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THE POLITICS OF ZIONIST FUNDAMENTALISM
IN ISRAEL: AN OVERVIEW®

. FIRST DRAFT
: NOT TO BE QUOTED
INTRODUCTION

On Friday April 27, kol !iarael,_ the Israeli broadcasting service,
announced a shocking news report. An act of sabotage of great magni-
tude, aimed at the blowing up of six Arab buses, packed with passan-
gers, had just been exposed and prevented. During the following
week, moré than twenty men suspected of forming a terrorrist network
were arrested. 1In the following weeks, it was further disclosed that
the suspects accepted responsibility for the two most spectacular
anti-Arab terrorist actioﬁé*that had taken place in Judea and Samaria
(the west Bank of the ® rdan, occupied by-Israel in 1967) = the assasi-
nation attempts on the mayors of three Arab cities in 1980 and the mur-

derous attack on the Islamic College in Hebron in 1983. A score of

. smaller acts of the same nature was also attributed to the suspects and

it was further disclosed that a detailed and carefully planned, incre-

dible project of blowing up the sacred Moslem mosques on the Temple
Mount in Jerusalem was on their planning boards.

However, what shocked many political observersland students of
Israeli extremism, was not so much the news aﬁout the existance of such
a terrorist group, as its identity. The members of the network were
identified as hard core members of Gush Bmunim (the Slock of the
faithful) a pioneering and religious settlement movement whose members
since 1968 have taken upon themselves the task of settling Judea and
Samaria. The great shock and surprise about the disclosure of the
grogp's identity was due to the rather non-violent posture, assumed

for years by the spokesman and spiritual leaders of Gush Emunim. Though




not a peace organization, but rather an aggressive settlement movghent
and some times illegal at that, Gush Baunim never developed openly a
brutal ideology of violénce. Its Orthodox leaders never argued For
the deportation of the local Arab population in the name of the 2 wish
right to the land - a right in_ghich they strongly believe. Instead,
they always argued that a peaceful and pro_duqtive co-existance wif:h
the Arabs was both possibie and desirable.. To think that any of these
highly-éduc;;ed and responsible men, some of whom were ranking officers:
and all of whom were heads of large religious families, were ready and
able to resort to systematic terrorist activities was beyond imagina-
tion. ;

In view of additional information obtained since_the beginning of
the trial and as result of a rereading of some earlier chapters in
the history of Gush Emunim, it seems that our previous understanding of
- this movement was gréatly lgckinj. Upon reexamination, it now appéars
that Gash Emunim has not only introduced to Israel's public life a
highly successful settlementluovement, but also a special mode of
thinﬁing, capable of producing immense-sometimes incredible aspira-.
tions. The amount of apprehension and support .bestwed upon the terror
suspécts by most of Bumunim's spiritual athorities and members points
to the fact that the radical cast of mind is-not restricted or limited
to the very few. It indicates that we are in fact in a position to
speak about a totalistic belief system associated with Gush Emunim and
ifs supporters which is of general Israeli significance and importgnce.
Sincé this new mode of thinking and belief combines at once a very
concrete attachment to the truths of the Bible as well as a total com-

mitment to the precepts .0of modern secular Zionism, I suggest calling it

zionist Fundamentalism.



It should perhaps be stressed that ®Bwish fundamentalism in Israel
is not new and that it was not introduced to the. land by Gush Bnunim. It
existed prior to the emergence of this movement and in fact was there
long before the establishment of the State of Israel. This traditional
2 wish fundamentalism was however always the exclusive property of the
very orthodox anti-Zionist sects.T In the context of the growing
Zionist enteprise in Palestine whi;h later on gave birth to the State,
the traditionai fundamentalist school has become socially isolated
politically detached and culturally marginal, Seeing Zionism as a
réligious affront it secluded itself willingly in a cultural, sometimes
real, ghetto and had nothing to say about matters of State or national
territory issues. It stood, in principle, in direct opposition to
pragmafic Zionism, including religious Zionism, which for many years
was o;iented towards ® the art of the possibl_.e".

A reexamination of the cultural milieu of Gush Emunim as well as
of its politics suggests today that it had forcefully introduced fun-
damentaiist politics in present Israel. It shows further that this
fundamentalist cast of mind is bound, because of its great present
influence to have a far reaching'effects on high national matters inclu-
ding State decisions on peace and war. In order to nupéort this propo-
gsition, a full portrait.of Gush Bmunim, its ideo-cultural milieu and
its politics will be presented.

HISTORY

Gush Bmunim was formed at a founding meeting held early in March
1974 1t Kfar Etzion, with about two hundred people participating.2 It
was at that time declared to be an organized facfion within the

Nationil Reliqious Rmrty (NRP). The founding meeting was preceded by



informal discussions in which a decisive role was played by former stu-
dents of gabbi Zvi Yehuda Kook, the spiritual leade; of Yeshivat Merkaz
ha-Rav, among them Rabbi Moshe Levinger (the leader of the Kiryat Arba -
settlers), Hanan Porat (one of the revivers of Jewish settlement in
. Gush Etrzion), Rabbi Chayim Drukman (educator and one of the leaders of
the Bnei Akiva ﬁeligious youth.movement, now a member of Knesset),
Rabbi ﬁ;ldman, Rabbi Yohaqan.Fried.and other young people_of similar
background. After a short periodlof intra-NRP existence, the Gush
Emunim people left this party in the Spring of 1974 and declared
their movement to be an independent body. Ever sincé, they have
refused as a gorup to identify autouaﬁically with any Israeli political
party and have gained a uniqaue politicai status on their own account.
The members of Gush Emunim were active even before the actual
.fOunding of the Gush, but not until the Yom Kippur War was there a suf-
‘ficient motivation to organize politically . Against the background of
the gloomy public mood and the first territorial concessions in the
Sinai Peninsula (1n'the framework of the first disengagement agreement
with egypt), Gush Emunim's founders felt it their duty to set up a.
barriaer capable fo stopping unnecessary territorial concesisons. They
were particularly wary of the official lukewarm position of the NRP,
which was then a partner in the Labor coalition, concerning the future
of Judea and Samaria.3 ihey also felt that it was necessary to promote
Jewish settlement in Judea and Samaria in an organized and vigorous
way, and to bring about the extension of Israeli sovereignty to those
territories. They regarded extra-parliamentary demonstrations and
mobilization of their sympath;tic public as effective means to counter

the American pressure for concessions.
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s From the beginning the Gush Emunim people most of them yeshiva
graduates, rabbis and teachéra launced a vigorous information campaign
t6 explain their position. They carried their campaign to all parts of
the country, including kaffee klatsches, schools, meetings in yeshivot,
and 'so on. At the same time they began forming core groups of people
who would popoulate the settlements the Gush blanned to set up in the
future. The spearhead of Gush Emunim's settlement movement, the Elon
Moreh grouﬁ, was already in existence in 1973.4 A step of major impor-
tance was the decision in which all the founders lccorded that there
‘"would be no forﬁal membership in Gush Emunim, no membership cards would
be issued and that its people and potential supporters would not be
calléd upon to cary out any particular concrete task which would set
them apart forﬁ the rest of the nation. This was a very wise decision,
for it meant that Gush Euunii could always claim that it had a very
large nubmer of members, and there was no offical means by which that
claim could be refuted. Similarly, many sympathizers could participate
in specific acitivities of the Gush with which they identified without
feeling any obligation to support other activiteis or to identify with
any broad platform. Nor would the opponents of Gush Emunim suffer from
this decision. They could always contend that the Gush is nothing but
a small margial group of fanatics who are making a lot of noise.

During the Rabin government (1974-1977) éuah Emunim operated on
three planes: it organized protests and demonstrations against the
interim agreements with Egypt and Syria and against the p61t1c131 and
diplomatic activity related to these argeements; it promoted attention-—
focusing activites in Judea and Samaria to underscore the Jewish attach-
ment to those parts of Eretz Yisrael; it carried out settlement

operations in the occupied territories.




The protest activity of Gush Erunim began with the active suppoort’

'1t gave to the hunger strike of the leaders of the Greater Israel

Movement, which started on Independendce Day in May 1974, outside the
Prime Minister's residence in Jerusalem.’® This line of activity was
continued in repeated protests agaisnt Henry Kissinger duirng his
visits to the country as part of his shuttle diplomacy. The par-
ticipation in these debmonstrations, which continued sporadically until
the fall of 1975, ranged from the scores of people who blocked traffic
on Ruppin Road, a main thoroughfare of Jerusalem, thereby obstructing
the advance of tge official motorcades, to the thbusaﬁds who filled
Jerusalem's Zion Square and clashed there with the police.

This activity reached a peak in October 1974, when a mass rally
was held in Tel-Aviv's Malkei Yisrael'Squaré for the recognition of

Judea and Samaria as an inseperable part of the country. The rally was

" also an occasion to note that 460,000 people had signed a petition to

the effect. After the signing of the interim agreement with Egypt and
the end of Dr. Kissingef's visits to the country, the large protest
activites by Gush Elnnim ceased. Only small flareups, demonstrations
opposite the Knesset building or the Prime Hipister's office, remained
in evidence that the Gush had not forsaken this avenue'pf activity in
principle.

Attention—focusing activities by Gush Emunim, to stress the Jewish
attachme_nt to Judea and San.!aria. began with Operation Go-Around, which
took place in October 1974. As part of this operation, in which an
estimated two thousand people participated, tﬁe participants managed to
get past army roadblocks and spread out across Judea and Samaria to

those points where the Gush maintained the settlements should be
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established.® Since the'ﬁperation was meant for publicity purposes,
the participants did not get into a serious collision with the army and
when requested to leave those points did so without much ado. A simi-
lar action was conducted on Hanukkah (December 1975), when many sup-
porters of Gush Emunim spread out across mountain tops in Judea and
Samaria in a candle-lighting operation. During the Passover hoiiday in
1976 a tradition began which has since become an annual custom, the
Erefz Yisrael Ramble. Between twenty to thirty thousand people took
part in a mass hike across Samaria.’ The parficipants in this march,
as in the others that followéd, did nof.came only from peripheral
circles, but included also major establishment figures such as Menachem
Begin, Yigal Hurwitz and Guela Cohen. Gush Emunim has always invested a
tremendou§ effort in organizing these marches, for the extent of par-
ticipation in them became the number one barometer for assesing public
support of the movement and its ideas. On the basis of the paritic-
' pation in these marches the leaders of Gush ﬁuunin claimed that a mass
movement was arrayed behind them.8 |
The power, importance and public influence of the protest actions
and the publicity-seeking activities never for ; moment obscured for
Gush Emunim its deep commitment to the idea of settlement beyond the
Green Line. The govermeat of Israel, being pragmatic and subject to
pressures from all sides, was not enthusias;jc about initiating
settlement. Its hesitancy was mostly marked during the period of the
negotiation on the interim agreements with Syria and Egypt, talks which
were conducted under heavy American time pressure applied by Dr.
Kissinger. Gush Emunim did not let up on this matter and 1Es inside
pressures, which are unkon;n to the public, were no less than its exter—

nal ones. In response to this pressure the government first authorized



the settlement at Keshet on the Golan Heights, a military foothold at
Tekoa and another atll(.nchav ha-Shahar.? Afterwards Minister of Defence
Shimon Peres authorized a workers' camp- at Ba'al Hazor, which later
became Ofra, a civi uaﬁ settlement in all resi:ects, including families
and children. These activities notwithstanding, the spearheadlof Gush
Emunim was and still remains the core—group of Elon Moreh. This group,
which, as was mentioned eaflier, preceded the formal establishement of
the Gush, has become the symbol of its fundamental challenge to the
guiding conception of the Labor government, viz., secure borders
combined with minimal involvement with the densely fopulatgd Arab areas.l0
The founders of this core group, Benny Katzover and Menachem Felix,.
have expressed more adamantly than anyone else the determination of
Gush Emunim to settle in all parts of Eretz Israel, including the very
heart of the Palestinian population. This g.roup tried on seven dif-

" ferent occasions to settle in the Nablus-Sebastia region, and each time
their attempts were thwarted and the settlements forcibly dismantled by
the army. With the eighth attempt, after a very dramatic confrontation,
- Gush Emunim broke down the government's opposition and achieved the
well-known 'Kadoum compromise. This event took place during Hanukkah.
On a rainy, wintry Hanukkah night in December 1975, about two thousand
people, members of the core group and yesﬁiva students on holiday,
settled in Sebastia. In a brilliant ploy, some of the léaders of the
American Jewry, who at the time were convening at the Jerusalem -
Conference to express special solidarity with the State of Israel, were
mobi 1ized by.Gush Emunim to express privately their support of the
settlement attempt. Following two days of tense confrontation it was

finally agreed that the members of the core group would leave the site



‘on their own accord', pass to a military camp at Kadoum and stay there
11

until a decision was reached abdut their future location.

The 'Kadoum compromiég' brought the series of confrontations bet-
ween Gush Emunim and the Rabin government to a head. Afterwards the
group receded from the puh}.ié vision, but its inside activity con~
tinued, increasingly geared to exerting pressure within the government
to establish new settlements, to provide support for existing ones and
to launch an all-out pubiic rela’tions campaign. Important in this
regard' was the Ein Vered Conference, at which the Gush's major
breakthrough into the hard core of the labor movement was crowned with
success. Participating in this large conference -of identification with
Gush Emunim were prominent figures in the Labor settlement movement who
proclaimed their open support for the Gush. Tﬁey even expreésed their
readiness to work for it on a regular basis.l2 Gu‘sh Emunim ostensibly
~proved that it had succeeded in overcoming the psychological barrier of
cooperation between the religious and secular camps, and in parr.:lci.:lar
that 1£ had received support for its extra-parliamentary mode of action
from an elite group within the Labor movement. After Kadoum and the
formation of the Ein Vered Circle, it was clear to the government in
general and to Prime Minister Rabin in pafticular, that here was an
ooponent of substantial weight.

The Likud victory in the elections of may 1977 and the declaration
of the Prime Minister designate, Menachem Begin, that 'we will have
many more Elon Morehs', induced many of Gush Emunim leaders to
believe in all sincerity that their extraparliamentary period was
over.13 And indeed, the new regime accorded them full legitimacy.

Gush Emunim was in fact never regarded by Menachem Begin as a deviant
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Qroup. Itsnioung members had always been the Prime Minister's
darlings. Many had long been envious of the ease with which the
leaders of Gush Emunim could get to speak to Begin and obtain satis-
faction from him. Since they had formed their novemenf in order to
achieve the concrete goal of settlement in Judea and Samaria and not in
o'r&er to add another color to the spectrum of extra-parliamentarism in
Iérael, many of the Gush Emunim people were happy about the opportunity
offerﬁd them now to shed the somehow extreﬁdst unsympathetic image.
Another reason for their satisfaction was the senior position of Rabbi
Chayim Drukman, their man who was placed as the n@&rtw man in the
NRP list to the Ninth EKnesset .l

Gush Emmim's rejoicing did not last long. Despite their gre;at
expect-ations, the government did not come up with a large-scale settle~-
ment program. The constraints of daily policy-making, Mr. Begin's
.failing health, and especially American pressures, began to leave their
mark on the cabinet, and the impatient 6uah found itself in the posi-
tion of being given the runaround by the govérnnent and the Prime
Minister. It was still a sympathetic government, and the Minister of
Agriculture, Ariel Sharon, did not conceal his affection for Gush
Emunim, but it gradually became clear to them that even under a Likud
admnsitration, they might have to use the extra-parliamentary tactics
they had devised during Rabinfs regime.

The Camp David accords, the Autonomy Plan and t.he governemt's
commitment to give up the Rafiah Salient struck Gush Emunim like a bolt
out of the blue. This was without doubt the lowest point in its short
history. Its leaders haci had time enough since Sadat's visit to

Jerusalem to discern what the future held in store, but the firm belief
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that history was on its side = uhicl::h characterized Gush Baunim 33:1
along - prev;ented an early forecast of the dramatic event, and when it
happened they were altogether at a loss.16 _The total concession by the
'@ eater Israel Faithful', Menachem Begin , the paving of the way for a
Pab estinian state by thé Autonomy Pdn and the dismantling of the
settlements in the Rafiah Salient left them dumbfounded. The activity
of the Gush people was paralyzed and its return to normal did not come
about easily. The Gush members were simply too weak to manage the
organization of an anti-government front by themselves and at that time
were greatly assisted by other peripheral elements such as the Herut
'Loyalists Circle', B ofessor Yuval Ne'eman, members of the @ eat
Israel Movement, M esset Members Guela Cohen and Hoshe_ Shamir, several
former Rafi members and others who together formed the ‘Covenant of the
Bretz Yisrael Faithful'.!? This new association commited itself to
the original platform of the Greater Israel Movement, and by its very
founding in effect declared a toal_war on the Camp David Accords.

Later on, this entire group founded the Ha Tehiya movement, which took up
a decicive position against Begin's determination to carry out the Camp
David accords.

An event of major significance to the history and the consciosness
of Gush Bmunim took place‘inlthe months preceding April 2 8 1982, This
was the date set by the Israeli Egyptian Feace Treaty for the final
Israeli evacuation of Sinai. The settlers of the Rafiah Salient and
the members of Gush Bmunim reufsed to believe that a retreat was at all
possible. Together thgy established a mass movement aimed at
frustrating the government's commi ttment,18 Although the movement was
launched in the name of the Sinai Settlers, it was soon taken over by o

a group of zealots of Gush Emunim. Hundreds of them, perhaps even a
thousand, settlers in Judea and Samaria, left their newly built
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ﬁoues and moved to !am%t, the new capital of the salient and
to its surrounding settlements, in order to Stﬁp the retreat with their
bodies and by their strong belief, They flocked over with their rab- -
bis, their Yeshivot and even their families, fully convinced that they
were Heavenly ordained for the mission.!9 Several of them, the mﬁst.
extreme, seriously consideered armed resistance and only a very
cautious operation by the army managed miraculously to prevent the
Ieruption of large sqale violence,20

The activities of the terror netwo;k described in the introduction
to this essay were greatly inf;uenqed by the 'treacherous' evacugtion of
Sinai. Already in 1980 t he lé;;;;:?Bf the group concluded that the
Begin government was not to be trusted and oﬁeyed. The Pr ime Minister
was rgady in their opinion to surrender Israeli holy lands in the south
and his defense minister, Ezer Weizman, was willing to let loose on PLO
terrorists in Judea and Samaria. The result was a very soPhisticéted
and daring assasination attempt on three Arab mayors considered to be
the unofficial PLO leaders in Judea and Samaria.2! As the time of the
retreat was approachng several members of the network developed aﬁ
incredible plan. The Moslem mosques on the Temple Mount, the second
holiest place for hundreds of millions of Moslems were to be blown up.
Two considerations prevailed in the minds of the perpetrators, a
millennarian dream and a polticial tactical one. The dream related to
the desire of creating conditions for final redemption - a dream that
existed in the mind of every member of Gush Emunim.22 The Tactical
ploy had to do with the disastrous retreat, The members of the network
;ere convinced that the spetacular coperation would not only desfroy the

Muslim mosques but also the Israeli Egyptian Fe ace Treaty.23 The Sinai
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' peninsula was, «
according to this incredible plan, to remain forever in Israel's hands

and the Israeli people were - perhaps through an "armagadon war" to
come back to their senses and join Bmunim's way. It is not yet fully
clear why this grand operation was never carried out, but fortunately it
was not.

In the context of discussing the growing frustration of some of
Emunim's true believers it is important to stress also some of the
great achievements of the mve;mnt as a settlement trust aimed at
Israelizing Judea and Samaria. Following Begin's great electoral suc-
cess in 1981 t he cabinet which ran Israel's affairs was no longer the
same cabinet that had signed the peace agreeneni:s. The dominant axis
in it was composed of Begin, Sharon and Shamir. This was a hawkish
axis, altogheter different from the previous one - Begin, ﬁayan and
‘'Weizman - that was responsible for the spirit of Camp David. The new
axis was limited by the Camp David framework and the Autonomy Plan, but
nevertheless has been operating at full steam and with considerable
aggresiveness to perpetuate B wish settlement in Judea and Samaria.
Despite the Gush's disappointment with Sahron's stance during the
period of the Camp David accords, it hag become apparent during the
past years that they could not wish for a better representative in the
government. Ariel Sharon has provén to be a very able minister and has
proceeded rapidly towards the realization of his settlement plnl'l.z“l
Sharon always objected to the Alon Rdn, which in one form or another
had guided all the Labor governments. He formulated an all embracing

strategic settlement plan based on Jewish control of all the dominant
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roads in the West bank. By virtue of hls stubborness and aggressive-
ness he succeeced 1n carrying out more of the plan than either has
friends and opponents thought ‘possible. In spite of the difficult per—
sonal crises he encountered in :he- lakud government, he gndured better
than Dayan and Weizman, Qho were the only ones'able to neutralize him.
With Sharon as a domnant figure in the likud government, Gush Ein:nin

had no need for noisy extra-parliamentarism.

FUNDAMENTALIST IDEOLOGY

Gush Emunim has always been éharactenzéd by 1ts spiritual nature
and by the commtment of 1ts leaders to a unique religious world view.
What escaped most ohservgrs-of this movement, however, was the totali-
stic and fundamﬁntalzst nature of this world-view. The reason for thas
1s due to the fact that the Gush has been prlnﬂrliy conceived of as a
. pragmatic settlement ';ovemnt 1dentified with secular aspirations and
mundane achievem:nts. Relatively lattle attention has been given to
the comprznehs:l.ve cultural m lieu withan which the movement has emerged
‘even before i1t was formally established and named.l Unly recently have
a few scholars, promnent among them Kibbutz intellectual Zvi Ranaan??
and the late Professor Uriel Tal, adentitied and characterized the tota-
lastic structure an.d the messianic contours of the new :|.cleology-2"
Both Raanan and Tal have shown that in the orthodox and dogmatic
cultural system 1n which the young members of Gush Emunim have gfown
up, nbt.lung could be done or said without ‘a religious 1eglt1mal:10n- of
a prestigeous rabbis. They have convincingly argued thaﬁ these rabbis
because of theair spiritual authority were responsible for setting the
boundaries of Emunim's sphere of expectations and operations and that

these boﬁndanes have 1n the "messianic age” become almost limtless.
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A clue to Bmmunim's fundamentalist ideoelogy can be _found when the
fact that all of its spiritual authorities and many of its leaders
were educated in Yeshivat Merkaz ha-Rav, is given a proper attention and
when it is further remembered that the founder of this ¥ shiva, the
late Rabbi Avrahm Yitzhak ha-Cohen Bk, the first Chief Rabbi of the
2 ws of lratz- visrael, was an original messianic thinker.27 It now
appears that the unique kabbalistic interpretation of the late Rabbi
Ko k has assumed since 1967 a manifest and popular character and has
become not only the esotet.ic proéerty of a ;clécted few, but the
forensic ideology of many and a guide-line for political action.
Several of the cardinal points of this all embracing beiieflsystem
warrant closer scrutiny: '

Redemption

Rabbi ok believed that the 2 wish people of his day existed in
an era in which the birth pangs of redemption had already begun. This was
attested, according to his interpretation, by the rise of modern
Zionism, the poltical gains of the movement, the Balfour Declaration
and the entire Zionist enterprize in B lestinian.?® For many years .
the students in his small yeshiva we;:e educated in this spirit and
when he died the tradition was passed on especailly to his only son,
Ra'bi 2Zvi ®huda ®ok. Until 1967, the 1 oks' special interpretation
was fept. on a rather esoteric level. Like a classical kabbalistic
thinker,the elder Rabbi ok was equivocal on many issues, vague on
others and was said to have different scholarly interpretations.

His teaching did not become a fountain for earthly activities and
mundane operations., The Six Day War and the great Israeli victory

however, transformed the status of Rabbi B ok's theology. Suddenly it
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was clear to his students, and eventually to others that they were
living in a truely messianic age and that it was their calling to
deliver the message to the rest of the nation. Empirical reality has
assumed a sacred aspect and every event was shown to incorporate a

‘theoclogical meaning and to be part of a metahistorical process of

redemption.29 Though shared by many rabbis and religious authorities,
the new interpretation was most vocally preached by Rabbi 2Zvi Yehuda
®»ok. BHe, 'the present head of ¥eshivat Merkaz haRav, has define_d

the State of Israel as the halachic Kingdom of Israel and the Kingdom
of Israel as the Kingdom of heaven on earth. Total holiness was now
extended to each and every Jew living in I-srae:_l and all phenomena
including secular ones were said to ewntua'lly_be taken over by this
holiness. From this stﬁdy's point of view, the significance of the qeﬁ
mysticai status bestowed upon present reality has been its operational
meaning, No more was the new interpretation preserved in esoteric

Kabbalistic writings. It has become the order of the day. Even before

the gathering of Gush Bmunim, individual yeshiva students and activists
have pegun talking in the new language but after the official
establishment, the new theology has become the practical property of a
whole movement. No ordinary discourse with thé members of this move-
ment was now i.:ossible without repeated references to grand national
resurrection, historical meanings of ordinary events,the building of
the third temple and redemption.3? Gush Bmunim thus assumed its fun-
damentalist nature. Almost all the Biblical rules regarding the

Ki ngdom of Israel, the nation and the land were now literally appli-
cable and strict Halachic instructions concerning national behavior in

the messianic age were now said to be valid.
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The Sanctity of the Land of lsrael

According to the fundamentalist conception of reality which is
espoused by the new school, not only the time dimension of the Jewish
nation but also the space dimension has been metaphysically trans-

. formed. The essence of this transformation amounts to the total holi-
ness of the land of Israel and every concrete grain of its soil. “This
holiness”, writes Professor Tal, "does not replace the physical
substance but inversly, the physical substance i1s itself becoming
sacred until total holiness is achieved. Thﬁs no individual can escape
holiness and every place upon which a Jewish foot is set is holy. The
historical symbols are transformed from mere symbols to a concrete
substance. Not the single individual but the place is holy and not the
place as a symbol for holiness, but the physical place: trees, stones,

. graves, walls and other places as well. They all are sacred in
themselves."31 It ahquld perhaps be stressed that the belief that the
Jewish people and the land of Israel in its entirety are one and the
same, goes back to Rabbi K;mk's mystical interpretation of distinguished
religious authotitiés, but in this case too, an immense epistemological
leap has taken place since 1967. From that time on and as a result of
the concretization of messianism in Israel, the whole issue of the bor—
ders of the Land has assumed an unprecedented seriousness. In
countless religious symposia and learned essays the question of the
genﬁine borders of the Land has been discussed and debated.3? ﬂhile
the secular proponents of the greater Israel"idea have started to sur-
vey the borders according to security considerations or legal historical
ones, the religious messianic proponents have only had in mind one

consideration: the Biblical covenant and the promise made by God to
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Abraham. In that context it was soon discovered that the territory
under consideration was not restricted to the vast area taken by the
Israeli army in the Six Day War, but extended to the Euphratus on the
northeast and to part of the Nile on the'southwest. .H'hile no unanimity
on the operational meaning of the new Biblical map has been reached,
not a single one of the fundamentalist authorities was ready to con=
sider giving back even a single square inch for either peace o.r
security coneiderationp. Some of the extremists do even believe that
further territorial annexations are timely. Rabbi Israel Ariel

the former head of Yamit's (the .evacuated city in the Rafia Salient)
yeshiva is a typical example of a stiff fundamentalist mind. 1In A pri-
vate interview with this writer, he did not disclose his opinion that
our time is a high time for Israel to wage a War of conquest. When
asked about current political constraints and diplomatic 1?1|lltations.

. the Rabbi responded by saying that Joshua who waged an 1mmense war of
conquest in Canaan had far worse pouti_cal constraints and
limitation.33  When pressed further about potential casualties and
national losses the fundamentalist rabbi responded by refering to a
Biblical ruling that in case of a holy war no question about casualties
is legitimate until one fifth of the nation is extinct.

Not all the rabbis of the new school or the members of Gush Emunim
would go all the way with Rabbi Ariel and so far his is clearly a
minority op:lnion.“ The fact that such an argumentation is heard today
‘and 1s legitimate is however indicative. 'Thus, Israel's chief Rabbinate
- which has formally nothing to do with Gush Emunin -Ihad in 1976
issued an official halachic ruling about the holiness of the Jewish

territories and the consequent holiness of the political soveregnty
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over them. And in 1979 this distinguished national institution which is
gsanctioned by a state law had ruled fhat no part of the holyland could
be returned even in the context of a peace treaty. “Accprding tb'our
holy Torah and the unéquivocal and decisive halachic rulings there
exists a severe prohibition to pass to foreigners the ownership of any
plece of the land of Israel since it was made sacred by the Brit Bein
ha-Betarim (Abraham's Convenant)".33

The_;otalistic and uncomprpuﬂsing position of the messianic school
and its oﬁerational -transl;tion in the daily life of the members and
supporters of Gush Emunim is highly helpful in the explanation of
several events in the last decade. It explains for example The stub-
born oppositioq to Israel's retreat from Siﬂai and the belief heid
until the last moments of April 28, that God was about to intervene
directly in order to prevent Beg;n's national crime.36 It also explains
the higﬁ welcome accorded by Gush Emunim to the Israeli conquest of
Southerﬁ Lebanon. This territory belonged in Biblical times to the
tribes of Asher and Naftali and no reason in the wgrid existed not to

free it from the hostile Arabs and reclaim it forever.3/

The Revival of Zionism and Settlement

In an early comprehensive ideolgical document produced by Gush
Ermunim it calls itself a "movement for the remewal of Zionist
fulfillment” “Our aim is to bring about a large movement of reawakening
among the Jewish people for the fulfillment of the Zionist visionlin its
full scope, with the recognition that the source of the vision in Jewish
tradition and roots and that its ultimate objective is the full redemp-

tion of the Jewish people and the entire world."38
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Thus, although it appeared to many that Gush Emunim was
established as a single issue movement to promote the extenstion of
Israeli sovereignty to Judea and Samaria (and if possible, to all the
occupied territories) it never actually confined itself to that issue
alone. Taking into consideration the new :otahstic_ definition of
reality as well as the concrete operations of the movement it is
obvious that Gush Emunim sees itself as a movement of revival whoﬁe
task is to revitalize historic Zionism that died out 1:I1':he Israel of
the 1950's and 60's, According to Emunim's analysis, the Israelis now
live in a crisis born out of the fatigue that followed ‘l:he partial
implementation of Zionism after the establishment of the State of
Israel. This crisis has led to a weakening of the pioneering spirit,
to the unwillingness to continue to struggle against the pressures of
the outside wourd espécially agains tthe Arabs, to the establishment of
a ‘naterialistic society and a setting of the private egc»- over and
against the national goal and mission. .A survey of the writings of many
of Emunim's rabbis and spiritual authorities reveals a strong denial
of modern Western culture.3? It appears from these sources that there
exists a gap between Jewish authentic culture and modern alienated
Western culture. The revival and rejuvination of Zionism should go in the
Jewish path and not vice versa. Gush Emunim has taken upon itslef to
fight the decadent tendencies. Since in the past, Zionism was different
and was based on self-sacrifice and pioneering, this according to Emunim
interpretation is not an original approach but a revival of what had
already been developed by others. The tendency among Gush Emunim
people is consequently to present themselves as heirs of authentic
Israeli Zionism, which actually built the yishuv, guided by the ideas

of settlement of the land, manual labor, and personal example.
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The Bettilements of _the novemenf are consequently moré than
simply the means of taking over the land of Judea and Samraria by colo-
nizing it. To thém, these settlements represent the utmost achieve-
ment, fhe purest Zionist activitj in every sense of the term. The Gush
are not socialists, of course, but they are deeply attached to the kib-
butz movement which in its prime shared many of the same ideas. It is
therefore .not surprising that two of the most porminent leaders of Gush
Emunim, Rabbi Moshe Levinger aﬁd Hanan B rat are originally religious
kibbutz members. Pcrat comes from Kfar Etzion (which was destroyed.in

the 1948« ar) and Levinger was formerly the rabbi of Kibbutz Lavie.

The Arabs

A -ﬁey operational question that stems from tﬁe monopolistic
apporach of Bmunim fundamentalists to the issue of the Land of Israle
-'concerns the Arabs. What is the role accorded to the M lestinian Arabs
in the age of & wish redemption? What right, if at all should they maintian
in the holy land of Israel? For many years the spokesmen of the move-
ment had stuck to the formal "three alternatives" answer, according;
to which every Arab living in the land would be presented with three
alternatives: to acknowledge publicly the legitimacy of thelz:i.onist
doctrine (the Gush Emunim's vérsion) and to receive full civil rights,
including the right to elect and be elected to the Kk esset (and serve
in the army); to obey the laws of the state without formal recognition
of Zionism and be in return granted full rights of resident alien (but
not political rights); to be offered economic incentives to immigate to

Arab countries.40



While not excessively liberal the 'threelglternative“ ptoﬁositibﬁ
makes at least some political sense. In a context of a peace settle-
_nent and ﬁn agreed upon borders it may even bé appealing to some non

Gush Emunim Israelis. The problem with fhis position is that it ﬁever
really exhausted the full range of attitudes on the status of |
non-J wish foriegner's expressed in the theoretical delibératiqns of
the fundamentaiist gchool. It gs only wvhen examined in view of the
conceptions of rédemption and the sanctity of the land that these atti-
tudes are becoming clear. Basically as the late ® ofessor Tal has-
shown the entire issue is a question of human:and civil rights. Tal
has accurately phrased the issue by saying that "if the time and the
space afe twd total existential categories, then no room can be left
.to foreigners, As we have seen the question is not limited to a bunch
of crazy prophets that lost control or to an unimportantlmarginal
minority but pertains to a dogmatic and highly elaborated philosophy.
This system leads to a policy which cannot coexist with civil and human
rights and in the final analysis it does not leave room for |
toleration."41 Following Tal it is possible to identify in the fun-
damentalist school three positions on the civil and human rights of the
non-2 wish personz. limitation of .rights, denial of rights and in the
most extreme and isolated end - a Torah based preachings for qehocide.
Each of the positions it should be stressed is anchored in an authori-
tative interprefation of the Holy Scriptures. The first positipn is
relatively moderate. It stems from the.conviction that the notion of

universal equal human rights is a foreign ideal which like other
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Buropean, non-2wish values has no meaning in the conte:?t of the Holy
Land2 The status accorded to non-Jwish residents in the Bible is the
status of resident aliens who may enjoy partial privileges but never
obtain full equal rights to the 2ws. BEmunim’s "three alternative pro-
positionk reflect this rather moderate position and may be seen as its
political translation.

The second approach to the question of human rights amounts to a
denial of those rights since the very existence of thé B wWs in Israel
aepe;:ds on Arab emigration. The ruling regarding conquest of the land
according to Rabbi Shlomo Aviner, in his essay "The Hessinnic Realism™,

stands above "moral-human® considerations of the national rights of the

@ ntiles in our Land,."43 The people of Israel according to this
interpretation \-l-'ere ordered to be sacred but-not to be moral.- Alien
moral consideratins do not obtain in the case of the Chosen Reople.
'-'I'he practical meaning of this interpretation is '_l:hat in times of war no
distinction should be made between enemy soldiers and civilians since
both are of the category of people who do not belong in the land. The
most extreme position, that of genocide was e:_:pressed in an essay‘by'
Rabbi Israel Hess under the title "The Genocide Ruling of Torah". 1In
his essay, published in the official magazine of Bar Ilan University
students, Rabbi Hess likens the Arabs to the Amalekites about whom it
was decisively ruled in the Bible that they deserve annahilation.44
The historical Amalekites were according to Hess both socially and
militarily treacherous and cruel. Their relation to the ®Bw is like
the relation of darkness to light i.e. one of total contradiction. The
Arabs who live today in the land of Israel and who are cc;nstatnly
waging a terroristic and treacherous war against the 2 ws are direct

descendants of the Amalekites and the correct solution to the problem
is genocide,
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Discussing the delicate issue of the Arabs it is important to
‘maintain that Hess' position is an isolated minority position and that
even the second "denial™ approach is not very often discussed.
Nevertheless, thg issue at stake is that in the context of the present
fundamentalist discourse, thesg positions are taken without being éonsi-
dered 1llegitimate or disgusting. And what 1s of greater importance
~1s the fact that non of them has so far been ruled out as totally erro-
neous by high religious authorities. Since the cultural atmosphere of the
fundamentalist milieu is not open and pluralistic, but rahter socially
‘monolitic and hierarchial ther? is a serious reason for concern. It is
not at all clear whether the silence on the extreme positions is a sign
of disapproval or an 1ndicatioﬁ for a tactical underplay born out of
political prudence. | |

Some indication for the awareness of Gusﬁ Emnim to the great
" political sensitivity of the extreme talk on the Arabs is provided by
- the present refusal of its leaders to comment meaningfully on the
future of the Argbs in Judea and Samaria following the "expected'
annexation to Israel. Emunim's standard answer on this issue is that
their mission is not to solve the Arab question (the Palestinian _
ﬁroblem does not exist!) but the Jewish question.43  When hardly
pressed, Emunin's spokesman always maintain that in due time All-Mighty
God would provide the right aﬁswer. The evolution of Emunim's forntier
vigillantism and anti-Arab terrorism does not leave much room for the
imagination.

The Relation to Democracy and the Rule of Law

A key issue in the understanding of the politics of Gush Emunim is
the attitude of the movement and its fundamentalist cultural infra-
structure towards democracy and the rule of Law. A historical examina-

tion of the movement's record is rather incriminating. During its
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formative years, the days of the-ﬁabin administration, Gush Emunim had
ﬁlearly satisfied an image of an anti-democratic organization. It ini-
tiated illicit settlements, affronted the democratically elected gover-
nemtn and was on ballance intensively illegal. 1In the case of the
retreat from Sinai in 1982 t he movement had again demonstrated its
great disorderly potential. 1In its refusal to respect the peace treaties
with Egypt Gush Emunim did not just oppose the government but came out
directly against Isiiél'h legislature, the xﬁesset, which overwhelmingly
approved the treaty. Many of Emunim's settlers have over the years

been involved in anti-Arab vigillante activity which eventually culmi-
nated in the sophisticated terror network exposed in 1982.

Not énly the past aperations of Emunim's members are of dubious
"democratic® nature, but also the cultural milieu of its spiritual
authorities. There can be littlé_doubt that the fundamentalist beliefs
of the rabbis mentioned above are undemocratic. Their totalistic con=-
ception of redemption, their understanding of the existential dimension
of time and space and their interpretation of the laws of Torah
are totally alien to modern democracy and to the principles of iegal
positivism. None else but on the issue of human and civil rights
of the non-Israli residents, is this position so clearly expressed.

But is it the entire story? Do the past illegal operations of
Emunim's settlers and the totalistic conceptions of their rabbis
exhaust the subject? An empirical examination indicates that there is
more to it., Thus, despite their rather impressive illegal record, the
leaders and theoreticians of Gush Emunim are surprisingly not deffen-

L]

sive about the issue of democracy.45 Their rather interesting argument
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is that they and their school should not be judged in the context of
the abstract not:{cm of democracy, but in the context of the Israell
political system which is a democracy. They point out to the fact
that they have always had great respect for the secular insitutional
expressions of Israel's soveriegnty - the government the knesset and the
army. They maintaiﬁ'fhat many of them together with young members of
the NRP, were active in lauching the yeshivot hesder (religious acade=
mies combining religious study and mdlitary-service). They palyed a
major tolelin changing the NRP's orientation towards the institutions
of government in Israel. Whereas over the years, the instutions of
sovereignty had been basically considergd instrumental - oulyllivé and
let live - Gush Emunim h;s begun to view it as an end in itself. The
Gush insists that these institutions which are of great national impor-
tance be infused with truly iionist content — pioneering and
self-sacrifice.47

Upon a close exmaination, muich of Emunim's argument is sustained by
the facts. The movement has.never developed a blunt anti-democratic
ideology and in a general historical Isreeli context has not displayed
an exceptionally undemocratic behavior.4® 1Its main problem with
democracy is that with respect to the one issue that truely concerns
Gush Emunim, namely Eretz Yisrael the movement has adopted a very
restrictive and doctrinaire attitude. According to its interpretation
the only legitimizing principle in whose name the State of Israel, its
democratic regime and its legal system were established is zionxst
settlement in all parts of Eretz Israel. In this view, democracy is a

reasonable system provided it exists within a truy Zionsit commnity.
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Should the two i:ollide, Zionism takes precedence. If the majority, as
represented by the Knesset of Israel, rules against it, then it must be
a momentary political majority, manipulative ;nd misleading.49 It must
be conaequent;ly fought at all costs. It is the right'and the duty of
every Jew in Eretz Israel to struggle against any tendency Ito compro-
mise on the issue of settlement in the land even if it is proposed by
the majority. When Gush Emunim people are asked how is it that
they, who sl‘law so much respect for the state, are prepared to act
against the'qovernment's order and guidlines, they reply that the
existing government coalition and its legal framework do not represent
the true spirit of the state. ® vernment actions that prevent settle-
ment may be legal but they are illegitimate. A government that pre-
vents settlement undercuts its own legitimacy and places itself in the
same position as the British Mandatory governqnelnt, vhich undermined its
legitimacy by enacting the policy of the infamous White Paper of 1939,50
During the period of the White B per, illegal acts of settlement by
secular Zionists were altogether legitimate; the same pertains to today,
and that does not imply a general anti-democratic orientatin.

A final judgment about Gush Emunim, democracy and the rule of
law should thus be held in abeyance. There exist many indictions that
the fundamentalist structure of their thinking and their limited com—,
_mitment to the democratic procedures would, in time of high pressure,
drive many members of Gush Bmunim to a total confrontaiton with the
democratic system, There are on the other hand some indications that
many elements within the movement will r':ot.opt for such a confron-

tation., These elements will put a high premium on the interpretation
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that the present state of Israel, despite all.its follies, is both the
halachic kingdom of Israel and the culmination of the Zionist dream.51
Its rulers should perhaps be strongly criticized but finally obeyed. I
would consequently risk the proposition that in ﬁ situation of extreme
pressure about critical issues such as the surrender of Judea and -
Samaria, Gush Emunim and the fundamentalist séhool will split,

CULTURE AND SOCIAL ORIGINS

One of the explanations for the relative underestimation of Gush
Emunim as a viable political force in Israel has to do with the early
public image it obtained in the mid 1970's. In those years of the Rabin
administration the movement launched its illicit settlement drive. Its’
members and leaders, though highly succe;sfullin bringing the govern-
ment down on the issue of settling Samar;a appeared very much as a
"bunch of crazy idealists unbalanced and incapable of maintaining ordi-
nary life. To many Iéraelia' reminiscence of their early pioneering
youth movement, Gush Bmunim appeared as a rejuvinated anachronistic
movement of the same nature. Many of these people in and outside of
Israel still preserve in their minds the same image of the Gush'
and its settlers. They are convinced that once the "real® politics
will take place (in the form of a decisive government resolve to
compromise over Judea and Samaria) the phenomenon called Gush Emunim
will evaporate. An unrealisitc youth movement, all its virtues not-
withstanding, cannot last forever in the world of the "grown ups" or be
of some significance in the context of high state politics.

A close and realistic examination of Gush Bmunim today shows that

nothing could be more erroneous and misleading than this image, It
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shows that e¥er since its establishment the movement was far more
serious than an isolated bunch of crazy zealots and that today, eleven
years after its creation it has given birth to a highly varigated
aocial and institutional system, This sytstem includes a.state sup-

' ported settlement organizition, offical regional municipal councils and
independent economic corporations. In addition, it has a unique
feature vhithiBreatly soliaiiing it, Gikubly cobesimedlifirstual
leadership composed of distin—guished rabbis anq religious scholars.

It would not be erroneocus to speak today of the invisible kingdom of

Gush Emunim which is gradually acquiring the shape of a state within a
state.

A full understanding of this sytem must not start with the official
. establishment of Gush Emunim in 1974 but with its cultural and social
origins which go back to the 1950's and 1960's. We have already noted
that the leadership of Gush'nuunil emerged almost exclusively from the
¥eshivat Merkaz ha-Rav and was influenced by the teachings of Rabb;
Kook as interpreted by his son, Rabbi 2Zvi Yehuda. No less important is
the fact that most of the leadership of Gush Bmunim came to Merkaz ha Rav
from the world of the so-called 'knitted skullcaps', the Bnei Akiva
youth movement, ha-Poel he-Mizrahi and adherents of the notion of Torah
va-Avodah (Torah and Labor - the founders of the Religious Kibbutz
movement which cooperated with its secular counterpart). It is impor-
tant to note the spiritual underpinnings of these roots because the
process under consideration pertains not only to Gush Emunim but also

to one of the central transformations that have taken place in Israeli
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society, and which has not yet been adequately_nutdied. Although there
was no outright Kulturkampf in the fifties and sixties, tﬁere was
nevertheless a power piay in which the victors were the religious edu-
cational aysteﬁ and the subculture of ha-Boel ha-Migrahi and the
‘knitted skullcaps'., In contrast to the other sectors of the Zionist
educational system, which in the course of being nationalized lost
their normative character and underwent an astonishing dilution, the
réligious Zionists developed an educational system which created norms
of life and behavior of the h;ghest order for a quarter of the school
population. Thus, the religious Zionist public was spared the gerneal
decline that beset the country's secular educational system, and iaeed,
may even have been consolidated by it. Around that educational system,
totalistic life patter#s were created for an entire public, which rein-
_ forced its religious life not only at home aﬂd in the synagogue, but
.Ialso (for its children) in the neighborhood kindergarten, in the ulpa-
nah (religious academy for girls) or yeshiva (religious academy for
men).52 |

Hifhin this slow but massive cultural process of educational
transformaiton emerged the unique revival of ¥eshivat Merkaz ha-Rav.
After the death of its founder, it fell into decline until the end of
the 1950's when a new Bnei Akiva generation revitalized the old school.
" This new generation listened eagerly to the interpretations of the son
of Rabbi ®Wok to the teaching of his father and infused it viﬁh
nationalistic meaning. When the war of June '67 broke out, these
youngsters were ripe and ready to formulate a new religious Zionist
ideology, but not however, before witnessing a unique, almost miracu-

lous event.



On the evé of independence Day, 1967, & group of graduates of the
yeshiva meé at Merkaz ha-Rav for an alumni get-together. As was his
custom, the erstwhile Rabbi Zvi ® huda I ok delivered a festive sermon,
in the midst of which his guiet tone suddenly rose to a creécendo,
-'bewailing ‘the partition of historic Erete Wisrael. HRis faithful stu
dents were led to believe® 3 t hat this situation was intolerable and
could not last for long. When three weeks later in June 1967 they
discovered themselves to be citizeﬁs of an enlarged State of Israel,
the graduates of Merkaz ha Rav were convinced that a genuine spirit of
prophecy had come over their rabbi on that Independence Day.

They, his faithful students, became holy .em:issaries equipped with
unshakable confidence in the rightness of thei_r mission and in the
divine backing for their activity. At one stroke a flame was 1it.and
the conditions were ripe for imparting to the entiré subculture of the
:'knitted skullcaps' - the new political ideology 6f a greater Bretz
Yisrael. Today it is clear that from being a social and spiritual sub-
culture, mos£ of the 'knitted skullcap' communiﬁy has become a public
with a political consciousness. According to the new ideology, the |
historic lLand of Israel must now pass into the hands of the & wish
people not only by military action hutlalso by settlement and politcial
activity - that is, by imposing Israeli sovereignty.

Not all the religious public was swept by the new spirit. The
Religious K bbutz Movement, for example, and its most prominent leaders
have retai;ed deep reservations about this revolution in thought. So
too has the Os ve-Shalom (Strength and Peace) movement of religious
intellectuals, and presumably many others, inlcuding heads of yeshivot

and rabbis. But it is clear today that between 1967 and 1973 most
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'knitted skullcaps' went through a process of 'Eretz Yisraelization'.
This ideological naximalization.was not effected only by people from
®eshivat Merkaz ha-Rav. A ;izable role was also pla}ed by the 'Y aing
Gaurd' of thg NRP 2 8 well, of course, #a the @ eater Israel Hovemenf.
The understanding oflthe full magnitude of the of the cultural
transformation of the national religious bléc may helplus in the expla-
nation of Gush Emunim and its unprecedented effectiveness in Israeli
public life. Thus instead of the common conception of the Gush as an
isolated group of religous fanatics, who emerged from nowhere in the
wake of the Yan K ppur War, an iceberg analogy‘may éerve us better. It
shows Gush Enﬁnin as theltip of an iceberg whose base (like that part
of the iceberg which'ié submerged) is a complete social and cultural
sy#tem wﬁich ig8 not so extreme and Ivisi.ble.54
The iceberg model is very effective in explaining the great suc-

éess of Gush Emunim in its formative years. It helps us understand how
~the movement was capable of launching its illicit settlement drives
despite the small number of the actual settlers. It shows that in time
of trouble the Gush éeople could rely upon a large pool of participéﬁts
comprised of the religious higher education§1 system, yedhiva high
schools, religious academies for girls, Bnei Akiva !Eahivﬁf“and
¥eshivot hesder. For years these youths have been educated in a spe-
cific belief based world view. Quite a few of its rabbis and teachers -
its spiritual authorities and identification models - passed through
the Merkaz ha Rav hothouse and others were waiting ﬁheir turn to get
‘there. Most of these youths did not join the large operations of Gush

Bmunim by way of individual decision. They came as orgnized groups in



organized transportaiton. At times they have done so on the explicit
instructions of the direc¥o: of the yeshiva, and at times because their
absence ffom studies was considered legitimate. It is no accident that
the large demonstrative activites of Gush BEmunim and its settlement
moves always took place during school holidays, when young people were
free to attend these events.

The link with the educational institutions of the 'knitted
skullcap' culture and with other organizational networks affiliated
with it also explains the question of the funding of Gush Emunim's
large scale operations, many of its opponents have raised the
guestion, very suspectly, about how a small and fanaticai group could
manage to raise the considerable funds needed for its activities. It
is now clear for example, that most of the organized transport and
equipment for the early operations were contributed by official insti-
 ‘tutions such as yeshivot, youth centers and settleneﬁts. They credited
all of these expenses to their official budgets, without having to pro-
vide an accounting to anyone, or having to distinguish between their
expenses for legal and illegal activites.>>

In additon to their reliance upon human and financial resources of
the wide knitted skullcap subculture, the activists of Gush Emunim
relied heavily on its political resources. This could be accomplished
because the young Bnei Akiva were also an integral part of the N.R.P., a
permanent senior partner in Israel's cabinet. Gush Emunim activists
despite their extreme positions on settlement issues were always
welcome in high political circles. Fully backed by the N.R.P., they

could be sure that no decisive military action was to be taken against
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them for fear of a geuaral.govnrnmental crisis. anving.also the sup-
port of the opposition leader at the time, Mehachem Begin and the
greater Israel camp, they havé gradually construed a very favorable
political support system within which they moved like fish in the
sea.’® Entertaining the affection reserved only for idealist
pioneering youth they became in fact very effective politicians and
lobbyists. Being extremely'flexible in their tactics but absolutély
firm in their strategy they would ninnltnneoﬁsly act vithin'the_system

if possible, and outside it if needed.,>7

THE INVISIELE KINGDOM OF GUSH EMUNIM

Though mostly illicit and extraparliamentary in the 1974-1977
p eriod, Gush Emunim had aspired for public respectability and legal
status. Its vision has always been nagional and grand. The major step
towards respectability, legality and permanence was taken in 1978 w hen
the Gush established Amana (covenent) as its official settlement orga-
nization, recognized by the World Zionist Organization.3® This event
happened after Begin's rise to power and was part of a series of moves
aimed at a full legalization of the movement. In addition another
organization was established, the ¥esha council, which was to become the
official political organ of the Jwish settlements in Judea Samaria and
Gaza., Having been institutionalized the movement was now trying to
dissociate itself from the name Gush Emunim, which retained the asso-
ciation of a temporary extremist movement. While this attempt has |
never been.auccessful, the institutionalization itself had and Gush
Bmunim was completely transformed into an established hard working com-

munity. Its members stopped.preparing for and talking about
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settlement pioneering. They have become settlers and pioneers 1n every
sense of the term.

There can be little doubt that while Gush Emunim was largely
responsible for the agressive settlement ideology in all the parts of
Eretz Yisrael, the framework for the actual settlement since 1967 was
established and developed by the governments of Israel. Dr. Meron
Benvenisti, who has been following the evolution of the West Bank under
Israel's occupation has shown in his learned reports that the de facto
Israell annexation of the area, which in his opinion has actually taken
place - was made possible through an incremental process of parliamen-
tary legislation, Government ruling and admnistrative regulations.-?
Benvanistl stressed however, that there has been a great difference
between the Maarach admnistration (1967-1977) and the Likud (Begin's)
admmnmistration (1977=1984). While the Maarach wanted to keep open

‘options regarding the future of Jud_t_:a and Samaria and abstained from a
non-selective settlement policy, the Likud was not at all interested.
Even within the franeuori of the famous “autonomy plan” it was deter-
mined to prevent a "repartition of the land of Israel” and was con-
sequently ready to support large nonselective settlement and a
strategic take-over of the whole area.®V No other than Agriculture
Minister Ariel Sharon was assigned for the job and Sharom's strategic
angenuity and ambitlous agressiveness have made the Creeping annexation
come true. New strategic roads were paved, new settlments including
urban centers were initiated and massive eCONOmMC 1NVeSLmenls Wele
poured into the area.

Had Gush Emunim been an ordinary secular settlement movement, 1t

would have had no reason for 1ts displeasure with Begin, Sharon and the
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 Likud ndmini.stra:i.ton. No voluntary effort could have accomplished in
Judea and Samaria what the Likud government had. But Gush Bmunim
because of its religious fundamentalist attachment to nret.-z Yisrael
was never really satisfied with Begin and Sharﬁn, the lay politicians,

Begin was always suspected of beiﬁg a declarative Zionist, that is to

say a man wvho talks highly about great national visions but is not
capable of their actual realization. Sharon was mistrusted because of
his ime:;ase personal ambitions and his political selfishness. Begin's
refusal to off.ici.aily annex Judea and Samaria after his rise to power
and his part in the peace treaties with EgYPt have confirmed Emunim's
worst fears.ﬁ_" Sharon's support of him had further added to the
mistrust. Gush !lunin,. could never forget that despite the great
advancement in the Jwish domination of the weét Bank the size of the
settler's community within the general population of the area was so
more than three percent. It could never ignore the fact that the holy
cities of Hebron and Nablus were by and large Judenrhine and that
strong demands for an Israeli eventual withdrawal were made inside and
outside of Israel. The result was‘tremendous resolve to strengthen
itself to éuch an extent that under no circumstances whatsoever, would
any Israeli government be able to surrender even a small portion of
Judea and Samaria. Now that its people were the key public figures
within the settler comﬁnity, the most capable and motivated, this task
was not very difficult.

On March 20, 1979, just six days prior to the signing of the P ace
Treaty with Egypt, the militrary governemnt in the West bank signed
order 783 =2 stablishing threé regional councils in the area. Two more

councils of this nature were added later.52 The regulations governing



- 37 =

the regional councils' powers and functions, defined ain Urder 783 as
amended, are identical with the Israeli legislation. In March 1981,
five Urban councils were established by Order 982. The Order had been
the copy of the lgtae;l Municipal Ordlnunce and the powers of the
muﬁlcxplaltxes are consequently identical with the powers and respon=
siblities of the ordinary lsrealr municaipalities. In addition to the
rights of levying taxes, supplyin municipal services, nomnating offi-
cers and employing workers, the West Bank councils were granted
planning and building licensing powers. The lsraelil settlement areas
were declared "planning areas”, and the counrils uer; appointed as
"special planning commissions”. The purpose of these acgs, initiated
by Begin's government apart of their admnastrative dxnuns;on, vas
obviously to strengthen the Jewish control of the area and to bestow
permanence upon the settlements. What as important trom the perspec—
tive of the present essay 1s that the key eiecutzve positions in the
Dew councils were given to Eminim's members, the most able ones.
Previous 1llicit settlers have suﬂdeniy becom: state officials with
large budgets, great political powers and responsiblities.

Today, just a few years afﬁef the establishment of the regional
and nnnlcipal councils it 15 already clear that thelrs 1§ 4 success
story. The councils, espéc;ally the regional ones controled by Gush
Emunim, are very dynamic institutions. In & few years chey have ma-
naged to establish viable structures, economic corporations,
transportation services health and educational organizations. These
councils employ in total, hundreds of employees and own & vasl equipment

and assets. Though a superficial examination does not disclose & greadt
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difference between them, and sim lar 1n§t;tutxons, inside the Green
Line, the difference 1s clearly there. The pace of development 15 a
csge 1n'po1nt and an outstanding example 15 the “"Company for the deve-
lopment of Samaria”. In only three yéars the company has acqu1re& 22
buses, trucks, bulldnzefs-and minibuses. I::now oberates deparcments
for gasoline stations and soi1l works, and pléns, in éooperat;on w1th a
well established Mastadrut company Even Vas;d, to construct a cement
factory; and with the big oil corporation Paz fo produce gasolzﬁeﬁby-
products. The d:reétors of the company are proud of thear ability to

finance new settlements without governmental assistance.®3 A recent

article in Nekuda, the settlers' magazine, mentioned that the comany 18
on 1ts way to becomng an economic empire capable of acting indepen-
dently in time of political troubles .04 | |
What today signifies the varigated organizational system of Gush
- Emuni® and sets 1t- apart from structurally simlar institutions 1in
Israel 1s 1ts collective character and 1ts political orientation. Thus
the economc and social welfare system does not promote only the
interests ot the individual members. It 1s totally geared towards éemn—
auconoﬁy. All of Emunim's domnated councils are members of the
covering organization, the Yesha Council. In 1ts August 1984 report it
was stated that the settlements and their residents are bound to promote
by all possible means the application of Israel's sovereagnty over
Judea and Samaria. Already at the present tﬁe council operates politi-
cal, tlnanczal.'zntormat1on and security commttees. It also mazﬁtalns
4 commttee ftor external relations with other communities. Dann}
Rubinstein, the vetran West Bank correspondent of "Davar™ has convin=
cingly argued that these commttees look veri mich like state

ministerial agencies 1niembr1yo,°5



. Of special significance to a full appreciation of Emunim's "invi-
sible” kingdom 18 the mnlltaty system that ené}ged sloul§ in the area to
assure the safety ana security of the settlers. Almost from the

-hgginning-of the Israeli occupation of the West Bank, there were.
security problems in the area. Many anti-Jewish terrorlstl and gueralla
operations took place in the early years and the settlements were con—
sequently defined 1n the mlitary jargon as “confrontation
se!:tlemnts". In those "border settlements” according to Military
Order 432 and 6ther orders,lguards were authorized to excercise force
and among other things to open fire under the ne;essary-czrcumstsnce.66
Many residents of the West Bank have, in fact been conscripts "on
extended leave”, mainly religious students combining military service
with rabbinical stﬁdles. In every settlement a settler has been
appointed “"security officer” and received a salary from the Ministry of

- Defense or from the Israela police; The result of this system 15 a

very intensive 1nvol§enent of the settler community in defense and se-
curity matters which were orginally planned to 5e handled by the army
and the military government.

In 1978 a great change in the prevailing security system of Judea
and Samaria took place. Israel's chief of staff, general Raphael Eitan
initiated a new defense concept under the title Territorial Lefense.
Accoridng to the new concept, the settler community was now assigned the
entire job of protecting the area and kfendlng itself. Hundreds of
settlers were removed from their former infantry units and transfered
to the West Bank. In addition to their own settlements they were to
secure cultivated fields , access roads and commercial and general com-

munity facilities. Every settlement was bound to have in it an alloted
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number of fit combatants i1ncluding officers who are also local residents.
They were to perform their active duty on a part-time basis while
leading a normal civilina life. The new system also established
large regional mobile forces equipped with armored personnel carriers.
Th; task of these units was defined as "current security” activities
which 1n the mlitary jargon m:ans policaing the Palestinian population
in their proper reg;ons,67 |

It should be stressed that no mich conspiracy was involved in the
very establishment of the regional defense system. It was probably
seen by the chief of staff-aé the best and most economc way of
securing the settlements frﬁm PLO terrorism and other Arab hostile
acts. The concept of reigonal defense has been highly operative in the
pre—-state days in Palestine when the members of the border settlements
and kibbutzim were the only ones capable of defending theuselvesf-
Nefuttheless,'the great potential of a sem-independent mlitary unit
composed of devoted Emunium's officers and soldiers cannot be 1gnored.
In view of the fact that all the councils today have special secur:?y
commttees that "coorg:nate securiLcy mattgrs“, it 15 almost certain
that direct relationships between the political echelon and the mili-
tary echelon of Gush Eminim exasts. It consaquenti& can be argued that
the "i1nvisible kingdom™ of Gush Emumim has not only fared well in orga-
nization and rxnanﬁe but also in the mllitary. As long as the range
of disagreement with the government 1s smsll there exasts no danger of
conflact or.confrontatzon. But no great imagination 1s needed in order
to forecee a situation of conflict. Very recent debates within the-
settler community about 1ts future in case of a major terrltOtlﬁl con~

cessions by the government have concealed among others, the opinions of



those who were favoring armed resistance. These opinions may have
expressed the view of a tiny mnority but they should not be left unatc=
tended. The fact that the settler-soldiers keep their personal arms
with them and that heavier arms are stored in the settlements' armories
means that already today it 1s hypothetically possible to use the
settlements as bases for independent military operations.

A rather moderate example for a potential Emunim's conflict with
the prevailing law and order which has already taken place 1s the case
of the settlers' vagillantism that has evolved in the last few years.
Dr. Benvensith has accounted for it in the following way. "The quasi-
independence of ideologically iouvatud armed settlers, serving part
time under their own commanders, has led to various vigilante activa-
tes, including the smashing of cars and harassment of the Arab popula-
tion. The degree of independence of the armed settlers and the lack of
control over their activities were revealed by an Israela official com
mittee. The Commttee found that incadents of vigillantism (vandilizng
of arab property, opening fire and harassment) had not been investi-
gated "because of intervention of politicians, ancluding senior ﬁembers
of the government coalition who have halted investigations by inter—
vening with authorities.” a former chief of internal security who was
responsible for investigating vigilante activity went even further by
stating "There 1s & sympatheetic political environment... Those
settlers who took the law into their hands and establzéned 1llegal
settlements have now become legitimate... This proved to them that
'destroyers of tences' and law breakers, have been right, that they

have become strong and respectiable."®®
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Ahituv's warning regarding the atmosphere of the setrtlers' vigillan-
tism was madé before ﬁpe disclosure of the undérground network that was.
responsible for the most extreme anti-Arab terror acts since 1980.
After 1ts disclosure, 1t was learned that one of the top commanders of
the regional defense unit was among the suspecr.__sb9 and som: of his
underground collegues were also invovled in it.

‘ The evolutzon.of Eounim's organizational structure, 1ts nun1c1ﬁal
councils, economic companies and regional defense units should not for
a moment overshadow the i1mportance of its rellélously and splrltual.
infra~-structure. An indicative case 15 a smali and concealed recenﬁ
news that did not get.much attention in the national media. According
to 1t a rabbinical court to rule over fznancxéi matters in view of the
Hallacha comﬁands was established in the regional council, Hate
Binyamin. The announcement on ;he establishment of the court stated
among other thangs:

"The revival of the lgraeli nation means élso the return of the
Law an Israel and the management of financial 1ssues between a man and
his peers according to the Torah and not according to the law 1migined
bj the Gentiles. It 4ppears proper thag settlements that are i1nsti—
tuted by the Torah shold follow this path for the law 1s from God"70

What 1s clearly indicated in both the act and i1ts explanation is
that the members of Gush Emun;m never forget their sparitual calling.
Many observers of the movement and 1ts evolution are convinced that the
drives toward sem=-autonomy are not restricted to the political and

eocnomc tields but also pertain to judicial and legal aspects which
are diametrically opposed to the state's legal system. The movement,
despite 1ts great political achievements had and remains to be a reli-

gious community which draws 1ts great strength from 1ts fundamentlist

CONV1CL1lonse.
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In the context of 1ts cultural-legal facet the spiritual support
system of Emnim's community also deserves attention. Thas system
which bestows self confidence and legitimation upon the members comple-
tes the unique and totalistic "mnistate” which has evolved in the last
several years. Ever since the death ot Rav Zvi Yehuda Kook, three
years ago, Gush Emunim has not had a single spiritual authority to
guide the leaders in their action. The syste has however tunccioned
smoothly even without an official head since the students of Zvi Yehuda
have themselves become adm red au:horitxes. Among them, Rabbi Moshe
Levinger troﬁ Hebron, Rabbi Eliezer Waldman from Kiryat Arba and Kabba
Yisrael Ariel from Yamt have ach;ev@ﬂ national fame Pecause of theair
exceptional activites. They'sre however only the représenta:xves of
dozens of young rabbis who grew up in Mercaz ha—Rav and who continued
to carry its torch. Today, every Emunim's settlement has its own
: authoritative and active rabbi and i1n many of them there exists in
addition, a Yeshiva of some sort. The commoﬁ denomnator ot.all this
vust system of rabbis and Yeshivot 1s the prevalence within it of the
‘Emunist Fundamentalist theology. This internal community which encom-
pases thousands of devoted students and spiritual guides may be seen at
once as a powerful socialization organ and a spirtual support system.
By educating and soc;alzzzng-hundreds of young students every year it
helps Gush Emunim to perpetudate itself on the one hand to to malntain
1ts 1dealastic spirit on the other. The number of the new Emunim's
members may not be considered large in proportion to the rest of the
israelx people but as a reinforcement to ﬁn elite group 1t 1s quite
substantial. Most of Emunim's veteran observers, including the present
writer, are convinced that the movement 1s by far the most dynamc

social and cultural force that exasts in Israel today.



GUSH EMUNIM AND ISRAELI POLITICS

While a cultural and organizational analysis of Gush Epunim may
take us a long way towards understanding its sophistication and effec—
tiveness 1n Judea and Samaria such analysis 1s not sufficient to
sccount for the movement's great polatical influence. A fuller
understanding of this penom=non can be obtaxﬁed-only when the general
context of Israeli politics, witin wh;ch the ‘Emnist fundgmentallsm is
operative, 18 understood. Most observers of lsrael's political map
agreé that today the public 1s evenly divided be:weeﬁ the doves and the
hawks on the territorial question. Thus whale about 50% of the citizens
are ready to trade part of Judea.and Samaria for a real peace with a
Jordanian—-Palestinian eﬁtlty, nearly the sa&e numbgr of people oppose
such a settlement. This halt 1s highly suppﬁrt;ve of the position so
well phrased by Menachem Begin many times: “Never again should Eretz
" Yisrael be repartitioned.” What 15 important in the present context 1s
that most of these 50 per cent arelggg_fundaﬁentallsts.ﬁ They are poli-
tical maximalists who believe that Judea and Samaria shouid remaln 1n
Israel's hands for various reasons; security, demography, h;stor1cai
attachmnt and even pure emotional considerations. They are highly
suspicious of the Arabs, resentful of PLU terrorism and 1in generai see
no reason tor heing altruistic in the cruel and bloody reality of the
Middle east. For these territorial maximalists, most of whom are
reprgsented politi-cally by the Likud and Hatehiya parties, the youth-
ful and energetic zeaolots of Gush Emunim are subject for a total
admration., While they, the ordinary 1sraelis of nationalist convic-
tions have personally done nothing to make the dream of the greater

Israel come true, the members of Gush Emunim had. In their bodies,
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with their large famlies they have gone to the tteegng hills of Judea
and Samaria and literally paved the way. Théy had fulfilled the
mission, which 1s still very touching 1n any Zionist context l:h.n_l: of a
genuine ploneering.

The result of the immense affection and admration bestowed upon
Emunim's members by the camp of the greater Israel idea 1s a total

uncritical and unquestioning orientation towards the fundamentalist cast

of mand. The new pattern of thinking and operating 15 conceived to be a

very blessed. phendmnon with no patfalls, flaws or potential damages.
Gush Em- and the sectler community may be said to fulfill for the
maximalist camp the role that was once fulfilled by the Kibbutz com
munity for the labor movement. In the past, the leaders of the labor
movement used Lo stress 1ncessantly the utmost importance of the tiny
Kibbutz community to the whole movement and to the realization of
socialist Zionmism 1n Israel. Many of them who as young pioneers passed
through a certain Kibbutz in their way for political power and
anfluence have teverently kept their formaul membership in that Kibbutz
although they had left 1t and became urban politicians 1n every
respect. The Kibbutz community was thus enshrined. It had becoms not
only 4 social phenomenon of some importance but a natioanl
unquestioanble symbol. The same process of symbolization and magnifi-
cation seems to have taken place regarding Gush Emunim. Nearly all the
maximalists today cherish and enshrine this movement. Its offticials
and executlives are warmly welcr;n: in high governmental circles and its
rabbis and spiritual leaders are accorded with grest national fame and

moral authority. It would not be an exageration to msintain that as

far as the future of the land of lsrael, the tiny mnoraty of the 30000



Esunist community 15 standing today in a unique poaitxon of nearly
directing the thanking of 50% of Israel's catizens.

To 'assure that 1ts influence does not remain just moral and
abstract, Gush Emunim has élaced 1ts.memhers or staunch supporters'xn
all the maxamalist political parties. Thus, Hatehiya, despite 1ts
majority secular leadership can be seen as the political wing of the
Emunist i1deology. Gush Emunim also musters political support in the
Likud where Ariel Sharon an arch-maximalist is vocal and influential.
fbe N.R.P. 15 infused with Emunim's éupporr.ers, _espec‘la-lly on the
spiritual echelons of rabbis and Yeshiva heads and the siull Horasha,
another religious party, 1s headed by fwo promnent leaders of Gush:
Emunim, Rabbi Haim Drukman and Hanan Porat. In addition, Gush Emunim
and the settler community have created a very effective lobby in the
Knesset which 1s ful;y operative all year long. One can be sure that
. each and every Knesset or government meeting which deals with Judea
and Samiria either on small questions such as construction budgets or
on i1mportant ones which involve the future of the entire area 1s
attended by members of Emunim or by thear political devol:ee‘s. There 1s
very little which escapes the attention of the young activists of the
Gush. Applying their i1mmense influence, they are usually capable of
mobilizing the entire maximslist corpus to stand firm and support their
positions.

The political influence ﬁf Gush Emunim 15 not limted today to the
maximalist camp only. During 1its piloneering years, 1t had also made
inroads into the very heart of the Labor movement and to What was once
called Israel's Left. Some of these Labor members, the most devoted
supporters of Gush Emunim had, as was mentioned earlier, crossed the

political lines and became-official members of the maximalist camp.



Others dad nlor. do so, and are stall ﬁohtzcal.ly operative in the mini~-
malist camp. Most promnant smong them 1s Israel's present Minister of
Agriculture, Arik Nachamkin, but he 15 not alone. While these polita-
cal activists, unlike the maximalists, mey be considered independent of
the "mystique” of Gush Ezunim they ar'e its practical supporters on many
1mportan£ issues and thelir support countse.

Had the political anfluence of Gush Emmnim been solely limted to
the Maximalist camp and to 1ts "mna.hnlxsl:" éupporters. the present
Labor cabinet under Shimon Peres could have perhaps stop at, or at
least slowed it down. Given the present structure of Israel's poli-
tics, even this situation 1s a4 Utopia. Follow:mé the 1984 elections,
the Israeli polity has been, in many respects paralyzed. The national
um.ty-cahmet which 1s ruling the State 15 equally divided between the
Likud and the Haarach. No major policy decision can be made unless
Ifully agreed upon by both parties. Praime H.:l.msl:er Peres 1s further
bound to inform his deputy, Shamr, of any controversial move he 1s
about to make and 1s practacally, despite his 1mpressive title — extre-
mely limited. IEven under & more favorable conditions of greater Labor
majority i1t would have been extremely difficult tor the mnimalists to
stop Gush Emmnim's from 1ts daily legal settlements operations. Butr 1n
a political stalemate situation, as prevails today it 1s simply
impossible. Peres and his colleagues are totally consummed by Israel's
1 mmense economc difficulties as well as by the very need to stay in
power. They have very little time or energy to follow the slow but
incremental annexation process which 1s going on. Since there are
also no significant signs of compromse by Jordan or the Palestinians,

their pragmatic position 1s one of "why worry about it at all? Why
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endanger the very existence of the governmental alliance which had
brought us to power?” There are very few cases of labor initiated
interference in the actions 6f Emnim's setlers and this interference
takes place only in cases of severe 1## breakers.

The only public force of some significance which i1s fully aware of
the growing political power and effecf:veness of the fundamentalast
school 1s the Israell Left, sometaimes called the Israeli peace camp.
This camp 1s however very feable. It 18 composed of a few small poli-
tical parties whose size in the Knessét 1s no more than one tenth of
the legislature, of Peace ﬁaw, a vocal extruparizanent;y moVement aﬁd
of several small civil rights organizations. fhe Lefc, especially
Peace Now have been successful in the past in invoking intense public
emotions regarding exceéslve acts of the governmgdt.' 1t mserably
failed to stop the beenyg nesedy process of Emunim's expansion in Judea

ar a igaulf A the éilﬁﬂigfr
and Samariaw, which being mostly legal, the seven years ef could
have only been counter-balanced by effectaive and masS1ve poltaical |
force. The only success of Peace Now and the small civil rights orga-
nizations has been the i1dentification of extreme settler transgressions
that could be proved in court. These acts may have contributed to the
demonization of the Left in the eyes of the maximalist camp, but other-

wise they made very lattle political difference.

ZIONIST FUNDAMENTALISM — A BALANCE SHEET

Having protrayed the general profile of Gush Emunim, 1ts cultural
milieu, organizational ramfictions and political sophistication it 1s
lmportant to maintain what this movement 15 not. In the context of

Middle East fundamentalism, which 1s thriving today, Gush Emunim 1s



sometimes mentioned 1n the same breath with Shii extremism and
Humeinism. This image of the movement, I would maintian, 1s totally
erroneous ahd mnslesd;ng; The memebers of Gush Emunim may aspire for
the 1mmdiate realization of the fundamental truths of the Jewish holy
sﬁrxpures, but 1n their ordinary behavior they do not display crazi-
ness, sadism or pramitive blood thirst. No suicidal orientations are
detectable 1n them and street hooliganism or quasi-Fascist behavior are
missing from their life. Also, in contrast to other representatives of
Jewish religious fundmentalism in Israel (such as the an:1-310n1st
Neturei Karta which display traditional mediaval life style) Emnim
people are noderq, well behaved and intelligent. Many of them are pro-
fessionals, engineers, talented mathematicians and successful business
men. Most of their rabbis are extremely versat;lé and are far away
from the common 1muge of the Hyatullas. Almost every person who has
ever m$1ntalped contact with them has been highly impressed by their
combination of intelligence, 1dealism and modesty. Their disinterested
dedication to collective goals and high work ethic have earned them the
respect of many Israelis who do not otherwise share their convictions.
The modern and attractive life style of Gush Emunim accounts para-
doxically for i1ts main political danger since 1t 15 highly msleading.
The real challenge of this movement does not 11§ in 1ts ordinary way of
life or even 1n 1ts daily polatics. It has to do wath 1ts very deter-
mined cast of mnd which simply refuses to accept the constraints of
historical reality. Many ordinary Israelis would have loved to live 1n

a greater lsrael free of Arab hostility. Not of few of these would

have had all the reason to rejoice had the Palestinians decided
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willingly to evacuate Judea and Samaria or had their government comr
manded the magic reésources capable of restructuring the Middle East.
Today however these Israelis are aware that the necessary conditions
for such transformations do not obtain and that they are unliekly to

obtain an ahy forseeable future. These Israelis, some of whom are not

less patriotic then Gush Emunim, are simply capable of reading the

political map of our time. Their interpretations and political visions

may vary a great deal, but when all the.chips are down , they are unli-
kely to engage 1n irresponsible acts or bluntly challenge realxty.'

The i1mmense danger of the tundamentalist mind 1s thai due to its
total conviction that ours 1s a messianic age in which reality is bound
to follow 1d§ology and not vice versa, actual facts are saimply
disregrded. The Palestinians do not exis:, the Arab countries do not

count, world public opinion is rubbish and Lhe:U.S. government 1s a

mere nuisance. The only reality that counts has to do with Jewish.

redemption which 1s 1mminent. It 15 bound to be realized in our age by

a massive aliya, by an eventual elimination of the Unaspofa FEOEUE
Etuué and-by the building of the thard témple; Throughou: Jewish
history there have been esoteric bglléVers'suéh as Gush Emunim who
were equally convinced that the Messiah H&s just beyond the door.

Fortunatly these messianic believers were in most cases 1solated and

" very few. Thelr messianic vision was not translated to operative

poltical program. , This 1s not the case with Gush Emunim and since the
movement 15 SO attractivey and effective 1n present day Israel, it 1s

bound to have severe etfects on the future of the country.
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In general I dad not notice a [genreal) 1mpena.|.:|.sc tendency
(support tor the conquest of additional territories) at the present
time and most Emunim's leaders are content with what was acheived 1in
the Six Day War.

Cited by Tal op. cit.

Cf. G. Aran op. cit.

Cf Hanan Porat in Nekuda, no. 50, November 12, 1982 pp. b—?:-

Cited 1n Sprinzak op. cit. p. 31.

Cf. Tal op. cit.

Sprinzak op. cit. p. 32.

Tal op. cat. |

I1bad

Rav Shlomo Aviner “"Messianic Kealism” Morasha, -no. 9, Winter i9?5, pp. b61-77.

Tal op. cat.

Based on a recent interview with Emunim's new secretary general,
Mrs. Daniela Weiss, March 4, 1985.
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46.
47.
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Sprinzak op. ecit., pp. 32-33
Ibid.

For a general account of the Israeli tradition of 1llegalism in

which Gush Emunim fits perfectly well, see E. Sprinzak "Illegalism

in Isreli political culture” A study Day 1980, Magnes publication 6.

 The Hebrew Unviersity of Jerusalem 1981 (Hebrew).

49.
50.
51.

52.

53.

54,
55.

56'

57

58.

59.

60,

61.

62,

63.

64,

65.

66.

67.

Sprinzak, "Gush Emunim...” p. 33,
Ibid. p. 34.
Cf. Yoel Ben Nun in Nekuda no. 72, September 9, 1984.

Cf. Rubinstein op. cit. pp. 12-17; Raanan op. cit. pp. 39-49;
Sprinzak "Gush Emunim ..." pp. 36-39.

Kook's sermon 1s quoted in Nekuda no. 86, April 26, 1985, pp. 6-7.
Sprinzak, “Gush Eminim ..." p. 36.

Rubinstein op. cit. pp. 79-80.

Cf. Giora Goldberg & Ephraim Ben Zadok: Regionalism and Territorial
Cleavage in Formation: Jewish settlement in .the Administered
Territories™ MMVY No. 21 Spring 1983 pp. 84-90.

Myron M. Aronoff "The Institutionalization and Cooptation of a
Charismatic Hessianic'Relzgious Political Revitalization Movement"
in David Newman ed. The Impact of Gush Emunim, Croom Helm, London,
1985 pp. 54-58.

Sprinzak "Gush Emunim ..." p. 4l.

Meron Benvenisti The West Bank Data Project, American Enterprize
Institute, Washington D.C., 1984.

Ibid- ppo 37-390
Cf. Rubinstein op. cit. pp. 147-152
Benvenisti op. cit. pp. 39-49.

Dany Rubinstein "Settlers: Underground a State in creation” Davar
Febreuary 2, 1985.

Cf. Interview with Dr. Joseph Dreizin Nekuda, no. 84, March 1, 1985

ppo 6-?-

Danny Rubinstein, “Settlers...”™ Davar, February 12, 1985.
Benvenisti op. cit. p. 4l.

Ibid.

—
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68. 1bid. p. 42.

69. The man 1s Captain Yeshua Ben Shoshan, former Regional Defense
officer of Mate Binyamin cf. Haaretz, January 18, 1985.

70. Yehuda latani " Double Edge Sword™ Haaretz, February 21, 1985

71. Cf. Rubinstean “Settlers ...” Latami, Ibad.
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“Uly Wi ealeney o 1S pesiae the point. The

Thm Zwmsm Resolution

- Among the doublespeak that sometimes

*/~exudes from the United Nations, nothing
- lops the Soviet-inspired, Arab-sponsored
... 1975 declaration by the General Assembly

. equating Zionism with racism. And with the
. absorption of black Ethiopian Jews into
“"" white Israeli society now under way, noth-
.7 ing could be further from the truth. Zionism
. is the nationalist movement to establish a
... homeland ior Jews, culminating in the
. founding of Israel in 1948. It clearly isn’t

racist, though some who profess Zionism

- may well hold racist views, as domillions of
. non-Zionists,

In the last decade, the General Assembly
resolution, passed over 35 opposing votes
and 32 abstentions, has performed. as in-
tended: It stamped U.N. legitimacy on a
malicious falsehood, a lie of the most funda-

mental Kind. The resolution, which has no

* force of law'but is-a great propaganda tool,

means political leaders who won’t or can’t

.~ ann'n##n'n '

~ww wv wo e penuacie of MI.
Reagan's forelgn policy achievements.”
34 Aovis FPost- Prspn
Nl

declare their anti-Semitism outright are
permitted to hide behind their rhetoric con-
demning Zionism because the U.N. official-
ly said, “Zionism is racism.” As New York

Sen. Patrick Moynihan has noted, the anti--

Semitism of today is couched in the more
popularly acceptable term of anti-Zionism.
History Is twisted beyond recognition —
and so what?

In what we hope wasn't a throwaway line
from the White House press office, Presi-
dent Reagan vowed to work for repeal of
the resolution in the General Assembly.

‘Should that happen, Mr. Reagan will have

spent a great deal of capital in various

“international arenas. Repeal would be a

signal that much has changed about the
U.N.: Israel is no longer a pariah state,

American power is on the rise again, the -

Soviets are being nice and the Arab bloc is
seen for the relatively weak force it is in

“world affairs. The job won't be easy.
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meets with Soviet leader Mikhail Gorbachev in
Geneva November 9 and 20. The march and rally |
sponsored by the Student Zionist Council of the U, 5,
included students from a number of states, includ-
ing New York, New Jersey, Connecticut and
Massachusetts, according to Steven Feuerstein. The
march and demonstration in front of the Soviet
Mission, initiated all national ond international
student demonstrations that are to occur between
now and the summit conference, he said.

Avital Shcharansky began a three—day vigil out-
side the Mission at the conclusion of the demonstra~
tion. Upon the conclusion of the vigil Wednesday,
she ‘will fly to Washingten to join students and other
members of the community to protest outside the Sovf
iet Embassy. '

TWO JEWISH LEADERS EXPRESS CONFIDENCE
REAGAN WILL DEAL WITH SOVIET JEWRY
ISSUE WHEN HE MEETS WITH GORBACHEV
By David Friedman

~WASHINGTON, Nov. Il (JTA) == Two leaders
of the National Conference of Soviet Jewry (NCSJ)
said that they were "confident" that President Reag-
an will deal with the issue of Soviet Jewry when
he meefs with Soviet leader Mikhail Gorbachey in
Geneva November 19 and 20 and stressed that it
was up to Reagan fo decide how he does it.

Gerald Kraft, an NCSJ vice president and presi
dent of B'nai B'rith International, and Jerry Good-
man, the NCSJ's executive director, said that
they have received both public and private pledges
from Reagan and Secretary of State George Shultz
that the issue will be dealt with "seriously. "

Kraft noted that the President personally considers
the issue important, -

"We look to the President and his. Administration
as the ones who will carry the message in whatever
means the President thinks as best, " Goodman said
here last Friday. "He is essentially in this regard
our messenger."

Reagan, in an interview with wire service re
ers last Wednesday, said that human rights will be
discussed at the Geneva summit. "But | don't think
that it is profitable to put things of this kind out in
public where any change in policy would be viewedi
as succumbing to another power, " the President
said.

"This is a tactic which we understand and which
we approve of and we know it has worked in the
past in negotiations with the Soviets, " Kraft said, -

Little Pre=Summit Media Attention to Human Rights

However, Kraft noted that there has been little
pre-summit attention to human rights in the media
partially because the President wants to make
"headway instead of headlines" and because he saic“
some in the media do not wanft to ask tough ques-
tions of the Soviets for fear of losing access to Gor=
bachev and other Soviet officials at the summit.

For this reason, Kraft said the Jewish community
in the United States and abroad, supported by many
non-Jews, is seeking to bring the issue of Soviet
Jewry to public attention both to support Reagan's
efforts and to let Gorbachev know of the concern of]
world public opinion.

There are a series of educational programs in
the U.S. and abroad and numerous demonstrations
are planned throughout the United States. A major
event will be a rally in Lafayette Park on November
17 which will include @ march past the White House
to the Soviet Embassy.

-

In addition, Kraft said synagogues and churches
are being asked to hold prayer services for Soviet
Jews on November |8 and he and other Soviet Jewish
leaders of the World Conference on Soviet Jewry will
be in Geneva during the summit. There will be a day
of solidarity with Soviet Jews throughout the world
on November 19. : ;
Discount Rumors OFf Large Emigration

Both Kraft and Goodman discounted as rumors reports
that the Soviet Union might allow large numbers of Jews
to emigrate before the summit. Goodman noted one fig=
ure mentioned was 15,000 which he said is the estimated
numbers of refuseniks. = - : .,

Kraft said he was in Europe when the rumors began
to appear in the European press and he fried to confirm
them and found they were-false. "When people arrive,
however they arrive ... that's the only means test we
have, " Goodman said. He said only 124 Jews left the
USSR in October and he did not expect the figures to
be any better this month or in December. :

Both leaders stressed that Jews want the summit to suc-
ceed. Goodman said the organized Jewish community
was "not anti=Soviet, but pro-Soviet Jewry."

Kraft said there was no request that there be "linkage"
between human rights and an arms agreement. "If
the Soviet Union is to be frusted on an issue as vital to
the peace of the world as arms control, then they are
going to have to prove that they can be frusted as a
signatory to human rights agreements, " he said.

JEWISH LEADER URGES THAT TERRORISM
BE DECLARED AN INTERNATIONAL CRIME

MIAMI, Nov. Il (JTA) =~ The executive head of the
American Jewish Committee urged that terrorism be de=
clared "an international crime" no matter what the polit-
ical agenda behind it.

Speaking to the agency's National Executive Coun=
cil, which concluded its annual meeting yesterday at the
Hyatt Regency Miami Hotel here, David Gordis asserted
that "we guarantee success to the terrorists" when the
world gives "center stage" to their political agenda
rather than to the murderous deeds.

In underlining his warning, Gordis, AJC's execu-
tive vice president, pointed to two recent events:
the Achille Lauro hijacking-and Israel's strike against
a terrorist attack by hitting PLO headquarters in Tunis.,

On the Achille Laure offair: "The world proclaims
its opposition to terrorism. How then to explain the
eagerness of the two governments most directly involved=

- ==ltaly, whose record of internal terrorism has been

so good; and Egypt, a friend of the U.S. and at peace
with Israel == to return perpetrators of that piracy and
murder to their terrorist masters and free - the architect
of the entire plot? And then the ultimate absurdity == to
demand apologies from the U.S. for finally taking =

strong, resolute action against terrorism!"

On Israel’s attack on PLO headquarters in Tunis: "The
PLO states its goal to be the destruction of the State of
Israel, and declares its right to attack all Jews and
Zionists anywhere in the world. But when Israel strikes
back against a terrorist attack by hitting the PLO
headquarters in Tunis, it is condemned for that strike,
even by its friends, who argue that the attack violates
Tunisian sovereignty."

"Such responses, " Gordis went on, "are dangerous
not only because. they egg the terrorists on to greater
and greater oufrages, but because they shift the pre-
carious center and drive the moderates and would-be
moderates in the direction of exiremism."
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The Emergence Of The Radical Right In Israel
Project Proposal

Dr. Ehud Sprinzak

The Problem

Most observers of Israeli society_have expressed in the last 13 mont hs
(since the 1984 elections) grave concern about the rise of Meir Kahane and

the general “"Kahanist” orientation named after him. They have also been

.~ trying to comprehend the new cultural and ideological transformation that made

Israel look, all of a sudden, very much like prefascist Europe of the 1920's.
How could Jews who suffered so much from the hands of the historical Fascists
give birth to such a broad'Fa#cist-like,phenoménon?

As of now, no satisfactory answer to all the nagging qﬁestiqns involved
is in existance. While some expert observers speak about the constant threat
of Arab terrorism other mention Israel's trouble& economy. Still another
school emphasizes ethnic tensions and unending social alienation. The problem
of all these explanations is that as convincing.as they may sound, they repre-
sent partial and noﬁ professional knowledge. None of the experts, who come up
with these explanations has hyatema:ically traced the long political précess

through which the Israeli Right was radicalized and finally gave birth to

Kahanism.

Following my many years of professional acquaintance with Israel's
extremism and espically the last two years—in which a close studj of Israe1'§
Right was conducted ;- I believe I nm-in a position to provide sﬁtisf;ctory
answers to tﬁe queﬁtions involved. I now suggest doing it in a bﬁok length

essay which appears both timely and needed.



Main Thesis

My main thesis is that Kahanism -- apart ofIKahaﬂe e can not and should
not be explained by its own features. Kahanism today is not an isolated phenomenon.
Rather, it is the tip of the iceberg of a much broader Isr#eli political culture - ;
one I suggest naming the Radical Right. (R.R.) fhié culture which is sustained -
by such prestigious movements as Tehiya and Gush Emunim, as well as by individual
rabbinical and not rabbinical authorities, supports Kahane's ideas and provides
them a cushion of public legitimacy. The head of Kach may still be the most
extreme person in Israel but his extremism is not 1solated. It is culturally
nourished by é more _
respectablé radicalism which is graspeq-by m&ny pgople to be éound. patriotic and
- very Israeli. Kahane, who spent many years as an outcast in the political
desert, is today part of the national game. In it he has become the proper
address for the alienated and the deserted. These péople, who mostly represeht
the waakest.atrstum of the Israeli society, do not trust the Likud any longer.
They are equally unattracted by the cﬁltural elitism of Tehiya and Gush Emuniﬁ.
They seek popular and vulgar right wing radicalism and they get it from the
vociferous rabbi. | |

The Israeli Right (R.R.) was not born in 1984, the year it so dramatically
surfaced up. It emerged in 1978 as a reaction to the Camp David Accords and
the "historical betrayal” of Henﬁcheﬁlnegin. the man who surrendered Sinai #nd
conceived of the "Autonomy plan.” As long as the peace treaty provided impressive
results and Begin ﬁaa at s best, the small scale radicalism of Tehiya, Gush Emunim
ﬁnd Kach did not have a chance. But following the decline of Begin, the
deterioration of Israel's relations with Egypt and the growing war in Lebﬁnon,
the radicals started to flourish. The whole nationalist Right, now bitter and

embattled, started to use a very extreme jargon. The notorious style of Kahane



was not exceptional any more. Sharon,Eitan, Neeman and many others spoke almost

the same language and expressed very similar attitudes.

!

Plan of the Book

The book will be divided into Four parts; historical, Psycho-ideoiogical,

structural, and evaluative. Each part will present different faceﬁ of the

Radical Right.

Part A -- will present the historical evolution of the Radical Right. It
will distingu;sh the pre 1978 period (Rigﬁt wiﬁg unity under Begin) from thel
post 1978 era. The Camp David crisis of 1978 will be discussed in greaf iength.
Three major reactions to the Accords will be presented; (a) the process that led
to the establishment of Tehiya, (b) Kahame's ideological break with Begin and
(c) the first meetings which were latter to produce the Temple Mount plot and the
Jewlsh underground.

Part B =— will portray the collective psycho—-ideological identity of the
R.R. This fastly growing political culture —— which according to some estimations
encompass today 25% of Israel's Jewish citizens — will be shown to include
five 1deational_ components.

(1) A veneration of the pre state Zionist Gommbnwe_alth.

(2) A religious fundamentalist or secular neo-_fﬁndameﬁtalist world view.
(3) A conspiracy paramoya.

(4) A.Legitination of direct action and illegal practices.

(5) Militarism and a belief in the use of force.

Part C -- will discuss the politics of-the four political foundations of tﬁé
Radical Right as they act, interact and influer;rie'present day Israeli sod.ef.y'. '
' - fleafn’ﬁ"f- _ '
1. Gush Emunim — the pioneering and mst‘component eexeaa~~1-—y of the

Radical Right.



d'etat.

~ 2. Tehiya i The credible political party of the R.R. which successfully
brings together the fundamentalism of Gush Emunim and the maximalist
tradition of the Labor movement.
(3) Kach -- The protest movement of the R.R. which provides it with its —-—

quasi Fascist tinge.

(4) The Concealed Radicals -- The unorganized, but highly influential,

individuals who think like Kahane, support the ideas of the Jewish underground

~ but speak moderately and conceal their extreme intentions.

The Radical Right will be presented in this part iﬁ terms of institutions,
operative movements and political forces. It will be shown as an effective,
political subsystem which provides potential supporters with'nultiple convenlent
choices. The great impact of the R. R, on external -- but close ~- political
forces in Israel, like Likud (especially Sharon's Camp) and the religious
parties, will also be illuminated. '

Part D == will examine in depth the ideological positions of the different
streams of the Radical Right on the questions of democracy and the rule of law.
In general it would be shown that the R. R. does not préaent today an immediate
threat to Israel's democracy. It would however be argued that the scope and
cont~nt Eﬂﬂigned to deﬁocracy by the ideologists of this camp are extremely
narrow. This interpretation, whose main couclusion today is "democracy only for
Jews", would be shown dangerous in the long run. The main proposition to bg
developed in this sectibn is that the Radical Right may resort, in time of

whic
national crisis, to undemocratic practiceancould include gm putch or coup

Why Should AJC Support the Project

The AJC represents many American Jews —— and non Jews alike —— who care a

great deal about the state of Israel and its democratic tradition. It especlally



represents those members of the Jewish community who understand democracy in the
context of ﬁniversal civil liberties and who reject ﬁhe proposition that a

Jewish state and pluralist society are contradictory terms. Today these people
are greatly disturbed. They feel that the unprecedented growth of racism and
violence in Israel impairs their own Jewish identity. They consequently want to
understand what happened to Israel and th; They also want to know in what

ways could the humanistic forces in Israel be helped and supported. THe proposed
book -- whichlis the first of its kind -- is vital to the comprehension of all
the recent develoments. It may also provide serioué clues for counter measures.
If the real causes of the present malaise are not _ful;ly_exposed there exists
very little chance for its eliminatibn or at least minimizatioﬁ. The positive
and wldespread responses £o the author's former studies of Kahane and Gush Emunim
‘commissioned by the AJC, indicate that a book about the subject. 1s highly needed
and the sooner the better. Since the book will most prthbly be welcomed by
distinguished publishers all that 1s needed now is a writing Fellowship.uhich

will help the author to complete the book within a year.
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 IsIsrael’s Soul Iimperiled?

Kahanism

-By Thomas Smerling

"WASHINGTON — Is Meir Kahane
‘a serious threat to Israeli democra-
cy? Or is he mereiy an ugly blemish?

"Most Israeli analysts agree that the
direct threat pesed by Mr. Kahane's
party, Kach, is limited. Mr. Kahane's
pblitics are-simply o repugnant-and-
uitimately 100 un-Istaeli to ever at-
tract ' widespread “support. Israel’s
new legisiation against incitement to
racism may succeed in barring Kach
from future elections altogether.

*The real danger, such Israelis say,
comes not from Mr. Kahane or from
his organization but from the extrem-

ideology he

‘Kahanism blends uitra-nationalism
with fundamentalism, racism and le-
gitimized violence. It casts aside
democratic values in pursuit of its

higher- goals — first, annexation of -

the West Bank and Gaza (*‘Greater
Israel’”), then, institution of religious

It's the
tip of an
iceberg

law (a *"Torah state’"). Its solution to
the Palestinian problem is simple:
Expel the Arabs from [srael.

‘Kahanism is greater than Kahane,
and it extends far beyond Kach. Last
April, a survey by the Van Leer Foun-
darion in Jerusalem found 11 percent
of Israeli high school students ready
to vote for Kach, while 42 percent
agreed with Mr. Kahane's views on
Arabs. Shocked, the conservative
daily Yediot Aharonot replicated the
survey. Its conclusion: **Kahanism is
gaining ground among the youth inall
strata, all over the country, from all
:lasses. It is turning into a real threat
to the State of Israel."”

Kach is the tip of a right-wing ice-

berg. Ehud Sprinzak of Hebrew Uni-
vemgr.—\vﬁ%mm
tremist groups for 15 years, worries
more about Gush Emunim — the

“Bloc of the Faithful,” responsible-

for much of the settlement of the West
Bank — than about Kach. *“The forces

which reject even the peace agree-
ment with Egypt are growing daily.
They are well-orgamized and very
determired. They think as XNahare

dues, Dut imey <3V he Tai1ks 100 much.

‘*hen asxked apout Kahane's plan to
expel the _A.rabs. they answer:
*Things that may be done in 10 to 12
years should not be talked about
openly today.’ " J

Israel’s ultranationalist party Te-
hiya differs from Kach more in style
than in substance. Its leader, Yuval
Ne'eman, advocates ‘“‘negotiating”
the removal of 500,000 Arabs from the
territories.

Likud’s right wing.combines such
absolutism with power. Ariel Sharon,
now Minister Without Portfolio, has
proposed overthrowing King Hussein
and establishing a Palestinian state
in Jordan. Like Mr. Kahane, be in-
sists that democracy must not
be permitted to impede his brand of
Zionism. Uniike Mr. Kahane, he con-
ceivably could become Prime Minis-

Add to thig list the religious par-
ties and settler vigilantes, then con-
sider Israel in 1986 — a prostrate
economy with record-breaking
unemployment; a relentless wave of
indigenous terrorism; an army still
recovering from the Lebanese
trauma; coatinuing military occu-
pation with its daily degradations: a
political vacuum at the center. Such
conditions can anly fuel the search
for scapegoats, strongmen and sim-
ple answers.

Even a modest tilt to the right could
bring to power a radicalized right-
wing coalition contemptuous - of
democracy. More insidiously, the en-
tire political spectrum could be
pulled rightward, leading to gradual
erosion of democratic rights. Israeli
civil libertarians are already trou-
bled: They note that Israel’s democ-
racy is vigorous but vuinerabie be-
cause it lacks a constitution or bill of
rights.

Moderates recognize these dangers
and are fighting back. A broad coali-
tion is confronting Kach with legal
challenges, counter-demonstrations
and educational programs in the
schools, army and media.

Are ‘these measures adequate?
Even those directly engaged in such
efforts fear that unless conditiuns
change, the battle against extremisia
may be lost — washed away by-a tide
of frustration,

Israel is in a state of flux. The oid
Labor consensus is dead; former
Prime Minister Menachem Begin's
Counter-Consensus 1s gone. A new or-
der has aot vet emerged. Some s
raelis are strugg!:ing 'o sohidity ine
center Wil zragrmatic solute=-
¥Niie MOVINE ‘Cward Deace negmi
tions. Others are working fevenshly
Lo usher in their messianic visions of
biblical redemption and Greater Is-
rael. At'stake is the soul — and per-
haps the democracy — of the Jewish
state. 0

Thomas Smerling is a feilow at the.
American Enterprise Institute for
Public Policy Research. .

m—— e —
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Jewish Ultra-Nationalism in Israel:
Converging Strands

CHARLES S. LIEBMAN

Although Israelis view their Israeli i
_ | iness and Jewishness (j.
being Jews) as interrelated. their understanding of Judaissr(r: et;i'
to be a Jew, carries particular nuances that di .
I?zspo_rahjtlzwry. Most Israelis, whether they
of Jewish law, place far greater emphas; i
. : c phasis on the national itori

dimensions of Judaism than do Diaspora Jews. Indeed. the d::;c:::::{l:ll‘

S . I l i' . .
dlsllllcll\?e y sraeli Collccplloﬂs Of Jl.lda sm L "d n y llat has beC(}IIIC
1 . 4 lende cy t

fasci_nating topic fraught with co
:;La}:::: i_TlhcsF differenc_c§ allow Israelis 1o differentiate t
i i ;\wsh collectivity from their loyalty to the world Jewish collec-

Y. In other words, the fact thal Jewishness is 3 central component of

Israeliness does
i not mean that Israeli Jews ¢ : s
loyalties to Israel or to Diaspora Jewry. TR conflicting

" Our o::(l)nccm ils with two basic questions. First.
n:’:es (:;;a::ss nduqnahs(u_:? Sen::ond. _what are the different strands or compo-
comprise their national identity? Neither of these questions :d

mits of any simple answers, bu
& Y - but they afford a conveni s
which to discuss Israeli nationalism in 1984 enient framework within

their sense of
J what it means
stinguish it from the Judaism of
are observant or non-observant

are Israeli Jews becoming

Committment to Israeli Nationalism

The answer to the first question. whether Isra

or less nationalistic, depends on the meaning o e SMcoming more

f the term nationalism. One

—

Charles S. Liebman is Profess iti
: na ssor of i
dg:\ elopment of political science course:’:t“ll:::els"s%l“ e

llan University and dire
velopmeni 3 cts th
Civil R-Yyion in .‘_mm‘ lBgrkelt\ and Los Angeles- ‘

n University. His mosi rece
en Uniy A nt i 3
niversity of California Press, I?J‘;?r‘a:fic
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meaning is the loyalty or identity of an individual with his nation rather than
other collectivities. Examples of other collectivities would be ethnic, reli-
gious, regional. or social groups or. in the case of Israeh Jews. the Jewish
people as a whole—i.e.. the international collectivity of Jews.

Observers have pointed to the growth and increased militance of
Sephardic ethnicity in the last decade. It has been suggested that this ethnic
identity comes at the expense of national integration and a sense of national
lovalty. The 1984 election campaign and voling results suggest that the prob-
lem is less serious thaa was once thought. Tami, the only distinctively ethnic
party on the Israeli political map. won 2.3 percent of the vote in 1981 and
many feared that its vote would increase in future elections. In 1984 Tami's
proportion of the vole dropped to 1.6 percent and its future seems doubtful.
It is true that a new Sephardic party. Shas. won 3.1 percent of the vote. But
unlike Tami, Shas did not appeal exclusively to Sephardic voters. Some of
its support came from very religious non-Zionist Ashkenazim who sup-
ported Agudat Israel in the past but were unhappy with that group’s internal
bickering. Shas’s leadership is entirely Sephardic but unlike Tami its cam-
paign was not anti- Ashkenazic. Rabbi Eliezer Schakh. the outstanding figure
of the Ashkenazic yeshiva world. quietly endorsed Shas and urged the enter-
tainment personality Uri Zohar. now a yeshiva student himself. to appear at
election rallies on its behalf.

The National Religious Party, hoping to attract Sephardic voters. placed a
popular Sephardic candidate in a very prominent position on its list. Accord-
ing to an opinion poll, religious Sephardic voters voted or did not vote for
the NRP without regard to the presence of the Sephardic candidate
(Haaretz, 9 September 1984, p. 14).

The most striking evidence for the decline of a distinctive ethnic as op-
posed to a national identity among all Israelis is to be found in the 1984 voter
survey vonducted by Asher Arian and Michal Shamir. Forty-one percent of
native Israelis whose fathers were also native-born declined to identify
themselves as either Ashkenazic or Sephardic. The same is true of roughly a
third of the native Israelis whose fathers were Sephardic and a third whose
fathers were Ashkenazic.

A second alternative to a national identity would be identification with the
sub-community of religious Jews. Tensions between religious (i.e.. observ-
ant) and nonreligious Jews have always characterized Israeli society. But in
this realm as well there is evidence that a national identity is replacing a
narrow or exclusivistic religious identilty among a growing segment of the
religious population. The proportion of religious voters who supported non-
religious parties first jumped in 1981. In that election the NRP lost almost
half of its voters. primarily to parties of the right. These voters did not return
in 1984. Indeed. excluding both Kach. the party of Rabbi Meir Kahane, and
Tami, which do not conduct campaigns addressed exclusively to religious
voters. the proportion of the religious party vote was 9.6 percent in 1981 and
0.0 nareent in 1984, Not all of these voters were religious Jews. This low
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level of support stems in good measure from the religious voter’s confidence
that his basic religious interests are secure. particularly under a Likud-led
government; but it also indicates a growing measure of concern and
identification of the religious voter with national issues that transcend par-
ticular religious interests.

Nationalist sentiment, then. has submerged ethnic and to some extent
even religiously particularist sentiment. In the latter case this is not the
result of a loss of religious commitment but its reinterpretation so that it now
€ncompasses some nonreligious Jews and excludes some ostensibly reli-
gious Jews,

In some societies regional identities are alternatives to national ones, but
this has never been true in Israel. Social class identity. once a force of some
significance among Israeli voters of the Left. has virtually disappeared. The
Labor party has eschewed the nominal socialism to which it once paid lip
service. The party system cul across the rather inchoate class structure of
Israel. Appeals to class consciousness are likely to backfire against the party
that utilizes them.

One might suspect that Israeli Jews feel their primary political loyalty to
the Jewish people conceived as an international entity rather than to the
collectivity of Israeli Jews. Many Israelis felt this way in the early years of
statehood.

The Israeli media seem less attentive to world Jewry than they were in the
past. Aliya or the absence of aliva no longer evokes the excitement among
Israelis that it once did. It was hardly mentioned during the election cam-
paign. There are no satisfactory measures to support this impression, al-
though it should have been anticipated given the increase in the proportion
of native-born within the Israeli Jewish population. Furthermore. the special
meaning of Israeli Jewish nationalism, to be discussed below, further alien-
ates the Israeli nationalist from the Diaspora Jew.

A second meaning of nationalism would be a willingness to sacrifice or
give of oneself for the nation or its ideals. Nationalism, in this sense of the
term. means the submergence of self on behalf of the nation. A growth of
Israeli nationalism in this respect would be contrary to tendencies through-
out the Western world, On the other hand, given Israel's delicate security
situation, a decline in national loyalty bodes poorly for its future.

There seem to be no clear indications of trends in one direction or another.
For example. yverida, emigration from Israel, has remained fairly stable over
the past few years. A 1984 study commissioned by the National Council for
Research and Development on emigration of technical and professional
workers concluded that there was no trend toward greater emigration in
general or among professional and scientific workers in particular.

Even more encouraging from a nationalist perspective are responses o a
questionnaire administered in August 1984 to a random sample of Israeli
lews weed fifieen 10 eichteen. ! Eighty-eight percent reported that if they
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were free o live wherever they wanted they would choose to live in Israel,

Twenty-three percent reported that they rarcly_ contemplated the possibility
of yerida and 42 percent reported they never dlfi. ‘ _ -

Another measure of the willingness of Israelis to §acnﬂce their own seli-
interests on behalf of the nation is the number of soldiers who prefer to serve
in combat units. In the youth poll just cited, 49 percent of_lhe males repc:rlm-ijr
they would prefer combat units. 29 percent said they d;_d not care, and |
percent said they would prefer to sefve in nuncomba_t units.

Other measures of national commitment are the mll}ngness' of_ young sol-
diers to enter officer training school and thgprogo_ﬂmn of Jjunior pfﬁcers
prepared to remain in the army after their initial military o_bhgauqn is com-
plete. Such decisions are likely to be influenced by economic considerations
but given the identification of army service md'nauonal pnqm:es. congmueld
service is also influenced by nationalist commitment. Precise ﬁgures in lh|§
regard are secret but to judge from articles that Fe_guiariy appear in the isTaelt
press, there seems to be some decline in the wlllmgpcss_ of young Israelis to
serve their country in this respect beyond lhal' which is required of them.
The question is whether there has been a serious decline. Observers are
dl?rtdh?:;nost troubling sign for Israeli nationalism wpuld be resistance o‘_n th_e
part of young people to the draft, although such resistance to army serv ice is
not incompatible with a strong national loyalty. Tb_e l_'cfcrencc here is to
young people who seek to avoid the draft bccai_lse it interferes with their
material well-being. From time to time, suggestions have been made that
such resistance is growing. Even if true it still does not appear to be a

i nomenon. ) )
Wlie;l:ifr;a::;:ﬁmg of the term nationalism, 1o which _the re_rr!amdcr of this
essay is devoted, is the commitment to a set of public pphcues that aﬂlirgl
national pride, territorial expansion. hostility to o_lher nations, and the elab-

oration of the national interest as a supreme social va!ue. {\s we sI'EalI see,
the evidence is quite conclusive as to the growth of nallqnallsm in this sense
of the term. Events over the course of the year, public reaction to these
events, the election campaign. the election results, and public opinion polls
int in the same direction. )
al.Illlr,loll";;EZHlht: Israeli writer Amos Oz interviewed Yisrael Harel, chalrn_'tan of
the Council of Jewish Settlements in Judea, Samar]'a. and Gazaland ednor_of
its newspaper. Nekudah, a publication to which we alll'l.bl.‘llc special
significance in this essay. Harel observed that the nat:onal-_rellgtous mo;e-
ment used to be an imitation of the Labor movement but this changed after
the Six-Day War. Labor. gnawed by "vacitlation_. doubt._ weakness'. perhall'{s

by its own feelings of guilt at the victory™ (_iechned while the national rel i-

gious youth led by Gush Emunim (formed in 1974) spear!!eaded the setlhc-

ment in the newly captured territories. But, added I-Ia_rel. “in recent months,
as a result of the destruction of the Yammit region [i.c.. the last phases of
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Israeli withdrawal from Sinai in 1981] and the war in Lebanon, the "dovish
left’ again finds itself on the offensive, while Gush Emunim and its followers
have been pushed into a defensive position.™

The impression that Gush Emunim and the forces of Isrueli nationalism
were on the defensive continued throughout 1983. Growing numbers of Is-
raelis seemed to question the wisdom and even the morality of the war in
Lebanon. Opposition 1o the war in Lebanon or Israel's remaining in Leba-
non is not necessarily associated with opposition to settlement on the West
Bank (or YESHA, as first its proponents and since then the media increas-
ingly refer to the territories.') Nor are both these positions necessarily linked
to the adoption of repressive policies toward Arab residents of the West
Bank, much less Arab citizens of Israel.* But in fact, they frequently are.
Hence the general impression as the year 1984 began was that forces favor-
ing better treatment of Arabs in YESHA or in Israel itself. and territorial
concessions in exchange for some form of a peace agreement with Jordan
were on the rise. The feeling was reinforced by announcement of the results
of an opinion poll conducted in January which indicated that 28 percent
more volers preferred the Alignment to the Likud.

In February the Karp Commission report was made public. Judith Karp,
assistant to Israel's attorney general, headed a commission appointed with
the approval of then Prime Minister Begin to investigate incidents during
1981 in which Jews on the West Bank committed criminal offenses against
Arabs (robbery, assault on property and on persons. including instances of
death) that had gone unpunished. The Karp report was submitted in May
1982 and kept confidential for twenty-two months. It was finally released in
February 1984 after the media and some of the opposition had raised a fuss.
The report, both directly and by implication, pointed to neglect by the army
and the police and to the unwillingness of settlers to cooperate with the
police: a policy that was apparently encouraged by certain circles within the
army. The report further concluded that one of the reasons Arabs refrained
from submitting complaints against Jewish settlers was fear of reprisals.

The head of the investigation division of the police department confirmed
that the report was written " with objectivity and described conditions in the
field" (Haaretz, 10 February 1984, p. 11). But the minister of the interior, the
minister of justice, and other political figures attacked the report. They also
joined representatives of YESHA settlers in impugning the motives of its
authors and demanded Judith Karp's resignation. (It must be noted that not
all settlers believe that Jews are blameless in their dealings with Arabs on the
West Bank). In retrospect, the reaction to the Karp report—its denunciation
by a whole series of political figures before they had even had time to
examine its veracity—suggested that the forces of nationalist chauvinism
were not entirely on the defensive. Two further events of a similar nature
confirm this impression. In both cases, like that of the Karp report, one
might have anticipated that public reaction would have strengthened the
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»dovish™ or reconciliatory element in Israeli politicul life. Instead. it demon-
strated the deep roots of chauvimst sentiment.

On 14 April four Arab terrorists hijacked an Isracli bus. The government
announced that all four were killed when Israeli security forces overtook the
bus. It subsequently developed that two of the terrorists had been taken
alive but were beaten to death by security personncl after they had revealed
vital information sought from them. The military censor sought to prevent
publication of the evidence that twd terrorists had been captured alive.
Following a scandal of international proportions. the minister of defense did
appoint an investigating commission. The murder was condemned by all
Israeli leaders as both immoral and unprofessional. But anger in the “Israeli
street” was not directed against those who killed the terrorists but rather
against the newspaper that published the photographs of the two terrorists
alive and in custody. A May sample found that 65 percent of Israeli Jews
opposed the appointment of an investigation commission. In another poll
taken among passers-by at the Central Bus Station in Tel-Aviv, a sample that
overweighs poorer and Sephardic classes. 85 percent of the respondents felt
that the security men who murdered the terrorists had behaved reasonably
whereas only 10 percent thought the matter was one for concern. (The poll
was taken by the paper Hadashot. It was reported some months later in a
story in Haarerz. | June 1984, p. 13).

- The most sensational event of the year began with the announcement on
29 April of the arrest of a group of Jews suspected of undertaking terrorist
aclivity against Arabs. Twenly-seven men were eventually detained. Two of
those arrested were army officers charged with providing information in the
attempted murder of five pro-PLO leaders on the West Bank (three of whom
were mayors), The army officers were tried by a military court. Five other
defendants plea-bargained their way to reduced charges. and they were tried
and sentenced to terms of imprisonment ranging from eighteen months to ten
years. A variety of charges were leveled against the remaining twenty de-
fendants including: membership in a terrorist organization. illegal acquisi-
tion and possession of weapons. conspiracy to blow up Moslem buildings on
the Temple Mount in Jerusalem, attempted murder of five pro-PLO leaders,
placing booby-trapped grenades in a school playground in Hebron. planting
bombs in five Arab-owned buses timed to detonate during an hour of peak
usage, and premeditated murder in an attack on the Hebron Islamic college.

The trial opened in September 1984. Trial on the charge of premeditated
murder was to be conducted separately. Hence. the guilt. relative guilt, or
innocence of the accused was not the issue. As the trial progressed in Sep-
tember and October 1984 it appeared that the image of the terrorists and
some of the acts attributed to them had been distorted by “‘leaks™ to the
press in the first month or two following the arrests. Not all the accused were
charged with all the acts attributed to some of them. Questions were raised
as to whether they really intended to carry out in full the most heinous of all
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the acts with which they were charged, the explosion of five Arab buses that
would have led to the indiscriminate killing of men, women, and children.
Apparently some of the terrorists were surprised by what others did or
intended to do. But the point that must be stressed here is that until the trial
opened, and certainly during May and June, virtually every Israeli believed
the accused were guilty of the charges that had been leveled against them
based on evidence obtained by Israeli security forces. By their own admis-
sion, all of the accused were guilty of at least some of the acts with which
they were charged.

The accused were all religious Jews, one of them a proselyte. Many were
prominent among the leaders of YESHA settlements, A number of them had
very distinguished war records.

Initial public reaction was shock and apparent condemnation of the ac-
cused and/or the acts attributed to them. This condemnation was often
coupled. as in the case of a statement by then Prime Minister Shamir, with
the assertion that the behavior of the accused in no way reflected on YESHA
settlements. “Sometimes love of the Land of Israel can result in very exag-
gerated expression,” Shamir was quoted as saying in early May. Only one
prominent political figure, Minister Yuval Ne eman of the right-wing Techiya
party had some good words to say for some of the terrorists’ acts and even
he distinguished their “justifiable™ acts from the attempt to blow up the Arab
buses. Techiya's other Knesset members spoke in stronger tones. Geula
Cohen stated “there is no ‘Greater Land of Israel' without morality” and
Hanan Porat, a leader of Gush Emunim. denied that the notion of Jewish
sovereignty over the Land of Israel means expulsion of the Arab population.
“l pray with all my heart,” he said, “that the evil doers will be uncovered.

that the land will be cleansed of evil doers of the left and the right. I mean
Jews and Arabs . . ." (Haaretz, 4 May 1984, p. 15).

Both Gush Emunim and the Council of Settlements of YESHA were
critical of the acts, although the latter group announced that every YESHA
settlement should tax its members to support the families of the accused and
afford them legal counsel.

However, even in the first month or two public opinion was not unani-
mous. Among the rank and file of the settlers, particularly among the youth,
there was far greater sympathy for the terrorists and the acts that they had
allegedly committed. According to random impressions of religious school
teachers outside the territories, a majority of pupils (about 70 percent ac-
cording to one source) even justified the attempt to blow up the five Arab
buses. Although almost all rabbis who spoke out on the issue were critical of
the terrorists in one degree or another, there were those who defended them
and found religious justification for the acts attributed to them. including the
attempted explosion of the buses. (The journal. Tzfivah, published by
LAOR. an organization created to defend the terrorists and their behavior,
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was rich in such sentiment. The first issue is dated August 1984, See espe-
i 24-25¢ 1) ‘
mal!)‘:r?:é l_t‘:e ;i:::eior;?mths public opinion seemed to shift even fi urther_m
favor of the accused. As one regular contributor to Nekudah mm:ld wtt.h
dismay (19 August 1984, p. 7). attitudes gradually uha_mged from con em_n_?-
tion to efforts to understand and justify_lhe_ acts uunPuled to lh:‘ lclr_ron;‘:
and finally even to expressions of admiration. The “understan mgf Ic:aa .
ite early. The Dahaf Research Institute asked a random sample o Israeli
?:lws in June 1984 how they felt about the .In‘:\_ush underground. S_:imehen
percent said they justified them and an additional 50 percent sai :l at
whereas they did not justify them, they related to what they did w:t_h un cr
standing. LAOR. the group created to support the accused terrorists, was
permitted to house itself in the offices of the NRP. In October. LAOR spor:—
sored a giant post-holiday (Simchat Torah) demonstration in HFbro: :;t;raci;
ing thousands of Israelis including Ariel Sharon. who ‘spoke. Y nzhab al':‘ln ¥
(by then foreign minister) sent a telegram of greeting. By OCII:) er z'.:;)ﬁmj
twenty members of the Knesset formed a lobby to support the acc
Ier{)‘:ln;?l()ctober 1984 a rocket was ﬁred‘ at an Arab ’bps en route from
Jerusalem to Hebron. One passenger was .klllcd and ten _mjured. Th; perf?c-
trators also took responsibility for throwing a grenade into an Ara co :;
shop on 22 September, which in_iureq four pe_ople. They Ie_fl a r;)ole;) s;gar; o
“the Avengers~ and threatened continued strikes at lsnfeh A:;z_t st :‘ e
the government’s policy toward them was too sor_l. Thc imme: |:lc ; : :rror-
for attacking the bus was the rr_:urder of two Israeli hikers by an dr::l A
ist a week earlier. The condition for ceasing the altarfk_s._ according v
note. was freeing the accused Jewish terrorists. The_ initial reaction t(:‘
attack was condemnation by the political establishment, praise from
Kahane. and “understanding™ from circles close to the accused tcrro‘:lsts.
Rabbi Moshe Levinger called the act the result of government \.n.'n:iz.al ncss!
against the Arabs. leading “young men whust? concern for the _honor ol :ra:
and the honor of the nation is close to their heart™ to act in place I? 'lu:
government (Haaretz. 29 October 1984, p. .".‘l ln‘ one national-re |gloed
school. the incident was greated with joy: disappointment was €Xpress
that only one Arab was killed (Haaretz. 2 ﬂo\‘ember l9t_i4. p. l).‘ "
The election campaign offers further evidence of .l.he increase in natl_?nnd
ist sentiment. (Significantly, the Likud I_abeled usell'_ 1he ngtpnal i‘amp laves
its newspaper ads pictured a cross section of__l sraelis u‘ienll.f ying 1 erl?se =
with the slogan "1I'm in the nationalist camp’ .) The _leud s l_lsl (iL' hqeslhc
candidates was more significantly nationalistic than its l?Bl list. Vit dmtwo
Liberal party. one of the two major factions that comprise the Llll_m - e
leading moderates. Berman and Zeigerman were f.lropped from th_e nsll or "
not offer their candidacy. The candidates who did run on the Liberal party
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list in 1984 are closer to the policy preferences of Herut. the more nationalist
faction in the Likud. than was true in the 1981 election. Columnist Dan
Margalit (Haarerz, 2 May 1984, p. 9) noted the marked influence within
Herut of Ariel Sharon. the super hawk.

Within Techiya. a party to the right of Herut. Geula Cohen. who had
condemned Jewish acts of violence in the territories. was dropped from
second to third on the list. though not for this reason. He was replaced by
former army chief-of-staff Rafael Eitan, who rivals Sharon in his hawkish-
ness and is equaled only by Kahane in his derogatory statements about
Arabs.

Eitan was an important candidate for Techiya. The party sought, through
him. to appeal to a populist base and break through its image as an Ash-
kenazi intellectual party. Eitan, for example, charged that “the Arabs of the
state of Israel are as hostile as their brothers in Judea. Samaria and Gaza and
perhaps worse than them™ (interview in Haarerz, 19 May 1984, p. 11). In an
interview in Nekudah (23 December 1983, p. 26.) he said. “'the root of the
problem lies in the readiness of the coming generation to fight. The solution
must begin now in kindergarten.” The most chauvinistic of all, however. was
the fourth candidate elected to the Knesset on Techiya's list, Rabbi Eliezer
Waldman., leader of the yeshiva in Kiryat Arba, the Jewish settiement on the
outskirts of Hebron. A lecture of Waldman's delivered during the war in
Lebanon is printed in the book Al Daat Hazman V' hamakom, and the fol-
lowing quotation was excerpted in Haarerz (19 August 1984, p. 14.):

I don’t know if our leaders understand the matter. Order in the world will
be determined by us. After all, that is what God wants. The inner order of
the world, the moral order, the order of faith will be determined by the
Jews . . . Bul can one attain this internal order without concern for exter-
nal order. opposing evil, military valor? And we shall determine this order
as well. We have already begun to do so . . . There is no reason to be
embarrassed by this; it's a great responsibility. We will definitely establish
order in the Middle East and also in the world . . . After all. who will
establish order in the world? The leaders of the west with their weak
personalities? They will determine the order of the world?

Under the leadership of Prime Minister Yitzhak Shamir the Likud cam-
paign was less dramatic and flamboyant than it had been in 1981 when Begin
had set the tone. Shamir's political position. however. is probably more
extreme than Begin's. He called upon “all the forces who believe in the Land
of Israel to unite in one bloc in order to insure that the Land of Israel in its
entirety will.be under Jewish sovereignty and under exclusive Jewish sover-
eignty” (Haaretz. 2 May 1984, p. 3).

The Alignment muted its differences with the Likud during the campaign.
It reminded the voters that Jewish settlement in YESHA began during its
administration, whereas the Likud had surrendered territory to the Arabs
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and demolished settlements in Sinai as a result of the Camp David agree-
ments. The major complaint against Likud policy in the territories was that
the settlements were too costly. The argument that Likud settlement policy
was an obstacle to peace with Jordan or resulted in radicalizing the local
Arab population was expressed in small gatherings but was not a campaign
theme. Slogans from the 1981 campaign such as “'the Jordanian option™ or
“territorial compromise” disappeared in 1984 and the Alignment’s program
for an accommodation with Jordan received little publicity. The campaign
noted that the Alignment had supported the war in Lebanon and only be-
came critical of the war after Israel advanced beyond the first twenty-five
miles. The Karp report and Jewish terrorism were almost totally ignored. A
prominent advertisement by the Alignment appearing a number of times in
the newspapers stated that "The Alignment says no return to the '67 bor-
ders, no uprooting settlements. no negotiations with the PLO, no Palestinian
state,” but “yes to a democratic Jewish state, yes to defensible borders. yes
to responsible Zionism, yes to peace and security.” The reader will observe
that the “no’s™ are specific. as specific as the promise made by the Align-
ment candidate for defense minister. Yitzhak Rabin, that “the Jordan will be
our eastern border.” The “yes’s™ are vague. They are code words that prom-
ise nothing but that do hint to leftist voters who so wish to interpret them
that the Alignment favors full rights for Arab citizens, is prepared for territo-
rial compromise based on Israel’s security needs, and opposes annexation of
a territory with one million Arabs. preferring a more vigorous pursuit of
peace negotiations with Jordan. The reluctance of the Alignment to state all
this explicitly tells us a great deal about its estimate of the country’s mood.

The election returns must be interpreted in light of the campaign. The
Alignment’s slight margin of victory cannot be interpreted as a defeat for the
nationalist forces in view of the effort on its part to blur its differences with
the Likud on nationalist as distinct from economic issues. There were four
Jewish parties whose campaign might be interpreted as favoring territorial
compromise. They won 42 percent of the vote. Five parties supported the
Likud's stance or stood to the right of it: they received the same percentage.
Each bloc also received the same number of seats in the Knesset—fifty-
three. However. of the fifty-three mandates of the “left, almost four were
contributed by Arab voters. In other words, within the Jewish sector, the
nationalist parties gained a clear majority despite the economic blunders for
which the country held them accountable. despite the fact that they had
moved further to the right than in 1981 and despite the fact that the Align-
ment’s campaign assured the voter that its nationalist policies would resem-
ble those of the Likud. Soldiers casting their ballots in army precincts gave
noticeably more support to nationalist than to dovish parties. As Nekuduh
phrased the results: over half the soldiers voted "'for the government, *for
war’, for the Land of Israel, for national as opposed to private goals™ (10
August 1984, p. 24).
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The Components of Israeli Nationalism

As has been pointed out. one meaning of the term nationalism is national
chauvinism, and it has been argued that this sentiment is present and grow-
ing in strength in Israel. There are three analytically distinct streams to
chauvinist Israeli nationalism. These streams are converging although, as we
shall see, not every partisan of one stream approves of another. In some
cases they constitute outspoken antagonists. :

Territorial Nationalism

The most widely known and most popular strand of Israeli nationalism is
territorial; the conception of the Greater Land of Israel (literally the whole
Land of Israel). The political expression of this nationalism is the demand
that Israel annex the West Bank. Its minimal demand is that the status quo
be retained: i.e.. that Israel retain sovereignty over the West Bank and the
Gaza Strip and not withdraw any further from territory captured in the Six-
Day War. even in exchange for a peace agreement with Jordan. The max-
imalist territorial position is the annexation of Jordan and Jewish settlement
in southern Lebanon both of which are part of the Biblical Promised Land.
In October 1984 an organization was created to further these aims, but it has
not engendered serious public support.

A variety of arguments are offered in favor of annexation or, at the mini-
mum. retention of the status quo with respect to the West Bank. Minor
arguments include Israel’s need for land and population dispersal. The argu-
ments most frequently heard focus on Israel's security needs and the reli-
gious argument. But a number of observers have pointed out that the reason
so many Israelis object (o returning any part of the territories is that after
seventeen years of sovereignty (almost half the age of the State), many of
them—younger people in particular—have become accustomed to thinking
of the West Bank as their land. The election campaign and voting returns
confirm the impression that large numbers of Israelis object to any kind of
territorial compromise. However. Israeli willingness to compromise¢ has
never been put to a real test. Although the majority of Israelis report that
they are opposed to returning any part of YESHA, they are respondingto a
theoretical question. Jordan, for example. has never presented Israel with a
concrele proposal for a peace agreement. It has declared that any settlement
with Israel must include Israeli return of all the territory captured in the Six-
Day War which includes East Jerusalem. The support that the Israeli-
Egyptian agreement originally evoked among the Israeli public suggests
there may be a latent conciliatory sentiment that does not find expression at
the present time. But the public’s sense that Israel paid an enormous price
for a peace agreement that is not “real” peace may have hardened attitudes.

Bearing this in mind, public opinion samples suggest that Israelis are
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TABLE 1. SOLUTIONS TO ISRAEL'S TERRITORIAL PROBLEM

PERCENTAGE FAVORING EACH PrOPOSAL

. Youth Sample
March 83 July 83 Jan, ‘84 June "84 Aug. ‘84
Retumn 40.0 389 8.6 3.4 2.0
Annex 19.0 10.8 20.0 26.6 2.6
Status Quo 373 Ll fe 174 369 - 19.5
No Answer 3.7 4.6 4.0 5.1 59

becoming increasingly more resistant to territorial compromise. Mina
Zemach, Director of the Dahaf Research Institute. regularly presents her
respondents with three (at one time four) proposals to resolve “the long term
problem of Judea, Samaria and the Gaza strip” and asks them with which

sal they most agree. The first is: “In exchange for a peace agreement
return most of YESHA with concern for security arrangements acceptable
to Israel.” (In earlier polls. respondents were also offered the possibility of
*“a Palestinian State in exchange for a peace agreement.” So few respondents
agreed with this response that it was dropped from later questionnaires. Our
analysis combines both responses.) The second proposal is “Annex
YESHA" and the third is “Status quo (leaving the situation as it exists).™
The table that follows compares returns between March 1983 and June 1984
and the August 1984 youth sample (fifteen- to eighteen-year-olds) to which
we have already referred.

The youth are more nationalist than adults. Among adults there is a steady
decline in the proportion prepared to return any territory in exchange for a
peace agreement. There is a gradual increase in those who favor annexation.
An exception to this trend occurs in the July 1983 sample with an unexplain-
able jump followed by a drop in January 1984 of thuse favoring annexation.
The jump comes at the expense of those favoring the status quo.

Respondents who favor the status quo are asked whether, if Israel has

only two options. they prefer returning most of the territories in exchange
for a peace agreement or if they prefer annexation. Over the past year and a
half those who chose annexation range from three-quarters to two-thirds of
those whose first choice was to retain the status quo.
. Territorial nationalism. however, is not simply an objection to surrender-
ing territory to Jordan or creation of a Palestinian state. Rather. the term
Land of Israel by which nationalists mean the Greater Land of Israel has
become a symbol that evokes resonances among its adherents that could
hardly be explained by economic or even security requirements. Amos Oz
.has noted that the issue of the boundaries of the Land of Israel is “the only
issue that brings the masses into the street” (Haarerz, 30 January 1984, p. 9).
The formulation may be overstated but correctly points to the importance of
the issue to Israelis.
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During the election campaign. parties of the right—both religious and
nonreligious—called themselves “the faithful to the Land of Israel”. A
lengthy editorial in Nekudah following the election (10 August 1984, p. 4)
called for a unity government comprising the Alignment as well as the
Likud. Like many articles in Nekudah, the editorial was rich in connotative
language—for example: “house of Israel,” “patriotic Jews.” "people of Is-
rael,” but mostly “Land of Israel” as expressed in such terms as “interests of
the Land of Israel™ or “lovers of the Land of Israel.” Clearly. Land of Israel
is more than a territorial designation.

The connotations evoke religious or quasi-religious sentiments and it was
not surprising that territorial nationalism found its most ardent supporters
among religious Jews. In the July 1984 opinion poll. respondents were asked
if they observed all or much of the tradition. a little of the tradition, or none
of the tradition. Only 20 percent of the first group, compared to 31 percent of
the second group and 51 percent of the third group were prepared to surren-
der most of YESHA in exchange for a peace agreement.

The settlement movement in YESHA was led by national-religious Jews.
The ideology of Gush Emunim and the vast majority of ideological discus-
sion within Nekudah had been formulated in religious or quasi-religious
terminology. The significance of Nekudah rested on the fact that it was a
publication of the Council of all the settlements in YESHA, religious as well
as nonreligious. Furthermore, although' Nekudah's audience was found
primarily in the territories. the journal had also been written for a wider
audience and noted explicitly that it was concerned with reaching its antago-
nists as well as its sympathizers. However, an adequate understanding of
what the Land of Israel symbol connotes to leaders of Gush Emunim and
many YESHA settlers would require an analysis of the literature emanating
from yeshiva circles. The essays of Rav Zvi Yehuda Kook (1891-1982), the
spiritual father of Gush Emunim, were particularly important in this regard,
though an enormous literature, much of it far more radical in orientation,
could be found in some of the esoteric publications produced in national-
religious circles. In summary, Land of Israel, its conquest and settlement by
Jews. points to the imminent redemption of the Jews if not all mankind. “The
wholeness of the Jewish people cannot be obtained without the wholeness of
the land” is the way Gush Emunim’s spokeswoman phrased it in a television
interview. Or, as another leader of Gush Emunim observed in a newspaper
interview: (Haarerz, 18 May 1984, p. 17):

The central point is the understanding that the object of our generation is
to settle the Land of Israel not as a refuge for a people who only seeks a
place o live but as the redemption of the chosen people. . . .

Not all national-religious Jews were territorial nationalists. Those who
© oot thevanee constitited the mainstream of religious Zionism,
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viewed the return of Jews to the Land of Israel. whether to all the land or
only part of it. as an instrument in the rebirth and ultimate redemption of the
Jewish people. For territorial nutionalists inspired by both Rabbi Abraham
Isaac Kook (1865-1935). first Ashkenazi chief rabbi of Palestine. and his son
Rav Zvi Yehuda, the Land of Israel is more than an instrument. In its most
radical formulation the Land of Israel is both the object and the content of
the Jewish rebirth. According to one settler, the object is to turn “the Land
of Israel into the sole content of Judaism and Judaism into the sole content of
the Land of Israel™ (Nekuduh, 23 March 1984, p. 9).

This extreme position came to be challenged within Gush Emunim circles.
After all, what had been propounded was more than a political program, it
was theology of Judaism. The immediate response to the arrest of the ac-
cused terrorists among some YESHA spokesmen, in addition to condemna-
tion, was a measure of soul-searching. According to one rabbi. the problem
may have been “that we became one sided in our values. Land of lsrael
above all”” (Nekudah, 25 May 1984, p. 11).

Ethnic Nationalism

Ethnic nationalism. the radical hostility to non-Jews, dramatically sur-
faced in 1984. It was not simply enmity toward Israel’s neighbors or even the
demand that [srael adopt a tougher stance toward PLO sympathizers within
the territories or in Israel itself. The ethnic nationalism under consideration
involved hostility and prejudice toward all Arabs (less frequently toward all
non-Jews), and was expressed in a number of ways. These included rising
tensions in contacts between Arabs and Jews within Israel. increased in-
stances of Jews (including the police) indiscriminately cursing and beating
Arabs, and the growing numbers of Israeli Jews who favored restricting the
civil rights of Arabs and/or of expelling them. Very few political figures
adopted this view publicly. Its only ideological legitimacy came from reli-

. gious circles, though the sentiment was by no means confined to them.

Five eighteen-year-olds. all from middle-class homes. were interviewed
on a variety of topics shortly before they commenced their military service
(Haarerz, 26 Sept. 1984, p. 7. One of them said: “Around us we hear more
and more statements like: we have to finish the Arabs. We have to kill them.
That’s the style today. [ don’t know what once was true but this is discussed
openly today.” A second youngster confirmed this. No one, he said. is
embarrassed to say it anymore. “And when you see what's going on around
you . . . people begin to understand that this may be the best answer.”

1984 was the first time the attorney general recommended charging a
newspaper (a small Russian-language paper) with violating Israel’s law
against racial incitement because of the hostility it expressed toward Arabs.
The growth of anti-Arab prejudice among Israeli Jews led a number of public

\
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institutions including the army und the ministry of education to combat what
is sometimes called “challenges to lIsraeli democrucy™ und popularly re-
ferred to as Jewish racism.

Much of the public concern arose from the clection of Rabbi Meir Kahane
1o the Knesset. Kahane's party, Kuach, received 1.2 percent of the popular
vole entitling it to one seat. A poll conducted a month after the election
revealed that if the elections were held again 2.2 percent of the voters would
support Kahane. This increase, assuming the accuracy of the poll. might be
accounted far by the enormous amount of publicity Kahane received afler
his election. It might also stem from the fact that many of his supporters did
not vote for him since they did not believe he would obtain the | percent
minimum vole necessary to secure Knesset representation. Kahane was the
only candidate openly to espouse expulsion of Israel's Arab citizens. His
campaign slogan “give me the power—I'll deal with them" shocked many
Israelis but spoke to the hearts of at least a small minority. Most of his
support came from small development towns (3.3 percent of their vote)
populated by poor Sephardic Jews. He also did well in poor urban neighbor-
hoods (2.7 percent in poor neighborhoods in Jerusalem) and in religious
moshavim (non-cooperative agricultural settlements where Kahane received
3.2 percent of the vote). Among YESHA settlers one estimate put his pro-
portion of the vote at 5 percent and another at 3 percent. But most surprising
was that 2.5 percent of the soldiers balloting in army polls gave their vote 1o
Kahuna.

A case could be made that none of these figures justified the furor that his
election provoked. His Knesset membership did provide him with a national
and even international forum and access 1o people and places heretofore
dented to him. But what troubled many even more was that support for
Kahane among the youth—religious youth in particular—was far stronger
than the voting returns suggested. Furthermore, many who do not support
Kahane were sympathetic to his point of view. .

A trial poll of summer camp leaders in the national-religious youth move-
ment (Bnei Akiva) found that 20 percent supported Kahane (Haaretz, 10
August 1984, p. 15). The director of one of Israel's largest religious high
schools reported in a private conversation that up to half the student body in
his and similar institutions supported Kahane. Among a random sample of
Israelis polled in January, 1984, 53 percent objected to Jews and Arabs living
in the same building (Haarerz, 31 January 1984, p. 1). In the poll of Israeli
youth cited earlier. 69 percent objecied to living in the same building and 53
percent to studying in the same class with Arabs. In a Dahaf poll conducted
in July, 1984, |5 percent of the respondents favored expulsion of the Arabs in
the territories. Among those aged eighteen to twenty-two the figure was 25
percent.

Among the fifteen- to eighteen-year-olds. 42 percent thought that the
rights of all non-Jewish citizens within Israel including the right to vote
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should be restricted. Fifty-five percent felt that Arabs in Israel should not
have the right to criticize the government and 48 percent that Muslims and
Christians shouldn’t be permitted to hold important public offices. Sixty-
four percent felt that if YESHA were annexed to Israel, Arabs living there
should be denied the right to vote in Knesset elections.

The youngsters were asked to identify themselves as “religious.” “tradi-
tional™ or “'secular.” Religious youth were consistently more hostile to non-
Jews; secular youth were the least hostile. For example, 28 percent of the
religious—in contrast to 54 percent of the secular—objected to denying non-
Jews important public office.

As has already been suggested, the battle over the legitimacy of anti-Arab
prejudice was taking place in religious circles. In September 1984 the
teachers of one religious high school felt they had to confront the belief held
by most of their students that Jewish law permits the murder of non-Jews.
When asked by the head of the school how they differed from Nazis. their
reply (he reported in private conversation) was that the Nazis killed Jews in
the name of a madman whereas they will kill Arabs in the name of Jewish
law. Given the influence that religious Jews have exercised over Israeli
public life in the last decade and a half. the conflict within religious circles
may have important consequences.

The generally unstated assumption of religious Jews, particularly in Israel,
was that the characteristic of being a Jew. and therefore of being a non-Jew,
was relevant to all of one’s attitudes and behavior. Hence it would be rea-
sonable to legislate for Jews and non-Jews on a group basis, and it would
furthermore be reasonable to assume that non-Jews were hostile to Jews.
Since the “Arab people as a whole declared war on the Jewish people who
live in Zion they must be judged as a people™ (Nekudah, 12 December 1983,
p- 23). Even when the argument was phrased in secular terms it proceeded
from assumptions that are deeply rooted in the religious tradition. particu-
larly in the Israeli understanding of the tradition. This assumption is shared
by many religious leaders such as Rav Yehuda Amital who sometimes ex-
pressed repugnance for the specific conclusions which the ethnic nationalists
drew. The notion of permanent gentile hostility to the Jew that is also fed by
the perception of the Holocaust. and the continual reminders of the
Holocaust in Israeli culture provided an internal logic to the ethnic national-
ist position which made it more persuasive to a neutral observer than many
Israelis would care 1o admit. Finally. classical religious texts also provided
specific support to the ethnic nationalists.

An author in Nekndah, defending his argument that in accordance with
Jewish law Arabs need not be granted equal rights. noted that “Rav Kahana
looks like a sweet playful poodle compared to- Maimonides™ (13 January
1984, p. 14), and a second author cited contemporary religious authorities to

‘prove that Arabs were to be treated as the biblical nation of Amalek: in other

words, wiped out (7 June [984, pp. 32-34). Indeed, in an interview with a
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leXiding rabbinical figure among YESHA settlers who was critical of the acts
attributed to the accused Jewish terrorists, the respondent was asked: “Why
did our rabbis say "kill even the best of the goyim™?” The Rabbi answers that
“this was said only in time of war . . . since even someone who doesn’t fight
directly may help the war effort indirectly”™ (Nekudah, 21 June 1984, p. 20).
Otherwise. he explained, it is forbidden to kill a non-Jew.

The summer 1984 issue of Kivunim, the quarterly Hebrew language publi-
cation of the World Zionist Organization published an article by Mordecai
Nisan called "A New Approach to Israeli Arab Peace.” According to Nisan,
only Jews can determine the order of national life in the Land of Israel. “The
son of the servant [a biblical allusion to I1shmael] doesn’t belong to the tribe
of Abraham” (p. 34). Relying on Maimonides’ Mishneh Torah which is an
authoritative document for all religious Jews, the author stated that Jews
may tolerate the presence of non-Jews in the Land of Israel as long as non-
Jews acknowledged their inferior status. Otherwise Jews will have to expel
them. “The simple meaning of the term ‘Land of Israel” points to the domi-
nance of Jews in their land and there is no room for homiletics on this point™
(p. 34).

The author, a member of the Hebrew University's School for Overseas
Students, was a religious Jew. But the article's venue, the journal of the
World Zionist Organization, testified how unexceptionable the expression of
such views had become throughout Israeli culture.

Many YESHA leaders became disturbed by the growth of ethnic national-
ism. Some Nekudah editorials were critical of Kahane and of acts of indis-
criminate violence against Arabs although the editorials invariably ended by
blaming the government for not adopting tougher measures against hostile
Arabs. The Israeli vacillation and weakness, they charged, encouraged Arab
violence. Most troubling of all, they claimed. were the regular instances of
rock-throwing by Arab youths at vehicles driven by Jews on West Bank
highways; an act that on at least one occasion resulted in the death of a
passenger. But there have also been cases of Jews who were deliberately
killed. This led settlers to believe that they must take the law into their own
hands. according to Nekudah's line of reasoning.

Territorial nationalists who are critical of ethnic nationalists have chal-
lenged them on two grounds. One is pragmatic. Jews and Arabs can and
must. they say. live together in peace, even in the territories. The ethnic
nationalists and their acts of reprisals disturb the good relationships between
Arabs and Jews.

The second line of criticism was based on religious sources, Critics did not
advocate extending the liberties or rights of Arabs beyond what they already
had. but did oppose further restrictions of their rights. the indiscriminate
harassment of Arabs and proposals to expel them. An interesting expression
of this second line of criticism was offered by a non-observant Jew, Eliakim
Haetzni, who was both an advocate of Arab rights as well as a rather ex-
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treme spokesman for territorial nationalism. (He had virtually urged civil
revolt if the government should attempt to surrender any of the West Bank.
See Nekudah, 31 August 1984, p. 8-9.) According lo Haelzni. the one com-
mon denominator among all the YESHA settlers is that the Land of Israel
belongs to the people of Israel. He then observed that most of the condem-
nation which YESHA settlers voiced against the accused terrorists was their
halakhic error of “false messianism.”™ The real issue. he says. is “thou shalt
not murder.” Rabbis, he charges. havé become indifferent to crimes that
Jews commil against other Jews on a nonpolitical basis as well as to the
crimes committed against Arabs. “Those who live among us and the sanctity
of their lives require a great defense on the part of the teachers of halakha™
(Nekudah, 21 June 1984, p, 23).

A realistic article on the topic of Jewish moral obligations to non-Jews
observed two tendencies in the tradition, one universalistic and the other
particutaristic. The former taught that a Jew was obliged to help others
regardless of whether they are or are not Jewish.

In days when hollow chauvinism also raises its head in our camp, it is well
to remember that it is written [in the Bible] “and God created man in His
image, il; the image of God he created him.” (Nekudah, 21 September
1984, p. 33)

One looks in vain for a forthright defense of the rights of Arabs rooted in
religious sources and written by a religious authority acceptable to the ter-
ritorial nationalists. The ethnic nationalists relied on religious authorities
and brought proof-texts to prove that Arabs did not fall into the category of
“strangers” whom the Torah orders the Jews to protect. They were rein-
forced by religious opinions challenging the rights of Arabs to live in the
Land of Israel and cited chapter and verse to justify their expulsion (for
example. T=fiyah, | August 1984, pp. 32-35). But no less important, the spirit
of the tradition in national religious circles emphasized Jewish choseness,
Jewish uniqueness, innate Jewish virtue, which was contrasted to gentile
hostility to Jews and gentile vice.

Defense of Arab rights. by way of contrast, was often rooted in pragmatic
and apologetic arguments that by their very nature were unattractive to the
proud and assertive Jew in the national-religious camp. For example. Is-
rael's first Ashkenazic chief rabbi. the widely admired Isaac Herzog (1888~
1959) offered just such an argument when he declared that denying freedom
of religion to Christians and Muslims would be impractical because the
United Nations would not tolerate it. Liberal statements when emanating
from religious sources have tended to be vague rather than specific in their
citation of text, Indeed. rabbinic defenders of the terrorists even accused
Gush Emunim of distorting Jewish law when they proclaimed that the settle-
ment of the Land of Israel by Jews was not intended to deny Arabs their
rights.- It was not by accident. they noted. that Gush Emunim cited no



.46 CHARLES S. LIEBMAN

.

sources for this assertion whereas there was abundant religious opinion to
the contrary (Tzfivah, | August 1984, p. 36). The Chief Rabbinical Council
was under some pressure to issue a statement condemning Kahane after he

and his followers conducted a victory march through the Arab market in

Jerusalem shouting “Arabs out of here.” The Council’s statement did not
mention Kahane by name but did reject his program. saying that “the Torah
perspective” calls for “paths of peace and brotherhvod™ in dealing with the
Arabs. Such statements may have had some public relations value but car-
ried little weight among religiously committed Jews.

Cultural Nationalism

The Knesset minutes record a fascinating debate that took place in De-
cember 1983 and January 1984 (reprinted in Nekudah, 2 March 1984, pp. 22~
31). The debate was opened by Rabbi Chaim Drukman, a leading figure
among the nationalists. He charged that the theater in Israel “assaults the
basic values of Judaism, the nation and the state.” He observed that art has a
purpose but instead of fulfilling that purpose the theater. television, and
press disseminatée pornography and material offensive to religion and harm-
ful to Israel's security. "Is everything permitted in the name of freedom of
expression?” he asked rhetorically. His answer was that everything pub-
lished or presented to the public “must be in accordance with moral and
educational standards.”™ Drukman’s speech was not the first in that vein over
the past year or two. Nor were all those who advocated this position neces-
sarily religious. Indeed, the most widely known accusation that artistic ex-
pression in Israel undermined national values came from the deputy minister
of education and culture who was not herself religious.

Drukman’s speech did not go unanswered. In the course of the Knesset
debate a variety of speakers endorsed a variety of positions. Those who
challenged Drukman included some who felt that the artistic expressions
offensive to religion that he cited were intrinsically meritorious. Others de-
murred from the content of the art but opposed any effort at state censorship
or even, as Drukman had proposed. the withdrawal of public funds to sup-
port the presentation of such material. No voices challenged Drukman in the
name of Jewish rather than Zionist values. The observer was left with the
impression that Zionism and humanist libertarian values were equated.
Indeed. as one author reminded his readers in Nekwudah, not only did Euro-
pean humanism owe nothing to Judaism. it did not even derive its roots from
the Judeo-Christian biblical heritage (16 April 1984, pp. 32-33). It was the
exclusive affirmation of Jewish or Judaic values, the exclusion of all others,
and the assumption that Jewish norms and values evolved independently of
or uninfluenced by the norms and values of other cultures that we call
cultural nationalism. According to the cultural nationalists only Jewish na-
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tional culture and only its norms and values need concern members of the
Jewish nation.

Of the three strands of nationalism that we have identified, cultural
pationalism is the least rooted in Israeli society. Nevertheless, it was ex-
wremely important within religious circles since it served to insulate the
religious nationalists against opposing arguments and defended both territo-
rial and ethnic nationalism against charges that they violated standards of
universal morality. :

in 1977 Zevulun Hammer of the NRP was appointed minister of education
in the newly formed Likud-dominated government. During his seven years
in office the number of hours devoted to teaching the Jewish tradition in
nonreligious schools were substantially increased and the post of rabbi was
established in many schools. The hours devoted to studies of scientific sub-
jects declined. An adviser 1o Hammer was quoted as saying that if “we must
cut an hour from nature study or an hour from math study in order to offer
Judaism, it won't bother me"” (Haaretz, 7 October 1984, p. 9).

It is difficult to judge what impact the enrichment of the Judaic curriculum
had on nonreligious students. It would be facile to attribute the rise in
territorial and ethnic nationalism to this although there may be some rela-
tionship. But there is no evidence that the general public or even the
nationalist youth shared the radical sentiments of the cultural nationalists. In
the sample of fifteen-to eighteen-year-olds referred to earlier. only 18 percent
wanted more hours devoted to Judaic studies: 23 percent wanted fewer
hours. By contrast 64 percent wanted more hours devoted to technical or
scientific subjects and only 7 percent fewer hours. On the other hand. 31
percent wanted more Jewish history and only 14 percent less.

In fact, cultural nationalism is an almost exclusive commitment of reli-
gious nationalists. and not all of them echoed this cry. However, their num-
ber seemed 1o be growing.

The growth of cultural nationalist tendencies among religious nationalists
is a fairly recent development. One of the distinguishing features of religious
Zionists as opposed to religious anti-Zionists in the past was that the former
were receptive to Western culture, affirming both its outward forms and
even some of its values. Even among the religious anti-Zionists. the German
school of neo-orthodoxy affirmed the value of Western civilization and the
possibility of religious Jews benefiting from its fruits.

Of course. Western culture today—and the values it projects—is not the

Western culture of one hundred or even fifty years ago. Second, the mass

media, television in particular, have disseminated popular rather than high
culture, whereas it is the latter rather than the former which religious Jews
affirmed. Third. the Holocaust experience as interpreted by Israeli society
has been an important factor in encouraging cultural insulation among reli-
gious Jews. A favorite argument of cultural nationalists has been to point to
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the behavior of the Nazis as the natural product of political isolation which
Israeli nationalists feel. has led them to reject not only the political and
moral criticism leveled against them but the cultural basis upon which such
criticism rests.

The intensification of Judaic studies and the rejection of non-Judaic cul-
ture has been especially pronounced in the national-religious school system
in the last few years. With the encouragement of the Ministry of Education,
a new network of religious schools. Noam, has emerged. Noam is critical of
the national-religious school system because it accepts pupils from nonreligi-
ous homes and refuses in some cases to separate boys and girls in the
classroom but primarily because, Noam charges. the system devotes too
little emphasis to Torah studies, too much to general studies. The founders
of the Noam schools are close to Gush Emunim and instill in their pupils the
notion that Jewish standards and Jewish ethics and morality are the only
standards by which they or Israel can be judged. Although an organization
has been formed within national-religious circles called Neemanei Torah
V'Avoda (The Faithful to Torah and Labor) to counter this ideology and the
creation of much such schools. Noam has influenced the established na-
tional-religious school system even as it created its own competing network
of schools. One principal of a religious high school noted that the belief
among his students that cheating on such “unimportant™ subjects as math is
appropriate since this is not a Jewish subject (Huarerz, 7 October 1984, p. 9).

According to Rav Yaacov Filber. a central personality for the leaders of
Noam, Jews are enjoined to maintain themselves in isolation from other
peoples. “We are commanded 1o raise barriers and not to destroy barriers”
(Harzofe. 26 September 1984, p. 17). Foreign culture is a particular anathema
when its standards are used to criticize the territorial or ethnic nationalists.
“Between the Torah of Israel and atheist humanism there is no connection.”
There is no place in Judaism, says an author. “for a humanistic attitude in
determining responses to hostile behavior of the Arab population” (from an
article in Nekudah, 9 March 1982 cited in Haarerz, 11 May 1984, p. 15).
“Jewish national morality,” says another YESHA settler. “is distinct from
universal morality.” Notions of universal or absolute justice “may be good
for Finland or Australia but not here, not with us" (quoted in Haarerz. 24
May 1984, p. 7).

One standard that Jewish morality does not include is democracy, at least
according to one of the heroines of the YESHA settlers. Democracy is “a
ritual that is of value for Gentiles . . .” (from an interview with Miriam
Levinger in Haarerz. 16 September 1984, p. 2).

As we already noted. the denigration of non-Jewish culture. the exclusive
concern with norms and values that emerge out of the Jewish tradition is a
commitment which the cultural nationalists share with non-Zionist religious
elements. Where the cultural nationalists part company with them is in the
assumption that the true, authentic. legitimate Jewish culture can only flour-

wh
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ish or is only properly comprehended in the Land of Israel. By implication,
therefore. even the Jewish tradition in galur (Diaspora: literally. exile) is
somehow flawed.

A letter in Nekudah from the wife of an accused terrorist asked why
everyone, including YESHA settlers. does not recognize the merit of what
the terrorists did. Her answer was that . . . only a few have as yet suc-
ceeded in freeing themselves from the two thousand year old galur fear of
*what will the goyim say" . . ." (21 September 1984) p. 2). The charges
reached their ultimate—though logical enough—conclusion in a biographical
sketch written by one accused lerrorist of another, Rav Dan Beeri. Beeriis a
proselyte and the writer suggested that Beeri’s non-Jewish origins “allowed
him to absorb the Jewish system without the complexes of the galur”
(Nekudah, 19 August 1984, p. 19).

The three strands of Jewish nationalism that have been identified seem to
derive from very disparate sources. The first modern territorial nationalists
were the revisionists, a militant secular Zionist party from which Herut
emerged. The revisionists maintained Jewish rights to both sides of the
Jordan river and affirmed the necessity for developing a martial spirit among
Jews. But they also believed that despite the national conflict of interest
between Jews and Arabs. Jews must respect their opponents and meticu-
lously honor their civil liberties within a Jewish state. Culturally, under the
leadership of Zeev Jabotinsky the revisionists were among the most cos-
mopolitan of the Zionist parties.

The archetypal ethnic nationalists were the Israeli lower classes. typically
Sephardic. living in urban slums and development towns. It was the segment
of the population among whom Kahane campaigned most intensely. They
did not settle in the territories and there was some question as to how
welcome they would be if they sought to do so. They had no particular
territorial commitments nor did they harbor an antagonism to foreign cul-
ture. On the contrary. they were stereotypically the major consumers of the
homogeneous mass culture purveyed by television and video-tape. Their
leisure time was more likely to be devoted (o sporting events than to study of
sacred texts with which they had little familiarity.

Cultural nationalism defined as an exclusive concern with Jewish culture
and rejection of anything of gentile origin derived from that segment of
Judaism which rejected modernity and Zionism. It flourished in sections of
Jerusalem and Bnei Brak, among the “"Community of the Pious™ to whom
even Agudat Israel was suspect for the intensily of its dealings with the State
of Israel. It harbored no love for non-Jews but its major antagonists, those
against whom it displayed most marked hostility, were secular Jews.

These three strands of Jewish nationalism have yet to become fully
merged ideologically. They do not speak 1o a single constituency of any
significant proportion. They are most firmly anchored in three different seg-

“
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ments of Israeli society. The most vigorous exponents of one strand include
those who are indifferent and sometimes even hostile to the others. But, as
we have seen. there are signs of their convergence. Their legitimation and
ideological expression is rooted in a new conception of religious nationalism
that owes its intellectual foundations to the teachings of the late Rabbi
Abraham lsaac Kook. first Ashkenazic chief rabbi of Palestine. but primarily

“to his son Rav Zvi Yehuda Kook. This ideology has not gone unchallenged in

rehglous Zionist circles. Organizations such as Oz Vshalom (Strength and
Peace) and Netivot Shalom (Paths of Peace) are two national-religious or-
ganizations founded to combat the ultra-religious nationalists. But the latter
organizations are weak. They have had an abundance of support from distin-
guished religious academicians but lacked the support of outstanding rabbin-
ical figures essential for the success of any religious organization. Chauvinist
nationalism seemed to be gaining influence within the country as a whole and
within religious-Zionist circles in particular. Should the trends:finally con-

~ verge and a firm constituency develop for their spokesmen, heightened ten-

sion in Israel may be expected in the coming years.

Notes

1. The questionnaire was designed on the data collected by Mina Zemach. director of the
Dahaf Research Institute for the Van Leer Institute and the vouth magazine Hamtzan. | am
indebted 1o Dr. Zemach. who made the data available to me. and to Shlomn Canaan, editor of
Hamizan, who permitted the early release of the figures to me.

2.- Amos Oz. In the Land of Israel (Huntington. N.Y.: Fontana. 1983). pp. 114-15.

3. YESHA is an acronym for the Hebrew names of the territories Yehuda. Shomron and Az4A.
The word vesha also means salvation. In the remainder of the essay we will use the terms
YESHA. West Bank or just the word rerritories as synonymous terms to refer 1o that area
captured by Israel in the Six-Day War. still under Israeli military occupation. but not annexed to
the state. as for example East Jerusalem or Ramat Hagolan were annexed. There is no value-
neutral term for this area in Hebrew. Arabs call it “the occupied territory™: Jewish settlers
prefer the term YESHA and consider even “West Bank™ or “territory™ as indicating hostility.

4. Arabs who live in the territories are not citizens of Israel. They are subject to military rule.



Hieaf

Marc-,
We will be discussing these papers.

at our meeting on the 12th.

For Yeounr
’Wﬁm

BERTRAM H. GOLD,



PRELIMINARY ROUGH DRAFT

NOT FOR PUBLICATION

ZIONISM & AMERICAN JEWRY:
THE QUEST FOR SURVIVAL

by

Henry L. Feingold

February 27, 1985



The discussion which follows assumes that American Jewry and
Israel will march hand-in-hand into the 21st'cen£ury bound together by
some version of Zionism. That ideoiogy which is at once éhé founding
conception of Israel and at the very heart of the identity of American
Jewry is often perceived as a constant. But times change and ideol-
ogles that do not change with them are in danger of being tossed into
the "dustbin of history." IWhat kind of Zionism will American Jewry

require in the future?

Ideologies generally fare poorly in the dynamic environment of
America and other modern socleties. For them to retain any 1nf1uence L
at all, their proponents must be nllling and able to accommodate their
tenets to the winds of change, to continually reshape them to fit the
needs of the sqciefies they a&dress. Students of Zionism.often make
note of the enormous societal and generational accommodations if nas
been heir to. Tne Zionism generated by Jewisn thinkers in endemically
anti Semitic Tsarlst Russia, both in the questions it posed and the
demands it made, was a far cry from the Zionism developed in a
comparatlvely henevolent America. Simllarly the klbbutz, probahly the
most innovative form of human organlzatIOn produced by the Zionist
ideology, is a far cry from the contemporary beleaguered settlements
of religious zealots in Hebron. The flow of events has a way of
breaking through thé confines and fuies cherished'ideologieé seek to
impose. Where that does not happen socleties.become static and life

withers. Witness China's desperate attempt to broaden Marxist- -



Leninist ideology so as to circumvent the rigidities of the Soviet
system, Sooner or later all stydents of societal development learn

the basic truth that life must take precedence over ideology.

What role has Zionism played historically in fhe development of
Aﬁerican Jewish life? If we understand what It has been, we may
“bettér project what it might become. Jewish life in America fashioned
a kind of Zionism which contained few of the moral imperatives of the
Zionism of Eastern Europe where generations of suppression and
powerlessness had robbed Jewg of their dignity. There Zlonisﬁ sought.
not merely to restore their spirit but ultimately to remove Jews from
the source qf their degradation and resettle them in their own land
where, it was imagined, "normal" development would be possible.
Whether that definition of dignity and normality was seen in socialist
or middlerclass democratic terms, the aspiration for an improvement of

the Jewish condition was a constant,

That aspiratian was never part of the Zionism developed by
:American Jews. -There was the traditional love of Zion which motivates
all committed 5ews. Beyond that American Zionism served as a crucial
link to k'lal Yisrael, the ties to the universal community of Israel,
from which American Jewry has always received cherished signals. As
piety and knowledge of the tradition diminished in a relentlessly
~secularlizing society these ties, which manifested themselves through
Zionism in religious or.secular form, became crucial in binding

American Jewry to the Jewish enterprise. American Jewry today clings



to Israel and Zionism not only because it traditionally identifies
with its beleaguered brethren abroad wherever they may be, Zionism
itself Is at the very heart of its identity formation. But it is a
Zionism of a peculiarly American variety and it is by and for American

Jews.

These ties survived against all odds in the early part of the
ZOtH century because they weré refashioned to serve the needs of an
American Jewry that wanted nothing so much as to acculturate while not
assimilating. The across-the-board resistance from all sectors of the
community might never have been overcome if the idea of "going up" to
Zion had not been muted by Louis Brandeis. He was successful in
making Zionism an ideological adjunct to the primary demand of
American Jewry, i.e. to become American as quickly as possible while
somehow surviving as Jews. That was no easy task. Even after the
vexing dual loyaltiés question had been solved, American Jews did not
come rushing into the Zionist fold. Only after they observed the
catastrophe which was o§eftaking their brethren in Europe did they
become convinced fhat the millenial hroblem of Jewish survival
required a haven governed by and for Jews, a national_home. It was
only then that they joined the comparatively small number of those
who, motivated by pioneering zeal, devoutness, or a love of Zion
inherited from their immigrant pareﬁts, had béen'flfmly and genuinely
committed to Zionism., It was the refugee crisis of the thirties and

forties which finally converted most American Jews to Zionism.



But theirs was a qualified conversion. They were not the ones to
be found on the tralning farms In eastern Europe or on the growing
numbers of kibbutzim. Rather their Zionlsm sprang from a concern,
ever present in American Jewry, for the welfare of all Jewlgh com-
munities abroad. It wés expressed primarily in philanthropy which ;s
the key to understanding American Jewish organliational life. But
presenting a check to UJA or Iscael Bonds, or any of the myriad funds
developed by the American Jewlsh coﬁmunlty,_oqght not be seen merely
as a substitution of money for self, or $i¥p1y derided as “cﬁeckbqok
Zionism." It might'as teédlly be seen as a symbolic giving of part of
the self which is already committed elsewhere, out ofla-deslre to link

oneself, nevertheless, in a tangible way, to Israel.

The idea that iIn a hostile world Jews require a home, which we
call "refugeelsm," is tﬁe adstional malnstay of American Zionism.
Israel Is conceived of as a home for those Jews who require it. Few
American Jews see themselves fitting thls category, although there are
some with a well.honed catastrophic perspectlve who may think of
Israel as an "insurance policy" lest It ever happen here. Most
American Jews today, however, are aware that the greéter danger to
their sucrvival stems from benevolent absorption rathér than perse-
cution. Whatever the case may be, the distinctive historical
experience of American Jewry which draws it fo Zionism, is a far cry

from that of European Jewry.



Those who view American Jews as "ideological eunuchs," a term
coined by an Israeli author, not only misunderstand the character and
development of American Jewry but they actﬁally find it unacceptable;.
This creates a bitter paradox for those who harbor such contempt. fhey
are in some measure dependent on a community khey hﬂld 16 low esteem
even as they are blind to the enormous potential which American Jewry
possesses. The reality is that American Jewry is different, a neﬁ
page in Jewish hlstory, and so Isthe Zionism it has produced. It is a
Zionism which meets the needs of a Jewry which thus far feels at home
in America, but requires an guxiliaéy connection to the millenial
Jewlsh religious civilization from which ifbderi;es its Jewish

identity. Zionism furnishes such a link.

But what of the future? There are, of eourse, vast changes in
the wind. Most who monitor the pulse of Amerlcan.Jewry are aware that
the seductions of American culture are dlfflculf to wlthstaﬁd. The
assumption that a Pluralistlc sﬁciety will furnish American Jewry with
the social and cultural space to degelo; its particuiarit; i;
increasingly open to questlon.. ?e kﬁow‘pot whap.to plant in the Qpécé
granted. It may after all be the melting pot mﬁdel which holds sw;y.
That means that American Jewry will have to conscldusly wili its
survival as Jews willed a Jewish_natlonal state into existenpe. It is
one of the great ironies of history that American Jewry is compelled
to call upon the Jewish communl;y of that State to hélp brovide-the
spiritual sinews for its separate supvival. Mbre lr;nic still is that

Israel, which cries out for American Jews to come, may have to realize



that Jewish survival requires a broader base than that offered by
nationhood. For the foreseeable future Israel will require for her
own survival all tﬁe resources, the technical knowledge, the political
advocacy, which ﬂmerlban Jewry can provide. This pattern of desperate
mﬁtual dgpendénce will doubtless continue, though in much modified

form.

The crisis of survival 1s characteristic of all Jewish life in
the twentieth century. If American Jewry faces a dangef of benevolent
absorption, the Jews of Israel cohtinue to face the implacable
murderous hostility of the Arab world. If there is a lesson Jews can
distill from their twentiéth century experience, it is thét in the end
they have only each other. The good will of other brotherhoods and of
Christian witnesses cannot be relied on to sus;aln'life. Ultimately
the crucial que;tion Is whether a secularized Jewry in the Diaspora
and in Israel is capable of mustering such a will for survival. To
even begin to search for an answer to that question we need to ga;n a
fuller understanding of what modernization entails and above all how
the much misunderstood attendant secularization process shapes the

mind-set of modern man.

Secularism, which is linked to modernlzatlbn,lls misunderstood by
many committed Jews who naturally associate it with its anti-religious
thrust which occurred at the turn of the century when it was moment-
arily colored by Marxist socialism. They correctly perceived that

secularized Jews were not only not committed to the ongoing tradition



but were often outrightly hostile to it. The confusion regarding
secularism is compounded by the public dialogue today in which it
often comes to mean simply a separation of chQrch and state, when ln.
reality, this iIs only one separation among many which characterize the

relentless fragmentation of our society. -

But.secularization is not simply a condition, it i;.anlinexo;ablé
process. = The secular cast of mind creeps into every corner of
contemporary life often unbeknown even to thése most determined to
withstand its impact. Can one really imagine that the ultra-Orthodox
young man or woman who has been tralqed as a systems qﬁalyst_cah
remain unaffected by his work on the cutting‘edge_of_modern-tech-
nology? Does the recent reporﬁ.of the successful computerization of
rabbinic responsa really make the compdter thelservant.af the
religious tradltlon? -There_1s no need in this Erief_discussion to .
examine the entire complex process of secularization, but those
elements which impinge directiy on the survival of the Jewish enter-

prise need to be better understood.

. Secular man aspires to be free and autonomous. The triﬁe,.the
extended family, the nuclear family to which he successively belonged
are not considered support structures but fetters from which he must
free himself. It iIs easy to see that the effect of such assumptions
is the fragmentatlod of all social structures -- ethﬁlc groups,
church, family -- which conflict with man's quest to be his own tribal

chief.



.From a Jewlsh perspectlQe the process has dire consequences.
Judaism is a corporate religion and the fragmentation and atomizatlon-
inherent in modern life must impinge directly on it. The remarkable
- organizational strﬁcture of American Jewry, tﬁe envy of other sub-
cultures, must gradually lose its influence and Jewish life must

inevitably become more amorphous.

A second facet of the secular mind;éet leads to desacrillzafion.
When man places himself at the center of the universe he naturally
must push to the periphery what once was at the center of that world.
The laity becomes more important than the deity. Secular man asplres
to be rqtional. He aséumes that the world is explainable and that its
govérnlng laws can be discovered and controlled. That is what modern
science and technology is all about. The result is that things once
held sacred become profane, Most important, the priority given to
rationality conflicts with féith. Secular man is, by definition, a
great understander but a poor believer. Agéln the implications for
Judaism with Its awesome one god are ominous. Jews have always been
great believers but their avidity for the secular increasingly
interferes with belief. And the impact on ideologies is no léss

diminishing.

‘One should hasten to add that desacrilization does not mean that
secular man, Jewish or Christian, is irreligious or unaware of the

benefits of a long enriching cultural tradition. He is merely once



removed from them. The spirit it privatized and internalized as are
other controls. In theory modern secular man should require no
external controls because he 1s self-governing. Thus, theoretically, -
the corporate character of Judaism and the intensity of faith among
Jews may become things of the past. An autonomous free Jewry chooses
what it wants to commit itself to; it becomes a voluntary asso-
ciation, Yet, for various reasons a startling percentage of Jews
continue to choose to be Jewish and Israel is at the very center of
their Jewish sensibility. Zionism, especially its peoplehood com-
ponent, serves for the secular Jew as a binder. It substitutes for

the other forms of corporateness which have lost their adhesiveness.

In summary, as viewed here, secularism is primarily a way of-
perceiving life which leads to new individual and group Identity
formation. Historically its impact on Jews of the West has been
enormous. It not only has sparked great changes in their ancient .
religious civilization, their avid acceptance of ‘secular assumptions
is undoubtedly an important factor behind the remarkable Jewish'
achlevement on the frontiers of modern culture and technology. It
impinges on all facets of Jewish life in America including the
peculiar type of Zionism it has developed and undoubtedly will

continue to develop in the future.

But lest we assume that all American Jews are equally well along.
the road to-"cool" secularism we must hasten to add that such is

hardly the case. What we have drawn here is an absolute model which-
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hardly fits.the complexity of life in the real world. Just as most
pre-secular Jews never held a totally religious mind-set, so mqsf
contemporary American Jews are not completely secular. Most live
their lives somewhere between the two polarities, balancing the
demands of one against the other. At either end of the spéctrum are
the extremists.. Thé tension between the two gives American Jewry
measured change. By the 21st century we can assume that.with the

exception of some small insulated religious communltiés most Americgn
Jews will have ingested, to some unknown degree, secular assumptions

on how life should be lived.

But it becomes clear that the wholesale acceptance of these
secular values s unlikely to be insufficient to carry a meaningful
life forward, much fess a meaningful Jewish life.. Some social
scientists are alrea&y Suggesting that we stand on the threshold of a
- post-secular world. Secularism gone awry is lethal and no one has
better cause to fear it than Jews who are forewarned by their recent
historical experience. Genoclde was based on a modern seculaq medical
metaphor. But even had history not given Jews a special reason to
question the validity of a life lived by only secular assumptions,
there is ample evidence in the malaise of modern life in America,
Jewish and non-Jewish, of its insufficiency. That malaise would
include a general loss in the quality of life especially as it
pertains to sustained human relationships. And more important than a
perceived loss in the quality of life is an inability to find meaning

and, therefore, purpose'in it.
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For Jews that quest often entails going back to traditional
institutions and forms, to the sustaining Jewish culture beneath. What
may bring them to the synagogue, or the Jewish Center, or the Jewish
secular organization, may be the search for fraternity which is lost

in modern life.

American Zionism too is part of that hanging on to a 3ewish_
patrimony. Secular achieving Jews maf not know much about the
tradition but they are uniquely aware of value and investment. Zionism
offers them, among other things, a neutral way to reconnect themselves
with things Jewish. They escape from the privatism of secular life
into their congregations and organizations and find there that the
support of Israel is at the center of a modern Jewish sensibility. If
is something they can understand, it is temporal -here and now, it is
a tangible reality rather than an abstraction or ideology. It is a
modern secular state struggling against adversity. It sums up much of
what being Jewish means for them and it holds out as weil the oppor-
tunity of entering more deeply into the tradition. In short, for many
secularized American Jews Zionism or Israelism becomes the path to

finding transcendent purpose.

What do such Jews, caught betwixt a secular life which often
lacks meaning and purpose and a tradition they only vaguely under-
stand, require of Zionism and the Israel it has produced? What kind

of Zionism will they generate?
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Cléarly fhe pronuncimiéntos from Jerusalem or New York which
declare confidently what belongs in the center of Jewish consciousness
and what on the periphery, are exercises in futility. By their very
nature ideologies cannot be imposed from without, certainly not on
Jews of a secular mind-set who celebrate their autonomy as Jews once
celebrated the covenant. Nothing is more certain than the fact that
the-Zionism American Jewry will cling to in decades to come, will be
shaped by their ébmmunal needs. Should it turn out to be otherwise,
that ideology will become first disconnected, then disfunctional.
Modern Jewish history is cluttered with such idéologies which posed
the wrong questions and yielded the wrong answers. The primary
question for American Jewry has become nothing less than survival
--but it is not merely subvival as Jewsh If it were, then aliya to
Israel would indeed be sufficient. The quest is for survival as
American Je;s. Therefore the Zionism it will develop in the future

will be, as it was in the past, an adjunct to that basic quest.

There are then certain things such a Zionism cannot be, either
because it diminishes the probability for survival or it is in basic
conflict #ith the secular American Jewish mind set. The Jerusalem
platform which declares the centrality of Israel is a good example.
Surely everyone can agree that there cannot be a Zionism without the
centrality of Zion. That has been ceﬁtral in the religious tradition
before the development of modern Zionism. But much depends on what

that centrality is intended to mean. We have seen that for American
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Jewry Israel is indeed central, so much so that in the last four
decades we have expended much of our resources and‘energy in nurturing
it. Some would even suggest that this was done at the expense of our

own institutional structures.'

But a centrality which means the diminution of the community with

which the American Jew has cast his lot, coupled with a rhetoric which

consigns American Jewry to a eertain doom, cannot be imbibed as part.

of an Ldeology he calls his own. It runs countef to everything he
needs to believe. He understands. that in temporal politlcal terms
Israel will, for the foreseable future, require theladvocacy role of a

powerful American Jew before the American seat of power;"

But the American Jew eannot be ; natienalist as those who live in
the iand He is more inclined to accept universalist assumptions
which means that he is less interested in where Jews live than in how.
His interest has traditionally extended to all Jewish communities
whether Israei Eth10pia or the Soviet Union. It is an interest so
intense that at times it seems that it is all that remains of a once
vibrant culture. American Jewry's concern for all Jews abroad is in
fact a majoe sfrand in the development of American Zionism. It is a
Zlonism which has always spoken more of a Jewish peoplehood than a
return to Zion and is more comfortable with bipolarity than with

centrality.
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Can American Jewry relate to an exclusive or strident Jewish
nationalism? History glvés ample evidence thét a sustained sense of
beleagueredness as in the case of Poland or Gerﬁany, or the militant
puritanism of the Irish Cathollé church developed in its prdtracted
conflict with Anglicanism, can generate such a stridency. Israél‘s
existence has now been challenged for almost forty years aﬁd it not
unreasonable to presumé that the right of Jews to have a national home
will be challenged until the end of the twenfieth_century and perhaps
beyond. There are signs that an activism based on religious fundamen-
talism has made its debut in Israel's political culture. It wa.s
perhaps a predictaﬁle development, but for American Jews there is far
more underétanﬁing of the liberal Mazzinian natloqallsm which ﬁerved
as the inéubator of the original Zionist ideolagy, than of the

chauvinistic nationalism associated with Bismarck.

Moreover, the]American Jew ls at once a creator and a witness to
a plurallstic society which has granted him spacé to develop‘groﬁp
particularity._ His survival in America requires a dynamié'pluraliém.
His prloritLes are. given to rationalism and toierance af home and he
would be hard pressed to change his stripes abroad. - More important,
the American Jewish religious enterprise itself reflects tﬁe-denomlna—
tional pluralism of the host culture. Should Israel in its crucible
prove unable to withstand the temptation td éove in the direction of
strident nationalism coupled with its natural partner, religious
exclusivity, it could ultimately open a gap between the two commun-

ities and, In a worst case scenario, break the bond between them. The
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American Jew requires a broad definition of ﬁho can be counted as a
Jew because in the free atmosphere of America such a broad definition

describes the reality of Jewish life.

At the same time the bi-national strategies, which held sway on
the left wing of the Jewish polity before the founding of the State,
would prove equally problematic. We have noted thaf what American
Jewry mosi requires from Israel is a Jewish center to provide supple- .
mental cultural energy to sustain an American jewlsh culfuré. 'A's£ate-
which is merely a legal container for various groups would not be able
to fulfill that role. Yet, historically, there have always been
strangers In Isréel and the religious culture has developed a complete
ethos of how they should be treated. Who knows ﬁetter than-Jews'the

travail entailed in being a stranger in the land?

The Zionism American Jews would best relate to understands fully
the need for defense and security of the State, but it eschews a
fanaticism that can lead to expansionism or rellgioﬁs exclusivity. An
expansionism based on a biblical mandate cannot but séem-strange to
the average secular American Jew who does not accept biblical mandates
in his personal life, much less as a deed for gaining additional real
estate. He is convinqed that offensive war is an irrational activity,
that people, not territory, ultimately define community. Yet autonomy
and freedom are basic precepts of the secular mind set. They are

necessary for life and therefore worth defending.
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It would be easlier for American Jewry to relate to an Israel
which wés more like what they fancied.themselves to be i.e. modern,
urbane, tﬁlerant and quietly excellent. These are aspirations of an
achieving minority anxious to live comfortably in a pluralistic
society. But that confluence is unlikely to happen. Increasingly
Isrdelis.%ge shaped lnla society where Jéws are a majority and that is
a pot whichlproduces a different dish. They are accustomed to
exercising ;bvereign_power, they are mo?e comfortable in their skins

and they need to prove nothing through extraordinary achievement.

The redl dlfferences between the two communlties result more from
group 1dent1ty formatlon developed in d1fferent social, cultural and
politic;l incubators. In the long run these will prove to be more
crucial than the "ideological" differences propounded by leaders énd
thinkers which proliferate in such unseemly numbers in bath commun -
ities. The future would be more negotiable if both grbups spoke the
same language; ﬁowever that is increasingly less likely to be. But
there are;enduring principles which they have always held in cémmon: a
love of Zion and a determination to survive as Jews. That has been
and should cont;nue to be a strong bridge to suppﬁrt their desberate
interdependence. There is beneath the endless list of demands and
recriminations a realization.that both. communities are destined fo
march together through history, leaning on each other because there is

no one else to lean on,
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How could the Israel of the futﬁre best fulfill such a role?
American Jewry needs a secure modern Jewish state which modifies the
secularism that-has proven insufficient to carry Jewish life forward
in America, but at the same time withstands the temptation to tip in
the direction of theocracy. Ideal would be an Israel from which both
traditional Torah, in all its varied forms, and modern technology and
mastery could go forth. A society with such a vlb;ant combination
would be far more likely to attract American Jewish settlers than the
strident exortations of ideologues. In such a society investment‘
could become a welcome supplement to philanthropy which, even ﬁnder
the most noble conditions, tends to demean the recipient. Ameribgn
Jewry requires an Israel which offers it an alternate ventﬁre in
Jewish living, in which it can seek something beyond the selfness of

the modern secular life it has chosen for itself.
Above all American Jewry requires an Israel as convinced of the
possibility and necessity of American Jewish survival as it is of its

own. There is no paucity of threats to survival in either community.

A Herzelian admonition today might remind us that it is necessary

for Jews to will survival wherever they are.
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Introduction

Forty years, the symbolic span of one generation, have passed
since the end of World War II and the destruction of the European
Jewish community, the major milestone of modern Jewish history. In
the immediate aftermath of the War, the struggle for the establishment
of a Jewish state began, so that it is nearly forty years since the
founding of the State of Israel. In the postwar period, the American
Jewish community assumed Diaspora leadership in political support and
economic assistance to Israel. This assumption of responsibility was
part of its coming-of-age as a community and was an important aspect
of the American Jewish community's institutional development.

The recognition of generational transition with its accompanying
challenge of change in the relationship between the American Jewish
community and Israel provides a point of departure for an examination
of the character and direction of a constantly evolving relationship.
In such a reexamination, four perspectives are relevant.

The historical perspective can bring sensitivity to the ideologi-
cal conflict that preceded the emergence of the State of Israel, some
elements of which persist in contemporary conditions. The pragmatic
perspective involves a realization of the variety and diversity of the
patterns of relationships that exist between Israel and the Diaspora.
Alongside these patterns of involvement between the American Jewish
community and Israel, an existential perspective would bring into
focus the different conditions of existence for Israelis and American
Jews which affect the significant differences of perception or
attitude. Crucial to the account of the shared values and experience
differences between the two communities is the ideological perspective
in which the terms of the relationships have been formulated.

These perspectives set a framework for a dialogue between the
Israeli Jewish community and the American Jewish community. The goals
of such a dialogue are threefold. From the ideological perspective,
there is the possibility of developing a consensus on the concepts
that have been perennially contested. From the pragmatic perspective,
there is the possibility of restating the terms of the ongoing
partnership which is an enduring aspect of the relationship. From the
existential perspective, there is the possibility of clarifying the
ways of interaction, even symbiosis, which characterize the relation-
ship on many levels of individual and group experience.



I. Historical Perspective

With the breakdown of the pre-modern segregated Jewish community,
three competing ideological movements emerged in the nineteenth
century as proposed forms of Jewish adjustment to emancipation. The
once normative cultural dominance of traditionalist Orthodoxy was
displaced by the three movements of religious reform Judaism, secular
ethnic Jewish culture and Zionism. The separatist Orthodox community,
however, asserted its continuing legitimacy against the claims of the
new ideologies.

In the United States, the separatist Orthodox movement affects
the major Jewish communal institutions only at the margin. In Israel,
the continuing aspiration of the traditionalist Orthodox establishment
to be the sole legitimate religious community is the occasion of
social tension and political division. This dispute is rooted in the
historic conflict between all three new ideological movements and
traditionalist Orthodoxy. Historically, since the Jewish Yishuv in
Palestine had no movement for religious reform and no non-Zionist
secular ethnic constituency, this conflict took the form of Zionism
versus the traditionalist religion. With the political compromise
between the Zionist and religious parties, since the founding of the
State of Israel, the focus of- the dispute has shifted to the issue of
the legitimacy of American style Conservative and Reform movement in
Israel. The result is a continued source of tension in the relation-
ship between the American Jewish community and Israel.

The majority of the Jews in both Western and Eastern Europe, not
only welcomed emancipation but were active in the struggle for civic
equality, economic and social opportunity, and the right of participa-
tion in Western culture for the Jewish minority. The differing
perceptions of strategies for the achievement of Jewish rights under
conditions of modernity set the framework for the three ideological
movements of modern Jewish history. '

(1) Emancipation of the Jews as a religious community. After the
French Revolution, Western societies proceeded to transform themselves
into societies which offered to every citizen, independent of prior
hereditary privileges, equality in the public domain. Differences of
religious belief were then to be assigned to the private domain. As
part of this process, Jewish communities that had been separatist
Orthodox communities prepared to restructure themselves as religious
congregations. The result of that restructuring was the foundation of
the neo-Orthodox, Reform and Conservative religious trends in Judaism.

Neither the Eastern European Jewish communities nor the Sephardic
communities from which the Israeli society evolved had undergone this
form of restructuring. Hence the difficulties of perception of the
legitimacy of neo-orthodox, conservative and reform movements in
Israel has been a legacy of the historical development for the current
state of. Israel-American Jewish relationship.



In its stronger theoretical formulations, however, the reform
religious ideology rejected Jewish nationalism, particularly territo-
rial Zionism, as a regressive particularist withdrawal from the
challenges and opportunities of emancipation. The religious ideo-
logical pattern had its central locus in the texts and observances of
Classic Reform.

The story of the transformation of Reform Judaism, particularly
in the United States, into a Zionist movement marks a dramatic
reversal. It demonstrates concretely how an ideologically anti-
Zionist position changed in the postwar period into a supporter not,
only of the pro-Israel consensus but even of the formal Zionist
movement.

At the same time, the tensions that manifested themselves in the
universalist critique of particularist Zionism in the prewar period
have been metamorphosed into a universalist critique of an Israel-
ocentric Judaism and a universalist concern about the direction and
quality of Israeli nationalist expression. Again, the historical
legacy of the pluralist traditions of Judaism has an impact on the
terms of the relationship between the American Jewish community and
Israel.

(2) Emancipation of the Jews as a secularist-socialist community.
The end of the ghetto and the concomitant breakdown of traditionalist
separatist Orthodox authority were perceived by many as the first
stage in the inevitable secularization of the Jewish community. If
the Jewish community was to survive in the new framework of emanci-
pation, it would require a reassertion of patterns of ethnic and
linguistic identity that could respond to secularism.

These could not be the patterns of religious congregations in a
public community of equal citizenship. Minority group rights to
cultural and ethnic autonomy could, however, be recognized and, in
this pattern, the autonomous ethnic Jewish community could sustain its
separate schools, press or theater with its own language.

Different formulations for these patterns of minority rights were
explored mostly based on Eastern European communal experience. In
most of them, the language of the autonomous Jewish community was to
be secularized Yiddish, not the "sacred" Hebrew. Further, a bourgeois
society with individual equality was not envisaged as comprehending
this set of relationships. A socialist society would emerge which
would recognize equality of the Jewish group and all other ethnic
minorities. Such .a commitment to Diaspora nationalism or to Yiddish
socialist soclety involved a rejection of the religious forms of
Judaism and of the competing secularism of Zionist nationalism.
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The strength of this ideology in American Jewish immigrant
culture --its newspapers, theaters, school system and celebrations
--is well known. It also flourished in Eastern Europe before the
Second World War. This ideology was legislated into the Soviet legal
system by Lenin and provided the framework for an autonomous Jewish
community as a recognized linguistic and cultural ethnic minority of
the Soviet Union.

‘With the end of the War, the demographic basis for this position
had eroded. The destruction of the Eastern European communities, the
upward mobility and integration of the Jewish urban groups in the
United States, and the denial of the rights of the Soviet Jewish
community characterized the post war situation. A prolsrael consensus.
took place in all three areas. The eastern European communities opted
for emigration rather than restoration. The secularist socialist’
Yiddishist groups became partisans of Israel or even allied to the
Zionist movement through organizational ties. The Soviet Jewish
community has apparently chosen to seek emigration rather than
reconstitution of its legal basis as its own road to Jewish
restoration,

This record of convergence to a Zionist consensus has left
significant sources of tension. The Zionist response to the socialist
movement included the counter claim that it represented the most
authentic socialist response in the Kibbutz, Histadrut, socialist
ownership of the means of production, and socialist political party
institutions. Yet, as the Diaspora communities left their.socialist
ideological base behind the post war period, this achievement becomes
an area of potential divisiveness in the American Jewish-Israel
relationship.

Further, the recognition by the Soviet Jewish community of the
failure to construct an autonomous Jewish culture in the Soviet Union
with the decision in favor of emigration is perceived by the Israelis
as a legitimation of Zionism. This historical perception is rein-:
forced by the contemporary political fact that Jews emigrate by virtue
of repatriation or family reunification on visas to Israel. This
provides the source of tension for the relationship between Israel and
the American Jewish community when the Russian Jew chooses, with
indifference to ideological concerns, to emigrate to another country
of the Diaspora.

(3) Emancipation of the Jewish community as auto-emancipation.

The Zionist thesis was that the true emancipation for the Jewish
people required a movement of national self-determination that would
restore Jewish nationalism and assert national rights to a historic
territory. This interpretation of emancipation involved ideological
conflict with the interpretation of the Jewish polity as a religious



community within a democratic state or as an autonomous cultural and
ethnic minority within a pluralist state. The ideological conflict
continued until the Second World War. :

After the war, the Ideological debate ended. The practical
agenda of Jewish life shifted the terms of the debate. The practical
agenda of Jewish life included virtually universal Diaspora support
for Israel. The role of Israel in strengthening Jewish life in the-
Diaspora was enhanced independent of ideological formulations. This
shift of the agenda marked a change from ideological perspectives to
pragmatic perspectives.

The Zionist attempt to formulate the pragmatic consensus in its
own way was expressed in the Jerusalem Program adopted by the World
Zionist Organization at its first congress in Israel .after the
founding of the State. This program was redrafted In 1968 and remains
the Zionist formulation on the most general level of the mutual
responsibilities of Israel and the Jewish communities of the Diaspora.

THE JERUSALEM PROGRAM, 5728

(Adopted by the 27th Zionist Congress in Jerusalem,
June 19, 1968.)

Zionism's aims are:

* The unity of the Jewish people, and the centrality
of the State of Israel to the life of the nation.

* The ingathering of the Jewish people in its historic
homeland, Eretz Israel, through immigration from all
countries.

* Consolidation of the State of Israel, which is based
on the prophetic vision of peace and justice.

* Preserving the unique character of the Jewish people
by promoting Jewish and Hebrew education, and foster-
ing Jewish spiritual and cultural values. -

* Defending the rights of Jews wherever they may be
settled.

II. Pragmatic Perspectives

A catalogue of the patterns of relationships that have evolved
between Israel and the American Jewish community during the past forty
years would exhibit complex networks of association, plural affilia-



tions across conventional lines of political or social division, and

multiple institutional forums of interaction on current issues of

concern. An analytical framework for understanding these patterns
involves six kinds of relationship.

1. Community to community relationship. Some of the activities
between a Diaspora Jewish community and Israel included support for
social needs and participation in Israeli communal institutions
constitute a pattern of community to community interaction. To a
degree, the characteristics of such a pattern are similar to any such
interaction, for example, the relationship between.the Jewish communi-
ties of United States and Australia or France. "Project Renewal” and
the Israel community center movement are cases in point, just as the
recruiting of Israell educators or center workers for the American
Jewish communal services represents a reciprocal process of community
to community involvement.

2. Community to Sacred Space. Another aspect of the relationship
between a Diaspora community and Israel is that which views Israel as
the "sacred space" of the community. This relationship is continuous
with the religious tradition in which "Zion" was the sacred locus of
Judaism.

For the separatist Orthodox religious community, for example, the
idea of the sacred is defined by the "halakhic mitzvot" related to
Jewish residence in the Holy Land. Any violation of these regula-
tions, whether in autopsy or archaeology, is a profanation of sacred
space. Such profanation calls for dissent and protest, independent of
the procedures by which a majority of Israel's residents or its State
institutions decide the issues. There may be limitations on direct
action against such profanation but these limits have not excluded
advertisements against Israeli policy in the public media or leaf-
leting and picketing Israeli leaders in their visits abroad.

For the more universalist members of the Jewish community,
whether religious or secular, the idea of the sacred has been defined
in moral imperatives. Israel's violation of its moral promise is then
a profanation of its distinctive worth and reason for being. The
guidelines for protesting the profanation are not clearly set,
although it is also apparently "a moral imperative" that dissent be
publicly recorded, not just privately communicated. In this case,
too, the perceptions of the Israeli community or its majority can be
overruled because of the moral imperative to preserve the integrity of
Jewish sacred space, i.e., the moral dimensions of Israel.

Analogously, for some religious nationalists, the sacred space of
the Jewish people is the biblical "Eretz Israel." The weakness of
will of a contemporary Israeli leadership in taking steps to preserve
that territory is a failure of religious mission requiring dissent,
advocacy or protest.



Three relevant facts about this relationship are noteworthy. One
is that there are no agreed communal guidelines to set the limits or
the manner of expression of dissent against current policy of the
State of Israel. '

The second is that the interpretation of sacred space that moti-
vates those in the Diaspora community has partisans within Israeli
society who serve as advocates or partners in the relationship. The
Israeli base legitimizes the activities of the Diaspora group when it
moves outside the consensus positions of support for Israel.

Finally, the illustrations suggested are special cases of the
statistical majority which relates to Israel as a sacred space in the
Zionist mode. Within Zionist ideology, the secularization of the’
sacred was the historical task. This involved the vernacularizing of
a sacred tongue, agriculturally "conquering" the sacred land and
transforming Jewish religious society into a normal nation. Zionist
thought has always been characterized by an ambiguity about the unique
and transcendentally valuable features of this resecularized normal-
ized land, language or people. The point of that ambiguity is
recognized in the obvious paradox that it is never normal to intensely
aspire to normalcy.

3., Community to Sovereign State. The varlous Diaspora communities
relate to Israel as a sovereign state. Sovereignty provides Israel
with unique opportunities for action or leadership in Jewish communal
problems on the international scene whether in rescuing Ethiopian
Jews, receiving refugees as immigrants, representing Jewlish interests
at the UN, or providing direction to efforts to assure Israeli
security. . '

Israel's responsibilities as a sovereign state have not excluded
its concern with Jewish communal interests. Thus, Israeli embassies
have been involved with threatened Jewish communities in Iran or
Argentina. On the other hand, Jewish and Israeli interests may be in
prima facie conflict on some issues. For example, Israel has on
occasion demurred from representing the interests of the Jewlsh commu-
nity in those countries which do not recognize the State, leaving such
representation to other Jewish agencies. These dilemmas and their
resolutions are an ongoing feature of Israel-Diaspora relationships.

4. Community to Democratic State. A special aspect of the relation-
ship between Jewish communities and Israel is located in the demo-
cratic aspects of Israel's statehood. Elections provide legitimacy to
the Israeli position to a degree that may not be always conceded or
warranted in voluntary communities.

The democratic nature of Israeli sovereignty has an impact in
several specific ways. Elections set a framework for Diaspora
communal participation in Israell decision-making through allowing for



support by foreign friends of political parties in Israel. In
narrower context, the electoral results are used to form the party
base within the Jewish Agency/WZ0 structure in which both Diaspora
communities and Israeli leaders participate as recognized partners In
decision-making.

5. Partner in Nation-Building. Since the legal establishment of the
Jewish Agency under the League of Nations mandate for Palestine, the
Jewish community outside Israel has been recognized as a co-venturer
in the development of Israel. The Jewish Agency included both Zionist
and non-Zionist representation., Its transformation in newly written
"Covenants" since the founding of the State of Israel has preserved
aspects of the legal formula of the Yishuv and the Diaspora as
partners in nation-building.

The World Zionist Organization in 1its party alignments is
partners with the Israeli political groups, tabulated by electoral
results for the Israeli parliament. These results are reflected in
the structure of the World Zionist Organization, which in turn helps
to shape the structure of the Jewish Agency.

Jewish communal representatives outside the Zionist organiza-
tions, whose authority derives from their communal leadership,
complement the Zionist leadership in the structure of the Jewish
Agency. The tasks assigned to the Jewish Agency include both economic
and cultural functions. These functions run parallel with the Israeli
government's programs in these spheres. Independently of the govern-
mental consular or public relations functions and activities, the WZ0
provides leadership and an institutional framework for cultural
exchange, education and youth activities, and a number of other
programs in the Diaspora. Thus, the Jewish Agency is the central
institutional vehicle for Israel-Diaspora relations, though public

understanding of this role in the Diaspora is limited.

6. Diaspora Community to Center. The major ideological issues in the
patterns of Israel-Diaspora relationships focus on the theme of the
centrality of Israel.

To a degree, the Ahad HaAm vision of Israel as the center that
radiates cultural inspiration for Diaspora communities has been real-
ized. The learning of the Hebrew language is often carried out with
reference not to religious tradition but to communication with Israel.
Israeli culture forms in song, art and dance are widely circulated.
For rabbinical students of all kinds and for many in the Jewish
educational system at different levels, study in Israel is viewed as
an involvement with the source or center of Jewish culture.

To an even greater degree, for large numbers of Jews, Israel is
the center in that it is a moral point of honor in their assertion of
their Jewish commitment. Domestic Jewish communal activities are not
viewed as having the same critical character as support for Israel,
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particularly in emergency situations. The relationship of centrality
fits the metaphor of circling the wagons to protect the center. An
alternative metaphor for Jewish behavioral commitment, particularly by’
less involved Jews in the Diaspora, is that of rooters or supporters
for "our team." These descriptive aspects of centrality are un-
contested even though the formulations in ideological terms of Israeli
centrality may be in dispute. : ; . .

The strength and character of these six networks of relationship
with Israel are constantly augmented and reshaped. Their frameworks
provide for significant changes in the relatlonships be;ween the
Diaspora community and Israel g

III. Existential Perspective

Most Jewish communities in the world are communities established
by waves of migration. (The notable exceptions include the deprived
communities of the Soviet Union, Iran or Ethiopia.) Their self-
perception as achieving, mobile, post-immigrant societies may account
for their indifference to Jewish self-identification or self-represen-
tation in ideological terms. Even the society of Israel, which was to
a great extent the result of Zionist ideological commitment does not
define itself today in terms of Zionist ideology. Rather it repre-
sents a society of post-immigrant generations focused on practical
concerns.

The American Jewish community, by virtue of its history, accom-
plishments and institutions, involves itself significantly as an agent
within the American pluralist society. Its participation in the
general society and culture helps to shape its attitudes toward
Israeli or Zionist 1deologica1 dialogue. The American Jewish. commun-
ity unlike, for example, the Jewish community in Taiwan or Korea, does
not view itself as a transient congregation but as a permanent
community committed to creative survival through generations. To a
marked degree, only those who are so committed are motivated to enter
into relationship with Israel or to enter into a dialogue on common
concerns or ideological questions.

Israell society is a complex and multilayered mosaic of immigrant
cultures. It has achieved a measure of integration and consensus
across ethnic and religious lines by stressing the transgenerational
task of achieving Israel security and development. There are powerful
motivating factors in the society that direct the individual to focus
on private and even Israeli. national aspirations that are distinct
from those of Jewish peoplehood or Jewish communal activity.

The relationship between the 1inherited patterns of Jewish
identity and the environment of secular modernist culture is a
condition shared by both Israel and the American Jewish community.
Similarly, the adequacy or viability of Jewlish religious belief,
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rites, practices and institutions under current conditions, despite
different historical and legal patterns, 15 an area of concern of both
communities.

On the other hand, Israeli families are acutely aware of the
sacrifice required to sustain their society under conditions of war.
In that context, the American commitment to Israel is viewed as that
of a committed partner who is unwilling to participate fully in the
risks of the joint undertaking. For the Israeli, unlike the American
Jew, the security of Israel and the stability of its economy dominates
his life. This difference, accepted as given, finds expression in
ideological as well as practical terms. He provides the existential
foundation for the Israell stress upon the significance of the
conceptual or ideological perspective. Accordingly, this stress will
recede only with changes in the Israeli security and economic situa--
tion that lessen the need for ideological reinforcement.

IV. Conceptual Perspectives

Many of the main concepts of Zionist ideology that were developed
in periods remote from the Jewlsh condition of the 1980s continue to
be the currency of contemporary debate. This conceptual framework is
both anachronistic and relevant to current conditions.

It is anachronistic since these concepts were part of the
conflict between Zionist and anti-Zionist ideologies that came to an
end during the Second World War and with the founding of the State of
Israel. Further, these concepts reflected the condltions of Jewish
life in the pre-war settings.

On the other hand, three concepts - aliyah, shelilat hagola
(Negation of the Exile), kibbutz galuyot (Ingathering of Exiles)
- have a current function in permitting the Jewish community of Israel
to assert its expectations to the world Zionist or Diaspora commun-
ities. However, this conceptual framework refers to perennial Jewish
polarities: Exile and Zion; dependence and freedom; Diaspora and
return; deprivation and redemption; and so on. This perenniality can
serve as a basls for conceptual reinterpretation or redefinition in
the light of changing circumstances. These three concepts are crucial
to ideological consensus. -

A. Kibbutz Galuyot - Ingathering of the Exiles

In the religious tradition, this expression refers to the promise
of Jewish redemption through return of all Jews to Israel. Within the
history of Zionism, this implication reinforced the hope that the
small number of persons who went to Israel and involved themselves in
its rebuilding were to be the vanguard of a mass movement from all
countries of the Diaspora, both deprived and emancipated. From that
perspective, even the communitlies that come to Israel because it is
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the sole place of refuge become part of this movement. Indeed, they
provide evidence that Zionism is not just "subjective" idealism but
derived from "objective" factors of modern history.

For many Israelis, the realization of the State of Israel, the
Zionist revolution must be reasserted . through ongoing effort, at
Kibbutz Galuyot. Yet, interpretation of ideological or religious
concepts like Kibbutz-caluyot is inherently ambiguous. On the one
hand, it points to activism, to what has been called the mitzvah or
commandment of participation in this movement. On the other hand,
these concepts function as projections of an ideal future. They do
not:serve to determine political action in particular issues where
different values conflict. Kibbutz Galuyot has never been used in
Israel, for example, as a rationale for denying exit visas to any
citizen. Similarly, it does not unequivocally decide whether right of :
personal choice or some other value should determine policy toward.
Soviet Jews who "drop out" en route to Israel.

The fulfillment of this concept could call for support in’
building Israel and in .sustaining the possibilities for an ingathering
of the exiles. For all Jews who support Israel, then, there are
senses in which they approve and senses in which they would demur from
Kibbutz Galuyot. _ - .

B. Shelilat Hagolah - "Negation of the Exile"

This concept functioned in the context of the Zionist debate with
anti-Zionist ideologies between 1880 and 1940. It expressed the
Zionist view that the patterns of religious emancipation would lead to
assimilation. It also expressed the Zionist view that the Eastern
European societies in which Jews lived did not permit their achieving
permanent status as an ethnic or cultural minority,

The idea of "negation of the exile" was originally formulated as
an educational or cultural ideal. Jews were to develop the values of
independence .or self-reliance -- particularly in agricultural,
military or industrial life -- as well as cultural and linguistic
forms distinct from the attitudes of the "exile" society. Accord-
ingly, "negation of the exile" was an educational slogan for return to
Jewish roots, sources or language, rather than for Jewish assimilation
to the forms of the majority culture. -

In a sense, the American Jewish community has adopted thé
competing concept of "affirmation of the Diaspora." Thus, American
Zionism has consistently asserted the continued creative existence of
Jews in America in symbiosis with the American society and culture.
Yet, Zionists led American Jewish communal education in the direction
of a curriculum that had the Hebraic revival and the nascent Jewish
culture of Palestine as its major focus.
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It is noteworthy that ideological concepts admit of competing .
interpretations. Thus, "Negation of the Exile" in the conditions of
the 1980s could suggest two important themes on which there could be
consensus. One of these is realism, not dogma, about the continued
viability of threatened Jewish communities, whether in Iran, the
Soviet Union, Ethiopia or elsewhere. Support of an emigrationist
soluti¥on rather than to insist on pre-world war civil-libertarian or
minority rights solution, is a significant Zionist view that has been
accepted.

The other is the Zionist educational theme. This requires an
appreciation of the values that can be derived from Israeli society,
that can be said to reflect "authentic" patterns of Jewish self-
determination and self-reliance. These could be distinguished from
those situations in the Diaspora in which the Jewish community has
been deprived of the opportunity to search for authentic expressions
of its Jewish commitments. Without denying the cultural potentialities
of integration with Western culture, a consensus can be reached.

C. Aliyah or Hagshama - Personal Emigration to Israel as Self-
Realization '

The idea that emigration to Israel provides an opportunity for
individual self-transcendence (Aliyah) need not necessarily be inter-
preted as a coercive demand on others. It has characteristically
represented a Zionist commitment which is personal and individual,
requiring leadership by example.

The communal correlate is to make possible the conditions for
this kind of self-realization. This is an activity which has received
practical support in the Jewish community. One justification of this
support is the contribution idealistic individuals make to Israeli
society. It is reinforced by the high priority assigned by Diaspora
communities to the survival of Israel and of improving the quality of
life in Israeli society. It is also justified on the communal ground
of the willingness of the community to assist individuals in ful-
filling their felt sense of Jewish commitment.

Apart from support for programs that enhance the realization of
Aliyah, most of the communal commitment to Aliya is an extension of
accepted programs to use Israel as an educational resource such as
tourism, study in Israel, volunteer work in Israel or investment in
Israel, etc.

‘It Is true, of course, that the concept of Aliyah can be formu-
lated in ways which run counter to the individual community's per-
ception of its continuity or destiny. The point here is that it need
not be formulated in this way.



= L

In examining the three most contested concepts of Zionism by the
Diaspora, it is evident that thelr interpretation can provide a basis
for agreed or shared programs of action as well. as a basis for
criticism and division. The significant point is that no unequivocal
1nterpretat10n of these concepts need be given.

Toward a Consensus Approach to Zionist Ideology

This survey of the historical, pragmatic, and conceptual perspec-
tives of Zionist ideology is a preamble for a decision among options
that have emerged during the course of the survey._ Those options are
the following. e

1. The declision to avoid or bypass the ideological .debate. The
justification for this option is as follows. In the historic dispute’
among the conflicting ideological positions for.a post-ghettoized
Jewish community, the Zionist option has succeeded in that it achieved
the State of Israel and a consensus-of support for Israel. ;

Its ongoing. tasks since then can be pursued best in pragmatic
development of improved relationships with the Diaspora communities.
As part of those relationships, Jews of . the Diaspora and of Israel
will interact on their shared problems from their differing environ-
‘ments. In the course of those interactions, mutual understandings,
responsibilitles and cooperation can be built. .. N ETAN

Thus, significant communal responses to the deeply felt needs and
aspirations of Israeli society will be generated. The terms of that
process need not be locked into the polemical debates of the pre-State
generation, It should reflect the accomplishments and the short-
comings that have developed during the first generation (40 years) of
the relationship and which have set the basis for the next generation.

2. The decision to debate, discuss, confront the inherited assumptions
of Zionist advocates within Israel.

In this view, the American-Jewish-Israelilcooperatlon is so
secure that it does not require papering over or avoiding the con-
‘ceptual disagreements. Consequently, American Jews should candidly
assert their hopes and fears about Jewish communal existence in the
United States. This will include their concerns about education,
assimilation, intermarriage, the quality of Jewish life, and so on.
It will also include their commitment to improve Jewish society and
the positive role Jews can play in American society. It can assert
willingness to participate in the needs and vision of Israeli society
while also recognizing the rootedness of the Jewlish community in the
United States and its responsiveness to the needs and vision of
American society. :
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Such a discussion may result in a clarification of those things
on which there is agreement and those on which there is disagreement.

The practical relationships can then be pursued to mutual advantage

without the persistence of illusions and apologetics that now inter-
pose upon joint understanding. Pluralism requires that each community
seek to understand the other in terms of its own self perception and
self definition. Such an understanding may be a good thing even if it
does not lead to convergence.

3. The decislon to interpret or reinterpret the conceptual framework

of Zionism in ways that stress the commonality of belief.

The pragmatic structures of interaction between Israel and the
Jewish community provide the basis for many conceptual interpretations

under which the American Jewish community is de facto or de jure,

Zionist. The Jerusalem program is the primary illustration.

Even the exclusionary concept of Zionism permits interpretations
which are consistent with the American Jewish consensus. American
Jews are not opposed, as noted, to helping Americans find self-
realization in Israel. They also support the ingathering of diverse
Jewish communities to Israel.

Further, they are not opposed to educational programs that stress
the significant potential of Israel for the historic Jewish condition.
Such discussions would be rooted in shared historical experience, not
in stereotypical criticism of earlier phases of Jewish life in the
Diaspora. As a reflection of this commonality, there has been a
revival of appreciation in Israel of lost or destroyed communities.
(One illustration of this is that Israel is now the predominant center
for the study of Yiddish culture.) Any formal discussion between the
American Jewish community and Israel could provide a range of inter-
pretations of Zionist concepts.

4, The decision to refocus the topic of discussion. It is possible to
draw up an agenda derived from the current concerns of the Jewish and
Israeli communities. These could Include the concerns of the Israeli
. community for the successes as well as the failures of Zionism. A
familiar example is the Zionist belief that the State would abolish
world anti-Semitism. It has served to change the image of the Jew in
ways which may have lessened one form of anti-Semitism, but has
increased the risk of anti-Semitism based on Third World anti-Zionism.
This is a perception shared by Israeli Zionists and Jews of the
Diaspora.

Analogously, there are the concerns of the American community for
the successes as well as the failures of its own Jewish experience.
The vulnerability of Jewish youth to extremist patterns and/or to
assimilation could be one example. The inadequacy of Jewish religious
life in Israel or in America may be another.
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The recognition of Zionism as a philosophy of Jewish experience
in a post-modern period could suggest that programs be undertaken
delineating new directions for Zionism for this second generation
after the founding of the State. Patterns of practical collaboration
can co-exist with periodic dialogues on the changing nature of the
Jewish communities in Israel and the Diaspora. These options are not
mutually exclusive. Indeed, a consistent set of them could be
formulated in appropriate declarative or manifesto forms.

David Sidorsky
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I cannot possibly in the time allotted to me refute in detail
all the allegations made today by the representative of Iraq.
I.will refrain from referring to his numerious quotations from
press and books. The technique of collage, of artfully arranging

on the canvas pieces and bits of printed matter, is a well known one.

I shall only answer to his reference to Arnold Toynbee.
Toynbee was a great, though dogmatic historian. His ideas, however,
were certainly not progressive. In volume 1, page 54 of

A Study of History, he made the following outrageous statement:

"The black races alone have not contributed to any

civilization."
On page 161, he had this to say:

"Though Christian Abyssinia was admitted with some hesitation

to membership in the League of Nations she was a by~-word for
disorder and barbarism. In fact the spectacle presented by

one African State, apart from Liberia, that had retained its
complete independence was perhaps the best justification

that cogld be found for the partition of the rest of Africa among

the European powers.”

ses/2
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Does the delegate of Irag suscribe to those assertions?
Since he takes Toynbee as a standard, does he follow him and

recommend a new partition of Africa among the European Powers?

Speaking of books: The representative of Iraqg mentioned that

the book From Iimg.lmmemorial by Joan Peters was considered by

the New York Times reviewer to be polemical. Mrs. Peters is a 4
distinguished public figure in the United States. She was

a counsel to President Carter. Her book carries words of
commendation by personalities such as the historians Barbara Tuchman
é&nd Lucy Dawidowicz, the famous demographer Philip Hauser,

writers euch as Saul 3ellcw and diplomats such as Justice Arthur
Goldberg. Angier Biddle Duke, former apbassador to Morocco, calls
it "an arresting scrupulously rés.earched and documented account”. .
The main question is the validity of the data that Mrs. Peters
collected and of her penetrating historical and demographical
analysis. The representative of I?aq had nothing to say in this
respect. Can he deny that the British census of 1931 indicated

that the Moslem population of Palestine spoke 23 different languages,

including Afghan?

The representative of Irag was remiss or careless on certain
points. He wished to belittle the value of the statement made by
Sir Winston Churchill in the British Parliament on Arab immigration

into Palestine. He did so by referring to the MacDonald White Paper.

eeo/3
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éut the MacDonald White Paper was issued in 1931. He should have
better checked. There was, of course, another British White Paper
in 1939, in the epoch of the notorious policy of appeasement
towards Nazi Germany and £he Arab countries, which were considered
potential allies of the Third Reich. We could elaborate on this

subject and on Iragi connections with the Nazi regime.

Finally, a minor point. The representative of Irag mentioned
the activities of Jewish organizations in Europe after World War II
and said that they acted against UNRRA and that UNRRA is what UNRWA

came from.

Actually, UNRRA was established in Washington on November 9, 1943,
two years before the foundation of the UN. Its purpose was to
bring urgent succor to Europe devasted by war and to the victims
of the concentration camps. It did a good job helping those Jews.
UNRRA had nothing to do with UNRWA. -The representative of Iraqg,

again, should have better checked.

The delegate of Iraq accused my délegation of rewriting history
and mentioned UN documents. However, he was unable to deny the
central fact that the Arab delegations, including the Iragi one,
rejected the Blandford Plan and all other development plans. They
insisted on political recipes, like repatriation, which means

bringing back the clock of history.
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One of the reasons why this return to 1947 is impossible is

the expulsion of Jews from Arab countries.

Irag's role in the question of the exodus of the Palestinian
refugees was aptly described by Nimr Al Hawari, who was the
commander of the paramilitary Arab Youth Organization in Palestine.

In his book, The Secret Behirid the Disaster, he wrote:

"Iraq's Prime Minister had thundered: 'We shall smash the
country with our guns, and destroy and obliterate every place
the Jews will seek shelter in. The Arabs should conduct
their wives and children to safer areas till the fighting

has died down'".

After the end of the hostilities, Iraq was the only country
who refused to sign an armistice agreement with Israel and still
takes pride in being at a state of war with my country. The Iragi
government avenged itself of the defeat it suffered in the field of
battle by cruelly persecuting the hapless Jewish minority. Jews
had lived on the shores of the rivers of Babylonia since the
Sixth Century BCE, one thousand years before the Arab congquest.
Mighty empires rose and fell, but the Jewish community in
Mesopotamia continued its rich cultural and religious life. Many

of the great figures of Jewish thought, wisdom and piety lived there.
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All this was abruptly brought to an end. 1In 1948, Zionism was
declared a crime. Jews were imprisoned and some of them publicly
hanged. 1In 1950, 120,000 Jews fled from Irag and found a new

haven in Israel. The Iraéi government confiscated their properties,

buildings, lands, personal effects, banking accounts. Their

belongings were sold by public auction. Only a handful of Jews
managed to remain. They were exposed to ill treatment, threats

and executions. On 27 January 1969, nine Jews were hanged, égain
publicly in Baghdad. On 25 August of the same year, two more Jews were

similarly executed.

Irag therefore shares with the other Arab countries the quilt
of the 1948 war and of the Palestinian refugee problem and is

directly responsible for the sufferings and flight of the Iragi Jews.

Of course, not only Jews were victims of Irag's persecutions.
Many have forgotten the massacre of Christian Assyrians in 1933,
whose case was debated in the League of Nations. The present Iragi
regime exceeds its predecessors in its sadistic treatment of
minorities such as the Kurds and of its own citizens. A detailed
documentation is to be found in Amnesty International reports.
Irag is the country where prisoners were given rat poison, and which
employed mustard gas in its war against Iran. Irag's capital,
Baghdad, was the headguarters of the Rejection Front which fought
against the Israeli-Egyptian peace. Baghdad was also and still is

a major center of international. terrorism.
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Countries like Irag, -or for that matter, its enemy Iran,
are the shame of our time. Its representative may speak softly
here, but the country he ;epresents stands for violence, injustice,
savagery and discrimination. It was to save humanity permanently from

those scourges that the United Nations were erected.
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HELEN DAVIS

Israel Correspondent

erusalem — The
J business of deciding

who will run the Jewish
Agency-World Zionist Organ-
ization for the next four years
may well dominate the four-
day Zionist Congress, which
opens in Jerusalem on
December 6.

Indeed, the leadership issue
is expected to be so over
whelming that all other
substantive issues are likely
to be submerged beneath t.he
politicking and recrimina-
tions.

In the week leading uj
the congress — which will be
attended by 700 delegates
and some 2,000 alternates
and observers — the issue re-
mained wide open, with both
Prime Minister Yitzhak
Shamir (Likud) and Foreign
Minister Shimon Peres
(Labor) dee?Iy involved in the
selection of candidates.

The Israel Labor Party's
initial candidate for the post
of chairman, current Jewish
Agency/WZO  Treasurer
Akiva Lewinksy, has finally
bowed out of the contest after
tense weeks of foot-dragging.

But he did not Ieave with-
out taking a sw1pe at the
Diaspora fundraisers in the
Jewish Agency Board of
Governors for vetoing his
candi , and at his own par-
ty for fa.thng to stand by him
in his moment of greatest
need.

Lewinsky, a kibbutznik

“There could be
fireworks,” noted a
Jewish Agency
source, “uniess the
various parties are
satisfied with the
deals that are
being cut this
week.”

who has served the Labor
Party and the Zionist move-
ment for almost 50 years, told
Labor's central committee
last week that the interven-
tion of the fundraisers
violated the rules of partner-
ship within the Zionist move-
ment and represented a
‘‘grave development' in
Israel's relations with the
Diaspora.
For all that, the political
demise of 70-year-old Lewin-
sky has been greeted with
barely disguised relief by
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Labor Party officials.

The party had feared an in-
ternal schism with Lewin-
sky’s backers, the powerful
United Kibbutz Movemant
which declared itself to be
outraged that a small group
of Diaspora fundraisers could

veto a decision of the Labor
Party. :

Labor's central committee
is meanwhile expected to
nominate another candidate
for the post of chairman from
among three men: Knesset
Member Mordechai Gur,
former chief of staff and
health minister; Knesset
Member Simcha Dinitz,
former Ambassador to the
United States; and Nissim
Zvili, chairman of the Jewish
Agency's Settlement Depart-
ment.

None of the three, however,
has generntad much enthusi-

Jewish Agency or
WZO Eﬁsmna.ls.

Gur was described by one
WZO source as having been a
“disaster’” as health minister
in the national unity govern-
ment — a post he resigned
when Shamir took over as
prime minister from Peres.

‘Gur,” warned the source,
“would leave the place in
ruins.’

Simcha Dinitz is regarded
as able and clever, but not
necessarily the man to effect
the urgent changes needed in
the Zionst muvemt: “Peo-
ple in the organization are
a.ﬁmta]? that he :;guld not be
to committed to get
thmggdone, said t.hegszutrlgg

ook e sk
on the other is
as a dedicated worker who
has a comprehensive under-
s ing of the Jewish Agen-
cy and the WZO, a man who
thinks independently and
speaks well and to the point.
His English is fluent and he
is young and attractive.

But Zvili, in his early for-
ties, is considered to be too
young and inexperienced for
thejogb and is unlikely to find
favor with the fundraisers.
His chances of election might
also be hampered by the fact
that Israel’s settlements are
in parlous state — a predica-
ment for which he must share
at least some of the blame.

The Likud's unofficial can-
didate, Science Minister Gi-
deon Patt, has also failed to
generate excitement, despite
an extended trip to the
United States where he
sought to endear himself to
key fundraisers and Ameri-
can Zionist leaders.

As the week of decision
approached, there was

Arye Duizin: Caling for fusion

Akiva Lewinsky: An outgoing swipe

The Zionists
Bite Back

On the eve of the World Zionist
Congress showdown, bitterness
between Israel and Diaspora leaders
is playing itself out over who
will be elected chairman.

sgeeu.lationin.}erusalem that
e Likud might instead put
forward such bright young
men as Knesset Members
Dan Meridor or Ehud
Olmert.

There is even talk of the
Likud wheelm% out a real
heavywelght ike Moshe
Arens, former defense minis-
ter, Amhasaador to Washing-
ton and a man often spoken
of as a possible successor to

Shamir as party leader.
With his American back-
ground and generally high
standing among Diaspora
communities, Arens could
prove to be a hard candidate
to beat. But even if he does
agree to run, he could face
legal difficulties if he insists
on retaining his Knesset seat
while serving as chairman of
the Jewish Agen a.nd WZO.
According to

the Zionist Con intends
to settle the leagﬁstup issue
as quickly as possible in order
to concentrate on the “Zionist
issues” that fill its agenda.
That, however, is con-
sidered to be little more than
a pious hope. Instead, it
seems likely that the business
of electing a new bunch of top
officials — and the role played
by the in torpedo-
ing Akiva Iewmsky could
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devour much of the four days.

It could even, say WZO
sources, boil over into open
rebellion by Israeli ‘‘old-
timers” who find the new,
assertive mood of Diaspora
leaders too much to stomach.

An indication of the depth
of this feeling was contained
in an indignant letter to the
Jerusalem Post by wveteran
Israeli politician Moshe Kol,
one of just three surviving
signatories of Israel's
Declaration of Independence.

The fundraisers, wrote Kol,
“don't understand anything
about the important work of
the departments of the
Jewish Agency and the World
Zionist grganization. They
want to destroy the demo-
cracy of the world Zionist
movement. Who authorized
them to make such demands?
Did they ask American J
or world Jewry?" he asm
“Thank God that such so-
called leaders had nothing to
say 40 years ago when the
State of Israel was born and
American Jewry struggled
with us for our inde zﬁnce
If such so-called leaders
would have represented
American Jewry then, who
would have struggled for our
independence?”

Such bitterness, given voice
at the congress, could drag
the whole issue of the
Diaspora-Israel partnership
out into the open, whether
most delegates want it or not.
And the results of such a
debate would be unpredict-
able.

For while outgoing WZO-
Jewish Agency chairman
é.azﬂ(e Dulzin has repeatedly

ed for “fusion” of the
Diasapora fundraisers and
the Zionists, there are others
who believe that the time has
come to break up the 16-year
partnership.

Five months ain. delegates
to the Jewish Agency
Assembly carefully avoided
this issue. The Thirty First
Zionist Congress might not,
however, be so circumspect.

“There could be fireworks,”
noted a Jewish Agency
source, “unless the various
parties are satisfied with the
deals that are being cut this
week.”

The leadership issue is not
the only subject that is like-
ly to drown out discussion of
such mainline Zionist issues
as immigration, settlement,
Jewish education and demo-
graphy.

Two non-agenda items —
religious pluralism and the
question of an international

\Middle East peace conference
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are expected to be raised and
hotly debated.

A powerful Reform-Conser-
vative coalition is likely to
push hard for some kind of
declarative action on the Or-
*hodox stranglehold in Israel
— a move that will predic-
tably be fiercely resisted by
the Orthodox Mizrachi bloc

The peace conference
debate is expected to be pro-
moted by the Labor Party
whose leader, Shimon Peres,
is its most ardent advocate
and who has declared that the
issue should be a matter of
frank and open discussion in

the Dias i

The Lm which opposes
such a conference and which
insists that the subject is a
strictly Israeli affair, will try
to block any such debate, but
it might not succeed.

“A lot of delegates,” said a
source, “will want to prove
that the Zionist movement is
still ing the t issues.
At the same time, it might
give them an opportunity to
avoid the nitty-gritty

problems that threaten the

whole Jewish Agency-WZO
set-up.”

Another controversial item
is whether outgoing chair-
man Dulzin should be reward-
ed with the post of president
of the Zionist movement — a
role which was last filled by
the late Nahum Goldmann.

According to one source,
Dulzin is pushing hard for the
job, but his success is by no
means assured: “A lot of peo-
ple, including Lewinsky, have
scores to settle with him.)"
said the source, “and they
might just use the issue to
make their point.”

Whatever the outcome of
the congress, there is no
doubt that the leadership
struggle — and the prospect
of real heat and passion —
has generated an unusual
level of public interest in
Israel.

The Israeli media has car-
ried a number of articles and
opinion pieces on the Jewish
Agency-WZO crisis in recent
weeks. Some have included
demands that the entire
edifice be dismantled; others
have called for a “reconstruc-
tion” that would free the
Jewish Agency and WZO of
the thrall of party politics.

The result is that many
Israelis who would not nor-
mally hé\;e been aware that a
Zionist Congress was happen-
ing in their midst, will be
following next week's deli-
berations with interest —and
with the expectation of seeing
blood on the floor. O

ELLIOTT SCHWARTZ, D.D.S.
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the opening of his office
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“You Got That At Body
& Sole, Didn't You?”

“You wanna know where 1 got my cool-looking clothes? Okay, I'l tell you...
on one condition! You have to buy me a Hanukah present at Body & Sole.
'Cuz Body & Sole is my favorite place for neat clothes and stuff

But don't worry...Body & Sole has really good discount prices. Okay,

okay. You guessed right! Now about that present..”
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