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INTRQDU;TION

Todaf there are fewer and lower bérrieré against Jewish
participation in every aspect_of American life than at any
time since Jews began ;é imm%érate to the United States in
large nﬁmbers, almost a century ago. Many old problems are
distingtly_;égs ﬁygent an& less aiffiéult than when the
parents of our youpg men and women were théméeives young.
thﬁing is“c;ft;iﬁ iﬁ hgman éffairs except change; and in
particular, Jewiéh history is a record of Changé, from sorrow
to joy but also from joy toﬂsorrow. Still, even a cautious
and prudent assessment seems to justify the hope that at
least in the near future, the barriers against e -
-Jews will continue to shrink in size and number. To the
old problems, primérily gxternél, new problems succeed,
primarily internal. It is a good and wholesome change.

From the time when the American Jewish Committee was

founded, more than sixty years ago, until recently, its



_ gﬁiéf purpcese was to cdmbét prejudice and disériminat;on:

iﬁ fhe United Statgs and abroédj against Jeﬁs and, by an 1m.'

extension both moral and practical, égainst all minorities.

Intelléctually,.the ma jor achievement of that effort was

the famous-fiye—volume serieslthat has become a landmérk 44

social-seientific. thoughi-;, "Studié_s in Prejudicg." The -

prejudice in question_was;‘more than anyth;ng else;.anti-

: Semitism; and what those.fife volumes demonétrated, each

in its own way, was that pfejudicg is é problém of the

prejudiced, not of the people of*groups that are its objects.
It was understood that p;eﬁudice affects its victims

for thé worse subjectively as well as objectively -- for

example, it not only bars thenm ffom certaiﬁ'careers'but

also stimulates such reactions as self-hate. But fifst

things were rightly considered to be first, an? the Committee

gave most of ifs effort to fighting'prejudicé and discrimina-

. tion. Rightly -- beéguse-as.prejudige and discrimination

- have diminished, so have their various undesirable subjective

-



reactions. By coﬁmon obse:vatién, fhére is.1ess Jéwish self-
hate (to use the same example) than there used to bé. Whether
there is any simple, one-way, cause-and-effect relation_bé-
tween these facts may be open to question; that they are
fécts is less open to question. Similarly, the relation may
not be clear bétween the present mood and outlook of American
Jews, on the one_haﬁd; and-ﬁhe tragedy of Nazism and the
triumph of Israel, on the bther; but it ig clear that there
is a relation.

- But the subjective or internal ﬁroﬁlems of Jews have not,
_for'that reason, disappeared; They have only changed their
character. Qnéé mostly negative, they are now mostly posi-
tive -- or so we would like to believe. Actually, those prob-
lems may be one ﬁroblem; the problem of identity: Am T a

Jew? In what way am I a Jew? What is a Jew? Should I be

a Jew?



'In America toaay the individual Jew lives within an
atmosphere which'emphasizes freedom of personal choice and
self—déterminatisn; The external constraints that have be;n
brought to bear on ;ews throughout the Christian era have
been loosened. But this freedom creates problems for a people
- who have lived much.of their long history in persecutiqnland
bondageNRTNE TEmRELE traditilonally stressed the Jewishness'_
of the man who is born a Jew;‘on the ground that it is God's
design that he be so. In our_bwn céntﬁ:y, the cruelest enemies
we have ever had in our lpﬁg histofy did nbt ask the Jew
whether or not he wanted to be a Jew: /Ihdeéd, certain Jews
who seemed to have successfu;ly diséffiliated themselves werel
tragically reminded of the indelible fact of their Jewishness.
Traditionally, inner faith was combingd with externai pressure
to secure the basis of Jewish self-affirmation and survival.

‘For the majority of American Jews oflthe new generation,

both the inner imperatives and the external pressures that

once molded Jewish self-consciousness are no longer decisive.
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With the.lbgséningioflclosé famiiy”énd cultural ties and thé..

' erogion of the solidarities that prevailed in the immiérant
world, it becomes increasingly pfoblematic to define the grounds
and contents of one's Jewishness.

These are the feasons why the American Jewish Committee
convened a conference on Jewish identity in November 1964. e
wanted to avail ourseives of the thipking of some of the best
minds in thesJewish community, who were concerned with the
vitality of Judaism and in togch with the younger generation.

_we sought in this way to pro;ide gfounds for the.further deli-
berations of the Committee and to stimulate further considera-
tion in the cogmunity at large.

The discussion fu;nished us with a number of searching
questions and chailengeS'that the Jewish community must seriously
refleét on if thg bgsic issues are ﬁo have a genuingaféé%iution.'
Several in the conference stressed that the intellecfuéi and
emotional gap between the historic egperience-of the Jews and

the realities of democratic society must be bridged. If we are

to effect é'synthesis-between-these two, we must first understand




_ whiCh-customs;;valueé, and att;tu&ég afeléssenﬁial to each-
and which ones are merely circumstant;al._ The question arose, -
for example, whether the involvement of Jeﬁish youth with ‘the
¢civil-rights movement can serve as an adequate means of creat-
ing or expressing é Jewish commitment. Atgthe'other extreme,
fhe discgssants considere& the possiblé influeﬁce on the coh—
‘munity ‘at large of fhose committed and uncompromisingly'ob;
servant Jews who pefpetuate the traditional'religioﬁs culturg ks ’
in its traditional_fprmsti Canltﬁése traditional forms be in-
corporated into the everyday practice of the great number of -
Jews who have been less touched by the cenﬁral historical and
‘religious experience pf the Jewish people?

Like many of the issues wé have faced in the past, those
raised in the presént discussionlwill be a long time in finding
theif solution. Though we in thé American Jewish Committee
have faith_in a free society's ability to come to grips with

-

the problems it creates, we also know that solutions take time

and effort. All we hope to do here is to provide an arena in



whiéh isSues caq be aifed, problems clarified, an@ perépec—
tives sorted out.

During the course of the discussion several concrete pro-
posals were offered. Théy are included in theltext (VII: "Some
.Proposéls for thg Future");.bﬁt may here be briefly summarized
as follows:

1) Thet Ghis| oF some simiiér body should meet with a
certain amount of regularity ﬁo examine and think about im-
portant questions of contemporafy Jewish life; 2) that the
necesssry resources aﬁd facilities should be made available
to it, and 3) that it should issue periodic reports df its re-
search and discussibns, in some appropriate form.

We in the pommittee.ha?e already benefited from the learning -
and thoughtfulness.of the conferees -- though I hasten to add
thaﬁ no iﬁstitutionﬁ; commitments were asked for or given. The
conference has proveﬁ.already useful to our plans and program
for strengthening Jewish identity aﬁd;we.hope to be able to
éssist in its contiﬂﬁed functioning.

x
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On.behaif of thelgmérican %e#ish.doﬁmitteé, i.hgve the
pleasant dut& of thanking the fafticiéants-for thé g?acious
spirit with which they.gntered into these proceedings ahdffor
their valued contributions. Mr. Manheim Shapiro gave enthusiasm
and tirelesé effort to organiziné the confereﬁce. The Littauer - -
Foundation's 1ibera1ity and génerosity made it poséible in the
first place.

We wefe eSpecially fortunate in having as our moderator
a distinguished scientist, schélar, and educator, Professor
Joseph Schwab of the Universit£ of Chicago, who effectively
guided the emergence of forﬁ from ﬁhat might otherwise have been
formless. Professor Schwab has asked us npt to include his re-
marks here.on the ground that they were only procedural com- -
ments. Those "pr&cedural comménts" contained much that waé wise _:
and probing, but ﬁe'have adhered to his wishes.

It is also my sad duty fo re?ord that since the conference-
threé gifted intellectuals and-schoiars who participated in it
have been téken from us: IrvingICéﬁter, T. Herzl Rome, and Uriel

iWeinreich;‘ In their deaths America, and American Jewry



) 9.
pafticularly; has sustaiﬁed a loss all the mofe grievous be-
cause untimely. We should have continued'to benefit from their
- work_and their presence with us for many more years.

A final word about the editing. The text printed here is
a réordered extract from the stenographic record of the con-
ference. Deliberately, all ﬁere encouraged to give free rein:
to their thoughts, responding to each other in agreement or
disagreement. The agenda itsélf was loose rathér than-tight,
and the majbr themes emerged only as the conference proceeded.
The arrangement here is more in keeping with a logical order
than with the actual ‘order in which the individual contribu-
'tions were made. Some interestihg matter has necessarily been
edited out, as peripheral to fhe central themés; but we hope
that the original meahings and 1htents h#ve.been retained, and
that what may have been lost in spontaneity of thought and |
expression has been balanded by a gain in coherence and sequence.
The summary matter in italics at the beginning of each section

is added.

John Slawson
Executive Vice-President
The American Jewish Committee

July 1967




 SECTION I

THE JEWISH COMMUNITY: PAST AND PRESENT

To understand the pfoblems of Jewish

identity end continuity_in terms tﬁat are‘relevant
~ to us today, we mus ME AN éh; enarmoug difference
.which Emancipation’h;s wrought 1h the history of Jews.
Undermining the traditional féundafidns of Jewish life,
Emancipation has not yet pfovidéd adequaté replacahents
for:ﬁodern Jewso

Gerson Cohen

Ben Halpern

Arthur Hertzberg
Lloyd Gartner

10.
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Each and every one of us comes to this diiscussion with an
avowed partisan interest, which we can conveniently summarize
by calling an interest in Jewishlcontinuity. At thé same time,
I think it is 1mportan£ to recognize that we come td this dis-
cussion not only with a certzin amount of interest but also
with a considerable amount of intellectual and emotional bag=
gage that we have not formulated so much as inherited. It is,
I believe, vital for us to recognize and identify this legacy,
for since much of 1t i1s- borne unconsciously we may find our;‘
selves in the position of tacitly hankering after situations

which rationally we do not really want. Our concern for Jewish



continuity is charged with values derived from a long historic
experience of Jewish confrontation with Gentile culfures and _
societies. In the éourse of this experience, our ancestors
developed and bequezthed values which have become very much
a part of the Jewish tradition. While many of these values
are a source of enrichment and part bf the legacy we may want
te cultivate, others are by no means an asset to us in our
medern situation. And the first step is to isolate the wheat
from what we regard as chaff. |

In other wordé, if we are to treat the problem of Jewish
continuity in terms that are relevant and meaningful to our
own age and situation, ;ur initial job, it seems to mey is to

take account of the wide gulf that divides between our general

approsches to social issues; in all thelr diversity, and tra-

ditional Jewish wvays and premises in evaluating Jewish fate

and destiny. I am fully aware of the considersble diversity

that characterlzed Jewish approaches to such questions in the
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pasf no less than in the present. FKeveriheless, I ﬁhink it

is fair to speak of a qualitative difference in apﬁanch to
Jewishneés, and all that that entails, between us and our pr;-
modern ancestors,

[fpor=

Much of Jewish communal experience prior-to modern
A

emancipation has been the history of a corporate group that

unabashedly thought in terms of its own interests and its own

“values, In its negotlations with other groups, the Jewish com-

munity was represented by men or groupg;ﬂWho could claim, at
least by standards of measurement that were almost universally
recognized as legitimate, to speak for the Jewish group as a
whole. -This, of coﬁrse, is no longer the case, whatever the
issue may be. FKow, it seems to me that many of us often ex-
press, or at least tacitly reflect, a profound conceran over

the great disparity between the historic Jewlsh way of coping

with communal problems and the new ways which democratic socliety

has opened up to us (or, if you prefer, forced upon us). While

3
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most of us would acknowledge that the democratic way of 1ife
has opened ﬁp to us, individually aé vell as éollectively, many
new avenues of expressiﬁn and enrichment, many communal leaders
appear to be alarmed at the fact that many of the new forms of
Jewlsh expression and many of the tendencies in Jewish life in
this country do not fit into any of the moulds that make up
part of the emotional-intellectual baggage that our immigrant
parents and our ancastrai literature have imparted to us.

Now, ve are == aﬁd-I beg to be forgiven for.emphasizing
so obvious a point -- a very young community here, indeed far
too young to be ablé to engage in any long-term prognosis of
our Jewish situation in this society. Far more important, it
seems to me that there have been relatively few Jews who have
tried seriously to bridge the intellectual and emotional gap

between the historic expzrience of the Jews, i eiieh-I-in=

it il

clude inherited traditional values, and the realitlies of demo-

cratic society. I do not mean that Jews have been reluctant
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to think as well as to live democratically and pluralistically.

They have been willing indeed. But in doing so, they have

either thrown overboard their traditional patterns of thoughtm

and behavior, or they have compartmentalized the tradition in

& way that is best characterized by Judah Loeb Gordon's advice

to be a Jew at home and a human being outside. In othsr words,

there has been 1ittle‘effort on the part of responsible Jewish

leadership to synthesize the tradition -- in the broadest sense

of that term -- with our democratic situation, so that those of

g
&
the American Jewish community who are interested not in genuine

continuity but also in living meaningfully as members of American
soclety, will live in ean integrated frame of reference. The
platitudinous reiteration of the claim that Judaism has basic
affinities with Awerican democracy is not only of no use in

this connection, it often appears to me to be downright harmful,
for the assertion when unqualified is soon belied to anyona"who

vants to find out the truth for himself.
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When I speak of traditional ways of looking at things, I |
trust that I will not be understood to mean necessarily tra- .
&itionally religious approaches to Jewlsh life. We are con-

fronted in this country with meny different types of Jewish

approach to Jewlish as well as to American societag:religious,.

secularist,'nationalisf>or even assimilationist in the popular
sense of the words. Revertheless, I think we are all aware of
the fact that there are certain "official® diagnoses of Jewlish
history and of Jewish corporate existence that float around
Jewish communities throughout the world today. The one most
loudly heard, and the one least protested, I‘suppose, is the
kind that is coming from official and semi-official Israell

circles, and vhich 1s buttressed by Israeli scholarship and

by Zionist diagnoses of the Jewish situation in the Diaspora . _

without any kind of relationship to the realities of American
society or of other Western democratic societies., I think

that is true also of certain religiocus and even of secularist

e
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g?oups in the United States, each of vhich hev& brought from
ﬁastern Europe, Western Europe or other parts of the worlq,)g
certain fbrmulated notionsg whicE/Z;Zo not necessarily fit
into the realities of our situation.

To cite a specific example, many people of different
shades of communal affiliation often point to the decline in
Jewlsh identity and consequent threat to continuity in the

The
light of, changed ratio: between Jewish and Gentile cultures,

In earlier days, ve are told, Jews were born intqf&awiah

culture and subsequently absorbed a certain amount of general
culture. However, their principal universe of discourse was a
Jewlsh one. In our day, on the other hand, we are for the most
part born into the general culture, over which whatever Jewish
culture we wish to have or'impart must be superimposed., Now
vhile this comparison is by end large true for the East European

dewlsh experience, the East European Jewlsh experlience, however

long and rich, 1s by no means all of Jewlsh history. Indeed, for



~
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~a large part of our history this was not true for the masses of
-Jews. The latter were born 1nt§ Jewlish religionk but.:ot neces-
sarily into Jewish culture. What determined thelr Jewish iﬁentity
and Jewish consclousness was not so.much cultural avareness as
legal status. A Jew was aware of his Jewishness because that
fact determined his place in society legally, economically, znd . .-
politically. If we are concernsd about Jewish identity and

"~ Jewish continuity in this country, ﬁe must begin wi£h the aware-
ness that not the Jewish masses have chaﬁged, noY even their
attitude to culture. What has changed is the brute fact of
Jewish status. Dr%—ﬂegé%berg?—I—beliave—it-waST—xightlymindi-

%;'r' 5 ‘UA)' 19

'—c&ted~thatﬂfhe change effected by the emancipation was much

—

-more radical for the Jewlish masses than for the Jewish intel-
lectusl and the Jewish religious leader. The individual Jew

no longer needed his Jewlsh guarantees to have his day in court.
Hence, he could cease worrying about his Jewishness and content
himself with being a German of Mosaic persuasion or an American -

of Hebrew falth.
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Now it 1§zz;rms of the new situation thagqgggadewish intel-
lectuals, apart from religious reformers in wastern_Europe; ggve
coped with the probleg of Jewish culture. Those who were nﬁrtured
on the theory cf minority status an& hoped to see it continued
LY :

_%0 the United States’/iava been frustrated, for this pattern of
soclal identity is no more relevant to this country than medieval
forms. II, therefore, the first reszlity we must acknowledge is
that our Jewlish sitﬁation has changed, and not the Jews, the
second reality is tpat Jewish intellectuals have in recent years
not given much serious.thought to the formulation of a theory
of Jewish existence in a democratic'society of the American
type. To be sure, we have had suggestions, btut they have been
few, and the problem has not always been on the agenda of most
of the responsible leadership. The ccncerns and solutions of
responsible men llke Horace Kallen and loerdecai M. Kaplan have
been relegated to the history of ideas, leaving the field open

tc people who scoff at the problam or to speclal pleaders,



Neither g?thodox nor secular Jewry has come up with a theory
of Jewish.exisﬁence in the United States. Orthodox énd secu%arists
seenm to be content ﬁo live in a bifurcated world. Conservaﬁive
and;feform thinkers often becloud matters even worse by giving
lip-service to synthesis without showing the way or even recog-
nizing the problem. If we are concerned with Jewish identity .

and continuity, I think we must recogaize th; exying ne=2d for
theories of Jewish ;xistence and life in a democratic framework.

On the part of religious groups, this will reduire coping with
eschatology no less than with problems‘of cultural plurslism.
Secularists will have to come up with asw soluticans e&nd rationales.
Granted that theories do not breed a socisty, no healthy scciety
can long afford to be without one. A theory, #t least, provides
the framevork for intelligent ecducation and an intslligible yard----

stick for evaluation of ocur progress and failure in relation to

goals. _ -
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ZFPen_Ha
The crisis of our community arises from the coﬁtradictory

" fact that many of us are r2ally Jews involuntarlly despite the
fact that in America the formzl requirement for Jewlishness is
a voluntary act of adherence. In this country Jéws have no
corporate status imposed by public law or by a social and insti-

~ tutional history which defines the entirg community. Since we -
are not Jews by some formal, external compulsion, we are impli-
citly required to choose to be Jews. Thé result is thét' to
ceass belng a Jew is more difficult, rather than easier. When
you were a Jew bacause you belonged to a corporation vhich had
a public legal status, ;s in Vienna, then you had the formal
option of declaring yourself konfessionsles. Whether that ef-
fectivély made you non-Jewish or not, at least formally there
vas a clear voluntary remedy for one's involuntary status. In
our countfy the voluntary remedy for being a Jew in America’'is

not clear, precisely -~ and paradoxically ~- because by definition



this is pot an involuntary situation. But in spite of the defi-

-nition, the fact is vwe have 2 few million Jews, including ﬁany
of these in the synagogue who are just not interested; end yet
they function in a situation vhich, by definition, requires
them to be Jews volﬁntarily.; Abstractly considered, this seems
to me to be fundamentslly a crisils situation; but in practice
it 1= 2 kind of “erisis" situation which i1s certainly very
tolerable: by vhich I mean that very few people would bother
to struggle with this crisis.

Some may struggle with it because of critical elements
in their own lives; they mey need religion or something which
promises another kind of salvation. I assume it would be good
for them to seek thelr identity in one of thé Jewlsh religious
establishments. Because their Jewish or religious identity has
become a personal need, 1t might be of some therapeutic value
to convince then of the transcendental worth of one or another
~of the Jewish traditions. But the run~of-the-mill American Jew

seems too "well adjusted" to need a religious identity for his

personal therapyf
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“RzbLoL. Arthur Hertzberg

=

For the first time in our history ve are gealing with a
veluntaristic Jewish entity. This 1s really the lssue. Ve a;e
dealing with thne fact that -- since the Emancipation -- the Jew
can legelly choose to igrore the fact that he is Jeﬁish. This is

‘the case more, by the way, in Americe, than,'let us say, in Vienna,

because he does not even belong to the Gemeinde by birth, He does

not héve tb take the positive ect of disaffiliation by listing
hipself as konfessionslos. Therefore, in that sense America is
the most democratic of all the societieggi}ﬁaike France, vhere
the Consistoire, at least, until 1905, was legally astablishedj
/64 in England, vhers to.this day there is a certairn kind of
establishment of Jewish identity by acts of Perliament. There
is no such establishment here,

Thus it seems that Fhe crisis vie are falking about is really

the crisis of the organized Jewish community which has attempted

to solve the problem of how to survive within a voluntaristie
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-community, IThe'questionlisﬁ'_ﬁow d0 you fashion a Jewlsh
'1.commitmént which_is compellinglin e situation where there R TIE
is no compulgion except internal compulsion?
"It eon be demonstrated that no Jewish community in
Europe which lived four generstions in freadﬁm survivedf
: Rabbi JacoﬂhSonderling, rabﬁi of-Hambgrg's.Igfaelitische:
..Tempel.Verein, the cradle ﬁf Refor¢ Judaism, recsglled in 3 o pepess

his memoirs that on the Temple's centenary celebration, not one

of the hundred founders' grandsons hsd remained Jewish. In

~Jewish Heritage (Winter 1963-6l;), I challenged the historlans of
‘B'nai B'rith, then celebrating its 120th anniversary, to produce. -

e single descendant of the Order's founding fathers still in

q

"*;tbe_Jewish’communitya_put”thay could not,  After four generations. ..::z:zT
there 1s considerable eveporstion. The rate of intermerriage in

‘the guadrent Bordesux-Rome-Berlin-London of fourth-generstion

Jews in. the 2053 end 3093 was something like one in three. In

-

Budapest, around 1930;:it was about uO per cent., So it is 1



‘demonstreble fect that the Jews have not outlived four genera-
tions of untroubled emancipation.
In America we have g different kind of community today,

a younger community, not the lineal descendant of the American

Jewish community of colonial timea._;:)

(ﬁgggﬂggéstion, fherefore, is whether America is different and
whether the Americen community, e s an assimilating community,
1§ different and whether the Jewish community in America,too,

is different, I would like to suggest thét we begin by asking

ourselves whether, from the point of view of Jewish commitment,

America is a more powerful aséimilating factor or a less:

one
powerful sessimilebing-Lfectors
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PrdfeTloyd Gartner

e

Oﬁ_the basis of historicsl observation I seriously ques-
"ttqn whether Jewish identification in the last two centuries
of Emencipation or:enfranchisement has been that gutomatic;
or whether it beally hes been that simple fgr Jews to disaf=-
+ filiste themselves. -InVienna, for example, snybody who wss

“konTessgionslos was tasken to be Jewish, There were very few

non-Jewish.konfeasionslbs@ I think there has been a misplaced
emphasis on legal stetus which obscures the fact that it never
has been very simple for the Jew to disaffiliate. The Americen
Jew, even if he wanted to assimilate; especially in the large
"cities, found that he moved sround in assimilated Jewish circles.
ch
- Hapnngh Arendt has emphatically corroborsted this in her seaﬁ%ng
- description of life in Vienna snd Psris, She also concludes

that if one wsnted to ssaimilete, he too found himself keeping

company with other Jews who wanted to assimiiate.



I think that first e Jewish child is born not to a l-egal
Qtauus but to a Jewlsh father and mother. They convey Jewish
ideas and gffects to this child whether in America, medieval °
Toledo, Meinz or Mosul. The affects, of course, differ in
kind and quality from one Jewish life style to another, But

.has been such

LS

' I would not mccept on the fsce of it that there
g radical change in the Jewish child of today from a Jewish
child of 200 years ago, or even, until recently, from an Esst
European child. I suggest that the Jewish affect which puts
peot on a child in Hungary makes & disproportionate number of
Jewish youngsters at Yale Unlversity want to be doctors. Some-
thing Jewish has been conveyed to all these chiidren., This
"sqmething" 1s very subtle and difficult to analyze, It would
be a proper subject for historians,; psychologists sud sociologistsy
ﬁanxqmﬂﬂ9Sﬁyﬁﬁfﬁ?ﬁ*ﬁ@ﬁﬁﬁ%ﬂ&?w&ﬂéwiEthink&gﬁﬁﬁﬂ@ﬁxhis‘géﬁérﬁgiﬂﬂg”*-

‘glmost. every .Jew:startediout ragvar Fewt™ He"his” bortr and=meised .

&iﬁmaghome@9ghaglau;anﬂﬂﬁﬁénﬂgﬁé6ﬁféé%aﬁtﬁamove;Out;fposzewiéh‘;ﬁg

N
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SECTION II

VOLUNTARISM AND ASSIMILATION

‘In today's America Jews are free -- in principle, at
least o fo cﬁoose whether they ﬁiah to be.Jefis and alse the
kind of Jﬁws fhey'wish to be, This voluntarism, which is new .
ip Jewish hist;ry,.poses a new pfoblem: how to fashion a
compelling Jewlsh commitment in the absence of-external

compulsione.

Jacob Coben

Norman Lamm

Seymour Siegel

Steven S. Schwarzschild
Milton Himmelfarb

Eli jah Bortniker
Marshell Sklare
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?5&”§hether Judeisn in America can survive what he terms "voluntarism,"

Certainly, if Jews are now free %o choose whether or not to be
Jews =~ which would be the first time 1ln hiatory tie cholce hae
been urequivocally open to more than e few scattered individugls ==

thern the Jdeulish community can no longer depend upon external co=

w--greton tovkeep-Jews ‘41 1ine.

But I'm not sc sure that "voliuntarism" is really such a
large factor 1n Jewish existence 1n America. Certalnly Jewish
organizations, sacred aznd secular, are not acling gs if 1t wers.

There is only ony fittihg way to eddress a free man, and

o b 2—-‘:
kg _ q_ﬁ",ﬁé)
_.r'l e . . i et
'fﬁ;f Jdacob Cohen - £ 3 T e e
Rabbi Hertzherg suggests that thore 1s a serious question [




-particular?gne vao we think is sbout to meke a cdilsastrous

caoice. To & man poiscd on a window sili; you gay, "Don't

"the stabistics fndicete you have

Jumpld Iife iz holy. " HNeg,
chigy one chaice in 11,7 of sweviving a fall of ten storiﬁﬂgﬂ .
oz)“?cor mar, Jjust sece where freodom Lus broughis you." If
Jews zre freely checslng net to e Jeows, then the apt response
of a ‘concerncd communlty must be; “quk what & treasure you are
aberdoning, ard for what?™  (Then of courss the community would
heve to bte certaln that it is indeed a treasure that they commend
te its potential apostates.) Unfree men need only & reminder to
stay ir lire; frece men stand in constant need of conversion, and
- C‘- .
reccnversion. I hear meny reminders coming from cur lsaders in
theiyr official stateuents, bul see no missionarles, and know
only o few converts, which leads me to conclude that what Rabbl
1g Buad 2 Jd?
Eorteberp calls “voiluntarien” 1s really a dk§%t engulfing al-

rost all‘Jewsifand Jewish crganizations, end/or thet the guardians:

of Jewish survival are ﬁoefully'ill-equippad to live in fresdome . . .
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Rabti Norman larm

'

I think JacobICohen has really hit ghe nail on thé_head.
- - Tha pfoblem iswhy should these peéple want'Fo be JewsZ Why
should they want to have the hsadache of a crisis; and if they
have a headache, why should they want to resolve 1t in favor
of being cnmfortab;e in Jewiaﬁness;-ﬁhich undér the beét cilr=
‘cumstances can be demanding? ~In other ﬁords,_what_is the
authentic altevnstive you.arelgoing to offer them? I think
‘ tﬁis‘is veally the probléﬁ; It is & very difficult;(very deli- -
cete prablgm. Why should we ﬁant to remailn Jewish? But the
‘preklem of why we should wanﬁ to remain Jéwish ia a fellgious
problem.‘ I am not ssying that the answer is é re}igious answer;u_,

'\ but the problem is o religious onee ' : : \\



\ _ | '% Seyrour Siegel

' The first quqstlon to enswer is "wWhat eve the'alternatives ;-1
open to the Jew of todayt" 1In thi§ coanscition I think we are
different from the Jews in Hendelssohn'il‘) time,  They had ouly
one_choice == Judaism or Christianity., ﬁow; it seems, there

are other alternatives open. A person can choose between

'\\\ . Judaism and a “never-never™ land.

BRit we dgéhava %o ask oursolves the ﬁuestion whether it _

is possible fer a man to bs raally non=religious. When a psrson
chooses not to commlt himself to Juﬁaism, is he really able to
choogse "nothing?" Can a person be in betweeﬂ? I believe that
every individual must establish his religious faith in one way -
or another. From my limited experience the contention of Will
\\< Herbe;g-that in America oﬁe must be formally either d Jew, é _ {

- Protestant, or a Catholic is a right oné.
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Steven S. Schwarzschild. _ ;r“//

If I understand Jacob Cohen correctlyy (and certainly
as I see it independently of what he said%)the question that
we are facing is not one of voluntarism or freedo?)or emancipation)

or anything'like it. I think the basic gquestion that we face



i

- is a problem of the discipline within which the two basic terms

of our dlgcussion, "selfnood" and “1dentity;" ars to be defined.
Let s try to explianin whst I mean,

I think that we are dealing, both at this @onference and
in the hméricagd?ewinh commrnlty, indssd, in America at large,
with a typical American phenomenon -« a concern for solfhood,

X think it results largely from our Aneri;an rredilection for
psychaulogy and sociology. The Jewlsh concern for selfhood in
America is therefore not essentially a Jewish concern; it ig

: 7
really an Amanrlican onegn. SR Ea N el el ConTtRmeRR,

Another typical American phenomenon is the concern for
survival., I wondey whether i% would be tnc far-fetchod to
conaider the hypothesis thet the concern for survivel 1s not
only a product of America but;-as a matter of fact, is a product
of Americs av a very specific stege in i¥s history?‘ I would

cveir go so far as Lo suggest that the term “survival® ig a .

vypieal Americen term in the age of the Cold War =~ I do not
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mean only with respect to the Soviet Union but with respect

to the entire kind of life that we lead in the contemporary |

world.
I would be inclined to think that the very concern with

selfhood on our part as well as on the part of the American{g

- Jewish community is as good a symptom of the real problem that ..

- sort of a quasi-philosophical observation, I suppose that,

properly defined, selfﬁood is never something that exists.
Selfhood is something that one strives for, that one hopes to
acquire, that one never possesses. We are looking for the

selfhood of the Jew., Selfhood and survival can never be at-

" tained by actively seeking them. They are the kind of thing

‘that Franz Rosenzweig once spoke of when he said that they are
like a beautiful woman who, when too ardently wooed, will always.

reject her sultor. You have to do something in order to interest

- her, as it were. The point is made also by the rabbinic dictum:

- we face as any that I can think of., If I may be psrmitted a . - . . :
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that he who seeks honor will not find it honor must seek him.

f;ﬁr, Milton Himmelfarb

]
£

532;5%‘Cohen has sald freedom. That 1s a glamorous word and
I was moved by what he saidj but I think a more appropriate term
for what he was thinking of is individualism. The fallacy 1is,
that while each of us claims to be an individualist, all of us
are individualists in the same way. W?—haao-necentlyacoma-rrom

4 A8
aébigrevenifinﬂknazieénihistony:'aL?atha? importan?)electioq;é?r—ﬁ
///,/Tﬂ;’statistics say thet 40 per cent of you should have voted

for Mr. Goldwater, but without having discussed the election
with most of the people herey, I doubt that more than O per cent

c

of you voted for Goldwater, Here we are, all individualists vho

behave in -the same way. >{ Israel's Y iE"E%ﬁdentsTWwithoﬁ%—
consulting-edch other, /yithout-thinking= tirig-in

haxathey.arﬁgjiy
anyspecifically Jeylsh vay, 0pt7 proportionately fof the pro-

; A T A ey i .
fgssion*orjjj§9{£::w29ttﬁji/ére all individualists-=="as;-..

indeed ¢=thoy* arev—
| 2 Rl .



&ezggﬁ%oﬁkvatapn1iticq“gga&n,ubeeausaﬁiidgjggggégggxa In
the Ameriéan Jewish Committee we used to deny there ﬁaé suc#»a
thing as a Jewish ﬁota. We were quite rigﬁt. There is no such
thing as a Jewish-vot?j,,ﬂo orders go-out to Jews., Only sta-

tistically, there ig A Jewlsh vote. Without consulting each

. other, we vote in significantly similar fashions and in fashions

- significantly different from the other people we resemble soclo-

economically.

I think the real guestion is this: Is it a soclological
Jewishness or is it an authentic Jewishness that impels us to
behavse in these fashions which wé think of agyindividualistic
but which in reality have a group character? Are we acting in
accordance with an older Jewish tradition =~ rabbinical, based
on the received texts =-- or are vwe acting in accordance with a
nev, Jewish traditio%)ﬁﬁ/hot yet codified? With Rabbi Hertzberg
I believe that the Emancipation marks a decisive break, the be-

ginning of a new tradition which basically supersedes the old

one.
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I believe that Jews, not only here and now, but for two
hundred years everywhere in the Western world, have essen=- .
fially been beha#ing in the same way. (Tbings change; but
only on the surface.) Basically we are the seme as Mendelssohn
wes two-hﬁndfed jears ago =-- with somewhat different.ex_
periences and, theref;re;'less optimism sbout that secular-
messianic paradise just around the corner. The disillusion
with the imminent coming of this secuiar messieh accounts .
for some of the phenomene that we like to call The Return.
Nevertheless, our seqular messianism has been pan=Western

Modern Jewish for the past two hundred yesrs. B



If one wefe‘tO'appéél in the name of Judaism, or
hope tﬁ_gat people to switch ;rom a.eircumstantial Jewisﬁnass
'. to éoﬁe;hing.more.autheniiég.ﬁhéréiﬁould ﬁe_ﬂo poin§ iﬁ ex-
plaining with horf&r; ﬁiooﬁ at 511 the intellec;ualé ﬁhd'are
1ntérmarrying!“ _Who.éould care less?-‘Tpe appeal (in the name
of Judaism) shculd?belmoie like, "Come look me 6ver; ‘See how f

attractive I am.?
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Eere-Ehatehedprordindersassiniddtion?

X ﬂoulﬁ lika'to‘raiﬁa 8 Tew ﬁuasﬁions which might call for
further atudy and -!.n%vestigatidn;- v

Firat, tc wha% sxtent is the will of a gfoup effective in
preventing assimilaticn? How pouerful are the ohlective or ex=
tornsl asszimilative forces comparsd with the subjective will or
offort of any group? Can we sy thét such efforts are Iutile?
Whatiare the factors that ‘help or hinder assimilation?

Secondly, to what extent is ﬁﬁe'size of the community a

significant factor? I am referring spscifically vo tho size

|



of the community relative to the non-Jewish community.

Thirdly, it might be helpful to determine which particular |
aspects of Judaism have a greater chance of success in Juda;sm'sﬂ
atruggle for survival, Is it the religlous aspeét of Judaism?
Is 1t the ethnic aspect? Since we have had some experience with
both, perhaps we can begin to evaluate their relative effective=.

ness. We might not arrive at a consensus but at least there

ought to be some attempt to apply a sclentific approach to the

study of these phenomena.
The time element might also be an important factor. There
is a tendency among some of our historian%f%%or others who think

in historical terms) to point out that the development of a major

/2
Judaic center igﬁDiaspora, at least in the past, has taken

centurlies, They give the examples of Babylonla and Spain and

Poland, and so on. }Wﬂ@;&ﬂm‘&?«f& TRinK=or" the“states

=

St e e o — ., " ._ 2 ————— i — g

"

ment.. that has’ bean made many//}éZSin the militarysworld.that __

vthe .French -and ‘perhaps-other nationa'too.waferipﬂinrﬁto;%bglg
| o

I i

War IT, .ready" for Uorld WagfI." They are’ thinklnb -in- tarms of

/ ar
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Today there is a different &empo in our societ?)as in the
world in general, The temporal leisure our ancestors had in
those periods and lands is not available to us here today, and

we may reach a point of no return, with current trends beconing

irreversible. Time, too, is of the essence.

ta

M
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/Dr Marshall Sklare

In diagnosiné the American Jewish situation I should like
to make reference to the comment that Elijah Bortniker made, for
I too think that there i1s something rather special in our situa=-
tion because of our numbers, One of the special aspects of the
American Jewish community is its size and concentration. The
re_ilat'ion between size and assimilation can be seen by looking
at changes in very small American Jewish communities, for we are
seelng today the same type of attritioﬁ and decay in the small
Jewish community of America which occurred in Europe yesterday.
I have no doubt that the "ghost" Jewish comrunity =- a comﬁﬁnity
where there was once a functioning synagogue togethsr with a

complement of Jewish communal services and voluntary associationg ==
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will be encountered here with greater frequency.

All of this needs to be balanced off against the rise of
new Jewish communities -~ the Oak Ridges, the Huntsvilles and
many newly=establlshed exz?rban communities. There are also
certain old communities which have been glven a new lease on
life. (I exclude of course the rise of suburban Jewish com=
munities.) In any case these communities tend to be populated
by Jews who work for large companies which utilize their techno=-
logical skills; ag well as by small businessmen who serve these
new-0ld towns which developed becauge of the decentralization of

industry, the invention of new products and processes, or the

]

‘decay: of older industrial areas. It may well be that these types

of communities will end up dikeg a Trieste. But we must remember

that there ars oxanmplos of new commaltias which davelod a Jewish
life, that thers are examplos of falrly small Jewish communities
which romain vigorous, and overall that herse there are so many

Jews 1n contrast to Europsan lands snd that they are concentrated



éﬂgy,
1n-a'véfy few metropolitan afa;s. éize and concentr#tion,}g"ﬁbﬁﬁﬂ :
a fsctor, then, whiéb neéds emﬁhasis, although I am not un-
mindful of the fact.that such concentration creates difficﬁlties
in termsnof'maximizing Jewish communal involvement, But qn_
baiance I think it is a plus factor.
qapeed |

There 1is another‘p@@% of the American Jewish situation
I think is rathernspecialg namely,'thé emount of Jewishness
in the general Americen culture. Many Jews now become accul-
tursted to Jewishness by going to plays on Broadway or reading
best=—selling novels. .It is inconceivable that in Centrzl end
Esstern Europe iiterary'feputetions in genersl iiterature could Arf*~’
bdwmade by writing sbout Jews. There is something rather
gspecial in this, end we have only to contrast.the kind of
music Felix Mendelssohn composed with the music of Leonard
-Bernsteln to see how special American Jéwish culture is, I
am.nqt saying there is no problem,of_iewish identity but

there is. something unique about our plurelistic culture that

has not asppesred elsewhere in modern Jewish hisﬁory.
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In terms of assimilstion, I wonder if the option that

evérybody talks about actually exists. The question slso is.

-whether it is possible for s .communitj of this great size

to gssimilate without cresting 2n option.. I think the
sitﬁstion has beeh ?ather that of attempting to create.the
options that éoﬁe'pepple'say.exist 5ere. The Ethical

Culture Society,-tQ my~mind, w;s suéh aﬁ effort on tﬂe part

of an easrlier géﬁeratinm of German Jews. One cheering

aspect of the Américan Jewish situstion today is that it seems

to me no one nowadays .is actively seeking to create an option.
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SECTION III

COMMUNITIES WITHIN THE JEWISH COMMUNITY:

The Jewish comnunity contains many subcommunities,
with commitments fhat vary widely -- some, for instance,
“"primaﬁily.religioug, others primarily ethnic. Many of these -
"face a crigis of grouﬁ idgntity. :Accordinglyg Fhe obliga=

---tions of Jewish leadership_to these groups are varied.

. Seymour Siegel
Richard J. Israel
Maurice Friedman
Steven S. Schwarzschild
"Arthur Hyman
Robert I. Eiller
Norman Lamm

Maurice Friedman
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When we speak about Jewish identity and 1ts'effé§§ upon

the Jewish future in America,uit-is'nacessary to understand

; | _ o % ; |
that there are various suhfccmmnnities within the larger com=

munity. Each one of thase s&g;kcmmunitiss faces its particular

~erisis. Thereforey it is di:fibult to speak sabout "the Jewish

community" which is in erdsis., We hage to break down the whole
into its various parts: As a matter of fact, one sﬁhﬁcommunity

may present a cerisis to another suggsgmmunity. For example,

--...____‘__-‘




© eommunity, and the organizational'subjbommunity presents a

the intellectuals are a grezat problem to the organized Jewish

.

- problem to other groups. Therefore, it is necessary to find

“.out about which groups within the larger community we are

speaking about.
The part which presents a great problem is that sector
‘of the community which adamantly and consciously does not want

to have anything to do with the existing Jewish community.

This attitude is expressed through s« lack of affiliation;::>

/‘h—ﬁ—__m e e AL
with Jewish organ1zation?gfzggg;;arriage, %Edifferencﬁf

This is one group which everyone is worrying about. Sometimes

4

the worrying is productive and sometimes it isnft. But all

the worrying orf the different Jewish organizations in competi-

tion with e2ach other may bs symptomatic of & larger malaise.
‘Another community is made up of those who are no longer

Jews in any meaningful sense of the word except that they write

f:

about being Jews, Mcdern American—Jewish literature abounds

-35.



“erisis. The reason why the problem of the Jewish intellectual

‘?with 2ll types of these Jews who expend an enormous amount of

' psychic energy in working out their particular iind of 1dentity

..

is discussed so widely and Seems %to consume more energy than

1bther, parhaps more important, problems -= such as the future

"of Jswish edusatfon = 15 that it has 168 souree in o foeling

wioy

“of ‘chagrin by a talmudic sage%kuhen he sav & very gifted man,

“sald, "Why don't you use your strength for the Torah?". They

are-saying to the intallectuals, "You have been blesshd with
_ e rid
talent, why don't you give #PsY the benefit of some of it."

Furthermore, as you visi$ various colleges and unlversitles

*fyou find that the‘pécple-ﬁe are speaking about have great influence. .

~ over othef Jevs, It is a comuonplace that the int llectuals c¢n

l/t..._- i Le anonts ,Za,vaa,tuﬂ,“-&_ .
college campuses =nm$oﬂn3€”yﬁur“afnnjalgonms- are not positive
A

‘about thelr Jewishness, And they transmit this to their students.

Then you have others vwho -are on the borderline, who are scrt - ...

-

- of lukewarm. They say they are proud to be Jews, but they do not -

show it.



n -Q.pelpable community, but not ideologicelly. This community willi i+ T

JC

’

hlsd theré are thé.groups whidg are unmistakablyIidentified~ﬁ‘”"
- with the Jewiéh commuﬁity. These sre the groups which make up -
the "Establishment." These groups are open to a grest deelhof
" c_riticism,' a good pert of which comes from the members of theo ..

groups themselves,

- Then there is the group which i think shoﬁld be our magin " Tiil o

. .concern, . They have no problem of Jewlsh identity but they do **' 7.~

have a problem of.integrations' Theirlproblem_ig integrating - T
,_gibhjqﬁpaf:Jews; There seens to be & hardening of the feeling

that "we aré-the goolebws-and the others are‘the bad Jewsg"

Coupled with this is the growing feellng that it is a good

thing that "we are not integrated‘into the larger society." This
“kind of "fortress psycholﬁgy" tends to shut cut other Tews es

well as the general milieu.

;j&ﬁzﬁ??gichard J. Isrsel

p——

The ma jority of the Jewish community, et leest the com-

runity I know best -~ the young pebple_-— are ethnically a very FT

e

continue to be Jews not because they do not believe in intermarrizge



but circumstantially. The clubs they belong to and the

businesses they-énter will throw them into contact wilith

- other Jeus.

But-there,is_anothef group that seems to me to have a great

potential for us -- the group interested in ideas. I am not

;. télking about intellectuals but rsther about those who are

concerned with serious questions, who want to deal with basic

~issues. They are the graduste students, the professionals whose

occupational and intellectual_interests‘accelerate the rate
at which they intermgrry;A'Because of their interest in ideas,
they are ﬁuch freer than other Jéwé in making choices., For me
the ﬁroblem is: how ﬁo create g séries of attrgctivg and
mesningful models for these young Jews.

I think the problem of theladolescent, too, is a very |

special one because he has his own particular personal crises, . - -

! ﬂ_He wenders who he is; he wonders héw his Jewishness will affect



vho he is; he wonders what his occupation is going to be. His

concern 1s whether he is going to make it in life, whether his

- Jewlshness will impede him in any particular way, whether 1t. -

will be a burden. His Jewlishness affects him only in that it

draws him to particular occupational or scholastic interests.

He does not reflect upon it very much until such time as the

ugly spectre of antisemitism begins to raise its head when he

. looks for employment. Then he begins to wonder what he 1s going.-

to become. His is a question of/where do I go? Who am I? Why

—_

do I have to be Jewish? It is not a burning question for him,

it is not a thing that keeps him awake at night.

7

~a;;;§1 Maurice Friedman

[

I would like to comment about the problem cof even trying

tc reach groups like ths post-adolescent or the intellsctual,

Va2
38.

It 13 ny impression that even those groups are not going to yield

very much uniformity to us any more, that is, the kind of uni-

formity that might have been expected from post-adolescants‘br,

let us say, colleg%ggge students fifteen or twenty years ago.

-
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By and large, 1 think-you.could have said at that time that

. they wvere turning aﬁay—from their Jewlshness, but I do not .
 think you can say it today. Yet that doeé not necessarily
-~ ~mean that they had a very real or strong Jewish commitment.

~Mbst of the young college paopie I know ere interested in

L |

-?knqwing.something'about“JudaiSm'but in a :adically different 2

hw :
way';&aﬁ-previouS'generationsr

-The seme is true of Jewish intelliectiuals. 'My impressicn

B e

of Jewish intellectualsy as I go around .the country, is that

.. there no lJorger is such a thing as a comucn party line for the

- & aﬂ
Jevish intellectual. On the contrary, they are quita capable
N

AL
l.\.\‘

nJ..,sh‘ﬂ"‘“ = "ﬂ\é

- -of:belonging to Hillel or the Yiédish Vereirr as they are capable -

- of belorging to the Communist Party. This does noty howevar,

say they are unsophisticated about being Jewish, ¢ 0 O s \\“-
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5 Ste%?en S. Schwarzschild
N .

I operate on the .sssumption that the Emancipation is

'

0ver-ané that we are now living in the post-Emancipation era.

On the basis of this premise one can divide Jewry into three

pre—
groupsgy ene-Emancipation Jewry, Emancipstion Jewrz)and poste

& _ grkﬁahvanﬂAubauﬂ
-Enencipation Jewry. All three, of course, are susmai with
qgch other, .
.I would be inﬁlined to gxpeqt that iﬁ the foreseeable
future we wil) have to cope with some kind of vitsl pre-
Emancipation Jewrfsand-certd.nly'there ﬁill be a productive,.
. meanipgful.and vital post-Emancipation Jéwry. Emancipation
Jewry is gradually going to shrink sand wither away to the
point of nullity._
£rv» Gerson Cohen seems to believe that he is living in an
| ,(Eghoing Eﬁancipétion era. But hé seriously qualifies hig
statement when he says that in this country we holad fo some

kind of theory of cultural pluralism though in fact we all

.know perfectly well that it just 1is not so.



It turns out the three importent types of Jewish com-
" munities are cleerly in en extra-Emancipation stage. What
this means for the future is that post=-Emancipation Jewish
existence in America will ceuse that "pop" cultufe, which
has been so justly criticized, to dissipate itself. It is
blearly a degeneratifdfaiéease which capnot last long. One
" can see it happening elready on the college campuses and
universities. The Jewish sudience that is susceptible to "pop"
Harely o '
culture&s&pﬁ-aﬁ-dissoiveg into anonymity, and is replaced
by small enclsves of the representatives of a new kind of
American Jewish existerce. These have much in common with

the pre-Emancipation Jewish existence which tends towasrd the— 4.

high state of Jewish'éﬁltureathai;lhhmlhhmaalﬂanbmaﬂﬂ=ntherSme

will be tslklng~ebouts
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Az gh We have spoken as if the Emancipation were the end of Jewish

\ Uiz
\';-5 '

E
3

history. The modern Je® whom vwe have described is politically \

liberal, socially consceicus, and, religlously, not aé eaéé wiih
Jewish tradition. But there is somwzthing vhich is_thgagteﬂing
this Jew.
A1l of us sre zware that we are l;ving at & time which has
seen a revival of conservatism. I do not heve in mind political
=7 -econservativm, but philosophie conssrvatism -~ of the Russell
.Kirk voriety. I can easlly see thet as time goss on ~- perhaps
- in fivg qr ten years =« there will be a philosophicaliy cone
servative group within the Jewlsh comzunity or that possibly
the Jewish cormunlty as a vhole will bs a good deal nore con=-
sorvative in i¢s philosophical and sﬁcial outlook than it is
today. I sgse two instances vhich seem to be indicative of this
possible trend.
The first example is the change in %he community’s reactions
1o the Suprems Court's dscision on prayer., The Jewish communily
has generally been agalnst prayer in public schocl and, on ths

vhole, has defended the rigovous separation of church and stats; .



but voices vwere heard vhich held that an approprlate prayer

might not be ocut of crder. There have also bsen individuals

and groups who argue for & less rigorous interpretation of the

church-state separation.

Second, there is the current mood in our theological semi- -

naries., I have observed that there has heen a significant

novement to the right in all of them. I fihd that a goodly

nurber of students in these institutions -~ xoften students

coming from very assiwmilated houes == have thrown in thelr lot

with the more fundamentalist groups on eézmpus, It is difficult

to assess the meaning of these trends and their long-range

B | ﬁ - - . . . - 5
implications, but we can not ignore them, It may well te that

the post-Erancipation Jew whom we have described is in the proe-

cess of being rmodified and, perhaprs, being seriocusly modified.

i



_Mf7Z Robert I. Hiller

'I' am beginning to.see, as a result of my experience with . ﬂ'{~
individuals in the community and on college campuses, that the
young people Rabbl Israel has talked about do not have time to -

vorry about the problem of their Jewishness, that is, Jewish-

L/ F—
o
ness is not their problem. Here I agreggﬁi%h-ﬁabbiwﬁeﬁzberg*'

the "problem of the survival of Judaism -~ the crisis -- lies.

with the Establishment. What does the Establishment heve to

offer these young p=ople who have come home, trained and cul-

- - turally conditioned by Yale? 'How can ve get them to identify

vith the Jewish community? The problem will be easier to

(<]

grapple with if vwe reslize, first of all, that we are dealing

with three different types of individuals, not just one. First,

‘thers ‘are the young people who come into the community wishing

—
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to identify themselves with the commurity. They qulckly af-
fillate and participete. ©Second, there is the larger group -
vhich I would csll the neutral group, i.e., thcse who are
neither here ncer there. These pecple can be influenced ,thoughe-
The third greoup, 2 smaller ore, moves out c¢f the ccrmunity and
does not wisk tc be spoken with.

I think that it is important for the Establishment to take

~a good lock 2t the nseds of the first two groups. There is a

nev client in the Jewish comzunity &nd this client no longer
is the person who needs socialzwelfara assistance. For ths

client is actually the comrmanity itself. We must pay attention

~ to this fzet. When I talk about this "weﬂg I am talking about -

all of us who are involved in institutions within the community.
We must begin to look at the service or the substance of what
vwe have to offer. I think that there are areas that can be de-
veloped throuéh the_modificat;on of existing institutions or

the creation of new ones thet will be attractive to thils young
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grbup returning homa from college. We must keep in mind that
'thé collegeg gf today have given them some kind of upderpinning,.
i.9., a set of velues to which t hey would 11#8 to respond. ‘If
we are to reaﬁh ther we have to be sttuned to this set of values.
-These vslues should be examinedlin terms of authentic Judaism,

I would like to.suggest that things are not so bleak as some
of us may feel, thaf the people coming to the community sre at
least neutrsl and can bé ettracted. Our Establishment-heeds
looking at. What éz\{i}trying to do? How good are.some of
thq things it is frying to do?

We are beginning to attract the interest of young people
through agencies and orgenlzations that are ﬁnder Jewish auspices
and express Jewish vaiues. These agencles have taken on major
projects in the whke3» antipoverty program which are in line
with the values.of the-agéncy and of community institutions., I
_bélieve that there sre ﬁany obther such types of modification

and change that can be developed from within our existing

_Establisbmento
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I belleve ve need experimentation and I believe we need
a very good and critical examination of a lot of what I am con-
vinced is deadwelght and which can be put to much more positive

use.,
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430 Normen Lamm
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1 think 4t is worth considering that group vhich is most
firmly rooted in its Jewishness. There—is-no~doubt-that all
: =2

of us are concerned about all Jews. We want all Jews to be

perpetuated andy, if at all possible, to continue without any'



diminution in numbers. Heﬁertheiess; I think thare.is some- = G it
thing to be sald for the 1dea that ‘the continuity of Jevry and

- -Judaism is, in the long run, going to be carried on by a minority - -
and not'the majority. I am refefring; of course, to thq idea.. Sk
of the "s#viﬁg rémnant" who have the cfeativity -= in %exms_gg_um;as;:

"cOmmitment,;pf’ioyalty;ﬁg?’ﬁillingnesg iﬁ sacrifice -- to Garry . ..

on. As you go through the history of our people you will find - .. :-.

- w2 “that ‘there were fow generations in which the majority of the - = ===

people were strongly committed. Usually, you will find that
it was a small, often.despised group who had suffiéient energy, -
sufficient enthusiasm to carry aloﬁg_the rest of tﬁé people.

*Iiam”not Saying thag-the*rest'of the people will neéessarilY"ﬁHTV““i
disappear; but that the fate or the destiny of the entire people - -
CLwill uéually be contingent upon that sﬁall minority willing to. ir

risk-everything for vhat it believes.,
What arerthe qualifications fof this kind of ﬁinority,‘this

“"saving remnant®? First, the intensity of its commitment. ~.= _° ™



Second, its wlllingness to segregate itself from the flock;;

I do not necess_arily mean %imk the hasidic type of ghetto that
we have in Brooklyn or Manhattan. ¥For there are soms very
modern, worldly, university-educated people who nevertheless
choose voiuntary segregation by setting-themsslves apart in s

specific ahd well-defined subgroup. -~Psriwps—they-should—be—

.ca;;ed_rpzaaEmaﬁééﬁafiﬁﬁ‘ﬁéﬁﬁﬁff;kélibitousiasQEHTE?tﬁ?ﬁ?mfght%
beyw=iteigstoor-pejoratives The third qualification 1s one which,
to my chagrin, rabbls are generally ashamed to-mention: .the
question of birt?éate (the only person I know who has touched
upon 1t 1s Milton ﬁimmelfarblin Gomﬁentarx). I wonder if we
fully realize the significance of the fact that the only group
today in modern Jewry that 1s really feproducing itself 1is the
very Orthodox one. Generally, fhe sizé of their families con-
trasts sharply wvith other Jewish groups. Tkey have five, six,
seveg)or eveﬂ‘eight children while the other families have only
\

two or three, Therefore we cannot overlook this\preéEmancipa—

tion" group. It would indeed be a pity(to?simpl% dismiss them
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as a fringe group having no relevance at all to the contemporary 1

Jewish situation. For vwe may find that ultimataly this group
will outfvote the rest of the community by dint of sheer numbers
as well as the intensity of their Jewish concern.

I have not been speaking about this group necessarily be-

cause they are Orthodox or because of their particular commit-

——

ments or philocophical premises. If you can find another group
that fits into this category of the strongly committed I will

accept them zlso.

| SUTTE

jegé;Maurice Friedman

et . —— g, :
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I ax not against the idea of a "saving remnant"; I think '[

that we are trying to serve such a function here. But our nevw

—rw,

ppr——
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situation 1is sueh:that ve will never be able to-cut ourselves
off from an active'conCerﬁ ﬁith the broadér group, Can we reé-

mein in touch with it and still not turn our job into one of

communicating sc well thet we communicate down instead of up?
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SECTION IV
CULTURE, COMMUNITY, AND CQNTINUITY

What kind of suthentic Jewish culture can be
transmitted to ensure Jewilsh conpinuity? Communal
orgsnizations and widespread association providé a §asic
cohesiveness for Jewish 11fe.; But Jewish commitment

requires content as well as form,

T. Herzl Rome
Dsvid Sidorsky
Arthur Hyman
Irving Csanter
Marshall Sklare
Seymour Siegel
Manheim Shapiro
Robert I. Hiller
Judah J. Shapiro
Uriel Weinreich
Joseph C. Lendis



J5¢°T, Herzl Rome

I do not think we aré going to arrive st a definition of
authentic Judaism hefa. I_wouid like to, b§t : am_getting -
skeptical of that. I think, howeverjjigzgg;a to behave ss

if we had found it end hoée that in so doing we will eventuaslly,
by applyiﬁg our minds or the minds of our younger peoPIe; cpme_
up with something; I do not think you can devise an suthentic
culture, It is something wh;ch grows out of the past and out

of the present circumstences.

We are witnessing the ﬁégibning of & gredual fslling off of
commitment to Zionism and to the Jewish phllanthropies. This is
‘2 criticel situation becasuse that which has, at least financislly,
supported the gPtablishment and has supported all of its orgeni=-
zétion§) and,; for gll of its vacuities; has kept the waish com=-
munity going, is passing. We have to find something to take
its place quickly.

What we-can do 13\33[?35353;)make sure that there is s

adequete machinery> in the broadest sense of the term) for the
' 2

perpetustion of Jewish culture,



Whatever crisis exists in the Jewish orgsnizations is due to

their inability to transmit an adeqﬁate sense of contihuity from théir

.

generstion to subsequent generestions, This situation is made even more

difficult because of the present cultursel situation. I think that-

?

: vr’{/
the reason why a great number of indifferent young people might~ke~

indifferent is heﬁﬁusehthere bhas not been an effective transmission of
the trenscendental vslue of Judaism., They do not feel (or have not ..
been teught to feel) that Judaism involves & transcendent sense of
_.'\"/ : |

work?which justifies the putting forth.ef” an effort to convert others,
for example, This is a different reading of the crisis. I am not
'sure that it is a crisis for me in the way the term "crislis" has been
used. But certainly there is & challenge here that we are faced wifho

—

That is the chellenge of providing the indifferent, the neutraJA not-
hostii;:&oung people with culturel vslues that do have the trsns-
. cendental sura of suthentic Judeism,

One direétipn is to search for the fundamentsl things which
this ethnic group-in-religious=-shelter shareso Essentially tgis-

leads, I suppose, to two sorts of program. One, which I gather

" Dre Siegel wantg, is a real attempt to restore religion,-és central, -
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(ﬁﬁﬁw¥iféi} The other grows out of the fundsmental commitment

to defend the status of Jews as a3 group within Americen culture.

>
v
e . ..

Rp < Arthur Hyman

Ve ﬁave asserted in pur discussion that one of our con-
temporary problemsi};the Jew's coming to grips with his tfadi-
- tion snd we seem to have aSsuméd, at least implicitly, that this

is o uniquely'Jewish problem, Of this I am not at all sure.
Isn't the lack of 1ﬁtefe;t in "tradition" or the search for it

a more genersl problem of Americsn society &t large? We hear

a good deal about the lack of intellectusl, social, and other
traditions and the search for them, It may.just Pe that the problem
of identificetion with Jewish traﬂition is one aspect of a larger
problem, namsl?, does thé Americen at large identify himself

with previous traditions?



;Qf: Irving Canter

When we talk about the transmission belt from family to .~ =

[

youth to child to adolescent, I think that we need to take
cognizance of the fact that that transmission belt has been

destroyed in other kindé of familigf)too. And vhen we talk

about identity, it seems to me that we need to be aware that

the search for identity (and I would differ here about whether
one does or does not search for identity).is another problem
that everybody seems to be engaged in today.

These problems of socisl gontrol are not unique to the
Jewish group}</ It is one that every éhﬁrch group.féces; every
institution of our.couﬁtrf faces, and indeed 1s a universal

J

problem. Therefore, if we are going to be diagnostic, we must

begin to relate some of these discussicrs to some of the diagnoses .

a5 ({-{.{A. o

that have already been made for culture in general, for specific

-societies. Earhéps the sociologists of the last generatlon are

not as up to date as we would like them to be but; none the less,

there are some relevant diagnostic framewbrks which.would be

‘helpful for seeing what is happening to the Jewish group. -, '™



\ o _,I?P/m 1y Shﬁll SEL& re
‘While I agres with all that has been said here sbout the - [_
1ack of Jevilsh identity based upon ideological or deational
ccncéptioné§'1£ must'be pointad cut that Jews do have Jewlsh
associationalisi. This assgciatiénélisﬁx—- so frequently the

butt of ridicule by the most sensitive Jewlsh religious spirits
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as well as by the most radically alienated and secularized S

. segment of our community ~- is a factor in the making of the. .

Jewish present and the Jewish future which is of great signifi-
gance, At the present time it forms the—I§§3tjzommon denomi-
nator among Jews: whatever else Jews do as Jengthey socialize -

with one another. In fact if one wore to analyze the genesis

. as well as the vitality of many so-called “positive" Jewlsh

- activities and institutions, I suggest that one would find

that Jewish associationalism is involved:. Ve need only review

‘Herbert Gans'% description of how the Jews of Park Forest es-

tablished their community to see the importance of the fact

- .- .that -the clique structure of Jews has remsined so strongly ° -

Jewish, and has remained so in spite of extensive integration
and acculturation.
In terms of the future Jewlsh associationalism can be

interpreted pessimistically: as making 1t difficult or 1mp63-

sible to develop ideological or ideational patterns of identity
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- since Jews are so happy and smug in thelr assoclationalism.,

But I megard the relationship between Jewish associationism
and the Jewish future in quite a different light. I think
that such associationalism is capable of making a great contri- °

bution, for it provides survivalists with the important com-

"7 modity of time -= 1t preserves a Jewlsh community which is in ° .

transition from the shock of modernization and the encounter

"-with secularism, It gives the survivalist the time which he

needs and the public which he requlres in his attempt to change
associational Jews into ideological Jews,

Aside from size and concentration I think that there is

- ‘another ‘aspect of the American Jewish situation which -- if we -~

utilize the Westeeafhuropean model -- has to be taken seriously.
We know that the Jews of Western Europe had their voluntary
| - /4
associations =-=- both traditional ones like the chevra kadisha
( .
ppde

{gsiwell#a%\organizations like the BSnai B'rith vhich appeared

in the 19th century. But granting the existence of both typeg)
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I think that America is unique in the activism, number, and
variety of its Jewish voluntary assoclations as well as in the
involvement which they elicit. (I include the synagogue as a

voluntary association.) I think that what exists in America

=Y A

is not to be compared,}? what one would have found among the
Jews of Rome, €43 Jew5 ST Budapest, or theg~Féwsinfs Munich.

In some measure all of this is surely a reflection of ths
general culture. But vhether this is the true source of what
has been célled here "organizational Judaism", let us think of

it as a kind of Jewish activism resulting in a net_work of
activities which -- whatever their/yalue -=- betray-a desire

|~
for Jewish survival. gnd b B thﬁg‘motivation for such activi-

ties should be questioned, at least it will be conceded that

?{A;,r’

suth activism serves to maintain group boundaries.
On the subject of activism I think it only fair to state

that not all_"organizational Judaism" consists of fashion shows

-

and bowling leagues, or of testimonial dinners to businessmen
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of dubioﬁs character. A portion of it is focused on activities -
vhich are explicitly designed to strengthen Jewish knowledge,
Jewish falth, the Jewlsh will to survive. Finally, I suspect -
that in our gctivism we are attempting to do more than the Jews
of Western Europe ever did in attempting to stop, or to turn
: back, the "cloek" of Jewish acculturation. For example; until. .-
' récently it was only the very exceptional American<+Jewish child
who spent his summer in a “Jewishfiontent" camp. The vast ma-
jority went to general-content camps (maﬁy run under the auspices

i

of Jewish institutions) or what was more common, to camps run

by Jew}s? indtvidrals who,?ntered the camping business. While
. Zionist .and Hebrew-speaiing camps such as Cejwin, Modin, Massad,
and Boiberik wefe in existence several decades ago, until re-

: summer
cently the general-contentjiamp was the norm. Even Orthodox
Jews tended to be satlsfied with the general-content camp,

| </

merely requiring that kashru# be observed. *

In the past two decades ve have seen the establishment of

5 . :
a network of "Jewishfcontent" camps -- a network established



- by the most diverse Jewish aéencies. As a-consequence the
child who spends his sumimer in a\ﬂfggishpcontent"aéamp is far
less exceptionall® than before, Ilam under nolillusian that
-a‘?gwishgcontentﬂpcamping is the solution to our problem (in
3fa§?)if one wanted to, one could say that since it is designed: .
" . to remedy some of the defects of the Jewish home, tﬁe Jewish
- school; and the socialization process in the Jewish neighbor-
‘hood, the Jewish-content ceamp is doomed to failure%d—shcuftﬁ"
- be-interpreted -in-a-pessimisile~rathor-thanw-on-opiinistic
framework)e= But I cite 1t as one develiyiicat among many 7“-?
developments which show a response in the J;wish community to
- the threat to survival and vhich shows how American activism -

goes about trying to solve the problem of the threat to that

survival.

,o"? __'_,1'::;,
Q=
Dro—Seymcur Siegel
B T

A _ a
Not everybody is free. Sam Levenson said, "Jewish children

never go to camp. They are sent." The same is true of the

CEW



‘hundreds of thousands of Jewish children in Jewlsh schools.
The problem facing us is to feach them in such a vay that vhen

\\ ' they reached the zlleged age of freedom they will opt for Judaism. L
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grf’;lanhe; m_Shapiro

There 1s one thing that surprised me., It is that nobody
has sald here that maybe the things we are doing are not bad
things in‘thgmselves, but that we are.just not doing them well
and that we need to reexamine how we are doing them. I hope I
will offend none of our guests here by saying that if the federa-
tions cannot increase their take when incomes are rising, maybe
fhe federations are not doing a good job. Maybe if is time to
question wﬂether the best technique revolves around the question
of who asks whom to give money. Haybe there are new methods
that need to be tried. I think we ought to consider whether
this 1s not really some of our problem; whether, for example,

Jevishecenter werk as center work has deteriorated in quallty.

———y



Standards are not merely standards of culture; they are . ..

also standards of sklll and performance. Maybe the so-called

~ elvie-protective agencles are not dolng as good a civic.pro-

tective job as they once dld, for any numbsr of possible reasons,

I am simply throwing in my suggestion here that there is need

!

. : : ' LAl
- for a great reexamination of whether the methodologyiof all these . ..

institutional operations are really not obsolete. There is per-
haps need for some revolutionary and imaginative approaches to

the'very things we have been doing.

¥4 Robert I Hi
I do not belileve therc is a diminution cf federation response.

Whether or not fedorstions raice & few dollars more or less I do

not think is the l1ssue here. I do feel, however, that the move-

ment 1s a growing movement and at least in the communities that

I an familiar with (thres or foﬁr) there i1s a much broader base

—

of support. The counter effect of this might be that the iarger

single contributor mzy be exerting less influence upon the
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decision!i;king within the particular organization. I would
expect that there will be more affiliation s particularly with
these broader parﬁé of the éommunity'-- than there has been

over the past yaafé; ‘So that rather.being pessimistic, I am

optimistic.

B
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For most of those who are confronted with Jewishness as

[

something which they would add to themselves, the real question
becomes: How do we go about manipulating this or dealing with
it? And if it is acculturation, then we have to realize that
the terms of acculturation remain absolutely the same. What
makes acculturation function vhen a Jew leaves his Jewish back=-
ground into the general soclety? It is greater attractiveness,
for a variety of reasons. By the same .token, 1f the accultura=-
tion 1s roversed, have we established the attractiveness of the
Jewish milleu? For the American or the Canadian is there some-
thing to opt for within the Jewish community?

If you examine the organizational patterns, I think that

we will find here a proper area for criticism; that they do not

e

(=
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adjust themselves to this need of bringing within the framework:
of ofganized Jewish life those who would only come by virtue of':
"2 certain attractiveness as formulated in their own terms, ;ot

in .the organization's terms. An@ if we were to consider this .

- in terms of the 1nteilactua1, I think it is & falr statement

to say that he will get the best, of art, or musiﬁJor a variety .
of things, outside the Jewlsh community and not within 1it.

I will take it just a little bit further and say the organi-
zation 1s usually said to ba for the individual, for his Jewish
affirmation. But the organization is not the act of affirmation
on the part of committed Jews. He becomes connected with an
affirmation by joilning a so-called Jewish organization. So the
Jewish organization takes on a responsibility for its membai-
ship whereby it must acquaint them with Jewishness. Thsy do
not any longer represent the consensus of what Jewishness is
and why this organization ought to do what it does, bscausgﬂit

_ r _
is powered or motivatedﬁby classiﬁ)traditional Jewish concepts.
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One acquirés dne's.iewish conceﬁts within the framework 6f |
 the orgsnization with which one identifies,

I think the whole question of orgsnization has one other-
dimension, which is that in our time by and large I think it
would be fair to say that a Jew is seldom Jewlish when he is alone.
His Jewisﬁness is always represented as something that takes
place within some kind of institutionalized form., That is not "=~ ~

Fovmen

good enough., REormsidy sn old Jew who was away off by himself
- would notch a stick to keep track of the Sabbath. He was
keeping track of his Jewish commitment. Now there is no personsl
gct of commitment on the part of people who call themselves
Jewisﬁ, and whose acts only occur iﬁ some kind of structured,
orgenizational pattern.

The fact is that as 8 group here I think that we must dirett
ourselves more to the particular sreas of our competence., I
know that there is someons here, let us say, who has worked with ..

federations. These problems end d iagnoses we have been making, how

do Ehey relate to that aspect of our population? There is
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- someone here who is expert in the field of Jewish educatiocn for

children. How do ell of these diagnoses pertain to that field?

.. I think that we should state the area of Jewish life,which‘mpsfzu'_:¢;

©...! concerns-us. For me, I .suppose, it is the intellsctual who is.

Jevish and who doss not have hostility to Jewish life, Fe is
indifferent, he does ﬁot becoms 1nv§1véd‘in terms of his expsrtise.
It troubles me that there is a comrission financed by the

Ford Foundation sittiﬁg at Harvard University witﬁ.a brozd man-

- date to consider and to discuss the lmpact of the computers

- .=o-on every branch of -group behevior, human behavior. Yet we have .

A\

no:.one: sitting there participating in Jewish terxs to say how. - T
‘..Wi%ifigis perheps yeTate~or affect the Jewish community in its /f'

present state?
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Professor- Urlel Weinreich

We heve been discussing as the main crisis the problem of those
who have not yet made s commitment to remain Jews, but there is a
second problem with which we have not dealt sufficiently so far. Thst
is the intellectual content of the Jewishness of those who have made
the commitment,

Everyone would agree that access to our most recent past consti-

tutes a me jor element of that body of knowledge which itself 1s part

of being committe@?Jewish. I think that access to our most recent past
o

is needed on a great many levels -- as part of elementary educstion, in
forms suiteble for the educated l?yman and for the professional, snd as
the object of specialized Jewish scholarship. “I submit that this access
éalfé;isg‘ﬁigtor?pwhich has done more than any other to shepe the face
of American Jewish life, is missing, kndxthetaitsiinddéquateat
any:of thegexlssrelss

The reasons why the ;mmigrant generatioﬁ itself failed to know
itselfl intellectually and to communicate this knowledge in a wey which
would be understandable and usable by the second snd third generation is
8 sepsrate problem. But the burden, of course, now is on gmerican Jews

to know the past of their grandfathers and in this they are fa2iling.
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There are two ways in which the performance of the Yiddish .

cultural movement may be judged. Despite success in individual .

families and in various miniature environments, it will be ad-': -

= mitteﬁkhat the movement did not succeed in transmitting to

American~born generations a way of life in which spoken and

written Yiddish are primary channels of contact with other -

- members of the group or with the world around them. On this

score we find an inability to reach a stated goal. But there

is still another measure to”be applied --~ in terms of a secondary

goal which not only failed ﬁo be achieved, but was not even
properly set. There is today a strong, and growing, "grassroots"
interest in the Yiddisﬁ tradition which is erying for factual -
information and arﬁistic representation, not for functional
restoration. This interest is probably unrelated to the ori- -

ginal goals of the Yiddish cultural movement and cannot be

- directly attributed to the decades of Yiddishist“/activity in

 this country. The thousands of people who are buying the text=

book, College Yiddish, in order to obtain a smattering of the

language are not, by and large, students or children of students
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of supplementary Yiddish schools, Be that as it may, the Yiddish
community, or any other sector of ths Jewish community, is un-
able to satlsfy this now interest in an intellectually respectable
way. We lack the most elementary reference works concerning a
thousand years of Yiddish eultural tradition, and so arid is

the intellectusl ground around us that'thera is little roeason

to hope that the necessary works will be forthecoming. The few
qualified people are overcommitted to just a few projlects of

the greatest urgency; After forty years a new, updated Yiddish-
English dictionary is ebout to come cut. As for the Englishe-
Yiddish dictionary vhich 1s in press; it 1s the first one in
seventy years! Who will provide us with more detailed dictionaries,
wvith reference gramrsars, with non-amateurish compendiz of ¥iddish
.folklore and Jewish customs? Who will squeeze the 1£§norance

out of Yiddish-English translations? We face a cataétrophic
shortage of manpower, and it must be said, in sadness, that the
Yiddishist movement has been able to do little over the years

to f11l this gap in the American humanities.



89,

Joseph C. Lsndis

~.. 0« I.was struck particularly by the-commenﬁs tﬁat have been
..made.with vegard to Yiddish culture, It has been treated as '
though 1t is a very nice thing to -have and by all means we

should have a higher standard of research., We all would agree

“with Urliel Weinreich, ‘and 1t is very nice. But I wonder if

«: *we.-ought not to remind: ourselves that Yiddish culture was

not the creation of-Yiédishists; thst Yiddishists are the pro=-
duct- of Yiddish culture and that Yiddish culture was crested
-out of the suthentilc: experience of the Jewish peﬁple° The
r-ﬁuestion-of-authentic~Judai§m-shbuld'bé discussed in terms of
a broader concépt of c%ltureo

.f::hIt took the Jews in Esstern Europe many generations and -
"centuries to synthesizela statement of peoplehood. The.Jewish'
community ;n America is jusf at the beginning of 1t$'cu1tural

0dysseyo



We should not simply pay lip service to the fact.that the
identity of the Jews at one time embraced s whole pcople. But
we still think in terms of Judaism as a faith and exclusively
as a faiths that 1t i%i?ice littlé lwrury to have s Yiddish
culture, It is wonderful, but what does thet really have to
do with the problem?

I do not have to tell you that Yiddish culture, any
literature; any cuitura that we create, is an index of our
vitality as a people. So what I am suggesting is that we ox=
tend the range of our sense of Jewlish identlity to the awareness
that cultural creativeness 1s not a lwxury nor is Yiddish cul-
ture something that exists in the past and is remiﬁiscent.
After all, we do not speak of American culture as ‘something
that is merely reminiscent. We don't ask vhet Walt Wnitman
reslly has to do with us. HNo, we certainly do not speak of
Averican culture in that sense., 8o vhy should we speak of

Yiddish culture in that sense?



I think we ought to ‘extend the rsnge of our Jewish awsre- - -
ness to iﬁclnde the secular world. We should consider secularism ...:.
as en approsch to Jewish life. You are philosophers, theologlans; °-

W\
sociologists. I am & melamed of literature, and among the things
Lo :
I teach =w-Istseck s course in Yiddish literature in English trens-
lation(which is my occupational interest in all of this). I bave
the opportunity to get some iinsight as to why some students take
this psrticular course which does not apply to any major. It is a.. -
side alley, a wasted three points even though it is in the English
- Department, Why do they taske it? They arehfaithful in search of a
feith. They are Jews looking for the kind of connection with

- Jewlshness that they have not been able to find in the Esteblishment --

the Zstablishment that the ordinary Jewish young man and woman see

o

S ¥
f;- Ll

every day ceansisdiym in the rebbi and congregation which dogB»snot
eappesl to them very much. Xow can we reach them? Extend the range

to make room for their secular commitment. If we don't just give

it lip service but really say, "We sre a four-dimensional people" -~
three religious dinwnéions, one seculsr dimension -- then this pesple,
with its own volce, will merch into that multicultursel 2fmerica thet.

Horace Xellen and others have spoken about,
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SECTION V

JEWS IN A PLURALIST SOCIETY | ST *

The values and goals of one group sometimes differ
from the values and goals of another group, but in a
pluralist society these groups should be able to address
- each other openly and honestly. #Antisemitism may be =
factor in group relations, bub not all criticism should be
treated s antisemitic. In & pluralist society Jews have
the opportunity to be addressed as Jews and to reply as Jeus,
T. Herzl Rome
Theodore Solotaroff
-Seymour Siegel
Jacob Cohen

Eli jah Bortniker'
Maurice Friedman
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i, T uerzl Rome

\ h e s I think '-that-:..;ie.w.isﬂ culture operates orlx't'wo quite disparate. . \
- 1§§61§;. the "borscht" level of the followers, theczggeﬁg%Tiz%g”}
and the high cultural level of the rabbis and scholars )etc.
" (Cl/rﬂ & -l
In pre—Emancipation society the_gmhoréiz-coduld be reached by the s
' higher Jdevels because-=:1t was an ,authoritarian sociéty. . Ihe
-question now 'beeomas_z “How, ;in"g"frea, damoérétié 'sloci-aty, can. R
the ijigh .culturé b;ea effectively propagated e withouﬁ the exe
pliei£'sanction ofjthe'rabbinic or another communal authority?
- Izwﬁdﬁfﬁngk do no{: know the answer to .t;his question but I feel
it 1s one to which ve must soon find an answer. |
I am af?éid of “borsﬁht“ Eultura.not only becaﬁse we Jews
o O

-abhor it but that the -goyim also abhor it, One of these days

\ ~ there is going to bé a very strong Gentile reaction against \
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this "borscht" culture extending all the way through our best=
known writers. There is going to be a new wave of antisemitism

in a new guise == cultural antisemitism, What can we do zbout 1t?

i
59@2;1mgodore Solotaroff

It seems to mey if I might provide a footnote to-Hr. Rome's

remarks, that there is a good deal of feeling now in the culture

at large that the Jews, particularly of New York, occupy some - =
sort of cultural hegemony. This is the kind of mentality that -

I see reflected 1n.the Hudson Review and elsevwhere. It is

precisely the kind of criticism that was made 1# éermany in

the 'twenties of Jevish intellectualss that they are uprooted,
v:they are marginal, thaé-thsy haﬁf:g feeling for the native : :-

culturej also that tﬁey have no feeling for esthetics, no real

taste{ they are entirely intellectual, in a vulgar and arrogant ... .
ﬂway, and so on and so forth. It seems to me that the very suc- -

cess of Amarican Jewish culture at the higher level as well as at

the low in the last decade is producing a backlash. I do not

know what you do about it; but the phenomenon exists thers.
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Egbﬁﬁ(SQXmour Siegel

I am .amazéd at ourselves for having le;f't out. until now
two things which seem to me 36 importent, First, the place
end role qf‘ Isrsel in the whole of American Jewish life. I
know dozens of people who would be brought back to Jewish identity

by-a visit to Isresel or some icdentification with it. The other

- 1s thne whole complex known 2s-antisemitism, covert or overt,

here or elsewhere. 'WB‘have-just alluded to it. . :
If the backlash Ted Solotaroff .spoke about developi)it

will not be against "borscht" culture. It will be ageinst the

1

very things many of us stand for, namelyd liberal, post-Christisn,

post-Jewish, anti-traditional politicel and social points of

view. - This is what is behind 8 good deal of the thinking in

Y e il
'

whichaDeU i Hyman vightlyifesrss This

.4"’)

the Goldwater “revolutionf

kind of backlash is more dangerous to us than any resction

~ageinst "borscht" culture.. Normsn Podhoretz does noit represent. . ...

"borscht" culture, . -
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~BroE--J~Cohen

_Americen Jews talk a lot sbout pluralism, but then they
betrasy their unwillingness to play by the really tdugh grounéQ
rules a truly plurslistic existence lays dcune,

Let e explain. T agreé yith Mr. Solotaroff and Mr. Rome
',tbat there is @ gréat déa}‘of,cultural antisemitism, It is
~most acute among certain-Nggro 1ﬁtgllectuals. At the risk of
. suggesting that the entisenibtism is a-g;od thing, I want to

.

- 7 ."‘. = ;
- suggest how it might :be at leasE/kurned to our benefit. We

must distinguist between gratuitous antisemitic 1nsu1ts,.and

serious antisemitic charges. The kind of Wagnerian antisemitism

one finds in Hudson Review (Jews sre critics not poets; des-

g
";!'1__ 4 ! e

ﬁ?oyers.aﬁa buildersg) rmst be faced, and I do not ﬁean-disposad-
of ¢ It is not enough to cry antisemitism -~ as if we could

--—-- somehow grow roots by insﬁlting the native sons who say we lack
them., In a truly plurclistic society our compatriots will put

-

such relevant challenges -~ wnich we should not avoid.,

Let me offer another illustrstion of this point that I am

groping to make. A short time ago{ America, a Jesult magazine,
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seid to Jewsy; in effect: "Look here. You say you are the

People of the Book. Why do you oppose Bible reading in the ¢ 15w

schools, end every other public manifestation of our common

" heritage?" Now this is a probing question, snd remains so,'

even if we were to discover unworthy motives in the askers.
From a wholly other center of fee1ing and renemberirg, a real

: : -~
quéstioh has been'addresééd"to us, out loud, in public, and
we have thres 0ptidn§ in dealing with it: (l);idaunterattack;
chargigg:;ntisemitism,.aﬁd demanding to know why we have bsen
siﬁgled out for sbuse when other groups elso oppose Bible reading -

",

(2) fDissemﬁling; turning the problem over to our public-rela-

tions experts, who concoct & suitable though dishcnest answer |

(3) Aﬁswering the question forthripghtly. I am not suggesting

" how we should answer this particular question; only that we do

it
enswer Yxhonestly, honorebly, sndp ubl iclye.

I sm seying thet in a plurslistic socliety men address

fundamental questions to each other. That is good for the Jews"

-

because either they have the courage, the vitality, and the

"integrity to answer or else they are not worthy of the questions.f
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In plurslistic society, when men put questions to you, men
A _ :

who are wholly other than yourself, the healthy way of survival

is to snswer, In order to answer you have tobe somebody.

I sm in the civil-rights movement 2 little bit and 811 the

time black people come up to me and say, "Listen here, Waite
~Men, what are you doing.in my movement?" I answer, "Well, I'm
 not a white man, Don't cell me o, white man, Man." They say,
_"If you are not & white man, what are you?" I want to.express
.mmf gratitude that I have an snswer. My answer is, "I'm a Jew,"
You would be surprised at the silence that invokes and, more

: ‘/,w
L‘_.
importsnt, the possibility of a beginning thag\createS'for me and

other people, I'm a Jew. Thet is the besuty of American pluralism.

-

i - f
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<Profys-Bortniker

It seems to me that if we ere to rely to eny extent at
all on. the pluralistic future of Americen society that may be
. engendered by the colored power that is coming into béing in the

present day, we sre hitching our wagon to something that is

qﬁite unreal,
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It is en action or, shall wé.say,'an‘act of deépair ar 2
(ot sl L -' _ -
council of despair, _We.bave feiled apparently 1n our own
society of théﬂ;hites, among the"whites, and we now gresp at -a
colored strawe
It seems to me that there is a different element here. Iﬁ
mey be possible to have a plurelistic society on a racial basis
: and not necesgsarily aApluralistic,society on a cultursl basié.-
_There is at least that possibility .that we must consider, end

from here there must be some lessons to be learned in the area

of education.

/z*u-\.--.’-t,c‘«’-*;("('/
“Ppmy Friedman

I would say that if Mr, Jacob then should respond, "Msn,
I'm_a_Jewhanq I'm in this movément because I want to help us
- Jews," he would not communicate; notaing would happen, nothing
ﬁould be meaningful,
I believe very strongly that the'Jew‘s_involvementfin

~eivil rights is an-exciting ore. But it is only exciting if the

- concern with the Negro is not condescension and is also not 2
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substitute for something of ourselves but grows in some very

real wey out of a Jewish covengntzl witness. If it does not,

‘I do not see in what way it is in a very significant sense

Jewish,

I woulﬁ therefore support_it if we can do it in the right
way.. But I think there.areja thousend dangers of doing it in
such a way.thet we do not have the right to be there, Me have
to show ourselves the right’by gxamining the spirit in which we

enter into it.
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SECTION VI

SOURCES OF JEWISH IDENTITY
How doeé one provide options for Jews to remaln Jews,

" though they msy have no conscious religious needs? One answer

* "may be in tﬁé Jewisﬁ social mission, ﬁhicﬁ can'be a way for non-
believing Jews to OXpress their Jewish identity and at the

same time participate in the general'societ&. While tbe
committed, seif-suStaining Jew will become part of "the

saving remnant," the detached Jew may find the Jewish com-
mltment to social justice a ressonably practical_substiﬁuteo

Ben Halpern

Theodore Solétaroff

Jacob Cohen

Milton Himmelfarb

Arthur Hertéberg

Lloyd Gartner o
Steven S. Schwarzgchild
Theodore Solotaroff -
Ben Halpern

Devid Sidorsky

Ben Halpern
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Q_’ﬂﬂf Ben Halpern

How does one provide the person who has no strong religious
needs with a reason for choosing Judeism? One way is for the
Jevish community to involve itself in those arsas to which these

young people are so deeply committed, i.e,, civil rights, the

poverty program. An example mizht make my suggestion a little
clearer,

I know a Jewisﬁ girl ﬁho éonverted to Episcopalianism,
Tﬁere are p?obably many reasons why éhe did.so (including reli-
gious ones) but one very important one is the fauct that as an
Episcopalian she caﬁ vork in a mission wh;ch is involved with
Negroes 1n terms of close brotherhcod., An ordinary Jew who
wants to work for,é&vil,ﬂights cannct do it directly through
the synagogue. There are, of course, rabbis who go to the
South-to work with Fegroes, but that is on an individuszl basis.
There are other Jews who join CORE or SNCC but they cannot par-
ticipate as Jews in a corporate body. But they certzinly could
if there wera“corporate Jewish actions taken in,ﬁivil/ﬂighté.

‘Perhaps my Episcopalian Jewess and other Jews might find their

fulfillment through such means.

o ST

P g S Y
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Theodore Solotaroff

I would 1like to raise one point which Ben Halpern has

touched on.
it -
It is elose to me and; I suppose, to most people hers
that one of the main impulses that has been gifen to
" Christian religion in the last decade hes beeniin its social
mission. This is verj'trug of Protestantism,; Qh;ch_has -
;taken‘on virtua}lyla new lease on iife through the civil~rights
- movement., It is also becoming more an& more.true of Americen
"Catholicism, indeed of international Catholicism._

Of the three major religilous gfoups the Jggs;ﬁﬁﬁ?
have always been in the vanguard of social reform, social
progress, social mission in America. Now they find themselves,jI;
 tbink, involved in a genuine dilemma, Jewish progress and

the Jewish ideology of minority-group progress rested

upon faith in and support of the ides of equality
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‘of Oppdrtunity; as long as conditions of opportunity were
' 'jcfeated‘and defended;.Jews would be able to take their
place in ﬁhe Eultureeh Indeed, their.social mission in
-'aAmerica.has been largely that of creating and defending
conditions of equality. However, we now find ourselves

- faced with a situation in which, the last minority to be
'”’.taken into the-sddiet?ilﬁ-ggkiﬁg essentiali&‘fﬁr conditions
of inequality. They &re asking, most specificans— in New
York, fog rearrsngement of schools; they are asking for .
support in Jobs, housing, and so on, as a specific group.

I would suggest that this condition rsises alvery serious

" problem for the ‘Jewish “S6cial mission.. It is very much part
"6r the world we live in9ané very much part of the nature of
- Jewish conbfibutions to this world, Moreofer, it is very

much a part of Jewlsh identity itself.

e e o L o s sl e
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I think if we were looking for a basic common
denomins tor of what we would all share in common hers;
it would much more likely lie in the realm of a political

and moral commitment rather than a specifically religious

one.
The historic effort to establish ourselves in America as
" fully participating citizens, as men who are able to fulfill

themselves as Americans, has been successful, I would think,

e ST

Discrimination against Jews is no longer a major social issue

] so far as I can sese. There are some pockets of diécrimination
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" that remain. Where do they reirain? They remain in the Executive

- Sulte which in itself is an example of how very far we have come. -

)

When we start worrying about whether we can get Jews into G,

the problem of diécrimination seemslto have become rather small.
We now have a very large institutional setup vhich has been

developed to help the Jew in the effort to meke his way in

Arerican society. If the main aims of this network of services .

~and defense organizatlions, and so on, have largely been achleved

then the question is: What are you gding to do with this ap-
paratus, just dismantle it or rather rededicate 1t?

In Commentary, a magazine which publishes other things be-
sides symposia.(whicﬁ itself, I think, could be defended as a
diagnostic instrumentljﬁathan Glazer once proposed that Jews. . ..
begin to consider the possibizity of redirecting their limmense
resources and sopﬁistication in the field of sceclal welfare and -
advancement to the problems of other minoritios, speeifically

tae Negro; and in a much more concentrated and massive way than
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J they have done. It is true that it has been the Jewish organiza-
tions which have been up until now the most interested in pro-
moting Negro equality, but this leadership position is now chal=-
lenged by the Protestants and inereasingly will be challenged
by the Catholics.

t seems tc me that Mr. Glazer's proposal is a very interest-
ing and suggestive one. I raise it with considerzble embzrrasse
ment because I am not in this field, I am not in sociology or

“ in soeial sarvicgﬁ; but.lt does seem to me to offer one alterna-

tive that people who are experts in this field might be consider- [

——

ing in this neeting.

[ _.._..---L---v“-"'—"‘""'"'”_'__-' /1
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; I believe the Négroxﬁgvolt is altering the contours of i

ohen

American civilization and that Jewlsh survival will be better
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-'promoted within these altered boundaries. What the Negroes

_ ot
demand is legitimaey -~ the lifting of the stigmata which.iﬁi

attached to nearly every Negro life form, individual and conm=-

muna1§ in this country. What would an America be like in which

Negro existence was legitimated? The concepts and myths which

‘might nelp us to imagine such a state of being =~ assimilation,

integratidn, emalgamation, separation -~ 2ll seem inadequate.

PO IR .
The first three are inadequate for Froistige® reasons. We

cannct imagine any possible clrcumstance under which the ﬁeces-

sary assimilation of black men could take place. These concepts
are iﬁadequate also for what might se termed spiritual reasons:

we have seen over and again in the civil+rights movement how

S

in the midst of demanding integrétion or colorélindness, Regroes
: N

discoveg%§¢§ sense of pride in their réee. One can see that

“with each organized effort to dissolve an illegitimate group,

a more legltimate group comes into being. "Black power" comes

from efforts toward integrationism, not against 1t. Thls is/nzﬁ



.to say that the color-blind, individualistic, utopié of the
liberal's dreams wouldn't be wonderful, but many Negroeslhavé
discovered, as so rany Zionists have, thaﬁ there is really no
honorable yay of getting there. As for separation, it is the
least likely path to the desired legitimacy. For in Americ ;
separation would be indistinguishable from segregatiocn, and i
no black ideologue can telk Negroes, America's most realistic
citizeﬁs, into believing that the manifest meaning of thelr
apartness had suddenly changed, But if it is hard to imaginé
vhat an America will be like when and if the Negro community
is a member in full standing, 1t is at least clear that that
America will be more understanding of groups which engage in
all the forus of self-segregation which we Jews silently practicey
4t vwill be e franker America in which a Jew can be called a Jew
in publié.

Therefore, in supporting the Negro cause, I belleve thea

- Jewlsh community is supporting 1ts gown czuse, znd I meen this
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in a very practical way. If the Negroes' 1ife can be legitinated, -
then ours can, And it is not only for abstract moral reasoqs,
then, that Jews should avoid becoming "white men." In resisting .-
the Hegrafaevolt (I m2an resistinz not criticizing) we hasten
our assimilation, we in9scapably join the "white community,"
vhich is, I would judge, a community antagonistic to Jewish
interests.

I would hope we could join these polignant anq passﬁonata
buericans in resheping the countenance of Awmerica, which al-
ready hes & fece only a mother could love, This 1s a moment
of protean possibllities, e time to reassess boeth what we want

from Awerica, and vhat we can realistically expect to obtain.

1, 9y
Mr. ¥Milton Himmelfarb Y,
F ‘u ot ’ / ’r_‘!" [ E—
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The matter of the Negross -;eﬁaon:bynﬁﬁisﬁshegﬁﬁtﬁﬂﬁéf%%a

" g

ngg;éﬁéﬁafﬁg unaxpec&}y illuzirates our situation. The inauthenti-

city of tre Jewish concern with the FNegro is not that the SKCC
sope et T
kids vere not sent down by Jewish organizations;.tha?{fhe SKCC
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kids ﬂqsmﬁeapeaween* ia the l9605'_equivalent of the fact that

o 2 — Ty

" 7
.- 4n the-'30af7theiradicalspaft%es-were 0 per cent /Jeulsh.

~ Understand, please, that I think SNCC supsrior to some of the '~

radicalism of the '30s,

The basic inauthenticity of the Jeulsh conﬁern with Negroes Qé
-and the fléw in Mr;'Soiotaroff's recommendation that we devote
all of our resources to pﬁis great.cantrﬁl moral problem ==~ ig - .- i
:simply that there are very few Jewish ﬂegroea. This fact leads

-us to ask why there are so few Jewish Negroes. Among other

reasons, because we have never asked Negroes to be Jews. But -

.why have we not asked Negroes to be Jews? Here again there is

_perfect unanimity betuween the intellectuals and the bourgeois - - -iv =

community, We have not asked Negroes to be Jews because

i el =

_ L'“’Lea;%’T we ourselves are Jeus only prov;sionally. We are
- walting for all those goyim to get smart and accept the great

_ vision of the Enlightenment and to inaugurate a society which

has discarded all that old nonsense once and for all. Cem M e
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Mr. Solotaroff mentionsed the Commentary symposium. - The

most interesting thing about that symposium was what Norman
Podhoretz said about it in his introduction. He hsd expected
1t to be different from the 1%Ll symposium, but it wasn't. The
19L); symposium was of second-generation Jeuws in America and the
1961 ‘one was of third-generation Jews, yet thay both sald the
‘same thing, The man who established ﬁeform Judaism in this
country a hundred years ago was saying the same thing about
the Jews of his time as Judsh Magnes; jﬁst before the First
World War, was saying about the Jews then. (If you go to other
countries, the same thing had been said about the Jews of those
" other countries.) I am exaggerating, but there is something
almost timeless about our situation. I do not see that we are .
about to emerge from it except as reality -~ the continued
failure of our utopian vision to be materialized. the continued
defeat and disillusionment of our hopes from the bovrgeois revo- .
lution of the Ethical Society to the Bolshevik revolution of

1917 == slowly impinges upon us. Until the number of the



A
. TS v
post=emancipated Jeus grous SLtoiaser P sSeREEYZEoRToy

tgygﬁﬁﬁgﬁgyﬁgk’we will insvitably continue te be in ths same
sali-conbvradickory,; fnauvlthsuntic slituetior, snd couferontes of - . .
this sort are goeing to point to the scne tning over and over

ngali,e

‘
!{Réﬁbi -Arthur-Hertzberg

t7 ¢ T

"~ My own experience as & practicing rabbi in Englewood; H;J.;
which has received some notoriety.in Americi)has prgvided ne.
with some sense of who the Jews were wh; did support the Negro
community and some reasons why they did. First, let me point
out that the bulk of the white support came from the Jewish
community. at large. But most of this support came; not from .
the .synagogues, but from the marginal Jews, those Jews with
whom I am working for the first time. Thqy are part of a kind

of general culture world ten years out of Yale or Sarah Lawrence

* by way of the board of governors of the art center, the League

of Women Voters, the ADA and the civil-rights movemen?}and
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académic life in New York. They are the people who had not

to .say formally that they were konfessionslos although they

were, .and whose particlipation in the political and soclal left, -
in politicael and soclal advance, was for them -=- in so far as

it was motivated by anything beyond their immediate and very
evident moral commitmant to the 1ssue -JRaﬁ'attempt to become

pers .of the larger America. And what I have found 1s that for -
some Jews their commitment to civil rights was an expression

of their Jewish moral concern; that thoese were the ldinds of

Jeus who begen with Jewish rcots &ré¢ who proceeded to sxtend

them. For those Jeus who were so éisporfed in the first place, -
’C/ﬂ'u wily wei

(tobe in the process of leaving the Jewish comunit;},f"t:he eivil~
rights struégle bscame sn opporiunity to assert their balonging?
-riees to the wider politic&l; gsoclal and oultural werléd. It bee-
came for Ximm meny of them & ¥ing of accusing Tlirger aéainst the
Jewisgh community, and additionsl prcof that the Jewlsih: cermmunliy

-

was too parcchlal., They wers notv in search of thalw Jewlsh
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’;ﬁrOOtSu In civil rights:they really were in séérch of eivil
“rights and fhereforé finding another resson for éaying,

"Well, look, the Jews are too narrow."

One of the things.that grieved me was not the sort of
“thing that grieved you, ‘Mr., Cohen, which 1s the Negro saying
- to you; "White man, what are you doing here?" On the contrary;
“at least as s fabbi, I wéaqbeipg'greeted withs "At Ieést'me've
--got several-of the 160&1 clergys two rabbis andltwo loceal
‘ministers in this deal." By Jews I was being greeted with;

"What the devil is & rabbi doing in this thing, because we

" .are in this business to get away from rabbls and you have

caught up with us?"
"I replied, "It's more my business than yours." That is
exactly what I ssid to them. I ssid, "It's been my business

“for 8 long time., Why don't you come and find out why it is

¢ really your business, too?" And I tried to explain to the Jews

.. wherein they were reflecting certain phenomena of Jewish
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consclousness and Jewish history which they were trying to den%& e s
but that belongs to another discussion;l

It seems to me that the civil-rights movement is in itself
part of a larger phenomenon wherein generation after genaration;
those Jews who want "out" opt to join that movement which is
post-Jewish and post-Ghriatian to remake soclety on a new model,
preferably a syncretistic éne. My experlence wlth many of these

young people gives me the feeling that they too are trying to

create a new synthesis, a new American consensus which would

displace the present Jewish in-group.

Do we tueéa responsibility to the civil-rights movement?

Aot : :

Of course we &us Again, I'm golng to speak out of my personal
experience. Much of the real estate within the fourth ward in
Englewood is owned by members of my congregation. Several of
the slumzlords in Harleﬁ are also members of my congregation)'
and this has -not been overlooked. Some of the tutoring that
is going on in town now has come from within my immediate con=

gregation, We are trying., But I am not kidding myself that



this g the saivetion of Judalsn, because those whe want out
for other reasons gre goin

£ e ge ont erd atand on thafi vanbage

point end lzok at the Jewigh community and say, "You are much

G,
_IbrZ Llova Gartner
¥ I
‘Let me state some of my feelings and convictions about
- B pest -\ et | /D
the/fbmark on the Negro queatioqi&yﬂ& mrsvdolotacelfyilohons
-and.Rabbi-H ertzbezgyf)This may seem chauvinis tic, but I do not
think that the Jewish community should take a poslition on any

questlon unless we can clearly ildentify what our self-interest

is in participating. Thiawap@%%eSﬁw£%¥#$ﬁ§ﬁa@ce?L_

bahce~of~xhlch I—am in comnigiewa” mﬁﬁﬁfwi%ELJQEETEcahsnya_—
W
-IFMOHJ ot 9Lhal“u}-.

Thevdore=Solctarof{ and-Rabbi S-Hordobergs © The reason, for par-

o L e BT T urLa* L

ticipating actively and earnestly in this movement is that,
aftar all, we havas done this before in other movements -=
libaral, soclalist, trade-union, and chltural.pluralistic

movaments,
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I would iike to peoint out tkhat sach of those movenznty
{whephgr it was earl*—i?th;ﬂ%ntury 1ibﬁraliéggor late-19th- «
. zé;ptury.socialism cr ecrligr 20th:géntury cultvral pluseliam)
represented 2 kind of universalizing of a Jewlsh deprivation. --
-_;q each of those movements there was ths-plaint by wvounrg de=-
.%tached Jews, intellectuals, writers, artists ~=- later on so
- many- Russien Jews == that the Jews were deprived and thet
. liberalism or something else was the snswer to the whels problem -
of Western cultures. They moant thelr owr vroklem ~=- of caurse;
they did not admit there was anything Jewich about this bacause
that would have cracked the myfh of their universzl movement,
~ As far as the Negro movement is concernsd I fell to see
in all honesty what there is in it for us; i1.6., What our self-
interest as a community 15;;ghat sare we asking for ourselves?
I think that the Negroes are Christlians, even if Christians:
have forgotten about them. Whether it is or is not a moral -
' oy 7z vk
imperative and regardless of tbto-ulat exten?ﬂyoung Jews take

part in it, we are participating in the Negro movement., But
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this movement is bringing a lot of tsores on us and is going . -.. . ...
to contiﬁue to bring a great meny more tsores upon many RS s TR
American Jews, I think it is just self-deception to disreg;rd '

the impact of the Negro movement upon the faifly trivisl interests

of Jewish merchants on 125th Street. I am not going to defend

these merchants! practices or their morality. But the tenslons

" and dangers are deep and a Jewish community cen't disregard them,

regardless of gltrulsm,
So our paerticipation in the Negro movement is different
from our earlier participation in kindred politicasl movements.
" It may have serious, material effects upon us; and we must take - --
i
very seriouﬁfghat it 1s going to do for our legitimste self=-

interest.

Steven S, Schwarzschild

What 1s in it for us?ﬁgizofessor Gartner has asked. The fact ‘<

that the Negro has discovered the American is anti-Negro, just -

as we have learned fhat the occidentsl non-Jew 1s snti-Jewish.
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If the FNegre is going to save himself, he is going to have
to bacoma something beyond what “Americak?q in contemporary
usage, con ever be, just as the Jew, in order to save himself

will bave o be more than just "Jew" in the common denotation
of the term == here or any other placé in the world,
What happens if you reverse the formulation? If the Negro
is the Jeu; then the Jew is also the Negro, and is going to
have to find his place .in a world which is now falllng under
the shadow of Aaia_and Africa as well as many other unprecedented

evlitural and historical factors. That is why our interest is

‘H*-( (A .‘f-“f"'f:‘*

- so profoundly involved in taame of the Negro in this country ==

not because it is the America we havs known but Lecause it is
ebout something other than that, since America ard Eurcpe and
the structure of the entire known world are fast ceming to &n

end. I
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M>% Theodore- Solotaroff

Why should thelJews make a more concerted; & mare personal,

a more réligious commitment to the Negro movament? The first
reason is because of something one might call reparations. The
Jewish effort, the organizational effort in providing friend=
ship, support, money, leadership to the Negro community is on

the record. It need not be stated or defended, because there

it 13,_part of our history, also)part of our pride. CIthF
quqg:hﬁféxzi:qog;drﬁugﬁesﬁﬁtoﬁxouyaﬁn+;ﬂimmeEiﬁﬁﬁ?ifﬁﬁt:the—

e e e —

attitude=of:Negroes sn-Horlen touard.-the-Jew-Has notYesn™ -
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dotermined=byHMount-Sinai=Hospnitals=it-goes=-back-to-conditions

Hh@ehnéﬁavmuahemomewnega$¢#ey-muehﬂmo:eﬂgppyqsaéveithan—%hat.
Sowe yoors age James Raldwin said, “Fgr the Hegro in Har=

lem the white man is the Jew." This in a wey ties in with what

¥r, Goben baz soid. But it ties in not'only es 8 matter of

‘mutual interest but alsc of & rutusl velatiounship, snd I would
" "@efire this relationship in part == and I hope I will not be

--accﬁsédsof self~laceration and all that =« from the fact that

the relaﬁionship between the Jew and the Negro has partially
been a relation between the expioiter and the exploited., I
come from a town in New Jersey where the Negro aiums vere ale .
most entirely owned by Jews. I come from a family business

in which Negroes provided the cheap unorganized labor. I coms
\

: f,.,-:f,r_,u“"/
from a background in Hyde Park, Chicago, -in=which the situation

e-125th-Street was just as visible as in Harlem; that for the
Negro the Jew is not the social worker by and larg?’nor is he

the community leader; he 1s the paunbroker, he is the slum:ﬁord;

he is the loan shark,



It would secin Lo we thet thla is alse rart of the record
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kot Just as en lodividusl can ¢o himself g great deal o

payclioiugical good by meking redsraticn, so can a commnlity,

R«..PJ/C
Hon 1s tlli.f‘: “'A&tﬂd to Ju&:t.&u”u .;.'Ja#‘l I “tzrmtﬁ TREE —'.-,‘b-t

gatora Lhat ons of the reasons for ths Protostaut irtersst in
!
civil rights ig that 14 wx§ holping Uo reviialize thoir feith
by giving 1V an immediate relevance, by restoring wvhat they
"'7 el 17 7
have aluvays called bthie social gospel angran immediate, ccnerete,
and presging social issus,.

How doues this relate toc the dew? I vould like to drow

upon an essay that appearod in Comueltary by 221l Fackenhelri,

c

In it Fackenheim doess what Jacob Cohen has suggested 213 dews -
: :
do, which ig tu %take the searching gquesiticns of the Gentiles
seriously. The quesiion he touok sericusly was formulated by
Rant. This question was, "If Yo be moral & law musi bo self-
all
‘posed in other words, it must be the law of froe ms hen

can Jewlslhi moral iaw have this status of moral law or a lew for:

iree men if it is divinely given?" Fackenheim took this question
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of Xant ﬁery éefiously, and after aTgfeat‘dea?_of close analysis,
hé-aaid'the reason ﬁhat Jewish-moralilaw can bs at one and the
sama time dlvinely gtven ar d also inwardly and freely acknow=
ledged aﬁd implemanted is that betueen God and maﬁ there exists

a thiré.;aﬁtyaﬂh&£2=¥éﬁﬁEﬁﬁﬁiﬁ@ﬁﬁaE;ﬁhﬁﬁﬁhﬁgﬁﬁferce?=#ghe=ﬁ§iﬁa;r

L SE A
e

seSchysh BALSrFEISEIN

He tskes 23 his text-ihé famoﬁé one from Micah: "To do
justice, to honor mevey, to welk humbly withzﬁwyGod.“ Accord=-
ing to Fackerheim the uay in which Jeﬁish moral law is at once

\ | |

both autonomous =« that is, self-=Impozed -- and 2lso divinely
revealed is that one walks hunbly with God by doing Jjustice
and honep—an&l%erc and, conversely, that nnix one can truly do
Justice aﬂd:heneﬁ-andﬂmercy'only by walking humb]g with God.

I do not want to debate the theology here or the interpref_
tation. It soems to me that Fackenheim's position is an extremely

powefful one, and it<seems—bo=me=bhas if Judaism could begin to

~ 3 .
recognize this thregéfold relationship far more deeply and
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cenere tel‘] t‘na it doeq toj'::,r, then the ralevance of %he civi :

R ¥
S

rights mcmmentﬁ Jot us sey, ss addresaed %o thsss people who

— -

are rost c'-!o'-*,z:e” *:.._13' 5.r~ need cf Ju-3+ice and of merc ,\E‘r‘l?m‘""'hs

CW Judaism will be quite vielble ard I thinpk Anergueble .

e o e
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ﬁﬁr. _ n-Halpern

I happen to be'inithesfavorabié-pOSition'that my particularw-L i
solution is clearly not acceptable to Jews in Ameri;;T\ As far
as I am concerned, the solution to'the problem would require us
pick up and go to Isrgeia--I-know people are not going to do that.:“,
So it enables me to look ‘at this thing, I think;'erm a more
realistic poing’of view and ‘offer my suggestions on the basis
of what 1s possible, and not merely desirable.

For the committed, established Jew, if he reslly follous
the logic of his situation to the ultimate extreme, he will end

: o ;

where Mr. Himmelfarb and Rabbl Lam would like to see him end, in
a clear commitment to tie-“saving remnant." A self-sustaining
nucleus of Jews who would preserve themselves by éntensive culti- -
vation of a tradition;‘iThis implies, as they well know, that they
.are going to live outside of history, as Bosenzweig-sai_do of .

o
course, Miltonr Himmelfarb would like to get them into h¢story,

- too, and have them bring Negroes into the synagogue. But it is

not oniy Jews with a very loose attachment to Jewishnéss who m=zn - - -



o
ot
" &do not waat to convert Nezgroos. The=grthoéox Jews do not want
Hagroeé in the =ynagogue £ithar. They srs not intercsted in
riisgions bscause they are concentrating on thomselvss., It is
not that they wish To keop Negrosa out of thelr community; they
just do not want to convert sny goyim. The logle of this posi-

- thon leada 40 a ée;ansive,.selfncenterad stance above aznd beyond
higtory.

For those who esre relatively detachssd Jews, 2 solution for
them hzs to be steted ag a desideratun, since the prognosis is

not so clear a3 in the obther case. Tho aifficulty is that such

Joews are hard to Lategrats In an organizatlion or an establishment.

—

Without such a collective entity able to act on vital iasues for
all Jews, oine could hardly express a Jewish collactive interest
“An what is going cin in Amevica: for example, bringlng Negroes
Tl&
into the orbit o%\Jewish community's effective spherc of action,
I do nol say that the prognoals favors this at all, In

- fact there 1s hardly any basis Ffor it, with certain exceptions, .

The exceptions refer to the organized part of the Jewisih communlty
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beyvond the synagogue, that My, Solotarolf mentioned. We have

mary such crgenizationz which we seb up Yor our own needs: in

: 8till -
order to fight fer civll rights, Tor example. Théﬁlﬁxist today

tut they do nol heve this function any more, Would it not be

' G/
poasitle to convert them to ao #liruistlc function?

- Net ozly would this be a desideratum Irom thelr point of

view bub, as a mabter of fast, it is an organizational imperative

whlch they nye agtively exploring, adg %hfound out myself/ in the

=

last couple of ysars. All of vne fedesrations, the commnity

centers, tho soclal-work agencies, arce thninking in terms of a

: M .
Itind of non?sect&:daa 5erVice, a la Quuker society, because of
oy : . A

their Tureticonal necessitiess

Thig is & megger Lesls of Lldentificatlon Yor the non-estab=-
lighed pgroup. The nmost probatle proghosis is that it might lead -
to someshing short of the complete Gesideratum for justifying

dewlchrecs to involuntery Jetis == but it does lead somewhere in

thet éivecticn. .

e
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I think one can also predict that thefe will bs dis=-
satisfaction with it and a feeling on the part of all the
people involved that it will not last; as has baen suggested -
here; that this is not enough to attract free wmen tec continuous
dedicatlion to something which is a formally volunftary associaticn.

I also would assume that it woulﬁ be preferable to Jews 1if ..
there were some kind of ultimate commitment. It would bs more
attuned to the heritage which has preserved us. I am sure every=-

s >
one has a feeling that there has been a relapse from ths mart%?om
and herolsm of ancestry to the easy convenience of being an un-~
committed.Jeu today. So I think there is undoubtedly a reneral
nostalgia for something that seems more committed and; therefore,
more Jewuish,

I would venture to predict that there would be alse a certaln
gstrain towards a more, let us say, religiousg or ethical; or; if

you lik%)prophetic character for Jewishness. I would not venture

to predict how far that can go. There ere obvious difficulties,
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for example, iﬁatrying'to carry out ‘a ‘program such as Mr, Cohen's,
because, as he says, if the questioﬁ‘ig}gpo are'yoE? then you
have to be somebody. In order to be somebody in terris of action
on the Négro 1ssue; the community has to be an integrated, well-
organized community, and there are obvious difficulties in bring-
ing this abouts I am not even sure that it would be alitogether a
gobd thingm So I do ﬁdt_gnficipate-that there will be a complete

reversal of the present iﬁadequacy.

4, ’ "f-'-
B¥:—Pavid Sidorsky

a,nu‘i"d‘-"-:/ﬂ"’h)
Vhy can't they answer: I am here for the Unlon og\Hebrew

Congregations'! Commission on Social Justice? Why i1s that not

an answer? Why must it be: I am here for the Jewish communit%%;?

vipht oy ths. rabbi who gowa dowin Lo Migsissippi
i &
ard gets thrown in jJail, Dat the guesilon Lls dlrecied ac psople

pitting up in New York who Go not go to Misslsslypi. It is they

who &re asked: "What are you dolng as a dou about This issue,.

as a citizen?"



In sum, I think it would be much more fruitful if every-
body corncerned would recognize that we ave all in the gzms boat.

We have to live bogether anywey and nobody 1s golng to get his

=N
wey fally, Not only the Zionists have been bykraszed Ly higtory

tut so nave the synagopues and so have the community centers snd
! ' ; TN

' - S0 ¢n

so has everyone #lss. In fact, a vegue feeliny lhst thisz is the=.

aeagests ueat proéuceaimsetings'like this. Tks oniy wey in vhich

w,e_/

oo can get back in the gwim, I think, 1g If we take curselves

out of each olie's particula%5”52rochial commitmen?gfeauinaﬁﬁﬂ%
—commitments” and X think in terns of Jews generally, all kinds,

whatever they may be, in Americz snd elsewhsre.

c
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SECTION VII

SOME PROPOSALS FOR THE FUTURE

This conference represents a beginning. - There
are various ways to continue in the effort of seeking
solutions to the problems of Jewish identity and

continuity in the modern world.

. Arthur Hyman
Arthur Eertzberg
Norman Lamm
Irving Canter
Richard Isrsel
" Seymour Siegel

Arthur Hyman-
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/Dgﬁ Arthw: Jlyman

I want to submit to you a concrete proposal. This proposa;:;f,;?w
'is'in‘two parts. I ;hould like to suggest firstlylthat this
group, or a simiiar.oﬁe, be continued as a deliberative assembiy.;_-;
" which will exanine == as_ﬁa-are deing today = certﬁin important. ... ..
‘3s§ue§'bf contemporar&jJéwiéh 1if§t' I should like to suggasﬁg
' séc&ndiy; that tnis éssembly issue frﬁm time;to-tima.-- forglve
the term -; a "white faper." What*Enhaveﬂéﬁwﬁ%ﬁéwQSm%ﬁksq
.what I have in minﬁ is éhis; I havé recently reread Augustine
| 'Qith sone of my students. .#ugustine, as. you will recall, is
greatly concerned about faith and he investigates.ﬁow faith can = .
- becore clarified throughlﬁnderstanding. Hovever, in one passage

he states very perceptively that even the act of faith requires -



2 certaiﬁ meésure of preliginary understénding.‘-quparaphfase
him, é'ma£ure act.of éémmitﬁeﬁf‘muSt«rest_on priof investigation,.
thought, and undsrstanding, All of w8 e asicsl fraw Hes o
time to commit'ouréeives-to matters df Jewish importancaland

cften to act on this commitment, but I am not sure that we sl

"7 ways’ pocdess thé relevant-informition and that we know what the --

' possible courses of action wight'bs. Intelligent action in one-

complex «¥odazra world requires a great deal of information end

imaginztion and here is where tke envlsaged assembly could be

(#) | _

of help. To cite just one exzmple that has been mentioned --

1the pfoblem of intermarriage, 'Eost}of us are rather'well ian-
e formed'ébout Jewlsh mat ers;-butﬁlzwonder how many of us are .
reslly famillisr with the history of the pfoblcm within our come
: munity and how nany of us'could"deliﬁegte cléar_alternat;ves

- for courses of action'znd whzat these alternatives imply. 'How,

if; let us séﬁg the assembly, as the result of a year's work,

were to issue a paper setting down the historical dbackgrounds F
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of intermarriage together with suggestions for possible courses
" of action and vhat they imply, it would have performed an ime
portant service for our community. I am well aware that our

various organizations are busy with- analyzing a variety of prob-
lems =~ that=of intermarriage among them = but’/z;; very nature
of their worka;;;ms to imply that their framework reflects the

4

organization's ideological point of reference. It would be to
the advantage of the assembly that -- consisting of members
having a large variety of commitments and coming from many dif-
ferent disciplines =~ 1t may bring & certain openness, critical
judgment, and freshness of approach vhich might be difficult to
achieve for the existi;g organlzations.

I want to emphasize again}/i;;t I am advocating a deliberative,
not an exacutive;/body. The assembly would obviously need an
"organizational® framevork to securs funds, to recruit a research

staff, and tc take care of administrative matters, but this frame-

vork shounld be kept to the necessary minlmum to enable the assembly
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to function smoothly. I am convinced that if papers of the

type described were to be issued by the assembly, our actions,

f

b

both on the national and local level, would become more informed

and, possibly, even more effective,

é&hgﬁ Arthur Hértggerg

A suggestion has been made that there ought to be a way of

continuing this discussion. I think 1t is failr to say that

‘there are several of us who have been running a circuit of other

groups that are hoping to continue this kind of discussioh. But
I would like to suggest that not very much will develop out of

discussions llke this if it simply gets printed in a booklet and

"winds up on a shelf. I think that we need to find a way to bring

home whatever i1t is that we develop here. I suspect that this

is vhxt Dr. Hyman is saying, too.

I B I i et e e s o e a1t
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If there is to be any practical proposal it must not be

to conduct more studies or to construct more theories: it must

be to determine which groups are authentically committed and to

find out what kind of assistance will allow those authentically

comnitted groups to appeal with greater cogency to the large

ancommitted public and at jeast offer them these alternatives.

Y Irving Canter

o

It seems to me that besides discussion we need some kind.

of partnership with the rest of the establishment. This part- f

:

=

nership should be with the lay leaders in our communities

(LA

I suspect that this is part of‘pga\ﬂiller's idea

T e




that the patient 1; the comrmunity or the comaunity is the patient,
Our lgy leaders have to be involved so that they know what we
are talking about.

Also, the organizational leadersy people who have a trans-
mission=-belt roltho bring back whatever it is to their organize-
tioni>shou1d Join us in this discussion at whatever level they
can.

Thg other piece of the partnership, the gne I identify with,
1s the civil servant, so to speak, for want of a better namg;\‘“”
those of us who are engaged in Jewish communal service: the
group worker, the Jewish-center worker, the federation worker,

the community~relaticns worker, This group might possibly serve f

|

oy " | -
for\\;‘uﬂ” action.

&s the motive force in bringing together the various elements

-—-—-—-—.——"'_-"—_——-‘ —

e —————
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| ﬁ’—%ai"hi"d J. Israel
I would like to suggest that we investigate'various

conceivable possibilities fof modéls of authentiﬁy -- academi;,
artistiec, Zion~1st, religious,and devotional. Canwe get é model
of what is honest worship, what is social action out of Jewish
commitnent? Perhaps it mey be a matteﬁ of developing workshops,
of putting money into little groups that would experiment in
specific areés, just to see what emerges in terms of developing

further Jewish commitment slong arsas of suthenticity -- no

single esreca of suthernticity but a series of progrsms of the

,H——hang that have emerged today.

}Dﬂ Seymour 3egel

v

I want to say that there i1s 2 fallacy involved in thinking

that en umbrella orgesnization, one in which many commitments,



many different types of commitments are united is in some way
more effective than organizations which are built around one -
commitment. I think that that has been the fallacy of Jewiéh

educational aotivit2>where a Jewish education commission, which
ible
includes everybody, is/in some way superior to a specific type

of educational program because/@hey-do not share the prejudices

of everybody else. !ha;;\ fallacy is exhibited in our discussion - -

here. That is because of the faet ~— maybe I am just reflecting

" my own point of view -~ that some people are just a little afraid

to may certain things, namely that, for example, Judaism is a
total commitment in all areas of life and that religion or faith
is the core of it and that we have to try to bring that to as

many people as possible.

rth H

Human beings seem to learn in at least two ways. The primary .

vay seems to be through habituation. Most of us do what we do

not as the result of explicit deliberation, but through habits
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instilled in ﬁs by parents, school, and society. Bﬁt ve also
learn through thé careful examination of ideas, #nd this, to my
mind, is the better way. Thoughtful; well-reasoned actions are
more appr;priate for mature human beings than simply doing what
one is accustomed to do.

A similar distinction applies to our organizational 1ife.
Most of our organizations represent a definite ideology and
they are busy trying to instil in us their‘valu?s by means of =-
to use a nasty word -- manipulation. We all know that our
various';rganizations use the whole range of modern communication
techniques to persuade us that their position is correct and the
one to be followed. Now, I am not an anti-organization man. I-
belong to as many.organizations as others and I am fully aware -
of how necessary all types of organizations are for the life of
a community. I know fully well that if, for example, a Jewish
educator wants to implement a certain theory of education he

requires the resources of a definite educational organization.

But at the same time I see great merit in an "organization"

L}



which, transcénding our organizational groupingslahﬁ not.con-
eefned with immediate practical implementation, is Aévotéd to
an.examinﬁtion éf-ideés. I ama greatlbélievar 1# the-pﬁwer
of ideas and I am convinced of their ultimate bracticality.
IThis type of acti%ity-simply has not been tried enough witﬁin
our midst. \ A | |

My eipectatioﬁlof our work is, then, the clarification
of areas of common concern in a setting of mutual respéct and
intellectual integrity, and not the sotting up of yet another

organization for the formulation of yet another i1deology.
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?&clcC—r Round MATERIAL-

INTRODUCTION

The material which follows is an attempt to summarize a - il. .

certain amount of data to serve as background for the Conference .
on Jewish Identity and Integration to be held in the American..
Jewish Committee's Institute of Human Relations in New York on
November 7-8, 1964. It seeks to list data about Jews in America

which are, on the whole, known to participants in the conference: ' -

and which they would generally take for granted as background.

- - It is neither detailed nor documented. It is therefore -~ ~~".

followed by a brief selected bibliography in which much of the

documentation may be found. Many other analyses, some of them by-:- .

participants in the conference, could have been added. In this
case, however, brevity was considered a greater virtue than
exhaustiveness.

Since it is our hope that the conference will devote itself
to diagnosis, analysis, prognosis and prescriptions, we have = .
endeavored to provide the symptomatology here, to obviate the need
for it in our discussions. Within the limits of personality and

)4

language, our goal has beern to be descriptive and objective rather. .. -

than interpretive or evaluative. There are undoubtedly omissions
or distortions. We hope there are a minimum of these. Should

there be any, we hope the participants will make them known either .

in advance or at the conference itself.

[

BACKGROUND DATA

A. Demographic

A. 1. Population and Residénce

- There are approximately 5,600,000 Jews in the United States.

- They reside all over'the country but about half are in the:-

New York metropolitan area. Reglonally, they are divided
as follows: 69% in the Northwest; 11.9% in the North
Central states (the states around the Great Lakes); 7.1%
in the South; and 11% on the West Coast. They are over-
whelmingly urban with 85% of all Jews residing in the
fifteen most ponulous metropolitan areas. However, over



the recent decades there has been a tendency for a large
‘- proportion (which varies from city to city) of the Jews- .
.- ":to become suburban rather than purely urban in residence, .. .. -

A. 2. Birth, Death and Age

The fertility and birth rates for Jews have been lower
that those of the general population. The gap between ... -:.
the reproduction rate of Jews as against that of the -
general population has been widening. At current rates,-
- the expectancy is for Jews to bear 2.5 children per - -
family, which is insufficient for maintenance of the. . .. —- -
current population. Biologically, the current tendency.... __..
if it continues will mean that the group will not maintain-
its current size. Thus, Jews are tending to becomé a
smaller group and a relatively smaller proportion of the -
total population. (There axe data suggesting that family - -
o 'size among higher socio-economic level, college-graduate- - - -
==+ - - - couples who plan their families =-- characteristics e At
applicable to an increasing proportion of American Jews =---
is becoming larger.) Life expectancy has increased.
The net result of some of these tendencies is for the
- Jewish group to become, on the average, older than the > -
... .- -..general population, with a higher proportion of the ... ._._ _. __
wevcie.. -_-middle-aged and elderly and a lower proportion'of ..0 . Z_.__ ___
children and young people. T

A. 3. Marriage and Intermarriage

. 2.- 7. .The rate cf divorce among Jews is rising but still below.: —I:=:.
.....that of the generel population. The rate of intermarriage_ ... _.
has been rising with each succeeding generaticn follewing -~

the immigrant generation. The rate of intermarriage
nationally is currently about 17%. However, there are
-:=- - . -yariations of this rate in different localities (with .. -:-.
: 'some as high as 407%) which incorporates the element of
.--.- -- .the ratio of Jews to others; i.e., the rate is probably.- .
in inverse relationship to the proportion of Jews to the ..
total population in a given community. Indicztions are
that about 30% of the children of mixed marriages are’
raised as Jews.

A. 4. General Education

American Jews, as a group are one of the most highly ... .. ¢
educated groups in the country. Close to all adalt Jews
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have attended at least high school (as first generation R :
Jews die off, the proportion is tending toward 100%). LA
Between a quarter and twc-fifths of all adult American RS
‘Jews have attended college. The tendency is for the vast = -

‘majority of Jewish youth between the ages of 18 and 24 to -~ - .

attend college. (Among American religious groups, only

- the Episcopalians and the Presbyterians tend to have =~ -~ °°

equivalent proportions of education.)

Occupations

Occupationally, Jews are tending in the direction of
becoming almost exclusively proprietors, executives and
managers, sales personnel, professionals and white collar

-workers. (A recent study of the Jewish population in an- = - <= ==

industrial city in New Jersey revealed that 6C% of the . L

" men between the ages of 25 and 34 are in occupations -

classified as professional or semi-professicnal; this is
a proportion one-third higher than in the 35-44 age group,
and twice as high as in the 45-54 age group.) The group

. professionally engaged in intellectual occupations (college -

teachers, scientists, researcners, writers, etc.) continues

Income

- -Arerican Jews tend-to have; as a group, a higher per caplta
-dncome than Americans generally, or than Catholics or

Protestants, as groups. However, when segments of these

. broad groups are selected. (for ekample Episcopalians.

.rather than Protestants) or when other variables (educationi, --

. urban residence, occupational groupings) are equalized, ... 2. -
-these- differences -in -income--tend to disappear. However, as' -

an ethnic group Jews have reached an economic level on a

par with the highest "old American' groups, and have reached
this level much more rapldly than other immigrant ethnic
groups, whether "old” or "new."

B. Social

Exclusion

\

Jews have become increasingly accepted in the general ,/
society, and larger proportions of Jews now have figgldr



- "associations with non-Jews, social cliques tend to be -~
~wholly Jewish or non-Jewish, though cliques of each type -

._.Jews .belong to all the vast array of Jewish membership.
- organizations, naticnal and local; religious, Zionist,.

147
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contacts with non-Jews. Overt, agitational anti-Semitism-.

is at a relatively low point. Jews have more access to i

the privileges and facilities of the total society, although

there are remaining pockets of exclusion occupationally in-"..-:.
- exXecutive and managerial positions in the large industrial. ::
- corporations, the heavy industries, utilities, banking, -

.etc., and in certain social facilities =-- the private*club,:ﬁ_u

..some residential facilities and to an extent vacation

resorts. Jews nevertheless have access to separate, often
'superior, facilities. They can by and large achieve O
firancial success, find housing of the type they want and -
can afford, maintain their own city and country clubs and -

- find the types of ‘recreational activity they seek. - -+ - ---=-:-

Social Cligues

While American Jews tend to have increasing social " - .. ._.

may include a stray couple or two from the other group.
Jews also tend to cluster residentially, although as of -

_ now even the "Jewish neighborhood” tends to have an

admixture of non-Jewish neighbors (in varying proportions).

Organizations

philanthropic, civic and social service. As of now,
however, the largest membership is probably in the

-.....synagogue-related organizations like temple sisterhoods
...and brotherhoods, religious school PTA, youth groups, etc.: ...

ceeew .-..Most .of the national membership organizations tend to.have.

reached a plateau in their numbers of members, and are ncw -~
either dropping in total membership, tending to remain at

the -same level (with new recruits barely replacing drop- -+ -

outs and deaths), or at best increasing very slowly.

Life Style

There does seem to be a characteristic life style for
American Jews. It is, of course, sometimes difficult to:
distinguish whether this life style is associated with

the Jewishness of the group or with its socio-economic .- - . -

position. Nevertheless, on a variety of aspects of living,
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Jews as a group do tend to differ from Protestants, o disus o ks

Catholics, Negroes or national origin groups. These

differences in life style are manifest in such patterns —~ ---
as relationships within the family, choices of recreation, .
cultural interests, utilization of financial resources, etc

Political Attitudes

Jews continue to tend to vote "liberal” -~ internationallis: -~
rather than isolationist, 'welfare State' rather than
laissez~faire, federalist rather than states rights, civil
rights and civil liberties rather than repressionist or
segregationist. In some of these instances they seem to

vote contrary to the expected pattern for their non-Jewish’.

.socia-economic peers. They are rarely today found in the:::::~

"radical' political movements in which they were such.a-.. - :
significant part a generation ago. With their changing
economic situation, they are tending to become an almost
disappearing element in the labor movement; as of today
they are more likely to be in the managerial cadre of the — -~
unions than among its rank and file members or its officers

Expressed Views and Behavior

..The foregoing does not necessarily mean that personal or .+ i .=

group behavior actually conforms to the expressed social

or political views. Individual Jews may be authoritarian,
may favor equality for Negroes in principle but be averse

to contacts in real sxtuations may as employers engage in — -
anti-unicn practices, and so on. As a group, howaver, “
they tend overvhelmingly to express and to vote those T e
positions which favor an "open' egalitarian society rather ~°
than a closed hierarchical one.

C. Religious
Affiliation

It is extremely difficult to come by reliable statistics

as to the numbers or proportions of Jews currently

affiliated with temples or synagogues. It seems likely -~ -~
that although American Jews define themselves as a E
"religious' group, a substantial proportion (perhaps as

much as half) are not affiliated with a synagogue. T



Branches of Judaism

Among those who are affiliated with synagogues, the ch01ce _

of the particular branch of Judaism does not always

)S7

represent a theological or an ideological decision. *wy oy HEmmany

Components in the choice often include such factors as

socio-economic position or mobility, neighborhood, type of .. -

religious school, social and family relationchips, personal
feelings about the rabbi, language, etc. Affiliates of all,
three major branches tend to reveal overlapping concepts in

their expressed views about the nature of Judaism, with
the differences resting largely on emphasis rather than
substance. Differences in liturgy are strung out :
alcng a continuum rather than revealing sharp cleavages
into three distinct groups.

Synagogue Attendance

Attendance at synagogue services occurs for a majority of - - -

Jews only on the High Holy Days. A relatively small pro-
portion even of the members of synagogues attends weekly
services regularly. (This proportion among Jews is also .
smaller than the preoportions cf weekly church attendance
among Catholics and Protestants.)

Synagogue Roules

Over the years, both the role cf rabbi and congregation
have been changing. This process is continuing. In most
instances, the rabbi leads prayer and often ‘'represents'

- :the congregation in prayer. FPrayer is perceived primarily.

as "attending services' rather than as an expression of a
personal relationship to a deity.

Home Practices

Daily ritual practices are continuing to decline, even

‘among the Orthodox-affiliated, but less so among them
- than .among others. The Sabbath is marked is some way in .: :: <ot

a significant proportion of Jewish homes (candle-lighting
and kiddush). It is however an occasion for 'recreation'
rather than for sacredness, study or prayer in a majority
of Jewish homes.
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Holidays

For most American Jews, the holidays which are llkely to! & 4., T
be observed are the High Holy Days, Passover and Chanukkah- Demet
These occasions are annual, familial, festive. 55 ¥ oS o,
Faith

Most American Jews tend to be rationalist in their outlook;:.:. . ::.
and few have faith in a supernatural or personal deity with._

a direct bearing on their lives. Yet, most also recognize -

that the concept of God is inherent in Judaism. :
Knowledge

Knowledge of the law, or of the sacred literature, ‘is -

relatively limited among American Jews. A large proportion- - -

of American-born and American-educated Jews tend to have-
absorbed concepts of religion from the surrounding society
and therefore to think of Judaism in Christian terms. -

Trends Toward Revival

There are some signs of a desire among American Jews to -

. know more about Judaism, to be more "authentically" e
Jewish, and to resume practices previously discarded. -~ -~ ":.

How substantial or significant these developments are and
what they may augur for the future is difficult to assess.

(7]

Anti-Religion

_There is in addition a proportion of American Jews who T R

' affirm their Jewishness but who are outspokenly atheistic,

agnostic or "'secular.”

D. Jewishness

Jewishness

A large proportion of religiously unaffiliated or indiffere ---. -
Jews nevertheless regard themselves as affirmatively Jewish

They see themselves as Jews in a variety of ways: by . . ...l..
"feeling themselves to be Jews,’ by affiliation arnd g
association, by a responsibility for the welfare of other .-
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Jews, by the difference between Jews and non-Jews, by the-

threat of anti-Semitism, by culture, by habit, by loyalty. -

Group

-

One of these categories is perhaps best characterized by
the "sense of group belongingness.” Seen in other ways,~
it may be classified as "consciousness of kind," as common
life style, as 'feeling more comfortable with other Jews.”

Culture

Jewish "culture” is seen by some as being the prime
characteristic of the Jew. The term is used both narrowly

iy

)

and broadly. Narrowly, it-is seen as the creative'products &

. of Jewish thought and art -- including literature; music; -
.scholarshlp, crafts, visual arts. Broadly, it is seen as

embodying all the products of Jewish experience including-
religion, values, mores, customs, hgbits, usages, interests

" and inclinations.

Anti-anti-Semitism

For some, being Jewish is being other than “them,” and

resisting pressures from outside. It assumes that the
hallmark of being Jewish is readiness to face (and the
need to oppose) hostility from non-Jews. While it is -
essentially a negative conception, it is often expressed ~
as a positive raison d'€tre and often pre-supposes an

- inevitable, continuing or re-emerging anti-Semitism.

Strangeness
A frequently expressed view -- more often thar not in
literary terms -- is that the essential characteristic of

the Jew is to be "the stranger'" and therefore the critic,-
the goad, the gadfly of the society. In some instances,

this quality is associated with a typical" 1ntellectua11ty,t

skepticism, pragmatism or freedom of inquiry.

Membership

For many Jews their ties to the group or its meaning are =~ '~

expressed through formal membership in a voluntary Jewish °
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organization =-- with 2 wide range of stated purposes. s 2l v
* These organizations range in type from the Jewish Communlty tilets
- Center to Zionist groups to community relations orgamniza- ...+ - -
. tions to boards of social or educational agencies. Most _.:6 .
of these organivations have in large measure ceased to be
"ideological.”" As put by one commentator, they have tended -
to become ‘“functions rather than causes.” In addition,
the differences among them are frequently differences in
general orientation, in the socio-econcmic composition of -~ .. ....._
their constituencies, or in their "style.” There appears )
.to be scme lag between the changing interests and needs of =~ . ™
. American Jews and the programs of their organizations. . Do

7. Philanthropy

--. In the main, Jewish philanthropy, charity and social welfare -~~~
- fund. drives have tended to become standarized and stabilized )
. ... For about fifteen years, the total national income of these ....:.... .
- operations through local federated fundraising campaigns
: has remained at around $125,000,000. Additionally, it - = = = .¢
has been pointed out that the number of contributors to '
these campaigns has not been rising and, while this varies
from community to community, the proportion of those Jews
who contribute to these campaigns is certainly below 50%
in the largest Jewish population centers. However, an
- -~ approximately equal amount of money is raised outside the ~~ -~ ~ -~
~ federated campaigns by the congregational groups, seminaries’ '
colleges, certain special funds for Israeli institutions,
and capital funds campaigns., There are indications that
certain Jewish givers seek outlets for their funds in
institutions other than the traditional hierarchy of
“American Jewish charities, whether Jewish sponsored or non-
sectarian. (Por example, today, institutions of higher
learning seem to have more appeal than aid to the needy.)

. A proportion of Jewish donors seem to be interested in -
supporting Jewish-sponsored institutions which serve or. — .- ... -
~contribute to general American education or welfare s &

. (e.g., Brandeis University or the Albert Einstein College . --wo-oov -
of Medicine). Others seem to prefer making their contri-

butions to totally non-sectarian, educational, cultural
and welfare agencies.

-
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Social-Wéf%are Agencies
&

The Jewish-sponsored social agencies confront dilemmas of

" purpose and process. bstabllshed decades ago p:lmarlly $s

as instrumentalities of aid to the deserving poor" and -1 .=
of "Americanization and adjustment' their purposes seem -

to have been diluted or destroyed by changes in the .. .. :. _. .

American society, in the Jewish group and in social s,
welfare and social work. Some (like hospitals) find '

‘themselves receiving only a small proportion of their- - == oo

orerating costs from Jewish sources and often serve a

-clientele which is largely non-Jewish. Still others are’

- ..perceived as Jewish-financed services to the general - -~ . =

-American society. In contrast, there is often a sense = ::~+= =:

....{among boards, staffs and contributors) that a Jewish . ‘_......

- agency should be in some way characteristically Jewish, ._. .~

thyagh they are uncertain of how this can be achieved.-

- There is both a demand for and a resistance to the idea - - -~ -
-that-a Jewish social agency should be "an instrument of -~ ' :

Jewish survival."

Community Qrganization

_-Hh_For many, there is a feellng that Jewishness requires a re L=

"sense of community.” To some, this implies an organlzed,
unified body, "democratically' structured, and which can -

.act ‘or speak for "'the Whole'Jewish community" on mattérsf-l R

at issue. To others, "the sense of community"” i - :
articulated in the aggregate, by a wide variety of voluntary

Jewish organizations, each freely expressing the special |,
. interests and approaches of its constituency. An s
:increasingly articulated tension is that between the ... ... (...

"religious'" and the "secular' Jewish agencies. As American ... .
Jews define their distinctiveness in terms of religious :
difference, the religious institutions see themselves as

_ being logically the leading (if not the only) appropriate
.instruments of Jewish expression. Yet they also often see -“--

themselves as excluded from the support of Jewish funds or

‘a-.determining role in Jewish communal decisions. Other . ....c. .-

agencies, however, see themselves as serving inherently .- -
Jewish purposes in a variety of social and civic ways, and
as bridging the boundaries among the '"branches" of Jewish
religion to provide a "pan-Jewish” forum and expression.
There remain also conflicts as between overseas and domestlc.--a-
emphases and between national and 1oca1 emphases. :
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The establishment and existence of Israel have aroused warm 3

feelings in most American Jews. The 'anti-Israel” ideology.
has appealed to only a tiny proportion of American Jews.
Most American Jews have not felt, and have not accepted,
any sense that their warmth toward Israel and its needs

-creates problems of dual loyalty. To date, however, Israel

has not seemed to influence to any major degree any
intensification in Jewish learning, commitment, religious
or cultural development. There is a continuing exchange
of visits and discussions between American and Israeli

It has not however led to any articulated common view of
the two Jewries as to the nature of being Jewish, or a

- mutually complementary future course of development of =~ -

Jewish identity or activity.

. Other Jews Abroad

- American Jews feel a strong surge of sympathy for other
Jews abroad, particularly when their Jewishness or their

actual survival seem threatened by hostile circumstances.

.Notable examples are the plight of Jewry in the Soviet

Union and outbreaks of anti-Semitic character in North

Africa, Latin America or South Africa. These impulses =~ -

however tend to take the form of financial, and sometimes
political, support but rarely any continuing exchange and
influence. There are notable exceptions of cases in

which American Jewish organizations or agencies, cooperating

" ..with Jewish organizations abroad, have been lending assis-

tance in religious, cultural and community developments

‘gbroad. These represent, however, functional service to

the foreign Jewish groups rather than as means of communi-

_cation and exchange between Jews in America and Jews in

those countries, at large.

E. Jewish Education

Statistics

The number of Jewish children receiving formal Jewish
schooling tended to increase consistently after World
War II, in both absolute numbers and proportions. This

',:Jews. The import and impact of this exchange are obscure. - - = .

<4
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tendency has leveled off in the last two years. Currently
about 807% of school age children receive some Jewish
schooling. A total of 600,000 are attending Jewish

/0
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~schools ~~ congregational afternoon and weekend schools, @

-day schools and the few remaining community-wide schobls,
. or talmud torahs. The most marked increasec have becen’ 1n
- -the numbers and proportions of girls receiving such

education and of those attending day schools. For 1964-- - =

1965, the anticipated attendance of pupils is 50,000 in

all day schools (primarily Orthodox); 250,000 in afternoon -.
. and weekend schools (primarily Conservative); and 300,000 -

in weekend only schools (primarily Reform).

2. Duration

_week and the number of years.in such education have been

~~ -~ For most of these children; both the number of hours per °°

increaslng While most of these children terminate their :

formal Jewish education at bar mitzvah or confirmation age,
there is somwe tendency for older teen-agers to continue in

__ some form of ewish education up to their departure for
college.

3. Types

Most Jewish child education is now conducted by congrega-
tions. There is a tendency tcoward the establishment of
all-branch city-wide high schcol level education conducte
by bureaus of Jewish education, which also often conduct

d

teacher-training programs. Some of the larger communitles

have colleges of Jewish studies which are often not

-affiliated with a particular branch of Judaism. There are™ -
.:in addition teacher and rabbinical training institutions, -

- generally conducted by each of the branches, at the colleg

B “

level. There is a remaining body of Yiddish shulen, which -

currently are more likely to incorporate Hebrew and

c

religious elements than they once did. The national bodies - -

of all groups make some effort to influence local schools
through guidance, curriculum development, preparation of

texts and teachers! plan books, but generally individual ™~
schools are autonomous and the educational program of each

~is determined primarily by the rabbi and/or school directo
or principal. Most temples and synagogues have lay school

. - -.-committees, but these tend to make decisions or recommenda

tions which are primarily admistrative.

r -
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Organization

‘As indicated above most Jewish schools are conducted and ' ...
- directed by their individual congregations. In the larger -. --
communities, bureaus of education attempt to provide - - -v--- "
guidance, teacher-training, standard setting and community
interpretation. In some instances, they serve as the
channel for distribution of federation subventions to
Jewish schools or as the evaluators upon whose judgements
such subventions are based. The influence of the bureaus -
in each of their communities and upon each school tends to
vary from none to substantial.

Curriculum

‘There: tends to be a general acceptance of what ought to be-
taught in principle, among all educational groups, with
variations in emphasis. Almost all Jewish schools tend

to .include in their curricula Hebrew, Bible, Jewish history,
--customs and ceremonies, holidays and festivals, worship,: ... .
Jewish current events, ethics. There are, however, wide -
variations in the amount and depth of the teaching in each

of these subjects,

Teachers

The shortage of teachers, or trained teachers, is endemic.

Many schools rely upon college students, housewives or

other non-professionals. In many schools, local public

school teachers and‘supervisors become the staff of Jewish

schools on week-ends. Frequently, the school director is :

the only full-time member of the school staff. Often, the- -
textbook is the sole resource of the teachers. B

Effects

: How effective these types of education are is a question
of what standards one is applying. Many children do
attain a degree of familiarity with certain cognitive
-material. Whether the educational process elicits
"Jewish commitment' is unmeasured. Whether it produces
"Jewish literacy" in any degree comparable to the general
education of American Jews is also unmeasured but
apparently doubtful.
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Informal Education

Organizationally-sponsored Jewish summer camps and youth-' -« -~
ge y _

- groups are making efforts to provide a Jewish milieu - -
. which will fortify both the knowledge and commitment of. ... ..

Jewish youngsters. Jewish community centers have also ... °

- been making groping efforts in this direction but rely

primarily upon a Jewish "atmosphere’ (that is, Jewish —— -
sponsorship and activity with other Jews) and upon - '
"events' (a book fair, an Israeli night, a Jewish concert)
to achieve this effect. Here, too, there is a shortage =~ - .
of personnel with Jewish knowledge combined with group. ... - .-
work skills.

Parents

- Most Jewish parents want their children to be Jewish but-i:i-~ =

- expect the religious school to be the principal agent - -

- for achieving this. Their interest in curriculum tends .
to be limited and they tend to rely on the educators to

- provide an appropriate curriculum. They want the

education to make their children ''feel" Jewish (tbough
not so intensely that it will make them'different"),
have whatever knowledge is necessary for such feellng,
annd to be armed with sufficient knowledge and security
to enable them to cope with or feel equal to Christian
children. There tends to-be a marked gap between what-
the religious schools teach about being Jewish and what
the children experience in their homes or perceive in
their parents.

F. Jewish Adult Education

Extent

There has been a. notable increase in the efforts of .

.congregations and other organizations to expand the--- -- - -

Jewish knowledge of adults. These range all the way from .
intensive courses in Bible, philosophy, sacred literature
and Hebrew to '"one-shot” lectures, to study and discussion
groups to institutes and seminars. While there is
apparently an increase in the number of those who expose

themselves to these efforts, it is as yet only a manflty :

of the potential audience.which does so.
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- -Jews have achieved prominence. In particular fields,:
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College Youth

' Hillel Foundations generally attract only a small propor= .. _- .
‘tion of the number of Jewish students on campus to their . _.-_ ...

programs. The types of program vary with the campus,

- but include courses, lectures, discussions, and congrega-

tional activities. Increasing numbers of colleges and
universities are establishing chairs of Jewish studies,
but no data arc available on the relative proportion of
Jewish and non-Jewish students who take the courses
offered. There is a number of Jewish students at graduate

" ‘and undergraduate levels who have undertaken to concentrat: -

upon Jewish scholarship in their graduate werk.

G. Role in America

Group Status

Accepted as one of the "three major religions'" in America,
the Jewish group in America, as such, has achieved a
relatively high status. Overt, agitational anti-Semitism

appears to have declined,. as has the saliency of the.Jews

in the minds of the general population.

Discrimination

Overt discrimination has declined in housing, employment
and education. Socigl discrimination remains, though
not to the extent of a generation ago.

Economic Spread

Nevertheless, Jews may now be found in almost every area
of the national economy; and in each of them, individual -

Jews as a group have played a significant role in shaping

trades; the entertainment industry (theatre, film,

concert, popular music, etc.); the electronics industry;.

the trade union movement (particularly the garment trade
unions); and others.

-

--them. Notable among these are such examples as the needle:.: ~v:&-;
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Professions

Among ethnic and religious groups in the United States, , 43
Jews rank high in the proportion engaged in the - N B
professions. In recent years, Jews have entered (and. - ;
‘have often achieved success) in professions from which = = ---
they were formerly almost totally absent; e.g., R
engineering, architecture, or veterinary medicine.

There are professions, like social work, in which the

-- -contributions of Jewish institutions and personnel have ..

in a large measure influenced the character of the field
as a whole. In others, the proportion of indivicdual

Jews engaged in the profession has been so great that

they can be said to have influenced the nature of the -
profession (like psychiatry) although what if any Ve
role the Jewish element played in this development is.

a matter of speculation.

Cultural Impact

-- Jews have played an important part in the intellectual . _._ _ . ..

life of contemporary America. Individual Jews have been.
outstanding in many fields of scientific research (the
number ‘0f Jewish Nobel Prize winners forms a vastly . -
larger percentage of all such winners than the proportion

. of Jews to the total population) in the physical, natural,

"'medical, mathematical and behavioral sciences. They are -~
noteworthy in the fields of creative, critical and
scholarly literature =-- drama, fiction, poetry, belles
lettres, history, .social analysis and journalism. While-

i vz the subject matter.of the literature often revolves: ... - .u_:: -+ -

- around Jewish protagonists, there is some question about .

- whether it represents a '""Jewish literature." Popular
American culture has been substantially influenced by
Jews and has adopted many elements from Jewish sources.

Government and Politics

-Individual Jews have served and are serving with distinction
(or without it) in elective and appointive offices in 2
-local, state or federal government up to the level of .
Senate, Cabinet, and Supreme Court. It is doubtful that
‘they have been doing so in larger proportions than they
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did in mid-nineteenth century. Politics is not a

favored profession among Jews and they are more likely

to be active in the non-partisan political policy groups "~
(Council on Foreign Relations, League of Women Voters,
etc.) than in precinct politics and elective candidacies.
They are not however absent from political party councils

and campaigns.

AJC/JCAD
MSS:1ls
September, 1934
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ST Suggested Areas ﬁg‘_/Discussion

1.

2,

3.

4.

5.

CONFERERCE - 0= 3BWISE IDENT ITY AR

Do we face a "ecrisis" for the Jewish future in America?
If we do, what is the nature of the crisis?

Are the current problems a continuation of a historical
process begun in Europe with the Emancipation? Are there
similar problems among Jews elsewhere in the world? Is

‘the American society uniqué and has it had unique effects

upcn the American Jew? If so, what are these effects? - -

VWhat. are the realities of what is happening among American’

Jews? Tor example:

a. Vhat is the meaning of lncreaseu gynagﬁgue afflllatlonb
and tha sel;-ceflnltlon as a "religious" group, B
accompanied by a limited "religious devotion?"

b. Is the trend toward an increased rate of intermarriage -
likely to continue upward, constantly? Is there a
foreseecable limit? Is the trend an inevitable by-

_product of life in an "open society" with a decreasing-
. o e 2 3
overt antiéfemltlsm.

c. What are the reasons for the tendency toward abst tention
" from Jewish commitment zmong Jewish intellectuals and
~young people?

.d. How do we explain the static quality in the number

of Jews involved and the amount of funds raised by
federated Jewish campaigns? Or the apparent limits
in the membership of the major membership organizations?

How. do American Jews perceive the questions we are discussing?’
What are the varying reactions, impulses, actions and
inactions. of American Jews toward these matters. -

‘What do. Jews in America want? To what do they aspire?

Vhat is their vision of the ideal society and their
iceal for Jews in such a society?

/ey



What are the relationships between all these matters and .
organized religion, organized communal institutions,
Jewish social agencies and Jewish organizations? What
gaps exist between the Jewish group and its institutions?

How do Israel and international developments vis-a-vis
Jevwry affect American Jews and their future?

What is there to be done about all these things? What
ought to be tried? What old activities need to be
revised or abandoned? What new efforts should be begun?

A
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