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T_he AJC protects Jewish interests the world over; combats bigotry and promotes human
rights for all; defends pluralism, enhances the creative vitality of the Jewish people, and
contrbutes to the formulation of American public policy from a combined Jewish and
American perspective. Founded in 1908, it is the pioneer human-relations agency inthe U.S.

FOR IMMEDIATE RELEASE

NEW YORK . . . An international conference, "Society, State, and Religion: The
Jewish Experience,"” will be held at the Hebrew University of Jerusalem, from
February 15 through 17. Co-sponsored by the American Jewish Committee and the
Leonard Davis Institute for International Relations of the Hebrew University,
the symposium will be attended by prominent Israeli political and religious
spokesmen, and by noted Jewish scholars and leaders in Jewish communal life in
|srael, Europe, Latin America, and Australia.

The conference is to be opened by the President of the State of Israel, the
Hon. Chaim Herzog.

Among the major themes that the conference participants will examine are:
Religion in Israel, on interaction between nationalism and religion; the Jewish
character of the State of Israel; political, social and cultural cleavages, main
issues and groups in secular-religious cleavages; and women in @ Jewish state.

Other sessions will be devoted to religion in the American Jewish com-
munity; pluralistic elements in Jewish fradition; strengthening democracy in the
diaspora and Israel. There will also be discussion of means and strategies for
change in Israel, the role of the media, and the mutual impact of developmenf§
in the diaspora and lsrael.

The closing session will focus on "ldeas for the Future: What We Can Do
Together to Strengthen Jewish Unity."

Among the principal scholars and political personalities who will be
participating are: Ambassador Avraham Harman, Chancellor of Hebrew Univeréify;
Mayor Teddy Kollek; former Minister Dr. Yosef Burg; Members of Knesset Shulamit
Aloni of the Civil Rights Party and Rabbi Chaim Druckman of Gush Emunim, Hon.
Ely Rubinstein, secretary of the Israeli Cabinet; Prof. Yehoshafat Harkabi,
Director of the Davis Institute; and Prof. Shlomo Avineri, former Director-
General of the Israeli Foreign Ministry.

Co-chairmen of the conference are Prof. Harkabi, Director of the Leonard
Davis Institute on International Relations of the Hebrew University, and Rabbi
Marc H. Tanenbaum, Director of International Relations of the American Jewish
Committee.

The organizers of the conference are Dr. Gabriel Sheffer, Associate
Director of the Davis Institute, and Dr. George E. Gruen, Director of the lIsrael
and Middle East Division of the American Jewish Committee.

Other scholars and Jewish leaders participating include: )

Professors Henry L. Feingold of the City University of New York, Michael

Fishbane of Brandeis University, and Samuel Trigano of the University of Paris;

«ssssmore

Theodore Ellenoff, President; Leo Nevas, Chair, Board of Governors; Robert S, Jacobs, Chair, National Executive Council; Edward E. Elson, Chair, Board of Trustees
Bertram H. Gold, Executive Vice-President
Washington Dﬂ&cg. 2027 Massachusetts Ave,, N.W., Washington DC 20036 « Europe hq.: 4 rue de |a Bienfaisance, 75008 Paris, France « Israel hq.: 9 Ethiopia St,, Jerusalem 95148, Israel
South America hq. (temporary affice): 185 E. 56 St., New York, NY 10022-2746 » Mexico-Central America hq.: Av. Ejercito Nacional 533/302-303, Mexico 55, D.F.
CSAE 1707
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Hebrew University scholars Naomi Chazan, Judith Elizur, Ruth Gavison, Emanuel
Guttman, Moshe Lissak, Avi Ravitsky, Gabi Sheffer, Zvi Werblowsky, and Zvi
Zohar. Scholars from the Israeli universities are Charles Liebman and Rabbi
Shubert Spero of Bar-llan University, Uzzi Ornan of the Technion, and Marilyn
Safir of Haifa University. Prominent rabbis who will speak include Eliahu
Essas, Roberto Graetz, Richard Hirsch, Wolfe Kelman, Shlomo Riskin and Pesach
Schindler. Other personalities include Former Knesset Deputy Speaker S. Zalman
Abramov, Australian Jewish leader Isi Leibler, and Hannah Zemer, editor of
Davar.

In announcing plans for the conference, Theodore Ellenoff, President of the
American Jewish Committee, said:

"The State of Israel has been charged with a formidable task: creating at
the same time a Jewish state and a modern, pluralistic democracy. Over the
years, unity has been maintained while competing groups attempted to mold the
character of the state. In recent years, however, the delicate process has been
disturbed....lt is within the present climate that we have organized this
conference, seeking new ways to increase mutual understanding and hopefully to
help bridge the gap among the diverse elements of Judaism."

The American Jewish Committee is this country's pioneer human relations
organization. Founded in 1906, it combats bigoftry, protects the civil and
religious rights of Jews here and abroad, and advances the cause of improved

human relations for all people everywhere.
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88-960-15
5999 (PEI-1)
2/10/88:ar



THE AMERICAN JEWISH COMMITTEE

date
to
from

subject

Feb 11 88
Charney

Mort

uwnpueJdoulauu

You may want to take some of these copiles
for the Feb 15-17 conference in Jerusalem
As you know, copies were FEXed both to
Charley Levine and to the Israel office
of AJC. Can you pls make contact with
Charley soonest? He is at BB 02-

—— 063; he seems to have moved, to 37 Rehov

Hillel, amd this is a new number; the
previous number was 02-234=475. I am
about te send him anobher FAX, mentioning
the Fb. 22-25 meeting of the Task Force,
and enccuraging him to try to arrange in-
terviews, given the intense interest 1ig
Israel on how the cidrrent situation has
bez2n playing here in tne States, In
taLking with Charley, pls stress that,
and that AJC people can speak intelli-

gently on just this.
M.
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FOR IMMEDIATE ATTENTION

Date: November 30, 1987

To: Members of the Commission on Internationat I,Iations
Steering Committee

From: Miles Jaffe, Chair
Marc H. Tanenbaum, Director, International Relations

Subject: Invitation to Jerusalem Conference, February 1988

It is our pleasure to invite you to participate in an international forum on "Society.

State, and Religion: The Jewish Experience," to be held in Jerusalem from February < -

15-17, 1988.

In view of your active involvement in the leadership of the American Jewish
Committee, we believe that you will find this conference of particular interest, and
especially the discussions of the "Mutual Impact Between Developments in the Diaspora
and Israel" and the focus on "Strengthening Diaspora and Israeli Pluralism and
Democracy." (An outline of the full program is attached.) The primary .language of
the discussions will be English.

The Forum, which is being co-sponsored by the Leonard Davis Institute for
International Relations of the Hebrew University and the International Relations

Department of the American Jewish Committee, will be attended by noted Jewish.
scholars, persons active in Jewish communal life in Israel and the Diaspora, and -

prominent Israeli political and religious representatives. The conference is to be
opened by the President of the State, The Honorable Chaim Herzog.

The State of Israel has been charged with a formidable task: creating at the same
time a Jewish state and a modern, pluralistic democracy. Over the years, unity has
been maintained while competing groups have attempted to mold the character of the
state. In recent years, however, the delicately balanced process has been distributed.
Burnt Torah scrolls and vandalized bus stations are grim reminders that some have lost
sight of "Ahavat Yisrael," resorting to violence instead of pursuing a peaceful
continuation of the process of negotiated understandings.

It is because of our concern over the increasing signs of polarization that we have
organized the present forum. Our objectives are to explore ways to increase mutual
understanding and to foster a spirit of tolerance and respect among the diverse
elements of contemporary Judaism.

In addition to the major speakers listed in the attached program outline, there will be
a "second circle" of other concemed scholars, and religious and communal leaders who

e ctiostes e By Hetimons
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we hope will take an active part in discussions generated by the presentations. Our "third circle"
will consist of an invited audience of educators, columnists and others actively concerned with
state-religion and Israel-Diaspora issues.

We would be pleased if you could arrange your schedule to be present throughout the three-day
conference, making your own unique contribution to our understanding of society, state, and
religion in Jewish life. (We are recommending that overseas participants plan to arrive in
Jerusalem by Sunday, February 14.) o

Be limi

m_@_m;_qggﬂgg_mm_. Wa smcere!y hope you wlll be able to |oln in this potentlauy
important event, and we look forward to your early favorable reply. Please respond directly to Dr.
George E. Gruen, Director, Israel and Middle East Affairs Division, who is helping to coordinate
this conference for us.

MJ/MHT/CPA
Enclosure
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An International Forum on
SACETY, STATE AND RELIGION: THE JEWISH EXPERIENCE
Jerusalem, February 15-17, 1588

Cosponsorad by:

~ 2 International Relations Department Tha Legnerd Davis Institue

Tha Amarican Jevwish Committes for International Relations
The Habrew University of Jervsalem

Praliminary List of Sessions, Topics, Principal confirmed Speakers and Discussants

VoL February 15

ivicoiiinz Session: 9300 - 1:00
Opening Seasicn
Cheirman: Theodore Ellenoff, President, The /-~ san Jov izl
Committee
2l - 5220 e Loag Remarks,) Thatsofe —.iac .
w t BB “‘Ppprosching @ Moment of TI‘UE?‘I): Profd¥ z.. .72k =arkedl
Director, Laonard Davis Institute

e VRS Discussant: Avi Ravitzky
iC L3030  Diseussion %

Placs, Role and Status of Religion in Contemporery Judaism

Cheairman:
10:30 - 11:00 1. "On The Interaction of Nationalism and Religien", Prof. R.J.
Zvi Werblowsky, Hebrew University
11:00 - 11:15 Discussant: Prof. Emanuel Guttman, Hebrew Unlversity

1%3:15 - 11:30 Coffes break

13130 - 11:55 2. "Pluralistic Elements in Jewish Tradition", Prof. Michael
Fishbane, Professor of Jewish Religlous History end Soclal
Ethics, Brandeis University

1535« 12:10 Discusgant: Zvi Zohar, Hebrew University

N A

537 AL scasions will be held in the Truman Institute Building, Mount Scopus
zmous of the Hebrew University, excent for the concluding session, Wednesday

" =onoon, Feb. 17, which will be at Mighlkanot Sha'snanim.
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BIOGRAPHIES OF SPEAKERS AT CONFERENCE
(In order of appearance)

PROF. YEHOSHAFAT HARKABI
Hexter Professor of International Relations and Middle East Studles

Hebrew University. Director, Leonard Davis Institute.
Recent books '"Fateful Dec151ons", 1986 and "Bar Kochba Syndrome Risk

and Realism in International Relations", 1983

DR. AVIEZER RAVITSKY
Teacher of Judaic Studies, Heb. U.

PROF. ZVI WERBLOWKSY

Professor of Comparative Religion, Heb U. Served as Chairman of Dept.
of History of Jewish Thought. Former Deam of Faculty of Humanities,
Heb. U. Among his ecumenical activities he is Chairman of the Israel

Interfaith Association.

PROF. EMANUEL GUTMANN
Professor of Political Science, Hebrew University.

PROF. MICHAEL FISHBANE
Samuel Lane Profesor of Jewish Religious History and Social Ethics,
.Loun School of Near Eastern and Judaic Studies, Brandels Unlv._

ZVI ZOHAR
Teaches at the Institute of Contemporary Judaism, Hebrew Unlver31ty

RABBI MARC H. TANENBAUM

Director of the International Relations Department of American Jewish
Committee; Founder and currently chairman of the joint liaison
committee of the Vatican Secretariat on Catholic-Jewish Relations and
the International Jewish Committee for Interreligious Consultatlons
(IJCIC); (Chairman of IJCIC since January 1, 1988). Formerly, AJC's
National Interreligious Affairs Director for many years.

PROF, HENRY FEINGOLD

Professor of History, Baruch College and Graduate School of the City
University of New York, and Chairman, Academic Council, American
Jewish Historical Society. '

BﬁBBI SHLOMO RISKIN :
Chief Rabbi of Efrat. Dean of Yeshiva Ohr Torah, Efrat. Founder and
former Rabbi of Lincoln Square Synagogue. Ph.D. New York University.

RABBI WOLFE KELMAN

Executive Vice President, Rabbinical Assembly; Chairman, American
Section of the World Jewish Congress; Adjunct Professor of Hlstory.
Jewish Theological Seminary of America.




RABBI RICHARD HIRSCH

Executive Director of the World Union for Progressive Judaism, the
International body of  Reform Judaism in 25 countries, with. .its
headquarters in Jerusalem. Has written many books and articles on the
subject of contemporary Judaism.

SHIMON SAMUELS _
Director, American Jewish Committee, Israel Office. Former European
Director, Anti Defamation League of B'nai B'rith.

ISI LEIBLER :

President, Executive Council of Australian Jewry. President Asia
Pacific Region World Jewish Congress and Asia Pacific Jewish
Association., Has served as the principal spokesman for the Australian
Jewish community for over three decades. Chairman and Managing
Director, Jetset Tours, the largest travel organization in Australia.

PROF. SHMUEL TRIGANO

Professor of Sociology, University of Paris; Director, College of
Jewish Studies at the Alliance Israelite Universelle; Editor, Review
of Jewish Studies, Pardes.

RABBI ROBERTQO GRAETZ _
Head Rabbi, Association Religiosa Israelita, Rio de Janeiro, Brazil.

RABBI ELIAHU ESSAS

Formerly a leading religious teacher in Russia. In Israel he continues
to be active politically regarding the rights of Jews in the USSR and
to encourage the Jewish religious revival there, in Israel and the
West.

DR. S. ZAIMAN ABRAMOV
Has had a legal practice in Israel since 1939 Former Likud MK (1973)

and Deputy Speaker of the Knesset (1973-74).

ELYAKIM RUBINSTEIN *
Government Secretary. Lawyer. Former Legal 'Advisor and Assistant
Director General of the Foreign Ministry

PROF. RUTH GAVISON
Haim Cohen Professor of Human Rights, Law Faculty, Hebrew University.
Former Chairperson, Association of Civil Rights in Israel,

DR, GABRIEL SHEFFER _ .
Associate Director, Leonard Davis Institute. Teaches in Political
Science Department, Hebrew University. R '




DR. MOSHE LISSAK
Professor of Sociology. Former Research Fellow, Harvard and Oxford

Univs. Recipient of the Ruppin Prize.

PROF, SHLOMO AVINERI
Professor of Political Science. Former Director-General, Ministry of
Foreign Affairs.

PROF. UZZI ORNAN

Professor of Linguistics (computers) Hebrew University. Teacher of
Computer Science, Technion, Haifa, Founder of the League Against
Religious Coercion. Active in organizations concerned with the
separation of religion and state.

DR. MARILYN SAFIR .
Clinical Psychologist. Senior Clinical Lecturer Univ. Haifa. Director
Women's Studies Program. Director, National Commission for the

Advancement of the Status of Women

DR. NAOMI CHAZAN

Senior lecturer in Political Science and African Studies Hebrew Univ.
Chairperson, African Studies. Member of the Israeli delegation to the
Nairobi Conference on UN Decade of Women., MacArthur Award: Attitudes
and Behavior of Israeli Women on War, Peace and Conflict Resolution.

DR. GEORGE E. GRUEN

Director of the Israel and Middle East Affairs Division of the
American Jewish Committee; Associate of the Columbia University
Seminar on the Middle East. Has taught international relations and
Middle East politics and social issues at Columbia, Touro, and
Brooklyn and City Colleges of CUNY.

RABBI SHUBERT SPERO

Irving Stone Professor of Contemporary Jewish Thought, Bar Ilan
University. Former Rabbi of Young Israel Congregation, Cleveland,
Ohio, for 35 years prior to making aliyah.

SHULAMIT ALONI
Member of the Knesset since 1965. Founder (in 1973) and leader of
Citizens Rights and Peace Movement. Brought the Basic Law for Human

Rights to its first reading at the Knesset.




DR. DANIEL TROPPER
Founder and Director of Gesher —~ organization trying to bridge the gap
between secular and orthodox Jews.

YORAM PERI

Managing Editor of Davar - a major Israeli daily newspaper. Professor
of Political Science at Tel Aviv University and lecturer at the Center
for Strategic Studies.

PROF. CHARLES LIEBMAN

Professor of Political Studies at Bar Ilan Univ., specializing in the
field of Religion and Society. He has served as a visiting professor
at the Jewish Theological Seminary, Brown Univ, Yale Univ, the Univ.
of Cape Town, and Trinity College. He is presently collaborating with
Steven M. Cohen on a study comparing conceptions of Judaism among
Israeli and American Jews, which will be published in 1989 by Yale

University Press.

AVRAHAM HARMAN
Chancellor of Hebrew University. Former Israeli Ambassador to the

United States.

DR, PESACH SCHINDLER
Director, Center for Conservative Judaism, Jerusalem. Director, Israel
Office United Synagogue of America. Director, Israel Office World

Council of Synagogues.

TEDDY KOLLEK
Mayor of Jerusalem.

DR. YOSEF BURG
Former Minister of Religion and Minister of the Interior. First
Deputy Speaker during the second Knesset. :

RABBI CHAIM DRUCKMAN

MK, Mafdal. Co-founder of Gush Emunim. Co-founded Yeshivat "Kerem
B'Yavneh" and Yeshivot HaHesder (combining military service with
yeshiva education).
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OTHER PARTICIPATING AJC BOARD OF GOVERNORS AND STAFF MEMBERS

HAROLD H.. GOLDBERG, Jr.

Board of Governors; Steering Committee of International Affairs
Commission; President, New Jersey area of AJC; former President,
Metropol}tdn Chapter.

BEE HOFFMAN
Former Chairman Metropolitan New Jersey Chapter; AJC Board of
Governors; Women's Division of Federation; past Co-Chairman of
Beautiful Israel; Member, Steering Committee International Relations
Commission.

SELMA HIRSH » )
Associate Director, AJC's Institute on American Jewish-Israeli
Relations; Associate Director Emeritus, AJC; Member, Board of
Governors.

PHILIP E. HOFFMAN

Honorary President of the AJC; served as US Representative to the
Human * Rights Commissions of the United Nations from 1972 - 1975;
National President” of AJC from 1969 - 1973.

‘-..u

ELAINE WISHNER -
Northeastern University received BA; Attended Chicago Institute for
Psychoanalysis; Post Graduate Teacher Education Program; Vice-

President, Chicago Chapter AJC; Member National Executive Council of

AJC. Since 1982, staff and child development consultant, Child Care of
Evanston.

CHARNEY BROMBERG

Deputy Director,. International Relations Department AJC; former
Associate Director of National Jewish Community Relations Advisory
Council and its Director of Middle East Affairs.
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'+ ON _INTERACTION BETWEEN NATIONALISM AND RELIGION
| R.J.Zwi Werblowsky |

“Permit me to begin, eather than énd, with an apology.
I do not intend to present a systematic smmmaxx survey of the
"interaction between nationalism and religion" as promised in
the printed programme. In fact, I am going to cheat. I have

‘deliberately chosen merely to sketch some of the parameters

‘relevant to the problem. The obV1oua 1easons can be drawn by
anyone with ears to hear. '

In recent ymaxx decades "national identity" has become
a prominent item on the agenda of historians, political scientists,
§ocia1 psychologists as well as the pundits of press and belles=~
lettres. Obviously "identity"of sorts has always been with us.
Without 1t ‘history could not have: ‘taken place, let alone been
‘written' and deacrlbed. But what do we mean by the adjective
*national” in national identity, at least in the modern sense of

"the term? Sticklers about words might say that the term was an

'anachronism -- at least when applied to the pre-modern period

- and to pre-modern forni of group consciousness (a less loaded and

more vague term which leaves open the question of the definition
of nationalism). I shall use the term nationalism precisely in
this scientifically objectionable, vague and diffuse, but for my
purposes more convenient way.

There is no standard definition of nationality (an
allegedly objective term) or national consciousness (an allegedly
more subjective term, influenced by ideological and even mytholo-
gical factors). The latter aspect is of special relevance in
poat-rrencn Revolution Europe, when national identities multiplied
less as a natural growth but as conscious constructs in the
creation of which writers, artists, 1deolog1ca11y inspired
scholars and others played their part. From Europe nationalism
started on its triumphal expansion over the rest of the globe.

In fact, nationalism can be said to have been Europe's most success-
ful export article. Ethnicity, tribal or other background, linguistic

identity and a host of other factors including, of course, religion,
went into the making of this ill-defined entity. I shall not
discuss here the specific weight of the individual elements and
factors. In modern France you can be a devout Catholic making a
monthly pilgrimage to Lourdes or, alternatively, a Voltairian. You
are all equally French. The main symbol id the French language,
aqE_Ezgﬂﬁgggémig_ﬁzangaégg is its Temple. Don't take linguistic
unity lightly. Belgium is falling apart for reasons of language,
although both sides to the conflict are good Catholics. But try




?:other hand in Cyprus, or in Sri Lanka for that matter, ethnic,

L o

and explain to a Swiss, whether in Zurich, Lausanne or Lugano,

i
that diversity of 1anguage‘g¥'a danger to national unity! On the

linguistic and religious identities overlap and polarise. In its i
positivistic-evolutionist phase modern thought assumed that a)

. Jnationalism was on the wane, giving way to cosmopolitanism, and

b) religion would decrease in importance as secularisation inexo-
rably progressed. Meinecke's classic Weltburgertum und Nationalstaat

! as well as the growing forest of flagpoles on the U.N.Plaza in

New York prove the contrary. The same Jews who are now accused of
being Zionist chauvinists used to be stigmatised as “rootless

d . . . e
cosmopolitans” by nationalist ideologists. The French Huguenogkgp

learned the hard way that --in their time-- French identity
included Roman Catho{é?icism. Until a short time ago a Spaniard

" would have said the same of Spain. I shall refer to Islam later.

Suffice it to note here that nobody gets a fit of laughter when
reading a newspaper headline to the effect that a conference of
Islamic foreign ministers is about to take place, and compare this
to the reactions that would greet a description of ‘a NATO summit
as a meeting of "Christian heads of state". Yet this does not

. prevent us from preaching commitment to a Jewish state {whatever

 A.J.C., B'nai B'rith, A.D.L. and what have you) if London or

that may mean). The opening of an official building in Israel is
inevitably accompanied by the solemn affixing of a mezuzah. But
just imagine the combined screams of Jewish organisations (W.J.C.,

Paris or Chicago would consider themselves so Christian as to
require the putting up of a crucifix over the main entrance to
every government or municipal office, hospital or school.

What national and religious identities have in common is that :
the process of defining your (real or imagined) identity also
requires a parallel development of counter-identities (stereotypes),
designed to help define yourself positively over and against the
"others"”. Religion is doubly dangerous because, quite apart from
the matter of stereotypeé, it also casts a halo of absolute value
and legitimacy around nationalism. I do not propose to attempt to
define religion. For my present purpose it suffices to state that
religion, because it is concerned with the "absolute", the "ultimate" |
or whatever, is one of the most é?erfully legitimating factors, i
conferring some of its absoluteness on whatever it affirms. Hence r
conflicts that are not essentially religious often adopt the form

. - L] » lﬂ L] L]
of religious conflict. Religious identijd ties (as in the case of
Northern Ireland) can impart a kind of commitment that ExmrRENX®
overtly economic or ethnic motivations generally cannot compete
Witho



discuss at length but that should at least be hinted at. That is

" remind ourselves of the Bretons in'France, of Catalans and Basques
' in Spain, or of the difficulties experienced by Yugoslavia. Even

IThere'is'a further problem here that I do not wish to

the relationship between national identity and the aspiration to ;
sovereign statehood. Italians shared a common language, literature, }
art and religion for many centuries, but only the risorgimento
converted all this to political identity. Of the Germans it was

said that for centuries they were a Kulturnation. Only the 19th
century turned them into a Staatsnation that sought its crowning |
fulfilment in the Nationalstaat. Often this transition was abetted

by patriotic thinkers and poets, invoking the deeper identity of

the Volksgeist -~ no matter whether in its German version, or

as ruah Yisra'el sabba, or the Japanese spirit as expounded by
the kokugakku thinkers and leading to the kokutai concept of
society and the state. In fact, my own research interests in
Shinto began with the discovery of  the Bimilarity between State
%Ei?to:(of-non-blessed memory) and national-relxgious Zionist

TEE Ty
» 5

ideology.

National identity is a macro-identity. But the fashﬁgnable
cult of identity often fosters micro-identities which areLansiu
dered as a threat by the larger identity. enough if we

the Swiss had their problems with their Jurassiens. Often tradi- |
tional smaller (e.g., tribal) identities are systematically - ﬁ'
dismantled in the name of the new national identities. A hundred
years ago no Nigerian knew that he was Nigeriansthe was an Akan, e

. Ewe, Yoruba, Ashanti. -

I said earlier that the specific weight of the diverse elements
that go into the making up of national identity vary from one
case to another. This is certainly true of the role of religion,
even in.odr modern, so-called secularised age. Monsieur Le Pen

would like French and Catholic identities to be inseperable. French

Jews vociferously protest, on the principle that one man's meat is
another man's poison. What is desirable in Israel is unspeakably

' wicked in France.

Nevertheless, there is no denying that the Jewish case is L _

. unique. Historians like myself may well say that the Jewish people

gave birth to its religion. But this is distorting the reality
not only of the classical texts but of actual life as it was
lived and experienced; quﬁfﬁg which it was religion that gave
birth to the people. Israel is a people born of religion. In this
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respect it is different also from Islam which is univérsalistic;

and therefore, in spite of its basic socio-political ethos, @lso

_~antagonistic to nationalism stricto sensu. Hence also the frequent

swing of the pendulum in recent history between pan-Arabism and
pan-Islamism. Islam.as a religion has, as already pointed out,

politico-social.though not necessarily nationalist dimensions. The ‘

. latter are a modern addition. When the British pulled out of India,

? Gandhi desired a strong, great, wonderful, democratic India that
would be a light to the nations, especially to the benighted

- Occident sunk in hoggish materialism. But the Muslim party insisted

" on the division of the country because ~-as Dr Jinnah put it to

1; Gandhi-- "a Muslim has only one fatherland and that is Islam".

PLO nationalism tries to conceal its powerful Islamic inspiration
and pretends to be secular-nationallst .fhereby also wooing and
obtaining the support of Christian (m‘: ex-ChristLan) Arabs ~-
including the Ba'ath people, the Habashs and Khawatmes. The Arab
- Christians have learned their lesson from history and know full
well that in an Islamic society they.will always be second or
third class citizens. Israel is also different from other examples
mentioned earlier. For even the cases of genuinely experienced
identity of nation and religion (Catholic France ané Spain, tradi-
tional Buddhist Burma etc.) are instances of an extant group
acceptlng a new religion and aubsequently becoming so fuily
identified with it that a separation appears unthinkable. This ia
| unlike the Israelite exper;ence. athisast as it was expressed by
tradition. From the moment that God made a covenant with Abraham
to the effect that the latter's "house" viz, family would become
a great nation, but a nation only by virtue of walking in the. way
. of the Lord, the two sides of that one coin have been inseperable.
This does not mean that modern ideas and ideals such as pluralism,
democracy and secularism have no place in a Jewish framework. But
it does mean that the problems connected with national/religious
identity are far more basic and far more complicated than else-
where, and that those who advocate, in somewhat mechanistic
fashion, simplistic standard solutions --often copied from

elsewhere-- are not fooling anybody except themselves.
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Three Approaches to the Sociology of Fthnic

Relations in Israel

Abstract

Three approaches to ethnicity compete in contemporary sociology: the cultural, class,
and pluralist. In this article each of these three perspectives is first presented in
some detail,. then applied to the division between Oriental (non-European) and Ashkenazi
(Furopean) Jews, and finally it is critically evaluated. The cultural apﬁroach emphasizes
the assimiliability of Oriental Jews as they lose their cultural distinctiveness and
traditionalism, Ethniﬁity lingers on, however, because of socioceconomic disadvantage and
politicization, but in the long run it will become "symbolic"™ only. The class approach
argues, on the other hand, that there exists in Israeli society an ethnic division of
labor which is the impetus for the de#eIOpnant and eventual explosion _of ethnicity. A
more complex picture is depicted by the pluralist approach, équaily recognizing both the
lack of institutionalized ethnic pluralism and the consolidation of ethnic stratification.
It discerns two interlocking processes - erosion of Ashkenazi dominance and the deepening
of the internal division of Oriental Jews along class and religious observance. It is
concluded that the emergence in the seventies of the class and pluraiiat approaches which

challenge the mainstream cultural approach strengthens the soclology of Israell ethnicity.

‘ Today three alternative explanations for various ethnic phenomena can be formulated in

most cases. It is neither pbéé;ble nor desirable for the time being to decice
scientifically which perspective is the most valid.
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socialization, attitudinal change, education, assimilation, immigrant absorption, and so

forth.

The class approach posits an alternative to the cultural approach in its conception of
both the society and the ethnic phenomenon. It draws on the Marxist paradigm in its
various manifestations. The society is conceived of as a system of inequelity, in which
classes emerge, acquire consciousness, orgsnize and wage conflicts, In this claes
strﬁnn]e, culture, the state, education, ideology and the like mey serve as a means to
advance class interests. Ethnic differences are one of the means which can be exploited as
a weazpon 1in the class struggle. In our own time, however, the ethnic problem has become
more complex, since the class struggle in which it is enmeshed has become a pert of a2
global economic struggle. The worlcd today is a single capitalist economic system in whi~t
considerations of economic exploitation set in motion population movements and crez*e

economic 1inequality between regions, thus bringing about ethnic fissions or fusions as

needed.

The paramount. trend in contemporary industrialized capitalist societies is therefore
one of economic development entailing eccnomic exploitation of ethnic groups, 2 process
which in turn intensifies ethno-class conflicts. The more specific terms for an analysis’
are‘vdevelopment and underdevelopment (backwardness), discrimination, exploitation 2nd
depeﬁdency; with the underlying assumption being that ethnic relastions are essentially
similar to cless relations 1in their asymmetry and potential for conflict (cne side can
achieve developrent and well-being only at the expense of another).

1

Whereas the cultural and class épp‘kéa‘ches enjoy a2 direect affiliatior with grand
sgcio)ogical péradigms, the plurzlist ;%proach explicitly lacks suck 2 linkape. Moreover,
the cuitural and class perspectives are not in fact informed by a2 separate theory of
ethnicity, but only by a generalization of their view of the society to the ethnic

question; whereas the pluralist apprcach mzkes reference to the phenomenon of plurzlism




(namely, social cleavage according to cultural status groups) - including ethnic pluralism
- without developing i1ts own specific perspective on the society. Indeed, the pluralist
approach sprang from a critique of the cultural and class approaches, dve to their
one-sidedness, determinism and inability to account for the enormous ethnic diversity
throughout the world today. The underlying premise is that the ethnic phenomenon differs
from place to place ancd from one period to another; hence a2 uniform set of concepts, be it
based on assimilatior or on class inequality, will not succeed in explaining the vast
disparities that mark ethnic situstions. By contrast, the pluralist approach focuses
precisely on a comparison of ethnic situations and processes. If broader paradigms are
required, it draws them from both functionalist and Marxist perspectives, without seeing
itself as contradicting either of them. Thus in analyzing ethnicity, proponents of thg
pluralist approach utilize concepts derived from the other approaches, such as developnenf
and backwardness, solidarity and conflict, assimilation and separation - in each case

responding to the specific ethnic situation under study.

The three approaches are distinpuished by their affinity with particular ideolegies and
ethnic groups. There 1is a clear tendency to link the cultural spprozckh with literal
ideology, and with the dominant group in the society. Similerly, the class approasck tends
to be bound up with radical ideology and to attract the members of the subordinzte
comunity. By contrast, the plurzlist approach lacks an unequivocal ideolopical or social
affiliation: it may appear as either reformist or radicalist; in certzin situaticrns it is
accepted by the dominant group, while in others it gains the enthusiastic backing of the
non-dominant group. | |

' 1

The purpose of the present stuc\y is to present the cultural, class and pluralist
approaches to ethnicity, apply them to ‘Ethnic relations in Israel, and essess their
acrievements and drawbacks. The intentior 1s to sketch the approaches in their most
general lines, without. analyzing .. their veriations, identifying them with particular

sociologists, or passing judgment orn whick of them is the most valid. Each of the
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approaches will be presented in terms of its optimal ability to grasp the ethnic problem

in TIsrael as it exists today and not only historically. The manner of presentation may

lead to the relativization of the various approaches, by emphasizing that no single
approach is absolutely valid or preferable, and that the explanation offered by a certain
approach cannot be fully ratified until it is compared, to the degree possible, with the
explanation adduced by the competing approaches. Since the three do not possess equzl
standing in soeciology, their relstivization may especially undercut the dominant cultural

approach by -<qualifying 1its validity, and may bolster the scientific status of the class

and pluralist approaches challenging it.

The Cultural Approach

Main Points

Focusing on the divergencies of culture, tradition, identity and mentality among
ethnic groups, the cultural approach holds that the tendency in industrialized countries
is one of assimilation and of buildirg new national entities. The cultural differences are
liable to create difficulties in communication, contaet and intermingling aronz ethnie
groups, and to constitute a hothouse for prejudices. Furthermore, they are likely to lead
to olass inequality, since the ethric group whose vzlues and behavioer most closely

apprdkimate those of the dominant culture will have a higher competitive ahilitv than

other groups.

However, these differences crumble uider the pressure of cultural homogenizaticn and
sociz) intermeshing that operéte -1{i@npustria]ized societies, The mcodern state is an
assimilatine agency par excellence. %;}ouHh its national institutions - such as the
economy, trade unions, politicel parties, schools; mass media and civil religior - the
state assimilates its inhahitants. It dissolves their farily, loczl, religious and ethnic

identities, and imbues them with a2 unifying national identity. The agents of socialization




I
and the mass media disseminate similar styles of life and thought uhich facilitate contact
and intermingling. Industrialization, urbanization and secularization undermine the
patterns of ethnic cleavage and forge a society in which citizenship is the most powerful
expression of identity, commitment and loyalty (Fisenstadt and Stein, 1973;IApter, 1067;

Deutsch, 1966).

When the majority of the population in the modern state consists of immigrants,

assimilation becomes an even more intensive process. The United States, which was built by

waves of immigrants from Europe, has become a theoretical and normative model. The
American experience, in 211 its manifestations, beginning with the compulsory model of
"Anglo-Saxon cornformity™ and ending with the liberal model of "cul turzl plurzlism", is an
experience of the assimilation of European immigrants and the creation of a new American
way of life and identity. Assimilation has many dimensions, but when the obstacle of
"structural assimilation” - that is, integration into the institutions, clubs and cliques
of the dominant group - is overcame, then the remaining obstacles (such as prejudices,

discrimination, endogamy) gradually disappear or lose their importance (Clazer and

Moynihan, 1970; Gordon, 19A4),

Since the 19¢0s, this culturzl approach, which perceives etbnicity 2s conflicting with
med@}nity, and which holds that under the pressure of industrializetion and natiorzl
integration cultural differences will be blurred, assimilation intensified 2nd ethnicity
enfeebled, has had to face the challenge of "the revivzel of ethnicity" sround the world
(Smith, 1921). Seeking an explanation for the survival, awzkening and even amplification
of ethnicity, the proponents of this apﬁfoach rzintained that they had ziways taken note
of the stumbling blocks onlthe’roéd jEEfull modernization and integrztion. Modernization
is prone to exacerbhate the tensions beéﬂeen modern and non-moderr communities, augment the
inequality between them, and evoke 2 cdnsciousness of divergence and disparity before the

assimilation process reaches the integrative phase (Muntington, 106f: 7-2C), This notion

was wall formulated by GCans (1970) in respondine to an a2ttack on the "straight line
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theory" (Sandberg, 1974) which posits the eventual assimilation of efhnic groups into the
American culture and population. Gans argued against the critics (such as Yancey, Ericksen
and Juliani, 1976; Greeley, 1974) that over the course of the generations_the separate
existence of white immigrant groups had undergone erosion, with their "reazl ethnicity"
metamorphosing into "symbolic ethnicity" -~ in other words, contracting intc ethnic
identity, ethnic folklore and the like, which occupy a relatively marginal place in

everyday behavior.
Tndeed, the cultural approach currently underscores both the main trend of assimilation
and the impediments it encounters. Following 2zre the main factors delaying assimilation

and nourishing ethnicity in industrialized societies.

(1) Primordiality. Since the descent group is a kind of "extended family", the memhers

of that ethnic group may feel blocd ties, fraternity and rutual attraction, and share
childhood experiences, life style and personzl taste, 211 of them deeply ingrzined in both
personality ard consciousness. Sociobiology would add that descent sroups possess & firm
base of '"common genetic interests", 2alorg with 2z biologicel predisposition to prefer
members of the same ethnic group (ethnic nepotism) (van den Ferghe, 1081). Primordiality,
even though 1t is enfeebled in the transition from one generation to the rext, is a factor

:‘,‘&
accounting for the relative ease with which ethnic passions are instigated zrnd enflamed.

§

(?) Fthnocertrism, The dominant group embraces an attitude of superiority and exclusion

towards the other ethnic groups, which may also manifest a2 sirilar ethnocentric appreach.

Sirce ethnocentrism is an integral part'of culture, no less so than the hurenitarian and
] & r

egalitarian va2lues, the citizen ofiﬁa’ Western countrv mzy find himsel? Yiving with 2

[
constent morzl dilemma (Westie, 1064; Myrdal, 104U),

() Culture of Poverty. The dominant culture does not spread at 2 unifzmm pace to

strata amonr the neon-dominart ethnic group; hkence it tends tc filter down to the




underprivileged strata there at a relatively late stage. Instead of ﬁhe Protestant Ethie,
a culture of poverty (irrational thinking, lack of rplanning, dependence, fatalism,
wastefulness, large families, drunkenness, crime and so forth - Lewis, 19Af) arises among
these distressed groups, this in itself becoming an obstacle to ethnic integration.

Fthnicity becomes the trademzrk of lack of socizl mobility.

(4) Functionzlity. The differences between the ethric groups are preservecd thanks also

to severazl positive contributions they make to the society. In the modern society, marved
by the eclipse of community and the rise of 2lienztion, the ethnic framework cen provide
belonpingress, closeness and meazning (Mayo, 1°7!). In ar immigrent society, ethnicity as =z
transiticra]l phenomenon constitutes, at the lezst, & shock absorber zpzinst culture shock
and loss of identity. In & democratic societv the orrPnized ethnic proup 1is =z pressure
group that expends the social pluralism vhich underlies political democracy. In 3 new

society a multiplicity of ethrnic heritages furnish & diversity of sources which can enrich

and fructify the nascent national culture.

(%) Preservahility. Toretrer with the pressures for essimilztion, conterporary mass

society also cortains effective means for preserving differences of culture and identity.
The mass media and the schools can be utilized 2lso for the dissemination arnd fosterireg of
ethgic heritapes, symbcls, and ideologies (Cemnor, 1773). The modern means of orpanizetion
cAn BE enlisted in the pursuit of ethnic orgenizing; if desired, etknic reirbhherboods cen
be estahlished. Thus, %f for whatever reason z certain fFroup is interested in perpetunting
ethnicity, a convenient ranfe of mesns is 2t itz disposel ir the moderr society. For
these and other reasons, the rrocess of 'ethnic zssimilatior is not smooth but is attended
by deviations, regressions end %ﬁnéiqké:_yet ultimately it will overcore them and emeree

2s the dominant trend in industrislized natiors.



Application to Israel

In applying the cultural approach to Israel, the ethnic question appears to be grave
in the short term but solvable in the long term. The central process in ethnic relations
is one of cultural and social assimilation, which within several generations could forge 2
new Israzeli society in which ethnic origin will be of no special import in priveste or

public 1life. This trend will go on despite and alongside temporary and partial ethnic

awakening.

The encounter between the veteran Ashkenazi Yishuv and the mass immigration from
' Islaric lands was marked by cultural diversity and alienation. The majer difficulty was
the ahsence of Western culture, as among the immigrants from Yemen, FKurdistan and the
Atles Mountains; or 2 partiz]l and frustrating zcquisition of Western culture abroad, as
among. the Moroccan immierants (Par-Yosef, 1970). Fy contrast, the Furopezn imrigrants were
zbsorted beczuse they arrived with the same Western cultural - assets 2s their veteran
compatriots. The culture contact generated stereotypical thinking and sécial distance
(Shuval, 1662). That absorptior was implemer:ted vié bureaucratic frameworks and that no
special assistance was proffered to the Criental immiprants beyond the initial sbsorption

constituted yet another hindrance (Eisenstadt, 10€9Q).

I;?the lons run, however, powerful forces for ethnic integraticon are 2t work. Tsrael
does.nut fit the standard case of s society corposed cf distinct descent sroups which from
the outset lack any common culture, identity cr consciousness (as arong immigrents tc the
I'nited States); the Isfaeli edot (comrunities) were, rather, "returning Piasporas" of the
same ethnic group or nztion (like the‘Germans who moved from Fast to West Cermany after
the Second Werlc Var, or the Frenér éetéyérg who returned to France after. blperia rained
its independence - Pen-Rafrel, 1092:i3£). Fence, in Tsreel primordiality is ar ebettinfF
factor and nct an chstacle. True, the contzet of cultures enrendered new catefories of

Morocczn, Iragi, Romznian Jews and tre 1ike, 25 well &s COriental versus Ashkenazi, but

these catepories are secondzry to the ethnie unity. Thus, unlile cther new states, Tsrael
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never experienced a problem of national identity; it was patently cleasr thst this would be
a Jewish state,_ and 1identity was shared in camon by all new immigrants and veterans
(Rar-Yosef, 1°71). Resides, Israel always professed a powerful ideology of ingathering and
integration of the exiles, which works to ausment tolerance anc openness teowards the
Orientz]l immigrants. Hence there is no ideological obstruction of ethnocentrism (beyond
prejudices at the shallow psychologiczl level of the individual), nor does the Tsraeli
Ashkenazi have the same kind of moral cilemma that is attributed tc the Americen Vhite

(Peres, 1976: 79),

Moreover, JIsrzel was never az pluralistic society in the sense of the presence irn it of
separate cultural groups seeking to preserve their own distinct culture and identity. The
cultural differences among the communities are secondary and unstable. They are cornfined
to two zress. One is the existence of variants of the common Jewish culture; but these are
relevent only with respect to cultural integration, that is, the menner in which the
Oriental heritage will mesh with the emerging nationzl culture. The other 2rea is the
disparity in the level of modernity. Pere, too, no cultural difference is involved which
any side seeks to keep. The traditionalism of the Crientals began to disintegrate while
they were still in their countriés of origin; whereas in Israel, this inevitable and
agreed-upon preccess of modernization weé, as expected, speeded up considerably,
replicating the experience of Orientals who immigrated to other Western counéries. At all
events, the Crientals do.not possess a unigue culture (religious-Jewish or 'ﬁon—Western
Arab) which they wish to preserve or to fbist on the society as an alternative to the
dominant culture. The process of cultural and social assimilation undergone by Oriental
Jews in Israel has been extremely vigorous. The span of ahout one generztion has seen the
disappeerance of the differences in behavioféi patterns and in attitudes between Oriental
and Ashkenazi Jews who are equal iIn educetion, age and type of settlement (Katz and
Curevitch, 1976; Schwarzwald and BAmir, 1GRU4)., Mixed wmerriages at a rate of about
two-fifths of the maximum,(2) youth lacking any ethniec affinity whztsoever (in choice of

friends, in adducing reasons for success or failure, in 2ttitude towards persons of



different ethnic origin who possess identical characteristics), a growing representation

of Orientals in middle echelons and up, and their penetration into govermment posts: these
developﬁents portend a constant erosion of ethnicity and an advznced level of intecraztion

from which there is no return.

Yet for the proporents of the culturasl approach this considerzble ethnic integration
does not mean that the assimilation process has run its course, due to botﬁ objective
hardships and Jlack of time. First, the difficulty lies in the large initial disparities
tetween the communities in educational level and employrent, and in the fact that the
Orientals constitute a recognizably loczlized majority. Second, broad pockets of ethnic
backwardness, centered in the lower stratz, still exist. Due to long neglect, insufficient
exposure to the Israsli culture, and 2 tendency to continue the diaspora situation, a
large distressed strétun emerged in Isrzel that not only suffers from poverty but zlso
from 3 "culture of poverty". And third, considerztion of an Criental origin as a besis
for compensatiorn and preference, and its explcitation 2s a2 pclitical resource hinder the
phasing out of ethnicity. In its sensitivity to the ethnic disparity, and ir 2n effert teo
overcome it as rapidly as ﬁossible, the Isreeli society went from the extreme of
disregarding the gar to that of over-stressing it. The 1latter 1is reflected in =2
backtracking from the policy of uniform culture, in the recogrition of ethnic origin as a
criterion for the alloéation of resources, in an excessive use of ethnic terminology to
explain non-ethnic phenomena, and in the 1ideclogizaetion of ethnicity. Ethnicity was
further reinforced when it was bound up with politics. It became a resou;ce that was
exploited by the two large political blces for politiczal recruitment and struggle. Jt is
also natural that Oriental functionesries from 211 parties, who score points through ethnic
ferment, should be 2t pzins to ensure its reverberation. To this must be added some
assimilated Orientzl intellectusls who over-react to peinful experiences of accelerated
cultural change ;nd toy with ethnic ideologies. Since 211 these elements have an easier
time of it in the era-of rapid mass comunicztions, they are able to postpone the

‘extinction of ethnicity.
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.But téese lingering hurdles of ethnicity tend to be overstated and slight the main
accomplishments. First, the common dichotomy Orientals vs. Ashkenazim is false. The
“building block of Jewish ethnicity is still the diluted edah (country of origin) since
J Orientzls have failed to emerge as an ethnic group with a common culture, identity and
fate. Second, the use of the statisticsl categories "Asian-Africans™ vs.
; "Furopeans-Americzns" 1gnofes the vast internal differences among the Crientals,
artificially inflates the ethnic gap by including the Orient2]l undercless, and underplays
the steady Criental progress. And third, rather than being unique, the Crientzal preoblem is
part of & wider Isrezeli melaise. The stamina, ideologiczl creativity and openness of tke
original Israeli center have waned. The Orientals (the mobile among them in particular)
are only one of numerous groups in Isrzel (e.g., the Ashkenzzi sabra generstion, the
professicnals) feeline excluded by the ailirg center and having their attermpts to
revitzlize the collective vzlues znd identity thwarted. This proves, however, that their

Isrzelization has advanced immensely over the yeazrs (Eisenstadt, 1983 and 19%6).

Acculturztion, the principal strategy for coping with the vicissitudes of ethrnicity,
refers to imbuing the lower strztz among the Orientals with the values and ideals of the -
dominant Israeli culture. To this end mcre intensive use must be made of the present mezns
of educztion for the culturzlly disadvantaged, educational integration, the social and
physical 'rehabilitatibn of poor neighborhoods, broader representatior in the existing
parties,-an increase in the rate of mixed marriages, greater inccrporztion of the heritage
of COrientzl Jewry, and more. Once they have cast off cultural bzckwardness - whether this
is accomplished through an encounter with the bearers of the dominant culture or by other
ﬁﬁys - the members of the lower strata among the Orientals will acquire competitive
capability and soci2l mobility which in the future will bring about genuine ethnic
equality and integration.

]
Will ethnicity vanish? Not necessarily. On the one hand, ethniecity as a central

phenomenon in the - 1ife of Israeli society or the average Israeli in any case does not
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exist. This is because beyond socio-economic status, ethnic béckground neither determinés
behavior cor attitudes nor blocks socizl mobility. Cn the other hand, there is no reason
why ethnicity as’g secondary phenomenon should not survive inte the c¢oming generations.
"Symboliec ethnicity" may well flourish; that is, attachment to ethnic symbols and
heritages (such as follklore, art or literature) and even ethnic identity can continue to
exist precisely because they are peripheral to the life of the individual; ircdeed, they
dovetail well with participation in subcultures thet are enjoying an efflorescence in

democratic Western societies.

Critieal Evalu=tion

In the sociology of ethnic relstions the culturzl approach definitely continues to
dominate. Its dorinance stems primérily from being an iﬁSeparahle part of the rmrainstream
in Tsraeli sociology. This is further bolstered by the existence of parallel aprroaches to
ethnicity 1in the other social sciences in Israej, including pcliticzl science,
anthropology, psyvchology, education and social work. Yet another source of its resilience
is the official naticnzl ideology, which negztes ethnieity as an exilic heritesge while
striving to build a new Isrezeli Jewish society in which ethnic differences will  be
annulled., Furthermore, the cultural approach is cornsistent with the outlool a2nd vested
interests of the dominant Ashkenazi group(3j and of some Orientals, Nevertheless, its
strength does indeed derive from the powerful realitv of cultural and social assimilation.
Today the majority of the Jews in Israel are native-born or received most of their
education in Israel, a development which transforms Isrzeliness into a shared and accepted
experience and value. The fact that the Orientals have never spawned a social movement,
or even an ideolopical stream, advocating separztist ethnic pluralism (a separate identity
or culture, 2 separate institutional system) 2lso reinforces the paramount trend of ethnie

amalgamation., °




€ritics of the cultural approach contend that it cannot provide satisfactory answers to

certain important questions, among which are the following:

(1M

(2)

(4)

Is the procéss of cultural change which the Orientals have been undergeoing 2ctuslly so
deterministic, wuniverssl, Inevitable and irrgversible? Will it ¢truly end by
assimilating the immipgrants in generzl (including Ashkenazi irmigrants), and
immigrants from backward countries to Vesterr states in particular, thereby sbsolving
the Ashkenszzi veterans of all blame and depriving the Crientals of any option?

If the cless inecquzlities between the ethnic groups stem in the main from culturzl
differences, why does ethnic equzlity lag far behind culturzl assimilztion? If the
majority of the Crientals today pcssess & "Western" Isrzeli mentzlity, how is it that
their educztionzl and ermplcyment achievements are so meaper as compared with those of
the Ashkenazim? Fven assuning that the Orientals are constertly bettering their
performance, how will they be 2able to close the gap if the criteria for status
attainment in Israel are cortinuvelly bteing raised, in 2 manner that preserves
Ashkenazi superiority? Js it not a reasoneble assumption that the Ashkenazim would
seek to block a mass peretration of Crientals into various positions, since such =@
development might not serve their interests?

How ecan the socizl fusion of the ethnic groups continue if the majority of the
Orientals are to be found in the lower strata and live in sepsrate communities from
the Ashkenazim?

Can current developments in the ethnic realm - such as educaéion for the
disadvantaged, the rehabilitation of distressed neighborhoods and mixed 'fnarriages -
shatter the ethno-class structure?

If ethnicity is ideologically invzlid and is well on the way to extinction, how does
one account for the extensive use of ethnic concepts in reference to social phenomena
(such as class inequality, voting patterns and crime)? Tf the leaders of the Ashkenazi
dominant greéup are truly ideclogicelly committed to ethnic equelity and fusion, how

can this be reconciled with their paternalism 2and superciliousness towards the



Orientzls, and why do they make use of ethnicity whenever they find it convenient to
do so?
(6) Tf ethnicity is indeed constantly wezkening, how does one account for the ongoing

ethnic ferment, and the sccumulated sense of ethnic discrimination, frustration,

hatred and zggression that meny Orientals feel?

This evaluation concerns the current version of the culturzl approach in the sociolegy
of ethnic relations, which evinces more interest in assirilation than in cultural
differences between the ethnic groups. The paradox is that while other socizl scientists
a2nd the Ashkenzzi public-at-large underscore the importance of ethnic differences in the
culture and the suhcultures, Isrseli sociologists perceive these differences as no rwmwore
than 2 trensitional phenomenon. The cultural factor, which is central to the cultural
approach, loses its centrality in ephnic relatiors in Isrzel, precisely -bpcause it is
considered to make 2 positive contribution to narrowinglthe ethric gap (7ionist ideolory
is patently anti-pluralistie, advocating the elimination of cultural diversity and the
promotion of ethnic @assimilation; Orientzls who accept. this ideology and who lack =z
distinct and stable culture, willingly assimilate). In 2 debzte on ethnic differences
(Frankenstein and others, 1952)Iin the early 1950s, Pen-David (1970, origineslly published
in 1951) the only sociolcrist to take part in the debate, argued that there are no durable
and valuable culturzl differences and thzt the relevant sociological question is how to

help the Criental immigrants to change and adapt to life in Isrzel,

The Israeli sociologists, then, dealt only with the initizl cultural change experieﬁced
by the Oriental 1immigrants in the process of their adaptation to agriculture, industry,
poclitics and other mocdern institutions. The impression one gleans from their work is that
with the exception of the cultural backwardness which continues to characterize the lowest
stratun of Orientals, in fact over the years the cultural differences between the ethnic

>

groups have all bu% disappeared. fuch a conclusion, positing the blurring of the cultural

differences between the ethnic proups, effectively deprives the socioclogists of the
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cultural school of the chief means - namely, the culturzl factor - 2t their disposal to
account for the ethnic protlem. The upshot is thet they are forced to resort to
non-cultural exrlznations for zn analysis of the protler's persistence or its aggravation,

or simply minimize the importance of these manifestctions.

In Tsrael the cultural factor looms larger in anthropology, psvchology, education end
politiczl science than it does in sociclogy. The eonthropclogists, most prominently
¥Weingrcd, lNeshen, Shokeid, Colcterg and Aroneff, have undertaken thorourh studies of the
culturzl ckange which the Crientals have underpgone and zre continuving to exrerience. Fven
though they accepted the wurderlying essumptions of the dominant cultural 2zpproech
(rodernization, immiprant absorption, essimilation, "institutionzlized" conflict and so
on), these anthropologists took a more serious and more respectful attitude towards the
culturel patterns of the Crientel Jews, fincing in their transformation elements of beth
continuity and change (Shokeid and Deshen, 1977, Weinrrod, 19f5). Psvchologists and
educators 2lsc dealt with the cultural aspect throush the key concept of the
"underprivileped pupil" vho suffers from the ‘cultural deprivetion syndrome. Political
scientists adduced the notion of "political culture" in order to comprebend the Orientals'

politiczl behavior,

Yet the vecuum that the soclolopists left 1in their study of the ethnic cultural
differences was not adequately filled by others. In practice, the anthropolopists dezlt
" neither with the ethnic ecultural differences nor with ethnic relations, but focused
exclusively on the Jewish immigrents from Islamic lands. And even here they‘ concentrated
on certain Criental communities in the apricultural sector or in development towns -
comunities which did not constitute 2 representative sample of the Oriental ‘population
(Deshen, 19'?9).,. As a result of this cunulative neplect, we do not possess éenuine]y
authoritative informaztiorn on the cultural differences between the ethnic groupS'iﬁ Israel

today.
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At the same time, the Ashkenazi general public is imbued with the faith that the ethnic
culturzl divers;py, even 1if it has diminished over time, is still considerable and
constitutes the prirary obstacle to ethnic intepgration =znd equality. A particularly
serious culturzl backwardness prevails in the distressed strztur amone the Orientzls, 2
group which, as we have noted, suffers as much from cultural as from economic poverty.
Indeed, 2 widespread view holds that many Crientals are still not rooted in the Israeli
culture. After all, about half of their children continue to be cfficizlly defined es
"disadvantaged" - 2 culturasl deprivation which in most cases typifies their parents es
well - reaning thet they lack the raticnal thinking and the knowledse which cheracterize
the established population. On the face of it, many Crientzls who do not suffer from
economic distress exhibit "Israeli" attitudes and behavior patterns - that is, similar to
the members of the veteran population or their chi;dren - but beneath this different

values and orientations still lurk,

Jt is widely believed that broad strata amonz the Orientals are distinguished by
Isrzelil veriants cf Leventinism. These are expressed by vulgar tastes in dress, in music,
and in pastime., They include coﬁspicuous consurption, folk traditions, superstitions,
siﬁp]istic outlooks, 1loudness, indifference to democratic values, politiczl intolerence,
chauvinism, violent behavior, and more. This widespread viéw was given scientific credence.
by the Israeli anthropologist Kressel (19F4) in his criticism of the Israeli social
sciences for neglecting "Arabism (Urubah): a 'concealed' cultural facter in the community
'gap" in Jsrzel"™. It was succinctly formulated by Mordechai Cur when he served as IDF
Chief-of-Staff: "Years upon years will pass before the Crientzl communities - even those
receiving a full edﬁcation - will succeed iIn coping with the West's conceptual and
technological mentality" (Hasretz, May 21, 1978)., Today the distinction between "two
cultures", larpgely ethnic in rature, has become extremely popular. (See, inter alia,
articles by Dankner, 19f3; Rabbi, 1C82; Oz, 10Rf2; Avineri, 1982, and the responses of

Elazar, 1083, and Trigano, 19F3.)
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Given the paucity of scientific informztion regarding the cultural differences between
the ethrnic proups, and the prevalent ‘bgliefs which accentuate those differences,
sociologists féllowing the "assirilationist™ cultural approach would be well advisecd to
reconsider the magnitude of these differences, as well as their repercussions for ethnic
assimilztion. Py doing so they could restore the perceptive power of znalysis which they
lost after accepting the unfounded assumptiorn regerding the disappearance of ethric

cultural differences.

There are several meaningful lines of research which the proposed cultural approach
could pursie:

(1) A comprerensive mapping of the culturz]l differences ir the Israeli society, while
deterrining the etkro-netional mekeup cf each culture arnd sukculture,

(2) An understendins of the total set of factors, including the ethnic one, opefétinﬁ- to
crystgllize cr to blur cultural differences.

) _A study of the interfzces of class, religious observance and ethnic origin (such es-
the split in subcultures among classes of Crientals, the dispzrity in relipious
observance between Orientsls and Ashkenazir, the differences in the subrulture of the
non-religious midcle class among Orientals and Ashkenazim, and the differences
between phem with respect to the subculture of the religious middle cless).

(4) Ar 2nalysis of the influence of Arab culture on Crientzl Jews today, zs compared with
the influence of Eastern European}gulture on ﬁshkenazi Jews today.

(5) An investigzstion of the possible evoluticn of a non-hierarchical "culﬁural division
of 1lzbor" between the éthnic groups as a result of differences in preference for
chahnels of social mobility or certain occupations (such as business and politics vs.
science and the free professions).

(6) An exposure of the background to the emergence of a "qulture of poverty", its ethnic
bases and its nature (is it merely a "reaction" to 2 readily changezble situatior of

unfair opportunities, or is it an "authentic" rooted psttern enjoving 1legitimation

and transmitted to tre next generastion out cf a sense of resignation?).
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(7) An assessment of the effect of ethnic cultural differences in terms of their
contribution to ethnic integrstion (such as the impact of cultural differences on
mixed marriages or on educational integration).

(&) An examinaztion of the changes in the ideology of the elite in the pre-state and
statehood periods regarding the ethﬁic issue (such as mixing betweén corrunities,
attitudes towérds the Oriental vs. the Ashkenazi heritage, culturzl pluralism, and
the use of ethnic vocabulary to account for non-ethnic phenomena).

\\
The Class Approach

Mzin Points

The class approach anzalyzes the relztions between the ethnic groups in terms of
competition for resources, chiefly economic; Perceiving ethnicity as a marginal
phenomenon, a form of false class consclousness, the classic Marxist analysis argued that
it would disappear_with growing understanding of class exploitation or the achievement of
class equality (Cox, 104f). Fowever, since the bepinning of the 1970s neo-Marxist analyses
have 21so begun to appear which take 2 more serious view of éthnicitf as a phenomenon in
its own right. This fresh approach tends tc underscore'the strengthening of ethnicity in

ecapitalist industrial societies.

The simplest formulation of the class analysis views ethnic discrimination as a weapon
in the competition for resources. The superordinate ethnic group restricts the subordinate
ethnic group's access to resourceé (high-status jobs, self-employed or empioyer status) in
order to fortify its own standing, whether through uncoordinated personal discrimination
practiced bty large numbers of the dominant ethnic group, or through institutionzl
discrimination. In the 1latter case the behavior of the social institutions is congruent
with the needs and abilities of the dominant group exclusively. They act consistently and

legitimately in order to facilitate the competition over resources for the dominant group,
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or  to allot them in practice greater benefits and rewards. Thus, for .example, persons of
differing ethnic origins with the same average educationsl level will achieve the same
degree of advéncement in the society; but the opportunities to acquire an education are
not equal dve to an unequal allocation cf funds to the different ethnic pgroups. Ethnic

stereotypes and ideologies accord legitimacy to institutional discriminztion.
A more complex and comprehensive formulation of class analysis takes as its point of
departure the premise that there are three basic conflicts at work in the current world

system (Geschwender, 19R1).

(1) The conflict between capital and lakor. The production process generztes an

economic surplus which is distributed in 2 manner that adversely affects the shzre of the
wage workers, whereas the middle classes get relatively more, and the capitalists, who
obtaln the lion's share, are the sole beneficiaeries of saccurulsted capital, throusgh

reinvestment.

(2) The conflict betweeﬁ core and periphery. The cepitalist economy is encorpassing

more and more of the world, and an international -division of labor is developing between
core, periphery and semi-periphery. The core consists of the industrialized stztes which
manufacture machines and finished products and maintain high wages and living standards;
the periphery is made up of the non-industrialized states which supply cheap raw materials
and labor, and suffer from mass poverty, while the semi-periphery incluaes states in

”

intermedizte conditions.

(3) The corflict between ethnic groups. The world today is divided into ethnic groups

which in the cugrent age of nationalism may be catercrized as nations, suppressed nations,
and nztional minorities. A "nation" is 2 people possessing a collective consclousness or
identity and a2 territorial base, which has realized its right to self-determination in its

own state or within some other framework. A "suppressed nation" is a nation under foreign
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rule. A "national minority" is a2 group possessing collective consciousness or 1dentit§ but

lacking a territorial base and hence unable to clzim the right to self-determination.

The class approach emphasizes that the ethnic conflict must be analyzed in conjunction
~with the conflict between capital and labtor and the conflict between core and periphery.
The distribution of ethnic groups according to their place in the world economy and class
standing gives rise to a complex system of relations. The relztions between blacks and
whites in the United States, for example, are between racial groups belonging to the
dominant core. The whites a2re a nation, whereas the blacks a national minority. FPoth
whites and blacks are subdivided into bourgecisie and proletariat, so that a fuller
understanding requires 2n analysis of six sets of relations (white bourgeoisie - white
proletariat, white bourgeoisie - black bourgecisie, and so on). Class-race relations in
the United States - which belongs to the core - differ;’for example, from the relztions
between the Mestizos and the Indians in Peru, which belongs to the periphery. fhe white
bourgeoisie in the United States can determine their relations with the white or black
proletariat, and between them, by importing chezp labor from Peru to the United States,
moving plants from the United States to Peru, investing part of the easy profits from

plants in Peru to buy industrial and racizl guiet in the United States, and so forth.

The class approach focuses on 2an a2nz2lysis of the nature of the relations amoﬁg the
various components of the global or sta&e system. The relations between capital and 1labor
are those of direct domination and economic exploitation. The relations betu;en nations in
Ithe post-colonial era are of unequal exchange and dependency, according to their location
on the core-periphery continuum. The industrialized nations, which control the world
market, reinforce their hold over the non-industrialized hations, and deprive them of
capital and teqpnological know-how to prevent them from attaining economic independence or
a competitive capability with them, In these asymmetrical relations of dependency,- the
prosperity of the industrialized nations stems from or is contingent upon the continued

backwardness of the others. These relations of conflict among nations and among classes
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therein are interfused with the relztions of conflict between the ethnic groups. The

"national suppression" of subordinate groups by superordinate groups is 1liable to be

compounded by class exploitation and dependency relations. Thus, for example, a split

1zbor market could emerge in 2 certain society, whereby the proletariat of the dominant

group prevents the non-dominant group from entering hiph status or well-paid jobs, or

- ereates a system of unequal pay for ‘equal work performed by the different ethnic groups

(Bonacich, 197G).

The main points of the neo-Marxist approack may be summed up as follows:

(1) the ethnic (racizl, national) problems of our time arose due to the spread of

capitelism 2s a2 world eccnomic system: the imperialistic expansion c¢f the white
netions of the core into the non-white periphery, the arbitrary determination of
political borders irrespective of ethnic boundaries, and the repulztion of migratory

movement for the exploitation of chezp labor;

(2) etknic relstiors are relations of discrimination, dependency and exploitation. The

(3)

(1)

welfare of one ethnic group is a function of the deprivation of another;

[
the decisive factor in ethnic relztions is the economy: capitalist development,

manpower requirements, exploitation of chéah labor, new economic opportunities, and
so on. Hence the non-economic factors are secondary. Thus, for example, the state can
at best be a_restraining factor, though in practice it ususlly azids the cepitalists
an& the upper classes since it has its own interest in maintgining capital
accumul ation and full employment;

the ethnic conflict will become increasingly aggravated because it tends to be
superimposadl upon the other conflicts in the following manner: (i) the congruence
between the ethnic and the class conflict is expressed in a "eultural (ethnic)
division of lzbor" (Hechter, 1975), that is, the concentration of meﬁbers of the
dominant ethnic group in high or scught after econcmic positions, with the members of
the subordinate ethnic group shunted into low, demeaning, hard or dangerous work. In

this state of affairs the exacerbation of the class struggle appravates the ethnic
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cleavage; (ii) the global conflict between core and periphery is transferred into the
state itseif: the members of the dominant group are concentrated in the center of the
country or in large urban centers, while the members of the non-dominant group reside
in remote regiors or on the fringes of the urban centers. Since the core enjoys
greater investment, development, welfare and opportunities than the periphery, the
deprivation of the members of the non-dominant group assumes a territorial dimensicn
as vell;

(5) the non-dominant group's choice of strategy for resolving the ethnic conflict is
relatively simple when the congruence between ethnic, class and rerionzl cleavage

approaches totality, but becoames more problemztic as the congruence is less complete.

The class approach stresses processes of class formation and economic exploitation

which overlar the ethnic division, and hence lead to ethnic antzgonism.

Application to Israel

According to the class approach the ethnic probtlem in Isrzel is bound to worsen in
the foreseeable future. This is evident in the growing differentiation between Crientals
and Ashkenazim, which is leading to a2 mounting confrontation between them on mutually

reinfbrcing ethnic, class and regional fronts.

The roots of the ethnic problem 1lie in historical brocesses that led to Asﬁkenazi
dominance in the pre-state period and then in Israel. The spread of capitalist development
undermined the traditional material existence of Eastern Furopean Jewry, fanned
anti-Semitism 'and sparked a serious crisis 1in relations between Jews and Gentiles. A
solution then Zurrent in Europe which was adopted by some Eastern Furopean Jews, was that
of "nationzl 1liberation", meaning auto-emencipation and the establishment of an
indepcndent national entity. This solution led to the founding of the Zionist movement,

immigration to Paiestine, and the creation of the new Yishuv (Jewish community)

22




institutions under Ashkenazi control. Py contrast, French and British colonialism in the

Islamic 1lands -krought about economic and national development which enabled the Criental

-

Jews to integrate and advence 1n the acquisition of secular education, the free
‘professions, the clerical and administrative rezlms, brokerage and commercial employment,
and to 2 certain degree even to participate in the cultural and political domains. Far
| from undergoing any existential crisis, the Oriental Jews actuzlly had excellent new
opportunities opened to them, thus obviating the need for 2 national sclution. The result
was that they failed to establish their own Zionist movement, immigrate en masse to

Palestine, or forge their own institutional system in the new Yishuv.

Tne historiecal turning point came with the establishment of the state. Ey defeating the
Arab states in war, Israel caused rapid undermining of the political basis for the Jews'
existence in those countries. Pence the Crierntal Jews were compelled to imrigrate en messe _
to Isrzel. The first years of statehood, under Pen-Curior's rule, saw changes on a vast

scale. Pclitical and economic orientation was shifted to the VWest, and the socialist

ideology was replaced by a nationalist "statism" which cloaked the growing class

polarization. Israel underwent accelerated industrialization whose external manifestation
was the country's rapid integration into the uorld capitzlist economy, and whose internal
result was a mzjor expansion of the middle 2and bourgeois class (Rosenfeld and Carmi,

1976). The financing for this mzjor economic turnabout was imported from zbroad, with the

state determining the funds' designation and distribution.

The developments of the 1950s _1ed to an ethnic division of 1labor. The Oriental
immigrants served as a chezp, malleable labor force. They were settled in vacated Arab

neighborhoods, and afterwards in ma'sbarot (transit camps) where the level of services was

£ .
extremely low (Bernstein, 1981). They were employed as unskilled or semi-skilled wage

workers 1in construction, industry and the services, receiving 2 low wage with the consent
of the Histadrut (General Lzbor Federation) (Fernstein and Swirski, 1982). The Ashkenazi

veterans, including  the overwhelming majority of the proletariat, acdvanced into
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white-collar jobs or entered the middle class, where they e;joyed not only better services
but also benefitted from direct state investment§ in them such as the "Shikun Vatikim®
project which furnished housing to old timers at low cost (Hasson, 1681). Economic
development was generated through Ashkenazi entrepreneurs, investors and menagers, and was
directed by govermment officials who appr;wed the enterprises and injected prodigious sums
of money into them. Thus was set in motion s rapid expansion of the petit-bourgecis and
bourgeois class, which encompassed also the professionals and some university gradustes,
following their successful struggle for higher wages and fringe benefits. This ethnic
cleavere manifested itself outside the urban centers as well. The Criental imrigrants were
sent under duress to establish hundreds of moshavim (smallholders’ agriculturzal
cooperatives); since they were providec with only wretched means of production, many of
them were compelled to work also as paid laborers in developing the farms of the Ashkenazzi
veterzns. Tn addition, meny of the Orientals were sent lto remcte development towns, where

they became lasborers with no prospects of socizl mobility (Elbzz, 1920).

What transpired, then, in the 1950s was that the Ashkenazi veterans, who had built for
themselves an economic-organizational infrastructure during the Yishuv period and who now
headed thé _institutions of the new state, ruled the Orientél ininigrants and exploited them
2s cheap labor. Without the Crientals - who became an urb-an proletariat, manual laborers
in the development It.;owns, and poverty-stricken moshav residents -~ the capitalist
develorm.ent of the state economy and the Ashkenazi advancement into the middle class and
the bourgeoisie would not Have been possible, The Oriental immigrants became dependént on
the Ashkenazim as employers and mznagers, while the Ashkenazim had an interest in
cultiveting dependency and baékwardness - among the Orientals in order to preserve thei;'-
superior standing. Th.e Ashkenzzi establishment created an ideology to Jjustify the
exploitation and the deprivation: the Orientals, according to this ideology, were backward

and incompetent, hence they themselves were to blame for their subordinate position.
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'The eihnic cleavage today has a clzss and regional aspect., To 2 large degree, the class
division between_ Orientals and 5§hkenazim is congruent with those between employers and
employed, manag;rs and subordinates, bourgeois/petit-bourgeois and 1laborers, the
better-off and poor. Yet at the same time it is also a regiorsl division: the Crientals
reside on the "periphery” of the cities (the "neirhborboods") znd of the country (the
development towns, moshavim), wherezs the Ashkenazim reside at the "core". Since in a
cepitalist state the strong are given preference over the weak (czpital over 1lahcr, core

over periphery) and class and regionzl polarizations are aggravated, the Ashkenazim are

given preference over the Orientals and the ethnic polarization is also aggrzvaeted.

The main trend in ethnic relations since the proclamation of the state is the emergence
and crystallization of the ethnic cleévage. Class and‘ regionzl divisions have been
superimposed upon the ethnic division, increasingly lenginp it a "generzlized" character.
The Orientals are the culturally and educationally disadventaged youths who neither work
nor study, the poor, criminals, drug addicts, and hoéligans, wheress the Ashkenazim are
"the beautiful Israel”. Ethnic stereotypes reflecg and amplify thishreality. Marriage is
much more intra-ethnic than .inter—ethnic, an& voting in elections is growingly along
ethnic lines. The sense of efhnic deprivation is becoming more acute, and ethnic friction

is growing more frequent and intense.

'Since ethnicity in the Israeli society is becoming incressingly polarized, the strategy
for change 1is quite simple: an ethnic struggle which will be simultaneouslf a class and
regional struggle (Swirski, 1981). The Orientals must take their fate in their hands and
as residents of the wurban neighborhoods, the development towns and the new-immigrant -
moshavim free themselves of dependency on the Ashkenazim and begin the vigorous building
of their own. gconomic-regional infrastructure. This 1n1tiétive will culminate in the
transfer of the ownership and manegement of the existinéiﬁlants to the Oriental workers

aﬁd the construction of new plants of their own; the founding of 2 new trade union which

will faithfully represent the workers'rights; control of thke educational and cultural

25



institutions and of the media so that they respond to the needs of the Crientals; and so
forth, Thus the Crierntals will stand tall, acquire 2 proportional slice of the national

pie, and able and ready to compete with the Ashkenazim on an equal footing.

Criticzl Evaluation

Alien to the spirit of sociology as practiced in Isrzel, the class approach was th~

last to appear in the sociology of ethnic relations. It sprang up ageinst the backdrop of
"both the impact of neoc-Marxist streams zbroad, and the ethnic unrest of the 1970s, more
particularly in reaction to the public exposure of the distress of the poorer COCrientals.
The class eapproach diagnosed perceptively the focus of the ethnic problem in the 1987s:
the majority of the Crientals are in the working and lower classes, while the majcrity of
the Ashkenzzim ere in the middle and higher classes.bﬁhis is a conflict situation which
cannot be ignored, and one which is an unrelenting source of ethnic strife. The cleass
approach holds that the "ethnic division of labor" zrose chiefly in Isrzel of the 1950s,
and that it could have been avoided. During the past generation the ethnic division of
lsbor has becare institutionalized and has spread from the economy to other institutional
~ spheres, pushing towards ethnic polarization. Since the class approach constitutes an
indictment of the Ashkenazi establishment and public, it provokes understandable
resistance among them while at the same time enjoying sympathy among the Orientals,

particularly the radical ones.

Critics of the class approach have posited certain key questions:
(1) Is it not an over-simplification to speak of a dichotomous "ethnic division of labor"
~in TIsraeli society? Are the Orientals not deeply split along class lines? Do they nof
enjoy a supgrior status in an economy in which the Arabs constitute about ha2lf cf the
working and the lower classes? .
(2) What 1s the value of the "core-periphery" dichotomy as an independent geogrzphical

distinction when only 2 mirority of the Orientals actually 1live in the periphery

26

e p— — —— —— —— Y V| S E— S S —— —  —— ——— A — | | ——— i — S— i W —— —— —— —— | — —. * "



" (namely, 1in settlements remote from the urban centers), the Ashkenazim living in the
periphery are not affected by underdevelopment, yet the Orientals residing in the
poor neighborhoods and dn the Lumigrent towns nesr the csiter suffer from
deprivation? |

(3) How relevant today - as opposed to the 1%50s - is the concept of the Orientzls'
"economic dependency”™ on the Ashkenezim; when the overwhelming majority of the
Orientals have steady jobs, enjoy trade union benefits, and are free to support
whichever political establishment they wish?

(4) Did the "ethnic division of labor" of the 1950s in fact eherge only because the
Ashkenzzi veterans exploited the Crient2l immigrants politically 2nd economiczlly?
What about the weaknesses of the Criental immigrants as compared with those of the
Asrkenzzi veterans and Asﬁkenazi new immigraﬁts, and what about the urgent needs of
the state? Mcoreover, if all the Criental imnigranis equally suffered discriminztion
and suppression, how does one account, for instance, for the disparity between the
achievements of the Irazqis and those of the Moroeceans?

(5) In a society where politics is central and the economy depends upon it, how can ore
disregard the centrzlity of the politiczl factor to the ethnic problem, and in its
place adduce the economic factor both as cause and as means towards a solution?(X) |

fﬁ)l Is the proposed solution = thé formation of a sepzrate economié-organizational_
infrastructure for the Orientals - fhésible? Is such a2 solution not 1liable to
institutionalize Ashkenazi dominance at the "core" if the Orientals'witﬁdraw in order
to establish their own organizations?

(7) If 1Isrzel is in fact an ethnically pluralistic society, in which an Ashkenazi
minority dominates an Criental majority with every intention of perpetuating that
‘dominance, does any basic difference remzin between an Oriental Jew and an Arab in
Israe1? ¥kngd it be realistic to predict, as follows from the eclass approach, that
the Orientéls and the Arabs, who are close in terms of class and cu}tural heritage,

will overcome the national barrier that separates them and"qooperafé\\:? a class

%

struggle? : N




These critical queries are directed at the current version of the class approach to
ethnic relations in Israel, namely, the dependency approach. On the ore hand, this version
does constitute an improvement over the previous colconialist perspective which, since it
is also anti-Zionist, wes rejected out of hand'by Isrzeli sociologists (for a brief
presentation of the colonialist approach, see Smcoha, 1978:33-35; for its comprehensive
spplicetion to Israell society in the context of the Arab minority, see Zureik, 1979). Cn
the other hand, the dependency version itself is flawed by simplification and

one-sidedness (see, for example, the critioues of Lissak, 1981, and of Sharot, 1983) and

cennot be considered as an appropriate representative of the class approach.

A more sophisticated and more flexible formulation of the class approach 1is recuired
vis-a-vis ethnic relatiors in Israel, one which follows the lines of anzlysis set forth
above ("Main Points"), and which can desl, among other points, with the following tasks:

(1) 2 comprehensive (non—dichotomousi mapping of the class structufe of Isrzeli society,
while determining the ethno-nationzl mzkeup of each and every elass (like the mapping
of the class structure in the United States, see Wright et al.,, 1082; for zn
impressionistic classification in Israzel, see EFnosh, 1980:32-54);

" (2) en understanding of the set of factors, 1hcluding the ethnic one, wérking to
crystallize or to obscure class differences (see, for example, the discussion in
Machover and COrr, 1972);

(3) an examination of the interfaces between class and ethnic origin, such as the class
cleavage among the Crientals, the ethno-national cleavage within the working élass,
and the relations between Orientéls and Ashkenazim within the middle class;

(4) an investigation of the special problematics of the Oriehtal proletariat. (Is it

 imbued with a sense of mission and unigueness as the last vestige on earth of the

Jewi sh uo;king class, or does it, rather, suffer from a sense of injustice and
misfortune precisely because of this fact? Under what conditions is this class likely
to} produce or constitute é basis for an authentic grass-root Israeli Left?) (In this

connection, see; the analysis of the changes in the situation of the Jewish
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proletariat before and after the establishment of the state, in Yatsiv, 1979, pp.
100-192);

(5) a follow-up of the implications of ethnic assimilztion for the ethnic makeup of the
social classes;

" (6) an analysis of the Israeli econamy as a "split labor market" (Palestinizns of the
territories, Israeli Arabs, Crientzls, Ashkenszim) and the status of the Crientels in
its |

(7) an inquiry into the ramifications of Isrsel's place in the world capitalist economy

| and in the inter-power struggle over ethnic relations (i.e., the mainly moderating
effects of the opportunity-intensive structure of the Isrseli economy: a
"semi-periphery" moving rapidly towards the "core", based on vast czpital import,
maintaining nearly full employment, enjoying 2 con§tant' rise in 1living standard,
possessing a "post-industrial"™ set-up in which the majority are employed in the

services, utilizing non-Jewish laber to man the lower levels, and so forth).

The Plurzlist Approach

Main Points .

The pluralist approach deals with societies segmented into culturally or socially
divergent_ groups. Pluralism exists in diverse societies, 1i.e., industrialized or
non-industrialized, contemporary or historical, and heterogeneous or homogeneous in ethnic
makeup (hence pluralism is a broader phenomenon than ethnicity). The manifest diff‘erénces
between the plurzlistic situations éonstitute a point of departure for advocates of the
pluralist approach, that suggests an overall framework which can classify, analyze, and
account for the vast divergences.

Following are the main points of the pluralist approach:(5)
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(1) Pluralism. Pluralism 1is 2a structural feature of the overwhelming majority of
societies in the world today, and veries both in quantity and 1in quality. As noted,
essentially pluralism refers to the segmentation of the society into groups which are
culturally differentiated or 1living separately; hence its two mein dimensions are
"cultural diversity" and "social separation™. Cultural or social pluralism differ in
degree. For example, cultural differences can be restricted to the subculture or extend to
the core-culture (basic values, fundamental ideology). Social separztion may be confined
to friendship and marriage ties, or it may take the form of segregated housing,

Iinstitutions and publie facilities.

Plurzlism varies 2lso accerding to circumsﬁances. Among these should be mentioned in
the first place the definition of group merbership: ethnicity, resce, language,
nationality, region, caste, religion, sect and relizious observance. Seccrd, the nurber,
the relastive size and the geographiczl distribution of the.groups mzy have a crucial
impact. A situation of dominant majority differs from that of dominant minority;
concentrstion that accords a group a territorial base differs from dispersion. Third, the
background to the emergence of the pluralistic situation is crucial for its subsequent
" development. A situation which emanates out of volition (éuch as free migration) is not
the same a2s one which derives from coercion (such as occupation, annexation, enslavement)

because the subcrdinate group's leverage determines the character of the inter-group

relations that evolve. And fourth, the broad social structure is also important: pluralism

in a democratic or industrialized society differs from pluralism in 2 non-democratic or

non-industrizl ized society.

In addition to the divergence in degree and circumstance, pluralism varies also
according to its own internal compatibility. For example, institutionalized cultural
pluralism with a modicum of social pluralisr (Protestants, Catholics and Jews in the
United‘States) differs considersbly from maximal social pluralism with minimzl cultural

pluralism (blacks and whites there) and both of these differ from appreciable cultural and
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social pluralism (American Indians and whites), Inconsistency in pluralism (such as among

blacks and whites in the United States) will have the most serious consequences since it

constitutes raciém for its own sale.

(2) Inequalitv. Inequality in the distribution of resources is the central 2xis around
which group relations revolve in a pluralistic society. Although stratification has
manifold dimensions - such as income, property, education, occupation, prestige end power
- basically it refers to "class division". Classes are groups of people engaged in
similar occupztions, maintaining much the same living standards, and enjoying 2 more or
less equal degree of political power in the society. The key question is whether the
ethnic composition of classes 1is saliently disproportionzte. Patently, a situstion of
"dominance" - that is, marked congruence between class division and plurzlistic division -

differs from a situation of partial congruence and an sbsence of dominance.

(2) Cohesion. Since conflicts are rife in pluralistic societies, a specizl need exists
to set up mechanisms to preserve the solidarity and stability of these societies. These
foci of cohesion may include common values, cross-cutting affiliations, elite
accormodation, economic interdependence, politiczl domination, and unifying external
elements (such as a common enemy). The unique mixture of these mechanisms differs in each
pluralistic situation and constitutes the.main mode by which the society attempts to cope

with the conflicts stemming from the internzal cleavage.

A number of such modes (or models) are discernible: (i) consensus-building: blurring
the differences between groups, developing common values, enhancing social integration,
alloczting rewards chiefly for personzl achievement; (ii) consociationalism: preservation
of the separate existence and identity of the groups, with resources distributed
proportionzlly aécording to pre-set quotas, partnership in govermment, and 2 polities of
constant. éompromise on controversial issuves; (iii) control: the cultural diversity and the

separation between groups is maintained, but one group dominates the system, imposes its
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culture, looks after its own intereéts alone, and, by enfbrciﬁg economic dependence ;nd
political regulaﬁion, prevents the non-dominant group from accumulating power and from
resisting; (iv) 2 mixed mode: the use of severzl of these modes simultaneously without
opting for any single clear direction. These modes may lead to essentially different
inter-group relations.

(4) Change. There is no single, uniform trend of change. This is because change is
dependent on the characteristics of the pluralistic situation and can be expressed through
‘gssimilation or polarization and take either a peaceful or vioclent form, It is essentizl
to clarify whether pluralism is stzble or transitional, that is, to what extent it is
institutionzlized within the society and passes from one generation to the next. Similarly
with inequality: is it decreasing, or is the class division between the groups becoming a
permanent phenomenon or even assuming the hue of an “ethﬁic division of laber"? A process
of erosion differs from a process of institutionzlization of dominance of one ethnic group

in a pluralistic society.

(5) Causality. What is tﬁe moving force of the processes in pluralistic situations?
¥hat determines the intensity of the conflict and the direction and form of the change?
Advocates of the pluralist approach have a complex stand on this matter. First, the
pluralists are conscioﬁsly less deterministic then the advocates of the cultural or class
perspectives, surmising the existence of "broad fringes of indeterminism“. For exémple,
"genocide" is a means that is resorted to only in plurzl, deeply divided sociéties, but in

many of them this measure is not taken (Kuper, 1981).

Secend, the potential for conflict is consistent with the degree of pluralism: conflict
is miror when pluralism is exclusively cultural, mazjor when it is cultural and social, and
prodigious when it is institutional. At the same time, every pluralistic society is bound
to experience conflicts’and sudden eruptions, even when on the surface the situetion seems

tranquil.




"Third, of all the factors at work in pluralistic societies, the political factor is the
most important. The mode of political incorperztion of the ethnic groups into the society
is a pararount f;ctor: equzl personal standing (as in the United States), equal group
standing (as in Pelgium) or unequal group standing (as in South Africa). These differences
in 1incecrporation perallel those in the more general policy for achieving political
stability, namely, consensus-building, consociationzlism, control, or any mix of them.
The political causes of the group's standing in publiec and nationzl 1life, the regime's
policy vis-a2-vis the ethnic problem, the dorminant ideoclogy, the relztions among the
elites, the styles of leadership, and the degree to . which the probler has become
internztionalized - these are considered the most crucial factors in grovo relztions, in
camparison with cultural and economic factors. Politics not only reflects the existing
cleavage; it 2lso shapes it. A politiczl change cen alter the relative standing of the

" groups and the relztions among them,

Fourth, the distinction between pluralism and inequality must be maintained; pluralism
must not be reduced to 2 disguised form of inequality, nor must any a priori determination
be made as to which islthe more_important: this question should be left to empiriczl
examination. Thus, for example, in South America class is paremount, whereas in black
Africa pluralism is more blatant as a moving force. In the history of group relztions a

stage may emerge in which pluralism is prime, though later it gives way.to inequality.

The plurzlist perspective underscores the vast differences among ethnic (or
pluralistic) situations, both in terms of characterization and dynamics. Hence it 1is
careful not to generalize azbout universalistic, uniform trends with respect to ethnicity

in industrialized societies.



Application to Israel j e

s

What stanqs_out in the application of the plurzlist approach (see Smooha, 1978, and
to some degree 2lso Lissak, 1969) is the fact that Israeli pluralism looms very lerge. If
we regard the Palestinians of the territories as not belonging to Israeli society,(6) the
.national plurelism between Arabs and Jews inside the Creen Line (a demographic ratic of 15
per cent to 85 per cent) 1s undoubtedly the most severe. This is a deep and stzble
culturzl, social, institutional, ideoclogicasl and class clesvage, with Isrzel trying to
cope with the problems it creates throurh a machinery of control over the Arab minority
(Smooha, 1982), Second in seriousness is the pluralism between religious and
non-religious Jews (where the proportion is 20 per cent to 80 per cent). Involved here are
separate communities with diverse subcultures and separate institutions, which zre at
loggerheads over the desirable image of public life in the country. Consociztionalism
(compromise a2nd partnership as expressed in the "religiéus status quo") is the formules for
overcaming the difficulties generzted by this pluralism. The conflict between the
religious and non-religious is less grave than that between Arabs and Jews, because in a
Jewish-Zionist state caught up in 2 war with the Arab world the overwhelming majority of
the religious sector are consi&ered equal partners, whereazs the great majority of Arabs

are treatéd as outsiders and hostile.

Against the beckdrop of this extensive, durable and institutionalized pluralisélc
structuré of Israeli society, ethnic pluralism is less severe and less institutionalized.
It is prevented from gaining legitimacy and is bound to be eroded through various measures
taken against it in the name of the official policy of consensus~building, includiﬁg
efforts to moderate ethnic diffefences, upgrade ethniec integration, and grant rewards
according to merit. When 211 is said and done, no ideological dispute exists between
Orientals and Ashkenazim regarding the character of the stafe and the final goal of the
relations betﬁeen them - namely, equality and assimilation. These features inform ethnic

pluralism with a dynamic character, but do not detract from its significance.



Being comparative, and surmising that the three cleavages in Israeli sdciety are

fundamentz1ly different, the pluralist approach seeks to offer an explanation for the

ethnic division which will be clearly distinet from its explanations for the divisions

between the religious and non-religious and between Isrzeli Arabs and Jews. It also seeks,
as far as possible, to formulate an interpretatior which will combine the process of
assimilation on which the cultural approach is focused, with the process of
crystallization of ethnic stratification on which the class approach capitalizes. What
sets the pluralist approach apart is its contention that irn Isrzel the ethnic problem is

handled according to a "mixed model™ composed of elements of consensus-building,

consociationalism (compromise and partnership) and control; this in contrast to an-

analysis of the cultural approzch according to the "consensus-building model"™ and in
contrast to an analysis of the class approach according to the "control model™ (which the
pluralist approach considers to be relevant to Arazt-Jewish relations only). From the
standpoint of the pluraiist approach, the key question is "ethnic dominance in 2 process
of erosion"; the peramount difficulty, then, being an orderly and aquiet transition from
the existing situation of the dominznce of a strong, veteran ethnic group which has in the
meantime lost its nurerical majority, to 2 future situation of balance and equality based
on what the sides will =agree on. A reduction -of ethnic tensions recuires that the
Orientals evince greéter patience vis-z-vis their rate of progress and integration into
the society, and that the Ashkenazim come to terms with the growing erosion in their

status 2s the dominant group. The tests awaiting both sides will be difficult.

From the outset the Ashkenazim established the Zionist movement and built the new
Yishuv irn Palestine as instruments to solve the problem of Eastern European Jewry, and not

as pan-national bodies. To the degree that they considered the Oriental Jews, they tended

to view them as a backward group incaspable of taking part on an equal fboting in the

building of the Zionist énterprise. This perspective underwent a dramztic change at the

beginning of the 194Cs and more powerfully after the Secend World War, It became evident

then that the escalation of the Jewish-Arab conflict in Palestine and the proclamstion of
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the state had undermined the stznding of the Jews in the Arab countries. Furthermore, the

Ashkenazi estzblishment soon rezlized that the fledeling state required readily availatle
manpower in large numbers which only Oriental Jewry could provide due to the blocking off
of most of the immigration reservoirs of Ashkenzzi Jewry (part hzving been annihilated in
the Holocaust, part remzining closed off behind the Tron Curtain, and those ir the free
world evincing no interest in immigrating to Isrzel). The gates of the country were opened

to mass immigration of which only slightly more than half (54 per cent) came from Orientzl

lands.

A unicue historical concatenation of three factors determined the results of the

immigrant absorption in the 1950s: (i) the wezknesses of the COriental immigrants es

compared with the veteran and new-immigrent Ashkenazim; (ii) the urgent needs of the

state; and (iii) the establishment policy of discrimination, Thus the mezger achievements

of the Orientzl immigrants are tre outcare of the interaction among these three

determinants: developments would have thus taken a different course had any one of the

three been missing.

Far from undermining the Ashkenazi dominance which had been forged in the Yishuv
period, the entry of this prodigious mass of Orientals into Israeli society actually

consolidated that dominance. The Criental immigrants labored under 2 series of serious
disadvantages as compared with the Ashkenazi veterans and, to a certain. defree, as
compared with the new-immigrant Ashkenazim as well. First, they arrived with less secular
education and less occupational training. Second, they had more children to care for.
Third, they lacked experience in the development of "modern" ideology, organization anc
leadership that are prerequisites for political struggle. Fourth, in practice they were
helpless, malleable "refugees" and not "free immigrants". Since the overwhelming majority
of them were forced to uproot themselves from their lands of origin, Isrzel was for them

the sole refuge, and once in Israel they were unable to return to their land of origin or

move on to another country. Fifth, they had no relatives, friends or acquaintances ameng
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the veterans or within the establishment who could assist their absorption. Sixth, the
Oriental immrigrants were divided according tc the countries of origin without any genuine

communication or corntact among them. And seventh, the Orientals who arrived in Tsrael as
poor refugees had no 2ssets at their disposal - (money, real estate, or personal

compensations from Germany) such as many of the Ashkenazim had.

The vulnerability of the Orientals ;as fully exploited by the establishment, which set
itself two principal tasks: (i) to avert the danger that the "primitive" Oriental
immigrants would undermine the foundations of the fledgling state's "Western" nationzl
culture and democratic regime; and (ii) to enlist them in the solution of the country's
urgent problems, without giving consideration to the price they were liable to pay. The
"policy of absorptien"” which on the formal plane was known a2s "amelgametion of exiles" hut
which in practice assumed the fﬁrm of "paternalism and co-optation”, served zs the chief
instrument to achieve these gosls. The immigrants were provided with basic services, such
as a roof over their heads, employment and health insurance; but even though these ensured
their initial absorption and prevented destitution, they were insufficient to generzte
equality. The Iintegration 6f the Oriental immigrants in the schocls, the political
- parties, the trade unions, the health insurance funds and so forth, was sufficiently
effective to counteract wholly any need to form immigrant organizations which would
provide such services, and to neutralize the immigrants as an independent farce. Thig was
guaranteed through various steps, including the co-optation of the leadership, the

breaking of militant elements, and cultural suppression.

For the establishment the crucial importance of this absorption policy ley not only in
supplying immediate remedies to the exigencies of absorbing the mass immigration, but in
boosting the handling of the central policy questions. What ;ere the urgent problems of
the state in its first years, and how did it go sbout coping with them? First, in order to
rebuff the international pressures exerted on it to withdraw to the 1907 partition lines,

and in order to block the infiltration of Palestinian refugees, Isrzel founcded hundreds of
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new settlements, meny of which were in areas that had been captured in the fightiné;
Second, these settlements promoted the goals of "population dispersal™ and of expanding
agricultural-rural settlement., Third, it was essential to reinforce the army imrediately
in order to thwart the Arab threat to 1launch 2 new "round". Fourth, to ensure full
employment and to integrate itself into the world economy, the small and underdeveloped
Israeli economy was adjured to undergo accelerated industrialization. And fifth, the
actual absorption of the immigrents, a paramount 7ionist objective, demanded an expansion
of the services sector, including educatign, hezlth, housing and public acdmiristration.

These were zll urgent and cardinal tasks for the state, and their implementation required

demographic reinforcement.

Since Ashkenazi 1immigrents did not suffer from the handicaps enumerated sbove, they
were easily sble to overcome the defects in the =zbsorption services and to withstand
successfully the strong pressures exerted by the establishment. By contrast, the
vulnerable Oriental immigrants were amenzble to manipulation. And indeed, as part of the
solution of the state's immediate problems they were shunted en masse into subordinate
positions in all spheres of institutional development; becoming 1low-status unskilled or
skilled workers, privates and non-commissioned officers in the army, dwellers in
ma'zbarot, remote moshavim, and development towns which were 2allocated miniscule
resources, and so forth. This ramified 4nstitutional expansion furnished ample
opportunities for the veteran - 2nd soon for the new-immigrant - Ashkenazim._ The upshot
was that they were "pushed upwards" to the intermediate and high echelons. The
paternalistic establistment regarded this absorption of the Oriental immigrants as a
natural and Jjust stage. This was the "generation of the wilderness" who "got what they
deserved", although the best among them would be trained and ¢limb the social scezle. Full
equal ity and integration would be deferred to the next generation, which would undergo the
melting pot of the school, youth movement, army, party, etc., and which would from the

outset be versed in the Western mentality and the Israeli culture.
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Complex ethnic change transpired in the 1960s and the 1970s. The Orientals
consolidated economically, some broke through to the intermediate and higher rungs, and
most of them adcpted Israeli cultural patterns. Contributing to this change were severance
from the lands of origin, an orientation towards Western values ard integrztion in Isrzel,
absorption as families and not as communities, civil équality which was accorded upon
ﬁmnigration, incorporation into the existing frameworks, and the heavy pressures that were
exerted for cultural change and social assimilation. To these must be added an erosion in
the strength of the Labor Party establishment which lcosened the citizens' dependence on

government, thus sleowly releasing the Orientals from its ways.

At the same time, this etbnic change was not sufficiently comprehensive or profound to
dislodge cultural and social pluralism and to bring sbout ethnic equality. Peyond the core
culture shared by all the ethnic groups (Hebrew language 2nd literature, Jewish faith and
nationalism, the centrality of the family, most of the vazlues of the Protestant Fthic and
2 political consensus or Jsrael as a Jewish-Zionist, liberal, welfare state, practicing
political demccracy, and oriented towards the Western bloc) cdifferences exist in the.
subcultures. As compared with the Ashkenazim, the Orientals observe religion more and
maintain their own religious styles; their fbmilieé are larger; their Hebrew 2ccent is
more zuthentic and their use of languzge less formal; their;approach to polities is more
passive and compromising, less ideologiczl; those among them who are in the working class
are developing a unique "proletarian culture"; and some of those who are in tﬁe distressed
stratum suffer from a "culture of poverty". This cultural divergence is based on social
separation, with most of the fzmi;ies in the country, along with many settlements and

neighborhoods and the majority of the elementary school classes, being mono-ethnic.

The Orientals' economic consolidation and social mobility notwithstanding, an
ethno-class structure is taking shape in Tsrael. Virtually the entire disadvantaged Jewlish

population is Oriental, as is most of the Jewish working class. The middle stratum is

mixed, with a slight Ashkenazi predominance; the upper-middle stratum (professionzls,




managers, small businesses) is largely Ashkenazi; while the elite stratum is 2lmost
exclusively Ashkenazi. This ethnic makeup of the classes is being transmitted to the next
generation and 1is acouiring informal legitimstion. Nor does this ethno-class structure
entail, however, an "ethnic division of labor", for two reasons. First, a deep class
cleavage exists among the Crientals themselves, between the two-fifths that are situated
in the middle classes and higher, and the three-fifths who are located in the working and
lower classes. Second, the Crientals as a whole constitute a middle stratum of preferred
Status in the ethno-class structure, since they are pleced abcve 2an extremely broad
stratum of Isrzeli Arabs and Palestinians from the territories who zre employed inside the

Green Line, and who form nearly half of the working and lower classes in the country.

Today, these cultural and class differences serve as an infrastructure for Ashkenazi
dominance. The discrepancy in subcuvltures is still sufficiently significant-to (1) hinder
a2 considerable portion of the Crientals from competing on an equal footing with the
Ashkenazim in a society whose norms are geared more to the needs of the latter; (ii) po on
feeding the paternaiistic and patronizing ideology of the Ashkenazi establishment and
public vis-a-vis the Oriental  Jews; and (iii) forge and reinforce feelings of
discrimination, inferiority and alienation zmong the Orientals. To this must be added the
substantial class gap which insures that the Ashkenazim will continue to retain politie=zl,
economic and cultural dominance. Ashkenazi dominance continues. It is supported by a
series of maintenance and reinforcement processes and mechanisms which include: (i) =2
class inheritance that preservés the existing ethno-class structure; (ii) the formation of
ethno-class communities; (iii) institutional discrimination against the lower strata and
the Orientals; (iv) Ashkenazi control over the means of cultural transmission (media,
formal and informal educational institutions); (v) a constellation of factors inhibiting a
serious, organized struggle by the Orientals (their ongoing division by class, reneration
and country of origin; the co-optation of their leadership; the existence of a broad Arab
stratum beneath them; the Arzb-Israeli conflict; the full-employment and

foreign-subsidization economy; the anti-ethnic ideology); (vi) growing class end cultural
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unity among the Ashkenazim (despite their ideological disagreement) which reinforces their
ethnic seclusion; and (vii) an absence of govermrent policy aimed at effecting 2

meaningful change in the ethrnic situation,

At the same time, indications of an incipient erosion of Ashkenazi dominance have been
visible since the early 1970s. These signs include: (i) the fact that the two-fifths of
the Crientals who are situated in the middle and higher classes are competing and
integrating with the Ashkenazim; (i1) penetration of Crientals into "strategic™ and
sensitive frameworks (for example, sbout half of the members of the Herut Party's Central
Committee are Orientals; and about hzlf of all persons of Criental origin have Ashkenazi
close kin)(7); (iii) the concentration of voting for the ruling psrties accords a certain
bargaining power tc the Crientals or to the functionaries among them who contest -
sometimes successfully - even fhe highest posts (such as president, prime minister,
chief-of staff, and secretary-generzl of the Histadrut Labor Federation); (iv) the ongoing -
Orientzl protest is 2 permznent nuisance which must be taken into sccount (the Plack
Panthers, the Chalim Movement, the activists against the Ashkenazi-tilted Isrzel
Television documentary séries_ "Pillar of Fire", hostility towards the kibhutzim,

~disruption of the 1081 Knesset election campaign, and so fbrthj; and (v) the exposure and
excoriation of the Lzbor movement establishmert -~ the base of Ashkenazi dominance - by the

Likud.

The erosion of ethnic dominance is creating an increasingly seéious problem of
objective and psychological adaptation among the Ashkenazim. Since the 1970s they have had
to come to grips with a situation in which they must sometimes compete with Oriental
candidates for certain positions, face criticisms and even insults loaded with efhnic
insinuations, make a distinction in their own mind between their own concepts and
interests as the dominant group and pan-Isrzeli or nztional concepts and interests,
develop an Ashkenazi identity, feel what it means to be 2 numerical minority and te

apprebensive zbout ethnic discriminztion, fear ethnic unrest which is liable to undercut
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their privileged status, culture, quality of-1life, and so on. Ashkenazi adaptability to a
new situation marked by non-dominance or by equzl standing is crucial for the attainment

of 2 new modus vivendi in ethnic relations (in connection with certain implications of

these processes for the Ashkenazi identity, see Lotan, 1983).

The direction of the search for a solution to the ethnic problem 1lies in the
accelerated process of erosion of Ashkenazi dominance. What is required to that end is
_ awakened and augmented political awareness among the COCrientals, their assumption of
resporsibility for their situation, and the launching of an orgznized politiczl struggle

to erase ethnic stratification, and to obtain greater cultural expression.

Critical Evelustion

The pluralist approach is a perspective vhich recognizes the wvalidity of the main
claims of the cultural and class perspectives and seeks to bridge them. It agrees with the
cultural approach that ethnic pluralism (i.e., the cultural diversity and social
separation among the ethnic groups) is not' institutionalized (i.e., is unstable and
illegitimate), and it concurs with the class approach that ethnic stratificstion is so
extensive that the majority of Orientals today are situzted in the working and lower
classes, in contrast to the majority of Ashkenazim who are in the middle or higher
classes. It holds that a2s a result of these two basic facts, the ethnic situation in
Isrzel 1is volatile. It points to two pararount trends which ére closely interwoven: an
erosion of Ashkenazi dominance, and a deepening of the internsl cleavage among the
Orientals. Tt sees the Crientals 2s a non-dominant majority which is accurulating power
and challenging Ashkenazzi dominance, but which furndamentally remains weak, since it is -
within the framework of the Jewish-Zionist state - a minority among the Jewish people,
deeply riven internally, and ambivalent regarding its besic way of life and orientation.
It perceives the Ashkenzzim as a dominant minority which is defending itself against the

pressures of the Orféntal mzjority, finding it difficult to adapt to the decline of 1its
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acminaﬁce, while being forced into the graduzl discovery that the ethnic problem concerns

not only the Orientals but the Ashkenazim as well.

If the main advantage of the pluralist approach is its sensitivity to the central
. processes that mark ethnic relationé, its chief we2kness lies precisely in being an
eclectic, synthesizing end compromising approach. Certain questions may be posed:

(1) What new ideas are contained in the pluralist approach which are not to be found in
the culturzl or the class approach?

(2) Isn't the plurzlist anzlysis so neutrzl, factual, conventional, and inconsequential
that the advocates of both the cultur2l and class approaches will be ready in
principle to accept it (if not in all its details)?

(3) If the pluralist epproach grants that ethnic pluralism in Isrsel is not
institutionalized, why does it disregard the inevitable results cf this process which
necessarily leads to the elimination of ethnicity - failing to an2lyze the ethnic
sitvation in terms of leng-term assimilation?

(u) If the plurzlist approach agrees that considerable ethnic stratification does exist
in Isresel, why does it gioss over the inescapable consequences of this process -
which necessarily 1leads to ethno-class polarizatioﬁ - failing to analyze the ethnic
situation in terms of long-term ethnic confrontation? _

(5) What alternative solution does the pluralist approach offer if it is not ready today
to adopt the notion of the "pluralistic soclety" in which cultural and social
pluralism among Orientals and Ashkenazim would be institutionalized, 2long the 1lines
of the pluralism between religious and non-religious Jews, or between Israell Arabs

and Jews?




Comparison

In applying the three perspectives on ethnic relations to the situstion in Isrzel I
have tried to refrain from identifying them with ‘specific sociologists, leaving them zs
general as possible. While this objective is applicable to the cultural approach, which
explicitly or implicitly informs the work of most of the Israeli sociologists who deal
with the subject, it is all but impossible with respect to the two competing approaches,
which are connected with a handful of sociologists; Retween 1078 and 1982 three books were
published on ethnic relations in Israel - each applying one of the three perspectives. It
is important to glance briefly at their authors' attitude towards the rivel =zpproaches,
and see to what extent their applications represent the generzl approcaches which have been

set forth here.

Chronologically, the first book is my own study, Isrzel: Pluralism and Conflict,

putlished in 1978 althouph bzsed on work deting back to 1973. This wes the first
scientific work to essert that there are three approaches in the sociology of ethnic
relations in Israel, and the.first to put forwerd a systematic analysis based on one of
those epproaches.(8) In the boock the culturasl approacﬁ is termed the "nation-building"
perspective and its application to the ethnic sphere is called an "imnigrant-absgrption
éhd modernization model"™, while the class approach appears in its colcnialist version.
These two approaches are presented and criticized, with the pluralist =zpproach being
offered as an alternative., The book 1is devoted to the application of the pluralist
approach to the relations between Orientals and Ashkenazim, while systematically comparing
them with the relations between religious and non-religious Jews ﬁnd with the relations’
between Israell Arzbs and Jews. What emerges is a portrait of Isrzel in the mid-1970s. The
pluralist apprecach and itz application to Israe} in the present study are based largely on
this book, although formulations and emphases have undergone considerable revisions, as

necessitated by the-changes in the field and by updatings of the =znzlysis.
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Thejsecond book, Orientals and Ashkenazim in Isrzel: The Ethnic Division of Lator, was

pu~lished in 1981 by Swirski and is based on work which began to appear in 1979. The book
apntlies the dependency version of the class approach, while granting explicit recognition
to the two other approaches. However, the conclusion drawn from the criticue of the
pluralist approach - which is presented in a distorted menner - is that it does not
corstitute a genuine alternative to the dominant functionzlist (cultural) spproach, so
" that the burden of the struggle sgainst it is borne by the dependency approach alone. This
assessment comes as no surprise, since in the WMarxist worldview the division thrusts
‘toward dichotomy: if you're not with us, you're against us. The general class approach set
fortr here is a more sophisticated version, incorporating several neo-Marxist trends, but
its spplication is close to the dependency version because this is the fashionasble

formulztion in Isrzel today.

Tn his book The Emergence of Ethnicity: Culturzl Croups and Socisl Conflict in Israel,

published in 1982, but drawing on earlier work, Ben-Réfael offers a systematic applicztion
of the culturzl zpproach. He presents his approach only and refrains from even a2lluding to
the existence of the two competihg approzches. In his preface PBen-Rafael maintzins that
hundreds of studies exist on the ethnie issue, but "up to now no attempt has been made to

draw out a comprehensive picture of the Isrzeli case that might reveal features unexamined

by researchers concerned with specific issues" (p. xvii). Thus the author chooses to
ienore totally the sttempts of his predecessors - advocates of the pluralgst and class
schools - to conduct a comprehensive znalysis of ethnic relstions in Israel. The cultural
approach outlined here is far broader than the conceptual framework formulated in
Rer-Rafael's book, and its application, too, 1is not entirely consistent with his

discussion.
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Comparison hetween Applications of Three Aoproactes in the

Sociology of Fthnic Relations in Tsrzel

Priterion Cultural Approach Class Approach Pluralist Approach
(Fer-Pafael) (Swirski) (Smoota)

Magnosis Crypto (illepitimate) Teperdency relations (cne Ftrnic dominance in slow
ethnic pluralism (stable ethnic grouc dominates process of erosion (one
ethnic division which anotter through eccromic ethkaie group has poli-
contradicts the ideolcgy dependency). tieal, econcric, culturzl
of ethnic intapraticn). and  ideological  domi-

nztion, but this domi-
nation is terporary,
coenditioral &nd declin-
in?) (paternalistic rela-
tions).

*ain Cause Culturzl-Tdeoloricel. Feorcmie, Pelitical.

ug




Model of
Ethnic

Qelationrs

Pace of
Ettnic

VMer*arship

Consensus=building model
(national agreement on
ethnic integration, re-

ward for merit, an open

society 2assimilating any
able and mobile Ori-
ental).

Pescent -+ Culture + erlass
("etrnic" is onlv one who

is lower on zll trree).

model

Pemiration (Ash-

kenazim's control over
the econcmy, polities,
culture 2and media enable
them to create and main-
tain Criental dependency
and to prevent Crientals
for the time being from
orgénizing to wege 2 rad-
ical struveggle for doing
away with dependency re-

lations).

Pezcent + elzss (everyore

is "ethnic").

Mixed rw~cdel entriling

consensus-building (pro
moting agreement on eth-
nic amalgemation and
formation of a ccrmen na-
tional culture), conso-
ciationalism (compromise
and partnership in cer-
tain areas - dual reli-
gious institutions,
ethnic eprointments,
etc.), and dominatior
(ethnic deminance in rmost
spgheres and use of force
te brezk resistarce Qméh
rneeded) .,
Tescent

(evervcre  i:

"sthnic").
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2rion

Culturzl fpproach

Class Approach

Plurelist Approzch

(Pen-Rafzel) (Swirski) (Smocka)
iec to 2. "Fthnie" - members of a, "Crieptals" {Jews a. "Crientals" - Jews
Fthnie Yemenite, VMoroccarn, etc. oririnatire from Asia and originating from Asiez end
sion edot (communities); Ori- Africe} undergcing a Africe (includirg Soviet
ental countries of oririn process of crystal- Gecrrie, Spain, the

constitute zar egrrecate

of status groups &rd
ethno-cizsses that keep

their ethnic distirct-
iveness 2and dc not merge
into 2 brcad COCriental

ethnic froup.

b. "Cuts", including dom-
inant stock (Ashkenazi
veterans end their off-
springs) and the rmiddle

class (Ashkerazi new im-

lization 2s one ethno-

cless.

b. Ashkenzzim {Jews orig-
inzting from Furope and
Areric2) corstitutineg one

crysta2llized ethno-class,

Rzllans) cdivided by coun-
tryv of cririn, subculture
ard.class, but most are
united bv the cormon in-
tzrest of doinF away with
PAshkenezi dominence é&nd
achieving ethnic equality
anc henée uncdergoing a
process  of crystal-
lizetion as en Oriental
ethnic group.

b. Ashkenazim - Jews
originating from Furope
and Prerica and others
cornslituting

2 crystal-

lized ethno-cless dis-

ug




St=tus and
size of
Mor-Nominant

Croup

Ethnic

Tdeolcgy

micrants and mcbile C(Cri=-
entals) - 211 zre
carriers of the dominznt

culture,

{Ethnics are a non-
deminant minority (1/3 to
?/5_ of the Jewish

porulaticn)}.

The official ideology of
ethnic  inteeration has
enormous impact on ethnic
relztions in meny areas
(urcualified zcceptence
of "nthnics" intc society
rressures and pregrams to
their

assimilate them,

vizw of themselves, =2s

transitory, ete.).

{Crientals are a3 non-

dorinant majorityl.

{The official ideolcegy of
ethnic integrsaticn is rot
important; it serves as 2

tool fcr mystification of

ethnic reiations by dis-
euising the real
dshkenzzi interests ard

by racifyins the
Crientals}; the Ashkenazi
establishment deburanizes

the frientals in order to

suised as "Isrzeli" (ror-
ethnic) but as  its
dominance is erodins.
its awareness of its eth-
nic interests and iden-
tity is risirg.
Crientals are

a2 nor-

deminant majority.

Tre official ifeolcmy ¢
ethnic intepration is ir-
portant fer the
Askleenazim s 2 weape:
apairst Triental crianir-
ing and for tha Criental
zs a weapon for ecuality
rot less irportant is &F
non-official idesclcgyv ¢

paterralism zrnd ce-

optation which euides
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Criterion

Cultural 2pproach

(Pen-Rafael)'

Clzss Approach

(Swirski)

Pluralist Appreseh

(Smooha)

Cultural

PifT=arences

The dominent, ‘“estern,
secular and cosmopolitag
culture chzracterizes the
"outs" {ron-ethnics)
only; since the ethnic

culture incorporates the

exilic heritzge with mod-

ern elements, it is new
and eclectie as well eas

ethnic=traditional and

justify dominaztion

exploitation.

2nd

{Trere is no  explicit

reference to cultural

differences; it is
sumed that trey do
bave significant or
rect implications

ethnic relatiors?,

25—
rot
di-

for

the establishment in {its
relations with the Ori-
entals = legitimizing the
Ashl-enazi dominance an-
conditioning *ke ethnic
equality ard fusion upor
the Orientals riddinc
therselves of  hackwer
traditionalism and Arat

mentality.

There sre ro ethnic dif
ferences in the core
culture (religior
natiorality, longuage
familism, Protestant eth
ie, politiceal ceonser,
sus), but sigrificer
differences prevail i
the subcultures, kut nc

precisely on tr



QIass

Misparities

hac'ward-Arab; despite
the significant change
they underwent, the eth-
nics are still not mocern
because they are unpre-
pared for total change.

clear

There is inequal-

_ity:_ the ethnics =are
lower ethno-clesses (Ori-
entalé only) whereas tkre
"outs" are 1in thke ron-
etkhnic middle and uppef
classes (rost are
Askkenzzi by oriein end

scre ara {riental).

There 1is an ethnic divi-

=sion of labor: the Ori-
entzals are a lcwer
ethno-class while the

Askhkenazim are 2 hicker
etkno-class which owns

and manzges the economy.

traditionalism~rodernism
continuum (accent and
uses of the language, re-
ligious observance and
style, political  and

class subculture, etec.).

There 1is distinctive eth-
nic stratification: lower

working stratum - COri-

ental,  higkter workirg

stratur - rostly Cri-
ental, middle stratum -
mixed, upper-micddle -
mostly Ashkerzzi, upper-
Ashlerzzi; the Crientals
constitute only half of
the working class while
the Arab citizens and 2l-
iens the otker half;
arcund aQ® of the
Ashirerazim and U3O*% of the
Crientals are situated in
the wmiddle and  higrer

strata.

=)



Criterion Cultural Approach Class Approach Pluralist Approzch
(Pen-Rafael) (Swirski) (Smrooka)

Disparities The "edot" 2re non- {Ashkenazim control poli- Ethnic dcminance is pri-

in Political dJominant grcups whose ties through the economy marily political:

Power

rover 1s small and whose
quzlifications to rezch
elite positions are defi-
cient; they are aware of
their politiecal inferior-
ity ard interpret
ethnic

rather tkan class

terms; ‘their 1liberation

from the tutelage cof %he
establishment shifted

treir support to the
right-wing parties and
not to ethnic or radical

parties; their opolitics
is c=elf-serving, neittrer

ideological nor ethniec,

it in

and control the Crientals
thrcugh both}; Orientals'
narticipration in partisan
and parliarentary politics
is necessarily accompa-

nied by ccoptation and

acecrmedation and herce
rrevents chanfe; extra-
rarliamentary or

separatist rolities can
Felp Orientals to brezk

their dependency on

Ashkenazim,

Ashkenazim contrecl poli-
tics and throurh it other
institutions =s wel’
(economy, media, culture
education, ete,) end pus”
Crientals to lower posi-
tions; zveiling ther-
selves of treir numerics’
preporderance in a demce-

racy, “he frientals cumu

late pover b
participating i
inteerztionist ethri:

rolitics within the ex
isting institutions; =z
trey rid themselves c¢
nolitical corntrol th
cost of cocptation hegin

to rise ccrstantly; tr
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Ceographical

Corcentration

The "edot" are larpely
concentrated in serparate
corrinities which serve
as a bese for their per-
retuation as ethncf
classes, despite the fact
that most lcczlities 2re
rot porulated by a single
edak (2 country of ori-

agin).

The division tetween core
and rperiphery is the key
stone of the ethnic di-
vide: the Ashkeonazim live
in the core (urhazn cen-
ters whicn enjcy invest-
ments, opportunities and
rceurulation of capital)
whereas the CTrientzls
live in tke perichery
(develorrent

towns, re-

rote mroshavirm and poor

Crierntzl rise in rpocwer
erodes Ashkenzzi
dominance in rolitices
which effects other

areas; a turning point is
expected when Crientals
will obtain a control
over one of the major

political blocks.

The ethric concentration-
create ethnic cormrunitiar
which rerpetuate the »*h-
and ine-

nie s=parstion

aualitv,



Iriterion

Cultural Approach

. (Fen-Rafael)

Class Approach

(Swirski)

Pluralist Approach

(Smooha)

Social and

Institutional

Separation

The mobile ethnics zre

assimilating 1nto the

non-ethnic middle-class;

offsprings of mixed mar-

riages are perceived as
non-ethnic;
is ethnic, there are no

permanent ethnic parties.

while voting

neighborhocods where re-
sources are sc;rce); the
Crientals 1in the periph-
ery also suffer from the

domination of Ashkenazi

lécalities thch are the

extensions of the core.

Separation crystg}lizes

~ the Crientals and

Ashkenazim  a2s ethno-

classes: separate commu-

nity
endogamy, ethnic voting,
separated workplaces ac-
cording_tﬁ rank in Jjob,

eté.

institutions,

The absence of ethnic

separation in insti-

tutions (except religion)

destabilizes ethnie

pluralism, advances as-

siﬁilatiop, and in the
long-r;n erodes Aghkenazi
dominance; there is con-
siderable social sepa-
ration (in neighborhocds,
schools, etc.,) which is
crystallizing the

Ashkenazim into an ethnic
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vobility

The ongoing mobility of
the able and achieving
ethnics into the middle
class deprives the edot
of leadership, downscrades
their manpower ani con-
solidates them  further

into lower ethno-clzsses.

There is Ashkenazi mobil-
ity (messive in the 1950s
end moderaste thereafter)
which is possitle only by
keeping the Orientals
backward ard in plece;
{Orienta)l mohility is in-
gignificant, except cf

few deserters who func-

tion 2s Ashkenazim}.

entity and is slowly con- ’

solidating the OQrientals

into an ethnic entity.

There is Ashkenazi mohil- .
ity (ressive irn the 1950s

and moderate therezfter)
which takes plzce 2t the
expense of the Crientals
whose &hility tc compete
is smrller; there is some
Criernte]l mobilitv at  the
expense of Arab citizens
and 2liens; Orientals!
mobility depletes them cof |
leadership erd reinforces
the meritocratic- .
voluntaristic ethos (ev-.»
eryore who tries hard |
would make it, there is

no ethnic discrimi-

nation).



iterion.

Cultural Approach

(Ren-Rafael)

Class Approach

(Swirski)

Pluralist Approach

(Smooha)

nflict

e Fxpla-
Ition for
ke Fthnic

iet

: though

. ing,

“is low:

[

The potential for . the

" conflict - is limited: al- "~

large
perceived by the ethnics
as ‘ethnic deprivation,
but the conflict
real becduse conflicting
group interests are lack-
there is .neither
discrimination nor
blocked motility; the in-
tensity of .the conflict
the ethnics do

not wish .to ware 2 strup-

gle on an ethnic basis.

The edot are an aprregete
of "trunceted ethno-
clesses" that as long s

they acccit the ideolory

there exists a

real gap which is

is not

The potential for the
conflict is ~high: 'the
Orientals suffer from
. considerable diserimi-.

nation, ‘exploitation and
alienstion; the intensity
of the conflict is low to
t.he

moderate: Orientals

are 1in the stage of

disillusiorment with
equality and integration

and of developing aware-

ress of their predica-
ment..
Feinr dependent on

Ashkenzzim, the Orientals
are subiect to uninter-

rupted menipulzatiors,

The

conflict is

larpe

peternalism. anc
tional

arainst the

pcténtial for the
‘moderate:
ethnic pap,
institu-

discrimination

and sorme Oriental alien-

atior

the confliet is

moderate:

feel

wards

chances and legitimacy of

; the intensity of

low te

the Crientals
very ambivelent to-

the necessity,

ethnie strurgle.

P mix of positive and

necative

serves

the

factors pre-
the ethnic quiet:

ideology of ethnic

5

Crientals,



Tre Fxpla=

nation for the meost Crientals for life

Formetion of
Ethnic

Pelations

of ethnic interration and
view themselves as tran-
sitional they remzin un-
orgzanized and cannot
challenge the ethnic sta-

tus quo.

Cultural iradecuacy of

in & Western, secular and

demceratic society.

still Jlack consciousness
of their predicament, and
have no irdependent ecc-
nomic base to struggle

for liberation from de-

pendency.

Capitalist develogment
which necessitated the
expleitaticn of cheap
manpower which was sup-
plied by the Criental im-

migrants.

Arzbs), the

integration, the Tsraeli-
Arab conflict, the subsi-
dized

econcomy withk

orportunities for mobil-

ity, a national class
structure which makes
Crientals a privileged

middle stratum (sbove the

Criental
internal split, the
cooptation of the Ori-

ental leadership, the

Ashlzenzzi establisnment's

prenaredness to pay the
risirg price of continu-
inr7  ccoptatior and te

thvart +he afforts of

Crientzl militznt groups.

4 special rcrbinztion of
ttree factors: (2a) the
Criental i{rrmigrants’
warknesses as ccmpared te
Ashkenazi veterzns anc

irmigrants, (h) the

ST



‘iterion

Cultural Approach

(Pen-Rafael)

_Class Approach

(Swirski)

Pluralist Approach

(Smooha)

uture

rerds

Stability - continuity of
the rcebility of the eth-
nics and continuity of
the edot as
ethnic cormu-

low=-status

nities.

separate,

Polerizaeticn-exacerbaticon
of tke ethnic division of
labor and its agroving
overlzp with clzss (cepi-
tal and lzker) ond re-
gional (core 2nd

periphery) divisions.

State's urpent needs, and
(¢) the discriminatory
policy of tre establish~
ment that exploited the
wezknesses of the Ori-
ental irmierants for
solving the irmedicte

State's rroblerms.

Lialectizs of mederation
and exacertaticn - tke

erosion of Ashkenzzi

domirnznce 1increzses the
Crientazl intolerarce of
its continuity (the
intensificaticn of the

sense of relative depri-
vation) and tre fshlenazi
approhensicn of its rep-

ercussiors.
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Fxisting
Frograms
to Achieve
Ettnic

Fquality

Peccrmendr A
Strategy

for Chanee

They reinforce the etknic

gap by the continuation

of the mobility to the-

middle class and of the
assimilation of the able
and ambitious ethnies and
by confirming the ideo-
legical commitment to
ethnic intearation and to

the negation of

etinnicity.

{Morne; Py implication:

Yesternization and secu-

larizatiorn of the edot

and riddine them of their
ethnie heritege end

identity}.

" age the

They reinforce the de-

‘perdency relations and

exploitation between the
ethnic groups: they pro-
vide Crientals with tem-
porary relief and with
illusicn of progress
within the existing sys-
tem, 2and they further

benefit the  Ashkenazim
who suprly the profes-
sicon2al services and men-
_assisiance
prosrams.

The tuilding of 2 =z2ra-
rate, sceialist,
economic-creanizational

infra-structure by the

Crientals.

They raise the COriental

"floor" without r-ducing
the Ashkenzzi well-teing,
contirue the mobility of
the Criental achievers,
demonstrate the gcodwill
of the Ashkenazi estab-
lishment and affirm the
belief in the ideolcsy of
etbnic

integration anc

ecuality.

1]

political crgrnizinz
of Crient=2ls inside ancd

outside the existinr

framewcr¥s in order tc
brosk tshkesnazi demi-
nance,
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riterion

Cultural Approach

(Pen-Rafael)

Class Approach

(Swirski)

Pluralist Approach

(Smooha)

[mplications
for the
vider

Society

The ethnic gap creates
cultursl discontinuity in
Tsraeli society, which
serves 2s a source cf so-

¢ial tension betieen cul-

tural groups (tre
Lavantinized Fdot and
others) =znd idecleogizzl

tansicn hetween the idesl
of etknic integration ord
the reality of the ethnic

E"D.

The =thnic division of
laber ~uements exploita-
tion and polarization in
socisety for the short-run
{but fer the long-run it
hcosts the chances. for
revolutionary chanece,
i.e., tre transition tc
socialist society vwhich
is politicélly and cul-
intec

turally intecgrated

the Middle Fast},

The etbnic pgap turns
Tsrael into on ethnically
pluralistic society lader
with tensions ard con-
flicts, and wasting man-
pover resources (the
untapped Criental poten-
tial); today the athnic
indirect and
lirmited impact on peli-
ties ard culture, but ir
tre future, when tre Cri-
entzls master power, thev
will Yrzve positive ccr-
tributions to the zociety
(tre adaptation of Tsreel
to the Middle rast, the
mitigation of *tre con-
flict tetween tre reli-
gious and ron-religious,

ete.).



Qocial

Criticiam

(More; there is an {im=
plicrit justification of
the ethniec status-quo and
socia? system, Iand the
placirg of the Blame on

the Orientals}.

Radiecal criticism: ne-

ﬁation of the ethnic
status-quo, rejection of
the existing social-
scoromic system znd the
placing of tﬁe bleme on

the ﬁshkenazim.

“oderate criticism: ne-
gation of tke
status-gquo, criticism of
certain institutional ar-
(cercdernation

rargements

of institution2l discrim-

~iration), recoenition of

the Criental we2knesses,

and the placing of som:

blzme on Ashkenezim,

€1

ethnic




“onclusions

The appezrance of three alternztive approaches to ethnic differences sipgnzls the
raturestion of Isrezeli sociology. Its emancipation from monolithism abets the scientific
virtuesz of skepticism, criticism, and the need tc decide among competing explanations, and
thus alsc enharces the level of objectivity. Yet welcome as this development is, nc one
Wwio expects science to provide 2 clear answer can evoid feelins & sense of bewilderment
end frustration, the more so in view of the prevzlent belief in science that which of 2

series of approsches is preferable mey be determined eccordine to scientific criteris.

However, ir the existing state of affairs it is 1irpossible to decide sciertificelly
among the approaches. This is due in principle to the fact that in science 2 certsin
specific hypothesis mey be directly refuted or indirectly accepted. Tt 1is difficult to
reject or verify =2 theory, which is a svstem cof assumptions end.explanations (confirmed
hypctheses) in a3 certain zrea. It is 211 but impossible to exarine scientifically an
approach (z thecretical perspective) which is 2 complex of assumptions, conceptuzl and
methodolegicel crientztions and explenations. And certainly there is- no possiblility of
assessing the scientific velidity of a paradigm, whick is even more general anc complex.
fince we are dez2ling with approaches to ethniﬁ relations, and not with hypotheses (or even
with theories) a scientifically grounded decision is out of the guestion. Thislis because
from each epproach can follow hypotheses that are verifieble, and each approach has

explenatiors that are correct for part of reality.

Yet it is, finally, on rather more praesmatic grounds that no decision is possible. If
the decisive consideration 1is to be the general direction in ethnic relations that each
epproach identifies and precdicts, the rroblem is one of a paucity of direct empirical
material precisely on this eriticel subjec£. Plthocurh we possess meny details about
ethnic differences in variouslspheres, few concrete data are =zvailable on the two key

questiors: (i) What is the situation of cultural and social plurelisr (i.e., the degree of

£2




ethnic assimilation) tecday, and whet is the trend over tre years? (ii) What is the
situation of inequzlity (i.e., the ethnic makeup of the social clesses) tocday, and what is
the trenc over the years? Since the material required is complex and the reality itself
is, evidently, vepue and fraught with contracictions, considerable room for maneuver

exists whichk enebles each zpproazch to interpret things according to its own lights.

Yet even if it were possible to determine which of the three a2pproaches is the best;
this would ©te undesirghle now. The race amenc the 2pproaches is only begirnins. The
cultursl epproack is still dominant in the JIsresli sociologv of ethnic relaticns: it is of
lorper standinp, more widely - accepted, SUpporte§ by tre mejority of sociclogists,
including the leading figires in the field, anchored in hurdreds of studies, consistent
with the national ethos of ingathering and intesration, and it dovetails with the
worldview and interest of the dorinant Ashkenzzi group. PRy contrast, the class-and
pluralist approaches arpeered orly in the 167Cs and are still in an incipient phese of
meking critiques,  putting forward argumentation, and breaking new ground., While they
benefit from the ethnic ferment and from the erosion in Ashkenazi dominance which-zctuzlly

enzbled their emergence, they still lack the necessary resources to make real inroads.

A comparison smens tre three approaches should be deferred until tre two new approaches
have mere corpletely extausted their inherent potential, A clzss znalysis of -the ethric
problem, if. marked hv greater balance and sophisticetion, will undoubtedly constitute 2
contributior to and innovation in Tsraeli sociology, since 211 three approaches agree that
stratification is a2 central component of ethnic relations today. Similerly, the future of
the pluralist approach is also promising because the strengthening of the elass approach
and the weakening of the culturel approachk will enhance its standing a2s 2  central, open,
flexible perspective ircorporating the main points of the two rival approaches while

offering 2 message of its own.
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We mav illustrate the problemstics of choosing 2among the various approaches by
examining their explenations of the ethnic differences in voting (some of these
explanations are cited by Shamir and Arian, 19£2). In the 10R1 Knesset elections Alignment
voters were 75 per cent Ashkenazim and 25 per cent Orient=ls, whereas among Likud voters

the division was 30 oper cent Ashkenazim and 70 per cent Crientals (Peres and Shamir,

1084).

One explanztion that the cultural approach tgnds to adcduce for the Orientals’
preference for the Lilud is based on thre unique characteristics of their political
culture. These include authoritarianism, following charismetic 1leaders, preservetion of .
religious tradition and greater continuity of the Diaspora heritage, intolerance of Arabs
as 2 reaction to their suffering in their countries of origin and to their anxiety lest
they be identified as backward Arabs, hawishness in foreign and defense policy, and
feelings of insult and discrimination that accumulated during their painful absorptiorn in
the 1950s under the Labor rule. This peolitical culture meshes better with the populism of -
the Likud under the leadership of Herut, which utilizes these same cultural codes and
exploits the grudge the Orientals harbor agzinst the Labor establishment. This account
emphasizes the "failure of the politiczl absorption” of the Orientals. PBecause of their
exilic heritage and hecause the Labor movement did not invest enough in their political
educztion, the Criental immigrants and their children were not inculcéted with the

dominzant political culture of the veteran Ashkenazi Yishuv, hence they were pushed into
the arms of the Likud (Avineri, 19%3: 290-203),

Although this cultural interpretation views the Orientals' vote for the Likud in ethnic
terms by branding their political culture and protest as ethnic, another cultural
explanation underscores precisely the nor-ethnic message in their voting (Herzop, 19R4).
In their vote the Orientzls want to rive expression to the advanced process of cultural
and social assimilagion +they are undergoins, to their behzvior and identity as Isrzelis in

every respect, and to their fierce desire to cast off the ethnic tag they have been stuck

Eh



with. Since the Likud is less "ethnic" (more national-statist and 1less class-oriented)
than Labor, and 1is more willing to recognize their Isrzeliness, the Orientals give it

greater support (Lewis, 1984),

The class approach can offer an explanation of 2 different kind. The "ethnic division
‘of 1labor" crezted a situation in which the Orientals are becoming one, single ethnic
divisidn, inferior and exploited, seeking appropriate politiczl expression. Sfince the
Labor mcvement bears Adirect responsibility for their predicament, the Crientals expressec
themselves by voting for the orposition, and their support for the Likud remains an ethnic
protest 2long with the Yope for change. Yet this is only 2 transitional stage which marks
a false class and political consciousness. Since the Likud and Labor are controlled by the
same Ashkenzzi conservative cless forces, the Crientals' disappointment will not be long
in coming because they will understend that no concrete improvement of their status will
be achieved as a re=ult of the 1977 political turnzbout. The long-term trend is towards
the Orientals' liberaticn from Ashkenzzi rule through building an independent political

and econoric base of power (Swirski, 1084),

By comparison with these explanations, the plurzlist approach stresses the cultural and
class heterogeneity of the Orientals, ahd accordingly the differences in their motives.
For some of them a2 vote for the Likud is an ethnic protest vote, for seme it is an
expression of ethnic political culture, while for still others it refects = desire for
1iberation from ethnicity. But beyond this, the Crientals back the Likud because it serves
them in two ways: it excoriates and exposes the Labor establishment which is the very
heart of the Ashkenazi cominance; and it is constructing a new, competing establishment in
whick the Orientals have a better chance of integrating therselves. Fence the coalition
between the Likud and the Orientals is not the result of an Mirrational" political culture
- since the Orientals do not accept Revisionist ideolory and have no ideological
commitment to the Greater Israel idea - nor is it the result of 2 "passing" false

consciousness. Moreover, the COrientals are slowly becoring awere of their electoral
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strength, * and in the next stapge they:will seek to translate it into a2 takeover of the
Likud. Tt will tzke a Sustained effort and -long time to.-achieve’ this go2l, but once .
achieved it will bring about 2 politicel andleconomic shift within the Likud, have.a
serious adverse effect on Ashkenazi dominance in the country, and generate 2 meaningful

change in ethnic relations. . .

Finzlly, these  accounts of the poriticél"behavior'of’thé Orientals and the Ashkenazim
point to certain conclusicns regarding the approaches in the sociology of ethnic relations. .
in Israel. First, ‘they show that the "three approaches.do indeed exist:. todsy which offer
distinct and diverse accoimts for the various aspects of the ‘ethnic problem. Second, since
it is. clear :that mno sirple and immedizte wzy exists to. examine which interpretation is
best,-there_is.no practical pessibility of deciding . among the three .perspectives. And.
third, those who advocate onerzpproach will do well to familiarize themselves with the
2lternative explanations that follow from the other approaches,' so that they cen at least

improve on their own account zand fortify themselves against the critique they can expect.

from their adversaries.

FF



NOTES

(1) This distinction betweer three major approaches is made by van den Perghe (1979) in

(2)

his review of the presert stazte of comparative ethnic relations, but I am responsible
for the titles.

Roughly 20 per cent of 211 Jewish marrizges contrzcted arnuaslly since the mid-1970s
are ethnically mixed. fince the maximum is around 5C per cent (because the nurber of
brides and grooms arone COrientals and Ashkenazim is almost ecusl), the rate cf mixed

marriapes is about 40 par cent of the maximum.

(2) It is arguzble that the cultural approzch is pert of the nzstionzl consensus and is

(4)

(5)

(6)

(7)

accepted by Orientals and Ashkenazim 2like, sc that it should nct be identified with
the interests of the BAshienzzi group. Still, it was the Ashkenazim who determined
that the cultur2l backwardress of the Orientals is the primery source of the ethnic
problem and that its solvtion lies in their integration and assimilztion. Since in
the JIsraeli society the COrientals were not offered z legitimate option between
separate existence and a2ssimilation, there is no foundation to the notion that the
Orientals accepted assimilation willingly.

Interestingly, among the a2dvocates of the colonialist approach there are in fact some
who recognriize the primacv of politics in Isrzeli society. In this connection see the
analysis by Fhrlich, 197%, |

What follows is the flexible version of the plurzlist approach (in this connection,
see Smooha, 1978:6-20; var den Rerghe, 1972; Kuper and Smith, 1969; Schermerhorn,
1970; and Smith, 1984),

This assurption loses some credence over time. Creeping annexation is rendering
Palestinian-Israzeli pluralism of ever greater relevance to Israeli society, notably
under Likud rule (1977-84), which officially advocated a policy of institutionalizing
this pluralism.

In & representative survey of the Jewish population in Israel which I con&ucted in

June 1085, one of the cuestions de2lt with the degree of involvement in mixed
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(8)

marriages (between Ashkenazim and non-Ashkenazim). Tt was found that of all the 1,200
persons polled, 12 per cent were of ethnically mixed descent, 21 per cent were
Orientals who have an Ashkenazzi as a close kin (& spouse to themselves, their
children or grandchildren), 16 per cent were Ashkenazim who hzve an Oriental as 2
close kin, and 51 per cent were persons without immediate inter-ethnic affinity. In
other words, half of 2al] Jewish Isrzelis are today intimately affected by mixed
marriages. This is also true of about hzlf of the Jews of Criental descent.

Peres's book, Fthnic Relations in Israel, published in 1976, does not, in my opinion,

constitute a systematic summztion of any of the three sociologiczl (or, more
precisely, macro-sociological) perspectives on the ethnic problem. In saying this I

do not intend, of course, to detract from its value.
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To: George Gruen
From: Yaacov Pnini

February 7, 1988
RELIGION, STATE AND SOCIETY:

1. Chairmen:
Abe Harman agrees.

Shiwwn Samusls reporiled to me that you had appreached him to chair

a session. He is5 suggesting that Marc chairs the session on Monday
afternocon - Place and Role of Religion in the American Jewish Community,
and that 'he chailr the Role of Religion in the Diaspora. This will
enable Mordechal Gazit to be relieved of his post. He feels honored

at the request, but is, and I can vouch for this, very very busy

and as Shimon was asked and has accepted, I suggest that we leave
it that way.

2, List of participants. We did not receive your amended list. We
~ s8hall make up a complete list in time for the conference.

3. Recording has been organized. Students have been contracted for
the daily summaries.

4. Both Chana and Madeleine will be at the conference as hostesses.
No tags have been prepared. Both Chana and I do not think it necessary.

5. Ads have been requested in the Jerusalem Post (Tues, Fri) and
Haaretz, Maariv and Yediot (Tues, Wed, Thurs). Attach copy of ad.

6. Information on transporbation will he given out at the end of
previous sessions.

7. The dinner at the King David on the 17th is cancelled.

Regards, iE‘ S
P ey

be M CB Blwld Cuuf



THE AD

The American Jewish Committee and The leonard Davis Institute

invite the public to an international forum
Society, State and Raligions The Jewish Experience
on February 15th, 16th and 17th, 1988
at Beit Hillsl, Hebrew University of Jerusalem, Mt. Scopus

Monday, Fetruary 15
9:00 - 13:00 Religion in Contemporary Judaism Chair: T. Ellenoff
Y. Harkabi, Approaching a Moment of Truth (Discussant: A. Ravitaky)
Z. Werbloweky, On Interaction Between Nationalism and Religion
(Digcussant: E. Gutmann) _
M. Fighbane, Pluralistic Elements in Jewish Tradition
‘ (Discussant: 2. Zohar)
14330 ~ 18100 Religion in the American Jewish Commmity
Chair: B, Resnikoff
H. Feingold, Judaiswm and Jewishness in the American Jewlsh Peroeption
Rabbi S. Riskin, Rabbi W. Kelman, Rabbi R. Hirsch

Tuesday, Fehruary 16

9:00 - 13:00 Religion in the Diaspore Chair: M. Tanenbaum
I. Leibler, S. Trigano, R. Graetz, E, Essas
14130 - 19:30 Religion in lsrse Chair:S. Z. Abramov

E. Rubinstein, m:mm&msutodm
(Discussant: R. CGavison)
G. Sheffer, M. Lidesek, Political, Social & Cultural Cleavages

S. Avineri, Main Issues & Groups in Secular-Religious Cleavages
(Discussent: U. Ornman)

M. Safir, Women in a Jewish State (Discussant: N. Chazan)

9:00 - 13:00




Chair: G. E. Gruen
S. Aloni, S. Spero, Meens and Strategies for Change in ILsrael
‘(Iiscussant: D. Tropper)
H. Zemer, Rols of the Media (Discussant: J. Elizur)
C. Liebman, Mutual Impact of Developments in the Dimspora & Isreel
15:30 - 18:30

This session will be held at Mishkenot Shaananim, Fisher Hall

p Can Do Together o Strengthe
Chair: B, H. Gold
A. Harman, T. Kollek, Y. Burg, H. Druckman, P. Schindler

For information cail Hannah, 02-882312, or Madelaine 02-228862

ol ¢



THE POSTER

The American Jewish Committee and The Leonard Davis Institute

invite the public to an international forum
Society, State and Religion: The Jewish Experience
on February 16th, 16th and 17th, 1988
at Beit Hillel, Hobrew University of Jerusalem, Mt. Scopus

Monday, February 18
9:00 - 13:00 Religion in Contemporary Judatem
Y. Harkabi, Approaching a Moment of Truth '
Z.Werblowsky, On Interaction Between Nationalism and Religion
M. Fishbane, Pluralistic Elements in Jewish Tradition
14:30 - 18:00 Religion in the American Jewish Community
H. Feingold, Judaism and Jewishness in the American Jewish Perception
Rabbi S. Riskin, Rabbi W. Kelman, Rabbi R. Hirsch

Tuesday, February 16

9:00 — 13:00 Religion in the Diaspora
I. Leibler, S. Trigano, R. Graets, E. Essas
14:30 — 19:30 Raligion sn lerasl

E. Rubinstein, The Jewish Character of the State of Israel

G. Sheffer, M. Lissak, Political, Social & Cultural Cleavages

S. Avineri, Main Issues & Groups in Secular-Religious Cleavages
M. Safir, Women in a Jewish State

Wedneaday, February 17
9:00 - 18:00 ° Strengthening Democracy in the Dicepora and lerael
S. Aloni, S. Spero, Means and Strategies for Change in Israel
H. Zemer, Role of the Media

C. Liebman, Mutual Impact of Developments in the Diaspora & Israel
15:30 - 18:30 .

This session will be held at Mishkenot Shaananim, Fisher Hall
Conclusion: Ideas for the Future

What We Can Do Together to Strengthen Jewish Unity
A. Harman, T. Kollek, Y. Burg, H. Druckman, P. Schindler



The Status of Women in Jewish State

Marilyn P. Safir

Univesity of Haifa

from 2 chapter with Dafna Izraeli in Women from a Cross-Cultural

Perspective, Ed., by L.L.Adler 1988:Praeger/Greenwood,

In thé early 1970s, when feminism was gaining momentum in the United States
. and other countries in the West, Israelis wer; confident that that they had

already achieved equality between the Bexes. The confidence was not uithou£
some justification. Israel was one of the'only countries in which a woman was
Head of State, where military service was compulsory for both men ‘and women
and where the Declaration of Independence (1948) promised to "maintain
equa.ll social and political rights t;of' all citizens, irreépective of...sex."
This commitment to equali@y was in keeping Hitﬂ the legacy left by the found-
ing generations of modern Israel when in th¢ 19208, men and women pio-.
neers engaged in activities ofh ﬁational reconstruction. Women (priﬁarily
members .of the "G'dud haOvodah"- a small pefcentage of the female population)
built roads, constructed houses and tilled the soil. The confidence in their
achievements and their .self esteeq as women and Israelis are echoed in thé.
words of Beba Idelson, (long time member of the Knesset and first secretary
of the Working ‘women's Council, Israel's most powerful uomén's organization
- foday called Naamat) who in 1973 proclaimed -that "fhe achievements of
Israel's women have become an axiom around the world." During  the last
15 years. accumul ated information and a new consciousness raised by
feminist activities have‘gradually eroded the myth of the 1liberation of the

the Israeli woman.



This paper underlines the tension between the contemporary/secular con-
ception of woman as person . entitled to equal opportunities and

traditional/relgious conception of woman as wife and mother; between the in-

‘tellectual commitment to women's liberation and the. emotional commitment to

the traditional role of women. However, the problem is not clear cut as'théﬁg

. are contemporary thinkers within the religous camp and even in those segments

of population that are nonobservant, religiop is still a major sociological

_force,

fhe traditional-modern corniflict ?s also reflected in ethnic terms. The ma=
jor ethnie-cleavége within Jéwisﬁ society'is beiueen immigrants primarily from -
modern, Western countries (Ashkenazim) i;fluenced by egalitarian ideologies
and immigrants from Islamic countries (Sephardim) who imporéed al distihctl?
traditional orientation and -ﬁatriarcbal family 1life style. For the
Seéhardim,Judaism and tradition are alﬁost comﬁletely-interwovens; When there
is movement froﬁ the religious ﬁo the secular world, traditional values are
carried intact.Today a little more than half of all Jews in Israel are firét

or second generation Sephardicms.

An other source of conflicting pulls is between the collectivistic and the
individualistic orientations of Israeli society. The former emphasizes the in-

dividual's prior obligation to the éollective (the Jewish State), the latter

emphasizes the obligation of the individual to his/her own self realization.

The two major survival issues of the collective today are defence énd.what is
called "the demographic problem", namely the disproportionafely greater birth
rate of the non-Jewish population. Men serve the collective through reserve

army service throughout thgir adult lives, women, by having many children.



Thus while on one hand, individual occupational achievement has become an in-
creasingly important ambition for wbmpn, at the same time public poliey is di-
rected to'prombting fertility., This policy is .consistent with and suported by

the religious mandate. . ;

labp} Zionism espoused an ideology of sexual equality. And yet, wéﬁen's
_eméngipation was not an issue on the movemgnt‘s agenda. Socialist theory pro-
" posed that the elimination of exploifive relationships would autpmatically re=.
sult in women's gmangi?ation, so that within the new society in Palestine,
quuality for women wouia natﬁra}iy evolve, HANever, ﬁogen were told that the
Jewish woman "must bear Iin 'mind that even théseA women fighting  for
emancipation view her fifst'notlag a woman, but as a Jewésslﬂ

During the 1920s the WOrki;g Women's Council coﬁdueted a détermined. strug-
gle to breakdown'océupational sqi barriérs and to find non-traditional employ-
meﬁt opportunities for women. The period is characterized by great
innovativeneés and an emphasis on women's acquisition of the personai social
and technical skills necessary for their fuli part;ership in the creation of a

new society.

From the early 1930s the weakening of the transformative and créative ori-
entation of tﬁe'Workiné Women's Movement was reflected in the shift away from
experimentation and toward serving the needs of women in their traditional

roles as wives and mothers. Among the services established,was a network of

child care centers,



The 1issue of women's suffrage first arose in 1903 when delegates of the
~Yishuv gathered to establish the first Jewish representative body in Eretz
Yisrael. The major opponents to women's suffrage were among the dld Yishuv(who

had immigrated before the 20th century), namely the farmers, the Sephardic
| ng3'buﬁlforemost the Ogthodox Jews of European origin. Defining the matter as
a question of religious principle, tﬁe latter were adament in their refusal to
participate in elections in ;hich women partook, or even moré critical, sit in
a house-in which women were delegates. This Sounds familiar to us today in
that the same arguﬁenfs are used against Leah Shakdiel in Yoruham and in the
Tel Aviv City Coneil. In 1925, the issue was finally decided in a wﬁte of 103

against excluding women, 53 in favor.

Israeli society i; a-famiiy oriented society. Marriage and divorce rates
are mofe similar to agarian £han to_wéstern urban society. Onhly one out of 10
ﬁarriageslends in divorce. The ce;trality of harriage in Israéli society can
bélgaged by the large quﬁber of Professional matchmakers that exist in the re-
ligious community, the 1large numbers of of marriage bureaus, the endless
advgrtisments in the personal columns in all major and minor newspapers and
the efforts of kibbutz society to find mérriage partners for singles. A com-
plete industry has develoﬁed‘around the marriage ceremony-from beauty palors
that rent the bride her dress,do facials and her cosmetics as well as her
hair, to fhe ébundénce of public and private halls that cater the yedding.
Only 2.4% of women néver marry., There is no'recognized sogial role for single
women , ;n Jéwish traditioﬁ, especially never marrieds without ch@ldren. One
parent families account for only 57 of families in Israel. Eighty percent of
women marry before age 29. A childless marriage is-not considered a family

and the éouple are pitied. Fertility is a major concern of Israeli society.



. The, average number of children is 2.8 in Jewisﬁ families, 4 in kibbutz fami-
lies and in extremely‘orthodox familiee -6 or more. In.fact, Shahar (1977)
" found. that a cross section of 18 year olds rated founding a family as the most
important reason for marriage. One positive aspect of the centrality'of mar-

riage and family in Israel, is family stability.

Orthodox Jewish religion delegates both the active and community roleﬂ to
ma}es only. However, both religious and secular families celebrate the Brit_
Mila andithe Bar Mitz#e-with large parties. Rarely ;s there an equivalent
"rite of passage" celebration'fbr girls, In addition, male chidren may have-
higher status then female chidren as a Qeeﬁlt of thei} potential front 1line
milifafy service, Alazarov-Por (1983) found that while parents do cot admit a
creference fcrleither sex on questionaires-designec to examine preferences for
either boys or girls, a preference for boys over girls is revealed in indepth
“interviews. ‘This preference apcears ecrcsg social cless, city and kibbutz,

ashkenazim and sephardim as well as arab and. jew.

This traditional/Jewish.'prefefecce for boys appears to effect children's
perfbrmance bc intellegence tests in Isreel-and the Orthodox community in the
U.S. to the detrement of the girls. Western findings reveal no differences in
overall total scores of intellegence between males and éemales, but at around
age 14, girls surpass boys on verbal skills and_boys surpass girls on (per-
formancej math ekills; Contrary to western findings, in  studies ih Israel,
boys by age 9 begin to surpass girls and by age 11 they achieve. significantly
higher verbal IQ scores (Lieblich, 1985.) By 13 the boys' Perfcrmance IQ is

also significanly higher and by 16 the boys TotalIQ is more than 10 points

higher than the girls', Liebiich'fcund an almost identical pattern on intel-



ligence tests of Arab children as she did in Jewish chidren. The oniy similar
findings in the west were in yeshivot in N.Y.C. I have suggested (Safir,
1986) that parents' attitudes and general societal values are resposible for

producing these suprising résylts.

Child eafe has been and continues to be primérily the mother's
reSponsiblity: Early labor laws were based on the perception that women are
thelﬁatural.céretékers of éhidren ahd‘far ranging prqtéctivé legislation was

'passed: to prevent the employer froﬁ fifing p;egnant women; to enable nursing
mothers to work an hour less without pay deductibns,’to taﬁe'days off.tq care.
"for sick chidren withoﬁt beiﬁg.docked; to take paid matérnity leave for three
‘months and an édditional-nine months without_pay. Welaré far iﬁ advénce of the
u.S. Ngvertheless the mother's respéﬁsiblity for childeare isllegisiatga in-

contrast to the more'contgmporary parental laws in Scandinavia.,

Daycare centers exist 'to encourge mothers to work and are welcomed as a -
" child care solution by working women. Though there are not enough places
available to meet the demand, the situation in Israel is far better then most

western industrialized nations and result from profamily attitudes of the so-

ciety as a whole.

The 1legal status of women in Israel is determi#ed at one and the same time
by one of thé most modern and éne'of the most anciént 1égal systems fn .the
ﬁorid. The  former - Isecularllaﬁ - is based on the principle of one law for
both men andiwomep. The 1at£er - Jewish (religious) law - views man and woman
as different and hét equal, Tt imposes a éiffé}ent legal status on  each and

‘assigns to each-‘a different set of rights and obligations. Personal status is



under the sole jusrisdiction of the Rabbinical_courps. As a result, a major
broblem for Jewiish women in Israel today occurs at the breakfup of the mar-
riage. When a couple comes to the Rabbinical couft with an- agreement, obtain-
ing a divorce is probally as easy, if not easier, in Israel as in any place
'élse in the world. The probleﬁ occurs when there is disagreement. The husband
can use his status as the grantor of the divorce as a means of blackmail. This
results in part because unlike his wife, he is free to create a new family
with an unmarried woman without a divorce, without having any stigma attached
to his children. Hiq.wife, if she live; with a man before she receives her
divorce, can be prevenfed from eventually marrying ﬁhis man. Needless to say -

any children born of this union are mamsarim.

While Dayanim can use-coersion'to pressure a recalcitrant husband to grant
a divorce, acording to a survey by Naamat, this has occured in only 20 cases
since the bifth of Israel. The saﬁe survey rép;rted that in a 5 year period
(1981-1986) Dayanim granted permission to 93 men (within halacha) the right to
marry a second wife without aldivéfce. Israeli Qomen believe .that the Dayan
are Inot trying to find halaﬁalic means of dealing with the problems of . Agunot

and women with recalcitrant husbands.

Another other problem results from an overlap in jurisdiction bétween the
religious and ecivil _courts- over issues of child cus;ody and of financial
maintance;alimony and child suport, when the couple plans a legal seperations
without or before divorce proceedings. Quite often the wife will try to get to
the district courts as they tend to grant higher maintainance payments. The
husba;d trys to get under the jurisdiction of the rabbinical courts. Siﬁée

the court in which the proceedings has begun has jurisdiction over the -




seperation agreement, the outcome of this race becomes critical. It would ap~
pear that the only solution for these problems is civil marriage and civil di-

vorce,

-This_solution is currently unrealistic because of the lack of a clear cut
_majority fotiﬁ; .Ibr either major'poiitiﬁaliparty. The religious parties, in-
'spite of their small parliamentary rgpresentatibn, enjoy impressive _politiéal
clout througﬁ théiﬁ participation ip govermment coaiitions woﬁld never supportu
_chénges in opersonal st;tqs jurisdiction. . While only 20% of the population
ﬂconsidgf themselves religious,lthe extremist sects compose.only 3-4% of this
popuiatidﬁ; their poli;tic;i power is even more out of proportion ﬁo their ‘ab-
soluté numbers aﬁdhtheif‘attiudes touards ﬁnmen are most extreme.

Women in the Defeﬁce Forces

Israel was the fir;t and is still one of the few.states which has universal
-compulsory military service for both men:and women..The significance of wom-
eﬁ's particdipation as well as the ambivalence felt towards women's position in
the army were expressed by Prime Minister Ben Gurion to the second Knesset
.(195?5:

- "When. one discusses. the position of women, two factors must be
taken into consideration., First women have a special mission as
mothers.. . However, .,... the woman is not only a woman, but a
personality- in her own right in the same way as a mén, As such
she' should enjoy the same . rights and responsibilities as the
man....We have no intention of putting women into combat although
no one can be sure that, should we be attacked and have to fight
for our lives we. should not call on the service of every man and

~woman. But the law in question deals with a peacetime situation
and we want to give women only the most basic military training."”

It was an issue of‘éontention after Independence whether women's partic-

ipation in the Israel Defence Forces (Zahal) wohld be modelled after the




Palmach (Jewish underground) where women were relatively integrated into the
various units, or after the A.T.S. of the British army where the women were

segregated in specialized units.

A ‘'second issue of contention reiated to the uﬁiversality of conscription.
ﬁargiage, pregnancy, motherhood- and religious conviection ﬁere dgfined as’
grounds for non conscription-ﬁf women. The two decades following Tndepend-
ence, brought about a continuous restriéﬁion of women to the more tradi-
tionally female jobs . This continued until the shortage ilﬁ ﬁwnan (rﬁale)
resources followiﬁg-the'Six Day .War (;967) precipitated'a more extensive use
-of women in non—traditionaliy fepale jobs to free men for combat units. In the
' af£enmath 'of the Yom'Kippur war and the intensification in the use of sophis-
ticated technologies led the army to reevaluate its policies regarding the

most efficient usé of womén.

However “in 1978, as a result of the coalition agreement negqtiatéd by the
reéligious parties, the'Knesset ammend ed fhe military service law to facilitate
' releﬁse on the basis of religious conviction. The proportion of women released
 on the basis of a pefsonal declaration of rel;giousity. consequently rose from
18.5% to 25%, where it has Femained sinée 1983, Nevertheless, by 1986, 651_ of
the female 18 year old cohort (an increase of almost 15% from 1977) had been -
recruited to the army, thanks to an impressive drop in the proportion of women
notlrecruited_because of a lack of the minimum qualificatiqns required for.
recruitment. . (80 percent of this category:in 1976 were Sepﬁardim.) Research
shows that army service has a sig&ificant positive impact on women's self es-

“teem and occupational aspirations (Bloom & Bar JdSeph;'1985).



In 1976, only 210 (30%) out of 709 jobs in the defense forces were open to
wbmeﬁ, the majority of them clerical.jobs. Since TQBH_the range of jobs filled
by women e*panded greatly (60% Sy the end of 1985) and there is continued ex-
perimentation to break down the barriers to women's integration as far as pos-
sible. New ,techﬁologiés create new oédupétions for which the more educated
womeh soldiers are well éuited. However, the fact that women do not serve in
combat roles, their shorter period of service (two years comparea to three for
men),l their disinelination to sign up for anladditioﬁal period of army ser-
vice, their release upon marriage and their negiigjble ‘évailability for re-
serve duty, ‘were -and remain major disincentives to intensifying the
investﬁents in women's trqining and to expanding the_nﬁmber of jobs availablé

to them.
The Post Army years and Higher Education

The traditional 3éwish emphasis on education, hand in hand with an increase
in the general standard of living, has resulted in a dramatic increase in the
nuﬁber of students in Isrseli univerisities in tbe last 25 years, from 9,275
in 1959/60 to 65,050 in 1984/5. During that pe;iod the proportion of women
among the-éﬁudgnt body more than doubled, from less than 25% to 50%. The
spread af higher educafion among women is perhaps the single most significant
develdpmenﬁ for women's status with both specific posititve repercussions for
their opportunities iﬁlthe labor market and diffuse 1mpiication§ impacting on

women's self-esteem, aspirations and life style.

In Israel, as abroad, women concentrate in cerfain fields more than others,

which infiuences their occupational choice and opportunities. In the last dec-

10



ade, however, therg.haS“been an imbressive growth in the proportion of women
students in non traditional fields such as law (40%), medicine (33%) business
administrétion (25%), and agriculture(BSI).‘This-is not the case in the field
of technology where tﬁe proportion of Homén ét all levels from tecﬁnician to
engineer is very small. The lack of attraction these fields hold for women is
"today recdgnized‘ as a pnobleﬁ in a number of public forums such as the army
which requires recruits with prior technoiogical'training, industry, and the
.Ministry of Education. There is general agreement that the brpblem hee&s to be
dealt with durihg the early .yeérs of schooling but to date there has been no
serious effort to do so.

Women in the World of Work

Between 1955 and 1984 the proportion of women in the civilian iabor force
grew from 27% to 38%. Among Jewish women the figure reached U42% bu£ among non-—
Jewish women.it was apprgxlmatery 10% (up from 7% in 1970). In 1984 there were
5“?.?00 women eﬁployed or actively 1ooking for uofk. The growth in female pér—
ticipation came at a time of_declining partic{patipn rates for men, -so that
dUring the 1970s, women coﬁtributed more than éSi'to the net increase in the

labor force.

Women joined the labor force in response to the &emand.createdffbr educated
workers by the growth in publiec, community, financial and business services
following the Six-Day War (1967). At the same time growing military and
defence-related needs absorbed men from the civilian sector, shrinking the
pool of fhose available a trend intensified by the growth in the number of

students in the universities. In most cases the demand for 1labor came frdm

_occupations such as teaching, social work and clerical work where women al-
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ready.had a foothold. In others it came from occupations previously closed to’
ﬁomen, such as bank tellers, where, unable to attract men in sufficient num-
',bers,'employers were combelledlto'hire women., In addition new occupations
which initially had no clear sex'labei such as in tﬁe fields of comﬁuters.and

human . resource management, were receptive to wnﬁen. The demand for labor dur-
ing the seventies opgned opportﬁnities also to older ﬁbmen who had.préviously

encountered difficulty competing for jobs.

The proportion of married women going to work grew from 26% in 1968 to 43%
in 1084, The presence of small children has become less of a deterrent to
women's employﬁent in recent years, In 1984 57% of al{ non—sipgle Jewish women
with §oungest child aged 2-4 were in the laborjforce and among women with 12
and more years of schooling the figure was more than 75%. While 60% of all

women work part time, in this group the majority work full time.

The more educated a woman is, the more likely she is to be . in the labor
force, This applies to Arab womén as Qell, although the affect of education is
not as signifi&ant as it:is for Jewish women. Among those with 16+ years of
education, partieipation rates for women.are the same as for men. The avail-
ability of ever=increasing numgefs of wﬁmen with university education, makes
it likely that fhe upward drift in female ;abor force'activity will continue
* provided employment opportunities remain available. The female labor force is
on the average more educated than the male labor force. The median years of

schooling in 1984 was 12.3 years for women énd 11.4 years for men.

IN the early 19705.-the number of day care centers was tripled as part of

govermment policy to encourage female labor force participation so that by
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1980, SfS of the two. yeér olds, 89% of the three .year qlds and 97% of the four
year olds were in'sdhe pre-school setting. Many of the new job openings per—
mitted part time employment, or were concentrated in.the pgblie sector whete
work schedules could be better synchronized with school day schedules. The
rising expectations for a more‘maﬁerially comfortable style of 1ife created
greater reliance Sf the. family on a second income (Bar-Yosef and-Lieblich,
1983). Between 1969-1984 there was a 98% increase in the female 1labor force

but only & 29% increase in the male‘labor forcé.

.Thefel is general consensus among reséarchers, that Israel is“a family cen-
tered society (Bar-Yosef, Bloom and Levy, 1977, Peres and Katz, 1981; ééhrift,
1982). While tﬁg family is valued by both seieé, it impacts differently on men
and women's 6ccupational roles._in a ;tudy of men and women in middle level
and high rankingijobs, Gafni (1981) found no sex difference in relative impor-
tance attributed to career and famin.' Howéver, Izrééli reanalyzed this data
and discgvered that for women there is a significant negative correlation be-
tween "relative imporfénbe attrlbuted to family'and'preference for a job fhat
entails making decisions and exertinglaﬁthority- (r=.232, p.001); aspirations
for a more seniOr managerial position (r=.26, p.001); pefceived chances for
advancing to a ﬁore senior ppsitioﬁ (;=.26. p.001) and belief" that she is
qualified  for alsenior managerial position (r:.éB, p.001), None of fheée cor=
relations are signficant for men. Thus family_and the household remaiﬂ the
primary responsibility of women, even if they are employed. Peres and Katz
(1983 ) found that whether or not motheré work outside the bome, the amount of

_ time spent by husbands in housework and childcare remains the same.
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‘Even when husbands play an active.role_inldomestic tasks, however, they are
rarely full,‘partnérs in managing the home. The situation is sustained by sex
Sﬁcializaﬁion. He is epcouréged by‘changing social norms ﬁto_give her a hana“
that is, to share the work but not tg share the reép&nsibility. The difference
is significant. Respoﬁsibility requires psychological involvement even if one
;s not doing. the. work; It engages the person in planning, supervising, and
finding alternative solutions when plans fall through. Women are 'responsible
not only 'fér most of the work done in the home for tﬁe family but also for a
disprobortionate amount of the tasks that family needs produce interactiops
within the comﬁﬁnity. Even tasks traditionally identified as masculine such
- as bankihg, car .repair and gﬁérding school grounds are, in the first two cases
increasingly performed by women and in the third almost exclusively performed
by women, Despite the fact that most younger w&men today are at work, societal

arrangements continue ‘to operate as if women were still full time homemakers.

When children reach adulthood and enter army service ihe result is more of-
ten that of an‘ intens{fieation of mothering rather than of a "empty nest".
Caring for eldefly and often chronically ill parents is another area of family
work which falls primarily within the woman's dpmain- (Cibulski, 1981). With
the aging of the population, with health care policy geared- to reducing hospi-
tél budgéts. and with services for the elderly being as inadequate as they

are, women's work for the family continues to expand.

Three additional related factors explain this division of responsibility
between men and women: generally women work fewer hours in the market, (in
1984 an average of 33 hours per week compared to 44 hours for men (CBS

1985b:72) their time is cheaper as they also earn less per hour and husbands'
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ﬁork 1s considered to be more important for the family than wives' work. The

]

!

first two explanations, however, are as much the consequence as the cause of
#he fact that women have responsibility for tasks in and out of the home. The

|

[ : % : ;

fact -that women take responsibility for them allows men to make uninterrupted

| :
investments in work and to enter more lucrative jobs, which in turn makes them

Imore attractive candidates for proﬁotion to responsibile higher level posi-

tions.

The major point being argued here is that the centrality of family l1ife and

|

|

f the increasing elaboration of tasks performed fbr the family both withiﬁ the
| home and in.linking the home tb society combined with fhe non—Syﬁmetrieal di-
vision of domestic labor betwegn husband and wife are crucial in_shaping Wom=
en's occupational éhoiéés, their decisions about allocatidn ofl time and the
diréction,: amplitude'gnd tiﬁing of their work qareer. An important factor in
the chaice of bari time work is the short school day: the first G'grades at-
tend sqhool. until 11:45-1pm.This seriously constrain women's choice of jobs.
Women gravifafe to.jobsvyhich are 'synchronized with the children;s school
schedulg such as teaching or that have flexible working hours. Hélf time. job
holders acrue social benefits and job tenure, so women who worked part time
are not financially penalized és in the US, However, working part—tim; may ef-
fect career advancement and promotion tb managerial positions. Avgar (5985)
observed'that part time work is a matter of expedieﬂcg for many womén rather
than a'reflegtion of low commitment. In short,.caught in the "greedy institu-

tion" of the family (Coser and Cosér, 19?“), women juggle family and work by

avoiding demanding or ﬁgreedy“ occupations or occupational roles.
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It is not unusual for.a woman po keep her work simmering "on a low fire"
ﬁhile'the children are small and then to increase her investments in . the
'wUrkplace when they grow more independent, It is interesting to note that be-
@ween 1979-1984 the only age group where there was an increase in the propor-
tion of fullltime wﬁrkers was among women 35-U44, (CBS april 1986: 92). This
'wéuld be a fe;sigle splution were i£ not f&r-the fact that-career timetables,

BUllt 85 EHEV e br: the NAle SXBerlence, SEpsct PESHLE to Tesoh LHe height of
.their egreers by the early forties-and not to begin building at fhat time. On
thg -su;face'women's decision to limit time investments in the labor market in
fa#or of time investments in the fami;y appears yoluntary and freely $élected
'in_ line _with their values and preferences. The underlying coercive character
of the social injunetioﬂ which requires women to do go and the strﬁctural ar-
rangeménts thch discoufage them from doing otherwise and which constrain thém

from achievements in other spheres are usually overlooked.

The cenérality of the family inIIsraeli sociepy ia 6n1y a partial expiana-
. tion. for fhe féct that so few women reach senior positions in work organiza-
tions,  Discriminatory attitudes and a.prefefence for males as caﬁdidates for
advancement (Avgar, 1985; Pazzi, 1986; Zemach and_Pelgd, 1984; * Zemach, 1984)
are important contributor? factors; The fact that they are not discussed in

this paper is not intended to discount their signficance.

In conq;usion, the status of women in Israel 1is complex, overladen wifh
contfﬁ&ictions which résﬁlt 'in considerable ambivalence concerning equality
between the sexes, Widely held traditional values endorse a patriarchical sys-
tem of sbciéi felations which emphasize the centrality of "~ the patriarchical

family with .its sex division of labor and of social status. Israeli society
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has opened new opportunities for women to pari:i--cipate in the public sphere but
it has not adapted_fhe famiiy roles nor developed sufficient services for

::ﬁomen to successed in their careers without considerable strain.

"
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Fiuralistic Elements ivn the Jewish Tradition

Michael Fishbare

@ Cor’f?’ojé’f ’733

It is nrno idle matter that brings us together today, but a

)
=h

concern for the integrity of our moral life and the capacity’' c
cur religious heritage to sponscr moral action. For if we seek in
cur Tradition intimaticons, or procfs, or precedents DF__what'we
wonld rnow call pluralism, or even something akin ta tolerarce, we
do not do so for any abstract historical consideraticnms. We seek
these souwrces because we hape that cur Tradition—— out of which
we live and think-— can provide some spiritual rescurce for a
renewal of these values irn our ocwr day. We must naturally be
aware that this Tradition is replete with many straﬁds, and thus
beware rnot to dogmatize only those patterms that appeal to us.

Mo old *florilegium of pluralism? exists in rabbivic literature.

Ard evern 1if such an arthology could be invaked, corntrary values
can alsos be found in cur Tradition. But this is an old matter.
Diverse understandings of the Tradition are known from the

earliest sources. As R. Eleazar bern Azariah noted inm an old

sermon, divrei torah parin_  ve-rabin, *the words of Torah are
bountiful and without number?’-—-- because of the sages who sit in
diversé groups, some declaring & matter pure and others impure.
This diversity of scholarly opinion need rnot, however, result
irn despair, in the marmer of the sage who worried: *How then, in
these circumstances, might I learn Torah?? It is rather an

occasion for open discourse in the public realm, and thus a moral
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and intellectual imperative as well. Such a view was erndorsed by
R. Eleazar himself, whose response may be paraphrased as follows:

All Jews who stand within the covenant have the obligation ta set

their ears to the sounds and silerices of the Tradition and to

assert their hermerneutical priviledge to discern and evaluate ane
thing and ancther. More than that, crne may even say that all
Jews have the moral duty to formulate those meta—halaﬁhic
considerations that will provide the ethical presuppositions of
their moral life. However, because of the inherent diversity of
Judgmert withivn the Tradition, the validity of orne’s decisians
cannct depend upon a list of procftexts. Indeed, such a present-
aticon of procofs—— in the mamrmer of a neo—medieval disputation——
is aften but a disguised form of palitical power: a sifuation
where the epiritual resources of Judaism are reduced to a numbers
game, and where the persuasiveness of values is excharnpged for the
capacity of certain pecple ta impose their readings of the
Tradition. Against such cultural apologetics and counter—apolo-—
getics, I would argue that the proof of our hermerneutical
decisions lies in the moral and religicus testimony of our lived
lives. Orne can only give the proaf of life verification for aur
choices: the proof of Bewaerung. It was 1in this marnner that

Buber and Roserizweig interpreted the Scriptural passape:

-ﬁ’vs-" ='gfb" I—" e J"“I ’”fJ '> 'JS a0 b,'sg: (Deut. €:25).
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For the historically minded, it must appear paradoxical that
I should open this “discussion by appealing to hermerneutical
freedam, and even do so thraugh an allu?ion to a Talmudic passage

(b. Hagiga 3b), when just this freedom has been repeatedly

cantradicted in actual practice. Ever éin:e antiquity, the
historical record of Judaism shows that debates over the validity
of certain religicus claims—— debates which also had the effect
of reinforeing scocial inclusions and exclusions—-— turned on the
guestion of legitimate interpretatiﬂn.‘ The eviderice cuts across
halakhic arnd theological lires. Thus polemics am;ng the Phari-
sees themselves, or between them and the Saduccees, or between
the Qumran community and their ?ivals, all focus on the guestion
of  proper  interpretation. Similarly, medieval debates between
the Rabbirnites ard Karaites, the mﬁ@munists and anti-—-Maimunists,
the Hasidim and Mitragoedim, or also the Orthodox and Reformers
since the 13th century, all revalve around contradicteory claims
concerning the valid interpretation of Scripture.

It would seem that the scurce of this problem lies in the
Bible itself, which conceptually and in fact takes shape through
a rejection--indeed, an ongeoing rejection— of idﬁlatry. The
character type of Elijah, the purist prophet who is zealous for
divirne exclusivity, reflects this ideclogical modality. One must
therefore take serious ricte of the profourd corntinuity between
ancient Israelite prophetic zeal againét idaolatry and ongoing

Jewish zeal for this or another mode of interpretation. Ecth



types evince the passion of persons convirnced of the exclusive-
ress of Truth—-— that, in shoart, they are in the right, in the
Light, while the ’others?’ are in the wrong, the Dark. Nhateveﬁ
‘be the merit of Nathan Scderblom’s lament that polytheism krows
no correponding exclusivist vigor, we must face the serious and
pairful guestion of the degree to which pluralism (or tolerance)
is poscible within a monotheistic framework. It is moral
guestion we carnnct by-pass; nor is it urrelated to the role and‘
power of interpretaticon as the handmaiden of ideolaogy.

Rt the dawn of the mocdern era, Moses Mendelsschr expr‘éssed
deep sernsitivity ta these matters. In a letter to R. Jaccb
Emdenn (onn October Z6, 17730, he <said, as a matter of great
perscnal cornvicticon, that he could not believe that all mankind
save the Jews were utterly rejected by God in their divine
service. "Should all  irhabitants of the earth except ocurselves
be doomed to perditicn unless they believed in the Taorah, which
was given to the congregation of Jacob alore... ?...Does God,
ther, treat His creatures in the way of a tyrant by dernying
them a share in the warld. to Come) though they committed no
injustice?" (eee Jubilasumsausgabe [Stuttgart, ig71r ffi1, 16,
letter 134, p. 178). The rhetarical and impassicned nature of
the guery answers itself. Merdelsschn was thus at great pains to
praove that tolerarce is part and parcel of Judaism—— or rather,

in this instarce, to show that Judaism taught that picus

Gentiles,. "Kinder der ewigen Seligkeit," had a share in the World

to Come.
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A broader perspective on these reflectiorns on monctheism
arnd exclusiverness may be had by a brief reccurse tao John Locke’s
great tract on Tolerarnce (1689). Building in rabbinic fashion on
the textual conjurction of Exod, 22:19 and 24, which juxtapose
the rejection or idalatry and the notion of divine exclusiveness
to the commandment wot to cppress the stranger, Locke formally
distin%%hed betweenn interrnal control and external lenience—-—
that is, between intolerance for religious deviance within the
community of the faithful and broad tolerance for the stranger
without., This fundamental distinction, in broad terms, charac-
terizes our own rabbinic éuurces. As rnumercus rabbinic texts
make clear, the sages utterly rejected idclatars and idolatrous
practices within the community (save for some leniance during
persecuticons) j but they also pravided the conceptual structure
for tolerarnce in their list of universal moral prescriptions.
This list 1s known as the *Seven Commandments of the Naachidesf
¢ hyuya anly g2 ). For ﬁresent purposes, it is rict recessary to
decide whether the sages regarded these prescriptions of minimal
social morality as based on "natural law,’® and thus ocnly second-
arily justified by interpretation, or whether they considered
Noachide morality to be a type of universal revelation. The fact
is that arnyorne following these precepts (which include'the
probibition of murder and theft, and the obligation to set-up
courts of law) must be regarded as a human being in the full
sense, regardless of his or her mode of religicus practice. To

be sure, the severe constraints which limited contact between Jew
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and idoclator oftern made this distinction somewhat academic. Even
R. Mernahem Hameiri in the Middle Ages, who went so far as to
extend to Christianity the status of a non—idolatrous religion as
a matter of principle, arnd thus virtually equated Christianity
with Noachidismy, rever dreamed of a rotion of tolerarnce that
would compromise the internal regulation of the Jewish community
arnd its need for utter distinction (in péactice arnd ideclogy)

from all other religicns—— including Christianity: “for if this

rnot be doney, the laws of Israel will be void" (Beit HaRehirah ad

b. Bazba Gama 113a).

e

Nevertheless, the very naotion of Noachidism, of a pre-Jewish
universalism based on morality, provides a fundamental bridpge
aver the idealogical chasm separating Jew from idalator. .In its
WY WAY, it paved the way for a noticnm of pluralism on the
social—-moral plane. Irideed, it was +this very diStithiDﬁ which
Mendelsschn utilized in his contention that pious Gentiles—-
whiech for him meant those who kept the Noachian laws—— had a
share in salvation. Mendelssohn further extended his tolerant
position with tHE argument that religious regulations should be a
matter of private corncern ((for the person or the voluntarily
formed commurnity) only, and that the role of the State was to
abet the social-moral welfare of all its citizens. NMNaoachidism is-
thus the minimal standard for social tolerance. Religious
differences, inscfar as they do riot infringe upon the public
welfare of the State, are not subject to public regulation. They

are matters both personal and private, and must therefore be



tolerated and protected by the State itself.

We may close this part of our discussion, dealing with as-—
pects of tolerarnce i Judaism towards the norn—-Jew, with a more
vigorous advocation of this wvalue. The advocate was Nahman
Krachmal whoy in the 19th century, was among the first Jewish
maderns concerned to integrate Tradition and Modernity. In this
instance, the issue is the opermess of Judaism-— on & spiritual
and moral level-— to other persons and religions. Hrochmal

published his "Mashal Musari" ("Maral Parable") inm the first

issue of Yerushalayim Ha-Benuyah, a periaedical for Maskilim
wrriting in Hebrew. In the parable, Krochmal takes up the
Scriptural passage of Abraham sitting at the entrance to his
ternt, at surcet. When an old man appeared on the hﬁrizon,
Abraham leaped forward to invite him to lodge in his dwelling,
and pravidéd everything possible for the man’'s comfort. However,
after the meal, when Abraham invited his guest "to bless the
Lord, Creatcr of heaven and earth, who has sated us with his
bournty, " the straviger said that he does not kriow the god of
‘nbraham, and will rather bless his own god. Therewith, Rbraham
banished the man to the decsert. But then ﬁhe Lard came to
Abraham and rebuked him, saying that he had tended this man for
lo so many years, dressing and feeding him even though he
rejected Him, while Abraham cculd rnot even care for him cne
night. Rebuked, Abraham says bata’ti, "I have sirmed," ard
immediately wernt and retrieved the man and spoke kindly to him.

Let us, for o, leave Abraham with this stranger in his
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tent and turn to the even more vexing matter of disputes and

contention “"within the (very) tents of Shem."

The winds of cantroversy have often blown through the tents
of Shem, and a tolerant temper towards internal diversity is not
one of the hallmarks of those who dwell therein. As is well-
kriowrn, embittered intellectual disagreements often set the House
of Hillel against the House of Shammai-— riot because the contrary
positiorn was inconceivable but because of the anticipatéd practi-
cal consequences of these decisions . For all that, one particu

lar tradition preserved-in Tosefta Yevamot (I. 18-11) may prove

instructive in the present context. We learn:

ARlthough the House of Shammai differed fram the House
of Hillel in regard to co-wives, sisters, a woman whose
maryviage is  in doubt, an old bill of divorce, one who
marries a woman with an item worth a perutah, and a
marn who divorces his wife but spends the riight with
her at the (same) irnn,; nevertheless Shammaites did rot
vefrain from marrying women from Hillelite families,
rnor did Hillelites refrain from marvying women from

Shammaite families. Truth and peace prevailed between
them, as is said: "Therefore love truth and peace"
(Zech. 8:17). Although these prohibited and the

others permitted, they did not refrain  from preparing
levitically pure food with one ancther.

My purpose in citing this traditionm is not to play that
old cracked record we love to hear, namely, that the preserwvation
of diverse views in ouwr classical literature is proof of a
tolerant spirit. Whatever the real merit of this claim—— and let

us  at least acknowledge its self-serving merits!—-— my present
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purpocse in citing this text (which you can hear alsa harks back
to +the Hagigah passage referred to earlier) is to nocte how
sericus practical differencese are overcome through meta-halakhic

considerations. In the present instance, the principle which

permits a modus vivendi in the literal serse is the imperative to

lﬁve truth and peace-— an exhortation from the prophet Zecharia.
Clearly, the force of the Scriptural passége as used here lies
with the conjurctive "and." That is to say, the Hillelitesland
Shammaites fourd ways toc overcome their differences by joining
their search for truth with the mare supreme value of peace—-—
thus, "truth and peace," truth in the service of peace.

Arncther principle related to peace which has been used in
halakhic decision making is based on a passage from Pfﬁverbs
(3:17): "Her ways are ways of pleasantness and all her paths are
peace. " Now already in the aold midrashiec sources "Her ways"

refer to the ways of Torah, and the values of "pleasantrness"

(darkhei ro? am) and "peace" (shalom) are even presented as the
basis of Moses'! criticism of God and the laws of herem (Tanhuma

Buber, Tzav, 8). But beycrnd such homilies, the principle of

darkhei na’am has been used as a guidline in decisicon making in

variocus areas of halakha, including the areas of personal status
and family law. Examples can be fournd in the Talmud and the
decisions of post-Talmudic authorities—- for example, the

Maharsha in his commentary on Yevamot (see Hidushei Maharsha,

Yevamct [3d Gur-Ari ed., 1281)). In cur own day, Justice Menahem

Elor has applied this principle with respect to the status of the
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Ethicpian Jews—— thereby siding with the opinions of the Radbaz
and Rabbi Castro four centuries ago.

The passage from Tocsefta Yevamot serves ancther end.

Following the indication of the cormtroversies between the Houses
aof Hillel and Shammai, the text concludes that an accord was
reached between the plurality of views "in order to fulfill what
Scripture says: ‘*Every way of man is corwéct in his eyes, but
the Lord measures the heart’."” The intention of the redactor of
the Tosefta in adducing this passage from Froverbs (i6:2) can
aomly be surmised. It would seem that he understands the abateme-—
nt of intellectual controversy—-— by the adversaries themselves!——
as due to a humble assessment of man’s hermereutical powers: each
person  judges according to his own  lights, thinking himself
cowrrect, whereas the full truth is accessible aonly to God—— who
Judpges man not  according to the accuracy of his reason but
according too the sincerity of his heart. Rashi’s comment (an
this verée) that Bod measures the heart follows the spirit of this
interpretation. As regards this matter of sincerity of intern—
ticrn as a criteriocn for access to divine truth, let uws recall the

beautiful lines of Ibn Gabircl’s Heter Malkhut with respect to

the plurality of religicus access to the Divine Throne:

' cund PHlo pylls ’a,z*h{z 130l Flt rglzs 20k Lfy
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These words of Ibn Gabirol may permit us to move from the

pherncmencorn of intellectual pluralism, and the possibility of
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transcending permanant divisiocnn through the application of
various meta-halakhic principles, to more metaphysical perspec-—
tives. Noetable in  this regard is a passage from an essay
entitled "Fragments of Light: A View as to the Reason faor the
Commandments," by Ha-Ra’ayah, the late Rav Kook, In it, the
teacher ackriowledges the plurality of viewpoints in the House af
Iesrael and the discord this sowss but he alsa proposes a epirit-
ual perspective through which concord is envisioned and diversity
perceived to be part of God’s plenitude and truth. He said:

On reaching full maturity, the human spirit aspires to

rise above conflict and cppositian. It will recognize

all expressions of the spiritual life as an organic

whole, in which differences in states will not be

erased, in which there will remain a distinction

betweers the primary and the peripheral, high arnd low,

more holy and less holy, and between these twa and
secular. But this will not be in a grievous form that

inspires discocadd and hostility. It will be ivm a form
similar to the divisions of organs of the body, and to
the distinctive impulses in the fully developed

spiritual life, each of which recogrnizes its place as

well as that of its neighbor, whether it be below or

above it.

In this powerful teaching we have the rudimerts of a
theclogical pluralism that balances the moral parable of Krochmal
presented earlier. In saying this, I do rncot mean arny disparape-
ment to Hrochmal; for I do not think that religiocus humanism
needs the tint of Tradition in order to be morally legitimate.
Krochmal?s liberal-moral perspective is an authentic teaching of
pluralism iv owr Tradition in its own right-— despite the fact
that it 1is (in part) stimulated by currents of Western humarism

and morality. To be sure, we can convenierntly delude ocurselves

with the nrotion that the only authentic Jewish teaching is a
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so—called °*pure' teaching—-— soamething ursullied by external
cultural influences (not to mention the base coin of human
reason). But such an unalloyed Tradition never existed, and many
of  cur most profound truths and  values have been shaped in
response to outside stimuli. This is rnot the place to sound a
tatoo on that score. Let me merely say that the teachings of the
Maskilim and reformers with respect to & recognitien of the
legitimate diversity aof Jewish perspectives (and of other
religicns) have, in my opinion, arn honorable place among the
so—called ?pluralistic elements’ of Jewish Traditiorn—-- whatever
their historical provernance or provacation. They proavide a deep

call to conscience, and show how manﬁthgism can be a force for
unity and not divisiorn. : |

It is from this perspective, then, that I say that Rav
Hook?s teaching balances that of Nahman Krochmal. As the latter

called for moral vigilence and the need to  trarnscend parochial

impulees in the Tradition, Rav Kook ackrniowledges "all expressions

cof the spirituwal life" from withiv his ultra—orthodox per-—

spective. His teaching is thus a thoroughly traditional perspec-—
tive on  the unifying force of morcotheism. Sirce I noted earlier
that monctheism often displays forms of dissension and division,
this particular .advocation of religicous pluralism is of no idle
merit. It is a direct rebuke to those who would impericusly

judpge the spiritual legitimacy of the 'other? in God’s world, or
whose rnotion of moncotheism Pighteouély paints all faces with the

same monochrome. Rav Hook?s perspective may even dovetail with
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that of Mendelssochn—— strange bedfellows though they be!-—-
insafar as rneither wcould seek to impose his spiritual perspective
upon ancther, even arcther Jew. In this sense, Kook?’s teaching
lives cut the blessing which orne is required to state upon seeirng
aricther Jew: RElessed is the Wise Hriower of Secrets, for their
minds differ from cne ancther and there are no two faces alike"

(b. Berakhot S8a).

These matters lead us to the more radical thecological arnd
metaphysical pluralism of Franz Rosenzweig. In this context, my
cornicerrs is not to invoke his thecry of a ?double-coavenarnt,? which
views Christianity as a.  co—bearer with Judaism of the truth of
God in this world. Impertant as this view is, my presernt purpose
is to stress his teaching on ?love of neighbor.’? As a théolngi—
cal theme, Rosernzweig may have been drawn to the topic through
the influerce IOF Hermarm Cohen, his mentor. Re jecting the
standard, traditional perspective on Lev. 19:18, which teaches
that the neighbor "like you'" whom  you are commanded to love - is
none other than your fellow Jew, Cohen anﬁed for the universal
presupposition of this statement and provided a Kantian perspect-
ive on the ethics involved, Roserizweig also emphasized the
universal thrust of this biblical teaching, but radicalized its
religicous presence and authority by placing it urnder the wirngs of
revelatior.

For Roserizweig, loave of neighbar is the religicus respanse
to God's unconditiconal love for  the world and its creatures.

Becauze of +this axial role of human love in externding and



mediating divine lave in creaticn; indeed, for Rosenzweig, just
because acts of love are an anticipation of redemption, orne must
love one’s neighbor because he, "lilke you," is a creature of God
and the recipient of God's love. Such a rneighbor 1is rnot far off
that one must search him out, but rather the very persaon who i3
rnighest row—— the one, anyore, who is mast near to me at this or
any other moment. Thus my neighbar,'teaches Rozernzwelig, reveals
God?’ s presence to me Jjust as he or she appears before me—-—
revealing the world to me through speach and mera commuricating
preserce, and thus demandirg my own response and speech. From
this perspective, pluralism is at once morally radicalized,
sirce it valaorizes all moments of humarn meeting, and theclogi-
cally radicalized, since in this meeting the divire bacomes
presant to us. Having referred earlier ta Krochmal’s parable of
Abraham’ s rneighborly love at Mamre, let me mentiorm the kermal of
a sermn given by Rabbi Nehemiah Nobel, arn orthadox rabbi in
Frankfort with whaom Rosenzweig studied Talmud. He remindad us
that, when telling this event, Scripture first says that "the
Lord appegarad" to Abraham wihile he was sitting in his tent.
Immediately thereafter, however, it says: "and behaold! three

By way of conclusion, let us listen to a second teaching of
Rav Mook (Olat HaRayah, vel. I [CJerusalem, 19391, p.32Q@). His
wards bring us back to the earlier themes of intellectual

pluralism and peace as a meta-halakhic value—-— all within a

theological and metaphysical perspective. Ferhaps it is . not a



teaching for everyone, or for all times. But it is a teaching
foar us and cur times. It turrns on the well-krnown Talmudic
desigrnaticr of scholars as builders. The midrashic transforma-
tiern of +the biblical word ?'sons’? (banayik) inta *builders?
(bomayik) gives us pause to wonder what it takes to turn our many
and different sons into the many and different builders of cur
future. " The arnswer 13 as simple as it is difficult. What is
required is humility and largerness of gpirit. This is how Rawv
Kook teachos it:

For the building is constructed from varicous parts,

and the truth of the light of the world will be built

from various dimensions, from varicus approaches, for

these and those are the words of the living God... [t

is precicely the multiplicity of opinione  which

derives fram wvariegated souls and backagrounds which

ernriches wisdom and brings about i1ts enlargement. In

the end all matters will be properly understood and it

will be recogrnized that it was impossible for the

structure of pzace to be built without those trends

which app=2ared to be in canflict.
Sz says Rav Kook, Tz his  words we would only add: bern=ih

beitekha begarcav: build your house with the ore wha is near to

yord.
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Yehoshafat Harkabi

Judaism: A Call For Change

Grave problems beset Jewish religious life, engendering tensions and
dissensions: the rift between the Orthodox, Conservative and Reform
streams, whereby the Jewish religion has become a divisive factor; the
ferocious bickering between the different segments within Orthodoxy;
the cleavage between the religious and the secular sectors in Israel. All
these issues are perilous. However, the most threatening problem lies
elsewhere - in new developments within the Jewish religion which may
adversely affect the relations between Jews and gentiles and gravely
impair the stature of the Jewish religion in the world. I adore Judaism
and worry that it may suffer a grave setback. It is a nightmare to con-
template that the Jewish religion that hitherto has bolstered Jewish
existence may become detrimental to it.

In all religions there are components of hostility against other reli-
gions. Happily, in the Jewish religion these elements were for a long
period kept under control or suppressed, as Jews living precariously in
foreign countries did not allow these components to emerge. In Israel,
this inhibitory factor waned, especially after the victory in 1967,
which was interpreted as prompted by divine intervention, portending
a change in history towards Jewish ascendency. It subsided further
after the Likud victory of 1977, as some religious circles were hear-
tened by the idea of Jewish might, a central tenet in the Jabotinsky-
Begin ideology. Manifestations of hostility against gentiles have re-
cently surfaced within these circles, who make no bones about ex-
pressing them blatantly.

I find myself enmeshed in a harrowing dilemma. Citing examples
of such anti-gentile manifestations might supply antisemites with am-
munition against the Jews, their religion and against Israel. However,
in order to combat these trends, and especially to prevent their bur-
geoning and spreading, there is no escape from exposing them. One
cannot fight against a phenomenon without identifying it. I shall dis-
close no secrets. All my examples are taken from the media.




The Israeli Chief Rabbi, Mordekhai Eliahu, has forbidden Jews in
Israel to sell flats to gentiles, "even one flat” (Haaretz, 17 Jan. 1986). 1 do
not dispute the Halakhic validity of his authoritative ruling (probably
from "Lo tehanem”, Deuteronomy 7:2; as Maimonides explained not to
make their sojourn permanent, Hilkhot Avodah Zarah VeHukot Hagoim,
Ch. 10:4). However, the Rabbi shows complete insensitivity to the
need of reciprocity. Why then should gentiles in their countries sell
real estate to Jews? A failure to understand that Jews cannot arrogate
to themselves privileges which they do not recognize as valid for oth-
ers, appears in Israel too frequently.

In response to a query, former Chief Rabbi Ovadia Yoseph, ruled
that a Jew who happened to possess the New and Old Testaments
bound together should tear them apart and burn the new Testament
(Haaretz, 23 Oct. 1979). A military Rabbi ordered the burning of a copy
of the New Testament found in the library of his base (Maariv, 14 June
1985). Subsequently, the affair was discussed in the Knesset Foreign
Affairs Committee (Maarsv, 5 July 1985). One wonders if Rabbis under-
stand that such enactments give retroactive legitimization to the
burning of the Talmud by Christians. Can we allow ourselves to go
back to the worst aberrations of the Middle Ages?

In recent Jewish religious writings Christians are frequently deni-
grated as "Ovdei Avodah Zarah” ("pagans”), falling back on the au-
thority of Maimonides who in his original writings — not those tam-
pered with by medieval censorship — explicitly depicted Christians as
pagans, because of the Trinity; whereas he released Moslems from the
ignominy of paganism. In Hebrew, "Avodah Zarah” is a term of
abhorrence, much more so than is conveyed in the parallel term of
"paganism”. The Catholic Church, in the spirit of ecumenism, has
made some effort to purge from its prayer books invectives against the
Jews; should Jews revile Christianity? Furthermore, naming a religion
or people as "Avodah Zarah” has practical consequences in Jewish law.
According to Maimonides, "Avodah Zarah”, its worshippers and their
institutions of worship have to be destroyed in any area which comes
under Jewish control (Hilkhot Avodah Zarah VeHukot Hagoim, Ch. 7:1). A
similar ruling applies to the parallel denomination "Star Worshippers”
("Akum”, which serves as well a code name for gentiles). The applica-
tion of this ruling is specifically widened to encompass many Africans
and Asians.




Calling for the expulsion of non-Jews from Israel is not an eccentri-
city of Rabbi Meir Kahane, for in religious pronouncements it is
stressed that only a "Ger Toshav”, a gentile who fulfills the seven pre-
cepts of the Sons of Noah, can live in a Jewish state. Rabbi Eliezer
Waldenberg, the recipient of the prestigious Israel Prize in Judaic Stu-
dies for 1976, declared: "I support the application of the Halakha that a
gentile ("Goi”) should not live in Jerusalem; in order to apply the
Halakha correctly, we would have to expel all Goyim from Jerusalem
and purify it completely” (quoted by Professor Amnon Rubinstein in
his book From Herzl to Gush Emunim and Back, Schocken, 1980, p. 123,
based on Haaretz, 9 May 1976). In a discussion on the Mormon Univer-
sity at the Knesset, no less a personality than Avraham Shapira,
Chairman of the Financial Committee, complained: "Jesus is allowed
to come back to Jerusalem” (Haaretz, 11 Dec. 1985). Should Israel ex-
clude Christians from Jerusalem or even express such an intention?
Utterings like these cannot fail to attract attention in Rome. Hebrew
is not an esoteric language and Israeli newspapers are read by non-
Jews. The Vatican, representing hundreds of millions of believers,
might still have a say when the political settlement of Jerusalem is
negotiated.

The remains of a woman, who was born a Christian, lived most of
her life as a Jewess, married a Jew, though she did not officially con-
vert, and whose son served in the Israeli Army as a Jew and Israeli,
were dug up and removed from a Jewish cemetery in Rishon LeZion.
The perpetrators of this crime were duly punished by an Israeli court.
Released after few months of imprisonment, they were given a public
reception in Shabbat Square in Jerusalem. In their defense, the claim
was made — supported by the local Rabbis of Rishon LeZion and the
Chief Rabbinate of Israel — that a Christian, as "Oved Avodah Zarah”,
cannot be buried with Jews, just as an "evil doer ("rasha”) cannot be
buried with a righteous man ("tzaddik”) (Rabbi Zemmer’s articles in
Davar, 3 April 1984, and in Haaretz, 19 April 1984, and the text of the
verdict of the local Rabbis confirmed by the Israeli Chief Rabbinate).
This case presented a conflict between the laws of the Israeli state and
Jewish religious laws. Religious circles claimed that the religious laws
should prevail, as "divine law is above human law”. The implication is
far-reaching, as it means that religious Jews throughout the world can-
not be fully subservient to the laws of their country. True, the prob-
lem of relationship between religious law and civil law arises in other
religions. However, in Christianity it was attenuated by the principle



of separation between Church and State, and in Islam (except present
Iran) the subservience of the religious authorities to the lay authori-
ties has become firmly established as an historical practice. It is signi-
ficant that the old principle “Dina deMalkhuta Dina” — "The law of the
kingdom is a law” was not invoked in the Rishon LeZion case, as its
application is circumscribed. If dead Jews and one dead Christian can-
not be neighbours in a cemetery, how can Jews and Christians reside
together while still alive? Will Jewish religious spokesmen be allowed,
unopposed, to undermine the possibility for Jews to live in Christian
countries?

When we studied the Bible and read the divine command to des-
troy the Amalekites, most of us probably considered it as an archaic
episode of bygone primitive times having no relevance to the present.
However, Rabbinical circles resurrect it as pertinent to our times.
They cite Maimonides who included the destruction of the Amalekites
among the three highest priority precepts for Jews to carry out when
returning to a Jewish state (Hilkhot Melakhim, Ch. 1:1, based on
Sanhedrin, 20b). Thus, it becomes a precept for the future, and not
only the past. So long as the Amalekites are not annihilated, God’s
throne is defective (Midrash Tanhumah, Tetze), as cited by Rabbi Israel
Hess, the former campus Rabbi of Bar Ilan University, who also speci-
fied that the Arabs (Palestinians) are the present day Amalekites (om-
inously his article was entitled: "The Genocide Commandment in the
Torah”, Bat Kol, 26 Feb. 1980, reported by Amnon Rubinstein, op. eit; it
is even mentioned in a publication in English of the Kaplan Center for
Jewish Studies at the University of Cape Town). His is by no means a
solitary voice. Thus, the Amalekites become an algebraic notation
which each generation may decide whom it fits. Even if the explicit
identification of the Palestinians as Amalekites comes from a minori-
ty, it should annoy and disturb us. Religious circles do not understand
that by making the destruction of a people, such as the Amalekites,
not an event of antiquity, but a standing religious order, they present
the Jewish religion as genocidal. If this resurrection of the issue of the
Amalekites were to continue, it could even change the general attitude
to the Holocaust, inasmuch as associative analogies might be drawn.
Even the apologetic contention that only the Messiah will identify the
Amalekites, is unacceptable, as it still implies that there is a human
group, men, women, their children and flock, that deserves total an-
nihilation.



I sympathize with our forefathers who, in their suffering of all
kinds of persecutions and discriminations, found solace in specifying
the measures that would be imposed on non-Jews once there was a
Jewish state. In many cases they copied the discriminations to which
they themselves were subjected. Such expressions of hostility may
have had for them a cathartic effect; indulging in writing what they
could not practice. It was the anguished vengeance of the helpless.
They envisaged the re-establishment of a Jewish state only after the
coming of the Messiah, who would usher in the era "when the hand of
Israel prevails over the nations of the world”. Furthermore, they did
not worry how such rulings might affect Jews in the Diaspora, as they
considered that the ingathering of the Jews to the Jewish State would
be total. Thus, all those enactments against gentiles were utopian,
meant to be carried out, not in historical circumstances, but in an
extra-historical era, eschatologically. What was excusable from them
is no longer tolerable from us.

We are faced now with a completely new situation: a Jewish state
was established without the labours and the mediation of a Messiah,
in circumstances in which the hand of Israel does not prevail over the
nations of the world and most Jews live outside the Jewish state. Some
people reproach the founding fathers of Zionism for an oversight in
not considering the Arab Palestinian problem, which is not completely
valid. Of much greater significance was their lack of comprehension
concerning the twofold problem the Jewish religion would produce for
the Jewish state and the Jewish state would produce for the Jewish
religion. However, extreme orthodox Jewish circles understood the
Halakhic complications Jewish statehood would create, and thus op-
posed Zionism adamantly.

On the other hand, the Zionist religious circles who maintained
that a Jewish non-Messianic state is feasible, failed in their reaction to
the challenges to the Jewish religion presented by the establishment of
a Jewish state. Rabbi Maimon (Fishman) understood the quandary
and proposed to convene a "Sanhedrin”, a gathering of distinguished
Rabbis to examine the new situation and enact the necessary laws
and changes. His proposal was rejected. Today, even anti-Zionist
Orthodoxy that does not recognize the legitimacy of Israel’s statehood
for whom it is the incarnation of blasphemy, demands that Jewish
laws be applied in it, particularly on the Shabbat. The Zionist religious
circles follow suit. Furthermore, religious circles which had previously
maintained moderate political positions or were even anti-Zionist be-



came the spearhead of extreme nationalist positions, in particular
against the Arabs. Jewish religious precepts are evoked to proscribe
any step towards territorial concession and a compromise with the
Arabs. Thus the Jewish religion now serves as an impediment in the
formation of a reasonable Israeli policy.

Maimonides, when he ruled that in the Jewish state a non-Jew
should not be appointed to any public position — even the most junior
one of controlling channels of water for irrigation (Hilkhot Melakhim,
Ch. 1:4) - probably considered such discrimination as hypothetical un-
til the Messiah comes. It did not dawn upon him that the chairman of
the Tel Aviv Great Synagogue would invoke him as an authority to
oppose the appointment of an Arab as Deputy Minister of Education
(Haaretz, 30 Oct. 1986). Furthermore, can we admit, even on principle,
that the Messiah will launch, not an era of justice and equality, but a
dark age of racial discrimination? Is this the Jewish ideal?

We find ourselves in a grave predicament. True, expressions of hos-
tility and discriminatory enactments existed earlier, but until now
they were theoretical. Recently, their status changed as vitality has
been infused into them by references to them and the demand that
they be applied here and now. Thus, they have been actualized and
made concrete. We can no longer shrug our shoulders and underrate
the hostile precepts on the pretext that they represent only a minori-
ty. As these expressions of hostility accumulate our enemies will not
fail to use them against us. It is irresponsibly optimistic to think oth-
erwise. They are all in the public domain. Rabbi Kahane publishes his
writings in English. He has the merit of offering a mirror for us to see
ourselves. One of the worst results of the outrages our enemies have
inflicted on us is that many among us have become habituated to cri-
ticize others, forgetting the need to examine and criticize ourselves.

Furthermore, in one central version, "Chosen People” does not im-
ply a potentiality that will come about by our arduous efforts, but an
accomplished fact. Such an approach, strange as it seems, suited the
secular nationalistic ethos of the Jabotinsky school, which in its turn
encouraged the new religious developments. The affinity, political and
ideological, between the Likud and the main religious parties and
groups is more than accidental.

Religion is influenced by external factors such as the political cli-
mate of opinion. During the period when the pragmatic realistic polit-
ical attitudes of Weizmann — Ben-Gurion — Labour prevailed, religion
kept the hostile component submerged. That was the achievement of



the religious moderates such as the Mizrahi. Once the climate of opin-
ion changed during 1967-1977, the hostile elements in religion surfaced
with their political corollaries on the issues of the West Bank and an-
nexation. Thus a wide segment of Israeli population, because of its
traditionalist inclinations, could be enlisted to support the policy of
annexation, and though unversed in the Revisionist ideology, it adopt-
ed some of its core values. Jews, with a collective memory of oppres-
sion, and especially from less developed countries, could be swayed by
the idea of ethnocentric power, once they felt they could afford it.
Unfortunately political leadership did not rise to restrain such a ten-
dency and counsel reasonableness. Some leaders even capitalized on
such proclivities to get into power.

I suspect that the new developments in the Jewish religion consti-
tute an unprecedented transmutation of great significance. As these
changes occur before our eyes we may fail to appreciate how revolu-
tionary they are. What has surfaced cannot again be mechanically
submerged.

The religious radicals who support these religious trends under-
stand their significance. Thus they are haunted by forebodings of the
crisis in the position of the Jews and their religion that these changes
may bring, or the havoc they may wreak in the relationship between
Jews and the world. The rise in expectations of the imminent coming

-, of thie'Messiah, calling this period the "beginning of redemption” , Ha-

bad slogan "Messiah now”, "Messiah Mamash”, the intensive study of
the laws of sacrifice as if the Temple is due to start operating, the
weaving of clothes for the priests in a Jerusalem Yeshivah, are all
symptoms of the premonition that we are in the throes of a crisis from
which only a Messiah can deliver. Before, the Messiah was a hope, a
yearning; now he has become a necessity.

Excessive reliance on the impending coming of the Messiah, which
traditionally was severely proscribed, is already producing a reaction
within Zionist religious circles apprehensive of the results of disap-
pointment and disillusionment. Thus they demand to wait patiently.
But then Zionism and the Jewish state are not precursors of the Mes-
siah’s coming and are devoid of religious significance. Some of the
Zionist religious radicals even in Gush Emunim already show an incli-
nation to fall back on the position of separation between history and
theology, propounded in its strict form by Natorei Karta. This trend is
already manifest in their mode of dressing which is commonly labelled
as "blackening”, drawing near the Haredi attire. However, it is doubtful
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if the Natorei Karta solution can be generalized in appealing to large
numbers. Finding peace in their fold can suit only a small minority.

The trend towards religious extremism and hostility is not merely
an Israeli phenomenon. Jewish centres of Orthodoxy in the Diaspora,
particularly in the United States, serve as their source of inspiration
and financial support, including financial contributions given to them
perhaps unwittingly by secular Jews who are unaware what they help
to build up.

The big question is: What is to be done? The gravity of the situa-
tion demands radical treatment. Instead, we witness palliatives. For
instance, because Rabbi Kahane's stark policy prescriptions are
derived from religious precepts, strong strictures were levelled against
Rabbi Kahane by some moderate religious circles. However, what is
needed is not taking to task the person who quotes, but coming to
grips with his quotations from the most venerated sources.
Apparently, he does not distort his sources; he only turns for support
to the ugly strain in Judaism, and in this he is not alone. So long as
the rulings expressed in these quotations and enshrined in our books
are not disowned, they continue to constitute organic tenets of the
Jewish religion.

There are in Judaism admirable warm expressions of great human-
ism and of delicate perceptive moral insights. We can be very proud of
the humane wisdom and sensitivity of our Sages. However, citing such
humanistic expressions does not obviate the other elements of hostili-
ty and discrimination against non-Jews. On the contrary, paradoxical
as it may appear, it reinforces them, for by depicting Judaism in its
entirety as humanistic, the non-humanistic elements are sheltered by
remaining uncondemned and are thereby legitimized; coexistence
between the ugly and the upright is sanctioned, to the benefit of the
ugly.

Presenting the Jewish religion as humanistic is not enough to make
it so. We have to make it humanistic, by discarding those elements
which are not. Beside the moral historical merit of such an operation,
it is required as a pre-emptive measure, as eventually these negative
elements will be thrown in our faces.

One should beware of false exegesis which may also signify deficient
mastery of the sources. For instance, the humanity of Judaism has
been advanced by liberal Rabbis who brandish such sayings as: "Do
not do to your friend what you do not wish should be done to you”,
"Love your friend as yourself” ("Love thy neighbour” in the Christian




parallel). Orthodox Rabbis claim that the expression ”friend” in the
Talmud refers to a Jewish friend. They too contradict the demand to
be kind to aliens — as "Ger,” claiming that it means "Ger Tiedek”, a
proselyte to Judaism. I do not dispute their erudition and that theirs
is probably the correct interpretation. I am not in a position to judge.
I feel great affinity to our Sages and love reading them. I want to warn
against the use of false argumentation, be it with the best intentions,
and the propagation of counterfeited versions which Orthodox Rabbis
may rebut.

We are burdened with an onerous heritage of mixed baggage. It is
only natural that sediments of a negative nature would have accumu-
lated owing to the circumstances of our tragic history. We must dis-
card these embarrassing elements, first and foremost the doctrine that
the difference between Jews and non-Jews is ontological (i.e. that
Jews and non-Jews are different species), which has even spilled over
into the liturgy of the Havdalah, in the claim that Jews differ from
gentiles qualitatively, in their essence, as between day and night, the
sacred and the profane. Can we countenance such instructions, deriva-
tive from this basic doctrine, and found in the most authoritative
sources (Maimonides, Turim, Shulhan-Aruch) that a Jewish doctor
should not heal a non-Jew, or that a Jew should not aid a non-Jew
drowning in a river; or help a non-Jew falling into a well; or that the
murder of a non-Jew by a Jew is not answerable in an ordinary court
of law, but only before the Almighty? This last ruling was invoked re-
cently when the members of the Jewish terrorist underground were
brought to justice. According to Rabbi Shakh, the leader of the
Lithuanian Yeshivot and the mentor of "Shas” in his book Avi Ezer,
(Haaretz, 1 July 1987) a Jew may take the law into his own hands and
without ado kill a non-Jew who contravenes any of the seven precepts
of the Sons of Noah.

Two clauses of dispension previously used to mitigate these rulings
can no longer serve us. First, that Jews can make exception to them
"for the sake of peace” (Darkhes Shalom), or in order not to arouse "hos-
tility” (Esva), which means disobeying them, not because such deeds
are wrong in themselves, but for the sake of expediency; as such acts
might invite hostile reaction harmful to Jews. Second, the traditional
claim that all these rulings should not apply now, but only during the
"era when the hand of Israel prevails over the nations of the world.”
Thus, the contents of these rulings are approved, the only problem be-
ing one of timing; present circumstances are not opportune, and
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therefore, their application is only to be deferred.

Expressions of hostility towards gentiles and the religious extreme
positions on Israel’s foreign affairs, stem from the same body of reli-
gious rulings. They are basically two facets of the same substratum:
one, on the social level in the attitudes towards gentiles, and the oth-
er, on the political level in the relations between Israel and its neigh-
bouring Arabs. Actually, the component of hostility on the social level
is more basic and conditions the newly contrived political positions.

For instance, Dr. Mordechai Nisan (lecturer in the Overseas Stu-
dents’ School of the Hebrew University), uses asymmetrical discrimi-
nation in the Halakhah "to show the relevance of the Halakhic ma-
terial to the present circumstances between Jews and Arabs in Eretz
Israel” (The Jewish State and the Arab Problem, Tel Aviv, Hadar Publish-
ing House, 1986, p. 147). He exemplifies this asymmetry by laws such
as: There is no need for compensation in case an ox owned by a Jew
gores an ox owned by a gentile, whereas there is need for compensa-
tion in the opposite case (Hilkhot Nizkes Mammon, Ch. 8:5). An article
lost by a Jew should be returned but not one lost by a gentile (Hilkhot
Gzeilah VeAvedah, ch. 11). Dr. Nisan justifies these discriminations on
the grounds of ”cultural differences” (Ibsd). He claims that these
discriminatory laws should now be transposed from the private to the
political domain. Thus, Palestinian political demands have no stand-

. ing and ave summarily rejected and so is any need for a compromise

with them. The West Bank should be annexed by Israel forthright,
and the ensuing demographic problem be solved by a "transfer” of the
Arabs to-other countries. (Ibid, p. 124).

The position of politically moderate Orthodox circles who do their
best to propound religious argumentations for a political dovish posi-
tion will founder, so long as they do not concomittantly modify the
more basic religious positions on the social level, of hostility towards
gentiles. They are caught in an inconsistency that explains their inef-
fectiveness. Their opposition to the use of religion as underpinning for
political radicalization regarding the occupied territories and the
Palestinians is vitiated by their failure to deal with the religious ele-
ments of hostility and discrimination against gentiles. They simply
prefer to ignore these elements.

Some religious moderates pin their hopes on "reinterpretation” as a
means of disposing elegantly of the embarrassing components in our
heritage, by changing their meaning. They should be congratulated
and encouraged. Where such benign versions exist, they should be
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given all prominence. However, many texts are not so malleable, rath-
er their basic, traditional and literal meaning ("pshat”) supports the
extremists’ interpretation. For instance, can Maimonides’ proscribing
the appointment of a gentile to any official post in a Jewish state be
reinterpreted as meaning that he "really” intended to call for a
benevolent policy of enlisting gentiles in the Jewish administration?
Explaining away these negative precepts by casuistry arguing that
their straightforward and explicit meaning is not their intent, cannot
conjure them out of existence. If remedying our predicament can be
achieved by reinterpretation, why do our moderates tarry? In the
meantime the expectancy of miraculous relief by reinterpretation al-
lows for delay and indifference which aggravate the situation.

Let the modern moderates beware of posing as Latter-Day Sages.
The Sages could allow themselves to advance flagrant reinterprata-
tions such as the famous example that "An eye for an eye” really
meant "Monetary compensation for an eye”. They presented their in-
novations as old tradition already received on Mount Sinai, and even-
tually succeeded in suppressing opposition to them. Paradoxically, in
order to make leeway for their innovations they narrowed the scope
for future attempts to emulate them. Reinterpretation requires tacit
consensus which is impossible to attain in times of dissension as the

_ present, and thus the new version is bound to be challenged and
; * ridienled:Plastering coametically over the negative components will
" produce a transparent glaze which will only bring upon the moderates

the charge of hypocrisy. Innovation is not only a supplement, but en-
tails the painful negation of the outmoded, the passé. It cannot be al-
ways achieved by an indirect approach of relying on a process of sub-
liminal metamorphosis, or of a spontaneous evolution, but requires
time and again head-on confrontation. The changes required cannot
be made without high cost, perhaps a serious crisis.

An appropriate means of disposing of hard core texts is the conten-
tion of "historical relativity”, as evoked by Rabbi Menahem HaMeiri
(1249-1316), when he reversed Maimonides’ position on the paganism
of Christianity. Historical relativity is not slighting our forebears, but
on the contrary, explaining why their choice, which was called for in
their circumstances, is no longer valid. Historical relativity is not the
imputing of new meaning, but an act of jettisoning flotsam, called for
when it jeopardizes remaining afloat. It is predicated on living in histo-
ry and acknowledging the relevance of its exigencies. Jews living
among Christians could not afford to treat Christianity as did the
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Jews living among Moslems. For those indulging in a Messianic mood
the imperatives of history seem flippant; the Messiah will soon rescue
them from all troubles.

The claim that Judaism has to be modernized to suit the contem-
porary world, and thus reformed, is not convincing. Modernity means
greater compatibility with present-day fashions. Who says that they
are good? Why should Judaism, at whose centre is the idea of God
rather than man, not make painful demands? However, weeding out
growths which have accumulated and have deformed and disfigured
the religion is a much better cause. That should become the main item
on the agenda of the debate with Orthodoxy. Progressive Rabbis
 should challenge Orthodoxy on this score. All other controversies
and goals should be secondary. Let Orthodoxy or parts in it assume
the stance of defending these negative elements such as those I have
cited. Their position will be much more difficult, perhaps untenable.
Most Jews will rebel against their leadership if these Rabbis persist in
adhering to them. But in order to start such a debate one has to be
ready to divulge and specify these elements, with all the embarrass-
* ment involved and despite the qualms that such a step may serve our
enemies. Eventually, these elements will have to be determined by
Rabbis scholars of high reputation in Judaic Studies.

Other religions have similar problems with their fundamentalists
deal with them. It may temporarily take the pressure from us, and
provide the necessary time for the required changes in our own reli-
gion. The rise of fundamentalism is a worldwide phenomenon, but it is
a mistake to regard it as a continuous, endless trend. The present
preoccupation of other religions with their own problems will one day
abate and they will then be in a position to look at others, including
us.

The Christian world is inhibited in its dealings with the Jewish peo-
ple and religion by its own history, recently by the role of the Catholic
church and other churches as spectators of the Holocaust, failing to op-
- pose it. Acknowledging their failures, the Christian leaders may even-
tually overcome these inhibitions and then they may turn and present
their demands from us. The urge to assuage their discomfort and
redress a balance may also serve as a motivating factor in the desire to
point out that we too have our blemishes. Such a démarche may prove
devastating for us. For many Jews, the disclosure of our negative rul-
ings and precepts by foreigners may come as a shocking surprise, as
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they are not aware of the existence of such elements in Judaism. It
may subvert their allegiance to the Jewish religion and people. Let us
now take steps to forestall such a possibility. Charity begins at home.
We have to set our house in order, not only because of external criti-
cism but for our own sake. There is a great difference between disown-
ing those negative rulings by our own initiative, by exertion from
within, and doing it under duress, coerced by external pressures. Part

of Orthdoxy may be responsive to the need of changes and make im-

portant contributions towards them. Let those who refuse and contin-
ue cherishing these rulings stand alone.
Demonstrating to Orthodoxy that some of its rulings are liable to

- raise general opprobrium may facilitate the achievement of a modus

vivendi between it and the other streams in contemporary Judaism,
and between the religious and the secular sectors in Israel. Only thus
can some unity, be restored to the Jewish people. Only thus can we
avert a crisis in Judaism without relying on the coming of the Messi-
ah, and alleviate the blow to the Jewish religion when the political po-
sition of annexation of Judea and Samaria supported by religion
comes to grief. Only thus will Judaism be reinforced and
strengthened. Self criticism and making the necessary changes can
become a source of elation and pride in our ability to face up to the

= .}'4"{». _._a')w*'.a

; o;iralevu ‘with iha 'tuta.lity— of Juwinh h:si;;ry, with all the currents
""" "and undercurrents in Judaism, with its history and counter-history.

Personally, I have learnt that I can associate myself with the predica-
ment and dilemmas of the Zealots and Bar-Kokhba by being critical
of their tragic feats. We shall remain Jews through self-criticism;
blinkers can benefit only a tiny minority.

Undoubtedly, what I suggest is very difficult. The complications of
introducing changes in a religion that sanctions the principle "no addi-
tion and no deduction” ("ein gor'in veein mosifin”) are momentous.
Nevertheless, Rabbis did venture to introduce important changes
when they judged them to be of dire importance. The choice before us
is between bad and worse. It will be painful to achieve the necessary
changes; not to make them may prove more harmful for our status in
the world and our collective integrity.

We need a worldwide debate among our people on these fateful is-
sues. I do not come to impose a line but only to propose one for con-
sideration. I shudder to think of what may become the image of Juda-
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ism if the necessary changes are not made. We shall soon face a mo-
ment of truth. What is at stake is not only Israel following unrealis-
tic policies but the whole stature of the Jewish people, our religion and
culture and their relationship with the world. Considering the gravity
of the dangers, even excessive circumspection is preferable to carefree
heedlessness. "Al kol tzara shelo tavo al hazibur matri'in”. Warning
against a calamity, even of small probability, is mandatory. How
much the more so if its probability is considerable.

(This is a revised and enlarged version of
a presentation to the Council of Reform and
Liberal Rabbis at the Liberal Jewish Synagogue
in London on 26th May, 1987.)
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Thls discussion probes the interplay between Judalsm, the
religlous component of Jewlish group identity, and Jewishness, its
ethnlc peoplehood element. It focuses on the impact of seculari-

zatlon in America and defines a secular Jew as one who believes

“that it 1s possible to remaln Jewlsh, without beling Judalic. What

we want to know ls whether a secularized Jewry developling along
fts present path can carry the Jewlsh enterprise forward. Such
discussions are inevitably haunted by the question of survival.
In contrast wlth recent vplimistlc studles regarding the
conditlion of Amerlcan Jewry, my conclusions are less hopeful
although not despairing. A great deal will depend on whether
American Jewry can muster the will to reverse the deraclnation
inherent In the secularlzation process. To speak of will, as _
Eiiljé_Snge of it in willing a Jewish state, may sound mystical,
yet-:ken thexre 1s nothlng natural or lnevitable about Jewlsh
survival, especlally in the modern epoch, what else is there to
draw upon? It has to be contrived. Much depends on whether a self
conscious secular Jewlsh culture wouid voluntarlly cohere In
free socletles of the West. The American dlaspora marks a new

page iIn Jewish history. American Jewry ls comfortable and seems

secure, but it has not y=t developed a strategy and a will suffi-

‘clently compelling to assure survival in a benevolent in-

gathering host culture.

I. THE AMERICAN HISTORICAL SETTING

The story of what happened tu Jewry on the way to becomlng



Americanized is full of strange turns and paradoxes because the national
container in which that process occurred was no ordinary onc. TFor Jews
America was, and is different. Its benevolent absorbency produced a
strong solvent which, over a three hundred year period, reshaped the contours
of Jewish faith and community. Its unity and internal coherence was replaced
by pluralism and fragmentation. Its particularity was universalized and made
to fit into America's civil religion and its acsthetics were altered beyond
recognition. Above all, the centrality of religion in determining for tne
community and for the now free individuated Jew, how life should be lived,
was radically diminished. Modern secular man takes few of his behavioral cues
from rabbis, priests or ministers. No American sub-culture has more avidly
welcomed the opportunity to frce itself from the constrictions of a law-obsessed
religion and yet no.group has been more insistent on the right to social
spacé to develop its particularity, even when it is no longer quite certain on
what ought to be planted in a Jewish garden. Its spiritual and ethnic bonds may
in fact be loosening yet American Jewry is, today more than ever before, a
conspicuous, sometimes noisy presence, on the American scenc. That noisiness
is viewed by some as a sign of vitality and confidence. But it may just as
easily be considered a symptom of survival anxiety.

American Jewish ambivalence towards religion emanates partly from
the host culture. Observers of the American scene like De Toqueville have
long since noted that, of all western societies, America takes religion

most seriously, even while it strictly



upholds the wall of separation between church and state and
continues its intensc love affair with all things modern. When
there is conflict between the persistent Christian hegemonism and
secularism, whether over school prayers or Sunday closing laws,
Jews are usually found on the side of the secularists. They |
understand instinctively that given the intense religiosity of
America, the separation of church and state, ﬁreserve their

spﬁce. But they arc increasingly aware that pervasive secularism,
promotes an unbridled selfness which undermines the corporate
communalism which has historically served as the cornerstone of
Jewish continuance. What happens in that larger world of America
is perhaps the most important determinant of what happens to
Jewisness and Judaism. Whatever else has changed, it is still

as true as it ever was, that when the Christiun world sneezes, the
Jewish world catches cold.

The reaction to the larger world of America determines, in
some measure, the contours of Jewish life. It is there where the
individual Jew must live his day-to-day life. But Jews are
different from other sub-cultures in America because they receive
signals from a pre-existing/co-existing millenial religious
civilization, which also has its claims. When Horace Kallen,
one of the major thinkers of American Jewry, proposed the idea of
cultural pluralism in 1915, it was part of a strategy to permit
more space for the expression of Jewish particularity whithin
which the signals of that rcligious civilization were embodied.

It was accepted by American clites because it confirmed what had

already developed on the ethnic and religious front. Ethnically



America had become a "nation of Nations' and religiously Protes-
tanism had proliferated into numerous denominations which, when
added to Catholicism and Judaism and numerous exotic religious
sects, made the religious world appear like a department store
where the consumer rather than the diety reigned supreme. Cultu-
ral pluralism, which became a buzz work in all discussions regar-
ding American Judaism, clearly worked to its advantage. Some, like
Arthur Herzberg, argue that American Jewry, in its unwavering
support of Israel, has gone beyond its bounds. If that is true, it is
a measure of America's extraordinary tolerance of American Jewry's divided
loyalty.

For practicul reasons, the American polity was compelled td
develop a tolerance for religious diversity which was no easy
- thing for the original population of the colonies. They had
often emigrated in search ol a place where they might worship
freely. But like many who take religion seriously, they were mnot
tolerant folk, prepared to extend that freedom to others. To have
established one church would have divided the polity into "ins"
and "outs" and made it wvulneruble to both external and.internal
threats and probably prevented the founding of a "more perfect
union.'" Pluralism sér'ved fhe Jewish community well for other
reasons too. It meant it was never alonc in its aberrance.
There werce those who guaked and shook and saw the imminence of
Armageddon, who could deflect the wrath of the majority. Pefer'
Stuyvesant, the Governor of New Amsterdam, may have despised the
Jews and counselled the directors of his company to get rid of

them at the earliest moment, but he also hated Papists, Congregatio-



! nalists and hupg Quakers W the=town—sgquare. N

The wall created between Church and State protected Jews,
put beyond that the formula ultimately developed for the organl-
zation of the natlonal community was a centripetal one which
sought to gather In all communities, with thé distinct exception
of the Negro and the Indlan. It was not consistently applied as
the many converslionist efforts of the 18th and 19th centuries

7 attest. The struggle agalnst Sunday Blue Laws and other forms of

g Christian hegemonlsw persisted well Into the 20th century. Yet
; from the beginning the Amcricun polily wus different. It was an
artfully constructed pays legal, a rational contrlvance, which

for practical as well as ldeological reasons lanvited Jews to
{ Joln. -
u_~7 ,Q What were these ldeological reasons? They stemmed from the
,f' principles of the enlightenment. America was Its favorite child.
Almost totally devoid of the feudal historic Ereight which bur-
dened other natlon states of the West, It was able to shape

{t3elf more preclsely according to its princlples. Here the
multiple dlfferentlations between cltlzens never took root, All
were to be equal. Polltical and civlil liberty was by right the
patrimony of the "cltoyen" whlch Included Jews frow the outset.
The fact that Amerlca's political evolution occurred almost total-
ly in the post-enlightenment period meant that the tenslons

between pre-enlightenment and post enllghtenment Interests dlid

| not determlne the contours of the emancipatlon transactlion. Jews

were "present at the creualion,”™ they had become citlzens of most

0f the states before the republlc was establlshed, There was

. L
L
' ;

little Inclination to dispute thelr right to belonyg.




Indeed, there was an inclination to welcome thewm preclsely
because they were Jews. There were some who felt that Jews
. especlally should be part of the "New Jerusalem.™ There was an
affinity for things hebralc in colonial Amerlca. Steeped in Old
Testament lore, the early settlers often saw themselves as the
"children of Israel” and the new country as the "promised land."

Even today place nuames 1o vnce Purltun Massachusetts and Mormon

Utah as well as other states where Protestant fundamentalism was
strong , :cad llke a biblical ullas. There afte Jerusalems,
Babylons and Beershebas 1n-vi;tually every state of the unlon,
There was a period in the early 18th century when the best Heb-
raists were not Jews, but gentliles anxlous to familiarize them-
selves with scriptures In thelr orlglnal language. The Republic,
Presldent Coolldge later Informed the nation, was held together
by an "Hebralc mortar." While these blble-drenched Christlans
often held ambivalent views of actual Jews, it gave Judalism a
special parental place. Even if the Jews had gone astray and
the covenant now bound a new people, there was still a speclal
place for Judalsm. Perhaps they would one day see the light that
flrst shown at Calvary. Rather than a ﬁariah people they were a
people who dwelt near the sovurce. There was that sense of contl-
nuance which later encouraged both Jews and Christians to speak

of the Judeo-Christian ethic.

The hebralsm of the colonlal settlers warrants our attention
because it goes far to explaln the benevolence of the American
environment. That in turn expluins much regyarding the development

of Judalsm and Jewlshness {n Amerlca. Iu the 19503 Will Herberg,



the soclologlist of rellglon, called attentlon to the fact that
while American Jewry formed a little over 3% of the total

population, Judalsm, the rellglon, was granted one third of the
religlous established. As evidenced by such thlngs as the fre-
quency mabbls were called upon to deliver religlous invocatlons

at clvic functions, it was In fact one of the three major reli-

glons, Clearly the Jewish experience in America was marked by
such a remarkable confluecnce between Itself and the host culture
that Lt gave Jews extrao:dindry access to the promise of American
life and held out the pruspect of full integration on equal
terms. That was a new page in the millenlal history of the Jewish
Dlaspora. No other Jewlsh community had to concelve of its
survival In clrcumstances of acceptance, not by monarchical flat,
but by an openness generated by a genuine pluralism reinforced
by the 1deology of the enlightenment. Both were part of a larger
process of modernization and secularization about which we will

say more presently.

II. DISINTEGRATION OR TRANSFORMATION

It would be natural to imagline that glven such a benevolent
host environment and the sense of at homeness which it engendered
that Judalsm would have selzed the opportunity to enter a new
Golden Age and eluborate Its rellglous culture, as 1t had done in
Spaln. There are some researchers who read the history of Amerlcan
Judalsm that way. But the survival anxlety of recent years
serves as a slgnal that thils s woet the way the hlstorical cooky

Is crumbling. For Diuspora communities survival can be as much




threatensd by drowning in a oe¢a of perfume as it can by virulent

antl Semitlsm. Moreover, whether one feels that American Judaism

is disintegrating or merely being transformed into something

else, the signs of radlcal alteratlon are undenlable. Not only lis

America dlfferent but the Judalsm it Incubates 1s dlfferent too.
One of the moz=t manlfest signa of alteration s the diminu-

tion of the rellglous passlon which has characterized Jewry In

previous historlcal epach.. It Is as if freed of tne

cruclble uf victlmloation, Amerlican Jewry has lost its

seoacoabosenbiodbhes ooshdg Robhx s moeamoliox bk Will to endure. That

loss of inner spirlt was not easlly discernable in the nine-
teenth century, althongh sowe llke Isaac Leeser complalned of 1t
even then. It was concealed by the rapld development of Instl-
tutlons, Rabbinlc acadewmles, synagogues, an elaborate system of

organlzed phllanthropy and fund ralslng, and an organlzatlonal

infrastructure, which gave American Jewry the flush of health.

Yet today it is clear that the building of the brick and mortar

edlflce occurred at the Juncture when the the totallstic environ-
ment which turned a Jew toward the east wall thrice dally for

prayer, as lf by Pavlovian conditloning, could not be reproduced

in modern America. Survival required an act of willl. Nor was such

a8 loss of ldentlty and splrlt conflned to the rellglous enter-

prise.
By the 19205 Il was no longer pusslible for survivallsts
to complacently believe that even If religivus identlty diminished

there was stlll the safety nel of Jewlsh ethnlelty, It came to be

known as peoplehood, which could catch "fallen®" Jews. Survlva-



/
lists could reason that relgion was not the only way one could

express one's belonging in a a modern age. But it soon became
apparent that the same process which was eroding the relliglous
splrit was also ugakenlnq the bonds of Jewigh peoplehood. Today
few soclal sclilentlsts are as certaln, as were Horace Kallen and
Mordecul Kaplan, that the nelting pot model of acculturation is
not really what is happening. Behind all is the process of
secularlzatlon whlich cuntlinues apace and shapes the mind set and
perception even of those: who would most resist its Influence.

Its massive impact can be seen cverywhere in American Jewry but
because it entalls a chaﬁgc in perception few fully fathom how it

impacts on Awmerican Jewish ldentity.

The decade of the twenlles serves as the anchozaée of many
0f the changes which are fully manifest today. It witnessed a
movement of the second yeneratlion, thé sons of the eastern immig-
rants, Into the nmalnstream of Amerlcan llfe. We need not detail
here the rlse In real Ilncowme, the profescionallzatlon and general
occupatlonal enhancewent of Americuan Jewry durlng thils perlod.
But Jewishly there are crucial developments which make sense only
in retrospect. For exumple uvn the religious front the data we
possess today Indlcale an cuvrmous and expenslve expanslon of
operutlions. New synagogues in arevas of second settlement usually
of the Conservative brunch, but also Reform, attracted tho;sands
of new congregants. Belweoen 1912 and 1922 the Conservative movement
expericnced a g:buth from 22 Lo 350 conyregutions. During the

single fiscal year 1921-1922 Lhe Reform movement's Union of Ameri-

can Hebrew Congregations added 26 congregations to the 200 which
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already belonged., Especially successful were the new Jewish cen-
ters, "a shul with a pool and a school" which offered an entlire

way of life for its members. By 1927 there were 47 such centers

with about 100,000 members. The figure had risen to 234 centers
with 435,000 members by 1941. New rabblnic organizations for the
Conservatlves and the Orthodox, and the establishemnt of the Jewish
Institute of Religion by Stephen Wise, (later absorbed by the
Reform movement). The separation between Orthodoxy and
Conservati=swm was not as app.aent as Lt 1s today. In the Spring of
1926 there was talk of a fedcrated unification of the Isaac

Elchanan Yeshlva with the Jewish Theoloygyical Semlnary .dxredocpobhe
*EROboE xbxkbeéax®he negotlutions faulled but both lnstitutlions

continued to thrive until severely hit by the Depression. Rabbis
were belng tralned and ostenslbly Torah was belng "learned." An

organlzatlonal edlflce was being bullt bullt for the operatlion of
a Judaic church in America. On the surface the "striking growth

of Judalsm," proudly ptroclaimed by the American Hebrew on May 29,

1925, seemed to be born out by the physical facts.

But closer scrutiny reveals a far dlfferent plcture. There
is for example the almost banal Incldent of the need for
sacramental wine to celebrate the kiddush which occupled the
learned minds of the community in the early twenties. It seemed
that some "fake" Rabbls were getting around the Volstead Law by
using lts exemption which allowed fermented wine to be purchased
for religious bu:poucs. Did the Halacha demand that fermented
wine be used? The Orthodox, whose translent congregations were
most frequently used for such illeygyal purpose, argued that it

was, although some rabbls must have been fully aware that the

|



théusands of gallons of wine so ordered could not possibly be
consumed for the ?anctlflcatlon of the kid-aush alone. At the
gsame time there occurred the flerce kosher meat and poultry wars
in which underworld thugs were used by both sldes. It was hardly
inspiring to the diminishing number who clung to kashrut when
they learned that they were paying high prices for meat and
poultry, 70% of whilch was in fact terefa. Mozt cruclal for our
uﬁderstanding, the actual dewand for Kashrut in New York City had
in fact radlcally declined. Between 1914 and 1924, the consumptlon
of only Kosher food, generally belivved to be the last thing to
be abandoned by secularlizing Jews, declined by 25 to 30%.

There was more than the Integrity of the observant community
involved. The cowmplalnts of the difflculty of rearing children

according to Jewish law rvached a crescendov during the twenties.

The synagogques were bullt but fregquently they were empty. Every

year beween 1921 and 1929 the American Hebrew, the leading Anglo
Jewish weekly, lronlcally counseled synagoque architects to bulld
"accordlan shaped" bulldlings so that ;ynagoques which were vlrj
tually empty during daily and weekly Sabbath services might be
expanded durlng the "Days of Awe," when they were packed. Yet even
such annual attendance was declining. A study in 1935 dlscovered
that 72% of Jewlsh men between the ayews of fifteen and twenty
five and 78% of women had not attended services at all during

the preceding year. By 1929 the 2,948 congregatlions, one con-
gregation for evefy 1,386 Jews, had a total budget of 16.5

milllon dollars. But 1in New York Clty only 3% of the Jewish

population held synagogue memberzhlp. Undoubtedly other "state of
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the faith" indices, number of children receiving religlous educa-
tion, number of mlkvehs bullt, number of Sabbath observers, etc.
would show a parallel weakness. That decline in sheér knowledge
of the cultq:e was as true of the rabbinate as the laity. An
indigenous English speaking rabblnate was being produced. In
secular terms 1t was a Increaslngly well educated. By 1937 64%
had earned the BA degree, 23% held and MA and 12% were the proud
reciplents of the Ph.D, but that of couurse did not transfer over
to knowledgabllity in Juduic subjects where the plcture was
gloomier. It includes the graduates of HUC, on one extreme, who
did not specak Hebrew and the appearance of Orthodox “wonder
rebbes," un the other, who resembled the "raln makers™ of the
revivallst Protestant denowlnations. Moreover the lncrease In
secular education encouragrd a growing number of rabbls, tzaal-
tionally the most learned wember of the Jewish communlty, to think
of themselves as merely professionals, a category which came lnto
its own durlng the twenties. Increasingly such rabbis were more
occupied with personal counseling of congregants, administration
of large congregatlions and belng the Jewlsh representatives to
the Christian community.

One could of course argue that the deplction of the malaise
1s unfalr or at least Incomplete. The twentles were after all a
decade when instlitutlonalized rellglion entered a period of disre-
pute especlally among the oplinlon-leader elite who were dishear-
tened by what they belleved the Scopes trial revealed about the
abllity of orédnlzed religion to accommodate to modernity. The

impact could not help but be felt by Amcrican Judaism. Others

may note that the dlsruptlon of the chaln of generatlons was not
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as dire as Imaglned. The Jjournalist Judd Teller, a keen observer
of Jewlsh life durlng the twentles, noted that Jewish neighbor-
hoods were'considé:ably darker on Friday nlghts than on weekday
.evenlngs and one could see the Sabbath candles flickering in many
a flat. No matter how secularlzed a Jew had become, he could
still be moved to tears by a rendition of Eli Eli. That may of
course be true and it compells uas to add that the break from
traditlon was graduul and vecured in generational Increments.

L4

Moreover for the se&ﬁlarizing Jews of the,twenties who.did not yet-make-the
divis 10n between Yiddishkeilt and Judalsm ke XiddeXo0owitg
amf1&ff1 recoqnlzcd Orthodouxy as the only valld expresslion of
relliglous Judalsm, such a hreak was not acknowledged. The visible
trapplngs of rellylon could be malntalned for decades even while
the perception of the role of rellgion In 1life had changed. But
eventually such Jews, or rore likely thelr children, lapsed In
thelr observance. Often they ratlonalized that they were merely
moving to a dlfferent klud of Judalswm, less demanding but no less
real.

That 1s the reason why Mordecal Kaplan's use of the term

"erisis" In an article in the Menorah Journal in 1921 was found

by many Jews to be unduly alarmlng. He polnted out that "western
Civilization has bucome as necessary to him (the Jew) as b?ea-
thing" but that in adoring it, his own religious culture was
crowded out and left in "un appalling poverty oflsplrlt.“ Indeed
those who Imagined that an ethnic net would catch "fallen" Jews
had only to lobk at the result of the restrictive immigration

laws of 1921 and 1924. Whereas almost a halk mlllloh Jews had
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entered the country between 1902 and 1914, only 70,000 had done
so between 1921 and 1927. The Yiddishkeit/peoplehood culture
secular survivalists like to imagine as a back up, was like many
facets of American Jewish culture, carried in the baggage of
these immigrants and when they no longer came it was destined to
decline. Like so many other segments of secular Jewish culture
it was derivative. The Yiddish press and yiddish theater, the shining
NI exemblars of that culture, did in fact experience a sharp
decline during the twenticth as did the Yiddish schools. Despite
the fact that during the twenties many Jews still spoke Yiddish,
it was Hebrew which became part of the high school curriculum in
1922. It was more acceptable because it was considered more
modern and did not smack of the immigrant culture which America-
nized Jews wanted to forget.

Predictably it was the Orthodox community which was most
reluctant to heed Kaplan's warning, convinced, as they were, that
rather than making the Torah fashion itself to the times, the times
must be made '"to harmonize with the Tor:lh". (Agudath Harabonim, 1926).
They preoccupied themsélves with such matters as disciplining those
orthodox congregations which pernitted mixed seating or the question of the
permisability of using a mechanical clamp (called a gomko) to
perform circumcision. Not until June 1945, when a group of
orthodox rabbis rcad the Cherem against Moredecai.Kaplan, may it
have occured to somc members ol Agudath [larabonim how serious the
situation actually was. Most Jews simply did not take the chercm
seriously and rejected the authority of the rabbis to determine the
definition of who was a Jew. They discovered again that their word

counted for almost nothing among a pcople well on the road to scularization.
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Orthodox Jews were not alone ln thelr conviction that all
that was requlired was to convince Jews to hang on to thelr falth.
Most committed Jews bemoaned the visible manifestatlions of
change. That was as true of secularlsts, who berued the decline
of yiddish culture, as of observant Jews, who regreted the loss
of falth In the younger generatlon. But they could not compre-
hend what they couuld not see and the change In mind set was as
invisible as It was pervasive.

We need here only exawine Lhuse facets of the secularization
proceés which Impinge on our story, those which impacted on
the formation of American Jewish group ldentlty. 1Its historlical
impact has already been described In the precedling paragraphs.
What American Jewry continucd to experlence was a secularization
process which Internallized and privatized the :ellglouslsensibl-
lity, compromised its sense of group belonging by individualiza-
tlon and detribalizatlon and finally inhlblted the ablility to
belleve In a commanding volce outslde of ltself by a process of
desacrelization and celebration of selfness. These famlllar code

words 0f the sccularizuation process warrant some further examination.

It should be understouod that what 1s descrlibed here is the
ideal model. It is Lruer of some communities and individuals than
others. In real life most Amcrican Jews positioned themselvés
somewhere along an axis at onc end of which was the totally
secularized autonomous individual, and on the other a totally

tribalized ultra Orthoedoex Jew, perhaps of the Aqudath persua-

slon. The choice of pluace is based on comfort which Is Impor-
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tant in the day to day lives of thosze who are free to choose
American Jewry is a Jewry of comfort, bound nelther by the "yoke

of Torah" nor the "yoke of aliyah."” Consistency is not its strong
point. There are athelsts who enjoyed hearing a good chazan and

members of Beth Dins who retrleve responsa by computer. Secular

identity is wultileveled rather than llnear or organized around a
core of bellefs. We are no longer necessarlly what we appear to

be.

American sccularist o are taday rarely committed serlously to

political and rcliqﬁauu idevluginzs whichh demand a shaping role In
life and limit autonomy. They may call themselves Zionists but
mean by It simply that they support Israel. Or they may call

themselves Orthodox, but not b: Sabbath observers. In the case

of the latter, they wean that 1f they were not secular, they
would be Orthodox, as Lheler fathers were. Llke most mudernlists
they place a high priority on rationalism and therefore are more

Intent on understanding than belicf which involves the superna-

tural or mythic. Maurice Sunucls may have bm.-n.on to something
when he described the cool operational Zionisls of the Brandels-
/Mack variety as "logical" rather than "biological."” Seculariza-
tion explains a great deal about the "p‘ructical" character of
Awmerlcan Zionlswm. Hlztorleallyu hbodotaodsionskdobisasoibbsadodiadxx
1@%@}3@“&“:““}&)&3&\{ it xﬁs;nuru interested In deve‘loplng

a Potash Industry un the Dead 523 then chalutzlut,

The seculur mind sebl cherishes a sense of autonomy and
freeness. At the turn ol Lthe century Jewish seculurists often

referred to themselves as "free thlnkers." We would better under-
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stand that concept 1f we think of them as people not bound by the
imperatives of the gfoup, community or tribe. Hls assoclatlon
with these 1s voluntary and glven on hls own terms. That makes
Jewlsh governance in the American dlaspora problematic. It is
not only Halacha that can be dlsregarded, but all other types of
fiat which have not proven persuasive. There is no power that can
compell an American Jew Lo bﬁ Jewliuh ue Juduic, and a growing
number choovse to be nelther. That lndivldua} autonomy also ac-
counts for the troublezome lucoherenee of Lhe Amerlcan Jewlsh
polity. Leaders caunot lead, in the normal sense, because
| followers are not bound tu follow. The guest to be free may go
beyond ridding oneself of tribul and communal fetters. It Is
posslble to Imagine that 1t extends to famlly. That may be one
reason for the astronomlcal dlvorce rates In highly secularlzed
soclietles.

In the name of sclence, Amerlcan secularism displays a
strong penchant for separating and reclasslfylng things that were
once unilfled. In polltlcy thrre 1o a wall of separation between
church and state. In culture, arlt ls no lunger part of the reli-
gion. Ethics, the principles which outunsibly govern how we live
. and etlquette, the soclully derlved rules of how we actually
conduct ourselves, are no longer confluent. In the area of
Jewlish ldentlty, Judalism, the faith with its myrlad laws, and
Jeﬁlshness, the ethnic peoplehood, are separated and often at war
with each other. It is that Lifurcatlon which is at the heart of

the dllemma which this discussion probes.

When a pervaslive sense of Individualism relgns supreme It s
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bound to conflict with a traditional hallwark of Judaisam, its
corporateness. In that countest rellglous 1deologles and polltical
ones like Zionism come off second best. The need for self actua-
lization subverts all that would lay claim to having a dominant
role in how 1llfe should be lived. Indeed ideologles which malntaln
tofinsistant a clalw on Individuals and communities are inevitab-
ly broken. That is what the Russians and the Chlnese are disco-
verlng. Once reuzoun why lo Aweclea, pollitlcal Zlonlsw was replaced
by a less demanding cultural Zionlum, is that the praxls element
in all wodern ideologies, which inniuta_thut the theory must be
bound to practlce, luhlblts sulonumy and ffeeness. It therefore
needs to be redeflned or trunsmuled., The 0ld wine Is poured Into
new bottles. Particuluar religlion Is trunsmuted into universa-
lized bellef systems like Elhical Culture or Suclallism or secular
humanlsm or, In the words of Juseph Blau, "morallswm."™ The wlsh
for the Messiah may for modern man be transmuted into a deslire
for social justice. The deity may loosze specificity and be
transmuted into a generulized creative spirit or a panthelistic
one. For diaspora Jews Lhe sense of exile may become a sense of
personal alienation, the feceling of beluonging nowhere and to no
one. Heschel said it best: "NolL only are all of us in Galut,
Calut is in us."

Once 1t 1s understood that the secular perceptlon 1s orga-
nized around selfness much of what haz happend to Judalsm and
Jewishness in America becomes clearer. Individuated secular
Jews can be enlisted for communal objectives only when thelr first
comnittment Lo self has been satisficd or can be seen to corres-

pond to their needs. That may include a need for transcendence
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whlch among American Jews 1s often fulflilled through philanthro-
plc gliving. He plcks and chooses those facets of the regnant
ideoclogy which €1t his purposes. He has become hls own lonely
tribal chieftaln. Yet though the secular Jew ls in effect a
tribe of one, when he can recognlze a Jewish lnterest and is
mobllized In its behalf, he brings enormous talent and influence
to bear. In America’ that did not happen enough durlng the bitter
years of the Holoucaust. Yet Lhe power of secular Jews when fully
mobilized was In evidence in the decades after World war II. It
was in soume measure thelr prescure un Lhe Truman administration
which brought about the recognition of the Jewish state and its
loving nurture thereafter. It lIs largely their skills and sup-
port which keep the social service and organlzatlional structure
of American Jewry ygoing. The question for survivalists is, how
long can that memory of a nemory which still enables secular Jews
to recognize a Jewish interest be counted upon. Memories of

peoplehood fade when there 1s nothling to support them.

L SURVIVAL

Can Jewlshness survive without Judalsm? That lis reélly the

dllemma secular survivalists have faced for the two centuries
since the enlightenment. At least part of the answer depends on
the soclety in whlch the process ls occurrlng. Because the
Holocaust cut the thriving Jewlsh cultures of eastern Europe down,
we will never know 1f Jewish secularism mlght have sustalined
itself In Poland and other sucieties where the host culture

proved to be lupencteoable and rejecting. In such zocletles even

after the secularlzing Jew abundoned the rellglous culture, he
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could not stop belnyg Jewish by sluply becowing a Pole. There were
ideologies, Bundism and varletles of Zlounium, even Esperantism,

which generated a distinct and self-conscious Jewish culture.
There was a secular net which could cutch "fallen" Jews. In some
degree, the same process 13 observable In contemporary Israel
where the impact of modernity 15 no less intense. There a
"fallen" Jew 1s caught In the net of the Jewlsh natlion supported
by a Jewish state which keeps him at least nominally Jewish.,
(Although theres 13 a greal dlffecrzence between Jewlshness as
nurtured In eastern Europe and Israellism.) This Is one of the
reasons why Abba Hllel Silver became such a staunch proponent of
Zionlsm. He was convinced that a secular Jewlsh life was pussible
only In Pualestline and not in the U.S..

From the Scottish enlightenment and 1ts volce, John Locke,
we have inherlted a "“hard" .88t centripetal secularlsm which makes
i1t difflcult to sustaln a scpurate Jewlsh culture. The dis-
tinct Jewlsh piesence In America can linger for centuries and
have strong lnfluence and lmpact, but in the end no distinct
self-consclous Jewlsh culture can be sustalned. We speak here of
an authentic culture which offers sufficient support and can
deflect secularizing Jews on thelr way to joln a host culture
which beckons. There is in America no distinct Jewish language,
theater and literature. These cannot develop when there is no
consclous community which can lncubate such baslc Instruments of
culture. Even lf Jewish writers like Cynthia Ozick have some-
thing distinctively Jewish to say she writes 1t in English and

publlshes In Esqulre.
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Achlevement In all fields, whlch serves as the driving force
of secular persons, reguires Individuation and a focus on selfhood.
Observe the sclentlsts, doctors, lawyers and sundry professlionals
which are the pride of the Jewlsh community. They are flrst and
foremost professlionals who, iIncidentally and sometimecs unhappl-
ly, happen to be Jewish. In the secular mind-set commitment to
profession comes first. What often gives American Jewry the flush
of health ls that through professionalization and the use of
comultted Jews who still abound, 1t 1s poszsible to wmalntaln a
stong orgunizational 5truuLﬁru. Bul. ¢even if thut reaches and
supports mlllions of Juws, iL i still a far cry from a distinct
Jewlsh culture. It duui nul solve the problewm of what to transmit
through the organizatlonal and congregational condults which have
been establlished. Gruduually Amcrlcan Jewry ls becoming more
Amerlcan and less Jewish. What was distinctive about them still
prevalled In the second and third generation but now It vanishes.

The problem of how to keep Judaism and Jewishness together
has in fact been the major preoccupation of the various religious
branches of Judaism. At one end was classical Reform of the
-Plttsburgh platform period (1885) which viewed Judaism simply In
denomlnatlional rellglous terms and, by stressing prophetlic
Judalsm, established an attractive consonance with the princlp-
les of the enllghtenuent. At the other end was the Orthodox camp
which responded to the force of mudurnity in a varlety of ways
but mostly by wariness and a determination to hold on to what
was. If Reformists were reductive, the Orthodox cummunlfy wdS
deductive. Most intervsting 1Is the Conservative movement and Its

off-spring, the Reconstructionists. Interesting because they
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recognized that secular Jewl:shness had gained the inltiatlve and

therefore had to be confronted. Under Solomon Sctnechter, the
Conservative movement sought to enshrine Jewish ethniclty by
such concepts as "catheolic Israel." It wanted to become the
"folk religlon™ of American Jewry and thereby provide a conduit
Ebr secularlzling Jews to remaln Jewlsh. Although both Mordecal
Kaplan and Schechter supported Cultural Zionism for ideological
reasons, they were also aware that modern secular Zlonism incorpo-
rated the peovplehod element ln lts most prlstine form. It too
could serve an instrument to keep dejudaizing Jews, Jewish.
Kaplan who was among the first to recognize that the loss of
mlillions of secularlzing Jews was a crisls of lmmense
proportions, also thought in terms of Jewish peoplehood whlch
generated an evolving Jewlsh religlous civilization. Judalsm
bedomes a cultural expresslon, one amony many, of the Jewlsh
people. Similarly when an alarmed Reform movement altered its
vision in 1937 and stated in its new Columbus Platform that
"Judaism is the soul of which Israel is the bedy," it was respon-
ding to the chasm whlch had dcvelopca In the Reforwm movement
between secularlized Jewishness and Judaism which caused Lt to
loose forward momentum in the thirties. But it would take more

than rhetorlc and eloquent metaphors to revitallze a radically

bl furcated American Jewry.

It 13 not always easy to determinc whether such dlalectical
legerdemain is working to keep secularized Jews In the fold. We
have seen that In secular cultures things wmay not be what they

seem. In terms of organizational structure, fund raising capacity,
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advocating the Jewlsh lnterest before the American seat of power,
Amerlican Jewry seems vital. But the strategy of tightly binding
Judalsm and Jewlshness together by ldeologlical f£lat, In the hope
of reversing the very loglc of modernlty In America, was perhaps
forlorn from the outset. Secularlsm i3 primarlly a perception, a
way of looking at the world and defining reallty. It has become
part of the culture and effects even those who most resist its
embrace. Those who understand 1ts Eull impllicatlons for falth
and seck to neutralize its influence sometimes try to skillfully
balance the clalms of two worlds. Sovmetlmes that Is ingeniously
achleved. A Jewish comedien dues @ hilarious routine which des-
crlbes how observant Jews prepare themselves for a weekend skling
trip. (They take lot: of cuns of tuna f£ish.) Such balanclng acts
requlre wlll and encrgy and there 1s luss of splrit and
authenticiﬁy. We do not yet know the full story of fhe massive
attrition In the Orthodox comnunity but It must have been high
since most American Jews who dare now more or less secular can
stlll remember thelr obscrvant grandparents. Even durlng the
current perlod of trlumphallz=m, Orthogoxy has actually experlen-
ced a slower proportional growth than other branches and a dec-
‘line in relatlon to the number of Jews who no longer afflllate at
all. Simllarly the Conservatlve movement 1s plagued by a decllne
in observance. Thelr attempt to accommodate the modernization
process, based, as it Is, on a transaction In which each side has
conceded something, has been less than successful. Amerlcan Ju-
dalsm has been as much altered as it has sought to alter, perhaps

more. For some even the changes such as ordination of women

and adoptlon of patrlillineal dezscent would be acceptable 1f they
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held out the promlse of tamlng the secularlzatlon process. But
clearly the process 1s lnexorable and the changes 1t requlres,
endless. One can négotiate the terms of living together and the
concesslons each side must make, but one cannot negotiate away the
process itself. A secularized Jewry which sanctlfles freedom and
equallty the way "jts forefathers cherlshed Torah and mltzvot,
is bound to produce ever more claims whlch erode the tles of
corporateness central to Judalsm. From the host culture American
Jewry has lmbibed a concept of freeness and Indlviduallsm so
extreme that rather than acting through community 1t acts aqalnsf
1t. The rapacious businessman insiuts that enterprise be free and
pornographer
the becomes a staunch defender of free speech. Both
are a far cry from the Jewish tradition which matches freedom
wltﬁ responsibllity. Jews are free to worshlip the one God and
perform mitzvot. It Is a freedom exerclsed through community
rather than agalnst 1t. For that reason the problems whlch ema-
nate from the "who is a Jew" gquestion will seem tame compared
with what is In store. Can "gays" stﬁdy for the rabbinate? Is
surrogate parenting permlssable? 1Is brith milah essential?.
Already they stretch the tolerance threshhold of the obseivant
accommodators to the breaking polnt. 1In the end the questlion may-
well be, not whether Jewlsh law can be adjusted to the growing de-
mands for change which the secularization process brings in its
wake, but whether secular Juws can still belleve In the one God
who spoke at Sinal or, failing that, a secular culturc can be

developed to hold them by othur means.

‘Without linkage to the religious component, the survival
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potential of secular Jews in America ls limited. It may linger
for generatlions and Individual secular Jews may make great
contributlons to American culture and technology, but In the
absence of authentlc Jewlsh secular culture it cannot produce the
will to be Jewlsh, generation after generation. Without the
p;tlcularlstlc tenslon which Judalsm provides it would evolve
into a bland universalized religiosity which fils comfortably
into Amerlca's clvlil rellgloun., Eventually the secular Jew would
no longer know what he s deviating from. He would be anchorless
in a seductlve seculur world,

But what of the reverse gquestion? Can Judalsm survive
without the overwhelmlng mass of Jews who simply believe
themselves to be Jewlsh but not religlous? More preclsely, can
the proportionately small core of Orthodox Jews in Amerlca who
have more or less resisted the blandishments of secular life

survive wlithout the mass of Ame=rlcan Jews who have come to terms
with it? Survival, as used hcre, means more than personal or
small group continuance. It means the genceratlon of an American
Jewlsh culture worthy of the name, rather than becoming merely
another religious sect on the already cluttered Amerlcan landscape.
Let us assume that In thu decades to come Amerlcan Jewry
realizes that contlnulng along the present path would lead to its
demise and they want to find wuys tu avold that. Suppose they
somehow realize that they must tuke @ page from the Orthodox
community and at ledast make the Investment these Jews make In
living a Jewish life. The upholders of tradition then become a

potential leadership elite fur American Jewry. Some already hold

that positlon. But ln a free secular communlty elites need
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continually to take care that thelr 1llnks to thelr constituency
remaln strong. Free Jews are after all capable of choosing other
| elites composed perhaps of psychoanalysts, sclentlists, even
businessmen. Elites who neglect or, in the American Jewish case,
reject thelr constituency, become extremely vulnerable. In Po-
land and other eastern countrles the great fear of the Communist
nomenciatura emanates directly from the fact that they are unable
to earn the support of the worklng class whom they purport to
represent and even less, the natlon at large. In American Jewry
the masses of secular Jews have not read Orthodoxy out of the
communlty which they might easlly do by the democratlic process of
superlor numbers and thelr control of the phllanthroplc dollar.
A study of the budgets oﬁ_many local federations would show that
the reverse 1s happenlng. Orthodox agencles have slightly in-
creased thelr share of the phllanthrople dollar contributed over-
whelmlngly by secularlized Jews. (Four other reasons they have
done even better in Israel.) We have the strange case of a poten-
tial elite, rejecting its role and refusing to reach out to its

natural constltuency. The hope of having one Jewlsh people by

the year two thousand s thereby mlnlmlzed and the potentlal clite

becomes vulnerable. It i3 after all not a foregone conclusion that

an aberrant ultra Orthodox community which has cut itself off

from the great mass of secularlzed Jews and therefore no longer
l.--'5 protective

has clalm to the pEIELECEINE wantle can by itself fend off the

anti Semltism which exisls lalently even in America.

Beyund that, should the serious Lension between Juwishness

and Judalsm which characterizes Amerlcan Jewlsh life come to an

27



end, should elther of the contestants leave the arena, Amerlican
Jewry would experience a mure r;pid decline. The tension is
agonlzing and Increasingly unclvil, but it Is a creatlive one

which glves Amerlcan Jewry measured chuange. Partly becuuse of

recent post-emanclpation Jewlsh history, partly because of the
soclety wlith which Lt has cast Its lot, American Jewry has inhe-
rited a secular spirit g0 certain of its visigy of what the future should be,
fakoe thut, {E not checked by an eygually determined force, it will

generate "1life styleu" which make communal life lncreasingly

lmpossible. The turn-of the century Jewish seculurlsts who celeb-

rated Yom Klppur feasts before synagogues were not reasonable

men, and nelther are their contempurary successors. Thelr pas-

slon for change Is familiar to Jewish observers for whom it

the
recalls nothing so much u: the rellglous fervor of & truly plous

Jew. They have contended in the communily slnce before the turn

of the century and ln the proucess have glven Amcrlcan Jewry
something more reasondble thuan c¢lther slde propuses on its own.
Who knows what wlll happen 1f the naturul checks that we have

been fortunate enough to lnherlt are dlusslpated,

Thankfully this dlscussion promlsed only tu examlne the
interplay between Jewlshness and Judalsm In the Amerlican

historical context and not to propose solutions. I would reveal

my own secular procllvities by optimistically assumling that for
every problem there exlsts a solutlon. All one need do Is flnd

them or better yet develop some "sclentlfic" Instrument to

restore harmony. I have grown less hopeful than researchers llke

Charles Sllbermwan, who parade statlstics which show a vital
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American Jewry. Statlstlcs are themselves the artlfacts of the
/
secular mentalite. They tell us only how thlungs look not what

they are. I am more concerned about things of the spirit which

statlistics and data do not reveal. I cannot conclude that Morde-

cal Kaplan, or the sundry other thinkers and leaders, who have
sought solutlions about huw to accommodate secularism to an an-
clent falth, have been successful. Jewlshness and Judalsm seem to
be growliny furlher apart and the Ebrumz does not, it seems to
me, have much of a lease on llfe In Amerlca. But hlstorlcally the
Jews have beéen a resilient people. Perhuaps what we witness 1S not

disintegration but transfurmalion. It would be nlce to be able

to convince oneself of thul. But then there 1s the historical
reallty that Jewlsh survival In the post-emanclpation Dla5pqra
has not been natural.h It must be willed. That 1s even-truer oé
the benevolent Amerlican dlaspora than of others. But to will

survival there must be a culture or a bellef to generate it.

For seculdr Jews there nust also be a sense of the worthwhile-

ness of that culture lest the question uf the first son, "survi-

val for what?" remalns unanswered.
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