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"Reaction on the parf of the Mayor of JeruSalem;_Mr, Teddy Kollek, to the article

""The Agony of Jerusalen'" distributed by the World Council of Churches through

their Information Sheet,

This article was distributed in January, presumably written sometime in December,
and it is obvious that it deals with the situation as it obtained in September or
October of last yéar. Even in relation to the situation obtaining in Jerusalem

at that time, the article carries a number of inaccuracies. -Mofepver, it describes
the situation existing immediately after the war as if representing a permanent pic-

ture.

The general purport of the article is to show that the inhabitants of East Jerusalenm
have badly suffered as a result of having been joined with ﬁest Jerusalem. I cannot
refrain from emphasizing once more the pqint'deldépart of the entire issue: Who was
‘responsible in the first place for all these developments? When all is said and done
the fact repains that on 5 June 1967 the Government of Israel told the Government of
Jordan that if they stayed away from the hostilities Jordan would not be touched by
Israel. King Hussein has publicly acknowledged that he received that message. His
reply was to step up bombérdment all along the Jordan-Israel frontier, and to move
his troops beyond the then existing Armistice lines into the demilitarized zone at

U.N. Headquarters with obviously ;ggressive'intént'towards then Israeli-Jerusalem.

It is reallf not Israel's fault that he lost the war. The basic responsibility for
the outbreak of hostilities in the quusalém area and for the suffering that certainly
occurred particularly during the first few weeks after hostilities, until we began

to achieve the return to normal life in the City as a whole, must squarely fall and

. remain on the head of King Hussein and his Government.

To discuss the results of ‘the war in negative terms, as far as Israel is concerned, -
and to ignore the basic responsibility for the change in Jerusalem is to commit an

injustice of which no fair-minded person should be guilty.

'Thi§ brings me to the first point in the article: Of course, the 70,000 Arabs of

East Jerusalem do not sing songs of praise. We do not claim that they do, nor do we
expect them to. What we do claim is thét we managed rapidly to restore their normal
life and that, taking the picture as a wholé, they are certainly not worse off than

before, in terms of Municipal services. We are making efforts to make them feel at
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home with us together in this city, and I think the beginnings of success are
evident. Inevitably, within the context of continued hostility of the Arab States
towards Israel, this will be a slow and gradual process. Nor do we claim that we have

in every single area resolved the difficulties which came in the wake of the war.

It is quite wrong to state that the atmosphere in East Jerusalem is taut; the opposite
is true. Thousands and thousands of Jews and Arabs mingle freely in the streets and
bazaars of East Jerusalem, every day, by day and by night. During all these months,

almost a year now, there has not been a single communal clash.

Tourism: Quite true that this accounted for a substantial part of Jordan's and East
Jerusalem's livelihood. That Jordan lost this assett, must again be ascribed to King
Hussein's foolhardiness. As for Jerusalem, there was, as Mr. Samson says, a boom
immediately after the war, and then an ebb. Now we are in the midst of the traditional
tourist season. (March-June). Tourist figures in Israel as a whole are 30% higher
than in the year before the war. Because of the attraétions of East Jerusalem, a much
‘higher percentage of tourists spend a much higﬁer average of days in Jerusalem. As I
write, the hotels are full to the last bed in gll_pafts of the city. During the months
of February to April the occupancy rate in first and second class hotels in East
Jerusalen was 80% and these hotels are virtually full until June.

It is true that we had a problem regarding the Arab tourist-guides. Previously a high
percentage of the tourists in Jerusalem were Arabs from the Arab countries. Now a '
high percentage are Jews from ail over the world, and they as well as the thouéands_

of Christian pilgrims and others come to Jerusalem from the old parts of Israel, the
reason being that access to Jerusalem is now possible only via the harbours and the
airport of Israel. As a result, most tourists make their travel-arrangements with '
Travel-Agencies in Israel proper, and a consequence has been that tourist-guides have

tended to be Israelis employed by these Agencies.

Also, Arab guides have, through no fault of their own, not had appfopriéte training

for guiding tourists through the Jewish aspects of East-Jerusalem.

In cooperation with the Ministry of Tourism, we have gradualiy renewed more and more
licences to East Jersualem Tourist-guides. We have instituted courses for the guides

in order to provide them with the necessary additional knowledge of Israel's Tourists”
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- sites. As tourism grows, more and more of them are drawn back into the vortex of their ‘

' professional activity. Tourist agénts who had money in Amman were given loans to
travel abroad to renew their trade links and to encourage tourism to East Jerusalem

Bethiehem and Jericho.

‘Israel did not cut her trade with Jordan., Here Mr. Samscn shows how out of date he is.
There is in fact, a flourishing trade across the Jordan which benefits the West

Bank Arabs gfeatly, as it does the economy of jordan.' Mr. Samson is obviously unaware

of Israel's policy to keep the border open for the movement of people and goods, and to
facilitate the maintenance of the human and economic links of the West Bank Arabs

with the rest of the Arab world. .

Israel attempted hard to bring about the re-opening of the Banks on the West Bank

and in East Jerusalem. Two rounds of negotiations with the help of international
financial agencies failed, owing to Jordanian insistence that tneir functioning
continue to be linked to Amman. It is quite true that this unresolved problem

makes for hardship of depositors and for lack of credit facilities necessary for the
development of trade and industry. We have made up for this.by distributing about one
million pounds in long-term, low-interest loans to.merchants, and to hotel-owners for

repairs.

Téxgsiand tariff-levels have admittediy increased but so have tﬁe services'provided
by the Muﬁicipality. Notwithstanding the gradual equalization of services in both
sides of Jerusaleﬁ, we charge residents of the eastern part of the city only about
one-fourth of the taxes paid by those in the west. The taxes will be gradually -
raised over a period of four years and in the meantime, the difference is being
covered by the Israeli Government and the City. -

On the whole, business and trade has picked up considerably over the last few
months in East Jerusalem. Moreover, about 3,000 East Jerusalemites have téken over
former "jewish" working places in factories and in the byilding trade in the

western part of the city. They receive the same union wage as their Jewish colleagues.

Taxi drivers: At the end of 1967 when Mf. Samson wrote his article East Jerusalem
drivers who had received licences, was small. This has since been remedied, and they

are now all operating.



The last part of the article deals with the situation of the Christian community

in East Jerusalem. Before I come to that, let me mention just some further facts
about what we have been able to do in the Municipal sphere since last June: Our
purpose has been to restore normal life, -and beyond that, to equalize Municipal
services,-levelliné those in the East up to those previously existing in the Western
City.

Under Jordanian rule, water was obtainable twice a week at the utmost; it is now
available to everybody around the clock every day. Obsolete garbage-collecting by
means of donkeys has been replaced by modern mechanized methods. Medical and dental
care and services have been introduced in the schools. We have opened the first '
mother-and-child clinic, and others are to follow. Thé ex-Jordanian Government
Welfare Bureau which formerly handled 75 cases, is now run by the Municipality; and
by ndw 3,000 cases are receiving éid. Food is-distributed free every few weeks to
needy families. We have begun a programme of slum-clearance which when completed
will achieve better living conditions for many Fast Jerusalemites. In the meantime
alternative accommodation is provided for the slum-dwellers, and compensation will
be given to those whose real estate is being cleared away for purposes of Municipal

betterment.

E;st Jerusalemites are encourageh to come to monthly meetings with Municipal councillors
and officials for question-and-answer -sessions and this is the first time democratic
sessions of this sort are being held in East Jerusalem.on Municipal affairs. These
meetings are proving very popular. All the 500 officials of the ex-Jordanian
Municipality have-been incorporated into the United City Administration with all

their rights, and a number of former Jordanian Civil Servants are likewise employed.

All these and many more endeavours are easily stated, yet each one comprises the ‘
day-to-day labour of City Councillors and City Officials, both Jewish and Arab, who -
share the devotion to the purpose of equalizing standards in fhe City, of making yet
further progress on the road towards providing worthy welfare services and economic
oppdrtunity to all citizens of Jerusalem without distinction of national origin, or
religion,-and to instill within the Arab citizens, albeit gradually, the feeling

of common citizenship under an administration which cares for the well-being of all

the people.
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Mr. Samson says that Jerusalem is still a divided city. It is being less and less

/f-vﬁﬁfeyery.day,_andﬂin.all,the circumstances our progress towards administrative -and

S

organic unification is not one of which we have to be ashamed. A visitor who has
not been here for a while willihavg'great difficulty in finding the former demarcation
lines between the two parts of the city.

Now about the Christian commqnityﬁ I utterly reject Mr. Samson's title: "Agony of
Jerusalem" and his statements that there is an agony of occupation. Nor do the-
Christians live in an atmosphere of agony. The Holy Places are open to all and the
Christian Institutions are functioning‘freely. ‘The thousands of Easter pilgfims who
were recently here, can attest to this. - |

Access is guaranteed by law and there has been no problem in its practical appli-
cation. This, of course, applies in equal measure to Moslem shrlnes and institutions.
I need not argue this any longer. I have before me testimony given in writing by

the Greek Orthodox Patriarch and by the Armenian Patriarch in Jerusalem, where

~gratitude is expressed for the respect for protection of the respective Holy Places,

Monasteries and Churches before the war, during'the'war and since the war, and

for the readiness to help to repair the damages which were inevitably caused in the
course of the hostilities which we neither wanted nor initiated.

Since most of the Christians in East Jerusalem are Arabs, they share in both the

ex15t1ng problems and in the gradual progress which is being witnessed by all
citizens of East Jerusalem.

Teddy Kolle

Jerusalem, April, 1968
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PROPOSFD AGENDA Episcopal Church Center

15 January 1968 . 815 Second Avenue
10:00 a.m. - 4:00 p.m. | New York City

. The meeting is drawn from among church executives and lay

churchmen who are in the private sector.

Purgoses

1. to assess what is the current situation in America with respect
to problems of the ghetto poor.

2. to assess what problems face church leadership in .taking effective
and aggressive action
a. internally, with regard to. the fears, resistance, and racist
views of members,
b. externally, in mobilizing church resources - espec1a11y
access to lay churchmen - in community-wide activities.

3. to consider initial steps-leading-tozpossible concerted action..

Morning Session - 10:00-1&:30
Opening Statement of Purposes by Bishop Hines
Introducﬁions .
Analysis of situation by Bishop Hines and Mr. Leon Modeste

General discussion: "What ére the problems we are having in
participating in solutions?”

Luncheon - 12:30-1:30

Afternoon Session - 1:30-4:00
Summary of morning session
Proposals - the Rev. Hugh White
Discussion of proposals for clarification and feasibility

Consideration of steps between this meeting and one scheduled for
January 23. _

R |
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-~ PARTICIPANTS o _ | _ | Episcopal Church Center
’ © 15 January 1968 . , 815 Second Avenue
10:00 a.m. - 4:00 p.m. : ' . New York City

Mr. Philip Bernstein
Council of Jewish Federations and Welfare Funds, Inc.

‘The Most Rev. Joseph Breitenbeck (representing Archbishop Dearden)
Natlonal Conference of Catholic Blshops

The Rt. Rev. John E. Hines - Chairman
‘Presiding Bishop, The Episcopal Church

The Rev. Henderson R. Hughes (representing'Bishop John D. Bright)
‘National Committee of Negro Clergymen

Rabbi David C. Kogen _

Administrative Vice-Chancellor, Jewish Theological Seminary of America
|. . ‘.JJ B

Mr. Joseph Leidy :

Riter and Company, Morristown, New Jersey

- 'Dr. Kenneth Neigh
Board of National Missions, United Presbyterian Church

Mr. R. Stewart Rauch, Jr.
President, The Phlladelphla Sav1ng Fund Soc1ety

The Rev. Jon L. Regier
Division of Christian Life and MlSSlon, National Counc1l of Churches

Mr. Emil Seliga
National Catholic Conference for InterraCLal Justlce

The Rev. John Robert Smith (representing Dr. John Anderson)
Board of National Ministries, Presbyterian Church in the U.S.

Dr. Howard BE. Spragg (representing Dr. Truman B. Douglass)
IUnlted Church Board. for Homeland Ministries

The Rev. Lucius Walker
Executlve Dlrector, Interrellglous Foundation for Community Organlzatlon

The Rev. Leon W. Watts, Jr. (representing Bishop Herbert Bell-Shaw)
National Committee of Negro Clergymen

The Rev. Dr. M. L Wilson
Chairman, Board of Directors, Natlonal Committee of Negro Clergymen



Participénts in Planning

Dr. ryant George
Board of National MlSSlons, United Presbyterian Church

Mr. Leon Modeste
Acting Director, General Convention Special Program, The Episcopal Church

_ Rabbi Marc Tannenbaum
President; Interreligious Foundation for Community Organlzatlon
" American Jewish Committee .

The Rev. Arthur E. Walmsley
Acting Associate Director, Department of Christian Social Relations

The Episcopal Church

The Rev. Hugh C. White, Jr.
National Committee for Industrial Mission
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Christian-Jewish Relations

and the

Ecumenical Movement

Bulletin 15: Winter 1968/9

Centre for Biblical & Jewish Studies
For a better understanding of the background
of the Gospel and of the early Church




This article by Sister Louis Gabriel of the
Centre for Biblical and Jewish Studies, London,
was originally published in Seminarium,

Anno XX nuova Serie:

Anno VIII n. 3

July-September 1968,

and is reproduced here

by kind permission of the Editor.

Seminarium is a quarterly review

of orientation and formation

for Universities, Seminaries and Vocations,
published under the auspices

of the Pontifical Society for Priestly Vocations
at the Sacred Congregation

for Catholic Education, Vatican City.

Printed by the Society of St Paul, Middle Green, Langley, Bucks.




IT MAY BE asked even by those who are convinced of the ne-
cessity or usefulness of closer ties between Christian and Jews
whether the relations between the two belong in any way to the
ecumenical movement. It has in fact been stated by both Jewish
and Christian leaders that they do not see any place for Jews in
the present ecumenical effort if its aim is the unity of all separated
Christians. Jews cannot belong to the World Council of Churches,
nor can they, strictly speaking, come under the direct competence
of Cardinal Bea’s Secretariat the purpose of which is expressed
in Latin as “ad unitatem Christianorum fovendam”. It was there-
fore not illogical that the Second Vatican Council document
called first De Fudaeis should have been separated from the
Decree on Ecumenism, though it remains questionable whether
the best place for it was in the Declaration on The Church’s
Relationship to Non-Christian Religions, Nostra Aetate, where
it is now Chapter Four and almost as long as the rest of the
document. Jews are not the concern either of the Secretariat
for Non-Christian Religions; even less do they fit into the Sec-
retariat which examines the relations of the Catholic Church to
non-believers.

Jews and Judaism are entities sui gemeris and it is therefore
to be welcomed that in recognition of this fact steps were taken
early this year to establish a separate “Vatican Office for Catholic-
Jewish Relations” which, though closely linked to Cardinal Bea’s
Secretariat, is nevertheless independent. At about the same time
those responsible for organising the Octave of Prayer for Chris-
tian Unity also acknowledged the special position of Judaism by
no longer mentioning it in the Unity Week Program. This de-
velopment is all the more significant as only some fifteen years
earlier the pioneers for a rapprochement between the Church and
the Jewish people had petitioned the Abbé Couturier to include
the Jews in the Unity Octave, a demand which he had readily
granted.

Two questions arise therefore: first, whether the above de-
finition of ecumenism, which would have to exclude Jews, is the
only valid one. Secondly, even if it were, have Jews nevertheless
some part in the ecumenical movement of Christians though they
cannot fully belong to it? In answer to the first I would suggest

3



that the term ecumenism expresses today something else over
and above its primary meaning. It has come to signify a method,
a way of life more than a goal, an attitude towards one’s fellow-
men. It stands for a value which men have come to recognise
partly because of a deeper understanding of the gospel — the
parable told in answer to the question “who is my neighbour?”
— and partly because of the inevitably pluralist society in which
they live; wherever men find themselves, whatever their faith,
their colour, creed or social class, they wish to acknowledge and
to accept those different from themselves as their neighbour, to
establish communication with them, to enter with them into a
personal relationship.

. When ecumenism is understood thus, as a basic attitude of
the person to life, then there remains much to be done by Chris-
tians vis-a-vis the Jewish people, and particularly by those
“professional Christians” — priests and religionus — who in the
eyes of the world represent the Church. Some knowledge of the
past relationship between Christians and Jews, between the official
Church and the Synagogue, is essential if one wishes to gauge
the depth of the breach that divides the two and to find a way
towards reconciliation — not of the two faiths but of the people
who profess them. A study of Jewish history as it has been lived
for some fifteen hundred years in the midst of Christian nations
is indispensable.? At least from the fourth cemtury onwards,
when St Ambrose defended the burning of a synagogue by the
mob of Callinicum in Asia Minor and the virulent anti-Jewish
sermons of St John Chrysostom * to the crusading hordes looting
and burning the flourishing Jewish communities in the Rhineland
and France, over the Ritual Murder legends and well-poison trials
in the fifteenth century to the modern brand of antisemitism evi-
dent in the Dreyfus trial in France at the turn of the century and
right up to the gas-ovens of Auschwitz — this history has been
one of tragic insecurity and national disaster for the Jew. It is
evidence of an almost total unconcern of the Christian for the

1 Edward Flannery’s, The Anguish of the Fews, N.Y. 1965, provides
a good introduction to the subject.

2 Eight Sermons, Against the fews, PG. XLVIII.
4



fate of a group in their midst who, because of their different
faith, were treated as aliens and often as outcasts.

Catholics today cannot be asked to shoulder full responsibility
for a past in which they had no share. What is required is that
they should have some knowledge of it. They would then be
better prepared for the mistrust, the hiddden fear and suspicion,
with which the average Jew today almost invariably receives their
first overtures of friendship. The hostility the Jew has experienced
at the hand of Christians in the past may not have left a deep
impression on us — it has certainly branded itself deep into the
Jewish memory; it remains an almost indelible group-experience,
transmitted to the child even before it becomes acquainted with
the history of its people.

_Christians must also remember that it is impossible for them
to talk about the origin of their faith, about Jesus, his conflicts
with the authorities, his passion and death, without mentioning
the Jews. Jews are, with some justification, doubtful of the manner
in which this is done even today, when the problem has been
raised and catechetical material in several countries has been
carefully scrutinised. Teachers and preachers know how difficult
it is to explain that what happened to Jesus was not the “fault
of the Jews’ but that his death was an act of love and obedience
to his Father, and that Judas who betrayed him, Peter who
denied him, and the whole sorry company of cowardly, obtuse
disciples stood there in place of us all. Despite warnings by
experienced catechists and thorough studies in the psychology
of prejudice it remains all too easy to present the gospel story
in black and white, the “Goodies” on one hand — Mary, John,
the apostles and ourselves — and, on the other, the “Baddies”,
the wicked Jews. Thus one continues to prepare the young child
for a possible identification of the Jew down the road with the
“wicked people” encountered in the gospel. *

Ecumenism thus understood aims at breaking down the barrier
of hostility and indifference which has for so long prevented

3 The Catholic Catechism published by the Australian hierarchy in
1965 has these lines which the children must learn by heart: “Why
did the chosen people reject Jesus?” “The chosen people rejected
Jesus because they would not turn away from their sins”. Bk. I, p. 66.
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Christians and Jews from knowing each other as they really are.
The Christian will further have to learn that what the Jew values
above all is his own separate Jewish identity, even when this is
not related to any explicitly religious belief. It is not easy to
describe in what precisely this jealously guarded identity consists,
particularly in the case of the secularised Jew. It is not founded
on the concept of nation or race alone; perhaps one comes nearest
to defining it by saying that every Jew assumes the heritage of a
common past which goes back to the Exodus and Sinai. It shows
itself in a deep consciousness of belonging together, the awareness
of a common fate which cannot and ought not to be escaped, a
group-feeling cemented by centuries of exile and persecution
suffered together. In many there persists a not very distinct yet
unshakable knowledge that they must survive as a separate people
in view of some specific future task. This identity, so precious
to the Jew, has been again and again, sometimes for the best of
motives, the object of attack both by the believing Christian and
the non-religious gentile. The Jew was to be absorbed either into
the Church by conversion or into the gentile world by assimila-
tion. Though millions of individual Jews have yielded in the
course of the centuries to the pressure of their environment and
have paid the price for absorption and peace, the hard core of
Jewry has won through and has always opposed, and opposes
very articulately today, the solution of the Jewish problem by a
voluntary spiritual suicide. This is why Jews are wary today of
the efforts made in the name of ecumenism to establish a better
relationship with Christians. They fear that the well-intentioned
attempts to make the rabbi sit on the same platfform with the
priest and the pastor may be another more subtle method of
robbing them of their Jewish selfhood.

The ecumenical relationship with the Jews must follow its
own laws, which are different from those valid for encounters
between fellow-Christians because the goal is different. When
Catholic and Protestant theologians meet they examine their
beliefs and the terms in which these have been expressed over
the centuries so as to determine and enlarge their common ground,
always in the hope that by going back to the roots of their
conflict they may gradually reduce the divisive factors and be
united one day in one church. Already now they all share, through

6



baptism, in the life of Christ. The position of the Jew meeting

- the Christian is essentially different: the very hope and goal of
the encounter must be another, if the Christian is prepared to
accept the Jew gua Jew, as he defines himself, that is as someone
who is not prepared to join the Christian where he stands. The
fellowship with the Jew must be of its own kind, for the Christian
gives up, as a sine qua non conditon for the encounter, any
expectation of unity in belief or worship except as an eschato-
logical hope. *

In the ecumenical meeting with the Jew a conversation is
initiated where each partner makes the effort to understand the
other as he is, or ideally wants to be, each formed by his own
faith, tradition, social and religious milieu. They aim at establish-
ing a new intimate relationship which had not existed before
and which enriches both Jew and Christian, because each is
allowed to enter the spiritual domain of the other and to under-
stand how he looks at and defines himself with regard to God,
the world and his ultimate destiny. If ecumenism in the larger
sense can mean all this — the total opening of oneself in trust
and confidence to the man of another faith, with respect for his
otherness and an acceptance of the fact that he has the right to
define himself according to his own allegiance; if the Christian
can make up his mind that the Jew, by contact and confronta-
tion with him, will be confirmed, not shaken in his own Jewish-
ness, then ecumenism can and must include the Jew first of all.
It goes without saying that this is only possible if one has first
accepted the validity of the Jewish faith as a legitimate way of
salvation for the Jewish people.

The Jew then must be approached before all others because
the attitude of the Catholic towards him may well be taken as
the test-case for all his ecumenical efforts with regard to separated
Christians. If the Catholic position in the past was one of splendid
isolation and self-sufficiency where other Christians were con-

% This seems to be the meaning of the passage of the Declaration which
says that “In company with the Prophets and the same Apostle (Paul)
the Church awaits the day, known to God alone, on which all peoples
will address the Lord in a single voice and ‘serve him shoulder to
shoulder’ (Soph. 3, 9)”.
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cerned, towards the Jew, it was, in addition, overbearing and
condescending.

They were seen as the people who had missed their chance
and gone hopelessly astray for the last two thousand years. Until
very recently it had never entered the mind of Christian theol-
ogians to take into account Jewish self-understanding, so sure
were they that they knew what their destiny ought to be. The
many representations of the Middle Ages where the proud
Ecclesia looks down on a humbled, blindfolded Synagoga were
typical of this superior attitude. In one ivory carving for instance
Ecclesia comes up to Synagoga to snatch from her weak hands
the orb, the symbol of dominion® — the “new” Israel had
defeated the “old”.

It was partly because of this long history of contempt that
the eyes of the world were turned to Rome whenever the De-
claration on the Jews came up for discussion. It was here more
than anywhere else that the official Church in Council could
prove if she was seriously intent on a re-assessment of her past
teaching and conduct towards those who did not acknowledge
her spiritual authority and could not, in conscience, accept her
claims. It was fitting that the faults and omissions of the past
should be set right first of all towards those whose separation
from us — or ours from them — constituted the first schism in
the history of the Church.

Because this break may legitimately be called a schism, the
relationship of the Church to the Jews ought to be discussed
also within the context of ecumenism in the strict sense of the
word, on condition however that one substitutes for “separated
Christians” the biblical term “people of God”. ® This first schism
occurred within a community whose members had all been called
to be the gahal of Jahweh, the assembly of people chosen to
know and serve God. The covenant of Sinai, concluded with their

® Wolfang Seiferth, Kirche und Synagogu im Mitterlater, Munich
1964, Plate 5.

8 Cf. Y. Congar, The Church: the People of God, in Concilium I,
Jan. 1965, 7-19, and Lumen Gentium, art. 9-16, commentary by A.
Grillmeier, in Das zweite Vatikanische Konzil, eds. H. S. Brechter,
B. Haering et al. Teil I, Freiburg 1966. '
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fathers, bound the Jews to Jahweh for all times as his own
“peculiar people”, while the gentiles were called to the covenant
in Jesus Christ, thanks to which they too could now join the
qahal. This community split wide open in the decades after
Christ and the separation was an accomplished fact before the
first century came to an end. It tore apart not only Jews and
gentiles but Jew and Jew, who experienced this separation as
immeasurably painful, both sides expressing their grief in violent
accusations, the echoes of which can be found in St Paul’s epistles
and in the gospels. This schism, the bitterest and most shocking
of all, forced the daughter to leave the mother, the young Chris-
tian community, to cut itself off from the very root which had
borne it and brought it into being. All subsequent separations
were caused by dogmatic differences among followers of Christ
— this schism put into question the person of Jesus himself and
seemed to give the lie to the claim that in himself he had re-
conciled Jew and gentile and both to God; for the Christian this
was, and remains, of all schisms the hardest to accept and the
most incomprehensible. Christians today must face up to this
division as to a fact for which, in the last resort, they have no
full explanation, yet which surely also contains a meaning and a
message. These may perhaps be better perceived in the light of the
schisms and separations related in the Bible long before Christ.
Sometimes they are the consequence of sin as that between Judah
and Israel (1 Kgs. 12). This schism within the chosen people
was as much the fault of the southern kingdom as that of the
north, the division was a punishment for both and the judgment
for it came on both. Yet the schismatic northern kingdom did
not forfeit its relationship to the God of the covenant nor were
they deprived of his presence, for prophecy and examples of
obedience were found in the north as well as in Judah. The latter,
though it possessed the national sanctuary in Jerusalem, did not
for that show a much greater fidelity to the covenant than their
brethren in the north. Nor was this schism ever healed, and when
Rehoboam wanted to impose unity by force he was solemnly
warned against it. Sometimes separations in the Bible are not
the fault of man: Abraham was called out of his tribe and set
apart, his descendants were not allowed to intermarry with the
people among whom they lived; they had to be strangers among

9



all their neighbours, in Canaan, in Egypt, in Babylon and in the
diaspora. This separation was an obligation and its observance
a sign of fidelity.

Christ came to reconcile all men in him to the Father, the
God of Israel, yet at the very moment when the union was ap-
parently accomplished Israel split into two camps: a small group
followed the apostles and were later called Christians after their
master, but the majority of Israel stayed behind, faithful to the
word of God as it had been addressed to their fathers and to the
covenant with its obligations as it had been handed down to them.
This has been called subbornness and Israel a blind, stiffnecked
people; it may however also be seen as a fidelity, based on an
absolute conviction of being the bearers of a divine charge, of
being involved in a relationship with God which for them has
not been superseded by any other.

With far greater perception and sympathy than in the past
theologians are trying today to grope for an explanation of this
co-existence of the Synagogue side by side with the Church for
nearly two thousand years. Whatever the result of their re-
flexions, they seem unanimous in stating that the two are so
inextricably bound up one with the other that the Christian cannot
by-pass the issue. ” According to Karl Barth “the Church must
live with the Synagogue not as the fools say in their hearts as
with another religion or denomination, but as with the root out
of which she has grown herself”. ® And a Catholic author who
has given much thought to the matter says: “Jew and Catholic
may only have exchanged a few words in more than a thousand
years and have turned their backs on one another; they may
have remained indifferent to one another, or even inimical; but
they are nevertheless indissolubly bound together, tied back to
back throughout the ages... for the ‘people of God’ old and new
together, is a single, indivisible scandal”. ®

7 An excellent survey of the problem can be found in H. Kiing, The
Church, “The Church and the Jews”, with extensive bibliography,
London, 1967.

8 K. Barth, Kirchliche Dogmatik, IV, 3/2, Zurich 1959, p. 1007.

® H. Urs von Balthasar, Martin Buber and Christianity, London 1961,
p. 72.
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The bond is so close because the roots of the Christian faith
are not only in the Hebrew Scriptures but also in early rabbinical
Judaism as it had developed from the Bible in the centuries
before Christ. Without the Jewish people and all the Church
inherited from them at the time of the break, Christians live in
a vacuum. This may seem a bold statement, for there is Christ,
his teaching, the community of his followers, his abiding presence
in word and sacrament. Yet these alone cannot explain who we
are and where we belong. Christianity did not start from zero.
This is what St Paul means by the olive tree: there is a definable
group of people, Israel, who were chosen to be the living evidence
that the transcendent God has dealings with men, intervenes in
their lives and that history is fashioned by their response to his
call. The new covenant in Christ makes sense only if there is
already another to which it can refer, so that men will understand
what is entailed by the contact with the living God, what his
offer demands in terms of love and obedience. The early Chris-
tian community knew this so well that on its passage to the
gentiles it took with it the book which relates the dealings of
God with his people. They knew that in order to be the com-
munity of Christ they had to “become the children of Abraham
and partake of the dignity of the people of Israel”,® though
they were no longer obliged to observe all the rites and ceremonies
which for the Israelites were the signs of their special relationship
to God.

Through Jesus, a son of Israel, the history of Israel became
also theirs, so that at the very root of his existence the Christian
is indeed tied to the people to whom the events, told of in this
book, happened concretely in history. Since they became one
with Christ in baptism the claim of Christians to the book of
Israel can be justified. What is indefensible is the fact that instead
of seeing themselves as brothers, divided indeed yet inseparably
linked by a call—the covenant—and the written record of their
common history—the Bible—Christians substituted themselves
completely for Israel as the new chosen people and disputed
Israel’s right to their own revelation and their own election.

10 Collect after the second lesson at the Easter Vigil.
11 See Rom. 9, 4; 11, 29.
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In our time Christians are not content to let the matter rest
there, though even Nostra Aetate speaks almost exclusively of
Israel in the past and offers little guidance as to the positive
meaning of its survival. For several obvious reasons — the Final
Solution and foundation of the state of Israel among others —
Christians today are too conscious of the living presence of a
Jewish people in the world to content themselves with the expla-
nation that they had only a glorious past and must now wait
for their reintegration at the end of time. The Jewish phenomenon
has to be understood as it is encountered in the present, a living,
dynamic reality, a people who are not — as Toynbee put it —
a “fossilized relic of Syriac society”, whose religion has not de-
generated into a rigid formalism but has developed organically
in faith, ethics and worship since the destruction of the Temple
in A.D. 70. Despite unfavourable external circumstances, the
lack of a central authority and the periodically renewed disper-
sion, their biblical religion has grown into present-day Judaism
with its many varied tendencies and schools of thought, a proof
of vigour and vitality. They could so develop because — and
here we touch upon an essential principle of ecumenism: to
establish the common ground — they, like us, or rather we, like
them, believe that past revelation is never done with, never
completely achieved but continues in the stream of a living tra-
dition. It is indeed from the Jews of the first century that we
received this knowledge of a revelation tied inseparably to a
living tradition, and that the God who revealed himself in word
and act is still at work in and with men who ponder, explain and
live his message anew in every succeeding generation.

When the Christian tries to establish his common ground
with Judaism, the closeness of the ties becomes evident and
therefore also the fact that they must form part of the ecumenical
quest. Christians are deeply indebted to them for much in the
teaching, the liturgy and the organisation of the Church. The
teaching of Jesus himself, though expressed with a new authority,
often takes up that of contemporary rabbis. '* The liturgy of the
synagogue far more than that of the Temple, the organisation of

12 e.g. C. G. Montefiore, The Synoptic Gospels, 2 vols., London 1927.
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the Jewish communities in the diaspora, provided the pattern
after which the worship and the structures of the early Church
were formed. If Christians wish to understand themselves, to
grasp fully the significance of the central act of their religion,
the Mass, they must go back to the meaning of the scripture
reading in the synagogue, to the celebration of Jewish feasts in
the home with the blessing over bread and wine, to the order
and meaning of the solemn feast-day meal which was the model
for the Eucharist.

As Judaism is the matrix of the Christian faith it is of equal
importance for all who participate in the ecumenical movement.
The more all Christians return to their Jewish heritage and
explore and explain the developments of their present doctrines
in the light of the notions, the thought-forms, the language of
the period in which Jesus lived and the gospels were written,
the more will they discover their oneness at the root. It is not by
chance that the movement which is called Biblical is related to,
and partly responsible for, the present ecumenical interest. Many
schisms among Christians occurred precisely because one group
felt that the Church had been unfaithful to her roots. They tried
therefore to go back and compare their Christian teaching to the
word of God, the norm of all faith, as written in both the Old
and the New Testament. This was certainly true for Reformation
tmes. The desire to be faithful to the word of God in the
scriptures is again alive today when there is a general demand
for a return to our sources. It is rightly felt that a better know-
ledge of the Jewish milieu in which the early Church grew is an
important factor in the renewal, the “conversion” of each church
to its own ideal, and in their effort towards a unity which was
to have been the distinctive sign of Christ’s disciples. It is
significant that the Vatican Declaration on the Jews begins with
these words: “As this Sacred Synod searches into the mystery
of the Church it remembers the bond that spiritually ties the
people of the New Covenant to Abraham’s stock”. Even after
two thousand years Christians cannot define themselves without
having recourse to Israel!

Yet such is the paradox of our situation: while striving for
a closer relationship, born of knowledge and sympathy and de-
veloped by common study and biblical research, by collaborating
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in social tasks, there is nothing that assures us that the ultimate
goal of complete unity between Jew and Christian is ever to be
attained in this aeon. Ecumenism as far as it includes Jews can
only be understood as a dynamic drive towards greater fellowship
but not as if the coming together around the same altar were a
concrete possibility. Perhaps the Jew must remain the witness
and watcher from outside, to challenge us with the agonising
question of an apparently unredeemed world into which, as we
claim, the Saviour has come. Perhaps we need this challenge to
understand better that the kingdom in which we believe, must,
to be credible, also be of this world, that the Christian must not
conform to the present century but ever anew critically examine
and transform the present situation so as to witness in some
measure to the reality of the Incarnation. It is therefore not
absurd to believe that present-day Judaism may still have some-
thing to say to the Christian. Its very existence is a proof of our
inadequacy, their refusal to believe evidence that so far Christians
have certainly not succeeded in making the Jew “‘jealous” (Rom.
11, 14). In the words of K. Barth: “The Church on the whole
has not made. .. a convincing impression on the Jews... The
one thing that she could have done for them — to give a con-
vincing witness of her own existence and thereby of the fact that
the King of the Jews and the Saviour of the world has indeed
come —- this she has not been able to do. Therefore the Church
has remained deep in the debt of those to whom she owes
E'\?ny’[hjng”. 13

The promise of the prophet mentioned in the Declaration
that we all await “that day known to God alone, on which all
peoples will address the Lord in a single voice and ‘serve him
shoulder to shoulder’ (Soph. 3, 9)” refers to the end of time.
Ecumenism is therefore a permanent aspect of Christian life, an
eschatological movement. Yet the great step forward was taken
when all Christians began to feel the necessity of striving towards
unity. To bring the Jew into the ecumenical movement signifies
that Christians accept the paradox of an apparently unsurmount-
able rift and at the same time try to overcome it, as far as this

18 K. Barth, Kirchliche Dogmatik, IV, 3/2, Zurich 1959, p. 1007.
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is in their power, that they respect the refusal of the Jew to
belong to the Church, though they believe that it contains the
fulness of God’s will for men. Finally it remains only to repeat
with St Paul that God’s judgments are unsearchable and his
ways inscrutable (Rom. 11, 33) and to acknowledge that com-
munion with him may come to men in different ways, of which
the oldest and most authentic outside the Christian is the Jewish
faith. ;

In one area Jews and Christians are today already at one:
for both, history is a linear movement, it had a beginning and
is going towards a goal — they both live in hope of a future to
which the present points and which it prepares. Martin Buber
believed that already now Christians and Jews share a book and
a hope. Christians believe that He who comes is already, in a
hidden manner, present today, but they wait, like the Jews, for
One who is to come and who will fulfil the expectations of both.
For “in as much as the hope of Israel, the Christ who is hidden
yet present in his Church has already appeared, this hope is
objectively fulfilled once and for all. But in as much as Israel
cannot see this now, but does, as the people of the promises,
not cease to hope, this hope of Israel is the same as that of the
Church. For because the Church expects the second coming of
Christ, who will manifest in his glory the now still hidden re-
conciliation on his cross — the hope of Israel is subjectively
and objectively justified”. ** Whenever they are working towards
this common hope in the concrete present situation, Jew and
Christian hasten and anticipate in a certain manner their final
reunion.

i+ H. Urs von Balthasar, Die Wurzel Jesse, in “Juden, Christen,
Deutsche”, ed. H. J. Schultz, Stuttgart 1961, p. 175.
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The Centre for Biblical and Jewish Studies arranges
lectures and discussions with the aid of films and
recordings on Biblical and Ecumenical topics, on the
Holy Land, Jewish feasts and institutions, Jewish~Christian
relations, etc. T

Teachers, students and others interested in this work
are welcome to visit the Centre.

QOur Lady of Sion,

Centre for Biblical and Jewish Studies,
17, Chepstow Villas,

London, W.11.

with ecclesiastical approbation



[start]

Original documents
faded and/or illegible



INSTITUT FOR
REFORMATIONSGESCHICHTE

b

St

shruary

DER UNIVERSITAT TUBINGEN

DIREKTOR:

7400 TUBINGEN, den

8

23

, Liebermeistersirafie 12

Telefon 71

PROF. DR. H. A. OBERMAN

&
=

B
: : i
> 2
v R
i

5 ]

0 -

. Bt |

o =

= O

i

Q)

f “hE
. = g
R * =

. . @

o S
H @ =)

Q3
s w o
L i
a 42,00
i Lot

L]

L #

ces

serv

nort
)

up
&

5
e

LTV
v

inder

+
U
i

u

-

al

r

LECE

L5328

e
~
L)

¥ Klaus

b

s centrazcted




o

e




[end]

Original documents
faded and/or illegible



9

_""'"—._—-u‘“-- o .
(:;_Translafzgg::D-

The Archbishop ofimunich and Freising,_

Kardinal-Faulhaber-Strasse 7
8 Munich
April 2, 1968
Rabbi Marc H, Tanenbaum |
American Jewish Committee
165 East 56th Street
New York, N. Y. 10022
U.S.A,
Dear Rabbi:
I received your letter. to Cardinal Suenens, dated March 8, 1968,
from Malines. Under the same déte, you wrote to me directly con-
‘cerning the revision of the Oberammergau Passion Play.  Permit me to
~ present some fundamental considerations:
A Passion Play, like any other pbpﬁ}ar pageant, is subject to a
particular style. As you no doubt know from the histofy of art, a
historical event can be represented in one or another garb, The _
Oberammergau Passion Play was occasioned by a vow made during a
pestilence at the time of the Thirty Years' War, The figures appearing
in this religious folk pageant were vigorously drawn, as was the
 nature of the Baroque style then current. However, the basis of the
play was, even then, the Biblical account of the Passion of the Lord,
Over the centuries, the Oberammergau Passion Play naturally
has been fundamentally revised on several occasions. The most in-

teresting and probably most significant restyling was the one under-

taken by Father Ros&her, a Benedictine of Ettal lMonastery in the 18th
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century, Subsequently, about 150 years ago, a text was created which
became the basis for the performances in the last century and downko
1960 =-- with some alterations worked in from one period to the next.

The que;tion of reforming the text, as well as the Passion Play
as a whole, has been on the agenda for at least 30 years, During the
so-called Third Reich, a performance outside the normal schedule, in
1934, sought to make a certain "Germanic" influence felt. An attempt
was made to repfesent Christ ané his Apo;tles as Germanic heroes,
This repelled many of the spectators, and alsé@tirred vigorous dis-
cussion within the sphere of the Church. In 1950 and 1960, the play
was once more performed wholly in the traditional way (according to
the Weis-Daisenberger text). After the last season particularly,
voices were heard to the effect that this kind of representation no

-longer fitted in any way with the sense of life of persent-day human
Eeings and Christians--particulary in view of the cruelties of the
Second World War and the crimes committed against the Jews,

Through the impulses emanating from the Second Vatican Council,
the question how the Oberammergau Passion Play ought to be,. and was to
be, remodeled became active once more. About a year ago, a contract
was concluded between the responsible Board in Oberaymergau and the
Ettal Monastery, providing that Father Dr. Stephan Schaller, XHX thé

principal of the Ettal academic high school, would thorbughly revise
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the existing text. With this step, the prior discussions reached a
degree of conclusiveness, The persons involved decided they could
not go back to the so=-called Rosner text, mentioned above, as one
group of interested parties had wished. 1In this version, the antag-
onists of Christ are cast as symbolic personages, who are tools "of
the Evil One from the beginning," who are used and misused by hiﬁ as
his tools. Anyone who knows the'mentality of our contemporaries will
realize that this kind of representation could hardly find full

approval, Thus,it wilipe necessary to wait until, some dag'ahreal talent
is sent to us to work on the Oberammergau play.

In repiy to your question about the passages objectionable in an
anti-Semitic sense, let me say that there assuredly are some places
" in the text which must definitely be purged, but that things are by no
means as they have been represented in some exaggerated accounté. As
far as the individual dramatic personae are concerned, it will be
necessary to watch that no distortions are co;mitted in which an anti-~
 Jewish attitude might find expression.

Dr. Stephan Schaller in Ettal, named earlier, is endeaﬁoring to
submit a revision of the text xhak Whigi}égree with thgse.wighes and
specification (particulady in the spirit of the Second Vatican Council).

For your information, may I add the following observation. A

Passion Play performed in the U, S, and elsewhere in the worla, and
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frequently billed as the Oberammergau Passion Play, is not identical

with the above., It is an enterprise by an organization known as

Cultural Productions AG, of Zug (Switzerland), and Cultural Productions
GmbH, of Munich. The responsible manager is‘a ME.'Ludwig Waldenburg
(Nederlingerstrasse 44, Munich 19; Telephone 5-16-2-99), The Board
responsible for the Oberammergau Paésion Play, headed by lMayor Zwink,
has repeatedly disassociated itself, in press statements, from this
sort of Passion pageant. It is still a kdxm binding rule that the
Oberammergau Passion Play must be neither filmed nor exported., Some
(Oberammergau)] citizens and former performers have let themselves
become involQéd with this travelling Passion play. The Board at
Oberammergau has denied these participants the opportunity to take
part in the 1970 performance.

May I assure you that as the Catholic bishop for Oberammergau I
am endeavoring to see that the forthcoming performance of 1970 will
in no ﬁay give rise to misinterpretations and hostile sentiments among
contemporaries of good will, However, I would find it basically
regrettable;)ifjbecause of unreasoning agitation, another piece of
genuine folk art had to be sacrificed,

With best regards.

Sincerely yours,

(signed) + Julius Card. D8pfner



New York Chapter

THE AMERICAN JEWISH CONMMITTEE
Institute of Human Relations « 165 East 56 Street, New York, N. Y. 10022 « Plaza 1-4000 » Cable Wishcom, New York

May 2, 1968

Dear Friend:

In response to the crisis in our nation's cities, the American
Jewish Committee has undertaken an intensive program designed to
help mobilize an effective Jewish contribution toward the solution
of this critical problem. '

In recent weeks the AJC has convoked meetings of its key leaders

who are active in business, industry, real estate, the legal profes-
sion, the mass media, as well as Jewish religious leaders from various
parts of the country. These groups met in Dallas (March 31), Phila-
delphia (April 3), Chicago (April 5), and Los Angeles (April 10), to
plan community-wide meetings to dramatize the urgent need to take
immediate action in implementing the recommendations for program
contained in the report of the President's Commission on Civil Disorders.

Three recommendations emerged from these conferences as high on the
list of AJC's priorities:

1) a program to help improve coverage by the mass media of
racial disorders;

2) a program for the training of police officers as to problems
of race and on the need to improve police-community relations;

3) a program to organize competent legal aid services for the
poor and the deprived.

In addition, these meetings developed a systematic program and strategy
for organizing Jewish lay people to make an effective contribution
through their own businesses and professions, as well as through their
synagogues and AJC Chapters, in opening maximum opportunities for jobs,
housing, education, child care centers, and related pressing needs.
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If you are interested in developing interreligious and interracial
programs along these lines, may I suggest that you contact the AJC
office in your community (which is listed in the telephone book) or
write to me directly.

A number of background materials were prepared by our staff and lay
people which proved to be helpful in the mounting of our program.

It occurred to me that you might find these materials helpful in
your own significant work in this field. Of particular usefulness
will be Checklist of Program Proposals for AJC Emergency Summer Task
Forces and Thought Starters for Local Action by the AJC Chapters.

For your convenience, 1 am enclosing a summary '"Report of the National
Advisory Commission on Civil Disorders," You may wish to order copies
in quantity for larger distribution among your comstituency. Also,

I hope you will want to order one or more copies of "The Police on the.
Urban Frontier," a significant and timely document written by the
former chief-of-police of Detroit, Judge George Edwards.

Cgrdially, q
Rabbi Marc H. Tanenbaum, Director
Interreligious Affairs Department

MHT :as

Encs.



5?‘9""me

STANFORD UNIVERSITY
STANFORD, CALIFORNIA 94305

SPECIAL PROGRAMS IN HUMANITIES

May 23, 1968

Rabbil Marc H. Tanenbaum

Department of Interreligious Affairs
The American Jewish Committee

165 East 56th Street

New York, N.Y. 10022

Dear Marc,

I wag very happy to meet and listen to you during your
brief stay at Stanford and I wish now- to communicate to you
some thoughts which occured to me as a result € the relatively
strong Arab propaganda campalgn I've come into contact with
here at Stanferd.

First of all, there is a need for a comprehensive volume
in English on Arab antisemitism. I understand that Y. Harkabi
of the Israeli Defence Forces has been working om this., This
volume should include reproductions of material from the Arabd
press on the lines of the material I enclose published by the
Welner Library. This boek, preferably mnet by Mr. Harkabl,
should be published by a reputable firm.

Secondly, there is a need for an annotated tramnslatien of,
for instance, the Egyptian army indoctrination manual recently
published in Hebrew translation with notes by Harkabi (Ketsad
Husberah ha-®emdah ha- aravit neged ylsrael bi-tseva ha-mitsri,

- 1967). It should be published in English directly translated
from the Arabic.

Thirdly, I suggest an anthology of key srticles on the
Arab-Israell conflict 1ncorporat1ng, for instance, Draper's
article in Commentary, Hourani's article in Encounter, Lewis'

article in Eﬁcounter’ gome of the articles published in ;
Les temps mcdernes, et cetera. The purpose of this volume 'would

be to point up by way of contrast the tone and argumentatien of
the extreme Arab positien. I suggest as someone to put this
together Joel Blocker who is on the Parlis Newsweek staff, I
haven't seen him for some time but he certalinly would be some=-
one to contact,

s



- Another important area to be explered is the translation
of the best works on Jewish history and especially the history
of the Jews in the Arabic countries into Arabic. There is a
floed of adverse and distortion-full propaganda circulating in
Arabic. As a counter measure, there 1s need for a crash
program of translations of the best scholarly works as well as
brochures and other material in order to counteract insofar as
possible the pernicious effects of this Arab prapaganda. The
program is at least of as much import as the other.

There is also a great need for Jewish Muslim propaganda.
The Arabs are: using all means te polsen Jewish Muslim relations
and countermeasures ofiia sophisticated sort must be taken., An
energetic person with command of the two languages should be
hired to get the program rolling, emlisting the advice and cocunsel
of leading Arabists, such as Bernard Lewls of the Schoel of
Oriental and African Studies, S. M. Stern ef All Seuls College,
S. D. Goitein of the University of Pennsylvania, Robert Brunschweig,
a great French erientalist who has recently retired and is going:

) vmiteestrs to live 1n Israe%k would be ideal for such a program if he were
Wllling to undertake it, Franz Rosenthal of Yale University, and
then there are the Arabiats of the Hebrew Universlty, such as
M. J. Kister, Ayalon, Ashtar, etc.

. I hope that I have net taken up too much of yeur time but
I de think that the times are not good and some positive action
on a sophisticated level should be taken.

With every good wish,

Yours sincerely,

IO —




BOARD OF CHRISTIAN SOCIAL CONCERNS

oo OF THE UNITED METHODIST CHUFRC IH

DIVISION OF PEACE AND WORLD ORDER 103 MARYLAND -aVENUE, NORTHEAST

DIVISION OF ALCOMOL PROBLEMS AND GENERAL weLrame | "HE METHOOIST BUILDING
DIVISION OF MUMAN RELATIONS AND ECONOMIC AFFAIRS

WASHINGTON D, C., 20002 « 546 - 1C0C

May 29, 1968 - o

Rabbi Marc Tanenbaum
American Jewish Committee
- 165 East 56th Street

New York, New York 10022

Dear Marcf.

I'm enclosing here two items. One is a xerox copy of the slightly
revised paper that Dr. Bernhard Anderson read to our Seminar at
Airlie House. He has approved this revised version for printing . -
by us, and I have sent him the agreed-on fee of $200 for all rights.
Please look it through and let me know what you think.

I also enclose a mimeographed copy of the statement on "Christians
and Anti-Semitism" which was approved by the General Conference of
The United Methodist Church for distribution as a study document.
The General Conference ran out of time, at its close, and failed
to consider on their merits a number of statements in the area of
social concerns. This was one of them. So the Conference voted
a blanket resolution to approve all such statements that had been
approved by the Legislative Committee on Christian Social Concerns
and recommended to the General Conference for adoption as a policy
statement (I hope this is sufficiently clear to make sense to you).

In other words, we at least have something to study on the subject,
and a recommendation for further study by three Boards of the
Church as you will note in the statement of the last paragraph.



Rabbi Marc Tanenbaum
May 29, 1968
Page 2

I would like to appeal to you to put all your brain power and
all the brain power of your colleagues ‘on this statement to
evaluate it in depth and to let me have the fruit of this
evaluation to take along to the first meeting of the group to
be established to come up with a more basic and refined state-
ment on Christian-Jewish relations to offer to the next General
Conference.

" With all good wishes and gratitude for your friendship.
Cordially,

‘Grover Bagby

GCB: trw

Enclosures

;." T
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56bbi . Jemes usudin (6’\{ ) e ﬁ’”‘""’l Pirs Tronts
155&%(4 -. j'UT&T %mr’!%&%‘

Thank you for the zmenno of Janusry 12, 1968 regarding the

Lecture and Lumphlet Series of ;ius »II Center in Detroit. .s
suggested in .aabbi Tanenbaum's =meuno to me of May 29th, I ac sug-

Nev 5°

gestiug soae men who m:ay be &ble to give a series of lectures on
the warious subjects. I hive also sdded a few more lecture topics
to your origirpal list of twelve. 1In the near future I swll try
to ccee up with soze more names &8 well as some possivle topics.
«%5 you will see, most of ay poteatial sfeukers ceme Iroz The ae-
fora .ovesent for obvicus reasons. abbi Tanenbaua, I am sure,
can supply you witid C&nservative 88 w#all as some {rthoiox Jewish
spokesaen.

Rmek o)

% ath W Wes Ot 8-

;. Rabbinic backgruund of the Jew Lestamrnt. @dtm%' M7 e 2m-

: :rofessor Jzzuel :undmel. dUC-JIE, Ciacinnati
2. Bertpture aut Setndhery Ib pafieuiin Tradition. N_;

19 -

Herbert Hrichta, FIC=JIa, Tincinnati; irofessor Gewirt

There are many. ror starters Hhat about :rot@ssor __g;;:r'
2, gp

tniversity of ”hicaga and a3y nentcr. rrolessor narry
Crlinsky, W~-d1sz, Hew York.

3. Jdistory of Christian-Jeuish nglations.

The obvious choice is iabbi Tanendbsum, but: 3roféesor
Guido KXisca, JUC-JIR, New Iork; oy irofessor iichael .
deyer, HUC-JIs, Uincinnati, could also handle the
topic. Errofessor Xisch is an elderly man and now re-
tired, while ;roressor Jdeyer is g young proresaor.

4. Jewish-Christium nelationz in the Melieval ieriod.

irofessor 3alo 3arom, Jolumbia University; ircfessor
farsin Cohen, dUC-.lIx, Hew York; aad .rctfessor Xisch.

5 nationalism and Zysticisz inp Jewisk Thouzht.

This i5 « difficult fiell but some candidates coae to
aind: irofessor .brahaa J. deschel, JT7, Hew fork;
rrofessor John Tepfer, dUC-JIR, dew York; nabbi nobert _
«idom, UaZC, Hew York; or :rofessor Jarry ~0lfson, Harvard
University. - 3oth rsressoz lepfer and Jolfson are cure
rently in petiresment. The former resides in Weu Jork
while the latter is in ﬂiuﬁl, Florida.

»M
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6.

T»

9.
| X0«

1i.

32,

New Trends in Jewish Theolcgy.

Bere there is almost an eabarrassment oi riches. Hdowever,
let me give you a few sugzestions representing different
schools of Theology: Bolsnd Gittelsochn, Teaple Isreel,
dJoston - Returalist 3chool; cabbl JSamuel Kurff, Temple
Sipai, Chicago; rrofessor Hans Jonas, New Zchocol, New Yorksj
rrofessor llartin, Case .estern seserve University, Cleve-~
land - uatxonallsd, rroiessor ~lvin Deines, HUC~JIR, Cin-

- cipnati. - Hadical; kabbi .rnold J. Wolf, Temple Solell,
~ Highland Park, Illinqis; and there are many more.

The Teachin: of Jewish %ducation: Yraditional and Rew
Approac hes. - ’

Aabbi denry Cohen, Tewple Beth Javid, -hlladelpaia, Fad;
daury L. fchwartz, Zirector of ueligious Education,
nefora Temple, Konsas City, (ic.; - If we want someone
irom the National nssociation of Temple fducators -
tyrofessor raul il -teinberg. HUC~J L, Yew Toxk,

_Israel-—:raditxondl and Contemggrggg ﬁaanlqg o Jeus.

- again thele &are aauy who COJld discuss thia topic but I

heve twe suggestions, Kabbi David rolish, Zvanston, Ill.;
rrofessor Howard . Zachar, Ceorge uasnin ten Jniversity.

I I u&&hiﬂf’tﬂn, J. C.

ficance-in thé'Jewggg

Professor Jeccd Neusner, prown’ unlverslty, Erovidance, 8 O
Frofessor Jakob J.. Eetucho»sal, JUC-JIX, Cincinnati.

.nbl-uemitism and unristian Leach1n
commended ADProacnes,

: LFroblems and Re-"

Judith id. Baﬂki, Ameriean 1931sh Conmittee, New York.,
Jewish Liturgy and Its nelation te Christian norshig

Tractices.

* habbl Solomon 1. Freenof. Teaple nodef ohalon, fittsburgn,

¥a.3; Yrofessor Eric werner, HUC-JIE, Hew York. Both
gentlemen are retired ani I do not know if they sre still
in Fittsburgh end Jew York _

Jewish Liturgical fusic.

iax Janowskl (KAM Temple), chica&o, Illinois; and rrofessor
Aerner.
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13.

14.

| 15,

16.

Us . bout the Bible.

distory of’the Jews in .merica.

rrofessor utanley Cheyet. HiC-JdJIR, Cincinnstij Rabbi
Bertram Korn, Temple X.l,, rniledelphin, ta.j Irofessor
Jagob Harcus, HU0C-J1ik,. Ginclanati; Rabbi 4. James uudin;
4&JC, Hew York.

4rcheeology &nd the Bible, or.whég_aroheblogz zeeches

}rbfessor Nelson Glueck, HUC-JIR, incinn&ti; Professor
Cyrus H. Goxdon. Brandeis Gnivernity.

vJudalsm and nocial aetion. =

ngain there are many who could apeak well on this topic,
but I hzve four suggestions; Habbi Richard Hirsch,

- 04¥C, Washiagton, D.C.; Rabbi BEobert iarx, UadC, Chicago;

fire Al Vorspsan, UASC, New York - if he is not elected to

-Congress; B&hbi Jacob eai&ateiu (KAJ emple), Chicago,

Illinois.

ﬁef ;rends in Jewish ﬂeli-ious bﬁﬂ, or someth;ng like that.

.Eabbi Freehof..
Fhere are aaaylother nameg I could suggest, but we don' t

wént to make this into a strictly "xeform show."

Since the Fius XII Center is in Detroit, is it possible to

name a 1ectnre sermeﬁ in nemony of xabbi ﬂorris adler of Debroit?

 c.c. Rabbi HMare H. Tanenbaum



. Rabbil Marc 'I'a_nenbaum,
. Yeshive University,

¢ S Bd M .a'tqau.s)l e i " New York, .
'0BON Iapung < . ' : Rosthe .p'rox-Jhet-S & the New Era.
; ‘TTeH oSwag : : | :
g *1IN0Y 48ty 91 ®o0ADY ‘ ! Sir, :
caeyTeyege BO9SUOg * Iy i A I had wribtél 10 the Univeréiny

in al:aout. Ucf.ober lést, and your'locum
tenens aska#me to forward the book from
Lbndon. I instrucuved the berSon there
| t.c; for&ard;,but. ﬁe has failed to comply
with my Ir_eqﬁe st.T_l;e result was that I

—: $581PpPD pub BWDY sJapuag

- ...,_.,._.....-—-—q..-..._-..._-.—_-._-._——---..........n

9337 Pioy isupg —szs -

- = Second fold here —

*}X0X mapN L . il,_

| °£q'ps.::arq:un BATYSO X °*gxssanm - A : . T
. Tysex . ret:‘y;ﬁeﬂ the book with the result that

‘WNBQUSURY, ¥I® *Im - 5 ' ' : : .
: . e ; it has nowjbecome over 301 pagea and

it has now been divided into 4 parr.a,

g with a bet,t.er understanding of the

"IV AHVYNIOHO Ag
ANBS B8 TIM ¥aLLIT SIHL !

Q3SOTIN3 SI ONIHIANY 41 B ' prophBC ies.

Iaﬂwwvuaoaav f A In the first 24 chapters I explain
| WYY ¥ AQ |

whét,eirenw have taken place as pre-




. dicved by the propheus.After quoting the
verges I explain their reference w mo-

dern times., e. g woman a s a protector of |
man . Vid'e'Jerex_nia-h. In _pa;n 2 I discuss
‘the ‘signs that. will éccompany the return
of the Jew to Palesiine in 16 chapt.érs, €. .
g go@lé_ssnesg.V;de ;saiah.}[n rart 3 I ex- -
_'plalin the in;ren'bions foretold in 20 chap- |
tersjand in Part 4- I discuss wha.t. will hap:
pen in ihe near fuwu e, e, g. vhe herald.Vide
Isa iah After quoting the verses i:rom one o1
mor e pmbhgtg I shbw how Lhey-appiy Lo mo-i
d.em t.ime s;' I r.hink nobo.dy--hvasls cidne -t.his up

to now.I have st.udled it. i’or 30 years.

Now I feel afra.ld 7] post t.his book. I ex-

pect Lo go t,o London short.ly.Is there any- -

one there who could see the book with a

view to publishing it-on yow behalf.l am

also hoping to lexture on these subiects 1O

-, Karachi.2. W.Pak.

1

the Jews in London, etc.,if I am allowed
1o do s0,and they will undersiand the greal-

ness of their heritage.They bave L0 be viciLoO-
rious am the Arabs wiil then submit Tp them
(Part 4 consists of 31 chapters. )l had given

the boundaries as foretold. by Lhe-prophets
to Mr. Goldburg

‘wit,h a request Lo forward them vo Mr.Tekoah,

The old book is rather a mix-up,and this
one proves the truth of the prophecy by the
merekigh:. of the chapter and heading.

I will request you L0 be kind enough Lo
excuse me for the de.l.ay. I unde rst.and now the
importance of the book adﬁ the discussion.

Thanking vou m antmpauon for your
sugge stions on the mavier in hami.

with my véx;v best wishes 10 .yo{l.
Your-s S:-i.nc;'éirely,
f) UD dww U{

A.p.Fonseca. g

nenéo Hall,
Bunde r Road,
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D. Dr. Joh. B. Metz 44 Minster (Westf.), den 710,68
o. Universititsprofessor Kapitelstrasse 1L

Rabbi Mare H, Tanenbaum
American Jewish Committee
165 East- 56 Street

New York, New York 10022

Dear Rabbi Tanenbaum:

I thank you for your letters and for the check, Please excuse
the long delay in answering. Unfortunately I was in Austria
when your first letter arrived. I was able to return to Minster
for only a few days before leaving again for Sweden, It is ,
therefore, only now that I am back in Minster,

In regard to the texts for publication: You have in your possession
three texts: 1. Planning of the future; 2, Christian eschatd ogy
as contrasted with Marxist eschatology, and 3, Church and Society
in the light of a Political Theology. There is no difficuliy

at all in regard to the second text. The difficulty concerns

the first and third text, The first text consists of revisions
made on a text to be published in a collection of my essays,
Although these revisions would be sufficient in Germany to
constitute a’ separate text, I believe that the American law

is different, I therefore intend to use some of the disecussinn
materials’ to revise further the text so as to remove any corf licts
of rights, The third text, however, is identical with a text '
which has  been in the meanwhile published by Herder & Herder,
Therefore, I do not have the rights to this text., However, when \
we wére in Notre Dame, Mr, Francis P. Fiorenza, spoke to Dr,

Justus George lawler about the matter, (Pr. Lawler is the

editor-in-chief of Herder & Herder. Mr. Frank Schower is,

however, responsible for thé financial decisions), Dr, Lawler

suggested two possibilities, One: If Macmillan did not already

have an English distributor under contract for the book, Herder

and Herder would be willing to distribute the boock in England

and thereby grant the rights for Macmillan's use of the text

in the USA, Two: However, if Macmillian is unwilling to consent

to such an arrangement, then perhaps Frank Schworer would all ow

Macmillan to publish the text for the standard fee. (I believe

that depends upon the size of the text in relation to the rest

of the book and upon the size of the printing). In any case, I

think that since the third text was so central to the symposium

and discussion it should be included as it is in the volume,

I hope that some sort of an arrangement can be made between S
Herder & Herder and Macmillan, I do not imagine any difficulties, 4

If necessary, I can write to Mr, Frank Schworer, 'Since he is

interested in getting future publications of mine, I am sure

that he would be willing to cooperate in this matter,

—_——-——

I am sending you another- text under separate cover, This text
fits well, in my opinion, with the thematic of our discussions.
Frank Fiorenza has assured me that the translation is of a higher
lingquistic quality than the translaticns made at St, Meinrad's.
Moreover, I am hoping to get the rights for another German text
of mine which can be translated into English and be used in

the volume,

The addition of these two texts and the revision of the f}rst
thxt mentioned above should give more substance to the volume
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and more than satiefy the original agreement or my promise to deliver
four texts, two of which whose rights I could not-give, as I had
then stated, I do hope that in return for my revision of the first
text ¥hemillan will arrange for the rights of the third text

You requested in your letter that I sign the contract in view of
Your payment of the honorarium for my leetures., I am quite willing
to sign the contract but only on the condition that the prof ems
mentioned in my last letter be explicitly included in the terms

of the contract, May I repeat them,

First of all, since the original agreement was for four lectures,

I consider that I have adequately fulfilled the agreement irsofar
as I have given four texts, Therefore, T am willing to sign the
contract only if the clause stating that the money already received
should be returned in case publication does not ensue be deleted.
Since publication is dependent upon additional texts and otler
factors,I do not shiwiew want this additional obligation above and
beyond the original agreement which I had made with Father Faerst.

Moreover, since Mr, Alexandre is demanding that we submit more
materials than agreed upon, I do not think it fair that I should

do thé extra work involved without the possibility of a more

direct re-imbursement for the additional work., For example, if

the book has’ sales of only 5,000 copies, then I would probably

not receive a penny for the extra work beyond the original agreement,
On the other hand, T appreciate that the American Jewish Committee
would like to have its original investment returned, T shou d

like to suggest a compromise, Rabbi Her#8berg and I could receive
from the very beginning fifty percent of the royalties and the
American Jewish Committee could receive the other fifty percent
until it had received its tokl investment of $5,000. Then Rabbi
Hertzberg and I could share equally the remaining royalties -

if there are any, This proposal involves an equal sharing

from the very beginning of the ddvantages and risks of publication,
Moreover it would provide an added incentive for thea speedy
delivery of the additional materizl, If you are in agreement

with this suggestioh, perhaps you can arrange to have it included

in the contract, If not, I welcome any other coneeéte suggestion
that yon have,

I also think that it might be wise for us to come to some agreement
on the amount of extra material due before signing the contrect,
You have now four texts of mine. I hope to pend you a fifth text,
These texts should give Rabbi Hertzberg an exact idea of my section
of the 'book, Perhans it would then be feasible if Rabbi Hertz berg
would cormment in a final chapter on my lectures, This chapter

could also include many of the things said in the discussions.

I would then comment in a final chapter on Rabbi Hertzberg's
lectures, The realisation of this suggestion might help make our
presentations more directly related to one another, However,

there is one difficulty, Whereas Rabbi Hertzberg has now four -

of my completed texts to comment upon, I do not have his texts,,but
only the tapes of his free talks, If and when Rabbi Hertzberg

sends me the texts of his four or five lectures, I could then

use them as the basis Sor my final comments, If necessary, we

could also exchange the final chapters, Moreover, I hope that

this addition of a final chapter should provide sufficient

material for a book, In other words, I would supply in addition
16 the four texts that you already have an additional text m

my position and a final text summing up my position and commenting
on Rabbi Hertzberg's position,
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I hope that the above suggestions enable us to come to a speedy
agreement and publication, I am, of course, open to any suggestions
you have in regard to the’ contract and publication, I am sure

that if we deal directly with one another we can clude matters
quite quickly and without difficulty,

I was very happy to learn that the dialogue received the publicity
of four radio programs over NBC, I did not know ®hat, Does the
American radio pay royalties? If the programs were sent over the
German radio, there would have been a large enough royalty to pay
for most, 11‘ not all,of the original investment of the American

Jewish Comrnlttee for the lectures hlch Rabbi Herttberg and I
gave, It is a shame that you coul N have received royalties

for the programs, -
. 2 '

Please convey my warmest good wishes to Rabbi Hertzberg and to
Mr, Alexandre, I enjoyed meeting and working with them very much,

May I wish you the very best. I hope that you can endure in good
health your extreme busy schedule and your many lectures, I admire
your endurance and involvement,

Co;di;lly yr-)u.rs, 'bn B\'md]

P.S. Unfortunately I have turned down some invitations to Zemture
in the USA this school year, However, I shall be lecturing in
the USA in the following academic year, Perhaps we shall have
the opvortunity to meet then. 5



THE AMERICAN JEWISH COMMITTEE
MEMORANDUM

August 1, 1968

TO: Area Directors and Executive Assistants

FROM: Harry Fleischman, Race Relations Coordinator

Enclosed is a copy of a speech on "Crises in the Nation,"
" which I presented last month at a University of Oklahoma seminar
on follow-up on the Kerner Report on Civil Disorders. You may
find some of the material in it useful for your own talks on

the subject.

HF :eak
encl.



CRISES IN THE NATION

by

HARRY FLEISCHMAN
RACE RELATIONS COORDINATOR
THE AMERICAN JEWISH COMMITTEE

at

UNIVERSITY OF OKLAHOMA SEMINAR
ON KERNER REPORT ON CIVIL DISORDERS

JULY 8, 1968

Events of the past months have shaken our nation to its depths. The
report of the President's National Advisory Commission on Civil Dis-
orders, followed by the tragic assassinations of Dr. Martin Luther
King, Jr. and Senator Robert Kennedy, plus the disorders in many
cities, have made it obvious that prompt and concrete action is re-
quired to save our nation.

The gulf between the American promise of freedom and equality for all
and the bitter reality of black existence is a daily reminder of
America's deepest failure. It is not a Negro problem. It is not a
problem of Spanish-speaking Americans. It is not an American Indian
problem. It is not, we have finally realized, an exclusively Southern
problem. It is an all-American problem.

We have reached this crisis as a result of a century of equivocation
and denial by the white majority of rights and basic human dignity
promised, but constantly withheld from, their Negro fellow citizens.
It is a challenge calling for a moral commitment by Americans of
every race and religion, and of every section of the country.

The great Hebrew sage, Hillel, once asked: "If I am not for myself,

who will be for me? And if I am for myself alone, what am I? And

, 1f not now, when?" His call for self-respect, human brotherhood and
prompt action strikes a responsive chord in the hearts of all perse-
cuted minorities today. Black, red and brown men -- and poor whites --
-will no longer compromise their birthright as American citizens. They
will not suffer injustice passively. They demand equality now. And
they rightly challenge their affluent white fellow Americans, who have
too long been content with half measures, tokenism and gradualism, to
demonstrate by deeds, not words, that this revolutionary struggle for
equality is the fulfillment of this nation's highest and most cherished
ideals. How do we deal with this challenge, posed to us by the Kerner
Commission?

One trouble is that white Americans have for so long been accustomed
to thinking of the so-called "superiority"” of the white race as the
natural order of life that they fail to realize that, as Ambrose
Bierce put it, "A prejudice is a vagrant opinion without visible means
of support.” Perhaps we should take a look at how our "superiority™—
1s viewed in the folklore of other groups. According to the Eskimos,
the Great Being tried his hand at man-making two times. His firs

-more-
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attempt was a failure and resulted in an inferior creature called

kob-lu-na or "white man." Profiting from this unsuccessful trial run,
he then created a perfect man called in-nu, who naturally was ancestor
to the Eskimos. .

When I told this to Henry Santiestevan, whose parents were Mexican

Indians, he told me his mother had related a similar story. Only in
her account, the Great Being baked man three times. The first time,
the dough came out too black == obviousty overdone:— The second time,
it was too white, _obviously raw and unfinished. The third time, man

came out just rlght -- brown and Mexican Indian.

We have also often made the mistake of giving too much credit to the
racists and segregationists among us. We have said, "They're wrong,
but they're principled.” Maybe so, but Negro soc1olog15t Charles R.
Lawrence told me that Oklahoma used to forbid marriages between whites
and Negroes as well as between whites and Indians. After oil was dis-
covered on Indian-owned land, the law was modified to 1lift the ban on
marriage between whites and Indians. Instead, marriage between Indians
and Negroes was then barred.

Or take the case of the 'principled"” Union of South Africa, whose white
leadership has pledged itself to maintain apartheid -- a system of
rigid segregation. Even their "principles" became somewhat flexible.
| Anglican Bishop C. Edward Crowther of South Africa told me that
Japanese in South Africa are legally “white" while Chinese are
"colored." How come? The Japanese Government refused to sign a trade
agreement with South Africa unless discrimination against any Japanese
was eliminated.

But let us return to this country and the problems that plague us.

The forces of law and order gird for violence in the slums. Govern-

ment officials warn that anarchyis imminent. In 1968? Yes -- but

also in 1910, 1893 and 1844, as well. Urban violence, sociologist

Dennis Clark reminds Us, "is a specter that has haunted all societies

long on legislation and short on justice.” The American past, says

Clark, contains "a record of group violenceé that is an astonishing
Lparallel to current black belligerence."

The word "hooligan,” Clark writes in the Catholic journal America, "is
not a derivative from Swahili. It is the Irish who wrote the script
for American urban violence and the black terrorists have not added

anything particularly new." In the decades from 1830 to 1870, the

Ig;§b_1mm1gnanIs_causedﬁnlotsﬁln_almgst every major city. In the 1863
Draft Riots w York City, the Irish rebelled not only against

Lincoln's draft (which allowed rich men to escape by paying $300 for
a substitute) but also against poverty, Negro labor competition and
cif?_ggﬁhgg;;y. Cartoonist Thomas Nast portrayed the typical rioter,
“whiskey bottle in hand, cavorting before a sign reading "Down With
| the Hireling Police.” Then came the Fenian Brotherhood and the Mollie
\Maguires, with the latter's violence in the Pennsylvania coal mining

areds.

(The Irish-American nationalism even had many of the overtones of
black Africanism extolled by black militants today. As late as 1906

- Mmore -
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the New York Gaelic American wanted Irish history taught in the city's
schools.)

Why did Irish Americans abandon violence? As more and more Irish men
joined police departments, they stopped fighting the police. The rise
of “Irish political figures, contractors and labor leaders gave a chance
to Irish workers for decent wages. The expanding Catholic school sys-
tem gave them education and a chance for advancement. And, as jobs
became available, family life improved.

Negroes, of course, face a much harder struggle in a more complex and
demanding time. But, just as Irish urban violence disappeared as a
result of economic gains, education and social mobility, we can help
black Americans set up progressive alternatives to violence -- if only
we have the will to do so.

Let me move from the Irish to another minority. Here's a quote:

"A writer might go on for a week reciting the abominations of these
people and still have much to tell. One of their greatest faults is
that they have an utter disregard for law. There is a certain hour
when they are required to set out their garbage and ash cans, but
they pay no attention to that. The ash cart comes along and takes
what is in sight, and perhaps five minutes later some of these people
will empty pail after pail of household ashes and garbage into the
middle of the street. If they are arrested for this or any other
offense, hundreds of their compatriots and coreligionists follow them
to the courts and stand ready to swear in their favor...

"This neighborhood, peopled almost entirely by the people who claim
to have been driven from Poland and Russia, is the eyesore of New
York and perhaps the filthiest place on the eastern continent. It

is impossible for a Christian to live there because he will be driven
out either by blows or the dirt and stench. Cleanliness is an un-
known quantity to these people. They cannot be lifted up to a higher
plane because they do not want to be."

This quote, which echoes contemporary reportage of the Negro ghettos,
appeared in the New York Times on July 30, 1893, describing Jews in
New York's ide. What a clouded crystal ball the reporter
peered into! Immigrants who were peddlers became small shopkeepers

" and went on to become successful businessmen. Sweatshop workers
organized strong unions and their children became lawyers, doctors

: and intellectuals.

Can the same fate befall our ghetto today? Of course there are .
differences. In the 1900's muscle power, not education, was needed in
our expanding economy. Today, you need a high school diploma even to

be unemployed -- let alone hold a decent job. What's more, white
racism -- as the Kerner Commission pointed out -- keeps black and
brown Americans down -- deep down,

Onghmllllon young people are out of work and out of school. With
40,000 in the Job Corps and 60,000 in the out-of-school Neighborhood

Youth Corps, only one in ten is helped.

-more-
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Of the two million needy youngsters who stay in school but need work;
200,000 are enrolled in the Neighborhood Youth Corps during the sum-
mer, and only half during the school year. Again, one in ten during
the summer, only one in twenty the year round.

About two million adults need training or work experience to enter
the labor force. Only 200,000 of those who need it most are getting
it. Once more, ten per cent.

When the government decides we need over $70 billion for war and
defense, what would happen if only $7 billion were appropriated, on

the grounds that, "This is all we can afford"? The nation would be
outraged at such an attempt to "starve the war" and "turn our backs

on our servicemen." When we're convinced we're in a "real” war,

we produce what we need and worry about how to meet the cost later.

But the War on Poverty continues to be treated as a "ten per cent"

war instead of a battle to eradicate poverty for all -- white and black.

The riots that broke out in black slum areas last year and this year
need to be understood. Dr. John Spiegel of the Brandeis Center for
the Study of Violence came up with a theory that the greater the black
~ dissatisfaction in a city, the smaller need be the incident that could
cause an explosion. Either that theory is incorrect or every city
in the United States with a substantial Negro population is ripe for
riots. Even in cities like New Haven and Detroit, where relatively
more was being done to solve the problems of black powerlessness, of
economic difficulties, of poor ghetto schools, of inadequate and
segregated housing, of better relations between the police and the
Negro community, riots still occurred. In Detroit, what's more, a
considerable number of Appalachian poor whites joined in the looting
T carried on by thousands of Negroes. To that extent, it seemed more
a class than a race riot.
Rap Brown and Stokely Carmichael of the misnamed Student Nonviolent
Coordinating Committee (SNCC) termed the racial disorders rebellions
and insisted that the rioters should be regarded as freedom fighters
a la Algeria and Vietnam, and arrested looters as political prisoners.
They adopt the thesis of Frantz Fanon, Negro psychiatrist of Martini-
que who served with the Algerian guerillas, that: "Violence is a
cleansing force. It frees the native from his inferiority complex .and
from his despair and inaction; it makes him fearless and restores his
self-respect." They share Fanon's view that because the systematic
violence of the colonial system deadened and degraded the natives,
the latter could achieve psychic wholeness only by committing acts
of violence against the white masters whom they wished to supplant.

Guerilla warfare has been successful in countries where the over-
whelming mass of the population consisted of natives fighting a hand-
ful of white colonials. But SNCC has not explained how it could
succeed in a country with an overwhelming white majority.

If the slum proletariat viewed its riots as rebellions, then surely
they could only engage in suicidal "kamikaze” revolts, doomed to de-
feat by the hard realities of an overwhelming number of whites, with
control of the state, the military and economic power in white hands.
Rap Brown and his supporters may accept this fact, but apparently they
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pelieve that America's racism is so pervasive that, like Samson, pull-
ing down the temple, even if it also crushes the black man, is the
only solution,

Do most of the rioters, to say nothing of the Negro community as a
whole, share SNCC's views? If they do, while they could not win power, -
they could disrupt American society enough to doom us to increasing _
racial turmoil, greater white repression and the creation of an apart-’
heid, concentration camp society. If, however, the aim of most rioters
and the rest of the black community is to win equality and acceptance

in the American system, time {but not very much time) still remains for
the nation to take meaningful steps on jobs, housing and education.

Ig almost every riot to date, the police figure prominently in the in-
cidents that triggered the rioting. Yet, as Bayard Rustin points
out:

"Although it may be of some interest to search for a pattern, no very
profound purpose is served by concentrating on who struck the match.
There are always matches around. We must ask why there was also a
fuse and why the fuse was connected to a powder keg...

"Whether the match is struck by police misconduct or by an 'extremist'
exhorting his listeners to violence, the fuse is the condition of life
among the black slum proletariat -- hostile, frustrated and with
nothing to lose. The powder keg is the social background against which
the riots break out and which extends their scope...The black slum
proletariat is part of a larger community of oppressed and segregated
citizens -- the overwhelming majority of the Negro population...It is
because of this background that the riots can set off a chain reaction,
fan out from the slum proletariat and, as Detroit showed, involve
people who ordinarily would not be found looting stores. It is be-
cause of this background that snipers and the most violent elements
can feel that their actions are in some sense heroic."

While Negro-police conflict is a spark and not the cause of riots, it
constitutes a major problem which we must help to solve. The polls
are at odds as to Negro attitudes towards the police -- the Gallup
Poll last year said only 14 per cent of Negroes it polled believed
police brutality existed in theirarea; while the Harris Poll had 49
per cent of Negroes citing police brutality as a major cause of riot-
ing. Many of us have dealt with the problem in the past by supporting
some form of civilian review, whether it be by civilian review board
or by an ombudsman, and by helping to promote police human relations
training.

But another facet of the problem, with which we have only begun to
cope, is the realization by Negroes that they are the prime victims
of crime. The Harris Poll pointed out that while_51 per cent of
whites said they are ‘"personally more uneasy on the streets," 65 per
cent of Negroes feel that way. If they can feel that they have a
‘Chance for equal justice, Negroes will support a program for vigorous
and equal law enforcement. At the same time, in our focus on the key
role of the police in dealing with community relations tensions, we
have failed to give active indication of our sympathy and understand-
ing for their own feelings in many communities that the police, them-
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selves, constitute an underprivileged group, frequently stereotyped
and facing attack. In justice to both the police and the black com-
munlty, we must recognize that the welfare of the entire society re-
quires citizen support of vigorous and equal law enforcement. Al-
though prospects for such a program appear dim and remote after this
and last season's riots, we must work to round up support for such a
program from Negro, religious, business, labor and liberal groups and
thus help counter efforts by extremists to alienate the police from
civil groups promoting democratic civil rights. Judge George Edwards
of the U. S. Court of Appeals, Sixth Circuit, outlines such a program
in his excellent handbook, "The Police on the Urban Frontier."

There are those who argue for repression to contain riots. Mayor
Richard Daley of Chicago, for instance, called for "shoot to kill"
orders against arsonists and "shoot to maim" orders against looters.
But if the police had operated under such instructions during the most
recent turmoil, the toll of dead and wounded would have been infinitely
higher -- and so would property losses.

Rough handling of crowds and indiscriminate shooting inflame the kind
of situations that patience helped cool down this year. As the FBI
cauticned, it is dangerous to over-respond to disturbances. And,
Mayor John V. Lindsay of New York noted, "There were incidents last
summer when persons thought to be looters were killed, but it turned
out upon later investigation that they were not looters."

In Atlanta, where the increase in crime is much below the national
average, the police have adopted a significantly less belligerent
approach. Two years ago, in response to a proposal by the Atlanta
Crime Commission, the police department organized a Crime Prevention
Bureau to work with -- not against -- ghetto residents. ~—

At first Chief Herbert Jenkins was not all sure the police could com-
bine the functions of social work and law enforcement. But he con-
ceded that past practices hadn't worked very well, and agreed to give
the new Bureau a chance. When I met with Chief Jenkins recently,

he told me the new system has worked far beyond his expectations.

The Crime Prevention Bureau's 22 fuli-time black and white members
work out of ten_ Economic Onportunlty Atlanta Centers—in—largely Negro
slums. Their aim is to cut down On Grime "By hélping the slum
dwellers secure their rights, whether in terms of welfare or safety.
A station wagon equipped with loud speakers and a record player brings
music to local neighborhoods. Sometimes the officers block off a
street from traffic temporarily to organize a street dance; at other
times they have organized dance parties at shopping centers after
store hours, with merchants contributing hot dogs and cold drinks

for the children. The Bureau has also helped organize football and

- softball leagues and persuaded 335 dropouts to return to schcol.

Chief Jenkins is so sold on the new Bureau that he assigns all new re-
cruits to crime prevention for several months before they are assigned
to the Police Academy for formal training. This enables the Department
to train new men to be more sensitive to the feelings of ghetto resi-
dents, to eliminate trigger words like "Nigger" or "boy" addressed to
an adult, and to respect all men as equa}§?““mww~“““““
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How to provide equivalent training to the older policemen remains a
problem. But while some HNegroes in Atlanta remain critical of the
Police Department as a whole, virtually everyone, Negro and white,
has nothing but praise for the Crime Prevention Bureau.

Congress, many police chiefs and multitudes of whites have reacted to
the riots by adopting what Newsweek calls "the widespread superstition
-that to attempt to understand the roots of rioting is to condone the
riots, that to act would be to reward the rioters." One of the best
answers came from Whitney Young when he noted: "Rap Brown did not

cause unemployment or put Negroes in ghettos or perpetuate an in-
ferior education. If you (whites) cannot eliminate your crackpots,
then how do you expect us, with no resources and no power, to eliminate
ours? It is criminal to riot and snipe, but it is equally criminal

not to hire a man because of his color."

Despite Congressional and Administration inaction, howerver, there

is some hope that this attitude will change. The Urban Coalition
which met in Washington last August brought together for the first
time not only most elements of the old civil rights coalition --
churches, Negro groups, labor and liberals -- but also many of the
nation's mayors (who are on the front line of coping with racial
disorders) and a number of leading businessmen, who are beginning to
realize their stake in eliminating the causes of riots. It is hearten-
ing to see businessmen pledge themselves to promote greater involve-
ment by the private sector in the crisis of the cities through a com-
mitment to investment, job-training and hiring, and back a program
which says that "when the private sector is unable to provide employ-
ment to those who are both able and willing to work, then, in a free
society, the government must of necessity assume the responsibility
and act as the employer of the last resort." The O'Hara Bill would do
this by creating one million public service jobs for the unemployed.
The program, much in the line of the Kerner recommendations, also
calls for decent housing, including the goal of "at least a million
housing units for lower-income families annually."” As an initial
step, the insurance industry pledged to invest a billion dollars in
housing in the central cities.

Fortunately, even though a white backlash against riots exists, there
is massive support for the Urban Coalition's economic program. Sixty-
six per cent of whites (and 91 per cent of Negroes) surveyed by the™

~ Louis Harris post-riot poll backed a Federal program of large-scale
public works to give jobs to all the unemployed; 63 per cent of

whites (and 84 per cent of Negroes) favored a Federal plan to tear
down urban ghettos. The challenge is to translate this sentiment into
action.

Perhaps one way we can accomplish this is to make it clear to all
Americans how they would benefit by adopting the Kerner Commission's
recommendations which are like the Freedom Budget or a domestic
Marshall Plan. Amitai Etzioni is correct when he says:

"The substance of the message to be conveyed (to businessmen) must
include not only the need for correcting injustice to Negro Americans,
renovating the cities where most Americans live, and preventing more
riots; it must also make clear to those opposing change that they are
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most likely to be among the first beneficiaries of it. '01d' middle-
class shopowners and other small businessmen stand to gain from a rise
in the income of lower-class Negroes and other members of the poor.
Lower-class whites are the ones who will share with Negro Americans
the advantages of any massive welfare program, whether it is guaran-
teed annual income or improvement in the quality of public education.
Big business, too, would benefit greatly from such a program.

1"

The private sector is making some efforts to deal with this problem.
Detroit firms, with the backing of the United Auto Workers and other
unions, have hired more than 35,009 unskilled workers, over half of
them Negroes. Ford, General Motors, Hudson's Department Stores and

Michigan Bell Telepnone have changed their hiring requirements. "For
over 75 years, business tried to screen people out,” said Edward Hughes,
a Bell employment supervisor. "Now we are trying to find reasons to

screen people in."

Last December, when the holidav season was upon us, the Neiman-HMarcus
store in Dallas featured His and Her camels at $4%,125 a pair. But the
creator of such exotica for the rich is also strongly concerned with
jobs for the poor.

Stanley Marcus, president of the famous department store, recently
told thousands of the company's U. S. suppliers that, "We shall in
our purchasing activities look with favor upon those companies which
are taking positive steps toward employing and training people of
minority groups." Eight took Mr. Marcus' notice as an affront, but
700 replies promised action.

The bearded Mr. Marcus, who has urged the Urban Coalition to send
flying squads of business leaders to every major city to speed creation
of local coalitions and jobs for the poor, practices what he preaches.
His company started hiring Negro employes six years ago and now about
450, or 20 per cent of the firm's 2,300 employes, are Negro. Some,
notes the Wall Street Journal, are store supervisors and in other
management positions and, says Mr. lMarcus, "we are always digging for
more."

A similar concern was expressed by Charles Y. Lazarus, president of
Federated Department Stores, F. &€ R Lazarus Division, who told the
National Retail Merchants Association that they must recruit and
train Negroes even if it means they must "fit the job to the man."
The Association is now publishing a newsletter to describe successful
techniques that might be used by retailers in creating better jobs for
the underemployed and more jobs for the nation's poor. This program,
which owes something to the riots and growing moral concern, also
derives from enlighted self-interest. As Mr. Lazarus points out,
making jobs for the poor creates "full consumers instead of under-
consumers” and transforms a national scandal into "a great untapped
market."

Here are some more examples of meaningful concern:

The Prudential Insurance Company is teaming up with Los Angeles' Negro-

.——owned Bank of Finance to promote Negro home ownership. It has allo-

cated $3 million to finance the buying of homes in the city's central
and southern core areas. In Philadelphia, the city's largest bank,
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the First Pennsylvania Banking and Trust Co., is channeling loan

funds to Negro-owned businesses through the Businessmen's Development
Corp., an all-Negro group which 1is acting as a screening agent for

the bank. The bank has already lent more than $900,000 to 78 Negro
businessmen and is willing to lend an additional $4 million. In
Detroit, unions are depositing their funds in Negro banks for loans to
small businessmen and homeowners. Tnhe Hotel and Restaurant Employees,
for instance, deposited $15,000 and the Amalgamated Transit Union
$40,000 in the Home Federal Savingsand Loan Association.

The American Jewish Committee joined with the Anti-Defamation League
and 27 other national organizations to publish and distribute a
million copies of the Kerner Commission Report Summary. On the heels
of the report, AJC called four regional meetings to mobilize local
action; 235 lay leaders from over fifty cities attended. We organized
meetings of Jewish business leaders to spur jobs and training for
hard-core unemployment and teenagers. These have already resulted

in securing hundreds of jobs. Our employer members are working with
the National Alliance of Businessmen to expand this program throughout
the country. This is only one of scores of efforts being made to
demonstrate visible and genuine concern for equality.

Of 800 disadvantaged workers trained by the International Union of
Electrical, Radio and Machine Workers, AFL-CIO, in such diverse
occupations as machinists, armature winders, drill press, lathe and
mill operators, only 26 dropped out. Thez program was so successful
that Labor Secretary Wirtz has approved a new $657,238 contract with
IUE to place an additional 1,200 disadvantaged persons in on-the-job
training in six states.

"In the first year, a typical on-the-job trainee,” reports Secretary
Wirtz, "repays the Federal Government (in taxes) about 43 per cent of
its total investment in him. Before the second year is over, the
government has been repaid in full."

This is not to say that providing jobs for all who need and want them
plus family allowances or a guaranteed annual income for those who
can't work will solve all racial problems. Not even economic boom
would be the answer. As the Labor Department reported in its survey
of the nation's ghettos:

"The situation there is that more than a third are unable to earn a
living, and between 10 and 20 per cent of those who ought to be work-
ing aren't working at all...No conceivable increase in the national
gross product would stir these backwaters... Unemployment in these
areas is primarily a story of inferior education, no skills, police
and garnishment records, discrimination, fatherless children, dope
addiction, hopelessness."”

The brutal cycle of the culture of poverty, based on 300 years of
slavery and discrimination, in which crime rates spiral, liquor and
drugs beckon the desperate, families crumble and failure becomes an
accepted condition of 1life, cannot be erased by a magic wand. But
massive economic action is a prerequisite for solving the other
problems.

Another problem which compounds our difficulties iz the flight of
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industry to the suburbs. { Three-fifths of all plants built since

1954 have been built outsidé~the central cities, where Jim Crow hous-
ing barriers exclude Negroes who need jobs. For the next decade it

is predicted that the nation's cities will gain a half million Negro
and white poor from the country'’'s impoverished rural areas, but jobs
will not be there to greet them. A National Committee Against Dis-
crimination in Housing study on jobs and housing patterns shows a
decline or at best minimal increase in central city jobs compared with
extremely large increases in jobs in surrounding suburbs. Only if

the nation creates mass low cost housing, public and private, and real
open occupancy in the nation's suburbs can we bring Negroes and other
poor to where the jobs are.

True, we will not be able to eliminate the ghetto even though, as the
NCDH reports, "survey after survey and observer after observer have
warned that 70, 80 or even S0 per cent of ghetto residents have reached
the boiling point in impatience with housing discrimination and segre-
gation, not just with poor housing quality."” Therefore, we will have
to push for programs of ghetto development, bringing light industry
and types of jobs into the area, rebuilding and rehabilitating ghetto
housing instead of using the urban renewal bulldozer for HNegro removal,
but these are short-term palliatives rather than long-term solutions.
Moreover, these efforts must not be foisted on the Negro community

but worked out in cooperation with it, and the native poor must be
employed in the reconstruction as well as help direct it.

We frequently tend to think of Negroes as a whole, instead of viewing
the kaleidoscopic pattern of Negro life in America. During 1966 the
gap between Negro and white income narrowed slightly, but Negro

family income is still only 58 per cent of white income and even lower
in the South. Today, over 26 per cent of non-white families receive
more than $7,000 a year - more than double the proportion with incomes
that high seven years ago, as measured in constant dollars taking into
account changes in prices. Outside the South, the percentage of Negro
families with incomes of $7,000 or more rises to 38 per cent. For
non~white married men, who are the chief providers in nearly three-
fourths of the non-white homes, the unemployment rate has dropped to
about 3% per cent.

But one out of three non-white families is still poor and the majority

of poor non-whites work for a living and are not dependent upon wel-

fare assistance. Teenage unemployment continues very high at 26 -
per cent. The sub-employment rate, which reflects part-time work,
discouraged workers, and low-paid workers, was 33 per cent in 1966 in

the "worst" areas of nine large cities. What's more, conditions are
stagnant or deteriorating in the poorest areas.

Walter Heller, chairman of the President's Council of Economic Advisers,
described their plight aptly when he noted that: "If a man stands with
his left foot on a hot stove and his right foot in a freezer, the
statistician would say that, on an average, he's comfortable."

It is surprising that the Negro worker, with one foot on the hot stove
of automation and the other in the freezer of unemployment, is not
willing to settle for the statistician's “average?"

This, combined with the rapid growth of segregated housing and de facto
school segregation in the North, has helped to spur Negro bitterness
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and frustration which has culminated in riots in the past four years.

But even those Negroes who have "made it" into the middle class remain
the victims of all kinds of discrimination and prejudice. What's more,
as de Tocqueville put it long ago, "Only consummate statecraft can
enable a king to save his throne when after a long spell of oppressive
rule he sets to improving the lot of his subjects. Patiently endured
so long as it seemed beyond redress, a grievance comes to appear in-
tolerable once the possibility of removing it crosses men's minds.

For the mere fact that certain abuses have been remedied draws atten-
tion to the cthers and they now appear more galling; people may suffer
less, but their sensibility is exacerbated."

Last summer brought just this kind of lower-middle-class rebellion.
Such rebellions can be put down temporarilv with more police and guns
and fire engines and tear gas, but to eliminate the tension, frustra-
tion and hostility that underlie the violence, the nation must demon-
strate to the Negro who has met his basic material needs that equality
of opportunity is a fact and that we will deliver on our promises.

How can we break the "airtight cage of poverty, frustration and fear"
that imprisons the city poor? An expert on slums, Joseph P. Lyford,
urges the creation of "new towns" outside the suburban ring, warning
that "unless new communities are established, it is difficult to see
how the poor, especially the Negro, can ever truly become integrated
into American life."

Arguing that efforts at desegregation in large cities have had only
"great moral value"” but that in practical terms they are 'mirages,"
Mr. Lyford insists that "since the suburban ring around New York City
has locked the Negro into the slum, new settlements would have to
leap over this constricting belt."

It is true that a major source of social dynamite in America today is
the fact that our central cities are becoming increasingly non-white,
with an iron ring of Jim Crow suburbs surrounding them. This factor,
is largely responsible for despair in the ghettos, and the nation's
inability thus far to deal successfully with problems of both school
and job integration.

I have a proposal which would enable unions and management to go far

in a joint effort to solve this problem. Private pension funds today
have passed the 100 billion dollar mark, with an annual income of

more than 7 billion dollars. Many of these funds are handled by joint
labor-management trustees. What is needed now, it seems to me, is the
massive use of such pension and welfare fund income to build integrated
new town communities.

Unions, it is true, have built successfully integrated cooperative
developments -- Penn Station South, Rochdale Village and Hillman

Houses in MNew York are specific examples. In addition the United Auto
Workers built an integrated suburban village, Sunnyhills, in Milpitas,
California, to provide housing for workers near a new Ford plant.

The Ladies Garment Workers, appalled at the failure of banks, insurance
companies and other institutional lenders to finance purchases by
Negroes, last year earmarked $7,650,000 for loans to provide low-cost
single family homes for Negro families in desegregated neighborhoods
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in the South and Middle West.

But now we need a gigantic new effort. If labor and management togeth-
er were to invest billions of dollars of pension-fund income to build
integrated new towns (union-label Levittowns), it would do much to
make open occupancy a fact rather than a slogan.

When Michael Harrington wrote "The Other America: Poverty in the U.S.,”
it caught President John Kennedy's attention and stimulated his War
on Poverty. His newest book, "Toward a Democratic Left: A Radical

.~ Program for a New Majority," may help bring the War on Poverty to a

successful conclusion. For one thing, Mike asks hard questions. Many
Americans, including some Presidential aspirants, have convinced them-
selves that private enterprise, aided by tax incentives and other
government aid, can rebuild slums, wipe out joblessness and create a
happy America.

I believe that the private sector has an important role to play, but
the decisive role - no. For, as Mike puts it: '"The naive faith that
corporate interest and common good usually coincide is simply not
supported by the evidence. The polluters fight for pollution, the
automobile makers resist safety standards, the drug companies conceal
their profiteering, and so on."

At the same time, Harrington realizes that government actions can be
effective only if democratic debate produces control over huge govern-
ment spending programs. Otherwise, they result in unplanned, dire
social effects. For instance, the crisis of the cities, with jobless
Negroes in black slum areas while jobs and factories move to Jim Crow
~—suburbs, resulted from two Federally-financed programs. The inter-
state highway program, pushed by auto, trucking and gas firms, killed
chances of a balanced program of highways, subways and commuter trains.
The real estate firms which pushed for low-rate Federal mortgage
loans for housing in the suburbs brought middle-class whites there in
droves and kept poor Negroes back in ghettos -- where the jobs had
rfled. As Harrington put it: "The scandalous fact is that the govern-
ment has helped to finance practically every crisis it denounces.”

Noting the eagerness with which Congressmen embrace any Federal pro=-=«
gram to build new roads, Harrington has suggsted that. if we call slum
dwellers automobiles and housing roads, "there would be an absolute
Congressional rush to set the matter straight. It would then be a
matter of obvious free-enterprise economics to launch a $25 billion
national program...There would be enthusiastic support from giant
American corporations...and unemployed slum dwellers could be put to
work building decent integrated roads (that is to say, housing)."”

Even if we eschew semantic games, what does this mean to us? It is

not enough to call for increased government spending to provide full

as well as fair employment, housing and education -- although of

course we must insist on such action. It is not enough to call for
increased effort by the private sector to ameliorate poverty's wounds.
These are needed to help demonstrate to black, brown and red Americans
that white Americans will not permit the Kerner Report to become a dust
collector. But we must also press steadily for more effective demo-
cratic control over these new efforts so that we may not have to re-
peat the unhappy crisis of the past.
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is composed of two characters: one represents danger and one repre-

When written in Chinese, Whitney Young reminds us, the word crisis h
sents opportunity.

Are we interested only in "cooling the summer?" Or do we want to
eliminate the conditions that breed riots? The nation needs under-
standing concern for both order and justice. We must present solid
evidence that America can and will act to cleanse the nation of
poverty, squalor, rancor and hatred. If Congress, the Administration,
our mayors, business and the unions -- if all of us open our eyes, our
hands and our hearts, America can make a new beginning.

Let me conclude with a story a friend told me of the Chinese who died
and started on his way to Heaven, accompanied by an angel. On the

way, he asked for a chance to look at Hell, so that he could appreciate
Heaven more fully. The angel agreed.

On their brief visit below, they saw a long table laden with a sump-
tuous banquet. But the people seated around it were gaunt and
emaciated -- on the verge of starvation. Looking closely, they saw
the reason. The chopsticks supplied all the guests were as long as
their arms, making it impossible to feed themselves.

Arriving in Heaven, the Chinese saw a similar table, with food and
drink galore and the people well-fed, healthy and happy. As in Hell,
the people had chopsticks as long as their arms. But in Heaven they
were feeding each other.

HF :eak
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THE AMERICAN JEWISH COMMITTEE
Jewish Communal Affairs Department

ABSTRACT

A Proposal for the Establishment of a Center of Fundamental Thought
and Research related to Contemporary Jewish Life and Culture

(Based on an original proposal developed
in detail by Rabbi Irving Greenberg)

OVERALL OBJECTIVE.

At no point in its history have the Jewish people had a comparable
confrontation with forces that are brought to bear upon them by the
American experience and their dilemma of freedom. The concept of
Jewish self-preservation as a group and as individuals, is in
evident peril, as manifested by the crisis of Jewish identity among
the younger generation, by their lack of understanding of Jewish
heritage values and by their alienation from the Jewish community
and its institutions. In a free and open society, Jews do not have
to be Jews unless they choose to be. Clearly, this choice is
available only where Judaism has meaning for individuals in a
personal, intellectual and communal sense,

The key to Jewish continuity is, therefore, the relevance of its
content and purpose to the life and times of the contemporary
American Jew., The erosion of the life and culture of the American
Jewish community tends to operate not only to its own detriment,
but leads also toward the impoverishment of the total American
society. For this society depends upon the distinctive contribu-
tions of its component sub-cultures for the enhancement of its
social, cultural and spiritual life,

Paradoxically, the American Jewish community now has an unequalled
opportunity for the bringing of its creative cultural and
intellectual impulse to its highest fruition, Because of the
resources it is capable of mobilizing to that end, the likelihood
for the development of Jewish educational and cultural facilities
is greater than ever before. Efforts in this direction, however,
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have been diffuse, and have often missed their mark in terms of
their impact or relevance to the life~-style of the contemporary
American Jew,

THE NEED:

It is felt that an essential service to the Jewish community would
be provided by a center for Jewish thought and research, that.would
have the capacity of relating and applying Jewish values, ethics
and traditions, to the needs of the contemporary American Jew;
that would have the capability of encouraging efforts toward the
insinuation of Jewish content into our present day awareness of
individual communal and social needs, issues or problems. This
service would help throw light on the Jewish basis of our day to
day preoccupations whether they be in the professional, business,
or communal areas, The deepening of Jewish self-knowledge and
the increased possibility for the creative revitalization of
American Jewry, will hopefully result not only in more meaningful
Jewish identification but also in more authentic self-expression
in American life, generally,

THE FUNCTION:

The major function of such a center would be to serve as a catalyst,
facilitating communication and exchange of information between
agencies and institutions of diverse orientation in the Jewish
community, that are currently serving Jewish education on the
primary, secondary and adult levels. It would provide a non-
denominational headquarters for Jewish cultural concerns and a
clearing house for resources and materials, The fundamental role
of the center would be to initiate study, to evolve processes, to
explore possibilities for the enhancement of the life and culture
of American Jewry and to disseminate them to the Jewish community,
Situated in an estate type setting, which lends itself to assuming
such functions as are carried on by institutions similar to the
Hudson Institute, or the Center for the Study of Democratic
Institutions, it could engage in the following activities:

A. Conduct Institutes, Seminars and encounters with Scholars
for the purpose of exploring contemporaneous relevance of
Jewish sources, ethics, values and traditions, to the
particular concerns of such target groups as:
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1. Lay leaders of Jewish organizations and institutions
involved in social action, interreligious dialogues, etc.

2. Professionals in Jewish Communal Service and Social .
Action agencies lacking in Jewish background and content.

3. Practitioners on all levels of Jewish Education, primary,
secondary and adult, to share problems or innovative
ideas and approaches.

4, Student leaders to assess the needs of Jewish college
population,

5. Parent education workshops to examine ways of relating
the home to the Jewish schooling experience of young
children,

B. Sponsor_and initiate original and university-linked research

C.

concerning the effectiveness of existing programs and practice
in Jewish education, attitudes of Jewish youth regarding
Jewish continuity and the adequacy of curricula, methods and
materials currently utilized in Jewish schools, Jewish camps,
Adult Jewish Education, etc.

1, Obtain data and publish findings.

2, Convene conferences of educators, to discuss findings.
3. Seek new approaches and test them.

4, Disseminate ideas and assist in their implementation.

5. Train teachers to adopt new approaches based on evident
trends,

Establish a clearing house for program materials, monographs,
conference proceedings and audio-visual aids to enhance the
efforts of ongoing programs of cultural and educational
import in the Jewish community,

1. To stimulate interest in Jewish program activity and to
raise the quality of current offerings in Jewish education
and cultural events in the community.
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2. To extend the use of Technology in Jewish Schools, Jewish
Camps and Adult Jewish Education, through the setting up

«* of Language Laboratories, teaching machines, tape lending
libraries, Educational T.V. programs, and Tele-lecture
techniques, etc.

3. To set up and maintain an educational library, to build a
body of knowledge about Jewish life, education and
culture in various Jewish communities throughout the world.

D, Establish Model Schools, ¢ 8, etc, to provide the setting
for innovation, experimentation and implementation of ideas.

1. Sponscr a model Jewish Ail-Day-School, to embody
principles of bi-cultural education,

2, To assist in special projects of congregational schools
having to do with curriculum revision of improvement of
the level of instruction,

3. Provide a Jewish-Living-Experience, for youth and adults,
in a camp-like setting, to afford a total Jewish
evironment,

£. ITo encourage Jewish scholarship and creative expression by
placing scholars and artists in residence over a period of
time, to foster the emergence of authentic Jewish creativity.

1. Afford scholars and theologians the opportunity of
producing works of significance under conditions
conducive to thought and expression of ideas,

2, Provide the environment for creative exploration on the
part of authors, musicians and artists, and aid them in
presenting their original works to the Jewish community
and the public at large. -

SF:1ls
October 24, 1968



THE AMERICAN JEWISH CCMMITTEZ

RESOLUTION
ON ESTABLISHING A NEW NON-SECTARIAN CRGANIZATION
TG COMBAT SCCIAL DISCRIMINATICN

The American Jewish Committee urges that all social
clubs not directly church affiliated or haying affirmative
religious, racial or ethnic purposes undertake to eliminate
the membership eligibility criteria of religion, race or
ethnic origin. We urge that such social clubs clearly affirm
that their membership eligibility will be determined on
criteria other than religion, race or ethnic origin.

In order to achieve these objectives we propose to launch
a program to enlist interested individuals throughout the
United States of diverse religious, racial and ethnic back-
round to undertale to eliminate, through the facility of an
orzanization, barriers in all social clubs that are now basec
solely on relizion, race or ethnic origin. Such an orzaniza-
tion will seek to develop national activities with community

involvement.

Resolution adopted by
the Zxecutive Board
October 27, 1958, Atlanta.
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THE AMERICAN JEWISH COMMITTEE

RESOLUTION ON JEWISH CLUBS

Historically, many Jewish social clubs were formed in
response to discriminatory practices against Jews by existing
social clubs. Nevertheless, exclusion by Jewish clubs of non-
Jews as members is an important part of the total problem of
social club discrimination. AJC recognizes a special respon-
sibility to eliminate from Jewish clubs criteria of membership
eligibility based on religion, race or ethnic origin where it
exists. |

AJC recommends that its programs in social discrimination,

in addition to its concerns with its broad problems include,

- both nationally and locally, a particular focus on discrimina-

tory practice of Jewish clubs; AJC members should assume leader-

ship responsibility to accomplish these changes.

Resolution adopted by
the Executive Board
October 27, 1968, Atlanta.
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THE AMERICAN JEWISH COMMITTEE

STATEMENT ON ANTI-SEMITISM IN EASTERN EUROPE

£

For more than two decades, the fate of the three million Jews in
the Soviet Union, the second iargest Jewish community in the world,
has been of profbund_concern.ﬁo all Jews. ‘Although recognized .- . « -
officially as a national groué; Jews have been consistently deprived
of benefits and.;ighta graﬁte& other similar or smaller national and
ethnic groups. Jews have nolestabiished orgénizations for the develop-
ment of Jewish culcpfe; they are not permitted to forge inscicutional
links between the Jewish populatién in tﬁéuﬁSSR,.and those outside of
the Soviet Union. Whereas éther relizious groups are permitted to
have institutions for religious edué;éion and the craining of relie’
gious leaders, these have been denied to Soviet Jews. Thus the Jews
of Soviet Russia -- who have developed a rich and intensive Jewish
culture over many centuries -~ are now condemned to ‘almost total
silence and isolation.

Discrimination in certain areas of employment has existed in the
past in the Soviet Union, and continues today. Jews have restricted
accegsto the foreizn service and the military, as well as to certain
specialized institutions of higher sctudy.

In the past, despite the deprivations suffered by the Jews of
the Soviet Union, tcheir co-religionists in neighboring Communist

societies in Eastern Europe were generally afforded those rights. It
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was thus implicit among other members of the Warsaw Pact that there
was nothing incompatible between Communism on the one hand and the
adherence by'individua}s to their heritaze on the other. Unlike the
USSR, other socialist statés did not &emand the suppression of Jewish
religious and cultq?al ins;itufions.

In the past twelve months, anti-Semitic ﬁahifestations in some
Communist countries of Eastefn Europe have risen to alarming propor-
tions. This has teen demonstraied By the violence of spoken and
written anti-Jewish attacks, as well ;s béxthé purges of Jews at all
levels of society. B o |

It is clear that a well-coo;&inateé and syncﬁronized Moscow-
inspired propaganda campaign has been ugdérway whiéh_prbsents Jews
throughout the world as being part of an international conspiracy,
directed against the aocialist world. The entire sordid mythology of
classical anti-Semitism haﬁ been révived with the apparent aim of
poisoning the minds of large mass;s.of pébple who, the USSR hopes,
will fear and hate Jews, Eheir religioﬁ and their culture.

he Soviet press and radio, beginning in June 1907, depicted
Jewish character and behavior in a manner calculated to distort and
discredit individual Jews and Jewish groups throughout the world.
This phenomenon spread beyond the borders of the USSR. While it has
not been manifested in Rumania or Hunzary, it has taken varying forms

in other Warsaw Pact countries.
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In Poland, comﬁénisc party chief Wladyslaw Gomulka, taking his
lead from the Saviee anti-Jewish propaganda offensive, threatened
Polish Jews and intellectuals with reprisals if they showed any signs .
of support_fof Israel. -This marked a pronounced reversal of previous
policies. |

The public démonstrations which erupted in Poland in March of
this year gave rise to an additional anti-Jewish offensive. Bewilder-
ed officials attempted to explain the phenomepon by blaming demonstcra-
tions upon "Zionist instigators,” or upon "Polish cicizens of Jewish
origins." Accusations were first hurled ac Jews and so-called “Zion-
ists," including non-Jews, an& tﬁ;n Jewish names in list of persons
blamed for the demonstrations were emphasized. |

Hundreds of officials, ;cholars and others have been dismissed
solely.because they are Jews. The purges first affected those Jews who '
had positions in the mass media or educational institutions, but have
now spraad co other sector;.

Since August 21, when the armies of five Warsaw Pact nations
invaded Czechoslovakia, "Zionist elements'' have been blamed by che
Polish, Soviet and East German press for promoting a ‘'countcer-
revolution,” together with Wesi German ''revanchists," thus supposedly
necessitating the intervention of "sister socialist states."” The
Soviet Union has also hinted at the possibility of forcing the Czechs
to stage an anti-Semitcic "show trial" against che few Jewish person-

alities who held national positions in the liberalized regime of



-4 -
'Alexander Dubcek. While the present regime has steadfastly resisted
this pressure, mahy Jews have g;ﬁéédyllost their posicioné and fear
has caused.-thousands to flee. S

111

It is increasingly apparent that anti-Semitism inspired by
Moscow is becoming an integral part of the domestic and foreign policy
of several East Eﬁropean nations. fhe temper of the new wave of anti-
Jewish manifestdtions_ seems designed to obscure the real economic,
social and political problems besetting theﬁe Warsaw Pact nations.

It is also.clear that the Soviet Union is seeking to create a
uniform policy against Jews in the socialist world. This rdevieloprment
may reflect the recently announced doctrine of the Soviet Union of a
"Socialist commomnwealth,' with a common approach to all basic 133@es.
The Soviet Union has already assumed the role of patron of East
European states, to the exclusion of the United Nations, making a
mockery of those nacions’ sovereignciés.' The success of this efforc
in Poland has endangered the security of the Jewish community there,
while Soviet attempts continue to force Czech authorities to follow
suit.

The_neéd exists to awaken all nations and peoples to the danger
of anti-Semitism becoming an integral component of those Soviet bloc
regimes who are making of Jews a scapegoac in order tco sﬁppress

genuine liberalizing forces.
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We therefore appeal to people of all ideologies and social
systems, and especially to progressive and liberal elemenis through-
out the world, to join forces to prevenc this new expression of an

old disease from spreading.

Adopted at the National Executive Board Meecing
of the American Jewish Committee

October 2G, 19C8 Atlanta, Georgia



LIBERA UNiVERSITA [INTERNAZIONALE DEGLI STUDI SOCIALI PRO DEO

| ' _ roma, . October 18th, 196
(Istituita con D. Pres. Rep. 5 Maggio 1966, n, 436 - Gazz. Uf. 25 Giugno 1966, n. 155) Viale Pola, 12 '

Tel. 855.241
Ind. telegr.: ProbED Roma

Prot.no.: CF/4120

Dear @ir, Gpld:

1 am sending you the final project of the
activity of the Sperry Center for next year.
This project has been made after having examined
the proposals of the Directors and collaborators
of the Sperry Center, and the proposals of Father
KHorlion subsequent to his meeting in New York
with you, Rabbi !annnbaum and Mr, Segal of
Ootober. 2 ® - eSaaia -

The projeot has been diacusaed in two meet-
ings we had in Rome, on October 14 and 17, with
. Hr., Shuster, Father Van Kets and Prof. Crespi.

We have unanimously approved the enclosed
project, which I hope will be in accord with your
own desires,

I do hope that we will have the posaibility
to continue our joint activity, which I consider
has been till now very fruitful and positive.

With my best regards.

The Deputy Vice President

Hir. Bertram H. GOLD
Executive Vice President
The American Jewish Committee
REW __YORK

/ev

'oc: Rabbi Tanenbaum
Dr. Simon Segal



SPERRY CENTER FOR INTERGROUP COOPERATION

REPORT CN THE ACTIVITY DURING THE ACADEKIC YEAR 1967-68

D T T P —

The activity of the Sperry Center team has been mainly devoted:

to the following tasks:

1) Revision and adaptation of the Italian and the English text of

the book with a view to its publication.

2) The content analysis of Italian and Spanish textbooks published
during the last years, after the Ecumenical .Council, has been

continued.
3) Translatioﬁ of the text into Spanish - fhe text is ready.

4) Correction of the printing proofs of the Italian text, that is
presently in the press and will be published during the first

days of November.

. 5) Numerous personal cecntacts were made with leaders of Congreg-

ations of the Clergy and of Seminaries, of Pontifical Universi--
ties; and qf.National and.dioceéan Catechetic Centers, to e#—
plain the goals of the résearqh and the results achieved. Of
particular interest for the correction of the new texts have
been the confacts with members of the Commission, especially'aﬁ
pointed within the Congregation of the Clergy, for the revision
of textbooks for religious teaching in the schools. lMany of the
_o0ld texts examined by us héve been eliminated or enti%ely re-
‘vised, but thére remains still a positive work to be done, for

which our research offers very concrete indications.
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The Comrission members showed ruch interest in the research and

assured they were giving it the greatest attention in their work.

In the course of these contacts, some perplexity emerged on ‘the
part of high personalities of the Congregation (Catechistic Office)
reéponsible for the publication of religious textbooks, regarding

the advisability of publisning this book.

There was particular concern about the possible reactions by the

authors of the books examined, who ascertain that they have already

‘made a considgrable effort in-changing positively their textbooks,

following in this the resolutions of the Vatican Council II.

We succeeded in convincing the afore-mentioned persons that such
considerations could not stop the publication of the book and that
every precaution had been taken in order not to indispose the auth-

ofs of the texts studied.

However, those perplexities Euggested to us that it would be pre-
ferable to postpone the meeting with journalists and publishers un-

til the book will have appeared, so as to prevent new obstacles.

exponents of the Roman Congregations, with the Catechetics Offices
and with some professors of Papal'Universities, directly interested

in the problem of religious teaching in schools, parishes, cultural

!
centers, etc.. 1

Bes;des, of course, Prof.'Klineberg, Prof.:Cfespi and Prof.
Filippone (Prof. Tentori was in Japan at that time); the following

persons took part in-the-meeting: \
N

- Sister Marguerite Aimée SIDIC - Jewish-Christian Documenta-
' ; tion Service i
- Sister Raffaella g " " yo "




Isgr. Giovanni Catti
Mr. Abraham S. Karlikow

Prof. Luigi Bellefiore
Prof. Domenico Grasso
Prof. Lamberto Borghi

Dr. Ida Magli

IIsgr. Egidio Caporello

Dr. Ladislao Csonka

Don Gianfranco Fregni
Fr. Maurizio Flick
Don Luigi Sartori
Giuseppe Clemente
Msgr. Giuseppe Badini

Don Anselro Bussoni

- Prof. A. Balocco .
- Msgr. Tullio Cappelli

Don Silvano Burgalassi

Fr. Dalmazio liongillo
Dr. Sofia Cavalletti
Don Ambrogio Valsecchi

3.

Catechistic Office of Bologna.

AJC - American Jewish Committee, Paris.

Fully establlshed university 1ECturer -
Rome University. :
Professor of Pastoral Theology - Uni-
versita Gregoriana.

Professor of Pedagogy - University of

"Florence.

Professor of Social Fsychology and Cult

- ural Anthropology - Pro Deo University.

National Catechistic Office - Rome.

Professor of History and Kethodology of

- Catechetics -~ Pontificio Ateneo Salesia

no - and Consultant to the Sacred Con—
gregation for the Clergy.

Catechistic Office of Bologna.
Univérsité Gregoriana, Rome.
Seminario Maggiore, Padua.
University student in Theology.
Institute of Biblical Studies, Rome.

Professor of Philosophy - Istituto Mater
Ecclesiae - Rome. _
Pontifical Lateran University - -Rome.

Director, Catechistic Office = Arezzo.

Professor of Sociology of Religions -
Pro Deo University.
Pontificia Universita San Tommaso - Rome.

Expert of catechistic problems - Rome.

Expert of catechistic problems - Rome.

Msgr. Carlo Ferrero, Father Van Kets and Prof. Egidio Tosato,

President of the Department of Political Sciences in Pro Deo, also

participated at the meeting.
The schedule of work was the following :

10 a.m. = Prof. Otto Klineberg: "The general hypotheses of research

and its purposes".
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- Prof. Pranco Crespi: "Remarks on qualitative analysis and

evaluation problems".

- Prof. Vincenzo Filippone: "Problems of method: quantitat-

ive analysis".

Discdus88i1ion

2 PoTde - Prof. Otto Klineberg: "Conclusions of the research and

practical indications resulting therefrom".

PEaks. c 11 S8 _sailoEn .

All the participants of the meeting manifested a keen interest
in the results of the research, and nany of them made proposals for

further developments of the inquiry in different directions.

As to the use of the results obtained - apart from some perplex-
ities aroused by a few participants as to the possibility of negative
reactions to the material presenfed, the majority expressed themselves
in a clearly favorable sense about the'publication, at a scientific
level, of the research in question, and on the diffusion of the results
through popularized publications, more accessible to the mass of re~lv

ligious teachers in schools and parishes.

Favorable opinion was also expressed on "round table" discussions

and study méetings to be held for various categories of people, to

"alert them on the problem of prejudice.

Some articles have been prepared for the presentation of the book;

- these will be published after the book will have appeared.-

Contacts are being developed with Fr. Estepa Llaurens of the Catechet-
ics Office of Madrid, and with Iax MNazin, President of "Amistad Judeo-
Cristiana", to organise the two meetings in Spain. There has been scme

delay on the part of the Spaniards in sending the lists of persons to
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'"flrst.course was attended by 32 postgraduate students, - and the -~ -

be invited, but we hope that we will be able to hold the plamed
meetings before the end of this year. The meetings should take

piace at the "Instituto Social Leon XIII" of the ladrid Univer-
sify, and there should be invited the most qpalifiea represent
atives of the Catechetics Offices of Spain, in the same way as
in the meeting which was held in Italy last lMay. To the second
meeting willlbe invited the representatives of the press, as

well as publishers.

A detailed program for diffusion of the Italian text is ready.

The 1isﬁs of the pefsons to whom presentation copies will be
sent, as well as the list of persons fo whom review copies will
be addressed (Journallsts and TV representatlves) have been pre
pared. The conditions for creatlng an atmosphere of great expec

tation for the issue of the book, have been developed.

Prof Klineberg has regularly given his lectures at the School

of Sociology and in " KAPSC " (uudatlng course for priests).His

Second'by 65 graduate priests of many diffefent nationalities. .

The examinations at the end of the year were generally very

satisfactory.




SPERRY CENTER FOR INTERGROUP C()OIfEIiAT?IOIV

ACTIVITIES PROJECTED FOR THE YEAR 1968 - 1969

According to the unanimous. judgment of the membvers of the
Sperry Center, the experience of the work accomplished during
the past few years in this Center, has been extrenely positive.
Various difficulties had to be overcome at the beginning, but
"now the Sperry Center has at its disposal a team per;ectly nar-
monized, well integrated and capable of continuing successfully
the Center's activity. The results of the research effected are
still developing their direct influence, and it would really be
regrettable not to take advantage, at this moment, of all possi
"bilities offered for their diffusion:

loreover, the research conducted has given rise to problamns
involving an even more thorough study of the factors which in-
fluence the attitudes of prejudice. Further research will allow
to discover other causes.of prejudice and to continue develop-
~ing the action intended for the purpose of propagatirg new pat-
terns and new values in intergroup relations. :

The contacts we have had, confirm that, although there are
groups enough open-minded and interested in these problems,
there remains still much to do in numercus sectors of the Church,
as well as of the Italian.and the Eurogean society. L ol :

The program for next year, therefore, proposes to develop
sirmltaneously the activity of diffusion and of research. The '
Sperry Center's objective is eminently practical : i.e., to in
fluence - to the widest possible extent - different environ-
ments, and particularly those which, in turn, have greater in-
fluence than others (for example, school teachers, directors of
cultural centers, priests, etc.), concerning racial problems
and those regarding the relations between dlfferent ethnical,
religious or socio-cultural groups : :

. By experlence, -it-was- found that the action of dlffu51on
can be conducted in the best way if the one who speaks can de-
pend upon concrete matters of fact, resulting from an empirical

enquiry.
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All too often, people tend to believe that prejudice does
not exist; so it is necessary to demonstrate to them by con-
crete facts how deep, on the contrary, they  are generally
rooted. ) :

The research, therefore, has an essential and specific
function regarding the diffusion activity. For this reason,
the program for this year foresees an activity of broad con-
tacts, intended to propagate ever more the values by which the
Sperry Center is inspired, and at the same time an activity of
researcn, directed to provide the "raw material" and basic sub
jects for the activity of diffusion.

A) Activity of Diffusion

In line with the meetlnbs organlfed durlng the past
year, we propose

1) to,hold other study meetings, round-table discussions,
lectures for groups and specific categories of persons,
in Italy as well ds in Spain.

The éctivity shall be particularly directed to :

1) journalists and persons having influence on public
opinion (politicians, intellectuals, scientists,
personalities active in television, ecclesiastic
authorities, etc.);

2) categories of persons working in the field of
education : teachers of elementary schools, of high
schools and universities, parish and other priests,
nuns and members of religious and secular institutes;

3) publishers of texts for school teaching. As to these,
it will be necessary. to propose ‘to them also models
of texts;

4) Directors of university centers, or cultural centers
in general. These should be asked, in particular, to
devote part of their research to problems of inter-
group relations, proposing also a cooperatlon in com-
mon, and comparative studies. \

These contacts can be the beginning of a coordination

activity (clearing-house) between the research centers

in Europe, dealt with in the last paragraph of this note.
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II) Part of the diffusion activity will have to be devoted
towards the publicity of the text issued, and to the
preparation of a more limited text fo* popular distri-
bution.

]

B) Research Activity

The projected study (see Annexe 1) would represent a
logical continuation of the work on content analysis which
has just been completed. In the conclusions to the earlier
study, there are statements to the effect. that "Each writer,
therefore, must make a selection of those items which he re
gards as interesting and important; he makes his own choice
out of what is available". The new project would attenpt
to discover what it is in the individual that makes him .
give either a favorable or an unfavorable account. Further,
we have written - also in our conclusions - that among the
next steps necessary would be a study of the relations bet-
ween religion and personality. We have raised such guestions
as : "Why are some religious people prejudiced and others
not 7. Is this entlrely a function of personality ? In that
case, does religion really make a difference ? What kinds of
people seek religion, and what kinds of religions do differ-
ent personalities seek'?".

The projected study would also represent a logical ex-
tension of the cla831cal research on The Authoritarian Per-
_sonallty. _

We are planning in connectlon w1th the choice of persons
to be interviewed and otherwise studied, members of various
active Catholic groups in Italian society who differ in
what might be considered "conservative" or "liberal", res-
pectively, with regard to their general attitudes, and the
attitudes of the groups of which they are members. In this
connection, we hope to include parish priests, religious
teachers, priests involved in organizing young people's groups,
leaders of Catholic associations, etc.

We have stated that we expected to finish this research
in two years; we-would like to leave it open as to whether

a third year may be necessary. \
\




C) Budget
‘Sperry Center Team . $8,000, -
Travél expenses (Prof. Klineberg) _ : QT,EOO.—
Research (see Annexe 1) ‘ $6,000, ~
Diffusion (8 meetings ip Italy'and Spain) $6,000, -
Abridged versions for popular distribution $3,000. -

Contacts with FEuropean institutes, cultural
centers, etc, (information, docu-=
mentation, promotion of conferences,

. meetings and research) _ $2,000,-"
Overhead and Administration | - $4,000, -

A O S el B $30,500. -




. Annexe 1

SPERRY CENTER FOR INTERGROUP. COOPERATION

note for a research project on;

RELIGIOUS EXPERIENCE AND PREJUDICE

1. = Introduction

Religious attitude has adopted different characteristics
and features according to the cultural message of each religion.
This message has become bound to local and regional cultures,
-to special spheres of the development of religiousness, to
single peoples, sometimes implying guite strict links with their
politic-economic structure. From this first type of religious
‘experience, the so-called "world religions" seem to distinguish
themselves, because of the greater connection between ritualism
and interior purification, between religious behavior and
ethical behavior.

However, the careful consideraticn of the religious pheno-
menon linked to the appearance of the so-called "world religions"”
(Weltreligionen) clearly shows how - on their inside - differ-
entiated messages are still possible, getting their inspiration

. from single characteristics contained in the wide sphere of the

“ "main religious message. To these characteristics can ‘be "re-="
ferred different types of experiences according to a process of

- ' selection, of interpretation, of requalification of the message
which seems to find its starting-point in a type of personality.

- The qualification of this type of personality has been the ob-
ject of studies and talks, thus becoming one of the main moments
of scientific research with regard to the relations between (1)

- groups and to the correlation between behavior and personality.

. The sociological, psychological and cultural analysis of
religious behavior can be made prlnclpally in three distinct
moments : , s

(1)Cp. G.W. ALLPORT, The nature of prejudice, Addison Wesley,
Cambridge, llass., 1954, and J. HARDING and others, Prejudice
‘and ethnic relations in G, Lindsey, Reader of Social Psycho—
logy, Addlson Wesley, Cambrldge, Iass.
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(a) the crystallization moment of a "minor" message, fruit of
selection, interpretation, requalification of the major
message;

(b) the moment of the oral transmission of a religious message
by means of catechesis, preaching, lessons, seminars, at
different cultural levels;

(¢c) the primary moment of the choice of the message, or active
selector moment, which thoroughly qualifies the material
sense - truth - and the formal sense - patterns of con-
sent - and the message itself (in a quite vast scale which
ranges from the rigorous and anxious obligation to the in-
terior and joyful participation, going through indifference),

Concerning this last moment, however, many problems still
.remain open on the relations between personality and choice of
the truths and of the ways a religious message is implemented or
qualified. : ‘

2. - Subject of the Research

To this end we decided to make a research on the type of re-
ligious truth and the type of patterns of religious behavior which
influence the type of "intolerant" personality; and, vice-versa,
for the type of "personality" - drawn from sectors other than re-
ligious - which proves capable of a selection, creatlng negative
attitudes, of the re11g1ous messages.

A) It is doubtless that the ch01ce of a religiousness tending to
such ideas as "hate-of the unfaithful", of exclusion of the
"impure" from the community of the faithful, helps to clarify
a certain type of religious personality; but is it possible
to join an attitude of strict loyalty and observance towards
the members of one's own religious groups and a remarkable.
understanding towards those belonging to other groups ? Is it
possible to maintain at the same time a strict severeness to-
wards one's own conscience, concerning religious duties, and
remnarkable understanding towards the others ? To what extent
does the exterior adhesion to one's own religious duties meet
an ethnocentric-type of personality ? Which is instead the
religiousness that excludes such an attitude ? We must therg
fore take into account the type of religiousness - true
religious persons, formalities of religious behavior - which
can later join intolerant or aggressive moments.
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B) Through the analysis of the different behavior towards in-
dividuals and communities other than religious (family,
political society, sets of ideas, cultural world, racial
groups), is it possible to foresee the "type" of religious-
ness that will be mainly chosen ? What is the connectidn
between "formalism", traditionalism", "legalism", "classism",
"anti-isms" and devotion, prayer, worship, veneration, etc.?

The two ways of approach - from the religious personality and
from the social personality - could reveal a peculiar typology
of attitudes and connections between religious-selective moment
and moment interesting relations between groups.

3. — Research llethod

In order to face the problem sclentlflcally, we suggest a
study that

(a) establishes ‘the connection and relationship between religious
behavior and types of religious behavior and intergroup be-
- havior and types of intergroup behavior;

(v) establishes the variation possibilities of a religious mes-
sage by means of a selection made by different personalities
and which is the variation of this message.

These problems should generally be faced with the question-
naire and interview method, eventually also at a clinical psycho-

"logical level, Concerning the sample which is to undergo

analyses, three different levels are suggested :

(a) the responsible level, accordlng to-ecclesiastic policies and
religious education; ;

(b) responsible and qualified listening level (pupils of different
school status, future teachers and simple "chance" auditors,
religious and lay clerks);

(c) non-responsible and open to all listening levels,

The line of development of the_qﬁestionnaire and of the in-
terviews could be the following :

(a) Objective type of religious practice of the person to be in-

terviewed or who has to undergo a questionnaire;

(b) Religious conception manifested by that person;
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(c) Conception of the relations with other persons of the same
faith; :

(a) Conception of the relations with members of other religious
communities; "% '

(e) Conception of the relations with other members of the
family, of the political or cultural communities, etc.

(In this connection, it might be of help to consider and to use
the concepts proposed in-the compilation of the "F" and "E"
Scales, or of the Bogardus Social Distance Scale.).

The special sample could also furnish useful indications on
the relations between the "personality" and the "communication"
of the religious message; in fact, the same possibilities of
"spreading" of the message do not seem to be always linked to
open-ninded personalities, and there exists the phenomenon of a
closer "incorporation" in (or: assimilation to) "negative"
rather than in "positive" personalities. A special research
could deal also with this particular aspect of the diffusion of
"hostile" attitudes and of the possibility of communlcatlon of
the hostile personality.’

The sanple indicated above can be chosen in a first phase
of research in Italy, and in the sphere of Catholic religion.
Furthermore, the research can be extended also to other national
and religious circles,

_ Of course, choice of the sample and formulation of the

" questionnaires will require different periods of time because of "~
the necessary qualification of the research instruments them-
selves (check-up of the sample and of the preliminary question-
naires); besides, the qualification of the sample will have to
be developed according to different culture areas, taking into
account control groups, ete. -

4, - Schedules of the Research

A two years' period could be foreseen for the research. in
the first year: " o s

(a) problems, general hypotheses and specific hypotheses of the
research will be pointed out, also according to an accurate
critical evaluation of previous similar experiences and pos
sibly available documentation on the phenomenology of
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religious experience under the aspects that interest this
research;

(b) a sahple'will be chosen according to the criteria fixed on
the basis of the hypotheses and theme of the research; '

té) questionnaires will be made, and a first investigation
will be effected on a first sample of individuals.

In the second year :

" (a) we shall proceed with the distribution of the definitive
guestionnaires (corrected according to the results of
the first polling) to the whole sample;j '

(b) a selection of partiéularlf gualificative "cases" will
' undergo interviews; :

(¢) the results obtained will be codified and elaborated;

(d) the data will be interpreted for the conclusion of the:
research,

5. — Estimated Expense Budget

First Year

Consultants (psychologists, statisticians,

_ experts in religions, etc.) = - - $2,500,4=- "7
Documentation f é £ . $ 500,-
First interviews with guestionnaire ' - $1,000,-
Secretarial expenses (questionnaires, etc.) R $1,500.~
Other expenses g i T $ 500.-

T oo % a 1 ~ $6,000.-

—_—_—=mEeE=s===
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Second Year
Interviews with questionnaire (approx. 1,000) _ £3,000,~
Codification and mechanical elaboration of : .

results and their registration

in tables ' $1,000,-
Secretarial expenses : ' ' $1,000,~
liiscellaneous 3 $ 500.-

T o t a 1 $5,500,-

P.S.: Expenses for the research feam are indicated in the _
general budget of 1968 (cp. paragraph C.).



-+ Annexe 2

SPERRY CENTER FOR INTERGROUP COOPERATION,

Further Developments

Pro Deo is indeed happy to be able to continue, accord
ing to the lines indicated above, a work in common with
AJC, but it would also like to widen =~ as it has often
emphasized =~ this field of activity in a way more and
more suitable to the characterlstlcs and to the purposes of

- the activities it promotes.

To this end, we mention here two development possi-
bilities, which we hope will be taken into consideration and
discussed during the next academic year, in order to reach
precise agreements for the academic year after.

(a2) It is well known that Pro Deo, as an interreligious and
international institution, has always promoted the effort
for a great and more profound relationship between
Catholics and Jews., To this aim - so as to obtain an
ever more active presence of Jews within the university
activity promoted in Rome - we hope to be able to real-
ize an exchange of both professors and students, particu
larly with the University of Jerusalem as well as with
other universities of the United States., This would
allow the implementation of programs in common, and there
would then be in the city of Rome the presence of qualified
voices of the Jewish world. A detailed plan will be sub-
mitted as soon as it will have been elaborated.

(b) The. experience of the Sperry Center has demonstrated the
need to improve the research and curriculum documentation
concerning intergroup relations. To achieve this purpose,
we should like to create - within the Sperry Center which,
as you know, is organlzed within the frame of the Instltute
of Sociology of the University - a coordination and documen
tation center (clearing-house), in charge of developing all
the contacts with the main European university and cul-
tural institutes interested in the intergroup relations.



This center could also promote courses and comparative
research on the same problem. The first steps for the
fulfilment of this program will probably be taken even
in the next academic year, on the occassion of the dif,
fusion of the "Religion and Prejudice" book,



THE AMERICAN JEWISH COMMITTEE

Institute of Human Relations « 165 East 56 Street, New York, N. Y. 10022 - PLaza 1-4000

Women's Campaign Board Appeal For Human Relations

January 17, 1968

Dear Marc,

I can't tell you what it meant to the Board

and to me personally to have you with us for

the Blaustein Iancheon. You have a talent

of charming the ladies that is truly remarkable.
As a direct result of your excellent presentation,
we raised considerably more money than last

Year,

It is rare to have the opportunity to honor
such a great lady. Your remarks to her had
special meaning - and everyone was deeply
moved. '

With warm regards,




RELIGIOUS NEWS SERVICE, 43 WEST 57TH ST., N. Y. 10019

DAILY SPOT COVERAGE OF MAJOR ACTIVITIES OF

NEGRO CHURCHMAN TO EXPERIMENT
WITH JEWISH FORMS OF WORSEIP

By Religious News Service (11-5-68)

: /
. ST. LOUIS (RNS) -- The Rev, Albert B, Cleage, Jr., nationally
known black militant clergyman, announced{here th his Detroit
congregaticn would experiment with some fo

"Many Jewish holidavs should also be observed by blzack pcople,”
the United Church of Christ clergyman explained during a press confer-
ence. "For example, the Passover from out of bondage would be a
mezningful observance.

Mr. Cleage's ckhurch is known as the "Shrine of the Black liadonna,"
The pastcr was here for a meeting of the National Committee of Negro
Churchmen, now known as the National Committee of Black Churchmen.

He told reporters that Sheed and Ward, a New York Catholic pub-
lishing firm, would soon release his book, '"The Black Messiah.'" He
said he plans a second book to take up the question of adapting Jew-
ish worship and forms to black churches,

Mr., Cleage is on the board of the Interreligious Foundation for
Community Orgznization (IFCO), a nationwide funding agency which is
headed by Rabbi Marc Tanenbaum of New York. ’

"I came to the National Committee. of Negro Churchmen meeting,"
he said, "to try to encourage them to revert to the original teaching
of Jesus, .

"There are two religions in the Bible, the religion of Jesus and
the religion of the Apostle Paul. When blacks were brought to this
country, they were given the religion of Paul., The basic mission of
the black church is to rediscover the religion of Jesus.,™

"Jesus was concerned primarily with the salvation of a nation,"
continued Mr. Cleage, "which is much different than salvation by the
blood of the lamb, This individual salvation is Paul, who tried to
make a religion acceptable to white gentiles."

The Detroit pastor contended that the Biblical Jews were black,
particularly on the basis of their existence in Africa.

=
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THE AMERICAN JEWISH COMMITTEE

date . November 8, 1968
to Rabbi Marc” Tanenbaum
from Rabbi A. James. Rudin
subject
CONF IDENTTAL

I met with Rev.. Henry H. Bucher of the University Christian
Movement whose office is at 475 Riverside Drive. We had a long
and frank discussion regarding the Middle East situation and his
organization's role in it. At the moment the University Christ-
ian Movement is just beginning a 'Middle East Concerns' Committee
to be made up of American Christian college students, I empha-
sized the absolute importance of this committee maintaining an
evenhanded and just approach to the Middle East. Mr. Bucher
‘assured me that it would not turn into a pro-Arab "front" group.

I also expressed interest in the literature that he pre-
sented at the recent Yale meeting. This literature, of course, is
mostly pro-Arab and consists of newsletters, pamphlets, bulletins,
etc. of many organizations and groups that were started after June,
1967. Unfortunately, the "pile of material' that he displayed at
Yale is at his home and thus was unavailable for my study. How-
ever, Mr, Bucher will make this material available to me on November
13th when you and I visit with Rev, Raymond Kearns of the Presbyter-
ian Church. Mr. Bucher is most agreeable to my borrowing the mater-
ial for my study.

My own evaluation of Mr. Bucher is an ambiguous one. I
think basically he is pro-Arab in his sentiments, but he is trying
(though I cannot gauge his success) to be open-minded and fair,
Since he studied at the American University in Beruit, it is nat-
ural that his sympathies should lie with the Arabs. He has visited
Israel and has a fair knowledge of the country. - However, his stock
answer to "the Jewish problem' is for America to open completely
‘its immigration doors to the world's Jews. This, of course, is a
standard Arab argument, but he!seems to feel that it provides the
answer to any potential Middle East crisis.

wWinpueJdouldsaul



Rabbi Marc H. Tanenbaum -2 - November 8, 1968

Like other American Christians who deal with the Middle East,
Bucher is enamored with Avnery's new book "Israel Without Zionists."
To sum up, Bucher occupies a critical position in the University
Christian Movement, and I have promised to be in constant consulta-
tion with him in an effort to at least neutralize some pro-Arab
sentiment in his group. I think we are beginning a '"trust rela-
tionship"” and I consistently emphasized the absolute necessity of
his organization retaining its independence and integrity. I
assured him that the American Jewish Committee stands ready to
assist the University Christian Movement in any way possible. I
look forward to picking up the material on the 13th and to resuming
my conversation with Bucher,

To sum up, I believe Mr, Bucher's'office will be a good
source of information for us in the future,

L

c.c. Judy Banki



THE AMERICAN JEWISH COMMITTEE
MEMORANDUM

November 11, 1968

To: Area Directors and Department Heads
From: Nathan Perlmutter

I am enclosing herewith a copy of an informal
paper titled "Faculty Thoughts on the Jewish Role in
the Student Disorders at Columbia University." It
was prepared by Geraldine Rosenfield of our Information
Service Department, ’

The paper is what it purports to be. That is, an
informal paper and provides some insights which we are
not prepared to suggest are scientific. In any event,
I thought you would be interested in it,

If there are persons whom you would like to share

it with, let us know and we will make extra copies
availabie to you.

NP :MRG
Encl.
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Faculty Thoughts on the Jewisn Role
In the Student Disorders at Columbia University
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SUMMARY

From April 23 through May 1968, and at sporadic inter-
vals throughout the summer, normal procedures at Columbia
University were disrupted by student radicals claiming the
- University to be unjust to the Harlem community, autocratic
and arrogant in its administration, and through its coopera-
tion with the IDA a supporter of the Vietnam war. Prominent
among the student rebels were Jewish students; and, frequently,
references to faculty supporters of the strike included Jewish
names, The staff wondered whether Jewishness played as leading
a role in the events as appeared from the media. There was an
expressed anxiety about academic antisemitism and a curiosity
about whether our perceptions were shared by faculty people
on the scene who also shared our interest in Jewish continuity.
We interviewed five men high in the academic ranks with several
or many years of Columbia experience and invited them to com-
ment about our specific anxieties.

From the interviews and numerous informal conversations
with Jewish students and faculty members at Columbia one fact
emerges plainly, Academic Jews are now completely at home in
the university world. It is their province as much as anyone's
and to them it would be unthinkable that they might ever be ex-
cluded on the basis of their religious or ethnic background.

At Columbia in particular where there are Jews on the Board of
Trustees and among the high level University administration
and faculty, there is not one serious concern voiced about the
reincarnation of campus antisemitism.

The psychological themes which appear to dominate radical
student behavior ~- the revolt against middle-class fathers,
the desire to prove masculinity, the sense of subjugation to
the Negro desire to do "his own thing,'" -- are a phenomenon
the faculty people speak of. (Interesting to note, all the
professors, regardless of their disciplines, psychologized.)
What's happening with blacks on the campus is what happened
at the Conference for New Politics in Chicago in September
1967; white radicals are disorganized and without specific
goals in contrast to the single-minded and, at least emo-
tionally, well-organized blacks. The faculty people see no
immediate expectation of black-white collaboration on campus
any more than in the general community and they see the Uni-
versity administration as being held in a bind for fear of
antagonizing the Negro community.



BACKGROUND

During tiae campus unheavals at Columbia University
wiich started with a student sit-in on April 23, 1966 and
resulted in police and student violence and the virtual
closing of the University for the rest of the semester, staff
attention was drawn to the nrominence of Jewish names in news
Ireports of the events. The media.carried frequent references
to students, faculty members and parent-supporters of the
strike whose names appeared to be Jewisih; in one case the
Jewish éhaplain (pro-strike) got into a brawl wiﬁh a non-
Jewish parent (anti-strike);

To the college generation of the thirties, still bearing
scars of the exclusionary nolicies of many universities of its
day, the current students' lack of concern for or interest in
what we might call Jewisih vulnerability seems incomprehensible.
The ‘'over thirty'" staff members were frankly worried about the
Jewish asnect of the Columbia trouble and asked the following
questions:

1. How visible was a Jewiéh component in the
Columbia student strike?

2. Could we determine the extent to which
"Jewishness' dominated the behavior of the
rebels? -- Or to put it in the vernacular --

Are the smart Jewisn kids likely to be the

ones who foment rebellions?
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3. VYiould there be repercussions affecting ad-
mission of Jewisi: students or niring of
Jewish faculty members?

4. 1Is the black-white split on campus a matter

of concern to the Jewish community at large?

Since these concerns were private and were not to be
made nublic, we decided to speak informally and off the re-

cord to a few Columbia faculty »eonle who share our hooes for

the well-being of the Jewish community. During the last two

weeks of May we snoke at length to five faculty members, in-
cluding a »rofessor of nistory, a professor of nistorical
sociology, a nrofessor of languages, a nroiessor of philosophy,

and a professor of sociology and education.

Vicibility and "Jewishness"

The consensus of the faculty neonle was that no one re-
garded the student uprising as other than a revolt of youth
against the Establishment. The idea that the conflict might
be Jewish-Gentile (rebels vs. administration) never occurred
to the men interviewed.

Professor A pointed out that Jews were active in the
majority coalition of students (anti-rebellion), and that
among the pro-rebellion faculty were consnicuously Gentile
names. He asserted that thie overwhelming number of Jews in

the faculty were onnosed to tine strike.
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“Let's »ut it this way -- if there's anytiing conspicuous
about the Jews on the campus today it's that they're not uni-
fied in any kind of way and the ones who are silent are tne
ones who tend to be conservative and that's the majority of
them. This was quite apnarent at the History Department
meeting where most students didn't appear. It was only the
radicals and the few militant hard liners who did appear;
they were equally divided between Jews and Gentiles."

If the conflict could be described as that of two op-
posing forces it would be that of youth vs. age -- with a
larger nroportion of the younger, non-tenure members of tihe
faculty sympathetic to the strike.

Professor B said he was impressed with what he called
ethnic zood manners’ on the campus whica outlawed tihe defama-
tion of any group, and he asserted that the rebellion was
definitely not a conilict among ethnics or religions.

Professor C saw the conflict as an authority problem.

The children of suburban Jewish narents are rebelling against
narents because they supported (or did not fight hard enough
against) exnloitation of the Negroes. For them Columbia
represents the Jewish parent. These students, according to

C, regard their'fathers as emasculated by suburban life and
their Judaism as a ''shallow,pale thing.'" C says ''they hate
their fathers for this -- for accenting Ridgewood 1fhe suburQT
and nart of their hostility to Judaism comes from this.” He

added that there were Jewisi students in conservative groups



on tie campus, és well as a large number in the middle. As
for faculty, they are preitty much split into tie numerous
factions of tne political spectrum.

Professor D pointed out that there is a higher percentage
of Jewisn teachers among the younger faculty ranks. (In the
thirties and forties when antisemitic tendencies tainted the
Columbia administration, Jews were a mucih lower percentage
of the faculty.) These young instructors are more likely to
be sympathetic to the students. D asks, is it because tihey
are young or because they are Jewisn? According to D there
was no tendency among faculty people to link the dissenters
with Jewishness.

Jewish students can be found among all the groups on
campus, but if "you're likely to find more Jewisn students

wno are radical, that's an old story too."

Renercussions for Future Columbia Admissions and Hiring

All the men interviewed did noc foresee an administrative
backlash which would limit future uiring of Jews or admissions.
Professor D, wino said he spoke only for the Graduate
School, was positive tihat *'in terms of admissions and appoint-
ments, there will be no conscious reaction of a kind that would

result in tightening up against Jews." He did think there
would be "more general sensitivity on the subject of who we
will be letting into the university in general,' but he did
not think ‘'that the administration would respond in what would

be considered an antisemitic move.’



Professor C did not think that a quota on Jewish student
admissions was within the realm of possibility. He felt that
greater precautions might be taken in the hiring of younger
faculty -- but he did noi see the use df a Jewish quota.

Professor A thought it unlikely, 'at least visibly and
in the immediate future," that Columbia would attempt to re-
strict the admission of Jews. He admitted there was always
the possibility of the Jews being used as a scapegoat since
they are 'vociferous on any campus," but he did not think it
likely.

Professor C did not feel student admissions would be
affected; Bﬁt in regard to the faculty, he was the only inter-
viewee who thought it “might affect the situation a number of
ways: one way is you might not want quite so many Jews on

faculty or involved in different »rograms in Columbia."

Relationshin of Radical Inclination and Scihnolastic Ability

-

Professor L said that because college is a selective
institution which does not admit poor students, it is diffi-
cult to isolate the best students. But in general he does
not feel the activists represent the smartest students -- too
often the radicals speak from passion ratiaer than reason or
intellect.

rrofessor A said that bright students could be found
equally among the activists and the hardliners. “I think the

student body is quite torn apart today as the faculty is."



Professor C disputed the assumption that the radicals
are among the brightest students. He said, "You have to be
stupid to buy a cliché of America's total corporate culture,
with the university as the symbol of the corporation."'” He
sees these students as lacking sophistication. "They're ar-
ticulate, they're aggressive, they pnrobably have high I.Q.'s --
it depends. But they're not the type of students who nand in
the papers which you're really imoressed with at Columbia." .
Such students, according to C, are bright but inclined to get
into ideological binds whicnh obscure their intelligence. He
feels “'there's a certain fraud going on. The kids go to cer-
tain types of high schools and get zgood grades and perform in .
a certain way, but there is a difference between that and the

genuine intellectual style.™

The Black-ithite Student Split

Professor D said the Negro student benavior on the Columbia
campus was not unique to Columbia. "It has become a major mode
of response among a good number of radicals -- the liegroes nave
to be allowed to have tiaeir thing and what we have to sihow is
our understanding by being militant in our way. Now tne black
students in Hamilton Hall challenged Rudd in a way...they chal-
lenged nis masculinity in a way...you know....They said, 'show
us your way, take your own building,' and he did."

Professor C spoke of the radicals as a dissatisfied group
wnich has been "heavily politicized” and feels frustrated.

Vihat stands out for him ""is the desire of radical students to



identify themselves with the Negro experience as Jews.' He

said the radicals would accept anything the Negroes will say.
'"Wihen these students come to Columbia they feel they're in
Harlem. Morningside Heights doesn't exist. ihen you talk to
them about the community tnéy think the whole community around
is black. 1It's a rezal fantasy -- they don't think of the Irish
peonle who still live in some of the tenements, they don't think
of the Jewish neople who live in the ghetto below 1ll4th Street,
they don't think of the Gentile people who live in the River-
side Drive apnartments. They say, 'Ve've come to Morningside
Keights, which our Jewishi parents fear, to be the blacks.'

Here Columbia is the Jewish narent in Harlem. Here you can do
anything...if you're a Jewish boy. You say that last night a
kid dies of pleurisy in Harlem, therefore you can break things
down at Columbia. So this desire to identify with revolutionary
Negro experience is crucial. The frustration ihere probably is
that they (the Jewish kids) are soft, they're not tough, they're
not really experienced in life. They have to assert their
masculinity, that's a fundamental challenge. They're sort of
nlay-acting; they know when the score is over they can go back
home; the others, the black kids, can't."

Profescor A said the militant Negroes on campus had finite
demands wiereas the SDS and their supporters simply wanted to
disrunt the Establisinment. The HNegroes, recoznizing this dif-
ference, asked the wiites to leave because they probably under-
stood the white radicals to be wild and untrustworthy and thus

thought a coalition would be “unfruitful."
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on the Z&ch. If it had just been Mark Rudd and his friends
going into Low Memorial Library, we would have had the police
on campus in thirty minutes. There's no question about it:

t would have been an unpleasant but minor fracas in tine Uni-
versity l.ad there not been black students who barricaded
Hamilton Hall."

I don't mean to say that people weren't genuinely con-
cerned with what I call the iwo other issues -- our position
in the world, in Vietnam in particular; and the governance of
the University. But I don't think »eonle would have been
willing to use the kinds of all-out struggle methods tinat they
did use for those otihwer two issues -- or they wouldn't have
had tney not known that, simultaneously, tihe black students

e
were pnusiing the other issue.'

The Police

One otiher asnect of the Columbia incident which disturbed
us wag hearsay regarding antisemitic remarks made by police
during the campus troubles, many of ﬁhich were specifically
directed against Barnard girls on the scene. The faculty
peonle interviewed said they had not heard such remarks or any
repercussions about them, nevertheless they were not surprised
tnat others heard them. They all thought there was sufficient
provocation for an "emotional reaction' on the part of the
police.

We were regrettably unable to make contact with Jewish mem-

bers of tihe police force with wiiom we could speak confidentially.

*Ibid., p. 355.




In conjunction with A's remarks, I should like to inter-
polate the words of Ray Brown, who represents the Black Stu-
dencs of Hamilton Hall. He was a senior majoring in History
in Columbia College in 1268. He stated, "I would say that
black students at this university have demonstrated that tiaey
view themselves essentially as an extension of the black com-
munity and not with the university community. And in that
sense there are certain obvious differences in their role,
certain obvious things that differentiate them from white
students, who will generally I suppose view themselves »ri-
marily as members of an academic community. I think this is
indicated by the fact that in effect all the demands made by
the black students were community demznds and not student
power demands."*

The semaration of black and white demonstrations on campus
pointed up the complex problems faced by Columbia and determined
its generally criticized slow reaction. Professor Immanuel
liallerstein of the University's Sociolozy Department, who was
a member of the Steering Committee of tine original Ad Hoc
Faculty Grou»n and served as that group's representative to
Hamilton Hall, declared that the black students' separatist
action created the crucial issue for the University. ‘'‘That

exnlains why the University didn't use force that first morning

% )
Donzdio, Stepinen, 'Columbia: Seven Interviews,"
Partisan Review, Summer iCG68, Vol. XXXV, No. 3, n. 378.




the

interreligious foundation for community organization, inc.

211 east 43rd street o0 mew york city 10017 o (212) 9865727

lucius walker, jr.
executive director

18 November 1968

The Rabbi Mare Tanenbaum
The Monsignor John Egan
George Esser, Esquire

Dear Marc, John} and George:

This is a copy of our letter of appeal which will accompany our
appeal brochure for our current fund raising drive.

I would greatly appreciate if each of yourwould consent to having
your signatures appear at the conclusion of the letter. I am
especially impressed by both the actual and symbolic significance.
of this arrangement.

If you will give us consent at your very earliest convenience,
we will then be able to procede to trenscribe your signatures

to the printed copy of the letter. PAKQF‘

[ bt ™

encl.
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: 211 east 43rd street ®© mew york city 10017 o (212) 9865727

lucius walker, jr.
executive director

..... vesses & time to give

Dear Friends:

The imminent crisis between America's affluent majority and her oppressed

minorities - after three long summers of racial revolt and violence- now

makes its ultimate appeal to the conscience and commitment of all Americans.

The crises of poverty, inequality and rac;sm in America dictate our 4bsolute Jbﬂ A

realization of their e ca inter-relationship and our to
commitment to their urgent elimination.
w

We are all too familiar with and weary of the numerous - and woefully in-
effective - local and national programs which offer band-aid '"cures" for

the cancer-conditions which racism and poverty have inflicted upon the Blacks
and the poor Whites, the Spanish and the Indian descendants in America.

The concerned and progressive leadership of the Jewish, Protestant, and
Roman Catholic faiths decided, in 1966, to treat the disease instead of the

symptoms. They established the Interreligious Foundation for Community o

Organization. Through this unique coalition they determined to pool their
resources to marshal an attack on the root causes of poverty, and to effect
its cure through the process of poor communities organizing themselves to ]
help themselves and to ultimately become self-determined and self-sustaining. Y

Subsequently, in more than forty (40) nationwide communities, IFCO's financial
and consultative services and programmatic ideas have begun to bear fruits.
Notably, IFCO has initiated a variety of indigenous projects in self-help,
economic development, education and training, and in housing and employment.
Equally significant, IFCO has involved suburban whites in combating racism and,
in consultation with Black community organizers, has helped cities of crisis
to avert racial violence.

To sustain its founding purpose and on-going program, IFCO engages in direct
fund-raising to maximize its resources, coordinates involvement of member-

contributiﬁg agencies, conducts and commisions research and study and funds
local community groups after a thorough screening of their proposal-project.

We are, therefore, making a direct and urgent appeal to you to support IFCO
through your generous contribution. For we regard you as one whose singular
commitment to the American Dream dictates your determination that it shall
cease to be a nightmare for so many and become a living reality-for ALL.

In the spirit of the Season,




CBS NEWS

A Division of Columbia Broadcasting System, Inc.
524 West 57 Street

New York, New York 10018

(212) 765-4321

Dear Rabbi Tanenbaum:

I'm delighted that you can be with us on Saturday morning for the video
taplng of the LAMP UNTO MY FEET annlversary spec1al discussion program,
"Dimensions of Change."

We will meet at 8:30 a.m., Saturday, November 23rd in Studio 45, 524 West
57Tth Street, between 10th and 1lth Avenues. The lobby receptionist and
the program secretary, Miss Joyce Cahn, will assist you in finding the
studio. There will be a brief period for rehearsal and makeup followed
by the taping. We should be finished by 11:30.

Please do not wear any green clothing.' We are using an electronic device
which places images on any green surface upon which the camera is focused.
Please also avoid white.

Briefly, there will be three broad areas of discussion, sepafately dealt
with on the program:

1. How do we stand with regard to achieving human freedom and reconcilia-
tion in the light of the tragic international events of the last few
years.

2. How do we assess the challenge of youth today and deal with the demands
being made by increasing numbers of young people.

3. What can we say of the revolution of thought &and action in religion,
including the demand for change in the institution and the changing
role of religion in human events.



Rabbi Tanenbaum -2

Thank you again for being with us. I lock forward to an interesting
session.

Sincere l@m

Ted Holmes
Producer

Rabbi Marc Tanenbaum
American Jewish Committee
165 East 56th Street
New York, N.Y. 10022

November 19, 1968

je/

cc: Frances Rosenberg
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THE READER'S DIGEST
. 380 Madison Avenue - New York, N. Y 10017
Te!ephon:l: 972-4000 -

December 4, 1968

Rabbi Marc Tanenbaum
American-Jewish Committee
16 East 56th Street,
New.York, New York

Dear Rabbi Tanenbaum:

Mr. Gorton Carruth, who, as you probably know, has joined our staff, has
recommended that I write you about our plans to use the FUNK & WAGNALLS
STANDARD REFERENCE ENCYCLOPEDIA as a base on which to build a
READER'S DIGEST FAMILY ENCYCLOPEDIA, Our new set would be an.
alphabetically organized, multi-volume, general subject encyclopedia of about
seven million words (30,200 entries), priced substantially under $100, and
tailored specifically to the needs and interests of American families,

We are writing to ask you whether or not you would be interested in helping
us make a survey of the entries dealing with Judaism in the current STANDARD
REFERENCE ENCYCLOPEDIA. We would like to have you cover such
questions as: ' \
(1) In relation to the size of the whole set (about seven million words),
is the present number of eniries on Judaism adequate? That is to
say, do you find the "balance’ about right?

(2) Can you tell us something about the "scope' of the entries? For
example, are there many obscure entries that need no longer be in
a modern family encyclopedia? Are the entries slanted toward the
British? the Americans? or what? Are recent developments
adequately covered?

(3) In the event you were given "carte blanche" to completely revise i‘w
entries on Judaism, would you be satisfied to work within the same
number of words? What we are getting at here is whether or not the
deletions would be about equal to the additions?

(4) Finally, can you tell us something about the quality of the m'ltclnl wo
have? Is it generally accurate? Is it generally clearly “utien; Afid

are the facts generally pertinent? /
o
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Could you let us have a rzport within a couple or three weeks of receipt of xerox
copies of the entries? E:?.r:ase let us know by telephone (My number is 972-340¢))
whether or not you will 7.« willing to do this for us. | e shall be happy to dis~
cuss a suitable honorariz based upon the number of entries in your specialty.

- Cordially yours,

/ s Au‘:f}\’ G

J N/
Perry Morley (Miss)
Assistant Editor
General Books

~ PM/mit

e
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BETH EL CONGREGATION - RESIDENDE

8107 PARK HEIGHTS AVENUE 7906 WINTERSET ROAD
BALTIMORE, MARYLAND 21208 ; BaLmMorRE, MD. 21208
HUNTER 4-1448 ' HUNTER 4-D967

December 18, 1968

Rabbi Marc A. Tanenbaum
American Jewish Committee
165 E. 562 Street

New York, New York 10022

Dear Mare,

Enclosed please find a copy of a letter from Father C. A.
Riyk, secretary to Cardinal Bea.

In view of the controversy surrounding Cardinal Bea's book,
this letter is of some interest. For Cardinals come and go,
while the secretariat remains.

With kindest personal regards for a happy Hanukkah, I am

Sincerely yours,

DR. JA€0B B. AGUS

Rabbi

JBA/rp
ence.
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