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PUBIC AFFAIRS PLAN: 1992

Objectives of the Public Affairs Plan/Committee

_V//- Create awareness of the IRC with the American people.

- Create awareness of IRC among key media and contributors and
= educate them on current world refugee issues.

- Position IRC as a primary media source on refugee and relief
issues.

- Educate IRC field aﬁd U.S.-based staff on how to communicate to
media representatives.

- Position IRC Board Members as spokespeople for IRC.



Program Actions:

I. |Media

- Identify leading editors, reporters, and TV booking
agents to receive regular updates on IRC activities
including any updates on field visits by IRC staff/board
and stateside visits by field staff.

- Place two op-ed yieces_a year in major daily newspapers.

- Train IRC regional directors to identify media outlets
and communicate IRC's role in local markets. At the
November regional meetings this year, the IRC Resource
Staff is preparing a workshop to provide IRC directors
with new strategies to generate media interest in the hope
of expanding IRC's local and regional coverage.

- Arrange briefings and background meetings with editorial
boards and/or reporters of major newspapers and magazines.

II. ndve;tisementsgPublic Education

- Finalize series of IRC advertisements. These will be ready
for publication in 1992.

- Be prepared to'place an "emergency" ad -- similar to the

New York Times ad placed for the Kurds -- in the interim
if the need arises.

III. Special
- Develop plans for the 60th Anniversary of IRC (1993).

- Develop plan for coverage of the 1991 Perez de Cuellar
Freedom Award Dinner.

- Develop plan for coverage of the Leo Cherne Emergency
Relief Fund Dinner. ,




IV.

v.

IRC Board Participation

As we position IRC as a, principal source of information, we
need to identify Board Members to participate as spokes-
people for IRC in the following ways:

- Represent IRC on leading news/commentary TV and radio
shows such as McNeil/Lehrer, Nightline, CNN, NPR.
Timely examples include: - :

* John Whitehead on McNeil/Lehrer to talk about changes
in Central Europe and the Soviet Union with an
emphasis on humanitarian needs and role of NGOs.

* Jim Strickler on CNN, on the implications of the
final round of peace talks on the 340,000 Cambodian
refugees in the border of Thailand poised to return home.

* Winston Lord on the prospects of repatriation of Afghan
refugees in light of the new declaration of the U.S.
and Soviet Union to stop supplying arms to the
mujahedeen.

(These current stories tie in closely to refugee and
humanitarian concerns and could certainly be a "hook" for
an IRC spokesperson).

- Lend their name to op-ed pieces which would be drafted by
the staff and sent to them for approval.

- Speak on behalf of IRC at public forums (in addition to
key staff members.)

- Participate in briefings with newspaper and magazine
editors/reporters.

A public affairs packet will be developed and distributed to
Board Members who have agreed to represent IRC to provide
program updates and information on key messages to
communicate about IRC during the interview.

S8TAFF

It is recommended that a full-time public affairs person
be added to staff.
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Jay Schulberg =- Chairman
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John Whitehead (Ex officio)

Liv Ullmann (awaiting reply)
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Bob DeVecchi
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Mark Dawson

Spokespeople (in addition to those listed above)
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Winston Lord
" Catherine O'Neill
Stephen Solarz
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PREFACE

The priorities in the Resources Department have been altered over
the past six months to include:

1. A professional staff person hired to concentrate on major
donors. '

1 Funding from institutions (foundations, corporations and
organizations) - concentrated in one person as a full time
responsibility.

3. Computerization of the direct mail program.

In 1992 we can anticipate increased revenues over the 1991 totals
minus the funds restricted for the Kurdish emergency. The increase
will more than compensate for the cost of computerization.

The Resources Department is still very much in a state of change;
consequently, it is difficult to assign costs for 1992. We know
postage and printing costs will go up. We know we will stop
mailing to a certain number of donors (5,000? 15,000?) four times
each year, once computerized, because they have not supported IRC
in "X" number of years. Our computer costs will be approximately
$50,000, but until we have the names on the system, we will not
know the exact costs.

DIRECT MAIL
AND MAJOR DONORS

Goals:

1. Computerize the house donors ($1 - $99.99). The major donors
($100+) will be computerized in 1991.

2. Increase :eVenués from our direct mail donors by 10% over 19950
to raise $184,300. ,

3. Conduct an increased major donor campaign including -- when
appropriate -- wvisits, briefings, educational and informational
mailings, invitations to dinners, etc. This will result in
increased revenue of 10% over 1990 by raising $830,400.

4. We will begin to mail all donors an IRC Newsletter three times
each year. (The first edition will be mailed in November, 1991.)

5. A sustainer program is an effort to recruit direct mail
contributors to make a monthly gift. We will expand the sustainer
program (to be initiated in 1991 with paid up travel loan refugees)
by designing an invitation mailing and later developing a second
invitation mailing to test against the first. We will also test a

1



sustainer program with select house donors and lapsed donors.

6. . Acquisition mail is when we mail appeals to other
organizations' lists of donors educating them about IRC and asking
then to support our work by making a direct mail gift. We will
test various mailings to determine which is most effective and then
‘mailing that appeal to a large number of prospects.

7. Involve IRC Board members with. major donors through visits,
letters and the telephone.

INSTITUTIONS

Goals:

1. Identify, research and solicit 100 new foundations and
corporations.

2. By consolidating institutional fund raising responsibilities
with one person, we can expect:

¢ To maintain funding from 90% of the current donors;
* To increase the giving level of 20% of the current donors;
* To add 10-15 new institutional donors.

3. Make personal visits to all major institutional donors and
prospects during the solicitation stage.

4. Develop methods for keeping institutional donors informed about
and involved with IRC. (This will include, but not be limited to,
the Newsletter.)

5. 1Involve IRC Board members in the solicitation process when
appropriate.

6. Create a data base on the computer system for all institutions.

The areas for institutional fund raising in order of priority are:
unrestricted; restricted (overseas programs and resettlement); and
advocacy/public education/special projects.

We will attempt to isolate IRC programs that traditionally have
been funded from unrestricted revenues and develop a proposal for
funding. For example, an advocacy program recently created by
linking together the work of Estelle Strizhak in resettlement and
Sheppie Abramowitz in Washington presents funding potential.



BOARD OF DIRECTORS

Goals:
1. Receive financial support from 100% of the Board.

2. Involve the Board in institutional and major donor
solicitations wherever possible.

3. Have a presentation on gift annuities and pooled income fund at
a Board meeting.:

4. Urge Board members to travel to programs whenever possible..

Support by the IRC Board of Directors is critical for a number of
reasons:

* It sets an important example for other donors who are
considering large gifts to IRC;

* Why should donors contribute if 100% of the board members of an
organization do not;

* It creates unity among the Board members: everyone has made a
financial investment in the organization;

* Save direct mail, it is the largest pool of unrestricted funds
IRC receives each year.

It is a fair expectation that all board members make a financial
contribution. The amount will vary depending upon personal
circumstances, but all should contribute.

SPECIAL EVENTS

In the interest of long term planning, building on past efforts and
in consideration for the donors who support IRC this way, a
commitment has been made by the Special Events Committee to have
one dinner each Fall. The dinner will honor an appropriate
individual with the Distinguished Public Service Award. If there
is a deserving candidate to be honored with the Freedom Award, the
dinner will have duel honorees.

This means IRC w111 have revenue from one special event in 1992 --
unlike 1991 -- when there were two special events.




PLANNED GIVING (includes pooled .income, gift annuities and
beguests) _

Goals:

1. Engage assistance on marketing the pooled fund, the new
annuities program and bequests with current donors.

2. Develop at least one mailing to the entire direct mail list
soliciting donors for the pooled income fund and the annuities
programs.

3. Include a column in one of the Newsletters about the program.

4. Make personal visits with prospects who express an interest in
these offerings.

This campaign must be considered an investment in the future of
IRC. We have no control over the large gifts received for this.
campaign -- beguests.

INTERNATIONAL §ERVICE
AGENCIES

The federal regulations which govern the Combined Federal Campaign
remained unchanged for the 1991 campaign, which is now underway.
This is the campaign which will generate our revenue for 1992.

We will consider placing ads in certain locations where IRC
receives high designations. The ads are being created by Jay
Schulberg at Bozell. '

There have been substantial layoffs on the state and municipal
levels of government across the country that will adversely affect
the revenue we receive from ISA in 1992.

LEO CHERNE
EMERGENCY REFUGEE FUND .

Goals:
1. Raise $1 million in gifts.

2. Host a dinner on April 14 in recognition of Leo and of the
Fund's completion.

3. Report to the Fund's donors on how the interest generéted is



allocated.
4. Replenish the principle if it is violated.

It has been agreed that the dinner will not be a fund raising
event: rather a dinner, in an intimate setting,. that honors Leo,
thanks the donors and acknowledges the work of IRC. »



INTERNATIONAL RESCUE COMMITTER, INC.
PROJECTED FUND BALANCE
AS OF DECEMBER 31, 1991

RESTRICTED UNRESTRICTED TOTAL BUDGET
REVENUE
FUND RAISING $2,757,700 2,757,700 32,757,700
REFUGEE LOAN COLLECTION B) 375,000 375,000 500,000
INDIRECT COST ADJUSTMENT 500,000 500,000 500,000
REGIONALLY RAISED FUNDS 130,000 130,000 0
LEO CHERNE FUND A) 150,000 150,000 0

INTEREST INCOME 15,000 120,000 140,000

EXPENSES

PROGRAM 0 $1,217,400 1,217,400
MANAGEMENT & FUND RAISING | 2560200 |

DEPRECIATION 580,000 130,000 | D) 710,000 870394
SEVERANCE & VACATION 115,000 60,000 175,000 | 175,000

.............................. A R R A 8

LEO CHERNE REVENUE (150,000) 0 (150,000) 0

ASSUMPTIONS:

A.) §150,000 IN THE LEO CHERNE FUND WILL BE TAKEN INTO RESTRICTED FUND BALANCE. §100,000 OF THAT
REVENUE WAS TRANSFERRED FROM UNRESTRICTED FUNDS.

B.) BASED ON CURRENT COLLECTIONS, WE ANTICIPATE ONLY $375,000 FOR REFUGEE LOAN COLLECTION.

C.) INTEREST INCOME WAS BASED ON LAST YEARS INTEREST RATES. CONSIDERING THE CURRENT MARKET
CONDITIONS I REVISED THE ESTIMATE DOWNWARD.

D.) EQUIPMENT PURCHASES ARE LOWER THAN ANTICIPATED, THEFORE DEPRECIATION SHOULD EE LOWER.
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11.

12.

INTERNATIONAL TELEX: 237611
RESCUE N
COMMITTEE, INC.

FINAL AGENDA

Minutés of August 21 Meeting

Financial Report (P. Weiss)

Report on November 5 Dinner (V. Blinken)

Leo Cherne Emergency Refugee Fund (J..Whitehead}
Development Commiﬁtee Plan (D. Rhodes; J. Bode)

Public BffairsICDmmittee Plan (J. Schulberg, J. Bode)
Report on U.S. Resettlement (B. Nagorski)

Report on Thailand, Cambodia, Laos and Burma (R. Williams)
Proposed Cross Border Program in Mozambique (R. Williéms)

Report of the East Europe/Sov1et Union Reg10na1 Advisory
Committee (W. Lord for J. Rlchardson)

1992 Schedu%e of Board and Executive Committee
Meetings (J. Strickler)

New Business’

CABLE:INTERESCUE, NEW YORK

386 PARK AVENUE SOUTH e NEW YORK, NEW YORK 10016 e TEL. (212) 679-0010
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1o:
from:
subject:

date:

memorandum

Interreligious Affairs Commitice

Rabbi Jack Bemporad, Rabbi Fabian Schonfeld
Rabbi Stanley Davids

"URGENT MEETING - Thursday, January 9, 1992, 4:00 P.M. ¥

January 7, 1992

AGENDA
1. To receive a report on IJCIC/Vatican meeting, December 18 in Geneve.

2. To decide how to proceed with the Vatican invitation just received
to initiate implementation of Prague commitments via meetings in Hungary.
Czechoslovakia and Poland, January 29 - February 7, 1992.

The SCA must be able to respond immediatel, — Tese rapidly
developing events -- thus the urgency of our request Z.. meeting on such
short notice. Please let the SCA Office know who is representing your
agency.

Thank you for your cooperation on such short notice.

.
H
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memoranaum

to:
from:
subject:

date:

All Members of the Interreligious Affairs Committee

Rabbi Jack Bemporad
Rabbi Fabian Schonfeld

Meeting called for January 9th

January 8, 1992

¢+ CORRECTION **

1. As you know, a meeting had been called for January 9th so as to discuss
the invitation which IJCIC received from the Vatican to participate in
consultations in Eastern Europe later this month.

2. Our January 9th meeting was to explore the possible conflicts such
consultations might pose with the trip to Poland which was to be held at the
end of February at the invitation of Cardinal Glemp.

3. Word has just been received that the February trip has been postponed
unti] this coming summer.

4. Therefore, OUR MEETING CALLED FOR JANUARY 9TH HAS BEEN
CANCELLED. We appreciate your understanding:

5. Please note that our next regularly scheduled meeting of the Interreligious

Affairs Committee will be on Wednesday, January 22nd, 1:30-3.30 P.M. We
ask that you inform the SCA office immediately as to your attendance.

427 LEXINGTON AVENUE, NEW YORK, N.Y. 10018 ¢ Telaphone! (212) 686-8870

W




* 'Sir Sigmund Sternberg o.st.J.kcsG JP

Star House
104-108 Grafton Road
London NW5 4BD

Tel: 071-485 2538
Fax: 071-485 4512

PROPOSED MEETING OF THERE
INTERNATIONAT. COUNCII. OF
CTCHRIZTITANS AND JEWS TO MERET Iiv
ISRAEI., NEXT YEAR

Preliminary discussions in connection with the proposed 1993
colloquium of International Council of Christians and Jews in
Israel were held in Jerusalem last week by Sir Sigmund ¢cernberg
with representatives of the Interreligious Coordinating Council
“in Tsrael. He alsa met, in this connection, Mr Ben Porat,
President of the Hebrew University and Bishop Samir Kafity who
both expressed approval. The decision is subject to the final
agreement of the ICCJ. The last ICCJ colloquium in Israel was
held in 197s.

Sir Sigmund and Dr Sidney Corob, Vice Chairman of the Council
of Christians and Jewis accompanied Dr Carey, Archbishc:. of
Canterbury to Yad Vashem and to a meeting with Jerusalem’s Mayor
Mr 7Tzddy Xollek and at a reception given by the British
Ambassador, Mr Mark Elliot.

Sir Sigmur.d Sternberg whilst in Israel from 29.12.91 to 8.01.92°
took part in the Eoard of Deputies of British Jews 11th Annual
Study Touxr vnich met Prime Minister Shamir who assured nim that
he is very keen on interfaith dialogue. He was accompanied hy
Mr Hayim Pirner CBE who received a detailed and positive reply
from the Prime Minister abwout the peace process. Sir 3igmund
Sternverg and Hayim Pinner addressed the Deputies on intarfaith
work in Nritain &nd beyond.

Sir Sigmund Sternbery also joired the British-Israel Juridical
Exchange and met 1leading Israeli politicians and diplomats
including Ambassador Moshe Gilboa and Mr Moshe Raviv. He was
invited to the Service of Thanksgiving on the occasion 9f Dr
Carey’s visit to the Cathedral Church of St George the Martyr on
Sunday 5th January 1992, when Dr Carey was installed as Episcopal
Canon. During his stay he met the British Consul General, he also
met Dr Stranski, Head of the Tantur Ecumenical Institute and had
discussions with the Mayor of Jerusalem Teddy Kollek. He also
had talks with Bishop Samir Kafitv. He wvisited St Johkn
Ophthalmic Hospital together with Mrs Carey.

ConE . e
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Sir Sigmund Sternberg

PROPOSED MEETING OF THE INTERNATIONAL COUNCIL OF CHRISTIANS
AND JEWS TO MEET IN ISRAEL NEXT YEAR

‘He was shown around by fr Michael Ward, the Warden of the

Hospital. Duving his stay ne was invited to meet Hi: Emirence

John Cardinal OfConnor, Archlibishop of New. York and was a:so

invited to meet Judges of the Israeli Jud1c1awy He has met during
his stay (eorge Khaddar the lasc Presideni of the East Jeruszlem
Rotary Ciuvh and he had discussions with him for the reopening e

the club. i 5

Press Release 10 January 1992

i
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Sir Sigmund Sternberg 0.5tJ KCSG JP

Rabbi Marc Tanenbaum
45 East 89th Street
New York

NY 10128

USA

Dear Marc

Star House Grafton Road
London NW5 4BD
Telephone 071-485 2538
Facsimile 071-485 4512

G 17 January 1992

Our ret SS.LF

Your ref

Thank you for your fax of January 4th and I apologise for not
replying sooner, but I was in Israel where I met Cardinal

O’Connor and Msgr Stern.

I hope to be in New York on the 24th-29th April when I am looking
forward to seeing you. I hope you are keeping well.

Kindest regards.

Yours sincerely

SIR SIG D/STERNBERG

Enc.



JEWISH FEDERATION OF TULSA © 2021 E. 71st. STREET © TULSA, OK74136 o (918) 495-1100

January 24, 1992

Rabbi Marc Tanenbaum
45 E. 89th, #18F
New York, NY 10128

Dear Marc,

We are looking forward to having you in Tulsa
as the 1992 Dr. Clarence Knippa Interfaith Lecture
scholar.

The topic "The Moral Responsibility of Jews
and Christians in the 90s" sounds great!

Enclosed is your ticket. You will be staying
at the Westin Hotel (918) 582-9000, and I will
pick you up on Saturday night.

Past scholars of this series have been:

1988 Dr. Donald Shriver

1989 Dr. Paul Van Buren

1990 Dr. James Sanders

1991 Father John Pawlikowski

The lecture will be at 7:00 p.m. on Sunday,
February 2nd. We will have a clergy breakfast
on Monday, February 3rd, before your departure.
Fondly,

Yolarda Charney

YC:dlo
Encl.




President Emeritus

Hniversity of Notre Bume

Notre Bame, Indimma 46556
Theodore M. Hesburgh Tibrarp.
January 27, 1992 i,

Rabbi Marc Tannenbaum
% American Jewish Committee
165 E. 56th Street
New York, N.Y. 10022

Dear Marc:

It has been some time since we touched base but I thought of you the
other day when called upon by Haim and Rivca Gordon. Haim is a Visiting
Faculty Fellow of our Kroc Institute for International Peace Studies here at
Notre Dame.

Fundamentally, Haim was seeking ideas for support of a project. He
has to include human rights agreements in whatever agreements may come out
of the present Middle East peace discussions. I think that it is obvious from
his curriculum vitae that he is both dedicated to peace and knows what he is
doing to help achieve it in our time. I have been retired four and one-half
years and I am somewhat out-of-touch with possible support in this kind of
endeavor. It isn’t a great deal of money but if effective could add to the depth
of the peace agreement.

I told Haim and his wife that you and I had worked together on a
number of fronts and that you knew the Jewish community, especially its
support side so much better than I did. I asked him to give me a copy of his
project so that I could send it to you for your judgment and possibly your
advice and support. Now you have the whole story.

_I appreciate very much your consideration of this proposal and any
possible ideas you might have for its support, assuming that you are in
agreement with it.

All best wishes for new blessings in this new year.

Ever devotedly in l';?Dame,
F Rt Vs pfon
(Rev.) Theodore M. Hesburgh¢'C.S.C.

President Emeritus

Enclosures



ENSURING A HUMAN RIGHTS ACCORD ATTACHED TO AN ISRAELI ARAB
PEACE AGREEMENT

A Proposal Submitted by Haim Gordon and Rivca Gordon

Introduction

With the advent of the Israeli-Arab peace talks new
hopes have arisen among the supporters of these talks in the
region. Not only hopes of a lasting peace, but also hopes
that this peace wi;l bring justice and prosperity to the
nations and to the peoples of the area. In Israel, Knesset
members Shulamit Aloni and Ran Cohen spoke of the great
possibilities of establishing a consensus on human rights as
a result of this process. Among the Palaestiniaris the
concern for human rights was expressed by Faisal Husseini
and Haidar Abdel Shafi, the head of the Palestinian
delegation to the peace talks. There was almost no
expression of these concerns in Jordan, Lebanon, and Syria,
although there were some echos of these statements in Egypt,
including by the newly appointed secretary general of the
Upited Nations, Butrus Ghali.

We firmly believe that there is a dire need to attach to
any peace agreement reached an appendix concerning the

respect of human rights. We want to work so that this
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appendix will be approved and signed upon by all

participants in the peace talks.

Proposed Project

The goal of the proposed project is to influence the
participants in the peace talks to sign an accord reépecting
human rights of all pecople in the Near East. This accord .
will be an appendix to the peace agreements reached. Later
other countries in the region will be invited to join in
signing the accord.

To reach this goal a two track approach is suggested.
The first track is direct contact with the participants in
the peace talks. The second track is creating a grass root
movement in Israel, Palestine, and hopefully in other
countries, that will convince the governments of all
countries to sign the human rights accord.

Concerning the first track, Dr. Haidar Abdel Shafi, the
leader of the Palestinian delegation to the peace talks, is
a good friend of ours. In talking with him about the
proposal he not only supported it wholeheartedly, but also
expressed his willingness to introduce us to members of
other Arab delegations and to help us to prevail upon them

to start thinking about supporting the accord. We think that
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this move should be done in the next few months, once the
talks settle down and some movement toward agreement is
discerned.

We believe that movement along the second track should
be slower, and should start dfter people in the Near East
see that the peace talks are indeed leading toward some kind
of agreement. In consulting with Dr. Haidar Abdel Shafi, we
felt that if the talks do progress favorably, then sometime
around July 1992 the organizational steps to create a grass
root movement should begin. But since in November there are
scheduled elections in Israel, the grass root movement
should begin its full scale work after the elections, that
is around January 1993.

We should add that we are well connected with the peace
movement in Israel, and-with the press,-as with the
leadership of thé Palestinians. We also have experience in
adult education, and in struggling for human rights. We
believe that we will be able to establish a grass root
movement that will encompass hundreds of thousands of people
-- Israelis, Palestinians, and hopefully people from other
countries participating in the peace talks -- who will, at
least, commit their signature in support for an accord

respecting human rights attached to the peace agreement.



We should perhaps stress that our proposed project is
contingent on the fact that the peace talks do not break

down, and that they do move toward agreement.

Budget

We foresee a total budgetary need of around $60,000 for
the two calandar years 1992-93. is the project progresses,
though, there may be changes.

The breakdown of the proposed budget is:

February -- July 1992 $5,000
August -- December 1992 $10,000
January =-- December 1993 $45,000

Total $60,000

During the first five months the main thfust of the
project will be on links with the delegations participating
in the peace talks and discussing the proposed project_with
leading Israelis and Palestinians. The money will be used

for travel and other expenses.

From August to December 1992 we will be establishing the

basis of the ground root movement that will support the
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signing of a human rights accord.

During 1993 we will be organizing and educating
thousands of people as to the need for a human rights accord
as an appendix to the peace agreement. We will ask them to

give their personal support to such an accord.

As can be seen, the investment of money is linked to
pfogress in the peace talks. Thué, snly if there is some
progress should the second stage start in August 1992, and
only if there is continual progress should we go on to the
third and climatic step. Still, in order for such important
steps to be taken, we should begin the first step in

February 1992.

We will be happy to submit a detailed budget before each
step, that is, a budget for the second step will be
submitted in June 1992 and a budget for the third step will

be submitted in October 1992.

Nt TR



CURRICULUM VITA: HAIM GORDON
January 1, 1992 :

Part 1 - Personal Details

.. Haim_Gordon Born: January 24, 1936, in Jerusalem. .. . . . .
Married. Military service: August 1954 - March 1957.
Home: 258/7 Derech Metsada, Beer Sheva, Phone: 412577.

Part 2 - Education

B.A./B.Sc 1964-67 Tel Aviv University. Applied Mathematics
and Philosophy.

M.A. 1967-70 Tel Aviv University. Philosophy. Advisor:
Ben-Ami Scharfstein. Title of Thesis: Mysticism and Logic
in the Works of Bertrand Russell.

Ph.D. 1971-75 George Peabody College for Teachers (now
Vanderbilt University). Foundations of Education. Advisor:
Oliver Ikenberry. Title of thesis: Realizing Martin
Buber's Educational Philosophy: An Examination of Buber's
Educational Thought and its Relation to Kibbutz Education. -

Part 3 - Employment History

1991-92 Visiting Faculty Fellow, The Kroc Institute for
International Peace Studies, University of Notre Dame.

1987 Spring-Summer, Visiting Professor, Department of
Philosophy, Ohio University.

1984 Fall Semester, Visiting Professor, Institute for
Judaistik, Frie Universitat Berlin.

1983-84 Visiting Professor, Department of Philosophy,
University of Southern Alabama.

1981-present, Senior'Lecturer, Department of Education, Ben-
Gurion University of the Negev, Received Tenure in 1981.

1976-78 Initiator and Key Member of Organizing Committee of
International Conference: Martin Buber, A Centenary
Conference.

1975-81 Lecturer, Department of Education, Ben-Gurion
University of Negev.




Part 4 - Membership in Professional Associations

1982-84 International Society for Political Psychology.
1984-present International Peace Research Association.

Part 5 - Awards, Honors, Researc 1 owsh s

o - S e WA e o o o ————r. ety S — T e e e T e b it T S e i Ay FE o e

Dr. Israel Goldsteln Award Presented by The Israel
Interfaith Association for contribution to the advancement
of education for understandlng and co-existence between
peoples and faiths in Israel (1986).

Part 6 - Scientific Publications

A. Books

1. Jochanan Bloch & Haim Gordon, t Buber Centena

Volume. In Hebrew (Hakibbutz Hameuchad, 1981, 448 pages). In
German, Marti uber, Bilanz se enkens. (Herder Verlag,

1983, 528 pages). In English, Martin Buber, A Centenary Volume
(Ktav Publishing House, 1984. 493 pages).

2 Haim Gordon, Dance, Dialoque, and Des spair, Existentialist
Philosophy and Education for Peace in Israel, University of T

Alabama Press, 1986. 260 pages. (*)

3. Haim Gordon and Leonard Grob (Editors), Education for Peace:
Testimonies from World Religions, Orbis Books, 1987. 240

pages. (*)

4. Haim Gordon, The Other Martin Buber: Recollections by His
Contemporaries, Ohio University Press, 1988. 186 pages. (*)

5. Haim Gordon, Make Room fo : Spiritual Challenges to

Zionism, Greenwood Press, 1989. 178 pages.(*)

6. Haim Gordon, Naquib Mahfouz's Egqypt: Existential Themes in

His Writings, Greenwood Press, 1990. 148 pages. (*)

T Leonard Grob, Riffat Hassan, Haim Gordon (Editors), Women's

and Men's Liberation: Testimonies of Spirit, Greenwood Press,
1991. 224 pages.

8. Haim Gordon and Rivca Gordon (Editors), Israel/Palestine:
The Quest for Dialogue. Orbis Books, 1991. 170 pages.

9. Haim Gordon (Editor) Jochanan Bloch: 2Zionist Writings.
Forthcoming in Hebrew, Mosad Bialik, 1993. (Contract signed,

book in preparation.)



10. Haim Gordon (Editor-in-Chief) Dictionary of Existentialism.
Forthcoming, Greenwood Press, 1994. (Contract signed, book in
preparation.)

11. Haim Gordon and Rivca Gordon, Sartre and Evil. Forthcoming,

___Greenwood Press, 1994.. (Contract 51gned book in preparatlon.)m__ﬂn
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12. Halm Gordon, Qu1cksand- The Rise of Political Evil.
Forthcoming, Michigan State University Press, 1993. (Contract

signed, book in preparation.)

B. Chapters in Books

y Haim Gordon, "Editors Introduction," Martin Buber, A
Centenary Volume (see: Books 1).

p 8 Haim Gordon, "Existential Guilt and Buber's Social and

Political Philosophy," Martin Buber, A Centenary Volume (see:
Books 1).

: Haim Gordon, "The Sheltered Aesthete: A New Look at Martin
Buber's Life," Martin Buber, A Centenary Volume (see: Books 1).

4, Haim Gordon and Jan Demarest, "Buberian Learning Groups:
The Quest for Responsibility in Education for Peace," Education
for Peace and Disarmament: Toward a Living World, Edited by
Douglas Sloan. Teachers College Press, 1983, pp. 210-225
(previously published as article in Teachers College Record (see
Refereed articles, below). (*)

5 Haim Gordon and Jam Demarest, "From Dialogue to
Responsibility: Bridging Conflict Resolution and Education for
Peace,"™ Research in Social Movements, Conflicts and Change,
Edited by Louis Kriesberg, Vol. 7, 1984, pp. 269-273. (%)

6. Haim Gordon, "Beyond Fatalism: Education for Peace within
Judaism," Education for Peace: Testimonies from World Religions.
Edited by Haim Gordon and Leonard Grob. Orbis Books, 1987, pp.
45-60. (*)

Vs Diana Dolev and Haim Gordon, "“Fun, Fantasy, and Failure in
Education for Peace," Education for Peace: Testimonies from
World Religions, Edited by Haim Gordon and Leonard Grob. Orbis
Books, 1987, pp. 224-232.

8. Haim Gordon, "Meeting with Naguib Mahfouz," Education for

Peace: Testimonies from World Religions. Edited by Haim Gordon
and Leonard Grob. Orbis Books,_1987, pp. 109-112, (*)




9. Haim Gordon, "Peacemaking in Action," Education for Peace:

Testimonies from World Religions. Edited by Haim Gordon and
Leonard Grob. Orbis Books, 1987, pp. 209-223. (%)

10. Haim Gordon, "A Rejection of Kierkegaard's Monism of

Despair," International Kierkegaard Commentary, Volume 19, The

- Sickness - Unto- Death ~Edited by Robert L. Perkins. ~Macon, —— ~ == ===

Georgia: Mercer University Press, 1987, pp. 239-257. (%)

11. Haim Gordon, "Der Kampf gegen das Heilige: Sartres

Spatwerk," Das Heilige, Seine Spur in der Moderne. Hrsg. Dietmar
Kamper und Christoph Wulf. Frankfurt: Atheneum-Verlag GmbH,

1987, pp. 356-367. (This paper also appeared in English, see
Refereed Articles, 20.)

12. Haim Gordon, "Response to Marquardt's Sermon on Exodus 23,

2," Friedrich W ardt, Aber er ...
Evangelische Israel-Predigten mit judischen Antworten. Hrsg.

Joachim Hoppe. Munchen: Christian Kaiser Verlag, 1989. pp.
135-137. (*) '

13. Haim Gordon, "Men's and Women's Liberation: The Educational

Task," in Men's and Women's Liberation: Testimonies of Spirit

(see Books, above) pp. 201-211. (%)

14. Haim Gordon, "Confronting Evil: A Prerequisite for Dialogue"

srael/Palestine: The Quest for Dialogue (see Books, above). (*)
pp. 116-124.

15. Haim Gordon and Rivca Gordon, "Introduction," accepted for
publication in Israel/Palestine: The Quest for Dialogque (see:
Books, above).(*) pp. 1-15. z

e, Refereed Articles in Scientific Journals

1. Haim Gordon, "Would Martin Buber Endorse the Buber Model?"
Educational Theory Vel. 23, No. 3, pp. 215-223, Summer 1973.

2 Haim Gordon, "Existentialist Education as Expressed in the
Hasidic Stories of Martin Buber," Religious Education, Vol. LXIX,
No. 5, pp. 579-592, Sep.-Oct. 1974.

3. Haim Gordon, "A Method for Clarifying Martin Buber's I-Thou
Relationship," Journal of Jewish Studies, Vol. XXVII, No. 1, pp.
71-83, Spring 1976.

4. Haim Gordon, "Religious Education as Expressed in the
Hasidic Stories of Martin Buber,"™ Religious Education, Vol.
LXXII, pp. 61-73, Jan.-Feb. 1977.



5. Haim Gordon, "Martin Buber's Impact on Religious Education:
Reflections on the Centenary of His Birth," Religious Education,
Vol. LXXII, No. 6, pp. 580-594, Nov.-Dec. 1977.

6. Haim Gordon, "Can Literature Clarify Existential

Encounters?" The Educatlona; Forum, Vol. XLII, No. 2, pp. 189- }
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T Haim Gordon, "An Approach to Martin Buber's Educational
Writings," Journal of Jewish Studies, vol. XXIX, No. 1, pp. 85-
97, Spring 1978.

8. Haim Gordon, "Studies on Martin Buber's Life and Thought: A
Review of Recent Trends," Religious Studies Review, Vol. 4, No.

9. Haim Gordon, "Dostoyevski and Existentialist Education:
Father Zosima as Religious Educator,"™ Religious Education, Vol.
47, No. 1 pp. 198-209, Mar.-Apr. 1979.

10. Haim Gordon, "Did Martin Buber Realize His Educational
Thought?" Teache College Record, Vol. 81, No. 3, pp.385-394,
Spring 1980.

11. Haim Gordon, "Buberian Learning Groups: A Response to the
Challenge of Education for Peace in the MidEast," Teachers
College Record, Vol. 84, No. 1, pp. 210-225, Fall 1982. (%)

12. Haim Gordon, "Nietzsche's Zarathustra as Educator," Journal

of Philosophy of Education, Vol. 14, No. 2, pp. 181-192, Nov.
1980.

13. Haim Gordon and Jan Demarest, "Buberian Learning Groups:
The Quest for Responsibility in Education for Peace," Teachers
College Record, Vol. 84, No. 1, pp. 210-225, Fall 1982. (%)

14. Haim Gordon, "Existentialist Writings and the Enhancing of
Trust: A Method Developed in Buberian Learning Groups," Israel
Social Science Research, Vol. 1, No. 1, pp. 65-78, 1983. (%)

15. Haim Gordon, "Sartre's Critique of Dialectical Reason and

Education," Journal of the British Society for Phenomenology,
Vol. 14, No. 2, pp. 196-204, May 1983. (*)

16. Haim Gordon, "Buberian Learning Groups: Existentialist
Philosophy as an Ariadne Thread in Education for Peace," Teachers
College Record, Vol. 84, No. 1, pp. 73-87, Fall 1983. (*)

17. Haim Gordon, "Dialectical Reason and Education: Sartre's

Fused Group," Educational Theory, Vol. 35, No. 1 pp. 43-56,
Winter 1985. (*)



18. Haim Gordon, "In Support of the Crippled I-It: A Response
to Grob," Educational Theory, Vol. 35, No. 4, pp. 433-436, Fall
1985. (*)

19. Haim Gordon, "The Lack of Jewish-Arab Dialogue in Israel and
the Spirit of Judaism: A Testimony," Journal of Ecumenical

--- Studies;—Volk.-23,~No:~-2, -Spring-1986,-pp. 266=275: (*}-"*-*“-4;'—*;'““'““

20. Haim Gordon, "Sartre's Struggle Against the Holy,"

International Journal for Philosophy of Religion, Vol. 19, pp.
95-103, 1986. (*)

21. Haim Gordon, "Die Aesthetische Ledgende: Martin Bubers
Fruher Zionismus," Judaica, 44 Jahrgang Heft 3. Sept. 1988. pp.
130-141. (*)

22. Haim Gordoﬁ, "Learning to See: A Manner of Realizing Martin

Buber's Thought," Journal of Jewish Studies, Vol. XXXVIII, No. 2,
pp. 212-220. (*)

23. Haim Gordon, "Learning to Think: One of Hannah Arendt's
Contributions to Education for Democracy," The Educational Forum,
Vol. 53, No. 1, Fall 1988, pp. 49-62.(*)

24. Haim Gordon and Rivca Gordon, "Sartre's Contribution to
Child Psychology: Some Educational Implications," The
Educational Fo , Vol. 55, No. 1, Fall 1990, pp. 17-30.

25. Haim Gordon and Rivca Gordon, "Please Use Sartre Properly:
A Rejoinder," The Educational Forum, Vol. 55, No. 1, Fall 1990,
ppo 35_360

26. Haim Gordon, "Education for Peace and the Reading of
Literature," The Centennial Review, Vol. XXXIV, No. 4, Fall 1990,

27. Haim Gordon and Rivca Gordon, "A Study of Racism in the

Israeli Press," Peace Research, Vol. 22, No. 3, August 1990, pp.
53-60.

28. Rivca Gordon and Haim Gordon, "Sartre's Autobiography and
His Early Philosophy." Accepted for publication in Journal of

the British Society for Phenomenoclogy.

29. Haim Gordon, "Proust's 'Remembrance of Things Past' as a
Source for Sartre's Early Philosophy." Accepted for publication

n The Midwest Quarterly.

30. Diana Dolev and Haim Gordon, "Architectural Orientalism in
Early Zionist Buildings: The Case of the Hebrew University."”
Accepted for publication in The Centennial Review.




31. Diana Dolev and Haim Gordon, "The Architectural Challenge of
a Jewish Studies House at the Hebrew University: A Lost
Opportunity. Accepted for publication in Shofar.

D. Unrefereed Professional Articles and Publications‘w_“_nw

1. Book Review: "Chlldren of Gebelaw1" by Nagulb Mahfouz.
Teachers College Record, 1983. (%)

2 Book Review: "The Kibbutz Community and Nation Building" by
Paula Rayman, Israel Social Science Research, 1983. (%)

3 Book Review: "Escape from Sobibor" by Richard Rashke,
Journal of Jewish Studies, 1984. (%)

4. Book Review: "Confronting War" by Ronald J. Glossop,
International Journal for Philosophy of Religion, 1984. (*)

5. Short Report: "Buberian Learning Groups: Education for

Peace in Israel," Journal of Ecumenical Studies, 1984. (*)

6. Book Review: "Insight - Imagination" by Douglas Sloan,
International Journal for Philosophy of Religion, 1984. (%)

7. Book Review: "Death of an American: The Killing of John
Singer"™ by David Fleischer and David M. Freedman, Teachers

College Record, 1985. (%)

8. Book Review: "Herman Cohen: The Challenge of a Religion of

Reason" by William Kluback, International Journal for Philosophy
of Rellglon 1985. (*)

9. Book Review: "Luis de Leon, The Names of Christ"
International Journal for Philosophy of Religion, 1986. (%)

10. Book Review: "The Body of Faith" by Michael Wyschogrod.

Accepted for publication by Journal of British Society for
Phenomenology, appeared in Hebrew in Daat, 1986. (*)

11. Book Review: "Documents on the Israeli - Palestinian
Conflict, 1967-1973," Edited by Yuhuda Lukacs, Israel Social
Science Research, 1984. (%)

12. Book Review: "The Challenge of Shalom" by Annette Daum and
Eugene Fisher, Journal of Ecumenical Studies, 1986. (*)

13. Book Review: "Leiden an der Unerlostheit der Welt Robert
Raphael Geis, 1906-1972 Briefe, Reden, Atfsatze," Herausgegeben

von Dietrich Goldschmidt, Internatlonal Journal for Philosophy of
Religion, 1986.(*)




14. Book Review: Haim Gordon, "Spirit in Ashes" by Edith

Wyschogrod, International Journal for Philosophy of Religion,
1987. (%)

15. Short Report: Haim Gordon, "Education for Peace and

Dialogue in Israel " nternat10na1 Peace Resea;gg Ngwsletterf--
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16. Book Review: Haim Gordon, "Soleveitchik on Repentance" by
Pinchas Peli, Perspectives in Religious Studies, 1987. (%)

17. Book Review: Haim Gordon, "Wilhelm Dilthey: Selected Works
Volume V Poetry and Experience,"” nationa rnal for

Philosophy of Religion, 1988. (%)
18. Book Review: Haim Gordon, "Philosophy of Liberation" by

Enrique Dussel, Inte tional J for P S f Religion,
1988. (*)

19. Book Review: Haim Gordon, "The Affair: The Case of Alfred
Dreyfus" by Jean Dennis Bredin; and "The Romanian Legionary
Movement: An Orthodox Christian Assessment of Antisemitism," by

Alexander F.C. Webster, Journal of Ecumenical Studies, 1987. (%)

20. Book Review: Haim Gordon, "The Idea of Humanity: Herman
Cohen's Legacy to Philosophy and Theology" by William Kluback,

International Journal for Philosophy of Religion, 1989. (%)

21. Book Review: Haim Gordon, "The Parliamentary System of
Israel”™ by Samuel Sager. Accepted for publication by Israel

Social Science Research. (*)

22, Book Review: Haim Gordon, "Peace as Seen in the Qur'an" by

Earl Waugh, Journal of Ecumenical Studies, Vol. 25, No. 1, Winter
1988. (*)

23. Book Review: Haim Gordon, "Sartre's Second Critique" by

Ronald Aronson, Journal of the British Society for Phenomenology,
1989.

24. Book Review: Haim Gordon, "Sartre, a Life" by Annie Cohen-
Solal, International Journal for Philosophy of Religion, 1989. (%)

25. Book Review: Haim Gordon, "The Faces of Existence" by John

Post, International Journal for Philosophy of Religion, 1989. (*)

26. Book Review: Haim Gordon, "Toward a Universal Theology of
Religion" by Leonard Swidler, Dialogue and Alliance, 1988. (%)

27. Book Review: Haim Gordon, "Marxism and Religion" by David

McLellan, Journal of Ecumenical Studies, 1988. (%)



28. Book Review: Haim Gordon, "Inquisition" by Edward Peters,
Journal of Ecumenical Studies, 1988.(*)

29. Book Review: Haim Gordon, "World Religions in War and
Peace" by Henry Thompson, Journal of Ecumenical Studies, 1989.

;~¥~ﬂhuu_30.-~Book‘Reviéw:~~Haim~Gordon,~"Hallarmé~6fwthé-PoétmdfmJQL,;;;;wL;;“;n
Nothingness" by Jean Paul Sartre, Journal of the British Society
for Phenomenoloqgy, 1990.

31. Book Review: Haim Gordon, "Jean Paul Sartre: Hated
Conscience of His Century" by John Gerassi, Journal of the

British Society for Phenomenology, 1990.

32. Book Review: Haim Gordon, "Martin Buber's Social and
Religious Thought" by Laurence Silberman. Accepted for

publication in International Journal for Philosophy of Religion.

33. Book Review: Haim Gordon, "A Cry for Justice" by Robert
McAfee Brown and Sydney Thomas Brown. Accepted for publication

by Journal of Ecumenical Studies.

34. Book Review: Haim Gordon, "Margins of Political Discourse"
by Fred Dallmayr. Accepted for publication by Journal of the

British Society for Phenomenology. 1991.

35. Book Review: Haim Gordon, "Parenting for Peace and Justice:
Ten Years Later" by Kathleen and James McGinnis; and "Peace and
Justice in the Scriptures of the World Religions" by Denise
Lardner Carmody and John Tully Carmody. Accepted for publication

in Journal of Ecumenical Studies.

36. Book Review: Haim Gordon, "Jean Paul Sartre" by Rainer
Zimmermann, (Hg). Accepted for publication in Journal of the

British Society for Phenomenology.

37. Book Review: Haim Gordon, "Sartre Alive" by Ronald Aronson.

Accepted for publication in Journal of the British Society for
Phenomenology.

Part 7 - Meetings and Lectures

A. Invited Plenary Lectures at Conferences

1. 1978 - "The Essence and the Extent of Existential Guilt."
Martin Buber Centenary Conference, Ben-Gurion University.

2, 1984 - "The Three Existentialist Sins of Humanistic
Psychology." Thirty-Sixth Annual Meeting of the Southeast
Philosophy of Education Society, Mobile, Alabama.



3. 1984 - "The Perversion of Existentialism: A Trend in the
History of Humanistic Psychology." Third Annual Meeting of
Cheiron (International Society for History of Behavioral
Science), Rome, Italy.

4. 1984 - "Der Kamf Gegen das Keilige: Sartres .Spatschriften®

~(The Struggle-Againstthe Holy:" Sartrets Later Work): = — —«=rrmesom e e o

Conference on Das Heilige, Frei Universitat Berlin, West Berlin.

B. Presentation of Papers at Meetings

1. 1982 - "From Dialogue to Responsibility: Bridging Conflict
Resolution and Peace Education."” Tenth World Congress of
Sociology, Seminar on Conflict Resolution, Mexico City. See:
Abstracts of Tenth World Congress of Sociology.

2 1983 - "Some Basic Problems in Education for Dialogue in the
MidEast: A Sartrean Perspective." Sixth Conference of the
International Society for Political Psychology, Oxford, England.
No Abstracts or Proceedings.

3 1984 - "The Corrupting of Conflict Resolution:
Inauthenticity in the Writings of John Burton and Herbert
Kellman." Seventh Conference of the International Society for
Political Psychology, University of Toronto, Canada. No
Abstracts or Proceedings.

4. 1985 - "Ethical Problems in the Use of Force in Zionism."
Eighth Conference on the International Society for Political
Psychology, Washington, D.C. No Abstracts or Proceedings.

B 1990 - "Current Research on the Israeli Response to the
Palestinian Uprising." Presented at the International Peace
Research Association, Groningen, Holland.

6. 1990 - "Education for Peace and the Reading of Literature."
Presented at the International Peace Research Association,
Groningen, Holland.

7 1990 - "Sartre's Autobiography as an Expression of his Early

Philosophy." Presented at the annual meeting of the West German
Sartre Society, Berlin.

Ca Seminars at Universities and Institutions

1s 1984 ~ "Education for Peace in the Middle East." Institute
for Leadership Studies, Fairleigh Dickinson University.

2. 1984 - "Problem of Education for Peace in Israel." Max
Plank Institut Fur Bildungsforschung, West Berlin.

10
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3. 1985 - “"sSartre's Social Philosoﬁhy and its Influence on
Political Education,"™ Institut Fur Politikwissenschaft,
Technische Universitat, West Berlin.

... Part 10 = Research Grants . . . . o m

e et o e g e TS By P e e g

p 18 1979 - Hans Sediel Stiftung, Haim Gordon, "Education for
Peace in Accordance with the Philosophy of Martin Buber." 3
years and 3 months, 80-90,000 DM annually, total approximately
275,000 DM.

2. 1981 - Ford Foundation, Haim Gordon, "Training Arab Leaders
for Buberian Groups." 1 year, $27,500.

3 1983 - Krieger Foundation, Haim Gordon, "Developing a Peace
Curriculum in Israeli High Schools." 2-1/2 years, approximately
$12,500 annually, total $30,000.

Revised 12-11-91
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January 28, 1992

Rabbi Marc H. Tanenbaum
45 East 89th Street, Suite 18F
New York, NY 10128

Dear Rabbi Tanenbaum:

Many thanks for troubling yourself to send me information about
IRC's efforts with respect to Kurdish refugees. They are certainly an
organization that we recognize as highly responsible and effective.

I have recently spent time with Sheppie Abromowitz, and hope that
through her we can make a connection that will be useful for both of us.
In the meantime, I want you to know that our door is always open to
you for ideas and suggestions even though our international funding is
very limited with respect to the totality of our grants.

Sincerely,

Irving C er
Executive Director

IC/sb

MAZON RABBINIC TABLE
Rabbi Jim Bennett, Rabbi Simeon Glazer, Rabbi Mark Kram, Rabbi Harold Kravitz,
Rabbi Jonathan Maltzman, Rabbi John Rosove, Rabbi Mark Shapiro,
Rabbi Beth Singer, Rabbi David Straus
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Mrs. lrwin Robbins
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Exerutioe Viee President
Rabbi Moses A. Birnbaum
Director of Chaplainey Services

Rabbi Joseph Potasnik Dea.r Mar C
Counsel

Many thanks for the articles you sent me which I found interesting. Also, let
me congratulate you on having delivered the Feibelmann Lecture at Tulane
University. :

I look forward to seeing you soon.
Cordially yours,
.f- .,) L

:
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Rabbi Gilbert S. Rosenthal
Executive Vice President
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PRINCETON
S THEOLOGICAL

SEMINARY February 6, 1992

Editor, Dead Sea Scrolls Project

Dr. Marc Tanenbaum
45 East 89th St.
New York, NY 10128

Dear Dr. Tanenbaum:

Thank you for the numerous and important contributions you have
made over the years towards improving Jewish-Christian relations.
I enclose some publications I have completed recently. You will
see that Explorations and its series of books attempts to explore
ways that we can celebrate both the similarities and differences
among Jews and Christians.

May I approach you with a request at this time? Next November, in
San Francisco a gathering of distinguished specialists will speak
to a plenary session of the Society of Biblical Literature on the
guestion, "Is the Bible Anti-Semitic?" We will meet during the
period of the 21st to the 23rd of November, 1992. I would be
pleased to explain to you the financial arrangements at a later
time. Obviously, you will receive an honorarium and your travel
costs will be covered.

I would very much like for you to respond to three papers in the
first session. The papers will be by James Sanders, President of
the Ancient Biblical Manuscript Center; Walter Harrelson, former
Dean of Vanderbilt Divinity School and President of the Society of
Biblical Literature; and Craig Evans, Chairman of the Biblical
Department at Trinity Western University. Please let me know if
you can be our official respondent. The proceedings will appear in
a volume published by the American Interfaith Institute and perhaps
also by the Society of Biblical Literature.

For your information I wish to clarify that the second session will
contain papers by Krister Stendahl, former Bishop of Stockholm and
Dean of Harvard Divinity School and now a professor at Brandeis;
Adela Yarbro Collins, perhaps the most gifted Catholic woman
biblical scholar and a professor now at the University of Chicago;
and nyself.

I do wish to twist your arm and to entice you to be involved in
this major venture. We who are participating in the Symposium need
your support and cooperation. This is a timely moment to speak
clearly and forcibly that the Bible has been used to enflame anti-
Semitic tendencies but it was never intended that way and must
never again be used to support hatred of any group.

James H. Charlesworth, George L. Collord Professor of New Testament Language and Literature (609) 497-7835
Princeton Theological Seminary, CN 821, Princeton, NJ 08542-0803 FAX (609) 924-2973




Please do accept this invitation, if at all possible. I look
forward to hearing from you at your earliest convenience.

Yours sincerely,

é;ames H. Charlerorth

cc: Mr. Irvin J. Borowsky, Chairman, American Interfaith Institute

/3jlg




AGAINST —_—

PORNOGRAPHY

February 10, 1992

Rabbi Marc Tannenbaum
45 East 89th Street, Apt. 18F
New York, NY 10128

Dear Marc:

Thank you for our time together on the phone. I am so thankful for you and your influence through
RAAP over these years. You have been a great encouragement to me on a personal level. Your
presence in Geneva and in Rome would have strengthened our efforts.

Having said that, we are genuinely excited about our time in Geneva, and the strong response of
Emilio Castro, Todor Sabev, Father Georges Tsetsis and the many other leaders who met with us and
told us of their concern about pornography and about “sex tourism”. Many “tourists” from the
United States and Japan are going to the Philippines and Thailand to have sex with children. While
the World Council has never written or done anything in relationship to pornography, they have been
working on sex tourism problems for many years, and want to explore ways in which they might work
with the Religious Alliance in efforts against pornography.

Our time in Rome was also unusually blessed. We knew that the providence of God had led us to
there. Cardinals Trujillo, Cassidy, Bernardin, and Archbishop Foley were tremendously helpful and
supportive, and recommended that they be part of co-sponsoring an international conference with
the Religious Alliance and other ecumenical or worldwide Christian groups. Pope John Paul II’s
message to us was very strong.

It was at that meeting that that the enclosed “Declaration” was finalized and signed. I'm asking
George Bashore, Bill Frey and James Osborne to sign a common copy of the “Declaration” and then
send it on to you. Would you please sign it and then talk to Rabbi Waxman about signing it, along
with any other Rabbi’s you believe appropriate? I have written him about it, but was unable to reach
him by phone. Then, please send it to Dr. Raymond Carlson. Thank you.

Either Deen or I will be in touch with you soon. When we know the time of our meeting with the
Archbishop of Canterbury, I will cali you.

Warmly and gratefully yours,

. Jerry R. Kirk
President, National Coalition Against Pornography
Co-Chairman, Religious Alliance Against Pornography
JRK:bjb

P.S. I'm enclosing a copy of my letter to the group that went to Rome so that you will know of my
correspondence with them.

800 Compton Road, Suite 9224 ® Cincinnati, Ohio 45231 ® (513) 521-6227



DECLARATION OF CONCERN AND COMMON-CONQICTION
REGARDING THE
PROBLEM OF PORNOGRAPHY

As religious leaders, we believe in the dignity of each
human being as created in the .image and likness of . God. " We
have joined in common cause to address a distinct assault on
the family and on all human life:.the perniciocus,: global
problem of the production, distribution and consumption of
pornography. Within the United States we have ‘focused on the
abolition of illegal child and adult pornography We
understand that concerned groups in other societies will
choose an appropriate focus for themselves.

We are in unanimous agreement that it is our shared
responsibility to alert people to the degradatlon that all
pornography ‘inflicts - first, on those used in the
production of pornographic materlals, and second; on those
who are desensitized or destroyed through its consumptlon.
We oppose pornography because:

Pornography explcits and degrades the human person
Pornography undermines marriages and families
Pornography twists personal and social relations
Pornography contributes to the commission of sexual
violence. and child molestation

'Pornography reduces God's gift of sexuality to a
anlevel that lacks a.sense: of the personal- dlgnlty,
... human’ tenderness, mutdal love and ethlcal commltment
" that are:part of the Divine plan :

* ok F *

. II*-

Deliberating, resolving and acting together, we believe we
can help protect human life and foster human dignity. - The
goal is worthy and the need is great.

THEREFORE. ..

As religious leaders, we commit ourselves to foster an
understanding among people of the moral dimensions of the
problem of pornography and what their responsibilites are in
this regard.

We commit ourselves to do all in our power to proclaim the
truth of human dignity, freedom and responsibility, and to
promote the God-given human values needed for the moral,
physical and spiritual health of our world.

We commit ourselves to call on people of faith and good will
everywhere to minister to victims of pornography and to
effect public polrcres to bring change. :

We commit.. ourselves to concerted actlons to foster and
facilitate the. 1nvolvement of concerned ‘groups “and"’
individuals to. address ‘the problem of pornography wlthln
their own cultures.



We call on people of faith and good will throughout the
world to stand against this pervasive evil. -

We call individuals, faith groups, and public and private
organizations pledged to the well-being of humanity to open
their minds to the global problem of pornocgraphy.

We call them to pray and to work together to eradicate it,
that subsequent generations will know the full measure of
human dignity and worth.

The signatories to this declaration represent a broad
spectrum of the world religious community. By signing, we
call attention to the seriousness of the problem and our
commitment to address it. It represents the beginning of a

process which will facilitate greater cooperation among
religious bodies on this vital issue.
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February 4, 1992

Dr. Richard Land

Southern Baptist Convention
901 Commerce Street #550
Nashville, TN 37203

Dear Richard:

I did not want to let any time go by before thanking you for your personal sacrifice to be present, for
your personal participation and input into our discussions and decisions, and for the spirit of love
and mutual respect evident in all you did. 1 am proud of you and of our RAAP delegation as a whole,
and believe this was because of God'’s grace, your careful prepa:atlon. and the prayers of many
-people. We were blessed far beyorid the human.

We were all blessed by Joseph Bernardin’s preparation for his meetings, leadership of our meetings
and by his willingness to serve as Co-Chairman of RAAP. The effectiveness of these meetings were
also greatly enhanced by the careful and thorough preparations by Deen Kaplan and our hosts.

Only God could have brought us together, and only God could have produced the fruit of these
meetings. He alone knows aﬂ that wﬂl come forth because of them But I sense our expectauon of
what lies ahead. = - : . , !

I want to.particularly thank the followmg' Eileen Lindner for accepting the Chairmanship of ti:
International Conference Committee, Oscar Romo and Matt Parker for their willingness to recn g
and mobilize ethnic leadership, Bruce Olsen for his willingness to serve as chairman of a commi-

to develop and propose an educational media strategy for the United States; and Bob Lehman for his
willingness to serve as Chairman to develop a funding strategy for N-CAP/RAAP efforts in the United
States and worldwide. These are decisions that have far reachmg implications that will help enable
our future efforts.

Please pray for Joseph and me, as we think through the gifts and leadership of each person. Thank
you for your part in making all of these decisions and in building this partnership with the Holy See
and with the World Councxl of Churches.

It became apparent in our discussions with the World Council and especially during our time in
Rome, that there is nothing RAAP can do that is more important than moving the effort ahead in the
United States. This was underscored again and again during our discussions, both by our hosts and
by our members. Eileen Lindner shared with me on the plane today that strengthening RAAP's and N-
CAP’s influence in our country is crucial for the international effort. She went on to say that nothing
could be more devastating than for us to build the international effort and dlscover that by the time of
the Conference, our national effort had been weakened significantly.

My sense from talkmg with you and others i is that our commitment and resolve to move ahead
strongly here in the United States is greater than ever. We need to find ways to work smarter; so that
your | mﬂuence can be released most broadly within your own communion and in the broader faith
community without significant i increases of time. : : free

I will be working with Cardinal Bernardin, Eileen Lindner and Deen to think through how this might
best be done. If you have any suggestions, please write them to me in the near future. .. .
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Page Two
February 4, 1992

May I ask you to do two things within the next few days? Please list three or four business leaders
with large resources whom you believe might want to invest some of those resources in our efforts
because of their commitment to children and family life. Would any of those be persons who might
work on the Committee with Bob Lehman for the funding strategy? Secondly, list up to ten persons,
more or less, whom you believe might be a significant influence in the battle against pornography in
other nations or who would be able to open the door to those persons on our behalf?

Please take these requests seriously and have your names to me by February 20.

Gratefully and expectantly yours,

Dr. Jerry R. Kirk -
President, National Coalition Against Pornography
Chairman, Religious Alliance Against Pornography

JRK:bjb
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1891 South Hammond Lake Drive
Bloomfield Hi1ls, Michigan 483023

February 16, 1992
Rabbi Marc H. Tanenbaum
International Relations Consultant of the American Jewish Committee
American Jewish Committee

165 East 56th Street
New York, New York 1022

Dear Rabbi Tanenbaum,

Although we have not met, we shared the same place of Shabbat worship this
past Friday evening at Temple Beth E1 in Birmingham, Michigan. I am not Max
Fischer nor of his caliber when it comes to financial or political means,
however, I write to you as a practicing psychotherapist for sixteen years whose
background is grounded in psychoanalytic theory, as a female of 37 years, and
most importantly in this case, as a Jew, whose safardic ancestry includes the
first rabbi to establish a congregation in Jamaica, the British West Indies;

My grandparent’s and parent’s roots were planted at Temple Beth E1 in the
early 1930’'s which is where I completed my religious education (throughout high
school) and then I chose to be part of the Temple Beth E1 teaching staff over a
span of 11 years.

Last summer 1991, I withdrew my membership at Temple Beth El1, thus, I
write to you now, as an outsider who elected to attend last Friday evening’s
service as a means to pay tribute to our closest friends, Mark and Mania Glazer
aﬁd their respective family members, as they celebrated the 50 year anniversary
of the Glazer Institute, a weekend dedicated to bettering the understandings,
communications, and relationships amongst the Detroit clergy, as a means to
enhance religious freedom and mutua] respect.

Thus, the intent of my decision to invest my Sunday morning communicating
with you, is to express my concerns regarding your sermon.

To preface those concerns, I want to clarify that this is not intended to

criticize or devalue your credibility, expertise, or position as a rabbi who



functions as an international consultant. It is intended, however, to convey
concerns regarding the manner in which you and other Jewish religious leaders
are presenting yourselves and ultimately being heard by both Jews and others.
The issues initially addressed in your presentation are certainly very real
changes that have occurred and continue to impact not only the United States,
but certainly the world at large.

As one who values examining the big picture or the ecological framework,
our country is presently experiencing great change. As emphasized in a clinical
piece that I wrote in 1990..."Just as in the clinical process, the behavioral
and cognitive gains that are made toward healthier ways of living are often
followed by periods of regression back to old self defeating ways for periods
of time. In most cases, a jagged progression forward is perpetuated with
regressive set backs.”

" There has been an implementation of many liberal changes throughout the
1960’s, 1970'3; and 1980’s including options for birth control, divorce,
expanded sexual preference, economic inflation, increased mobility, etc. For
some, these changes have been overwhelming, perhaps too much to feel competent
to handle.”

" Our country thus feels out of control with these new roles and recently
available ways of life. A return to conservative thinking, acting, voting, etc.
has resulted from intense reactions to progressive newness whose boundaries
were perhaps too loose for a large number of Americans to handle.”

In times such as these, the majority of people find it easier to point
fingers and protect their uncomfortableness or inadequacies onto others, rather
than to explore the underlying sources of their discomfort.

And as you can see, I strongly acknowledge and support the initial issues
that you brought forth in your presentation regarding your concerns of

increasing anti-semitism and the ultimate fear that Judaism will be threatened

and pushed into extinction.



With this in mind, I believe that I understand the motives behind Jewish
leaders such as yourself in attempting to maintain control and order in the
Jewish population as a tool to restore the needs and values as rendered by the
Jewish religion and the desire to keep Judaism alive and flourishing. As a Jew,
I too, strive to be who and what I am in a free world, however, on Friday
evening your presentatioh interfered with that process.

Obviously, I never had the opportunity to know Dr, Glazer as he passed
away prior to my birth, however, from what I have been told by my parents and
their contemporaries, Dr, Glazer ﬁas indeed a fine man and a trailblazer, if
you will, regarding issues of morality and justice in both a religious and
humanitarian manner.

By now, I anticipate that you have received at least some feedback
regarding your points rendered on Friday evening, however, in case you have
not, I feel an obligation to myself, to my dear husband, Pat, to Mark and |
particularly Mania Glazer, and to our friends and neighbors (who attended
Temple Beth E1 for the first time last Friday evening) to let you know how your
words were received, despite their honorable intentions of preserving the
Jewish religion.

My husband Pat, is not Jewish, nor are his parents who are alive, Mania
Glazer was raised Catholic-——her parents are alive and are devout people who
practice their Catﬁo]ocism. Both Pat and Mania are culturally assimilated into
the Jewish culture regardless of what their inner source of higher power or
spirituality may be. In fact, with a bit of humor, Mania, who attended
Catholic school and taught in Catholic schools for 4 years, can speak and
understand Yiddish far beyond my abilities and certainly knows the derogatory
connotation of such terms as Goyim, as opposed to a more sensitive way of
articulating that someone may practice a religion other than Judaism.

Our friends, Irwin and Sue Lipworth have not affiliated with any organized

religion as of yet, however, Irwin, who is a South African Jew by heritage, and



Sue a Presbyterian (whose family worships at Kirk in the Hills) celebrate each
Jewish religious holiday with us in a perpetual, traditional manner.

1 share this background with you to enhance your awareness of who you were
addressing on Friday evening. As the youngest married couples in the sanctuary
that evening, your words certainly impacted me and I assume the five others as
well.

Even if the worshipers were “purebreds" (Jews married to Jews), would your
message be appropriate? I cannot answer that for you, however, I can report
that the very references that you made regarding Hitler’'s era which aimed
toward creating a "pure" Aryan race are analogous to your references that
denigrated, devalued, and described interfaith marriages in which one partner
is Jewish and one partner is not as less than adequate.

wWhat is, I assume intended as a means to perpetuate Judaism has the exact
polar opposite effect on people who potentially can and desire to do just that,
regardless of their joining of.an intimate relationship through marriage.

Although I did not hear your presentations on Friday morning, Mark Glazer
described to me your articulate description of religious narcissism and its’
impact on each respective religion and related clergy persons.

The concepts of total self indulgence, as we all recognize proves self
defeating in a pluralistic world. Survival and acceptance as 1nd1;ated in the
literature bTossoms from encouragement, acknowledgment, and acceptance of your
well expressed point that we are what we are! And that is what Judaism has
taught me to protect since the beginning of my religious indoctrination as a
child.

So should Jews then, not accept others for who they are in a receptive
manner that supports Hilel’s most precious words...."Do unto others as you
would have them do unto you"?

Your presentation came across with a message that provided a rank ordering

of Jews just as Hitler rank ordered Jews, gays, those individuals considered as



mentally deficient, etc. aslbeing less than acceptable. Jews who are married to
Jews and are affiliated with a Jewish establishment are on top, then come
affiliated Jews who are married to converts, next are Jews who are affiliated,
but married to non Jews, then come Jews who are not affiliated and married to
non Jews, and at the bottom of the barrel are Jews who have lost their Jewish
identity and are married to non Jews.

With respect to anti-semitism, I share with you that my experience of such
has fortunately been minimal. The discrimination that I have had to deal with
however, appears to come from my own fellow Jews including and more intensely
from the clergy!

It is possible, as is the theme of the Glazer Institute, to Tive in
harmony with diversity if we acknowledge and accept that we are what we are.
Religious, ethnic, cultural, traditional, beliefs and practices need not be
terminated because people grow to be more insightful, accepting, and
appreciative of the simililarities and differences of human beings, but rather,
that this sought after ability to harmonize with one’s brother reflects a
joining that enhances or “"richens” the broth of 1ife filled with the
perpetuation of the individual vegetables and meats that will continue to be
recognized and appreciated for their own unique flavor, taste, and texture in a
diverse kettle.

I assume that you and other Jewish leaders do not aspire to be compared
with the philosophies of Hitler. The current approach of striving toward purity
for the sake of Jewish perpetuation unfortunately appears to undermine the goal
and alienate or, if you will, symbolically slaughter those who do not meet the
“specs” as have been recently designed.

I urge you and others to réconsider your approach and related actions for
I too, am a Jew and will always be a Jew regardless of to whom I am married or
with whom I professionally or socially interact.

As an influential leader, I urge you to perpetuate Judaism by validating



the sighificance of every Jew and their loved ones without bigoted thoughts,
verbalizations, and actions.

In my field of mental health, personal and interpersonal growth and change
occurs in many ways. Long lasting change however, cannot take place until the
basic needs of human nature are nurtqred to the point of acceptance of who and
what one is inside.

Discrimination has not been documented to my knowledge as a successful
means to accomplish such and I don’t believe that as Jews in positions of
influence or otherwise, that we wish to do unto ourselves or others as we would

have someone such as Hitler ever do again.

g

Cindi Rosner Kelly

P.S. Although my intention was to close this letter, I must follow by
indicating that life is filled with timely ironies...I just receive& a call
from my husband’s employer. With eﬁthusiasm and excitement in his voice he
related to me that he and his wife had participated in Shabbat. Being of

the Catholic faith, he has always respected, honored, inquired, and on occasion
participated in the traditions of my Judaism.

This call reflected his positive experience on Friday evening. When I
inquired as to which temple or synagogue he attended or at whose house was he a
guest, he replied neither...."We were at Morrelis”! (the establishment where you
dined prior to your Friday evening sermon) -

Apparently, someone from your party that evening approached my husband’s
employer and briefly described why the singing and celebrating was taking
place, accompanied with an appology in case the volume had been offensive.

This certainly is more indicitive of the intention of the Glazer Institute



and your reason for coming to Detroit. I am aware that no behaviors are cut and
dry, however, I hope that this communication will provide you and others with
an opportunity to do somé soul searching regarding intentions and approaches

that present as hypocritical of the lives that Judaism represents.
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Theodare M. Hesinogh Tibrarp.
13th Floor

March 3, 1992

Marc H. Tanenbaum
Suite 18F, 45 East 89th Street
New York, N.Y. 10128

Dear Marc:
Thanks for your thoughtful note. It was great hearing from you again.
I have passed your thoughts on to the Gordons and trust they will
follow through. They are good people and certainly dedicated to peace in the
Middle East.

Let’s hope our paths will be crossing soon. Meanwhile, best wishes
and prayers and thanks again for your note. i

Ever devqtedly Cizc‘lzl)ie,
N A .

(Rev.) Theodore M. Hesburgh, C.S.C.
President Emeritus
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Sir Sigmund Sternberg 0.St.J. KCSG JP Star House Grafton Road
London NWS5 4BD
Telephone 071-485 2538
Facsimile 071-485 4512

Rabbi Marc Tanenbaum,
International Consultant
American Jewish Committee,
45 East 89th Street

New York, NY 10128 USA

Oate 10 March 1992

ss.1f

Our ret

Your ref

Dear Marc

I enclose a press release following the ICCJ Executive in
Heppenheim last week. As mentioned I will be in New York from 24-
27 April and hope to see you.

Kindest regards.

Yours sincerely

SIR SIGMUND S

Enc.
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COMMUNICATIONS

March 18, 1992

Rabbi Marc Tanenbaum
45 East 89th St., #18F
New York, N.Y. 10128

Dear Marc:

I was on a panel to discuss Religion and Public Policy
two weeks ago at the Wilshire Boulevard Temple. In answer to a
question, I spent four minutes trying to explain that the older I
get, the more I recognize the individual's insignificance in
God's great scheme and that this very recognition was what made
me feel bigger and more important all the time.

I twisted and turned verbally trying to make sense of
that thought. When the evening ended, an elderly man came up to
me and introduced himself as Rabbi Fields. He said that he would
send me an ancient Chassidic thought that expressed in a few
words what I was trying to say earlier.

I delight so in what he sent me, I want to share it
with you:

"A person should always wear a garment with two
pockets. In one he ought to have a note which reads: 'I am but
dust and ashes.' And in the other pocket he should have a paper
which reads: 'For me the world was created.'"

Isn't that terrific?!

2! et

NL:gd

1999 Avenue of the Stars e Suite 500 = Los Angeles, California 90067 e 213/553-3636 e Fax: 213/553-3928



EAST ORANGE, NEW JERSEY 07017

UNITED JEWISH APPEAL
OF METROWEST

UNITED
JEWISH
FEDERA-
TION OF
METRO
WEST s

60 GLENWOOD AVENUE 375 ROUTE 10

201 366-3113
FAX: 201 366-1628

201 673-6800
FAX: 201 673-4387

March 24, 1992

Rabbi Mark A. Tanenbaum
45 East B89th Street
New York, NY 10128

Dear Mark,

As per our telephone conversation, this is to confirm
your speaking engagement for Sunday, May 31, 1992 at Mountain
Ridge Country Club. The address of the club is 713 Passaic
Avenue, West Caldwell, New Jersey.

This 1is a fund-raising breakfast in support of The
MetroWest United Jewish Appeal and Operation Exodus. You’'ve
spoken in our behalf last year, at Green Brook Country Club.
The breakfast is scheduled for 8:30 AM. You will be an-
nounced to make your presentation approximately at 9:00 AM.
The amount of time set aside for your presentation will be
between 20-30 minutes.

Mountain Ridge Country Club is one of most affluent
country clubs here in MetroWest. You will be addressing a
very select audience.

HERBERT M. IRIS : c Campaign Vice-Chairmen . * Campaign Cabinet ! . JOEL L. LEIBOWITZ
General Campaign Chairman

LARRY GOTFRIED RICHARD ASCHER . ALLEN B. LEVITHAN
MURRAY KUSHNER MARTIN BARBER CAROL MARCUS
ADELE LEBERSFELD ALLEN . BILDNER WENDIE PLOSCOWE
HOWARD ]. MENAKER ARTHUR BRODY LARRY REIN
STEPHEN A. PLOSCOWE GEORGE GERING SAMUEL RINGEL
BERNARD SOBEL STEVEN H. KLINGHOFFER STANLEY P. STRAUSS
GABY SOLONDZ '

JEROME N. WALDOR, President = HOWARD E. CHARISH, Executive Vice President
MARTIN S. NEIER, Associate Executive Director, Campaign. @ ELLEN DEZENHALL, Assistant Campaign Director

RANDOLPH, NEW JERSEY 07869




Enclosed are instructions on how to reach Mountain Ridge
Country Club. The telephone number is (201) 575-8200. I
also wish to advise that the staff person in charge of this
meeting is Mitzie Husid. Our headquarters will be relocated
after April 2lst. Mitzie Husid’s home number, should you
require it, is (201) 736-0294. If you have any question,
please feel free to call Mitzie or myself here at our present
location, and the telephone number is (201) 673-6800. I will
also have Mitzie draw a check for your speaking honorarium.

Best wishes, and many thanks.

Cordially,

fi:%%zag (L s
David SilIwv an

Director, Commerce & Professions

enclosure



KILLEEN CHAIR OF

THEOIOGY & PHIIOSOPHY

ST.NORBERT COLLEGE  DE PERE, Wl 54115

MEMORANDUM

TO: Rabbi Tanenbﬁxa)bzf

FROM: Karen Kazik :

DATE: 27 March 1992

RE: News Clippings and Other Information

Related to the March

19th Symposium

ILLEEN HAIR OF

Enclosed please find t “new B ng?ﬁﬁxpm the two local papers
and a copy from the weekl hoIl cesan paper. As I mentioned

on the phone, I will for.&
Chronicle as soon as| it¥
any other articles too.xz am 2
of the videotape, a c0pylﬁ;f' =

from the Wisconsin Jewish

That goes along with
for your files, a copy
presentation and some

}requested. I hope to get

some more of the prograéf ne '_ i‘ ba:k into our office. I will

the College’s finestj an

Many blessings to you

Enc.

-' B y -.'v. :_;, a
LLUM CRESCERE ME nx%

event was definitely




OVERSEAS

DEVELOPMENT

CounciL

1717

MASSACHUSETTS

AVENUE, NW

WasHiNGTON, DC

10036

TELEPHONE

(zo2) 234-8701

FACSIMILE

(202) 745-0067

March 31, 1992

Rabbi Dr. Marc H. Tanenbaum
Consultant

The American Jewish Committee
45 East 89th Street

Apartment 18F

New York, New York 10128

Dear Rabbi Tanenbaum:

The ODC Nominating Committee is asking for your assistance in making
appropriate nominations to the ODC Council. It is of primary importance to
ODC to continue to increase the Council’s gender, geographic, and ethnic
diversity. With this in mind, I hope you will be able to help us identify
individuals who will offer support, intellectual guidance and counsel for ODC’s
programs. I would welcome any suggestions you can send us for possible
Council members. Please think of anyone you know who might be helpful.

Please submit as many nominations as you wish by Wednesday, April 24, 1992,
providing as much information on the individuals as possible, including name,
title, address and telephone number (if available), and your reasons for believing
the nominee would make a valuable ODC Council Member. A nomination form
and return envelope have been enclosed for your convenience.

Sjnoerely; :
Chai

ODC Neminaiing Comunities

Thank you for your assistance.
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April 1992

Dear Rabbi Tannenbaum:

. April 18th, the first day of Passover, will remind
us once again that there is a loving God, a Liberator
of the oppressed, a Judge of the unjust, a Grantor of
peace.

My prayer for you on this so meaningful and joyful
commemoration of the passover is that God always
provide you and your people with Moses and Joshuas.
Leaders who can lead people as they did from the land
of bondage to a God-promised land of justice, freedom,

reconciliation and peace.
'sgiqacduiZibaaovn(

Rabbi Marc Tannenbaum

Director of International Affairs
American Jewish Committee

165 East 56 Street

New York, NY 10022
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Office of Jewish Studies
College of Liberal Ans
Madison. New Jersey 07940-4039
(201)408-3222

April 10, 1992

Rabbi and Mrs. Marc Tannenbaum
45 East 89th Street - Apt. 18F
New York, NY 10128

Dear Rabbi and Mrs. Tannenbaum:

Thank you for your attendance and participation in the recent meetings
of the Jewish Community Forum Advisory Council. Your time and efforts have
enabled us to achieve our objective of defining a topic for the next Jewish
Community Forum. As a group, we thought, argued, discussed and allowed our
hearts to speak on many diverse subjects and ideas. You decided that a sub-
committee should meet quickly and we departed that evening with a strong sense
of what was on your mind.

Through a process of consensus a few mornings later at this sub-
committee gathering, one predominant theme began to emerge which we have now
titled "Faith and Freedom: Are They Compatible?"

The idea is to examine the relationship between democracy and religion.
Does an increase in freedom, such as is now occurring in eastern Europe and
the former Soviet Union, provide an environment for religion to influence
societal changes? Or does religion become a problem? Has the founding
fathers’ fear of a conflict between democracy and individual liberties been
justified through actions in the United States over its history? Do tensions
and fears in the Middle East mitigate or exaggerate religious tolerance? Our
group will examine and discuss the effects of faith and freedom on human
beings and how we treat each other.

As for speakers, our idea is to seek out a well-known political figure
who is at home with issues of religion and democracy and to link that person
with an academic respondent alive to issues in theology and public life. We
are beginning the search immediately; your suggestions and contacts are
welcome"

Meanwhile, our next, and penultimate event will be a Mini-Forum, on
April 21 at 8 pm in the Drew Faculty Club. Our subject, "Faith and Freedom,"
will feature opening presentations by Drew’s Tom Oden, professor of Theology
and Hans Morsink, professor of Philosophy. The general discussion will
follow.



Page two
April 10, 1992

The Mini-Forum is a warm-up for our Fall event, so that we may get a
feel, generate some light and heat, while also uncovering potential sub-
topics for the workshops which will be an important part of the Fall lectures.
Participants will include our Forum Advisory Council and an equal number of
ministers, rabbis, academics and additional community members.

As you may recall, we’re eager to receive your suggestions about whom we
might invite to this event and, in the longer run, who else we might invite to
join our Advisory Council.

Please send in your suggeétions. And please RSVP by April 16 for the
April 21 event. )

Good work! - And see you socon!
In peace,
g)‘--f
Peter Och
For the "topics" sub-committee: T. Goodman, R. Lovin, R. McKelvey, B. Mosconi,
M. Rosenberg, in consultation with D. Gordon, P. Gottesman and S. Sugerman.

RSVP Carolyn Carter (201) 408-3228
Mary Stringham (201) 408-3548
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Dear Rabbi Tennenbaum,

Further to our conversation over the telephone, I am now back in England
and as promised, I am sending you our information material. I dc hope
you will find it of interest. I shall be very glad to hear from you

if you would like some further information.

ook forwgrd to hear from you. With all good wishes. and kind regards.

Enc.

IN AUSTRALIA, BRAZIL, CANADA, GERMANY, FRANCE, ISRAEL,
JAPAN, KOREA, MEXICO, NEW ZEALAND, SOUTH AFRICA, SWEDEN, UK, U.S.A.
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THE PALESTINIAN ARABS ARE NOT
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2 Peoples, A_t_alig and Jews, live in Palestine.

e Arabs in Jordan
e Jews and Arabs in Israel

o
i

Prince Hassan, brother of King Hussein of Jordan, addressmg the Jordanian National
Assembly, February 1970, said:

“’Palestine is Jordan and Jordan is Palestine; there is one people
and one land, with one history and one and the same fate".

What is Palestine? — Present day Jordan and Israel.

History

1920 — The international community (League of Nations) entrusted Britain with the
establishment of a Jewish National Home (The Palestine Mandate). The area
covered present-day Israel plus Jordan.

1946 — An Arab State was established with the help of Great Britain on % of Palestine. it .-
was called Transjordan. Jordan did not exist until 1946, when it became the
Palestinian Arab State in the major part of Palestine. This was a reversal of the
Mandate for a Jewish Homeland.

1948 — A Jewish State was established in the remaining % of Palestine.

Who are the Palestinians?

Those Arabs and Jews who were citizens of Palestine and had Palestinian
passports during the time of the Mandate (1919-1947). Most of them now live in
Jordan and lIsrael.

Are the Palestinian Arabs a homeless people? NO!

* % of Mandated Palestine became the Palestinian Arab State of Jordan where a//
Palestinian Arabs have automatic citizenship.

* Arab refugees who left Western Palestine (Israel) for Eastern Palestine (Jordan)
only went to another part of their own country.

What are the facts about the administered territories?

e Jordan changed the correct geographical names Judea and Samaria to West
Bank when they invaded these territories in 1948 and annexed them illegally in
1950.

° Israel captured them in self-defence in 1967.

° For 19 years they were ruled by Jordan, but this did not produce peace.
Moreover, no attempt was made to establish another Palestinian Arab State (i.e.
in addition to Jordan) in these territories.

® The idea that such a state would satisfy the Arabs is wishful thinking.

What are the Steps to peace?

® Recognition that Jordan is the Palestinian Arab State.
¢ King Hussein should be encouraged to accept Israel’s invitation to discuss peace.

The J.I.P. Committee

* Has no political view on the ultimate status of the administered territories.

* Does not wish to displace Jew or Arab from any territory, whatsoever

* Maintains that a just settlement and self-determination for both Palestinian Jews
and Arabs are presently being affirmed in Israel and Jordan.
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JORDAN IS PALESTINE
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WHO'S THIREATENING WHOM?

PALESTINIAN-ARABS ALREADY HAVE A HORIELAND IN JORDAN.
WILL THE JEWS BE DENIED THEIR HOMELAND IN ISRAEL?

For 43 years the Arabs have sought to
destroy Israel. From 1948 to 1967 the
“West Bank™ was in Arab hands. And,
when the Arabs lost the “West Bank™
during their June 1967 war of
aggression they demanded it back for
the sake of the “Palestinians.”

But there is a nation in the Middle East
which occupies almost 77% of what
was once called “Palestine.” That
nation is Jordan. Most of the people

living in “Jordan™ are “Palestinian-

Arabs."

That's why carving up the Jewish
State—what some  people call
“land-for-peace”™— and creating another
Palestinian-Arab State led by Saddamn
Hussein's PLO terrorist and Islamic
Fundamentalist allies won't work.

The “West Bank" is Judea and Samaria.
And Jews have a right to live in Judea
& Samaria. In fact, the right of the
Jewish people to live in Judea &
Samaria goes back to time immemorial.

Israel doesn't “occupy”™ Judea &
Samaria and Jews aren't “settlers” in
their capital Jerusalem.

No amount of oil. no amount of Arab
propaganda can change that. Militarily.
Israel must control Judea & Samaria to
defend its existence. And it's time the
Bush-Baker Administration came to
grips with this reality.

=

Uﬂmmiﬂee

CitiBox 157. 2 Old Brompton Road
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Mandatory issue
of Transjordan

Transjordan was never removed
from the Mandate with the permission
of the League of Nations.

~In 1921, using the powers given

‘them by Article 25 of the Mandate for

Palestine, the British suspended (not
ended) the right of Jews to settle in
Transjordan. That the Palestinian
Mandate applied to Transjordan after
this date is proved by Aricle 2 of the
agreement between the British and the
Emir Abdullah, dated  1928. “The
powers... shall be exercised in that
part of the area under Mandate known
asTrans;ordan

Although the British Government
surrendered its Mandatory power in
1947, it had, in 1946. established the
state of Transjordan as an independent
and sovereign state. In so doing while
Mandatory, the British Govcmment
breached Article 5 of the original
Mandate for Palestine. This states:
*“The Mandatory shall be responsible
for seeing that no Palestine territory
shall be ceded or leased to. or in any
way placed under the control of. the

.Government of any foreign Power."”

Jack Davis,
The Cottage. Rock Mount.
Near Peel. Isle of Man

JEWISH CHRONICLE AUGUST 16 1991

I
:Only 23 per cent
' Jordan is Palestine whether Rabbi
Rich ' (August 2) likes it or not.
Palestine was partitioned by Britain
(illegally) in 1946 leaving only 23 per
cent, including Judea and Samaria, to
Israel and 77 per cent to Transjordan,
where nearly all the population, .
including the Bedouins and King
ussein, are Palestinians. -
King Hussein's gmndfamer the
mir Abdullah, was given this territo- |
'ry for the Arab Palestinian state. Jews
are not allowed to live there,
There is a country where Palestinian

0 sovereignty exists in all but name.

Mia Silver,

- National Director,

Jordan is Palestine Committee,

2 Old Brompton Road, SW7.

EVENING STANDARD

— THURSDAY, 22 AUGUST. 1991

“Britain’s dishonest brokers

BRITISH foreign-policy makers arf:ﬂfond I;Jf

laining away any spectacular failure by

%ﬂzm %e:ryméeo::lthat of “honest bro-
" in an interna dispute.

It is often the case, however, that British

ﬁlicy has backed one side, reflecting British

Nige.lCmm n (Letters, 16 August) makes
use of the honﬁ bmll;eis clicltl)e tgggnu-adxg
M Barak (Letters, ugust), argu
that in 1948 the British were “joining forces
g‘ththe'mab Legion to evict the infant state

Mr Barak should indeed be corrected. The

Arab Legion was British officered and sala-

ried, invaded Israel and succeeded in occupy-
ing for Trans-Jordan a chunk of the western
land of Israel (later misnamed by King Hus-
sein the “West Bank” — it is neither a river
ble geographic entity).

since. The “pro-Western

moderate King Hussein” showed his

gratitude in 1956 — when Nasser seized the
Suez Canal and confronted Britain — 'lg
sacking Glubb, the British commandlng

" ficer of the Arab Legion, and

Nasser. The Americans were given same
reward for their support in 1990 when the

joined forces with his namesake and
fellow recipient of American aid and weap-
ons, Saddam Hussein of Irag.

' Perhapsitisnotmolateforthetwotop

gﬁlasse& at the Foreign Office, Messrs
and Hogg, to abandon the honest bro-
ker posture and instead adopt merely an
“honest” policy.

Their praise for Syria and Iran and con-
demnation of Israel, the only country to fight
the Hizbollah terrorists and incarcerate
some of their gang members, not only hard-
ens the in their blackmailing de-
mands, but fills ordinary Arabs with
suspicion. — A Shalom, Carlton Vale,
Maida Vale.
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A-M.ROSENTHAL Balfour’s promise of
a Jewish homeland

One Homeland Each

From Ms Ruth Willers

'l"he road forward was mapped
clearly for the Palestinians by the,
United States, lsrael and a single
Arab leader spectacular in bravery.

.That was in 1978. The proposal put
together at Camp David will be on the
table agaln In Madrid, 13 wasted
years later.

in 1878 the plan endorsed by Anwar
elSadat, Menachem Begin and Jim-
my..Carler was the only logical and
fehsible road for the Israelis and the
Palestinians (o follow. It stlll {s.

‘But then as now, Middle Eastern
myth and distortion that have be-
come accepled as reality worked
against a solution. The hope Is, as
always evorywhere, hnnlly looking at
reality plain.

The proposal was and Is-for five
years of self-government for Pales-
timians of the West Bank and Gaza.
Dufing that time, 1sraell-Palestinian
talks about the future would take
place. israell military security would

In Madrid: myth,

hope and reality.

be less obtrusive, bul maintained,
The leaders of the P.L.O. and (he
Arab states furfously rejected the

proposal because (hey knew it would .

mean the end of the war to the death
against Israel. Yitzhak Shamir, then
Speaker of the Knesset, opposcd self-
government because he knew it could
megan that total Israeli soverelgnty
over the West Bank and Gaza could
be watered down. :

_ Now Mr. Shamir goes 10.Madrid 10

. neggtiate about taking that road. He
hag mot abandoned Israel's political
and historical claims. He hopes Pal-
estinian self-government will remain
sutonomous, not become the new Pal-
estinian state that he sees as miliari-
Iy an Arab Invasion pad, just short of
suicide for Israel.

But he Is hardly naive, He knows
that:creating an autonomous Pales.
tinian government would also create
new.pressures. Standing still on au-
lunomy would become more difficult
every year. For peace, he is now
taking a risk he was not ready to
accept In 1978

The Palestinlans who show up in
Madrid also have moved, They are
wiling now (o talk about an interim
solution — which once would have
meant a bullet In the head frum the

Palestine Liberation o:-ganlmion
The P.L.O., weakened by deéadc after
decude of failure, had to agree for the
moment.

But the great distorsion of the Mid-
east, which inspired a haif-century of
war against Israel, remuins alive to
fuel more decades of disaster. That is
the myth that the entire problem was
created by Israell occupation of the
Wost Bank, and cannot be solved
without creating a separate Palestn-
ian state.

The historic background o Madrid
is that the Arab war uguinst Israel

long before its independence,
that the West Bank was seized and
annexed by Jordan in 1948 without
any niceties about it belonging to
“Palestine’” and that it was taken
over by Israel after the 1967 Jordani-
an attack against Israel. Il was cap-
tured not from nonexistent Palestin-
jan forces but from the occupation
troops of King Hussein.

Ever since, the King has been kept
In power by the charity of other Arab
monarchies, the passion of Arabists

in Western forelgn offices and the . '

solf-interest of Isracl. For four dec-
ades they all protected him against
‘his enemies, -like the P.L.O. and 1he,

Syrians, and his idols, ke Saddam

Hussein. -
That dom not eliminate the desire

. of Palestinians for & homeland — a

mistake made by those Israclis who
just stare through them. But it docs

"underline the reality that the Pales- *

tinians have one homeland already. It
is occupied not by Israel but by Wash-
_ington's prodigal ally, the little King.

The British created his country in
the early 1820's out of what was then
the eastern part of Palestine. They
handed the land and the Palestinian
population over 10 a favurite foreign
prince, the King's grandfather, be-
cause he found himself without a
throne to sit on.

Name changes can't fool hisiory.

_Jordan is Palostine. The solution ix to
connect an autonomous West Bank-
Gaza with Jordan in a confederation
that would recognize Jsraeli military
interests on the West Bank — yes, and
a shared economic future,

That won't happen at Madrid. But
it could start if the U.S., the Palestin-
wans and the lsraelis all so wilied.
Some day it will happen, sure as the
Borlin wall did come down, sure as
Anwar el-Sadat did go v Jerusalem.
It .is the only solution that makes
‘human sense.

Onc homeland for Israelis, one for
PPalestinians — but for God's sake,
just one each. o

1661 ‘62 ¥THOLIO AVUSANL QI Q- SHNIL HHOA MAN THL

SirItisa t pity that Robert
Fisk ("‘Theya:ngl? frontiers of
hope and despair”, 4 September)
spoilt his otherwise very good arti-
cle on problems arising from the
frontier-drawing by Britain and
. France after the First World War
by misinterpreting the Balfour
Declaration to such a degree as to
be almost rewriting history.

He is right in saying that Bal-
four was not promising a Jewish
national homeland in what is now
Israel; he promised it in “Pales-
tine"”, which, in 1917, extended
east as well as west of the Jordan
river. The Mandate was granted to
Britain, accordingly, and only in
July 1922 did it obtain League of
Nations authority (under Article
25 of the Mandate) to suspend the
Jewish national home provisions
.in the trans-Jordanian province of
Palestine, This became the Emir-
ate of Transjordan, and was re-
leased into independence, without
League of Nations authority, in
1946. It is now judenrein:

Mr Fisk also refers to the fact
that the Balfour Declaration spe-
cifically mentioned the “civil and

_religious rights of existing non-
Jewish communities”, but he over-
looks a very important detail: that
it says nothing, ‘about political
rights. The Balfour Declaration

_ cannot therefore be ‘construed as
supporting Arab demands for yet
another sovereign state on Pa.l-
estinian soil.

Those who feel, like Robert
Fisk, that the Palestinian Arabs
were disadvantaged by Lord Bal-
four's sympathetic attitude to-
wards the Jewish cause, should re-
member that they were more than
compensated by his successors in
office who secured sole tenure for
them in the trans-Jordanian pro-
vince of Palestine in 1922 and are
now trying to pressure Israel into
‘making further territorial conces-
sions in favour of the Arab side.
Yours sincerely,

R. WILLERS

London, NW2

5 September

The writer is on the Public Relations
Commirtee of the Haw Movement
of Great Britain. *

Y THE INDEPENDENT

Wednesday 4 September 1991
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ABOUT €CONOMIC ISOLATION.

ﬂK COALITION MEMBE
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Arabs must face
the facts, says an
open letter to King

Hussein of
Jordan, right, from
Bandar bin

Sultan Al-Saud,

Saudi ambassador

to the USA
&

And, Your Majesty, vou
claimed to defend the Pal-
estinian people’s right to self-
determination and a state of
their own. 1 support you. But
vou were responsible for the
Palestinian homeland on the

You are a very intelligent
man. And you have a fine
memory. You say the Kuwait-
Iraq border is disputed and
based on a historical record
created by colonial British.
Your Majesty, vou shouid be
the last one 1o say that. Not
only all your borders, but your
wiole country was created by
the same colonial British.

West Bank from 1948 to 1967.
Why. in all that period. did
you not give them their rights
and stalehood? And how
would the occupation of Ku-
wail give our brother Palestin-
ians their homeland?
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THE PALESTINIAN ISSUE IN MIDDLE EAST PEACE EFFORTS

Professor Paul B.Riebenfeld, Columbia University, New York.
Submission before a sub-committee hearing of the United Btates
Congress.

At the present stage of trying to sort out the complexities of the
Middle East conflict, the terms in which the Palestinian question is
being debated has become a principle obstacle on the road to peace.
The exigencies of belligerency and mass agitation in the Arab
countries and among their allies in the third world have succeeded in
distorting the political, geographical and demographic elements on
which any peace settlement has to be based, in a manner which makes
such a settlement practically impossible to attain. There is no way
of dealing with the Palestinian issue constructively, unless the terms
"Palestine" and "Palestinians" are defined correctly instead of being
manipulated as functions of a policy geared to guerrilla warfare,
"revolutionary upheaval", and "wars of national liberation."

Opinion on the Palestinian question is greatly affected by an
understanding of what is meant by "Palestine". Due to the power of
one-sided propaganda the terms "Palestine" and "Palestinians" have
become subject to manipulation in accordance with the shifts of
short-term political expediency - as though one were dealing with a
country arbitrarily carved out of nowhere. Palestine, in fact, has
boundaries which for centuries were recorded and imprinted upon the
memory of mankind. Even when it had disappeared from the political
map and was treated for centuries as part of Syria, its geography was
well-known. When its political identity was restored at the end of
World War I with the Palestine Mandate, its legal boundaries were laid
down accordingly.

Until the demise of the League of Nations, in 1946, the Palestine
Mandate, as granted to Great Britain at the San Remo Conference of
1920 and confirmed by the League in 1922, covered a territory of
45,820 sguare miles east and west of the Jordan. Its boundaries
reached from the Mediterranean in the West until Iraq in the East.
Thus all of Jordan was encompassed within the borders of Palestine.

Trans-Jordan was in fact what the relevant League of Nations file
calls "the Trans-Jordan Province" of Palestine until the final
winding-up meeting of the league of Nations, on April 18, 1946. The
cften expressed opinion that Trans-Jordan was excluded from the
Palestine Mandate imn 1922 is not correct.

At present the very terminology of the discussion of the Palestine
issue has been dictated by a skilful agitation which has made at first
journalists and then also diplomats call "Palestinians" those Arabs
who are refugees or children of refugees from what is now Israel, or
Arab inhabitants of the "West Bank" and the Gaza strip. Neither
history nor international law justify that usage. Historically and
legally, the term "Palestine" can only mean the full territory
included in the Palestine Mandate after World War I - what is now
Israel and Jordan and the lands in dispute between them. The word
"Palestine" had no clear cut geographical denotation and represented
no political identity before the First World War. "“Palestinians" are
therefore all people - Jews and Arabs - who live in or have the right
to live in the territory of the Palestine Mandate as constituted in
1920, confirmed by the League of Nations in 1922, and unchanged during
the lifetime of the League of Nations until 1946. Both Jordan and
Israel have emerged as successor states of the Palestine Mandate, on
its territory east and west of the Jordan: - a Palestine Arab State
and a Palestinian Jewish State, "successors" to the sovereignty of
Turkey via the League of Nations.
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International law and history do not always decide policy, but they
are indispensable for an understanding of issues. They form the broad
background of the day-to-day diplomacy of states. It should not be
impossible to explain even to the peoples, governments and
intellectuals of Third World countries that the acceptance of the
Jewish State idea by the international order has been an organic part
of the movement toward national self-determination that has resulted
in the establishment of twenty Arab states so far and one Jewish
state.

That there does not exist an Arab state called "Palestine" is not the
responsibility of Zionism or of Israel. Nor is it, after all, a
matter of substance, since the greater part of Palestine is Arab~-
governed and inhabited by Palestinian Arabs. As a matter of fact,
since the ending of the British Palestine Mandate it has been a purely
internal Arab matter, depending mainly on the relationship between the
Arab people of Palestine and the Hashemite dynasty ruling Jordan. It
is, however, an unassailable fact that at least 85 percent of the Arab
people of Palestine are living still today in the area of the former
Palestine Mandate.

The advocacy of the Palestinian cause as formulated in its conclaves
in Cairo, Algiers or Rabat, has been aimed, in short, at maintaining
the thrust against Israel, rather than recognising Jordan as the
Palestinian Arab nation-state that it truly is. Both its land and its
people are Palestinian. So is King Hussein.

In his memoirs, Hussein had written: "Palestine and Jordan were both
" (by then) under British Mandate, but as my grandfather pointed out in
his memoirs, they were hardly separate countries. Transjordan being
to the east of the river Jordan, it formed, in a sense, the interior
of Palestine".

Yasir Arafat, while the issue of "Palestinian Arab self-determination"
was first debated at the United Nations, when asked what he thought
about a West Bank state, to Eric Roleau: "The watchdogs of the
counter-revolution have become very busy since we have been
confronting serious difficulties, but those fishing in troubled waters
will not succeed in dividing our people, which extends to both sides
of the Jordan, in spite of the artificial boundaries established by
the Colonial Office and Winston Churchill half a century ago."

While still in Jordan, Arafat had told Oriana Fallaci that the PLO
was fighting Israel in the name of pan-Arabism he added: "What you
call Transjordan is actually Palestine". This view, although in
contradiction to the claim that on the destruction of the State of
Israel can satisfy the claim for Palestinian Arab self-determination,
has not been changed. The very day Arafat left Cairo for New York to
address the U.N. General Assembly, he sent (according to Al Liwa,
Beirut) a message to a student conference held in Baghdad, that
contained the sentence: "Jordan as well as Palestine is ours, we shall
establish our national entity on both territories once they are
liberated from Israeli occupation and Jordanian reactionary presence".

While public attention has been riveted on the PLO challenge to
Israel, especially after the decision of the Rabat conference to
nominate the PLO the sole representative of the Arab people of
Palestine, the challenge remains greater to King Hussein’s rule of
Jordan.
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The London Economist spoke of a Jordanian General Election as a
"time-bomb" ticking away. "More than half the voters would be
Palestinians - but should they vote for a Jordanian government when
they are supposed to be represented by the Palestinian Liberation
Organisation? On the other hand can the majority be disenfranchised?"
How much better Hussein would be if he had been induced to abandon his
pose as a benevolent "host" to "refugees" and to affirm the fact that
Jordan is the Palestinian Arab nation-state just as Israel is the
Palestinian Jewish nation-state.

What exactly happened on September 16, 1922, the date that has played
a considerable role in the Palestine debate for decades? It has
distorted the vision and knowledge of otherwise informed and
conscientious writers and politicians. And, curiously, the
perspective has been warped more among Israeli and Western scholars
than among the Arabs.

In vain will the diplomat or scholar look in the files of the League
of Nations or any other archives for evidence that in the year 1922,
or any other year before 1946, took place the "severance" or
"separation" of Transjordan from Palestine; the "Partition" of
Palestine; the establishment of a "Mandate of Transjordan"; or
"Transjordanian independence® of any similar event with which the
literature of the Middle East abounds.

Transjordan remained a part of Palestine and the Palestine Mandate
remained there in full force. What happened was that, under an
authorisation contained in Article 25 of the Mandate, two months after
confirmation of the Palestine Mandate by the League of Nations in
July, 1922, the British government obtained the League’s consent "to
postpone or withhold"” the application of the Jewish National Home
provisions of the Mandate "in the territories lying between the Jordan
and the eastern boundary of Palestine". Article 25 of the Palestine
Mandate reads in full: "In the territories lying between the Jordan
and the eastern boundary of Palestine as ultimately determined, the
Mandatory shall be entitled, with the consent of the Council of the
League of Nations, to postpone or withhold application of such
provisions of the mandate as he may consider inapplicable to the
existing local conditions, and to make such provision for the
administration of the territories as he may consider suitable to those
conditions, provided that no action shall be taken which is
inconsistent with the provisions of Articles 15, 16 and 18". 1In what
the relevant file of the League of Nations describes as the
"Transjordan Province" of Palestine, a local administration was
established within the Palestine Mandate, headed by the Emir Abdullah
brother of King Feisal of Irag. Zionist colonisation was suspended in
Transjordan legally, though the suspension did not apply to individual
Jewish settlement or even Jewish schools. But this did not mean that
Transjordan was legally separated from Palestine in any way as far as
the Arab population of the country was concerned. There was no
separate government; unlike the situation regarding Syria and Lebanon,
which the mandatory was to develop into two separate states, Palestine
was meant to remain one.
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Transjordan remained under the Palestine Mandate and was administered
under the authority of the High Commissioner in Jerusalemn.
Transjordanians travelled under his protection; under international
law their nationality was Palestinian. Subject to safety requirements
due to the character of the Bedouin majority in Transjordan, Arabs
moved freely between Cis and Transjordan; many Transjordanian
Palestine Arabs, either seasonally or permanently, settled and worked
in places like Haifa, Jaffa or Jerusalem. The suspension of Zionist
colonisation in Transjordan did not bring about its separation from
Palestine but, in fact, secured its Palestinian Arab character.

Because of Zionist development and the constant clash between Arab and
Jewish claims, accompanied by enquiry commissions, worldwide
publicity, and parliamentary debates, public interest and controversy
remained focused on Cis-Jordan. From 1922 on, with warrant in law,
the habit grew of referring to Palestine only as that part of the
mandate area associated with Jewish National Home.

In 1937 the Palestine Royal Commission, reporting fairly on the
underlying facts of the Arab-Jewish conflict, had agreed that
Transjordan was originally included in the Jewish National Home of the
Palestine Mandate. The fact that Jewish development was suspended in
that part of the country did not mean that the Arab-Jewish
confrontation should not continue to be seen within the context of the
large area of the whole of Palestine rather than the small area of
Cis-Jordan. The Royal Commission included Transjordan in its
proposals for the future, and in its partition scheme joined it with
the Arab parts of Cis-Jordan, even proposing a transfer of population
between the planned Arab and Jewish states.

From a legal point of view there was never any doubt whatever about
Transjordan being a part of Palestine. Great Britain, in its attempts
to appease Arab nationalism or to flatter the Emir Abdullah, may
sometimes have allowed a degree of vagueness to be introduced into a
speech or even an administrative document. The British were free,
internally, to present their role in any way they wished. 1In
international law Transjordan, administered by the Colonial Office,
was subject to League of Nations supervision and more particularly to
the minute scrutiny of the Permanent Mandates Commission of the League
of Nations. "Transjordan" was gquite an ordinary item among the
headings of its annual agenda for Palestine; it was tucked in between,
say "Public Health" and "Education".

Two examples are typical of the conscientiousness of the League
Secretariat and the Mandate Commission. In July, 1926, almost four
years after the passing of the Transjordanian resolution of 1922, an
internal League memorandum to the Secretary General raised the point
that "from the strictly legal point of view this did not constitute a
modification of the Mandate, but an application thereof" and inquired,
since the Mandate document was to be put on sale, whether to call it
"The Mandate for Palestine" or "The Mandate for Palestine and
Transjordan”. The decision was for the title "Mandate for Palestine".
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Even more decisive, from a legal point of view, was the discussion in
the Council of the League of Nations in October, 1528, on the
agreement made in February of that year between Transjordan and Great
Britain - represented by the Palestine High Commissioner = which, the
Mandate Commission reported to the Council, had raised doubts as to
its compatibility with the Palestine Mandate. After a lengthy debate
and an official declaration by the British delegate that "in
Transjordan the Palestine Mandate remain in full force" and that the
administration of the Emir represents but a delegation of the
administrative powers of the mandatory power, the Council of the
League adopted the following resolution: "As regards the Agreement of
February 20th, 1928, between Great Britain and Transjordan, the
Council takes notes of the declaration of the representative of Great
Britain according to which his Government regards itself as
responsible to the League of Nations for the application in Trsnjordan
of the Palestine Mandate with the exception of the articles which,
based on Article 25, are not applicable; and acknowledges that this
agreement is in conformity with the principles of the mandate which
remain in full force".

The efforts of the League of Nations, and in particular of the
Permanent Mandates Commission, to maintain the integrity of Palestine
as one country were based, in the main, on legal reasons, but also
imbued by the consciousness of the special character of Palestine, and
the political feeling that the Arab-Jewish confrontation required as
wide a context as possible.

Eventually it was in connection with the United States opposition to
the radically anti-Zionist policy adopted by the British Labour
Government that its Foreign Minister Ernest Bevin decided, in the
hiatus between the demise of the league of Nations and the inception
of the United Nations, to remove Transjordan altogether from the
context of the Palestine problem, now coming under intensified
scrutiny. ;

The Attlee-Bevin government, because of its negative response to
President Truman’s powerful appeal for the admission into Palestine of
a limited number of Jewish survivors of the concentration camps, had
good reason at the end of 1945 to fear a re-examiniation of the status
of Transjordan that would invalidate their contention that Palestine
was too small a country to accommodate the number of Jewish survivors
in Europe and that would put into question the long range strategic
plans that the Foreign Office had for the future of Palestine and for
the role of General Glubb’s Arab Legion of Transjordan. For in
November, 1945 the Anglo-American Committee of Engquiry had been
established. Beginning its sessions in December, it was scheduled to
proceed in January to London, then to Europe, Cairo and Palestine.

Its terms of reference were to "examine political, economic and social
conditions in Palestine as they bear upon the problem of Jewish
immigration"™ and "to examine the position of the Jews in those
countries in Europe where they have been the victims of Nazi and
Fascist persecution" - terms of reference, in the words of the
chairman of the Labour Party, "wide enough to make possible the
abandonment of that administrative separation between Palestine and
Transjordan which was a grave initial error in British policy".

Mr Bevin decided to avoid any risks; he took the bold step of
announcing the forthcoming grant of independence to Transjordan even
while the Committee was about to begin its hearings in London, in the
hope of dampening the Commission’s urge to extend its enguiry beyond
Cis-Jordanian Palestine, as had been suggested in the Washington
hearings.
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It is an understatement to say that the step was of doubtful legality.
"The Mandate does not make provisions for the Mandatory Power to code
mandatory power to the people under tutelage. That is a change of the
Mandate", requiring consent of the League Council. There were
specific rules drawn up by the Permanent Mandates Commission and the
League Council on the occasion of the ending of the Irag Mandate in
1932, setting out the requirements which had to be examined before
Independence would be attained; and, most important of all, there were
Articles 77 and 80 of the United Nations Charter specifying the
applicability of the Trusteeship provisions to the existing Mandate
territories and beyond doubt making it illegal in the meantime "to
alter in any manner the rights whatscever of any states or any people
or the terms of existing international instruments..."”

To this day Article 80 is colloquially referred to among international
lawyers as the "Palestine Clause" because its insertion in the Charter
at San Francisco was the result of work by Jewish representatives
attempting to protect Jewish rights under the Mandate during the
hiatus preceding activation of the United Nations organs. But the
working protected. the rights of any people under Mandate
administration.

The concluding session of the League of Nations in April, 1946 in
Geneva was presented by the British government with the giving of
independence to a part of Palestine as a fait accompli, a matter of
the past, and as though there had been a separate mandate for
Transjordan. The meeting took note of it.

The legal objections to independence could theoretically have come
from the Secretariats of either the League of Nations or the United
Nations. But they could also have come from the Jewish Agency, either
based on its special legal status under the Mandate, which had not
been cancelled by Article 25, or on Article 80 of the Charter. They
could also have been made by a state on behalf of the Arabs or Jews of
Palestine, under Article 80.

As it happened, the people whose interests were most neglected by the
measures taken in 1946 were the Arabs of Cis-Jordan, today’s
"pPalestinians". For the first time in history the Arabs of Western
Palestine were cut off from the territory to the east of the Jordan.
When less than two years later - following the example of their
leaders and upper classes who had departed for Cairo, Beirut or Paris
- masses of Palestinian Arabs abandoned their villages and streamed
over the Jordan, they were considered legally no longer as
Palestinians moving into another part of their homeland, but as
foreign refugees received by a "host country". It wvas as though
within the two years between May, 1946 and May, 1948 a new nation-
state of Transjordan had been born, with no links to Palestine or
Palestinians.

Ever since this distortion has affected political perception and
action in the Middle East. The simple acknowledgement that Jordan is
Arab Palestine would have been capable in the past, as it is capable
today, of changing the perspectives of the future.
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Nothing can change the fact that the Hashemite Kingdom of Jordan is in
reality the "Palestinian Kingdom of Hashemite Jordan". 1In this role
it could be the legitimate partner of Israel to achieve a settlement
of the Palestine conflict, which is the core of the Arab-Israeli
conflict. If instead it continues to divest itself of its Palestinian
identity, even its internal legitimacy will remain in jeopardy. The
question is whether King Hussein’s undoubted physical courage denotes
moral and political courage of equal force as well as a grasp of
reality.

It is true that the acknowledged identity of Jordan as a Palestinian
country would give the lie to the overwrought version of the Arab-
Israeli conflict on which radical Arab propaganda and the success of
the PLO have been based. The myth of the "national homelessness" of
the Arab people would collapse and with it much of the popular passion
it arouses in Arab countries, exerting pressure on internal government
policies. However, those Arab leaders who have a sense of history and
must wish for the defusing of the bitterness of the conflict - if for
no other reason than the role Israel is playing in the overall
strategic and technological texture of the Middle East - might co-
operate if a lead were given in this direction, with the co-operation
of the US Government.

Not only would the recognition that the whole territory of the
Hashemite Kingdom of Jordan is an integral part of Palestine, and of
the political and physical context of the Palestine issue, conform to
the facts of history, policy and law under the League of Nations
Mandate, it would create a realistic framework for the co-existence of
Palestine Arab and Jewish self-determination.

It should make a difference to the political and psychological process
-of peace-making whether Israel is perceived as occupying 80 per cent
of the land area of Palestine since 1948, and a full 100 per cent of
the land area of Palestine since 1967, or whether it is realised that
it occupies 20 per cent of the country to which the Palestine Mandate
applied, the remaining 80 per cent of Palestine being still completely
Arab and Arab-governed.

It should make a difference to the legitimacy of King Hussein as
representative leader of the Arab people of Palestine, whether such
role is based on the number of Cis-Jordanian Arabs in Trans-Jordan, or
whether he is a Palestinian ruler by virtue of birth, of tradition,
and of the political, legal and historical character of his country,
to be expressed in its institutions.

It should make a difference to the prestige and the future of King
Hussein, whether he affirms that the Hashemites, during the guarter of
a century of the Mandate, succeeded in preserving four-fifths of
Palestine as Arab, and based on this legitimacy, proceeds toward peace
between Jordan as the Palestinian Arab nation-state and Israel as the
Palestinian Jewish nation-state, or whether he will persist with the
dubious concept of separate Jordanian and Palestinian identities, on
which no local or regional stability can be built.

It should make a difference whether the Arab refugees and their
children are told that in crossing the Jordan, in 1948, they entered a
"host-country" or whether it is conceded that they entered that Arab
part of their home country which had recently acquired independence,
gave them immediately their legitimate citizenship, and is entitled to
their allegiance.




It should make a difference to Arab-Jewish reconciliation whether
Israel’s existence is conceived as resting on various faits accomplis,
or resting on a fair and legitimate concept of rights inherent in the
history of the region and in the legal structure of the Middle East
since the First World War; whether the acceptance by the international
order of the Jewish State idea has been an organic part of the
movement toward national self-determination since the first world war
which has resulted so far in twenty Arab states and one Jewish state:;
or whether the establishment of Israel was merely the result of the
international conscience being moved on account of the murder of a
third of the Jewish people.

Stoking by such means the fires of popular passion, misrepresentation
has escalated the Middle East conflict, and has added to its emotional
dimensions, immeasurably. By contributing to irrational pressures,
the distortion of the Palestine problem acts as a powerful threat to
the Arab governments as much as it threatens peace-making.
Willingness to defuse the emotional causes of the conflict may be the
most important criterion for gauging the will to peace.

It is time that the Arab governments with a stake in stability and in
the beginning of a peaceful era for the Middle East be encouraged to
present a true picture of the development of the Palestine problem and
a true definition of "Palestine" and "Palestinians". The ancient
country, in its historical and geographical boundaries, can richly
accommodate Jewish self-determination and Palestinian Arab self-
determination.

Published by the Jordan is Palestine Committee, London 19%1.
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Jordan is Palestine Committee

The solution to the Arab-Israel question lies
with Jordan, the true nation of the Palestinian
Arabs.

There are two sides to the Arab-Israel question and there are the facts of
history. You can argue about the question, but you cannot argue about the
facts. So what are they?

The Palestinian Arabs already have a State. It's Jordan. Those who call for
the establishment of a Palestinian State in the West Bank and Gaza are
seeking, in effect, to estabish a second Arab Palestinian State. Isn't
wanting TWO Palestinian States going a little too far?

THE FACTS AS LEADING ARAB STATESMEN SEE
THEM

During the last 40 years, leading Palestinfans have consistently admitted
that Jordan is Palestine. For example:

. "Palestine and Jordan are one, for Palestine Is the coastline and
Jordan the hinterland of the same country.”
(King Abdullah ofJordan1948)

. "Palestine, with the boundaries it had during the British Mandate,
is an indivisible unit.”
(Article 2 of the PLO Covenant adopted by
the Palestinian National Councitl, 1965)

. "Palestine Is Jordan and Jordan is Palestine; there IS one people
and one land, with one history and the same fate.”
(Prince Hassan, brother of King Hussein of Jordan,
addressing the Jordanian National Assemby, 1970)



. “Jordanians and Palestinians are considered by the PLO as one
people.”
(Farouk Kaddoumli, Head of the PLO Political
Departmen*, 1977)

. “The Palestinians and the Jordanians do not belong to different
nationalities. They hold the same Jordanian passport, are Arabs
and have the same culture.”

(Abdul Hamid-Sharaf, Prime Minister of Jorda:., 1980)

. “The truth is that Jordan is Palestine and Palestine is Jordan.”
(King Hussein of Jordan, 1981)

THE FACTS AS HISTORY SEES THEM

Following the the First World War, The San Remo Peace Conference of 1920
assigned to Britain the Mandate for Palestine. This was confirmed by the
League of Nations in 1922. In that year Britain divided Palestine into two
administrative territories. All of Palestine East of the Jordan River became
an Arab entity, taking up 77% of the total area of Palestine. It was named
Transjordan. No Jews were able to settle there. The remaining 23%, where
nearly all of the Palestinian Jews lived, constituted the part designated for
the Jewish National Home.

In 1946, Eastern Palestine gained fts (ndependence from the British
Mandatory Government. It became the Arab Palestinian State of
TransJordan. The national aspirations of the Palestinian Arabs were
realised. Jewish aspirations were not. And the British Government seemed
reluctant to let them be realised.

However, colonialism had become unfashionable, the British had left
India and world public opinfon demanded the establishment of a Jewish
National Home now that the Palestinian Arabs had their home.




In 1947, the United Nations voted for a further partition of West Palestine,
dividing It Into two mini-States, Jewish and Arab. This solution was
accepted by the Jews but not by the Arabs. They wanted the other 23% too.

In 1948, the Jewish State declared its independence. The Arab response was
to declare war. They started the war and they lost the war.

As a consequence, some demographic changes came about. At the request of
the attacking Arab Armies, 600,000 Arabs had left the battlefield, leaving
regions of mainly Jewish population and settling in regions of Arab
population. Most of them went to Transjordan. These Arabs relocated within
Palestine, moving from Jewish Palestine to Arab Palestine.

At the same time, 800,000 Jewish refugees were forced to emigrate from
Arab countries and found a home In Israel.

But, remember, even after the 1948 war, Israel did not end up with all of
the 23% of the original Palestine NOT given to Transordan. The regions
of Judea and Samaria, West of the Jordan, were still unallocated.
Transjordan annexed Judea and Samaria fllegally in 1950. As a result of
this annexation, Transjordan changed its name to Jordan, as it now ruled
territories both sides of the River Jordan. Until 1967 these areas were ruled
by Jordan, allowed to run-down economically and served as a launching pad
for “fedayeen” terrorist attacks on Israel.

No attempt to create a second ArabPalestinian State in Judea and Samaria
was made during the 19 years of Jordanian rule. Why not? Because Jordan
clearly recognised that the Palestinfan Arabs already had a State in Jordan
and they repeatedly sald so.

In 1967, after a war of self-defence, Judea and Samaria came under the
administration of Israel. The area has flourished. Roads, schools, seven
Universities where there had been none before, and hospitals have been
built, villages provided with electricity and water and the population able
to enjoy a level of economic activity undreamed of under Jordanian rule. As
a consequence, Israel has benefited too, from secure, militarily-defensible
boundaries made possible by control over the mountain chain that looks
down into the heartland of Israel.




THE ANSWER

A solution that is acceptable to all will not be possible except through
negotiations undertaken in good faith and not while the Arab States continue
to seek the destruction of Israel. While belligerent Arabs like the late Abu
Jihad (Yasser Arafat's former Deputy) pronounced:

" The rise of the Palestinfan State shall be the beginning of the
end of Israel”,

it should not surprise too many people that Israel is unwilling to negotiate
with those who seek its destruction. A solution will only be possible
when moderate Arabs appear, who accept that Israel will not be swept into
the sea and, indeed, do not wish ft so.

The Camp David peace accords provide the basis of a framework for
determining the ultimate status of Judea and Samaria. It Is to give
autonomy to this regfon for a transitional period of 5 years, at which time
its permanent status will be the subject of peaceful negotiations. It is NOT
to create a second Arab Palestinian State in these regfons and in Gaza.

The Israeli-Arab problem does NOT stem from the status of Judea and
Samaria, which amount to only 4% of geographical Palestine. It stems from
the refusal of extremists in the Arab world to acknowledge equal rights to
the two original Palestinian communities, Jewish and Arab. Both have
realised their national aspirations and have their Soveriegn States in Israel
and Jordan.

So why does the fabulously wealthy Arab world, that covers 10% of the
world's land surface, refuse to recognise Israel's right to exist within
secure boundaries? Could it be that Islam seeks to swallow up Israel in a
Holy war? Untll they are prepared to talk peace, and their stance, so far
suggests the idea Is alien to them, Israel has every right to dig In. Just as
the British Government will not sit down and talk with the IRA, Israel will
not sit down and talk with the PLO. If it makes sense for Britain, surely it
makes sense for Israel.

PUBLISHED BY THE JORDAN IS PALESTINE COMMITTEE, UK. 176 NEW KINGS ROAD, LONDON SW6.



CARDINAL'S OFFICE

1011 FIRST AVENUE
NEwW YORK, NY 10022

April 13, 1992

Dear Rabbi Tanenbaum:

As last year, our two communities will be
concurrently celebrating our own unique religious
feasts of hope and redemption. We both will be
reading the story of Exodus during the liturgy.
Together. we will be reminded of the saving action of
the Lord.

It is particularly at times as this, when both our
communities separately celebrate at the very same time
the most important religious feast of our religious
community, that we Catholics can fully understand the
words of the Holy Father. Pope John Paul II during his
historic visit to the Great Synagogue in Rome, five
years ago today, said that we are "to secure ever wider
and fuller recognition of that 'bond' and that 'common
spiritual patrimony' that exists between Jews and
Christians".

My prayer for you and your family, as you prepare
to celebrate the days of Pesah, is that the richness of
the Covenant relationship will be your strength from
generation to generation!

With warm personal regards, I am

9@_

Archblshop of New York

Faithfully,

Rabbi Marc Tanenbaum
45 East 89 Street
Apt. 18F

New York, NY 10128
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"ANTI-SEMITISM IN LATIN AMERICA"

Rabbi Henry I. Sobel

Latin-American Jewish Congress

14th International Liaison Committee Meeting
Baltimore, 5 May 1992

Mr. Chairman,

Your Eminence, Cardinal Cassidy,
President Edgar Bronfman,

Ladies and Gentlemen:

Let me begin by apologizing, because I think I am going to
disappoint you. I was invited to speak about anti-Semitism in Latin
America. You would expect’ that after the attack in Buenos Aires less
than two months ago, when 29 people were killed, 252 injured, a
five-story Israeli Embassy was demolished and adjacent buildings
were badly damaged — I would come before you with a dramatic
appeal: "Please save Latin-American Jewry!'". Instead, I must tell
you, in all honesty, that anti-Semitism is not a serious issue in
Latin America. At least, it is much less serious than elsewhere.

Look at what is happening on other continents. A new wave
of anti-Semitism is spreading all over Central and Eastern Europe,
where the o0ld demons of extreme nationalism, chauvinism and
religious intolerance are raising their ugly heads again. Witness
the increasingly open anti-Semitism in Germany, the popularity of
Jean-Marie Le Pen in France, the very real possibility of pogroms in
Russia, the spread of Muslim fundamentalism in Arab countries and
Central Asia, the growing number of deniers of the Holocaust all
over the world. '

Look at what is happening in the United States of America,
where racial prejudice is prevailing over justice, and where a Pat
Buchanan and a David Duke, who made no secret of their anti-Semitic
feelings, were running for president! In America today, one can be
an anti-Semite and still make a successful political career. There
is a new level of tolerance for intolerance in the U.S.A.

In contrast, a group of neo-Nazis in Brazil attempting to
register their political party met categorical rejection by the
Supreme Electoral Court. The Court's President, Francisco Rezek
(incidentally, of Arab descent), declared a neo-Nazi party illegal,
because the Brazilian Constitution forbids any form of racial or
religious discrimination. In my country, a candidate with the
profile of David Duke would never have been able to get his
candidacy off the ground.

Anti-Semitism in Latin America is not institutionalized;
we do not have Ku Klux Klans. Neither is anti-Semitism endorsed by
any of the governments on our continent. The demonstration march in
Buenos Aires on 19 March, two days after the attack against the




Israeli Embassy, when more than 70,000 people took to the streets to
protest against terrorism, was personally led by President Carlos
Menem, who declared that the atrocity would only strengthen the ties
between Argentina and Israel.

There was an encouraging outpouring of support from the
non-Jewish community. Distinguished clergy, politicians,
intellectuals, actors, television personalities, and well-known
Argentineans of Arab origin took part in the demonstration,
alongside representatives of the 1local Jewish community. The
spontaneous outrage of non-Jews came as a most welcome contrast to
the past decades, when swastikas on synagogue walls and desecration
of Jewish cemeteries were commonplace and the non-Jewish community
remained indifferent and even hostile. The overwhelming support last
March in Argentina was probably a result of the strong stand taken
by the President and his administration in combatting anti-Semitism
and making the public aware of this terrible phenomenon.

The classic association between Latin America and anti-
Semitism comes from the fact that there were many Nazi old-timers
who found refuge on our continent after World War II — Adolf
Eichmann, Franz Paul Stangl, Gustav Franz Wagner, Jozef Mengele,
among others. Geographically distant from the scenario of the
Holocaust and with a population largely unaware of the atrocities
perpetrated against Jews, Latin America was an ideal hide-out. Not
all governments of Latin-American countries sought to protect former
Nazi war criminals, but neither did they go out of their way to
locate them. In recent years, the Brazilian government has been most
cooperative with Nazi hunters; the controversial 'Mengele affair" is
a case in point. And last February, President Menem opened the
previously secret files on Nazi war criminals who received safe
haven in Argentina under the Juan Peron regime.

Initial reports speculated that the bombing of the Israeli
Embassy might have been the work of neo-Nazis angered by Menem's
decision to unseal the files. But this is highly unlikely. Although
there are until now no conclusive findings, all evidence indicates
that the attack was choreographed by the Islamic Jihad and carried
out under its orders by local pro-Palestinian elements. In other
words, it was imported anti-Semitism, not home-grown Latin-American
anti-Semitism.

In the wvast majority of Latin-American nations, there
exists no "Jewish problem" per se. I call it a "Jewish problem" when
Jews are discriminated against, when they face difficulties which
their non-Jewish fellow citizens do not encounter. This does not
imply that there exist no preoccupations in our Jewish communities.
‘There are 1isolated anti-Semitic incidents, occasional Dbiased
articles in the press, there is a neo-Nazi publishing house in the
south of Brazil currently facing a lawsuit. While the instigators
must be carefully watched, in Latin America these groups do tend to
appear and disappear by themselves. The Jewish communities are on
guard and never fail to voice their concern, through the channels
that our leadership considers most effective, but we are surely not
pushing the panic button.

The alarmists have no credibility whatsoever. I repeat:
anti-Semitism is much less serious in Latin America than in the




United States. I find it significant that the American Jewish press
gives more coverage to anti-Semitic incidents abroad than at home.
If every act of anti-Jewish vandalism in the States were to be
reported, it might seem that being a Jew in America these days is a
very dangerous thing!

Please do not misunderstand me: I am not minimizing the
problem, I am only placing it in the proper context. Anti-Semitism
is real in Latin America, as it is all over the world. It is on the
permanent agenda of the Latin-American Jewish Congress. But it does
not threaten Jewish security. And this is not a personal opinion; it
is fully endorsed by Dr. Benno Milnitzky, President of the Latin-
American Jewish Congress. There may be ingrained anti-Semitic
feelings on our continent, but there are very few anti-Semitic acts.
In Latin America today, anti-Semitism is out of fashion. People from
all walks of life, from the most sophisticated intellectual to the
most illiterate peasant, sense that it is wrong to discriminate
against another human being because of his religious beliefs.
Pluralism comes naturally to Latin Americans. Having been brought up
in a melting pot, they are a product of a multi-racial society,
where differences are in the very air they breathe, and their
next-door neighbors are frequently immigrants from distant lands,
each preserving his or her own culture and traditions. There is in
Latin America an inherent respect for differences. Which does not
mean that the population would never respond to a demagogue, intent
on disseminating anti-Jewish hatred.

The very openness of democracy provides opportunities for
the demagogue, the radical, the anti-Semite — particularly when
there is widespread economic and social injustice, as there is in
Latin America today. The standard .of living has deteriorated sharply
on our continent over the last decade. This huge region of 400
million people is beset by a menacingly poor economic climate,
associated with violence, crime and terror. The mix of economic
malaise and social unrest raises the specter of anti-Semitism. In
times like these, the need for a scapegoat is more keenly felt. In
times like these, the masses are more likely to lend an ear to false
Messiahs.

This scenario also raises the specter of a setback in the
process of democratization. The Fujimori temptation may be
dangerously contagious. What happened recently in Peru is a
worrisome precedent, a threat for the still fragile democracies on
ocur continent: other Latin-American presidents, frustrated with
their respective congresses, may be inclined to get rid of the same.
The situation in Venezuela continues precarious after a coup attempt
on the 4th of February, and Caracas can easily be a rerun of Lima.
The potential domino effect is scary.

We, Latin-American  Jews, are committed to the
consolidation of democracy on our continent. Because we have a
vested interest not only in the political and social stability of
our respective countries but in the democratic system itself. During
the darkest years of military rule in Argentina, Chile, Uruguay and
Brazil, there were those Jews who let themselves mistakenly believe
that the military establishment worked to the benefit of the Jewish
people. One contact or one telephone call to a given general could
easily prevent an anti-Semitic incident or potential problem. This




was pure illusion. When the masses are oppressed and repressed by
dictators, they get angry. They need an outlet for their anger. And
more often than not, they find an outlet by throwing the blame on
the Jews. History has taught us that Jews fare better in open, free
societies. Democracy and religious pluralism go hand in hand. But we
must be prepared to pay a price for the openness of society: just as
Jews have the liberty to express themselves as Jews, anti-Semites
are free to go public with their anti-Semitism.

How do we protect ourselves from anti-Semitism? We do not
waste time making lists of anti-Semitic incidents. We direct our
efforts towards eliminating the causes of anti-Semitism.

We work in close collaboration with the Catholics, not
only to maintain good relations between the higher echelons of the
Jewish and Catholic communities, but first and foremost for the
purpose of eradicating the seeds of prejudice on a continent which
is predominantly Catholic. We created in our country a National
Commission for Catholic-Jewish Dialogue, under the sponsorship of
the National Conference of Brazilian Bishops. The Commission meets
monthly, with five active spokesmen on each side. We have managed to
publish and distribute, through the Bishops' Conference to all the
dioceses and archdioceses in the country, a "Guidebook for Catholic-
Jewish Dialogue”.. We have succeeded in eliminating anti-Jewish
references from all Catholic textbooks used in Brazilian schools.

So you see, my friends, the dialogue between Latin-
American Jews and the Catholic Church is a Jewish priority not only
for ideological purposes but for practical reasons as well. We need
the Church as an ally against extremists of the left and right. If
and when there should be an anti-Semitic wave in Latin America, the
Jewish communities will depend ,on the support of the Catholic
Church. Because whatever ingrain%d anti-Semitic feelings there may
be among the population, they come from the old teachings of the
Church.

Side by side with the ‘Catholics, we fight against anti-
Semitism in the greater context of fighting every form of
discrimination and championing every cause that promotes equality
and social Jjustice. Our solidarity with other minorities breeds
solidarity from the majority. Our concern for the rights of the
underprivileged masses generates respect for our rights as Jews. A
parochial battle against anti-Semitism is a lost battle.

We have been relatively successful in our interfaith
efforts. Considering the overwhelmingly Catholic population in Latin
America (400 million) and the small number of Jews (800 thousand),
the mere existence of such a relationship speaks louder than words.
However, we still have a long way to go insofar as popularizing the
dialogue. As Dr. Riegner said in .Rome on 5 December 1990: "The new
Catholic-Jewish relationship inaugurated by Nostra Aetate is still
confined to a small intellectual elite and has not penetrated wider
circles." Dr. Riegner is right. The new Christian theology has
still not become a part of our popular culture. The masses do not
know that anti-Semitism is now considered a '"sin" by the Church.

In Latin America, it is especially difficult to popularize
the dialogue. In our part of the world, where close to 300 million




people do not have food to eat, clothes to wear or homes to live in,
it is difficult — and perhaps even insensitive — to preach to the
masses the importance of building bridges between religions. For
that matter, it is even difficult to be existentially concerned with
one's own religious identity, when there are so many pressing issues
confronting us.

But we are trying to popularize the dialogue. In Brazil,
we introduced courses on Judaism in Catholic seminaries, to awaken
and cultivate in the seminarians an ecumenical sensitivity, so that
they can later instill in the hearts of young Catholic Brazilians a
love for their Jewish brethren. Before Easter, we sent letters to
all the bishops throughout the country, requesting that they orient
the clergy within their respective dioceses, to ensure that the
Passion Plays are devoid of anti-Jewish references. Every year, the
National Conference of Brazilian Bishops conducts a "Fraternity
Campaign" with multi-media didactic material. Next year's campaign
will probably be dedicated to '"dialogue and religious pluralism".
Two and a half weeks ago, on the eve of Easter, Cardinal Arns
(Archbishop of Sao Paulo) and I appeared together on live national
television. It was Hallelujah Saturday, ths day when Jews were
traditionally beaten by the Catholic masses. We spoke at length on
television about the differences and parallels between Easter and
Passover. That is what I mean by "popularizing the dialogue'.

' Imagine if the Pope, who has access to the world media,
would agree to do the same! If the Vatican would follow the example
of some of its distinguished Catholic leaders in Latin America, we
would have much to gain. When the Jewish cemetery in Carpentras,
France, was desecrated, we received a moving telegram of solidarity
from Dom Luciano Mendes de Almeida, President of the Brazilian
Bishops' Conference. Cardinal Antonio Quarracino, the former
President of CELAM (Latin-American Episcopal Conference), now Arch-
bishop of Buenos Aires, was in the front line of the demonstration
march against the bombing of the Israeli Embassy. Imagine if the
Pope were publicly to condemn the sin of anti-Semitism and acts of
anti-Semitism — what an echo would be heard among Catholics all
over the globe! Yes, there was a kind message of solidarity from
Monsignor Jean-Louis Tauran, Minister of Foreign Affairs of the
Vatican, after the bombing of the Israeli Embassy in Buenos Aires,
but couldn't the Holy See have reacted in a way that would have
reached the Catholic masses? Couldn't the Pope himself have spoken
out categorically against the attack?

The Vatican has an important role to play in popularizing
the dialogue and combatting anti-Semitism. Just as its highest
officials go out of their way to censure a local friar in Brazil
because of his Marxist ideology, the Vatican should likewise go out
of its way to make sure that the new teachings with regard to the
Jews are understood and acted upon in every parish in the entire
world.

This is my appeal to you, Cardinal Cassidy and
distinguished members of the Holy See's Commission for Relations
with the Jews: that you share with Pope John Paul II how essential
it is that the new teachings of the Church about the Jewish People,
enshrined in ‘the 1990 Prague Declaration, become the new gospel of
the Church. We can only hope that his sensitivity will match yours.
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International Consultant Date 12 May 1992
American Jewish Committee,

45 East 89th Street (18F), Our ref ss.1f
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Dear Marc

It was very good to see you both and I enclose my press statement
from my visit to the USA.
Kindest regards.

Yours sincerely

SIR SIGMUND STERNBERG

Enc.
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CLOSER US/UK LINKS IN FIGHTING BIGOTRY

Closer links in the world-wide fight against racism, xenophobia
and anti-semitism, were forged last week in New York and
Washington as a result of a visit there by Sir Sigmund Sternberg,
Chairman of the Executive of the International Council of
Christians and Jews.

Sir Sigmund, in addressing the Board of the American National
Conference of Christians and Jews, reported on the work of the
Council of Christians and Jews in the United Kingdom and beyond.
He stressed the need for closer co-operation and greater co-
ordination in the face of growing dangers in many countries - not
least the United States itself.

He praised the activities of NCCJ with its emphasis on community
work embracing black and white citizens. Sir Sigmund praised its
President, Mrs. Gillian Sorensen, and Mr. Ira Lipman, the
retiring Chairman, to whom he presented the Inter-Faith
Medallion. Mr. Lipman is Vice-President designate of ICCJ.
Sir Sigmund and Lady Sternberg attended a NCCJ fund-raising
dinner at the Waldorf Astoria Hotel in New York, attended by 700
people including many leaders of industry.

In Washington, Sir Sigmund accompanied by Mr. Donald Sullivan,
the Director, toured black districts and met the British
Anbassador, Sir Robin Renwick, regarding the possible
introduction in the USA of the Spiro Institute’s "Open
University" programme on Jewish history, and the German
Ambassador, Dr. Jurgen Ruhfus, to whom he expressed anxiety about
growing neo-Nazism in Central and Eastern Europe. He also met
Dr. David Cooke of the British Council.

On his return, Sir Sigmund expressed satisfaction with his visit

which he felt would help strengthen ties between Christians and
Jews in the English-speaking world.

1st May 1992

Sir Sigmund Sternberg o.st.J. kcsG Jp

Star House

104-108 Grafton Road
London NWS 4BD
Tel: 071-485 2538
Fax: 071-485 4512




DR. MANFRED R. LEHMANN

May 12, 1992

Rabbi Marc Tanenbaum
45 East 89th Street, 18F
New York, NY 10128

Dear Rabbi Tanenbaum:
I heg to 2nclose my article on the recent
meetings in Baltimore, which I hope you will

find interesting.

Meanwhile, I beg to remain

sincerely yours,

Dr. Manfred R. Lehmann

MRL :mas
Encl/

5500 Collins Avenue, Miami Beach, FL 33140
Fax No. (305) 866-4403
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Dr. M. R. Lehmann / Baliimore, MD

The 14th annual meeting of the Intemnational Liaison |Sb8

Committee of the International Jewish Committee on
Inter-religious  Consultations (LJ.C.I.C.), and the
Vatican's Commission for Religious Relations With The
Jews opened in Baltimore on May 4th. The World Jewish
Congress was a sponsor of the 4-day meeting.

The Jewish side was represented by s number of -
rabbinic and lay representatives of such organizations as |f

the Synagogue Council of America, the Rabbinical
Council of America (RCA), the Union of Orthodox
Congregations, the American Jewish Committee, B'nai
Brith, the Reform movement, and others. A few hundred

guests, some Jewish, some Christian, attended the |

opening meeting, chaired by Archbishop William H.
Keeler of Baltimore. He called for "building bridges" not
oniy between Jews and Christians, bui slsc Letwesn
Moslems and Christians because of the danger to millions
of Christians in Moslem countries, such as the Sudan,
who are being systematically massacred or forced into
conversion to Islam. He also urged somethiag probably
unprecedented, that direct dialogue between Tsraelis and
Christians in Israel, bypassing the nationalist Moslems,
should commence, as Jews and Christians face the same
common dangers there.

Next Cardinal Cassidy spoke as the head of the
Vatican's Commission for Religious Relations With The
Jews. He opened his talk by reading from Psalms Chapter
85. However, his selection of verses was unfortunate: he
skipped the first verse and only read verses referring - in
the English deficient translation - to "salvation® and
ave Christological undertones. As the
sharp-witted Dr. Yosel Burg la i , the good
Cardinal had deliberately skipped the first verse: "Thou
hast been favorable to thy Land, thou hast brought back
the captivity of Jacob.* Dr. Burg, who is not one to let
even a Lardinal pull the wool over his eyes, rebuked him
for leaving out a direct reference to the central position of

tz Yisrael to the Jewish le, thereby indicating the
Church's continued resistance to recognizing the Jewish °

~ 7 State of Israel with Jerusalem as its capital,

Another faux pas of the Cardinal was his translation
of "tshuva” as "conversion” - just a slip of the tongue? He
alﬁﬁé‘g‘tﬁ'm to the Jowish peopls a3
thewm st bit, whereb
they signal that just as Abraham \:‘;:n;f);hrﬁ%
before he had any m;‘rzﬁMﬁﬁ? follow in
Abraham's footsteps by being barren of mitzvet.

Another speaker was Cardinal Joseph Berardin of
Chicago, also a high Vatican official in inter-religious
affairs. His main thrust was to enlist Jews in his
ecological crusade 4nd labor-protecting campaigns.

Edgar Bronfman, the Chairman of the Colloquium,
delivered a few words. As a layman his remarks were
mainly directed at the political concems of Jews, the main
one being the Vatican's recognition of Israel, with full
diplomatic representation.

The main event of the evening was Dr. Yosef Burg's

" brilliant discourse. The 82-year-old Israeli veteran of all
* Government Cabinets 'since' 1948 explained what''the

Holocaust means to him and to every Jew: while it may
aopear like 4 drama to Christians, it is a trauma to the

(fruitlcss, because every Jew should continue to believe

L -

Dr. Yosef Burg Delivers Powerful Discourse on the |
Jewish Position Before Cat

oli

..'r Il‘(‘.

c-Jewish Colloquium

73

Dr. Yosel Burg

!

. Therefore, tecause of the thousands of years of
;z“;mtion and oppression by the Christian Church, Jews
cannot approach inter-religious dialogue without great
stress and reservations which will not be eliminated for a1
very long time. He cited several examples of how deep-
rooted anti-Semitism is in Christian literature a.nc.l
education. As an example, he gave the name “"Pharisees,
which to Christians has a very bad connotation, but is to
us a badge of honor since we are proud to be known as
"Perushim,” the Hebrew word for Pharisees. He-pulled
no punches: He declared openly that Edith Stein~-whom
the Pope declared as a Saint because she allegedly died in
Auschwitz for being a Catholic - died in fact because she

was Jewish, like millions of her brothers and sisters, not
bez}u'fcmsh\ewu-&tholic. He explained why we can never

tolerate t tion_of Auschwi Carmelite nuns,
because the Jewish martyrs who died there 1l
missing from our ranks: they would today have had
children and grandchildren, so their loss is real and alive,
every day of the Jewish present. While the world is facing
an abyss of the ABC's, meaning atomic, biological an .
chemical weapons, our consists Auschwitz,
Birkenau and Chel eath m‘uf'th&}{ ] >-Holocawst:
: € fo the opposition to puré T S'dla‘_ro@c with”]
Christians, as postulated by Rabbi J. B. Soloveitchik, Dr.
Burg clearly indicated that such dialogue would be

that ours is the only true religion, at the same time
affording Christians the right to believe the same of their
religion. That was Dr. Burg's definition of religious
tolerance. )

Dr. Burg ended his remarks by expressing the prayer
that the Jewish people should, after experiencing for so
long the message of doom that was foretold in Chapter 1
of the Prophet Isaiah, soon experience the message of the
14th Chapter of Isaiah which beings with the words of
consolation: "Nachamu, Nachamu Ami!" and its prophecy
of the full restoration of the Jewish State in the Jewish
Land and Jerusalem as the Jewish Capital. He also
repeated something that he acknowledged to me privately




that he had learned from my writings: Jerusalem is

" mentioned almost 700 times in the Hebrew Bible;but-zero
K times in the Koran! Dr. Burg got a well deserved, Tousing
applause: ==
After his speech Dr. Burg personally told me that my

concern for the return of the stolen Hebrew Manuscripts
held in the Vatican had been raised in the private
deliberations of the Colloquium. I followed this up with a
meeting with Prof. Leon Feldman and Monsignor Pier
Francesco Fu al!%ﬁﬁﬁ'é"ﬁ{ain m%:zvi}?‘ on
Hebrew mdﬁWfﬁisplayed a Eatin book
bound in a parchment page from a 14th century Hebrew
Tanach, cannibalized from a Manuscript stolen by the
Church. T suggested that, as a preliminary step, the
Vatican should allow Church-owned libraries to be
searched for the thousands of books likewise bound in
~ parchment ripped from precious Hebrew books - since
obviously such desecrated single pages could not possibly
have been gifted by Italian noblemen as the Vatican

claims, and for the rest of the complete Manuscrip!s still -

in its vaults,.. I sincerely hope that the Colloquium will
Kbring about this one positive, practical result.

In the ensuing closed sessions, the Jewish delegation -

their main spokesmen being such staunch defenders of

r. Israel Singer |

m;%awmug_
and ,Rahbj\aiﬂi_hig_{muMde it very clear that
while the Vatican has a religious need to come to terms
, with ludaism, we Jews are not interested in a religious
dialogue, but are only interestéd in practical, political
. results:

recognition. of -Israel,

fighting against anti-

- EAR R

Latin book bound with Hebrew parchment, stolen from Jewish
manuscript.

Semitism, access to Vatican archives, and similar aims.
The dialogue will loose all interest for us if we Jews do
not get any practical benefits out of it. The fact that this

dialogue en place 1s therefore_not a blanket "green

ue Has—taken
Jight" for religious dialogue betw&m
it 1s only limited to_a specific agenda and for specific,
ua!iﬁedx.lewish represem%l'i“ifés:""g_"'—_tﬂ e
The Statement issued af the end of the four-day
session is therefore most significant: 1. For the first time,
a Vatican Commission called for diplomatic relations
< between Israel and the Vatican to be established, 2. The

Vatican archives are to be opened to Jewish scholars of

—the Holocaust. It must be hoped that these archives are

still intact and will contain the same documents which

. Father John F. Morley, a Catholic priest in Newark, N.J.

used when he wrote his book Vatican Diplomacy and the

Jews During the Holocaust 1949-1943, in which he

sharply attacked Pope Pius XII and the Vatican hierarchy

. for their indifference to Jewish suffermg—during the

Holocaust. (See my article in the Algemeiner Journal
November 3, 1989 - "The Vatican and the Holocaust.™)

It must be hoped that the next step will be to address
the Jewish grievance over the remaining 800-0odd Hebrew
Manuscripts still held in the Vﬁlica?/nmw
thousands of others were bumned during the Middle Ages.
The spirit of "Nostra Aetate,” which the Catholic
delegates in Baltimore invoked again and again, would
dicigle that this Neslige afphristian_spiritual_genocide
against Judaism_be eliminated by returning the surviving
sac anuscripts fo the-Jewish people, by placing them

in the National Library in Jerusalem.
e N P T e ey
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‘The Storm Over Sainthood For Queen Isabella

Ll
Louis Auster
hile the world was absorbed in following severity. and its blood-thirsiy ferocity ... Terrible though the

Operation Desert Storm, another sort of storm
was set off by a movement launched by some
conservauve Catholics (o beatify Queen Isabella of Spain,
the first step 10 sainthood. Prompted by Spanish Bishop
Ahardo Portillo, the influental head ol Opus Dei, who sug-
gested that 1992, the 500th anniversary of Columbus” voy-
ages, would be a fiting time to honor the Queen. As spon-
sor. she had spread Christianity to the New World.
What is Opus Deiz According 1o Stanley G. Payne, it is a

secret organizaton largely comprised of laymen whose aim

is 1o make Catholicism effective in the secular world.! As a
clue to their political orientation, there were two Opus Dei
men occupving the miniswies of finance and commerce in
Franco’s 1957 cabinet, and they also conuolled large sec-
tions of Spanish education. The proposal to beadly Queen
Isabellappeared o reflect politcalreligious motves on the
part of uluaconservitives to embarrass the Spanish Socialist
government and those progressive Catholics who advocated
greater religious freedom for Jews and Protestants.

Over the centuries. a cultural i image of the queen as a
person of high moral virtue developed and along with her
husband, Ferdinand, they were referred to as “Catholic
rulers.” This purified view presented her as as strong
leader who had unified Spain by driving out the Moors
and spreading Christanity to the New World.

Most appalled by the motions to beatify the queen was
Rabbi Marc H. Tanenbaum,  dircctor ol international and
interreligous affairs for the American Jewish Committee
for 30 vears, and past chiairman ol the International
Commiutee for Interreligious Consultations. He was the
only rabbi invited as a delegate-observer to the delibera-
tions ol the Second Vaucan Council, and he consulted
with other Jewish organizations in rh.dung the Declaraton

on Non-Christian Rcltgmm. issued in 1965, This historic

document. rimsformed relations between Catholics and

Jews from hostility and recrimination to friendship and

(Oﬂpel wion. Now, the Isabella issue loomed as a threat 1o

the improved relations to which he had devoted his career.
Declares Rabbi Tanenbaun:

That idealized image mocks the painfully recorded detils
of Jewish and Moslem history that Tor centuries has con-
demned Isabella as the mother of one of the cruclest
reigns of terror in human history. From Isabella’s depic-
tion, no Catholic would have o wisp of a notion of her bru-
tality, her violence, and the Inquisition’s systematic destruc-
tion of the lives of Marranos. faithful Jews, and Moors,

We find a similar assessment by the historian H. Graetz:

In 1483, Ferdinand and Isabella persuaded Pope Sixtus IV o
appoint a Dominican monk. Tomas de Torquemada,
Inquisitor-General of Sp.;in He was the incunation of the
_ Holy Inquisition with all its devilish malice. its. heartless

LOUIS AUSTER writes about (rn‘hnhrjr‘zuuh relations. His book
Hitler's Death March, Zebva Books is in iy thivd prrinting.

500 Years Commemorating the Expulsion

tribumnal had been, though many thousands had been cast in

the Mames, lelt 1o rot in its dungeons, driven from their

country, or reduced 1o beggary, it was child’s play compared

to what it became when placed under control of a priest

whose mind was closed 10 every sentiment of mercy, and

whose lips breahed only death and destruction.=

To extort conlessions, Marranos who gave up their
Jewish faith and Jews suspected of luring them back to
their faith were tortred on the rack. I’u:p[L were urged to
provide a list of neighbors guilty of Jewish heresy. There
were so many victims, that a special execution ground
became known as the Quemadoro, or place of burning. At
the outset, 15,000 accused were thrown into prison. Those
convicted of heresy forfeited their property, hall of it going
o the royal treasury.

In A History of the Jewish People Max Margolies and
Alexander Marx conclude that “concern for national
unity, churchly picty, and the greed for [urther enrichment
operated as motives for the royal pair 1o permit the invo-
ducuon of the Inquisition in their domain.™

Rabbi Tanenbaum points to the 8,000 Jews and Marranos
burned at the stake and sums up, “Put plainly, Isabella is no
more deserving of sainthood than was Adolf Eichmann.”

Horrifying as this series of persecutions had been,
Isabella found a way to deliver her ultimate blow against
the Jewish people — their otal expulsion from her coun-
try. H. Gracetz, describes the tragedy that has haunted
Jewish memory over the centuries.

The war with Granada (held by Muslim Moors) lasted for 10
vears. To this. the Jews had w contribute. (Alfarda, strangers'
tax) The Jews, so to speak, were made 10 bring the fagots o
their own funeral pyre. The campaign -, assumed the char-
acter ol o crusade agrainst unbeliell of o holy war [or the exal-
tation of the cross ind the spread of the Christian faith. Are
the unbelieving Mahometans 1o be vanquished and the still
more unhelieving Jows o go free in the Lind?

Belore the banner ol the cross waved over Granada,
Ferdinand and Isabella had contemplated the Expulsion of
the Jews. With this end in view, they had sent an embassy 1o
Pope Innocent VI, saying that they were willing 1o banish
the Jews from the country if he, Christ’s representative, the
avenger ol his death, set them the example ... The pope
wits opposed 1o the Expulsion. The Spanish sovercigns
decided to banish the Jews without the pope’s consent.

Isaac Abrabanel, who, in spite of objections by

. Torquemada, had served as finance minister and had ren-

dered valuable service in the administration of royal
finances, presented himsell before the sovereigns and
offered enormous sums in the name of the Jews, if the
Edict was lifted. Eminent Christian grandees supported his
petition. Ferdinand, who took more interest in enriching
his coffers than in the Catholic faith was inclined to yield.
Then the fanatical Torquemada spoke up, “Judas Iscariot
sold Christ for 30 picces of silver; your highnesses are
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 about 1o sell him for 300,000 ducats.”
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Then he
the hall. The queen refused o lift the Edict.

Graetz describes what followed:

The long-dreaded blow had [allen. The Spanish Jews were

to leave the country, round which the fibers of their heart

had grown, where lay the graves of their forelathers of m

least 1,500 vears, and towards whose greaness, wealth, andd

culture they had so Largely contributed. The blow fell upon

them like a thunderbols.

The finest mansions, il a buyer could be lound, went for
a donkey or piece of cloth. Jews could not leave with coin.
Everywhere Dominican preachers urged the Jews to
embrace Christanity and thus obtain salvaton in this world
and the next. The great majority held fast to their faith.

Here is a cry of anguish from one of the victims, Estori
Parchi, a Talmud student: "Naked was 1 torn from the
house of studv and forced 10 wander from land to land,
and from people to people whose longue was strange (o
me.” And the queen who launched this arocity was now
being proposed for beatification!

tis heartening o report that the stong Jewish protests

against beatification were joined by Catholics and

Moslems. In London, the 7imes |8 December 1990 quot-
ed the Right Rev. Gerald Mahon, chairman of the Bishops'
Committtee for Catholicjewish relations, as saying that he
was writing to the Vatican to express his concern. “She is not
asuitable person o hold up as a model to Christians.”

Dr. Hesham el-Essawy, chairman of the Islamic Society
for the Promotion of Religious tolerance said, “Muslims
and Jews were forced at the point of a sword 1o convert o
Christianity or die. She was more of a demon than a saint.”

Jrwish Week veported that Catholic and jewish leaders
from Chicago sent a joint letter o the Vatcan urging it “to
put this proposal 10 rest in light of the significant damage it
would do to contemporary interreligious relations.”
Nincteen religions and community leacders signed the letter,
including the Ru Danicl Montalbano, director of Catholic-
Jewish reladons for the Archdiocese of Chicago. and Rev.
John Pawlikowski of the Catholic Theological Union.

The good news came from the 40 bishops on the
Pontifical Council for Christian Unity which unanimously
passed a resolution stating that the proposed beatification
ol Isabella contradicts current Church positions on the

‘ freedom of conscience. The council was formed in 1969 1o
implement the reforms of the Second Vatican Council,
which ushered in a new era in the relations between
Catholics and Jews. The pope appoints each of the bishops
on the Council. Joseph Cardinal Bernardin of Chicago
inroduced the resolution at the Vatican.

The Pontifical Council’s resolution, while not binding,
makes the sainthood case a dead issue. In reply to Rabbi
Tancenbaum’s protests, Archbishop Edward 1. Cassidy, pres-
ident of the Council wrote him, "As to your fears regarding
a possible beatification of Queen Isabella of Sp in, | can
assure you that the concerns manilested to us in various
wavs have received serious consideration and 1 expect that
the process will not be continued. Your article, as well as

1 Pavne, Sumbey GG,
117D, . 262,

Folangr: A Hestory of Spevash Foseism, iStanfood University Press,

B 1 TV
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ran out ol

the one by Mare. D. Angel in the favish Week 22 February
1990 were very interesting and useful.” (Rabbi Angel is the
religious leader of the historic Spanish and Portuguese
Synagogue in New York and president of the Rabbinical
Council of America.)

The controversy produced some lively comments in the
press. In an op-ed article in the New York Times entided,
“Isabella Is No Saint,” Kenneth L. Woodward, author of
Making Saints, aller reviewing the issue, concludes that
“Ronmie needs o explain how so questionable a candidate
has come so close to becoming a saint. What is at stake is
not Isabella’s worthiness to be venerated as a saint but the
integrity of the canonization process itself.”

crhaps the most insensitive defense of sainthood for

[sabella appeared in a letter to the Thnes, as a response

to Woodward's article. Headlined, “Why Isabella
Quulifies lor Sainthood,” it came from Anthony M. Stevens-
Arroyo, professor of Puerto Rican Studies at Brooklyn
College. He writes:

Politics have always played a part in the canonization

process. King Louis IX of France was proclaimed a saint

partly as reward for his efforts in the Crusades, although he

expelled Jews from his dominions, just as Isabella did.

The inference is clear: What's the big deal with
expelling Jews? Many other rulers did it, and one even
became a saint. He failed to note some important differ-
ences. French Jews numbered only a small fraction com-
pared to the almost 300,000 Spanish victims, and, unlike in
Spain, were permitted to take their possessions. Nor did
Louis IX persist in hounding his victims. Thousands of
Jews who were driven out of Spain setded in Portugal. The
Spanish rulers proposed that their daughter marry the
young King Manoel of Portugal provided that he also
expel the Jews. In 1496, the king signed the decree
expelling the Jews.

Rabbi Tanenbaum is elated by the Vatican decision.

This is a remarkable victory and evidence that our relation-

ship is really working., Without any public demonstrations,

through diplomatic channels, we communicated what a dis-
aster Queen Isabella was to human rights,

Rabbi James A. Rudin, national director of Interreli-
gious Alffairs for the American Jewish Commitice agreed.
“This shows the vitality of our comunication, and that they
are sensitive to the teachings of Vatican II ... In the past,
this would have been done without anyone hearing about
it. Not only did we hear about it, we had many Catholic
allies on this.”

To conclude this episode, Rabbi Tanenbaum urged
the Vatican 1o make a public statement and 1o follow it
with an account of Isabella’s role in Jewish and Moslem
history, much of which is downplayed or nearly omited
in Catholic versions.

“If the Vatican does not make clear the reason for i, it
will lead 10 widespread resentment on the part of many
Catholics that the Jews are trying to manipulate the
Catholic Church,” he warned.e

A Margolies, Max and Maex, Alexancler, A History of the frvish Peaple, (P hibeclelphia:
Meridian Boaks, [960), p. 463,
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_ DR. MANFRED R. LEHMANN

5500 CoLLINS AVENUE
MiaMi BEAcCH, FL 33140

Rabbi Marc Taneﬁbaum
45 East 89th Street, 18th Floor
New York, NY 10128 -

Dear Rabbi Tanénbaum:

The Catnolic-Jewish Cclloquium held in Baltimore in May led me
to write two articles in the Algemeiner Journal: " Dr. Yoseph Burg
Delivers Powerful Discourse on the Jewish Position Before Catholic-
Jewish Colloquium" (May 15) and " Barcelona 1263 Replayed? The
Church Disputes Articles in Algemeiner Journal” (June 5).

These articles elicited critical letters sent to me by Dr.
Eugene Fisher, Secretary of the National Conference of Catholic
.Bishops, Archbishop William H. Keeler of Baltimore, and Monsignor
John M. Oesterreicher of Secton Hall University. The views of
Cardinal Edward Cassidy of the Vatican, were also conveyed to me.

My reply is contained in enclosed article. While the criticsm
of the Church focused mainly on an insignificant point (did
Cardinal Cassidy qoute verse 1 in Tehillim 85, or, as Dr. Burg
pointed out, or did he not?), I cover a multitude of much more
important points and grievances which concern Jews.

If you wish to receive copies of my previous articles, I will
be glad to mail them to ycu. Likewise you may be interested in
copies of the letters from the Church men, especially three written
by Monsignor Oesterreicher, which I am sure you will find
intriguing indeed. You may also wish to receive a copy of the
translatior of the Eull of Poue Clement VIII of 1E83.

I remain, with best wishes

Ve incerely yours

Dr. Manfred R. Lehmann
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Unsung Jewish Martyrs -
Victims of the Church

by Dr. M.R. Lehmann / Miami Beach, Florida

If you ask the average person which were the greatest
tragedies in the long history of the Jewish people for
which the Church should seek atonement, you will
probably get as an answer: the Inquisition, culminating in
the expulsion from Spain in 1492, and the Holocaust in
Christian lands in this century. But in fact there were
countless other atrocities committed against us in different
lands and in different centuries for which the Church
bears a heavy burden of guiit, Here zre just a few events
of suffering inflicted upon us by the Church for which no
desire for atonement has yet been voiced.

The Brothers Chaim and Joshua
Reizes (1728)

In the early 18th century Poland was totally
dominated by the Catholic Church, and more specifically,
by the Jesuits. In the city of Lwow (Lemberg) the Church
had installed an Inquisition which set out to do all in its
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Purt of the special prayer for the two martyrs R, Chaim and

R. Joshua Reizes, from the Lwow Machzor on parchmeot,
power to wipe out Judaism by bringing about forced
conversions by torture, and executing those who resisted
their rule of terror. Their one success, the conversion of a
Jew by the name of Jan Filipowicz, felt remorse after the
fact and returned to his Judaism. This infuriated the
Jesuits who seized and tortured him to get a confession as
to who had influenced him to abandon Christianity. When
no confession was forthcoming they tumed to the Jewish
leaders of the city and arrested them just before Pesach in
1728. Rabbi Chaim Reizes, & giant in learning and piety
and head of tho yeshiva, and his younger brother Joshua
were imprisoned. Both were tortured cruelly for 40 days
without yielding a confession. Rabbi Joshua died from
this ordeal, but the men of the Church in their fury were
not satisfied; they tied his body to the tails of & team of
horses and had it dragged through the streets of Lwow.

Then they took Rabbi Chaim to the execution site. Till the |

last moments the priests tried to lure him into a

conversion by promising him his freedom. He refused. |

The Church recorded its failure in the Latin words, "Sed
aihil evicit in obstinato pectore* (he could not convince
his obstinate soul). Before a large, cheering crowd they
proceeded 1o execute the FMI Rabbi in the most cruel
manner, by first cutting off his hands, feet and tongue,
und finally cutting out his heart from his live body. Like
Rabbi Akiva long before him and countless martyrs in our
history, he gathered his last strength for the words
"Shema Yisroel..." Then his remains were bumned at the
stake,

The Jews of Lwow composed a special prayer in
commemoration of these two beloved martyrs. I have just
acquired an old prayer book from Lwow, handwritten on
parchment, containing this heartrending prayer, said in
Lwow till recent times, together with the weekly "Av
Harachamim.® The martyrdom and greatness of the two

Reizes brothers is expressed in a long two-page poem,
also giving the author's name as Rabbi Aryeh Leib ben R.
Yitzchak. Today, the Jewish community of Lwow has
vanished in the Holocaust, but my manuscript still bears
witness 1o the crime inflicted by the Church on those
pious Jews of yore,

]
Antonio Jése Da Silva

Hundreds of years after 1492, the ravages of the
Inquisition continued unhindered under the sway of the

. Catholic Church. Brazil, which from 1598 had also been

exposed i the excesses of the Inquisition, was still being
terrorized in the early 18th centry. Couriless
*Conversos® or "New Christians® who had hoped for
refuge in Brazil from their Portuguese homeland were
burned at the siake in the dreaded autos-du-fe. And yet,
thousands of "Conversos® still practiced secretly “the
Jewish religion, even though they no longer had sny
formal Jewish education and depended on family-kept
traditions. The last Brazilian victim bumnt at the stake was
the famous playwright Antonio Jése da Silvs, bomn in Rio
de Janeiro in 1705. His father was a well-to-do luwyer
and poet, who, together with his wife, Lourenca Coutirho
were of Jewish origin. Antonio Jése's mother was the first
to be arrested for the *crime of Judaism® and taken to
Lisbon to be interrogated and tortured by the "Holy
Office.* As an outstanding expression of love and respect,
both her husband and son moved across the ocean fo be
near her in her ordeal, which lasted for many years.
Antonio Jése enrolled in the University of Coimbra znd
soon became known as an outstanding and nonuls
playwright and lawyer, The Chur:t resume sumcrons =
him when they discoverad that s piays e oo
on the Inquisition. He was arrest=’ 10 oo oo
point that he ultimatalv emerpec & copmean Z280 ke
nNever Ultenyd, Aar uniar Lo auos =
other name but that of G :
name. In 1734 he macrisl Loomes
Jewish ongin. =

His plays puined wide poputariy, ncludg oee
entitled "O Judeo,” the Jew. (He has besn known iz
Brazilian literature ever since as Antonio Jése ds Silvi O
Judeo). In 1737, just as the family celebrated the bizh of
8 daughter, the playwright, his mother and wife were
again arrested by the inquisition, after a black slave girl,
herself under threat of arrest for "lewd living,* denounced
them for keeping the Sabbath and the fast days of Yom
Kippur and the Fast of Esther. Although no independent
witnesses could be found 1o testify against him, he was
secrelly observed while in the dungeon, and was found to
desist from eating on Jewish fast days. That was enough
for the Church to condemn hm to death! And so, on
October 19th, 1739, the famous playwright and author
cheerfully, exuding the faith of his ancestors, climbed up
to the stuke ut the public suto-da-fe and was garotted and
bumnt to deuth, an eternally remembered Jewish martyr,

All Jewish Books Condemned to i>e
Burnt by Papal Bulls

Not only bodies of Jews were bumt by the Church;
our spiciteal herituge, our. sacred. books were also burnt.
One Pope after the other issued ferocious attacks on our
literature. The most extreme was that issued in 1593 by
Pope Clement VIIL Tt is important for our assessment of
the position of the Church today to know the contents of
that Bull. I quote briefly from the 4-page Latin document
which, in my opinion, is must reading for anyone
dreaming about  Catholic-Jewish  dislogue today:
*Deeming it both ‘futal to ourselves and perilous for (he
Christian people 10 tolerute and overlook the Jews'
wickedness, we ugain condemn that godless work known
as the Talmud, as well as other similar rejected and
detestable writings and books, We forbid in perpetuiry in
any way to read, possess, buy, sell or publish any and all
of the books and codices of thut godless and ofien
censured Talmud and other utterly worthless, cabalistic
and sbominable books, us well as any works,




commentaries, treatises, volumes ana writings in the
Hebrew language or in any other tongue whatsoever,.. If
they possess any bogks at the present time, they are
altogether reqaired to surrender, deliver and consign them
in Rome immediately, within ten days, to the Office of
the Holy Roman and Universal Inquisition. Without any
further order from us, the books are to be bumt. This
applies to ull books also in places where the Jews dwell,
nat only in their synagogues and public places, but also in
their private places, homes and offices.”

The punishment for violating this Papal order is
confiscation of all goods, bodily torture and, in the case
of Christians holding Jewish books, excommunication.
For good measure, the Pope also added this afterthought:
“Should anyone dare to disobey this order, let him know
that he will incur the wrath of Almighty God and of Peter
and Paul, His Blessed Apostles.” Under this and the Bulls
of preceding popes, literally hundreds of thousands of our
most precious and sacred books were bumt over the
course of centuries - all in an ongoing spiritual genocide
aimed at wiping out Judaism by denying us our tools for
educating our young and old - our sacred books.

The mesirat nefesh - self-sacrifice for the glory of

G-d - which inspired so many of our heroes to willingly |

accept & martyr's death, also inspired our forafathers to
defy these vicious Papal Bulls: hundreds of Hebrew books
were printed right under the noses of the Church's eagle-
eyed spies and henchmen. I myself own close to 400
Hebrew books printed between 1500 and 1599, besides
some 40 printed before the year 1500, most of them in
Italy, the main domain of the Popes.

How does this affect us today? The amazing fact is
that all these Papal bans on Jewish books sill stand
today! One of the greatest experts on Vatican relations
with Jews, and especially the Vatican's stand on Hebrew
books, writes me:

*I have checked and double-checked: the Papal Bulls
ordsining the destruction of Hebrew books have never
been withdrawn. To me that is more relevant than a Papal
:li:él l;“o t:‘ synagogue or bleeps and mutterings by Cardinals

The continued validity of all the vicious and ferocious
anti-Semitic Papal orders stems, of course, from the fact
that Popes are supposed to be infallible to faithful
Catholics.

Response to My Catholic Critics

After my reports on the Catholic-Jewish Colloquium
in Baltimore in May, I have received a number of letters
from Catholic clergymen criticizing one or another point
made by me. These letters are true eye-openers, and sll
imply that I am the kind of Jew who obstructs "a
respectful, intelligent encounter® (Monsignor John M.

Oesterrsicher, a meshumad), or an “intense theological |

dialogue between Catholics and Jews®" (Dr. Eugene J.
Fisher of the National Conference of Catholic Bishops).
In fact, Msgr. Oesterreicher calls me a “Jewish
triumphalist” and “the same psychological type as anti-
Semites* (I will not venture into the *psychological type*
that becomes a renegade Jew!),

We must remember that these and other
representatives of the Catholic Church in large American
cities with large Jewish populations are more or less doing
a public relations job for the Vatican. The resl face of the
Church, however, is to be found in the secluded halls of
the Curia in Rome, where no annulment of the Papal
Bulls has yet been'issued.

As a parallel, Israel has understandably refused to
mpgv in any dialogue with the PLO until its Covenant,
which calls for the destruction of Isrsel, is withdrawn.
Until such time, any statement of peaceful intentions, etc.
is rightfully discarded as only a P.R. gesture designed to

islead public opinion as to the true objectives of the

PLO. In the same vein, how can anyone believe that a

dislogue with the Church can take place, while "in
perpetuity” the Jewish culture is declarea "godiess, uiterly

worthless, blasphemous, detestable, obscene, lewd™? |
Those who have knowledge of these Papal Bulls have a |

right to ask whether the much-publicized "Nostra Aetate”
should not have been preceded by a public cancellation of
all these hateful Papal Bulls,

My Catholic critics have brought to light several
other highly significant points which otherwise would
have remained brushed under the carpet:

1. While { understood the Baltimore Colloquium, in
the words of the Most Reverend William H. Keeler,
Archbishop of Baltimore, to call sttention to the anti-
Christiun stand of Islam, and thereby calling for a direct
Israeli dialogue with Christian Arabs, the Archbishop has
agw modified his wand. He implies that it is the Jews'

fault, not the “nationalist Muslims® that so many
Christians Arabs are leaving Israel. He calls the legal
purchase of the co-called St. John's Hospice in the Old
City & "very painful situation.” He clearly wants to avoid
having criticized the “nationalist Muslims® in any way,
even though they fight against all “infidels,” whether
Christian or Jew.

2. Dr. Fisher is not convinced that Catholic scholars,
as [ wrote, are directed to see in every Biblical study &
search for the coming of Jesus. For several decades I have
worked on the Dead Sea Scrolls and know from personal
experience how the Catholics in charge of the Scrolls - De
Vaux, Bénoit, Strungnell and others - were strictly guided
by concem for safeguarding Christian doctrine about
Christianity's alleged originality, not by pure scholarship.

3. The undimmed rejection of the Talmud, just as in
the Middle ages, comes out in three letters received from
Msgr. Oesterreicher. He and his Judeo-Catholic Institute
in New Jersey are a worthy successor to the Neofytes in
Rome of old: an institution for renegade Jews who were

ordered to r h the Talmud for anti-Christian
statements which could be used in dialogues with rabbis.
He even goes so far as to repeat the medieval anti-Jewish
stalements known to us so well: "I wam against public
airing (of the call for the retumn of the Vatican Hebrew
Manuscripts) in the media. It might well lead to 8 harmful
chain of arguments and counter-arguments about anti-
Christian passages in the Talmud.” He goes on to allege
that the Talmud in Sanhedrin 43a states that "Jesus was
hanged because he was a sorcerer who beguiled Israel and
led it astray.” No such passage exists! It seems the good
Monsignor has not read the Talmudic text, but relies on
third-hand sources (he mentions Jéseph Klausner in his
letter). There is no reference to the Jesus he has in mind
in the Talmud, even in the censored portions (called
“hashmatot ha-Shas*®). Jewish tradition knows of & man
called Jesus who lived about 100 B.C.E. in the days of R.
Yehuda ben Tabbai, but it was probably not the same
man. The Jesus whom Christians have in mind was
probably not significant enough among suthentic Jews to
warrant mention in the Talmud.

4. Msgr. Oesterreicher revives the old canard that the
*Pharisees” were in some way bad people. Only the late
Christological glosses interpolated into the Gospels give
such an impression. The Pharisees, the *Perushim® to us,
were the heroic and magnificent guardians of Judaism and
the Oral Law. Recent Dead Sea Scroll discoveries - | refer
especially to the outstanding work of Professor Lawrence
_Schiffman of N.Y.U. - prove that the Pharisees were the
authentic proponents of the Oral Law already in the days
of Hasmonean rulers, or some 300 years before their

rulings were recorded in the Mishnah, We consider it a
badge of honor to be called & *Pharisee.*

5. What is more worrisome is that while the
statement coming out of the Baltimore Colloquium called
for the resumption of diplomatic relations between the
Vatican and Israel, Msgr. Oesterreicher - no doubt on
higher authority - backtracks and denies this: "The
diplomatic relations are a matter for the govermment (he
writes it with a small *g*® - probably because a capital *G*
would imply diplomatic legitimacy) of Israel and the
Secretariat of State to deal with."

Finally, both Dr. Fisher und the Archbishop insist
that Cardinal Cassidy did in fact quote the first verse in
Tehillim (Psalms) 85, which refers to the retum of Jews
to their Land, and that he did not skip this pasuk, as Dr.
Josef Burg had pointed out. As I had only reported what
Dr. Burg had said in Baltimore, [ called him on the
phone. He stood by his previous statement, but thought
that maybe the acoustics in the St. Mary Academy was at
fault. It is gratifying that Cardinal Cassidy, Archbishop
Keeler and Dr. Fisher have all vociferously assured me
that the good Cardinal did in fact quote the all-important
verse. That should lay to rest the doubt about the
Vatican's acceptance of the Biblical promise that the Jews
would indeed retum to their Lend. (By the way,
Mohammed said exactly the same thing in the Koran -
Sura 17, verse 105.) If this mishap - although of least
significance in the context of all the other points which
have come up - has caused the Cardinal discomfort, I am,

i and I am sure Dr. Burg is too, sorry.

i is more important, however, is the memory of
: the brothers Reizes, the martyrs in Lwow, and Antonio
| Jése da Silva O Judeo, the martyr of Rio de Janeiro.
| When will be hear about atoning for the crimes committed
' again them and all our other martyrs? And when will we
hear that the anti-Semitic Papal Bulls have been canceled?
Or is all we can expect to hear "bleeps and mutterings by
Cardinals and third parties"?
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