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August 17, 1989
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Rabbi Paul J, Menitoff
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Copy for information of ¥ .U '
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Subject
Dear Alex:

I received the copy of Louis Diamond's letter to Rabbi Greenberg
regarding CLAL's attitude about Reform Judaism. The Synagogue
Council of Massachusetts (the Northeast Council is a sponsor) has
developed a relationship with CLAL. If CLAL is in fact_bias
against Reform Judaism, the UAHC (including the Synagogue
Council) should not involve CLAL in its programs. I am not sure
that Louis Diamond is correct, but it should be checked out.

From its inception, I have had some reservations about CLAL. In
its effort to break down denominational barriers, it seems to
minimize differences. In fact, we are not the same. Differences
should be acknowledged, respected and accepted. Finally, CLAL
should not be the instrument to bring the movements closer. The
denominations should be working on this directly together. That
would strengthen each of the movements. I think CLAL tends to

detract from our strength.

After vou take a closer look at the CLAL, I will appreciate

receiving some guidance from you.

PIJM:mc

UAHC Northeast Council
1330 Beacon Street, Suite 355
Brookline, MA 02146
617-277-1655

As gher,

A

Rabbi Paul J. Menitoff

Rabbi Paul J. Menitofl
Regional Director
Irving Belansky
Regional President



August 8, 1989
7 Av 5749

Mr. Louis H, Diamond

6239 5, Hudon

Tulsa, OK 74136

Dear Mr. Diamond:

Dan Syme was kind enough to share with me your letter to
Rabbi Greehberg of CLAL. It was good of you to write as
you did, I much appreciate your having taken the time to
express your concerns to Rabbi Steven Creenberg.

I will be very interested in learning of his response to
you and hope that you will be willing to share with me
any response you receive.

With warm good wishes, I am

sincerdly,

Alexander M. Schindler
¢c: Rabki Dangéel B. Syme
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CC:(Rabbl Danlel @

e

Louis H. Ddamond
6239 S, Hudson
Tulsa, Oklahoma TH136

August 1, 1989

Habbl Steven Greenberg
CLAL

421 Seventh St.

Hew York, N.Y. 10001

Dear HRabbl Greenbery:

HReeently my wife and I completed a CLAL Learning Leadership Program in 'k{
Tulsa, Oklahoma presented under the ausplces of the Jewlsh Federation of

Tulsa. At the conclusion of the Program I expressed to Rabbi David Nelson

my belief that the Program materials presented an antl-Reform blas and

that 1f Reform Jews are to participate in the Program they should be aware

of' tiils blas or that the materials be revised to pr-esent a more objective
viewpoint of Reform Judaism,

Wiat I found to be the most objectlonable were the numerous references to
the lttsburgh Platform of 1885.(1,2,3). Nowhere is any reference made to
the major changes as promulgated in the Columbus Platform of 1937 or the
Centenary Perspective of 1976, While the Pittsburgh Platform is of histor-
ical signifiicance, little of its contents 1s appllicuble to curréent Reform
Judaism, I feel it is a deliberate attempt to ridicule Reform Judalsm by
reference to the more excessive statements made over one hundred years
azo in the Pittsburgh Flatf'orm, particularly when such statements have
long ago been repudiated by Reform Jews., If anywhere in the CLAL materi-
als 1s a positive reference to Reform Judalsm's contribution to K'lal
Yisrael, I falled to find 1t, Surely, within the past two centuries there
should be some contrilbution of Reform philosophers, scholars, rabbls, and,
yes, even Reform Zicnlsts that whould be worthy of mention in the CLAL

Program.

The referhce materlal presented in the section " Who Is A Jew " 1s a dis-
tortlon of Reform's position. The arcane language in the 1961 Rabbis!
Manual section on Admission of Proselytes was significantly revised and
updated in the 1988 Rabbis' Manual section on Gigur, Certainly a copy of
the proposed revision was avallable to you prior your 1988 revision
of the Learning Leadership Propram. In addition, your materials would
indicate that the 1983 CCAR resolution on patﬁilineal descent was an earth-
shaking change In Reform practlee and that this subject was a major contro-
versy within Reform circles, Patrilineal descent has been recognized in
Reform practice long before 1983 and if there were any controversy it was
on why the resolution was even needed. Even the question you ask of the
CLAL Program participants reflect a condescending attitude toward Reform.
As a Reform Jew I find the following question insulting:

" How does the Reform movements preception of what Judaism is

affeet 1ts view of how one becomes a Jew 2 "
Would you dare ask the same question of Orthodox or Conservatlive Jews?



In the furor that arose in late 1988 when it appeared that the Knesset
would amend the Law of Return the vast majority of American Jews were
united in oppositlon to any change in the Law. Obviocusly, in this practi-
cal Instance Reform's positlon was not that of an isolated minority, but
rather, was in the mainstream of American Jewry.

Rabbl Irving Greenerg calls the public statements made by Rabbl Schindler
and the CCAR in reference to Israel's policy in handling the intifada—
excessive, Rabbl Greenberg paraphrases the Reform statements to conform
to his beliefs. His statement that the Reform view is "heavily weighted
toward a liberal and 1dealist position in foreign policy---" is debateable
at best and bilased at worst. Obviously, Rabbi Greenberg has the right

to state his cpiniong, but he has no monoply on what constitutes an
ethical position on Jewish power.

1 h-:ﬁpe that my comments will at least be consldered in any future re- '
visions of the CLAL Program.

Very truly yours,
A
Louis H. Diamond

ce: Rabbl Dandel B. Syme UAHC New York

References:

1. CLAL Learning Leadership Program, Jews and Gentlles, p.Z2l.
2. Ibid. The Zionist Vision, p.17.

3. Perspectives, The Third Great Cycle of Jewlsh History, p.8.



November 17, 1986
15 Heshvan 5747

The Honorable Shimon Peres, M.K.

The Knesset

Jerusalem, l|srael

Pear Shimon:

If you have the time and the patlence, you mlight want to read
the enclosed since It s germane to the subject whlch you
ralsed at our recent meeting.

It 1s always gqood to see you. Warm regards.

Sincerely,

Alexander M. Schindler

Encl.
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Solomon Kimerling fW“L ‘\J
Critical Issues Chairman

CLAL
421 Seventh Avenue
New York City, New York 10001

Re: Critical Issues Conference

Dear Mr. Kimerling:

Confirming our previous telephone conversation, I am
delighted to inform you that Mrs. Norma U. Levitt, a dis-
tinguished Vice Chairman of the Board of Trustees of the
Union of American Hebrew Congregations, can participate
as a panelist in your "Costs of Disunity" session on
Sunday, May 8, 1988 at 8:30 P.M. For your information I
am enclosing a copy of a recent Resume of Mrs, Levitt's
organizational positions, writings, and honors (with her
address and phone number). You should know that she has
worked with Blu Greenberg for many years and has deep
admiration for the courage and authenticity of the
Greenbergs.

I have promised Mrs. Levitt that some days prior to
the session you will send her a paragraph about what each
speaker plans to say, so that she may ascertain the focus
of the program and direct her response accordingly.

Finally, Mrs. Levitt would be most appreciative if
you could put her in contact with someone driving from

Manhattan or its environs to Teaneck and back that evening,
since she needs a ride!

Siggerely, = 4
LU IAL
(A b{ J/?r’ ) 4
Allan B. Goldman
ABG:beb
cc: Mrs. Norma Levitt
|~ Rabbi Alexander M. Schindler

\V

ik FIFTH AVESLE, SEW YORK, S % 10021, (210 2490100
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Auqust 18, 1988
5 Elul 5748

Rabbi Irving Greenberg

President

The National Jewish Center for lLearning
and Leadership

421 Seventh Avenue

HNew YOrk, NY 10001

Dear Yitz:

Regretfully, I cannot accept the invitation contained in
your letter of August 8th., I have commitments f&<o that
weekend made many, many months ago.

Three months lee time simply is not sufficient for me.
Believe it or not, I am turning down dates for 19%1 and
even one date for 1992, Weekends are especially herrible
from that perspective.

I regret this all the mure because, (a) I want to support
your work in every possible way, and (b) because the topic
is one which is of special interest to me.

I hope you understand and in understanding forgive. 1If I
don't see yvou, I wish you all the best for a sweet year.

Sincerely,

Alexander M. Schindler
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The National Jewish
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And Leadership

QOFFICERS
Rabert Loup
Chairman

Rabbi Irving Greenberg
PH‘.&I‘L'H-I!

Aaron Ziegelman
Associate Chairman

Barbara Friedman

Sanford Hollander

Magda Shenberg Leuchter

Morman Lipoff
William Spier
Marein Stein
Vice Chairmen
Donald Landis
Moshe Werthan
Treasurers
Harvey Arfa
Klara Silverstein
Secretanies
Paul Jeser
Exec. Vice President

PAST CHAIRMEN
Ben Zion Leucheer
MNeil Norry

Lee Javitch

Irvin Frank
Herschel Blumberg

FOUMNDERS

Rabbi Irving Greenberg
Elie Wiesel

Rabbi Steven Shaw

August 8, 1988 P <
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25 Av, 5748 K Tk o
Rabbi Alexander Schindler 1xjjﬁ3$}x v
President AMY A \
Union of American Hebrew Congregations i
838 Fifth Avenue i W
New York, NY 10021 L J Kﬁv

WA

Dear Alex:

I hope that you are enjoying the summer and have had the
opportunity to take some time off to relax. Blu and I
are in Gloucester and are using the month of August to
try to catch up on the many things that were not
completed during the regular year.

I would like to invite you to join me in discussing some
very important issues at our annual leadership Shabbaton
scheduled for December 9th-11th at the Tarrytown
Executive Conference Center in Tarrytown, New York.

This is an annual Shabbaton which attracts 75-100 of our
key leaders during which we normally discuss major
issues and install our new officers. Marty Stein (who
has just completed two years as National Chairman of the
UJA) will be our incoming Chairman, and we will be
honoring our outgoing Chairman, Robert Loup.

The theme of the Shabbaton will be to discuss the
changing relationships between America and Israel and
the American Jewish Community and Israel, especially
after both elections. It is a topic that I believe you
and I have some major thoughts on and can provide to
this leadership some very interesting perspectives.
Attached is a draft copy of the schedule which will give
you a full picture of how we schedule our Shabbatonim.

We ask that a draft of your presentation be available
two weeks ahead of time so that we can share it with the
lay panel which will respond to our remarks Saturday
after Shabbat.

I hope that you and Rhea will be able to join us as our
guests that weekend, and I know that your participation
will add much to the discussion. I will have Paul Jeser
call to follow this letter up.

Regards. 7:2'.}” G On xakef GOV et z,,v*/,f'ﬁué
‘ a /! v -
Sincerely, b Lo gl /L SEPFS) TS 3/ ol -..-nq-v
% R/ o Lorerd Y Jou
e g, ?/k ﬁ_g (6‘/'- e QHWW
y WARED,
Irvi reenberg 5? B " *ﬁyﬁ:r% . :

421 Seventh Avenue (Cor. 33d St.) # New York, New York 10001 ® (212) 714-9500 » FAX 212-465-8415



Hon. Robert Abrams, New York, NY
Alan Ades, New Bedford, MA
Ruth Ades, Now: Bedford, MA
‘Michae| Adler, Mivms, FL
“Vicks Agrom, Harroon, NY
*Harvey Ao, Now York, NY
Sandy Averbuch, Nathulle, TN
Jock Bendbetm, Rivendade, WY
Theudore Blkel, Wiltm, T
Galdene Blumberg, Chsn Chaoe, MD
*Hesschel Blumberg, Chevs Chise, MDD
Paul Borman, Eharoir, M1
Jeffrey Bovko, New Yok, NY
Frances Branet, Now Yook, NY
Archyr Brown, Chaag, 11
Shoshana Cardin, Baltimme, ME
Fred Claar, Hierrlues, MY
Albers Cohin, New Yok, NY
“Stuart Eisenstat, Chesy Chae, MD
*Edwin Ellman, Cilumine, OH
Stiart Epstein, New: York, MY
Henry Everesy, New York, NY
*James Fingerash, New York, NY
Esther Fink, (Chisun, 1L
levin Frank, Tulia, QK
“Barbara Friedman, New York, NY
Mirtin Uold, New Yok, NY
Rick G(ﬂd&l;ﬂ, Asinting, TX
Crias Coren, Lin Angels, 24
Eupene Grant, Mew York, NY
Steven Oroasnun, Boston, M4,
. Stanley Hersh, Forr Wrth, TH
Gene Hoffman, My, W]

“Exscunve Commuiies

RABBT IRVING GREENBERG, President

PALIL JESER. Executive Vice Presidons

DAVID ELCOTT, Ph.D.. Shamor Programi Dicector
NiNA BETH CARDIN, Publicationy Cooedinator
RABBI LEONID FELDMAN, CLAL Associate
RABBI STEVEN GREENBERG, CLAL Scholar
DEBBY HIRSHMAN, Direcror of Beir Clal

RABBI REUVEN KIMELMAN, Senior CLAL Scholar

s

CIAL

BOARD OF DIRECTORS

Marvin Holland, Providence, R
*Sanford Hollander, Neutom, K]
Deboeah Trael, Crlundo, FL
Seymour basel, Crlando, FL
“Lee Javich, Harroon, MY
Mendel Kaliff, San Ansomo, TR
Brad Kasten, Columbuo, (3H
Hally Kasten, Cobumins, £H
“Evelyn Kenvin, Mew York, NY
“Solamuen Kimerhing, Bomingham, AL
Rabbl Peter Knabel, Chucagm, 1L
Marton Karoreich, Hamam, MY
Franklin Xeeurses, Miam, FL
Betsy Lamdis, Whie NMams, NY
*Donald Lomdis, Whise Plain, WY
Mimyin Lender, New Hoven, 77
*Ben Zion Leuchrer, Vmeland, N

*Magda Shenberg Leuchior, Vinelana, NJ

Bemnard Lf.‘r'lln,. .‘.ﬁl Lz Mﬂ.l

Jean Levy, Pabm Beach, FL

Judith Levy, Bostrm, MA

Barnet Lowes Liberman, Nea York, NY

Han. Joseph Lieberman, New Havm, T

*orman Lipoff, Mo, FIL
). Stephen Lipper, Monoreal, Canada

Rabbi Haskel Lonkstetnt, New Yok, NY

*Robert Loup, Demey, G0
Rabyvn Lasirp, Denuer, L0

Dr. Sharon Lowenstein, Kanam Ciry, MO

“Harey Mancher, Soardals, NY
Leonurd Mansky, Roilyn, MY
Judy Miry, Merneesy, NJ
Morton Melaver, Suvdnnih, A

FACULTY AND STAFF

Alan Moiod, Philadelphic, PA
Sondra Gelb Myers, Soranemm, PA
fack Nash, Now York, NY
Requel Newman, San Francisen, CA
*Mel Norry, Hochosa, MY
Sharon NMorry, Rechoee, NY
Joneph Oppenheimer, New York, NY
Romald Pamrch, Mhiladelphia, P4
Judy Svern Pack, New Yol WY
Rabbi Larry timsker, New York, NY
Lesrer Paltack, New York, MY
Esther Leah Ritr, Milumiker, W/
leving Schneder, Wew Yk, NY
Alan Shulman, Palm Beock, FL
* Archur Silvermnn, New York; NY
*Klara Silversten, New York, NY
3. Saul Singer, Hollywoood, FL
*Sanford Solender, Somess, NY
“Radine Abramson Spier, New Tk, NY
“Wallimm Sprer, New York, NY
*Marcin Seemn, Midwoukee, W
*Ralph Stern. Mernyown, N/
Peggy Tuhman, New Tork, NY
Bernard Waldman, MHaaford, CT
Bernice Waldman, Hamford, T
Ciary Wallin; Mancheier, NH
‘Leon Weiner, Homam, TX
*Sandms Weiner, Howwon, TX
Moy Wesss, Cleyeland, OH
Jock Wepnn, Now Yorkl NY
*Moshe Werthan, Nashwlle. TN
Bomald Wornick, San Francusc, CA
*Aaron Licgelman, New York, MY

DAVID XRAEMER, Ph.D,, CLAL Seholar
SHARON FLISS LAUFER, Direcror of Operations
ARLENE LEPOFF, Program Associate

ERIC LEVINE, Associate Director of Am Echad
BABRI SHIRA MILGROM, CLATL Associate
RAREBI DAVID NELSON, CLAL Scholar
DEVORA STEINMETZ, PhDy, CLAL Scholar
RABBI JOSEPH TELUSHKIN, CLAL Assneinte



FETDAY
12:00-3:30 p.m.

10:00

SA A

7:30 a.m.

8/5/88

DRAFT
ANNUAL LEADERSHIP SHABEATON

1-3 TEVET 57495 DECEMBER 9-11 1988

AMERICA AND ISRAEL

AMERICAN JEWISH COMMUNITY AND ISRAEL

HE CHANGING E %

Annual Board Meeting (Lunch)
Board Reception

Pre-Shabbat Program - Candle Lighting
(Shabbat begins at 4:11 p.m.) (Irwin Kula)

Kabbalat Shabbat Services (David Elcott)

Session I
Keynote: Rabbi Irving Greenberg

Dinner (D'var Torah - Ralph Stern)

Oneg Shabbat

Breakfast

Traditional Shacharit/Torah Reading
(Steven Greenberg)

Liberal Shacharit/Torah Reading
(David Nelson)

Torah Study (Reuven Kimelman)
Haftorah (Paul Jeser)

Musaf (Eric Levine)

Installation (Herschel Blumberg)



. )

LA, ]

10:20

SUNDAY

8:00 a.m.

9:00-11:00

Kiddush

Session II

Keynote: Rabbi Alexander Schindler (invited)

Lunch (D'var Torah = Roz Hollander)
Shabbat M'nucha (Leisure Time)
Mincha

Maariv/Havdalah

Session III
Lay Panel Responses to Keynote Address
Invited: Shoshanna Cardin
Irving Schneider
Stuart Eizenstat

Dinner (D'var Torah - Aaron Ziegelman)

Session IV
The American and Israeli Elections:
A Response
Senator Robert Packwood
Mortimer Zuckerman

M'lava Malka

Breakfast

Session V
Study Session (David Elcott)
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May 8, #4986
29 Nisan 5746

Mr. Henry Taub

Automatic Data Processing
#1 A.D.P. Boylevard
Roseland, N.J. 07068

Dear Henry:

Someone - | forget Just who - told me that you have some reservations
about the stances | have taken within Reform recently, especially those
affecting our relationship to the Orthodox community.

¥ send you a copy of the lecture on the subject which | recently gave
and which explains mymmotivations for some of these changes as well as
my reaction to the so-called schism within Judaism. Maybe after you
have had a shance to read It we can get together and discuss it. As a
matter of fact, why not get together anyway? | will have my wife call
your wife and perhaps we can plan on at least dinner and an evening to-
gether in New York.

With warm good wishes, | am

Sincerely,

Alexander M. Schindler

Encl.




April 15, 1986
6 Nisan 5746

Dr. Leonard Fein

MOMENT

462 BoylstoneBtreet
#301

Boston, MA 02116

Dear Lennvy:

Your message was received and | am sorry that

will not appear in MOMENT. Of course, | can a
position but | want you to know that | didn't reltéase the paper,
Yitz Greenberg's offlce must have. | have sent coplies to a few

friends, on request, but not to any press people.

At any rate, | wanted you to know how | felt.

Qarm regards and best wishes for a sweet and happy Pesach.

Sincerely,

Alexander M. Schindler



March 27, 1986
16 Adar II 5746

Rabbi Ira Eisenstein
17 De Lisio Lane
Woodstock, RY 12498

Dear Rabbi Eisenstein:

Believe it or not, my omission of the Reconstructionist
Movement was not at all “"purposive," as you put it., My

omission was bishgaga and I apologize once again.as I did
to one person at e Conference who mentioned it to me.

Habits ardehard to break. In any event, you ought to know
that my focus was not on the relationships between each of
the branches bétAmerican Judaism but rather between the
oon-Orthodox and Orthodox groupings.

Again, I certainly did not mean to effend anyone and your
letter will serve tas a reminder to me for the §ftuee.

With kindest greetdings, 1 am

Sincerely,

Alexander M. Schindler



Ira EISENSTEIN
17 DELISIO LANE
WOODSTOCK, NEW YORK 12498

Dear Rabbi Schindler,

Several friends have reported to me
about the recent conference on Jewish
unity in which you participated. I

am writing to you now to express my
dismay at what I was told was your
failure to acknowledge the existenee,mueL
less the importance of the
Recopnstructionist move=

ment.You referred, I am told,

several times to the traditional triad
of Reformk, Conservative and quthﬂdcx,
but not to Reconstructionism. This
could only have been purposive for
Ieannot imagine that you are
unacqainted with the realities of

the current Jewish scene or of the



\

A
"y

"

Ira EISENSTEIN
17 DE LISIO LANE
WOODSTOCK, NEW YORK 12498

ltterature on contemporary Judaism.

Surely the presence of Ira Silverman
at the symposium must have conveyed

the message.

I am therefore troubled pas well

puzzled by \Pur‘ publiicly ignoring
our movement, especially since you
are such a vigorous proponent of
plufralism.A word of explanation
would be appreciated.

Very sincerely yours,

H‘#’ 7S



March 25, 1986
14 Adar II 5746

Leonard Fein, Editor

Moment Magazine

462 Boylston Street - Suite 301
Boston, 02116

Dear Label:

I undersaand that you will be reprinting my recent CLAL speech. I am delighted
by this developmant,

Enclosed herewith is a copy which has a few minor corrections made after Ié
gave the speech. If you have any questions please don't hesitate to contatf me.

Fond regards.

Sincerely,

Alexander M. Schindler



March 25, 1986
14 Adar II 5746

Mr. Paul Jesser

c/o CLAL

421 Seventh Avenue, 4th Fl.
New York, NY 10001

Dear Paul:

Here is a corrected copy of my speech at the CLAL Conference. As you know, I
have made a few corrections in the text. 1 have also forwarded a corrected
copy to Leonard Fein for reproduction in Moment.

With every good wish, I am,

Sincerely,

Alexander M. Schindler
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March 21, 1986 | ]
10 Adar II 5746 L

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021

Dear Rabbi Schindler:

On behalf of CLAL - The National Jewish Center for

Learning And Leadership, we wish to express to you our
sincerest appreciation for your participation in, and
presentation to our recent Critical Issues Conference.

No matter how much time one puts into the planning of a
conference, the success or failure of the conference is
dependent upon the participants and the presentations.

The participants in our conference were from every aspect
of Jewish communal leadership. The presentations to the
conference help set the stage so that those participants
could continue building the necessary bridges for a strong
and stable Jewish comunity. Your efforts on behalf of the
conference, your presentation, and your participation,
were one of the highlights.

We have participated in many national Jewish conferences
throughout the years. We feel that this Critical Issues
Conference will become one of the most important -- much
of that due to your thoughts.

Again, please accept our appreciation for your efforts on
our behalf, and we look forward to working with you in the

future, o
[Ranet o Qesrnsy Aoy, -
Sincerely, o i fy b

7/01;34%-& swf i // Jtrl b o flmogh Ao

Herschel Blumberg Solomon Kimerling Irvingﬂgieenberg
Chairmanm, CLAL CIC Chairman President

471 Seventh Avenue * New York, New York 10001 = (212) 714-9500
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Program ..

Public Relarinns
Rirual Advisory o . oiieiiiviiinnsieas

Hon, Robert Abrams, New York, NY

Alan Ades, New Bedford, MA

Ruth Ades, New Bedford, MA

Michael Adler, Miami, FL

Vicki .|l‘|.g'rl'n‘5\f Woestchesrer, NY
*Harvey Arfa, New York, NY

James Baer, Boca Haten, FL

Micky Baron, Praspect, KY

Jack Bendheim, New York, NY

Richard Bergman, Louiseille, KY

Goldene Blumberg, Chevry Chase, MDD
*Herschel Blumberg, Chevy Chase, MDD
*leffrey Boyko, New York, NY

Fred Claar, Weichester, NY

Albert Cohen, New Yark, NY
*Sruart Eizensar, Waihingron, DC
*Edwin Ellman, Columbus, OH

Henry Everett, New York, NY
*lames Fingeroth, New York, NY
*Irvin Frank, Tulsa, OK

Stanley Frankel, Troy, MI
*Barbara Friedman, New York, NY

Herb Garon, New (rleans, LA

Martin:Gold: New York, NY = %

Rick Goldberg, Austin, TX

Osins Goren, Los Angeles, CA

Gene Grant, New Yok, NY

*Execunve Commimes

..... N X AEE"Y

ciiiesien. Edwin Ellman
v i s oo Barbara Friedman

Radine Abramson Spier

BOARD OF DIRECTORS

David Green, Potomae, MD

Sylvia Hassenfeld, New York, NY
Marvin Holland, Providence, RI
*Sanford Hollander, Newton, N)
*Seymour I.i_r.itl, (rlande, FL

Mendel Kaliff, San Antonio, TX
Paula Kaufman, San Antonio, TX
*Solomon Kimerling, Birminghaem, AL
Babi Klor, New York, NY
*Morvon Kornreich, Westchester, NY
Stephen Kramer, New: York, NY
Betsy Landis, Westchester, NY

Don Landis, Wesrchester, NY
*Ben Zion Leuchter, Vineland, Nj
*Magdn Shenberg Leuchier, Vineland, NJ
*Bernard Levin, 5. Lowis, MO
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March 20, 1986

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York, MNew York 10021

Dear Alex,

I continue to mull over in my mind your moving and
powerful presentation at the Critical Issues Conference.
Whatever the difficulties that preceded the Conference,

I am deeply grateful to you for your total participation
and for the power and significance of your statement.
Aside from publicizing it and spreading it around, we

will make it available and use it with our rabbinic groups
and Chevra as well as in countless lay dialogues.

Rome was not built in a day, and surely one conference
will not change everything. Still, I believe this could
well be an important point of turning from separatism toward
bridge-building.

I hope to work alongside you, to strengthen the best
values which you represent. Perhaps CLAL could be of help,
not only in adding to the forces that work for unity but
toward the enrichment of lay people and of Reform leadership
which I know you so earnestly desire. That has been our
specialty and our strength and we would welcome the opportunity
to advance your own plans.

In the interim, please accept my gratitude, personal as
well as organizational.

Sincerely yours,

Irving Greenberg

IG:vjo

471 Seventh Avenuve » New York, Mew York 10001 « (212) 7149500
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CRITICAL ISSUES CONFERENCE
“WILL _THERE BE_ONE_JEWISH PEOPLE_BY THE_YEAR_20002"

Scanticon Conference Center, Princeton, N.J.

March 16-17, 1986

SUNDAY
12:30-1:30 Registration
1:30=-1:45 Opening Remarks Herschel Blumberg,
Chairman-CLAL
1:45-2:45 KEeynote address Elie Wiesel
PRESENTATIONS
ZAN_AGENDA FOR_CLAL _YISRAEL"
3:00=4:00 Rabbi Gerson Cohen
:00-4:10 Measage from Hon. Chaim Herzog, President of Israel
§:15=5:15 Ira Silverman
5:15=5:45 Break
6:00-T:30 Dinner
7:30-8:30 Rabbi Alexander Schindler
8:30=-8:40 Message from Hon. Shimon Peres, Prime Minister of
Israel
8:45-9:45 Rabbi Norman Lamm

9:45-10:45 Reception=-~hosted by United Federation of MetroWest
(New Jersey)

MONDAY
T:00-8:00 Shacharit (four parallel services)
8:00-9:00 Breakfast
9:00- 9:15 Introduction to Workshop I Klara Silverstein

Conference Co=Chair



9:15-11:15
11230-12:30

12:30- 1:30

1:30=3:30
3:45-4:145

:45-5:00

Workshop #1 - Stereotypes, Reality and Visions
Lunch
Assessment
"The Community--How Does It Shape Up?"
"The Issues--How Do We Respond?"
Charles Silberman, Author
CIC Scholar-in-Residence
Workshop #2 - Proposals, Policies, Process
Summary Rabbi Irving Greenberg
"What Unites Us-- President - CLAL
What Divides Us"™

Ad journment Sol Kimerling
Chairman, CIC
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Religious Leaders to Address
CLAL Critical Issues Conference

our major Jewish religious

leaders will address CLAL's
Critical Issues Conference this
March on the topic "Will There Be
One Jewish People by the Year
2000

In a series of four independent

presentations, Rabbi Gerson D.
Cohen, Rabbi Norman Lamm,
Rabbi Alexander Schindler and Mr.
Ira Silverman, will address the
guestion of what to do (or avoid
doing) to prevent a fundamental
split in the Jewish community, and
to strengthen Jewish uniey.

Rihby Gersem D, Cohen

In addition to these four
prominent speakers, conferees will
hear a message from Israel’s
President, the Honorable Chaim
Herzog; noted author and lecturer,
Elie Wiesel, will deliver the keynote
speech; and author and social
commentator, Charles Silberman,
will serve as the conference's
Scholar-in-Residence.

The top lay, rabbinic and
professional leadership throughout
North America are being invited 1o
attend. A special feature of the
CQH{ETE“C& Wl" be ﬁ\"E hnur‘s le

Rabbi Worman Lamm

workshops which will enable the
participants to explore both the
communal problems and the
possible processes whereby unifying
solutions can be developed.

| P .
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Rabin Alexander Schindler

The theme of CLAL's first
Critical Issues Conference reflects
the growing recognition of the threat
to Jewish unity which affects the
theological, political, communal,
social and demographic dimensions
of all modern Jewry. The conference
will provide the occasion to develop
agendas for action and models of
process which can reverse the
polarization of recent years.

Mr. Fa Silverman

Presenters

Dr. Cohen is Chancellor of the
Jewish Theological Seminary of
America (commonly designated the
fountainhead of the Conservative
movement), a position he has held
for the past thirteen years. In
addition to expanding the
Seminary’s role as a center of Judaic

scholarship, Dr. Cohen guided JTS
(continued on p. 2, col. 1)
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CLAL East European
Study Mission Set

LAL will sponsor a twelve-

day study mission to
Czechoslovakia, Poland and
Denmark this summer, July 13 to
24,

Through extensive immersion in
the East European environment the
mission will provide participants
with a rare opportunity to examine
the Jewish concept of Covenant as it

unfolded in the communities of
Europe over the past 1500 years.
This "college on wheels' will be led
by CLAL President, Rabbi Irving
"Yitz"" Greenberg, with the support
of the CLAL faculty, and will focus
on the transformation of the Jewish
community as it responds to the
challenges of the third era of Jewish
history.

Participants in the mission will be
equipped with study guides, readings
and an introductory lecture prior to
leaving from New York to better
prepare them for the mission. Daily

| lectures by CLAL scholars and local

experts, as well as guided rours will
contribute to the examination of the
historical progression of the concept
of Covenant from the medieval

| times to modernity.

The committee organizing this
East European Study Mission is
composed of Don Landis, Adrian
Mnuchin, Radine Abramson Spier

| and Marjorie Ziegelman.

The mission is open to all CLAL
supporters. Contact the CLAL
office for more information.
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Critical Issues Conference
{comtinuied from page 1)

through the complex and often
emotional deliberations which led to
the historic decision to ordain
women as Conservative rabbis. Dr.
Cohen is a renowned scholar and
Jewish historian.

Dr. Lamm is President of Yeshiva
University, the fulecrum of Modern
{or "Centrist”) Orthodoxy, a
position he has held since 1976.
Under his leadership, YU has
turned from financial distress to
renewed vigor and flourishing
growth. As a philosopher, teacher,
author, and scientist as well as rabbi,
Dr. Lamm epitomizes the
combination of Jewish training and
contemporary culture which Yeshiva
University represents to its Modern
Orthodox constituency.

Rabbi Schindler is President of
the Union of American Hebrew
Congregations, the synagogue
organization of Reform Judaism in
the United States and Canada.
During his fifteen years in office, the
Reform movement has grown in
both membership and synagogue
affiliation, developments which he
credits to efforts of a nationwide

CLAL: News and Pevspectives is published
by CLAL: The National Jewish Center
for Learning And Leadership for our
friends and supporters. It provides
information on CLAL activiries and
presents an ongoing forum for the
discussion of critical issues of import and
interest to the North American Jewish
community, CLAL's offices are locared
at: 421 Seventh Avenue, N.Y. N.Y, 10001,
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Goals of the 1986
Critical Issues Conference

Will There Be One Jewish People
By The Year 20007

® To place the problem of polarization higher on the agenda of American

Jewry,

® To stimulate the will to come closer to each other and to stiffen the
resistance to policies that separate us.

® To offer a model of constructive process.

® To engage the top leadership of North American Jewry in this process.

® To begin to develop practical solutions that will strengthen unity

within diversity.

I

outreach campaign and expanded
involvement of women. Rabbi
Schindler championed such iniri-
atives as increased observance
and standards, endorsement and
expansion of Reform day school
education, and the controversial
recognition of an individual's Jewish
status based on patrilineal descent.
Mr. Silverman assumed the reins
of the presidency of the
Reconstructionist Rabbinical
College in 1981. RRC is a national
center for the development of

| Jewish thought and the training of

future leaders of American Jews
based on the precepts of
Reconstructionist Judaism, Over the
past few years, Mr. Silverman has
sparked an enormous growth in the
physical, financial and human
resources of this recent

scholarly /religious addition to the

institutional constellation of the
American Jewish community.

This Critical Issues Conference is
being sponsored with the
cooperation of the Federation of
Jewish Philanthropies of New York,
and the United Jewish Federation of
MetroWest (N.].), and will be held
Sunday and Monday, March 16-17,
1986, at the Scanticon Conference
Center, Princeton, N.], Participaton
is by invitation only.

Conference lay leadership
includes Chairman Solomon
Kimerling (Birmingham), and Co-
Chairs James Fingeroth (New York),
Klara Silverstein (New York), Dr.
Saul Singer (Hollywood, FL),
Stephen Wald (New York), Leon
Weiner (Houston), and Ronald
Wornick (San Francisco), CLAL
staff coordinators are Sharon Fliss

Laufer and Steven Goldberg.

Rabbi Yitz Greenberg (second from left) addressed the vexing issue of the growing polorization of the
Jewish commmunity at the United Synagogue's Bienniel Convention last November, Rd.'.'rfum::ﬁng to this
challenge were representatives { pictured above) from the Conservative, Orvthodox and Reform
movements. The United Syagogue was the first national organization to sponsor a major forum on this
maost critical of issues. Left to vight; Rabbi Alexander Shapivo ( President, Rabbinical Assembly), Rabbi
Yirz Greenberg (President, CLAL), Hevschel Blumberg (Chairman, CLAL), Franklin D, Kreutzer

{ President, Unied Syagogue), Rabbi Walter 5. Warzburger (Past President, Rabbinical Council u;"
America ), and Rabbi Joseph Glaser { Executive Vice President, Central Conference of American Rabbis).
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ETHIOPIAN JEWRY:
URGENT UNFINISHED BUSINESS

Irving Greenberg

Thﬂse who do not learn from history are doomed to
repeat it.” Before our unseeing eyes Santayana's
warning is being fulfilled again. The case is that of
Ethiopian Jewry—both those in Israel and those left
behind—and the situation is a moral scandal.

There are still 8,000 Jews left in Ethiopia. Since
many of the Beta Israel who trekked to the Sudan were
vounger and stronger people, the remaining group is
older, sicker, more vulnerable. Ethiopia is still

. threatened by famine. The government is turning to the
international community for massive food lifts and
help. Instead of exhausting all efforts to employ every
possible form of rescue, the Jewish organizations have
fallen to quarreling about the historical record and to
showing up each other.

Excerpts from the recent book by Tudor Parfirr,
Operation Moses: The Untold Story of the Secrer Exodus of
the Falasha Jews from Ethiopia, have been widely
reported and commented on. Parfitt seems to have
excellent access to the Mossad and to Jewish Agency
circles and he lambastes the American Association for
Ethiopian Jewry up and down. The AAE] has won the
undying anger of those groups for its role as gadfly and
critic of inaction on Ethiopian Jewish rescue. Through
this book and other revelations, rescue routes once
usable are being revealed and thereby closed off for
future escape.

As it is, Operation Moses was cut off due to
premature disclosures. In a stunning display of
competitiveness with the AAE], the rescue was publicly
leaked by Agency officials. In response to the publicity,
the governments involved closed down the Operation.
The change of government in the Sudan was a major
setback to rescue efforts. To allow this issue to drop
off the priority agenda and to spend energies to settle

. scores is nothing less than a disgrace.

I recently attended a dinner tendered by the AAE]

honoring Graenum Berger for his devoted work for the

rescue of Ethiopian Jewry. Here was an opportunity for
{eomtinued om page 4)
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THE LIMITS OF
MONARCHY AND GOVERNMENT

I. Responses to Kingship

Reuven Kimelman

This is the third in a series of articles designed for home study
entitled, ""The Ethics of National Power: Government and
War in the Jewish Tradition.” With this segment we
introduce teaching questions designed to highlight several key
positions in the article as well as to bring into relief possible
ramifications of those positions. As you read through
"*Responses to Kingship," keep the following questions in
mind:

1. How does Samuel characterize the monarchy?

2. What are the limitations and responsibilities that are
placed upon the King in Deuterenomy 17?

3. Maimonides and Abravanel differ in their views of the
monarchy. According to each, what is the role of a good
government?

4. How can the concept of monarchy (human sovereigney) be
used to either mediate or interfere with Divine sovereignty!

5. The kings of Israel were held vesponsible for carrying out
God's will and for living according to God's precepts. Is
this concept pertinent to us today! What should motivate
and guide the actions of governmental leaders today?

Jewish political theory which bases itself on the Bible
seeks a system of government which is both politically
workable and morally acceptable.  Much of the
content for this theory evolves out of the interplay
between two blocks of material. The first, which serves
to undergird a real-politik perspective, is the selection in
the Book of Samuel on the power of kings. Apparently,
Samuel held that divine sovereignry excludes human
sovereignty. Therefore, when the people began to
clamor for a temporal king, Samuel tried to dissuade
them by delineating common royal prerogatives and
their abuses with the following:

This will be the practice of the king who will rule
over you: He will take your sons and appoint them
as his charioteers and horsemen, and they will
serve as outrunners for his chariots. He will
appoint them as his chief of thousands and of
{comtinued on page 5)
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Ethiopian Jewry

{comtinued from page 3)

the ‘establishment’ to reach out to the AAE] and to
create a new tone for the future. Even those who
totally deny the value of the AAE]'s work now admit
that the Israeli government badly neglected the issue
until Menachem Begin came to power in 1977, Here
was a belated chance at last to admit publicly that
Graenum Berger had played a pioneering role in
placing the issue on the agenda of world Jewry. There
is an afterglow of good will and joy which world Jewry
feels after Operation Moses’ relative success. Here was
a chance to begin to close ranks behind the task of
saving the remnant and, equally important, the
exquisitely difficulr challenge of successfully integrating
the Beta Israel into Israel society. With but one or two
exceptions, establishment leaders were not present at
the dinner. Apparently, on this issue, there is neither
forgiveness nor forgetfulness. Rather, the long knives
of hatred and rivalry are out in full force, trying to
carve up blame and responsibility.

AAE] itself is struggling to define its appropriate role
in working for'successful incorporation of the Beta
Israel into Israeli society. An important policy initiative
intended to enable AAE] to play a greater role in
integration has backfired and resulted in a split both in
the Board and between its Israeli volunteer committee
and the organization. This setback comes when the
Israeli government is freezing or curtting budgets in all
areas of soclal welfare due to the economic crisis.

The problems of integration are enormous. In coming
to Israel, the Beta [srael are jumping centuries of culture
and technology. In all immigrant groups, the change of
language and culture means that families forfeit social
standing. Parents are less able to cope and they lose
authority in the eyes of their children. There is a real
threat of loss of roots, compounded here by the wider
cultural gaps which the Ethiopian Jewish youth
experiences. Religion has been the major anchor of Beta
Israel culture and is a main source of values and
stability. But the Beta Israel religious practices are
somewhat different from the rabbinic religious tradition.
Ethiopian Jewish religion suffers from double jeopardy.
[t is identified with the immigeant status rather than the
Western "modern” host culture; and it is even treated
as an outsider by the traditional community which
upholds religion. The gap is increased by the Chief
Rabbinate's disputed ruling that the Ethiopian Jews
must undergo immersion. And the most traditional
elements in Israel, which reached out to Sephardim and,
later, to Russian immigrants, have pretty much
unanimously treated the Beta Israel as non-Jewish, for
all practical purposes. Thus, Lubavitch has excluded
them from its schools in Israel.

In the late 1940s and early 1950s, the majority
secularist Yishuv treated the Sephardic olim heavy-
handedly, undercutting or removing parental authority
and breaking religious values to "liberate” the youth for
modernization. The resultant heavy deracination, loss of
religion and values, and weakening of family—helped
create [srael's Sephardi-Ashkenazi gap. Poverty, social
resentment and some pathological phenomena such as
discrimination, crime, delinquency, and broken families
followed. All those problems—raised to a higher
power—are likely outcomes of Ethiopian Jewry's
situation.

The situation cries out for high-level coordination of
welfare care, job training, counseling, linked to religious
education. A highly imaginative proposal to create a
village for Ethiopian Jews in the South to serve as their
national center and as a place to preserve their culture
was put forth. However, the plan is struggling to stay
alive in the face of the austerity budget. American and
Israell "progressive” Zionist Orthodox institutions have
proposed to operate special programs for Ethiopian
Jews but they have been turned down on budgetary
grounds,

Israel is making real efforts. The costs of the special
help now needed are enormous. However, the level of
sophistication and coordination in the present siruation
is not up to the job. One revealing personal incident: 1
spent one night at the Kfar Saba absorption center for
Ethioptan Jews. The olim (immigrants) looked
wonderful; their physical health and care is manifestly
an enormous improvement over conditions in Africa.
The Israeli staff made a fine impression on me.
However, the evening program was a textbook example
of cultural memory loss in the making. The children
performed a medley of Hebrew songs—mostly taken
from the old Western Zionist secular youth movements’
repertoire, songs long since dropped by Israeli youth as
antiquated and irrelevant. During dinner, while
everyone ate and talked, an old man played melodies
from the old country, e.g., the Beta Israel tradition, on
an African instrument. In the din, the assembled group
totally ignored him.

Business-as-usual is the enemy in this matter, The
sense of destiny and history moved American Jews to a
high-powered response to Operation Moses; pledge
levels and the speed of cash payments were outstanding,
Let integration of the Ethiopian Jews get the same
priority attention as their rescue; let a total plan be
formulated—and world Jewry will respond. The
alternative could well be an immigration failure,
deculturation, and social pathology. I fear the creation
of an underclass in Israel with different skin
pigmentation that will besmirch the miracle of
redemption of the Beta [srael.



Limits of Monarchy and Government

(comtinued from page 3)
fiftles; or they will have to plow his fields, reap his
harvest, and make his weapons and the equipment
for his chariots. He will take your daughters as
perfumers, cooks and bakers, He will seize your
choice fields, vineyards, and olive groves, and give
them to his courtiers. He will take a tenth part of
your male and female slaves, your choice young
men and your asses, and put them to work for
him. He will take a tenth part of your flocks, and
you shall become his slaves, (I Samuel 8:11-17)

The second block which serves to empower and
delimit royal authority, is the setting forth of the laws of
kingship in the book of Deuteronomy. The first part
mentions the request for a king along with the
conditions, qualifications, and restrictions on an Israelite
monarch:

If, when you have entered the land that the Lord
your God has given you, and have occupied it and
have settled in it, you decide, "'I will set a king over
me, as do all the nations abour me," you shall be
free to set a king over yourself, one chosen by the
Lord your God. Be sure to set as king over
yourself one of your own people; you must not set
a foreigner over you, one who is not your
kinsman. Moreover, he shall not keep many
horses, or send people back to Egypt to add to his
horses, since the Lord has warned you, " You must
not go back that way again." And he shall not have
many wives, lest his heart go astray; nor shall he
amass silver and gold to excess (Deuteronomy 17:

14-17).

The second part stipulates the conditions for dynastic
perpetuation,

When he is seated on his royal throne, he shall
have a copy of this Torah written for him by the
levitical priests, Let it remain with him and let him
read from it all his life, so that he may learn to
revere the Lord his God, to observe faithfully
every word of this Torah as well as these laws.
Thus he will not act haughtily toward his fellows
or deviate from the Mitzvah to the right or to the
left, to the end that he and his descendants may
reign long in the midst of Israel (17: 18-20).

The classical discussion of kingship, based on these
passages, seeks to resolve whether the establishment of
an Israelite monarchy is a commandment or a
concession.! A gallant defense of monarchy as biblically
mandated is presented by the renowned twelfth century
legal philosopher, Maimonides. His treatment of
government appears in the fourteenth book of his
Mishneh Torah, entitled “Judges.”

Although not denying that Samuel intended to deter
the people from requesting a king, Maimonides saw in
Samuel’s delineation of royal powers an accurate
account, Malmonides holds that for the proper
discharge of royal responsibilities, the law accedes to the
king significant latitude in the exercise of his office.?

Maimonides' position is in contrast to those of the
Franco-German school who claim thar Samuel's
statement on kingship was not intended to spell out the
norms of government, but rather to deter the people.?
As such, the statement does not sanction these as
appropriate governmental norms,

Be that as it may, both of the above schools looked
positively upon the establishment of the monarchy and
considered it a biblical commandment.

The third position in the Talmud, however, brooks
no compromise about the desirability of a king. Rabbi
Nehorai argues that the provision for appointing a king
is in no way mandatory; on the contrary, it is no more
than an accommodation to the anticipated insistence of
the people for a king. According to Rabbi Nehorai,
Deuteronomy 17:14 does not command the
appointment of a king, but rather allows for its
possibility. Should the Israelites be unable to resist the
political models of the Gentile nations surrounding
them, the Torah demands that they at least adhere to the
following directives lest the emulation of Gentile
political institutions lead to the emulation of their
religious structures.

Once Maimonides codified the position that kingship
is mandatory, subsequent legal opinion followed suit.
Nevertheless, Maimonides has been taken to task for
deviating from the normal rules of codification which
would indicate that the Nehorean position should be the
norm.

Orther midrashic positions which oppose monarchy
pick up on the biblical theme which hears in the request
of a human king a rejection of divine sovereignty. One
source glosses the verse, "I will set a king over me" by
reporting that God responded, "In this world you asked
for kings, and kings arose in Israel and caused you to
fall by the sword.” The midrash goes on to enumerate
the national tragedies precipitated by Saul, David, Ahab,
and Zedekiah. It concludes with the following
denigration of human kingship:

When Israel saw what befell them on account of
their kings they all began to cry out: ""We do not
desire a king, we desire our first king,” (as it is
said), “For the Lord is our judge, the Lord is our
law-giver, the Lord is our king; He will save us”
(Isaiah 33:22). Whereupon God replied: "By your
life, 1 will do so0.” How do we know this? For it is
said, “And the Lord shall be kind over all the
earth, etc.” (Zechariah 14:9).4

{comtinued on page 6)
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Limits of Monarchy and Government
{comtinued from page 5)

This version of the antimonarchial position does not
reverberate much in Jewish political theory, for it
provides no counsel on how society should structure its
power through government. Apparently this position
believes that the Torah allows for political sovereignty,
but is indifferent to the form it takes as long as it does
not interfere with divine sovereignty.

The antimonarchial Nehorean position, however, is
picked up by the fifteenth century savant Abravanel and
given a specific political dress. Abravanel espoused a
fervid republican position. Such a position could easily
have been reinforced by his service in the royal courts
of fifteenth century Portugal, Castille, and Naples.

In his Commentary to Deuteronomy 17, he expounds
the reasons for his antimonarchial position:

Even if we should admit that a king is beneficial
and necessary for other peoples for the
improvement and maintenance of political order -
which actually is contrary to the truth - such
reasoning does not make kingship necessary for
Israel. The general proposition advances three
arguments in favor of kingship:

1. As supreme commander of the armed forces,
the king provides the people with help and
comfort against the enemy, and he leads them
in the fight for their country;

2. As supreme legislative authority, he provides
his people with a constitution and laws as the
oCcasion warrants;

3. As supreme judicial tribunal, he sentences and
punishes, often withour justice, as called for by
the circumstances.

Abravanel systematically counters these pro-
monarchial arguments. Against the first argument, he
maintains that God is Israel’s help against their enemies,
and that judges like Joshua, Gideon, Samuel and others
were sufficiently competent to lead them in battle. As
for the second argument, the Torah and not the king is
the source of legislation. Regarding the third argument,
it is the supreme court of Sanhedrin which is primarily
authorized to administer judicial functions.

Abravanel's own position is that authority should be
vested in judges, not kings. Even should one accept that
necessity of kings for other peoples, he contends, it still
would not apply to Israel:

Experience teaches us that we can even more
forcefully point to the lesson of the kings of Israel
and Judah about whom it is said, "They were
rebels against the light” (Job 24:13). They turned
Israel’s heart backward, as you know of Jereboam,
the son of Nebat, as did all the other kings of (the
northern kingdom of) Israel, as well as most of the
Judean kings, who brought about the Judean exile
... Such was not the case with Israel’s judges and
prophets, who were all competent rulers who
feared God, all men of integrity, who hated unjust
gain ... All this demonstrates that the leadership of
judges is a good thing, whereas the leadership of
kings is bad, harmful and extremely dangerous.
This accounts for Hosea prophesying in God's
name, '] give you kings in my ire, etc.” (13:11).

According to Abravanel, it is precisely the political
pluses of monarchy which are its moral minuses. The
advocates of monarchy praise it for its unified leadership,
cross-generational stability, and absolute power,
Abravanel, on the other hand, advocates collective
leadership, subject to limited terms. A rotational
leadership, he argues, allows subsequent administrations
to check the probity of their predecessors and hold
them accountable for wrongs committed during their
rule. The mere awareness of accountability will serve to
dampen excesses and to alleviate suspicions of
misconduct.

Jewish political theorists, both pro- and anti-
monarchialists, had to grapple with the problems
resulting from the centralization of authority. By
focusing on the uses of power, the issue shifts from
kingship itself to that of the appropriate restraints on
the exercise of all duly constituted authority.

The next segment will show how both a
monarchialist—such as Maimonides—and a
republican—such as Abravanel—confronted and
resolved this issue which remains central to
contemporary political theory.

REFEREMNCES

1. Moshe of Coucy, Menahemn HaMeirl Nissim Gerondi and Joshua lbn
Shu'lb hold, for example, thar is mandatory, while Saadia Gaon, Ibn Ezea
and Sforno (commenting on Deuteronomy 17:14) mainain char is
concessive. Political Concepes in Maimonidean Halakhah (in Hebeew) by
Gerald |, Blidstein (Bar lan University, 1983) p. 21, note 5, discusses the
ambiguous positions of Gersonides, Machmianides and Bachva ben Asher,

Z. This position is based on the opinion of the tanna Rabbi Yosi and the
amora Mar Samuel as found in Sanhedrin 206,

3. This position is bazed on the opinion of the manna Rabbi Judah and dhe
amora Rav as found in Sanhedrin 20b.

4, Deuteronomy Rabbah 5:8-11
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Critical Issues Conference
{continued from page 1)

through the complex and often
emotional deliberations which led wo
the historic decision to ordain
women as Conservative rabbis. Dr,
Cohen is a renowned scholar and
Jewish historian.

Dr. Lamm is President of Yeshiva
University, the fulerum of Modern
(or "Centrist”') Orthodoxy, a
position he has held since 1976.
Under his leadership, YU has
turned from financial distress to
renewed vigor and flourishing
growth. As a philosopher, teacher,
author, and scientist as well as rabhi,
Dr. Lamm epitomizes the
combination of Jewish training and
contemporary culture which Yeshiva
University represents to its Modern
Orthodox constituency.

Rabbi Schindler is President of
the Union of American Hebrew
Congregations, the synagogue
organization of Reform Judaism in
the United States and Canada.
During his fifteen years in office, the
Reform movement has grown in
both membership and synagogue
affiliation, developments which he
credits to efforts of a nationwide
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Goals of the 1986
Critical Issues Conference
Will There Be One Jewish People
By The Year 20007

° jT{:- place the problem of polarization higher on the agenda of American
EWTY.

® To stimulate the will to come closer to each other and to stiffen the
resistance to policies that separate us.

® To offer a model of constructive process.

® To engage the top leadership of North American Jewry in this process.

® To begin to develop practical solutions that will strengthen unity
within diversity.

| past few years, Mr. Silverman has

institutional constellation of the
American Jewish community.

This Critical Issues Conference is
being sponsored with the
cooperation of the Federation of
Jewish Philanthropies of New York,
education, and the controversial and the United Jewish Federation of
recognition of an individual's Jewish MetroWest (N.].), and will be held
status based on patrilineal descent. | Sunday and Monday, March 16-17,
1986, at the Scanticon Conference
Center, Princeton, N.]J. Participaton
is by invitation only.

Conference lay leadership
includes Chairman Solomon
Kimerling (Birmingham), and Co-
Chairs James Fingeroth (New York),
Klara Silverstein (New York), Dr.
Saul Singer (Hollywood, FL),
Stephen Wald (New York), Leon
Weiner (Houston ), and Ronald
Wornick (San Francisco). CLAL
staff coordinators are Sharon Fliss
| Laufer and Steven Goldberg.

outreach campaign and expanded
involvement of women. Rabbi
Schindler championed such initi-
atives as increased observance
and standards, endorsement and
expansion of Reform day school

Mr. Silverman assumed the reins
of the presidency of the
Reconstructionist Rabbinical
College in 1981. RRC is a national
center for the development of
Jewish thought and the training of
future leaders of American Jews
based on the precepts of
Reconstructionist Judaism. Over the

sparked an enormous growth in the
physical, financial and human
resources of this recent
scholarly/religious addition to the

Rabbi Yitz Greenberg (second from left) addressed the vexing issue of the growing polorization of the
Jewish community at the United Synagogue's Bienniel Convention last November. Responding to this
challenge were representatives {pictured above) from the Conservative, Orthodox and Reform
movements. The United Synagogue was the first national organization to sponsor a major forem on this
mast critical of issues. Left to right: Rabbi Alexander Shapivo (Presidenr, Rabbinical Assembly), Rabbi
Yitz Greenberg (President, CLAL), Herschel Blumberg (Chatrman, CLAL), Franklin D. Kreutzer
(President, United Swagogue), Rabbi Walter 5. Wirzbwrger (Past President, Rabbinical Council of
America ), and Rabbi Joseph Glaser { Executive Vice President, Central Conference of American Rabbis),
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Writers' Group
{comtinued from page 7)

e

Blu Greenberg (vight) and Rabii Robert
Summers at N.Y. Writers' Group meeting.

speakers are Rabbi Reuven
Kimelman, CLAL Chief Program
Associate, and guest lecturer Rabbi
Joseph Telushkin of Jerusalem.
Rabbi Telushkin co-authored the
popular book, Nine Questions People
Ask About Judaism, and has most
recently completed a mystery novel
entitled, The Unorthodox Murder of
Rabbi Wohl.

At the opening session, Rabbi
Kimelman examined the question,
“What Really Happened in the
Garden of Eden?”" while at the
second session Rabbi Telushkin will
address the issue of "Why the Jews?
The Reasons for Anti-Semitism,"
the topic and title of his recent

book.

Search for Perfection

Please help our computer. If
you are receiving duplicate copies
of "News and Perspectives,” or if
there is an error on the mailing
label, please let us know. Our
computer thanks you for yvour
assistance.

Calendar of Events
CITY DATE
Syosser, L1 Jan. 31-Feb. 1
Metrowest, N.).  January 22
San Anronio January 23-24
Los Angeles January 27
New York City  January 28
Metrowest, N.J.  February 3
Deal Park, N February &6
Roslyn, L1 February 6
Las Vegas February 9
Highland Park, N] February 9
Mew York City February 18
Bergen County, N] February 21
Washington, D.C. Feb. 28-Mar. 1
Potomac, MD March 7-9
Boston March 9
Princeton, NJ March 16-17
Los Angeles March 20-23
Huntington, NY  March 28
Eastern Europe July 13-24

SCHOLAR

Paul Jeser

One Jewish People?
Ethics of Jewish Power
Reuven Kimelman
European Jewry

Irving Greenberg
One Jewish People?

David Elcott
Judaism in the
Moslem World

Reuven Kimelman
Jewish Identity

Irving Greenberg
Emancipation &
Enlightenment
Irving Greenberg
One Jewish People?

David Elcot
Jews, America, and
Anti-Semitism

Reuven Kimelman
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Midway Jewish Center
Rabbi Ezra Finkelstein
(516) 938-8390

Federation
Howard Charish
{201) 673-6800
Federation

Don Rogers
(512) 341-8234

Federarion

Ted Kanner
(213)852-1234
NY-UJA

A, Lapin

(212) 980-1000
Federation
Howard Charish
(201) 673-6800
JCC Greater Monmouth
Jess Levy

(201) 531-92100
Shelter Rock ].C.
Addie Parker
980-1000 x764

Las Vegas Federation

Will Our Grandchildren Jerry Countess

be Jewish?

Irving Greenberg/
Egon Mayer
[ntermarriage
Irving Gireenberg
One Jewish People!

Paul Jeser
One Jewish People?

Shabbaton prior to UJA
YLC Conference

Reuven Kimelman
Weekend

Reuven Kimelman
Leadership Program

Critical Issues Conf.
One Jewish People?
Reuven Kimelman
The Promethean
Element in a Divine
Human Relationship
with the Bible

Paul Jeser
One Jewish Peaple!

Irving Greenberg
Scholar-in-Residence

(702) 7320556

Highland Park Temple
Rabbi Yascov Hilsenrath
(201) 545-6482

92nd St. Y™
(212) 831-8603

Temple Emanuel

Rabbi Andre Unger
(201) 391-0801

CLAL

Sharon Laufer

Har Shalom Synagogue
Harry Birn Krant

(202) 692-7484

The Wexner Foundation
Rabbi Herbert Friedman
(212) 9309207

CLAL

Sharon Laufer

Ramah Academy

Dre. Alvin Mars

(213) 4769777 x250

Cong. Kehitlath Shalom
Barry |. Zusman

(516) 367-4589

CLAL

Sharon Laufer



January 23, 1986 - N
13 Shevat 8746 _ |

Rabbi Irving Greenberg
CLAL

421 Segenth Avenue
New York, NY 10001

Dear Rabbi Greenberg:

Just a note to acknwwledge receipt of your January 19 letter
and guidelines regarding the March Critical Issues Conference.
Rabbi Schindler has left the country for meetings of the World
Jewish Congress in Israel and these items will await his return
aarly in February.

With kindest greetings, I am

Sincerely,

Edith J. Miller
Assistant to the President
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January 19, 1986 3
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Rabbi Alexander M. Schindler ) rk;:
Union of American Hebrew Congregations e | .
838 Fifth Avenue V) o
MNew York, New York 10021 | iV L ( 3
| I:' x A "
\ vl R 1
\ | & \J
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“l\ \ _lt'\,.-"" b &
l'\l\, X W
Dear Alex, S AWM
i A
Now that the arrangements and participation for the = {_ﬁ 'fi=
Critical Issues Conference has been finally nailed down, \ | kgﬁf
I take the liberty of enclosing the following memo. It o =
is an attempt to help focus the presentations along parallel Ve
lines. This will enable us to maximize the exchanges and ex-
ploration at the workshops, which take up most of Monday. 0 A
These are only intended as helpful suggestions and not as an Q&r
attempt to preempt your own direction or thinking. We believe L*)
that the Conference will offer an unusual opportunity to edu- - :
cate the public and to get your own positive agenda before (’Q-L
leading philanthropists and heads of organizations in the United \ ™0 JiLP

States. Since the framework is individual presentations and not 1
a panel, these guidelines may help join the issues and the
positive possibilities.

Please note one procedural change: The original sequence
of presentations was alphabetical. However, Ira Silverman has
requested a change of slot because there is a major meeting of
the Reconstructionist Rabbinical Association on Sunday night,
March 16th. Since Norman Lamm had a semi-conflict with the
afternoon slot, we have arranged for the two to exchange positions
on the schedule. The slots' length and the time are unchanged--
only the sequence is altered.

We will be in touch with your office to arrange transportation.
We are grateful for your cooperation and willingness to participate,
and believe that this conference will generate many positive de-
velopments that will strengthen the movements and generate more
positive momentum for respect and cooperation.

Sincerely yours,

Irvi eenberg
IG:vjo

421 Seventh Avenue * New York, New York 10001 = (212) T14-9500
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January 19, 1986
TO: GERSON COHEN, NORMAN LAMM, ALEXANDER SCHINDLER, AND [RA SILVERMAN

FROM: IRVING GREENBERG,s
SUBJECT: CRITICAL ISSUES CONFERENCE, MARCH 16-17, 1986. MEMO #2.

PROPOSED GUIDELINES FOR PRESENTATIONS

I refer you back to my letter of December 24, 1985, for background
on the Critical Issues Conference. The general goals are: educating
the public to the problem, showing a model of constructive process in
dealing with polarization, to engage top leadership of North American
Jewry in this process, to begin to suggest practical solutions to
specific problems that can be worked on, jointly or as in the in-
dividual movements.

We hope that this conference will be the start of a process
whereby lay people and community structures and organizations can
be enlisted in the effort to strengthen the connections between the
groups and to create a climate for greater unity within diversity.
This will not be a negotiation or even a conference that is focused
on dialogue between the major presenters. Each is presenting in-
dividually because our primary goal is to lay out the agendas and
the possible parameters of action for the coming decades.

In this spirit, may I suggest the following possible areas of
focus, so that the presentations can be parallel to each other, and
a fruitful basis for serious conversations and dialogue between the
lay people and others who will be taking part in the workshops on
Monday.

1. A positive delineation of the role of your own group in a
pluralistic environment. What particular strengths, policies, in-
sights your own group will bring to the total American picture.
Where you perceive the others can or should bring special strengths
or expertise.

2. What the other groups (i.e., not your own) can or should do
in language and in policy to strengthen unity and reduce polarization.
How the other groups should deal with what elements or policies in
your own group that they disagree with.

3. What your own group can or should do to strengthen unity and
reduce polarization. You may choose to illustrate areas where your
own group policy will go one way if the other groups act more positively,
and another way if the other groups act more negatively. What is the
bottom line of your own group's needs or expectations, no matter what?

31 Seventh Averne® New York, Now York O + L2113 7149500
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Note: We understand that this is not a formal or official presentation
in your roles as spokesmen for your own denomination. Rather, this is an
attempt to speak somewhat objectively about parameters and possibilities.

[t is not assumed that any statement or suggestion made here will be 'binding'
on any of the movements. This is an attempt to map out the field and to point
out some of the possibilities and some of the conflicts within the groups and

their relationships to each other,

4. Specific proposals for unifying or strengthening connections. This
might include concrete joint programs, such as outreach or strengthening syna-
gogues, etc. These might even focus in areas where there are no theological
differences, or perhaps in areas of common social concern, or other forms of
joint programs.

5. What you believe the other--i.e., non-denominational groups--can do
to keep unity strong and to strengthen the positive interactions between all
the religious groups.

6. What (new) investments you and your group or denomination will make
to heal strife and to draw the others closer. You might announce or suggest
new initiatives that either your own group can take or that other groups can
take as well.

Note: There will be many important philanthropists and philanthropic
community organizations present. This could be an ideal opportunity to come
out with a 'shopping list' of projects that could strengthen unity that could
be funded within your own institution or movement.

Needless to say, none of the above is a dictation or even recommendation,
but only an attempt to give some possible focus and parallel lines to the
presentations.



December 30, 1985
18 Tevet 5746

Rabbi Jack Stern
Westchester Reform Temple
255 Mamaroneck Road
Bcarsdale, New York 10583

Dear Jack:

Gerson Cohen has accepted Titz Greenberg's Invitation after all.
This, alas, has left me as the sole refuser. Therefore, | was
virtually compelled to accept lest we be seen as stopping co-
operation.

I'm no happier than are you but | simply had no ether cholce.
| had to accept.

Warm regards.

Sincerely,

Alexander M, Schindler
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Gerson Cohen's office called to tell you

that Dr. C agreed to be at Princeton Conference
3/16 however he indicated to Yitz G that his
presence will depend upon vhe agreement of the

Chancellor Designate who should be named by that

Yitz asked Cohen to tell you this....

12/31




December 18, 1985

Rabbi Irving Greenberg

The National Jewish Center
for Learning and Leadership
421 Seventh Avenue

New York, Mew York 10001

Dear Yitz:

I must tell you that I'm getting a 1ittle perplexed about that meeting
which you project for Princeton Univessity some months hence.

When you invited me to this function, you told me that Gerson Cohen
of JTS and Norman Lamm of Yeshiva University would be the other
participants in that symposium. I chanced to talk to Gerson and he
told me that he was not participating. 1 then checked with Lamm via
Israel Miller, who told me that while Lamm would be part of such a
symposium, he would do so only in a kind of "Rhodes style negotiation"
(that's my éerm), that is to say that he would speak at one function,
and the non-Orthodox representatives would participate at another
function; he is not yet prepared to participate in a symposium which
would unite Orthodox, Conservative and Reform on the platform.

The latter saddens me, of course, even as Gerson's non-participation
perplexes me in the 1ight of your indicating to me that the two of
them would indeed be my counterparts.

Under the circumstances, you will understand that I have to reevaluate
my own participation in that patticular symposium.

I do regret this very, very much but - put yourself in my shoes - I
really have no other choice.

With warm good wishes, I am

Sincerely,

Alexander M. Schindler

becec: Albert Vorspan
Richard Cohen




)

CIAL

The Mational Jewish
Center for Leaming
And Leadership

Herschel Blumberg
Charrman

Rakbbi Irvine Greenberne
Presider

Raoberr 1 o
Vice Chamman

II};"LI.II.II:I H‘-r‘:l. T
Ireasurer

Harvey Arta
Secrerary

Paul Jeser
Exec: Vice Presidens

Dr. David Elcote
Program Directon

HO?Em}JeI 19; 1985 ‘l vl .l |_l'
6 Kislev 5746 oM

¥ ".’I. . - P-L
Rabbi Alexander Schindler = R
Union of American Hebrew Congregations r k‘* \ﬁ,{? P
838 Fifth Avenue \gAFT kL
New York, New York 10021 L&j: e

/ o : I.I-P'

Dear Alex, ul
On behalf of CLAL, I want to confirm our invitation to you o

to participate in our Critical Issues Conference to be held
at Scanticon Conference Center, Princeton, N.J. on March 16
- 17, 1986. The conference will deal with the growing
problem of religious peclarization. We are grateful for
your acceptance of this invitation and look forward to your
participation.

Conference will start at 1 P.M, on
Monday, March 17th will be devoted to
lay, professional and rabbinic leaders
We understand that your schedule will
your being present on Monday.

The Critical Issues
Sunday, March léth.
workshops involving
of American Jewry.

probably not permit

We have invited the leading figure in each denomination
with you as the leading Reform figure - to reflect (with an
audience drawn from the totality of the community
leadership) on the problem of polarization in the
community. Specifically we ask that you focus on two
elements. What do you believe that the other groups must
do or can do differently that can help prevent a split in
the Jewish people. Secondly, what do you believe that your
own group must do or can do in a new way to prevent such a
split? We would welcome specific policy suggestions as
well as general theoretical guidelines. You should assume
that this is the beginning of a process in which major
figures from each of the denominations as well as a broad
range of communal and philanthropic leaders will be
motivated to participate in a process of dialogue and
overcoming communal divisiveness. Since a number of the
attendees will be significant philanthropists in their own
right, you should feel free to make specific suggestions
that may involve funding or new programs that could make a
contribution to overcoming divisiveness.

We propose to set aside one hour for each of the
presentations. You can divide that time as you see fit but
we suggest that you allow some time for questions and
answers.

421 Seventh Avenue  New York, New Yok 100010 » (212) 714-9500



There will be presentations both Sunday afterncon and evening. We
will be in touch with your office to establish which hour would be
most convenient for you in the context of the overall program.

Mr. Paul Jeser, Executive Vice President of CLAL, will contact
your office to confirm the final arrangements, including
directions and travel arrangements and to answer any questions
that you might have.

In addition to your own participation, we would welcome your
bringing a major assistant or figure in the Reform movement who
could spend the entire two days with the group. We also
respectfully request that you give us a list of ten top
professionals and ten top lay leaders of the movement who you feel
would be receptive to participating in the dialogue and the
workshops that follow. People who you feel could be important
figures within the movement to carry on the work of seeking
communal peace and cooperation.

Again let me thank you for your kindness in accepting this
invitation. We believe the conference will make a significant
contribution to start a change of atmosphere in Jewish life toward
greater mutual respect and ability to cooperate for constructive
purposes.

Sincerely yours,

Irving ézenbe:g WJ

I1G/rl
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FOR IMMEDIATE RELEASE CONTACT: PAUL JESER

(212) 714-9500

JEWISH LEADERE GATHER TO PROBE POLARIZATION
AT TWO-DAY CRITICAL ISSUES CONFERENCE

PRINCETON, NJ...More than 250 of North American
Jewry's most prominent lay, rabbinic, and professional
leaders gathered at the Scanticon Conference Center here
for two days (March 16 and 17) to deal with the problems
that Jews of different denominations have with one another
and to begin developing practical solutions to the
widening gulf between them.

"Will There Be One Jewish People by the Year 20002"
was the theme of the first annual Critical Issues
Conference, sponsored by CLAL (The National Jewish Center
for Learning and Leadership), an organization involved in
Jewish leadership education in the spirit of Clal
Yisrael.

Those making presentations at this Critical Issues
Conference included: Elie Wiesel, Rabbi Gerson Cohen, Mr.
Ira Silverman, Rabbi Alexander Schindler, Rabbi Norman
Lamm, Mr. Charles Silberman, and Rabbi Irving Greenberg.

Elie Wiesel, the noted author and Holocaust
historian, gave the keynote address. It was a plea for
understanding and tolerance. He voiced his concern for
growing religious divisiveness and fanatacism, and

expressed his fear that the Jewish people were "entering

an era of gratuitous hatred."

421 Seventh Avenue = Mew York, Mew York 10001 = (212) 7142500



CRITICAL ISSUES CONFERENCE - 2

"We live in a violent, abnormal time,"™ he said.
"Never has the planet been so united in its fear.
Ideological inflexibility is not appropriated by one
segment alone and must be fought from within." Wiesel
called for bringing together Jews of all denominations to
create an atmosphere of fervor around Jewish education.
"Whatever his or her affiliation, let the Jew know the
beauty of ancient texts, the humanity of their laws, the
depth of their tales.”

Through joint scholarship and learning, said Wiesel,
"all branches can come together and discuss the urgent
issues of our times."

-~ Rabbi Gerson D. Cohen, chancellor of the Jewish
Theological Seminary of America, and a leader of the
Conservative movement, argued that the Jewish people has
achieved unprecedented unity in this century. He said
that the current crisis of family identity and Jewish
status has come to a head now because of the growing power
of the Orthodox in Israel and in the U.S. He faulted lay
leaders who secretly feel that the Orthodox are "more
authentic™ and therefore lavish support on them. "The
present alarm over personal status," he said, "is a
byproduct of Reform assertiveness and the decision of the

Orthodox to confront them."

=Mmore—



CRITICAL ISSUES _CONFERENCE - 3

Cohen called for collecting an extensive data base to
establish the facts on the Jewish condition and on the
true numbers of Jews of contested status. He suggested
the creation of a joint commission made up of
representatives of all branches of Judaism, including the
secular, to explore the new facts of Jewish life and
tradition. "Po insure Jewish survival beyond the year
2000," Dr. Cohen said, "there must be a renewal of
commitment to Jewish values, not just to the Jewish
people."

-- Rabbi Norman Lamm, president of Yeshiva
University, who spoke from his Orthodox perspective. "We
must try our best within the limits of our integrity to
search for Jewish unity," he said. "No amount of good-
will posturing will resolve the problems facing Jews
today. Although there can be more than one response
within Jewish law, a pluralism which accepts everything as
legitimate can lead to spiritual nihilism, said Lamm. If
everything is kosher, then nothing is kosher."”

"Orthodoxy,” he continued, "is by its very nature
tied to a transcendent view of a Being who is beyond us.
That vision includes the revelation of Torah and halacha
(Jewish law) as a way of life. It therefore obligates us,
and we are not authorized to dispose of it according to

personal taste or whim."

=-more-



CRITICAL ISSUES CONFERENCE - 4

He called for a renewed spirit of tolerance among all
denominations, saying that the issues of conversion and
Jewish divorce, especially the latter, pose a grave threat
to Jewish unity. "If Orthodox and Conservative Jews
cannot recognize a non-halachic conversion by a Reform
rabbi," he said, "at least the person invelved can later
undergo a conversion according to Orthodox Jewish law.

But the lack of Jewish divorce (get) would label a
subsequent Jewish remarriage adultery, and children of
that union mamzerim (bastards) who are forbidden to marry
other Jews for generations.

He called for reviving the National Bet Din (religious
court) first discussed in the 1950s to deal with these
issues of personal status. Judges would be elected only
on the basis of scholarship and personal observance of
Jewish law. Thus, at least a partial solution of the
problem would be achieved.

-- Rabbi Alexander Schindler, president of the Union
of American Hebrew Congregations, the synagogue
organization of Reform Judaism, said, "our disagreements
have not truly inflamed the passions of our people.

"The greatest danger arising from our wranglings,”
said Schindler, "is not that the Orthodox refuse to
recognize Reform conversions, but rather that the great
mass of unaffiliated Jews will be so put off by what they

see that they will say 'a plague on all your houses.'"”

-more=



CRITICAL ISSUES CONFERENCE - 5

He said that the issue of patrilineal descent
(adopted by Reform groups) was not really a new concept,
and that biblical lineage was male-oriented. "We have
always invoked the 'God of our Fathers,' not of our
mothers,"™ said Schindler. Schindler stressed Reform's
view that "All changes [in Jewish practice] must be born
of necessity and conviction.™ The patrilineal decision
was a principled assertion of the equality of men and
women and a response to the anguish of the children who
considered themselves Jewish but were pushed into a no-
man's land between Jews and Christians.

Schindler issued a plea for mutual tolerance in
recognition of the fact that many differences between
Orthodox and liberal Jews are unlikely to be resolved.

In what participants described as one of the most moving
moments of the conference, Rabbi Schindler expressed his
regret at some of the polemical language which he and
others had used. But he communicated the pain of being
the object of denial and the concern at delegitimation out
of which Reform Jews spoke.

Rabbi Schindler called for concrete steps to improve
relations between the groups, including exchange of ideas
and pulpits, joint studies, and a regular nonbinding

religious forum where policies and possible mutual

-more-
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compromises could be explored. Schindler concluded with a
reminder that "Words like Orthodox, Reform, secular...are
adjectives...the noun is Jew." He reminded the audience
that the Shoah constitutes "a lasting, impelling mandate
for unity...Even as we were brothers and sisters in death,
so must we ever remain brothers and sisters in life."

-= Ira Silverman, president of the Reconstructionist
Rabbinical College, said that "the barriers of ethnicity
and geography must be transcended.™ He said that Jews who
call themselves "just Jews" and not members of specific
denominations should be applauded, and that no one group
has a "monopoly on the truth."

Silverman called for continuing pluralism in bridging
the gap between tradition and modernity. For the sake of
community, he and other Reconstructionists are prepared to
make certain compromises to enable traditionalists to live
with the situation, but such compromises must be a two-way
street.

Silverman said that "Jews today should not adhere to
the rulings of a rabbinical elite, but should judge

themselves and reconstruct their Judaism for themselves."

-more-
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Israel's President Chaim Herzog and Prime Minister
Shimon Peres sent messages to the conferees, stressing the
importance of the occasion and giving their support to the
historic meeting. "It is hard to believe that today's
warring groups among us seem to have forgotten how only a
generation ago the Jews of Europe were murdered without
distinction as to theological commitment -- simply as Jews,"
said President Herzog.

In summing up the two days of conference, speeches
and workshops, Rabbi Irving (Yitz) Greenberg, president of
CLAL, charged that the present state of intra-Jewish
dialogue is less developed than the Jewish-Christian
dialogue of 50 years ago. He noted that the Jewish
community now spends $10 million a year on Jewish-
Christian dialogue, but not a significant fraction of that
amount on dialogue among themselves. "This shows an
unhealthy lack of self-respect for Jewish priorities," he
said.

Greenberg urged that every Jew develop a "dual
loyalty"™ --both to his or her own denomination and to the
idea of clal Yisrael. "The dues we pay for such dual
loyalty is a willingness to confront one's own group for
the sake of the greater Jewish community, and to find

unifying rather than separatist solutions.”

-more-
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"Each denomination can be strengthened by the other,”
Greenberg said. "The non-Orthodox can learn discipline
and observance from the Orthodox, while the Orthodox can
learn from the openness and commitment of the liberal
groups, thus making each group more competent to deal with
the vast majority of unaffiliated American Jews. By
ignoring and sniping at each other, no group grows."

Greenberg called for major expansion of intra-Jewish
dialogue at the advanced scholarly level, at the rabbinic
and at the lay level. "Almost all of the outstanding
divisive issues could be solved or at least reduced by
policies and halachic approaches already in existence, he
said., "But first the commitment to each other must be
strengthened enough to carry the burden of such an effort
to a successful conclusion.”

Prior to five hours of workshops, the noted author
Charles Silberman, the conference scholar-in-residence,
and Klara Silverstein, conference co-chairman, directed
the participants not to use the pluralism and polarization
issues for their own ends, but as a means to benefit all
Jews. The workshops were an opportunity for participants

to air their views in an open and unbiased forum.

=more-
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Conferees came from 93 communities in 21 states and
Canada, and included 50 rabbis. Conference leadership
included: Solomon Kimerling, chairman, of Birmingham,
Alabama; and co-chairmen James Fingeroth and Stephen Wald
of Mew York; Dr. Saul Singer, of Hollywood, Florida; Leon
Weiner, of Houston, Texas; and Ronald wWornick, of San
Francisco, California.

The Critical Issues Conference was sponsored by CLAL,
with cooperation from the Federation of Jewish
Philanthropies of New York and the United Jewish
Federation of MetroWest (New Jersey).

CLAL educates Jewish leaders, teaching them the
lessons of leadership through the treasures of Jewish
history and text. CLAL provides its learning experiences
to Jewish leaders through classes, dialogues, study
groups, conferences, publications and retreats. Its
programs are offered to Jewish groups and their

communities throughout North America.
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PLEASE JOIN US FOR . . .
A CRITICALISSUES CONFERENCE

“WILL THERE BE ONE JEWISH PEOPLE
BY THE YEAR 2000?”

SUNDAY-MONDAY, MARCH 16-17, 1986
SCANTICON CONFERENCE CENTER, PRINCETON, NJ

s

CIAL

THE NATIONAL JEWISH CENTER FOR LEARNING AND LEADERSHIP
IN COOPERATION \WITH
THE FEDERATION OF JEWISH PHILANTHROPIES OF NEW YORK
AND

THE UNITED JEWISH FEDERATION OF METROWEST (NEW JERSEY)



THIS IMPORTANT CONFERENCE WILL DISCUSS
WHAT UNITES US — \WHAT DIVIDES US
THE STRENGTH OF UNITY WITHIN DIVERSITY

PRESENTATIONS BY

RABBI GERSON COHEN
RABBI NORMAN LAMM
RABBI ALEXANDER SCHINDLER
IRA SILVERMAN

ELIE WIESEL
CHARLES SILBERMAN
RABBI IRVING GREENBERG

with a special message from
THE HONORABLE CHAIM HERZOG

PARTICIPANTS

YOU
AND OTHER LEADERS OF NORTH AMERICAN JEWRY
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Vice Chairman
Aaron flegelman
Vice Chairman
Willlam Hpi;r
Treanirer
Harvey Arfa
Secretary
Paul Jeser
Exec, Vice President
Dr. David Elcotr
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CONFERENCE
LEADERSHIP
Chairman
Solomon Kimerling
Birmingham, AL
Co-Charmen
James Fingeroth
New York, NY
Klara Silverstein
New York, NY
Dr. Saul Singer
Holiswond, FL
Rtrpheu Wmhl
New York, NY
Leon Weiner
Houston, TX
Ronald Warnick
San Francisco, CA

Dear Colleague:

With every passing week, evidences of religious polarization grow. We see in our
midst the delegitimization of fellow Jews: growing anger, stereoptyping, and
hostility the threat of non-support for Israel; and the building and maintenance of
duplicate mikvehs and the proliferation of day schools. We belleve that the
ultimate danger Is a fundamental split into two people or two religlons.

This “Critical Issues Conference” will focus on this important challenge. Our goals are:
al To place the problem higher on the agenda of North American Jewry,

b] To stimulate the will to come closer to each other and to stiffen the
resistance to policies that separate us.

¢] To offer a model of constructive process,
d] To engage the top leadership of North American Jewry in this process.

e To begin to develop practical solutions that will strengthen unity within
diversity.

We urge you, as a leader of the North American Jewish Community, to participate
in this conference.

In addition to the presentations by those listed in this invitation, there will be
substantial time for workshops. Participants will discuss the images, stereotypes, and
language that cause polarization, and will explore programs, policies, and processes
that will develop cooperation.

We are pleased that the Federation of Jewish Philanthropies of New York and the
United Jewish Federation of MetroWest (N.J.] are cooperating with us in hosting
this conference.

It will take years of intense high-level communication and policy responses to
reverse the powerful momentum to separation. Journeys of a thousand miles begin
with single steps. This conference will be a historic step—together with others
being taken to rally the forces of American Jewry—If you are there.

You will find a registration form on the back of this letter. We urge you not to miss
this important meeting.

Sincerely yours,

HERSCHEL BLUMBERG,
Chairman

IRANG GREENBERG,
President

SOLOMON KIMERLING,
Conference Chairman

421 Seventh Avenue, New York, NY, 10001 [212) 719-9500
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REGISTRATION FORM

“A CRITICAL ISSUES CONFERENCE"

SCANTICON CONFERENCE CENTER, PRINCETON, NJ

Beginning:  Sunday, March 16, 1986, 1:00 P.M.
Concluding: Monday, March 17,1986, 5:30 P.M.

Last Name

First Name Spouse (if attending)
Address

City/State/Zip

Phones: Home Office

Religious Affiliation (please check one — to be used for Workshop Assignments)

O Conservative O Reconstructionist

O Onthodox O Reform

REGISTRATION IS LIMITED, MUST BE RECEIVED BY FEBRUARY 15, 1986, and should include conference and
hotel fee of 5300 (single] or $500 (double).

Check should be made payable to CLAL, and with the registration form, mailed to CLAL-CIC, 421 Severith
Avenue, 4th Floor, New York, NY 10001,

Transportation information from area airpons will be mailed to you upon receipt of registration form



SUGGESTIONS FROM THE
CRITICALISSUES CONFERENCE

“WILL THERE BE ONE JEWISH PEOPLE
BY THE YEAR 2000?”

SUNDAY-MONDAY, MARCH 16-17, 1986
SCANTICON CONFERENCE CENTER, PRINCETON, NJ

s

CIAL

THE NATIONAL JEWISH CENTER FOR LEARNING AND LEADERSHIP
IN COOPERATION WTH

THE FEDERATION OF JEWISH PHILANTHROPIES OF NEW YORK
AND
THE UNITED JEWISH FEDERATION OF METROWEST [NEW JERSEY)



POLICY SUGGESTIONS OFFERED BY LEADERS OF THE FOUR_MOVEMENTS

RABBI GERSON COHEN

Joint and longstanding committee to study problems, data,
possibilities of amelioration, and to set goals. Joint, permanent
commigsion to collect data on the actual Jewish condition, study
relationships and family law, and explore possibilities of
resolving problems.

IRA SILVERMAN

Establish joint committee for standards of marriage and divorce.

RABBI ALEXANDER SCHINDLER

Establish an informal forum to explore issues and air differences
before they reach "flash point"; joint study by seminary
faculties; assessment of textbooks to ensure that presentations of
other movements are not stereotypical or prejudicial; exchange of
pulpits; dialogue among lay leadership and especially youth.

RABEI NORMAN LAMM

Establish a national Bet Din to deal with Jewish divorce issues.
Religious leaders ought to consult together behind closed doors.



10.

11.

12.

13.

14.

15.

16.

PRACTICAL SOLUTIONS OFFERED BY CONFERENCE WORKSHOPS

Private meeting among leadership--behind closed doors,
allowing for candid expression of views.

Strengthen moderate groups within each movement that seek to
work cooperatively and connect them to each other.

Work on settling problems locally on basis of existing
relationships of mutual trust and cooperation.

Specific national task forces to explore resolution of
conflict issues, involving scholars from all the movements,
seeking ad hoc, limited solutions, not permanent global one.

Establish local chapters of CHEVRA (CLAL's dialogue-study
groups between the rabbis of the denominations).

Arrange meetings between Men's Clubs or Sisterhoods of
synagogues of different denominations.

Joint weekend retreats between synagogues of various
denominations with local rabbis as scholar resources.

Arrange a meeting of synagogue boards of the community on
issues of shared non-controversial interest,

Arrange combined youth programs of various synagogues and
movements--locally and nationally.

Arrange a youth choir made up of the children of various Hebrew
and Day schools to perform together.

Sponsor public symposia between panels of local or national
rabbis to dramatize the will to unity and dialogue.

Develop a team of facilitators to meet both sides of any

denominational dispute to foster open and respectful listening
and responding.

Develop a training program for community leaders, both lay and
professional, dealing with issues of peolarization and c¢lal
Yigrael.

Federations should review allocations and encourage all
recipients of community funds to promote clal Yisrael, and to
refrain from any public attacks.

Form a "Community Lay Board for Jewish Unity" to monitor public
attacks by community rabbis or lay leaders on other movements
or their representatives, and to respond publicly to the
invective between movements, supporting dialogue, rapprochement
and respectful disagreement.

Recelve pledges that major leaders and community rabbis will

never use the press (Jewish or otherwise) or other public
forums for attack.
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SUGGESTED PRINCIPLES OF DIALOGUE

IRVING GREENBERG

Jews must work at dialogue with fellow Jews at least as
seriously as the dialogue between Jews and Christians.

Make a conscious effort to establish friendships,
relationships, and alliances, across all lines.

One should criticize one's own group, not the other. Let
members of each group eriticize their own. Such criticism will
have much more impact and lead to improvements.

One should justify and try to learn from the other, rather than
focus on what is wrong or ridiculous.

Learn to discern the various positions and differences within
each group. Avoid generalizing stereotypes of the other.

The test of a true clal Yisrael orientation is a willingness to
pay a price for the position; calling on the other to make all
the changes or sacrifices for the sake of unity is a misuse of
the principle.

Philanthropists should review their giving, and emphasize to
recipients their concern that they respect clal Yisrael and do
not attack or delegitimize others.

IF YOU ARE PREPARED TO START DIALOGUE OR OTHER PROCESS IN YOUR
COMMUNITY, CLAL STANDS READY TO WORK WITH YOU AND TO GUIDE YOU.

CLAL — The National Jewish Center for Learning and Leadership

Muarch, 1986
421 Seventh Avenue, New York, N.Y, 10001
(212) 714-9500
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“WILL THERE BE ONE JEWISH PEOPLE BY THE YEAR 2000?”

SUNDAY, MARCH 16

12:30 - 1:30
Lobby

1:30 - 1:45
Auditonum A

1:45 - 2:45
Auditonium A

3:00 - 4:00
Auditorium A

4:00 - 4:10

4:15- 5:15
Auditorium A

5:15- 5:45

6:00 - 7:30
Banguet Rooms

7:30- 8:30
Auditorium A

8:30 - B:40

B:45 - 9:45
Avuditorium A

9:45 - 10:45
Banquet Rooms

REGISTRATION

OPENING REMARKS

KEYNOTE ADDRESS BY ELIE WAESEL

PRESENTATIONS

Herschel Blumberg, Chairman, CLAL

Introduction by Dan Shapiro
President, Federation of
Jewish Philanthropies of New York

“AN AGENDA FOR CLAL YISRAEL"

RABBI GERSON D. COHEN

MESSAGE FROM THE HONORABLE CHAIM HERZOG
PRESIDENT OF ISRAEL

MR, IRA SILVERMAN

BREAK — MINCHA AND MAARIV

DINMER

RABBI ALEXANDER SCHINDLER

MESSAGE FROM THE HOMORABLE SHIMON PERES,
FPRIME MINISTER OF ISRAEL

RABBI NORMAN LAMM

RECEPTION HOSTED BY THE UNITED FEDERATION OF
METROWEST. (NEW JERSEY)

MONDAY, MARCH 17

7:00 - B:0O

B8:00 - 9:10
Banquet Rooms

9:15 - 11:15
By Assignment
11:30 - 1:30
Banguet Rooms

1:30 - 3:30
By Assignment
3:45 - 4:45

Auditorium A

4:45 - 5:00
Auditorium A

SHACHARIT SERVICES
Consenative [Auditorium A}
Orthodox [Auditorium B

BREAKFAST AMD INTRODUCTION TO WORKSHOP |

WORKSHOF | — STEREQTYPES, REALITY AND VISIONS

LUNCH AND ADDRESS BY CHARLES SILBERMAN
"THE COMMUNITY — HOW DOES IT SHAPE UP?"
“THE ISSUES — HOW DO WE RESPOND?"

WORKSHOP Il — PROPOSALS, POLICIES AND PROCESS

RABBI IRVING GREEMNBERG
"WHAT UNITES US — WHAT DMDES US”

CLOSING REMARKS

Introduction by Stephen Peck,
Chairman, Executive Committee, JTS

Delivered by Sanford Solender
Executive Consultant, N.Y. LA/ Federation
Member, CLAL Board of Directors

Introduction by Aaron Ziegelman,
Vice Chairman, RRC Board of Governaors
Vice Chairman, CLAL

Traditional [Audrtorium B
Egalitarian (Auditorium A)

Introduction by Melvin Merians,
Vice Chairman, Board of Trustees, UAHC

Delivered by Lester Pollack
Chair, M/B Jewish Education/JCC Commitiee
Member, CLAL Executive Committee

Introduction by Herbert Tenzer,
Chairnan, Board of Trustees, Y.L,

Reconstructionist [H-5)
Reform [Black Swan)

Klara Sinerstein, Conference Co-Chair

Introduction by Frank Kreutzer, President, USA

Introduction by Robert Loup,
Chairmnan, Board of Trustees, LUA
Vice Chairman, CLAL

Sol Kimerling, Chairman
Critical Issues Conference



CRITICAL ISSUES CONFERENCE
OPENING REMARKS
HERSCHEL BLUMBERG, CHAIRMAN
CLAL - THE NATIONAL JEWISH CENTER FOR LEARNING AND LEADERSHIP

GooD AFTERNOON: RABBIS, HONORED GUESTS, LADIES AND GENTLEMEN.

On BEHALF oF CLAL AND OUR CO-HOSTS, THE FEDERATION OF
JEWISH PHILANTHROPIES OF New York AND THE UNITED JEwisH FEDERATION
oF MeTRo-WesT (N.J.), IT IS MY DISTINCT PLEASURE TO WELCOME YOU
TO THIS CONFERENCE,

WE ARE NOT ONLY PLEASED YOU HAVE JOINED US, BUT WE ARE
MOST SINCERELY DEEPLY HONORED.

YOUR PARTICIPATION IN THIS CONFERENCE ADDS IMMEASURABLE
STRENGTH TO OUR CONVICTION THAT THE TIME IS RIGHT FOR US TO COME
TOGETHER,

OBVIOUSLY, YOU HAVE TRAVELLED TO THIS SITE BECAUSE OF THE
CRITICAL ISSUE WHICH IS BEFORE US, AND BECAUSE OF YOUR DESIRE TO HEAR
THE DISTINGUISHED RABBIS AND SCHOLARS WHO HAVE GRACIOUSLY ACCEPTED
OUR INVITATION TO SPEAK TO US,

WE EAGERLY ANTICIPATE HEARING THEM AND SPENDING TODAY AND
TOMORROW WITH YOU.

ALL OF YOU, AS LEADERS OF ORGANIZATIONS, HAVE BEEN I[NVOLVED
WITH OTHER CONFERENCE PREPARATIONS AND CONSEQUENTLY WILL APPRECIATE
MY EXPRESSION OF SINCERE THANKS TO SoL KIMERLING AMD HIS COMMITTEE
AND THE VERY CAPABLE STAFF OF CLAL FOR THEIR METICULOUS PLANNING.
MoST ESPECIALLY, SOL HAS BEEN CONCERNED THAT ALL VIEWPOINTS BE
HEARD AND THAT EVERYONE HAVE AN OPPORTUNITY TO PARTICIPATE.



THIS WILL HELP EXPLAIN THE AGENDA AND SCHEDULE OF EVENTS,

SoL’sS VISION HELPED CREATE THIS CONFERENCE. HE AND HIS
CO-CHAIRS DESERVE TO BE RECOGNIZED.

WiLL You PLEASE STAND, SoL.

JiM FINGEROTH STEPHEN WALD
KLARA SILVERSTEIN LeoN WEINER
Dr. SAuL SINGER RoNALD WORNICK

THE COMMITTEE HAS BEEN EXTREMELY CONSCIENTIOUS IN MAKING
EVERY EFFORT TO SATISFY WHAT WE KNOW ARE YOUR HIGH STANDARDS OF
PROGRAMMING, SCHEDULING AND ACCOMMODATIONS.

We ARE GRATEFUL TO METRO-WEST FOR PROVIDING THE VOLUNTEERS,
WHO HAVE ALREADY BEEN SO HELPFUL, AND FOR SPONSORING TONIGHT'S RECEPTION,

CLAL 1s Proup TO BE CO-HOST WITH NEW YORK FEDERATION AND THE
MeTro-WEST FEDERATION AND WE ARE ESPECIALLY GRATEFUL TO THEIR
PRESIDENTS AND TOP PROFESSIONALS, DAN SHAPIRO AND WiLLIAM KAHN oOF
New YOrRk, AND JiMMy ScHwARZ AND HAaroLD CHARISH OF METRO-MWEST.

WE ARE GRATEFUL FOR YOUR READY AGREEMENT TO JOIN WITH US AND
WE THANK YOU FOR YOUR PRESENCE AND HOSPITALITY,

IF ONE IS KNOWN BY THE COMPANY ONE KEEPS, CLAL'S REPUTATION
IS GREATLY ENHANCED BY THIS FELICITIOUS ASSOCIATION.

LADIES AND GENTLEMEN:

As YOU SEE FROM THE AGENDA IN YOUR KITS, THIS AFTERNOON AND
THIS EVENING WE SHALL BE PRIVILEGED TO HEAR FROM FIVE OF JUDAISM'S
MOST DISTINGUISHED LEADERS AND SPOKESMEN.,

As TEACHERS, SCHOLARS, RABBIS, ADMINISTRATORS, THEY HAVE
MADE OUTSTANDING CONTRIBUTIONS TO JUDAISM, TO THEIR RESPECTIVE
ORGANIZATIONS, AND TO THEIR FIELDS OF SCHOLARSHIP,



TOMORROW, AT MORNING AND AFTERNOON WORKSHOPS, WE SHALL
HAVE THE OPPORTUNITY TO EXPRESS OUR VIEWS OF THE ISSUES WHICH BRING
US HERE AND DISCUSS THE IMPLICATIONS OF THE PRESENTATIONS MADE
TODAY.

AT LUNCH TOMORROW, OUR SCHOLAR IN RESIDENCE - WELL KNOWN
SCHOLAR AND AUTHOR, CHARLES SILVERMAN, WILL PRESENT HIS ANALYSIS OF
STATE OF THE AMERICAN JEWISH COMMUNITY AND WHAT THIS IMPLIES ON
THE QUESTIONS BEFORE US,AND YITZ GREENBERG WILL CONCLUDE THE DAY
WITH A CHARGE CONTAINING SUGGESTIONS FOR BEHAVIOR AND GUIDELINES FOR
POLICIES.

FOLLOWING THE PRESENTATION OF EACH SPEAKER, IF TIME PERMITS,
THERE WILL BE A QUESTION PERIOD,

PLEASE, WRITE YOUR QUESTIONS ON THE PAPER PROVIDED AND PASS
THEM TO AN USHER AS EACH SPEAKER FINISHES.

YOu WILL UNDERSTAND, I’M SURE, IF WE INSIST UPON ABIDING BY THE
TIME SCHEDULE.

WE WANT TO GIVE EACH PRESENTER AN EQUAL AMOUNT OF TIME,

IN THE INTEREST OF TIME, WHICH MEANS WE WANT MORE TIME FOR
TACHLIS, WE SHALL NOT MAKE THE USUAL INTRODUCTIONS OF THE DISTINGUISHED
INTRODUCERS. THEY UNDERSTAND; WE HOPE YOU DO, TOO.

IN YOUR KITS YOU WILL FIND BACKGROUND PAPERS WHICH WE HOPE
YOU WILL FIND USEFUL AND | BELIEVE YOU WILL FIND CHALLENGING,

WE SHALL BE DISCUSSING COMPLEX AND DIFFICULT ISSUES FOR
WHICH WE DARE EVENTUALLY TO SEEK SOLUTIONS,



OuR CREATIVITY, PATIENCE AND PERSISTENCE WILL SURELY

BE TESTED.
OUR COMING HERE IS AN ACT OF FIDELITY TO oUR Gop, our PEoPLE

AND OUR CHOSEN DESTINY.

We SHALL LEAVE HERE MONDAY HOPEFULLY WITH A FULLER UNDERSTANDING
OF EACH OTHER'S POSITIONS, OF THE DEPTH OF OUR CONCERNS, AND OF THE
NEED TO FIND MUTUALLY ACCEPTABLE SOLUTIONS.

THIS CONFERENCE IS BOTH A CULMINATION AND A BEGINNING.

ForR MORE THAN 13 YEARS, PRINCIPALLY THROUGH THE DYNAMIC
PERSONALITY OF RABBI IRVING GREENBERG - YITZ, TO MosT oF us, CLAL's
PRIMARY WORK HAS BEEN TO PRESENT JEWISH LEARNING, BOTH CLASSICAL AND
MODERN, IN ORDER TO ENRICH THE PERSONAL LIVES OF COMMUNAL LEADERSHIP,
TO BUILD UNITY AND TO GUIDE POLICY.

CLAL AND ITS FACULTY HAVE PLAYED A MAJOR ROLE IN DIRECTING
FEDERATIONS AND NATIONAL JEWISH ORGANIZATIONS TOWARDS BECOMING
VEHICLES OF JEWISH LEARNING.

THE TREASURES OF JEWISH HISTORY AND TEXT HAVE BECOME BETTER
KNOWN TO A LARGE NUMBER OF OUR PRESENT AND FUTURE LEADERS THROUGH
CLASSES, SHABBATON, LECTURES AND RETREATS.

WHILE THERE ARE OVER 600 LAY LEADERS PARTICIPATING IN CLAL's
CLASSES IN SIX OF OUR MAJOR CITIES, WE ALSO HAVE ON-GOING LEARNING
PROGRAMS IN OVER 40 CITIES ACROSS THE COUNTRY.

THE LESSONS OF THE HOLOCAUST, THE POTENTIAL GENERATED BY THE
REBIRTH OF [SRAEL, THE NEED FOR POLITICAL ACTION FOR ISRAEL, AND THE
ETHICS OF JEWISH POWER HAVE BEEN PRINCIPAL ELEMENTS ofF CLAL's

CIRRICULA,



ADDITIONALLY, FOR THE PAST FIVE YEARS YITZ GREENBERG AND CLAL
HAVE BEEN LAYING THE GROUNDWORK IN PREPARATION FOR THIS MEETING,

FOR EXAMPLE:

CHEVRA, GROUPS OF RABBIS FROM ALL DENOMINATIONS, BEGAN
MEETING AND STUDYING TOGETHER IN OUR LARGEST CITIES 5 YEARS AGO.

TopAy THEY MEeT IN New York, Los ANGELES, CHICAGO, PHILADELPHIA,
D.C., BostoN, SAN FrRANcIsco AND DALLAS/

THIS YEAR WE WILL HOLD OUR FOURTH ANNUAL NATIONAL CHEVRA
CONFERENCE, AT WHICH WE EXPECT AN ATTENDANCE OF 150 RABBIS.

FOUR INTERNS, ONE FROM EACH OF THE SEMINARIES, HAVE BEEN
STUDYING AND WORKING WITH OUR STAFF AND PARTICIPATING IN OUR
TEACHING PROGRAMS,

STUDENTS OF THE SEMINARIES MEET SEVERAL TIMES EACH YEAR
WITH YITZ AND STAFF,

AND 1N JANUARY CLAL'S FIRST SYMPOSIUM FOR UNITY WAS HELD IN
WASHINGTON, D.C., AT AN ORTHODOX SYNAGOGUE AT WHICH MAJOR RABBINICAL
LEADERS OF THE FOUR DENOMINATIONS SPOKE,

ALL OF THIS HAS BEEN IN PREPARATION FOR CONFRONTING THE
GROWING RELIGIOUS POLARIZATION WHICH IS VIEWED AS A THREAT CAPABLE
OF CREATING A FUNDAMENTAL SCHISM IN THE AMERICAN/JEWISH COMMUNITY.

THE DIALOGUE WHICH HAS TAKEN PLACE IN CLAL'S PROGRAMS HAS
CONVINCED US THAT THE TIME HAS COME FOR LAY AND RABBINICAL LEADERS
TO MEET TOGETHER.

THUS, THIS CONFERENCE,

THE 1SSUE BEFORE THIS CONFERENCE 1S:

CAN WE, IN OUR PERSONAL AND DENOMINATIONAL DUAL QUEST FOR
UNDERSTANDING THE FULLNESS OF GOD AND FOR SERVING THE LORD IN TRUTH,
DO SO IN HARMONY WITH EACH OTHER?

i -



THE PURPOSE OF THIS CONFERENCE IS TO INFORM IMPORTANT
LEADERSHIP THROUGH TODAY'S LEARNED SPEAKERS, AS WELL AS THROUGH THE
PAPERS PRESENTED, OF THE INTRICACIES AND COMPLEXITIES OF THE ISSUES
CREATED BY THE DIFFERENCES AMONG US AND TO GIVE EACH OF US AN
OPPORTUNITY TO EXCHANGE DIFFERING VIEWPOINTS AND UNDERSTANDINGS,

IN THE HOPE THAT (1) THOSE DIFFERENCES WILL NOT BE PERMITTED TO
CREATE FURTHER RELIGIOUS POLARIZATION, AND (2) THE UNDERSTANDING
RESULTING WILL BE A CATALYST FOR UNITY,

SIMPLY STATED, WE HOPE TO STIMULATE THE WILL TO COME CLOSER
TOGETHER, TO STIFFEN RESISTANCE TO NEW POLICIES AND PRACTICES THAT
TEND TO SEPARATE US, AND TO DEMONSTRATE THE WORKING OF A MODEL FOR
FUTURE DIALOGUES,

IF OUR PRAYERS WILL BE ANSWERED, WHEN WE LEAVE HERE WE WILL
UNDERSTAND EACH OTHER BETTER, AND THEREBY PERHAPS REMOVE SOME OF THE
TENSIONS EXISTING AMONG US.

IT IS ESSENTIAL WE SEEK COMMON GROUND AND LEARN TO COMMUNICATE
WITH EACH OTHER AT ALL LEVELS AND ACROSS ALL LINES.

TO SOME EXTENT WE ALREADY SHARE COMMON GROUND, FOR OUR BACK-
GROUNDS ARE PROBABLY SIMILAR IN SEVERAL RESPECTS.

['M A GRANDSON OF IMMIGRANTS WHO ARRIVED ON TWO SEPARATE WAVES
OF IMMIGRATION FROM PoLAND AND Russia arounp 1900,

ONE TRADED VILLAGE LIFE FOR EAST BALTIMORE; THE OTHER WARSAW
FOR HAVRE DE GRACE, MARYLAND,

THEIR RELIGIOUS LIVES CHANGED DRAMATICALLY, BUT THEY WERE

ORTHODOX, THEY KEPT KOSHER - EVEN IN HAVRE DE GRACE, AND ALL 14

CHILDREN MARRIED JEWS.



WHEN we MoOVED TO WAsHINGTON, D. C., WE SOUGHT A SHUL CLOSE
TO HOME AND CLOSE TO THE ONE WE KNEW IN BALTIMORE.

THERE WAS VERY LITTLE DIFFERENCE BETWEEN THE TRADITIONAL
CONSERVATIVE SYNAGOGUE WE JOINED AND THE ONE WE LEFT,

AND, AGAIN, MOST OF OUR FRIENDS AND ASSOCIATES BELONGED TO
OUR SHUL.

My ZAIDAS AND BUBAHS WOULD HAVE BEEN PROUD THAT | BECAME
PRESIDENT AND SPENT ALMOST AS MUCH TIME IN SHUL AS THEY USED TO
EVERY DAY,

THen | BecaMme PART OF UJA, AN ACTION TAKEN IN PART BECAUSE OF THE
LESSONS | LEARNED FROM MY RABBIS AND TEACHERS,

AT UJA | FOUND A WORLD MUCH DIFFERENT FROM SHUL LIFE,

UJA’s LEADERSHIP CONSISTS OF MEN AND WOMEN FROM ALL ORDERS
OF JEWISH LIFE AND FROM ALL DENOMINATIONS AND SORTS OF RELIGIOUS
BACKGROUNDS. THEIR DEDICATION TO ISRAEL AND TO JEWS EVERYWHERE 1S
WELL KNOWN AND THEIR MOTIVATIONS ARE AS PURE AND UNSELFISH AS ANY
['VE SEEN,

DRIVEN BY LOVE, PRIDE AND COMPASSION, THEY COURAGEOUSLY
SACRIFICE THEIR TIME, ENERGY AND WEALTH TO HELP ASSURE THE SURVIVAL
OF OUR PEOPLE AND THE FLOURISHING OF [SRAEL.,

WHAT IS STRIKING TO ME IS THAT ALTHOUGH THEY COME FROM ALL
DENOMINATIONS, THERE IS UNDERSTANDING AND UNQUESTIONED ACCEPTANCE OF
EACH OTHER.

THAT DOES NOT MEAN WE AGREE ON ALL RELIGIOUS ISSUES OR PRACTICES;
WE DO NOT,

BUT WE RESPECT EACH OTHER.



INDEED, THERE 1S LOVE GIVEN AND LOVE RETURNED,
[ trRuLy FEEL THAT AT UJA I EXPERIENCE THE MEANING OF CLAL YISRAEL.
[T IS NOT SURPRISING THAT AN IDENTICAL FEELING IS FOUND ON
CLAL"s Boarp,
CLAL 1s DOING IN RELIGIOUS AREAS WHAT UJA HAS DONE IN
FUND RAISING.
THAT'S WHY - IN PART - IM AcTIVE IN CLAL AND AM EXHILIRATED BY

THIS CONFERENCE.
THE PRECEDING GENERATION CGULD NOT HAVE MET AT THIS CONFERENCE;

IT WOULD HAVE BEEN TOO SOON.

IF TRENDS CONTINUE AND UNHAPPY PROJECTIONS MATERIALIZE, IT WILL
BE TOO LATE FOR THE NEXT GENERATION.

MY FRIENDS, AT THIS CRITICAL IssUEs CONFERENCE WE ARE AT THE
BEGINNING OF POSSIBILITIES.

WHILE BEGINNINGS ARE DIFFICULT AND ARE THE GREATEST TEST
OF LEADERSHIP, IT IS REASSURING TO REALIZE THAT POSSIBILITIES HAVE
MORE POSITIVE CONNOTATIONS THAN NEGATIVE ONES.

THUS, THE ODDS ARE WITH US, ESPECIALLY IF YOU ARE,

WITH YOUR ENCOURAGEMENT, SUPPORT, PARTICIPATION AND LEADERSHIP

AT THIS CONFERENCE AND AFTERWARD, THE POSSIBLE CAN BE ACHIEVED.

HERSCHEL BLUMBERG
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TO THE CRITICAL ISSUES CONFERENCE
FROM THE PRESIDENT OF THE STATE OF ISRAEL

It is with no small measure of identification that I
send you greetings and best wishes from Jerusalem. The
central issues with which you are to deal are of basic
importance to the future of the Jewish people everywhere.
Mutatis mutandis Israel, too, is affected by the
divisions, indeed the polarization, you all too rightly
see as threatening to split the Jewish community.

It is hard to believe that today's warring groups
among us seem to have forgotten how only a generation ago
the Jews of Europe were murdered without distinction as to
theological commitment -- simply as Jews. Nor was our
people's center in Israel established exclusively by
Orthodox or Socialist or Conservative or Reform or
Hebraist or Yiddishist or otherwise labeled Jews. It is
simplistic to stress the varying origins, ideas and creeds
which jointly underlay the daring and inspired national
endeavor that built a viable State, rescued many hundreds
of thousands of Jews, revived our people's language, gave
its culture new impetus, naturalness and depth.

CLAL's educational work has, I understand,
consistently stressed the overriding significance of those
two key points in modern Jewish history -- the Holocaust
and the rise of Israel. Certainly those two poles -- the
negative and the positive -- should dwarf the differences
of emphasis among us and teach us mutual understanding.

For the sake of American Jewry and of Israel itself,
I trust your joint deliberations will lead you on the
road to tolerance and cooperation.

That is a road we must learn to follow in Israel.
Never in the century of modern Jewish resettlement of the
Land has there been such perilous polarization between
rigid orthodox and the more liberal observant and secular
sectors of the community. Rigidity tends to bring with it
a chauvinist intolerance of the stranger, totally at odds
with Jewish tradition. We find it difficult to accept the
import of fanaticism from American Jewry and the support
it continues to receive from circles in the United States.

"Will There Be One Jewish People By The Year 20002"
is the frightening question posed to you. But what you
think, say and do together may provide a partial answer,
an initial answer, towards assurance of unity and Jewish
strength.

CHAIM HERZOG
421 Seventh Avenue, New York, NY 10001  (212] 714-9500

e




Fa

)

CIAL

The National Jewish
Cenrer for Learning

And Leadership

Herschel Blumberg
Cherrrman
Rabbi lrving Greenberg
Prendent
Robert Loup
Vice Charrman
Martin Stein
Vice Chairman
Asron Ziegelman
Vice Charrman
William Spier
Treasrer
Harvey Arfa
Secrerary
Paul Jeser
Exec. Vice President
Dr. David Elcox
Program Dirvector

CONFERENCE
LEADERSHIF
Chairman
Solomon Kimerling
Birmingham, AL
Co-Chairmen
James Fingeroth
Mew York, NY
Klara Silverstein
New York, NY
Dr. Saul Singer
Hollwived, FL
Srephen Wald
New York, NY
Leon Weiner
Hoatem, TX
Ronald Wornick
San Framcuco, CA

MESSAGE TO CRITICAL ISSUES CONFERENCE
EROM PRIME MINISTER PERES

Dear Herschel Blumberg,
Solomon Eimerling,
and Rabbi Irving Greenberqg,

The Prime Minister has asked me to convey his warmest
wishes and greetings to all those attending the Critical
Issues Conference.

You have taken upon yourselves an important and vital
task to arouse the Jewish world to the dangers of
polarization and divisiveness.

Today, more than ever, we require a new approach to
dialogue which will place the ideals of "clal Yisrael"
at the center of the Jewish agenda, out of a sense of
responsibility and commitment to the integrity of the
Jewish people wherever they may be.

The Prime Minister is confident that you will succeed in
finding new approaches to bridge the gap, setting an
example for us here and for those of you who remain in
the Diaspora.

Y'shar Koach

Avrum Burg
Advisor to the Prime Minister for Diaspora Affairs.

421 Seventh Avenue, New Yok, MY 10001 [212) 7149500
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Elara Silverstein
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This Critical Issues Conference is not meant to be a
panacea solving all problems of inter-denominational
conflict. We recognize that diversity i
remain a part of Jewish life. We also know that, to
remain one people, we must nurture passionate advocates
for unity. The goals of this conference are to mobilize
Jewish leaders to take a stand against polarization; to
open up dialogue between all groups of Jewish leaders:
and to locate and develop techniques which will help us
heal the hemorrhaging which threatens our community.

Dialogue is not negotiation. It is not compromise nor is
it the give-and-take one expects from labor arbitration.
No one advocating dialogue can demand swapping
patrilineal descent for accepting Reform conversions, or
women rabbis for a community Beit Din, rabbinical court.
That does not mean that such goals are impossible, only
that dialogue need not lead to any particular solution.

Today, although many claim that they are plualists, there
are few movement advocates focused on dialogue.
Patrilineal descent, conversion without circumcision and
ritual immersion, forbidding observant Jews to enter a
Reform or Conservative synagogue, public attacks by
leaders of one of the movements against leaders of
another movement, are reflective of our

reality. In fact, much more money is spent on Christian-
Jewish dialogue, in which conversion is certainly no
one's goal, than on Jewish inter-denominational dialogue.

That, more than any other piece of evidence, gives us a
sense of the place of Clal Yisrael on our collective list
of priorities. Our goal here is to move pluralism and
polarization away from benefiting any one movement so
that Clal Yisrael can benefit.

We have heard the words and the visions of leaders of the
four denominations. We have shared the messages of
President Herzog, Prime Minister Peres, and Elie Wiesel.

Your participation is the logical next step and an
opportunity for you to share your own thoughts, concerns,
and love of Clal Yisrael, and be enriched by those of
your colleagues. Now, it is your turn.

421 Seventh Avenue. Mew York, NY 10001 [212) 714-9500
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Reform, Conservative anad Orthodox: Are They One~

More than 250 of North American Jewry's
most proeeinens lay, rabiicie and professional
leadery mer ia Princesan, N J. recennly
irge owr the prodlems awoeg Jews of diferens
demominarions. The unusual meeting and frank
pronouncements that follow represent an gfiort
to develop precical solutices o marrow the
widenimg gulf omosg Jews, Elfe Wiesed
delivered rhe keymowe address ar the mwo-day
conference, whick was sponcored By CLAL
(The Notowmal Cemser fa-r Learning ond
Leaderskip), cnd said tho the Jewith people
werg “entering o era of gramitows karred.”
Aierel made & plea for undermionding ond
wlerance, The remarks of other imporsant
Jewich leaders follow.

Ralbbi Gerson D. Cohen

The Sormer charcelior of e Jewish Theologpal
Semicary of Amenizs, and 2 leader of the Conservative
mwemens, apead thot e Jowisk poople his ackersd
wprecedentad wregy i this oeamary. He said that e
comrens crigs of family sentny and Jewih stmas has
come o 2 bead now becasse of the growmg power of
the Orthodon: i el ad in the 1S5, He faeied 2y
leaders who secnedy feel that the Oribodox ane "more
agheatic™ and thepefon: Lavnh wppon oo hem “The
preseat alem over persosal smes.” he s=ad "k a
Eyprodect of Refome asseniveness asd the deciion of
the Orthodon: ko coafront them.®

Coken called Sor colecting an pazemive gats base 8y
euzblish e fact of e Jowish vondsion and o the
tree: narsdbers off Jews of costeseed states. He supoested
the creation of & joist oommestion made mp of
repretercaives of i baaches of fedasm, incleding o
secular, W eapiore the new (acts of Jowish [ife and thear
imphcaions for the sadition “To iassre fewish
sarvival Beyond ke pear DO00," D, Cobes said, “these
messt ke 2 prmewa of comemEtment w0 Jewish valpes,
od st 40 e Jewaih peogle”

Fabls Worman Lasem

"If everything is
kosher, then no-
thing is kosher."

Rabbi Gerson D). Cofen

"To ensure Jew-
ish suwrvivial be-
yond the year
2000, there must
be a renewal of
Commitmernt o
Jewish values,
not  just to the
Jewish people.”

—————— e

Rabbi Merman Lamm

The Presidem of ‘Veshiva University, wha spoie
from ki Octbodon pespectres, casd, “We mme Uy Omr
best within the Emats of o imtegrity > sexth for
Jewmsh paity,” ke sad "No smoert of goodwill
posmomg will resclve e prolems facieg fews soday.
Althoogh et cas be more than one pespomse: withes
Jewish baw, 3 pleeism which acoepes everything
epiimae can lead o spininal shiftsm s253d Lamm Bf
ewaryvihing it kocher, thes nothing is loosher ™

“Oeodocy,” he costsuad, "I by 5 very meome
==d B 3 mmsomndent view Of 2 Beicg who is beyond
us. That vsion mcledes e revelssia of Tordh aad
Balacka (Jewish low) = a way of B |1 erefone
obligates oo, aad we and pot asthorired 5o dspose of U
acrordisg a0 peesona] G or wiin”

He caified for & renewed spint of wwlerance: amoeg Al
descmirations, seying hat the Bxees of comesrsios and
Jewish divoece, especially dhe Lamer, pose @ grave dweat
20 Jewish smty. If Onhodox aad Corservasnes Jews
camnoe peoogmin: @ moe-halackic comvendca by a
Reform rabdd,” he s3d, "2t lexs the persom iomobved
cam later enderpo 2 oosversion: aocoeding ko Orthodon:
Jeswish Law. Bet the lack of fewish Some (g woeld
bbel 2 ssdseqeent Jewish pemamiage adaliery, asd
chikdren of hat wrooa mommorerio [hasands) who e
forbeddes: w0 mamy other fews for penerssons.
religions ooer) firs. Sscussed i the 19505 10 deal
with these igsses: of personall sms. fedges woeld be
eleczed ooy on the basis of scbofarship and perional
chservance of Jewish lrw. Thus, o least a partal
sofetion of the problem woeld be achimved

Rabbi Alexander Schindler

The president of the Tnina of American Hebrew
Coogregations, the symapopes onganizason of Refoem
Smdaum, said, “our dosgreemess have sor ouly
inflamed e passions of cur people.

"The peeawsr danger grismg o cer wranglings,”
sasd Schindier. "d not that the Ortbodoa mefase 5
rexngoare Reform oopversoes, bt raber thor the pren
ma6s ol enaflilmed Jews will be so put off by what
sSwey s tha ey will sy "2 plages os ol yoer
Borases.”

He: sod that the isroe of patrilises! descent (adopied
by Redform gooops) was oot seally 2 pew oonceps, asd
that biblical Bacage was malie-priccted “We Bave
ahways iavoiced the "God of car Fathers,” nox of oar
mothers,” s&d Schindler. Schindler sbrssed Refiorm’s
view that "All charges [ fewish pracsice] mest be
born of pecessity asd comwictioe.” The pairilinesd
daciuion was 2 priscipled assertica of the egpalny of
e 2sd women and @ rspoese @ e apeisk of e
cimbdren who comidered themselves Jewish bat were
peshed o 2 eoomas’s lasd beressm Bews and
&iﬂﬁ.

Schiadier ismed 3 ples for meteall oltrano: i
recogroson of e fac tut many differences berween
Chrrfecdyz and beral Jews ane malftely m be resobned.
In what pariciperms described a5 me of the most
movieg moments of the coaference, Rabbi Schindler
enpeessed his segret 2t some of e polemical arepase
wihach he and others hod msed. Bt be commumicated the
gain of being the nlject of desial and the concem =
ieg imson ot of which Boform fews spoice.

Baabba Schindier called for concrese steps o impoove
relations: between ithe groaps, incleding exchaspe of
mleas and polpas, joind sredies and 3 regalar ponkinding
mirgiont fowm when: policks ad possitle mamad
comprommses coskd be exploned. Schindlar concludad
with 2 reminder ghal "Wonds ke Ocbodos, Refiorm,
seculir gz adjectrves _ ghe noma is lew ™ B rominded
the awiince dat the Shook coasiwies "2 kastng,
impeling mandwe Sr wity__Even 25 we were broders
and sisess in death, s mmu we gver semmn brofers
2] esaers im e "

Rabbi Alexander Schindler

"The greatest dan-
ger arising from
our wranglings...
(is) that the great
mass of unaffilia-
ted Jews will be
so put off by
what they see
that they will say
‘a plague on all
your houses’.”

Rabbi Yitz Greenberg

"By ignoring and
sniping each oth-
er, no  group
grows.”

Rabbi Irving Greenberg

b semrring op the two Says of confenence, speeches
asd wockshops, Balbi Iring (Yitn) 'Ee:aatu;_
presidest of CLAL, charged fhat the presest s of
- Jewish dialogee i less developed than the lewish
Choistiza dialoges of S0 years 2g0. He noted dhan the
Mmmwilﬂﬁm:pm

Greeoberg mrped ot every Jew dewelop 2 “dual
loyny” — ok so Biv or ber own denossisation and 5o
the: idea of chal Yiscael "The does we pay for sech dual
loyadty is & willingoess 50 condront on<’s own groep o
the sake of the greater Fewish commaniy, and 8o find

".Ez:hdmm.hmmhcmﬂgﬁudhrﬂ:
-:‘ﬂﬂ Gmgur_"l'}:m{hkﬂhu.mm

of the Bberad groups, e moting exch groep mons
cosapeiend 4o Seal with e vast majority of meafTiEased
Amencas Jews. By ignoring asd saiping o each other,
B IO EIras.”

Greeaberp calied for major expansion of intre- Jewish
dialopee 2 the advanced scholardy lieved, at the ralibizic
and & the Eny level “Mlmosm &l of dhe oubiamdng
immmﬂhﬂmﬂw:mmh
m&nﬂmmﬂwynmk
said. "B first the cormerstmest o each other must be
srengpivened esough 10 tary the bardes of sach s
effon o a seccessfoll conchesion.”
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FOCUS

Calling For A Truce
In The War Of Incivility

The leaders of the major denominations addressed a two-day con-
ference on the growing schism within Judaism. And though they
didn’t engage in dialogue, it was a start.

STAFF REPORT
Special To The Bavrimore Jewrsy Times

AABBI NORMAN LAMM: Called
for the creation of 2 Mational Bet
conference, asserting that “there O

has never been a5 much Jewish

RABBI ALEXARDER SCHINDLER:
Defended patrifineal descent but
apoiogized for the tone of some
statemants about the Orthodox.

DR. GERSON COHEN: Disagresd
with the premisa of the

RABBI YITZ GREENBERG: Called
for @ major expansion of intra-
Jewish csalogue and mone
iolerance and respect

IRA SILVERMAN: No one group
has "3 monopoly on truth. ™

Princeton, N.J. — They
came together to speak, the
leaders of the Reform, Con-
servative, and Reconstrue-
tionist movements and the
president of Yeshiva Univer-
gity, and though it was less
than a dialogue — they gave
prepared talks and never a
peared on the dais at the
same time — it was still a ma-
jor advancement in the cause
of Jewish unity.

There were harsh words
and there were words of con-
cj]i?tinn am:I in the eg:;g. Hlfv.
er o 8 BMmer| that
will anwPl:?:studied carefully,
ranging from an Orthodox
leader’'s call for a national
religious court to a Reform
leader's suggestion that the
rabbis of each branch ex-
change pulpits,

The occasion was the first
annual critical issues con-
ference sponsored by CLAL
(the National Jewish Center
for Learning and Leadership),
an organization headed by
Rabbi Yitz Greenberg and
dedicated to Jewish unity
and leadership education.

40 BALTIMORE JEWISH TIMES

More than 250 of North
American Jewry's most
prominent lay, rabbinic and

ofessional ra wWere on

d for the two-day session
in an effort to develop prac-
tical solutions to the widen-
ing gulf separating the dif-
ferent denominations within
Judaism.

Participants ware told at
the outset that the goal was
not to come up with a pana-
cea but to "nurture pasasion-
ate advocates for unity' and
to take a stand against
polarization.

Among the proposals was
Rabbi Norman Lamm's call
for the creation of a National
Bet Din, comprised of three
judges ‘““chosen on the basis
of scholarship and personal
halachic observance, not
institutional affiliation.”

Dr. Lamm, an Orthodox
leader and president of
Yeshiva University. was
aware of the i im lications of

roposal. “Many of my
tﬁodux colleagues will not
go along because of the im-
plied ‘recognition’ of non-

unity™ a5 now

Orthodox rabbis,” he said.
“But they have to acknowl-
edge the need to alleviate un-
told personal suffering by ac-
cepting purely halachic
stands and not being dis-
tracted by organizational
."danﬂnunatmn considera-
tions."”"

In his presentation, Lamm
sought to walk a delicate
balance between the right
wing Orthodox who w be
critical of any concilia
moves towards the other
branches, and the left wing
and centrist Orthodox who

would favor di with
fellow Jews. Said Lamm:
“We must try our best within

the limits of our integrity to
search for Jewish unity. No
amount of will postur-
ing will resolve the problems
facing Jews today. Although
there can be more than one
response within Jewish law,
a8 pluralism which accepts
everything as legitimate can
lead to spiritual nihilism. If
everything is kosher, then
nut.hlni is kosher.

odoxy,” he contin-

ued, "is by its very nature
tied to a transcendent view of
a Being who is beyond us.
That vision includes the rev-
elation of Torah and halacha
as a way of life. It therefore
obligates us, and we are not
authorized to dispose of it ac-
mrdmg to personal taste or

HB "called for a renewed
dﬁ'ﬂi of tolerance among all
ominations, saying that
the issues of conversion and
especially Jewish divorce
pose a grave threat to Jewish
unity. "'If Orthodox and Con-
servative Jews cannot recog-
nize a non-halachic conver-
sion by a Reform rabbi,"” he
said, **at least the person in-
volved can later undergo a
conversion according to
Orthodox Jewish law. But
the lack of a Jewish divorce
(get) would label a subse
guent Jewish remarriage
adultery, and children of that
union mamzerim (bastards)
who are forbidden to marry
other Jews for generations.”
Lamm su ted reviving
the concept of a National Bet



Din, first discussed in the
1950s to deal with these
issues of personal status.

Rabbi Alexander Schind-
ler, the outspoken president
of the Reform movement,
apologized for the tone of
some of his harsh statements
in the past about Orthodoxy
while maintaining the i
tions he advocated. "I have
in the heat of response to
what I saw as an attack more
than once indulged in the
anger of the outcast, using
words and invoking imaiea
and bitter analogies, which 1
now regret. | have responded
in kind to the zeal of Ortho-
doxy's most extreme spokes-
persons, using their scorn as
an excuse for not truly striv-
ing to lessen the pain of
others,

According to Schindler, the
greatest danger arising from
“our wranﬁlings” is not that
“the Orthodox refuse to
recognize Reform conver-
sions, but rather that the

t mass of unaffiliated
ews will be so put off b
what they see that they w

say ‘a plague on all your
houses.” ™
He defended his move-
ment’s recognition of patri-
lineal descent (adopted by
Reform groups), noting that
it was not really a new con-
cept, and that biblical lineage
was male-oriented. **We have
always invoked the ‘God our
our Fathers,” not of our
mothers.,” said Schindler,
who stressed Reform's view
that “all changes (in Jewish
practice] must be born of
necessity and conviction.”
He said the patrilineal deci-
sion was a principled asser-
tion of the equality of men
and women, and a response
to the anguish of the children
who considered themselves
Jewish but were pushed into
a no-man’s land between
Jews and Christians.
Schindler issued a plea for
mutual tolerance and called
for concrete steps to improve
relations between the groups,
including exchange of ideas
and pulpits, joint studies, and
a reg'ufa: nonbinding reli-
gious forum where policies
and possible mutual com-
romises could be explored.
e concluded with a re-
minder that "'words like
Orthodox, Reform, -secular
... are adjectives. .. the
noun is Jew."

Ira Silverman, the presi-
dent of the Reconstructionist
Rabhinical College, criticized
Rabbi Lamm for not appear-
ing on the same platform
with him. "I am troubled that
we have to speak in a series,
never appearing together,"”
he said. “"Am | not Jewish?
Am [ traife? That's the way
it feels.”

Asserting that no one
group has a “monopoly on
the truth,” he called for con-
tinuing pluralism in bridging
the gap between tradition
and modernity. For the sake
of community, he said that he
and other Reconstructionists
are prepared to make com-
promises to enable tradition-
alists to live with the situa-
tion, but said that such com-

promises must be a two-way
street.

He said that Heconstruc-
tionism’s fundamental devo-
tion to equality requires a
commitment to patrilineal
descent and he called upon
the Orthodox and Conserva-
tive movements to consider
change. Criticizing the ine-

vality of traditional Jewish

ivorce, he said that efforts
must be made “"to make Jew-
ish divorce a more attractive
and meaningful option."

Silverman said that “*Jews
today should not adhere to
the rulings of a rabbinical
elite, but should judge them-
selves and reconstruct their
Judaism for themselves."

Dr. Gerson Cohen, who will
retire this summer as chan-
cellor of the Jewish Theolog-
ical Seminary, the Conserva-
tive institution, took excep-
tion with the underlying
premise of the conference
that Jews today were increas-
i1.'|§l_',ur divided. He said that
“there has never been as
much unity in  Jewish
history" as now, primarily
because of the state of Israel
which "has done more to
unify Jews than any single
phenomenon.”

“The present alarm,” ac-
cording to Cohen,” grows out

of the increasing assertive: |

ness of Reform Judaism and
the decision of Orthodoxy to
confront them head on.” He
said that the current crisis of
family identity and Jewish
status has come to a head
now because of the growing
wer of the Orthodox in
srael and the U.S. He
faulted ]ai/ leaders who
secretly feel that the Ortho-
x are ""more authentic” and
therefore lavish support on
them.

Cohen called for collecting
an extensive data base to
establish the facts of the
Jewish condition and on the
true numbers of Jews of con-
tested status. He suggested
the creation of a joint com-
mission made up of re n-
tatives of all branches of
vuumwsn, meluding the sec-
ular, to lore the new facts
of Jewish life and their impli-
cations for the tradition. ""To
insure Jewish survival be-
yond the year 2000," he said,
“there must be a renewal of

commitment to Jewish
vu]ueiﬂ. not just to the Jewish
[N

Elie Wiesel, the noted
author and Holocaust histor-
ian, made his keynote ad-

dress a for understand-
ing tolerance, urgi
each movement to be criti

of itself and compassionate
toward the others. He voiced
his concern for growing reli-
gious divisiveness and fana-
ticism, and expressed his fear
that the Jewish people were
“‘entering an era of
gratuitous hatred.”

Through joint scholarshi
and learning, he said, “
branches can come together
and discuss the urgent issues
of our times."”

The last word in the two-
day conference went to Rab-
bi Yitz Greenberg, who

nm&uﬁd it and whose ar-
ti and speeches on the
‘current schism were the moti-
vating force behind it. Green-
berg went beyond the denom-
inational leaders, calling on
the Orthodox to be open to
religious pluralism and ac-
cepting of the legitimacy of
the other branches. He
charged that the £remt
state of intra-Jewish dialogue
is less developed than the
Jewish-Christian dialogue of
50 years ago, nuting that the
Jewish community now
ds $10 million a year on
h:wiah-Ch:iit:E: dialogue,
t precious little on dialogue
between Jews. ""This shows
an unhulforll'.lhaj;“hhck of self-
he said in calling for major

dialogue at the scholarly, rab-

ination and to the idea
of Clal Yisreel, the Jewish
. ""Each denomination
can be strengthened by the
other,” he said. “The non-
Orthodox can learn discipline

and observance from the Or-
thodox, while the Orthodox
can learn from the openness
and commitment of the lib-
eral groups, thus making

group more competent
to deal mufh the vast rl:'leujor-
ity of unaffiliated American
Jews. By ignoring and snip-
ing at each other, no group
grows."

Rabbi Joel Zaiman of

Amuno Congreg

was the only Baltimore

bi at the conference ant
told the Bavmimone Jew
Times that he found it an .
portant attempt to deal wi

a very serious problem. B.
in noting that the vast majo
ity of the participants wer
communal rather than reli
gious leaders, he said that
“we're dealing with two dif-
ferent groups here — the rab-
bis and religious leaders, and
the leaders of the American
Jewish community whose
power base is UJA and Feder-
ation and who are not known
for their involvement with
ahﬂq:n ical Lssues. And 1
on w how one grou
can have an effect on thg
other."

There were others, too, who
were skeptical about the

actical results of such a ma-
jor undertaking, but Yitz
Greenberg says he was

eased with the results to
ate. He said that some of
the key su tions and pro-
wﬂ]h studied closely,
including the concept of a Na-
tional Bet Din and the call for
informal forums among
leaders of the different
denominations. He believes
that the modern or centrist
Orthodox movement is a key
bridge in this effort and he
feels there have been “signifi-
cant reverberations’ within
that community of a positive
nature.

Greenberg said that his
organization is committed to
continuing its efforts to
achieve unity within Jewish
life, but he would welcome
the involvement of other
Jewish izations as well
in the dialogue.

Dialogue, he noted, is not
negotiation, It is not seeking
to swap patrilineal desceni
for accep Reform conver
sions, or women rabbis for ¢
community Bet Din. It is
rather, the t of Jews oi
different beliefs listening tc
one another and developin
techniques to heal t,l:ngr
sickness that is tening
the Jewish community,
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EDITORIAL

Daring To Talk

One of the more important issues of the
day in the American Jewish community is
the widening schism among the various
branches of Judaism. We have given the
ongoing story a good bit of coverage,
beginning last July with a cover story by
Rabbi Yitz Greenberg on whether or not
there will be one Jewish people in the year
2000,

This week we call our readers’ attention
to a story (see page 40) on a recent con-
ference sponsored by CLAL (the National
Jewish Center for Learning and Leader-
ship), an organization headed by Rabbi
Greenberg, which brought together some

of the key leaders of the Orthodox, Con-
servative, Reform and Reconstructionist
movements in this country in an effort to
have them engage in dialogue and address
thorny theological questions that, if left
unanswered, could result in the irreparable
split of the Jewish people.

The format of the conference had the
leaders of each movement deliver a pre-
pared speech, but they never appeared on
the dais at the same time and there was
no dialogue. Still, given the climate of
alienation, it was an accomplishment just
to have them present and offering their
suggestions to promote a renewed sense
of Jewish unity.
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Jewish religious leaders address threat of schism
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'§ 7 There Be One
Jewish People ¥ 7
By the Year
20007

LEADERS PUT
FORTH BOLD
PROPOSALS FOR
JUDAISM’S FUTURE




BY MICHAEL BERENBAUM

PRINCETON, N.J.—In single
order file, if not together in dialogue,
leaders of American Judaism's four
denominations gathered here March
16-17 1o probe the question, *Will
There Be One Jewish People by the
Year 20007

Convened by Clal, the Mational
Jewish Center for Learning and
Leadership, the conference was the
brainchild of center president Rab-
bi Irving Greenberg.

An Orthodox rabbi often critical
of his movement, Greenberg first
sounded the alarm of a potental
schism in world Jewry in an influen-
tinl and widely circulated paper. He
has singe pressed on, advocating the

urgent need for intra-religious
dialogue belween Jewish
denominations—a call that has

historically met with little success, or
even interest on the part of many.

The Princeton conference
represented o small milestone in
Greenberg's campaign, Assembled
wias @ cross section of communal
leadership from Orthodox, Conser-
vative, Reform, Reconstructionist
and secular backgrounds. Among
them were former United Jewish Ap-
peal chairmen and Federation of-
ficers, rabbis, scholars, teachers,
philanthropisis, communal profes-
sionals and laypersons.

Leading Lights of Judaism

They came 10 hear some of the
leading lights of American Judaism.
Three were presidents of their move-
ment’s seminaries: Orthodox Rabbi
Norman Lamm of Yeshiva Univer-
sity, Rabbi Gerson Cohen, retiring
chancellor of the Conservative move-
ment’s Jewish Theological Seminary,
and Ira Silverman, who is com-
pleting a five-year term as president
of the Reconstructionist Rabbinical
College, The fourth was Rabbi Alex-
ander Schindler, the fiery leader of
Reform Jewry's Union of American
Hebrew Congregations,

They were joined by writer Elie
Wiesel, who speaks in the name of
an experience that made no distine
tions among Jews, and Charles
Silberman, whose widely acclaimed
work, A Certain People, has
established him as a distinguished in-
terpreter of American Jewry,

But it was not a dialogue,

The speakers appeared sequential-
ly, never 10 occupy the same plat
form or dais. Was it a concession to
exiremists or o measure designed to
insure civility?

The event was closed 1o the
press—at least until after the four in-
stitutional lenders—Lamm, Cohen,
Schindler and Silverman—had
finished speaking. But by noon
Monday, March 17, when Silberman
rose o comment on what had hap-
pened, the conference was opened—

and within minutes evervthing that
had taken place behind close doors
wils revealed.

Divisive Issues Clear

The issues threatening Jewish uni-
ty were clear to all; There is n grow-
ing polarization within American
Jewry between Orthodox and non-
Orthodox Jews caused in part by
significant demographic changes and
bold initiatives by liberal Judaism,

Before long, many fear, commit-
ted Jews from different denomina-
tions will not be able 1o Marry one
another or even be recognized ns
Jews by many other Jews, Worse
yet, there 1% a growing thunder of ex-
tremist rhetoric which makes
dialogue—Ilet alone compromise—
difficult.

Three problems of personal status
are central 1o the debate: divoree,
conversion, and patrilineal descent.

Orthodox and Conservative
Judaism require that a religious
divorce document known as a get be
issued along with n civil divorce
before a party is free to remarry. The
get may only be initiated by the hus-
band. IT a woman remarries alter a
civil divorce, but without a ger, the
children born of such a union are
considered mamzerim—illegitimate.
Under traditional Jewish law, or
halacha, they may marry only other
mamzerim, with the same applying
1o their descendents.

In contrast, Reform Judmism does
not require a religious divoree and
Reconstructionists do not follow the
traditional formula for a gef. Even
some religious divorces written by
Conservalive rabbis are nol recogniz-
cd by segments of the Orthodox
rabbinate,

Divoree rates are rising—and Jows
have the highest rate of second mar-
riage of any ethnic group—so the
problem of mamzerut is growing
geometirically as many non-
traditional Jews produce children in
their second marriages that tradi-
tionally observant Jews will not cons
sider for marringe, Eventually, some
fear, QOrthodox Jews will consider all
non-Orthodox Jews suspect as mar-
riage partners, unless they can show
a family history untinged by
FHAZEFHT,

Conversion Dispute

Disputes surrounding conversion
are equally divisive. Orthodox rab-
bis in the United States and the state-
sponsored rabbinate in Israel do not
recognize non-Orthodox conversion,
even where the halachic requiremenits
of circumecision and mikvah, or
ritunl bath, have been followed.
Even some Conservative rabbis do
not accepl the validity of those
Reform conversions that do not
follow traditional p:m:l'u.‘l‘:.

Compounding this problem, in
1983 the Reform movement volted to

Rabbi Ira Silverman, president of the
Aeconstruclionist Rabbinical Collega,

griticlzed Orthodox Rabbi Morman
Lamm far nol appéaring with him on the
gama platform: "Am | nol Jowish? Am
| fraifa’? That's tha way it leals.””

aceept ps Jews children of marriages
in which the father alone is Jewish,
il the child is brought up as a Jew
and identifies with the community in
concrete ways, such as becoming bar
mitzvah. This stand, known as
patrilineal descent, is an anathema to
Conservative  and  Orthodox
Judaism, which hew to the tradi-
tionanl  criterion  conferring
Jewishness only upon those born of
a Jewish mother. Others must con-
vert, according to traditional prac-
lice, These more traditional
denominations reject the Jewishness
of a whole new class of peaple be-
ing welcomed as Jews by the
Reform.

The rate of conversions and mixed
|1|:1rr1';131,:.'c is skyrocketing, Cautious
estimates indicate that more than
10,000 people o year become Jews by
choice—mostly in Conservative and
Reflorm ceremaonies unrecognized by
Orthodox—and the intermarriage
rite is at least one in three. With
Jewish men intermarrying twice as
often as Jewish women, the problem
will only intensify,

There was a feeling of discomior
among the four denominational
presidents. Until the last moment,
the attendance of these four at one
conference on  Jewish unily was
uncertain, Lamm arrived late and
was not present for Schindler's
speech. He apologized, saying he had
gotten losi, Others regarded his
absence as “diplomatic.”

Although each represented a
movement and often spoke as
though in the name of the denominn-
tion they represented, each leader
was careful o indicate that he spoke
for himself alone.

The statemenis they made were
not without risk,

There were harsh words. Silver-

Sehism? What achieam? asked Consar-
valive Rabbl Gerson Cohen, chancellor
ol the Jewish Theological Saminary:
“There has never been as much unity
in Jawish history It is cenlerad
around the fact of the State of Israsl,”

man eriticized Lamm for not appear-
ing on the same plaiform. *'1 am
troubled that we have (o speak in a
series, never appearing together, Am
I not Jewish?" Silverman asked.
“Am | fraife? That's the way it
feels,"

He was adamant in his eritique ol
Orthodoxy’s !if.‘Ki.l\ilﬂ. "Reconstruc-
tionism comes to  positions not
because of salability but on pringi-
ple. Our fundamental devotion 1o
equality requires n commitment to
patrilineal descent.'’ Silverman
called upon Orthodox and Conser-
vitive Judaism to consider change.

Schindler Apologlzes

Words of consolation and the
hapd of friendship were extended
from the extremes. Schindler was
self-critical. “In my volleys with Or-
thodoxy,' he sald, **1 have, in the
heat of response to what | saw as an
nttack, more than once induigcd in
the anger of the outcast, using words
and invoking images and bitter
analogies which | now regret.””

Some months ago, Schindler ac-
cused Orihodox leaders of practicing
“selecizia, " the word used by the
Mazis for the selection process of
who was to live and who was to die
at the concentration camps, But
unlike the Orthadox, Schindler said,
the Mazis never distinguished Jew
from Jew.

Without retreating from the posi-
tions he advocated, Schindler
apologized for the tone of some of
his statements. **1 have responded in
kind 1o the zeal of Orthodoxy's most
exireme spokespersons, using their
scorn as an excuse for not truly striv-
ing to lessen the pain of others,”™” he
said,

Lamm was equally candid and
critical of his movement. **Orthodox
Jews have not always been as forth-




coming as one might have hoped,™
he said. **We have not always been
models of pluralism and tolerance.
Orthodox Jews will have to learn to
be more civil in their rhewdric, more
respectful in their approach,  more
conscious of their responsibility to
‘love thy neighbor as thyself,” **

But beyond the extended hands of
friendship and the dramatic shift in
tone, Schindler and Lamm came to
identical conclusions:

The problems that American
Jewry faces are serious but not un-
precedented, they both said. Dif-
ferences in religious understanding
cannot be bridged, so Jews will have
1o learn to live together despite their
differences, they agreed. Both urged
an end to rhetorical harshness and an
effort 1o solve those problems which
could be resolved. Each was unusual-
Iv forthcoming.

Lamm walked an ideoclogical
tightrope with remarkable grace. He
is subject to attack from his own
right wing for being too conciliatory
toward movements it regards as
heretical. On the left, he is expected
to reach out and embrace his fellow
Jews. Lamm's problem is both
theological and pragmatic,
Pragmatically, he knows that he
must work with non-Orthodox Jews
and their rabbis. Yet thealogically,
how does one work with these Jews
without abandoning the tenets of Or-
thodoxy that deny the vahidity of
deviant forms of Judaism?

It 15 an egregious error, Lamm
argued, to deny the functional validi-
ty of Reform, Reconstructionist and
Conservative Judaism. “*Facts can-
not be wished away...and the facts
are that the Reform, Conservative,
and Reconstructionist communities
are not only more numerous...but
they are vital, powerful, and
dynamic; they are commitied 1o
Jewish survival,” Lamm said,
Furthermore, "“from a functional
point of view, non-Orthodox rabbis
are valid leaders of Jewish religious
communies.””

If non-Orthodox Jews “‘are
gincere, if they believe in God, if they
endeavor to carry out the conse-
guences of their faith in a consistent
manner—ithen they are refigious peo-
ple,"” said Lamm.

Such leaders have spiritual digni-
1y, he acknowledged, but he would
not concede their legitimacy. **The
criteria of such legitimacy is the
halachah, the fundamental accept-
ance of the Torah's divine origin,"
Lamm said.

Had his speech ended there, one
Conservative rabbi said, “it would
have been a letdown. He went as far
as he could to reach out to other
Jews—wet it was not far enough.”

Bold Proposal
But Lamm introduced a bold pro-

posal for a national beth din, or
religious court, comprised of three
judges ‘“‘chosen on the basis of
scholarship and personal halachic
abservance, not institutional affilia-
tion. Rabbis who are expert and per-
sonally observant may be authoriz-
ed 1o serve.” This rabbinic body
would be able to rule on all Jewish
divorces and conversions, with the
cooperation of all Jewish denomina-
tions, Lamm proposed.

The words were chosen carefully.

Twice, Lamm indicated that it
would be the individual rabbi and
not the institutional affiliation that
would be at stake. He left the door
open for others to participate,
specifically recalling that the authori-
ty of the late Rabbi Boaz Cohen of
the Jewish Theological Seminary was
recognized. His gittin were accepted
by the Orthodox Rabbinical Coun-
¢il of America and its leader, Rabbi
Joseph Soloveitchik.

Lamm clearly understood the im-
plications of his proposal. “Many of
my Orthodox colleagues will not go
along because of the implied
‘recognition’ of non-Orthodox rab-
bis,” he said. *“*But they have to
acknowledge the need to alleviate un-
tald personal suffering by accepting
purely halachic stands and not being
distracted by organizational/
denominational considerations.””

The response to Lamm's proposal
was positive, **1t's a good start, and
| hope he doesn't back away from
it when he faces the Roshei

Yeshiva," said one Orthodox partici-
pant, referring to the ofien right-
wing yeshiva heads,

Proposal on Divorce

Somewhat eliptically, Lamm also
proposed a halachic solution to the
problem of mamzerur. Deliberately
omitting Conservative rabbis, he
asked Reform and Reconstructionist
rabbis 1o “explain explicitly to the
people they are marrying that they
do so according to their understand-
ing of marriage law...and not in ac-
cordance with Orthodox law.” He
also pleaded that these liberal rabbis
insist on a get before officiating at
the remarriage of someone first mar-
ried in an Orthodox ceremony.

He thus alluded to the view put
forth by Rabbi Moshe Feinstein, the
revered Orthodox halachic authori-
ty who died the same week, that
Reform marriages are nol marriages
by Orthodox standards; thus even
without a religious divorce after the
breakup of a first marriage, there
need be no fear of mamzerut from
a second marriage since no first mar-
riage, as understood by the Or-
thodox, took place to begin with.

In a sense, each participant played
the role assigned to him. Elie Wiesel

was poetic and pleading. He re-
viewed the tradition of cfal Yisrael,

Rabbi Alexandar Schindier, president of
the Aeform movement's Union of
American Hebrew Congregations: *'|
have more than once indulgad in the
anger of the outcast, using words and
invoking images and bitter analogies
which | now regret."

the unity of the people of Israel, and
ahavai Yisrael, the love for fellow
Jews each Jew is commanded to
nurture.

“The enemy always knew who
was a Jew," he said. “"Our genera-
tion is privileged 1o define for itsell
what we are.” Wiesel urged each
movement to be critical of itself and
compassionate toward the others.
And he recounted his experiences of

Jewish unity, in “the kingdom of
might,"" where all Jews were one as
concenlralion camp inmates, in
Moscow where Jews reached out for
cach other and for the past of Israel,
and in liberated Jerusalem, where
generals and rabbis celebrated the
reunification of an ancient people
with the eternal city.

Speaking as a Reconstructionist,
author Silberman reviewed what was
right and wrong with each of the
movemenis. He suggesied ihat Or-
thodox tnumphalism was premature.
Orthodoxy is now holding its own,
Silberman said. “*But it is too early
to tell if it can expand its base. And
American Orthodoxy cannot remain
unchanged. It is impossible to predic
what impact the women's movement
will have,”” he said with a smile.
American hedonism and emphasis
on self-fulfillment will also have its
impact, he warned.

Cohen dissented from the working
hypothesis of the conference that
Jews were divided. “There has never
been as much unity in Jewish history.
We have never been a unified peo-
ple,”" Cohen told his audience, “We
have achieved a unity which is un-
precedented. It is centered around
the fact of the State of Israel, which
has done more to unify Jews than
any single phenomenon."

Why then the fear of disunity?
Cohen asked. “The Orthodox are
raising the issue because of their in-
creased power in the State of
Israel...and because American
Jewish laity have accorded them

Ornhedox Rabbi Norman Lamm, presi-
dent of Yeshiva University: “Orthodox
Jews have nol always been as forth-
coming as ong might have hoped, We
have not always been models of
pluratism and tolarance."

power in the community, by regar-
ding them as the “authentic Jews,"' ™
Cohen said. **The present alarm
grows out of the increasing asser-
tivemess of Reform Judaism and the
decision of Orthodoxy to confront
them head on.”’

Omne rabbi, alarmed ai the grow-
ing signs of polarization and disuni-
ty, said: **It's ironic that the one
thing each of the denominational
leaders could agree upon was that the
threat of disunity was not as bad as
we thought. Are they trying to shirk
responsibility for a situation they
helped create? he asked.

The final word went to the man
who initiated the conference and
who first rang the alarm of a schism.
Yitz Greenberg demonstrated that
his thinking had moved far beyond
the denominational leaders. Like
MNorman Lamm, Greenberg was bath
theological and pragmatic. He sug-
gested nothing less than an Orthodox
theology that is open to religious
pluralism, that accepts the legitimacy
of the other denominations with love
and respect and takes seriously the
issues  of modernity, authority,
autonomy, personal integrity and
equality that non-Orthodox Jews
raise.

Greenberg proposed a praciical
program of intra-religious dialogue.
“The American Jewish community
spends more than $10 million a year
on inter-religious dialogue and less
than | percent of that sum on intra-
religious dialogue,” he exclaimed.

A communal professional at the
conference, who attends Jewish
meetings regularly, summed up the
conference best. “*All the tough
issues were aired, but we knew what
they were. The fact that the four
talked to each other is a hopeful sign.
Calling a truce in the war of incivili-
ty and introducing a tone of respect
is a true measure of progress.”
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ON_ELAL_ISRAEL
- ELIE WIESEL -

At one point in our study session this afternoon, I would like to
invite you to join me and study together a story that is familiar
to all of us: the one about Kamtza and Bar Kamtza illustrating
the destructive mood that reigned in Jerusalem before itz
destruction.

For the moment, with your permission, I would first chart the
course of these introductory remarks about understanding and
tolerance with a plea for understanding and tolerance: I am
neither rabbi nor son of a rabbi. I am only a student of rabbis.
As such, I think I know some of the answers they have given to
some questions. As for myself, do I know the questions?
Obviously I do, otherwise I would not be here. Are they real? I
think they are., Are we approaching an era of "3ipat hipam" as
exemplified by Kamtza and Bar-Kamtza? Perhaps. There is hate,
and often it is gratuitous.

As a people we have learned to withstand outside pressures, not
internal ones. The firat strengthen us, the latter weaken us.
Frighten us. When I go out in the country and in the world,
meeting Jews in many communitiea, I am seized by that fear, I
wonder whether we are not too far apart. Why cannot we speak with
one another? We dialogue with Catheolies and Protestants, Muslims
and Buddhista, Evangelists and Communists. Some Jewish leaders
dialogue with Jaruzelski -- but somehow we do not dialogue with
other Jews., I am afraid of the poliecy of estrangement that has
been gaining ground in our midst, Fanaticism, wherever it is,
inspires fear in me. And the Jewish people, of course, is not
without its fanaties, but as a people we never advocated
fanaticism. Pinhas, the example of the fanatic, is, after all, an
exception. The zealots in Jerusalem were not seen or shown as
role models., Unfortunately, they may serve to many people == too
many -- today. Meir EKahane? WNot only Kahane. Every camp has its
fanatiea. Even the liberals have theirs: they are fanatically
liberal.

I am afraid because I do not know what to suggest as a solution
for the erisis in the making. We have the questions, but the
anawers are not ours. So what are we to do?

In times of crisis, are we to be more lenient or less? When faced
with danger, must we close ranks and disregard internal strifes,
or quite the opposite: withdraw into our respective shelters and
fortify the walls around them? What I suggest we do today -- is
to examine the ways our ancestors, our predecessors have dealt
with these gquestions.
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May I formulate, right at the outset, my personal feelings? I
judge neither participant in this inter-religious confliet. I am,
in a way, on everybody's side when that side is attacked by the
others, I am ready to accept a Jew for whatever he or she is.
Then, but only then, when the Jew has accepted her or his
Jewishness and if the situation warrants it, it is up to me to
invite him or her to gain more knowledge, more depth, more access
to our hidden or visible treasures. For me, the key word is
memory, in the best and the most tragic sense of the word: a Jew
who links his or her memory to that of our people becomes my
brother, not my step-brother. To me memory is an inclusion, not
an exclusion. Because of memory, our ranks are thicker and the
density of our experience, more exalting. My task is not to pass
judgment -~ I laeck the authority for that; my task is to bear
witness, in other words: to be present -- to be present to any
Jew who wants or needs a Jewish presence to study, to work, to
pray, or to dream. Yet I know: it is not that simple.

Division among Jews is not a new phencmenon. You know the story:
in a shul, in Eastern Europe, worshipers began arguing whether to
say or omit a certain Piyyut on Rosh Hashana. They argued with
such passion that, Rahmapa litzlan, the argument stopped being
verbal. A year later, in order to avoid open conflict, they went
to see a famous rabbi and asked for a p'sak-halakha. His answer
was: "There is no halakha regarding that particular point, but
there is a custom." "What is it?" they shouted, with impatience.
"The custom is that people fight about it."

Jews fight about everything - whether it is l'ghem shampayim or
not, the mahloket, the quarrel "gofa l'hitkayem" -- Jewish
quarrels never end.

However, today the situation seems more critical. Why? Because
of statisties? We had none before. Now we do have polls and more
polls, all computerized. Today we deal with figures -~ and they
are astounding, often frightening. If we were to believe some
predietions, our people is in danger of losing its unity, thus its
coherence, thus its sense of peoplehood. You hear the question
everywhere you turn nowadays: "Are we going to be gone people in
the year 2000%" Should the process of polarization continue, what
will the various fragments of Am Israel have in common?

The split in our ranks would be harmful even in normal
circumstances, but it is more so when we live in abnormal times:
marked by its promise but doomed by its violence, this century is
not a normal one. Its pace is Biblical and so is its meaning. We
are going somewhere and we do not know where; all we know is that
we are running there fast, faster and faster. That is true of all
nations, all people, all religions. Never has the planet been so
united in its fear -- though not in its hope.
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What we, Jews, now need most is awareness and study. In other
words: we must discard superficiality. There is too much of it
around. Granted, Jewish studies programs are flourishing. More
Yeshivot have opened their gates to more pupilas. But Jewish life,
as such, is not dynamiec enough -- nor is it creative enough. Look
at Jewish leadership in America today. It is not too bad. Some
presidents even demonstrate a reasonable amount of courage and
dignity in defending Jewish honor. But we would expect from
Jewish leaders something more, something else; you would expect
them to be great; you would expect from Jewish leaders vision,
imagination. After all, they are leaders of the Jewish people,
and the Jewish people is a different people. The Jewish people
with its memories, with its past, with its mystery, it's all that
we incarnate, it's all that we carry with us. When a Jew speaks,
the world should hear. Leaders of such a people should express
themselves differently. Maybe the problem is that our leaders
don't know enough and, therefore, they don't realize that when a
Jew speaks, he or she must feel the presence of 4,000 years of
Jewish history. In other words, the feeling of Klal Yisrael.

A Jew must belong to Klal Yisrael. Not of today alone. Of the
past as well., A Jew must feel linked to the sages and their
teachers, the wanderers and their friends: he must feel their
presence. They are part of him because his vision contains
theirs,

To say I am Jewish means not only that I am a member of this or
that organization, but that I am part of a community whose
membership includes Moses and Joshua, Isaiah and Rabbi Akiba, the
Beasht and Rabbi Israel Salanter, That does not necessarily mean
that I have studied all their teachings or that I abide by all
their decisions; but it does mean that they are alive in my
memory, that whatever I do either upholds or denies the hopes they
had placed on me; it does mean that they and I are together
assoclates within KElal Yisrael. Klal Yisrael means all of us,

But if things continue to develop unchecked -- what will happen to
the sense that Jews have about being partners in Jewish history?
Think in broader concepts -- what do we find? Within the Jewish
people there are groups that do not adhere to the same laws, nor
do they recite the same prayers; they do not celebrate holidays
the same way, nor do they mourn their dead in the same manner --
what then do they have in common? What makes them into brothers
and sisters, linked by the same destiny and attracted by the same
goal?

Who is a Jew -- today? Who will be a Jew tomorrow? According to
whose definition? Some say: 1t is enocugh for a Jew to claim
kinship with the Jewish people to be Jewish. Others demand proof.
Still others -- those who belong to the other side, the side of
the enemy -- close the debate, stating flatly: it is not up to
the Jew to decide.
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Even Jean-Paul Sartre felt somehow the need to define the Jew --
and he was wrong. A Jew, he said, is someone whom other people
see as Jewish. Later, shortly before he died, he admitted

his mistake. He regretted it. He understood that his definition
was derogatory. A Jew is not that passive; he is not an object
but a subject of history.

Strange: The enemy always wanted to decide for us who we are; he
wanted that privilege for himself. From Pharaoh to Nebuchadnezzar
to Caesar to Torquemada to Hitler and to Stalin, they all insisted
on defining the Jewishness of the Jew. But we never granted them
that right. That right, that privilege belong to the Jew alone.
S0 -- who is a Jew? But....why the question? I mean: Why the
question now? Because of the upheavals in recent history? Had
there been none before? Jews had been exiled to Babylon, to Rome,
to Cappadocia, to Rhodes, to the "Islands of the sea", to faraway
provinces along the Rhine or the Dniepr -- and yet, I wonder
whether our ancestors were as preoccupied with the "Mihu yehudi”
question, as we seem to be now. Is it that the Jewishness of the
Jew was rooted more deeply, there, in larger numbers? Or that
social integration or religious conversion were less possible
then, whereas now they are acceptable options to some if not to
many marginal Jews? Or is it because of Israel =- in other words,
because of the Jewishness of our State which we feel we must
protect, totally, not only materially but also spiritually,
existentially, philosophically, morally, with all our being?

Are there other reasons? Perhaps nowadays it is too easy for a
Jew to stop being Jewish -- and too easy to be Jewish. That goes
for all branches of our community, the four branches who are
represented here, and a fifth, the largest one, of Jews who are
not religious at all. One can be totally immersed in Yahadut and
endure no discerimination or punishment that were the lot of our
ancestors or predecessors. College students are not compelled to
attend classes on Shabbat, take exams on holidays or undergo
starvation due to the lack of kosher food. On a different level,
one feels Jewish simply by getting involved in Jewish activi-
ties -- any kind of activity. Political lobbying for Israel.
Joining demonstrations for Soviet Jewry. Or sending annual
contributions to the UJA, or to an educational institution inm
Israel. Is this why the gquestion becomes important, perhaps even
urgent, to find our bearings, and see who we are -- what we really
are?

That the polarization is a result, a consequence of this
situation, is clear. Let us not use the political vocabulary of
right and left., Let us speak of ultra-Orthodox and ultra-liberal
Jews, The first see themselves as the guardians of the true

faith -- they view all of us as distant relatives, at best. One of
them told me: "The Jewish people numbers a hundred thousand
souls."™ Quote unquote. Even the Lubavitcher Rebbe, to them, is
not Jewish. On the other hand, some ultra-liberals are as extreme
in their liberalism. I have read an ad in a large newspaper,
somewhere in the South, offering "conversion in 24 hours"™. If the
two sides pull hard enough, with enough energy and convicetion, the
loss will be ours.
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So how can we stop this gquasi-Brechtian urge to attain a greater
and deeper sense of distanciation? I do not know how -- but then,
haven't I warned you of my inability to come up with proper
answersa? All I can do is to pull the alarm. For the sake of
Yisrael. For the sake of Klal-Yisrael.

Klal means community; it also means totality. Likhlel: to bring
together, to unite, to envelop all categories, all shades of
opinion, all segments of a population., Of course, it alaso
suggests: the general rule. The accepted principle, Which cover
those who are not accepted.

In other words: Klal Yisrael almost by definition is meant to
incorporate the majority apd the minority, the traditionalists and
the dissenters, the adherents of the striet interpretation of
every law, and those who offer a different interpretation of the
same law, or of others.

The question of Klal Yisrael is urgent. We must confront 1it. Do
we have a Klal Yisrael today? And who decides what Klal Yisrael
musat do or not do, where to go or refrain from going? Who decides
how far Klal Yisrael may run teoo far, and for what reason? Even
the three mitzvot of "Yehareg v'al_ya'avor", so important to us
that we must give our life for them, rather than transgress them,
even these three have been explained and/or applied differently by
great teachers., What was considered idolatry by some, has been
interpreted as wearing a mask by others. Thus whereas German and
French Jewish communities chose kiddush haShem rather than
convert, many Spanish Jews chose to live as hidden Jews -- as
Marranos; and our history, I mean our religious history has not
condemned them, quite the opposite: we glorify the kiddush haShem
of Marranos, victims of the Inquisition -- yet we conveniently
seem to forget that before their sacrifice by fire they had chosen
open converaion in order not to leave Spain for exile.

Rabbi Akiba and Rabbi Hanina chose kiddush haShem for study of
Torah, although limud Torah is not one of the three mitzvot that
command self-sacrifice. Were they right? Were they wrong? Who
decided when -- and where -- and in what manner -- Jewish honor
had to be defended? Rabbi Akiba taught in secrecy, Rabbi Hanina
publicly -- who established, who followed the mainstream of Jewish
tradition?

What do we have to do to be part of Klal Yisrael? What does it
take to convince a Jew to have such desire? Suppose the Jew
responds positively, enthusiastically; who decides whether he or
she ought to be accepted in Klal Yisrael?

Or take the opposite possibility. If a Jew leaves Klal Yisrael,
do we accept the Jew's decision? What is the greatest punishment
that could be meted out to a Jew? Excommunication. He is
excluded from the community. But who decides when such punishment
is justified? Baruech de Spinoza, who was a great scholar, was
excommunicated by a small Beit-Din in Amsterdam, and the Jewish
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people everywhere respected that judgment. Would Spinoza be
expelled today for saying what he said then? And what about Moases
Mendelssohn, the great philosopher? I remember that I, by
accident, picked up a book, the Biur, in shul -- I didn't even
know what it was or who the author waa. HReb Moshe Dessauer? His
commentary on the Bible, seemed an Orthodox commentary on the
Bible, yet an old ghasid saw me; he gave me a slap in the face.
For reading Mendelssohn. Today we study Mendelssohn.

Would Mendelssohn be excommunicated today? Furthermore, suppose
the verdiet would have been excommunication; would the verdict be
upheld by all of the Jewish communities everywhere, in the East
and the West and the South and the North? In other words: who
sets the limits? The individual Jew? The community perhaps? Let
us phrase the question differently: we lost many communities in
Diaspora =-- were they loast because they chose to separate
themselves from Klal Yisrael, or because EKElal Yisrael rejected
them? We know of some communities in Spain -- and in Fersia --
who, collectively, chose converaion leading to assimilation. Did
we try to bring them back? To keep in touch with some of them?
How far must we go to save a Jewish soul == or a community of
Jewish souls? When do we say "Ad kap" == this is the limit for
tolerance? And who is to say 1t?

Jewish tragedy has, from the beginning, been identified with or
caused by polarization. Mechirat Yosef. The sin of the p'raglim.
The division, the split, the seceasion of the tribes from
Malchut=Yehuda. Why has Yerav'am ben Nevat become the
paradigmatic figure of evil? Only because "khata wvehekhti"?

There must have been othera like him. Because he became king of a
dissident kingdom? So what? Hasn't he been chosen and crowned by
God's prophet? He was the symbol of evil because he symbolized
Jewish division and polarization. Because of him Klal Yisrael
lost its meaning.

The opposite of klal is prat. The particular versus the general.
Does it mean that the two are incompatible, mutually exclusive?
Must the prat give up its specificity and dissolve in the klal?
That would suggest that the Jewish tradition negates diversity and
pluralism. Isn't there more than one way to serve God? Doesn't
more than one path lead to truth? Truth is one; the paths leading
to it are many. What, in my view, is 80 exciting about the
teachingas of our fathers, i1s that the klal encourages the prat to
maintain and enrich its individuality, its singularity, for then
the klal, the community, the corpus of Israel would, in turn, be
enriched by all the different, if not opposing, elements that
compose it. Therein lies the captivating beauty of Jewish
intellectual and spiritual history: the community and the
individual, though occasionally opposing one another, help one
anocther. The prat must protect the klal whieh, in turn, shields
the prat.
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To illustrate this dual attitude, let us examine one more aspect
of kiddush-haShem. Surely you remember the Halakha: should the
enemy lay siege on a community and demand it to hand him over one
of its citizens, the community is duty-bound to refuse, even if it
means the death of all its members. However, if the enemy asks
for a specific fugitive by name, then the situation is different:
He is to be handed over. Why? Why should the community be ready
to die for one person but not for another? The answer: If a
fugitive from the enemy seeks shelter in his community, he was
wrong in jeopardizing its security. In other words: Jusat as the
community must protect the individual Jew, the individual Jew must
work for the sake of the community. But even so, the Talmud does
not look with favor upon a leader who is using his legal right and
delivers a Jew to the enemy. The Jew may have sinned, but he
remained Jewish.

What emerges from an exploration that we would make, that we
should make, is an indication of three Jewish attitudes towards
dissenters:

T Total and unlimited respect for the minority. After all, the
Talmud is a dialogue, endless, extraordinary in its riches,
but still a dialogue, and the Talmud as a document kept not
only the views of the majority, but also the views of the
minority, and the reason was simple: 1t was thought, meant
to teach us to respect all views. No one had the right to
question the sincerity of any participant in a debate. The
disciples of Shammai and those of Hillel never questioned one
another's right to express their views on any given subject.
In spite of their disagreements, their children intermarried.
They ate at each other's table, drank each other's wine.
Efforts were being made on both sides to prevent an
irrevocable split that would create the impression that the
Jewish people was following two laws, two Torot. That was
the greatest preoccupation of our sages -- not to have two
laws; therefore, even Mosesa, before he died, he said,
according to the Midrash., This Torah I gave you and I shall
never give it to you again. No one will give again another
Tﬂrﬂh .

2. Compassion and rigor towards sinners. They are considered
Jews, therefore worthy of redemption therefore needing
repentance, After all, even ben Abuyah, the son of Abuyah,
the renegade, the collaborator with Rome's oppressive police,
although we was Akher, he was worthy and capable of Teshuvah
of repentance,

3. Rigor without compassion. That applies not to the yahid but
to a group. An extreme example: the "Ir hanidahat". If and
when an entire dwelling-place chooses sin over virtue, crime
over law, blasphemy over faith, and so forth, it is to be
destroyed. Less extreme cases in point would be the
different groups of heretics -- the Mipim, the mpalsghipim --
or, at a later stage, the Karaites, the Sabbateans, the
Frankists.
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What do we learn from all that? Just as we seem to be lenient
with the Yakhid -- though a sinner bh'mezid o _b'shogeg -- our
attitude grows harsh when the opposition insists on turning its
ideological deviation or interpretation into a system. To be more
precise: As long as the system is not opposed by another sys-

tem -- but by occasional pragmatic accommodations -- nothing
serious will happen. The tension becomes rift only when the old
system is confronted by a new or newer system.

Obviously, today we deal with a confrontation of systems, of
movements, of so-called ideologies., And the question, therefore,
is, Can they be bridged? 1If so, by whom and by what? One first
step would be to address ourselves to our peers. Let Orthodox
scholars speak to the Orthodox rabbis, the Conservative scholars
to the Conservatives, the Reform to the Reform, the
Reconstructionist to Reconstructionist, the secular to the secular
-- and plead for "rapprochement" -- for using our immense taste
for ingenuity to find or invent new solutions tec old problems =--
or the other way around. Ideological inflexibility is not
appropriated by one segment alone. It has become the trademark of
some elements in all segments. It has to be fought from within,
not from without. Outside voices for moderation would have no
impact. They must come from inside. If not, we may witness an
upsurge of fundamentalism on the part of all religious segments.
Who would benefit from it? Not Klal Yisrael., Klal Yisrael is
based on and rooted in Ahavat Yisrael. And Ahavat Yisrael is
conceivable only in terms of Klal Yisrael. No one has the right -
- I have no right -- to say, I love only Jews in one city but not
in the other, that I am committed only to one community in one
land and not to the other community in the other land. To say I
must help a Jew in Odessa and not a Jew in Chicago is wrong. I
believe a Jew must be linked to all Jews. We are all mixed with
one another, that we are all part of another. Whatever is
happening to a Jewish community anywhere affects me. Better yet,
I want to be affected by it.

Even more important -- or as important -- would be another step:
mobilize all your forces and energies in the field of education.
After all, there could be no confliet in that area. Let us
emphasize the urgency of learning. Whatever his or her
affliation, let the Jew know the beauty of ancient texts, the
humanity of their laws, the depth of their tales. Whether they
observe the "Taryag" mitzvot now or later -- or never -- is for
HaShem k'vyakhol, to decide. But the study of Jewish tradition,
but the study of Jewish history, but the study of Judaism, but the
acquisition of Jewish poetry and literature, and philosophy, that
is our domain, not God's. Should we succeed in creating an
atmosphere of fervor around Jewish studies in schools, in private
homes, in ecenters -- a sense of Klal Yisrael would prevail in all
our ranks, and nothing but good could come out of it. In
practical terms, why couldn't we establish patterns, create
frameworks for all students and teachers of all the four branches
of our religious communities to study together?



-

Couldn't we, at least on the high level of scholarship, imagine an
encounter bewteen learned men of all four branches simply to
discuss together the urgent questions that have arisen as a result
of scientifiec progress, technological discoveries and social
change? Ideally, it would be the extremists' task to come up with
Proposals or options that would allow more reinterpretation of
some customs or laws and thus allow some Jews to remain within
Klal Yisrael. Naturally, that would presuppose the idea that such
decisions would be and must be made not by organizational
referendum but by scholars whose only authority derives from their
learning -- wouldn't that, as a minimum, enhance the prestige of
Jewish learning?

I feel what we must do -- and probably that it what you must do --
is to instill a sense of Klal Yisrael in every Jew -- Orthodox,
Reform, Reconstructionist, Conservative, or secular. Make them
feel that he or she is part of Klal Yisrael. MNow, who decides who
is Klal Yisrael? Just as the enemy wanted to decide the identity
of the parameter of the Yahid, of the individual, the enemy also
wanted to decide Klal Yisrael. I remember, the feeling of Klal
Yisrael that invaded me, occupied me, possessed me, during the
war, when all of a sudden a Jew would arrive in those places and
be surrounded by thousands and thousands and thousands of other
Jews who had been brought there from all the corners of the
Diaspora to ascend a strange altar. I hope you believe me. If
ever I was afraid, if ever my fear were infinite, it was then
because I had the feeling it was the end of Klal Yisrael. Klal
Yisrael had been brought together for ultimate sacrifice. But
there were other occasiona. The second time I felt Klal Yisrael
was in Moscow, when all of a sudden, on Simachat Torah,

thousands and thousands of young people came to dance and to sing
With the Torah, for the Torah., There too, who were those Jews in
Russia? They knew nothing of Judaism. They were chosen as Jews
by the enemy because they had in their passports written Evrei,
80 there too they came, together, and celebrate together their
Jewishness, The third time was much better. The third time I
felt Klal Yisrael in Jerusalem, when Jerusalem was liberated.
Thousands and thousands of Jewa, young and old, men and women,
children, teachers, generals, were all there together, The
difference? This time, it was by choice, our choice. We chose to
be Jewish. We chose cur Klal Yisrael. We chose to be part of
KElal Yisrael. So I would say here, too, we must educate our
children in that respect. It is we who decide what Klal Yisrael
is. And Klal Yisrael is all of us.

In conclusion -- I still don't know how to solve the problems
facing us with regard to Jewish unity, which is not the same as
Jewish unanimity. We could never expect Jews to be unanimous,
but we must demand for Jews to be united.
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Is it halakhically possible to bridge strict observance to modern
trends of compromise? Is it but desirable? Who would be bold
enough to do it openly? Who would suggest plausible steps -- in
which direction? I confess: I dan't know.

What I do know is that the problem is very serious. Klal Yisrael
is secure; the idea of Klal Yisrael is not. How could we change

the mood of intolerance and suspicion in our midst? How could we
encourage attitudes of mutual respect in all ecircles and spheres?
I do not know. But I do know that a beginning has been made here
today.

I don't think we can change the situation. I don't think it can
be changed in a year, not even in ten years, It will take
generations. But at least we are part of the beginning, and there
is nothing more beautiful in Jewish life than to celebrate
beginnings. In being here together we are following the most
noble precept of our common tradition, which is one of overture
and sharing.

Of course, there are times when "Yikoy_hadip_et hahar™; there are
times when the law must pierce the mountain, but the law is not
meant to pierce human beings. The law may be used, and must be
used, to bring people together, not to set them apart. Said God
to Israel, according to the Midrash: do not hate one another, do
not be envious of one another, lest the angels would say: "See?
You should not have given them the Torah.," How many times has the
law been bent, adjusted, interpreted, though not revoked, because
of "Tirha d'tzibura" -- simply to shield a Jewish family, a Jewish
community caught in upheavals? Naturally, the question is: who
may do the bending? Rabbi Nathan of Babylon offered us a tricky
advice: Et la'asot ladoshem haferu toratecha: One may disrupt
the law in order to serve God. But he did not identify the group
or the person in whom such authority is invested. 1In general, few
of us would make use of such authority: haferu toratecha? Who
would be ready to go that far? But couldn't we go somewhere -=-
anywhere -- together?

Remember the Talmudiec debate when a heavenly voice was heard
telling both sides that "Eleh v'eleh divrei Elokim hayyim"™ -- that
both sides reflect God's living words? As a child I asked my
teachers: why doesn't the voice say that both arguments are wrong
-- whieh would ultimately mean the same thing? And their answer
was -- the "Bat kol" sought to teach both schools to respect one
another: if both are right, respect is possible; if both are
wrong, it is not.
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I do not pretend to know whether in our debates nowadays "Eleh
v'eleh divrei Elokim hayyim"™; but I do know that the lesson
remains valid: for the sake of Klal Yisrael we must respect each
other's views, we must respect the sincerity that motivates such
views, we must respect each other's beliefs, and we must respect
each other's commitment to EKlal Yisrael. A Jew who does not
respect fellow human beings surely is going not only against the
prineiples of Klal Yisrael but alsoc against the principles of our
tradition. His respect means humiliation; humiliation leads to
viclation of our memory.
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The Jewish People has never been as unified since the days of the
second temple as it is today. There is a myth to the opposite
effect, but the truth is that we have never been a united people,
if only as a result of the fact that there was no possibility of
communication between far-flung communities. The unity that
exists today is, I grant, organizational and defensive and is
unguestionably centered around the fact of the state of Israel.
The state of Israel has done more to unify the Jewish people in
terms of purpose and activity than any other single phenomenon in
its history. There was a considerable amount of guilt, pain, and
anguish about the possibility that we were not sufficiently united
to react with strength in the face of the Holocaust, even when it
became impossible to doubt that such a program was in progress,
but, even so, after the second world war we did not achieve unity
until the state of Israel became the central and dominating
phenomenon of Jewish life.

Indeed, we are living at the culmination of a historical movement
that began in the middle of the nineteenth century (specifically
in 1860) with the formation of the Alliance Israélite
Universelle, when Jews signified their readiness to take their
political destiny into their own hands as far as it was possible
to do. Now we have a state and a reborn language, and I wish to
remark parenthetically that the latter is a strong component of
cur new found unity. On the other hand, I do not want us to
overlook the fact that the largest Jewish community in Jewish
history -- one that produces the greatest number of rabbis,
scholars and communal leaders in contemporary Judaism -- exists
today in the United States and is also a force for unity.

Despite all I have just said, however, this conference, dedicated
to encouraging unity on levels other than the state of Israel, is,
at one and the same time, too late and too premature. The sudden
alarm at the potential demise of the Jewish family, stimulated in
no small degree by Rabbi Alexander Schindler's proposal to accept
patrilineal descent as a legitimate determinant of the Jewishness
of a child and the decision of a good number of Reform rabbis to
act upon it, as well as by the discontinuity in the behavior of
many Reform rabbis with regard to the tradition in the matter of
conversion, marriage and divorce, have aroused considerable fear
for the future of the Jewish family. But the point is that our
situation in terms of the breakdown of Jewish family law did not
begin with Rabbi Schindler, or with the Reform rabbinate. The
beginning of the decline in the compulsory power of Jewisgh Law
began some two hundred years ago, when secularism began to be a
major force in Jewish history. For the past 200 years, in both
Western and Eastern Europe, we have been experiencing the
progressive secularization of attitudes with regard to Jewish law



and practice in conversion, marriage, and divorce. In fact, the
gsituation has become a matter for alarm now only because Orthodoxy
is suddenly in a position to fight back. Still, the cry of alarm
is 200 years too late, If we were to start examining the family
history of every applicant for a Jewish marriage license today, we
would establish a far greater source of contention than already
exists.

Further, one must guestion whether those among the Orthodox who
are crying so loudly about the progressive breakdown of the Jewish
family and of the unity of the Jewish people, are sincere. For if
they were, they would also concern themselves with the fact that
there has been and continues to be considerable deviance with
regard to Jewish family law in outlying communities that are not
part of the mainstream.

In all fairness to the Orthodox, however, their concern is not
new; they have been saying the same thing for years. But --again-
they are able to assert themselves now, first, because of their
increased power in the state of Israel and second, because the
laity has accorded them a degree of power outside the state that
they never possessed before. There is another myth abroad that
maintains that the more outlandish Jewish practice is and the less
adapted it is to contemporary modern life, the more authentic it
is. Although the myth is completely unhistorical, the fact of the
matter is that many Jews believe it to be true.

When I said that this conference was being held "too late," I
meant that it is too late to undo the results of two hundred years
of progressive relaxation in some cases, of confusion in others,
and of downright chicanery in yet others with regard to the laws
of family purity. Although, I think, the present alarm grows out
of the the increasing assertiveness of Reform and of the decision
on the part of the Orthodox to confront it head on, the fact is
that the disunity and the conflict about these matters was
historically inevitable.

On the other hand, this conference on promoting Jewish unity is
premature. We do not have the data that would enable us to
provide the groundwork for new standards of behavior. We need the
sociological data that will tell us about what actually exists out
there. We need to know how many and who are those who are Jewish
in name and how many and who are those who are Jewish in fact.
Merely to reaffirm old norms is futile. Hence, the best that can
come out of this meeting, to my mind -- and here I am advancing a
very personal point of view -- is a joint commission committed to
studying these factors. We also need a study of the factors
involved in the establishment of norms and sanctions. A community
cannot exist without sanctions: "You are a member. You are not.
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You are entitled to certain rights. You are not."™ Only an
agreement on standards will overcome the present chaos.

The commission I have in mind would necessarily include
representatives of five different religious points of view:
Orthodox (although it is moot whether such a designation includes
Rabbi Norman Lamm or the late Rav Moshe Feinstein), Conservative,
Reform, Reconstructionist, and Secular. I include the last named
because not only is it a religiously relevant posture, but it is
cne that is pervasive within the contemporary Jewish community.

I think that much needs to be done and done quickly; we must begin
our study immediately. The action I propose will take courage to
carry out: Do not expect the approval of the Israeli rabbinic
establishment; not only is it not to their political and financial
advantage, but, I suppose, they sincerely believe that no one else
is empowered to evaluate and or alter the tradition. For anything
to happen, the Jewish lay leadership must want it to happen.

There is a considerable amount of pressure that we can organize,
particularly in the United States, if we are sincere about what
this conference purports to advocate, that is, the overcoming of
divisiveness and the establishment of unified standards.

Let me add that this is not the first time that Jews in the United
States have been concerned with the necessity of transcending the
divisions among us. In 1954, on the third floor of 425 Riverside
drive, New York City, there was a meeting at which were present a
number of Conservative and Orthodox leaders and they came to a
decision to establish a united Bet Din. I mention this Bet Din
because of recent proposals in Israel and elsewhere to establish
such a joint court as one way of overcoming our present problems.
It is essential to note, however that the Bet Din of 1954 was
dissolved almost immediately after its establishment, since some
members of the extreme Orthodox party refused to participate in
the plan. How deeply this rejectionist attitude goes among those
who hold it is illustrated by the fact that upon one occasion, one
of the great Orthodox leaders of our time had eggs and tomatos
thrown at him because he had attended a meeting with Conservative
and Reform Jewish leaders. The divisiveness we are experiencing
today is hardly new.

We have the wealth to finance the kind of study I have in mind and
we have scholars who are trained to confront these gquestions. We
even have something more: Ours is the first period in which the
religious leadership of the Jewish community is bound together by
a truly cordial relationship. It meets together, talks together,
and even works together -- All this, of course behind the scenes.
What has brought about the fear of openly admitting the existence
of such cooperation? It is the fear of being denounced by the
more fanatical of the Orthodox leadership, A fear that is
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intensified, I must repeat, by the mistaken communal conception of
Orthodoxy as the only legitimate Jewish religious posture.

The first matter we are going to have to tackle is the power of
the Orthodox in Israel to decide who is a Jew and who is not. 1In
the distant past (and in the not so distant past with regard to
some communities), when everyone knew everyone else, there were no
problems with regard to family lineage. Today that is not the
case, and we shall have to establish new criteria for
legitimatizing Jewish identity. Therefore, we will need to find
the courage to set in motion the kind of commission I have in mind
and to agree to accept the result of its deliberations. There is
no immutable cbstacle in the way of our achieving the kind of
unity and toleration that is so beautifully described in the
mishna. The Mishna discusses the differences between Bet Hillel
and Bet Shammai on certain aspects of the laws of marriage,
specifically that of Levirate marriage. It says, "Even though
this school forbids and the other permits, even though one
disqualifies and the other recognizes, the school of Shammai never
refrained from marrying the women of the School of Hillel, and
vice versa. What is more, this is not only true with regard to
the laws of marriage, but also with regard to the laws of ritual
purity. Those things that one school declared pure, the other
occasionally declared impure. They nevertheless used each other's
vessels."

You have to want unity in sufficient measure to bring it about.
Rabbi Tarfon says that it is possible for people who are mamzerim
to have their lineage purified, and he prescribes a process that
takes three generations to complete. What I want to indicate to
you, however, is that we now live in a society where people are
unwilling to wait for three generations, a society which insists
upon the dignity and authority of the human beings who are alive
today. BAnd let us remember that we also live in a society in
which one is not compelled to choose between being registered in
the Jewish community or giving up his or her status as a Jew
altogether.

I would, therefore, like to quote in full two principles that
professor Wiesel has already referred to because they speak
directly to our situation. Rabbi Yohanan and Resh Lakish say,
AVA 4990 nE ArvetrF AY the verse from psalm
119 really means, "At a time when people should have been
fulfilling the will of the lord, they have been violating the
Torah." But in the rabbinic idiom the verse came to mean, "when
the time comes, when it is necessary to break a principle of the
Torah for the sake of fulfilling the wider Torah, do it. The
second principle reads, e AYMAD s T e DA ACH
It means, in effect, "It is better to uproot a principle of the
Torah rather than have the entire Torah violated." Today we are
facing the possibility of the violation of the whole of the Torah.
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Conseguently, I think that we must decide who is going to advise
us on what to uproot. Jewish History is replete with traditions
upon which to base the staking out of new roads in response to new
and imperative demands. I hope someday to stimulate someone to
write about the miracle of the East European Jewish university
training developed in the Yeshiva of Volozhin. Voleoczhin upheld
tradition and yet revolutionized Jewish life. It was in Volozhin
and its off-shoots that the study of the Talmud was strengthened
and, paradoxically, it was in Volozhin that the Hebrew language
was resuscitated and that Zionism came to grow and flourish. We
are here today because of Volozhin and its new and imaginative
responses to the crisis of its day.

Can we unify the Jewish people in the face of contemporary
divisions and disputes with regard to basic principles and in the
face of a seemingly complete lack of mutual respect? I think we

can. But we must commit ourselwves to Judaism -- not just to the
Jewish people. We have to decide what walues and what discipline
-=-= by that I mean, what sanctions -- we are willing to impose in

the case of deviation, even if those who deviate are our own
children, in order to achieve a true community of Beit Yisrael.

I believe there will be a Jewish people in the year 2000. But I
believe that its future will depend upon the operation of two
phenomena: First, the world must be willing to let us live to the
year 2000. But second, and infinitely more pertinent now, we must
want to survive and we must know why we want to do so. Our
children are not going to stay within the Jewish community simply
out of lovyalty to their parents. They are not going to remain
within the tradition unless they find reasons to do so. There
have always been those who were not convinced of the value of
Judaism. In the Maccabean period there were pecple who abandoned
Judaism even after wvictory. There were those who abandoned
Judaism in Eastern Europe, too, even when they were under no
compulsion to do so. There are those in the United States who are
doing so as well. There you have two very compelling reasons for
us to be able to make Judaism not merely palatable, but

necessary.

Rather than asking whether we will have a Jewish people in the
year 2000, we should be asking whether we will have a confident
and proud Jewish people in the year 2000. It will certainly take
much more than an agreement on family law to achieve that. First,
however, we do need such an agreement so that we can maintain the
structure for our contemporary community and the continuity of our
tradition.
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TOWARD ONE JEWISH PEOPLE

I would like to open on a personal note, explaining
as ] prepare to depart as President of the Reconstructionist
Rabbinical College, that I, like Gerson Cohen, speak only for
myself, as one Reconstructionist Jew; and that I am leaving my
professional position, but not my commitment to the Reconstruc-
tionist idea--an idea which, in fact, also suffuses the 92nd
Street Y.
What is the Reconstructionist idea? 1In the period of my
service, I have emphasized three basic tenets:
- The need to bridge the gap between tradition
and modernity, to accommodate continuity and
change, for the vitality of Judaism.
- The need to synthesize the best of the two cul-
tures which we as American Jews inherit, and in
which we live, the American and the Judaic.
- As a tempering force, and in its own right a
good, the need to strive toward the worldwide

unity cf the Jewish people, klal yisrael.

€1986 by Ira Silverman



With respect to that first tenet, the need to bridge the gap
between tradition and modernity, Reconstructionists believe that
every generation has the right, indeed the responsibility, to
interpret Jewish tradition in the light of its own knowledge,
beliefs, psychological needs and social context. If Judaism is
the belief and practices of the Jewish people, and we are the
Jewish people of today, then we have the right to add to the
layers of our tradition--not to supplant them, but to add to
them--our own understandings.

Reconstructionists reject, for example, notions of super-
naturalism and superior chosenness—--but not the God of Israel, or
our voluntary covenant, or a way of life guided by Jewish teach-
ing.

Some say that is impossible, without ordered authority. I
say it is not impossible, and not really optional if Judaism is
to survive.

When installed in my position at the Reconstructionist
College, 1 gquoted from John Fowles, who wrote an insightful

introduction to the remarkable novel The Book of Ebenezer Le

Page. Fowles succinctly described the wrenching change of this

century:

"We are still too close to it to realize what an
astounding and unprecedented change, unprecedented
both in its extent and its speed, has taken place
in the psyche of Western mankind during these 80
years... It is only the very old now who can fully
understand this: what it means to have known, in
one lifespan, both a time when city streets were



full of horses, the car not yet invented, and a

time when man stood on the moon; or even more in-
comprehensibly, both a time when even the most
terrible weapons would kill a few hundred at most,
and a time when their power risks entire cities--
and their aftermath, whole countries. It is almost
as if in those same 80 years we left the old planet
and found a new; and we are all, however brashly
contemporary, however much we take modern technology
for granted, still wvictims of that profound cultural
shock.... We have at least realized we made a very
clumsy landing on our new planet, and also left a
number of things behind on the old that we might have
done better to bring with us.”

It is tempting, I understand, in view of this instability,
to take the tried and true route of Orthodoxy. But for many,
that is not the answer; that is not possible or appropriate.
Throughout our history, Judaism always grew, and remained vital
through its growth. It was not a museum piece, like the fabulous
Jewish museum of Prague, which is no more alive than the adjacent
Jewish cemetery.

With respect to the second tenet, synthesizing the American
and Jewish cultures, we can be--and indeed are--creating new
models of Jewish life appropriate for the American setting. We
ask ourselves: can't we better apply the principles of Judaism
to our American civic lives? And can't we, conversely, better
apply the principles we cherish in American life to Judaism? I
think the potential application of our Jewish teachings to our
civic lives in this society is obvious. It should be equally

obvious that we can more effectively apply the Western values we

cherish to our practice of Judaism.



1 believe that an evolving Judaism can well benefit from a
greater infusion of what we glorify, at least mythically, in
America: democratic organizational processes, tolerance of
diversity and dissent, equality of women and men, and so forth.
Our tradition has not been particularly noted for these charac-
teristics.

But then we have a problem. If we change our understand- ing
of Judaism, and create a distinctively American version of

Judaism, what about klal yisrael? At the popular level, we must

understand the cost of generating yet additional ways of being
Jewish: we risk the ready connectedness of Jews the world over.
And more profoundly, we need be concerned about the very cohesive-
ness of our people--the definition of the tribe. To this point,
Elie Wiesel spoke most eloquently; we must bear his teaching in
mind.

I do not know what Rabbi Schindler will say--1I suspect we are
very close--but early Reform de-emphasized the tribal, and
emphasized the credal. Reconstructionism emphasizes Peoplehood.
We therefore believe that group self-definition is extremely
important.

Which means that klal yisrael is important. We must over-

come our ethnic barriers, such as those dividing Ashkenazi and
Sephardi. We must overcome international barriers, especially
those between Israeli and American Jewry. And, especially

pertinent to our purpose today, we must overcome denominational

differences.



But how do we achieve that? I believe only through good
sense, not central authority. So that's what we're about: good
sense--saechel. And I commend and thank Rabbi Greenberg for his
good sense, and for bringing us together. Our coming together
will require, as he has suggested, some compromise. I am prepared
to compromise, but that will require the flexibility of others as
well.

I am in fact troubled by as many signs of inflexibility as
flexibility, even to the point of one of our colleagues not being
willing to talk with me, and others, in person, in a public forum
here today. Thus we must speak in series. Am I not Jewish? Am I

treyf? That is the way it feels, although I am sure it is not

meant personally.
I am heartened and moved by the words of Rabbi Haskel
Lookstein on the call by a leading Orthodox rabbi for total non-

cooperation with the rest of us. I will quote for a moment:

"Why is such a posture thought necessary? Are

we really afraid that participating in joint
ventures means giving endorsement to those with
whom we disagree? Nobody has asked us for our
endorsement, nor is anyone interested in it.
Individual communities give legitimacy to their
own religious leaders. We of the Orthodox move-
ment have no moncpoly on the granting or the with-
holding of legitimacy. No one has given us the
right to judge the qualifications of others."

So one thing I demand is interpersonal respect, which I feel is

lacking. I think that is a sine gqua non for our continued joint

exploration. Having said all that, I would add that I have great



empathy for those bold Orthodox men and women who even put their
toes into our hot tub of debate; because I know they are con-
strained by their more rigid flanks--as I am too! God bless those
who come this far.

Pushing on, I think it is important that we change the
framework of understanding. Even here, some would have it that
Orthodoxy is normative Judaism--and the rest of us have a deviant
approach; or the rest of us are deviants. Well, in fact, like
man and gorilla, we have common ancestries, and just took
different evolutionary paths. Does that make one better than the
other? Which is deviant? One could even assert that since the
majority of us are non-Orthodox Jews--and since we understand
Judaism to be the belief and practices of the Jewish people--that
Orthodoxy is the odd man out and what we have, actually, as a
friend of mine put it, is a tragic situation of Orthodoxy versus
the Jews. Another friend has suggested that indeed there will be
one Jewish people in the year 2000 and also a small sect of
Orthodox whose separatism makes them the contemporary Essenes.

I prefer not to see it that way, but to accept pluralism

within our unity of membership, klal yisrael. We Reconstruc-

tionists do not believe that we have a monopoly on the truth. In
fact, we believe no one possesses that. Personally, I was taught
to believe those who are seeking the truth, but to doubt those who
have found it. I think that while we strive for unity, we must

recognize that we have, for several centuries, had diverse strands

within Judaism.



So what do we mean when we speak of unity?

Is it "unity” in regard to our conceptions of the intertwin-
ing of God, Torah and Israel? This we have not had for two
centuries--secular Yiddishists, secular Zionists, Reform and
Orthodox and Conservative and Reconstructionist and indeed, look-
ing back to the debate over Spinoza, over Shabbetai Tzvi, over
Karaism,--over Sadducees/Essenes/Zealots/Christians/Pharisees--
perhaps we have never had it, or only rarely. I see no way to
restore this, and no desire. God is Infinite--and He cannot
accurately be reflected in any single human imagining.

Is it unity of political action? This we did not have on any
issue until 1933--in a negative sense--and until 1948--in a posi-
tive sense. Before then there was not unity on Statehood, not on
Socialism, not on what side to support in World War I. There is
now more unity of political action in regard to certain basics
than in centuries, in support of the need for a Jewish state and
of the security of Israel, in support of freedom for Soviet Jewry,
but little unity (as little as ever before) over what those basics
mean. Is Israel's security best achieved by ceasing to govern the
West Bank and Gaza and their million Palestinians? Or by absorb-
ing them? Disagreement. Is Soviet Jewry best assisted by sup-
porting arms control? Or by opposing it? By insisting that
Soviet emigrants go to Israel? Or not? Disagreement. It may be
that wisdom appears only from disagreement and dialogue--not from

uniformity.



Is it unity as to how we marry each other and whom we can
marry? Unity in defining who makes up the Jewish people that
wishes to see itself a unity? Here, some Jews have a problem and
others do not. From the standpoint of Reconstructionism, all
Reform, Conservative, Orthodox, and secularist Jews are Jews. We
have not said that when some other movement issues a get that is,
to our eyes, male-dominant and unequal and therefore unjust, we
will not recognize that get and therefore will not recognize a
marriage made afterward and will proclaim children of such a
marriage as mamzerim. We have not said that God does not hear the
shofar-blowing of men who forbid women to blow the shofar. We

imagine that God does hear such shofar blasts, and cries. But
hears. From our standpoint, the Jewish people is still one, and
nothing in our practice will undermine that.

The fact that we can live with some differences, some plural-
ism, makes my task--and our task if you agree with that--
considerably easier.

We need not argue over, or compromise, various practices of
liturgy, observance, or minhag. We can all of us do our thing--
although, in good spirit, we can make progress in sharing and
exchanging and adopting each other's ideas and approaches. I do
wish to increase Jewish devotion to tradition.

I do call on all the Jewish people to observe Shabbat. That

is, to desist from work, with new understandings of what that



can mean; to observe kashrut, similarly, with possible new
understandings (for example, suggesting that smoking, or food
produced by companies exploiting their laborers, be declared
treyf); to observe family purity laws; to observe other mitzvot
Some of this is radical and unacceptable to some Reconstruc-
tionists and other liberals, but I urge these changes nonetheless.
I compromise: Rabbi Lookstein wants us to work within the frame-
work of halakhah, and I will go some distance toward that goal,
but want the right to participate in evolving that way of life.
What that means, after all that give and take, is that we may

be left with those fundamental membership questions--which in

recent times have been provoked especially by differences over
patrilineal descent, divorce procedures, and conversion.

With respect to patrilineal descent, I should make clear that
the Reconstructionist commitment to defining as Jewish a child of
a Jewish mother or father, in the event the child is raised
Jewishly, is basic, that is, it fundamentally reflects ocur commit-
ment to the equality of women and men. We come to positions such
as this not on the basis of salability or convenience, but from
principle. I will confess that I personally have been open to the

idea, for the sake of klal yisrael (and in recognition of the fact

that it was we liberals, Reconstructionist and Reform, who tock
the destabilizing initiative,) of advocating infant conversion, at
least on an interim basis; but I now believe that our fundamental

devotion to equality works in favor of retaining a commitment to
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patrilineal descent. I therefore call on Orthodox and Conserva-
tive Jews to be flexible and accept that major change in the very
self definition of our tribe.

With respect to conversion, I call on the Reform and
Conservative movements to join with us in developing acceptable
standards and practices to be used in conversion, thus acceding to
Rabbi Lookstein's call for such compromise. I would add that
clearly, while our liberal standards and practices can be altered,
the pedigree and gender of the officiant cannot be the determinant
of the conversion's kashrut. Related to that, one principle on
which I cannot compromise is the right of the liberal seminaries
to ordain rabbis, men and women, who are legitimate religious
leaders of the Jewish people. It would be unthinkable of us to
suggest to Jews that they submit to the authority of a rabbinate
that excludes such people. But together, we can create new, but
traditionally acceptable procedures for conversion--including
infant conversion which may still, for awhile (our own liberal
commitment notwithstanding), be useful in addressing the patri-
lineal issue.

With respect to divorce, I call on Reform to accept, and the
Orthodox and Conservative movements to be flexible and adopt, the
approach to gittin which the Reconstructionist movement has
pioneered.

The inequality of the traditional system of Jewish divorce

is patently unacceptable to our twentieth century egalitarian
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sensibilities. So what is the solution--get rid of the get? No,
the Reconstructionist approach has been to retain a system of
gittin faithful to our tradition and to the notion of religiocus
sanctification of such personal status matters--but to reconstruct
it; that is, to make it reciprocal and egalitarian.

It is important to remember that liberal Judaism did not
create assimilation, but in fact has tried toc respond to it, for a
century in which Orthodoxy seemed mostly incapable of doing so.
One of the things now very troubling to the Orthodox is this issue
of gittin. Reform rabbis and some other liberal rabbis will
perform a second marriage for Jews when there has been no get, the
children of such a remarriage becoming mamzerim. But the wvast
majority of Jews do not bother with a get because they bother not
at all about religious matters and are entirely alienated from the
tradition, not because a Reform rabbi has told them it is
unnecessary.

Let us agree for the sake of klal yisrael that mamzerut is a

problem. We do not really care about it but we recognize that
others do and are interested in helping. How do we get more Jews
to use the avenue of Jewish divorce (even as we try to discourage
divorce)? OQOur way is not to be clamping down harder on those
wicked rabbis who perform remarriages. It is rather by making
Jewish divorce a more attractive and meaningful option. The
actual ceremony of the divorce should be enhanced and updated.
Elements of sexism, including especially the ability of husbands

to blackmail their wives for a get, should be eliminated. Such
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neo-traditionalist forms which satisfy the basic demand of
halakhah while being in keeping with the spirit of our age must be
devised. So let us all work together to combat our real enemy,
Jewish indifference, by devising new, creative Jewish ceremonies;
by learning and studying together, as Elie Wiesel and Susan Cohen
so beautifully recommended.

It may be objected that some members of the rabbinate, may
never reccognize such new forms--just as now they do not recognize
conversions by rabbis of movements other than their own, even if
done according to halakhah. They may not. And what of it? If

such people insist upon defining the Jewish people as split, some

Jews as fake and some as real, there will be no satisfying them.
There will always be some doubt, some independent-mindedness, that
such people will choose not to tolerate. But perhaps it will turn
out that only a small minority of rabbis in any movement would be
so rigid as to turn their backs on such an effort. I myself think
it would be worthwhile for us to find out.

Such experimental models should, and I believe could, be our
joint model. We can learn from tradition, and with full respect
for it, adjust it to meet our own internalized ideal standards,
not just current fads of the external world. 1 personally would
be willing to agree to such common personal status procedures, if
those procedures, as I have suggested, allowed women as witnesses,
mohelim, rabbis and so forth; altered ketubot and gittin in
egalitarian ways; and were to be determined by batei din which

were comprised not solely of Orthodox Jews but of tribunals in
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which our various approaches would be represented as a reflection
of our demographic realities. In making that point, I would stress
that this represents a compromise of one of my basic principles, a
commitment to ultimate democratic values and procedures. We do
not believe that Judaism is fundamentally a legal system to be
governed by a rabbinical elite of judges. Such procedures under-
cut the very basis of what we consider to be the essence of a
vibrant Judaism in our day: individuals educating themselves
about their tradition and choosing freely to immerse themselves in
Jewish enrichment. But if the rest of Jewry will join in creating
joint standards for conversion and divorce, maybe we can go that
far, although it will require a significant compromise in our
philosophy of Jewish survival.

So why, some orthodox Jews ask, can't the liberals continue
to violate the Sabbath as we please and eat what we please, but
simply agree to cede to them the right to define who is a Jew?

The question itself (a real one, not imaginary,) is troubling,
insofar as it fails to comprehend the enterprise of liberal
Judaism; but it must be answered. We cannot give up the right to
participate in our collective self-definition because we are, and
we represent, those Jews who do not want to be Jewish if Judaism
does not incorporate our deeply held values such as the equality

of women and men. We are not amei ha'aretz; we are scholars of

Jewish tradition and history (in respect to which, I would add,

some halakhic advocates are unschooled) and we know for a fact
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Jewish civilization has survived and prospered because Jews

dared to innovate and adapt. We know that if we cease to be
now, the future will be bleak.

Some Jews today style themselves as a saving remnant. But

may in fact be reactionaries who will bring us all down. We

believe the future is promising and we do not want to risk it

because, for example, their rabbis do not want to let their

children marry our children. This may sound harsh, but I feel

compelled to say it out of honesty and out of love for our tradi-

tion

and our people, and hope for our future in the year 2000 and

beyond. In the end, you see, despite my disagreements with some,

I actually love us all--and will never give that up. I will only

ask all the rest of us to join in that ahavat yisrael.




Rabbi Alexander M. Schindler

March 16, 1986
Princeton, New Jersey

Let me begin by thanking Rabbi [Irving] Greenberg for bringing us
all together. He fears a schism in our midst, a rift so large that it will
tear the Jewish people asunder. And he has resolved to do something
about it. Indeed, he has bent all his energies to the task of averting
the dangers he perceives. For this he has my respect and my affec-
tion, my ear and my active participation. I salute him and I avow
that, if there is even the remotest danger of such a schism within
Jewish life, we ought—all of us—to labor to prevent it.

But having said that, I must quickly add that I am not nearly as
alarmed as Yitz Greenberg and some others appear to be. I hold a dif-
ferent judgment about the imminence of such a breach.

First of all, I would observe that our disputations, such as they
are, are almost solely limited to the professional class—rabbi vs. rab-
bi—and have not truly inflamed the passions of our people. True, our
various synagogue affiliations tend to separate us one from the other
on the Sabbath and the weekdays—some will go to Orthodox shuls
and some to Conservative synagogues and some to Reform congrega-
tions. And many, far too many, of our people go to no Jewish places
of worship at all. This, my friends, is the great problem that all of us
here, in all our denominations, must address—but that's for another
day. Today we are gathered to discuss the differences among those
who do believe in the synagogue, and I say to you that these dif-
ferences are as naught compared with the gulf that divides Jews who
observe the mitzvot in whatever fashion and those who ignore them
in their entirety. Yes, there are differences, but my travels across this
land tell me that they are more often a matter of happenstance than
of ideological fervor, more frequently a question of how convenient
a synagogue is or how friendly the rabbi than of any strong commit-
ment to one branch of Judaism over another.

Perhaps this is a testament to the democratic currents within
American Jewish life. Perhaps, on the other hand, it indicates a
weakness in synagogue life, an arbitrariness to Jewish patterns of
affiliation. However we interpret it, let us be humbled by the fact
that our so-called schism is consciously that only at leadership levels,
and only among some leaders. Truly, the greatest danger arising
from our wranglings is, not that the Orthodox refuse to recognize
Reform conversions or Conservative shofar blowing, but rather that
the great mass of unaffiliated Jews will be so put off by what they see
as pilpul that they will say "a plague on all your houses.”

Second, I would remind us that feuding is hardly new to Jewish
life. So much of the present day foreboding is predicated on the erro-
neous assumption that all was sweetness and light in the past, that,
before these latest altercations between Orthodoxy and Reform, har-
mony prevailed, that there was then, in that golden and peaceful



past, a universal consensus uniting the Jewish world.

That is a gross misreading of Jewish history, of course. At no
time did such an ideological consensus obtain. In virtually every era
of our people's past, there were sharp ideological disputations setting
Jews in opposition to one another, not just on political and social
issues, but in the religious realm as well, especially in the latter. Yet
the Jewish world did not fracture.

Remember the conflict between the Pharisees and the Sadducees
or the contentions between Saadya Gaon and Ben Meir when their
respective followers celebrated Rosh Hashanah and Pesach on dif-
ferent dates. Or think of the refusal of the Sephardim to heed the
Cherem of Rabbenu Gershom on polygamy. Or recall more recent
times when the Chasidim opposed the Mitnagdim. Both opposed
the Maskilim, who split into Zionists left and right, secular and
religious, as well as Bundists. And in every age there were halachic
authorities who rejected one another. Despite all of these conflicts
and more, the center of the Jewish world held.

Let it be noted, moreover, that some of these conflicts were in-
finitely more fierce—and even violent—than are today's argumenta-
tions. The strife between the Mitnagdim and the Chasidim was the
most brutal of all. These antagonists did not limit themselves to occa-
sional rhetorical outbursts as we do today. They attacked one
another physically, denounced their opponents to the authorities,
and had them imprisoned.

Perhaps even more to the point, not a few times before our own
time did the extremists of one camp refuse to give their children per-
mission to marry the sons and daughters of the opposing camp. But
cooler heads prevailed, and the Jewish world remained intact.

If such insistence on ethnic exclusivity and ideological purity did
not work in the past, it will not work in our day. Our children will in-
sist on making that decision themselves. If two Jews fall in love and
wish to marry, they are going to marry. Who will stop them? They
will scarcely be put off by the fear of not being halachically
pure—nor will their parents. Most of them will thank their lucky
stars that their children have chosen a Jew as a life mate. In the final
analysis, the laity, the people, will shape the terms of communal in-
teraction, and a sane and sensitive rabbinate will respond to its will,
yea even an Orthodox rabbinate, which, I am confident, will find a
halachic remedy as it always has. After all, the reluctance to exclude
Jews from the family fellowship of Israel is a dominant motif which
permeates the halachah along with its more restrictive strains.

Be that as it may, time and again through our long and stormy
past, we have seen the chasm stretch in peaceful contemplation and



violent conflict over the most elusive definition of Jewishness:
religion? people? nation? national minority? religious civilization?
Without ever agreeing on one answer, we have nonetheless defined
ourselves as One. :

Moreover, we share a living history which is partner to the
Torah in defining our Jewish identity. In our day, for instance, all
but the most extreme forces of the right and left—such as the Satmar
Chasidim or the fading relics of the American Council for
Judaism—have adjusted their perspectives on Jewish life to admit to
the influence of history. And thus the struggle to secure the safety of
Israel, or in behalf of Soviet Jewry, or against anti-Semitism or an in-
ternational terrorism whose primary target is the Jews continues to
unite us—Conservative and Orthodox and Reform Jews. Yes, even
the very people who are most fierce in voicing their disagreements
on the theological level stand shoulder to shoulder—as brothers and
sisters should—when it comes to these and kindred issues (e.g.,
when the presidents and executives of rabbinic associations meet
regularly, Louis Bernstein of the Mizrachi and I usually are on the
same side at meetings of the Zionist Executive; at the White House
and in the State Department, Moshe Sherer of the Agudah refers
to me as rabbi though he may not do so in his shul].

The fact remains that the evolving historical identity of the
Jewish people will continue to grow, for Jewish history, like the
Torah, belongs to no one single person or movement but to all
Jews—to all who share the destiny of this people Israel.

All this is not to minimize our differences, to discount those
divergences of view which obtain between Orthodoxy and non-
Orthodoxy in our day. These differences are real enough. They in-
volve such pivotal issues as the religious divorce and conversion and
patrilineal descent. They cannot easily be resolved. Indeed, they are
not likely to be resolved. But, if they cannot be resolved, we will
simply have to live with them. And we can live with them as we have
in the past, provided we accord each other mutual respect and
refrain from questioning the integrity and intentions of those whose
views we do not share.

I speak here, in the first instance, self-critically; mark that. In my
volleys with Orthodoxy I have, in the heat of response to what I saw
as attack, more than once indulged in the anger of the outcast, using
words and invoking images and bitter analogies which I now regret.
I confess too that there were times when I did not take into account
the halachic difficulties that certain Reform innovations present to
Orthodox Jews. I have responded in kind to the intransigence and
zeal of Orthodoxy's most extreme spokespersons, using their scorn
as an excuse for not truly striving to lessen the pain of others.



This is not to say that I retreat from any of the steps taken by
Reform Judaism this past decade—only that these steps may have
seemed less precipitous and threatening had we achieved a higher
level of dialogue in advance of public pronouncement.

But the Orthodox, on their part, must realize how very deeply
their intolerance wounds us, how we feel, for instance, when a
leading halachic authority rules that a Reform Jew's aliyah is not an
aliyah and his blessing is not a blessing because we don't believe in
God and hence God does not hear the prayers of a Reform Jew. Does
that not have a chilling resonance? I plead with my Orthodox col-
leagues to understand how hurt we are when the graveside of a
revered Reform rabbi who made aliyah some years ago, after a
distinguished career in Chicago, is violated—as it was in Israel only a
few weeks ago when Orthodox extremists built a stone wall around
his final resting place to segregate him from the other Jews who are
buried there. Aye, and they must understand how deeply pained we
are when another “posek,” still another decisor of halachah, or-
dained, as he did earlier this year, that, if a Jew must escape impend-
ing disaster and he can find refuge in a church or a Conservative or
Reform synagogue, the church is to be preferred.

Lema'an Hashem, is it fair to ask us to remain silent in the face of
all this and much more? Can we really be expected to interpret
these things as anything other than an effort to delegitimize us, to
read us all out of the Jewish fold? Oh, I know that Orthodoxy
sings the praises of ahavat Yisrael as a foremost virtue, and yet
these excesses, let it be recognized, convey just the opposite
message. And so does the eloquent silence from the overwhelming
majority of Orthodox leaders.

And what shall we say about the persistent efforts to amend the
Law of Return—spearheaded as they are by Chabad, by the Luba-
vitcher movement, and endorsed, at least publicly, by all of mainline
Orthodoxy? How are we to read that? We are told that such an
amendment will affect only a scant few, since only non-Orthodox
converts are intended to be excluded and how many of them choose
to go on aliyah? Well, to begin with, the number of such converts
and their children is scarcely insignificant. They number in the hun-
dreds of thousands by now in America alone, and their children ex-
ceed the half-million mark by far.

True enough, few of these Jews-by-choice plan to go on
aliyah—today. But was Israel created only for such a time as this?
Israel was established as a haven of refuge for all who are potentially
victimized because of their Jewishness. The attempt to narrow its
definition, therefore, is unacceptable; indeed, it is morally repre-
hensible. Safe harbor for Jews, the unreserved embrace of Klal
Yisrael for its persecuted children—that is what the Law of Return



represents. It is a life preserver in a world that asks not, "'What kind
of a Jew are you?'' before drowning us in hatred, intolerance, and
oppression. To tamper with the Law of Return is to tamper with
Jewish life and flesh and bone and heart and soul.

Let me note in this connection that, while I have on occasion
been guilty of hyperbole in defending Reform against the
onslaughts of the politicized Orthodox establishment, I have never
been guilty of attacking either Orthodox Jews or Orthodox
Judaism per se. Indeed, I deem Orthodoxy essential to Jewish life.
I was raised by parents who taught me to respect Orthodoxy and
those who practice it.

But that Orthodoxy which I was taught to revere, as a young
man, manifested a good deal of modesty. It did not lay claim to an
all-exclusive authenticity. It did not presume to know with a cer-
tainty what the Holy One, blessed be He, demanded and whom He
deemed acceptable in His eyes. It did not wear armor in the name of
righteousness or wield the sword to trim the beards of other Jews.

Religious triumphalism must be banished from our table. Simply
put, though not simply achieved. I know what is required is the
emergence and amplification of more Orthodox voices such as those
of Yitz Greenberg and Emanuel Rackman and Eliezer Berkovitz. The
genius of these men is in building bridges, not citadels of intolerance.
We need to see them strengthen their hand, vie more actively for in-
fluence, reach out especially to the Orthodox laity who I believe
would welcome the refreshing breeze of dialogue among Jews.

Let us then earnestly dialogue, building as many channels of
discourse as are humanly possible. Concretely, I propose the
following:

. exchange of pulpits, wherever feasible.

. positive reportage and attitudes in our publications.

. a review of our Jewish educational materials in order to make
certain that the views of those who differ from us are presented
without bias.

. exchanges on a lay level, especially for our youth, through joint
meetings, retreats, and summer camp experiences. Our youth,
alas, is already a victim of our differences.

. joint studies involving the faculty members of our various
seminaries. We might be able to evolve a transdenominational
approach to such vexing, divisive issues as intermarriage and
conversion. But, even if we don't, even if we start with less con-
troversial subjects, such a process of joint study will be unifying.

.. we ought to jointly establish a regular, no less than quarterly,
forum or some kind of instrumentality to air differences and ex-



plore possible compromises—not binding on any one, but at
least with the imprimatur of various schools of thought. Such a
forum could also help define issues of common cause and
strengthen our sense of alliance.

Such a multifaceted dialogue is possible if all of us appropriate
the resources necessary for it—above all, if we accord each other
respect and if the "what'' and not the '"who'' becomes the object of
our quest—by which I mean, for example, that we will endeavor to
determine what the requirements for conversion should be, not who
is doing the converting. Indeed, many Reform rabbis insist on exten-
sive preparatory study and many require that the minutiae of
halachah regarding conversion—including milah and tevilah—are
observed. Yet these conversions are disqualified by the Orthodox,
not because of what is done, but because the officiants are not
Orthodox.

In his excellent article in last December's issue of Moment, that
giant of the spirit, Harold Schulweis, points to the historic, pas-
sionate dialogue between the Houses of Hillel and Shammai as the
prime example of respectful Jewish conflict.

Between the two schools, 'so Harold reminds us,"’ a spirit of
trust and respect prevailed. Each informed the other when
practices contrary to the rulings of the other school were be-
ing enacted. . . . And if. . . the House of Hillel was entitled to
have the halachah fixed in agreement with its rulings, that
was. . .due to the kindness and modesty of the House of
Hillel. For the House of Hillel studied the arguments of its
opponents and even mentioned the words of Shammai before
its own.

It is in this spirit that I would like now to discuss most briefly two
issues which are the cause of much misunderstanding between
Orthodox and Reform: (1) Intermarriage-conversion and (2) patri-
lineal descent.

On the first issue there is the wide impression, indeed it is a
charge frequently leveled against Reform, that we are somehow
encouraging of intermarriage and that we embrace anyone and
everyone as a Jew without restraint or requirement. This is simply
not the truth. It is an unwarranted accusation.

Reform is unalterably opposed to intermarriage, even as are the
Orthodox and Conservative religious communities. We oppose such
marriages on human grounds because they are more likely to
founder and end in divorce, as the statistics indeed attest. But, above
all, we oppose intermarriage on Jewish religious grounds because
there is the ever present danger of the attenuation of our identity and
a decline in our numeric strength. And so we resist intermarriage



with every resource at our command. The resources and programs of
the Reform movement are devoted to building Jewish identity and
literacy in the hope of forestalling intermarriage.

But the reality is that our best efforts do not suffice, nor do those
of the other branches of Judaism. We live in an open society and in-
termarriage is the sting which comes to us with the honey of our
freedom. More than ever before, our young people meet and go to
school, work, and live alongside non-Jews. Ultimately, many deter-
mine to choose them as life partners, not to escape from being Jews,
but simply because they have fallen in love.

When they do, what should our policy be? It is here that Reform
diverges from the pattern of the past, for we have determined not to
sit shivah over our children. Though persisting in our rejection of
intermarriage, we refuse to reject the intermarried. On the contrary,
we have resolved to love them all the more. We do everything we
humanly can to draw them closer to us. We try to involve them in
Jewish life and in the life of our community, in the hope of bringing
the non-Jewish partner to Judaism or at least to make certain that the
children issuing from these marriages, our children's children, and
their children in turn—ledor vador—will, in fact, be reared as Jews
and share the destiny of this people Israel. We believe this is the
wiser course. We believe that this course in no way violates the
Jewish tradition and that it is more in harmony with its more com-
passionate strain as it is exemplified in the chasidic story of the
father who came to his rebbe with the plaint that his son was a
wastrel. "'What should I do,"’ he asked in his despair. The rebbe en-
joined, "Love him all the more!"’

Now to the matter of patrilineal descent. I am sure that most of
you are familiar with what is involved here, but, just in case you are
not, let me offer a brief explanation: As you know, for the past fifteen
hundred years or so, Jewish identity was determined by the mater-
nal line alone. Halachah, religious law as interpreted by traditional
Jews for centuries, ruled that the child of a Jewish mother and a non-
Jewish father is automatically Jewish, whereas the child of a non-
Jewish mother and a Jewish father is not regarded as a Jew and must
first undergo conversion. If the mother is Jewish, the child is Jewish,
no matter what. But, if only the father is Jewish, his children must be
formally converted to Judaism in order to be regarded as Jews. The
recent Reform decision on patrilineal descent eliminates the distinc-
tion between men and women, between fathers and mothers. It
holds that, insofar as genealogy is a factor in determining
Jewishness, the maternal and the paternal lines should be given

equal weight.

But the Reform resolution on Jewish identity does not limit itself
to genealogy, and in this sense Reform is more stringent than is



Orthodoxy. Tradition confers Jewishness automatically if the mother
is Jewish. Reform Judaism does not. It sets some added re-
quirements. Reform insists that, while the child of either a Jewish
father or a Jewish mother may be considered Jewish, Jewishness
must be further confirmed by "'acts of identification with the Jewish
people’’ and ''the performance of mitzvot.”

Let me read the operative section of that resolution since it is
usually quoted, or rather misquoted, only in part:

The Central Conference of American Rabbis declares that the
child of either Jewish parent is under the presumption of Jewish
descent. This presumption of the Jewish status of the offspring
of any mixed marriage is to be established through appropriate
and timely public and formal acts of identification with the
Jewish faith and people. The performance of these mitzvot
serves to commit those who participate in them, both parent
and child, to Jewish life.

... mitzvot leading toward a positive and exclusive Jewish
identity will include entry into the Covenant (Berit Milah), the
acquisition of a Hebrew name, Torah study, Bar and Bat Mitz-
vah, and Kabbalat Torah (Confirmation). For those beyond
childhood claiming Jewish identity, other public acts or
declarations may be added or substituted after consultation
with their rabbi.

As you can see, we truly are “machmirim,” more stringent than Or-
thodoxy in the respect that genealogy alone does not suffice for us
in establishing Jewish identity, not even if the mother is Jewish.
Something more is needed. Jewishness cannot be transmitted merely
through the genes. It must be expressed in some concrete way
through an involvement in Jewish life and the willingness to share
the fate of the Jewish people.

In this manner, incidentally, Reform eliminates some peculiar
anomalies to which the more traditional approach gives rise. Let me
give you a dramatic case in point: Traditional Judaism denies the
Jewishness of Ben-Gurion's grandson because the mother was con-
verted to Judaism by a Reform rabbi whilst it accords Jewishness to
the grandson of Khrushchev because the mother was Jewish. Reform
Judaism's more stringent approach overcomes such perplexities. We
insist that genealogy alone is not enough, even as we broaden the
genealogical definition to encompass fathers as well as mothers.

Now this broadened definition does not represent so complete a
break with tradition as it might appear. In fact, in the early days of
our history as a people, Judaism followed the paternal rather than
the maternal line. The matrilineal principle did not always hold



sway. Quite the contrary, there was a time in Jewish life when the
patrilineal principle was dominant, when children were considered
Jewish primarily because their fathers were Jewish, even though
their mothers were not.

Look at the Torah and see: The genealogical tables of the Bible
are overwhelmingly patrilineal; it was the male line that determined
descent and status. In matters of inheritance the patrilineal line
alone was followed. Perhaps even more to the point, throughout the
Tanach, the Jewishness of the children of non-Jewish mothers is
never questioned. Solomon married many foreign wives, and the
child of one of them, Rehoboam, succeeded him to the throne.
Moses married Zipporah, the daughter of a Midianite priest; yet her
children were considered Jews, following the line of their father.
Joseph married Asenath, the daughter of a priest of On. She certainly
was not a Jewess; yet her children were reckoned as Jews because
their father Joseph was a Jew. Indeed, even unto this day every male
child of Israel is blessed with the blessing that he be like unto
Ephraim and Manasseh, and this even though their mother's father
was a priest who worshiped the sun in the heathen shrine at
Heliopolis near Cairo.

In rabbinic literature, evidence of the patrilineal tradition con-
tinues to be manifest. It invokes the God of our fathers in prayer. It
rules that we be summoned to the Torah by our father's name. It
reminds us that we live by zechut avot, by the merit of our fathers
alone. And, when a non-Jew is converted to Judaism according to the
halachah, he or she is designated as a son or daughter of Abraham,
avinu, our father.

Most significant of all, both the Torah and rabbinic law hold the
male line absolutely dominant in matters affecting the priesthood.
Whether one is a kohen or a levi depends on the father's priestly
claim, not the mother’s. If the father is good enough to bequeath the
priestly status, why isn't he good enough to bequeath Jewishness?
Reform concluded that he was—and hence its newer, and at the
same time much older, definition of Jewishness.

There were, of course, contemporary reasons, sociological
reasons that also prompted the Reform rabbinate to act as it did, and
all of them have to do with intermarriage. The first is rooted in the
fact that most intermarriages take place between Jewish men and
non-Jewish women. In the case of divorce, the father's right to deter-
mine Jewishness of his offspring must be protected.

Second, we cannot ignore the sensitivity of children issuing from
such marriages, who, barring a declaration on our part that they are
fully Jewish, were bound to believe that they are not really Jewish.
And remember, once again, that Jewish sociologists estimate that



there are no less than 300,000 mixed marriages in the United _Statu_es
with twice as many children, and the number of both is growing in
geometric progression.

How do you think these children feel, though they were circum-
cized and reared Jewishly with the consent and cooperation of both
parents, when they hear that only the child of a Jewish mother is
Jewish. When they grow up, some of them find the strength to speak
of their silent pain. Thus, several years ago, I received the following
letter from a young woman named Adrienne Gorman, the daughter
of a Jewish father and a non-Jewish mother:

When I read your speech, I realized how deeply the subject of
Jewish identity has wounded me . . . and how successfully I had
covered the wound through the years. I was raised to be aware
that some part of me was Jewish and that with that birthright
came the responsibility to remember the six million victims of
the holocaust—to remember them, not as a detached humani-
tarian who, on principle, abhors extermination, but on a far
more fundamental level, where the soul of the witness resides.

I can't recall when I first came to understand that my sort
of allegiance was to be considered nothing more than a sym-
pathizer's or when I tried to answer for myself the question of
what choice I would make if Hitler came again, this time using
the halachic definition of a Jew in rounding up his candidates
for the ovens and the camps. But at some point over the years [
did decide that, where my father's faith—or more precisely, his
heritage—was an issue, I would without reservation take my
stand as a Jew.

Thus, I effectively bestowed on myself all of the deficits of
being a member of an oppressed group with none of the benefits
of that community. Jews consider me a non-Jew, non-Jews con-
sider me a Jew...and, with a despair tinged with as much
humor as I could muster, I began to think of myself as nothing
at all.

How could we fail to respond to such a person? Why should we de-
mand that she undergo a formal conversion? Why should we not say
to the Adriennes of this world:

By God, you are a Jew. You are the daughter of a Jewish
parent. You have resolved to share our fate. You are therefore
flesh of our flesh, bone of our bone. You are in all truth what
you consider yourself to be—a Jew.

I, for one, am glad that the Reform rabbinate has taken its step. The
denial of such a declaration has caused far too many people far too
much suffering. And so I am happy that we have finally offered
them recognition,



I do not expect what I have said to persuade anyone. I merely
want to explain our motivations and demonstrate the earnestness of
our concerns. Reform does not make changes in order to offend
other Jews. Nor do we make changes in order to make ourselves
more palatable to others and to enlarge our numbers. Our changes,
including the patrilineal resolution, are born of necessity and convic-
tion. They are entirely worthy of our essential character and history
as a Jewish religious movement.

Only one more commentary in this connection: It may seem
""chutzpadik' but I do not mean this in any pejorative sense. I do
devoutly wish that the poskim of our times, the Orthodox decisors
of the Law, were just a little bit more daring in halachic creativity,
more responsive to the human needs of men and women—Jews liv-
ing in a changing world. Maybe then, Reform would not have to be
quite so daring and innovative in its decisions. The two movements
would be infinitely more congruent.

But, above all, do I wish that ever more Orthodox rabbis and lay
leaders would be prepared to admit what is manifestly true—that the
Torah is capable of more than one interpretation and that, of its
many faces, the most authentic is the one that reflects, not only the
wisdom of the Torah, but its heart.

Let me end as I began with the assertion of our essential unity
which has persisted and will continue to persist, please God, despite
our divergences. We allowed for such diversity even in times when
we were endangered and embattled. Shall we not do so today when
we are so very much more secure? We have become a people who
need not hunker down into conformity for survival's sake. We can
afford to proliferate and to evolve. Indeed, we must—if we are to sur-
vive and to grow in creative continuity. Let us therefore regard those
words which denote us in our many-splendored diversity—words
like Orthodox, Reform, secular, and whatnot—let us regard those
qualifying words for what they really are: adjectives and not
nouns. The noun is Jew. Vos mir zaynen zaynen mir—ober Yiden
zaynen mir. Whatever we may be, we may be, but, this above all,
we are, we are Jews.

If nothing else, the memory of the shoah should impel us to do
so. It is a memory that weighs heavy upon us. It constitutes a lasting,
impelling mandate for unity. Let us never forget that those who
sought to destroy us made no distinctions between us. They killed
us all, whatever our "qualifying adjective,’” yea, even those who
were accepted as Jews by non-Orthodox rabbis or whose fathers
were Jewish though their mothers were not. Even as we were
brothers and sisters in death, so must we ever remain brothers

and sisters in life.



NORMAN LAMM March 16, 1986
UNITY AND INTEGRITY

I come here this evening with a troubled heart to speak as
an Orthodox Jew about a concern that unites all of us, namely,
those issues that disunite all of us from each other.

The predictions of an unbridgeable and cataclysmic rupture
within the Jewish community leave all of us deeply distressed.

They serve to agitate all of us who love and care for and
worry about our Jewish people and its future. The twin issues of
Jewish identity -- +the question of conversion -- and of Jewish
marital legitimacy -- of proper gittin (divorce) and, in their
absence, subsequent adultery and the blemish of mamzerut
(bastardy) — should give us no rest. The non-marriageability of
a significant portion of the Jewish people with the rest of am
Yisrael is too horrendous to contemplate -- and yet we are forced
to do just that, 1lest our fragile unity, such as it 1is, be
shattered beyond repair.

At the same time, we have to retain a healthy skepticism
about such projections. Sdamuel Goldwyn used to say, "Never make
forecasts, especially about the future." Prophecy is a risky
business, especially if it is based upon statistics.

Moreover, while it is good to be alerted, it is not healthy
to be panicked. Such excessive alarm sometimes leads to
medicines which are worse than the disease. Disaster is not

inevitable. Even if we are told that it is, then, aas Justice



Louis Brandeis once said about inevitability, "I am opposed to
it.”

Hence, we have to try our very best, within the limits of
our integrity, to promote unity and to oppose the seemingly
inevitable disaster that looms before us.

Now, let me repeat that phrase that I just used —- "within
the limits of our integrity." I am here, amongst fellow Jews, to
do what I can as an advocate of enhanced Jewish unity. But, no
honorable person can afford to dispense with his integrity.

The issues are too c¢ritical to permit us to gather in =a
Jewish equivalent of the old "interfaith" meetings in which
warmth substituted for light, and good fellowship for genuine
understanding. It is too 1late for that kind of good-will
posturing. It is a given that we must relate to each other in
friendship and fraternity. Now we must also be honest and
truthful with each other. And, as the great R. 8Saadia Gaon
pointed out a thousand years ago in the Introduction +to his

Emunot Ve'Deiot, in analyzing the causes of skepticism and

disbelief, the truth is bitter and distressing and it is more
convenient to ignore it. But without it we are wasting our time;
more -- without it we are lost. So, if what I have to say proves
disappointing and unpopular to some or maybe to all, it is because
I am trying to be honest in keeping to the truth as I see it,
even while attempting to be as accomodating as I can. I accept
it as axiomatic that all other participants are doing the same.

It is in +this spirit of searching for unity within the



limits of integrity that I address myself first to the issue of
pluralism.

I once thought I knew that the word meant. I have a passing
acquaintance with pluralism as a metaphysical concept, in
contrast to monism. I believe I understand what cultural and
political pluraliam are. I've written in favor of pluralism
within the halakhic context. But I confess to being confused by
all the current talk of "religious pluralism" within the Jewish
community. It has been used in a variety of ways, both with
regard to Israel and the Diaspora, so that I am at a loss +to
really understand it. Moreover, my perplexity is deepened by the
elevation of "pluralism" to the rank of a sacred principle. It
has become a symbol, and whenever an idea is transformed into a
symbol, it  becomes so enmeshed in emotions and so entangled in
mass psychology that it is exceedingly difficult to treat it
analytically and critically. Sacred cows, like golden calves,
inevitably 1lead one astray.

Let me then say what kinds of pluralism I can and cannot
accept.

If pluralism is just the newest name for what is a
discredited ethical or religous relativism, I will have none of
it. Relativism is the proposition that because there are many
kinds of "things" or points of view, and all have an equal right
to be heard and advocated in a democratic society, they are
therefore necessarily equally valid. When pluralism is

understood as relativism, it slides off into nihilism.



My conception of pluralism in the Jewish religious community
can best be summed up by reference to a famous dictum in the

Jewish tradition -- that there are shiv'im panim la-Torah,

there are seventy faces or facets to Torah. No one is more
valuable or significant or legitimate than the other sixty-nine.
Judaism is not monolithic. However -- there are only seventy
(the number, of course, is arbitrary) and not an infinite number
of such faces or facets. A pluralism which accepts everything as
co-legitimate is not pluralism, but the kind of relativism that
leads, as 1 said, to spiritual nihilism. If everything is
kosher, nothing is kosher. If "Torah" has an infinite number of
panim, then, as we would say in Yiddish, "es hat bi'khlal nisht
kein panim," it has no face at all, no value, no significance.
I too know the Talmud's comment on the disputes between the

House of Hillel and the House of Shammai, that elu v'elu divrei

Elokim hayyim, "both of these and these are the words of the

living G-d." Unfortunately, this profound statement has been
abused and turned into a slogan by ignoring the fact that the
controversialists were at one in their commitment to the Halakhah
and its divine origin, and disagreed only on its interpretation
with regard to very specific matters. The dictum implies a
pluralism within the halakhic context -- only. It can no more be
stretched to cover all "interpretations of Judaism" than
"Twinkle, twinkle, 1little star" can subsume as legitimate all

competing astronomical theories —— ineluding the one that the



moon is made of green cheese.

Before going any further, 1let me address myself to another
and similar issue which has the capacity to befuddle rather than
clarify. This deals with the terms "recognition"” and
"delegitimation." The first term, "recognition," has become a
red herring in the Orthodox camp, and the second,
"delegitimation," is the newest member in the semantic rogue's
gallery of the other groups. Let us begin with the first item.

There has been a great deal of talk over the past
several years about Orthodox rabbis granting or withholding
"recognition" from non-Orthodox rabbis, and the latter, in turn,
angrily demanding to know who authorized the former to grant or
withhold recognition. S0 heated has the debate become, 8o
inflamed the personal and political passions, that cool and
disinterested analysis has become virtually impossible. But we
are not going to make any headway unless we stop simmering for a
while, separate our collective egos from the issues, and try to
listen to each other and then argue calmly and dispassionately.

Now, my first suggestion is to understand that no Orthodox
Jew, if he is true to his faith, refuses to recognize fellow Jews
as Jews just because they are non-observant. It is unfortunate
that such a denial is at all necessary, but one must give the lie
to a canard that has been gaining wide currency, even in an
editorial in a recent issue of an "official" Jewish weekly. A
Jew is a Jew even if he sins, as the Talmud teaches, and whether

or not he thinks he is sinning. He who denies this teaching is



not Orthodox.

My second suggestion, to non-Orthodox rabbis, is to stop
worrying so much about whether Orthodox rabbis "recognize" you or
not. If you sincerely believe in what you teach and do, you need
not be nervous about others approving of you. Your level of
anxiety is needlessly high.

However, should non-Orthodox rabbis want to know, out of
curiosity, whether I as a Centrist Orthodox Jew '"recognize"
their credentials, I would be glad to oblige them. I do so0 not
because it is important that you be recognized by me, but because
it is helpful that we each know where the other stands if we are
to make progress on the truly critical issues of the day.

Now, one premise and three categories:

My premise is that Orthodox Judaism is, by its very
nature, tied to a transcendent vision, to a Being who is beyond
us; and that wvision inecludes the revelation of Torah and of
Halakhah -- a way of life, formulated in terms of legal norms and
discourse, which we accept as authoritative. It is the word of
God, transmitted from Sinai down through the ages, and it is the
backbone of the Jewish tradition. This Halakhah is given over to
man to apply to his daily life, but he is not authorized to
dispose of it according to his personal taste or whim. The
Halakhah, like any formal legal system, has rules that govern its
change, amendment, and application; all the more so because its

claim is to divine rather than human origin. The central point is



this: the Halakhah is heteronomous, it obligates us, it is
above us; we are bound by it and must live within its perimeters
even 1f doing 8o proves personally, politiecally, and even
spiritually uncomfortable. It is, after all, the Word of God.
Where the Halakhah has spoken, therefore, we cannot negotiate,
trade, or barter.

Now, three categories we ought to consider in the
"recognition" or "legitimation/delegitimation" issue, are:

a. Punctional validity
b. Spiritual digﬁity
¢. Jewish legitimacy

Because Orthodox rabbis consider those movements not bound
by the traditional Halakhah as heretical, many refuse to
accord non-Orthodox rabbis any credibility as leaders of Jewish
religious communities.

Now, I consider this an egregious error. Facts cannot be
wished away by theories, no matter how cherished. And the facts
are that Reform, Conservative, and Reconstructionist communities
are not only more numerous in their official memberships than the
Orthodox community, but they are alsc wvital, powerful, and
dynamie; they are committed to Jewish survival, each according
to its own lights; they are an invaluable part of Kelal
Yisrael; and they consider their rabbis as their leaders. From a

functional ©point of view, therefore, non-Orthodox rabbis are

valid leaders of Jewish religious communities, and it is Dboth

fatuous and self-defeating not to acknowledge this openly and



draw the necessary consequences, e.g., of establishing friendly
and harmonioua and respectful relationships, and working
together, all of us, towards the Jewish communal and global goals
that we share and which unite us inextricably and indissolubly.
As an Orthodox Jew, I not only have no trouble in
acknowledging the functional validity of non-Orthodox rabbiniec
leadership, but also in granting that non-Orthodox rabbis and
laymen may possess spiritual dignity. If they are sincere, 1if

they believe in God, if they . endeavor to carry out the
consegquences of their faith in a consistent manner -- then they
are religious people. In this sense, they are no different from
Orthodox Jews who may attain such spiritual dignity -- or may
not, if their faith is not genuinely felt and if they do not
gtruggle to have their conduct conform with +their principles.
Phonies abound in all camps, and should be respected by no one,
no matter what their labels. And sincerely devout people exist
everywhere, and deserve the admiration of all.

But neither functional validity nor spiritual dignity are
identical with Jewish legitimacy. "Validity" derives from the

Latin wvalidus, strong. It is a factual, descriptive term.
"Legitimacy" derives from the Latin lex, law. It is a normative
and evaluative term.

Validity describes the fact of one's religious existence.
Dignity refers to the guality of one's religious posture, not its

content. It is the latter which, to my eyes, determines what we



are terming Jewish legitimacy. Here I have no choice but to

judge such legitimacy by my own understanding of what constitutes
Judaism and what does not. And the criterion of such legitimacy
is the Jewish lex -- the Halakhah: not a specific interpretation
of an individual halakhah; not a general tendency to be strict
or lenient; but the fundamental acceptance of Halakhah's divine

origin, of Torah min ha-shamayim. And if we become bogged down

in definitions of these terms, then let us extricate ourselves
from the theologial morass by saying: acceptance of Halakhah as
transcendentally obligatory, as the holy and normative "way" for
Jews, as decisive law and not just someting to "consult" in the
process of developing poliey.

Hence, I consider myself a brother to all Jews, in love and
respect, and together with +them I seek the unity of all our
people. But, I cannot, in the name of such unity, assent to a
legitimation of what every fiber of my being tells me 1is in
violation of the most sacred precepts of the Torah.

At Dbottom, any vision of the truth excludes certain
competing visions. And so does the Torah commitment. Under no
circumstances can an Orthodox Jew, for instance, consider as
Jewishly authentic a view of Judaism which excludes faith in God
—— such as "Humanistic Judaism"; or one which condones marriage
of Jew with non-Jew; or one which rejects the halakhic structure
of Sabbath observance or the laws of divorce or the institution
of kashruth. To ask that Orthodox Jews accept such

interpretations as Jewishly legitimate in the name of pluralism,



is to ask that we stop being Orthodox. If that is what pluralism
and "mutual legitimation" mean, the price is too high.

A distinguished Conservative/Reconstructionist rabbi,
writing in a Jewish periodieal (Harold Schulweis, "Jewish
Apartheid,"” in Moment, December 1985), recently stated the
following:

In the name of the unity and continuity of my

people, I acknowledge the right and privilege of

Jews of diverse schools of thought to build their

own institutions of learning, to support the rabbis

they elect to follow, to entrust their children to

these rabbis for instruction.
These are words of which I heartily approve. I too ackowledge
such right and privilege, and have no argument with that
statement in praise of unity. But the rest of the paragraph is
one with which, unfortunately, I simply cannot go along. It
reads as follows:

For the sake of Zion, I may critize their methods

of conversion or their interpretations of the law,

but I am pledged to recognize their authority, to

accept their marriages, their divorces, their

conversions...
No, I am afraid that I cannot remain a Halakhic Jew and make such
a blanket statement. Nor, indeed, can I see how a Conservative
Jew can make such a statement. Neither can some Reform rabbis.
Are traditionalist Reform rabbis ready to accept the authority of
fellow Reform rabbis when and if they marry Jews and unconverted
Gentiles? Are Conservative rabbis ready to accept the authority
of, and legitimate, a Reform remarriage when there was no

divorce other than a civil document? Are they ready to accept
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those Reform conversions, which I take to be a majority, in
which there was no circumcision, no immersion in a mikvah, no

kabbalat ha-mitzvot? If Conservative rabbis are not ready to

accept such acts, Orthodox rabbis certainly should not be asked
to do so.

Coherent and coordinated action to securing a decent Jewish
future for our children and grandchildren, therefore, requires of
us that we do away with slogans and buzz-words and reject vain
hopes for the kind of "mutual legitimation" that cannot happen
without doing violence to integrity.

In a positive vein, it calls upon us to accord to each other
what I have called "functional validity"™ and, where deserved,
"gpiritual dignity."

Orthodox Jews have not always been as forthcoming in this
respect as one might have hoped. We have not always been models
of +tolerance and openness. For too long we have substituted
invective for argument, and have often evoked an equal and
opposite reaction. Indeed, in recent months the counter-invective
has been very opposite and even more than egual. But Orthodox
Jews will have to learn to be more civil in their rhetoric, more
respectful in their approach, more conscious of their
responsibility towards the mitzvah of "thou shalt love thy
neighbor as +thyself," and of Koheleth's admonition that divrei

hakhamim be'nahat nishma'im, "words spoken softly by wise men are

heeded more readily than the foolish shouting by an official"
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(Ecel. 9:17). And Conservative and Reform Jewish leaders too
must learn the same lesson and not adopt the stridency that they

have learned from Orthodox extremists. The Neturei Karta style

is unbecoming and divisive, no matter who adopts 1it. Neither
abusive rhetoric nor blackmail nor financial pressure is the
proper way to conduct Jewish religious discourse.

Moreover, Orthodox Jewish leadership should not have to be
dragged kicking and screaming to meeting with their non-Orthodox
confreres in order to develop common policy where possible, or
mutual understanding where not. In addition to whatever formal
communal structures now exist, there is a need for all major
religious leadership to consult personally and unofficially, so
that we know what we are about without the need to vote, lobby,
or issue public statements.

A further point: In facing the future together we must

reduce the Kulturkampf taking place in Israel and rearing 1Its

head here, by adopting a hands-off policy with regard to all
igsues that do not constitute an immediate danger to the

wholeness of Kelal Yisrael as defined by the ability of any one

segment of Jewry to accept as Jewish or as marriageable members
of any other segment. Hence, I may, as I do, disapprove of non-
Orthodox sanction of women rabbis or general permissiveness on a
hundred other issues. And Conservative and Reform Jews may look
askance at what they regard as Orthodox sexism or our rigidity on
this or that matter. But even while being critical of each

other, we must not interfere or allow such differences to break
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us apart. Let us argue with each other -- but not fight. Let us
be eritical -- but never obstructive. Each side needs to give
the other "space" to "do its own thing." As former Secretary of
Health Education and Welfare, John W. Gardner, used to say: We
must love critically and criticize lovingly.

Now, factually, +this situation prevails to a large extent.
Except for certain pockets of population, +there is de <facto
communication in most areas. There may not be enough
interdenominational relationship, but neither is there sufficient
intradenominational communication.

Yeshiva University is, in many ways, a microcosm of the
Jewish world. Who better than Rabbi Soloveitchik represents the
meeting of Jewish learning and Western culture at their highest
levela? Our students spend half a day plumbing the depths of the
Talmud, no less intensively than any other good yeshivah, and in
the afternoon they study the sciences and humanities and business
no differently from any quality university. In my own work, I
relate daily to the most committed Orthodox who consider me as a
Centrist much too much to the left, and with the most Reform of
the Reform for whom I am much too much to the right. Yeshiva
University is a galaxy that contains several kollelim along with
a medical school and law school and their supporting Boards.
Yes, there are problems, but they are solvable. There are
challenges, but challenges are made to be met and overcome. We

are in effect a marvelous bridge, indeed a network of bridges,
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connecting many worlds -- Jewish and non-Jewish, religious and
secular, Orthodox and non=-0rthodox -—— in the academic,
ideological, and communal spheres.

So, the general situation obtaining in the Jewish community
is sometimes taut and tense, but it is not terrible.. I do noi
gee the need for radical solutions or apocalyptic fervor. But I
do see the need for more concerted efforts than have been made
heretofore.

The +two areas that do warrant major concern are those which
affect the <future oneness of our people =-- the question of
conversion or "who is a Jew,"and that of get, the Jewish divorce,
without which remarriage is considered arayot, adulterous, and
the progeny as mamzerim, illegitimate and hence unmarriageable
except to proselytes or other mamzerim.

The conversion/identity issue is the lesser of the two evils
because 1t is reversible. If Orthodox and Conservative Jews,
say, cannot recognize a non-halakhic conversion by a Reform
rabbi, at least the person involved can later undergo a halakhic
conversion. It may be a blow to one's sense of identity and to
the Reform rabbi's authority, but it is reversible. The second,
mamzerut, is far more grave. It is, as our Tradition puts it, a

bekhiyah le'dorot, a tragedy for generations. The remedies are

few and difficult.

Let me address the first of these matters. The issue in

Israel has become transformed into a symbol and hence is

seemingly impervious to a political solution. At another
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conference this past year I proposed an amendment to the Law of
Return which, I believe, can solve the problem. But this is not
the place to discuss Israeli issues.

I am far more concerned by the problem in the Diaspora. In
Israel, despite the brouhaha over the "Who is a Jew"
legislation, perhaps a half dozen or a dozen quesationable
conversions per year are in issue. In America, the number is
probably more in the order of a hundred thousand. And it is here
that the Reform patrilineal raaﬁlutinn of just three years ago is
80 critical and grave.

It is hard to be dispassionate about the issue, but out of
regpect to the Reform group we must do so. Such enormously
consequential steps are not undertaken by responsible people
without powerful need and motivation. Yet, even without
considering the effects on the rest of world Jewry, I believe it
was not thought through properly, as I shall presently explain,
and the Reform groups would be well advised to take another look
at it and come up with a more acceptable solution.

Truth to tell, from a halakhie point of view, this proposal
makes almost no difference. Most Reform conversions, I Dbelieve,
do not require tevillah (immersion in a mikvah), circumeision or

symbolic circumecision, and a minimum form of kabbalat ha'mitzvot.

Hence, whether children of Jewish fathera and Gentile mothera are

declared Jewish en masse by a CCAR resolution, or converted

individually, the Halakhah does not recognize such people as Jews.
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Furthermore, a distinguished Reform rabbi (David Polish) has
stated that, "This resolution is a de jure formulation of what
has long been a de facto practice in Reform congregations.”
Thus, both from the ©point of view of Halakhah and that of
Reform practice, the resolution does not change reality to any
great extent.

Its importance 1lies mostly in the area of psychology and
symbol. It is painfully reminiscent of an ancient schism which
became a turning point in the history of Western civilization. I
refer to the attitude of the Tannaim, +the Fathers of the Talmud,
to Christianity. As long as Christians were Jews who went astray
after one they regarded as the Messiah, but otherwise kept their
yichus (genealogy) inviolable, they were regarded as minnim --
hereticé, apostates, Dbut still Jews. It was when Christianity
decided +to abandon the halakhic standards for determining Jewish
status and declared that effectively one could join the religion
by self-declaration, that they were regarded by the Tannaim as a
gseparate religion.

A learned professor at N.Y.U. has recently studied the issue
and come to the following conclusion:

Had the rabbis relaxed these {halakhic| standards...
Christians would quickly have become the majority
within the expanded community of "Israel." Judaism as
we know it would have ceased to exist... Christianity

would have been the sole heir to the traditions of

Biblical antiquity, and observance of the commandments
of the Torah would have disappeared within just a few
centuries. In short, it was the Halakhah and its
definition of Jewish identity which saved the Jewish
people and its heritage from extinction as a result of
the newly emerging Christian ideoclogy.
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The ultimate parting of the ways for Judaism and
Christianity took place when the adherence to
Christianity no 1longer conformed +to the  halakhic
definitions of a Jew... The rabbis ceased to regard
the Christians as a group of Jews with heretical views
and Christianity as a Jewish sect. Rather, the rabbis
began to regard the Christians as members of a separate
community... =-- (Lawrence H. Schiffman, Who Was A Jew?
{KTAV: 1985})

The patrilineal resolution has thus touched a raw nerve in
Jewish historical memory.

Furthermore, an often overlooked element in this resolution
is one which requires of all half Jews, whether the mother or the
father is the Jewish parent, that their Jewish status be
confirmed "through appropriate and timely public and formal acts
of identification with the Jewish faith and people." Thus, the
child of a Jewish mother and non-Jewish father will not be
presumed- to be Jewish by Reform standards if that child shows no
signs of such "public formal acts," but will be Jewish according
to the Halakhah. Paradoxically, Orthodoxy -- which has been
falsely accused of "reading Jews out" -- will accept the
Jewishness of such a child, whereas Reform will indeed be reading
him/her out of the Jewish people.

Clearly, this matter must be rethought by the Reform group
for its own sake.

With regard to the second issue -- gittin and mamzerut --
the problem is more resistant to resolution and far more
catastrophic in ita consequences.

The only solution I can see -- and it is only a partial
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gsolution -- is reviving the stalled efforts of the 1950's at
establishing a national Beth Din. The two leading personalities
at that time were Rabbi Saul Lieberman, of blessed memory, and

"the Rav," Rabbi Joseph B. Soloveitchik (le'havdil bein hayyim

le'hayyim). I ask myself: if two such giants failed, how shall
we succeed?
The first answer is that we have no choice. Immanuel Kant

once said, du kanst weil du must -- "you can because you must."

The sheer numbers of potential mamzerim and quasi-Jews is so far
greater today than it was 30 years ago, that we do not have the
right to desist from a major successful effort -- no matter how
much we will be criticized by extremist elements in all camps.
We can because we must.

Second, their efforts came to grief because, I believe, they
tried for too much, and because they tied their plan too tightly
to institutions and organizations. Thus, +the insistence on
organizational discipline caused the ©plan to fail when the
Rabbiniecal Assembly felt it could not deliver on getting all its
members to agree to the authority of the Beth Din.

What we must now do, I submit, is try to half a loaf --

tafasta mu'at tafasta -- in the belief that partial cures are

better than none. We must rach out for nehamah purta, at least

for some consolation, some relief.
I do not believe that, despite the aggravated situation that
prevails today, it is possible for the various groups to obtain

the kind of consensus that can result in universal agreement and
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discipline.

What is possible, I suggest, is a more voluntaristic
National Beth Din (N.B.D.) which all groups will recognize as
anthorized to deal with personal status. The N.B.D will, in turn,
set up branches throughout the country. All rabbinic and
synagogue organizations will not only accept its rulings but will
support it and actively urge all their constituents to have
recourse to it.

Those rabbis of all groups who subscribe to it will refer
all cases to it or its deputized batei din. Hence, such cases
will enjoy universal or near-universal acceptance, both here and
in Israel. Those who do not subscribe to it will deprive their
nelients"" -- prospective converts or marriage partners with
halakhie problems -- of such wide approbation.

I also endorse a suggestion by Dr. David Berger, a colleague
on Yeshiva University's Paculty, that all groups undertake an ad
campaign, distasteful as it may seem, encouraging gittin where a
marriage is being dissolved, and perhaps making all gittin
gratis.

All groups, however, will have to undertake to inform those
people who do not apply to the N.B.D. that their status and that
of their progeny may be in jeopardy in the eyes of a or the major
segment of organized religious Jewry. This is the honorable
thing to do anyway; anything less is a violation of the moral

and halakhic norm of lifnei iver lo titen mikhshol, not ensnaring

19



one who is unaware of the consequences of his actions.

The critical problem of who will serve on such a N.B.D. or
local batei din is not insoluble. The three dayyanim that form
the quorum of a court should be chosen on the basis of
scholarship and personal halakhic observance, not institutional
affiliation. Rabbis who are expert and personally ocbservant, no
matter what groups they formally belong to, may be authorized to
serve. In addition, a broader-based committee may serve with the
beth din, including the referring rabbi or his deputy, provided
it 1is understood that the halakhic act is enforced by the beth
din alone.

Now, it is +true that such dayyanim will be found mostly in
the Orthodox community. But three things should be borne in mind:

a) They will be serving as individuals, not as
representatives of organized Orthodoxy.

b) They may well include non-Orthodox affiliated experts.
The 1late Rabbi Boaz Cohen comes +to mind. His gittin were
accepted by the Rav and the RCA. I too accepted them without
question. Surely, some observant members of a non-Orthodox
Talmud faculty, trained in these areas of halakhic law, can be
found.

c) There is no special pleading here: By no means would
all Orthodox rabbis be automatically qualified to serve on the
beth din. Indeed, most would not be qualified.

I tell you here and now that I have never written a get or

officiated at a divorce proceeding nor will I ever do so. The
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reason is not taste; it is competence. My training has not been
in this area, and therefore I consider myself totally incompetent
to do these things. There are no more than a dozen or two dozen
individuals in this country whose gittin I would accept as valid.

Were this idea to be accepted, I would seek to expand the

kollel le'horaah at The Rabbi Isaac Elchanan Theological Seminary

of Yeshiva University, the graduate rabbinic program which trains
experta in the civil and domestic branches of Halakhah, and I
would augment it with special courses to sensitize the young
gcholars to deal with a large and heterogeneous constituency.
There are significant details that have yet to be elucidated.
But if the idea is found attractive, we c¢an work out the
gpecifica. Again, I caution that this is only a partial sclution
and bylnn means a panacea.

It will not be easy to set up such a N.B.D. Many of my
Orthodox colleagues will not go along because of the implied
"recognition" of non-Orthodox rabbis. (I have dealt with part
of this problem earlier.) But they shall have to acknowledge the
need to alleviate untold personal suffering by accepting the
purely halakhic standards and not being distracted by
organizational/denominational considerations, important as they
may regard them. The late Senator Dirksen used to say, "I am a

man of unbending and fixed principles, and the first unbending

and fixed principle is to be flexible." The "Orthodox-
Conservative=Reform" rubric is after all, not a halakhic
category. And Conservative and Reform rabbis will have to
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surrender some of their professional and communal autonomy for

the same sacred cause —— the wholeness of Kelal Yisrael and the

integrity of the lives of countless thousands of Jews living and
unborn.

Xi yishalkha binkha mahar -- some day our children will

surely ask us: Why did you ignore our mahar, why did you not
take into account our "tomorrow," our future? That is a terrible
question -- especially if one doesn't have an adequate answer.
There are two other requests I would make of the non-
Orthodox groups. One, that the Reform and Reconstructionist
rabbis explain explicitly to the people they are marrying that
they do so according to their understanding of marriage law, and
that that is their interpretation of the operative phrase ke'dat
Mosheh ve'Yisrael, and that, by clear implication, it is not done

so as to accord with Orthodox law, i.e., Halakhah. B these
means, those Orthodox Jews who follow the ruling of Ra bi Moshe
Feinstein will +then be able to accept the progeny of the
remarriage of people so married without fear of mamzerut.

Second, again in order to spare grief for future
generations, and therefore as an act of moral probity, Reform and
Reconstructionist rabbis should insist, when remarrying one who
was married at an Orthodox ceremony, (or, for that matter, a
Conservative ceremony) that he/she obtain a valid get Tfirst.
Consistency requires that a status assumed under a specific legal

system be abolished by the norms of that same system before a new
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status is achieved under a different system.
I have spoken at length -- perhaps too long -- about issues

ha-omdim be'rumo shel olam that are of the highest significance

in our world.

If my ideas for an accomodation find the minimum resonance
to allow for further development, then the proper forum -- a
private one, shielded from publicity and posturing -- must be
found soon in order to stop the unravelling of the fabrie of
Jewigh unity that is so frighteningly real. If there is enough
ground to warrant further work on this or other ideas in this
vein, it would be best to call a halt, insofar as it is within
our power to do so, to the cycle of mutual recriminations and, as
well, to any "new directions" or actions by rabbinic bodies that
can only aggravate the situation and add oil to the flames. Now
is not the time for further "innovations" that will bedevil our
efforts and strengthen those who are less concerned with Jewish
unity.

The Talmud tells us that just as we lay the tefillin so, as
it were, doea the Almighty. And whereas in our tefillin we bear

a secroll which reads, Shema Yisrael —- "Hear 0 Israel, the Lord

is our God, The Lord is Ehad - One," so do His tefillin bear the

words, "mi ke'amkha Yisrael goy ehad ba-aretz, "Who is like unto

Your people, one nation in the world."
Neither unity has yet been sufficiently achieved or
acknowledged. Just as we conclude our prayers (in the Alenu)

with the verse from Zechariah, "And the Lord will be King over

2%



all the world, ba-yom ha-hu -- on that day yihyeh ha-Shem ehad u-

shemo ehad, +the Lord will be One and His Name will be One," 8o,

I suspect, does God Himself offer the prayer, "May Your people

Israel again be one people; ba'yom ha-hu, may the day come soon

when Israel will be goy ehad, one unified people in the world."
It is a prayer worth hearing -- and answering with all our

might and main.
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My opening talk is a story that I heard first from my friend Egon
Mayer. A Jew dies and, before being given the verdict as to where
he will travel, he is told that he can be granted one wish.
Delighted with the opportunity, he says that his wish is to see
his rosh yeshiva again; he is instantly transported to a lavishly
landscaped backyard where the Rov is sitting under an umbrella
table next to a swimming pool, learning, Gemorah, while undulating
all around him is an absolutely magnificent blonde woman in a
bikini. After they have caught up with all the news, the former
student says, "Rabbi, it's wonderful to see you, but I'm surprised
at the surroundings; I had never realized that this was your idea
of heaven." And the Rav responds, "You don't understand, my son.
This isn't my idea of heaven; it‘'s her idea of hell."

The point of the story is that perception is not a simple or
objective relationship between the object and the viewer; in large
measure, we see what we are prepared to see., Thus, objectivity is
impossible; but fairness is attainable, It is fairness that I
have sought, therefore - not objectivity. One measure of my
success in achieving that goal may be that I will manage to

offend everyone. Be that as it may, I have tried to be fair in
the remarks that I prepared in advance of this meeting and spent
most of last night revising. I have lived within each of the four
movements at various stages of my life. I have been an Orthodox
Jew, a Conservative Jew, a Reform Jew, and now, in the wisdom of
old age, a Reconstructionist; I think I have an understanding of
and a respect for each of the four denominations.

I have been asked to speak about some aspects of American Jewish
life that seem relevant to the subject of this conference. I've
tried to confine myself to those aspects about which I have (or
think I have) some expertise.

It's no secret that I take an optimistic wiew of the current state
of Judaism and Jewishness in the United States. (Just as an
aside, I would remind those who disagree with my optimism, that,
although Joshua and Caleb were a small minority among the twelve
spies, it was their optimistic view that prevailed, and not the
pessimistic view of the majority). I am not going to abandon that
optimisim today: each of the four denominations -- each of the
four movements -- has cause for pride in its accomplishments.

None of the four, however, has grounds for complacency. What I
want to do in the time I have today is to focus on some of the



weaknesses of each of the movements, as well as on their
strengths, because I think that if we recognize our own
weaknesses, we may be more open to the lessons we can learn from
the other denominations. So let me begin with my own movement.

Certainly, we Reconstructionists have cause for pride. So much
that was once new, even revolutionary, is now part and parcel of
American Jewish life that it is easy to forget what a visionary
Mordecai Kaplan was. It was Kaplan, afterall, who first talked
about the centrality of Jewish peoplehood; it was EKaplan who
invented the concept of the Jewish community center, need for the
synagogue center; even the Young Israel movement was in large part
a Kaplan invention. Certainly, no one has dealt so seriously --
or, at least, so explicitly -- with the institutional, as well as
intellectual, changes that are needed to live in two
civilizations.

But the reality has been that, until the last ten years, the
Reconstructionist movement was stultified. It was stultified, I
think, by two factors. The first was an accident of history:
Kaplan's emotional and intellectual commitment to the Jewish
Theological Seminary and his resultant reluctance to establish a
separate movement meant that Reconstructionism was a spectator, so
to speak, during the great postwar expansion of American Jewish
life, i.e., the suburbanization of Jewish life during the late
40's, 50's, and 60's, with the extraordinary synagogue building
boom that resulted. This, in turn, meant that the enormous
intellectual impact that Kaplan had had on the Conservative
rabbinate was dissipated as Conservative rabbis went into the
field and were pulled along by the institutional pressures of the
Conservative movement.

In my judgment, Reconstructionism was stultified even more by a
kind of intellectual arrogance that many of us assumed, however
unconsciously: an assumption that if we did not necessarily have
a monopoly on religious truth, we did have a monopoly on
intellectual honesty. Reconstructionism was hampered, too, by an
obsolete view of modernity and an irrational emphasis on
nationality. The last 50 years have not dealt kindly with
rationalism; the last 50 years have also disproven Kaplan's belief
that civilization is on an upward climb from simpler to more
complex -- that the new is necessarily superior to the old.
Because the movement, in its inception, was the product of people
who were rebelling against Orthodoxy, we tended, all too often, to
derogate Orthodoxy in general and Orthodox Jews, in particular.

At the same time, curiously enough, we created a new Orthodoxy of
our own -- a tendency to substitute Torah "miKaplan" for Torah
"miSinai".



That error is now being overcome. I think there is growing
recognition that Kaplan's greatest insight was sociological and
historical, rather than theological. I refer to what Kaplan
called his "Copernican revolution": His view that Judaism was the
product of the Jewish people -- that Judaism exists to serve the
Jewish people, in contrast to the traditional view that the Jewish
people exists to serve Judaism, i.e., to carry out God's will., I
offer this formulation not as a theological doctrine -- obviously
and by definition it is unacceptable to Orthodox Jews -- but as a
sociological reality. To put it as simply and clearly as
possible, it is impossible to understand the post-World War II
development of American Jewish life apart from this formulation of
Kaplan. Whether one accepts Kaplan's "Copernican revolution" or
rejects it, that is to say, it is the way most American Jews live
their lives,

I think there is a growing recognition within our movement, too,
that Kaplan's genius lay more in the nature of the gquestions he
asked than in the answers he provided. I think that along with
our Reform brethren, there is a growing appreciation of the
richness of our tradition and an increasing recognition that an
earlier generation misunderstood the choices. Specifically, the
alternatives are not to accept the tradition literally or to
reject it; on the contrary, one may retain the tradition and
understand it metaphorically rather than literally. Understanding
the role of myth and metaphor makes it possible to retain far more
of the traditional formulations of the sidur, for example, and far
more of the traditional rituals. I think a profound error of
Reconstructionism, contained in the Reconstructionist prayerbooks,
was the conception that there were only two choices: to accept
literally or to reject. I don't think those are the real choices.

We also share a serious dilemma with Reform Judaism: how to
reconcile our notions of autonomy with our notions of authority.
If, as Reconstructionists like to say, tradition has a vote but
not a veto, how large is the vote -- and when is that vote
decisive? I think we have failed to face honestly and directly
the difficult nature of that question. We have failed to accept
the truth of the formulation that Rabbi Lamm suggested last night:
that if everything is kosher, nothing is kosher. To say this is
not to suggest that Reconstructionists can or should accept Rabbi
Lamm's view of the role of authority in general or halacha in
particular; it is to argue that there must be some authority --
that everything cannot be subject to individual choice. To put it
differently, to understand Judaism as the evolving religious
civilization of the jews does not -- cannot -- mean that
everything is subject to change; at any given moment, some aspects
of tradition are fixed -- witmess our reluctance to tamper with
the Torah itself. It seems to me that we have not faced this
dilemma -- how to reocncile autonomy and authority -- with
sufficient honesty or clarity. Nor have we faced another dilemma:
how to reconcile our commitment to Jewish peoplehood with our



commitment to personal conscience or intellectual consistency.
There are cbvious conflicts; we have not always acknowledged them,
and we have not given enough thought to how to resolve them.

Let me turn to Reform Judaism, which has enormous cause for pride.
For one thing, it no longer is dependent on the other movements,
as it once wasy its leaders no longer come from Conservative or
Orthodox or Reconstructionist ranks. On the contrary, the Reform
movement is now generating its own rabbis, its own lay leaders,
its own scholars and teachers; it has become self-perpetuating.

Secondly, Reform is becoming the largest denomination within
American Jewish life. I say "becoming" because the data are
confusing if you are not familiar with demographic surveys. If
you ask Jews today how they define themselves, the Conservative
movement is still the choice of the largest group. But if you
lock at these gelf-definitions by age or generation, one sees an
extraordinary increase in the proportion of Jews who define
themselves as Reform, and a concurrent decline in the proportion
who define themselves as Conservative,

Even so, the Reform movement faces serious dilemmas and
challenges. A significant proportion of those who identify
themselves as Reform Jews do so in purely nominal fashion: they
do not belong to a synagogue, and they do not observe even the
most minimal rituals or mitzvot in their personal lives. The
Reform movement, I think, is paying a heavy price for the
generations in which it permitted itself to be defined as the
denomination of those who observe nothing, as in the wvulgar lay
formulation, "I don't observe anything; I'm Reformed."

The paradox of the movement is that both the lay and the rabbinic
Reform leadership are moving toward a far greater appreciation of
and commitment to ritual and tradition, greater use of Hebrew,
and more congregational singing, while much of the rank and file
are moving in the opposite direction, unaffiliated, unobservant.
There is a second paradox as well: many lay people would like to
move toward a greater commitment to tradition but they lack the
most elementary skills that are needed, for they have never
learned to daven, let alone to read (or even decode) Hebrew. To
put it bluntly, Reform Judaism is paying a heavy price for the
"Union Prayer Book". Thus, CGates of Prayer represents a profound
improvement; in a sense the first Reform siddur produced in the
United States. And the movement is changing for the better in
other respects, as well.

But as with Reconstructionists, Reform leaders face a central
dilemma: how does the movement that has elevated personal
autonomy above all else make demands on its members? How do we



reconcile notions of mitzvot with notions of perscnal autonomy?
Or to put it more simply, what is the role of authority in Reform
Jewish life? Can there be a role?

Let me point to one other problem within Reform Judaism -- one
that grows out of the sociological dictum that the unintended
consequences of change are often larger than, and in the opposite
direction from, the intended consequences. You know, Alex, that I
sympathize in general with your approach to intermarriage,
particularly your formulation that "we reject intermarriage but
accept the intermarried®™, and, in general, I agree with the ruling
on patrilineal descent.

But the unintended consequences of that ruling, as I have
discovered in the last six months of traveling around the country,
is that it is creating enormous pressures on Reform rabbis --
rabbis who have always reserved Kiddushin for marriage between two
Jews -- to officiate at marriages between Jews and non-Jews. That
pressure arises because the parents of the Jewish spouse have a
powerful new argument: "if you will accept the couple as
synagogue members after they are married, why will you not
officiate at the wedding itself?"™ I don't have a solution; I can
only empathize with the rabbis inveolved and I suspect that
Reconstructionist rabbis will soon be facing the same dilemma.
Thus, if we liberal, Jews are going to stick to notions of
patrilineal descent, we're going to have to talk more seriously
about questions of authority, which in turn means talking about
sanctions. We are alsc going to have to talk about guestions of
limits: Whom do we accept as Jewish, and whom do we not accept as
Jewish?

Let me turn to the Conservative movement, which has been the
largest branch, and in some ways, the most successful. Although I
personally am more comfortable with the Reconstructionist
appproach, it seems to me that the Conservative movement has been
more successful than its counterparts in reconciling traditional
Judaism with modernity. Using the typology that Peter Berger has
constructed to describe the religious responses to modernity,
Conservative Judaism is the only one of the four branches that
represents the so-called "inductive" approach; Reform and
Reconstructionist Judaism are closer to Berger's "reductive"
approach, and Orthodoxy conforms to his "deductive" model.

One of the things I missed most from this conference, therefore,
was a direct confrontation between the Orthodox and Conservative
claims to authenticity. Because we reject the binding nature of
halacha, Reform and Reconstructionist Judaism cannot claim to be
the authentic form of Judaism; of necessity, our claim is more
modest: that we each represent an authentic approach to a Judaism
that we see in pluralistic terms. Conservative Judaism, on the
other hand, can and does claim to be the authentic contemporary
form of rabbinic Judaism. I would have liked to have heard a



conversation between Dr. Lamm and Dr. Cohen over the nature and
validity of that claim.

So much for success:; let me turn to the failures of Conservative
Judaism. The fundamental weakness of the movement, it seems to me
-- one that is becoming more and more exposed -- is that in their
daily lives, the great majority of rank-and-file Conservative Jews
do not accept the binding nature of halacha. As Charles Liebman
pointed out some years ago, the overwhelming majority of American
Jews are Reconstructionists in practice, but not in theory, which
is to say that they are reluctant (perhaps unwilling) to
acknowledge the intellectual consequences of the Judaism they
practice; in a sense, they prefer to think of themselves as
sinners -- as people who accept the binding nature of halacha in
principle but reject it in practice.

In the case of the Conservative movement, what this means is that
the commitment of most Conservative Jews has been to what
Conservative Judaism is not, rather than to what it is.
Specifically, American Jews have become Conservative Jews for one
of two reasons: because it is not Reform, or because it is not
Orthodoxy. For a long time -- during the period when Reform was
associated with assimilation and Orthodoxy had overtones of being
foreign-born and lower class -- this proved to be Conservative
Judaism's greatest strength. Certainly it was the movement's
principal engine of growth; it meant that when Jews in newly-
settled suburbs organized their first synagogue, it was most
likely to be Conservative, But in an age in which Orthodoxy is
often as modern as Reform and in which Reform is increasingly
concerned with ritual and tradition, that approach tc Conservative
Judaism has become a source of weakness, rather than of strength -
- witness the generation-by-generation decline in the proportion
of Jews identifvyving themselves as Conservative Jews.

There is a second weakness, as well: because there has been such
a gap between the rabbinate and the laity, the Conservative
movement rarely has created the kind of community that is
essential if one is to live as an authentic Conservative Jew.
What the movement is seeing now, therefore, is that many of its
best young people are leaving either for Orthodoxy at one end or
for the Havurah movement, or Reconstructionism, at the other end.

There is a new source of strength, however, if it is properly
harnessed, and that is the women's movement. This is a
controversial statement, I know; but I would suggest to my
Orthodox colleagues, as well as to the right-wing within
Conservative Judaism, that if you find it impossible to accept
ordination of women or to accept the notion of women as members of
a minyan or women being called up to the Torah, you can rejoice
in the extraordinary increase in Torah study on the part of women.



And based on my non-stop travels since my boock was published, I
have concluded that the single most important source of vitality
within the Conservative movement today is the adult woman's bat
mitzvah study group. In congregation after congregation,
significant numbers of women, ranging from their twenties to their
gsixties or even seventies, are devoting wyears of seriocus study to
Jewish texts, history and liturgy in order to celebrate the bat
mitzvah they did not have as a child. If the Conservative
movement can harness the energy and vitality that is being
unleashed, it may find itself once again being the largest single
denomination.

Let me turn now to Orthodoxy. Certainly, more than any other
denomination, there are current grounds for satisfaction, given
all the predictions and the report of Orthodoxy's inevitable
disappearance, The fact that Orthodoxy is more vital today than
at any time in American history must be a source of enormous
satisfaction. MNot surprisingly, I think a sense triumphalism has
developed in some Orthodox circles -- a conviction that far from
being the wave of the past as once was thought, Orthodoxy is the
wave of the future -- indeed, that the future belongs to Orthodoxy
and that the other movements will die out. That triumphalism
seems to me to be one of two major reasons for the new
aggressiveness that some Orthodox leaders have begun to display
toward the non-Orthodox rabbinate. &As we saw yesterday, there is
nothing new about their delegitimation of non-Orthodox rabbis;
what is new is the public expression of that delegitimation and
the intensity with which those public expressions are made.

With all due respect, Orthodox triumphalism is premature. To
avoid misunderstanding, let me emphasize that I am not saying that
it is wrong; I'm only saying that it is premature. It is simply
too soon to know what the future will bring. Orthodoxy may well
be the wave of the future, but there are a great many forces
working in the other direction. (The analysis that I will offer,
I want to emphasize, is based on demographic data, and not on
religious or theological judgments).

To begin with, the vitality of Orthodox Judaism today is a
by-product of a reduction in numbers, not an increase. What has
happened is that Orthodoxy has redefined itself, and the non-
observant Orthodox, who were a majority in my childhood, have left
or have been pushed out. (The result is that in the major centers
of Orthodox life -- Orthodox shuls increasingly consist of nothing
but people who live halachic lives. But outside these major
centers, -- in New York, Baltimore, Cleveland, Los Angeles, Miami,
and a few other places --) Orthodoxy is weak and numbers are
declining. Consider the congregation in the Midwest that my
grandfather founded about a century ago. The current sanctuary,
built in the 1950's has elevated women's sections one each side.
During most of the year, the congregation now has mixed seating,



and on the High Holidays, there are three sections: the large
center section, which had been built for the men, is used for
family seating; for those who want separate seating, the right
balcony is for women, and the left for men. It is only through
this kind of compromise that this Orthodox shul can survive; and
this is the state of Orthodoxy in much of the United States.

More significantly, the strength and the wvitality of Orthodoxy
today is not primarily due to a return to Orthodoxy on the part of
third-, fourth-, or fifth-generation American Jews. The

extent of the baal teshuvah phenomenon has been exaggerated.

True, large numbers come in; but large numbers also leave. The
strength and vitality is largely a phenomenon of the second
generation -- the second generation of a whole new stream of
immigration that historians refer to loosely as the World War II
immigrants, which is to say those who came to the United States in
the 1930's, 40's, 50's, and 60's. This was a far larger
immigration than most had realized -- well over half a million.
Equally important, the World War II immigrants have been far more
successful than previous immigrant streams in maintaining and
transmitting Orthodoxy. I think we need to look at some of the
reasons, some of the differences between that immigrant stream and
the ones that preceded it.

The World War II immigrants, firstly, were far more committed to
Orthodoxy than the bulk of Eastern European immigrants -- those
who came here between 1870 and the mid-1920's. The latter tended
to be the least observant members of Eastern European Jewry. They
had to be, for they had to defy their rabbis, who forbade
congregants, from leaving Europe for this trefe medina.

Equally important, perhaps more so, the World War II immigrants
had already made their adjustment to modernity. This was true
even of the Hasidim. The adjustment may have been to build walls
against modernity or, in the case of the disciples of Samson
Raphael Hirsch, it was to construct a modern Orthodoxy. But in
one way or another, to over simpify just a bit, the World War II
immigrants had already come to terms with modernity; their only
adjustment had to be to American life. By contrast, those who
came to the United States between 1870 and 1920 had to make two
adjustments: to modernity, and to American culture,.

The third crucial difference is that the World War II immigrants
came to a different United States than the one in which my
grandparents settled. For one thing, the United States was
becoming an increasingly pluralistic society. Thus, it was far
easier to be different in the 1940's, 50's, and 60's than it had
been in the 1920's and 1910's. Most important of all,

perhaps, the World War II immigrants came to a United States that
had a five-day week. They were the first group of immigrants who



did not have to pay an enormous economic price for being Shomer
Shabbat, and I think it is impossible to exaggerrate the
significance of this factor. I do not in any sense mean to
underestimate the recent immigrants' commitment to Shabbat but I
know the size of the economic penalty that my father cof blessed
memory paid for being Shomer Shabbat. The new immigrants did not
have to pay that price, and so it was far easier to retain their
Orthodoxy.

The fourth factor that distinguishes the World War II immigrants
is that their rabbis came with them -- in scme cases preceded them
== and in their extraocrdinary wisdom, the rabbis proceeded to
build an educational infrastructure unlike anything that had
existed before in this country. First, they built advanced
yeshivas; and then, in part to employ the graduates of the
advanced yeshivas, and in part to minimize the impact of American
culture on the children, they built a network and day schools.

The result was that this new stream of Orthodox Jews lived in a
different and far more observant world. (As Reuven Kimelman
points out in his background paper for the conference, each of the
movements has made its own particular contribution to Jewish
institutional life; Orthodoxy has contributed the day school,
Reform the youth movement, Conservative Judaism summer camping,
and Reconstructionism invented the synagogue center and the bat
mitzvah; I was reminded last night that the congregation that Dr.
Lamm used to serve was founded by Mordecai Kaplan).

To return to my theme, the result of this extraordinary
educational infrastructure that the World War II immigrants built
are the close-knit, organic Orthodox communities that sprung up
around them. Thus, it is likely that Orthodoxy will retain far
greater holding power in the future than it has in the past.
Whether that means an expanding Orthodox community, however, or
simply an Orthodoxy that is able to hold its own, is still an open
question.

The point is that no Orthodox community is wholly immune to the
pushes and pulls of American culture. There is, firstly, the
impact of the women's movement. One can see that impact within
Orthodox communities in the increasing tendency for women to go to
college, to have professional careers, or to return to work or to
college after their children reach school age. I believe that it
is impossible to predict what impact the women's movement will
have on Orthodoxy; I find it impossible to believe that it will
have no impact whatscever.

Second, there is the impact of American hedonism, and of the
American emphasis on self-fulfillment. There is a paradox here.
On the one hand, glatt kosher vacations in Acapulco or glatt
kosher pizza parlors or teenage bicycle trips across the United
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States make it far easier to remain Orthodox; no Orthodox Jew need
feel deprived of the pleasures of life. On the other hand, glatt
kosher cruises and vacations in Acapulco involve a certain
concession to secular American values: they involve an acceptance
of American hedonism and of the American concern with self-
fulfillment that seems antithetical to the spirit of Orthodoxy.
{(That emphasis on self-fulfillment can also be seen in the
increase in divorce that Orthodox, as well as non-Orthodox
communities, are experiencing).

To sum up, I'm not predicting anm erosion in any sense; I do not
know what the future will bring. What I am suggesting, quite
simply is that too little time has elapsed for anyone to know what
Orthodoxy's holding power will be; and too little time has elapsed
to know whether, and in what ways, Orthodoxy will change in
response to American culture.

Orthodox triumphalism is ill-advised for one other crucial reason:
it simply is not true that Orthodoxy is the only bulwark against
assimilation. If one looks at the behavior of the rank and file,
of amchah, as opposed to the leaders, the differences from one
movement to another are far smaller than assumed; and, as Rabbi
Schindler pointed out last night, the differences among the
movements are minute, compared to the differences between those
who are committed to Judaism and those who are secular and
uncommitted.

Let me illustrate the point with one piece of data, a recent study
done in Cleveland on the extent of intermarriage among the
children of Cleveland adults. (I'll talk only about the mixed
marriage rate, not the overall inter-marriage rate, which includes
marriages where the born Gentile spouse has converted to Judaism).
The overall mixed married rate is 22 per cent, i.e., 22 percent,
of the children of Cleveland residents are married to someone

who currently is not Jewish. That figure conceals huge variations
from one segment of the community to another; it was 10 percent
among Orthodox Jews, 18 percent among Conservative Jews, and 25
percent among Reform Jews. But it was 45 percent among
unaffiliated Jews, which is to say, Jews who do not identify
themselves as either Reform, Conservative, Reconstructionist, or
Orthodox. Thus, the intermarriage rate among theose who do not
identify with any religious form of Judaism was four and a half
times as high as among the Orthodox, and almost twice as high as
among Reform Jews.

But if one looks at the figures differently -- if one looks only
at the children of Cleveland residents who currently are synagogue
members, as opposed to those whose identification with one of the
denominations is purely nominal, the difference between the
Orthodox and the Reform mixed-marriage rate is cut in half, and
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the difference between the mixed marriage rate among the Reform
and unidentified Jews is almost doubled. So, clearly,

belonging -- merely belonging, -- to a Reform synagogue has a huge
impact on Jewish continuity, using the mixed marriage rate as a
crude but reasonable measure of Jewish continuity. The impact
would have been far greater if the questionnaire had gotten at
actual religious behavior. If the gquestionnaire had determined
the mixed marriage rate among the children of Reform,
Conservative, and Orthodox Jews who, let us say, lit Shabbat
candles, I am certain that the differences would have been far
smaller. So this is one piece of evidence —— I could cite any
number of other studies -- to suggest the impact of liberal forms
of Judaism on Jewish continuity, on Jewish commitment, on Netzakh
Yiﬁrﬂ.El »

To recognize the wvalue of Reform, Reconstructionist, and
Conservative Judaism, I should point out, is not necessarily to
accept their walidity. The crucial point, it seems to me -- and
it's cne that I think a number of my critics have misunderstcod --
is that it is better that Jews remain Jews than that they abandon
their Jewishness. For so long as Jews remain Jews, the
possibility exists that they will become better Jews, however one
defines the term "better"; but if they stop being Jews, that
possibility disappears altogether. We can't have Judaism without
Jews. So to the degree to which Netzakh Yisrael is a
consideration, Orthodox and traditional Conservative Jews should
be able to accept the value, if not necessarily the wvalidity, of
Reform, Reconstructionist, and liberal Conservative Judaism.

There is a second reason to abandon triumphalism -- one more
closgely tied to Orthodox self-interest: Orthodox Jews need
Reform, Reconstructionist, and Conservative Jews to maintain
Orthodox institutions. The blunt reality is that few major
Orthodox institutions in this country exist on Orthodox financial
support alone. Let me emphasize that I am describing, not
prescribing, but recent experience in Baltimore and elsewhere
suggests that there are limits to non-Orthodox Jews' willingness
to provide support to institutions whose leaders deny their own
legitimacy. Indeed, resentment -- and a concurrent desire for
action -- is growing very rapidly. I have spoken in 30 or 35
communities since early September, and there is only one guestion
that, to the best of my recollection, has been asked at every
single lecture I have given. There have been innumerable evenings
where no one asks about intermarriage at ally; there has been no
instance in which someone has failed to ask about the current
disunity within the Jewish people in general, and about Orthodox
leaders' rejection of the legitimacy of Reform and Conservative
rabbis, in particular. So there is a sociological reality out
there which we all need to address; something is happening.
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One final point, if you'll permit me to play lay analyst. It
seems to me that a second reason for the new aggressiveness on the
part of some Orthodox leaders grows out of a certain frustration
on their part over their need to accept the basic rule of American
interreligious life, of American religious pluralism. That basic
rule -- the religion of civility, as the scocioclogist John Murray
Cuddihy calls it -- is that one does not make in public the
religious claims one makes in private. That is to say, one does
not publicly deny the validity of somecne else's religion, nor
does one publicly claim to have a monopoly on religious truth,
Since Jews cannot make that claim wvis-a-vis Christianity, I have a
feeling there is a kind of frustration that has built up, that has
led to making the claim vis-a-vis other Jews.

What I would suggest is that we need to apply that same rule of
civility within the Jewish community. I respectfully differ here
with Rabbi Lamm: In my judgment, American religious pluralism is
not a statement of religious relativism; it is a recognition of
the fact that, although one may not be able to accept the next
person's version of religious truth, one can accept the honesty
and sincerity of his or her belief in that religious truth. What
I'm proposing, therefore, is my own variation on Dr. Lamm's wise
suggestion that when a larger goal seems unattainable, we try for
a smaller one. It is unlikely, it seems to me, that we will
achieve agreement on questions of personal status in the
foreseeable future. The guestion then becomes how we live
together as part of a community if we disagree. What I would ask
of my Orthodox mishpachah is not that you accept the validity of
my Reconstructionist approach to Judaism or Alex Schindler's
Reform approach; I ask only that you accept the wvalidity of my
commitment to that approach =-- that you accept, the honesty of my
beliefs that Reconstructionism is an authentic expression of
Judaism, (Not the authentic, but an authentic, expression).

I am indebted to Reuven Kimelman for his superb background paper,
which I urge all of you to read if you haven't, for demonstrating
persuasively that this is an authentically Jewish, as well as an
authentically American, approach. The Tosefta tells us that, by
eating together, the members of Beit Hillel and Beit Shammai acted
out the verse "Every way a man is right in his own eyes, but the
Lord weighs the hearts." According to Rashi, the verse
demonstrates that God judges us by our intentions. Since only God
can judge what is true, human beings must be satisfied with the
knowledge that the next person's way is right in his or her own
eyes. In short, let's not confuse our own commitment to truth
with God's knowledge of truth; Let us acknowledge that although
our fellow Jews may be wrong, they are as committed to the truth
as we are. (In his paper, Reuven describes the various ways,
historically, in which Jews have acted out this religious
pluralism) .
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That brings me to my last point, one that is hard to express
without being misunderstood: what Dr., Lamm somewhat
disparagingly referred to as the entertainment value of joint
appearances by leaders of the various denominations. I want to
emphasize that I am not criticizing Dr. Lamm's reluctance to
appear with the other leaders yesterday; I explicitly want to
disassociate myself from my friend Ira Silverman's critcism of Dr.
Lamm for that. I think we liberal Jews must reccgnize the high
cost that someone like Dr. Lamm pays simply for coming to this
meeting. It took courage for him to come. I think he went
further than any Orthodox leader has done in recent years in the
substantive position that he expressed in proposing a basis for
rapprochement, and I think we need to recognize that he pays a
cost for coming in ways that are not true of the other
denominations.

What I would have liked to have heard from Dr. Lamm, however, and
what I missed most, was some recognition that he also pays a price
for his inability to sit down with the other leaders. My point is
best expressed in a D'var Torah that Martin Buber once gave, in
which he asked rhetorically, "Why does our most sacred prayer
begin 'Shema Yisrael'?" His answer was -- "because that is the
hardest thing of all -- to listen, to really listen". I think,
had Dr. Lamm been able to listen, to really listen, to Gerson,
Alex, and Ira, the tone of his talk, and, even more, of his
answers to guestions, if not the substance, would have been
different.

I don't want to end by singling out Dr., Lamm. I think we all need
to listen to one another; I think we all have much to learn from
one another; I think we all need the courage to risk condemnation
from extremists in our own camp. We can perhaps take courage from
a midrash on Parshat Shelach Lecha, which tells the story of the
twelve spies who were sent to investigate the promised land, or as
one rabbinie commentator suggests, to investigate the future of
the Jewish people. (Just as an aside, this is one of my favorite
gsedrahs: I like to remind my critics that although the optimists
were a minority of two, it was their view that prevailed, while
the pessimistic majority was condemned to death ). The midrash
concerns the puzzling fact that it was not just the ten pessimists
who were destroyed; every Israelite over the age of twenty was
condemned to die in the desert, rather than to enter the promised
land -- even those who had agreed with Joshua and Caleb's
optimistic report. Why were the latter condemned? the midrash
asks. The answer is -- because they kept their agreement to
themselves -- because they failed to speak up when Joshua and
Caleb were being attacked.

Let me conclude, then with another midrash, on Moses's charge to
the spies "to see what kind of country it is. Are the people
dwelling in it weak or strong?". The midrash elaborates on
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Moses's instruction: "If you find the inhabitants dwelling in
open places, he tells them, "then know that they are mighty
warriors and have no fear of hostile attack. If, however, they
live in fortified places, then know that they are weaklings, who
in their fear of strangers, seek shelter behind their walls".

The future of Judaism in America depends on our ability to
follow Moshe Rabbeinu's advice: on whether through fear of
strangers -- in this instance, through fear of Jews whose
understanding of Judaism is different from our own -- we live
behind walls of our own construction; or whether we have the

courage to live like mighty warriors in this great open place we
call the United States.
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Division and variety have always been a part of Jewish life.
Sometimes they would lead to fruitful conversation; sometimes they
would end in schism. Today, there again exists a serious threat
that the differences within the world-wide Jewish community may
end in schism.

The foremost reason for the gravity of the situation is the
explosion in Jews of contested status. Conversion in American
Jewish life has probably doubled in the past decade. The Wall
Street Journal recently estimated that 10,000 people convert to
Judaism each year. There have not been that many converts to
Judaism since the first century, when Judaism was a worldwide
missionary religion competing with Christianity for adherents.
Even in an age of freedom, we have to ask why should one, why
would one, bhecome a Jew? Because Jews have been mass murdered in
this generation? Because there are still strong residues of anti-
Semitism so that every time the economy shakes, Jews start
shaking, too? Yet, 10,000 converts join Judaism each year; This
is, in and of itself a remarkable statement about America. Such a
wave of conversion could only happen thanks to the openness,
respect and willingness to listen, which characterizes America,
and about Judaism and its appeal in a world of choices. But the
fact that so many of the conversions - probably 90 percent - are
of contested status makes this development a matter not only of
joy, or pride, or hope, but of concern.

Secondly, the Reform rabbinate repudiated the get more than 100
years ago. But that decision did not substantively contribute to
problems of marriageability for, until this generation, there was
no Jewish divorce rate worthy of consideration. In the last 20
years, the Jewish divorce rate in America has tripled. The rate
is 30 percent in some communities, higher in others. The rate is
going up, divorce is not going to go away.

This new divorce phenomenon is not all bad. My wife talks of an
uncle and an aunt who were married for 50 years, but for the last
forty years they never spoke to each other. He was an Orthodox
rabbi, and at that time, divorce was out of the gquestion. HNow, as
a consequence of growing freedom and choice, people are not going
to stay together for the rest of their lives in a miserable
marriage simply because it's embarrassing, 'a shonda; to get a
divorce. But after they dissolve their marriage, Jews choose to



marry again. As a group, Jews have the highest remarriage rate in
America - 50 percent. As a result, there is a growing number of
children defined as mamzerim, children of a second marriage whose
mother remarried without a get.

It is also true that accepting patrilineal Jewish descent is a
two-hundred year old practice in Reform. But we have never had a
surge of intermarriage like the one in modern Jewish history. We
did have such intermarriage rates in Germany. But in Germany, 395
percent of the intermarried raised their children as non-Jews.
Feople intermarried to rid themselves of the 'stigma' of being a
Jew. In America, even when the non-Jewish mother does not
convert, eighty percent of the parents tell their children, "You
are Jewish." Two-thirds of the intermarriages are Jewish-
male/non-Jewish female. Rabbi Alexander Schindler's insight was
to recognize that. They're not intermarrying to revolt against
their Judaism, or to spite their parents. They intermarry because
they go to the same schools, live in the same neighborhoods, work
in the same offices, and fall in love. Most consider themselves
as Jewish, and the non-Jewish parent considers Jewish status for
the children as a plus. Given that extraordinary truth,
intermarriage can be seen as a recruitment opportunity for Jews.
The question is how you deal with the opportunity, and the
accompanying risk. I estimate there are today from 300,000 to
500,000 children of patrilineal status. While they are a
compliment to America's respect for Jewishness, they also pose a
grave crisis to a unified community built on Jewish persconal
status.

The other half of the crisis born of freedom is that Jews feel at
home in America, and hence feel free to act boldly against one
another. When Jews were insecure in America they withheld acting
out their hostility toward other Jews (What will the gentiles
sav?). Now Jews feel at home in the United States; their pacifing
inhibitions have been dropped.

In short, much of the Jewish religious polarization is a crisis of
freedom and of success. This is wonderful, but the problem can
kill you if wou don't know how to handle it.

The gquestion is, how should we manage freedom? There is no
obvious answer. But fundamental to the challenge of Jewish unity
is each movement's claim that they have the exclusive and
independent right to define who is, and who is not, a Jew.
Personal status is the explosive issue which threatens to force
the current controversy in a runaway fission. Lawerence Schiffman
pointed out, in his book "Who Was A Jew", that the differing
definitions of who is a Jew caused the final split between Jews
and Christians. Personal status issues make schism so
frighteningly real today.

.



The issue goes beyond the numbers of people actually on contested
status. How does it feel to be a child of a woman converted to
Judaism, whose both parents raised you to be a Jew? You went to
temple, participated in UJA, campaigned for Russian Jewry, and at
the age of 20 or 25, someone approaches you and says, "You're not
Jewish." To the parents with the child, it is infuriating, it is
humiliating, it is degrading. But what do yvou want the other
side to say? "You are right. This causes you pain. Therefore I
give up my commitments and my principles" These are genuine
conflicts of principle - backed by raw emotions. They arouse the
passions of succession.

It is not enough to say, that if a Jew of patrilineal descent
falls in love with a Jew of matrilineal descent, the parents will
be so delighted their children are choosing to marry any sort of
Jew that they won't look out which of their future in-laws is not
Jewish. My fear is that these two Jews won't have the opportunity
even to meet each other, let alone get to know each other. Long
before that point, the Orthodox or traditional Jewish parent may
say to their children, "Don't hang out at the JCC because they
have the most insidious form of assimilation ever invented.

There are people there who walk like Jews, talk like Jews, dress
like Jews, present themselves like Jews, - but they're not Jews!
It was bad enough when I was afraid you would meet Christopher
Scott McCloud, who would wear a cross and approach you and say,
"Want to see a movie?" I would hope you'd turn him down. But if
he says, "I'm Christopher Scott Cohen", and he's wearing a chai,
how would you know what to do?" Interdiction would lead to social
withdrawal. Then it is going to be war, civil war. Parents are
going to tell their children, "I don't want you to mix with the
other kind of Jews."

I myself was guilty of complacency. My conviction was that Israel
and the Holocaust are such overwhelming events that they form the
bedrock of Jewish unity. I believed that issues such as women's
role, prayer, and definitions of God, were rabbinic squabbles,
confined to synagogues and theological journals, unable to break
the bonds of a united Jewish people. But the division of camps
over "Who is a Jew?" proved me wrong. Here, non-Orthodox Jews
said if Israel changes the law to exclude our -converts, it will
"endanger" our relationship with Israel.

What they really meant to say was "If you change the law to
exclude our converts, you will break the bonds of our
relationship." They wouldn't say it in so many words because
they're still Zionists! But how much longer will it be before
religious delegitimation overwhelms Zionist loyalties? How much
longer before humiliation and indignation sever the unity of the
Jewish people? I don't know. But it can happen. If anger can
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override Zionism, it can overwhelm religion. The crucial gquestion
becomes how to stop the trend before it gets that far.

Very few people, in their right mind, are calling for a split of
the Jewish people; 90 percent don't want it. What people want is
the next victory. Reform Jews want a way of reaching their youth
who are up for grabs; Some respond by rejecting any halachic
restraints that might limit their approach to their children.
Orthodox Jews want a way of closing out the threat of
assimilation; some respond by treating the Reform Jews as Traife
rather than by facing the challenge of an open society. If those
who respond this way have the next wvictory, the result will be a
fundamental split of the Jewish people.

Within Orthodoxy a hundred years ago, there were people who said
that Reform Jews should be prohibited from marrying Orthodox Jews.
The difference is that a hundred years ago, those advocating such
a position were intimidated by modern culture. The most ultra-
Orthodox were in their hearts intimidated by the power of modern
culture. The intimidation which kept all the extremes in check is
now lost.

Given the breakdown of intimidation, we have to do something -
together - to get a grip on ourselves as well as on the others.

In the last 20 to 30 years there has been a growth in "principled
liberalism®. I consider this a major upgrade of non-orthodox
Judaism. In the past, many of the liberal positions were held by
fallen Orthodox, with healthy doses of guilt bolstering their
beliefs. Today we have "principled liberalism", liberalism
without guilt. The issues it deals with are the very ones the
halakhah should be wrestling with. One good example is
egalitarianism as a principle. But principled liberalism will do
what 'unprincipled' liberalism would not do. It will follow its
own logic all the way, unrestrained by guilt, or a visceral
response to the traditions of the past. If necessary, principled
liberalism will even cause a breach with the Orthodox. That is
the danger of principles. Principles too well upheld are
dangerous. That is why the Torah was given to human beings, not
to a computer; with case studies, not with sweeping categories; so
that people would know the limitations of principles. But all the
groups that have to learn that together.

Despite all the evidence regarding the fracturing of the Jewish
community, there are those who say, "there is no problem." And
there are others who say divisiveness is a real problem but the
matter is insoluble, hopeless. Religion, they say, is something
non-negotiable, something irrational, something beyond, and
therefore, something beyond our control. The tendency to schism
is all too real, but something important can be done to stop it.
The ability to respond effectively is within our hands, within our
control.
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At this conference, we see that major leaders of American Jewry,
who were not necessarily eager to meet publicly in the first
place, nonetheless came together to propose bold solutions which
might move us closer to finding an answer to our divisiveness.

The power of dialogue was evident here. Rabbi Alexander
Schindler, who has been here the whole time, took the trouble not
only to speak and to teach, but to listen and to learn. Rabbi
Schindler is perceived by some Orthodox as an abrasive antagonist
who has attacked Orthodoxy in wvery harsh, inhuman terms. In many
cases, Orthodox Jews see him as the initiator, the instigator of
all this "patrilineal"™ trouble. In his talk at this conference

he was able to communicate, through his deeply moving speech, the
pain, the needs, the pride of being a Reform Jew, as well as to
provide us with a list full of constructive suggestions. He could
have and probably would have presented those thoughts at some
other occasion sooner or later, but part of the reason he gave
that talk in all its richness was that the opportunity to give it
was created for him. There is only one regret; there aren't
enough Orthodox rabbis and leaders here to hear. I wish there had
been ten times more; I myself, who thought I understoocd, certainly
felt differently after hearing it. That is the power of dialogue.
We are all humans and we are affected by hearing each other.

Rabbi Lamm, who also has many pressures and priorities, had the
opportunity to reflect deeply on the issue due to the challenge of
coming to this conference. It was here, that for the first time
he publicly repudiated those rabbis who deny recognition toc Reform
and Conservative rabbis. And he went on to speak of the
difference between validity and legitimacy. We are all struggling
to create a new vocabulary, one that recognizes that while we
disagree fundamentally we still respect one another, This is the
kind of dialogue we should have, dialogue which gives birth to
models and categories that allow us to disagree and respect each
other at the same time. My only regret is that there were not
more reform and liberal Jews here to hear his presentation.
Getting all Jewish groups, together, to hear is our challenge.

Now, how do we accomplish this? By persistent effort in dialogue.
Jews have been partners in dialogue with Christians on theological
and religious issues for 50 years. The Jewish community in the
United States is spending in excess of $10 million a year on
Jewish-Christian dialogue and it makes a difference. We're not
spending a fraction of that on Jewish -- Jewish dialogue. We are
more eager to sit down with the Gentiles than we are to sit down
with each other. Recall the famous line from American history --
"Millions for defense but not one penny for tribute." I would
paraphrase that regarding the Jewish community. Jews have
apparently decided, "Millions for defense agencies but not one a
penny for paying tribute to each other." This is an incomplete
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set of priorities; internal dialogue is now as important to Jewish
survival as external dialogue.

We must organize to make sure that Jews learn from each other.
Question: What do Yeshiva University, the Jewish Theological
Seminary, and Hebrew Union College have in common? Answer: In
all three places you can study to be a rabbi without ever being
exposed to the serious thinkers of the other religious groups.
At the Reconstructionist Rabbinical College, that is less true;
the other schools named can learn from that. Jews must dedicate
their energies to getting to know each other, to getting to
understand and learn from the other denominations, to meeting
them on a regular basis.

The task is not for the rabbis alone. Philanthropy has played a
key role in strengthening the tendency to split. Therefore
philanthropy has to play a key role in mending it. Philanthropy
has funded the enormous growth of the extreme right in Orthodoxy
and has tipped the balance of power in favor of the most
separatist elements. Lubavitch raises, by its own proclamation,
$50 million a year in America. The baal teshuvah yeshivas _
probably raise almost as much. That is an enormous investment 1in
Jewish outreach. Yet, the bulk of Jewish people these groups
contact will never live the ultra Orthodox lifestyle. As a result
of the division of resources, many, if not most, Jewish children
are never exposed to outreach they would consider a serious
alternative. 1It's time that the center, whether it be modern
Orthodoxy, Conservatism, Reconstructionism, or even secular
Judiasm, engage in aggressive outreach programs to reconnect with
unaffiliated youth. Hillel struggles every day to do this with
limited funds. Outreach is a job for all of us - to work on
together.

The conditions of intra-Jdewish dialogue today are less developed
than Jewish-Christian dialogue at its beginning 50 years ago.
While Jews may have greater access to each other, while they share
the same history, and are members of the same people, the actual
process of dialogue itself is less developed inside the community.
So the results are poor.

Consider: When Jewish-Christian dialogue first started, most Jews
lumped all Christians together. "All Christians are the same,"
Jews thought. Through dialogue Jews discover and that Catholics
are different from liberal Protestants, who are different from
Evangelicals. Jewish organizations have developed specialized
outreach to each Christian group. Most Jews think about the other
Jewish denominations in the same generalizing sterotyping fashion.
During these two days of CLAL's Critical Issues Conference, people
discovered that within Orthodoxy there are fundamental divisions.
Gerson Cohen denied that the divisions exist in the Conservative
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movement - and then proceeded to document and footnote those
splits. Rabbi Schindler also spoke about the same type of
disagreements in the Reform movement. He spoke quite candidly
about Reform rabbis who are performing intermarriages, a policy
which he personally does not support. Since there are fundamental
disagreements within each movement, we have to learn to avoid the
excesses of lumping them all together.

Too many talk of the Orthodox as if they all had the same policy
of rejection and separatism. Too many talk of the Reform as if
all Reform rabbis perform intermarriages. Several years ago, the
CCAR passed a resolution calling on its members not to perform
such marriages. At the same time, a record number of Reform
Rabbis publicly signed a statement saying they would perform such
marriages.

We must learn to respect the diversity and the inner conflict
because we have a stake in each other's outcome. Reform Jews have
a major stake in which group in Orthodoxy sets the tone.
Orthodoxy has a major interest in which direction the
Conservative, Reform, and Reconstructionist movements go.
Recognizing that truth is part of the task of dialogue. Start by
making distinctions. If you lump the other group all together,
there is no incentive to diverge. More than one Reform rabbi
responded to the criticism of patrilineage by saying, "And if I
hadn't endorsed it, would the Orthodox recognize my marriages?
Would traditional Jews except my conversions?"™ The answer is
obvious. If the Orthodox want the Reform to observe halakhic
norms, they have to give them some incentive in terms of
recognizing such behavior.

It is very hard for any rabbi to stand up and risk delegitimation
in one's own group. But it is no harder for an Orthodox rabbi to
face a Rosh Yeshiva and say "That Reform rabbi's conversion is
kosher" than it is for a Reform rabbi to face the chairman of the
board and say, "Your granddaughter is not Jewish unless she goes
through a certain ceremony"”. Why would anyone want to put their
neck and career on the line for someone who then will turn around
and say, "Your marriages are not valid"; "You're not a rabbi"; "I
don't respect your religious life, anyway"? The only reason for
extra effort to stay in one marriageble universe is if there is a
bonding between us. If an Orthodox Rabbi feels as close to a
Reform Jew as to a right winger in his shul, if a Reform Rabbi
were deeply allied with Orthodox - only then would people feel
that it was worth risking getting fired or delegitimated.

When I personally started I also didn't want to be threatened with
being delegitimated. There came a point, however, when I decided
it was as important not to lose the respect of Jacob Petuchowski
and Eugene Borowitz as it was not the lose the respect of a
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particular rosh yeshiva. That was the critical dividing line for
me. No one takes high risks voluntarily. One does it only when
there is no choice, only when one has the kind of relationships
that transform one's life. We have to work together on forging
relationships that transform each other's lives.

Clal Yisrael is not a cliche. The test of sincere commitment to
the principle of Clal Yisrael is: Are you willing to pay some
price for it? That means, for example, that an Orthodox layperson
faces the rabbi and says, "I will back you. I know that it is
difficult to disagree with the rosh yeshiva, but I will back you.
I will hire you more quickly if you make clear that you're willing
to extend yourself for unity". One hundred years ago the bulk of
the modern Orthodox defied their own roshei yeshiva and supported
Zionism. They went without the halachic guidance that they
desperately wanted and needed because they correctly believed that
rebuilding Israel was of historic necessity. Jewish unity now is
no less historic and no less crucial to Jewish survival. Then,
laypeople have to go to the Rabbi and say, "I am willing to
pressure my own daughter; I am willing to risk my own grandchild's
disapproval if you will work to create a unified Jewish
conversion”., Rabbi Soloveitchik once said that each Jew has to
bring an Akedah comparible to Abraham's binding of Isaac. 1In
other words, each Jew has to be prepared for ultimate sacrifice.
Thank God, I was spared. I have 32 cousins whose sacrifice was
that they were shot by Einsatzgruppan in Siedlice and Lomzha,
Poland. What is my Akedah? That I'm threatened with
delegitizimation by some colleagues? MNot everybody is called upon
for ultimate heroism. Each one is called upon for the heroism
that's possible in their lifetime and in their particular
situation.

The pressure placed by the laypeople on the rabbis will play a
major role in the future outcome. Many Orthodox rabbis perceive
that their laypeople want them to move to the right. Many Reform
rabbis see that their laypeople want them to perform
intermarriages. Many Conservative rabbis respond to their
laypeople who want women's eguality. Rabbis in each group
respond to their lay people.

Am I saying that Rabbis are purchasable? BAm I saying that lay
power alone will decide? No. But lay people do have influence;
by their judgments; by their words; and yes, by their pressure.
Pressure can not do it all. Each person has their

integrity -- but pressure helps. That is the reality of human
experience. All of the speeches at this Critical Issues
Conference, including mine, are influenced by our constituency.
The community's responsibility is to create respectful and
intelligent pressure, sometimes less and sometimes more. The
pressure should respect principle and integrity, and yet rework
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the dynamic between the groups. Those individuals most engaged in
efforts of Clal Yisarel are to be found in Federation and UJA,
leaving the synagogue leadership more likely to be denominational.
Therefore, UJA leadership should get involved in the dialogue
process and Federations and UJA should serve as models to

move rabbinic leadership towards a Clal Yisrael orientation.

Many of the obstacles to unity will melt away once the dialogue
starts. Today's answers are not the same as the answers we will
get after dialogue. Dialogue is not negotiation; it is not even
compromise. What people think is possible before dialogue is
different from what is possible after. If Jews had gone to the
Catholics 50 years ago and said, "You are going to have to
repudiate the anti-Semitism of the New Testament," they would have
been rejected. After 50 years of dialogue, Catholics and
Evangelicals are repudiating anti-Semitism in the New Testament.
If I would come today and say what policies I believe are possible
to achieve within the halakhah, people would laugh at me. Things
I do not dare dream of will be brought about by people who care
deeply enough after going through the dialogue process.

People have to care first; they have to socialize and meet with
each other. They have to share the experience and the pain and
the love. Then, the cbstacles fall away, even as it happened
through interreligious dialogue. Through dialogue we allow
ourselves to ask different questions, guestions which break open
the possibility of different answers.

This does not mean that there is infinite flexibility in halacha
or in liberal principles. But when you are convinced of the truth
and integrity of the other, you begin to rethink your positions in
every area and in every way. People will discover new ways of
interpreting the divine will and many approaches and values they
did not know existed before.

Dialogue allows us to get inside the other's shoes - and even walk
around a bit in them. A Reform rabbi recently said to me, "The
patrilineal decision is three years old; we're not going to go
back now."™ Another Reform Jew said, "We have not required a get
for 100 years. We're not going to violate Reform principles now."
I replied "I'm not asking you to override principles. I am just
asking you to think the question through with people that you
love. And please show a little more tolerance next time someone
saye to you, "This law is 3,000 years old. I'm not going to
change.” This, too, is part of the discovery of dialogue - we
learn to respect that people develop attachments. Whether it is
three years old or 3,000 years old, people are seriously attached
to their traditions. One has to learn to live with it, to deal
with it in a constructive way. Pluralism does not mean that I
accept everybody and everybody accepts me., Pluralism means a
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willingness to accept limits, on both sides. Pluralism means
knowing our limits and discovering how we can work together.

Let us suggest some guideline to create an atmosphere of dialogue
in the Jewish community. Let each group begin by criticizing
itself first. Justifying one's own position and criticizing the
other's is the standard human way, but for the sake of Clal
Yisrael, one does the reverse. Rabbi Israel Salanter once said
that before he studied Mussar, the Jewish literature of self-
perfection, he used to criticize the whole world and justify
himself. As his studies developed he learned to criticize himself
and to criticize the world. As his studies climaxed, he learned
to criticize himself and justify the world. The challenge, then
is to see others as they see themselves, and to see yourself as
others see you. The double benefit is that we gain insight into
the other but we also avoid self-deception. It is difficult to
criticize one's self - and it is dangercous. Your own group may
become suspicious of your loyalty. But it is a moral
responsibility one has to one's own people. It shows that you
love them.

Secondly, every Jew has to develop a dual loyalty. One's primary
denominational affiliation must be balanced by loyalty to Clal
Yisrael. The test of the dual loyalty is the willingness to
confront one's own group, to speak up for and represent the needs
of those who are not there.

Thirdly, dialogue must be held at every level. Rabbinic dialogue,
as we have in Chevra; lay dialogue, which we've started at this
conference; and advanced scholarly dialogue. Had we come together
years ago to discuss problems surrounding conversion, there would
be far more understanding of each movements attempts to deal with
the issue. We need serious scholarly and halakhic dialogue on
every issue that potentially divides us.

We need public demonstrations of the desire for unity. CLAL
organized a "Symposium for Unity" in Washington D.C., in which the
past presidents of the four major rabbinic associations
participated. The truth of their message lay as much in the
format that was presented as in the words that were spoken. By
accepting the invitation to appear they were saying: we want to
be together.

The fourth principle is that dialogue is a common search through
which we upgrade ourselves. The payoff is that, in dialogue, each
group is transformed for the better. The average Conservative,
Reconstructionist, or Reform Rabbi, is as frustrated as the
average Orthodox rabbi by the constant struggle to upgrade the
laity's commitment. The single most powerful way to upgrade
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laypeople, as the UJA has shown, is to have a laypeople solicit
each other. The best way to increase observance is to have Jews
mix with people who are more observant, people who they would like
and admire. When lay people say, "I keep Shabbat", it's credible.
When Yitz Greenberg or even Alexander Schindler says "I keep
Shabbat", others say, "He's paid to do that." I was raised in a
family that taught ma'aser and tzedakah, yet I have learned a
totally different level of giving from exposure to non-Orthodox
laypeople. The Orthodox laypecple have a lot to learn from
liberal laypeople in terms of commitment and in terms of ethical
issues. There are so many things to learn from each other instead
of beating up on each other.

We should avoid Cassandra like proclamations that without
dialogue, Jews are doomed. It may well be that in isclation each
individual group will survive. But each will thrive only in the
company of the others, only if all avoid creating their own
isolated disciplines and commitments. Dropping the antagonisms
will pave the way for objective judgements without party pressures
on each policy tactic. The real critique of the patrilineal
descent ruling is not so much that it wviolates halakhah as that it
is a mistaken tactic. There is strong evidence showing that
children are more likely to affiliate with the Jewish community as
adults if their parents are converts or if they themselves
convert.

I had a fantasy once that Reform, Orthodox and Conservative Jews
had a dialogue and came away enamored with and deeply respectful
of each other. Each group goes back and studies its own tactics.
And the Conservative and Orthodox are so determined not to be
separated from the Reform Jews that they figure out a halakhic way
of recognizing patrilineal descent. The Reform Jews go back and
are s0 determined not to split with the Orthodox, and
Conservatives, they review the pragmatics of patrilineal descent
and conclude that it is not such a good tactic; so they drop the
policy. 8So we end up -- once again -- that one Jewish group is
for patrilineal descent and one is against. What have we gained
in my fantasy? Such a community will never split apart because
each group understands the other fully instead of reacting in
terms of stereotypes and cliches.

Did the Orthodox seriously consider halakhic sources for
patrilineal desent? No. Contemporary Orthodox theory says change
is anathema to halakhah, let alone changing for people who cannot
be taken seriocusly and who are perceived as selling out to
assimilationist sources. And liberal Jews feel that the Orthodox
are using the Torah as a club to beat them instead of seeing
Orthodox response as a loyalty to halacha, a loyality to be
cherished and respected, to learn from. If channels are open and
efforts at working together are forcefully made, then indeed each
group may learn to reconcile its needs with that of the other.
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Take women's ordination, for example. The Conservative movement
should have said -- with the consent of the women involved only --
that for ten years women rabbis will not serve as witnesses, but
on one condition: during those ten years a serious, halakhic, and
scholarly dialogue must be held in which both proponents and
opponents try to come up with sources and approaches that would
give women a broader and more equitable religious role. That kind
of mutual challenge could upgrade the religious life of everybody.

After all the alarms and problems between denominations, there is
no room for despair. And we can make a difference in the outcome
of the policy conflicts., Despair is unjustified because Jews
have not even tried to mend the rifts yet. An investment of one
million dollars a year would transform the atmosphere of the
Jewish community. One million a year could transform the
political and religious dynamics of the community. It is costing
more than one million now a year for duplicate mikvahs, for
triplicate day schools in communities that can barely sustain one.
The failure to structure and organize leads into wasteful rather
than constructive policies.

Secondly, we should not despair because this generation has
already accomplished miracles. Jews must now do for religion what
they achieved in politics and fundraising. This generation
translated the greatest historical events of Jewish history of the
last 2,000 yvears into miraculous and incredible responses -- into
the State of Israel, into UJA, into Jewish political action. Jews
took the lessons of Holocaust and the State of Israel and
translated them into extraordinarily efficient political action.
The time has come to do the same for halakhic action.

Many have spoken of the unity of Jewish faith in the Holocaust.
But it is not just because our enemies deny us that we are
unified. The Holocaust dramatized the truth that we are Israel of
the flesh. The Torah said that Jews are a family. We are not a
church that is defined by faith. One of my concerns about the
patrilineal decision is that it may lead to a denial of all
lineage as significant. Yet Judaism's fundamental statement is
that lineage makes a difference. In a church based on faith, when
you lose faith, you lose your status. But one cannot forfeit
family status. In Judaism, you remain fundamentally attached to
me, even when you or I lose our faith, because I am your brother.
The Nazis understood that; the PLO understands that. It is not
just that our enemies hate us. They understand that as long -as
one Jew is alive, that Jew is carrying the message of the
covenant. Let us have the courage to translate the family
principle into spiritual truth. When a Rabbi rules on a policy
issue, the rabbi must understand that he/she is dealing with other
Jews who are members of the family and are carrying the message of
the family.
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In an essay, "Towards a Principled Pluralism"™ I have cited Rabbi
Solovchitck's assertion that all Jews share the covenant of fate.
Such a conclusion obliges us to respect the dignity of all Jews
not only as individuals but together as a group. I reject the
idea that Clermont-Tonnerre suggested: to the Jews as indiwviduals
everything, to the Jews as a people nothing. I reject the
equivalent notion offered by right wing Orthodox Jews, to Reform
Jews as individuals everything, but to Reform Jews as a movement,
nothing.

Then, once we reject delegitamation, there are all kinds of
halkachic issues and problems to resolve. The current standard
Orthodox, Conservative, Reconstructionist and Reform movements'
beliefs about God, revelation, and observance tend to divide the
Jewish people. If the present convictions of the movements are
absolutely upheld, a fundamental split is the likely outcome. But
the great events of Jewish history of this millenium, the
Holocaust and the recreation of the State of Israel, clearly imply
the fundamental unity of our people. Our challenge is to
translate these orienting events of Jewish history into each
movement's spiritual truths. If we understand the implications of
Exodus and Sinai in ways that divide us, it is because we have
failed to draw proper conclusions from the Holocuast and Israel.
Thus our interpretation of the nature of God and Torah is flawed
and leads to the wrong conclusions.

The rabbis understocd the event of the destruction of the Temple
as an orienting event and developed the tradition and Halacha
accordingly. They turned the implications of the destruction and
exile into a new spiritual centrality for the synagogue as an
institutions inte prayers and fast days; and into a hermeneutic of
Bible and tradition. Our challenge is the same. How shall we
translate the implication of the Holocaust into the way we pray,
and into deciding which institutions are spiritually central. How
we shall view those who are one in fate with us although they
disagree with our views of God and torah? As we were one in
matyrdom, there were no distinctions in the gas chambers, so our
religious decisions, our interpertations of God, law, authority,
must yield ultimate unity within diversity and not divisive
conclusions that split our destinies apart. Otherwise our parsing
of the text, our commitments to follow precedent, have yielded
little truths that falsify or utterly miss the larger truth that
"We Are Onel"

The same challenge applies to the understanding of the rebirth of
the state of Israel. Israel was built -- could only have been
built -— by a coalition of all kinds of Jews -- secular and
religious, observant and non observant alike. This
accomplishment, translated into spiritual understanding, makes a
mockery of those views which seek to absolutize our religious
differences and split us over observance,
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The creation of Israel constitutes the renewal of the convenant in
our lifetime. Israel is the reaffirmation of the central claim of
the Torah: The divine promise that life is sacred and will
triumph. Without establishing Israel what conviction could there
have been to our belief that the world will be perfected in
partnership and therefore hope and faith is an appropriate
response to life.

After the Holocaust and the experience of Jewish powerlessness and
the worthlessness of Jewish life, what credibility could there
have been to the promises and affirmation of the Torah? 1In
establishing Israel, the Jewish people toock power to restore the
dignity of life and spiritual credibility of the Torah. But for
Israel, what moral/spiritual right would there be to pray to God?
But for Israel what good faith could there have been in speaking
of and praying to God as the redeemer of Israel? How else could
we have the right to utter the words in the Shmoneh Esrei "Who
remembers the loving kindness of the patriachs and brings the
redeemer to their children's children"? To whom does God bring
redemption - to the children burned at Auschwitz?

The Orthodox, Conservative, Reconstructionist and Reform Rabbis
must understand that their prayers are made possible by the state
of Israel's existence. 1In recognition of the greater truth that
no one group could have accomplished the state of Israel, their
task is to apply the tradition and to establish religious practice
in ways that spiritually actualize the unity implicit in the
miracle of Israel and not in ways that split support for Israel
and shatter the people's oneness.

In short, we have to translate the reality of Israel into God
language, into observance patterns and policy conclusions. By and
large the synagogue movements have failed to adequately
incorporate Israel as a seminal spritual fact, which should guide
Jews to cross lines rather than erect barriers. This failing to
draw proper historical conclusions is why the synagogues have lost
ground compared to the Federations during the past four decades.
Jewish fundraising organizations have made the implications of the
Holocaust and Israel central to their life and policies. Making
the Holocaust and Israel central, enabled the Federations to unite
all Jews in common endeavor, action and prayer. Unfortunately,
Federations translated the great events into Tzedakah and
political action and not into prayer and learning.

Only now are Federations beginning to articulate Israel's
implications in Jewish education - and are becoming channels of
learning Torah and developing observance. Federations must go
further and become educational institutions that turn Jews on to
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synagogue observance and prayer while making manifest the unity
that underlies their pluralism of practice and theology. The
process of unifying must go forward or it will go backward. If
federations and synagogues fail to extend the implications of
Israel into the spiritual realism, then the unity accomplished for
fundraising and political action will be shattered by the
deepening divisiveness in observance and communal religious
policies.

The irony is that our growing divisiveness reflects a mistaken
application of the principle of freedom. America has given Jews
unprecedented acceptance, access to all values and lifestyles, and
liberty to choose. The result was an initial surge in
intermarriage and assimilation. Goaded by fear that once they are
given a choice, the mass of Jews will opt out, each group is
pursuing drastic policies to keep Jews on the reservation. Each
group proposes solutions that meet its own needs but which
distance and alienate the others. These policies, such as
patrilineal descent, separatism and delegitamation, tend to divide
us. Furthermore, in the light of the acceptance which Jews feel
in America, they allow themselves to fight and act out wvis-a-vis
each other in ways that they did not allow themselves when fear of
Gentile reaction or persecution kept Jews together.

Why should we allow the fear of freedom leading to assimilation
drive us to try to save our denomination's skin at the cost or
rejection of the other? It is better to recognize that the great
calling of this generation is to learn to live in freedom. Let
all of us become Jews by choice. Let the groups divide up the
water front and reach different Jews in different ways. Let all
groups learn from each other and incorporate the others' insights
and strengths into their own behavior and policies. Then by
cooperation we can devleop the first and most committed Jewish
community of all time. By not excluding the alternatives, we show
our respect for our humanity. Allowing alternative viewpoints
affirms the convictions that, given a choice, people can be mature
and choose discipline voluntarily. It bespeaks a conviction that
given a choice, Jews will upgrade their commitment and live with -
may incorporate - the variety of Jewish expression and

commitment.

This is the ultimate message of the central Jewish religous model,
the covenant. The all powerful God has voluntarily self-limited
and decided not to impose redemption but allow humans full
participation in the process of perfection. God accepted the
risks of human failure and betrayal, the risks of human
diversification and modification of the way of the Lord, our
conviction that by choosing, by being exposed to the variety of
models, humans will commit more deeply and become more totally
transformed.
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In this generation we have seen with our own eyes that, given a
choice, people commit to higher levels of loyalty and
responsibility and dedication then when values, even if they are
good, are imposed. Compare the devotion and bravery of the free
Israel soldier to the dragooned Arab conscript. Compare the
willingness of Filipino or Haitian citizens to voluntarily stand
unarmed for freedom before armed soldiers ordered by a despot to
hold them down. Compare the incredible productivity of an
American free market economy with the centralized, imposed
collectivism of the Russian system.

Stregthened by our faith in the covenental model, armed by the
incredible accomplishments of this Jewish generation in rebuilding
Israel, in liberating oppressed Jews and renewing life, Jews must
reach out to each other and respond to the challenge of living
spiritualy as Jews by choice. To do that best we must learn from
each other. We need the multiple paths and experiments which
point the way to a new golden age. We need the variety and the
disagreements which lead to the establishment of a voluntary
community, built on love and fulfillment in Judaism, not on
persecution, exclusion or rejection of the other.

I want to finish with a sStOory ..eees
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want to finish with a story. Iris a

story | heard about Rabbi
Soloveirchik originally. Years later, 1
heard a second version, and this
week | heard a third version. It is
the same story and it represents the
best hope for what we are doing
here roday.

When Rabbi Soloveitchik visited
Israel in the 1930's, he was invited
to speak at a kibbutz which was
totally secularist, non-observant,
indeed anti-clerical. He was
surprised that they invited him in
the first place. After his
presentation, the kibbutz invited
him to lunch. He declined saying,
You know my principles. I cannot
eat non-kosher. They said, Rabbi,
we have a kosher kitchen. He
replied, You have free love and you
have a kosher kitchen? And he
laughed. They took him inside and
lo and behold there was a kosher
kitchen. And then they explained.

In the 1920's, they said, Rabbi
Kook went on a tour of the
kibbutzim. He came to our kibbutz
uninvited. (At that time, the
kibbutzniks were so antagonistic that
they would not even invite him to
visit). At his own initiative, he came
for Shabbat, whereupon they
boycotted him. They vowed to
avoid him and ignore him. But
Rabbi Kook was a loving person, an
artractive man, and slowly over the
course of the day, one person came
to speak with him, then a second,
then a few more. By the end of
Shabbat, half the kibbutz was with
him; by Sunday the whole kibbuz
was with him. When he went to the
bus to leave—he never said a word
the whole Shabbat about how they
treated him—when he got to the
bus, he turned around to say
goodbye. He said, maybe the next
time | come to spend Shabbat, we'll
eat together.

They did not know if he meant by
that they should have kosher food,
but they held an emergency meeting
and voted to set up a kosher
kitchen. If Rav Kook ever came
back, they would be able to eat with
him.

Ten years later, | came across a
book which tells of the battle of
Gush Etzion. During the siege of
Jerusalem, this bloc of four
kibbutzim was surrounded by an
Arab legion. The kibburim fought
valiantly, but eventually they fell.
The last two kibbutzim were Etzion,
which was a religious kibbutz, and
Revadim, which was a Shomer Ha-
Trair kibbutz, totally non-observant.
The last cow of Kfar Etzion was
struck by a shell and killed. Since it
was not properly slaughtered, the
people at Kfar Erzion could not eat
it. But, it was the last cow, and it
would have been terrible to waste
the meat, so they sent it over to
Revadim. Revadim voted to stand
shoulder to shoulder with Kfar
Etzion and did not eat any food
their brothers and sisters in battle
could not eat.

The third version of the story
appeared this week in the Cleveland
Jewish News. Rabbi Susan E. Berman
tells the following story: ""Last 1».l.u=.*1=:tvc+
I went to lsrael for three days . .
part of what was officially called The
Rabbis Special Conference on Tourism.
The rabbis made me feel both proud
and grateful that [, too, am a rabbi.
As the only woman on this trip, |
expected to stand out and to be

| stood out. That happened. But what

else happened was that a spirit of
cooperation, acceptance and
understanding between Reform,
Conservative, and Orthodox rabbis
prevailed. We ate together, davened
together and sang in one voice.
"When some of my colleagues
realized that our planned closing
ceremony at the Western Wall
would have excluded me (men and
women pray separately at the Wall),
the venue was quietly changed. We
walked to the newly excavated
entrance to the Holy of Holies,

located behind the Western Wall,
where | was, perhaps, the first
woman ever to stand in that place.
Singing and praying with other
rabbis, this Jewish soul was elevated
toward new heights of joy."

There are those who say that
women rabbis are a religiously
devisive issue and traditional Jews
will never accept them. But when
people have gone together, defying
terrorism to stand together for
Israel, then they will not allow
themselves to be divided over
religious issues.

There is a famous talmudic
midrash that | always think of when
[ remember the story of Kfar Erzion
and Revadim. Rabbinic midrash
tells the story of two brothers who
loved each other. One brother was
rich and single, the other brother
was married and poor. When the
harvest was in, the rich brother lay
in his bed at night and said, "My
brother is poor. He has a family. He
needs support. I'll sneak out and
transfer some grain to his side.”

The other brother lay in bed at
night and said to himself, "'l have so
much—my wife, my children, my
land. But my poor brother, what
does he have? All he has is his
wealth. Maybe he'll feel better if he
had more grain.” So he sneaked out
and transferred grain to the other
side. Night after night this
happened. Come morning, each
brother could not figure out why his
grain was never diminished. One
night they met each other on the
road hauling a load of grain. Each
one realized what the other was
doing. They dropped the grain and
silently ran to embrace each other.
And that spot, says the Talmud, is
where the third Temple will be built.

1 submit that in this incident
Rabbi Berman has shown us the
location of the Third Temple, the
spot where we, with all our rich
diversity, will be able to embrace,
signifying the truth and the power of
Clal Yisrael.
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