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OUTREACH MEETING 

I. STRUCTURE 

A. Decisions: 

1. Make this biennial the place for the final task force 
report. 

2. Dissolve the task force. 

3. Establish Commission. 

B. Follow-up: 

1. Alex to consult with Glaser, Plaut regarding 
Commission. 

2. Lydia and Sandy to recommend Task Force members 
to f>.e retained on Commission. 

II. OUTREACH EMPHASIS 

A. Change from theory to program. 

B. Belin to continue as chairman, Zimmerman as co-chairman. 

I II. PROGRAM 

A. Conversion Programs 

1. Curriculum 

a. Introduction to Judaism course. 

b. Targets 

1. UAHC programs 

2. Communal programs 

3. General adult education 

2. Follow-up and Materials for Curriculum 

a. Book 

b. Teacher training videotape 

c. Teacher training workshops 
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3. To Be Considered 

a. Jewish Family Service link 

b. Conversion Archives 

c. Registry of Intro students 

4. Intake Process 

a. Form 

b. Interview 

c. Computerized form 

d. Policy statement 
(Seltzer and Kuk.off to circulate Boston and 
Los Angeles forms) 

5. Conversion Follow-Up 

A. Certificate 

B. Post Conversion Groups 

1. Basically congregational program 

2. Priorities 

a. Host families 

b. Newsletter to be considered 

3. Update of Outreach Kits 

4. Semi-annual mailing of Outreach materials to chairpersons 

5. Some space in R.J. for Outreach 

C. Parent Groups 

1. With kids marrying a non-Jew. 

2. With kids marrying someone who converted. 

3. Lydia to ask Harry Danziger to do pilot. 
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D. Videotapes on Life Cycle, Holidays, Beliefs and Values 

E. CCAR Links 

1. Cooperation with UAHC Conversion Connnittee 

2. Rabbis Kit 

a. Responsa 

b. Outreach minutes 

c. Theory 

d. Programs 

3. lillC-JIR Outreach Day 

F. Manual for Post-Conversion Groups 

G. National Outreach Conference 

1. May 18-20, 1984 

2. New York 

3. Goals 

a. Assertion of Pre-eminence 

b. Extend program to community agencies 

c. Alter perceptions in larger community 

d. Message that Judaism is open 

e. Get answers to problems 

f. Research findings 
(Seltzer to draft program) 

IV. NEW AGENDAS: 

MI XED MARRIEDS: AFFILIATED 

A. Some congregations have groups 

a. Semi-social 

b. Amorphous 
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B. CCAR being prodded by Alex for guidelines on issues 

relating to non-Jews and temples 

C. Programs for Mixed Marrieds 

1. Seltzer - Philadelphia 

2. Chicago Weekend 

3. L.A. Pilot Project 

D. Saperstein - Pre-Marital Legal Committee 
(Sandy Katz) 

E. Rabbis Materials 

1. Legal Issues 

2. How do you say no 
(Lydia to get Foster way of saying no.) 

MIXED MARRIEDS: UNAFFILIATED 

1. Boston 

a. Newspaper ad 

b. 4 weeks 

2. Los Angeles 

a. 8 weeks 

b. No ads 

c. 57/60 expressed interest 

d. In temple 

e. Raboi and educator teachers 

f. Host families 

g. 12 couples 
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h. Evaluation 

1. Positive 

2. Some anger gave way to appreciation 

3. Not long enough. 

4. Interested in affiliation 

5. Wanted more from instructors· 

i. Follow-up 

1. Participants have requested camp weekend 

2. Several signed up for Intro program 

3. People now know they can join temples 

j. Changes 

1. Want more synagogue things 

2. Want more preparation 

B. Needs 

1. Mixed married video tape 

• 2. Teacher /Educator workshops 

3. Commission policy 

4. Keeping Posted or Reform Judaism article 
on the changing composition of our congregations. 

5. Parent programs 

C. Patrilineal Issue 

BIENNIAL 

A. President's Speech 

B. Patrilineal Resolution 

c. Task Force Report 

D. Rabbinic Officiation 

E. Possible Workshop on Introduction to Judaism Archives 
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CHILDREN OF MIXED 

MARRIAGES 

A. Seltzer - preliminary paper on issues 

B. Possible weekend for college-age children of mixed marrieds 

NEW STRUCTURES 

1. Regional Coordinators 

a. Current nominal people in each region 

b. Currently 2 people are being paid: 

1. Chicago 

2. Boston 

c. Decision 

1. Take profits of Intro courses and engage 
Outreach Supervisor. 

Capital Gifts 

I. Introduction to Judaism courses 

II. Research Studies 

III. Curriculum 

IV. TV 

V. Texts 

VI. Coordinators 

VII. Archives 

1. Tisch - Intro 

2. Rapoport - Research Institute 
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SUMMARY 

I. INTRO TO JUDAISM 

A. Make Curriculum Normative Course 

1. UAHC courses 

2. Communal courses 

B. Teacher Training 

C. Intake Procedures 

II. POST CONVERSION 

A. Kits - updated 

B. Host Families 

C. Committees 

D. Pilot parent program - Memphis 

E. Reform Judaism article 

III. CCAR 

A. Kit 

B. HUC-JIR Day 

IV. MIXED MARRIAGE 

A. Conferences 

1. Philadelphia 

2. Los Angeles 

B. Policy push with CCAR 

C. Saperstein Legal Committee 

D. Mixed Harried Project - L.A. 
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V. CHILDREN OF MIXED ~RRIAGES 

A. Commission discussions 

B. College programs in Boston and L.A. 

VI. May, 1984 Conference 



M I N U T E S 
Outreach Meeting 
January 25-26 

Tarrytown, Nev, York 

In attendance: Rabbi Alexander M. Schindler, Edith J. Miller, 
Al Vorspan, Rabbi Leonard A. Schoolman, 
Rabbi Daniel B. Syme, Rabbi Sanford Seltzer, 
Rabbi Lennard Thal, Rabbi Sheldon Zimmerman, 
David Belin, Lydia Kukoff, Richard Cohen, Mark Cohen 



INTRODUCTION: 

There was a terrific impact, and major media coverage, after the 
1978 Houston address. But this impact must be translated into 
deeds and action. Congregations were greatly stimulated, and 
asked for Outreach kits, but none exist. There is no concerted, 
coordinated programming on a scale that is warranted. 

The impact with congregations has been felt in many areas. Some 
rabbis who were previously opposed to mixed marriage~, for example, 
are opening up to officiating at such ceremonies. But because there 
is no national, coordinated program, rabbis and congregations both 
are going off in their own directions. 

There are but a few publications available for Outreach programming. 
Adult education materials are lacking. There is not a single text 
today addressing the issue for non-Jews. The publications that we 
do have, such as Lydia's Choosing Judaism and an edition of "Keeping 
Posted," are excellent, but sparse. Current materials need to be 
fleshed out. A preliminary list can be assembled from existing 
materials. 

We need a publication series. An Outreach Library must be d~signed 
and created, to include, among many other topics, a basic book, or 
series of books, on "This Is Judaism." No current publications or 
series suffice for a concerted Outreach effort. A video library 
should also be created, and mixed media generally should be 
utilized to the fullest extent possible. 

Weekend programs have proven to be tremendously successful. New 
leadership comes out of these weekend meetings. However, the re
sources do not exist to run them on a sustained basis. 

Research programs are required. There is no useful statistical data. 

Major funding is required for the design and implementation of a 
national, coordinated Outreach Program, and for the development of 
materials. This programming should be geared to national, regional, 
and local efforts. 

Involving our affiliates, and the CCAR, HUC, the Federation, and 
others whom we mioht stimulate and who share our goals, such as 
educators and other professionals, progra~s must be created to 
alter the attitudes of Reform Jews, Rabbis, Jews generally, and 
non-Jews. 
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Action: (Throughout these minutes, action refers to activity 
that is presently possible, or desirable in the 
future, as resources permit. Where there is an 
assignment, it is indicated in parentheses) 

Prepare kits for congregations, using existinq materials, 
and expanding as new materials become available. 

Develop Outreach 11 beginner 1 s kits. 11 

Shore up follow-through programs for Jews By Choice. 
Define and create a basic bibliography for an 

Outreach Library. 
Develop adult education materials. 
Begin preparation of a manual for the Houston biennial. 
Create Outreach sales packages. 

AREAS OF CONCENTRATION: 

The areas of concentration for deliberation are: 

I. Introduction To Judaism 
II. Naturalization of Jews By Choic~ 
III. Mixed Marriages -- integration of non-Jewish partner 
IV. Children of Mixed Marriages 
V. Religiously non-preferenced 
VI. Overarching programs 
VII. Parents of Mixed Marriages and Intermarried Couples 

INTRODUCTION TO JUDAISM: 

Current programming lacks standards. In terms of time, Introduction 
to Judaism classes can range from 9 to 18 weeks, from one to two hours 
per evening. There are no standard publications in use. 

The CCAR is coming out with a booklet on conversion classes. Also 
re academic/study standards, the issue will be taken up by the ap
propriate committee of the Task Force, of the CCAR, and through them 
to the UAHC for consideration at the next biennial. 

The dissemination of a curriculum would have a great impact. It would 
include publications, video components, and would cover areas such 
as Holidays and Life Cycle events, Hebrew instruction, history, etc. 
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Procedures and programs can be extended to cooperative and Reform 
community schools not run by UAHC. This will be possible by virtue 
of the availability of programs and materials and their distribution 
through the Publications Department. 

Regional adult retreats would be ideal. They could be used for, 
in addition to Introduction To Judaism classes and follow-through 
programs, teacher training, rabbinic Outreach training, and weekend 
programming for other areas of our Outreach efforts. 

Extensive records and statistical data are required, better enabling 
us to program, to plan, and to answer such questions as who comes to 
us, how many convert, how many will come to us in the future, how 
many inquire, how many proceed, how many drop out, who does, etc. 
Why do people convert, why do some spouses in mixed marriaqes convert 
and some not? While some research exists, it is not centralized. 
There is no readily citable study. 

Action: 

Future 
Action: 

Set standards in consultation with CCAR. 
Suggest an 18 week program, one evening/week for 2 hours. 

Get a list of communities that currently have Outreach 
programming. (Lydia) 

Publish the Los Angeles curriculum with the understanding 
that the curriculum will be added to. (Lydia) 

Have this curriculum applied to those communities that now 
have programs and courses run by us. (Lenny Schoolman) 

Prepare a packet with materials currently available, for 
students, and with a teacher 1 s edition. (Sandy and Lydia) 

Prepare an Outreach Jewish calendar, a Shabbat Manual, and 
tapes. (Danny) 

Begin preparation of a rabbi 1 s manual. (Shelly and Sandy, 
in consultation with Lydia) 

Establish Scholarship Fund. 
Create regularly scheduled weekend programs and seek 

to have subsidized. 
Create an Adopt-a-Family program. 
Create teaching workshops. 
Hire more teachers and create a standardized teacher

training program. 
Acquire adult regional retreat sites. 
Acquire buildings in cities in every region for the purpose 

of having regional Houses of Living Judaism. 
Have written a Basic Judaism for Reform Jews. 
Have written a text about Judaism from the perspective of 

the non-Jew. 
Have written a series of booklets explaining Judaism from 

the perspective of different religious backgrounds. 
Create a Department of Outreach. (Lenny Schoolman to coordinate) 

- 3 -



(Lenny will also coordinate the use of scholarship funds, 
and the integration of the Commentary and other publica
tions into a fully assembled product) 

Create a new welcome letter and a new certificate for 
those who have completed the course of study. This 
certificate should be made in duplicate, with a copy 
sent back to the UAHC for statistical and research purposes. 

Create a Research Institute. 

NATURALIZATION OF JEWS BY CHOICE: 

How can the new convert be welcomed into the community? How can 
congregations be made aware of the special needs of Jews By Choice 
just entering the congregation? 

Should the conversion ceremony be public or private? There have 
been both successful and unsuccessful public ceremonies. Should 
there be a standardized ceremony? 

Rabbis, congregational committees, and members should be used for 
input and to help in the development of programs and standards. 
They should be invited to communicate with us through the Department 
of Outreach, or, until that is formed, a congregational liaison 
committee. They can inform us of their prob 1 ems. ~/e can inform 
them of what to expect. 

Regional offices should have Outreach committees made up of lay 
and rabbinic members, to coordinate activities. Rabbis should be 
sensitized to the needs and problems of potential converts, and 
those who are in the process of or have recently become Jews By Choice. 

An individual or a committee should be appointed in each congregation, 
for liaison purposes, and to act as a support group to potential converts, 
for those currently enrolled in classes, and for new Jews By Choice. 
Those individuals and/or committees can also provide us with mailing 
lists and additional information. 

A pamphlet should be prepared for congregations, making them aware 
of problems, needs, and what to expect. The pamphlet should suggest 
11 ideal situations," such as groupings, ceremonies, support systems, 
etc. The dues question should be addressed: should there be a 
complementary first year membership for Jews By Choice? 

Each region should have trained personnel to deal with new and 
potential Jews By Choice. 
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Our ·newspaper Reform Judaism should be utilized to make members 
aware of these issues, problems and needs relating to Outreach. 
It is a resource that might currently be used to sensitize the 
community. 

A historical study should be prepared for congregations and schools 
providing a historical perspective on Outreach. A pamphlet with 
personal testimonies would also be helpful. 

A clearing mechanism should be created for all new publications. 
It should come from the Task Force. Nothing should go out without 
this group's approval. 

Tapes and TV programs could be used for sensitizing the congregation. 
They could also be distributed to camps where children and young 
adults may be made aware of matters relating to Outreach. Each 
of these materials should have a guide with questions for discussion, 
similar to teacher's manuals. 

While we are not yet ready for self-syndication of our video materials, 
the mechanism exists in the form of the Jewish Chautauqua Society. 

The acceptance, or non-acceptance, by Israel, of Jews By Choice, was 
discussed. The problem was clear. We wish to inculcate among Jews 
By Choice a strong tie with Israel. Israel does not, however, recog
nize new Jews who were converted by Reform rabbis. They do not recog
nize as Jewish their children, nor the children of mixed married couples 
where the father is Jewish but the mother is not, even where the 
children were raised as Jews. This is an issue among potential converts. 
The best approach on this matter is to be totally up front about it, 
and to work for chanae over time. This matter should be addressed 
by the Task Force. Funding in this area would facilitate informational 
programming here and in Israel. 

Action: Request the CCAR to prepare a standardized conversion 
ceremony, public and private. (Shelly) 

Maintain CCAR interface, keeping them informed of our 
activities. (Shelly) 

Ask regional offices to form an Outreach committee con
sisting of lay and rabbinic members. (Lenny Schoolman) 

Hold weekend programs specifically for rabbis. (Schoolman) 
Hold workshops in regional settings for the training of 

personnel (lay and rabbinic). (Lenny Schoolman and Lydia) 
Prepare a letter to congregations suggesting the creation 

of Outreach liaison committees. (Sandy coordinate and 
draft letter, with Shelly and David Belin) 

Prepare a pamphlet for congregations addressing: what 
congregations could do vis-a-vis potential and new 
Jews By Choice. Suggest "ideal situations" such as 
groupings, support systems, possible complementary 
first year membership. (Sandy) 
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Future 
Action: 

Prepare a packet offering suggestions and possibilities 
for congregations. (Sandy) 

Prepare Biennial workshops. (Lenny Schoolman) 
Generate articles for bulletins, camps, and Reform Judaism. 
Prepare pamphlet on personal testimonies. (Sandy) 
Prepare discussion guides for tapes. (Danny) 
Prepare historical study for congregations and schools. (Sandy) 
Promote use of available videotapes. (Danny) 
Establish through the Task Force a reading and review committee. 
Prepare guide for publications. (Danny and Lenny Schoolman) 

Create videotapes to sensitize congregations. 
Develop publications - books, pamphlets, etc. 
Establish adult education classes. 
Create courses utilizing existing and new publications. 
Structure video courses. 
Research various areas and create a yardstick for 

measurement, plans and projections based on research; 
Create strong follow-through programs to encourage continu

ation of study after Introduction To Judaism classes end. 
Use Jewish Museums as a means of strengthening links to the 

past. 
Explore possibility of a "Travelling Exhibit of Judaism." 

This could include such areas as The Realm of Torah, 
This Is Judaism, etc. 

MIXED MARRIAGES -- INTEGRATION OF NON JEWISH PARTNER: 

(A question \>Jas raised about the term "mixed married." Should it 
be changed to interfaith marriages?) 

Reports are coming from congregations around the country, indicating 
the dimensions of the problem. 

In the Boston area, three groups have been run with mixed married 
couples who came in response to advertizing. They were informative 
sessions. The Jewish Community Center in Boston also runs programs. 

Current programming is erratic. One congregation advertizes their 
acceptance of "mixed married couples." 

Lenny Thal chaired a group during the last year and a half in 
Los Angeles that was successful and informative. 
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The Council on Jewish Life established a commission to examine 
this issue. It included 8 or 9 rabbis (including orthodox and 
conservative rabbis), 16 lay people, and 4 or 5 Jewish professionals. 
One phase of the .commission 1 s work addressed the desirabi,lity of 
mixed marriages, and included a presentation by Maurice Lamb (an 
orthodox rabbi). A conclusion drawn was that only an Outreach 
program leads to conversion. He did not say he would block such 
an Outreach program. 

A report emanated from the Task Force: yes, there is a desirability 
to reach out; no, it is not necessary to aim for conversion. The 
conversion process is generally initiated by the reaching out. The 
potential convert takes it from there. 

When working with mixed married couples it is important to sit down 
with them in non-threatening situations. They should be drawn out: 
what is on their minds, why have they stayed away, etc. 

An evening meeting was held in Los Angeles with 3 or 4 couples. 
There was general discussion: what did they feel about Jewish 
life? There was a fair amount of hostility expressed (but not 
toward the idea of having an evening of discussion). There was 
tremendous ignorance re Jewish life and the Jewish community. 
Often, it was found, the Jewish partner held the non-Jewish partner 
back. There was an expression by those who participated that they 
would like to continue. 

A general area of interest, and a good jumping off point for 
instruction, is holidays. 

Synagogue affiliation is important. Couples who are members of 
congregations are ipso facto more comfortable in the community 
and are more likely to bring their children up as Jews. Should 
we work only with couples inside the congregation, or outside, 
with non-affiliated couples, as well? Because of the scope of 
the problem, it was decided to initially limit ourselves to couples 
who are members of congregations, and over time to expand programming 
to non-members. Over time, opening programming to non-members will 
also work to draw them to synagogue membership. 

Methods of reaching out to these couples include adult education 
programs, and educational programs for children which would serve 
to involve the parents. 

Studies are required in this area as well. 
and some not? Why do some convert and some 
research should include previous marriages, 
education, etc. 
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There are no resources currently available to conduct useful 
research. Resources available would permit a small study of 
program involvement of non-Jews in the synagogues, two weekend 
programs, and limited development of pilot programs. 

Applications for congregational membership should be reformulated 
in order to elicit information on the couple and family. It often 
happens that the rabbi does not learn of a mixed interfaith marriage 
until there is a bar or bat mitzvah, or some other life cycle event. 
A revised application would be an initial source of information for 
research studies. 

Pilot programs should be developed, to be approved by the Task Force. 

A general question to be addressed is how do we accept mixed married 
interfaith couples without indicating our acceptance of mixed marriages. 
The rabbinate should be included in discussions on mixed marriaaes. 
A liaison committee could funnel information between the UAHC, the 
CCAR, and HUC. 

Materials are lacking for.programs oriented specifically to mixed 
married/interfaith couples. Educational materials must be developed. 

The process of ordering our priorities and organizing our programs 
will be channeled through the Task Force. 

There was general agreement that it is of the utmost importance 
that we communicate our recognition of the children of mixed marriages 
as Jews. 

Current 
and 
Future 
Action: Establish Regional Information Centers. 

Establish a network for communicating information to 
and from congregations. Make congregational leadership 
aware of our activities and our interest in addressina 
these prob 1 ems. (Lenny Schoolman) -

Request CCAR issue an edict affirming that children of 
mixed married couples are recognized as Jews. (Shelly) 

(A Conference committee should be established to respond 
to groups within and outside of congregations.) 

Initiate research project: why, who, when, etc. re conversion 
and non-conversion in mixed interfaith marriages. (Sandy) 

Begin developing educational materials. (Danny) 
Develop a series of pilot programs, and monitor carefully 

over the next 2-3 years. (Lydia) 
Develop a mixed married weekend program. (Set up meeting 

with Maslin) (Lydia) 
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Initially, plan two weekend programs, one in New York 
and one in the south. (Lydia) 

Conduct a small study of proper involvement of non-Jews 
in the synagogue. (Shelly) 

Review process of joining congregations with an eye 
toward revising applications to elicit useful informa
tion. (Lenny in consultation with committee on 
Synagogue Administration) 

Establish a Pilot Prooram Committee. 
Contact rabbis who perform mixed marriages. Get 

information from them, learn from them. 
Get rabbis of congregations to share their records with us 

for purposes of study and research. 
Study what is going on around the country in this area. 
Study the effects of non-Jewish partner on marriage and 

on children. 
Meet with and involve in programming the Boards of 

Trustees of congregations. 
Seek out volunteers among therapists and professionals 

in the congregation, and form groups with couples and 
individuals. 

Establish a National Information Center in Boston. 

CHILDREN OF MIXED MARRIAGES: 

Children of mixed married interfaith couples have special problems. 
This is true at all ages, but especially for college youth and 
young adults, some of whom, depending on their upbringing, are 
not sure of what they are. Children and parents both have many 
questions: if my mother is not Jewish but my father is, am I 
Jewish? Am I recognized as such? By whom? 

Problems have also arisen because of the rising rate of divorce. 
How are children of mixed married interfaith couples affected by 
divorce? This also gives rise to the problems of single-parent 
homes with no support groups to turn (or return) to. 

A legal conference should be held on the matter of children. 
Should, and how should, pre-nuptial agreements, and/or Ketubahs, 
be drawn up with the child's religious rearing taken into account. 
The goal of the conference should be the issuance of guidelines 
to the rabbinate and to congregations in cases of custodial hearings. 
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There was general recognition of the problems for children of 
religious school age of mixed married couples. Do we want to 
do a rethinking of the rule that you can ' t have children belong 
to a religious school if the parents don't belong to the congre
gation? Who should be addressing this matter? It was agreed that 
a meeting should be scheduled with the committee on Synagogue 
Administration to discuss a full examination of this matter, along 
with a reexamination of policy regarding program availability. 
Should programs be available to all children who seek them, or 
only to children whose parents belong to a congregation? The goal 
of this meeting should be a redefinition of policy toward children 
of mixed married couples. The strong feeling of the group was that 
everything be made available to children. ·scholarship funds should 
be established, and, over the long run, programs should be developed 
for camp committees, youth groups, etc., addressing the issue of 
children of mixed married/interfaith couples. Special programs 
should be developed, as well, for life cycle times for the children 
of mixed married/interfaith couples. 

The CCAR should address the matter of education as well. It is now 
left to the individual rabbi and family. There should be rabbinic 
and educator's workshops. They should be sensitized to and made 
aware of this problem. 

A packet of materials should be prepared for rabbis and educators. 

College level programming is both lacking and required. A machinery 
should be set up to generate comprehensive and multifaceted programs, 
utilizing mixed media - video, records, books, pamphlets, etc. 
Cooperative ventures should be explored with existing bodies, such 
as Hillel, JCS, etc. There is need for a staff to develop these 
programs. Program development and staffing should be under the 
jurisdiction of the Department of Outreach. 

For now, a small committee should be formed addressing itself 
specifically to college level programming, in coordination with 
the Task Force. A special college-level subcommittee of the 
Task Force should be formed. Included on the subcommittee should 
be rabbis who teach on campuses. A Task Force subcommittee should 
also be formed to decide how to utilize existing arms in order to 
present a cohesive form for these programs. One subcommittee might 
suffice for these areas. 

If funding were available the idea of campus reading rooms, or 
multi-media rooms for Jewish programs, was suggested. If funding 
were ava i1 ab 1 e the es tab 1 i shment of 11 8ayits II on or off campuses, 
in which social and educational programs could be promulgated, would 
be desirable. 
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Publications targeted to this audience, to the children of 
mixed/interfaith marriages, need to be developed. Publications 
should be created for each age group: children, college age, and 
youn9 adults. A potential biblio9raphy should be drawn up by 
the Education Committee, and should include a series of books 
and pamphlets which will ultimately comprise a part of a basic 
Library for the Outreach program. 

The importance of a new Basic Judaism book was reaffirmed. 

Advertizing is a viable method of reaching college age and youn9 
adults. Tasteful, informational advertizing could be introduced 
around the time of the High Holy Days and Passover, offering in
formation, consultation, publications, etc. A logical extension 
of this kind of program would be to attract respondees to Intro
duction to Judaism classes. As such, this type of advertizing 
should be structured around Introduction to Judaism courses. 

Along with an advertizing concept, an informational, public relations 
splash would be appropriate to attract young Jews generally, and 
children of mixed/interfaith marriages specifically, who may not 
have read themselves into the initial media coverage on Outreach. 

To study advertizing potential and possibilities, a discreet test 
program might be developed and tried, addressed to young adults. 
The idea of having a major event, at Carnegie Hall or the Felt Forum 
in New York, with major entertainment figures, was introduced. This 
would generate heavy media coverage and attract many young people. 
Before either of these programs could proceed, the importance of 
havtng materials and publications ready for distribution was stressed, 
so that if and when information was requested materials would be 
available. 

Successful programming generates further interest and a wider audience. 
In Los Angeles, after the completion of an Introduction to Judaism 
course a Talmud class was begun. Not only did many of the people 
who attended the Introduction to Judaism classes come to the Talmud 
class, but they brought new people with them. 

Current 
and Future 
Action: Arrange a conference to address the legal issue 

concerning the children of mixed/interfaith marriages. 
(David Saperstein) 

Review the process of joining a congregation. 
(Lenny Schoolman, with the committee on Synagogue Administration) 

Elicit suggestions and recommendations from rabbis. 
Form a Committee for College Programming. (Paul Menitoff) 
Create a Scholarship Fund for children to participate in 

schools, camps, trips to Israel, etc. 
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Publications targeted to this audience, to the children of 
mixed/interfaith marriages, need to be developed. Publications 
should be created for each age group: children, college age, and 
young adults. A potential biblio9raphy should be drawn up by 
the Education Committee, and should include a series of books 
and pamphlets which will ultimately comprise a part of a basic 
Library for the Outreach program. 

The importance of a new Basic Judaism book was reaffirmed. 

Advertizing is a viable method of reaching college age and young 
adults. Tasteful, informational advertizing could be introduced 
around the time of the High Holy Days and Passover, offering in
formation, consultation, publications, etc. A logical extension 
of this kind of program would be to attract respondees to Intro
duction to Judaism classes. As such, this type of advertizing 
should be structured around Introduction to Judaism courses. 

Along with an advertizing concept, an informational, public relations 
splash would be appropriate to attract young Jews generally, and 
children of mixed/interfaith marriages specifically, who may not 
have read themselves into the initial media coverage on Outreach. 

To study advertizing potential and possibilities, a discreet test 
program might be developed and tried, addressed to young adults. 
The idea of having a major event, at Carnegie Hall or the Felt Forum 
in New York, with major entertainment figures, was introduced. This 
would generate heavy media coverage and attract many young people. 
Before either of these programs could proceed, the importance of 
having materials and publications ready for distribution was stressed, 
so that if and when information was requested materials would be 
available. 

Successful programming generates further interest and a wider audience. 
In Los Angeles, after the completion of an Introduction to Judaism 
course a Talmud class was begun. Not only did many of the people 
who attended the Introduction to Judaism classes come to the Talmud 
class, but they brought new people with them. 

Current 
and Future 
Action: Arrange a conference to address the legal issue 

concerning the children of mixed/interfaith marriages. 
(David Saperstein) 

Review the process of joining a congregation. 
(Lenny Schoolman, with the committee on Synagogue Administration) 

Elicit suggestions and recommendations from rabbis. 
Form a Committee for College Programming. (Paul Menitoff) 
Create a Scholarship Fund for children to participate in 

schools, camps, trips to Israel, etc. 
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Create a bibliography for a Library for Outreach. 
(Education Commission, vJith approval of Task Force) 

Create a total, multilevel, mixed media Outreach Library. 

At some future time, arrange a conference with top 
media people (David Sarnoff, Sherry Lansing, for 
example). The purpose: we have called the American 
public's attention to Israel, to the Holocaust --
now we would like to focus attention on the worth 
of Judaism, to its grandeur and uniqueness. 
(Dick Cohen to begin assembling names for such a committee) 

THE RELIGIOUSLY NON-PREFERENCED: 

The importance of educating and sensitizing the future rabbinate 
was discussed. This would involve the introduction of courses at 
HUC, a cumbersome process. New rabbis are generally coming out of 
school more traditional. Attitudes should be addressed in the 
second and third years. Meetings should be arranged between 
faculties and student bodies, and a committee of the Task Force. 

The CCAR has a meeting scheduled for June in New York. They 
could be asked to come out with a unifying resolution in this 
area, recognizing the problem, but declaring the freedom of 
the rabbi in addressing this issue. The rabbinate should under
stand that just as they react to being told what to do by the 
laity, the converse is also true. A common ground should be 
reached. 

Shelly Zimmerman, David Belin, and Joe Herman should meet to 
evolve a common goal, and to determine what should be determined 
by whom. 

The need for a good data base was reemphasized, with the importance 
of a Research Institute affirmed. As p~rt of this Institute should 
be a Records Department, appropriately funded. Good records would 
be useful for a variety of purposes, including research, political 
and demographic. A computerized system should be brought into play. 
Studies should be conducted: how can this system be set up, who can 
devise such a system. 

For research purposes, a good questionairre should be created for 
those who become Jews By Choice. To be sent back to the UAHC, one 
part should be filled out by the convert, another by the rabbi. 
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After discussion of possible programming, the conclusion drawn 
was that, as this was the one area of the Task Force report that 
received some strenuous objections from the floor in Boston, and 
as there is so much to be done in the other areas of our Outreach 
efforts, areas in which there is general agreement and a consensus, 
programming for the religiously non-preferenced should be put on 
a back burner for now. 

Future 
Action: Shelly Zimmerman and -David Belin approach Gene Mahalic 

and make recommendations for a full course, or 
short of that for sensitization through other 
means (discussions, meetings, etc.) in the 
HUC curriculum. 

Have a Task Force meeting on a HUC campus. 
Devise a conversion form and questionairre that 

will elicit information from the convert and rabbi. 
Have Harry Fruehoff work on this. 

Create a Research Institute. 

PARENTS OF INTERMARRIED AND MIXED MARRIED/INTERFAITH COUPLES: 

There is pain and anguish on both sides. Many parents responded 
to an experimental group run in Boston. 

Publications - books and pamphlets - should be prepared. Weekend 
meetings and programs should be planned. Counselors should be 
trained and made aware of the special needs of parents of 
intermarried and mixed married/interfaith couples. 

These programs should be planned and executed through the 
Department of Outreach. Initially, this Department would require 
an executive and a secretary. There should be a regional coordinator 
for every region. Funding for the department should include travel 
and program expenses. Half-time regional coordinators may suffice. 
A figure of $100,000 was suggested for the Department, including a 
salary allowance of $12,000 + $3,000 for travel. 

The Research Institute would be functional in this area as well. 
Ultimately, Sandy will run and/or monitor this Institute. 

There will be overarching areas between the Department of Outreach 
and the Research Institute, and between the publications and video 
materials that will be produced for the different areas of the 
Outreach programming efforts. Video materials, for example, may 
have more general uses, in addition to specific Outreach purposes. 
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As part of the strengthening of this process, through specific 
proposals and packaging for the purpose of raising funds which 
would allow for the design and implementation of the programs 
enunciated in our deliberations, the following areas were defined 
and assigned: 

Publications: An Outreach/Basic Judaism Library 

TV and Film: 

An Introduction to Judaism Book. (Danny) 

A Living Judaism series on videotape. 
A Holidays series. (Danny) 

Research and Records: Sandy and Lenny with Fruehoff 

Programs and Program Development: Mark 

Facilities: Retreat Centers, regional Houses of Living Judaism, 
College 11 Bayits, 11 etc. (Mark) 

Pilot college projects and facilities: Mark 

Conference of Inquiry and Communications: Dick Cohen 

A brochure will be prepared as soon as possible incorporating 
the above areas. Mark will coordinate. 

Bernie Rapoport will be apprised of our deliberations. 
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M I N U T E S 

Outreach Meeting 

January 25-26, 1982 

Tarrytown, New York 

In attendance: Rabbi Alexander M . . Schindler, Edith J. Miller, 
Al Vorspan, Rabbi Leonard A~ Schoolman, 
Rabbi Daniel B. Syme, Ra~bi Sanford Seltzer, 
Rabbi Lennard Thal, Rabbi Sheldon Zimmerman, 
David Belin, Lydia Kukoff, -Richard Cohen, Mark Cohen 



INTRODUCTION: 

There was a terrific impact after the 1978 Houston address. But this 
impact must be translated into deeds and action. Congregations were 
greatly stimulated, and asked for Outreach kits, but none exist. There 
is no concerted, coordinated progranvning on a scale that is warranted. 

There was also major media coverage of the portion of Rabbi Schindler's 
address dealing with Jewish outreach to the religiously non-preferenced. 
Unfortunately, the media did not generally disclose the other aspects 
of the Outreach Program. 

The impact with congregations has been felt in many areas. But because 
there is no national, coordinated program, rabbis and congregations both 
are going off in their own directions. 

There are but a few publications available for Outreach programming. 
Adult education materials are lacking. There is not a single text 
today addressing the issue for non-Jews. The publications that we 
do have, such as Lydia's Choosing Judaism and an edition of "Keeping 
Posted," are excellent, but sparse. Current materials need to be 
fleshed out. A preliminary list can be assembled from existing 
materials. 

We need a publication series. An Outreach Library must be designed 
and created, to include, among many other topics, a basic book, or 
series of books, on "This is Judaism." No current publications or 
series suffice for a concerted Outreach effort. A video library 
should also be created, and mixed media generally should be utilized 
to the fullest extent possible. 

Weekend programs have proven to be tremendously successful. New 
leadership comes out of these weekend meetings. However, the resources 
do not exist to run them on a sustained basis. 

Research programs are required. There is no useful statistical data. 

Major funding is required for the design and implementation of a 
national, coordinated Outreach Program, and for the development of 
materials. This programming should be geared to national, regional, 
and local efforts. 

Programs must be created to alter the attitudes of Reform Jews, Rabbis, 
Jews generally, and non-Jews. 

Action: (Throughout these minutes, action refers to activity that 
is presently possible, or desirable in the future, as resources 
permit. Where there is an assignment, it is indicated in 
parentheses) 
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Prepare kits for congregations, using existing materials, 
and expanding as new materials become available. 

Develop Outreach 11 beginner 1 s kits. 11 

Shore up follow-through programs for Jews By Choice. 
Define and create a basic bibliography for an 

Outreach Library. 
Develop adult education materials. 
Begin preparation of a manual for the Houston biennial. 
Create Outreach sales packages. 

AREAS OF CONCENTRATION: 

The areas of concentration for deliberation are: 

1. Introduction to Judaism and conversion courses. 
II. Follow-through programs for people who have recently become 

Jews By Choice. 
III. Outreach to the non-Jewish partner in an interfaith marriage. 

IV. Outreach to the children of mixed marriages, including pre
college age and also college students and young adults. 

V. Jewish outreach to the religiously non-preferenced. 
VI. Overarching programs. 

VII. Parents of mixed marriages and intermarried couples. 

INTRODUCTION TO JUDAISM: 

Current programming lacks standards. In terms of time, Introduction 
to Judaism classes can range from 9 to 18 weekes, from one to two hours 
per week. There are no standard publications in use. 

The Task Force is reviewing this whole area as a part of its work on the 
implementation of the resolution adopted at the Boston Biennial. 

The dissemination of a curriculum would have a great impact. It would 
include publications, video components, and would cover areas such as 
Holidays and Life Cycle events, Hebrew instruction, history, etc. 

Procedures and programs can be extended to cooperative and Reform 
community schools not run by UAHC. This will be possible by virtue 
of the availability of programs and materials and their distribution 
through the Publications Department. 

Regional adult retreats would be ideal. They could be used for, 
in addition to Introduction To Judaism classes and follow-through 
programs, teacher training, rabbinic Outreach training, and weekend 
programming for other areas of our Outreach efforts. 

Extensive records and statistical data are required, better enabling 
us to program, to plan, and to answer such questions as who comes to 
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us, how many convert, how many will come to us in the future, how 
many inquire, how many proceed, how many drop out, who does, etc. 
Why do people convert, why do some spouses in mixed marriages convert 
and some not? While some research exists, it is not centralized. 
There is no readily citable study. 

Action: 

Future 
Action: 

Set standards in consultation with CCAR. One possibility: 
an 18 week program, one evening/week for 2 hours. 

Get a list of communities that currently have Outreach 
programming. (Lydia) 

Publish the Los Angeles curriculum with the understanding 
that the curriculum will be added to, including the 
Boston curriculum and Jewish Family Service. (Lydia) 

Have this curriculum applied to those communities that now 
have programs and courses run by us. (Lenny Schoolman) 

Prepare a packet with materials currently available, for 
students, and with a teacher 1 s edition. (Sandy and Lydia) 

Prepare an Outreach Jewish calendar, a Shabbat Manual, and 
tapes. (Danny) 

Begin preparation of a manual including guidelines for rabbis. 
(Shelly and Sandy in consultation with Lyd ia) 

Create series of video tapes--adult education. These can 
have multi-uses, including various aspec~s of Outreach, 
as well as religious school and adult education. 

Establish Scholarship Fund. 
Create regularly scheduled weekend programs and seek to have 

subsidized. 
Create an Adopt-a-Family program. 
Create teaching workshops. 
Hire more teachers and create a standardized teacher-training 

program. 
Acquire adult regional retreat sites. 
Have written a Basic Judaism for Reform Jews. 
Have written a text about Judaism from the perspective of 

the non-Jew. 
Have written a series of booklets explaining Judaism from 

the perspective of different religious backgrounds. 
Create a Department of Outreach.(Lenny Schoolman to initially 

coordinate with Task Force involvement.) 
(Lenny will also coordinate the use of scholarship funds, 
and the integration of the Commentary and other publications 
into a fully assembled product.) 

Create a new welcome letter and a new certificate for 
those who have completed the course of study. This 
certificate should be made in duplicate, with a copy sent 
back to the UAHC for statistical and research purposes. 

Create a Research Institute. 
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FOLLOW-THROUGH PROGRAMS FOR THOSE WHO HAVE RECENTLY BECOME JEWS BY CHOICE: 

How can the new convert be welcomed into the community? How can 
congregations be made aware of the special needs of Jews By Choice 
just entering the congregation? 

Should the conversion ceremony be public or private? There have 
been both successful and unsuccessful public ceremonies. Should 
there be one or more suggested standard ceremonies? 

Rabbis, congregational committees, and members should be used for 
input and to help in the development of programs and standards. 
They should be invited to communicate with us through the Department 
of Outreach, or, until that is formed, a congregational liaison 
committee. They can inform us of their problems. We can inform them 
of what to expect. 

Regional offices should have Outreach committees made up of l ay 
and rabbinic members, to coordinate activities. Rabbis should be 
sensitized to the needs and problems of potential converts, and 
those who are in the process of or have recently become Jews By Choice. 

An individual or a committee should be appointed in each congregation, 
for liaison purposes, and to act as a support group to potential converts, 
for those currently enrolled in classes, and for new Jews By Choice. 
Those individuals and/or committees can also provide us with mailing 
lists and additional information. 

A pamphlet should be prepared for congregations, making them aware of 
problems, needs, and what to expect. The pamphlet should suggest 
11 ideal situations,11 such as groupings, ceremonies, support systems, 
etc. The dues question should be addressed: should there be a 
complementary first year membership for Jews By Choice? 

Each region should have trained personnel to deal with new and 
potential Jews By Choice. In congregations, Outreach committees should 
primarily concentrate in Introduction to Judaism classes and Follow-Through. 
The other areas of Outreach are too sensitive at this time to be left in 
the hands of untrained people. 

Our newspaper Reform Judaism should be utilized to make members 
aware of these issues, problems and needs relating to Outreach. 
It is a resource that might currently be used to sensitize the 
community. 

A historical study should be prepared for congregations and schools 
providing a historical perspective on Outreach. A pamphlet with 
personal testimonies wou l d also be helpful. 
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A clearing mechanism should be created for all new publications. 
It should come from the Task Force. Nothing should go out without 
this group 1 s approval. 

Tapes and TV programs could be used for sensitizing the congregation. 
They could also be distributed to camps where children and young 
adults may be made aware of matters relating to Outreach. Each of 
these materials should have a guide with questions for discussion, 
similar to teacher 1 s manuals. 

While we are not yet ready for self-syndication of our video materials, 
the mechanism exists in the form of the Jewish Chautauqua Society. 

The acceptance, or non-acceptance, by Israel, of Jews By Choice, was 
discussed. The problem was clear. We wish to inculcate among Jews 
By Choice a strong tie with Israel. Israel does not, however, recog-
nize new Jews who were converted by Reform rabbis. They do not recog
nize as Jewish their children, nor the children of mixed married couples 
where the father is Jewish but the mother is not, even where the children 
were raised as Jews. This is an issue among potential converts. The 
best approach on this matter is to be totally up front about it, and to 
work for change over time. This matter should be addressed by the Task 
Force. Funding in this area would facilitate informational programming 
here and in Israel. 

Action: (All printed, audio and videa materials and programs should 
be coordinated with the Task Force.) 
Request the CCAR to prepare one or more suggested standardized 

conversion ceremonies, public and private. (Shelly) 
Maintain CCAR interface, keeping them informed of our 

activities. (Shelly) 
Ask regional offices to form an Outreach committee con

sisting of lay and rabbinic members. (Lenny Schoolman 
coordinate with Task Force) 

Hold weekend programs specifically for rabbis. (Lenny Schoolman) 
Hold workshops in regional settings for the training of 

personnel (lay and rabbinic). (Lenny Schoolman and Lydiat 
Prepare a letter to congregations suggesting the creation 

of Outreach liaison committees. (Sandy coordinate and 
draft letter, with Shelly and David Belin) 

Prepare a pamphlet for congregations addressing: what 
congregations could do vis-a-vis potential and new 
Jews by Choice. Suggest "ideal situations" such as 
groupings, support systems, possible complimentary 
first year membership. (Sandy coordinate with Task Force) 

Prepare a packet offering suggestions and possibilities 
for congregations. (Sandy) 

Prepare Biennial workshops. (Lenny Schoolman) 
Generate articles for bulletins, camps, and Reform Judaism. 
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Future 
Action: 

Prepare pamphlet on personal testimonies. (Sandy) 
Prepare discussion guides for tapes. (Danny) 
Prepare historical study for congregations and schools. (Sandy) 
Promote use of available videotapes. (Danny) 
Establish through the Task Force ·a reading and review committee. 
Prepare guide for publications. (Danny and Lenny Schoolman) 

Create videotapes to sensitize congregations. 
Develop publications - books, pamphlets, etc. 
Establish adult education classes. 
Create courses utilizing existing and new publications. 
Structure video courses. 
Research various areas and create a yardstick for measurement, 

plans and projections based on research. 
Create strong fallow-through programs to encourage continuation 

of study after Introduction to Judaism classes end. 
Use Jewish Museums as a means of strengthening links to 

the past. 
Explore possibility of a "Travelling Exhibit of Judaism. " 

This could include such areas as The Realm of Torah, 
This is Judaism, etc. 

MIXED .MARRIAGES INTEGRATION .OF NON . JEWISH . PARTNER: 

(A question was raised about the term "mixed married." Should it 
be changed to interfaith marriages?) 

Reports are coming from congregations around the country, indicating 
the dimensions of the problem. 

In the Boston area, three groups have been run with mixed married 
couples who came in response to advertizing. They were informative 
sessions. The Jewish Community Center in Boston also runs programs. 

Current programming is erratic. One congregation advertizes their 
acceptance of "mixed married couples." 

Lenny Thal chaired a group during the last year and a half in 
Los Angeles that was successful and informative. 
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The Council on Jewish Life established a commission to examine 
this issue. It included 8 or 9 rabbis (including orthodox and 
conservative rabbis), 16 lay people, and 4 or 5 Jewish professionals. 
One phase of the commission ' s work addressed the desirability of 
mixed marriages, and included a presentation by Maurice Lamm 
(an orthodox fabbi). A conclusion drawn was that only an Outreach 
program leads to conversion. He did not say he would block such 
an Outreach program. 

The report of the Task Force believes there is a desirability to 
reach out. It is not nec2ssary to aim for conversion where the non
Jewish spouse identifies with another religion. The conversion process 
is generally initiated by the reaching out. The potential convert 
takes it from there. 

When working with mixed married couples it is important to sit down 
with them in non-threatening situations. They should be drawn out: 
what is on their minds, why have they stayed away, etc. 

An evening meeting was held in Los Angeles with 3 or 4 couples. 
There was general discussion: what did they feel about Jewish 
life? There was a fair amount of hostility expressed (but not 
toward the idea of having an evening of discussion). There was 
tremendous ignorance re Jewish life and the Jewish community. 
Often, it was found, the Jewish partner held the non-Jewish partner 
back. There was an expression by those who participated that they 
would like to continue. 

A general area of interest, and a good jumping off point for 
instruction, is holidays. 

Synagogue affiliation is important. Couples who are members of 
congregations are ipso facto more comfortable in the community 
and are more likely to bring their children up as Jews. Should 
we work only with couples inside the congregation, or outside, 
with non-affiliated couples, as well? Because of the scope of the 
problem, it was decided to initially limit ourselves to couples who 
are members of congregations, and over time to expand programming 
to non-members. Over time, opening programming to non-members will 
also work to draw them to synagogue membership. 

Methods of reaching out to these couples include adult education 
programs, and educational programs for children which would serve 
to involve the parents. 

Studies are required in this area, as well. 
and some not? Why do some convert and some 
research should include previous marriages, 
education, etc. 
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There are no resources currently available to conduct useful 
research. Resources available would permit a small study of 
program involvement of non-Jews in the synagogues, two weekend 
programs, and limited development of pilot programs. 

Applications for congregational membership should be reformulated 
in order to elicit information on the couple and family. It often 
happens that the rabbi does not learn of a mixed interfaith marriage 
until there is a bar or bat mitzvah, or some other life cycle event. 
A revised application would be an initial source of information for 
research studies. 

Pilot programs should be developed, to be approved by the Task Force. 

A general question to be addressed is how do we accept mixed married 
interfaith couples without indicating our encouragement of mixed 
marriages? The rabbinate should be included in discussions on mixed 
marriages. A liaison committee could funnel information between the 
UAHC, the CCAR, and HUC. 

Materials are lacking for programs oriented specifically to mixed 
married/interfaith couples. Educational materials must be developed, 
to be coordinated with the Task Force. 

The process of ordering our priorities and organizing our programs 
will be channeled through the Task Force. 

There was general agreement that it is of the utmost importance 
that we communicate our recognition of the children of mixed marriages 
as Jews. 

There needs to be suggested guidelines for participation of the non
Jewish partner in the congregation. 

Current 
and 
Future 
Action: (All printed, audio and video materials and programs to be 

coordinated with the Task Force.) 
Establish Regional Information Centers. 
Establish a network for communicating information to 

and from congregations. Make congregational leadership 
aware of our activities and our interest in addressing 
these problems. (Lenny Schoolman) 

Request CCAR issue a statement affirming that children of 
mixed married couples are recognized as Jews, regardless 
of whether the Jewish parent is male or female. (Shelly) 

(A Conference committee should be established to respond 
to groups within and outside of congregations.) 

Initiate research project: why, who, when, etc. re conversion 
and non-conversion in mixed interfaith marriages. 
(Sandy coordinated with Task Force) 

Begin developing educational materials. (Danny) 
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Develop a series of pilot programs, and monitor carefully 
over the next 2-3 years. (Lydia) 

Develop a mixed married weekend program. (Lydia) 
Initially, plan two weekend programs, one in New York 

and one in the south. (Lydia) 
Conduct a small study of proper involvement of non-Jews 

in the synagogue. (Shelly) 
Review process of joining congregations with an eye . 

toward revising applications to elicit useful informa
tion. (Lenny in consulting with committee on 
Synagogue Administration and coordinated with Sandy) 

Establish a Pilot Program Committee. 
Contact rabbis who perform mixed marriages. · Get 

information from them, learn from them. 
Get rabbis of congregations to share their records with us 

for purposes of study and research. 
Study what is going on around the country in this area. 
Study the effects of non-Je.wi sh partner on marriage 

and on children. 
Meet with and involve in programming the Boards of 

Trustees of congregations. 
Seek out volunteers among therapists and professionals 

in the congregation, and form groups ·with couples and 
individuals. • 

Establish a National Information Center in Boston. 
Consider guidelines for synagogue participation of 

the non-Jewish partner. 

CHILDREN OF MIXED MARRIAGES: 

Children of mixed married interfaith couples have special problems. 
This is true at all ages, but especially for college youth and young 
adults, some of whom, depending on their upbringing, are not sure of 
what they are. Children and parents both have many questions: if my 
mother is not Jewish but my father is, am I Jewish? Am I recognized 
as such? By whom? 

Problems have also arisen because of the rising rate of divorce. 
How are children of mixed married interfai.th couples affected by 
divorce? This also gives rise to the problems of single-parent 
homes with no support groups to turn (or return)"to. 

A legal conference should be held on the matter of children. 
Should, and how should, pre-nuptial agreements, and/or Ketubahs, 
be drawn up with the child's religious rearing taken into account. 
The goal of the conference should be the issuance of guidelines 
to the rabbinate and to congregations. It may also have some bearing 
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in divorce situations where there may be hearings involving custody 
of children. 

There was general recognition of the problems for children of 
religious school age of mixed married couples. Do we want to 
do a rethinking of the rule that you can't have children belong 
to a religious school if the parents don't belong to the congregation? 
Who should be addressing this matter? It was agreed that a meeting 
should be scheduled with the committee on Synagogue Administration 
to discuss a full examination of this matter, along with a reexamination 
of policy regarding program availability. Should programs be available 
to all children who seek them or only to children whose parents belong 
to a congregation? The goal of this meeting should be a redefinition 
of policy toward children of mixed married couples. The strong feeling 
of the group was that everything be made available to children. Scholarship 
funds should be established, and, over the long run, programs should be 
developed for camp committees, youth groups, etc., addressing the issue 
of children of mixed married/interfaith couples. Special programs 
should be developed, as well, for life cycle times for the children 
of mixed married/interfaith couples. 

The CCAR should address the matter of education, as well. It is now 
left to the individual rabbi and family. There should be rabbinic 
and educator's workshops. They should be sensitized to and made 
aware of this problem. 

A packet of materials should be prepared for rabbis and educators. 

College level programming is both lacking and required. A machinery 
should be set up to generate comprehensive and multifaceted programs, 
utilizing mixed media -- video, records, books, pamphlets, etc. 
Cooperative ventures should be explored with existing bodies, such 
as Hillel, JCS, etc. There is need for a staff to develop these 
programs. Program development and staffing should be under the 
jurisdiction of the Department of Outreach. We need a comprehensive 
multi-faceted program of Outreach to the children of mixed marriages 
who are at college or young adults of post-college age. 

For now, a small committee should be formed addressing itself 
specifically to college level programming, in coordination with 
the Task Force. A special college-level subcommittee of the Task 
Force should be formed. Included on the subcommittee should be rabbis 
who teach on campuses. A Task Force subcommittee should also be formed 
to decide how to utilize existing arms in order to present a cohesive 
form for these programs. One subcommittee might suffice for these areas. 

If funding were available the idea of campus reading rooms, or 
multi-media rooms for Jewish programs, was suggested. If funding 
were available the establishment of "Bayits" on or off campuses, 
in which social and educational programs could be promulgated, would 
be desirable. 
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Publications targeted to this audience, to the children of 
mixed/interfaith marriages, need to be developed. Publications 
should be created for each age group: children, college age, and 
young adults. A potential bibliography should be drawn up by 
the Education Committee, and should include a series of books 

- and pamphlets which will ultimately comprise a part of a basic 
Library for the Outreach program. 

The importance of a new Basic Judaism book was reaffirmed. 

Advertizing is a viable method of reaching college age and young 
adults. Tasteful, informational advertizing could be introduced 
around the time of the High Holy Days and Passover, offering 
information , consultation, publications, etc. A logical extension 
of this kind of program would be to attract respondees to Intro
duction to Judaism classes. As such, this type of advertizing 
should be structured around Introduction to Judaism courses. 

Along with an advertizing concept, an informat i onal, public relations 
splash would be appropriate to attract young Jews generally, and 
children of mixed/interfaith marriages specifically, who may not 
have read themselves into the initial media coverage on Outreach. 

To study advertizing potential and possibilities, a discreet test 
program might be developed and tried, addressed to young adults. 
The idea of having a major event, at Carnegie Hall or the Felt Forum 
in New York, with major entertainment figures, was introduced. This 
would generate heavy media coverage and attract many young people. 
Before either of these programs could proceed, the importance of 
having materials and publications ready for distribution was stressed, 
so that if and when information was requested materials would be 
avail ab 1 e. 

Successful programming generates further interest and a wider audience. 
In Los Angeles, after the completion of an Introduction to Judaism 
course a Talmud class was begun. Not only did many of the people 
who attended the Introduction to Judaism classes come to the Talmud 
class, but they brought new people with them. 

Current 
and Future 
Act i on: (All printed, audio and visual material to be coordinated 

with the Task Force.) 
Create a total, multi-level, mixed media Outreach Library. 
Arrange a conference to address the legal issue 

concerning the children of mixed/interfaith marriages. 
(Sandy) 

Review the process of joining a congregation. 
(Lenny Schoolman, with the committee on Synagogue Administration ) 

Elicit suggestions and recommendations from rabbis. 
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Form a Committee for College Programming. (Paul Menitoff) 
Create a Scholarship Fund for children to participate in 

schools, camps, trips to Israel, etc. 
Bring in the Jewish Chataqua Society to help with Outreach 

on college campuses. Also discuss possible cooperation 
with Hillel. 

Create a bibliography for a Library for Outreach. 
(Education Commission, with approval of Task Force) 

At some future time, arrange a conference with top 
media people (David Sarnoff, Sherry Lansing, for 
example). The purpose: we have called the American 
public's attention to Israel, to the Holocaust --
now we would like to focus attention on the worth 
of Judaism, to its grandeur and uniqueness. 
(Dick Cohen to begin assembling names for such a committee) 

THE RELIGIOUSLY NON-PREFERENCED: 

The importance of educating and sensitizing the future rabbinate 
was discussed. This would involve the introduction of courses at 
HUC, a cumbersome process. New rabbis are generally coming out of 
school more traditional. Attitudes should be addressed in the 
second and third years. Meetings should be arranged between 
faculties and student bodies, and a committee of the Task Force. 

Shelly Zimmerman, David Belin, and Joe Glaser should meet to 
evolve a common goal, and to determine what should be determined 
by whom. 

The need for a good data base was reemphasized, wi th the importance 
of a Research Institute affirmed. As part of this Institute should 
be a Records Department, appropriately funded. Good records would 
be useful for a variety of purposes, including research, political 
and demographic. A computerized system should be brought into play. 
Studies should be conducted: how can this system be set up, who can 
devise such a system. 

For research purposes, a good questionairre should be created for 
those who become Jews By Choice. To be · seot back to the UAHC, , one 
part should be filled out by the convert, another by the rabbi. 

After discussion of possible programming, the conclusion drawn 
was that, as this was the one area of the Task Force report that 
received some strenuous objections from the floor in Boston, and 
as there is so much to be done in the other areas of our Outreach 
efforts, areas in which there is general agreement and a consensus, 
programming for the religiously non-preferenced should be put on 
a back burner for now. 
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Future 
Action: Shelly Zimmerman and David Belin approach Gene Mahaly 

and make recommendations for a full course, or 
short of that for sensitization through other 
means (discussions, meetings, etc.) in the 
HUC curriculum. 

Have another Task Force meeting on a HUC campus. 
Devise a conversion form and questionairre that 

will elicit information from the convert and rabbi. 
Have Harry Fruehoff work on this. 

Create a Research Institute. 
Assemble names for the development of possible 

information programs in the future for the non
preferenced as outlined in The Task Force Report. 
The planning group should include some of the most 
outstanding experts in the field of communications. 

PARENTS OF INTERMARRIED AND MIXED MARRIED/INTERFAITH COUPLES: 

There is pain and anguish on both sides. Many parents responded 
to an experimental group run in Boston. 

Publications -- books and pamphlets -- should be prepared. Weekend 
meetings and programs should be planned. Counselors should be trained 
and made aware of the special needs of parents of intermarried and 
mixed married/interfaith couples. 

These programs should be planned and executed through the 
Department of Outreach. Initially, this Department would require 
an executive and a secretary. There should be a regional coordinator 
for every region. Funding for the department should include travel 
and program expenses. Half-time regional coordinators may suffice. 
A figure of $100,000 was suggested for the Department, including a 
salary allowance of $12,000 + $3,000 for travel. 

The Research Institute would be functional in this area as well. 
Ultimately, Sandy will run and/or monitor this Institute. 

There will be overarching areas between the Department of Outreach 
and the Research Institute, and between the publications and video 
materials that will be produced for the different areas of the 
Outreach programming efforts. Video materials, for example, may 
have more general uses, in addition to specific Outreach purposes. 

As part of the strengthening of this process, through specific proposals 
and packaging for the purpose of raising funds which would allow for 
the design and implementation of the programs enunciated in our deliber
ations, the following areas were defined and assigned: 



.. 

Publications: An Outreach/Basic Judaism Library 

TV and Film: 

An Introduction to Judaism Book. (Danny) 

A Living Judaism series on videotape. 
A Holidays series. (Danny) 

Research and Records: Sandy and Lenny with Fruehoff 

Programs and Program Development: Mark 

Facilities: Retreat Centers, regional Houses of Living Judaism, 
College "Bayits", etc. (Mark) 

Pilot college projects and facilities: Mark 

Conference of Inquiry and Communications: Dick Cohen 

A brochure will be prepared as soon as possible incorporating 
the above areas. Mark will coordinate. 

Bernie Rapoport will be apprised of our deliberations. 

- 14 -
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Union of American Hebrew Congregations 
PATRON OF HEBREW UNION COLLEGE - JEWISH INSTITUTE OF RELIGION 

838 FIFTH AVENUE , NEW YORK . N.Y 10021 (212) 249-0100 CABLES UNION U AHC 

SPECIAL ANNOUNCEMENT 

SECO~UTREACH WEEKE~ 
--~--___ _,,,,,,,,,, __ 

TO BE HELD JUNE 6-8 IN NEW ORLEANS 

Dear Rabbi and Congregational President: 

As a result of the extraordinary success of our April 25-27 weekend 

in New York, entitled "Meeting the Needs of Jews by Choic~" the 

UAHC-CCAR Task Force on Reform Jewish Outreach will sponsor a second 

Outreach Weekend June 6-8 in New Orleans, Louisiana. 

The weekend, to be based at New Orleans' St. Charles Hotel, 2203 

St. Charles Avenue, constitutes a unique opportunity for Jews by 

Choice, their spouses, those in the process of conversion and their 

prospective mates to share common concerns and articulate shared 

aspirations, all in a highly experiential setting. 

The conference is open to Jews by Choice or conversion students 

in any UAHC congregation, as well as their spouses or prospective 

spouses. We will be pleased to accept Jews by Choice from your 

congregation whose applications and registration checks are received 

by June 1, 1980. As we can accommodate a maximum of fifty participants, 

applications will be accepted on a first come, first served basis. 

We anticipate that the program participants will return to their temples 

prepared to initiate and coordinate new programs of outreach which will 

benefit the entire congregation. A copy of the tentative program is 

enclosed for your information. 

If there are those in your congregation wbm you wish to recommend for 

this weekend, please: 

1. Have the individual fill out the application. 

2. Sign the application in the space provided. 

3. Have the individual return the application and a check for 

the $40.00 registration fee at once. 
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"MEETING THE NEEDS OF JEWS BY CHOICE" 

June 6-8, 1980 

St. Charles Hotel 

2203 St. Charles Ave. 

New Or~eans, Louisiana 70140 

FRIDAY, JUNE 6 

4:30 - 5:00 P.M. 

5:00 P.M. 

5:30 P.M. 

6:00 P.M. 

6:30 P.M. 

8:00 P.M. 

10:00 P.M. 

SATURDAY, JUNE 7 

8:30 A.M. 

9:30 A.M. 

11:00 A.M. 

12:30 P.M. 

REGISTRATION (AT ST. CHARLES HOTEL) 

WELCOME 

SHABBAT SERVICE 

KABBALAT SHABBAT 

DINNER AND ZEMIROT 

"WHY I CHOSE JUDAISM": GROUP SHARING OF 

PERSONAL REASONS FOR CHOOSING JUDAISM 

ONEG SHABBAT AND BROWING IN THE JEWISH 
' 

RESOURCE CENTER 

BREAKFAST 

SHABBAT SERVICE 

"BEGINNING THE JOURNEY" 

THE RABBI AND HIS/HER INFLUENCE 

KIDDUSH AND SHABBAT LUNCH 

Continued 
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SATURDAY, JUNE 7, continued 

2:00 P.M. 

4:00 P.M. 

6:00 P.M. 

7:30 P.M. 

SUNDAY, JUNE 8 

8:30 A.M. 

9:30 A.M. 

12:00 P.M. 

- 2 -

"THE PROCESS OF LEARNING" 

THE INTRODUCTION TO JUDAISM CLASS 

FREE TIME 

HAVDALAH AND DINNER 

"BEING JEWISH. HOW IT AFFECTED ... 

A. MY SPOUSE 

B. MY PARENTS AND FAMILY 

C. MY IN-LAWS 

D. FRIENDS, OLD AND NEW" 

BREAKFAST 

"TAKING RESPONSIBILITY" 

PROGRAMS FOR JEWS BY CHOICE TO IMPLEMENT IN 

THEIR CONGREGATIONS 

ADJOURN 



NAME 

APPLICATION FORM 

"MEETING tHE NEEDS OF JEWS BY CHOICE" 

June 6-8, 1980 

St. Charles Hotel 

2203 St. Charles Ave. 

New Orleans, Louisiana 70140 

ADDRESS -------------------------------(City) (St ate) (Zip) 

PHONE ------------------(Are a Code) (Number) 

CONGREGATION ----------------------------
CITY STATE ---------------- --------------

RABBI --------------------------------
RABBI'S SIGNATURE --------------------------

Enclose your application and check for $40.00, made out to "Task Force

Reform Jewish Outreach" and send to: 

"Task Force-Reform Jewish Outreach" 

838 Fifth Avenue 

New York, NY 10021 

All applications are accepted on a first come, first served basis. 

We can accommodate a maximum of 50 participants, so please act at once! 
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FRIDAY, MARCH 14 

3:30 - 5:30 P.M. 

6:00 P.M. 

SATURDAY, MARCH 15 

10:00 A.M. 

10:30 A.M. 

11:45 A.M. 

12:30 P.M. 

2:00 P.M. 

PROGRA!-1 

Registration, Stouffer's Cincinnati Towers, 

141 West 6th Screet, Cincinnati 

All Friday evening activities at the hotel. 

Kabalat Shabbat 
Shabbat Evening Dinner 
Zmirot 
Welcome: David Belin, Chairman 

Task Force On Reform Jewish Out.reach 
Temple B1nai Jeshurun 
Des Moines, Iowa 

Keynote Address: 

Discussion 

"Judaism's View of the Convert: An 
Historic Perspective" 
Dr. Eugene Mihaly 
Executive Dean foL Academic Affairs and 

· Professor Rabbinic Liturature and Homi
letics, . HUC-JIR 

Chart.ared bus transportation to Hebrew Union College 

(all morning and afternoon activities will be held 
at Hebrew Union College) 

. Shabbat Morning Service - Hebrew Union College Chapel 

Tour Hebrew Union College Campus 

Shabbat Luncheon 

"When Non-Jews Become Jewish: Assessing the Reactions 

of Born Jews" 
Dr. Robert L. Katz 
Joseph and Helen Regenstein Professor of Religion, 

.Ethics and Human Relations, HUC-JIR 

Discussion 



Program, contijued 

4:00 P.M. 

6:00 P.M. 

8:00 P.M. 

SUNDAY, MARCH 16 

9:30 A.M. 

11:30 A.M. 

Return to Stouffer's by chartered bus 

Havdalah and Dinner 

Presentation: "The Challenge, Joy and Pain of 
Becoming A Jew" 
Susanne Cromwell 
Temple Isaiah, Detroit, Michigan 

Panel Discussion: Dr. Robert L. Katz, Moderator 

"A Jewish Spouse Responds" 
Ira Lipman 
Temple Israel, Memphis, Tennessee 

"A Jew By Choice Responds" 
Ellen Sher 
Isaac M. Wise Temple, Cincinnati, Ohio 

"A Congregational Rabbi Responds'".-· 
Rabbi Robert Schur 
Beth El Congregation, Fort Worth, Texas 

•: 

At Stouffer's Cincinnati .Towers 

''Welcoming and Integrating Jews By Choice 
Into the Congregation and Community" -

Program clinic - Sharing of ideas 

Chairperson - Lydia Kukoff 

Adjournment 

Coordinator, Introduction to Judaism 
Program, Pacific Southwest Council, _ 
Union of ~erican Hebrew Congregations 
Los Angeles, California 



"MEETING TILE NEEDS OF Jr:-,.;s BY CHOICE" 

April 25-27, 1980 

FRIDAY, APRIL 2 5 

4:30 - ·s:oo P.M. 

5:00 P.M. 

5:30 P.M. 

6:00 P.M. 

6:30 P.M. 

8:00 P.M. 

10:30 P.M. 

SATURDAY 2 · APRIL 26 

9:30 A.M. 

11:00 A.M. 

12:30 P.M. 

UAHC HOUSE 02 LIVING JUDAISM 

838 Fifth Ave..::i.ue 

New York, New York 10021 

REGISTRATION (AT UAHC BUILDING) 

WELCOME 

SHABBAT SERVICE 

KABBALAT SHABBAT 

DIID.'ER A.""'ID ZEMIROT 

• ''WHY I CHOSE JUD_.\ISH11
: GROUP SHARING OF 

PERSONAL REASONS FOR CHOOSING JUDAISM 
ONEG SHABBAT AND B~OWSING IN THE JEWISH 
RESOURCE CENTER 

SHABBAT SERVICT'. . 

".BEGINNING THE JOlJR.~EY" 

THE RABBI AND HIS/HER INFLUENCE 

KIDDUSH AND SHAB3AT LUNCH 

Continued 
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SATURDAY, APRIL 26, continued 

2: 00 P .M. "THE PROCESS OF LEARNING" 

3:30 P.H. 

6:30 P.M. 

8:00 P.M. 

9:30 P.M-. 

SUNDAY, APRIL 27 

9:30 A.M. 

11:00 A.M. 

THE INTRODUCTION TO JUDAISM CLASS 

"BEING JEWISH: HO;-l IT AFFECTED ... 

A. MY SPOUSE 

B. NY PARE}l"TS AND FAMILY 

C. MY IN- LAWS 

D. FRIENDS, OLD AND NEW" 

HAVDALAH AND DIN"NER 

"IF ONLY ... II 

A SHARING OF SUGGESTIONS TO SENSITIZE THE 

JEWISH CONHUNITY TO THE NEEDS OF JEWS BY CHOICE 

SNACK AND SINGING 

"TAKING RESPONSIBILITY" 

PROGRAMS FOR JE't~S BY CHOICE TO IMPLEMENT IN 

THEIR CONGREGATIONS 

ADJOURN 
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"MEETING THE NEEDS OF JEWS BY CHOICE" 

April 25-27, 1980 

FRIDAY, APRIL 25 

4:30 - 5:00 P.M. 

5:00 P.M. 

5:30 P.M. 

6:00 P.M. 

6:30 P.M. 

8:00 P.M. 

10:30 P.M. 

SATURDAYz APRIL .26 

9 :3ff A.M. 

11:00 A.M. 

12:30 P.M. 

UAHC HOUSE OF LIVING JUDAISM 

838 Fifth Avenue 

New York, New York 10021 

REGISTRATION (AT UAHC BUILDING) 

WELCOME 

SHABBAT SERVICE 

KABBALAT SHABBAT 

DINNER AND ZEMIROT 

"WHY I CHOSE JUDAISM": GROUP SHARING OF 

PERSONAL REASONS FOR CHOOSING JUDAISM 

ONEG SHABBAT AND BROWSING IN THE JEWISH 

RESOURCE CENTER 

SHABBAT SERVICE 

"BEGINNING THE JOURNEY" 

THE RABBI AND HIS/HER INFLUENCE 

KIDDUSH. AND SHABBAT LUNCH. 

Continued 
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SATURDAY, APRIL 26, continued 

2:00 P .M. "THE PROCESS OF LEARNING" 

3:30 P.M. 

6:30 P.M. 

8:00 P.M. 

9 :30 P .M-;-

SUNDAY, APRIL 27 

9:30 A.M. 

11:00 A.M. 

THE INTRODUCTION TO JUDAISM CLASS 

"BEING JEWISH: HOW IT AFFECTED ... 

A. MY SPOUSE 

B. MY PARENTS AND FAMILY 

C. MY IN-LAWS 

D. FRIENDS, OLD AND NEW" 

HAVDALAH AND DINNER 

"IF ONLY ... II 

A SHARING OF SUGGESTIONS TO SENSITIZE THE 

JEWISH COMMUNITY TO THE NEEDS OF JEWS BY CHOICE 

SNACK AND SINGING 

"TAKING RESPONSIBILITY" 

PROGRAMS FOR JEWS BY CHOICE TO IMPLEMENT IN 

THEIR CONGREGATIONS 

ADJOURN 
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Union of American Hebrew Congregations 
PATRON OF HEBREW UNION COLLEGE-JEWISH INSTITUTE OF REUGION 

8 38 FIFTH AVENUE. NEW YORK . N .Y. 10021 (212) 249-0100 CABLES: UNIONUAHC 

SPECIAL ANNOUNCEMENT 

Dear Rabbi and Congregational President: 

During the weekend of April 25-27, 1980, the UAHC-CCAR Task Force . 
on Reform Jewish Outreach will sponsor an historic event, the first 
national conference for Jews by Choice in our Movement's 107 years. 
The program will be held at the House of Living Judaism, 838 Fifth 
Avenue, New York, New York. 

-The weekend, entitled "Meeting the Needs of Jews by Choice," constitutes 
a unique opportunity for Jews by choice to share common concerns and 
articulate shared aspirations, all in a bighly experiential setting. 

The conference is open to Jews by Choice in any UAHC congregation. 
We will be .pleased to accept up to three Jews by Choice from your 
congregation whose applications and registration checks are received 
by April 15, 1980. As we can accommodate a maximum of one hundred 
participants, applications will be accepted on a first come, first 
served basis. 

We anticipate that. the program participants 
temples prepared to initiate and coordinate 
which will benefit the entire congregation. 
program is enclosed for your information. 

will return to their 
new programs of outreach 

A copy of the tentative 

If there are those in your congregation whom you wish to reconnnend 
for this weekend, please: 

.1. Have the individual fill out the application. 

2. Sign the application in the space provided. 

3. Have the individual return the application and a check for 
• the $40.00 registration fee at once. 

The registration fee covers all sessions, meals and materials. Trans
portation, housing and incidental expenses are the responsibility of 
the participant. 

Please let us hear from you at once. It promises to be a most exciting 
experience. 

Encl. 

Sincerely, 

Rabbi Sanford Seltzer 
Director, UAHC-CCAR Task Force on 
Reform Jewish Outreach 
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Cha,rman 
Matthew H Ross 

President 
Rabbi Alexander M Schindler 

Regional President 
Melvin Kutchin 

V,ce Presidents 
Charles Ehrlich 
Carl Feldman 
Harold Perkins 
Roben Summit 

Secretary 
Myrna Jacobs 

Treasurer 
Roben J. Epstein 

National Board 

Vice Cha,rman 
Alan V. lsel1n 

Dr. David BenDaniel 
Harold Cotton 
Or. Harold M Fa1genbaum 

i~~la~ rr:~~sn°ti'erger. Jr 

~!g~r RRJ~~n BG
I
&1ii~lsohn 

Robert Green 
Melvin Kutchin 
Sol LevI1es 
Rabbi Jerome R Mahno 
Monon Narva 

Wa~';~~?6l'cf s11ver 
Roben Summit 
Howard W1lkott 

Union of American Hebrew Congregations 
PATRON OF HEBREW UNION COLLEGE-JEWISH INSTITUTE OF RELIGION 

1300 BOYLSTON STREET. ROOM 207, CHESTNUT HILL. MASS. 02167(617) 277-1655 

NORTHEAST COUNCIL 

Rabbi Sanford Seltzer 

October 18, 1979 

Dear Task Force Member: 

I trust you have received the announcement of our October 28-29 
meeting and the accompanying agenda. Enclosed is a packet 
of materials in anticipation of our sessions. It includes: 

1. Copies of the revised outline prepared by Mr. Belin. 

2. A somewhat more detailed exposition of section I 
of the outline. 

3. Demographic data regarding the future of the American 
Jewish Community. 

4. A number of articles responding to Rabbi Schindler's 
call for Outreach to the religiously non-preferenced. 

5. Examples of a program sponsored by the local Boston 
Federation which you might want to replicate in your 
o.-m community. 

I look forward to seeing you. 

Sincerely, 

Rabbi Sanford Seltzer 
Director, UAI-IC Task Force 

On Outreach 

Director 



TASK FORCE ON OUTREACH 

Section I 

A Selective Critical Survey & Resource Bibliography 

by Rabbi Sanford Seltzer 

The Biblical And Rabbinic Traditions 

It is clear from even a cursory reading of both the Biblical and Rabbinic 

record that from its earliest inceptions Judaism was conceived of as a uni• 

versal faith with a messagecof love, truth and justice intended for all of 

human kind. The people of Israel were bound to their God by a unique, 

immutable covenant under whose terms it became their destiny to bring the 

Ethical imperatives of this faith to the four corners of the earth. This 

was to be achieved both by personal and c.ollective examples which might 

well encourage others to volumtarily link their lot to that of the chosen 

people. Abraham's "call" in Genesis 12, culminates in the clarion declara

tion of Isaiah 56. 

Genesis 12: "And the Lord said to Abram, go from your country and your 

kindred and your father's house to the land that I will show you. And I 

will make of you a great nation and I will bless you and make your name 

great, so that you will be a blessing. 

and him who curses you I will curse; 

earth will be blessed." 

I will bless those who bless you 

and in you all the families of the 

Isaiah 56: 6-7: "And the foreigners who join themselves to the Lord to 

minister unto him, to love the name of the Lord and to be his servants, 

everyone who keeps the sabbath and does not profane it and holds fast my 
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covenant - these I will bring to my holy mountain and make them joyfol 
in my house of prayer: their burnt offerings and their sacrifices will 
be accepted on my altar. For my house shall be called a house of prayer 
for all people." 

Some Additional Biblical References: 

Leviticus 19: 33-34 "When a stranger sojourns with you in your land, and you 
rtb~8 ~b him wrong. The stranger who sojourns with you shall be to you as 
the native among you, and you shall love him as yourself; for you were 
strangers in the land of Egypt: I am the Lord your God." 

Deuteronomy 7: 6 "For you are a people holy to the Lord your God; The 
Lord your God has chosen you to be a people for his own possession, out 
of all the peoples that are on the face of the earth." 

Isaiah 2: l-3 "The word which Isaiah the son of Amoz saw concerning Judah 
and Jerusalem. It shall come to pass in the latter days that the mountain 
of the house of the Lord shall be established as the highest of the mount
ains, and shall be raised above the hills; and all the nations shall flow 
to it, and many peoples shall ccme, and say: "Come, let us go up to t :1e 
mountain of the Lord, to the house of the God of Jacob; that he may teach 
us his ways and that we may walk in his paths." For out of Zion shall go 
forth the law, and the word of the Lord from Jerusalem. 

Isaiah 49: 6 "he says: 1'It is too light a thing that you should be my 
servant to raise up the tribes of Jacob and to restore the preserved of 
Israel; I will give you as a light to the nations, that my salvation may 
reach to the end of the earth." 
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Isaiah 51: 4: "Listen to me, my people, and give ear to me , my nation; 

for a law will go forth from me , and my justice for a light to the peoples." 

Judaism's world view is further exemplified in the Book of Jonah and made 

emphatic by the subsequent inclusion of that work in the liturgy of Yorn 

Kippur. Thus the holiest day of the Jewish year becomes the setting in 

which the Jewish people are again reminded of their mission. Jonah is 

punished by God for his refusal to preach the Lord's message to the people 

of Nineveh. God's displeasure over his parochialism is expressed most 

poignantly in Jonah 4: 9-11: "The Lord said to Jonah, you pity the plant 

for which you did not labor nor did you make it grow, which came into being 

in a night and perished in a night. And should I not pity Nineveh that 

great city in which there are more than 120,000 persons who do not know 

their right hand from their left and also much cattle?" 

George Foot Moores observation: "The conviction that Judaism as the one 

true religion was destined to become the universal religion was a singularity 
·:_ 1 

of the Jews," is consistent with the wealth of positive rabbinic references 

about proselytes and proselytizing antecedent to the victorious emergence 

of Christianity as the official religion of the Roman empire. 

The evidence retarding Judaism's affirmative attitude toward converts 

~urfng the Intertestamental period of Jewish history is so overwhelming 

that even the most adamant opponents of current attempts to actively seek 

converts concede this point and base their opposition upon other arguments 

including the assertion that the specific historical circumstances of the 
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Graeco-Roman world cannot be used as precedent for contemporary move

ments in this direction. 

The most comprehensive collection of rabbinic statements regarding prosel-
2 

ytes is to be found in "A Rabbinic Anthology" by Montefiore and Lowe. 

As previously indicated, Rabbi Alexander Schindler's call for the develop

ment of a program of outreach to the religiously non-preferenced has 

resulted in a continuing polemic over the advisability of such an en

deavor. Articles reflecting a diversity of points of view relative to 

this idea are enclosed. 

Although there is disagreement as to the nature and extend of conversion 

to Judaism subsequent to the Edict of Constantine and the official promul

gation of Christianity as the State religion, it is indisputabiethat the 

most intensive efforts seeking proselytes were characteristic of the 

Biblical and Rabbinic periods of Jewish history. Discrimination, perse

cution forced participation in religious disputations intended to embarrass 

Jews and foment hatred among the Christian masses occupied much of Jewisp 

life from the time of the fall of the Roman Empire to the first stirrings 

of emancipation prior to the French Revolution. Such circumstances were 
3 

hardly conducive to the seeking of proselytes and with notable exceptions 
4 

the practice among Jews was ended. 

Thus the conventional wisdom regarding Jewish attitudes towards proselytes 

is open to a good deal of debate. Time does not permit an examination of 

the data regarding the descendants of the Marranos who embraced Judaism 

often at the cost of their lives both in Europe and in the New World 
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subsequent to the Spanish Inquisition and the expulsion from Spain in 

1492. Nor is it possible here to do more than allude to a series of 

works which address the reactio~ of Jews to Christianity and ensuing 
5 

efforts to reclaim the person of Jesus for Judaism. 

Current Jewish Demographic Trends 

Jewish demographers and sociologists are generally agreed tmt statistically 

speaking, the future of the American Jewish community is in jeopardy. Esti

mates differ as to the precise population figures of the next century as 

well as to possible solutions for the problem. What appears to be con

censually accepted is that within the next 100 years the American Jewish 

population will range anywhere from 1 - 3 million men, women and children. 

This is a consequence of a declining Jewish birthrate, already below the 

replacement level, an aging Jewish population, which has resulted in 

31% of all Jewish households headed by persons 60 years of age and older, 

and an intermarriage rate of over 30% which shows no indication of abat-
6 

ing and which instead may continue to rise. 

Spokespersons for the American Jewish community have··generally ignored 

the issue of larger Jewish families and have focused on the rising rate 

of intermarriage among Jews as their priraa+y:concern in dealing with Jewish 

survival. Their responses haire often been negative, strident and rejecting 

with little or no thought given to the potentially affirmative aspects of 
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this phenomenon. Thus, the largely positive attitudes towards Jews and 

Judaism as evidenced by the choice of Jewish mates by non-Jews bespeaking 

the powerful impact of Judaism upon American life, the tendency of converts 

to actively embrace synagogue life and become practicing observant Jews 

rather than joiners of secular Jewish organizations or totally non

affiliated members of the Jewish community and the proclivity of even 

those who have chosen to retain their original non-Jewish identities after 

marriage to a Jew, to forge social and cultural ties with the Jewish com

munity are overlooked and devalued. Hilton Himmelfarb and Eugene Mihaly 

have taken a far more balanced view of the matter. Himmelfarb writes: 

"The increasing numbers of Jews who marry non-Jews are sometimes cited 

as evidence of a decline in Judaism. This would be valid evidence if the 

lower rate of intermarriage in earlier generations could be taken as an 

index of fidelity then, but it cannot ..... If anything, the intermarriage 

of Jews seems less ideological today, less rebellious than it did in the 
7 

1920's. 

During the historic debate over the resolution on intermarriage passed 

at the 1973 Convention of the Central Conference of American Rabbis in 

Atlanta, Rabbi Eugene Mihaly offered this observation: "If we are to 

speak to our own children, if we would address the boys and girls whom we 

consecrated and whom we confirmed we must be prepared to say ..... your pain 

is my pain. I am with you in your struggle, in your travail, open, accept~ 

ing, loving , understanding ....... This tendency to impose and coerce es-

pecially within the institutions of Reform Judaism will result only in 

widening the rift that already exists between the rabbinic leadership and 
8 

the reform laity. We will legislate ourselves into total irrevelance. 
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Insufficient data exist to determine what, if any, the impact of the 

Holocaust may have had upon the willingness of Jewish couples to have 

large families as well as whether lingering suspicions of non-Jews 

as the enemy continue to be a deterrent against seeking converts. 

It has yet to be known if the professed fears of Christian evangeli

cal retaliation against renewed Jewish outreach programs are not in 

reality unconscious distortions of feelings of self:,abnegation and 

low esteem which when brought to the surface translate into the 

belief that one has to be crazy to voluntarily becone a Jew. 

At the same time one can only conjecture that the secularization 

and normalization of the American Jewish community as an outgrowth 

of the birth of the state of Israel may have unwittingly resulted 

in an increasing rate of intermarriage among Jews who no longer 
9 

deem themselves to be different or marginal. 

The American Jewish Futi'tre 

Two Views of Why Jews Should Remain Jews 

Jews have made outstanding contributions to American society in every 

period of American history and in all walks of life, culturally, poli

tically, scientifically, in the business world, etc. They continue 

to be a significant factor on the American scene. Yet periodically 

Jews may ask themselves why the need to maintain ones' Jewish identity 

and to be active in the transmission of the Jewish tradition to future 

generations. Certainly for those preparing to welcome non-Jews into 

the ranks of the Jewish people the question is of significant import. 



- 8 -

f • , 

The American Jewish Historian, Jacob R. Marcus, has addressed himself 

to the question of why this Jewish community should strive so hard 

to not only retain its separate identity, but disseminate its message 

as well. "I would like to believe that if we retain group identity 

within a larger context, then that separatism must be inspired by 

moral considerations. I would like to believe that if I walk my 

own way it is because I have a purpose, because I have something to 

give ........ We are living in a world that seems increasingly indif-

ferent to kindness, to love, to human decencies. It is this situation 

that rises to challenge the Jews to survive purposefully, to justify 
10 

his separatism. 

The late Harry Slonimsky, viewed Judaism as the blueprint for the 

religion of the future. On the occasion of the 300th anniversary of 

Jewish settlement in New York City, he too posed the why of J~wish sur

vival. His comments are most instructive: "1) The type of man who 

produced the Bible, the homo religious or religious man par excellence 

must be revived; he stands in a relation of polarity to God and is the 

chief factor in all religious life and growth. 2) Religion cannot 

recognize any one person as the sole way to God and Judaism is the 

permanent opposition to any religion which deifies a man. 3) The ethic 

and idealism sanctioned by the religion of the future muat be a life 

ethic, a life idealism as opposed to the romantic instinctivistic and 

other wordly idealism which have dominated Europe and which cut at 
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the roots of life. 4) Our universe is a growing universe and 

a continuing creation. There must be therefore a growth in 

some aspects of the Godhead as well. In that process, man 
11 

is a crucial and decisive factor." 
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Demographic Trends and 
Jewish Survival 

SAMUEL S. LIEBERMAN 
MORTON WEINFELD 

N
rth American Jews are disap

pearing. This is the stark propo
sition which,,has begun to reverb

erate in Jewish community circles. In a 
recent article, Elihu Bergman1 reports 
projections of the American Jewish 
population for the year 2076 ranging 
from a maximum of 944,000 to a mini
mum of 10,420 as5uming certain fertil
ity, mortality, and intermarriage rates. 
Hillel Halkin's2 provocative restate
ment of Zionist principles rests largely 
on predictions of a marked decrease in 
the size and viability of the American 
Jewish population. The well publicized 
finding of the National Jewish Popula
tion Study (N.J.P.S.) that nearly one 
third of American Jews marrying be
tween 1966 and 1972 had intermar
ried, has reinforced the expectation of 
a diminution in lie size of the Jewish 
community, and by extension, in the 
quality and security of American Jewish 
life. 

In the context of this growing Jewish 
communal concern, two points might 
be made. First, while a decrease in th 
size of the American Jewish community 
may be expected, it is not clear how 
large a role intermarriage rates play in 
this reduction. Indeed , the pattern of 
American Jewish intermarriage is 
complex, with the estimate of any attri
tion rate (the proportional loss to the 
Jewish community of offspring of in-
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termarriages) depending largely on 
particular definitions of Jewish iden- 1 

tification and criteria for communal (' 
membership. The traditional concep- ,. -, , LlL-i 
tion of interma~one-way pas- ~-., 
sage mto non-Jewish society no longer ~•- L .. ,, 
applies. sa--cofnmunity, American '-..-.·\..~Lit 

Jewry ha!_ pot yet faced the challenges ..,- '-. ...J, .. , 

of ~e ch~ng pattern._ _ 
- ore generally,-when thinking about 

the "optimum" Jewish population, it is 
proper to take account of various quan
titative and qualitative considerations 
and to recognize that trade-offs may 
well be necessary between the two for 
the community to meet successfully the 
variety of tasks on its collecti¥e agenda. 
Jewish population size and composition 
might then be evaluated as represent
ing more than the aggregation of indi-

. vidual private decisions and may indi
cate an organismic, adaptive response 
to a number of needs and conditions. 
Accordingly, hypothetical efforts to re
duce intermarriage or to stimulate 
Jewish fertility would not only be dif
ficult but would entail costs along with 
benefits for the Jewish community. In 
the following article, we first examine 
the impact of current age structure, fer
tility, mortality, and intermarriage 
rates on Jewish population trends, and 
then develo·p an alternate, survivalist 
perspective on the Jewish future . 
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What is the demographic back
ground to changing intermarriage and 
conversion patterns? Here it is instruc
tive to consider the recent history of the 



Jewish population in relation to that of 
the American population as a whole, 
and to introduce some alternative pro
Jections of the future American Jewish 
population. In this discussion we 
exclude all matters of intermarriage 
and conversion and focus on the types 
of changes expected as a result of pre
sent age structure, fertility, and mortal
ity characteristics. 

ca's Jews? Here we turn to a set of pro
jections which have the virtue of allow
ing us to draw together various pieces 
of information into a single framework. 

Of course, projections are in the 
realm of hypotheses, resting on as
sumptions that are more or less arbi
trary. Yet our results are striking. Our 
work builds on U.S. Census Bureau 
projections which extend current fertil
ity rates and incorporate assumptions 
of improving mortality. We apply these 
vital rates to the total population and 
age group totals published in the 
N.J.P.S. 

Our initial population total is an es
timated 5.37 million Jews, in 1970.4 

This estimate is somewhat controver
sial. It differs from other estimates of 
5.8 to 6 million individuals, Jewish and 
non-Jewish, living in Jewish house
holds. 5 Such estimates may have been 
on the high side as these typically in
cluded a significant number of persons 
living in Jewish households but not con
sidered to be Jewish by birth or by con
version. Our aim here is to provide 
baseline estimates of future population 
change, excluding complications of in
termarriage and conversion, so it is ap- ' 
propriate that we begin with the figure 
of 5.37 million. 

In broad terms the American Jewish 
population has evolved in a pattern 
similar to that of the American popula
tion a's a whole. Thus, the period of 
rapid growth, 1880-1925, was a reflec
tion primarily of rapid in-migration 
rather than high fertility levels. Migra
tion decreased in the mid-l 920s and 
the rate of growth of the Jewish com
munity was further affected by a de
cline in fertility that began during or 
before the Depression. Calvin Gold
scheider3 and others have suggested 
that this decline in Jewish fertility was 
sharper and more lasting than that for 
the population as a whole. This is evi
dent in the belated and restrained par
ticipation of American Jews in the 
post-World War II baby boom. Report
ing on a community stmly of Provr~ 
dence, Rhode Island, Goldscheider 
finds that Jewish women who married 
between 1945 and 1954 averaged 2.2 
children ever born compared to an av
erage of 2.0 children ever born to 
Jewish women who married between 
1930 and 1944. Moreover, the early / 
downturn of Jewish fertility in the 
1960s preceded the decline in North 
American fertility of the last ten years. 

r In making our projections we assume/ 
no net immigration of Jews to America 
over the next 100 years. 6 We apply 
those mortality rates predicted by the / 
Census Bureau to hold over the next 

According to most recent U.S. Cen
sus Bureau projections, the American 
population is headed towards zero 
growth and eventual decline. If current 
low fertility rates hold and mortality 
improves marginally, the U.S. popula
tion of 217 million will grow to 252 mil
lion in the year 2020 before declining to 
226 million in the year 2050. What are 
the demographic prospects of Ameri-
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I 00 years, and rely on the current age 
structure of the American Jewish popu-

• lation. This latter factor is a critical / 
determinant of future population to=' 
tals. Like the American population the 
Jewish population, even at below
replacement fertility, has "momentum" 
to further growth because of the baby 
boom cohorts who are now becoming 
parents. A unique aspect of the Jewish 
age structure, however, is the high pro
portion that is above age 65. (For 
example, reliable Canadian census data 
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tfor 1971 show the Jewish group with lation stands at 3.9 million. On the 

' 11.3 percent over age 65, compared to other hand , if Jewish fertility is pro

/ the national average of 8.1 percent). jected at less than current rates less 

I 
Our basic projection applies current growth occurs and the eventual decline 

U.S. fertility rates which have fallen is more rapid and more severe. Apply-

below replacement levels. But we might ,

1 

ing the unlikely rate of 1.2, which as- f ,/) 

first mention a possible scenario which sumes a 30 percent differential, the U 
has Jewish fertility recovering gradu- \ population stands at 5 million in the "'-o..p 

ally to replacement level, say by the year year 2000, falls to 4 million in 2025, 3 /i~ 
2000, and remaining at this level in the unillion in 2040, and numbers only 1.6 d~...,. 

years thereafter. Jewish population million in 2070. 

would then rise slowly to 5.8 million in In summary, we anticipate slow 

the next 20-30 years and would growth for the Jewish population until 

stabilize at 5. 7 million by the year 2070. early in the next century, when a sus

However, because of the chronically tained decline is likely to set in. Because 

low fertility levels of the American it is more aged and has smaller baby 

Jewish population our attention now boom cohorts, the Jewish population 

focuses on projections which apply cur- grows by less and begins to decline ear

rent U.S. fertility rates to the Jewish lierthan the American. The projections 

population. suggest further that the aging of the 

Of critical concern in these projec- Jewish population is likely to increase in 

tions is where Jewish fertility stands in severity as the baby boom cohorts move 

relation to the fertility of Americans as alonginage. TheprospectsforaJewish ) 

a whole. Results of major surveys in the community that is aging and growing 

' U.S. as well as Canadian census data smaller-with attendant difficulties , i 

I 
✓, ' / consistently place Jewish fertility 20-30 • stresses, responsibilities, and obli- / 

. \i percenfbelow that of the total popula- gations--are addressed below. Next we 

,! 
' l 
I 

i 
!I 

, tion. However , with the drastic general discuss issues raised by intermarriage 

dee ine of crude birth rates it may be, and conversion in the light of this gen- 1 

doubte-9-whether the 20-30 percent ·, eral demographic background. 

differentiaLMs been maintained. A 

total fertility rate 30 percent below the w 
rate 1. 7, which is· the rate used in the hat is likely to be the effect of in-

---Census Bureau population projection, termarriage on Jewish population size? 

would ut Jewish fertility at 1.2 chil- The evidence of a steady increase in 

dren-ever born per woman, an exceed- intermarriage rates is clear. From 

ingl low rate by any standard. On the N .J.P.S. data we know that31.7 percent 

other hand, recent American commu- of Jews marrying between 1966 and 

nity surveys as well as Canadian data 1972 married someone who had been 

suggest that Jewish fertility continues to born non-Jewish. Similarly, Canadian 

stand below that of the population as a intermarriage rates reveal a steady if 

whole. Thus, we apply a set of initial less dramatic increase, with 17 .8 per

fertility rates ranging from 1.2- 1.7 cent of Canadian Jews marrying in 

children ever born per woman. 1973 wedding non-Jews--representing 

Using the rate of 1. 7, projections an average increase of I percent per 

, point to gradual growth which will year from the lower rates of the early 

f cease by the year 2000 when the Jewish ~Os. -------------

I population will nupiber approxima~ely Little quanti~tive resea_rch has ·°<:~n 

5.7 million. Thereafter, the population done on the children of mtermarneft 

~ dines, until in the 2070Jewish popu- couples. However , it is known t / t 
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many intermarried Jews, with or with- to provide a "Jewish" religious upbring

out conversion of spouse. continue to ing for their children; that 71 percent 

1 affiliate with the community, identify as of all intermarried couples (compared 

Jews, and make some effort to pass on to 85 percent of in-married couples) 

Jewish commitment to their offspring. intend to give their children some 

Others, of course, do not. But consider Jewish education. What these figures 

the following proposition: as long as 50 suggest is that intermarriage by itself is 

percent of the children of intermar- not necessarily synonymous with a 

riages remain Jews there is no net effect complete break with the Jewish com

on the size of the Jewish population, munity. Using these survey results and 

regar"dless -oJ-ihtr intermarriage rate! As- assuming that all adult Jews marry and 

sume a1fjews mtermarry, and there are produce two children per marriage, we 

two children per family. If 50 percent can compute estimates of the number 

of the families remain "Jewish," so that of Jews who will descend from the Jews 

SO percent of the offspring are /_who married between 1966 and 1972. 

"Jewish , '-we have no increase or de- Counting only offspring of in

crease. If more than 50 percent become ' marriages, of all wife-Jewish intermar

Je-ws, The]ew1sh population in the next , riages, and husband-Jewish intermar-

generation would increase! This points riages with female conversion, we find a 

to the importance of the attrition rate in ,Y; generational loss of roughly 6 percent. 

assessing the demographic impact of At the other extreme, counting up all 

intermarriage, and in the centrality of / Halachically Jewish children as well as 

competing definitions of Jewishness in all those offspring for whom parents 

the calculation of generational gains or indicate an intention to provide "some 

losses. Jewish education," we find a gain of 

In estimating attrition rates , a num- roughly 14 percent! Skeptics will argue, 

her of complications emerge . The rightly, that many of these children of 

N .J .P.S . reveals that conversions to intermarriages who receive some min

Judaism (Orthodox, Conservative, and imal Jewish education or Jewish up

Reform) take place in 27 percent of bringing will become adults with few 

husband-] ewish· intermarriages and 3 ties and little commitment to the Jewish 

percent of the wife-Jewish intermar- community. Moreover, future behavior 

riages; conversions out of Judaism are may differ widely from the expecta

far rarer. When enumerating Jews we tions declared in the form of survey 

might begin by including offspring of responses. Yet using this criterion no 

in-married families along with off- doubt many of the "bona fide" Jews will 

spring of intermarriages where a con- also match in assimilationist behavior 

version has occurred. In addition, Or- these recruited Jews. In short, among 

thodox Jewish law would permit us to various definitions of who is to be 

include children of wife-Jewish inter- counted in the Jewish community, we 

marriages without conversion. But obtain predictions of generational 

___ _ such criteria, with their legalistic basis, change ranging from a loss of 6 perc 

\ are out of step with complex sociologi- to a gain of 14 percent. We would tenta

cal reality. Thus, the N.J.P.S. found tively conclude that the independent 

that in 46 percent of husband-Jewish net impact of intermarriage rates (or 

I 

\ 
\ 
\ 

and 44 percent of wife-Jewish inter- more precisely attrition rates) on the 

marriages, the non-Jewish spouse size of the American Jewish population 

"identifies" as Jewish; that 98 percent is mi imal. 

of wife-Jewish and 63 percent of It is not clear to what extent inte 

husband-Jewish intermarriages intend ~rriage rates will continue to rise, i at 
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all. As the number of Jews decreases often grounded in recollections of the 

both absolutely and in relation to the Holocaust, in stories of betrayal of Jews 

larger population the chances of inter- by their non-Jewish spouses in the face 

marriage may well increase with more , ' of Nazi threats. 
frequent interaction with non-Jews. Secondly, increasing numbers of un

However, it can also be hypothesized I converted non-Jews manifest positive 

that intermarriage rates may level off ( attitudes toward the Judaism of their 

on the assumption that as the more "as- spouses, and acquiesce or actively par

similated" marry out those who remai!} ticipate in creating an identifiably 

will be more committed to the Jewish Jewish home. Recent Jewish experience 

community. Yet even if intermarriage has not equipped the community for 

rates rise we cannot predict the future the absorption of such large numbers 

path of attrition rates however these are of voluntary members. At issue here is 

defined. Impressionistic ev,idence the moral and legal monopoly of the 

I based on increases in the status and Orthodox definition of Jewishness in 

I 
confidence of American Jews suggests .A:ri'ra'-ica and Israel , to the exclusion of 

f that attrition rates may not rise: Jews no voluntaristic or subjective interpreta-

longer intermarry to escape their tions. There is a kind of subterranean 

community of origin; conversions out uncertainty about the "legal" status gf 

of Judaism are rare; and Jewishness is ~se quasi-Jews and their offspring as 

no longer an impediment to occupa- ~bers of the community. The rnain-

tional mobility or economic success. In ~m Jewish community behaves in a 

the movie Pete 'n Tillie, Walter schizophrenic manner towards these 

Matthau explains why he insists on cal- / individuals, proudly claiming them as 

ling himself Jewish though he is three- members when they achieve distinction 

quarters Lutheran and only one- ;lin their fields , or contribute to cornrnu

quarter Jewish: 'Tm a social climber." nity charities, while withholding corn

Though the net effect of interrnar- plete acceptance to avoid antagonizing 

riage and attrition rates on Jewish the Orthodox. 
population remains minimal, inter- An excessive focus on the question of (/\ 

marriage remains perhaps the most intermarriage diverts attention from l L~'I 
emotional domesti<;: issue in American general patterns of Jewish behavior. . 

Jewish life. This is hardly surprising. While intermarried Jews are less likely 

First, there seems to be a residue of to be active in synagogues or commu- f -
discomfort, even distrust, in the pos? nity organizations, perhaps more sig- , )y 
ture of Jews towards converts to Judai / nificant are the large numbers (nearli 
ism. This attitude exists predominant! \.i 60 percent) of inmarried Jews who are 

in immigrant, older , or traditiona notatall _activejn theorganizedJe~is . V 
segments of the community. Thoug community. There seems to be httl '-- \1 '\,_ 

we all know of cases of "successful point in differentiating between inmarr 

, non-Jewish conversion to Judaism, la 

\,·\; tent antagonism towards converts is n readily uncovered in the Jewish com-
• rnunity. There is often a tendency to 

' ascribe intermarriages which end in di
vorce to irreconcilable differences in
volved in any Jewish-Gentile marriage. 
Some segments of the community see 
anti-Semitism as the inescapable inher
itance of the non-Jew. These fears are 
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ried and intermarried Jews, when th~ 
norm for both is non-involvement. 

The point of view ~e espouse treats 
community size, composition, and rate 
of growth as closely conditioned by the 
activities, opportunities, respon
sibilities, and obligations of the group 
in question. Thus, we evaluate the size 
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and composition of the Jewish popula
tion , like any other group, in terms of 
community needs and functional re
quirements. Of course, this is not to 
postulate that demographic decisions 
and actions such as decisions about 
whom to marry or how many children 
to have are initially anything but per
sonal, private events. Nor are we 
suggesting that "community" decisions 
are taken in some sort of organized 
conscious and collective sense. Yet be
cause of the numerous and extensive-
links between community members, 
because of systematic socialization to 
community norms and standards, it 
may be profitable to think of group fer
tility or intermarriage rates as if they 
reflect rational strategies plotted by 
communities in an effort to create an 
"optimal" population given a specific 
set of membership needs and obliga
tions. 

For example, compare Jewish popu
lation characteristics with those of an
other North American minority group, 
the Hutterites. The Hutterites are a 
small Anabaptist religious sect (num
bering around 20,000 in 1970) best 
known to biologists and demographers 
for their unusually high and apparently 
uncontrolled marital fertility rates. Not 
appreciated is the extent to which 
H utterite demographic characteristics 
represent a functional adaptation to the 
conditions and possibilities of the local 
environment and a chosen form of so
cial organization. 

The Hutterites have adopted a com
munal form of living and working in 
which austerity, self sufficiency, and 
avoidance of worldly involvement are 
important organizing principles. Life 
takes place within nucleated set
tlements, called colonies, of up to 150 
members which are located mainly in 
Montana, the Dakotas, Manitoba, and 
Alberta. Hutterite agriculture is diver
sified , relying on careful management, 
continuing innovation, and most of all , 
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the ability to mass and apply the col
ony's labor force to different tasks. The 
Hutterite world is demarcated clearly, 
where colony members acknowledge 
ties and relations to other Hutterite 
colonies and to other Christian groups 
following a communal way of life. All 
others are considered "gentiles," repre
sentatives of a corrupt outside world 
that Hutterites seek to avoid. 

Hutterite colonies grow, split. and es
tablish daughter colonies once lands 
have been acquired and sufficient ini
tial capital made available. What domi
nates Hutterite life is the rhythm of col
ony establishment, growth , and fission 
in the course of 1 to 2 generations. Col
onies are inward looking but'take time 
to deal with gentile neighbors and local 
authorities. Here H utterites follow a 
strategy of maintaining correct but dis
tant relations to diffuse apprehension 
about Hutterite land purchases and to 
create a climate of opinion that will 
allow Hutterite communal life and the 
cycle of colony establishment, growth, 
and fission to go on. 

The demographic characteristics of 
the Hutterites--rapid growth, high fer
tility, negligible population "loss" in the 
form of intermarriage or out
migration-set this group apart from 
other ethnic and religious minorities 
and from other agricultural popula
tions in North America. Yet these char
acteristics respond to and are consistent 
with other aspects of H utterite society 
and economy, and thus constitute an 
appropriate socio-demographic strat
egy. 

In the first place, Hutterite colonies 
are organized as egalitarian interde
pendent societies, but the basic organiz
ing principles and values are not ex
tended to outsiders. Hutterites distin
guish rigorously between members and 
non-members and exercise tight con
trol over membership . The Hutterites 
may accept innovation in agricultural 
and medical technology but the society 
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itself is closed, lacking gradations or 
differring interpretations of member
ship. Thus, there is no possibility of in
termarriage, of dual membership in 
Hutterite and gentile society. Out
marriage and extra-colony migration , 
taking up residence nearby or far away, 
are "losses" to community population. 
That such losses occur only rarely is an 
indication of Hutterite success, over 
many generations, in inculcating basic 
values. 

The high fertility and rate of popula
tion growth of the Hutterites are dj
rectly linked to the possibilities of ex
panding the community economy. The 
economy has achieved a kind of 
dynamic stability where all depends on 
continuous growth of capital, labor, 
and output, which depend finally on 
rapid growth. High fertility, in the con
text of colony division and relocation is 
beneficial, yielding a continuous flow of 
labor, especially child labor which is 
used extensively. In any case, parents 
are not expected to support and raise 
their offspring; the community does 
this. In this way, as long as new lands 
can be acquired, the Hutterite society 
continues to grow, following its own 
internal dynamic while corning into 
contact with the external world only on 
occasion. 

In contrast to the Hutterite model of 
community, we hypothesize a Jewish 
model comprised of concentric circles 
with an intensely committed Jewish 
core and decreasing Jewish commit
ment moving outward toward a rela
tively assimilated outer layer and a 
non-Jewish periphery. 7 Picturing the 
Jewish community in this way high
lights the basic differences in the evolu
tion of the Jewish population, com
pared with that of the Hutterite. The 
boundaries separating the various de
grees of Jewish identification are 
poorly defined and highly permeable 
to friendships and associations. Indeed, 
the fuzziest boundary of all may well be 
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that separating the last outer ring from 
the periphery, raising the possibility 
that even the most marginal individuals 
retain standing in the commuruty 'and 
links of family, friendship , or profes
sional interest with other Jews closer to 
the core. Short of outright conversion 
to another faith (and even there the 
process is not always complete) , it is dif
ficult to break all ties to the community. 

The other features of North Ameri
can Jewish life are well known: a high 
standard ofliving and participation in a 
cultivated and intellectually enriched 
environment. In addition, Jews share a 
dedication to occupatiorral achieve
ment and competitive performance in • 
terms of the highest possible standards, 
and at a more personal level, an adher
ence to a principle of universalism both 
in forming friendships and in the ideal 
of romantic love. It is unlikely that 
membership in the Jewish community 
for the majority could be maintained in 
the future should there be a significant 
weakening of prospects for fulfillment 
of personal and socio-economic values. 
If we apply this community model to 
the two great demographic "threats" to 
Jewish survival-intermarriage and 
below replacement fertility-we can 
discern benefits as well as costs deriving 
from both. 

In the model just outlined, the Jewish 
community demonstrates the flexibility 
and diversity which make it possible for 
individuals to retain membership while 
seeking individual fulfillment. 
Through the porousness of its outer 
boundaries, the community inoculates 

i itself against the possibility of large 
' scale defection, while presenting Jews 

with choices which are more varied and 
• more difficult than those facing the .' 
,Hutterites. It is a strength of mod:jjrn; 
pewish life that such a wide spectrum of 
/alternatives is retained within the 
~ries of the community. / 
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Intermarriage is an inevitable out
come of such a community model, with 
its support for universalist principles. 
Yet evidence suggests that many who 
have intermarried no longer accept as 
insoluble the conflict between univer
salistic norms and those of continued 
community membership. Such an at
tempted synthesis may be, rather than a 
source of despair, an indication of per
sisting Jewish loyalties in the face of the 

. powerful attractions, social and per
sonal, of the non-Jewish world. The 
public posture of the Jewish commu
nity with regard to intermarriage be
comes crucial. An "open door" policy, 
recognizing new realities, is one ra
tional response to the impending popu
lation decline. Jewish parents have al
eady made an accommodation: while 
ost would prefer that their children 

ot intermarry, no longer do they au
t matically break ties with those who 

Ours is not the conventional view, 
that "intermarriage is th~J.ice..m_illJern 

- Jewry must P...?-Y for freedom and equal
ity in an open so_ciety.ii'"'As seen in the 

(i, evidence of shifting attitudes, that 
,J "price"-a reduction in community size 

and viability-may not be as high as 
once feared. Intermarriage can also be 
seen as contributing to the achievement 
of community objectives. Consider the 
array of political responsibilities facing 
American Jewry. 

American Jewish political influence 
has been due in part to the concentra
tion of Jewish voters in northern indus
trial states, Florida, and California. 
Given the eventual decline in the Jewish 
population and the geographic disper
sion of American Jews into the South 
and West, this factor will decrease in 
importance. But numbers themselves 
have never been the sole basis of Jewish 
political strength: key elements have 
always been the degree and quality of 
participation in the political process. 

The effective mobilization of political 
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support on behalf of central Jewish in
terests requires a sophisticated popula
tion led by trained professionals, utiliz
ing as many contacts and points of entry 
with responsible authorities as possible. 
Groups like the Hutterites, it should be 
obvious, do not share such external 
concerns, and therefore do not need 
the development of these skills. The 
successful exercise of influence is best 
achieved in a community with a large 
subset of members interacting with 
politicians and opinion leaders. 
Through intermarried Jews them-
selves, and certainly through their so- . , 

. cial networks involving Jewish family L~ 
\ and friends who may be closer to th~ 
icore of the community, Jewish con-.J: , /-

l
cerns, interests, and sensibilities can be' ·7 
articulated before a wider, more influ- '' 'JY 
jential audience. In a recent interview 4,., 
1Presidential aide Robert Lipshutz ,' 1

, / 

'traced the origin of Jimmy Carter's Jl..tf,., 

'concern for Israel to his close r1~ , 
friendship with a first cousin, an Or- \ , 
thodox Jew. (Carter's aunt married a 1'ii . I 
Jewish man, and their two children] ;'-'1-<\ 
were raised as Jews.) Intermarrying 
Jews, while perhaps diluting the com-
munity in one sense, perform compen-
sating strategic functions in another. 

In similar fashion, the fertility pat
tern of Jews-the exceptionally low 
rates over the last fifty year~an be 
linked to a number of individual objec
tives and community requirements. So
cial scientific research has demon
strated an inverse relationship between 
family size and prospects for individual 
educational attainment and high occu
pational status. For parents at any given 
income level, having fewer children 
permits greater allocation of parental 
resources, both material and emo
tional, for each child. Jewish parents 
have recognized, since the period of 
mass immigration, the importance of 
providing a supportive nurturant en
vironment for children as a precondi
tion for success. It is likely that limita-
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tions on famil y size have contributed in 
no small measure to the present pros- , opulati o n size also affects the 

perity of American J ews. __J economic base of community services. 
Extending this utilitarian perspec- The Jewish community uses voluntary 

tive, the small family norm has also taxation for providing services and re
benefited Jewish women. By every in- distributing income. Adding the re
dicator of educational attainment, ceipts of national American Jewish or
labor force participation, and occupa- ganizations to the many contributions 
tional position, Jewish women, like to local Je~•ish institutions, payments 
Jewish men, display high patterns of towards synagogues, Jewish schools, 
achievement. Moreover, many Jewish etc., Daniel Elazar estimates a total 
women who are not in the laoor force community budget of $2 billion. 
devote time and effort to volunteer Though much of this income is recircu
community work and service. All of lated through the community (in pay

these endeavors are facilitated through ments to Jewish professionals), it origi
curtailment of family size. The small nates essentially through contributions 
nuclear family represents an attempted or the purchase of services by indi
compromise between the traditional vidual Jews. Who pays for this? Elazar 
value of the family and the modern has estimated a per capita figure of 
value of educational and professional $350 or $1 ,400 for a hypothetical fam-

/ 
participation for both men and women. ily of four. 

Furthermore, continuing low fertil- This wealth of the Jewish community 
ity has group-level advantages as well . is created by the adult working ·popula-
Consider again the tasks facing the or tion, ""ith the aged and the young pro
ganized Jewish community, which re ducing little while consuming much. 
quire a sophisticated, competent popu- Given available resources of the com

lation with essentially middle class munity, a larger dependent population 
characteristics: the community as it is. implies a smaller per capita expendi
Jewish political influence, which seems ture or a heavier tax burden. We would 
in excess of community numbers, is suggest that there is a limit, beyond 
·based on the human ·ancl -material re- which the Jewish community cannot or 
sources which the Jewish community will not be taxed. ____,,,, 

l

. can mobilize. Some of these resources Any significant upswing in average 

are channeled into the political process family size would impair the ability of 
as direct inputs, in the form of con- the Jewish community to maintain per 
tributions and participation of Jews i capita funding at present levels of qual-
politics:- Other inputs are indirect, an ity in the ranges of services provided, 
include activities of funded and prof es especially to the young. Looking ahead 
;ionally staffed organizations, (per and anticipating larger numbers of 

/ 

sonal lobbying, letter writing, etc.), an aged Jews, the problem can only be
what might be termed the attempted come more severe. A concurrent in
mobilization of the Jewish vote.Jews, as i rease in the numbers of Jewish chil-

i; Jews and as-members of the middle and / dren would require an increase in 
upper-middle classes, are highly active I services-schools, camps, youth or

in the political process. Low fertility/ ganizations, etc. As it is, recent studies 
helps perpetuate middle class status foy reveal declines in the overall numbers 

, Jews, with attendant high lev.els of edtf receiving any Jewish schooling. More-

l 
cation and political involvement; ac- over, despite some shift from supple

tordingly, Je·wish inteFests are stated mentary to day school education, the 
and defended more eff ctivel outcomes for those receiving some 
-f' I (. f ~ - ~• . L,,,. • 

~ ,Y~~ • i ' J • • - '-'\.I... l 7'> 
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f Jewish schooling are often less than 

I

/ adequate. With an increase in fertility, 
the community could not manage to 

L
increase both the quantity and quality 
of its educational services. 

One alternative would be to demand 
more from the Jewish tax-paying fam
ily. This could be done through in
creased contributions to Combined 
Appeals, as well as increased payments 
for specific institutions like schools. 
While it is true that the bulk of con
tributions come from a small minority 
of wealthy givers the Appeal itself rep'-

, resents about one quarter of the total 

( 

community budget. Most payments for 

I 

Jewish community services, while 
graded according to ability to pay, add 
significantly to the burden of the aver
age Jewish middle class family. Some 

\ would say that this burden is already 
, excessive. If it is unreasonable to expect 

significant increases in Jewish institu
tional revenues, what alternatives re
m a in? One option suggested by 
Bergman is a massive re-allocation of 
resources away from welfare needs intb 
youth services and education. While 

optimism. Second, care of the aged has 
traditionally been an important moral 
obligation of the Jewish community. In 
recent times Jews, for better or for 
worse, have shifted the locus of this re
sponsibility from the family to special
'\zed institutions, which now claim a 
large portion of Jewish expenditures. 
pn what grounds do we invest re
sources in the young as opposed to the 
1ged? From a pragmatic perspective, it 
ls clear that investment in the young is 
preferable in relation to the goal oflong 
term survival. But the abandonment of 
the aged would be a blow to community 
'solidarity, and would do violence to a 
central aspect of the Jewish heritage. 

L-- Another policy option is to reduce 
drastically the proportion of commu
nity funds allocated annually to Israel. 
Such a reduction would have the poten
tial of freeing up far more in the way of 
community resources than any efforts 
at redistribution of allocations, or in
creasing the tax rate. The counter 
arguments to such a proposal need not 
be detailed here. Apart from the mate
rial benefits which Israel derives from 

there is clearly room for cutbacks in the • this infusion of foreign capital, there is 
area of health care (as government in- the powerful sociological fact that for 
volvement increases), other welfare many North American Jews, the wel
needs may not be as expendable. For fare of Israel is the central theme of 
example, a decision to cut back on care their Jewish concern and interest. 
for the aged would meet with strenuous Thus, the survival of the Jewish state 
opposition, not only from the many beco~ua non for the survival 
Jewish leaders and professionals with of their~ish commitment, and 
direct vested interests in the perpetua- cutbacks on allocations to Israel would 
tion of these institutions, but from a aliena e-these segments of the commu
large segment of the community-the nity. \\. \...+-\ A, l~v.

1

-J~~ ;_ 
aged and their relatives-who would 
argue for the maintenance of a par
ticularistic-network of such services to 
meet specific Jewish needs. While it 
may be argued that care of the aged is 
the proper responsibility of the gov
ernment, this view ignores two impor- , 
tant considerations. First, the govern
ment may fail to provide services at ac
ceptable levels of cost and quality. The 
record to date offers little ground for 
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Conclusion 

It would seem that the prognosis for 
the American Jewish community while 
uncertain, is not entirely negative. Pro
jections of an American Jewish popula
tion of less than a million one hundred 
years from now should be treated with 
the utmost skepticism. Leaving aside in----==--
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~=arriage considerations the Ameri-

/
• can Jewish population should remain 

roughly stable in numbers though 

! changing in composition in the next 30 

years, before beginning a sustained de

cline to between 3-4 million in the year 
2070. This decline is due to an inher-

ited age structure and continuing below 

replacement fertility rates. We have 
argued further that intermarriage has 

been overestimateq as a purely demo
graphic factor contributing to de

creases in numbers and that its net im-

pact may be minimal in this respect 

Nevertheless, high intermarriage rates 

combined with indications of increas

ing voluntary affiliation with the com

munity pose problems of definition and 

=-- enumeration which must be resolved. 

\ We are not advocating high inter-

\ marriage rates or low fertility rates. In 

\jny event, the health of the community 

and the strength of its institutions 
ought not be evaluated solely in terms 
of intermarriage and population 

rends. 

\ 
Historically, Jews have survived as a 

"remnant community" rather than 

through the force of numbers. When a 

rapid increase in intermarriage rates 
coincides with the dramatic growth of 

Jewish studies programs in American 
colleges, excessive pessimism or op----

timism about the Jewish future ought to 

be avoidecf." v'\e would do well to heed 
the words of Salo Baron who argued, 

some thirty years ago, that as long as 

American Jewry could boast of 500 

first-rate Jewish scholars and 50,000 
good Hebraists, the survival of the 

community was secure. 
In the same vein, our position is one 

of cautious optimism. Though a decline 

in numbers is likely, this need not lead 

to a disappearance of the community or 

to a dilution of its Jewish character. As 

described earlier, decisions to inter

marry (or to have few children) are not 

so much a repudiation of the commun

ity as inevitable results of particular 
community characteristics. In consider

ing the effects of intermarriage and low 

fertility on the individual and the group 
we have suggested that these demo

graphic outcomes can be related in a 
functional sense to specific community 

obligations and objectives . These con

siderations are ignored in the prevail

ing tendency co focus on numbers, and 
in the misplaced effort co apportion 
"blame·' to either individuals or institu

tions for this state of affairs. American 

Jews are not lemmings rushing into the 
sea; rather the community i\ evolving, 

adapting to new times and cir\~, 

stances.____, ~. 
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Th~ American Jewish 
1
{J; 

Populatio·n Erosion ~ 

ELIHU BERGMAN . ~ 

hen the United States 

celebrates its Tricentennial 

in 2076, the American Jewish 

communi_ty is likely to _number no more 

than 9.44,000 persons, and . conceivably 

as few as l 0,420. ,:_ . , . -. . ~ 

This. dramatic decline..kom'·a - peak 

Jewish population in the. United States 

·of nearly 6 million ~as already ' in 

evidence during the Bicentennial;- The 

erosion has two causes: _an American 

Jewish birthrate below the replacement 

level, which is the level at which the 

population naturally replenishes itself; · 

and an increasing .rate of attrition 

among American Jews, which · is the 

rate at which individuals born as Jews 

lose their Jewish identity. 

If the size of the American Jewish 

popul ation was exclusively reliant on 

natural causes-the balance between 

births and deaths---:it mostJil:.ely.would 

maintain the steady state at which it 

leveled off in about .1970. ·But in the 

case of American Jewry, the birthrate

deathrate linkage that traditiorially de-·· 

termines the growth and size of a 

popula tion is overriden by another 

linkage which involves assimilation 

rates and retention rates. 

Increasingly, the principal cause · of 

Jewish assimilation is intermarriage: 

The National Jewish Population Study 

ELIHU BERGMAN , iJ Assistant Director of 

the H an.•ard Center for Population Studies . His 

active f•art ir ipation in Jewish communal a/

fain began du ring 19-fi --15 when he st:rued as 

a volun tur sailor aboard blockade runners 

att empting lo transport so-called "ill{:gal im

m igrants" into · Palestine. 

directed by .Fred Massarik reported a 

Jewish intermarriage rate in the Unit

ed States of 3 l. 7 percent for the l 966-

72 period. This level was up from 5.9 

percent in the 1955-60 interval, an in

crease of 590 percent in ·marriaies 

involving a .partner __ who was born 

non-Jewish.I · (It" -is not within the 

scope of • this_ article to discuss th~ 

methodological techniques employed in 

_ deriving. ari·d projecting data on inter-

marriage.)-'.• • --

'. Pn •,{." national . basis, the rate of 

retention i~ ·the Jewish community of 

offspring · to- ·mixed marriages is not 

. definitfve1y established. How ever, util

izing information acquired on the local 

level, Sidney Goldstein reported in 

1971 that a significant proportion of 

children born to mixed marriages were 
I 

being raised as non-Jews, ranging from _J 
22 percent in Providence to 70 percent 

in Washington,- D.C.2 

By ~ombining three.different assump

tions on the level of intermarriage with 

an average attrition rate (30 percent 

of the offspring to mixed marriages are 

lost as Jews) and the actual J ewish 

birthrate in 1970, Harvey Leibenstein 

and Samuel S. Lieberman at the Har

vard Center for Population Studies 

projected three American Jewish pop

ulation levels for 20i6: 3 

9 

L If the intermarriage rate stabilizes at 

15 percent, the Jewish population would 

decline to 944,000. (Massarik's an alysis 

reporting an intermarriage rate increase 

to 31.7 percent "by 1972 was not yet 

available when Leibenstein and Lieber

man did their projections.) 

, · 



2. If the intermarriage rate rises in 
stagfli over the next 25 years from 15 
to 50 perceht, there .would be 420,000 
Jews in the United States in 2076. 
3. If the intermarriage rate c;ontinues 
its rapid rise over the next 10 years and 
stabilizes at 50 percent in 1986. the 
American Jewish population would de
cline to 10,420. 

/ 

Though the unmistakable symptoms 
have been identified, ~he shortage of 

/ 

research on some of its components, 
principally the intermarriage/ assimil_a
tion syndrome, has apparently dis
couraged some experts from projecting 
the consequences of what already is 

I • known about the population decline. 
~ But despite the absence of compre-

• \ hensive research, Leibenstein and Lieb
erman have been willing to project the 
stark numerical consequences of what 
already is known. Similarly, Roberto ' • • Bachi of the Hebrew Urnvers1ty · con-
cluded from his recent demographic 
analysis of Diaspora Jewry that the sur
vival of the American Jewish commu
nity is seriously threatened. 

The numerical decline of an Ameri
can Jewish community and its implica
tions is a sobering phenomenon to 
contemplate. With the process of 
e~osion already in motion, the obvious 
question is: is it reversible, and if so, 
what are the conditions for turning it 
around? 

A turnaround as a result of natural 
causes is unlikely. Like the American 
population at large, the Jewish popula
tion grew on the basis of immigration 
and natural increase, and these condi
tions are not likely to recur. 

Jewish birthrates already are below 
national averages, and except for an 
unlikely repetition of the temporary 
post \\"orld \Var l] baby boom . it is 
unrealistic to expect their turnaround . 
As for immigration , th e tr..tditional 
European reservoir w;.i s wiped out. The 

10 

only significant source 
Jewish immigration 1s 
Union. 

of potential 
the Soviet 

There are no definitive estimates of 
how many Jews would leave the Soviet 
Union if and when they were a1lowed 
to depart. An estimate frequently 
mentioned suggests that when and ·if 
conditions are right, approximately 
one million Soviet Jews out of a total 
population of three to five million (de
pending on how Jews are classified) 
would opt to emigrate. It is unlikely, i' 
however, that all of them would leave 
at once, and clearly not all Soviet Jews 
would emigrate to the United States. 
It is reasonable to assume that Jews 
would be released from the Soviet 
Union over a period of time, say a 
decade, and ·that their chosen destina
tions would parallel the flow of Soviet 
Jews during the past couple of years 
with roughly 50 percent going to Is
rael ' and the remainder distributed 
among \1/estem Europe and the Unit-
ed States. Accordingly, any increments 
of Soviet Jews to the American Jewish 
population base would be gradual, and 
relatively small. Because birthrates 
among Soviet Jews, particularly those 
who would opt for the United States, 
correspond to those of American Jews 
-they are below the replacement level 
-it is unlikely that Soviet Jewish 
emigration would contribute more 
than marginally to a turnaround of 
the demographics of the American Jew
ish community. 

Since neither natural increase nor 
migration will arrest its population 
decline, the American Jewish commu
nity is left with a non-demographic 
alternative, which is the maintenance 
and increase of retention rates. This 
means holding onto, or otherwise main
taining the: Jewish identity and com
mitment of living Jews, and develop
ing the means to achieve these objec
tiYes for their offspring. In pursuit of 
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this alternative, American J ewi, clear-

ly is left to its own devices, because 

help and support for its achievement 

is available neither from Jewish com

munities <!broad, who certainly share 

an interest but lack the re!>ources, nor 

from the American communit.y at large, 

which hardly can be expected to share 

an interest in the goal. 

The objective for those interested in 

.the maintenance of a Jewish identity 

in the United States should be to stem 

or at least slow the attrition rate of the 

existing population. This would in

volve the elimination or significant re

duction of losses caused by the conse

quences of intennarriage and the as-. 

sociated defections, conscious or other-

wise. 
There are various measures of Jewish 

commitment includi~g affiliations, e.g. 

synagogue membership; membership in 

one of the array of American Jewish 

organizations; participation in fund

raising for Jewish causes, including the 

all-embracing federations; solicitation 

(

1 and donation for autonomous institu

tions and programs in the United States 

and Israel; observance of Jewish law, 

ritual and custom; and acquisition, 

pursuit and provision of an educa-

1 tion in particularistic Jewish subject 

\-!!latter. Though ~ere are no definitive 

\ statistics on the quality of commitment 

\. of American.$~vailable data sug

\ ges.t that less than 50 percent of the 
I 

: rican~wish population express 

ngihle. commu.ment to Jewish iden

tity in any one of these areas.-t For ex

ample, various studies that have in

cluded the issue o{ identity disclose 

that less than 50 percent of American 

Jewish families are affiliated with syna

gogue/ temples; 62 percent participate 

in no Jewish organizational acci,·ities; 

less than 50 percent contribute to their 

local federations (in Boston 63 percent 

Population &osion 

d id not contribvte in 19iS) ; less than 

40 percent practice any consistent pat

tern of Jewish ritual observance ;_ and 

as of 19i4 -75 approximate)) 6i percent 

of eligible Jewish children were not en

rolled in any sort of Jewish educational 

program. 
However rough the data, they do 

indicate an indifference to a positive 

assertion of Jewish identity by a signi

ficant proportion of the American Jew

ish population. Many American Jews 

simply do not care about the future 

of American Jewry. 

The uncommitted are the first candi

dates for attrition and judging frorp 

a ttri ti on trends over the past generl

tion, the condition of non-commitment 

is contagious, approaching e_pidemic 

proportions. Under the circumstances, 

concerned Jews might be expected to 

react and behave as they have in other 

crisis situations, such as the post-War 

rescue of the remnants_ of European 

Jewry, the creation of Israel, and the 

major threats to Israel's existence in 

i 967 and 1973. 1n these crises, com

mi ued American Jewry rose to the oc

casion in demonstrations of singular 

purpose. In each, the activity associ

ated with these responses involved, in 

the first instance, a recognition that 

there was a crisis, followed by a focus 

on the particular job at hand, which 

was tackled by the significant invest

ments of ideas, time, energy and 

money. In dealing with these crises, 

there was even an inclination, and in

deed a willingness, to discard existing 

methods, concepts, organizational struc

tures, and even familiar leaders in the 

cause of effectiveness. The quality of 

anivity was such that even many 

formerly non-committed Jews were 

swept into the response. 

By contrast 10 the crisis environment 

that has on occasion permeated the 

. .\merican Je,, ish response 10 the sur

vival of Jewish communities that are 

II 



more geographica1ly remote, the issue of Jewish survival in the United States j.s experiencing no such priority tre-tt· ment. Granted, the threats to Israel involve extinction by immediate brutalization and killing. But the threat of extinction is no Jess real in the case of American Jewry, and in terms of the interests of the Jewish people, the extinction of a significant Jewish community is a grave prospect indeed. The common stake is global Jewish survival. 

1 Under the circumstances, the quality 

In terms of mil itary analogy, it would appear that in the matter of Am erican Jewish survival, the established community structures are fighting the last war. 

1

, The anachronistic na;::-:f·~::::;~ 

rity response is reflected in the aJloca-on of financial re~urces through ewish .federatio:o_ 2 tructures. One • classic;__e2(~ple is the significant support en joyed by J ewi:sh-sponsored hos-

/

• of response to a demonstrated domestic threat is at the same time curious and discouraging. Even if the challenge of American Jewish survival is not treated 

pi taJs. These institutions are a remnant of bygone days, out of the world that Irving Howe describes. They were founded as a response to the _special health care requirements of an immigrant Jewish community and to serve as a base for Jewish ph ysi ci ans who were not permitted to practice in other hospitals. But these conditions 

I 
I 
~ 

as a crisis issue today or this year, it would not be unreasonable to expect 

\ 
that the issue, with its visible mani-

J 

festations, be subjected to extensive scrutiny and intense dialogue within the comm·unity structure. And it is ·not 
1 

unreasonable to expect that such a ' dialogue, even confined to committed Jews with a concern for the retention of an American Jewish identity, might yield a fresh series of options involving arpropriate activities· and revised a). locations of resources addressed to the amelioration of a problem of some graVJty: 

of origin no longer are relevant.. 
The rationale for the generous allocations to hospitals that now are Jewish in name onl y has become standard: they remain the favorite charity of affluent contributors to the federation who would withdraw their contributions if the hospitals were not favored; and the hospitals provide outpatient services for indigent Jews, Soviet immigrants and Israeli students. As for the provision of outpatient services, it is well known that a hospital is the )east economical and effici ent means of supplying th em, and in any event the size of the beneficiary cl ientele hardly warrants a special health care facility. 

The role of affluent donors in main-

Instead, the problem evokes fragmented discourses about the condition of the American Jewish identity and the various prescriptions for its maintenance and viability. By wntrast to the occasional national leadership conferences on the State of Israel's secur-
raining a linkage between hospitals and 

ity and economy, there are no counter-
federations, of course, is the more seri-

pans on the survival of American ous issue, and suggests the prevalence 
Jewry. There are individual expres- of an unwarranted ve10 power over sions of alarm, occasional research distribution of communal resources papers, and even sporadic ·calls to ac- supposedly designed 1o serve the best tion, but at present these are more@· terests of the Jewish community. cries in the wilderness than a mani- ' Another product of a b)gone age festation of total communal resolve. is the array of '"defense agencies·· with 
12 
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their seemingly overlappi ng functions . 
The agencies involved are the Ameri
can Jewish Commit tee, the Ameri
can Jewish Ct>ngress , and the Anti• 
Defamation League. Historically their 
function was to socialize a new and 
growing -community to a strange and 
sometimes hostile ·environment, includ
ing laying claim to the-·--related rights 
and obligations, and at the same time 
to fortify the community against en-

'" croachments from the outside. By now, 
with changes in both the quality of 

,• the community (it has reached inatura
/ tion) and the • environment (it no 

) 

longer is overwhelmingly hostile) , the 
original objectives are largely fulfilled. 
In their pursuit, the three. institutions 
have distinguished ~hemselves with 
significant.-· accomplishments, valuable 
contributions and proud histories. But 
the historical context in which these 
distinctions were achieved no longer 
exists. By now, the defense . priorities 
are reversed, and rather than fortific:a- ' 
tion against external encroachment, the 
community is more in need of a sort 
of inner fortification against external 
absorption. 

Likewise a response to a unique set 
of historical requireJJ1ents, and now a 
historical artifact, is the fractionated 
structure of American Zionist organiza
tions. Many American Jews understand
ably fail to comprehend why the Zion
·ist structure in the United States must 

. replicate the political party structure 
of Israel, and in addition, require 
superstructures to coordinate it. Per
haps this is why progressively fewer 
affiliate with Zionist organizations. 

In common. the historical justifica
tion for the differentiation of the de
fense agencies and the Zionist organiza
tions no longer 1s relevant. Yet they 
persist as separate entities, on the basis 
of structural, rather than functional 
differentiation. In terms of efficient and 
economical allocation of scarce commu-

Population &osion 

nal resou;-ces, it would appear that th is 
condition not onl y is one the commu
nity no longer can afford , but would 
no longer tolerate. 

As for nostalgia about the past, 
despite its heroic deeds in its time, 
when the horse became obsolete to the 
requirements of modern warfare, the 
horse cavalry was discarded as a rele
vant military unit. Likewise the battle
ship was mothballed. Their personnel 
were reassigned to newl y-designed 

.units, and where necessary, retrained 
and retreaded for new functions . By 

. contrast, the American Jewish \:om
munity has not yet demonstrated a 
capability to mothball old battleships 
and put faithful horses out to pasture. 

The most obvious methodology to 
deal with the future condition of the 
American Jewish community would he 
an _educational system that effectively 
soci~lizes Jewish children to maintain 
their Jewish • identity by equipping
them with the appropriate norms, 

- rnpporting knowlecige and motivation. 
Obviously the American Jewish com
munity so far has not produced s11r.h 
a system, with the result that as Jews, 
tociay's Jewish children are an en
dangered species. 

While Jewish education is not the 
ultimate guarantor of a Jewish identity, 
it most likely is a major foctor. In a 
recent study of the condition of Jewi sh 
education in the United States, Har
old Himmelfarb reported agreement 
among researchers who have explored 
the issue, on the link between Jewish 
education and Jewish icientity-the 
more education, the more likely ;1 con

tinuing J ewish identity. 5 Yet, he fo11nci 
that the proportion of Jewish children 
receiving some type of J ewish educa
tion is declining. and the quality of 
education even for those who are ex
posed to it is predominantly deficient. 
Himmelfarb estimates that in 1974-

13 
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7 5 only 33 percen/ of Jewish children 

in the 3-17 age bracket were enrolled 

in a Jewish school.6 (Thus 67 percent 

of eligibJe American Jewish children 

are not receiving 'a Jewish education.) 

In terms of its Jong-range value for 

the maintenance of Jewish identity, 

Himmelfarb observes that the Jewish 

educational exposure experienced by 

80 percent of those who have received 

some type of Jewish education has been 

a waste of time. Thus, as matters stand, 

no more than 14 percent of the pre

college age American Jewish popula

tion is bi:;ing exposed to an educational 

experience that would most lik~ly con

tribute to the maintenance of a Jewish 

identity. As for the definition of an 

"effective Jewish education," one most 

likely to have an impact on the main

tenance of Jewish identity, Himmel

farb found that a minimum of 3,000 

hours of instruction was required. This 

level of education would require an 

average of 15, but. no less than 12 

years attendance at a supplementary 

afternoon school; or an average of 10, 

but no Jess than 6 years attendance at 

an all-day Jewish school. Since the re

quired attendance span for supple

mentary schools clearly is unrealistic, 

the day school emerges as the only 

model capable of providing an effec

tive educational experience within a 

realistic time span. In any event, since 

few Jewish children are enjoying a 

Jewish educational experience within 

these parameters, the level of educa

tion most receive is meaningless for 

creating the conditions that would 

sustain a Jewish commitment. 

The level of effectiYe Jewish educa

tion establi shed by Himmelfarb's re

search would occur through the pri

mary and secondary school years. For 

educational liody-building, these are 

the critical ) Cars. \-\'hat happens after

wards, during college and post college 

years, is marginal if not irreleYant. 
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Accordingly, on the assumption that 

effective Jewish education is potentially 

the most powerful deterrent to assimi

lation, how is the American Jewish 

community handling the equation? 

Perhaps the most visible available 

measure of community response is re

flected in the allocation of funds to 

pre-college educational programs by 

Jewish federations . . 

In applying this measure, the be

havior of the Boston Jewish federation 

can be regarded as a better than pro

totypical example for the country ' at 

large. This is because of the strong 
educational norm in the Boston area, 

where higher education ranks as a 

maj~r local industry, where Jewish 

educational opportunities span a spec

trum ra~ging from Hebrew day school 

kindergartens through a nationally 

recognized Hebrew college, and where 

the Boston community historically has 

,display~d a sensitivity to the value of 

Jewish _ education. 
The response of the Boston federa

tion Teflects the response of Jewish 

federations on a nationwide basis, and, 

like them, fails the test of adequacy. 

On the national level, while federa

tions doubled their actual dollar alloca

tions during the 1966-73 period, the 

peruntage of domestic allocations to 

education rose by only 4.3 percent dur

ing the seven year interval. (It is re

called that intermarriage rose by 500 

percent during a similar time span.) 

In Boston, the dollar allocations to 

pre-college education over the most 

recent 3 year period (1974-77) in

creased by 23 percent. But as a per

centage of the total domestic budget, 

the allocations actually declined

down from 14.6 percent in 1974 to 

12.6 percent in 1976. 
\Vithin the Boston allocations for 

pre-college education, support for day 

schools rose modestly-9 percent be-
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tween 1974 and 1975 ; and 5 percent 

between 1975 and 1976. These in

creases, however, ran behind inflation 

rates for the intervals, and like the llil

tional experience, reflected declining 

support for total day school budgets. 

As an indicator of federation pri

orities in Boston, the table below re

flects federation allocations to the 

local hospital and the defense agencies, 

contrasted with allocations to day 

schools and total pre-college education 

(including day schools): 

1. Hospital 

2. Defense Agencies 

Subtotal: 

3. Day Schools 

4. Total Pre-College Education 

(including Day Schools) 

To the extent hospitals and defense 

agencies represent past priorities, and 

pre-college education present and 

future requirements, the figures re

flected here, e.g. hospital and defense 

continuing to receive nearly as much 

support as education, suggest an in 

sensitivity to contemporary community 

needs, let alone survival, by those who 

make decisions about such matters. 

The record ·on remedial action in 

the face of an American Jewish pop

ulation erosion suggests the presence 

of flaws in the American Jewish deci

sion making structure that may be 

simultaneously disabling to the com

munity and disqualifying of the exist

ing structure for managing its affairs. 

The identification of these flaws, in 

i tseH, is frustrated by the lack of re

liable information about the nature 

and dynamics of the decision making 

system, including organiz;:i tional de

ployment, power rel:it ionships, pro

cedures for agenda building. channels 

of communication, quality of leader-

Population &osion 

ship. and other characteristics that are 

customarily analyzed ·in the assessment 

of any decision making structure. An 

acceptable political sociology of the 

American Jewish community still is 

not available. The existing material, 

though interesting and informative, is 

descriptive and impressionistic. While 

there are occasional critical reactions 

to what their respective authors per

ceive as the realities, these posi lions 

most often are .framed in contexts that 

are theoretical, ideological, or histori-

1974-1975 1975-1976 1976-1977 

450.0 475.0 450.0 

140.0 151.0 157.0 t 

590.0 .; 626.0 607.0 

144.7 158.0 . 167.5 

612.4 667.2 753.4 

cal. In this respect. there is a re

semblance to Latin American social 

science, which generally expresses its 

~nalysis and criticism through theoreti

cal and ideological channels because 

the empirical scrutiny of what really 

happens in society .often is seen by pre

vailing regimes as threatening to them. 

As a result, not only is inrorrnation on 

the political dynamics of decision 

making not available, but those who 

otherwise might seek it out are official

ly discouraged from the pursuit ·by the 

denial of access to relevant ioforma

tion, or other methods. Consequently 

they tend to monitor their own inter

ests and activities so as to avoid the 

outer limits of official tolerance. 

Until more sophisticated analysis is 

anilable, a portrayal of the American 

Jewish decision making structure is 

totally reliant on information that is 

both impressionistic and necessarily 

selective. Like any decision making 

structure, the principal ingredients of 

this one consist of an organizational 

matrix, individual participants and the 
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biases associated with both. To the ex

tent that the structure does not appear 

to be adequate to community require

ments, the obvious first questions to 

ask about its ingrepients are: How did 

they happen? Why are they still there? 

What are the alternatives to them? And 

what are the prospects for change? 

The framing of a comprehensive re

search agenda clearly is beyond the · 

scope· of this essay. What remains, then, 

is to address, admittec;l.ly on a selective 

and impressionistic basis, some of the 

issues as they appear to an interested 

citizen. 
First there 1s the organizational 

matrix of the American Jewish de

cision making structure. 

T he pattern that emerges here is one 

of an array of organizations, overlap

ping jurisdictions and geological lay

ers of coordinating mechanisms. Many 

of the ceJJs in this matrix can trace 

their origins to proud, and even he

roic, functions·, which, with the passage 

of time and events, have become ob

solete in terms of co_ntemporary needs. 

Thus a broad spectrum of Zionist 

groups continues to exist, reflecting the 

diverse colorations of pre-Israel Zion

ist politics and ideologies. All of these 

units raise budgets, maintain bureau

cracies, develop constituencies, issue 

publications, acuvate programs and 

consume energies. Similarly there are 

the major defense agencies that were 

described earlier, whose separate status 

no longer is justified by the common, 

albeit useful, functions they perform. 

It should not be surprising that out 

of this organizational obsolescence, 

the complex of fundraising federations 

together with their national superstruc

ture have emerged as the most · power

ful 9rganjzational force in American 

Jewry. This is because fundraising in 

itself has become the most coherent ob

jective of American Jew!")·, and thus 

provides a singular nonn that glues 

together an otherwise diverse and un

disciplined community. 

The preeminence of the fundraising 

function is, of course, largely a crea

ture of American JeWJ")•'s commitment 

to the establishment and well-being 

of Israel. Financial resources have been 

desperately needed at regular intervals, 

and to assure their availability from 

the source most able to supply them, 

a unique system of voluntary taxation 

was required. For its original deploy

ment, and later to assure its most 

effective functioning, the system re

quired the highest measure of prioritf, 

which was, and continues to be, pro

vided by _its principal beneficiary, the 

Israeli regime. Thus the evolution of 

the system, which originally was in

tended a~ one to collect taxes, and its 

expansion to functions beyond tax col

lection, is in no small way a result of 

Israeli influence and legitimization. So 

long as the system functioned effectively 

jn its primary role as a conduit of sup

plementary reYenue to Israel , the Is

raeli regime was not, and perhaps could 

not have afforded to be, concerned 

about its impact on the health of the 

American Jewish community. 

The increasing pervasiveness of the 

fundraising system is reflected, among 

other things, in its role in setting com

munal priorities for the funds it col

lects, not just for Israel, but for do

mestic purposes as well; the devel

opment of its discrete power base in 

the community; and its increasing en

gagement in programmatic activities 

not directly related to funciraisi ng. 

Or course skill in raising funds does 

not automatically equip a strncture to 

make judgments on the utilization of 

those funds . 1\obody '"ould ask the U .S. 

Commissioner of lnt<'!rnal Revenue for 

counsel on buclgetary allocations to 

the major federal clepanments, nor is 
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it li kely that a prudent Commissioner 

would vol.unteer such inputs. Yet the 

impression is increasingly widespread 

that the reverse is happening in the 

American Jewish community in the 

utilization of community revenues, 

with the federation fundraising struc

ture dominating decision making, im

posing its own priorities, and creating 

the necessary constituencies in the com

munity to legitimize .. this .role. For. .. 

example, has anypody ever heard of 

a Women's Division of the Internal 

Revenue Se~vicei 

Beyond- unsystematic impressions, 

little is known about how the federa

tion structure _ actually conducts its 

affairs because the inner dynamics have 

never enjoyed empirical • scrutiny. 

Meanwhile, the notion is adrift that 

federation decision making is con

ducted in . a ·:,cabalistic environment, 

dominated by a self-perpetuating lead

ership whose principal qualification is 

wealth, exempt from effective partici

pation by the mass of its constituency, 

and that the whole process is carefully 

protected from public view, with in

formation on it available only on a 

privileged need-to-know basis. An im

pression of how the federation struc

ture allocates its revenues invites com

parison to the behavior of congres

sional committees involved in authori

zations and appropriations for public 

works-including characteristics such 

as logrolling; mutual backscratching; 

ccommodation to favorite projects 

whatever their rneri t; resistance to sig

n ificant change; and toleration only of 

in cremental change. 

The norm that has established skill 

in raising funds rather than skill in 

ut ili zing funds as the principal qualifi

ca tion for leadership roles has exerted 

a d epress ing influence on the quality 

of Am erican Jewish leadership. Not 

alone in the federation structure, bu l 

across the organizational board, the im-

Po pulation Erosion 

pression is preva lent that leadersh ip 1s 

recruited b y ascription, not by merit, 

and that the prime condition of ascrip

tibn is wealth, not knowledge. And not 

only are democratic proced ures ir

relevant to leadership selection, but the 

leadership tends to be both self

·perpetua ting and interlocking through 

a variety of organizations. 

As in the case of organizational be

havior, there is no reliable empirical 

analysis either to valiclate or falsify_ 

the con ventional wisclom a bout. the 

quality of American Jewish leaclership. 
But what is evident even without 

sophisticated ·analysis is that in terms 

of establishing goals ancl priori tics that 

reflect the self-interest of American 

Jewry, ancl inspiring their mass accept

·ance, there is no evidence of effective 

leadership. 

The A~~rican Jewish community is 

confronted with some critical choices 

about its future, the hanclling of which 

will determine- the conditions of its 

survival. Because the in exorable mo

mentum of demograph y is exerting a 

profound influence on the American 

Jewish future, these choices cannot long 

be delayed. 
First, there is an obvious require

ment for a significant addition to the 

information- base with which the 

choices are m:ide. Substantive and 

programmatic issues need to be ad

dressed critically and with great prc

cisi n, more so th a n in the past. Him

melfarb's anal ysis of Jew ish ed11c1tio11, 

published under the .iuspi ces of the 

Synagogue Council's lnstitute for Jew

ish Policy Planning and Rcsc;1rch , ex

emplifies the calibre of work that is 

required as a basis for informed 

choices. 
Jn addition to research that suggests 

what needs to be done, there is a 

parallel requirement for research that 

indicates what no longer is needed. 
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:r-.:ew information is required from 

areas that hitherto have been exempted 

from analytical treatment, such as the 

composition. quality a,nd d ynamics of 

the comm unal decision making struc

ture. Such an a nalysis would produc

ti vely explore the existing organiza

tional pattern to shed light on the use

fulness and obsolescence of organiza

tional missions, duplication of func

tions, opportunities for merger and 

the like. On the individual level , there 

is a need to know more about the 

cadre of decision makers, their par

ticul ar qualifications for the roles they 

occupy, the methods for their recruit

ment, and the quality of their influ

ence. It would be useful to know about 

the biases that p ervade the decision 

making structure; for example, is it a 

universalistic social outlook that ex

cludes more support for more parti

cularistic educational alternatives? 
-- '";""\ 

r - Parallel to the probe for improved 1\ 

information, there is the need for a 

penetra ting discour~e tha t would con- / 

sider alternatives to the existing man- / 

agemen t of communal affairs. On the 1· 

r ' organizational level , such a dialogue. 

inevitably would include alterna ti ves . 

to the existing federation structure_j_n) 

the United States. • 

support, for priorities they consider im

portant. Beyond any other advantages 

it might yield, such a system would 

introduce a greater measure of dem

ocracy into the conduct of American 

Jewish affairs. On occasion, more dem

ocracy has been known to yield more 

beneficial results for those who practice 

it. 
Any discourse on the management of 

American Jewish affairs · would con

sider the quality of communal leader

ship. While sole responsibility for the 

eroding condition of American Jewry 

cannot be placed on the doorstep of 

the established leadership, the leader

ship so far h~ not demonstrated a 

capacity to arrest the erosion. In a 

corporate situation, failure of this mag

nitude would. result in replacement of -, 

the leadership. • 

American Jews have demonstrated a 

capacity to reject an established lead

ership structure in whom they no long

er have confidence, and replace it with 

a better alternative. This happened 

most recently in 1973, when the es

tablished nationaneadership, respond

ing to White House pressure, sought 

to sidetrack community support for the 

Jackson-Vanik Freedom of Emigration 

legislation.- Immediately/ a highly 

Perhaps more relevant priorities skilled and committed, though previ

would fare better if the federation ously unknown, leadership emerged 

structure were disaggregated. Several from the grassroots, leapfrogged the 

models suggest themselves. One might established structure, acquired commu

involve centralized fundra ising for nity confidence, and provided the qual

overseas requirements, with a domestic ity of direction that contributed to a 

role confined to tradition al social ser- successful legislative outcome in an 

vice requi rements-th e particular needs ~e of major community concern. 

of dependent children, ad ul ts and I In considering leadership altema

senior citizens. Other communit)· in- tives, American Jews might well place 

terests, including education, recreation, greater reliance on a traditional 

social action, culture and 9efense, source, . instantly available an9 emi

would be handled independent ly of nemly equi pped for key decision mak- . 

the federation. Thus, beyond th e tradi- ing roles-the rabbinate. Since it origi- , 

ti onal J ewish communal obligations, nated as a significant institution in 

individual J ews would be ern1bled to J ewish life, the rabbinate has served 

vote, with individual contributions and Jewry well, and has amassed an im- • 
I 
I 
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press1ve track record for efftctin· lead
ership. Yet in co111emporary .-\merica , 
except for token slo ts on the national 
and local k ·,els, the· r ;1hhi11a te is ex 
cluded from key roles in estalili~hing 
communa l priorities. Jmtedd. the rab
binate is expert ed to respond to th e 
direction of others, for the most part 
less equipped to direct, a nd dutifull,y 
a ttend to the pastoral needs of an 
upper middle class suburbanized J ew
ish population, while conducting ac
ceptable ambassadorial relationships 
with the non-Jewish . community. Jn
stead of the heroic leadership role rab
bis assumed at critical junctures in ... 
J ewish history, American rabbis are 
discouraged from rocking the boat, 
from seizing the initiative, innova ting 
remedies, and exploiting possi ble 
breakthroughs. Meanwhile, the com
munity forfeits a fTl2~St valuable Jead-

,,,-€-T•Shi,p resource. 

During the first three guaners of 
the 20 th century the American Jew
ish communi ty multipl ied at a r api d 
rate, panially by bei~ fruitful , s1aked 

out an influential role in American so
oety, and played a major role in 
creating the Third Jewish Common-
v. ealth. In a short time, American 
J ewry has dist inguish ed itself as one 
of the most powerful Diasporas in the 
long sweep of Jewish history. But the 
influenti al role and the historical dis
tinction are destined to be short-lived, 
because during the final quarter of the 
20th century the American Jewish com
muruty is in decline. The decline is in 
progress because in its meteoric rise to 
eminence, American Jewry has neg- t 
lected to establish the sort of roots that 
would sustain it as a viable commun
ity. If present trends are not arrested, 
or reversed, the American Jewish com
munity faces extinction as a significant 
entity, and by its own hand, during 
the first half of the 21st century. The 
con~eguences of this phenomenon are 
chilling to contemplate, not alone for 
American Jewry, for as the historian 
J.L: T2lmon recently observed, " . .. a 

disaster befalling U.S. Jewry would 
sound the doom of Israel." 

The disaster is in the- making. 
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TASK FORCE FOR THE JEWISH ALTERNATIVE 
FOR AMERICANS WITH NO RELIGIOUS PREFERENCE 

(TASK FORCE FOR THE PERPETUATION OF JUDAISM IN AMERICA) 
(TASK FORCE FOR ENLIGHTENMENT ABOUT JUDAISM) 

lOUTREACH TASK FORCE FOR AMERICANS WITH NO RELIGIOUS PREFERENCE) 

OUTLINE -- REVISED DRAFT #2 

I. WHY THE JEWISH ALTERNATIVE SHOULD BE CONSIDERED BY AMERICANS 
WITH NO RELIGIOUS PREFERENCE 

A. Religious Philosophical Importance 

1. The ethical teachings of Judaism 

2. The covenant 

3. The message of Judaism 

a. Is there a mission of Judaism to Jews? 

If so, what is it? 

b. Is there a mission of Judaism to non-Jews? 

If so, what is it? 

B. Importance to the American Jewish Community 

1. Marriages where one partner has converted to Judaism 

a. Summary of existing research data 

2. Mixed marriages 

a. Summary of existing research data 

b. The needs of the non-Jewish partner 



3. Current Demographic Trends and Prospects for Survival 

a. Intermarriage 

b. Birthrate 

c. Impact of assimilation 

d. Impact of cults, mysticism, astrology 

e. Impact of Holocaust 

f. Impact of lessening of social barriers 

g. Impact of Israel 

h. Other 

4. Collateral benefits to Jews in teaching non-Jews about 
Judaism 

5. Social and political consequences of continuing diminution 
of percentage of Americans who are Jews 

6. Other 

C. Importance to the World Jewish Community 

1. Importance to Israel 

2. Impact of the losses of the Holocaust 

3. Impact of religious persecution in Russia 

4. Other 
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D. Importance to the United States 

1. Pluralistic Society 

2. Unique contributions of Jews to society as a whole 

a. Arts 

b. Charitable leadership 

c. Education 

d. Government and law 

e. Human rights 

f. Medicine 

g. Science 

h. Social justice 

i. Other 

3. The Jews as a "social barometer" 

a. History - freedom for Jews 

b. History - repression of Jews followed by economic 
adversity and/or political adversity of non-Jews 

4. The influence of Jewish ethical values 

a. Justice, love and mercy 

b. Charity 

c. Family 

d. Other 

5. Benefits to individuals and to society of encouraging 
on a non-governmental basis religious affiliation as 
comparied with no religious affiliation at all 

6. Other 
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E. The Uniqueness of Jewish Survival 

1. Historical Uniqueness of Judaism 

2. Reasons for Jewish Survival 

II. SPECIAL PROGRAMS FOR SYNAGOGUE AFFILIATED JEWS AND NON-SYNAGOGUE 
AFFILIATED JEWS, INCLUDING JEWS BY CHOICE AND MIXED MARRIED JEWS 

A. Brief Summary of Existing UAHC Programs Having Impact 

(~o in-depth study by Task Force) 

B. Brief Summary of Existing CCAR and HUC Programs Having Impact 

(No in-depth study by Task Force) 

C. Brief Summary of Existing AJC and Programs of Other Major 
Jewish Groups Having Impact 

(No in-depth study by Task Force) 

D. Discussion of Additions to or Modifications of Existing UAHC 
Programs 

1. All programs should include key elements of I above 

2. Integration with primary school Jewish education and 
camping programs 

3. Integration with secondary school Jewish education and 
camping programs 

4. College programs 
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5. Adult programs 

a. Integration with current UAHC programs - Jews 

b. Integration with congregational programs - Jews 

(1) Survey of existing programs 

(2) Recommendations 

c. Mixed-married couples 

(1) The non-Jewish partner with no religious preference -
special programs 

(2) The non-Jewish partner who is affiliated with -a 
church (no attempt to convert) 

d. Follow-through programs for the special problems of 
Jews by choice 

e. Outreach to unaffiliated Jews - what does Reform 
Judaism offer (liaison with existing committee) 

E. Outreach Program to Children of Unaffiliated Jews 

F. Outreach Program to Children of Mixed Marriages 

1. Resolution - "Jewishness" no longer viewed as solely maternal 

2. More effective Reform approach - what is unique about 
Reform Judaism and what does Reform Judaism offer 

3. Involvement of Jews who are themselves children of mixed 
marriages or who are Jews by choice 
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G. Brief Summary and Discussion of Current Questions Affecting 
Mixed-Married Couples 

1. Participation in ceremonial rights 

2. Membership in congregations 

3. Burial rights 

4. Divorce - the non-Jewish partner and children 

5. Other 

H. Programs for Modification _of Existing Negative Birthrate 
for Jews 

1. Reasons for negative birthrate 

2. Should there be any program: 

a. Reasons against 

b. Reasons for 

{_l) Religious 

( 2) Perpetuation of Judaism 

( 3) Reaffirmation of life after Holocaust 

( 4) Other 

I. Other 
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III. 

• • r 

PROGRAMS FOR UNAFFILIATED NON-JEWS: THE JEWISH ALTERNATIVE 

A. Historical Discussion - Jews and Conversion 

1. Biblical traditions 

2. Post-Biblical to year 1000 

3. Year 1000 to 1900 

4. Twentieth Century 

a. Survey of current positions of Orthodox, Conservative 
and Reform thought 

b. Survey of current activities of Jewish groups 
involved in conversion of non-Jews 

B. Reasons For 

1. Review of Division I above 

2. - -Examination-of present conversion programs for those 
already determined to become Jewish 

a. Regional Union programs 

b. Synagogue programs 

c. Sufficiency of current programs 

d. Possible additions to programs 

e. Possible minimal standards 

C. Reasons Against 

1. Reaction from Christian groups 

2. Reaction from some Orthodox and Conservative groups 

3. Reaction from some Reform groups 

4. Other 
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D. The· Unchurched American - Americans with No Religious ;!?reference 

1. Definition· of · 11 Unchurched" and ''No-Prefer·enced n 

2. Study of "Unchurche'd" and "No-Prefer·enced" 

a. Social-~olitical patterns 

b, Behavior patter·ns 

c. Religious origins 

a. Most likely to consider Judais~ as an alternative 
to non-affiliation 

E. Possible HJewish ·rnformation Centers'' 

1. Precedent - i.e. ·, Christian Science Readi.!)g Rooms 

2. Location 

3. Literature programs 

F. Possible i.nvolvement of converts to Judaism 

G. Liter·ature (books, _pamphlets, films, etc,} 

1. -r-ntegration with Commission on Jewish Education 

2. Emphasis and content 

a. Jewish valuei - i~e., family, education, charity, 
justice,· etc. 

c, 

d. 

Financing of cost 

Why be Jewish - what is unique about Judaism and 
what does Judaism offer 

What is unique about Reform Judaism and what does 
Reform Judaism offer 
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H. Limits 

1. Only to non-affiliated 

a. No program to "re-convert" Christians who are born 
Jewish 

b. • No program to convert persons who are affiliated 
with churches although married to Jews 

2. No "hardsell" 

3. Distinguish from Christian conversion efforts 

I. Collateral Benefits to Jews 

1. Affiliated 

a. Children 

b. College 

c. Adults 

2. Non-affiliated 

3. Effect of non-Jews chasing Judaism on assimilation of Jews 

J. Follow-Through Programs after Conversion 

1. Single persons 

2. Married Persons 

K. Other 
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VI. ORGANIZATION OF TASK FORCE AND MISCELLANEOUS 

A. Meetings - Time and Place 

B. Time Goals for Interim Reports 

C. Time Goals for Completion (1981 Biennial) 

----- -- - '-- • 1:r.- · • 'Inrorma-:1. ~ L'i'ai.'SOn' ' and1or • D1.alogue with Conservative and:-- · 

- --- - ..J. 

Orthodox Jewish Thought 

E. Informal Liaison and/or Dialogue with Christian Thought 

-
. ...,,, _, , ,.. ..p,_,..,, Othe.r A:r.e,a&. l(j).if...., J:.nquiry Related to Task Force _ 

1. • Changes of name 

a. Reform to Progressive Reform, Liberal Reform, or other 

. ..G.. 

b. UAHC to UAPRC, UALRC, or other 

2. Other 

Ar.eas of . Inquir_y which Wil).. Not ..be Initially Studied by 
Task Force. 

1. Rabbinic issues - i.e., should rabbis perform marriage 
ceremonies for mixed couples 

2. Other 
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Jewish Proselyting
Another Opinion 

David Polish 

IN 1962, Leon Fram made the following statement in a paper to the 
Central Conference of American Rabbis , entitled ' 'What is Judaism' s 
Mission in the Contemporary World?" "In order to define our 
mission, we need not go far afield. We need not go exploring for 
some new cause to adopt. It is the same mission which the Prophets 
proclaimed and which the Pharisees sought to translate into the 
conduct of daily life . . . In the Free World Order which is ahead of 
us , and which Judaism will be effective in bringing about, we can be 
free to resume the active missionary work we carried on in the days of 
the Pharisees. There are already some stirrings in this direction.' ' 
While this was a personal statement on the part of Rabbi Fram, it was 
not at all uncharacteristic of a significant segment of the Reform 
rabbinate, as the discussion which followed his paper appeared to 
indicate. 

Most recently, this was spelled out in greater detail by Alexan
der Schindler at the Board meeting of the Union of American Hebrew 
Congregations in December, 1978. Rabbi Schindler's presentation 
derives from his concern over the growing corrosive power of inter
marriage and its consequent threat to American Judaism. The greater 
part of his address is devoted to this issue, on which he presents five 
points. First, "The conversion of the non-Jewish partner-to-be is 
clearly the first desideratum." Second, "Jews-by-choice have spe
cial needs and we need special guidance on how to meet them, . . . 
Newcomers to Judaism must embark , in effect, on a long term 
naturalization process and they require knowledgeable and sympa
thetic guides to help them along the way." Third, "Our Reform 
congregations must do everything possible to draw into Jewish life 
the non-Jewish spouse of a mixed marriage. ' ' Fourth , ''There is a 
possibility of the harmonization of tradition with modern need" in 
recognizing the Jewish legitimacy of a child born to an intermarried 

DA YID POLISH is rabbi of Beth Emet The Free Synagogue, Evanston, Tllino is, and 

a fo rmer president of the CCAR . 
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non-Jewish mother. Our movement has adhered to these principles, 

although we have not pursued items two and three as vigorously as we 

hould. Rabbi Schindler's call in these areas should be given fullest 

support. 
The fifth and the most controversial proposal is far more spe

cific. "It is time for our movement to launch a carefully conceived 

outreach program aimed at all Amedcans who are unchurched and 

who are seeking roots in religion . . . I call on our members to 

resume their time-honored vocation and to bec·ome champions for 

Judaism . . . These words imply not just passive acceptance but 

affirmative action.'' 

This was quickly ratified by the Union Board which resolved 

' ' to plan a special program to bring the message of Judaism to any and 

all who wish to examine or embrace it. (Note that the limitation to the 

unchurched is no longer in evidence, that instead "any and all' ; are 

invoked.) Judaism is not an exclusive club of born Jews: (This is 

gratuitous. What responsible Jew ever said it was an exclusive club?) 

It is a universal faith with an ancient tradition which has deep 

resonance for people alive today." (Note again that the unchurched 

have been replaced by "people alive today," and that universalism 

without any particulartistic mitigation is dominant.) 

Rabbi Schindler' s call emerges from the midst of our present 

condition, intermarriage, and it seeks validation' in our "time

honored vocation." Leavi~g aside momentarily the merits of his 

program, his appeal to the past is authentic. The seminal scholarly 

works by our own colleagues, William Braude and Bernard Bam

berger, give sound validation to the fact that in Talmudic and early 

Christian times, converts were not only welcomed by our tradition 

but were sought and encouraged . "Both in Palestine and 

Babylonia-despite the fall of the state, despite persecution, despite 

the rise of Christianity, the Rabbis wanted converts and got them

and held them. Their success in the face of such discouraging odds is 

the best proofof their missionary ardor." (Bamberger, Proselytism in 

the Talmudic Period, page 291.) 

It is of considerable significance that in his Hazal-Pirke Emu not 

V' Deot Ephraim Urbach cites Braude and Bamberger in a manner 

indicating that they have said all that can be said on the subject. I 

hypothesize that, much later, Judah Ha-Levi's Kuzari might have 

been more than an apologetic work and could have been a subtly 

di sguised missionary document, intended not so much to defend 

Judaism as to persuade seekers. The narrative background in which 

Christian , Moslem, Philosopher and Jew compete for the Khazar's 
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allegiance seems to support this. The passage in Part I (Hirschfeld 

edition, page 79) describing the method of conversion in Judaism is 

suggestive. In such a context the historical record of the Khazars and 

their conversion gives implicit support to Ha-Levi's argument. Nor 

should we overlook the fact that Ha-Levi wrote his book in Arabic 

and in a milieu in which Jews partook "of the fuilness of intellectual 

and economic opportunity" (Salo Baron). In such a milieu, Ha

Levi's discreet overtures could have been possible. I cite the docu

mented rabbinic record and the tantalizing possibility concerning the 

Kuzari to stress that the appeal to the past is sound and convincing. 

But having said that, I must differ with Rabbi Schindler's fifth 

conclusion and the concurrent action by the UAHC Board on the 

ground that for this time and for this issue, appeal to the past is 

irrelevant. 
Before spelling out my argument, it should be pointed out that 

the tradition of Jewish proselyting is by no means to be equated with 

its critical importance in Christianity and also that it does not stand in 

the upper levels of the Jewish hierarchy of values. In New Testament 

and in apostolic Christianity, proselyting is the central111itz1·ah . Faith 

in Jesus is the central doctrine and , derivatively, the call to spread the 

gospel about him is the essential, indispensable act which must be 

performed. The New Testament abounds with calls to "come after 

me and I will make you become fishers of men" (Mark 1: 17); "the 

gospel must first be published among all nations'' (Mark 13: IO);'' by 

whom we have received grace and apostleship, for obedience to the 

faith among all nations, for his name" (Romans 1:5). 

Most compelling of all is "Go ye into all the world and preach 

the gospel to every creature" (Mark 16: 15). These are among the last 

words of Jesus to his disciples, to whom he appeared after his 

resurrection. This is his final and most urgent mandate, his last will 

and testament reinforced by the threat of damnation for those who do 

not believe, and here the dogma of'' no salvation outside the church'' 

originates. The Gospel according to Mark then concludes by telling 

that "they went forth and preached everywhere" (16:20). This cardi

nal mitzvah was fulfilled with alacrity. Before the middle of the 

second century, Justin Martyr tells, "There exists not a people, 

whether Greek or Barbarian, or any other race ... however ignorant 

of arts or agriculture, whether they dwell under tents or wander in 

covered wagons, among whom prayers are not offered in the name of 

a crucified Jesus to the Father of all things" (Dialogue with Trypho, 

117). 
Jewish proselyting, however, commands neither such urgency 
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' nor centrality. It is an important task, not a mandate. It was a high 
enterprise, not a compelling mitzvah. It was practiced zealously, but 
in a dimension other than those mitzvot for which Jews were required 
to make sacrifices, sometimes even unto death-Shabbat, shofar, 
/ulav, teaching and learning Torah. There is no such principle as " no 
salvation outside the Synagogue.'' To the contrary, the doctrinei that 
' ' hasidei umot ha' olam have a share in the world to come'' presented 
an option to those outside the faith that was absent in Christianity. 
Isaiah 42:6 ( l' or goyim) which is regarded as paradigmatic, at least in 
Reform, is not consensually treated as a call to proselyting. It has 
none of the compulsion of the resurrected Jesus' last words. Rashi 
interprets/' or goyim, "Every tribe (in Israel) is called goy." Radak 
states that the passage has two connotations, the first being that the 
nations will enjoy peace because of Israel; the second, that the nations 
"will keep the seven laws (of Noah) and will go in a good way." 
M etzudat David states, ''To Light up the eyes of all the nations so that 
they will know that Adonai is God." This is hardly a fervent call to 
mission. 

At issue in this discussion is not the prevalence or legitimacy of 
proselyting in Judaism during Talmudic times but rather its position 
in the Jewish scale of values. We do not need to make gratuitous 
comparisons with such values as Shabbat and mi/ah which are not 
only paramount but occupy altogether different categories which we 
might call theocentric-covenantal. There is, however, an act of 
humanistic hesed, clearly defined as a mitzvah, which is analogous to 
proselyting inasmuch as it, too, is concerned with human redemptio_n 
and restoration to the fold of Jewish 1ife-pidyon shvuyim. This 
mitzvah has been both continuous and imperative in our history and 
clearly occupies a dominant place. In Baba Batra (8a-b), there is a 
discussion on whether even orphans are required to contribute to 
charity. R. Shmuel ben Yehudah determines that they are not re
quired to do so, even for ransoming captives. The discussion con
tinues: "Ifra Hormizd, the mother of King Shapur, sent a purse of 
dinars to R. Yoseph, with the request that it should be used for 
carrying out a great mitzvah. R. Yoseph considered what such a 
mitzvah could be, when Abaye said to him, 'Since R. Shumel ben 
Yehudah has taught that money for charity is not to be raised from 
orphans even for the redemption of captives, we conclude thatpidyon 
shvuyim is a very great mitzvah." The Tosefta adds that if a Sefer 
Torah may be sold so that one might teach Torah or marry a wife, it 
goes without saying that this also applies to pidyon shvuyim. 

The urgency, imperativeness, and unabating continuity of this 
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mitzvah which has truly commanded us down to this day, is set forth 
with utmost clarity in these passages. Matthew could have said with 
even greater appropriateness, "Ye compass sea and land to rescue a 
single captive." The vocation of proselyting is thus not comparable 
with the intensity of the mitzvah of ransoming captives. It should 
finally be noted that, halachically, proselyting is not one of the 
Taryag Mitzvot, nor is it referred to as a mitzvah in Talmudic 
literature , in the Rambam's Mishneh Torah or Sefer Hamitzvot. 

We return to the issue of relevance . The impressive record of 
and commitment to Jewish proselyting had little bearing on the 
medieval Jewish strategy of desisting from the practice . No one in a 
Christian land would have insisted that, since this was our vocation, 
we should actively pursue it. Thousands were willing to die and be 
killed al kiddush ha' shem, but no one was willing to die in order to 
bring a Christian under the wings of the Shechinah. Hence, the 
suspension of Jewish proselyting was prompted not only for reasons 
of prudence and security, which Jews disregarded in other cases, but 
because it was not a supreme requirement. 

I would now argue that for a different set of reasons, contempo
rary realities make the case for Jewish proselyting equally irrelevant . 
The first set of reasons pertains to our relationship with the non
Jewish world. (I will not consider the admonition that we proceed 
with sophistication and consideration for the sensitivity of Christians, 
and that we limit ourselves to the unchurched. These are matters of 
tactical policy which can easily be breached, as the Union Board 
resolution, coming quick on the heels of Rabbi Schindler' s address, 
would seem to indicate.) The Union Board ratified a call to prosely
ting precisely at a time in religious affairs whe'n a significant part of 
the Christian world has begun to withdraw if not retreat , and certainly 
to reassess its mission to the Jews. The magnitude of this event, for it 
is truly an historic event, can best be understood against the centrality 
of this commitment in New Testament Christianity. This cou ld con
sititute virtually a revised exegesis of, if not an excision from, the 
very heart of Christian scripture. It would be somewhat similar to an 
expurgation from our T' nach, or at least an attenuation, of the 
concept of Shi vat Zion. What a far cry from early Christianity, which 
was openly fighting Judaism for the souls of men. What a far cry from 
the first gathering of the World Council of Churches in Amsterdam 
only three years after World War II when the declaration went forth to 
Christendom: "We cannot forget that we meet in a land from which 
110,000 Jews were taken to be murdered ... All of our churches 
stand under the commission of our common Lord, 'Go ye into all the 
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' world and preach the Gospel to every creature.' The fulfillment of 
this commission requires that we include the Jewish people in our 
evangelistic task" (Official Report, The First Assembly of the World 
Council of Churches, page 180). 

The reassessment by various sectors in Christianity is not com
ing about primarily out of theological or intellectual considerations, 
but because of the Shoah. If the World Council of Churches was not 
abashed by its brazen and contemptible insensitivity, others may have 
been. In April, 1958, Reinhold Niebuhr, writing in our own Journal, 
abjured the principle of carrying the gospel to the Jews . He wrote: 

''The problem of the Christian majority, particularly in 
America, is therefore to come to terms with the stubborn will to live 
of the Jews as a peculiar people, both religiously and ethnically. The 
problem can be solved only if the Christian and Gentile majority 
accepts this fact and ceases to practice tolerance provisionally in the 
hope that it will encourage assimilation ethnically and conversion 
religiously ... 

" The Christian majority can achieve a more genuine tolerance 
only if it assumes the continued refusal of the Jew to be assimilated, 
either ethnically or religiously. That recognition involves an appreci
ation of the resources of Jewish life, morally and religiously, which 
make Judaism something other than an inferior form of religion such 
as must ultimately recognize the superiority of the Christian faith; and 
end its long resistance by capitulation and conversion ." 

The Vatican Council under Pope John XXIII withdrew by con
siderable lengths from its traditional mitzvah . It may not yet have 
foresworn its mandate , but it has gone far to inhibit it. "In company 
wi th the Prophets and the Apostle, the Church awaits that day, known 
to God alone, on which all peoples will address the Lord in a single 
voice and 'serve him shoulder to shoulder'" (Vatican II, On the 
Jews, October 1965) .... "Relations between Christians and Jews 
have for the most part been no more than a monologue. A true 
dialogue must now be established. The dialogue, in effect, comprises 
a favored means for promoting better mutual understanding and a 
deepening of one's own tradition . The condition of dialogue is 
respect for the other as he is , for his faith and religious convictions. 
All intent of prose lytizing and conversion is excluded" (Introduction 
to the discussions of the plenary session of bishop members of the 
Secretariat for Promoting Christian Unity, 1969). 

The same applies to a segment of the evangelical world where 
there is, at least , a measure of inhibition about missionizing Jews. 
Even those evangelicals who anticipate that Jews will ultimately 
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accept Jesus, though without Christian intervention, are thus revising 
their sacred writ. I believe that not modernity, but, to the contrary, the 
incursion of the Dark Ages as embodied in the Shoah , has brought 
this about. In a de facto sense, a theological ''SALT'' arrangement 
has been effected between Judaism and much of Christendom. Each 
will restrain its missals . A Jewish call to mission, however delicately 
couched, would represent a renunciation of the unwritten understand
ing. It could be considered a provocation by Jews for the resumption 
of Christian evangelism in our midst. There could be no more inop
portune time than now to jeopardize a truce that could perhaps 
become a peace. Some would seize the pretext of lifting a reluctant 
suspension of their mission, perhaps blaming Jews for rejecting a 
profound Christian concession. 

There are equally severe implications for intramural Jewish 
relations. Once more , the appeal to our traditional vocation holds 
little relevance. In very early Christian days , as well as later, Jewish 
proselyting was predicated on the principle of one ha/achah, binding 
on all Jews. Whatever differences may have existed within the 
halachic system, the indispensability of mi/ah and mikveh for con
version was unassailable. Except, of course, for Paul. Whatever the 
theological and political reason for the rupture with Christianity, 
halachically it was mi/ah that forced the break. This must say some
thing very monitory to Reform. There no longer is a halachah 
acceptable to all Jews . Our position on non-halachic conversion is 
well-known, and it is a source of tension, especially with Israeli 
Orthodoxy, but it is a kind of controlled tension. As long as neither 
side presses the issue, we can manage to live under the formula of 
uneasy non-belligerency. But should we proclaim activism in the 
realm of proselyting, one of two results must ensue. Either we accept 
halachic conversion, which some Reform rabbis advocate, with the 
probability that Reform will become increasingly negligible as a 
concept, if not as an institution, or we will generate a struggle which 
could stir accusations of Paulinism against us. Reform has come too 
far to invite charges of schismatic heresy . Most Reform rabbis are not 
susceptible to submitting to the demands of halachic conversion and 
to do so would be to trade possible peace with Orthodoxy for certain 
conflict within Reform. While certainly prompted by the most earnest 
of motivations, a call for denominational proselyting, if im
plemented, could awaken vicious confrontations. A non-halachic , 
activist Reform mission, going beyond our more restrained present 
practice, would outrage others who would accuse us of blatant de
fiance of a sanctum. Were this outrage to take the form, however 
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unlikely, of halachic counter-mission, there would be open conflict 
and scandal. 

Are there authentic Jewish alternatives to active proselyting? I 
believe that there are and that, joined to Rabbi Schindler's first four 
points, they could meet our common concern over threats to Jewish 
survival and could bring greater numbers into Judaism than could 
outreach to the unchurched. It is a commonplace to point to the 
obvious fifty percent in Jewish life who are unsynagogued, who 
belong to no Jewish organizations, who contribute nothing to Jewish 
cau es, who give their children no, or virtually no, Jewish education. 
Yet should the prospect of attempting to win over even a portion of 
them be less challenging and less rewarding than seeking the un
churched? Are we ready to write them off? A program of renewal, 
perhaps shared by as many branches in Jewish life as care to partici
pate, could arouse greater interest and contribute more to Jewish 
unity than approaches to non-Jews. We may now be giving the 
impression that our institutions are renouncing the estranged fifty 
ercent of American Jewry. If one of our enemies is intermarriage, 

another more virulent, is Zero Population Growth which Jews have 
embraced with characteristically excessive zeal. Should we not en
gage in a united effort with other Jewish bodies, to restore themitzvah 
of p' ru u' r' vu? To bring the obvious message that a mutilated and 
depleted people has the task, as well as the moral right, to replenish 
itself, just as dangerously teeming societies have the task to limit their 
populations? Let the adherents of situational ethics ponder that. It is 
not coincidental that Orthodoxy, which has so far been least affected 
by intermarriage, is also contributing most to the numerical restorar 
tion of our people. This proposal should not be evaluated in terms of 
its apparent difficulties. It is every bit as feasible as proselyting. It 

._sertainly commands priority and greater gravity in the scale of 
mitzvot . 

A second objective should be the tragic plight of those unmar
ried Jewish women who encounter the severest difficulty in finding 
Jewish mates. Contemporary "pop" literature and conventional wis
dom are full of stereotypes about the materialistic" Jewish princess'' 
and the arrogant " Jewish prince" whom no sensitive person would 
have for a partner. This presents us with a dual challenge . In the first 
place, there may be enough validity to the perceptions to warrant an 
appraisal of how we are doing as a "kingdom of priests and a holy 
people.'' But this gargantuan task must be left for other instruments 
in Jewi sh life . The second challenge, however, is more manageable . 
Does the synagogue , doe the Jewish community , have a responsibil-
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ity, however costly, to take another look at the feasibility of sophisti
cated shadchanut under communal auspices? This would require the 
efforts of social scientists, psychologists, and rabbis who would 
attempt to reconcile young people's individualism and sense of inde
pendence with the need of many, clearly articulated, for finding 
mates . How earnestly are we pursuing alternatives to singles' bars? 

A third objective should be an assessment of our educational 
systems. Are they working? Is Jewish commitment appreciably af
fected by Jewish education or non-education? Do our communal 
leaders come out of Jewish school systems, or rather out of other 
environments more conducive to Jewish oommitment? How effective 
are our outreach activities on campuses? Can we learn from the less 
conventional methods of other Jewish groups? What of the quality of 
Jewish life? Does it contribute to disaffection and alienation? 

, Finally, there are large numbers of Jews who for sociological as 
well as economic reasons will not join congregations or give their 
children Jewish educations. They are the poor and the socially inse
cure, the left-out. It is not that they lack the desire but rather that they 
are inhibited. Should we not be thinking how to offer their children 
free schooling without putting the parents through the humiliation of 
pleading poverty or social dislocation? 

There should be no illusions about the magnitude of the task, but 
can any task be more Ii fe-giving and more in the spirit of our people's 
time-honored vocation? 
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Issues in Historical Perspective 

Jewish Proselytism: A New Look 

Theodore Friedman 

Within recent years, Jewish sociologists 
and demographers have filled our journals 
with articles, laced with graphs and 
statistics, on the rapidly dwindling 
numerical strength of the Jewish people. 
After a spectacular spurt in population in 
the nineteenth century, reckoned by some 
as high as a five-fold increase, the remain
ing decades of the twentieth century por
tend a radical decline, unless, of course, 
present trends are reversed. In a word, Jews 
are an endangered species. The causes are 
too well known to require elaboration: a 
zooming rate of inter-marriage in the 
Diaspora and a Jewish birth rate insuffi 
cient to maintain the present numerical -
status-quo. Both factors are deeply rooted 
in sociological realities that give no sign of 
any impending change. If one considers the 
long range effects of these trends , one can
not res ist th e conclusion thal vastly reduced 
numbers will drastically impair.the position 
o f the Jewish people in regard to all its vital 
interests including Israel. 

To date, all that has been proposed in the 
face of this situation is an intensification of 
Jewish education . Without in any way 

Dr. Theodore Friedman is a former president of 
the Rahhinical Assembl y of America, a past 
Managing Editor of the quarterly Judaism,and a 
contrihutor to many English and Hebrew 
peri odicals. Rabbi Friedman is a resident of. 
Jerusal em for some years now. 

m101mmng its importance, one may well 
entertain serious doubts as to whether 
Jewish education per se is the only possible 
answer. A titlal wave is not held at bay by a 
dike that has been aptly described as a mile 
wide and an inch deep. Something more 
radical and far-reaching is required. We 
propose that what is indicated is a new at
titude and practice toward receiving con
verts into the fold of the Jewish people and 
faith. While what is proposed here is cer
tainly new compared with the current at
titude and practice, actually, seen in 
historic perspective, it is a return to the 
classic Jewish posture on the subject, that 
which informed the opinions of the- Sages 
of the early centuries of the common era as 
found in Talmud and Midrash . 

But before ·engaging in historical 
retrospect, a quick glance at·the current at
titude toward conversion to Judaism is in 
order. Candor requires that we frankly ad
mit that there is a widespread sense of 
hesitation-to use the mildest possible 
term-among large segments toward a 
tot al social acceptance of converts. Any 
Rabbi can a ttest to that out of personal ex
perience. Among the Rabbis themselves, 
there are those, notably Orthodox Rabbis, 
who look askance at the "sincerity" of 
present-day conversions since tlte 
preponderant majority of converts are 
motivated by the desire to marry a Jew or 
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Jewess. Indeed, in the Jewish world today, 
wherever there is an organized Kehillah 
whose rabbinate is Orthodox, conversion 
to Judaism is either simply not practiced or 
is turned into a kind of obstacle course 
meant to discourage all but the un
discourageable. In Argentina, for example, 

_ the official rabbinate of the Kehillah per
forms no conversions in accordance with 
an agreement entered into over forty years 
ago with the then Chief Rabbinate of 
Israel. (The agreement arose out of a par
ticular set of circumstances prevailing in 
Argentina in the twenties.) In England, as 
Jewish men in the armed forces of the U.S. 
stationed in that country during World 
War II discovered, conversion to Judaism 
was virtually impossible, if not absolutely 
so. In Israel today, while conversions are 
performed by the Rabbinate-according io 
reliable sources, between three and five 
hundred per year- the candidat!! is ex
pected to commit himself or herself to lead 
a fully Orthodox regimen of religious 
observance. In the United States, the 
number of converts to Judaism is estimated 
to average about three thousand per year. 
Unfortuna tely, no sta,istics are available. 
With the exception of some Orthodox Rab
bis of both the old and new schools, all 
Rabbis in the United States perform con
versions. 

With the exception of. the latter, the pic
ture described above is another illustration 
of an attitude long outliving the particular 
historical situation in which it was 

·engendered, a not infrequent phenomenon 
in the history of social attitudes. Recent 
statistics indicate that in Israel only 500 
conversions to Judaism take place annually 
whereas the number seeking to convert 
each year is 6000. It is one of the unnoticed 
ironies of Jewish history that a people 
whose religion created the very i11stitution 
of conversion should in the long run 

.... 
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develop a marked ambivalence toward it. 
This shift calls for explanation. 

In Antiquity 

The Biblical term Ger (in post-biblical 
Hebrew a convert to Judaism) simply 
denotes a resident alien within the land of 
Israel. That no ritual or ceremony of con
version existed in the fifth century B.C.E. is 
evidenced by the following circumstance. 
The only solution that Ezra the stalwart 
leader of the returnees from the Babylonian 
exile knew for the problem of intermar
riage that confronted him was to have the 
Jewish men who had married non-Jewish 
wives divorce them. A latter-day Ezra 
would have had them converted as is the 
practice today in Israel in the case of the 
fairly large number of Russian Jews who 
arrive with non-Jewish wives. Sometime 
in the fourth century B.C.E. a ritual of con
version · was established, a first in the 
history of religion. Thus we read in the 
Book of Esther (8:17) "And many from 
among the peoples of the land became 
Jews." (Scholarly opinion tends to date the 
book toward the end of the Persian period). 

For once, the Greeks, who had a term for 
almost everything, had no word for a per
son who foreswore his former religious al
legiance since conversion was unknown in 
the pagan world. Hence, when the authors 
of the Septu;igint came to translate the 
Biblical word Ger-a word which by the 
third century B.C.E. had taken on a new 
connotation, they had to i111·e111 a new 
Greek word-pruselyte: literally, one who 
has come over. That the in titution was 
already well established by the middle of 
the second century 8.C.E. is evident from 
)ohn Hyrcanus' forced conversion of the 
ldumeans. the only episode on record of a 
forced conversion to Judaism. This singular 
event is to be seen against a background of 
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what must have been a consistent. con
scious effort on the part of Jews to win 
adherents to Judaism in the pagan world. 
Had not the prophet of the Babylonian ex
ile foretold a time when "you shall call 
foreign folk , and strangers shall come hur
rying to you"? (Isaiah 55:5). Had not the 
same prophet given Israel the promise and 
mandate: "I now appoint you to bring light 
to the nations, that. My salvation may reach 
the ends of the world" (49:6). A confiuence 
of contemporary sources clearly indicates 
that Jews in Second Temple times were not 
slow in exercising the mandate. 

In the Hellenistic World 

In the Hellenistic world, dotted throughout 
by extensive Jewish communities, effective 
propaganda was carried out by both the 
written and the spoken word. A few quota
tions from contemporary historians will in
dicate both the extent and the effectiveness 
of the Jewish effort to win converts. Thus, 
James Parkes informs us that: "They (the 
Jews of Rome) were enthusiastic missionar
ies o·f their religion and this fact was the 
final and in some ways the most important 
cause of the destruction of their security. 
For this, they were expelled fro'm Rome in 
139 B.C.E. Even in the middle of the wars at 
the end of the first century, the Flavians had 
to take measures to make the circumcision 
of Gentiles a capital offence." 1 A generation 
ago, Nahum Slousch advanced the t.heory 
that masses of Phoenician colonists in 
North Africa were absorbed by local Jews 
owing to the racial and linguistic affinities 
between the two groups. His theory has 
been significantly substantiated by more re
cent anthropological investigation. North 
of Palestine, too, at about the same time, 
Judaism had made deep inroads among the 
inhabitants of Damascus. This Josephus 
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reveals to us almost en pas.HIii/. In that city, 
it seems, Jew-baiters were preparing a 
general massacre of the local Jewish pop
ulation but "they were afraid of their own 
wives, almost all of whom had gone over to 
the Jewish religion." 2 Of the Laws of 
Moses, Philo writes: "They attract and wi n 
the attention of all, of barbarians, of 
Greeks, of dwellers on the mainland and 
islands, of nations of the east and west, of 
Europe and Asia, of the whole inhabited 
world from end to end." 3 Professor Salo 
Baron has made the statement hat "every 
tenth Roman (member of the Roman Em
pire) was a Jew." Jhis estimate is based, 
among other factors, on a widespread 
movement of con version to Judaism . How 
this affected those in the early Christian era 
intent on spreading Christianity can be seen 
from the words ascribed to Jesus: "Woe, 
unto yo u, scribes and Pharisees, hypocrites, 
for ye compass sea .and land to make one 
proselyte." (Ma11he1r 23:15) 

What light do somewhat later Rabbinic 
sources than those cited above throw on 
the subject? Were the Sages favorably dis
posed toward accepting converts? The 
question can readily be answered si nce it 
has been exhaustively investigated by a 
nurnber of scholars. Professor E. E. Urbach 
comes to the following conclusion: "The 
anticipation of the conversion of the Gen
tiles to Judaism did not cease as long as the 
faith in the choseness of Israel and the 
power of its Torah continued to be a living, 
dynamic faith ... This faith was the common 
possession of the Amoraim both in the ear
ly and later period in Palestine, as well as in 
Babylonia." 5 Writing a generation ago, the 
eminent Rabbinic scholar Gedalya Allon• 
renders an identical judgment: "It goes 
without saying that the predominant at
titude toward accepting converts in both 
the Talmudic and extra-Talm~dic sources 
1s positive." In the whole range of 
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Talmudic literature there are only four 
statements that reflect antipathy toward 
receiving converts into the fold. But even 
some of these, as we shall presently see, 
were stood on their head, so to speak, by 
subsequent Talmudic commentators in 
order to yield a favorable at1itude toward 
conversion . 

One such passage is the oft-quoted state
ment by Rabbi Chelbo, a third century 
Palestinian Arnora: "Proselytes are as 
burdensome to Israel as a scabrous itch," 
( Yevamot 47b). Tosaphot ad /oc. offer two 
interpretations that make the statement 
reflect adversely on Israel rather than on 
proselytes. One of these, incidentally, is 
cited in the name of Rabbi Abraham the 
Proselyte to the effect that since proselytes 
observe the commandments more scrupul
ously than do Jews, they highlight the fail
ure of Jews in this regard.' 

Historic Sources of Jewish 
Defensiveness 

If then, both historical and Talmudic 
evidence points unequivocally toward a 
very positive attitude, what is the source of 
the current ambivalence and worse on the 
subject among large segments of Jewry? 
The answer lies in the tragic history of the 
Jewish ·people in its relationships with the 
Gentile world. First pagan and then 
Christian hostility toward Judaism made 
any effort to proselytize a very risky affair. 
Omitting the innumerable details, it may be 
simply stated that long before Christianity 
became the official religion of the Roman 
Empire, even conversion of pagans entailed 
severe penalty. Thus, the Roman 
emperors, Severus and Caracala (sec_ond 
century C.E.), otherwise tolerant of 
Judaism, imposed the penalty- of death in 
such instances. The codes of the Christian 
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emperors, beginning with Constantine, 
repeated the interdiction of conversion 
proclaimed by their pagan predecessors 
and extended it to include the conversion of 
Christians to Judaism. Early Church Coun
cils added a number of refinements but in 
no instance relaxed any of the prohibitions. 
According to the law enacted by the 
Church Council of Orleans (early fifth cen
tury), a pagan slave converted to Judaism 
was to be declared a freeman and forfeited 
by his Jewish master. A Christian slave, on 
the other hand, who converted to Judaism 
was to be sold in perpetual slavery to a 
Christian master. Such legislation, fre
quently repeated, only testifies to the fact 
that for all the legal prohibitions and grave 
risks involved for both Jew and convert, 
such conversions were indeed taking-place. 
Even during the darkest days of the Middle 
Ages, one hears of an occasional convert to 
Judaism. The Book of the Pious (Sepher 
Hassidim), that twelfth century repository 
of medieval Jewish values, attitudes, and 
mores, offers us an interesting sidelight on 
the Jewish attitude toward converts. Its 
author, Rabbi Judah Hehassid writes: "He 
who has a good heart and marries a 
proselyte who has a good heart and con
ducts herself with modesty and does deeds 
of loving kindness; it is better to marry into 
such stock than to marry a Jew who does 
not possess such qualities. " 1 But in the end, 
Professor Baron's judgment is undoubtedly 
correct when he writes: "On principle, too, 
Judaism had long ceased to be a missionary 
religion. It realized that the few conquests it 
might make would be very dearly compen
sated by increased ani~osity, perhaps even 
by violent retribution ."• 

The foregoing should suffice to establish 
the long historical experience out of which 
the present-day ambivalence and hesitation 
toward accepting converts arose. Yet 
another factor was also at work. From the 
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Jewish side, it was inevi table that centuries 
of pagan and then Christian host ility 
toward Jews and Judaism should make a 
serious impact on Jewish attitudes toward 
non-Jews. To the best of my knowledge, it 
was Judah Halevi in his Ku:ari who first 
put forth the notion that there is an ir
reducible difference between the native
born-J ew and the proselyte. "Even after the 
proselyte has taken upon himself all these 
(the fulfillment of the commandments), he 
is not equal to the native-born-Jew for only 
the latter can be potentially worthy of the 
gift of prophecy." 10 The Zohar goes a step 
further and makes a metaphysical distinc
tion between the soul of a Jew a11d that of a 
Gentile." From the Zohar, the fountainhead 
of Kabbalistic and Hassidic teaching, the 
Hassidim pick up the notion and make 
it a staple in their doctrines. Suffice it 
here to point to the wrifrngs of the six
teenth century Maharal of Prague 12 and to 
the Tanya, 13 the latter the basic text of 
Ha bad H assidism . The enormous influence 
of such teaching, repeated and popularized 
by innumerable preachers in the course of 
centuries can hardly be overestimated; par
ticularly when such concepts appeared to 
receive substantiation from the everyday 
experience of anti-Jewish hostility and 
repression . These two factors, then, 
historical circumstances and the Jewish 
conceptual rc:sponse to them, effected a 
drastic shift in the original Jewish attitude 
toward the acceptance of proselytes. 

It might be argued {indeed is in some 
quarters) that the attitude of a very grudg
ing acceptance of converts is dictated by 
traditional Halakhah. We shall presently 
see that such is far from the actual case. But 
before doing so, a more general considera
tion ought to engage us. Generally speak
ing, Halakhah is a partial and often belated 
concretization of Jewish vlllues and at
titudes, just as any law and it often lags 
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behind the operative values of a society . In 
essence, if not .in these terms, the point was 
made long ago by a French Jewish scholar, 
M . Israel Levi, the one-time Chief Rabbi 
o f F ranee. 1• "It is also probable that 
the missionary volunteers in the Diaspora 
were not recruited from among the rabbis. 
It is therefore not surprising that in rab
binic literature there are unquestionable 
traces of a tendency hostile to such conver
sions. What is surprising is to find so much 
evidence of the opposite view. Was the 
favorable tendency then the stronger of the 
two? Yes, unquestionably. But in a par
ticular milieu, that of the Aggadists or 
preachers. One note alone dominates in the 
Palestinian Midrashim .. . It is the attit~de of 
those who proclaim the ex a mple of 
Abraham, the father of proselytes. Now, 
where does one find the ideal of a religious 
body-in its corpus Juris, in its canon law, 
or in its literature? Is the_ spirit of Chris
tianity to be found in the Gospels or in the 
Leges Visiogothorum?"' 5 

However, it is not alone to the Aggadists 
of Talmud and Midrash that one must 
repair to find unstinting praise and.willing 
acceptance of newcomers to Judaism and 
the Jewish people. Several Talmudic anec
dotes, the kernel of whose historical 
veracity need not be doubted, reveal that in 
practice- at least -two Talmudic Sages ac; 
cepted converts quite oblivious of some of 
the more stringent requirements of the 
Halakhah. The two episodes are 
noteworthy. 

What Is an Ulterior Motive? 
The first is the classic story of the Gentile 
who came to Hillel, the first century Palesti
nian Sage, with the request that the latter 
convert him on condition that he become a 
High Priest. 16 The Halakhah clearly states 11 

and is codified as such by Maimonides 1
' 
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that if it is apparent upon investigation-in 

Hillel's case it was explicit-that the motive 

for conversion is an ulterior one, such a 

candidate is to be disqualified. The story of 

Hillel's conversion of the Gentile who 

aspired to become a High Priest troubled 

the medieval commentators since it patent

ly violated the Halakhah. Never short of 

solutions for apparent inconsistencies in 

the Talmud, the Tosaphists 1
• solve this one 

by asserting that Hillel was convinced that 

in this instance the convert would come to 

embrace Judaism for its own sake. 

They apply the same reasoning to an 

even more piquant Talmudic anecdote,20 

the details of which need not detain us here. 

The upshot of the story is that a Gentile 

prostitute fell in love with one of the disci

ples of Rabbi Hiyyah, a noted second cen

tury Palestinian Sage through a bizarre set 

of circumstances. She applied to the latter 

for conversion in order that she might mar

ry the young man. Though correctly sur

mising her motive, he ordered her to under

go the required ritual thus making it possi

ble for her to marry the man of her heart's 

desire. 
Both episodes would indicate that in 

practice, even in the Talmudic age, the dis

qualification of a candidate for conversion 

on the grounds of ulterior motive was hard

ly rigidly observed. In any event, even the 

early Talmudic Halakhah clearly states that 

once the ritual has been performed, an 

ulterior motive does not ex post facto in

validate the conversion. Even subsequent 

nonobservance of the commandments 

does not invalidate the conversion. Begin

ning with the sixteenth century down to our 

own day, the overwhelming majority of the 

leading Halakhi.w, with rare exceptions, 

held that the desire t9 marry a Jew -or 

Jewess is no bar to conversion. 

In this context, one must reckon with a 

number of Talmudic statements that 
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ascribe a non-Jewish ongm to various 

Talmudic Sages, including such worthies as 

Shernaiah and A vtalion, the teachers of 

Hillel and Rabbi Meir. According to the 

Talmud, the descendants of such notorious 

anti-Jewish figures as Sisera, Harnan, _ 

Nebuchadnezzar and Nero eithet, studied 

or taught Torah in Bnei Berak vr Jerusalem 

-a neat moral victory for Jews and 

Judaism. 21 How much, if any, historical 

veracity is involved in such statements is 

difficuft to say. One thing, however, is cer

tain. Such statements could hardly have 

arisen in.a milieu which looked askance at 

converts. Moreover, there are a few in

stances in the Talmud in which certain 

Sages are specifically designated as 

proselytes. Such is the case of a certain Ben-

- jarnin the proselyte of Egyptian origin, a 

pupil of Rabbi Akiba. 22 The noted Babylo

nian A1110ra Samuel bar Yehudah had no 

_ hesitation in reminding his colleagues that 

he was a proselyte.ll These -facts certainly 

bespeak a definitely favorable posture on 

the part of the Sages toward proselytes. 

In the light of the foregoing, the am

bivalence and in some instances the out

right refusal to accept converts can only be 

explained as a kind of religio-cultural lag, 

the persistence of an attitude quite foreign 

to both the teaching and practice of classic 

Judaism . This attitude, as we have sought 

to make clear, grew out of a set of external 

circumstances imposed by Gentile-Christian 

legislation and the Jewish response to anti

Jewish hostility. Incidentally, such legisla

tion forbidding conversion persisted in 

some parts of Europe, especially in Eastern 

Europe through the better part of the 

nineteenth century. 

New Options 

In this regard, the Jewish people today 

obviously faces a totally new situation, one 
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in which there are no legal bars to conver
sion except in Islamic countries where at 
least technically a Moslem who converts to 
another faith is subject to death. Clearly, a 
new situation calls for a new response; in 
this instance, a return actually to the native 
stance of Judaism on the subject. This 
writer does not advocate launching Jewish 
missionary activities. It is much too late in 
the day for imperialism, religious or 
otherwise. But between religious 
imperialism in the form of missionizing and 
the present attitude of passivity or 
negativism there remains a wide range of 
possibilities. none of which is currently 
being exploited. 

At least one example of such a possibility 
within the framework of present-day Israeli 
reality may be suggested. C urrently, a few 
thousand non-Jewish young men and 
women come to Israel for fairly long stays, _ 
attracted largely by the mystique of the kib
butz movement. Here, in the kibbutzim, 
they work as volunteers for periods 
from six months to a year. In the course of 
their stay, they get to know Jews and Israel 
fairly well. In the occasional lectures and 
seminars provided for them, they have ses
sions on almost every aspect of contem
porary Israel in its reality and 
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problematics. On one subject alone, they 
return whence they came as uninformed as 
they were on their arrival-Judaism. Here 
is a golden opportunity not for missionary 
preachment but for straightforward presen
tation of the Jewish ethos and religion by 
informed, articulate committed Jewish 
teachers. Such sessions would surely 
prompt some lo inquire further and even
tually bring them to throw in their lot with 
Israel and its people, provided, of-course, 
that the process of conversion became 
something less than an obstacle course in
volving the acceptance of total Orthodox 
observance. Other possibilities suggest 
themselves. But first there must be a change 
in attitude. That is the essential point. 

Even if authentic lewish tradition as 
outlined above, did not validate a new 
openess toward conversion, then certainly 
the present alarming erosion of Jewish 
numbers in the Diaspora· through intermar
riage and assimilation requires a new recep
tivity and awareness of the possibilities of 
conversion as one means of setting off 
numerical attrition. Did not Rabbi Elazar 
b. Pedal, a third century Palestinian Sage, 
once declare: "The Holy One blessed be He 
exiled Israel among the nations only that 
proselytes be added to it ." 2

• 

NOTES 

' The Co11fiict of Church and S_r11agogue, p. 24, 
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volved in converting Christians in the pre
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keepin o: 'e sodety nlive as a one-i :rn-fina c ·d 
operafr n for s~\. ra ) ars, I\ r. Mac" ce , o _d 
it down. He st w th lie Je ish commu' ty :-: c ' S 

the zeal f eeli1H.: 1.C. :-i crts. 
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1 e made available in the Periodicals 
-0m, the requests are followed up with 

•·1, 1~ ( frequently with orders of a complete 
• 

1
• ,_;J .issues now only available in microfilm). 

' .... :- iin in the U.S. Armed Forces have funds 
.. ( ~ nn_:12me subscriptions. A few Jewish chap
,, m ve standing orders for multiple copies of 
1 he Jewish Spectator. But several hundred full

d part-time Jewish chaplains (also chap
r eterans and other by public-funds-support-

c h ; al ) do not claim their share of funds for 
ma~;-i~ ne ubscriptions and books. , 

ht /1:t! argy is proof that we are devoid of the 
J re pagate and disseminate Jewish informa-

•io • - owledge, not only among Gentiles but 
among {,ur own people. 

I wou d like Rabbi Schindler to point ways and 
means f ow to cope with this lethargy. It is the 
bane an oom of informal Jewish education aimed 
at Jew and Gentiles. 

'O ~ K TION -and the ·urge to convert ·are insep
.i :i .; c -and the firmer the conv.iction the stronger 
j, the .iesire to share it and have it acknowledged 
b\ o i ~rs as true. In the case of religious convic
ti HI th salvational beliefs, the urge to share the 
bl· s ,o of the knowledge of God is especially 

, !,L·~ When God commanded Abram; .... 'Get out 
;o I country, and from your kinfolk, and from 

> ll I ather's house, to the land that I will show you. 
d I will make of you a great nation," He cli

maxc, he promise with the pledge: "And in you 
"'' 1 •• :.11 the families of the earth be blessed." The 
\.nO\vk. 1 ge of God is to be shared with "all the 
famili e~ f the earth." 

The ope and confidence that eventually all man
kind • n know and worship the One God recurs in 
man forms throughout the Hebrew Bible. Isaiah 
"sa ;,. hat "in the end of the days, the mountain 
of ,. • r .nrd's house shall be established at the top 

f th...: mountains, and shall be exalted above the 
1,, , a d all nations shall flow unto it. And many 

shall go and say: 'Come and let us go up 
mountain of the Lord, to the house of the 
Jacob and he will teach us of His ways, and 

I walk, in His paths. For out of Zion shall 
h the law, and the word of the Lord from 

J 'I ·<ilem." 

1e same spirit the Psalmist proclaimed: 

sing unto the Lord a new song; 
' ing unto the Lord, all the earth . .. . 
Declare His glory among the nations, 
His marvellous works among all the 

peoples . . •. 
Say among the nations: 'The Lord reigns.' " 
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The call to all the earth to know that the Lord is 
God is the message of the Hebrew Bible. 

We do not know whether the author of the scroll 
of "Ruth" intended it to be a missionary tract. How
ever this concise book of four chapters, read as part 
of the Synagogue service on Shevuoth, makes the 
point that a Moabite woman is not only fully 
qualified to enter the household of Israel but is 
worthy of becoming an ancestress of David and his 
dynasty and, thus; of the Messiah of the house of 
David. 

The notion that it is not in the nature of Judaism 
to seek converts is not borne out by Talmudic evi
dence. It can be vindicated by only one isolated 
statement of Rabbi Helbo that "proselytes are as 
burdensome to Israel as leprosy." But this opinion 
of one Sage is as unrepresentative of the views held 
by the Sages as is the assertion of a Babylonian 
Rabbi that Israel should not look forward to the 
Messiah as he had already come in the reign of 
King Hezekiah. Two excellent studies of the Tal
mudic· attitude to seeking converts, Proselytism in 
the Talmudic Period, by Bernard J. Bamberger, 
and Jewish Proselyting in the First Five Centuries
of the Common Era, by William G. Braude, pre
sent ample proof that the Rabbis of the Mishna and 
the Talmud were eager to win converts to Judaism 
Hillel's condensation of the teachings of Judaism 
into "do not unto your neighbor what you would 
not want him to do unto you," for the benefit of a 
would-be convert, and the Rabbis' attempts to fa
cilitate conversion even for those whom Biblical 
law excludes from entering the assembly of the 
Lord, prove that the Sages were not averse to prose
lyting. Arguing that Sennacherib's military cam
paigns and. deportations of the conquered popula
tions "mixed up all nations," Rabbi Joshua con
vinced his colleagues that an Ammonite convert 
to Judaism should be permitted to marry a Jewish 
girl. Earlier generations of Rabbis had already re
laxed the Biblical ruling as applying to women 
converts because, they pointed out, the Bible ex
cludes Arnmonite and Moabite men-but not Arn
monite and Moabite women. 

The Sages held that no one was by birth dis
qualified from becoming a Jew. They had the tradi
tion that Jeremiah and Ezekiel were descended from 
Rahab, the prostitute of Jericho who after helping 
Joshua to conquer the city became his wife. Even 
the descendants of Haman, the personification of 
evil, were not excluded from the assembly of the 
Lord. According to the Talmud, Haman's descen
dants were studying and teaching at Bnei Berak. 
And Rabbi Akiba was said to be a descendant of 
Haman. 

The Talmud is eloquent in praise of proselytes 

Spring, 1979 

and of the pious merit that accrues to those who 
bril)g non-Jews under the wings of the Shekhinah 
-the Divine Presence. According to Rabbi Eleazar 
Ben Ped at ( 3rd century), God exiled Israel and 
scattered them over the face of the earth, so that 
they should win converts. Jesus denounced the 
Rabbis: "Woe to you, scribes and Pharisees, hypo
crites! For you travel over sea and land to make 
a single proselyte." 

While this description of the Tannaites' mis
sionary zeal is surely exaggerated, it is equally 
wrong to deny that the teachers of the Mishna and 
their successors of the Babylonian and Palestinian 
Gemara were favorably disposed toward proselyt
ism and acted accordingly. 

Those who maintain that it is not in the nature 
of Judaism to seek converts argue that the Sages 
discouraged would-be converts. They inquired 
carefully about motives for conversion and remind-
ed them that the people whom they wanted to join 
were "troubled, oppressed, despised and subject to 
endless tribulations." They stressed the difficulties 
of living as a Jew and of observing the laws of the 
Torah and the penalties for violating the command
ments. All this, however, does not prove -that the -
Sages were averse to accepting sincere converts. 
Conversion was made difficult and discouraged be
cause of political reasons during the Hadrianic per
secutions, in the second century, and in the Middle 
Ages because of the Christian legislations which 
made conversion to Judaism a capital crime. 

Judaism is a this-worldly religion, firmly an
chored in the here-and-now. Its goal is to make 
this world the kingdom· of God with the universal 
rule of justice, equality and felicity for all. "Para
dise" and "hell" are essentially alien to the cluster 
of Jewish ideas and ideals. Judaism does not hold 
out the promise of "salvation" and "life eternal" to 
its believers. Unlike Christianity, with its "roman
tic approach," as Leo Baeck characterized it, Juda
ism is primarily concerned with this world. In con
tradistinction to Jesus who said that his "kingdom 
is not of this world," Judaism is first of all concerned 
with this world. 

· .. Judaism's "unromantic" character and the exact
ing discipline of the Law lack mass appeal. Juda
ism is no rival to Christianity as a proselyting faith. 
It demands much and proclaims no certainties 
about the hereafter. It has no magic cure for the 
existential tragedy of man. It knows that, as the 
Sages after long deliberation decided, "it would be 
better for man not to be born." Yet it insists that 
being in life obligates one "to examine one's deeds," 
that is, to strive for ethical perfection. 

The God of Judaism is not only One and Invis
ible-he is Unique. He is without analogy and 
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comparison-and thus unknowable. No mortal can 
see God and live. He bas no associate and He has 
never become flesh. He is Space (Makom)--end
less, limitless, ever-present and yet elusive. He has 
no form. He is outside the range of the perception 
of the senses. There is no mediator and mediation 
to span the abyss between man and God, except the 
bridge of good deeds and prayer. 

American Jewish Committee, the American Jew
ish Congress and the Jewish periodicals would not 
be heard of by most people of their own commu
nities. 

In my "Editor's Quarter" of Winter 197 4, I re
ferred to the folly of publicizing anti-Semitic state
ments which reach only a very small audience as 
"Chelmer Wisdom." I pointed to such "Ch elmer 

ALTHOUGH Judaism has not carried its message Follies" as Arnold Forster's and Benjamin R. 
abroad with the missionary zeal of its daughter re- Epstein's book The New i,Anti-Semitism, an anno-
ligions, Christianity and Islam, it has eclipsed them tated anthology of anti-Semitic slurs which, if not 
in proselyting force. The Jewish God idea, the Jew- for the exposure provided by the ADL and other 
ish ethics epitomized in the Ten Commandments Jewish -defense agencies, would never have seen 
are the core of Christian teachings and of the foun- print in large newspapers and in a widely dis
dation of the democratic idea. Spiritually, idea- tributed book. 
tionally and religiously, the Christian world lives, The most recent "Chelmer Folly" of the Ameri
prays, and hopes according to concepts and ideas can Jewish community's reaction to an insignificant 
grown in Jewish soil. local anti-Semitic incident was the storm unleashed 

Judaism knows that deed is more important than because a handful of Nee-Nazis wanted to stage a 
creed: "The righteous of -.all nations will share jn rally-and-march in Skokie. If these cranks had 
the world to come." Jewish efforts to win converts been ignored, they probably would not have mus
will not aim at "saving souls'?· but strive to recruit tered even twenty-nine "Nazis" for their Chicago -
co-workers for the Jewish program-and-task of per- - Rally on· June 24, 1978. They -would ·not have 
fecting this world .according to the blue-print of been featured on the front-pages of all American 
God's kingdom. Judaism neither abets nor provides newspapers-to say nothing of TV and radio pub
room for the vainglorious boast that one religion licity-and their case would never have come 
holds the keys to salvation. There are many ways before the Supreme Court which, as -could have 
leading to God, although we· hold that the Jewish been predicted, upheld their right of assembly and 
way is the best way. Possibly this is a form of free speech. 
chauvinism and improper self-pride, but it is not a 
claim to exclusive possession of the truth. 

Jews who are convinced that their way is right 
have the obligation to invite others to join them . 
Conviction and the urge to convert are inseparable. 
Exile and persecution which resulted in many un
natural dichotomies and splits of what cannot -be 
separated also led to the separation of Jewish con
viction ·and the urge to convert. 

With the restoration of Jewish statehood, the 
organic connection between Jewish conviction and 
the urge to convert others to this conviction has 
been restored. The time has come to work at the 
task apportioned to Abram. 

Publicity for Neo-Nazis 

JEWISH -DEFENSE organizations, besides wasting 
millions of dollars of communal funds by triplicat
ing projects which even singly are without merit 
and serve no good purpose, also help promote anti
semitism. They lavish • national and international 
exposure and publicity on local anti-Semitic groups 
which, if not for the spotlight trained upon them 
by the Anti-Defamation League of B'nai B'rith, the 
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It is good that at least one Jewish leader, Albert 
Vorspan, Executive Vice President of the Union 
of American Hebrew Congregations, registers dis-

• sent from what he terms "our corporate behavior." 
In his "High Holiday · Reflections" (Reform Juda
ism, September 1978 )-, Vorspan (in "private life" 
the author of several books of incisive-critical wit 
I consider wittier and more intelligent than the 
Buchwald and Kishon varieties) wrote: 

The opposite of silence can be noise rather than 
wisdom. Speaking out is not always the same as 
making sense .... Now that Skokie is only a bitter 
memory and Nazis have marched in Marquette 
Park, what is it that we Jews have achieved in 
our highly emotional campaign? We made our
selves feel better, perhaps, but at the cost of giv
ing a small band of psychopaths a fortune in free 
publicity for a year. ... We whipped up a frenzy 
of passion as if we were indeed poised on the edge 
of apocalypse ... and as if America 1978 were 
truly Berlin 1932. 

Ten years earlier, in December 1968, the Jewish 
defense organizations "whipped up a frenzy of pas
sion" no less intense when a fifteen-year-old girl 
recited a childish anti-Semitic poem over an obscure 
New York radio station with a miniscule following. 
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