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JE\\'ISlf PROSl: L YTISM : A NF\\' LOOK 

what must have been a consistent, con
scious effort on the part of Jews to win 
adherents to Judaism in the pagan world. 
Had not the prophet of the Babylonian ex
ile foretold a time when "you shall call 
foreign folk, and strangers shall come hur
rying to you"? (Isaiah 55:5). Had not the 
same prophet given Israel the promise and 
mandate: "I now appoint you to bring light 
to the nations, that. My salvation may reach 
the ends of the world" (49:6). A confiuence 
of contemporary sources clearly indicates 
that Jews in Second Temple times were not 
slow in exercising the mandate. 

In the Hellenistic World 

In the Hellenistic world, dotted throughout 
by extensive Jewish communities, effective 
propaganda was carried out by both the 
written and the spoken word. A few quota
tions from contemporary historians will in
dicate both the extent and the effectiveness 
of the Jewish effort to win converts. Thus, 
James Parkes informs us that: "They (the 
Jews of Rome) were enthusiastic missionar
ies o·f their religion and this fact was the 
final and in some ways the most important 
cause of the destruction of their security. 
For this, they were expelled fro'm Rome in 
139 B.C.E. Even in the middle of the wars at 
the end of the first century, the Flavians had 
to take measures to make the circumcision 
of Gentiles a capital offence." 1 A generation 
ago, Nahum Slousch advanced the theory 
that masses of Phoenician colonists in 
North Africa were absorbed by local Jews 
owing to the racial and linguistic affinities 
between the two groups. His theory has 
been significantly substantiated by more re
cent anthropological investigation. North 
of Palestine, too, at about the same time, 
Judaism had made deep inroads among the 
inhabitants of Damascus. This Josephus 
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reveals to us almost en pas.HJ/II. In that city, 
it seems, Jew-baiters were preparing a 
general massacre of the local Jewish pop
ulation but "they were afraid of their own 
wives, almost all of whom had gone over to 
the Jewish religion."1 Of the Laws of 
Moses, Philo writes: "They attract and win 
the attention of all, of barbarians, of 
Greeks, of dwellers on the mainland and 
islands, of nations of the east and west, of 
Europe and Asia, of the whole inhabited 
world from end to end." 3 Professor Salo 
Baron has made the statement hat "every 
tenth Roman (member of the Roman Em
pire) was a Jew." This estimate is based, 
among other factors, on a widespread 
movement of conversion to Judaism. How 
this affected those in the early Christian era 
intent on spreading Christianity can be seen 
from the words ascribed to Jesus: "Woe, 
unto you, scribes and Pharisees, hypocrites, 
for ye compass sea .and land to make one 
proselyte." (Ma11he1r 23:15) 

What light do somewhat later Rabbinic 
sources than those cited above throw on 
the subject? Were the Sages favorably dis
posed toward accepting converts? The 
question can readily be answered since it 
has been exhaustively investigated by a 
nurnber of scholars. Professor E. E. Urbach 
comes to the following conclusion: "The 
anticipation of the conversion of the Gen
tiles to Judaism did not cease as long as the 
faith in the choseness of Israel and the 
power of its Torah continued to be a living, 
dynamic faith ... This faith was the common 
possession of the Amoraim both in the ear
ly and later period in Palestine, as well as in 
Babylonia." 5 Writing a generation ago, the 
eminent Rabbinic scholar Gedalya Allon• 
renders an identical judgment: "It goes 
without saying that the predominant at
titude toward accepting converts in both 
the Talmudic and extra-Talmudic sources 
1s positive." In the whole range of 
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Talmudic literature there are only four 
statements that reflect antipathy toward 
receiving converts into the fold. But even 
some of these, as we shall presently see, 
were stood on their head, so to speak, by 
subsequent Talmudic commentators in 
order to yield a favorable attitude toward 
conversion. 

One such passage is the oft-quoted state
ment by Rabbi Chelbo, a third century 
Palestinian A rnora: "Proselytes are as 
burdensome to Israel as a scabrous itch," 
( Yevamot 47b). Tosaphot ad /oc. offer two 
interpretations that make the statement 
reflect adversely on Israel rather than on 
proselytes. One of these, incidentally, is 
cited in the name of Rabbi Abraham the 
Proselyte to the effect that since proselytes 
observe the commandments more scrupul
ously than do Jews, they highlight the fail
ure of Jews in this regard.' 

Historic Sources of Jewish 
Defensiveness 

If then, both historical and Talmudic 
evidence points unequivocally toward a 
very positive attitude, what is the source of 
the current ambivalence and worse on the 
subject among large segments of Jewry? 
The answer lies in the tragic history of the 
Jewish people in its relationships with the 
Gentile world. First pagan and then 
Christian hostility toward Judaism made 
any effort to proselytize a very risky affair. 
Omitting the innumerable details, it may be 
simply stated that long before Christianity 
became the official religion of the Roman 
Empire, even conversion of pagans entailed 
severe penalty. Thus, the Roman 
emperors, Severus and Caracala (sec_ond 
century C.E.), otherwise tolerant of 
Judaism, imposed the penalty- of death in 
such instances. The codes of the Christian 
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emperors, beginning with Constantine, 
repeated the interdiction of conversion 
proclaimed by their pagan predecessors 
and extended it to include the conversion of 
Christians to Judaism. Early Church Coun
cils added a number of refinements but in 
no instance relaxed any of the prohibitions. 
According to the law enacted by the 
Church Council of Orleans (early fifth cen
tury), a pagan slave converted to Judaism 
was to be declared a freeman and forf cited 
by his Jewish master. A Christian slave, on 
the other hand, who converted to Judaism 
was to be sold in perpetual slavery to a 
Christian master. Such legislation, fre
quently repeated, only testifies to the fact 
that for all the legal prohibitions and grave 
risks involved for both Jew and convert, 
such conversions were indeed taking-place. 
Even during the darkest days of the Middle 
Ages, one hears of an occasional convert to 
Judaism. The Book of the Pious (Sepher 
Hassidim), that twelfth century repository 
of medieval Jewish values, attitudes, and 
mores, offers us an interesting sidelight on 
the Jewish attitude toward converts. Its 
author, Rabbi Judah Hehassid writes: "He 
who has a good heart and marries a 
proselyte who has a good heart and con
ducts herself with modesty and does deeds 
of loving kindness; it is better to marry into 
such stock than to marry a Jew who does 
not possess such qualities. " 1 But in the end, 
Professor Baron's judgment is undoubtedly 
correct when he writes: "On principle, too, 
Judaism had long ceased to be a missionary 
religion. It realized that the few conquests it 
might make would be very dearly compen
sated by increased ani~osity, perhaps even 
by violent retribution."• 

The foregoing should suffice to establish 
the long historical experience out of which 
the present-day ambivalence and hesitation 
toward accepting converts arose. Yet 
another factor was also at work. From the 
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Jewish side, it was inevitable that centuries 
of pagan and then Christian hostility 
toward Jews and Judaism should make a 
serious impact on Jewish attitudes toward 
non-Jews. To the best of my knowledge, it 
was Judah Halevi in his Ku:ari who first 
put forth the notion that there is an ir
reducible difference between the native
born-Jew and the proselyte. "Even after the 
proselyte has taken upon himself all these 
(the fulfillment of the commandments), he 
is not equal to the native-born-Jew for only 
the latter can be potentially worthy of the 
gift of prophecy." 10 The Zohar goes a step 
further and makes a metaphysical distinc
tion between the soul of a Jew a11d that of a 
Gentile.11 From the Zohar, the fountainhead 
of Kabbalistic and Hassidic teaching, the 
Hassidim pick up the notion and make 
it a staple in their doctrines. Suffice it 
here to point to the writings of the six
teenth century Maharal of Prague 12 and to 
the Tanya,1 3 the latter the basic text of 
Ha bad H assidism. The enormous influence 
of such teaching, repeated and popularized 
by innumerable preachers in the course of 
centuries can hardly be overestimated; par
ticularly when such concepts appeared to 
receive substantiation from the everyday 
experience of anti-Jewish hostility and 
repression. These two factors, then, 
historical circumstances and the Jewish 
conceptual rc:sponse to them, effected a 
drastic shift in the original Jewish attitude 
toward the acceptance of proselytes. 

It might be argued {indeed is in some 
quarters) that the attitude of a very grudg
ing acceptance of converts is dictated by 
traditional Halakhah. We shall presently 
see that such is far from the actual case. But 
before doing so, a more general considera
tion ought to engage us. Generally speak
ing, Halakhah is a partial and often belated 
concretization of Jewish vlllues and at
titudes, just as any law and it often lags 
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behind the operative values of a society. In 
essence, if not .in these terms, the point was 
made long ago by a French Jewish scholar, 
M . Israel Levi , the one-time Chief Rabbi 
of France. 1

• "It is also probable that 
the missionary volunteers in the Diaspora 
were not recruited from among the rabbis. 
It is therefore not surprising that in rab
binic literature there are unquestionable 
traces of a tendency hostile to such conver
sions. What is surprising is to find so much 
evidence of the opposite view. Was the 
favorable tendency then the stronger of the 
two? Yes, unquestionably. But in a par
ticular milieu, that of the Aggadists or 
preachers. One note alone dominates in the 
Palestinian Midrashim ... lt is the attitude of 
those who proclaim the example of 
Abraham, the father of proselytes. Now, 
where does one find the ideal of a religious 
body-in its corpus Juris, in its canon law, 
or in its literature? Is the_ spirit of Chris
tianity to be found in the Gospels or in the 
Leges Visiogothorum?"' 5 

However, it is not alone to the Aggadists 
of Talmud and Midrash that one must 
repair to find unstinting praise and.willing 
acceptance of newcomers to Judaism and 
the Jewish people. Several Talmudic anec
dotes, the kernel of whose historical 
veracity need not be doubted, reveal that in 
practice at least two Talmudic Sages ac
cepted converts quite oblivious of some of 
the more stringent requirements of the 
Halakhah. The two episodes are 
noteworthy. 

What Is an Ulterior Motive? 
The first is the classic story of the Gentile 
who came to Hillel, the first century Palesti
nian Sage, with the request that the latter 
convert him on condition that he become a 
High Priesl. 16 The Halakhah clearly states 11 

and is codified as such by Maimonides 1
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that if it is apparent upon investigation-in 

Hillel's case it was explicit-that the motive 

for conversion is an ulterior one, such a 

candidate is to be disqualified. The story of 

Hillel's conversion of the Gentile who 

aspired to become a High Priest troubled 

the medieval commentators since it patent

ly violated the Halakhah. Never short of 

solutions for apparent inconsistencies in 

the Talmud, the Tosaphists'" solve this one 

by asserting that Hillel was convinced that 

in this instance the convert would come to 

embrace Judaism for its own sake. 

They apply the same reasoning to an 

even more piquant Talmudic anecdote,20 

the details of which need not detain us here. 

The upshot of the story is that a Gentile 

prostitute fell in love with one of the disci

ples of Rabbi Hiyyah, a noted second cen

tury Palestinian Sage through a bizarre set 

of circumstances. She applied to the latter 

for conversion in order that she might mar

ry the young man. Though correctly sur

mising her motive, he ordered her to under

go the required ritual thus making it possi

ble for her to marry the man of her heart's 

desire. 
Both episodes would indicate that in 

practice, even in the Talmudic age, the dis

qualification of a candidate for conversion 

on the grounds of ulterior motive was hard

ly rigidly observeq.. In any event, even the 

early Talmudic Halakhah clearly states that 

once the ritual has been performed, an 

ulterior motive does not ex post facto in

validate the conversion. Even subsequent 

nonobservance of the commandments 

does not invalidate the conversion. Begin

ning with the sixteenth century down to our 

own day, the overwhelming majority of the 

leading Halakhi.w, with rare exceptions, 

held that the desire t9 marry a Jew -or 

Jewess is no bar to conversion. 

In this context, one must reckon with a 

number of Talmudic statements that 
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ascribe a non-Jewish ongm to various 

Talmudic Sages, including such worthies as 

Shemaiah and A vtalion, the teachers of 

Hillel and Rabbi Meir. According to the 

Talmud, the descendants of such notorious 

anti-Jewish figures as Sisera, Haman, 

Nebuchadnezzar and Nero either, studied 

or taught Torah in Bnei Berak vr Jerusalem 

-a neat moral victory for Jews and 

Judaism. 21 How much, if any, historical 

veracity is involved in such statements is 

difficuft to say. One thing, however, is cer

tain. Such statements could hardly have 

arisen in.a milieu which looked askance at 

converts. Moreover, there are a few in

stances in the Talmud in which certain 

Sages are specifically designated as 

proselytes. Such is the case of a certain Ben

jamin the proselyte of Egyptian origin, a 

pupil of Rabbi Akiba. 22 The noted Babylo

nian Amara Samuel bar Yehudah had no 

hesitation in reminding his colleagues that 

he was a proselyte. 21 These facts certainly 

bespeak a definitely favorable posture on 

the part of the Sages toward proselytes. 

In ~he light of the foregoing, the am

bivalence and in some instances the out

right refusal to accept converts can only be 

explained as a kind of religio-cultural lag, 

the persistence of an attitude quite foreign 

to both the teaching and practice of classic 

Judaism . This attitude, as we have sought 

to make clear, grew out of a set of external 

circumstances imposed by Gentile-Christian 

legislation and the Jewish response to anti

Jewish hostility. Incidentally, such legisla

tion forbidding conversion persisted in 

some parts of Europe, especially in Eastern 

Europe through the better part of the 

nineteenth century. 

New Options 

In thi s regard, the Jewish people today 

obviously faces a totally new situation, one 
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in which there are no legal bars to conver
sion except in Islamic countries where at 
least technically a Moslem who converts to 
another faith is subject to death. Clearly, a 
new situation calls for a new response; in 
this instance, a return actually to the native 
stance of Judaism on the subject. This 
writer does not advocate launching Jewish 
missionary activities. It is much too late in 
the day for imperialism, religious or 
otherwise. But between religious 
imperialism in the form of missionizing and 
the present attitude of passivity or 
negativism there remains a wide range of 
possibilities. none of which is currently 
being exploited. 

At least one example of such a possibility 
within the framework of present-day Israeli 
reality may be suggested. Currently, a few 
thousand non-Jewish young men and 
women come to Israel for fairly long stays, _ 
attracted largely by the mystique of the kib
butz movement. Here, in the kibbutzim, 
they work as volunteers for periods 
from six months to a year. In the course of 
their stay, they get to know Jews and Israel 
fairly well. In the occasional lectures and 
seminars provided for them, they have ses
sions on almost every aspect of contem
porary Israel in its reality and 
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problematics. On one subject alone, they 
return whence they came as uninformed as 
they were on their arrival-Judaism. Here 
is a golden opportunity not for missionary 
preachment but for straightforward presen
tation of the Jewish ethos and religion by 
informed, articulate committed Jewish 
teachers. Such sessions would surely 
prompt some to inquire further and even
tually bring them to throw in their lot with 
Israel and its people, provided, of-course, 
that the process of conversion became 
something less than an obstacle course in
volving the acceptance of total Orthodox 
observance. Other possibilities suggest 
themselves. But first there must be a change 
in attitude. Thal is the essential point. 

Even if authentic kwish tradition as 
outlined above, did not validate a new 
openess toward conversion, then certainly 
the present alarming erosion of Jewish 
numbers in the Diaspora· through intermar
riage and assimilation requires a new recep
tivity and awareness of the possibilities of 
conversion as one means of setting off 
numerical attrition. Did not Rabbi Elazar 
b. Pedal, a third century Palestinian Sage, 
once declare: "The Holy One blessed be He 
exiled Israel among the nations only that 
proselytes be added to it ." 2

• 

NOTES 

' The Conflict of Church and Synagogue, p. 24, 
London 1934. 
i The Je,i·ish War, Penguin edition, p. 166. 
-' Quoted from Salo Baron, Social and Religious 
History of the Jews, vol. I, p. 178, New York 
1951. 
' Ibid. p. 171. 
' The Sages: Opinions and Beliefs (Hebrew), p. 
491, Jerusalem 1970 (my translation). 
• Studies in Je1rish History (Hebrew), vol. I, p. 
281, Jerusalem 1958. 
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' Tosaphot to Kiddushin, beginning Kashi111 
Gerim. 
' Sepher Chassidim. par. 377 . 
• Baron, op. cit. vol. 5, p. 3 I 4. In view of the 
swift retribution invariably visited on Jews in
volved in converting Christians in the rre
modern reriod, one wonders what led the 
author to phrase his judgment in such qualified 
terms. 
"' Ku=ari pt. I, par. 115. Curiously, the entire 
paragraph from which this sentence is quoted is 
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ht / t 1 argy is proof that we are devoid of the 
1.~ , l ropagate and disseminate Jewish informa-
Lion •~nowledge, not only among Gentiles but 
among \. , r own people. 

I wo '- d like Rabbi Schindler to point ways and 
means t how to cope with this lethargy. It is the 
bane an J oom of informal Jewish education aimed 
at Jew. and Gentiles. 

,. O • , TION and the urge to convert--are insep-
r 1 l l - and the firmer the conviction the stronger 

.-lr"sire to share it and have it acknowledged 
t rs as true. In the case of religious convic-

11 ~ ·•11 salvational beliefs, the urge to share the 
• , ,, , of the knowledge of God is especially 

When God commanded Abram,-.. 'Get out 
'( country, and from your kinfolk, and from 

1 11 ,,1ther's house, to the land that I will show you. 
I will make of you a great nation," He cli

e lhe promise with the pledge: "And in you 
• .11 the families of the earth be blessed." The 

... 1io, l<.. 'ge of God is to be shared with "all the 
familie~ 0f the earth." 

The hope and confidence that eventually all man
kind w:ll know and worship the One God recurs in 
man , torms throughout the Hebrew Bible. Isaiah 
"sa ~·,. that "in the end of the days, the mountain 
of ,. ,)rd's house shall be established at the top 

f ti1 mountains, and shall be exalted above the 
, • ~, nd all nations shall flow unto it. And many 
' , shall go and say: 'Come and let us go up 

mountain of the Lord, to the house of the 
Jacob, and he will teach us of His ways, and 

I walk in His paths. For out of Zion shall 
h the law, and the word of the Lord from 
em." 

1e same spirit the Psalmist proclaimed: 

) sing unto the Lord a new song; 
Sing unto the Lord, all the earth ... 
Declare His glory among the nations, 
His marvellous works among all the 

peoples .. •. 
Say among the nations: 'The Lord reigns.' " 

The Jewish Spectator 
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The call to all the earth to know that the Lord is 
God is the message of the Hebrew Bible. 

We do not know whether the author of the scroll 
of "Ruth" intended it to be a missionary tract. How
ever this concise book of four chapters, read as part 
of the Synagogue service on Shevuoth, makes the 
point that a Moabite woman is not only fully 
qualified to enter the household of Israel but is 
worthy of becoming an ancestress of David and his 
dynasty and, thus; of the Messiah of the house of 
David. 

The notion that it is not in the nature of Judaism 
to seek converts is not borne out by Talmudic evi
dence. It can be vindicated by only one isolated 
statement of Rabbi Helbo that "proselytes are as 
burdensome to Israel as leprosy." But this opinion 
of one Sage is as unrepresentative of the views held 
by the Sages as is the assertion of a Babylonian 
Rabbi that Israel should not look forward to the 
Messiah as he bad already come in the reign of 
King Hezekiah. Two excellent studies of the Tal
mudic- attitude to seeking converts, Proselytism in 
the Talmudic Period, by Bernard J. Bamberger, 
and Jewish Proselyting in the First Five Centuries 
of the Common Era, by William G. Braude, pre
sent ample proof that the Rabbis of the Mishna and 
the Talmud were eager to win converts to Judaism 
Hillel's condensation of the teachings of Judaism 
into "do not unto your neighbor what you would 
not want him to do unto you," for the benefit of a 
would-be convert, and the Rabbis' attempts to fa
cilitate conversion even for those whom Biblical 
law excludes from entering the assembly of the 
Lord, prove that the Sages were not averse to prose
lyting. Arguing that Sennacherib's military cam
paigns and. deportations of the conquered popula
tions "mixed up all nations," Rabbi Joshua con
vinced his colleagues that an Ammonite convert 
to Judaism should be permitted to marry a Jewish 
girl. Earlier generations of Rabbis had already re
laxed the Biblical ruling as applying to women 
converts because, they pointed out, the Bible ex
cludes Ammonite and Moabite men-but not Am
monite and Moabite women. 

The Sages held that no one was by birth dis
qualified from becoming a Jew. They had the tradi
tion that Jeremiah and Ezekiel were descended from 
Rahab, the prostitute of Jericho who after helping 
Joshua to conquer the city became his wife. Even 
the descendants of Harnan, the personification of 
evil, were not excluded from the assembly of the 
Lord. According to the Talmud, Haman's descen
dants were studying and teaching at Bnei Berak. 
And Rabbi Akiba was said to be a descendant of 
Haman. 

The Talmud is eloquent in praise of proselytes 
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and of the pious merit that accrues to those who 
bring non-Jews under the wings of the Shekhinah 
-the Divine Presence. According to Rabbi Eleazar 
Ben Pedat ( 3rd century), God exiled Israel and 
scattered them over the face of the earth, so that 
they should win converts. Jesus denounced the 
Rabbis: "Woe to you, scribes and Pharisees, hypo
crites! For you travel over sea and land to make 
a single proselyte." 

While this description of the Tannaites' mis
sionary zeal is surely exaggerated, it is equally 
wrong to deny that the teachers of the Mishna and 
their successors of the Babylonian and Palestinian 
Gemara were favorably disposed toward proselyt
ism and acted accordingly. 

Those who maintain that it is not in the nature 
of Judaism to seek converts argue that the Sages 
discouraged would-be converts. They inquired 
carefully about motives for conversion and remind
ed them that the people whom they wanted to join 
were "troubled, oppressed, despised and subject to 
endless tribulations." They stressed the difficulties 
of living as a Jew and of observing the laws of the 
Torah and the penalties for violating the command
ments. All this, however, does not prove -that the 
Sages were averse to accepting sincere converts. 
Conversion was made difficult and discouraged be
cause of political reasons during the Hadrianic per
secutions, in the second century, and in the Middle 
Ages because of the Christian legislations which 
made conversion to Judaism a capital crime. 

Judaism is a this-worldly religion, firmly an
chored in the here-and-now. Its goal is to make 
this world the kingdom· of God with the universal 
rule of justice, equality and felicity for all. "Para
dise" and "hell" are essentially alien to the cluster 
of Jewish ideas and ideals. Judaism does not hold 
out the promise of "salvation" and "life eternal" to 
its believers. Unlike Christianity, with its "roman
tic approach," as Leo Baeck characterized it, Juda
ism is primarily concerned with this world. In con
tradistinction to Jesus who said that his "kingdom 
is not of this world," Judaism is first of all concerned 
with this world. 

.Judaism's "unromantic" character and the exact
ing discipline of the Law lack mass appeal. Juda
ism is no rival to Christianity as a proselyting faith. 
It demands much and proclaims no certainties 
about the hereafter. It has no magic cure for the 
existential tragedy of man. It knows that, as the 
Sages after long deliberation decided, "it would be 
better for man not to be born." Yet it insists that 
being in life obligates one "to examine one's deeds," 
that is, to strive for ethical perfection. 

The God of Judaism is not only One and Invis
ible-he is Unique. He is without analogy and 
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comparison-and thus unknowable. No mortal can 
see God and live. He bas no associate and He has 
never become flesh. He is Space (Makom)--end
less, limitless, ever-present and yet elusive. He bas 
no form. He is outside the range of the perception 
of the senses. There is no mediator and mediation 
to span the abyss between man and God, except the 
bridge of good deeds and prayer. 

American Jewish Committee, the American Jew
ish Congress and the Jewish periodicals would not 
be beard of by most people of their own commu
nities. 

In my "Editor's Quarter" of Winter 197 4, I re
ferred to the folly of publicizing anti-Semitic state
ments which reach only a very small audience as 
"Chelmer Wisdom." I pointed to such "Ch elmer 

ALTHOUGH Judaism has not carried its message Follies" as Arnold Forster's and Benjamin R. 
abroad with the missionary zeal of its daughter re- Epstein's book The New i,Anti-Semitism, an anno
ligions, Christianity and Islam, it bas eclipsed them tated anthology of anti-Semitic slurs which, if not 
in proselyting force. The Jewish God idea, the Jew- for the exposure provided by the ADL and other 
ish ethics epitomized in the Ten Commandments Jewish -defense agencies, would never have seen 
are the core of Christian teachings and of the foun- print in large newspapers and in a widely dis
dation of the democratic idea. Spiritually, idea- tributed book. 
tionally and religiously, the Christian world lives, The most recent "Chelmer Folly" of the Ameri
prays, and hopes according to concepts and ideas can Jewish community's reaction to an insignificant 
grown in Jewish soil. local anti-Semitic incident was the storm unleashed 

Judaism knows that deed is more important than because a handful of Neo-Nazis wanted to stage a 
creed: "The righteous of -.all nations will share jn rally-and-march in Skokie. If these cranks bad 
the world to come." Jewish efforts to win converts been ignored, they probably would not have mus
will not aim at "saving souls" but strive to recruit tered even twenty-nine "Nazis" for their Chicago 
co-workers for the Jewish program-and-task of per- • Rally on June 24, 1978. They -would -not have 
fecting this world according to the blue-print of been featured on the front-pages of all American 
God's Jcjngdom. Judaism neither abets nor provides newspapers-to say nothing of TV and radio pub
room for the vainglorious boast that one religion licity-and their case would never have come 
holds the keys to salvation. There are many ways before the Supreme Court which, as -could have 
leading to God, although we hold that the Jewish been predicted, upheld their right of assembly and 
way is the best way. Possibly this is a form of free speech. 
chauvinism and improper self-pride, but it is not a 
claim to exclusive possession of the truth. 

Jews who are convinced that their way is right 
have the obligation to invite others to join them. 
Conviction and the urge to convert are inseparable. 
Exile and persecution which resulted in many un
natural dichotomies and splits of what cannot be 
separated also led to the separation of Jewish con
viction ·and the urge to convert. 

With the restoration of Jewish statehood, the 
organic connection between Jewish conviction and 
the urge to convert others to this conviction has 
been restored. The time has come to work at the 
task apportioned to Abram. 

Publicity for Neo-Nazis 

JEWISH · DEFENSE organizations, besides wasting 
millions of dollars of communal funds by triplicat
ing projects which even singly are without merit 
and serve no good purpose, also help promote anti
semitism. They lavish national and international 
exposure and publicity on local anti-Semitic groups 
which, if not for the spotlight trained upon them 
by the Anti-Defamation League of B'nai B'rith, the 
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It is good that at least one Jewish leader, Albert 
Vorspan, Executive Vice President of the Union 
of American Hebrew Congregations, registers dis
sent from what he terms "our corporate behavior." 
In his "High Holiday Reflections" (Reform Juda
ism, September 1978), Vorspan (in "private life" 
the author of several books of incisive-critical wit 
I consider wittier and more intelligent than the 
Buchwald and Kishon varieties) wrote: 

The opposite of silence can be noise rather than 
wisdom. Speaking out is not always the same as 
making sense .... Now that Skokie is only a bitter 
memory and Nazis have marched in Marquette 
Park, what is it that we Jews have achieved in 
our highly emotional campaign? We made our
selves feel better, perhaps, but at the cost of giv
ing a small band of psychopaths a fortune in free 
publicity for a year. ... We whipped up a frenzy 
of passion as if we were indeed poised on the edge 
of apocalypse ... and as if America 1978 were 
truly Berlin 1932. 

Ten years earlier, in December 1968, the Jewish 
defense organizations "whipped up a frenzy of pas
sion" no less intense when a fifteen-year-old girl 
recited a childish anti-Semitic poem over an obscure 
New York radio station with a miniscule following. 
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