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Despite Prohibition, Estimated 40% Will Wed Jews to Non-Jews

‘Area Reform Rabbis Open to Mixed Marriages

By JOHM DART, Times Religion. Writer
Thal is director of the Pacific

mived marriages sy it s a matler a4 priest or minister.

of and religious indegrity. they require that the

*1 cam’t lock a non-Jew in the eye  couple agree o stody Judaism,

and say this wedding is sanctioned  have a Jewish home and rasse Lhe

by the Jewish people and bave him ~ chiidren as Jews.

break the glass at the end of the Beerman said be has always been
“They felt the people they had turned

down, they had sort of lost. These rabbis
were going to take another tack now.’
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We live im an age of romamtic
love—people are going to get mar-
ried regardless of who marries

place where so many have agreed

cism by Prof. Eugene Mihaly of
Reform’s Hebrew Union College in
Cincinnati of the basis on which
discoaraged.

Al the same time, the protest
statement suggested thal the re-

Tzl to officiate st mived weddings:

may harm a rabbi's career,

“What is intimidating is the fact
that some congregations are
g e -
who do not officisfe af mized

marriages,” the signers said.
Reform officials interviewed
bere, howewer, said that is not
uspally the case,
"IU's mot am ilbegitimate area of

questioning.” Thal said. “but in the |
3% years I've been in my position |

a Brooklyn synagogue
without losing many members,
mevertibeless acknowledged the
difficulty each rabbi faces:

“M's hand Lo temn peophe dowr,
Bard to be turned dowm, especially
since the parents ai 2 time like that
leel that somehow they have faided
When he rabbi says no, iLhat
confirms this view of themselves.”
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Rabbi Alexander M. Schindler

Li'
President, UAHC AhW
838 Fifth Avenue | h\(
-\ﬁ

J

New York, NY 10021
Dear Rabbi Schindler:

Although I have been Administrative Secretary at Temple Beth El
for 14 years and you may even recall meeting me a few times, I am
not at all writing you in any official capacity. I am writing
about a concern about something I see happening in Judaism which
you may be aware of but in all good conscience I felt the need

to write.

The subject is rabbis performing mixed-marriages. I have read

some things that you have written on the subject and I know you
encourage rabbis to handle each case individually and not to be

of fensive. I think you realize that this is one of the main ways

we are losing people. I have heard rabbis tell the Jew that we'd
rather see them convert to Christianity than create a mixed marriage.
Feople move here and I hear their tales of disgust at not being able
to find a rabbi to marry them and falling away from their religion for
that reason. We have successful mixed marriages in our congregation
{50%) and they still maintain their Judaism. It's not ideal but is
the alternative any better? Jews do fall in love with non-Jews.

What really concerns me now is the commercialism of rabbis who do
perform mixed marriages. I have been quoted fees of $1,000 te $1,200
per marriage plus expenses. There are rabbis who perform 4-5 per day
and are getting rich on this black market. There is a need and this
is how it is being filled. People are very creative.

What are your feelings on this? Are there any guidelines for what
kind of fees should be charged for life-cycle events? Now that
spring is here I'm getting many requests for help in finding rabbis
and T would like to have better answers for these people than "how
much money are you willing to spend?" 1 would appreciate hearing

from you. Thank you wery much. C%

Carla J. PFachini, CPS
fejf Administrative Secretary

Max Goldberg, Founder & First President Jim Shaw, Second Vice President Phillip Simon, Immediate Past President
Mark Fasman, President Ed Klinger, Treasurer Laurence Malinger, Student Rabbi
Jerome Feder. First Vice President Helen S. Levitt, Secretary Carla Fachini, Administrative Secretary

Member Undon of American Hebrew Congregations
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RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
. PRESIDENT 38 FIFTH AVENUE NEW YORK, N.Y. 10021 (212} 243-0100

March 11, 1991
25 Adar 5751

Ms Carla J. Fachini, CPS

Administrative Secretary

Temple Beth E1l )

B09 Eleventh Avenue South
Fargo North Dakota 58103

Dear Ms Fachini:

As you may know, I do not officiate at mixed marriages
for a whole variety of reasons with which you are
surely familiar. I heeded this principle even when my
daughter was involved. I had a Justice of the Peace
perform the ceremony and I said some words as did her
father-in-law after the couple had been pronounced man
and wife.

This does not mean that I do not respect those rabbis
who do officiate at intermarriages. An argument on
principle can be made for that case, too.

In either case, I am convinced that it doesn't matter
whether vou do or do not officiate. What matters is
how yvou approach the couple and how vou explain vour
position to them.

Note if vou will, that I said that I respect those
rabbis who officiate at mixed marriages "on principle”
I do not respect those who see this as a means of
making a lot of money. Crass commercialism and greed
are not a matter of principle. I, mvself have never,
in my entire rabbinic career - when I was in a
congregation or out - accepted a fee for such a life
cycle rite. Occasionally, people make a charitable
contribution in my honor, but that is all. This is the
guideline that I have set for myself. Unfortunately, I
am not in a position to set such guidelines for anyone
else. It is a matter of everyone having to live with
his own conscience.

I know that does not help vou wveryv much, but it is the
best that I can offer.

Cordial ]-Yr

Alexander M. Schindler



FEbruary 14, 1985

Mrs. Betty G. Zivitz, President
Temple Sinai

6227 St. Charles Avenue

MNew Orleans, Louisiana 70118

Dear Betty:

Thank you for your letter of January 24. I appreciate your
sharing your own personal reactions to the pamphlet on mixed
marriage.

1 think 1t important to note that this was a publication
undertaken by a group of rabbis on their own, and without
the blessing, funding or endorsement of either the UAHC or
the CCAR. I fully expect that the other side will be heard
from shortly, and that of course will also have to be under-
taken as a private matter.

The UAHC as an institution should not enter into this debate.
The ultimate decision as to officiation or non-officiation

at mixed marriages 1ies with the individual rabbi. This 1is,
therefore, a matter that must be debated in rabbinic circles,
and resolved to the extent that it will ever be resolved,

I would suggest that you send a copy of your letter to Rabbi
Maslin. It 1s Rabbi Maslin and his colleagues who should have
the benefit of your opinion., Thanks again for also sharing it
with me,

Kindest personal regards.

Cordially,

Charles J. Rothschild, Jr.
CJR: tb

bec: 7AMS
Rabbi Seltzer
Rabbi Syme
Lydia Kukoff
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I Mr. Ghafles Rothschild o :
¥. Chairman of the Board, UAHC ; =2- January 24, 1985
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-tﬂccording to the heritage of Moses, debts are to be forgiven after -
~ 8evern y,ears_. y "
“According to the heritage of Moses, a stubborn and rebellious son

.-1s to be stoned to death.

 According to the heritage of Moses, a woman may not wear garments which
" pertain to a man.

FLT

T‘According to the heritage of Moses, we may not wear cloth of wool and linen
". together.

. There are those of our own brethren who state that according to the
. heritage of Moses, only a child born of a Jewish mother is a Jew; an
. interpretation denying patrilineal descent. o o s

L]

.We Reform Jews nmow are so strongly embracing "Qutreach." What a noble
.term! The same rabbis who have signed this document no doubt welcome

‘couples of mixed marriage into their congregations and their children ]
‘into religious school ;.. as long as someone else does the deed. - B

-t

The final statement in this pamphlet that these rabbis have been
"dealing with the problem of mixed marriages” is presumptuous to say
* the least. All-Jews have been dealing with the question of interfaith
marriage, but we come to different yet equally gut-wrenching conclusions.
Interfaith marriage is not, I believe, a problem that can be solved by - :
saying "No." Rather it is a question that can be addressed by saying v L
"Maybe."™ ’ ko : i Lo o

One final note -- what threatens the survival of Judaism may well not
be interfaith marciage. ‘It may be that those responsible for keeping
our Jewish batteries charged are in some cases searching for the peak
on the wrong mountain. .

L

Sincerely,

¥ {7 Betty G¢ Zivitz / '. L.

President



DRAFT LETTER & %E? t;/;p{,.- ==

Dear Betty,

Thank you for your letter of January 24th. I appreciate your sharing
your own personal reactions to the meeemt pamphlet on mixed marriage. .

I think it important to note that this was a publication ertaken b;
a group of rabbis on their own, and without the blessing/or endorsement
of either the UAHC or the CCAR. I fully expect that tﬁg other side
will be heard from shortly, and that of course will also have to be
undertaken as a private matter.

The UAHC as an institution T not enter into this debate, ner—showid
vitT The ultimate decision as to officiation or non-officiation at
mixed marriages lies with the individual rabbi. This is therefore a
matter that must be debated in rabbinic circles.and resolwved to
the extent that it will ever be resolved. )

I would suggest that you send a copy of your letter to Rabbi Maslin.

It is Rabbi Maslin and his colleagues who should have the benefit of
your opinion. Thanks again for also sharing it with me.

Sincerely,

Charles J. Rothschild
Chairman of the Board
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Mr. Charles Rothschild

Chairman of the Board '

Union of American Hebrew Congregations
838 Fifth Avenue

New Ygrk, New York 10021

Deaglﬂhuck:

I have recently finished reading the pamphlet on'Reform Rabbis

and Mixed Marriage' and the cover letter signed by Rabbi Simeon
Maslin. The letter states that this pamphlet is available to
congregational-board members as well as members of the CCAR. This
being so, the question has now been formally opened to the lay
community. It is with that in mind that I express my own personal
attitude on the matter.

First of all in the letter, Rabbi Maslin begins with a concern that
"deserving colleagues are not being considered or even interviewed
for certain pulpits because of their refusal to officiate at mixed
marriages." This, I hasten to add, is true as well in cases of his
colleagues who do officiate at mixed marriages.

While it is the right of each rabbi to determine what is right for

him or her, it is also the right of each congregation to determine what
is right for it and who can best serve the needs of its membership.
Second, Rabbi Maslin states "something had to be done to counter the
common perception that, while Orthodox and Conservative rabbis do not
officiate at mixed marriages, Reform rabbis do,"

Here again, I believe Rabbi Maslin "misses the mark." The perception
more accurately stated is that Orthodox and Conservative rabbis don't

perform mixed marriages and Reform rabbis may. A fact which I personally
support,

For a group of Reform rabbis to take this position, in this manner,
questioning the rabbinic integrity of their own colleagues who for
Just and valid reasons differ with them is, I believe, most inappro=-
priate and divisive,l

Within the pamphlet itself, we are treated to a new phrase which 1
presume is to be supportive of the position taken - "according to
the heritage of Moses" - an interesting phrase. Where else could .
we use such a phrase to re-fundasmentalize Reform Judaism?

-
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Nr. Charles Rothschild =185
" Chairgan of the Board, UAHC -2- January 24, 1985
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According to the heritage of Moses, debts are to be forgiven after
severn years. i
According to the heritage of Moses, a stubborn and rebellious son
is to be stoned to death.

According to the heritage of Moses, a woman may not wear garments which
pertain to a man.

#According to the heritage of Moses, we may not wear cloth of wool and linen
together.

There are those of our own brethren who state that according to the
heritage of Moses, only a child born of a Jewish mother is a Jew; an
interpretation denying patrilineal descent.

We Reform Jews now are so strongly embracing "Outreach." What a noble
term! The same rabbis who have signed this document no doubt welcome

couples of mixed marriage into their congregations and their children

into religious school ;.. as long as someone else does the deed.

The final statement in this pamphlet that these rabbis have been
""dealing with the problem of mixed marriages" is presumptuous to say

the least. All-Jews have been dealing with the question of interfaith
marriage, but we come to different yet equally gut-wrenching conclusions.
Interfaith marriage is not, I believe, & problem that can be solved by

saying '"No." Rather it is a question that can be addressed by saying
"Maybe." | ¢ :

One final note -- what threatens the survival of Judaism may well not
be interfaith marriage. ‘It may be that those responsible for keeping

our Jewish batteries charged are in some cases searching for the peak
on the wrong mountain. :

Sincerely,

B

Betty Zivitz
President

BGZ/ba
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Israel's national existence EDE from the Arab Dela Pergola warned that the community's

armed forces and that "the limited threat to Israel,
not the major one,” is posed by terrorism.

"Whenever we deal with Israel's security we have
to bear in mind the existence of these two levels of
threats. No terror organization can threaten the very
existence of Israel, not the PLO ,not the Shiites and
who knows who in the future. But at the same time
they carry out the daily threat to the normal way of

average age will continue to increase and this ageing
process will affect the number of active community
members. This factor must be borne in mind by
Jewish community leaders and organizations when they
allocate resources and lay the groundwork for educa-
tional institutions during the next 10~15 years, Dela Per-
gola wrote.

So far, community leaders have had no comment

life of the Israelis. When we talk about Lebanon, wel on the study's findings. Most lay and professional leaders

talk only about terrorism. Lebanon never was and
will not be in the foreseeable future an Arab country
than can build an armed force that can be of any
threat to Israel."

* & %

Premier Shimon Peres, addressing the same mission
said: "l know that many of us were suspicious that
deep in our hearts we want to expand, we want to
gain land. Nathing is more wrong than that. We
have withdrawn from Sinai though we could have
remained there. We are withdrawing from Lebanon
though we have the military strength to stay there.
What we are doing represents a policy, a meral
commitment,not a military must nor an expediency in|
political terms."

L

w %

Israel is land and it is people. Since 1948, Israel
has absorbed more than 1.8 million Jews from 120

| is @ word == and that word is Shalom.

RV HOWS I%!ERMARRMGE
AMONG FRENCH E
By Edwin Eytan

PARIS, March 28 (JTA) -- From the mid=-sixties
until now, more than 50 percent of French Jews
who married took a non-Jewish spouse, according
to a survey carried out by the French National Re=
search Center and the Hebrew University's Institute
of Demographic Studies.

The 400-page study, just relecsed here by the
MNational Research Center, also found that Iﬁem are
535,000 Jews currently living in France, about
200,000 fewer than previous estimates, and that the
average age of French Jews is increasing.

The principal authors of the study are Prof. Doris
Bensimon of Caen University, who is chief research
scientist at the Mational Research Center, and.Dr.
Sergio Dela Pergola, of the Hebrew University in
Jerusalem. They reported that the high rate of inter-
marriage "is particularly serious” for the future of
the Jewish community because 60 percent of the
Jewish partners in mixed marriages are women.

The researchers noted that in French society "it i
the father who is the dominant note in the family's
religious practices and cultural options. " They pre-
dicted that there will be fewer Jewish males avail-
able for marriage in the years chead, according to
demographic trends in F?I"ﬂnc'ﬂ, and that consequent
ly, an &vur‘\r larger proportion of Jewish women will
marry non-Jews.

3n the basis of current demographic trends in
Western Europe os a whale, and especially in the
European Jewish community, the study predicts "at
the best" a stabilization of the French Jewish com=
munity and probably a drop in its numbersby the
end of the century. The French Jewish community
is the largest in Westem Europe.

untries, speaking 70 languages. But above all elsJ,

said they have notyet had an opportunity to thoroughly
study its hundreds of pages and dozens of tables and

graphs.

ROCKEFELLER U, , WEIZMANN INSTITUTE
COLLABORATION MADE POSSIBLE BY $5 M
,CONTRIBUTION BY RAPID-AMERICAN CORP.

NEW YORK, March 28 (JTA) == An unprecedented
collaboration between two of the world's foremost re=
search institutions, the Rockefeller University and
the Weizmann Institute of Science, will be made pos=
sible through a contribution by the Rapid=-American
Corporation (R=AC), it was unmunce; today by Mona
Ackerman, R=AC president. o

A new foundation, the Foundation for the Rockefeller
University and the American Committee for the
Weizmonn Institute of Science,lnc., will be funded
by the Rapid=American Corporation through a contri-
bution of $5 million which is expected to generate
$500,000 per year from investment.

It is anticipated that the beneficiaries of the new
foundation will ultimately share in an aggregate of at

least $14 million.

"The magnitude of the research efforts under—
taken by these two institutions is enormous and they
have already contributed significantly toward finding
solutions to the world's most pressing problems, " Acker-
man said. "Our ardent hope is that the award will en-
able the Rockefeller=Weizmann scientific teams to
work together even more intensively and fruitfully to
eradicate disease. "

According to Dr, Joshua Lederberg, presidentof the
Rockefeller University, the establishment of the new
foundation will bring the two institutions closer togeth=
er in ways that would not otherwise have been possible.

"We expect that the foundation will support work in
many fields, but many of its initial efforts are likely to
be in biomedical research areas like cancer biology,
the neurosciences, molecular genetics, immunology,

- plont genetics and parasitic diseases, as well as other
fundamental science, " Lederberg said. "Research in
these fields would impact on a wide range of human
problems. "

Prof. Michael Sela, president of the Weizmann Insti=-
tute of Science, said that this new formal link with the
Rockefeller University will serve as the catalyst for
Weizmann and Rockefeller scientific teams, both in
New York and in Israel, to deepen their range of pot-
entially life=saving research. "The formalization of
the Weizmann Institute's link with the Rockefeller Uni=-
versity adds a bold new dimension to the relationship be=
tween the two institutions == we are most grateful to
hﬂm RFEid-Anwricm Foundation and the Riklis family, "

e said.

Additionally, the subjects and findings of the
research supported through the new foundation will form
the basis of international symposia involving leading
scientists from institutions throughout the world.
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BEHIND THE HEADLINES

THE OTHER FACE OF ISRAEL:.
A REPORTER'S NOTEBOOK
By Murray Zuckoff

(Last article in a series.)

JERUSALEM, March 28 (JTA) == Israel is not only
a place, it's also a state of mind, a bitter-sweet real-
ity. It's ebullience, verve and vitality. It's the
n:.liﬁf measured pace of |9th century Mea Shearim, and

e now, the in, the where-it's-at dizzying and be-
dazzling Dizengoff Street.

It's where a Cabinet Minister can stand on a
street corner chewing the fat with a crony and where
a disgruntled citizen can chew out a Cabinet minis-
ter. It's where the speech of a Prime Minister is inter-
rupted on TV and radio so that an international soccer
match in which an Israeli team is involved can be
telecast and broadcast,

It's where young men and women soldiers stand at
bus stops waiting to hitch rides. It's where bus drivers
are kings and riders are peasants in their eyes. It's
where motorists vie with each other to see who can
drive faster than a Concorde plane. It's where every
red-blooded Israeli aspires to become a "pakid" (bur-
eaucratland where every pakid reigns supreme in his or
her own office or cubicle.

It's Yad Vashem and King David's Citadel, It's
where every sireet is named after known or obscure
Zionists, Jewish writers, poets and philosophers --
and American Presidents like "Avraham Lincoln." It's
arms with concentration camp numbers, faces
from almost every corner on the globe, and where the
worst form of intermarriage is that between a Litvak
and a Galitzianer.

* d %

Israel is also a place where primary school stud~
ents dressed as American Indians put on a Purim play
for recently arrived Ethiopian Jewish immigrants at thd
Kfar Saba absorption center. Why American Indians?
A Jewish Agency official was quick to explain: "Why
not? Who's to say that Mordechai and Esther weren't
Indians ?" *xon

Israelis have always been known for ignoring
lines and for breaking into them at will at bus stops
at supermarkets, at movies, wherever. It was a chal-
lenge. The usual response from those waiting was
always a boisterous, "Rega, Rega,"” (roughly translat-
ed as "wait a minute" or "hold it.") No more. Lines
are respected, and if someone should revert to the
primeval, the offender will immediately say, "slicha"
(excuse me.) Unbelievable, but true.

* * ®

Taba is little more than a hotel and a strip of
sandy beach. The Egyptians and Israelis are trying to
settle a dispute over the ownership of this enclave
near Eilat, But the Israeli and Egyptian soldiers who
stand on either side of the border, which is demar=
cated by nothing more than two oil drums with a hea
metal rod across them, are more concerned with who
is going to get the latest container of toffee for each
other than who owns the land. Fraternization is the
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Having finished their task, they boarded a waiting
bus to take them to their next destination. As the bus,
filled with contented UJA tree planters, left the base
it passed by the area of the planting. Out in the field
| DF soldiers were busy re=planting the saplings, "doing
right what we screwed up," some of the UJA members
said wistfully.

* ok W

Kibbutz Grofit, in the Negev near Eilat, across
from Agaba, has what might be a unique relationship
with Jordan. Through a tacit agreement with the kib=-
butz and with the Israel government, Jordanian secur=
ity autherities notify the kibbutz whenever they know
or suspect that terrorists might be in the vicinity. The
Jordanians are practical about this arangement -
they don't want their only port city disrupted, and so
they keep the kibbutz informed. "A cat couldn't slip
through the area without us being informed, " said one
leading member of the kibbutz.

* &% &

One of the hottest items in Israel is a T=shirt with
the inscription: "America, feel safe. Israel is behind
Fwi" 'I~

* % &

Owners and workers in the "shuk" (open air marke t)

in the Old City are inveterate hawkers and talkers.
They entice customers into their emporiums by assuring
eu:r; and every passerby, "Come in, doesn't cost any-
thing to look." Once in, the customer is asked his

lace of residence. In my case, the answer was New
E’Drk. It seemed as if almost every merchant —= if one
took seriously every one of them == had either visited
New York, intended to visit it or had friends or rela-
tives who lived or had visited the cirt. Invariably, the
areas were identified as "Central Park West," "Forest
Hills, " or "West End Avenue." Real Arab enclaves.

* % &

Tourists love to take pictures. And what better
place is there than at an abserption center for Ethiop-
ian Jews, The ever-smiling youngsters are a joy to
behold. And so, on this afternoon a group of American
tourists were cocking shutters, flashing bulbs and
having a time photographing the Ethiopian youngsters
and each other photographing the youngsters. One of
the Ethiopian children turned to his counselor and
asked, in all innocence: "Are Americans born with
cameras?"

* * &

Few Israeli civilians are seen in Nablus. The few
that are are cabbies. It seems that they come here to
have work done on their cars because the mechanical
work is better and cheaper than it is in Jerusalem,
Although it might take a whole day for the job to be
done, the cabbies don't mind. While waiting for their
cabs, they sit around at the local cafes and sip coffee
at a leisurely pace.

% 9 %

order of the day, On a recent Saturday night a group of goung Ortho=

dox Jews sat around a TV set in a hotel | « They
were entranced by an episode of the lar "A-Team,"
with Hebrew subtitles. They chortled and chuckled with
delight whenever the A=Team good guys would clobber
the baddies.

* % &

Some 40 members of the 80-member United Jew-
ish Appeal Ambassadors' Mission visited an Air Force
base somewhere in the Negev. While there, they
planted trees. With uncanny adroitness, every one of
them picked up a shovel, dug up some earth and patted
it down armrl:cri,the saplings.

* % ¥

Defense Minister Yitzhak Rabin, addressing the
Ambassadors’ Mission, stressed that the basic threat to




Edith J, Miller March 28, 1984
Karen Lurie
Joan Greenberg; Edith Lerner

In response to your memo of March 27 you should know that it has been my
policy to turn over all inquiries regarding rabbis who officiate at inter-
faith marriages to the NYFRS -- or the proper UANC region. Unless it is

a very close personal friend asking the question I bow out of the picture.
I firmly believe that this should be the policy for your office, indeed for
all UAHC offices.

There was a time when this question was simply not answered, certainly names
were not shared. Times have changed and with the Outreach Program a different
view is being taken on the part of some. There have been discussions of this
subject by the staff cabinet and there will undoubtedly be continued #liscus-
sions. But until a final ruling is made, I would urge that you turn over all
calls for this information to the NYFRS.

In re your comments on Outreach and encouragement, I take a different view,

I am firm in my belief that each rabbi must determmine personal policy on
interfaith weddings. I do not believe we can tell any rabbi he or she must or must
not officiate at such ceremonies, Om the other hand, if a rabbi chooses not

to officiate this does not mean the door is closed to the couple. The rabbi
should be open, should take time to chat with the couple and share the reasons

why his/her participation is not possible. There are many ways to provide
encouragement short of denying one's own principles.

Know, too, that even if we were to provide a listing of rabbis who perform such
ceremonies the utmost of care must be taken. Many of the rabbis have rules

and regulations as to when they will or will not officiate. Many of the calls
come from people who have no ties to the Jewish commmity beyond wishing to

have a "Jewish wedding." We can't have our rabbis inundated with calls from such
couples. It is not a cut and dried, black and white subject..there are many,
many areas to be considered. Therefore, I once again urge that you transfer

all calls requesting names of rabbis to proper Regional offices.
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Know, too, that even if we were to provide a listing of rabbis who perform such
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come from people who have no ties to the Jewish community beyond wishing to

have a "Jewish wedding.” We can't have our rabbis inundated with calls from such
couples. It is not a cut and dried, black and white subject..there are many,
many areas to be considered. Therefore, I once again urge that you transfer

all calls requesting names of rabbis to proper Regional offices.
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From Karen Lurie Date 3/27/84

To Edie Miller
Copies Joan Greenberg, Edith Lerner

Subject Requests for Rabbis to perform "mixed marriages".

BEdie, I spoke with a woman yesterday who wanted to know if I could suggest
a rabbi (in this case, one located in the Metropolitan area) who would
perform a "mixed" marriage ceremony.

From what I gather, the UBHC policy is not to give cut names. 1In the above
case, I asked the New York Federation to send the woman a listing of
congregations in the area. Habbi Zlotowitz sent her a Brooklyn listing.

Usually, Edith Lerner gets these calls, but when she is not here, I answer
her phone. We receive many requests for this type of information.

I am writing to you to ask whether, indeed, UAHC policy is not to give out
specific names. If this is the case, perhaps you can inguire whether this
policy can be changed.

It seems to me that the Union's position on Outreach would go hand in hand
with honoring "mixed marriage" requests for a rabbi to perform the ceremony.
If we are trying to encourage non-Jews to adopt our faith, then this
encouragement should start from stage 1: arranging the wedding. If we

are cooperative in the very beginning, I believe we establish good relations
which will last past the actual ceremony.

Is it possible to have a listing of rabbis who will perform these weddings
for those people who request it from our office?

Thanks for wyour help,

Racer)

Union of American Hebrew Congregations
838 FIFTH AVENUE, NEW YORK, N.Y. 10021 (212) 249-0100

1
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REGISTRATION
Name
Address
Cit
¥ State Zip
Telephone (home) (Buisness)

Please indicate Workshop choice by number:
WORKSHOP I: "Introduction to Judaism - Programs of Study and Experience"”

Tuesday, 11:00-12:30 PM

lst choice 2nd choice

WORKSHOP II: "Integrating Jews-By-Choice into the Synagogue and the Community"

Tuesday, 2:30-4:00 PM

lst choice 2nd choice

WORKSHOP III: '"Qutreach to Interfaith Couples and their Children"

Wednesday, 10:30-12:00 PM

lst choice 2nd choice

WORKSHOP IV: "Outreach to Jewish Parents of Interfaith Couples"

Wednesday, 2:00-3:30 PM

lst choice 2nd choice
Conference Coordinator,

Nina Mizrahi

Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

(212} 249-0100, ext. 511



Registration-2

Please respond early.
Fee: $75.00, includes lunch*, registration packet and all materials.
* dietary laws observed
Make checks payable to: NATIONAL CONFERENCE ON PROGRAMS FOR THE INTERMARRIED
Send to: Nina Mizrahi, Conference Coordinator
Union of American Hebrew Congregations

838 Fifth Avenue
New York, N.Y. 10021



From
To
Copies
Subject

MEMORANDUM

Nina Mizrahi Date 5/6/85

Rabbi Alexander Schindler

You are scheduled to deliver keynote address III, on Wednesday, 5/22/85,
9:30-10:30 AM at the Stephen Wise Free Synagogue. Information on the
workshops following your address can be found in the enclosed registra-
tion packet.

Please let us know what parts of the conference you plan to attend in
addition to your address. We would also appreciate knowing if you
will join us for lunch on one or both days of the conference. Please
specify.

Thank you for your assistance. We are looking forward to your im-

portant contribution to this historic event!

Best regards,

JrﬁﬁhﬁJL:ﬁ}'ﬁ*AﬂGT ﬁJk;;nﬁd
. Hina Mizrahi
};r Ef/ ~ Conference Coordinator

\\V// Union of American Hebrew Congregations

.._n.
=
1

.=
.

838 FIFTH AVENUE, NEW YORK, N.Y. 10021 (212) 248-0100



“INATIONAL CONFERENCE ON PROGRAMS FOR THE INTERMARRIED

Co-Sponsors: American Jewish Committee, Union of American Hebrew Congregations,
United Synagogue of America, Federation of Reconstructionist Congregations and Havurot

PROGRAM

MAY 21-22
STEPHEN WISE FREE SYNAGOGUE, N.Y.

fee

Tuesday, 5/21 A Ejéiﬁ gff”ff

9:00-9:15 AM Check-in, pick up registration packet W

9:15 Greetings

10:00 Keynote I: "Introduction to Judaism - Programs of Study and Experience"
Keynote speaker: Dr. David Gordis

11:00 Workshop I: Introduction to Judaism Models

12:30 PM Lunch and Browse in Resource Center

1:30 Keynote II: "Integrating Jews-by-Choice into the Synagogue and the
Community"
Keynote speaker: Rabbi David Teutsch

2:30 Workshop II: Integration & Post-Conversion Models

4:00 Discussion: "What Research Tells Us"

5:30 First Day Wrap Up

fekdkddkdk

Wednesday, 5/22

9:00 AM Coffee/Tea

9:30 Keynote III: "Outreach to Interfaith Couples and Their Children"
Keynote speaker: Rabbi Alexander Schindler

10:30 Worksheop III: Models for Interfaith Couples and Their Children

12:00 Lunch

1:00 PM Keynote IV: "Outreach to Jewish Parents of Interfaith Couples"

Keynote speaker: Rabbi Alexander Shapire

2:00 Workshop IV: Models for Parents of Interfaith Couples

3:30 Directions for the Future

Conference Coordinator:

Nina Mizrahi

Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

(212] 249-0100, ext. 511



Rabbi Alexander M. Schindler
Nina Mizrahi

Thank you for the schedule for the Naéfonal Conference on Programs

for the Intermarried. I appreciate your keeping me posted with all
of the dEEETTS of the Conference. '

I will do my best to attend as much of the Conference as possible,
1'11 probably be there for most of the time. Again, my thanks for
all your efforts.

May 8, 1985
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WORKSHOP I
' Tuesday, 5/21/85, 11:00-12:30 PM

"Introduction to Judaism-Programs of Study and Experience"

Fresenter: Rabbi Stephen E. Einstein

A cum laude-Phi Beta Kappa graduate of UCLA, ordained at HUC-JIR, Rabbi
Einstein is the spiritual leader of Congregation B'nai Tzedek, Fountain
Valley, CA. He has taught the community-wide Introduction to Judaism
course for nine years, and is the co-editor of Intreoduction to Judaism:
A Course Outline. He is past president of the Orange County Board of
Rabbis and the Jewish Educators' Association, Vice President of the
Bureau of Jewish Education, and has served on the Board of Jewish Fed-
eration and Jewish Family Service. He was recently elected to the
Fountain Valley School Board. Rabbi Einstein is married and the father
of four children.

Workshop: A description of and sample lesson from the Introduction to
Judaism course developed by Rabbi Einstein and Lydia Kukoff. The course
combines Jewish learning and Jewish doing, utilizing the holidays and
life cycle as points of entry into Jewish theology, ethics, history,
literature and observance.

Presenter: Rabbi Steven E. Foster

Ordained by the Hebrew Union College-Jewish Institute of Religion in
Cincinnati, is currently serving as Senior Rabbi of Temple Emanuel,
Denver, Colorado. He is a former Dean of the Denver Institute and
College of Jewish Studies. Rabbi Foster is a Co-Chairperson for the
Commission on Reform Jewish Outreach and Vice-President of the Denver
Area Interfaith Clergy Conference. A former board member of Jewish
Family and Children's Service, Rabbi Foster currently serves on the
Boards of the Jewish Marriage Encounter of Colorado and the Allied
Jewish Federation.

Workshop: Rabbi Foster will outline the conversion process that he
uses in Denver. Included in the process will be the ten commitments
that have become a part of the requirements for conversion, and the
topics with some conclusions of his group process that every prospec-
tive convert enters. Rabbi Foster will also comment on some of the
problem/areas for prospective converts together with some possible
solutions for the helping professional.

Presenter: Dr. Edward L. Greenstein
Is Associate Professor in Bible at the Jewish Theclogical Seminary

and the Author of many academic and popular writings. For the
second vear he has been teaching introductions to Judaism in a



Workshop I-2

small-group format, last vear for the Federation of Reconstructionist
Congregations and Havurot and this vear for Derekh Torah in New York.

Workshop: Dr. Greenstein will discuss the rationale for and structure
of an introduction to Judaism that seeks to develop participants' in-
volvement in Jewish community and culture as well as instruct them in
the history and subject matter of Jewish civilization. Participants
will examine a 30-week course using a small-class format in which par-
ticipants become connected to the Jewish community through a network
of Jewish hosts.

. Presenter: Rabbi Stephen C. Lerner

Is founder and director of the Center for Conversion to Judaism with
offices in Manhattan and Teaneck, New Jersey. He is also chairman
of the Committee on Conversion of the Rabbinical Assembly, the inter-
national organization of more than 1,200 Conservative rabbis. He
has made programs for potential converts his major rabbinic work for
much of the past decade.

Workshop: Learning about Judaism with conversion in mind is best done

in individualized, caring, hands-on programs which not only impart in-
formation about Judaism but also try to expand the experiential dimen-
sion so that the potential ger (convert) comes to identify with the
Jewish people as well.

Presenter: Ann Lynn Lipton

Ms. Lipton is the Director of Jewish Education of our Jewish Federation
and brings to the position much experience in education and in Jewish
community work. Ms. Lipton holds a B.A. degree in American Jewish
History from Hunter College and an M.A. degree in American Jewish His-
tory from the College of William and Mary. She is presently working
on her Doctoral Degree in Jewish Education at New York University where
she spends the summers studying.

Ms. Lipton is also involved in educating young men and women who "chose
Judaism" in Palm Beach County. Working with the Board of Rabbis she
is the instructor for all potential converts who are also in counseling
with their respective rabbis. This program has been an overwhelming
success with some 30 couples and individuals going through the l6-week
course of instruction in the past year.

Ms. Lipton is interested in the issues of Jewish identity and Jewish
survival. She has great interest in furthering the Jewish life of

our community. As Jewish Education Director of Palm Beach County,

she is 1 of only 5 females out of more than 50 individuals who hold

this: position in the U.S.



Workshop I-3

Workshop: The "Introduction to Judaism" course sponsored by the Palm
Beach County Board of Rabbis was created to meet the needs of indi-
viduals and couples from different congregations who were considering
choosing Judaism.

The members of the class study for 16 weeks, 2 hours each week, while
also meeting with their respective rabbis for counseling and discus-
sions. They also must be sponsored by a Rabbi who agrees to meet
with them and to assist them as they explore Judaism.

The unique quality of this program is that it is taught by a Jewish
Educator and that there is a partnership with the rabbis who are in-
volved on a weekly or monthly basis with their respective students.
Also this program crosses movement lines and presents all aspects of
Jewish life equally. As a result there is a quality of sharing and
mutual understanding of all aspects of Jewish life. In addition it
enables all students--whether they come from a large or small syna=-
gogue--the same, quality education supplemented by interested and
caring counseling from the rabbis in the community.

The program has been so successful that 33 couples have gone through
it in the past 18 months and another 6 couples are presently enrolled
in the program. Of the 33 who entered the program 28 have proceded
to chose Judaism. The program has a very high visibility in the
community as well as an excellent reputation.

Presenter: Rabbi Ira J. Schiffer

Is a graduate of the Reconstructionist Rabbinical College and holds
a Master's degree from Brown University in History of Religions. He
has done training in pastoral care and counseling and has served
Temple Beth El in Newark, Delaware for eight years. He was recent-
ly elected President of the Reconstructionist Rabbinical Association.

Workshop: This workshop will present a model program based on the co-
operative efforts of a community's Reform, Conservative and Reconstruc-
tionist rabbis. Issues concerning selection for the program, course
content, relational concerns and integration into the community will

be discussed.

Discussion will be encouraged to explore the model's appropriateness
and implementation in various communities.



i

WORKSHOP II
Tuesday, 5/21/85, 2:30-4:00 PM

"Integrating Jews-by-Choice into the Synagogue and the Community"

Presenter: Rabbi Ephraim Z. Buchwald

Rabbi Ephraim Buchwald has been the educational director of Lincoln
Square Synagogue for thirteen years, during which time the Joseph Sha-
piro Institute of Adult Jewish Studies, which he directs, has a-
chieved national acclaim as one of the largest and most successful
adult Jewish education programs in the country. He has also pio-
neered In cutreach efforts to non-affiliated Jews with programs such
as the "Beginner's Service" for those with little or no background,
and "Turn Friday Night into Shabbos," a community Shabbat experience.

Workshop:

Lincoln Square Synagogue in New York City, an Orthodox synagogue,

has long been a center for Jews returning to observance, and Jews-
by=Choice. Rabbi Buchwald will share with vou from the experiences
of converts in Lincoln Square Synagogue and their transformation from
almost unwelcomed guests to fullfledged members in a traditional syn-
agogue setting. .

Presenter: Rachel Cowan

Is Director of Derekh Torah, a Jewish Learning Center which is a pro-
gram designed to provide a solid intellectual and experiential in-
troduction to Jewish thought, prayer, history and community for people--
Jews and non-Jews alike--who are considering a commitment to Judaism.

It seeks to integrate its graduates into the Jewish community by help-
ing them to establish personal friendships with observant Jews and to
study with a rabbi who will introduce them into his/her congregation.
Students study in groups of 12 with one teacher for 30 weeks. Ms.
Cowan is a Jew-by-Choice.

Workshop:

This workshop will discuss the needs of Jews-by-Choice who have recently
converted, and will discuss ideas and programs for integrating them into
the Jewish community, and helping them work through the feelings they
have about leaving a familiar environment and joining a new one--whether
it be holidays and ceremonies, or culture and life style, or issues of
relations with family, either the Jewish or non-Jewish.

. Presenter: Dru Greenwood

Became a Jew-by-Choice in 1970. She has served as the Chairperson of
B'nai Abraham, a post conversion support group sponsored by Temple
Israel of Boston. Ms. Greenwood has also served as Post-Conversion
Program Coordinator and Outreach Coordinator of the UAHC Northeast
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Council. Currently, she is the Outreach Coordinator for the New Jersey-
West Hudson Valley Council of the UAHC.

Ms. Greenwood holds a B.A. in English from Smith Collegea.

WbrkshnE:

Integrating new Jews-by-Choice into the community. This workshop will
deal with the multitude of issues and challenges faced by the new Jews-
by-Choice in the process of becoming part of the Jewish community and
by the Jewish community in its attempt to reach out to new Jews. A
variety of specific programs for the education and sensitization of
the community and two models for support of new Jews-by-Choice will be
discussed in detail.

. Presenter: Rabbi Frederic Margulies

Is the Associate Rabbi of Valley Beth Shalom in Encino, California and,
as an instructor in the Introduction to Judaism Course at the University
of Judaism, has taught many Jews-by-Choice. In addition, he has been
instrumental in coordinating various programs at the synagogue to en-
rich the conversion process.

Workshop:

Rabbi Margulies will describe the Outreach Program developed at Valley
Beth Shalom. Under this program, Jews-by-Choice have been matched with
synagogue families for home hosting to celebrate Shabbat and holidays.
They have developed a program of Friday night dinners at the synagogue.
Rabbi Margulies will share materials that have been developed to im-
plement these programs.

Presenter: Lena Romanoff

Born in Italy, earned a B.S. in Nursing and an M.A. in Educational
Psychology from the University of Pennsylvania. She underwent
Orthodox conversion in 1973, In 1983 she became involved with the
Jewish Converts Network, founded at the Penn. Hillel, and established
the main line chapter the following vyear.

The Jewish Converts Network is an informally affiliated network of
locally autonomous groups of individuals who have chosen Judaism or
who may be contemplating conversion. People come to JCN with a

need for information, counseling, support, guidance, and socializa-
tion. JCN offers these people an opportunity to share their thoughts
and experiences with other people of similar background in a friendly
and informal setting. Meetings are held in the homes of members on

a monthly basis, however much of the support that JCN provides is done
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on an ongoing individual basis either personally, over the phone, or
by letter.

Workshop:

It will deal with the following concerns: 1) Organizing local chapters of
JCN - "Who Needs this Anyway?"; 2) A typical meeting of a JCN chapter -
"What's Going on Here?"; 3) Converts experiences in the process of Jewish
acculturation - "How Can you Be a Real Jew with a Face like That?": 4)
Interaction with local synagogue rabbis - "Don't Call us, We'll Call you
when We Need You!'; 5) Support and rapport among members of the extended
families on both sides - "I Win - You Win!"

Presenter: Erica Bard Riley

Attended the State University of New York at Stony Brook and the University
of Louisville where she received an M.A. in Clinical Psychology. Most
recently, she coordinated the two-year Project on Intermarriage/Jews-by-
Choice at the Jewish Family and Vocational Service in Louisville, KY.

Workshop:

The integration of the Jews-by-Choice into the community is a challenge
both for the new Jews and for the community. Utilizing the model de-
veloped by the Jewish Family and Vocaticnal Service in Louisville, Ken-
tucky, for its Project on Intermarriage--Jews-by-Choice, this workshop
will focus on the practical aspects of integration. Approaches de-
signed to ease the new Jew's entry into the community will be discussed
as well as methods devised to increase community awareness and sensitiv=

ity. Discussion groups, workshops and other means of addressing these
issues will be described.



WORKSHOP III

Wednesday, 5/22/85, 10:30-12:00 PM

"Outreach to Interfaith Couples and the Children"

13, Presenters: Judy Aronson and Rabbi Joel Oseran

An alumna of both Harvard Divinity School and Brandeis University, Judy
Aronson is Education/Administrator of the New Reform Congregation in
Encino, Califormia. Judy has facilitated interfaith couples' groups

for the U.A.H.C. for the past two years, and has worked with many children
of interfaith marriages in her school.

In 1983, Judy was a presenter at a conference entitled Women, Religion, and
Soeial Change at the Center for the Study of World Beligions at Harvard.

An honors graduate of U.C.L.A., Rabbi Oseran earned a Master of Science
degree in Education at U.S.C. before being ordained at Hebrew Union Col-
lege-Jewish Institute of Religion in New York. His specialty in Jewish
education has been supplemented with doctoral work at Hebrew Unversity's
Sthool of Education in Jerusalem and now at Hebrew Union College in Los
Angeles.

For many years, he was associated with the Brandeis-Bardin Insitute, serv-
ing as program director and then director of the Institute's Camp Alonim.
In addition, he has served as Rabbi and educational consultant for Vista
Del Mar's Child Care Service.

Following his ordination in 1976, Rabbi Oseran moved to Israel where he
became a member of the HUC-JIR faculty in Jerusalem.

In 1982, Rabbi Oseran served on an interim basis at Temple Judea in
Tarzana. He is currently the rabbi/educator at the University Synagogue
in Los Angeles.

Workshop:

The workshop is entitled "The Times and Seasons--A Jewish Perspective"
and is part of the UAHC's Outreach Effort to Interfaith Couples,

The workshop session will focus on the following key dimensions of the
course: 1) The philosophical and theoretical goals for the course - Why
was it created? For whom? What constitutes success? Failure?; 2) A
specific class by class (8 classes in all) explanation of approach and
methodology. What happens in each class, what is the thread which con-
nects one class to the next; 3) What we have learned about Interfaith
Couples and their Children? Prominent issues which seem to arise in
every group. What Interfaith Couples are looking for in such a course.
4) Suggestions for instituting such a couse in "your community." Factors
for consideration; what experience has taught us.
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Presenter: Rabbi Andrew Baker

He is the Washington Area Director of the American Jewish Committee and
co-author of Working with the Intermarried: A Practical Guide to Jewish
Community Workshops. His work in Washington has led to a number of
jointly sponsored AJC-Jewish Social Service Agency workshops for inter-
faith couples, seminars for community lay leaders and a guide to area
congregations for intermarried families.

Rabbi Baker is also the First Vice President of the Interfaith Conference
of Washington, a member of the board of the National Catholic Conference
for Interracial Justice and a Commissioner of the D.C. Human Rights Com-
mission.

Workshop:

While this session will discuss the practical elements of establishing a
community workshop for intermarried couples, it will give special focus
to dealing with the Jewish communal questions and concerns and bridging
the traditional gap between rabbi and social worker.

Presenter: Rabbi Howard I. Bogot

Rabbi Bogot is Co-Director of the Union of American Hebrew Congregations,
Department of Education, Director of Curriculum Development and Teacher
Education, and the Co-Director of the Joint Commission on Jewish Education
of the UAHC, the Central Conference of American Rabbis and the National
Association of Temple Educators.

Rabbi Bogot served as a Regional president and Educative Board member to
the Central Conference of Amercian Rabbis and is co-author of five new-

ly published UAHC books for young children: Praver Is Reaching, My Body
Is Something Special, I Learn About God, I'm Growing, Books Are Treasures
and author of the synagogue text, Yoni, as well as of numerous syllabi for
learners of all ages. His newest text, Alef-Bet of Jewish Values, is a
lexicon of Hebrew concepts basic to Jewish thought.

HorkshnE:

This workshop will review a selection of home and school activities de-
signed to sensitize young people (Pre-School-High School) in the realms of
Jewish Identity Assertiveness and Jewish Identity as Choice. Participants
will sample a variety of educational tasks published in the UAHC William
and Frances Schuster Curriculum, "To See the World Through Jewish Eyes."

Presenter: Nancy Kleiman

She is co-chairwoman of the Jewish Family Connection, the Outreach program
of Temple Israel, Boston, MA. A former nun, Nancy has lived in a Mixed
Marriage for the past ten vears with her husband, Ed, and sons Danny, age
3, and. Sam, age 3. This year Nancy converted to Judaism and is involved
in running support/discussion groups for Interfaith families.
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Workshop III=3

Workshop:

The Jewish Family Connection, the Outreach Program of Temple Israel,
Boston, offers hospitality, support, and education to Interfaith
Couples and their children through the following vehicles:

l. The IFC Network - to refer callers to a personal contact;
2. Major Events - workshops, panels and guest speakers;

3. Support/Discussions - led by a licensed social worker;

4. JFC Newsletter and mailing list;

5. Rabbinic Counselling

Presenter: Fradva Rembaum

She is the assistant director of the Council on Jewish Life, Jewish Federa-
tion Council, Los Angeles, California, and is the Staff Coordinator for the
Commission on Outreach to Jews-by-Choice and the Commissionon Outreach to
Mixed Married Couples. Fradya completed her Masters in Social Work at the
University of Southern California. She has counselled children and fami-
lies in a family service agency and in private practice. Prior to her cur-
rent position, she was Parent and Family Education Consultant to the L.A.
Bureau of Jewish Education, where she developed and implemented family ed-
ucation programs in cooperation with local religious schools and synagogues,

Workshop:
"Bridge to Understanding: How to Raise a Jewish Child in a Home in Which
only One Parent Is Jewish." This six session series provides Intermarried

Couples with an opportunity to grapple with their individual and family def-
initions and expectations of Jewish Identity through a combination of dis-
cussions and didactic presentations. Also discussed are tensions within
the extended families, holiday celebrations, religious education and find-
ing a niche in the Jewish commjnity. This session will also include in-
formation about the L.A. Jewish community's experience of interagency and
transideclogical cooperative efforts in community planning for outreach to
mixed married couples.



WORKSHOP IV
Wednesday, 5/22/85, 2:00-3:30 PM
"Outreach to Jewish Parents of Interfaith Couples"
18. Presenters: Rabbi and Mrs. Robert A. Alper

Dr. Robert A. Alper is spiritual leader of Congregation Beth Or, Spring
House, Pennsylvania. He wasordained in 1972 by the Hebrew Union Col-
lege-Jewish Institute of Religion in Cincinnati.

He is active in many local, regional and national organizations, from
the Ambler Ministerium and chaplancies at Northwestern Psychiatric
Center and the Horsham Clinic to the National Vice-Presidency of the
Institute of Creative Judaism. He has recently been elected President
of the Delaware Valley Association of Reform Rabbis.

In May, 1984, Rabbi Alper received the Doctor of Ministry degree from
the Princeton Theoleogical Seminary.

Sherri Alper received her B.A. degree from Bennington College and her
Mater's in Social Sercice from the Bryn Mawr Graduate School of Social
Work and Social Research. She is currently employed full-time at the
Fox Chase Cancer Center where she provides direct service to individuals,
families and groups and is responsible for a number of inter-disciplinary
teaching and community outreach activities. In addition, she maintains
a private practice in partnership with Psychiatrist Robert C. Cohn, pri-
marily focusing on marital and family issues.

Ms. Alper is a member of the Rabbinical Counseling Service of the Phil-
adelphia Federation of Reform Synagogues. In that capacity, she counsels
intermarrying and intermarried couples and individuals and conducts work-
shops on the psycho-social aspects of conversion and intermarriage as part
of the Introduction to Judaism classes sponsored by the Federation. She
has conducted workshops and seminars on intermarriage at wvarious regional
gatherings.

Workshop:

Support Group for Parents of Intermarried Jewish Children.

Parents of intermarrying or intermarried Jewish children hold a unique
position in the Jewish community: They are often active participants
in the marriage process, yet their needs are largely ignored. This
support group model, co-led by a Rabbi and a social worker, assumes
that parents of intermarrying Jewish children have persconal and theo-
logical issues worthy of attention by the community and rabbi, as well
as relational skills in need of development in light of new realities.

This support group model provides a vehicle through which participants
informally set the agenda under the guidance of the group leaders. The
primary goals are to: 1) normalize the feelings and reactions: of par-
ticipants by enabling them to share their experiences with others in
similar circumstances; 2) lessen isolation, thus insuring that such Jew=
ish parents will not be lost to their community; and 3) aid participants
in development of relationship skills for further interaction with the
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Workshop IV-2

newlyweds and non-Jewish in-laws.

Presenters: Harriet Feiner and Rabbi Lee Friedlander

Harriet Feiner (M.S5.W.) is Associate Professor of Social Work at the
Wurzweiler School of Social Work at Yeshiva University. A member of
the Task Force on Mixed Marriage of the Federation of Jewish Philan-
thropies of New York, she is the consultant to Samuel Fields Y on de=
veloping workshops for intermarried couples and/or their parents.
Professor Feiner is a founding member of the Reconstructionist Synagogue
of the North Shore.

Lee Friedlander (M.A. in Religion) is the Rabbi of the Reconstructionist
Synagogue of the North Shore. He has run a workshop for inter-married
couples and their parents with Professor Feiner for his congregation.

Workshop:

Models for Parents of Interfaith Couples.

Group composition, auspice, program and process in outreach to the parents
of intermarried couples will be discussed in the context of a commitment
to Jewish survival. The relationship between rabbi and social worker in
their respective roles as groups leaders will also be explored.

Presenter: Diane Baxter

She is currently the Adult and Family Program Director at Leo Baeck Temple
and a family therapist in private practice. She was the Consultant for
Family Life Education at the Los Angeles Bureau of Jewish Education. Her
degrees are in the fields of sociology and psychology and she is a Ph.D.
candidate in Psychological Anthropology at UCLA.

Workshop:

This four session program is designed for the Jewish parents of Interfaith
Couples. Participants will examine their own Jewish identity and commit-
ment, as well as the expectations they have for their children. The meth-
odologies include experiential learning and group discussion.

Presenter: Phoebe Starr Sharaf

She earned her MSW at the UCLA School of Social Welfare. She served as
Director of Volunteer Services at Jewish Family Services of Los Angeles

for a number of years. Currently, she is the Director of the Volunteer
Bureau of the Jewish Federation Council of Greater Los Angeles. Ms. Sharaf
has extensive experience in the organization and presentation of workshops,
seminars, and conferences. One of her areas of expertise is inGerontology.



225

Workshop V-3

Workshop:

This four session program is decigred for the Jewish parents of Interfaith

Couples. Participants will examine their own Jewish identity and commit-

ment, as well as the expectations they have for their children. The meth-
odologies include experiential learning and group discussion.

Presenter: Carol Frank

She is an MSW-LCSW. She worked. She worked at Jewish Family and Chil-
dren 's Service in Baltimore as a caseworker and then Director of Jewish
Family Life Education for 14 years. She became interested in the issues
of Intermarriage through groups for recently married couples. Ms. Frank
holds a Masters of Jewish History from Baltimore Hebrew College. She is
presently in private clinical practice and provides consultation regard-
ing intermarriage to individuals, families and organizations.

Workshop:
This workshop is designed for the Jewish parents of children who are either
intermarried or about to intermarry. It is also a model for couples who

will or have already intermarried. The model focuses on confronting feel-
ings of guilt, anger, and failure, while evaluating and exploring Jewish
identity. The intermarried couples will consider perscnal identity as
well as marginality, priorities, and values.

- =



VATIONAL CONFERENCE ON PROGRAMS FOR THE INTERMARRIED
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. Co-Sponsors: American Jewish Committee, Union of American Hebrew Congregations,
United Synagogue of America, Federation of Reconstructionist Congregations and Havurot

REGISTRATION
Name
Address
City State Zip
Telephone (home) (Buisness)

Please indicate Workshop choice by number:
WORKSHOP I: '"Introduction to Judaism - Programs of Study and Experience"

Tuesday, 11:00-12:30 PM

lst choice 2nd choice

WORKSHOP II: "Integrating Jews-By-Choice into the Synagogue and the Community"

Tuesday, 2:30-4:00 PM

lat choice 2nd choice

WORKSHOP ITI: '"Outreach to Interfaith Couples and their Children"

Wednesday, 10:30-12:00 PM

lst choice 2nd choice

WORKSHOP IV: "Outreach to Jewish Parents of Interfaith Couples"

Wednesday, 2:00-3:30 PM

lst choice 2nd choice
Conference Coordinator:
Nina Mizrahi
Union of American Hebrew Congregations
838 Fifth Avenue
New York, New York 10021
'212) 249-0100, ext. 511



Registration-2

Please respond early.

Fee: 3$75.00, includes lunch*, registration packet and all materials.

* dietary laws observed

Make checks payable to: NATIONAL CONFERENCE ON PROGRAMS FOR THE INTERMARRIED

Send to: Nina Mizrahi, Conference Coordinator
Union of American Hebrew Congregations
838 Fifth Avenue
New York, N.Y. 10021



Auqust 15, 1985

York Poad and Lins
Elkins Park, Pernsvlvania 19117
Daar Shim:

The Task Force on Outreach (now the Commission) named a sub-ocommittee
to studv the matter of rabbinic participation in mixed marriace cere-
the full which voted unanimously - rabbinic as well as lav
members ~ in surort of the following:

1/ An affimation that the=question of officiation is a matter of indi-
vidual and perscnal rabbinic conscience.

Thus the correspondence from Dan to you. We want very much to fulfill the
w'-mmmm@ammmlmm
Posts for our people. Let me reassure you that we will not utilize wither
Gene Mihaly's document or the one which you helped to create. Yo may de=

termine to prepare an indepenflent doocument for our murposes.
With all geod wishes from house to house and with warm regards, I am
Sincerely,

Mexander M, Schindler




SENIOR RaBs

Raform Congregation

KEMESETH ISRAEL

York Road and Township Line
ELKINS PARK, PENNSYLVANIA 19117

August 13, 1985

Rabbi Alexander Schindler
U.A.H.C.

B38 Fifth Avenue

New York, New York, 10021

Dear Alex:

I believe that Danny Syme has conferred with you about our
correspondence of June 27-July 3. I thought it best to write to you now
directly so that there be no misunderstanding on my part (and on the part
of the colleagues who share my concern) about the intentions of the Union
in regard to keeping the laity informed about rabbinic officiation at
mixed marriages.

As you know, it was Danny Syme's intention, either unilater-
ally or in consultation with others at the Union, to distribute 3000
copies of Eugene Mihaly's "Responsa on Mixed Marriage," along with our
"Reform Rabbis and Mixed Marriage" and the report of the Commission on
Qutreach. According to his letter of July 3, this was not a unilateral
decision but rather his interpretation of the mandate of the Commission.

It was my understanding, when I was appointed as a CCAR repre-
sentative to the Research Task Force on Interfaith Marriage, that the
subject of rabbinic officiation was to be shelved until the Task Force
brought in its report. One of the aspects of mixed marriage that the
Task Force was mandated to study was the effect of rabbinic officiation
or non-officiation on the attitudes of mixed couples. If, as I have been
led to believe, the subject of rabbinic officiation is then shelved for
the time being, why would the UAHC even consider distributing as partisan
a statement as Mihaly's?

I could see distributing Walter Jacob's 1982 responsum on
rabbinic officiation; it is an official statement of CCAR policy.
Mihaly's overblown pamphlet is an affront to the CCAR. And, if you have
read it, you know that it is a perversion of the very halachic process



which, for whatever misguided reason, he invokes. It is of a piece with
his 1976 responsum defending and, in fact, recommending marriages on
Shabbat!

Danny's letter of July 3 assures me and all who share this
concern that the proposed packet, including Mihaly's pamphlet, will not
be sent out by the Union. What worries me now is his statement: "We
will simply have to find another mechanism." What other mechanism? For
what purpose? [ would appreciate some reassurance from you that neither
Mihaly's pamphlet nor any part of it will be distributed by the Union in
the future.

With the approach of Elul, my best wishes to you and Rhea for
a Happy and Healthy New Year.

Shalom,

“  Simeon J. Maslin
SJIM:mb
cc: Rabbi Joseph Glaser
Rabbi Daniel Syme

Rabbi Walter Jacob
Rabbi Sanford Seltzer
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Rabbi Simeon J. Maslin

Keneseth Israel Reform Congregation
York Road and Township Line

Elkins Park, Pa, 19117

Dear Shim,

It was good seeing you in Minneapolis, however briefly. I had to return to
New York before the conference concluded, and therefore did not have a chance to
speak with you regarding an upcoming UAHC mailing on which we'd like your help.

Sometime this fall, we would like to distribute a kit of materials to our
congregations, containing the following items:

1. The statement of "The Committee of 100",
2. Eugene Mihaly's responsum,

3. The statement of the Commission on Outreach affirming the principle
of rabbinic conscience in officiation at mixed marriages.

In providing these materials, we hope to share the most thoughtful papers
available on this subject.

Gene has graciously arranged for us to receive 3,000 copies of his responsum.
I hope it will be possible for you to help us in a similar mammer with the statement

of the "Committee of 100." If a reprinting of the booklet is required, we will be
happy to assume printing costs.

Please let me know at your convenience how we might proceed.
Have a wonderful summer. I'll look forward to hearing from you.

Sincerely,

Rabbi Daniel B. Syme
Vice-President.

DBS/e
bec: Rabbi Alexander M. Schindler
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MNEMORANDIN
TO: RABBI ALEXANDER M. SCHINDLER, RABBI DANIEL B. SYME,
RABBI STEVEN FOSTER, DAVID BELIN

FROM: LYDIA KUKOFF —

e Ny,

I just thought you'd like to kfiow Outreach finally arrived
as far as the Conservative Move o | cerned. I have

learned that the RA is setting up a Task Force on Intermarriage
which will begin this fall. I have also learned that the

Jewish Theological Seminary will offer a course on intermarriage
which will be mandatory for all rabbinic students at the
Seminary. This course has been funded by Leonard Greenberg

of Caleco fame. It will begin in the spring and be taught

by a special adjunct professor. It will also have a programmatic
component which will be linked with a consortium of synagogques.

I will keep you informed of any further developments.

LK/mf
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Institute Report

Umion of American Hebréw Congregations B38 Fifth Avenue New York, N.Y, 10021

September 1985
SAFEGUARDING JEWISH TDENTITY: THE ANTENUPTIAL AGREEMENT

By Rabbi Sanford Seltzer

Director of Research
Union of American Hebrew Congregations

In August, 1981, an Horizon Report, entitled, Intermarriage, Divorce and
the Jewish Status of Children, dealt with the role of civil courts in adjudi-
cating custody disputes between divorcing parents in a wmixed marriage over the
religious upbringing of children. Since then, eivil courts have become pro-
gressively more embroiled in the resolution of such controversies. This trend
has raised concerns regarding the constitutional propriety of judicial inter-
vention into what are basically sectarian disagreements. The increase in the
number of divorces involving mixed married couples has also prompted a search
for more creative and legally acceptable methods of insuring a child's religious
upbringing in a specific faith when parents are of different religious back-
grounds. Foremost among these has been the recommended use of antenuptial
agreements heretofore utilized primarily for the settlement of monetary questions.

The issue has been further complicated by recent changes in the divorce laws
of a majority of the 50 states which now provide for a presumption of joint cr
shared legal custody of children in the event of divorce. Such statutes by defi-
nition grant both parents equal responsibility for decisions affecting a child's
educational, moral and religious welfare.! While the limited research that is
available appears to support the view that shared custody is psychologically
beneficial for children, its religious implications, particularly in situations
where parents are unwilling to surrender their legal rights to inculcate their
own religious values in their children, have not been investigated.?

This Horizon Report will examine various aspects of these developments as
they impact upon the rearing of children of mixed marriages as Jews subsequent
to divorce. Reference will alsoc be made to the dilemma of reform Judaism as it
ponders such legal devices as the antenuptial agreement, the use of which mav be
antithetical to its time honored opposition to any infringement of the doctrine
of separation of church and state as found in the first amendment to the Consti-
tution.

ANTENUPTIAL AGREEMENTS

As previously mentioned, in the past, antenuptial agreements were drafted
primarily for the settlement of financial problems between men and women about
to marry who were seeking some legal instrument for protecting previously accu-
mulated assets. Such contracts have never received widespread court approval,

The Horron nshitule, nmlum,mmmluihUAmﬂhwmquﬂ
appropiate Jewish responses to the demands of & complén modern sociaty, and is dedicated 10 the belief that the Synagogue remaing
the central nstitution for the preservation of Judsism and the survival of the Jewish people.



One author, in noting that even today, despite their growing popularity,
only a minority of jurisdictions recognize them, adds that "courts subject
stipulations regarding children to higher degrees of scrutiny than they would
apply to monetary disputes" and sugpest, therefore, that they be avoided in
agreements dealing with support and custody.

Although admitting that contracts directing the religious upbringing of
children have not enjoyed judicial favor, Kenneth Ernstoff, Dean of Students,
Boston College Law School, has called for the employment of such agree-
ments as a means of safeguarding the Jewish upbringing of children after the
divorce of a mixed married couple, Excerpted sections of his proposal which
he believes would be judicially acceptable follow:

«..Che parties to this agreement make the following provisions
for the religious upbringing of our child(ren): ... We agree
that religious training and practice is an important and in-
tegral part of our lives and our children's lives. It is our
joint resolve that our children practice and receive a formal
education in the Jewish religion....Subsequent to their Bar

or Bas Mitzvah our children shall be provided with the op-
portunity to choose whether to continue their formal religious
education,...Should one or all children reside in the care and
custody of a single parent, we agree that parent shall carry
this provision to the best of his or her ability and shall
cooperate with the non-custodial spouse to that end.”

The draft has been so worded to anticipate joint custodial situations
as well as the more traditional practice of vesting legal and physical custody
in one parent. Rabbis and Jewish educators may take issue with the clause
in the agreement according the child the right to discontinue Jewish education
subsequent to Bas and Bar Mitzvah. The reasoning behind Ernstoff's emphasis
upon that event is unclear given the prevailing Jewish position that termina-

ting one's Jewish education at that point is wholly inappropriate.

There is no indication whether this prerogative is to be exercised because
in the author's opinion it is normative in Jewish life to end one's Jewish education
at that time or it is to be a special consideration granted children of mixed
marriages. In the latter instance, it raises the question of whether such an ar-
rangement is intended to placate the non-Jewish parent who may have signed the
agreement reluctantly and who, in the event of a child's decision to discontinue
formal Jewish training, can now exert his or her own religious influence.

Although the Ernstoff proposal requires much more clarification and addi-
tional study, it represents a significant beginning, particularly in light of newly
evolving shared custodial arrangements. Whether such agreements will meet judicial
standards remains to be seen. Whether any legal instrument is a solution for
deeply felt interpersonal religious needs and family conflicts remains unanswered.



Whether Reform Judaism can live with antenuptial agreements focusing upon re-
ligion is an equally vexing problem.

THE QUESTION OF CONSTITUTIONALITY

In 1971, the Supreme Court of the United States, in a decision in Lemon ws
Kurzman that became known as the Lemon lLaw, established a series of eriteria
that were to he met if a statute with religious implications was to be deemed
constitutional. These criteria have become the bhasis for judicial rulings in
church-state disputes. They reguire that the law in question have a legitimate
secular lepislarive purpose, that its primary effect neither advance nor in-

hibit religion and that the statute not foster an excessive governmental
entanglement in religion.5

A number of artiecles in the legal literature have charged that more recently,
the Supreme Court, perhaps reflecting the changing tenor of public opinion in
the United States regarding the role of religion and responding to the emerging
cultural phenomenon of deconstruction,” has so loosely interpreted the Lemon Law
as to render it meaningless.

The Virginia Law Review of May 1985 has criticized two recent rulings of the
Court which, in the Journal's opinion, exemplify this tendency. One is a 1983
decision in which the Court upheld the right of the State of Nebraska Legislature
to pay chaplains to open its legislative sessions with prayer by arguing "the
historical and nearly universal acceptance of legislative prayer." 7 The second
was a 1984 ruling upholding the right of the city of Pawtucket, Rhode Island, to
display a nativity scene on the town green since, in the Court's words, "the
benefits to any particular religion were insignificant and minor and remote. %

A note in the 1984 Jupe issue of the Michigan Law Review is even more specific
in its condemnation of judicial attitudes as these pertain directly to child
custody cases involving religion. It accuses many courts of openly favoring re-
ligious parents over non-religious parents despite the fact that such decisions
are clear violations of the neutrality principle of the first amendment. The
anthor contends that courts should consider religion only when a child has ex-
pressed a custody preference predicated upon personal religious beliefs and not
upon parental convictions. Even then, the child's religious preference should be
weighed in the context of all other pertinent factors before an award of custody
is made.

The article fails to address how one is to determine the origins of a child's
avowed religious preference or whether it is possible to isolate the expression
of such beliefs from the influence of one or both parents, a factor particularly
telling in the case of very young children. It would appear that if courts were
to base their rulings in custody cases on the conditions set forth in the Michigan
Law Review article, the antenuptial agreements suggested by Dean Ernstoff would
not be admissable.



The unwarrented intrusion of secular courts into the religious realm is
also deplored by Joan Wexler, Professor of Law at the New York University
Law School, in an article, entitled, Rethinking the Modification of Child
Custody Decrees, !0 Wexler is critical of the ease and frequency with which
she believes divorce courts are currently granting petitions for the modifica-
tion of child custody decrees. They fail in the process to give ample regard
to the growing body of sociological and psychological insights regarding the
needs and behavior of children as they adapt to the post divorce configuration
of the family. Instead, she asserts, "judicial judgements of what constitutes
a child's best interests have become a product of the personality, temperament,

background, interests and biases of the trial judge or the community that
elected him"1l

Wexler's contentions are especially relevant in light of the example she
cites in her article, the 1980 New York case of Friederwitzer vs Friederwitzer.
Originally both parents had been granted joint legal custody and the mother
physical custody of their two children. Later the father sued for physical custody
of the children on the grounds that Mrs. Friederwitzer had viclated various tenets
of Orthodox Judaism by her behavior, tenets which she had agreed to honor and
instill within the children.

In holding for Mr. Friederwitzer, the court observed that in general, re-
ligious beliefs should play only a small part in custody decisions and that it
was not clear whether the contradictions between Mrs. Friederwitzer's behavior
and her religious teachings had upset the children. Still, it concluded, "such
contradictions can only cause confusion in the minds of children of tender years

" and be detrimental to the development of a religious feeling."l

Wexler challenged both the right and the capacity of a secular court to
evaluate what constituted religious training and to then transfer custody "unless
there is Evidence of serious harm to the children. None was presented in Frieder-
witzer."!? The author stressed that in awarding custody to the father, the court
had not bothered toconsider his fitness as a custodial parent. "The court," she
wrote, "did not examine his religious or sexual behavior, his care for the children
prior to divorce or his plans relevant to their case if his motion were granted."la

IMPLICATIONS FOR REFORM JUDAISM

The ongoing controversy in legal circles over the extent to which courts
should delve into religious matters has been accompanied by a perceptible shift
in the attitudes of some segments of the Orthodox and Conservative Jewish com-
munities. The latter are now turning to civil courts for the redress of religiocus
grievances based upon violations of Halakhic aspects of marriage and divorce.
Friederwitzer is one example. A second is that of Avitzur vs Avitzur. Here,

a Jewish husband was ordered by the New York Court of Appeals to honor the
obligations contained in the Conservative Ketubah he and his wife had signed
as a condition of their marriage and to grant her a Get, a Jewish divorce,
which he now refused to do.

In an article, entitled, Jewish Divorce and the Promise of Avitzur, the
author hailed the court decision as a milestone "reflecting society's desire to



see matters of marital settlements resolved by the spouse's themselves."l3 1p

the author's opinion, the decision laid important groundwork for the re-education
of the Jewish community regarding the merits of antenuptial agreements in general
and their specific application to such Jewish concerns as Get and the questions of
the Aguna.l6 While the Avitzur article makes no reference to child custody and
mixed marriage, it is of relevance in this context as well,

Unlike its Conservative and Orthodox counterparts, Reform Judaism has up until
now steadfastly resisted any breach in the wall of separation between chureh and
state and has insisted upon a strict interpretation of the first amendment.l7 At
the same time, it continues to deny the binding validity of Jewish law particularly
as it applies to marriage and divorce even though Halakhie issues served as the
basis upon which civil courts were drawn into the disputes raised in Friederwitzer,
Avitzur, et al. Nor has any other movement in Judaism been more sensitive to the
findings of the social sciences and applied them more consistently in reconciling
the traditional teachings of Judaism with needs of modern Jews. Reform Judaism
has never taken an official stand on the question of joint custody. It may now
find itself obligated to do so in light of its concerns over the future of the
Jewish family.

Antenuptial agreements have not been endorsed by the reform movement although
a special committee of the Union of American Hebrew Congregations does exist for
the purpose of studying them. The absence of any official position may change as
the incidence of divorce grows and as anxieties regarding the Jewishness of children
of mixed marriages are heightened. The complexities of the subject demand lengthy
and serious debate. Its implications go far beyond the question of how to safe-
guard the Jewish identity of children of mixed marriages. The matter of church-
state relationships will have to be probed as well. For should antenuptial agree-
ments be deemed appropriate, their use will mark a radical departure from Reform's
longstanding aversion to secular involvement in religious questions. This in turn
may augur a more flexible approach to other church-state issues in the future.
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Interfaith Marriages

Questions, Responses and Commentaries

by Dr. Raymond Smolover

1. The survival of the Jewish people

Current statistics indicate that the Jewish population is in alarming decline. A number of reasons
have been advanced, including low birthrates, disaffiliations, conversions and interfaith
marriages. The following addresses only one of the factors: that of interfaith marriages.

Question: Do interfaith marriages endanger the survival of the Jewish people?

Response: An impartial reading of history suggests that interfaith marriages have at times
been beneficial, and at other times detrimental to Jewish survival (see sections 3 and 4).The
constant threat to Jewish survival, however, has always been “intolerance.” Being Jewish in a
world that is intolerant to differences resulted in anti-semitism, exiles, pogroms and in history's
most devastating tragedy: the genocide of the holocaust, with the loss of millions of Jewish lives.

Commentary: Helping to create a world that is tolerant, sensitive, and appreciative of
differences, enhances Jewish survival - as well as the survival of other minorities. Being
supportive of the intermarrieds helps to establish an environment of tolerance. Making our
synagogues available to our children prior to an interfaith marriage manifests our tolerance,
increases their sense of belonging, and diminishes their sense of rejection. This may be a time in
history when welcoming our inlermarrieds prior to their wedding can once again benefit Jewish
survival, when reaching beyond "outreach” can become an “ingathering.”

2. The beginning of the Jewish people
Question: When and where does the history of the Jewish people begin?

Response: The history of the Jewish people does not have an arbitrary beginning; it does not
begin wherever we would prefer it to begin. It does nol begin with the Patriarches, with Moses,
with the Kings or the Prophets; not with the destruction of the Temple, nor the Exile, nor with the
decrees of Ezra, nor with Yohanan ben Zakkai. It cannot arbitrarily begin with halachah, the
teachings of the talmud, or rabbinic judaism. Nor does it begin with the Bal Shem Tov and the
founding of Hasidism, nor the Enlightenment in the 18th century, nor with the founding of Reform
Judaism in 1810, nor with the redemption of the State of Israel in 1948. The history of the Jewish
people, according to Torah, begins with God the Creator, and the creation of humanity.

Commentary: As described by the authors of Torah, the history of the Jewish people could
have begun with Abraham. Instead it begins with Adam and Eve, and with the three covenants:
(1) God's covenant with Noah - that the earth would never again be destroyed (the rainbow being
the sign of the covenant): (2) God's covenant with Abraham that he will be the father of a
mulitude of nations through the descendants of Isaac and Ishmael (circumcision being the sign
of the covenant); and (3) God's covenant with Moses at Sinai that the children of Israel will be His
people and He will be their God (the sign of the covenant being the Ten Commandments).



3. The beginning of Jewish intermarriage

Question: When and where did intermarriage begin?

Response: Intermarriage obviously began with the first Hebrew. Abram, son of Terah, of the
tenth generation from Noah through the line of Shem, was a Babylonian from the city of Ur in the
Chaldees. With God's covenant (Genesis 17:10) Abraham became the first Hebrew. He "took”
two wives: Sarah, and the Egytian, Hagar. Upon the death of his wife Sarah, Abraham married
Keturah, one of his concubines, who bore him six sons. At Abraham's death, he was buried by
his two sons: by Isaac, son of Sarah, and by Ishmael, son of Hagar (Genesis 25:8). His
grandson, Jacob, "took” two non-Jewish wives, Bilhah and Zilpah. Jacob's sons, Reuben, Simeon
and Judah married Canaanite women. And Joseph, "took" an Egytian, Asenath.

Moses' wife, Zipporah, was the daughter of a Midianite priest and idolator, Jethro. Following the
death of Zipporah, Moses married a Cushite - an Ethiopian. (Numbers 12:1).

Ruth and her sister Orpah were Moabites. They married Naomi's sons, Mahlon and Chilion. The
sons died and Orpah retumed to Moab. Ruth followed Naomi, saying “your people shall be my
people.” She married Boaz, a kinsman of Elimelech, Naomi's husband, and bore him a son,
Obed, the father of Jesse, the father of David the King.

King David married Maccah (daughter of the king of Geshur, who bore him Absolam) and Bath-
Sheba, a Gilonite - who was the wife of Uriah the Hittite. David and Bath-Sheba's son, King
Solomon, married a number of foreign women - Moabites, Ammonites, Edomites, Sidonians and
Hitties, including the daughter of the King of Egypt.

4. The beginning of prohibitions against intermarriage
Question: Where and when did the first prohibitions against intermarriage begin?

Response: An early prohibition against worshipping other gods includes a warning against
intermarriage. It is to be found in Deuteronomy 7:1-3 (prior to the conquest of Canaan by the
Israelites): "...Neither shalt thou make marriages with them; thy daughter thou shalt not give unto
his son, nor his daughter shalt thou take unto thy son ... that they may serve others gods.”

The most often cited prohibition is stated in Ezra 10:2-3 (following the return to Zion after the
Babylonian exile in 536 b.c.e.): "We have broken faith with our Ged, and have married foreign
women of the people of the land; yet now there is hope for Israel concerning this thing. Now
therefore let us make a covenant with our God to put away all the wives, and such as are born of
them, according to the counsel of the Lord, and of those that tremble at the commandment of our
God; and let it be done according to the law.”

Today intermarriage is forbidden in the State of Israel. According to section 2 of the Rabbinical
Courts Jurisdiction (Marriage and Divorce) Law, 5713/1953, no marriage of Jews in Israel is valid
unless contracted “in accordance with the law of the Torah."

Commentary: The prohibition against intermarriage in the biblical period was 1o prevent the
worship of other gods. The prohibition against intermarriage by contemporary orthodox and
conservative denominations is based on “halachah" (sacred law); "marriages must be in
accordance with the law of the Torah.” Reform Judaism does not consider halachah to be binding
law. In keeping with the democratic precepts of respect for the individual and for private
conscience, Reform Judaism does not encourage, nor prohibit intermarriage.
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5. Wedding ceremonies, rites and traditions

Questions: What is the history and meaning of the wedding ceremony and traditions?

Response: There is little data about marriages in biblical times. The act of marriage was
simply "taking” ("when a man taketh a wife," Deut.24:1). That celebrations took place is evident in
various passages of the bible, but without description.

In Talmudic times, from the third through the fifth centuries b.c.e., the wedding ceremony
contained two separate aspects: Kiddushin or erusin, meaning betrothal, and nissu'in, the
marriage proper. During the Kiddushin, the bridegroom presented an object of value to his
betrothed in the presence of two witnesses and recited the marriage formula: "Behold, you are
consecrated unto me with this ring according to the law of Moses, and Israel.” During the second
ceremony - nissu'in - the bride was inducted into the groom's home (chuppah) at which time the
marriage was consummated. During the middle ages these two ceremonies - kiddushin (erusin),
and nissu'in were merged into one ceremony.

Ketubbah (marriage document): the ketubbah represents the act of Kinyan - acquisition, the
conditions of which are detailed in a written deed (a ketubbah). In Reform Judaism the ketubbah
takes the form of a marriage cerificate minus the aspect of the acquisition of the bride and
exchange of property.

Chupah (bridal canopy - or bridal chamber): In ancient times the chupah represented the tent
or room of the groom into which, at the end of the betrothal period, the bride was brought in
festive procession for the marital union. In the middle ages the chupah was not used at the
wedding ceremony. Today, the chupah is ceremonial, sometimes consisting of a self-standing
structure, a floral arrangement, or a tallit supporied by hand-held rods to symbolize the home of
the newlyweds.

Ring: Traditionally a ring - or a coin, in oriental communities - which belongs to the groom (free
of precious stones) was used as an act of acquisition. In Reform and Conservative congregations
a "double ring" ceremony is often practiced. (Since, according to the halachah, it is the groom
who is acquiring the bride, this innovation raises serious halachic doubts which, according to
some authorities, even affects the validity of the marriage.)

The marriage formula recited during the ring ceremony: "Harei at m'kudeshet liy b'tabaat zo k'dat
Moshe v'Yisrael" is literally translated, "Behold, thou art betrothed unto me with this ring, in
accordance with the Law of Moses and Israel.” Inasmuch as Reform Judaism regards halachah
as traditions rather than binding laws, this formula is reinterpreted accordingly: "Be consecrated
to me with this ring as my wilefhusband in keeping with the heritage of Moses and Israel.

Tallit (prayer shawl): Originally, the word meant "gown" or "cloak, which was a rectangular
garment worn by men in ancient times. At the four corners of the tallit, 1assels were attached in
fulfillment of the biblical commandment regarding "tzizit" - fringes (Numbers 15:38-41, "And it
shall be unto you a fringe, that you may look upon it, and remember all the commandments of the
Lord, and do them...") In some communities, it is customary for the groom to dress in a prayer
shaw! - tallit, during the Chupah ceremony. (It is likewise customary to bury male Jews in their
tallit from which the fringes have been removed or torn.)

Kipah (Yarmulkah - head covering): There is no Biblical law or directive for covering the head.
According to the Talmud (Ned.30b) it was optional. To cover one's head with a turban or a
skullcap as a sign of humility, respect and reverence has been a widespread custom among the
Hindus, Arabs, and Persians. In the middle ages the Jewish sages in Palestine considered it
proper 1o go bareheaded even during worship. The Sephardim, however, followed the teaching



of the academies in Babylonia where the practice was to cover the head as a sign of piety. This
became a western custom until the founding of Reform Judaism in 1810.

Breaking the Glass: The custom in the Ashkenazi tradition of breaking a glass originally
represented a defense against evil spirits. The custom has been reinterpreted from time to time
to temperate the celebration in keeping with the Jewish tradition of moderation.

6. Officiating at interfaith marriages

Question 1: What is the official position of Jewish clergy on officiating at interfaith marriages?

Response: (Orthodox and Conservative): Orthodox and conservative clergy are prohibited
from officiating at interfaith marriages unless the non-Jewish person has been converted to
Judaism "in accordance with the law of Torah" - at which time, of course, it is no longer an
interfaith marriage. According to halachah, however, converting for the purpose of marriage is
unacceptable; such a conversion being considered "of impure motive.”

Jewish missionaries were very active and conversions to Judaism were extremely successiul
long before Christianity, especially during the early Hellenistic era, in Arabia and in the vast
Khazar kingdom. However, animosity between Christian missionaries and Jewish missionaries
eventually discouraged the process of missionizing by both faiths.

Response (Reform): The Joint QOutreach Task Force of the Union of American Hebrew
congregations and the Central Conference of American Rabbis prepared the following statement
in September 1985: “The Task Force unqualifiedly affirms the right of every rabbi to act in
accordance with his/her religious conscience in the matter of officiating at interfaith marriages
free from any external pressure.” This statement was issued in response to the "Committee of
100" reform rabbis (out of some 1,500) who advocated non-paricipation in "mixed marriages.”

Rabbi Eugene Mihaly, professor of Rabbinic Literature and Homiletics, Executive Dean of
Academic Affairs of the Hebrew Union College was called upon by the Task Force to respond 1o
the "Committee of 100" in a "Responsa on Jewish Marriage.” Dr. Mihaly's response to the four
arguments was: (1) It is not the Rabbi, according to our Jewish tradition, who marries a couple;
the bride and groom marry one another. (2) Kiddushin is clearly a rabbinic metaphor and refers
to a man's acquisition of a woman through an act of appropriation,it is not to be translated as
"sacred Jewish marriage,” (3) "The Sheva Berachot (seven benedictions) were classically not part
of the marriage service until after the medieval period when Kiddushin (betrothal ) and nissu'in
(marriage proper) were merged. (4) The Central Conference of American Rabbis is a
deliberative not a legislative body. It cannot and does not dictate to its members what they may
or may not, should or should not believe, do, advocate, preach or practice.

Commentary: Iin a landmark decision by the Israeli Supreme Court two and a half years
ago, only orthodox rabbis authorized by the rabbinate as recognized by the Chief
Rabbinate of Israel are permitted to register marriages with the Interior Ministry. That
means Jewish weddings performed halachically in Israel by Reform, Conservative or
Reconstructionist rabbis have no legal standing in Israel.

Question 2: Are cantors authorized to officiate at marriages?

Response: Cantors are Jewish clergy. Historically and traditionally - as well as by the
approbation of the Federal Government, the Hebrew Union College, and the Union of American
Hebrew Congregations - cantors are vested with the authority to officiate at all life-cycle events.
The position of the American Conference of Cantors - which represents the Reform Cantorate - is
in agreement with the above statement of the UAHC-CCAR Outreach Task Force.



7. Believing-in-Belonging

Question: Do Jews have to "believe” in order to "belong™?

Response: Belonging to the Jewish people does not require that one believe in a specific
theology or philosophy. The three main contemporary belief systems are represented by: (1), the
orthodox, who believe the Bible to be the literal word of God, containing obligatory laws for all
Jews: (2), the conservative, who adjust and interpret this belief to meet the needs of the times;
and (3), the reform, who believe the bible 1o be the divinely inspired creation of the genius of the
Jewish people, containing history, saga, poetry and prayer.

There are also Jewish atheists, Jewish agnostics, Jewish secularists, Jewish culturalists, and
Jewish nationalists-- any or all of whom may or may not believe in any specific form of "Judaism"
but who nonetheless have a strong and positive sense of belonging to the Jewish people.

Whereas other “belonging systems" may require a doctrine of belief in order to belong, the
Jewish people has not and does not demand an affirmation of belief in order to belong.

Commentary: We are born "belonging” not "believing." Belonging is a genetic need whereas
believing is an acquired condition. If born wanted and nurtured, we expand our nuclear family to
include their believing systems as well as their belonging systems. If born unwanted, uncared for,
abused or abandoned, we will continue to seek that to which we can belong; be it constructive or
destructive.

Those Jews who enter into an interfaith marriage and want a Jewish clergyperson to officiate are
voicing their intent to continue 1o belong to the Jewish people, and are expressing their sensitivity
to the “sacred" in life. They are also demonstrating their pride in belonging to a "belonging
system" that provides the freedom to believe or not to believe, without being coerced into
accepting established dogma.

8. Statistics

The 1990 survey by the Council of Jewish Federations, and the 1991 survey by the Graduate
Center of the City University of New York showed that of the 110,000 polled, 86% of Americans
identify themselves as Christians, 2% as Jews, one half of 1% as Muslims and the remaining
indicating no affiliation.

Among the major findings of the new survey is that the Jewish population is a good deal larger
than 2% when nonreligious Jews are taken into account. The 2% of the earlier religious survey,
representing 4.3 million Jews, grows to 5.5 million Jews when secular Jews are included. The
number rises to 6.6 million when people of Jewish heritage, including converts to Christianity, are
included.

Dr. Barry Kosmin, a sociologist who headed the team pointed out that an even broader category
exists which he calls Jews by association numbering 8.2 million. They are among those who live
in a household with at least one Jewish person.

1. While 44% of Jews still live in the Northeast, the Jewish population in the South
and West has doubled since World War |l

2. Forty-five percent define themselves as liberal; 20 percent as conservative, with 80%
registered voters.



3. Approximately the same number of Christians convert to Judaism (185,000) as
Jews who have converted to Christianity (210,000).

4. In 1965, 91% of the Jews married Jews. Since 1985, only 48% of the Jews marry
Jews. In other words, in 1965 the rate of intermarriage was 9% and in 1985 it
was 52%. From 1985 1o 1991 it has increased to 55%.

5. Twenty-eight percent of the children of intermarrieds are raised Jewish. 31%
are raised without religion, and 41% are being raised in another religion.

Commentary: Since approximately 98% of the Jewish clergy do not officiate at
intermarriages, and inasmuch as synagogues are not available for interfaith wedding
ceremonies, these statistics represent, in the main, those who were rejected by the
synagogue and by the Jewish clergy. The effect upon these statistics might be
substantially different if the intermarrieds were welcomed by the synagogue and the
clergy prior to their wedding; especially with regard to raising their children Jewish and
retaining an affiliation with a synagogue.

Question: What accounts for the increase in interfaith marriages?

Response: Contemporary interfaith marriages differ from those of post-biblical times in a
number of ways: In the recent past, interfaith marriages were often the means by which Jews
could try to escape anti-semitism, enter the larger community, have access to higher educational
opportunities and better professional positions.

Today, having achieved access to the mainstream of society, interfaith marriages are more a
result of a democratic open society, and a wider sensitivity to the commonality of humanity made
possible by a “"particularistic/plural” society. Represented in the higher levels of the ars, the
professions, politics, and commerce, Jews who were formerly the "seekers” have often become
the "sought afters.”

Commentary: Regarding their Jewish idenlity, young American Jews after the holocaust,
have the same options faced by their anceslors, as described by Professor Irving Greenberg in
"Crossroads to Destiny." Like their ancestors following the destruction of the Temple in 70 c.e.,
they can choose 1o identify with any of the branches of Judaism, or they can identify as Jews
without having to choose a religious connection. Today, many reject the current religious choices
and become zionists, culturalists, secularists or humanists, for the following reasons:

1. Many who want a religious connection reject orthodox Judaism because it is associated with
authoritarianism, exclusivity and coercive practices; and because it remains fixed in a 19th
century lile-style.

2. Conservative Judaism, standing midway between orthodoxy and reform, calls for preserving
traditions based on re-interpreting the laws of Torah. But for many young American Jews, these

traditions seem more of a life-style based on nostalgia rather than law. It too is often accused of
being intolerant toward those who differ with them.

3. Reform Judaism originally stressed the universality of the teachings of Judaism - the tenets of
which have been accepted by mos! civilized societies- leaving it with a lack of “particularity.”
Without the “authority” of halachah, traumatized by the holocaust, as well as inspired by the
redemption of the State of Israel, Reform Judaism seems unable to decide whether io retreat to
the "raditionalisms" of the past in order to seem more "authentic,” or, to find the courage to
continue in the path of creative reform.
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9. The Synagogue and Intermarriage

Question 1: Do any congregations provide their synagogues for interfaith weddings?

Response: More than one synagogue in our community has provided the use of the
synagogue for an interfaith marriage in a special circumstance. However, virtually all churches
welcome interfaith wedding ceremonies. Almost all will adjust the wedding service to meet the
suggestions of a Jewish co-officiant, or the desires of a Jewish bride or groom.

Commentary: Many intermarrieds belong to families who are members of a synagogue.
Most became b'nei mitzvah or confirmed. They consider marriage to be a sacred event in their
lives in which they can express their Jewishness. Suggesting that they be married in a place
other than a synagogue, or by a justice-of-the-peace instead of a Jewish clergyperson is to
question their sense of belonging and religious sincerity. To refuse them the use of the
synagogue for their wedding ceremony and then to offer them free membership for one year
following their marriage, is to to question their intelligence and to add insult to rejection.

Question 2: What is the history of interfaith marriages at JCC?

Response: There are three histories: (1), that of the congregants, (2), of the synagogue, and
(3), of the clergy.

1. Congregants: Although statistics regarding our congregation and intermarriage do not
exist, communities such as ours are estimated fo be in the top percentage of interfaith
marriages.

2, Synagogue: Over the years, the use of our synagogue has been refused to those
members of our congregation who have requested them for interfaith marriages. The
formation of the Committee to consider the use of the synagogue for interfaith marriages is
the first time this issue has been brought before the congregation.

3. Clergy: At the initial presentation to the Central Conference of American Rabbis, chaired
by the late Rabbi Bamberger, Rabbi Schwarz voted in favor of officiating at interfaith
marriages. However, the majority of the vole was "not to solemnize intermarriage.” Rabbi
Schwartz agreed to abide by the majority vote. (Bamberger later stated that he had made a
mistake and should have voted in faver. ) Neither Rabbi Davis, Rabbi Winer or any of the
associate or assistant rabbis officiated at inerfaith marriages while employed by our
congregation.

Personal Comment: In 1973, | officiated at the marriage of my son, David, to Barbara who
was not Jewish. The ceremony took place on her father's farm in Yorktown Heights. Shortly
thereafter a number of congregants requested that | officiate at the weddings of their
children. The president, Lawrence Foster, and Rabbi Davis agreed. | have since officiated
at interfaith weddings for many families of our congregation as well as for the unaffiliated -
but not in our sanctuary or the chapel.

Commentary: A distinction must be made between a specifically “Jewish ceremony” and a
“religious ceremony” performed in our synagogue. For example: our congregation has often
hosted the annual community Thanksgiving service at which priests, and ministers of our
community participate on our pulpit in a service of thanksgiving to Ged. It is not a Jewish worship
service, but it is a religious worship service. How can we justify refusing the use of our sanctuary
1o our own Jewish families on the grounds that it is not a Jewish ceremony, knowing full well that
it is indeed a religious ceremony?



10. Recommendations:

There are positive and negative factors to be considered in providing the use of our synagogue to
our members for interfaith weddings:

Negative: Some will interpret our providing the use of our synagogue for interfaith mamiages
as an endorsement, or an encouragement of interfaith marriages. We will be criticized for being
"out of the mainstream" of reform congregations.

Commentary: Being the target of criticism is part of the “tradition” of Reform Judaism. From its
very inception in 1810, Reform Judaism - which was created by lay leaders - met with harsh
criticism. The first reform synagogue in Seesen, Germany, was literally forced to leave town.
Reform was accused of contributing to the demise of the Judaism. Almost one hundred years
later, Reform Judaism generated similar criticism when it decided to recognize as Jewish those
who are born 1o a Jewish father; thus re-establishing patrilineal descent.

Positive: Making the synagogue available to our congreganis for interfaith wedding
ceremonies is not an endorsement of intermarriage: it is an endorsement of our children! It
atfirms our confidence in them, and provides their families with a support system for encouraging
a continued identification with our congregation, and the universal teachings of Judaism.

Commentary: Our congregation has a history of adhering to democratic processes; such as
when the congregation commendably voted to permit our senior rabbi to wear a yarmulke on the
pulpit - for the first time in our history - despite the fact that over 90% of our members do not
wear them. Refusing the use of the synagogue to members of the congregation because of
differences in theclogy or philosophy is discriminatory and undemocratic.

Conclusion: There were times when the existence of a Diaspora contributed to the survival of the
Jewish people (Babylon 586, b.c.e.). There were times when it did not (Germany, 1939). Similarly there
were times when interfaith marriages benefited the survival of the Jewish people (1800-300 b.c.e.), and
there were times when it did not (500-300 b.c.e.). This is a time when the fact of interfaith marriages may
once again be used to benefit Jewish survival,

Commentary: At this stage in history, our children will not abandon the benefits of living in an open
society; nor will they give up their right to act in accordance with their consciences for acceptance by an
authoritarian orthodoxy, a nostalgic traditionalism or an insecure reform. It is doubtful that any Jewish
bride or groom decided ngt to intermarry because they could not obtain a Jewish clergyperson to officiate,
or a synagogue in which to be married. Our children will continue to intermarry in increasing numbers.
They will be married by a justice-of-the-peace or a non-Jewish clergyperson. They will be married in
their homes, in restaurants, hotels and country clubs, or even in a welcoming church.

The varieties of strategies attempting to stem the tide of intermarriages: education, affiliation and
encouragement, intimidation, coercion, restriclions, scare-lechnics, prohﬂ:muns and rejections: all have
failed! Welcoming our children and their families prior to an interfaith marnage is _mgmhf_mmn_tnﬂja.a
not been tried. Exposing them to a tolerant and embracing Judaism may inspire them - as well as
ourselves - to continue to try to realize the teachings of an enduring faith: that ...

"The stranger that sojourneth with you shall be unto you as the home-born
among you, and you shall love them as yourself; for you were strangers in the
land of Egypt; I am the Lord your God" (Leviticus 19.34).



CONF IDENT IAL QUESTIONNA IRE

STUDY OF JEWISH IDENTITY, RELIGIOUS PRACTICES AND BELIEFS,
AND MARRIAGE PATTERNS

Please complete this questionnaire by following the directions at each question. You
will be asked to do one of three things, —-

(1) circle a code number to the right of the answer you choose,
or circle one code number in each row, eftc., or

(2) fill in a number (for example, your zip code), or

(3) write in a word or short explanation (such as your specific
answer, if the stated choices are not appropriate).

If you are uncertain or do not know the answer to any question, Jjust leave that item
blank and go on to the next guestion,



SECTION I. RESIDENTIAL BACKGROUND AND COUNTRY OF FAMILY ORIGIN.

Where do you currently |ive (most of the year)? Please write in CITY OR TOWN,
STATE OR PROVINCE, AND POSTAL ZIP CODE.

(CTTy/Town) (State/Province) “(Zipcode)

2. How many years have you lived in the
city or town where you |ive now? years

3. This question is about place of birth.
First, please indicate in column A where you were born, in columns B and C where
your parents were born, and in columns D and E the country or region of origin
of your mother's family and your father's family. IF YOU DON'T KNOW FOR SURE,
JUST GIVE US YOUR BEST GUESS.

PLEASE CIRCLE ONE NMBER INEACH | a. | a | o | o T & |

COLUMN. [IF MORE THAN ONE ANSWER IN Your Your  Mother's Father's

COLUMN D OR E, CIRCLE TWO NUMBERS.] You mother father family  family
US‘A Qr Canﬂdﬂ E S sEFERFEE AR s s I 1 1 1 I
Russia, Poland, or other parts of S - Lo -

Eastern Europe ..ssssssscsssssvss P 2 2 ? _51
%rman? '''''' S FFFR iR AR R 3 3 j 5 3
Austria, Hungary, or other parts of

Central Europe (except Germany) .... 4 4 4 4 4
Other, please specify below and circle

the "5" in the appropriate column. T\5/’ \57 \57 v \,-/

4. For each in Question 3 NOT BORN o el 1 6 1 6 |

IN THE USA OR CANADA, please write Your Your Mother's Father's
in the (approximate) year(s) of You mother father family  family

immigration to North America.

(year) (year) (year) (year) (year)



SECTION 11. IN THIS SECTION WE WILL ASK ABOUT YOUR FAMILY AT VARIQUS STAGES PRIOR TO
ADULTHOOD. IF ONE OF YOUR PARENTS WAS DECEASED OR |F YOUR PARENTS WERE
NOT LIVING TOGETHER, YOU MAY CHOOSE TO ANSWER EITHER ABOUT THE DECEASED
PARENT, OR ABOUT A STEP=PARENT OR GUARDIAN, OR WRITE "not applicable."

A. "WHEN YOU WERE SIXTEEN. . ."

5. When vou were 16, where did you live (most or all of the year)? Please write in
CITY OR TOWN, STATE OR PROVINCE.

(City/Town) (Sfate/Province)

6. A. When you ware 16, what was your mother's and your father's (usual) occupation?

YOUR MOTHER YOUR FATHER
JOB TITLE OR POSITION
NATURE OF WORK DONE
TYPE OF BUSINESS OR INDUSTRY
B. Were your parents self-employed in

the positions described above? MOTHER FATHER

Yﬂ'ﬁ 2R B BN BN BE BN B BE BN B B B BN A I 1

ND aE E N ESEEEEESS 8 88 8 2 2

DON"t KNOW .eceseases 3 3

7. When you were 16, what did each of Mother Father

your parents consider themsel|ves?

Orthodox Jew sesesesses 1 1

(PLEASE CIRCLE ONE NUMBER Conservative Jew ..sess 2 2

IN EACH COLUMN) Reform Jew .sissssssssas 3 e

JUE‘* Jawiﬁh S s sss s s '4 4

Cathol i€ evsenne S e ees 5 5

6 6

(Please specify denomination) == Protestant ....cessesss

Other (Please specify and circle
the "7" in appropriate column) 7 T




B. "DURING YOUR CHILDHOOD. . ."

B. Flease read the various activities listed in thi: Juestion. Then indicate about
how frequently your parents (one or both of them) took part in each one during

your childhood. l

|0nce a year]Z—D ffm35|6—11 times I1? times a |
Never or less a year a year year of more

Have Jews visit in your home?.. 1 Z 3 4 5

Have non-Jews visit in your

hﬁme? #8388 5883388838008 L N RN EE D 1 2 3 d 5
Attend synagogue services? ... 1 2 3 4 5
Attend church services? ..... s 1 2 i' 4 5

9. FPlease tell us about life cycle ceremonies you (and your siblings) have
experienced.

r | || had no |l had Hﬂl Con'd '
(PLEASE CIRCLE ONE NUMBER IN EACH ROW) Yas Mo brothers sisters recal |

Were you confirmed? ..vesivsssssssssanssnns 1 z - - --

Were any of your brothers or

sisters confirmed? ..ovvevsnussnssivnss 1 2 3 4 5
Did you have a Bar or Bat Mitzvah? ........ 1 Z — = ==
Did any of your brothers have a Bar Mitzvah? 1 2 3 = 5
Did any of your sisters have a Bat Mitzvah? ] Z - 4 5
10. Was there a religious ceremony in Yes, for all .eesevvsnaes 1
connaction with the circumcision of Yes, but not for all ... 2
each of your brothers, and (if you | had no brothers ...... 3
are male) your own circumcision? Ho, for nong ...:iicsssses 4
Don't recall sesssssases B
11. Did your parents name their children Yoo, M1 o i
in synagogue? (PLEASE CIRCLE ONE MNUMBER) Yes; but not all ... 2
NU' nDnE ssrPRAERBROREY 3
Dﬂn'+ knﬂ" FEEFEEFEEE 4
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12. This question is about Jewish family customs. Most of the time during your

childhood, was it your family's practice to. . .

T | l | pontt |
(FLEASE CIRCLE ONE NLMBER |N EACH ROW) Yes No Recal |

Light Sabbath caRdIes? ..ecsssssscssssssssssmssas s 1 2z 3

Have mostly Jewish friends? ..isesscscass sesesasss ] 2 3

Eat no bread on PAsSSOVEr? sesesssnsssssssnnnsssees 1 2 3

Live in a "Jewish naighborhood"? ...cceeeeosvasces 1 2 3

Sit shiva after the death of a relative? .s.eeeeess 1 @ qua

Bulld & SUKKBH? .iscuverussmaspusssvssabansirunine } 2 5

Keep Kosher? .......... - 1 f' ' '3'h

Have of attend a Passover Seder? .....cesecrsscess 1 2 3

Light Henukah csndligs? Giiiiivmddddaavddnalaanady 1 2 3

Have a Christmas tree? .....ccecsesscsssrccasvases 1 2 3

Fast on Yom KIPPUFr? cesessessssvansainnsnenninnune: 1 2 , 3IJ

Light Yahrzeit candle at home in memory L

Of B relativel  civessveneniabsrasdsinrositiate i i 2 D

Eat pork or park prodicte? Jeidvesivedassssndasses 1 2 3

Observe Yizkor on Yom Kippur in synagogue

in memory of a deceased relative? Sy L g 1

Have a Mezzuzah on your front door? ...ceesecssssss 1 2 3

15, Now we would like you to tell us about some of the educational, social, and

cultural activities in which you participated as you were growing up.

OF YEARS OR SWMMERS YOU ATTENDED BEFORE YOUR 22ND

In thinking about it now, on the
whole was it a positive, neutral,
Oor negative experiencal

PLEASE INDICATE THE NUMBER
BIRTHDAY.
How many years
did you attend?
Activity

Sunday School (1 weekly session)
Yiddish School
Synagogue School (2 or more weekly
sessians)

Jewish Day School or Yeshiva (all
day, 5 days a weak)

(1 weekly session)

Other Jewish schooling, please
specify

Synagogue or Temple Youth Group

Other youth group with Jewish
content and/or members

[Positive [ Neufral | Negaf ivel

1 2 3
1 2

1 2 3
1 2 3
1




1%. (Continuad)

How many
summars did
you attend?

In thinking about it now, on the
whole was it a positive, neutfral,
or negative experience?

Activity

Summer camp of Jewish religious

[Positive | Neutral | Negafive]

movemant (such as UAHC) 1 3
Summer camp with Jewish program 1
Mostly or all Jewish summer camp
without Jewish program 1 z 3
Summer study or tfouring in |srael 1 2 e
Semester or year in |srael 1 2 3
Other Jewish activities, please
specify 1 2 3
14. What [s the highest level of education you have completed?
(PLEASE CIRCLE ONE NLMBER)
Some high school ...ccvevvess VT |
High school graduate ......eee040 2
IF YOU ATTENDED COLLEGE: What was Some college ..... N g 3
the name of the undergraduate col= College graduate .....eesveseees 4
lege you attended (the longest)? Some graduate school ...eeenesss 5
Master's degree or equivalent 6
Law degre@ .......s... T I
Medical doctorate ....sssssseaecs 8
(Name of Col lege) Other doctoratas ..icieesisevsais 9
Other, please specify
0
C. "YOUR HIGH SCHOOL YEARS . . ."
15. When you were in high school, {(PLEASE CIRCLE ONE HNLMBER)
how often did you attend an
organized Jewish activity, in- Rarely or NBVBT ..:ssssscsssssssns 1
cluding religious services? About once a YOAr ..sssssssvsnss 2
Several times a year, but less
IF THE FREQUENCY VARIED DURIN than once B month sesssssssssss 3
YOUR HIGH SCHOOL YEARS, ANSWER About once a month ...eesscssace 4
FOR THE YEAR(S) YOU WERE MOST 2 or 3 times a month .esececaaas 5
ACTIVE JEWISHLY. Once a week OF MOTe .oveseees cow B

16. When you were in high school, did you date. . .(PLEASE CIRCLE ONE NUMBER)

A.

IF YOU DIDN'T DATE IN HIGH SCHOOL, | didn't d
please circle an additional number Only Jews?

for the answer that best describes Mostly JewS? .eevevvescssssssens
the group with whom you socialized Jews and non-Jews equally? .....

most. Mostly non
Only non=J

ate .(PLEASE READ A} .

_JEHE? L N ]
EﬂST $ 8 EEE B SR EEEEEEEEE

Oh Wi B bl S =
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IF YOU WERE JEWISH AS A TEENAGER, please answer Q. 17A.
IF YOU WERE NOT JEWISH AS A TEENAGER, please answer (. 178 and 17C.

17A.

17C.

It you were Jewish as a teenager, which of the statements below best describes
your parents' approach toward your dating non-Jews? (PLEASE CIRCLE ONE NUMBER)

They encouraged me 0 date NON=JeWS .ussssssassassssssssssssssess sass 1
They expressed no preference .......... e e CETEERRRE

Although | think they preferred that | date Jews, they expressed
nﬂ DppﬂSiTiDn +G my dﬂfing nDn'JE“‘E‘ 5 B33 EEEES R R R R AR R R R e 3

Although they stated their preference that | date only Jews, they
permif*eu me +D dq!fE nDn-JEHE LIS B B N BE BN O B B BN BN R B BN BN O BE AR BN R B B BN BN BN BE BN BN BE BN RE B BN N N N d

Although they strongly opposed my dating non=-Jews, they did not
1Urbid i1‘ # % & & F & & 4% % #0822 %08 T8 E S E S EESESSSEESESEEEES S B S EE A E e e 5

They would not permit me to date NoN=Jews ......eceeseessssssssasssass B

The issue never came up because

————————— IF YOU ANSWERED Q. 17A, PLEASE CONTINUE WITH QUESTION 18. = = =

| f you warea NOT Jewish as a teenager, which of the statements below best
describes your parents' approach toward your dating Jews? (PLEASE CIRCLE ONE
NUMBER )

They aencouraged me 10 date JOWS sssscsssssssasssissisncsssinsns cenves
They expressed NO PreferenNCe sesssssssssssscassssssannnsss el e G2

Although | think they preferred that | date people of my own falth,
they expressed no oppasition to my dating Jews ....eeessss I T |

Although they stated their preference that | date only people of my
QwWn fﬂifhl ThﬂY pﬁrm;ffﬂd me fD dﬂ*ﬁ JEHE FEE R @B EREEE RS TR RS R wEE d

wun

Although they strongly opposed my dating Jews, they did not forbid it
Th&y wnu'd nD-I- permf* me *0 da*g ngs LA LI R L L B N N IR NN BN AN BN NN NN RN
The issue never came up Because

If you were NOT Jewish as a teenager, please give a brief description of your
religious education.

18. When you were college age, whether or not you actually went to college, how

often did you atfend an organized

Jewish activity, including RArely or Never K .icissesssssasss |

religious services? About once a year ...eesesseness 2
Several times a year, but lass

IF THE FREQUENCY VARIED than once a Month  weeeeeeses ves 3

DURING THOSE YEARS, ANSWER About once a month ..evevssessss 4

FOR THE YEAR(S) YOU WERE 2or 3 times amonth sesssssssas 9

MGET ACTIVE JEWISHLYI UHEEI a HB'ER or more FEEE S FEEEEES ﬁ




B

19. When you were college age, whether or not you actually went to college, did you
date. . . (PLEASE CIRCLE ONE NUMBER)

| didn't date .(PLEASE READ A) . 1

A. IF YOU DIDN'T DATE, please circle Oty dewWER NG sa e D
an additional number far the answer Mostly Jaws? ..ovcennses srrrrases 3
that best describes the group with Jews and non-Jews equally? ..... 4
whom you socialized most. FGET LY nOon=JewsT ... iceeiaines -

On'?‘ n(}n'dE‘WS? s s s essamsan e s f.!

SECTION 111. ABOUT YOU AS A JEWISH ADULT -- YOUR CURRENT ATTITUDES, BELIEFS,
KNOWLEDGE, PRACTICES, AND EXPERIENCES.

20. What is your Jewish status? (PLEASE CIRCLE ONE MNUMBER)
| was born Jawish:

Both parents were Jewish ....... rarrrsas s isasEsn 1
Only mother was Jawish seeseeecsncnrancsnns e R
Only father was Jewish ........ i e e T — 3
| converted without specific plans for marriage to a Jew ....... 1

| converted prior to marriage, but would have converted anyway .. &
| converted prior to marriage, but would NOT have converted

without specific plans for marriage 10 @ JOW .evevevenanes . 6
| converted, but don't regard myself as really Jawish ..isiccass 7
| never converted, but | feel Jewish ........... T PR P 8
| never converted, and although my spouse is Jewish, | do not

consider myself JewlsSh ..cicecisvesnses Crrsa s R 9
Other, please specify 0

Z21. IF YOU CONVERTED TO JUDA|SM:

A. Under whose sponsorship did you convert? HeforM .eeeeeeecescnseesss 1
Conservative ...... e
(PLEASE CIRCLE ONE NUMBER) ETTHOAOR  wusmmemmimammsionse 3

Other, please specify

B. For how long a period did you formal ly
study Judaism before conversion?

C. At the time of your conversion, you might have participated in one or more
of the rituals |isted below. For each one, please indicate whether or not
you participated in 1t.

(PLEASE CIRCLE ONE NUMBER IN EACH ROW)

Private conversion Ceremony ....eececesenssss i
Conversion ceremony in front of congregation ..
Jewish court (Bet Din) ........ D
RITUS) Domersion .cueiensssssstsssbssnsrses I
Ritual Cir{:um‘:fﬁiﬂn TEEEE PR EEEE SRR R R R R R
Other, please specify

Yes
1
]
1
1
1
1

B B R B B B I%

22. How well do you know each of the following |anguages?
(PLEASE CIRCLE ONE WUMBER IN EACH ROW)

Twell T Fair 1 siignt | not at alll

Reading Prayerbook Hebrew .. 1 3 4
Modern Hebrew ....cceeeeeens 1
Yiddish .eeevensncssnsassnss 1
LAAIND sevisscsnsnes sarssases 1

A R N

3 4
3 4
3 4
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23. Heligious beliefs vary widely. |In this question we list a number of statements
of religious belief, Please tell us about your own belief by indicating the
extent to which you agree or disagree with @ach statement.

(PLEASE CIRCLE ONE NUMBER IN EACH ROW)

'5+rang|y| | IDis- |5+rangly|
_Agree Agree Neutral agree disagree

A person can be a good Jew without
t}ElGllVi”(_;J i“ Gﬂd #4585 % 488 s s s SR IR EITEEE WS 1 2 3‘ 4 5

People who think there is a divine purpose
to things that happen in their lives are
tool ing themselves .iesessesscsssasns priall e | 2 3 4

The Torah is the word of God given fto the Jews | 2 3 4

Jerusalem is ngo holier to the Jews
fhan to Chl"iﬂfianﬂ or MUSHI‘HS =% 8 @ 8 8 s E 8 E 88 Ea 1 2 5 d 5

Belief in God gives people a false sense of
EE!EI.ll'l-""}‘ ------------------- I N A I 2 :5 4 5

God has a special concern for the
unfortunate agd the oppressed ....cosssveans 1 2 3 4 5

We have the ability to appreciate what is
baautiful in the world because something
R]f Gﬁd i5 in Eq.'!f.h Df US sassssssssaas YRR 1 2 3 4 5

The concept of God is an old superstition
that is no longer needed to explain things

in fhe modarn 8ra  ..eecsiasaas N E R EE R RN 1 2 3 4 5
A strong belief in God strengthens the will

to live when a parson is sariously ill  seess 1 2 3 4 a
God is not aware of our actions sssssss sawar |

Z4. Many reasons have been given for remaining Jewish., Please indicate by CIRCLING
ONE NUMBER IN EACH ROW tiow important each of the five is to you as a reason for
remaining Jewish.

|Ex+reme|y| Very |Scmewhaf ]NQ* vary-TE;+ at alll
important important important important important

The satisfaction | get
from being Jewish ..esveess 1 2 3 4 5

| owe it to my parents,
grandparents, and ancestors. 1 2 3 4 5

| don't want to give Hitler
his victory after all ..... 1 2 3 4 5

Jews have a special task to
be examples to the world .. 1 2 3 4 3

| was born a Jew and see no
reason to change ..scessses 1 2 3 i 5



10

25. Much has baen written and said about Jews as the "chosen people." Which of the
following statements comes closest to describing what the term "chosen people"
maans to you? (PLEASE CIRCLE ONE NUMBER)

The Jewish people was chosen to bring the knowledge

Qf Cﬂd *G fhe mrld llll FREFFRRARRRRERREERARARERE R RN 1
Whather or not the Jewish people |iterally was chosen

by God, Jews have had a special role in history .... 2
Because Jews were chosan, they must be better ......ee.. 3
Jews were not really chosen; they have been simply

victims of clircumstance ...sssessascancsansnans A

26. What is your current marital status =-- are you. . .(PLEASE CIRCLE ONE NUMBER)

Married FE BRI ER R R R R AR R EFLEASE R AR R I N R Y 1

SEPEATAYEd  sisissnsdss e mieini EONTEENIED o ens e e 2

Divorced sissssesssscsissces « WITH arrisanssns 3

w]’dcwgd ------- LR R BN BN I B BN N O AR N B Q. 2.’:} 4 B B S A EESFEaEE 4

Never married ... (PLEASE CONTINUE WITH Q. 38) ..... 5

27. How many times have you beean Once ..(PLEASE CONTINUE WITH Q.30).. 1
married [ including your TWheE o5 ard st . [PLEASE A )
current marriage]? Three times ...sesessen CONTINUE .. 3

FOur times. sesssesesss . WITH wta

(PLEASE CIRCLE ONE NLMBER) More than four times .. Q. 28] .. 5

28. Was your former spouse Jewish? (PLEASE CIRCLE ONE NUMBER)

Yasy born dewlsh .isesicesnsns reasesaisssss )
IF MOR N ONE FORMER Yes, converted to Judaism before marriage .. 2
POUSE, ANSWER FOR FIRST| Yes, converted to Judaism after marriage ... 3
NQ: not JHWiSh R ss e s s B BB E R A dEE FnEnanansEma 4

29. While you were divorced or widowed (before your most recent marriage), about what
proportion of the people you dated were Jewish? (PLEASE CIRCLE ONE NUMBER)

Did not date then ...esuess O
Non8 ..ccivsssna AT e miate e =t |
AImQS-I- nDnE L B I B B B B O BN BN B O N 2
A fa” FER S S E S S BB AR R R 3
About half sevevissasasnsnas &
MQET R E R E R E R = 5
AlmoRT Bl casssassssssss Y
ﬁ!l ®FEE RS R TN TN RN EEE SRR EEE] 7

30. Is your present (or most recent) spouse Jewish? (PLEASE CIRCLE ONE NUMBER)

YES' by blr+h §8 PR RS TR EEEBERRRE A [:clﬂNTINiE @ F F @ wEa 1
Yes, by conversion before marriage ...  WITH fesenes 2
Yes, by conversion after marriage .... Q. 35] sssaess 5

4

ND 8 8% FFFEt FedensnnnEa {PLEASE HNSHER Q'El 31 - 34) & E R RE R
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NOTE: QUESTIONS 31 THROUGH 34 SHOULD BE ANSWERED ONLY IF YOUR PRESENT (OR MOST
RECENT, |F YOU ARE DIVORCED OR WIDOWED) SPOUSE 1S5 NOT JEWISH.

| Yes | Ne |
31. A. Was your present (or most recent)

Spouse married beaforé? .c.icessssssssasssrsanss 1 2.(CONT. WITH Q.32)
B. Was (his/her) former spouse Jewish? ...ceesss . 1 Z2
C. Are there any children from your

spouse's previous marriage? ......... Ry 1 2’(CONT. WITH Q.32)
D. Does your spouse rear his/her child(ren) from a

previous marriage as non=Jews within your home? 1 2
E. Does your spouse celebrate Christian holy days

with his/her child(ren) in your home? ....... 1 2
F. Does/Do your spouse's child(ren) who does/do not

live with you, visit your home regularly? ... 1 2z

32. In some families non-Jewish spouses do Jewish things; in others they do not. |f
your spouse is not Jewlsh, does he/she . . . |

| | I No
(PLEASE CIRCLE ONE NUMBER IN EACH ROW) Yes No  Children
...attend synagogue services as often as you do? ..eseass | 2 -
««sparticipate in some synagogue activities? ...evesvasss | 2
...participate MORE actively in the synagogua than you do? Z2
«..réfrain trom involvement in Jewish religious activities
with you (and your children)? ......... R Y DO | Z
«+.attend church services on special holy days? ..... Y 2
+..attend church services somewhat regularly? ...ieevsess 1 2 -
«.stake your child(ren) to church services sometimes? ... 1 2 3
s«sfe@ar your childlren) in a faith other than Judaism? .. 1 P 3
3%. This question asks about your present or most IYBE | No | IF NO: In which coun-
recent spouse and (his/her) parents. “Fry was he/she born?
A. Was your spouse born in the USA or Canada? i 2 ‘
fﬁcunfry}
B. Was your spouse's mother born in the USA
ar Canada? 1 2‘
(Country)
C. Was your spouse's father born in the USA
or Canada? 1 2'
{(Country)

D. |IF ALL THREE OF THEM WERE BORN IN USA/CANADA :
“From what counfry or part of the world did most
of your spouse's ancestors come?

(Country or region of
(IF MORE THAN ONE, PLEASE NAME THE ONE YOUR family origin)
SPOUSE 1S MOST LIKELY TO IDENTIFY WITH.)
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34. When your spouse was 16 years old, what did each of your spouse's parents

consider Themselves, as far as you Know?

(PLEASE CIRCLE ONE NUMBER |N EACH COLUMN)

15DDUEE'SISFQUEE‘EI

Mathar Father

Catholle ssesssssssssssss . ] 1
(Pleasa spacify denomination) == Protastant ....eevnasnenss z Z
Orthodox Jew .esessess Ve 3 3
Conservative Jew ..ciccssass ) 4
Rﬂfﬂrm Jew ----- EEEEEEEEE 5 5
Just Jewlsh ssscecssssss s 6 5]
Other (Please specify and circle
the "7" in appropriate column) 7 7
Don't KNOW  srrssssscsnnnzas ; B 8
35, Before your (first) marriage, approximately what proportion of the peopla you
dated were Jewish?
Did not date then ...iees .
‘FLEASE CIRCLE DNE NWBER) NDI'IE --------- s s s s EsEmaw 1
Almost NoNe: .seessesses seae £
A fﬂ'ﬂ' ad kAR IR BERERIRIEERRE 3
AbDU+ hatf sssssssssEmEEE L] 'q
MC!S"' llllll #d & 8 BB RRAEErRE N 5
Almost all sessssssensesns . 6
A‘I rrrrrrr LR B B B B B B BE B B N N -f'
36. How old were you when you were (first) married?
37. A. Where were you married (the most In @ SYNagogUE  seseascrass
recent +imﬂ}? In & church s i Ess B IsEIBERR 2
(PLEASE CIRCLE ONE NUMBER) Some other place (Please
spacify type of place)
3
B. And who performed that wedding ceremony? A rabbl or cantor ........
(PLEASE CIRCLE ONE NUMBER) Non=Jewish Clergy seseess. 2
A judge or Justice of the
Pﬂace tdEERPBRRIERRERY DY 3
Jawish and non=Jawish clergy
JQIH+IY # 5 B E S8 EEEEEEEEEE d
Other (Please specify)
5
THE NEXT SET OF QUESTIONS SHOULD BE ANSWERED BY EVERYONE.
38. Thinking about the neighborhood where None or almost none ( 0 - 10%)... 1
you now |ive, about what proportion of Less than half .....(10 - 40%)... 2
the people who |ive there are Jewish? About half .........(40 - 608)... 3
MDS* liilllilll!i!i-{ﬁo 3 gﬁi}--a 4
All or almost all ..(90 -100%)... 5
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39, Thinking about the people whom you consider your close friends, . . .
(FLEASE READ A & B AND CIRCLE ONE NUMBER IN EACH COLUMN)
B.

A.
.. -about what proportion of

: « sabout what proportion
of them are Jewish? them belong to your Temple?

'l'l‘|| ....................... 5 ------------ R NN '5
Alrncfllr Elll LR B B B N O BN B O & & @ &8 4 FFE S F AR EREBRTERTPEREEDY 4
M.)‘:'lr ® R R R R RE R ORAEEREEE R :5 TN B O O B N B O BN B B BN O B O B B AN O NN 5
Hbﬂu'f h-ﬂlf ---------------- 2 -------------- TR EEE R 2
Less than half ...icseacess 1 ST R 1
Almost none or NoNe  sasesss 0 srssrsssssssssnsannas 0
40. For approximately how many years have you belonged
to the Temple where you are a member now? years

41. Please read the various activities listed in this question. Then indicate about
how frequently you participate in each one. (PLEASE CIRCLE ONE NUMBER IN EACH
ROW) .

NUMBER OF TIMES PER YEAR:

Never |0nca ar 1553| 2-5 1 6-11 | 12 or more
Attend a sports event, such as
B BE] GOED ek s e e e e e 1 2 3 4 5

Visit a museum or attend a symphony
concert, theater, or other |ive

cultural event? ..iscesvasssassasniss 1 2 3 4 5
Have Jews visit in your home? ...... s 1 2z 3 4 5
Have non-Jews visit in your home? ... 1 2 3 4 5
Attend synagogue services? ........ as 1 2 3 4 5
Attend church services? ...ceecssssns 1 z 3 4 5

Attend Jewish adult sducation
class Or 1ectural ivirasse i 1 2 3 4 5

Attend general adult education

class or lecture? .soeeessess e 1 2 3 4 5
Read a book with Jewish content? .... 1 2 3 4 5
Read a book without Jewish content? . 1 2 3 a 2
Read a Jewish magazine or newspaper? 1 Z 3 4 5
Attend meetings of, or perform

organizational functions for:

Your own Temple? .ssssssssssssss 1 2 3 4 5
Jewish organizations other than
your own Temple? ..ssevsesseses 1 o 3 4 5

General organizations or
civic groups? «ssssnssns serenas 1 2 3 4 5
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42. During the past year, how has your family (living in your household) distributed
its charitable giving? (We don't want amounts -- just the percent to various
causes or organizations.) PLEASE ENTER A PERCENT FROM 0% TO 100% ON EACH LINE SO
THAT THE COLUMN ADDS TO 100% (APPROXIMATELY).

Yﬂur TEmPIB Gr svnmcgua 8 53 EFFEFEER RN R z
Reform Jewish national institutions, such

ﬂs lMHﬂl HLE-JIRF 'Dr‘ F‘RZA LRI B B BN N B N B AN %
UJA/ Jewish Federation ...ceecsssessasss A 7
Other Jewish causes or organizations ..:.. 1
Other general causes or organizations .... ;3
TOTAL ... 100 %

LiE

43. This question is about customs in Jewish families. Is it the practice in your
family to . . . {PLEASE CIRCLE ONE NLMBER IN EACH ROW)

Yes

Ligh+ Sﬂbbﬂ*h candles? LI OE BN BN BN B B B BN B O BN B BN BN R BN B AL O B R BN BN O l
Eat no bread on Passover? ...ceecscccsssscssssssanss ]
Sit shiva after fhe death of a relative? ........ sas ]
?qﬁﬁqﬁ hﬂh ipiﬁnbp-q;-iiiiitiliilnliiiliiviliii 1
E : i"‘? t-ﬂtiiiﬁ*muflﬁ!-lttlintllﬁlli—-lllrll-ll :
1
1
1

Hiv :;,M ﬂw a Passover 50dOr? ceicisnansanevannns
nghf Hﬂnukﬂh cﬂl‘ldlﬂ!‘-? ----------- EE s E B EE BRI B BB EEE S
Have a Christmas ftree? ....ccsscssssssssssssarsansns
Fasflun YOm KIDPUF?  sevsssssnsssssnsssasnnssassnss “s
i Yahrzeit candie at home in memory

P{i“t\".? Nt sssesstesEiisasiatssdbssssssassnns 1
zﬁ bf Fﬁfh Ffuﬂu:+l? l.n.plqt‘lqpl!*liﬁlillllf ‘
Observe Yizkor on Yom Kippur In synagogue

in memory of a deceased relative? ...cessssssssssns
Have a Mezzuzah on your front door? ...ieeciciccscss

h;hanahah&hehdhdhﬁlg

B B3

LS ]

NUMBER OF CHILDREN

44. A. How many children do you have, all together, counting any
who may not be |iving now (and any by a previous marriage)?

B. How many of your children are married?

C. If any of your children are married, how many are married to
non-Jews?

D. How many (more) children do you (and your spouse) expect
to have (in addition to those you already have had)?

IF YOU HAVE HAD, OR EXPECT TO HAVE, ANY CHILDREN, PLEASE CONTINUE WITH Q. 45.
IF YOU HAVE NO CHILDREN NOW, AND EXPECT TO HAVE NONE IN THE FUTURE, PLEASE CONTINUE
WITH Q. 50.
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45. In this question we would |ike you to tell us about your child(ren)'s education-
al, social, and cultural activities.
First, please give us the age and sex of (each of) your child(ren) in Part A
below.
Next, in Part B, please indicate on the |ine the number of years or summers each
attended or took part in the activity before his/her 22nd birthday.
Third, please rate in the box the quality of the experience on your child's
growth as a Jew, using the ?Qllnwlng rating scale:
- + = Positive
EXAMPLE: Six years, . blank = Neutral
a positive rating = & = - = Negative
PLEASE INDICATE THE NUMBER OF YEARS OR SUMMERS CHILD ATTENDED BEFORE HIS/HER
22ND BIRTHDAY. IF CHILD IS NOT YET 22 YEARS OLD, PLEASE ANSWER PART A FOR HIS/
HER PRESENT AGE AND PART B (number of years/summers) FOR WHAT YOU EXPECT
HE/SHE WILL DO BY AGE 22 (and skip the rating for the young child{ren)).
Part A. [ Child #1 Child #2 Child #3 | Child #4
Age:
Male s e 1 LI I I LI N 1 L 1
Female ... 2 s 2 vee 2 i 2
R R R R
Part B. Number of A Number of A  Number of A MNumber of A
years (or T years (or T years (or T vyears (or T
Activity summers) E summers) E  summers) E summers) E
Temple Sunday school
(1 weekly session) ] £ Fl 1
Temple Hebrew school
(2 weekly sessions) =] o SR ]
Jewish Day S5chool or Yeshiva
(all day 5 days a week) ] ] ] ]
Temple Youth Group ] ] [ ] R
Other youth group with Jewishs
and/or members |:| S 1:] ] L]
UAHC Summer camp = = ] B
Other summer camp with
Jewish program ] ] ] ]
Mostly or all Jawish camp
without Jewish program = | Fos) |
Summer study or
touring in Israel [::] [::] L) ]
Semester or year in Israel -4 [ F= =
Other Jewish activities, please
spec!fy ] ] =Bl o B
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46. Have you had (or will you have) a religious Yos, for all cisivaeeivs 1
ceremony in connection with circumcision of Yas, but not for all .. 2
your son(s)? NO, fOr RONE .ecessees .

Have no sons and do
not plan to have any .. 4

47. Please tell us whether or not you observe Have no
the following practices? children
Yas, & do not
(PLEASE CIRCLE ONE NUMBER IN EACH ROW) Yes,| but |No, |plan to
all |not all|none | have any?
Did you (eor will you) name your children
in SYNBgOQUOT sessssssssscsnssnne PN ST G| 2 3 4
Have your children been confirmed (or will
they be when they are old enough)? ......... 1 2 3 4
Did (or will) your son(s) have a Bar Mitzvah? ...""1 4 3 4
Did (or will) your daughter(s) have a Bat Mitzvah? | 2 3 4

48. Below are a number of things that Jewish children have done. Flease tell us how
you would feel about it if a child of yours. . . (PLEASE CIRCLE ONE NUMBER

IN EACH ROW)
IT WOULD BOTHER ME:
A great Not at
daal Somawhat Alittle All
...became an Orthodox Jew? ] 2 5 4
««sconverted to Christianity? 1 Z 3 4
«samarried a non-Jaw? 1 2 3 4
+».s0ttled in Israel? 1 2 5 4
«s.married a convert to Judaism? 1 2 3 4
.« .bacame a Unitarian? 1 2 3 4
.« decided not to attend or
dropped out of col lege? 1 2 3 4

49. Which of the following statements best describes your approach toward your

child(ren) dating non-Jews? (PLEASE CIRCLE ONE MNUMBER)

| encourage them to date NON=JBWS ..vcesssssssssassssssssassssssnannsss 1
| express no preference ........ ErrriasEEssassasasasaananns srssssssnass 2
Although | prefer that they date Jews, | express

no opposition to their dating non-Jews ........ e N R e 3
Although | state my preference that they date only Jews,

| permit them to date non-Jews .....ccvievevee e 4
Although | strongly oppose their dating non-Jews, | do not forbid it .. 5
| do not permit them to date nNonN=Jews ..ciseeesesasnnannns R A

The issue never comes up because 7
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50. Jews differ in their beliefs as to the circumstances under which a rabbi ought
to officiate at a wedding betwsen a Jew and a non-Jew (who has not converted to
Judaism). Please indicate below, by circling one number in each row, whether

you think. . .
| I | don'tl

A rabbi should officiate if. . . Yes No know
«+sthe parents of the Jewish partner are members of

*hE rﬂbbirﬁ fﬂmplﬂ s s s as s T EEEEEEEEEE e E e s @ EEEEE S 1
..sthe couple getting married joins the temple ....0.. 1

..the couple promises to rear their children as

Jews CON B BN BN O N BN DK BN B O N BN O N IR AR B B B TN R IR R R N B R BLE IR B LB 1 2 3
...the non=Jew has completed all of the requirements

for conversion except for the conversion ceremony 1 2 3
...the couple is not planning to have children

ngefher 48 E @ EE EEEEEEEEEEEEEEEEEEEEEEE R EEEEEEEEE 1 2 }
...the couple promises to exposa their children

to Judaism along with the religion of the

nﬂthEWISh par#nEf --------------- s e s s EEEEEEEEEEE 1 2 }
.s:the wedding ceremony is in & church ....eeccasa sase | 2
...Chrisfian Clergf CG'D*fiCiﬁ*ES TR R R R ST TR ! 2

A rabbi should officiate only if the prospective
bride and groom are both Jewish (either by birth
or EDHVErSiDnJ --------------- s e @@ e FEE @@ EEEEEEEEEEE R 1 2

Other (Please explain) 1 2

51. Some people have told us that they relate to being Jewish in non-traditional
ways. The statements below represent some people's means of Iidentifying as a
Jew. Please indicate whether you agree or disagree with each one by circling

ona numbeéer in each row. ' | I
Agree ' Disagree

Primarily because | am a Jew, education is especially

immr*an‘f 1‘0 m'H (O B B B 3N B B BE BN BE BN BN BE BN BN IR B BN UM BN BN BN BN NN BN A BN DR RE R BN BN BN DL BE R N B I BN IR N ] 1 2

s

Jews are less hasty to use force as means of soclving problems .. 1 2
Primarily because | am a Jew, | feel embarrassed when

| dﬂn'+ buv ﬂf a dISCGunf @ 8B 8 8 % 8 F 8 3 FE S S EFEE SIS R R E ‘ 2
Jews have a harder time than Non-Jews In separating from

+heir pﬂren+5 whan +hey grﬂw Up @ @ ®EE EE EESE RS S EEEEESEEEEEEEES 1 2
Primarily because | am a Jew, | am naturally good at

expressing emotions ...... sassssssasssasssssnsstsssenssnsnnsnns | 2
Primarily because | am a Jew, | am strongly in favor of

nuclear disarmament ..ssesssssssessssosssscsasannas sasssssasans | 2z
Most non=Jews have negative feelings about Jews .......... sessas | 2

Primarily because | am a Jew, | have stronger family ties
+hﬁn HGH—JEWE HAVE Lsesccaasssnasnsasssanas s e @@ @ EE BEEEEFESEEEAE W 1 2
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52. We are interested in your idea of what it takes to be a good Jew. FPlease tell
us, for each item below, how essential it is to being a good Jew.

| ‘ Dﬂﬁirable,\

but not Makes no
A good Jew. . . Essential essential difference
«se5upports all humanitarian causes ..sesessss 1 2 3
sesbOlieves In God .iveveicccveses R e 1 2 3
««:knows the fundamentals of Judaism ......... 1 2 3
seoSUPPOrtS 1Srd8l ..i.eiscscsscnssnnnnnns R — 1 2 3
.. .8ttends weekly worship services ...eevesses 1 Z 3
.+.gains the respect of Christian neighbors .. 1 2 3
...belongs to a synagogue or temple ....ceveee oA 2 3
ssemarries within the Jewish faith ........... 1 2 3
««sCOntributes to Jewish philanthropies ...... 1 2 >

53. We would like to get your opinions about some important current issues. FPlease
indicate the extent of your agreement or disagreement with the statements below.

(PLEASE CIRCLE ONE NUMBER IN EACH ROW) [strongiyl | Ipis- Istrongiyl
_Agree Agree Neutral agree disagree

Parents of children in religious day schools
should receive tuition tax credits ....... 1 2 3 4 5

Orthodoxy represents the mainstream
af JUdEKEm * sesesssssesscnnn iy e ] 2 3 4

Israel should offer the Arabs territorial

compromise in tha West Bank (Judea and

Samaria) In return for credible guaran-

tees of pBBCA .ccssses PErsssEEEEssEasEEEEs 1 2 3 4 5

i

Persons convicted of murder should be sub=
Ject to the death penalty .sicevervessnanas 1 2 3 4 5

A Jew can lead a more authentic Jewish |ife
in Israel than In America ....... e e | 2 3 4 5

The United States government should make
nuclear disarmament a primary goal of

*DFEIQH mlicv "R EEEEEEEEFEF R R R R R R R R AR RS I 2 5 d 5
Israel's commitment to democratic values

has eroded in recent years .....cieciiiaean 1 2 3 4 5
Reform Jews should defer to Orthodox

au‘rhﬂr[*y IIIIIIIII & 8 S FF AR e Dl EE LI 1 2 } d 5

Israel is the center of contemporary Jewish
'ifﬂ‘ IIIIII L B I O N B B B B N B B BN B R B N ) &8s EE R I 2 3‘ 4 5

A Jew who marries a non=Jew who does not
convert to Judaism is jeopardizing the
furure:of JUdBism it esanimgedioe . 2 z i 5
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54. All together, how much time have you spent in Israel?

(PLEASE CIRCLE ONE NWBERJ M‘Jhﬁ ® 8 § % 5 E S S S S E S EEEEEEEEEEEREEEEEEEEEEEERE 1
ACTOW OAYET L vassnsiessseaseesnenniasiensass o 2
About @ WOBK .cissscacssssnns THea e SR 3
More than a week, but less than one month . 4
ﬁblju‘!‘ amn'fh s s s EaEEEE TS BRI REEERERREEEEEEE 5
More than a month, but less than six months 6
More than six months, but less than a year . 7
A year or more ..... srsssssssna ssusseaua N s 8

55. Please give us your own and, if you are married, your spouse's present [or
former | occupation. |f you are retired or not employed, please write in your
usual/former occupation.

YOUR OWN YOUR SPOUSE'S
JOB TITLE OR POSITION
NATURE OF WORK DONE
TYPE OF BUSINESS OR INDUSTRY
56. Are you (and, if you are married, you YOUR SPOUSE
is your spouse) self-employed?
YEE BB A N R R ‘ 1
NG e smanas . 2 2
57. In what year were you born?
(year)
58, What is your sex? MAl'e R 1 Femala ..cecess v 2

59. |f you would |ike to be considered for participation in a follow=-up personal
interview, PLEASE WRITE IN YOUR HOME TELEPHONE AREA CODE AND PHONE NUMBER.
( ) it
A/C

60. |Is there anything else you would like to tell us relating to the questions in
this survey? Any comments you wish to make, either on the back of this ques-
tionnaire or in a separate letter, that would help the Research Task Force will
bo greatly appreciated.

THANK YOU VERY MUCH FOR YOUR PARTICIPATION IN THIS RESEARCH EFFORT AND FOR YOUR TIME
TO COMPLETE THIS SURVEY. PLEASE ENCLOSE THE COMPLETED QUESTIONNAIRE IN THE POSTAGE
PAID ENVELOPE AMD RETURN IT TO THE RESEARCH OFF ICE.
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RELIGION

Despite Prohibition, Estimated 40% Will Wed Jews to Non-Jews

Area Reform Rabbis Open to Mixed Marriages

By JOHN DART, Times Religion Writer

PALM SPRINGS— About 409 of
the Reform rabbis in Los Angeles
and Orange counties will officiate
at weddings of a Jew and a
non-Jew under some conditions—
despite their own denomination’s
guidelines opposing so-called
mixed-marriage ceremonies.

That estimate, by Rabbi Lennard
R. Thal, a regional Reform execu-
tive, iz higher than generally sup-
posed. Thal estimated that between
30 to 40 rabbis out of 85 affiliated
with the liberal wing of Judaism
perform such services.

Rabhis who perform such wed-
dings rarely talk about the issue
openly.

For one thing, they are going
against Judaism's legal tradition
forbidding intermarriage. That law
is strictly observed by Orthodox
and Conservative rabbis, and wide-
ly supported by most Jewish com-
munity leaders, who fear that in-
termarriage is partly responsible
for American Jewry's eroding
numbers and decline in religious
observance.

It is estimated that one Jew in
three marries oulside the faith,
although studies vary widely,

Most Reform rabbis who officiate
at mixed marriages believe that
refusing to do so will do nothing to
stem their proliferation. They be-
lieve they are taking a constructive
step toward preserving Jewish
identity within families with one
Jewish spouse.

Some of these rabbis, who say
they do not worry about eriticism
_from their peers, are reluctant to be
identified for another reason: “The
demand for mixed-marriage cere-

‘monies is so great that 1 would be
overrun with requests,” said a
well-known Los Angeles rabbi.

Thal, however, contends that

. while while “the phone might go
off the hook™ for popular rabbis,
“there is no shortage of people
relative to the need.”

Thal is director of the Pacific
Southwest Council, the Los Angel-
es-based association of 64 syna-
gogues aligned with Reform Juda-
ism's Union of American Hebrew
Congregations. He was attending
the Palm Springs meeting of the
Pacific Assn. of Reform Rabbis,

Rabbis who refuse to officiate at
mixed marriages say it is a matter
of personal and religious integrity.
“I can't look a non-Jew in the eye
and say this wedding is sanctioned
by the Jewish people and have him
break the glass at the end of the

his, on the other hand, seem more
tradition-bound, Glaser zaid.

Two rabbis who do perform
mixed marriage ceremonies—
Leonard Beerman of Leo Baeck
Temple, Loz Angeles, and Henri
Front, Temple Beth David, West-
minster—said they will not co-offi-
ciate at so-called ecumenical wed-
dings with a priest or minister.
Both said they require that the
couple agree to study Judaism,
have a Jewish home and raise the
children as Jews.

Beerman said he has always been

R e e e B e T ] s o = TYSY=w'T|

‘They felt the peopie they had turned
down, they had sort of lost. These rabbis
were going to take another tack now.’

ceremony; it's hypoeritical.” Rabbi
Larry Goldmark of La Mirada said.
“I'm not a rent-a-rabbi."”

Surprisingly, Thal said, those
wha do officiate in the Los Angeles
area lend Lo be older rabbis, some
of whom once consistently declined
requests,

Rabbi Joseph B. Glaser, execu-
tive vice-president of Reform Ju-
daism's Central Conference of
American Rabbis, based in New
York, said the same is true in
Northern California.

“l was wvery much surprised
when I began to hear who was
doing it in California, because many
‘of them were very traditional in
other ways," Glaser said.

After talking to some of these
rabbis, Glaser said, he found that
“it was not that they had been
worn down by the constant pres-
sure but that they fell the people
they had turned down, they had
sort of lost. These rabbis were
going to take another tack now."
The younger generation of rab-

willing to sanction such marriages.
“If anything, I've been more liberal
in recent years,” he said.

Front said he once opposed
mixed marriage weddings. Howey-
er, aboul 15 years ago, he took his
turn eonducting Reform’s Intro-
duction to Judaism classes, mostly
for people who were about to be
married.

"After a year's experience with
hundreds of these peaple, 1 realized
my former position was in error.
We live in an age of romantic
love—people are going Lo get mar-
ried regardless of who marries
them,” Front said. “1 am not so
interested in halakha (Jewish law)
as I am in the future generations of
Jews in this world.™

Why is Southern California a
place where so many have agreed

to break with tradition?

A possible factor is that most
Reform synagogues have been le-
nient on the issue—unlike major
temples in some other cities.

The late Rabbi Edgar F. Magnin
occasionally performed mixed mar-
riages, said his longlime associate
at Wilshire Boulevard Temple,
Rabbi Alfred Wolf.

“As long as the Jewish partner
had a firm commitment to Judaism,
the couple intended o have a
Jewish home and the non-Jewish
partner had no conflicting faith
commitment,” Magnin would dis-
regard the Reform guidelines, last
re-stated in 1973, said Wolf, who is
now retired.

These days, in Los Angeles
County, Thal said, “lo the best of
my knowledge, the majority of
rabbis of congregations with 400
families or more will officiate under
a varlely of circumstances.” Put
another way. he said, “There are
two or three senior rabbis of large
congregations in Los Angeles who
do not officiate at mixed marriag-
prstes

One of those apparently is Rabbi
Daniel Polish of Hollywood's Tem-
ple Israel. He was among 24 rabbis
who recently signed a nationwide
protest statement against a pri-
vately published argument for
mixed-marriage weddings,

The statement, mailed last week
lo almost 1,000 11.5. and Canadian
Reform rabbis, responded Lo eriti-
cism by Prof. Eugene Mihaly of
Reform's Hebrew Union College in
Cincinnati of the basis on which

mixed-marriage ceremonies are '

diseo
At the same time, the protest
statement suggested that the re-

fusal to officiate al mixed weddings
may harm a rabbi's career.

“What is intimidating is the fact
that some congregations are
screening out pulpit candidates
who do not officiate at mixed
marriages,  the signers said.

Reform officials interviewed
here, however, said that is not
usually the case.

“It's not an illegitimate area of
questioning,” Thal said, “but in the
3% years I've been in my position
there has not been one congrega-
tion that has made a decision based
on that.”

One rabbi, who did not wish to be
identified, said he was recently
tempted to change his stance
against mixed-marriage ceremo-
nies in order to beat out a rival
candidate whom he thought con-
doned the practice. The other rabbi
gol the pulpit, but it turned out that
he also opposed such marringes.

“He convinced the selection
committee that it was not the most
important thing by which to judge a
rabbi,” the losing rabbi said.

Rabbi A. Stanley Dreyfus of New
York, the national placement di-
reclor for Reform Judaism, said,
“We encourage synagogues nol to
make it a prime factor and we
prepare panels of candidates with-
out regard to whether they do or
they don't” (approve of mixed
marriages).

Dreyfus, who =aid he resisted
pleas for mixed marriages for 14
years al a Brooklyn synagogue
without losing many members,
nevertheless acknowledged the
difficulty each rabbi faces:

“It'’s hard to turn people down,
hard Lo be turned down, especially
since Lthe parents at a time like that
feel that somehow they have failed.
When the rabbi says no, (hat

confirms this view of themselves.”
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LA MEMORANDUM

From Rabbi Bernard M. Zlotowitz Date 2/13/89

To Rabbi Alex Schindler
Copies
Subject

Maimonides' attitude toward converts is found in his Yad Ha-
chazaga, which reads as follows:

"To love the convert, who comes and enters
under the wings of The Divine Presence, is
fulfilling two positive commandments. First,
because he is essentially viewed as part of
the social compact, and secondly, because he
is a convert and the Torah says and you shall
love the convert.

One is under command to love the convert as
one is under command to love oneself, as it

is written and you shall love the Lord vour
God. The Holy One Blessed Be He Himself

loves converts, as it is written and (He) loves
a convert."

"The Book of Knowledge" Hilchot Dayot, 6:4
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November 20, 1989 M

Rabbi Alexander M. Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York NY 10021

Re: Center for Jewish Qutreach to the Intermarried - Rabbi Sam Silver

Dear Alex:

Now that the Biennial is over, I am rep?ing to your October 24 letter concerning Rabbi Sam
Silver, where you say that "I have just had word from Sam Silver that you have invited him to a
meeting in 1990 at which he will speak on his reasons for undertaking to officiate at mixed
marriages. The meeting is news to me. Can you provide some details? I would appreciate
hearing from you in this connection."

As you know, Egon Mayer and I have been working together to develop the Center for Jewish
Outreach to the Intermarried tSCJE'II} which exclusively devotes its efa:&rts to confronting the
challenges of intermarriage and seeks to bring together all denominations of Judaism in this
effort. Our principal aim is to serve as a "think tank" for "open debate and discussion about all
issues pertaining to intermarriage, and to serve as a catalyst for existing community organizations,
lay leaders and professionals who seek to help intermarried families meet their needs within the
Jewish community."

The first major public activity of CJOI was the planning of a Memorial Conference on
intermarriage, Conversion and Outreach in memory an Paul Cowan, which was held in New York
on October 23 and 24. Rabbi Silver wrote me on August 9, referring to the Conference in New
York, mm&:laining that there had been no discussion about rabbinic officiation, and complaining
that he had written to me about this and that I have "ignored" him.

On October 12, I responded to Rabbi Silver and told him that "I am aware of the fact that the

uestion of rabbinic officiation is of major concern to many people" and that "sometime in 1990
there will be a colloguium where this issue will be discussed by people who sincerely believe that it
is not in the interest of Jewish survival for rabbis to officiate, as well as those who, like yourself,
believe that it is in the interest of Jewish survival for rabbis to officiate.”" Attached are copies of
Rabbi Silver’s August 9 letter to me and my October 12 reply.

At no time did I issue him any invitation to speak at any meeting, and, as a matter of fact, I did not
even issue him any invitation to attend such a meeting because at this %amcu]ar time no specific
meeting has been set. It is a matter which will be brought up before the Board of CJOI.,



"

Rabbi Alexander Schindler
November 20, 1989
Page 2

One of the reasons that I refer to this as a "colloquium"” is to help insure that any discussion of
officiation at intermarriage would be undertaken in an academic-like setting where a full and
frank exchange of ideas could take place. Although I cannot necessarily bind the Board of CJOI,
it is the present intent of both Egon Mayer and me that CJOI itself would not take any formal
position whether rabbis should or should not officiate. Rather, we would hope to provide a forum
where this very important and very sensitive issue can be discussed, with subsequent publication of
papers on the subject.

By the way, in welcoming address at the October 23-24 Conference, I called for a major
commitment onn-ge part of the Federations to work through the Reform, Conservative and
Orthodox Movements to provide for $6,000,000 of annual support for programs of Outreach to the
Intermarried. On November 17 at a meeting of the General Assembly of the Federations in
Cincinnati, [ once again called for major Federation funding efforts in this area.

I trust I have full responded to your October 24 letter, and if you have any other questions or
suggestions, I would appreciate your calling or writing me.

Best regards. -
Sincerely yé}l{ v,
Fg :

F {/ .
David W. Belin
i
D'W&u

d:\b007S\schindle.doc
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American
Museum of ‘
Naturai
History

May 23, 1988

Direct Cinema Limited
P.0. Box 69799

Los Angeles, CA 90069
attn.: Mitchell Block

Dear Mitchell:

We are very pleased to confirm that NC APPLAUSE, JUST
THROW MONEY, CANNIBAL TOURS and INTERMARRIAGE: WHEN LOVE MEETS
TRADITION have had the honor of being selected for the 1988
Margaret Mead Film Festival. The Festival dates this year are
September 26-29. ‘

Please be sure that prints reach the Museum before
Wednesday, September 14, addressed to my attention.

Please return a signed copy of this letter to confirm the
films' participation.

We often have requests from media representatives to view
the films during the summer, so if you can, please send video
cagsette copies sometime in July.

High quality black and white still photos are very
important for promotion and should be sent immediately.

Call if you have additionmal questions. My direct line is

(212) 769-5172. You can reach Jonathan Stack or Nathaniel
Johnson at (212) 769-5305. We hope to hear from you scon.

Sincerely,

Malcolm Arth, Chairman

{#& Margaret Mead Film Festival

Mead Festival Programmers (: ir ) th;ti\

Malcolm Arth
Nathaniel Johnson
Jonathan Stack

Si%rﬁ:%&fm al 79th Street  Mew York, Mew York 100245192, USA  Telephone (212) 789-2000
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/L‘t\ jlff/ﬂabh Alexander M, Schindler Jubg 7, 1988
K_/U " Yvonne Fink

k_E;dia Kukoff

You will note I am sharing this memo with Lydia and I am

also sending to her a copy of your July 5 memo in regard

to the TODAY SHOW program on intermarriage. Outreach is,
after all, her area of concern,

You should know that NBC was in touch with the Union and
had contact with E11yn Geller, Nina Mizrahi and Lydia.

The angle they were seeking for the program was distress-
ing to all of our people and from your description they
did, indeed, disregard any dnput from the Union. Lydia
can fill you in one some of the other people who are deep-
1y involved in Outreach and working with couples and fami-
lies whose comments were also ignored.

In other words, we did what we could - they didn't l1isten -
so what yould you have us do?



Bis. " MEMORANDUM | °
, -\% —

From Yvonne B. Fink Date guly 5, 1988

To Rabbi Alexander M. Schindler
Copies

Subject ypc T.v.'s Today Show

For your information, in case you do not already know, on Friday
July 1, 1988 there was a segment on the intermarriage of Jews

on NBC's Today Show with Jane Pauley. The focus was the inter-
marriage of Michael Dukakis and his wife Kitty. There were also
couples discussing their experience with intermarriage (i.e.
difficulties with raising children in terms of religion, etc.)

It was stated that Rabbis of the Reform movement are the only
ones that will officiate at an intermarriage (much to the
objections of the Conservative and Orthodox movements). It

was also stated that there is a high incidence of intermarriage
among Jews, the highest being 40% among Reform Jews. Programs
for the intermarried, sponsored by the Conservative Movement and
the Jewish Federation, were discussed as well.

It seems to me that there is an opportunity and certainly a
need to publicize the programs of the Reform movement.

Where is our public relations?

Thank You,

¥Yvonne B. Fink

\\\w/ Union of American Hebrew Congregations

e, 838 FIFTH AVENUE, NEW YORK, N.Y. 10021 (212) 249-0100

SER
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Temple Sinai

Of Palm Beach County
2475 West Atlantic Avenue, Delray Beach, Florida
Telephone: 407-276-6161

Rabbi Cantor

Samual M. Silver, D.D. Elaine Shapiro Helyn M. Berger

9-18-90
DEAR DAVID,

The NY Times says today that you are startled that
so many peoplu Iavor a rabkinic partieipation in
interfaith marriages.

Yog would havo been lese 3atartled ifyou had
paid attention to the letterz T've been writing yon
for a dozen years. )

Mot only nave you ignored me, but so have Rabbi
Schindler ard Al Vorspan. For year= I've been pleading
with them to let give the ratiornale for my pxoceduras
at a Bienniul.' They have persistently Bleocked me, offering
“he alibis thac such discussions have taken place. .

Thav have not taken place. My own approach to the
situation has pever been zresanted ®o a Biannial. Actually,
in the hundreds of such avents I have not really

performed an intarmarriage, but have given a Jewish
ceremony to a mixed couple. The amaxing phencucoorn,

ignored py your camittce add the UARC ia that non~Jewish
Ny/ partners are eager to have a Jawish ceremony.

; :
Ml 3 1/' I kwmxxkx have aleo written and once confronted that
\*" great authority, Prof. Egon Mayer and pointed out that

{ there's a flav in his elaborate statistics. I have asked
him to ask a question which would indicate whethar the
decisicn on the part of an intermarried couple to go

. g
ﬁ}&ﬁ;fwmh is not affected if a rhbbi does the officiating.

1{/‘ iy Furthermore, the areat Schindler Cutreach idea tackles
the prchlem from the wrong end. The crucial point in
‘J'A e dmkurmrimxngx the decision making by a mixed couple iz not

/"  after they are married (which is what Outreach touches upon)
U"”J but when they ask a rabbl to officiste. Those who have paic
- F" no have lost many of our people. Those of who say yes #x
‘p; kave brought countless people into the Jewish fold.

b"x M » ¥4hbi Schindier has not onliy barred me from presentir
W o¥nf/of view but come yeEFETES sSlgned a statement
X0

ing others and myself for doing exactly what should he
a: to say yes to the copples who ask for a rabbi.

;/‘ n.-: ~2re thinag: I don't encouraqge intermarriages, T caut P
ﬁj( Mirl'g? i hpat e Visk HA(f- Towe Vear. Yours, b bl
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Temple Sinai

OFf Palm Beoch County

2475 West Atlantic Avenue, Delray Beach, Florida
Telephone: 407-276-6161

Rabbi Cantor
Samual M. Silver, D.D. Elaine Shapiro Helyn M. Bergar
9-18-90
I
\ “J The NY Times says today that you are startled that
so many people Zavor a rabbinic partieipation in

interfaith marriages.

Yoy would have been lesg startled ifyou had
paild attention to the lettera TI've been writing ycu
for a dozen years. .

Mot only nave you ignored me, but so have Rabbi
Schindler ard Al Vorspan. For years I've been pleading
with them to let give the rationale for my progedures
at a2 Bienniul. They have persistontly Bblecked me, offering
“he alibls thact such discussions have taken place. '

Thav have not taken place. My own approach to the
gituation has pever been prasanted +o a Biennizl. Actually,
in the hundreds of such aventg I have not really

performed an intarmarriage, but have given a Jewish
ceremony to a mixed couple. The amazing phencumenc:n,

ignored by your comwittce add the UARC is that non-Jewish
W partners are eager to have a Jawish ceremony.
r 1
M‘ 3 r/ I kwmxxkx have also written and once confronted that
t V’ great authority, Prof. Egon Mayer and pointed out that
thare's a flaw in his elaborate statistics. I have asked
w him to ask a question which would indicate whether the

] decisicon on the part of an intermarried couple to go
l‘l"“ﬂmewish is not affected if a rhbbi does the officiating.

«(/’ y Furthermore, the areat Schindler Outreach idea tackles
the prchblem from the wrong end. The crucial point in
pj‘ﬁ ‘e dnkurmincngx the decision making by a mixed couple iz not

7 after they are married (which is what Outreach touches upon)
b‘“‘v but when they ask a rabbi to officikte. Those who have said
- ’_' no have lost many of our people. Those of who say yes Ix
’,‘ Lava brovght countless people into the Jewish fold.

» ¥4h)bl Schindler has not only barred me from presentir
jala) of view but esome B ed a statsment

ing others anc myself for doing exactly what should he
@: to say ves to the copples who ask for a rabbi.

I""
;::;X "* mara thina:l I don't encourage intermarriages, I caut
ﬁl( w;r‘t?:_? ,- ili.""‘_u._{ -J"'-LJ |'rl";a|":"' E‘t{?\?“ m Yoar. Yﬂu.fs, ﬁé—«



July 5, 1989
2 Tammuz 5749

M3, Jackie Harris
3 Windermere Way
Yiewsley
Middlesex UET B8LX
England

Dear Ms. Harris:

As Rabbi Schindler is out-of-the-country and not expected
back at his desk for a few weeks, I am taking the liberty
of responding to your letter of June 22,

I don't know if you are writing to Rabbi Schindler because
you are acquainted with him or 8ecause you have read of our
Outreach Program., However, in either event, I can tell you
it 18 mot our poliey to provide names of rabbis who will
perform interfaith marriages or synagogues which will permit
seuch weddinge to take place within their wells. To the best
of my knowledge, there are no Liberal/Progressive rabbdsién
Creat Britain who will perform interfaith marriages. How-
ever, 1 do believe it would be wise for you to discuss your
personal situation with such a rabbi. While I do not have a
nameé for the rabbi in Middlesex, I suggest you contact the
Middlesex New Synagogue and arrange for such ammeeting. They
are located at 39 Bessborough Road, Harrow, Middlesex HAl 3BS
(01-864-0133.

Let me also note that it would not help for you to see Rabbi
Schindler as he personally does not perform interfaith mar-
riages and would undoubtedly urge you to have a civil ceremony.
But by all means seek te contact the rabbl in Middlesex for
counsel,

With every good wish, I am

Siocerely,

Edith J. Miller
Assistant to the President
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1 ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

April 21, 1592
30 Nisan 5753

Julian Wiener, M.D.
3858 Redbud Road
Jackson, MS 39211

Dear Julian:

Thank vou so much for vour letter. I am deeply
grateful for the helping hand which you extended to us.
Therefore, forgive me for not responding fully to vour
commentary concerning rabbinic officiation at inter-
marriages. That would take us too long and 1s best
left to a personal conversation which I fervently hope
we might have the opportunity te held in the not teoo
distant future.

Suffice it to sayv, for the moment, that there is no
categorical answer to the question about officiation.
I, mvself do not officiate at intermarriages. Just the
same, I invariably will attend the marriage ceremony
itself and participate in some other manner. I can
tell vou, guite objectively, that this has never evoked
any sense of rejection. All of the parties were more
than understanding of my position and were deeply
grateful that I demonstrated mv acceptance of them bv
being present at thelr wedding ceremony and particil-
pating in some manner other than in speaking the words
of the Jewish marriage formula which, is reallyv not
applicable to intermarriage situations.

But as I indicated earlier, my brief paragraph is
really not sufficient for the need and I do hope we
will have a chance to meet with one another in the not
too digtant furure.

Sincerelv,

Alexander M. 8chindler
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RABBl ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE NEW YORK. N.Y. 10021 12131 249.0100

;//)y April 25, 1991

11 Iyar 5751

Mr. Louis Schwalb
1134 Loxford Terrace
Silver Spring, MD 20901

Dear Mr. Schwalb:

Thank vou so much for your kind comments concerning my
article in Reform Judaism. I am grateful to you for
taking the time to write and share vour thoughts.

In regard to the UAHC Outreach Program, you should know
that the Union does not have a resolution on rabbinic
officiation at interfaith marriages. This is a matter
which comes out of the Central Conference of American
Rabbis, the rabbinic arm of Reform Judaism. The UAHC
is an organization which provides service to our member
congregations in regard to their own programs and
services. Rabbinic officiation is a rabbinic matter,
not one about which we must take a stand as an
organization.

In this connection, however, yvou ought to know that we
have found that the manner in which a rabbi says yea or
nay to officiating at an interfaith marriage makes a
tremendous difference in the couple's approach to
joining with the Jewish community after the wedding.
While we really do not, as a movement, approve of
interfaith marriages, once a couple has determined to
be joined in marriage, we certainly want to do our
utmost to draw them closer to us so that they and their
children will be a part of the Jewish community.

Again, my thanks and my warm good wishes.

Sincerely,

Alexander M. Schindler



Louis ScHwALB
SILVER SPRING, MARYLAND 20901
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March 19, 1991
4 Nisan 5751

Mr. Sylvan Holstine
1755 Shawnee Road
Lima, OH 45805

Dear Mr. Holstine:

I was deeply touched by vour plaintive letter. Of
course I share vour sentiments fully. Even though we
are not happy about intermarriage, mav even oppose it,
we do not have to reject the intermarried! On the
contrary, we ought to reach out to them, involve them
in synagogue life in the hope that the non-Jewish
partner will eventually turn to Judaism, or at least
make certain that the children of such marriages will
in fact be Jews and share the destiny of the Jewish
people.

Some vears ago, in 1979, I initiated a program which is
now called "Outreach", the purpose of which is to serve
these very ends. I am asking the director of our
program to send you material which might be of help to
VoOu.

Please forgive the brevity of myv response. Unfortun-
ately, I am on the road almost constantly. I have been
in Israel twice during the month and I just returned
from the West Coast and have to be off again tomorrow.
5till, I hope that the materials which vou should be
receiving in due order will be of some help to yvou and
your congregation.

With warm good wishes, I am

Sincerely,

Alexander M. Schindler
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT B38 FIFTH AVEMNUE NEW YORK, N.Y. 10021 12121 248-0100

November 30, 1989
2 Kislev 5750

TO: Members, UAHC Executive Committee

The enclosed report by Egon Mayer touches upon one

of the most controversial issues facing the American
Jewish community. It is the first study of its kind
and should give us all pause for thought. I refer
particularly to the comment in the Foreward which notes
that "there is little evidence indicating that rabbinie
officiation does in fact presage subseguent conversion
or other involvement in Jewish communal life."

I think you will find the entire report to be of interest.

Warm regards.
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HEBREW UNION COLLEGE - JEWISH INSTITUTE OF RELIGION

Cincinnati « New York « Los Angeles « Jerusalem

2101 CLIFTON AVENUE » CINCINNATI, OHID 43220
(513] T21-18%8

February 24, 1977

Dr. Walter Jacob

Rodef Shalom Temple

Fifth and Morewood Avenues
Pittsburgh, Pennsylvania 15213

Dear Walter:

I am hesitant to express my opinion regarding the action of the
Responsa Committee at its meeting on January 6th with reference to
“participation at marriages together with non-Jewish clergy," since
I was not present at the discussion. MNevertheless, I have to say
that I feel strongly that the committee statement is a mistake and
involves a basic orientation towards the function of the committee
and the writing of Eeform Responsa with which I disagree.

The fact that "there is no Halachic precedent in the traditional
literature on the issue in question," is really not of any particular
relevance in terms of writing Reform Responsa. After all, is it

not our task to provide guidance for problems as they arise and to
deal with contemporary issues? Of what possible relevancy can

Reform as a meaningful religious orientation have for the contemporary
Jew if we restrict ourselves only to areas which have been dealt

with a millennium or se apo? By taking this stance, the Responsa
Committee undermines the authenticity of the Reform approach and

makes of it an empty gesture.

When the Talmudic sages were confronted by a new situation they
found authority for their innovations by turning to a broad impera-
tive such as, "You shall do that which is just and right in the
eyes of God," or, "Ask your fathers and they shall tell you, your
elders and they shall speak it to you." Please recall the Talmudic
statement, "Jerubaal in his generation was like Moses in his
generation. . . to teach you that even the least worthy, once he
has been appointed leader of the community, is like the mightiest
of the mighty. Seripture savs, 'And you shall come to the Priests,
the Levites, and to the Judge that shall be in your day.' Can you
imagine that a man shall go to a judge who does not live in his

own days? This shows that you must go to (and rely on the authority
of) the judge in your own days. . . 'Say not that tke former days
were better than these (that the [ormer authorities were greater
than your own contemporaries.'" (Rosh Hashanah 25b.) Because some
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obscure Halachist in the 9th or 1lth centuries dealt with a problem
is certainly no reason to confine ourselves to those same problems.
To adopt this position is to relegate our efforts as Reform Jews to

total irrelevancy. The assumptions implicit in this position are
ridiculous.

You know as well as I the traditional position on homosexuality, for
example. A Reform Responsum written with integrity must reject the
traditional position and develup one in the light of contemporary
knowledge and insight. Does the fact that traditional literature
deals with the problem justify a Responsum when all that we can do
is utterly reject tradition? Or there is the whole realm of Talmudic
law which deals with the relationship to the non-Jew which any
civilized human being must utterly reject. Shall we write Responsa
on these subjects when we know that we must reject the traditional
attitudes and yet refrain from facing the myriad of problems with
which contemporary life confronts us? It is completely beyond my
understanding how a Responsa Committee can enunciate the position

as is stated in the document which you sent to me. I certainly do
not subscribe te it and have every intention of writing a Responsum
on all problems which ceonfront us as Reform Jews living in an open,
free, pluralistic society. I certainly do not consider the Responsa
that I do write as binding on anyone except those who wish to turn
to them for guidance. The Responsa Committee of the C.C.A.R. cannot
and must not shirk this responsibility.

I have been away from my desk for a month in our warious Schools and
so could not respond any earlier to the draft of the Responsum on
Marriage on the Sabbath which vou sent me some time ago. I certainly
have no objection to a group of committed Reform rabbis reaching

the conclusion that marriages are not to be performed on the Sabbath.
My intention in writing my Responsum was really to indicate the! lack
of thought with which resolutions to the Conference are presented.
Nevertheless, I strongly object to using the shibboleth of K'lal
Yisrael as the authority for the position. Were Reform to have
resorted to this nebulous concept (and I really don't know who this
K'lal Yisrael is), not a single innovation would ever have been
introduced. What makes this position even more ridiculous is that

it is presented in all seriousness by a group of men who have rejected
what the traditionalist considers to be most essential: we perform
marriages without a religious get and thus, halachically, are directly
responsible in producing what the Halachist considers mamzerim; we do
not observe the dietary laws; we do not observe the laws of nidah and
mikvaor; we do not even insist on circumecision for the conversion

of an adult, etc., etc., etc. And yet we have the hutzpah to use
K'lal Yisrael as a basis for an incidental minutia of marriage on the
Sabbath. How can we expect to be taken seriously if we resort to
such procedures?

Similarly, I am embarrassed by point 4 of the report on marriage on
the Sabbath. Do we expect to be taken seriously when we cite as
the basis for our decision: "economic considerztions are not absent
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from the modern marriage." Point 2, as well, which would "even
discourage weddings from being held on Saturday night as they
involve preparation on the Sabbath," is grasping at straws to
justify post-facto what we have no ineclination to do a priori. It
certainly has no validity or cogency in the light of what is
happening in our temples today. I was recently a "scholar-in-residence"
at a large temple. After the Sabbath morning services, three simul-
taneous Bar Mitzvahs with bands blaring, liquor flowing, and people
dancing were taking place in three of the vestry rooms of the temple.
We have to at least make a minimal attempt at honesty with ourselves
if we want to be taken seriously.

By all means, let us write a Responsum on Marriage on the Sabbath and
if logic and integrity lead us to a negative position, be it so,
but let us do it with some respect for ourselves.

If I sound indignant and if my language is not diplomatiec, please
forgive it. But Reform Judaism is my life and I am too deeply
committed to the proposition that we have something significant to
say to our contemporary Jewish community to concern myself with
niceties.

With warm greetings and best wishes, I am,

Enfdially,
ﬂ& ugene Mihaly

EMier

cc: Rabbl Joseph Glaser
Rabbi Arthur Lelyveld
Rabbi Herman Schaalman



November 21, 1994
18 Kislev 5755

Norbert Frueha Director
Barbara Hoenigy Consultant
Planning and Rescource Department
Council of Jewish Federations

730 Broadway

New York, NY 10003-95986

Dear Barbara and Norbert:

Thank you for the videotape of the satellite broadcast on
Services to the Intermarried. I am grateful for your
thoughtfulness.

It was good to be inveolved in this program, for I, too,
developed new insights from other participants. “Thank you
for inviting me to be part of the panel.

With every good wish, I am

Sincerely,

Alexander M. Schindler
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November 15, 1994

Rabbi Alexander Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021

Dear Alex,

We want to thank you for participating in the satellite broadcast on Services to
the Intermarried. Your insights and comments added immeasurably to the
dialogue and discussion. The comments from the field have all been very

positive, and we know that this is just the beginning of discussions at the
community level.

We are pleased to enclose a videotape of the broadcast. Again, on behalf of CJF,
we appreciate your giving us your time and wisdom.

Cordially, ‘
1%1}1, bara—

\
Wb X
Barbara Hoenig, Consultant

Norbert Fruehauf, Director
Planning and Resource Development Planning and Resource Development
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February 11, 1993
20 Shevat 5753

Rabbi Walter Jacob

Rodef Shalom Congregation
4905 Fifth Avenue
Pittsburgh, PA 15213-2919

Dear Walter:

Thank you for setting the tone for the panel discussion on
the role of the non-Jew in the synagogue. You were splendid
and it was quite an impressive panel. I felt the program
made for a very fine executive committee meeting and gave us
all a great deal of food for thought as well as many new
insights.

I hope our congregations will begin their own discussions on
this critical issue. It can be a wonderful learning
experience . While you and I aren't in total agreement, we
really are not that far apart and I would venture to guess
the same is true concerning grass roots opinions. It is
certainly healthy to address these matters and with a bottom
line of menschlichkeit and openness our movement will be
well served! Whatever a congregation determines is their
best path, I would hope they would make that decision known.
There should be no surprises.

Again, thanks for being with us and for your wonderful
participation.

With fond regards, I am

Sincerely,

Alexander M. Schindler



z
A_‘F'
) . ;
B \"ﬁﬂ .
-ﬂ':pr”q o] n

RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE ~ NEW YORK. NY 10021-7064  (212)249-0100

February 11. 1
20 Shevar &

Mz Gail Donner
1320 Cardinal Lake Drive
Cherry Hill. NJ 08003

=

Dear Gail:

I am deeplv grateful te vou for taking the time to
share with the members of the UAHC Executive Committee
rhe extensive study and diseussion undertaken bv
Congregation M'kor Shalom on the role of the Non-Jew in
the svnaaoque. It is the Kind of studv that I believe
all of our congregations would do well to follow and I
am gratefunl to vou for sharing with us the experience
nf h'Kor Shalom. You gave all of us a great deal to
think about and to bring Lxack to our home

conareaa fti1ons.

Wirh Kindesr areetings and everv good wish, I am

Sincerelyv

Ylevander M. Schindler
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7084  (212)248-0100

February» 11. 1893
20 Shevat 5753

Vinecent Vital
P.0O. Box 1123
New York., XY 10030

Dear Vincent:

Thank veou for raking time from vour verv busy schedule
to share with the members of the UAHC Executive
Commirtes vour view of the role of the non-Jew in the
synagogue., Ir was good to hear of vour personal
iourney and I am delighted we had an opportunity to
hear from vou. You gave us all much to think about.

With warm good wishes. I am

sincerely,

ylexvander M. Schindler
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RABBl ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORHK, NY 10021-7084  (212)248-0100

February 11. 1892
20 Shevat 5753

Rabbi Stephen A. Hart

verth Shore Conaregation Israel
1185 Sheridan Road

Glencoe, IL 60022

Dear Stephen:

I am deeply grateful to vou for taking the time to be
with us last Mondayv to discuss with the UARC Executive
committee the role of the non-Jew 1in the svnagogue.
Your presentation was meaninaful and gave all of us
miich te think about. It was good having vou in our
midst.

with repeated thanks and every good wish, I am

Sincerely,

Mexwander M. Schindler



February 11, 1993
20 Shevat 5753

Mr. Ken Rutz
6§71 Sunset Road
Teaneck, NJ 07666

Dear Ken:

It was truly good of you to take the time to participate in
the panel presentation to the UAHC Executive Committee on
the role of the non-Jew in the synagogue. Your words were
very meaningful and gave our leadership much to think about.
Thank you for sharing your experience with us.

I was delighted on a more personal level to meet you after
all the Schindler and Sigel families have ties which go
many, many years, and into the second generation for my
daughter Debbie and your sister-in-law Judy were colleagues
at the Rodef Sholom Day School. Please do give my warm
regards to Mimi and Lou.

With repeated thanks and every good wish, I am

Sincerely,

Alexander M. Schindler



February 11, 1993
20 Shevat 5753

Ms. Karen Sholom
76 Minuteman Circle
Orangeburg, NY 10962

Dear Karen:

Thank you so much for your moving presentation to the
Union's Executive Committee. Your forthright comments gave
us much to think about and helped all of us in thinking
through our own positions on the role of the non-Jew in the
synagogue.

I am so pleased that your path eventually brought you into
the fold. The continuity of the Jewish community is assured
when our ranks are joined by caring and committed men and
women such as you.

It was good of you to take the time to be with us and I am
deeply grateful for your meaningful message.

With every good wish, I am

Sincerely,

Alexander M. Schindler



Ms. Gail Donner
1820 Cardinal Lake DriveV
Cherry Hill, NJ 08003

Rabbi Stephen Hart

North Shore Congregation Israel
1185 sSheridan Rd.

Glencoe, IL 60022

Ms. EKaren Shalom J
76 Minuteman Circle J/
Orangeburg, NY 10962

Mr. EKen Rutz
671 Sunset Road /
Teaneck, NJ 07666 ¥:

Mr. Vincent Vitale
P.0O. Box 1123
NHew York, NY 10040
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[513] 221-1475

January 3, 1986

Personal

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

Dear Alex:

You have by now undoubtedly received the mailing from Simeon Maslin
which ineludes "A Statement of Concern" and the "Response to Eugene
Mihaly." This is the second salvo in the saga "Get Mihaly!"

The original statement drafted by Simeon Maslin, which you may have
seen, was considerably more vituperative, replete with ad hominem
hostility. This final statement has, undoubtedly due to the influence
of some of the signatories, been considerably toned down.

Ben Wacholder had originally sent me a draft of his '"Response to
Eugene Mihaly" and asked for my reaction with the assurance that it
"will be given due consideration." (Wacholder's final statement,

with insignificant changes, is the same as the draft which he sent
me.) I did respond toe him orally and subsequently sent him a trans-
cript of what I had stated to him. I am enclosing that transcript,
which you might find of interest. Since there are a number of personal
remarks in the statement which I am deeply embarrassed to publicize,
please consider at least that part of the transcript (the last two
pages) as personal and confidential information, which I am sending

to you because of your involvement and interest in this matter. It is
painful to make public shortcomings of one's colleagues. We all have
them, however--scholars or not. Perhaps similar experiences led

Rabbi Eleazar to state (Avot II.14) "...their bite is the bite of a
fox, their sting the sting of a scorpion, their hiss the hiss of a
serpent...."

I urge that you read the essay by Philip Sigal entitled "Halakhie
Reflections on the Pittsburgh Platform" in the booklet just sent out
by Walter Jacob, The Pittsburgh Platform in Retrospect. It is a sad
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commentary indeed on the current mood in Reform Judaism that it takes
a Conservative rabbi, one who was among the most learned and able, to
tell us what Reform is all about. Had I written that same essay, some
of my colleagues would have undoubtedly put me under the ban (which
they are trying to do any way). You might also read with interest

the discussion of the Philadelphia Conference of 1869 on the meaning
of kedat Moshe weYisrael and Birkhat 'Erusin. The proceedings are
found in Temkin's The New World of Reform.

It may also interest you to know that I wrote my "Responsum on
Marriage on the Sabbath" at the specific request of the then-president
of the CCAR, a request which he made of me while he was chairing the
session when this matter was discussed, a session at which Simeon
Maslin was present. He was an active participant in the discussion,
since he raised the entire issue and initially called for sanctions
on the part of the CCAR. T wrote the responsum considerably prior
to the time that the CCAR Committee on Responsa even considered the
question. In fact, the responsum of the CCAR committee utilized my
responsum and my analysis of the sources in writing their responsum.
When the draft of the CCAR committee responsum on marriage on the
Sabbath was mailed to me, I responded at length (see the enclosed

letter to Walter Jacob of February 24, 1977). It may also be of
interest that it was at that time that I resigned from the CCAR
Committee on Responsa, since they had adopted a procedure to which I
could not subscribe.

In that responsum I cite the sources exhaustively and treat them with
utmost objectivity. I distributed the responsum to a limited number
of the people who were directly involved and interested. Ewven those
who did not agree with my final conclusion generally agreed with my
citation of sources and my treatment of them. Bernard Bamberger,
zikhrono livrakha, though for a variety of reasons he questioned my
final conclusion, wrote me at the time: "Your analysis of the tradi-
tional sources appears to me to be entirely correct."”

I find it bitterly jocular that one who has been arguing for the
importance of confronting the historic Jewish experience as recorded

in our texts and giving it a vote in our decisions; one who has been
arguing for the freedom of the individual rabbi, which I see as a

heart principle in Reform; one who has insisted that the rabbi's freedom
of conscience must not be interfered with and that their stance on mixed
marriage not be used as a criterion by congreations (I have actually
inserted myself in a number of situations, as some of the signatories

of the original statement well know, to protect this rabbinie right})--
that such a one should be the target of all this dishonest and ignorant
attack and of personal hostility and acrimony.
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I assure you with whatever integrity I have as a scholar that all the
relevant sources in Responsa on Jewish Marriage are cited faithfully
and exhaustively. The position advocated in the responses of Maslin
and Wacholder undermine, attempt to destroy, and make a joke of our
efforts as Reform Jews and of our entire enterprise. I am genuinely
concerned about the future of Reform Judaism in America, if that point
of view is permitted to prevail. For the sake of the living Torah;
for the sake of a creative, viable Judaism for ourselves and for our
children, that point of view must be combatted with all energy.

With warmest greetings for the New Year, I am

As ever,

[

L A
Eugene Mihaly,

EM:pg
Enclosures

P. 5. I am also enclosing a copy of a letter which I received from
Simeon Maslin.
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Reform Congregation

KENESETH ISRAEL

York Road and Township Line
ELKING PARK, PENNSYLVAMIA 19117

December 27, 1985

Dr. Eugene Mihaly
Hebrew Union College
3101 Clifton Avenue
Cincinnati, Ohio, 45220

Dear Gene:

I thought it only proper to send you copies of this mailing
which will be sent to the membership of the CCAR within a few days.

I cannot tell you how saddened I was by the publication
of your Responsa on Jewish Marriage. It was, quite simply, not worthy
of you. You know better. Why you, with all that you have to offer,
have chosen to be rosh le-shualim, I simply cannot understand. I cannot

tell you how it hurts me when respected scholars hold up your Responsa
to me (as an alumnus of HUC-JIR) and proceed to make fun of the "scholar-

ship" of one of my teachers.

I will tell you, though, for the sake of an old friendship
and an even older respect, that two of our colleagues, as upset by the

absurdity of Responsa as I was, refused to sign the enclosed Statement
out of respect for a former teacher. Together we commiserated about the

debasement of scholarship. Others of us, though, felt that we could not
allow your booklet to stand uncontested as a statement of Reform Judaism.
Whether one does or does not officiate at mixed marriages, Responsa stands
outside the bounds of responsible Jewish scholarship.

As you heard from Jack Stern, we would have aborted these
statements had Responsa not been circulated to lay leaders. 1 can assure
you, however, tha e enclosed statements are being sent only to members
of the CCAR .

I hope that I may one day again have the opportunity to
take pleasure in the fruits of your scholarship. There is so much good
that you could be doing.

Shalom,

LY

Simeon J.Maslin
SJM:mb
encl.



Minutes

Research Task Force
Design Subcommittee

The meeting of the Research Task Force Subcommittee On Design was convened
by Chairman, Paul Gans, onSeptember 3 at the House of Living Judaism, New York.
Those present were: Constance Kreshtool, Norman Mirsky, Steven Schwager, Alan
Iselin, Robert Katz, Simeon Maslin, Mark Winer and Sanford Seltzer and special
guest, Eve Weinberg. As the first item of business, Paul Gans asked that the
Subcommittee review the cover letter and the return postal card that would accompany
the Biehnial delegate questionnaire. It was also recommended that the three signa—'
tories of the letter - Alexander Schindler, Alfred Gottschalk, Jack Stern - review
the copy before their names were added to it.

Eve Weinberg of the Policy Research Corporation of Chicago, who had been
asked to serve as a special consultant to the Subcommittee, was then introduced.
She distributed the newly revised questionnaire which had been modified under
her direetion. In intreduecing her, Paul Gans reminded the Committee members
that we were already running behind schedule and that it was
necessary to approve the guestionnaire at this meeting.

Eve Weinberg then explained her revisions, noting that they were based largely
on the 4th draft prepared by Mark Winer as well as some of the suggested inclu-
sions of Bob Katz, Bruce Phillips and Norman Mirsky. 5She asked that everyome
complete the questionnaire in order to get a better feel of it.

Eve Weinberg called the Committee's attention to the series of additional
questions at the back of the questionnaire which would be divided into six
segments and apportioned accordingly in the delegates' questionnaires. Shim
Maslin asked what the purpose of these questions was., Mark Winer replied that
they represented a set of inquiries regarding both informal Jewish beliefs and
theological beliefs and as such represented the first atrempt to mcasure such
attitudes. Norman Mirsky added that the theological gquestions were based upon
a model of Christian beliefs in the Journal For the Scientific Study of Re-
ligion as well as ideas drawn from the new Union prayerbook.

It was then determined that the questionnaire would be reviewed on a page bv
page basis. This was done and additional modifications were made. Upon the comnletion of

the guestionnaire review, Eve Weinberg phoned the changes into her Chicago
office so that they could immediately be programmed onto the computer. It was
agreed that she would handle the printing of the questionnaire in Chicago and
would nmotify Sandy Seltzer as to how quickly the finished product could be
mailed to New York. Sandv would then coordinate distribution, ete.

Mark Winer proposed that the Subcommittee consider a revision in the pro-
jected study design. He raised the possibility of developing a consortium of
Protestants, Catholics and Jewish groups who would undertake a joint national
survey of religious belief and practice in the United States. Norman Mirsky



opposed the idea stating that such an undertaking would disecourage fundraising
on the part of Jewish donors and was a much too grandiose concept basically
external to the needs and concerns of Reform Jews. Sandy Seltzer, pointing to
the unpredictability of religious alignments in contemporary Amerieca and
emphasizing the financial weakness of such a project, also registered his op-
position. The Committee then voted to reject the proposal. Dinmer was served.

Steve Schwager discussed procedures which would be utilized by him and his
staff at Cornell in processing the questionnaires. He noted that it would be
necessary to focus on no more than 20 items for the Biennial breakfasts. A
more comprehensive review of the questionnaire would follow the Biennial. The
Biennial breakfasts themselves were then discussed. It was noted that there
would be six rooms at the Century Plaza Hotel in Los Angeles with a total
maximum accomodation of 200 persons. The breakfasts are scheduled for 7:30 A.M.
There will be nearly two hours time available for discussion, etc. The Subcommittee
recommended that the questionnaire return postal card have a deadline of October 14
for the return of the questionnaires and eligibility for an invitation to the
Biennial breakfasts. It was suggested that in the course of the Biennial breakfasts,
key findings be shared with those in attendance and that the delegates be informed
that they would be receiving a periodic newsletter highlighting the activities of
the Research Task Force. In serving as research associates, they would also be
asked to help the Task Force locate potential donors.

Norman Mirsky stated that it was ilmperative that we have a well written pre-
amble accompanying the gquestionnaire. He noted that it was important how prelimi-
nary findings were shared and how we dealt with the whole question of Jewish values
and delegates' attitudes towards them. MNorman agreed to draft a preamble to be
presented to the entire Task Force for its consideration when it met on October 10.
The Subcommittee also agreed that it was necessary to have a future meeting without
a definitive agenda. The meeting would be devoted to dealing philosophically with
many of the issues that had been addressed in drafting the gquestionnaire. It was
agreed that such a meeting would convene January 14-15, 1986, in New York City.

The meeting was adjourned at 2:00 P.M.
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DATE December 12, 1985

TO Dr. Ben Zion Wacholder

FROM Eugene Mihaly

On December 3, 1985, you sent me a document entitled "Draft of Response

to Eugene Mihaly." You also appended a note which reads, "Enclosed please
find a preliminary draft which willultimately be a Statement on your Responsa."
You state further that, "I would like your reaction which will be given due

consideracion.”

We met at my initiative in your study on Decamber 12, 1935,
at 11:30 a.m. to discuss your document. What follows is a written form of
what I communicated to you during that meecing.

I began by expressing my appreciation for your courtesy in sharing with
me the draft of your proposed answer to my Responsa. I also stated that I
recognize that you are an adult scholar and that you have every right to
write whatever you please. Out of my concern, however, for your honor and
reputation as a scholar, I feel impelled to share what follows with you and
to impress upon you that you are letting yaur;elf be used for less than
scholarly reasons.

As to the details of your Statement, I responded to it point by point as

follows:

1) My chapter on kedat Moshe weYisrael addresses itself to

something very specific, namely, whether from traditional halakhic and from

Reform Jewish perspectives, the phrase kedat Moshe weYisrael...as part of

the marriage formula which the groom addresses to the bride is the "assentcial

and traditional heart of the Jewish marriage ceremony,' as the Statement asserts.
I emphasize that I was addressing mvself to a simple question: vhether the phrase

{;'j R o 't._:': .--.. - i\"’ i | N | g |



as an oral formula to be recited by the groom is the essential element of
the Jewish marriage ceremony. I did not discuss whether the ceremony should

be within the spirit of kedat Moshe weYisrael or whether a Jewish marriage,

in the view of the talmudic Sages, takes place "according tc the faith or
laws of Moses and Israel," etc., etc., to which you devote your discussion
and which is irrelevant to my point. I was discussing only whether the oral
formula to be recited by the groom 1s essential. MNote also that this has
nothing to do with mixed marriage or anything related to it. It is a simple
question of the significance of this formula as an oral declaration. In
response to this, I state that since the formula as an oral formula for the
groom is not mentioned in any source before the Tosaphists and subsequently is
not included in any Code, and even Moses Isserles only cites the custom as
"there are those who say," therefore, the statement that this formula as an
oral declaration by the groom constitutes "the essential and traditional
heart of the Jewish marriage ceremony" must be rejected. Do you disagree with
this, Ben? Can anyone disagree with 1it?

You quote page 18 of my Responsa as follows: '"According to
Dr. Mihaly, the phrase was introduced into the wedding ceremony 'as an attempt
to assert rabbinic authority and control.'" What I actually say is: "It is
also likelv [emphasis added] that this phrase was introduced as an attempt to
assert...." You omit the phrase "It is also likely." This is a very important

qualification, which should certainly be noted. You surely know that the

Tosaphot mentions the groom's recitation of the formula kedat Moshe weVisrael ?

; 7 dAxwE Agpe 43
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Would this not indicate the possibilitv that the oral recitation was indeed intro-
duced to assert rabbiniec authority? Would you deny that this is a possibility?
Would your wvast knowledge of rabbinics permit the possibility that on occasion
the Rabbis did introduce matters to assert authority? What is it that you are

cojecting tc? Does such a possibility discurb you?

2) I never question the fact that the concept of kedat Moshe weYisrael

is implicit in a Jewish marriage ceremony and that the ceremony takes place within
that context. I was merely speaking of the oral recitation of the formula by

the groom. As a matter of fact, I clearly state in my Responsa "that the precence
of a rabbi as the officiant, however, clearly implies that the marriage is a
Teligious vre and that it is in accordance with the requirements of the Jewish
faith...." (page 24). I have devoted an entire essay to this subject, an essay
which you might read with benefit, entitled, "The Jewish View of Marriage," which
I wrote 34 years ago and which has been reprinted in a number of anthologies,
incidentally, some of them published by Grth;dﬂx rabbis.

Your entire discussion, therefore, that "All Jewish marriages in the
view of talmudic Sages take place 'according to the faith (or laws) of Moses and
Israel'" and the other citations which you go on to give are truly besides the
point. The entire page and a half which you devote to this issue are irrelevant.
The matter is not at issue nor is it disputed.

Crucial issues which I do discuss and to which you do not respond are

the operative meaning of kedat Moshe weYisrzel and who decides what the regquirements

of dat Moshe weYisrael are in a specific time/place. T certainly maintain that

the requirements of dat Moshe weYisrael have undergone a series of changes through

the ages. Would you deny this, Ben? What is the value of your historical and

scientific learning if you are not preparec to grant this? It is as plain as day



to every beginner. It is the basis of our whole course of study at the Hebrew

Union College. It is the fundamental essential and rationale of Reform Judaism.
The traditional halakhic sources have themselves defined kedat Moshe

weYisrael differently in different ages. Certainly Reform Judaism has defined

kedat Moche weYisrsmel differantly from the traditional halakhic sources.

Do I have to tell you that Reform is on record as considering a child
of a non-Jewish mother as a Jew, without the child going through a formal con-
version? You were one of the resource people for this. You gave encouragement
to the adoption of the paternity position. In doing so, you well know that you

disregarded the way kedat Moshe weYisrael was defined for 1600 years. Please

write a response to yourself in the same spirit that you are writing to me.

Reform Judaism is on record that we accept a woman proselyte without
the rite of mikvah.

Reform is on record that it does not require two halakhically qualified
witnesses to a wedding.

Reform is on record that it will accept the divorce of a secular court
and Reform rabbis will officiate at marriages of previocusly married women without
their obtaining a traditiomal get.

Reform is on record that we accept adult proselytes without the rite
of circumcision.

Reform is on record that it does not require halitzah.

Reform is on record that it sanctions the marriage of a priest to a
divorcee.

Are vou disputing the above, Ben! You never address yourself to any

of- this.



If you did dispute the fact that the oral formula kedat Moshe weYisrael

is earlier than the Tosaphists, then you have every right to write a critique. If

you believe that kedat Moshe weYisrael has retained the identical definition

throughout the ages, then you have a right to respond. If you believe that Reform

has not claimed for itself the right to define dat Moshe weYisrael in the light

of its view of reality, then you have every right to dispute my conclusioms. You
do none of this. You skip the major points of my entire Responsa.
Reform has claimed the right for itself, as the authorities in Judaism

have in each age, to define kedat Moshe weYisrael in light of its view of the

demands o God in a given time and place and in terms of its perception of reality.
1f Reform gives up that right, its entire history is a sham and all its rabbis are

comedians. Is that your position, Ben?

1) You seem to be upset by the fact that I state that the term
kiddushia is to be understood as a rabbinic metaphor. How do you interpret the
Gemara's explanation of the Mishnah's use of nikneit and mekaddesh? The Talmud
attributes the use of mekaddesh to the fact-that through kiddushin "the man
prohibits her to all others like an object which has been dedicated for sacred
use (kehekdesh). The very expression " 4ite" clearly indicates that the Rabbis
are using a simile, which is a form of metaphor. Furthermore, Tosaphot, ad loc.,
clearly defines what kiddushin means. How can this be disputed? I further
demonstrate that in the entire talmudic literature every attempt to extend the
metaphor is rejected (see my note 17, page 36).

Note also that I qualify my statement in the same footnote by question-

ing "whether the Gemara's explanation of the Mishnah's use of mekaddesh and nikneit

is what the authors or editors of the Mishnah had in mind or not." I clearly



emphasize that "Of relevance for our discussion is that the normative tradition
from the Amoraim through the Tosaphists (and beyond), understood kiddushin as

a metaphor."

I also note the literature in the same footnote from Epstein
to Abraham Weiss to Halivni, which give other explanations for the Mishnah's

use of nikneit and mekaddesh.

I also clearly indicace that kiddushin results in an essential
change in the woman's status. '"Through kiddushin, the man prohibits her to all
others like an object which has been dedicated for sacred use" (page 34).

Do you realize, Ben, that to say that an expression is metaphoric is
not to denigrate it? The use of metaphor, understanding one thing in terms of
another, is as natural as breathing. Communication is almost impossible without
it. How can you possibly say, as you do, that "legal literature does not speak
in metaphor, a device appropriate to poetry...."? Do you appreciate, Ben,
that a thousand halakhic expressions are aspects of metaphor? The very word
halakha is metaphoric.
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and a thousand more. How can yvou possibly say that halakhic literature does not

resort to metaphor when practically every line resorts to tropes and figurative

/

language? Surely vou know all this, Ben.



4) Your concluding point that "the term teshuvah ('responsum') refers
to a legal opinion which views sympathetically the rabbinic tradition" and, there-
fore, my booklet "should not be termed 'responsa'" is a particularly hostile
statement and reveals the motive and the spirit behind vour entire response. L
have been under the impression that teshuvah means respomse. Are you suggesting
that only the Orthodox can respond to questions, and that they have a monopoly on
the word? Are you suggesting that Reform insofar as it deviates from tradition
stands outside ©of Judaism and may not even use a Hebrew word? Did you object
when through the years Freehof has written numerous responsa? Do you object
that the CCAR has a committee oan responsa? Did you object when the CCAR recently
published a collection of responsa?

I concluded our discussion by setting your statement in the context of some
actions of yours within the recent and more distant past. Some time ago, you
felt a similar impulse to respond to a previous responsum of mine on marriage on
the Sabbath. After writing and distributing it (I am unaware how widely you
distributed it), you came to see me and profusely apologized. You admitted that
vou were not fair, that vou did not treat the sources properly: S 1 4 g/ié

o AAPA LN ﬂxﬂﬁ? is never applied to marriage on the Sabbath, etc., etc., and
that your motive was less than scholarly or X ;E“ pér . In your
begging me to forgive you at that time, you stated, I do not know what drove
me to do this."

More recently, you distributed to a number of colleagues at our various
campuses a scurrilous, ad hominem , underhanded, devious attack on me written by
Simeon Maslin, without the courtesy of a copv to me, under the guise of securing
their counsel. You again subsequently called me on Wednesday, October 2, at
2:40 p.m., and said, inter alia, the following to me {uha:-fcllnwa is a direct

quote, which I wrote down as soon as you talked to me): "I have sinned against you.



Please forgive me. 1 deeply apologize. T did whac I did unthinkingly. I know
that I have many flaws in my character. 1 am competitive and I fight, buc I did
not think that I am cruel. Apparently I have that streak in my character. I
have done something cruel. I am deeply sorry. I apologize. Can you please
forgee 17"

Now wyou take it upon yourself to respond once again. I do hope that, in this
instance as well, you will not have deep regrets and embarrass both of us with your
contrition and apology, for in a general way I find that you misquote me. You mis-
interpret my intent. You address yourself to points which I never made and which
are irrelevant to my discussion. You attribute notions to me which I do not hold
and then proceed to argue against them. Knowing much better, you intentionally
misrepresent traditional sources~ Ben, I would ask again, why? What prompts you
to do this?

I certainly have no objection at all to--in fact I would welcome--a scholarly
discussion on the merits of what I have actually said. I am deeply grieved to

say that your so-called response to me does not do this.



Report of the Subcommittee On Mixed Marriage

to the Task Force On Reform Jewish Outreach

e .H,ffﬂff -

This subcommittee report is specifically directed to the single issue of
rabbinic officiation at interfaith marriages. The question of rabbis performing
interfaith marriages is one of the most divisive issues in Reform Judaism today.
Emotion and invective have been in evidence in discussing this issue. There
are reports that rabbis have been made to feel insecure and unwelcome and that
children and parents are leaving the synagogue, children leaving Judaism, pulpits

being withheld from rabbis, all because of this most provocative subject.

At the 1978 UAHC Board Meeting in Houston, Texas, when Rabbi Alexander Schindler
proposed his programs and thoughts on outreach, conversion and mixed marriage, he did
not at that time address the gquestion of rabbis performing interfaith marriages.

That was immediately raised from the floor and a debate ensued. The Chairman of the
Board of UAHC, Matthew Ross, assured the meeting that the entire issue of rabbis
officiating at interfaith marriages would be included on the agenda of an outreach
task force consisting of both laypersons and rabbis and would be one of the areas

designated for study.

During the early meetings of the Task Force, the question of rabbis performing
interfaith marriages was brought up and debated. It was obvious that for many Task
Force members this issue was considered to be a particularly important agenda item.
It was a question fraught with controversy. Task Force Chairman, David Belin, re-
quested from those raising the issue that the question of rabbinic officiation be
postponed until after the 1981 Boston Biennial and that priority be given to other

issues facing the Task Force.

At the Boston Biennial the Outreach resolutions were reported on and passed. The
Biennial was also assured that the question of rabbinic officiation at interfaith
marriages would continue to be studied by the Task Force and reported on at the next

Biennial in Houton in 1983.



In 1909, the CCAR took its first official stand on the subject when it declared
interfaith marriage as contrary to the "traditions of the Jewish religion." That
position was reiterated in 1947 and served as the basis for the 1973 statement of
the CCAR, the last time the subject was evaluated by the American Reform rabbinate.
Equally noteworthy is the historic position of the Reform laity in both recognizing
and respecting the integricy of individual rabbinic decisions in this regard. In
1971, the CCAR decided to discuss the issue of rabbinic officiation at interfaith
marriage at its meeting to be held in Atlanta in 1973. A committee was appointed
to study the matter and present its findings at the 1973 convention . After two
years of hard, diligent work and debate, the committee presented its report with
both majority and minority opinions. The debate at the 1973 CCAR conference was
long and intense. The following resolution which took a srronger stance in dis-
couraging rabbis from performing interfaith marriages was passed by a sizable

majority.

"The CCAR, recalling its stand adopted in 1909 that mixed marriage is
contrary to the Jewish tradition and should be discouraged now declares
its opposition to participation by its members in any ceremony which

solemnizes a mixed marriage.

The CCAR recognizes that historically its members have held and continue

to hold divergent interpretations of Jewish traditiom.

In order to keep open every channel to Judaism and K'lal Israel for
those who have already entered into a mixed marriage, the CCAR calls

upon its members:

1)To assist fully in educating children of such mixed marriages
as Jews,

2)To provide the opportunity for conversion of the non-Jewish
spouse, and

3)To encourage a creative and consistent cultivation of involvement
in the Jewish community and the synagopue."



At the present time, it is estimated that a substantial minority of
reform rabbis officiate at interfaith marriages. Their decision is generally
governed by a variety of religious and personal criteria of which the follow-
ing is but a partial list. There are instances when individual rabbis have

other eriteria and cases when there are no criteria for officiating.

a) Willingness of the non—-Jew to study Judaism.

b) A commitment by the non-Jew to allow his/her spouse to maintain
a Jewish home and to raise their children as Jews.

¢) That the couple enter into a period of pre-marital counseling
with the rabbi.

d) The Jewish member of the couple or his/her parent must be a
member of the congregation.

e) That the ceremony take place in the rabbi's study or some
place other than the sanctuary.

f) A revision of the ceremony so that it is not a traditional
Jewish ceremony and the words "....under the laws of Moses and
of Israel...." are omitted.

g) That a rabbi(s) be the sole pfficiant(s).

h) Referral by a colleague who does not perform interfaith marriages.

In the decade since 1973, the controversy over rabbinie officiation
at interfaith marriage has continued. Arguments both pro and con, some
echoing sentiments expressed during the 1973 CCAR debate, have been offered
by rabbis and laypersons alike. A summary of some of these positions

follows.



1I

Arguments Advanced In Favor of Rabbinie Officiation

Rabbinic officiation at interfaith marriage enhances the
possibility that children will be raised as Jews and the
non-Jewish spouse will be more likely to consider the

possibility of conversion at some later date.

When a rabbi refuses to officiate at an interfaith marriage

the couple may be alienated from the synagogue. The person

of another faith, or of no professed faith, who reguests that
a rabbi officiate at his/her marriage has already made a first,
positive decision toward Judaism. If outreach is truly a goal
of the Reform movement, rabbis must be sensitive to the fact
that their rejection may be taken personally, quite often at

the expense of a future Jewish commitment by the couple.

A refusal to officiate cannot be reconciled with Reform Judaism's
emphasis upon interfaith dialogue and the prophetic message of

universal brotherhood.

Rabbis can create wedding ceremonies appropriate to the occasion

rather than utilizing the traditional Jewish ritual.

It is time to stop being concerned at the reactions of Orthodox and
Conservative Judaism to the practices of Reform., Over the years,
Reform Judaism has made numerous decisions which contravene Jewish
law. In our pluralistic society, a significant percentage of Jews
now marry persons born outside our faith. These marriages are in-
creasing regardless of the rabbinic stance. We cannot afford to

reject such a large proportion of our young people and their parents.



6. American Reform Judaism is being unduly influenced by pressures
emanating from Israel and other parts of the world. It is time

to be more forthright and more attune to our priorities.

7. Both the 1973 CCAR resolution and the statements found in
the Rabbis Manual have exerted powerful pressures upon rabbis
to refrain from officiating at interfaith marriages lest in
doing so they jeopardize their futures as members of that
body.

8. Outreach begins before a marriage takes place. An outreach
program which is intent upon reaching out to couples in an
interfaith marriage but which disapproves of rabbinic officia-

tion at interfaith marriages is a contradiction in terms.

9. Rabbis should be permitted to officiate at interfaith marriages
in the sanctuary of the congregation. Such an act would increase

the chances of the non-Jewish partner's conversion to Judaism.



Arguments Advanced In Oppostion to Rabbinic Officiation

Premarital promises regarding the religious upbringing of children
are prone to change subsequent to the birth of a child. Often
commitments to educate children as Jews or to convert oneself

are not voluntary but concessions to pressure brought to bear

by the Jewish partner and the Jewish partner's family.

A growing number of interfaith married couples have affiliated
with synagogues and are raising their children as Jews despite

the fact that they were not married by a rabbi.

The preservation of one's particular Jewish identity is both
consistent and necessary if the integrity of other cultures,

ethnic groups and faith communities is to be defended.

The rabbi is the symbolic representative of Judaism and of the
eontinuity of the Jewish tradition. To tailor the ritual to
fit the religious needs of the couple is to subvert the basic
assumptions under which both Judaism and the State have granted
the rabbi the prerogative to serve as an officiant in the first
place. The rabbi's participation in the ceremony is construed
by the Jewish partner and the Jewish family as a sign that the
wedding is a Jewish wedding thereby assuaging the family's
discomfiture at the reality of an interfaith marriage.

It is not a question of Reform versus Orthodox interpretaions of
Judaism. It is a question of Jewish survival and the sanction
of behavior which violates the purpose and mezning of Jewish

marriage and rabbinic responsibility.

Opposition to rabbinic officiation antedates the establishment of

Israel and the existence of liberal communities in other parts of

the world.



The Central Conference of American Rabbis has always permitted
the free exchange of positions and points of view. The 1973
resolution clearly recognizes that members may hold divergent

views regarding officiating at interfaith marriages.

The Outreach program stands on its own merits. There is no
inconsistency whatsoever in a program designed to deal with the
religious needs of couples after their marriage and the affirma-
tion that a Jewish marriage is one involving men and women who

are committed to Judaism as a personal way of life.

To solemnize a wedding between & Jew and a non-Jew in a synagogue
sancturary is to transform a sacred moment in the life eycle of

the Jewish people into an act of hypocricy.



The issue has been set before you. There are no easy answers. And
vet we have accomplished a great deal in our long hours of study and debate.
Most of us, rabbis and laypersons alike, started this discussion four years
agpo with strong personal cpinions. Our anger against those on the opposite
side has been replaced with understanding. We went through a process of
change. We all learned to listen thoughtfully to what others were saying.
As a result, our prejudice, ignorance and anger disappeared and we joined

together in a consensus.

Regardless of their positions, evervone would agree that couples
contemplating an interfaith marriage and the parents of couples involved in
these marriages should have ample opportunity to meet with a rabbi and fully
discuss all aspects of the marriage. This should be standard procedure
whether a rabbi officiates or not. Certainly, a refusal over the telephone

by a rabbi's secretary is not in the best interest of anyone.

The Subcommittee, therefore, affirms the right of every rabbi to act
in accordance with his/her religious conscience in the matter of officiating

at interfaith marriages free from any external pressure.

It is the consensus of the Subcommittee that the Reform movement as a
whole must enter into a process, as we did, of a most thoughtful consideration
of this issue. We must all, rabbis and laypersons alike, express ourselves,

listen to others carefully, learn, and become informed.

We, therefore, urge that the entire Reform movement enter inte the following

program:

a) The issue of rabbinic officiation at interfaith marriages is but one
aspect of a far more complex subject. A consideration of all aspects
of interfaith marriage, and not just the gquestion of rabbinic officia-
tion, is necessary in light of the current trends in the Nerth American

Jewish communtiy. However, the Task Force does mnot have either the time
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or the resources to undertake such a study. It recommends that the
Central Conference of American Rabbis, the Unien of American Hebrew
Congregations and the Hebrew Union College-Jewish Institute of
Religion jointly undertake an extensive evaluation of the ramifi-
cations of interfaith marriage in the latter part of the twentieth
century in North fmerica, utilizing appropriate resources and
calling upon experts in various disciplines to help in assembling
and interpreting information in this area. The data is to be

gathered and presented within a time period not to exceed two years.

b) That a program of "Forums for Listening and Learning" on the entire
subject of interfaith marriage be created on & natiomal, district,
regional and congregational level so that all of us can join together
and listen openly and without prejudice to what others have to say

on this subject so we can better understand other points of view.
c) The CCAR and its members should continue to study this issue.

d) Educational programs and aids should be created to help in the under-

standing of this issue for both laicty and rabbis.

e) All the campuses of HUC-JIR should address this issue in their formal
curriculum so that our rabbis will have a better understanding when

they begin their work.

As Reform Jews we have the right and the obligation to make choices.
However, we must make sure that our choices are educated ones based on under-

standing and our commitment to the survival of Judaism and the Jewish people.
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The Controversy Over Rabbinic Officiation

at Interfaith Weddings

Article submitted for publication
in Reform Judaism

Rabbi Mark L. Winer, Ph.D.



A new pamphlet affirming rabbinic refusal to officiate
at interfaith weddings has intensified the debate on this already
controversial subject. Some have criticized the timing of its
publication. David Belin of Des Moines, Iowa, who chairs the
Commission on Reform Jewish Qutreach, feels that its release
should have been deferred. "The most divisive issue on the
agenda of the Reform Movement is whether or not rabbis ought
to officiate at interfaith weddings. Almost every time I speak
about Qutreach, the first question from the floor concerns
rabbinic officiation. The rabbis and the lay leaders of the
UAHC had held off a full discussion of the issue until our
tripartite study will be completed. Frankly, I wish the study
would have been finished sooner. 1'm afraid that the new booklet
opens up the whole issue for debate. It raises the heat under this
boiling cauldron."

Asked why he convened the rabbis' meeting which produced the
pamphlet, Simeon Maslin, of Congregation Keneseth Israel in
Philadelphia, defended its release. "I thought it was scandalous
that so many congregations were declining to interview rabbis who
would not officiate at mixed marriages. These rabbis are in full
compliance with the stated position of the CCAR and the Jewish

tradition, and yet they are being denied consideration for pulpits.”
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Entitled "Reform Rabbis and Mixed Marriage," the pamphlet seeks to
explain the consistent opposition to rabbinic solemnization of interfaith
weddings. The Central Conferénce of American Rabbis held in 1909 that
intermarriage is "contrary to the traditions of the Jewish religion."
The same position was restated in 1947 and amplified in 1973. This
most recent resolution, passed by a substantial majority at the CCAR
Convention in Atlanta twelve years ago "declares its opposition to
participation by its members in any ceremony which solemnizes a mixed
marriage."

Most rabbis justify their refusal to officiate at interfaith
weddings on the Jewish conception of marriage as a covenant between
two Jews. Rabbi Haskell Bernat of Temple Israel in Miami explains the
rabbi's role. "Contrary to what is often thought, the rabbi neither
confers God's blessings on the bride and groom nor does the rabbi
'marry' the couple. As a 'M'sader Kidushin' the rabbi serves as a
witness on behalf of the Jewish People. The rabbi is the Jewish
People at the ceremony and enters into the covenant with the bride and groom."

Some rabbis and many lay people believe that the normative rabbinic
stance is out of touch with modern realities. Alfred Miller of
Montreal is among those who urge rabbinic officiation at mixed marriage
ceremonies. "It is impossible to stress too strongly how bitter the Jew
feels when the rabbi refuses to marry him. This rejection leaves a scar

from which he rarely recovers. He feels he is being rejected by the Jewish
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People. If a religious marriage is refused, it does not stop the
couple from getting married - it only turns them away."

According to Mel Merrians of Larchmont, New York, rabbis should
solemnize mixed marriages only if "the young people have come to an
agreement that they are gong to have a Jewish home and that their
children will be  raised Jewish. Also, the non-Jewish participant
should take a course about Judaism so that he will be informed and
sometime in the future make up his own mind whether or not he can live
as a Jew." Merrians criticized those rabbis who co-officiate with
Christian clergy. "I don't think you can be married within two
religious traditions."

Among the minority of Reform rabbis who sometimes officiates at a
wedding between a Jew and a non-Jew, most insist on commitment to maintain
a Jewish home, join a temple, and rear their children as Jews. Some like
Harry Danziger of Memphis "require that they study the same program
as those studying for conversion." As a result of their participation,
the rabbis believe that their officiation at interfaith weddings brings
the couples closer to the synagogue and to Judaism. Kenneth Segal of
Montreal reports, "I see more of them than I see of the Jewish-Jewish
parties after marriage."

Almost no one involved in the issue of rabbinic solemnization at
mixed marriage ceremonies does not express a great deal of ambivalence
on the subject, regardless of his or her position. Rabbi Segal finds
no issue more troubling than this one. "Despite the general feeling

that I am doing the right thing, the problem is that I am doing so
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many of them. When at least two-thirds to three quarters of my
marriages are mixed marriages, I've got to wonder what it says

to those who are looking at me and observing this

in terms of the integrity of Reform Judaism. What does it say to
the Confirmation child or Bar Mitzvah about carrying on Judaism? I
remember David Einhorn's classic line about mixed marriage as the
nail in the coffin of Judaism and it taunts me. The more I am doing
it, the less I know."

Although she stresses that the Commission on Reform Jewish Outreach
"does not have a view on whether or not rabbis should officiate,"
Outreach Director Lydia Kukoff of Los Angeles personally believes "that
a rabbi should not officiate at a marriage between a Jew and a
non-Jew. Yet, in my dealing with the couples themselves, a rabbi's
agreeing to officiate at their marriage has really been an important
factor, something that does influence them." Paul Gans of East Rockaway,
New York, typifies the ambivalence which characterizes so many in con-
fronting the issue of rabbinic officiation at interfaith weddings.
"There has to be some middle ground to accomodate both the rabbi's
commitments and the couple's feelings."

Many Reform Jews applaud the general practice of rabbis, even
if their own rabbis did not officiate at their weddings or those of
their children. Joan Quaderer of East Northport, N.Y. recalled, "At
first I hoped that he would, but I understood why. 1 was glad that he had (I

integrity to say 'no.' I am glad that I found one to marry me, but
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I want my sons to marry Jewish girls and to be married by a rabbi
who makes it very difficult for them to marry anyone but a Jewish
girl. I want my sons to stay Jewish and I want my grandchildren
to be Jewish."

Alan Iselin of Albany feels that “the demand for officiation
at mixed marriages is just another symptom of our wanting to mold
our faith to meet our own comfortable Twenty First Century desires.
People become affiliated because they pay their dues. They never
have to set foot in the synagogue, pray, or have a shabat dinner,
but they're entitled to have a rabbi perform a ceremony."

UAHC President Alexander Schindler supports the normative rabbinic

stance against officiation because of the threat he believes inter-

—

marriage poses to the future of Judai%T;Jf“TE-represents a potential

drain on the numeric strength of the Jewish people and on its inner
commitment. Whether I like it or not, my officiation would be seen
as a seal of approval and would therefore become encouraging of
intermarriage. If I participate 1 give license to those who say
'Well, the rabbis are officiating, why in heaven's name is there
anything wrong with my intermarrying?"

"Let me personalize this. [ told my children that if they marry K
somebody outside of the Jewish faith and there is no prior conversion,
I cannot officiate If I violate that with the first daughter, then )

I have no more arguments with any of the other children." ___H*_ﬂ‘_ﬂ~fj

Several of those interviewed suggested that the rabbis' refusal

to officiate is often misunderstood as rejection. "It's very hard
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as "the temper of the times." Unlike rabbinic students in earlier
generations, most students now come from Reform homes. But they feel
closer to traditional Judaism in many respects. "On the issue of
rabbinic officiation at interfaith weddings, they prefer to hold to
the mandates of the CCAR arrived at in an earlier day.”

Congregations which consider for rabbinic posts only those who will
officiate, find it severely narrows their field of choice. Some
support the imposition of this kind of "litmus test" in the selection
of rabbis. - Paul Uhlmann of Kansas City feels that the rabbis' particular
position on the issue should be a part of his or her curriculum vitae.
Rabbi Kenneth Segal of Montreal compares a congregation's rabbinic choice
to the selection of a husband or wife. "If the congregation feels that
to them mixed marriage is important, that's their right."

But UAHC Chairman of the Board Chuck Rothschild condemned the "1itmus
test." Whether or not the rabbi officiates at mixed marriages "should
not be an important criterion in determining a rabbi's suitability for
a particular congregation." Although he supports rabbinic officiation
at interfaith weddings in some circumstances, Mel Merrians of Larchmont,
New York, believes that the rabbi's position on the issue "should not be
a part of the interview process. Congregations should make up their minds
based upon his or her religious principles and philosophy." CCAR Executive
Vice President Joseph Glaser feels that "it's stupid for the congregation
to knock out of consideration any rabbi who will not perform mixed

marriages, because they knock out over half of the members of the Conference.
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when a member who has given his being to the synagogue suddenly finds
his child in a mixed marriage," comments Carl Feldman of Providence.
But Connie Kreshtool of Wilmington, Delaware, President of the National
Federation of Temple Sisterhoods, believes that too many parents make
rabbis into the scapegoats for their childrens' mixed marriages. "They
often p1a£e most of their anger, frustration, and disappointment onto
the rabbi rather than looking to themselves for the reasons why."

Obviously, the stance of most rabbis in declining to officiate
must be communicated more adequately, emphasized Gunther Plaut of
Toronto, the President of the Central Conference of American Rabbis.

Many might not like the position, but at lTeast they could understand

it. "The standard is not, do you love the rabbi? But do you respect

the Judaism he proposes?" Haskell Bernat of Miami declines to officiate
at interfaith weddings in part because he believes that his converts have
a special claim on him as the guardian of the boundaries of the Jewish
People. He imagines that if he would officiate, they might confront

him, "How dare you give to those unwilling to make a similar commitment,
the same benefits and privileges?"

Recent Jewish community studies indicate that approximately one in three
Jews currently entering marriage has a partner who was not born Jewish.
Despite the rise in the frequency of Jewish intermarriages, fewer rabbis
appear willing to solemnize mixed marriage ceremonies than might have
done so fifteen years ago. The trend is particularly notable among
rabbinic students. Hebrew Union College-Jewish Institute of Religion

President Alfred Gottschalk sees the tendency away from officiation
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They cut down their odds on finding the kind of rabbi they ought
to have as leader, teacher, pastor, and all the things that a good
rabbi is supposed to be. Yes, it's unfair to the rabbis but it's
also extremely unfair to the congregation."

In addition to reinforcing its fundamental stance of opposition
to rabbinic officiation at mixed marriages, the 1973 CCAR resolution
laid the foundation for the Reform Movement's outreach efforts.

"In order to keep open every channel to Judaism and Klal Yisrael

for those who have already entered into mixed marriage, the CCAR
calls upon its members:

1. to assist fully in educating children of such mixed
marriages as Jews;

2. to provide the opportunity for conversion of the non-Jewish
spouse; and

3. to encourage a creative and consistent cultivation of
involvement in the Jewish community and the synagogue."”

During the last decade, outreach has become one of the most active
facets of Reform Judaism. Numerous local temples have initiated programs
to encourage the affiliation of Jewish intermarriages. Introduction to
Judaism courses have been widely offered by local Reform rabbinic groups
and by UAHC regional outreach conmittees. The Commission on Reform
Judaism Qutreach coordinates all of these efforts. Rabbi Sanford Seltzer
of Boston estimates that each year several thousand people convert to
Judaism under various Reform auspices.

Many thousands of others not born to Judaism are married to Jews

affiliated with Reform temples. Although they may not convert formally
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to Judaism, they no longer follow their former faiths. They rear their
children as Jews, observe Jewish holidays at home, and sometimes even
become active in their temples. These "de facto Jews" have become
numerous in some temples, especially in more isolated and smaller
Jewish communities. Outreach programs acknowledge their inclinations
toward Jewishness and try to reinforce their efforts to rear their children
as Jews and to identify personally with the Jewish People. The CCAR's
1983 resolution on patrilineal descent legitimizes the Jewishness of the
children of intermarriages in which the mother is not Jewish. Orthodox
and Conservative rabbis have condemned the patrilineal descent resolution
and some Reform rabbis outside of the United States do not follow its
letter, although they fulfill its spirit.

The connection in the 1973 resolution between the refusal by rabbis
to officiate at interfaith weddings and vigorous outreach efforts, is
widely misunderstood. Paul Uhlmann of Kansas City exclaims, "You can't
kick them out before they're married and welcome them in after." But

UAHC President Schindler does not find the two strategies incongruous.

(':SEEFéach is predicated on the assumption that we can maintain our

opposition to intermarriage without at the same time rejecting the

intermarried. The rabbi who does not officiate (and I follow this
rule meticulously) should spend an inordinate amount of time and energy
striving to convince the couple that there is no rejection involved.

I invariably will spend ten times as much time with the couple to whom

\ I have to say "no" than with the couple to whom I say "yes" - in

—
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counseling them, in working with them. If at all possible I come to

that wedding ceremony itself to demonstrate symbolically my embracing

them even though I could not myself officiate at that marriage."

Lydia Kukoff views refusal to officiate and outreach as opposite
sides of the same coin. The combination of what appears to be
incompatible strategies reflects a distinction in Jewish Law. At
the point of officiation, rabbinic refusal is based on the principle
of "L'chatchila" or "at the outset." Once an interfaith marriage
has occurred, "we are taking a stance of 'B'diavad’ or 'once it has
happened,'" Kukoff explains. "I absolutely do not accept the notion
that a rabbi who does not officiate at interfaith marriages cannot
have an outreach program."

One of the rabbis who combines refusal to officiate with vigorous
outreach is Leslie Gutterman of Providence. Before the wedding, he
often works with an interfaith couple to "help them articulate their
own commitments and enable them to write their own service to be
officiated at by a judge. These couples usually come away feeling that
I have helped to facilitate a meaningful beginning to their married
life. They know I wish them God's blessings and that what we have done
is honest and written with an integrity that the couple can convey to
family and friends whose support and encouragement will be important
in nurturing their marriage."

In order to bring more knowledge to bear on this complex topic,
the newly forced Research Task Force for the Future of Reform Judaism

has been commissioned to design a research project which will investigate
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every facet of Jewish intermarriage. Within the context of evolving
American Jewish identity, its many manifestations will be examined.
These include conversion, unaffiliated mixed marriages, and rabbinic
officiation at interfaith weddings. After a year of design,
approximately four years will be required to complete the project.

The controversy over rabbinic refusal to solemnize mixed marriage
ceremonies will not be easily resolved. Intermarriage impacts most
American Jewish families, so debate over officiation can often become
highly personal and emotional. The interfaith wedding is precisely
that moment when two common wishes become incompatible. Most of us
American Jews want both full integration in American society and
preservation of Jewish distinctiveness. Nothing so sharply brings

these two desires into conflict as intermarriage.
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MEMORANDUM /

TO: All Members Research Task Force
FROM: Rabbi Sanford Seltzer

DATE: September 19, 1985

Enclosed please find a copy of the Biennial Delegates'
questionnaire in anticipation of our October 10 meeting
as well as the minutes of the September 3 meeting of the
Design Subcommittee,
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FHlLﬁI:IE LPHIA, P& 19103

1215} 546-8293

January 2, 1986 Llr gﬂ%ﬂﬁ
Rabbi Alexander Schindler Qﬁk ﬂ,*
Union of American Hebrew Congregations L*
838 Fifth Avenue &
New York, New York 10021 E}ﬁﬁf
Dear Alex, L)

In my mind, you are virtually the only Jewish religious
leader of any note on the American scene who has the courage and
foresight to push for changes (in sccordance with Jewish tradition)
which are necessary to keep our Jewish commnnity competitive in
this free-wheeling American society of ours.

Let me therefore submit a letter entitled GENTILE
FIANCE OF JEW TELLS WHY HER CONSCIENCE DEMANUS SHE CONVERT TO
JUDAISM AND RAISE FUTURE CHILDREN AS JEWS. It is signed by a
real convert to Orthodox Judaism named Donna, but entirely
ghostwritten by me. It is designed to be read primarily by Jews
in their teens and twenties (and up) and their parents. Secondarily
it is to be read by non-Jews who are engaged or married to Jews.
And it also is meant to be read by Jews involved with the Christian

missionaries.

Why is this letter different from any other piece or
literature ever written on the subject? Becsuse it explains
that the Creek Testament stories (which Christisns call the New
Testament) is the primery theological source or anti-Semitism as
we know it today. And it puts the stress on the conscience ot the

reader,

I should like to get this letter into the hands of. every
young marriasge-age Jew in the country, including those under the
guidance of the Reform movement. It does not have to be sponsored
by the Reform movement &s such; but I must have your complete
cooperation....

I wait for your early reply, and send my best personal

regards.
Sincerely,

|

Ls

mmi



GENTILE FIANCE OF JEW TELLS WHY HER CONSCIENCE DEMANDS
SHE CONVERT TO JUDAISM AND RAISE FUTURE CHILDREN AS JEWS

Dear NWom and Dad,

I know you were very disappointed when I told you that
I accepted Barry's proposal of marriage. Even though you like
him and think he would make someone else a good husband, I
understand why you prefer me to marry a Christian instead of a
Jew like Barry. It is only natural. You both are Christians
and raised Tommy and me as Christians.

Therefore, I realize you also were disappointed when I
told you of my decision to convert to Judaism and to raise any
children Barry and I mizht have in the Jewish faith. Please
understand that Barry did not demand that I convert. I made the
decision of my own free will after much thought and prayer.

Perhaps you will understand my decision better if I set
down some of my reasons for deciding to convert to Judaism and
to establish a Jewish family with Barry.

Suppose I decided to marry someone other than Barry,
someone who was neither Christian nor Jewish but whose religion
contained statements and doctrines in its holy book that you both
are damned or cursed because you remain Christians. Suppose I
joined a faith which tauzht in this holy book that my grandparents,
ineluding Grandad Bob who died last year, are children of the

"Devil and not of God even though they are the nicest grandparents

anyone could have. Suppose I agreed to raise my children in a
faith which proclaimed Christians deserve to be burned and even
murdered for refusing to accept certain claims made by the
founder of that faith. Suppose it taught that Christians are
hostile or enemies of 21l mankind.

Suppose the doctrines and teachings which I just outlined
above were pert of a faith of somecne I planned to marry. Would
you be pleased? And what about my own conscience. Could I in
gond econscience agree to be part of such a faith, or allow my
children, either passively or actively, to be raised in such a

faith?

Just as I could never in good conscience insult you )
by permitting my children to be raised in a faith which contains
teachings that you are cursed or damned, that my grandparents
are children of the Devil and not of Geod, that Christians
deserve to be burned and murdered and are hostile to all mankind,
so I could not in good conscience insult Barry or hi§ family
or allow my children to become or identify as Christians
because these are precisely the teachiqgs of Jesus and others
according to the New Testament. Even if I did not formally

= gontinued -
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convert to Judaism, I would never insult Barry or his family,
cr asct cgntraqg to my own conscience, by allowing my children
to be raised in a faith which contains doetrines of this sort.

In case you don't believe these doctrines ' are part of
Christianity, let me show you exactly where they appear in the
New Testament. Mark 16:16 says anyone who does not believe in
Jesus is "damned." Paul claims that Jews who reject Jesus in
favor of their own Mosalc traditions are "cursed® (Galatians
3:10), Jesus himself reportedly claimed anyone who did not
accept his leadership would be "“thrown away like a (dead) branch
and burned” (John 15:16), yes, even murdered (Luke 19:27). He
also reportedly called Jews who would not accept him as their
religious leader "children of the Devil™ (John 8:i44) and "not
of God" (John 8:47), And I Thessalonians 2:15,16 asserts that
Jews "killed Jesus, murdered the prophets, and are hostile
{gcme translations read "enemies") to all mankind."

These statementsand teachings are insults to Jews.
These diatribes are fthe source of hatred, persecution and murder
of Jews for centuries. And they sre untrue. Take for example
the assertion in I Thessalonians 2:15,16, which I mentioned sbove,
that Jews killed Jesus, murdered the prophets, and are hostile
to all mankind. The Jews could not have killed Jesus because
their Roman overlords in that era forbade them to practice capital
punishment, crucifiction being a Roman punishment in any event.
Accordinz to the Bible (which I was raised to call the 0ld Testa-
ment), the only Jews ever to kill prophets were apostate Jews
who lived at least 400 years esrlier and had abandoned Judaism
- for the idol worship of the pazans (I Kings 18:13; 19:1,10; 21:263
II Chronicles 24:18, 21-22; Nehemish 9:18,26). And never were
Jews anywhere hostile to or enemies of all mankind!

My decision to become Jewish and raise my children as
Jews also results from my reslization that I share the same basic
views and beliefs found in Judaism. In that sense, I already
was a Jew but without knowing it.

some of the basic Jewish views and beliefs which I
share are found in the Bible (01ld Testament). They include the
belief that life is sacred and good works, the noblest spiritual
achievment. "It has been told you, O mankind, what is good and
what Cod wants of you -=- only to do justly, love mercy, and
walk with humility before God" (Micah 617,8). The belief that
every human being, Gentile and Jewish, is equal in the sight of
God. "Think you, 0 Israelite, that you are better to Me (God)
than the Ethiopians? (Not so!) I brought Israel from Egypt.
Yes, and also the Phillistines from Crete and the Arameans from
Kor™ (Amos 9:7). And Gentile convertis are to be treated with
equality and respect. "The converti (ger) who dwells among Yyou
shall be treated like the person born a Jewj you must love him
(or her) like yourself" (Leviticus 19:34).

- continued -
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lMother and Dad, the Jewish People are not a race or
single ethnic group as most people mistakenly believe. The
RBible itself says Jews were a "mixed multitude® almost from
the start (Exodus 12,38). There are black Jews from Ethiopia
and the United States, dark-skinned Dravidian Jews from India,
white Jews from Europe, and even some Jews who are Japanese™
and from other parts of the Orient. It igs estimated that some
14,000 people, mostly from Christian family backgrounds,
convert to Judism every year and +he numbers are increasing.
Many do so because they plan to marry or are married to a Jew.
Many cthers do it without marriage in mind. So I am not alone
or uunique in this respect.

T hope the thoughts which I have expressed above help
you to understand and appreciate better why I have chosen
this path, to get married in 3 Jewish religious ceremcny,
to become a Jew myself, and to raise any children in the

Jewish taitl.
I love you both.
Your daughter,

Donna

Note: Donna is a convert to Judaism and married to a Jew by
birth. This letter is being sent to you in hopes it will be
both interesting and useful. If you have any questions or
comments, glease send them to Simon Jacobs, 2037 Chestnut
Street #15892, Philadelphia, PA 19103.
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\ MEMORANDUM

26 Tevet 5746
Erom Rabbi Alexander M. Schindler Date January 7, 1986

To David W. Belin; Lydia Kukoff

Steven Jacobs sent me the attached. It is self-explanatory.

What do you think?

ii Warm good wishes.

e
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»m  Union of American Hebrew Congregations
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i }\:9/ PERSONAL AND CONFIDENTIAL /

May 16, 1993
25 Iyar 5753

To: Rabbi Alexander Schindler
From: Dru Greenwuod;fWElLLf’
Re: Glaser’s "The Gathering Crisis of Intermarriage"

Has this already gone out to the CCAR and therefore you are
considering a public response? Or is it awaiting a further
commentary from you before being sent out? Is it possible to
prevent its being distributed at all? Despite the changes Joe has
made in his introductory memo, I continue to see this as a
potentially very divisive piece for the same reasons I mentioned
before. There are plenty of rabbis who feel truly overwhelmed and
beleaguered by the changing demographics of our congregations.
This will make them feel even more so, with Outreach lobbies and
clietele on the march. Us and them, with "us" being the lonely
voice in the wilderness.

I’'m enclosing a copy of my previous memo to you with portions
marked that I feel still apply.

Just a note about the two attachments, Walter’s piece and yours.
Basically I have no quarrel with Walter’s remarks, although I might
read Jewish history and its application differently. It’s a
straightforward thesis which invites evaluation con its merits
without stirring up anxiety. While your remarks certainly hit
squarely on the main points that need to be made, they are in such
a form--inexact transcript of a semi-formal response to Walter’s
speech and other Board commentaries--that they seem almost off-
hand and therefore don‘t serve the general argument as well as they
might. In addition it does sound as if you are saying there should
be no distinctions between Jews and non-Jews in ritual practice for
e bar/bat mitzvah and it’s an easy step, which you don’t prevent
mamsGeet hare, to extend that to all ritual practice. (Didn’t Joe also cut
Cocmmncaff your remarks? I thought there was more on this later in your
s crame E€SENEAtiON. ) What about preparing an edited version for
Emeﬁhﬂnclusinn if this document actually goes out?
o T don’t know what you’ve heard about the Outreach Executive
P committee meeting. Mel and Danny were both there, as were Walter



and Joe. The majority of the discussion, as I suspected, centered
around the new process guide for the role of the non-Jew. You
might be interested to know that Joe turned down a suggestion of
Danny’s that the CCAR draft "the" policy on ritual participation.
Joe said that he wants to involve laity in these decisions. !!!
I also had a private meeting with Joe last week to discuss word-
for-word his concerns with the new process guide. We made out fine
on the word-for-word. But during the course of the conversation,
he accused me of "social working" this issue rather than taking
the stand of a "leader", so I noted that you had taken the stand
of a leader and that Joe didn‘’t seem to like that either. I also
mentioned that if I asked five different rabbis about where exactly
they would draw the line in ritual practice, I would get five
different answers. He didn’t care for that, but conceded it was
so. I told him that my position is that it is the right and
responsibility of the congregations individually with their rabbis
to address this issue, learning from our tradition using available
resources and that they are doing so with our help. That’s what
Reform Judaism is about. We parted friends and he is adding me as
an associate member of the CCAR (by wvirtue of position). Go
figure. 1In any case, I think the softening, if it can be called
that, of the end of his memo with regard to Outreach may be due in
part to these ongoing discussions. I intend to keep them up. I‘11
also be staying at the CCAR convention for most of its duration,
even though I‘m only scheduled for a pre-convention workshop on...
the role of the non-Jew.
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To: Rabbi Alexander Schindler
From: Dru Greenwoo _ Hqu_ (hig to hetlpfal.
{
Joe’s piece on the role of the non-Jew made my heart sink. I

thoroughly agree with your last comment about a potential war
between the rabbinate and the laity. I also wonder how, in all
candor, he can ask you if his piece is "accurate, fair and non-
confrontative." Maybe he operates at such high decibels that he
can no longer hear himself. His language is loaded and militant in

its imagery. He makes Outreach sound like Frankenstein, "taking on)

a life of its own." It’s sad that he feels so embattled.

In any case, here are a few thoughts on substance:

1.

Chavpersan
Harns Giben

Co-Chanperson
Aabon Lesss Guiberman

Vice Cha
Elrapen L
Pamaiz Wasohier

Dhirpctor
Dy Girgmmwoog

The reason that we are working so hard on the issues of policy
setting on the role of non-Jews in the synagogue is that we
are concerned about the integrity of Reform Judaism in the
future. Outreach and the integrity of Judaism and Jewish life
are not dichotomous--they are mutually interdependent. We
should take great pride in the fact that we have stepped
forward proactively to meet the challenges that inevitably
have come to us, not shied away from them.

The fact is that for historical reasons, many Reform
congregations have policy and/or practice that is very far
from the sample ("sample" not "model") constitution and may
not conform to Reform responsa either. (Your quote from Leo
Baeck is a great example of why this is so.) Engaging such
congregations in the process of thinking about the purpose of
a synagogue and the requirements and meaning of membership,
governance and ritual participation, and in studying the
tradition including Reform responsa, is a healthy, affirming
process that meets the mandate of Reform tradition for
informed choice. It is my experience that congregations (lay
leaders and rabbis) take Reform responsa and the sample
constitution very seriously in their deliberations, but that
they do not consider them binding.

Strong Outreach committees do not necessarily "1nnsen_the
rules™ (second paragraph. The Conservative movement is just
now recognizing (often kicking and screaming) the fact that
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there are intermarried couples in their congregations. Jerry
Epstein told me last fall with a straight face that there were
no interfaith couples who belong to Conservative synagogues
and he seemed quite hostile to almost everything I said. I
met him at the Brandeis Think Tank on the Unaffiliated.) 1In
fact, when Reform congregations undertake the process of re-
examining policy, they more often than not end up tightening
the rules. Feedback that I‘ve received indicates that they
feel empowered and supported in doing this through the
Outreach materials and programs, which again include responsa
and the sample constitution.

Outreach has been a major priority, not only of the Union, but
of the Reform movement as a whole, since 1978. The Commission
is a joint Commission and the College has been fully
represented and active in forming the Outreach program as |
well. Joe’s listing of "clientele" (bottom page 1) certainly|
does seem like he’s describing everyone in our congregations
(including many rabbis and cantors as well). I guess the
congregant balance as he describes it has tipped. And when
you get to "friends and families of mixed couples", the clery
balance has probably tipped too. Maybe that’s why there’s
some identification with "the clientele." Too bad that Joe
sets it up as "us" and "them". My question is: what "crucial

/

changes appear to have to be made"? Reform congregations have

always been open and have stressed universality. Older
constitutions and by-laws often reflect this. Newer ones
address current needs for boundaries. This seems to me to be
firmly and in a healthy way following Reform tradition. Yes,
it’s painful and difficult sometimes and rabbis often are the
point-people who carry the multiple projections of the issues.
Issues that matter profoundly are hardly ever simple. But, I
agree with you, we can’t allow ourselves to be put in an
embattled position. That’s a no-win situation. 4

What is the "critical mass in Reform Jewish 1ife? ...born and
converted Jews, or that clientele resulting from
intermarriage?” When we are talking about tachlis temple
programming, again this is an unhelpful and damaging
dichotomy. If Outreach is seen, as I have been painting it
wherever I go, as essentially about inviting Jewish choices,
the vast majority of the programs we do address fundamentals
of what it means to be a Jew and inspire and encourage people
to make active Jewish choices for themselves. The Commission
is focusing now on integrated programming that strengthens the
Jewish pride, commitment and life choices of all, both Jew and
not-yet Jew--learners minyanim, workshops that talk about
spirituality, holiday workshops, life cycle discussions.
Intro classes are taken by temple adult confirmation classes
as well as those considering conversion to Judaism and
interfaith couples. In many instances the needs for Jewish
learning presented by interfaith couples and by Jews are
identical. How many Jews don’t know why or how to be Jewish?
This is why I have been working so hard to integrate our work

v



with youth, education, Sisterhood and Brotherhood, etc.
Obviously, we need some programs that are directed to
particular issues of interfaith couples, but they are time-
limited and aim to bring couples into the Jewish life of the
congregation. The Task Force on the Unaffiliated, which the
CCAR elected not to join as joint sponsor, is under the
umbrella of Outreach precisely because of the similarity of
mission, the basic questions raised (Why be Jewish? How can
I do it?) and the similarity of the process of enabling and
supporting Jewish choices.

I do not understand Joe’s increasing discomfort "with the
outreach focus on converts, relating them more closely to the
non converts than to the born Jews." Converts are Jews and
many people continue to be concerned about what they perceive
to be Outreach’s singling out of Jews-by-choice, particularly
those who have been Jews for some time and are well
integrated. That of course is not the intent; rather it is to
welcome, teach and support those considering conversion and
those who are new Jews-by-choice during the period of
transition. The big secret about converts seems to be that
they were once not Jews. (It’s rarely mentioned that Ruth was
first intermarried with Naomi’s son.) Outreach is deeply
involved in the often messy business of easing the transition.

"Anything that a rabbi or a congregation might deny this
clientele is seen as a rejection or an insult, or both...."
This is a vast overgeneralization that it does not serve us
well to overemphasize. Leaving aside the question of
sensitivity on the part of the rabbi or congregation, even
assuming the best, yes there are individuals who react in this
manner. However, there are many non-Jews and their Jewish
family members who understand very well the concerns of the
Jewish community for continuity and integrity and who are or
can be allies in protecting it. (The members of the panel for
the Exec Committee are good examples.) We need to listen for
and encourage those voices, acknowledge the pain when it is
there, and seriously explain our reasons for the decisions.
It’s hard work, but it can be done. (Ifve already expressed
my feeling about focusing on encouraging inmarriage in my memo
re Bayme, so won’t go into it here. Suffice it to say,
nothing about Outreach lends itself to simplistic statements.)

About the UAHC Executive Committee meeting, Joe can be refered
to your opening comments on p. 146. It was not just a mind
stretching exercise. I think it was Don Day who expressed the
sense of the committee that this was a topic that they had not
realized the significance of before, and that members should
bring the mandate back to their congregations and regions to
engage the issue. (The discussion seems to me to degenerate
further into vitriol here and for the next few pages.) Joe
seems not to have heard your two points of agreement: that we
must welcome and that we must set boundaries. (The operative
word is "and", not "but"™, which Shelly used in his remarks, by
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the way.) This is a repeat of my point #1. Why does it seem
so hard to get?

8. Officiation and final page. First, the T"Outreach
establishment" (whatever that is) does pot have a vested
interest in officiation. There is pressure on rabbis to
officiate because two thirds of all marriages involving a Jew
(more among Reform Jews) are intermarriages. Rabbis care
about the individuals and families involved (would you want it
any other way?). And they care about the future of Judaism.
Again, many lay people understand the issues and agree with a
decision not to officiate. Many rabbis have found ways to
help laity understand their decision when it is not to
officiate. Rabbis and laity share common ground in caring
deeply about the future Jewishness of the family. Yes, the
rabbi is often the point-person or scapegoat for the fears,
feelings of guilt, etc. that individuals and families
experience. That does come with the territory unfortunately.
If T am part of the "Outreach establishment"™, I do all I can
to ease this situation. I’'ve had similar experiences in
congregations to the one Joe describes. I will also be
meeting with the New York students who are about to be
ordained to help them formulate ways of speaking with laity
about their officiation policy. Maybe we all need to think
together about how this sore spot can be alleviated.

Another thought: My sense is that fewer new rabbis now
start out by deciding that they will officiate, so that it'’s
possible that the pool of rabbis who officiate is shrinking.
The greatest conflict seems to arise when there is a change in
rabbi in a congregation and the previous practice (by them
misinai) is also shifted or challenged. This is another
built-in structural reasons for the pressure.

Finally, do you know that both Joe and Walter are planning to be at
the Outreach Executive Committee meeting on May 3? As I mentioned
to you, they are already concerned about the Kansas City piece. I
anticipate that will be somewhat of a non-issue, since I think the
Exec Committee will agree with them and not wish to further
distribute the B’nai Jehudah document. On the other hand, that
discussion could be only a warm-up for the discussion of the new
supplementary process resource that I put together and sent out.
(You should have a copy.) The main issue there, aside from the
thing itself, will most likely be the material that Maggie Wenig
put together with the committee from Beth Am, the People’s Temple,
I included it because I think it’s very well based in the
tradition, albeit a different strand from that favored in Reform
responsa. The arguments are carefully drawn and have integrity.
I also feel that it will be helpful to some congregations and
rabbis. However, it is pretty far to the left and quite radically

non-authoritarian. As you may know, Maggie has an ongoing
"engagement" with Joe et al. He and Walter will probably disagree
vigorously with its inclusion. Just wanted you to know. 1I‘ve

alerted Danny, Mel (who called me with comments on the draft),
Harris and Les.
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Rabbi Alexander Schindler
UAHC

838 Fifth Avenue

New York, NY 10021

Dear Rabbi Schindler,

I want you to know how much I enjoyed your biennial sermon address
during Shabbat morning services this year. As always, I am
grateful that you speak for the length of time that you do. It
doesn’t hurt for my congregants attending the convention to realize
that my sermons aren’t all that long!

Our congregation has been going through a heart-wrenching, but very
beneficial, process this year of examining the role of the non-
Jewish spouse in the synagogue. 1 listened intently to all of your
cbservations, and I wanted to respond by sending you copies of the
materials we've been working with this year.

First of all, I opened the discussion with my Rosh Hashanah morning
sermon, entitied "What Does It Mean to Say a Bracha?". Last year
at the regional UAHC biennial in Pewvaukee, Wisconsin, I presented
one of three papers on this topic. I’'m enclosing all three papers
for you to look at.

I'‘m also sending you the materials we presented to the congregation
as take-home packets following Rosh Hashanah morning services.
People were urged to read and study before our first of three
congregational town hall forums. At the first forum we had three
speakers (much like the regional biennial program the year before).
Then we broke into small groups of 10 to 12 people each. There
were over 100 people in attendance at that first town hall forum,
and we are a congrecation of fewer than 400 families, which gives
you an indication of the iwportance with which many people regard
this topic.

Finally, I would like to let you knuw that we have already, in the
12 years of our congregation's existence, developed some appropriate
"nmew rituals" in which we involwve the non-Jewish spouses. When a
non-Jewish spouse is supportive of the Jewish upbringing of the
children, we try te invelve them in a number of ways in the Bar and
Bat Mitzvah ceremonies.

While the non-Jewish parent does not actually pass the Torah down,
they stand with the Jewish spouse, and I say very clearly, "The
Torah is passed from your grandparents to your mother who, with the
loving support of your father, passes it on te you'.

DBET SHALOM - Afamnity of fiends. Member - Union of Americon Hebrew Congregations - UAH.C.



This accomplishes a number of things. First of all, it includes
the non-Jewish spouse in this critical moment. They are not left
to the pews or toc a non-central symbolic position. It also states
clearly our recegnition of their importance in the passing of that
Torah. (As you might have read in my paper, I don’t see the Torah
as being something that a non-Jew can pass down. The way I
understand it, the 0ld Testament, which Christians accept as part
of their Bible, is not the same as Torah, and that is why I resist
the idea of a non-Jew passing the Torah down in this particular
ceremony. )

Also, as part of the Bar/Bat Mitzvah ritual, when the Jewish parent
is invited to do the Torah blessing, the non-Jewish parent stands
with him/her and recites the following words, which come from Gates
of Prayer and conclude with the Shehechiyanu which, I think, is
quite appropriate since it is not an "asher kidshanu b’mitzvotav"
blessing.

My prayer, standing at the Torah, 1is that you, my
son/daughter, will always be worthy of this inheritance as a
Jew. Know that you have my support. Take its teaching into
vour heart, and in turn pass it on to your children and those
who come after you. May you be a faithful Jew, searching for
wisdom and truth, working for justice and peace.

And, of course, when the Jewish parent addresses the child with a
drasha, the non-Jewish parent is invited to alsoc speak to the
moment, basing comments on the portion.

The night preceding the Bar/Bat Mitzvah ceremony, the entire family
is invited to lead the congregation in the blessings over the
candles and the kiddush. The non-Jewish parent usually reads the
paragraph leading up to the blessing.

I know that you are interested in encouraging the development of
new appropriate rituals to deal with this very "important issue",
and I hope this might be something that other congregations could
feel free to use and/for adapt.

I must tell you that the major issue in our congregation is the
emotional reaction we are seeing from many different segments of
our membership. The non-Jewish spouses are the ones who are least
upset by this whole process. Many of them want the congregation to
be clear about what the limits are. However, their spouses are the
ones who are very often perturbed and irritated, often saying that
we are making them feel unwelcome and pushing them away when, in
point of fact, we are providing many opportunities that I suspect
remind them of the lack of opportunities and the very strong
emotional responses many of them may have experienced at the time
they were dating, engaged and married.

We also get a very strong emotional reaction from the born Jews
married to born Jews, who are uncomfortable with the increasing
number of non-Jews playing a role within our communities. I
suspect that many of these members are more disturbed by the fact
that this isn’t the synagogue "they grew up in". My goal is to get
them to see the presence of non-Jewish spouses in our synagogue in
a positive way, indicating that we are not losing the children of



mixed marriages to the Christian or secular world. Rather, we
should be encouraged by the growing number of non-Jewish spouses,
not only willing, but enthusiastic about raising their children as
Jews.

And, finally, people who have become Jews by choice are most
appreciative of the distinctions made, so that there is an
understanding that what they did by "converting to Judaism" counts
for something.

I hope this has been helpful. I certainly was moved by your sermon
and wanted to share these things with you.

o1
Shalom,

ﬂmqr—

Rabbi Norman M. Cohen
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\VF’ November 3, 1993
19 Heshvan 5754

Rabbi Norman M. Cohen
Bet Shalom Congregation
201 Ninth Avenue North
Hopkins, MN 55343

Dear Norman:

Thank vou so much for vour letter of October 27th.
Your report is most encouraging and T like the manner
in which vou resolved this vexing problem within vour
congaregation.

-
Your solution is preciselv what T had in mind when 1T
spoke at the Biennial. T am glad vou understood me
well. Judging bv the response of some of our
colleagues at the Rabbis Breakfast, T am not so sure
thev did.

T reallv don't Know whv evervone is so frightened of
this subiect. The manner in which vou and vour
congregation approached the resolution is really
admirable and T especially like the creative manner in
which vou allowed the participation of the non-Jewish
partner in the ceremonv of passing the Torah as well as
in participating in the Alivah.

I am going to share vour letter with several of our
colleagues and the people around us here at the Union
in the hope that vour meaningful experience will be of
worth to others as well.

Cordiallyv,

Alexander M. Schindler
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May 16, 1989
11 Iyar 5749

Mr. B.J. Tanenbaum, Jr.
.D.8.; Inc.

111 N. Main Street
Dumas, AR 71639

Dear B.J.:

I thank you for your confidential letter of May 8, 19885,
I much appreciate your having shared your thouchts with
me.

This i1s a matter which I think would be best discussed
face to face. We will seek an opportunity when the

two of us my chat quietly and share our thoughts and
concerns on the subject.

With heartfelt appreciation for your continuing care and
concern, I am

Sincerely,

_kj Alexander M. Schindler
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Rabbi Alexander Schindler : v
U.A.H.C. \
838 Fifth Avenue

New York, N.¥Y., 10021

Dear Alex:

As you may note, I am writing this letter to you and have
shared its contents with no one except my wife, Pat. I have done
this, not because I would restrict you from letting somecne else
read it, but instead, I am giving you my opinion. I am not
trying to embarrass you or our Movement, to which you know I am
totally devoted.

I do, however, have a very significant concern. This
concern is essentially the problem of mixed marriages. This is
not a new problem and, of course, I am by no means the first one
to addresss it, nor will I be the last. It has now been 10 years
since our Movement began its Outreach Program under your great
tutorage and leadership. This program pioneered inovative action
and reactions within not only our Reform Movement, but indeed,
impacted Judaism throughout the World.

In ten years we have made significant progress because of
the insightfulness of our Lay Leadership who have been involved
on the Outreach Commission, as well as the continued work of our
dedicated professional 1leaders. This marvelous impact has
extended into the Union of American Hebrew Congregations Regions
and to the Congregations themselves. I am positive that this
program will continue to grow each year. It has the ability to
modify and change with the times and has already joined other
cornerstones of our Movement to create a new foundation to build
Progressive Judaism into the next century.

The one thing that has not changed, however, in these 10
years, is the CCAR resolution on performing mixed marriages.
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From my perspective, the CCAR, itself, has even become more
resolute in their position that their Atlanta resoclution, which
stems from the early 1970's, and the subsequent Outreach program
of the Union of American Hebrew Congregations have nothing to do
with each other. How ridiculous is this position! It is amusing
to me to see learned scholars, our very spiritual leaders,
engross themselves in an argument that they will surely lose in
the long run. Their logic makes no sense.

Frankly, I have never even discussed with you what your
personal feeling is about Rabbis performing mixed marriages. I
really do not think that is an issue here. The pragmatic point
is that mixed marriages exist, they are going to continue to
exist in North America and throughout the World. They are a
reality of our modern times and our acceptance by society as a
whole, and indeed our integration inteo it. We are no longer a
ghetto society. Our children are exposed to other precious human
beings whose 1life they wish to share for other reasons than
religious affiliation. The children, the products of those
unions, are now being welcomed into our Movement and the non-
Jewish spouses are, in most cases, and certainly officially,
being encouraged to consider conversion. And yet, the official
policy of the CCAR continues to state that, essentially they
deplore, condemn, and encourage against the performance of mixed
marriages by their Rabbis. Naturally, they do not emphatically
say that it cannot be done and there is a significant minority of
Rabbis who do perform mixed marriages. I thank God for these
Rabbis, or else, in my opinion, the dire predictions of previous
sociologists working on forecasts for a Jewish population in 1990
and beyond would indeed prove to be correct. The deocom-sayers
would have prevailed.

Let me consolidate my thoughts---

I do not feel that we have the right to tell any Rabbi that
they must perform a mixed marriage. However, I do feel that it
is consistent with the Outreach Program that certain
compatability standards for a mixed marriage could be augmented
and supported by the Union of American Hebrew Congregations that
would not discourage this practice by our Rabbis, but instead
sanction it under prevailing conditions. Let's be realists.

I do not propose that Rabbis marry everybody regardless of
conditions, regardless of Jewish study, regardless of many other



Page =3=-
Rabbi Alexander Schindler
May B, 1989

factors. I do not propose that we encourage mixed marriages, but
rather establish Union of American Hebrew Congregations
guidelines that at least sanction them. But, I do propose that
we become realistic rather than idealistic. That we become
pragmatic, rather than problematic. That we work with the CCAR
and HUC-JIR toward adapting our Movement for Progressive Judaism
(the U.A.H.C.) so that it can grow; so that it can prosper; so
that it can offer God's beckoning light to our posterity.

Some of our children, and almost all of our children's
children's children, will be the product of these mixed
marriages. Within 2 or 3 generations almost no family will go
untouched. It is time that we wholeheartedly recruit these
people to our Movement and that our Rabbis do not place
impediments in our path. Not every mixed marriage will work.
Nothing works in any society or any concept perfectly. In the
major leagues a batting average of .300 is considered excellent.
On the gambling tables of Atlantic City or lLas Vegas, 55% would
be a very winning average. In business, it is said that you need
to right 2 out of 3 times to be a winner. Why should our Rabbis
expect 100% success?

I know that mistakes will be made, but not nearly as many
mistakes would be made, as are now being made, by turning the
Jewish partner of the mixed marriage, their children, and in many
times their families, away from our faith for the rest of their
lives. This problem, along with serving and recruiting the
unaffiliated are absolutely necessary for the long range survival
and viability of the Union of American Hebrew Congregations and
Progressive Judaism throughout the World.

I would welcome the opportunity to discuss this with you in
the future as I feel that at this particular point in history,
only you can answer the call of our People. We cannot deafen our
ears to their cry.

Most sincerely,

anone i
. Tanenbaum, Jr.

ice=Chairman
Union of American Hebrew Congregations
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Does outreach threaten the fabric of —
Different movements
? adopt alternaswe approaches
to intermarriage
|

'n 1978 “outreach’ seemed to be the solution to the problems of intermarriage. It was the only way, same claimed.
to ensure religious continuity in the assimilating American Jewish communiby.

Eleven years ago the Reform Movement began encouraging aggressive programs directed to the non-Jewish
partner in an intermarriage, and the Conservative Movement followed in 1985, (The Orthodox Movement maintained
its stance of not sanctioning interfaith relationships.)

The rale of intermarriage keeps growing. 'I1l:d.‘l_‘|.'M.iflﬁ_ﬂlgl‘jj':tk]l!}iﬁ_i.!'ii_l!‘lnill."l‘_‘-f'. Some of the intermar-
ried families affiliate without practicing religion and Fave no interest in becoming involved or observant.

Most interfaith couples do face religious issues when they start having a family and must resolve the religion of
their children. Families might choose to observe a single religion at home. Others create a “dual identity"’
environment that ineorporates both the Jewish and Gentile faith. Some couples provide alternately for Jewish and
non-Jewish children.

Often these families ask to be accepted by the community as they are, without the conversion of the non-Jewish
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