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Subj: Schindler... 94-04-01 11:51:49 EDT
From: TribbleHed

...5Cares me.

The same UAHC that sends out "The Target is You" (a wonderful video
about how to fight back to Jews for Jesus, IBJM, and other
"Hebrew-Christian™ groups) is now looking to do a little missionary work
of his own.

Jews has NEVER said that our path is the only path--that Judaism is the
only way to lead a righteous life. That is SOLELY a Christian message
(well, solely a Gentile message). We MUST NOT allow him to continue.

Subj: Re:Schindler... 94-04-01 16:31:42 EDT
From: Mishpat

This is news to me. Wow. Can you provide please the source attributing
this to Schindler?

Thanks,
MiSHPAT

Subj: Re:Schindler... 94-04-01 23:34:03 EDT
From: Karen8207

The current issue of Reform Judaism, the monthly publication of the
reform Jewish movement, has an extensive discussion of this topic,
including comments from leaders of other religions. | suspect that if
there is a reform congregation in or near your community you could get
this copy by calling the office.

Subj: Re:Schindler... 94-04-02 10:15:09 EDT
From: Mishpat

Actually, | get Reform Judaism.... | don't know why | haven't gotten that
issue (yet?) -- My mail is typically very slow.... Was it just sent out?



Subj: Re:Schindler...(a) 94-04-02 18:06:39 EDT
From: Morah8956

You asked a question with regard to Rabbi Alexander M. Schindler, who has
renewed his call for the propogation of Judaism as a "light unto the
nations.” In the Spring 1994 Issue of <<Reform Judaism>>, the publication
of the Union of American Hebrew Congregations, there is a lengthy article
on Rabbi Schindler's thoughts. Herewith a summary of the article:

In December, 1978, Rabbi Schindler made a proposal that the Reform
movement <<launch a carefully conceived Outreach program aimed at all
Americans who are unchurched and who are seeking religious meaning.>>
He urged that <<Jews resume our vocations as champions of Judaism, and
move from passive acceptance of converts to affirmative action.>>

<<Rejecting aggressive proselytizing,>> he DID NOT <<have in mind some
kind of traveling religious circus . . . but instead the development of a
dignified and responsible approach. Let us establish well-publicized
courses in our synagogues and develop suitable publications to serve these
facilities and purposes.>> He wanted, in short, <<that we respond openly
and positively to those God-seekers whose search leads them to our door,
who voluntarily ask for our knowledge.>> He wanted to <<reach the
unchurched, those reared in non-religious homes or those who have
become disillusioned with their taught beliefs.>> He wanted <<especially
to reach the rootless and the alienated who need the warmth and comfort
of a people known for its close family ties, a people of ancient and noble
lineage.>>

The article goes on to provide historical support for his call.

In direct response to the 1978 message, the Board of Trustees resolved,
among other things, to develop an effective Outreach program by which
<<the Reform synagogue can seek out mixed married couples in order to
respond to the particular emotional and social stresses . . . and to plan a
special program to bring the message of Judaism to any and all who wish
to examine or embrace it.>>

Rabbi Schindler is <<proud of having projected this idea, as well as the
resolution on patrilineal descent, which the Outreach program spawned.>>

13-April-94 America Online: JeanA20205 Page 1



<<Indeed, if there is one undertaking for which | would like to be
remembered, it is this.>>

(continued in another posting)

Subj: Re:Schindler...(b) 94-04-02 18:09:03 EDT
From: Morah8956

<<Schindler then pointed out the wide range of programs developed by the
UAHC for Jews by Choice, interfaith couples with unconverted spouses,
and especially born Jews. He called for nothing less than <a change of the
Jewish psyche,> seeing that the greatest benefit of Outreach comes to
those already Jewish who are obliged to explore their own relationship to
Judaism in order to pass it on.>>

He states that <<Outreach has compelled us to ask ourselves as born Jews
some fundamental questions: Who are We? What do we really believe?
What must we know and feel and do when we claim the name Jews? And
once we grapple with such questions, an inner transformation takes place:
Invariably, when we succeed in touching the non-Jewish partner of an
intermarriage, we bring the Jewish partner of that marriage closer to the
core. By engaging in the process, we transform ourselves. We, in
consequence, become better Jews.s>

Rabbi Schindler is of the opinion that every Jew must choose to be a Jew,
not just those who become Jews by Choice. It is interesting to note that,
among Reform Jews, a convert is called a Jew by Choice, not a convert.

| believe that this is the information which you were seeking.

Make yourself a good week.

Subj: To Mishpat 94-04-02 22:12:46 EDT
From: Karen8207

The issue of Reform Judaism referred to came at least a month ago. Yours
may have been lost in the mail. Morah, however, did a nice job of

summarizing.



Subj: Re:Schindler...to tribblehead 94-04-03 00:46:18 EDT
From: Spinozail

Morah writes a fine summary. Hopefully, you will find a copy of the RJ
article. Schindler never suggests that Judaism is the only true path. In
fact, Rabbi Schindler is extremely respectful of other faiths. His point is
to reach out to those who have no faith at all and to suggest that Judaism
provides a path for some.

Subj: Re:Schindler...to tribblehead 94-04-03 11:21:47 EDT
From: Morah8956

And it is to be pointed out again that he wants the reaching out done
respectfully, in the form of education, acceptance of those seeking or

involved in intermarriage, and with knowledge on the part of everyone
concerned as to sensitivities.

Subj: Salvation starts at home! 94-04-04 01:22:00 EDT
From: RafoelG

With the dreadfully high inter-marriage rate (52%),( that is where the
non-Jewish partner does not convert), should we not be trying to hold on
to our own people first. We need a policy of education for Jewish
continuity, before recruitment.

Comments??

Subj: Re:Salvation starts at home! 94-04-04 17:20:29 EDT
From: Morah8956

One goes with the other; Outreach is all part of the concept of JEWISH
EDUCATION, EDUCATION, EDUCATION, AND MORE JEWISH EDUCATION FOR
ALL; at least that is the way it is in the Reform movement. One does not
negate or cancel out the other.
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Subj: Re:Schindler... 94-04-06 21:36:41 EDT
From: Eckstei882

We (the UAHC) have such limited resources and so much to do. | think we
have to direct our efforts at the unsynagogued, not the unchurched. There
are too many Jews who feel unwelcome or not rich enough to belun_g to
temple. Maybe we should reach out to them. On thg other hand, | thlr{k we
must keep up with outreach and provide a welcoming hand to Christians

who marry Jews and want to convert.

Subj: Judaism should evangelize 94-04-07 17:50:23 EDT
From: FredCHAIM

There is what is truly true. There are moral and theological absolutes.
The vision of Moses and the Torah (read It) is that the Goyim should know.
the God of Israel and turn from idolatry. Without this universal vision and
desire for the gentiles to come into the light, Judaism just becomes
another tribal religion. Judaism was to be God centered, not man
centered. How interesting that Reconstructionist Judaism, coming after a
long ferment and evolution within Judaism, holds that the central concern
of Judaisn is not God but the Jewish people. This is the culmination of the
inward turning of Judaism since the fifth century C.E. when Judaism
ceased to seek to convert the gentiles.

New Covenant Judaism (see the prophecy of the coming of the New
covenant in Jeremiah chapter 31) has a vision to take the moral and
spiritual truth of torah to all nations, as did the prophets. (Remember
Jonah going to Assyria and Obadiah going to Edom, etc.?) By turning from
Messiah and from the New Covenant Judaism lost its mission to the world.
Do Teshuvah my people!
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Subj: Re:Judaism should evangelize 94-04-07 21:48:56 EDT
From: HarveyG794

After reading all the messages on this message board | believe that
Schindler is on to something. | think the approach of outeach is correct. |
know many gentiles who in their guts want to join us and would do so if
only the proper setting was provided.

As far as unsynogoged or unchurched how about the millions out their
who discover Jewish roots but who have been raised as members of other
religions: In the right setting, and | believe that Schindlers setting is the
right setting, they are invarible drawn to Judaism. Make no mistake about
it these kinds of discoveries have a powerful influence.

| myself have witnessed several Irish Catholics who discovered
Jewish roots in adulthood truly underwent an unexplainabe
transformation. | can't put my finger on it but it is subtle, in the way
they carried themselves, how they viewed themselves, how they saw
themselves being perceived by other people. And most remartkable how
strongly defensive of the Jewish people they become.

We have a sacred oibligation to welcome these peopl;e into our midst.
We have a big tent and they really want to enter and be part of us. Why
shouldn't we wecome. And that is the ony the beginning .

I t has nothing to do with being missionaries or telling people to
abandon their beliefs, it is rather opening the door to those who are
engaged in holy self expploration.

These are the thoughts of the son of an Italian Cahtolic grandfather who
converted to Judaism who is married to the daughter of a dutch
grandmother who also converted to Judaism. Who Konws maybe Mario (my
grandfather) was really a Morane Jew as was perhaps my wife's
grandmother had been.
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Subj: Re:Judaism should evangelize 94-04-13 00:53:15 EDT
From: DHKeene

| think it is a bit insulting just to want to convert someone because they
happenned to marry someone of our faith. Why are such non-Jews
different from all other non-Jews? To seek to convert only those
particular ones suggests either that they have some special (higher)
status, because they happened to fall in love with "one of us," or that they
have some special (lower) status because they are more amenable to
conversion, weaker somehow than the average Christian (or unchurched)
because they are "in our clutches." Either way it is insulting either to
them or to the rest of non-Jewry. If we believe we have a message to
offer mankind, a beautiful and important way of living that, universally
practiced, would radically alter the world -- and in the meantime, the
souls of all new adherents -- then we must offer it to whoever will find
themselves fortunate enough to come into contact with it.

Is there anyone out there who believes that Judaism -- real Judaism --
should be reserved for a special genetic club? | understand there are
many who believe that Judaism is all or nothing -- either Orthodox or
non-existent, that is. But that is a separate question from the one that
Schindler raises. He asks not, "Who is a Jew?" but rather, "From whom
should we hide Judaism?" or "Who deserves to be offered Judaism?" His
answer is, simply, anyone who is seeking.

It is true obviously that Jewish institutions have limited resources. We
are all of us on borrowed time! But just as some are involved within their
own synagogues while others devote time to the Federation, or ADL, or the
local day school, or Israel, within the scope of Jewish education must fall
both inreach and outreach.
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RABEI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT  B38 FIFTH AVENUE  NEW YORK, NY 10021-7084  (212)248-0100

December 27, 1993
13 Tevet 5754

Rabbi Dawvid Polish

Beth Emet the Free Synagogue
1224 Dempster

Evanston, IL 60202

Dear Dawvid:

Thank you very much for your thoughtful letter. I take
your admonishments seriously and especially in this
case.

Please forgive me if I don’'t respond at great length.
Unfortunately, my schedule is hectic and I have one
foot out of the door even now. I am very much like
that evil angel of the Biblical book of Job, who
traveled to and fro across the land.

All this is to say that I really don’t have the time to
engage in a lengthy correspondence, but I am hopeful
that we will be able to get together one of these days
so that we can have the kind of personal exchange of
views that this matter merits. I will get in touch
with you, God willing, the next time I am in Chicago,
and if your duties should ever bring you to New York,
by all means let me know.

In the meantime, I send you my warm good wishes and all
my respect.

Cordially,

Alexander M. Schindler



RABEBI DAVID POLISH
BETH EMET THE FREE SYNAGOGLE

2025 SHERMAN AVENUE

APT. «303
EVANSTON, ILLINDIS December 20, 1993
BO2O1 27 Kislev 5754

Rabbi Alex Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

Hew York. New York 10021

Shalom, Alex,

Despite my longstanding esteem for you and your
leadership. I must dissent from your recent address to the
Bienniel Convention of the Union concerning Christian
participation in synagogue governance.

Whether or not there may be misunderstandings of subtle
aspects of your address. many have the impression that vou
favor involvement--limited or extensive--in the governance
of Reform Congregations by professing Christians. My view
of the consequences of your remarks appears to be
different from yours. I foresee the danger of schism in
Jewish life., here and in Israel. Our own people in Israel
(among our greatest spiritual assets) are going to be
pained. They will find it difficult to vigorously defend
us, and their allegiance to us will be affected. Secular
Jews in our midst will find your statement cause for not
taking us seriously. Those who will seek Hekhsher in your
statement as a replay of the Pauline controversy will
either rejoice or despair.

I am concerned about yvour advocacy of the extension of the
religious borders of our congregations in order to
accommodate the Christians in our midst. If, as you
state, "90% of our congregations allow non-Jews to belong,
with 62% granting them full voting rights" (in other
words, governance). how can the growing expansion of the
borders be prevented or controlled? By whom? If so many
non-Jews and professing Christians have full voting
rights, how can anyone expect that the pressures for
liturgical and other concessions will not expand further
still?

What sense does it make that "most of our congregations
permit non-Jews to participate but most often with
restrictions as to leadership roles?" Under such ground



Rabbi Alex Schindler
December 20, 1993
page 2.

rules, aren't such restrictions discriminatory? Who, and
by what right, would regulate such a double-standard
policy? Even a generation ago, no one could have
predicted, much less endorsed, this present state of
affairs. How certain can one be today that the limitation
of synagogue leadership to Jews will not be breached a
generation from now?

It is predictable that as a conseguence of this issue. our
schools will become the next battlefield where we will
yield to pressures for religious egual time. So, we are
incrementally yielding synagogue governance because we
don't wish to offend our non-Jewish fellow members. And
who is concerned about offending Jews?

But most critical of all is your appeal to the history of
proselytising in Judaism. It may be that some rabhis once
espoused the missionizing of non-Jews. First., if such an
active role was played in Judaism, it was secondary to the
process of accepting. not recruiting. converts. Opinions
by rabbis on the ethics of mission were divided and. in
the context of Halachah, the stress was on non-Jews who
sought us out and were accepted on Judaism's terms.

Second, from a pragmatic position your statement now makes
it possible for Christians who have abrogated their
mission to the Jews to reconsider their attitude. Stated
crudely., they can now say. "If you want to compete, we
accept your challenge." The first statement I Know of that
rejected the Christian mission to the Jews was made many
years ago by Eeinhold Niebuhr. who. in the pages of the
Journal of Reform Rabbis, called upon the Protestant
churches to reject their mission to the Jews. Thi=s was an
historic statement in which we should take grateful

pride. Who can fail to believe that there is not a strong
probability that this "truce" will now be undergoing
reconsideration within church groups in America?

The recourse to Halachah in Reform is turning us into a
schizoid Movement. On the one hand, many strongly support
a return to tradition based on the writings of Halachah.
On the other hand, these are now undertaking to nullify
Halachah by seeking to include Christians on their own
terms. Search the tradition and the laws as vigorously as
one may, and one will not find a bit of evidence
supporting the position that professing Christians, or
devout non-Jews, for that matter., may have any kind of
voice in synagogue life and governance. We cannot take
both positions simultaneously. Under such circumstances,



Rabbi Alex Schindler
December 20, 1993
page 3

we are at once both loyal and di=zloyal to the tradition,
and also to blame for a possible rift not only within our
Movement but also within Jewish life. The position of our
legal tradition in this matter is so self-evident that
specific prohibition against Christian governance of
synagogues did not reguire explication. In American
churches, it is egually self-evident that only a
profession of Christian faith gualifies for church
membership. Would a Jewish applicant for church
membership be cffended if the application were to be
denied?

I have recently returned from a month spent serving the
Reform Congregation of Honolulu. I was dismayed to find
what could very well be a prefiguration of what is in
store for Jewish life in the rest of America, not terribly
long from now. In a community riddled with intermarriage.
no more than 5-10% of the local Jewry is in any way
Jewishly affiliated. Children of unconverted
intermarriages are overwhelmingly non-Jewish. and even
under those circumstances there is apostacy.

There is a transparently political aspect to this issue.
It is based on a search for a compromise by which
Christians have seats but not votes on some or on all
committees. This would be but a delaying action. It will
not work because, in time, the "beneficiaries" of such
compromise will charge discrimination and will demand
voting rights. Thus, the issue will heighten tension and
further attenuate the Jewishness of our Congregations,
i.e. compromise will escalate to surrender.

I urge you. Alex. to heed the many wvoices in the
Conference who are very unhappy with yvour statement. The
influence of the Reform Rabbinate is not what it should
be, and if it continues to lose its moral authority. some
laypeople may breathe more easily. but Judaism as we Know
it in America will breathe more laboriously. In America,
eclecticism and syncretism can lead to nihilism for
Judaism. Is it for this that we were called into being?
The guestion., as you raise it, i=2 not whether a Christian
can hold the Torah. It is whether the Jewish People can
hold on to its Torah and to its Judaism.

Shalom,

77 A
,{{i#@?@ﬁff
RABBI DAVID FOLISH
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RABB! ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  ({212)249-0100

December 29, 1993
15 Tevet 5754

Rabbi Thomas A. Louchheim
Temple Emanu-El

225 North Country Club Road
Tucson, AZ 85716

Dear Tom;

Thank you so much for your letter of December 17th as
well as a copy of your superb sermon. You understood me
well and I am glad of that.

It’s good that you are re-constituting an Outreach
Committee at Temple Emanu-El. It is important for any
congtregation to have such a group. S5till, you would be
better advised not to limit its membership to interfaith
couples or even Jews by choice. It is important that the
established leadership of the congregation be involved in
such a committee lest it become "a thing apart" from the
rest of the congregation.

I am sending a copy of your letter to Dru Greenwood, the
National Director of our Outreach effort in the hope that
cshe can be helpful to you in your work.

I, too, regret that I didn’'t have a chance to say hello
to you and Marcia in San Francisco, but I am glad that

you met up with my better half.

I hope your parents are well. Please give them my warm
good wishes.

All the very best to you both, and to your brood.

Fondly,

Alexander M. Schindler



Thomas A. Louchheim

Habbi

December 17, 1993

Rabbi Alexander M. Schindler

President

Union of American Hebrew Congregations
838 5th Ave.

New York NY 10021

Dear Alex,

Marcia and I are sorry that we did not have an opportunity to
see you in San Francisco. We did bump into Rea. She looks
wonderful. Besides the difficulity in finding the workshop rooms,
I think overall the biennial was a great success.

I received your letter December 7th. I'm sure some of your
colleagues will rib vyou about choosing that date £for that
particular letter. MNevertheless, I am enclosing the sermon which
I delivered to my congregation on this very topic. I know that you
may not have a chance to read it. I wanted to let you know that
your remarks at the biennial sparked a great deal of interest in
me .

Initially, I was disheartened about the notion of giving up
some of Judaism’'s particularistic rituals and prayers to the
unconverted. I am still having difficulity with the notion, but as
you can tell from my remarks, I am open to discussion regarding
this.

On the Sunday following my sermon, approxXimately 15 people
came together to discuss reforming our interfaith support group as
well as beginning for the first time an outreach committee here at
Temple Emanu-El. I made it clear to those at that discussion
meeting that it is important that these groups not be alienated or
alienating groups from the rest of the congregation. Thi=s has,
regretfully, happened in the past here at Temple Emanu-El. The
committee will participate in creating programe and providing
insights to and for the entire congregation, as well as meeting
their own particular needs.

What I have heard from non-Jewish spouses in this congregation
is their need and desire to feel that they are part of the
congregation. MNone of them so far have indicated the necessity to
participate publicly in the rituals of the congregation.

Temple Emanu—EIl 225 North Country Club Road, Tucson, Arizona 85716 Telephone 602-327450)



Thomas A. Louchheim

Rabhi

Nevertheless, they do desire a warm welcome to them as non-Jewish
"members” of the congregation. By the way, non-Jews who are
married to a Jewish spouse are members with voting rights in this
congregation and many do serve on committees here as well.

Thank you again for vyour words. We are starting on a long
road, and hopefully a successful one. All my best to Rea and the
family.

l1"Shalonm,

o

Thomas A. Louchheim
Rabbi

TAL/jeb
enc
ec: Vieki Lunday-Tor

Temple Emanu—E] 225 North Country Club Road, Tucson, Arizona 85716 Telephone G02-327-4501



Outreach in the Synagogue: A Flan for the Future

December 3, 1993

In the Talmud there’'s a story of a manager of domesticated
horses. He takes care of them on a daily basis. All of a sudden,
one afternoon, a wild horse from the forest jumps the fence and
joing them from the forest. And when the owner discovers that this
wild horse has joined the rest of his domesticated horses, he tells
his manager to feed that horse the finest oats, ocats that are not
even fed to the rest of the horses, to groom that horse in a very
special and loving way, and make it feel at home. This goes on for
week after week. The manager, getting a little frustrated because
he can't understand why the rest of the horses who are really a
part of this horse family are not treated as well as this wild
horse, complains to the owner. The owner tells his manager that
all those horses had no choice to be in that corral. They were
broken and domesticated and they‘re a part of +the owner's
livestock. The wild horse, on the other hand, made a conscious
cholce to be a part of the stock without being domesticated (based
on Numbers Rabbah, Naso, &, 2-4).

The story is a metaphor that the rabbis tell about how we
ought to accept with open arms those who want to be part of our
congregation, those who want Judaism to be part of their lives and
aren’‘t born Jewish themselves. It was along these lines that Rabbi

Alex Schindler, the President of the Union of American Hebrew



Congregations, spoke at the Union biennial in San Francisco a few
weeks ago. He spoke about the role of the non-Jew in the
synagogue. And in telling about what he feels is important in that
regard, he told a story of a Holocaust survivor who applauded our
Movement's advocacy for patrilineal decent. Qur advocacy that
demonstrated that someone could be Jewish, not just if he/she is
born from a Jewish mother, but alsc 1if his/her father is Jewish.
This was a daughter of a Jewish father who had died in a
concentration camp during the war. Her mother was not Jewish. She
survived the war by hiding and being very hungry throughout the
war. Finally, she found a place in Switzerland where the only
thing she could do to survive was to clean toilets in a local
hospice. MHo one in the local Jewish community in Switzerland, none
of the functionaries would help her. They all refused to give her
ald because they said that she wasn’'t Jewish because her mother was
not Jewish. She wanted to learn more about Judaism, but all the
doors were closed to her. What 1is the irony of this, she told
Rabbi Schindler, 1is that Hitler persecuted her because she had
Jewish blood. But Jews discriminated against her for having non-
Jewish blood! How ironic that the Germans recognized her Judaism
while the Jewish community did not.

Through Outreach programs across the country our Movement,
almost single-handedly, has enabled such people to move from the
perimeter of Judaism toe the center. For the last fifteen years or

g0 we have, as a Movement, welcomed those who see themselves as



half-Jews, those who see themselves as Jews-By-Choice, and
intermarried families. We have provided a way for these
individuals and families to return and connect, or maybe to find
for the first time a spiritual home. And tonight, in light of
Rabbi Schindler’s charge, we renew our concern and our sensitivity
to the issues of raising children, to the issues of conversion, to
the issues of intermarriage and the non-Jewish spouse, because we
are confronted with a reality which we as a community cannot
ignore.

Of the first generation of native-born Jews in this country,
there was only one intermarriage out of twenty. The second
generation of native-born Jews, the intermarriage rate was one in
ten, Between 1966 and 1972, approximately 31k% of Jews were
intermarrying. And according to the last opinion poll of 1990,
that number has doubled. And what is even more frightening than
that, if that is frightening at all, 1s that 42% of those
intermarried couples are raising their children as Christian, 27%
are raising their children as Jewish, and 31% are raising their
children with no religion. Now, some may deplore these statistics,
some may lament these statistics, and some may struggle against
them. But these are the facts, and these are the issues we
ourselves have to confront,.

"There are no such things as problems,” my father taught me.
He said, "there are only opportunities.” If we see this as a

problem, then maybe there is no chance for Jewish survival. But if



we see intermarriage as a possible opportunity, then maybe there
are great strides we can take to bring those on the fringes into
the center of our community.

Nevertheless, let us not be 2o headstrong that we completely
avold and ignore the hurt, the pain, and the suffering that our
people have endured throughout the centuries. History is a
backdrop in order for us to make every lifetime decision. 1In order
to confront important issues of the role of interfaith families or
non-Jewish spouse in our synagogue, we must at first come to grips
with the understanding of how this history of pain and suffering
affects us. In order for us, as a religious community, to say that
the answer is simply the response of Isaiah who said, "Let our
house of prayer be a house of prayer for all people,” is ignoring
that legacy of pain that Jews have suffered for 2,000 yvears and we
continue to feel today. We must be cognizant, also, as to how
those oppressive times continue to effect us, even in a generation
of Jews who have not directly been confronted by bigotry, racism,
or anti-Semitism. Any decision made to include a non-Jew or a non-
Jewish spouse in our synagogue must therefore involve a
comprehensive educational effort to all the elements of this
congregation, expressing not only the need to be inclusive, but the
sensitivity to help members of this congregation overcome the
barriers created by history — the history of the Crusades, the

history of the Inquisition, the Pogroms, and the Holocaust.



There’s a Yiddish proverb, "Tziz schver tsu zein a Yid"— "It’'s
hard to be a Jew." 1It's a phrase that is valid in a society where
some Jews regard their Judaism as an important insight to their
gself-identity, and where the general society, on the other hand,
see being Jewish as an inconsequential cultural distinction. We
must, however, consider what attracts all people, Jewish and non-
Jewish, to this synagogue. A synagogue can reach out to people and
have them feel a sense of belonging. This is a place where people
want to feel wanted, want to feel warmth and belonging. The
synagogue can also be a place that provides a spiritual component
to our lives. Finally, it can provide a supportive educational
environment, not only for our children, but for ourselves, to learn
important wvalues and morals to carry us through days of joy and
days of sorrow.

As we recognize that a greater number of intermarried couples
in our community are joining our own congregation, as this fact
coupled with the overall affiliation rate of intermarrieds is much
lower than a couple who are both Jewish or are converted to
Judaism, we must realize that turning a cold shoulder will not stem
the tide of mixed marriage. In the words of Rabbi Paul Citrin, a
rabbi in Albugquergue, "Since we have chosen to swim in the American
ocean, the ocean of social openness and ethnic pluralism, its tides
and currents should not take us by surprise.” Our task, therefore,
igs to channel the current in such a way that we may swim in the

direction of the shores of creative Jewish survival.



Our survival in the next century does not rest on the
particularism espoused by the prophets of Ezra and Nehemiah who
called on the Jewish people to put away their foreign wives. Our
hope for the future rests on the universal vision of Isaiah who saw
God's house as being a house of prayer for all pecple. We must rid
ourselves of the language of separation - the language which
includes words like goy, schikza, schagus, schwartza. All of these
maintain an attitude of superiority. Our synagogues will not be a
welcoming place if this is our attitude: that we are superior to
others.

The spiritual place we intend to be has got to be a spiritual
home that 1s welcoming to all. In the Bible, God explains to
Moses, "I am the God who brings near, not pushes away. "It is
within our own history that two of the twelve tribes of Israel are
descended from a wife of Joseph, who is a daughter of a high priest
of Egypt. It was Moses, the great lawgiver of our people, who was
married to a non-Israelite. And, of course, it was Ruth who led to
the dynasty of King Dawvid, who was not part of our faith until she
accepted a formal conversion. Furthermore, on Yom Kippur we
remember God's admonition of Jonah, who refused to try and convince
the people of Ninaveh to follow God's way, and God punished Jonah
for that act of defiance.

We return this evening to Rabbi Schlindler’'s charge: to create
a warm, hospitable environment for Jews, for the non-Jewish spouse,

and at the same time accept boundaries that need to be drawn



because we are a Jewish institution with its own kind of integrity.
The challenge is to set up appropriate boundaries and to
communicate them effectively, emphasizing not exclusiveness, but
inclusiveness. If there are no boundaries, then there are no
incentives to completely embrace Judaism. With distinctions
blurred, then our faith and our practice may become blurred as
well.

Temple Emanu-El joins 90% of all the Reform congregations in
the country which allow non-Jews as members in its congregation.
We join 62% of those congregations which allow full voting rights
tc members who are Jewish and not Jewish. And though many in our
congregation do not know who is Jewish and who is not, rest assured
that these families, these many families that comprise members in
our congregation are an active force in the leadership, the
education, and the vitality of this sacred institution. We applaud
this as an accomplishment of our congregation, and at the same time
consider how our non-Jewish members may more fully participate in
congregational life.

We have to in the next year, in the next two years, consider
participation within life-cycle events, committee roles, prayer
services, the ritual of this congregation, and also the education
of our members - children and adults alike. The rise in
intermarriage in our world forces our Board and our committees to
consider these aspects of Temple life now more than ever. 1In all

areas of Jewish responsibility, within these walls we must adopt a



clear decision-making process. A process enabling the congregation
to define its goals, to express its heart, to give tradition a
vote, and build for ourselves our own special community. It is
important in this process to defend the integrity of Judaism from
the demands of fashion. We can’'t allow just the whim or a will of
an individual or a group to decide what we are going to do as a
congregation. We must decide, based on our knowledge of Jewish
law, Jewish tradition, those aspects of Jewish life that enhance
our experience, in order to inform these kinds of very important
decisions in our congregational life.

Our synagogue demands the reformation of our outreach group —
that which was announced for this Sunday. We will not create an
entity which is alienated from our general community, but rather
will provide programming insights, education for itself and also
for the entire congregation. This group will continue the task of
reaching out to the unaffiliated in Tucson — to the families who
don’t belong to any congregation — and show them that this is a
place of meaning, a place of spiritual expression, a place where
they can learn important values that they can give to themselves as
adults and to their children as well. Also that kind of group will
enhance our ability to welcome newcomers and utilize their special
gkills to further our role 1in providing a Jewish  home,
spirituality, a foundation in morality and values, and, further, to

provide a place where non-Jews and Jews will feel the power and



comfort of the words of Ruth expressed thousands of years ago so
that they might say, "your people shall be my people.”

This is the charge in the months, the year, and the years to
come for our congregation. For us to not only provide a house of
prayer and comfort for ourselves as Jews, but to make sure that all
families, intermarried or not, feel that they can provide a place
where no one is alienated within these walls, and all have a sense
of belonging, and all can feel that they are one people in this
congregation. May this be God’'s will, and may we have the strength

to fulfill this deed. Amen.

Thomas A. Louchheim
Rabbi
Tucson, Arizona

I wish to express appreciation for unattributed remarks included in
this sermon from Rabbi Steven Foster of Denver, Colorado and Rabbi
Alexander Schlindler.
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RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)248-0100

April 6, 1994
25 Nisan 5754

Mr. Jim Terr
1037 7th Street
Las Vegas, NM 87701

Dear Mr. Terr:

I have your letter addressed to Reform Judaism in
which you support the idea that we ought to be
welcoming of converts but that we ought not to seek
them.

I don’t think that there is a great divergence of view
between us, but my point is the following:

There is a wide perception in the world that Judaism is
an exclusive club for born Jews and that one has either
to be born a Jew or to be married to a Jew in order to
be welcomed into the Jewish fold. I sense that there
are a lot of people, in America especially, who are
seeking a life of meaning, who are thirsting for
spirituality and I would like these people to know that
Judaism is not this exclusive club for born Jews that
they assume it is, that there are no "not welcome*"
signs in front of our hearts or communal homes. Let
all who are hungry come and eat, let all who are
thirsty come and drink.

I appreciate the thoughtfulness of your response.

Cordially,

Alexander M. Schindler



1037 7th S5t.
Las Vegas, MM 27701
April 1, 1994

Re: "Why Jews Should Seek Converts"
REFORM JUDAISM Spring, 1994

Rabbi Schindler makes some valid points about Jews welcoming
converts——but this is aready the status quo, and is not an issue.
As for seeking converts, I feel the same about this as I
feel about encouraging people to vote: let only those wha are
interested enough to do it, do it, without encouragement; the

quality of the result will be bhetter.

Jim Terr
{Tel. 505-425-&134)

c: Rabbi Schindler
Rabbi Macham Ward (Santa Fe)
Leah EKellogg (Santa Fe)
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDEMT 838 FIFTH AVENUE ~ NEW YORK, NY 10021.70684  (212)249-0100

January 11, 1994
28 Tevet 5754

Brenda R. Tanger
35 Fox Lane
Newton Centre, MA 02159

Dear Brenda:

How nice of you to write. Your letter is all the more
welcome because of the many brick bats flying my way as
well.

I really don’'t understand what you have in mind when you
say that "collective congregations have no meaningful role
in the resolution process." Can you expand on that? I
would love to hear what you have in mind.

I enclose a copy of the letter I recently transmitted
together with my Biennial speech to Presidents of our
congregations on the chance that you did not see them.

Again, my thanks for your thoughtfulness and warm good
wishes to your husband.

Sincerely,

Alexander M. Schindler



BRENDA R. TANGER
35 FOX LANE
NEWTON CENTRE. MASSACHUSETTS 02159

Rabbi Alexander Schindler

President

Union of American Hebrew Congregations
B38 Fifth Avenue

New York, N.Y. 10021-7064

Dear Rabbi Schindler:

I want to commend your "missionizing", "proselytizing" or any other term

of like meaning. While we have not supported the UAHC for some time now
(because collective congregations have no meaningful role in the resolu-

tion process), I do want to express my compliments on your realistic out-
lock on this matter and that of patrilineal descent.

Sincerely,

b g

Brenda Tanger
January 3, 1994
P.5. I would note here that between my mother and her brother we are

five daughters, all married to Jews. In the next generation of 12
children, only four are married to Jews, one a convert.
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RABBl ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)245-0100

December 27, 1994
13 Tevet 5754

Rabbi Jeffrey B. Stiffman
Congregation Shaare Emeth
11645 Ladue Road

St. Louis, MO 63141

Dear Jeff:
Thank you for your supportive letter. It isn’t the
only one I received. Still, I have quite a few brick

bats heaved my way, so that makes your letter doubly
welcome.

Josh. did tell me that he was at the Temple and heard
your comments. As a matter of fact, he assured me that
he is going to join your congregation which I, of
course, hope he will,

Again my thanks and all the very best.

Sincerely,

Alexander M. Schindler

ja(‘H‘ COHTAUNLE L



Congregation Shaare Emeth

Founded 1867

ffice of the Rabhi

Jeffrey B. Stiffman, Ph. D., D.D.

December 21, 1993

Rabbi Alexander Schindler
UAHC

838 Fifth Avenue

New York, NY 10021-7064

Dear Alex:

It was good seeing you at the Biennial and receiving your
recent mailings to the rabbis.

I know that you are under some fire for your statements
on both outreach and the position of non-Jews in the
synagogue.

I want you to know that there is one colleague who
supports you on both. If it is necessary that the Union
be the last outpost of real liberalism in Reform Judaism,
so be i1t. Your pioneering efforts have kept our movement
alive and vital. I recently preached on the subject of
outreach--I believe I saw Josh in the back of the Temple.
I received many positive comments when I endorsed your
latest outreach suggestions. Perhaps the laity is more
with us than we think.

Arlene joins me in sending you and Rhea best wishes for a
happy secular New Year.

Fﬂndly,

L

i

JEFFRﬁYJﬁ. STIFFMAN

JBS/gs

11645 Ladue Road * Si. Louis, Missouri 63141-8201
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT  B38 FIFTH AVENUE  NEW YORK, NY 10021-T064  (212)245-0100

December 27, 1993
13 Tevet 5754

Rabbi Gerald Raiskin
Peninsula Temple Sholom
1655 Sebastian Drive
Burlingame, CA 94010

Dear Jerry:

Thank you so much for your thoughtful note which is all
the more welcome because so many brick bats are coming
my way too.

I hope that all is well with you and Helen.

I; téo, missed you at the Biennial, although I must
confess that with nearly 5000 people in attendance, I
didn't really know who was and was not there.

0Of course I gave your regards to Edie. She
reciprocates your good wishes.

Sincerely,

Alexander M. Schindler



Gerald Raiskin, Kabin
Andrew Straus, Kabbr

PENINSULA TEMPLE SHOLOM Barry Reich, Cantor

December 17, 1993

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

Dear Alex,

About twenty years ago I spoke about missionizing and received gentle negativisms. |
decided to speak on the subject again on Rosh Hashanah, a year ago. If I ever questioned
whether people listened to my sermons or not, I learned that they sure do, because after
the one on missionizing I received more hassle than in all my years in the rabbinate. My
message was a very simple one. The approach and the tone of it was nearly a duplicate of
yours. It was misunderstood by so many. For some, it was difficult for them to
understand my approach when, at the same time, I do not officiate at mixed marriages.
The separation between the two issues was not able to be made by those who were
disturbed by the sermon. A couple came to see me, very indignant about the sermon, and
said, "We do not want them!" When I asked,"Why not?" The response was, "They will
change us." My answer was they might very well do so, and for the better. The
newcomers might speak about God and not about lox and bagels.

Shortly before I gave the sermon, I made an appeal for funds from the congregation. It
seemed that many thought I was going to use the money for this new campaign. The
Personnel Committee of the congregation met with me and told me of all the calls they
had about the sermon, many of the calls discussed the money issue. On Yom Kippur, !
said to the congregation that the contributions made to my appeal for funds would go for
those projects for which I mentioned when [ made the appeal.

The above is to let you know I agree with your stance and would be most willing to assist
in anyway that I can. I am enclosing a copy of my sermon that caused the great stir.

Last week, at Shabbat Evening Services, I did throw open for discussion your Presidential
Message. There were those who disagreed and there were those who agreed, but
everything was discussed calmly.

I have a feeling the responses you have been receiving are similar to my "missionary
sermon”. I am sorry! Nevertheless, it will come about.

1655 SEBASTIAN DRIVE . BURLINGAME, CALIFORNIA 94010 . PHOME (415) 697-2166 . FAX (415) 697-2544



I was not present at the Biennial. Helen and I were leading a Jewish Heritage Tour to
South America. I wish I could have been present to hear your oral delivery.

Please give my best to Edie.

In friendship,

.k.

N
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

December 27, 1993
i3 Tevet 5754

Rabbi Joel E. Soffin
Temple Shalom

215 5. Hillside Avenue
Succasunna, NJ 07876

Dear Joel:

Thank you for your encouraging note. I am deeply
grateful to you. All the more so since, as you can
imagine, brick bats are flying my way as well.

I was very much interested in how you dealt with some
of these issues in your congregation. That really was
my purpose; to evoke a debate on this issue. Such a

debate can only serve to deepen the commitments of
Jews .

With warm good wishes and again my thanks.

Sincerely,

Alexander M. Schindler



Joel E. Soffin
Rabbi

Josie Wollf
Cantonr
Shirley Baver

Temple Shalow

215 S. Hillside Avewuve, Succasuwwa, New Jersey 07876 (201) 584-5666

Educational Dinecron December 17, 1993

UAHC

838 Fifth Avenue
New York, NY 10021

Dear Alex,

| just received your latest mailing. As always, you are challenging us to look more
deeply at the nature of the Jewish community and how we deal with outreach to the
“unchurched."

I'd like to share with you what we've done to respond:

1)

2)

| discussed the enclosed newspaper article and your actual remarks in San
Francisco with:

a) Teenage Post-Confirmation "Dinner With the Rabbi" Group.

The kids were very upset at the fact that we sounded
desperate. They feared the entry of insincere converts just to
build up our members. Interestingly, they stressed over and
over again the special bond they feel to other born Jews.

b) Adult Post-Confirmation "Dinner With the Rabbi" Group.

They were more than willing to respond to the questions non-
Jews might ask. They were not comfortable, however, raising
the subject themselves.

| read your 1979 original statement to the congregation at a Shabbat
service and had an open discussion. It was very lively and many
congregants began to wonder why they were so hesitant to share Judaism
with others.

Roxhuny Refons Tompls Affillared with the Usion of Aminlcas Hibsrw Cosgregarions



You set such a high standard of thoughtfulness and courage. It makes us all
especially proud to be part of the Reform Movement. | thought you'd like to know that
we are working hard to meet the challenges you place before us.

All the best,
=

Joel E. Soffin
Rabbi



MEMORANDUM
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FROM: Rabbi Alexander M. Schindler
: Dru Greenwood

COPY: Melvin Merians

Dru, I had a chance conversation with Jeffrey Stiffman on
another matter entirely involving rabbinic ethics, and he
told me that the rabbis of the St. Louis area met and are
very much in favor of the proposal to move the Outreach to
the religiously non-preferenced from the back burner to
the front burner and that they determined to place some
advertisements in the public press announcing that their
Introduction to Judaism classes are open even to those who

are not engaged to Jews or intend to marry Jews.

I thought you might be interested to know this.

Thanks for everything you do and are.

\/
\ki/’ Union of American Hebrew Congregations

SERVING REFORM JUDAISM IN NORTH AMERICA
838 FIFTH AVENUE, NEW YORK, NY 10021-7064 (212) 249-0100
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To: Rabbi Alexander Schindler
Rabbi Daniel Syme

Faw #; [-212-570-0895

From: Rabbi David S. Wolfman

Date: Decemiber 6, 1993

Re: Article in the Connecticut lewish Ledger 12/3/93
+s¢ THERE ARE gms INCLUDING THIS COUER SHEET INTHIS FRH eee

Please note: this FAX is also being mailed in case the fotlowing

newspaper article did not come through clearly.
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Temple Sinai

Rabbl David 8. Weolfman Marcia Bick, Educator
Centar Merina Balanky Derorthy 8. Fleids, Administrator

December &, 1§93
22 Kisglev 5754

Rabbhi Daniel B. Syme

Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021-7064

Dear Dan:

Thank you for taking the time to speak with me over the
phone this merning. I know your time is precious.

I have, as per your suggestion, sent a FAX of the article
with a letter to Rabbi Schindler. I have also called Eli
Rosensveig asking him to delay a response until we learn if
the quote is accurate.

Eli Rosensveig, Josh Hammerman and I are working very hard
to build strong bonds and strengthen the sense of KLAL
within the Stamford Jewish community. Again, I do not know
if this is an accurate gquote or not. I do know that it has
already caused much consternation within the community.

Following is a copy of the article which appeared in the
Decmeber 3, 1953 issue of The Ledger.

I hope this finds you well. Thank you again for the time
you gave me on the phone. My best wishes for a Happy
Chanukah.

With warm regards,
T

Rabbi David §. Wolf
Enclosure
DSW:akt

458 LAKESIDE DRIVE \ STAMFORD, CONNECTICUT O8203-5098 ' (203) 322-1849 | FAX (203) 329-7741
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Rabbi David 5. Wolfman Marcia Bick, Educator
Cantor Marina Belenky Dororthy 5. Fields, Administrator
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22 Kiglev 5754 L"

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021-7064

Dear Rabbi Schindler:

I have taken the liberty of enclosing the attached article which
appeared in this week's state-wide Jewish newspaper, The Jewish
Ledger. As you can see, the feature article took an entire page and
was placed on the last page, a place of much prominence.

You are quoted as saying, "Orthodoxy is inauthentic because it is not
dynamic." I do not know whether this is a platform of our movement,
your opinion, or even a misquote. I do know that it has caused much
consternation within the Stamford Jewish Community and must be
addressed.

Before I respond to what I already know will be a strong reaction to
the article (I have already received numerous phone calls from those
in the Reform and Orthodox communities, and have spoken with the
Orthodox rabbi who tells me he will be responding to your guote in the
next edition but has agreed to FAX me the article before he sends it
to the newspaper), I would like to hear your response. Is this your
opinion or have you been misquoted? The three Stamford rabkbis have
been working very hard on strengthening bonds and building a sense of
KLAL within the Jewish community. I would never presume to tell you
what to think, but I do need to know if this quote is accurate before
I respond to the community.

I lock forward to your speedy reply. I hope this finds you well. My
best wishes for a Happy Chanukah.

Resgectfully yours, I —

g E J
|______,..-F')Ct_..,- H: E-L — -1 1.._,-._______'__._-'.
Rabbi David S. Wolfman
Enclosure
DSW:akt

458 LAKESIDE DRIVE \ STAMFORD, CONNECTICUT 06903-5098 1 (203) 322-1649 '\ FAX (203) 329-7741
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FOCUS

Reform’s Rabbi Alexander Schindler leads his
movement into the future amid controversy

By Jonathan S. Tobin

If there is anyone in the Jew-
ish world who loves a con
maore than Alex Schindler, it s not
readily apparent.

Schindler, the president of the
Reform movement's Union of
American Hebrew Congregations,
is & strong believer that contro-
versy and ideological strife js a
good thing. *Controversy is great,
It compels people to think about

their beliefs,” said Schindler.

when the Connecticut Jewish
Ladger canght up with him befors
& recent speach.

A major figure in American
Jewish life for more than a gener-
ation, he has filled posts such as
Chairman of the Conference of
Presidents of Major Jewish Orga-
nizations and has dedicated his
life to building the Reform move-
ment. It has grown in his time to
the largest of the strains of Amer-
ican Judaism. He has seen the
mavement grow to 560 congrega-
tions across the country, more
than doubling its size in that
time. A resident of Westport, CT,
earlier in his career he helped
form 12 congregations in the New
England region.

Proud of the success of Reform,
he sees 8 number of reasons as to
why Reform has outpaced its ri-
vals in the battle for numbers of
Jews in this country. The first is
Reform's dynamism. “We are not
frozen in 17th century Poland,"
gays Schindler. Second is the ex-
tension of full equality to women.
Third is Reform's tradition of so-
cial activism. And fourth is its
openness to converts, Gays and
Jews who have intermarried

A month ago he ignited a new
battle when at the UAHC's gener-
al assembly, Schindler called for
the Reform movement to openly
“missionize” and seek converts.
This immediately drew fire from
Conservative and Orthodox
sources who blasted him for seek-
ing to divert scarce Jewish re-
sources into missionary work —a
practice with which modern Ju-
daism has not been comfortable.

As the prime mover behind the
Reform movement’'s embrace of
patrilineal descent — the actep-
tance of children of Jewish fa-
thers and non-Jewish mothers as
Jews, Schindler has long been the
object of the scorn of those who
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Jjust as much the impassioned or-
ator in private as he Is in public
on the platform or pulpit. Quick-
ly taking up the cudgels of his lat-
est ideological battles, Schindler
displays the pugnacious de-
meanar of an experienced polemi-
cist in tackling his critics.
Defense of patrilineal
Schindler's answer to the
question of whether he is dividing
the Jews is “2 resounding no.” He
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ma." Moreover he belioves that

* thirmakes Reform “more authen-

tieally Jewish® than other groups.
*I am eonvinced that Reform as
well a3 Conservative Judalsm are
more authentic than lteralism,
This is exactly what Judaism was
before it became encrusted in the
Middle Ages. Orthodoxy is inau-
thentic because it is not dynamic,”
says Schindler. He is convinced
that “Reform innovations have no
deleterious effect on Jewish unity,
The contrary is true. They have
retained people for Judsism who
might athereise have been lost.”

Trying to pat the fight among
Jewish leaders on the questions of
patrilineal and proselytizing in
context, Rabbi Schindler points
out that “feuding is hardly new ta
Jewish life, it went on in every era
of the past. Some were more
fierce than these. Despite every-
thing, the center held and the
Jewish people survived.®

The problem with patrilineal
is that it may make intermarriage
between Jewa of different move-
ments ultimately impossible since
it will no longer be pogsible for Or-
thodox as well as Conservative
rabbis to accept Heform Jews as
automatically halachicly Jewish.
But Schindler observes that the
Reform movement's 19th century
decision to discard the system of
Jewish divorce was at least as
great a departure from Jewish
tradition than patrilineal. *Elim-
inating the gef was something
that could not be dealt with from
a halaehic viewpoint, Children of
those who have divorced without
& get are considered mameerim
under traditional halacha and
cannot marry other Jews. By
comparison patrilineal is minor®
he argues.

Schindler digmizses as “non-
sense” the “false prophecy”™ that it
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Clinton after her address to the UAHC 83rd general assembly in

San Francisco,
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“l am conviced that Reform as well as

Conservative Judaism are more authen-
tic than literalism. This is exactly what
Judaism was-before it became encrust-
ed in the Middle Ages. Orthodoxy is
inauthentic because it is not dynamic.”
Rabbi Alexander M. Schindler

within Judaism which led to the
Karaites becoming & separate
“non-Jewish sect,” a charge he
disdains. "We are still 8 move-
ment of Judaiam, not & sect. |
don't_fear a schism for one
minute,” Schindler says foreaful.
ly. He asserts that the divide is
not so grest, claiming that “85%"
of American Jews support patri-
lineal. “Today all we have is just
rabbis barking at each other,” and
he admits he is as guilty as any-
one elss of stirring up the contro-
versy, Despite all the barking, he
is sure “that which onites us as
Jews is infinitely greater than
that which sets us apart.

Explaining the reasoning be-
hind patrilineal, Schindler cites
Biblical precedents in which the
father's religion was the deter-
mining factor in the identity of
the child. But he acknowledges
that it is most of all & response to
the overwhelming number of in-
termarriages between Jews and
non-Jews in America. “We live in
an open society,” he says, “and in-
termarriage is the sting that
comes with the honey of fresdom.
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hearts. Reform's response to this
problem is a positive one.  With-
cut encouraging or condoning it,
we have started to grapple with it.
W will not banish them "
Missionizing

In discussing his latest propos-
al on encouraging Jews to seek
converts, Schindler sees his advo-
cacy as strictly within Jewish tra-
dition. “Abraham was a convert”
he says, though it is difficult to
speak of the actions of the first

w in the same breath with cur-

t day problems. He is on much
firmer ground in pointing out that
Judaism was largely a proselytiz-
ing religion 20 centuries ago and
that the Jewish missionary zeal
was changed only by Christian
and Muslim oppression.

Some claim that such a pro-
gram of proselytizing as
Schindler envisions would not
only fail but also harm Judaism
by diluting its content to woo con-
verts. Schindler spoke angrily of
some of his critics such as Prof.
Jack Wertheimer of the Conserv-
stive movement’s Jewish Theo-
logical Seminary, whom he thinks

strongly felt and reasoned.

But he confided that the main
reason behind his decizgion to
stress this issue is not for the sake
of converts but for the sake of the
Jews. Schindler believes that “in
lacking a mission, we are suspect-
ed of lacking & message.” He
thinks Jews should have the self
confidence that impels other rali-
gions to bring their faiths to non-
believers. “Are we ashamed, is it
madness bo chooss Judaism? Lat
ua recapture our confidence In
his view, seeking out converis can
act positively upon the payche of
the Jew a8 much as it can
strengthen the numbers of the
Jewish people.

In his battles over Judaism,
Schindler argues, “Jewish histo-
ry, like the Torah belongs to na
one group, but to all Jews." But
interestingly he believes the con.
troversies, as much as he loves to
ignite them and keep them going
intersect a line that cannot be
crossed. The concept of Jewish
unity, one which his opponents
use against his ideas, is still sa-
cred to him, No matter how a Jew
defines himself, Schindler be-
lieves “labels are adjectives, not
nouns and the noun for all of us s
Jew.” He continued, “The memo-
ry of the Shoah constitutes an im-
pelling mandate for unity, Those
who sought to destroy us did not
distinguish among us. Even as
we were brothers and sisters in
death, we must remain brothers
and sisters in life.”

According to Schindler, the
challenge for Reform is to contin-
ue its dynamism while giving its
adherents more ritual. The prob-
lems of American Jewry is that
despite some growth the numbers
of unaffiliated Jews grow at an
even greater pace. “The future of
Reform ie not guaranteed. We
must continue to add substance to
forrs while being true to our
ideals.” says Schindler,

Alexander Schindler's place in
Jewish history as a major leader
of American Jewry is not in doubt,
Whether his innovations will
prove to be the saving of Ameri-
can Judaism or lead to its de-
struction is something that only
history will decide. The answer
may well lie in the ability of his
movement to keep Jewish unity in
the forefront even as they explome
new paths.
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

December 8, 1993
24 Kiglev 5754

Rabbi Daniel L. Schiff
338 Denniston Avenue
Pittsburgh, PA 15206

Dear Colleague:

Shortly, vou will receive a copy of my letter to the
rabbis as well as to the temple presidents which
delineates mv reasons for speaking as I did at the
Biennial, both in the realm of the role of the non-Jew
in the svnagogue as well as mv call that the program of
Outreach to the religiouslv non preferenced, which was
adopted in Boston over 10 vears ago, but put on the
back burner bv the Outreach Commission, should now be
moved forward and institutionalized.

There is no reason, therefore, for me to multiplyv words
by engaging in a lengthy correspondence. If vou ever
are in New York, or if mv duties will ever bring me to
Pittsburgh, I will be glad to make the time to discuss
these issues with vou.

I never ask anv of mv colleagues to defead my position.
If vour views diverge from mine, bv all means assert
them. Indeed., I want to evoke debate because when wvou
feed people pablum, thev vawn and go to sleep. In this
instance, I wanted our leadership to think about what
Judaism reallv means to them, how much they value it,
and whether they deem it of sufficient worth to offer
it in the marketplace of ideas.

Your contraryv views, therefore, delight me and serve my
ends. Just the same, I must tell vou that I am
offended bv vour unfounded charge that we are
exercising "leadership by sensaticnal headlines rather
than through the creation of a trulv thoughtful
democratic solution for the Jewish future." I think
it would have been well had vou informed vourself
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before vou wrote ag vou did. None of the issues to
which vou referred were "announced to the media bv UAHC
leaders, then sold to the layv leadership and finallv
discussed and debated and hastilv approved by the
rabbinate."

Your words insult the Central Conference of American
Rabbis and its membership. Our colleagues are not as
meek as all that. True, I made proposals in a great
many areas, but these proposals were alwavs carefully
evaluated bv rabbis and lav leadership alike and
properly resolved before thev were submitted for final
approval by our constituency.

Thus, I proposed the idea of an outreach to non-Jdewish
spouses at a Board meeting in early 1978. A Task Force
was established in response to this proposal. The
rabbinate was fullv represented on this Task Force.
Indeed, there were as many rabbis as there were layv
peaple. They digested mv views for well over three
vears and it was not until 1981 that the recommendation
of this Task Force were submitted to the Boston
Biennial where thev were vigorously discussed and then
finallv adopted.

Much the same was the process when it came to the
patrilineal issue. I proposed this idea to the Central
Conference of American Rabbis. It responded by
establishing a blue ribbon jury which discussed this
issue for close to three vears before it finally was
resolved at a rabbinic convention in Los Angeles.
Nearlv a thousand people were in attendance at the time
the vote affirming it was overwhelming - - as I recall
it, B80% to 20% in favor. That is hardly fiat by
"headline;" nor is it but a "hastyv approval by the
rabbinate.”

As for the issue of "homosexual rabbis" to which vou
refer, that proposal never originated with me. I spoke
about the need to integrate homosexuals in the life of
our congregations or to enable them to establish
communities of their own. The issue of rabbinic
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leadership was initiated by the Central Conference and
carried forward by them, again, net in a hastv debate,
but in a rather lengthy and intensive deliberation
which spanned at least four vears. Indeed, when
somecne at a Union Biennial, in New Orleans I believe,
tried to intreoduce a resolution calling for the
ordination of homosexual rabbis, I asKked the maker of
the motion to withdraw it in deference to the work
alreadv being done bv the Central Conference of
American Rabbis.

Your letter reveals that vou reallv know precious
little about the relationship between the Conference
and the Union; nor do vou know verv much about the
program of the Union. I would welcome the opportunity
to enlighten vou, so please, the next time vou are in
New York, make it a point to see me. I would like
nothing better than to be able to tell vou what reasons
motivated me to speak as I did. It may well be that I
can persuade of the rightness of my views, but if I
don't, at least we can agree to disagree agreeably and
not with that angrv tone which vour letter struck, let
us rather reason together.

Cordiallv,

Alexander M. Schindler
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November 29, 1993

Rabbi Alexander M. Schindler
President

Union of American Hebrew Congregations
838 Fifth Avenue

New York NY 10021.

Dear Rabbi Schindler:

I write to express my deep concern over your proposed five
million dollar program "to reach out to those of our neighbors
who belong to no church" or other religion. I was not in San
Francisco when you issued the call, but I am aware that your plea
to seek converts was just one element of a long sermon that also
placed a heavy emphasis on in-reach and Reform Jewish education.

Nevertheless, in interviews after your speech, the seeking of
converts became the central focus of media attention. I am sure
that you were aware that this matter would become the major
talking-point of your D'var Torah, and it must therefore be
regarded as an agenda item which you see as a critical
programmatic direction for Reform Judaism.

I must say that - from a procedural point-of-view =~ this
mechanism for policy development within our movement appears to
me to be oriented far more towards leadership by sensational
headlines than towards the creation of truly thoughtful,
democratic solutions for the Jewish future. Time and again
during the last decade, issues (such as patrilineal descent,
homosexual rabbis, outreach to non-Jewish spouses) have been
announced to the media by U.A.H.C. leaders, then "sold" to the
lay-leadership, and finally discussed, debated and hastily
approved by the rabbinate. Rabbis have been regularly called
upen - as I have during the past two weeks - to explain new
programmatic initiatives which they have not been informed about,
consulted on, or yet asked to approve. When the C.C.A.R. has
come to debate these issues it has done so not in an atmosphere
of open inquiry or with an unconstrained ability to determine
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what is best for the Jewish future, but rather with the choice of
either approving the U.A.H.C. initiative or producing an
embarrassing split. The C.C.A.R. has always opted for the
former. On occasion this has produced well thought-out policies;
often it has not. What is certain is that the glare of publicity
has usually produced intense emotional polarizations which have
worked to hamper rather than help any sensitive, cool-headed
resolution of very complex matters.

0f course the spending of five million dollars of specially
raised funds will probably not require C.C.A.R. endorsement. So
I, as one will have to explain a program that in all likelihood I
will not have an opportunity to approve or disapprove, wanted to
let you know of my views while the initiative is still being
formulated.

I believe that this outreach to unchurched neighbors is a most
ill-advised expenditure. I fully concur with your statement that
"Judaism has an enormous amount of wisdom and experience to offer
to our troubled world, and we Jews ought to be proud to proclaim
it with fervor and with pride." But why should this lead us to
"invite them in"? After all, Judaism is hardly a secret society;
our existence is excessively well-known. Those who express a
desire to join our ranks are almost never turned away by Reform
colleagues. What could possibly be our motivation for trying to
lure non-Jews into the fold? Why would we be so inspired to
plant the seed of Judaism in those who had never considered it
before, especially given that we do not see non-Jews as
idolaters, and we constantly express the view that Judaism is not
the only effective path to the one God?

It seems to me that the only cogent answer to these questions is
that we want to boost Jewish numbers. If this is so, then surely
we should establish some criteria for this program's success?
Will the five million dollars be deemed to have been well spent
if we take in one thousand converts who had never thought of
Judaism before? Ten thousand? Fifty thousand? How would we
know if it would be worthwhile to spend a similar amount again,
or indeed if we should begin to use movement funds for this
purpose?

When evaluating success, we should also establish expected
standards for the long-term guality of these converts. The
converts with whom I have worked have been fine people, and most
of them have had pressing personal reasons for desiring
conversion. MNevertheless, the majority of them have not become
pillars of the synagogue. While a minority do remain intensely
involved, most rapidly become anonymous Jews once their
conversion has been accepted. Many of them feel hard-pressed to
insist that their children date or marry Jews. As a result, even
today, many converts represent a mixed blessing. What standards
would we expect of the "converts by advertisement" in order to



Page 3

establish that the money had been well spent? I would contend
that no matter how much we spend on non-Jewish outreach, even the
most optimistic scenario could hardly envisage that we will
attract such numbers of "high quality" converts that they will
have any appreciable statistical impact on the Jewish future.

Your historical parallels - far from providing encouragement -
serve to highlight the problematic issues for the proposed
program within the American context. Abraham had an open tent

because he was inviting idolaters to take the more sophisticated,
advanced path of worshipping the one God. Since America is the
most God-fearing country in the West, Abraham's task is not our
task. Why is it necessarily better for unchurched non-Jews who
believe in God to be invited into Judaism, rather than allowing
them to be unaffiliated theists who obey the seven Noahide laws?

The Maccabean period was, of course, the last point in Jewish
history when Jews had sovereignty over a Jewish state. Perhaps
in that context it made some sense to invite others to join the
Jewish ruling majority at a time when religion and nationality
were not separated, and when the choice was still likely to be
between God and idolatry. In contemporary America, we Jews are a
small religious minority - there is no compelling reason for us
to invite the unchurched to Jjoin wus, particularly in a
predominantly Christian country.

For surely it follows that if proselytizing to the unchurched is
appropriate for us, then it is appropriate for other religions as
well. Quite apart from the fact that we will never be able to
match them deollar for dellar, the far more serious problem lies
in the prospect that though proselytizing is to be aimed at those
who currently have no religion, any potential Christian
advertisements may well have a strong appeal for young Jews. We
know from the numbers of Jews who turn up in all types of cults
that many Jews with weak backgrounds are particularly attracted
to religious experimentation. We know teoco that the enchantment
of Christianity is the same powerful pull that the Maccabees used
during the Hasmonean dynasty: the attraction of Jjoining the
numerical and cultural majority. With over 200,000 born Jews
already converts to Christianity in the U.S., do we really want
advertising campaigns to potentially scoop up more, even if those
campaigns are not specifically directed at our People?

Every day Jewish numbers are being eroded in this country through
assimilation. The level of Jewish knowledge and practice in our
congregations is at a disturbingly low ebb. Every Jew we lose is
a person who had a hazy primary commitment to the Jewish people,
but who for lack of inspirational content felt he/she was missing
nothing by leaving. We can bolster Jewish numbers far more
solidly, and strengthen Jewish commitments and families far more
profoundly by using every penny at our disposal to save these
Jews for Judaism. If I had five million dollars at my disposal I
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would use it for people, not advertisements. I would employ a
small army of adult educators to blitz the members of our
congregations across the country who are in danger of leaving
tomorrow or the next day. I would do everything possible to
inspire them to love their Judaism enough to want to hold on to
it, and enough to fight for the Jewishness of the next
generation. This is the only true source for future Jewish
numbers. This is the only true source for real future Jewish
commitment. We do not need new Jews - if the Jewish future is to
be assured we urgently need renewed Jews.

We should use the five million dollars to attempt to save those
who even now are packing their bags to leave us. We should not

allow the mirage of some deeply problematic influx to Judaism to
distract us from this pressing task.

With Shalom,

ours Sincerely,

cc. Hr:\nj Merians, Chairman, U.A.H.C.
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RABBI ALEXANDER M. SCHINDLER o UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7084  (212)245-0100

December 6, 1993
22 Kislev 5754

Carol Hoffman
11822 Northeast 64th Street
Redmond. WA 98052

Thank vou so much sending me a copv of vour letter to the
Jewish Transcripts. As a matter of fact, someone had sent
me a copy of it before, but I knew no wavy of thanking vou
for vour expressions of support. I am deeplyv grateful and
needful of them all the more so because the brick bats are
aiso flving. But this is reallv what I wanted - a healthv
debate.

God willing, we will see each other at the next Biennial,
but come forward so that I can sav hello to vou.

With all best wishes, I am

Sincerelv,

Alexander M. Schindler



Carol Hoffman

14822 norﬂfwast 64th csltreﬂ
medfrrmrmi 'Wc:s;u'ngmn 08052

November 29, 1993

Rabbi Alexander M. Schindler
President, UAHC

838 5th Avenue

New York, NY 10021

Dear Rabbi Schindler,

Enclosed is a photocopy of the letters to the editor of the Jewish Transcripts,
Seattle, of November 19, which address the articles on proselytizing
published in the issue of November 5th. I promised a friend that if my letter
was published, I would send you a copy.

[ also want to let you know that I enjoyed the biennial very much. 1
particularly enjoyed your address as I could relate personally to some of the
issues you discussed. In addition to all the joint sessions, I found the
sisterhood sessions stimulating. I came home on a "7 that still lingers!

God willing, I plan to attend the next biennial. I look forward to seeing you
there.

ni>w

Carol Hoffman *

Enclosure
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ione and settng fire to Arab property. Is -

# .o difficult to envision such feelings of
betrayal among some settlers apilling over
into violence against the army?

The real struggle today is not over land
or security but over Tarael's soul. The
settlers, many of whom are religious, cling
to a biblical held on the land of lerael.

They want Israel to be a truly Jewish

state, committed to the land, the laws
and. above all, the Torah.

Many city folk in Tal Aviv, avowedly
secularist, see the 135,000 apttlers as rel-
ica of the past, hardly representative of
their vision of a truly modern Israel com-
mitted to democracy, economic prosperity
and, above all, peace.

Each side looks with disdain on the
pther: aach side is embarrassed by the
other's values.

The settlers see themselves as the em-
bodiment of the original pioneers who
sertled Palestine and as the protective
vanguard for the city dwellers who don't
appreciate their sense of commitment and
self-sacrifice. The cty dwellers sea the
gettlers as provocateurs, needlessly an-
gering Arab villagers by disputing terri-
tory of little practical value. The majority
of Tsraelis would just as soon see the
sattlements dismantled and the settlers
forced to move within the Green Line.

What complicates matters is that the
government of Israel has given little com-
fort to the settlers. Officials have not
sought to assure the gettlera that they will
be protected under the new plan, which
remains vague as to who will have juris-
diction over the roads between Jerusalem
and the Palestinian-administered areas.

This leads to the impression that while
the government, mindful of the trauma
over dismantling the town of Yamit as
part of the peace agreem ant with Egypt,
may not actively shut down settlements,
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Applauds Rabbi
Schindler

Editor:

In response to the Nov. 5 Transcript, |
would like to express my dismay at the
attitudesinopposition to Rabbi Schindler’s
appeal to the Reform Jewish community
to “pave a missionary path to the heart-
land of this continent if not the world.”

I especially took umbrage with Profes-
sor Jack Wertheimer'sarticle againat pros-
elytizing, which expresses needless para-
noia.

\issicnaries have been extremely ac-
tive ever since I can remember, and still
are. [ havebeen approached several times
by many of my “born again Christian”
friends in an attampt to convert me. Most
of us have been approached by missionar-
ies at our homes. Currently, fun damental
Christian groups are infiltrating our com-
munities at the grassroots by running far
school boards and public offices. Indeed, it
is doubtful a more intensive or “stapped-
up” missionary program could exgstinour
community than that which is already in
place.

Asg a delegate present with the other
4,000 Jews who attenced Rabbi
Schindler's address, [ applauded his pro-
posal for many reasons. By sharing Juda-
jsm with our community, some aterao-
typical misconceptions about Jews are
put to rest, and anti-Semitism, bred from
ignoranceand exclusion, is being resisted.

When we open our doors to our commu-
nity, understanding and friendship are
fostered. Last year my rabbi, fellow
congregants, and I had the pleasure of
explaining Jewish rituals and liturgy to a
puir of studentafroma loeal Cathalic high
school. Both students wrote a paper about
theirimpressicns of Judaism. It washeart-

warming to later read them both. “L have
never, in my life, feit so accepted and
eared for when [ wasin a minority posi-
tion as I did when I was at Temple De
Hirsch Sinai,” wrote one student. To me,
this is part of what Rabbi Schindler 18
talking about. Ha is challenging us to be
'champiunsut‘.ludaiam.'sharingwith the
unchurched, inviting them in just as
Abraham did.

Whether we individually believe Jews

community regardless of our affiliation.
Wa need to work together and overcome
our biases toward each other. In deing so,
we can be a light unto our communities
where our children, and our children's
children, will be the benefactors.

Carol Hoffman
Redmond

Unnecessary attacks on
Reform leader

Editor:

Although | do not agree with Rabbi
Senindier's propusal to proselytize (Tran-
script, Nov. 5), I was shocked at the vi-
ciousness of the response of Orthodox and
Conservative leaders.

Sheldon Rudoff, president of the Union
of Orthodox Jewish Congregations, calla
it another of the Reform movement's “ab-
srrational activities” that will “widen the
gap between us.” Rabbi Moshe Sherer
accuses “this group” of playing a numbers
game to “bolster ita ranks.” Worse than
merely attacking Schindler’s idea, they
attack Reform Judaism as a whole. What
do they expect to accomplish by this? Do
they expect Reform Jews to listen sympa-
thetically to such vituperative insults?

In a related article, Jack Wertheimer
distorts facts and names isolated inei-
dents (i.e. the Catholic woman said to be
a sisterhood president), helding them up
as if they were characteristic of the Re-
form movement as a whole. The so-called
gap between Reform Judaism and other
movementsis croated by such people, who
think—as all fundamentalists do—that
anyone who does not follow their way 18
wrong or at least inferior.

When a cornersd animal fights, the
vehemenece of its attack is proportionate
ta the degree of its fear. Could it be that
people like Rudoff, Sherer, and
Wertheimer speak as they doout of fear of
Raform Judaism’s willingness to embrace
new ideas and Ty out new methoda?

Yes, doing something new is a risk and
might even be proved wrong in time; but
ifnoone took risks, the world would never
improve or change, and we would still be
praying to idols.

should proselytize or not, we needtokeep Sherry Rind

in mind that we are all part sfthisJewish Redmond
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November 2, 1993
18 Heshwvan 5754

From: Rabbi Alexander M. Schindler
TO: UAHC Executive Staff

First of all, my deepest thanks for all your efforts
attendant on our recent Assembly. It was a superb
convention and it has received the warm response which it
deserves. You have every reason to be pleased and proud
and we have very reason to praise you.

My call for an outreach to non-Jews beyond those who are
bound to us by marriage evoked wide public debate, not
just here, but in Israel as well. I am glad that this is
so. Indeed, this was my design and that is why we led
with this item in our various releases.

Some of the critics are having their say now. That's all
to the good. It gives us an opportunity to respond and to
make the case for Outreach.

On the day following the Assembly, and purely on the basis
of those snatches of reporting which appeared in
newspapers, Prof. Jack Wertheimer of the Jewish
Thecological Seminary launched a multi-paragraph attack
against Reform which he then distributed by E mail to
Jewish newspapers throughout the land. Needless to say, I
responded at once and my rejoinder was distributed in like
fashion. I attach it herewith for your perusal.

The final wversion which went out differs slightly from the
text which I am sending you. It adds a paragraph reacting
to Wertheimer's absurd charge that missionary activity
against Jews will increase because of this call -- as if
the Jews for Jesus, and those many Christian groups
backing them had ever stayed their hands. Outreach can
gird the loins of our youth to resist their blandishments.

Be that as it may, I need the help of staff and
particularly our Council/Federation directors. If
Wertheimer's article does appear in any of our papers, let



To: Executive Staff
November 2, 1993
Page -2-

us know at once, so that we can ask for equal time. This
applies to all critical comments, particularly to adverse
editorials. Some of it you may be able to handle
yourselves or through sympathetic lay and rabbinic leaders
of your regions. But if you want help, just let me know.
I am anxious to keep the debate going.

Thanks much. for this and all your other efforts -- which
continue to give us reason for pride in our collective
accomplishment.

Warm regards.

Encl.



From: Joy Weinberg
To: Rabbi Alexander M. Schindler
Date: October 29, 1953

Thank you for sending Mari Campbell’s letter to us. We plan to
publish it in the Spring 1994 issue of Reform Judaism.

I spoke with Mari today to request her permission and she was happy
to hear her letter would be printed. She wanted to let you know
that she was grateful for your attention to her letter. She felt
warmly welcomed by the rabbi who called her. I also sent her some

recent issues of Reform Judaism.
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.~ MEMORANDUM

November 30, 19932

FROM: Rabbi Alexander M. Schindler

TO: Melvin Merians, Dru Greenwood

The enclosed may interest vou. Here is at least one rabbi
who understood what I said and didn't sav. Thank God for

that.

Vi
\\} Union of American Hebrew Congregations

. SERVING REFORM JUDAISM IN NORTH AMERICA
“il.. 838 FIFTH AVENUE, NEW YORK, NY 10021-7064 (212) 249-0100
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RABEI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

November 30, 1993
16 Kislev 5754

Eabbi Hillel Cohn
Congregation Emanu E1
3512 North E Street

S8an Bernardino, CA 92405

Dear Hillel:

Thank vou so much for sending me a copv of vour superb
sermon. ThanK God there is at least one colleague who
knows precisely what I said and what I didn't sav
based on hearing and on reading the text and not on
some extract in a newspaper article.

I am deeply beholden to vou and I value your friendship
of course as doces Rhea.

With warm good wishes, I am

Sincerelyv,

Alexander M. Schindler



RABBI HILLEL COHN

CONGREGATION EMANLU EL
A512 NORTH "E" STREET
SAN BERNARDINO, CALIFORNIA 92405
(909)E86-48168 FAX (P09)8B3-5892

November 21, 1993

Rabbi Alexander M. Schindler
UAHC

838 5th Avenue

New York, NY 10021

Dear Alex:

| had intended to send you the enclosed sermon to let you know of my full and
enthusiastic support of what you said at the Biennial. | hadn’t gotten around to it but the
last issue of the National Jewish Post listed the sermon topic as its "Sermon Of The Weel "
so | thought | had better send it to you as quickly as possible since you may have
stumbled across the ftitle.

All the best to Rhea and you.

Shalom - 07170,

Hillel Gohn
Rabbi



WHAT RABBI SCHINDLER SAID AND DIDN'T SAY
October 29, 1993
Congregation Emanu El - San Bernardino
Rabbi Hillel Cohn

Two weeks ago the leadership of the temple and Sisterhood were in San Francisco
to join over 4,000 other synagogue leaders for the Biennial Assembly of the Union of
American Hebrew Congregations and the National Federation of Temple Sisterhoods. We
went to engage in Jewish learning and were taught by some of the finest scholars of our
time. We went to gain new insights and skills to aid us as we continue to try to lead this
congregation and community. And we went to be with other very deeply committed Jews
who are concerned about the world in which we live, the future of our country and the
survival of the Jewish People. There were many very moving and memorable moments.
An impassioned speech by Marian Wright Edelman, one of the leading advocates of the
rights of children in our country and world, reminded us of our continuing obligation to
make the world safer for the children of today and tomorrow. A most eloquent speech
by Hillary Rodham Clinton not only called on us to be her allies in the effort to provide
better health care for all Americans but was an expression of the commitment that she
and we share for the rebuilding of America. There were Shabbat Services that were
enhanced by the singing of some of the most gifted cantors and there was a Shabbat
program of Jewish music that expressed the meaning of Torah. Each of us who attended
came back energized, uplifted, rededicated to serving our synagogue and aware of many
new challenges and the need to rethink the ways we have been doing things in our
synagogues and Jewish communities.

Perhaps the most striking experience of attending such a gathering is to join in
Shabbat worship with close to 5,000 other Jews and committed, knowledgeable Jews at
that. The resonance of all of these Jews joining in singing the Sh’'ma and other prayers
of our People is incredible. It is the largest Minyan any of us will ever be a part of and the
mass of people envelops one with a feeling of warmth and power. Even for those of us
sitting three-fourths of the way back in the Grand Ballroom of the Hilton Hotel we had a
feeling of being in a synagogue even though the leaders of the service were visible to us
on huge screens. But the thing that is particularly significant about that Shabbat worship
experience is that it is the time when the president of our movement, Rabbi Schindler,
delivers his Presidential Sermon or Address and it was, as has always been the case,
filled with much for us to think about. And when | say "much" | really mean "much"
because it took Rabbi Schindler ninety minutes to say what he had to say. And when he
finished | know that many of my rabbinic colleagues felt just like | did, extremely grateful
to him for demonstrating to our own congregants that their complaints about a 25 minute
or 30 minute sermon as being too long are totally unwarranted.

Rabbi Schindler, certainly acknowledged as one of the most significant Jewish
leaders of our time, is also a person of vision and in his address he shared some of his
perceptions on the way we should be going. And as is inevitably the case, some of what
he said has been misunderstood and confused. As newspapers across the country
picked up key elements of his address - | still can’t understand why they didn't publish
the full address since it was so short - we had a good example of the message not
always being heard correctly or clearly. But it wasn't only the newspapers that twisted
things. Two days after his talk Rabbi Schindler met with the rabbis who were in
attendance at the convention and even at that gathering there was misunderstanding
about what he had actually said and didn't actually say.



Now obviously | am not going to repeat everything he was saying because that
would take 90 minutes or more. But there are a few points that have elicited a great deal
of reaction around the country and | think they are worth considering.

The first thing that evoked response was his proposal that we Jews, especially
liberal Jews, engage in a program of reaching out to those non-Jews who do not belong
to any religious institution and who are seeking religious meaning in their lives and for
whom Judaism might offer such meaning. Immediately the headlines began to report that
Rabbi Schindler and the Reform movement were going to be evangelists with the image
of Reform Jews walking down the streets with tracts in their hand and knocking on doors
to bring the "good news about the Jews" to others. Rabbi Schindler's call for a more
active outreach to the unaffiliated is an extension of the challenge he presented to the
reform movement about fifteen years ago to develop an Qutreach program. That
program has embraced interfaith couples and has made Jews-By-Choice feel more
comfortable and accepted in the synagogues and Jewish communities but at the time he
also felt that the time had come for us to be somewhat more active or aggressive in
reaching out to non-Jews who might find a religious and spiritual home within Judaism.
That part of the Outreach program has generally been ignored but now Rabbi Schindler
is calling for it to be brought to the fore.

Rabbi Schindler's call was expressed with his wonderful poetic penchant: "My
dream is to see our Judaism unleashed as a resource for a world in need; not as the
exclusive inheritance of the few, but as a renewable resource for the many; not as a
religious stream too small to be seen on the map of the world, but as a deep flowing river,
hidden by the overgrown confusion of modern times, that could nourish humanity's
highest aspirations."

And so he called on our movement to move forward with this wider mission, for there
to be more than a passive acceptance of non-Jews but instead an active pursuit. As he
put it, "It bids us to seek them out and invite them in -- like the prototype of the
proselytizing Jew, Abraham, whose tent was continually open on all four sides for fear
that he would miss a wandering nomad and fail to bid him to enter." And then he asked,
“WHY do we continue to resist the notion of an assertive Judaism? Are we ashamed?ls
it that our self-image still mirrors the contempt of our traducers? Or do we, perhaps, think
that Judaism has little if anything to offer to our world?" HE then went on to say,
"Judaism HAS an enormous amount of wisdom and experience to offer to our troubled
world, and we Jews ought to be proud to proclaim it with fervor and pride.”

The reactions have been that Reform Judaism is about to embark on an
aggressive campaign to convert "unchurched" Americans. The leaders of the
Conservative and Orthodox movements have said that Rabbi Schindler's call is
incredulous and that the task for Jews is to make better Jews of the Jews we have. Of
course that is a task but it is not the only task. | concur with my colleague Rabbi
Schindler that the time has come for us to be more assertive. | think we have the
sensitivity to be aggressive yet not obnoxious, active but not appalling. We DO have a
message to share with others and the fact is that there ARE thousands who are not at-
home in any church, who ARE seeking a place where their souls can be nourished,
where they can identify with a group, where they can be identified with a People with a
rich history. Our Judaism is one such place and we should not keep it a secret. Thatis
why | have devoted a great deal of my time over the years to speaking about Judaism
in schools and to community groups and on the media and will continue to do that. As
our prayer book says so well,"Ours is a message which the world needs to hear." |
commend Rabbi Schindler for challenging us to make that message heard.



A second element of his address which evoked a great deal of response had to
do with the place that we accord to non-jews in our synagogues and in our life-cycle
ceremonies. Here, too Rabbi Schindler was misunderstood. He was not saying that any
and all barriers to the participation of non-jews should be lifted. He was saying that some
of the barriers really make litle or no sense. | have come to feel that and have
incorporated that feeling into the practice of our synagogue over the years and feel that
it has been beneficial. | do not believe, for example, that it makes sense fora non-Jew
to recite blessings which make an assumption that the person reciting them is Jewish.
Thus the blessings one recites when being called to the Torah praises God for "giving us
the Torah and choosing us from the peoples of the earth.” If one is not a Jew such a
declaration is inappropriate. Or for a non-Jew to recite the traditional blessing over the
Shabbat candles which acknowledges that one is commanded by God to practice the
Mitzvah or fulfill the command of kindling the lights is also inappropriate. But there can
be a variation that expresses the very same spirit and that would be appropriate for a
non-Jew without making that non-Jew, who in many cases is raising children Jewishly or
is supportive of the Jewish partner in the marriage’s Judaism, to say. This call of Rabbi
Schindler has been opposed by a number of my colleagues. But | concur with his call
that he expressed in these words when he called for us to "challenge our own
orthodoxies for the sake of the future; most particularly for the sake of gaining and
retaining the hearts of the children of interfaith marriages for Judaism." We cannot
escape the fact that there are many intermarried couples in our midst. Many of our
children come to Bar Mitzvah or Bat Mitzvah with one set of non-Jewish grandparents.
There was a time when we virtually ignored those grandparents as only the Jews were
involved in passing the Torah from generation to generation. But non-Jews also regard
our Torah as part of their Scripture and we who are more committed to the spirit than the
letter of the law find that many of the values which we find in Torah are the values which
non-Jews accept as well. Why, then, should they be ignored? What Rabbi Schindler did
not say is that there be absolutely no difference between Jews and non-jews in our
synagogues and rituals. What he DID say is that we should work towards a maximum
openness, not the total abandonment of boundaries, but rather their enforcement through
creative ritual.

There is much more that Rabbi Schindler said and didn't say in his 90 minutes.
And | do not propose to come near to that amount of time. | do want to simply touch on
a couple of other areas which merit mention. He reminded us that there is still a great
deal of unfinished business in liberal Judaism in according equality to the Gay and
Lesbian Jews among us. He called for us to go on record as supporting the right of gay
and lesbian couples to adopt children, to file joint income tax returns, top share in the
benefits society normally assigns to married couples. He called for our synagogues to
make benefits for staff, including health care, available to gay and lesbian partners and
their children. | agree that we need to translate our commitments into action.

Rabbi Schindler also suggested that the time has come for us to reexamine the
traditional requirement that for a child to attend a synagogue school, to receive a Jewish
education, that his or her parents must be members of the synagogue. He called for an
embracing of children of all who are unaffiliated for at least a year so that they could avail
themselves of the benefits of Jewish education. It is a proposal which | feel has great
merit and we ought to give it serious consideration here.

Finally, Rabbi Schindler was forceful, as he always is, in reminding us that for too
many American Jews the Land of Israel has become the sole touchstone of their Jewish
existence. Here is what he said: "We do ourselves irreparable harm when we allow this
to be, when we permit our Jewishness to consist amost entirely of a vicarious



participation in the life of Israel." He called, therefore, for a restoration of balance. "We
will not survive", he said, " if all that we are about is Israel. And Israel will not survive if
the Jews of the world become its pale extension, mere solitary asteroids circling in space
about a distant sun. Both are needed: a strong Israel, and Jewishly strong communities
throughout the world." In this vein he recalled what Golda Meir told a delegation of
American Jewish leaders right after the Yom Kippur war. She said,"As you return to your
communities | will not ask you to remember us and give us more material support. You
do that in abundant measure. Nor will | ask you to rally more political support for us in
those countries in which you live -- you have done that too in abundant measure. | will
ask you, rather, to return to your communities and to buttress your synagogues and
schools because the struggle for Jewish survival is fought not only along the frontiers of
Israel, but in every synagogue and in every Jewish school of the world."

That is a message which we need to hear again as too many among us have
made their Judaism almost solely linked to the support of Israel and have neglected the
needs of Jewish institutions and pragrams right here. We need a balance, a restoration
of balance.

There needs to be more said about that portion of Rabbi Schindler's address.
While we must continue to support Jews and Israel we must also begin to think of the real
needs of Judaism right here and the strengthening of our institutions right here. A
balance IS needed and thus far there has been little balance as we here have been
forced to operate on shoe-strings and the bulk of our resources have gone to Israel.

We are fortunate to have a voice reminding us of our challenges and our
opportunities such as the voice of Rabbi Alexander Schindler. In other quarters of Jewish
life today there is a feeling that a particular leader of a particular movement, the Rebbe
of the Chabad Lubavitcher Hasidim, is the Messiah who has come to deliver the world.
We do not accord that position to him nor to Rabbi Schindler. But to Rabbi Schindler we
can accord the position of being a leader of vision, of courage, of good sense and it
important that we be aware of what he has said and what he hasn't said and together
with him strive for the enhancement of our Jewishness and our Judaism.
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RABBI ALEXANDER M. SCHINDLER ¢ UNIOMN OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)248-0100

November 30, 1993
16 Kislev 5754

Edith M. Sachs
80 West d0th Street
Bavonne, NJ 07002

Dear Ms Sachs:

Thank vou for sending me a copv of the Wertheimer
article. I did prepare a response, a copy of which I
am enclosing herewith. In most Jewish newspapers
throughout the country, my response was published,
often alongside Jack Wertheimer's contrarv view.

I am confident that David Twersky will print mine as
well., If not, please let me know.

Marginallv noted, my response went out on the dayv after
Wertheimer's article was sent to everv Jewlish newspaper
across the land.

With all good wishes, I am

S8incerely,

Alexander M. Schindler

KEesPonse cwchpsed
SACHS LaTraf SwndTCO
ﬁrcu:nmchummfugp&hp
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80 West 40th St.
Bayonne, NJ 07002
November 12, 1993

Rabbi Alexander M. Schindler

President

Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021

Dear Rabbi Schindler:

As a Reform Jew and a member of a Reform congregation, I have taken the liberty of
sending you a copy of an Op-Ed article that appeared in the Thursday, November 4
MetroWest Jewish News, a suburban New Jersey weekly paper with which you may
already be familiar.

I do not think it fair that this piece, penned by an individual whose stated affiliation is
with the Conservative movement, should appear without a representative of the Reform
movement having the opportunity to reply in kind and defend our policies. It would
gratify me and, I am sure, other Reform Jews who happened across this article, if you
or another high-ranking UAHC official could provide a response.

The Jewish News's editor is Mr. David Twersky, and their mailing address is 901 Route
10, Whippany, NJ 07981-1157. Their editorial department’s phone number is (201) 887-
3900.

I will be watching the paper in anticipation of any reply/rebuttal that you may be able
to arrange.

Sincerely,
sl AN Al
ATV V- Zl LU

Edith M. Sachs
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Proselytizing bad for the Jews; co#ts will be multiple

By Jack Wertheimer

Refur:m Judaism is about to
embark on an aggressive cam-
paign to convert “anchurched™
Americans.

According o reports emanat-
ing from the biennial coavention
of the Union of Amencan Hebrew
Congregations, the synagogue
organization of Reform Judaism,
Rabbi Alexander Schindler has
announced the creation of a $5
million fund to advertise pro-
grams for the proselytization of
non-Jews marnied 1o Jews, as well
s “our neighbors who belong to
no church.™

Rabbi Schindler, UAHC's
president, has expressed his
desire 1o recapture the missionary
zeal of the Maccabean era as a
way o expose vast numbers of
non-Jews to “the wisdom and
expersence [Judaism has] to offer
o our troubled workd.™

This new missionary agenda
comes al time when the Reform
movement is imternally agonizing
over i1s policies regarding inter-
faith families — and the continu-
ing unwillingmess of noa-Jewish
spouses to undergo formal con-
version.

The call is designed to remedy
a series of probbems created by
Reform policies. Here is what is

ning:

With the full suppoat of Rabbi
Schindler and other movement
lzaders, Reform congregations
have been eéxtending their warm
hospitality o non-lews in ways
once thowght unimaginable and
with consequences that are bedev-
iting the Reform movemeant,

To avoid any suggestion of
discrimination against mixed-

Jack Wertheimer is professor of
hisiory 21 the Jewish Theologscal
Seminary of America, New York
City, and author of the recently
published A People Divided:
Judatsm in America
(Basic Books, 1993,

married families, full membership
rights are routinely extended to
interfaith couples and their chil-
dren. Moreover, many Reform
congregations permit noa-Jews o
taike an active part in the religious
service, It is common, for exam-
ple, for non-Jews to be called o
the Torah; to smooth the way,
Rieform rabbis permit non-Jews to
aleer the traditional benediction o
refer to God"s “peachings™ rather
tlxzn His Torah.
In another exampbe,

ernance, however, Reform con-
gregations that grant membership
to interfaith families, thereby
empawer them fo reshape temple
policy through their right to vote.

Leaders of the Reform mowve-
ment acknowledge ruefully that
rabbis feel so intimidased by this
“outreach”™ lobby they will not
pablicly affirm the desirability of
Jews marmrying Jews for fear of
offending or alienating interfaith
famikies.

Unfortunately, this argement is
unsupporied by experience of rea-
SO
Inm the meamtime, the larger
Jewish commuanity will have 1o
comtend with the consequences of
Reform Jedzism's experimenta-
tion. By seeking to convert the
non-Jewish spouses of Jews —
many of whom, incidentally, ane
“churched™ — the mew Reform
proselylism encourages what
sociologists call “religious
switching.” Fewer than

non-lews participate in

balf of adult Americans

& relatively mew cerne-
mony that has become
pirt of the bar/bat mitz-
va ritwal af Reform tem-
Jles: As a symbedic rep-
resentation of the trans-
mission of Jewish iden-
tity, the Torah is passed
on from grandparents o
parents to the bar or bas
mitzva. To avoid hart-
ing the feelings of the
child of an interfaith
couple, the non-Jewish
parenl is inviled fo join
in this ceremony of reli-
giows transmission.
Thus, a news story
reported not long ago
oa a Protestant mingster |
who passed the Torah
oa at his son's bar mitz-
VA CeTenMaY.

In some Reform tem-
ples, non-Jews ate even

™

oo X

= .

today have am unbroken
record of imvolvement
with their present
depomination:
Protestangs switch from
one denomination 1o
the mext or become
Catholics, and some
Catholics become
Protestants. Recent sar-
veys confirm, too, that
there are more Jews
who have become
Christians than vice
VErsL

With its mew out-
reach program, the
Reform movement
encourzges the trend
toward viewing reli-
gious identity as a mat-
ter subject to easy dis-
posal, This is amtitheri-
cal to Judaism which,
more S0 tham

X

b

o

X

permitied to participate
in Synagogue gover-
namce, voding on the rabbi’s con-
tract and serving oa the board. In
the wake of news reponts sbout a
sisterhood president at a Reform
lemple who was a church-going
Catholic, some ciforts have been
meade in recent years {0 excuse
non-Jews from congregational
leadershap, althwugh even in this
area many temples refuse to dis-
criminate against noa-Jows,

Even when the lime is drawn
when it comes o synagogue gov-

Rabbi Schindber's call for mas-
sionizing, (herefone, is comtradict-
ol by the implicit message con-
veyed 1n his movement's congre-
gatioms: If it is possible for a non-
Jew to be called 1o the Torah,
enjoy full membership privileges
and even belp govern the congre-
gation, what benefit does formal
comversion coavey’?

Undoubtediy, Reform leaders
will contend that warm hospitality
will enice non-Jews to comveri.

Christianity, is predi-
cated on the ransmis-
5300 of dentity from one fencra-
08 oo the mexL.

Relighous switching 15 m an
opiton 2cconding to Jewish teach-
ings. Judaism is an identity as
dependent on fate as much as
faith. We do not ask oar sons
whether they wish to enter the
Covenant of Abraham; we
imscribe the covenant on their
bodies when they ane a mere eight
days old. Even the apostate — the
meshumad — is regarded as a

Jew who has strayed.

As a people coavinced of its
mission, we shoald be the last o
embrace the notion that individu-
als are free to assert and discand
wentities at will. We should not
encourage individeals to treat
religion as yet another replace-
able shorarre, a cheap suit, try ot
oa for size and then dispose of it
when the fashion passes. On
pragmasic grounds, if we do nog
wish Jews to view Judaism as a
disposable commodity, we
should mod encourage Christians
to regard their religion in that
way,

The Jewish community may
also pay dearly in another way
for Reform's bid at proselytiza-
tore. Bold promouncements about
missionizing are like a red flag
waved in front of a charging bull.
A wast array of missionizing
groaps are akready in place im this
country — and they would be
mare than eager to proselytize
openly among Jews. They have
not unleashed their full arsenal of
weapons thas far because, in
America, it is pod considered fair
play for a majority religion to
pick on minority religions.

Jews have been able 1o argue
in the American public square
against missiopary activities on
the grounds that the battle is
unfair 'We Jews believe in “live
and let live.” We do not mission-
ize among you Christians: so
don’t seek our conversion. The
new Reform ovtreach — however
pany its 55 million war chest —
diszrms the effectiveness of that
argument, Al the least, i pastifies
Christian ouireach to “unsyna-
gogoed Jews™ — rhai is, almost
tao-thirds of Amenican Rewry.

The Jewish community must
now be vigilant against a stepped-
up missionary program directed a1
Jews, a campaign that can draw
upan Vast resounces and personned
1o repay us for Rabbi Schindler's
missionary 2eal, (N |
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RABBl ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
FPRESIDENT 838 FIFTH AVENUE ~ NEW YORK, NY 10021-7064  (212)248-0100

November 24, 1993
10 Kislev 5754

Rabbi Svlvin L. Wolf

10 Ninth Avenue. #304

San Mateo, CA 94401

Dear Svlvin:

Thank vou so much for vour encouraging note. all the
more welcome because the brick bats have been flving
too.

As the program unfolds. I will certainlv keep in mind
vour offer to be of help. That will be most welcome.

Again, mv thanks and warm good wishes.

Sincerelv,

Alexander M. Schindler



Rabbl Sylvin L. Wolf
10 Ninth Avenue, #304
San Mateo, CA 94401

November 17, 1993

Rabbl Alexander M. Schindler
President, UAHC

838 Pifth Avenue

New York, WY 10021

Dear Alex

I am writing to applaud your position regarding an
active outreach to non-Jews. FPor sometime I have been

thinking that we should have such a progran. I
thought that your positions on outreach and
patrilineal descent were timely and that you addressed
core issues with approaches which could have far-
reaching positive results. I think that such a wider
outreach as you propose ls a logical extension of the
previous ideas. PFrom my own experlence supporting
patrilineal descent and outreach programs and dealing
with the role of the non-Jew in the temple, I believe
that a wider outreach program should be undertaken.

For a varlety of reasons, I think that resistance will
come from both rabbls and laypecple. I'm not sure
that, in the beginning, congregations will want to
undertake such programe. The effort may have to come
from a separate entity whose mission is a wider
outreach to non-Jews and which will link people with
congregations as part of the process. Frankly, I
would welcome the opportunity to be able to
participate in the planning and execution of such an
effort.

I recently wrote that I consider our movement to be a
religious adventure. Por me, you are one of the
peocple most responsible for that. May vou go from
gtrangth to strength.




2 Rabbi Alexander M. Schindler

Last Shabbat I conducted services at the Jewish Home
for the Aged in Sam Framcisco. Eva and Arthur
attended and we had a chance to wvisit. Oy, how frail
we are! I was taken by Eva's attention to Arthur.

Varmest regards.

[ /]

/Al
Sflvi.g L. Wolf
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Should Judaism become a missionary religion?

L L S ey

~ Proselytizing is bad
for the Jews

o embark on an aggressive campaign to convert

Reform Judaism is abou
"unchurched" Americans.

According to reports emanating from the biennial convention of the Union of Ameri-
can Hebrew Congregations, the synagogue organization of Reform Judaism, Rabbi
Alexander Schindler has announced the creation of a $5 million fund to advertize pro-
grams for the proselytization of non-Jews married to Jews, as well as "our neighbors who
belong to no church.”" Rabbi Schindler, UAHC's president, has expressed his desire to re-
capture the missionary zeal of the Maccabean era as a way to expose vast numbers of
non-Jews to "the wisdom and experience [Judaism has] to offer to our troubled world."
This new missionary agenda comes at a time when the Reform movement is internally
agonizing over its policies regarding interfaith families — and the continuing unwilling-
ness of non-Jewish spouses to undergo formal conversion.

With the full support of Rabbi Schindler and other movement leaders, Reform con-
gregations have been extending their warm hospitality to non-Jews in ways once thought
unimaginable and with consequences that are bedeviling the Reform movement.

To avoid any suggestion of discrimination against mixed-married families, full mem-
bership rights are routinely extended to interfaith couples and their children. Moreover,
many Reform congregations permit non-Jews to take an active part in the religious ser-
vice. It is common, for example, for non-Jews to be called to the Torah.

In some Reform temples, non-Jews are even permitted to participate in synagogue
governance, voting on the rabbi's contract and serving on the board, Even when the line
is drawn when it comes to synagogue governance, however, Reform congregations that
grant membership to interfaith families, thereby empower them to reshape temple poli-
cy through their right to vote. ; : '

Leaders of the Reform movement acknowledge ruefully that rabbis feel so intimidat-
ed by this "outreach” lobby they will not publicly affirm the desirability of Jews marry-
ing Jews for fear of offending or alienating interfaith families. Rabbi Schindler's call for
missionizing, therefore, is contradicted by the implicit message conveyed in his move-
ment's congregations: If it is possible for a non-Jew to be called to the Torah, enjoy full
membership privileges and even help govern the congregation what benefit does formal
conversion convey?

Undoubtedly, Reform leaders will contend that warm hospitality will entice non-Jews
to convert. Unfortunately, this argument is unsupported by experience or reason.

In the meantime, the larger Jewish community will have to contend with the conse-
quences of Reform Judaism's experimentation. By seeking to convert the non-Jewish
spouses of Jews — many of whom, incidentally, are "churched” — the new Reform pros-
elytism encourages what sociologists call "religious switching."

With its new outreach program, the Reform movement encourages the trend toward
viewing religious identity as a matter subject to easy disposal. This is antithetical to Ju-
daism which, more 8o than Christianity, is predicated on the transmission of identity
from one generation to the next. Religious switching is not an option according to Jew-
ish teachings. Judaism is an identity as dependent on fate as much as faith, We do not
ask our sons whether they wish to enter the Covenant of Abraham; we inscribe the
covenant on their bodies when they are a mere eight days old. Even the apostate — the
meshumad — is regarded as a Jew who has strayed.

As a people convinced of its mission, we should be the last to embrace the notion that
individuals are free to assert and discard identities at will. We should not encourage in-
dividuals to treat religion as yet another replacable shmatte, a cheap suit, try it on for
size and then dispose of it when the fashion passes. On pragmatic grounds, if we do not
wish Jews to view Judaism as a disposable commaodity, we should not encourage Chris-
tians to regard their religion in that way.

The Jewish community may also pay dearly in another way for Reform's bid at prose-
Iytization. Bold pronouncements about missionizing are like a red flag waved in front of
a charging bull. A vast array of missionizing groups are already in place in this country
— and they would be more than eager to proselytize openly among Jews. They have not
unleashed their full arsenal of weapons thus far because, in America, it is not considered
fair play for a majority religion to pick on minority religions.

Jews have been able to argue in the American public square against missionary ac-
tivities on the grounds that the battle is unfair; We Jews believe in "live and let live." We
do not missionize among you Christians; so don't seek our conversion. The new Reform
outreach — however puny its $5 million war chest — disarms the effectiveness of that ar-
gument. At the least, it justifies Christian outreach to "unsynagogued Jews" — that is,
almost two-thirds of American Jewry, The Jewish community must now be vigilant
against a stepped-up missionary program directed at Jews, a campaign that can draw
upon vast resources and personnel to repay us for Rabbi Schindler's missionary zeal.

Jack Wertheimer is professor of history at the Jewish Theological Seminary
of America.

Don’t be ashamed of
assertive Judaism

with sadness that I read Prof. Jack Wertheimer's
article, "Proselytizing is Bad for Jews."

Disappointed because he wrote an essay on the basls of a brief report in a newspaper
without taking the trouble to read my speech — a most unprofessorial act.

And sadness for two reasons — first, because his words place him among those who
are ashamed of the notion of an assertive Judaism, who believe that it has little if any-
thing to offer to the world; and second, because he fails to grasp the historic nature of the
opportunity that now avails itself to offer our faith and the spiritual strength it contains
tomany of our fellow-Americans who bave no religious affiliation but who are searching
for meaning in their lives. Indeed, Prof. Wertheimer bypasses my central theme in its
entirety, and instead initiates a diatribe against Reform Judaism and its synagogues,
distorting reality and denigrating the Reform rabbinate.

Prof. Wertheimer manifests such an unreasoned hatred of Reform. A case in point: he
writes that Reform rabbis are "so intimidated by the Outreach "lobby' that they will not
publicly affirm the degirability of Jews marrying Jews for fear of offending or alienating
interfaith familjes." Nonsense! He is not describing any Reform rabbi I know.

Indeed, at our previous convention, anc before an equally massive audience, | made
precisely the kind of plea that Prof. Wertheimer accuses us of stifling. I said then and I
stand by these words today: i

"We must lose no opportunity to persuade our children either to marry Jews or to urge |
their non-Jewish partners to opt for Judaism...We need to affirm our Judaism frankly,
freely, proudly, and without fear that it will offend the non-Jewish spouses. Quite the
contrary; it can only enhance their regard for Judaism, for if we lack in missionary zeal,
they are bound to surmise that we have no message at all — or, at any rate, that we do
not prize it." :

This is my central thesis: that Judaism from its very beginnings was a missionary re-
ligion; that our Tanach and subsequent rabbinic literature underscored the compelling
need for such conversionary activity — indeed, the prophets made Israel's mission a clar-
ion call; and that it was only when our enemies instituted severe and often lethal re-
strictions against us that our conversionary zeal waned. But such restrictions no longer
inhibit us. Why not resume our traditional vocation of being champions of Judaism?

I am puzzled by Prof. Wertheimer's resistance to the notion of an assertive Judaism.
Does his self-image still mirror the contempt of our traducers? Or does he think Judaism
has little if anything to offer to the world?

Prof. Wertheimer fears that mainstream Christian denominations will now feel free
to reach out to "unsynagogued Jews." Such fears have no basis. The real threat comes
from cult groups like Jews for Jesus, which do attract young Jews. Our proselytizing pro-
gram will only strengthen our defenses against such groups, for as we reach out to oth-
ers, we enhance our own knowledge and deepen our commitment to our faith.

Prof. Wertheimer charges that Reform encourages "religious switching," that we pro-
mote the trend toward religious identity as "as matter subject to easy disposal" — indeed,
that we encourage individuals." That is an affront not only to me personally but also to
the many thoughtful, feeling men and women who have, within their own brief lives, re-
capitulated the Jewish experience — the exile, the longing, the returning in love. He owes
these people an abject apology. His internperate language ill befits an academician. And
it desecrates the tradition that Judaism enjoins us to follow in our attitude and behavior
toward those who have chosen to share vur faith and fate.

Let Prof. Wertheimer's language be tempered further by the fact that fully 50 percent
of those who are raised as Conservative Jews are currently marrying non-Jews — so the
demographers tell us.

My dream is to see our Judaism unleashed as a resource for a world in need — not as
the exclusive inheritance of the few, but as a renewable resource for the many; not as a
religious stream too small to be seen on the map of the world, but as a deeply flowing riv-
er nourishing humanity's highest aspirations.

Let us therefore be champions of Judaism. Let us not be among those who, in their
pain and confusion, respond to the fear of self-extinction by declaring casualties before
the fact; who respond to the suffering of the past by living in the past, who react to the
long-drawn isolation of our people with an isolationism of their own.

Let us rather recall and act on those lofty passages from Bible and commentary that
define Jewish "chosenness" not as exclusive but as exemplary, not as separatist but as
representative, not as closed but as open, not as rejecting but as all-embracing and com-
passionate. In Isaiah's words:

"It is too light a thing that thou shouldst be my servant to raise up the tribes of Jacob
and to restore the offspring of Israel. I will also give the for a light unto the nations, that
my salvation may be unto the ends of the earth."

Rabbi Alexander M. Schindler is president of the Union of American Hebrew
Congregalions.




RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 638 FIFTH AVENUE ~ NEW YORK, NY 10021-7084  (212)249-0100

November 23. 1993
9 kKislev 5754

Mr. Marvin Lender
P.0O. Box 3937
Woodbridae., CT 06525

Dear Marvin:

Thank vou so much for sending me a copy of the Wertheimer
interchange. It appeared in substantiallv the same form
in manv Jewlish newspapers throughout the country, but I do
appreciate vour letting me know about New Haven.

I hope that we can have our dinner scoon so that I can
discuss this issue with vou - - and perhaps even "convert"

vou to accepting mvy apprecach, or at least the reasons
which motivated me to proffer it.

With warm good wishes, I am

Sincerelyvy,

Alexander M. Schindler
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Rabbi Alexander M. Schindler W *yﬁff- 2 {y[ F A
President, Union of American “) VR %’ Wi uﬁf
Hebrew Congregations ' \\ NS Y
838 Fifth Avenue oM %; g ?t
New York New York 10021 Nf?; e S
(o o K. i P
Dear Alex: W v L“FIi.

I thought you might be interested in the reprint of your Gp-edL e*
piece, as well as Jack Wertheimer's, which appeared in the New, LL
Haven Jewish Ledger, November 12th. You have called our
attention to a very important matter, and I hope that it will U&
continue to be debated within the Jewish community. As with all -
issues, there is no black or white, but the issue must be %f\
addressed and discussed. }N

Hope to see you as soon as our wives can get us together. KthUE \L -
Sincerely, v
1\
L\ -.
arvin Lei%;}_ﬁ“ j%bxl.
- 7

A

1764 Litchfield Tpke «P.O. Box 3937 - Woodbridge, CT 06525 . Tele: 203 397-3977 .Fax: 203 397-8506
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RABBI ALEXANDER M. SCHINDLER o UNION OF AMERICAN HEEREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7084  (212)243-0100

November 23, 1993
9 Kislev 5754

Ms Doris Frank
General Deliverv
Vinevard Haven, MA 02568

Dear Ms Frank:

Thank vou so much for sharing vour thoughts with me.
Obviously, we disadgree in part. When non-Jews accept
Judaism, more often than not, thev tend to be more
intensively Jewilish than born Jews, and certainlwv from
even a traditional Hallachiec point of wview. such a
conversion is Jewishlv "wvalid."™ That, at least, has
been mv experience,

I do agree with vou that the ingathering of
unaffiliated Jews should be our primarv goal and the
bulk of the resources of the Union have been, and will
continue to be, devoted to that end.

I hope that one of these davs we will have an
opportunity to meet and to converse. Perhaps then I
will have a chance to persuade vou of the rightness of
my position. You seem to be the kind of person who
would enjov such an intercourse.

With all good wishes, I am

Sincerelv,

Alexander M. Schindler
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MEMORANDUM

Via Fax 2 paqges

October 26, 1993

FROM: Rabbi Alexander M. Schindler

TO: David Belin

The public debate is beginning. We will have to continue

to astoke it. T am supposed to be on PBS - All Things

Considered tonight.

Y
\\V/ Union of American Hebrew Congregations

... SERVING REFORM JUDAISM IN NORTH AMERICA
7. 838 FIFTH AVENUE, NEW YORK, NY 10021-7064 (212) 249-0100
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REFORM MOVEMENT TARGETS NON-JEWS
IN CONTROVERSIAL ‘MISSIONARY PATH'
By Debra Nussbaum Cohen

SAN FRANCISCO, Oct. 25 (JTA) - The
president of the Reform movement, Rabbi Alexan-
der Schindler, has proposed a controversial plan
to spend $5 million to attract non-Jews to the
movement,

The proposal was made during Schindler's
keynote address to more than 4,000 Jews gathered
at the 62nd biennial of the Union of American
Hebrew Congregations held here Oct. 21-235.

Schindler's call raised eyebrows among
delegates at the convention and leaders of Juda-
ism's other denominations, whose discomfort
reflects Judaism's long-standing tradition of not
evangelizing among other faiths,

We “should pave a missionary path to the
heartland of this continent if not the world!™
Schindler proclaimed in his sermon at Saturday
morning's Sabbath services,

“Judaism has an enormous amount of wisdom
and experience to offer to our troubled world,
and we Jews ought to be proud to proclaim it
with fervor and pride,” Schindler said.

I “call to reach out to those of our neigh-
bors who belong to no church or other religious
institutions,” he said.

Schindler urged the movement “unabashedly
and urgently to resume our vocation as mission-
aries, as champions of Judaism"

The Reform rabbi's proposal to missionize
was provocative,

“Wouldn't something like this dilute Jewish
values?” asked convention delegate Maryann
Fenster, @ member of University Synagogue in Los
Angeles and president of the western region of
the National Federation of Temple Sisterhoods.
“This is not something we should be focusing
on."

Sheldon Rudoff, president of the Union of‘

Orthocox Jewish Congregations, said proselytizing
has “historically never been something we've
done.”

“It is another aberrational activity (of the
Reform movement) that we have difficulty under-
standing,” said Rudoff.

“It is another step by Reform which widens
the gap between us,” he said. “The concentration
should be on making Jews committed™ to Judaism.

Rabbi Moshe Sherer, president of Agudath
Israel of America, said Schindler's proposal “is a
further step to undermine the identity and conti-
nuity of the Jewish people.”

“It would seem that this group has launched
another public relations numbers game to increase

. . T - - e oA X e
i WY Ve il Je W liBally W Ghu’l.}';l..}u..rn vlaalh Blas

witnin the Jewish community, the Reform leaders”

are once again reaching out to the non-Jewish
world to bolster their ranks,” he said.

Sherer was referring to the Reform move-
ment's 1983 decision to adopt the principle of
“patrilineal descent” and thereby accept the
children of Jewish fathers and non-Jewish mothers
as Jeva.

Tha: decision broke with the tradition of
defining Jewish lineage through the mothe: No
other Jewish movement defines Jews by the
father's r.ligion.

"“Qur job today is to reach cut to Jews to

be Jews, instead of to non-Jews to be pseudo
Fews," saié Sherer.

Schindler, in an interview after his speech,
said that, in fact, Jews historically did missionize
to others, but that their efforts ended when the
societies In which they lived began prosecuting
them for their efforts,

“Conversionary zeal has
throughout Judaism,” he said.

The prophet “Isaiah sald ‘My house shall be
a house of prayer for all peoples,” ™ sald Schind-
ler. “That's Jewish tradition (which is) 2,500
years old. There were schools of missionaries in
the Maccabean period,” in the first and sécond
centuries before the common era, he said.

“The prototype of the proselytizing Jew was
Abraham, whose tent was continually open on all
four sides for fear that he would miss a wander-
ing nomad and fail to bid him enter,” said
Schindler. “We must reclaim that which we let
go.”

been praisec

He first called for such efforts when he
instituted outreach to the unaffiliated 5 years
&R0,

But the movement's Outreach Commission has
focused instead on involving and integrating into
Jewish life the non-Jewish partners in intermar-
ried families that belong to the Reform denomina-
tion's 850 congregations.

The founding chairman of the OQutreach
Commission, David Belin, will lead the effort to
raise §5 million.

Schindler suggested that moncy he wants to
raise to further the Reform movement's missionary
program might be spent on advertising synagogue
programs that teach non-Jewish spouses about
Judaism.

Renni Altman, director of programs for the
unaffiliated at the UAHC, said in an interview
that the money would have to be spent through
“the individual synagogues which could reach the
unchurched population,”

“It means creating more welcoming congre-
gations which potential converts see as exciting
and spiritual places, not that we're going to stand
on street corners” preaching, she said.

REPRESENTATIVES OF BELARUS AND JEWS
MARK DESTRUCTION OF MINSK GHETTO

NEW YORK, Oct. 25 (JTA) -- Representatives
of Jewish organizations and officials of the gov-
ernment of Belarus met last week to commemorate
the 50th anniversary of the Nazi liquidation of
the Jewish ghetto of Minsk.

Pyotr Kravchanka, the foreign minister of
Belarus, formerly known as Byelorussia, served as
host for a series of government-sponsored cere-
monies that included the unveiling of a memorial
to the Jewish victims of the Nazis at the site of
the Minsk ghetto.

il (Bt wbIiES Lidl JnveuGVG B JeTian
book fair and film festival, as well as an exhibi-
tion dedicated to Jewish victims of the Nazis at
the Minsk Museum of History.

Rabbi Arthur Schneier of Park East Svna-
gogue in Manhattan, a Holocaust surviver who is
president of the Appeal of Conscience Foundation,
flew to Belarus last week at Kravchanka's invita-
tion to speak at official ceremonies commem-
orating the mass killings at the Minsk ghetto.

Government and Jewish officials attended.

All the participants wore the same yellow
badges the Jews had to wear during the Nazi
persecutions.

The ceremonies were led by former partisans
who fought the Nazis,
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RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS

PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

November 4, 1993
20 Heshvan 5754

Mr. Louis R. Kozberg
11347 Clover Avenue
Los Angeles, CA 90066

Dear Lou:

I am sorry that vou were unable to attend the biennial,
but T do appreciate vour sharing vour thoughts with me.

Needless to sav, we disagree dramaticallv.™ I do not
consider it a "lowering of ourselves" when we of fer
Judaism to others. In fact, I believe gquite the
opposite: that when we fail to have a mission, people
suspect that we have no message. And when we do 50,
we, in a sense, accept the image stamped upon us by
Judaism's traducers.

While we disagree, I hope we can disagree dAgreeablyv.
With everv goad wish, T am

Sincerelw,

Alexander M. Schindler
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! ﬁu RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
f\r\\ PRESIDEMT 838 FIFTH AVENUE  NEW YORK, NY 10021-T084  (212)249-0100

November 16, 1992
2 Kislev 5754

Rabbi Barryv TabachniKkoff
Congregation Bet Breira
9400 5.W. 87th Avenue
Miami. FL 33176

Dear Barr\v:

I am grateful to vou for sharing with me the summarv of
Congregation Bet Breira‘'s "A Taste of Judaism Proaram."
It is apparent from vour summarv that vou have had
wonderful results from this ocutreach and I am
absolutelv delighted bv vour report. It certainly is
worth emulating.

I am sharing a copyv of vour program with Rabbi Renni
Altman, Director of the Task Force on the Unaffiliated.
This is exactly the kind of program we want to brina to
the attention of member congregations.

With thanks and all good wishes, I am

Sincerelv.

Alexander M. Schindler

cc: Rabbi Renni Altman
Rabbi Frank sSundheim
Arnold Beragman. RJE
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Bet Breira

House of Choice

9400 S.W. 87 Avenue
Miami, Fl 33176-2444
{305) 595- 1500

Fax (305) 279-4147

A RE
Barry Tabachnikadl, DD

CANTOR
Danded Marmorsoen

EXECUTIVE DIRECTOR
Alice Mibler, FTA

EDUCATION DIRECTOR
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PRESIDENT
Edward Winltz
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Robeert Evwen, Rirsal

Monte Kane, Development
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SECRETARY
Haward Kleinbeig

TEEASUERER
Charles Tishgar
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Mima Meyer
Richard L. Lewvy
Horwared Cantor
Laiwierce E. Soedr
Naomi Oisier
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November 4, 1993

Rabbi Alex Schindler
UAHC

838 Fifth Ave.

New York, NY 10021

Dear Alex:

The enclosed memo describes a program which we innovated last
Spring. | believe that it is similar in spirit to your recommendation that
our congregations do more of an "outreach" in opening our religious
schools to non-affiliated families on a trial basis. After hearing your
recommendation at the Convention in San Francisco, | wrote up this brief
description of our experience and have shared it with colleagues locally.

| believe that it is a program worth emulating and encouraging on a
larger scale to enhance its significance. If you have further questions
about our experience, | would be happy to respond to your inquiries.

Faithfully yours,

on_ _55‘"“/

Rabbi Barry Tabachnikoff

cc: Rabbi Frank Sundheim
Arnold Bergman, Education Dir.



CONGREGATION BET BREIRA

9400 SW 87 Ave.
Miami, FL 33176-2444
(305)595-1500

Fax (305)279-4147

MEMORANDUM

DATE: November 11, 1993

TO: Colleagues

FROM: Rabbi Barry Tabachnikoff

SUBJECT: A TASTE OF JUDAISM PROGRAM

1.0 In the Spring of 1993, Congregation Bet Breira devised a program to invite non-

1.1

1.2

20

2.1

affiliated families to enroll their school aged children (age 8-11) for the final six
(6) weeks of our religious school year.

In doing this we had TWO goals in mind.

FIRST, we wished to offer young students an introduction to Jewish
education on a cost free basis.

SECOND, we hoped to entice families to return and consider
membership in our synagogue during the ensuing membership drive
period.

Costs to the synagogue included the expense of publicity through direct
mailing to our membership, and advertisements in the local press both secular
and Jewish. We also paid for the cost of a teacher and incidental materials and
refreshments for the six week period.

As a result of our announcements to the general public, we subsequently
enrolled 23 young students who attended our pre-Purim program, our Passover
preparation (spring break) and closing weeks of religious school.

Parents attended the first orientation session and were welcomed by the
Education Director as well as the Rabbi. The instructor was introduced and after
a school-wide worship assembly, the students were taken to their own
classroom.



2.1

22

2.3

3.0

3.1

3.2

4.0

4.1

42
4.3

4.4

5.0
5.1

52

Parents attended the first orientation session and were welcomed by the
Education Director as well as the Rabbi. The instructor was introduced and after
a school-wide worship assembly, the students were taken to their own
classroom.

In subsequent sessions, parents were invited to attend a model-Seder and a
FAMILY NIGHT SHABBAT dinner and service, as well as the closing day
ceremonies.

Students were integrated with the regular school worship service on a weekly
basis. They were included in all regular mailings from the school and
congregation during these months.

As of July, 1993 we found that 21 of the 23 families had chosen to join our
congregation and had already made application, attended an orientation
session and spoken to our Administrative staff about membership.

One family, when contacted by phone, indicated that they were joining another
congregation (Reform), for reasons of convenience related to the number of
days of religious school classes per week.

One family indicated that they were not interested in enrolling for additional
Jewish education for their youngster “at this time."

SUMMARY OF THE PROGRAM

It generated tremendous good-will, not only among the families who enrolled
but also among the general public who heard about it.

It generated a large number of new members for our congregation.
It resulted in an affiliation rate of nearly 95% in the subsequent fiscal year.

This program also generated widespread interest in our Jewish Community
when it was announced at local meetings of Rabbis and Federation Leadership.

RECOMMENDATION:
| recommend that this program be repeated annually during the final few weeks

of the school year.
| urge other congregations to imitate the program as a good-will gesture and as



5.3

a generator of additional membership interest.

| urge the National leadership of the U.A.H.C. to endorse this program and
recommend it as an inexpensive way of achieving a more flexible image and
effective manner of being a "gateway" for attracting new membership to the
synagogue.
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Reform
Movement
Targets
Converts

he president of the Reform

I movement, Rabbi Alexan-

der Schindler, has proposed

a controversial plan tospend $5

million to aliract nes-Jawe do Alve
movement.

The proposal was made dur-
ing Schindler’s keynote address
to more than 4,000 Jews gathered
at the 62nd biennial of the Union
of American Hebrew Congrega-
tions held in San Francisco last
weekend.

Schindler urged the move-
ment “unabashedly and urgently
to resume our vocation as mis-
sionaries, as champions of Ju-
daism.”

Schindler’s call raised eye-
brows among delegates at the
convention and leaders of Ju-
daism’s other denominations.

Rabbi Ismar Schorsch, chan-
cellor of the (Conservative) Jew-
ish Theological Seminary of
America, said “at a time when

“It borders on the
incredulous to

hear of a proposal to
put serious money
into bringing
Judaism to the non-
Jewish world”

Jewish leadership is dismayed at
the increasing rate of intermar-
riage, and Jewish financial re-
sources are stretched ever thin-
ner, it borders on the incredulous
to hear of a proposal to put seri-
ous money into bringing Judaism
to the non-Jewish world.™

Sheldon Rudoff, president of
the Union of Orthodox Jewish
Congregations, said “the concen-
tration should be on making Jews
committed” to Judaism.

Rabbi Moshe Sherer, president
of Agudath Israel of America,
said "[the Reform movement] has
launched another public relations
numbers game to increase its con-
stituency. Unable to accomplish
this goal within the Jewish com-
munity, the Reform leaders are
once again reaching out to the
non-Jewish world to bolster their
ranks.’” (Sherer was referring to
the Reform movement's 1984 de-
cision to adopt the principle of
“patrilineal descent.")

Renni Altman, director of pro-
grams for the unaffiliated at the
UAHC, said in an interview that
Schindler’s proposal "means cre-
ating more welcoming congrega-
tions which potential converts see
as exciting and spiritual places,
We're not going to stand on street
corners”” preaching. — DEBRA
NUSSBAUM COHEN, [TA

== Highlights:




RABBI ALEXANDER M. S5CHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT  B38 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

November 15, 1993
1 Kislev 5754

Carol B. & Aaron H. Schectman
23 Elinore Avenus
Elberon, NJ 07740

Dear Carol and Adcon:

Thank vou so much for sharing with me vour verv fine
letter to the MW Jewish News of Essex Countv, New
Jerseyv. It is a thoughtful response and I am grateful
to vou for having written as vou did. As a matter of
fact. vou posed the verv question I did when I first
saw the Wertheimer article. I believe his comments
were based merelv on a line in a press release, for he
certainly was not at the Biennial nor did he have an
opportunity to read my speech. Be that as it mav, I
thank vou again for writing.

I am also grateful for vour having taken the time to
think about a name change for the UAHC and I appreciate
vour suggestion. To my knowledge, it is the first we
have received. I am sharing it with our Communications
Committee which will be handling the details of
presenting a new name for consideration. It will
probably be a long drawn-out process, but I am grateful
for vour reflection.

With appreciation for vour manv Kkind comments and with
warm good wishes, I am

Sincerely,

Alexander M. Schindler

\'-..- ']



23 Elinore Avenue
Elberon, New Jersey 07740
November 6, 1993

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021-7064

Dear Rabbi Schindler:

Enclosed please find a copy of a letter sent to the MW _Jewish News of Essex
County, New Jersey. This is in response to an article as explained in our response.

However, you asked in San Francisco to suggest a name in place of the venerable,
Union of American Hebrew Congregations. We thought about this a good deal and came

up with the following: @ G,.

ARJC = Association of Reform Jewish Congregations /

We enjoyed the Biennial and in particular were impressed with the scope and
importance of your address. The Union was in very good hands and it seems that what
you have suggested will lay out an appropriate and interesting path into the future.
Ve smoere },rnurs

Y s~

Aamn H. Schectman
Carol B. Schectman



23 Elinore Avenue
Elberon, New Jersey 07740
MNovember 6, 1993

To the Editor

MW Jewish News

901 Route 10

Whippany, New Jersey 07981-1157

Dear Sir:

This is in reference to the Op-Ed article on p. 43 of the November 4, 1993 issue of
the MW Jewish News entitled "Proselytizing bad for the Jews; costs will be multiple” by
Jack Wertheimer.

Was Mr. Wertheimer in San Francisco to hear Rabbi Schindler's speech? We
doubt that he was. We were there and cannot find in our memories or in the
transcription of Rabbi Schindler's speech any reference to an "aggressive campaign to
convert ‘'unchurched' Americans”. Also quoted in Mr. Wertheimer's article is the sentence
referring to proselytizing of non-Jews married to Jews, "as well as 'our neighbors who
belong to no church™. The quoted material was not included in Rabbi Schindler's address.

You have identified Mr. Wertheimer as a professor of history at the Jewish
Theological Seminary of America. No professional historian would insert words into text
he or she is supposedly quoting. No professional historian would write an article,
purporting to be a reaction paper to a conference held a continent away, and substitute a
polemic instead.

It is unfortunate that immediate responses to the 62nd Biennial meeting of
Reform Judaism were inflammatory interpretations of remarks which addressed a problem
facing all Jews. Intermarriage is a fact of life. Cutting off offspring and relatives who
wish to remain Jews and have their children be Jewish is a vexing problem. Rabbi
Schindler did not propose the solution as going out to the non-Jewish population to
"proselytize”. He addressed the main difficulty of Reform congregations where the non-
Jewish partner of a mixed marriage would like to participate in congregational life. Rabbi
Schindler addressed a multitude of pressing problems. His remarks can be read as a
Responsa rather than as a blue-print or artifact carved in stone.

The issue is how much and how far should a congregation go and how much and
how far should Reform Judaism support the ongoing change of our religion as we near
the millennium. We heard Rabbi Schindler say that we should find a role for the non-
Jewish partner if we wish to keep the children Jewish. It is not only for religious reasons
but just common sense. Most Reform congregations who have welcomed mixed families
are wrestling with the problem of the role of the non-Jewish partner.



The MW Jewish News has done a disservice by not providing a voice or (the
readily available) copy of Rabbi Schindler's address as a counterpoint to Mr. Wertheimer's
incorrect and biased commentary.

Ny e
bl BAokotortm—

Aaron H. Schectman
Carol B. Schectman
Delegates to the 62nd Biennial Convention from Temple Beth Miriam, Elberon, N.J.

Former residents of Livingston, N.J.



November 8, 1993
24 Heshvan 5754

Rabbi Stanlev T. Relkin
R12 Main Street

P.O. Bax 1333
Greenville, MS 38702

Dear Stanley:

Tt was good hearing from vou and while T am sorry that
vou were unable to attend the Biennial in San
Francisco, T am pleased that vou have heard such fine
reports. Tt was, indeed, one of our best ever
conventiona, it certainlyv was the largest.

Many thanks for sharing with me your sermons on
progelvtizing. T was pleased to learn that vou have
apoken on this subject to vour members and the class
vou conducted sounds fascinating. T look forward to
gome quiet moments when T will have an opportunity to
peruse the pages of vour sermons with care,

In the meantime, T write to convey my appreciation for
vour thoughtfulnegs in sharing vour views with me and
for vour words of support.
With every good wish, T am

Sincerely,

Alexander M. Schindler



RABBI STANLEY T. RELKIN, D.D.

(601)335-9460 (Home) 512 Main Street
(601)332-4153 (Office) P. O. Box 1333
Greenville, MS 38702-1333

November 1, 1993

Rabbi Alexander M. Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021-7064

Dear Alex:

| am sorry that | was not able to make the UAHC Biennial in
San Francisco. | understand it was outstanding. | read the
press coverage of your major address advocating a return to
proselytism and am in full agreement.

Enclosed are copies of the four sermons on the same theme |
preached for the 5754 High Holy Days titled, "An Old, But
Daring Proposal." The sermons were well received by the
congregation, not that they are going to become suddenly
active. Many commented to me that the people they know in
this Southern Baptist community are all affiliated. However, |
did begin a twice monthly evening course, "All You Want To
Know About Judaism, But Were Afraid To Ask," attended by
about 15 individuals, of which 11 are non-Jews from the
general community, without connections to the congregation.

Among other things, if the Jewish community had been active
proselytizers in the recent past, than they would be more
'Jewishly literate,” not have lost as many Jews to intermarriages
and the congregations in smaller communities would possibly
be thriving rather than be entries in history books, etc.

| hope that something comes of your attempt to awaken the
Jewish community.

Sincerely,

Sy

Enc.



An Old, But Daring Proposal
by Rabbi Stanley T. Relkin, D. D.
Hebrew Union Congregation, Greenville, Mississippi

e

5754---1993
A Series of High Holy Day Sermons in Four Parts

g

Part One of Four
Erev Rosh Hashana, September 15th, 1993

This evening we meet again to begin a new year, the year 5754 in our religious
calendar. The year 5754 denotes, according to rabbinic reckoning, 5,754 years since the
creation of the world.  Please note that the beginning of our Jewish calendar is not
calculated from the time that scholars believe Judaism to have begun, which is about 4,000
years ago, but from the time when, according to the rabbinic calculation, God began to
create the world, as narrated in chapter one, verse one of Genesis.

An important parenthetical note: To be a believing Jew does not mean that you must
believe that creation took place 5,754 years ago. The Biblical account of creation is an
attempt by the Jews who recorded the Bible to understand the world, to understand how the
world began, to explain the process of creation and to place the world in a value oriented
context. That is why the Biblical account of creation is packed with value statements
affirming that the creation was good and that the world is good.

The Biblical account of creation presents its own distinctive idea of evolution --- first
the creation of day and night, then the creation of an expanse which is separated from the
waters and is called sky, then the creation of earth, vegetation and trees, leading to the sixth
day, featuring the creation of man and woman. Finally, on the seventh day we have
Shabbat, the day of rest.

The Bible does not purport to be science; it is not a scientific account of creation.
You can not use the Biblical understanding of creation to build an atomic bomb,
manufacture a rifle, provide air cooling for your home or study astronomy. The Bible gives
us a value packed understanding of the universe and a value packed understanding of the
relationship of the human being to the universe, the world and everything therein.

As did sages of other cultures in later periods who believed that everything was
composed of four elements: fire, earth, air and water, the Hebrew writers of the Bible had
little understanding of what we know to be physics and chemistry, However, the Jews of the
Bible experienced the same dynamics of living which we do: love and hate, avarice and
unselfishness, good and evil, affection and lust, to name but a few. The Biblical Jew had
an understanding of marriage and family life, sibling rivalry and incest, law and anarchy, to
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name but a few of the many subjects about which the final word has not yet been written,
but concerning which our tradition offers intriguing, sophisticated and subtle insights.

Qur ancestors developed the idea of ethical monotheism. The Jews who knit
together our sacred script gave us values, God centered values which our Jewish tradition
has reformulated and redefined, values which our Jewish tradition has passed to us, and
values which though we honor, are slowly eroding from our lives and the lives of many
around us.

There are Jewish values. Yes, there are Jewish values and these values are worth
transmitting to our children, to our children’s children and to the world around us. We
know that over the centuries a majority of the western world borrowed Jewish values and
appropriated them. In recent years these values have been secularized, which is another way
of saying that they have been divorced from religion and God. But that does not negate the
fact that they are Jewish values, the same Jewish values which emanated from our Jewish
tradition. We must remember that our people has given the world a code by which to live,
values and ideals which are yet to be achieved.

This Rosh Hashana I propose a bold suggestion. It is time for the Jewish people to
renew the active promotion of Judaism, to seek converts among unchurched, unaffiliated
non-Jews. Judaism is not an ethnic identification but a universal religion, a religion
welcoming all who will adhere to its values and ideals and welcoming all who will live by its
teachings.

The time has come for all Jews to live their lives fully, to advertise their ideals and
promote their values. The time has come for us to say to others that Judaism is worthy
enough for them to adopt. The time has come for us to emerge from our self-imposed
protective shell and proclaim that the religion of Abraham and Sarah, the religion of the
prophets, is open to all and merits everyone’s allegiance.

Judaism’s search for converts is well grounded in Jewish teaching. Judaism's
emphasis on conversion is not an original idea. Judaism’s advocacy of conversion stems
from Biblical teaching and was stressed during the Talmudic period. Conversion was down
played only after the year 315 of the Common Era, when Christianity was established as the
Roman state religion under Constantine.

After Constantine’s conversion to Christianity, conversion was immediately prohibited
by the Romans. By the year 407, because many people, I imagine, were still converting to
Judaism, the convert to Judaism and the Jew who aided in the conversion were guilty of a
capital offense and both were put to death.

Rabbi Alexander Schindler, the President of the Union of American Hebrew
Congregations, has advocated an outreach program not only to Jews and their non-Jewish
spouses, but to unchurched, unaffiliated non-Jews. Dennis Prager, a noted tradition
oriented Jewish thinker, an author of Judaic texts and publisher of Ultimate Issues, a far
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ranging Jewish quarterly, has urged Jews to pursue the conversion of unchurched and
unaffiliated non-Jews. I am indebted to Dennis Prager and I share his thorough research
and thinking on this subject with you. The conversion of unchurched and unaffiliated non-
Jews to Judaism is an idea whose time has come and which, with proper and deliberate
preparation and effort, should begin anew and will be eminently successful,

Are you shocked by this Erev Rosh Hashana declaration favoring proselytism? Is
there a better time to suggest change than the New Year? Did you ever think that by not
seeking converts to Judaism, non-Jews may resent Jews? Though this may sound far
fetched, some non-Jews consider the Jewish tendency to shy away from proselytism as a
belief that Jews consider non-Jews to be unworthy, that Judaism is a clan and that non-Jews
will "pollute the purity of Jewish blood.” They reason, further, that the Jewish tendency to
not seek converts means that Jewish identity is ethnic, not religious.

Dennis Prager succinctly states that the non-Jew rightfully feels "there is a
clannishness that pervades much of Jewish life." Unfortunately, this is accurate because the
identity quotient of secular Jews is ethnic and many religious Jews share a similar identity
crisis. However, if Jews seek converts, then they will overturn the idea that they do not care
about outsiders. When we proclaim our values and not our blood lines, our actions will
demonstrate that anyone of any racial or ethnic background can become a Jew.

We are different from other religions because we do not claim that to obtain God’s
blessing and reward we must be Jewish. From the very beginning our tradition has taught
that divine reward or the world to come is not exclusive to the Jew. No one is eternally
damned because he or she is not Jewish. Divine reward can be attained by any non-Jew if
he or she adheres to the laws which guided Noah. Biblical Noah was not Jewish, but was
selected to continue the world because he was righteous in his generation.

One of our great strengths is the teaching, embodied in the seven Noahide laws, that
God judges people by their deeds. Hence, the teaching that non-Jews need not adopt
Judaism to inherit the world to come. This is a noble precept and different from the
teachings of many other religions, who teach that belief matters most, that faith brings
salvation and deeds are secondary.

Our tradition has taught that if the non-Jew follows the seven laws of Noah, he
participates in the world to come. The seven Noahide laws expostulate against murder,
theft, incest, eating the limb of a living animal, blasphemy, idol worship and a society
without courts of law. If we want people to take Judaism seriously, than we must teach
more than the seven Noahide laws to non-Jews. We must reveal that the full greatness and
magnificence of Judaism is a serious option for the non-Jew. Is it not condescending to tell
the non-Jew that we are required to do more and they are required to do less? Does that
not imply that the non-Jew is incapable or inferior?

Examine the world around us and, in particular, our small community of Greenville.
What is Judaism to say to the non-Jew? Though we assert that we want all people to be
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good people, should we not proclaim that we want them to repair God’s world with us as
Jews? Should we not announce that they are welcome to join us, to become one of us, to
be as we are, direct spiritual descendants of Abraham, Isaac and Jacob, Sarah, Rebecca,
Leah and Rachel, to join with us in the task of carrying the Torah forth to the world?

We must throw off the centuries of fear which began with the Emperor Constantine.
We must emerge from the comfort of our self-woven protective cocoon and stand with
Isaiah as a light unto the nations. We have an obligation to teach ethical monotheism, to
teach that Judaism matters, to teach that we are judged by our deeds, to teach that God is
the center of this human world.

The religious aspirations of non-Jews are similar to the religious aspirations of Jews.
We both seek richer lives and Judaism will enrich their lives. Let us not be of faint heart.
Let us understand that the Judaism for which our ancestors lived as martyrs and which has
influenced the world, will be attractive to the unchurched, unaffiliated non-Jew. Let us
understand that Judaism, which gave birth to two daughter religions, Christianity and Islam,
still has the power to influence.

As Dennis Prager has aptly said, "Since Jews do not offer Judaism to non-Jews, non-
Jews have developed, and will continue to develop, their own religions." Non-Jews make
up 99.99 per cent of mankind, would it not be advantageous to have more Jews in the
world? Maimonides, the towering Jewish philosopher of the 12th century, noted that though
Jews introduced God into the world, Christians have taught the knowledge of God and even
the Torah to the world. Is it not our proper and true role to bring God and Torah to the
world? Were we not chosen to make God and Torah known to the world.

1 am not advocating that armed with tracts we go knocking on doors. I am
advocating that we sincerely suggest to our unchurched and unaffiliated friends they look
at the possibility of embracing Judaism. I am advocating that interfaith couples, in which
one is unchurched and unaffiliated, seriously examine, before and after marriage, the
possibility of complete Jewish affiliation. It is only recently that when speaking to interfaith
couples, I hear the Jewish partner say quite proudly, "I would not ask my fiancé(e) to think
about converting to Judaism." I then think to myself, "Should not religious affiliation be
among the most important questions facing this couple? Is not the Jewish half of the couple
proud of being Jewish? Is not the Jewish half of the couple concerned about his or her
Jewish future and the future of Judaism and the Jewish people?” Many non-Jews have told
me that they were amazed that their Jewish partner had never suggested their conversion
to Judaism.

But then I realize, only with sadness, that the Jewish half of the couple has not had
a true Jewish experience, only an ethnic Jewish experience. The remembered Jewish
experience revolved around gefilte fish, chopped liver, chicken and lox. How lamentable
that so many Jews grow up thinking that gefilte fish, chopped liver, chicken and lox are
Jewish, not comprehending that these are but food tastes based on environment. Judaism
is not an ethnic identification, Judaism is a religion.
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Judaism is packed with values. Among the many ideas that Rosh Hashana celebrates
is the concept that Jewish values begin with the acknowledgement that God created a good
world and that we are responsible to continue this good world. A sure way to continue a
good world is to increase Jewish influence by increasing the number of Jews. Let our New
Year be a New Year which portrays to the world that Judaism matters, that Judaism will
make a difference in the lives of unchurched and unaffiliated non-Jews and that Judaism can
be theirs. May our people increase. May we experience a true New Year for us and all
peoples. Amen.

v

Part Two of Four
Rosh Hashana Morning, September 16, 1993

Last night I presented the daring suggestion that Jews rethink their aversion to
proselytism and seek converts among unchurched and unaffiliated non-Jews. I am not privy
to your private reactions to my proposal but, as you can surmise, would have relished to
listen in on your conversations.

Many Jews are startled to learn that our Jewish tradition overwhelmingly favors
proselytism and that it was only because of the Roman Emperor Constantine’s prohibitions,
Christian hatred of Judaism and the deterioration of the position of Jews in the medieval
period that Jews did not seek converts. As Dennis Prager states and these are his words,
"Jew-haters, not Judaism, stopped Jewish convert-seeking."

Judaism cherishes those who convert. Listen to this Biblical commentary: "Said Resh
Lakish: the convert is dearer than the Jews who stood before Mount Sinai. Why? Because
had they [the Jews at Sinai] not seen the thunder and the lightning and the mountains
quaking and the sounds of the horn, they would not have accepted the Torah. But this one,
[a proselyte,] who saw none of these things, came, surrendered himself to the Holy One and
accepted upon himself the kingdom of heaven" (Tankhuma B, Lekh Lekha 6). Amazingly,
Resh Lakish affirms that those who convert are more precious to God than those born as
Jews.

There is yet more commentary in favor of Jewish proselytism. Abraham, the first
Jew, was a convert and Abraham’s conversion did not escape the notice of the rabbis. In
commentaries they emphasized this fact and claimed that God said: "I cherish the convert.
Abraham was a convert” (Tankhuma B. and N. Lekh Lekha). They added: "If a man wishes
to convert to Judaism but says, 'l am too old to convert,” let him learn from Abraham who
when he was ninety-nine years old entered God’s covenant" (Tankhuma B, Lekh Lekha 40).

The Rabbis championed conversion and proclaimed: "Every Jew should endeavor to
actively bring men under the wing of God’s presence just as Abraham did (4vot de Rabbi
Nathan, Chapter 12). Can you now agree that Jewish proselytism is well supported by
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Jewish sources and no longer think I am too far afield? I conclude that our tradition
promotes and welcomes converts to our Jewish faith.

The pages of history are witness to Judaism’s active and positive approach to
proselytizing. The New Testament Book of Matthew describes the Pharisees as crossing seas
to make one convert. The Jewish historian Josephus, who lived in the middle portion of the
first century of the Common Era, records that "proselytism was widespread among the
ordinary people.” He explains that inhabitants of both Greek and Barbarian cities were
zealous for Judaism (Contra Apion 2,39).

Research from the pen of the well known 20th century Jewish historian, Salo W.
Baron, testifies that in the ancient world, Jews were not only active missionaries, but that
by the time of Jesus, 10 per cent of the Roman Empire was Jewish. He concludes in his
monumental work, 4 Social and Religious History of the Jewish People, that because Judaism
actively sought converts, there were 8 million Jews in the Roman Empire.

Dennis Prager points out that it was because of centuries of anti-Semitism, which
resulted in the segregation of Jews from non-Jews and the killing of both converts to
Judaism and their Jewish supporters, that led to Judaism’s lack of emphasis on conversion.
Those who hated Jews forced Jews to ignore Jewish teaching and disregard promoting
Judaism among non-Jews. Ironically, we can conclude, that when a Jew expresses negative
attitudes about reaching out to non-Jews to convert to Judaism, that Jew expresses a non-
Jewish attitude.

Religious Jews, who are opposed to seeking converts, frequently deny that Judaism
has been shaped by history and environment. And yet, their lack of interest in converting
non-Jews is evidence that history and environment have shaped their religious outlook.
When religious Jews deny Jewish teaching and fail to promote Judaism among the non-Jew,
they have permitted anti-Semites and the forces of history to determine their Judaism.
These religious Jews do not grasp that they have dismissed the thrust of those portions of
the Hebrew Bible and Talmud which advocate declaring "God’s wonders among all people”
(Psalms 96:3).

Religious Jews have lost their sense of mission to the world because of Jew-haters.
Jews have become an insular community. They are fearful of stepping out of their religious
and spiritual ghettos. Jews who are most absorbed by Judaism feel no mission to the world
and are unable to focus Jewish purpose on the world outside their self-proscribed Jewish
world. Rather than be guided by the global encompassing direction of our prophetic and
Talmudic heritage, they live in a mental shtetl, imposed by centuries of anti-Jewish deeds.
Paradoxically, Jews who feel a sense of mission to the world and act upon this noble task
are usually those Jews who do not know about Judaism.

The activity of the ultra-religious Jew is inner-directed. They ignore the prophet
Malachi's words: "From the rising of the sun, even unto the going down of the same, my
name shall be great among the nations" (Malachi 1:11). They ignore the prophet Isaiah’s
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words: "Prepare the way of the Lord, make straight in the desert a highway for our God"
(Isatah 40:3). Ultra-religious Jews isolate themselves from non-Jews, developing Jewish law
into narrower and narrower concerns. When these ultra-religious Jews ignore the world
they, according to Dennis Prager’s surprisingly strong view, they "sin against both God and
Judaism.

Secular Jews of the left feel a sense of mission and work tirelessly to bring the
unchurched and unaffiliated to their special ideologies. These secular Jews, who could
contribute greatly to Judaism, instead affiliate with either Scientology, pacifism, New Age
thought, and other sects and cults.

Admittedly, we, Jews, have considerable negative association with missionary
activities. We have been offended by the missionizing efforts of those who are determined
to save souls. But, as I articulated last night, Jews do not seek to save souls. You do not
have to be a Jew to inherit the world to come. Jewish teaching is clear and unequivocal that
all who follow the Noahide laws merit the world to come. This is different from the
thinking of Muslims or Christians, who believe that their particular path is the only path to
salvation.

Judaism desires converts. It does require that its converts become ethical
monotheists. But, as opposed to classical or fundamental Christianity, it does not maintain
that non-Jews must become Jews. In classical or fundamental Christianity, only conversion
to Christianity prevents the non-Christian from the eternal fires of hell. It is the effort and
success of the Christian proselytizer that "saves" the non-Christian soul from damnation.
Judaism, on the contrary, holds that every decent non-Jew can enjoy the world to come.
Interestingly, by becoming Jewish, more is required of the newly converted Jew if he or she
is to inherit the world to come.

As Jews we know that Judaism is not interested in saving souls. Judaism wants non-
Jews to become Jews so that they help redeem the world, so that they help God repair and
improve this world in the here and now. Judaism wants non-Jews to become Jews so that
the world will become a better place.

Although Jews claim they do not seek converts, some Jews have been hyperactive
when seeking converts to socialism, feminism, liberalism and many other movements.
Dennis Prager claims correctly "that the only ideology to which modern Jews have not
sought converts is Judaism. This," he continues, "has often been bad for the world, and it
has often been suicidal for the Jews — in terms of the numbers of Jews lost to these
ideologies, and in terms of the destruction that some of these ideclogies have wrought upon
the Jews."

Jews readily place advertisements in magazines and newspapers, canvass for political
candidates and participate in various forms of social action, but become sensitive and refuse
to ask others to convert to Judaism. If most Jews regarded Judaism as highly as they admire
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secular movements, they would not hesitate to promote conversion to Judaism among
unchurched and unaffiliated non-Jews.

Some Jews divorce themselves from Judaism, but become active in causes they
believe will eventually erase religious differences from the world. They postulate that if the
world is changed, then anti-Semitism will disappear. They may, indeed, be unaware that
they are fearful of fully identifying with Judaism. They do not recognize that Judaism
represents the values which they themselves propose because they are insecure about being
Jews.

They have ample reason to be insecure Jews. Throughout the centuries, have not
many Jews been killed only because they were Jews? How long has religious anti-Semitism
persisted? Did we not lose 6 million Jews in the Holocaust? They earnestly believe that
the way to solve the problem of anti-Semitism is for Judaism to eventually disappear.

They fail to understand, however, that should many people convert to Judaism, there
will be more Jews. Should there be millions of non-Jewish families with at least one Jewish
member, anti-Semitism would decrease. Also, the more Jews in the world, the less apt that
bullies will pick on a small minority people.

Jews who are not religious will have little interest in seeking converts. Why should
Jews who do not care about Judaism want other to be Jewish? Obviously, they should have
no interest in seeking converts to Judaism. But religious Jews, whether they be Orthodox,
Conservative or Reform are the puzzle. Religious Jews should love Judaism and the
question is why should they not want others to live Jewish lives?

I have given you one reason for the Jewish reticence to be active proselytizers: years
of persecution and segregation which led Jews to see themselves as innately different from
non-Jews. However, there is yet another reason and that is a concept which is
philosophically incorrect: namely that the basis for our Jewish commandments and practices
are unknowable or strange. Many religious Jews believe that God gave us commandments
to obey and there is no rationality behind them, implying that Jewish thinking and practice,
though morally correct, are beyond reason. Thus, Jews began to lose Judaism’s meaning and
purpose and the ability to explain Judaism’s greatness to others. Pair this thinking with
those Jews who saw Judaism as an ethnicity, meaning there is a Jewish look and Jewish food
which the non-Jew can never attain or appreciate, and Jews no longer visualize Judaism as
a world embracing religion.

A web of containment was spun: Jews did not want to offer Judaism to non-Jews
because of the effects of persecution; and Jews did not want to offer Judaism to non-Jews,
because although you can convert to a religion, and you can become the member of a
people, you can not convert to an ethnicity.

We must admit that Judaism is capable of standing on its own in the marketplace of
ideas, that Judaism is for individuals who want to enrich their lives, that Judaism is not only
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a religion for us and for our children and children’s children, but it is a religion for
everyone. If not for everyone, why should it be for us?

When we understand that Jews have a mission which embraces the world, Judaism
develops deep and significant meaning and our attitude towards non-Jews change. I repeat,
this does not mean that we knock on doors and distribute tracts on street corners. It does
mean, however, that we examine what Judaism and in particular, Reform Judaism, means
to us. It means that we contemplate how we are different from other peoples in ways other
than eating lox and kreplach, for if that be the case we can substitute saumon fumée and
won ton, or should we call it ravioli. It means that Judaism and its teachings become not
only familiar to us, but relevant in our everyday living. We then become reflecting pools of
the transcendent Jewish experience, from bondage in Egypt to the revelation on Sinai, from
the Golden Age of Spain to the meaning of the Holocaust, from the great yeshivas of
Eastern Europe to the modern academies of Jewish studies, from the founding of the State
of Israel to the recently inked Palestinian-Israeli bi-lateral agreements.

If Jews world wide, and particularly in the United States, embark on such a program
to seek converts to Judaism, it will make a difference. Synagogues, Jewish Federations and
Welfare Funds, numerous Jewish organizations will change the way they look at themselves
and the world. Jewish residences will become Jewish homes and Judaism, including Jewish
practices and ritual, will become guideposts to Jewish living. It will mean that we share our
Judaism by inviting our non-Jewish friends to share our Jewish experiences. But first we
must celebrate Judaism, Jewish practices and Jewish ritual. We must make Judaism a
joyous, treasured part of our lives.

Judaism has a distinctive outlook to offer our troubled world. For God’s sake, for
the Jew's sake and for a world in which we pray that the lion will lie down with the lamb
and in which spears will become pruning hooks, for a world in which every individual can
sit under his fig tree and none can make them afraid, let us dare to try to embrace the
world. The challenge is before us.

o4

Part Three of Four
Yom Kippur Eve, September 24, 1993

I have conducted services for the High Holy Days since 1957. This is the 37th Erev
Yom Kippur Service I have preached, but there have not been many High Holy Days when
I have preached a sermon series. I have been trying to recall when, and I do remember
having done a series or two, but never a series which spanned the totality of Rosh Hashana
and Yom Kippur. I pray that you will not greet me after this service is completed and say,
"Rabbi, you should never do that again. It's too much." I hope that you will be polite,
sensitive and receptive; that is all I ask. I pray that my message will have some impact.
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On Rosh Hashana [ put forth the daring suggestion that Jews seek converts to
Judaism among unchurched and unaffiliated non-Jews. There is ample evidence in
Judaism’s past that Jews were active proselytizers. I examined the reasons why Judaism
ceased to seek converts and why many Jews continue to shy away from proselytism.

Yom Kippur, the Day of Atonement, is set aside for Jews to contemplate their
actions of the year immediately past and set themselves on a new path. In Jewish thinking,
sin means that we have missed the mark, that we have not lived up to expectations. Yom
Kippur is the culmination of ten days of introspection in which we evaluate the expectations
established for the past year and determine expectations for the new year.

We examine our past, and the examination should be both of our personal past and
our actions as Jews, our actions as a people. Because we have examined our past, the future
should be different, open to change. Introspection should lead to change and we all need
change. Our Jewish future, as individuals and as a people, can be different. I am
suggesting that we change, that we look towards a new and exciting Jewish future, that we
again seek converts to Judaism.

Though Alexander Schindler, President of the Union of American Hebrew
Congregations, advocated some years ago that we revive our long dormant Biblical and
Talmudic mandate to seek converts, there has been no rush among UAHC congregations
to implement his words. It is almost three years now since Dennis Prager, a tradition
oriented Jew, the publisher and writer of a quarterly Journal titled, Ultimate Issues, has
written on the same theme and as Rabbi Schindler experienced, again there has been no
rush of Jews seeking to embrace his words to convert unchurched and unaffiliated non-Jews.

I credit Dennis Prager for being the springboard for this provocative series of
sermons and I thank him for providing me with well researched material and various
ideas.ecreasing numbers, "Jews will become,"” and these are the words of Dennis Prager,
"little more than a religious sect, much better known, but not much more influential, than
the Amish."

There is more to consider. We are dwindling. Our birth rate is decreasing. In many
small communities we have become a smaller and smaller percentage of the population.
Synagogues, once vibrant and echoing with the laughter of children and the prayers of
adults, have closed; their Torah scrolls and sacred ritual objects relegated to museums or
antique stores. Synagogue structures, once built with hopes of reaching into the future, have
become restaurants, warehouses, or stores. Our sacred space has devolved into secular
expanse and in some smaller communities we have become a faint memory, faded paintings
on the minds of older residents, but soon to be forgotten. This does not have to be our end.
We can yet contribute to the quality of life in all of the communities in which we live. We
must act.

If Jews do not seek converts among unchurched, unaffiliated non-Jews, then we must
reconcile ourselves to knowing that many individuals in search of meaning and spirituality
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will either adopt other religions or invent new ones. People are seeking spiritual alternatives
and many are not turning towards Christianity. A perusal of bookstores gives evidence of
the growth of "New Age" religions, an increase of various cults, and a fascination with neo-
paganism and the occult. Islam, too, is growing throughout the world and in the United
States, concomitant with a steady increase in Muslim fundamentalism. Secularism, also on
the ascendancy, is another alternative embraced by many. Secularism generates moral
relativism and political substitutes for religion. Though, we have witnessed the fall of
communism, fascism and concurrent totalitarian regimes, we do not see a corresponding
increase of morality and values to take their places. Judaism is a vibrant option to the many
"isms" that were and are no more.

Jews should offer Judaism to non-Jews because Judaism can help bring about a better
world. Many of the individuals who have influenced the world for good were born Jews.
For two thousand years Jews have been reacting to the world, it is time that we begin
influencing the world, begin acting on the world. But to exert an influence on the world,
Jews must offer Judaism to the world; they must teach ethical monotheism to the world’s
humanity.

Judaism can and will make a difference in this world. If we seek converts, we will
be instruments of change. Let us not permit the world to run wild. Why should we be
witness to people choosing religions other than Judaism? Why should the unchurched and
unaffiliated non-Jews not have an opportunity to choose Judaism? Why should we, the
Jewish people, not increase the number of Jews and thereby be instruments to help build

| @ better world?

Six million Jews were lost to the Holocaust, which means that one out of every three
Jews were killed by the Nazis. Today, it is estimated that we continue losing the same
percentage of Jews to assimilation. We need more Jews. More Jews mean greater Jewish
resources to help Soviet Jews and Ethiopian Jews. The fewer Jews in the world, the fewer
Jews there are to fight anti-Semitism and help rebuild Israel. The more Jews the closer our
Jewish problems and the world’s problems are to solution.

We need all kinds of Jews to increase our numbers, not only the ultra-Orthodox, who
though they have a larger birthrate than other Jews, avoid participating in the world at large.
Because it is only the ultra-Orthodox who have an increasing birthrate, it is for Reform,
Conservative and centrist Orthodox Jews to increase our numbers through conversion.

More new Jews will have a positive effect on Judaism. In many Jewish communities,
the community’s more dynamic Jews are new Jews. In community after community, the
leading voices on behalf of Israel and the leaders who establish innovative Jewish programs
are new Jews. Jews by choice bring into Judaism a determination and freshness that makes
Judaism glow with life and meaning. New Jews are not tied down by ideas that have worn
thin. They want to make their Judaism succeed because they have chosen Judaism freely and
openly. You may counter these statements and say that they do not come to Judaism with
childhood memories of Shabbat. But how many Jews today have childhood memories of
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Shabbat? How many Jews today have memories of Jewish observance tenderly and lovingly
performed?

New Jews will challenge us and we do need challenge. They will be joyous and happy
in their Judaism, rather than looking at Judaism as a difficulty with which they were born
and are unable to shed. Many born Jews are amazed that the enthusiasm of Jews by choice
extends to more than food. Being Jewish does not mean chicken on Shabbat. If we were
to search our Jewish halacha, we would not find that this is a prescribed ritual meal for
Jewish observance. It reminds me of when a woman in a former congregation planning a
community Passover Seder told me that one must serve broccoli at a Passover Seder. When
I asked why, she told me that her mother always served broccoli on Passover. I did not ask
her if in her childhood home it was served at other times during the year or reserved only
to tempt Elijah, the prophet, to visit their Seder table? I guess that George Bush would not
attend that Seder.

Rather than live with assumptions that may be incorrect, new Jews will help us
redefine our Jewish identity and rethink our Judaism, Being around new Jews will mean
that we will ask questions about our Judaism rather than assume our Judaism. Converts to
Judaism will persuade those of us who are born Jews to take our Judaism seriously. What
better influence on born Jews than many non-Jews who are choosing to become Jews?
Would not an infusion of committed new Jews, interested in walking in the path of prophets,
interested in repairing the world, interested in giving witness to ethical monotheism, make
for a better humanity and be a noble influence on all of Judaism? Imagine how influential
newly committed Jews would be on Jews who take their Judaism for granted?

As we experience another Yom Kippur, I am convinced that there are a surprising
number of non-Jews who would opt to be part of the Jewish people and live a Jewish life.
I know of many non-Jews who simply go about without any religion, but do admire Judaism.
Many, if given the opportunity and an invitation would become part of a religion that to
quote Dennis Prager, "stresses right behavior over right faith, that teaches one how to
incorporate the holy into everyday life, that stresses a life of the intellect, that makes one
a member of a people as well as religion, that is the oldest ongoing civilization in the world,
[and] that gave the world God and the Ten Commandments..."

On this Yom Kippur let us admit that Judaism is worth living, not only by people
who have a Jewish parent, but by anyone. If Judaism does not have anything to say to
anyone, then it does not have anything to declare to a born Jew. But, Judaism has
something to say to everyone, to contribute to the world. Why direct the message of
Judaism only to those Jews who have drifted away from Judaism? If a message has validity,
then it is valid for Jew and non-Jew, it is for everyone. Why aim our message only to the
estranged Jew? Yes, it would behoove us to regain those Jews who have drifted away. But,
if our message is valid for the born Jew, it is valid for the unchurched, unaffiliated non-Jew.

Perhaps, if born Jews see their non-Jewish friends taking Judaism’s message seriously,
they, too, would take Judaism’s teachings seriously. When many non-Jews, who are
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respected by the community at large take Judaism seriously, I venture to declare that born
Jews will find their way back to Judaism quickly.

Judaism is not provincial. Judaism touches the world. Many Jews ignore Judaism
because they think it only has relevancy for Jews. When Jews understand that it relates to
everyone, they will take Judaism seriously. This Yom Kippur let us vow to take Judaism
seriously. Let us declare that we are Jews who desire to influence the world.

You may be surprised by my sermon this Kol Nidre evening. But, this is an evening
when we are asked to think of the future, to contemplate what we expect of ourselves for
the coming year. This is an evening when we evaluate our past and I am suggesting that we
change, that we become true to what our sages taught, that we seek others to join with us
and become Jews. If Judaism is worthy of our loyalty, is it not worthy of the loyalty of
those who are not Jewish?

I admit that I do not know all the ramifications of how this challenge to seek
unchurched, unaffiliated non-Jews can be carried forth. However, we should begin. We are
part of a great world religion that has given much to the world and still has much to
contribute to the making of a better world. We have not been superseded.

Judaism is attractive to highly intelligent individuals. Judaism is attractive to those
who seek meaning and direction. Judaism is not provincial, but for everyone in the world.
If we sit back and do not accept this challenge, we do not accept our mission to make this
world into a world that reflects the Kingdom of God and reflects the divine. Let us echo
the words of Isaiah and go forth. Let us declare that our house shall be called a house of
prayer for all peoples. Let each of us declare, "Here I am, send me."

+44

Part Four of Four
Yom Kippur Morning, September 25, 1993

This morning I conclude my High Holy Day sermon series on the daring proposition
that once again Jews seek converts to Judaism. I have established, hopefully beyond any
doubt in your mind, that it is not a new idea. Many scholars have concluded that Jews
sought converts until those who were active in converting non-Jews and those they converted
were not only threatened with death, but were killed by the authorities of the countries in
which they lived. It was in the fourth century of the common era, when Constantine
established Christianity as the religion of the Roman Empire, that Jews were forced to
abandon their successful efforts to convert non-Jews under pain of death.

As Jews, through the years, suffered from discrimination, they were not permitted to
mingle and live with non-Jews. As discrimination against Jews intensified, Jewish authorities
deserted the Biblical and Talmudic mandates urging them to seek converts. Under
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Napoleon, they became citizens of France and other countries slowly changed their attitudes
about their Jewish populations. But Jews still suffered in varying degrees. Even in countries
like the United States, Jews experienced anti-Semitism. In more recent times, the Ku Klux
Klan and derivative organizations are still active, performing deeds of hate against Jews.
Though far less blatant than before World War II, Jews still experience the shock of
discrimination, violent acts against their persons and destruction of their property.

I have presented to you the bold and daring idea, not original with me, that once
again Jews seek converts, converts from unchurched and unaffiliated non-Jews. It is a viable
recommendation and should be part of Jewish practice. The big question is how to
implement this audacious program. Judaism has always held that Christians are ethical
monotheists and that together we can work to repair and improve the world. But, we must
strive to influence the world as much as we can, and that means that we should strive to
increase the number of Jews in the world, seeking converts from unchurched and
unaffiliated non-Jews,

Listen to this simple reasoning. Increasing the number of Jews in the world improves
the world. The more Jews in the world the better the world will be. The more Jews in the
world, the less chance that we may again be victims of mad men and despots. The more
Jews in the world, the more we can motivate the world towards the noble, the good, the true
and the beautiful. T am convinced that more Jews will mean less anti-Semitism and more
Jewish security. Let me tell you why.

‘The most searing experience in Jewish history was the Holocaust. The great German
rabbi, Leo Baeck, who survived imprisonment in Theresienstadt, the concentration camp in
Czechoslovakia, said: "If all Germans had had a Jewish relative, the...[Holocaust] could not
have happened.! Dennis Prager, a tradition oriented Jew, who I have quoted in earlier
sermons, claims that "people do not generally slaughter members of their family, or that
person’s friends and relatives. Furthermore, people are simply more disposed to liking those
whom they trust, and they are more likely to trust those whom they know well."

Samuel and Pearl Oliner, authors of a study published in 1989° and also quoted by
Dennis Prager, state that one of the few traits that seemed to typify rescuers of Jews was
having a relationship with individual Jews prior to World War II. The more that Jews will
relate to non-Jews, the more positive will be the reactions of non-Jews. In other words,
Jewish interaction with non-Jews helps to diminish anti-Semitism.

The more that Jews who identify as full and believing Jews relate to non-Jews, the
more positive will be the relationship of non-Jews to Jews. To quote Dennis Prager again,
"...nothing will induce Jews to relate more and better to non-Jews than a sense of mission
to them.” We are not living in the Middle Ages, when Jews were not considered equals to
non-Jews and when Jews were separated from non-Jews behind ghetto walls. When living
under Christian and Muslim rule, Jews rarely thought they could relate to non-Jews as
equals, nor dare to advocate conversion to Judaism. Since Emperor Constantine of the
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Roman Empire, Jews have been forced to turn inward toward themselves, to forgo the
Biblical and Talmudic mandates to seek converts among non-Jews.

Today, we acknowledge that to live in a physical or spiritual ghetto, to forgo outside
contact, is not ideal. Today, Jews have a choice. Today we live in freedom and freedom
means we have the opportunity to once again fulfill our mission to the world. Our mission
'is to teach the world ethical monotheism, the affirmation of one God whose primary
demand is that people treat each other justly.”® We have the opportunity to offer Judaism
to those who are unchurched and unaffiliated, to individuals who do not possess a religious
tradition congruent with Judaism's religious values of ethical monotheism. But T must
emphasize again, that I am not advocating the organization of either door bell ringing
brigades or street corner tract distributors as a means of finding new Jews for Judaism.

Admittedly, not all converts will be fully observant Jews, but not all Jews are fully
observant Jews. Should we not lead a more Jewish life? Just as all Jews, no matter what
wing of Judaism they affiliate with, do not heed Sabbath observance, so not all converts will
heed Jewish halacha meticulously. Just as it is painful for rabbis to observe that born Jews
set priorities where Judaism is lower in rank than a sports event, or lower in rank than
attendance at an extra-curricular school activity, converts to Judaism may do the same.
However, Jewish converts will not lead a pogrom, will not contend that Jews are inferior,
will not teach that Jews killed Christ, or organize and be part of anti-Israel groups. We can
be assured of certain minimal Jewish living by Jewish converts. And if we want more, then
it is for us to set an example.

I doubt that Judaism will attract people who are seeking Jewish salvation. Judaism
teaches that all people who live decent and righteous lives will inherit the world to come.
Judaism proclaims that an individual can attain salvation without converting. But, there is
a good likelihood that we will attract some of the finest people because they will be
attracted to Judaism not for a lolly-pop reward, but for idealistic reasons. People will not
affiliate with a minority culture for the sake of popularity. An individual who becomes a
Jew knowingly moves to a minority group for altruistic reasons. The non-Jew converts to
Judaism not to live a more casual, easier life, but to identify with and become part of a
tradition which has helped change the world.

As Jews, sitting in this synagogue on Yom Kippur, is it not easy to reach the
conclusion that if there were millions more people living a committed Jewish life, the world
would be better? I have been careful to say a committed Jewish life, because than we would
have a world with millions more people living by Jewish values. Would it not be an amazing
world if people observed the Sabbath, remembered that there are values above and beyond
the cash in one’s bank account? Would it not be an amazing world if people could spend
one day per week occupied with matters other than the material, thinking about the values
which undergird good living? What kind of world would it be if individuals develop a sex
ethic that did not glorify sexual repression, but sexual fulfillment and understand that sex
is not sinful? What kind of world would it be if people read the Bible and Jewish
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commentaries, the prophets and Jewish sources, striving to understand the values which
motivated their spiritual ancestors? Is this not an amazing prospect?

I may sound too romantic, not having my feet planted on the ground, expressing what
you consider far fetched. But what about America? Would not America be better if there
were more Jews. And what about Black-Jewish relations, which has developed an impasse
because Jews and Judaism are not understood. And to restate the words of Dennis Prager,
would not America be better "if blacks looking for an alternative to Christianity had become
Jews rather [than] Black Muslims?"

I must admit that when I first thought about the idea of Jews again engaging in
proselytism, I was not enthralled. But, after thinking about the prospect of Jews seeking the
conversion of unchurched and unaffiliated non-Jews, I am excited by its possibilities. New
Jews will invigorate us, give us the understanding that we are not alone, but that Judaism
is a religion which is wanted and chosen by non-Jews, by individuals who earnestly believe
that being Jewish will make a difference in their lives.

If we believe Judaism to be worthwhile, let us behave on the basis of this belief. If
Judaism is worthwhile for us and for our children, then it is worthwhile for the non-Jew.
I have already recounted to you on Rosh Hashana, the New Testament reports that the
Pharisees would cross seas "to make one convert." I quoted the late Columbia University
professor, Salo W. Baron, who wrote that by the time of Jesus 10% of the Roman Empire
was Jewish and that there were 8,000,000 Jews in the Roman Empire.

I can understand how difficult the idea of Jews seeking converts is for you to accept.
I know that it is difficult for the overwhelming majority of Jewry to accept. I have lived all
the years of my rabbinate without confronting this issue because it rarely emerged. It is well
understood by Jews that Jews do not engage in proselytism. True, they once did because
there is evidence of it in Biblical and Roman times, but not since then. Only because of
preparatory reading for the High Holy Days, when I read again the powerful writing of
Dennis Prager, did | understand that we abandoned proselytizing non-Jews not because of
intellectual or religious reasons, but because we were forced to by those who want Judaism
and Jews to vanish. We should ask ourselves if our decision to abandon seeking the
conversion of non-Jews is rational. [ have come to the decision that the reason we have
abandoned the seeking of converts is because we were forced to by those who hate us,
would like to see Judaism disappear and for Jews to become extinct.

I have said thefT do not know how we are to go about actively seeking converts. I
do know, however, that I would not want to act so that | reflect the actions of those whose
proselytism tactics you and I dislike. Last Spring our youngsters attended a conclave in
Jackson focusing on the attempts of Christian groups to convert affiliated Jewish youngsters.
At the conclave the youngsters had the opportunity to note the difference between honest
legitimate groups, those who are upfront with their conversion agenda and those who are
dishonest and masquerade as Jews, such as Jews for Jesus and Messianic Jews. |
commented to the panel of invited Christian evangelists during the question and answer
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period that I appreciated their expression of love for me, but much more than love, I would
appreciate their respect.

If we are to seek converts, we must do so with the utmost respect for the unchurched,
unaffiliated non-Jews we seek to bring into the covenant of Abraham and Sarah. When we
show respect, we show more than love. Respect demonstrates that we are concerned with
the individual’s integrity and personhood, that we consider his or her understanding of
relationship to the world, its inhabitants and God, that we are concerned with more than
the non-Jew becoming a member of the people of Israel.

Love, may I suggest, is frequently self-directed, not other directed. Love makes the
one who does the loving feel good. Respect, however, demonstrates consideration and
regard for the other individual’s person, mind and intellect. Respect is other-directed.
Remember, we are not offering salvation, because the individual who follows the Noahide
Laws already has salvation, we want the unchurched, unaffiliated non-Jew to be one of us,
to be an ethical monotheist.

I recently attended a lecture by Eli Wiesel, who spent his teen years in a
concentration camp and went on to become a Nobel Peace Laureate. Eli Wiesel said that
his fight for many years was and continues to be against indifference. He considers
indifference to be the worst of human failings. The opposite of love, he said, is not hate,
but indifference. The opposite of education is not ignorance, but indifference. The evil in
the world, he affirmed, results from indifference. I thought, then, of my High Holy Day
message. I plead with you to awake from a Jewish slumber and not treat Judaism cavalierly,
to not be indifferent to Judaism. Let us be passionate about our Judaism, let us prove to
ourselves and to others that Judaism has meaning, that Judaism counts, that Judaism matters
in our lives and that Judaism matters in the lives of non-Jews.

As I confessed earlier, I do not know how to institute a program to convert non-Jews.
I do know that it is a program which should involve all Jews, whether living in the big city
or the small town. First, however, we have to be Jews, and I mean true Jews. And yes,
Reform Jews can be true Jews. We can be true Jews if we care about what we do today and
what it will mean for tomorrow. Then, by our actions, we transmit Judaism to our family
and friends, and to the community in which we live. You may claim that you do not know
what to do. If you think about it, I am sure you will know what to do. You will know how
to lead a Jewish life which, I suggest, means conversing with the Jewish past so that there
will be a Jewish future. If those two objectives are met, then Jewish life has significance in
the present.

We stand at a crossroads. The number of Jews is not increasing. We, as Jews who
care, as Reform Jews, must be concerned enough to declare that Judaism is vital for the
ongoing success of the human endeavor. Let us decide to influence the world so that the
world does change, so that it does reflect the divine, so that it is a manifestation of Jewish
aspiration and ideal. Can that be bad? Of course not, it is good. Let us so live as to share
our hopes and our dreams to make this world a better place. A sure way of making this
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world a better place is to increase the number of Jews. This year and in future years,
declare, "Here I am, I will do it."

1. Quoted by Dennis Prager, as reported to him by the late Prof. Jakob Petuchowski of
HUC-JIR, who heard Rabbi Baeck make this statement at a public lecture.

2. Oliner, Samuel and Pearl, The Altruistic Personality, Free Press, 1989.

3. Quote is from Dennis Prager.
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SAMUEL EGAL KARFF, DHL.
RABBI

November 16, 1993
2 Kislev 5754

Dear Alex:

Thank you for your kind letter. I was pleased
to attend and participate in the 62nd General
Assembly. I needed to be back in Houston
Sunday night and I combined attendance at the
Biennial with visiting my sister’s only son
and his significant other.

Nevertheless I was able to experience the
Friday night and Shabbat morning services
which I found exceedingly spiritual and
inspiring. Your presidential address was a
model of eloquence, passion and soulfulness.
There was, as always, much wisdom in your
perspective even if I found myself taking
issue with your "missionary™ stance.

I did get to see Rhea. She is as vivacious
and pretty as ever.

In the hope that one of these days we can do
some catching up and with fond regards to Rhea
in which Joan joins me, I am

Rabbi Alexander Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021
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November 16, 1993
2 Kislev 5754

David R. Frazer, Esq.
3101 North Central Avenue
Suite 1600

Phoenix, AZ 85012-2652

Dear Mr. Frazer:

It was thoughtful of you to write after reading my
Biennial President's Message. I much appreciate your warm
words of commendation.

While brick-bats have been flying from some co-
religionists, there are also many thoughtful expressions
of support for my call for proselytizing. Your own words
of favor are appreciated! While I do agree with your list
of areas which you believe will help Judaism grow, there
is one exception. I perscnally do not officiate at
interfaith marriages nor do I believe that officiation
will bring the couple closer to Judaism.

There are, however, ways to accept and welcome interfaith
couples into our community without rabbinic officiation at
their marriage. I have often said it is not the "yes" or
“no" response to the couple which brings them close to
Judaism. Rather, it is how the rabbi's position is
articulated to the couple sco they understand the rabbi's
wviews. There must be an open exchangeand explanation, one
cannot merely put off a couple with a negative response.
The rabbi must show care and concern in dealing with such
couples and no one else at the synagogue should respond to
requests for interfaith ceremonies. An immediate no from
a secretary or temple administrator or leader can be a
terrible put down to a family reaching out to the
synagogue! The rabbi must take time to speak with the
couple, preferably to meet with them, most certainly so if
they are members!
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Be that as it may, I thank you for writing and for sharing
your thoughts with me. They are much appreciated.

With every good wish, I am

Sincerely,

Alexander M. Schindler
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November 8, 1993

Rabbi Alexander Schindler

Uniocn ¢f American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

Dear Rabbi Schindler:

I was delighted to read of your keynote address at the
Biennial of the Union of American Hebrew Congregations in San
Francisco on the subject of evangelizing non-Jews.

In order for Judaism to grow, we need to move forward in
several areas simultaneously: more creative Jewish education for
young Jewish adults, Jewish outreach, user friendly synagogues and
temples, Rabbi officiation at interfaith marriages, and finally
proselytizing non-Jews.

Critics of the evangelizing plan will be many but
dramatic change of any kind is always opposed by the majority.
Isn't it ironic that so many members of the Rabinnate have
conveniently forgotten our long history of proselytization.

Sincerely,
= i
"..- s = = 'IL o
DRF:ib David R. Frazer
Enclosure
P.5. Enclosed is an article I wrote for the Phoenix Jewish

News on "Rabbi Officiation at Interfaith Marriages" which
may be of interest to you.

DtR‘ Fll
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[ ntermarriage: are rabbis out of touch?
e

By DA\"I.D R. FRAZER

ive yasra sgo. rabbinie officiation at
intermarriage ceremoniled wis only &
Reform Jewish issue. Serious comtro-
versy raged amoag Heform rabbis as to
whether or not they should officiate at
the wedding of & Jewish end & pon-Jewish part- .
ner, and if so, under what conditions. lo the
Conservative and Orthodox movements, there wes
no dispute. These rabbis weuld not then, and will
not now, porform an interfaith marringe.
Tedny, the situstion ls much the same, Nation-
ally, about 40 peroent of Reform rabbis will per.
form interfnilh marriages with certain stipula-
tions; that the childzen will be rained as Jows;
that the eoupls agress to join the rabhi's templs;
or that the nom-Jewish partnar is willing te ini-
tinte the conversion process.

Shocking changes

In Phosnix, typieal of many eition acrons Amer-
fea, me Roform rabbi with o pulpit will officlate st
an interfaith marriage, leaving such marringes to
tw'e part-tima rabhia, & part-time cantar or Lo the
Christian elorgy.

A recent survey conducied by the Council of
Jowish Fedorations revesls that from 1985 to
1800, 61 percent of the marriages of people raised
as Raform Jewi and 50 percent of ‘tﬁl marTiages
af those raised as Consorvative Jews were mix»
od. An equally shocking change occurred Among

rihedox Jaws, whera 25 percant of the marriagos
ward suldl s the faith, In 1974, only one Jew in
four maeriodk non-Jaw,

But while the views of the rabbinate — Reform,
Conssrvative and Ombadasz — have not changed,
the views of lay people have changed dramatic-
ully. s

~ Qut of touch?

Ian & receni survey spocsored by the Jewish
Cutreach Institate, 90 percent of the Reform
laity and TO percent of Conservative lafiy said
that they weuld Hie te see thelr rabbls efficiate
af intorfaith marriages if the couple was com-
mitted to ralsiag their children ns Jewish,

Ia addition, mare than 70 percent of the Cone
servative laity said that i s grandchild of theirs
was belng raised as & Jew they would regard
tho child as Jewith even if the mother was oot n
Jew. Less thaz eme outl of thres Conservative
rabbls agresd.

Are rabbis sk of touch?

Soma Juwish leaders Belisve that lay peopls
ars substantially ahead of thelr religlous lead-
ers, Included in this graup is Dawid Balin, foand-
ing prrndan’l of the Jewish Outreach I:|:|.|I'.11.ul.l.
which deals eaciusively with guisiican af - Jaw-
ish intermarriage. Belin ru,! aits that “rabbin-
ie leadership is in danger of baing out ef tooch
with the changing demographics of the Amari-
can Jewish community, and the rank sad file o
American Jews are ready ia u:n;niu iha reallty
that ln u free socloty Intermarriage is going to
inke place, and therefore naw lpprulthil mul-t
be undertaken if Judafam & to worvive” 7

Ona new appreach by [ay people in the Jewlsh
cammunity weuld be Lo commuonieats their con.
eorna bo their rabbiz, since thare is & substantisl
digerspancy bstwesn ths mors flaxikis
vigws of the laity and the strict constractionist
views of the rabbinate.

1t is surely no secret that congreganta la

.and law, Today many third-party payors
“insist on second opinions befors agree-

temples and synagogoes do not regularly confer
with their rabbi on controversial isaues of the
day mor da they write lotters to the editor of the
congregation's internal bulletine. Rabhia are
thus insulated from the changed views of Lheir
ongregants.

Mereover, religlous erganieations are not run
55 democracies when it comes to “rabbi-type”
issues. Those declslons are loft to the discretion of
the rabbi, though iz some cases in conjunciion
with the religicus committes,

Questioning opinlons

What usually sccurs in temples and synagogues
in that & faw prople In ihe congregation becomme
exercised about religious fssues including, from
time to time, & lm-ifmirm rity of board members,
Even then, ifthe rabbi takes s sireng position, the
eppoaition wsually will dissipate. Congregational
democracy only applies to non-religious israes
bacause rabbis, like doctors and Inwyers, are con-
sidered kighly trained and educated sxperts, and
thafr werd s considered the "law.”

Consider, howevar, what has happened in the
medical nad legal professions In the
Inst 10-18 years. Second and third apin-
fons are commonplace in bath madiciae

Ing to pay for a medically recommended
procedure,

c-Question views

Im a similar vein, and without sug-
gesting disrespect, it wounld also make
pende o quirtion the views of your
rabbd when you are told thet rabbis
cannot officiate at an interfmith mar-
riage because the marringe cannot be
condacted “according tothe law of Moses
and lsrasl.”

Ank your rabbiif your family is about
te beturned away because of & proposed
mixed marriage, whare in the Bibls ar -
Talmud in it stated that Intorfaith mar-
ringes cannot be performed by the rab- -
binate? The enswer s that such a
prohibitiea doss not appear in aither
place.As & matier of fact;'ths words
*according to the lawof Moses and Ia.
rael* did not appear ms pari of
the oral fermula of marciage until the
11tk or 12th century, and there is little
eredible evidence that failurs to use
these words iavalidates the marriage.

Arguing tradition

‘Whare the lnsne afistormarelage off3-

-einting gots off the track and Into the mever-
raverland of religious tradition is when the rabhi
argues that if be offlcintes at the ceremony he in
putiing the stamp of n val on the interfaith
marriage, But (s the rabbi who refuses to efficiate
_puiting his seal of approval en the interfaith
marriage when, alter the cersmony, he welcomes
the sams coupla into the mnmutinn un part of
Operation Outreach?

n both carna, the anewer lhuu.'l.l:t be the sama,
Tha rabbi is set supporting the interfaith mar-
riage; he ir ¥imply making an sttempt to retain
the Jawisk '=jouse as an sctive member of the
Jowiah religion and haping te'bring the non-
Jawish spouse i by conversion.

Where is it
stated th at
interfaith |,
marnages

cannot be
performed
by the

rabbinate?

In many Reform, Conservative and Orthodox
congregations, the post-marriage scenario, as
described mbove, in exmctly what is taking
place, Mo, wo will net marry them buil yes, if
thay show up on sur doorstep wa will take tham
in,® muoch like the mnewhort homeless child,
wrapped in old newspapers, that ia lefi at the
I:Iivt'k door of Jewish Family and Children's Ser-
wicd,

Hypocrisy marches on

The problem with the rabhinie rationals for
nol afficiating is that it doss nol address the
large missing perscas group. What happens
0 thoss icterfaith conples wha, after rejecion,
never come back Lo their temples or Eynagogues?
How many of these Jewish missing persons
arg permanently disafMliated from (he Jewish
coremunity? How many are new sttending wer-
vices in the church of the miniater whe married
them, or are dissssociated from organized reli-
glon completely?

The recent Council of Jewish Federations aur-
vay provides & partisl anrwer. 1t was found that
the childran of in-
terfaith couples
tended nost te be
raiged as Jews.
Forty-one percent
were being raised
inotherreligions,
primarily Christi-
amity. Thirty-one
pereenl wese b
Ing raised without
ary religionat all,
aed only twanly-
sight _percent
ware being raised
as Jews.

Conflicting
positions

One Jowlsh or-
ganization that is
in the middle of
the controversy
on officiation st
joterfaith mar-
riages in the Cens
tral Conforence of
Amprizan Rabbis,
n group that has
been in existance
foraver 10 yéars.

On oné hand,
CCAR hes delay-
ed taking a re-
vised “.p.prE on olficiation at interfaith marriages
pince 1873, while during this peried, intermar-
ringed hive reached crisis proportions.

On the ether haod, in 19990, in a rather surpris-
ing action, the CCAR supported the legitimney of
p. wnd leabinn rabbia n#twﬂ.‘hlhndmithl Ipis

[ J-mnlga i the Torah and elsewhere eom-
d-uln.n[u; homasexuality. This, it appéars that on
the subject of homossxuality, the CCAR ls willing
to sverlook a direct prohibition in the Bible, while
on the subject of afficiation at interfaith mar-
risgea, the Reform rabbinate condemns the prac-
tice ‘on the basis of questionable and suspact
grounds,

David Frarer is a Phoeniz attarmn:



November 16, 1993
2 Kiglev 5754

Rabbi Daniel Pernick
Beth Am Temple

P.O. Box 1200

Pearl River, NY 10965

Dear Dan:

Many thanks for vour most gracious letter., I am pleased
to enclose herewith a copy of my Biennial address so vou
mayv read it first hand rather than draw conclusions on my
comments by second hand accounts.

As a matter of fact, I do plan to send the speech out to
all of our rabbis and presidents with a letter of
explanation concerning my call for outreach to the
unchurched. From the mail and comments I have received,
there is obviouslv quite a bit of misunderstandina, not so
much from those who heard mv speech, but from people who
reacted to the press releases on myv President's Message.

I am also grateful for vour comments about way and means
to undertake this new dimension of Outreach. Let me
assure vou that vour suggestion concerning the media will
certainly be included in the ideas with which we will
struggle in the coming months in order to come up with the
best possible means of going about this critical program.

As to working with our regional Outreach staff and laity,
vou may be assured that we will certainly do so. As a
matter of fact, one of mv dreams is to provide for an
Outreach staff which is full time in every region and even
possibly in maijor communities of the United States and
Canada. Our present coordinators, most of whom are part
time, do a remarkable job in behalf of Outreach, just
think of how much more could be done were thev engaged on
a full time basis!



In any event, I am truly grateful for vour words
appreciation and support.

With every good wish from house to house, I am

Sincerelyv,

Alexander M. Schindler

of
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Témp}e 60 Madison Avenue « P.O. Box 1200 « Pearl River, N.Y. 10965 « Tel. (914) 735-5858
Affiliated with the Union of American Hebrew Congregations

ol Crangetown

Rabbi Daniel Pernick
Cantor Geri Zeller

Charles Silverman, President
Iris Schwartz. Principal

November 10, 1993
26 Heshvan, 5754

Rabbi Alexander Schindler, President
UARC

838 Fifth Ave.

New York, NY 10021

Dear Alex,

Like many who were unable to be in San Franeisco, I have been
reading second-hand accounts of your address rte the UAHC delegates
(will copies be sent to rabbis and/or all UAHC congregations?).

I'd like to share a suggestion and a comment with you regarding
this new dimension of Outreach. 1In the first place, I believe that
the monies raised could be most effective as part of a national
media campaign. TV commercials, such as those done by the Mormons
are very impressive. I believe that if we wish to reach "the
unchurched", television is an essential medium. Neither should we
leave the pages of the nation's newspapers and magazines to Jews
for Jesus (sic) during the seasons of Hanukkah and Pesach. A
coordinated multi-media strategy affords the best opportunity to
achieve your stated goals.

Ah, but what if we succeed? 1 know that in the New Jersey-West
Hudson region of the UAHC, up till recently led by another of us
Worcesterites, Danny Freedlander, there is a shortage of rabbis
willing to devote meaningful time to working with Jews by Choice.
If this is true elsewhere, we may find ourselves with people
knocking at the door, but no one to let them in. Perhaps some
thought could be given to hiring a non-congregational rabbi (or
other Jewish professional), in each region, whose sole purpose
would be to work with these prospective Jews by Choice.

In any event, I would suggest continuous coentact with regional
OQutreach chairpeople as the future program develops.

Best wishes to you and your family.
Shalo

Rabbi Daniel Pernick
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RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-T084  (212)249.0100

November 18, 1993
4 Kislevw 5754

Martin J. Warmbrand
365 West 25th Street
New York, NY 10001

Cear Martin:

Thank vou for veour thoughtful note and the most welcome
contriburtion toward our effort.

It might interest vou to Kknow that I am familiar with
the United Israel ﬂcvement as David Horowitz and mv
father were friends and the verv first article I ever
published was in what was then the United Israel
Bulletin. It was an article on Ame Palliiere. who was a
Catholic priest who found his wav from Rome to
Jerusalem.

I am. of course. delighted that I was able to
institutionalize this idea, and indeed we have made
guite a bit of progress since I first made mv proposals
in 1978. Literally thousands of men and women have
become "Jews bv Choice". have been welcomed with open
arms into our congregations - - most of them via
marriage to a Jew, but not exclusively so bv anv manner
oY means.

Again, mv thanks for all vour help.

Cordiallv,

Alexander M. Schindler



Martin J. Warmbrand
365 W, 25th St., =19.B
New Yerk, N.Y. 10001
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RABEI ALEXANDER M. SCHINDLER o UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

November 15, 1993
1 Kislev 5754

Rabbi Amiel Wohl

Temple Israel of New Rochelle
1000 Pinebrook Blvd

New Rochelle, NY 10804

Dear Amiel:

Many thanks for vour good wishes concerning mv call for
Outreach to the unchurched. I am grateful for vour
support and I will certainly bear in mind vour offer to
be of assistance in this endeavor.

Thank vou, toc, for sharing vour recent sermon on the
subject, I look forward to some guiet moments when I
may peruse its pages.

With fondest regards from house to house, I am

Sincerelv,

Alexander M. Schindler



AMIEL WOHL, Rags

Temple Isfael of New Rochelle

1000 Pinebrook Bivd. » New Rochelle, NY 10804 » 914-235-1800

November 5, 1993

Dear Alex,

May your call for conversion efforts prosper.

As a covenant pecple, we are to be a light to
the nations.

I would like to help you in this work.
Enclosed is a recent sermon on this subject.

Sincerely,

ﬁ.—’.ﬂf—?w

Rabbi Amiel Wohl

AW:hl
enc.



MEETING THE CHALLENGE
CONVERSION TO JUDAISM

Rabbi Amiel Wohl
Temple Israel of New Rochelle

Friday, October 18, 1991
11 Heshvan 5752



MEETING THE CHALLENGE
CONVERSION TO JUDAISM

Rabbi Amiel Wohl
Temple Israel of New Rochelle
Friday, October 18, 1981 = 11 Heshvan 5752

If there is one principle which Judaism taught unceasingly it is the right of
every group to maintain its identity and to perpetuate itself. This is why the Jew
withstood all adversities, and all punishment; he refuses to give up his identity;
she refuses to be absorbed by the majority among whom she lives. As a correlary to
this principle, the Jew always granted the same right to other groups, and has, as
a matter of consistency, discouraged overt proselytising, considering that every
group, every people, by remaining loyal to its own tradition and its own values can
contribute its best to the common reservoir of civilization.

The bases of the Hebraic contribution to western civilization, and the Hebrew's
greatest gift to humanity, is the ideal of the one God, Creator of heaven and earth.
According to the Biblical account, this conception first dawned on Abraham and was
carried forward by Isaac, Jacob and Joseph, and reaffirmed at Mount Sinai. This cne
God idea was proclaimed aloud - Shema Yisrael - adhered to through persecution and
vilification. The Jew sacrificed his life for its sake, and made it central to his
whole existence.

The Jews of today, adhering to the monotheistic tradition of their fathers,
number some 12 million souls. But, through Jesus and Paul, the Hebraic teaching (in
a modified form) passed to Christendom and is now cherished by 1,600,000,000
Christians throughout the world. Six centuries later, it was reiterated in Arabia,
with desert sterness, by Mohammed, and is now the creed of 800,000,000 Muslims.The
kernel of both religions is the terse declaration which we Jews traditionally
believed %o be uttered by the Almighty at Sinsi: "I am the Lerd thy CGed....Thou
shalt have no other Gods before me." (The first of the ten commandments.) There is,
of course, more to monotheism than this dogmatic affirmation, for it was we in
Judaism who broke the shackles of polytheism and animism, the worship of animals and
images, of the stars and planets, of the winds and spirits, of a plurality of
deities such as those in the Hellenic Pantheon, with their human appetites and lusts
and failings. There was in this a degrading and demoralizing effect. The moral
code accompanying biblical monotheism emphasized the value of human life, the
sanctity of the home and the dignity of the marital relationship. If God and the
covenant people were to be faithful, so each man and wife.

Monotheism undergirds the +triumphs of modern science. Such advances werse
propelled by confidence in the raticnality of the universe, proclaimed by the
Hebrew prophets and the ethical monotheism that they taught. The God of Israel wWas
a God of righteousness. This overwhelming passion for righteousness is insisted
upon in the Bible and is partner tc the monotheistic idea: The God of Israel was no
impersonal deity, indifferent to human affairs, nor a selfish God, swayed by
flattery and bribes; but a God who loved goodness, who abhorred oppression, who laid
down positive standards of conduct between man and his fellew, who insisted on
justice, truth and morality. The ideals of social Jjustice, sc necessary for our own
times, are the ideals taught by Isaiah, Amos and Micah.

Abraham left Mesopotamia (Aram Naharayim) and went from Ur to Haran. This
believer in the one God left a society strictly regulated on principles of
polytheism and demonology. His belief in one God at variance with the idolatry of
his age, he had to go out alone, on the open road, fortified by faith. And that was
all he had! Abraham represented that quest for pure truth that has marked our
people = to smash the idols and go forth. To be a Jew is to carry forward the
noblest ideas in civilization. Abraham, the first Jew, is the one who entered the
covenant for us. This is why we pray to the God of Abraham at each service.



Abraham was wvery zealous in seeking to bring people under the wings of the
Divine Providence, the God he had discovered, that was leading him on, that he
understood to be the God for all humankind. And Christianity and Islam, centuries
later, looked back to Father Abraham as well. Abraham's most consistent mitzvah was
bringing new people into the new faith. Today, all male converts brought into
Judaism are given the addition name abrsham, not only because he was the first Jew
but because he was not born a Jew, but came to it.

Today there are hundreds of new people entering Judaism every month. Most come
through marriage, but some of conviction aleone., Yet, in practice and in theory, we
Jews have historically discouraged conversion. We had no doctrines of exclusive
salvation and therefore ne motivation to "save" anycne. Although we had the
the Covenant of Abraham, others could abide by the Covenant of Noah.

Asher Ben Yeheil in his Ethical Testament said: "Be the first to extend
courteous greetings to every man whatever be his faith and provoke not to wrath one
who belief differs from thine." Beside the innate wisdom of our tolerance for
others, wWe wWere a persecuted pecple and therefore were reluctant to have others
share our fate. And besides Christian or Islamic law forbad us from seeking
converts or admitting non-Jews to our ranks. But today, in America, a new situation
has emerged. Intermarriage as a product of a free and open environment is
widespread. We teach universal wvalues, not insularity, and we honestly and
naturally feel that what is good for us can be shared with others. Nor is anyone
contesting us or preventing us from sharing in America.

Nearly every Rabbi in the country can tell you of converts to Judaism who have
been marvelous additions to our faith. Many of them are playing important roles in
Jewish life. Everyone of us can tell you of personal interviews that demonstrate
the vitality of the new Jewish faith in the life of the newcomer to Judaism. "I
have always wanted a faith I could believe. I wanted to have a faith that made
sense, that harmonized with the modern world."

Jews in America today are for the most part admired as successful people.
Rather than being a people despised, Jews are well accepted. Judai=sm with its
emphasis on the rational rather than the mystical has a great appeal for humanity in
this secular age. In fact, in some Christian circles, the ferment in their theclogy
has brought them to what they call an "0Old Testament approach," which is in fact a
Jewish outlook. And, in our times, many are unchurched and are practicing no
formal religion, and they could become interested in particularly ocur Reform Jewish
expression.

Judaism is the experience of a people in history, rich in human experience, and
not merely a set of principles. It has a temendous appeal to individuals who need
embodiment for their identity in these depersonalized times. Victor Hugo said:
"Nothing is so powerful in the world as an idea whose time has come." That idea is
Judaism, its emphasis on human tasks, its concern about universal goals. It remains
true, of course, that we in Judaism are more concerned that all people be righteous,
than we are that they join our faith. And we have always felt that they could be
righteous, as they were in their own religious backgrounds.

Judaism is motion, direction, purpose. Abraham was on the move. He and his
household left an intolerable Mesopotamia and migrated to Elon Moreh, to Shechem,
and then to the Negev, where he became known as a godly prince and a prophet. He
established the worship of God in his family and among his followers. Wherever he
went Abraham did three things: he pitched his tent, he dug a well, and he built an
altar. "And God blessed Abraham and said, I will make your followers as numerous as
the stars in the heavens and the desert sands.



It is a great mandate we are given. Like Abraham, courage and daring is needed
in our time too, to overcome the many false beliefs that condemn human beings to
suffering and failure. For example, that hunger and homelessness must persist; that
Israel in her region can never be secure; that America's problems remain unsolvable

- ¢rime, drugs, AIDS, hate.

God entered the lives of our ancestors and they were changed, bound up in the
eternal quest. As God said to Abraham, so may He say to us: "Be thou a blessing."
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f RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
”\l PRESIDENT 838 FIFTH AVENUE  NEW YORK. NY 10021-7064  (212)249.0100

November 15, 19932
1 Rislev 5754

Mr. & Mrs. Alex Port
5919 Ostrom Avenue
Encino, CA 91316

Dear Mr. and Mrs. Port:

I have just received vour letter and am arateful to vou
for writing as vou did. Your comments are well taken
and I thank vou for sharing them with me. I have not
vet had an opportunity for read the lenathier article
enclosed with vour letter, but I assure vou that I will
peruse it pages just as soon as I have scome quiet
moments.

wWith everyv good wish, I am

Sincerely,

Alexander M. Schindler



MR. & MRS. ALEX PORT
5919 Ostrom Ave.
Encino, CA 91316-1453
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Mr. & Mrs. Alex Port
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Bved, and becanss Jevish traditlon toaches,

that all gopd porsdpisi Jow and Rof-few,

N ' prouinant rabbis, | hwmwﬂmwmmm
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mmummﬁﬂnw
whlr.upihlhhitq emnﬂﬂ
‘Based “on the rospomses of Rab
Zeldin, Maller and others in the Reform
thovemant, r
jﬂtnnthup-muamhmcnm. '
Schindler bas beon the catalyat of sever-
al monmumental changes in Jewlsh life, He
and the Reform movement triggsred one
mlthehiwnsluplmwhtntnhhimﬂ
Jewish thinking a decads age. With a
large shove from Schindler, the Reform
movement ruled that putrllbhl descent
was as valld as maicliineal descent. In
that attempt to stem the ghrinking of the
comsunity, Reform determited that
chlld was Jewlsh as long as one parent —
it didn't matter which — wis Jewlsh,
Al-lll.!llﬂltblﬂl:]rﬂtmﬂ.l:h‘hﬁﬂtld—
in énd Maller aré pinning thelr enthus-
lastic endorsements, have been
mkh;nﬂhﬂutﬂdmufhﬂm
ﬁ;ﬂ:mrm.mﬂmm

temples, o ¥

More tradtlonal wings of Judalsm have
criticized Reform temples for
non-Jews to play official roles n the sanot-

uary and elsewhere. But Maller and Zeldin

dufndth#dbd:lu'ihfmltuapm;-
matle respones 1o the swolling numbers of-
Jews just inside mmnd jusi outsdide of
ﬂﬂdiﬁkﬁfnhnwmmtlhipaﬂm
synagogue lifo.

Is warning enough? :

L= waniiing coqual Lo conversion?

“Takethe cace of one woman &t Stephen
S. Wise, who ls- well-known to most
members. She ls an officor 6f the temple.

Is she Jewish? Has she ever converied?
Rabbi Zeldin doesn't know. He has not
inguired of her because “T don™ want to
embarrass her.” A mons important princl-
ple, ks gays, ls that she is an aotivist in the

temple. She is a positlve modsl for her -

ohlldron and the Stephen 8. Wise conamu-
nity, hs says.
Rabbl Malter is sure that M‘l

sdmoniton will e welomed by lay sad

T g

SN T PR

may have strock

-converts have become quite active fn their

: mﬂﬂﬁtﬁﬁ«' pincilcr deffyesed "
mhmmﬁ" o
: lthi:ﬂwhujhgﬂutgnpit'lﬂmﬂn

fan ovt across the entire couniry to try
and Intérest any man or woman who js'
WEM.RMS:&MH

. spid that Jews ﬂmul:lnﬂpmmm:m

whao I3 Involved In ancther
“] think this ls a great idea,” H&ﬂ:-f
uid. "becauss converts being in enthos-
iasm, energy and commitment,”
Haniﬂmkuiluﬂufhh themos at the
annital weskend retreat by several dozen
Temple Aldba members this weekend in

Momnteclto, "The main thems Is Judalsm

in the 218t Contury,” be sald. “But if we
are not successful in prosslytizing in the
21st Cemtury, tlmum‘lbamy]m
m‘lwm:tthuﬂnd&nuqr

'['hnlnhrqtuf:un-knlhpllﬁpli-

ing at Stephen’S. Wise has become stimm- .

[nted in the Jast several years by the

- which hns m;ﬂugmm%my .
R
temple members can enroll thelr childron,

i That rule has brooght in a nomber of
non-Jewlsh famities, n fact, one non-Jew-
jsh couple, prooiinent bn the geoeral com-

matnity, rngulaﬂj'dtu-ntl-ub!mﬁll_

Stephen 8, Wiss,

(dher couples are ac-.nttemdthrmighoul
the sanotuary for Shabbat services. One
couple recently told Zeldin, ™weo've been
Lo many-churches, and we have found
them unlﬁua_ﬁ.:mg, We like what we Iu.\m
founed here,™

Will they ubﬁmﬂﬂj ‘convent? ﬂul'_r i

. Ihey belagu thnuh;fua Iehlmuj'i He
‘hem®

will not ask'r,
'I‘Ennhbln:dlﬁatt&tﬂl“lhandfﬁ'
of nou-Jows in the ‘8. Wise
family, which hes one of the world's
largest memberships,
mmwumpm
was the main historicat detesrent to pros-

_ﬂjﬁtJmlmﬂMhﬂW

Amorica for a contuiry and still
lut ;Hdh any Hl‘nrl to gbvt:t

Aty ety [ va"
LS e s Lo

sk B Rave eyt o

1ndn‘hhh

All'of ug Have been tanight,
: ma%w a ‘orime for
Jews to seek converts. That lesson stuck.:

~ We also have boed taught that we should
stay with dur own kind., R safer,

“Wost: Jews I have known over the
years . would be in favor of golng after
converts, Bot, well; they want somobody
else to do it They just @on't want 10 gt
involved, Evén when someone in their

own family Imermarries, they.agree to-

suppori tho notlon of having the aon-Jew
convert, they just don't want to take
the lead.” o

Maller sald Reform and Consorvative
rabhis lnn;haw beon sympathetis to the
notioh of pursuing converts. “But # hasn

been o priority because thers are too

" ponverted and tha other hnlf ars Hying &

Jewlsh * sald Maller, "'I'hq!ju.:t

haven't n fhe fotmal commitment,"
Hmwumhmdnfﬁm

. bt mone are officers, Two vice presidents

of‘Akiba are converts, and so H the cantor,
Tlbert Phlllips, an African-American, He
will be featured Dec. 5 in & program
about blacks ard Jews gl Hebrew Urlon

- Non-Jows are pernidited to do Enghish
rendings - during Shabbat services al
Temple Akiba, Maller said, but they. are
ned omored with aifyod,

Since the burcavcracy n Reform
Jodalim clanks along as il does every-
whers else, with the spoed of a dead dino-
saur, Maller sald it will be up to cach'
individual synagomue to advertise arid

-“Bvery tomple wlll have to make its
own policy,” sald the rabbd, "becausenaa
movement, | know from experience, it
takes too Jong for scmetiing to happen.”



By Rabbl Alexander M. Schindler

It was with disappointment tinged with sadness that I read Prof.

Jack Wertheimer’s ar}icle titled, "Proselityzing is Bad for Jews."

Disappointed because he wrote a 1074 word essay on the basis of a
brief report in a newspaper without taking the trouble to read my speech

== a most unprofessorial act, it seems to me.

And sadness for two reasons -- first, because his words place him
among those who are ashamed of the notion of an assertive Judaism, who
believe that it has little if anything to offer to the world; and sec-
ond, because he fails to grasp the historic nature of the opportunity
that now avails itself to offer our faith and tpe spiritual strength it
contains to the many of our fellow Americans who have no religious

affiliation but who are searching for meaning in their lives.

Indeed, Professor Wertheimer bypasses my central theme in its
entirety, and instead initiates a multiparagraph diatribe against Refornm
Judaism and its synagogues which distorts reality and denigrates the

Reform rabbinate.

Had he attended our Assembly and seen and felt the earnes*ness with
which our nearly five thousand delegates approach their faith -- the
fervor with which they voiced their pravers, the eagerness with which
they engaged in Torah study =-- he could not have written as he did. Come
to think of it, he might have anyway, for I find that those who hate

usually see see what they want to see and hear what their bias inclines

them to hear.



.Prufessor Wertheimer manifests such a sinat chinam, an unreasoned
hatred of Reform. Just as one case in point, he writes that Refrom
Rabbis are "so intimidated by the Outreach ‘lobby’ that they will not
publicly affirm thqﬂ desirablity of Jews marrying Jews for fear of
offending or alienating interfaith families." What nonsense this! He

isn’t describing any Reform Rabbi I know!

Indeed, at the Baltimore Biennial, and before an audience equally
massive, I made precisely the kind of plea which Professor Wertheimer
accuses us of muting. I said then, that "we must lose no oppoprtunity
to persuade our children either to marry Jews or to urge their non-
Jewish partners to opt for Judaism...We need to affirm our Judaism
frankly, freely, proudly, and without fear that it will offend the non-
Jewish spouses. Quite the contrary, it can only enhance their regard for
Judaism, for if we lack in missionary zeal, they are bound to surmise

that we have no message at all, or, at any rate, that we do not prize

it_ "

This indeed, is my central thesis: that Judaism, from its very
beginnings was a missionary religion; that our Tanach and subsequent
rabbinic literature underscored the compelling need for such
conversionary activity -- indeed, the prophets made Israel’s mission a
clarion call; and that it was only when our enemies instituted severely
restrictive legislation that our conversionary zeal waned. But such
restrictive legislation no longer inhibits us. Then why not resume our

ancient vocation of being champions of Judaism?

Why does Professor Wertheimer resist the notion of an assertive

Judaism? Is it that his self-image still mirrors the contempt of our



traducers? Or does he, perhaps, think that Judaism has little if

anything to offer to our world?

Well, look about you and see: Look at this planet earth, riven as
it is by conflicts of every conceivable kind? Would not Judaism’s
insistence that every human being is created in God’s image provide

healing for such a fractured world?

Consider the fear that shuts doors to the hungry and borders to the
persecuted. Mightn‘t the Judaic emphasis on loving the stranger
== and the Jewish experience of being the stranger -- help to wedge

open the doors of the world’s conscience?

Consider the yearning in our lands for a deeper life rhythm than
the rat race, a richer reward than the accumulation of wealth, a fuller
purpose than just "making it." cCannot Judaism’s sanctificatic.. of time

and space and of the daily things of life satisfy that hunger?

Yes, Judaism has and enormous amount of wisdom and experience to
offer to our troubled world, and we Jews ought to be proud to proclaim

it with fervor and with pride.

Professor Wertheimer charges that Reform proselytism encourages
"religious switching," that we promote the trend toward religious
identity as "a matter subject to easy disposal," indeed, that we are
encouraging individuals "to treat religion yet as another replaceable
shmate, a cheap suit...and dispose of it when the fashion passes."

That is an affront not just to me personally, but above all to the many
thoughtful, feeling men and women who have within their own brief lives

recapitulated the entirety of the Jewish experience == the exile, the



longing, the returning in love. He owes these people an abject apology.
His intemperate language ill befits an academician. It also violates the
manner in which Judaism enjoins us to behave towards those who have

chosen to share our faith and fate.

And let his thoughts and language be tempered by the knowledge that

Gve et Ny ety
fully 50% of those who are raised as CQnsarvaEE?E“UEﬁE‘aiaéLaau=£ non-

Jews -- at least so the demographers instruct us.

My dream is to see our Judaism unleashed as a resource for a world
in need: not as the exclusive inheritance of the few, but as a renewable
resource for the many; not as a religious stream too small to be seen on
the map of the world, but as a deep flowing river, hidden by the

overgrown confusion of modern times, that could nourish humanity’s

highest aspirations.

Let us therefore be champions of Judaism. Let us not be among those
who in their pain and confusion respond to the fear of self-extinction
by declaring casualties before the fact; who respond to the suffering of
the past by living in the past:; who react to the long-drawn isolation of

our people with an isoclationism of their own.

Let us rather recall and act on those lofty passages from the
Tenach and the Chazal, from Bible and Commentary that define Jewish
"chosenness" not as exclusive but as exemplary, not as separatist but
as representative, not as closed but as open, not as rejecting but as
all-embracing and compassionate.

"Tt is too light a thing that thou shouldst be my servant to raise
up the tribes of Jacob and to restore the offspring of Israel. I will

also give thee for a light unto the nations, that my salvation may be
unto the ends of the earth."



November 5, 1993
21 Heshvan 5753

Rabbi David J. Zucker
12227 East Amherst Circle
Aurora, CO 80014-3303

Dear David:

Please forgive the delay in responding to your letter of
October 18 which reached my office after I had left for
San Francisco and the Biennial. I do hope this late
response has not caused you any major inconvenience.

My Biennial President's Message deals with missionizing
and I enclose a copy herewith. Please note my comments on
page 18. For your perusal, I also enclose my original
speech (1978) urging an Outreach program. This paper
suggested proselytizing to un-churched but that section
was put on a back burner when the Outreach Commission was
formed.

Professor Jack Wertheimer of JTS wrote an article which
appeared in the Jewish press following our Biennial. I
don't have a copy but, as you can appreciate, he was in
disagreement with my stance. I enclose a copy of my
response herewith, It should be appearing in the Jewish
press this week-end but I don't know if your local Anglo-
Jewish newspaper will carry the item.

I hope all of this is of assistance to you.
With every good wish, I am

Sincerely,

Alexander M. Schindler
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Dear {ﬂbﬂ "‘«c’é
I had written to you about a month ago, but perhaps the letter was imadvertently misplaced.

I am preparing a paper in conjunction with Leon Klenicki which will be published by the Interfaith Department of the
Anti Defamation League’s "In Dialogue" series. I want to prepare a balanced article that will reflect the views of all
of the major areas of thought of contemporary Judaisa.

The subject of the paper will look at contemporary viewpoints on the Jewish Mission and Missionizing. It would be very
helpful if you could send me any articles (addresses/ essays/ position papers) of which you are aware which address these
issues. These might be your own writings or statements representative of the Movement. Likewise if you can suggest
reading material published, say in the last ten years or so, this too would be helpful.

I shall probahl]r focus on a contemporary understanding of God’s statement to Abraham (Gen 12:2, 3) "you shall be a
blessing . . . and all the families of the earth shall bless themselves by you" or Isaiah’s "l’or goyim" in 42:6 and
49:6. Do war Ime some kind of mandate to bring God’s word to the families and nations of the earth? Does it mean
perely by persomal or collective e:amle" Is there a stance on the thoughts in Hidrash Genesis Rabbah 39.14 that
whoever brings a "heathen” to God, it is as if one had "created" that person and lﬂiﬂlsa the p:ralle.l passage in B. !
Pesachin &7b, thatieuareenled 1nﬂrdertabr1m1npruse1ftas I do not necessal ean going out and proselytiz
or "missionizing”, but rather is there still a Mission of Israel? Are we called upon to qwe Religious Witness to the
world? Is it at least to "teach" or "show the way"? Again, is this only by example, or is there some other, more
active aspect to convey the message? And what is the message?

Do we have some mission to live with the other nations of the world and to share with them the truths we have come to
know? Is this restricted to personal and collective example, or is there something else that God wants us to do,
something more proactive in the call "le-takken olam be-palkhut Shaddai"?

I look forward to your response.

Cordially,

David J. Iucker

DJE/st
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RABBI ALEXANDER M. SCHINDLER o UNION OF AMERICAN HEBREW CONGREGATIONS
“PRESIDENT  B38 FIFTH AVENUE  NEW YORK, NY 10021-T064  (212)249-0100

November 4. 1993
20 Heshvan 5754

Rabbi Stephen J. Weisman
Beth Sholom Temple

515 Charlotte Street
Fredericksburg VA 22401

Dear Steve:

Thank vou for vour thoughtful and responsible letter of
October 28th. Thank vou also for sending me vour High

Holv Davs Sermon, which I have not had a chance to read
vet but will take home with me for some more leisurely

time I will have this weekend. -

I really don't know whv Joe sent this out. He did not
even ask mv permission to distribute the transcript of
the Union's Executive Committee. Generally speaking, he
has been verv conservative in his approach and so has the
leadership as a whole. Indeed, when T first proposed the
Outreach program back in 1978, the establishment of the
CCAR rose at that Board meeting to caution against my
approach - Fred Gottschalk, Joe Glaser, Ely Pilchik, (who
then was the President of the Conference) but by and
large, when thev began to see the effectiveness of this
work, thev changed their minds, althouagh the reservations
s8till continue.

As far as vour specific points are concerned, first of
all T, too, am painfully aware of the fact that no matter
how clearlv I understand what T want to sav, and no
matter how careful I am in phrasing and rephrasing what I
intend, nonetheless, a lot of people misunderstand me.
This is true for all of us, for yvou see, people bring
their own feelings and attitudes to hear. As a
consequence, they tend to see what thev want to see, and
hear what thev are predisposed to hear. On the specific
gquestion of governance in this context, I do believe that
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leadership in the congregation should be reserved for
born Jews since leaders are examples and examples
persuade not just bv what thev sayv, but by what theyv are.
People tend to tnternalize their values primarilv by
identification with the ego ideals. You might look at
mv text - T assume vou have a copv — and I am prettwv
clear on that issue, although mv views as far as temple
committees are concerned are somewhat more liberal than
the rconsensus.

As far as vour second point is caoncerned, I could not
cover evervthing that T wanted to sav. My speech was
long enough as it is - fullv 90 minutes, and that is more
than most people can bear. My printed text is a little
bit wider than that. But wvou ought to Know that at the
Baltimore Biennial, T addressed this specific issue:

"Yes, we should encourage Jewish romances to
flourish among our vouth - like Abraham who enjoined
his servant, Eliezer, ta find a wife for his son,
Tsaac, [rom amongst his kin, and not the Canaanites,
those the strangers in whose midst he%dwelt. We
must not raise a generation, as Stephen Fuchs so
felicitously put it in his Yom Kippur sermon, whose
values are that 'people are people, love congquers
all, and religion should neot reallv be a factor when
our children seek a mate.' We must, rather arouse a
passion for Judaism within all voung Jews, so that
thev will be bestirred to impart it to their soul-
mates, be thev born Jews or not."

T also said somewhat earlier in that speech:

"We need to affirm our Judaism frankly, freely,
proudly, and without fear that it will offend the
non-Jewish spouses. Quite the contrary, it can onlv
enhance their regard for Judaism, for if we lack in
missionary zeal, they are bound to surmise that we

. have no message at all, or, at any rate, that we do
not prize it."

T am sorry that I was not able to return to this
particular theme, but as indicated, T can't do evervthing
all the time else thev would drum me out of town.
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T append a copv of a letter T received from our
colleague, Norman Cohen of Hopkins, Minnesota, who has
some fascinating things to say about the process which he
used in his own temple and also about the approach which
he takes when it comes to the public observance of life
cvele rites. His commentarvy on passing the Torah and
what he savs in connection with that ritual as well as
what he allows the non-Jdewish partner to do during
Alivahs is very moving and in my judgment, very
effective.

Again, mv thanks for vour thoughtfulness. T continue to
be instructed bv myv colleagues.

Sincerely,

Alexander M. Schindler

L -
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Rabbi Alexander Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

Dear Alex:

As we all settle back into our "normal" modes following the biennial, I wanted
to write to say thank you and kol hakavod. The biennial, on the whole, was all
it was supposed to be. As always, your candor, insight, vision, and eloquence
came through in your speech.

I have taken the liberty of enclosing copies of my three High Holy Day sermons
from this year, largely in gratitude, not only for your sharing of yourself, but for
your views. When I received Joe Glaser's letter with the copies of your
comments and Walter's presentation, I was both concerned and confused -- not
so much by your words as by Walter's, and by the total lack of clarity as to why
Joe was sharing this with us.

As you can see from my rather self-serving humorous aside on Yom Kippur, I
thought I read in your words what I thought I heard you repeat in San
Francisco, and what I believe you clarified at breakfast on Monday -- that in
matters of ritual relating specifically to life cycle celebrations, involvement of
the non-Jewish parent is necessary and desirable to avoid having the child
potentially stigmatized, and possible through careful thought, planning, and
creativity of ritual. What I did not hear in those words was a call to allow
non-Jews to be called as aliyot -- either according to the traditional formulation
or through some alternative -- so | was certainly glad to hear that clarification.

However, 1 do share some of the concerns that I heard expressed by our
colleagues on Monday, and wanted to reemphasize them personally with you.
Unfortunately, I was one of those taken in by the alleged change in scheduling
to a 7:30 starting time for the breakfast, which, compounded by the necessity
of my attendance at the 8:00 meeting of the Small Congregations Committee
(Norman had asked me to attend), limited my ability to talk with you
personally, or even to hear much of the discussion first hand. Thus, I am
reduced to sharing in this form.




The points I felt concern over were two. First, was the very cogent expression
of the difference between what you thought you were saying, what we heard,
and most importantly, what our congregants would hear in your words. The
fact that those were, in most cases, three very different realities is quite
disconcerting, not only for the potential to offend without (or even contrary to)
intent, but also for the limits this necessarily places on our ability to discuss,
and thereby, to educate in this area. This was a lesson which | had learned on
the Holy Days, in what I felt was a very fair, open, and clear presentation (what
may not appear as clearly in print when you read the text as it should have
and did to my congregation is my total commitment to Outreach -- as
coordinating Rabbi of the DC/MAC Intro to Judaism class, in my willingness to
perform interfaith ceremonies under given circumstances (which do not
compromise my understanding of the rite), and within the congregation as a
full supporter of the involvement of non-Jewish partners, within clearly defined
limits) of what we had already done, and still needed to do, in involving the
non-Jewish partner, as part of the larger rubric of the issues of family.

In our congregation's constitutional evaluation and updating process last year,
we had converted from "families" as the unit of membership, to "households,"
with individuals given membership rights and responsibilities, if they sought
them, for being part of a household with at least one Jew. We had addressed
the issues of ritual involvement earlier, although there are always new
questions and challenges in this area. What we have not yet fully done is
explore the bottom line when it comes to governance, in terms of clearly
formulating our policy. This has proven to be our stickiest area.

My second concern was laso voiced during breakfast, namely contrasting your
words on Saturday, and your explanations on Monday, with the inability of our
movement to any longer even take a stand expressing a preference for Jews to
date and marry Jews, assumedly out of fear of alienating our Qutreach
constituency. It was absent from your remarks, it was absent from the
resolutions, and, sadly, it is absent in the text of "What We Believe...What We
Do..." as it was distributed at the biennial. | was encouraged to hear you twice
use the politically incorrect "problems” in connection to intermarriage on
Saturday, but this glaring absence of a strong and clear preference, all other
things being equal (which we all acknowledge they rarely are), for Jews to
marry Jews for the sake of Jewish continuity and survival is, I feel, a grave
risk. For it is this which will be heard, and understood, most clearly by our
congregations, and especially, by our youth, far more than your spoken words.
I encourage and implore you to act, immediately and forcefully to correct this
oversight, assuming that it is an oversight, and not indicative of your true
stance, or the official policy of our movement. Alternately, if this does reflect
our "official" position, I urge you to use your considerable influence to open up
a re-evaluation, before too much damage is done.



Finally, and on a far more positive note, I applaud your call for a new name for
our organization, and look forward over the next few years to the numerous
serious and comical suggestions which will come through the pipeline in this
area.

I thank you again for your leadership and inspiration, and the time that you
have taken to read and respond to the reactions of one of the less significant
Rabbis in our movement. I offer, as always, my time and efforts in any way you
see fit and appropriate to seek them, in the important work of our movement.
Yesher koach!

B'shalom,

Stephen Weisman,
Rabbi

I must add one other request. 1 would have liked to have used the text of your
San Francisco speech as part of an adult education series we are beginning
that was inspired by the reaction to my High Holy Day sermons. However, in
the crush of everyone exiting the hall, and being rudely herded to the lobby, I
was unable to get even a single copy. How can I receive one now? Is it possible
to receive as many as ten copies? If not, may I have permission to photocopy
the text for internal use only? In advance, I thank you for this as well.



SERMON FOR ROSH HASHANAH EVE 5754

It seems to have become the tradition here at Beth Sholom for the High Holy Days, for
the Rabbi to set out at the very beginning of the Rosh Hashanah evening sermon a theme --
both for the year, and for the Holy Days. [ can see no good reason to deviate from that
tradition now, and a great deal of value in maintaining it. Knowing that there is a thread
which runs through all of the presentations of the Holy Days, we are better prepared to more
deeply take in all of the significance of each of the presentations in proper perspective, using
parts of one to elucidate parts of another. Knowing that there is something binding them
together, we are more likely to find a relevance to ideas and statements which might otherwise
have gone unrecognized. The question, then, is simply finding an appropriate theme.

Those of you who read the View from the Pulpit this month know that if you take the
Hebrew letters for our new year 5754 -- =wn -- and rearrange them, you get =n -- to cause to
grow. Let us pray that this is a year of growth -- physical, emotional, and spiritual -- for each
of us as individuals, and for our congregation, community, and world.

We have already seen ample proof that 5754 can be a year of growth -- those of you
who were here Sunday for the opening of Religious School and the rededication of the Marlowe
Education Building know what I mean! We start this year with increased numbers -- of
participants in worship, of identified members of the Jewish community, of members and
potential members, of children in our religious school. This is the first full year in which we
will operate under our new congregational constitution, the first year of an established
building fund, a year in which the Long Range Planning committee will begin to tackle the
challenges of our next Temple building, and a year in which we have already begun, and will
continue to improve our current building. The Board has taken careful measures to develop a
very responsible operating plan of repairs and improvements for our Temple based upon both
need and value, to insure that while we remain here we are operating at full strength in a safe,
attractive, and productive building, without pouring money unnecessarily into things we will
leave behind when the time comes. And, lest we be perceived as being interested in cosmetic
changes, we have worked to improve what goes on in this building as well, and will continue
to do so.

We need to grow in other ways -- as a community. This growth is far more than a mere
numbers game. It is growth in how we treat each other and ourselves, how we view our
community and our part in it, how we embrace communal responsibilities, how we help each
other in times of need and celebrate together in times of joy, how we model for others the
behaviors and treatments we hope to receive ourselves, how we support our communal
institutions with time, money, and our physical presence, and so much more.

For years, philosophers and sociologists alike have contended that the dual foundation
stones of the Jewish people have been our familial and communal structures. Clearly, both of
these have been critical to not only understanding Jews and Judaism, but also to defining its
very core, its essence. The strength that families and their members have gained, and some
still do, from the table rituals of Shabbat, from gathering for seder, or to light the chanukkiah
at Channukah, the support that individuals have received from the community, particularly in
times of individual or collective need, speak eloquently to this.

While there is absolutely no question as to the veracity of labeling our family and
community structures as critical factors in the continuity and survival of Judaism, I would
contend that there is a third, equally significant and essential piece, that even this cursory
evaluation of the significance of the other two factors points up -- the importance of the
individual. Especially for us, as Reform Jews, who put such a high value on autonomy -- on
the need and right of each individual Jew to decide for himself or herself the particulars of
their belief, practice, and identity -- this must be a part of our equation.

There is an advantage to adding this third foundation piece. Just as the Jewish people
has been stronger for having two foundation stones, rather than one, the addition of a third
should make us even stronger. If you take a paper pyramid, and try to balance it along one of



its edges, you know that it is much hard to balance that way, than by setting it on one of its
triangular sides as a base.

However, with this greater strength comes more potential for weakness. There are two
specific problems here. First, as we all know from our studies of mathematics in school, the
triangle has some strange properties. If one of the three points of the triangle changes even
slightly, either the whole triangle must shift its position as well, or the nature of the triangle
itself changes -- sides get longer or shorter, the angles between them become more obtuse or
acute. The second is contained in the first -- the question of determining whether all will
change together, or the whole will be changed. Unless all the points work together, like a
skilled team of rowers in a racing shell, the actions of the one or more forces acting out o
unison will totally undermine the efforts of all the others. x

For us, as the Jewish people, with our triangular base of support, both of these
concerns weigh mightily. Our world is constantly changing -- witness the events of the last
week in the Middle East -- and therefore, our community, as an institution which is part of the
larger world, is changing. Thus, we need to change with it, both as individuals and as
families, in order to keep our triangular base intact, albeit in a different location. If we fail to
do so, our actual foundation changes. The difference between the one and the other is the
degree to which we are in sync with our community as families and individuals -- the greater
and deeper our involvernent, the more likely that the things which change the community will
directly, and automatically, affect us, so that our shifting occurs almost imperceptibly. The
less well connected we are to the communily, however, the more each shift becomes a
potentially catastrophic event, requiring our immmediate and undivided attention. )

Turning to another of the points on the triangle, as individuals, we would seem to be
beyond having significant impact. After all, what can any individual do? However, that is not
an accurate assessment, when it comes to gauging the impact of the individual, especially in a
community the size of ours. Each of us can, and does, dramatically impact and determine the
nature of the triangle in our own lives, our families, and our communities. When we gain a
new member, with new ideas. and new energy, we all benfit. When another member's life
changes in a manner which requires them to reevaluate their involvements and priorities, and
change their participation in the life of the congregation, eventually, all of us are affected. The
impact may seem negligible, or occur significantly after the fact, but it will cause a change in
the triangle nonetheless.

Please don’t misunderstand the point here -- both individual and community are
essential to the Jewish people. Requiring members to march in lock step is, in fact, defeating
the strength of the triangle, by obliterating the value and strength of individualism. Likewise,
although we want to encourage and empower every person to be as self-fulfilled and
self-fulfilling, both Jewishly and generally, as they are able, we cannot afford to do so without
also instilling a clear and solid understanding of the need and importance of the community.
For when the individual removes themself from the community, again we lose the support of
the triangle, and return to the precarious nature of the line.

Rabbi Hillel was not merely speaking for the sake of the organized community when he
said "Al tifrosh min hatzibur -- do not seperate yourself from the community.” He had an
acute awareness of the dichotomy we have just observed, which he stated in one of his most
famous aphorisms: If I am not for myself, who will be for me? If I am only for myself, what am
17 If not now, when?

Clearly, there are times and situations in which individual and communal needs and
directions appear to be in conflict, pulling against each other, as the rowers out of sync that
we mentioned earlier. In some cases, the conflict between the two may even be actual, and
not merely perceptual. In those cases, there is obviously a need for a moderating force
between the two, a forum in which feedback and an external ear and voice can inform the
situation. The family can, and probably should, be in a position to play that role,

Just as clearly, the community is the pillar most likely to be affected by events and
circumstances beyond our control. On the opposite end, the individual would seem to be the
most likely and most frequent to change. Therefore, if we were to try to determine which is the



most stable of the three pillars, in its most basic structure, an attribute quite useful in playing
the role of moderator, we would probably have to conclude that it is the family which is the
anchor point of the triangle, supporting the varieties of individuals and the vagueries of the
larger world, serving as a buffer, and working to maintain the tradition, the heritage of
Judaism in a fairly stable and consistent form, in the face of often conflicting forces, both
internal and external.

Thus, if we were to focus on the viability of the Jewish people, If we were to try to
analyze the possibilities and the potential for the future of Jewish life, we would probably
choose to focus first and primarily on the family. In truth, that is the approach that most
experts, who make their living at this process, have taken, and thus, most of the survey data
and analysis points us in that direction.

The centrality of the role of the family in the life of the Jewish people has been clear for
thousands of years. It is a support both to its individual members, and to the community as a
whole, as well as having significance on its own. B00 years ago, Maimonides summarized the
role of parents when he sald: There are four things a parent must provide for their child: an
ability to read Torah, skills with which to earn a living, a spouse, and the ability to swim.
While the first three are expected and seem obvious, it is the fourth which puts the whole
statement in perspective. With the addition of the fourth, what all these things have in
common is their importance in insuring the survival of the child, and of the tradition -- the
individual and the communal. The role of the community in these things was entirely
secondary and supportive -- it was the role of the community to make sure that the resources
and opportunities were provided so that parents could fulfill these obligations. It is assumed
that the role of the individual child in this case was to be willing to accept the importance and
need for these things, and a willingness to work along with parents and others in obtaining
them.

Where we have failed, in our modern world, and show no sign of improving, is in
recognizing this very reality -- that none of these three pillars stand alone, isolated. None acts
individually, none is protected by a vacuum. In fact, a proper analysis MUST, of necessity,
analyze all three of these factors, even if it only focuses on one. Because, particularly as
pertains to the family, the primary, if not the only, factors of influence, and therefore change,
are the individual and the community. Families rarely, if ever, change without there being
either an internal influence from one of its members, or an external push from the community.

So, while it is very useful to have data like the Committee of Jewish Federations survey
from 1991, which has been quoted and analyzed ad nauseam, it must be evaluated and
understood in a larger context which explains the individual and communal influences on the
family, as well as the familial changes which were noted as well. Otherwise, it is not taking
the realities of Jewish life into account,

The evidence in these surveys makes one important point painfully clear, at least. The
reality of the Jewish family, however, at least today, is not nearly as stable as the empirical
evidence we have already presented would otherwise lead us to believe. In fact, as a group of
Rabbinical students discovered several years back, and others of us have commented on
since, even agreeing on a working and workable definition of the term "family” in today's
reality is a far greater task than most of us are aware of, or up to. As such, as the moderating
force between the individual and the community, as the anchor point of the base of the
triangle that is our Judaism and our life, if this concept of family is weaker than we would like
or hope or expect, then so too is our Judaism and the Jewish people weaker than they should
be.

So as we start 5754, which we hope to make a year of growth, we will focus on the
family, in the hope that with a deeper understanding of both its current realities and its ideal
role Jewishly, we can make up whatever strength has been lost to external change,. We will
look at the family in the larger Jewish context, particularly as it affects both the individual and
the community, and therefore, by extention, the Jewish people as a whole. We will do so
through a prism of the High Holy Days and its liturgy, taking the words that we are so familiar



with and focused on at this time, and using them to try to learn some deeper truths which will
help us to better understand ourselves, and those with whom we work to create our
community. May it be a fruitful journey into knowledge and insight, providing us with the
ability to withstand the external and internal factors which threaten us, as they have every
generation of the Jewish people, with disaster or destruction. Individually and collectively,
knowledge and awareness will lead to strength -- strength necessary for the continuation of
what we recognize, and are hopefully comfortable with as Judaism.

N,



SERMON FOR KOL NIDREI 5754

LAST WEEK, AS WE BEGAN OUR CELEBRATION OF THE NEW YEAR, WE LOOKED
AT THE SIGNIFICANCE OF FAMILY WITHIN JUDAISM, AND THE IMPACT THAT SOCIETAL
CHANGE HAS HAD ON THE FAMILY AND OUR JEWISH COMMUNITY. MANY OF YOU, FAR
MORE THAN USUAL FOR A SERMON, EVEN A HIGH HOLY DAY SERMON, SPOKE TO ME
ABOUT IT AFTERWARDS. I THANK ALL OF YOU FOR YOUR HONESTY, YOUR ATTENTION,
AND YOUR RESPONSE. WHAT WAS SAID WAS NOT EASY TO SAY, NOR, I KNOW, WAS IT
EASY TO HEAR. THE TRUTH FREQUENTLY ISNT. BUT THAT DOES NOT CHANGE THE
FACT THAT WE MUST DEAL WITH IT, HONESTLY AND AS IT IS, IN ORDER TO MOVE AHEAD
AND GROW.

ON THIS KOL NIDREI NIGHT, 1 WOULD LIKE TO FOLLOW THE SAME FORMAT AS WE
FOLLOWED LAST WEEK -- BEGINNING WITH A LOOK AT PART OF THE LITURGY OF THE
DAY, AND THEN APPLYING OUR NEWLY GAINED INSIGHTS IN FURTHER EXPLORING THE
FAMILY AND ITS VARIOUS ISSUES. THE PRAYER WE WILL TURN OUR FOCUS TO IS KOL
NIDREI ITSELF.

"LET ALL OUR VOWS AND OATHS, ALL THE PROMISES WE MAKE AND THE
OBLIGATIONS WE INCUR TO YOU, O GOD, BETWEEN THIS YOM KIPPUR AND THE NEXT,
BE NULL AND VOID SHOULD WE, AFTER HONEST EFFORT, FIND OURSELVES UNABLE TO
FULFILL THEM. THEN MAY WE BE ABSOLVED OF THEM."

WE SAY THESE WORDS EACH YEAR -- IN FACT, WE MAKE AN EFFORT TO ATTEND
THE SYNAGOGUE TO SAY THESE WORDS ON THIS DAY, AN EFFORT FAR GREATER THAN
ANY OTHER WE MAKE IN RELATION TO OUR COMMUNITY AND THIS BUILDING. IF WE
ARE FORCED TO BE OUT OF TOWN, UNLESS WE ARE GOING OUT OF TOWN BY CHOICE
TO BE WITH FAMILY AND FRIENDS ON THIS OCCASION, WE FEEL AN ABSENCE -- IT ISNT
THE SAME. WE MAKE SPECIAL ARRANGEMENTS TO MAKE SURE THAT WHEREVER WE
ARE, WE WILL BE ABLE TO FIND A SYNAGOGUE AND A CONGREGATION IN WHICH AND
WITH WHICH TO RECITE THESE WORDS. SO WE TAKE A MOMENT NOW, AT THIS SPECIAL
TIME, TO SAY TO THOSE WHO ARE NOT HERE -- "WE MISS YOU! HURRY BACK!" AND TO
THOSE WHO ARE WITH US JUST FOR THE HOLY DAY, WHETHER BECAUSE THIS IS THE
"SOMEFLACE ELSE" IN WHICH YOU FIND YOURSELF, OR BECAUSE YOU CHOOSE TO
ONLY JOIN US ON THESE DAYS. WE SAY "WELCOME! WE'RE GLAD YOU ARE HERE WITH
US, HELPING US TO FIND STRENGTH TO FACE OURSELVES AND OUR GOD! MAY WE BE
THAT SAME SUPPORT TO YOU!" AND WE ADD THE HOPE THAT YOU, TOO, WILL HURRY
BACK, AND JOIN US AGAIN, BEFORE WE EVEN HAVE THE CHANCE TO MISS YOU!

BUT EVEN WITH THE TREMENDOUS EFFORT WE MAKE TO BE IN SYNAGOGUE TO
SAY THESE WORDS, EVEN WITH THE SPECIAL RESTRICTIONS ON ENTERING AND
LEAVING THE SANCTUARY WHILE THEY ARE EBEING SUNG AND READ AND MEDITATED
UPON, EVEN WITH THE POWER OF THE MELODY WHICH ACCOMPANIES THEM, JUST AS
WE SAW ON ROSH HASHANAH, HOW MANY OF US . IF ASKED, COULD GIVE A
COMPREHENSIVE EXPLANATION OF WHAT KOL NIDREI IS ALL ABOUT?

IN FACT, THE VAST MAJORITY OF US HAVE A BASIC MISUNDERSTANDING ABOUT
THE MEANING AND FUNCTION OF THIS PRAYER. WE THINK OF IT AS A RELEASE FROM
THOSE PROMISES AND VOWS MADE WHICH WE WERE UNABLE TO KEEP IN THE
FRECEDING YEAR. IN FACT, IT IS NOT THAT AT ALL, BUT RATHER A DISCLAIMER FOR
WHAT WE ARE ABOUT TO DO IN THE COMING YEAR.

THERE IS A POWER IN HAVING THE HUMILITY AT THE MOMENT OF MOST
AWESOME CONFRONTATION WITH OUR GOD TO ADMIT THAT WE ARE LIKELY TO NEED
TO INVOKE THE TERMS OF THIS SMALL PRINT ON OUR CONTRACT DURING THE COMING
YEAR -- THAT WE ARE HUMAN, THAT WE WILL MAKE MISTAKES AND SUFFER FAILURES.
HOW MANY OF US IN THE REAL WORLD, WHEN GIVEN A CHOICE BETWEEN FESSING UP
TO AN ERROR, OR HOPING TO HAVE IT SLIDE BY UNNOTICED, CHOOSE THE LATTER.
HOW MUCH MORE, THEN, WOULD WE BE EXPECTED TO DO SIMILARLY AT THIS MOMENT



OF HEIGHTENED SIGNIFICANCE AND CONSEQUENCE, AS WE HOPE TO APPROACH EACH
OTHER AND GOD.

BUT AT THE SAME TIME. THERE IS ALSO A TRAP. HAVING ALREADY ESTABLISHED
THIS "ESCAPE CLAUSE," THERE MAY BE MOMENTS IN WHICH WE ARE NOW
COMFORTAELE IN SAYING TO OURSELVES, "AT LEAST | HAVE A REASON FOR HAVING
SAID KOL NIDREI NOW.," FINDING A COMFORT TCQO SECURE IN NOT MAKING OUR BEST
EFFORT, BUT ALLOWING SOMETHING TO SLIDE BY IMPERFECTLY. WHILE WE ALL
EXPERIENCE TIMES IN WHICH THAT WOULD BE WELCOME, OR EVEN NECESSARY. OR
EVEN SUCCUMB TO THAT TEMPTATION, THAT IS NOT THE INTENT OF THE EXERCISE.

NO, THE KEY WORDS ARE ".. SHOULD WE, AFTER HONEST EFFORT. FIND
OURSELF UNABLE TO FULFILL THEM." FIRST WE MUST MAKE THE HONEST EFFORT. WE
MUST ENTER INTO EACH UNDERTAKING PLANNING, EXPECTING, AND WORKING TO MAKE
IT AS SUCCESSFUL AS POSSIBLE. IF WE CANT MAKE THAT ASSUMPTION WITH RELATIVE
EASE, IF WE CANT START OUT EXPECTING TO SUCCEED, WE PROBABLY OUGHT NOT
ENTER INTO THE PROCESS IN THE FIRST PLACE. BUT HERE TOO, DONT LET THAT
SERVE AS A SIMILAR TRAP -- DON'T HEAR THAT AWARENESS AS AN EXCUSE NOT TO
PUSH OURSELVES TO DO ALL THAT WE CAN AND ACCOMPLISH ALL WE HAVE WITHIN US
TO DO. THAT IS OUR RESPONSIBILITY AS INDIVIDUALS TO OUR FAMILIES AND OUR
COMMUNITY, IN RETURN FOR THE SUPPORT WE RECEIVE. AS THE OLD CLICHE GOES:
IF YOU NEED TO GET SOMETHING DONE, ASK A BUSY FERSON TO DO IT.

ONCE WE HAVE BEGUN, WE ARE EXPECTED TO DO ALL THAT WE CAN TO GET IT
DONE. HOWEVER., WE ARE TAUGHT -- YOU ARE NOT REQUIRED TO COMPLETE THE
TASK, BUT NEITHER ARE YOU FREE TO LEAVE OFF FROM IT. NO ONE SHOULD EVER BE
FORCED TO FEEL THAT THEY MUST GET SOMETHING DONE, OR ELSE IT WONT GET
DONE -- THAT IS WHERE COMMUNITY AND FAMILY MUST SUPPORT THE INDIVIDUAL --
BUT NEITHER ARE WE FREE TO JUST WALK AWAY ONCE WE'VE STARTED, UNTIL THE
FROCESS IS COMPLETED, UNTIL WE'VE DONE ALL THAT WE CAN.

AND THEN, ONLY AFTER ALL OF THAT, OUR BEST EFFORTS AND INTENTIONS, IF
WE STILL COME UP SHORT, ARE WE ALLOWED THE LUXURY OF REMEMBERING THE
WORDS OF KOL NIDREI WE ASKED FOR THIS NIGHT -- WHICH WILL THEN AND ONLY
THEN FREE US FROM RESPONSIBILITY FOR THE FAILURE.

THAT IS THE FUNCTION, THE POWER OF KOL NIDREI. LIKE ALL OF THE PRAYERS
WE UTTER ON THIS DAY OF AWE AND ATONEMENT, IN WHICH WE ACKNOWLEDGE OUR
HUMAN SHORTCOMINGS, IT IS WRITTEN AND RECITED IN THE PLURAL. IT IS EASIER FOR
EACH OF US AS INDIVIDUALS TO ADMIT OUR OWN WEAKNESSES WHEN WE KNOW THAT
NOT ONLY IS EVERYONE ELSE GATHERED HERE DOING THE SAME THING, AND
ADMITTING THE SAME WEAKNESSES, BUT ALSO WHEN THE ADMISSION IS IN THE
PLURAL. THIS IS A BIT OF A CRUTCH, IN THAT IT ALLOWS US TO SLIP PART OF OUR
PERSONAL RESPONSIBILITY BY SAYING "WE" INSTEAD OF "I", BUT "WE" IS STILL BETTER
THAN THE LACK OF ACKNOWLEDGEMENT THAT WOULD OTHERWISE BE THE REALITY
FOR SO MANY OF US.

THERE IS AN INSTITUTION WITHIN OUR FAMILIAL AND COMMUNAL LIFE WHICH
FUNCTIONS VERY SIMILARLY TO KOL NIDREI -- ONE WHICH INVOLVES VOWS, AND
SELF-EVALUATION, AND GROWTH, BOTH INDIVIDUAL AND WITH ANOTHER, ONE WHICH
IS OUR ESCAPE FROM LIFE'S STORMS AND CHALLENGES. THAT INSTITUTION IS THE
INSTITUTION OF MARRIAGE.

S0 TONIGHT, WE LOOK AT MARRIAGE -- A SACRAMENT; A HOLY UNION; THE BASIS
FOR FAMILY, THE GREATEST OF THE TRIAD OF THE BUILDING BLOCKS OF THE JEWISH
COMMUNITY. IN OUR WORLD, THOUGH, EVEN THE REALITY OF OUR PARENTS AND
GRANDPARENTS ON THIS SUBJECT HAS BEEN GREATLY CHALLENGED -- LIVING
TOGETHER, PRE-MARITAL SEX, FEMINISM AND THE ROLE OF WOMEN IN SOCIETY,
ADOPTION, DIVORCE, INTERMARRIAGE, GAY AND LESBIAN RIGHTS, AND SO MUCH



MORE, HAVE ALL BROUGHT MAJOR PRESSURES AND CHANGES TO THE INSTITUTION OF
MARRIAGE AND THE UNDERSTANDING OF FAMILY. IT IS TRULY, A WHOLE NEW WORLD.

IF, AS IT SEEMS, THE JEWISH TRADITION VIEWS MARRIAGE AS BEING THE
NECESSARY PASSAGE THROUGH WHICH NEW JEWISH FAMILIES AND A NEW JEWISH
GENERATION ARE ACHIEVED, THEN THE FIRST SIGNIFICANT QUESTION WE MUST ASK IS
"IS THIS NECESSARILY STILL THE CASE?" AS WE NOTED ON ROSH HASHANAH, WHAT
WITH SINGLE PARENT ADOPTION, DIVORCE, REMARRIAGE, CHILDREN BORN OUT OF
WEDLOCK, IN VITRO FERTILIZATION, ETC., IT SEEMS CLEAR THAT "FAMILY" AS A BASIC
CONCEPT NEEDS TO BE (RE)DEFINED VERY CAREFULLY.

IN THE CLOSING DAYS OF MY TRAINING AT HUC-JIR, A GROUP OF CLASSMATES
AND I GOT INTO A DISCUSSION AFTER A PRESENTATION, WHICH QUICKLY DEVOLVED
INTO A DEBATE AS TO THE FUNCTIONAL DEFINITION OF THE TERM FAMILY IN OUR
WORLD. FEWER THAN 50% OF JEWISH FAMILIES -- OF AMERICAN FAMILIES IN
GENERAL, FOR THAT MATTER -- FIT THE OZZIE AND HARRIET INSFIRED DEFINITION ANY
MORE! FURTHER. WHAT WE DISCOVERED, ONLY AFTER SEVERAL DAYS OF HEATED
BACK AND FORTH, WAS THAT THE ONLY REALISTIC DEFINITION IS BOTH DANGEROUSLY
VAGUE AND SELF DEFINING -- ANY GROUP OF TWO OR MORE PEOPLE WHO HAVE
AGREED TO SHARE A HOUSEHOLD, RESPONSIBILITIES, AND MUTUAL RESFECT AND
LOVE WITH THE OTHER MEMBERS OF THAT GROUFP, AND CONSIDER. THEMSELVES TO
BE A FAMILY. ANYTHING MORE LIMITING THAN THAT LEFT OUT REAL SITUATIONS
WHICH TOO MANY OF US FELT UNCOMFORTABLE EXCLUDING, EVEN THOUGH WE ALL
RECOGNIZED HOW BROAD THIS NON-DEFINITION REALLY IS.

IT WAS PARTIALLY WITH THIS EXPERIENCE IN MIND, THAT 1 WAS VERY GLAD AND
FROUD TO SEE THOSE WHO DEVELOPED OUR NEW CONGREGATIONAL CONSTITUTION
ELIMINATE THE "FAMILY" AS THE BASIC MEMBERSHIP UNIT, REPLACING IT WITH
INDIVIDUAL MEMBERS, AND REFERENCES TO HOUSEHOLDS. HOWEVER. IT WAS NOT
WITHOUT A LITTLE CONCERN, WHICH WE NEED TO ADDRESS HERE. THE REMOVAL OF
THE "FAMILY UNIT" CANNOT BE CONSTRUED AS A STATEMENT OF VALUES. 1 AM, AS A
RABBI, AND I HOFE WE ALL ARE, STILL ABSOLUTELY COMMITTED TO THE IDEAL OF THE
JEWISH FAMILY, AND SUPPORTIVE OF ITS UNIQUE AND UNQUESTIONED ROLE IN THE
DEVELOPMENT OF FUTURE GENERATIONS OF JEWS. IF I, AND WE, WERENT SO
COMMITTED, HOW THEN COULD WE JUSTIFY THIS KIND OF FOCUS ON ISSUES OF
FAMILY AND FAMILY VALUES AT THIS SEASON? COMBINED WITH THIS, HOWEVER. IS
THE NECESSARY AWARENESS THAT OTHER CHOICES AND LIFE CIRCUMSTANCES LEAD
TO OTHER REALITIES, NONE OF WHICH IS, BY ITS NATURE OR DEFINITION, JEWISHLY
"WRONG" OR "BAD." THESE ALTERNATIVES DO HOWEVER, IN GENERAL, MAKE THE
TRANSMITTAL OF CLEAR JEWISH TEACHINGS, VALUES, AND MESSAGES, WHICH ARE 50
TRADITIONALLY BOUND UP IN THE MODEL OF THE "JEWISH FAMILY," HARDER FOR ALL
INVOLVED, AND THEREFORE REQUIRE MORE AND BETTER EFFORT.

AS WE WERE VERY CLEAR AT THE CRITICAL JUNCTURE LAST WEEK., LET US
AGAIN PLEASE BE CLEAR ABOUT WHAT HAS JUST BEEN SAID. TRADITIONAL, PURELY
JEWISH, 2 PARENTS BOTH BORN JEWISH, LIVING TOGETHER WITH CHILDREN IN THE
SAME HOUSE, THIS PICTURE OF THE FAMILY IS BEST, ALL OTHER THINGS BEING EQUAL:
OTHERS ALTERNATIVE STRUCTURES ARE OKAY, BUT MORE OF A CHALLENGE. DO NOT
CONFUSE THIS EMPIRICALLY TRUE STATEMENT WITH A STATEMENT AGAINST
CONVERSION, INTERMARRIAGE, DIVORCE, ETC. REALITY IS REALITY, AND THE IDEAL
USUALLY HAS LITTLE OR NOTHING TO DO WITH REALITY. FURTHERMORE, NOT
ACHIEVING THE IDEAL IS NOT AT ALL AUTOMATICALLY SYNONYMOUS WITH FAILURE.
THE ONLY REASON I DARE TO MAKE THESE STATEMENTS, BESIDES MY BELIEF IN THEIR
VERACITY, IS THAT I TRUST THAT WE ALL KNOW WHERE | STAND ON THE RELATED
ISSUES, AND THAT HAS NOT AND WILL NOT CHANGE! I, AND WE, WILL CONTINUE TO BE
WELCOMING AND OPEN TO ANY JEW, REGARDLESS OF THEIR CIRCUMSTANCES, AND TO
ANY NON-JEW WHO IS RELATED TO THEM. EVEN TO THOSE UNCONNECTED NON-JEWS
WHO ARE SINCERELY INTERESTED IN LEARNING MORE ABOUT JUDAISM! I, AND WE,



WILL CONTINUE TO TREAT EVERYONE FAIRLY, AND EQUALLY, TO THE BEST OF OUR
ABILITY, REGARDLESS OF THEIR PERSONAL AND FAMILIAL CIRCUMSTANCES. TO DO
ANY LESS WOULD BE UNFAITHFUL TO THE JEWISH TRADITION WE ARE ALL TRYING TO
MAINTAIN AND PASS ON.

BUT THERE, AS SHAKESPEARE WOULD SAY, IS THE RUB. IF WE ACKNOWLEDGE
THAT THE MAJORITY OF HOUSEHOLD SITUATIONS OF OUR MEMBERS ARE LESS THAN
IDEAL FOR THE LIVING, TEACHING, AND TRANSMISSION OF OUR JEWISH TRADITION, WE
ARE MOST LIKELY TO BEND OUR ENERGIES, OUR ATTENTION, AND OUR EFFORTS TO
OVERCOMING THOSE DIFFICULTIES. HOWEVER, IF WE DO SO, THE TAIL WAGS THE
DOG. WE FIND OURSELVES GIVING IN TO THE VERY FORCES WE ARE WORKING TO
OVERCOME.

FURTHEEMORE. WE NEED TO BE VERY CLEAR IN MAKING POLICIES ABOUT WHO
CAN AND CANNOT DO CERTAIN THINGS WITHIN OUR COMMUNITY, AND WE EVEN MORE
SIGNIFICANTLY NEED TO EXPRESS THESE LIMITATIONS CLEARLY TO ALL IN OUR
COMMUNITY, SO THAT THERE IS FULL UNDERSTANDING OF WHAT IS ALLOWED AND
APPROFRIATE, UP FRONT. RIGHT FROM THE BEGINNING. TO SOME, THIS LAST
STATEMENT MAY SEEM A BIT LUDICROUS IN A CONGREGATION OUR SIZE. HOW CAN WE
AFFORD TO TALK ABOUT NOT ALLOWING PEOPLE TO DO CERTAIN THINGS, WE WHO ARE
ALL INDIVIDUALLY AND COLLECTIVELY SO STRAPPED FOR TIME TO GIVE? YET, THERE
ARE CERTAIN CLEAR ISSUES HERE, AND RECENTLY, THE UAHC BOARD SPENT AN
ENTIRE DAY EXPLORING THE ISSUES RELATING TO THE NON-JEW IN THE
CONGREGATION, SOLELY FOR EDUCATIONAL PURPOSES!

OUT OF THAT EFFORT CAME A MAILING WHICH I RECEIVED, WHICH CONTAINED
THE TEXTS OF TWO SPEECHES -- ONE BY RABBI WALTER JACOB, PRESIDENT OF THE
CCAR, THE OTHER BY RABBI ALEXANDER SCHINDLER, PRESIDENT OF THE UAHC -- AND
WAS ACCOMPANIED BY THE THOUGHTS OF THE EXECUTIVE DIRECTOR OF THE CCAR.
THE THREE PRESENTATIONS WERE VERY ENLIGHTENING, AND I WILL BE HAPPY TO
SHARE THEM IN MORE DETAIL WITH THOSE WHO ARE INTERESTED.

IN SUMMARY, RABBI JACOB SEEMED TO BE SPEAKING MORE WITH HIS
TRADITIONAL HEART THAN WITH HIS PRAGMATIC MIND, MAKING COMMENTS WHICH,
WHILE TECHNICALLY ACCURATE AND CLEARLY HEARTFELT, WERE HARDLY CONDUCIVE
TO PROBLEM SOLVING AND INCREASED UNDERSTANDING. SCHINDLER, AS USUAL,
SPOKE ELOQUENTLY, AND WITH OBVIOUS THOUGHT HAVING BEEN GIVEN TO THE VERY
DIFFICULT MAZE OF TOPICS AT HAND. AS FOR RABBI GLASER, I AM STILL NOT AT ALL
CLEAR WHAT HE HOPED TO ACHIEVE BY SHARING THESE TEXTS, OR BY HIS OWN
COMMENTS, BUT I HAVE TO BELIEVE HE FINDS HIMSELF MUCH MORE ON THE SIDE OF
JACOB THAN SCHINDLER, WHICH IS PARTICULARLY FRIGHTENING, IN THAT IT
REPRESENTS THE SAME REACTIONARY, OVERLY cONSERVATIVE, ISOLATIONIST
OVERVIEW WHICH IT SEEMS OUR ENTIRE COUNTRY IS HEADING TOWARDS -- FAR FROM
THE POSITION WE WOULD EXPECT OR HOPE FOR FROM THE LEADERS OF THE REFORM
MOVEMENT.,

MANY OF THE ISSUES EACH RAISED ARE ESSENTIAL, AND MOST OF THEIR VIEWS
ARE ACCURATE AND GERMAINE. [ WANT TO SHARE PIECES OF THEM WITH YOU, SO
THAT YOU CAN BEGIN TO UNDERSTAND JUST HOW COMPLEX THE ISSUES ARE!

JACOB'S BASIC CONTENTION IS THAT THE NON - JEW, EVEN AS THE SPOUSE OF A
MEMBER, AND THE PARENT OF ACTIVELY INVOLVED, JEWISHLY IDENTIFIED AND
IDENTIFYING CHILDREN, CANNOT BE A MEMBER OF A CONGREGATION. YET HE MAKES
THIS STATEMENT WITHOUT EVER DEFINING WHAT IT IS THAT A MEMBER IS, DOES, OR
RECEIVES (HE DOES ACKNOWLEDGE THAT THEY SHOULD BE WELCOME AT SERVICES
AS PART OF THE CONGREGATION, AND AT PROGRAMS AND EVENTS). OR NOTING THE
SOURCE OF HIS BELIEF. HE DEFINES THE SYNAGOGUE AS A HOUSE OF WORSHIP, BUT
COMPLETELY IGNORES ITS ROLES AS HOUSE OF STUDY AND HOUSE OF GATHERING.
HE APPEARS NOT TO TRUST NON - JEWS, FOR THEIR INABILITY TO GIVE UP THEIR



BELIEF, AND HE TENDS TO VIEW THEM MONOLITHICLY, STILL AS CHRISTIANS (AS [F NO
OTHER RELIGIOUS GROUP INTERMARRIES WITH JEWS!). HE CONFUSES THE CONCEFPTS
OF PERCEPTION AND REALITY, AND THEIR RECEPTION BY THOSE HE DEFINES AS
OUTSIDE THE GROUP -- THOSE IN FACT MOST LIKELY TO BE SO CONFUSED
THEMSELVES!

BUT THEN THERE IS HIS MOST DAMAGING AND DANGEROUS PARAGRAPH --

"THE NON-JEW KNOWS THAT IT WOULD BE ABSURD TO HAVE A JEW ASSIST A
MASS OR TAKE COMMUNION IN A CATHOLIC CHURCH....A NON-JEW MAY SWIM IN THE
POOL OF A JEWISH COMMUNITY CENTER WITHOUT BEING JEWISH, AND PERHAPS EVEN
BELONG TO IT, BUT ONE MAY CERTAINLY NOT BELONG TO A SYNAGOGUE WHICH HAS A
DEFINITE IDEOLOGY WITHOUT BEING COMMITTED TO THAT IDEOLOGY. ANYTHING ELSE
WOULD BE AN ABSURDITY."

AS TO HIS FIRST STATEMENT, AS OBVIOUS AS IT SEEMS, IS IT TRUE? HOW IS IT
THAT SO MANY CONGREGATIONS IN THIS MOVEMENT AND IN OTHER BRANCHES CAN BE
COMFORTABLE THEN WITH NON-JEWISH VOICES IN THEIR CHOIRS ON THE HIGH HOLY
DAYS, AND HOW CAN SOME EVEN HIRE NON-JEWISH "CANTORS,” WHILE THE SINCERE,
DEDICATED MEMBER OF THE COMMUNITY, IF NOT THE CONGREGATION, IS TO BE
TREATED DIFFERENTLY. AND NOT EVEN AS A MEMBER? STOP AND THINK WHERE WE
WOULD BE HERE AT BETH SHOLOM WITHOUT THE SIGNIFICANT INVOLVEMENTS OF
MANY OF OUR TECHNICALLY NON-JEWISH MEMBERS. AND, WHILE WERE AT IT, HOW
MANY OF US EVEN MAKE A DISTINCTION IN OUR OWN MINDS BETWEEN THEM AND
OTHER MEMBERS?

WHAT WOULD HAPPEN IF WE HELD THE JEWS WHO BELONG TO SYNAGOGUES TO
THE SAME STANDARD OF COMMITMENT TO IDEOLOGY WHICH HE PROFPOSES, MAYEE
NOT HERE, BUT IN LARGER COMMUNITIES, HOW MANY JEWS WOULD FAIL TO LIVE UP TO
THIS LITMUS TEST? YET NO ONE HAS EVER QUESTIONED EITHER OF THESE REALITIES
PUBLICLY!

AS TO HIS SECOND POINT, HOW MANY CONGREGATIONS HAVE CLEARLY
DEFINED, POSITIVELY STATED IDEOLOGIES? WE DONT! AND THOSE WHICH DO, HOW
MANY OF THEIR MEMBERS ARE AWARE OF THEM? NOT MANY! AND HOW MANY OF
THOSE THAT ARE LEFT, ARE WORDED INCLUSIVELY AND NOT EXCLUSIVELY? EVEN
FEWER! SO, HOW THEN, CAN WE JUSTIFIABLY EXCLUDE ANYONE FROM MEMBERSHIP
IN A REFORM CONGREGATION, WHERE AUTONOMOUS RESPONSIBILITY IS THE KEY, ON
IDEOLOGICAL GROUNDS?

IN CONTRAST, SCHINDLER, WHILE ALSO AVOIDING THE PITFALL OF TRYING TO
DEFINE TEMPLE MEMBERSHIP, AT LEAST HAS THE WHEREWITHAL TO DIVIDE IT INTO
THREE GERMAINE AND DISTINCT AREAS -- MEMBERSHIP, GOVERNANCE, AND
INVOLVEMENT IN RITUAL. HIS BASIC ANSWERS ARE AESOLUTELY YES TO MEMBERSHIP
IF IT 1S SOUGHT OUT, IN THE HOPES OF ENCOURAGING CONVERSION AND EDUCATING
THE CHILDREN JEWISHLY (HE EVEN QUOTES RABBI LEO BAECK, ONE OF THIS
CENTURY'S LEADING TRADITIONAL JEWISH MINDS AND LEADERS, IN SUPPORT OF THIS
POSITION); CLEAR. CONSISTENT LIMITS TO LEVELS OF GOVERNANCE: AND CAREFUL
PLANNING OF HOW LIFE-CYCLE AND OTHER RITUALS ARE CELEBRATED BEYOND THIS
ISSUE, SO THAT INTERFAITH ISSUES DO NOT CREATE A DISTINCTION IN PRACTICE,
WHILE AT THE SAME TIME, THEIR CELEBRATION IS UNIQUELY AND APPROFPRIATELY
JEWISH.

IT IS GRATIFYING TO FIND SCHINDLER AGREEING WITH ME ON ALL THREE OF
THESE POINTS (PAUSE FOR CHUCKLEl]. HOWEVER, AS TO THE FIRST TWO, I AM
CONCERNED THAT WE STILL HAVE NOT, AS A MOVEMENT, GIVEN THE SAME CAREFUL,
PRAGMATIC ATTENTION NECESSARY TO FULLY UNDERSTANDING AND RESOLVING THE
RELATED ISSUES THAT THE THIRD ONE HAS RECEIVED.

OUR NEW TEMPLE CONSTITUTION, WHICH MAKES ALL INDIVIDUALS OF JEWISH,
FEE PAYING HOUSEHOLDS MEMBERS, MEANS THAT THE NON - JEW 1S A MEMBER HERE,
AS WELL AS THE JEW, IF THEY CHOOSE TO BE. HOWEVER. OUR CHANGE TO



INDIVIDUALS AND HOUSEHOLDS, INSTEAD OF FAMILIES, PUTS US AT THE CUTTING
EDGE OF THE MOVEMENT IN THIS AREA. LONG THOUGHT WENT INTO DETERMINING
THE DEFINITIONS BY WHICH WE MADE OTHER DECISIONS. IN ADDITION, WE
DISCOVERED THAT MANY ISSUES WHICH WE THOUGHT WERE RESOLVED WERE
REOPENED BY THIS CHANGE, AND ONCE AGAIN HAD TO BE ANALYZED. HOW MANY
CONGREGATIONS, WHEN THEY SHIFT MEMBERSHIP TO THE INDIVIDUAL, AS THEY WILL,
WILL THINK LIKE WALTER JACOB, AND EXCLUDE NON-JEWISH INDIVIDUALS FROM
MEMBERSHIP, THUS CREATING THE "SECOND CLASS STATUS" FOR SOME FAMILIES
THAT NEBULOUS DEFINITIONS OF FAMILY HAVE AVOIDED, AND THE EXACT PERCEPTION
OF UNWELCOMENESS SCHINDLER RECOGNIZES AND JACOB MISSES?

EVEN MORE STRIKING, REGARDLESS OF WHERE CONGREGATIONS DRAW THE
LINE ON NON - JEWS SERVING ON THE BOARD, WHAT ABOUT THEIR SERVING AS
COMMITTEE CHAIRS? SHOULD THE RITUAL, OR THE EDUCATION COMMITTEE, HAVE A
NON - JEWISH CHAIRMAN? ISNT THIS REALLY WHAT WALTER JACOB IS CONCERNED
ABOUT? WHEN EXPRESSED IN BOTTOM LINE TERMS, THIS MIGHT SOUND OVERLY
HARSH TO SOME, BUT SEEMS TO BE FAIRLY OBVIOUS. HOWEVER, WHAT OTHER
STRICTURES AND LIMITATIONS OUGHT ALSO TO BE LOOKED AT FOR THESE POSITIONS
AT THE SAME TIME? FOR ULTIMATELY, IF WE ARE TO CLAIM THAT INTERFAITH COUFLES
ARE, WITHIN REASON, ACCEPTED FULLY, THEN WE MUST BE FREE TO ALSO ASSERT
THAT THERE ARE NO DOUBLE STANDARDS. [F WE ARE TO CLAIM THAT THERE ARE
POSITIONS IN WHICH IT WOULD BE INAPPROFRIATE TO HAVE THEM SERVE, THEN WE
NEED TO BE VERY CLEAR THAT THERE ARE OTHER STANDARDS BY WHICH OTHERS
MIGHT BE REJECTED AS WELL, FOR THESE SAME, OR OTHER, POSITIONS.

AGAIN, LET'S STOP HERE AND FOCUS WHAT IS AND ISNT BEING SAID. THE GOAL
IS FOR OUR CONGREGATION TO BE AS OPEN AND INCLUSIVE AS POSSIBLE, BUT NOT AT
THE EXPENSE OF MAINTAINING ITS UNIQUE JEWISHNESS. EVERYONE WHO WANTS TO
BE INVOLVED, SHOULD AND WILL BE WELCOMED AND ENCOURAGED TO BE AS
ACTIVELY INVOLVED AS THEY WISH. BUT OCCASIONALLY, FOR THE SAKE OF THE
GREATER GOOD, IT MAY BE NECESSARY TO SAY TO SOMEONE, "WE'D LOVE TO HAVE
YOU INVOLVED. MAYBE THERE IS ANOTHER AREA IN WHICH YOUR EFFORTS WOULD BE
EVEN BETTER UTILIZED."

AND WHAT OF COMMITTEE MEMBERSHIP, WHICH MOST WOULD AGREE SHOULD
NOT BE LIMITED ON VIRTUALLY ANY BASIS? THERE STILL NEED TO BE GUIDELINES,
BECAUSE THE SAME LOGIC WHICH WOULD PRECLUDE NON - JEWISH CHAIRS FOR
CERTAIN COMMITTEES OUGHT EVEN MORE TO PRECLUDE NON - JEWISH MAJORITIES
FOR THOSE (AND PROBABLY OTHER) COMMITTEES (A REALIZATION WHICH, ACCORDING
TO THE NATIONAL DIRECTOR OF OUTREACH, NO ONE HAS YET FORMALLY MADE)! THIS
REALLY CAN GET COMPLICATED. AND AGAIN, WHILE THIS MAY SOUND OVERLY OR
UNNECESSARILY RESTRICTIVE, LET'S KEEP IT IN FERSPECTIVE. HOW MANY NON - JEWS
WOULD SEEK TO SERVE ON THE RITUAL COMMITTEE IN THE FIRST PLACE?

WHAT IS MOST IMPORTANT THOUGH, CAN BE SUMMED UP IN TWO STATEMENTS.
FIRST, WHATEVER RESTRICTIONS OR PROHIBITIONS ARE SET UP MUST BE CLEARLY
STATED, FULLY EXPLORED TO INSURE THAT THEY ARE LEAST OPPRESSIVE AND
OFFENSIVE, AND PART OF A TOTALLY CONSISTENT OVERALL FRAMEWORK WHOSE GOAL
IS INCLUSIVE AND JEWISH. ONLY IN THAT WAY CAN WE HOPE TO HAVE ANY OF THIS
DEBATE HAVE ANY REAL, POSITIVE IMPACT FOR THIS AND FUTURE GENERATIONS OF
JEWS. WITHOUT THIS, WE GET TURN-OFF, CONFUSION, AND HYPOCRISY, AND THE
GENERATIONS TO COME WILL WALK AWAY, AND NOT SEEK TO STAY INVOLVED. IN
LARGE PART, THAT IS HOW THE JEWISH COMMUNITY IN AMERICA HAS GOTTEN TO THE
POINT WE ARE AT TODAY.

IT IS SAD TO NOTE THAT THE EXECUTIVE DIRECTOR OF THE CCAR, IN HIS COVER
LETTER, FELT COMPELLED TO POINT OUT THAT IT HAS NOW REACHED THE POINT
WHERE FEW IF ANY RABBIS ARE PREACHING SERMONS ON THE SUBJECTS OF
INTERMARRIAGE AT ALL, OUT OF FEAR OF ALIENATING OR OFFENDING SIGNIFICANT



NUMBERS OF MEMBERS AND OTHERS. | CONFESS THAT THIS AWARENESS IS BEHIND
THE FREQUENT STOPS IN THIS SERMON TO RESTATE WHAT HAS BEEN SAID, TO AVOID
MISUNDERSTANDINGS. HOWEVER, 1 CANNOT ACCEPT THAT JUST BECAUSE A SUBJECT
IS COMPLEX, AND DEEPLY HELD OPINIONS ON BOTH SIDES ABOUND, IT SHOULD NOT BE
PREACHED. INDEED, IT OUGHT TO BE FPREACHED FOR THOSE VERY REASONS. BUT
THE PREACHER MUST TAKE CARE TO INCLUDE, NOT EXCLUDE, TO JOIN TOGETHER AND
NOT TO SEPARATE. IF WE WERE TO AEDICATE THE ABILITY TO PREACH, AND TEACH, ON
ANY SUBJECT WHICH MIGHT CAUSE OFFENSE OR DISCOMFORT TO SOME, WE MIGHT AS
WELL GIVE UP SERMONS ALTOGETHER, AND PREPARE FOR THE WORLD THAT WILL
RESULT, IN WHICH JEWISH TEACHINGS ARE EVEN LESS STRONGLY HELD, AND
THEREFORE JEWISH IDENTITY IS EVEN MORE TENUOUS, A WORLD IN WHICH THE VERY
ISSUES WE HAVE BEEN DISCUSSING THROUGHOUT THIS WEEK ARE EXACERBATED, AT
THE EXPENSE OF THE FUTURE VIABILITY OF JUDAISM.

FINALLY, WE MUST ALWAYS REMEMBER THAT, AS REFORM JEWS, WE ARE TRYING
TO MAKE OUR RELIGIOUS BELIEF MAKE SENSE IN OUR WORLD. FOR WITHOUT THIS
ESSENTIAL INGREDIENT, NO JEWISH TEACHING WILL BE SUCCESSFUL. HOWEVER. A
CRITICAL PART OF THAT BELIEF 1S OUR CONNECTION TO K'LAL YISRAEL -- THE UNITY
AND TOTALITY OF THE JEWISH PEOPLE -- AND TO OUR COMMON JEWISH HISTORY. THIS
LIMITS OUR FREEDOM TO RADICALLY INVENT AND REFORM, REQUIRING US RATHER TO
BASE CHANGE ON INFORMED CHOICE, MANDATING THAT WE ACT RESPONSIBLY, WITH A
SENSE BOTH OF HOW THINGS HAVE BEEN DONE IN THE PAST, AND OF HOW OUR
ACTIONS CAN OR MIGHT AFFECT OTHERS. THIS IS THE SYSTEM TO WHICH WE HAVE
CHOSEN TO ATTACH OURSELVES, SO0 NO MATTER HOW MUCH OF A BURDEN THESE
LIMITS BECOME, WE NEED TO EMBRACE THEM AND SUFPORT THEM.

S0 IT IS CLEAR THAT THERE IS STILL MUCH TO DETERMINE AND WORK OUT IN
THE AREA OF OUTREACH AND INTERFAITH FAMILIES -- AND THIS WAS ONLY 1 OF THE
CHALLENGES TO JEWISH MARRIAGE AND FAMILY WE RAISED AT THE START! MOST OF
THE OTHERS ARE AT LEAST AS COMPLEX -- SOME EVEN MORESO. AT THIS MOMENT
WHEN WE ACKNOWLEDGE OUR SMALLNESS, OUR WEAKNESS, OUR HUMANNESS, MAY
WE GAIN STRENGTH FROM OUR FAMILIES, OUR COMMUNITY, FROM THE WORDS OF KOL
NIDEEI. MAY WE BE STRONG IN THE YEAR TO COME -- FOR OURSELVES, OUR FAMILIES,
AND OUR JEWISH COMMUNITIES, ACTING WITH WISDOM AND FAIRNESS, WORKING FOR
THE COMMON GOOD AND THE SURVIVAL OF JUDAISM, AND NOT NEEDING TO RELY ON
THE ESCAPE CLAUSE WE HAVE ESTABLISHED ANY MORE THAN IS ABSOLUTELY
NECESSARY. MAY WE BE UP TO THE CHALLENGES THAT BEING A JEW IN
FREDERICKSBURG, OR WHATEVER OUR. COMMUNITY, IN 5754, THROW AT US.



SERMON FOR ROSH HASHANAH MORNING

Last night we established our focus, and justified the need for understanding and
strengthening the family in this year of 5754. As was promised, we are going to start that
exploration process this morning with a question. Of course, the question, on first glance, has
very little to do with the larger topic of the role of the family in strengthening the individuals
and communities of the Jewish people, but, if it did, could we get a whole High Holy Day
length sermon out of it?

The question is very simply this -- Avinu malkeinu -- how do we translate these words,
and more important, how do we understand those words. As some of you are fond of pointing
out, and state far more eloquently than I am capable of doing, what we have here appears to
be a question of words, and their meaning. It would be nice if we could find unifying and
reinforcing ground in these concepts, which would allow these words themselves to be a
source of strength.

For many of us, particularly those who tend to more closely follow the traditions of
Judaism as our grandparents and greatgrandparents did, these words avinu malkeinu already
are a source of strength. If one were to ask what is the prayer you think of first when you
think of Rosh Hashanah, the odds are pretty good that the answer would be Avinu Malkeinu.
There is a grandeur, a stature contained in just the words, and the memories of hearing them
recited and sung, that even transcends our ability to translate or comprehend their meaning.

What other prayer do we sing twice in immediate succession, according to two very
different, and unrelated melodies? How moving are the crescendos of the first version,
traditionally done here as a solo (although this year supplemented by the addition of the
choir's moving counterpoint), so powerful and fulll How enriching and uplifting the sheer
volume of the second melody, a simpler folk tune, which we are almost all intimately familiar
with from repetition year after year. It is almost as if the solo version lifts us up, and
challenges us to follow, and the congregational response is our triumphant Hineni -- I am here
and I am ready.

Imagine then, how much more powerful, and moving, and significant these words are,
when we understand them. Sure, we have the English translation, which we read in response
to the Hebrew. It is even a fairly exact translation. However, there is an inherent flaw in
translations -- no matter how good they are, they are reduced in places to commentary, as
decisions are made as to which of several synonyms to best use. Other times, it is impossible,
regardless of the choice of English, to capture the multiple nuances, the meter, rhythm, and
flow of the original language, and therefore, the translation is rather shallow and uninspiring
compared to the original.

But let's look at the English. Awvinu malkeinu -- Our Father, Our King. The words do
have a majesty, even in English, also probably because we are so used to them. They also
convey a tone and a power, that frankly, despite my own desire to choose and use language
that is inclusive, despite all of Rabbi Spitzer's comments last month during and after our
gender sensitive service, just is not conveyed in nearly the same way by "Our Parent, Our
Ruler.” And, let's be honest for another second -- that tone and power of "Our Father, Our
King" -- isn't that exactly the tone and power of the day we have come to expect, even to need?
Wouldn't we feel the absence if we had read together "Our Parent, Our Ruler"? [ certainly
would have.

But something bothered me in all of this. Maybe it was the inconsistency, the fact that
at all other times and places in our liturgy, I have become so uncomfortable with exclusive
language, language which does not fully allow as many worshippers as possible to be
comfortable and feel welcomed and a part of the procedings, language which unnecessarily
and overly limits our thinking and conceptualization of our God, whom we recognize to
already be hopelessly beyond the ability of our words to express. while at this specific time
and place I am left equally uncomfortable without this specific exclusive language -- "Our



Father, Our King." Maybe it was the fact that I could not find a simple corrective -- an equally
short, yet equally powerful formulation which would be inclusive.

Only after I got past this first level, did I realize that, in this case, the problem is not
the inclusivity or exclusivity of the language, it wasn't even the words themselves. It was the
kavannah , the intention, the personal comfort with, and interpretation of the words, that was
the culprit here. How much of the tone of this prayer, and of the day as a whaole, is influenced
by the fact that we have, for all these years, translated these words as "Our Father, Qur King"?
How much of the overriding tone of awe and fear and dread comes from the associations we
make internally with father instead of parent, and king instead of ruler? And, if these are true,
then, in fact, might our limited and limiting translation over the years have done a great
disservice by changing the tone and spirit of the worship of Rosh Hashanah? Might we have
been missing the real intent all along?

It is true that in raising these questions, somewhat blasphemous to some, we are
working against a widely held generic rule -- if it ain't broke, don't fix it. But, it could be
argued, even if we are totally comfortable with what this prayer has become, the fact that it is
based on a misinterpretation of the original Hebrew, is enough reason to see it as broken,
enough to justify trying to recapture what once was. We can go even further, and claim that,
even if "Our Father, Our King" is actually in keeping with the intended tone of the day, there is
far more contained in the Hebrew Avinu Malkeinuw, which it would be useful to have available
and to understand.

We come to this last possibility simply by asking "What does OFOK convey that OPOR
doesn't?" as part of our search for an inclusive parallel. And, at the same time, the mere
raising of this question compels us to deal with the larger one --"What are we supposed o get
from Avinu Malkeinu?"

For me personally, this year in particular, there is a heightened awareness of at least
the words father and parent, and what they involve, that comes from being one for the first
time. And that awareness leads me, and now I hope, all of us, to realize that what we are
really talking about in this whole, seemingly trivial, academic discussion, is the very
understanding and definition of parenting (and also ruling) which we have chosen to focus on
this year. For OF, or OP puts us into the system of family, in which there are parents. OK, or
OR turns us to being part of the community, in which the ruler rules. Their combination here,
brings us back to the original duality that has always been the foundation of the Jewish
people. Our personal grappling with the words and the concepts brings the individual into the
system as well,

Tomorrow morning, as part of our second day worship, we will try out an experimental
English version of the A'M, one which seeks not to neuter the masculinity of OFOK, but rather
to better express the incredible breadth of what is involved in OPOR, of which OFOK is just
one aspect of many. It will be interesting to see and to hear the reactions to this new
alternative.

FATHER -- what comes to mind when we say this? The male parent, in earlier
generations frequently the sole provider for the family, but as a resull, the parent less often
present in the life of the family. Yet, despite this last item, if we play the metaphor out along
its stereotypical lines, the father was also the disciplinarian, and this is probably the most
pervasive aspect of the term in connection with our liturgy. There are many other, and
certainly more personal images which come to mind with this term, but these set the tone.

What about "Mother"? Nurturing, care-giving, source of life. The image of the baby
nestled in her arms, held close to the reassuring heartbeat which was the first and only sound
heard for so long. The one who cleaned the house, and your clothes, and ironed them, cooked
the meals, soothed the cuts and bruises, both physical and emotional, refereed the sibling
spats that never seemed to go on when Dad was around, ete. etc. '

Parent, then, would seem to be the sum total of all of these and then some. And yet,
there is something about parent that limits it primarily to the function of giving and
developing life. All the other neat memories and nuances seem to be lost on the back burners,



hardly, if at all called to mind by a cursory mention of the term. Interestingly, it seems that
the distinction between king and ruler is similar. King raises many aspects, but the primary
one tends to be that of the sole authority figure, sometimes despotic. Ruler, on the other
hand, is the kindly, benevolent despot, if there is any aspect of despotism involved at all. It is
a fascinating analysis.

Yet, for our purposes, even in a world in which gender roles have changed
dramatically, and, for the most part, cannot even be called gender roles, what is clear in this
discussion as it pertains to family, is that, at least historically, families work best when they
have all of the attributes listed under both father and mother present, when someone, no
matter whom, is fulfilling all of those roles. If we recognize this fact, then we must offer up a
serious apology, in this season of atonement and seeking forgiveness. To quote the cover of
The Atlantic several months back, in a discussion of this very subject -- Dan Quayle was right!

| know we have several single parent families within this congregation right now, so
before everyone gets carried away, and misconstrues the last statement, let me rephrase what
we have just said clearly and slowly. All other things being equal, a family is better off with
two parents than one, so that there is more chance that all the roles will be filled. No one is
saying that one parent families are bad, it is just harder to be successful when one person
must fulfill all the roles. [ am constantly amazed, in fact, by the ability of our parents to fulfill
all the roles as well as they do. And I think we all realize that rarely, if ever, are all things
equal. It is not a perfect world. We do the best we can, especially when it comes to our
children.

However, why stop there. Let's take it back two generations or so0, to the world before
commercial air travel, automobiles, and suburbs, when the extended family lived in close
proximity. Because, in fact, in that world, there were not two parents but 3 or 4 or 6, when
you count in the grandparents, aunts and uncles, who all lived in the neighborhood and
helped each other out, so that everybody could get everything done, and all the roles could be
even better met. We are a long way from that world. We now talk about family members
coming for 2 or 3 days, or a week, and how nice the extra hands and help will be.

We live in a world in which few families can afford to have one parent (if there are still
two living together) stay at home to take care of the house and the children, without having to
go out and earn a salary. We therefore pay babysitters and day care providers to raise our
children with us and for usthrough the vital early years. What factors go in to making the
incredibly significant decision of whom to entrust our children to? Certainly reliability, a good
reputation based on the experiences of others, and personal comfort are all significant. But,
are cost, and proximity (and therefore convenience) more often determining factors than the
style and philosophy of childrearing? And how many of us have been able to find someone
who can Jewishly enrich this process, or at least provide some level of priming for our own
religious training of our children?

And when they reach the age when we, in our youth, began going to school, things
change, but don't get easier. A world of all parents working, combines with a world in which
you have to work harder to get ahead, spend more years in school to get a job, and compete
against more and better others for places in the growing world of higher education, to create a
family lifestyle that is overprogrammed to the hilt. These are lofty and noble expectations and
dreams we have for our family, and that is good. However, they don't come without significant
costs as well. Individuals and families can't come to services on Saturday morning, because
there are other things which must be done, or which are perceived to have more immediate
importance in life. 1 remember a decade ago, hearing the parent of one of my potential
Confirmation class students explaining that stage band rehearsals conflicted with
Confirmation class, and since her child couldn't get a scholarship to college for Confirmation,
he was going to go to stage band and not confirmation. How many of us would use a similar
yardstick? But aren't we fooling ourselves if we do? In the long run, won't the additional
insights, familiarity, and comfort with Jewish things, facts, thoughts, and values gained from
confirmation take this child far further than the clarinet will? More on that question in a
moment.



And what about all the depressing data and statistics. We all have heard them -- more
than 50 percent of marriages end in divorce. This area has one of the highest rates in the
countiry of teen pregnancy and unwed single motherhood. That one in five children in this
country lives in poverty. or will in some other way suffer from circumstances which will
prevent him or her from attaining the best that is inside. While these last two may not directly
apply, often, or at all, to our own community, don't be lulled into a false sense of security. Up
until a couple of years ago, we could say the same thing about divorce within our community.
It was a rare occurence. Not anymore. Trickle down sociology has reached Fredericksburg,
and as the number of Jewish teenagers grows, as the number of Jewish children grows, it is
only a matter of time before all of these are significant personal concerns of members of this
community, if they aren't already,

There is one other demographic phenomenon which needs to be addressed here as
well. Technology has made it possible for more people to live longer, and as a result, the
phenomenon of the "sandwich generation,” of children finding and feeling their parents' need
for their support more and longer. This too is a strain on the family structure, and a
significant change, which we need to address.

Thus far in this discussion, there has been virtually nothing which can easily be
identified as Jewish, since we left oflf our discussion of Avinu Malkeinu. But we need to
remember the basis from which we began this discussion -- namely, that the Jewish people is
built on a triangular foundation of the community, which is subject to outside influences
beyond our control, the individual, who is free to make decisions for herself or himself,
including those which aren't in the best interests of the community, and the family. serving as
the anchor of the stabilizing foundation, and the moderator between the other two, often
contentious, forces. If the family is in this much disarray, how strong can the foundation be?
How long can Judaism survive?

Is there a solution? Short of mandating a return to the days of Ozzie and Harriet, of
bubbe and zayde and cheder, probably not. Are there remedies? Absolutely, but they are not
easy, nor popular, based on experience. The example and the model is the teaching of
Maimonides we noted last night. Not the part about parental responsibility, but the part
about the community's role. We need to provide structures, programs, and support, to
SUPPLEMENT (notice we didn't say REPLACE) the family's decreasing ability to fulfill all the
Avinu Malkeinu roles by themselves.

Up until now we have said, "Wouldn't it be nice to have a nursery school?" 1 would
contend that we are asking the wrong question. The right question isn't a question, it is a
ringing statement -- WE NEED TO BE ABLE TO PROVIDE OUR FAMILIES WITH SOMEPLACE
WHERE THEY CAN GET COMFORTABLE, JEWISH SUPPORT IN CARING FOR THEIR
CHILDREN WHILE THEY EARN THE NECESSARY LIVING! Some of you may think that the
impetus for this statement comes from being a new parent. It does not, as those who have
been involved in trying to establish such a program over the past several years know. [ am
very comfortable with Emily's situation. [ wish it didn't have to be that way, but I also know
that Loren and I can provide the Jewish component, and that our care provider is in
consonance with our styles and philosophies. But what about those of us for whom some or
all of those statements aren't accurate. And then, compare that to the reality that we can't
even find anyone willing to chair the committee to organize babysitting for Friday nights!

We need to provide a support system for single parents, regardless of how they come to
be single, that gives them the necessary escape from being constantly on duty, and allows
them a little time on a regular basis to be themselves, not mommy or daddy.

We need to provide programming specifically targetted to and for singles, to help
encourage the establishment of more families with two adults who can share all of the many
parental roles,

We need to provide assistance, experience, and training to parents, to help make us
more effective and better parents, more able to fulfill all those roles in the more limited time we
have today to actually be parents.



Our religious school needs to help the parents Jewishly educate our children, and find
ways to do so in an ever decreasing available time period. Despite our size limitations, we
need to reach out, and encourage more parents to involve their children. And as good as our
program is, we need to make it even better, as more and more the responsibility for education
falls unto the the community. And we need to supplement this enhanced education program
with experiences which are both enjoyable and bring home to our families how and why what
is being taught is important in their lives.

We need to provide support for our older members, especially for those who do not
have family nearby to help them. We must do so in a way which helps them to meet their day
to day needs, and allows them to maintain their integrity. We need to provide training and
support for those who are finding themselves part of the sandwich generation, to help them
deal with added stresses and burdens.

And, most important, we all need to work together to turn the words of a sermon from
nice talk into glorious reality. In this, we have been notoriously weak in the past, and I
include myself prominently in that particular "we." All of these are ESSENTIAL, if we are to
reestablish the foundation triangle in a manner that will make it possible for it to support a
Judaism which has a chance to survive. Financial, space, time, and personnel limitations
force us, at best, to pick and choose some over the others. However, we are talking about the
equivalent of a chain here -- the chain of trdition which is Judaism. It is, to quote the cliche,
only as strong as its weakest link. Favoring one area at the expense of another does nothing
more than shift where the weak spot is, it does nothing to prevent potential breakage.

There is one final aspect which must be addressed in this discussion -- how do we get
it done. Sadly, the answer is that it must come from all of us, every single one of us. Despite
the claims of some, it is not a Rabbi, or even a Board of Directors, which can be solely blamed
for failing to address these issues. They have been raised. They have been discussed. In
most cases we do our best within the severe limitations with which we are faced. However
sincere that best is, however, it is clearly not good enough. These challenges are too big for
anything less than a full and total communal effort, involving every family and every
individual. Neither the Rabbi nor the Board act in a vacuum, neither is a "they" to the
congregation and community’'s "we." We are all in the same boat, hopefully rowing together.
Those who need and would benefit from these programs need to be at the forefront of working
to establish them. We all need to be involved, once the start has been made, in making sure
things work and continue. That is what a community is. That is what a community does. If it
takes a new building, to have the facilities necessary, then one or more of us in this room
must step forward and say, "Who is with me to build a new building." If it takes raising an
additional $100,000, or whatever the arnount may be, to provide staff and training for all these
areas, then as unbelievable and impossible as it may sound to a congregation whose annual
budget is about 1/2 of that. and a constant struggle even at that level. people need to step
forward and say, "Here's my support.”

Nothing is impossible if we all get behind it. If we fail to get behind this, however, we
will have no one else to point the finger at, whether it is 2 generations from now or 20, when
what passes for Judaism as practiced by our descendants, shares none of the values that were
so dear to THEIR PARENTS, THEIR RULERS. Avinu Malkeinu, hear our prayer. Pardon us,
forgive us, show us the way to walk in your path. Strengthen our families, and strengthen our
communities, so that we can provide the support for each other, that will enable us to keep
your teachings alive, and meaningful, and vibrant in our lives and in the lives of our children,
and their children, now and forever. AMEN.



November 3, 1993
19 Heshvan 5754

Rabbi Marc A. Gruber
Temple B'rith Kodesh
2131 Elmwood Avenue
Rochester, NY 14618

Dear Marc:

Thank you for sharing with me your genuinely moving
sermon, "Access to Judaism." It is in the image of my own
most deepfelt convictions.

Your thoughtfulness is very much appeciated.

With every good wish, I am

Sincerely,

Alexander M. Schindler
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Dear Rabbi Schindler, Y ¥ )

Rabbi David Hachen suggested you might want to see this sermon.
| look forward to your feedback.
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R“gbbi Marc A. Gruber
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Access to Judaism
Yom Kippur--Morning--5754

Temple B'rith Kodesh
by Rabbi Marc A. Gruber

There was a King who owned a diamond of the greatest value. He was very
proud of this diamond and he kept it isolated in a secret private room for his own
pleasure. He never allowed it to be displayed. He was afraid that some ambitious
jewel thief might find a way to steal it. He handled it with great caution. He feared
that even the slightest move might injure its pure and perfect beauty. In fact, he was
so fearful of injuring this diamond that his hands trembled as he turned it and turned it
feasting his eyes on its perfection. But sure enough one day the diamond dropped
right out of his hand, it crashed onto the hard tiles of the floor in the secret private
room. When he picked it up he was dismayed to see that there was a terrible blemish
right in the middle of the diamond. A long crooked line marred its center.

Then, a little late, the King took the gem out of hiding; he lamented to all the
disaster that occurred. He consulted with diamond cutters and jewel experts and
lapidaries. They all told him the very same story. Even if they worked endlessly at
polishing this stone, they would never ever be able to remove the imperfection. "What
shall | do, what shall | do," moaned the King. "If only | hadn't been so selfish to keep
this jewel to myself, it might be intact right now. My selfishness was the cause of the
destruction of this jewel." He thought now it was surely destroyed. "l will never hide

this treasure again. | will have all my people see it."



One time a jeweler from a djistant land came to view the diamond which was
now displayed in the public museum, and like all the others he had admired the
splendid gem. Amused he quipped, "Why doesn't the King work the stone and shape
it into some carving that will beautify it. It could be ever more beautiful if it was
carved correctly." One of the attendants heard him and reported what this artisan had
said to the King. The King summoned the diamond cutter and begged him to explain
what he meant. "Why, | could make your gem even more beautiful than it was before
the accident if you let me try," said the diamond cutter," Eager the King consented.
With the greatest, most careful art he began his work. He made the imperfection the
center of his carving. Out of the crooked line he cut roots and the stem of a rose bud.
You see, in nature, there are not any straight lines on a rose, they are crooked. He
built on that crooked line, leaves and petals and a bud, finally the beautiful rose. It
was delicate and beautiful: out of the deep scratch, there was now a rose bud
engraved in the diamond. When the King and the other diamond cutters and the
lapidaries and the viewers saw what had been wrought with such great ingenuity, they
were filled with admiration. The worst fault in the diamond had been changed into a

virtue.



On Yom Kippur we Jews ar:e to pray as if each of us were the High Priest in
the Temple on the Holy Mount in Jerusalem. There is no priestly cult today; each of
us offers prayers of atonement for ourselves, our families, and Am Yisrael--the people
Israel. This is an awesome task. In ancient times the High Priest prepared for this
task by purifying himself for an entire week. He cleansed himself both physically and
spiritually. We understand what it means to be physically clean but what is spiritual
cleanliness?

In Hebrew there are different words for the concepts of physical and spiritual
cleanliness and uncleanliness. Physical cleanliness is represented by the word naki;
its antonym is maluklakh. Spiritually the word for clean is tahor and for unclean,
tameh. | will illustrate the differences: Maluklakh is dirty as if you were out playing in
the mud; you get maluklakh; you do not get tameh. When you come in and take a
shower you become naki, squeaky clean, not fahor. Tahor is not clean in the sense of
‘fresh out of the shower.! Rather tahor is more like our diamond before the accident.

It is elementally pure, it is crystalline purity, it is spintually purity, and tameh, it is not
mulaklakh, it is not like dirty playing in the mud, it is contaminated or poliuted or
defiled in some way. Events which bring one to a nexus point between the forces of
life and death render an individual tameh. Traditionally this is why a Kohen who is not

a mourner does not go to the cemetery. Tameh and fahor are spiritual states not

physical states.



How should we understand Iall of this? Is it all some anachronistic tradition that
we recall for posterity's sake? Does it have anything to do with our lives today? Like
our ancestors we categarize the universe. We do not use the same terminology, but
for each of us and for our society as well, we regard situations and circumstances and
places and relationships and even persons as polluting or contaminating or
dangerous. We protect ourselves and our children from all sorts of contamination.
One type of separation is particularly painful for me. You see in our society we
separate ourselves from people we call disabled. We fail to realize that those who
cannot see or hear or walk or speak, are often gifted in ways to which we are blind
and deaf. We hide ourselves away in well protected homes or offices; we safeguard
our sensitivity with self imposed blindness. We save our strengths and our resources
for more important struggles.

You know what, our insensitivity is our worst contaminant; it is
self-polluting. We hurt others and we diminish Am Yisrael, the people Israel. | do not
know why, but we Jews seem to be high on the list of the self-deluding. We do not
want to own up to the fact that there are Jewish people with disabilities.

How do | know? | have two children with disabilities. Some of you have seen
my children and look surprised. Micah and Ayal are both severely speech and
language delayed. My children have what we call hidden disabilities. If you look at
Ayal or Micah, you will not know they are disabled. A trained eye might notice

Micah's disability. Ayal's is totally invisible. As a parent, | have advocated for my



children and worked hard so they have the assistance necessary to overcome their
j

disabilities. Micah is now mainstreamed and Ayal is in @ year round program at the

BOCES |.

Last Spring, | was identified in the Democrat and Chronicle as a parent with a

child in a special program. | wanted to appreciate the BOCES | bus drivers, they are
a special crew. You know that column by Carol Ritter in the D & C, where she notes
all sorts of things. | called her up one day and | said, "you know there's a group of
people who really deserves mention" | did not expect that | would be mentioned; |
wanted the bus drivers praised. You see there is one driver Bob on bus #258 who is
marvelous; | "catch" him reading children's stories to the kids while they wait to get off
the bus. Another driver who had only one youngster on her bus was teaching him
how to drive already; of course the bus was turned off while they were doing this.
They really are a special crew and | felt they were deserving and are deserving of
public acknowledgement and appreciation. Carol Ritter printed the thanks and
credited Ayal and me with that appreciation; that was fine, Renee and | are quite open
about our children's disabilities. This little mention in the paper brought phone calls,
unexpected calls from people | never met. | received calls from Jewish people who
have children with various special needs. To a person, they were delighted that a
Jewish leader publically admits that he has children who are disabled. | had not
thought of it this way. Their experience of our Jewish community has been less than

supportive.



On certain institutional levels we appear to be supportive; on personal levels
this is not the reality. Through Fecieratinn we have a community wide committee on
Jews with disabilities. The committee mostly does some advocacy and some
education work like the annual Shabbat for people with disabilities. Even though we
have such a committee, it is struggling to keep the Compeer program for Jews alive.
In July you may have seen the article in the Democrat and Chronicle about the
Compeer program. It provides volunteers who serve as buddies for people who are
recovering from mental illness. One of our own congregants, Bunny Skirboll, has
started this program in over fifty cities around the United States where it thrives
successfully. It thrives here in Rochester too except in one way, she is having the
most difficult time getting Jewish volunteers for fellow Jews. | have a hunch it is
because we do not want to own the fact that these people are part of our community;
they are us, we are them.

| know that my son has been felt by some as a contaminant, a source of
pollution. When my little cutie is with me, and some well meaning person approaches
and speaks to him, he does not respond. He cannot speak. If he tries, the other
person will not understand. Ayal can form the words in his mind, but he cannot make
the muscles around his mouth create the sounds which we recognize as words. After
a few minutes | will tell the well intentioned individual who has been drawn to my little

cutie (truly, he is adorable), "he can't respond, you see he has a disability." Invariably

the person stops playing with him, mumbles something to me and hurries away. |



want to tell you something, my scnjis not something tameh; he will not contaminate
anybody else.

Last Fall before Ayal entered the BOCES program he attended a toddler
separation program. The mother of a little girl in the class, and the teacher of that
class feared contamination. There were only four students in the class to the one
teacher. With Renee in earshot, this mother of a two year old complained loudly that
her daughter was being held back by another child. It was clear from the description
to whom she was referring. The boy who does not speak yet. The teacher did not
ask, "at two years old, what do you expect from your daughter? From what is she
being withheld? You mean she won't get into Princeton or Brandeis next year?" On
the face of it, it is a foolish expectation of a two year old. The teacher did not say that
this boy is cheerful, or that he plays well with other children. She did not do anything
except exhibit her own prejudice which matched the bias and insensitivity of this
mother, Renee came home in tears and | was livid. Two sessions in a row Ayal
came home after sitting in a soiled diaper. His teacher's insensitivity led her to tell us
that Ayal did not want his diaper changed. He did not tell her. At the start of the
program we told her that he has a disability and cannot speak. Yes we complained
and yes there was an official response. Yes remembering how my son was treated
still hurts.

| could go on and on this morning. | do not need to share anymore war stories

about parent advocacy; about what it has taken to provide appropriate programs for



our boys. | just note that it is not ?nly institutional. Ayal does not have many play
dates: we find that other parents do not want their children diminished by playing with
a kid who cannot speak. They might view it otherwise; they might want their child
enriched by playing with the two year old who is learning to sign, the kid who may be
bilingual when he is mainstreamed. Let me say, we all need to work on our own
sensitivity. It is not just when its apparent that someone has a disability, it is all the
time. There are plenty of us with invisible disabilities. When our brains do not
connect to our hearts and we open our mouths too soon, we hurt others. We all need
to engage our own fears of contamination and transform them so that each of us can
come closer to being tahor, that state of spiritual purity.

At Temple B'rith Kodesh we are trying to make our building and our programs
accessible; we need to do more. This Summer our Reform movement published
requirements for congregational certification as accessible to Judaism, the Liheyot
program. | place a challenge before the membership of Temple B'rith Kodesh. |
would like us to become among the first congregations nationwide so certified.

We do provide a fair amount of physical assistance. We have a loop system
and sign language interpretation for the hearing impaired and deaf members of our
community. We provide braille prayerbooks and large print prayerbooks. We have
started a serious assessment of our physical accessibility. We know that we have a

long way to go. We know that it will require capital investments in our facility to make

it accessible to people with physical disabilities. The Endowment Drive includes plans



to fund changes in our building in }:-rdsr to make it more accessible to all Jews. |
believe we will need more money than we expect. First, | ask you to give generously
so that our Temple is well supported financially and fully accessible physically and
programmatically.

The Liheyot certification requires us to work on our own sensitivity as well as
our physical plant. This may be difficult; it is easy to change our building, it is harder
to change ourselves. We need to do self-assessments personally and
congregationally. We need to train ourselves to open our minds and hearts as well as
our building. We need to learn to experience our Jewish life from another's point of
view. To be certified we need sensitivity workshops for adults and youngsters.

| have a mission to make Judaism and Jewish education and Jewish
celebration accessible to all Jews. | hope we can stimulate all Jews including those
with special needs or disabilities to grow as knowledgeable, committed and involved
Jews. | want Temple B'rith Kodesh to build a supportive environment so that every
Jew can have the good feelings that result form taking personal responsibility for her
or his participation in Jewish life. | want to establish a network within our congregation
focused on the concerns of Jews with special needs and disabilities and their families
regarding Jewish identity so as to promote feelings of self-esteem and inclusion.

(Adapted from sample material in Liheyot...Guidelines). | need you to volunteer for

this effort.



| need folks to serve on a c?mmittee and work groups to help us become
accessible and sensitive. | need you to help our community live up to the words of
this afternocon's Torah portion and remove the stumbling blocks and end our
insensitive cursing in order to revere God and love our neighbors as ourselves.

There is a group called Chaverim. It is a community group for Jews with
developmental disabilities and their families which meets at the JCC. Our Cantor
Martha Rock Birnbaum volunteers time to help with this group. They sing a song
which expresses the spirit with which | would like this effort to proceed:

Don't walk in front of me, | may not follow--
Don't walk behind me, | may not lead--

Just walk beside me and be my friend...
And together we will walk in the way of God.

My colleague, Janet Marder, explains why we need the Liheyot program. The
program of "Access to Judaism." She says, the Halalach stipulates almost nothing
about the external appearance of synagogues except this. It is forbidden to pray in a
room without windows. Our synagogues need to have windows. They must be porus,
accessible structures open to the world and its problems, not fortresses that shut us
away in cozy complacency. In our chapel the windows are all covered, we can catch
the light but we can not see through to the outside. In our main sanctuary the
windows only show us the sky. Look out the windows sometime, let us see the Jews

who can not get into our praying places. The Jews in wheelchairs, the Jews with
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crutches and canes and walkers. Jews who are blind and deaf or have impaired
hearing. Jews with develcpmentaljdisabilities, Jews who do not have perfect bodies
or a yiddishacup. Jewish children who will never go to Harvard Law School or Yale
Medical School. They belong to us. It is a spiritual act to open our windows to draw
Jews with disabilities into the community of Israel. For as long as our synagogues are
inaccessible, these Jews will remain invisible.

Some day who knows, the Jew who is blind, the Jew in a wheelchair, the
parent of a special child, might be us or someone dear to us. If that day should come,

let us pray that each of us belongs to a congregation of shana yiddin, of Jews who

really know what beauty is all about (adapted from _Liheyot...Guidelines).

This morning's Torah portion teaches us that the choice for life and the blessing
or for death and the curse is ours to make. The Torah also tells us that it is not a far
off thing, rather it is within our power to choose Jewish life and blessing for all Jews.

Let us include all of our gems; let them all be included among those diamonds

which are inscribed with roses.
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November 3, 1993
19 Heshwvan 5754

Rabbi Lawrence M. Colton
Union Reform Temple

475 North Brookside Awvenue
Freeport, NY 11520-1099

Dear Larry:

Thank you for your supportive letter and for sharing with
me Union Reform Temple's very fine welcoming brochure for
prospective members. Your thoughtfulness is very much
appreciated.

While I would welcome an opportunity meet with you, I fear
my meeting and travel schedule during the coming weeks
preclude setting an appointment at this time. After a few
days of catching up following the Biennial, I'm off and
"on the road" again.

Be assured I shall keep your offer in mind and I thank you
again for your support.

With every good wish, I am

Sincerely,

Alexander M. Schindler
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Union Reform Temple
475 North Brookside Avenue
Freeport, New York 11520-1099

October 29, 1993

Rabbi Alexander Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York, New York 10021

Dear Alex:

Enclosed please find a pamphlet I wrote that I believe answers many of the questions raised in your
presidential message.

I would appreciate speaking with you regarding my concerns that your remarks not be misunderstood.
This pamphlet has been very favorably received. Our congregation expresses no uneasiness with what has
evolved here.

I welcome the opportunity to engage in meaningful dialogue opening Judaism to all.

’r?/: £

Dr. Lawrenge M. Colton

Enc.




IF YOU ARE WONDERING...
CAN WE JOIN A TEMPLE?

Welcome!

Union Reform Temple is...

A Reform Congregation, affiliated with the
Union of American Hebrew Congregations and
the Hebrew Union College-Jewish Institute of
Religion. Union Reform Temple serves
Baldwin, Freeport, and the surrounding
communilies.

Who may join Union Reform Temple?

We welcome those who wish to affiliate with
Reform Judaism. We need you and that which
you can particularly offer to our Temple
Community. We welcome any person of the
Jewish faith eighteen years of age or over. A
non-Jewish spouse shall be considered a
member in good standing and welcome to share
in the fellowship of the Congregation.

Reform Judaism is ...

Dedicated to knowing the past of Judaism, to
finding its present course and to forging ahead
into the future with bold, relevant and forthright
initiatives,

Otreach is ...

A program of Reform Judaism dedicated to
developing responses lo the needs of individuals

converting to Judaism, inlermarried couples,
children of intermarriages and those interested
in learning about Judaism.

Outreach at Union Reform Temple...

Union Reform Temple, since its inception, has
been in the forefront of the desire to welcome
families of an intermarried agenda without
being judgmental, argumentative andlor
misstonizing. Our goal is to provide supportive
sellings in which you can meet with others
sharing your similar concerns. Specifically, we
can provide you with an opportunity to discuss
the impact of your children’s interfaith
relationship on your family and help you to
develop constructive responses to various family
issues that arise.

Limils...

Judaism never considers itsell superior to any
other faith heritage. Judaism hopes that o other
faith would present itself as being superior to
Judaism. While it is true that one cannot be hoth
Jewish and Christian this does not mean that a
child of inter-religions background, electing to
be Jewish, cannot maintain positive and loving
relationships with non-Jewish members of his or
her family.

There are sensible limits o defining the role of
the non-Jew in the Synagogue. Obwiously, the
Temple is a Jewish institution. Its govemning
body, the Board of Trustees, is made wp of
representatives of the Jewish community. The
chairpersons  of its commiltees and of ils
auniliary organizations are Jewish,

Interfaith Activities. ..

Union Reform Temple is extremely active in
interfaith dialogue and commitment. Our Rabbi

and the congregation paricipate frequently in
activities sponsored by  the Baldwin
Fellowship, the Baldwin Interfaith Conference
and the Freeport Interfaith Clergy.

Life cycle ceremonies...

A non-Jewish spouse married o a person of the
Jewish faith may participate in Jewish life cycle
functions as part of the moment because he or
she must be part of the family celebration. At
Union Reform Temple, our rabbi is prepared 1o
help you.

Please ..

We only ask your cooperation in understanding
the concemns of the Temple for its boundaries as
they are reasonably suggested by the need of the
Jewish community to sorvive. ‘We pledge
ourselves to respect and o understand the point
of view of non-Jews who seek to deepen their
invelvement in the life of the Temple, but who,
for whatever reason, do nol currently choose to
comvert.

Flease join us!

UNION REFORM TEMPLE

475 NO. BROOKSIDE AVENUE
FREEPORT, NEW YORK 11520

516-623-1810

Serving Baldwin, Freeporl and surrounding
communilies.

The preceding has been prepared by [Dr.
Lawrence M. Colton, Rabhi, IFI-



=

F-
£
I

o
%J’*’Tm-m n

o

BBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)248-0100

November 3. 1993
19 Heshvan 5754

Rabbi Robert A. Seigel
Temple Beth Israel
6622 N. Marca

Fresno, CA 93704

Dear Bob:

Thank vou for vour thoughtful note of October 26th. Tt
was especially encouraging because of the many brick
bats which are flving mv wav. Not because®anvone was
dismaved bv the convention itself, guite the contrary,
but because of mv stance on Outreach.

Believe me, I am pushing to have full time Outreach
workers in each of our regions. That is an absolute
must and vou can count on me to be in vour corner when
the next Budaget Committee takes place. Unfortunately,
our resources are limited and myv own priorities do not

of necessitv hold swav.
Still, vou won't find me lacking in spirit.

All the best.

Sincerelv,

Alexander M. Schindler
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October 26, 1993

Rabbi Alexander Schindler, President
Union of American Hebrew Congregations
838 Fifth Avenue

New York, NY 10021

Dear Alex:

Your Presidential Address in San Francisco was masterful and dynamic (as usual). You
raised many points which I hope will be followed up as the months go by. I was particularly
impressed with your courageous stand on Qutreach, which is the purpose of this brief note.

We have an outstanding Outreach Worker in our regional office, but she is serving both
the Northern California region as well as the Pacific Northwest region in only a total of twelve
hours a week. It is my understanding that salaries were frozen, and additional hours cannot be
allocated for her to work more than these few hours. To be consistent with the dream you
envisioned in your address, we need more staff presence for Outreach work.

['am writing to request that somehow the Outreach position in our region be upgraded a
few more hours a week for the two regions based in San Francisco. Give us the tools to achieve
your vision.

L'Shalom,

WAL g

Robert A. Seigel
Rabbi

cc: Rabbi Daniel Syme, Senior Vice President, UAHC
Arthur Grant, Director of Programs and Regions, UAHC
Dru Greenwood, Director, Outreach Commission
Melvin Merians, Chairman, UAHC
Harnis Gilbert, Chairman, Outreach Commission

RABBI ROBERT A. SEIGEL, D.D

6622 M. MAROA # FRESMNO, CALIFORMIA 93704 * (209) 432-3600 * FAX (209) 432-3685
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RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
JPRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)249-0100

November 3. 1993
19 Heshwvan 5754

Ms Barbara Shair

V.P. Outreach - NY Divisian
P.0O. Box 78

Pomona, NY 10970

Dear Barbara:

Thank vou for vour encouraging note which is all the
more welcome now that the brick bats are falling my
wav. But I can take them and it was my desire to evoke
such a debate. TIn this matter, perhaps, wWe can change
the mindset of too manv Jews whose self image reflects
the disdain of our traducers.

While mv area of primarv concern is the American
landscape, I am most sympathetic with vour own efforts
and of course I wish vou well. If there is anvthing at
all that I can do to help vou, please let me Know.

With warm regards, I am

Sincerelyv,

Alexander M. Schindler
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Sherman Tallel

Amishav, U.S.A.

Helping Lost ]ew:s}a Communities Return
1211 Ballard St.
Silver Spring, MD 20910

Tel and Fax 301-681-5679

DEAR RABBI SCHINDLER:

THE ARTICLE IN THE NEW YORK TIMES ABOUT THE
REFORM MOVEMENT SEEKING CONVERTS TURNED AN AVERAGE
SUNDAY BREAKFAST INTO AN EXCITING EVENT. AS OUTREACH
DIRECTOR FOR AMISHAV, U.5.A. WHICH REACHES OUT TO
MARGINAL JEWISH COMMUNITIES AROQOUND THE WORLD, I CAN

Wb el ONLY APPLAUD THE DECISION.

VP Africam Affairs
oSl WE FEEL THERE ARE MILLIONS OF PEOPLE WORLD WIDE
Richard Katick WHO WISH TO RETURN TO THEIR JEWISH ROOTS AND WE ARE
|a:{h-il::.ﬁn Americm Alhain HELPING.

' |
V. Drten Al ENCLOSED IS A COPY OF OUR FIRST NEWSLETTER WHICH
Mewinlwer  DEALS WITH OUR CONVERTING THE SHINLUNG/MENASHE TRIBE
Bt S P™ IN INDIA. OUR SECOND NEWSLETTER WILL DEAL WITH MARRANOS/
VI New York Owirach  CONVERSOS IN SOUTH AMERICA. WE HAVE IDENTIFIED NUMEROUS
o ongion Omrecy JEWISH COMMUNITIES WHICH PRACTICE SOME JEWISH CUSTOMS
Linsove Lovs AND TRADITIONS. PERHAPS THERE MAY BE SOME AREAS IN

VP Jenlah Eowomicn WHICH OUR INTERESTS MEET.
Sichael Cook

Sporotary
. s SINCERELY,

remeral Comomsel
grierioog Baxtrasal S haus)

A d Ka Primack

ol <oy BARBARA SHAIR
V.P. OUTREACH-
P.0O.BOX 78

POMONA ,

N.Y. DIVISION

Y.10970-0078
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He aims to returnPoriuguese {q_._]udqifm

descendants of Marranos, the Jews forced to

convert to Christianity during the Inquisition
some 500 years ago, continue to live quasi-Jewish
lives in the hills of northemn Portugal. Rabbi Eliyahu
Avichail wants to prove it.

The Jerusalem author and educator is going to Por-
tugal next week. Accompanied by a Portuguese-
speaking friend from Lisbon, he will visit the isolated
villages where Jews settled after being expelled from
neighboring Spain in the late 15th century.

"I want to bring them back to Judaism," Avichail
said at the end of a three-week speaking tour in the
United States on behalf of his Amishay (“My people
return'') organization, = E

Though Jews abroad have established initial con-
tacts in recent years with about 300 Marranos in
Belmonte, a village in central Portugal, few inroads
have been made in the northern part of the country,
Avichail said, Inspired by reports that putative Cath-
olics in the region observe such Jewish practices as
lighting candles on Fnday night and eating a matzah-
like cracker on Passover, the rabbi wants to confirm
their Jewish roots, teach them the tenets of Judaism
and help them convert back to their original faith.

“We have to awaken the Yiddishkeit in their
souls," he said,

Avichail will distribute 3 Portuguese-translation
book he wrote on basic Jewish practice. If he finds

' EWISH SCHOLARS SUSPECT that thany ~

Amishav

together with Joseph Hantman WhD'T;éé
deliver a series of lectures entit

Rabbi Eliyahu Avichail (1) of

enough interest among the vill ers, he will send su : iti d
pnr:efs fmmhmI?S%cmhadzgmmﬂdclﬂsses. & "Little Known Jemslj C?mzugéﬁéﬁiitioggn-

Avichail, a sabra, has spent the past 18 years trav- the World" at ‘the Jewyish tarting Fall
clinga.mundmtwﬂddmlmatesuchhiddmlamﬂs ter of Greater Washington s 2
Ih-:ria‘sM.m'ancs.far-ﬂungmmmunjtiesmatmybc : 1993,

descended from the lost tribes and scattered groups
that express an interest in becoming Jewish. He esti-
mates the total number of people in these groups at 22
million,

Amishav members have visited Afghanistan, Paki-
stan, India, Japan, Spain, Mexico, Burma, Peru and
three of the former Soviet Union's republics as part of
the rabbi's effort to collect dispersed Jews,

Brazil is next, said Avichail, who has helped a few
hundred newly found Jews immigrate to Israel,

Avichail claims it is not 00 late to ignite a Jewish
spark in Portugal’s Marranos, who have largely as-
similated into Catholic culture,

“A Jewish soul is always a Jewish soul,” he says,
“If someone has a Jewish soul, he will come back.™

n




Shinlung women at their studies in lsrael.

My Visit with the Shinlung
Immigrants

By Bruce Terris

Early in August, a group of about 40 young members
of the Shinlung tribe arrived in Israel. They came from
northeastern India near the Burma border. None had been
outside their country before.

| had the good fortune to visit them on August 11, just
a week after their arrival in Israel. | went with Rabbi Avichail,
who had helped them come to Israel, and a television
newsman, who was filming for a program to be shown
nationwide in India. They had come to a moshav where
they are earning their way by working in the morning in
hothouses where tomatoes, melons and other produce are
grown. Then they spend their afternoons learning Hebrew.
They are filled with enthusiasm for Israel and Judaism

The television reporter tried hard to see if the young
people had any dissatisfaction with Israel. Their only
criticism was that it was a little hot and humid in Gaza. But
as their enthusiastic singing of Hebrew songs demanstrated,
they were thrilled to be home.  (eont p 2)

Amishav OSA

On Behalf of the Dispersed of Israel

1211 Ballard Street, Silver Spring, MD 20910
Telephone and FAX: (301) 681-5679

Autumn 1993

A Message from Rabbi

Avichail to Amishav USA
My Dear Friends in the USA:

Warmest Greetings! Qur
organization, Amishav ("My People Retlurn™),
has undertaken for itselt the ditficult yet
tremendous task of helping to bring back
dispersed Jews of the world 1o their Jewish
religion and to Israel. Qur role is to be a
bridge to the dispersed Jews around the
world. We open a door for their future return.

Jews have returned 1o Israel from
many nations and are currently returning from
Russia, Syria, Yemen and other nations.
Almost all of these returnees, however, have
been from the two tribes ol Judah and
Benjamin. Bul there now appears to be the
beginning of a stirring among the dispersed
of the ten ribes ol Israel, as it is written:
“And He will gather the dispersed ol lsrael
and assemble the scatiered of Judah.” (Is.
11:12)

But the exile of the ten tribes of Israel
is different from the exile of the tribes of
Judah, in two ways. First, the ten tribes of
Israel live generally as non-Jews, with only
some indications of their Jewishness, and will
largely return as converts. As the Palestinian
Talmud says: "They [the ten tribes of lsrael]
will be converts to Judaism in the future.”
(10.6) Second, with exceptions (such as the
Ethiopian Jews), they will largely come from
the east. "From the east | will bring your
offspring and from the west | will assemble
you.” (Is. 43:5)

Although our task is tremendous, our
means are meager. We have managed to
woark in cooperation with others on some ol
our projecls, such as our project to lacilitate
the return of the descendants ol Marranos in
Belmonte, Portugal. Bul for many other
projects we have lo act largely by ourselves
-- such as our project to bring to Israel and
back to Judaism some members of the tribe
of Menashe who are from India. (According
1o tradition, the tribe of Menashe will be the
first of the ten lost Iribes to retum from the
East.)

After my recent trip to the United
States | went to Braganza, Portugal, and met
wilh descendants of Marranos who are
{cont, p. 4)



Pushto Translation
Advances

By Susan E. Pollack

In 1989 Rabbl Avichail's book The Tribes of
Izraal was published in Israel in both Hebrew and
English. While it explores the historical Jewish roots of
several groups of people around the world, a large part
of the book presents evidence of both ancient and
recent Jewish ancestry of a large group of Moslem
people of Ceniral Asia - the Pathans, The evidence
demonsirates that the Pathans, who number about 15
million and live primarily in Afghanistan, Pakistan and
the Central Asian states, are probably the direct
descendants of one or more of the lost tribes of Israel.
Personal accounts in the book describe Moslem
families keeping up Jewish practices in their homes as
recently as 70 years ago.

This relationship, like many other facts about
Judaism, world history and other cultures, is almost
totally unknown in Central Asia, as well as in the larger
international community. Widespread enmity of the
Moslems of the region foward the Jewish people
prevails; any commonality after Abraham has been lost
or suppressed.

Now, a new Amishav-sponsored project has
begun: Translating sections of the book which describe
the history and traditions of the Pathan people into
Persian and Pushto, two major languages of
Alghanistan and Pakistan. One of the primary
purposes of this project is to improve relations and
understanding between Moslems of Centfral Asia and
the Jewish world - by introducing these people to their
Jewish roots rather than trying to convert them from
Islam.

Translating Rabbi Avichail's book in Persian
and Pushto will make the information it contains

“to improve relations
between Moslems
and Jews"

[ ——aree . -~ = ———

avallable to the people of Iran, Pakistan, Alghanistan,
Tajikistan, Uzbekistan, Turkmenistan, Kazakhstan and
India, as well as to millions of immigrants from these
nations now living in other countries. The cultural
material and the personal stories are compelling
evidence that the Pushto people's ties with the Jewish
people and Israel are both deep and recent. It is hoped
that this translation, which will be distributed in Pakistan
and Afghanistan initially, will help develop
understanding and awareness among the people of
Central Asia in order to improve regional and
international relations, and help reduce the animosity
that now exists between these Moslems and the Jewish
people.

The Persian/Pushio edition, which will include
additional chaplers lo assess its significance from the
standpoint of the Moslem reader, is being translated by
an outstanding and well-known Afghan scholar living in
the United States who views the project as one of
“peace and reconciliation." His personal and
professional credibllity will help in producing a high

"a project of peace and
reconciliation"

quality product and in distributing the information to a
Moslem audience,

Donations to support the project are urgently
needed, Translation and computer costs will tatal
nearly $10,000. While $2500 has been donated, $7500
is still required. The most pressing need is for $1500 to
purchase an up-to-date computer and printer which can
run Persian software, or the donation of such a
computer. A computer with DOS 5.0 or higher, at least
2 MG RAM and 80 MG hard drive and Windows is
required. A laser quality printer Is also urgently needed,
Other needs include Persian alphabet software, which
costs an additional $275. All donations, made payable
to "Amishav USA," are tax deductible. Please note on
your donation that it is for the "Pushto Project.”

MY VISIT

All this may sound as if they have been missionized
for Judaism the way other people have baen
missionized by other religions. But this is absolutely
untrue, They come from a tribe which has an ancient
tradition that they are descendants of the lost tribe of
Menashe. In the 19th century, as a result of missionary
activity, they became Christians. However, about 30
years ago a small greup began, entirely on its own, to
return to Judaism. This group has grown until there are
now approximately 5000 or more practicing Jews
among the Shinlung in India, and perhaps more in
Burma, out of a total Shinlung population of
approximately 2 million.

Rabbi Avichail discovered these Jewish Indians about
15 years ago. He has worked with them until now and
has readied them to rejoin the Jewish people. It is truly
an inspiration to see their spirit and dedication. They
have been very well received on their moshav because
of their spirit, enthusiasm and energy. The moshav has
told us to bring as many additional Menashe as we are
able.



JUST WHO ARE THE SHINLUNG?

By Jack Bresler

Background

The Shinlung are a group of tribes of approximately 2 million people that reside in several northeastern Indian
states, including Manipur, Mizoram, Assam and Nagaland. They also reside in the Chin mountains of Burma and the
Chittagong fracts of Bangladesh. *Shinlung” is the Chinkuki word for "cave”, while some say Shinlung means “closed valley
The Shinlung have also been called *Mizos,” from the state of Mizoram, but "mizos” also happens to mean “spread out" in
Hebrew.

Members of the Shinlung tribe believe they are descended from Menashe, and many wish to come back to their
true Jewish roots and migrate 1o Israel. About 5,000 to 10,000 of these tribe members are actively involved in practicing
Judaism, trying to follow the Torah and perform the mitzvot. But these members of the Shinlung say they find it difficult to
live as observant Jews in their local setting.

The Shinlung were "discovered” about 100 years ago by Christian missionaries, who became excited when they
realized that these people were probably Jews since they had customs very similar to the Jews, and felt they had the chance
lo convert these Jews to Christianity. With the help of British troops, these missionaries were able to rob the Shinlung of their
religious treasures and destroy the Shinlung religious hierarchy, thus preventing their religious leaders and people from
performing their own Jewish religious customs and practices.

One problem the Shinlung face is that their neighbors deride them for acting like Moslems (such as wearing kipol) in
an area where Moslems are haled. It was recently reported that in Burma huge numbers of Moslem villages were desfroyed
and their populations killed, forced into manual labor, or deported to Bangladesh. It has also been reported that members of
the Shinlung tribe are sometimes murdered by other inhabitants of the area. Another problem the Shiniung face is not being
accepled as "real Jews" and not being given priority over non-Jews in studying at training facilities such as the ORT in India.

Customs

The Shinlung call their god Y'wa, although some use the term Pathien. They have feast days corresponding to the
Jewish holidays and an elaborate system of animal sacrifices resembling the Jewish sacrificial system. They practiced
levirale marriage (a man marries his deceased brother's widow), buried their dead simply (no cremations) and maintained the
patriarchal syslem of inheritance. On the eighth day a newborn boy was sanclified. They also slaughtered an animal and
drained its blood betore eating it, and wore blue and white tsitsit,

Al the heart of the Shinlungs' identification with Judaism is the belief that all 2 million are descendants from the tribe
of Menashe, the son of Joseph. They sing the following traditional song:

We observed the Sipkui festival, and by cloud in the day.

Crossing over the Red Sea running dry before us, Thou art Manmasi (Menashe), begot forefathers
and the walking enemies of mine, coming fram beyond the river,

the riding foes of mine, Following the rivers and sireams

were swallowed by the sea in the thousands. Passing through the mountains and hills,

We were led by fire at night Brought us thou into the land of strangers.

(cont, p 4)

The Media Take Notice

From time to time articles in various publications have
covered the activities o! Amishav or of Rabbi Avichail. For example,
a major article with pictures appeared in the Religion section of The
Washington Post on June 26, 1993 But the most visible coverage
i1s probably in the September 9, 1993, issue of The Jerusalem
Report. Its cover story, "Heturn of the Lost Tribes,” teatures an
attractive cover photo and a six-page article by Yossi Klein Halevi
with seven pictures. The piece reviews several groups’ claims to
lost-tribe status, some well documented, others more fanciful. An
accompanying column by Stuarl Schoftman in the same issue
observes:

Here we may take a lesson from the Shinlung and other

lost tribesmen. For these are people who may

understand better than we do the power of tradition,

Only the thinnest mythic thread binds the Shinlung

with their alleged Biblical forebears, the tribe of

Menashe, yet here they are, claiming with great dignity

a rich patrimony that history and geography have all

but erased. If they can manage that in India, can't a

Jew in Indiana?




WHO ARE THE SHINLUNG?

{eont fromp 3)

History

According to the Shinlung the fribe of Menashe settied in Persia and were eventually driven eastward to
Afghanistan and then to China. Around 600 C.E. (some say during the time of the Mongol invasion) religious persecution
forced them lo fiee from China and settle in Vietnam, where they lived as cave dwellers (shinlung). During that time the
Shinlung were continually in a state of fear and of hunger and found it impossible to rest on Shabbat.

They were eventually driven from Vietnam by a Chinese king (at that time China controlled Vietnam, and the
Vietnamese were fighting for independence). They lost their Sefer Torahs and were forced to follow their traditions by
memory. They wandered around Thailand and then through Burma for hundreds of years. Their priesthood was
preserved until the middle of the 15th century, when Christian missionaries, supported by foreign troops, were able to end
their traditions. In 1854, the American Baplist Mission was established in Manipur. By 1890 Presbylerian missionaries
were also active in the region. By 1990, 90 percent of the tribal people in Mizoram had been converted to Christianity.
Thirty years ago a local prophet named Tanruma of Manipur began preaching to the Shinlung, saying that they
would be destroyed if they did not go back to their old Jewish faith. He told them that they were all destined to return fo
Israel. The return to Judaism staried in Churachandpur in southwestern Manipur and has since spread throughout the
area. Small synagogues have been established around towns in the Imphal area. Those who have returned to Judaism
but have had exposure to Christianity may still have some belief in Jesus, while others with less exposure will not have
this beliel. The Shinlung who presently want to go on aliyah do not have this belief and are eager to study Judaism.

Rabbi Avichail's Message

{cont from p. 1)

interested in returning to Judaism. Our book
Judaism, which was translated into Porluguese,
will be sent lo them to enable them to leam
aboul Judaism and advance in their eflorts to
lead full Jewish lives. | discussed the matter
with the two rabbis now entering their posts in
Portugal, Rabbi Cohon in Lisbon and Rabbi
Babag in Belmonte, and they will assist in this
matter.

The 41 young Shinlung men and women
from the tribe of Menashe arrived from northem
India (Mizoram and Manipur). The group of 39
who came on August 2, together with two who
arrived earlier, were greeted at the Ben Gurion
Airport with flowers and new kipot by members
of the board ol Amishav and representatives of
the settlement Gan-Or, which absorbed the
group. We rented a special bus from Jerusalem
that took the group and the greeting party to the
Gush Katif area.

The ride. the dancing and the reception
they received in Gan-Or was a very moving
experience. The occasion was taped on a home
video camera, and | will show the tape during my
next visit lo America. In Gan-Or they were
housed in new homes where they are working
and sludying Hebrew and Judaism. The work
that they are doing. in hothouses. is difficult, but
all of the people we have brought are young,
strong. and willing to work hard while they live
Jewish lives and learn aboul Judaism. The
arrangements for their absorption
necessitated a special financial effort which
we still need to overcome.

Following their arrival, some 20 articles appeared in
the local press as well as several appearances by
mysell on television and radio. Most of the articles
were favorable bul there were those who did not
grasp the fact that new converts need a warm,
comfariable and religious atmosphere where there is
ample employment. All these conditions are found in
the Gush Katif area. The cost of their transportation
fo Israel, $20,500, was covered by our dear friend
and member Dr. I'ing Moskowitz. We are hoping
that other friends of Amishav will help cover the
cost of the Ulpan lor these new immigrants until
their formal conversion to Judaism. After they have
converted, the Israeli Absorption Ministry will pay
their expenses,

We hope to bring another group of 40 individuals
from the Menashe tribe to Israel. Of course, we
would like very much to find someone who would be
willing to cowver part or all of the expense involved.

We here in Israel cannot do our work alone. We
turn to you, members of the Jewish community in the
United States. to give us support. We ask you to
contribute to the redemption of the Jewish people by
helping Amishav underiake projects such as the one
that is bringing the Shinlung 1o Israel and to
Judaism. We have to provide for their material
and spiritual needs, for the sake of all of us.

May G-d help us toward the complete
redemption of Israel.

Rabbi Elrahu Avichail
Director, Amishav



Honorary, Memorial
Certificates Now
Available

Amishay USA now has avallable

both Memorial and Honorary certificates.

If you would like to make a tax-
deductible donation either in honor of
someone, or in memory of someone,
please send your donation of at least
$18 to Jeri Lande, 1211 Ballard St.,
Silver Spring, MD 20910. Make out
your check to Amishav USA and please
specily how the certificate should be
made out (whether the donation i1s in
memaory of in honor of someone), your
name, and the name and address to
which the certificate should be mailed.

MEMBERSHIP

¥ ¥ %

Books
Forthcoming

Our stock of Rabbi Avichail's 176-
page book The Tribes of Israel: The
Lost and the Dispersed is low, We
have enough to lend out a few.
Hopelully, our stock will be
replenished in a month or two. The
price is $40 ($34 of which is tax-
deductible). Call 301-585-5229 1o
borrow a copy of to check on
availability for purchase.

e

APPLICATION

- —=
Choose-A-Mitzvah
Here's what your tax-deductible contribution 1o "Amishav USA" can buy:
$ 7,500 FPersian/Pushto translation ol book Tribes of Israal
$ 6,000 New English version of book Tribes of Israel
$ 5,000 Trip to Afghanistan or Pakistan for Fathan contact and research
% 3,000 Rabbi Avichall's trip to Marranos in Brazil
$ 1,500 Computer and printer for Rabbi Avichail
$ 1,400 Portuguese printing of book Judaizsm
% 1,300 New English edition of book Judaism
§ 600 Transportation of a Shinlung person from Northern India to Israel
. P Perslan alphabet software
§ 100 Tefilin for a Shinlung man
£ 70 Waork clothes for a Shinlung immigrant
§ 55 Siddur and Chumash for a Shinlung in Israel or India
§ 27 Talit and kipah for a Shinlung man
5§ 10 A Portuguese copy ol Judaism for a Portuguese or Brazilian Marrano

Local Courses Study
"Lost Jews"

Two courses at the Jewish
Community Center of Greater
Washington this fall will discuss "Lost
Jaws."

Yoav Karny, an Israeli journalist, will
give a four-session course on “The Lost
Jews of the Caucasus” beginning the
evening ol October 12. His material will
stress a group he discovered in 1992, the
hitherto unknown "Yeleolka Jews" in the
mountains of Armenia.

A davtime course lor retirees on
“Little Known Jewish Communities Around
the World” will be taught by Joseph
Hantman. This eight-week course, to
begin October 6, will explore Jewish
communities of India, the Crimea,
Ethiopia, China and Kurdish lands.

Call 301-881-0100 for further
information.
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Amishav USA Is Launched

Although Rabbi Avichail has been searching for dispersed Jews around the world for 30 years, prior to 1993 he
was barely known in the American Jewish community. He had given a few speeches ir the United States and had been
written up in Jewish and secular publications (including the Wall Street Journal). But his US mailing list consisted of only
a dozen names. Bruce Terris incorporated Amishav USA as a lax-exempt organization and then -- nothing.

Two of the Americans on Rabbi Avichail's mailing list, Silver Spring residents Bob Lande and Jack Zeller, tried to
convince mainstream national Jewish organizations to sponsor a speaking tour for Rabti Avichail, but to no avail. The
response was always the same -- his work is lascinating but we are 1oo busy on other issues righl now,

Even though American friends could not arrange a sponsor, Rabbi Avichail told Lande and Zeller he would come
anyway. They were asked to arrange as many speeches and inlerviews as possible, and he would take his chances that
his US tour would be worthwhile. Lande and Zeller arranged speeches and interviews in the Washington area, and others
arranged a few evenls in Boston, New York and Baltimore.

Rabbi Avichail's gamble appears to have paid off. He received coverage in the Jewish and secular press and was
widely heard in radio interviews and synagogue speeches. He also had a number of private meetings with people
connected with several Jewish organizations.

Most importantly, he made many new friends. Of the people who heard him speak in the Washington-Baltimore
area, 20 gathered at Jack Zeller's house in July to meet, get lo know one another, and attempt to launch Amishav USA as
a "real” organization. This was followed by a larger meeting in August that was joined by two members from New York
who plan to launch a group there. We all pledged to do what we could to help Rabbi Avichail succeed.

We are a diverse group with a diverse sel of motives. Some want 1o help him hacause they feel an obligation to
help anyone with Jewish rots who is inlerested in returning to Judaism and making aliyah. Others see it as a way ol
strengthening the state of Israel and the spirit of Zionism. Some see it as a way lo help bring the Moshiach. Still others
want to demonstrale that Judaism welcomes everyone -- nol just rich white people who live in industrialized countries
Others believe thal spreading the fascinating story of these diverse people from all over the world who want to return 1o
Judaism will help reverse the assimilationist tendencies in the American Jewish community.

While our motives are different, our goal is the same. We all want to help Rabbi Avichail in his important and
exciting work. Please join us!!

Needs and Opportunities!!! 5

Amishav USA is just getling started, and we have a tremendous need for volunteers. We need people lo write for
this newsletler, fundraisers, people to help us publicize our woark, researchers, translators who know Hebrew, Poruguese,
Pushlo, or Spanish, writers, speakers, educatars to help us teach the Jewish community, people with State Depariment,
foreign country or Jewish organizational contacts, and liaisons 1o synagogues and umbralla organizalions in all branches
ol Judaism. Above all, we need people with ideas, energy and enthuslasm, and with the broadest vision of Klal
Yisrael. To find out more about volunteer opportunities please call Jack Zeller at 301-611-5679.

There are also several ways your religious, service, cultural, or soclal groups can get involved:

* Let us know who in your organization(s) should receive Amishav literature and would serve as a contact for
announcements and lectures.

- Requesl speakers for your group. We have speakers who can talk about the Jewish and Marrano communities
in Brazil, Afghan relations, the Jewish communities in India, and other lopics.

* Tell us about people in your group who fravel abroad and would be willing to be emissaries for Amishav. We
need people who travel to such areas as northern Brazil, Afghanistan, Kashmir, and noriheastern India. The travelers can
contact known or reported Jewish groups there, deliver Jewish literature and religious items, and bring back reports.

* Wirite to some of the dispersed communities Amishav has contacted. Develop a correspondence (this may
appeal to youth groups). For those struggling under difficult conditions, words of encouragement are important.

Deadline for the next Issue: November 15, 1993 Karen Primack, editor
Amishav USA Nonprofit Org
On Behall of the Dispersed of Isracl gfbﬁﬁiiﬂ:iga‘d
1211 Ballard Street, Silver Spring, MD 20910 Permit No. 7210

Telephone and FAX: (301) 681-5679
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RABEI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
a PRESIDENT 838 FIFTH AVENUE NEW YORK, M.Y. 10021 12121 243.0700

November 3, 19923
19 Heshvan 5754

Gene I Maeroff

23 Carriage Place

Edison, NJ 08820

Dear Gene:

Thank vou so much for vour encouraging note. Since the
brick bats are flving too, vour comments are all the
more appreciated. -

Mv heartfelt thanks.

Cordially,

Alexander M. Schindler




Gene |, Maeroff
23 Caomiage Place
Edison, NJ 08820

908-549-9097

October 28, 1993

Dear Rabbi Schindler:

As a Reform Jew (Temple Emanuel, Zdison, N.J.), I welcome your
proposal on proselytizing. It is an essential step for the
viable survival of progressive Judaism in the United States.
The accident of birth shcould not determine who is Jewish.

Your stand is couragzeous, Just as it was on patrilineal des=-
cent., The brickbats are sure to come, but you should hold
your ground. Traditional Jews have no right to determine
authenticity in progressive Judaism, We do not have to look
to them for the iuprimateur.

Thank you for being a true leader.

Sincerely,

Ling
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RABB! ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT B38 FIFTH AVEMUE MEW YORK, M.Y. 10021 2121 245-00100

TELECOPIER COVER LETTER

PLEASE DELIVER THE FOLLOWING PAGE(S) TO:

NAME : éiﬁfﬂj L Cfti;.”,r

LOCATION:

FAX NUMBER: _ $£/0 - Y5 ¥~ 79,2

TOTAL NUMBER OF PAGES: ol INCLUDING THIS COVER LETTER.

OUR FAX NUMBER IS (212) 570-0895
WE ARE SENDING FROM A CANON FAX 270

If you do not receive all of the pages, please call our office

number and the noted extension immediately. Thank vou.

UAHC = (212} 249-0100 Extensiom: 210 or 211

DATE : /EJ’/.? g

TIME:

ek

A,
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OCTOBER 28, 1993

FOCUS ON ISSUES:

REFORM JEWS BEGIN STRUGGLE
FOR NEW SENSE OF SPIRITUALITY
By Debra Nussbaum Cohen

SAN FRANCISCO (JTA) -- Reform Jews are
thirsting for God.

The quest now is to develop a language for
spirituality and a Reform way to grapple with the
existential questions of Jewish life.

“Reform has made explicit the universalism
in Judaism, but now we must make more explicit
the resources for a personal relationship with God
in our tradition,” said Rabbi Samuel Karff of
Houston's Congregation Beth Israel.

At the 62nd biennial of the Union of Ameri-
can Hebrew Congregations, the number of sessions
devoted to spiritual issuves, and the number of
people who crowded into them, attested to the
fact that the Reform movement is beginning to
grapple with the theological issues it long es-
chewed in favor of concentrating on social action.

According to Rabbi Daniel Syme, senior vice
president of the UAHC, Reform Jews are ready to
deal with theology.

“Never has the expressed need for spiritual
sustenance been so'great,” he said in an inter-
view. “The workshops arec in response to de-
mand.”

Reform Judaism, which began 120 years ago
as a response to Jewish Orthodoxy and as an
outgrowth of the religious and philosophical
enlightenment of the 19th century, has historical-
ly distanced itself from Jewish tradition.

The movement rejects halacha, or Jewish
law, as binding and emphasizes instead the right
of each Jew to make autonomous decisions about
Jewish practice.

Not long ago yarmulkes, the head coverings
traditionally donned by Jews while praying and
studying religious texts, could hardly be found in
Reform temples,

At one point, the Reform movement even
moved Shabbat worship from Saturday, the Jewish
sabbath, to Sunday mornings.

More recently, even after resistance to
tradition had softened, the Reform movement
focused almost exclusively on social action as the
vehicle for expressing Judaism’s prophetic mission.

In most Reform temples, there was little
energy devoted to Judaism in purely religious
térms.

But all that i3 changing.

Tools for incorporating spirituality iato
Jewish life are being borrowed from many streams
of Jewish thought and behavior.

At the workshop on “Consecrating the
Ordinarv.” Rahhi Parar Wnatal of Bocy Eaici; Tue
Free Synagogue, in Ewvanston, Ill, advised the
overflow, standing-room-only crowd to reclaim
mitzvot, or commandments, in their traditional
forms as a way of integrating spiritual practice
into life.

He spoke of reciting the “Modeh Ani,” the
prayer traditionally recited in the morning upon
waking that thanks God for restoring life; of
reciting Shacharit, the morning service; and of
saying the “Shema” as he goes to sleep each
night.

Knobel, who is also president of the Reform
movement’s Commission on Religious Living,
advocated integrating blessings into each daily
activity, to elevate and consecraté even the most

P.4-5

Y NEWS BU. IN

mundane acts of life, much as the most observant
Jews do.

He also suggested double-dating correspond-
ence, even to non-Jews, with both the English
and Hebrew dates at the top of the page.

In contrast, another panelist, Rabbi Alan
Berg of Peninsula Temple Beth Am in San Mateo,
Calif., spoke of integrating spirituality in ways
that scemed more inspired by the creative format
developed by the Jewish renewal movement.

He urged that Reform Jews relate Torah-
based images to things they encounter in their
daily lives, For example, when you see a tree, he
suggested, think about the Garden of Eden.

Other images he suggested included a picture
of hugging the Torah, the image of the bush
burning in front of Moses without being con-
sumed, and the image of the Red Sea splitting as
the Israelites escaped from Egypt.

The Reform movement's emphasis on indi-
vidual autonomy has had some problematic conse-
quences, rabbis said.

Unclear About Who We Are’

Autonomy has resulted in the movement's
reaching In so many different directions that
“we're unclear about who we are” said Arthur
Gross Schaefer, a rabbi from Los Angeles who
left the pulpit out of frustration with this issue.

Morcover, autonomy may have been taken
too far and destroyed concepts that are necessary
for Jewish spiritual growth. It may have been a
central reason for the lack of spiritual direction
for which so many Reform Jews now search, said
one observer.

The emphasis on gutonomy will continue to
pose an obstacle for rabbis trying to guide their
congregants toward spirituality through observance
when most members of the denomination's 850
congregations do not want Reform Judaism to
expect spiritual discipline of them,

“It's a tension between making demands and
losing members,” said Gross Schaefer,

Reform Jews, Karff said, must develop a
sense of “commandedness” and consider “what
God wants from us.”

The movement has “been too cavalier in
setting aside the sanctified in Judaism, like cov-
ering our head in prayer,” Rabbi Dow Marmur of
Toronto's Holy Blossom Temple said at one worke
shop. “The cumulative effect has been indif-
ference.”

As the denomination struggles to balance the
often-contradictory demands of individual autono-
my with developing ways to express spirituality
that will bring people together, Reform Jews are
anxiously seeking a relationship with the divine.

At a session titled “Bringing God Back Into
Your Life,"” workshop leader Syme encouraged
puriicipants to stand anc speak of a time in their
lives when they most felt connected with God.

There have been times, he told the Jewish
Telegraphic Agency ecarlier, when a roomful of
people sits silently. No one gets up to speak
about having a relationship with God.

But now, at the biennial, Reform Jews were
eager to do so. About 30 people stood and spoke
of times of tragedy when they felt the presence
of God, Others spoke of sensing God during the
course of their day-to-day lives.

And one woman spoke of the power of God
she had sensed the day before, when, during
Shabbat services she had stood in common bond
with 4,000 other Reform Jews to recite Judaism's
enduring statement of faith, “Shema Yisrael”
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MEMORANDUM

Tos Chairs and Co-Chairs of Regional Outreach Committees
UAHC Regional Outreach Staff

From: Harris Gilbert, Dru Greenwood

Re: Seize the Moment: Response to Outreach Segments of Rabbi
Schindler’s Biennial Address

cec: UAHC Regional Directors

As expected, Rabbi Schindler’s call for increasing efforts toward
conversion of non-Jewish partners in intermarriage, his challenge
to define boundaries for the role of non-Jews in the synagogue, and
particularly his renewed call for Outreach to religiously non-
preferenced Americans have created a flurry of articles and
editorials--not all positive in tone--in the press. This increased
attention and cuntroversy'ubﬂut Outreach creates a rare opportunity
for us, as opposition is flushed out, to speak forcefully on behalf
of Dutraach its philosophy, its accomplishments and its future.

Enclosed you‘’ll find some sample articles from The Jewish Week,

(NYCIty), The Jewish Standard (Northern NJ), and The New York
Times, along with responses from David Belin and Rabbi Schindler.

We would urge you to look for articles in your local papers about
these issues and to respond to them guickly, emphasizing the
traditional openness of Judaism, the very real accomplishments of
Outreach (local examples would be good), and the continuation and
expansion of these successful programs that we anticipate. Use
your title with your name. Also encourage others whose lives have
been affected by Outreach to write letters as well. We would also
appreciate receiving from you copies of the articles and responses.

If you have any questions or concerns about this, please call
either of us. Thank you in advance for your help. We look forward
to hearing from you.



William & Lottie Daniel Department of Qutreach

SERVING REFORM JUDAISM IN NORTH AMERICA
JITH 838 Filth Avenue, New York, NY 100217064 (212) 245-0100
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\'/ Commission on Reform Jewish Outreach
UNION OF AMERICAN HEBREW CONGREGATIONS - CENTRAL CONFERENCE OF AMERICAN RABBIS

October 31, 1993
16 Cheshwvan 5754

CONFIDENTIAL MEMORANDUM =
To: Rabbi Alexander Schindler k{ U

From: Dru Greenwood Lﬂ}JLH’

Re: The Outreach Aspects of Your Biennial Address: Response and
Next Steps

Welcome back! I hope you’ve had a chance to rest up after San
Francisco.

I wanted to alert you to some responses to the Outreach aspects of
your address and I’'d like to confer on where we go from here.

1. External Response: Naturally, there has been a great deal
of press coverage on all three aspects, particularly the $5 million

for proselytizing, missionizing or evangelizing Christians (I’ve
seen all three). None of your proposals is well understood by the
press, which is trying to maximize divisiveness and therefore
newsworthiness. The piece sent around by Rabbi Glaser is fueling
their speculation about "schism" on the role of non-Jews in the
synagogue,

I know that at least some regional directors, Outreach staff,
certainly myself, have been asked for comment from the press. I
think there is need for intra-staff discussion or further
clarification of these issues. There is far from a clear
understanding among the UAHC staff, let alone a consensus and
people don‘t know what to say, not wanting to publically disagree
with you or let on that they don’t know the answers. I have been
focusing on the continuity of your three proposals with what
Outreach has already been doing in terms of inviting conversion and
helping congregations to define the role of non-Jews in the
synagogue. I don’t answer the guestion of whether or not I agree
with your stance on ritual participation, instead discussing the
_ necessity of setting boundaries (which we are doing), pointing out
s your more restrictive stance on governance, and explaining the role
cocramesen Of @autonomy and informed choice in Reform Judaism. I also state
FaeleseGunefat my personal preference is irrelevant to the discussion and I
vee craveseniphold the role of the rabbi on the bimah. With regard to the

Eizabelt Leinon

sames waecnw€@Xtension of Outreach into the arena of the religiously non-

Dwecior
Dy Greenwooo



preferenced, I have been saying that this is a natural extension of
Outreach that has already been mandated since 1981, we already have
many single non-Jews in our Introduction to Judaism programs, the
$5 million is only a gleam (we hope) in someone’s eye at this point
and that how this new program is institutionalized and implemented
will require extensive discussion and planning before it becomes
reality.

2. Internal Response: The first two areas, while certainly
controversial, clearly grow out of what we have been doing for the

past 2 years in terms of inviting conversion (although there is
great resistance, I think there’s also been significant movement
toward acceptance) and defining the role of the non-Jew in the
synagogue (general acceptance of the need for welcoming and setting
boundaries, but continued major disagreements as to where and how
the boundaries should be drawn). If we can follow through on your
lead in de-toxifying the debate on the role of the non-Jew, handing
it to rabbis and congregations to decide in a responsible manner,
I feel these two areas have been given a tremendous boost by your
address.

The last proposal, $5 million for a new program to reach ocut to the
religiously non-preferenced, does not seem from what I‘ve heard to
have support within the movement, even among the leadership or
staff. Perhaps you anticipated this. There seems to be a feeling
that UAHC policy is being donor-driven, that resources that are
badly needed in existing programs will be diverted to something
that, at best, has no internal constituency owning it and, at
worst, is not supported at all. As you pointed out, Outreach as it
stands now is understaffed and stressed with the programs that are
already on its plate. Given the other priorities we have set--your
first two areas of emphasis--we have not yet built a consensus for
the fifth plank of Outreach on the Commission. Since the
Commission meeting was held before the Biennial, I have not gotten
a read on its response. The Task Force on the Unaffiliated, as
you’ll see from the minutes, was not happy, particularly with
process.

Again, I have been saying internally the same things that I
reported above. However, I feel that this new initiative, to have
any credibility or chance of success, will need major attention
from you and other top leadership to build understanding and
consensus both within the Reform movement and beyond (the latter
doesn’t look possible at least at this stage). Please let me know
if you’d like me to take a different direction, or how I can be of
greatest assistance.
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