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Edith J. Miller 

Rabbi Lennard ·R. Thal 

Rabbi Leonard A. Schoolman 

INTERFAITH COUPLES PROGRAM 

Sorry, I didn't realize you are keeping the accounts on the recent program for interfaith couples held in Los Angeles. 
On June 14 I sent Josh Dwork a check for $650. from NFTS which they earmarked to cover the 11shortfal l II on the L.A. program. I trust he has credited this check accordingly. 

June 29. 1983 

You should also know that the NFTS Executive authorized an expenditure not to exceed $1,500. ($750 for each of two conferences) for two additional Interfaith Married Couples Programs to be jointly sponsored by the UAHC and NFTS. 

Fond regards. 



June 20, 1983 

Dear David: 

You will be pleased to know that NFTS has provided the UAHC with 
$650. to cover the 11 shortfall 11 on the experimental program with 
Interfaith Married Couples in Los Angeles. This is a boon and I 
am also happy to advise that NFTS is so taken with the program they 
are underwriting two additional conferences for interfaith copJias! 
The will provide us with $750. per program for they feel this is a 
vital and very meaningful project. 

The have also offered to assist with direct financial aid for oro
grammatic materials available for these interfaith programs. I 
have shared this offer with Lydia and she will be in touch with 
NFTS to look into the matter a•tgreater detail. 

With warm regards, I am 

Mr. David W. Belin 
2000 Financial Center 
Des Moines, IOWA 50309 

Sincerely, 

Alexander M. Schindler 

• 



Mrs. Constance Kreshtool 
President, NFTS 
711 Caverly Road 
Wilmington, DE 19802 

Dear Connie: 

June 20, 1983 

I'm truly sorry you couldn't remain with us for the entire UAHC Board 
meeting. Lil reported for NFTS and needless to note all of us were 
delighted with the continued support and sustenance pledged by NFTS! 
You truly strengthen us in all of our endeavors. 

Your letter of June 13 with its wonderful enclosures have been received 
and I hasten to express my appreciation. The $21,000. allocation of the 
YES Fund has been forwarded for crediting to the Youth Department, with 
instructions in regard to college activities as per your letter. 

The check to cover the "shortfall' of $650. on the recent Interfaith 
Married Couples Program in Los Angeles is deeply appreciated. This is 
a very worthy undertaking and all of us involved in Outreach are very 
grateful to NFTS for the pledge to underwrite two more such weekends, 
at $750. each. Many, many thanks. 

We want to help NFTS by making Outreach materials available and I have 
asked Lydia Kukoff to make special note of your request. I am certain 
she will be in touch with you and/or Ellie. 

In regard to REFORM Judaism, there, too, I have contacted the staff in
volved and I hope we ha~ a response to your query without undue delay. 

''\ 

With fond regards and all good wishes for a restful and rewarding su11t11er, 
I am • 

Sincerely, 

Alexander M. Schindler 
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N ATION AL FEDERATION 
OF TEMPLE SISTERHOODS 

838 FIFTH AVENUE • NEW YORK, N.Y. 10021 
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p i~iJ\ 
OJ-TICE OF THE l'HESIDENT CONSTANCE S . KRESHTOOL June 13,1983 ¥ 
Rabbi Alexander Schindler 
President 
UAHC 
838 Fifth Avenue 
New York, N.Y. 10021 

Dear Alex and Don: 

Mr. Donald S. Day 
Chairman of the Board 
UAHC 
56 Devonshire Road 
Kenmore, N.Y. 14223 

( I am very pleased to formally tell you of some actions by the NFTS Executive 
)¥ Committee, which met on June 8 & 9, that have relationship to programs and 

if~ projects of the UAHC. 

;nl \} First, I am pleased to enclose a check in the amount of $21,000 which represents 
/~'fY \ / an additional allocation of the Youth, Education and Sisterhood (YES) Fund to 

further the work of the UAHC Youth Department. $10,000 of this sum is earmarked 
{_~r college activities, the Ma aser project which is of special concern to NFTS. 

V\ith this contribution, in addition to the already transmitted budgeted com
\<~~~ miJment, NFTS has provided $71,000 (a slight increase over last year) for the 
V~( ~~C fiscal year which concludes June 30, 1983. 

~ ctk\he second matter relates to Outreach and it is a pleasure to enclose a check 
0-, ~ /) for $650. It represents an NFTS gift to cover the "shortfall" incurred by the 

\~ r;/ ~\ Union for its recent Interfaith Married Couples Program in Los Angeles. Since 
V/e . local Sisterhoods were the traditional passageway to intergrate Jews by Choice 
~ n J into the religious community, and local Sisterhoods still are the major activists 
\~~ ~ in this area, you can well understand our interest and concern with the Outreach 
.,.. \ )\- Program. 

er;v
~()ft 
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The NFTS Executive Committee also authorized an expenditure not to exceed $1,500 
($750 for each of two conferences) that would be available to the UAHC for two 
additional Interfaith Married Couples Programs, to be jointly sponsored by the 
UAHC and NFTS. When these events are planned you can count on us for assistance . 
We would also like to implement this direct financial assistance with making 
some programmatic materiaTs available for these c • h ~ieve 
would be- nros e pfu . ne i ea would be an NFTS Jewish Art Calendar (if we 
have a"VaiTable stock) and perhaps some of our self-study materials. 

relates to Reform Judaism, our institutional publication. Our 
leadership was eager to re-establish what had been the organizational partner
ship between the UAHC and NFTS relating to the major publication of the UAHC. 

9~ 
NFTS is the women's agency for Reform Judaism, an affiliate of the Union <_>f American Hebrew C(!ngregation~, . the 

~ World Union for Progressive Judaism, works on behalf of th'! Hebre_w Union College-Jewish Institute of Religion, fl " ~ ,0 a . and is the founder of the Jewish Braille Institute of Amenca, Inc. 
l,A/ \,IIJ • V/Vj5 Countries • 600 Sisterhoods • 13 District Federations • 100,000 + Members 

(tlJ 
~~r-
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Rabbi Alexander Schindler 
Mr. Donald S. Day 
June 13, 1983 
Page -2-

Although there has been a lapse of several years, NFTS previously had made 
budget commitments for this type of publication and served on the editoral 
board. If we can reinstate the relationship, NFTS is prepared to budget 
$5,000 a year towards the publication of Reform Judaism. 

Since these last two items do imply formalized relationships I would be most 
appreciative of your reactions and response. 

The Executive Committee Meeting was a very productive one with many decisions 
that invoke long-term program and project possibilities for Sisterhood. But 
one of the special results of our annual Executive Committee Meeting is reflected 
in particular programs and projects for the larger family of Reform Judaism which 
NFTS is able to provide from special funds. I think you will be interested that 
included in these actions were: 

1. Rabbinic education -- continued support of the rabbinic scholarship program 
for the HUC-JIR; expanded scholarship assistance for rabbinic students on 
behalf of the World Union for Progressive Judaism, with a possible additional 
student from Holland and a new Israeli student. 

2. Jewish educational opportunities for pre-schoolers including authorization 
to co-publish with the UAHC the Jewish Baby Book; the support of the co
operative nursery school on the Cincinnati Campus (HUC-JIR) a role model 
projects for Sisterhood sponsored day care centers; seed money for a similar 
project for Or Hadash Congregation in Haifa. 

3. Support for the Women's Rabbinic Network to provide representation from 
womens students at their annual conference. 

4. Subsidized representation from our overseas constituents at our coming 
Biennial Convention in Houston. 

In a sense the actions of the NFTS Executive Committee, although frequently l 

expressed in terms of financial support, are a reflection of the women of 
Reform Judaism meeting their responsibilities to strengthen the educational 
and spirtual life of our movement. 

CK:bn 

Encs. $21,000 check 
$650 check 

Sincerely, 

~~~ 
President 



Edith J. Miller 

Joshua M. Dwork 

NFTS GIFTS TO UAHC 

June 14, 1983 

Enclosed herewith are two checks from NFTS, special contributions to the 
work of the UAHC: 

1/ $650. to be used to cover the "shortfall" on the recent Los Angeles 
Outreach program for interfaith couples. 

2/ $21,000. from the YES Fund of NFTS FOR Youth work - NFTS notes $10,000. 
of this sum is earmarked for College activities, the Ma'aser program which 
is of special concern to them 



Rabbi Alexander M. Schindler June 16. 1983 

Albert Vorspan and Aron Hirt·Manhetmer 

Please let me have your reaction to the following comments received from 
Connie Kreshtoot In behalf of NFTS: 
11The third area relates to Reform Judaism, our Institutional publication. 
Our leadership was eager tor -establish what had been the organizational 
partnership between the UAHC and NFTS relating to the major publication 
of the UAHC. Although there has been a lapse of several years, NFTS 
previously had made budget conmltments for this type of publication and 
served on the editorial board. If we can reinstate the relationship, NFTS 

C, 

is pn,pared to budget $5,000 a year t<Mards the publication of R~form Judaism." 



' ., 

Rabbi Alexander M. Schindler 

Lydt a Kukoff 

Rabbi Daniel B. Syme 

Please note the enclosed quote from a ·recent letter I received from 
Connie Kreshtool in _behalf of UFTS: 

11The NFTS Executive Committee also authorized an expenditure not to 

June 16, 1983 

exceed $1,500 ($750 for each of two conferences) that would be available 
to the UAHC for two additional Interfaith Married Couples Programs, to be 
jointly sponsored by the UAHC and HFTS. When these events are planned you 
can count on us for assistance. ~e would ilso like to Implement this direct 
financial assistance with making some programmatic materials available for 
these conferences, which we believe would be most helpful. One Idea would 
be an NFTS Jewish Art Calendar (if we have available stock) and perhaps sorre 
of our self-study materials. 11 

We have al ready received a check to cover the "shor -fa11 11 incurred In the 
Interfaith Married Couples Program In Los Angeles. 
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• MEM (Q) ~i\JN!D) UM 
Date March 14, 1983 

Eleanor Schwartz 1~.,L/ 
From ____________ /_ .,, _________ _ 

Rabbi Alexander Schindler 
To 

Constance Kreshtool Copy for information of _____________________________ _ 

Subject _________________________________ _ 

Thank you for your memo of March 7 g1.v1.ng NFTS further information 
about the Interfaith Married Couples program in Los Angeles. A 
copy of your memo is enroute to Connie (who is presently out of town). 
Connie did express interest in this program when I mentioned it to 
her, and I believe we will want to discuss this with our leadership. 

As you know, the NFTS Executive Committee will be meeting in early 
June and they would normally consider this request at that time. 
However, Connie may feel that we could consider at least some aspect 
of assistance at an earlier date. We will let you know. 

ERS:bn 



Rabbi Alexander M. Schindler 

Miss Eleanor R. Schwartz 

March 7, 1983 

I am exceedingly grateful for your interest in our Interfaith 
Married Couples program in Los Angeles. As I indicated, I had 
the privilege of being able to participate in a session a few 
weeks ago when I was in Los Angeles. My impression there and 
from reports prior and since my visit have indicated that this 
is indeed a breakthrough. 

The teachers report a good response and the likelihood ohat a 
majority of the participants will ultimately a f filiate with 
Judaism and with a synag ogue and will rear their children as 
Jews. Lenny Thal and Lydia Kukoff intend to refine this program, 
repeat it in the Spring and then replicate it in several other 
communities. 

In our conversation you indicated that you might be able to 
help rovide the resources we require to help us in this venture. 
The first Los Angeles experiment had a $650. shortfall and I 
imagine that the two or three like p~ograms which we are project
ing will cost us a like amount. If there is anything at all that 
NFTS can do we will be deeply g rateful. 

• 



Union of American Hebrew Congregations 

~ 
PATRON OF HEBREW UNION COLLEGE-JEWISH INSTITUTE OF RELIGION 

6300 WILSHIRE BOULEVARD, SUITE 1475, LOS ANGELES, CA. 90048 (213) 653-9962 

,,n'N A 
nnn'~ ' {) • 

PACIFIC SOUTHWEST COUNCIL 

.,.,,.,,;:,.n,., l' rt/ c 

ilP'1'-'N:J \.r'" 
Rabbi Lennard R. Thal 

Director 

~j~ July 15, 1983 

• (~~ Rabbi Alexander H. Schindler 
~- ~ AHC \J. • \{:) ~ 838 Fifth Ave. 1 ~ ✓'/'/ New York, N.y. 10021 

~~4- Dear Alex: 

Y.V1 1 p/1' I am writing to you from our 1ove1y new office high (nearly) atop 
~ the Ticor Building. We are rea11y enjoying the change. I hope J you and Rhea had a wonderful trip and are duly pasta-ed out . 

• M _ / \ I wanted to give you a brief update on the Mixed-Harried pilot. 
{\ Participants from both groups met at a 11 reunion 11 bar-b- que this 

past Sunday night. Attendance was exce11ent and there was a 
1ove1y warm feeling in the group. In addition to the two who 
have decided to convert, we have one more who has decided and 
who, with his wife, has enro11ed in the Introduction to Judaism 
class. In addition, the one unmarried couple in the group has 
announced their engagement and wedding date (October 2). They 

Chairman 
Donald S. Day 

wi11 be married by Joe] Oseran. The bride-to-be, Lisa Mitchel) 
will convert on August 26 along with Stacy Baron. They have 
decided on a shared conversion ceremony, a decision which grew 

~:e:~f:~xanderM.Schindler out of the friendship they forged during the group meetings. 
Two group members are pregnant. One of them has already en
ro11ed in the Jewish Lamze program and the other has decided 
she wants her baby converted at birth. 

OFFICERS 1983-85 

Council President 
Allan B. Goldman 

Vice Presidents 
Joseph Baron 
Aaron Katz 
Edward London 
Myron Rosenthal 
Esther Saritzky 
Evely Laser Shlensky 

After dinner, we shmoozed a bit. Grouo members were al) anxious 
to receive the year's free temple membership we offered and were 
looking forward to the high Holy Ddys and to increased Involvement 
in the Jewish conmunity. They were eager to know what else was 
going on Jewishly. They especially wanted to set another meeting 
and not to Jose contact with each other and with us. We made a 
date to have a special tour of the Sklrba11 Museum early in 
September and I wi11 have them over to my Sukkah. 

I only wish you could have been there to see their enthusiasm 
and expecia11y to hear them speak of how much this program has 

rnc,re . •.........• 

,, 



has meant to them and how much they appreciate .our efforts on 
their behalf. It was a very rewarding evening and you would 
have kvelled had you been there. 

By the way, our new group began Tuesday night. We have six couples 
registered. 

I'll keep you informed as we progress. Ben joins me in sending Jove 
to Rhea and to you. 

See you soon, 

iy~ 

LK/mf 



Rabbi Joel D. Oseran 
University Synagogue 
11960 Sunset Blvd. 
Los Angeles, CA 90049 

Dear Joel : 

May 3, 1983 

It was thoughtful of you to write your progress report on the outreach for mixed-married couples. I thank you not only for your letter but for the extraordinary job you are doing with this group. I have had reports of your role and I am truly grateful for all that you have been doing and will continue to do. 

\Jith warmest regards, I am 

Si nee rely, 

Alexander 11. Schindler 



• "',-,----[9, F ( 

¼r~~ ;~ Uni\tffsity Synagogue 
A Reform Congregation rv»'< V \ / 

9-,\ cJ;»-
. 11960 Sunset Boulevard • Los Angeles, California 90049 • 472-1255 • 272-3650 1' 

V ~ 
Joel D. Oseran, Rabbi/Educator ~ ':, 

%v0 C, 

Rabbi Alexander Schindler 
President, UAHC 
838 Fifth Avenue 
New York, N. Y. 10021 

Dear Rabbi Schindler, 

April 26, 1983 

We last met at the progress report meeting at Stephen S. Wise 
congregation for the UAHC 1 s outreach class for mixed-married couples. 
You will remember that I served as one of the instructors for the class. 
Now that the first eight week course has concluded, I wanted to share 
with you a few personal feelings about the project and about Lydia and 
Len. 

I feel most strongly that the movement is providing an invaluable 
service to mixed-married couples by sponsoring this type of project. 
During my class I came to appreciate the inner turmoil and searching on 
the part of those participating. These lovely young couples are adrift 

~fA· 

out there; not only not connected to the Jewish community but often feeling 
rejected by us as well. 

The aspect of the class most satisfying to my couples was the oppor
tunity to explore their feelings about the differences within their marriage 
while in a supportive Jewish environment. We showed the couple that the 
Jewish community cared about them and their future as a family without the 
prerequisite of converting to Judaism. The door was held open to these 
couples to discuss their future as a Jewish family, yet no pressure of any 
kind was directed at the non Jewish partner to convert. 

And now, two of my students have chosen to become Jewish. I cannot 
claim this as a direct result of the class, but I do know that the class 
facilitated both these people in making a decision with which they are 
ultimately at peace. 

I must share with you my esteem for Lydia and Len and the commitment 
they have shown for this project. You know very we 11 I Im sure their ta 1 ents 
and professional ism. As someone joining this project from the outside, I 
can tell you that their devotion to making it work has inspired everyone 
coming into contact with them. The Union and our movement are fortunate to 
have them. 



(2) 

I am pleased to have had a share in the program up til now and look 
forward to its development and enrichment for many couples in the future. 

Shalom, 

JDO/b Rabbi Joel D. Oseran 



Mrs. Daniel Jaffe 
17409 Superior Street 
Northridge, CA 91325 

Dear Carol: 

February 28, 1983 

Thank you for writing me, although there is no need to thank me 
for attending the meeting. As a matter of fact, I must thank you 
for your efforts in this realm. 

From the sound of it, the experiment was successful. I hope that 
it is, for the work is very important. 

I also share your views concerning the need for a central registry 
and I am presently asking some knowledgeable people to give me an e 
estimate of what it would take to establish and to maintain such 
a program. Hopefully I' 11 be ab le to find the money for its 
Implementation. 

Again, my heartfelt thanks. 

Si nee rely, 

Alexander M. Schindler 
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Rabbi Philip M. Posner 
Temple Beth El 
2675 Central Avenue 
Riverside, CA 92506 

Dear Phil: 

June 14, 1982 

It was thoughtful of you to hi with the article the 
Press-Enterprise. I am shirt I copy wtth our chafnlllll. David Belin as well as Saney Seltzer 

With warmest regards, I am 

S1neere1y, 

Alexander N. Schindl r 



·ceMple Beeb el 
2675 CENTRAL AVENUE RIVERSIDE CALIFORNIA 92506 PHONE 684-4511 

Rabbi Alexander Schindler 
838 Fifth Avenue 
New York , N.Y., 10021 

Dear Alex : 

June 8, 1982 

PHILIP M. POSNER, Rabbi 

I thought you might like to see this article. 
Except f or the l as t two l ines , we were pleased 
with it . Interestingly, though real ly not sur
prisingl y , i t did pr ompt calls f r om a f ew wanting 
to know more about J udaism, or encouraged some to 
call. 

Have a lovely summer. 

PMP :hn 

Enc. 

" The Spirit of Man Is the Lamp of The Lord" 
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Rabbi Phillip Posner speaking to a conversion dass 
at Temple Beth El in Riverside., • • • • 
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Judaism opening its doors to converts 
By DAVID HALDANE 

Press-Enterprise Staff Writer 

I t's 8 p.'m. on a Wednesday and 
at Riverside's Temple Beth Bl, 
11 pe9ple are seated around a 
large table. 
Rabbi PhiUp Posner is telling 

them abo_ut the' 18th century, a •• • 
, period, he says, 'which saw the 

"breaking down of ghetto walls" ~or 
European Jews. -lz.' ' . 

"Jews who previously spoke , . 
only. Yiddish," -says-Posner, began 
.to learn_ other languages and for the 
first time identified with the 

• national aspirations of their non- · 
Jewish countrymen. "It was the , . 

• beginning of Jewish emancipation," 
says the rabbi. - . 

f.
31

• If that was the begin·ning, some 
Jews believe, then future historians 
may well regard 'gatherings such as 

.' this a_s the next major step. For the 
• 1:, people around the table are 

.. 

potential converts. And as recently· 
as five years ago, many of them 
wouldn't have been here. 

-Ac~ording;to Posner, Judaism's 
new emphasis ·on conversion began 
in 1978 with a speech by Rabbi 
Alexander M. Schindler, president 

of the Union of American Hebrew 
Congregations. Although Jews had 
always accepted .a trickle of . 
converts to their ranks, conversion 
had long been -discouraged and 
certainly not sought in at least 2,000 
years. But in 1978, Schindler-
head of Judaism's liberal Reform 
movement to which an estimated 34 
pei:cent of American Jews belong -
urged that a :Jewish "outreach 
program" be launched, aimed at 

• "all Americans who are 
unchurched and who are seeking 
roots in religion." 
• ._ It was the first time in modem 

history that an estal)lished Jewish 
·organization had on its agenda . . 
active promotion of the faith to -

- those not born into jl. Alarme(i by 
• the lo~s of six million Jews during 
the Holocaust of World War II 
combined with declining birthrates 
and a high rate of intermarriage, 

' Reform Judaism had decided to 
open its doors to outsiders. 

One who responded was Velva 
Hakim, 33, a Riverside mother who 
was raised a Catholic but mal'tied a 
Jew. 

"I felt I had finally come 
home," she says of her introduction 

. ... 

to Judaism two years ago. "I found 
the people I belonged with." 

But like many converts to 
Judaism, Hakim had to contend 
with opposition from her still
Christian family. Shortly after the . 
conversion, in fact, her mother - a 
devout Catholic - showed up at her 
doorstep one yuletide with a fully 
decorated Christmas tree because 
"she felt the kids should have 
Christmas." 

·"I stood up to her," Hakim 
remembers of the incident. "We 
ended up taking the tree together to 
another family." • 

And today, she says, her 
relatives are more toler~nt of her 
r,iew religious be1iefs., _ 

Barbara Sultan of Riverside, 
who converted 10 years ago before 
the new openness began, solved the 
Christmas tree p'roblem by 
celebrating both Christmas and 
Hanukkah. "My 22-year-old 
daughter who was in college said, 
'You quit having Christmas and I'll 
quit coming home,' " reports 
Sultan, who was brought up in the 
Church of Christ. "I guess I 
would~'t want the· l'abbi to drive 

--down my street and see my 
Christmas tree." 

But despite that lingering green 
symbol of her Christian background 
(two of her seven children, she 
says, are "little Jews" and five stfll 
"have their own decisions to 
make"), there is no doubt about her 
own present religious affiliation. 
"JudaisnHs a lovely religion," says 
·sultan, who-has served as president 
of Temple Beth El's sisterhood and 
teaches third grade .in the temple's 
religious school. "I must have been 
Jewish in a previous life.'~ 

For centuries, of course, 
Judaism has been considered a 
racial identity as well as a religion, 
a fact that greatly complicates the 
efforts of Reform Jews to attract. 
converts. '()f the five to 10 Riverside 
gentiles who join his flock each 
year, says Posner, about.three
fourths are people who have 
married, ·or are planning to marry, 
Jews. The rest come for a. variety 
of reasons, he says, often 
encouraged by the new openness of 
the Reform movement. 

Nance E. Gruttman's attraction 

(See JUDAISM, Page 2) 



f!Udaism Openinfl its do"orif to·'.·Converts·. 
,- . . 

~: · (From Page I) of Judaism. Although the course is open dish to his children and keeps a kosher same rituals for its completion .)!'a.s based on the • fact that Jl.ldaism to virtually anyone interested in learning home. And as far as he is concerned, Denebeim. 

• • 

::teemed .illke an intellectual religion." more about the faith regardless of the there are only two ways to become a "We used to discourage it. : -.: "I have ~ways had a great ~dmira- level of their personal involvement in it, Jew: be born of a Jewish mother, or be I've adopted an entirely diffe: 2jon for Jewish philosophy and idealogy all eight non-Jewish students attending a converted by an Orthodox rabbi accord- tude," says Hurwitz, leader o: •. ~d(J It was sad~ think that it might be recent class meeting said' they intended ing to _Orthodox Jewish law: Isaiah in Palm Springs. "You l;iosed to outsJders." says Gruttman, 36 • 1o convert. At Temple Beth El, the actual What that law says is that a man you get a little wiser . .. " 

.. 

. ;o,!Lake Elsinore. A former Lutherari ,and co~version ritual consists of a simple desirous of becoming a Jew must be Hurwitz says he performs ~J.t.er a bo~a,ain Baptist, Gruttman candle-lighting ceremony performed at circumcised.- or if he is already circum-. mikvahs each year, double the n ~,YS 21ne tom -1th the fdea of con~ert- the temple after the convert has sigIJed a cised, 11ndergo a special ceremony in ··a decade ago. , · . · big to Judaism sever11l years a_go·but was pledge renouncing-his former faith, ow: ·which a drop of blood is drawn from the • .. ·"For me, it's worked out 1 eouraged by Jewish friends whose at- ing loyalty to Judaism and promising to circumcised area - and that .both men ly,,, says Carol Frankel, 35, ~fude was !hat 4'lt was sort of a closed bring '!IP. hi$ or her .children a& Jews. and women must undergo a separate Springs \resident who married ; fitrofJIP,"" • ,.-.· . •• .' • "In light of the Holocaust, we espe~ ntual-tmmersion ceremony called a mik,- man and .converted three year •: llecenfly. however. struck by the fact cia}Jy emphasize the loyalty pledge," ooh. Neither of- these ceremonies, says raise her children in the faith . " ~t t<all ~ writ~. I like seem to be says Posner. "We -want,tbem to under- . the rabbi, ~hould be performed before the ;tewish."' 1he attended a Jewish worship stand the seriousness of the step tbey are,· w4uld.be convert has undergone a minJ- ~a::,r witb i lt, it's a very logi ~e for ~e fln~ time -an(J found the taking. A person who converts to Juda- mum of one year of diligent study. '>" • 1J,.ttitude much ,ebanged. . •· ism is a Jew in every respect." , "I discourage conversion." says Den- . Inevitably, thou~h, the ?.n~ ~- "'Peopl~ were very open and friend- But despite the obvious dedication· of ebeim, who bas never performed a con- bate over ':fflat-ci>nsti~tes a ~ ly," says Gruttman, a graduate student people like Hakim and Sultan to their version ceremony. ''lt's not an easy busi-• --coupled with the r~cial/ethruc in comparatJvellterature attbe Universi- new religion, there are Jews who would .ness, being a J:ew ... I personally would not still clun~ to by ipany older me ty -0f Califotnla~ Riverside. ·"I loved. the not consider them true members of the take the responsibility of converting any- the grQup, sometimes translate slngiq. U wasn't so much singing in flock. • . . one.~_• , suits to converts, , . praise, as just being joyful together." • Rabbi )'onason _Denebeim, 25, is an ' Rabbi Joseph M .. Hurwitz, trained~ "I still bear shiksa a lot," s' - .. After aSlllring himself of a potential Orthodox Hassidic rabbi and spiritual the Conserv.ativl! tradition that is pbllo- kel. referring to ·a Yiddish te ,ponvett's sincerity, Posner requJres the leader of a small congregation in Palm; sophically somewhere midway· between times used to desc~be a n )erson to attend a four-month course on Springs. De_nebeim wears a yarmulka, or· the Orthodox ~nd U>.e Refonp, doesn't woman in a disparaging tone. •the_ history, beliefs, practices and culture skull cap, at all times, speaks only Yid- discourage conversion but requires the younge~ people there's no prob 
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Mr. Norman Schlosberg 
22246 Victory Blvd. 
Woodland Hills, CA 91367 

Dear Mr. Schlosberg: 

February 26, 1982 

It was good hearing from you and I thank you for your 
comments in regard to our Outreach program. 

Thank you also for sharing with me the pamphlet published 
by the Unitarian Universalists. I appreciate your sug
gestion and your kindness in bringing this brochure to 
our attention. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 
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PARTONE 

Meet the Unitarian Universalists 
There's an old anecdote about some of us of liberal 
persuasion coming to a fork in the road. On one sign 
are the words: "To Heaven." On the other: "To a 
Discussion about Heaven." Without hesitation the 
Unitarian Universalists choose their course. They 
wouldn't think of missing a discussion! 

Like most stories, this one has its element of truth. 
We are full of ideas and characteristically anxious to 
express them. Whether the subject is immortality, 
prayer, God or science, there may be as many ideas 
as there are people present; yet there will be one 
unifying principle: namely, the right of every person to 
make up his own mind about what he believes. 

Seeing this process in action, people frequently say: 
"I have been a Unitarian Universalist for years without 
knowing it!" It may be true for you, but how can you 
tell? 

As a beginning you can see if any of these ques
tions have a familiar, personal ring: 

- I cannot accept religious beliefs just on faith. Is 
there a church for me? 

- I believe in many things: human dignity, human 
effort, the constant search for truth, the need for more 
human community; but I cannot bind my beliefs to a 
creedal test. What church would want me? 

- Churches seem to insist that religious truth is 
revealed and complete. Does any church welcome •
the idea that truth is a growing, not a finished, thing? l_ 

- A child should be allowed to discover religion in 
his own unfolding life, not through a process of indoc
trination. What church practices this? 

- Can a church be effective, and still encourage 
each member to be his free, individual self? 

- There is beauty and truth in many of the world's 
religious faiths. Is there a church anywhere that does 
not claim to have all the answers? 

- Where is there a religion that honestly encour
ages the fullest possible use of reason? 

- Can persons from any religious background
Christian, Jewish, Buddhist, Muslim, etc.-find one 
church where all are welcome without "conversi@n" 
or "renunciation"? 

- I want to be free to wonder about-even 
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doubt-the existence of God, the nature of God, the 
effectiveness of prayer, the value of the Bible, the 
possibility of immortality, and still be religious. Where 
can I find a church that calls no honest doubt "heresy" 
and where heretics are welcome? 

If you find something of your own thought, experi
ence and searching in these questions, there is 
probably an exciting place for you in Unitarian 
Universalism. 

We cherish wide differences of religious opinion 
and belief within our ranks, yet there is a sustaining 
bond of union on such matters as: 

Serious concern with religious living 
Belief in the importance of individual thinking 
Respect for the personalities and convictions 

of others 
Faith in human dignity and potentiality 
Aversion to sanctimony and all forms of bigotry 
Hearty enjoyment of life and people 
Confidence in the true harmony of science 

and religion 
Faith in the principle of love 
Quest for a broad and encompassing religion: 

spiritual yet practical, personal yet universal 

PART1WO 

What Do Unitarian Universalists Believe? 
The heart of Unitarian Universalist religion is a positive 
faith in working principles rather than doctrines. The 
distinguished international scholar and Unitarian 
historian, Earl Morse Wilbur, wrote: ·"When the 
Unitarian movement began, the marks of true religion 
were commonly thought to be belief in the creeds, 
membership in the church and participation in its rites 
and sacraments. To the Unitarian of today the marks 
of true religion are spiritual freedom, enlightened 
reason, broad and tolerant sympathy, upright char
acter and unselfish service. These things, which go to 
the very heart of life, best express the meaning of 
Unitarian history." 

Because we find the essence of religion in character 
and conduct rather than in doctrines, creeds, dogmas, 
and catechisms, those who customarily think of 
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religion as a series of theological definitions sometimes 
have difficulty understanding the liberal religious 
position. 

We are believers, but our beliefs are centered in a 
method, a process of the religious life, rather than in 
closed articles of faith. 

"But what do Unitarian Universalists believe?" we 
are asked. "What is your creed?" 

We have no creed. On matters normally frozen into 
creedal statements, we are expected to follow the 
dictates of reason, conscience and experience. Our 
churches make no official pronouncements on God, 
the Bible, Jesus, immortality, or any of the other theo
logical questions generally answered with unabashed 
finality by the more traditional religious groups. 

To us, creating a religious way of life is far too 
important to be left to the propounders of creeds and 
dogmas. 

We become Unitarian Universalists not by substi
tuting one confession of faith for another, but by 
opening our minds to receive truth and inspiration 
from every possible source. 

The most fundamental of all our principles, then, is 
individual freedom of religious belief-the principle of 
the free mind. 

Most religious beliefs are based on some outside 
authority. The prophet or priest dictates, the Bible 
dictates, or the creed dictates what must be believed. 
For those who have no special urge to do their own 
thinking, this is an effective and logical approach. But 
what of those who have an intense need to think ·-; 
independently? 

For us the most vital fact is this: in order to ad
vance, humans must be free. There is no area of life 
in which it is more important to be free than in religion. 

Those who differ with us argue that we must be 
directed by infallible religious guides, or else our frail
ties will corrupt and destroy us. But when we begin to 
examine closely the "infallible" religious guides, what 
do we discover? The church which claims authority to 
dictate beliefs is a human institution, and its "final 
truths" are no more than the conclusions arrived at by 
earlier human leaders. 

The same statement is true of the Bible. It was 
written by mortals. 

No creed exists that was not originally composed by 
human beings like ourselves. 
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Churches, Bibles and creeds are the creations of 
those who once exercised their freedom to create . Is 
there any reason why we should expect to do less? 

Thus the distinctive characteristic of the Unitarian 
Universalist is our insistence that we will not bind our 
present and future in religion to the tutelage of the 
past. We will attempt to learn all that the past can 
teach us, but we will do our own thinking about 
current matters of faith and belief. 

In the words of John P. Marquand , Pulitzer Prize 
author, "As Democracy is man's freest form of social 
life so is Unitarianism the freest religious life , and like 
Democracy, the Unitarian religion depends upon the 
separate thinking of every Unitarian to give it signifi
cance and vitality." 

In one of our congregations an agnostic may sit 
beside one who believes in a personal God; at the 
after-service coffee hour a believer in personal immor
tality may stand chatting with one who accepts "utter 
extinction ." Such are our wide diversities of individual 
belief. 

We are together in our devotion to freedom; each 
living by a thought-out covenant with himself and with 
life as a whole ; each understanding that his beliefs 
may change as insights deepen and experiences 
broaden . 

You can see how boundless the opportunities are 
for an earnest, thoughtful person in this "open" 
approach to religion and the spiritual life . 

Second only to the free mind is our belief in reason 
and responsibility . Freedom requires responsibility. 
We must accept responsibility for our acts . We believe 
that this sense of responsibility reflects the teaching of 
the great Biblical prophets, from Amos to Jesus. We 
believe also that it is the essence of one of our noblest 
achievements, the scientific method. In brief, we 
believe that our religious concept of ethical responsi
bility is much more in tune with reality , much more 
productive of good , than the traditional doctrine of 
man's inherent depravity through "original sin." 

How do we cultivate responsible behavior? For us a 
chief resource is human reason . Reason holds the 
place that is ordinarily accorded to revelation in ortho
dox religions. That person is likely to behave best 
who exercises reason most. 

This does not mean that we are unmindful of the 
limitations of human reason, nor that we look upon it 
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as an infallible guide. In our way of life there are no 
infallible guides. Dr. E. Burdette Backus described our 
faith in reason as follows : " . . . the intelligence of man 
is an instrument which has developed in the process 
of his evolution to enable him to satisfy his needs 
more adequately . It had originally a very earthy and 
practical purpose , namely that of solving the problems 
that pressed in upon him in daily life . Although it 
continues this immediately pressing function it has far 
outsoared it and seeks to penetrate beyond the stars 
to find an answer to the riddle of the universe. Our 
reason makes many mistakes; it is frequently taken 
captive by our desires , so that we believe things not 
because they are true but because we want to believe 
them . It cannot give us absolute and final certainty , 
but it has established a substantial body of verified 
truth ; it is steadily increasing the amount of that truth. 
For all its limitations it serves us very well, and those 
who advocate its abandonment are simply telling a 
man who is groping his way through the dark by the 
light of a candle to blow out the light." 

Unitarian Universalism , then , is an ethical rather 
than a doctrinal religion , with individual freedom as its 
method and reason as its guide . 

The path of logic leads from freedom , through 
reason , to a third fundamental principle : a generous 
and tolerant understanding of differing views and 
practices. 

UNITY WITH DIVERSITY 
Unitarian Universalists believe that people can work ·; 

together for the betterment of character and the ad
vancement of humanity without conforming to a set 
pattern of theological doctrines . In fact we go well 
beyond this to express our conviction that differing 
theological views are natural and healthy , and that 
attempts to enforce religious conformity are deaden
ing and potentially destructive . History is witness to 
the horrors of religious intolerance . 

The atmosphere of one of our churches encour
ages all persons to make their best contribution to the 
group's enrichment. The emphasis is on sharing the 
results of personal thought and evaluation . Truth is 
vast and many sided . Why should we all have the 
same theology? It is a vital part of our faith that people 
of widely differing religious backgrounds and views 
can work cheerfully and productively together under 
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the same church roof, strengthening each other in the 
great tasks of making human life more splendid, more 
precious and more secure upon this earth. 

When conscientious seekers ask what we believe, 
they must make an effort to lay aside the theological 
definitions employed to describe most churches. Ours 
is very definitely a different kind of church, and it 
requires a different kind of definition. Yet let there be 
no mistake about the fact that we enjoy a purposeful, 
positive religious movement , dedicated to the moral 
progress of human life. It welcomes all who catch the 
vision of placing principles of freedom, responsibility , 
reason and tolerance above uniform theological 
doctrines. 

PARTTHREE 

Our Work with Children 
Nothing in the Unitarian Universalist religion is more 
exciting than its methocis and principles of religious 
education. A new kind of church school has come 
into being in our movement in which the individual 
child, rather than the Bible or catechism, is the center 
of the program. 

We teach Bible courses as part of our program, 
but only as they contribute to our comprehensive 
aim of introducing children to the moral , social 
and religious ideas they must have in order to live 
in a democratic and diverse society. 

The traditional approach to religious education 
rests on the notion that human nature is alienated 
from God and can only be re-united by learning 
and accepting a doctrinal plan of salvation. Children , 
according to this older method, must be taught 
about a savior who alone can rescue them from their 
"evil" selves, since they are incapable of accomplishing 
this themselves. 

Our religious education is founded on the con
viction that human nature , rather than alienating us 
from God , actually binds us to the universe and all 
that sustains it. The natural curiosities and urges of 
children, rather than being "wicked" are the very 
resources on which a program of religious education 
should be built. 

8 

We believe that a child's religion grows out of 
normal experience. Religion is not something to 
be "given" to a child, but something to be nurtured 
and encouraged in a child's unfolding life. 

No one has yet done a better job of describing 
the general aims of our religious education than 
William Ellery Channing, internationally revered 
Unitarian preacher and scholar of the last century: 

"The great end in religious instruction . . . is not 
to stamp our minds irresistibly on the young, but 
to stir up their own; 

"not to make them see with our eyes, but to look 
inquiringly and steadily with their own; 

"not to impose religion upon them in the form of 
arbitary rules, which rest on no foundation but our 
own word and will , but to awaken the conscience, 
the moral discernment, so that they may discern 
and approve for themselves what is everlastingly 
right and good ... " 

In week-by-week practice, our church schools 
are guided by concrete objectives: 

We encourage in children a natural development 
of religious faith based primarily on direct experience. 

We avoid imposing religious beliefs of any kind. 
We never suggest that an ideal is to be cherished 

simply because it is honored in our church or our 
religion. 

We encourage a continual search to improve faith 
and life . 

We do not teach a finished gospel. 
We expose children to the thoughts and beliefs ·~ 

of many religions. 
We do not teach that religious truth is to be found 

only in the Judeo-Christian Bible. 
We heartily urge children to ask questions, express 

their doubts, and seek answers that are personally 
satisfying to them. 

We do everything possible to avoid an atmosphere 
in which children might feel that their natural curiosity 
is being repressed. 

As our philosophy of religious education matured, 
it became necessary to create new kinds of religious 
materials for classroom use. Year by year, non
sectarian, educationally-sound religious curricula 
have grown. 

We realize that the process of developing a religion 
of one's own is a slow, gradual and seven-day-a-week 

9 



affair. Especially during children's pre-school years, a 
large part of this development goes on in the home. 
The direction it takes, its depth or lack of depth, 
depends very largely on how seriously parents 
assume their role as religious educators. It is im
possible to live with small children and not answer 
numerous religious questions each day. Because of 
this , we place great stress on parent participation 
in the church's program of religious education. 

Parents who think that they can put their children 
in Sunday school for an hour or two a week to 
"get" religious education will not be comfortable in 
one of our churches. Our program is designed to 
appeal only to those who wish to enter with their 
children upon an adventure in religious growth . 

PARTFOUR 

Deeds-Not Creeds 
WORLD-WIDE SERVICE 

For most Unitarian Universalists religion would mean 
little if it did not include enlightened conscience 
in action . Yet we are not missionary-minded . By 
deliberate choice we send no missionaries over the 
face of the earth to convert the "heathen." In fact 
we generally feel that people of other religions have 
as much to teach us as we have to teach them. 

We have a moral equivalent for religious missions. 
Kindled by compassionate imagination and fanned 
by a desire to share skills and resources with people 
the world around, our impulse to serve is mobilized 
in the Unitarian Universalist Service Committee. 

Established in 1940 to aid refugees from Nazi 
Europe , the UUSC has kept pace with the changing 
needs of our changing times. Stretching across the 
continent and globe, Unitarian Universalist Service 
Committee projects in medicine , social work, criminal 
justice, family planning, education , community 
development and leadership training testify to the 
effectiveness of "helping people to help themselves ," 
to address problems of institutional oppression . 

In all its efforts the UUSC remains scrupulously 
non-sectarian . Proselytizing on behalf of our religion 
is never a component of our humanitarian work. 
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TIIE POWER OF TIIE WRITTEN WORD 
Through the Unitarian Universalist Association, 

we support an extremely broad publications program. 
It encompasses a newspaper, magazines, pamphlets, 
books and newletters. 

Divisions of the program are : 
Beacon Press: a major publishing house which 

operates under the auspices of the UUA. Its function 
is to produce books of a serious, general , and 
sometimes controversial nature. Beacon hard-cover 
and paper-back editions are prominently displayed 
in bookstores throughout our continent and in many 
countries overseas. It is the purpose of Beacon 
Press to make a continuing contribution to cultural 
and spiritual life by a forthright and vigorous program 
of publishing that emphasizes the preeminence of the 
human spirit. 

In 194 7, Beacon Press had 1 7 titles on its backlist 
and a handful of outlets. Now it has hundreds of 
titles and booksellers in every major city of the world. 

Pamphlet Commission: A large selection of 
attractively styled and crisply written pamphlets is 
available on a variety of subjects of interest to potential 
members, new members and established members. 
These pamphlets are distributed in Unitarian Univer
salist churches and ·gathering places, and are used by 
organized groups throughout the denomination. 

Unitarian Universalist World: A newspaper 
which is mailed directly to more than 102,000 families 
16 times a year. The official journal of the UUA, .,. 
it is the successor to the Universalist Leader (1819) '· 
and the Christian Register (Unitarian) of 1821. It 
carries news and articles about individuals, local 
congregations, UUA programs, materials and services, 
as well as inspirational material and opinion pieces. 
Its letters page and editorial page reflect the wide 
diversity of views within liberal religion . 

Besides the regular publications program, many of 
the affiliated groups also publish literature . 

ON THE LOCAL FRONT 
Most Unitarian Universalists are noted for their 

social concerns . Racial justice, liberation moyements , 
international peace, community health and welfare , 
separation of church and state, civil liberties-tliiese 
are but a few of the earthy problems that arouse 
lively interest and participation in our circles. Where-
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ever a committee gathers to tackle a project for the 
improvement of human living, Unitarian Universalists 
are present. It is a hallmark of our religion that service 
to the community, the nation and the world is one of 
the surpassing privileges of life . Nowhere is this more 
apparent than in the activities of members of any 
typical Unitarian Universalist church or fellowship. 
Dr. Ellsworth Huntington of Yale, who made a study 
of the names in Who's Who in America. wrote: 
'The productivity of the Unitarians in supplying 
leaders of the first rank has been 150 times as great 
as that of the remainder of the population ." 

Our aim , obviously, is not to compile comparative 
statistics of leadership, but to reflect our religious 
convictions in dynamic contributions to a better life and 
a better world . We note with humility and gratitude 
that we have no exclusive claim to social concern 
and service. We try increasingly to face our weak
nesses and shortcomings with candor. For example, 
our churches-whether North or South-are open 
without prejudice to people of all races . Yet, we are 
still overwhelmingly a "white" denomination. We 
make progress toward racially-integrated congre
gations, but that progress is not as rapid as we wish . 
The important fact is that people of all racial , national 
and religious backgrounds are cordially welcome in 
our churches, and we hope that the day is dawning 
when our congregations will be truly representative 
of our population as a whole. 

PART FIVE 

Some of the Hows and Whens of 
Unitarian Universalist History 

To find the roots of our religion it is necessary to go 
all the way back to the prophets of ancient Israel and 
the Socratic tradition of Athens. Modern liberal 
religion heartily acknowledges its debt to these founts 
of reverence for the dignity of man and the primacy 
of ethics in religion . 

The Christian origins of our movement are an
chored in the moral teachings of Jesus, as exemplified 
in the Beatitudes and the Sermon On The Mount. 
Early Christianity was neither Trinitarian nor Unitarian. 
For nearly three centuries after Jesus' death , no 

specific doctrine of ii 1is type was enforced as part of 
an official Christian creed . When doctrinal contro
versies became too stormy and violent, the Roman 
Emperor, Constantine , summoned church leaders to 
a council where, in 325 A.D .-almost 300 years 
after the death of Jesus-the Nicene Creed was 
voted into existence . The divinity of Jesus thus 
became the official orthodoxy of the Christian 
religion . The Nicene formula declared by a divided 
vote that Jesus was of the same essential substance as 
God . 

A half-century later, at another gathering of church 
leaders-the General Council of Constantinople
the assembled dignitaries added the Holy Spirit to 
their formula , thus completing the Trinity. This was 
the very human manner in which the Trinitarian 
dogma of "Father, Son and Holy Spirit" came into 
existence. From the beginning there were sincere and 
thoughful Christians who felt that the essential 
message of Jesus was being drowned in a sea of 
metaphysics , but it became quickly apparent that 
those who could not conscientiously accept the 
Trinitarian position were to be expelled , condemned 
and perhaps martyred , as heretics. Nevertheless, a 
spirit of independent thought and belief continued to 
flicker through the centuries. 

The ferment of the Protestant Reformation fur
nished adventurous opportunities for leaders of a 
more liberal mind. Some began to question the 
Trinity, and to call for less rigid religious conceptions 
and practices. Their cause was immortalized by the·~ 
shameful burning of Michael Servetus in Switzerland 
on the order of John Calvin . Servetus' crime was 
the writing of a book entitled On the Errors of the 
Trinity , in which he argued that the Trinity was a 
grotesque and distracting addition to the true 
Christian life. Servetus was burned and many others 
were tortured and slain for expressing personal 
convictions in opposition to the official orthodoxies, 
but ideas that could not be suppressed were in the 
air. In Italy, Switzerland, Hungary, Poland, Holland 
and England , spokesmen for a liberalized Christianity 
appeared in ever-increasing numbers. Ministers and 
entire congregations began to secede from orthodox 
ranks in rebellion against theological dogmatism. • 

In 1568, the only Unitarian king in history, John 
Sigismund of Transylvania , issued the Western 



World's first edict of religious freedom . In Koloszvar, a 
small Transylvania town , is to be found the world's 
oldest Unitarian congregation . It left the ranks of 
orthodoxy in 1568 to follow the leadership of the 
brilliant reformer, Francis David . By 1600 there were 
more than 400 such Unitarian congregations in the 
surrounding area . 

Later , in England, the cause of liberal religion was 
advanced by the powerful advocacy of such men as 
John Milton , Isaac Newton and John Locke. With 
footings established in spite of constant persecution , 
the Unitarian religion began to assume organizational 
form . Journals , schools and new churcnes appeared 
wherever the fierce objections of orthodox authorities 
could be overcome. In Poland , orthodox reaction was 
violent enough to exterminate the strong liberal move
ment and its members. 

Early in the 18th century, liberal thought began to 
find expression in American pulpits. 

During the last half of the 18th century, a few 
isolated religious spokesmen in England and America 
began to preach the doctrine that it was unthinkable 
for God, as a loving Father, to damn any of his 
children everlastingly to hell. The Nicene Creed must 
then be in error. In the 1740's these heretical notions 
were preached in Pennsylvania by Dr. George de 
Benneville . In the 60's similar ideas brought about 
excommunication from Methodism of John Murray. 
These men were Universalists , and proclaimed the 
final harmony of the human soul with God . Murray in 
1770 helped to found the Universalist Church of 
America . 

The Calvinist majority in the colonies was disturbed 
by this wandering from sound doctrine. There was 
immediate denunciation of the Universalists as an 
irresponsible lot bent on encouraging a life of reckless 
wickedness, counting on escaping the tortures of hell . 
Standing against the orthodox majority, Universalists 
stressed the ethical nature of God . 

In 1800 a man of outstanding preaching ability 
appeared on the New England scene, a courageous, 
persuasive and scholarly Universalist preacher named 
Hosea Ballou. In 1803 the Universalists adopted the 
Winchester Profession , which became the standard 
expression of Universalist views, emphasizing the Uni
versal Fatherhood of God and the example and 
leadership of Jesus , and coined the phrase "salvation 
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by character." 
The first churches in America to assume the 

Unitarian name were founded by Dr. Joseph Priestley 
in Northumberland, Pennsylvania (1794) , and in Phila
delphia (1796) . Though known to history as the 
discoverer of oxygen and as one of the most cele
brated of English scientists , Dr . Priestley was by 
profession a Unitarian clergyman. The orthodox 
fanatics who burned his famous laboratory in Birming
ham, England, not only deprived their country of a 
brilliant scientific pioneer, but also deprived Birming
ham Unitarians of a beloved minister . 

Priestley came to the New World to seek a religious 
atmosphere less contaminated by orthodox bigotry . 
His arrival in America was a catalyst. Intellectual 
and moral revolt against orthodox doctrines was 
sweeping across the eastern seaboard . Churches of 
many denominations were caught up in the desire to 
re-examine their theological beliefs and backgrounds. 
Boston's historic King's Chapel , which had been the 
first Episcopal church in New England , led the way . 
The congregation called a minister of Unitarian per
suasion and revised its book of Common Prayer to 
eliminate all objectionable Trinitarian references. 

In 1802, the oldest Pilgrim church, founded at Ply
mouth in 1620, became Unitarian by congregational 
vote . This pattern was repeated in over 100 cities 
and towns. 

Meanwhile there had arisen in Boston a Unitarian 
leader of eloquence and force of personality: Dr. 
William Ellery Channing, under whose inspiration the ":~ 
American Unitarian Association was founded on May 
25, 1825. By coincidence , the British Unitarian Asso
ciation was officially organized on the same day. In 
each country the scattered, independent liberal 
congregations thus pooled their strengths in a formal , 
cooperative way, and their futures were assured. 

In the early days there was little enthusiasm for 
close ties between the two groups. This pained 
Ballou , who wrote eloquently of the affinity of the two 
groups, recalling their common aspirations and frus
trations, and calling for intellectual and spiritual unity . 
During the next century the two groups grew in
creasingly aware of one another , and on more than a 
dozen occasions resolutions were passed calling,for 
union . Finally in 1947 a joint commisson was estab
lished to lay the groundwork for Federal Union, and 
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by 1951 it was ready to present a recommendation for 
immediate union in the fields of religious education , 
publications and public relations , with a gradual trend 
toward complete merger, which was effected in 
Boston in May, 1960; total consolidation was 
completed in May , 1961. 

CHRISTIAN OR MORE THAN CHRISTIAN? 
Frequently discussed in our circles is the question of 

whether the free faith has grown beyond Judeo
Christianity and become something more universal. 

The basic philosophy of Unitarian Universalist 
churches and fellowships is reflected in the following 
corporate purposes: 

(a) Support the free and disciplined search for truth 
as the foundation of religious fellowship; 

(b) Cherish and spread the universal truths taught by 
the great prophets and teachers of humanity in 
every age and tradition , immemorially summa
rized in the Judea-Christian heritage as love to 
God and love to humankind . 

(c) Affirm, defend , and promote the supreme worth 
and dignity of every human personality, and the 
use of the democratic method in human relation
ships. 

(d) Implement the vision of one world by striving for 
a world community founded on ideals of brother
hood , justice , and peace ; 

(e) Serve the needs of member societies; 
(f) Organize new churches and fellowships and 

otherwise extend and strengthen liberal religion ; 
(g) Encourage cooperation among people of good 

will in every land. 

PART SIX 

Facing a New Age 
Though it takes a special kind of courage and concern 
to depart from the accepted ways of orthodoxy, our 
growth has been encouraging . 

Organized groups are now to be found in over 
1000 cities and towns from ocean to ocean , from 
Alaska to Panama. 
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One of the most significant of our extension 
programs has been the development of Fellowships
lay-led groups organized in communities where no 
previous liberal religious group existed . Each year 
some of these Fellowships achieve full church status. 

For the more isolated there is the Church of the 
Larger Fellowship with a headquarters and minister in 
Boston . Its membership extends through 40 countries. 

We have been notably unenthusiastic about prose
lytizing, but a new zeal for "telling our story" has 
blossomed among us. Radio and television are 
increasingly used for presenting the liberal point of 
view on religious and public issues. 

Any form of pressure to join a church is repugnant 
to us , but response to our informational efforts 
indicates that there are hundreds of thousands of 
potential Unitarian Universalists who are not in our 
churches because they do not yet know that such a 
church exists. 

Our new members repeatedly tell us of their 
intense regret at having gone so many years without 
discovering our church . "We simply did not know 
that such a church existed , and no one bothered to 
tell us ," they say. We now sense our obligation to 
spread as widely as possible a knowledge of our 
history , our aims, our principles and the basis of our 
church life. More than ever before, the time is ripe for 
bringing together all who desire to advance the cause 
of freedom and human community through liberal 
religion. 

Exciting new ideas, the experimental spirit, and ·~ 
wise planning and action have combined in recent 
years to give the profound traditions fresh relevance to 
the religious needs of our time . 

Our present strength and future promise promote 
confidence that our era of greatest usefulness and 
effectiveness is dawning. Dr. Frederick May· Eliot 
wrote : "The only really serious possibility of failure to 
meet the apparent opportunity now facing Unitarian
ism lies in the very center of its own spiritual life ; and, 
if the history of the movement may be taken as indi
cating the probabilities for the future, there is not likely 
to be failure here . What I have in mind is that recur
ring infusion of new spiritual sensitiveness and insight 
which has characterized the movement from .,the 
beginning .. .. " 
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PARTSEVEN 

The You in Unitarian Universalist 
Religion 

This pamphlet ends with the spotlight on you, the 
reader. What you have read is an elementary intro
duction to our religion, but it is enough to express 
the following: "This is our church; open to all, seeking 
to unite people of goodwill and free mind in a larger, 
spiritual fellowship." The ultimate test of a religious 
movement is association with the people who give it 
form, warmth and vitality. 

Through nearly two centuries in America Unitarian 
and Universalist churches have commanded the 
loyalty of conscientious, progressive, enlightened men 
and women. No church can claim a more substantial 
relationship to the great human heritage of freedom. 

Our traditions are inspiring. Our influence is large. 
Our spirit is dynamic. But best of all our religion has 
something vital and unique to say to the needs of 
modern life. Our debt to those who have loved and 
served freedom in the past is very great, but our obli
gation to speak to the present and future is even 
greater. 

For unnumbered people in our complex society, 
the Unitarian Universalist church can be the very 
center of spiritual warmth and ethical inspiration that 
they have long been seeking. You may be such a 
person . Now that we have been introduced, we hope 
that you will accept our invitation to know us better. 

Visit a Sunday service and coffee hour. Bring your 
children to one of our church schools. Make an ap
pointment to talk over your questions with one of our 
ministers. You will find them eager to see you, but 
you need never fear that they will attempt to put pres
sure on you. 

Try us at your own pace and in your own way. We 
have no shackles to press upon you; nothing but a 
desire to share the freedom, satisfaction and stimu
lation we find in our religion. 

For those who, like us, cannot accept dogmatism 
and creedalism as the basis of their religious life, and 
who yearn for a religious expression stressing 
reason, character and service, Unitarian Universalism 
is a1'i open door to fellowship-a welcome release 
from spiritual isolation. 

18 

We invite you to discover the place for you in the 
Unitarian Universalist church . 

(Jack Mendelsohn is the author of Why I Am A 
Unitarian Universalist, God, Allah and Ju-Ju, The 
Forest Calls Back (Dr. Binder in Peru), The Martyrs 
(16 who gave their lives for racial justice), and 
Channing, The Reluctant Radical. 
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f1r. Norman Schlosberg 
2 24 Vic or Boulevard 
o land Hills, CA. 91367 

Thank you for 
ar yo r ho 

to 
co 
Task 
each 

For your int rest, 
editi n of O E T hibb i, 
well as com ents fr m 

With every good wish, I am 

Encl. 

June 2, 1980 

to 

r, 197 , I 
tees of the 
sa1, which 
a 1 clud-
erest 1n know
ell s outreach 

o 1 n er arrted 
orga ized a 

v'ties row with 

ha copy of the arch, 1979 
paper on his subject as 

Sincerely. 

Alexander M. Schindler 



It 
.J 

r: ay 25, 1980 

Union or American Hebrew Congregations, 
838 - 5th Avenue, 
New York,, N. Y. 

Dear Rabbi Schindler: 

I respectfully suggest that we .Jews are missing 
an opportunity to increase our numbers by failing to 
exert maximum efrort by educating - or, ff you prefer -
proselytizing the great numbers of the unchurched. 

There is currently a thirst for spiritual values 
in the land as well as the world. I personally know 
of many, both young and old, that no longer believe 
in the fundamentals or the Christian nraditions. 

I am aware, of course, the argument that we should 
retain our own who are leaving the fold. However, as 
a matter of psychology, the non-.Jew may have more respect 
when they see their .Jewish neighbor respect our beliefs 
while conversely the .Jewts apathy would be aroused by 
the non-.Jews' interests in .Judiasm. 

Considering our articulateness, we are failing to 
deliver our message. My reading of history reveals· that 
conversion was part pf way of life until about the fourth 
century when Christianity passed repressive measures 
against .Jewish conversion movements. There is no prohibition 
in .Judiasm against proselytizing. 

In a recent survey, it seems that the Orientals (7lef) 
are not members of any established religion; the blacks, 
for other reasons, are also potential people who may be 
reached with the proper app:rroach. 

Your organization may avail itself or the electric 
media of the day and even if we do not make converts, 
we may develop understanding of .Judiasm and understanding 
creates friends - and we certainly need friends. 

Sincerely, D 
__ /·11 tYJ,,wt ~-d ct_f_ _, 

1
Jorroan Schlosberg 
22246 Victory Bl. 
Woodland Bills 
Ca. 91367 



1r. Richard B. Wiggins 
877 Falmouth Street 
Thousand Oaks, CA. 91360 

Dear r. Wiggins : 

r arch 11, 1980 

You re right, the non-participation of the rabbi in a mixed marriage would 
certainly represent something of a dilemma and yet it need not of necessity 
be interpreted as a rejection of the couple. Much depends on the manner in 
which this non-participation is explained. Most thoughtful non-Jews under
stand that there are certain rites and rights of Judaism wh ich can only be 
extended to those \'Jho are Jewish and they are willing to accept this pro
vided the explanation is given to them with patience and with care. 

In my experience as a rabbi I have never had difficulty in having others 
accept my posit ion and I go out of my way -- by attending the -1edding and 
speaking to the couple both befor and after the wedding -- to demonstrate 
that I do not reg rd their wedding as illegal and do not reject them per
sonally. 11oreoe ·r, )OU must remeri er that the weddi is only :::.. limiter. 
p r t in ti 1e v1 ich i ludes a long relationship \'Jith th Jewish cof'111T1unity 
which begins before the wedding and continues ling after the ceremor . i hat 
I am seeking to address is this lonr- term r ations ip. 

With appreciation far your having shared your concerns with me and with 
kindest greetings_ I a 

Sincerely, 

Alexander M. Schinaler 

f 
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Dear Rabbi Schindler: 

PATRICIA & RICHARD WIGGINS 
877 Falmouth Street 

Thousand Oaks, California 91360 
(805) 495-5055 

16 Adar, 5740 

4 March, 1980 

My wife and I attended the University of Judaism Forum at Mt. 
Sinai in Los Angeles where you were the principal speaker. It 
was in my opinion an informative and enjoyable evening up to 
disrespectful and disgusting commotion by the J . D.L. riff-raff. 

I congratulate you on your composure, that was better than I 
did, but to the point of this letter. 

During your talk two points were raised, among others, that have 
provided considerable discussion. First, that the Jewish 
community should make positive and overt actions to welcome the 
non-Jewish partner of a mixed marriage into the community. 
Second, that neither you nor any official Rabbinate board condone 
the participation of a Rabbi in the ceremony of a mixed marriage . 
This seems to me to present a dilemma and I would appreciate your 
answer or thoughts on it. 

It would seem that if a mixed couple approached a Rabbi to perform 
the marriage and are refused this will constitute a rebuff of the 
highest order from the Jewish community . Certainly this feeling 
will be intensified when a Protestant Minister leaps at the 
opportunity, and perhaps even a Priest - if a written agreement 
is given to raise the children Catholic. 

However, I understand that Judaism as a religious tenent does 
not become a party to the officiating of such a union . 

How do you convince a couple that, no, you won 1 t and can ' t perform 
the blessing of the marriage, but that when they are married they 
are both welcome to the join the Jewish community? 

RBW/pjw 
Rabbi Alexander Schlindler 
838 Fifth Avenue 
New York, N.Y . 10021 



Rabbi Allen I. Freehling 
University Synag~gue 
11960 Sunset Boulevard 
Los Angeles, CA. 90049 

Dear Allen: 

February 12, 1980 

It w s thoughtful of you to shar 

with me a copy of ur fr he in t mpl bulletin column. 

I read it with gr tint r st nd appr c1at your having 

callid it to my attention. 

With 1 rme t regards, I am 

Sine re y, 

Al xand r M. Schindler 



University Synagogue 
A Reform Congregation 

11960 Sunset Boulevard • Los Angeles, California 90049 • 472-1255 • 272-3650 

February 1, 1980 

Rabbi Alexander Schindler 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, New York 10021 

Dear Alex: 

From the Rabbi's Study 

In anticipation of our March bulletin that soon goes to 
the printer's for typesetting and duplication, I wrote a 
monthly column which might be of interest to you. I'm 
enclosing a copy of the text. 

It comes to you with warmest best wishes . 

. Freehling, Ph.D. 

c.c. with Encl.! Rabbi Erwin Herman 

AIF: jh 
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From the Rabbi's Study 

"Turning The Other Cheek? - That's Not Our Style!" 

We Reform Jews are the target of some bitter attacks. Under the circumstances, 

I think that we have been more tolerant than is necessary. 

While it may be part of the "Christian ethic" for a person to turn the other 

cheek when struck, I know few people who are inclined to be that passive. And, 

this certainly isn't what Judaism teaches us to do. 

Sadly, the attacks that prompt this column have been launched not by some external 

forces; instead, they have come from within the Jewish cormnunity. Perhaps, we have 

absorbed the blows so as to maintain peace within the Household of Israel. But, as 

far as I'm concerned, "dayanu" (translation: "enough already"). 

Recently, Rabbi Alexander Schindler, the president of the Union of American 

Hebrew Congregations, made two proposals that are urged upon us by reality and good 

sense. In Houston, he suggested that we reach out to the "unchurched'·' letting non

Jews know that when they are seeking a satisfying religious identity Judaism is open 

to their scrutiny, that we welcome them with a warm embrace should they choose to 

become part of our peoplehood. 

From the time of our Biblical prophets, we have been mandated to tell the ~orld 

about God, to urge one and all to live their lives under His influence. While we 

may not be out on the streets in an attempt to proselyte, it's not for us to shut 

our doors in the face of those who elect to be with us. 

Yet, the Orthodox community jumped all over Rabbi Schindler. It was as if he 

were attempting to radicalize Judaism, to do something altogether new and different. 

He was bitterly attacked in a way that his tormentors' distain for non-Jews and Reform 

Jews coalesced in a most obscene manner. 
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By and large, Reform Jewry remains silent! 

In Toronto, Dr. Schindler suggested that since we Liberal Jews do not abide by 

halacha ("Jewish law" is not considered by us to be binding but merely to be the 

subject of discussion as we make decisions that affect our life style) it is time 

for us to break with custom regarding the religious identity of a child. Traditionally, 

it is predicated on the religion of the mother (for practical reasons - we always 

know who she is). Since there are mixed marriages in which the husband is Jewish and 

his childrer. are r~ised as Jews, that should be a sufficient justification _for us 

to regard his sons and daughters as co-religionists if they ask that of us. 

Again, the roof has fallen upon Rabbi Schindler in a broadside attack launched 

by our Orthodox brothers. Particularly offensive is the well publicized position 

enunciated by Rabbi Maurice Lamm. Similar to his counterparts in Israel, he now 

insists on officiating at a marriage only when the Jewish identity of both the bride 

and groom are "certified." This means that if a child from a Reform home calls upon 

him to be the officiant at his marriage, or a person who has converted to Judaism 

under the supervision of a Reform rabbi asks him to officiate at a wedding, those 

people are liable to be turned away because in someone's judgment their authenticity 

as Jews is in doubt. 

By and large, Reform Jewry remains silent! 

Inasmuch as we are attacked and since we do not turn our cheek only to be slapped 

again, I suggest that we end our silence. As one individual in the Jewish community, 

I shall no longer attempt to hide my concern in the name of unity. Rather, in 

public and in private, I shall tell those outspoken Orthodox attackers that they have 

no authority over me and my kind. They are in no position to question our validity 

as Jews; they are invading our privacy and attempting · to take away our integrity. 

These things they may not do! 

Also, they have no right to pose as being "mere Jewish," "more observant," 
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"more genuine" than are we. In fact, by their words and by their deeds they prove 

themselves to be less sensitive, less humane, less the true children of Israel than 

we are. Their lack of lovingkindness is ever-present! 

Silent no longer, let us remain true to ourselves and true to our interpretation 

of Judaism by offering a rebuttal to anyone who attacks us and shows hostility to 

our approach to Jewish life. 

As we learn in the Talmud: "It is a duty to speak out regardless whether the 

rer:-oof is likely to be heeded or to be ignored." 

Rabbi Allen I. Freehling 



Mrs . Jennie Abrams 
5319 24t N. E. #203 
Se t tJ. _ . i/A . 9 1 S 

Dea Mrs. Abrams: 

November?., 1979 

Han thanks for yC'ur letter of Octob r 28 . 
shared ye·· :::- t' our.hts and concerns wit m . 
yo r Oilml nts. 

I appreciate your having 
I was de 1 ly t ouched y 

Cne cf the ?.en a i t e s of the e forn ·.~ 
D"inati n of J ewi3h li eage. .!. 1e r.e ar ny who ai3re _ ha 
ot e d termi1ed throu9;h tl e materna.1 _i l ouc n 1 a , udy is now 

hange to LlC uc1e th paternal !> inp 111a, e as to t..he 
line . 

o siui li 'i i a 

Our 'T'ask 'ore 

report t o our 
mat t ers r 
hav sh y 
Force , 

on Pefort1 Jewish Outreach i !:;; r1ow fun t i uing, th y 
last w· \ . 'l'h::!y .L" be tna 1 i ne; u in erim 
Toronto , Dece1<1 er 7-11 , J.9d . n.e of e 

c • ideratlon i s ~11-.! opcni n ·, o f i n f r ma lon c n ters . 
e t ter wl t h Rabbi S r.fo;:-~l Sel t zer , t.'i r ecto r o f · l te 

o f y o·· en oura..,emei t anr1 i n. erest. 

I 
ask 

With repeated thanks for your candid sharing of concerns and with every 
good wish, I am 

Sincerely, 

Alexander M. Schindler 

\ 

·\ 
I \ 
\ 
I 

\ 
\ 
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Rabbi -Alexander Schindler 
c/o UAHC 
838 Fifth Avenue 
New York City, N. Y. 10021 

Dear Rabbi Schindler: 

Oatober 28, 1979 

A year ago, approximately, Albert Vorspan sent me a copy of 
your address at a biennial conference concerning the issue of 
converts and the matter of mixed marriages. These comments 
and observations of yours have stimulated a great deal of dis
cussion at Be:tih Am, where I am a member. It is about this 
matter that I am writing you. 

First, let me say that I am a Jew by choice and by design. 
My father, as pro-Jewish as one could hope to find, raised in 
Brooklyn, indoctrinated me early with Jewishness: all his 
friends were Jewish. My father, Benard Lawson Paulsen, was 
not, or if he was, he never admitted it. Yet he raised me to 
be a Jew. Now I have found out, that my father, who claimed 
to be ofportugese, French and Danish descent, may have been 
part Jewish afterall. The name Benard, and my father was em
phatic about its pronounciation and spelling Q is a family name. 
My father, my father's father and my son bear this name un
changed. It appears to have been the name of my fath~r~s fa
ther's mother's maiden name. Yet because lineage is not traced 
thr_ough the father• s side, I have not been able to claim my
self Jewish by birth, although obviously I have enough in me 
to meet Nazi standards. Hence, I would like to encourage you 
to press for counting one•self as a Jew through both the 
mother and father. 

Furthe£:, I would like to encourage you to open, or advocate 
/ the opening of, information centers, since synagogues, shuls 

and temples are places which are forbidding to non-Jews. I know 
I would have become an observant Jew much long ago, if I had 
known where to turno As it was, I waited until the Yorn Kippur 
War to declare my allegience, obviously much later than was heal
thy. I would have raised my children as Jews, a sorrow that re
mains with me, for though I opposed having the children raised 
as Christians for the very same reasons and in the very same way 
my father taught me, I still did not have the necessary Jewish 
connection. Now I have a grandson, with an ominous name, of a 
daughter who has married a Catholic, and who threatnes to raise 
this child, this grandson of mine to be a Catholic priest, and 
who sneers at Jews, adding yet another JNOUnd to a heart already 
broken. Please, let us have no more miseries by not assembling 
the people, even the strangers in the city, to know and love the 
Torah. 

5319 24th N.E. #203 
Seattle, Washington 98105 . 

Sincerely, 

()~ /l/;;t(l/l)vO 
~kie Abrams 



Dearest Rabbi Schindler, October 22, 1979 

I wanted to write and thank you personally for the time 
you took to answer my letter, and the trouble you went to, see
ing that it reached someone who could be of assistance to me. 

I hope to be in touch with Rabbi Herman by the middle of 
this week, and, perhaps meet with him toward the end of next 
week. I spend most of my weekends in Beverly Hills, and so it 
would be an ideal way to spend a few of them; something very 
exciting to look forward to! 

I also wanted to thank you for the "Presidential Address" 
that you sent along with your letter. I must say, I was quite 
fascinated by it, as I have been somewhat "victimized" by my 
own interest in entering the Faith, and I could relate to it in 
many, many ways. My fondest dream would be to one day be an 
intrinsic part of such a program as you have proposed, as I 
know all too well the problems and obstacles involved in con
version and intermarriage, firsthand! 

A very close friend of mine is attending one of the Hebrew 
Universities in New York (he is studying to be a doctor), and 
I hope to be visiting him during the Easter vacation. By then 
I am certain that I will have some interesting stories to teil, 
and I wo~ld most definitely be honored to meet you and share 
some of my experiences. 

Again, Thank You, your kind words brought me much warmth 
and new Hope. 

.:vlost Sincerely, 

• ~ 
* Oh, my! Another aomena! As I close this letter, the Muzak 
in my office plays "Sunrise, Sunset", it is almost too bizarre, 
I kid you not! 

• 



Ms. Dori M. Barnes 
8 Ima Loa Court 
Newport Beach, CA. 92663 

Dear Ms. Barnes: 

October 16, 1979 

Your letter of September 27 to The Jewish Agency has been for-
arded to me for response. I was deeply touched by your comments 

on your personal situation. It is my fond hope our organization 
can be of assistance to you. 

The UAHC has an Outreach Program and the enclosed address which 
I delivered to the UAHC Board of Trustees will give you an idea 
es to its thrust. We have active Introduction to Judaism pro-
erams in many centers throughout the country and the Los Angeles 
program is particularly active. I am therefore taking the liberty 
of sharine you letter with the director of our UAHC Pacific South
west Council Rabbi Rrwin L. Herman, so he will be apprised of your 
desire to learn more about the Jewish faith and the Jewish people. 
I believe it would be most helpful for you to chat with him on one 
of our lay people active in the program. His office is located at 
13107 Ventura Boulevard, North Hollywood, CA. 91604 and the tele
phone number is 213-172-3550. I am confident your call will be 
welcomed with sensitivity and understanding. 

With every good wish, I am 

Sincerejy, 

Alexander H. Schindler 

Encl. 
cc: Rabbi Erwin L. Herman 



l'ldZJ 2-0600 

WORLD ZIONIST ORGANIZATION 
American Section, Inc. 

515 PARK AVENUE, NEW YORK, N. Y. 10022 

Rabbi Alexander Schindler 
Union of American Hebrew 

Congregations 
838 Fifth Avenue 
New York, N.Y. 10021 

Dear Rabbi Schindler: 

October 10, 1979 

Enclosed please find a copy of a letter I recently 
received from a young lady named Dori. M. Barnes. 
Perhaps there is some way in which you can assist 
Ms. Barnes. 

Your cooperation in this matter is greatly apprec
iated. 

MW:cjm 
Enclosure 

Very truly yours, 

qt;~~~~ ti . 
Mary Wiso ky 
Director Personnel ' 

Cable Address: JEVAGENCY 
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The J2wish Ag e ncy 

Slj Park Avenue 

New York, N.Y. 10022 

Dear Sirs; 

September 27, 1979 

I 90 not quite know where to begin . I arJ1 a twenty-year-:. 

old female , currently in college , studying Sociplogy • ima: ·_ 

_S9ci al Ecology , near my home in Ne wport Beach , _. <;~li!ornJ·?l,-

. 
- . 

:. 
= - «.l. ""'" - -

• - - • - • !. -·. 

I am certain everyone h.:1s a long s~ory to . ~ell_. ·_,_ :r·· w.i°i'.l.:-~·•_-

rnake mine as brief as possible : 

. _. 

•• I was born and raised i n California·( mos~ly ar~und the· ·: • ·, 

Lq~ Angel~s ar~a . ,-1y l:~ather was_ a Cat~o°J. i.~ ~!1~ -'I Y-7a~ · , .• .. :_ 

. r~i sed as · one , along with my four brot_hers· ~ _.My" . . Mqther.·_ • -· : • 

h_ad a $ketchy religious backgrotmd, 9-S she was· tosse'q · - . , 

arou~d from paren t to parent for the better ·p~if of'~e~ 

growing up years , and had very littl~ guidance".- • 

. . 
. 

Around the age of eight or nine , I · };)ec2.rne aw9 re of how .. • 

stale and unfulfilling my religious lif~ was . I bece;me. 

restless _and obsessed with questions arid paradoie~, ye~· 

all th~ · _time b~lieveing there was "sorneth.in_g ou.t th,::ir~•'; 

as I do to this day. Around this Si;ime time , . I becaIJ}~ ' I 

almost as ob s essed with Jewish people , and ma ny things 

about them, all for no appare nt re a son , iince I ha~ n~ver 

come in contact with them, and knew literally nothing 

about Judaism. By the age of eleven I I had all but ceased 

going to Church , perhaps even being' a Catholic ~ • 

. 
. 

Around the age of twelve, my aJ e wish Obsession" d'.vindled, 

b _ut kept to the back of my mind. Then, in rny later- yea:cs 

of high school , it crept back to the surface . Having. 

been exposed to the media , ·I was aware 9£ the stereotypical 

R1:,1ssian Jewish Immi,;irant , and took on the .h.::i.bit . of add :res- · 

sing my _ family in this accent at all times . It;. was infec-

• tipus, and 9Ctually became a part of my family, yet we all 

looked upon it as some sort of game . I graduated high 

school , w1d this behaviour had all but disappeared once 

again . 

Now , for cne past three and a half years, I have worked 

part time , and gone to school part ti~e . . Over the past 

year, my hw1ger for e ducation has greatly increased; a nd 

I have ·tried gradually to concentrate on a full-time 

schedule , although , financially , it is quite difficult. 

j 

j 

l 



I 
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. . 

I 

I 
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In any case, for the past year now, the Jewish thing has 

returned, full-force, and to such a degree that it is 

hard for me to live a normal life. I am never without 

I I 

a book by a Jew, about a Jew, or about Judaism . I eat 

Jewish, sleep and dream Jewish, and, largely by chance, 

hav~ come to find that all of the people I now share ~y 

lifeJ'have turned out to be Jewish ... Needless to say7 

most people have thought me to be rather bizarre, bqt _ 

that Is okay. My family simply hmnored me "all ?long, yet· . 

figured there must have been some underlying reason . ·_ T~EK:_ 

. 
. 

About three weeks ago; I went on a vacation wi _th my mother, • 

to Arizona, to visit her mother . Seemingly o~t of .th~ · 

blue, my Grandmother began discussing her will; and wh~t 

she was to leave me, her major concern being a family 

heirloom , a gold locket (watch) on a long chain~ Stie . 

brought it out to show it to me, and I opened it up~ On 

the inside there was an inscription; "To Emma, wi tn. Love, 

Harry , 1887". I had never in my life heard of· thei,ie" ·v~?i_e · _,(· 

I have always been very close to my Grandmothe~r ! ··but n~ver ' • : 

in my life have I seen, or heard about, anyone· in her. · ·· 

family , except her. She proceeded to infer~ me· tha~, •. . 

Emma and1 Harry were married , and t_hat they were both Jev.-ish _. 

living all their lives in Germany . They had a daught~r, ·• 

Harriet, who, in turn, had a aaughter , ·my Granq.moth~r., '. • 

who had my mother . Knowing that the descent is through· 

the - maternal line, I aske d if any of them had copverted, 

they had not. I still have no idea why I was never in-

formed of this before, and my mother could not have told 

me, as it was the first she had heard of it. In any c2se, 

I was utterly shocked, and at the same time, ecst~tic . 

It was all so odd , I cannot describe the feelings I ha~e 

had for thes e past weeks, but I cannot help feeling th~t 

it must have been pre-destined ... but why so long??? 

Now, I desperately want to make up for lost time, a~d find 

out all of the many things I need to know . I feel · I have 

been cheated, and I want to know my ancestry, .my people, 

from the ground up. Perhaps I am not TECHNICALLY Jew~sh, 

but I feel Jewish, in many ways, I aiways have .· 

And so, I am asking for your help . I do .not know where to 

begi n, who to talk to . Is there any sort of scholarship 

for a person like myself, here, in the U.S., or over in 

a place s~ch as Jerusalem, which is my ideal. There just 

isn't a way that I could afford it on my owm, and I =eel 

that every day that goes by is another day wasted . :--1y 

Grade point average is around 3.6, and I would be mcst 

happy to send a copy of my transcripts to whoever might 

be interested. If you cannot be of assistance, ple~?e 

forward this letter to 5Qgl€Qne~·wbou!;>C!?s.iblyc:C'2~ld:i. ~~ 

re~e~:me " to~ somebne els~~ ~If~~othia9~~ls;~l~ ~eP~¥ =wbu} d 

b~ _g~eat1~~~ppreciated . • 

• 

}112~ }1& \/' l • • • . 

Do~~ /l 
. /J 



,.. . , . 

DORI 1-1. BARNES 
8 IM.A LOA COURT 
NEWPORT BEACH, CA. 92663 

THE JEWISH AGENCY 
515 PARK AVENUE 
NEW YORK_, N. Y. 10022 

C ~i i:. \.= i< 1~~ r~ 
•• tlr·-• · X •) 19~o i _ · ., I I., . I. 

Vfll /JIil /11/l/L 
CORREO B£R£0 

flll/111 
Jl//lfJH 



Mrs . Joe 1<t 
6935 For.stg1 e Circle 
Dallas) Texas 75230 

Dear Mrs. Baxt: 

September 24, 1979 

Thank . ou for your letter follo'1'ing rr.y appear nee n the Ph i l 
Donahue Stow. I appreciate your wri ting . 

Y~u make a very valid point . Unfortu na tel y , duri 1g interviews 
on TV and r ad io it's not a l\;ays oss i bl e to say , 11 oric wan ts 
to say. You ar so right, our sy aJogue doors are open to all who wis t~o attend Shch at an · / r w. 0 k-da servic s . It is 
unfort,Jnate that so ma ny people cannot comprehend the need to 
support the syna ague and i t s pt~grams. 

Wi th best wi siies o you a d yours for th 

Si ncerely, 

w Yea r. I am 

Alexander M. Schindler 

• 

( 
,I 
I 



_. MRS. JOE BAXT. 6935 FORESTGLADE CIRCLE • DALLAS, TEXAS 75230 

t 



From Arizona 

Although brought up as a Protestant, I became "unchurched" years 
ago. After a series of bad experiences with the church, and 
even though I lost my faith in religion, I didn't lose my faith 
in God . In these eight years I have tried to go back into the 
church but each time they have been all unsuccessful. I'm 22 
years old now and feel a need for some kind of religious affiliation. 
Over the years I've prayed, meditated and done almost anything I 
could to find out what would be the best thing for me to do. It is 
because of this that I found out that the only way that I could 
receive spiritual fulfillment was by converting to Judaism that is 
why I am writing to you. I am hoping that you could help me . I 
had some exposure to t he Jewish faith and what I know of i ~ I can 
truly endorse. What are the mechanics of converting, how can I go 
about learning more about the Jewish faith so that I can make an 
intelligent decision. If I would convert I c o uld only do so, if 
I feel that it would be truly honest as far as my feelings, my life 
experiences go, I could not do it for sol'-1 the sake of family, unity, 
we have two children. IT 
~~-· 
A woman who sign s h er name and then indicates that she i ~ WAs f+ 

Even though it comes too late in life for me, always admiring of 
the works and aspirations of Jewish persons and groups, in social, 
personal, and so many other areas - all the beautiful music that 
has so enriched my life - I'm happy to see this move to turn the 
tide from the exclusiveness, arisen from cause, but depriving Jews 
and the rest of us the benefits that might be realized in 
acceptance of the worth of Judaism. 



From Mont a_na 

I know that it is possible to be a ch ild o f God and to lead 
the good life without ever being a "member" of the organized 
religious groups. Every man has that capability. But I also 
have other needs. I need the affirming experience of praising 
God in company with 'my fellows. I need to do some act of 
commitment, some symb~ic things, some ritual if you will. 
can be a Jew only in m heart but I want also to be a Jew in 
a congregation. I want o become Jew, in some formal way . I 

I 

already a Jew in my soul. 
am 



From New York 

The summary of my Jewish background is brief. I converted to 
Judaism over two years ago. I'm an active congregant at my 
temple where I serve on the Board of Trustees. After taking 
the conversion course at UAHC I became very interested in Hebrew 
and continued to study on my own at temple and college. I also 
spent a month in Israel study at ulpon. It is my hope to live 
in Israel for a year sometime in the not-too-distant future and 
to improve my Hebrew to a point where I can write a childrens 
book in that language. I grew up in a religious environment, 
being the son of a Protestant minister. I was very active in 
religious education and youth groups in that setting. 



From a small town in New Mexico 

I was born of a Je wish lady , illegitimate. Later she married 
a non-Jew. As I gr ow older I feel lost not having the customs, 
traditions, history and beliefs which I should have been taught 
nor the unity of the Jewish communi ti es. Here there is no Jewish 
community. I am writing to ask where is the nearest community 
and what books shall my wife and I study toward Judaism. Can 
we receive instructions by mail? 



Minneapolis 

Little over a year ago, I wrote to you about my interest and 
desire to learn more about Judaism. I appreciated your kind 
response in encouragement that I seek out others who might 
assist me. In August I relocated from Michigan to live and 
work here in Minneapolis. I have been regularly attending 
Temple Israel with Rabbi Max Shapiro. I have thoroughly 
enjoyed the temple and I'm very much looking foreard to 
learning more and becoming a part of this fine congregation. 



From a Bar-Mitzvah speech of a Jew-by-Choice 

What has brought to this very special day, what has inspired me 
motivated me to become a son of a the commendmant which Bar-Mitzvah 
means in the Hebrew language? It was my study of the Hebrew 
language. It was my search for roots through Abraham through the 
little Hebrew children, through Noah, through Adam and Eve, it was 
my search through God. From early childhood and possible from 
brith I was developing this oneness in God -- people would ask 
me if I was Jewish and I would say no, I am a Jewish sympathizer. 
This line of reasoning when on for a year or so. Then one day 
without having a formal conversion I admitted to myself that I 
was indeed a Jew, a Hebrew child linked with Abraham, Isaac and 
Jacob and part of the convenant. Judaism seems to natural to me. 
Although at the time I did not attend synagogue services, every 
High Holiday season I felt motivated to attend services. In 1978 
I moved my family to New Orleans and once again as the High Holi9ay 
season began the urge came upon me to attend the services. I 
resumed my study of the Hebrew language at the Jewish Community 
Center. While there I heard about a special program entitled 
"Jews-by-Choice." I attended and enrolled in the conversion 
class. After completing the class I again spoke with the rabbi 
about converting. He asked when I would like to convert without 
hesitation I say 'how" Bar-Mi tzvah for boys and Bath-Mi tzvah for 
girls is the time when a person moves to adulthood ready to accept 
responsibility as an adult. Jockingly, my wife has informed that 
when I complete my Bar-Mitzvah that I too must accept full 
responsibility for my actions as an adult . And, becoming an adult 
in the Jewish teaching I intend to do just that. 



From Lake Jackson, Texas 

I am a Jew and b 1 1 I come from a very small Jewish community 
in the ex-Portuguese colony of Angola in Africa• MIPlli I live 
presently in a town of also very small Jewish community, and 
the nearest synagogue is Galves n about 60 miles from Lake Jackson. 
I been having problems trying explain to my wife >whom I married 
only t wo weeks ago, what she needs to know to convert. My wife 
has been very interested i our faith all her life and I wanted 
her to know more about it efore she starts a program on conversion. 

ecause of our job (both in shift-work), there is no way 
we ca go to all the cl sses in Galveston and also because all my 
books are in Portuguese). 

From Idaho 

I recently contacted the synagogue here. I was refer red to a man 
who might be a le to help me to convert to Judaism. When I called 
this man he info med me that they didn't really condone conversion 
and said that he ouldn't help me and gave me another number to 
call of someone who might be able to help me. He wishe d me luck 
and hung up the phon as if I were - the black plague. I called 
the other number ~ ot l mo st the same treatment 1 almost as if he 
was frightened of me. He ld me that I would lose my friends and 
family if I became Jewish. I told him that if this was part of me 
being converted then so be it. But my mom and I are very close 
and she knows t~at I wouldn't do it just because its thereJand my 
friends couldn't really be my friends if this caused trouole 
between us. 



From Missoula, Montana 

I neea your help wi t h a serious pr 
on the Donahue show that there a e 
take when converting to Judai 
Missoula, Montana and there ·sn't 
Jews in this area. Theo y hope 
to me what is required. rusting 

em. You made a reference 
required courses that Gentiles 

The problem is that I live in 
a rabbi or a large amount of 
I have is that you can explain 
I will hear from you soon. 



From Florida 

The program you are endeavoring to la ch is entirely worthwhile. 
In our family we have a recent conv t to our beautiful religion. 
She was converted at a Reform co regation. My grandson met his 
wife at a kibbutz in Israel. e is from Holland. We think she 
is anxious and willing to be he balebaste of a Jewish home. 
Would you please send her e books necessary to increase her 
knowledge. 



From Colorado 

At the moment I'm a member of the Methodist Church, but I 
want to go ba~;( to my family's old religi , the Jewish 
faith. How is it possible for me to c vert back to Judaism? 
I am 19 years old and have therefore assed my Bar-Mitzvah 
age. I have been thinking for many years, and have 
decided, but I need advice ave lived in Europe and visited 
synagogues, but I've always f t like a Methodist visiting a 
synagogue, not a Jew . How c I become a Jew? In my heart I 
feel like a Jew, but know edge of Judaism is minimal. 



A letter from Georgia 

"Many years ago I l i'. stened to my grandmother tell me of our 
faith and people It always made her cry and I loved her 
very much. Sh r was Hebrew. Her family were strict Jews and 
she married a Ayoung man JIP&€ 11-e"e,e,p"'ta~- She said she never 
heard from them again but she loved her faith and her family. 
I am now a mother and > r too have tried to teach my sons and 
daughters of God. The light she lit many years ago was almost 
dead until my son met a young Jewish girl and married her. 
The rabbilasking about my Hebrew name and speaking of old 
customs b ew the still small flame to a glow again. I have 
always ~old anyone who asked of my heritage~~~ not having 
a lot of money and ten small ones to raise · and no o ther 
Jews near made for a poor training for the little ones -- all 
of this is only background to ask for material to help answer 
questions the children ask. 



From Ohio from a rabbi 

~ 
I consider myself a convert even though I ·am~descendant, on my 
mothers side, from a large Latvian Jewish family. My mother 
chose to abandon Judaism before I was born and married my father 
wh o is not Jewish. Essentially I was raised in a non-Jewish 
home: no mention was made of my Jewish descent or of the fact 
that, according to the Halacha I was born Jewish. Our family 
observed the Christian holidayJ complete with Christmas tree. 
Judaism was never mentioned. When I was about 15 years of age 
I became interested independently in Judaism•~ the initial 
consternation of my family)! began to take steps towards conversion. 
During this process I discovered that because my mother was Jewish 
I did not need to undergo formal conversion. Neverthele s s I 
experienced, in embracing Judaism)all that a "normalqconvert would 
experience. My interest in Judaism persisted until today. I'm 
on the verge of being ordained a rabbi. 



A letter from a young man in West Germany 

My immigrant grandparents were active members of their respective 
Reform congregations, while the next generation drifted into a 
more secular variety of the faith. This generation (i.e. me) 
expects to find itself living and working here in Berlin for 
several years. The critical role this city has played for Judaism } 
both during the tragic period earlier in the century a s well as 
the creative years before 1make unavoidable an awareness of my 
personal religious roots ~nd with this a sense of responsibility 
towards continuing these traditions --- I vaguely remember reading 
that Reform Jews in the U.S. had adopted a policy that would 
return Judaism to being a religion of conviction and conversion 
as well as of simp le b irthright. This is a policy I would support 
and consider long ~bout 1900 years) overdue. 



from Madras, India --- l am quite h.appy to welcome your cleci5i,on tQ encl ~ 
four century old moratorium on seek.i_ng proselytes to th.e Jew_i,sh. f~tth~ ~., 
... I am unable to itend t ify myself intellectually and emottonally w_ittl 
any of the ehristian sects. I would like to try whether I could find my· 
identity in Judaism which I find is nearest to my heart of all the religions, 

, , 
' Hyderabad, India ..... I feel very much elated to.. :· .tl+a.t-witb the advent_ 

t w Year the- UAHC ha-s taken an unprecedented de • • ~h 
th-e fmn·· cen-tttry ...:i in~ mcn.:-atorium to the pr-actice of p.r-0s,ecl-yttzi11g to Jcrd~~m : 
----I have been trying for more than a decade to embrace Judaism, because I 
have come to love that faith passionately, from the very core of my heart. 



From a participant in a Outreach weekend in Houston 

It was a most stimulating and exciting meeting that I have ever 
had the chance to participate in. :E-- mu.lo aa)' 1oh.a.t. .J.-J. i-k-6,±-'e-fle 
~,,e ~,t 0 :t: 6'1rl-y tire- i-1 ::J-ew s-r by --ch o-i e e " i -H • B."t': 't' c n d e. n c c . I d: i ii ii a:t.. 
care ..£01: the v·si -0rs tha sa i. t;,h,e sess4:-en-s It uid-,;,es-t:z;aiJ, 
fil¥ i:..am..a.:c.k ~ and c u.r..t.a..i l e d ;n y v ,e r b al • z i n.g a t w i .l l.. P e TM1) s m-;- , 
p--0.S,i,.t..i-:Q.n .kn S i s t ex hood m a-<l-e me _ aware .h-a my-f"e m"'1r'rY.s we re o f a 
pr i v..au. n at u,;r:..e.. n-4-. I did not car-e .t.o ~ ·~b-'tl~. 
I. w.a s. cl£ J j g,hrt..&cd t-0 same 
po riiWl ~J•f@He-r pie free feelings and· emotional 
expressions of the participants were mos t welcomed. We all had 
the chance of conveying our i n n ermost feelings whenever we wanted 
to. It was and still is an exceptional weekend that I shall never 
forget. I do sincerely hope that the UAHC will continue with this 
program for the future. I do feel that it is a must, not only to 
reta}n our members but to educate and accept them for what they are,-, 
Jews, 




