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ter of the book,” in Palestine in the middle of thy
ntinued to be cultiVale ic sopherim (fift
s B.C.E.) and by their successors, the PhaiTt
E.— EJ). It assumed literary form in the M
ashim at the beginning of the third cenmP C
‘became the subject of detailed analysis and ext
e Gemara, carried on by the Amoraim, “expol
in Babylonia. .
After the sixth century, the Mishnah and the Ge
he Talmud, served as the basis for the activi
Jth centuries C.E.) and the Geoniny, the heads
academies (7th-11th centuries C.E.). Afer
Tonian center, a muluplicity of Jewish centers ¢
h Africa, Spain, Provence, Italy, Germany and |
forms in which the Halakhah continued to gr
nentaries, all-inclusive codes and Responsa by
latter have continued to augment the Halakhah
A true understanding of the nature of the F
siples and procedures by which it grew is fu
ending the past history of Judaism, as well as its




HivauLn peoween the Halakhah and the wo
Lbe spelled out below, rests on a basic misunder
Halakhah itself,
~ The past two centuries of brilliant and dedica
y literature and life have demonstrated that the
t reveals the dialectic of continuity and change
: researches in history and literature of Leo
«hmal, Solomon Judah Lsb Rapoport, Samuel
Graetz and Harry A. Wolfson, as well as t}
tutions of Zacharias Frankel, Abraham Geigel
'b Lauterbach, Solomon Schechter, Louis Ginzt
and Solomon Zeitlin, together with their fellows
day, have supplied abundant evidence that tl
lopment, which is universal throughout nature
usm as well. The record is clear that Jewish law
unchanged in the past. There are, therefore, no
hat it must be motionless in the present and imn
Jewish tradition is best compared to.a flowing ri
istream, but also side-currents and even Cross-c
significantly. To be sure, it is not always ecasy t

t which is the dominantand which is the Secon
that the 1ssiice wers Ratne dalaiad oL . modns s



“the age.” It is always free, indeca commainas
\ds and insights of each gencration and to a
m as it sees fit. But when the tradition is healt]
enits exemplars are true to their function, they
nd respond to it. Often, if not gencrally, there
f views as to the validity of these new factors ant
| respond to them. Indeed, the issue may rem
ae. Ultimately, however, life is the determining
»n there is no appeal.

srocess, that has operated throughout the hist
iecret of its capacity to survive, can be documen
il and criminal law, marriage and divorce. It
creative eras of Rabbinic Judaism —the Tannait
ds, that saw the creation of the Mishnah ar
advent of the Middle Ages came an increasin
n, spoliation and harassment, not to speak of fre
sacre. Inevitably, these mounting tragedies b
creative vitality and a narrowing of perspectivi
. Halakhah included. The Expulsion from Spa
y Years War in Germany, the Chmielnicki massa
jacle of Shabbetai Zevi, the “[alse Messiah,” that
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eaessuny unuer sucn radically changing socia
onditions as the Hellenistic-Roman world, the
slamic polity, the feudal system, the early laissez-
mergence of democracy and the welfare stal
elieve, the as yet unknown social orders of the
- The origins of the Oral Law are to be found
i, indeed, no written law can be functional withe
owever, the Halakhah became the basic spiritu;
ith Ezra, of whom the Sages justly remark, “Ezn
e Torah given through him had not Moses pr

ccessors, the Sopherim, the two basic techni
nerge.?

One method, that of Midrash, is d ive;
tlakhak, is inductiﬂ;, 'J"hmm%
‘M a minute study of the Biblical text, whic
alyzes, in order to deduce implications for c
shnah method, on the other hand, has its or
1en a problem or a legal case arises, the deci
epted authorities on the basis of their religiousa

ey then seek to relate toa Biblical text which bec
1 validation,
While there e na framoiomeato oo s



tuations, is as unlimited as life itself, with cach

18 of men and circumstances. Hence, the Mish
i included only a portion, albeit the most signific
ailable to the redactor. Even the second compila
the Tosefta, attiibuted to his contemporary, Ri
1st this material. Hundreds of Baraitot, “extel
sutside both collections as disjecta membra and
because they were later cited in the Gemara.*

development of Halakhah followed the metho
Midrash, Predominantly, the Halakhah began '
, relate to the body of accumulated wadition. Tt
oth of Palestine and Babylonia, It is, of course,
ce of the Rabbini¢ Responsa which have becon
ing no signs of diminution even today after a

of this technique of Mishnah, deriving its imp
potential for a Halakhah that would be approp:
tions. This potential was actualized becausc in:
‘¢ scholars possessing the insight, compassion
Jalakhah of the pastto the problems of the presc



- otes e awviepwed IOTMS Of behavio
s, they responded to the challenge by abroga
n in the Torah which no longer served their ¢
One such practice was the ritual of the public
‘d murder through the breaking of the neck of 2
ny of atonement pronounced by the elders of (]
M}{Deutemnnm;r 21:1-7). Another was an ord
cted by her husband of infidelity (Sotah) had to
abers 5:11-31). These antique rites, Biblical in o
aate in Rabbinic times, because of new social co
‘itly recognized in the Mishnah, Sotah 9:9;

When the murderers increased, the rite of the
up (batlak) .. .

When adulicrers iu.mea.md, the bitter waters o
pasku). It was Rabbi Johanan ben Zakkai who abrogat
and: .
=1 will not punish

'Cr:e

their daughters for playing ¢
nor their daughters-in-law for committing ;
For the men indulge their lust with harlots
b and sacrifice with prostimtes™ (Hosea 4:14)
e ———

is noteworthy that the prophet Hosea's words ¢
orotest against the double standard of seNUA
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uired radically different, even apparently con
eving the same goal.

axhibits another related instance of its responsit
e conditions. As the relatively simple economy
" was transformed into the more complex
the Roman and the Parthian Empires, the B
taking interest from Jews® poscd a major obst:
lit. The Talmud was clearly aware of the proble
of practices bordering on the direct taking of it
of usury”).? As the economic order became it
rest became the life blood of commerce and inc
.5, the use of a legal fiction became widespri
ting a business transaction” (sh’tar heter “isq
e lender became a partner pro forma in the by
yrrower, thereby prmecting.t]'lelcnd{:r againsta
him a minimum fixed “profi.”

he Prosbul and the taking of the interest, the ne’
)pment was permanent. In other instances, the ¢
nited scope, cither m time or space. Even here, the
make the Halakhah responsive to felt needs by

& law. Two instances in the area of ritual may b
S - L Enlnoiis



The hardware merchants took advantage of t]
1raised their pricesexorbitantly. The AmoraSa
and proclaim i Simeon's yiew that the ha
e broken before Pesah, but could be uset atier
s sulficient to bring down the price.®

e two immncﬁ?&%ﬁﬂmﬁfm they 1
*of the Sages and their responsiveness to conte
zy did not hesitate to set aside what they underst.
rah. But, in each case, the situation that they sot
l scope in time and space, affecting one localit
heir morally courageous actions did not spring {
d ethical attitudes. Fleecing the poor for perso

1 society, and denunciations of this evil fill tl
13

il Insights and Attitudes

more significant is the clear evidence of grows
he Halakhah because of new ethical insights a
ovement beyond earticy pesitioms. In these instance
ssitate to establish new legal norms, not local ¢
but universallv and nermancntle hindione Wa -



that he receive double the Divine Spirit grani
re properly, only two-thirds. The meaning is €
riah 13:8: “In the whole land, says the Lord, two
: cut off and perish, and one third (hashlishit) sh

had an incomparable knowledge of the Biblic
They were adept in invoking a gezerah shavah, ct
lentical usages-in language, however remote !
on or in theme. Now the text in Deuteronomy (!
' passages in Kings and Zechariah remove any
meaning of the idiom. Yet, the Rabbis do notinv
Instead, they engage in a casuistic discussion
vere aware of the original meaning:
rah mean doubleany other brother's share, or two ps
1is possessions? You may argue it as follows: Since the
mes with ane other brother and at times with five,
ble when there is one other brother, so he receives d
n if there are five. Or follow another line of reasonir
wo parts of the estate when there isone other brother,
rarts of the entire estate when there are five! The vers
ay that he gives an inheritance to his sons.” The verse
1d made the sons the measure of the inheritance).!



wds and insists upon a trial of the alleged culprit.

es, even the literal meaning of the text, while n
ger in harmony with the moral sensitivity of the
v of God could not be inferior 1o the conscien

The Halakhah, therefore, procecded 1o app
itations to the text in Deuteronomy which mi
rative in practice. Thus, tocite only one set of re
ither parent was deaf, mute or blind, crippled «
apply. Perhaps the most remarkable statement
ah says, If his father and his mother are not id
tand height, he cannot be treated as a stubborn
tresult, the Rabbis declared that the Biblical ord
born and rebellious son,” like that ordaining tl
ridolatrous city,""™ “never was and never was d
lained that the law was placed in the Torah m
meneutical skill of the Sages and to serve as .
thful offenders.?!

Here we can see the genius of Rabbinic Judaisy
law was maodified to meet thedemands of justic
dl it. In the other, the law was completely set asi
Id not reconcile it ‘I-'H.Ill lhmr ethical stance and th

() SR o L FRGRECRRL PSRRI, PNGRR O L BN PSR, R e S sl .



the spirit of Jewish law is clear lrom tnc 1a
hedrin that had convicted acriminal once in sevt
led a *murderous Sanhedrin.”** Equally eloqu
ment of Rabbis Tarphon and Akiba that, had
1at court, even the single execution would not

ed externally, these provisions of the Halakhah
ical law inoperative in practice. In a deeper

sis were fulfilling the implications of the B
its pillars is the concept of the sanctity of humi
the covenant with Nmﬁl‘hem the eating of t
and is linked to the p ition of murder, whi
mage of God in which man is created. The Rabl
ian agency could take a life, there must be n
arding the full culpability of the criminal. Sin
th penalty by the court would be a fully conscio
itated act, it would be exceeding the guilt of the
ity prevailed regarding the conscious and willfu
\ death sentence would, therefore, bea violatior
¢ implied in the doctrine of middah keneged v

ure."*
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- Lesncied the provi:
situation, They referred it only to the case win
ad charged the aceused with a crime and the
accused the original witnesses of lying by decla
that time at another place, so that your fes
secondary witnesses were then discovered 1o |
they fell under the provisions of the Biblical |
death penalty was 1o be meted out to the ly
execution of the original group of innocent wity
out. Had the primary witnesses already been ey
ary witnesses would not be killed. This latter ru)
the Sadducean practice, was derived by the ]
shrase, “You shall do to him as he had ploued 1o
hey interpreted “as he had schemed 10 do, not a
Indoubtedly, false testim ony ineivil law suits ane
vas rife in ancient times, though, one ventures 1o
1 our own day. Nevertheless, the Halakhal, dra
ce of judicial execution by imposing these twa
The intent and the content of the Halakha
nderstood. We have discussed above the establis
[ the general principle of hatra’ah, “wa roing,
mviction in canital cicee Te sbomen e .




AR B LELELE TR EEE OR e L e e mmm mEams s e

itance,” was felt to be a solemn and inescapable
is, when Judah refrains from giving his third s
Tamar in order to fulfill the levirate duty beca
, Er and Onan, had died, Tamar then takes the
rasa harlotand seducing Judah himself, in orde
»geny from her husband's family. Neverthele
n her extreme action is that “she is more righ
er cohabitation with Judah is the starting po
n which King David ultimately descends. Clear
e a solemn, fundamental obligation.

“the levirate is laid down in Deuteronomy, whe
dless widow is still felt to be paramount. Howe
is unwilling to do his duty, the law provides ;
calcitrant brother may avoid it by the rite of haliz
es to him for his dereliction and his family th
ily of the.unsandaled one.”¥? -

ic times, new factors entered the situation, 5o 1
e over yibbum. All the resources of Rabbinic her
limit and, where possible, to prevent the consun
ind in post-Talmudic times, the practice shifie
Iy halizah was permitted in Ashkenazi communit



olygamy.*® This radical departure from both
almudic law needs additional analysis. It should
gganah did not introduce a totally new practice
ity. Monogamy had been the prevailing practi
‘om its inception, it only [
# economic considerations, made polygamy im
‘pt the royal dynasty and the aristocracy.* The .,
 Genesis obviously pictures a monogamous fa
salm, and other Biblical evidence is plentiful. Nc

corded among the 3000 Sages whos
zmmémm%
Mygamy was valid only for Jews livingin Christia
nds, polygamy was both lawful and operative 1
\‘;%%-Lms the divergence? Itwould be fat
the Christian environmentupon Rabbenu Gers
1ey found it intolerable for Jews to maintain a
ige — in theory, if not in practice — that set 1
rical plane than that of their monogamous Chi
lygamy, it need hardly be pointed out, is clearly
waomen, with the male being dominant and free
fe, but not the reverse. Today, of course, the or



sat Maimonides try to prohibit concubinage; not onl
tinue, but most contemporar and later rabbi

epted it. Acceptance, of course, did not mcan approvi

ability to eliminate the practice through social
religious leaders sought to meet the situation
oncept of the pillegesh, the “concubine”. They
ipon this status a measure of legitimacy. T
270) declared that if the relationship withan un:

[CIMpOTAry O promiscucus but, on the cont
sive, it was permissible. Such leniency was, natu
illy, Rabbi Isaac bar Sheshet Perfet (1326-1408]
ter. 4 He decried the popular saying, “An unma
den,”* but saw other and greater threats to t
ersonal morality in his time.** Apparently the |
ent in Ashkenazi Jewry, yet the great Ger
»b Emden, adopted a very lenient view 42
Twe have described ended with the tragic des
+ as a result of the Fxpulsion from Spain in 149
97. Thereafter, the earlier aud stricter tradit
but universal again, and there no longer was a
el Temele Frr evtra.marital velations.



:con:lling to the Rabbinic interpretation of Deut
. the husband alone. Keenly aware of the i
alakhah took steps to reduce the power of the h
1d 1o extend the rights of the woman on the ot
ay be mentioned. The principle, ﬁgm olo ad .
urtuses pressure upon the hushand toissuead
illing,'” was invoked by the Rabbisin special cas

sriod, a woman's consent was i
wvorce. Other modifications designed 1o bring re
Sted below.

The disparity of rights between the sexes w
yme of the worst inequities could be mitigated
stem of the Rabbis operated under the acgis of t
1d its authority was universally recognized, the
ss. It was possible to utilize various instruments
iprisonment and excommunication, tobringar
1e and have him issue aget when the marriag

The breakdown of the Babylonian center a
uliplicity of independent communities led to:
to many areas of local jurisdiction. The coerciv
as now correspondingly reduced. The freque



1§ CLEATTY TEIpIWL s wrenegs - =
& husband who deserted his wife in peace-time

and refused to issue a gel. i Louis M. Epste
of study of the entire guestion, pmm_ ap
ore his marriage. would designate specified in
gents for the issuance of a get (minnui shelihut) if

ivil divorce were to be issued, (b) the husband w

were to be lostin an acc
rage of misre presentation

plan, after being put into practice in many case
bly, fell into disuse. But the principle of an ac

, and a determination toacton her behalf persis
snent Rabbinic autho:

was worked outby the emi
man. It consists of a codiciladded to the traditie
=f7ch husband and wife solemnly agree 1o abid
sh law. The theory is that this commitment inch
should that become necessary in the future. 11
honor his promise, the civil court could be aske
» of the contract There has thus {ar heen no te
th in the secular courts.
Assembly has since dedided 1o ut
v t3.1.Llah far dealing with the

:dent or in military actio
and proving unwield

ilize anothe
pml.ﬂcn



Another powerful metive in the dynamic
elated to the Rabbis® cthical concerns, is the s
Juring the period of the Mishnah and the Gen
he need to preserve the integrity and the viabili
ity in Palestine. It was by no means an easy 1
axation and other forms of oppression practiced
_result, Jews were increasingly tempied to lea
nore favorable centers of settlement elsewhere,
he Mediterranean littoral. The Pharisees, and
ought time and again to stem this flight by enas
ive decree,” declaring territory outside the lanc
y the adoption of other regulations.*® However
bly limited in duration.

It was not easy for the Jewish farmer to
oothold in the Holy Land. In addition o the
wiesthood,” he was obligated to let his land lie |
[his problem the Rabbis sought to meet by ¢
vhich, they declared, emanated from the Men of
the land conquered by Joshua after the Exodu
ame holy only temporarily (while Jews lived oni
Hnle tha land aranieed aliear the Return fron



1S many chidren mnto tRe World as possible.
#in the Talmud, repeated six times, permitted
tegories of women — a minor, a pregnant won
' — to use an absorbent to prevent a new conc
s now interpreted narrowly, in defiance of ling
_only one Sage, Rabbi Meir, permitted the prac
fe, while all his colleagues prohibited it for all th

sic Talmudic passage permitting (or prescribi
y ignored and passed over insilence in the medie
d to in the Mishneh Torah of Maimonides or in
frukh of Rabbi Joseph Karo. A distinguished m:
writes that “the codes, rather surprisingly, omit :
ntracepli Rk e 5
tion came into play on a related subject. The ']
strong objections to the marriage of young childrer
ties ignored these objections and urged that m
entered into whenever practicable atany age. Tl
y calling atention to the rigors of the exile, wh
il threat of physical attack and economic insec

: Wi P . .
B T Ty



iey are not prophets, they are the descendants
reded to explain that the populace was really f
ad forgotten. Again and again Rabbis secking
ractice invoked the principle, “Go out and see
iemselves.”**

The Middle Ages offer a striking instance
verrode the accepted Halakhah of the past. T
-eate the festival of Simhat Torah without the s
wce of opposition, from the recognized Halak
sted upon introducing into the observance of
magogue and without, practices at variance w

In modern America, the introduction of fa
eform congregations but also in Conservative
ie triumph of the popular will, With the excej
wthodox and Hasidic synagogues, Orthodox
iclded on this point, with such devices as separ
omen, token mehizol, or raising the women's sec
‘onservative leadership has never “sanctioned”
xpression of the popular will which has been al
1¢ leadership recognized important social and ¢
ce and no contravention of any vital religious



thodox Rabbi who was ready to arrang
the first husband had been a conves
scognize the Reform conversion, so i
diated at a mixed marriage, sanctify

woman asked the Orthodox Ral
undergo full Orthodox conversion sc
ion in the get procedure. the Rabb:
;ake of marriage may be condoned onl
> will ementually lead the convert 1
onversion for the sake of divorce »
1 eould not be tolerated by Jewish
should do, the Rabbi answered that
should never marry again, but spenc
rarent who is neither married nor di



y. What is the ixaditismak procec
f the traditional divorce? Should
: some type of divorce process?

; case has pronounced a sentence ag:
precedents for her status of being
| means of dealing with this problen
tain. to modern times? :

f a woman does not obtain a get from

a second, her children are bastards
ve implications of their status as t
jeneral is the status of children de
ations for our present times?



mikvah, the Hebrew word is tevilah
asident foreigner. Later, a conver

pl. mamzerim: an illégitimate child

hiftei-Cohen, a 17th century commen:

se mother is known but whose faher °

+ contract, which makes provision fo
dévorce.

laism, Hbrew hemir



mixed multitude went out (from Egyi
2k, both flocks and herds.

a ancient Israel included the ezracl
e foreigner:

the foreigner who is not of your pi
said to Ittai the Gittite, "Why are
th the king, for your are a foriegm
lﬂEE.“

in the Israelites was granted a dif

iving with you and wants to make th
t offer it according to the rules a
re shall be one law for you, whethe

+ judges then as follows: Hear out
one and a native or a . ger.
oughout the gemerations, a ger who

» 1livaa with van. wants to pre
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2 voice and Said Everything that (
seawrutedmma.ll that God had saic
ning and built and altar at the foot
ars for the twelve tribes of Israel,
ferimg sacrifices and they sacrific
ngs. Moses then took half of the bl
S and threw the other hal
nen he took the book of .the covenant
They replied, "A1l that God said, we
nd." Moses took the blood and sprir
"This is the blood of the covenant
i you regarding all these matters."

:.a,y, | just as the Jemused sac.rificc
Sinai, so all converts who seek to «
t‘ii‘i-::e1

requirement for immersion:



. 70 CE : The eonsideration
the equitable treatment of fo
It will be seen that he too!
both to secure our ouwn custo
them ungrudgingly to any who
0 desire to come and live und:
acious welcome, (2.210)

over the necessity of circumeision |

16a-47b. +: PRabbi ¥Yohanan =ai
circumcised and imnersed. TIi
>t yet.a Jew."

it Rabbi. Rliezer (first cen.
mcised but not irmersed "He i
i the case for. our forefathers

‘ersed. Rabbi Joshua said tha
e clrcumcicseA - 3e a watlta ..






IS are implied from this story
( de a court) b) conversion it
1d immersion. c¢) immersion she

ﬁxmﬁstﬁfaﬂmqﬂdng<xmwerts

bis taught'

be converted in present e
thehtpbht that you have co
ael is oppressed and persecut
answersg, "I know, and I am no
ely. Tell him some of the ea
ringent laws. Tell :him that
ping m3x must be left for the
s of /the fields. Tell him th
say to him, "¥ou know that u
forbidden fat without the pun
n desacrate Shabbag without t
eat forbidden fat you will b

ahlhat+ vAain will o he ckFanad o
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we Alfasi 1013-1103) followed by Ma
me Jacob ben Asher's Arba Turim 12
ben Yehiel, as ashkenazi Jew who f1

The culmination of the codes is J
hed 1565. Drawing on the three ear
or Sefardic Jews, and with the addi
i Isserlis) the definitive code for .
reral 17th century commentaries: the
the Shiftei-Cohen (Shach) by Shabbet
0 by Abraham Abele Gambiner.




WUTT CONvVerved @ana udiamelrsoul e 4o 1

a Jew whom suddenly says, "I was cc
;gard to his children, but is beleix
xd before a court.

; Jews and observe the laws are cons
ify that they converted. But if the
itnesses or be immersed before a col
xomes to the conmunity and says, "I
' is beleived...This holds in Israel
f Jews, but outside of Israel, one 1!
t Samson or King Solomon married not
tter: the proper procedure when a }
est they are converting for money o
is no ulterior motive, tell them th
her of doing the laws, to put them ¢
but return, receive them.

yre did not accept comverts in the x
. Tor David, lest they were converti
were converting ‘or the glory and F
m a desire for the things of this w



. Tuled that a drop of blood is nece
18 Yevamot 47a-b about procedure):
id before three qualified judges and
i it was at night, or before only 2
done expressly for converting, the
can marry a Jew. But conversion is
ipts the laws.
8 invalid if before only two or at
xry a Jew, xE£f But if such a '"conve
child is not impugned. ...
a Jewish community, wthether in Isra
rly converted at X court, he is not
For proof, it is emm sufficient f
eard that he was converted at X cou
¢ testimony that witnesses saw him c
. rules. This proof is needed onlt
| @ non~Jew. If the person was unkn
said, "I was converted at X court"
ve ted privately" and he has childr
to disqualify his children.



:oghibition AAINST WOLNSLPPLIuE suwaa
1im some of the easy laws and some g
» of the punishments for breaking th
this level, you ate forbidden fat
you desacrated Shabbat without puni

shach; th
the prospect.

long or in great detail on the inte
 of observing the laws: that he wil
¢ true saint is the wise one who obs
'e11l him, "You know, thés world to c
‘srael. Though Israel suffers pain

up for them., They can't receive be
scome haughty and err and lose the r
;s evil upon them in this world so t
:r, the heathens will be distroyed a
his matter to familiarize him with

rce, After he is completely recover
sediments.

, that hair must be shaved, and fin
e Aeemawod an Srand hv him. and te
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ersion before one judge is valid, a
man immersed before one or at night
any case. The child is considered
;e if for the child of a heathen.

a court of three is necessary. It
on a holiday or at night, but in ar
converted.

{reumeised because @f health reasons
vert, it is a mitzvah to circumcise
omes and says, "I was converted by 2
brings witnesses. If the community
orves the laws, he is considered a s
sses. Yet he cannot marry until he
ore them.

omes and says, 'L was an idoleter .
ed, since he didn't have to say tha
to the principle thak of self-indit
s ruled that all this holds only in
s Jewish, but that outside of Israe
r=inn before marrving. But even Ma



mcised. Therefore, Rabbl Yosl rul
before inmersion. He does not imme
not converted unless he is both cir
el ruled differently that the Halac

require a drop of bdood

5a: A man who converts when alread
that is, a drop of blood.) His son
come part of the community since th
immersion, He is considered a conv
himself,.

reinterpreted to say he requires a

. later compilation of comments on G
i Eleazar ha-Kappar said; -Shammai'
 disagree in either the case of am
e case of a man converting when alr
. drop of blood is reguired. What d



1 York, 1892: : 4

ICAR. ..considers it lawful and prop
no less than two associates, and i
cangregation, to accept into the s
: fully affiliated with the congreg
llegent person who desires such aff
:remony or observance whatever; pro
¢ acquainted with the faith, doctri
that nothing derogatory to such per
s suspected; that it is his or her
the cause of Judaism and that he ox
document signed and sealed before
ciates, his or her intention and fi
One Sole'and Etermal Cod and nomne G
tiously governed in his or her doir
aws, ordained for the dhild and imz
the sanctified son or daughter of t
ife and death, actively and faithfi



its who sincerely base their whole t
cal monotheism of Judaism sans Chri

What rites and ceremonies should
suffice, made in the presence of th
ien and women! Would you dispense w
Arcumcision) and the proselyte oath
wld the idiosyncrasies of tradition
advancing and expanding life of Jud
des and deterrent rites come betwee

. history taught is impressively eno
"



such a convert a made boy is born ai
; eircumcised,

at in questions of such vital impor
ght with reference to the

. Conference, to decide for themsely

ng circumcision

n the pale of the true Jews no auth
ytes from the initiatory rite was ¢
© me beyond any doubt.

rom the passover sacrifice unless h
L of the covenant should have been d
articipation in the Passover rites,
ies of mational-religious life, is a
by a camon sense interpretation of
¥ in the definition of the Mosaic g
ent theologians held fast to the in
don of the admission among Jews of
iembers for all national religious p
i it conceivable that Hillel should.
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lace and purpose 1o tne woria
rael

11 ity of Israel

»f the Synagog in our religious life
ind ethical teachings, for example,
surself, sanctify yourselves for the
ty, our ideal of peace, and so on.
= Conversion Service

ns of Judaism



’tesent himself or herself for conve
dd to convert who still has an attac
i1ld be disruptive to the person's 1i

L the intent of marrying a Jew is a

'ert honestly wishes to live a Jewis
1d a Jewish family,

1ling the requirements for conversi
ew with all the status, pPrivileges

le, a conversion should be conducte
e, at least one Rabbi should officii
ongregation should be present.

ourage Tewilah (ritual immersion) £
service should be private, but the ¢
agregation at a Shabbat service foll
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a mixed multitude went out (from Eg
ock, both flocks and herds.

in ancient Israel included the ezra
he foreigners:

g the foreigner who is not of your
said to Tttai the Gittite, "Why ar

ith the king, for your are a foriep
slace. ™

¥@in the Israelites was granted a di

dving with you and wants to make ¢
it offer it according to the rules .
're shall be one law for you, wheth

' judges then as follows: Hear out
one and a native.or a ger.
oughout the gencrations, a ger who



*
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1e clothes th&y are to make: a breas
a headdress and a sash. (Ex. 28.4)'
iy said to him, "The High Préest."
1d become the High Priest." So he v
that I may become High Priest." &I
ing rod he had in his hand. He weni
1id, "No one can be appointed king 1
the kingdom. Go and study the
:n he came to the verse: ...when the
shall set it up, any outsider who e
he asked, '"Who does this refer to?'
of Israel himself." The convert re
sd's children, and whom He loves gre
ih, "The Lord x%a says, "Israel is !
rout them they would be put to deatl
staff and cloazgk, so much the more
said, "I could never be fit to be Hi
10 encroaches shall be put to death.
id, "The humility of Hildel! Let a
at me under the wings of the Shekin:z
happened to meet tosether. Thev =:



A0 aiscourage prospecilive cOnverts

bbis taught\
. be converted in the present
e thehtgoat that you have o
rael is oppressed and persecu
. answers, "I know, and I am n
tely. Tell him some of the e
tringent laws. Tell him that
aping m3E must be left for th
rs of the fields. Tell him t
Say to him, "¥You know that
. forbidden fat without the pu
an desacrate Shabbag without
u eat forbidden fat you will
habbat you will be stoned.”
. punishments of the laws, tel
"You know that the next world
this time is unable to bear t
| suffering."
* linger on these matters, but






ther 8.17) they are not convel
esent time (That is, just aftu
suffering for Jews, so that o
kxwaked hadxuk¥x ulterior mot.
an today? No, it means times
. bar Marta said in his teache:
inion that all are converts.
of the woman in the Mishnah w
ized only after the fact?

who said, "Put away from thee
‘e, don't give credance to the



» And with the addit
Isserlis}__thq.definitim code for A
ral 17th century .

e 'E"s.‘ii:l:'teiﬁl'blien (Sha

by Abraham Abele Gombiner,



AL WUSUADAIWILEE UL LIIE lauma.  Ine ma
¢ Alfasi 1013-1103) followed by Mai
2 Jacob ben Asher's Arba Turim 127
2n Yehiel, as ashkenazi Jew who fle
The culmination of the codes is Jo
ad 1565. Drawing on the three earl
¢ Sefardic Jews, and with the addit
[sserlis) the definitive code for A
ral 17th century commentaries: the
e Shiftei-Cohen (Shach) by Shabbeta
by Abraham Abele Gombiner.




a Jew whom suddenly says, "I was ¢
egard to his children, but is belei
ed before a court.

s Jews and observe the laws are con
ify that they converted. But if th
itnesses or be immersed before a co
cones to the community and says, "I
" is beleived...This holds in Israe

f Jews, but cutside of Israel, one
t Samson or King Solamon married nc
tter: the proper procedure when a
est they are converting for money c
is no ulterior motive, tell them tk
her of doing the laws, to put them
but return, receive them.

sre did not accept converts in the
, Tor David; lest they were convert

were converting “or the glory and '
sm a desire for the things of this
sen so. there were many converts ma
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» but that outside of Israel he nes
fore marrying. But even Maimonidie
furnish proof. |
ys, "I converted privately" is beli
dren and he is forbidden to Jewish

i il )
to oconvert, he should be examined
ox benefit or from fear. Make sure
If no ulterior motive is found, t
3f Torah and the bother of observan
ire not put off but return, receive
or aré not Ltold of the rewards and
erted before three men, the conver
: had ulterior motives.. He is susp
he return to non-Jewish practices,
¥y oa Jeuw.
1g to the Tosefpt. s Hillel converte

by reasoming that in the end he wo
'od., The BY says from this we dedu

court.
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Anamanens g sEmmas e s e e e e

ne Sole and Eternal God and none be
iously governed in his or her doing
ws, ordained for the dhild and imag
he sanctified son or daughter of th
fe and death, actively and faithful
£ ¥srael, as marked out in Holy Wxk

s for ulterior motives

practice always to accept a prosel
igible to marry a Jew, provided, of
at the candidate is serious and rew
vert.,.5ince the traditional law is
e of proselytes whose intention is -
accppt the following statemtn as pr:
siders all sincere applicants for p:
sr or not it is the intention of thi



:hen he should write her a bill of d
iend her out from his house. If she
the wife of another man and the sec
|l of divorce, hands it to her and se
t second husband die, then the husbs
: remarry her. She has become disqu
: would be abhorrxent to the Lord.

x5 the initiative

2 x Judge 19:1:
‘here was a king in Israel, a man fr
i living at the other end of the hil
ne from Bethlehem in Judah. Once h
med to her father's house in Bethle
Then her hushand set out with an
oo her and win her back.



€éven a deaf-mute, an imbecile or a
t and a man can write his wife's rec
lidated only by being signed correct
>f a get should leave space for the
* date...Rabbi Judah forbids prepari
ir also forbids writing a get in ady
‘essly for the specific woman.

* the gat is "You are free to marry
amaic formula: "This is your bill o
et of liberation which frees you to

Hebrew and the witnesses signed in
in Qreek and the witnesses signed
reek and one in Hebrew, or if it wa;

other witness, it is valid,

get which are imwaiid, but if the i
egitamate (that is, k= she is not c¢
¢ 1if the husband wrote it himself t
gn it, or a scribe wrote it and it »
lere were only one witness who saw }
iays, "Even if there were no witness



lesses; nullifying a mon-delivered ¢
witnesses; get must be written and
‘horized writers, valid materials, 1
es. 3. Get must be specificall
irized beaer or substitute. 4. Ce
i's dowry and support; captive's anc
'ning alimony, damages, debt, dowry,
transactions with minor and deaf-mi
) annul the get before its delivery,
'der to have a get drawn up is void;:
| dumb, other conditions and the val
. for different statuses of husband
th incorrect names or date.

he essential pronouncement of the ¢
when the get is presented renders



ze to one of the paitners.

ttitude in life towards divorce is ¢
beral."

iy be written in any language, as ii
t can be written in Hebrew and the 1
written in Greek and the witnesses

.."a get was found in Nehardia read:
f Nehardia divorce and release my w
e get to Rabbi Judah Nesiah, who ru
t someone else have that name,) Ra
should be searched. In fact, he se



oped defects con't be forced to be
_ kolds that this rule only ziies te
should be forced to divorce her.
iterpreted this first statement to m
: marriage. Hiya ban Rav interprete
| had these defects prior to the max
% that the defects arose during the
:ts the man had prior to the marriag
1em yet agreed to marry him anyway.
te the defects as arising before mal
fects which develop during marriage.
arprete the first statement as the ¢
is appropriate to distinguish betw:
ts for which he can be forced to dir
te the first statement as the man hi
difference should it make whether -
n either case the woman must have ki
man anyway? She might have though
that she couldn't.

interpreted b y Shimon ben Camliel
d. if his hand were cut off, or if
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ng is "except" Eliezer agrees that
ideas that the woman is now free t
implication of another verse,the R
the meaning of “except":

houses of Jews are made impure by 1

here the correct meaning of "bgt"
~On—condition-thatfyxkhen—the-house

whem
he~holses—of-Jews—beeome—deftied-

5 "on condition that the houses of |
the houses of Jews become defiled" -
1en are defiled, the Mouses of Jeww:
ibsurd. Also, we know from elsewhel

be defiled, from the verse: "I have
) the house of the land you possess.

»Sess can be defiled, and not the hc
wut" means “except." )

follows in which Rabbis bring in ot
ither refute the ohiertinne ~thawe



dich a woman sought a divorce on the
{ before Rabbi Yohanan at his court

+ should be divorced and she should

; favorable because she made a speci
her case beofre Rabbi Ami and asked
. "Go away, you can't claim your ket
1ildless." - She replied, "What shall
» to provide for my old age?" 1In th
to pay the ketuvhh,

in came before Rabbi Nachman. When

:ucah for a divorce granted for beir
qoma n like me need a staff for supg
ruled that in that case the husbanc
wvah.,



:ion is the Shulchan Aruk by Joseph
the definitive code and marks the €
:he beginning of the later Rabbis, t

5

'vorce. Miahnah Torah
; a conditional divorce, if the conc
and if the condition is not fulfill

sondition is fulfilled, she is ddvor

y her hands.



or his agent can give it to her.
the get, for example, the date and
n.

at the Torah set these ten essentia
4.1): If she fails to please him...
hat he divorces her voluntarily, bu

lies the necessity of a written doc
es expressyy for her

ion..." implies that the contract s
..."implies that the get must be ha
rd, which are all considered as her

" implies the get must express tha
himself away from her:

are sent from me, you are divorced

mitted to any man, or suchlike, the
. is "You are permitted to marry any
ur husband, I am not your betrothed
d, since he can't send himself away
. a free woman" this is not valid.
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"on to detail how each word should
i{ be spelddd, how the characters shc

text.

yone may write a get except for 5 t)
ile, a minor. Even the woman can Wi

bat is like a nonJew.

—a—cenditional—diverces—if=the—eond

livorce

yrah Laws of Divorce

ordered by the court to divorce his
2 divorce.: A Jewish court should gi
meant tha divorce. Then the get is
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is forced to divorce her since he

, which she is entitled to, so say:
fe regularly, the court forces him
#1l not do it again. If he does, !
ivorce her immediately, smk others :
r chances, since it is not the way ¢
the custom of the nonJews. All th:
curses him for no reason or belit:
some say he may hit her and some :
idden to hit her. The first expla
> caused the problem, the husband i
all women are considered proper. 1
is to see who causes the problam.
be divorced without payment of her
se him and after there is testimony
=n forced to divorce and pay their ]
th or nose, or becomes a collector «
aner or-a . AN
If a man develops leprosy, he is fu
ah. Even if she wants to stay with

rocahlv sonarated hoacansa csha Aanl

£ R |



S —

2 wife by others at the weddingare I
ily to her,

1er her bridal things and what she i
says he will marry another woman to
the second wife becomes pregnant,
iy event, if it is known that he is
1e can demand a divorce immediately.
1e cannot say he will marry a second
xase, the first is entitled to her }
is impotent and requests a divorce
aved (Tur: even during the ten year:
2ly, but not to give her the ketuval
1e divorces her of his free will, he
det Yosef in—the-name-of wrotel

5 with ancther wife, he must pay the
m% with the second wife, the first «

nat he wants to go to a different c«
force him to issue a divorce befors
a1 snecific date.
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t as if he does it fram coersion.
hands that writing materials to th
them, "Write me a get for the purpo
nd for the purpose of separation.

cuments as needed until one is vali
er in the writing or the signing, a

a custan that if the get is invali
eated.
.and ¥ are witnesses and will sign

for the purpose of divorcing my wi
of our separation. I give you perm
ded intol one is valid according to
s in the writing or in the signing.
is said in any language he wants. '

pays the sofer, but it is valid if
. says before witnesses, "I have can
nst this get of being coersed, and

o revoke this get, I hereby declare
n hahalf that T hava Asnae nedhine w
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knows a reason must speak) because
to register complainss against it.'
dered to remove the ring from her

L)

untarily. She answers yes. Others
e or vowed, you are released from
this get you are divorced foom your
:s the get into her hands. As he dc
Iss:'receive your get) You are di
ry any man.''
the get into her hands and removes
hands and holds on to the get and 1
ion of it. Then the Rabbi takes it
before witnesses.

that he asks the witnesses the sam
mplaints from being lodged against -
n in two and put aside.
- +ha wrman not to be married withi
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=5 mvman 10 al]
“euany sne g married wWoman, byt
tely without 4 condition. Yet it a°

man sleep with a woman whose e
'mbarrass his friend in publie, Thi
ime, sincep the

marriage coyld be 1
fivorced Privately,
t she is 3 Married women.
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t you may have permission
any man you so desire. No
lay onward, and you are permitted to
from me a bill of disnissal, a lett
dom, in accordance with the laws of

=}
gﬂ

son of
son of



., personalized get, including the cu
ces, with the Hebrew and secular da
0o fix the language of the essence o
thould be open to individual needs.

milaterxal...by the man, but divorce
his wife, but the wife must also re
+ wife has equaility with her husban
.5 her husband have the same weight

Religion must not retain its antiqu
ie civil courts respects the rights

\gious divorce the rights of the wif

yrce should have two copies, one for
» letters should be transmitted dire
: to husband without "antiquated foi
»m, the rabbis attest that divorce %
lth some words by the Rabbi. If one
livorce after a civil divorce, the [
ticipate in a réligious divorce witl
1 does not comply, the rabbis shoulc



st on the principle of equality of
mulment has taken place, shall be s
e or the other marital partmer. Th
plified.”

t divorce is purely a civil matter

~ 40th Annual Convention, 1929

that the Executive Board félt that
Conference to sanction a divorce b
Rabbi does in case of a marriage.
marriage, he does so am as an offic
legal action with which the Rabbi h
vol 39. 43

ees divorce strictly as a property .



sm, it whould be granted. Some Rabt
dMn, an ecclesiastical court.

|d not remarry within 90 dyas of the

:0 obviate any questions concerning
f consideration for the feelings of
yms who have not remarried, may rema



pplyat tne tTime OT marriage
t the woman has undertakéng no vow ¢
at the time of marriage

pply after the marriagesef and afte:

the husband has an apostate brother
his wife is forced to try to seek i
emain unmarried (aguna 1it. bound Ti
make a retroactive divorce conditiol
se if she were divorced, she has no
ther.
pply during the life of the husband
tracted.
Shabbat82a ~ @ mek ot relorn

new condition be written into the m

years have passed after the dissol
| the husband refuses to give a get
ioman without the knowledge of the R
money from her before he will give

Tod ccnmbcmmmdd =T



15 e Y ACCORDING Tq: —=E 1 aws OF Mos
1E FOLLowinG CONDITICDS

BY DECREE === CIVIL o
X MONTHS‘M-TER SUCHA T=—

URT
—F=ElGlye You,
'E LAWS OF MOsEs anp Sea=
N} AND
G.

GET) THEM
MARRIAGE {Nd-..n_,_"-'*'""*\'l Wi HAVE
IN

BE TERM.INATED BY DECR == S Clvi COURT
X MONTHs AFTER SUCH ~ IETFE I bo NOT
ANG TO THE OF MCs=x

LA SNDUSRAEL (4
K!DDUSHINJ AND MﬂRRL&EE T

m:
You HAVE MADpg .~

Beth Din, Witnessed the orz] Stetemenys and
€ bride,



med four times in the Talmud:

ipplies to governmental taxes
noney may be takem in change from tt

ustem-tax eollectors, why doesn't S:
£ the land is law!

does not applu to a collector who 1
. collect.

ies to tne who collects a fTixed amo
_applied the mishnah rule to a coll
ot fram the authority of the govern
s 1aw of the land is law. Raba said
ment chops down trees (from private
1 (vhile if it were illegal for the
:n illegal to use the bridge.)



...a tax collector that produce is -
even if it is not terumah...

rule that the law of the land is la
Samuel applied this mishnah to a o
nount. Rabbi Yanai said, "This Mis
collector."

Rashbam, commented on BB 45b:
ate willingly accept the laws of th
the laws are comletely wvalid."

prioniple the law of the land is 1



he lender may specify that he will :
local custom.

at nonJewish customs only applied i1
h in the Torah. Even in this trans:

led about the decision to wait one )
sell the pledge after 30 days, Ho
that cancell laws from the Torah, he
was it the intention of those authom
aw.

interpret: the law of the land is !
ing but never for personal transact:
lear to me, that this prineiple onl:
law for his beaefit, for example, .
hings. For personal transactions,
s and Romah, as agreed by other Rabl
uthorities, who rule that thi® prin
does not contradiet the laws of ow
any nendewish custan which is cont:
actions just between Jews,

. 2 case was brought to the Mordech:
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he comunity does not accept these ¢
ot judge. Also, if they weceive th
do not have a written order fram th
rule that these officials can both
render decisions by permission of -
officidal over the town. This fall:
land is law, that the king may appx
sires. In any case, this cannot be
mnity, so they are not cuased =mc
, he can render decédions.
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ter (during 3/!1 :

d wife)
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r take their daughters for your s-:m
Trom me to worship other geds. Then
ou and He will soon wipe you out.

I you shall tear down their altars
acrd posts, and consign théir image

+ or Moabite shall be adnitted into
ndants, even to the tenth generatic
regation of the ILord because they d
urney after you left Egypt, and bec
‘ethor or Aram-naharaim to curse you
ieir welfare or benefit as long as y

:ed'peqples, the naticnality of the
¢ in Hazerot, Miriam and.ﬂarnn spoke
ad married;: '"He married a Cushite
m and Miriam and said,'....How dare

| as being a nation the Israelites a

af tha Taeraslites come and hreonohd



1 came before (Bzra) and said, "The
2sts have not separated themselves 1
oW the rites of the Canaanites, the
ites, the Fgpptians and the Bmorites
tes

% and their sons have married theix
¢ peoples', and the princes and rule
of Judah and Benjamin gathered in J
:th day of the ninth month. All the
mctuary,+¢embling because of this mr
riest spoke before them, "You have
ised the pguilt of Israel. - Confess
'ding to His will, and separate your
our. foreign wives," s '



rchs of the tribe of Gad son of Macl
; of Jeseph presented their case bel
1ses of the Isrealites, They said,
to the Israelites as shares by lot,
m the share of our kinsman Zelofch:
rom another Israelite tribe, their =
leritance but will be added to the !:
Mus, our allotted portion will dim:
1e jubilee (and lands return to the
added with that tribe into which the
of f from sme the foct ancestral port:
ord's bidding, instructed the Israe.
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shers. If he has no brothers, his i
awrty. If his father had no brothers
1is nearest male relative in his owr
shall be the law of p: e for i
ord's comand to Moses.'



Eumﬂrlin.gsﬁﬁrnﬁdrinmmjv Each other.
mother is known, but not their fatl
found on the streets so neither his

s class of a child

2 which involves no transgression, 1
Such cases are a Cohen (priest), Les
y case of a marriage which involves
1at of the inferior party. Such ca:
divorced woman or woman who had to
sther who marries a priest, a mamze
, whether the man or the woman is tl
rriage im not valid, but the woman «
neone else, the child is a mamzer.
ves forbidden in the Torah, Lev. 18
rriage is not valid, and the woman
had married someone else, the child
ho is a slave or a nonJew.






mJew or slave has a child with a J
1 not a legitimate Jew, but a tainte

T marrying a convert

L: a convert may marry a female mamz
:cision. Rabbi Judah ruled that an
sed on the verse "For the community
he convert living with you" (Num. 2
tured in Mehoza, "A male convert ca
stones (for insulting converts,) R
in a place where there are many con
A convert is pemmitted m to

silk. He returned and said, "A mal
"You have gone back on your first r
ou. If he wants. he mav marrv a nr
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Rava and Samuel in Babylonia, and
ael all said that the child of a sl
; legitimate. Rabbi Judah the Princ
ling to Rabbi Isaac ben Abudimi.

wi said; '"the child is tainted. "
mity, since he said the child is le
:st, since all the Talmudic Rabbis a

i Joseph, '"Don't rule according to F
in said that Rabbi Nathan and Rabbi
aitimate,

Rav the status of a child of a slax
Rav said that the child would be le
he said, but Rav refused. Shimi be
:e what they preach. Rav said, "Hac
marry my daughter'...

that the child is legitimate, as di
n idolater and an Israelite woman as
to hide his identity and marry an I:
ame type of marriage. When such ar
and marrv an Israelite. or marry a



ae':l.ite and a nmei‘is a mamanmeth
» idolater or slave and a female man
ater or slave and an Israelite woma
but the child cannot marry a priest

rert and an Israelite is an Isrealit
pman was the convert_.



principle: whether the child is fr
s the mother and not the father. 1
0 marry a female slave to legitimat
ey are as freed slaves. A slave is
sing the status of his children.

. convert, and the child is a mamzer
mzer, for the child follows the par
an Israelite, and the child is an I
i@ father was the convert.

s another convert and has a child,

all under Jewish law, the child's s
nd so with his children, until the

nger known that he is a convert. T
i rule also applies to freed slaves.
+ being the father of the child of a
is a mamzer, is believed. But if t
. believed, since the Torah only per

d about designating his oldest chil
. as a mamzer or the child of a divo
wved if he says "This foetus is not

awm kW




ch the marriage is not valid, but tl
ge with someone slse, the child is :
between relatives forbidden in the
a moman married to another man is

d of one of the forbidden relations
+ excomunication, except for the ch
ng her period. In that case, even
not a mamzer.

es out of the country. She remarri
Her child by the second husband is
have intercourse with her before sh
d is a mamzer by Rabbinic ruling,
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f Biplical precendent for the agun:
h and Orpah from accompanying her 1
ters, go your own way, for I am to
that I have hope that this very ni;
sons, would you wait for them unt:
e—-agenah) up for then and not marr
set about you, for the power of thy

e involyes the issue of val
2 that her husband is dead.

d with a capital offense is convic
r of three witnesses; by the testi
be convicted.



tablish the husband's death by drow

into water, his wife is forbidden 1

she not

calling, ''Is anyone
hman exel , ''The fish must have

i pelieved her husband was d
aried. No one objected to her acti
|t it can be deduced fxm this ineic
111s into a body of water without b

rry, applies at the outset. After 1
are not geparated.

m of the agunah, standards for perm









tifies that a woman's hudband is dé
his testimony. If a second person
~alive, she can remarry, begause on
sake, just as two witnesses in all .
that there is a war, and a wanan re
ar in a certain place and that her |
iven permission to marry at the out:
ave to be divorced. ’

nondews or rabbers fell upon them ai
» She is believed, since it is not -
nfer that just as she was Spared, =
d, it says: A woman can conceal he:
cannot conceal himself and claim t«
emic and she claims her hushand die
the people, infeeting people indisc
nay die while sickly old pecple esc:
that she might be depending on conje
ified that he heard that a certain 1
1 woman who heard it from a servant,
2 sake of the wife, and she may rem

Mascne v Yha uwrwman e e e o ed



onship must not depend on the inval

This is what the Rabbis meant wher
ral relationship. Since he intends
jonship immoral. Al1 Israel falls
d.. We are not saying that any man
witnesses needs to issue her a get,
hat they are living together.



dead. If his forehead and nose and
@ can be identified, it can be test
'es are missing, even if there are d
othes, even a wart or mole, it cann
. the corpse could possibly be of so
e man was found within three days o
* three days, testimony is not accep



rohibition only extends to the 16th
case, in all these countries the p'
two wives, and one who does is for
vorce one of them. But some say th
man to divorce his second wife,,sin
h century and it has elapsed. But -
e rule that if the wife becomes an |
er and held by an agent, so that he
¥ procedure is followed in some pl
11ow the prohibition of Rabbi Gershi
case without divorcing his first w
lenient and permit the husband to m
an should transgress and marry two \
he first does not want to be divorc

te that the husband can issue a get
mes an apostaéte voluntarily. If sh
nd is not permitted to marry anothe

~all agree that if a man marries twi



try where it is not followed: He i
from the place where the prohibiti
in the place where the pohibition i
hibition is not observed, he is pen
Rabbi Judah bar Levi wrote that ew
prohibition did not hold, he is not
» since he is from a place where th
ties agree with this second opinion
n moves to Israel, but his wife doe:
s to marry a woman there, there are
ition, and he must send a get to hi:
ime that it would take until she re
can he marry another woman.
i was baffled about this decision, :
2 prohibition in regard to marrying
ng the first wife a divorce against
wvah:  In truth, it is more lenieni
t her will than Tetting him marry tv
» too. He ruled cérrectly that inr
inder to divorce her against her wil
ie of Waxkk a counle who are rhildle
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igated for her @ood, and after this
of a woman who becomes an apostate
/en in those countries where the prc

Chatam Sofer wrote concerning a chi
1 her husband's brother who refused
ar because she thought she could pre
ised her. She is forced to undergo
the prohibition of Rabbi Gershom doe
rote that the case of a wife who bet
ge are parallel, but the Shav Jacob
sis that if the woman is not at fau
ied ten years and are childless, in
on from 100 Rabbis. These decsions
ad: In some situations, it is kind:
#i11 than to let the husband marry i



w with the intention of becoming ar
id to her. According to one authori
1at her husband does not transgress
iom against having more than one wif
)ecomes an apostate. Another Rabbi
'on of Rabbenu Gerkbon does not appl
1 to marry another wife even without
less so she is an unmarried woman.
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