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Rabbi G. Plau1t 
states views on 
Klein article ;1t8 
By RABBI W. GUNTHE~ PLAUT 

The Post and Opinion has 
asked a number of leading 
rabbis to comment on the 
article by Rabbi Joseph 
Klein in our issue of Jan . 7 
headed, "Revoke patri
lineal descent by adopting 
conversion and institute Jew
ish divorces, view of Reform 
Rabbi." Rabbi Plaut is the 
immediate past president of 
the Reform rabbis' organiza
tion, the Central Conference 
of American Rabbis, and is 
rabbi emeritus of Holy Blos
som Congregation_ in Toronto. 

I am happy to comment 
on the article which my dis
tinguished classmate has 
written. As always, he is 
forthright, courageous and 
clear. 

First, divorce. Reform 
abandoned the need for a get 
because, as Rabbi Klein 
points out correctly, the in
equities created by a male
oriented process were unac
ceptable. But this departure 
created . problems of its own 
and the Reform rabbinate is 
now trying to deal with 
them. The new Rabbi's Man
ual which will be published 
in the near future will con~ 
tain a ceremony of separa
tion. This will not be a hala
chic get, but the very inclu
sion of the ceremony and, 
hopefully, its wide use by 
Reform rabbis, will re-intro
duce the need for a formal 
Jewish separation of divor
cing couples. 

As Rabbi Klein suggests, 
here is an area in which 
thoughtful progress can be 
made. Certainly Conserva
tive rabbis are not happy 
with present get procedures, 
and Orthodox scholars too 
would like to see some hala
chic development. It is time 
we sat down and spoke about 
it together. Kinyan, the leg
al acquisition of the · woman 
by the man, is a concept 
which we have outgrown, 
and that has to -be faced. 
Somehow the equality of 
the contracting partners 
needs to be expressed in both 
marriage and divorce. I 
agree with Rabbi Klein that 
• simply abandoning the get 
without offering a Jewish 
substitute that would stand 
the test of time was an error. 
But neither can we simply go 
back to the get as the only 
way of separating couples. I 
have some ideas on the 
subject but their explanation 
would exceed the limits of 
these comments. 

Second, patrilineal des-

W. Gunther Plaut 

cent. This was .once the rule 
in Judaism and was in 
rnishnaic times changed to 
matrilineal descent as the 
guiding rule, as Prof. Shaye 
Cohen of the • Jewish theo
logical Seminary has point
ed out. This rule new needs 
re-evaluation, for the reali
ties of today are as different 
from yesterday's as mish
naic times were from the 
biblical age. 

What the Reform rabbis 
voted in 1983 was motivated 
by high ideals rooted in• 
their perception of rhe role 
of father and mother in the 
raising of their child, as 
well as the child's needs 
and its opportunities to lead 
a full and meaningful Jewish 
life. but while I fully sup
ported {and support) these 
objectives I though then 
(and think now) that pas
sing the resolution was an 
error. I though that we had 
not fully analyzed the con
sequences of our move and 
that, while the principle 
we pursued was right, the 
method by which we put it 
into practice was wrong. 

At the last CCAR conven-
tion our president, Rabbi 
Jack Stern, Jr., called for 
ways of lessening the divi
sions within Judaism. I 
wholeheartedly agree. And 
one of the ways Reform 
should contemplate is the 
conversion of non-Jews by 
circumcision and immersion. 
Neither requirement vio
lates a Reform principle and 
a return to traditional con
version procedures could cre
ate an atmosphere of accom
modation which would be 
fruitful and advance the 
unity of klal yisrael. 



- Jewish Chronicle of London photo 
EVEN IN ENGLAND - The New London 
Synagogue in St. John's Wood, northwest of 
London, was desecrated as shown by unknown 

vandals. Police who were called took posses
sion of a can of paint found nearby. 

Ticklish resolution passed 
on Israel and the intifada 

CINCINNATI - The 
resolution on the intifada at 
the convention of the Reform 
rabbis here at one point in 
the debate called for Israel 
to negotiate with. the PLO, 
but ended with negotiating 
with the freely-chosen rep
resentativ~s of the Pales
tinians. It condemned vio-

lence from whatever quarter, 
which of course included Is
rael, and it called for recog
nition of the legitimate 
rights of the Palestinians. 

The resolution brought out 
the big guns of the CCAR 
before it . was finally put 
into its final form. 

Reform to observe holidays on dates 

CINCINNATI - Perhaps 
as much as any other action, 
the decision to observe the 
Jewish holidays on the days 

they occur rather than on 
the nearest Sabbath was 
another indication of Re
form's return to ritual. 

Barenboim cleared, everybody happy 

Movie 'Shell Shock' 
metaphor for today 

Shell Shock is the story 
of a career officer and a 
young soldier who share a 
hospital room, suffering the 
effect of the emotional 
traumas resulting from their 
battle experiences during the 
1973 October .War with the 
Arabs. 

The film deals with each 
man's struggle to recover his 
shattered identity. In a so
ciety that for two genera
tions has relied on military 
or "macho" values, each, 
man tries to recover his for
mer self, but now ·they must 
find new ways to cope. This 
story is, as director Sharon 
says, "a metaphor for Israel 
today." 

JERUSALEM - When with "If you do not feel Shell Shock is based on 
Maariv, the large afternoon rooted here, Hmay be better 
daily, published a news if you do not come back." the personal experience of 
item to the effect that It took only a day for the film-maker, Yoel Shar
Daniel Barenboim, the pi- Maariv to apologize and on, during the 1973 October 
anist and conductor, had publish a correction when War. On the laSt day of the 
said that he does not wish Barenboim denied having War, Sharon led his para
to return to Israel at present made the remark, at which trooper platoon into the city 
because of the way the in- point Teddy Kollek sent him of Suez, where an Egyptian 
tifada is being handled, a a telegram expressing his ambush practically wiped it 
chain of events ensued. For "great sense of relief." out and left Sharon dis-

abled. Only three men sur-
one, Mayor Kollek wrote to vived. 
Barenboim that he "deeply 
resented" the statement and . Camp ~urvivor murdered in N. y. 
called it "a disgrace and 
unworthy of an artist of your 
stature or a human being of 
your understanding." 
Maariv, which reported the 
remarks from an interview 
with Barenboim in The 
Times of London, also spoke 
out in an editorial headed, 
"A Conditional Israeli". 
Kollek had closed his letter 

Editor's chair 

NEW YORK A 
swastika painted on his 
door led to the death of 
Max Kowalski, a concentra
tion camp survivor, who lost 
his ·parents and sister and 
brother at Auschwitz. 

The culprit was Ruben 
Martinez-Zucarino, who was 
seen holding a blue felt-tip 

pen with: which the 
swastika had been drawn. 
Whe,n Kowalski grabbed at 
Martinez-Zucarino, he was 
stabbed repeatedly with a -

• fork and scissors and beaten 
over the head with a reli
gious statue. The assailant 
confessed to police that he 
had painted the swastika. 

Continued from previous page 
you'll read elsewhere in this issue with Dr. 
Gottschalk. 

rabbis - Sam Silver - and Elaine, who we 
always think of as the assistant rabbi. All 
of us get older, bu.t not Elaine. 

If anyone were to inquire who is the most 
popular of all the professors at HUC-JIR, 
there would be no contest. He is Jacob Rader 
Marcus. Each time his name was mentioned, 
the round of applause was deafening. 

We cannot overlook one of our favorite 

A sideline at rabbinical and other 
conventions are the display rooms. Anyone 
who loves Jewish art ought to make it a 
point to visit them. We'll tell you about 
three of the exhibits in a later "chair." 

flabbi 'marries'. gay men, 
not odd in S. Francisco 

SAN FRANCISCO -
The wedding cake bore two 
males and the chuppah con
sisted of a multicolored gay 
freedom flag, • and other 
than the fact that the wed
ding united two men who 
had been living together in 
love for seven years, it was 
a Jewish simcha. Rabbi Al
lan Bennett, who himself is 
gay and who serves Congre
gation Ahavat Shalom, one 
of two of the citys's syna
gogues with outreach to gay 
and lesbian Jews, omitted 
the phrase "according to the 
iaws of Moses anq Israel" 
from the ceremony. The 
rabbi explained tQ Winston 
Pickett of The Northern 
California Jewish _ Bullletin, 
that "It is not a Jewish cer
emony. To call it suc;h would 
be hypocritical. I call it 
Jewish-sty\~." 

The ceremony joined Ja) 
Schnyder and Allan Grill. 
Schnyder is a 35-year-old 
Berkeley tax accountant 
whose family was Reform, 
while Grill spent eight 
years at an Orthodox day 
school in his native Brook
lyn, but is now non-obser
vant. Grill is a licensed 
marriage, child and family 
counselor. He told Pickett 
that Jewish culture still ex
erts a strong pull on his life. 

Rabbi Bennett has per
formed a number of gay 
marriages, but only in pri
vate, while this one was at 
the Brazilian Room at 
Berkeley's Tilden Park. 

The city's other gay rabbi 
is Yoel Kahn of Congrega
tion Sha'ar Zahav who said 
that some gay couples in his 
congregation have lived to-

Continuefl_ on page 6 
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Holocaust memorials mean different values everywhere 
JERUSALEM - Holocaust memorials take 

their cue from the countries in which they are 
established and each represents the deaths of 6 
million Jews and 9 million others with emphases 
that mean most to the host country, and that 
includes Israel too. 

Yasir Arafat does the same? This is what I 
mean by the consequences of what we do with 
the Shoah. 

their martyrs singled out. Armenian-Americans' 
are lobbying for the museum to commemorate 'all 
Holocausts.' In the end the museum is going to be 
highly pluralistic, because pluralism is yet 
another sacred American value." 

This was the gist of an article in The 
Jerusalem Post by S.T. Meravi, who interviewed 
James Young, whose book, "The Texture of 
Memory: Holocaust Memorials and Meaning in 
Europe, Israel and America", will be published 
in 1991 by Yale University Press. His "Writing 
and Rewriting the Holocaust" was published 
last year by the Indiana University Press. 

,'~If Holocaust memorials in Poland signify 
resistance, in Germany they serve as rallying 
points for anti-war sentiments. And in the U.S. 
they underscore American values," he said. 

He then was asked about Israel Holocaust 
institutions. 

The same goes for American memorials. 

Depending on the interests of the host country, 
that is what the Memorials represent. As good 
an example as any is the monument to the 
Warsaw Ghetto Memorial. "Consider the most 
famous of the memorials, Nathan Rapoport's 
monument to the Warsaw Ghetto Uprising. 
We're talking about a Jewish event, but the 
Jewish iconography of the sculpture is minimal. 
And that's in keeping with the fact that the 
Poles use that monument as a symbol of Polish 
national resistance during the war." 

"Nathan Rapoport's monument in Liberty Park, 
N .J., for example, shows a G.I. rescuing a 
concentratiaon camp survivor. That in fact is 
how America sees its connection to the Shoah -
as liberators ... The memorial is about freedom 
and liberty, American values." 

Continuing, he used the Wiesenthal memorial 
and even the Holocaust Museum in Washington, 
to buttress his theory. "Similarly the museum at 
the Wiesenthal Center in Los Angeles is called 
the Museum of Tolerance, another American 
value. And look what's happening with the 
proposed Holocaust museum and memorial in 
Washington. It's paralyzed by internal 
dissension because the planners can't agree on 
whose Holocaust they're supposed to 
commemorate. 

"Well, not surprisingly, the emphasis here is 
on heroism and rebirth. Nowhere else do 
Holocaust museums go beyond the liberation of 
the camps. Here you see the continuum of 
persecution, resistance, liberation, rebirth in 
Israel. Yad Mordecai is a good example, with 
the Warsaw Ghetto tied right in to the defense 
of the kibbutz in the War of Independence. Look 
at their statue of Mordechai Anielewitz. It's 
Michelangelo's David, the heroic David of 
Israel. 

"You get the same idea at • the Kibbutz 
Lohamci Hagetot museum. I think two of the 12 
sections of that museum deal with the 
persecution and the other IO celebrate resistance. 
In the same ways, we don'thave a 'Holocaust 
Day' in Israel, we have a day to commemorate 
the 'martyrs and heroes.' I'm not deriding this. I 
think it reflects the constructive Israel memory, 
and I certainly prefer it to Eusropean memorials 
that show only destruction, with nothing before 
or after. I'm just pointing out how all 
governments and institutions remember their own 
Shoah." 

Continuing, he pointed out that "all sorts of 
events are staged there. When foreign 
dignitaries visit, they're taken to lay wreaths 
there. So what is Jimmy Carter commemorating 
when he's a guest of the Warsaw government 
and he's brought to place a wreath at the 
Ghetto memorial? What does it mean when 

"When Jimmy Carter established the 
commission to create the museum, he charged tt 
with memorializing the 'II million victims' of 
the Nazi Holocaust. That was a signal, and 
apeople picked up on it. Russian-Americans, 
Ukrainian-Americans and Polish-Americans want 

Israel priority for Jews 
leaving Russia, says ADL 

NEW YORK - The Anti
Defamation League _of 
B'nai B'rith has entered 
into the dispute about the 
Russian Jews who leave the 
Soviet Union and come to 
the U.S. instead of going to 
Israel, with a confusing 
move. The AOL is urging the 
American Jewish Community 
to give "priority and re
sources" for the emigration 
of Soviet Jews to be directed 
toward their resettlement in 
Israel. 

Abraham H. Foxman, the 
AOL's national director, 
said the new policy "in no 
way contradicts AOL's long
standing commitment to 
freedom of choice for Soviet 
Jews." 

The aiaspora and the 
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Blessed by Indian Medicine 
Man. Your Order Provides Help 
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Jewish Agency are split on 
the question, with the 
Agency contending that Jews 
leaving Russia should go to 
Israel. 

The AOL's statement by 
its National Commission, 
according to Foxman, 
"reflects the fact that we 
are moving closer to the day 
when true freedom of choice 
becomes available for Soviet 
Jews, when those seeking 
leave can obtain exit visas 
for the country of their 
choice - Israel, the U.S., or 
anywhere else. Recognizing 
that en try visas to the U .S. 
and resettlement funds are 
both limited, the American 
Jewish Community's first 
concern must be to assist 
those Soviet Jews wishing to 
settle in Israel." 

Rabbi Meyer Marx 
dies in Sarasota 

SARASOTA, Fl. - Rabbi 
Meyer H. Marx died here at 
the age of 77. He was the 
retired spiritual leader of 
Temple Emanu-El here. He 
had served on the faculty of 
the University of Tennessee 
and with the Chautauqua 
Society. 

JEWISH 
INTRODUCTION 
INTERNATIONAL 

A local, innovative and person
alized Jewish introduction service. 
Ages 21-101. Let us find that 
special someone. 

Call 1-800-442-9050 
102 Gties in the U.S. & Can~da 

• Reform Conservatism What worries Jews most: 
buildin~ in Russia will children be Jewish? 

NEW YORK - Both the 
Reform and the Conserva
tive Movements are setting 
up activities in the Soviet 
Union and establishing 
landmark organizations. 

The Union of American 
Hebrew Congregations has 
just published a 16-page 
Russian-language pamphlet 
entitled, "What is Reform 
Judaism?. The pamphlet 
provides an elementary in
troduction to Reform Ju
daism. 

At the same time, 
Franklin D. Kreutzer, inter
national president of the 
United Synagogue 
(Conservative) is in Russia 
establishing a Conservative 
presence in both Moscow and 
Leningrad. 

Negotiate with PLO, 
ad advises Israel 

VANCOUVER - Sev
enty-five Jewish artists and 
cultural workers here have 
called on Israel to negotiate 
with the PLO and accept 
the possibility that "these 
negotiations might eventu
ally lead to the creation of 
a Palestinian State". 

The statement, which 
appeared in an advertise
ment in The Jewish Bulletin 
here, asserted that "The 
tragic situation in the West 
Bank and Gaza is tearing 
the hearts of Jews in Israel 
and the Diaspora. The time 
has come for Israel to face 
reality. The bloodshed must 
stop and the aspirations of 
the Palestinian people must 
be paid attention _to." 

BOSTON -;- Intermarriage figures on the East Coast will 
skyrocket as they have on the West Coast once the single 
babyboomers reach marriage age, predicts social-researcher 
Gary Tobin of Brandeis University. Tobin made the 
statement as the final speaker in a three-year series that 
began with a collaborative effort between the Bureau of 
Jewish Education here and Brandeis. According to the Boston 
Jewish Advocate, Tobin's underlying message was that Jews 
were concerned mostly with their children and 
grandchildren remaining Jewish. In a report by Joyce Leffler 
Eldridge, the paper stated that when Jews state they want 
"a good Jewish education" for their children, they really 
mean they don't want them marrying non-Jews when they 
grow up. 

Tobin said that the expenditure by the American Jewish 
community of $500 million a year for Jewish education tells 
Jewish educators, "Make sure our children and grandchildren 
are not goyim.'' 

Tobin has a solution: 
Link synagogues, Jewish community centers and Jewish 

camps in an informal phase of Jewish ecuation, including 
trips to Israel. Thus, major donors will begin to shift their 
funding radically toward informal education options, 
believing these are the best way to instill or reinforce 
Jewish identification. 

Tobin uged more aggressive outreach to intermarried 
couples, pointing out that "most Jews do not convert out and 
the Jewish partner does not want his childred td be raised 
Christian. He added that the fastest-growing part of the 
Jewish population is Jews married to non-Jews. 

Tobin is not wedded to only one solution. He suggests a 
"user fee" as a possible alternative to synagogue and Jewish 
Center dues. He believes this approach fits the consumer 
mentality with which Jews regard their memberships 
today. 

Referring to the fact that many families join 
congregations only to have their children bar or bat 
mitzvah, he said, "If we don't hook them, we'll lose them 
after six years." 

Cartoon draws ire of editor 
PHILADELPHIA - A 

cartoon in the Philadelphia 
Inquirer showing a woman 
reading a newspaper and 
saying to her husband, 
"Imagine ... hundreds of peo
ple killed for demanding 
basic political rights" and 
he responding that "The 

news from China is awful" 
bringing the answer, "I'm 
reading about the West 
Bank" has irked the editor 
of The Jewish Exponent. The 
paper called the cartoon 
"mean-spirited, unfair and 
unwarranted." 



Patrilineality on the bloc? 

A proposal that could in time bridge the gap 
between Orthodoxy and Reform, and then of 
course Conservatism, has been made by Rabbi 
Alfred Gottschalk, the president of Hebrew Union 
College-Jewish Institute of Religion. 

Until now, every occasion on which either unity 
among the various wings of Judaism was 
discussed or the schism which in some quarters 
has been voiced, everything was in generalities. 
Now we have a specific and by an, if not the, 
authority in Reform. 

Rabbi Gottschalk in his taped interview in this 
issue of the P-O makes a precise and definitive 
offer to the Orthodox. Reform, as represented by 
him, is willing to discuss - forgo patrilineal 
descent if Orthodoxy is prepared to accept Reform. 

It is as plain as that. 
So we have a start. 
There are other significant differences that 

divide Orthodoxy and Reform. Plus, one 
declaration doesn't make a peace agreement. There 
is the question of a Jewish divorce. But at least a 
significant start has been made. 

Until now, there has been much bewailing of 
the differences but little action, with the 
irrevocable schism in Judaism predicted by some 
by the year 2000, only 11 years away. But with 
President Gottschalks's offer, we-·now have a basis 
for starting negotiations. 

The assumption is that Conservatism and 
Reform have no unbridgeable differences between 
them, so that if Rabbi Gottschalk's concession leads 
to actual bargaining with centrist Orthdoxy, we 
have the makings of a united American Judaism. 
(The ultra-Orthodox cannot be expected to make 
even the least concession, but the centrists have 
indicated more than once a readiness to seek 
avenues for reconciliation in American Judaism) 

A scenario such as presented in this editorial 
obviously will be challenged. But it cannot be 
gainsaid. that a new ingredient has been 
thrown into the cauldron. 

Gottschalk's statement, we hope, will engender 
a like response from his colleagues in Orthodoxy. 
The opportunity presented should not be rejected 
out of hand. That would be a terrible disservice. 

Whether CLAL or even the American Jewish 
Committee or any national Jewish organization, or 
a coterie of them, now get involved in one way or 
another, the opportunity should not be lost. 

Neusner pans museum 
for dropping exhibit 

WASHINGTON - Jacob 
Neusner, a member of the 
National Council on Arts, last 
week denounced the decision 
of the Corcoran Gallery of Art 
to cancel a planned photo
graphic exhibit: "Robert 
Mapplethorpe: The Perfect 
Moment." 

The council is an advisory 
body to the National Endow
ment for the Arts. 
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Corcoran director 
Christina Orr-Cahall, said the 
decision to cancel was mostly 
due to concern over public 
funds supporting controver
sial art. The exhibit contains 
sexually explicit photographs. 

Neusner said that the mu
seum, once it had decided the 
work artistically merited 
showing, should not have 
back_ed out. 

An unfortunate issue has cast a cloud over 
our coverage of this year's convention of .the 
Central Conference of American Rabbis. As 
is usually the case, dating back_ to the 
convention at Estes Park, Colo. perhaps 30 
years ago, we were the only Jewish paper 
represented at Cincinnati except for the 
local American Israelite, and year after 
year we have personally represented the P
O at the CCAR conventions. And the 
expessions of confidence have been mutual. 

But not this year. 
There were 13 sessions scheduled for 7:30 

a.m. Friday, and we marked the ones on · 
cults and the task force on women in the 
rabbinate in our program as the two we 
would try to cover. There were several 
women rabbis in the Wolverine Room of the 
Hyatt Hotel when we sat down, and then 
Rabbi Mark L. Winer, who succeeded our 
Rabbi Maurice Davis at the White Plains 
(N.Y.) Jewish Community Center, entered. 
As he saw us, he said we would have to 
leave . . 

This was a shock. 
It recalled the time some 25 years or sp 

ago at the convention of the Rabbinical 
Assembly (Conservative) at the Park 
Synagogue in Cleveland when at one of the 
sessions a hastily-scrawled sign was 
attached to the door stating "executive 
session." Since nothing on the program 
indicated that it was other than a regular 
part of the program, we protested, but in 
vain. We left the convention and have 
never covered a convention of the 
Conservative rabbinate since then. 

When Rabbi Winer told us to leave, we 
resisted, suggesting that we discuss the 
matter. He not only refused, but stated that 
the executive vice president, Rabbi Joseph 
Glaser, with whom we have up until now 
had such a good relationship, had 
confirmed that we were to be barred. 

In cases like this, as an editor we could 
have made provision so that our report 
could have been viewed by Rabbi Winer and 
a discussion between us might have 
persuaded us to change some of the wording, 
and even delete portions that could have 
led readers to wrong conclusions. We do not 
permit that kind of "censorship" with any 
of our reporters but as the editor, we do 
make that concession occasionally when 
intricate matters are discussed. 

So we left the room, but we could not 
contain ourself and blurted out to the few 
women rabbis in the room that this is the 

kind .of treatment that women rabbis are 
receiving. 

We had an appointment with Rabbi 
Gottschalk at the HUC campus, but we 
checked out of the hotel, and after the 
interview, we headed for home. 

There were some outstanding 
characteristics of this - the centennial of 
the CCAR - convention and one was that it 
lasted almost a full week. That gave the 
rabbis time to incorporate all the facets of 
their work and their interests without the 
rush that usually marks a Jewish 
convention. The convention opened 
Wednesday morning and closed a t noon 
Monday. So from early morning to late at 
night, the rabbis met and talked and 
listened and argued and prayed and studied. 
Yes, they studied, for a full day was spent 
at HUC's campus where 22 different classes 
were held morning and afternoon, conducted 
by the faculty. 

It was surprising, but we should have 
anticipated it, how few of the younger 
rabbis we know. The oldtimers are almost 
all our friends, since we run into them often 
from time to time, but still it was something 
of a shock to walk through the corridors or 
sit in a session ·and find that although we 
knew their predecessors, the newer rabbis 
are strangers to us as we were to them. 

Few of the rabbis wore yarmulkes; and 
that has us confused. We know that Reform 
has almost institutionalized return to ritual, 
yet in past conventions we were able to note 
increasing numbers from year to year of 
yarmulkes. 

Rabbi Glaser revealed a new aspect of 
his abilities when he recounted in a talk 
studded with humor the lives of each of the 
presidents of HUC, beginning, of course, 
with Rabbi Isaac Mayer Wise. He can count 
among his other achievements the ability 
to bring laughter to audiences. He didn't 
spare the presidents either, pointing up 
some of their idiosyncracies, but with a 
loving touch. When he reached Rabbi Julius 
Morgenstern, he might have included that 
he was the first to acknowledge the 
legitimacy of Zionism. We interviewed him 
at a time when Zionism was more or less 
verboten in Reform, and he came out in 
favor of Zionism. We copyrighted that 
interview and the New York Times 
reprinted it word for word, giving us credit. 
Now we are copyrighting the in terview 

Continued on next page 
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Teen tour 

A teenage volunteer train
ing program will be held from 
9:lSa.m. to3:15p.m., Wednes
day, July 5, at Jewish Center 
for Aged of Greater St. Louis. 
The JCA is a 276 bed geriatric 
facility located at 13190 South 
Outer 40 Road, in the city of 
Town and Country. 

The training program will 
include a tour of the JCA, the 
opportunity to meet with JCA 
staff members, film, interac
tion with the Center's resi
dents, a simulation program 
so that teenagers can experi
ence firsthand how it feels to 
be "old for a day" and a free 
luncheon. Those teenagers 
who have previously been 
through the JCA's training 
program may call the Center 

Family policy 
Continued from prev. page 

tor to single-handedly take on 
the financial responsibilities 
for successful family pro
grams. 

"There needs to be a syner
gism of funds from both the 
public and private sector for 
considerations revolving 
around the family. Weare on a 
desperate course and there is a 
very delicate balancing act 
that is needed." 

E. Robert Goodkind of 
Westchester, former chairman 
of the Advisory Board of 
AJC's William Petschek Na
tional Jewish Family Center, 
AJC's Family Policy Task 
Force and its Jewish Commu
nal Affairs Commission, 
chaired today's meeting. 

"Our work in the AJC Task 
Force on Family Policy identi
fied family as a bridge issue 
between liberals and conser
vatives," he said. "We need be 
concerned both with advocat
ing new programs to 
strengthen families and with 
affirming family values. Part
nerships between public and· 
private sectors are essential to 
realizing those twin sets of 
goals." 

At the meeting, Bubis was 
presented with the William 
Petschek National Jewish 
Family Center Award in rec
ognition of his exceptional 
contributions to the strength 
and stability of the American 
family. 

Judith E. Obermayer of 
Boston made the presentation. 

Bubis, a leader in the area 
of Jewish social thought and 
family policy planning, has 
sought to shed light on the 
challenging issues facing the 
.American family and the Jew-

for immediate placement. 
For information or to regis

ter, contact Dorothy Gold
stein, volunteer coordinator, 
434-3330, ext. 235. 

Elderhostel 

More thart 40 senior adults 
from across the country got a 
taste of college life recently at 
Washington University in St. 
Louis. The seniors partici
pated in an Elderhostel pro
gram that provides short-term 
college experiences for adults 
60 and over. It is sponsored by 
Washington University, Jew
ish Community Centers Asso
ciation (JCCA) and Elderhos
tel Inc., which is based in Bos
ton. 

The senior adults lived in a 
Washington University resi-

ish community including 
intermarriage, divorce, 
single-parent families, the 
changing demographics of the 
Jewish population and the 
role of women in American 
Jewish life. His writings, re
search and teachings have 
served as invaluable re
sources for those involved in 
Jewish communal service. 

The William Petschek Na
tional Jewish Family Center 
was created by the American 
Jewish Committee in 1979 as 
an expression of its commit
ment to the family as an indis
pensable social institution for 
maintaining and enhancing 
Jewish identity, communal 
stability and human fulfill
ment. Its goal is to promote 
research on family problems, 
help clarify family values and 
stimulate the development of 
innovative programs to help 
meet the needs of parents, 
would-be parents and their 
children. It also strives to en
courage an awareness and 
responsiveness to those needs 
in the Jewish and general 
communities. Steven Bayme 
is director of the Center. 

The American Jewish 
Committee protects the rights 
and freedoms of Jews the 
world over; combats bigotry 
and anti-Semitism; promotes 
human rights for all; works for 
the security oflsrael and deep
ened understanding between 
Americans and Israelis; de
fends democratic values and 
seeks their realization in 
American public policy; en
hances the creative vitality of 
the Jewish people. Founded in 
1906, it is the pioneer human
relations agency in the U.S. 

dence hall and attended 
classes on Judaism, which 
were taught by Washington 
University faculty. They also 
participated in a variety of 
extra-curricular activities. 

The seniors in the program 
are an active and diverse 
group ranging from a retired 
nuclear engineer who now 
does maintenance work at his 
wife's nursery school, to a for
mer Brentwood (Mo.) High 
School counselor who sur
vived the Holocaust. 

BBYO officers 

Seventy-six youths from 
the B'nai B'rith Youth Organi
zation (BBYO) in St. Louis 
traveled to Omaha, Nebraska, 
recently for a Mid-America 

'Gatekeeper' 
Continued from page 2 

pate in the program. 
"The Gatekeeper Program 

is a recent addition to Union 
Electric's 'Energy Plus,' a 
group of special community 
service programs we support 
to address individual· needs 
and respond to the 
Company's shared responsi
bility for the customers and 
communities it serves," says 
Kim Homeyer, Union 
Electric's Gatekeeper Pro
gram Coordinator'. 

"There are many people 
we are not reaching," says 
Mary Schaefer, Mid-East's 
Director of Planning and De
velopment. "This is one way 
to work with a local company 
to find people who might need 
and benefit from our serv
ices." 

Directors 
Continued from page 2 

community's fastest growing 
population, the elderly. 

Weintraub has a bachelor's 
degree in history from the 
State University of New York
Binghampton, and earned his 
MSW degree from the Univer
sity of Pennsylvania. He is a 
member of the academy of 
certified social workers. 

Expansion 
Continued from page 2 

400 nursing home beds, an 
increase of 124 from its pres
ent size. Also on the plan is a 
multi-purpose facility which 
would incorporate a syna
gogue, recreation therapy 
area, adult day services and 
extension to the service build
ing to hold a new kitchen. The 
addition would add 69,800 
square feet to the Center. 

Regional convention. The 
delegates participated in elec
tions, held services, and had 
an explosive time with a 
group from Chicago called the 
Explosonic Rockers. 

Newly-elected officers to 
the Regional Board from St. 
Louis include Lenny Minkov
ich, regional secretary and 
treasurer; Dan "Pooky" 

Blacks, Jews 
Continued from page 3 

felt a sense of renewal. There 
were few illusions that the 
road ahead would be easy but 
realistic criteria for reener
gizing the coalition were ar
ticulated. 

Participants recognized 
that .!o successfully accom
plish these goals requires two
way cooperation. This confer-

Ethnic 
Continued from prev. page 

questioned the family repre
sentati ves about the worth of 
the forums, the effectiveness 
of the materials meant to aid 
them and their families, and 
the ways in which existing· 
programs could be made 
more useful. Recommenda
tions emerging from these 
investigations included these: 

1) Printed and audio-vis
ual material must reflect the 
cultural values and perspec
tives of the religious or ethnic 
group being addressed. Pre
packaged programs meant to 
disseminate information on 
caregivingmust be adapted to 
the audience's cultural back
ground. 

2) Forums and similar pro
grams designed to provide 
information to caregivers 
within ethnic and minority 
communities must be directed 

.. :,ya person who understands 
the needs of the participants, 
recognizes their cultural 
mores, and can translate infor
mation into terms they under
stand. 

3) Before carrying out car
egiver programs for ethnic 
and minority groups, group 
leaders must engage in 
extensive pre-planning, in
cluding: identifying the struc
tures and systems within the 
community; getting the sup
wrt of key community lead-
rs; raising the consciousness 

"',f. the community about car
egiver issues in general; sur
veying the community to de
termine what needs exist, and, 
in cooperation with the 
community's leaders, devel
oping educational goals that 
are reachable. 

The study's findings, "in-

Loiterstein, regional reporter; 
Larry Weinberg, regional Ju
daic chairman; Jennifer Roth
man, regional vice president; 
Joanna Sterneck, regional Ju
daic chairman; and Julie Pom
erantz, Winter Regional coor
dinator. 

All current BBYO mem
bers are encouraged to begin 
re-registering for the 1989-90 
program year, at a cost of $20. 

ence - held on the campus of 
one of America's oldest and 
most respected predbmi
nantly black institutions of 

. learning - was surely a step 
in the right direction. 

(This article is reprinted 
from the May 1989 issue of the 
ADL Bulletin, national publi
cation of the Anti-Defama
tion League of B'nai B'rith.) 

dicate clearly that public and 
voluntary agencies must de
velop new marketing tech
niques if their important edu
cational materials are to reach 
ethnically diverse people," 
Giordano said. ''The volun
tary and public sectors can 
learn from the success of the. 
advertising industry, which is 
learning that products se11 
when negative stereotypes are 
transformed into relevant cul
tural iinages." 

Similarly, Dobrof found 
that "the range of different 
ethnic groups portrayed in the 
video, 'In Care Of: Families 
and Their Elders,' attests to 
the universality of stress and 
satisfaction, as well as to the 
service needs of family car
egivers. The caregiver study, 
which utilized our video, 
highlights the importance of 
ethnically sensitive communi
cations strategies that enable 
us to reach those family car
egivers." 

''This study illustrates the 
critical need to increase 
awareness about caregiving in 
our ethnic and religious or
ganizations," Hayes added. 
"The study establishes an 
understanding of how com
munity organizations can 
play a role in supporting eth
nic and minority caregivers 
who often do not have access 
to the aging network." 

The American Jewish 
Committee is this country's 
pioneer human relations or
ganization. Founded in 1906, 
it combats bigotry, protects 
the civil and religious rights of 
Jews here and abroad, and 
advances the cause of im
proved human relations for all 
people everywhere . 
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Are religions ever traditional? 
By JACOB NEUSNER 

(Part two of a three-part se
ries.) 

I treated as an axiom the 
formal and putative auton
omy of systemic thought, 

which is so represented as if it 
begins de novo every morning, 
in the mind, imagination, and 
also conscience, of the system
builders. But what of what has 
gone before: other systems 
and their literary, as well as 
their social, detritus? 

Let us turn to the relation
ships to prior writings exhib
ited by systematic and tradi
tional authorships, respec
tively. 

How do we know the dif
ference between a system and 
a tradition in respect to the 
reception of received systems 
and their writings? The crite
ria of difference are character
ized very simply. A· system
atic authorship will establish 
connections to received writ
ings, always preserving its 
own autonomy of perspec
tive. A traditional authorship 
will stand in a relationship of 
continuity, commonly formal, 
but always substantive and 
subordinate, with prior writ
ings. The authorship of a 
document thats tands in a rela
tionship of connection to prior 
writings will make use of their 
materials essentially in its 
own way. 

The authorship of a docu
ment that works in essential 
continuity with prior writings 
will cite and quote and refine 
those received writings but 
will ordinarily not undertake 
a fundamentally original 
statement of its own framed in 
terms of its own and on a set of 
issues defined separately 
from the received writings or 
formulations. The appeal of a 
systematic authorship is to the 
ineluctable verity of well-ap
plied logic, practical reason 
tested and retested against the 
facts, whether deriving from 
prior authorities, or emerging 
from examples and decisions 
of leading contemporary au
thorities. 

A traditional authorship 
accordingly will propose to 
obliterate lines between one 
document and another. A sys
tematic authorship in the form 
of its writing ordiparily will 
not merge with prior docu
ments. It cites the received 
writing as a distinct statement 
- a document "out there" -
and does not merely allude to 
it as part of an internally co
gent statement - a formula
tion of matters "in here:" The 
systematic authorship begins 
by stating its interpretation of 
a received writing in words 
made up essentially inde
pendent of that writing, for 
example, different in lan
guage, formulation, syntax, 

and substance alike. 
The marks of independent, 

post facto, autonomous inter
pretation are always vividly 
imprinted upon the system
atic authorship's encounter 
with an inherited document. 
Such a writing never appears 
to be represented by internal 
evidence as the extension of 
the text, in formal terms the 
uncovering of the connective 
network of relations, as litera
ture a part of the continuous 
revelation of the text itself, in 
its material condition as we 
know it "at bottom, another 
aspect of the text." Not only 
so, but a systematic statement 
will not undertake the sus
tained imitation of prior texts 
by earlier ones. And even 
when, in our coming survey, 
we find evidence that, superfi
cially, points toward a tradi
tional relationship between 
and among certain texts that 
present us with closed sys
tems and completed, system
atic statements, we should, 
indeed, be struck by the inde
pendence of mind and the 

originality of authorships that 
pretend to receive and trans
mit, but in fact imagine and 
invent. 

A traditional document 
(therefore the mind and the 
religious system that it repre
sents) recapitulates the inher
ited texts; that defines the tra
ditionality of such a writing. A 
systematic writing may allude 
to, or draw upon, received 
texts, butdoesnotrecapitulate 
them, except for its own pur
poses and within its idiom of 
thought. Traits of order, co
gency, and unity derive from 
modes of thought and cannot 
be imposed upon an intellect 
that is, intrinsically, subordi
nated to receive truth. A tradi-

tional writing refers back to, 
goes over the given. 

The system for its part not 
only does not recapitulate its 
texts, it selects and orders 
them, imputes to them as a 
whole cogency that their origi
nal authorships have not ex
pressed in and through the 
parts, expresses through them 
its deepest logic. The system 
- the final and complete 

• statement - does not reca
pitulate the extant texts. The 
antecedent texts-when used 
at all -are so read as to reca
pitulate the system. The sys
tem comes before the texts and 
so in due course defines the 
canon. But in introducing the 
notion of canon, I have moved 
far beyond my story. At this 
point it suffices to claim that 
the thought processes of tradi
tion and those of system 
building scarcely cohere. 
Where applied reason pre
vails, the one - tradition -
feeds the other - the system 
- materials for sustained re
construction. 

The statement of a system 

is worked out according to the 
choices dictated by that 
authorship's sense of order 
and proportion, priority and 
importance, and it is gener
ated by the problematic found 
by that authorship to be acute 
and urgent and compelling. 
When confronting the task of 
exegesis of a received writing, 
the authorship of a systematic 
statement does not continue 
and complete the work of an
tecedent writings within a 
single line of continuity ("tra
dition") .. Quite to the contrary, 
that authorship makes its 
statement essentially inde
pendent of its counterpart and 
earlier document. In a system
a tic writing, therefore, the 
system comes first. The logic 
and principles of orderly in
quiry take precedence over 
the preservation and repeti
tion of received materials, 
however holy. The mode of 
thought defined, the work of 
applied reason and practical 
rationality may get under
way. 

First in place is the system 
that the authorship through 
its considered, proportioned 
statement as a whole ex
presses and servesin stupefy
ing detail to define Only then 
comes that selectio , out of the 
received materials!of the past, 
of topics and even concrete 
judgments, facts that serve the 
system's authorship in the 
articulation of its system. 
Nothing out of the past can be 
shown to have dictated the 
systematic program, which is 
essentially the work of its au
thorship. The tradition is on
going, and that by definition. 
Then, also by definition, the 
system begins exactly where 
and when it ends. 

Where reason reigns, its 
inexorable logic and order, 
proportion, and syllogistic 
reasoning govern supreme 
and alone, revising the re
ceived materials and restating 
into a compelling statement, 
in reason's own encompass
ing, powerful, and rigorous 
logic, the entirety of the prior 
heritage of information and 
thought. From the Pentateuch 
to the Bavli, Judaic author
ships presented not stages or 
chapters in an unfolding tradi
tion but closed systems, each 
one of them constituting a 
statement at the end of a sus
tained process of rigorous 
thought and logical inquiry, 

part II 
applied logic and practical 
reason. The only way to read a 
reasoned and systematic 
statement of a system is de
fined by the rules of general 
intelligibility, the laws of rea
soned and syllogistic dis
course about rules and prin
ciples. 

And the correct logic for a 
systematic statement is philo
sophical and propositional, 
whether syllogistic or tele
ological. The way to read a 
traditional and sedimentary 
document by coAtrast lies 
through the ad hoc and epi
sodic display of instances and 
examples, layers of meaning 
and eccentricities of conflu
ence, intersection, and con
gruence. But I maintain that 
tradition and system cannot 
share a single throne, and a 
crown cannot set on two 
heads. Diverse statements of 
Judaisms upon examination 
will be seen to constitute not 
traditional but systemic reli
gious documents, with a par- , 
ticular hermeneutics of order, 
proportion, above all, rea
soned context, to tell us how to 
read each document. We can
not read these writings in. ac
cord with two incompatible 
hermeneutical programs, 
and, for reasons amply stat~, 
I argue in favor of the philo
sophical and systemic, rather 
than the agglutinative and 
traditional, hermeneutics. 

Whatever happens to 
thought, in the mind of the 
thinker ideas come to birth 
cogent, whole, complete -
and on their own. Extrinsic 
considerations of context and 
circumstance play their role, 
but logic, cogent discoursed, 
rhetoric - these enjoy an exis
tence, an integrity too. If sen
tences bear meaning on their 
own, then to insist that sen
tences bear meaning only in 
line with their associates,_ their 
friends, companions, partners 
in meaning, contradicts the 
inner logic of syntax that, on 
its own, imparts sense to sen
tences. These are the choices: 
everything imputed, as 
against an inner integrity of 
logic and the syntax of syllo
gistic thought. But there is no 
compromise. 

As between the philo
sophical heritage of Athens 
and the hermeneutics of the 
Judaic tradition known from 
classic times forward, I main-

Continued on page 14 
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An interview 
with Alfred 

Gottschalk 

question. And the ball keeps 
bouncing back from Israel to 
the Diaspora, because it is 
essentially a Diaspora 
problem. But the legitimacy 
has to be recognized in Israel, 

• and I'll put the legitimacy in 
quotes. 

GMC: Is there a meeting 
of minds in the Diaspora? 

GOTTSCHALK: There is 
a greater meeting of minds in 
the Diaspora than we have 
imagined possible. There is 
one ques.tion I think that is a 
very very serious obstacle. 
And that's the question of 
patrilineality, which I would 
not want to change. Because I 
think it's an authentic Jewish 
position, and I'd like to give 
you my reasons why I 
wouldn't want to change it. 
It's an authentic Jewish 
position because throughout 
the times of Biblical Judaism 
your lineage was determined 
according to bet avicha, your 
father's house. So it's bet 
avicha. When historic 

HebreUJ lfnion College-JeUJish Insti
tute oJ Religion president talhs a -bout 
JeUJish unity, oJJers to discuss patril
ineality, tells o.t· eUQrts oJ recru,iting 
rabbinical students and his vieUJ oJ 
the inti.Jada. circumstances demanded, 

required for humane 
reasons, a change in that, 

• GABRIEL M. COHEN: If you were empowered to bring about a reconciliation between 
the four wings of Judaism, what would be the actions you would take? 

A. Would you be willing to alter patrilineal descent if that became a stumbling block 
to a reconciliation? 

B. Assuming that the Orthodox were willing to compromise, would Reform also be 
ready to make concessions? 

GOTTSCHALK: You know, Gabe, I'm both a realist and an idealist and when I look 
at Jewish history and I wonder what Yochanan Ben Zaccai would have answered if you 
had asked him to reconcile the Pharissees, the Sadducees, the Essenees, and the Kach 
movement of its day, the Siccarees, the Qumran people. I think there is a diversity in Jewish 
life that's legitimate, that really doesn't need to be reconciled. We always have had in our 
tradition different readings of the nature of G-d, human destiny, politics, the view of the 
priest, the view of the Prophet. We've had the view of the sage, the chacham in the Bible. 
We've had the view of the rabbi from the rabbinic period, different kinds of approach of 
a scholar class, and this is just the nature of things. Therefore I think the differences in 
Jewish life reflect different readings of the will of G-d or the meaning of Torah. 

GMC: Therefore you don't feel with, sayYitz Greenberg, that we're 11 years away from 
a big schism that'll split the Jewish community apart. 

GOTTSCHALK: No, there are periods in Jewish history that were more schismatic than 
ours is. I think what holds us together here in this country is the framework of democracy, 
that we choose to be Jews on our own level of significance and meaning. No one tells you 
what it is to be a good Jew. There are people who say, this is the way to become a fulfilled 
Jew, this is the way you can do more mitzvahs, but there is no authority in a democracy 
~use of the separation of church and state that can compel religious assent, and I think 
that's tremendous. That's the difference. 

GMC: Have you participated, you must have, in any meetings over say the past 5 or 10 
years with Conservative and Orthodox on this question? 

GOTTSCHALK: Orthodox, I have received very few invitations, very very few. 
GMC: I'm talking about meetings of all three. 
GOTTSCHALK: The only meetings of all three that I was part of had to do with the 

problems that related to the Law of Return and its proposed amendment, and from time 
to time we would meet to discuss a common approach to a problem. For example, Norman 
Lamm, Ismar Schorsch, and before him Gerson Cohen and I, and Manny Rackman, we'd 
meet informally. 

GMC: Do you still meet? 
GOTTSCHALK: We talk-all the time. Sure. We talk to each other about what's real and 

what's not, yes. 
GMC: So you really have never sat down with the other 3 wings of Judaism and 

discussed how, for instance, let's say the Denver Program of conversions worked. 
GOTTSCHALK: Well people in the Union have and people in the Conference have, and 

there have been some professors of our faculty. There have been such discussions, yes. 
GMC: In connection with the Denver program, the big concession it seems to me was 

made by Reform rabbis, because the actual Bet Din that accepted the converts was made 
up only of the Orthodox. That is doing exactly what yesterday both Rabbi Karpf and Joe 
Glazer were telling the reporters that Reform could not make any kind of concessions that 
would delegitimize Reform. It seems tomethat that did delegitimize Reform, although to 
me, that's a minor concession-but I'm not a rabbi. 

GOTTSCHALK: Well, it's also a local accommodation. 
GMC: There has never been any criticism of it, I}ever any public criticism, not by you, 

I'm sure. 
GOTTSCHALK: No. I don't think it's to be criticized. Let's see what happens here for 

a while. I don't really, it doesn't matter to me, if the Bet Din works, we're working on a 
problem now where we hope to get a common denominator established for conversion for 
people who are considering aliyah. That started with Golda Meir in her day, when she sent 
around the world the Minister of Religion, Raphael. And we met with him in New York, 
and that was followed by discussions with Yitzhak Rabin and then with Menachem Begin, 
with Shimon Peres and with Shamir, with whom we met on several occasions on this 
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because Palestine was overrun by the Roman Empire, and one seized Jewish women and 
there were children brought into the world, one always knew who the mother was. One 
didn't always know who the father was. So matrilineality became Halachically the way to 
identify a child. I don't think they meant to do away with patrilineality. There was no 
abrogation of patrilineality. They just added matrilineality. Now, I think today where the 
circumstances require us because of the modern world in which we live where you do have 
Jewish fathers and you may have non-Jewish mothers, and the child may be reared by a 
Jewish father in the same conscientious way that a Jewish mother would rear a child in a 
family where there is a non-Jewish father, so patrilineality was a way of maintaining more 
Jews. 

GMC: What about a little concession on patrilineality that's been discussed, which 
would bea symbolic conversion? If that concession were made, I think the Orthodox might 
yield. 

GOTTSCHALK: Symbolic conversion is like being a little bit pregnant. I don't know 
what it is. You're either converted or you're not converted. Yqu require it or you don't 
require it. 

GMC: Has that been discussed in Reform circles? 
GOTTSCHALK: No it's never been broached seriously. I had a long talk about 

matrilineality with a number of Orthodox rabbonim. And I was really surprised at the lack 
of hostile reaction. They objected to a number of things. They objected to the way we did 
it. The1e I agree with them. That we did not take the time toed ucate others to our point of 
view. We sprung it on the Jewish community. It wasn't meant to be that way, it just 
happened tha.t way. Because there had been a committee at work for a couple of years 
before this surfaced, and it surfaced because of lay pressure primarily within 
congregations where this phenomenon is rampant.We didn't create the problem. This is 
another aspect that I try to tell my Orthodox friends-we didn't create the modern world. 
We're trying to live in it the w~y you are. We have a different way of living in it, but we're 
not permissive in our ways, we don't want our children to intermarry, we don't want to 
lose our future generations any more than any Jewish parent who is not Reform does. 
That's not the problem. The problem is how you accommodate with modernity. 

GMC: Yes but when Israel made peace with Egypt, Israel had to make concessions. You 
remember the big fight when the colonies in the Sinai Peninsula refused to vacate! 

GOTTSCHALK: Gabe, if the Orthodox would say to us, you give up patrilineality, and 
we'll accept your rabbis as authentic Jewish rabbis, we will accept Reform Judaism as an 
authentic Jewish Movement, which they didn't do before we had patrilineality, but if they 
were to make such a gesture, I would say sure. Let's talk. 

GMC: There are, I presume, a number of pulpits that are not being filled because of the 
lack of Reform rabbis to fill them. That's been a continuing situation, I still presume, 
because you could probably tell me within almost five how many such pulpits there are. 
I know they are not the major pulpits. But that means not enough students are applying 
and being accepted in your rabbinical school. Are you working on that problem? I presume 
you are. -

GOTTSCHALK: Yes, we have now established a Joint Commission with CCAR and 
with the Union on the question of how to replenish really in a way, the Jewish professions. 
We are not only talking about the rabbinate. We're going to have within the next decade 
5,000 Jewish civil servants retiring. From Federations and Welfare Funds, and so on. 
Where are we, as communities, going to get the replacements for these? 

GMC: Did you put Bubis to work? 
GOTTSCHALK: Yes. When I was Dean of the L.A. school, at that time Bert Gold was 

-still out there and Sandy So lender was still out there,and we and Dr. Karpf, Maurice Karpf, 
and Maurice bugged all of us, and said now is the time for another experiment. Now is the 
time for another school of Jewish communal service. And it's not New York, it's L.A. where 
it should be. And he persuaded me, and I went to work on it and persuaded Dr. Gleuck 
and Dr. Solender who was then the provost and they told me to bring it to the long-range 
planning committee of the college which was headed by the then-president of Federated, 
Fred Lazarus, Jr. And they said like you would in a business, do a feasibility study. So Burt 
Gold and So lender and some others did an independent feasibility study, and concluded 



that indeed such a school would be needed and now is the time to build it, and the college 
gave me the authority to recruit a director. And Jerry Bubis who was Director of the Jewish 
Federation in Long Beach, he and I were at the first International Congress of Jewish 
Communal Service in Jerusalem.I had a list of guys I wanted to meet. And I'm in a 
gallery standing next to a guy looking at some pictures. I said I'm Fred Gottschalk. He said, 
I'm Jerry Bubis. I said we're looking for you. I never went down the list. You know, it was 
very unprofessional of me I guess, but I just thought after meeting him and talking to him 
for literally a day that he was the guy. And he did. Now we're looking for a successor.Jerry 
is retired. We had a beautiful day for him in L.A. 

GMC: I ran into him a few months ago, I think it was in Tampa. Yes it was in Tampa. 
You know he was delivering the sermon that Friday night at the Reform temple. And I 
walked in and just sat down, but he recognized me. Meanwhile, let's go back to the subject. 

GOTTSCHALK: So we also have to replace Jewish communal servants. So we have a 
school of Communal Service. 

GMC: What are you doing that will bring, in view of your expertise, let's discuss it on 
the rabbinical end. 

GOTTSCHALK: We're doing the same thing on all three levels: Jewish education, 
Jewish communal service, we have a full school of Jewish education to which the Wexner 
Foundation has just made a major grant because they think we' re the best, not only the 
largest. So education, communal service, the rabbinate and our graduate school of Jewish 
studies all face the same challenge. But it's somewhat easier to recruit for communal 
service because there is a lot of local recruitment that goes on within the Federation 
network. They start young people out, they watch them, they encourage them, 

GMC: They have programs for bringing in young people. 
GOTTSCHALK: Right. And then when they are of the quality where they should be 

trained at the cost of the community, they are sent to one of the communal schools. There 
are five programs in the United States. For the recruitment of rabbis we have to depend 
largely on our alumni. Because invariably it's the role model of a rabbi that a young person 
identifies with who comes into the rabbinic school. And therefore you need the full
hearted appreciation and cooperation of the alumni,· and that's why the Union, the 
Conference and the College have to work together in this recruitment effort. 

GMC: That's not attacking the real problem. The real problem is why aren't more· 
young Jewish people interested in the rabbinate? 

GOTTSCHALK: Well they asked the same question a hundred years ago. 
GMC: It's a very good profession, it pays well, and gives you status and so forth. 
GOTTSCHALK: Reasonably well. It's also related to when I ... I was in Stockholm about 

• a month ago under the auspices of the Memorial Foundation of the Jewish Culture. The 
purpose of the meeting was finding Jewish personnel to be rabbis in Europe. So 1 met with 
the new Chief Rabbi of France, one student .. . 

GMC: Did you say one student? 
GOTTSCHALK: One student in France that he's cultivating. 
GMC: Say it again. 
GOTTSCHALK: One rabbinic student. 
GMC: So what you're saying is that it's universal. 
GOTTSCHALK: It's worse on the continent. When I came back from that trip I had a 

long-scheduled opening day lecture to our students at the New York school. There were 
120 kids sitting there. And I said to myself, how lucky we are that we have, and by 
comparison, we're doing very well. Objectively we're not. We probably should be able to 
get another 100. We're working on it. 

GMC: You're talking about another 100 Reform. Could you place that many rabbis? 
There are not that many pulpits. 
' GOTTSCHALK: Well you don't place them all at once, over time if you admit 100 and 
you stagger them over four or five years 

GMC: Well then let's go back to the figures. How many pulpits would you say could 
be filled today if there were rabbis available? 

GOTTSCHALK: 30. More. 
GMC: Are they all small? 
GOTTSCHALK: No, some are medium-sized. Some are even in large communities, in 

large areas. What I' m trying to tell you is that if we had the younger people-the 
congregations are hiring to meet the needs, some of the newly retired rabbis. At lunch 
today I'm going to meet with close to 80 of them. More than half of them are 65 and over, 
but every other way they ate still functioning. 

GMC: What are you going to meet with them for? 
GOTTSCHALK: I want to talk to them about the needs of the school and how they can 

be helpful as mentors in the recruitment process. They still travel. 
• GMC: Well we're still back at the same question. Evidently the young Jewish people do 

not find this a career option. • 
GOTTSCHALK: I'm not' going to dodge your question. I'm just going to put it into a 

context. I just rewrote a book that I wrote in' 68. I entitled it then "Your Future As A Rabbi". 
It was reviewed in The Post and Opinion by one of your editors then. We just redid it and 
we retitled it "To Learn and To Teach." What was shocking to me was that between 1968 
and 1988, there was no other book on the same subject. I' rn trying to interest young people 
in the rabbinate, by anybody-Orthodox, Conservative, Reform. So the Chronicle of Higher 
Education did a survey on vocational preferences of young people. It's a very good 
publication. It covers what goes on in universities around the United States. And they did 
a survey on professional preferences of high school graduates. The last three out of ten 
categories were teaching, tenth; social worker, nine; clergy, eight. Investment banking, 
one; computer technology, two and medicine and law, somewhere in the middle. So that's 
the values of the society in terms of what it prizes that we're dealing with also. And 
therefore we have an education job to do. You know, we used to say at one time in Jewish 
life if your daughter could marry a rabbin_ical student, that was the greatest rnitzvah. 
Today I don't think they do it that way. 

GMC: The rich man always found the top student at the Yeshiva. 
GOTTSCHALK: It was only in Eastern Europe. 
GMC: Well I guess going back far enough it looks to me like it was just part of tradition. 

So then we can fairly well prognosticate that at least fort he immediate future, this situation 
where pulpits remain unfilled will continue. 

GOTTSCHALK: Yes the Conservative movement has a much more serious problem. 
It doesn't make us feel any better, because they are graduating fewer rabbis. And some of 
our guys are crossing over into the more traditional congregations. 

GMC: You mean they are finishing here and then... . 
GOTTSCHALK: Well, yes, there are a number of rabbis who are members of the 

Conference, they are members of the CCAR who have pulpits that belong to the United 
Synagogue. Because they are more traditional. 

GMC: Are the Reconstructionists having the same problem as far as you know? 
GOTTSCHALK: Yes. 
GMC: Really? But not the Orthodox. 
GOTTSCALK: With the Orthodox you have a different system entirely. So RIETS 

graduates more rabbis than we do, but they don't go into the pulpit. • 
GMC: Go into business. 
GOTTSCHALK: They don't make the Torah a spade with which to dig. The most really 

revolutionary program in Reform Jewish life today is what we're doing in Israel. Despite 
all of the objective problems that exist, we're stj.11 sending the largest number ofour young 
people to work, study and play in Israel. Because I'm firrnlycornrnited to the principle that 
Israel is a transforming experience for every Jew. I went to Israel for the first time when I 
was a college senior, just about ready to enter HUC. I went there for 6 months under a 
Jewish Agency grant, for J:-lebrew teachers. It changed my whole life, my perspective on 
Jewish life. And that's one of the rn_ajor re!lsorts why-I'm so comrnited to the development 
of the Jerusalem campus. 

GMC: Why is it news today? 
GOTTSCHALK: Because there is new Jewish life in Israel, and more than ever before 

is there a blend of, I see a blend of religious Jewish modernity and Zionism. These 
youngsters who we are sending to Is_rael are religious Jews. Young religious Jews. From 
our temples and our camps. Many of them will be the leadership community of Reform 
Judaism tomorrow. Just as the number of women being ordained will change the 
rabbinate. Just change it, I'm not putting a qualitative value on it, just change it so a large 
number of people whom we have sent to Israel and who are corning back are going to 
change American Jewish life. They're going to keep going back and forth, back and forth. 
When I interview the entering class, I have a long lunch and one of the questions I ask is 
how many of you have be~ to Israel before? Most of them. How many of you have been 

• to Israel more than once? ~ost of them. How many of y.ou have been to Israel more than 
twice, three times, four times? Because the age of the group, they are 25,26, 27, many have 
been there three, four times: So the cumulative buttressing back and forth has created' a 
Jewish person who wants to devote themselves.to Jewish life. And I think whether you 
become a rabbi or you remain a layman, become a religious leader within our movement, 
it's a new experience. The growth of ARZA isa phenomena that I couldn't have dreamt 
possible five years ago. Growth! It's a major religious political movement. 

GMC: Zero in on the point you're making-I don't follow. 
GOTTSCHALK: The Reform Movement is going through a real reyolution. 
GMC: For instance, sending over the rabbinical students for their first year is already 

what -15, 20 years old. 
GOTTSCHALK: 15 years old. But you see it's rabbinic students and cantorial students 

and communal service students and education students, all of them. 
GMC: Are they obligated to spend a year too? 
GOTTSCHALK: All of them, practically, yes. 
GMC: You mean Bubis' people .. 
GOTTSCHALK: Bubis' people, Sarah Lee's people-she's the director of our School of 

Education in L.A. -our cantorial school, it's now in its second year. We have a program 
with the musical academy in Israel, the Rubin in Jerusalem, for voice training for the pure 
musical component. And we have a full time professor, who is professor also at Tel Aviv 
University, Jewish Liturgic Arts, who is our teacher in the cantorial department. 

GMC: So the new thing is expanding it over and above just sending rabbis. So how long 
has that been in existence? 

GOTTSCHALK: The cantorial school, the last two years, three years. We're now 
working on our graduate program. Here we have probably the largest graduate school of 
Judaic Studies in the United States, comprised of Jews and Christians. There were 68 Ph. 
D. candidates. And we want to integrate them in our archaeological program in Jerusalem. 

GMC: How many of them are rabbis? What proportion? 
GOTTSCHALK: Very few. 
GMC: Many must not be Jewish. 
GOTTSCHALK: Some are Christian scholars, as I said. It's an interfaith enterprise. A 

lot of the people who graduate from that school are today, Morgenstern started that, they 
are today people of great influence in Christian scholastic circles. Among them people who 
are at the Vatican today, teaching at Kodeao University and the Gregorians and the 
I3iblical Pontifical Institute and other places. 

GMC: What is your view about the intifada? 
GOTTSCHALK: On the intifada when it first broke out and the direction began to 

provoke Israeli soldiers, and first incidents were reported with extreme harshness and 
retaliation, I was interviewed by The Jerusalem Post and I was asked whether I believed 
that the Israeli army was capable of doing the things they were accused of doing? I said, 
impossible, because of the doctrine of the maturity of arms had prevailed in Israel. And 
I held out hope, you know, that I was right about that. And over time was compelled to 
change my view. I think the situation now is much more severe, it's going to get I think 
much worse as both sides escalate, and I think that the only thing that can stop it is 
intervention by the United States, which I don't see happening. So I think that ultimately 
what we're faced with here is a potential civil war, and there are enough of those going on 
in the world that are so totally destructive to the spirit of their populace, never mind the 
physical murder. 

GMC: Well Israel could do what China is doing and that would end the civil war. 
GOTTSCHALK: That's not Jewish. We're caught between a Jewish problem and the 

practical necessity of doing things to solve it. There are more people killed in any one day . 
in minor intifadas around the world than there were killed in a whole year in Israel. 
Because we're Jewish and we agonize over this. It relates to the future of Eretz Yisroel 
morally and spiritually, not just from the vantage point of security. It's less a problem of 
security at this point than it is a problem of morale. 

GMC: The point about civil war seems not valid because at any one point Israel could 
end the intifada and certainly before civil war they would introduce measures that are not 
countenanced today. So therefore there would not be a civil war, but there would be 
insurrection. 

Continued on next page 
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The Passover cruise 

By RABBI SAMUEL SIL VER 
Passover on a ship! l t 

was like a dream, a fantasy, 
we hear from Yosi Melamed, 
one of the four mashgichim 
who toiled for four days to 

kasher a luxury ship which 
accommodated 300 guests 
during the week of Passover. 
The event was strictly 
kosher. The casino w a s 
closed. A women's shul was 
fashioned. Each family was 
able to conduct its own 
Seder, but there was a cen
tral one • for those who 
wanted to attend. It was led 
by Cantor Martin Dudson. 

The event was stage
managed by the owner of 
the Cheers kosher restau
rant of Manhattan. Among 
the attendees were Malcolm 
Honlein, the exec of the 
presidents' conference and 
his family, and Zev Bren
ner, the popular host of the 
Jewish radio program, Talk
line. From England to Fort 
Lauderdale, where the ship 
began its voyage, on a Con
cord plane, flew an Israeli 
millionaire, David Sofer 
and his fiancee, Cynthia. 

It was a floating holi
day, and the article is ac
companied by photos of 
many of the smiling cele
brants. (Algemeiner Journal) 

Editor 
Up in Boston nurses and 

doctors are getting orienta
tion in Judaism at the Dea
coness Hospital. The reason: 
the Algemeiner Journal's ed
itor, Gershon Jacobson, is a 
patient there with a foot 
infection. Three times a day 
he davvens. Jewish books 
abound in his room. Curious 

Gottschalk 
Continued from previous page 

GOTTSCHALK: Well I think 
you may have both, wherever. the 
Arabs feel it's possible to wage a 
civil war, they'll wage a civil war. 
And if they can't, they'll do an 
insurrection. And if they can't do an 
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non-Jewish personnel watch 
him and ply him with ques
tions, which he eagerly an
swers. Ill though he is, he 
writes his editorials and 
keeps his 'read ers posted 
about his condition and hi s 
views of the world . 

Yiddish in Russia 
Two summer courses in 

Yiddish will take place in 
Russia, thanks to the Rena 
Costa School of Yiddish of 
Israel's Bar-Ilan University, 
we learn in a Forward arti
cle. At the same time, a 
number of Russians will at
tend classes at the Israeli 
school to receive training as 
instructors in mame lashon. 

Dr. Marek Edelman 
At its recent commence

ment, one of those receiving 
an honorary degree at Yale 
University was Dr. Marek 
Edelman, one of the heroic 
survivors of the Warsaw 
Ghetto uprising. He was 
saluted by Dr. Benno 
Schmidt, Yale's president, 
and shortly thereafter went 
back to Poland to campaign 
for a seat in th parliament 
as a representative of Soli
darity. (The Forward) 

Rabbi Schneier 
Ubiquitous is the word for 

Rabbi Arthur Schneier of 
Manhattan's Park East Shul 
and president of the interfaith 
group called Appeal to Con
science. In one Forward photo 
he is seen in Havana bringing 
Judaism to Castroland. On the 
front page of the Algemeiner 
Journal he is seen davvening 
in a Moscow shul. In the same 
issue his photo appears again, 
in a story about the visit to his 
synagogue of a SO-man choir 
from Johannesburg, South 
Africa, for a Lag B'Omer con
cert. 

Rabbi Samuel Silver may be 
reached at 2475 West Atlantic 
Ave., Delray Beach, Fla. 33445. 

insurrection they'll murder 
wantonly and randomly the way 
this professor at the Hebrew 
University was just murdered. The 
tactics of terror are different. They 
differ with respect to their political 
needs. 

·LaRouche group a menace 
By RABBI MAURICE DA VIS 

The N .Y. Times book re
view of Dennis King's Lyndon 
LaRouche and the New 
American Fascism, brings to 
mind my own dealings with 

LaRouche and his band of 
cq1.zies. 

Some years ago he began 
writing about me in his maga
zine. He kept referring to me 
as Rabbi Mau-Mau Davis but I 
never did understand what he 
was saying. It is almost impos
sible to read two paragraphs 
of his writing with a look of 
intelligent comprehension on 
your face. 

I dismissed this nonsense 
until a few years ago when it 
all began to come home to me. 
I was in bed one night (actu
ally I was ill with pneumonia) 
when the phone began to ring. 
When I answered the phone 
the caller said, "We know who 
you are." I did not think that 
was surprising, since he was 
the one who called me. 

He then informed me that 
he knew where I lived. I tried 
to find out what he was talk
ing about, to no avail. As soon 
aslhunguplreceivedanother 
call. This one told me that he 
knew what I was planning, 
but that I would not live long 
enough to do it. 

Thus began a series of calls 
which I was finally a:ble to 
decipher. They were repre
sentatives of the National 
Democratic Policy Commit
tee, which was one of the 
fronts of Lyndon LaRouche, 
who was planning once again 
to run for the presidency of the 
Uni ted States. 

They had received word 
from him, presumably by tele
grams throughout the land, 
that when he came to New 
York for his convention Rabbi 
Davis planned to assassinate 
him! 

I put on the answering 
machine and tried to get some 
sleep. In the morning Marion 
and I played back the tapes. 
These nuts had not only 

. threatened my life - ON 
TAPE! - they had also iden ti-

fied themselves by name and 
address. 

We called the police, and a 
detective came to the house to 
listen to the tape. That is when 
we learned that I was accused 
not only of planning 
LaRouche's assassination, but 
that I was also responsible for 
the attempted assassination of 
President Reagan. I was, also, 
behind the Son of Sam mur
ders that had plagued New 
York a few years earlier. 

This, of course, brought in 
the State Police, the FBI, and 
the Secret Service. After sev
eral meetings ·it was deter
mined that I was probably in 
no immediate danger. It 
seems that LaRouche had 
demanded police protection 
for his trip to New York, and 
had been denied. This was his 
way of showing that he 
needed that protection. 

• The police decided that if 
nothing happened to La
Rouche on his trip to New 
York, then nothing would 
happen to me. 

Of course .... .if something 
did happen to him, then they 
would immediately cover me. 

Not very reassuring. 
My next brush with these 

nuts came when various 
newspapers called to ask me 
about the forthcoming news 
conference to be held at my 
Temple. When I told them I 
knew nothing about it, I was 
informed that it had been ar
ranged by National Caucus of 
Labor Committees, another 
LaRouche front. 

I asked my newspaper 
friends if there could be a 
news conference if o news 
people appeared. They under
stood what I meant, and no 
news people appeared. 

I did, however, notify the 
police, and the president of 
my congregation. She ap
peared, along with my wife. 
So did a dozen policemen in 
various disguises, looking as 
if they had come directly from 
Miami Vice. The office staff 
was terrified. 

At the appointed hour a 
small caravan of cars at
tempted to enter our parking 
lot. They were immediately 
intercepted by the police, and 
after some heated exchanges 
they left only to return a few 
minutes later. This was re
peated several times, until 
they finally parked away from 
the temple, crossed the street, 
and stood there taking pic
tures. 

A few minutes later one of 
them approached on foot with 
a sheaf of papers. "These are 
for Rabbi Davis," he told the . 
policeman who stopped him. 

"That's all right," said the 
cop. "I am Rabbi Davis' per
sonal representative." He took 
the papers. The cars departed 
with two police cars following 
them very ostentatiously. 
Some 20 minutes later one of 
the police cars radioed back to 
us," All clear. They are now in , 
New Jersey." 

The papers, needless to say 
contained the same garbage 
all over again. 

The review in the Times 
about LaRouche was entitled, 
"A Menace or just a crank?" 

It all depends. When he 
called the Queen of England a 
drug 'dealer, and Henry 
Kissinger a paid member of 
the KGB, the first inclination is 
to call him a crank, and laugh 
at him. 

But when you are the tar
get, it loses some of its humor. 

How does halacha view sex-change? 
LONDON - Miss Caro

line Cossey became a news 
item in The Jewish Chroni
cle of London when she was 
married at St. John's Wood 
Liberai Synagogue to Elias 
Fattal because it was 
learned that 15 years ago 
she underwent a sex-change 
operation. Rabbi David 
Goldberg, who performed 
the ceremony, told The Jew
ish Chronicle that no one 
was aware of Miss Cossey's 
history and that "she ap
peared to all of us as a very 
beautiful woman. She stud
ied diligently and sincerely 
to learn about Judaism and 

in due course registered her 
marriage." 

He added tha t he fe lt 
sorry fo r the couple and 
their families, but assured 
them that they will receive 
sympathy and support from 
the congregation. 

Rabbi Berel Berkovits, 
registrar of the London Beth 
Din, said that there was no 
definitive ruling on whether 
marriage involving a sex
change partner was valid, 
but offered the opinion that 
the couple would not be ac
corded halachic recognition . 



MINlITES OF TI ~ · ITTE . ~ TING 
New Y tember 26 

Joseph Glaser, Walter Jacob, Samuel Karff, GWlthcr Plaut, 
Herman Schaalman (chair), Alexander Schindler, Daniel Silver 

Schaalman proposed an agenda consisting of the following six items: 

1. What's the meaning of the resolution as passed in Los Angeles 

2. Response to attacks (a) from within the Movement; (b) from without 

3. The problem of the status of children of mixed marriages by colleagues 
who dissent from our resolution 

4. Our relation to Mar am, our European colleagues , etc. , with regards to 
·this resolution 

5. What are specific requirements to establish Jewish identity totally 
under the terms of the resolution 

6. Is there a problem of retroactivity. 

Concerning item #1, a lengthy cliscussion ensued which centerecl arow1cl a number of 
items chiefly among them the word "presumption." The group finally declared itself 
satisfied with a statement about "presumption" made by Schaalman for the CCAR JOURNAL, 
a copy of which is attached. • ·-

#2 - after listening to some of the attacks made both from within and without and 
discussing them at some length, the consensus of the group was not to respond but 
rather to maintain a low profile with regard to them. Perhaps at some future time 
if these attacks continue we might be willing to review this matter to adopt a 
different course. 

#3 - the Committee felt that all items of this sort should be left to the disposition 
of the Responsa Committee to which, generally, most of the questions that are now 
in doubt or concerning which conflict may ensue, should be referred. 

#4 - the Committee felt that since the resolution was specific for North American 
Jewry we had no special obligation to answer any of the discomfort or attacks by 
non-North American colleagues at this time. 

#5 - after a lengthy discussion it was decided that we would put out a set of questions 
and answers (a copy of the questions is attached to these minutes), which might embody 
a consensus of the Committee's view on this as well as other related matters. Plaut 
was asked to draft the answers. 

#6 - this item was likewise to be covered in the questions and answers to be prepared, 
which were to be mailed to the entire membership for their consent. 

Generally speaking, it was the consensus of the Committee not to enter into controversy 
when at all avoidable, and to monitor the development of the consequences of our 
resolution over the next half year or so. 

HES:sgk 
10/17/83 

Encl. 

Respectfully submitted, 

Hennan E. Schaalman, Rabbi 



The Patrilineal issue as resolved by the 1983 Los Angeles CCAR Convention was understood by everyone to be likely to elicit strong and varied responses. This expectation has not been disappointed. Reactions have ranged from outraged denunciation to thoughtful analyses leading both to approval and disapproval. 

The paper by our colleague Block* is an example of the latter. In calmly 
reasoned tones he subjects both the content and process of our Patrilineal resolution to a searching examination, leading him to the conclusion that the 1983 Resolution contains a logical flaw. In his opinion the defect needs to be remedied by another resolution or by such a statement in the forthcoming revision of the Rabbi's Manual as would undo the damage. 

Block's argument turns on his examination of the meaning and use of the key word "presumption" in the 1983 Resolution. Basing himself on the Oxford Dictionary he states:· "in its simplest sense, a prest.nnption is a belief that something is true deduced from fact and experience." He then concludes: " ... a prest.nnption is not a belief that requires proof to be established. It is a belief that is taken as true, without further evidence, until and unless the contrary is proved." 

Citing various uses of the term "prest.nnption" thus understood, Block concludes: 
"it was ... entirely illogical ... to assert that the child of one Jewish parent is prestnned to be Jewish, that the trut h of the prestnnption must be established ... " This point is reiterated lat er as: " ... the logically inconsistent "prestnnption"/"establishment" language ... ". 

This is a formidable attack on the resolution whose keywords "prest.nnption" and "is established" are claimed to be logically contradictory thus flawing the entire statement. It all turns on the definit ion , use and understanding 
of the word ''prestnnption. '' 

The Oxford Dictionary,.as Block avers, lists as possible uses of the word 
"prestnnption": "a belief deduced from fact and experience: and under the special rubric of 'use in law' lists: "prestnnpti on of law: (a) the asst.nnption of the truth of anything until the contrary is proven.'' 

These uses are, however, neither its "simplest sense" nor is it accurate to claim that "by definition" a prest.nnption is true until proven to the contrary. The latter is only one of several uses and definitions of the word, specifically used as a legal term: "prest.nnption of law". 

The Oxford Dictionary, in fact, lists such other definitions of "presumption" as "seizure and occupation without right;" ''usurpation": "the taking upon oneself more than is warranted by one's position, right, or (formally) ability." '"The asst.nning or taking of something for granted." All of these definitions precede "the belief deduced from facts and experience" and would thus be the "simpler" definitions. Moreover, each of them when listened to carefully allow for, if they do not actually demand the "establishment" of what is "prest.nned." 
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In the 1973 American Heritage Dictionary under "presLUned" we find a usage: 
"to engage oneself in without authority or pennission; venture; dare;". 
The l i sted synonyms contain the statement: " ... signify the step and inferring 
certain things to be true as a probability, hypothesis or convenience some
times without full justification." Need more to be said about the rightful 
use of "establishing" what is "presLUned?" These words and concepts are not 
only not logically contradictory; they often are complementary surely com
patible. The "presLUnption of Jewish descent" thus well, and logically con
sistently calls for "is established through ... " 

Both the Oxford and American Dictionaries thus invalidate Block's analysis 
and argLUnent. The 1983 Resolution is not flawed in this regard and need not 
therefore be replaced by another resolution or statement in the Rabbi's Manual. 

This rejoinder does not preclude further corrunentary, examination of meaning 
and consequences. In fact, they may be both necessary and wholesome. It is 
true, as Block states, that the Convention hardly had time, and he might have 
added desire, to examine fully the amended version of the resolution as it 
rose from the floor, and was adopted within an arbitrary time limit. Dis
cussion and analysis .of our 1983 Resolution therefore is i n order and welcome. 
And if past CCAR history is a guide it is not unlikely that the issue will 
be reopened in the future. This is true particularly when we keep in mind 
that we did not legislate in a prescriptive manner but rather developed an 
additional option in the continuous and painful struggle to cope with one 
of the major Jewish religious and hLUnan problems of our contemporary American 
experience. 

The 1983 Resolution on Patrilineality invalidates, in my opinion, none of the 
other 2ossible responses to the issue as lucidly delineated by our colleague. 

7 
(

---rtgoes beyond anything stated byus or anyone else hitherto, in that it 
equates the presumption of Jewish descent from a father with that of the 
mother, and imposes upon both of them the requi rement to exceed the fact of ~ 

birth. by J ewi.sh 8:f ~? . · \ 
.. ··- • I 

This position is thus responsive both to tradition and to our contemporary _j 
values and needs. At the same time, it stipulates that most Jewish of val.ue-s 
and commands, to engage in Mitzvot. For ' that even those who cannot accept 
our reasoning ought to applaud us. 

Rabbi Herman E. Schaalman 

*We are not certain of the spelling of the author's name of the original 
essay. 

6/9/83 
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COMMITTEE ON PATRILINEAL DESCENT 

1. Is the resolution a legislative fiat, or is it merely advisory? 

2. Where formerly Jewish identity was determined on an objective 
basis, is it now dependent on what an individual rabbi does? 

3. Does the 1983 CCAR Resolution diminish the standing of the 
Jewish mother? Is it the intent of the resolution to make 
the establishment of Jewish identity more difficult, as in 
the case of a Jewish mother? 

4. Does the 1983 CCAR Resolution treat th·e establishment of the 
Jewish identity of children of mixed marriages in exactly the 
same manner no matter which parent is Jewish? 

. 5. Is there a contradiction b~tween the purpose of the 1983 CCAR 
Resolution "to establish the Jewish status of the children of 
mixed marriages ... " and the earlier Resolution of the CCAR in 
1971 opposing r~bbinic officiation at mixed marriages? 

6. Are all or any of the Mitzvot mentioned in the 1983 CCAR 
Resolution to establish the presumed Jewish identity of children 
of mixed marriages ·mandatory? 

7. Why was conversion not included in the mitzvot to be performed 
in establishing the Jewish identity of the children of mixed 
marriages? 

8. What is the extent of the mitzvah of "Torah study?" 

9. Is there sufficient traditional precedent in which to base the 
1983 CCAR Resolution? 

10. Why does the 1983 CCAR statement limit itself to the Reform 
Jewish community of North America? 

11. How will the 1983 CCAR Resolution impinge upon Reform-Liberal 
communities in other parts of the world? 
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PATRILINEAL & MATRILINEAL DESCENT 

QUESTION: What are the origins of ma~rilineal descent in the 

Jewish tradition; what halakhic justification is th~re fax 

the recent Central Conference of American Rabbi's resolution 

on matrilineal and patrilineal descent whic~ also adds various 

te~uirements for the establishment of Jewish status? 

ANSWER: We shall deal first with the question of matrilineal 

and patrilineal descent. Subsequently we shall turn to the 

required positive "acts of identification." 

It is clear that for the last two thousand years the 

Jewish identity of a child has been determined by matrilineal 

descent. In other words, · the child of a Jewish mother was 

Jew i s h i r r e s p e c t iv e o f t h _e f a t h e r ( D e u t 7 . 3 , 4 ; M -. K i d 3 . 1 2 ; 

K id 7 0 a , 7 5 b ; Y e b 16 b , 2 3 a , 4 4 a ; 4 5 b ; A • Z • 5 9 a ; l, . Y e b 5-~ 1 5 

(6c); 7.5 (Sb) Kid 3.14 (64d); Yad Issurei Biah 15.3f; etc.). 

The Talmudic discussion and that of the later codes indicated 

the reasoning behind this rule. 

The rabbinic decision that the child follow the 

religion of the mother solve~ the problem for offsprings from 

illicit intercourse of unions which were not recognized, or in 

which paternity could ~ot be established, or in which the 

father disappeared. The union between a Jew and a non-Jew 

had no legal status (~ tafsei kidushin) : At an earlier 

stage in the Talmudic discussions, some authorities · ·~ t• r 

considered children of all such unions as mamzerim. They 

felt that the danger lay with non-Jewish women who could not 



Levitc or an Israelite. Thus lineage was and continues to be 

determined by the male alone whenever the marriage is 

otherwise proper (M. Kid 3:12 

Deah 245.1). 

Kid 29a; Shulhan Arukh Yoreh 

If a marriage is valid but originally forbidden, 
,, 

(marriage with someone improperly divorced, · etc.), then 

the tainted parent, whether mother or father, determines 

lineage (Kid 66b; Shulhan Arukh, Even Haezer 4.18). The same 

rule applies to children born out of wedlock if both parents 

are known. 

Matrilineal descent although generally accepted by 

tradition continued to be questioned under special 

circumstances. For example, there was a question whether the 

offsprings of the Exilarch Bostonai (618-670) and a wife, who 

was the daughter of a Persian king, were to be considered as 

Jewish descendents on an equal level with those of his Jewish 

wives. A full discussion of this material can be found in V. 

Aptowitzer's "Spuren des Matriarchats im jlJdischen 

Schrifttum", Hebrew Union Col leg Annual, Vols. 4 & S. The 

matter was debated for several generat~ons as descendents 

from this line rose to power. 

These discussion show us that our tradition responded 

to particular needs. It changed the laws of descent to meet 

the problems of a specific age · and if those problems 

r persisted, then the changes remained in effect. 

The previous cited material has dealt with situations 

entirely different from those which have arisen in the last 

century and a half. Unions between Jews and non-Jews during 
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mix of destiny and choice" (Robert Seltzer, Jewish People, 

Jewish Thought, p 544). Since the Napoleonic Assembly of 

Notables of 1806, the modernity and Jewish community has 

struggled with the tension between modernity and tradition. 

This tension is now a major challenge, and it 1s within this 

specific context that the Reform Movement chooses to respond. 

Wherever there is ground to do so, our response seeks to 

establish Jewish identity of the children of mixed 

marriage_s. 11 

We may elaborate further with the following statemenis 

which reflect the previously cited historical background as 

well as other concerns. 

1. We shall turn first to the question of descent and 

then to the requirement ·of "acts of identification." 

Clearly in the Biblical period, patrilineal descent 

determined the status of a child, so the children of ih~-

kings of Israel married to non-Jewish wives were 

unquestionably Jewish. This was equally true of other 

figures. Furthermore, our tradition has generally determined 

lineage (yihus) through the father, i.e., in all valid but 

originally forbidden marriages. This was also true for 

priestly, Levitical and Israelite lineage which was and 

remains traced through the paternal line (Nu. 1.2, 18; Yad 

Hil. Issure: Biah 19.15; Shulhan Arukh, Even Raezer 8~1). 

If a marriage vas valid, but originally forbidden, then the 

tainted parent (mother or father) determined status (Kid 

66b; .L_ ~. Even Haezer 4.18). The same rule applied to 

children born out of wedlock if both parents were known. 
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3. The Reform movement has espoused the equality of men 

and women, virtually since its inception (J. R. Marcus, 

I s r n e -1 J a c o b s o n , p • 1 4 6 ; W • G • P 1 au t" , T h e R i s e tl R e f o rm 

Judaism, pp. 252ff). As equality has been applied to eyery 

facet of Reform Jewish life, it should be applied in this 

instance. 

4. We, and virtually all Jews, recognize a civil 

marriage between a Jew and a Gentile as a marriage .although 

not giddushin, and have done so since the French Sanhedrin of 

1807 (Tama, Transaction~ of the Parisian Sanhedrin - Tr. F. 

Kerwan, p. 155f; Plaut ~ Cit., p 219). We are morally 

obliged to make provisions for the offsprings of such a union 

when . either the father or mother seek to have their children 

recognized and educated ·as a Jew. 

5. We agree with the Israeli courts and their decisions 

on the matter of status for purposes of l~am, the 

registration of the nationality of immigrants and the right 

to immigrate under the Law of Return. In the Brother Daniel 

case of 1962, this apostate was not judged to be Jewish 

although he had a Jewish mother (1962-16-P.D.2428). The 

court dec-ided that a Jew who practiced another religion would 

not be considered Jewish despite his descent from a Jewish 

mother. "Acts of religious identification" were determinative. 

Earlier in March, 1985, the Minister of Interi~r, 

Israel Bar-Yehuda, issued a directive which stated that "any 

person declaring in good faith that he is~ Jev, shall be 

registered as a Jew." No inquiry about parents was 

authorized. In the case of children "if both parents 
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remained operative for immigration into the State of Israel. 

The decision of an Israeli Court is, of course, not 

determinative for us as American Reform Jews, but we should 

note that their line of reasoning is somewhat similar to 

ours. 

For the reasons cited in the intr~~uct{on to the 

Resolution, those stated above and others, we have equated 

matrilineal and patrilienal descent in the determination of 

Jewish identity of_ a child of a ,mixed marriage. 

Now let us turn to the section of the resolution wich 

deals with "positive acts of identification." There are both 

traditional and modern reasons for requiring such acts and 

not relying on birth alone. 

Several Biblical commentaries to Lev 24.10 ("There 

came out among the Israelites one whose mother was Israelite 

and whose father was Egyptian") stated that this child 

should simply be considered as a Jew (Nahmanides, and later, 

Shulhan• Arukh Even Raezer 41.9). This decision became 

normative. R~shi and other~, however, felt that the child of 

such a union needed to "accept the religion of Israel'' (Rashi 

and Sifra to Leviticus 24.10; see also Kid. 68b). 

We must add some modern reasons for requiring "positive 

acts of identification": 

1. We do not view birth as a determining factor in the 

religious identification of children of a mixed marriage. 

2~ We distinguis h between descent and identification. 

3. The mobility of the American Jews has diminished t h e 

· influence of Jewish grandparents and · other relatives upon 
Q 



May 7, 1991 
23 Iyar 5751 

Mr. Simcha Abeles Friedman 
638 Montgomery Street 
Brooklyn, NY 11225 

Dear Mr. Friedman: 

Thank you for your recent note commenting on interfaith 
marriages. I appreciate your having taken the time to share 
your concerns with me and I assure you that I, too, am very 
distressed by the growing number of interfaith marriages. I 
can hardly think of a family within my circle of friends 
and associates which does not have such a couple in their 
midst. And, of course, here I refer to marriages where 
there has been no conversion to Judaism. 

You should know, however, that my call for acceptance of 
patrilineal descent came as the result of much discussion 
with respected colleagues and scholars, as well as personal 
soul-searching. While I do not officiate at interfaith 
marriages, I urge these couples to seek a Judge or J.P. to 
do a civil ceremony, I do not want Judaism to lose them, I 
want to keep them and their children in the circle of our 
people and our faith. But you should understand that in 
calling for acceptance of patrilineal descent, there is an 
urgent prerequisite that the children of interfaith 
marriages be reared and educated Jewishly, that the mere 
fact of a Jewish father will not suffice to recognize them 
as Jews. This is an important facet of patrilineality, 
alas, one that is sometimes neglected by reporters or those 
seeking to throw barbs at Reform Judaism for adopting this 
critical stance. 

I do hope this information will serve to clarify your 
understanding of Reform acceptance of patrilineality. 

Let me also react to your comments about Reform Jewish 
contact in small communities you visited en route to 
Florida. The major percentage of our member congregations 
are small, often rabbiless and found in communities which do 
not have large Jewish populations or are not near centers of 
Jewish learning. More often than not, these small congre-
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gations are the sole survivors of major and flourishing 
Jewish communities, with histories going back to the early 
days of our nation. Today, they stand strong in the 
forefront of Jewish religious life with each and every 
member aware of their importance to the congregation and the 
Jewish community. They are devoted and dedicated men and 
women who manage to keep the flame of Jewish life and 
thought burning bright, even with meager Jewish resources at 
their command. We are very proud of thee small 
congregations and communities, they are exemplary in their 
love of and allegiance to our faith and our people. You may 
be interested in the enclosed address which I delivered at 
the UAHC's Small Congregation's Department's first 
Conference of Small Congregations. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 

Encl. 



Patrilineal Descent and the Soviet Jewry Problem 

by Alexander M. Schindler, President, Union of American Hebrew 

Congregations 

At the present rate, Israel will absorb one million new 

Soviet immigrants within the next few years. An estimated 30% of 

these olim are not considered Jews according to halachah, 

including the children of intermarried couples in which the 

mother is not Jewish. These children, numbering in the tens of 

thousands, will share the fate of the Jewish people -- speaking 

Hebrew, attending Israeli schools, participating in Jewish 

festivals, serving in the IDF 

stringent Orthodox conversion, 

rabbinical courts from marrying 

but unless they yield to a 

they are prohibited by the 

a Jew within the borders of 

Israel. Given the sheer numbers of Soviet immigrants in this 

predicament 

observance, 

impractical. 

and 

the 

their general estrangement from ritual 

conversion option is as unfair as it is 

The Israeli government must find a realistic solution, and 

fast; otherwise a large minority will be consigned needlessly to 

the margins of society, constituting a caste of untouchables. 

Fortunately, the Reform rabbinate, in struggling with the 

dilemmas of intermarriage on the American scene, has passed a 

historic resolution on Jewish identity that is as relevant in 

Israel as it is in the diaspora. The "patrilineal descent" 

resolution states: "the child of either Jewish parent is under 

the presumption of Jewish descent. This presumption of the Jewish 

status of the offspring of any mixed marriage is to be 



established through appropriate and timely public and formal acts 

of identification with the Jewish faith and people. The 

performance of these mitzvot serves to commit those who 

participate in them, both parent and child, to Jewish life .... " 

By adopting a similar resolution, the Knesset could 

guarantee that all children of intermarried olim admitted to the 

country under the Law of Return are presumed to be Jews, 

regardless of whether the Jewish parent is the mother or the 

father, so long as the children are raised as Jews. The Reform 

decision on patrilineal descent eliminates the distinction 

between men and women, between fathers and mothers. It holds 

that, insofar as genealogy is a factor in determining Jewishness, 

the maternal and the paternal lines should be given equal weight. 

When first proposed, "patrilineal descent" was condemned in 

certain Jewish quarters as a radical departure from the path of 

Jewish law and tradition. Today, about 80% of the American Jewish 

laity, including some Orthodox, accept the principle. They 

recognize that Jewish survival depends on adaption to changing 

circumstances, no less today than in times past, and that this 

broadened definition of who is a Jew does not in fact represent a 

break with tradition. 

True, for the past 1,500 years, Jewish identity has been 

determined by the maternal line alone. But in the early days of 

our history children were considered Jewish primarily because 

their fathers were Jewish, even though their mothers were not. 

However, in the Torah, genealogical tables are overwhelmingly 



patrilineal; it is the male line that determined descent and 

status. In matters of inheritance the patrilineal line alone was 

followed. Perhaps even more to the point, the Jewishness of the 

children of non-Jewish mothers is never questioned. Moses, for 

example, married Zipporah, the daughter of a Midianite priest; 

yet her children were considered Jews, following the line of the 

father. And Joseph married Asenath, daughter of a priest of On; 

yet her children too were regarded as Jews. Indeed, to this day 

every male child of Israel receives the blessing that he be like 

Ephraim and Menasseh, the sons of a non-Jewish mother! 

Significantly, both the Torah and rabbinic law hold the male 

line absolutely dominant in matters affecting the priesthood. 

Whether one is a kohen or a levi depends on the father's 

priestly claim, not the mother's. If the father is good enough to 

bequeath the priestly status, why isn't he good enough to 

bequeath Jewishness? Reform has concluded that he is; hence its 

old-new definition of who is a Jew. 

The time has come for Israel's rabbinate to admit that 

Judaism allows for more than one interpretation of law and 

custom. The most authentic interpretation, I believe, reflects 

not only the wisdom of Torah but its heart, which is precisely 

why we must embrace all the children of the Soviet olim, 

matrilineal and patrilineal Jews alike. 



,. 

I l;-"1 I '- -" ~ .L. .L....,. • J.. I ._J L...1,u._iriL...L... I I r -.;. t:...r~N. I :, , L i;,_ c..:,re.i::J 

'fHE Jffi!JSALEM 

REPORT 

Fax: 001 212 570 0895 

To: Rabbi Afexander Schindler 
F_rom: Gershom Gorenberg 

Dear Rabbi Schindler, 

Thanks_ for sending your article. Following is an edited text. 

May 29, 1991 

Because of deadline pressure, I would be most appreciative if you could respond 
immediately with any comments or corrections. Also, please note that two questions 
~at arose during the editing process are marked in the body of the text. 

I look forward to hearing from you. 

Warin regards, 

Gershom Gorenberg 
___ Deputy Comment and Opinion Editor 

Keep them in the tribe 
Alexander M. Schindler 

At the present rate, Israel will absorb 1 million Soviet immigrants within a few years. 
An estimated 30 percent of these immigTants, including the children of intermarried 
couples in which the woman is not Jewish, are not considered Jews according to 
halakhah. These children, numbering in the tens of thousands, will share the fate of 
the Jewish people - speaking Hebrew, attending Israeli schools, celebrating Jewish 
festivals, serving in the army. But unless they yield to the stringent requirements of 
Orthodox conversion, the rabbinic courts will bar them from marrying Jews within 
the Israel's borders. Given the sheer numbers of Soviet immigrants in this 
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predicament and their estrangement from ritual observance, the conversion option is as unfair as it is impractical. 
The Israeli government must find a realistic solution, and fast. Otherwise a large minority will be consigned needlessly to the margins of society, becoming a caste of untouchables. Fortunately, the Reform rabbinate, in struggling with the dilemmas of intermarriage in America, has passed a historic resolution on Jewish identity that is as relevant in Israel as it is in the Diaspora. · The "patrilineal descent" resolution states: "The child of either Jewish parent is under the presumption of Jewish descent. This presumption of the Jewish status of the offspring of any mixed marriage is to be established through appropriate and timely public and formal acts of identification with the Jewish faith and people. The performance of these mitzvot serves to commit those who participate in them, both parent and child, to Jewish life ... " • 

The Reform decision on patrilineal descent eliminates the distinctiom between men and women, between fathers and mothers. It holds that, insofar as genealogy is a factor in determining Jewishness, the maternal and the paternal lines should be given equal weight. By adopting a similar resolution, the Knesset could guarantee that all children of intermarried immigrants admitted to the country under the Law of Return would be presumed to be Jews, regardless of whether the Jewish parent was the mother or the father, so Ion as the • ·sed as Jews. When first proposed, patrilineal descent was condemne m certain Jewish quarters as a radical departure from Jewish law and tradition. Today, about 80 percent of the American Jewish laity, including some Orthodox, accept the principle. [IS this the author's assessment, or is it based on a study or survey?] They recognize that Jewish survival depends on adaption to changing circumstances, no less today than in times past, and that this broadened definition of who is a Jew does not in fact represent a break with tradition. 
True, for the past 1,500 years [shouldn't figure be higher, to push II back to pre-rabbinic perlod?J Jewish identity has been determined by the maternal line alone. But in the early days of our history, children were considered Jewish primarily because their fathers were Jewish, even if their mothers were not. In the Torah, genealogical tables are overwhelmingly patrilineal; it was the male line that detennined descent and status. In matters of inheritance, the patrilineal line alone was followed. Perhaps more to the point, the Jewishness of the children of non-Jewish mothers is never questioned. Moses, for. example, married Zipporah, the daughter of a Midianite priest; yet her children were considered Jews, following the line of the father. And Joseph married Asenath, daughter .of a priest of On; her children too were regarded as Jews. To this day male Jewish children receive the blessing that they be like Ephraim and Menasseh, the sons of Joseph and a non-Jewish mother! Significantly, both the Torah and rabbinic law hold the male line absolutely dominant in matters affecting the priestbood. Whether one is a cohen or a levi depends on the father's priestly claim, not the mother's. If the father is good enough to bequeath the priestly status, why isn't he good enough to bequeath Jewishness? Reform has concluded that he is; hence its old-new definition of who is a Jew. The time has come for Israel's rabbinate to admit that Judaism allows for more than one interpretation of law and custom. The most authentic interpretation, I believe, reflects not only the wisdom of Torah but its heart, which is precisely why we must embrace all the children of the Soviet immmigrants, matrilineal and patrilineal Jews alike. 

Alexander M. Schindler is president of the Union of American Hebrew Congregations. 

P.2 



REFORM JUDAISM AND THE ISSUES OF JE1.,{.[SH STATUS AND IDENTITY 

by Rabbi Joseph Klein 

In 1961 the Central Conference of AMerican Rabbis published a revised edition 

o~ its Rabbi's Manual in which a statement appeared that had not been found in the 

previous edition of the Manual. Entitled "Status of Children of Mixed Marriage," 

the statement declared the following: 

"Jewish law recognizes a person as Jewish if his mother was Jewish, even 
though the father was not a Jew. One born of such mixed parentage may be 
admitted to membership in the synagogue and enter into a marital relationship 
with a Jew, provided he has not been reared in or formally admitted into 
some other faith. The child of a Jewish father and non-Je·wish mother, 
according to traditional law, is a.Gentile; such a person would have to be 
formally converted i~ order to marry a Jew or become a synagogue member. 

Reform Judaism, however, accepts such a child as Jewish without a formal 
conversion, if he attends a Jewish school and follows a course of studies 
leading to confirmation. Such procedure is regarded as sufficient evidence 
that the parents and the child himself intend that he shall live as a Jew." 
(Page 112 in the Manual.) 

I wrote the above statement. I was then a member of the Litur~y Committee of 

the Central Conference of American Rabbis, and Rabbi Abraham J. Feldman and I 

were assigned the task of editing and revising a section of the Manual called 

"Historical and Explanatory Notes," a kind of compilation of rules to be followed 

by Reform rabbis in life-cycle events. The statement on "Status of Children of 

Mixed Marriage" was included in this section. 

The statement merely put into writing a policy that members of the c.c.A.R. 

had been practicing for a long time, that of giving Jewish status to children in 

their congregations whose fathers were Jewish but whose non-Jewish mothers had 

not been converted to Judaismo This was the original written effort to clain 

such children as Jewish on the basis of patrilineal descent. The obvious intent 
establish the Jewishness of these children 

was to~~~IOc®OO~M~OODci~~without their having to undergo conversiono 

I recall that in the original wording of the statement there was a phrase that 

said, "Bar Mitzvah, Bat Mitzvah and Confimation are to be regarded as being in 

lieu of conversion," but in the final editing (probably by Rabbi Bernard Jo 

Bamberger, then chairman of the Liturgy Committee) these words were deleted. 
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It occured to me at a later time that there was something wrong with the 
statement on "Status of Children of Mixed Marriage" despite the fact that I had 
written it. What purpose was being served in trying to by-pass or circumvent 
conversion? The unconverted child of a non-Jewish mother is still a non-Jew and 
has no Jewish status anywhere in Jewish religious life outside the Reform movement. 
Without undergoing conversion, if he or she wanted :io marry. a. Jew .affiliated~with 
another branch of Judaism, non-Reform rabbis would refuse to officiate at such a 
marriage . as they would not consider it a valid Jewish marriage. At the same time, 
the position adopted by the Reform rabbinate on the status oi children of mixed 
marriage becomes most unfair to the child of a non-Jewis~ mother. such a child is 

\ 
led to believe that he or she has undisputed status as a full Jew only to find out 
later in life that such status does not exist for him or her in the broader Jewish 
co!'lmunity. 

The more recent adoption by the Central Conference of American Rabbis of the 
resolution upholding the Jewishness of a child by reason of patrilineal descent, 
in effect, says almost exactly what the Rabbi's Manual states. It only complicates 
the issue and solves nothing. The child of a non-Jewish mother is still a non-Jew 
on the basis of historic tradition, unless he or she is formally converted to Judaismo 

The position to which I now subscribe was very clearly stated in a letter by 
Rabbi Bernard Mandelbaum, published in the December 10 issue of the Jewish Post and 
Opinion. He wrote: 

"Again, without going into the details of the halachah issue on patrilineal descent, how can one impress upon the Reform Movement that . th~y·ar.e .being cruel with this· 11 innovation~"·•• 
Two-thirds of the Jewish religious community - Conservative as well as Orthodox - unqualifiedly reject patrilineal descent. lllUx:buctk~ ... a child of a Christian mother and Jewish father is brought up with a good Jewish education, coI"Ullitted. But now. he or she learns that he or she isn•t Jewish. (This applies in the U.S. as well as in Israel.) 
There is this solution: If such parents think well enough of Judaism to raise their child Jewishly, and the children•s mother didn•t convert - for many possible reasons, including a, sensitivity to the feelings of her parents -what is so difficult about converting the child with a brith or mikvah at an early age? ..• 
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Why don•t our brothers and sisters in the Reform Movement re-evaluate this7 
It is cruel to the young people who are being misled." 

Still another ·reason for rescinding the statement on Status of Children of 

Mixed Marriage, and also the resolution on ?-atrilineal Descent, is the fact that 

they denigrate the whole concept of proselytism and conversion. To try to avoid 

or circumvent conversion has the implication of regarding conversion as something 

that is highly objectionable and, in some respects, even disgraceful - quite 
the view of 

difr~reht from/our forebears of Talmudic times who regarded the bringing in of a 

ger tzedek (proselyte) to Judaism as one of the noblest and most laudable. of all 

mitzvot. 

However, it must be pointed out that one of the 'great obstacles to conversion 

Qf rnale ···proselytes -is the. requirement ~e,f circumcisism. v!hile the Reform rabbinate 

takes a strong position in emphasizing that brith milah must be done .. on new:..born 

infants, it is quite lenient about circumcision when the proselyte is not an infamt, 

not requiring it at all, and this too has become a divisive factor that makes 

conversion under Reform auspices unacceptable to the more traditional branches of 

Judaism. Also absent from most Reform conversions is the requirement that the 

convert, male or female, undergo iMmersion in a mikvah and that the proselyte be 

accepted by a rabbinical court (Beth Din) of three rabbis. Usually, it is a single 

Reform rabbi who does the converting. 

Thus, on the one hand, the Reform rabbinate, by using the argument of patrilineal 

descent, makes Jews out of people who are not Jews in the eyes of the rest of 

religious Jewry, and, on the other hand, when it does convert the non-Jew to Judaism, 

it does so in a manner so out of line with halachic requirements that the convert 

cannot be accepted as a Jew by the Orthodox and Conservative branches of Judaism. 

Perhaps even more serious than the issues connected with·· conversion are those 

that aris~ out of Reform Judaism's radical departure from tradition in the matter of 

divorceo When a marriage is dissolved, according to traditional Jewish law, there 

must be a religious divorce (get)in addition to the civil divorce. Even if a civil 
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divorce is granted, and there is no religious divorce, traditional Jewish law 

still regards the couple as being in the state of matrimony. To marry another 

person without a get is adultery. Children born of such a marriage are mamzerim. 

The Reform rabbinate, however, has dispensed with the requirement of a religious 

divorce; a civil divorce is considered sufficient. Reform rabbis, therefore, 

freely officiate at re-marriages of people separated by a civil decree : but . 

whose_-~arriage~ h?-ve ,no1j. ~~een terminated by a get. 
: -- -

The chief argument for taking this stand is the alleged unfairness of 

traditional Jewish divorce laws to women. A man may divorce his wife; a woman 

may not divorce her husband. Hence, instances· arise in which a .woman 1s n_ot ·.free 
from whom she is divorcee, by'civil decree, ' • to marry again because her~ husband/refuse~ to give her a religious 

divorce. Without a get no Orthodox or Conservative rabbi or other efficient in 

traditional Judaism may officiate in a divorced person's re-marriage. This refusal 
himself 

puts pressure on the man to give his wife a get as he/is put into the position 

of being denied the right to marry again until he gives his first wife a religious 

divorce. 

The Reform position, however liberal and hUillanitarian it may at first appear 

to be, often undermines and thwarts the stan~ taken by Orthodox or Conservative 

rabbiso For example: A couple affiliated with an Orthodox synagogue are divorced 

in a civil suit. The man refuses to give his wife a get. He wishes to marry 

someone else. The Orthodox rabbi cannot, of course, officiate. the man learns 

that the Reform rabbi in the community does not require a religious divorce. He 
is married by him to 

goes to him anq'~ another woman. His former wife, if she continues to 

remain loyal to Orthodox principle, is thus put into the position of never being 

permitted to marry againo Whatever pressure might have been put upon the man 

to give his first wife a get is blocked and defeated because of the Reform rabbi's 

actiono The consciousness. ·that· there 1-1as . ·some.thing ,;m!'.>r&-lly. wrong .in conduct 'of 

this kind by Reform, rabbis resulted ·1n ·the inclusion of ·.the · following paragraph 

.in .the:~statement on "Dissolution of Marriage" in the Rabbi •s Manual, ('Page 139) 
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"Frequently a couple, one of whom has bean divorced by civil decree without the issuance of a Get, may come to a Reform rabbi for a wedding ceremony. No problems arise when the parties belong to a Refonn congregation. When this is not the case, especially if either bride or groom belongs to a non-Reform congregation, the rabbi should not agree to officiate without careful inquiry and consideration. If feasible, he should consult with the rabbi of the congregation where these persons usually .worship." 

As justification for their rejection of religious divorce Reform rabbis often cite 

the principle of Dina d•malchuta dina - "The law of the land is the law." If the 

government enacts a law that in no way conflicts with Jewish religious principle or 

law, then it is the duty of Jews to abide by that law. But to make the claim that 

dina d•malchuta dina may be applied to Jewish divorce laws, justifying the elimination 

of the get, has been called spurious and wholly unfounded. We know of no other 

Jewish community in history that of its own free will ' did away with religious divorce 

on the basis of dina d•malchuta dina. 

The upshot of all this is to point out that the differences between Reform Judaism 

and the traditional branches of Judaism are so great in principlespf Jewish identity 

and personal status that to all intents and purposes they have become two separate 

religions. Personally, I find this very difficult to accept. Although I have been 

in the Reform rabbinate for nearly half a century I have never considered myself a 

"Jteform Jew.'' I am simply a Jew. I reject the notion that there are Reform, 

Conservative, Reconstructionist and orthodox Jews. We are all one people. I cannot 
consider myself to be a different species of Jew than my parents were; they were 

very pious practitioners of Orthodoxy. Nor can I separate myself from other members 

of my immediate family who belong to Orthodox and Conservative as well as Reform 

congregations. 

I hear my colleagues in the Reform rabbinate constantly speak in favor of 

"Jewish unity" and K'lal Yisrael, but the Reform movement, as a whole, has done 

everything in its power to destroy any possibility of achieving Jewish unit1> through its 

rejection of the laws that govern marriage, divorce and conversion. There is no 

area or Jewish life more hallowed than that of taharat hamishpaha, 11family purity." 
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abolition 
But this •too has been sullied by our/~ of marriage and divorce laws that 
guard a~ainst producing • 
~/what other Jews call adulterers and mamzerim. 

If there is to be Jewish unity there can be only one set of rules governing 

personal status and Jewish identity. It is the Reform movement that has broken 

the historic rules. Therefore, it becomes its responsibility to try to repair 

the damage that has been done, by reversing itself in those areas ih which it 

.4bas departed so radically from historic tradition ,in matters related to marriage, 

divorce and conversion. In other areas of Jewish life - in prayer, theology, 

education, social action - _we can go in any direction desired ··. and still maintain 

a relationship with other Jewish religious group~ _ no matter how much we differ 

from them. But if we persist in harboring the notion that we can discard and 

violate oµd the laws that govern personal status in Judaism, then it is 

inevitable that we will cut ourselves off from the main body of Jewry. 

It is important that we in the Reform movement re-establish one of the 

basic institutions in Judaism, the Beto Din or rabbinic court of law and to 
related 

utilize this in matters/to divorce and conversion. There are precedents for 

this in the Reform movements of other c0untr1e·s. 

Eventually, I hope, if we attempt to do things ka-din v•ka-halacha,naccording 

to the strict letter of the law,nour co-r~ligionists in the Conservative and 

Reconstructionist movements will be . willing to maintain jointly with us a Beth 

Din in every M~jor Jewish coMmunityo 

I do not anticipate that the orthodox rabbinate will quickly accept our 

move back t6 traditional requirements in marriage, divorce and conversion. No 

matter what we do it will still hold off froM giving its hechsher (approval). 

But it is not to appease or satisfy the Orthodox that these changes must be made, 

but rather to establish our own integrity as a legitiMate branch of authentic ., -• --~ 

Judaism. Eventually, perhaps, even the Orthodox will regard us as such. 
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I am not an opponent of Reform Judais~. I believe very ardently in the 

freedom it enjoys to be creative and innovative in worship, education, social 

action and a host of other areas of religious endeavor. Reform Judaism has 

had a decided impact upon the other branches of Judaism, including even Orthodoxy. 

rrraditional congregations are far different from what they were a generation or 

two back because they have emulated many of the innovations of the Reform 

movement! and have profited richly in doing so. 

There should be more interaction, espe·cially in the realm of Jewish law. 

There has been too much insensitivity by Refonn rabbis to the halachic or 

legalistic character of traditional Judaism largely,because not enough training 

was given them in their se~inary years in the legal i codes such as Shulhan Aruch 

and Mishneh Torah. When the Central Conference of American Rabbis is grappling 

with a problem of Jewish law it should be willing to spend a great ainount of time 

studying and considering the issue, and aot hesitate calling on the experts and 

scholars in Jewish law for advice and guidance, even the scholars connected with 

the traditional branches of Judaism. And it should take seriously into account 

how a change in halachic principle will affect Jews beloneing to other movements 

in the Jewish religion, and not just those affiliated with Reform. And, above all, 

if Jewish Unity and K'lal Yisr~el are the desired and, the c;,rntral Conference of 

American Rabbis cannot go off on its own without consulting its counterparts 

in the Conservative, Reconstructionist and Orthodox movements in matters that 

effect interrelationship between one branch of Judaism and another. 

The word 11 reformr. in my understanding means to change for the better. It s~ems 

to me that the time for "re!erm" has come again to a movement that has drifted 

too far away from the disciplines that determine Jewish status and identity, and -~he 

way it must go is back to the moorings that bind it· to the rest of world Jewry. 



Mr~ Leonard Fein 
MOMENT 
462 Boyleston Street 
Boston, MA 02116 

Apr I l 29, 1986 
20 Nisan 5746 

I really have no innovative ideas as to how the pro-Patrilineal position 
can be articulated. All I can tell you is that when we. have a chance to 
make our case the sheer logic of It all persuades the audience and espe
~ially if the audience is composed of those who are not institutionally 
committed. Interestingly enough, this applies to Israelis as well. 

Maybe you should not present this as a Reform versus the rest of the world 
Issue. You might Invite a number of people acriss the line who are for it 
on an Individual level, including Reform leaders such as me and then some 
Conservative leaders such as Kelman, Sh~ulweis, Gerson Goben (Kelman tells 
me he is for Patrilineal, although at the CLAL Conference he made sounds 
that were totally otherwise, but that may be his institutional voice rather 
than the voice of his ~ooo~lction). 

I think that a Panel idea is not bad, or a series of like questions addressed 
to three or four individuals. 

You may recall the JUDAISM volume devoted to this issue. It will give yous 
some Ideas for participants but tn all fairness, that issue, whatever it 
is, should not preshbt a divided view since prior Issues of MOMENT were 
flf\lvebed to the 1'yesh omrim 11 (from my perspective). 

L hope you have been enjoying a sweet and Kosher Pesach. 

Sincerely, 



- -- ----------------------------------

Rabbi Alexander Schindler 
UAHC 
838 Fifth Avenue 
New York, NY 

Dear Alex : 

April 20 , 1986 

In the May issue , we have an appeal from Bo b Gordis to the Reform 
movement asking that patrilineal be rescinded. And in the June 
issue, we have Norman Lamm ' s speech from the Greenberg 
conferen c e . 

Which means that it ' s time for us to do something that comes out 
o f the Reform movement. Not , I don ' t think , another speech . 
Perhaps a round - table with you and some of your pulpit colleagues 
that would make the motives for patrilineal more clear than 
they ' ve been , and also get int o other stuff? 

Any ideas? 

As to the confusion over your talk--understood, forgiven; sorry 
it didn't work out, but I ' m con fi dent there ' ll be other chances. 

Chag kasher v ' sameach. 

462 Boylston Street, Boston, Mass. 021 16 (617) 536-6252 
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HERMAN E. SCHAAL.MAN 
Rabbi 

MEtvORANDUM 

8Ma"ueQ Co"gnegaHon 
5959 Sheridan Road 

al Thorndale Avenue 
Chicago 60660 

January 24, 1984 

TO: 

FRCM: 

MEMBERS OF TI-IE PATRILINEAL Ca.MITTEE 

RABBI HERMAN E. SCHAAIMAN 

All the returns on the Questions and Answers are now in. 
Overwhelmingly, the members of the Conunittee endorsed 
the current wording preferring No. Sa to Sb, and 7a to 
7b. 

There were some suggestions about rewording and perhaps other 
minor changes which I have incorporated in the enclosed state
ment. 

I'm sending it to you for your final approval after which it 
would be ready for distribution. 

Unless I hear from you by February 15 I assume that you will 
allow the Conunittee to proceed with the statement as enclosed. 

HES:sgk 
Encl. 
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Question Ill - Is the CCAR resolution a form of legislation? 

The resolution is, in its own words, a declaration. The CCAR 

has never seen itself as a bo<ly that legislates halachically. It 

interprets, it advises, it issues responsa, it declares -- by 

majority vote -- the opinion of its membership arrived at in an 

open convention or through a mail poll. 

HZ - What is the role of the individual rabbi in using the ·tesolution? 

Ideally, all members should be guided by the will of the con

vention. In practice, this has not been the case. As in the past, 

some rabb i s will construe the declaration differently than others. 

It is our . experience that in time a body of acceptable practice 

will ·develop. 

H3 - Is it the intent of the resolution to make the establishment 

of Jewish identity in the case of' a mixed marriage dependent on 

more than descent from a Jewish parent? 

Yes, Identity is seen as derivable from a Jewish parent, but 

finally determined in the life of the individual through public 

acts and the pattern of living. 

# 4 - Docs the resolution consider the establishment of the Jewish 

identity of children of mixed marriages to be established in exactly 

the same manner no matter which parent is Jewish? 

Yes. 

#5 - Is there any contradiction between the purpose of this resolution 

and that of the CCAR resolution (1973) opposing rabbinic officiation 

at mixed marriages? 

No. The 1973 resolution focused on the role of the rabbi as 

a mesader kiddushin. The 1983 resolution deals with the fact of 



mixed marrlages and the status of the child.rcn, which is the 

reality addressed by the 1973 resolution. 

#6 - Arc the mitzvot mentioned in the resolution as ways of es

tablishing the Jewish identity of the children of mixed marriages 

mandatory? 

The list given is intended to be descriptive and is neither 

mandatory nor : complete. Not listed, but obviously relevant~ would 

be such mitzvot as regular attendance at worship or a pattern of 

participation in Jewish causes. 

#7 - Why was conversion not included among the Mitzvot which estab

lished the Jewish identity of the children of mixed marriages? 

When the conversion of the child is advised by the rabbi or 

requested by the family or the child, the issue of the identity 

of the child is resolved. We ari dealing here with non-conversion 

cases. 

#8 - Wh a t is meant by the Mitzvah of "Torah study?" 

Learning which assumes both commitmeni and knowledge as carried 

out under rabbinic supervision, preferably in a synagogue setting. 

#9 - Are there traditional precedents for the 1983 resolution? 

The historic grounds for the conclusion of this resolution 

which departs from long-standing halacha decisions .was discussed 

in a recent responsum which may be obtained from the CCAR. 

#10 - Why does the resolution limit itself to the Reform Jewish 

community of North America? 

-2-



The CCAR addressec.l the social real i ty which its members face 

and did not wish to interfere in existing community patterns in 

Israel, Great Britain, South Africa, Australia, where conditions 

are different. Liberal Jews in each community will adopt the 

practice which is appropriate for their situation. 

#11 - How will the CCAR resolution impinge on Reform-Liberal com

munities in ot~er parts of the world? 

There may be some difficulties when Jews move from these com

munities to North America or vice versa, but rabbinic patience and 

wisdom should be able to resolve them. 

#12 - Wi ll this resolution be cited in custody issues arising from 

divorces or mixed married couples? 

Possibly. Generally, both in the United States and in Canada, 

courts have been hesitant to base ' their decisions on particula~ 

religious interpretations (especially when these are in dispute), 

and that practice is likely to continue. In view of the recent law 

passed in the State of New York, however, (which the Supreme Court 

of the United States has refused to review) a different pattern of 

judicial deci~ions may arise. This question cannot be answered 

now with assurance. 

-3-
1/25/84 



February 8, 1984 

Rabbi Sanuel R. Weinstein 
Hebrew Benevolent Ccng:regation 
1589 Peachtree St.reef: 
Atlanta, GA 30367 

Dear Sam: 

Al Vorspan was kirrl eoc,ugh to share with 100 your -warxlerful 
response to Rabbi Emanuel Fel.dtran. I write to express my 
admiration of the superb response you provided to his oon
demation of Refo:rm Judaism on the patrilineal issue. You 
~ great! - --- -- .. ~~~:.2~ 

With than.'lcs arrl with all gocxl wishes, I am 

Si.rcerely, 

Alexander M. Sdtlndler 
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"IN RESPONSE TO ORTHODOXY" BY RABBI SAMUEL WEINSTEIN 

In his article entitled "Orthodox Rabb·i Appeals to CCAR to Reconsider," Rabbi 
Emanuel Feldman condemns Reform Judaism for its newest resolution on patrilineal 
descent. Attacking with a barrage of talmud~c quotes, he criticizes Reform on the grounds 
that it arrives at its conclusions on the tasis of shoddy scholarship and an 
11 unfamiliarity with Jewish legal procedures and principles." 

Naturally Rabbi Feldman believes his ~,ay to be correct, but one can disagree with 
a particular religious movement without misrepresenting it. Implicit in Orthodoxy is 
the belief that both the Written Law (the lorah) and the Oral Law (the explanation of 
the Torah) were given directly by God at Mount Sinai. Howeyer, Reform views the Torah 
to be mankind's response to God, the recorded collective yearnings of a spiritual 
nation in their qu2st to experience the awesome Infinite. Because Reform holds the 
sacred texts of our faith to be a human product, Judaism arid Jewish law is understood 
to be evolutionary. Thus the Reform movement maintains that the halacha, the Jewish 
way, must continually be adapted by scholars tn meet the needs of a new environment so 
that Judaism can always be pertinent and perpetuated. 

This evolutionary process was always evident in Judaism, not a new development 
with the advent of Reform. First the var"ious books of the Bible were written. Later 
came the Mishna, Gemara and the collections of Codes and Responsa to further expound 
upon the biblical verses. The intent of our sages was to ieinterpret and update laws 
and practices which were dissonant with the tenor of the day. This is not to say that 
the old was randomly discarded, rather it was utilized in creating a Judaism that 
would meet the exigencies of that era. The liturgy replacing the sacrificial system of 
the Bible and the rabbinate replacing the priesthood is amplt testimony to this process. 

With this in mind, the early reformers, noting Orthodoxy's resistance to change, 
and believing the Torah to be inspired rather than divine, justifiably eliminated 
some elements of Judaism and rejuvenated other .aspects of our faith.Their intent was 
not to find interpretations unassociated with Jewish practice or engage in intellectual 
acrobatics in order to discover facets of the l aw undetected by Akiva, Hillel, 
Maimonides or Vilna Gaon as Rabbi Feldman contends. Rather they viewed halacha as 
the vehicle by which mankind draws closer to God. They believed that the Torah was 
for mankind, not for God. Therefore, they insisted that each generation explore the 
religious texts with the divinely bestowed gifts of intellect and creativity in order 
to attain a unique relationship with God. 

Consequently, Reform analyzes ancient religious books not to seek legal justificatior, 
for its actions, but to capture the essense and evolutionary nature of the Jewish faith. 
Indeed it is impossible for Reform to violate a legal system which it does not accept 
as having binding authority. Since the Torah, particularly in the realm of ritual and 
observance is by the people and for the peop1e ~ it is absurd to quote biblical verses 
to support a view that is not seeking approval by a higher authority. Biblical and 
talmudic passages are cited by Reform merely to demonstrate that an idea or concept was 
once prevalent in the life of our people, and as such, may still be valid today. 

Reform, by its very nature cannot violate the Lav, as Rabbi Feldman's Supreme 
Court analogy suggests, since religious law, unlike the laws of a nation, is subject 
to voluntary acceptance by its adherents. While the citizens of a nation may appeal a 
law to the highest court if constitutionality is in question, the same is not possible 
in religious life. In our religion the Highest Authority does not answer religious 
questions. One can turn only to the rabbi and each rabbi, even among the Orthodox, has 
the right to interpret the same law in a different fashion. 
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Simply put, Reform labors to make Judaism relevant out of conscience and not 
convenience. In this particular instance, where the issue of patrilineal descent is 
under question, we could have decreed that the child of a Jewish father is Jewish, 
thus "increasing our ranks" as Rabbi Feldman says, but this sentiment is not reflected 
in the resolution if read carefully and correctly. Whether or not we agree with the 
resolution, Reform has remained true to its calling by courageously and thoroughly 
investigating the tradition in order to provide authentic alternatives to those involved 
in the dilemma of intermarriage. 

If misrepresenting Reform were not enough, the article precedes to attack Reform 
scholarship. There is obviously no attempt to understand or appreciate the legitimacy 
of the movement even if the author is in disagreement. This attitude leads the writer 
to make statements that are simply incongruous with that which we have historically 
observed in Judaism. 

Does Jewish law begin at Sinai as Rabbi Feldman states? To a certain extent we 
must answer in the affirmative. But the author boldly affirms that 11 proof-texts from 
the narratives of the pre-Sinaitic personalities have no bearing whatsoever on halacha. 11 

If this is the case, why are verses dealing with the commandment to procreate, Abraham's 
circumcisio~ of Isaac on the eighth day and the prohibition of eating the thigh muscle, 
all from Genesis and pre-Sinaitic, considered to be the proof-texts for specific 
religious practices? Furthermore, if God gave the Torah as the Orthodox contend, then 
who is to say what verses have a bearing on halacha? 

Next Rabbi Feldman states that "once a legal ruling is established in Judaism, any 
deviant practice has no legitimate grounds." With this statement the author disfranchises 
all those, even in his movement, who approach halacha from a different perspective. 
Certainly Crthodox scholars and all scholars disagree about certain interpretations of 
the law. Literature as recent as the Shulhan Aruch is ambivalent about the observance 
of ce r tain mitzvot . The very fact that valid religious practices do differ compelled 
Rabbi Moses Isser.les to adapt the Shulhan Aruch for Ashkenazic Jewry. 

Finally, on what basis does the author, quoting from Baba Kamma 82a say that had 
matrilineal descent been so major an "innovation," it would have been included in Ezra's 
Ten Major Enactments? Ezra as the High Priest of Israel did many profound things which 
were not included in these enactments and what is listed there is not necessarily his 
greatest contribution to JevJish life. Among his ten enactments Baba Kamma lists "that 
clothes be washed on Thursdays, that garlic be eaten on Fridays, that the housewife 
rise early to bake bre~d and that a woman must comb her hair before performing immersion. ' 
Surely Ezra's contribution was more significant that these "innovations." 

Reform does not seek to deny the validity of the versesfrom the Talmud. These 
talmudic quotes clearly support matrilineal descent (when a marriage is not licit), but 
many biblical verses a1so justify patrilineal descent. Reform would violate its very 
mission if it did not consider the entire corpus of Jewish literature in rendering 
decisions. 

To attack Reform so brutally and to warn parents about the purity of those Reform 
Jews whom their children date is reminiscent of the way we as a people have been 
treated by our oppressors. The very suggestion of purity in terms of "status 11 evokes 
the false conception that we are a people because of -our genetic composition and not 
our spiritual outlook. Indeed if that were the case, one could never Gonvert to 
Judaism. Ruth, the righteous proselyte and antecedent of King David would never have 
been welcomed into the Household of Israel. 

We are Jewish because of what we believe and what we do. While the accident of 
birth brings many into Judaism, it is not compelling enough to keep them there. In the 
final analysis, we are Jews simply because we choose to be Jewish. . . 

We accept and admire the Orthodox for their convictions and practices even 1f 
we do disagree wit~ertain fundamental issues. Why cann~t the~ accept_us for ?ur 
particular interpretation? If there is any obstacle to K lal Y1srael, ,t certainly 
is not coming from Reform. 
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The Matrilineal Principle 
in Historical Perspective 

SHA YEJ .D. COHEN 

.-\C: CORDI:\(; ·10 IUBBl:\I C L.-\\1·. FRO~! THE 

second century of our era to the present. the offspring of a gemile 
mother and a Je"·ish father is a gent ile. ll'hile the offspring of a Je1l'ish 
moth er and a gentile father is a Jell'. Each of these L\\'O rulings has its 01u1 
histor\'. but it is co1weniem LO group them together under the general 
heading the 111atrili11ea/ Jni11cijJ/e. What is their origin? This is an immenseh 
difficult question ll'hich is further complicated by its co ntemporary re le
Yance. The matrilineal principle is at the center of the perennial Israel i 
debate on the topic "Who is a Je\1·?" The reform movement has recently 
decided to adopt a "non-lineal" principle, according to which a child of a 
non-J e\1·ish mother \\'Oulcl be'considerecl a.Je 11" if raised as a.Jew. In spite 
of the relevance of the topic, this essay focuses on history. not lw/alw . 
Whether or not the matrilineal principle should be retained I lea\'e for 
others Lo determine: my goal here is to determine the origins of th e law 
and to provide some historical background to the contemporary debate. 1 

The ce ntral rabbinic text bearing o n the matrilineal principle is 
l\lishna h Qiclclusin :l : 12 (a n explanation o f all the techni ca l terms in this 
\lislrnah \l'Ould S\l'ell thi s bricl'essm· be>·oncl reasonable length ): 

(.-\ ) \\ ' here n:r there is po1c11tial J'or a , ·, did marriage a11cl th e marriage 
1qiu ld 1101 be si n f'u l. the offs pring folloll'S the male. And ll'hat is th is ~ This is 
the daughter o f' a priest. Lc1·i1c. or Isr;ic:lit c 1"110 was married to a pri es t. 
Le 1·i1 c. Cl!" Is rae lit e. 

( B) \\ ' h e 1-e1·er there is po1c111ial J'or a 1·; tlicl m ,11Tiage but 1he marriage 
1rn11lcl be ~i11J'ul. th e offspring foll()\1·, th e pare nt or lower stallls .. .\llCI 11·h a1 
i, this~ This is a 11·icl011· 1,·i1h a high pries t. a di,·rn -cec or a ·released 11·0111a11· 
(/111/11 .,u. sec Dcut. '..?:i::i-10) ,,-i1h a regular pri es t. a 11111111:nt' I or a 111'1i110 (,cc 
El.l'a '.? :-l 3-:i8 . etc.) 11·i1h an Is raelit e . an Israelite ll'Olllan with a 111 11111::.l'I' <ll' a 
1111ti11. 

(C:) ,-\ncl a111· 11·0111;111 11·ho docs 1101 h;11-c the po1c111i;tl f'or a 1·; tlicl 111ar
ri ;1gc with this 111 ;111 hut ha s 1h c po1c111ial !'or ;1 1·, ilid 111arriagc 11·i1h other 
111c11. the oflspri11 g is ;1 111u111:n. :\ncl 1,·h ,1 1 i, this ~ This is he 11·lw has i111cr
co u r,e 1,·i1lt a111· ol'tl1c 1-cla1iom prohibitccl In· the Torah . 

(D J .\ 11(I am 11·0111a11 11·ho doc, 1101 lt;11c the po1c111i ;il l'or .11 ,dicl m:1r-

I. I Ii"''"·" i.," c·;i P'" le, ,·r,i1111 ol ,1 l11ng; and d,·1. ,ilt·d p;i pn" li,·d II lc-d 1<> ,1ppl':1 r i, 1" I urJ h
e c1111i11~ i--,l ll: ol I lie.: u ,.,.,,,,,,nl t Il l' \ ,,oc i.11 io11 ◄ d . I t'\\ i,h \1 udic.::-.. 

~I I \ \ I J I) (.() J JI·'-. i, ((\\//{/(//{' /11 u/t '\\ (/1 uf. J l'il'l\il /111/ur\ 1/11/I.J 11/'h !I I/II .\I inu Ill Sh/'11/:,111111 

ll\\t//111/1 /11u/1',1111·0/ / >1111-/!1/,/1111/ /-'0111/1 /11/11111, 11/ \\'i ·,/n11 C:i,•ili:11li1111. 
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riagc either 1ritli thi~ man or with other men. the offspring is like her. :\ml 

1\'11,ll is this~· 1 ·his i~ 1 he offspring of' a sla1-c " ·0111a11 or a gen Lile woman. 

The l\lishnah assumes LhaL some marriages arc ,·,tlid and some i1walicl. 

and LhaL the stallls or offspring i. clc1crmined by the poLcntial of Lhe par

Cills to contract a ,·,tlid marriage 1l'iLh each other. Paragraph A Lreats 

unions which arc pcnnittecl and potentially valid, B unions which are 

prohibited bu1 polclllially \',tlid, and C and D unions which have no 

poLential ,·,.tlidi1,· because Lhey are prohibited. Legal paLernity exists only 

if there exists the polelllia l for a ,·,tli d marriage beL11·ee n the ra~her and 

~ is legal!~- incapable of contracting a ,·,tlid marriage. 

her offsprin g lacks a legal father and follcms its mother. Consequently. 

the offspring or a .Jc1l'ish father and a gentile mother folloll's the father 

(paragraph A. since legal paternit~· exists) while the offspring ofaje11·ish 

father and a sla,·c or gentile mother follml'S the mother (paragraph D, 

since legal paternit~· does not exist). The logic of paragraphs Band C is 

somell'hat different. 
Mishnah Qiddusin 3: 12 thus addresses o ne half of the matrilincal 

principle. In connection with a different issue Mishnah Yebamot 7:S 

addresses th e other half of the matrilineal principle and assumes that the 

child of a Je1\'ish mother and a gentile or sla,·e father is a 111a111zer."1 It is 

unclear whether this ruling is to be con nected with paragraph D of l\lish

nah Qiddusin 3: 12 (s ince the father lacks the capacity to contract a legal 

marriage, there is no paternity and the offsprin g follows the mother), 

paragraph C (since th e mother is capable of contracting a valid ma rriage 

with other men but not with this man. the offspring is a 111w11;.n), or with 

some other principle entire ly. In any case, the l\lishnah penalizes both a 

man and a 1,·oman for strayin g from the fold. A.Je1,·ish man who marries 

a gentile fathers a gentile: a Je1,·ish ,rnman who is married to a ge111ile 

bears a 111r1111:.n. 

Both l\lislrnah Qiclclusin 3: I'.! and l\lishnah Yebamot 7:S are 

anonymous. but their li1eran· contexts suggest that each mishnah reflects 

the thought or the L1rnea11 period (circa 80-120 CE). The fact that 1he 

texts are anonymous implies that their editor. at least. regarded their rul

ings as beyond clispulc. In the case or \I ishnah Qiclclusin 3: 12 he ,,·as cor

rect: no rabbi c,-cr disputed the Liu that the offsprin g ol'a gellli le mother 

and a J ell'ish fat her follo,,·s the mot her. I 11 the case or \I ish nah Y ebamot 

7:0 he was 1101 co1Tcc1. After a Yigorous debate th e Ta lmud re,·erses 1his 

:\lishnali. insisting that the offspring of a Je1\'ish mother and a gentile 

l'a1her is not a 111a111::1·r but a legitimatcJe1\'. \\'hat moti,·ated the Talmud 10 

adopt this pmition is 11C;Ck11011·n. bu t the Talmudic rnoclil'ication ,,·as 

'..!. :\ 111u111:,,ri,.1111;ik '" k111.1k-Jn, (the k111i11inl' lorlll ol1he 11rn111 i, 111am:1·rf'/) "ho i, 1he 

ol l,pri11g ol ;1 '"' bide kn 1111ill11 (lo, l',:,rnplt- . . 1chd1<-r, or inc c·,1 I a11d i, 1h,-rc-lore prohihi1l'd 

l1 ·lln1 m;1rni11g ., 11.11i1,· hrnn _Jl'"·: ii hl' "r ,l1t· cl,1t·,. 1he children ;11l' 11111111:l'IIIII. Sine,· the 

Engli,h 1crn" "illeg i1 i111,lll' .. ;111d --1i."1;1rd .. clt-111 c· I r<1111 ., , "'"Jlkieh dilkrl'nl ll'g;d ",1e111 

111,·1 d o 1w1 ac n1r:11l'h I l'ill'< 1 1 hl' 111l'a11ing 111 1 he I kh1 ,." . 
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acce pted b\· subsequ en t codil"i c rs o f_) e ll'i sh la \,· a nd re main s in fo rce to 

th e present cla \ . This d ispu te as ide, bot h th e \li shn ah an d the Ta lmu d 

agree th at th e o ffspri ng is J ewi sh . Ra bbinic lite ratu re prcse rYes traces of 

no n-matrilinea l \'ie \l"S. but the traces arc fc \r an d in sig nifi ca nt. 

l\oll' \1·e turn to the crucia l ques tio ns: wh at a re th e o ri gins or th e 

matrilineal princip le~ ls it a rabbinic inn o\·a tion o r th e lirst or second 

cen tur\', or ll'aS it a lrcacl Y ce nturies ol d b1· th e tilll e it \1·as codili ed in the 

l\ li shn a h~ \\"i th f"e 1r exce pti ons rabbini c l"a lllih· la \1· is pat rilin ea l. Sta tu s. 

kinship . a nd successio n a re dete rlllin ecl th ro ugh the ra th e r ('" th e f'a mil >· 

o f th e fa th er is co nsidered fa mih- . th e fa mih· or th e moth er is not consid

e red fa mih-"-:1). \\/h~·- th e n. did th·e rabbis acl ;>p t a matr ilin ea l prin cipl e f"o r 

the de te rlllin a tio n o ft he sta tu s of th e offspring of lllixed llla r r iages ~ 

It is 11 ot J-J iblirn l 

In bi blica l tim es the o ffspring o r int e rmarriage \1·as judged pa trili

neally. l\ume ro us Israe lite he roes a nd kin gs married fore ig n wo men ; for 

exa mpl e.Judah marri ed a Canaanite.J ose ph an Egyptian, !\l oses a l\lidi

anite and an Ethiopian. D,l\·id a Philistine, a nd Solomo n 1ro men o r every 

descriptio n . By her marriage \r ith an Israe lite man a fore ign \1·omanjoi

ned the cla n , people . and re ligio n o r her husband. It ne1·er occurred to 

an yone in pre-exilic times LO a rgue that such marriages \l"e re null and 

void. that th e foreign wom e n must "convert" to Judaism,-' o r that the o ff

spring o r th e marriage 11·ere not Israe lite if" th e \\'Omen did not convert. ln 

so me circum sta nces bibli ca l la ir and socie ty did pay aue ntion to matern al 

id entit\· - the children o f co ncubin es a nd fe ma le sla\·es so metim es ra nk 

lmre r than the childre n o f wives - but it ne \·er occurred to am ·one to 

im pose any legal o r social di sabilities o n th e childre n or fo re ign \1·o men. 

Similarh·, if a n Israe li te \\'Oma n 1rns marr ied to a non -I srae lite 

hu sband. she th erebYjoi ned his ramil y a nd h is peo p le and \ras los t to the 

peop le o r Israe l. The Bible pays sca nt a tt entio n to such ma r r iages. sin ce it 

pa\'S sca nt au entio n to Israelite \,·o me n gc ne ra lh·. bu t clearh· im p lies tha t 

the o ffspring o f Israe lite \\'Ome n a nd l"o reign me n we re j ud ged rna trili

nea lh- o n! ~· if" th e marriage \,·as matrilocal, tha t is. o nh- if th e foreign hu s

ba nd join ed th e 11·irc·s d o mi cile o r cla n _:, I r th e ma rriage \l"as no t 

matriloca l. th a t is. ii . th e Israe lit e \\'Oma n jo ined th e ho use o r he r fo re ign 

husba nd. I ass um e th a t th e k il o \\' na ti o nals o r both th c hu sba nd and the 

\ri fe 1rn uld haYe co nsid ered the children to be o f th e sa me na ti ona lit\· as 

th ei r Lnh cr.1
; 

'.1. Ba ll\ loni.111 T.drnud B:th:1 l\ ;11 ra I O!lb. 

-1. C:0111 cr, io,1 IO _j ud ;,i ,111 d icl IHll \T l cxi,1: 'lT Slt;11 cj . I) . Coil e 11. ··c,,,\\ L'r,io1110111cl,, isi11 in 

I l i,torir;tl l'L·r,pc, 1iH·: Frnrn l\ ih lictl t ,racl to 1'0,1-llihli,;,I .l11claiS111.•· C. 11 11 ,, 1, •1111.·, · .J 111!t11, 111 

:Iii. I (Sllll\ll\LT I \J~:I) :I 1-1.-,. 

.1. SLT LL·,.'..' I: I II: I C111 011 . '..' : 17 trn111 r,1,1 '..' S;1111 . 17 :'..'.",1: .1 11d I Cltro11 . '..' ::\ 1.:\.-,. 

Ii . I Ki11p i: l :l-l l.cl.'..'Cl1rn11.'..' : l'..' - t:l . 
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The T a l111ud . o r co urse . is u11 cl\\·are or th ese d e \·e loprne llls, and 
au e rnpts 10 f"i11CI a basis in sc rip ture fo r the ruli11 gs o f" the i\li slrn ah . De u
Leronom\· 7::1--1 (" You shall noL intermarry \,·ith th c 111 [t. he Ca naa nites]: 
d o not gi\·e \"Ciu r daughter to his son or take his dau ghte r fo r >·our son . 
For he 1\"i ll wrn >·our son a1\"a>· from me 10 \\'Orship other gods ... ) sen·es as 
the scriptura l ··hook .. upon \,·hich to hang the matrilineal principle (" Your 
so n from an Israelite [\,·oma 11 ] is ca ll ed ·~·ou r s011,' but you r son from a 
gen til e 1rnma11 is not ca ll ed 'yo ur son' but her son ''). H o1\· the Ta lmud 
deri,·es Lhe 111atrilineal prin cipl e from these ,·crses is noL entire h· clear,' 
for the simple reason that the maLrilin ea l principle is not LO be fou nd in 
these \·e rses. 11 is no t biblical. 

It was not i11trod 11 ffd by E zrn 

After re turnin g 10 Israel from Babylonia in 458 BCE {?). Ezra 
an e mpted Lo expe l from th e .J e ru sa lem community approximate ly one 
hundred and thirtee n f'ore ig n 11·i\·es with th e ir children (Ezra 9 -1 0) . l\lan y 
scholars ha\"e argued th a t this episode pro\" eS that the maLrilin ea l princi
ple was introduced by Ezra. H e attacked marriages be twee n Israelite (at 
this period ,,·e ca n begin to say 'J ewish'') men a nd foreign ll'Orn e n because 
their consequences 1\"e re serious; like their mothe rs , the o ffsprin g are not 
J ewish. In contrast, he could ig no re (a t least temporarilv) th e marriages 
bet\1·een J ewish wome n and foreign me n beca use their conseq uences 
we re relati,·ely benign; like their mothe rs , the o ffspring a re.J e 11·ish. 

This \'i ew 111ay be correct, but it is not necessa ril y so; other expla na
tions a re poss ible. Pe rhaps Ezra ig no red th e marriages between na tive 
wom en and foreign men beca use, as I ha\'e just me ntion ed. such mar
riages a re ge ne ral! )' igno red by biblical texts . Ezra's j uri sdictio n exte nded 
only to th e members of his people , and he cou ld do noth in g 10 a fore ign 
man 11"h o had married a n Israelite \\'Oman. [\·en the auempted expu lsio n 
ofthe children of the foreign 1\-i\·es does not necessa ril y presume a matri
lin ea l principle. Perhaps Ezra introduced a bi-lateral requirement rorciti
zenship (Je11·ish identity requires two_Je,\"ish pa rcms). 

The likelihood that Ezra (or a contemporary) imroducecl the id ea 
that th e o!Tspr in g of" a .Jc1,·ish father and a ge ntile mother is a gentile is 
runh e r diminished b\· the fact that thi s half"of"the matrilin ea l principle is 
ne,·er aues ted explic it! )·· a nd is rrequently con1racl ictecl im p licit h-. by the 
later lit erature or th e second temple period. It is unknmrn to ··the 
apocrypha ... "th e pscudepigrapha ... the Qumran scro ll s. Philo. Paul. 
.Josephus. and the Acts or the :.\postles. Some of these 1rn rks are a lso 
unfamiliar 1,·ith the other hair or the matrilineal principle. the id ea that 
th e o!Tspri 11 g of" a .Je11·ish mother and a gen ti le f'at her is a .lc1,·. Perhaps 

,. Sl'l· R.islti .111d Tc,,;tlut 011 l\:1bd,"1i;111 T:tl111ud (2iddu,i11 tiKb: «>111p;11-c l':1k, 1i11ia11 

J";tl111ud ( 2iddu,i11 :\: I I Ii-Id ;111cl Yl'b:101 '.!:Ii la . 
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later rabbis deduced the matrili!1c,tl principle from Ezra 's actions . but that 

Ezra himself'introduced th e principle is unlikeh·. 

It i.s 110/ a rr,fic of1Jri111i/iil(' ti111e1 

Sixt\' years ago \ ' ictor :-\pto 11·i tzer suggested that the matrilin eal 

principle is a re li c of' primiti,-c times 11·hcn Israelite kinship 11·as rnatrilin

eal and Israelite societ>· \\'as matriarchal. The thesis ,ms supported by the 

discovery in both the Bible and th e Talmud of numerous other such "rel

ics" ofprirniti,·e rnatrilim· and rnatriarchy.1' 

This suggestion is not co11Yincing because Aptowitze r confuses 1110/ri

liuy (determination of kinship through females) \l'ith 111atria rch_,. (rule by 

females) . a social form ,l'hi ch ne,·er ex isted. Whether ancient Israelite 

society \\'as e \'er matrilineal. I lea,·e for others to determine. but the 

alleged relics of that alleged societ>· collected by A plO\ritzer arc. for the 

most pan, trivial or debatable. Furthermore, relics which are no11·here 

attested in the Bible and post-13iblicalje\\'ish literature but \l'hich surface 

miraculously in rabbinic texts a millenium or two after the period of their 

origins - these are remarkable relics indeed. Perhaps a methodologically 

sophisticated study of rabbinic f'amih· law and kinship patterns will reveal 

traces of a matrilineal society. but in the absence of such a study, Aptowit

zer's suggestion is uncon,·incing. 

Rape and l11len11arriage 

It has been suggested that many Je11·ish women 11·ere raped by 

Roman soldiers during the \\'ars of 66-70 and 132-135. and that the 

rabbis. out of pity for their plight. declared the resulting offspring to be 

Je11·ish , not gemile. The qualit,· of this suggestion befits the obscuritY of 

its origins. because. according to the ~lishnah (sec abO\·e). the offspring 

of a Je11"ish rnother and a gentile father is a 111a111::.n. and telling an unfor

lllnate 1\'ornan \\·ho has been raped that she i about to bear a 111a111::.er is 

only slighth· more consolator>· than telling her that she is about LO bear a 

gentile. In some respects it is less co nsolaton·: a gentile, at least. ca n con

,·en to .J udaisrn. but a 1110111:n can ne,·cr be legitimated. 

Further. 11"11,· declare th e offspring of' a Je11"i sh Cather and a gentile 

mother to be a gcmile:. If the point of this hair or the matrilineal principle 

1ras to discourage intermarriage b,·.Jc1l'ish men. there seems to ha,·e been 

liule need for such legislati on. Perhaps in first-centun· Rome and 

Alexandria i1llerrnarriagc bCL\\'l'Cn _]e1,·s and ge ntiles 1ras not uncommon. 

but it ce rtain II' 1\'as unco111111011 in lirst century.Judea and in rabbinic soci

et~· gcneralh· throughout the rol101l'ing ce nturies. And ir the primar~· 

rnoti,·ation 1,·as to rcstr;ii11 intermarriage. the rabbis should ha1·e intro-

x. \ ' i,w1 .\p1 ""i11,·1. ··sp111,·11 clc, \l.11r1 ,11d 1,11s irn _jllt'cli"hen S,l11il1111111. .. l/, ·/11n1 · l '1111111 

C:11111'!.[I ' .·\ 11111111/ I ( I !l'.! .-1 ): '.!07-'.! Il l :111cl .-, ( 111'.!li l: '.!Ii l -'.!!17. 



6 : .Judaism 

duced a bi-lateral requirement fo r citizens hip.ju st as Ezra did (perhaps) 

in.J erusa lem (seeabo\'e) . 

The Uncertainty o/Paterni/_)' and the ht1i111acy ofM othnhood 

Some ha,·e suggested that th e principle is based 0 11 the old idea mater 

certa , /Hiler i11cn/11s. The identity o f' a mother is alwa)'S kn owable, but the 

identity of a father is ne\'er knowable: if' a ,,·oman is married, the law pre

sumes that her husba nd is the father of' her ch ild , bu t this presumption 

ahl'ays lacks certai11Ly. Perhaps the rabbis too believed that-paternitv was 

always unknowable and fe lt that a ch ild 's identity should be determined 

in the first instance by its mother and not by its putative father. Hence the 

matrilin eal principle. This suggestion fails for two reasons. First, as J 

remarked abo,·e, the rabbis restricted the matrilineal principle for cases 

of inte rmarriage, but paternity is no more un certa in in those marriages 

than it is in unions between J ews. Second , the rabbis did not a lways 

req uire marriage betwee n th e father and the mother for th e offspring to 

inhe rit the father or receive his status. If' an unmarried woman is preg

nant and declares that the fath er of' he r child is a priest, R. Gamaliel and 

R. Eliezer say that she is to be believed ; if a woman becomes pregnant as 

the result of' rape, the offspring is presumed to have th e same status as the 

majority of' the people where the rape occurred (Mishnah Ketubot 

I :9-10). In these cases paternity is very uncertain, but the rabbis did not 

judge the offspring matrilineally. 

Instead of' emphasizing the uncertainty of' paternity, some have sug

gested that th e matrilineal principle is the result of the natural closeness 

between mother and child. The offsprin g of' a ge ntile mother and a .J ew

ish f'ather is a gentile becau e the intimate conn ection between a mother 

an d her child makes it certain that she ,,·ill influence him and in st ruct him 

in the \\'ays or the ge ntiles . This suggestion too is unconvincing. The 

anc ie nts. both Jewish and genti le. recognized the intim ac y of' 

motherhood. but th ey did not draw any legal inferences from this inti

macy. Indeed. it " ·as not umil the nineteenth centu r) that the legal sys

tems or Europe began to recognize the legal rights or a motherto her ch il 

dren. According to rabbinic law a chi ld must honor both hi mother and 

his father, but onl y the fa the r is legal!)· responsible for ra ising the chi l

dren. A mother's ob li gation to tend to her children i reckoned as one of 

he r ob liga tions to her husband. since it is he " ·ho is responsible for their 

care . 

Two /1rojJOSN! s11 /11tio11.1 

r\lthough I ha,·e failed 10 disco,·e r a definiti\'e sol ution to our 

ques tion . I offer t1rn suggestions 1d1ich a re more plausible than th ose so 

1·a r co nsidered . These t " ·o suggest io11s sha re t \\'O assu 111 ptions. First. the 

rnatrilineal principle is a legal i111 w ,·ation of the first or second centun· or 
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our era, i. e .. that th e or igins of the principle arc to be sought in th e period 

roughl)· contempora ry ll'ith its ea rli es t auesta tion . Second, the principle 

,,·as introduced not in response Lo societa l need but as a consequ ence of 

th e in flux o r ne," id eas into rabbinic Judaism. 

Ro111a11 Lrrn 1 

According LO Roman lall', a child is the legal heir. and is in the 

custody. of his father onl~· if his father and mother were joined in a legal 

mar ri age (jus/11 111 111atri111011iu111). The capaci ty Lo contract a legal marriage 

was ca lled ro1111bi11111 (a lso spe lled co 1111ubi11 m). and was pos essed almost 

excl usively by Roman citi zens . ~larriage betwee n a person ,,·ith com1bi11111 

and a person with ou t co1wbi11m ll'as valid, but it wa not aj11stu111 111atri1110-

11i11111 : and ll'ithout a just um 111atrimo11i11111, the status o f the child fo llows 

that of its mother. Conseq uently. if a Roman citizen marri es a non-citizen 

woman, the children are no n-citizens. If a Roman citize n has intercourse 

with a slave woman , th e children are slaves. According to the legal theory , 

if a Roman matron marries a non-citizen, the children are citizens, except 

that the Lex Minicia, a law probabl y enacted during the first century BCE, 

d eclared that the children of such unions follow the parent with the lower 

status, that is, the children follow the father. Similarly, the children of a 

Roman matron by a slave ought to be, according to the theory, free citi

zens like their mother, except that a law, enacted under Claudius, 

declared that they a re slaves.!' 

The conce ptual similarity between the Roman and the rabbinic sys

tems is striking. Marriages between citizens produce children whose sta

tus is dete rmined patrilin ea ll y. ~1 arriages bet,reen citizens and non

citizens produce/ children ,,·hose status. in th eory at least, is determined 

matrilin ea ll y; but both legal sys tems tried to eq ualize the consequences 

for male and fema le ci ti zens ll'hO stray from th e fold. A Roman matron 

impregnated by a non-citi zen o r a slave bears a non-citizen or slave, not a 

citizen; a jell'ish woman impregnated by a gentile or a slave bears a 

11w111zn, a citi zen of impaired sta tus. 

Although it is generallr ve ry difficult to prove the influence of one 

legal sys tem upon another. here the e,·iclence is rather st rong. The 

Roman law. ,rhose principles are clearly attes ted in republican times, 

antedates the ea rlies t a ttesta tio n of th e rabbini c law. Th is suggestion 

accou nts for the phraseologv of the Mishnah as well as its dominant id eas. 

It takes serioush- the ~lishnah's explana tion of itself, since the ~lishn ah·s 

notion or ·'potemial to co ntract a 1·,dicl marriage·· seems to renect the 

Roman noLion or ro1111biu111. It a lso is econom ical. since it accounts at once 

for both hak es o f"tli c rnatrilineal principle. Perhaps, then. the matrilineal 

principle emerccl rabbini c.) uclaism rrom Roman lall'. 111 

\I. For a n::1clahle in1 rod 11t I ion 10 1 he Ro111.1n lq~i,la1 ion ,n·.J 01111 Crook. J.1111·,1111/ I.if" 11/ lfo1111· 

( Ithaca: Cornell. I !lli,). pp. :{(i.ti~ , .. I ht· l..11,· olS1:11u,··i. c,p. -111 --1 I . 
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tion_ i:i The offspring or intermarriage "·as a conceptual problem \,·hich 

required a solution. 

Co11c/11sions 

The transition from biblical patriliny to mi:hnaic matriiiny can not be 

elated before the period of"the l\lishnah itself. ln all likelihood the transi

tion was occasioned by the influx or Roman ideas and b)' the growth or 

the rabbinic interest in mixtures of all sorts. The transition \\'as al o facili

tated b~· the emergence in the first ce ntury BCE and the first century CE 

or I he idea that a gentile woman "converted·' to Judaism not through mar

riage with a .J e \,·ish husband (as \\'as the practi ce in biblical times) but 

through a separate ritual (immersion in \\'ater). The matrilin ea l.principle 

presumes that the J e \,·ishness or a " ·oman born a gemile can be deter

mined \,·ithou t reference to her Jewish husband. If she co1wens to 

.J uclaism. her children are .J e \,·ish: if she does not. they are gentiles. There 

is no eYidence that th e matrilineal principle was introduced in response to 

any particular social need . 
Does this reconstruction ha\·e implications f"or contemporar)' prac

tice? Does it strengthen the hand ofthose \\'ho wish to reject or reform the 

matrilineal principle or comemporary Halaka? I am not speaking to those 

funclamemalists \\'ho believe that all of rabbinic law was revealed to l\Iose 

at Mount Sinai. because they, in principle, oppose both historical scholar

ship and halakic reforms. 1 am speaking to those who accept, as I do, a 

modern , historical approach to Jewish tradition. Doe my analysis have 

Halakic implications? 
The answer i no. Jewish la\\', like other legal systems. is based on 

precedent, and what the historian can contribute to Halaka is the collec

tion or precedents and the analysis or legal history. But history and 

Halaka arc autonomou disciplines. each \\'ith it own method.- , 

assumptions. and goa ls . and the histo rian ca nnot tell the jurist \\'hich pre

cedent to follo\\' or \d1ich decision to adopt. The modern jurist \\'ill. or 

course, consider the data pro\·icled by the historian. the sociologist, th e 

econom ist. the politician. etc.. but it is the jurist \\'ho makes the decision, 

and he makes hi s decision in accordance \\'ith his O\rn legal philosophy. In 

it · imcrprctatio n or the Constitution the Supreme Court co nsiders . but is 

not bound b>·· the original meaning of' the document in its I Rth century 

contex t. The jurist seeks to determine th e l,m, the historian seeks to 

determine the truth. The L\\'O need not coincide. 

1:;_ ,l.iu ib \"eu,11c1._/11d111,111: t/11· J·:,,11/l'llu' 11/ t/11· .\/ 1,l11lf1h (Chirag-o: l"ni,Trsi1,· ol"C: hica~o. 

I !IX I). pp. '.!.°i ti-:!71l. 



i Orthodol! rabbi . appeals 
! to CCAR to reconsider 
.! 

by Rabhi Emanuel Feldman 

The PR release from the Reform 
movement, which appear.ed in the 
Jan. lJ Southern /sradite attempts 
to justify its radica l break from · 
the laws of matrilincal descent by 
wrapping it in a rnantle of biblical 
scholarship. 

An unsuspecting ·reader could 
. well assume that, after J~Qg years 
of Jewish law, in which the mother 
alone determines the child 's 
re ligion, Reform has suddenly 
discovered that thi s has all been a 
mi ~take, and that the father is also 
the: determiner. A new reading of 
Jewish law is now presented - one 

t which apparently eluded such 
figures as Akiba, Hillel, 
Maimonides, Nachmanides, 
Rashi, the Vilna Gaon, the Baal 
Shem Tov; and escaped the minds 
of such pre-eminent contemporary 
authorities in Jew is h law as Rav 
\1oshe' Fe_instein and Rav Joseph 
8. Soloveitc~ik. 

Not only are we now informed 
'that these great schola rs did not 

now elementary Bible transla
tion , that they overlook--;;iobvious 
small rabbinic source material; we 
a lso are told that the Talmudic 
sages themselves, in underscoring 
the matrilineal principle, "do not 
follow bibli ca·l practice or 
observance." Who does follow 
biblical practice· and observance? 
Only the Reform movement, 
which claims that, in this break 
with classica l Jewish practice, they 
are on "legitimate grounds." 

Sadly, the article betrays an 
unfamiliarity with Jewish legal 
procedures and principles. Firstly, 
Ta. , . , : .. L 1 - - - - L _ • . ~ "T ' I . ,. 

\ '".1,.,.l.. __ ,.._ ;• ':. ... \, , . ' . ' 1. • -~~ ,.- · v- • •• - . 

which occurred pi ior to Sinai is which they di sca nkd long ago as 
, not a basis for Jewi~h _11_w . Proof- being irrelevant. Now halacha h is 
texts trom the narrati ve!; ol pre- apotheosi1.cd -- resurrected in J.'. 
Sinaitic persona lities have no order to justify their actiun.s...__!hcy, ,. 
bearing whatsoever on halachah. _should have hctded Isaiah 1:2:' • -
Sece>n~ Iy, onc_e a legal_ r~ii-;;g is ~-.'t: ,/ fn_'. ~fth_i~ there is one bit of:; - ' 
established 111 Judaism, any ·macahre humor: if Jewish law had 
deviant gractice has no ltgitimate insisted that the religion of the ., 
grounds at ~ali-'-eve~ \f, by· some child is determined by the father ., ___ .,.. · • .• · . ._ ........ . · .. . .. - ,,..,,..,.. 
tortuou~ i;easornng, it might have and not ·the mother, one can only 
some)~9 latcd'pi-c~Si'r\aiiic bibli"'c~I imagine the hue and cry of the 
basis'. 'A~--Amc,:;~an' c;ti?.C~ --who Reform movement for equality of 
follows tl~e n'i°inority vi'~~/ in a 5-4 the sexes, and their push for 
Supreme Court decision may recognition of the mother and for 
claim "legitimate grounds"- after ·matrilineal descent...lronic, is it 
all, four legal ·scholars a-gree with not, • that 'in the area where 
him- but he is nevertli e'less in halachah gives predominance to 
violation of the law of the land. the woman, Reform leaps in and 

✓ • ' , . ( 

Reform evidently has its own 
reasons for breaking once again 
with Jewish law. By admitting as 
Jews those whose mothers are not 
Jewish , Reform leadership, in one 
fell swoop, increases its ranks, so 
dangerously depleted by it_u_e!f
e_ngineered. __ assimilation .:: r~ and 
interm~i:Iiage. processes. 

But it was to be expected: the 
• same philosophy which in the past 

declared that B~~lj n -~as 
Jerusa lemr., Y-'.h_ic~ gave -~P._~11 h~pe 
of ever return mg • fo a J ew1sh 
homeland, and which ddeted all 
references to Zion from its 
prayerboo)c. - - t}lat th is sa1n,e 
mi;l<!_g,t nc;w· iurmi' its."b.i~k once 
aga in on Jewish law slwuld come 
as no surprise. 

What is m0st surpris in g , 
howe-ver, is the fa ct that the 
Reform movc:m..:nt 1.w w trie,s to 
jusiify its hrcak with hal;;c:hah by 
citing the very same das,ic 
halachic sources which they hav~ 
hist o ric,illy disregarded , which 

tries to take her:Jeg_alJig!!t~ away_ : ', 
from her. .:.~ _, .:.u 

The press is not the place to 
argue Jewish law, but in fairness to 
your readers, they should know 
that Jewish law is crystal clear on 
matrilineal descent. The Mishnah 
in Kiddushin J: 12 clear1y ·s1ates the 
fact that the chilcLfollows- the 
rel_igion_of the.mother; the Talmud 
1 n Kidd us hi n J>_8_b_ ci t..o s 
Deuteronomy 7:J __ a~. _s_uppo_rt_ for 
this-::-IaW.: Yebamot 45b similarly 
underscores the malT: lineal law. as 
does Gittin 23b. And Maimonides 
in his - monumental Law Code, 
/Jur~i Biah, 15:9, establishes th ~ 

< '. m:i.tr:!ir~tal i,fo;j c:!icarly as a basic 
principle of Jewish law. 

If. as thc article's author would 
have us hdieve, the matril ineal 
descent began only in the times of 
Ezra, how is it that the Talmud in 
Baba Kamma 82a, when it lists the 
·to major enactments o('c:zra, fails 
tl' . ;;,:: nt ion 'the matrilin.:al matter 
whal,;ocvcr. Surely sud1 a major 

.. ''"" • .. ,: . . .1.1..1 . ':..-J 
Most tragic of all is the fa ct that J , · 

henceforth, Conservative and :.:; 
Orthodox Jews must be very wary 
when their youngsters date 
Reform Jewish -youngsters - -for 
perhaps the Reform youngster's '/ i 

mother is not a Jewess, and by 
Jewish law, neither is the child. 
Chilt.lren brought up believing that 

• ·· they are full -fledged mt:ri1h..:rs of 

r;:;~ 

the: Jewish people will discover as 
they approach marriage that the: 
bulk of the Jewish people does not 
recognize their Jewish status
with implications of tragedy and 
destructiveness which are beyond 

belief. In the past 2,000 
years, no single act of any-Jewish 
movement has had more potential 
for creating greater divisiveness 
among Jews. This is a devastating 
act of disu_nity which is being 
perpetrated by the Reform 
movement, a step which even the 
early radical reformers never took . 

We can only pray that Reform 
will reconsider this hasty action, 
and will rejoi11 the two-thirds of the 
Jewish people who look on in• 
horror as it moves to detach itself 
from Am Yisroel. I appeal to all of 
our brothers and sisters in the 
Reform movement to urge that 
th is ill-advised, tragic step • be 
t<-scinded in order to pren:nt 
irreparable harm G-<l forbid to 

js.·ta/1 Yisroel. • • ' ,.__ -~------ --------
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r RABBIS · FRCM THREE BRAI\K::HES OF JUDAISM DEBATE 

PA'rRILINEAL ISSUE /IT AJCONGRESS SYMPOSIUM 

NEW YORK - Reform Jewry's decision last spring to give paternal descent 

equal weight with maternal lineage in determining Jewish identity was defended here 

by a leading Reform leader. 

Rabbi Alexander Schindler, president of the Union of lmerican Hebrew 

Congregations, told an American Jewish Congress sym:r:osiun (Jan. 11) that the 

patrilineal decision attempts "to contain" the decline in Jewish mrnerical strength 

caused by the high rate of intermarriage "and, if :r:ossible, to convert that loss 

into a gain." 

However, the patrilineal descent p::>licy set forth last March in a resolution 

passed by the Central Conference of Jl.rnerican Rabbis -- a Reform organization --

was sharply criticized by another speaker at the sym:r:osium, Rabbi Irving Greenberg, 

a well-known Orthodox rabbi woo is president of the National Jewish Resource 

Center. He said the Reform movement's decision to reverse tradition by giving 

patrilineal ard matrilineal descent equal weight was a "triumph for ethics, 

feminism, sociology and Americanism" but a "defeat for Halacha and the totality of 

the Jewish P=Qple." 

Rabbi Greenberg called the patril ineal decision "a corruption, rot a reform." 

~ said it was "a move to dismiss the significance of biol03y' in determini ng 

Jewishness and to make Jewishness "totally volitional." He termed it a "betrayal 

of ultimate Jewish values" ard "enormously costly." 

Rabbi Greenberg noted that a study of mixed marriage families by Brooklyn 

College sociologist Eqon Mayer sU3gested that when a parental act of conversion to 

Judaism takes place, there is a 45 percent likelihood that a mixed marriage child 

will aloo intermarry -- a percentage about equal to that for children in families 

where 1:oth parents are Jewish by birth. But when the non-Jewish s:r:ouse in a mixed 

marriage does not convert, the likelihood that the children of such a union will 

intermarry jumps to 92 percent, Rabbi Greenberg said. 

(more) 
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fe charged that a patrilineal descent rule reduces the incentive for 

conversion among non-Jewish rnothers by automatically granting Jewish status to 

their children through the Jewish spouse. 

A third participant in the symposium was Fabbi WJlfe Kelman, executive vice-

president of the Rabbinical Assembly, a Conservative body. fe acknowlErlgErl his 

personal support for the extension of Jewish identity on a patrilineal basis but 

noted that his organization ha::3 defeated past efforts to introduce sudl a 

resolution. The reason, he noted, was Judaism's traditional "deep-seated 

repugnance to intermarriage" am the ensuing fear that intermarriages v-Duld be 

encouraged by a patrilineal r ule. 

The symposium, which was held at A.JCongress' nation·a1 headquarters, took place 

before an invited audience of some 50 rabbis, biblical scholars and Jewish leaaers 

representing the various branches of Judaism. 

In his presentation, Rabbi Schimler said that the matrilineal principle has 

not existed throughout Jewish history. "()lite the contrary, there was a time in 

Jewish life when the patrilineal principle was dominant, when children were 

considered Jewish primarily because their fathers were Jewish even though their 

mothers were not," he pointed out. 

He said that while Jewishness automatically has been conferred through 

genealogy, under Reform Judaism's new guideline "genealogy is not enough." It 

specifies that Jewishness cannot only be presumed but "must be expressed in some 

concrete way through an involvement in Jewish life am the willingness to share the 

fate of the Jewish people." 

Rabbi Schindler said that the patrilineal descent ruling does not alter 
Reform Judaism's opposition to intermarriage, but merely recognizes tl-E reality of 
such unions. "Just because we OHXJSe intermarriage does not import that we 
therefore have to reject toose woo intermarry," he said. Suen a view sees Judaism 
as being "inclusive" rather than "exclusive," he added. "We will remove the 'not 
wanted' signs fran our synagogues." 

Rabbi Schindler also argued that the patrilineal resolution does not attempt 
to rule out the significance of biology in determining Jewishness but attempts to 
include the biology of the father as well. "Why should the biology of the mother 
be rrore important than the biology of the father?" he asked. 

Rabbi Greenberg predicted that the patrilineal resolution v.Duld increase 
divisive tensions between the Orthodox and Refonn branches. Cne oolution, he said, 
is a "dialogue" between the various segments of Judaism to attempt to seek 
agreement on a canrron policy to govern conversions. 

Rabbi Kelman said, "'!here is no reason or prospect to think that Conservative 
Jooaism will change its view in favor of a patrilineal descent policy in the 
foreseeable future." 

Chairman of the symposium was Fabbi William Berkowitz, chairman of AJCongress' 
Canrnission on law and Social Action. 'Ihe meeting was openErl by AJC'ongress 
executive director Henry Siegrnan. 

IEL:rk-011684 
AJ:RN:WO:O:R 
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Rabbi Schindler's sermon 

Although it is treacherous to compose editorials 
based on news reports of speeches without having 
the full text available, yet froll\ what we can read 
about the sermon of Rabbi Alexander Schindler at 
the Friday nightr seryices .of. _the the. :.C:en_tr~j 
Conference of American Rabbis in Cincinnati; .lie , 
was issuing a warning over the seeming return of 
Reform to the center in American Judaism. That 
means, if we interpret Rabbi S<,:hindler correc:tly, 
that he sees and issues a caution against, as wmild 
any acute observer of American Judaism, Reform 
beginning to insti~utionalize . a return to greater
observance of . ritual. The pendulum has swung 
from the {erimeter towards the center. One 
evidence o it at the centennial convention of the 
CCAR was the speech by the .retiring president, 
Eugene Lipman; who happens to be opposed to 
patrilineal descent and would repeal it did he have 
such power, although as .. president h_e was 
obligated to supporfit. . .. . .-

It was only a few years ago that Rabbi Schindler 
in a major address to his own Union of American 
Hebrew Congregations called for a return to 
assumption by Reform of basics of Judaism. That 
cry came from his heart, but it did not lead_ to any 
abrupt action on the part of his ··cons'tituents, 
although' it most assuredly did add weight' fo1 th~ 
continuing· accc;>D)mqdatlon ·to more ritual as · 
~ttendance today-1.a~ ;any Reform servjce ,~most 
anywhere in Amerlc,a wilh .testify. In fa~ Hebrew 
now· occupies as.much.,ft,le =in•~ ,service 
as its absence,a -few..years,agclifeveal~exactly the ·~ 
~pposite. ~en }1.~~w. JYjlS'::'illmo,s~ ~n-exist~lli, ~ 
in the Reform service, Reform• had' a need, which 
was :'. to validat~\ its •• position • of modernizing 
Judaism. That .need not orily no longer ·exists, b~t 
the' extremes to which Reform went ..:,;_ there were 
a few large ., teuii?l.~s . whitj.t ' dropped · Satu,rday. 
services in favor .of Sunday services - have. lo!lg! 
been recognized · as inimiqu to Jewish continuity. 

In Indianapolis, which is hardly atypical, any 
member of the city's Conservative
Reconstructionist congregation can feel very much 
at home at services at the Indianapolis Hebrew 
Congregation, which is Reform and which has,
with only minimal _criticism, introduced Hebrev,r 
throughout the service. 

There are valid concerns about the future of 
Judaism in Atjierica, but there is hardly any 
problem with a return to observance. At one time, 
it was • practically a crusade among the 
intelligentsia to divest Judaism of "superstitions" 
and outmoded beliefs. Today there is no place in 
American Jewish life where such a view _has any 
currency and in fact it probably never occurs to 
present-day Reform Jews to challenge the 
reinstitution, if not the actual institutionalizing, of 
ritual. 

Does that make Reform now Orthodox? 
Of course not. 
In fact, the Orthodox·have not as yet recognized 

what is taking place in Reform and still harbor the 
bitterness against R~orm as if we were still in the 
1930s when God was being ridiculed everywhere 
and not only in Jewish circles. • 

But that is aside from the point. .. 
There is a trend in Reform, and it is undeniable. 

It also is a sign of strength, not weakness. • 
. We would be happy to conside{ publishing the 
full text of Rabbi Schindler's sermon, for it well 
could be that- the reports Qf it do a. disservice to 
both him and to the wing of Judaism he so ably 
represents. • ... ·.: - • 

July 5, 1989 PaJ(e National 2 
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10pen letter to Davi<;!, my Orthodox friend ;i~;iE;f.~;:;i~:t::i~~:£~€~ 
[ · ] d" · d" · • / h" • • explains this m great detail. , "Reform Movement will not repu 1ate 1s our Reform tra 1t1on. ~ pro 1b1t1on. • • • d f tt k"n the Reform Move-

~:.. By Rabbi Harry Manhoff its decision.,. As a case in point, David, you chal- David, if you want to accept the belief Instea . ~ a ~c 1 ~ed charges that 
-~ In this case the decision to which you lenged Rabbi Schindler's use of Joseph's in the revelation of the Oral Law on Mt. m~nt wit bb~n ouJ rm intermarriages 
~ A s a close friend ofmy colleague, refer is the so-called Patrilineal Descent marriage to Asenath as an example of Sinai, I think that it is fine/or you. But I :eform ra is ~ 0 their boards of 

- ~ Rabbi David Eliezrie, I most ruling. But it does not matter about patrilineal descent in the Torah. Paren- hope that you will think that it is equally ~e to p:;ss?Je 1 ro~ •oin the Board of 
~ respond to his commentary titled which of the long list of differences theticaly you note that Asenath was Din- fine for me to believe that the Oral Law direbcbt~r, . advt ' p easd 1.Jsten to your non-
~ 1 b Th A D" • • b d J • h" Y • f • b bb" • • db G d Ra is Sit own an 1 
~ :•Vfe Are One Peop e, ut ey re 1v- between us thadt y

O
ouharde wJntdm~ a o~

1
t
1 

ah's . daughter aAn ewh1s • ofur m ohr- ~as w~1tten y ra . his as msp1dre y o Orthod~x colleagues and work together 
"J idmg Us." . today. In the en , rt o ox_ u aism w1_ m~t,on about s~nat comes rom t e m vano~s ages, wit new an necessary 

O 
avoid the r~ hesied cataclysmic split. 

Dear David: only accept Reform Judaism when 1t Pzrke deRebbe Elzezer (Chapters 37 and changes m each age. t d f t pk" Rabbi Schindler's 
"i-:. The time has come for both the Reform becomes Orthodox Judaism (or when 38) and certainly not from the Torah as Don't agree with me, but allow me the In~dtea bol a adc ienlgl-respected scholar- \ 

"all Ch d ·11· d • ·f • • • • • h bel. f cons, era e an w and Orthodox, espec1 y aba , to Reform Jews are w1 mg to onate to God given, even 1 1t was given ma senes ng t to my 1e s. 1 h" 
1 

, t ether once again as we 
,. stop the public accusations and counter- Orthodox programs, ie. Chabad drug of inspirations instead of a single revela- While "Ezra refused to bend to the . s ip, de~ds come ogn gi·ve our children as ' 
~ • • h • h • • • • ) • h "d h • • • d f h" • " h l f h B'bl ' once 1 so we ca - ,', accusations regardmg w o 1s or w o 1s rehab1htat1on . t10n, see t e m1 ras as poetic mter- wm s o 1s time, sc o ars o t e 1 e ' h to Judaism as they will 

~~ not splitting the Jewish people. What we On the other hand, Reform Judaism is pretation. believe that the book of Ruth was canon- ma~y a~r~~~e;swill find one that keeps i 
'- may only be doing, Heaven forbid, is always on the defensive, because as liber- In other words, the disagreement ized as a counterbalance to Ezra's ' n:e t_o tha J . h fold \ 
~ creating a self-fulfilling prophecy. als, we have been willing to accept other between Orthodox and non-Orthodox . demand to divorce non-Jewish wives. t ~ -m ; ~:iswhen ~ou came to my 
- '-~ Neither the Orthodox nor the Reform interpretations of Judaism as equally rabbis is not over "Who is a Jew," or The Bible does not know of Ruth's h nee, avi n'saw me bare-headed as I 

\. ~ will ever be willing to accept the other's valid expressions of our faith. Simply which interpretation is correct. Rather, immersion in the mikvah to convert to ome, yo<lur
1 

som painting a ne,·ghbor's 
'--.:)- • • • • • • • • f • • f returne ro mterpretatlon of Judaism m its entirety, stated, no Orthodox group can ever the disagreement 1s over the source o the Judaism according to the Halacha, be ore h y on said· .. Abba I thought 

• h • h diffi l"d h • • • • f T h h b" h h f h ouse. our s • ' \ , , andnowist etlmetoacceptt e eren- accept as va 1 anyot er mterpretation, mterpretatlon o ora . . s egave irt tot eancestorso t emes- "d h . a rabbi" You answered: 
\~ ces and live witp them. where~ any liberal group must accept No one can live by the agricultural sianic line. Rather, see the brilliant piece r~u ~ai b : ~s •s a rabbi for a different 
~ I may be a Democrat and David, you the validity of other interpretations. social laws of 3,000 or 4,000 years ago. I of inductive reasoning in the Zohar Cha- e is, -~ ; Jews ,, 
~ may be a Republican, but we do not read I intentionally refer to Orthodox and do not "seethe the kid in its mother's dash Ruth, 180-182. cor~U~l ho ·sh th~t memory as a great 
-~ each ~ther out of American ".citizenship. Re~orm Judaism as interpretations ofour . milk," because I don't have _go~ts or kids. _Da~id, your k~ow_ledge_ o~. t~e "deter- . s 

0
~ l~v:r~hat shall always bind us 

~~ To this day I can not understand why hentage. It may be very hard for the Instead, I keep kosher, which 1s the rab- mmat1on of Jewish identity 1s, as you Slgn h if we don't always agree. 
( "'\::;::· you, my good friend, are willing to accept . Orthodox to understand this, but their binic interpretation of the meaning of the wrote, "learned directly from," but by to,et '::'' eve; David if your daughter 
~ a split in the Jewish people because the tradition is as much an interpretation as threefold repetition of this Torah Continued on Opinion D fall: i! l~v~ with my s~n. somewhere they. 

will find a rabbi who refuses to accept the 
division of the Jewish people, and they 
will get married. I hope that they will feel 
comfortable to come to either of us as 
rabbis and more importantly, that we 
will a~cept tneir respective choices with 
love and pride. 

Fondest regards to Stella and the 
hildren. 

Harry A. Manhoff 

□ Harry A. ManhoffisrabbiofCongre
gation Beth David in San Luis Obispo. 
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Mrs. Agnes MacIntyre 
766 East Buckeye Street 
Deming, N.M. 88030 

Dear Mrs. MacIntyre: 

April 10, 1984 

Rabbi Weiss of El Paso has forwarded to me your letter of April 2. 
It was good of you to write and share your thoughts and your back
ground with me. I was deeply touched by your words. 

You may be interested in reading my statement on Patr~lineal Descent and I enclose herewith a copy of remarks I madr'tn 1§ 2. You should .... 
also know that in March of 1983 the Central Conference of American 
Rabbis (the membership body of American Reform rabbis) voted on the 
matter of Patrilineal Descent affirmatively. What has been accepted 
informally in the past has now been formalized by our community. Thus, 
my personal views are no longer merely that, they have been accepted 
by American Reform Judaism. 

With repeated thanks to you for writing and with every good wish, I 
am 

Sincerely, 

Alexander M. Schindler 

Encl. 
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HERMAN E. SCHAALMAN 
Rabbi 

MEMJRANDUM 

8mattueQ CottgftegaHott 
5959 Sheridan Road 

a, Thorndale AfJernu 
Chicago 60660 

(312) 561-5173 
April 13, 1984 

TO: 

FRa.t: 

MEMBERS, PATRILINEAL C(M.1ITTEE 

RABBI HERMAN E. SCHMLMAN 

Just for your infonnation, the enclosed Resolution will 
be proposed to the Resolutions Corrnnittee for submission 
to the Conference at its forthcoming Grossinger Conven
tion. 

If you have any connnents, please let me have them. 

A joyous Pesach to you. 

HES:sgk 
Encl. 

,,._ 



Rabbi Herman E. Schaalman 
Emanuel Congregation 
5959 Sheridan Road 
Chicago, Illinois 60660 

Dear Heman: 

April 19, 1984 

Two comments regarding the resolution which you circulated: 

1) Who authored this resolution? Who is submitting it? How did it get to you? 

2) Our Committee, led by its chairman ought to oppose this resolution, both on the Resolutions Committee and on the floor, for the following reasons: 

a) It is premature; the fuller impact of our decision on the Jewish world can scarcely yet be determined. 

b) It is redundant. Our present Committee was constituted to do precisely what this resolution calls for. 

c) Equally redl.llldant is the granting of the right of each colleague to interpret this report as his conscience dictates. That is a given in our Conference. 

Hope you had a pleasant Pesach. 

Affectionately, 

Alexander M. Schindler 

cc: Members, Patrilineal Committee 
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PATRILINEAL DESCENT 

WHEREAS the 1983 Report of the Committee on Patrilineal 
Descent on the Status of Children of Mixed Marriages has 
been the cause of much controversy in the Jewish world 
and because it has been the occasion of the disruption 
of intra-communal relations in many places: and 

WHEREAS the adoption of this Report has been subject to 
much misinterpretation and confusion due to inaccurate or 
misleading press coverage and perhaps to dispute~ as to 
the meaning and significance of the Report within the 
Conference 
BE I'f RESOLVED 
THAT the Central Conference of American Rabbis r equests 
of the President of the Conference 

1. A report on the effect of the adoptibn of this Report 
on relations between the Reform movement and the rest of 
the organized Jewish world: 
2. A report on the impact of this Report on Reform Jewry; and 
J. A reconstitution of a committee to study 

a. the impact of the Report 
b. the possibility of modifications, clarifications, · 
or rescission, of the Report. 

AND BE IT RESOLVED 
THAT The Central Conference of American Rabbis affirms the 
right of each colleague to interpret this Report and to make 
rabbinic decisions in matters of personal status according 
to the knowledge, understanding and conscience of the individual 
rabbi. 
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V QUESTION: 

PATRILINEAL & HATRILINF.AL DESCENT 

What are the origins of matrilineal descent in the 

Jewish tradition; what halakhic justification is there for 

the recent Central Conference of A~erican Rabbi's resolution 

on ~atrilineal and patrilineal descent which also adds various 

requirenents for the ,.establishnent of Jewish status? 

ANSWER: We shall deal first with the question of matrilineal 

·and patrilineal descent. Subsequently we shall turn to the 

required positive "acts of identification." 

It is clear that for the last two thousaqds years the 

Jevish identity of a child has been determined by matrilineal 

descent. In other words~ the child of a Jewish mother was 

Jewish irrespective of the father (Deut 7.3,4; ~ Kid 3.12; 

Kid 70a, 75b; Yeb 16b, 23a, 44a; 45b; A. Z. 59a; .:!_. Yeb 5.15 

(6c); 7.5 (8b) .:L_ Kid 3.12 (64d); Yad Issurei Biah 15.3f; 

etc.). The Talmudic discussion and that of the later codes 

indicated the reasoning behind ·this rule. 

The rabbinic decision that the child follow the 

religion of the mother solved the problem for offsprings from 

illicit intercourse of unions which were not recognized, or 

in which pater~ity could not be established, or in which the 

father disappeared. This practice may have originated in the 

period of Ezra (Ezra 10 3: Neh 13.23ff) and may parallel that 

of Pericles of Athens who sought to limit citizenship to 
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a Jew and willingly changed his religion" (Law of Return 

Amendnent fi2, :fl:4a, Harch, 1970). This meant that a dual 

definition (descendents from Jewish mothers or fathers) has 

remained oper a tive for immigration into the State of Israel. 

The decision of an Israeli Court 1s a secular 

decision. It is, of course, not d~terminative for us as 

American Reform Jews, but we should note that their line of 

reasoninB is somewhat similar to ours. We also see 

flexibility to meet ne~ problems expressed in these 

decisions. 

For the reasons cited in the introduction to the 

Resolution, those stated above and others, ~e have equated 

matrilineal and patrilienal descent in the determination of 

Jewish identity of a child of a mixed marriage. 

Now let us turn to the section of the resolution wich 

deals with "positive acts of identification." There are both 

traditional and modern reasons for requiring such acts and 

not relying on birth alone as follows: 

1. We do not vie~ birth as a determining factor 1n the 

religious identification of children of a mixed marriage. 

2. We distinguish between descent and identification. 

3. The mobility of the American Jews has diminished the 

influence the extended family upon such a child. This means 
that a significant informal bond with Judaism which played a 

role in the past does,not exist for our generation. 

') 
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We should contrast the rabbinic position to the earlier 

Biblical and post-Biblical period. · It is clear that 

patrilineal descent was the primary way of determining the 

status of chldren in this period. The Biblical traditions 

and their early rabbinic comnentaries take it for granted 

that the paternal line was decisive in the tracing of 

descent, tribal identity, or priestly status. A glance at 

the Biblical genealogies makes this clear. In inter-tribal 

marriage paternal descent was likewise decisive (nu. 1.2 

l'mishpehota~ l'veit avotam); the line of the father was 

recogniz e d while the line of the mother was not (mishpahat av 

keruyah mishpahah, mishpahat ~ ena.b_ keruyah Mishpahah 

109b, Yeh. 54b; ~ Nahalot 1:6; etc.). 

B. R. 

We should also recognize that later rabbinic tradition 

did not shift to the matrilineal line when conditions did not 

demand it. Therefore, the rabbinic tradition re~ained 

patrilineal in the descent of the priesthood; it was and 

remains the male kohen who determines the status of his 

children. The child is a kohen even if the father married a 

Levite or an Israelite. Thus lineage was and continues to be 

determined by the male alone whenever the marriage is 

otherwise proper(~ Kid 3:12 

Deah 245.1). 

Kid 29a; Shulhan Arukh Yoreh 

If a marria g e is valid but originally forbidden, 

(marriage with soneone improperly divorced, etc.), then 

the tainted parent, whether mother or father, determines 
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lineage (Kid 66b; Shulhan Arukh, Even Haezer 4.18). The same 

rule applies to children born out of wedlock if both parents 

are kn ·own. 

Matrilineal descent, although generally accepted for 

the union of a Jew and a non-Jew, has rested on an uncertain 

basis. Some have deduced it from Deut. 7.4, others from Ezra 

9 and 10. Still others feel that the dominant influence of 

the mother during the formative years accounted for this 

principle. A few codern scholars felt that the rabbinic

·statement followed the Roman Paulus (Digest 2.4f), who stated 

that the Daternity was always known while paternity was 

doubtful; this, however, could be extended to the offspring 

of any parents. Shaye Cohen has also suggestec that the 

rabbis may have abhored this type of mixture of people as 

they felt negatively toward mixtures of animals and 

materials. A full discussion of this and other material may 

be found in Aptowtizer's "Spuren des Matriarchats 1m 

jUdischen Schrifttur.1 11
, Hebrew Union College Annual, vols. 4 & 

5 and Shaye J. D. Cohen's "The Origin of the Hatrilineal 

Principle in Rabbinic Law", Judaism, Winter 1984. 

We should note that the Karaites considered the 

offspring of a Jewish father and a Gentile mother to be a 

Jew. It is, however, not clear from the sources available to 

me whether the conversion of the mother to Judaism may not 
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have been irr,plied (B. Revel, "The Karaite Halkaha", Jewish 

Quarterly Review III, pp. 37Sf.) 

debated. 

The matter continues to be 

These discussion show us that our tradition responded 

to particular needs. It changed the laws of descent to meet 

the problems of a sp~~ific age and if those problems 

persisted, then the changes remained in effect. 

The previous cited material has dealt with situations 

entirely different from those which have arisen in the last 

century and a half. Unions between Jews and non-Jews during 

earlier times remained rare. Furthermore, the cultural and 

sociological relationship with the people among whom we lived 

did not approach the freedom and equality which most Jews 1n 

the Western World now enjoy. 

We in the 20th century have been faced with an 

increasing number of mixed marriages, with changes 1n the 

structure of the family, , and with the developnent of a new 

relationship between men and women. This has been 

reflected in the carefully worded statement by the Coramittee 

on P3trilineal Descent (Jacob, American Reform . Responsa, 

Appendix). 

We may elaborate further with the following statements 

which reflect the previously cited historical background, the 

introduction to the resolution as well as other concerns. We 

shall turn first to the question of descent and then to the 

requirement of "acts of identification." 
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1. In the Biblical period, till the time of Ezra or 

beyond, patrilineal descent determined the status of a child, 

so the children of the kings of Israel married to non-Jewish 

wives were unquestionably Jewish. This was equally true of 

other figures. Furthermore, our tradition has generally 

determined lineage (yihus) through the father, i.e., in all 

valid but originally forbidden marriages. This was also true 

for priestly, Levitical and Israelite lineage which was and 

remains traced through the paternal line (Nu. 1.2, 18; Yad 

Hil. Issure: Biah 19.15; Shulhan ·Arukh, Even Haezer 8.t)_. If 

a marriage was valid, but originally forbidden, then the 

tainted parent (mother or father) determined status (Kid 66b; 

h ~. Even Haezer 4.18). The same rule applied to children 

born out of wedlock if both parents were known. 

Yihus was considered significant, especially in the 

Biblical period and long genealogical lines were recorded; an 

effort was made in the time of Ezra and, subsequently, to 

guarantee pure lines of descent and precise records were 

maintained (Ezra 2:59ff; genealogies of I, II Chronicles). 

An echo of that pratice of recording genealogies remained in 

the Mishnah and Talmud despite the difficulties caused by the 

wars of the first and second century which led to the 

destruction of nany records(~. Kid 4.1; Kid 28a; 70a ff). 

In the Biblical Period, and in some instances later, lineage, 

vas determined by the father. 



2. Mishnaic and Talmudic aut~orities changed the 

Biblical laws of descent, as shown e~rli e r in this responsun, 

as well as many others when social or reli g ious conditions 

warranted it. Family law was chan g ed in many other ways as 

demonstrated by the l a ws of ~arriage. For exa mple, the 

Talmudic authorities validated the marriage of Boaz to Ruth, 

the Moabites, despite the strict ruling against such 

marriages (Deut 23.4); they indicated that the Biblical rule 

applied only to nales, not to females (Yeb 76b ff). 

Earlier, the Hi shnah (Yadayim 4.4) · claimed that the various 

ethnic groups had been so int e rmingled by the invasion of 

Sennach e rib that none of the prohibitions against marriage 

wi t h nei g hboring people rem a ined valid. In this instance and 

ot h ers similar to them, we are dealing with clear Biblical 

injunctions which have been revised by the rabbinic 

tradition. - we h a ve followed these examples in our own 

revision. 

3. The Reforn movement has espoused the equality of men 
I 

and women, virtually since its inception (J. R. Marcus, 

Israel Jacobson, p. 146; W. G. Plaut, Th e Rise £1- Reform 

Judaism, pp. 252ff). As equality has been applied to every 

facet of Reform Jewish life, it should be applied in this 

instance. 

4. We, and virtually all Jews , recognize a civil 

marriage between a Jew and a Gentile as a marriage although 
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not giddushin, and have done so since the French Sanhedrin of 
1807 (Tama, Trnnsactions £i. the Parisjan Sanhedrin - Tr. F. 

Ken .. an, p. 155f; Plaut~ Cit., p 219). We are morally 

obliged to make provisions for the offsprings of such a union 

when either the father or mothr.r seek to have their children 

recognized and educated as a Jew. 

5. We agree with the Israeli courts and their decisions 

on the matter of status for purposes of l'am, the 

registration of the nationality of i~migrants and the ii~ht 

to immigrate under the Law of Return. Such rulings are 

secular in nature and do not bind the Israeli rabbinic 

courts, or us, yet they have far reaching implications for 

all Jews. In the Brother Daniel case of 1962, this apostate 

was not judged to be Jewish although he had a Jewish mother 

(1962-16-P.D.2428). The court decided that a Jew who 

practiced another religion would not be considered Jewish 

despite his descent from a ·Jewish mother. "Acts of religious 

identification" were determinative for secular purposes of 

the State of Israel. The c~urt recognized that this had no 

effec_t on the rabbinic courts; nonetheless, it marked a 

radical change which deals with new conditions. 

Earlier in March, 1985, the Minister of Interior, 

Israel Bar-Yehuda, issued a directive which - stated that "any 

person declaring in good faith that he is a Jew, shall be 

registered as a Jew." No inquiry about parents ~as 

authorized. In the case of children "if both parents 
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declare that the child is Jewish, the declaration shall be 

regarded as though it were legal declaration of the child 

itself" (S. Z. Abramov, Perpetual Dilenma, p. 290 ; 

Schlesinger~ Minister £1 Interior 1963 I - 17 P.D. 225; 

Shalit ~ Minister £1 Int e rior 1968 - II - 23 P.D. 477-608). 

This was for the purposes of immigration and Israeli 

registration. It represented the furthest stance away frou 

halakhah which any official body the State of Israel has taken 

in this matter. It remained law until challenged and later 

legislation replaced it. There have been a number of other 

decisions which have dealt with this ~atter. 

The current law passed in 1970 after a government 

crisis over the quest·ion of "Who' is a Jew" reads "for the 

purpose of this law, Jew rneans a person born to a Jewish 

mother, or who has become converted to Judfaism, and who is 

not a member of another religion" (''Law of Return -

Amendment, March, 1970 14b; H. D. Goldman, Israel Nationalitv 

Law, p. · 142, Israel Law Journ a l, vol. 5, fr2, p 264) • 

Orthodox efforts to change this to read "converted according 

to halakhah" have been defeated on various occa ·sions . . We 

should note that although the definition of a Jew was 

narrowed, another section of the law broadened the effect of 

the Law of Return and included "the child and grandchild of a 

Jew, the spouse of a Jew and the spouse of the child and 

grandchild of a Jew - with the exception of a person who was 
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4. Education has always been a strong factor 1n Jewish 

identity. In the most -recent past, we could assume a minimal 

Jewish · education for most children. In our time, almost half 

the American Jewish community remains unaffiliated, and their 
• 

children receive no Jewish education. 

For those reasons the Central Conference of American 

Rabbis has declared: 

"'The Central Conference of American Rabbis 

declares that the child of one Jewish parent is under the 

·presumption of Jewish descent. This presumption of the 

Jewish status of the offspring of any mixed marriage is to be 

established through appropriate and timely public and formal 

acts of identification with the Jewish faith and people. The 

performance of these mitzvot serves to commit those who 

participate 1n them, both parents and child, to Jewish life. 

~epending on circumstances, mitzvot leading toward 

a positive and exclusive Jewish identity w·ill include entry 

into the covenant, aquisitioo of a Hebrew name, Torah study, 

Bar/Bat Mitzvah, and Kabbalat Torah (Confirmation). For 

those beyond childhood claiming Jewish identity, other public 

acts or declarations may be added or substituted after 

consultation with their rabbi.'" 

October 1983 

11 
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Depending on circumstances, '· m1tzvot leading toward 

a positive and exclusive Jewish identity will include entry 

into the covenant, aquisition of a Hebrew name, Torah study, 

Bar/Bat Mitzvah, and childhood claiming Jewish identity, 

other public acts or declarations may be · added or substituted 

after consultation with their rabbi.'" 

October 1983 

Walter Jacob, Chairman 
Responsa Committee 



RA13Hl ALEXANUEI{ M . SCHINULEH e UNION OF AMERICAN IIEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE 

July 17, 1989 
14 Tammuz 5749 

Gabriel Cohen, Publisher 
The Jewish Post and Opinion 
2120 N. Meridian Street 
P.O. Bo x 449097 
Indianapolis, IN 46202 

Dear Gabe: 

NEW YORK. N Y 10021 12 12) 249 01()() 

I really don't want to engage in a public disputation with 

a colleague. It seems unseemly to me and I do hope that you 
understand my position and in understanding, forgive. But, 

on a personal level and not for publication but for your in
formation, l et me make the following points: 

A) JaLrilioeaJitx is not as consequential from a halachic 
point of view than is ·Reform's decision made over a hundred 
years ago n o t to require religious divorce . The former can 
be remedied throu g h a halachic conversion, the latter is ha
l ac hically irr e mediable since its consequence is bastardy . 
In other words, patrilian~lity is only one of scores of changes 
that Reform made over the decades which we would have to change 

in order to be accepted by the Orthodox, not in the least a

mong which is men and women sitting together at services, women 

readin g fr o th e Torah, which halacha can n e ver countenance . 

B) The Con serva tiv e mov e me nt hasn't adopted Patrilineality, not 
yet anyway, then why is n't the Conservative mov e ment accepted 

by the Orth odox? 

C) In a recent public statement, made after my CCAR Conference 

speech, Rabbi Moshe Sherer declared that even if we were to 

change our po s ition on patrilin ea lity we would never be accepted 

by the Orthodox. 

To all of thi s I only want to add that according to Steve Cohen' ~ 

studies some 85% of Am e rican Jews - lay l ea d e rs and many rabbis -

are now acc e pting of the patrilineal principle and would not bar 

their childr e n from marrying soneone who is defined as a Jew 
throu g h th e paternal line providing he or she lived life as a 

Jew. 
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Lastly, I don't think that there is a substantial rift be
tween Orthodo x and Reform except on a professional level, 
rabbi vs. rabbi, and certainly not on a lay level where sub
stantial harmony prevails . Ofcourse, I am not taking about 
extremes on either side but about the solid center and not 
about the Lubavitch or even the Satmer but rather about 
Yeshiva University, HUC-JIR and JTS and the congregations that 
relate to them. In fact, there is a good deal more disputa
tion within the movements than there is between them, note if 
you will th Satmer and Lubavitch cutting off each other's 
beards. 

Ip the past it was infinitely worse, note, for example , the 
dusputes between Hassidism and Misnagdism when the antagonists 
had each other put into jail, denounced each other to public 
authorities and what not and still the Jewosh world held. 

The real problems of Jewish unity have their locus elsewhere 
and center about the steps that Israel must take to resolve 
its dilemm a and the conflict in Israel has abso lutely nothin g 
to do with Or tho dox a nd Reform . 

Aga in, Gabe, all this is for your private information . 

With warm personal regards, I am 

Sincerely, 

Alexander M. Schindler 
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si~ty-seven percent of our respondents answered the quostion 
in the aff i rmative: yes, they would regard their own 
grandchildren as Jewish, even if the mother was not, ao long as 
the o ildren were raised 3ewish. Forty peroont of Con3orvative 
rabbis replied to this question in the affirmative and nearly 80 
peroent of Conservative lay pooplo roplied to the question in the 
affirmative. As one might e~poot, ah affirmative response among 
Refo%~ leaders and laity wao ~early universal. Among the orthodox 
just 7 percent of rabbis and 10 percent of the laity replied in 
tho affirmati c. It seams that as much as moat American Jews want 
Judaism to e ur~ive they want even more to see their own families 
continue as Jewis . 

~nyone is within his rights to assert, as doee Mr. Persons, 
th~t ~ trilineality iQ simply Uhacceptable," as a matter of 
religious principle, However, they should not delude themselves, 
much less ot~ers, that their opinions as are universally shared 
by their fellow ~ews -- just because lhey themselves have not 
personally met anyone who disagrees with them -- even when well 
substantiated facts prove to the contrary. Indeed, the only 
point Mr, Persons seem to prove on the $trength of his own word~ 
is that he s~eaks only to those people about the subject of 
"patrilineality~ who share hie opinion. Would we want to b e led 
by rabbis who also only speak to those wl1~ ~gree with them? 

I GuppOGC tho deeper and sadder qu~~~lon raised by Mr. 
Persons' letter is this: For someone who is so wllliny to write 
out of the Jewish fold so many of other p ople •s g~andchildren do 
facte matter at all? Or, does his own opinion reign supreme? 
How many Jew$ who do not share his vi~~s would Mr. Persons have 
to meet personally before recognizing their existence, much less 
tlie legitimacy or their views? 

Egon Mayer, Ph.D. 
Professor of Sociology 
BROOYLYN COLLEGE & 
Senior Research Pellow 
Center for Jewish Studies 
CUNY Grsduate School 
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A QUARTERLY JOURNAL -JUDAISM 
-----------------------------

15 EAST 84th STREET • NEW YORK, N. Y. 10028 • TR 9-4500 

Dr. Alexander M. Schindler 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, N. Y. 10021 

Dear Dr. Schindler: 

DR, ROBERT GORDIS, Editor 

DR. RUTH 8, WAXMAN, Managing Editor 

August 14, 

Thank yru very 11uch for sending us yrur contribution to the symposium 
on patrilineal descent. Yrurs is a very impressive, indeed eloquent, 
presentatiai of the problem and the solution being advanced by Reform 
Judaism today. It will prove a most valuable contributie>n to the symposium 
which is smaping up beautifully and which bids fair to beccming the prime 
srurce for the intelligent discussion of the issue. 

I am pleased that yru have expressed an interest in making additicnal 
copies of the issue of JUDAISM available to members of the Boa.rd of Trustees 
of the UAHC. Recently the Rabbinical Assembly- ordered a special printing 
ot a thrusand copies of the issue cootaining the symposium on the ordinatiOR 
of wc:men, which was distributed to the entire membership. Shruld yru wish 
a substantial nU11ber of copies of the new symposium issue, it would be best 
for us to know this in advance, so that arrangements can be 118.de with the 
printer. 

I appreciate ywr offer to discuss with me the possibility of a 
pranotiom of JUDAISM among yrur leadership. I may add that a recent 
survey of the reading habits of American rabbis disclosed that JUDAISM 

1 .I ranks first am011g all periodicals including COMMENTARY, M<lmNT, HARPERS, 
, _ ~ L, \/" l,VW-, ATLANTIC and down the list. We w ruld, of crurse, be delighted to broaden 
O'IJY:J}:k the base of wr readership. 

~ ~ I a■ now preparing to go abr09,d, but will be returning before Rosh 
Hashsnah. If yru will be good enrugh to canaunicate with me any ti.lie 
subsequent to the holidays, it will be a pleasure to meet with yru here 

r, ✓ in New York at a mutually- ecnvenient ti•e. 

May I add a personal note? As long ago a! 1955, in my book, JUDAISM 
FOR THE I«>DERN AGE, I strongly endorsed the idea of an active campaign 
to win non-Jews for Judaism, thrugh not precisely on the same terlls as 

It II yrur cwn program. This was, of cwrse, in the days before the term,rutreach 
had cane into vogue. 

For 111.ny reasons it will be a pleasure to meet with yru. Have a pleasant 
s_umier. 

Si~~~ 
Robert Gordis 

RG:brs 
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CHICAGO SENTINEL 
. 5/26/86 issue . 

#Fighting assimilation is no game 
but playing 'Target 613' may help 
• NEW YORK - "Today we 

• have thousands of children who 
discard their Jewish identity," 

-· Hdly ob1ervcJ Simch:l Fridm!:!.n , 
president of • Friedman· Enter
prises. In a nationwide campaig~ 
~ help fight a.•;fimHation through 
games, Friedman Enterprises has 
donated hundreds of its "Target 
613" nationwide, (the game is 
about J1:v.:isb holidays and 
values) and its "Piece 10 

krusalem," a punle of a map of 
modern-day Jeru~alem with a vi
liiion of the future - the 3rd Holy 
Temple. Acclaimed by children, 
parents and educators. this game 
and puzile provide fun while 
helping to teach Jewish values 
and thus promote Jewish identi-

ty. 
Recentl y Friedman Enterprises 

has established a special program· 
in which donors designate 
specific organizations throu8~;out 
the country to receive "Target 
613" and ''Piece to Jerusalem ." . 
Among the recipients in. the pro
gr am are : Central Queens 
YMHA which has an ou treach 
program to Russian immigrants.,- • 
the Jewish Educ:? tion Progrant ; 
(JEP), Machne Israel Camps . .. , 

· ) 
For more information and to· 

become a recipient or join the. 
program as a donor, rite al~ 
t;:(g ta 1§::.tll jH 13d di Ft 116 

.w,, u1 Ii' ll' c::srnc 
a n~ljii, mu I bi k I ll!U. 



HERMAN E. SCHAAlMAN 
Rabbi 

MIM)RANDUM 

TO: 

FRCM: 

2manueQ Cong1tegation 
5959 Sheridan Road 

I# Tlior'flllak .4-

C hi cog o 60660 

April 26, 1984 

PATRILINEAL CCM4ITTEE 

RABBI HERMAN E. SCHAALMAN 

I made the mistake of not adding the name of the author 

of the recently proposed resolution. It is Philip 

Bentley. 

Some of you have already indicated that you think this 

resolution is either premature ;9r redundant or both. 

A recommendation will be mad~ to, have that resolution 

transferred to our Corronittee for disposition. 

I will keep you informed of any developments. 

HES:sgk 



LEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK. NY 10021-7064 (212)249-0100 

Rabbi Helen Freeman 

July 29, 1994 
21 Av 5754 

The Liberal Jewish Synagogue 
28 St. John's Wood Road 
London NW8 7HA England 

Dear Rabbi Freeman: 

✓ 

I received your letter in England just prior to my 
departure, and when I returned to the States, an 
avalanche of letters and other matters to be considered 
poured over me. Before long, I had to be off again on 
several shorter journeys. 

I write you this note merely to assure you that your 
letter was not ignored. I read it with a good deal of 
care and I thank you for the information which it 
provides. 

Hopefully, we will have a chance to meet with one 
another in the not too distant future. 

Cordially, 

Alexander M. Schindler 



RABBI :\LEXANDER M. SCHINDLER e UN ION OF AMERICAN HEBREW CONGREGATIONS 
• PRESI DE T 838 FIFTH AVENUE NEW YORK , N.Y 10021 

Ber~ard Chiert, Esq. 
1090 Furth Road 
Valley Stream, NY 11581 

Dear Mr. Chiert: 

December 17, 1990 
30 Kislev 5751 

(2121 249 0100 

It was good of you to write and share your thoughts 
with me in regard to patrilineal descent. 

I am grateful to you and k~hat you will be happy to 
learn that the patrilineal principle has been well 
accepted, not alone within the Reform Jewish community, 
but among some sectors of Conservative Judaism and the 
Reconstructionist community. Some very fine strides 
have been made in regard to this matter. 

With repeated thanks and every good wish, I am 

Sincerely, 

Alexander M. Schindler 



) 
i\LEXANDER M . SCHI NDLER • U NION OF AM ERICAN HEBREW CONGREGATIONS 

PR l:S IO( NT 838 FIFTH AVENUE N(W YORK. N. Y. 1002 1 

July 26, 1989 
23 Tammuz 5749 

Mr. Gabriel Cohen 
Publisher 
The Jewish Post and Ooinion 
2120 N. Meridian Street 
P.O. Box 449097 
Indianapolis, IN 46202 

Dear Gabe: 

12 12) 249 0 100 

By now you must have received a copy of my letter. I mailed 
it out by overnight mail when we talked last week. 

I enclose of my original letter which you may publish in the 
manner you described witho~t identifying my source. I think 
that points A,B,C and D· are cogent, but choose whatever you 
will. If you want to make some editorial changes - I dictated 
it quickly, and the English is not as elegant as I might have 
wanted - feel free to do and you certainly don't have to check 
with me. 

It occurs to me that you might never have seen my fuller state
ment on this whole issue which I delivered some years ago at 
a CLAL Conference. It is really not dated, though many events 
and waters have gone under the bridge since then. It might 
interest you and stimulate you thoughts in this sphere. 

With warm good wishes, I am 

Sincerely, 

Alexander M. Schindler 

enc. 



FROM THE DESK OF 

GABRIEL COHEN 

July 20 , 1989 

Dea r ~lex , 

Here ' s a au -~e st ion . 

you make s ol11E: cogent points th .t should 
be said and recognized . 

Con equently, since I 1 l l te p b lishin ~ 
the responses I've received , let me add 
yours i thou t id ntifying it . In this 
••ay, certain ground ill be ccvered that 
so fr has not been recor ni ed , since 
rour presentation does so ,rell . 

I sent v 0u the t 
and ou 1 re se din 
sermon . 

ed i ntervie ·1 i th Gotts chalk, 
me the text of your 

Sorry , I won ' t be covering the CCAR con
v~nti rns from now on . 

Bes't r e a,·ds 



f:ROM THE DESK O F 

GABRIEL COHEN 

July 20, 1989 

Dear A lex, 

Here's a au :-:p:2st ion. 

you make s om,s cogent poi nts tha t should 
be said and recognized. 

Consequently, since I'll te publishin,~ 
the responses I've received, let me add 
yours without identifying it. In this 
1,,•ay, certain ground will be cc,ve r ed that 
so f a r has not been recopni zed, since 
y our presentation dces so ~ell. 

I sent y r-u the t aped intervie\'1 with Gottschalk, 
and you're s ending me the tex t of your 
s ermon. 

Sorry, I won't be covering the CCAR c on
v~nti r'nS from now on. 

Pes't r e ga 1 ·ds 



RAUB! ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 

PRLSIDENT 838 FIFTH AVENUE NEW YORK. N.Y. 10021 12 1212490100 

July 17, 1989 
14 Tammuz 5749 

Gabriel Cohen, Publisher 

The Jewish Post and Opinion 
2120 N. Meridian Street 
P.O. Bo x 449097 
Indianapolis, IN 46202 

Dear Gab e : 

I ref!lly do 
a colleague. 
understand m 
on a person1;1' 
formation, let 

to enga 
seems unse 

sition and 
vel and not 
e make tfi""e: 

public disputation with 

o me and I do hope that you 

derstanding, forgive. But, 

ublication but for your in

ng points: 

A) Patrilineality is not as consequential from a halachic 

point of vi ew than is -Reform's decision made over a hundred 

years ago not to r equi re religious divorce. The former can 

be remedied through a h ala chic conversion, the latter is ha

lachically irremediable since its consequence is bastardy. 

In other words, patril ianality is only one of scores of changes 

that Reform made ov e r the.decades which we would have to change 

in order to be accepted by the Orthodox, not in ~he least a

mong which is men and women sitting together at services, women 

reading fro the Torah , · which h alac ha can never countenance. 

B) The Conservative movement hasn't adopted Patrilineality, not 

yet anyway , then wh y isn't the Conserv a tive movement accepted 

by the Orthodox? 

C) In a recent public sta t ement , ,m..a-tlc-Q.._a~e-e-r--m:V-"'€-f;1rtt7'.:-0-n4~i.:-.i...n..ce 

&peech..., Rabbi Moshe Sherer declared that even if we were to 

chan ge our position on patrilineality we would never be accepted 

by the Orthodox. 

T-c:~ ti 11 a f th j s T Op 1 y w an t t a a d d t h ,ii t a C O rd in g t O s t e Ve C Oh en I s 
studies some 85% of America n Jews - lay leade~s and many r a bbis -

c e of would not bar 

their children from marrying • _wbo ~s define _q _as,;,. Jews 

throu g h the paternal line providing~ live~YiVe ~ as a 

Jew. 
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Gabriel Cohen 
Page -2-
JuJ:y 17, 1989 

/ ,,,, •Lastly, 
tween Ortho ox an 
rabbi vs. ra 1, an 
stantial harmony prevails. 
extremes on either side but 

substantial rift be-
a pro essional leve , 

no~on a lay levei~w ere sub
Ofcourse, I am not ta'King about 
about the solid cente"r and aet. 

Cl,- • 

Ab Ont tbe J JJbavi tcb or Qven the Satmsr but rathe'f' abeut , 
Y~hi,·a Uni.·ersit:-,i, R.U.r. JIR and ,ITS and the soRgregatiuns tl=la;: 
r~Jate to-them. In fact, there is a good deal more disputa
tion within the movements than there is between them, note if 
you will the Satm~r and Lubavitch cutting off each other's 
beards. 

IGA the past it was infinitely worse; note, for example, the 
d~sputes between Hassidism and Misnagdism when the antagonists 
had each other put into jail, denounced each other to public 
authorities and what not and still the Jewish world held. 

The real problems of Jewish unity have their locus elsewhere 
and center about the steps that Israel must take to resolve 
its dilemma 1 and the conflict in Israel has absolutely nothing 
to do with Orthodox and Reform. 

Again, Gabe, all this ~-/your priv~information. 

With warm personal rega~, I am 

I 

Alexander M. Schindler 



Gabriel Cohen, Publisher 
The Jewish Post & Opinion 
2120 N. Meridian Street 
P.O. Box 449097 
Indianapolis, IN 46202 

Dear Mr. @ohen: 

July 5, 1989 
2 Tammuz 5749 

r' 

Your letter of June 29 and the materials attached thereto 
reached our office during the absence of Rabbi Schindler. 
He's out-of-the-country and not expected back for another 
week or so. But, of course I will bring the interview with 
Rabbi Gottschalk and your editorial to his attention just as 
soon as he is back. I know Rabbi Schindler will be grateful 
to you for calling these items to his attention. 

With all good wishes, I am 

Sincerely, 

Edith J. Miller 
Assistant to the President 



~ 
Rabbi Schindler's sermon 

Although it is treacherous to compose editorials 
based on news reports of speeches without having 
the full text available, yet from what we can read 
about the sermon of Rabbi Alexander Schindler at 
the Friday night, services ., of _the the Centra,l 
Conference of American Rabbis in Cincinnati, ]ie 
was issuing a warning over the seeming return of 
Reform to the center in American Judaism. That 
means, if we interpret Rabbi Schindler correctly, 
that he sees and issues a caution against, as would 
any acute observer of American Judaism, Reform 
beginning to institutionalize . a return to greater
observance of ritual. The pendulum has swung 
from the rerimeter towards the center. One 
evidence o it at the centennial convention of the 
CCAR was the speech· by the . retiring president, 
Eugene Lipman, who happens to be opposed ·to 
patrilineal descent and would repeal it did he have 
such power, although as . presic!_ent h.~ was 
obligated to support 'it. --

It was only a few years ago that Rabbi Schindler 
in a major address to his own Union of American 
Hebrew Congregations called for a return to 
assumption by Reform of basics of Judaism. That 
cry came from his heart, but it did .not lead to any 
abrupt action on the part of his · cons'tituents, 
although it most assuredly did add weigh to th~ 
continuing accommodation to more ritual as 
attendance today~at. ·any Reform service,;almost 
anywhere in America will. .testify. In fa~t, Hebrew 
now occupies as much·_a role ·4l~~~Ref~ service 
as its absence-a few ,-.years ag<1t revealed,exactly the 
?pposite. Wh~n 11.~krew. :,,v;as ~~lm~~t-:non-exist~nt, 
m the Reform service, Reform had· a need, which 
was · to validate'.': its position of modernizing 
Judaism. That need not only no long~r exists, b~t 
the extremes to which Reform went....:.. there were 
a few large .. te~ples whitjt • dropped Saturday 
services in favor of Sunday services - have lo;ig
been recognized as inimical to Jewish continuity. 

In Indianapolis, which is hardly atypical, any 
member of the city's Conservative
Reconstructionist congregation can feel very much 
at home at services at the Indianapolis Hebrew 
Congregation, which is Reform and which hasr
with only minimal criticism, introduced Hebrev, 
throughout the service. 

There are valid concerns about the future of 
Judaism in A~erica, but there is hardly an_y 
problem with a return to observance. At one time, 
it was practically a crusade among the 
intelligentsia to divest Judaism of "superstitions" 
and outmoded beliefs. Today there is no place in 
American Jewish life where such a view _has any 
currency and in fact it probably never occurs to 
pr·esent-day Reform Jews to challenge the 
reinstitution, if not the actual institutionalizing, of 
ritual. 

Does that make Reform now Orthodox? 
Of course not. 
In fact, the Orthodox have not as yet recognized 

what is taking place in Reform and still harbor the 
bitterness against R¢orm as if we were still in the 
1930s when God was being ridiculed everywhere 
and not only in Jewish circles. 

But that is aside from the point. 
There is a trend in Reform, and it is undeniable. 

It also is a sign of strength, not weakness. • 
. We would be happy to conside~ publishing the 
full text of Rabbi Schindler's sermon, for 'it well 
could be that- the reports of it do a disservice to 
both hµ,n and to the ,wing of Judaism he so ably 
represents. - -
July 5, 1989 Paf(e National 2 
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Rabbi Alexander Schindler 
UAHC 
838 5th Avenue 
New York, New York 10021 

Dear Rabbi Schindler, 

219 Lombardy 
Sugar Land, TX , 77478 
August .17, 1987 

Please send me a statement of the current 
position on patrilineal descent as adopted by the 
UAHC. 

Thank you in advance for your attention to this 
matter. 

Very truly yours, 

~~ 
Barbara C. Rosenberg 



Rabbi Alexander M. Schindler 

Rabbi Bemard M. Zlotowitz / 

PATRILINEAL 

January ?2, 1987 

I have been asked to cc:mmnt on the enclosed statanent by Joe Klein, 
not too long a stata:oont but a page or so, typewritten. Would you 
please share your thoughts on how you w::>uld l'ffl\iEK\d. 

'!hanks. 



Rabbi Alexander M. Schindler 

Rabbi Philip Hiat / 

PATRILJNF.AL 

January 12, 1987 

I have been asked to ccmnent on the enllosed statanent by Joe Kle::ln, 
not too long a statanent but a page or so typewritten. Would you 
please share your thoughts on how you vX>uld response. 

lhanks. 



THE IEWISH 

Post and Opinion 2120 N. Meridian St., P.O. Box 449097, Indianapolis, IN46202 

Rabbi Alexander Schindler 
HUC-JIR 
1 West 4th Street 
New York, New York 10012 

Dear Alex: 

January 2, 1987 

I hope this finds you in good health. 

The enclosed is self-explanatory. 

We'd very much like to have a response from you for publica
tion--not an article, but a page or so, typewritten, pre
senting your reaction. On the other hand,if you'd care to 
write an article, we ' d be very happy to publish that. 

mm 
encl. 

Gabriel Cohen 
Publisher 
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.t-lA:XLGRA~l SERVICE C?NTt°R '·' • -·· •1•· ' 

MIDDLETOWN, VA. 22645 
22PM 

4•011184S081002 03122/87 ICS lPMHTZZ CSP NVAB 
1 2032270232 MGM TDMT WESTPORT CT 03•22 0810P EST 

UNION OF AMERICAN HEBREW CONGREGATIONS A 
SCHINDLER 
838 FIFTH AV 
~EW YORK N 10021 

THIS IS A CONFIR~ATION COPY OF THE FO~LOWING MESSAGE: 
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Dear Gene: 

February 6, 1987 
7 Shevat 5747 

It was good of you to respond to the Schulweis paper so quickly. 
I appreciate that as well as the spirit of your letter. In all 
my doings I seek to do the same, there are certainl y times when 
we cannot voice a private opinion in representing our constituen
cies. 

All is well with the Schindler family -- spread out around the 
world as it is theae days I can only assume 100% A.O.K. I had 
a visit with my cardiologist this week and have been given per
mission to resume tennis, that pleases me very much. 

Muchlove to you and Essie, from Rhea, too. 

Rabb i Eugene J. Lipman 
3512 Woddbine Street 
Chevy Chase, MD 2m815 

Sincerely, 

Alexander M. Schindler 







,t 

Rabbi Seth L. Bernstein 
Congregation Rodeph Sholom 
7 West 83rd Street 
New York, New York 10024 

Dear Seth: 

October 3, 1984 

In response to your request of October 1, I am pleased to enclose 
herewith information on Patrilfneal Descent, including the report 
of the CCAR Cormitttee which was adopted in March of 1983. I trust 
al 1 of this data wi 11 be of assistance to you. I wi 11 be interested 
to know how the discussion goes when you meet with Rabbis Miller and 
GI 1 lman. 

With ever/ good wish for a healthy, happy and fulfilling New Year, 
I am 

Sincerely, 

Alexander M. Schindler 



ENDICOTT 2-8800 

CONGREGATION RODEPH SHOLOM 
SEVEN WEST EIGHTY-THIRD STREET 

NEW YORK, N. Y. 10024 

October 1, 1984 

RABBI SETH L. BERNSTEIN 

Rabbi Alexander M. Schindler, 
President 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, New York 10021 

Dear Rabbi Schindler, 

On December 2nd I will be part of a discussion on 
"Patrilineal Descent" at the Society for the Advancement 
of Judaism, along with Rabbi Schachter of the Jewish 
Center, Rabbi Alan Miller of SAJ and Rabbi Neil Gillman 
of the Jewish Theological Seminary . 

Could you please send me any information 
subject which you would be willing to share . 
especially interested in what you spoke about 
Sholom last December. 

on this 
I'm 
at Rodeph 

I would be most appreciative of any help you could 
give me. Best wishes for the New Year. 

Sincerely yours, 

!tA4r{ ~ 
Seth L. Bernstein, 
Associate Rabbi 



Dr. Ruth ~Jaxman 
Managing Editor 
Judaism 
15 East 84th Street 
New York, NY 10028 

Dear Dr. Waxman: 

March 12. 1985 

Thank you for sharing with me the letter to The Editor in response 
to my article in the Winter 1985 issue of Judaism. 

I think it best that at thi.s time I not make a commitment to respond 
to this letter. My schedule is exceedingly heavy with meetings and 
travel and I really would not have the proper time to give to responding 
to Ms. Schwartz's letter. 

I do, however, thank you for providing the opportunity to respond. It 
was thoughtful of you. 

With warmest regards, I am 

Sincerely, 

Alexander M. Schindler 



• Ju DA Is M ____ A QU_ARTERL_Y JOUR_NAL --

15 EAST 84th STREET • NEW YORK, N. Y. 10028 • TR 11·4500 

DR . ROBERT GORDIS. EDITOR 

DR. RUTH B. WAXMAN. MANAGING EDITOR 

March 8, 1985 

Rabbi Alex Schindler 
Union of American Hebrew Congregations 
838 5th Avenue 
New York, New York 10021 

Dear Rabbi Schindler: 

We got the enclosed letter in response to your paper 
in our Winter 1985 issue. Space permitting, we 
might publish it in some forthcoming issue. Would 
you be interested in replying? 

RW:aw 

....,.,. 

Sincerely, 

"()__:~~ 
Ruth Waxman 
Managing Editor 



\.-
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er. Josephs. Noble 
5180 Copperleaf Circle 

May 13, 1985 

• Delray Beach, FL 33445 

Dear Mr. Noble: 

Thank you for sending me the comment by Rashi on the matter of 
Patri11nea1 versus Matr11inea1. I am grateful to you for bringing 
tn1s --material to my attention. It was good of you to do so .. 

With thanks and warmest regards, I am 

Sincerely, 

Alexander M. Schindler 



J 
Mr . Leonard Fein 
MOME,JT 
462 Boyles ton Street 
Boston , MA 02116 

Dear Let'my : 

Ap r i 1 2 9 , 1 986 
20 Nisan 5746 

I really have no innovative Ideas as to how the pro-Patrilineal position 
can be articulated. All I can tell you is that when we have a chance to 
make our case the sheer log ic of It all persuades the audience and espe
uially if the audience is composed of those who are not instit ut ionally 
committed. Interestingly enou9h, this applies t o Israelis as wel l. 

Maybe you should not present this as a Reform versus the rest of the world 
issue. You might invite a numbe r of peop l e acr~ss the line who a re for it 
on an individual level, including Reform leaders such as me and then some 
Conservati ve leader.s such as Ke lman, Sh~ulweis, Gerson Goben (Ke l m n tells 
me he is for Patrilineal, although at the CLAL Conference he made sounds 
that were totally otherwise, but that may be his instituti onal voice rathe r 
than the voice of his uooouiction ). 

I thank that a Panel idea is not bad, or a se ries of li ke questi on s addressed 
to three or four individuals. 

You may recall the JUDAISM volume devoted to t h is issue. It will g ive yous 
some ideas for participants bu t In all fairness, that issue, whatever it 
is, should not presabt a divided vie\" since prior Iss ues of MOME T we re 
lrf\ieebed to the 11yesh om r im" (from my pers pective). 

L hope you have been enjoying a sweet and Kosher Pesach. 

Sincerely, 

f 



HERMAN E. SCHAAlMAN 
Rabbi 

MPM)RANDUM 

TO: 

FRa-1: 

.n\.,/'i~\~•. •·· 
.....: .. ..,. .. 

8,manueQ Cong1tegation 
5959 Sheridan Road 

a, ThorndaltJ dfHIIUU 

Chicago 60660 

April 26, 1984 

PATRILINEAL C(]vMITTEE 

RABBI HERMAN E. SCHAALMAN 

I made the mistake of not adding the name of the author 
of the recently proposed resolution. It is Philip 
Bentley. 

Some of you have already indicated that you think this 
resolution is either premature 1or redundant or both. 
A recommendation will be mad~ t q have that resolution 
transferred to our Committee for _disposition. 

I 
I will keep you informed of any developments. 

HES:sgk 



8manueQ Cong/legation 

HERMAN E. SCHAALMAN 
Rabbi 

Dear Alex: 

5959 Sheridan Road 
tu Thorn.dale Avenue 

Chicago 60660 

April 24, 1984 

In reply to your question, the resolution was submitted by 
Philip Bentley. It got to me by way of Joe Glaser who 
apparently had a copy of it. As far as I know, it has 
been transferred to the CCAR Resolutions Committee. 

I concur with your conclusions and will contact the Chair
man of the Resolutions Committee, letting him know my own 
feelings in this matter as well as yours. 

We had a very beautiful Pesach and assume that you did too. 
I look forward to seeing you probably in Washington. 

In the meantime, every good wish, 

Cordially, 

:1£c4 ~ 

Herman E. Schaalman 
Rabbi 

HES:sgk 

Rabbi Alexander M. Schindler 
President 
Union of .American Hebrew Congregations 
838 Fifth Avenue 
New York, N. Y. 10021 



Rabbi Herman E. Schaalman 
Emanuel Congregation 
5959 Sheridan Road 
Chicago, lllinds 60660 

Dear Herman: 

February 8, 1984 

Just a note to let you know that I approve of the current wording 
endorsed by the Committee fo.r numbers 5a to 5b, and 7a to ]b. You 
have my vote for approval and distribution of the statement. 

Best regards from house to house. 

5 i ncere ly, 

Alexander M. Schindler 



Rabbi Herman E. Schaalman 
Emanuel Congregation 
5959 Sheridan Road 
Chicago, llllnds 60660 

Dear Herman: 

February 8, 1984 

.Just a note to let you know that I approve of the current wording 
endorsed by the C0111nlttee for numbers 5a to 5b, and 7a to 7b. You 
have my vote for approval and distribution of the statement. 

Best regards frOfll house to house. 

Sincerely, 

Alexander M. Schindler 
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Februaxy 8, 1984 

Rabbi Sarruel R. Weinstein 
Hebrew Benevolent Coogregation 
1589 Peachtree Street 
Atlanta, GA 30367 

Dear Sam: 

Al Vorsp:m was kim enough to share with ire your wonderful 
response to Rabbi Emanuel Feldman. I write to express my 
admiration of the supeJ:b resp:,nse yoo providerl to his oon
dannation of Refonn Judaism on the patrilineal issue. You 

~ great! --------

With thanks and ·with all good wishes, I am 

Sincerely, 

Alexander M. Schindler 



Ms. Evelyn Wilcock 
22 Luttrell Avenue 
London SW15 6PF 
England 

Dear Ms. Wilcock: 

August 4, 1994 
27 Av 5754 

While I received your note of July 29 when I was in 
London, the brevity of my visit and the press of meetings 
precluded making contacting with you. I do hope you 
understand my situation and thus forgive this very late 
response. 

On my return to New York I found the various materials you 
were kind enough to share. I very much appreciate your 
thoughtfulness and have reviewed your words with care. 

The passion you feel for your subject matter is evident in 
your writings. I do note , however, that you appear to be 
reacting to the stronger social stigma which obtains in 
Great Britain, rather than the situation here in the 
United States. 

Be that as it may, you should know that I plan to share 
your materials with others in our community who are deeply 
involved in all aspects of Outreach , most especially in 
regard to patrilineality. 

For your perusal, I enclose herewith the Spring 1994 
edition of REFORM JUDAISM and call your particular 
attention to the cover story on Page 10. I am certain it 
will interest you. Note also the item on the 15 year old 
from Memphis, a child of an intermarriage , who chose t o 
affirm her Jewishness at her Bat Mitzvah. As Reform Jews 
we are firm believers in choice and that attains as wel l 
in regard to Jewishly educated patrilineal Jews , be it via 
our Introduction to Judaism Classes for those who have 
had but a marginal Jewish education or a conversion 
ceremony for those who choose that formality. 



Ms. Evelyn Wilcock 
August 4, 1994 
Page -2-

As to your comments on Outreach workers who have chosen 
Judaism, on the contrary, we have found they can be superb 
teachers for adult children of intermarriages. We do have 
to raise the consciousness of our constituents to the 
particular problems of this group and provide creative 
models for handling such an educational process. We are 
working towards that goal. 

Again, thank you for sharing your writings and your 
concerns. I am deeply grateful for your interest and your 
input. 

With every good wish for the corning New year , I am 

Sincerely, 

Alexander M. Schindler 

Encl. 



RABBI ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK, NY 10021-7064 (212)249-0100 

Mrs. Rosita Rosenberg 

July 28, 1994 
20 Av 5754 

Union of Liberal & Progressive Synagogues 
Montagu Centre 
21 Maple Street 
London WlP 6DS . England 

Dear Rosita: 

I, too, enjoyed meeting you. Though we encountered 
each other before, this is really the first time that 
we had a chance to chat and I was much impressed by 
your ideas and your ability to articulate them. 

I am glad that you are moving toward a unified position 
/ on . the iatriuneal issue. From every point of view, a 

united pproach is better than a public or even a 
smoldering internal dispute. 

I spoke to Don Day as promised. Hopefully, he will be 
able to be of help. Certainly from an ideological 
point of view he is committed to the patrilineal 
approach, although as President of the World Union, he 
is, to some extent, circumscribed by the view of his 
constituency, foremost among them, MARAM. 

Again, my thanks for giving me the opportunity to get 
to know you all better. 

Hopefully we will encounter each other again in the not 
too distant future. 

Cordially, 

Alexander M. Schindler 
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ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK, NY 10021-7064 

Rabbi William Wolff 

July 29, 1994 
21 Av 5754 

Brighton & Hove Progressive Synagogue 
6 Lansdowne Road 
Hove, BN3 lFF England 

Dear William: 

(212)249-01 oo v 

I received your letter in England just prior to my 
departure and of course when I returned to the States 
an avalanche of letters and other matters to be 
considered poured over me. Before long, I had to be 
off again on several shorter journeys. 

I write you this note merely to assure you that your 
letter was not ignored. I read it with a good deal of 
care and I thank you for the information which it 
provides. 

Hopefully, we will have a chance to meet with one 
another in the not too distant future. 

Cordially, 

Alexander M. Schindler 



Rabbi Harry A. Manhoff 
Congregation Beth David 
2932 Augusta Street 
San Luis Obispo, CA 93401 

Dear Harry: 

January 26, 1987 
25 Tevet 5747 

While I don 1 t get the JEWISH HERITAGE, Lenny Thal was good enough to send me your open letter which appeared on Ranuary 2, 1987, I am pleased that he did so fr it is a wonderful letter, indeed it is excellent! 

I write to commend you and to express my appreciation for your taking time to respond to Rabbi Eliezrie. You did so 
with sensitivity, kindness and friendship. I hope your words were received in thl spirit in which you wrote them. 

With every good wish and warm regards, I am 

Sincerely, 

Alexander M. Schindler 



RA BBI ALEXAND ER M. SCHI NDLER o UNION OF AMERICAN HEBREW CONGREGATIONS 
PRE SIDENT 838 FIFTH AVENUE NEW YORK , NY 10021-7064 (212)249-0100 

Egon Ma yer,Ph.D. 
Center f o r Jewish Studies 

Oc t o b e r 1 3 , 1 99 2 
1 6 Tishri 5753 

Graduate Center City Uni versity of New York 
33 West .J2nd St. 
New York, ~Y 10036 

Dear Ego n: 

Thank you for your spirited defence of my claims 
concerning the acceptance of patrilineality. I ho pe 
the editors of the Jewish Week - who often exhibit an 
anti-Ref o rm bias - ha v e the decency to print it. 

Onc e again, let me tell you how very good it was to 
have you at our various meetings severa l weeks ago . 
Yo u always teac h me a g reat deal. 

With warm good wishe s , I am 

Sincerel y , 

Alex ander~. Schindler 
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Geoffrey D. Paul 
130 Dwight Place 
Englewood, NJ 07 631 

Dear Geoffrey: 

June 2, 1992 
1 Sivan 57 52 

I read your article on "Redefining the Boundaries of 
Who is a Jew ." Richard Cohen faxed it to me and I am 
absolutely delighted with it . I much appreciate your 
capturing the essence of my thought . 

As an aside and off the record , it may interest vou 
that raised this issue at a recent meeting of the 
Memorial Foundation which, as you know, is headed by 
your for mer chief rabbi . The Orthodox, of course, 
pounced on me, even Lord Jacobovitz slapped me on the 
wrist for, "introducing a note of dissent into our 
discussions. " 

After the meeting, however, quite a number of people 
came up to me and said, you know, we agree with you . 
Among them was the present head of the British Board of 
Deputies, a judge. Marginally noted, he is one of the 
better lay leaders that you have had of recent vintage . 
He too , said to me after some brief discussion : "Here 
is one Orthodox Jew who is fully in harmony with your 
approach that it is better to include than to exclude . 

Anyway, thanks . 

Sincerely , 

Alexander M. Schindler 

cc : Richard Cohen 



Temple Mt. Sinai 
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,;;C Hl:S-:DLER e UN IO;-..: OF AMERICAN HEBREW CONGREGATIONS 
;> PESIDENT 838 FIFTH AVENUE NEW YORK. NY . 10021 

May 13, 1991 
29 Iyar 5751 

Mr. Simcha Abeles Friedman: 
638 Montgomery Street 
Brooklyn, NY 11225 

Dear Simcha: 

12121 249-0100 

Unfortunately, you are not correct. In the Bible, only 
the patrilineal line is followed, the matrilineal was 
substituted many centuries later. Just as one example: 
How does one become a Kohen or Levi - only if the 
father is such. If it is good enough for passing down 
the status of priesthood, why not the status of ~ 

Jewishness? 

With warm good wishes, I am 

Sincerely, 

Alexander M. Schindler 
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RABBI ALEXA:--.:DER ,\\. CIIINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRE SIDE NT 838 FIFTH AVENUE NEW YORK , N . Y 10021 

VIA FAX 

TO: GERSHOM GORENBERG 

May 29, 1991 
16 Sivan 5751 

12121 249 0 100 

Thanks for faxing the edited text. I approve of the final 
form. One reminder, however, in paragraph four which starts 
"The Reform decisions ... " I would request that you either 
underline or italicize the last words: so long as the 
children were raised as Jews. 

In response to your questions: 

1/ The figures on acceptance of the patrilineal decision 
are based on a survey made by a prominent Jewish 
sociologist, Stephen Cohen, which was extensively reported 
on in the New York Times some months ago. 

2/ By all means push the date back and make it 2000 years, 
that is to say, begin the paragraph by saying "True, for the 
past 2000 years or so Jewish identity ... " although scholars 
are really not certain when the change from patrilineal to 
matrilineal in fact took place. 

Warm regards, to Ze'ev too. 



Dr. Robert Gordis 
JUDAISM 
15 East 84th Street 
New York, NY 10028 

Dear Bob: 

August 8, 1984 

Enclosed herewith is my response to the paper by Shaye J.D. 
Cohen. I trust the timing is all right and that you will 
have no problem in regard to publication dates. 

Recently I ran into Jacobovitz and he asked if I knew who 
the other contributions would come from. Since I don't have 
that information, I would be grateful if you would see that 
the information is shared with him. 

If the Symposium works out, and I trust it will, I will want 
to have additional copmes for distribution to the Board of 
Trusteee of the UAHC and I hope that can be arranged. As a 
matter of fact, this might provide a g~and opportunity for a 
promotion of JUDAISM among our leadership. I would be more 
than happy to discuss this with you. 

With every good wish add kindest greetings, I am 

Sincerely, 

Alexander M. Schindler 

Encl . 

• 



Dr. Robert Gordis 
JUDAISM 
15 East 84th Street 
New York, NY 10028 

Dear Bob: 

August 8, 1984 

Enclosed herewith is my response to the paper by Shaye J.D. Cohen. I trust the timing is all right and that you will have no problem in regard to publication dates. 

Recently I ran into Jacobovitz and he asked if I knew who the other contributions would come from. Since I don't have that information, I would be grateful if you would see that the information is shared with him. 

If the Symposium works out, and I trust it will, I will want to have additional copdes for distribution to the Board of Trustees of the UAHC and I hope that can be arranged. As a matter of fact, this might provide a gland opportunity for a promotion of JUDAISM among our leadership. I would be more than happy to discuss this with you. 

With every good wish add kindest greetings, I am 

Sincerely, 

Alexander M. Schindler 

Encl. 



Rabbi Alexander M. Schindler 

Rabbis Philip Hiat and Bernard Zlotowitz 

I'm grateful to the two of you for the outline and information you 
gave me which will be of great assistance to me in responding to 
the article by Shaye J.D. Cohen on 11The Matrlllneal Principle fn 
Hlstoricat Perspective." I am deeply grateful to both of you. 

/arm regards. 

July 9, 1984 



C). ""-. We acknowledge with thanks your manuscript •ntitled, v o\-" ~' : v.-0 ti.. t[QA t .Q.,"-J { 
which you have submitted for publication :i.n JUDAISM. 

As soon as we have had the opportunity of examining it, 
We shall communicate with you. 

Dr. Robert Gordis, Editor 
~r. Ruth B. Waxman, Managing Editor 





J.P. Morris 
15 Latches Lane 
Cherry Hill, NJ 08003 

Dear Mr. Morris: 

June 2, 1992 
1 Sivan 5752 

I have been travelling for the last few weeks, and 
returned to a mountain of mail on my desk. Thus, in 
response to your letter and query of May 25th, rather 
than give a detailed response in this letter, I enclose 
a copy of a speech which I delivered in 1986 at a CLAL 
Conference on Jewish Unity. You may be interested in 
the entire speech, but call your particular attention 
to my comments on patriJineality which begin on page 
11. I do believe that you will find these comments to 
be of interest. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 



BRINGING 

MOSHIACH 

• 

7 Iyar, 5751 

published by: 

Bais Chana Alumni Association 
819 Montgomery Street 

Brooklyn, NewYork 
(718) 756-7352 



PUBLISHER'S FOREWORD 

This booklet has been compiled in response to the Rebbe, 
Shlita's urgent message that the coming of Moshiach depends 
upon our increased conscientiousness in learning Torah and 
in the performance of Mitzvos. It contains sources and 
references for the coming of Moshiach, from TaNaCH, 
Talmud and Chassidus. 

As a general resolution from this evening - to help bring 
Moshiach, NOW - we would like to ask everyone present to 
learn through this booklet, preferably with someone else who 
was not here tonight. Included is a list of other references 
(far from exhaustive), should anyone wish to learn more on 
the topic. 

In the merit of learning about Moshiach, may we instill in 
our hearts :md minds the fervent desire for Moshiach, thereby 
bringing Moshiach, NOW. 

N"l\ill1 1"N 't 

April 21, 1991 

Bais Chana Alumni Association 

I. PART ONE - IDNTS TO MOSHIACH FROM THE TORAH 
A. The reality of the coming of Moshiach has been present 
since man's creation. Beginning with creation and continuing 
throughout Chumash (and N'ach) there are P'sukim which 
hint at this reality. The following are some examples: 

MAN'S CREATION 

(T;l n•~N1l) i101Nil 10 1!>)) C1Nil nN C'i'?N 'il 1:lt'l 

.c,non n"nn', il1':lt'l nm c,,v, il1':lt' .ni,':lt' ,n~ :"'t:" 

And G-d formed man (from) dust of the earth ... (Gen. 2:7) 
Rashi: [Why are there 2 yuds in the word "Vayyizar" when 
usually there is but one?] (G-d made) two "formations" 
(one) formation for this world and (one) formation for 
when the dead would be brought back to life. 

B. Leaving this golus is compared to our leaving Egypt. In 
fact, in the account of Moshe and B'nai Yisroel singing praises 
after the splitting of the Red Sea, there is another hint to 
Moshiach. 

LEAVING EGYPT 

(N;l\3 nm~) 'il? nNm n,,~n nN ?N1~' 'lll il~O ,,~, ?N 

.n,,nn 10 c,non nnnn', lN=>O ?"Ti ,,oN ,,~i,o ... :"'t:" 

Then Moshe and B'nai Yisroel will sing this song to G-d 
(Ex. 15:1) 

Rashi: [Why is the verb "to sing" in future tense when 
they sang it then?) Medrash: Our Rabbis said, from here 
there is a hint from the Torah of the resurrection of the 
dead (and at that time Moshe and B'nai Yisroel will again 

: .- sing praises to H-shem). 



C. The last major event mentioned in the Torah is B'nai 

Yisroel's preparations for entering the land oflsrael. Here too 

there is a hint of the world to come. 

nr,', e::,r,ilN', •n ))l',Vl 1'.VN ntJiNn 7)) e:,,ll ,c,, 0:,,0, ll1' )VD~ 

(N::i;N' c,,l,> en, 
e,10, ll'ltJ tN:>tJ 'en, nn,• N7N .JN:> ltn:, PM 'c:,1, nn~• :""~') 

.n,,nn JtJ D'ntJn nnM 

In order that your days and the days of your children will 

be lengthened on the land that G-d promised to your fathers 
to give to them. (Deu. 11:21) 

Rashi: "To give to you" is not written here, but rather, "to 

give to them" (i.e. "your fathers"). From here we learn of 

the resurrection of the dead-from the Torah. 

II. PART 1WO - DESCRIPTION OF MOSIDACH AND HIS 
ACTIONS 

The Rambam (Maimonides) takes this reality of Moshiach 

one step further - not only by quoting p'sukim as proving 

Moshiach's reality, but also by describing Moshiach and his 

accomplishments. 

iu,v 'TMN ;,,o 

n,'.Voo, nl'.V'' 111 n,:,',o ,,mn,, 110))', 1,r,)) M''-Z'On ,,on N 

e'"!l'.VOn ',:, pir,n, .7N1'-V' 'M1l )>li'l'.ll '-Vi;,on illlll ,nll'-Z'Nin 

-',:,:, nl7ll'l 1'"'0'-V 1''-Vl))l nul,;, 1'l'1i'O . e,,;,o ,,n',V:, l'tJ)l 

n:,no ll'N'-V 'l'.l lN ,ll PONO ll'N'-V 'O ',:,1 .n,in:i. nimNn nnlltJ 

n\!>tJll n,,nl N7N ,1!ll:> Nln 1l7l e'N'll 1N'.Vl N7 - 111N'l7 

1nll\!> nN 1'i'7N 'n l\!>l :10Nl\!> ,l'7)) n1,))n ni1r,n '1n'.V .ll'l1 

•n 1N'lnl 'lll e,o'.Vn nlpl ,n,l n,n,-eN 'lll 1lli'l l'.Vl ion,, 

',)) ,,oNl\!> e,,l,n ',:, e,.,.,,:, en ,n,inl e''.V1l!lOn e,,l,n l7Nl 

:e'n'\!>l'.ln 'l\!>l Nll e'.Vl 10Nl C))7l n'.V1!ll l)N .e'N'lln ',:, ,,, 

"'\!>tJll ,en,,l ,m 7N1\!>' 11N ))'\!>lil',V ,,1 Nln'.V Jl\!>Nin M'\!>tJl 

:imN Nln e\!>l .[nll1nNl] 7N1\!>' nN '))\!>ltJU, ,,lltJ 1tJl))',V 11,nNn 

;n,u,on ,,o m - ll1i' N7l ll1l'.VN ;in m - nn)) N71 llN1N 

;n'\?mn ,,o m - 7N1'V'tJ "l\!> e;,, ;in m - li'))'tJ l:>l:> ,,, 

e,,n,, lNltJ nN ,,, :1tJlN Nlil Pl ,,n ilT - lNltJ 'nN!l yno, 

em 17\!>tJl :ll 1tJNl\!> ,n,u,on ,,on m - r,u, 'll ',:, ,;,,;,, ;7lMl 

e'1l))7 1n, e11N ,nm :1tJNl\!> ,1n ilT - nu,,, enN n,n, ;c, 1)) 

,n:i. e'))'\!>ll'.l 1',))1 :ioNl\!> ,n,u,on ,,on m - 'm n'-V,, nm, ;'m 

.'lll Jl'l 

['lll] 17ll nN 1'j77N •n l'n,, eNl :1tJlN Nln u,;,o '1))l l)N ::i 

nll N71 ,nt 1l1 n'il N7 C7l))Ol 'lll C'1)) '.V7'.V il)) 17 11!lt)'l 

e,,!lt,n 1,:,u, ,n,N, ,,,l ,:i.,n l'N e'N'lln '1l1l 7lN ,,n,n', n":i.;,n 

.nt il1l e'N70 

e'11!lll'.ll ninlN n,u,y', 1'1l "''-Z'On ,,on'.V 1ny, ',)) n',y, 7Nl 2 

l'N - 17N e,,:i.,:i. Nll':Jl c,no nmo lN e7l))l t:Pi:i., '.Vinm 

n,n Nini ,n,n ill'.VtJ m:,no ,nl e:,n Nl'P)) ,l, ,,n'.V ,P ,:i.,n 



1'mn N1il'IV P?)) ,r.nN il'il N1il1 .,,on Nl't1:J ll ?'IV p',:, N'IVU 

N?1 ,U'N'IV on, ))1U - l1ill'IV 11':J .nun,:i. liill'IV 1)) "''IVDil 

:Oil n:,:, 0'1l1il 1j7'))1 .n!:lm N?1 mN N', om:,n UDO 1?N'IV 

P!:l'tno pN, ,o,o,,v ,o,,v,, o,,v, il''J!:l'IVT.n ;,,pn nNm n,inn'IV 

.tJilD 1'))11l N',1 c;,,',)) 

,,,:iN 111:, nr:m:i. ;,o,v, n,in:i. nm, 1n n,:i.o 7',o 1mv, oNi , 

n;,n ;,rn,, n:i. ,,,, ?N1'1V' ',:, ti"'' ,n!:l ',)):i.'IV, :i.n:>l'IV n,,n '!:l:> 

n,,~m, il'IV)) ON .n''IVD N1il'IV n;,rn:i. m ,,n - 'n n,on,o en,,, 

,'N11l n''IVD ilT ,,n - ',N1'1V' 'n1l )>lj,1 m,po:i. 'IV1i'D illl1 

',)) 1!:lilN TN ,:, :1DNl'IV ,1n'l 'il nN 11l))? ,,,, o,nm nN 1;,n,, 

.1nN tJ:>'IV ,nv,, 'n C'IVl o',,:, Nii;,, n,,,:i. il!:l'IV cmv 

p',)) iln''Jlil'IV ilT 1l'N'IV ))11'l ,l1ill lN ,;,:, 1)) n,,~;, N', tJN1] 

N',1 .ino'IV ,o,i'IV:>ill o,o,'IVn 111 n,:i. ,:,',o ',:,:, Nin ,,n, ,n,in 

,1','1,V:,, 0'?':J'IVDil 17:n :10Nl'IV ,tJ'l1 1l nlOl', N',N ;,n:i,p;, 11'0))il 

. 1)),0', 11)) ,:, ,Yi' nv 1)) p',',i 11:i.',1 ,tJill tili~', 

Code, Governments 
(Yad, Me/achim) 
11: 1 The Messiah will be a king who will restore the 
kingdom of David to its original state. He will rebuild the 
Temple (Bais HaMikdash), and gather together all Jews, no 
matter where they are scattered. 

All the laws of the Torah will be fulfilled as they were 
originally. The sacrificial system as well as the practices of the 
Sabbatical Year (Shemita) and the Jubilee (Yove/) will all be 

restored. We will then be able to once again observe all the 
commandments of the Torah. 

A person who does not believe in the Messiah, or does 
not_ await his coming, denies the most essential teachings of 
the prophets. Beyond that, he also denies the teachings of 
both Moses and the Torah. 

The Torah itself testifies to the Messianic promise when it 
says (Deuteronomy 30:3-5), "G-d will restore your fortunes, 
have mercy on you, and gather you [ again from all the 
countries where He has scattered you]. If He were to banish 
you to the ends of the heavens [the L-rd your G-d will gather 
you, and bring you, and bring you from there). The L-rd your 
G-d will bring you [to the land that your fathers occupied. 
You will occupy it again, and He will make you even more 
prosperous and numerous than your fathers)." This passage 
in the Torah includes everything that was predicted by all the 
prophets [ regarding the Messiah) . 

In the account of Baalam, we likewise find a prophecy 
regarding the two Messiahs (or anointed ones). The first one 
was King David, who liberated the Jews from all their initial 
oppressors. The second is his descendant, the Messiah, who 
will liberate all Jews in the end. 

This is his prophecy (Numbers 24: 17): 
"I see him but not now" - King David. 
"I behold him, but not near" the Messiah. 
''A star shall come forth from Jacob'' - King David. 
"A scepter shall arise from Israel" - the Messiah. 
"He shall smite the squadrons of Moab" - King David. 
We thus find that he (2 Samuel 8:2), "smote Moab and 

measured them with a rope." 
"He shall break down the sons of Seth" - the Messiah. 

We thus find that (Zechariah 9:10), "his rule shall be from 
sea to sea." 

"Edom shall be his conquest" - King David. It is thus 
., r written (2 Samuel 8:14), "all _Edom became servants to 

David." 
"And Seir, his enemy, shall be his tribute" - the Messiah. 

It is thus foretold (Obadiah 1 :21), "Saviors shall come up on 



Mount Zion ( and judge the mount of Esau, and the kingdom 
shall become that of G-d). '' 

11:2 We find further evidence (in the Torah] from the 
commandment concerning the Cities of Refuge Arey Miklat). 
[The Torah thus says Deuteronomy 19:8,9), "When G-d 
enlarges your borders ... and you shall add three cities." This 
never took place, but it is certain that G-d would not give a 
commandment in vain. (We therefore see that this will have 
to take place in the Messianic Age). 

We do not have to bring any proof, however, that the 
prophets speak of the Messiah, since all their writin~ are full 
of this concept. 

11:3 Do not think that the Messiah will have to perform 
signs and miracles. He will not necessarily change the course 
of nature, bring the dead back to life, or anything else like 
that. 

We thus find that Rabbi Akiba, the greatest sage of the 
Mishnah, was willing to accept Ben Kosiba as the Messiah, at 
least until he was killed because of his sins. It was only when 
he was killed that they realized that they had been wrong and 
he was not the true Messiah. 

We see, however, that the sages did not ask for any sign 
or miracle. 

The main thing, however, (is that the Messiah will not 
change our religion in any way]. The Torah that we now 
have, with all its laws and commandments, will remain the 
same forever. Nothing will be added to it nor subtracted from 
it. 

11:4 We may assume that an individual is the M~iah if he 
fulfills the following conditions: 

He must be a ruler, from the house of David, immersed in 
the Torah and its commandments like David his ancestor. He 
must also follow both the Written and the Oral Torah, lead all 
Jews back to the Torah, strengthen the observance of its laws, 

I > 

and fight G-d's battles. If one fulfills these conditions, then 
we may assume that he is the Messiah. 

If he does this successfully, and then rebuilds the Temple 
(Bais HaMikdasb) on its original site and gathers all the 
dispersed Jews, then we may be certain that he is the Messiah. 

He will then perfect the entire world and bring all men to 
serve G-d in unity. It has thus been predicted (Zepbanla 3:9), 
"I will then give all peoples a pure tongue, that they may call 
in the name of G-d, and all serve Him in one manner." 

(MaimonicleS Principles, Rambam, Laws ofICinlPI 11: 1-4) 



III. PART TIIREE - BEUEF IN MOSHIACH AND 
YEARNING FOR HIS ARRIVAL 
A. Knowing that Moshiach exists is not enough. We must 
believe that he is coming, and coming soon; we must yearn 
and pray for his arrival. The Rambam makes this clear in his 
13 Principles of Faith, one of which (#12) is quoted below: 

tJ)) ilY.lilY.ln".V '!:l ',)) C)Nl ,TI'll)):)il nN'll nn',v illlr.lNl pr.lNr.l 'lN 
Nll'll' tll' ',:,:i l? il:JTIN iH ',:, 

I believe with a complete faith in the coming of Moshiach, 
even though he may delay, nevertheless I will await and 
search for him everyday. 

(13 Principles of Faith) 

B. The Rambam also explains in his Mishnah Torah that Jews 
throughout the ages have always wanted, prayed for and 
desired Moshiach's arrival. This would enable all to devote 
themselves to learning Torah and knowing H-shem. 

',:, ',)) '"'ll)'I.!.) ,,:, N? ,TI'l.!.)r.li1 nm, tl'N'llill omnn llNnl N? , 
N?l ,tl'Y.l))i1 onlN lNVl'll' ,,:, N?l ,tl'lll ,,,,v ,,:, N?l ,tl?l))i1 

;nnr.i:,n, n,,n:i l"ll!:l l'il'll' ,,:, N?N - nlr.ll.!.)?l mnv,, ?l:JN? ,,:, 

,n:, ,Nli1 tJ?l))i1 nn', l:JT'V ,,:, - '"lr.ll Vlll on, i1'i1' N?l 
.illlVn nl:J?ill uiNlV 

m,nn, i1Nli' N?l ,nr.in',r.i N?l l))i N? t]I.!.) i1'i1' N? 1mn lnlNll :, 

N?l . i!:l)):> l"l:::lr.l tl'l1))r.li1 ',:,1 n:i,n n))!:lll'lr.l n,nn illl"i1V -

,N,I.!.)' ',:, l'i1' 1:>'!:l?l .,:i,:i 'n nN nv,, N?N tl?l))i1 ',:, po)) i1'i1' 

n:, '!:l:> tlNill nv, ll'll''l tl'r.llnon o,,:i, tl'))1l'l tl'?l1l tl'r.l:JTI 
.o,o:,n o,, o,r.i:, •n nN nv, yiNn nN',r.i ,:, :ir.iNlV ,o,Nn 

,r.iNI.!.) ,,,:i ,l?l:J ,,:i,nm o,:,',r.i n1:,',n lr.l?Vl 

.1',',:,:i,1 l"i!:ll tJ?l))il i1'i1l 

.. 

.. 

12:4 Our sages and prophets did not long for the Messianic 
Age in order that they might rule the world and dominate the 
gentiles. They did not desire that the nations should honor 
them, or that they should be able to eat, drink and be merry. 

They only wanted one thing, and that was to be free to 
involve themselves in the Torah and its wisdom. They wanted 
nothing to disturb or distract them, in order that they should 
be able to strive to become worthy of life in the World to 
Come. This has already been discussed in my code of 
Repentance. 

12 :S In the Messianic Age, there will be neither war nor 
famine. Jealousy or competition will cease to exist, for all 
things will be most plentiful, and all sorts of delicacies will be 
as common as dust. 

The main occupation of humanity will only be to know 
G-d. The Jews will therefore become great sages, know many 
hidden things, and achieve the greatest understanding of G-d 
possible for a mortal human being. The Prophet thus 
predicted (Isaiah 11:9), "The earthy shall be full of the 
knowledge of G-d, as the waters cover the sea." 

(Maimonides Principles, Rambam, laws of Kings 12:4-5) 

C. Jews of the past are not the only ones required to desire 
Moshiach. We need to yearn and pray for his immediate 
arrival as well. The most obvious way in which we do this is 
in our daily prayers. Three times a day we ask of H-shem: 
,,, No:>1 ,n,:i, ivN::, i'l:>m::i 11::,vn, ::i,vn omn,:i ,,,v o,,v,,,,, 

.tl?l)) l'll ll'r.l'l llip:i nn,N illll ,p:,n i1:Jlnl n,no ,nv 

(i11'11>)) ill'1Jl.V) 
Return in mercy to Jerusalem Your city and dwell therein 

as you have promised; speedily establish therein the throne 
of David your servant, and rebuild it, soon in our days, as an 
everlasting edifice. 

(English Siddur, The Amidah) 

1 



1mn'IV,, ,:, 1nY,'IV'l c,,n u,p, n,c:irn nine 1ll)) ,,, nc~ nN 

(ni~v illlO~) Dl'M ',:, ll'l)' 

Speedily cause the scion of David, Your semuit to 
flourish, and increase his power by your salvation, for we 
hope for Your salvation all day. 

(English Skldur, the Amidah) 

D. The Radak, a commentator on the N'ach, explains why a 
plague broke out during King David's times: because the 
people did not yearn for Moshiach and the building of the 
Bais HaMikdash. 

,,,-',)) N7N ,,in N7 lll 'D'l l7!>l\V n,Nn D'!>?Nn ',:, ,'IV1lll :p"11 

,,N CN nm ,,cm ',p D'1ll ,,m .\VlpDn n'l l))ln N?V 

iPn'IV UN ,,mN i))ln N?\V ',)) i?!>l cn'D'l Jin N?l Dn'D'l nm N',1) 

C'N'lli C'Jj,t ll'pnn P'!>? .nD::Jl nr.,:, nnN ',)) ll'D'l lin, ll'D'l 

.l\Vn c,, ',:,J C'D))!> nu,',u, n,',',!>nD nvn', ',Ni'IV' ,v tln'!>l ))t>'', 

.n,o 1"':)N c,,u,,,,., ,n,il)) 1l'Ol ll'!I? 1nl::J?Dl ,m,:,v 
.(il:>;i:, l"?N'D~) 

And the Midrash, all of these thousands who fell in the 
days of David fell because they did not demand the Bais 
HaMikdash. And this is a kal v'cbomer, they, in whose day 
(the Bais HaMikdash) was not (yet built) and it was not 
destroyed fell because they did not demand it, we, in whose 
day.it was and it was destroyed how much more so (must we 
demand it). Therefore, ( our) sages and prophets enacted that 
we should pray three times a day to return Your Presence and 
Your kingdom to Zion, and Your Service to Jerusalem. Amen, 
may it be His Will, Selah. 

E. The Rebbe Shlita takes our requirement to want and pray 
for Moshiach one step further by saying that the very wanting 
of Moshiach is considered a merit which will bring his arrival 
faster. 

nno\V',i ti'IV'IV? i::>!ln,, ""''IV unulin 1'\VN ,,,N C'D'l UlD))l. .. 

.Un''IVD mPll 

,Nil'\?) Cl' 7::Jl ,, n:inN t":, C)) ilDnDn''IV O"))N (vi,,;, n'OUl}i 

.,, n:,n nonon, CN l"~m:,, 

.\?)DD liipl U'D'l ninDl t":, ''"''IV 1,1, '"' -

m~v nt ,,, C':JMD'IV ,,, ?)) 1'\VN ,,m, 'IV' D"::Jl Nlmn o")), 

.,, n:,nr.,', n'IV))' C'P?Ni ,n''IVDn mPl C'lPD 

nN C'D'li'D, C'?'llD N?'Dli ,"i::Jt"l C'!>''OiD ?"')) ,,n'IV 

."nJ'IV'nN"n - llioon 

ppn,, lU'N ,, ;,:,no, :?"tn \?),,,o !>'')) n?l 'l''Oin, ll)) 'IV', 

yimn'l?'Ni N1'1l yim', n, tN::>nm n, ppn,, Nno:in, n,o, 

.1,n,,No, 

l'VlP'I?' 1)) Nno:,n, n,o nmoN ,,l, C')nnnc, c,,,n'IVD'IV 

iN 7:J'l?)l} C'l!>lD 1'1?',nn ,1'1Vinn ',)) c,,:unD'IV '")) - 1N1ll nN 

,n,, ,,v, ,,,ul, - (c',iyn ,nom c,vn} y,n:10 lN (l,n '1Vl1ill 

n'IV))' C'i'?Ni ,N,,m, N::Ji'l?'n N:JonnN, ,v, ,))"'OD7 l:J!>n', 

.(llpU "''l?)D nN'll} nno'\V',i ti'IV'IV? ,,Nn C'D'il i::>!ln''IV -

1'1?')) n'l?'?'IVn ,,o,, - M''IVD nN'l - 1'\V)) C'l'IVn un, ,,om, 

.,nn ',''t'1Nn 7'\V ,n,p,non c,, Nin - cpn ,,m .c,non nnnn -

,non ?N1'1?'' n'l ',:, ,n,Nn mo~yn mnnn i'IVN ,,v,n C"li'''IV 

.vm cnl ,m, 'n 1n, i'IVN '"V 

,nl ',np, ,,ov 'l::>i'IV m,, ,:ir,pn ,,,no ''"' - ,,v,n cn,p,, 

P'IV'IV? C?lN ,n:,!)n, ,ilMD'I?) lj:1))'7 u, 'il 1DN n:, ,:, ,nlil lli'IV' 

.'n ciNl -

(il".J~n ,N"m 'n ln:>oo) 



In our standing in these days, which were promised to us 

that they will be changed over to joyous and happy [days] 

with the coming of our Moshiach. 
And (in the well known wording) "Even though he may 

delay, nevertheless I will await and search for him every day", 

as it says, if he tarries, wait and search for him. 

It should be His will that all this will be speedily in our 

days, actually. 
And according to what is brought down in various places, 

one can say, that through waiting and searching for him, this 

itself bring closer the coming of Moshiach, and H-shem will 

do [the request] of those who search for him. 

Because through adding to the "merits" [the possuk says 

if we merit than Moshiach will come sooner] than we 

automatically expatiate and bring closer the result - the 

"sooner" ( of Moshiach 's arrival). 
And one can add to this [idea] through an explanation of 

a saying of our sages: "To search for him: those who pressure 

themselves (to understand something] in chochmah, and 

they are exacting in it and search for it to understand clearly, 

and to comprehend its complete illumination: 

When we try to exert ourselves to clearly know the truth 

of something - through mastering the darkness, the inner 

darkness (in intellect or in feelings of the heart) or outer 

[darkness] (the hiddeness and darkness of the world) - to 

nullify it, or moreover - to change it [to become) a help, to 

[the extent) that darkness is changed over into light, then 

H-shem will make - that these days will be changed over to 

joy - happiness (with the coming of Moshiach Tzidkainu. 

And from the 12th Principle ( of Maimonides we will go 

immediately] to the 13th Principle, the resurrection of the 

dead .. . and the promise will be kept - "the ones lying in the 

earth will wake up and rejoice," and "a great congregation 

will return here because thus says H-shem, Yaakov rejoice, 

and I will change their mourning to joy- says H-shem." 
(Lildrutei Sichos XII, p~. 292-293) 

F. We can believe that Moshiach is coming now, today. The 

following story is from the Gemara: 
,,, inN ... ,,,,,, ,,,,,u, ,,, ,,, inN ,n,u,o mN no,N ,,, ioN 

nn'N? ,,., ,nN ,'Nl'? 1l ,,,y c,,u, ,,, 10N ,,,o, 'l, ,,,y Cl?U> 

·wnu,n ,,,pl CN CPi1" ,., inN ':Ji1 ... Cl'i1 ',"N ,,n '"N 

.(N;n~ ri,mo)) 

He said to him, "When is Moshiach coming?" He said to 

him go ask him (Moshiach). He said to him (Moshiach) 

"Hello my teacher and master" , He (Moshiach) said to him 

"Hello son of Liyoi". He said to him, "When is my master 

coming?" He said to him "Today" ... Like it says: Today if you 

listen to His (H-shem's) voice. 

(Sanhedrin 98: 1) 

May it be His will that Mosbiacb 
will come today, actually! 

FOR FUR1HER READING 

I. P'sukim concerning Moshiach coming in the Torah: 
1) Gen. 1:1 
2) Gen, 49: 10 - Rashi 

3) Num. 24-17 - Ramban (Nachmanides) 
4) Num. 24: 19 - Rashi 
5) Num. 24:40-43 - Ramban 
6) Deut. 32:39 - Kli Yakar 
7) Psalms 84:5 - Sanhedrin 9:2 

II. Prophecies concerning Moshiach's arrival: 

1) Yeshayahu ch. 2, 10:32-11, 21, 26, 60 
2) Yirmiyahu ch. 31 

3) Yechezkelch.36 

III. Gemarah 
Sanhedrin 88-90 

IV. 

1) Yalkut Shimoni on Yeshayahu 60:1, Remez 599 

2) Zohar on Parshas Va'eira 3 lb-32a 

V. Many Sichos and Ma'amarim from our Rebbeim: 



., 'THE REBBE'S NINETIETH YEAR , 

-----
LIVING WITH THE 

iimt5 
This week we read two Torah portions, Behar and Bechuko

tai. Behar begins with the words "And G-d spoke to Moshe 
on Mount Sinai ... and the land shall keep a Shabbat--Shmitta
to G-d." The commentator Rashi asks: "What does the 
subject of Shmitta have to do with Mount Sinai? Were not all 
of the commandments given at Sinai?" He then explains: 
"Just as all the details and minutiae of the laws of shmitta 
were given at Sinai , so were all the details and specifications 
of the other commandments given at Sinai." 

Since the Torah has chosen the commandment of shmitta 
to illustrate that all the details of the other commandments 
were given at Sinai , this mitzva must express the Jewish ap
proach to life in general. 

A Jew is enjoined: " Six years shall you sow your fie ld and 
... prune your vineyard." A Jew must conduct himself and his 
affairs according to the laws of nature; one must plant and toil 
in order to eat. A Jew is not required to retreat from the world 
and sequester himself only in learning Torah and praying; on 
the contrary, he must fully participate in life. 

At the same time, the Torah commands that every seventh 
year the Jew must abandon the land and allow it to have a 
Sabbath, and devote himself to learning, praying, and wor
shipping G-d. He then asks, "What will we eat during the 
seventh year, ifwe don't sow and reap our grain?" The Torah 
answers: " And I will command My blessing to be on you 
during the sixth year, and the land will produce enough grain 
to last for three years." Here the Jew is being asked to rely 
solely en G-d and not on natural law for his sustenance. 

But, how can we be required to conduct ourselves accord
ing to the laws of nature, and in the same breath, be asked 
to refrain from doing things the natural way and rely on the 
supernatural? By synthesizing both approaches to life. We 
must do everything ·humanly possible according to natural 
law, at the same time believing in the supernatural power of 
G-d and His ability to sustain and help us. 

The shmitta approach can be brought into every Jew's 
daily life. The "six years of work" emphasize the obligation 
we have to elevate the mundane, physical world by imbuing 
it with holiness through our actions. The "shmitta year" 
allows us to recognize that despite all of man's accomplish
ments, we are ultimately dependent upon the will of G-d for 
our sustenance and well-being, and that trust in man and 
nature is misplaced. Once in every seven years we sever 
ourselves from the natural world and rely solely on G-d. A 
Jew draws spiritual strength from the shmitta year, rededi
cating himself to the knowledge that our task is not to be 
subservient to nature, but rather to rule over the natural world 
and imbue it with holiness. 
Adapted from the works of the Lubavitcher Rebbe. 

MOTHER'S DAY IS EVERY DAY 

Have you heard the one about how 
many Jewish mothers it takes to 
change a light bulb? "That's O .K. ," 
the Jewish mother says, "I'll sit in the 
dark." 

This is our modern-day stereotype 
of the Jewish mother--self-sacrific
ing, a bit of a martyr and a little 
manipulative. And, your therapist 
might add, responsible for all your 
problems. 

Though martyrdom and manipul a
tion are not traits that we want to 
emulate, what about self-sacrifice 
and selflessness--two qualities that 
have been getting a lot of bad press 
over the last couple of decades? 

Most of us would not be where we 
are today had it not been for ou r 
mothers' se!Oessness: waking up at 
all hours of the night, nursing us 
back to health when we were sick, 
putting their own needs and desires 
on hold in order to help fulfill ours. 

without the self-sacrifice of countless 
Jewish women throughout the ages? 

Jewish traditjon teach es that it was 
because of the self-sacrifice and 
righteousness of the women that the 
entire Jewish people were redeemed 
from Egypt. When Pharaoh enslaved 
the Jews, the men refused to have 
more children. " Why bring children 
into the world to be slaves and suffer 
like us?" they asked. 

The Jewish women, however, 
th ough shouldering the sa me burden 
of slavery and suffering .~s their 
husbands, purposely sou·ght out ways 
to endear themselves to their 
spouses. They were responsible for 

"' '.;..' --------., 

True, dear old mom might remind us • ,,__,_..,.,.. .... ,~~ 
of these things a little more often 
than we'd like to hea r, but our 
mothers deserve our recogni tion , 
and more, ro·r their self-sacrifice. 

In fact, they deserve limitl ess 
appreciation and recognition. 
According to Jewish tradition , our 
debt of acknowledgment toward our 
parents can never be repaid. The 
co mm andment to show honor 
towa rd another is mentioned in the 
Torah only co ncerning our pa rents 
and G-d. The Tora h does not even 
comnrand us to honor a king or sage! 
The reaso n for the commandment to 
"Honor your father and your 
mother" is the fact that our pa rents 
were partners with G-d in giving life 
to us, th ough M om probably had 
more sleepless nights fr om us th an 
either of the others two partners. 

Where would the Jewish people be 

the birth of a new generation, a 
generation fit to be redeemed. The 
women reasoned, "True, our 
children will suffer hardsh ips like us, 
but, soo n G-d will fulfill His promise 
to them and deliver them out of the 
land of Egypt." 

In every generation, whenever all 
seemed hopeless, it was the right
eous, self-sacrificing Jewish mothers 
who inspired their fa mili es and 
communities to have faith and look 
toward better times. 

We shouldn't just set aside one day 
a yea r to honor mothers. We shou ld 
remember them every day--it 's a 

mit zva 1 ■ 
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JEWISH WOMEN BEHIND 
BARS 

Feygah Sarah Friedman and her husband, 
Simcha 

by Hilary Bluestein 
Three years ago, Feygah Sarah Friedman, a 

vibrant woman who lives with her husband in 
Crown Heights, Brooklyn, went to a very spe
cial Purim party; it took place at a prison, and 
the party-goers were Jewish inmates. Since 
then, Mrs. Friedman has been coordinating a 
weekly program for visiting women prisoners. 

When Rabbi Shmuel Spritzer and his wife 
Shterna, who started the program, invited Mrs. 
Friedman to the prison, she was glad to get 
involved with a project that would be both 
personally fulfilling and had already proven 
itself as being positive for the Jewish women 
she would encounter. 

Most of the women Mrs. Friedman meets 
have no knowledge of Judaism. She teaches 
them Torah and Chasidic philosophy, and dis
cusses with them Jewish holidays and what it is 
to be a Jewish woman. Although, perhaps, 
some of these women will spend the rest of their 
lives in and out of prison, the time spent with 
Mrs. Friedman and the other Lubavitcher vol
unteers changes their lives by giving them a 
sense of meaning and uniqueness--the aware
ness of the Jewish heritage which binds them 
together. 

The Jewish women are in prison for various 
crimes: drug-related felonies, armed robbery, 
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fraud and even murder. Mrs. Friedman remem
bers a dramatic moment when she asked one of 
the inmates for her mother's name and the 
woman ran out of the room crying. Later she 
found out the women was being tried in a case 
regarding her mother's death. 

People such as Feygah Sarah Friedman pro
vide one of the only forms of rehabilitation 
available in prison. But even Mrs. Friedman 
admits she has to turn herself off when the 
responsibility gets to be too much, and even the 
legal system isn't helping out. 

For instance, when the women are released 
from Riker's Island, a correctional facility off 
the coast of Queens, N.Y., they get three dollars 
and a bus ride to the subway station. 

With few rehabilitation programs on the in
side and no money or place to go when they get 
out of prison, most of the women end up 
returning to the lifestyle they had before they 
were in prison. Eventually they return to prison 
again . And again. 
Mrs. Friedman doesn't go into the prison with 

any preconceived expectation that the women 
will totally turn their lives around and commit 
themselves to Torah. But, she believes that 
even the smallest change these women make in 
their lives is a tremendous victory both for them 
and their Jewish identity. 

One woman, who had been in prison more 
than once, ended up in the hospita l the last time 
she was out. She had returned, once again, to 
drugs. She was found in the street with no 
belongings: no purse, no wallet, nothing ... 
except the prayer book that Mrs. Friedman had 

lt'J:Ml-1 ~ I 
LUBAVITCH INTERNATIONAL 

The latest issue of Lubavitch I11te111a1io11al, a 
semi-annual magazine packed with news from 
theChabad-Lubavitchglobal network, is hot of'f 
the presses. Tl1is new issue contains reports on 
thebuildingofnewChabadCentersinNewCity, 
New York, Tulsa, Oklahoma and Phoenix, Ari
zona; new Lubavitch centers i.n Cordoba, Salzburg 
and Annapolis; an article about Chabad work at 
the University of Michigan at Ann Arbor; the story 
of Chabad's humble beginnings in Italy thirty years 
ago and it's network of centers and activities to
day. To receive Lu bavitchlnternational write to: 
Lubavitch I11te111atio11 al, 770 Eastern Park.'Way, 
Brooklyn, NY 11213. 

VISITING CHABAD 

Congressman James Scheuer recently vis
ited the Chabad House in Great Neck, Long Is
land, to learn about the Chabad activities in his 

given her. 
Mrs. Friedman also spoke of one young woman 

from the Bronx, whose Hebrew name is Yankela. 
She had become very close with Yankela who 
was transferred from Riker's Island to Bedford, 
a state penitentiary in upstate New York. 

Yankela got out of prison, went back to drugs, 
and soon Mrs. Friedman saw her back at Riker's. 
"Her face was no longer the face of the young 
girl I had seen one and a half years before. It was 
already the face of a woman who may spend her 
whole life in and out of prison , and it broke my 
heart. If there had been a place for her to go 
when she got out.. .maybe it would have been 
different for her." 

When Yankela was in Bedford, she sent Mrs. 
Friedman a Chanuka card and signed it, "your 
friend Yankela ." Mrs Friedman was very touched 
that she had asserted her Jewish identity by 
calling herself by her Hebrew name. 

"This is a very satisfying form of tzedakah 
(charity), when you give of your own time and 
your own energy," says Mrs. Friedman. "Being 
there and helping these women can give a sense 
of doing something beautiful and important for 
people who would otherwise never get this 
enrichment," said Feygah Sarah Friedman. 

When they are together with the general 
prison population, th ey feel special because of 
their Jewishness. "We help create ·:a sense of 
community, a sense of Jewish love," Mrs. Fried
man says. 

"And," she adds, "if any of my friends from 
the prisons are reading this I say 'hi' and I hope 
everything is well." ■ 

3 
Congressional District. Pictured (1. to r.) are 
Congressman Scheuer, Chabad Director Rabbi 
Yossi Geisinsky, and Chairman of the Board 
Philip Machnikoff. 

WE COME WITHOUT LABELS 
A weekend Shabbaton entitled " We Come 

Without Labels" is being sponsored by the Lubav
itch Youth Organization onMay24-26 . Open to 
singles, couples and families regardless of affili
ation, background, or Jewish observance, the 
weekend will explore the theme of Jewish Unity. 
Accommodations a re ava il able with families in 
the Lu bavitchercom mu nityofCrownHeightsor 
at the Crown Palace Hotel. For more informa
ti on about this special weekend cal l the Lubav
itch Youth Organization at (718) 953-1000. 

rii~~', L'ZICHRON 
M'~n CHAYA 

~ I 
~i'~,~ MUSHKA 
The name of our publication has special meaning. It 

stands for the name of Rebbetzin Chaya Mushka 
Schneerson (obm), wife of the Rebbe, shlita. 
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INSIGHTS the end of the blessing itself, i.e., in the 
actual mitzva. First of all, we have the mitzva, 
in general, to eat matza, for example. Then 
we have the various details associated with 
the mitzva: one must eat a certain amount, 
in a certain time, the matza must be made a 
certain way, etc. 

MT. SINAI AND SHMITTA? 
by Rabbi Berel Bell 

The laws regarding the Sabbatical year 
(Shmitta) are presented in the Torah in great 
detail. But there is something puzzling about 
the Torah's presentation of this command
ment. 
The Torah writes that this mitzva was given 

at "Mt. Sinai. " But since all the command
ments were given at Mt. Sinai, why does it 
say so specifically here? 

Rashi explains that this comes to teach us 
that a// the commandments and a// their 
details were actually given at Mt. Sinai. 

But this explanation is not totally satisfy
ing: why does the Torah convey this lesson 
specifically by the mitzva of Shmitta rather 
than by some other mitzva? 

Dual Goal 

We can understand this by first examining 
the text of the blessing said before perform
ing a mitzva: " Blessed are You, L-rd our 
G-d, King of the Universe, who has sancti
fied us with His commandments, and com
manded us to ... " 

The blessing has two clearly distinguish
able parts. The first part is identical regard
less of which mitzva is being performed, and 
stresses the idea that G-d has given us the 
commandments. The end of the blessing 
changes according to the mitzva: " to eat 
matza," " to hear the shofar" and so on. 

In other words, the end of the blessing 
stresses the action which is to be done. The 
beginning of the blessing stresses the fact 
that the action is commanded by G-d. 

These two sections correspond to two of 
the functions of mitzvot: to connect the 
person to G-d and to purify the world. The 
end of the blessing stresses the actual ac
tion, which helps purify the world and trans
form it into a holy place. The beginning of 
the blessing emphasizes that by performing 
the mitzva we unite ourselves with G-d. 

Details, Details 

We can discern two similar categories in 

Here too, the details stress the actual 
action, for without knowing the detailed 
regulations, one cannot fulfill the mitzva. 
The mitzva, in general, places more stress 
on the fact that this is one of the ways of 
connecting oneself with G-d. 

In summary, we have three dimensions in 
mitzvot. There is the idea of mitzvot in general, 
the specific mitzva (without the details) and 
the details of the specific mitzva. The first 
two dimensions primarily address a per
son's connection with G-d, and the last one, 
with the purification of the world . 

Something Doesn't Seem To Fit 

At the Revelation on Mt. Sinai, the Jewish 
people felt their unity with G-d more than at 
any other time in history. At that moment of 
intense revelation, we were elevated be
yond all worldly boundaries and concerns. 

At such a time, it would seem somewhat 
inappropriate to address the details of the 
mitzvot. Since the details are associated 
with the purification of the world, one might 
think they would be better addressed at a 
later time. 

The mitzva of Shmitta would seem to be a 
particularly incongruous subject, as Shmitta 
was: a) going to take effect only many years 
later, b) far away from Mt. Sinai , in the Land 
of Israel, and c) associated with working the 
land, a seemingly unholy endeav9r. 

It was for this reason that G-d discussed 
the details of the laws at Mt. Sinai, and 
taught us this fact in the mitzva of Shmitta. 
Once we know that even the details of 
Shmitta were discussed at Mt. Sinai , it is 
obvious that a// the details of a// the mitzvot 
were given there as well. 

And why were the details given at such a 
holy gathering? Because this is the way that 
one connects with G-d--through fulfilling 
the details of the mitzvot.Jt is not enough to 
try to "connect" with Him in a general way; 
G-d's desire is that we purify the world 
through doing the mitzvot in all their details. 

1011'.>AV IS ... 

26 
IYAR 

The command "You shall rebuke" is preceded by "You shall not hate your 
brother," for this is a precondition fort he rebuke. The Tora h continues, " .. . and 
you shall not ascribe sin to him," for if the rebuke was ineffectual,you are cer
tainly the one responsible, foryo urswerc notwords coming fro m the hea rt. ■ 
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How important is the commandment of 
honoring one's parents? 

~ 
"Honoring" and "fearing" one's 

mother and father is a positive com
mandment of primacy importance. The 
honor and fear due to parents is equal 
to that due to G-d. The Torah even 
equates the two in the matter of 
penalties for violation. However, if 
one's parents tell him to transgress a 
commandment, he should not obey 
them. 

T his Shabbat we bless the new month of 

Siva11, the month in which the holiday of 
Shavuot falls. In addition, we read two Torah 
po,tions, the second one beginning with G-d's 
words, "If you follow in my statii;t;es ... " These 
words can be directly related to the upcoming 
holiday of Shavuot, the festival on which we 
celebrate receiving the Torah. 

Interestillgly, the Talmud inte,prets the first 
word, "If' ("im" in Hebrew) as a plea, an 
appeal, as it were, from G-d for us to follow 
the mitzvot which he has commanded us. 

But, the Talmud also tells us, that G-d never 
imposes unreasonable or impossible obliga
tions upon His creatures. The ref ore, not only is 
G-d beseeching us to keep His Torah, he is 
also confenillg upon us th e ability to follow 
and uphold all of the Torah's commandments. 

For us, this yem; the lesson is clear. In 
preparation for receiving the Torah on 
Shavuot, we are assured by G-d (as we are 
eve1y year and, ill fa ct, ea.ch day) that we have 
the strellgth and ability to observe the Torah 
that we will be receiving. 

But drawing Oil that G-d-given ability can, of 
course, be a ve,y difficult job. So, to give us 
illcentive, G-d promises us a reward, too: "I 
will give you rains in their sea.son." This is 
both a mate,ial and spi,itua.l reward: for rain 
connotes blessing ill mate,ial matters and also 
refers to the Torah which we will team when 
Moshiach com es. 

May each and eve,y one of us me,it to draw 
Oil the strength and ability G-d has promised 
us, to allow us to fulfill ourji,llest potential. 
Then we wi/1 tntly be prepared to receive th e 
Torah anew on Shavuot and ultimately leam 
Torah togeth er with Moshia.ch. 

I 

I 

I 
I 



ltHappened 
ONCE 

In the time of King Solomon there lived in the land of Israel a poor 
widow and her children. Their home was a wretched, tumble-down shack, 
and their sustenance was sparse and hard to come by. But the widow 
managed to keep spirits high and their poor existence was marked by the 
great joy they took in the simplest pleasures of life. 

The widow and her children tended a small garden outside their little 
house and were able to harvest some meager vegetables, but their main 
meal consisted of the bread that the woman baked every day. For each 
day, she went to the fields and there gathered the wheat stalks which, 
according to the dictates of Jewish law, were reserved for the indigent; 
she then ground them into flour and baked it into three loaves. 

One might think that a woman in these circumstances would jealously 
guard her hard-won food, but such was not the way of this woman. She 
was quite unusual, in that her greatest pleasure was performing the 
mitzva ofreceiving guests, and so, it was her daily custom to give away two 
of her three loaves of bread to people even poorer than herself. 

One day, the widow had followed her usual routine and was removing 
the fragrant loaves from the oven with her hungry children standing 
around her in happy expectation. As the bread was cooling, a man 
knocked at the widow's door. He was a local beggar, well known to the 
good woman. As usual, he left her small hut with an entire loaf of fresh 
bread under his arm--food to quell his hunger a whole day. 

Shortly after, the old beggar was followed by a woman , another 
frequent recipient . She, too, left with a whole loaf of bread in hand, 
blessing her benefactors. 

Finally the children gathered around the table as their mother took a 
knife to divide the third loaf amongst them. Their anticipation as well as 
their hunger had peaked; how delicious it smelled! 

But just at that moment there was another knock at their door. They 
opened it to see an emaciated young boy standing at the threshold. He 
had been directed to their door by one of the woman's customary 
"patrons," knowing that she would see to his needs. When she heard th at 
he hadn't eaten in days, she gave him the last loaf of bread. To her 
disappointed children, she quietly said that she would get more grain and 
bake more bread. 

The widow again headed to the fields where she picked some stalks 
from the corners reserved for the poor. She was headed home with her 
sack of wheat when, all of a sudden, a great gust of wind tore the sack from 
her hand and carried it off far into the air. This was too much for the 
exhausted woman to bear; she sat down on a tree stump and wept. How 
could she return to her starving children empty-handed? 

Instead, she decided to go to the palace of King Solomon. His throne 
room was open to all of his subjects and he, the wisest of men, would 
surely have an answer for her. She entered the su mptuous palace and 
soon stood in a cavernous hall. Before her in the distance sat King 
Solomon, and he beckoned her to approach. She walked steadily toward 
the great king, emboldened by her pain. When she stood before him she 
related her whole story, leaving no detail untold. 

As she reached the end of her tale, three merchants approached the 
king, carrying a heavy chest. And they, too, were eager to tell their tale. 
The leader of the three began: "We were sailing far out at sea, when a 

CANDLE LIGHTING 
NY Metro Area 7:41 p.m. 

sudden, violent storm arose. Our ship sprung a leak, quickly filled with 
water and was in danger of sinking. We began to pray to G-d to save us, 
and we made a vow that if we were allowed to come to dry land, we wou Id 
give half of our treasure to charity. Praise be to G-d, we were saved, and 
now we are here to fulfill our vow. 
King Solomon heard them out, and responded by telling them to return 

to their ship, look for the hole in the boards, and bring him whatever they 
would find. 

They left and returned sometime later carrying a piece of material, 
very wet, but unmistakably a sack. The.King turned to the widow who had 
been instructed to wait and said, "You see, it was your sack of grain that 
stopped the leak in their ship. This chest of gold belongs to you . Because 
you always helped others, G-d has helped you. Now, go home to your 
children in peace." 

Back at the house, the hungry children waited and worried. When their 
mother arrived their concern turned first to relief and then to joy, as she 
related her wondrous experience. As she served them a festive meal, she 
quietly promised to honor the mitzva of receiving guests in a manner 
equal to her new circumstance. And her fo llowing of poor also had ample 
reason to celebrate and bless her forever afte r. ■ 

THOUGHTS THATLOUNT 
When you come into the land which I am giving to you, then sha ll the 
land keep a Shabbat tu G-d (Lev. 25:2) ·-

Shabbat is not only the prized "possession" of the Jews .• The Jewish 
land also has a Shabbat. The same way that a Jewish servant serves hi s 
master for six yea rs and goes free in the seventh, so does the land work 
and produce for the .Jew for sL-x years, reverting to its true M aster on the 
seventh. The value of the Holy Land is not limited to how much she can 
produce agriculturally; the Land of Israel has an independent value and 
worth. During the Shmilla year we honor that essentia l value. (Rabbi 
Yitzchak Breur) 

For the Children of Israe l are my servants (Lev 25:55) 
The Jews are called both "servants" and "children" of G-d. Each ter111 

reflects the nature of the Jew's relationshi p with G-d. As far as the body 
is concerned, a .Jew is G-d's servant. One must accept the yoke of Heaven 
as a servant must accept the will of his master and be totally subservient 
to him. But our souls serve G-d only through love, as a son serves his 
beloved father. (Sefer Ha111aa111mim Ku11treisi111) 

And the earth sha ll yie ld her produce (Lev. 26:4) 
There was once a group of merchants whose business was shipping and 

exporting grain all over the world. They came to Rabbi Yaakov of 
Radzi min and complained: "Rebbe, this year we are all going to beco111e 
poorer. There is simply an excess of gra in, and it will only fetch an 
extremely low-selling price--we're practically giving the st uff away for 
free . Why, it costs us more to export the grai n than the price we can 
charge fo r it. We're afra id that we're going to lose all ou r money!" 
The Rebbe answered with a smi le: "The same G-d who can sustain the 

poor during years of famine and high prices can certainly susta in the ri ch 
during times of abundance an d low prices1" (Sic/101 Chu/in) ■ 

Dedicated 
Torah portions: Behar& Bechukota 
Ethics of the Fathers: Ch. 5 
Bies ing of the new month: Sivan 
Sh bat ends 8:48 p.m. 
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TAMMY AND MICHAEL SIMON 
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Rabbis Phil Hiat & Bernard Zlotowitz Date June 1, 19 82 

Rabbi Alexander M. Schindler 

Patrilineal Descent 

"" As the halachah stands today regarding ''inte:iz,,marriage", 

the child of a Jewish mother and non Jewish father is Jewish; 

whereas in the reverse situation - a child of a non Jewish 

mother and Jewish father is not Jewish. The rule is based on the 

principle that the child follows ·the status of the mother; 
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See also Kid. 3:12; Yad, Issur Biah 15:3,4; Schulchan Aruch, 

Even ha-Ezer 44 :8 ( ? r,:;) rlh l'I _pf)(c Ire fc? L r;:_ 7 l f 

/..J)' /V ::> p/>6/ ";) f, "J t- ~ [1 i)y I rl:, ) • 

nr.:i-ii!tl'J 
:ii"'·, ,,,.,n 

However, the Jewish law of determining the status of the 

child on the basis of the mother's religion is a rabbinic innova

tion and does not follow biblical practise or observance. A 

careful study of the Bible points up unmistakeably that the child 

followed the status of the father and ra~ely the mother. 

Rebekah, later to become the wife of Isaac, was the daughter 

of Bethuel, "the son of Milcah, the wife of Nachor, Abraham's 

brother." (.Gen. 24:15. Gf. Gen. 24:24,47). Bethuel 1s wife's 

name is unknown to us. We can safely assume that she was a heathen. 

Rebekah herself in mentioning her lineage does not mention her 

mother but only her father (Gen. 24:24,47). Note also that 

though she mentions her patrilineal descent for herself she 

emphasizes both the matrilineal and patrilineal descent of her 

father: "And she said unto him, I am the daughter of Bethuel 

the son of Milcah, whom she bore unto Nachor." (Gen. 24:24); 

and " ... And she said, the daughter of Bebhuel, Nachor's son, whom 

Milcah bore unto him.· .. 11 (Gen. 24:47). 
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Rachel's lineage is traced th_rough her father, Laban." ... 

when Jacob saw Rachel the daughter of Laban his mother's 

brother, ... " (Gen. 29 :101. The mention of "his mother's 

brother" is certainly in order as that would be an impor-

tant frame of reference. Who the mother is, is not known. 

Pharaoh gives Joseph "Asenath daughter of Poti-phera, 

priest of On" for a wife. (Gen. 41:45). 

Joseph two sons, Manasseh and Ephraim: 

Asenath bore 

"Before the years 

of famine came Joseph became the father of two sons, whom 

Asenath daughter of Poti-phera, a priest of On, bore to him 

Manasseh 

are mentioned. 

Ephraim." (Gen. · 45 :50-52). Both parents 

The heathen status of Asenath is reaffirmed. 

She is the daugther of the priest of On. She was certainly 

not a Jewess. Yet her children are so rec~bned J. Unto this 

day the male children of Israel are blessed so that they 

be like Ephraim and Manasseh. According to James Hastings, 

Dictionary of the Bible, p. 528b Asenath is the "daughter 

of one of the most important dignitaries of the realm, 

the priest of the great national temple of the Sun at On or 

Heliopolis, seven miles NE of Modern Cairo." What could 

be more avoda zoradik than this? 

Moses marries Zipporah, a Midianitess, the daughter of 

the priest of Midi an (Ex. 2: 16, 21). She bears him two 

sons: Gershom and Eliezer (Ex. 2:22, 18:2-6; I Chron. 

23:15-17)_. Zipporah is certainly not Jewish but her 

children and descendants are so considered, so much so 

that when Jonathan, the son of Gershom, and his descendants 

set up for themselves graven images it was looked upon 

with such horror by later generations that in Judges 18:30 
J, 

a nun was suspended above the text to have Moseh read 
JJi 

Menasheh in order not to attribute to the descendants of 

Moses idolatrous practises. 
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Samson asked his parents to get him a certain Philistine 
girl for his wife (Judg. 14:2). Gideon's concubine bore 
him a son whom he named Abimelech (Judg. 8:31). Scholars 
claim that the concubine was a Canaanitess (IDB, vol. K-Q, 
p. 281 b). Who is to argue that Abimelech was not a Jew 
after the Bible singles Abimelech out by name, -the o~ly 
one of the 70 sons fathered ~by Gideon (Judg. 8:30). Solomon 
himself married foreign women in defiance of the biblical 
command forbiddiug marriages with the seven Canaanite nations 
(Deut. 7:1-4; IK 11:1-6, Neh. 13:26). Are we to assume 
that the children of Solomon from foreign wives were not 

I Jewish? Of course not. Rehoboam1s mother was an AmmonitesS 
by the name of Naamah (IK 14:21) and yet he ascends the 
throne upon his father's death. Ahaziah, the son of Ahab 

and Jezebel, a foreigner, succeeds his father on the throne 

of Israel (IK22:40). Though his mother, Jezebel is an idolatress, 

Ahaziah must have been considered a Jew. Sanballat, the d()V£r~v-r 

Samaria at the time of Nehemiah and his bitterest enemy, gives 

his daughter in marriage to a grandson of the High Priest 

(Neh. 13:28) for which Nehemiah banishes him. Whether 

Nehemiah exiled the young man for marrying a foreign woman 

or because his emnity for Sanballat was so great is open to 

question. However, scholars are agreed ~t Sanballat 

worshipped God. If it di<:; and 

since we do not know who the mother i~we may conclude from 

Did this make him Jewish? 

this episode that it is not the mother who is crucial in 

determining status, but the father. 
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Furthermore, the genealogical tables in the Bible are 

overwhelmingly patrilineal e.g. Genesis, Chapters 5, 10, 11; 

I Chron Chapters 23 ff. Thus from the biblical account 

(until the time of Ezra) we may properly conclude that descent 

and status is determined through the male line. It was Ezra 

and Nehemiah who undertook to change this by issuing a 

series of decrees banishing foreign wives and their children. 

By foreign women they meant not only the seven Canaanite 

nations forbidden in the Torah, but Ammonites, Moabites and 

Egyptians as well (Ezra 9:1. See also Neh. 13:23-30). 

It should be noted at this point that the law prohibiting 

intermarriage in Dt. 7:lff with the Canaanite nations applied 

to both males and females: "Neither shalt thou make marriages 

with them; thy daughter shalt thou not give unto his son, and 

his d~ghter shalt thou not take unto thy son." (Dt. 7: 3). 

This law,prohibited fathers from giving their daughters in 

marriage to any of the sons of the Canaanite nations or 

taking any of their daughters for theix sons because they 

would be led into idolatry (Dt. 7:4). In other words, if 

we are to interpret these words properly, the offspring of 

such marriages are not Jewish so long as one of the parents 

is not Jewish. However, we know from the data above that 

this was a law respected in theory, but not in practice and 

the children were considered Jewish regardless of the 

non-Jewishness of one of the parents. Ezra and Nehemiah 

interpreted the text by defining the Jewishness of a child 

on the basis of the mother's status (Otherwise, why drive out 
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the foreign wives and not the foreign husbands?), which the 

Mishnah reinforced. The Book of Ruth gives us an insight 

into the changes wrought by Ezra and Nehemiah. According to 

scholars, the Book of Ruth was written as a polemic against 

Ezra's decrees to cast out ''foreign wives" and deliberately 

predated to the period of the Judges. The author(s) of the 

Book of Ruth contended that had Jews not been permitted to 

marry non - Israelite women, a David would never have been born. 

David is a descendant of Ruth, a Moabitess woman, and Boaz. 

is If we accept this thesis advanced by scholars)then it 

logical to assume that during the "reign" of Ezra and 

Nehemiah a transition took place in attitude and practice 

that matrilineal descent be the determining factor as to the 

status of the child: if the mother was Jewish, the child was 

also Jewish. (This new decree, however, did not affect the 

social status of the child, i.e. the priestly, levitic or 

Israelite designation -- which still followed that of the 

father provided the mother was a Jewess.) The probable 

reason for the new attitude and laws promulgated by Ezra and 

Nehemiah during the post Exilic period was to preserve the 

purity of the kehuna which is shortly afterwards expanded 

to include the Israelite people. This position is reinforced 

by the Talmud. 

The Mishna in Kiddushin (3:12) develops the progression 

from patrilineal to matrilineal: 
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The first part of the Mishna points up patrilineal 

descent as a means of preserving the purity of the kehuna: 

"If the betrothal was valid and no transgression befell 

(by reason of the marriage) the standing of the offspring 

follows that of the male (parent). Such is the case when 

a woman that is a daughter of a priest, a levite, or an 

Israelite is married to a priest, a levite or an Israelite." 

(Note. Danby's translation of the Mishna is used throughout) 

Having established the social status of the child through 

patrilineal descent, the same Mishna introduces another or 

new concept if there is a transgresion, though the marriage 

is valid and at the same time still maintaining patrilineal 

descent under special circumstances: 

"If the betrothal was valid but transgression befell 

(by reason of the marriage) the standing of the offspring 

follows that of the blemished party. Such is the case when 

a widow is married to a High Priest, or a divorced woman or 

one that had performed halitzah is married to a common 

priest, or a bastard or a Netinah to an Israelite, or the 

daughter of an Israelite to a bastard or a Nathin." 

Thus in this part of the Mishna where the marriage is valid 

bVt there is a transgression, patrilineal descent is maintained 

in the cases of a Nathin and a bastard)and matrilineal descent 

becomes a determining factor. 

The latter part of the Mishnah is even more specific 

in developing the law of matrilineal descent regarding both 

social and religious status: 
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"If her betrothal with this man was not valid, but 

her betrothal with others would be valid, the offspring is 

bastard. Such is the case when a man has connexion with 

any of the forbidden degrees prescribed in the Law. If her 

betrothal with this man was not valid, and her betrothal with 

others would also not be valid, the offspring is of her own 

standing. This is the case when the offspring is by a bondwoman 

or gentile woman." 

The Gemara in elucidating on the meaning, "If her 

betrothal with this man was not valid ... " establishes a 

principle on justifying matrilineal descent: 

"If her betrothal with this man was not valid ... How 

do we know (it of) a Canaanitish bondmaid? Said R. Huna, 

Scripture teaches, 'Abide you here with (ft) the ass, it is 

a people (fi) like to an ass. 

kiddushin with her is invalid: 

We have thus found that 

how do we know that the 

issue takes her status? Because Scripture says, the 

wife and her children shall be her master's. 

know (it of a freeborn) gentile woman? 

neither shall you make marriages with them. 

How do we 

Scripture says, 

How do we know 

that h~r issue bears her status? R. Johanan said on 

the authority of R. Simeon b. Yohai, Because Scripture says, 

for he will turn away your son from following me: Your son 

by an Israelite woman is called your son, but your son by a 

heathen is not called your son. Rabina said: This proves 

that your daughter's son by a heathen is called your son. 



Shall we say that Rabina holds that if a heathen or a (non~Jewishl 

slave cohabits with a Jewess the issue is a mamzer. (No)_ . Granted 

that he is not (regarded as} fit he is not a mamzer either, but 

merely stigmatised as unfit." 

from the Soncino translation}. 

{_Kidd, 68a & 69b. The above is 

Thus according to this gemara the term "Your son'! in 

Deut. 7:4 is to be understood as "your grandson." If this be 

the case we may conclude that if a child is born of a non Jewish 

mother, the child is therefore Jewish. However in the case of a 

grandchild born from a non Jewish woman, the child would not be 

Jewish. Such a conclusion would be misleading for the intent of 

this gemara is to validate the Jewishness of the children of the 

biblical heroes. E.g. Joseph, Moses, Solomon, etc. by skipping a 

generation to preserve the Jewish people . . However since in 

subsequest generations there will always be a grandmother it 

therefore precludes that a child of a non Jewish mother but Jewish 

father is Jewish. This is the logical conclusion of the gemara. 

CONCLUSION: 

Originally patrilineal descent determined the status of the 

child. At a certain juncture in history, Ezra and Nehemiah made 

a decision to determine the status of the child in accordance with 

matrilineal descent. This decision was upheld by the ~ishnah. 

The Gemara accepted the law of the Mishnah with but one proviso. 

It skipped one generation in the case of the biblical personalities 

in order not to make it appear that the great heroes of the Bible 

who married foreign wives had children were not Jewish. Thereafter, 

• 
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matrilineal descent was to be the operative law. Since in 

every generation there are grandparents the interpretation 

of "your son" to mean "your grandson" applied to every 

generation. However, since we have established the legitimacy 

of patrilineal descent as the basis for lineage in the Bible 

and the rabbinic shift to matrilineal in order to preserve 

the kehuna and later expanded to include the total people 

of Israel, we are certainly on very legitimate grounds to 

justify the Jewishness of children on the basis of either 

parent being Jewish. 



Draft--Harold Schulweis 
' •, ,• .,... ~-. " 12/ 1/86 

(}~~~-
Alfred North Whitehead identified the concept of "simple location" as the 

fallacy which lay at the foundation of the 17th Century scheme of nature. 

To illustrate this fallacy, in his words, "to say that a piece of matter 

has simple location means that in expressing its spatiotemporal relations, 

it is adequate to state that it is where it is, in ·a definite region of 

space, and throughout a definite finite duration of time·. This, apart from 
\ 

any essential reference to the relations of that bit of matter to other 
\ 

regions of space and to other durations -of time. 11 It occurs to me that 

~ much- of the inner turmoil and confusion within the Conservative moveme·nt is 

generated by its own version of "simple location." In our case, it centers 

on a fixation with a too narrow and restrictive form of halachah. It is 

argued that if we only strengthen our halachic sp i ne--declare unambiguously 

our halachic demands, and enforce their observance, the vitality of our 

movement and the fidelity of our constituency would be assured. The 

concreteness of the p'sak (rabbinic judgement), responds to the presenting 

question of the people. Theology, sociology, morality, psychology are, at 

best, peripheral elemtnts irrelevant to the prescribed halachah. Concerns 

over the teleology of law are subjective and only detract from unambiguous 

I k • • d and definitive judgements. So, the· wea ness of our movement, 1t 1s argue , 

is in its vacillation towards halachah, torn as it is between disciples of 

halachah and disciples of aggadah, or even worse, between·rabbinic nomians 

and rabbinic anti-nomians. 

Such an analysis of our condition, I suggest, mislocates the source of our 

malaise. Whitehead called it an instance of "misplaced concreteness." For 

1 
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• the heart of the issue is not ~hether or not we favor halachah, any more 

than it is whether or not we bJlieve in divine revelation. The significant 

issue is what kind of halachah, or what kind of revelation is mearyt. Our 

w~akness is not that we have too little but too small a vision of halachah. 

A larger view of halachah would include questions of the halachah's intent; 

to whom or what is the halachah accountable; what is the proper scope of 

halachah's domain, and what is included and what is excluded from the 

halachic process. These are issues that ought to be . investigated and 

debated. But they are not being debated within our movement. 

What we have in place of deliberation is nvoting." There is excitement and 

the beguiling appearance of activity engendered by voting halachic 

resolutions up or down: But voting is not doing. Declarations do not 

alter situations. The kind of situations that give rise to the hard 

questions, including patrilineality, confronting us are too complex to be 
I 

solved by a showing of hands, or by voting yes or no on approbations or 

proscriptions of committees on laws and standards. 

There is a halachah voting mentality which manages to avoid the real crisis 
\ 

in our Jewish lives, and seduces us into believing that by voting alone the 

\ crisis is met, and the people persuaded. 

The recent R.A. vote on patrilineality seems a fair illustration of the 

dangers of •simple location• and •misplaced concreteness.• Why was I 

frustrated with what was touted to be a critical session on a crucial 

issue? Was it because of the outcome of the vote? Would I have been 

happier were the result ·of the outcome in favor of patrilineality? 

2 
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••••. Decidedly not. Hhat was disconcerting about the deliberations was the fact 

that no deliberations took place. 
r 

What was painfully evident was not what 
I 

was said or was done, but precisely what was not said and what was not 

done--the scandal of repeated major omissions. 

The R.A. protocol is symptomatic of a peculiar mentality towards the role 

of halachah in our time. How odd that a powerful significant movement 

confronting a halachic issue of status definition shquld be presented to 

rabbis for vote without a single prepared paper or the issuance of a 

tshuvah before, during or after a vote. A preliminary five or ten minutes 

extemporaneous presentation, followed by a line of impromptu speakers 

limited to two minutes each, can hardly be -considered ·a -serious debate on 

an issue of such moment qnd complexity - an issue which we are told affects 

the status of thousands of Jews, the unity of our people, and our 

institutional and personal relationships with our counterpart religious 

colleagues and movements. To my knowledge, until this day, no conserv~tive 

rabbinic journal or rabbinic papers had been distributed for conservative 

rabbinate to study. The journal Judaism, edited by our learned and 

prolific colleague Robert Gordis~ devoted an issue to the issue of 

patrilineal descent.\ The magazine is by no means . reflection to 

conservative rabbinic thinking - sponsored by the American Jewish Congress 
1· 

and 'much of its content dealt with responses to the speculative rationale 

for the change to matrilineal descent by a distinguished seminary scholar, I. 
Professor Shaye Cohen, who properly disavowed any claim that his scholarly 

hypotheses are grounds for "halachah l'maaseh." 

The toughness of the resolution would be enough. But it was further 

complexified by the entanglement of sanctions directed against the 

3 
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• Conservative Seminary's ordained rabbis, who, without fear of sanctions 

~Jght act contrary to the majority vote. Such intimidating sanctions--to 

be administered by an entity ironically entitled Va'ad 

create an atmosphere of thoughtful discussion. 

Hakavod--hardly . . 

The speed of the R.A. vote-taking ~videnced an ad hoc public reaction to 

the initiate of the Reform movement.. In my judgement, it was more a 

political than a halachic response. What else should on~ properly expect? 

I, for one, would expect= 

a) That the issue should have enjoyed, at least, a sustained 

planned discussion during the three day R.A. • conference with the 

presentation of papers pro and con; and, that a specific invitation be 

extended to the rabbinic leaders of the Reform movement who initiated the 

proposal. 

b) I would expect at a Rabbinic Convention - that the 

consideration would be given to the present and future role of 

institutional pluralism.. How is the Conservative movement to relate to 

the Reform movement, its leaders, ordaining institutions and its laity of 

over one million Jews? How do we within the ethos of pluralism to relate 

' to their rabbinic decisions? Are we to relate to their decisions in the 

manner that the Orthodox rabbinate relates to our o~n innovations? ... e.g. 1 
I 

I 

: the pjrmissability of marriage between Kohanim and divorcees, Kohanim and 

prosel,ytes, the ordination of women? Have we not repeatedly been accused 

with the same arguments - that our innovative halachah threatens Jewish 

unity and runs counter to practical halachah? Do we commit the same 

•genetic fallacy• towards reform proposals that Orthodoxy continually 

exercises towards our own? Do we dismiss, without argument, the intrinsic 

4 



•·. · merits of the Reform argument because they are not bound by 
I 

our 
I 

understanding of the halachah in the fashion thaf our 

dismiss our religious proposals and ·ritual supervision 

Orthodox brethren 

because .. in their 

view, our proposals 10 not live up to their halachic standards of orthodoxy 

and orthopraxy? Of this nothing was spoken. 

c) I would expect that before the vote, we consider our role in 

rejecting patrilineality descended children and grandchildren who are 

regarded as Jews by temples and rabbis and Jewish institutions. Are we 

rabbis of the Conservative movement prepared to embarrass involved Jews who 

come to join our synagogue or ask us to be married - and who may be 

patrilineally descended. Are we ourselves prepared to serve as 

inquisitorial agents adding to the registry of "sefer yuchasin"? I have 

witnessed the humiliation of those long identified Jews recognized as such 

by the Jewish lay community who are told that they must submit to 

conversion because their fathers alone were Jews. No matter how tactfully 

we explain our position, many leave our studies; hurt, out of a deeply felt 

insult. We know to what unusual lengths did our sages go to avoid shaming 

the other--from the introduction of Baalei K'riah, to eating and drinking 

the food and drink of the Am Ha-aretz during the three pilgrimage 

festivals, to rabbin~ counsel not to search the genealogy that would 

reveal that someone was a mamzer. Parenthetically, I have discussed with 

mixed couples (he Jewish, she non-Jewish) how a rabbinic ruling accepting 
I 

their ch_i-ld as Jewish would affect their own attitudes~ Simply put, would 
1· 

the acceptance by the rabbinic community of the child as Jewish tend to 

encourage the mother's conversion to Judaism or discourage it? Would it 

tend to encourage the parents (Jewish father) to raise their child Jewishly 

or discourage it? The responses I receive indicate that rabbinic 

acceptance of the child as Jewish would encourage a deeper commitment to --
5 



· Judaism itself. Sociologists Mayer and Sheingold report that a significant 

percentage of those spouses choosing Judaism do so after the wedding and 
·, 

after the birth of children. The door to conversion is not closed even to 
. 

the mixed married. But, these, of course, are empirical matters and an 

important area for investigation. 

to our halachic judgement. 

But to my mind they are not irrelevant 

In a recent paper, Robert Gordis has argued that halachah and sociology are 

not mortal foes. "Sociology supplies the data which halachah must examine 

in order to determine what steps should or should not be taken to meet a 

new situation." 

d) I would expect of our movement to have more to say on this 

issue than "yes" or "no." Had we no other wisdom to offer than the rush to 

vote "no" to the Reform resolution? Could we have offered a "tertium 

aliquid," proposed a "Katuv Ha-Shlilshi" to moderate the Orthodox and 

Reform impasse? Surely there must be some advantage in walking the middle 

road of tradition and change. 

Despite the catastrophic rhetoric, at no time in the history of the reform 
'I. 

movement is its leadership more prepared to accept traditional ritual 

consonent with halachah /than today. There are conspicuous loop-holes for 

adaptive concessions in the very formulation of the Reform resolution-

e.g., "presumptive Jewishness" and those activities of overt Jewish 

identity. But voting is impatient of transaction. 

e) I would expect that we have arranged for rabbinic meetings, 

without the glare of print, between our representatives and theirs, for the 
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P,Urpose of deliberation, negotiation, adaptation, compromise. Or, do we 
I 

• respond to Reform with the same triadic negations of Orthodoxy: No 

meeting,no discussion, no negotiations? How sad that there exists no 

inter-denomination instrument for consolation, del iberati.on, even 

information between Conservative movement; that our information on the 

proposals of our religious counterparts comes to us ex post-facto from the 

revelations of the op-ed section of ~he New York Times. 

f) o•J\bove ·all, -I WOtJl d expect- of our movement a greater respect 

for our Reform religious counterparts. ·--Respect - "res pie-ere" . -- .. .to. __ Joo.~ ___ _ 

~ After all, we are dealing with serious rabbinic colleagues of a 

major religious movement, responding · to serious demographic erosions, e.g., 

low fertility rate, out-marriage, assimilation; with rabbis who seek ways 

to spread the Jewish net wider so that tens of thousands of potential Jews 
--, 

slip through the large loopholes of rabbinic definition. Their motivations 
- -· 7 

are as honorable as ours. By their expanded definition they mean to hold a 

claim over the children of a Je~~J;;ather, to minimize losses t~ 
' gentile community . . Is that intent so removed from what may plausibly lie 

beneath the matrilineal principle? Whatever the speculative etialogy of 
- - - - ------

the pri nci pl e of matri 1 inea 1 descent. ~, and we a re tn the dttrl: ~, 
,r.· 

J_t seems apparent that,.our sages were quite lenient in allowing children of 1 

gentile fathers and Jewish mothers to be considered Jews and not dismissed 
1· \ 

as g~ntiles,,()f:.JJomarriag2abJe "mamzedm", ·, .as. thQ. '4ishrar. rtrted. Moreover, 
. 

• this I Jewish status so liberally conferred upon child, antecedent and 

inde~endent to any theological or ritual test, suggests that such leniency 

was not unrelated to the sage's concern for the survival of our people. 

Why did the Rabbis of the Talmud not opt for "double or nothing"--insist 

that both father and mother must be Jewish? 

7 



Whether such conjectures are right or wrong, 

wrong, it seems to me that there were and are 

I 
I 

whether the vo~e was right or 

alternatives tJ the haste and 

glamour of a vote. But alternatives require painstaking patience, on-going 
' deliberation and a broader conception of the halachic process. In 

contrast, the halachic vote is fast, definite, and over. 

resolution. Count the hands. The session is closed "sine die." 

Read the 

The halachic vote in our movement has taken the place of deliberation. It 

has become an exercise of denominational power, not of persuasion. That 

politic will continue to erroneously divide us and distance us from each 

other and our real and potential constituency. 

If we mean to be a relevant halachic movement, neither a pale reflection of 

orthodoxy or reform, we have to expand the role of halachah in a persuasive 

fashion and raise its credibility in the eyes of our cons_tituency and in 

our own eyes. And this can be done by enlarging the halachic process so 

that it enters into the spiritual and emotional lives of our people and 

offers them Jewish wisdom. 

\ 

Who is our constituency and how do they see us function halachicly? 

/: Halachah is encountered by our laity through the rites of passage--in birth 
I 

I 

and "brith," in adolescence and bar mitzvah, in marriage and th4 wedding, 

in divorce and the "get,n in death and funeral. They see ou~ : rabbinic 

energies and talents concentrated on the halachah of the rite, not on the 

process of the passage. They see halachah dealing with the concrete and 

technical issue of the "milah," more than with the way in which ncovenant" 

is to be lived; with the writing of the "ketubah," the rites of the 
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wedding, not the spiritual passage from single to married status; with 

prescriptions and proscriptions of the funeral and "shivah," not with the 

emotional and religious dynamic of grieving and mourning; with the 

"Tevilah" and "brith" of conversion, not with attention to the making of a 

Jew and the experience indispensable for his religious and ethnic 

identification. In short, rite and passage have been bifurcated and 

ha l achah given over t·o the rite al one. · Ritel ess passage are countered with 

passageless rites. • The rite is concrete, specific, objective, impersonal 

and thereby halachah gains its reputation as mechanical and legalistic. As 

experienced by the laity, rabbinic concern is not with the how and meaning 

of the passage but with the how of performing ritual acts. From that view, 

the rite is "the si~ple location" of ihe h~lachic mind. This "misplaced 

concreteness" of the rite deflects from the larger issues of the passage 

and trivializes the majesty of halachah. 

halachically. 

The bifurcation must be joined 

Let me illustrate. My orthodox colleagues argue that the patrilineal issue 

is far less serious a concern, from the halachic view, than the marriage of 

Jews without a "get." For patrilineal children, the halachah offers one 

available remedy: Conversion. Forget for the moment "whose conversion" 

would be recognized by contemporary orthodoxy. But for the progeny of a 
1· 

remarried parent without the benefit of a "get," there is no halachic 

remedy. The stigma of the "mamzer" is tragic and calls for repair. 

What has prevented the Conservative movement, on halachic and moral grounds 

from issuing a Takkanah calling for the abolition of the category of 

"mamzer" in accordance with the ethics of Ezekiel 18: "the sons should not 

bear the inequity of the father with him" - and the moral sentiment of the 

9 



midrash which admits the /oppressiveness · of the law and the "tears of the 

oppressed" because of thJ law. In the poignant midrash God declares: "It 

is for Me to comfort them." Has God no allies among us? 

My Reform colleagues find the civil divorce adequate and find 1 ittl e 

advantage in the procedures of the Beth Din for attaining the Jewish 

divorce. They find the "get" sup~rfl uous, expensive, mechanical and 

embarrassing. This is not a Reform response alone. The lay people I have 

convinced to attain a "get" rarely report the experience as religiously 

meaningful or helpful. - ----. To the contrary, for them, the "get" procedure is 
...-:::::>,,--=-====----------------------------'-

concerned with the proper legal formulations of the twelve 1 i-nes written on 

parchment by a scribe (safer) in the presence of qualified witnesses. They 

experience the dissolution of marriage as a passageless rite, not unlike 

the scene from "Hester Street." This is no critique of the rite but a plea 

for broadening its province. Consider what has been left out of the 
I 

halachic process of the "get" and what can be included. The Beth Din has 

had nothing to say to the couple coping with ~he trauma of dissolution. No 

Jewish wisdom is imparted to the troubled participants by the Beth Din. 

What does the rabbinic tribunal corranunicate to the severed couple 

concerning the ethics df separation and the parental responsibility towards 

the frightened children--children torn apart by the need to perform heart- / 
I 

I 

rending "parent-dectomies,• the need to choose one parent over the other? 

What help as the halachic proJess of Jewish divorce offered the grass-root ) 

rabbis who witness the vindictive acrimony between the former mates and 

present parents at B'nai Mitzvah? Who shall be invited, who shall receive 

an aliyah, who shall give the reception? Who shall rejoice and who will be 

rejected? 

10 
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None of this is addressed by the Beth Din which, to most 1ews, represent 

the quintessence act of the traditional halachic process. Is that wisdom 

to be transmitted elsewhere, by others, outside the experience of halachah? 

Is halachah then to remain impersonal, proforma, emotionally irrelevant to 

the lives of the family precariously balanced between holding on and 

letting go? 

An expanded notion of halachah, in the instance of divorce, would include 

mandatory, personal meetings, rabbis with caring, trained representatives 

of Judaism, counseling the ethics and security to their child, providing 

connection with the pained and confused parents and children whose need is 

for spiritual guidance and direction and all considered indispensable 

elements of the halachic way. We who bemoan the emptiness of riteless 

passages must not settle for passageless rites that belittle the majesty of 

the halachah. 

We may, of course, dismiss healing processes and ethical counseling as 

"aggadic, 11 "extra-halachic." We may argue that this kind of caring is not 

within our halachic jurisdiction. We may send Jews in trouble elsewhere -

and they may well go elsewhere. But we must understand ; how such 

bifurcation 

experienced 

of rite and passage of halachah and 

by the laity and by the rabbi as well. 

healing is I negatively 
1· 

A larger view of the 

function and purpose of halachah may well entail the enlargement of the 

Beth Din, encouraging rabbis (Orthodox, Reform, Conservative, 

Reconstructionists) who are not trained to execute the legal details of the 

"get," to nevertheless play a vital, rabbinical role in dealing with the 

11 



passage of dissolution. Coincidental to its therapeutic role, the opening 

of the horizons of halachah may provide a way for establishments as 

ecumenical Beth Din, along the line of Denver Beth Din. 

In my private conversations, I have found that such enlargement of the 

halachic process is. greeted enthusiastically by Reform colleagues who see 

the Jewish "chidush" in such a procedure. There are creative ways to 

alleviate the moral scandal of "mamzeruth" without deligitimizing the 

reform, conservative and reconstructionist rabbinate by nullifying the 

validity of their marriage officiation. 

The Conservative movement has a great contribution to make in forming a 

halachic community, but only if it persuades the community of the wisdom 

and ethics of religious law and enlarges the horizons of the four cubits of 

law. This is a plea for more, not less halachah. Halachah has to do more, 

not less. "Halachah" and "halichah" are not homiletic puns. Halachah must 

be exercised to meet the needs of our lay constituency. 

To those who wonder if such rabbinic involvement in these so-called 
\ 

"secular areas" are the proper funct'ion of the rabbinate, I would refer to 

the classim exchange of the Amoraiml" When Rabbi Huna asked his son Rabbah 

why he does not attend lectures of Rabbi Hisda, Rabbah explained that Rabbi 

Hisda treats only of secular matters such as hygiene. Rabbi Huna responded 

"he deals with matters of health and you call them secular discourses. All 

the more reason for going to him (T. Shabbat 82a). 

response was right and relevant. 

12 

I think Rabbi Huna's 



. '. . ·,. • • .. ~ He have conceded too much to the secular world and narrowed too much of the 
I 

halachic arena. The haltchic process .must regain its holistic approach to 

the guidance of a Jew. The rites of passage that punctuate the critical 

stages of our lives beg for halachic -wisdom and morality. Precisely the 

types of issues which occupy the intellect and insight of the Erik 

Eriksons, Daniel Levinsons and Roger Goulds belong to us: The "virtues" of 

a growing self, the need for basic trust, the wisdom to balance the 

dishannonious o~ self, the need for commitment, the health -in compassion 

and the blessings of generativity must be incorporated in the seminary 

training of the rabbi and in his congregational practice . 

. More. is. ___ at stake than the-vote on --patr11 ineal ity. A great movement, 

grappling with the issues· of tradition and modernity is challenged to 

synthesize halachah and aggadah, law and healing, rite and passage. 

I 

I 
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fo~emost to non-Jewish spouses and children or mixed marriages 
· already in our congregations. 

We are grateful to David Belin, chairman or the task force, 
ror his commitment, sensitivity, and devotion. 

Sheldon Zimmerman, Chair, CCAR Delegation 

REPORT OF THE COMMITTEE ON PATRILINEAL DESCENT ON 
THE STATUS OF CHil.DREN OF MIXED MARRIAGES 

I. PRESENTATION 

Peter S. Knobel 

The Committee on Patrilineal Descent is chaired by Herman 
Schaalman and composed of the following members: Stanley Dreyfus, 
Joseph Edelheit, Jerome Folkman, Albert Friedlander, Joseph Glaser, 
Alfred Gottschalk, Joshua o. Haberman, Walter Jacob, Samuel Karfr, 
Peter Knobel, Julius Kravetz, Leonard Kravitz, Jerome Halino, W. 
Gunther Plaut, Alexander Schindler, Robert Seltzer, Max Shapiro, 
Daniel Silver, Ben Zion Wacholder, and Isaiah Zeldin. 

The committee has held numerous meetings over a three-year 
period and the report bas been redrafted many times. The committee 
benefitted rrom the previous work that had been accomplished by the 
Gerut Committee as well as from extensive comments from many 
colleagues, both here and abroad. 

The purpose or the document is to deal with a situation 
peculiar to our community, namely, to establish the Jewish status of 
the children of mixed marriage in the particular setting of the 
Reform Jewish community in North America. While we recognize that 
what we do here will have an impact on other communities, there are 
many historical examples of rabbinic pronouncements designed to 
address the specific situation of individual Jewish communities. It 
should be further emphasized that we are -offering guidance to our 
colleagues on how we believe the problem should be resolved, 
specifically ror those who come to us for help, but as is the oase 
with all such CCAR resolutions, individual rabbis will have to make 
determinations in individual cases. 

Although we will be voting on the operative paragraph only, 
the report stands as a whole-it details the historical situation, 
the Halacha, and past positions of the Conference. It is important 
to note that the problem with which we are dealing • ~ not new but 
grows out of the same historic conditions which ~ave birth to the 
Reform Movement, and as the report makes clear, this is not the 
first time that we have attempted to clarify our position on 
Jewish status or the children of a mixed marriage. The chidush 

{ 
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this report is that we now believe that we can no longer assume, as 
. • the Halacha does, that biological descent alone is sufficient for 

•. • the child of a Jewish mother and insufficient in the case of the 
•. • • child of a Jewish father; also, that the continued presence of the 
' non-Jewish family in the case of mixed marriages requires that the 

additional step of the performance of appropriate and timely public 

1
, and formal acts is necessary to affirm the intention of the parents 

and the child to indicate their commitment to the Jewishness of the 
child. The present report recognizes that both birth and the 
performance of mitzvot are necessary in all cases. 

In response to those who would argue that the effect of this 
resolution is to make non-Jews of those whom the Halacha would 
recognize as Jews, we can only say that the Halacha is based on 
sociological assumptions which no longer obtain, namely, that the 
woman woul~ return to her people and her offspring would be part of 
the Jewish community. It is now equally likely that the child of a 
Jewish mother or a Jewish father will be raised as a Jew or a non
Jew. Therefore, intention as actualized through action is 
necessary. 

Another issue which has been raised is that the adoption of 
this report will lead to a weakening of our position on mixed 
marriage. I can only say that the committee believes this to be 
based on faulty assumptions. Our refusal to officiate at mixed 
marriages is not based on the halachic status of the children of 
such marriages, for if it were, we would be willing to perform them 
in the case where the mother is Jewish. our opposition is based on 
the inappropriateness of such ceremonies and their effect on the 
viability and vitality of the Jewish community. Our concern is not 
lechatechila but bedi-avad. 

While our adoption of this report may cause us some difficulty 
with our Orthodox and Conservative colleagues, I believe marty will 
greet it with understanding, if not agreement. It is clear that 
those who differ from us need no new excuses. We do not seek 
confrontation for its own sake; rather we act within a framework in 
which we can ultimately promote Jewish survival by responding to the 
legitimate needs of our community. 

The present resolution extends current CCAR practice. It will 
also strengthen the hand of the rabbinate to insist that parents who 
wish their children to be considered Jews must take positive steps 
in that direction and help children of mixed marriages with estab
lishing Jewish identities and take their rightful place within the 
Jewish people. 

This report is a major step forward for us and the Jewish 
people and represents the type of innovation which has made the 
Reform Movement a positive force for Jewish survival. 

I move the adoption of this report. 
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II. STATEMENT OF HARAM 

Preceding the discussion, Rabbi Hoses Cyrus Weiler (HARAM's 

Honorary Life Chairman) was permitted, by vote of the conven

tion, to read the following statement on behalf of HARAM, the 

Israel Council of Progressive Rabbis: 

Members of HARAM have had an opportunity to review the latest 

document of December 23, 1982, prepared by the Patrilineal 

Committee. We share with you the recognition that it is the duty of 

responsible leadership to make every effort to secure the identity 

of the Jewish peopl~ and to establish a process for facilitating 

formal identification for those who wish to consider themselves and 

be considered by others .as Jews. In our wrestling with this problem 

we have tried to maintain a world-wide perspective, both in terms of 

the interdependence of Progressive Jewish communities throughout the 

world and in terms of the interdependence of the Reform Jewish 

community and Kelal Yisrael. 

The document declares its purpose to be: "To establish the 

Jewish status of the children of mixed marriages in the Reform 

Jewish community of North America." However, the actions of the 

CCAR cannot be 11.mited by geographical boundaries. In matters of 

!shut, the policies and acts of the American rabbinate affect not 

only American Reform Jews but World Jewry. Nor can the issue be 

limited to the status of children of mixed marriages, for the 

patrilineal position will inevitably affect other issues. It may 

weaken the motivation for conversion among non-Jewish spouses and 

other potential converts. Furthermore, we are fearful that the 

proposed resolution will lead to an erosion of the CCAR position 

against mixed marriage and will further undermine the capacity of 

our colleagues to refuse to officiate at such ceremonies. 

The committee's statement posits as the basis of our contem

porary d_ilemma the Emancipation Era. It quotes from our colleague, 

Robert Seltzer: "The result of Emancipation was to make Jewish 

identity a private commitment rather than a legal status, leaving it 

a complex mix of destiny and choice." It should be noted that in 

the same paragraph Seltzer points to the consequence: the reduction 
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of Jews to "a religious denomination only." However, the historical _ ,:¼ -,,_, 
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reinjection of the peoplehood dimension within Reform Judaism • . If ,,.-

we affirm that we are an integral part of the Jewish people,
1
ve .::_;,i_"',\ .:_~.1.· .. •.;_.~.·--.~~-'.·.· 

cannot 11.mit our horizons to the Reform Movement in North .&mer oa - ~· ~~ 

alone. The adoption of a CCAR resolution has ramifications 

entire Jewish people. Whether we so intend or not, the term 

status" is inseparable from the term "legal status" and goes far , 

beyond "private commitment." Even though the motivation is ·to 
{ 
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efi?' resolve a pressing problem for our American movement, in effect we 
; : legislate for the ·entire Jewish people. The recognition that the 

,.t(° Reform rabbi serves in these matters as an agent of the entire 
.. ~;y; Jewish people imposes on us an, obligation to give serious considera
,.:.,;/ 

• ~ti:·. tion to the positions of other Jews and to their potential reaction 
... ,,, • to our acts and judgments. This is a price we should be willing to 

'

; _.: ·.·.;··,~!.·;,,:,·~ .. ;··•_,:_
9
:•._: · .• _·. pay for the privilege of belonging to the Jewish people and for 

1 - . maintaining unity wherever · possible both within the Reform family 

, ·:.···: 
and within Kelal Yisrael. 

The statement now includes a recognition of the necessity for 

"appropriate and timely public and formal acts of identification 
with the Jewish faith and people." That being the case, why does 
the document not mention the most time-honored, sanctified "formal 
act of identification," namely conversion? Certainly, in the case 
of an infant, conversion is in tradition a simple process and can be 
certified by the granting of a certificate which will bind the child 
in a "formal act" to Jewishness which would be considered acceptable 
by both the State of Israel and Conservative Judaism. The proposed 
formulation might result not only in the alienation of the State of 
Israel and the Conservative Movement, but will not be acceptable and 
recognized by major sections of the Progressive Movement in the 
world. 

We believe that the committee's document requires a fuller 

exploration of Jewish tradition. The document presents as the only 
rationale for matrimonial descent "the fact that the woman with her 
child had no recourse but to return to her own people." The cen
trality and sensitivity of this subject warrant explicit reference 
to the historical and halachic foundation of matrilineal descent. 
We should take cognizance of other scholarly and traditional 
rationales for matrilineal descent: the crisis over pagan wives; 
persistent periods of persecution; rape of Jewish women; and 
historic negative attitudes toward non-Jews. 

The authors of the document determine, apparently rightly, 
that "in a vast majority of these cases the non-Jewish extended 

family is likely to be a functioning part of the child's world, and 
may be decisive in shaping the life of the child." It is the 
continuing influence of the non-Jewish extended family life which 
gives added strength to our call to the CCAR to refrain from acting 
on the basis of intuition or assumptions, but to initiate a compre

hensive sociological study of Jewish identity among the progeny of 
mixed marriage couples. A hasty decision, before studying the 
matter in depth, will have irreparable consequence. 

We, therefore, urge a more thorough study before adopting a 
change in policy so fundamental to Jewish continuity. • 

The world movements of Conservative and Reform Judaism have 
for years struggled successfully to prevent the amendment of the Law 
of Return which would invalidate conversions performed by non

Orthodox rabbis abroad. As of now, the State of Israel and its 
secular institutions recognize Reform converts as Jews in every 
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respect. However, the proposed CCAR resolution, which abandons the 
r~quirement of Giyur (conversion), would result in a situation 
whereby persons recognized by our movement in America as Jews would 
not, even under the present law, be recognized by the State of 
Israel as Jews. Furthermore, the resolution will undoubtedly weaken 
the determination of those forces in the State of Israel who stand 
with us in opposition to amending the Law of Return. It is one 
thing for us to demand _that the State of Israel recognize, as it now 
does, conversions performed by all religious movements abroad; it is 
quite another thing to expect the State to recognize as a Jew 
someone who has not been converted at all. Our continuing concern 
is not motivated by political expediency. We know that the Orthodox 
establishment and the Chief Rabbinate may never recognize the 
religious acts performed by us as authentic. However, the State of 
+srael and the majority of Jews in the State have recognized our 
authenticity. In discussions which we have had with members of the 
Knesset and leading politicai figures we have been warned that 
passage of the resolution may well serve as a pretext for those who_, 
until now, have supported our position, to change their vote. Ve 
believe that an amendment to the Law of Return invalidating conver
sions performed by Conservative and Reform rabbis abroad will prove 
extremely deleterious to Israel-Diaspora relations. 

The document is at times ambiguous and obfuscating. The 
reader of the operative clause of the document will still be unclear 
as to

7
the phrase "establishing the Jewish status." Is its purpose 

to confer Jewish identity on those who until now have not been 
considered Jews, or is it to strengthen the Jewish identity of those 
who already are considered Jews by virtue of birth? Moreover, is 
its intention to declare that persons born of a Jewish mother who 
are recognized as Jews even by the ultra-Orthodox Aguda should now 
be considered non-Jews unless they have performed "appropriate and 
timely public and formal acts of identification with the Jewish 
faith and People"? 

We therefore recommend that the resolution be set aside for 
further consideration rather than that a statement be adopted which 
is subject to conflicting interpretation, 

It would be precipitous to deviate from a time-honored tradi
tion without a more thoroughgoing examination of the traditional 
sources, the sociological impact, and the internal and external 
consequences. 

III. DISCUSSION 

Alexander Schindler: I rise to support the resolution which 
was offered, and I should tell you that I am primarily interested in 
that portion of it which provides for the full equality of men and 

f 
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women insofar as geneaology is a factor in determining Jewishness. I support this motion for three essential reasons. To begin with, I think it is vital for u:, as Reform Jews always to say what we believe and to assert what we do--to be honest, never to pretend, to be always proud to proclaim what we in taot practice. If we disagree with this resolution, let us offer a resolution recommending that we alter our practices. But so long as this practice is virtually universally accepted, let us say what we are and proclaim what we do. 
Secondly, I am moved by the desire to speak. up in order to help those fathers who wish to maintain the Jewishness or their children. I speak or those fathers where an intermarriage has taken place and where eventually a divorce occurs. It we are silent, the hitherto · normative position or Judaism holds sway and could be invoked by the courts. In fact, it has on several occasions. The right or fathers to determine the religious character or their children must be protected. 

And finally and most important or all: I am moved by the deep feelings of the many children or intermarriages who--barring a forthright declaration on our part that they are fully Jewish--are bound to feel that somehow they are less than Jewish. Many principals and teachers and rabbis have spoken to me concerning that. Within five years, fully 50 percent of the children in our religious schools will be issuing from such marriages. Let us not make some or these children feel that they are somehow less Jewish. 
As tor those who tear that the Law of Return will be changed because of what we propose-my friends, the Law or Return may indeed by changed, but those changes are due to • political facts on the Israeli scene; they will never be affected by what we do or fail to do right here. The pressures for the law's change come from the Lubavitcher, and the Lubavitcher will never accept us; he will accept only one thing--full surrender. We have a right to be accepted in Israel, fully and completely, but we have a right to be accepted for what we are and not for what we pretend to be or what others want us to be. 

Ari Mark Cartun: I am speaking for the ad hoc committee which is opposed to the resolution. 
We are opposed to the recommended resolution for the following reasons. It has the effect of disenfranchising the Jewish mother. Where traditional Jewish law recognizes the child of a Jewish mother as automatically Jewish, this new resolution makes such status dubious until the proper ceremonial participation of the child 111 Jewish lite. 

Since there is no way for a child in a mixed marriage to be Jewish by birth and the proper participation in ·quasi-sacramental acts is sub_stituted, the resolution suggests that Judaism may be construed as a confessional rather than a birth community. The 
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po~ition of the proposed resolution is that in mixed marriage 

neither parent can establish the Jewish status of the child through 

birth. Since in today's world there is no guarantee that even the 

child of two Jewish parents will in fact be raised as a Jew, logic 

would demand that even in the case of two Jewish parents participa

tion in such life-cycle ceremonies should be required. 
This resolution would result in a confusion rather than 

clarification of Jewish status. The criteria for Jewish status in 

the resolution are so. vague that there will be several simultaneous 

lists of who is a Jew among our own movement . 
A revision of the 1909 position in the Rabbi's Manual should 

bring increased clarification, not increased confusion. In such a 

crucial area as personal status, a position of the CCAR should be as 

clear and definitive as possible, otherwise it could result in 
individuals being more confused about their identity and thus do 

• actual harm. It will turn Reform Judaism into a sect, creating born 

Jews recognized only by us and possibly born Jews recognized by 

everybody but us. It will undermine our movement in the rest of the 

world, especially in Israel. The CCAR is now an international 

movement by its own choice, and we must take account of the inter

national ramifications of any position we take. This resolution 

will give pitchon peh to the Israeli Orthodoxy to change the Law of 

Return. They will be able to argue that Reform Judaism has created 

this schism through the definition of one who is a born Jew. 

For all these reasons we recommend the rejection of this 

motion and a return to the position of 1909, which in 74 years has 

not created one unsolvable problem. We are dealing here with the 

most critical and sensitive issue-personal status. The resolution 

presupposes that the 1909 position has resulted in much hardship and 

many unsolvable problems, but this is not the case. 
This resolution, we fear, will create 1110re problems than it 

solves, result in serious internal differences within our movement, 

and undermine the position of non-American members of the CCAR, 

When dealing with personal status, caution is warranted. We believe 

that our best course of action is to remain within the position of 

1909, which has stood the test of.time and proven its workability. 

Rav Soloff: I wish to propose an amendment. Hy apologies for 

not having done so in advance in writing, but this amendment repre

sents a new conclusion in my own thinking reached only during the 
early hours of this morning. 

Attorney Fallon pointed out the anomaly of a CCAR position. 

which would deny Jewish status for lack of educational ritual to the 
child of a Jewish mother, a child who would be considered a Jew by 

both Halacha and the laws of Hedinat Yisrael. 
I am further concerned that the original challenge of patri

lineal descent is being perverted into a series of prescriptions for 

ritual acts and mitzvot, so that the issue of descent is lost from 
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view. This might be misunderstood as a move toward a confessional 
definition of Jewish identity. 

Therefore, while I entirely agree with the descriptive lan
guage [of the report], I believe that the following sentence should 
be added after the word "Therefore" [in the operative paragraph of 
the report ] : 

The CCAR declares that the child of one Jewish parent shall 
henceforth be under the same presumption of Jewish descent as 
the child of two Jewish parents. 

Let me confess that this is-in part, at least--a reversal of 
the position I tried to express last year, because this blunt 
wording does presume that all, and not just a fair share, of the 
children of mixed marriages are Jews whenever their guardian or they 
themselves so choose, as described in the report. There is no way 
to untie the Gordian Knot; it must be cut through so that we have an 
initial premise on which to base claims in the absence of any 
parental decision or in case of conflict between parents regarding 
the status of their children. I see no other way to deal with the 
issue of patrilineal descent. 

Rav Soloff's motion to amend was seconded. 

Bruce Goldwasser: In speaking again.st the amendment, I am 
also speaking again.st the entire process of delineating a situation 
which has been dealt with for 74 years in a very carefully vague way 
by our Rabbi's Manual. And because we are dealing with the question 
of interfaith marriage, I would like to invoke a short secular 
agada. Many years ago, when I was in the hills of West Virginia, I 
learned the proverb, "If it ain't break, don't fix it." And that's 
exactly the way I feel about the statement in the Rabbi's Manual. 

The wording that has been invoked in the amendment, I believe, 
will act as if it were Halacha, which does not exist in our move
ment. Our movement is not bound by Halacha. I think the wording is 
too specific, and I am arguing in favor of the positive obfuscation 
that will allow individual Reform rabbis to function, as we have 
been for 74 years. I think that any substitution, whether it be 
this amendment or anything else, for what we have in the Manual sows 
the seeds of doing damage that we have not yet even imagined to our 
relationship with Kelal Yisrael and to our functioning as autonomous 
Reform rabbis. 

Herman Schaalman: 
record--that the best 
about the 1947, not the 

Let me only indicate--for the sake of the 
information I have is that we are talking 

1909, statement [in the Rabbi's Manual]. 

Neil Kominsky: I would like to thank Rav Soloff for having 
come up with a very good solution to what was to me the only 
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signific,ant problem in the patrilineal resolution. I think our task 

in approaching this question is• as far as possible to open doors, 

not to close them. 
We are not in the business of trying to define as a Jew 

anybody who does not consider himself or herself as a Jew, regard

less of their descent. We are not going out on the street 

"chapping" people; we are talking about a situation which occurs 

only when an individual approaches a rabbi wishing to be designated 

as a Jew. 
our interest 
inter~st of 
both sides. 

Under those circumstances, I think, it behooves us--in 

regarding the future of the Jewish people and in the 

the people involved--to be as mekelim as possible on 

I think that to try to lay down specific standards of Jewish 

upb~inging without which a person might not be recognized as a Jew, 

is again to deny the fact that there are a great many of our people 

who are fully of Jewish blood, but certainly of no Jewish practice 

whatever, and who do not have that difficulty. 

I think Rav's wording does that job beautifully-it puts all 

individuals with one Jewish parent or two Jewish parents on an equal 

footing, so that when any individual approaches us we have a door 

open and we can say, "Yes, you are a part of us and we are glad to 

have you." 

Michael Remson: Point of information. It is my understanding 

that Rav added his sentence before the last two parts [of the 

operative paragraph], but did not eliminate those two parts. If 

there is equal presumption of Jewishness, then what is the force of 

the following sentence, i.e., "The Jewish status of the offspring of 

any mixed marriage is established through appropriate and timely 

public and formal acts of identification with the Jewish faith and 

people"? That means to me that there is not the same presumption, 

and I would like clarification of that. 

Herman Schaalman: I do believe that your point is well taken 

in pointing out. that the amendment as offered might create an 

ambiguity both in the place in which it is put and with the language 

that follows. However, the chair is not 1n a position to clear up 

that point of information. I think we will take it into considera

tion as part of the total proposal that has been made. 

Michael Stroh: Judaism has existed for 4,000 years. We have 

on the floor two diametrically opposed suggestions: one-to 

disenfranchise Jewish mothers and leave the Jewish father exactly as 

he was, in the old position; second-to enfranchise the Jewish 

father and to leave the Jewish mother in the exact position she was 

before. These are diameterically opposed. We have also those 

people who are opposed to both suggestions. I think it should be 

clear that this is an issue on which the CCAR itself is very 

divided. Anything we decide is going to leave a great portion of 
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our own membership in opposition and unhappiness. It is not true 
that a decision of this gravity has to be decided · immediately. We 
have 4,000 years behind us. This afternoon will not make or break 
the Jewish religion or people. We have time to consider this. I 
recommend to the Conference and to my 
this divisive we pause. This is not the 
We should remain with the status quo 
long as we really feel is necessary. 

colleagues that on an issue 
time to make any decision. 
and continue to study it as 

Sheldon Zimmerman: I rise to speak for the amendment, and I 
am grateful to Rav Soloff for having worded it and created it for 
us. It does not conflict with the latter part of this committee's 
report, for there is a difference between "presumption" and 
"establishment." We presume the child's Jewishness, which is later 
established through acts of positive identification. That is what 
we do now; and if Alex Schindler is calling us to honesty, that's 
the honest stance of the Reform Movement today. 

In addition, I would like to inform this body that this is 
also the intent of the vast majority of those on the Task Force on 
Outreach, which has discussed this and which has patiently waited 
for this body to act. It is time to be daring, it is time to be 
bold. No longer shall they say in Israel, "The parents have eaten 
sour grapes and the children's teeth have been set on edge." Once 
and for all: children of at least one Jewish parent are presumed to 
be Jewish; let us then establish their Jewishness through education 
and positive acts of identification. That's what we do; that's what 
the vast majority of Reform rabbis do. I am not going to tell kids 
in my religious school, "Hey, kid, you're not Jewish because you 
haven't had your Bar Hitzvah yet." That's nonsense. I presume your 
Jewishness; we establish it thorough Bar Hitzvah and Confirmation. 

Let us be honest, let us be daring, let us be authentic to our 
call as Reform Jews. 

and 
Jerome Halino: 

by implication 
presented. 

I would like to speak against 
on behalf of the resolution 

the amendment 
that has been 

Rav Soloff's amendment has one thing to recommend it. It 
removes the absurdity of drawing a distinction between the child of 
a Jewish mother and the child of a Jewish father. I think that 
under other geographical, psychological, and historical circum
stances, it would have been fine. But I think it's some centuries 
late. It ignores completely those psychological and sociological 
elements that are alluded to in the resolution originally presented 
that have changed the whole relationship of child to parent where 
there is a mixed marriage. I think that is it absurd at this point 
to ignore those sociological and psychological implications, as this 
amendment does, and therefore I speak against it. 

What are we uneasy about--being machmi-rim? We have been 
condemned over and over again because we have taken the easy way out 
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or have seemed to take the easy way out. If there is a safek about 

the Jewishness of a child who has one non-Jewish parent, then it 

applies equally and the safek has to be resolved. 

And we are doing it in precisely the way it ought to be done: 

echad bapeh ve-echad balev. To suggest that we go on with the same 

precise obscurity that the language of our Manual has, is to fail to 

meet our responsibilities as rabbis in today's world. 

A last comment: we had plenty of nourishment yesterday 

morning and this morning, pointing out the cataclysmic changes that 

have taken place in the Jewish family. To go on doing things 

exactly as we did them, even 30 or 40 years ago, is to ignore the 

realities of life. 

Rav Soloff's motion to amend the report was put to a vote and 

passed. 

Lawrence Colton: I would like to offer an additional amend

ment--to change the language [of the second sentence in the opera

tive paragraph] to read as follows: 

The offspring of any mixed marriage is encouraged to partici

pate in appropriate and timely public and formal acts of 

identification with the Jewish faith and people. The perfor

mance of these mitzvot serves to confirm those who participate 

in them--both parent and child--to Jewish life. 

I do so with one idea in mind. I want to be able to deal with 

a young child, who, before Bar Mitzvah, questions whether he is a 

"Chanuka" or a "Christmas" (i.e., the child who comes home and says, 

"Homma, am I a 'Chanuka• or a 'Christmas'?"). This is a pressing 

problem for those of us who deal with young children when their 

parents are both Jewish. How much more so in the case of a mixed 

marriage. To have to wait until Bar Mitzvah does not answer what 

that child is up to that point. I believe the distinction between 

"presumption" and "establishment" is dangerous. 

Lawrence Colton•s motion to amend was seconded. 

Eric Wisnia: I speak against the change in wording. The 

wording of the original amendment which says, "The Jewish status ..• 

is established ... " is necessary. 

I feel a little guilty in that I began much of these pro

ceedings back in 1975 when I presented to the CCAR Committee on 

Gerut my original proposal to equate the offspring of a Jewish 

father with that of a Jewish mother. Hy intention was originally, 

and still remains, to discourage intermarriage. I feel that inter

marriage is not a positive force. I fear that by changing the 

wording we will be saying that there is nothing that is required of 

. ;. 
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• 
the child of a mixed marriage; we will be saying that by virtue of 

bloodline, this child is a Jew. 
I will not accept the child as Jewish who does not profess 

Judaism. I do not accept Brother Daniel (Oswald Rufeisen)--who is a 
catholic priest born of a Jewish mother--as a Jew. 

The intent of the-- resolution of the CCAR Committee on Gerut 
(which requires that the Jewishness of the child of a mixed marriage 
be established by participation in Jewish life) is to say that one 
must identify as a Jew and live as a Jew specifically in the case of 

a mixed marriage, because there is a blemished situation. There
fore, I feel that changing the wording is most detrimental, for it 

will then say that nothing is required of the child of a mixed 
marriage except the fact that he has Jewish blood. 
this i~ agreeing with Adolph Hitler that if 
grandparents is Jewish--as long as it is the right 

Jew. 

In my opinion, 
one of your great 

one--you are a 

Lawrence Cclton•s motion to amend the report was put to a vote 

and lost. 

Roland Gittelsohn: I would like to speak to the single point 
raised by Moshe Weiler. I do not presume to speak on behalf of all 
members of ARZA, though I am confident that this would represent a 
very substantial majority of the views of the leadership of ARZA. 
With great affection and respect for Moshe Weiler and great concern 
and understanding for the problems faced by the members of HARAM, I 
believe this is an instance in which we must recognize the need for 
religious pluralism within our own Central Conference of American 

Rabbis. I do not believe that we can speak on behalf of HARAM or 
force them to our view, but neither do I believe that they have the 
right to shackle us if our majority judgment is what I hope it will 
be, i.e., in favor of the resolution before us. The argument for 

Kelal Yisrael--if it is valid in this instance--would also be 

persuasive that we must accept kashrut from an authoritarian, not a 
selective, point of view; that we must accept being Shomerei Shabbat 

in the most literal traditional sense of the word; that we must 
accept the Orthodox status of the aguna; that we must accept the 
thoroughly unacceptable halachic view toward the nida and sexual 
ethics generally; that we must abolish mixed seating in our synago

gues. And I submit to you that even if we were to do all of these 
things, we would accomplish only one objective: we would destroy 
the integrity of Reform Judaism, but we would be no more acceptable 

to the Orthodox authorities than we are now. I believe in Kelal 
Yisrael, but I have reluctantly, sadly, come to the conclusion that 
when our Orthodox brethren use the term Kelal Yisrael, they mean 
that it is valid only if we agree with them and abide by all of 
their rulings. That's their interpretation of Kelal Yisrael. My 
understanding of Reform Judaism is that we begin with utmost respect 
for Hal~cha, that we must have good reason to reject any part of 
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Halacha, but when we, as the result of much study, are convinced 
that the requirements of modern society, psychology, ethics, etc., 

•conflict with a particular point in Halacha, we reject that point. 
And on this basis I strongly urge the adoption of the original 
resolution. 

Karen Soria: I am pleasantly surprised at the number of 
people here who have evidenced that they are aware that there are 
Reform rabbis in other countries-not only in Israel, but in South 
Africa and Australia. The situation there is very different, and if 
we are going to talk about Kelal Yisrael, let's talk about Kelal 
Yisrael among Reform rabbis. There is a responsibility that this 
community here has to Reform rabbis in other countries. It's easy 
to forget--looking around this room-that there are a few out there. 

Hore than that: I think we forget (and we shouldn't, after 
having heard the speaker of this morning) that the other responsi
bility is towards those children that are born of a Jewish father 
and a non-Jewish mother. Those children are told, "Don't worry, 
you're Jewish," and then they meet a nice Jewish boy or girl and 
they are told, "You are not Jewish." Let's be honest with them. We 
are not being fair to them; we are deceiving those people; we are 
being cruelly unfair to them. 

I am against this resolution. 

Gunther Plaut: A point of information. I think I have a 
sense of the way in which many of you will vote, but I would like to 
ask Peter Knobel and the committee whether, when we vote, we do not 
in fact vote on the operative clause in the context of the entire 
statement. Do we? 

Herman Schaalman: We do so. 

Gunther Plaut: If we do so, Hr. President, then is it not 
true, that the first sentence of this document must be taken into 
serious consideration? I will read it for you. "The purpose of 
this document [including the operative clause] is to establish the 
Jewish status of children of mixed marriages [apparently only] in 
the Reform Jewish community of North America." In other words, we 
are now dealing with Jewish children in North America, and only with 
Reform Jewish children. Is that the intent? I just want to know. 

Herman Schaalman: That is the intent. 

Gunther Plaut: If that's the intent, I think the members 
to take this into consideration. 

Jack Stern: I would like to propose an amendment. 
that the sentences after the word "Therefore" (in the 
paragraph] read as follows: 

I 
operative 
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The CCAR declares that the child of one Jewish parent is 
under the presumption of Jewish descent. This presump
tion of the Jewish status of the offspring of any mixed 
marriage is to be established through appropriate and 
timely public and formal acts of identification with the 
Jewish faith and people. 

The reason for the amendment is so that those reading this 
afresh will not have the benefit of Shelly Zimmerman's Rashi and 
because we must make clear in the text of the motion the connection 
between presumption and establishment. 

Jack Stern's motion to amend was seconded and put to a vote. 
The motion was carried. 

A motion to adopt the report of the Committee on Patrilineal 
Descent, as amended, was made and seconded. The motion was 
carried. 

IV. THE REPORT 

Following is the final text of the Report of the Committee on 
Patrilineal Descent on the Status of Children of Mixed 
Marriages as adopted by the Central Conference of American 
Rabbis on March 15 1 1983: 

The purpose of this document is to establish the Jewish status 
of the children of mixed marriages in the Reform Jewish community of 
North America. 

One of the most pressing human issues for the North American 
Jewish community is mixed marriage, with all its attendant implica
tions. For our purpose, mixed marriage is defined as a union 
between a Jew and a non-Jew. A non-Jew who joins the Jewish people 
through conversion is recognized as a Jew in every respect. We deal 
here only with the Jewish identity of children born of a union in 
which one parent is Jewish and the other parent in non-Jewish. 

This issue arises from the social forces set in motion by the 
Enlightenment and the Emancipation. They are the roots of our 
current struggle with mixed marriage. "Social change so drastic and 
far reaching could not but affect on several levels the psychology 
of being Jewish .... The result of Emancipation was to make Jewish 
identity a private commitment rather than a legal status, leaving it' 
a complex mix of destiny and choice" (Robert Seltzer, Jewish People, 
Jewish Thought, p. 544). Since the Napoleonic Assembly of Notables 
of 1806, the Jewish community has struggled with the tension between 
modernity and tradition. This tension is now a major challenge, and 
it is within this specific context that the Reform Movement chooses __ _ 
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to respond. Wherever there is ground to do so, our response seeka 

to establish Jewish identity of the children of mixed marriages. 

According to the Halacha as interpreted by traditional Jews 

over many centuries, the offspring of a Jewish mother and a non

Jewish father is recognized as a Jew, while the offspring of a non

Jewish mother and a Jewish father is considered a non-Jew. To 

become a Jew, the child of a non-Jewish mother and a Jewish father 

must undergo conversion. 
As a Reform community, the process of determining an appro

priate response has taken us to an examination of the tradition, our 

own earlier responses, and the most current considerations. In 

doing so, we seek to be sensitive to the human dimensions or this 

issue. 
Both the Biblical and the Rabbinical traditions take for 

granted that ordinarily the paternal line is decisive in the tracing 

of descent within the Jewish people. The Biblical genealogies in 

Genesis and elsewhere in the Bible attest to this point. In inter

tribal marriage in c1J1cient Israel, paternal descent was decisive. 

Numbers 1:2, etc., says: "By their families, by their fathers• 

houses" (lemishpechotam leveit avotam), which for the Rabbis means, 

"The line [literally: 'family'] or the rather is recognized; the 

line of the mother is not" (Hishpachat av keruya mishpacha; mishpa

chat em einah keruya mishpacha; Bava Batra 109b, Yevamot 54b; 

cf. Yad, Nachalot 1.6). 
In the Rabbinic tradition, this tradition remains in force. 

The offspring of a male Kohen who marries a Levite or Israelite is 

considered a Kohen, and the child of an Israelite who marries a 

Kohenet is an Israelite. Thus: yichus, lineage, regards the male 

line as absolutely dominant. This ruling is stated succinctly in 

Hishna Kiddushin 3.12 that when kiddushin (marriage) is licit and no 

transgression (ein avera) is involved, the line follows the father. 

Furthermore, the most important parental responsibility to teach 

Torah rested with the father (Iiddushin 29a; cf. Shulchan Aruch, 

Yoreh De-a 245. 1). . ;_ ·1. 

When, in the tradition, the marriage was considered not to be . 

licit, the child or that marriage followed the status or the mother ·, 

(Mishna Kiddushin 3.12, havalad kemotah). The decision or our 
1 

ancestors thus to link the child inseparably to the mother, which 

makes the child of a Jewish mother Jewish and the child of a non

Jewish mother non-Jewish, regardless or the father, was based upon , 

the fact that the woman with her child had no recourse but to return 

to her own people. A Jewish woman could not marry a non-Jewish man 

(cf. Shulchan Aruch, Even Ha-ezer 4.19, la tafsei kiddushin). A . . • 

Jewish man could not marry a non-Jewish woman. The only 

in Rabbinic ·law for the woman in either case was to return to ber, , 

own community and people. 
Since Emancipation, Jews have faced 

marriage and the status of the offspring 

-,~ --
the problem of aixecf .• 
of mixed marriage. Tbe •. • 
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Reform Movement responded to the issue. In 1947 -the CCAR adopted a 

proposal made by the Committee on Mixed Harriage and Intermarriage: 

With regard to infants, the declaration of the parents to 

raise them as Jews shall be deemed sufficient for conversion. 

This could apply, for example, to adopted children. This 

decision is in line with the traditional procedure in which, 

according to the Talmud, the parents bring young children (the 

Talmud speaks of children earlier than the age of three) to be 

converted, and the Talmud comments that al though an infant 

cannot give its consent, it is permissible to benefit somebody 

wi~hout his consent (or presence). On the same page the 

Talmud also speaks of a father bringing his children for 

conversion, and says that the children will be satisfied with 

the action of their father. If the parents therefore will 

make a declaration to the rabbi that it is their intention to 

raise the child as a Jew, the child may, for the sake of 

impressive formality, be recorded in the Cradle-Roll of the 

religious school and thus be considered converted. 

Children of religious school age should likewise not be 

required to undergo a special ceremony of conversion but 

should receive instruction as regular students in the school. 

The ceremony of Confirmation at the end of the school course 

shall be considered in lieu of a conversion ceremony. 

Children older than confirmation age should not be converted 

without their own consent. The Talmudic law likewise gives 

the child who is converted in infancy by the court the right 

to reject the conversion when _it becomes of religious age. 

Therefore the child above religious school age, if he or she 

consents sincerely to conversion, should receive regular 

instruction for that purpose and be converted in the regular 

conversion ceremony. (CCAR Yearbook, Vol. 57) 

This issue was again addressed in the 1961 edition of the 

Rabbi's Manual: 

Jewish law recognizes a person as Jewish if his mother was 

Jewish, even though the father was not a Jew. One born of 

such mixed parentage may be admitted to membership in the 

synagogue and enter into a marital relationship with a Jew, 

provided he has not been reared in or formally admitted into 

some other faith. The child of a Jewish father and a non

Jewish mother, accoridng to traditional law, is a Gentile; 

such a person would have to be formally converted in order.to 

marry a Jew or become a synagogue member. 

Reform Judaism, however, accepts such. a child as Jewish 

without a formal conversion, if he attends a Jewish school and 

follows a course of studies leading to Confirmation. Such 

procedure is regarded as sufficient evidence that the parents 
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and the child himself intend that he shall live as a Jew. 
(Rabbi's Manual, p. 112) 

We face today an unprecedented situation due to the changed 
conditions in which decisions concerning the status of the child of 
a mixed marrige are to be made. · 

There are tens of thousands of mixed marriages. In a vast 
majority of these cases the non-Jewish extended family is a 
functioning part of the child's world, and may be decisive in 
shaping the life of the child. It can no longer be assumed a priori, 
therefore, that the child of a Jewish mother will be Jewish any more. 
than that the child of a non-Jewish mother will not be. 

This leads us to the conclusion that the same requirements 
must be applied to establish the status of a child of a mixed 
marriage, regardless of whether the mother or the father is Jewish. 

Therefore: 

The Central Conference of American Rabbis declares that the 
child of one Jewish parent is under the presumption of Jewish 
descent. This presumption of the Jewish status of the off
spring of any mixed marriage is to be established through 
appropriate and timely public and formal acts of identifica-
tion with the Jewish faith and people. The performance of • ' ., • 

::;:e p:;:;;o:n:e::~;d :o e:o;:s:h~~;e :ho participate in them, ·:_:-~::·:,, __ ·,.:;_~:.\_:-~:_··:'~.-.! _i_ 

Depending on circumstances, mitzvot leading toward a positive __ ·· r 

and exclusive Jewish identity will include entry into the 
covenant, acquisition or a Hebrew name, Tor~h study, Bar/Bat '.q 

Hitzvah, and !Cabbalat Torah (Confirmation). For those beyond 
:,Z 

childhood claiming Jewish identity, other public acts or t , 
declarations may be added or substituted after consultation :·:~ 
with their rabbi. 

1 According to the age or setting, parents should consult a 
rabbi ~o determine the specific mitzvot which are necessary. 

A full description of these and other mitzvot can be round in 
Shaarei Mitzvah. 

REPORT OF THE PLACEMENT COMMISSION 

The activity of the Placement Commission is directed by 
essential guiding principle. This is the principle or a 
that must continually be struck between, on the one hand, an 
and equitable process that attends both to needs of congregations 

f i? , 
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and career aspirations of rabbis, and on the other hand, the preser
vation of an appropriate degree of autonomy for both congregations 
and rabbis. We submit panels to congregations with limited numbers 
of candidates, thus allowing a ll)allageable interviewing process. The 
whole process of impanelment itself is conducted by the executive 
committee of the Commission, together with its director, always with 
an eye towards a maximum measure of fairness. 

The very nature of this enterprise, however, is fraught with 
frustrations, which is perhaps the only ungratifying aspect of 
having served on the Commission. If 50 of our eligible colleagues 
expressed interest in a position, and that panel is limited to 
fifteen, the human arithmetic comes to 35 disappointed people. And 
when eventually one of those is chosen by a congregation and 14 are 
not (including some who, for whatever autonomous reasons of the 
congregation, are not even interviewed)-then disappointment becomes 
the order of the day. 

I report to you then that the Placement Commission is con
tinually seeking refinements of an imperfect process to make it 
become as fair and equitable as it can be-al.ways keeping in mind 
that necessary balance between the need for a regulated procedure 
and the principle of autonomy, and always knowing that disappoint
ment may be the order of the day. 

I likewise report to you that all of these efforts toward 
balance and fairness would be unavailing without someone at the helm 
who by his philosophy is committed to the principle of balance and, 
perhaps more important, who by the quality of his character is a 
fair human being. I cannot sufficiently express our collective 
gratitude to Stanley Dreyfus, the fair one, for whom the position of 
Director of Placement is not a job, but a · sacred, if sometimes 
painful, calling. The gratification of these years as chairman of 
your Commission has been, in greatest measure, the opportunity to 
serve at his side. 

Together with the daily process of placement is the considera
tion by the Commission of newly emerging situations--new needs and 
new questions that call for new, sometimes experimental, answers. 
For example, when the need was recognized to educate and assist 
congregations in the procedure of their own interviewing and 
decision-making (at first, with an eye to equal consideration for 
all candidates regardless of sex, age, or marital status, but then 
with a larger eye to other factors in helping a congregation select 
a rabbi)--it was then that the system of Placement Assistance Teams 
was inaugurated . 

I have reported in past years that a team 1s composed of 
rabbis and lay participants trained to assist congregations tor 
identify some of their own needs and help guide them in the ~ 
Erets of interviewing. Hy progress report this year on Placement 
Assistance Teams is that the number of visits keeps increasing with 
approximately t6 having been made this year. 
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. • What invariably happens is that the initial weariness on the 

part of the congregation concerning what they fear may be an intru

sion on their autonomy, turns out to be an enthusiastic expression 

of gratitude for the assistance which the team has rendered. 

Another such project upon which we reported last year was the 

proposal for a career consultation program for rabbis who find 

themselves in a particular problem situation or who have begun to 

evidence a more extensive pattern of difficulty. 0ur· report his 

year is that our beloved past president, Jerome Halino, has accepted 

the invitation to serve as coordinator of the project of career 

consultation. No one is more eminently qualified, by reason of 

experience and~ and rachmanut, for such a key position in our 

Conference. 
Just a few more Placement Commission explorations into newly 

emerging questions and concerns. Stanley has mentioned the pheno

menon of two-career families, and the Commission is studying the 

connection between that phenomenon and the problem of filling 

pulpits in smaller communities where only lim.ited opportunities are 

provided for the career of the non-rabbinic family member. Another 

issue concerns congregations that may, in their request for a panel, 

stipulate a rabbi who does or does not officiate at mixed marriages. 

The Commission has reaffirmed its position that such requests be 

disregarded, and the congregations are notified accordingly during 

the formation of the panel. The hope is that a congregation will 

interview and seriously consider all qualified candidates. Even 

though those congregations, during their interview, may make their 

own autonomous choices, the Commission and the Director of Placement 

do not accept officiating or not officiating in a mixed marriage as 

a matter of qualification. 

As my term as chairman comes to an end and the leadership is 

assumed by Ronald Sobel, I wish to acknowledge again my gratitude to 

and admiration for Stanley. Thanks are also due to Bea Fox, who 

also cares; to Joe Glaser, who is ex-officio of everything, except 

he steers totally clear of the process of impanelment; to the entire 

CCAR staff; and finally, to the members of the Commission who 

represent our College, our Union, and our Conference. A wonderful 

thing happens at the meetings of the Commission, because in the 

course of the proceedings, one would be at a loss to identify who 

specifically represents College, Union, or Conference. The shared 

concern by laity and rabbis for the well-being of congregations and 

the well-being of rabbis and that ongoing attention to the delicate 

balance between procedure and autonomy, that spirit or cooperation 

and harmony, have a message to deliver to our entire movement. I 

thank you, my colleagues, for the opportunity of having served with 

you. 

Jack Stern, Jr., Chair 



May 8, 1985. 

Dear Rabbi Schindler:-

While the controversy continues - Patrilineal 

versus 1atrilineal - I would like to submit an 

interesting comment by Rashi, who quotes t he Talmud, 

regarding the identity of certain 11 slaves" . 

I am sending it to you because I have not seen 

it used in any articles regarding this issue. (Humbly, 

I do not claim to have read all the literature). 

-;-) ?) -;'\ ,v1~rl1 9)';:l::J~ 

Joseph s. Noble 

5180 Copperleaf Circle 

Delray Beach, FL 33Lr45 
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Leviticus - 25 

The Torah - JPS - 1962 

Such male and female slaves 
as you may have -

it is from the nations 

round about you 

that you may acquire 
male and female slaves. 

You may also buy them from 
among the children of aliens 

resident with you, or from the 

families that are among you 

whom they begot in your land. 

These shall become your property. 
You may keep them as a possession 
for your children after you 

for them to inherit as property 

for all time. 

Such you may treat as slaves • 
But as for your Israelite brothers, 
no one shall rule rithlessly over the other. 
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@ Rashi explains - not within your borders (these had to be totally destroyed) 

but outside your borders. 
@ Rashi - who came from "around you" to take wives f~ your country and had 

children. The child11 goes after the father~and is not included in 

the command "to destroy the seven nations". You are permitted to 

acquire him as a slave. (check Kiddushin 67b). 
Cohen - Soncino - Quoting Rashi - Who came to marry Canaanite women and have 

settled in your land. As children of such a marriage adopt the 
nationality of the father, they are not regarded as Canaanite and 
may be acquired as slaves. 

Ton Ezra _ who dwell in Eretz Canaan •.••• all nations except the s even which had 
to be annihilated • 

(The seven nations are mentioned in Deuteronomy 7:1) 



7l7 Riverside Drive 

Salisbury, MD. 2l80l 

January 24, 1985 

TO THE EDITOR OF JUDAISM: 

Wi±bout going into the question of patrilineal descent 
I find Dr. Alexander Schindler's arithmetic highly defective, in 
his article "Facing the Realities of Intermarriage" (Judaism 34 : 1 
Winter 1985). He is guilty of gross exaggeration. 

In his attempt to give 11 the single most important 
motive" for Patrilineal Descent he suggests that intermarriage witb 
non-Jewish women will result in a loss of "four million Jews by t he 
year 2000, and all this out of our present population of just under 
six million, in the United States alone." 

~ 

How does he seek to prove his point? He suggests: 

1) 11 A Jewish demographer estimates there is a total 01 

35,000 intermarriages annually. Of these two out of 
three involve a Jewish man and a non-Jewish woman, and 
only one in four of these wives converts to Judaism." 

2) "We can expect at least 35,000 children each year 
from intermarriages. Taking parents and children 
together -- as they must be considered, for t he f amily 
is the basic unit of Jewish identity -- some 100 , 000 
individuals are threatened with exile or alienation 
from the Jewish community." 

3) "A hundred thousand souls up or down each year -
a swing of two million in a decade -- four million 
more-or-less Jews by the year 2000 -- and all of this 
out of our pre~ent population of just under six 
million in the United States alone." 

Beginning with the first part of the statement. He 
speaks of 35,000 intermarriages annually. However, he states that 
only 11 two out of three involve a Jewish man and a non-Jewish woman. " 
This reduces the number to be considered, to two thirds of 35 , 000 , 
which is less than 24,000. Then he further states that "one in 
four of these wives converts to Judaism'•. This further reduces 
the less than 24,000 by a quarter, leaving less than 18,000 -- half 
the number he suggestedo 

• 



.. Continuing with his second part -- "We can expect at 
-ieast 35,000 children each year from intermarriages, etc." The 
figures for those who are from non-Jewish mothers, should be 
revised to 18,000, as indicated above. Thus his statement that 
"some 100,000 are threatened by exile or alienation" should like
wise be reduced to about half that number -- around 50,000. 

In the third part of his statement he suggests "a 
hundred thousand souls each year -- a swing of two million in a 
decade". My arithmetic tells me ten times 100,000 is one million, 
not two million.·. When he suggests "four million l;)y the year 2000", 
even using his . figure of 100,000 a year, the total for fifteen 
years should be one and a half million -- NOT four million. 

But, as I have pointed out, b_ased on his own reckoning, 
the 100,000 per year should ortly be about half that number i.e . 
50,000~ This would be a half a million in a decade, and about 
750,000 by the year 2000 -- a far cry from four million. 

In reality, we know that many a Jewish man who marries 
a non-Jewish woman is not "threatened with exile or alienation 
from the Jewish community" as Dr . . Schindler suggests. They are 
welcomed into Reform Congregations, and into many Conservative 
Congregations, and their non-Jewish, unconverted wives may even 
aspire to Sisterhood leadership in some Congregations. 

✓ It should also be noted that Rabbi Walter Jacob (in 
the same issue of Judaism, p. 52) states: "The vast majority of 
intermarried couples do intend to raise their chiJ,dren as Jews", 
so why the sudden urgency for Patrilineal Descent? 

Sincerely yours, 

~~w~ 
Leah Sch~~rtz • . J 
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Rabbi Eugene J. Lipman 
3512 Woodbine Street 
Chevy Chase. MD 20815 

Dear Gene~ 

January 20, 1987 
19 Tevet 5747 

Lest you think I instigated anything, I write to advise 
that James Besser of the Baltimore Jewish Times called 
me for a comment on your statement regarding patrilineal 
descent. I felt compelled to disagree with you. 

Nee.,d.less to say, the last thing I want is a ppblic pissin' 
trurich with Gene Lipman. We need to talk. No doubt we do 
have some differences on this issue but let's deal with 
them directly and no1through any media mishigas. Please 
call and let's make a date to get together when next you 
are in New York. 

Rhea and I join in sending love to you and Essie. 

Sincerely, 

Alexander M. Schindler 
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Telephone 

301 

652-2474 

Many thanks for t he Schulweis article. As always 
he is thoughtful, one of t he most pluralistic rabbis I 
know, usually out in fr ont of the rest of us--but not 
necessarily realistic for the present. 

How fine it would be if any of the movements c ould 
quietly and deliberately consider the i3plications of 
some issue, beyond the voting and the posturing. But 
none of us does much of that, and I have stopped being 
annoyed with t his reality. Harold's paper could serve 
as a valuable resource in a consideration of how we do 
our decisi on-making--but I won't hold my breath until it 
is used. 

I have no c oncern at all regarding disagreeme nts 
between t hee and me on any issue. I've known since 1979 
th · t I did not agree with you on patrilineality. I 
decided then to play no r ole in tie debate, and I di dn't. 
In my talk with Besser of tbeBaltimore Times, I di f feren
tiated between the CCAR position and my duty to expli
cate it wherever and whenever, and my right to a pri-
vate opinion. Since you were asked, you had an obli
gation to expr ess your di f ference of opinion. I know 
I am not after points; I am confident you aren't either. 
That nonc ompetitive stance will be mine on all issues. 
Baruch ha'shem, I'm pa st ambition, turf battles, the 
need for points .. I trust you are, too. I shall 
uphold CCAR policies for the next two years as f a ith
f ully as I know how to do, but I h · ve no intention of 
wasting time enhancing theinstitutiollll image of t he 
CCAR at anyone's expense--and certainly not my own 
image. CCAR presidents come and go too fast f or that 
kind of timewasting. 

Genug. A PBS thing about Ingrid Bergman is coming 
on, and she has been my far-fr om-secret pas s ion since 
1945 when she was in a USO group in Czechoslovakia and 
I wa s their ~uide to J ewish DP camps and c ommunities. 
Schindler, you can' t c ompete ! 

• ssie joins in be st t o you, Rhe a and your <rang. 



Ms. Barbara C. Rosenberg 
219 Lombardy 
Sugar Land. Texas 77478 

Dear Ms. Rosenberg: 

August 20, 1987 
25 Av 5747 

In your response to your request for the statement on patt111nea1 
descent let me note that formal adoption was never taken by the 
UAHC. The matter was placed before our rabbinic organ1zat1on. 
the Central Conference of American Rabbis and they adopted ~he 
report on patri11nea1 descent in 1983. -

,------ ; 

For your information. I am enclosing herewith a copy of my remarks 
to the CCAR in 1982 1n support of patr111nea1 descent. I am also 
enclosing the mtapeet of the 1983 CCAR Conference held in New 
York City, at which the decision was adopted on patr11inea1 descent. 

I trust this information will be helpful to you. With every good 
wish, I am 

Sincerely. 

Alexander M. Schindler 



'~~,~ 
J. P. Morris ~ )~ 15 Latches Lane Y 
Cherry Hill, N.J. 0800t~x __ / 

25 May, 1992 ~ 

Rabbi Alexander M. Schindler 
President of the Reform Union of American Hebrew Congregations 
838 5th Avenue 
New York, N.Y. 

Dear Rabbi Schindler, 

I have been thinking of addre s sing myself to you ever since I read a 
book by Alan M. Dershowitz, and where a speciric mention made about a 
subject matter that my wife, Gaby, and I have often discussed in the 
many happy years of our married life. 

Just a little background on ourselves. Both of us were born in Germany but fortunately managed to ge t our of Berlin jus t shortly before 
Kristallnacht back in November 1938. Whe I left at the time in the 
company of my family, I had just t urned 12 . oth of my Paren t s were Jewish. Bo t h pas sed away several ye ars ago. 

In the case of my wife, Gaby, her Father was Jewish but h er Mother -~is Lutheran. 

Both of us think of ourselve s as 100% Jewi sh . However while our two children are f irm believers, they sometimes have expre s sed doubts as 
to their being Jewish because of my Mother in Law's Lutheran f a ith. 

As I read a comment on this matter on p age 182 of Alan M. D"rshowitz's boo k , I felt reassured that our thinking is right and that yes, indeed, we are and will continue to rightly so know that we are Jewish. 

May I ask you t o ple ase comment on t his matter to us? 

I sincerely hope tha t you will be so good and drop me a line. 

Sincer ely yours, 
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'file C.United iynagogue of &\merica 
The Association of Conservative Congregations 

Rapaport House, 155 Fifth Avenue, New York, NY 10010-6802 • (212) 533-7800 • FAX: (212) 353-9439 

November 29, 1991 

Rabbi Alexander Schindler 
President 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, NY 10021 

Dear Rabbi Schindler: 

Alan J. Tichnor 
International President 

104 Country Club Road 
Newton Centre, MA 02159-3022 

(617) 244-6146 
FAX: (617) 969-1934 

As you know your Movement's acceptance of the principle of Patrilineal Descent has 
caused a great deal of controversy within the Jewish community. As you also know, the 
Conservative Movement has consistently opposed any such radical change. 

While we fully respect the autonomy of the Reform Movement, we consider any change 
in the definition of Jewish identity to transcend the jurisdiction of any one movement and 
rather view it as a matter of concern for the Jewish community as a whole. It was for 
precisely this reason that we have joined with you in protesting any change in the "Who 
is a Jew" legislation in Israel. 

It is in this spirit that at our recent Biennial Convention, we passed the enclosed 
resolution and I respectfully ask that you consider taking appropriate measures. 

Please feel free to call me or our Executive Vice President, Rabbi Jerome M. Epstein, if 
you would like to discuss this matter further. 

We look forward to working with you and continuing the constructive relationship that has 
long existed between our movements. 

With best wishes, 

Sincerely, 

v.9.~j~ 
Alan J. Tichnor 
President 
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PATRILINEAL DESCENT 

WHEREAS, the UNITED SYNAGOGUE OF AMERICA is committed to 
fostering working relationships between all Jews and among the 

-- various branches of Judaism; and 

WHEREAS, the United Synagogue of America is committed to the 
unity of the Jewish people as manifested by the shared Jewish 
identity that em.braces all Jews throughout the world; and 

WHEREAS, the accep~ance of patrilineal descent by the Reform 
and Reconstructionist Movements destroys the fabric of Jewish unity 
and affects marriage and family continuity in the entire Jewish 
community; 

NOW, THEREFORE, BE IT RESOLVED that the UNITED SYNAGOGUE OF 
AMERICA reaffirms its position against patrilineal descent as a 
standard of the Conservative Movement; and 

BE IT FURTHER RESOLVED that the UNITED SYNAGOGUE OF AMERICA 
urges the Reform and Reconstructionist Movements to reconsider 
their position on patrilineal descent in order to preserve the 
unity of Klal Yisrael; and 

BE IT FURTHER RESOLVED that the UNITED SYNAGOGUE OF AMERICA 
calls upon the leaders and Rabbis of the Conservative Movement to 
explain the issues involved in patrilineal descent to their 
congregants. 
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RABBI ALEXANDER M . SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK, NY 10021-7064 (212)249-0100 

Alan J. Tichnor 
President 

December 6, 1991 
29 Kislev 5752 

United Synagoque of America 
Rapaport House 
155 Fifth Avenue 
New York, NY 10010 

Dear Mr. Tichnor: 

Thank you for sending me your Association's resolution on 
Patrilineal Descent. This comes as no news, since 
representatives of the press contacted me concerning this 
resolution weeks ago. 

As I told them, and as I tell you now, we have no 
intention to take what you call "appropriate measures," 
by which you mean, I suppose, that we ought to initiate 
steps to reverse our decision on this issue. 

There are several reasons why we will not do so and let 
me list them ad seriatim: 

a. The resolution on patrilineal descent is well rooted 
in Reform Jewish practice spanning decades. Our 
recent resolution merely made explicit what has been 
implicit in our work. Being so well rooted both in 
word and in practice, there isn't a fiddler's chance 
of our reversing it even if we were to seek to do 
so. 

b. Patrilineal descent is firmly rooted in the Jewish 
tradition as well. There is no serious student of 
the Tanach who does not recognize that in Biblical 
times the patrilineal principle ruled. 

The genealogical tables of the Torah are exclusively 
patrilineal. 
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The Laws of Inheritance proscribed in the Torah 
insisted that properties be transmitted from 
generation to generation along the patrilineal 
lines; daughters were excluded, with one notable 
exception. 

Perhaps more to the point, all the children of 
Jewish fathers and non Jewish mothers are deemed 
Jewish by the Torah. 

In rabbinic literature, the patrilineal strain 
continues. People are called to the Torah in their 
father's name and not in their mother's name. We 
are told that we exist primarily because of the 
merit of our fathers. The status of the priesthood 
to this day is transmitted exclusively through the 
patrilineal line, that is to say, one can become a 
cohen or a levi only if one's father is Jewish and 
never if only one's mother is Jewish. If the 
patrilineal line is good enough to transmit the 
status of priesthood, then why in heaven's name 
isn't it good enough to transmit Jewishness. 

c. Studies undertaken in the course of the past several 
years, demonstrate that the preponderant majority of 
American Jews are accepting of the patrilineal 
principle - some 85% in fact, including the 
overwhelming majority of Reform Jews, a substantial 
majority of the Conservative laity as well as even a 
not insignificant plurality of Conservative rabbis. 

d. There is increasing interest in the patrilineal 
principle in Israel, given the fact that so many of 
the male immigrants from the Soviet Union are 
married to non-Jewish women. The Jewish status of 
their children so far has not really been challenged 
by the Israeli Orthodox rabbinate. 

e. The Jewish lineage of the Ethiopian Jews is traced 
exclusively through the paternal line -
understandably enough, since their Jewishness is 
rooted in the Chamishe Chumshe Torah and they were 
divorced from the subsequent development of the 
Jewish world. Let me be more specific. As you 
probably know, there are some questions 
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concerning the Jewishness of ma~y of the Ethiopian 
Jews who are applyini for admission to Israel. The 
Jewish Agency will accept only those Ethiopian Jews 
who can establish that their fathers were Jewish and 
not those who trace their lineage only through their 
mothers. Moreover, the Orthodox rabbinate supports 
this decision. 

For all of these reasons, and more - and I speak now 
primarily of the present urgent needs of the American 
Jewish community given the high rate of intermarriage - I 
will respond to your appeal by appealing to you to move 
your religious community in the direction which you urge 
us to reverse, and to do this for the sake of the greater 
good of the Jewish people as a whole. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 



RABBI ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK. N.Y. 10021 (212) 249-0100 

VIA FAX 

TO: GERSHOM GORENBERG 

May 29, 1991 
16 Sivan 5751 

Thanks for faxing the edited text. I approve of the final 
form. One reminder, however, in paragraph four which starts 
"The Reform d~cisions ... " I would request that you either 
underline or italicize the last words: so long as the 
children were raised as Jews. 

In response to your questions: 

1/ The figures on acceptance of the patrilineal decision 
are based on a survey made by a prominent Jewish 
sociologist, Stephen Cohen, which was extensively reported 
on in the New York Times some months ago. 

2/ By all means push the date back and make it 2000 years, 
that is to say, begin the paragraph by saying "True, for the 
past 2000 years or so Jewish identity ... " although scholars 
are really not certain when the change from patrilineal to 
matrilineal in fact took place. 

Warm regards, to Ze'ev too. 



RABBI ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK, N. Y. 10021 1212) 249-0100 

VIA FAX (4 Pages) 

TO: Gershom Gorenberg 
Jerusalem Report 

May 28, 1991 
15 Sivan 5751 

Enclosed my Op-Ed piece as requested. Please verify recei pt 
by return FAX (212-570-0895). 

Regards. 



Union of Liberal & Progressive Synagogues 
The Montagu Centre, 21 Maple Street, London WlP 6DS Tel: 071-580 1663 Fax: 071-436 4184 

MIN/4/41 

Private and Confidential 
Rabbi Alexander Schindler 
Union of American Hebrew Congregations 
838 Fifth A venue 
New York New York 10021-7064 

Dear Alex 

RE: EUROPEAN BET DIN 

22 July 1994 

I would like to thank you for the time you gave Rabbi Mark Solomon and me 
when we met at the Friedlanders on 1 July. We were both most appreciative that 
you took time out from your holiday to discuss our concerns, and in such a 
sympathetic manner. 

I thought it might be helpful if I let you know the current situation. A new draft 
has been prepared by Rabbi Rodney Mariner which goes some considerable way to 
meeting ULPS concern, but not sufficiently to solve entirely the patrilineal issue, 
about which we feel so strongly. Our Rabbinic Conference has therefore now 
made some proposals for amendment in this area - and also in some others. We 
are hopeful that if these amendments can be accepted, ULPS can then give its 
agreement and support to an endeavour which would help the Jews and potential 
Jews of the former Soviet Union and Eastern bloc countries in a way which we 
feel is appropriate to the spirit and practice of Liberal Judaism. 

We are also asking that the final ratification of the venture be dealt with in an open 
meeting of both Rabbinic and Lay Leaders at the European Region meeting here in 
October and not at a solely Rabbinic meeting. Our rabbis do not perceive this as a 
purely professional Rabbinic matter, but as one that should engage the concern of 
all who lead our Movements. 

You kindly agreed that you would articulate the concern of the ULPS to the 
leadership of the World Union and we are very grateful for anything you can 
undertake in this area. Even if we are able to bring this particular issue to a 
satisfactory conclusion, it will have only been achieved as a result of enormous 
tenacity on the part of the British Liberal Rabbinate not to become sidelined in 
such an historic project. I personally believe that there is not sufficient 
appreciation outside Great Britain of the very real differences in principles, 
practice and style between the various sections of British and European Progressive 
Judaism. ULPS, as you know, is proud of its adherence to those same values that 
UAHC has. 

Thanking you once again for your involvement 

Yo1(rj sincerely 

tL~(y, 
Mrs Rosita Rosenberg 

President 
Lord Goodman C.H. 

Hon. Olll.cers 
'IbnySacker 
Chairperson 

Terry Benson 
Ray Sylvester 

Vice-Chairpersons 
Jerome Freedman 
'IbnyMyers 
Hon. Treasurers 

Louise Freedman 
Jenny Rabin 
Frances Sacker 

Rabb1n1c Contezence 
Rabbi Dr. Charles 
H Middleburgh 
Chairperson 

Rabbi Marcia Plumb 
Vice-Chairperson 

Director 
Rosita Rosenberg 

Admln1strator 
Sharon Silver-Myer 

Vlce Presidents 
Rabbi Dr. Sidney Brichto 
Senior Vice-President 

DavidAmstell 
Geoffrey Davis 
Douglas Gluckstein 
Rabbi Bernard Hooker 
Greta Hyman 
David Lipman 
Cecil Reese 
Harold Sanderson 
Clive Winston 

Past Presidents 
Dr. Claude Montefiore 
1902-1938 
The Hon. Lily Montagu 
1939-1962 
Rabbi Dr. Leslie Edgar 
1962-1965 
Lord Cohen of Walmer 
1965-1972 
Eva, Marchioness of 
Reading 
1972-1973 
Malcolm Slowe 
1983-1987 



LJS The Liberal Jewish Synagogue 

win :i', i'"P 28 St. John's Wood Road, London NW8 7HA Telephone 071-286 5181 

From: Rabbi Helen Freeman 

Rabbi Alex Schindler 
c/o Rabbi A H Friedlander 
Westminster Synagogue 
Rutland Gate 
Knightsbridge 
London SW7 lBX 

29th June 1994 

Dear Rabbi Schindler 

I wanted to apologise to you for not being able to attend the informal meeting on 
Friday 1st July. I am particularly sorry not to be there as I am involved in the 
Outreach Programme of the ULPS and would have valued your input enormously. 

I hope therefore you will allow me to convey my concerns to you in writing. The 
real crux of the matter is the setting up of the European Bet Din to deal with 
potential conversions and status cases in Eastern Europe. 

I think that the World Union can do valuable work in this sphere to reintroduce 
people to a positive Jewish heritage that has been torn from them by many years 
of Communist rule. 

However, if the ULPS rabbinate is to participate in such a Bet Din, our views on 
patrilineality need to be respected, and the status of individuals in Eastern 
Europe with one Jewish parent needs to be appropriately affirmed. This seems 
to be a vital point of principle, particularly as we are entirely in accordance with 
the UAHC, the largest constituent body of the World Union. 

However, the European Bet Din as it has been promoted heretofore appears to 
have moved entirely and exclusively towards the position of the RSGB. It seems 
to me that as two constituent bodies of the World Union, we need to find some more 
successful way of respecting each others principles if we are to be able to work 
together. 

You will appreciate that the news of the approach of the European Bet Din has 
caused great distress in Liberal congregations, which feel that our law on 
patrilineality and affirmation of status are a central tenet of Liberal Judaism. It 
is a particular concern to me as a rabbi involved in Outreach that we should 
contemplate making this retrograde step. 

I therefore particularly appreciate the interest and concern that you are showing. 

B'shalom 

Rabbi Helen Freeman 



BRIGHTON & HOVE PROGRESSIVE SYNAGOGUE 

Dear RAbbi Schindler, 

6 LANSDOWNE ROAD, HOVE, BN3 IFF 
TELEPHONE: BRIGHTON 737223 

Minister: Rabbi William Wolff 

European Beth Din 

28.6.1994 

I am one of those who have been closely involved in getting this 
scheme off the ground. 

I did some work with a number of communities in Europe last year 
while I was in between full - time jobs here, and I became convinced 
of its need and its urgency. 

I therefore moved the motion at the European Board meeting in 
Zurich at the end of last October urging the establishment of 
such a Beth Din. And I attended, at my own expense, all the 
meetings at which the present scheme was worked out under the 
leadership of Rabbi Mariner, to whose insight, courtesy and 
consideration I am grateful. 

I do not claim paternity, nor was I the obstetrician that brought 
it to birth, only one of the midwives --- in this post-feminist 
age a male midwife is surely perfectly kosher. 

I am satisfied that the blueprint now before us safeguards the 
patrilineal principle to which I feel bound. In our discussions 
we were particularly concerned to safeguard it, and did so by 
the provision which enables the Beth Din to issue certificates 
that "recognise status" as well as grant conversion. The 
recognition of status is available especially to those who have 
Jewish fathers and non-Jewish mothers. 

Secondly the procedures as now drafted p q'):vi de for participation 
by local communities in every session of the Beth Din. This is 
designed to ensure the acceptance by the local communities of 
those to whom status is granted. I, and no doubt others, regard 
this as a key and essential element of the scheme. I am sure 
we are all agreed that to grant status without hope of acceptance 
by the communities in which the applicants ultimately live is, 
mostly, a pointless exercise. 

I believe the scheme now before us commands wide support in 
continental communities, is consistent with progressive ideology, 
and is above all an expression of Aha vat Yisrael. For it is a 
desperately needed service to so many now left in limbo, and it 
brings redress and justice to a situation that is now arbitrary 1 chaotic and damaging to countless inviduals. 

I hope the European Board will 
new European Beth Din will be 
latest. 

be able to 
functioning 

see to it that 
by the autumn at 

this 
the 
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To: 

From: 

Re: 

Commission on Reform Jewish Outreach 
UNION OF AMERICAN HEBREW CONGREGATIONS - CENTRAL CONFERENCE OF AMERICAN RABBIS 

W illiam &.. Lottie Daniel Department of Outreach 
SERVING REFORM JUDAISM IN NORTH AMERICA 
838 FIFTH AVENUE , NEW YORK , NY 10021-7064 (212) 249-0100 

MEMORANDUM 

Rabbi Alexander Schindler 

Dru Greenwood y 
Evelyn Wilcock 

July 12, 1994 
4 Av 5754 

As you can see, Edie sent me Evelyn's materials to read while you 
were away. I had met her a number of years ago and was impressed 
at that time by her focused energy. Obviously she's kept it up. 
Her gassion comes through strongly even with the scholarly emphasis 
of her work. 

A couple of comments: Evelyn seems to be reacting to a stronger /(J 
social stigma in England than I believe is current here. Perhaps V/ 
it' s just because slie' s taking on the British Reform. , ,.,.d--f12-£-f ~c.... 

She advocates at one point for accepting patrilineal Jews where 
they are as Jews without asking any questions or establishing any 
kind of special programming (particularly not programming that's 
aimed at non-Jews who are choosing Judaism), but then later points 
out the need for each person to be given the space to explore and 
affirm Judaism as needed. My experience is that for some adult 
children of intermarriage who have been only marginally educated as 
Jews, the Intro course works fine. Some also want a ceremony of 
affirmation, whether it's a conversion ceremony or some variation 
thereof. We may have some potential problems in this area (see 
enclosed letter to RJ) with differing expectations and requirements 
on the part of rabbis and/or individuals with one Jewish parent. 
We modeled a wonderful resolution in the Spring RJ with the 15-
year-old from Harry Danziger's congregation who affirmed her 
Jewishness with her bat mitzvah. 

Chairperson I don't a ree that Outreach worker ted can't do 
Hams Gilbert ..- • • • outreach to adult children of intermar it wou 
Co-ChairpersOf)._ 1 1 t f th • t • t d d 1 Rabbi Leslie cMema e p U O raise Up e VOiCeS O is COnS i Uency an mo e 
V Ch 

rrnod ways of handling the situation. We have made some minimal 
,ce a,rperdt2'"1"!!:' 

E1tzabeth L,nkcefforts in this direction on college campuses. There is also a man 
PamelaWaec~n the Outreach Committee at Temple Israel in Minneapolis who is an 
g;:~~;enwocadul t child of intermarriage who was going to pursue programming 

for this group. Taste of Judaism may very well pick up some adult 
children of intermarriage too. I'd like to follow up with them to 
find out their experiences and see if we need to do more. 

I'll be interested to hear about your meeting in England. 



Ms. Evelyn Wilcock 
22 Luttrell Avenue 
London SW15 6PF 
England 

Dear Ms. Wilcock: 

August 4, 
27 Av 

1994 
5754 

While I received your note of July 29 when I was in 
London, the brevity of my visit and the press of meetings 
precluded making contacting with you. I do hope you 
understand my situation and thus forgive this very late 
response. 

On my return to New York I found the various materials you 
were kind enough to share. I very much appreciate your 
thoughtfulness and have reviewed your words with care. 

The passion you feel for your subject matter is evident in 
your writings. I do note, however , that you appear to be 
reacting to the stronger social stigma which obtains in 
Great Britain , rather than the situation here in the 
United States. 

Be that as it may, you should know that I plan to share 
your materials with others in our community who are deeply 
involved in all aspects of Outreach, most especially in 
regard to patrilineality. 

For your perusal, I enclose herewith the Spring 1994 
edition of REFORM JUDAISM and call your particular 
attention to the cover story on Page 10. I am certain it 
will interest you. Note also the item on the 15 year old 
from Memphis, a child of an intermarriage , who chose to 
affirm her Jewishness at her Bat Mitzvah. As Reform Jews 
we are firm believers in choice and that attains as well 
in regard to Jewishly educated patrilineal Jews, be it via 
our Introduction to Judaism Classes for those who have 
had but a marginal Jewish education or a conversion 
ceremony for those who choose that formality. 
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As to your comments on Outreach workers who have chosen 
Judaism, on the contrary, we have found they can be superb 
teachers for adult children of intermarriages. We do have 
to raise the consciousness of our constituents to the 
particular problems of this group and provide creative 
models for handling such an educational process . We are 
working towards that goal . 

Again, thank you for sharing your writings and your 
concerns. I am deeply grateful for your interest and your 
input. 
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P ,ost and Opinion 2120N . Meridian St. , P.O . Box 449097, Indianapolis, IN46202 

June 29, 1989 

Rabbi Alexander Schindler 
Union of American Hebrew Congregations 
838 Fifth Ave. 
New York, NY 10021 

Dear Rabbi Schindler, 

The enclosed interview with Rabbi Alfred Gottschalk and the 
editorial it elicited contains an offer to withdraw 
patrilineal descent by Reform if Orthodoxy thus in return 
will authenticate Reform. 

While the answer may be clear as to Orthodoxy's response, 
nevertheless this may be an opening that possibly could lead 
to actual discussions, if not negotiations. 

We are asking a number of personages, including you of 
course, for their reactions, suggestions or ideas, and will 
incorporate them into a round-up account in a forthcoming 
issue. 

Looking forward to hearing from you I am. 

mm 
encl. 

s7;;µ 
Gabriel Cohen 
Publisher 
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December 10,1990 

BERNARD CHIERT 
A TTORNEV AT LAW 

1 090 FURTH ROAD 

VALLEY STREAM, N .V. 11581 

516-791 -5979 

Rabbi Abraham Shindler 
Union of American Hebrew Congregations 
838 5th AvenueNew York, New York 

Dear Rabbi Shindler 

This letter is written on the continuing con
troversy as to "Mi Yehudi". that is, whether the line 
of descent is Matrolinear or Patrolinear, or both. 

I suggest that you have surrendered the high 
ground to the Orthodox and failJ;.d to adequately defend 
your philosophy with. substan~i4oh as to its validity. 

Matrolinear descent is a new philosophy 
dated to about the 15th or 16th centuries proclaimed 
by a Rabbi who produced a trachtatefessentially misoginistic 
and who may have been reacting to the infidelities of 
his wife. Hence he revealed his inner thoughts about 
the parentage of his own children by throwing a cloud on 
the legitmacy of all Jewish children. 

By this Philosophy-of Matrolinear descent-
he attacks the character of all Jewish women including 
the characters of the mothers of Isreal, Sarah, Rachel 
and Rebecca. He makes of every Jewish woman a potential 
harlotand questions the honesty and integrity of all 
Jewishwomen. He makes of Abraham a potential cuckold. 

I suggest that the next time the question 
comes to the fore that you aggressively point out the 
evil inherent in that approach. 

Further in the Old Testament the line of des 
cent is Patrolinear. 

The line of Judah isdescended froam a union 
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BERNARD CHIERT 

ATTORNEY AT LAW 

1090 FURTH ROAD 

VALLEY STREAM, N .Y . 11581 

516-791 -5979 

between Judah and a caananitish woman. 

Solomon had many non Israelite wives and 
children resulting therefrom and there is no indication 
that s , uch children were under any disability.by 
reason of their parentage. 

Was Bathsheba, Solomons mother an Iraelite? 

Rehobothf , son of Solomon and an Ammonitish 
womanwas kinf of Judea. 

Under the law of the captured slave the women 
were after 30 days taken as wivesand the offspring of 
such women were never under any disability. 

submitted 

Chiert 
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