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Rabbi G.

Plaut

states views on
Klein article /%

By RABBI W. GUNTHER PLAUT

The Post and Opinion has
asked a number of leading
rabbis to comment on the
article by Rabbi Joseph
Klein in our issue of Jan. 7
headed, “Revoke  pairi-
lineal descent by adopling
conversion and institute Jew-
ish divorces, view of Reform
Rabbi." Rabbi Plaut is the
immediate past president of
the Reform rabbis® organiza-
tion, the Central Conference
of American Rabbis, and is
rabbi emeritus of Holy Blos-
som Congregation in Toronto,

I am happy to comment
on the article which my dis-
tinguished classmate has
written. As always, he is
forthright, courageous and
clear.

First, divorce. Reform
abandoned the need for a get
because, as  Rabbi  Klein
points out correctly, the in-
equities created by a male-
oriented process were unac-
ceptable. But this departure
created problems of its own
and the Reform rabbinate is
now trying to deal with
them. The new Rabbi's Man-
ual which will be published
in the near future will con-
tain a ceremony of separa-
tion. This will not be a hala-
chic gef, but the very inclu-
sion of the ceremony and,
hopefully, its wide use by
Reform rabbis, will re-intro-
duce the need for a formal
Jewish separation of divor-
cing couples.

As Rabbi Klein suggests,
here is an area in which
thoughtful progress can be
made. Certainly Conserva-
tive rabbis are not happy
with present gef procedures,
and Orthodox scholars too
would like to see some hala-
chic development. It is time
we sat down and spoke about
it together. Kimyan, the leg-
al acquisition of the woman
by the man, is a concept
which we have outgrown,
and that has to be faced.
Somehow the equality of
the contracting partners
needs to be expressed in both
marriage and divorce. 1
agree with Rabbi Klein that
simply abandoning the get
without offering a Jewish
substitute that would stand
the test of time was an error.
But neither can we simply go
back to the get as the only
way of separating couples. |
have some ideas on the
subject but their explanation
would exceed the limits of
these comments.

Second, patrilineal des-

W. Gunther Plaut

cent. This was once the rule
in Judaism and was in
mishnaic times changed to
matrilineal descent as the
guiding rule, as P'rof. Shaye
Cohen of the -Jewish theo-
logical Seminary has point-
ed out. This rule new needs
re-gvaluation, for the reali-
ties of today are as different
from yesterday’s as mish-
naic times were from the
biblical age.

What the Reform rabbis
voted in 1983 was motivated
by high ideals rooted in
their perception of the role
of father and mother in the
raising of their child, as
well as the child's needs
and its opportunities to lead
a full and meaningful Jewish
life, but while 1 fully sup-
ported (and support) these
objectives 1 though then
(and think now) that pas-
sing the resolution was an
error. I though that we had
not fully analyzed the con-
sequences of our move and
that, while the principle
we pursued was right, the
method by which we put it
into practice was wrong,.

At the last CCAR conven-
tion our president, Rabbi
Jack Stern, Jr., called for
ways of lessening the divi-
sions within Judaism. 1
wholeheartedly agree. And
one of the ways Reform
should contemplate is the
conversion of non-Jews by
circumcision and immersion.
Neither requirement vio-
lates a Reform principle and
a return to traditional con-
version procedures could cre-
ate an atmosphere of accom-
modation which would be
fruitful and advance the
unity of klal yisrael.



— Jewish Chronicle of London photo
EVEN IN ENGLAND — The New London
Synagogue in 5t. John's Wood, northwest of
London, was desecrated as shown by unknown

Ticklish resolution passed
on Israel and the intifada

CINCINNATI — The
resolution on the intifada at
the convention of the Reform
rabbis here at one point in
the debate called for Israel
to negotiate with the PLO,
but ended with negotiating
with the freely-chosen rep-
resentatives of the Pales-
tinians. It condemned vio-

lence from whatever quarter,
which of course included Is-
rael, and it called for recog-
nition of the legitimate
rights of the Palestinians.

The resolution brought out
the big guns of the CCAR
before it was finally put
into its final form.

Reform to observe holidays on dates

CINCINNATI — Perhaps
as much as any other action,
the decision to observe the
Jewish holidays on the days

they occur rather than on
the nearest Sabbath was
another indication of Re-
form's return to ritual,

Barenboim cleared, everybody happy

JERUSALEM — When
Maariv, the large afternoon
daily, published a news
item to the effect that
Daniel Barenboim, the pi-
anist and conductor, had
said that he does not wish
to return to Israel at present
because of the way the in-
tifada is being handled, a
chain of events ensued. For
one, Mayor Kollek wrote to
Barenboim that he "deeply
resented” the statement and
called it "a disgrace and
unworthy of an artist of your
stature or a human being of
your understanding.”
Maariv, which reported the
remarks from an interview
with Barenboim in The
Times of London, also spoke
out in an editorial headed,
*A Conditional Israeli®.
Kollek had closed his letter

Editor’s chair

Continued from previous page
vou'll read elsewhere in this issue with Dr.

Gottschalk.

If anyone were to inquire who is the most
popular of all the professors at HUC-IR,
there would be no contest. He is Jacob Rader
Marcus. Each time his name was mentioned,
the round of applause was dealening.

with "If you do not feel
rooted here, it may be better
if you do not come back."

It took only a day for
Maariv to apologize and
publish a correction when
Barenboim denied having
made the remark, at which
point Teddy Kollek sent him
a telegram expressing his
"great sense of relief.”

vandals. Police who were (‘{I"Ed took posses-
sion of a can of paint found nearby.

Movie ‘Shell Shock’
metaphor for today

Shell Shock is the story
of a career officer and a
young soldier who share a
hospital room, suffering the
effect of the emotional
traumas resulting from their
battle experiences during the
1973 October War with the
Arabs.

The film deals with each
man's struggle to recover his
shattered identity. In a so-
ciety that for two genera-
tions has relied on military

or "macho” values, each

man tries to recover his for-
mer self, but now they must
find new ways to cope. This
story is, as director Sharon
says, "a metaphor for Israel
today.”

Shell Shock is based on
the personal experience of
the film-maker, Yoel Shar-
on, during the 1973 October
War. On the last day of the
War, Sharon led his para-
trooper platoon into the city
of Suez, where an Egyptian
ambush practically wiped it
out and left Sharon dis-
abled. Only three men sur-
vived,

Camp survivor murdered in N.Y.

NEW YORK — A
swastika painted on his
door led to the death of
Max Kowalski, a concentra-
tion camp survivor, who lost
his parents and sister and
brother at Auschwitz.

The culprit was Ruben
Martinez-Zucarino, who was
seen holding a blue felt-tip

rabbis —

Sam Silver -
always think of as the assistant rabbi. All

pen with. which the
swastika had been drawn.
When Kowalski grabbed at
Martinez-Zucarino, he was
stabbed repeatedly with a
fork and scissors and beaten
over the head with a reli-
gious statue. The assailant
confessed to police that he
had pn:intc'd the swastika.

and Elaine, who we

of us get older, but not Elaine,

cannot overlook one of our favorite

A sideline at
convenbions are the display rooms. Anyone
who loves Jewish art ought to make it a
point to wisit them. We'll tell you about
three of the exhibits in a later "chair.”

rabbinical and other

Rabbi ‘marries’ gay men,
not odd in S. Francisco

SAN FRANCISCO
The wedding cake bore two
males and the chuppah con-
sisted of a multicolored gay
freedom flag, and other
than the fact that the wed-
ding united two men who
had been living together in
love for seven years, it was
a Jewish simcha. Rabbi Al-
lan Bennett, who himself is
gay and who serves Congre-
gation Ahavat Shalom, one
of two of the citys's syna-
gogues with outreach to gay
and lesbian Jews, omitted
the phrase "according to the
laws of Moses and Israel”
from the ceremony. The
rabbi explained to Winston
Pickett of The Northern
California Jewish Bullletin,
that "It is not a Jewish cer-
emony. To call it such would
be hypocritical. I call it
Jewish-styte."

The ceremony joined Jay
Schnyder and Allan Grill.
Schnyder is a 35-year-old
Berkeley tax accountant
whose family was Reform,
while Grill spent eight
years at an Orthodox day
school in his native Brook-
lyn, but is now non-obser-
vant. Grill is a licensed
marriage, child and family
counselor. He told Pickett
that Jewish culture still ex-
erts a strong pull on his life.

Rabbi Bennett has per-
formed a number of gay
marriages, but only in pn-
vate, while this one was at
the Brazilian Room at
Berkeley's Tilden Park.

The city's other gay rabbi
is Yoel Kahn of Congrega-
tion Sha'ar Zahav who said
that some gay couples in his
congregation have lived to-

Continued on page 6

“*SHELL SHOCK, A NEW ISRAELI FILM,
IS VITAL, TIMELY AND ALIVE...FULL OF
IMPORTANCE FOR ALL OF US.”

—HOLLYWOOD REPORTER

“AN IMPRESSIVE ACHIEVEMENT.”

—LOS ANGELES TIMES

WRITTEN, PRODUCED & DIRECTED by
YOEL SHARON
AN ANGELIKA FILMS RELEASE

U.S. PREMIERE, FRIDAY JULY 14, 1989
ANGELIKA FILM CENTER

CORMNER OF HOUSTON AND MERCER, NEW YORK CITY = (212) 885-2000
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Holocaust memorials mean different values everywhere

JERUSALEM — Holocaust memorials take
their cue from the countries in which they are
established and each represents the deaths of 6
million Jews and 9 million others with emphases
that mean most to the host country, and that
includes Israel too.

This was the gist of an article in The
Jerusalem Post by S.T. Meravi, who interviewed
James Young, whose book, "The Texture of
Memory: Holocaust Memorials and Meaning in
Europe, Israel and America”, will be published
in 1991 by Yale University Press. His "Writing
and Rewriting the Holocaust" was published
last year by the Indiana University Press.

Depending on the interests of the host country,
that is what the Memorials represent. As good
an example as any is the monument to the
Warsaw Ghetto Memorial. "Consider the most
famous of the memorials, Nathan Rapoport's
monument to the Warsaw Ghetto Uprising.
We're talking about a Jewish event, but the
Jewish iconography of the sculpture is minimal.
And that's in keeping with the fact that the
Poles use that monument as a symbol of Polish
national resistance during the war."

Continuing, he pointed out that "all sorts of
events are staged there. When foreign
dignitaries visit, they're taken to lay wreaths
there. So what is Jimmy Carter commemorating
when he's a guest of the Warsaw government

Yasir Arafat does the same? This is what [
mean by the consequences of what we do with
the Shoah.

"If Holocaust memorials in Poland signify
resistance, in Germany they serve as rallyin
points for anti-war sentiments. And in the US.
they underscore American values,” he said.

The same goes for American memorials.
"Nathan Rapoport's monument in Liberty Park,
M.J., for example, shows a G.l. rescuing a
concentratiaon camp survivor. That in fact is
how America sees its connection to the Shoah —
as liberators...The memorial is about freedom
and liberty, American values.”

Continuing, he used the Wiesenthal memorial
and even the Holocaust Museum in Washington,
to buttress his theory. "Similarly the museum at
the Wiesenthal Center in Los Angeles is called
the Museum of Tolerance, another American
value. And look what's happening with the
proposed Holocaust museum and memorial in
Washington. It's paralyzed by internal
dissension because the planners can’t agree on
whose Holocaust they're supposed to
commemorate,

"When Jimmy Carter established the
commission to create the museum, he charged it
with memorializing the 'll million victims' of
the Mazi Holocaust. That was a signal, and
apeople picked up on it. Russian-Americans,
Ukrainian-Americans and Polish-Americans want

their martyrs singled out. Armenian-Americans
are lobbying for the museum to commemorate ‘all
Holocausts." In the end the museum is going to be
highly pluralistic, because pluralism is yet
another sacred American value."

He then was asked about Israel Holocaust
institutions.

"Well, not surprisingly, the emphasis here is
on heroism and rebirth. Nowhere else do
Holocaust museums go beyond the liberation of
the camps. Here you see the continuum of
persecution, resistance, liberation, rebirth in
Israel. Yad Mordecai is a good example, with
the Warsaw Ghetto tied right in to the defense
of the kibbutz in the War of Independence. Look
at their statue of Mordechai Anielewitz. It's
Michelangelo’s David, the heroic David of
Israel.

"You get the same idea at the Kibbutz
Lohamei Hagetot museum. | think two of the 12
sections of that museum deal with the
persecution and the other 10 celebrate resistance.
In the same ways, we don'thave a 'Holocaust
Day' in Israel, we have a day to commemorate
the 'martyrs and heroes.' I'm not deriding this. I
think it reflects the constructive Israel memory,
and I certainly prefer it to Eusropean memorials
that show only destruction, with nothing before
or after. I'm just pointing out how all

vernments and institutions remember their own

hoah.”

and he's brought to place a wreath at the

Ghetto memorial? What does it mean when

Israel priority for Jews
leaving Russia, says ADL

NEW YORK — The Anti-
Defamation League of
B'nai B'rith has entered
into the dispute about the
Russian Jews who leave the
Soviet Union and come to
the U.S. instead of going to
Israel, with a confusing
move. The ADL is urging the
American Jewish Community
to give "priority and re-
sources” for the emigration
of Soviet Jews to be directed
toward their resettlement in
Israel.

Abraham H. Foxman, the
ADL's national director,
said the new policy "in no
way contradicts ADL’s long-
standing commitment to
freedom of choice for Soviet
Jews."

The diaspora and the

Indian Blanket
Special Offer Free Blessing

Size 72x90 And Choice of Blue
or Brown. Authentic Indian Da-
sign Each Ona Parsonally
Blessed by Wise Owl, Medicine
Man and Chief Drowning Creek
Reservation $150 Value For
Only $39. Postpaid Satisfac-
ticn Guaranteed. The Only
Blanket Offered fo the Public
Blessed by Indian Medicine
Man. Your Ordar Provides Help
Urgently Needed by Tribe.
Pleasa  write: Chief Wise
Owl, Drowni Creek Res-
ervation, R#Z Box 108,
Maxton, NC 28364

Jewish Agency are split on
the question, with the
Agency contending that Jews
leaving Russia should go to
Israel.

The ADL's statement by
its Mational Commission,
according to Foxman,
“reflects the fact that we
are moving closer to the day
when true freedom of choice
becomes available for Soviet
Jews, when those seeking
leave can obtain exit visas
for the country of their
choice - Israel, the US., or
anywhere else. Recognizing
that entry visas to the U.S.
and resettlement funds are
both limited, the American
Jewish Community's first
concern must be to assist
those Soviet Jews wishing to
settle in Israel.”

Rabbi Meyer Marx
dies in Sarasota

SARASOTA, Fl. — Rabbi
Meyer H. Marx died here at
the age of 77. He was the
retired spiritual leader of
Temple Emanu-El here. He
had served on the faculty of
the University of Tennessee
and with the Chautauqua
Society.

JEWISH
INTRODUCTION
INTERNATIONAL

A local, innovative and person-
alized Jewish introduction service.
Ages 21-101. Let us find that
special someone.
Call 1-B00-442-9050
102 Cities in the US. & Canada
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Bk Dot What worries Jews most:

building in Russia

NEW YORK — Both the
Reform and the Conserva-
tive Movements are setting
up activities in the Soviet
Union and establishing
landmark organizations.

The Union of American
Hebrew Congregations has
just published a l6-page
Russian-language pamphlet
entitled, "What is Reform
Judaism?. The pamphlet
provides an elementary in-

troduction to Reform Ju-
daism.
At the same time,

Franklin D. Kreutzer, inter-
national president of the
United Synagogue
(Conservative) is in Russia
establishing a Conservative
presence in both Moscow and
Leningrad.

Negotiate with PLO,
ad advises Israel

VANCOUVER — Sev-
enty-five Jewish artists and
cultural workers here have
called on Israel to negotiate
with the PLO and accept
the possibility that "these
negotiations might eventu-
ally lead to the creation of
a Palestinian State”.

The statement, which
appeared in an advertise-
ment in The Jewish Bulletin
here, asserted that "The
tragic situation in the West
Bank and Gaza is tearing
the hearts of Jews in Israel
and the Diaspora. The time
has come for Israel to face
reality. The bloodshed must
stop and the aspirations of
the Palestinian people must
be paid attention to."

will children be Jewish?

BOSTON — Intermarriage figures on the East Coast will
skyrocket as they have on the West Coast once the single
babyboomers reach marriage age, predicts social-researcher
Gary Tobin of Brandeis University. Tobin made the
statement as the final speaker in a three-year series that
began with a collaborative effort between the Bureau of
Jewish Education here and Brandeis. According to the Boston
Jewish Advocate, Tobin's underlying message was that Jews
were concerned mostly with their children and
grandchildren remaining Jewish. In a report by Joyce Leffler
Eldridge, the paper stated that when Jews state they want
"a good Jewish education” for their children, they really
mean they don’t want them marrying non-Jews when they

W up.

TobiFL said that the expenditure by the American Jewish
community of $500 million a year for Jewish education tells
Jewish educators, "Make sure our children and grandchildren
are not goyim.”

Tobin has a solution:

Link synagogues, Jewish community centers and Jewish
camps in an informal phase of Jewish ecuation, including
trips to Israel. Thus, major donors will begin to shift their
funding radically toward informal education options,
believing these are the best way to instill or reinforce
Jewish identification.

Tobin uged more aggressive outreach to intermarried
couples, pointing out that "most Jews do not convert out and
the Jewish partner does not want his childred td be raised
Christian. He added that the fastest-growing part of the
Jewish population is Jews married to non-Jews.

Tobin is not wedded to only one solution. He suggests a
"user fee” as a possible alternative to synagogue and ewish
Center dues. He believes this approach fits the consumer
mentality with which Jews regard their memberships
today.

Referring to the fact that many families join
congregations only to have their children bar or bat
mitzvah, he said, "If we don't hook them, we'll lose them
after six years."

Cartoon draws ire of editor

PHILADELPHIA — A
cartoon in the Philadelphia
Inquirer showing a woman
reading a newspaper and
saying to her husband,
“Imagine...hundreds of peo-
ple killed for demanding
basic political rights” and
he responding that "The

news from China is awful"
bringing the answer, "I'm
reading about the Woesl
Bank” has irked the editor
of The Jewish Exponent. The
paper called the cartoon
"mean-spirited, unfair and
unwarranted.”
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Patrilineality on the bloc?

A proposal that could in time bridge the gap
between Orthodoxy and Reform, and then of
course Conservatism, has been made by Rabbi
Alfred Gottschalk, the president of Hebrew Union
College-Jewish Institute of Religion.

Until now, every occasion on which either unity
among the various wings of Judaism was
discussed or the schism which in some quarters
has been voiced, everything was in generalities.
Now we have a specific and by an, if not the,
authority in Reform.

Rabbi Gottschalk in his taped interview in this
issue of the P-O makes a precise and definitive
offer to the Orthodox. Reform, as represented by
him, is willing to discuss — forgo patrilineal
descent if Orthodoxy is prepared to accept Reform.

It is as plain as that.

So we have a start.

There are other significant differences that
divide Orthodoxy and Reform. Plus, one
declaration doesn't make a peace agreement. There
is the question of a Jewish divorce. But at least a
significant start has been made.

Until now, there has been much bewailing of
the differences but little action, with the
irrevocable schism in Judaism predicted by some
by the year 2000, only 1l years away. But with
President Gottschalks's offer, we now have a basis
for starting negotiations.

The assumption is that Conservatism and
Reform have no unbridgeable differences between
them, so that if Rabbi Gottschalk's concession leads
to actual bargaining with centrist Orthdoxy, we
have the makings of a united American Judaism.
(The ultra-Orthodox cannot be expected to make
even the least concession, but the centrists have
indicated more than once a readiness to seek
avenues for reconciliation in American Judaism)

A scenario such as presented in this editorial
obviously will be challenged. But it cannot be
gainsaid that a new ingredient has  been
thrown into the cauldron.

Gottschalk's statement, we hope, will engender
a like response from his colleagues in Orthodoxy.
The opportunity presented should not be rejected
out of hand. That would be a terrible disservice.

Whether CLAL or even the American Jewish
Committee or any national Jewish organization, or

a coterie of them, now get involved in one way or |

another, the opportunity should not be lost.

Neusner pans museum
for dropping exhibit

WASHINGTOMN — Jacob
MNeusner, a member of the
National Council on Arts, last
week denounced the decision
of the Corcoran Gallery of Art
to cancel a planned photo-
graphic exhibit: “Robert
Mapplethorpe: The Perfect
Moment.”

The council is an advisory
body to the National Endow-
ment for the Arts.
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Corcoran director
Christina Orr-Cahall, said the
decision to cancel was mostly
due to concern over public
funds supporting controver-
sial art. The exhibit contains
sexually explicit photographs.

MNeusner said that the mu-
seum, once it had decided the
work artistically merited
showing, should not have
backed out.

An unfortunate issue has cast a cloud over
our coverage of this year's convention of the
Central Conference of American Rabbis. As
is usually the case, dating back to the
convention at Estes Park, Colo. perhaps 30
years ago, we were the only Jewish paper
represented at Cincinnati except for the
local American [sraelite, and year after
year we have personally represented the P-
O at the CCAR conventions. And the
expessions of confidence have been mutual.

But not this year.

There were 13 sessions scheduled for 7:30
a.m. Friday, and we marked the ones on
cults and the task force on women in the
rabbinate in pur program as the two we
would try to cover. There were several
women rabbis in the Wolverine Room of the
Hyatt Hotel when we sat down, and then
Rabbi Mark L. Winer, who succeeded our
Rabbi Maurice Davis at the White Plains
(N.Y.) Jewish Community Center, entered.
As he saw us, he said we would have to
leave.

This was a shock.

It recalled the time some 25 years or so
ago at the convention of the Rabbinical
Assembly (Conservative) at the Park
Synagogue in Cleveland when at one of the
sessions a hastily-scrawled sign was
attached to the door stating "executive
session.” Since nothing on the program
indicated that it was other than a regular
part of the program, we protested, but in
vain. We left the convention and have
never covered a convention of the
Conservative rabbinate since then.

When Rabbi Winer told us to leave, we
resisted, suggesting that we discuss the
matter. He not only refused, but stated that
the executive vice president, Rabbi Joseph
Glaser, with whom we have up until now
had such a good relationship, had
confirmed that we were to be barred.

In cases like this, as an editor we could
have made provision so that our report
could have been viewed by Rabbi Winer and
a discussion between us might have
persuaded us to change some of the wording,
and cven delete portions that could have
led readers to wrong conclusions. We do not
permit that kind of "censorship” with any
of our reporters but as the editor, we do
make that concession occasionally when
intricate matters are discussed.

So we left the room, but we could not
contain ourself and blurted out to the few
women rabbis in the room that this is the

The National Jewish

Editorial and sales offices are located at

317 927-7800
Address correspondence to:
P.0. Box 449097, Indlanapalls, IN 46202

Publisher and Editor
Gabriel Cohen

Art Director
David Edy

Executive Director
Melinda Marshall

Subscriptions $29 per year

2120 N. Meddian St., Indlanapolls, IN 46202

Back lssues 75¢

A" advertisements designed and prepared by The Jewish Post and Opinion are the sole property of the
newspaper and cannol be reproduced without the consent of the publisher.

kind of treatment that women rabbis are
receiving.

We had an appointment with Rabbi
Gottschalk at the HUC campus, but we
checked out of the hotel, and after the
interview, we headed for home.

There were some outstanding
characteristics of this — the centennial of
the CCAR — convention and one was that it
lasted almost a full week. That gave the
rabbis time to incorporate all the facets of
their work and their interests without the
rush that usually marks a Jewish
convention. The convention opened
Wednesday morning and closed at noon
Monday. S0 from early morning to late at
night, the rabbis met and talked and
listened and argued and prayed and studied.
Yes, they studied, for a full day was spent
at HUC's campus where 22 different classes
were held morning and afternoon, conducted
by the faculty.

It was surprising, but we should have
anticipated it, how few of the younger
rabbis we know. The oldtimers are almost
all our friends, since we run into them often
from time to time, but still it was something
of a shock to walk through the corridors or
sit in a session and find that although we
knew their predecessors, the newer rabbis
are strangers to us as we were to them.

Few of the rabbis wore yarmulkes; and
that has us confused. We know that Reform
has almost institutionalized return to ritual,
yet in past conventions we were able to note
increasing numbers from year to year of
yarmulkes.

Rabbi Glaser revealed a new aspect of
his abilities when he recounted in a talk
studded with humor the lives of each of the
presidents of HUC, beginninﬁ of course,
with Rabbi [saac Mayer Wise. He can count
among his other achievements the ability
to bring laughter to audiences. He didnt
spare the presidents either, pointing up
some of their idiosyncracies, but with a
loving touch. When he reached Rabbi Julius
Morgenstern, he might have included that
he was the first to acknowledge the
legitimacy of Zionism. We interviewed him
at a time when Zionism was more or less
verboten in Reform, and he came out in
favor of Zionism. We copyrighted that
interview and the New York Times
reprinted it word for word, giving us credit.
Now we are copyrighting the interview

Continued on next page
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Teen tour

A teenage volunteer train-
ing program will be held from
9:15a.m. to3:15p.m., Wednes-
day, July 5, at Jewish Center
for Aged of Greater St. Louis.
The JCA is a 276 bed geriatric
facility located at 13190 South
Outer 40 Road, in the city of
Town and Country.

The training program will
include a tour of the JCA, the
opportunity to meet with JCA
staff members, film, interac-
tion with the Center's resi-
dents, a simulation program
so that teenagers can experi-
ence firsthand how it feels to
be “old for a day” and a free
luncheon. Those teenagers
who have previously been
through the JCA’s training
program may call the Center

Family policy

Continued from prev. page
tor to single-handedly take on
the financial responsibilities
for successful family pro-
grams.

“There needs to be a syner-
gism of funds from both the
public and private sector for
considerations  revolving
around the family. Weareona
desperate courseand thereisa
very delicate balancing act
that is necded.”

E. Robert Goodkind of
Westchester, formerchairman
of the Advisory Board of
AJC’s William Petschek Na-
tional Jewish Family Center,
AJC's Family Policy Task
Force and its Jewish Commu-
nal Affairs Commission,
chaired today’s meeting.

“Our work in the AJC Task
Force on Family Policy identi-
fied family as a bridge issue
between liberals and conser-
vatives,” he said. “We need be
concerned both with advocat-
ing new programs to
strengthen families and with
affirming family values. Part-
nerships between public and
private sectors are essential to
realizing those twin sets of
goals.”

At the meeting, Bubis was
presented with the William
Petschek National Jewish
Family Center Award in rec-
ognition of his exceptional
contributions to the strength
and stability of the American
family.

Judith E. Obermayer of
Boston made the presentation.

Bubis, a leader in the area
of Jewish social thought and
family policy planning, has
sought to shed light on the
challenging issues facing the
American family and the lew-

for immediate placement.

For information or to regis-
ter, contact Dorothy Gold-
stein, volunteer coordinator,
434-3330, ext. 235.

Elderhostel

More than 40 senior adults
from across the country got a
taste of college life recently at
Washington University in St.
Louis. The seniors partici-
pated in an Elderhostel pro-
gramthat provides short-term
college experiences for adults
60and over. It is sponsored by
Washington University, Jew-
ish Community Centers Asso-
ciation (JCCA) and Elderhos-
tel Inc., which is based in Bos-
ton.

The senior adults lived in a
Washington University resi-

ish community including
intermarriage, divorce,
single-parent families, the
changing demographicsof the
Jewish population and the
role of women in American
Jewish life. His writings, re-
scarch and teachings have
served as invaluable re-
sources for those involved in
Jewish communal service.

The William Petschek Na-
tional Jewish Family Center
was created by the American
Jewish Committee in 1979 as
an expression of its commit-
ment to the family as an indis-
pensable social institution for
maintaining and enhancing
Jewish identity, communal
stability and human fulfill-
ment. Its goal is to promote
research on family problems,
help clarify family values and
stimulate the development of
innovative programs to help
meet the needs of parents,
would-be parents and their
children. It also strives to en-
courage an awareness and
responsiveness to those needs
in the Jewish and general
communities. Steven Bayme
is director of the Center.

The American Jewish
Committee protects the rights
and freedoms of Jews the
world over; combats bigotry
and anti-Semitism; promotes
human rights for all; works for
thesecurityof Israeland deep-
ened understanding between
Americans and Israclis; de-
fends democratic values and
secks their realization in
American public policy; en-
hances the creative vitality of
the Jewish people. Founded in
1906, it is the pioneer human-
relations agency in the US.

dence hall and attended
classes on Judaism, which
were taught by Washington
University faculty. They also
participated in a variety of
extra-curricular activities.

The seniors in the program
are an active and diverse
group ranging from a retired
nuclear engineer who now
does maintenance work at his
wife’s nursery school, to a for-
mer Brentwood (Mo.) High
School counselor who sur-
vived the Holocaust,

BBYO officers

Seventy-six youths from
the B'nai B'rith Youth Organi-
zation (BBYO) in St. Louis
traveled to Omaha, Nebraska,
recently for a Mid-America

‘Gatekeeper’

Continued from page 2
pate in the program.

“The Gatekeeper Program
is a recent addition to Union
Electric's ‘Energy Plus,’ a
group of special community
service programs we support
to address individual needs
and respond to the
Company’s shared responsi-
bility for the customers and
communities it serves,” says
Kim Homeyer, Union
Electric’'s Gatekeeper Pro-
gram Coordinator.

“There are many people
we are not reaching,” says
Mary Schaefer, Mid-East’s
Director of Planning and De-
velopment. “This is one way
to work with a local company
to find people who might need
and benefit from our serv-
ices,”

Directors

Continued from page 2
community’s fastest growing
population, the elderly.

Weintraub has a bachelor’s
degree in history from the
State University of New York-
Binghampton, and earned his
MSW degree from the Univer-
sity of Pennsylvania. He is a
member of the academy of
certified social workers.

Expansion

Continued from page 2

400 nursing home beds, an
increase of 124 from its pres-
ent size. Also on the plan is a
multi-purpose facility which
would incorporate a syna-
gogue, recreation therapy
area, adult day services and
extension to the service build-
ing to hold a new kitchen. The
addition would add 69,800
square feet to the Center.

Regional convention. The
delegates participated in elec-
tions, held services, and had
an explosive time with a
group from Chicago called the
Explosonic Rockers.
Newly-elected officers to
the Regional Board from St.
Louis include Lenny Minkow-
ich, regional secretary and
treasurer; Dan “Pooky”

Blacks, Jews

Continued from page 3
felt a sense of renewal. There

were few illusions that the
road ahead would be easy but
realistic criteria for reener-
gizing the coalition were ar-
ticulated.

Participants recognized
that to successfully accom-
plishthese goals requires two-
way cooperation. This confer-

Ethnic

Continued from . PAgE
questioned the f:r:-:?ily repre-
sentatives about the worth of
the forums, the effectiveness
of the materials meant to aid
them and their families, and

the ways in which existing-

programs could be made
more useful. Recommenda-
tions emerging from these
investigations included these:

1} Printed and audio-vis-
ual material must reflect the
cultural values and perspec-
tives of the religious or ethnic
group being addressed. Pre-
packaged programs meant to
disseminate information on
caregiving must be adapted to
the audience’s cultural back-
ground.

2) Forums and similar pro-
grams designed to provide
information to caregivers
within ethnic and minority
communities must be directed

Yy a person who understands
the needs of the participants,
recognizes their cultural
meres, and can translate infor-
mation into terms they under-
stand.

3) Before carrying out car-
egiver programs for ethnic
and minority groups, group
leaders must engage in
extensive pre-planning, in-
cluding: identifying the struc-
tures and systems within the
community; getting the sup-
vort of key community lead-

rs; raising the conscipusness

+ %f the community about car-

egiver issues in general; sur-
veying the community to de-
termine what needs exist, and,
in cooperation with the
community’s leaders, devel-
oping educational goals that
are reachable.

The study’s findings, “in-

Loiterstein, regional reporter;
Larry Weinberg, regional Ju-
daic chairman; Jennifer Roth-
man, regional vice president;
Joanna Sterneck, regional Ju-
daic chairman; and Julie Pom-
erantz, Winter Regional coor-
dinator.

All ecurrent BBYO mem-
bers are encouraged to begin
re-registering for the 1989-90
program year, at a cost of $20.

ence — held on the campus of
one of America’s oldest and
most respected predomi-
nantly black institutions of
learning — was surely a step
in the right direction.

(This article is reprinted
from the May 1989 issue of the
ADL Bulletin, national publi-
cation of the Anti-Defama-
tion League of B'nai B'rith.)

dicate clearly that public and
voluntary agencies must de-
velop new marketing tech-
niques if their important edu-
cational materials are to reach
ethnically diverse people,”
Giordano said. “The volun-
tary and public sectors can
learn from the success of the
advertising industry, which is
learning that products sell
whennegative stereotypesare
transformed into relevant cul-
tural images.”

Similarly, Dobrof found
that “the range of different
ethnic groups portrayed in the
video, ‘In Care Of: Families
and Their Elders,’ attests to
the universality of stress and
satisfaction, as well as to the
service needs of family car-
egivers. The caregiver study,
which utilized our video,
highlights the importance of
ethnically sensitive communi-
cations strategies that enable
us to reach those family car-
egivers.”

“This study illustrates the
critical need to increase
awarenessaboutcaregivingin
our ethnic and religious or-
ganizations,” Hayes added.
“The study establishes an
understanding of how com-
munity organizations can
play a role in supporting eth-
nic and minority caregivers
who often do not have access
to the aging network.”

The American Jewish
Committee is this country’s
pioneer human relations or-
ganization. Founded in 1906,
it combats bigotry, protects
thecivil and religious rights of
Jews here and abroad, and
advances the cause of im-
proved human relations forall

people everywhere.
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Are religions ever traditional? — part I

By JACOB NEUSNER

(Part two of a three-part se-
ries.)

| treated as an axiom the
formal and putative auton-
omy of systemic thought,

which is so represented as if it
begins de novo every morning,
in the mind, imagination, and
also conscience, of the system-
builders. But what of what has
gone before: other systems
and their literary, as well as
their social, detritus?

Let us turn to the relation-
ships to prior writings exhib-
ited by systematic and tradi-
tional authorships, respec-
tively.

How do we know the dif-
ference between a system and
a tradition in respect to the
reception of received systems
and their writings? The crite-
ria of difference are character-
ized very simply. A-system-
atic authorship will establish
connections to received writ-
ings, always preserving its
own autonomy of perspec-
tive. A traditional authorship
will stand in a relationship of
continuity, commonly formal,
but always substantive and
subordinate, with prior wrilt-
ings. The authorship of a
documentthatstandsinarela-
tionship of connection to prior
writings will make use of their
materials essentially in its
OWn way.

The authorship of a docu-
ment that works in essential
continuity with prior writings
will cite and quote and refine
those received writings but
will ordinarily not undertake
a fundamentally original
statement of its own framed in
termsof its own and ona set of
issues defined separately
from the received writings or
formulations. The appeal of a
systematic authorshipis to the
ineluctable verity of well-ap-
plied logic, practical reason
tested and retested against the
facts, whether deriving from
prior authorities, or emerging
from examples and decisions
of leading contemporary au-
thorities.

A traditional authorship
accordingly will propose to
obliterate lines between one
document and another. A sys-
tematicauthorshipin the form
of its writing ordinarily will
not merge with prior docu-
ments. It cifes the received
writing as a distinct statement
— a document “out there” —
and does not merely allude to
it as part of an internally co-
gent statement — a formula-
tion of matters “in here.” The
systematic authorship begins
by stating its interpretation of
a received writing in words
made up essentially inde-
pendent of that writing, for
example, different in lan-
guage, formulation, syntax,

' %

:-'a?

.o'ox-'

pmct:caf reason.

originality of authorships that
pretend to receive and trans-
mit, but in fact imagine and
invent.

A traditional document
(therefore the mind and the
religious system that it repre-
sents) recapitulates the inher-
ited texts; that defines the tra-
ditionality of sucha writing. A
systematic writing may allude
to, or draw upon, received
texts, butdoesnotrecapitulate
them, except for its own pur-
poses and within its idiom of
thought. Traits of order, co-
gency, and unity derive from
modes of thought and cannot
be imposed upon an intellect
that is, intrinsically, subordi-
nated to receive truth. A tradi-

ntateuch to the Bauvli,
rships presented not stages
an unfuldmg trad:t:nﬂ

and substance alike.

The marks of independent,
post facto, autonomous inter-
pretation are always vividly
imprinted upon the system-
atic authorship’s encounter
with an inherited document.
Such a writing never appears
to be represented by internal
evidence as the extension of
the text, in formal terms the
uncovering of the connective
network of relations, as litera-
ture a part of the continuous
revelation of the text itself, in
its material condition as we
know it “at bottom, another
aspect of the text.” Not only
s0, but a systematic statement
will not undertake the sus-
tained imitation of prior texts
by earlier ones. And even
when, in our coming survey,
we find evidence that, superfi-
cially, points toward a tradi-
tional relationship between
and among certain texts that
present us with closed sys-
tems and completed, svstem-
atic statements, we should,
indeed, be struck by the inde-
pendence of mind and the

tional writing refers back to,
goes over the given.

The system for its part not
only does not recapitulate its
texts, it selects and orders
them, imputes to them as a
wholecogency that theirorigi-
nal authorships have not ex-
pressed in and through the
parts, expresses through them
its deepest logic. The system
— the final and complete
statement — does not reca-
pitulate the extant texts. The
antecedent texts — whenused
at all —are so read as to reca-
pitulate the system. The sys-
tem comes before thetexts and
50 in due course defines the
canon. But in introducing the
notion of canon, [ have moved
far beyond my story. At this
point it suffices to claim that
the thought processes of tradi-
tion and those of system
building scarcely cohere.
Where applied reason pre-
vails, the one — tradition —
feeds the other — the system
— materials for sustained re-
construction.

The statement of a system

isworked outaccording to the
choices dictated by that
authorship’s sense of order
and proportion, priority and
importance, and it is gener-
ated by the problematic found
by that authorship to be acute
and urgent and compelling,
When confronting the task of
exegesis of a received writing,
the authorship of a systematic
statement does not continue
and complete the work of an-
tecedent writings within a
single line of continuity (“tra-
dition”). Quite to the contrary,
that authorship makes its
statement essentially inde-
pendentof its counterpart and
carlier document. In a system-
atic writing, therefore, the
system comes first. The logic
and principles of orderly in-
quiry take precedence over
the preservation and repeti-
tion of received materials,
however holy. The mode of
thought defined, the work of
applied reason and practical
rationality may get under-
way.

First in place is the system
that the authorship through
its considered, proportioned
statement as a whole ex-
presses and servﬂ.-sfn stupefy-
ing detail to define. Only then
comes thatselection, outof the
received materials of the past,
of topics and even concrete
judgments, facts that serve the
system’s authorship in the
articulation of its system.
Mothing out of the past canbe
shown to have dictated the
systematic program, which is
essentially the work of its au-
thorship. The tradition is on-
going, and that by definition.
Then, also by definition, the
system begins exactly where
and when it ends.

Where reason reigns, its
inexorable logic and order,
proportion, and syllogistic
reasoning govern supreme
and alone, revising the re-
ceived materials and restating
into a compelling statement,
in reason’s own encompass-
ing, powerful, and rigorous
logic, the entirety of the prior
heritage of information and
thought. From the Pentateuch
to the Bavli, Judaic author-
ships presented not stages or
chaptersinanunfolding tradi-
tion but closed systems, each
one of them constituting a
statement at the end of a sus-
tained process of rigorous
thought and logical inquiry,

applied logic and practical
reason. The only way toread a
reasonied and systematic
statement of a system is de-
fined by the rules of general
intelligibility, the laws of rea-
soned and syllogistic dis-
course about rules and prin-
ciples.

And the correct logic for a
systematic statement is philo-
sophical and propositional,
whether syllogistic or tele-
ological. The way to read a
traditional and sedimentary
document by contrast lies
through the ad hoc and epi-
sodic display of instances and
examples, layers of meaning
and eccentricities of conflu-
ence, intersection, and con-
gruence. But | maintain that
tradition and system cannot
share a single throne, and a
crown cannot set on two
heads. Diverse statements of
Judaisms upon examination
will be seen to constitute not
traditional but systemic reli-
gious documents, with a par-
ticular hermeneutics of order,
proportion, above all, rea-
soned context, to tell us how to
read each document. We can-
not read these writings in ac-
cord with two incompatible
hermeneutical  programs,
and, for reasons amply stated,
I argue in favor of the philo-
sophical and systemic, rather
than the agglutinative and
traditional, hermeneutics.

Whatever happens to
thought, in the mind of the
thinker ideas come to birth
cogent, whole, complete —
and on their own. Extrinsic
considerations of context and
circumstance play their role,
but logic, cogent discoursed,
rhetoric— these enjoy an exis-
tence, an integrity too. If sen-
tences bear meaning on their
own, then to insist that sen-
tences bear meaning only in
line with their associates, their
friends, companions, partners
in meaning, contradicts the
inner logic of syntax that, on
its own, imparts sense to sen-
tences. These are the choices:
everything imputed, as
against an inner integrity of
logic and the syntax of syllo-
gistic thought. But there is no
compromise.

As between the philo-
sophical heritage of Athens
and the hermeneutics of the
Judaic tradition known from
classic times forward, I main-

Continued on page 14
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the intifada.

GABRIEL M. COHEN: If you wereempowered to bring about a reconciliation between
the four wings of Judaism, what would be the actions you would take?

A. Would you be willing to alter patrilineal descent if that became a stumbling block
to a reconciliation?

B. Assuming that the Orthodox were willing to compromise, would Reform also be
ready to make concessions?

GOTTSCHALK: You know, Gabe, I'm both a realist and an idealist and when [ look
at Jewish history and | wonder what Yochanan Ben Zaccai would have answered if you
had asked him to reconcile the Pharissees, the Sadducees, the Essenees, and the Kach
movement of its day, the Siccarees, the Qumran people. [think thereisa diversity in Jewish
life that's legitimate, that really doesn't need to be reconciled. We always have had in our
tradition different readings of the nature of G-d, human destiny, politics, the view of the
priest, the view of the Prophet. We've had the view of the sage, the chacham in the Bible.
We've had the view of the rabbi from the rabbinic period, different kinds of approach of
a scholar class, and this is just the nature of things. Therefore [ think the differences in

Jewish life reflect different readings of the will of G-d or the meaning of Torah.

GMC: Therefore you don’t feel with, say Yitz Greenberg, that we're 11 years away from
a big schism that'll split the Jewish community apart.

GOTTSCHALK: No, thereare periods in Jewish history that were more schismatic than
ours is. I think what holds us together here in this country is the framework of democracy,
that we choose to be Jews on our own level of significance and meaning. No one tells you
what it is to be a good Jew. There are people who say, this is the way to become a fulfilled
Jew, this is the way you can do more mitzvahs, but there is no authority in a democracy
because of the separation of church and state that can compel religious assent, and | think
that's tremendous. That's the difference.

GMC: Have you participated, you must have, in any meetings over say the past5 or 10
years with Conservative and Orthodox on this question?

COTTSCHALK: Orthodox, I have received very few invitations, very very few.

GMC: I'm talking about meetings of all three.

GOTTSCHALK: The only meetings of all three that | was part of had to do with the
problems that related to the Law of Return and its proposed amendment, and from time
to time we would meet to discussacommon approach toa problem, Forexample, Norman
Lamm, Ismar Schorsch, and before him Gerson Cohen and I, and Manny Rackman, we'd
meet informally.

GMC: Do you still meet?

GOTTSCHALE: Wetalk-all the time. Sure. We talk to each other about what'sreal and
what's not, yes.

GMC: So you really have never sat down with the other 3 wings of Judaism and
discussed how, for instance, let’s say the Denver Program of conversions worked.

GOTTSCHALK: Well people in the Union have and peopleinthe Conference have, and
there have been some professors of our faculty. There have been such discussions, yes.

GMC: In connection with the Denver program, the big concession it seems to me was
made by Reform rabbis, because the actual Bet Din that accepted the converts was made
up only of the Orthodox. That is doing exactly what yesterday both Rabbi Karpf and Joe
Glazer were telling the reporters that Reform could not make any kind of concessions that
would delegitimize Reform. It seems tomethat that did delegitimize Reform, although to
me, that's a minor concession-but I’'m not a rabbi.

COTTSCHALK: Well, it's also a local accommodation.

GMC: There has never been any criticism of it, never any public criticism, not by you,
I'm sure.

COTTSCHALK: No. I don’t think it's to be criticized. Let's see what happens here for
a while. [ don't really, it doesn’t matter to me, if the Bet Din works, we're working on a
problem now where we hope to getacommon denominator established for conversion for
people who are considering aliyah. That started with Colda Meir in her day, when she sent
around the world the Minister of Religion, Raphael. And we met with him in New York,
and that was followed by discussions with Yitzhak Rabin and then with Menachem Begin,
with Shimon Peres and with Shamir, with whom we met on several occasions on this
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An interview
Gottschalk

Hebrew Union College-Jewish Insti-
lute of Religion president talks about
Jewish unity, offers to discuss patril-
ineality, tells of efforts of recruitiug
rabbinical students and his vww of

question. And the ball keeps
bouncing back from Isracl to
the Diaspora, because it is
essentially a Diaspora
problem. But the legitimacy
has to be recognized in lsrael
and I'll put the legitimacy in

GOTTSCHALK: There is
a greater meeting of minds in
the Diaspora than we have
imagined possible. There is
one question | think that is a
very very serious obstacle.
And that's the question of
patrilineality, which | would
not want tochange. Because |
think it's an authentic Jewish
position, and I'd like to give
you my reasons why I
wouldn’t want to change it.
It's an authentic Jewish
position because throughout
the times of Biblical Judaism
your lineage was determined
according to bet avicha, your
father’s house. So it's bet

avicha. When  historic
circumstances demanded,
required for humane

reasons, a change in that,
because Palestine was overrun by the Roman Empire, and one seized Jewish women and
there were children brought into the world, one always knew who the mother was. One
didn’t always know who the father was. S0 matrilineality became Halachically the way to
identify a child. I don't think they meant to do away with patrilineality. There was no
abrogation of patrilineality. They just added matrilineality. Now, | think today where the
circumstances require us becauseof the modern world in which we live where you do have
Jewish fathers and you may have non-Jewish mothers, and the child may be reared by a
Jewish father in the same conscientious way that a Jewish mother would rear a child ina
family where thereis a non-Jewish father, so patrilineality wasa way of maintaining more
Jews,

GMC: What about a little concession on patrilineality that's been discussed, which
would be a symbolicconversion? If that concession were made, [ think the Orthodox might
yield.

GOTTSCHALK: Symbolic conversion is like being a little bit pregnant. | dont know
what it is, You're either converted or you're not converted, You require it or you don't
require it.

GMC: Has that been discussed in Reform circles?

GOTTSCHALK: No it's never been broached seriously. | had a long talk about
matrilineality with a number of Orthodox rabbonim. And [ was really surprised at thelack
of hostile reaction. They objected to a number of things. They objected to the way we did
it. Theve | agree with them. That we did not take the time to educate others to our point of
view. We sprung it on the Jewish community. It wasn't meant to be that way, it just
happened that way. Because there had been a committee at work for a couple of years
before this surfaced, and it surfaced because of lay pressure primarily within
congregations where thisphenomenon is rampant. We didn't create the problem. This is
another aspect that [ try to tell my Orthodox friends—we didn’t create the modern world.
We're trying to live in it the way you are. We have a different way of living in it, but we're
not permissive in our ways, we don't want our children to intermarry, we don’t want to
lose our future generations any more than any Jewish parent who is not Reform does.
That’s not the problem. The problem is how you accommaodate with modernity.

GMC: Yes but when Israel made peace with Egypt, [srael had to make concessions. You
remember the big fight when the colonies in the Sinai Peninsula refused to vacate!

COTTSCHALK: Gabe, ifthe Orthodox would say to us, you give up patrilineality, and
we'll accept your rabbis as authentic Jewish rabbis, we will accept Reform Judaism as an
authentic Jewish Movement, which they didn'tdo before we had patrilineality, but if they
were bo make such a gesture, | would say sure. Lat’s talk.

GMC: There are, | presume, a number of pulpits that are not being filled because of the
lack of Reform rabbis to fill them. That's been a contin uing situation, [ still presume,
because you could probably tell me within almost five how many such pulpits there are.
I know they are not the major pulpits. But that means not enough students are applying
and being accepted in your rabbinical school. Areyou working onthat problem? | presume
yau are.

GOTTSCHALK: Yes, we have now established a Joint Commission with CCAR and
with the Union on the question of how to replenish really in a way, the Jewish professions.
We are not only talking about the rabbinate. We're going to have within the next decade
5,000 Jewish civil servants retiring. From Federations and Welfare Funds, and so on.
Where are we, as communities, going to get the replacements for these?

GMC: Did you put Bubis to work?

GOTTSCHALK: Yes. When | was Dean of the LA school, at that time Bert Cold was
still out thereand Sandy Solender was still out there, and weand Dr. Karpf, Maurice Karpf,
and Maurice bugged all of us, and said now is the time for another experiment. Now is the
time foranother schoolof Jewishcommunal service. And it's not New York. it’s L.A. where
it should be. And he persuaded me, and [ went to work on it and persuaded Dr, Gleuck
and Dr. Solender who was then the provost and they told me to bring it to the long-range
planning committee of the college which was headed by the then-president of Federated,
Fred Lazarus, Jr. And they said like you would in a business, do a feasibility study. 5o Burt
Gold and Solender and some others did an ind Epan{i ent fiea sibilit:r study, and concluded



that indeed such a school would be needed and now is the time to build it, and the college
gaveme the authority to recruit a director. And Jerry Bubis who was Director of the Jewish
Federation in Long Beach, he and | were at the first [nternational Congress of Jewish
Communal Service in Jerusalem.l had a list of guys | wanted to meet. And I'mina
gallery standing nextto a guy looking at some pictures. [ said I'm Fred Gottschalk. Hesaid,
I'm Jerry Bubis. [ said we're looking for you. | never went down the list. You know, it was
very unprofessional of me I guess, but [ just thought after meeting him and talking to him
for literally a day that he was the guy. And he did. Now were looking for a successor, Jerry
is retired. We had a beautiful day for him in L.A.

GMC: I ran into him a few months ago, [ think it was in Tampa. Yes it was in Tampa.
You know he was delivering the sermon that Friday night at the Reform temple. And |
walked inand just satdown, but he recognized me. Meanwhile, let’s go back to the subject.

GOTTSCHALEK: So we also have to replace Jewish communal servants. So we have a
school of Communal Service, i

GMC: What are you doing that will bring, in view of your expertise, let's discuss it on
the rabbinical end.

GOTTSCHALK: We're doing the same thing on all three levels: Jewish education,
Jewish communal service, we have a full school of Jewish education to which the Wexner
Foundation has just made a major grant because they think we’re the best, not only the
largest. So education, communal service, the rabbinate and our graduate school of Jewish
studies all face the same challenge. But it's somewhat easier to recruit for communal
service because there is a lot of local recruitment that goes on within the Federation
network. They start young people out, they watch them, they encourage them,

GMC: They have programs for bringing in young people.

GOTTSCHALE: Right. And then when they are of the quality where they should be
trained at the cost of the community, they are sent to one of the communal schools. There
are five programs in the United States. For the recruitment of rabbis we have to depend
largely on cur alumni. Because invariably it's the role model of a rabbi thata young person
identifies with who comes into the rabbinic school. And therefore you need the full-
hearted appreciation and cooperation of the alumni, and that's why the Union, the
Conference and the College have to work together in this recruitment effort.

GMC: That's not attacking the real problem. The real problem is why aren’t more
young Jewish people interested in the rabbinate?

GOTTSCHALEK: Well they asked the same question a hundred years ago.

GMC: It's a very good profession, it pays well, and gives you status and so forth.

GOTTSCHALK: Reasonably well. It'salsorelated to whenl ... I wasin Stockholmabout

. amonth ago under the auspices of the Memorial Foundation of the Jewish Culture. The
purpose of the meeting was finding Jewish personnel to be rabbis in Europe. 5o I met with
the new Chief Rabbi of France, one student...

CMC: Did you say one student?

GOTTSCHALK: One student in France that he's cultivating.

GMC: Say it again.

COTTSCHALEK: One rabbinic student.

GMC: S0 what you're saying is that it's universal.

GOTTSCHALK: It's worse on the continent, When | came back from that trip 1 had a
long-scheduled opening day lecture to our students at the New York school. There were
120 kids sitting there. And [ said to myself, how lucky we are that we have, and by
comparison, we're doing very well. Objectively we're not. We probably should be able to
get another 100. We're working on it.

CGMC: You're talking about another 100 Reform. Could you place that many rabbis?
There are not that many pulpits.

GOTTSCHALK: Well you don’t place them all at once, over time if you admit 100 and
you stagger them over four or five years

GMC: Well then let's go back to the figures. How many pulpits would you say could
be filled today if there were rabbis available?

GOTTSCHALK: 30. More.

GMC: Are they all small?

GOTTSCHALK: No, some are medium-sized. Some are even in large communities, in
large areas. What I'm trying to tell you is that if we had the younger people-the
congregations are hiring to meet the needs, some of the newly retired rabbis. At lunch
today I'm going to meet with close to 80 of them. More than half of them are 65 and over,
but every other way they are still functioning.

CMC: What are you going to meet with them for?

GOTTSCHALE: | want to talk to them about the needs of the school and how they can
be helpful as mentors in the recruitment process. They still travel.

GMC: Well we're still back at the same question. Evidently the voung Jewish peopledo
not find this a career option.

COTTSCHALK: I'm not geing to dodge your question. I'm just going to put it into a
context. | justrewrotea book that | wrote in ‘68, I entitled it then “Your Future As A Rabbi”.
It was reviewed in The Post and Opinion by one of your editors then. We just redid it and
we retitled it "To Learn and To Teach." What was shocking to me was that between 1968
and 1988, there was no other book on the same subject. I'm trying to interest young people
in therabbinate, by anybod y—Orthodox, Conservative, Reform. So the Chronicle of Higher
Education did a survey on vocational preferences of young people. It's a very good
publication. It covers what goes on in universities around the United States. And they did
a survey on professional preferences of high school graduates. The last three out of ten
categories were teaching, tenth; social worker, nine; clergy, eight. Investment banking,
ong; computer technology, two and medicine and law, somewhere in the middle. So that's
the values of the society in terms of what it prizes that we're dealing with also. And
thereiore we have an education job to do. You know, we used to say at one timein Jewish
life if your daughter could marry a rabbinical student, that was the greatest mitzvah.
Today [ don’t think they do it that way.

GMC: The rich man always found the top student at the Yeshiva.

COTTSCHALK: It was only in Eastern Europe.

GMC: Welll guess going back farenough it looks to melike it was just part of tradition.
Sothen wecan fairly well prognosticate that at least for the immediate future, this situation
where pulpits remain unfilled will continue.

GOTTSCHALK: Yes the Conservative movement has a much more serious problem.
It doesn’t make us feel any better, because they are graduating fewer rabbis, And some of
Our guys are crossing over into the more traditional congregations.

GMC: You mean they are finishing here and then... .

GOTTSCHALK: Well, yes, there are a number of rabbis who are members of the
Conference, they are members of the CCAR who have pulpits that belong to the United
Synagogue. Because they are more traditional.

GMC: Are the Reconstructionists having the same problem as far as you know?

GOTTSCHALK: Yes.

GMC: Really? But not the Orthodox.

GOTTSCALK: With the Orthodox you have a different system entirely. So RIETS
graduates more rabbis than we do, but they dont go into the pulpit.

CMC: Co into business.

GOTTSCHALK: They don’t make the Torah a spade with which to dig. Themost really
revolutionary program in Reform Jewish life today is what we’re doing in Israel. Despite
all of the objective problems that exist, we're still sending the largest number of our young
people to work, study and play in Israel. Becausel'm firmly commited to the principle that
Isracl is a transforming experience for every Jew. [ went to Israel for the first time when |
was a college senior, just about ready to enter HUC. | went there for 6 months under a
Jewish Agency grant, for Hebrew teachers. It changed my whole life, my perspective on
Jewish life. And that's one of the major reasons why I'm so commited to the development
of the Jerusalem campus,

GMC: Why is it news today?

GOTTSCHALK: Because there is new Jewish life in Israel, and more than ever before
is there a blend of, | see a blend of religious Jewish modernity and Zionism. These
youngsters who we are sending to Israel are religious Jews. Young religious Jews. From
our temples and our camps. Many of them will be the leadership community of Reform
Judaism tomorrow. Just as the number of women being ordained will change the
rabbinate. Just change it, I'm not putting a qualitative value on it, just change it 50 a large
number of people whom we have sent to Israel and who are coming back are going to
change American Jewish life. They're going to keep going back and forth, back and forth.
When [ interview the entering class, | have a long lunch and one of the questions [ ask is
how many of you have been to Israel before? Most of them. How many of you have been
to Israel more than once? Most of them. How many of you have been to Isracl more than
twice, three times, four times? Because the age of the group, they are 25,26, 27, many have
been there three, four times. So the cumulative buttressing back and forth has created a
Jewish person who wants to devote themselves to Jewish life, And I think whether you
becomne a rabbi or you remain a layman, become a religious leader within our movement,
it's a new experience. The growth of ARZA isa phenomena that | couldn’t have dreamt
possible five years ago. Growth! It's a major religious political movement.

GMC: Zero in on the point you're making-l don’t follow.

GOTTSCHALK: The Reform Movement is going through a real revolution.

GMC: For instance, sending over the rabbinical students for their first year is already
what — 15, 20 years old.

GOTTSCHALK: 15 years old. But you see it's rabbinic students and cantorial students
and communal service students and education students, all of them.

CMC: Are they obligated to spend a year too?

GOTTSCHALK: All of them, practically, yes.

GMC: You mean Bubis’ people..

GOTTSCHALK: Bubis’ people, Sarah Lee's people-she's the director of our School of
Education in L.A. — our cantorial school, it's now in its second year. We havea program
with the musical academy in Israel, the Rubin in Jerusalem, for voice training for the pure
musical component. And we have a full time professor, who is professor also at Tel Aviv
University, Jewish Liturgic Arts, who is our teacher in the cantorial department.

GMC: Sothe new thing is expanding it over and above just sending rabbis. Sohowlong
has that been in existence?

GOTTSCHALK: The cantorial school, the last two years, three years. We're now
working on our graduate program. Here we have probably the largest graduate school of
Judaic Studies in the United States, comprised of Jews and Christians. There were 68 Ph.
D.candidates. And we want to integrate them in our archaeological program in Jerusalem.

GMC: How many of them are rabbis? What proportion?

GOTTSCHALK: Very few.

GMC: Many must not be Jewish.

GOTTSCHALK: Some are Christian scholars, as | said. It's an interfaith enterprise. A
lot of the people who graduate from that school are today, Morgenstern started that, they
arctoday peopleofgreatinfluencein Christian scholastic circles. Amoeng them people who
are at the Vatican today, teaching at Kodeao University and the Gregorians and the
Biblical Pontifical Institute and other places.

GMC: What is your view about the intifada?

GOTTSCHALK: On the intifada when it first broke out and the direction began to
provoke Israeli soldiers, and first incidents were reported with extreme harshness and
retaliation, I was interviewed by The Jerusalemn Post and [ was asked whether [ believed
that the Israeli army was capable of doing the things they were accused of doing? [ said,
impossible, because of the doctrine of the maturity of arms had prevailed in [srael. And
I held out hope, you know, that [ was right about that. And over time was compelled to
change my view. I think the situation now is much more severe, it's going to get I think
much worse as both sides escalate, and [ think that the only thing that can stop it is
intervention by the United States, which [ don’t see happening. 5o | think that ultimately
what we're faced with here is a potential civil war, and there are enough of those going on
in the world that are so totally destructive to the spirit of their populace, never mind the
physical murder.

CMC: Well Israel could do what China is doing and that would end the civil war.

GOTTSCHALK: That's not Jewish. We're caught between a Jewish problem and the
practical necessity of doing things to solve it. There are more people killed in any one day
in minor intifadas around the world than there were killed in a whole year in Israel.
Because we're Jewish and we agonize over this. [t relates to the future of Eretz Yisroel
morally and spiritually, not just from the vantage point of security, It's less a problem of
security at this point than it is a problem of morale.

GMC: The point about civil war seems not valid because at any one point Israel could
end the intifada and certainly before civil war they would introduce measuresthat are not
countenanced today. So therefore there would not be a civil war, but there would be
insurrection.

Continued on next page

June 28, 1989 Page National 9



DIGESTo]. The

A Rablia, s VIEW

The Passover cruise

By RABBI SAMUEL SILVER

Passover on a ship! It
was like a dream, a fantasy,
we hear from Yosi Melamed,
one of the four mashgichim
who toiled for four days to

kasher a luxury ship which
accommodated 300 guests
during the week of Passover.
The event was strictly
kosher. The casino was
closed. A women's shul was
fashioned. Each family was
able to conduct its own
Seder, but there was a cen-
tral one for those who
wanted to attend. It was led
by Cantor Martin Dudson.

The event was stage-
managed by the owner of
the Cheers kosher restau-
rant of Manhattan. Among
the attendees were Malcolm
Honlein, the exec of the
presidents’ conference and
his family, and Zev Bren-
ner, the popular host of the
Jewish radio program, Talk-
line. From England to Fort
Lauderdale, where the ship
began its voyage, on a Con-
cord plane, flew an Israeli
millionaire, David Sofer
and his fiancee, Cynthia.

It was a floating holi-
day, and the article is ac-
companied by photos of
many of the smiling cele-
brants. (Algemeiner Journal)

Editor

Upin Boston nurses and
doctors are getting orienta-
tion in Judaism at the Dea-
coness Hospital. The reason:
the Algemeiner Journal's ed-
itor, Gershon Jacobson, is a
patient there with a foot
infection. Three times a day
he davvens. Jewish books
abound in his room. Curious

Gottschalk

Continued from previous page
GOTTSCHALK: Well I think
you may have both, wherever. the
Arabs feel it's possible to wage a
civil war, they'll wage a civil war,
And if they can't, they'll do an
insurrection. And iftheycan'tdoan

X XX
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non-Jewish personnel watch
him and ply him with ques-
tions, which he eagerly an-
swers. Il though he is, he
writes his editorials and
keeps his readers posted
about his condition and his
views of the world.

Yiddish in Russia
Two summer courses in
Yiddish will take place in
Russia, thanks to the Rena
Costa School of Yiddish of
Israel's Bar-llan University,
we learn in a Forward arti-
cle. At the same time, a
number of Russians will at-
tend classes at the lsraeli
school to receive training as
instructors in mame lashon.

Dr. Marek Edelman

At its recent commence-
ment, one of those receiving
an honorary degree at Yale
University was Dr. Marck
Edelman, one of the heroic
survivors of the Warsaw
Ghetto uprising. He was
saluted by Dr. Benno
Schmidt, Yale's president,
and shortly thercafter went
back to Poland to campaign
for a seat in th parliament
as a representative of Soli-
darity. (The Forward)

Rabbi Schneier

Ubiquitous is the word for
Rabbi Arthur Schneier of
Manhattan’s Park East Shul
and president of the interfaith
group called Appeal to Con-
science. In one Forward photo
he is seen in Havana bringing
Judaism to Castroland. On the
front page of the Algemeiner
Journal he is seen davvening
ina Moscow shul. In the same
issue his photo appears again,
in a story about the visit to his
synagogue of a 50-man choir
from Johannesburg, South
Africa, for a Lag B'Omer con-
cert.

Rabbi Samuel Silver may be
reached at 2475 West Atlantic
Ave., Delray Beach, Fla. 33445.

insurrection  they’ll murder
wantonly and randomly the way
this professor at the Hebrew
University was just murdered. The
tactics of terror are different, They
differ with respect to their political
needs.

e X

LaRouche group a menace

By RABBI MAURICE DAVIS

The N.Y. Times book re-
view of Dennis King’s Lyndon
LaRouche and the New
American Fascism, brings to
mind my own dealings with

LaRouche and his band of
crazies.

Some years ago he began
writing about me in his maga-
zine. He kept referring to me
as Rabbi Mau-Mau Davis but I
neverdid understand what he
was saying. Itisalmostimpos-
sible to read two paragraphs
of his writing with a look of
intelligent comprehension on
your face.

I dismissed this nonsense
until a few years ago when it
all began to come home to me.
I was in bed one night (actu-
ally I wasill with pneumonia)
when the phone began toring.
When I answered the phone
the caller said, “We know who
you are.” I did not think that
was surprising, since he was
the one who called me.

He then informed me that
he knew where I lived. I tried
to find out what he was talk-
ing about, to no avail. As soon
aslhunguplreceived another
call. This one told me that he
knew what [ was planning,
but that I would not live long
enough to do it.

Thus began a series of calls
which | was finally able to
decipher. They were repre-
sentatives of the National
Democratic Policy Commit-
tee, which was one of the
fronts of Lyndon LaRouche,
who was planning once again
to run for the presidency of the
United States.

They had received word
from him, presumably by tele-
grams throughout the land,
that when he came to New
York for his convention Rabbi
Davis planned to assassinate
him!

I put on the answering
machine and tried to get some
sleep. In the morning Marion
and | played back the tapes.
These nuts had not only
threatened my life — ON
TAPE! — they had also identi-

fied themselves by name and
address.

Woe called the police, and a
detective came to the house to
listen to the tape. That is when
we learned that I was accused
not only of planning
LaRouche's assassination, but
that I was also responsible for
the attempted assassination of
President Reagan. [ was, also,
behind the Son of Sam mur-
ders that had plagued New
York a few years earlier.

This, of course, brought in
the State Police, the FBI, and
the Secret Service. After sev-
eral meetings it was deter-
mined that I was probably in
no immediate danger. It
scems that LaRouche had
demanded police protection
for his trip to New York, and
had been denied. This was his
way of showing that he
needed that protection.

The police decided that if
nothing happened to La-
Rouche on his trip to New
York, then nothing would
happen to me.

Of course.....if something
did happen to him, then they
would immediately cover me.

Not very reassuring,.

My next brush with these
nuts came when wvarious
newspapers called to ask me
about the forthcoming news
conference to be held at my
Temple. When I told them |
knew nothing about it, I was
informed that it had been ar-
ranged by National Caucus of
Labor Committees, another
LaRouche front.

I asked my newspaper
friends if there could be a
news conference if o news
peopleappeared. They under-
stood what 1 meant, and no
news people appeared.

I did, however, notify the
police, and the president of
my congregation. She ap-
peared, along with my wife.
So did a dozen policemen in
various disguises, looking as
if they had come directly from
Miami Vice. The office staff
was terrified.

At the appointed hour a
small caravan of cars at-
tempted to enter our parking
lot. They were immediately
intercepted by the police, and
after some heated exchanges
they left only to return a few
minutes later. This was re-
peated several times, until
they finally parked away from
the temple, crossed the sireet,
and stood there taking pic-
tures.

A few minutes later one of
them approached on foot with
a sheaf of papers. “These are
for Rabbi Davis,” he told the
policeman who stopped him.

“That’s all right,” said the
cop. “l am Rabbi Davis" per-
sonal representative.” Hetook
the papers. The cars departed
with two police cars following
them very ostentatiously.
Some 20 minutes later one of
the police cars radioed back to
us, “All clear. They are now in |
Mew Jersey.”

The papers, needless to say
contained the same garbage
all over again.

The review in the Times
about LaRouche was entitled,
“A Menace or just a crank?”

It all depends. When he
called the Queen of England a
drug dealer, and Henry
Kissinger a paid member of
the KGB, the firstinclinationis
to call him a crank, and laugh
at him.

But when you are the tar-
get, itloses some of its humor.

How does halacha view sex-change?

LONDON — Miss Caro-
line Cossey became a news
item in The Jewish Chroni-
cle of London when she was
married at St. John's Wood
Liberal Synagogue to Elias
Fattal because it was
learned that 15 years ago
she underwent a sex-change
operation. Rabbi David
Goldberg, who performed
the ceremony, told The Jew-
ish Chronicle that no one
was aware of Miss Cossey's
history and that "she ap-
peared to all of us as a very
beautiful woman. She stud-
ied diligently and sincerely
to learn about Judaism and

in due course registered her
marriage."”

He added that he felt
sorry for the couple and
their families, but assured
them that they will receive
sympathy and support from
the congregation.

Rabbi Berel Berkovits,
registrar of the London Beth
Din, said that there was no
definitive ruling on whether
marriage involving a sex-
change partner was valid,
but offered the opinion that
the couple would not be ac-
corded halachic recognition.



\PATRTLINEAL COMMITTER MERTING ]

' ﬁ/ MINUTES OF Ti ?
J»Y New York.City, September 26 yay
PRESENT: Joseph Glaser, Walter Jacob, Samuel Kar{f, Gunther Plaut, \ -
Herman Schaalman (chair), Alexander Schindler, Daniel Silver #fff’ff

Schaalman proposed an agenda consisting of the following six items:
1. What's the meaning of the resolution as passed in Los Angeles
2. Response to attacks (a) from within the Movement; (b) from without

3. The problem of the status of children of mixed marriages by colleagues
who dissent from our resolution

4, Our relation to Maram, our European colleagues, etc., with regards to
this resolution

5. What are specific requirements to establish Jewish identity totally
under the terms of the resolution

6. Is there a problem of retroactivity.

Concerning item #1, a lengthy discussion ensued which centered around a number of
items chiefly among them the word "presumption." The group finally declared itself
satisfied with a statement about "presumption’ made by Schaalman for the CCAR JOURNAL,
a copy of which is attached. <

#2 - after listening to some of the attacks made both from within and without and
discussing them at some length, the consensus of the group was not to respond but
rather to maintain a low profile with regard to them. Perhaps at some future time
if these attacks continue we might be willing to review this matter to adopt a
different course.

#3 - the Committee felt that all items of this sort should be left to the disposition
of the Responsa Committee to which, generally, most of the questions that are now
in doubt or concerning which conflict may ensue, should be referred.

#4 - the Committee felt that since the resolution was specific for North American
Jewry we had no special obligation to answer any of the discomfort or attacks by
non-North American colleagues at this time.

#5 - after a lengthy discussion it was decided that we would put out a set of questions
and answers (a copy of the questions is attached to these minutes), which might embody
a consensus of the Committee's view on this as well as other related matters. Plaut
was asked to draft the answers.

#6 - this item was likewise to be covered in the questions and answers to be prepared,
which were to be mailed to the entire membership for their consent.

Generally speaking, it was the consensus of the Committee not to enter into controversy
when at all avoidable, and to monitor the development of the consequences of our
resolution over the next half year or so.

Respectfully submitted,

HES:sgk .
10/17/83 Herman E. Schaalman, Rabbi

Encl.



The Patrilineal issue as resolved by the 1983 Los Angeles CCAR Convention was
understood by everyone to be likely to elicit strong and varied responses.
This expectation has not been disappointed. Reactions have ranged from out-
raged denunciation to thoughtful analyses leading both to approval and dis-
approval.

The paper by our colleague Block* is an example of the latter. In calmly
reasoned tones he subjects both the content and process of our Patrilineal
resolution to a searching examination, leading him to the conclusion that

the 1983 Resolution contains a logical flaw. In his opinion the defect needs
to be remedied by another resolution or by such a statement in the forthcoming
revision of the Rabbi's Manual as would undo the damage.

Block's argument turns on his examination of the meaning and use of the key
word "presumption" in the 1983 Resolution. Basing himself on the Oxford
Dictionary he states: "in its simplest sense, apresumption is a belief that
something is true deduced from fact and experience.' He then concludes:
"... a presumption is not a belief that requires proof to be established.

It is a belief that is taken as true, without further evidence, until and
unless the contrary is proved,"

Citing various uses of the term "presumption' thus understood, Block concludes:
"it was ... entirely illogical ... to assert that the child of one Jewish
parent is presumed to be Jewish, that the truth of the presumption must be
established ..." This point is reiterated later as: " ... the logically in-
consistent '"presumption''/"establishment" language ...",

This is a formidable attack on the resolution whose keywords "presumption"
and "is established" are claimed to be logically contradictory thus flawing
the entire statement. It all turns on the definition, use and understanding
of the word '"presumption."

The Oxford Dictionary,.as Block avers, lists as possible uses of the word
"presumption'': 'a belief deduced from fact and experience: and under the
special rubric of 'use in law' lists: "presumption of law: (a) the assumption
of the truth of anything until the contrary is proven,'

These uses are, however, neither its "simplest sense' nor is it accurate to
claim that "by definition' a presumption is true until proven to the contrary.
The latter is only one of several uses and definitions of the word, specifically
used as a legal term: 'presumption of law".

The Oxford Dictionary, in fact, lists such other definitions of "presumption”

as "'seizure and occupation without right;" '"usurpation': '"the taking upon
oneself more than is warranted by one's position, right, or (formally) ability."
'"The assuming or taking of something for granted." All of these definitions
precede ''the belief deduced from facts and experience' and would thus be the
"simpler' definitions. Moreover, each of them when listened to carefully allow
for, if they do not actually demand the '"establishment'" of what is "nresumed."



In the 1973 American Heritage Dictionary under "presumed" we find a usage:

"to engage oneself in without authority or permission; venture; dare;'.

The listed synonyms contain the statement: '"... signify the step and inferring
certain things to be true as a probability, hypothesis or convenience some-
times without full justification." Need more to be said about the rightful

use of "establishing" what is "presumed?" These words and concepts are not
only not logically contradictory; they often are complementary surely com-
patible, The "presumption of Jewish descent" thus well, and logically con-
sistently calls for "is established through ... "

Both the Oxford and American Dictionaries thus invalidate Block's analysis
and argument. The 1983 Resolution is not flawed in this regard and need not
therefore be replaced by another resolution or statement in the Rabbi's Manual.

This rejoinder does not preclude further commentary, examination of meaning
and consequences. In fact, they may be both necessary and wholesome. It is
true, as Block states, that the Convention hardly had time, and he might have
added desire, to examine fully the amended version of the resolution as it
rose from the floor, and was adopted within an arbitrary time limit., Dis-
cussion and analysis of our 1983 Resolution therefore is in order and welcome.
And if past CCAR history is a guide it is not unlikely that the issue will

be reopened in the future. This is true particularly when we keep in mind
that we did not legislate in a prescriptive manner but rather developed an
additional option in the continuous and painful struggle to cope with one

of the major Jewish religious and human problems of our contemporary American
experience.

The 1983 Resolution on Patrilineality invalidates, in my opinion, none of the
other possible responses to the issue as lucidly delineated by our colleague.
-Tt goes beyond anything stated by us or anyone else hitherto, in that-it
equates the presumption of Jewish descent from a father with that of the
' mother, and imposes upon both of them the requirement to excced the fact of
~birth by Jewish acts. .

This position is thus responsive both to tradition and to our contemporary
values and needs. At the same time, it stipulates that most Jewish of values—
and commands, to engage in Mitzvot. For-that even those who cannot accept

our reasoning ought to applaud us.

Rabbi Herman E. Schaalman

*We are not certain of the spelling of the author's name of the original
essay.

6/9/83
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COMMITTEE ON PATRILINEAL DESCENT

Is the resolution a legislative fiat, or is it merely advisory?

Where formerly Jewish identity was determined on an objective
basis, is it now dependent on what an individual rabbi does?

Does the 1983 CCAR Resolution diminish the standing of the
Jewish mother? Is it the intent of the resolution to make
the establishment of Jewish identity more difficult, as in
the case of a Jewish mother?

Does the 1983 CCAR Resolution treat the establishment of the
Jewish identity of children of mixed marriages in exactly the
same manner no matter which parent is Jewish?

Is there a contradiction between the purpose of the 1983 CCAR
Resolution "to establish the Jewish status of the children of
mixed marriages..." and the earlier Resolution of the CCAR in
1973 opposing rabbinic officiation at mixed marriages?

Are all or any of the Mitzvot mentioned in the 1983 CCAR
Resolution to establish the presumed Jewish identity of children
of mixed marriages mandatory?

Why was conversion not included in the mitzvot to be performed
in establishing the Jewish identity of the children of mixed
marriages?

What is the extent of the mitzvah of "Torah study?"

Is there sufficient traditional precedent in which to base the
1983 CCAR Resolution?

Why does the 1983 CCAR statement limit itself to the Reform
Jewish community of North America?

How will the 1983 CCAR Resolution impinge upon Reform-Liberal
communities in other parts of the world?



PATRILINEAL & MATRILINEAL DESCENT

QUESTION: What are the origins of matrilinesl descent in the
Jewish tradition; what halakhic justification is there for

the recent Central Conference of American Rabbi“s resolution
on matrilineal and patrilineal descent which alse adds various

requirements for the establishment of Jewish status?

ANSWER: We shall deal first with the question of matrilineal
and patrilineal descent. Subsequently we shall turn to the
required positive "acts of identification."

It is clear that for the last two thousands” years the
Jewish identity of a child has been determined by matrilineal
descent. In other words, the child of a Jewisk mother was
jewish irrespective of the father (Deut 7.3,4: Mt o Kid3.12;
Rid 70a, 75b; Yeb 16b, 23a, 44a; 45b; A. Z. 39> <Ji Yab 1S
(6c); 7.5 (8b) Kid 3.14 (64d); Yad Issurei Biah 15.3f: ete.).
The Talmudic discussion and that of the later codes indicated
the reasoning behind this rule.

The rabbinic decision that the child follow the
religion of the mother solved the problem for offsprings from
illicit intercourse of unions which were not recognized, or in
vhich paternity could not be established, or in which the
fnther disappeared.  The union between a Jew and a non-Jew

had no legal status (lo tafsei kidushin). At an earlier

stage in the Talmudic discussions, some suthorities Tiwyeq
considered children of all such unions as mamzerim. They

felt that the danger lay with non-Jewish women who could not



Levite or an Israelite. Thus lineage was and continues to hbe
determined by the male alone whenever the marriage is

otherwise proper (M. Kid 3:12 ; Kid 29a; Shulhan Arukh Yoreh

Deah 245.1). ; =
If a marriage is valid but originally forbidden,

(marriag; with someone improperly divorced, etec.), then

the tainted parent, whether mother or father, determines

lineage (Kid 66b; Shulhan Arukh, Even Haezer 4.18). The same

rule applies to children born out of wedlock if both parents
are known.

Matrilineal descent although generally accepted by
tradition continued fn be questioned under special
circumstances., For example, there was a question whether the
offsprings of the Exilarch Bostonai (618-670) and a wife, who
was the daughter of a Persian king, were to be considered as
Jewish descendents on an equal level with those of his Jewish
wives. A full discussion of this material can be found in v.
" Aptowitzer”s "Spuren des Matriarchats im jﬂdiséhen

Schrifttum", Hebrew Unien College Annual, Vols. 4 & 5. The

matter was debated for several generations as descendents
from this line rose to power.

These discussion show us that our tradition responded
to particular needs. It changed the laws of descent to meet
the problems of a specific age and if tﬁnaa prubIEmsr
persisted, then the changes remained in effect;

The pfevinus cited material has dealt with nituatiuﬂs

entirely different from those which have arisen in the last

century and a half. Unions between Jews and non-Jews during
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mix of destiny and choice”™ (Robert Seltzer, Jewish Pecple,

Jewish Thoughr, p 544). Since the Napoleonic Assembly of

Notables of 1306, the modernity and Jewish community has
struggled with the tension between modernity and tradition.
This tension is now a major challenge, and it is withi% this
specific context that the Reform Movement chooses to respond.
Wherever there is ground to do 50, our response seeks to
establish Jewish identity of the children of mixed
marriages."

We may elaborate further with the following statements
which reflect the previously ¢ited historical background uQ
well as other concernms.

1. We shall turn first to the question of descent and
then to the requirement of "acts of identification."

Clearly in the Biblical period, patrilineal descent
determined the status of a child, so thf children of the
kings of Israel married to non-Jewish wives vere
unquestionably Jewish. This was equally true of other
figures. Furthermore, our tradition has generally determined
lineage (yihus) through the father, i.e., in all valid but
originally forbidden marriages. This was also true for
priestly, Levitical and Israclite lineage which was and
remains traced through the paternal line (Nu. 1.2, 18; Yad

Hil. Isaﬁre: Biah 19.15: Shulhan Arukh, Even Haezer 8,1).

-

If a marriage was valid, but originally forbidden, then the
tainted parent (mother or father) determined status (Kid
66b; S. A., Even Haezer 4.18)., The same rule applied to

children born cut of wedlock if both parents were known.

Ll



3. The Reform movement has espoused the equality of men
and women, virtually since its inception (J. R. Marcus,

Israel Jacobson, p. 146; W. G. Plaut, The Rise of Reform

Judaism, pp. 252ff). As equality has been applied to EVery
facet of Reform Jewish life, it should be applied in this
instance.

4, We, and virtually all Jews, recognize a civil
marriage betweer a Jew and a Gentile as a marriage although
not gqiddushin, and have done so since the FPrench Sanhedrin of

1807 (Tama, Transactions of the Parisian Sanhedrin - Tr. F

Kerwan, p. 155f; Plaut Op. Cit.3 p 219). We are morally
obliged to make provisions for the offsprings of such a union
when either the father or mother seek to have their children
recognized and educated as a Jew.

5. We agree with the Israeli courts and their decisions
on the matter of status for purposes of 1 am, the =
registration of the nationality of immigrants and the right
to immigrate under the Law of Return. In the Brother Daniél
case of 1962, this apostate was not judged to be Jewish
although he had a Jewish mother (1962-16-P.D.2428). The
court decided that a Jew who practiced another religion would
not be considered Jewish despite his descent from a Jewish
mother. "Acts of religious identification” were determinative.

Earlier in March, 1985, the Minister of Interior,
Israel Bar-Yehuda, issued a directive wﬁich stated that "any
person declaring in good faith that he is a Jew, shall be
registered as a Jew." No inquiry about parents was

authorized. 1In the case of children "if both parents

.
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remained operative for immigration into the State of Israel.

The decision of an Israeli Court is, of course, not
determinative for us as American Reform Jews, but we should
note that their line of reasoning is-somewhat similar to
ours.

For the reasons cited in the introduction te the
Resolution, those stated above and others, we have equated
matrilineal and patrilienal descent in the determination of
Jewish identity of a child of a mixed marriage.

Now let us turn to the section of the resolution wich
deals with "positive acts of identification."” There are both
traditional and modern reasons for requiring such acts and
not relying on birth alone.

Several Biblical commentaries to Lev 24.10 ("There
came out among the Israelites one whose mother was IsEnelite
and whose father was Egyptian") stated that this child
should simply be considered as a Jew (Nahmanides, and later,

Shulhan: Arukh Even HRaezer 41.9). This decision became

normative. Rashi and others, however, felt that the child of
such a union needed to "accept the religion of Israel"™ (Rashi
and Sifra to Leviticus 24.10; see also Kid. 68b).

We must add some modern reasons for requiring "positive

acts of identification™:

l. We do not view birth as a determining factor in the
religious identification of children of a mixed marriage.

2, We distinguish between descent and identification.

3. The mobility of the American Jews has diminished the

influence of Jewish grandparents and-other relatives upon
Q



May 7, 1991
23 Iyar 5751

Mr. Simcha Abeles Friedman
638 Montgomery Street
Brooklyn, NY 11225

Dear Mr. Friedman:

Thank you for your recent note commenting on interfaith
marriages. I appreciate your having taken the time to share
your concerns with me and I assure you that I, too, am very
distressed by the growing number of interfaith marriages. I
can hardly think of a family within my circle of friends
and associates which does not have such a couple in their
midst. And, of course, here I refer to marriages where
there has been no conversion to Judaism.

You should know, however, that my call for acceptance of
patrilineal descent came as the result of much discussion
with respected colleagues and scholars, as well as personal
soul-searching. While I do not officiate at interfaith
marriages, I urge these couples to seek a Judge or J.P. to
do a civil ceremony, I do not want Judaism to lose them, I
want to keep them and their children in the circle of our
people and our faith. But you should understand that in
calling for acceptance of patrilineal descent, there is an
urgent prerequisite that the children of interfaith
marriages be reared and educated Jewishly, that the mere
fact of a Jewish father will not suffice to recognize them
as Jews. This is an important facet of patrilineality,
alas, one that is sometimes neglected by reporters or those
seeking to throw barbs at Reform Judaism for adopting this
critical stance.

I do hope this information will serve to clarify your
understanding of Reform acceptance of patrilineality.

Let me also react to your comments about Reform Jewish
contact in small communities you visited en route to
Florida. The major percentage of our member congregations
are small, often rabbiless and found in communities which do
not have large Jewish populations or are not near centers of
Jewish learning. More often than not, these small congre-
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gations are the sole survivors of major and flourishing
Jewish communities, with histories going back to the early
days of our nation. Today, they stand strong in the
forefront of Jewish religious life with each and every
member aware of their importance to the congregation and the
Jewish community. They are devoted and dedicated men and
women who manage to keep the flame of Jewish life and
thought burning bright, even with meager Jewish resources at
their command. We are very proud of thee small
congregations and communities, they are exemplary in their
love of and allegiance to our faith and our people. You may
be interested in the enclosed address which I delivered at
the UAHC’s Small Congregation’s Department’s first
Conference of Small Congregations.

With every good wish, I am

Sincerely,

Alexander M. Schindler

Encl.



Patrilineal Descent and the Soviet Jewry Problem
by Alexander M. Schindler, President, Union of American Hebrew

Congregations

At the present rate, Israel will absorb one million new
Soviet immigrants within the next few years. An estimated 30% of
these olim are not considered Jews according to halachah,
including the children of intermarried couples in which the
mother is not Jewish. These children, numbering in the tens of
thousands, will share the fate of the Jewish people —- speaking
Hebrew, attending Israeli schools, participating in Jewish
festivals, serving in the IDF -- but unless they yield to a
stringent Orthodox conversion, they are prohibited by the
rabbinical courts from marrying a Jew within the borders of
Israel. Given the sheer numbers of Soviet immigrants in this
predicament and their general estrangement from ritual
observance, the conversion option is as unfair as it is
impractical.

The Israeli government must find a realistic solution, and
fast: otherwise a large minority will be consigned needlessly to
the margins of society, constituting a caste of untouchables.
Fortunately, the Reform rabbinate, in struggling with the
dilemmas of intermarriage on the American scene, has passed a
historic resolution on Jewish identity that is as relevant in
Israel as it is in the diaspora. The "patrilineal descent"”
resolution states: "the child of either Jewish parent is under
the presumption of Jewish descent. This presumpticn of the Jewish

status of the offspring of any mixed marriage is to be



established through appropriate and timely public and formal acts
of identification with the Jewish faith and people. The
performance of these mitzvot serves to commit those who
participate in them, both parent and child, to Jewish life...."
By adopting a similar resolution, the Enesset could
guarantee that all children of intermarried olim admitted to the
country under the Law of EReturn are presumed to be Jews,
regardless of whether the Jewish parent is the mother or the

father, so long as the children are raised as Jews. The Reform

decision on patrilineal descent eliminates the distinction
between men and women, between fathers and mothers. It holds
that, insofar as genealogy is a factor in determining Jewishness,

the maternal and the paternal lines should be given equal weight.

When first proposed, "patrilineal descent" was condemned in
certain Jewish gquarters as a radical departure from the path of
Jewish law and tradition. Today, about 80% of the American Jewish
laity, ineluding some Orthodox, accept the principle. They
recognize that Jewish survival depends on adaption to changing
circumstances, no less today than in times past, and that this
broadened definition of who is a Jew does not in fact represent a
break with tradition.

True, for the past 1,500 years, Jewish identity has been
determined by the maternal line alone. But in the early days of
our history children were considered Jewish primarily because
their fathers were Jewish, even though their mothers were not.

However, in the Torah, genealogical tables are overwhelmingly
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patrilineal; it is the male 1line that determined descent and
status. In matters of inheritance the patrilineal line alone was
followed. Perhaps even more to the point, the Jewishness of the
children of non-Jewish mothers is never gquestioned. Moses, for
example, married Zipporah, the daughter of a Midianite priest;
yet her children were considered Jews, following the line of the
father. And Joseph married Asenath, daughter of a priest of On;
yet her children too were regarded as Jews. Indeed, to this day
every male child of Israel receives the blessing that he be like
Ephraim and Menasseh, the sons of a non-Jewish mother!

Significantly, both the Torah and rabbinic law hold the male
line absolutely dominant in matters affecting the priesthood.
Whether one is a kochen or a 1levi depends on the father's
priestly claim, not the mother's. If the father is good enough to
bequeath the priestly status, why isn't he good enough to
bequeath Jewishness? Reform has concluded that he is; hence its
old-new definition of who is a Jew.

The time has come for Israel's rabbinate to admit that
Judaism allows for more than one interpretation of law and
custom. The most authentic interpretation, I believe, reflects
not only the wisdom of Torah but its heart, which is precisely
why we must embrace all the children of the Sowviet olim,

matrilineal and patrilineal Jews alike.
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THE JERLSALEM

REPORT

Fax: 001 212 570 0895
May 29, 1991

To: Rabbi Alexander Schindler
From: Gershom Gorenberg

Dear Rabbi Schindler,

Thanks for sending your article. Following is an edited text.

Because of deadline pressure, I would be most appreciative if you could respond
immediately with any comments or corrections. Also, please note that two questions
that arose during the editing process are marked in the body of the text.

I look forward to hearing from you.

Warm regards,

Gershom Gorenberg
___--Deputy Comment and Opinion Editor -

-\_‘_-_‘_"‘—‘-\.._

Keep them in the tribe

Alexander M. Schindler
At the present rate, Israel will absorb 1 million Soviet immigrants within a few years.
An estimated 30 percent of these immigrants, including the children of intermarried
couples in which the woman is not Jewish, are not considered Jews according to
halakhah. These children, numbering in the tens of thousands, will share the fate of
the Jewish people — speaking Hebrew, attending Israeli schools, celebrating Jewish
festivals, serving in the army. But unless they yield to the stringent requirements of
Orthodox conversion, the rabbinic courts will bar them from marrying Jews within
the Israel’s borders. Given the sheer numbers of Soviet immigrants in this
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predicament and their estrangement from ritual observance, the conversion option is
as unfair as it is impractical.

The Israeli government must find a realistic solution, and fast. Otherwise a large
minority will be consigned needlessly to the margins of society, becoming a caste of
untouchables. Fortunately, the Reform rabbinate, in struggling with the dilermas of
intermarriage in America, has passed a historic resolution on Jewish identity that is as
relevant in Israel as it is in the Diaspora. ~

The "patrilineal descent” resolution states: “The child of either Jewish parent is under
the presumption of Jewish descent. This presumption of the Jewish status of the
offspring ofp any mixed marriage is to be established through appropriate and timely
Public and formal acts of identification with the Jewish faifh ancf people. The
performance of these mitzvot serves to commit those who participate in them, both
parent and child, to Jewish life . . .* '

The Reform decision on patrilineal descent eliminates the distinctiom between men
and women, between fathers and mothers. It holds that, insofar as genealogy is a
factor in determining Jewishness, the maternal and the paternal lines should be given
equal weight. By adopting a similar resolution, the Knesset could guarantee that all
children of intermarried immigrants admitted to the country under the Law of Return
would be presumed to be Jews, regardless of whether the Jewish parent was the
mother or the father, so long as the chi ed as Jews. .

When first proposed, patrilineal descent was condemned In certain Jewish quarters
as a radical departure from Jewish law and tradition, Today, about 80 percent of the
American Jewish laity, 1nc!uding:nme Orthodox, accept the principle. fis this the
author’s assessment, or is it based on a study or survey?] They recognize that
Jewish survival depends on adaption to changing circumstances, no less today than in
times past, and that this broadened definition of who is a Jew does not in fact
represent a break with tradition.

True, for the past 1,500 years [shouldn't figure be higher, to push it back to
pre-rabbinic perlod?], Jewish identity has been determined by the maternal line
alone. But in the early days of our history, children were considered Jewish primarily
because their fathers were Jewish, even if their mothers were not. In the Torah,
genealogical tables are overwhelmingly patrilineal; it was the male line that
determined descent and status. In matters of inheritance, the patrilineal line alone was
followed. Perhaps more to the point, the Jewishness of the children of non-Jewish
mothers is never questioned. Moses, for. example, married Zipporah, the daughter of a
Midianite priest; yet her children were considered Jews, following the line of the
father. And Joseph married Asenath, daughter of a priest of On; her children too were
regarded as Jews. To this day male Jewish children receive the blessing that they be
like Ephraim and Menasseh, the sons of Joseph and a non-Jewish mother!

Significantly, both the Torah and rabbinic law hold the male line absolutely
dominant in matters affecting the priestbood. Whether one is a cohen or a levi
depends on the father’s priestly claim, not the mother’s. If the father is good enough
':—::gequeath the priestly status, why isn't he good enough to bequeath Jewishness?
Reform has concluded that he is; hence its old-new definition of who is a Jew.

The time has come for Israel’s rabbinate to admit that Judaism allows for more than
one interpretation of law and custom. The most authentic interpretation, I believe,
reflects not only the wisdom of Torah but its heart, which is precisely why we must
embrace all the children of the Soviet immmigrants, matrilineal and patrilineal Jews
alike.

Alexander M. Schindler is president of the Union of American Hebrew Congregations.



REFORM JUDAISM AND THE ISSUES OF JEWISH STATUS AND IDENTITY

by Rabbl Joseph Klein
In 1961 the Central Conference of American Rabbis published a revised edition
of" its Rabbi's Manual in which a statement appeared that had not been found in the
previous edition of the Manual. Entitled "Status of Children of Mixed Marriage,"

the statement declared the followlng:

"Jewlsh law recognizes a person as Jewish if his mother was Jewish, even
though the father was not a Jew. One born of such mixed parentage may be
admitted to membership in the synagogue and enter into a marital relationship
with a Jew, provided he has not been reared in or formally admitted into
some other faith, The child of a Jewish father and non-Jewish mother,
according to traditional law, is a Gentile; such a person would have to be
formally converted ir order to marry a Jew or become a synagogue member,

Reform Judaism, however, accepts such a child as Jewish without a formal
conversion, if he attends a Jewlsh school and follows a course of studies
leading to confirmation. Such procedure is regarded as sufficient evidence
that the parents and the chlld himself intend that he shall live as a Jew,"
(Page 112 in the Manual.)

; wrote the above statement. I was then a member of the Liturgy Committee of
the Central Conference of American Rabbls, and Rabbi Abraham J. Feldman and I
were assigned the task of editing and revising a sectlon of the Manual called
"Historical and Explanatory Notes," a kind of compilation of rules to be followed
by Reform rabbis in life-cycle events. The statement on "Status of Children of
Mixed Marriage" was included in this section.

The statement merely put into writing a policy that members of the C.C.A.R.
had been practicing for a long time, that of giving Jewish status to children in
their congregations whose fathers were Jewish but whose non-Jewish mothers had
not been converted to Judalsm, This was the original written effort to clain
such children as Jewish on the basis of patrllineal descent. The obvicus intent

establish tha Jewiahnuss of these children
g + bhdnancasodasdsh, without their having to underge conversion,

I recall that in the original wording of the statement there was a phrase that
said, "Bar Mitzvah, Bat Mitzvah and Confirmation are to be regarded as being in
lieu of conversion,” but in the final editing (probably by Rabbi Bernard J.

Bamberger, then chairman of the Liturgy Committee) these words were deleted.
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It occured to me at a later time that there was something wrong with the
statement on "Status of Children of Mixed Marrlage" despite the fact that I had
written it. What purpose was being served in trying to by-pass or circumvent
conversion? The unconverted child of a non-Jewlsh mother is still a non-Jew and
has no Jewish status anywhere in Jewish religious life outside the Reform movement,
Without undergoing conversion, if he or she wanted:to marry a Jew affiliated ' with
another branch of Judaism, non-Reform rabbis would refuse to officiate at such a
marriage as they would not consider it a valid Jewish marriage. At the same time,
the position adopted by the Reform rabbinate on the status of children of mixed
marriage becomes most unfair to the child of a non=-Jewish mother. Such a child is
led to believe that he or she has undisputed status ;s a full Jew only to find out
later in 1ife that such status does not exist for him or her in the broader Jewish

communi ty.

The more recent adoption by the Central Conference of American Rabbis of the
resolution upholding the Jewishness of a child by reason of patrilineal descent,
in effect, says almost exactly what the Rabbl's Manual states. It only complicates
the issue and solves nothing. The child of a non-Jewish mother is still a non-Jew
on the basis of historie tradition, unless he or she is formally converted to Judaism,
The position to which I now subseribe was very clearly stated in a letter by
Rabbi Bernard Mandelbaum, published in the December 10 issue of the Jewlsh rost and
Opinion. He wrote:

"Again, without going into the details of the halachah issue on patrilineal
descent, how can one impress upon the Reform Movement that. they-are baing cruel
with this'"innovatioen.»...

Two-thirds of the Jewish religious community - Conservative as well as
Orthodox - unqualifiedly reject patrilineal descent. Butxdmxthixxexxn. .. A child
of a Christian mother and Jewish father is brought up with a good Jewish
education, committed. But now, he or she learns that he or she isn't Jewish.
(This applies in the U.S. as well as in Israel.)

There is this solution: If such parents think well enough of Judaism to
raise their child Jewlshly, and the children's mother didn't convert - for many
possible reasons, including a sensitivity to the feelings of her parents -

what is so difficult about converting the child with a brith or mikvah at an
early age?



Je
Why don't our brothers and sisters in the Reform Movement re-evaluate this?

It is cruel to the young people who are being misled."

Still another reason for rescinding the statement on Status of Children of
Mixed Marriage, and also the resolution on Patrilineal Descent, i1s the fact that
they denigrate the whole concept of proselytism and conversion, To try to avoid
or circumvent conversion has the implication of regarding conversion as something
that is highly objectionable and, in some respects, even disgraceful - quita

the view of
different from/our forebears of Talmudic times who regarded the bringing in of a
ger tzedek (proselyte) to Judaism as one of the noblest and most laudable of all
mitzvot.

However, it must be pointed out that one of the great obstacles to conversion
of male proselytes is the requirement -ef circumeision. W%hile the Reform rabbinate
takes a strong position in emphasizing that brith milah must be done on new-born
infants, it is quite lenient about circumcision when the proselyte is not an infamt,
not requiring it at all, and this too has become a divisive factor that makes
conversion under Reform auspices unacceptable to the more traditional branches of
Judaism, Also absent from most Reform conversions is the requirement that the
convert, male or female, undergo immersion in a mikvah and that the proselyte be
accepted by a rabbinical court (Beth Din) of three rabbis, Usually, it is a single
Reform rabbi who does the converting.

Thus, on the one hand, the Reform rabbinate, by using the argument of patrilineal
descent, makes Jews out of people who are not Jews in the eyes of the rest of
religious Jewry, and, on the other hand, when it does convert the non-Jew to Judaism,
it does so in a manner so out of line with halachic requirements that the convert
cannot be accepted as a Jew by the Orthodox and Conservative branches of Judaism,

Perhaps even more serious than the issues connected with conversion are those
that arise out of Reform Judaism's radical departure from tradition in the matter of

divorce. When a marriage is dissolved, according to t;aditional Jewish law, there

must be a religious divorce (get)in addition to the civil diverce. Even if a ecivil .
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divorce is granted, and there is no religlous divorce, traditional Jewlsh law
still regards the couple as being in the state of matrimony, To marry another
person without a get is adultery. Children born of such a marriage are mamzerim,

The Reform rabbinate, however, has dispensed with the requirement of a religious

divorce; a civil divorece is considered sufficlent, Reform rabbis, therefore,
freely officiate at re-marriages of people saparat.u_ad by a civil decres. but .
thsa:qarriages have not been terminated by a get.

Tée chlef argument for taking this stand is the alleged uﬁrnirnass of
traditional Jewish divorce laws to women. A man may divorce his wife; a woman
may not divorce her husband. Hence, instances arise 4in which a iwoman is not fres

ofrom whom she is divoreed by'eivil decree,
to marry again because her sixmxees husband/refuses to give her a religious
divorce, Without a get no Orthodox or Conservative rahbi or other officient in
traditional Judaism may officiate in a divorced person's re-marriage, This refusal
puﬁ; pressure on the man to give his wife a get a:iﬁiﬁii put into the position
of being denied the right to marry again until he gives his first wife a religious
dlvorce,

The Reform position, however liberal and humanitarian it may at first appear
to be, often undermines and thwarts the stand taken by Orthodox or Conservative
rabbis. For example: A couple affiliated with an Orthodox synagogus are divorced
in a civil suit. The man refuses to give his wife a get. He wlshes to marry
someone else. The Orthodox rabbl cannot, of course, officiate, The man learns
that the Reform rabbi in the community does not require a reliplous divorce. He

is married by him to
goes to him and/mavches another woman. His former wife, if she continues to
remain loyal to Orthodox prineiple, is thus put into the position of never being
permitted to marry again. Whatever pressure might have been put upon the man
to give his first wife a get is blocked and defeated because of the Reform rabbi's

action, The consclousness. that there was. something.morally wrong in conduct of

this kind by Reform rabbls resulted in the inclusion of the following paragraph
in the.statement on "Dissolution of Marriage" in the Rabbi's Manual, (Page 139)
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"Frequently a couple, cne of whom has bean divorced by civil decree without
the lssuance of a Get, may come to a Reform rabbi for a wedding ceremony. No
problems arise when the parties belong to a Reform congregation. When this is not
the case, especially if elther bride or groom belongs to a non-Reform congregation,
the rabbl should not agree to officiate without careful inquiry and consideration.
If feasible, he should consult with the rabbi of the congregation where these
persons usually worship.®

As justification for their rejection of religlous divorce Reform rabbis often cite

the principle of Dina d'malchuta dina - "The law of the land is the law «" If the

government enacts a law that in no way conflicts with Jewish religious principle or

law, then it is the duty of Jews to abids by that law. But to make the claim that

dina d'malchuta dina may be applied to Jewish divorce laws, justifying the elimination
of the get, has been called spurious and wholly unfounded, We know of no other
Jewlsh community in history that of its own fres will'did away with religlous divorce

on the basis of dina d'malchuta dina.

The upshot of all this is o point out that the differences between Reform Judaism
and the traditional branches of Judaism are so great in principlespf Jewish identity
and personal status that to all intents and purposes they have become two separate
religions. Personally, T find this very difficult to accept. Although I have been
in the Reform rabbinate for nearly half a century I have never considered myselfl a

"Reform Jew." I am simply a Jew, I reject the notion that there are Reform,
Conservative, Reconstructionist and Orthodox Jews, We are all one people. I cannot
consider myself to be a different species of Jew than my parents were; they were
very plous practitioners of Orthodoxy. Nor can T separate myself from other members
of my immediate family who belong to Orthodox and Conservative as well as Reform
congregations. |

I hear my colleagues in the Reform rabbinate constantly speak in favor of

"Jewish unity" and K'lal Yisrael, but the Reform movement, as a whole, has done

everything in its power to destroy any possibility of achieving Jewish unity, through its
rejection of the laws that govern marriage, divorce and conversion. There 1s no

area of Jewish life more hallowed than that of taharat hémishpaha. "family purity.n
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fﬂut this too has been sullied ;:2;&:};;mgggg¢ of marriage and divorce laws that
guard against producing
pooboce/ what other Jews call adulterers and mamzerim,
If there is to be Jewish unity there can be only one set of rules governing
personal status and Jewlsh identity. It is the Reform movement that has broken
the historic rules, Therefore, it becomes its responsibility to try to repair
the damage that has been done, by reversing itself in those areas in which it
Jhas departed so radically from historic tradition in matters related to marriage,
divorce and conversion. In other aresas of Jewlsh life - in prayer, theology,
education, soclal action - we can go in any direction desired and still maintaln
a relationship with other Jewish religlous groups no matter how much we differ
from them, But Af we persist in harboring the notion that we can disecard and
violate xmyxaf the laws that govern personal status in Judaism, then it is
inevitable that we will cut ourselves off from the main body of Jewry.
It is important that we in the Reform movement re-establish one of the
basic institutions in Judalsm, the Beth Din or rabbinic court of law and to
utilize this in matt::i?::ddi?orne and conversion., There are precedents for

this in the Reform movements of other ceuntries.

Eventually, I hope, if we attempt to do things ka-din v'ka-halacha,"according

to the strict letter of the law,rour co-r=liglonists in the Conservative and
Reconstructionist movements will be willing to maintain jointly with us a Beth
Din in every major Jewish community.

I do not anticipate that the Orthodox rabbinate will quickly accept our
move back to traditional requirements in matriage, &ivorcu and econversion. No
matter what we do it will still hold off from giving its hachsher (approval).
But it is not to appease or satisfy the Orthodox that these changes must be made,

but rather to establish ocur own integrity as a legltimate branch of authentic - -¢-

Judaism, Eventually, perhaps, even the Orthodox will regard us as such.
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I am not an opponent of Reform Judalsm. I believe very ardently in the
freedom it enjoys to be creative and innovative in worship, education, social
action and a host of other areas of religious endeavor. Reform Judaism has
had a decided impact upon the other branches of Judaism, including even Orthodoxy.
Traditional congregations are far different from what they were a generation or
two back because they have emulated many of the innovations of the Reform
movement, and have profited richly in doing so.

There should be more interaction, especially in the realm of Jewish law.

There has been too much insensitivity by Reform rabbis to the halachic or
legalistic character of traditional Judaism largely because not enough Eralning
was given them in their seminary years in the legali codes such as Shulhan Aruch
and Mishneh Torah. When the Central Conference of American Rabbis is grappling
with a problem of Jewish law it should be willing to spend a great amount of time
studying and considering the issue, and mot hesitate calling on the experts and
scholars in Jewish law for advice and guidance, even the scholars connected with
the traditional branches of Judaism. And it should take seriously into account
how a change in halachic principle will affect Jews belonging to other movements
in the Jewish religion, and not just those affiliated with Reform. And, above all,
Af Jewish Unity and K'lal Yisrasl are the deslred end, the Central Conference of
American Rabbis cannot go off on its own without consulting its counterparts

in the Conservative, Reconstructionist and Orthodox movements in matters that
effect interrelationshlip betwean one branch of Judaism and another,

The word "reform® in my understanding means to change for the better. It seems
to me that the time for "referm" has come again to a movement that has drifted

too far away from the disciplines that determine Jewish status and identity, and the

way it must go is back to the moorings that bind it to the rest of world Jewry.
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& April 29, 1986
20 Nisan 5746

Mr. Leonard Feln

HMOMENT
LE&2 Boylaston Street
Boston, MA n211é

Dear Lenny:

| really have no innovative ideas as to how the pro-Patrilineal position
can be articulated. All | can tell you is that when we have a chance to
make our case the sheer loalc of It all persuades the audience and espe-
eially if the audience is composed of those who are not institutionally
committed. Interestingly enough, this applies to lsraelis as well,

Maybe you should not present thls as a Reform versus the rest of the world
Issue. You might Invite a number of people acréss the line who are for it
on an Individual level, including Reform leaders such as me and then some
Conservative leaders such as Kelman, Shhulweis, Gerson Gobbn (Kelman tells
me he is for Patrilineal, although at the CLAL Conference he made sounds
that were totally otherwise, but that may be his institutional volice rather
than the voice of his wopoelction).

| thank that a Panel idea is not bad, or a series of like questions addressed
to three or four individuals,

You may recall the JUDAISM volume devoted to this issue. It will give you s
some ldeas for participants but In all fairness, that issue, whatever it

is, should not preshbt a divided view since prior Issues of MOMENT were
¥ieoebed to the 'yesh omrim" (from my perspective).

L hope you have been enjoying a sweet and Kosher Pesach.

Sincerely,



MOMENT

April 20, 1986

Rabbli Alexander Schindler
UAHC

838 Fifth Avenue

New York, NY

Dear Alex:

In the May issue, we have an appeal from Bob Cordis to the Reform
movement asking that patrilineal be rescinded. And in the June
issue, we have Norman Lamm's speech from the Greenherg
conference.

Which means that it's time for us to do something that comes out
of the Reform movement. Net, I don't think, another speech.
Perhaps a round-tahle with you and some of your pulpit colleagues
that would make the motives for patrilineal more clear than
they've been, and also get into other stuff?

Any ideas?

As to the confusion over your talk--understood, forgiven; sorry
it didn't work out, but I'm confident there'll be other chances.

Chag kasher wv'sameach.

W Wi

Leonard Fein

462 Boylston Street, Boston, Mass. 02116 (617) 536-6252



Emanuel Congregation

5959 Sheridan Road
at Thorndale Avenue

Chicago 60660 A M
HERMAN E. SCHAALMAN :
Soknf January 24, 1984

MEMORANDUM

TO: *  MEMBERS OF THE PATRILINEAL COMMITTEE
FROM: RABBI HERMAN E. SCHAALMAN

A1l the returns on the Questions and Answers are now in.
Overwhelmingly, the members of the Committee endorsed
the current wording preferring No. 5a to 5b, and 7a to
?hl

There were some suggestions about rewording and perhaps other
minor changes which I have incorporated in the enclosed state-
ment.

I'm sending it to you for your final approval after which it
would be ready for distribution.

Unless I hear from you by February 15 I assume that you will
allow the Committee to proceed with the statement as enclosed.

HES:sgk
Encl.



'Quustiun #l - Is the CCAR resolution a form of legislation?

The resolution is, in its own words, a declaration. The CCAR
has never sl:cr-l itself as a body that lecgislates halachically. It
interprets, it advises, it issues responsa, it declares -- by
majority vote -- the opinion of its membership arrived at in an

open convention or through a mail poll.

#2 - What is the role of the individual rabbi in using the;tesalutinn?
Ideally, all members should be guided by the will of the con-

vention., In practice, this has not been the case. As in the past,

some rabbis will construe the declaration differently thﬁh others.

It is our cxperience that in time a body of acceptable practice

will develop,

#3 - Is it the intent of the resolution to make the establishment
of Jewish identity in the case of a mixed marriage dependent on
more than descent from a Jewish parent?

Yes, Identity is seen as derivable from a Jewish parent, but
finally determined in the life of the individual through public

acts and the pattern of living.

¥4 - Docs the resolution consider the establishment of the Jewish
identity of children of mixed marriages to be established in exactly
the same manner no matter which parent is Jewish?

Yes.

§5 - Is there any contradiction between the purpose of this resolution
and that of the CCAR resolution (1973) opposing rabbinic officiation
at mixed marriages?

No. The 1973 resnlutiun focused on the role of the rabbi as

a mesader kiddushin. The 1983 resolution deals with the fact of




mixed marriages and the status of the children, which is the

reality addressed by the 1973 resolution.

#6 - Arc the mitzvot mentioned in the resolution as ways of es-
tablishing the Jewish identity of the children of mixed marriages
mandatory?

The list given is intended to be descriptive and is neither
mandatory nor complete. Not listed, but obviously relevant, would
be such mitzvot as regular attendance at worship or a pattern of

participation in Jewish causes.

#7 - Why was conversion not included among the Mitzvot which estab-
lished the Jewish identity of the children of mixed marriages?

When the conversion of the child is advised by the rabbi or
requested by the family or the child, the issue of the identity
of the child is resolved. We are dealing here with non-conversion

cases.

#8 - What is meant by the Mitzvah of "Torah study?"
Learning which assumes both commitment and knowledge as carried

out under rabbinic supervision, preferably in a synagogue setting.

#9 - Are there traditional precedents for the 1983 resolution?
The historic grounds for the conclusion of this resolution
which departs from long-standing halacha decisions was discussed

in a recent responsum which may be obtained from the CCAR.

§10 - Why does the resolution limit itself to the Reform Jewish

community of North America?



The CCAR addresscd the social reality which its members face
and did not wish to interfere in existing community patterns in
Israel, Great Britain, South Africa, Australia, where conditions
are different. Liberal Jews in each community will adopt the

practice which is appropriate for their situation.

#11 - How will the CCAR resolution impinge on Reform-Liberal com-
munities in other parts of the world? |

There may be some difficulties when Jews move from these com-
munities to North America or vice versa, but rabbinic patience and

wisdom should be able to resolve them.

#12 - Will this resclution be cited in custody issues arising from
divorces or mixed married couples?

Possibly. Generally, both in the United States and in Canada,
courts have been hesitant to base their decisions on particula;'
religious interpretations (especially when these are in dispute),
and that practice is likely to continue. In view of the recent law
passed in the State of New York, however, (which the Supreme Court
of the United States has refused to review) a different pattern of
judicial decisions may arise. This question cannot be answered

now with assurance.

1/25/84



February 8, 1984

Rabbi Samel R. Weinstein
Hehrew Benevolent Congrecation
1589 Peachtree Street
Atlanta, GA 30367

Dear Sam:

Al Vorspan was kind enouch to share with me your wonderful
resnonse to Rabbi Fmamuel Feldman. I write to express my

admiration of the superb response you provided to his con-
demation of Reform Judaism on the patrilineal issue. You

1
were qreat. AT ,..-_a:__‘

With thanks and with all good wishes, I am

Sincerely,

Alexander M. sSchindler
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"IN RESPONSE TO ORTHODOXY" BY RABBI SAMUEL WEINSTEIN

In his article entitled "Orthodox Rabbi Appeals to CCAR to Reconsider," Rabbi
Emanuel Feldman condemns Reform Judaism for its newest resolution on patrilineal
descent. Attacking with a barrage of talmudic guotes, he criticizes Reform on the grounds
that it arrives at its conclusions on the btasis of shoddy scholarship and an
"unfamiliarity with Jewish legal procedures and principles.”

Naturally Rabbi Feldman believes his way to be cerrect, but one can disagree with
a particular religious movement without inisrepresenting it. Implicit in Orthodoxy is
the belief that both the Written Law (the Torzh) and the Oral Law (the explanation of
the Torah) were given directly by God at Mount Sinai. However, Reform views the Torah
to be mankind's response to God, the recorded collective yearnings of a spiritual
nation in their quest to experience the awesome Infinite. Because Reform holds the
sacred texts of our faith to be a human product, Judzism and Jewish law is understood
to be evolutionary. Thus the Reform movement maintains that the halacha, the Jewish
way, must continually be adapted by scholars tp meet the needs of a new environment so
that Judaism can always be pertinent and perpetuated.

This evolutionary process was always evident in Judaism, not a new development
with the advent of Reform. First the various books of the Bible were written. Later
came the Mishna, Gemara and the collections of Codes and Responsa to further expound
upon the biblical verses. The intent of our sages was to reinterpret and update laws
and practices which were dissonant with the tenor of the day. This is not to say that
the old was randomly discarded, rather it was utilized in creating a Judaism that
would meet the exigencies of that era. The liturgy replacing the sacrificial system of
the Bible and the rabbinate replacing the priesthood is ample testimony to this process.

With this in mind, the early reformers, noting Orthodoxy's resistance to change,
and believing the Torah to be inspired rather than divine, justifiably eliminated
some elements of Judaism and rejuvenated uther aspects of our faith.Their intent was
not to find interpretations unassociated with Jewish practice or engage in intellectual
acrobatics in order to discover facets of the law undetected by Akiva, Hillel,
Maimonides or Vilna Gaon as Rabbi Feldman contends. Rather they viewed halacha as
the vehicle by which mankind draws closer to God. They believed that the Torah was
for mankind, not for God. Therefores, they insisted that each generation explore the
religious texts with the divinely bestowed gifts of inteliect and creativity in order
to attain a unique relationship with God.

Consequently, Reform analyzes ancient religious books not to seek legal justificatior
for its actions, but to capture the essense and evoluticnary nature of the Jewish faith.
Indeed it is impossible for Reform to violate a legal system which it does not accept
as having binding authority. Since the Torah, particularly in the realm of ritual and
observance is by the people and for the peopie, it is absurd to quote biblical verses
to support a view that is not seeking approval by a higher authority. Biblical and
talmudic passages are cited by Reform merely to demonstrate that an idea or concept was
once prevalent in the life of our people, and as such, may still be valid today.

Reform, by its very nature cannot violate the Law as Rabbi Feldman's Supreme
Court analogy suggests, since religious law, unlike the laws of a nation, is subject
to voluntary acceptance by its adherents. While the citizens of a nation may appeal a
law to the highest court if constitutionality is in question, the same is not possible
in religious 1ife. In our religion the Highest Authority does not answer religious
questions. One can turn only to the rabbi and each rabbi, even among the Orthodox, has
the right to interpret the same law in a different fashion.
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Simply put, Reform labors to make Judaism relevant out of conscience and not
convenience. In this particular instance, where the issue of patrilineal descent is
under question, we could have decreed that the child of a Jewish father is Jewish,
thus "increasing our ranks" as Rabbi Feldman says, but this sentiment is not reflected
in the resolution if read carefully and correctly. Whether or not we agree with the
resolution, Reform has remained true to its calling by courageously and thoroughly
investigating the tradition in order to previde authentic alternatives to those involved
in the dilemma of intermarriage.

If misrepresenting Reform were not enough, the article procedes to attack Reform
scholarship. There is obviously no attempt to understand or appreciate the legitimacy
of the movement even if the author is in disagreement. This attitude leads the writer
to make statements that are simply incongruous with that which we have historically
observed in Judaism.

Does Jewish law begin at Sinai as Rabbi Feldman states? To a certain extent we
must answer in the affirmative. But the author boldly affirms that "proof-texts from
the narratives of the pre-Sinaitic personalities have no bearing whatsoever on halacha."
If this is the case, why are verses dealing with the commandment to procreate, Abraham's
circumcision of Isaac on the eighth day and the prohibition of eating the thigh muscle,
all from Genesis and pre-Sinaitic, considered to be the proof-texts for specific
religious practices? Furthermore, if God gave the Torah as the Orthodox contend, then
who is to say what verses have a bearing on halacha?

Next Rabbi Feldman states that "once a legal ruling is established in Judaism, any
deviant practice has no legitimate grounds." With this statement the author disfranchises
all those, even in his movement, who approach halacha from a different perspective.
Certainly Crthodox scholars and all scholars disagree about certain interpretations of
the law. Literature as recent as the Shulhan Aruch is ambivalent about the observance
of certain mitzvot. The very fact that valid religious practices do differ compeiled
Rabbi Moses Isserles to adapt the Shulhan Aruch for Ashkenazic Jewry.

Finally, on what basis does the author, quoting from Baba Kamma 82a say that had
matrilineal descent been so major an "innovation," it would have been included in Ezra's
Ten Major Enactments? Ezra as the High Priest of Israel did many profound things which
were not included in these enactments and what is listed there is not necessarily his
greatest contribution to Jewish life. Among his ten enactments Baba Kamma 1ists "that
clothes be washed on Thursdays, that garlic be eaten on Fridays, that the housewife
rise early to bake bread and that a woman must comb her hair before performing immersion.’
Surely Ezra's contribution was more significant that these "innovations."

Reform does not seek to deny the validity of the versesfrom the Talmud. These
talmudic quotes clearly support matrilineal descent (when a marriage is not licit), but
many biblical verses aisu justify patrilineal descent. Reform would violate its very
mission if it did not consider the entire corpus of Jewish literature in rendering
decisions. -

To attack Reform so brutally and to warn parents about the purity of those Reform
Jews whom their children date is reminiscent of the way we as a people have been
treated by our oppressors. The very suggestion of purity in terms of "status" evokes
the false conception that we are a people because of our genetic composition and not
our spiritual outlook. Indeed if that were the case, one could never convert to
Judaism. Ruth, the righteous proselyte and antecedent of King David would never have
been welcomed into the Household of Israel. _

We are Jewish because of what we believe and what we do. While the accident of
birth brings many intc Judaism, it is not compelling enough to keep them there. In the
final analysis, we are Jews simply because we choose to @e Jewish. _

We accept and admire the Orthodox for their convictions and practices even if
we do disagree witfi;eFtain fundamental issues. Why cannot they accept us for our
particular interpretation? If there is any obstacle to K'lal Yisrael, it certainly
is not coming from Reform.
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The Matrilineal Principle
in Historical Perspective

SHAYE].D.COHEN

ACCORDING 1O RARBBINIC LAW, FROM THE
second century of our era 1o the present. the oflspring of a gentle
mother and a Jewish Laher is a gentile, while the offspring of a Jewish
mother and a gentile Eaher is a Jew, Each of these two rulings has its own
history, but it is convenient o group them together under the general
heading the matriliveal frivciple. What is their origin? This is an immensely
ditficub question which is further complicated by its contemporary rele-
vance, The mawilineal principle is at the center of the perennial Israch
debate on the topic “Who is a Jew?” The reform movement has recently
decided 1o adopt a “non-lineal” principle, according to which a child of a
non-jewish mother would be' considered a Jew if raised as a Jew. In spite
ol the relevance of the wopic, this ¢ssay focuses on history. not halaka.
Whether or not the matrilineal principle should be retained 1 leave for
others to determine: my goal here is to determine the origins of the law
and to provide some historical background to the contemporary debate.

The Mishnah

Ihe central rabbinic text bearing on the matrilineal principle is
Mishnah Qiddusin 3:12 @ explanation of all the echnical terms in this
Mishoath would swell this briel essay hevond reasonable lengihy

(A} Wherever there is potential For o valid marriage aned the marriage
wountld not be sinful. the offspring lollows the moale. And what s this? This s
the danghier of o priest, Levite, or Israclite who was married o a priesi,
Lawvive, or Israeline,

() Wherever there is potental bor aovalid marriage but the marriage
wintld be sindul, the oflspring follows the parent of lower status, And whin
1 this® This s o widow with i high priest, a divoreee or a veleased woman'
Ui, see Deur, 255100 withe o vegular pricse, a siamzesed o a0 weting (see
Eara 2043-58, ere) with an Isvaeline, an bsraclive wommn with a mencer ov i
FadlEen .,

(00 Anel any wonan who does ot have the protentel Tor aovalid mar-
vrage with this oean but baes the potential bor aovalid marciage with other
wen the ol Tspring is doweomzer. Aol wlian s thas® Tlas s he who has inter-
cotgese withes of the velanons prodibied by the Tosah,

3 Anel any waormam wheo does st base the porential Tor a vahd -

b Phisessav sacapsiie versusi ob s lomg sl adlevaited paper selsduled socpspear o forehe
wonmmnng e ol tlee Bl the Sssom wtiom o Jowashe Siodies.

SEEAYE | A3 ES b pesincintle frafeons of feeeds bestory e faoek cnd Masveom Sk
ssin aitde frafesany if Posd-Fiddeend Foseedatoons ol \Westenan € Srailization.
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viage either with this man or with other men, the offspring is like her. Al

what is this? This is the ol Ispring of a skwve woman ora gentile woman,
The Mishnah assumes that some marriages ave valid and some invalid,
and that the status of offspring is determined by the potential of the par-
ents to contract a valid marviage with cach other. Paragraph A treas
unions which are perminted and potentally valid, B unions which are
prohibited but potentially valid, and C and D unions which have no
potential validity because they are prohibited, Legal paternity exists only
if there exists the potential for a valid marriage between the father and
mother. 1 the is legally incapable of contracting a valid marriage.
her offspring lacks a legal faher and follows its mother. Consequently,
the offspring ol a Jewish father and a gentile mother follows the father
(paragraph A, since legal paternity exisis) while the offspring of a Jewish
father and a slave or gentile mother follows the mother (paragraph D.
since legal paternity does notexist). The logic of paragraphs B and Cis
somewhat different.

Mishnah Qiddusin 3:12 thus addresses one half of the matrilineal
principle. In connection with a different issue Mishnah Yebamot 7iD
addresses the other half of the matrilineal principle and assumes that the
child of a Jewish mother and a gentile or slave father is a mamzer.” 11 is
unclear whether this ruling is to be connected with paragraph D of Mish-
nah Qiddusin 3:12 (since the father lacks the capacity 1o contract a legal
marriage, there is no paternity and the offspring follows the mother),
paragraph C (since the mother is capable of contracting a valid marriage
with other men but not with this man, the offspring is a mamzer), or with
some other principle entivelv. Inany case, the Mishnah penalizes both a
man and 2 woman lor straving Drom the fold. A Jewish man who MArTics
a gentile Fathers a gentile: a Jewish woman who is married 10 a gentile
bears a mamser.

Both Mishnah Qiddusin 3:12 and Mishnah Yebamor 7:5 are
anonymious, but their literary contexis suggest that each mishnah reflects
the thought of the Yavnean period (circa 80-120 CE). The fact that the
texts are anonymous implies that their editor. at least, regarded their rul-
ings as bevond dispute. In the case of Mishnah Qiddusin 3:12 he was cor-
reet; no rabbi ever disputed the fact that the offspring of a gentile mother
and a Jewish Enher follows the mother. In the case of Mishnah Yebamot
7:5 he was not correct. After a vigorous debate the Talmud reverses this
Mishnah, insisting that the olfspring ol a Jewish mather and a gentile
Eather is nota mamzer but a legitimate Jew. What motivated the Talmud 1o
adopt this position is nokeknown, but the Talmudic modification was

S A a1 a0 mde o Lenmale Jew (il Tenmmine Boro of thie oan s masyzeeef) wlien 15 the
o Uspariing ool i bonbiadiben i (o exarple. adulicry o inwcest) anil i herebore probibined
Cromnt mzirrvingg atistive boon Jews il e op shie doess e chilidnen are semserm Sitwe the
Evhish terms “ilegromane™ and Tlestand ™ derne froma complerels ilillerent legal svsieni
ey elos piot acecsie el rellen 1 1l g of the Huthariss
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accepted by subsequent coditiers of Jewish L and remains i force o
the present day. This dispute asicle, both the Mishnah and the Talmud
agree that the oflspring is Jewish. Rabbinic litermure preserves traces ol
non-matrilineal views, but the iraces ave few and insignificant.

Now we turn 1o the crucal guestions: what are the origins of the
matrilineal principler Is it a rabbinic mnovation of the first or second
century, or wis it already centuries old by the time it was codified in the
Mishnah? With few exceptions rabbinic Family Jaw is patrilineal. Status.
kinship, and succession are determined ihrough the father (“the family
of the father is considered Family, the Gumily of the mother is not consied-
ered family™), Why, then, did the rabbis adopt 2 matrilineal principle or
the determination of the status of the oltspring of mixed marriages:

It is nat Bildical

In biblical times the offspring of intermarriage was judged parili-
neally. Numerous Israelite heroes and kings married foreign women; for
example, Judah married a Canaanite. Joseph an Egyptian, Moses a Midi-
anite and an Ethiopian, David a Philistine, and Solomon women ol every
description. By her marriage with an Israclite man a foreign woman joi-
ned the clan, people. and religion of her husband. It never occurred 1o
anvone in pre-exilic times 1o argue that such marriages were null and
void. that the foreign women must “convert” to Judaism, ' or that the off-
spring of the marriage were not Isvaclite il the women did notconvert. In
some circumstances biblical law and society did pay atention to maternal
identity — the children ol concubines and female slaves sometimes rank
lower than the children of wives — but it never occurred 1o anyone o
impose any legal or social disabilities on the children of foreign women,

Similarly, if an lsraelite woman was married 10 a non-lsraclie
husband, she thereby joined his Gamily and his people and was lost wo the
people of Israel. The Bible pavsscam attention to such marriages, since it
pavs scant atiention to lsraelite women generally, but clearly implies tha
the offspring of Israelite women and foreign men were judged matrili-
neally only if the marriage was matrilocal, that is. only if the foreign hus-
band joined the wile's domicile or clan.” I the marriage was not
matrilocal, that is, if the Israclite woman joined the house of he foreign
hushand. 1 assume that the fellow nationals of both the hushand and the
wife would have considered the children 1o be of the same nationality as
their Bather”

L —

% Pabw oo Pl Bl Bapva 10090

b Comsersion o Juebaisom did ol verexise: sec Shave [0 Coler, "Caversion o Judaismin
Fistorical Perspreetive: From Bililical Lsraned por Pomt-Bhablical Juilaiem,”™ Coperialie fudaism
S (S 1RG5,
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The Tulmued. of course. is unaware ol these developments, and
attemprs o find a basis in scripture [or the rulings of the Mishnah, Deu-
teronomy 7:3-1 ("You shall not intermarry with them [the Canaannes):
do not give vour daughter 1o his son or ke his daughter for vour son.
For he will turn vour son away from me 1o worship other gods.”) serves as
the seriptural “hook”™ upon which to hang the marvilineal principle (“Your
son from an lsraclite [wonsm] is called ‘'vour son.,” but vour son from a
gentile woman is not called “vour son’ but her son”™). How the Talmud
derives the matrilineal principle from these verses is not entively clear,’
tor the simple reason that the matrilineal principle is not to be tound in
these verses, [is not biblical. .

Tt aveis v iu-‘mr!’m el f{t Ezr

After returming 1o Israel from Babvlonia in 458 BCE (7). Ezra
attempted to expel from the Jerusalem community approximately one
hundred and thirteen loreign wives with their children (Ezra 9-10). Many
scholars have argued that this episode proves that the matrilineal princ-
ple was introduced by Ezra. He attacked marriages between Israelite (i
this period we can begin to say “Jewish™) men and foreign women because
their consequences were serious: like their mothers, the offspring are not
Jewish. In contrast, he could ignore (at least temporarily) the marriages
between Jewish women and foreign men because their consequences
were relatively benign: like their mothers, the offspring are Jewish.

This view may be corvect, but it is not necessarily so; other explana-
tons are possible. Perhaps Ezra ignored the marriages between native
women and loreign men because, as 1 have just mentoned, such mar-
riages are generally ignored by biblical texts, Ezra’s junisdictuion extended
only 1o the members ol his people, and he could do nothing o a foreign
man who had married an Israclite woman. Even the atempied expulsion
of the children of the foreign wives does not necessarily presume a matri-
hneal principle. Pevhaps Ezva inroduced a i-lateral requirement lor citi-
zenship (Jewish identity requires two Jewish parents).

The likelihood that Ezra (o a contemporary) introduced the idea
that the olfspring of a Jewish Father and a gentile mother is o gemile is
further diminished by the Fact that this hall of the marrilineal principle is
never attested {‘\}lllulFL and is frequently contradicted implicithy, by the
uer hiterature ol the secomd temple period. It is unknown o “the
apocryvpha,” “the pseudepigrapha” the Qumran scrolls, Phile, Paul,
Jusephus, and the Acts of the Apostes. Some ol these works arve also
unbamiliar with the other hall of the nunrilineal prinaple. the idea thin
the olfspring of a Jewish mother and & gendle Gther is a Jew. Perhaps

7o See Roshn aned Tosiiteod ome Babwlosman D] Cidolsin G5 compuare Palestiniim
Varhowwnaed € M bedvusann 250 18 Gded aommed Y wbiman 2066 -fa
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later rabbis deduced the manrilingal principle trom Ezva’s actions, but that
Fera himsell introduced the principle is unlikely.

[ts mod a velie af freimiteoe fimes

Sixty vears ago Victor Aptowitzer suggested that the martrilineal
principle is a relic of primitive times when Israelite kinship was matrilin-
cal and Israelite society was matriarchal. The thesis was supported by the
discovery in both the Bible and the Talmud of numerous other such “rel-
ics” of primitve matriling and marviarchy.® :

This suggestion is not convincing because Aptowitzer conluses malri-
finy {determimation of kinship through females) with matrarchy (rule by
females). a social Form which never existed, Whether anciemt lsraelne
society was ever matrilineal, 1 leave for others 1o determine. bur the
alleged relics of that alleged society collected by Aptowitzer are. for the
most part, trivial or debatable. Furthermore, relics which are nowhere
attested in the Bible and post-Biblical Jewish lnerature but which surlace
miraculously in rabbinic texis a millenium or two after the period of their
origins — these are remarkable relics indeed. Perhaps a methodologically
sophisticated study of rabbinic Family law and kinship patterns will reveal
wraces of a matrilineal society, but in the absence of such a study, Aprowit-
zer's suggestion is unconvinding.

Rape and Intevmurriage

It has been suggested that many Jewish women were raped by
Roman soldiers during the wars of 66-70 and 132-133, and that the
rabbis. out of pity for their plight. declared the resulting offspring 1o be
Jewish, nor gemile. The quality of this suggestion belits the obscurity of
its origins, because, aceording 1o the Mishnah (see above), the oflspring
of a Jewish mother and a gentile Bather s a mamzer, and telling an unfor-
runate woman who has been raped that she is about 1o bear a mamzer is
only slightly more consolatory than telling her that she is about 1o bear a
gentile. In some respeats it is less consolatory: a gentile, at least. can con-
vert 1o | udansim, buta mamzer can nevel be legitimated,

Further. why declare the offspring of a Jewish father and a gentile
mother to be a gentile? 1 the point of this half of the matnilineal principle
was to discourage intermarriage by Jewish men, there seems 1o have been
little need for such legislation. Perhaps in first-century Rome and
Alexandria intermarriage between Jews and gentiles wis not uncommon,
but it certainly was uncommon in Girst century Judea and in vabbinic soci-
etv generally throughow the lollowing centuries. And if the primary
motivation was to restein intermarviage, the rabbis should have intro-

S Victor Aptowireer, “Sparen dis Matviec s an jiedisg e Schrifioo.” Hefav &
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duced a bi-lateral requirement for atizenship, just as Eera did (perhaps)
in Jerusalem (see above).

The Uncertainty of Paternity and the Intmacy of Maotlerlivid

Some have suggested that the principle is based on the old idea mater
certa, pater imeertus. The identity ol 4 mot her is alwavs knowable, but the
identity of a father is never knowable: if a woman is married, the law pre-
sumes that her husband is the father of her child, but this presumption
always lacks certainty. Perhaps the rabbis too believed that-paternity was
alwitys unknowable and felt that a child’s identity should be determined
in the first instance by its mother and not by its putative father. Hence the
matrilineal principle. This suggestion fails for two reasons, First, as |
vemarked above, the rabbis restricted the matrilineal principle lor cases
of intermarriage, but paternity is no more uncertain in those marriages
than it is in unions between Jews. Second. the rabbis did not always
require marriage between the father and the mother for the of fspring to
inherit the father or receive his status. 1f an unmarried woman is preg-
nant and declares that the father of her child is a priest. R. Gamaliel and
R. Eliezer say that she is 10 be believed: if a woman becomes pregnant as
the result of rape. the of fspring is presumed to have the same status as the
majority of the people where the rape occ urred (Mishnah Ketubot
1:6-10). In these cases paternity is very uncertain, but the rabbis did not
judge the of fspring matrilineally.

Instead of emphasizing the uncertainty of paternity, some have sug-
gested that the matrilineal principle is the result of the natural closeness
hetween mother and child. The offspring of a gentile mother and a Jew-
ish father is a gentile because the intimate connection between a mother
anel her child makes it certain that she will influence him andd instruct him
in the ways of the gentiles. This suggestion 100 is unconvincing, The
ancients, both Jewish and gentile, recognized the intimacy of
motherhood. but they did not draw any legal mferences from this int-
macy. Indeed, it was not until the nineteenth century that the legal sys-
tems of Europe began 1o recogmize the legal rights of @ mother 1o her chil-
dren. According 1o rabbinic law a child must honor both his mother and
his (ather, but only the father is legally responsible for raising the chil-
dren. A mother's obligation to tend 1o her childven is reckoned as one of
her obligations 1o her husband, smce it is he who is responsible for their
care.

Tu'\rrprul!'.luwﬂ sinduifoms

Although 1 have failed 10 discover @ definitive solution o our
question, | offer two suggest jons which are more plausible than those so
far considered. These two suggestions share two assumptions. First. the
matrilineal principle sa legal innovation of the first or second century ol




THE MATRILINEALPRINCIPLE : ]

our erd. i.e., that the origins of the principle are to be sought in the period
roughly contemporary with its earliest atiestation. Second, the principle
was introduced not in response to societal need but as a consequence of
the influx of new ideas into rabbinic Judasm.

Roman Loz

According to Roman law. a child is the legal heir, and is in the
custody, of his father only if his father and mother were joined in a legal
marriage (justum matyimonium). The capacity 1o contract 4 legal marriage
was called conubium (also spelled connubium), and was possessed almost
exclusively by Roman citizens, Marnage between a person with conubiiim
and a person without conubium was valic, but it was not a justum malrimo-
i and without a justum matrimonium, the status of the child follows
that of its mother. Consequently, if a Roman citizen marries a non-citizen
woman. the children are non-citizens. 1f a Roman citizen has intercourse
with a slave woman, the children are slaves. According 1o the legal theory,
i 4 Roman matron marries a non=citizen, the children are citizens, except
that the Lex Minicia, a law probably enacted during the first century BCE,
declared that the children of such unions follow the parent with the lower
status. that is, the children follow the father. Similarly, the children of a
Roman matron by a slave ought to be, according to the theory, free citi-
sens like their mother, except that a law, enacted under Claudius,
declared that they are slaves.”

"The conceptual similarity between the Roman and the rabbinic sys-
tems is striking. Marriages between citizens produce children whose sta-
s is determined patrilineally. Marriages between citizens and non-
citizens producegl children whose status. in theory at least, is determined
matrilineally: but both legal systems tried 1o equalize the consequences
{or male and female citizens who stray from the fold. A Roman matron
impregnated by a non-citizen or a skave bears a non-citizen or slave, not a
citizen; a Jewish woman impregnated by a gentile or a slave bears
mamzer, a citizen of impaired status.

Although it is generally very difficult o prove the influence ol one
legal system upon another, here the evidence is rather strong. The
Roman law. whose principles are clearly attested in republican tmes,
antedates the earliest atestation of the rabbinic law. This suggestion
accounts for the phraseology of the M ishnah as well as its dominant ideas.
It takes seriously the Mishnah's explanation of itsell, since the Mishnah’s
notion of “potential 1 contract valid marriage” seems to reflect the
Roman notion of conubinm. 1L alsois economical. since it accounts at once
for both halves of the matrilineal prinaple. Perhaps, then, the matrilineal
principle entered ral sbinic Judaism from Roman law, ™

W, Fur s resdabile inprocuctnom woile Ramin begislation see Johin g svusiak, Larie s Life of Ko
i Tlncae Cormed L 14, w1 The Law of St esp. -4 |
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tion."* The offspring of intermarriage was a concepiual problem which
required a solution.

Cooanclusions

The tansition from biblical patriling to mishnaic matniiiny cannaot be
dated before the period of the Mishnah isell, In all likelihood the transi-
ton was occasioned by the influx of Roman ideas and by the growth ol
the rabbinic interest in mixtures of all sorts. The transition was also facili-
tated by the emergence in the first century BCE and the first century CE
of the idea that a gentile woman “converted” 1o Judaism not through mar-
riage with a Jewish husband (as was the practice in biblical times) but
through a separate ritual (immersion in water), The matrilineal principle
presumes that the Jewishness of a woman born a gentile can be deter-
mined without reference o her Jewish husband. 1F she convens o
Judaism, her children are Jewish: if she does not, they are gentiles. There
is no evidence that the matrilineal principle was mtroduced in response 1o
any particular social need.

Does this reconstruction have implications lor contemporary prac-
tice® Does it strengthen the hand of those who wish to reject or reform the
matrilineal principle of contemporary Halaka? Tam notspeaking to those
fundamentalists who believe that all of rabbinic law was revealed to Moses
at Mount Sinai. because they, in principle, oppose both historical scholar-
ship and halakic reforms. I am speaking to those who accept, as 1 do. a
modern, historical approach to Jewish tradition. Does my analysis have
Halakic implications?

The answer is no. Jewish law, like other legal systems, is based on
precedent, and what the historian can contribute to Halaka is the collec-
tion of precedems and the analvsis of legal history. But history and
Halaka are autonomous disciplines. each with its own methods,
assumptions, and goals. and the historian cannot tell the jurist which pre-
cedent o follow or which decision 1o adopt, The modern jurist will, of
course, consider the data provided by the historian, the sociologist, the
economist, the politician, etc., but itis the jurist who makes the decision,
and he makes his decsion in accordance with his own legal philosophy. In
its interpretation of the Constitution the Supreme Court considers. but is
not bound by, the onginal meaning of the document in its 18th century
context. The jurist secks 1o determine the law, the historian secks 1o
determine the truth. The two need not coincide.

(BR lﬂ.r,h R T L 1T o Ifmf,.-.ur_u_- the Evadenee i il Misderieh il:lrh.l.!.‘._“'! Lipsversiy of Cliie AL
1R D), page. 252740,




Ortinodox
io CCAR to re

by Rabhhi Emanuel Feldman

The PR relcase from the Reform
movement, which appeared in the
Jan. 13 Southern leraclite attempts

to justify its radical break from-

the laws of matrilineal descent by
wrapping it in a mantle of biblical
scholarship.

An unsuspecting reader could
Jwell assumme that, after 3,500 years
of Jewash law, in which the mother
atone determines the child's
religion, Reform has suddenly
discovered that this has all been a
mistake, and that the [ather is also
the determiner. A new reading of
Jewish law is now presented —one
which apparently eluded such
figures as Akiba, Hillel,
Maimonides, Nachmanides,
Rashi, the Vilna Gaon, the Baal
Shem Tov; and escaped the minds
of such pre-eminent contemporary
authorities in Jewish law as Raw
“oshe Feirstzin and Rav Joseph
B. Soloveitchik.

Mot only are we now informed
that these greal scholars did not
know clementary Bible transla-

ticn, that they overlooked obvious

zmiall rabhunic source material; we
also are told that the Talmudic
sages themselves, in underscoring
the matrilineal principle, “do not
follow biblical practice or
observance.” Who does follow
biblical practice and observance?
Only the Reform movement,
which claims that, in this break
with classical Jewish practice, they
are on “legitimate grounds.™

Sadly, the article betrays an
unfamiliarity with Jewish lcgal
procedures a111i prm-r::p[-:s. Fnr::l:!;,.'r

Banai®ol oo

E s
which occurred p:mr 1o Sinai is
, not a basis for Jewish law. Proof-
texis from the narratives ol pre-
Sinuitic  personalitics  have no
bearing whatsoever on halachah.

Secondly, once a legal ruling is -

established in Judaism, any
deviant Era.mcc has no I.rgll:mmm
grounds at aJI-—mn “if, by surnc
lun.uml.': reasmmg T mlg[‘ll
some whl-:d prbS:nle: hnhla:q[
basis. An’ |'!IEI.‘II:IILH.E cll:mzn who
follows the minority vicw in a 5-4
Supreme Court decision may
claim “legitimate grounds™—afiter
all, four begal scholars ayree with
him— but he is nevertheless in
violation of the law of the land,

Reform evidently has its own
reasons for breaking once again
with Jewish law, By admitting as
Jews those whose mothers are not
Jewish, Reform leadership, in one
fell swoop, increases its ranks, so
dangerously depleted by its_self-
tpgim:grcd___as;imila!iun:qr_ and
imermarriage, processes.

But it was to be expected: the
same philosophy which in the past
declared that Berlin _was
Jerusalem, which gave up all hope
of ever ‘returning fo”a’ Jewish
homeland, and which deleted all
references to Tion from  its
prayr.;hnuj:—lhzi this same
mizvdset now turns s Pack onicd
again on Jewish law should come
as o surprisc.

What is moest surprising,
however, is the fact that the
Reform movement now ks o
justify iis break with hajachah by
citing the swery same classic
halachic sources which they have
historically disregarded, which

“matrlineal &

randi appeals
cm’ags@é@r

which they discarded long ago as
being irrelevant. Now halachah is
apotheosized --

m:ln::hﬂ: himor: if Jewish law had -
insisted that the religion of the
child is determined by the father

o and not the mother, one can enly

imagine the hue and cry of the
Reform movement for equality of
the sexes, and their push for
recognition of the moether and for
malnlineal descent...Ironic, is it
not,- that “in the area where
halachah gives predominance to
the woman, Reform keaps in and

from her.

The press is not the place to
argue Jewish law, bul in fairness to
your readers, they should know
that Jewish law is crystal clear on
matrilineal descent. The Mishnah
in Kiddushin 3:12 clearly states the
fact that the child fellows—the
religion.of the mather; the Talmud
in Kiddushin 68b__cites
Deuteronomy 7.3 as support for
this law: Yebamot 45b similarly
underscores the matrilincal law, as
does Gittin 23b. And Maimonides
in his monumenial Law Code,
Psurei Baak, 159, establishes the
iea clearly a5 a basic
principle of Jewish law.,

If, as the article’s author would
have us believe, the mainlineal
descent began only i the limes of
Ezra, how is it that the Talmud in
Baba Kamuna 82a, when il lists the
10 major enactments of Ezra, fails
to meation the matrilineal matter
whatioever. Surely such a major

resurrecied ir:I:

order 1o justily their actiong, They ;-
; shﬂuld have heeded Isainh 12

An’ ‘all this there is one bit of:; - |

tries to take M{]Egalﬁgﬁl;ﬁﬁj;_{

PEE
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. o _adf o
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Most tragic of all l'ilh': f'lctl.huu 4
henceforth, Conservative and
Orthodox Jews must be very wary
when their youngsters date
Reform  Jewish youngsters —for
perhaps the Reform youngster's ﬁ"-
modher is not a Jewess, and by -
Jewish law, neither s the child.
Children brought up believing that
they are full-fledged menmbers of -

the Jewish people will discover as
they approach marriage that the
bulk of the Jewish peaple does not
recognize their Jewish status—
with implications of tragedy and
destructiveness which are beyond
belicf. In the past 2,000
¥ears, no single act of any Jewish
movement has had more potential
for creating greater divisiveness
among Jews. This is a d-:'-'aslalmg
act of disunity which is being
perpetrated by the Reform
movement, a step which even the
early radical reformers never took.
‘We can only pray that Reform
will reconsider this hasty action,
and will rejoin the two-thirds of the
Jewish people who look on in
horror as it moves to detach itselfl
fram Am Yisroel 1appeal to all of
our brothers and sisters in the
Reform movement to urge that
this iiladwised, tragic slep e
rescinded in order 10 prevest
irreparable harm, G-d forbid, t
..E'.iu'.l'.f Yisroel.
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~RABBIS-FROM THREE BRANCHES OF JUDAISM DEBATE

i

PATRILINEAL ISSUE AT AJOONGRESS SYMPOSIUM

——— ==

NEW YORK — Reform Jewry's decision last spring to give paternal descent
equal weight with maternal lineage in determining Jewish identity was defended here
by a leading Reform leader. :

Rabbi Alexander Schindler, president of the Union of American Hebrew
Congregations, told an American Jewish Congress symposium (Jan. 11) that the
patrilineal decision attempts "to contain" the decline in Jewish numerical strength
caused by the high rate of intermarriage "and, if possible, to convert that loss
into a gain.”

However, the patrilineal descent policy set forth last March in a resolution
passed by the Central Conference of American Rabbis -- a Reform organization —-
was sharply criticized by another speaker at the symposium, Rabbi Irving Greenberg,
a well-known Orthodox rabbi who is president of the Mational Jewish Resource
Center. He said the Reform movement's decision to reverse tradition by giving
patrilineal and matrilineal descent egual weight was a "triumph for ethics,
feminism, sociology and Americanism" but a "defeat for Halacha and the totality of
the Jewish people."

Rabbi Greenberg called the patrilineal decision "a corruption, mot a reform."

He said it was "a move to dismiss the significance of biology" in detemmining
Jewishness and to make Jewishness "totally volitional." He termed it a "betrayal
of ultimate Jewish values" and "enormously costly."

Rabbi Greenberg noted that a study of mixed marriage families by Brooklyn
College sociologist Egon Mayer suggested that when a parental act of conversion to
Judaism takes place, there is a 45 percent likelihood that a mixed marriage child
will also intermarry -- a percentage about equal to that for children in families
where both parents are Jewish by birth., But when the non-Jewish spouse in a mixed
marriage does not convert, the likelihood that the children of such a union will
intermarry jumps to 92 percent, Rabbi Greenberg said.

{more)



He charged that a patrilineal descent rule reduces the incentive for
conversion among non-Jewish mothers by automatically granting Jewish status to
their children through the Jewish spouse.

A third participant in the symposium was Rabbi Wolfe Kelman, executive vice-

president of the Rabbinical Assembly, a Conservative body. He acknowledged his
personal support for the extension of Jewish identity on a patrilineal basis but
noted that his organization had defeated past efforts to introduce such a
resolution. The reason, he noted, was Judaism's traditional "deep-seated
repugnance to intermarriage" and the ensuing fear that intermarriages would be
encouraged by a patrilineal rule.

The symposium, which was held at AJCongress' national headquarters, took place
before an invited audience of some 50 rabbis, biblical scholars and Jewish leaders
representing the various branches of Judaism.

In his presentation, Rabbi Schindler said that the matrilineal principle has
not existed throughout Jewish history. "Quite the contrary, there was a time in
Jewish life when the patrilineal principle was dominant, when children were

considered Jewish primarily because their fathers were Jewish even though their

mothers were not," he pointed out.

He said that while Jewishness automatically has been conferred through
genealogy, under Reform Judaism's new guideline "genealogy is not enough." It
specifies that Jewishness cannot only be presumed but "must be expressed in some
concrete way through an involvement in Jewish life and the willingness to share the

fate of the Jewish people.”

Rabbi Schindler said that the patrilineal descent ruling does not alter
Reform Judaism's opposition to intermarriage, but merely recognizes the reality of
such unions. "Just because we oppose intermarriage does not import that we
therefore have to reject those who intermarry,” he said. Such a view sees Judaism
as being "inclusive" rather than "exclusive,” he added. "We will remowve the 'not
wanted' signs fram our synagogues."

Rabbi Schindler also argued that the patrilineal resolution does not attempt
to rule out the significance of biology in determining Jewishness but attempts to
include the biology of the father as well. "why should the biology of the mother
be more important than the biology of the father?" he asked.

Rabbi Greenberg predicted that the patrilineal resclution would increase
divisive tensions between the Orthodox and Reform branches. One solution, he said,
is a "dialogue" between the varicus segments of Judaism to attempt to seek
agreement on a canmon policy to govern conversions.

Rabbi Kelman said, "There is no reason or prospect to think that Conservative
Judaism will change its view in favor of a patrilineal descent policy in the
foreseeable future."

Chairman of the symposium was Rabbi William Berkowitz, chairman of AJCongress'
Commission on Law and Social Action. The meeting was opened by AJCongress
executive director Henry Siegman.
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Rabbi Schindler's sermon

Although it is treacherous to compose editorials
based on news reports of 5 without havin
the full text available, yet from what we can rea
about the sermon of Rabbi Alexander Schindler at
the Friday night, services of the the Central
Conference of American Rabbis in Cincinnat, he
was issuing a warning over the seeming return of
Reform to the center in American Judaism. That
means, if we interpret Rabbi Schindler correctly,
that he sees and issues a caution against, as would
any acute observer of American Judaism, Reform
beginning to institutionalize a return to greater
observance of ritual. The pendulum has swung
from the perimeter towards the center. One
evidence of it at the centennial convention of the
CCAR was the speech by the retiring president,
Eugene Lipman, who !\;aolilgenl to be opposed to
patrilineal descent and d repeal it did he have
such power, although as president he was
obligated to su it.

It was only a years ago that Rabbi Schindler
in a major address to his own Union of American
Hebrew Congregations called for a return to
assumption by Reform of basics of Judaism. That
ery came from his heart, but it did not lead to any
abrupt action on the part of his constituents,
although it most y did add weight to the
continuing accommodation to more ritual as
attendance today.at any Reform service almost
anywhere in America will testify. In fact, Hebrew
now occupies as much a role in the-Reform service
as its absence a few-years ago Tevealed exactly the -
opposite. When Hebrew. was almost non-existent.
in the Reform service, Reform had a need, which
was to validate its position of modernizing
Judalsm. That need not only no longer exists, but
the extremes to which Reform went — there were
a few large.temples which dropped Saturday
services in favor of i.rum”m services — have long
been recognized as inimical to Jewish continuity.

In Indianapolis, which is hArdlé atypical, any
member of the city's onservative-
Reconstructionist congregation can feel much
at home at services at the Indianapolis Hebrew
Congregation, which is Reform and which has,.
with y minimal criticism, introduced Hebrew
throughout the service.

There are valid concerns about the future of
Judaism in America, but there is hardly any
problem with a return to observance. At one time,
it was practically a crusade among the
intelligentsia to divest Judaism of "superstitions"
and outmoded beliefs. Today there is no place in
American Jewish life where such a view has any
currency and in fact it probably never occurs to
present-day Reform Jews to challenge the
reinstitution, if not the actual institutionalizing, of
ritual.

Does that make Reform now Orthodox?

Of course not.

In fact, the Orthodox have not as yet recognized
what is taking place in Reform and still harbor the
bitterness against Reform as if we were still in the
1930s when God was being ridiculed everywhere
and not only in Jewish circles.

But that is aside from the point.

There is a trend in Reform, and it is undeniable.
It also is a sign of strength, not weakness.

We would be happy to consider publishing the
full text of Rabbi Schindler's sermon, for it well
could be that the reports of it do 2 disservice to
both him and to the wing of Judaism he so ably
represents. -
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Open letter to David, my Orthodox friend

By Rabbl Harry Manhaott

s a close friend of my collcaguae,
Rabbi Dawvid Eliezrie, 1 maost
respond to his commentary tithed
We Are One People, but They Are Dav-
HimgUs."
Dear David:
Tb:mhaml’mbnﬂuh:Rtfm

W[ (e ,,,% i koo oty
]
:
i
i
?

“Reform Movement [will mot] repadiate
its decision.™

In this case the decision to which you
refer is the so-calied Painlineal Descent
rudimg. But it does not matter abowt
which of the long Est of differences
between us that you are writing abowt
today. In the end, Onbodox Judaism will
only accept Reform Judaism when it
becomes Orthodox Jodaism (or when
Reform Jews are willing to donate to
Orthodox programs, ie. 'Chabad drog
nehabilitation).

Om the other hand, Reform Judaism is
always on the defensive, because as liber-
ah.w:hﬂ:bummﬂmmmpl-ulh:r
interpretations of Judaism as equally
valid expressions of owr faith. Samply
stated, mo Orthodox group can ever
accept as walid any other interpretation,
wivereas any liberal group must accept
the validity of other interpretations.

1 intemtiomally refer to Orthodox amd
Reform Judaism as imerpretations of oar
heritage. It may be wery hard for the
Ortbodox to understand this, but their
tradition is s much an interpretation as

l

is our Reform tradition.

As a case in point, David, :.ruun:hal-
lenged Rabbi Schindler’s use of Joseph’s
marmiage 1o Asenath as an example of
patrilimeal desoemt in the Torah. Paren-
theticaly you note that Asenath was Dan-
ah’s danghter and Jewish.™ Your imfor-
mation abour Asemath comes from the
Pirke de Rebbe Eliezer (Chapters 3T and
38) and certainly mot from the Torah as
God given, even if it was given in a series
of inspiratioss instead of a single revela-
tion, see the midrash as poetic inter-

In other words, the disagreement
betwerm Orthodox and non-Orhodox
rabbis is mot ower “Who & a Jew,” or
winich interpretasion is cormect. Rather,
the disagreement is over the source of the
interpretation of Torah.

No one can live by the agncultwral
social laws of 3,000 or 4,000 years ago. |
do not “seethe the kid in its mother’s
milk,™ because I don't hawve goats or kids.
Instead, 1 keep kosher, which is the rab-
bénic interpretation of the meaning of the
threefold repetition of this Torah

profibitioa.

Dawid, if wou want to accept the belsef
in the revelation of the Oral Law on M.
Sinai, [ think that it is fine for yow. Bus |
hope that you will think that it is equally
fime for me 1o believe that the Oral Law
was written by rabbas as inspired by God
in various ages, with new and necessary
changes im each age.

Dwon’t agree with me, bt allow me the
right to my beliefs.

‘While “Ezra refused to bend to the
winds of his time,™ sciholars of the Bible
believe that the book of Rath was canon-
ized as a coanterbalamce to Erra's
demand to divorce nom-Jewish wiwes.
The Bible does not kmow of Ruth's
immersion in the mikvah to conwert to
Judassm according to rbe Halacha, befors
she gawe birth tothe ancestors of the mes-
of inductive reasoming in the Zohar Cha-
dash Rurh, [80-182

Dawid, your knowledpe of the “deter-
mination of Jewish identity™ is, as you
wrote, “karned directly from,™ but by

Continuad on Opénion D

Continued from Oypirian A

way of an explamation, e, an interpreio-
giar, of “a verse in the Torah,” as the
“Talmod, in the Tractave Kiddushin,

. explains this in great detail.”
Iu:uadnfa:tad:m,gﬁ:l!ﬂnmhluﬂ-
ment with unfounded charges that
Reform rabbis perform intermarmiages
dese to pressure from their boards wof
director, David, please join the Board of
Rabbis, sit down and listen to your noo-
mumaﬂmw
luamuith:pmpa:ﬁadwadﬁmwspl]t

Instead of atacking Rabbi Schindler’s
corsiderable and well-respected scholar- |
ihlpiﬂ.’smmemg:th:ruu::gmnas“
nmﬂm“mpﬂmchﬂdma
many approaches to Judaism as they will
nesd to that they will find one that keeps |,
them in the Jewish fold.

Onoe, David, when you came 10 my
bome, Wmsawmhma—bnﬂadasI
returned trom pamnumg 2 neighbor's
hoase. Your son said: “Abba, I thought
you said be is a rabbi.™ You answered:
*Htls,huthemamj:hafnrachffmt
commumity of Jews.™

I shall cherish that memory as a great
sign of love that shall always bind us

-, even if we don't always agree., |

In lhc:nd David, if your dan;lll:cr
falhmh?cmthmj'sua,mwhntlh:y
willl find a rabbi who refuses to accept the
division of the Jewish people, and they
will get married. | hope that they will feel
comfortable to come 1o either of us as
rabbis, and more impontantly, that we
wiﬂw:patﬁ:ia'mpa:tiwﬁuimswuh
love and pride.

. Fondest regards to Stella and the
“children.

Harry A. Manhoft
O Herry A. Manhoffis rabbi af Corgre-
gation Beth David in San Luis Obispo.
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April 10, 1984

Mrs. Agnes Maclntyre |
JBB East Buckeye Street
Deming, N.M. B8030

Dear Mrs. Maclintyre:

Rabbi Welss of El Paso has forwarded to me your letter of April 2.

It was good of you to write and share your thoughts and your back-
ground with me. | was deeply touched by your words.

You may be interested In reading my statement on Pg*i!llng$l Descent
and | enclose herewith a copy of remarks | madé&Tn 2. You s

also know that In March of 1983 the Central Conference of American
Rabbis (the membership body of American Reform rabbis) voted on the
matter of Patrilineal Descent affirmatively. What has been accepted
informally in the past has now been formalized by our community. Thus,

my personal views are no longer merely that, they have been accepted
by American Reform Judalsm.

With repeated thanks to you for writing and with every good wish

P
am

Sincerely,

Alexander M. Schindler

Encl.
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Smanuel Congregation

5959 Sheridan Road

at Thorndale Avenue

Chilcago 60660

HERMAN E. SCHAALMAN (312) 561-5173
Rabbl April 13, 1984
MEMORANDUM
TO: MEMBERS, PATRILINEAL COMMITTEE
FROM: RABBI HERMAN E. SCHAALMAN

Just for your information, the enclosed Resolution will
be proposed to the Resolutions Committee for submission
to the Conference at its forthcoming Grossinger Conven-
tion.

If you have any comments, please let me have them.

A joyous Pesach to you.

HES:sgk
Encl.



April 19, 1984

Rabbi Herman E. Schaalman

Emanuel Congregation

5959 Sheridan Road

Chicago, Illinois 60660

Dear Herman:

Two comments regarding the resolution which you circulated:

1) Who authored this resolution? Who is submitting it? How did
it get to you?

2) Our Committee, led by its chairman ought to oppose this resolution,
both on the Resolutions Committee and on the floor, for the following
reasons:

a) It is premature; the fuller impact of our decision on the
“Jewish world can scarcely yet be determined.

b) It is redundant. Our present Committee was constituted to
do precisely what this resolution calls for.

¢) Equally redundant is the granting of the right of each colleague
to interpret this report as his conscience dictates. That is a
given in our Conference.
Hope you had a pleasant Pesach.

Affectionately,

Alexander M, Schindler

cc: Members, Patrilineal Committee
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PATRILINEAL DESCENT

WHEREAS the 1983 Report of the Committee on Patrilineal
Descent on the Status of Children of Mixed Marriages has
been the cause of much controversy in the Jewish world
and because it has been the occasion of the disruption
of intra-communal relations in many places; and

WHEREAS the adoption of this Report has been subject to
much misinterpretation and confusion due to inaccurate or
misleading press coverage and perhaps to disputes as to
the meaning and significance of the Report within the
Conference
BE Il RESOLVED
THAT the Central Conference of American Rabbis requests
of the Fresident of the Conference
1. A report on the effect of the adoptibn of this Report
on relations between the Reform movement and the rest of
the organized Jewish world;
2. A report on the impact of this Report on Reform Jewry: and
3. A reconstitution of a committee to study
4. the impact of the Report
b. the possibility of modifications, clarifications, -
or rescission of the Report.

AND BE IT RESOLVED

THAT The Central Conference of American Rabbis affirms the
right of each colleague to interpret this Report and to make
rabbinic decisions in matters of personal status according

to the knowledge, understanding and conscience of the individual
rabbi.



PATRILIMEAL & MATRILIMNEAL DESCENT
‘?ﬂ—

QUESTION: What are the origins of matrilineal descent in the
Jewish tradition; what halakhic justification is there for'
the recent Central Conference of Arerican Rabbi®s resolution
on matrilineal and patrilineal descent which also adds various

requirements for the.establishment of Jewish status?

-

ANSWER: We shall deal first with the question of matrilineal

‘and patrilineal descent. Subsequently we shall turm to the

required positive "acts of identification,"
It is clear that for the last two thousands years the
Jewish identity of a qhild has been determined by matrilineal
descent. In other words, the child of a Jewish mother was
Jewish irrespective of the father (Deut 1.3, M

¥, Kid 3.12;
Rid 70a, 75b; Yeb 16b, 23a, 4ba; 45b; A. Z. 59a; J. Yeb 5.15
(6e); 7.5 (ﬂb; J. Kid 3.12 (64d); Yad Issurei Biah 15.3f;
etc.). The Talmudie discussion and that of the later codes
indicated the reasoning behind this rule.

The rabbinic decision that the child follow the
religinn of the mother solved the problem for offsprings from
illicit intercourse of unions which were not recognized, or
in which pateranity could not be established, or in which the
father disappeared. This practice may have originated in the

period of Ezra (Ezra 10 3: Neh 13.23ff) and may parallel that

of Pericles of Athens who sought to limit citizenship to



a Jew and willingly changed his religion” (Law of Return
Amendnent #2, f4a, March, 1970). This meant that a dual
definition (descendents from Jewish mothers or fathers) has
remained operative for immigration inteo the State of Israel.

The decision of an Israeli Court is a secular
decision, It is, of course, not determinative for us as
American Reform Jews; but we should note that their line of
reasoning is somewhat similar to ours, Ve also see
flexibility to meet new problems expressed in these
decisions.

For the reasons cited in the introduction to the
Resolution, those stated above ard others, we have equated
matrilineal and psatrilienal descent in the determination of
Jewish identity of a child of a mixed marriage.

New let us turnm to the section of the resolution wich
deals with "positive acts of identification." There are both
traditiconal and modern reasons for requiring such acts and
not relying on birth alone as follows:

l. We do not wview birth as a determining factor in the
religiocus identification of children of a mixed marriage.

2. We distinguish between descent and identification.

3. The mobility of the American Jews has diminished the

influence the extended family upon such a child. This means
that a significant informal bond with Judaism which played a

role in the past does ,not exist for our generation,

e




We should contrast the rabbinic position to the earlier

Biblical and post-Biblical peried. It is clear that

patrilineal descent was the primary way of determining the
status of chldren in this period, The Biblical traditions
and their early rabbinic commentaries take it for granted
that the paternal line was decisive in the tracing of
descent, tribal ide;tity, or priestly status, A glance at
the Biblical genealogies makes this clear. In inter-tribal

marriage paternal descent was likewise decisive (Ma, 1.2

1°mishpehotar 17veit avotam); the line of the father was

recognized while the line of the mother was not (mishpahat av

keruyah nishpahah, mishpahat en enah keruvah mishpahah B. B.

109b, Yeb. 54b; Yad, Mahalot 1:6; etc.).

We should also recognize that later rabbinic tradition
did not shift to the matrilineal line when conditions did not
demand it. Therefore, the rabbinic tradifinn remained
patrilineal in the descent of the priesthood; it was and
remains the male kohen who determines the status of his
children. The child is a kohen even if the father married a
Levite or an Israelite. Thus lineage was and continues to be
determined by the male alone whenever the marriage is

otherwise proper (M. Kid 3:12 ; Kid 29a; Shulhan Arukh Yoreh

Deah 245.1).
I1f a marriage is valid but originally forbidden,
(marriage with somcone improperly divorced, etc.), then

the tainted parent, whether mother or father, determines
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lineage (Kid 66b; Shulhan Arukh, Even Haezer 4.18). The same

rule applies to children born out of wedlock if both parents
are known,

Matrilineal descent, although generally accepted for
the union of a Jew and a non-Jew, has rested on an uncertain
basis. Some have deduced it from Deut, 7.4, others from Ezra
9 and 10, Still ¢th;:s feel that the dnminant‘influen:e of
the mother during the formative }ears accounted for this
principle. A few modern scholars felt that the rabbinic
"statement fcllqwed the Roman Paulus (Digest 2.4f), who stated
that the maternity was always known while paternity was
doubtful; this, however, could be extended to the offspring
of eany parents. Shaye Cohen has also suggested that the
rabbis may have abhored this type of mixture of people as
they felt negatively toward mixtures of animals and
materials. A full discussiun of this and cher material may
be found in Aptowtizer”s "Spuren des HatQiarchats im

jldischen Schrifttunm", Hebrew Union College Annual, vels, &4 &

5 and Shaye J. D. Cohen”“s "The Origin of the Matrilineal
Principle in Rabbinic Law", Judaism, Winter 1984,

We should note that the Karaites considered the
offespring of a Jewish father and a Gentile mother to be a
Jew., It is, however, not clear from the sources available to

me whether the conversion of the mother to Judaism may not
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have been implied (B. Revel, "The Karaite Halkaha", Jewish

Quarterly Review III, pp. 375f.) The matter continues to be

debated.

These discussion show us that our tradition responded
to particular needs. It changed the laws of descent to meet
the problems of a specific age and if those problens
persisted, then the changes remained in effect.

The previous cited material has dealt with situations
entirely different from those which have arisen in the last
century and a half. Unions between Jews and non-Jews during
earlier times remained rare. Furthermore, the cultural and
sociological relationship with the people among whom we lived
did not approach the freedom and equality which most Jews in
the Western World now enjoy.

We in the 20th century have been faced with an
increasing number of mixed marriages, with changes in the
structure of the family, and with the development of a new
relationship between men and women. This has been
reflected in the carefully worded statement by the Committee

on Patrilineal Descent (Jacob, American Reform Responsa,

Appendizx).

We may elaborate further with the following statements
which reflect the previously cited historical background, the
introduction to the resolution as well as other concerns. We

shall turn first to the question of descent and then to the

requirement of "acts of identification.”



1. In the Biblical period, till the time of Ezra or
heénnd, patrilineal descent determined the status of a child,
60 the children of the kings of Israel married to non-Jewish
wives were unquestionably Jewish. This was equally true of
other figures. Furthermore, our tradition has generally
determined lineage (yihus) through the father, i.e., in all
valid but originally forbiddenm marriages. This was also true

for prieatly, Levitiéal and Israelite lineage which was and

remains traced through the paternal line (Mu. 1.2, 18; Yad

Hil. Issure: Biah 19.15; Shulhan Arukh, Even Haezer 8.1)., IFf

a marriage was valid, but originally forbidden, then the
tainted parent (mother or father) determined status (Kid 66b;
B g;; Even Haezer 4.18). The same rule applied to children
born out of wedlock if both parents were known,

Yihus was considered significant, especially ia the
Biblical period and long genealogical lines were recorded; an
effort was made in the time of Ezra and, ;ubSEquently, to
guarantee pure lines of descent and precise records were
maintained (Ezra 2:59ff; genealogies of I, 11 Chronicles).

An echo of that pratice of recording genealogies rEmainE; in
the Mishnah and Talmud despite the difficulties caused by the
wars of the first and second century which led to the
destruction of many records (M. Kid 4.1; Kid 28a; 70a ff).

In the Biblical Period, and in some instances later, lineage,

vas determined by the father.



2. Mishnaic and Talmudic authorities changed the
Biblical laws of descent, as shown earlier in this responsun,
as well as many others when social or religious conditions
warranted it. Family law was changed in many other ways as
demonstrated by the laws of marriage. For example, the
Talmudic authorities validated the marriage of Eoaz to Ruth,
the Moabites, despit; the strict ruling against such
marriages (Deut 23.4); they indicated that the Biblical rule
applied.nnly to males, not to females (Yeb 76b ff).

Earlier, the Mishnah (Yadayim 4.4) claimed that the various
ethnic groups had been so intermingled by the invacsion of
Sennacherib that none of the prohibitions against marriage
with neighboring people remained wvalid. In this instance and
others similar to them, we are dealing with clear Biblical
injunctions which have been revised by the rabbinic
tradition. We have followed these exampleﬁ in cu; own
revision.

3. The Reforn movement has espoused the equality of men
and women, virtually since its inception (J. R. Marcus,

Israel Jacobson, p. 146; W. G. Plaut, The Rise of Reform

Judaism, pp. 252ff). As equality has been applied to every

facet of Reform Jewish life, it should be applied in this

inatance,.

4., We, and virtually all Jews, recognize a civil

marriage between a Jew and a Gentile as a marriage although



not giddushin, and have done so since the French Sanhedrin of

1807 (Tama, Transactions of the Parisian Sanhedrin = Tr. F.

Kerwan, p. 155f; Plaut Op. Cit., p 219). We are morally
obliged to make provisions for the offsprings of such a unien
vhen either the father or mother seek to have their children
recognized and educated as a Jew.

5. We agree with the Israeli courts and their decisions
on the matter of status for purposes of 17am, the
registration of the nationality of immigrants and the right

-ta immigrate under the Law of Return. Such tulings are
secular in nature and do not bind the Israeli rabbinic
courts, or us, yet they have far reaching implications for
all Jews. 1In the Erother Daniel case of 1962, this apostate
was not judged to be Jewish although he had a Jewish mother
(1962-16-P.D.2428), The court decided that a Jew who
practiced another religion would not be considered Jewish
despite his descent from a Jewish mother. "Acts of religious
identification” were determinative for secular purposes of
the State of Israel. The court recognized thst this had no
effect on the rabbinic courts: nonetheless, it marked a
radical change which deals with new conditions,

Earlier in March, 1985, the Minister of Interior,
Israel Bar-Yehuda, issued a directive which stated that “any
person declaring in good faith that he is a Jew, shall be

registered as a Jew." \No inquiry about parents was

authorized., 1In the case of children "if both parents
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declare that the child is Jewish, the declaration shall be
regarded as though it were legal declaration of the child
itself" (S. 2. Abramov, Perpetual Pilenma, p. 290;

Schlesinger v. Minister of Interior 1963 = I = 17 P.D. 225

Shalit v. Minister of Interior 1968 - II - 23 P.D. 477-608).

This was for the purposes of immigration and Israeli
registration. It represented the furthest stance away from
halakhah which any official body the State of Israel has taken
in this matter, It remained law until challenged and later
legislation replaced it. There have been a number of other
decisions which have dealt with this matter,

The current law passed in 1970 after a government
crisis over the question of "Who is a Jew" reads "for the
purpose of this law, Jew means a person born to a Jewish
mother, or who has become converted to Judaism, and who is
not a member of another religion" ("Law of Return =

Amendment, March, 1970 #4b; M. D. Goldman, Israel Nationality

‘Law, p. 142, Israel Law Journal, vol. S, #2, p 264).

Orthodox efforts to change this to read "converted according
to halakhah" have been defeated on various occasions. We
should note that although the definition of a Jew was
narrowed, another section of the law broadened the effect of
the Law of Return and included "the child and grandchild of a
Jew, the spouse of a Jew and the spouse of the child and

grandchild of a Jew - with the exception of a person who was



4. Education has always been a stromg factor in Jewish
identity. In the most .-recent past, we could assume 2 minimal
Jewish education for most children. 1In our time, almost half
the American Jewish community remains unaffiliated, and their
children receive no Jewish education,

For those reasons the Central Conference of American
Rabbis has declnred:h
2 "*The Central Conference of American Rabbis
declares that the child of one Jewish parent is under the
‘presumption of Jewish descent. This presumption of the
Jewish status of the offspring of any mixed marriage is to be
established through appropriate and timely publiec and formal
acts of identification with the Jewish faith and people. The
performance of these mitzvot serves to commit those who
participate in them, both parents and child, to Jewish life.

Depending on circumstances, mit;vat leading toward
a positive and exclusive Jewish identity will include entry
into the covenant, aquisition of a Hebrew name, Torah study,
Bar/Bat Mitzvah, and Kabbalat Torah (Confirmatiom). For
those beyond childhood claiming Jewish identity, other public
acts or declarations may be added or substituted after
consultation with their rabbi.”"
Walter Jacob, Chairman

BEesponsa Committee

October 1933

11



Depending on circumstances, mitzvot leading toward
a positive and exclusive Jewish identity will include entry
infn the covenant, aquisition of a Hebrew name, Torah study,
Bar/Bat Mitzvah, and childhood claiming Jewish identity,

L1

other public acts or declarations may be added or substituted

after consultation with their rabbi.”"
Walter Jacob, Chairman
Responsa Committee

October 1983
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HABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDEMT B3 FIFTH AVENUE NEW YORK, N.Y 10021 12120 2450100

July 17, 1989
14 Tammuz 5749

Gabriel Cohen, Publisher
The Jewish Fost and Opinion
2120 N. Meridian Street
P.0. Box 449097
Indianapolis, IN 46202

Dear Gabe:

I really don't want to engage in a public disputation with
a colleague. It seems unseemly to me and I do hope that you
understand my position and in understanding, forgive. But,
on a personal level and not for publication but for your in-

formation, let me make the following points:

A) w;_y_is not as consequential from a halachic
point of view than is Reform's decision made over a hundred
years ago not to require religious divorce. The former can

be remedied through a halachie conversion, the latter is ha-
lachically irremediable since its consequence is bastardy.

In other words, patrilianality is only one of scores of changes
that Reform made over the decades which we would have to change
in order to be aseccepted by the Orthodox, not in the least a-
mong which is men and women sitting together at services, women
reading fro the Torah, which halacha can never countenance.

B) The Conservative movement hasn't adopted Patrilineality, not
yet anyway, then why isn't the Conservative movement accepted
by the Orthodox?

C) In a recent public statement, made after my CCAR Conference
speech, Rabbi Moshe Sherer declared that even if we were to
change our position on patrilineality we would never be accepted
by the Orthedox.

To all of this 1 only want to add that according to Steve Cohen' =
studies some 857 of American Jews - lay leaders and many rabbis -
are now accepting of the patrilineal principle and would not bar
their children from marrying soneone who is defined as a Jew
through the paternal line providing he or she lived life as a
Jew.



Gabriel Cohen
Page -2~
July 17, 198%

Lastly, I don't think that there is a substantial rift be-
tween Orthodox and Reform except on a professional level,
rabbi vs. rabbi, and certainly not on a lay level where sub-
stantial harmony prevails. Ofcourse, 1 am not taking about
extremes on either side but about the so0lid center and not
about the Lubavitch or even the Satmer but rather about
Yeshiva University, HUC-JIR and JTS and the congregations that
relate to them. In fact, there is a good deal more disputa-
tion within the movements than there is between them, note if
you will the Satmer and Lubavitch cutting off each other's
beards.

Lpfthe past it was infinitely worse, note, for example, the
dusputes between Hassidism and Misnagdism when the antagonists
had each other put into jail, denounced each other to publiec
duthorities and what not and still the Jewosh world held.

The real problems of Jewish unity have their locus elsewhere
and center about the steps that Israel must take to resolve
its dilemma and the conflict in Israel has absolutely nothing
to do with Orthodox and Reform.

Again, Gabe, all this is for your private information.

With warm personal regards, 1 am

Sincerely,

Alexander M. Schindler
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Editor

The Jawlah Week
1501 Broadway
Naw York, N.¥V. 10038

Cctobar 13, 1692

Dear Editor:

A letter last week (Oct. 9=-18) from one of your readara

(Matthow Poroons "Patrilineality unacceptacle™), masguarades
perscnal opinicne as though theoy were feots, and ridievles facts
ag .f they wore a matter of opinien, My, fersons chastisam Rabbi

Alexander Gchindler for his reference to a survey finding that
"85% of American Jews, including Orthodox JTewn, acoapt
patrilinaality .

"I £ind thiec assertion utterly imps ble to bealieve," ha
srites. "1 have spoken to hundreds of Orthodox and Conservativae
Jawe on this matter....l have never met 2 Jow whe supported
patrilineality and who was net part of the Reform movement, Nct
85 parcant, not 50 percent; not 10 perce Horne . "

As the aubthor of the study referred to by Rabbl Schindler T

fecel cblived to set the record straight, al luast for the benafit
£ thuse of Ll ¥ readers who .~i'-',[h‘.. have a greater respect for the
Lindings of social sclence izsearch than Mr.Persuns.

In the Spring of 1990 the Jewilsh Outreach Institute ir

cooparation with the Center for Jewish Studies at the CUNY
Graduate School sent ovut a survey guestionnaire te 9,000 American
Jew.!sn leadaers, conslsting of Orthodox, Conservative and Reform
puip.t rabbls, synagogue presidents, executive directors= and
board chalrmen of every federation in BAnerluva and every major
Jewlalh cummunal institution. 7L was by far tha asingle largest

survey of its kind Over 2,000 people responded, proportionally
representing a!l seguents of American Jewish leadershlp as wall
ag lalty,

rhe survey addressed a series of questions dealling with the
challenges of intl=arfalth marriage. Included among the many
guestions wes one that read as follows: "1f your son was married
- a non Jew sh worman and ‘hey weare rais:ing their childrean ans
Tswish eventhough the mothear was not, would you sonsider your own
grandchildren Jewish'" We did not ask people what their
ideological position w~as on the lssue of patrillneality. we
asked them about thei: own grandchildren.

ior Teyishk Studiss PHOME Mo, @ 212 B421588 Oct. 13 1992 10:35AM PO2 !
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fixty=sevan percent of our respondents answered the guastion
in the affirmative: yes, they would regard their own
grandchildren as Jewish, even if the mother was not, so long as
the children were raised Jewish. Forty percent of Conservative
rabbia replied to this question in the affirmative and nearly 80
percent of Conaservative lay people replied to the guestien in the
affirmative. As one might expect, an affirmative response among
Reforrm leaders and laity was nearly universal. Among the Orthodox
juat 7 perecent of rabbis and 10 percent of the laity replied in
tha affirmative. It seams= that as much as moat American Jawe want
Judaiem to survive they want even more to &ee their own families
continue as Jewish.

Anyona ie within hie righta te assert, as does Mr, Permons,
that "patrilineality ie aimply unacceptable," as a matter of
religious principle. Hewever, they should net deluds themselves,
much less others, that thelr opinions as are universally shared
by thelr fellow Jews =~ just because Lhey themselves have not
personally met anyone who disagrees with them =-- even when well
substantiated facts prove to the contrary. Indeed, the only
point Mr, Persons seem to prove on the strength of his own words
is that he speaks only to those people about the subject of
"patrilineality" who share his oplnlion. Would we want to he laed
by rabbls who also only speak to those who agree with them?

T supposc the deeper and gadder guesiion raised by Mr,
Persons' letter is this: For someone who is so willing to write
out of the Jewish fold sc many of other people‘'s grandchildren do
facts matter at all? oOr, does his own opinion reign supreme?
llow many Jews who do not share his views would Mr. Persons have

to meet personally before recognizlng thelr exlstence, much less
the legitimacy of their views?

Egon Mayer, Ph.D.
Professor of Soclology
BROOHLYN COLLEGE &

Eenlor Reaesarch Tallew
Cantar for Jewish Studies
CUNY Graduate School
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DR. ROBERT GORDIS, Editor
DR. RUTH B. WAXMAN, Managing Editor
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Dr. Alexander M. Schindler i )
Union of American Hebrew Congregations 74
838 Fifth Avenue J

New York, N. Y. 10021 g

Dear Dr. Schindler:

Thank you very much for sending us your contribution to the symposium
on patrilineal descent. Yours is a very impressive, indeed eloguent,
presentation of the problem and the solution being advanced by Reform
Judaism today. It will prove a most valuable contribution to the symposium
which is shaping up beautifully and which bids fair to becaming the prime
source for the intelligent discussion of the issue.

I am pleased that you have expressed an interest in making additional
copies of the issue of JUDAISM available to members of the Board of Trustees
of the UAHC. Recently the Rabbinical Assembly ordered a special printing
of a thousand copies of the issue containing the symposium en the ordinatiem
of women, which was distributed to the entire membership. Should you wish
a substantial number of coples of the new symposium issue, it would be best
for us to know this in advance, so that arrangements can be made with the
printer.

I appreciate your offer to discuss with me the possibility of a
promotion of JUDAISM among your leadership. I may add that a recent
survey of the reading habits of American rabbis disclosed that JUDAISM
ranks first amomg all periodicals including COMMENTARY, MOMENT, HARPERS,
ATLANTIC and down the list. We would, of course, be delighted to broaden
the base of our readership.

1 am now preparing to go abroad, but will be returning before Rosh
Hashanah. If you will be good encugh to communicate with me any time
subsequent to the holidays, it will be a pleasure to meet with you here
in New York at a mutually convenient time.

May I add a personal note? As long ago as 1955, in my book, JUDAISM
FOR THE MODERN AGE, I strongly endorsed the idea of an active campaign
to win non-Jews for Judaism, though not precisely on the same terme as
your own program. This was, of course, in the days before the term,cutreach”

had come inteo vogue.

For wany reasons it will be a pleasure to meet with you. Have a pleasant
summer.
Sincerely, P
-Jf{r-'dl-'{ r-. J-! . h"_

Robert Gordis
RG:brsa
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Fighting assimilation is no game
but playing ‘Target 613" may help

NEW YORK — “Today we
. have thousands of children who
discard their Jewish identity,™
sadly observed Simchz Frisdman
pressdent of  Friedman  Enter-
. prises. 1n a nationwide campaign
1o help fight assimilation through
games, Friedman Enterprises has
donated hundreds of its “Target
613" nationwide, (the game s
abou! Jewish holidays and
" walues) and its **Piece 1o
Jerusalem,'" a2 purzle of a map of
modern-day Jerusalem with a vi-
gon of the future — the 3rd Holy
Temple. Acclaimed by children,
parents and educalors, this game
and puzzle provide fun while
helping to teach Jewish walues

Recently Friedman Enterprises
has established a special program
in
specific organizations throughoul
the country to receive '"Targel
611" and “Piece to Jerusalem.”

which donors designale |

Among the recipients in the pro- '

gram are: Central Queens
YMHA which has an outreach

program 1o Russian immigrants,

the Jewish Tducation Programt
(JEP), Machne lsrael Camps. -

J

For more information and to-
become a recipient or join the.
program as a donor, Jhdbleto
e i i i
st dad —dovngelain . Arllul,

and thus promote Jewish identi- deooiler=tew=TorEreil.




Smanuel Congregation

5959 Sheridan Read

at Thorndale Avenus

Chicago 60660
HERMAN E. SCHAALMAN

Robbt April 26, 1984
MEMORANDUM
TO: PATRILINEAL COMMITTEE
FROM: " RABBI HERMAN E. SCHAALMAN

I made the mistake of not adding the name of the author
of the recently proposed resolution. It 1s Philip
Bentley.

Some of you have already indicated that you think this
resolution is either premature or redundant or both.
A recommendation will be made tg have that resolution
transferred to our Committee for disposition.

I will keep you informed of any developments.

HES:sgk



BIpALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT  B38 FIFTH AVENUE  MEW YORK. NY 10021-TD64  (212)249-0100

J

July 29, 1994
21 Av 5754

Rabbi Helen Freeman

The Liberal Jewish Synagogue
28 st. John’'s Wood Road
London NW8 7HA England

Dear Rabbi Freeman:

I received your letter in England just prior to my
departure, and when I returned to the States, an
avalanche of letters and other matters to be considered
poured over me. Before long, I had to be off again on
several shorter journeys.

I write you this note merely to assure you that your
letter was not ignored. I read it with a good deal of

care and I thank you for the information which it
provides.

Hopefully, we will have a chance to meet with one
another in the not too distant future.

Cordially,

Alexander M. Schindler
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RABBI ALEXANDER M. SCHINDLER o UNION OF AMERICAN HEBREW CONGREGATIONS
«  PRESIDENT 838 FIFTH AVENUE NEW YORK, N.Y. 10021 212} 245-0100

December 17, 1990
30 Kislev 5751

Bernard Chiert, Esqg.
1090 Furth Road
Valley Stream, NY 11581

Dear Mr. Chiert:

It was good of vou to write and share vour thoughts
with me in regard to patrilineal descent.

-‘—-=?_-——-_-
I am grateful to vou and know that you will be happy to
learn that the patrilineal principle has been well
accepted, not alone within the Reform Jewlish community,
but among some sectors of Conservative Judaism and the
Reconstructionist community. Some very fine strides
have been made in regard tc this matter.

With repeated thanks and every good wish, I am

Sincerely,

Alexander M. Schindler
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RAHRBLAALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PHESIDENT 338 FIFTH AVENUE NEW YORK. N.Y. 10021 1212} 249 0100

July 26, 1989
23 Tammuz 5749

Mr. Gabriel Cohen
Publisher

The Jewish Post and Opinion
2120 M. Meridian Street
P.0O. Box 449097
Indianapolis, IN 46202

Dear Gabe:

By now you must have received a copy of my letter. I mailed
it out by overnight mail when we talked last week.

I enclose of my original letter which you may publish in the
manner you described without identifying my source. I think
that points A,B,C and D' are cogent, but choose whatever you
will. If you want to make some editorial changes - I dictated
it quickly, and the English is not as elegant as I might have

wanted - feel free to do and you certainly don't have to check
with me.

It occurs to me that you might never have seen my fuller state-
ment on this whole issue which I delivered some years ago at

a CLAL Conference. It is really not dated, though many events
and waters have gone under the bridge since then. It might
interest you and stimulate you thoughts in this sphere.

With warm good wishes, I am

Sincerely,

Alexander M. Schindler

enc.



FROM THE DESK OF

’% V GABRIEL COHEN

July 20, 1989
Dear Alex,
Here's a sugpestion.

You make some cogent points that should
be said and reccgnized,

Consequently, since I'll be publishing
the responses I've received, let me add
yours without identifying it., In this
vay, certain ground will be covered that
so far has not been recornized, since
vour presentation does so well.

I sent vou the taped interview with Gottschalk,
and vou're sending me the text of vour
Sermon.,

Sorrv, I won'l be covering the CCAR con-
ventirns from now on.

Pest regads

,/ﬁg’ﬂﬂfi‘w’/g



FROM THE DESK OF

% V GABRIEL COHEN

Jaly 20, 1989
Dear Rlex,
Here's a mu-eostion.

You make some cogent points that should
be said and recognized.

Conseqguently, since I'11l te publishing
the respcnses I've received, let me add
yours without identifying it. In this
vay, certain ground will be covered that
so far has not been recornized, since
wvour presentation does so well.

T sent v~u the taped interview with Gottschalk,
and vou're sending me the text of your
5ermon.

Sorrv, I wen't be covering the CCAR con-
venkirns from now on.

Best rega ds

Ltk
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RABElI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PHESIOENT H38 FIFTH AVEMUE NEW VORK, N.¥_ 10021 {2121 2490100

July 17, 1989
14 Tammuz 5749

Gabriel Cohen, Publisher
The Jewish Post and Opinieon
2120 N. Meridian Street
P.0. Box 449097
Indianapolis, IN 46202

Dear Gabe:

I really do
a colleague.
understand my
on a personal
formation, let

public disputation with

o me and I do hope that you
derstanding, forgive. But,
ublication but for your in-
ng points:

t seems unseem
psition and in

e make tRe £6llo

A) Patrilineality is not as consequential from a halachic
point of view than is Reform's decision made over a hundred
years ago not to require religious divorce. The former can

be remedied through a halachic conversion, the latter is ha-
lachically irremediable since its consequence is bastardy.

In other words, patrilianality is only one of scores of changes
that Reform made over the decades which we would have to change
in order to be accepted by the Orthodox, not in the least a-
mong which is men and women sitting together at services, women
reading fro the Torah, which halacha can never countenance.

B) The Conservative movement hasn't adopted Patrilineality, not
yet anyway, then why isn't the Conservative movement accepted
by the Orthodox?

) In a recent public statement, made after—my tEAR Comierence
speech, Rabbi Moshe Sherer declared that even if we were to
change our position on patrilineality we would never be accepted
by the Orthodox.

Te—sil of this I only want to-add that &kcording to Steve Cohen's

studies some 85%7 of American Jews - lay leaders and many rabbis -
cepring o i would not bar
their echildren from marrying s defined as a Jewy

through the paternal line providing he or she live Yifeyas a
Jew.



Gabriel Cohen
Page -2-
July 17, 1989

(wﬁﬂal

/" Lastly, I don't think that there 15{;}Bubstantia1 rift be-
tween Orthodox and Reform except on]/a professional level;
rabbl vs. rabbl, and ceitasnls noton a lay levelgwhere sub-
stantial harmony prevails. Ofcoufse, I am not tdking about
extremes on either side but about the solid centﬂ?.and-aaiq
abouwt the Tubaviteh or evep the Satmgr but +Father—eabeut—

Y eshive—tniveradty, HUC-JIR and JTS apnd the conpgregations—ihad
relare to <4hem, In fact, there is a good deal more disputa-
tion within the movements than there is between them, note if
you will the Satmgr and Lubavitech cutting off each other's
beards.

1#d the past it was infinitely worse; note, for example, the
dﬁsputes between Hassidism and Misnagdism when the antagonists
had each other put into jail, denounced each other to public
authorities and what not and still the Jewe¢sh world held.

The real problems of Jewish unity have their locus elsewhere
and center about the steps that Israel must take to resolve
its dilemma, and the conflict in Israel has absolutely nothing
to do with Orthodox and Reform.

your priJ&EEhinfﬂrmatinn.

I anm

Again, Gabe, all this N

With warm personal regar

cerely,

Alexander M. Schindler



%J’%’/

Your letter of June 29 and the materials attached thereto
reached our office during the absence of Rabbi Schindler.
He's out-of-the-country and net expected back for amother
week or so. But, of course I will bring the interview with
Rabbi Gottschalk and your editorial to his attentiom just as
soon as he is back. I know Rabbi Schindler will be grateful
to you for calling these items to his attention.

July 5, 1989
2 Tammuz 5749

Gabriel Cohen, Publisher
The Jewish Post & Opinion
2120 N. Meridian Street
P.0, Box 449097
Indianapolis, IN 46202

Dear Mr. @ohen:

With all good wishes, I am

Sincerely,

Edith J. Miller
Apglstant to the Fresident



Rabbi Schindler's sermon

Although it is treacherous to compose editorials
based on news reports of speeches without havin
the full text available, yet Fr‘::em what we can re
about the sermon of Rabbi Alexander Schindler at
the Friday night services of the the Central
Conference of American Rabbis in Cincinnati, he
was issuing a warning over the seeming return of
Reform to the center in American Judaism. That
means, if we interpret Rabbi Schindler correctly,
that he sees and issues a caution against, as wo
any acute observer of American Judaism, Reform
beginning to institutionalize a return to greater
observance of ritual. The pendulum has swung
from the perimeter towards the center. One
evidence of it at the centennial convention of the
CCAR was the speech by the retiring president,
Eugene Lipman, who happens to be op d to
patrilineal descent and would repeal it dic] he have
such power, although as president he was
obligated to support it.

It was only a years ago that Rabbi Schindler
in a major address to his own Union of American
Hebrew Congregations called for a return to
assumphion by Reform of basics of Judaism. That
cry came from his heart, but it did not lead to any
abrupt action on the part of his constituents,
although it most ass y did add weight to the
continuing accommodation to more ritual as
attendance today at any Reform service almost
anywhere in America will testify. In fact, Hebrew
now occupies as much a role in.the Reform service
as its absence a few years ago revealed exactly the
. opposite. When Hebrew. was almost non-existent
in the Reform service, Reform had a need, which
was to validate its position of modernizing
Judaism. That need not only no longer exists, but
the extremes to which Reform went — there were
a few large temples which dropped Saturday
services in favor of Sunday services — have long
been recognized as hu.imi.cafm Jewish continuity.

In Indianapolis, which is hardly atypical, any
member of the city's Conservative-
Reconstructionist congregation can feel very much
at home at services at the Indianapolis Hebrew
Cﬂngre%aliﬂn, which is Reform and which has,
with only minimal criticism, introduced Hebrew
throughout the service.

There are valid concerns about the future of
Judaism in America, but there is hardly any
problem with a return to observance. At one time,
it was practically a crusade among the
intelligentsia to divest Judaism of “superstitions”
and outmoded beliefs. Today there is no place in
American Jewish life where such a view has any
currency and in fact it probably never occurs to
present-day Reform Jews to challenge the
reinstitution, if not the actual institutionalizing, of
ritual.

Does that make Reform now Orthodox?

Of course not.

In fact, the Orthodox have not as yet recognized
what is taking place in Reform and still harbor the
bitterness against Reform as if we were still in the
1930s when God was being ridiculed everywhere
and not only in Jewish circles.

But that is aside from the point.

There is a trend in Reform, and it is undeniable.
It also is a sign of strength, not weakness.

We would be ha to consider publishing the
full text of Rabbi indler's sermon, for it well
could be that the reports of it do 2 disservice to
both him and to the wing of Judaism he so ably
represents. 3

July 5, 1989 Page National 2
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219 Lombardy
Sugar Land, TX. 77478
August 17, 1987

Rabbl Alexander Schindler
UAHC

B38 5th Avenue

New York, New York 10021

Dear Rabbl Schindler,

Please send me a statement of the current
position on patrilineal descent as adopted by the
UAHC ,

Thank you in advance for your attention to this
matter,

Very truly yours,

i

Barbara C. Rosenberg



Babbi Alexander M. Schindler January 22, 1987
Rabbi Bernard M. Zlotowitz /

-'_._-—‘_\_\_‘—\—\_,
/ PATRILINEAL -~
\‘____________._,_,ﬁ—""_-df-

have been asked to comment on the enclosed statement by Joe Klein,
too long a statement but a page or so, typewritten. Would you
share your thoughts on how you would cempend.

L



Rabbi Alexander M. Schindler January 12, 1987

Rabbi Philip HWat ;/

PATRILINEAL

I have been asked to comment on the entlosed statement by Joe Klein,
mttmlcngastatmth:tap&gearan?pwrlttm. Would you
please share your thoughts on how you would response.

Ehanks.



THE IEWISH

o -
Post and Op!nlon 2120 N. Meridian St., P.O. Box 449097, Indianapolis, IN 46202

January 2, 1987

Rabbi Alexander Schindler
HUC-JIR

1 West 4th Street

New York, New York 10012

Dear Alex:

I hope this finds you in good health.

The enclosed is self-explanatory.

We'd very much like to have a response from you for publica-
tion--not an article, but a page or so, typewritten, pre-

senting your reaction. On the other hand,if you'd care to
write an article, we'd be very happy to publish that.

Slncer:;zéLiihd’éf:

Gabriel Cochen
Publisher

Lév~
(r -.MIM L;,w% U«\’ é"’"”
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February 6, 1987
7 Shevat 5747

Cear Gene:

It was good of you to respond to the Schulweis paper so quickly.
I appreciate that as well as the spirit of your letter. 1In all
my doings I seek to do the same, there are certainly times when
we cannot voice a private opinion in representing our constituen-
cies.

A1l is well wikh the Schindler family -- spread out around the

vworld as it is theee days I can only assume 1007 A.0.K. I had

a visit with my cardiologist this week and have been given per-
mission to resume tennis, that pleases me very much.

Muchlove to you and Essie, from Rhea, too.

Sincerely,

Alexander M. Schindler

Rabbi Eugene J. Lipman
3512 Woddbine Street
Chevy Chase, MD 20815









October 3, 1984

Rabbi Seth L. Bernstein
Congregation Rodeph Sholom
7 West 83rd Street

New York, New York 10024

Dear Seth:

In response to your request of October 1, | am pleased to enclose
herewith Information on Patrilineal Descent, including the report
of the CCAR Committee whlch was adopted In March of 1983. | trust
all of this data will be of assistance to you. | will be Interested
to know how the disctussion goes when you meet with Rabbis Miller and
Gilliman.

With every good wish for a healthy, happy and fulfil1ing New Year,
1 am

Sincerely,

Alexander M. Schindler




CONGREGATION RODEPH SHOLOM
SEVEN WEST EIGHTY.THIRD STREET
NEW YORK, N. Y. 10024

October 1., 1984

Rapml SETH L. BERMNESTEIN

Rabbi Alexander M. Schindler,
President
Union of American Hebrew Congregations

838 Fifth Avenue
New York, New York 10021

Dear Rabbi Schindler,

On December 2nd I will be part of a discussion ¢on
"Patrilineal Descent™ at the Society for the Advancement
of Judaism, along with Rabbi Schachter of the Jewish
Center, Rabbi Alan Miller of SAJ and Rabbi Neil Gillman
of the Jewish Theological Seminary.

Could you please send me any information on this
subject which you would be willing to share. I'm
especially interested in what you spoke about at Rodeph
Sholom last December.

I would be most appreciative of any help you could
give me. Best wishes for the New Year.

Sincerely yours,

A Bewelion

Seth L. Bernstein,
Associate Rabbi



March 12, 1985

Dr. Ruth Waxman
Managing Editor
Judaism

15 East 84th Street
New York, NY 10028

Dear Dr. Waxman:

Thank you for sharing with me the letter to The Editor in response
to my article in the Winter 1985 issue of Judaism.

I think it best that at this time I not make a commitment to respond

to this letter. My schedule 1s exceedingly heavy with meetings and
travel and I really would not have the proper time to give to responding
to Ms. Schwartz's letter.

I do, however, thank you for providing the opportunity to respond. It
was thoughtful of you.

With warmest regards, I am

Sincerely,

Alexander M. Schindler



JUDAISM . qsrens e

15 EAST Bath STRELT - NIW YORK, M. Y. 10028 - TR 9-4500

DR. ROBERT GORDIS. EostoR
DR. RUTH B, WAXMAN, ManAGING EDITOR

March 8, 1985

Rabbi Alex Schindler

Union of American Hebrew Congregations
B38 5th Avenue

Wew York, New York 10021

Dear Rabbi Schindler:

We got the enclosed letter in response to your paper
in our Winter 1985 issue. Space permitting, we
might publish it in some forthcoming issue. Would
you be interested in replying?

Sincerely,
‘x"‘\ w };: s AR
BW:aw Ruth Waxman

Managing Editor



May 13, 1985

Br. Joseph S. Noble
5180 Copperleaf Circle
Delray Beach, FL 33445

Dear Mr. Noble:
Thank you for sending me the comment by Rashi on the matter of

Patrilineal versus Matrilineal. I am grateful to you for bringing
NTs material to my attention. It was good of you to do so.

With thanks and warmest regards, I am

Sincerely,

Alexander M, Schindler



April 29, 1986
20 Misan 65746

Mr. Leonard Fein
MOMENT

LE2 Boyleston Street
Boston, MA 02116

Dear Lenmny:

| really have no innovative ldeas as to how the pro-Patrilineal position
can be articulated. All | can tell you is that when we have a chance to
make our case the sheer logic of It all persuades the audience and espe-
eially if the audience is composed of those who are not institutionally
committed. Interestinaly enough, this applies to Israelis as well.

Maybe you should not present this as a Reform versus the rest of the world
issue. You might invita a number of people acrdss the line who are for it
on an individual level, including Reform leaders such as me and then some
Conservative leaders such as Kelman, Shkulweis, Gerson Gobbn (Kelman tells
me he is for Patrilineal, although at the CLAL Conference he made sounds
that were totally otherwise, but that may be his institutional voice rather
than the voice of his woooriction).

| thank that a Panel idea Is not bad, or a series of like questions addressed
to three or four Individuals.

You may recall the JUDAISM volume devoted to this issue. It will give you s
some ideas for participants but In all fairness, that issue, whatever it

is, should not presbbt a divided view since prior issues of MOMENT were
¥ieebed to the 'yesh omrim'' (from my perspective).

L hope you have been enjoying a sweet and Kosher Pesach.

Sincerely,



Emanuel Congregation

5959 Sheridan Road
at Thorndale Avenue

Chicogo 60660

HERMAN E. SCHAALMAN

Rabbi April 26, 1984
MEMORANDUM
TO: PATRILINEAL COMMITTEE
FROM: " RABBI HERMAN E. SCHAALMAN

I made the mistake of not adding the name of the author
of the recently proposed resolution. It is Philip
Bentley.

Some of you have already indicated that you think this
resolution is either premature or redundant or both.

A recommendation will be made to have that resolution
transferred to our Committee for disposition.

I will keep you informed of any developments.

HES:sgk




Emanuel Congregation

5959 Sheridan Road
at Thorndale Avenue

Chicago 60660
HERMAN E. SCHAALMAN April 24, 1984

Dear Alex:

In reply to your question, the resolution was submitted by
Philip Bentley. It got to me by way of Joe Glaser who
apparently had a copy of it. As far as I know, it has
been transferred to the CCAR Resolutions Committee.

I concur with your conclusions and will contact the Chair-
man of the Resolutions Committee, letting him know my own
feelings in this matter as well as yours.

We had a very beautiful Pesach and assume that you did too.
I look forward to seeing you probably in Washington.

In the meantime, every good wish,

Cordially,

Herman E. Schaalman
Rabbi

HES:sgk

Rabbi Alexander M. Schindler

President

Union of American Hebrew Congregations
838 Fifth Avenue

New York, N. Y. 10021

ol



.

Rabbi Herman E. Schaalman
Emanuel Congregation

5959 Sheridan Road
Chicago, 111inds 60660

February 8, 1984

Dear Herman:

Just a note to let you know that | approve of the current wording
endorsed by the Cormittee for numbers 5a to 5b, and 7a to 7b. You
have my vote for approval and distribution of the statement.

Best regards from house to house.

Sincerely,

Alexander M. Schindler



February 8, 1984

Rabbi Herman E. Schaalman
Emanuel Congregation

5959 Sheridan Road
Chicago, I11inds 60660

Dear Herman:

<Just a note to let you know that | approve of the current wording
endorsed by the Committee for numbers 5a to 5b, and 7a to 7b. You
have my vote for approval and distribution of the statement.

Best regards from house to house.

Sincerely,

Alexander M. Schindler



February 8, 1984

Rabbi Samuel R. Weinstein
Hebrew Penevolent Congrecation
1589 Peachtree Street
Atlanta, GA 30367

Dear Sam:

Al Vorspan was kind enoush to share with me your wonderful
response to Rabbi Emamuel Feldman. I write to express my
admiration of the superb response you provided to his con-
demnation of Reform Judajsm on the patrilineal issue. You

1 RS T
were great! ——
With thanks and with all good wishes, T am

Sincerely,




August 4, 1994
27 Av 5754

Ms. Evelyn Wilcock
22 Luttrell Avenue
London SW15 6PF
England

Dear Ms. Wilcock:

While I received your note of July 29 when I was in
London, the brevity of my visit and the press of meetings
precluded making contacting with you. I do hope you
understand my situation and thus forgive this very late
response.

On my return to New York I found the various materials you
were kind enough to share. I very much appreciate your
thoughtfulness and have reviewed your words with care.

The passion you feel for your subject matter is evident in
your writings. I do note, however, that you appear to be
reacting to the stronger social stigma which obtains in
Great Britain, rather than the situation here in the
United States.

Be that as it may, you should know that I plan to share
your materials with others in our community who are deeply
involved in all aspects of Outreach, most especially in
regard to patrilineality.

For your perusal, I enclose herewith the Spring 1994
edition of REFORM JUDAISM and call your particular
attention to the cover story on Page 10. I am certain it
will interest you. Note alsoc the item on the 15 year old
from Memphis, a child of an intermarriage, who chose to
affirm her Jewishness at her Bat Mitzvah. As Reform Jews
we are firm believers in choice and that attains as well
in regard to Jewishly educated patrilineal Jews, be it via
our Intreduction to Judaism Classes for those who have
had but a marginal Jewish education or a conversion
ceremony for those who choose that formality.



Ms. Evelyn Wilcock
August 4, 1994
Page -2-

&s to your comments on Outreach workers who have chosen
Judaism, on the contrary, we have found they can be superb
teachers for adult children of intermarriages. We do have
to raise the consciousness of our constituents to the
particular problems of this group and provide creative
models for handling such an educaticnal process. We are
working towards that goal.

Again, thank you for sharing your writings and your
concerns. I am deeply grateful for your interest and your
input.

With every good wish for the coming New year, I am

Sincerely,

Alexander M. Schindler

Encl.
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RABBI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE ~ NEW YORK, NY 10021-70684  (212)248-0100

July 28, 1994
20 Av 5754

Mrs. Rosita Rosenberg

Union of Liberal & Progressive Synagogues
Montagu Centre

21 Maple Street

London W1P 6DS.England

Dear Rosita:

I, too, enjoyed meeting you. Though we encountered
each other before, this is really the first time that
we had a chance to chat and I was much impressed by
your ideas and your ability to articulate them.

I am glad that you are moving toward a unified position
on the Eatr;;;ggal issue. From every point of view, a
unite pproach is better than a public or even a
smoldering internal dispute.

I spoke to Don Day as promised. Hopefully, he will be
able to be of help. Certainly from an ideological
point of view he is committed to the patrilineal
approach, although as President of the World Union, he
is, to some extent, circumscribed by the view of his
constituency, foremost among them, MARAM.

Again, my thanks for giving me the opportunity to get
to know you all better.

Hopefully we will encounter each other again in the not
too distant future.

Cordially,

Alexander M. Schindler
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RA ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW COMNGREGATIONS
PRESIDENT  B38 FIFTH AVENUE  NEW YORK, NY 10021-7064  (212)248-0100 \/

July 29, 1994
21 Av 5754

Rabbi William Wolff

Brighton & Hove Progressive Synagogue
6 Lansdowne Road

Hove, BN3 1FF England

Dear William:

I received your letter in England just prior to my
departure and of course when I returned to the States
an avalanche of letters and other matters to be
considered poured over me. Before long, I had to be
off again on several shorter journeys.

I write you this note merely to assure you that your
letter was not ignored. I read it with a good deal of

care and I thank you for the information which it
provides.

Hopefully, we will have a chance to meet with one
another in the not too distant future.

Cordially,

Alexander M. Schindler



January 26, 1987
25 Tevet K747

Rabbi Harry A. Manhoff
Congregation Beth David
2932 Augusta Street

San Luis Obispo, CA 93401

Dear Harry:
While I don't get the JEWISH HERITAGE, Lenny Thal was good
enough to send me your open letter which appeared on Banuary

2, 1987] 1 am pleased that he did so f#r it is a wonderful
lTetter, indeed it is excellent!

I write to commend you and to express my appreciation for
your taking time to respond to Rabbi Eliezrie. You did so
with sensitivity, kindness and friendship. I hope your words
were received in thé spirit in which you wrote them.

With every good wish and warm reqards, 1 am

Sincerely,

Alexander M. Schindler



2 i 4N F
£ i g

i

Jh-"rpﬂn ﬂ"\ﬁ

RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PAESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7064 (2121249-0100

Detaober 13, 1992
16 Tishri 5753

Egon Maver,Ph.D.

Center for Jewish Studies

Graduate Center City University of New York
33 West 42nd St.

New York., NY 10036

Dear Egon:

Thank vou for vour spirited defence of my claims
concerning the acceptance of patrilineality. I hope
the editors of the Jewish Week - who often exhiblt an
anti-Reform bias - have the decency to print it.

Once again, let me tell vou how verv good it was to
have vou at our various meetings several weeks ago.
You alwavs teach me a great deal.

With warm good wishes, I am

Sincerely,

Alexander M. Schindler
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June 2, 1992
1 Sivan 5752

Geoffrey D. Paul
130 Dwight Place
Englewood, NJ 07631

Dear Geoffrev:

I read vour article on "Redefining the Boundaries of

Who is a Jew."” Richard Cohen faxed it to me and I am
absolutely delighted with it. I much appreciate vyour
capturing the essence of my thought.

As an aside and off the record, it may interest you
that raised this issue at a recent meeting of the
Memorial Foundation which, as vou know, is headed by
vour former chief rabbi. The Orthodox, of course,
pounced on me, even Lord Jacobovitz slapped me on the
wrist for, "introducing a note of dissent into our
discussions."

After the meeting, however, guite a number of people
came up to me and said, vou know, we agree with vou.
Among them was the present head of the British Board of
Deputies, a judge. Marginally noted, he is one of the
better lay leaders that vou have had of recent vintage.
He too, said to me after some brief discussion: "Here
is one Orthodox Jew who is fullyv in harmony with vour
approach that it is better to include than to exclude.

Anvway, thanks.

Sincerely,

Alexander M. Schindler

cc: Richard Cohen
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ABEBI ALEXANDER M =( “l\lJ:JR e UNION OF AMERICAN HEBREW CONGREGATIONS
RESIDENT 938 FIFTH AVENUE NEW YORE. MY 10021 12121 490100

May 13, 1991
29 Ivyar 5751

Mr. Simcha Abeles Friedman:
638 Montgomery Street
Brooklyn, NY 11225

Dear Simcha:

Unfortunatelv, vou are not correct. In the Bible, only
the patrilineal line is followed, the matrilineal was
substituted many centuries later. Just as one example:
How does one become a Kohen or Levi = only if the
father is such. If it is good enough for passing down
the status of priesthood, why not the status of
Jewishness?

With warm good wishes, I am

Sincerely,

Alexander M. Schindler
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RABElI ALEXANDER M. 5CHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE MEW YORK. N.Y 10020 2121 248 0V00

VIA FAX
May 29, 1991
16 Sivan 5751

TO: GERSHOM GORENBERG

Thanks for faxing the edited text. I approve of the final
form. One reminder, however, in paragraph four which starts

"The Reform decisions..." I would regquest that you either
underline or italicize the last words: _so long as the
children were raised as Jews. :

In response to your questions:

1/ The figures on acceptance of the patrilineal decision
are based on a survey made by a prominent Jewish
sociologist, Stephen Cohen, which was extensively reported
on in the New York Times some months ago.

2/ By all means push the date back and make it 2000 years,
that is to say, begin the paragraph by saying "True, for the
past 2000 years or so Jewish identity..." although scholars
are really not certain when the change from patrilineal to
matrilineal in fact took place.

Warm regards, to Ze’‘ev too.



August &8, 1984

Dr. Robert Gordis
JUDAISHM

15 East B4th Street
New York, NY 10028

Dear Bob:

Enclosed herewith is my response to the paper by Shaye J.D.
Cohen. I trust the timing is all right and that you will
have no problem in regard to publication dates.

Recently I ran into Jacobovitz and he asked if I knew who
the other contributions would come from. Since I don't have
that information, I would be grateful if you would see that
the information is shared with him.

If the Symposium works out, and I trust it will, I will want
to have additional copdes for distribution to the Board of
Trusteee of the UAHC and I hope that can be arranged. As a
matter of fact, this might provide a g#and opportunity for a
promotion of JUDAISM among our leadership. I would be more
than happy to discuss this with you.

With every good wish add kindest greetings, I am

Sincerely,

Alexander M. Schindler

Encl.



August 8, 1984

Dr. Robert Gordis
JUDAISM

15 East 84th Street
New York, NY 10028

Dear Bob:

Enclosed herewith is my response to the paper by Shaye J.D.
Cohen. 1 trust the timing is all right and that you will
have no problem in regard to publication dates.

Recently I ran into Jacobovitz and he asked if I knew who
the other contributions would come from. Since I don't have
that information, I would be grateful if you would see that
the information is shared with him.

If the Symposium works out, and I trust it will, I will want
to have additional copdes for distribution to the Board of
Trustees of the UAHC and I hope that can be arranged. As a
matter of fact, this might provide a g#and opportunity for a
promotion of JUDAISM among our leadership. I would be more
than happy to discuss this with you.

With every good wish add kindest greetings, I am

Sincerely,

Alexander M. Schindler

Encl.



Rabbl Alexander M. Schindler
Rabbls Philip Hiat and Bernard Zlotowltz

I'm grateful to the two of you for the outline and Informatlion you
gave me which will be of great asslstance to me In responding to
the article by Shaye J.D. Cohen on "The Matrilineal Principle In
Historical Perspective."” | am deeply grateful to both of you.

Warm regards.

July 9, 1985




O
We acknowledge with thanks your manuscript entitled,
?gll“' n.l‘\ Vol D EEMLQ-I._.L(
which you have submitted for publication in JUDAISM.

Ags soon as we have had the opportunity of examining it,
we 8hall communicate with you,

Dr. Robert Gordis, Editor
3r, Ruth B. Wexman, Managing Editor
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June 2, 1992
1 Sivan 5752

J.P. Morris
15 Latches Lane
Cherry Hill, NJ 08003

Dear Mr. Morris:

I have been travelling for the last few weeks, and
returned to a mountain of mail on my desk. Thus, in
response to vour letter and query of May 25th, rather
than give a detailed response in this letter, I enclose
a copy of a speech which I delivered in 1986 at a CLAL
Conference on Jewish Unity. You may be interested in
the entire speech, but call your particular attention
to my comments on patrilineality which begin on page
11. I do believe that vou will find these comments to
be of interest.

With everv good wish, I am

Sincerely,

Alexander M. Schindler



BRINGING
MOSHIACH

7 Iyar, 5751

published by:

Bais Chana Alumni Association
819 Montgomery Street
Brooklyn, New York
(718) 756-7352




PUBLISHER'S FOREWORD

This booklet has been compiled in response to the Rebbe,
Shlita's urgent message that the coming of Moshiach depends
upon our increased conscientiousness in learning Torah and
in the performance of Mitzvos. It contains sources and
references for the coming of Moshiach, from TaNaCH,
Talmud and Chassidus.

As a general resolution from this evening ~ to help bring
Moshiach, NOW — we would like to ask everyone present to
learn through this booklet, preferably with someone else who
was not here tonight. Included is a list of other references
(far from exhaustive), should anyone wish to learn more on
the topic.

In the merit of learning about Moshiach, may we instill in

our hearts and minds the fervent desire for Moshiach, thereby
bringing Moshiach, NOW,

Bais Chana Alumni Association

NWR TN T
April 21, 1991

I. PART ONE — HINTS TO MOSHIACH FROM THE TORAH
A. The reality of the coming of Moshiach has been present
since man's creation. Beginning with creation and continuing
throughout Chumash (and N'ach) there are P'sukim which
hint at this reality. The following are some examples:

MAN'S CREATION

(1:3 nMeRTa) NNTRN |0 19Y DTRD DR DPOR N 1En
Jomnn nennd nEn arn ohed v e me o

And G-d formed man (from) dust of the earth... (Gen. 2:7)
Rashi: [Why are there 2 yuds in the word “Vayyizar' when
usually there is but one?] (G-d made) two “formations"
(one) formation for this world and (one) formation for
when the dead would be brought back to life.

B. Leaving this golus is compared to our leaving Egypt. In
fact, in the account of Moshe and B'nai Yisroel singing praises
after the splitting of the Red Sea, there is another hint to
Moshiach.

LEAVING EGYPT

(%;70 Mnw) Y NRID 7190 DR YR 1) AUD T IR
SN0 10 Dnnn nennd Ron M MR O WTn.. 25

Then Moshe and B'nai Yisroel will sing this song to G-d
(Ex. 15:1)

Rashi: [Why is the verb “to sing” in future tense when

they sang it then?] Medrash: Our Rabbis said, from here

there is a hint from the Torah of the resurrection of the

dead (and at that time Moshe and B'nai Yisroel will again

sing praises to H-shem).



C. The last major event mentioned in the Torah is B'nai

Yisroel's preparations for entering the land of Israel. Here too
there is a hint of the world to come.

NNY DIMINT N Y201 TUR NRTRA 5P DIN3 0M 01D 1Y 1yab
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D'TR7 RN IR0 ‘DAY NNY RYR N9 M PR ‘DY NNy’ ey
JMNA 10 DNRn nenn

In order that your days and the days of your children will
be lengthened on the land that G-d promised to your fathers
to give to them. (Deu. 11:21)

Rashi: “To give to you" is not written here, but rather, “to

give to them” (i.e. “your fathers’"). From here we learn of

the resurrection of the dead from the Torah.

II. PART TWO — DESCRIPTION OF MOSHIACH AND HIS
ACTIONS

The Rambam (Maimonides) takes this reality of Moshiach
one step further — not only by quoting p'sukim as proving
Moshiach’s reality, but also by describing Moshiach and his
accomplishments.
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Code, Governments
(Yad, Melachim)
11:1 The Messiah will be a king who will restore the
kingdom of David to its original state. He will rebuild the
Temple (Bais HaMikdash), and gather together all Jews, no
matter where they are scattered.

All the laws of the Torah will be fulfilled as they were
originally. The sacrificial system as well as the practices of the
Sabbatical Year (Shemita) and the Jubilee (Yovel) will all be

restored. We will then be able to once again observe all the
commandments of the Torah.

A person who does not believe in the Messiah, or does
not await his coming, denies the most essential teachings of
the prophets. Beyond that, he also denies the teachings of
both Moses and the Torah.

The Torah itself testifies to the Messianic promise when it
says (Deuteronomy 30:3-5), “'G-d will restore your fortunes,
have mercy on you, and gather you [again from all the
countries where He has scattered you]. If He were to banish
you to the ends of the heavens [the L-rd your G-d will gather
you, and bring you, and bring you from there]. The L-rd your
G-d will bring you [to the land that your fathers occupied.
You will occupy it again, and He will make you even more
prosperous and numerous than your fathers).” This passage
in the Torah includes everything that was predicted by all the
prophets [regarding the Messiah].

In the account of Baalam, we likewise find a prophecy
regarding the two Messiahs (or anointed ones). The first one
was King David, who liberated the Jews from all their initial
oppressors. The second is his descendant, the Messiah, who
will liberate all Jews in the end.

This is his prophecy (Numbers 24:17):

"I see him but not now" — King David.

“I behold him, but not near” the Messiah.

“A star shall come forth from Jacob' — King David.

“A scepter shall arise from Israel'" — the Messiah.

“He shall smite the squadrons of Moab" — King David.

We thus find that he (2 Samuel 8:2), “smote Moab and
measured them with a rope."

“He shall break down the sons of Seth” — the Messiah.
We thus find that (Zechariab 9:10), “his rule shall be from
sea to sea.”

“Edom shall be his conquest” — King David. It is thus
written (2 Samuel 8:14), “all Edom became servants to

“And Seir, his enemy, shall be his tribute" — the Messiah.
It is thus foretold (Obadiab 1:21), “*Saviors shall come up on



Mount Zion [and judge the mount of Esau, and the kingdom
shall become that of G-d].”

11:2 We find further evidence [in the Torah] from the
commandment concerning the Cities of Refuge Arey Miklat).
[The Torah thus says Deuteronomy 19:8,9), “When G-d
enlarges your borders...and you shall add three cities.” This
never took place, but it is certain that G-d would not give a
commandment in vain. [We therefore see that this will have
to take place in the Messianic Age].

We do not have to bring any proof, however, that the
prophets speak of the Messiah, since all their writings are full
of this concept.

11:3 Do not think that the Messiah will have to perform
signs and miracles. He will not necessarily change the course
of nature, bring the dead back to life, or anything else like
that.

We thus find that Rabbi Akiba, the greatest sage of the
Mishnah, was willing to accept Ben Kosiba as the Messiah, at
least until he was killed because of his sins. It was only when
he was killed that they realized that they had been wrong and
he was not the true Messiah.

We see, however, that the sages did not ask for any sign
or miracle.

The main thing, however, [is that the Messiah will not
change our religion in any way]. The Torah that we now
have, with all its laws and commandments, will remain the
same forever. Nothing will be added to it nor subtracted from
it.

11:4 We may assume that an individual is the Messiah if he
fulfills the following conditions:

He must be a ruler, from the house of David, immersed in
the Torah and its commandments like David his ancestor. He
must also follow both the Written and the Oral Torah, lead all
Jews back to the Torah, strengthen the observance of its laws,

and fight G-d's battles. If one fulfills these conditions, then
we may assume that he is the Messiah.

If he does this successfully, and then rebuilds the Temple
(Bais HaMikdash) on its original site and gathers all the
dispersed Jews, then we may be certain that he is the Messiah.

He will then perfect the entire world and bring all men to
serve G-d in unity. It has thus been predicted (Zepbania 3:9),
“1 will then give all peoples a pure tongue, that they may call
in the name of G-d, and all serve Him in one manner.”

(Maimonides Principles, Rambam, Laws of Kings 11:1-4)



III. PART THREE — BELIEF IN MOSHIACH AND
YEARNING FOR HIS ARRIVAL

A. Knowing that Moshiach exists is not enough. We must
believe that he is coming, and coming so0n; we must yeam
and pray for his arrival. The Rambam makes this clear in his
13 Principles of Faith, one of which (#12) is quoted below:

Dy ANDRNYY 23 YP R ,NUNN DR N0YY DNDKRY PORD MR
[nnoRr 1Py 1™ R oy Y3319 nonr ar 22

I believe with a complete faith in the coming of Moshiach,
even though he may delay, nevertheless I will await and

search for him everyday.
(1% Principles of Faith)

B. The Rambam also explains in his Mishnah Torah that Jews
throughout the ages have always wanted, prayed for and
desired Moshiach’s arrival. This would enable all to devote
themselves to learning Torah and knowing H-shem.
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12:4 Owur sages and prophets did not long for the Messianic
Age in order that they might rule the world and dominate the
gentiles. They did not desire that the nations should honor
them, or that they should be able to eat, drink and be merry.

They only wanted one thing, and that was to be free to
involve themselves in the Torah and its wisdom. They wanted
nothing to disturb or distract them, in order that they should
be able to strive to become worthy of life in the World to
Come. This has already been discussed in my code of
Repentance,

12:5 In the Messianic Age, there will be neither war nor
famine. Jealousy or competition will cease to exist, for all
things will be most plentiful, and all sorts of delicacies will be
as common as dust.

The main occupation of humanity will only be to know
G-d. The Jews will therefore become great sages, know many
hidden things, and achieve the greatest understanding of G-d
possible for a mortal human being. The Prophet thus
predicted (Tsaiab 11:9), '"The earthy shall be full of the
knowledge of G-d, as the waters cover the sea.”

(Maimonides Principles, Rambam, Laws of Kings 12:4-5)

C. Jews of the past are not the only ones required to desire
Moshiach. We need to yearn and pray for his immediate
arrival as well. The most obvious way in which we do this is
in our daily prayers. Three times a day we ask of H-shem:

TIT RO ,NI3T TWRI NN PPOVM 219N DBRY 7YY Yo
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(Mey nnow)

Return in mercy to Jerusalem Your city and dwell therein
as you have promised; speedily establish therein the throne
of David your servant, and rebuild it, soon in our days, as an
everlasting edifice.

(English Siddur, The Amidah)
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Speedily cause the scion of David, Your servant to

flourish, and increase his power by your salvation, for we
hope for Your salvation all day.

(English Siddur, the Amidah)

D. The Radak, a commentator on the N'ach, explains why a
plague broke out during King David's times: because the
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And the Midrash, all of these thousands who fell in the
da:,-sofﬂaﬂdﬁ:llbecauscﬂ}qrdldnmdumndlh:l!ﬂh
HaMikdash. And this is a kal v’chomer, they, in whose day
{tthaisHaMikdash]wasnm{jrcthui]t} and it was not
destroyed fell because they did not demand it, we, in whose
day it was and it was destroyed how much more so (must we
demand it). Therefore, (our) sages and prophets enacted that
wtshuuldpmfthm:dmﬂadaymr:tumYnurPrmand
Yﬂurkingdﬂmmﬂnn,and‘t’uurmtn]enmhm.m
may it be His Will, Selah.

E. The Rebbe Shlita takes our requirement to want and pray
for Moshiach one step further by saying that the very wanting
of Moshiach is considered a merit which will bring his arrival
faster.
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In our standing in these days, which were promised to us
that they will be changed over to joyous and happy [days]
with the coming of our Moshiach.

And (in the well known wording) “Even though he may
delay, nevertheless I will await and search for him every day”’,
as it says, if he tarries, wait and search for him.

It should be His will that all this will be speedily in our
days, actually.

And according to what is brought down in various places,
one can say, that through waiting and searching for him, this
itself bring closer the coming of Moshiach, and H-shem will
do [the request] of those who search for him.

Because through adding to the “merits" [the possuk says
if we merit than Moshiach will come sooner] than we
automatically expatiate and bring closer the result - the
“sooner” (of Moshiach’s arrival).

And one can add to this [idea] through an explanation of
a saying of our sages: ““To search for him: those who pressure
themselves [to understand something] in chochmah, and
they are exacting in it and search for it to understand clearly,
and to comprehend its complete illumination:

When we try to exert ourselves to clearly know the truth
of something — through mastering the darkness, the inner
darkness (in intellect or in feelings of the heart) or outer

[darkness] (the hiddeness and darkness of the world) — to
nullify it, or moreover — to change it [to become] a help, to
[the extent] that darkness is changed over into light, then
H-shem will make — that these days will be changed over to
joy — happiness (with the coming of Moshiach Tzidkainu.

And from the 12th Principle [of Maimonides we will go
immediately] to the 13th Principle, the resurrection of the
dead... and the promise will be kept — “the ones lying in the
earth will wake up and rejoice,” and “'a great congregation
will return here because thus says H-shem, Yaakov rejoice,
and I will change their mourning to joy — says H-shem.”

(Likkutei Sichos XII, pgs. 292-293)

F. We can believe that Moshiach is coming now, today. The
following story is from the Gemara:
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He said to him, “When is Moshiach coming?" He said to
him go ask him (Moshiach). He said to him (Moshiach)
“Hello my teacher and master”, He (Moshiach) said to him
“Hello son of Liyoi". He said to him, “When is my master
coming?" He said to him “Today"... Like it says: Today if you
listen to His (H-shem's) voice.

(Sanhedrin 98:1)

May it be His will that Mosbiach
will come today, actually!

FOR FURTHER READING

I. P'sukim concerning Moshiach coming in the Torah:
1) Gen. 1:1

2) Gen, 49:10 — Rashi

3) Num. 24-17 — Ramban (Nachmanides)

4) Num. 24:19 — Rashi

5) Num. 24:40-43 — Ramban

6) Deut. 32:39 — Kli Yakar

7) Psalms 84:5 — Sanhedrin 9:2

II. Prophecies concerning Moshiach's arrival:
1) Yeshayahu ch. 2, 10:32-11, 21, 26, 60

2) Yirmiyahu ch. 31

3) Yechezkel ch. 36

I11. Gemarah
Sanhedrin 88-90

IV

1) Yalkut Shimoni on Yeshayahu 60:1, Remez 599
2) Zohar on Parshas Va'eira 31b-32a

V. Many Sichos and Ma'amarim from our Rebbeim:



THE REBBE'S NINETIETH YEAR

Dedicated to the memory of Rebbetzin Chaya Mushka Schneerson V"]

LIVING WITH THE

gimes

Thisweek we read two Torah portions, Behar and Bechuko-
tai. Behar begins with the words "And G-d spoke to Moshe
on Mount Sinal...and the land shall keep a Shabbat-Shmitta—
to G-d.” The commentator Rashi asks: "“What does the
subject of Shmitta have to do with Mount Sinai? Were not all
of the commandments given at Sinai?” He then explains:
"Just as all the details and minutiae of the laws of shmitta
were given at Sinai, so were all the details and specifications
of the ether commandments given at Sinai.”

Since the Torah has chosen the commandment of shmitta
to illustrate that all the details of the other commandments
were given at Sinal, this mitzva must express the Jewish ap-
proach to life in general,

A Jew is enjoined: “Six years shall you sow your field and
... prrune your vineyard." A Jew must conduct himself and his
affairs according tothe laws of nature; one must plant and toil
in arder to eat. A Jew is not required to retreat from the world
and sequester himself only in learning Torah and praying; on
the contrary, he must fully participate in life.

At the same time, the Torah commands that every seventh
waar the Jew must abandon the land and allow it 1o have a
Sabbath, and devote himself to learning, praying, and wor-
shipping G-d. He then asks, "What will we eat during the
seventh year, ifwe don't sow and reap our grain?” The Torah
answers: “And | will command My blessing to be on you
during the sixth year, and the land will produce enough grain
1o last for three years.” Here the Jew is being asked to rely
solely on G-d and not on natural law for his sustenance.

But, how can we be required to conduct ourselves accaord-
ing to the laws of nature, and in the same braath, be asked
to refrain from doing things the natural way and rely on the
supematural? By synthesizing both approaches to life. We
must do everything humanly possible according to natural
law, at the same time believing in the supernatural power of
G-d and His ability to sustain and help us.

The shmitta approach can be brought into every Jew's
daily life. The “six years of work™ emphasize the obligation
we have to elevate the mundane, physical world by imbuing
it with holiness through our actions. The “shmitta year”
allows us to recognize that despite all of man's accomplish-
ments, we are ultimately dependent upon the will of G-d for
our sustenance and well-being, and that trust in man and
nature is misplaced. Once in every seven years we sever
ourselves from the natural werld and rely solely on G-d. A
Jew draws spiritual strength from the shmitta year, rededi-
cating himself to the knowledge that our task is not to be
subservient tonature, butrather to rule over the natural world
and imbua it with holiness.

Adapted from the works of the Lubavitcher Rebbe,

Have you heard the one about how
many Jewish mothers it takes to
change a light bulb? *“That’s O.K."
the Jewish mother says, "I'll sit in the
dark.”

This is our modern-day stereotype
of the Jewish mother--self-sacrific-
ing, a bit of a martyr and a little
manipulative, And, your therapist
might add, responsible for all your
problems.

Though martyrdom and manipula-
tion are not traits that we want Lo
cmulate, what about self-sacrifice
and selflessness—-two qualities that
have been getting a lot of bad press
over the last couple of decades?

Most of us would not be where we
are today had it not been for our
muothers’ selflessness: waking up at
all hours of the night, nersing us
back to health when we were sick,
putting their own needs and desires
on hold in order 1o help fulfill ours

True, dear old mom might remind us <

of these things a little more ollen
than we'd like to hear, but our

mothers deserve our recognition,
and more, for their self-sacrifice.

In faet, they deserve limitless
appreciation and recognition,
According to Jewish tradition, our
debt of acknowledgment toward our
parents can never be repaid. The
commandment (o show honor
toward another is mentioned in the
Torah only concerning our parents
and G-d. The Torah does not cven
command us to honor a king or sage!
The reason for the commandment to
*Honor your father and your
mother™ is the fact that our parents
were partners with G-d in giving life
to us, though Mom probably had
muore sleepless nights from us than
either of the others two pariners,

Where would the Jewish people be

MOTHER’S DAY IS EVERY DAY

without the self-sacrifice of countless
Jewish women throughout the ages?

Jewish tradition teaches that it was
because of the self-sacrifice and
righteousness of the women that the
entire Jewish people were redeemed
from Egypt. When Pharaoh enslaved
the Jews, the men refused to have
more children. “Why bring children
into the world 1o be slaves and suffer
like us™ they asked.

The Jewish women, however,
though shouldering the same burden
of slavery and sufTering as their
husbands, purposely mu'"ghl oul ways
o endear themselves to their

spouses. They were responsible for
oy

the birth of a new generation, a
generation fit to be redeemed. The
women reasoned, “True, our
children will suffer hardships like us,
but, soon G-d will fulfill His promise
to them and deliver them out of the
land of Egypt.”

In every generation, whenever all
scemed hopeless, it was the right-
eous, self-sacrificing Jewish mothers
who inspired their families and
communities to have faith and look
toward better times,

We shouldn't just set aside one day
a year to honor mothers. We should
remember them every day--ir’s a

mitevi! @



L
=
Ll
L
o

JEWISH WOMEN BEHIND
BARS

Feygah Sarah Friedman and her hushand
Simeha

b Hilary Bluestein

Three years ago, Feygah Sarah Friedman, a
vibrant woman who lives with her husband in
Crown Heights, Brooklyn, went to a very spe.
cial Purim party; it took place at a prison, and
the party-goers were Jewish inmates. Since
then, Mrs. Friedman has been coordinating a
weekly program for visiting women prisoners,

When Rabbi Shmuel Spritzer and his wife
Shterna, who started the program, invited Mrs,
Friedman to the prison, she was glad to get
involved with a project that would be both
personally fulfilling and had already proven
itself as being positive for the Jewish women
she would encounter.

Maost of the women Mrs, Friedman meets
have no knowledge of Judaism. She teaches
them Tarah and Chasidic philosophy, and dis-
cusses with them Jewish holidays and what it is
to be a Jewish woman. Although, perhaps,
some of thesewomen will spend the rest of their
lives in and out of prison, the time spent with
Mrs. Friedman and the other Lubavitcher vol-
unteers changes their lives by giving them a
sens¢ of meaning and unigueness--the aware-
ness of the Jewish heritage which binds them
together.

The Jewish women are in prison for various
crimes: drug-related felonies, armed robbery,
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fraud and even murder. Mrs, Fricdman remem-
bers a dramatic moment when she asked one of
the inmates for her mother’s name and the
woeman ran out of the room crying. Later she
found out the women was being tried in a case
regarding her mother's death,

People such as Feygah Sarah Friedman pro-
vide one of the only forms of rehabilitation
available in prison. But even Mrs. Friedman
admits she has to turn hersell ofl when the
responsibility gets to be too much, and even the
legal system isn't helping out.

For instance, when the women are released
from Riker's Island, a correctional facility off
the coast of Queens, N.Y., they get three dollars
and a bus ride to the subway station.

With few rehabilitation programs on the in-
side and no money or place to go when they get
out of prison, most of the women end up
returning to the lifestyle they had before they
were in prison. Eventually they return Lo prison
again. And again.

Mrs. Friedman doesn’t go into the prison with
any preconceived expectation that the women
will totally turn their lives around and commit
themselves to Torah. But, she believes that
even the smallest change these women make in
their livesis atremendous victory both for them
and their Jewish identity.

One woman, who had been in prison more
than once, ended up in the hospital the last time
she was out. She had returned, once again, to
drugs. She was found in the street with no
belongings: no purse, no wallet, nothing...
except the praver book that Mrs. Friedman had

LUBAVITCH INTERNATIONAL

The latest issue of Labawireh Intermasional, a
semi-annual magazine packed with news from
the Chabad-Lubavitch global network, is hot off
the presses. This new issue contains reports on
thebuilding ofnew Chabad Centersin New City,
New York, Tulsa, Oklahoma and Phoenix, Ari-
zona; now Lubavitch centers in Cordoba, ﬁal?j:h_.i]‘g
and Annapolis; an article about Chabad work at
the University of Michigan at Ann Arbor; the story
of Chabad's humble beginnings in Italy thiny years
agoand it's network of centers and activilies to-
day. Toreceive Lubaviteh Internationalwriteto:
Lubaviteh Intemational, T70 Eastern I’u:rk\b('u}',
Brooklyn,NY 11213,

VISITING CHABAD

Congressman James Scheuer recently vis-
ited the Chabad House in Great Neck, Long |s-
land, to learn about the Chabad activities in his
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given her.

Mrs. Friedman also spoke of one young woman
from the Bromg, whose Hebrow name is Yankela
She had become very close with Yankela who
wastransferred from Riker's [sland to Bedford,
a state penitentiary in upstate New York,

Yankela got out of prison, went back to drugs,
and soon Mrs. Friedman saw her back at Riker's,
“Her face was no longer the face of the young
girl1 had seen one and a hallyears before. [twas
already the face of a woman who may spend her
whole life in and out of prison, and it broke my
heart, If there had been a place for her o 2o
when she got out...maybe it would have been
different for her.”

When Yankela was in Bedford, she sent Mrs
Friedman a Chanuka card and signed it, “your
friend Yankela.,” Mrs Fricdman was very touched
that she had asserted her Jewish identity by
calling herself by her Hebrew namc.

“This is a very satisfying form of zedakah
(charity}, when you give of your own time and
your own energy,” says Mrs, Fricdman. “Being
there and helping these women can give i sense
of doing something beautiful and important for
people who would otherwise never get this
enrichment,” said Feygah Sarah Friedman,

When they are together with the general
prison population, they feel special because of
their Jewishness. “We help ereate & sense of
community, a sense of Jewish love,” Mrs. Fried-
man says

“And,” she adds, “if any of my fricnds from
the prisons are reading this | say *hi' and 1 hope
evervthing is well.,” |

Congressional District. Pictured (I, to r.) are
Congressman Scheuer, Chabad Director Rabbi
Yossi Geisinsky, and Chairman of the Board
Philip Machnikoff,

WECOMEWITHOUT LABELS

A weckend Shabbaton entitled *We Come
Without Labels™ is being sponsored by the Luba-
itch YouthQrganization on May 24-26. Opento
singles, couples and families regardless of affili-
ation, background, or Jewish observance, the
weekendwill explorethe theme of Jewish Unity.
Accommodations are available with families in
the Lubavitchercommunity of Crown Heightsor
at the Crown Palace Hotel. For more informa-
tion about this special weekend eall the Lubav-
j1-:.‘h Youth Organization at (718 953- 1000,
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The name of our publication has special maeaning. i1
stands for the namae of Rebbeltzin Chaya Mushka
Schnearson (odm), wile of the Rebbe, shilta,




INISIGHTS

MT. SINAI AND SHMITTA?

by Rabbi Berel Bell

The laws regarding the Sabbatical year
(Shmitta) are presented inthe Torah in great
detail. But there is something puzzling about
the Torah's presentation of this command-
ment.

The Torah writes that this mitzvawas given
at "'Mt. Sinai.” But since all the command-
ments ware given at Mt. Sinai, why doas it
say so specifically here?

Rashi explains that this comes to teach us
that all the commandments and all thair
details were actually given at Mt. Sinai.

But this explanation is not totally satisfy-
ing: why does the Torah convey this lesson
specifically by the mitzva of Shmitta rather
than by some other mitzva?

Dual Goal

We can understand this by first examining
the text of the blessing said before perform-
ing a mitzva: “Blassed are You, L-rd our
G-d, King of the Universe, who has sancti-
fied us with His commandments, and com-
manded us to..."

The blessing has two clearly distinguish-
able pans. The first part is identical regard-
less ofwhich mitzvais being performed, and
stresses the idea that G-d has given us the
commandments. The end of the blassing
changes according 1o the mitzva: "to eat
matza,” "to hear the shofar” and so on.

In other words, the end of the blessing
stresses the action which is to be done. The
beginning of the blessing stresses the fact
that the action is commanded by G-d.

Thesea two sections correspond to two of
the functions of mitzvot to connect the
person to G-d and to purify the world. The
end of the blessing stresses the actual ac-
tion, which helps purify the world and trans-
form it into a holy place. The beginning of
the blessing emphasizes that by performing
the mitzva we unite ourselves with G-d.

Details, Details

We can discern two similar categories in

the end of the blessing tself, i.e., in the
actual mitzva. First of all, we have the mitzva,
in general, to eat matza, for example. Then
we have the various details associated with
the mitzva: one must eat a certain amount,
in a certain time, the matza must be made a
certain way, etc

Here too, the details stress the actual
action, for without knowing the detailed
regulations, one cannot fulfill the mitzva.
The mitzva, in general, places more stress
on the fact that this is one of the ways of
connecting oneself with G-d.

In summary, we have three dimensions in
mitzvot. There is the idea of mitzvat in general,
the specific mitzva (without the details) and
the details of the specific mitzva. The first
two dimensions primarily address a per-
son's connection with G-d, and the last ona,
with the purification of the world.

Something Doesn't Seem To Fit

At the Revelation on Mt. Sinai, the Jewish
people felt their unity with G-d more than at
any other time in history, At that moment of
intense revelation, we wera elevated be-
yond all worldly boundaries and concerns,

At such a time, it would seem somewhat
inappropriate to address the details of the
mitzvot, Since the details are associated
with the purification ofthe world, one might
think they would be better addressed at a
later time.

The mitzva of Shmittawould seemiobe a
paricularly incongruous subject, as Shmitta
was: a) going totake effect only many years
later, b) far away from Mt. Sinai, in the Land
oflsrael, and c) associated withworking the
land, a seemingly unholy endeavor,

It was for this reason that G-d discussed
the details of the laws at Mt. Sinai, and
taught us this fact in the mitzva of Shmitta,
Once we know that even the details of
Shmitta were discussed at Mt. Sinai, it is
obvious that all the details of all the mitzvot
were given there as well,

And why were the details given at such a
holy gathering? Because this is the way that
one connects with G-d-through fulfilling
the details of the mitzvot. |tis not enoughto
try to “connect” with Him in a general way;
G-d's desire is that we purify the world
through doing the mitzvot in all their details,

TODAY 1S...

The command “You shall rebuke” is preceded by “You shall not hate your
brother." for thisisaprecondition for the rebuke. The Torah continues, .
you shall net ascribe sin to him,”

wand
for if the rebuke was ineffectual, veur are cer-

tainly the one responsible, foryourswere not words coming from the heart, g
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]_:Iin! Shabibat we bless the new month of

Sivan, the month in which the holiday of
Shavuot falls. In addition, we read two Torah
pruﬂ'r}.rrf the second one beginning :wm Gaal's
wavds, “If vour follow in my starcges.,. " These
wordds can be directly related 1o e upmrmng
frediclay af Shavior, the festival on which we
cefebrate receiving the Torah.

fnterestingly, the Talmud interprets the first
werdd, "I (Yim" in Hebrew) as a plea, an
appeal, ax it were, from G-d for us to follow
ihe mitzver which he has commanded us.,

But, the Talmud afse tells us, that G- never
imposes wireasonable or impassible obliga-
tiowis vipen His ereatures. Therefore, not ondy is
Ci-of beseeching ws fe keep His Torah, e is
alse conferring upon us the abifity io folfow
aned pphold afl of the Toral'’s commandiments.

For us, this year, the lesson is elear. In
preparation for receiving the Torah on
Shavror, we are assured by G-d (as we are
every year aid, in foct, each day ) that we figve
the strength and ability to obsenve the Tovah
that we will be receiving.

Bur deawing on that G-d-given alifity can, of
cotse, be a very difficult job. So, 1o give us
incentive, G-d promises us a reward, 1oo: “f
will give you rains in their season, ' This is
both a matevial and spiniteal reward: for rain
connes blessing i material marters and also
vefers o e Toval which we will fearm when
Maoshiach comes,

Meay each and every one of us ment fo draw
it tre strength and ability G-d has promised
us, fo allow us 1o fulfill owr fullest potential,
Thren we will tuly be prepared 1o receive the
Torah anew an Shaveor and wlimately feam
Torah together with Moshiach,




In the time of King Solomon there lived in the land of Israel a poor
widow and her children. Their home was a wretched, tumble-down shack,
and their sustenance was sparse and hard to come by. But the widow
managed to keep spirits high and their poor existence was marked by the
great joy they took in the simplest pleasures of life.

The widow and her children tended a small garden outside their little
houwse and were able to harvest some meager vegetables, but their main
meal consisted of the bread that the woman baked every day. For each
day, she went to the fields and there gathered the wheat stalks which,
according to the dictates of Jewish law, were reserved for the indigent;
she then ground them into flour and baked it into three loaves,

One might think that a woman in these circumstances would jealously
guard her hard-won food, but such was not the way of this woman. She
was quite unusual, in that her greatest pleasure was performing the
mitzva of receiving guests, and so, it was her daily custom Lo give away lwo
of her three loaves of bread o people even poorer than herself.

One day, the widow had followed her usual routine and was removing
the fragrant loaves from the oven with her hungry children standing
around her in happy expectation. As the bread was cooling, a man
knocked at the widow's door. He was a local beggar, well known to the
good woman. As usual, he left her small hut with an entire loaf of fresh
bread under his arm--food 1o quell his hunger a whole day.

Shortly after, the old beggar was followed by a woman, another
frequent recipient. She, too, left with a whole loaf of bread in hand,
blessing her benefactors,

Finally the children gathered around the table as their mother took a
knife to divide the third loaf amongst them. Their anticipation aswell as
their hunger had peaked; how delicious it smelled!

But just at that moment there was another knock at their door. They
opened it to see an emaciated young boy standing at the threshold. He
had been directed to their door by one of the woman's customary
“patrons,” knowing that she would see 1o his needs. When she heard that
he hadn't eaten in days, she gave him the last loal of bread. To her
disappointed children, she quietly said that she would gel more grain and
biake more bread.

The widow again headed to the fields where she picked some stalks
from the corners reserved for the poor. She was headed home with her
sack of wheatwhen, all of a sudden, a great gust of wind tore the sack from
her hand and carried it off far into the air. This was too much for the
exhausted woman to bear; she sat down on a tree stump and wept. How
could she return to her starving children empty-handed?

Instead, she decided to go to the palace of King Solomon. His throne
room was open to all of his subjects and he, the wisest of men, would
surely have an answer for her. She entered the sumpluous palace and
soon stood in a cavernous hall. Before her in the distance sat King
Solomon, and he beckoned her to approach. She walked steadily toward
the great king, emboldened by her pain. When she stood before him she
related her whole story, leaving no detail untold.

As she reached the end of her tale, three merchants approached the
king, carrying a heavy chest. And they, too, were eager to tell their tale.
The leader of the three began: “We were sailing far out at sea, when a

sudden, violent storm arose. Our ship sprung a leak, quickly lilled with
water and was in danger of sinking. We began to pray to G-d 1o save us,
and we made avow that ifwewere allowed to come 1o dry land, we would
give hall of our treasure to charity. Praise be to G-d, we were saved, and
now we are here to fulfill our vow.

King Solomon heard them out, and responded by telling them to return
to their ship, look for the hole in the boards, and bring him whatever they
would find,

They left and returned sometime later carrying a picee of material,
very wet, but unmistakably a sack. The King turned to the widow who had
been instructed to wait and said, " You see, it was your sack of grain thal
stopped the leak in their ship. This chest of gold belongs to vou. Because
you always helped others, G-d has helped you. Now, go hame 1o vour
children in peace.”

Back at the house, the hungry children waited and worried. When their
maother arrived their concern turned first to relief and then 1o joy, as she
related her wondrous experience. As she served them a festive meal, she
quietly promised to honor the mitzva of receiving guests in a manner
equal to her new circumstance. And her following of poor also had ample
reason to celebrate and bless her forever aflter. m

THOUGHTS 10007

When you come into the land which 1 am giving to you, then shall the
land keep a Shabbat te G-d (Lev, 25:2) “

Shabbat is not only the prized “possession” of the Jews, The Jewish
land also has a Shabbat, The same way that a Jewish servant serves his
master for six years and goes free in the seventh, so does the land work
and produce for the Jew for six vears, reverting to its true Master on the
seventh, The value of the Holy Land is not limited to how much she can
produce agriculturally; the Land of Israel has an independent value and
worth, During the $hnine vear we honor that essential value, (Rabhi
Yitzchak Breur)

Fur the Children of Israel are my servants (Lev 25:55)

The Jews are called both “servants™ and *children” of G-d. Each term
reflects the nature of the Jew's relationship with G-d. As far as the body
isconcerned, a Jew is G-d's servant. One must accept the yoke of Heaven
as o servant must accept the will of his master and be totally subservicnt
to him. But our souls serve G-d only through love, as a son serves his
beloved father, (Sefer Hamaamanm Kuntreisim)

And the earth shall yield her produce (Lev. 26:4)

There was once a group of merchants whose business was shipping and
exporting grain all over the world. They came 1o Rabbi Yaskow of
Radzimin and complained: *Rebbe, this year we are all going to become
poorer. There is simply an excess of grain, and it will only fetch an
extremely low-selling price—-we're practically giving the stull away for
free. Why, it costs us more 1o export the grain than the price we can
charge for it. We're afraid that we're going to lose all our money!”

The Rebbe answered with a smile: *The same G-d who can sustain the
poor during years of famine and high prices can centainly sustain the rich
rhwing times of abundance and low prices!™ (Sichar Cludin) @

7 CANDLE LIGHTING

WY Melro Area 7241 p.m,
A Torah porfions: Sehar & Bechikoial
Elhics of the Fathers: Ch. &
Blessing of 1he new month: Sivan
Shabbal ends B:48 pum.

TAMMY AND MICHAEL SIMON

Dedicated g
In Honor of the Wedding of

Fee !;..Iulr MI call (718} T78-5000




' MEMORANDUM

F rmf Rabbis Phil Hiat & Bernard Zlotowitz Date June 1, 1982
To J Habbi Alexander M. Schindler

Copies

Subject Patrilineal Descent

As the halachah stands today regarding "intefjharriage“,
the child of a Jewish mother and non Jewish father is Jewish;
whereas in the reverse situation - a child of a non Jewish
mother and Jewish father is not Jewish. The rule is based on the
principle that the child follows the status of the mother:

rr2lfD /,-.r ke paw |-|u ?_J'P P Jx*."'\ﬁvc.r-.f 2D
(:p'o fel3p) DI P plic pipibp prazid
See also Kid. 3:12; Yad, Issur Biah 15:3,4; Schulchan Aruch,
Even ha-Ezer 44:8 ( ?ﬁ?) U",.'r“.r _nhl fff fr P -""}:Ttl'
[ % DR 21 2pima).

However, the Jewish law of determining the status of the
child on the basis of the mother's religion is a rabbinic innova-
tion and does not follow biblical practise or cbservance. A
careful study of the Bible points up unmistakeably that the child
followed the status of the father and rarely the mother,

Rebekah, later to become the wife of Isaac, was the daughter
of Bethuel, "the son of Milcah, the wife of Nachor, Abrahanm's
brother." (Gen. 24:15. €f. Gen. 24:24,47). Bethuel's wife's
name is unknown to us. We can safely assume that she was a heathen.
Rebekah herself in mentioning her lineage does not mention her
mother but only her father (Gen. 24:24,47). HNote also that
though she mentions her patrilineal descent for herself she
emphasizes both the matrilineal and patrilineal descent of her
father: "And she said unto him, I am the daughter of Bethuel
the son of Milcah, whom she bore unto Nachor." (Gen. 24:24);
and "...And she said, the daughter of Bethuel, Nachor's son, whom
Milcah bore unto him..." (Gen. 24:47).
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Rachel's lineage is traced through her father, Laban.".
when Jacob saw Rachel the daughter of Laban his mother's
brother,..." (Gen. 2%9:10). The mention of "his mother's
brother" is certainly in order as that would be an impor-

tant frame of reference. Who the mother is, is not known.

Pharaoh gives Joseph "Asenath daughter of Poti-phera,
priest of On" for a wife. (Gen. 41:45). Asenath bore
Joseph two sons, Manasseh and Ephraim: "Before the years
of famine came Joseph became the father of two sons, whom
Asenath daughter of Poti-phera, a priest of On, bore to him
--. Manasseh ... Ephraim." (Gen. 45:50-52). Both parents
are mentioned. The heathen status of Asenath is reaffirmed.
She is the daugther of the priest of On. She was certainly
not a Jewess. Yet her children are so recktned.. Unto this
day the male children of Israel are blessed so that they
be like Ephraim and Manasseh. According to James Hastings,

Dictionary of the Bible, p. 528b Asenath is the "daughter

of one of the most important dignitaries of the realm,
the priest of the great national temple of the Sun at On or
Heliopolis, seven miles NE of Modern Cairo." What could

be more avoda zoradik than this?

Moses marries Zipporah, a Midianitess, the daughter of
the priest of Midian (Ex. 2:16, 21). She bears him two
sons: Gershom and Eliezer (Ex. 2:22, 18:2-6; I Chron.
23:15-17). Zipporah is certainly not Jewish but her
children and descendants are so considered, so much so
that when Jonathan, the son of Gershom, and his descendants
set up for themselves graven images it was looked upon
with such horror by later generations that in Judges 18:30
a nun was suspended above the text to have Hn;Eh read
Menasheh in order not to attribute to the descendants of

Moses idolatrous practises.




Samson asked his parents to get him a certain Philistine
girl for his wife (Judg. 14:2). Gideon's concubine bore
him a son whom he named Abimelech (Judg. B:31). Scholars
claim that the concubine was a Canaanitess (IDB, vol. K-0Q,
P- 281 b). Who is to argue that Abimelech was not a Jew
after the Bible singles Abimelech out by name, the only
one of the 70 sons fathered.by Gideon (Judg. 8:30). Solomon
himself married foreign women in defiance of the biblieal
command forbidding marriages with the seven Canaanite nations
(Deut. 7:1-4; IK 11:1-6, Neh. 13:26). Are we to assume
that the children of Solomon from foreign wives were not
Jewish? Of course not. Rehahuam}s mother was an Ammonitess
by the name of Naamah (IK 14:21) and yet he ascends the
throne upon his father's death. Ahaziah, the son of Ahab

and Jezebel, a foreigner, succeeds his father on the throne

of Israel (IK22:40). Though his mother, Jezebel is an idolatress,
Ahaziah must have been considered a Jew. Sanballat, the 3##‘{-#0:"‘
Samaria at the time of Nehemiah and his bitterest enemy, gives

his daughter in marriage to a grandson of the High Priest

(Neh. 13:28) for which Nehemiah banishes him. Whether

Nehemiah exiled the young man for marrying a foreign woman

or because his emnity for Sanballat was so great is open to
gquestion. However, scholars are agreed {#ﬂt Sanballat

worshipped God. Did this make him Jewish? IFf it diijand

since we do not know who the mother ii)we may conclude from

this episode that it is net the mother who is ecruecial in

determining status, but the father.



Furthermore, the genealogical tables in the Bible are

overwhelmingly patrilineal e.g. Genesis, Chapters 5, 10, 11;

I Chron Chapters 23 ff. Thus from the biblical account

(until the time of Ezra) we may properly conclude that descent
and status is determined through the male line. It was Ezra
and Nehemiah who undertoock to change this by issuing a

series of decrees banishing foreign wives and their children.
By foreign women they meant not only the seven Canaanite
nations forbidden in the Torah, but Ammonites, Moabites and
Egyptians as well (Ezra 9:1. See also Neh. 13:23-30).

It should be noted at this point that the law pProhibiting
intermarriage in Dt, 7:1ff with the Canaanite nations applied
to both males and females: "Neither shalt thou make marriages
with them; thy daughter shalt thou not give unto his son, and
his dy@ghter shalt thou not take unto thy son." (Dt. 7:3).
This law,prohibited fathers from giving their daughters in
marriage to any of the sons of the Canaanite nations or
taking any of their daughters for their sons because they
would be led into idolatry (Dt. 7:4). In other words, if
we are to interpret these words properly, the offspring of
such marriages are not Jewish so long as one of the parents
is not Jewish. However, we know from the data above that
this was a law respected in theory, but not in practice and
the children were considered Jewish regardless of the
non-Jewishness of one of the parents. Ezra and Nehemiah
interpreted the text by defining the Jewishness of a child

on the basis of the mother's status (Otherwise, why drive out



the foreign wives and not the foreign husbands?), which the
Mishnah reinforced. The Book of Ruth gives us an insight
into the changes wrought by Ezra and Nehemiah. According to
scholars, the Book of Ruth was written as a polemic against
Ezra's decrees to cast out "foreign wives" and deliberately
predated to the period of the Judges. The author(s) of the
Book of Ruth contended that had Jews not been permitted to
marry non-Israelite women, a David would never have been born.
David is a descendant of Ruth, a Moabitess woman, and Boaz.

If we accept this thesis advanced by scholars,then it is

)
logical to assume that during the "reign" of Ezra and
Nehemiah a transition took place in attitude and practice
that matrilineal descent be the determining factor as to the
status of the child: if the mother was Jewish, the child was
also Jewish, (This new decree, however, did not affect the
social status of the child, i.e. the priestly, levitiec or
Israelite designation -- which still followed that of the
father -- provided the mother was a Jewess.) The probable
reason for the new attitude and laws promulgated by Ezra and
Nehemiah during the post Exilic period was to preserve the
purity of the kehuna which is shortly afterwards expanded
to include the Israelite people. This position is reinforced
by the Talmud.

The Mishna in Kiddushin (3:12) develops the progression

from patrilineal to matrilineal:



The first part of the Mishna points up patrilineal
descent as a means of preserving the purity of the kehuna:
"If the betrothal was valid and no transgression befell
(by reason of the marriage) the standing of the offspring
follows that of the male (parent). Such is the case when
a woman that is a daughter of a priest, a levite, or an
Israelite is married to a priest, a levite or an Israelite."
(Note. Danby's translation of the Mishna is used throughout).
Having established the social status of the child through
patrilineal descent, the same Mishna introduces another or
new concept if there is a transgresion, though the marriage
is valid and at the same time still maintaining patrilineal
descent under special circumstances:
"If the betrothal was valid but transgression befell
(by reason of the marriage) the standing of the of fspring
follows that of the blemished party. Such is the case when
a widow is married to a High Priest, or a divorced woman or
one that had performed halitzah is married to a common
priest, or a bastard or a Netinah to an Israelite, or the
daughter of an Israelite to a bastard or a Nathin."
Thus in this part of the Mishna where the marriage is wvalid
byt there is a transgression, patrilineal descent is maintained
in the cases of a Nathin and a hastard}and matrilineal descent
becomes a determining factor.
The latter part of the Mishnah is even more specific
in developing the law of matrilineal descent regarding both

soccial and religious status:



"If her betrothal with this man was not valid, but
her betrothal with others would be valid, the offspring is
bastard. Such is the case when a man has connexion with
any of the forbidden degreez prescribed in the Law. If her
betrothal with this man was not valid, and her betrothal with
others would alsc not be valid, the offspring is of her own
standing. This is the case when the offspring is by a bondwoman
or gentile woman."

The Gemara in elucidating on the meaning, "If her
betrothal with this man was not wvalid..." establishes a
pPrinciple on justifying matrilineal descent:

"If her betrothal with this man was not wvalid... How
do we know (it of) a Canaanitish bondmaid? Said R. Huna,
Scripture teaches, "Abide you here with {FF} the ass, it is
a people (P%) like to an ass. We have thus found that
kiddushin with her is invalid: how do we know that the
issue takes her status? -- Because Scripture says, the
wife and her children shall be her master's. How do we
know (it of a freeborn) gentile woman? -- Scripture says,

neither shall you make marriages with them. How do we know

that her issue bears her status? -- R. Johanan said on

the authority of R. Simeon b. Yohai, Because Scripture says,
for he will turn away your son from following me: Your son
by an Israelite woman is called your son, but your son by a
heathen is not called your son, Rabina said: This proves

that your daughter's son by a heathen is called your son.




Shall we say that Rabina holds that if a heathen or a (non—-Jdewish)
slave cohabits with a Jewess the issue is a mamzer. (No). Granted
that he is not (regarded as) fit he is not a mamzer either, but
merely stigmatised as unfit." (Kidd, 68a & 69b. The above is
from the Soncino translation).

Thus according to this gemara the term "Your son" in
Deut. 7:4 is to be understood as "your grandson." If this be
the case we may conclude that if a child is born of a non Jewish
mother, the child is therefore Jewish. However in the case of a
grandchild born frem a non Jewish woman, the child would not be
Jewish. Such a conclusion would be misleading for the intent of
this gemara is to wvalidate the Jewishness of the children of the
biblical heroes. E.g. Joseph, Moses, Solomon, etc. by skipping a
generation to preserve the Jewish people.. However since in
subsequest generations there will always be a grandmother it
therefore precludes that a child of a non Jewish mother but Jewish

father is Jewish. This is the logical conclusion of the gemara.

CONCLUSION:

Originally patrilineal descent determined the status of the
child. At a certain juncture in history, Ezra and Nehemiah made
a decision to determine the status of the child in accordance with
matrilineal descent. This decision was upheld by the Mishnah.
The Gemara accepted the law of the Mishnah with but one prowviso.
It skipped one generation in the case of the biblical personalities
in order not to make it appear that the great heroes of the Bible

who married foreign wives had children were not Jewish. Thereafter,




-

matrilineal descent was to be the operative law. Since in
every generation there are grandparents the interpretation

of "your son" to mean "your grandson" applied to every
generation. However, since we have established the legitimacy
of patrilineal descent as the basis for lineage in the Bible
and the rabbinie shift to matrilineal in order to preserve

the kehuna and later expanded to include the total people

of Israel, we are certainly on very legitimate grounds to
justify the Jewishness of children on the basis of either

parent being Jewish.
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Alfred HNorth Hhitehead-}EEnt;fied the concept of "simple location" as ﬁhe
fallacy which lay at the foundation of the 17th Century scheme of nature.
To illustrate this fallacy, in his words, "to say that a piece of matter
has simple location means that in expressing its spatiotemporal relations,
it is adequate to state that it is where it is, in a definite region of
space, and throughout a definite finite duration of time. This, apart from
any essential reference to the relatigns of that b;t of matter to other

regions of space and to other durations of time."™ It occurs to me that

- much- of the inner turmoil and confusion within the Conservative movement is

generated by its own version of "simple location." In our case, it centers
on a fixation with a too narrow and restrictive form of halachah. [t is
argued that if we only strengthen our halachic spine--declare unambiguously
our halachic demands, and enforce their observance, the vitality of our
movement and the fidelity of our constituency would be assured. The
concreteness of the p'sak (rabbinic judgement), responds to the presenting
question of the people. Theology, sociology, morality, psychology are, at
best, peripheral elements irrelevant to the prescribed halachah. Concerns
over the teleoleogy of law are suhjéctive and only detract from unambiguous
and definitive judgements. 3o, the!weakness of our movement, it is argued,
is in its vacillation towards halachah, torn as it is between disciples of
halachah and disciples of aggadah, or even worse, between rabbinic nomians

and rabbinic anti-nomians.

Such an analysis of our condition, I suggest, mislocates the source of our

malaise. Whitehead called it an instance of "misplaced concreteness.® For



'rfhe heart of the issue is not Lhether or not we favor halachah, any more
thén it is whether or not we hJ!feve in divine revelation. The significant
issue is what kind of halachah, or Hﬁat kind of revelation is meant. OQur
weakness is not that we have too little but too small a vision of halachah.
A larger view of halachah would include questions of the halachah's intent;
to whom or what is the halachah accountable; what is the proper scope of
halachah's domain, and uhqt is inc[uded and what is excluded from the
halachic process. These are issues that ought to be investigated and

debated. But they are not being debated within our movement.

What we have in place of deliberation is “voting." There is e::itément and
the bequiling appearance of activ{ty engendered by voting halachic
resuiutiansd up or down: But voting is not doing. Declarations do not
alter situations, The kind of situations that give rise to the hard
questions, including patrilineality, confronting us are too complex to be
solved by a showing of hands, or by voting yes or no on approbations or

proscriptions of committees on laws and standards.

There is a halachah voting mentality which manages to avoid the real crisis
in our Jewish lives, aﬁd seduces us into believing that by voting alone the

crisis is met, and the people persuaded.

The recent R.A. vote on pa%rilinea]itr seems a fair illustration of the
dangers of "simple location®™ and "misplaced concreteness.®™ "Why was I
frustrated with what was touted to be a critical session on a crucial
issue? Was it because of the outcome of the vote? Would I have been

happier were the result "of the outcome in favor of patrilineality?




Decidedly not. What was dis:nn:ertiné_abuut the deliberations was the fact
" that no deliberations took place. What was painfully evident was not uﬁat
was said or was done, but precisely what was not said and what was not

done--the scandal of repeated major omissions.

The R.A. protocol is symptomatic of a peculiar mentality towards the role
of halachah in our time. How odd tﬁat a powerful significant movement
confronting a halachic issue of status definition should be presented to
rabbis for vote without a single prepared paper or the issuance of a
tshuvah before, during or after a vote. A preliminary five or ten minutes
extemporaneous presentation, followed by a line of impromptu speakers
limited to two minutes each, can hardly be considered a serious debate on
an issue of such moment qnd complexity - an issue which we are told affects
the status of thousands of Jews, the unity of our people, and our
institutional and personal relationships with our counterpart religious
colleagues and movements. To my knowledge, until this day, no conservative
rabbinic journal or rabbinic papers had been distributed for conservative
rabbinate to study. The journal Judaism, edited by our learned and
prolific colleague Robert Gordis, devoted an issue to the issue of
patrilineal descent., The magazine is by no means reflection to
:nnse}vatfve rabbinic thinking - sponsored by the American Jewish Congress
and !mu:h of its content dealt with responses to the speculative rationale .
for the change to matrilineal descent by a distinguished seminary scholar,

Professor Shaye Cohen, who properly disavowed any claim that his scholarly '

hypotheses are grounds for "halachah 1'maaseh.”

The toughness of the resolution would be enough. But it was further

complexified by the entanglement of sanctions directed against the



" Conservative Seminary's ordained rabbis, who, without fear of sanctions
mlght act contrary to the majority vote. Such intimidating sanctions--to
be administered by an entity ironically entitled Va'ad Hakavod--hardly

create an atmosphere of thoughtful discussion.

The speed of the R.A. vote-taking evidenced an ad hoc public reaction to
the initiate of the Reform movement.  In my judgement, it was more a
political than a halachic response. What else should one properly expect?
I, for one, would expect:

a) That the issue should have enjoyed, at least, a sustained
planned discussion during the _thr;e day R.A. conference with the
presentation of papers pro and con; and, that a specific invitation be
extended to the rabbinic leaders of the Reform movement who initiated the
proposal. |

b) I would expect at a Rabbinic Convention - that the
Icnnsideratiun would be given to the present and future role of

institutional pluralism.. ~ How is the Conservative movement to relate to

the Reform movement, its 1éader5. ordaining institutions and its laity of
over one million Jews? How do we within the ethos of pluralism to relate
to their rabbinic decﬁsiuns? Are we to relate to their decisions in the
manner that the Orthodox rabbinate relates to our owWn innovations?...e.9.,
the p;rmissahitity of marriage between Kohanim and divorcees, Kohanim and
:prnsezytes. the ordination of women? Have we not repeatedly been accused
with the same arguments - that our innovative halachah threatens Jewish
unity and runs counter to practical halachah? Do we commit the same
"genetic fallacy" towards reform proposals that Orthodoxy continually

exercises towards our own? Do we dismiss, without argument, the fntrinsi;




" merits of the Reform argument because they are not bound by our
understanding of the halachah in the fashion thaﬁ our Orthodox brethren
dismiss our religious proposals and ritual supervision because, in their
view, our proposals do not live up to their halachic standards of orthodoxy
and orthopraxy? Of this nothing was spoken.

c) I would expect that before the vote, we consider our role in
rejecting patrilineality descended children and grandchildren who are

regarded as Jews by temples and rabbis and Jewish institutions. Are we

rabbis of the Conservative movement prepared to embarrass involved Jews who .

come to Jjoin our synagogue or ask us to be married - and who may be

patrilineally descended. Are we ourselves prepared to serve as

|

inquisitorial agents adding to the registry of "sefer yuchasin"? I have ;

|
witnessed the humiliation of those long identified Jews recognized as such

by the Jewish lay community who are told that they must submit tu!

conversion because their fathers alone were Jews. No matter how tactfu11y\

we explain our position, many leave our studies hurt, out of a deeply felt \

insult. We know to what unusual lengths did our sages go to avoid shaming
the other--from the introduction of Baalei K'riah, to eating and drinking
the food and drink of the Am Ha-aretz during the three pilgrimage
festivals, to rabbinic counsel not to search the geneology that would
reveal that someone was a mamzer. Parenthetically, I have discussed with

SeenTant, = Sus o
mixed couples (he Jewish, she non-Jewish) how a rabbinic ruling accepting

—

their child as Jewish would affect their own attitudesL Simply put, would

e [RpeTs I
the acceptance by the rabbinic community of the child as Jewish tend to

encourage the mather's conversion to Judaism or discourage it? Would it
tend to encourage the parents (Jewish father) to raise their child Jewishly

or discourage it? The responses I receive indicate that rabbinic

e e e e e ey

acceptance of the child as Jewish would encourage a deeper commitment to
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Judaism itself. Sociologists Mayer and Sheingold report that a significant
percentaéeh of those spouses choosing Judaism do so after the wedding and
after the birth of children. The door to conversion is not closed even to
the mixed married. But, these, of course, are empirical matters and an
important area for investigation. But to my mind they are not irrelevant
to our halachic judgement.
In a recent paper, Robert Gordis has argued that ha1acﬂah and sociology are
not mortal foes. "Sociology supplies the data which halachah must examine
in order to determine what steps should or should not be taken to meet a
new situation.®

d) I would expect of our movement to have more to say on this
issue than "yes" or "no." Had we no other wisdom to offer than the rush to
vote "no" to the Reform resolution? Could we have offered a "tertium
aliquid," proposed a "Katuv Ha-Shlilshi" to moderate the Orthodox and
Reform impasse? Surely there must be some advantage in walking the middle

road of tradition and change.

Despite the catastrophic rhetoric, at no time in the history of the reform
movement s its Ieasérship more prepared to accept traditionmal ritual
consonent with halachah|than today. There are conspicuous loop-holes for
adaptive concessions in the very formulation of the Reform resolution--
e.g., "presumptive Jewishness" and those activities of overt Jewish

identity. But voting is impatient of transaction.

e) I would expect that we have arranged for rabbinic meetings,

without the glare of print, between our representatives and theirs, for the



. purpose of deliberation, neghtiatiun; adaptation, compromise. Or, do we
fespund to Reform with the same triadic negations of Orthodoxy: No
meeting,no discussion, no negotiations? How sad that there exists no
inter-denomination instrument for consolation, deliberation, aven
information between Conservative movement; that our information on the
proposals of our religious counterparts comes to us ex post-facto from the
revelations of the op-ed section of the Mew York Times.

—f+——fAbove—all, 4-vuu%d~e*§eet~uf our movement a greater respect

for our Reform religious counterparts. - -

ggxim: After all, we are dealing with serious rabbinic colleagues of a
— =
major religious movement, r25punding'tu serious demographic erosions, e.g.,
—_— T P
Tow fErti]ity rate, aut-marriage, 3551m11at1nn, with rabbis Hhﬂ seek ways

to spread the JEH]Sh net wider so that tens uf thousands of pntentia1 Jews
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slip through the large lnophules of rabbinic definition. Their motivations
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are as hnnurah1e as ours. Ey thE:r Expanded def1n1t1nn they mean to hold a

— e —— . i

—
, claim over the chi]dren of a Jewish father, to minimize losses to the
e ¥ - —— = T
gentile community. Is that intent so removed from what may p1aus1b1y lie
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beneath the matrilineal principle? ~ Whatever the speculative-etietogy of
the—-p=4nc1pla-nf_matziiiﬁéél_gggggn:.may—he and we are Tn the dark here,

Jﬁy seems apparent that,our sages were quite lenient in allowing children of ‘

gentile fathers and Jewish mothers to be considered Jews and not dismissed

I
as gentiles or.unmarriageable—tmamzerim’s as the Wishreht ruled. Moreover,
' thisl Jewish status so liberally conferred upon child, antecedent and

P

independent to any theological or ritual test, suggests that such leniency
was not unrelated to the sage's concern for the survival of our people.
Why did the Rabbis of the Talmud not opt for "double or nothing"--insist

that both father and mother must be Jewish?




Whether such conjectures are right or wrong, whether the vutg was right or
wrong, it seems to me that there were and are alternatives tJ the haste and
glamour of a vote. But alternatives require painstaking patiencé, on-going
deliberation and a broader Ennceptfun of the halachic process. In
contrast, the halachic vote is fast, definite, and over. Read the

resolution. Count the hands. The session is closed "sine die."

The halachic vote in our movement has taken the place of deliberation. It
has become an exercise of denominational power, not of persuasion. That
politic will continue to erroneously divide us and distance us from each

other and our real and potential cunstituen:y.

If we mean to be a relevant halachic movement, neither a pale reflection of
orthodoxy or reform, we have to expand the role of halachah in a persuasive
fashion and raise its credibility in the eyes of our constituency and in
our own eyes. And this can be done by enlarging the hal;chic process so
that it enters into the spiritual and emotional lives of our people and
offers them Jewish wisdom.
i !

Who is our constituency and how do they see us function halachicly?
Halachah is encountered by our laity through the rites of passage:-in birth
and "brith," in adolescence and bar mitzvah, in marriage ?nd th% wedding,
in divorce and the "get,® in death and funeral. They sée our rabbinic

energies and talents concentrated on the halachah of the rite, not on the

process of the passage. They see halachah dealing with the concrete and
technical issue of the "milah," more than with the way in which “covenant®

is to be 1lived; with the writing of the “ketubah,® the rites of the



' wedding, not the spiritual passage from single to married status; with

prescriptions and proscriptions of the funeral and "shivah," not with the
emotional and religious dymamic of grieving and mourning; with the
"Tevilah" and "brith" of conversion, nﬁt with attention to the making of a
Jew and the experience indispensable for his religious and ethnic

identification. In short, rite and passaqe have been bifurcated and

halachah given over EE the rite alone. Riteless passage are countered with

passageless rites. The rite is cuncréte, specific, objective, impersonal
and thereby halachah gains its reputation as mechanical and legalistic. As
experienced by the laity, rabbinic concern is not with the how and meaning
of the passage but with the how of performing ritual acts. From that view,
the rite is "the simple location" of the halachic mind. This "misplaced
concreteness" of the rite deflects from the larger issues of the passage

and trivializes the majesty of halachah. The bifurcation must be joined

halachically.

Let me illustrate. My orthodox colleaques argue that the patrilineal issue
is far less serious a concern, from the halachic view, than the marriage of
Jews without a “"get." For patrilineal children, the halachah offers one
available remedy: Conversion. Forget for the moment "whose conversion™
would be recognized by contemporary ﬁrthudnxy. But for the progeny of a
remarried parent without the heneiit of a "get," there 1is no halachic

remedy. The stigma of the "mamzer" is tragic and calls for repair.

What has prevented the Conservative movement, on halachic and moral grounds
from issuing a Takkanah calling for the abolition of the category of
"mamzer” in accordance with the ethics of Ezekiel 18: "the sons should not

bear the inequity of the father with him" - and the moral sentiment of the



midrash which admits thefuppressiveness of the law and the "tears of the
oppressed" because of thJ law. In the poignant midrash God declares: "It

is for Me to comfort them." Has God no allies among us?

My Reform colleagues find the civil divorce adequate and find Tittle
advantage in the procedures of the Beth Din for attaining the Jewish
divorce. They find the "get" superfluous, expensive, mechanical and
embarrassing. This is not a Reform response alone. fhe lay people I have
convinced to attain a "get" rarely report the experience as religiously
— s tedier
meaningful or helpful. To the contrary, for them, the “get" procedure is

e e 5
concerned with the proper legal furmu1at1ons uf the tWE1VE 11ne5 written un

parthment by a scribe (sofer) in the presence of qualified witnesses. They
experience the dissolution of marriage as a passageless rite, not unlike
the scene from "Hester Street." This is no critique of the rite but a plea
for broadening its province. Consider what has been left out of the
halachic process of the "get" and what can be included. The Beth Din has
had nothing to say to the couple coping with the trauma of dissolution. MNo
Jewish wisdom 1is imparted to the troubled participants by the Beth Din.
What does the rabbinic tribunal communicate to the severed couple
concerning the ethics of separation and the parental responsibility towards
the frightened children--children torn apart by the need to perform heart- ;
rending "parent-dectomies,"” éhe need to choose one parent over the other?
What help as the ha1ach}c pruc@ss of Jewish divorce offered the grass-root
rabbis who witness the vindictive acrimony between the former mates and
present parents at B'nai Mitzvah? Who shall be invited, who shall receive
an aliyah, who shall give the reception? Who shall rejoice and who will be

rejected?

10



None of this is addressed by the Beth Din which, to most qews, represent
the quintessence act of the traditional halachic process. [s that wisdom

to be transmitted elsewhere, by others, outside the experience of halachah?

Is halachah then to remain impersonal, pro forma, emotionally irrelevant to
the 1lives of the family precariously balanced between holding on and

letting go?

An expanded notion of halachah, 1in the instance of divorce, would include

mandatory, personal meetings, rabbis with caring, trained representatives

.

of Judaism, counseling the ethics and security to their child, providing
connection with the pained and confused parents and children whose need is
for spiritual guidance and direction and all considered indispensable
elements of the halachic way. We who bemoan the emptiness of riteless
passages must not settle for passageless rites that belittle the majesty of

the halachah.

We may, of course, dismiss healing processes and ethical counseling as
"aggadic," "extra-halachic." We may argue that this kind of caring is not
within our halachic jurisdiction. We may send Jews in trouble elsewhere -
and they may well go elsewhere. But we must understandi how such
bifurcation of 'rite and passage of halachah and healing is inegative]y
experienced by the laity and by the rabbi as well. A larger view of the
function and purpose of halachah may well entail the enlargement of the
Beth Din, encouraging rabbis (Orthodox, Reform, Conservative,
Reconstructionists) who are not trained to execute the legal details of the

"get," to nevertheless play a vital, rabbinical role in dealing with the

11



passage of dissolution. Coincidental to its therapeutic role, the opening
of the horizons of halachah may provide a way for establishments as

ecumenical Beth Din, along the line of Denver Beth Din.

In my private conversations, I have found that such enlargement of the
halachic process is. greeted enthusiastically by Reform colleagues who see
the _Jewish "chidush" in such a procedure. There are creative ways to
alleviate thé moral scandal of "mamzeruth" without deligitimizing the
reform, conservative and reconstructionist rabbinate by nullifying the

validity of their marriage officiation.

The Conservative movement has a great contribution to make in forming a
halachic community, but only if it persuades the community of the wisdom
and ethics of religious law and enlarges the horizons of the four cubits of
law. This is a plea for more, not less halachah. Halachah has to do more,
not less. "Halachah® and "halichah® are not homiletic puns. Halachah must

be exercised to meet the needs of our lay constituency.

To those who Hunder\ if such rabbinic involvement in these so-called
"secular areas™ are the proper function of the rabbinate, I would refer to
the classim exchange of the Amoraim!  When Rabbi Huna asked his son Rabbah
why he does not attend lectures of Rabbi Hisda, Rabbah explained that Rabbi
Hisda treats only of secular matters such as hygiene. Rabbi Huna responded
"he deals with matters of health and you call them secular discourses. All

the more reason for going to him (T. Shabbat 82a). I think Rabbi Huna's

response was right and relevant.

12
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We have conceded too much‘tﬁ the secular world and narrowed too much of the
halachic arena. The halachic process must regain its holistic approach to
the guidance of a Jew. The rites of passage that punctuate the critical
stages of our lives beg for halachic wisdom and morality. Précise1y the
types of issues which occupy the intellect and insight of the Erik
Eriksons, Daniel Levinsons and Roger Goulds belong to us: The "virtues" of
a growing self, the need for basic trust, the wisdom to balance the
disharmonious of self, the need for cbmmitment, the health - in compassion
and the blessings of generativity must be incorporated in the seminary

training of the rabbi and in his congregational practice.

- More is _at stake than thevote on -patrilineality. A great movement,

grappling with the issues of tradition and modernity 1is challenged to

synthesize halachah and aggadah, law and healing, rite and passage.

13
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CENTRAL CONFEREHCE OF AMERICAN RABBI3

foremoat to non-Jewish apouses and children of mixed marriages

L] "already in our congregations.
We are grateful to David Balin, chairman of the task force, \
']_) for his commitment, sensitivity, and devotion.
\[&% - Sheldon Zimmerman, Chair, CCAR Delegation
/-{‘\ ; REPORT OF THE COMMITTEE ON PATRILINEAL DESCENT ON
e w THE STATUS OF CHILDREN OF MIXED MARRIAGES |

I. PRESENTATION

Petar S. Enobel

\ 5 The Committes on Patrilineal Deacent i3 chaired by Herman |
; Schaalman and composed of the following members: Stanley Dreyfus,

. 5% Joseph Edelheit, Jerome Folkman, Albert Friedlander, Joseph Glaser, :
= ' Alfred Gottachalk, Joshua 0. Haberman, Walter Jacob, Sasusl Karff, :
E Peter EKnobel, Julius Kravetz, Lesonard Kravitz, Jerome Malino, W.

Gunther Plaut, Alexandar Schindler, Robert Seltzer, Max Shapiro,
Daniel Silver, Ben Zion Wacholder, and Isaiah Zeldin.

The committee has held numerous meetings over a threa-year
pericd and the report haa been redrafted many times. The committes
benefitted from the previous work that had been accomplished by the

‘ 3 Gerut Committes as well as from extenaive commenta from many |
colleagues, both here and abroad. . |

The purpose of the document 1is to deal with a situation |
peculiar to our community, namely, to eatablish the Jewish status of P f
the children of mixed marriage in the particular setting of the i
Raform Jewish community im North America. While we recognize that
what we do here will have an impact on other comsunities, there are
many historical examples of rabbinic pronouncements designed to
addressa the specific aituation of individual Jewish communitissa. It
should be further emphasized that we are offering guidance to our
, colleagues on how we believe tha problem should be resolved, .r 3

) aspacifically for those who come to us for help, but as is the oase ]

b with all such CCAR resolutions, individual rabbis will have to maks ) -
-5 determinations in individual casas. o
s Although we will be voting on the operative paragraph oaly,  ‘yiiuf
i the report atands as a whole—it details the hilatorical situatiom, °
‘t the Halacha, and paat positions of the Conference. It ia important
2 to note that the problem with which we are dealing ‘3 not new but

LV grows out of ths sams historic conditions which gave birth to the

e A Reform Movement, and as the report makeas olear, this ia not the
S gt first time that we have attempted to clarify our position on the
Jewish atatus of tha children of a mixed marriage. The chidush of 2 £
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COMMITTEES AND COMMISSIONS

this report iz that we now believe that we can no longer assume, as
the Halacha does, that biological deacent alone is sufficient for
tha child of a Jewish mother and insufficient in the case of
ehild of a Jewlsh father; alaso, that the continued presence of tha
pon-Jewish family in the case of mixed marriages requirea that the
additicnal step of the performance of appropriate and timely public
and formal acts is neceasary to affirm the intention of the parents
and the child to indicate their commitment to the Jewlshness of the
child. The preasnt report recognizes that both birth and the
performance of mitzvot are necessary in all cases,

In response to those who would argue that the effect of this
resolution ia to make non-Jews of those whom the Halacha would
recognize as Jews, we can only say that the Halacha 1s basad on
soclological assumptiona which no longer obtain, namely, that the
woman would return to her people and her offspring would be part of
the Jewish community. It i3 now equally likely that the child of a
Jewlsh mother or a Jewish father will be raised as a Jew or a non-
Jew. Therefore, intention as actualized through action is

necessary.
Another issue which has been raised is that the adoption of

this report will lead to a weakening of our position on mixed
marriage. I ecan only say that the committee balieves this to be

based on faulty assumptiona. Our refusal to officiate at mixed
marriages 13 not based on the halachic atatus of the children of
asuch marriages, for if it were, we would be willing to perform them
in the case whare the mother ia Jewlsh. Our opposition is based oo
the inappropriateness of auch ceremonies and their effect on the
viability and vitality of the Jewiash community. Our concern is not
lechatechila but bedi-avad.

While cur adoption of this report may cause us some difficulty
with our Orthodox and Conservative colleagues, I believe many will
greet it with wunderstanding, 1f not agreement. It is clesar that
those who differ from us need no pew excuses. We do not asesk
confrontation for its own sake; rather we act within a framework in

which we can ultimately promote Jewlsh survival by responding to the
legitimate needs of our community.

The presant resolution extends current CCAR practies. It will
also strengthen the hand of the rabbinate to inaist that parents who
wish their children tc be considered Jews must take positive ateps
in that direction and help children of mixed marriages with estab-
lishing Jewish identities and take their rightful place within the
Jewlah people.

This report i3 a major atep forward for us and the Jewish
people and repreaents the type of innovation which has made the
Reform Movement a positive force for Jewish survival.

I move the adoption of this report.
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II. STATEMENT OF MARAM

Preceding the discusaion, Babbi Moses Cyrus Weller {MARAM's
Honorary Life Chairman) was permitted, by vote of the conven-

tion, to read the following atatement on behalf of MARAM, the
Israal Council of Progressive Rabbis:

Members of HMARAM have had an opportunity to revied the lateat
document of December 23, 1982, prepared bY the Patrilipeal
Committes. We share with you the recognition that it is the duty of
reaponasible leadership to make every affort to secure the identity
of the Jewish people and to eatablish a process for facilitating
formal identification for thoses who wish to consider themseslves and
be considered by others.as Jews. In our wreatling with thia problem
we have tried to maintain a world-wide perapective, both in terms of
the interdependence of Frogreasive Jewish communities throughout the
world and in terms of the interdependence of the Reform Jewlah
community and Kelal ¥iarael.

The doocument declares 1ita purpose to ba: "To establish the
Jewiah status of the children of mixed marriages in the Reform
Jewish community eof HNorth America.” However, the actions of the
CCAR cannot be limited by geographical boundaries. In matters of
Ishut, the policies and acts of the American rabbipate affect not
only American Reform Jews but World Jewry. HNor can the 1ssue ba
limited to the atatus of children of mixed marriages, for the
patrilineal poaition will inevitably affect other 1asues. It may
weaken the motivation for conversion among non-Jewiah spouses and
other potential converts. Furthermore, we gre fearful that the
proposed resolution will lead to an eroalon of the CCAR position
against mixed marriage and will further undermine the eapacity o
our colleagues to refusa to officlate at such ceremonies. .

The committes's atatement posits aa the basia of our ocontem-
porary dilemma the Emancipation Era. It gquotea from our colleagus,
fiobart Saltzer: "The result of Emanclpaticn was to make Jewish
identity a private commitment rather than a legal status, leaving it
a complex mix of destiny and choiea.® It should be noted that 4in
the same paragraph Seltzar polnts to the conaequence: the reduction
of Jews to "a religious denomination only." However, the hiatorical
devalopments of the poat-Emancipation era, particularly of the 20th
century--the regeneration of Jewish ethnicity, the trauma of the |
Holoeaust, and the emergence of the State of Israsl--resulted in the 5
reinjection of the peoplehcod dimension within Reform Judaism. If
we affirm that we are an integral part of the Jewish people, W&
sannot 1imit our horizons to the Reform Movement 4im North America

alone. The adoption of a CCAR resolution has ramifications for the oo

entire Jewish people. Whether we so intend or not, the term # Jawish
status® is inseparable from the term "legal atatus® and goes far .
beyond "private ocommiteent . " Even though the potivation 13 %0
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41747 resolve a pressing problem for our American movement, in effect we
ity legislate for the entire Jewish people. The recognition that the

! Reform rabbi serves in thaas matters as an agent of the entire
Jewish people imposes on u3 an obligation to give serious considera-
tion to the positions of other Jews and to their potential reaction
to our acts and judgmenta. Thia is a price we should be willing to
pay for the privilege of belonging to the Jewliah pecple and for
maintaining unity wherever- possible both within the Reform family
and within Felal Yisrael.

The statement now includes a recognition of the necesaity for
"appropriate and timely public and formal acts of Iidentification
with the Jewiash faith and pecple.®™ That being the case, why does
the document not mention the most time-honored, sanctified "formal
aot of 4{dentification,” namely conversion? Certainly, in the case
S of an infant, conversion 1a in tradition a simple proceas and can be
T gcartified by the granting of a certificate which will bind the child
in a "formal act® to Jewishness which would be considered acceptable
by both the State of Israel and Conservative Judaism. The proposed
formulation might result not only in the alienation of the State of
Israal and the Conservative Movement, but will not be acceptable and
recognized by major sections of the Progresaive Hovement in the
world.

We Belisve that the committee's document requires a fuller
exploration of Jewish tradition. The document pressnts as the only
rationale for matrimonial descent "the fact that the woman with her
child had no recourse but to return to her own people.® The cen-
trality and sensitivity of this subject warrant expliecit reference
té the historical and halachle foundation of matrilineal descent.
We should take cognizance of other acholarly and traditicnal
rationales for matrilineal descent: the crialas over pagan wivesj
peraistent periods of persecution; rape of Jewish women; and
historic negative attitudes toward non-Jews.

The authors of the document determine, apparently rightly,
that "in a wvast majority of these cases the non-Jewlsh extended
family ia likely to be a functioning part of the child's werld, and
i may be decisive in 3shaping the life of the child.® It ia the
- continuing influence of the non-Jewish extended family 1life which
; gives added strength to our call to the CCAR to refrain from acting
f on the basis of intuition or asaumptions, but to initiate a compre-
hensive socioclogical study of Jewish ldentity among the progeny of
mixed marriage couples. A hasty deciaion, before atudylng the
matter in depth, will have irreparable conssquence.

We, therefors, urge a more thorough atudy before adopting a
change in policy so fundamental to Jewish continuity. ¢
& The world movements of Conservative and Reform Judaism have

for years struggled succesafully to prevent the amendment of the Law
: of Return which would Ainvalidate converaiona performed by Ron- .
¥ Orthodox rabbla abroad. As of now, the State of Israel and ita
ascyular institutions recognize Reform converts aa JewWa 1n  every
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reapect. Hewever, the proposed CCAR resolution, which abandona the
requirement of Giyur (comversion), would result in a situation
whereby parsons recognized by our movement in America as Jews would
not, even under the preasat law, be recognized by the State of
Israel as Jews. Furthermpore, the resolution will undoubtedly weaken
the determination of those forcea in the State of Israel who atand
with us in opposition to amending the Law of Return. It is one
thing for us to demand that the State of Israel recognize, as it now
does, converaions performed by all religious movements abroad; it ia
quite another thing to expect the 3State to recognize as a Jew
someone who has not been converted at all. Our continuing concern
is not motivated by political expediency. We know that the Orthodox
establishment and the Chief Rabbinate may never recognize the
religious acta performed by us as authentic. However, the State of
Israel and the majority of Jews in the State have recognized our
authentiecity. In discussions which we have had with members of the
Enesset and leading political figures we have been warned that
passage of the resolution may well serve aa a pretext for thoss who,
until now, have supported our position, to change their vota. We
believe that an amendment to the Law of Return invalidating conver=
asions performed by Conservative and Reform rabbis abroad will prove
extremely deletericus to Israel-Diaspora relatioms.

The document ia at times ambiguous and obfuscating. The
reader of the operative clause of the document will still be unclear
as ta,tha phrase "eatablishing the Jewiah status." Is its purpose
to confer Jewish identity on those who until now have not been
considered Jews, or is it to strengthen the Jewiah identity of thoss
who already are oconaidered Jews by virtus of birth? Moraover, is
ita intention to declars that persona born of a Jewiah mother who
are recognized as Jews sven by the ultra-Orthodox Aguda should now
ba considered non-Jews unless they have performed "appropriate and
timely public and formal acta of identificatiom with the Jewish
faith and People™?

We therefore recommend that the resolution be set aaide for
further consideration rather than that a atatement be adopted which
is subject to conflicting interpretation.

It would be precipitous to deviate from a time-honored tradi-
tion without a more thoroughgoing examipation of the traditiomal
agurces, the scciological impact, and the internal and externmal

conaaquanceas .

DISCUSSION

III.

Alexander Schindler: I rise to support the resolution which
was offered, and I should tell you that I am primarily interested in
that portion of it which provides for the full equality of men and
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women inscfar as Eeneaclogy is a factor in deternining
I support this motion for three essential reasona,
To begin with, I think it ia wvital frop us

alvays to say what we believe and g B83ert what we do--to be
honest,; nevar ro pretend, to be always proud ts Proclaim what we 1in
faoct practice. If we disagree with this resolution, let us offer a
reaclution recommending that we alter our Practicea. PBut ss long a=a
this practice is virtually universally fccepted, let us say what we
are and proclaim what wWe do.

Secondly, I am moved by the desire to speak up in order to
help those fathers who Wish to maintain the Jewishness of their
children. T speak of those fathars where ap intermarriage has taken
place and where eventually a divorce occurs, If we are allent, the
hitherto' normative position of Judaism halda away and could ba
invoked by the courts. In faect, it has on Saveral occasions, Tha
right of fathers to determine the religious character of their
children must be protected,

And finally and Boat important of all: 7T am moved by the deep
feelings of tha many children of 1ntunuarriagaa Who-=barring a
forthright declaration en our part that they are fully Jewish--are
bound to feel that somehow they are leas than Jewish.

Many principals and teachers and rabbis have spoken to me
concerning that. Within five years, fully sg percant of the
children in our religious achools will be iasuing from such
marriages. Let us not make 2cme of these children feel that they
are aomehow lesa Jewlsh,

As for those who fear that the Law of Return will pe changed
because of what we Propess—my friends, the Law of Return may indead
by changed, but those changes are dus to politieal facts on thes
Iaraell acene] they will naver be affected by what we do or fail to

do right here. The Preasures for the law's change come from the
Lubaviteher, and the Lubavitcher will never accept us: ha will
accept only one thing--full aurrender. We have 4 right to be
accepted in Israel, fully and completely, but we have a right to ba
aceepted for what we are and not for what we pretend Lo be or what
others want us to be.

Jewishneas,

as Reform Jaws

Ari Mark Cartun: I am speaking for the ad hot committes which
is opposed to the resolution.

We are opposed to the recommendsd resolution rop the following
reasons. It has the effect of diaanf?mnchlains the Jewish mether.
Where traditional Jewish law recognizas the child of 4 Jewlsh mother
a3 automatically Jewish, this pew resolution makes such atatus
dublous wuntil the proper ceremonial participatien of the child in
Jewish life.

Since there is no way for a child ip a mlxed marriage to be
Jewish by birth and the proper participation in Quasi-sacramental
acts is substituted, the resclution suggeats that Judaism may be
conatrued as a confesaional rather than a birth community, Tha
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poaition of tha proposed resclution is cthat in mixed marriage

‘neither parent can establish the Jewish status of the child through

birth. Since in today's world there is no guarantee that even the
child of tWo Jewish parents will in fact be ralsed as a Jew, loglc
would demand that even in the case of two Jewish parenta participa-
tion in such life-cyele ceremonies should be required.

This resolution would reault in a confusion rather Gthan
elarification of Jewish status. The criteria for Jewlsh status in
the resclution are so vague that there will be several aimultanecus
lista of who ls a Jew among our own movement.

A revisien of the 1909 position in the Rabbi's Manual should
bring Aincreased clarification, not increased confusion. In such a
crucial area as peraocnal status, a position of the CCAR should be as
clear and definitive as posaible, otherwise it could reault in
individuals being more confused about their identity and thua do

caotual harm. It will turn Reform Judaism into a sect, creating born

Jews recognized only by ua and posaibly born Jews recognized by
averybody but us. It will undermine our movement in the rest of the
world, especially in Israel. The CCAR is now an internatiomal
movement by 1ts own cholece, and we must take account of the inter-
pational ramificationa of any position we take. This reaclution
will give pitchon peh to the Iarasli Orthodoxy to change the Law of
feturn. They will be able to argue that Reform Judaism has ecreated
this schism through the definition of one who 1s a born Jew.

For all these reasons wa recommend tha rejection of this
motion and a return to the position of 1909, which in T4 years has
not created one unsclvable problem. We are dealing here with the
most oritical and senaltive issus—perscnal status. The resolution
preaupposes that the 1909 position has resulted in much hardship and
many unsolvable problems, but this is not the case.

This resolution, we fear, will create more problems than 1t
solves, reault in serious internal differences within our movesent,
and undermine the poaition of non-American members of the CCAR.
When dealing with peracnal status, caution is warranted. We balleve
that our best course of acticn ia to remain within the position of
1909, which has stood the test of time and proven its workabllity.

Rav Soloff: I wish to proposs an amendment. My apologles for
not having done 30 in advance in writing, but this amendment repre=-
sentas a new conclusion in my own thinking reached only during the
early hours of this morning.

Attorney Fallon pointed out the anomaly of a CCAR positiom
which would deny Jewish statua for lack of educational ritual to tha
shild of a Jewish mother, a child who would be consldered a Jew bY
both Halacha and the lawa of Medinat Yisrael.

I am further concerned that the original challenge of patri-
lineal descent is being perverted into a series of prescriptions for
ritual acts and mitzvot, so that the issue of descent is loat from
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viaw. This might be misunderatood as a move toward a confessional
definition of Jewish identity.

Therefore, while I entirely agree with the descriptive lan-
guage [of the report], I beliewe that the following sentence should
be added after the word "Therefore® [in the operative paragraph of
tha report]:

The CCAR declares that the child of one Jewish parent shall
henceforth be under the same presumption of Jewiah descent as
the child of two Jewish parents.

Let me conf'eass that this is—-in part, at least--a reversal of

NG the position I tried to express last year, becauss thia blunt
Ky wording does presume that all, and not just a fair share, of the
: children of mixed marriages are Jews whenever their guardian or they
e themsalvea so choose, as described in the report. There ia no way
" to untie the ODordian Knot; it muat be cut through so that we have an
L+ initial premise on which to base claims in the absence of any

parental decision or in case of conflict between parents regarding
the atatus of their children. I see no other way to deal with the
isaue of patrilineal descent.

Rav Soloff's motion to amend was ssconded.

Bruce Goldwasser: In speaking againat the amendment, I am
also speaking againat the entire proceas of delineating a aituation
which has been dealt with for T4 yeara in a very carefully vague way
by our Rabbi's Mapual. And because we are dealing with the gquestion
of interfaith marriage; I would like to invoke a short sscular
agada. Many years ago, when I was in the hilla of Weat Virginia, I
learned the proverb, "If it ain't break, don't fix it." And that's
£ exactly the way I feel about the statement 4in the Rabbi's Manual.

The wording that has been invoked in the amendment, I believe,
will act as if it were Halacha, which doea not exist in our move-
ment. Qur sovement 13 not bound by Halacha. I think the wording is
too aspecific, and I am arguing in favor of the positive obfuacation
that will allow individual Hefor® rabbis to function, as we have
besn for T4 yeara. I think that any substitution, whethar it be
this amendment or anything elae, for what we have in the Manual sows
the seeds of doing damage that we have not yet even imagined to our
relationship with Kelal Yisrael and to our functioning as autonomous

Reform rabbia.

._j_
o

Pt

Herman Schaalman: Let me only indicate--for the sake of the
record--that the best Iinformation 1 have 1a that we are talking
about the 1947, not the 1909, atatement [in the Rabbi'a Manuall.

Heil Kominsky: I would like to thank Rav Soleff for having
come up with a very good solutlion to what was to me the only
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significant problem in the patrilineal resplution. I think our task
{n approaching this question is as far as possible to open doors,

not to close them.

We are not in the busineas of trying to defipne a3 a Jaw
anybody who does not conaider himsell or hersalf as a Jew, regard=
1ass of thelr deacent. We are not going out om the atreet
Pchapping” people; we are talking about a aituation which ocoura
only when an individual approaches a rabbi wishing to be designated
as a Jew. Under those circumstances, I think, it behooves us--in
our interest regarding the future of the Jewish people and in the
{ntarest of the people i{pvolved--to ba a3 mekelim as possible on
both slde3a.

1 think that to try to lay down specific standards af Jewish
upbringing without which a peraocn might not be racognized as a Jew,
{s again to demy the fact that thers ars & great many of our people
who are fully of Jewish blood, but sertainly of no Jewlsh practice
whatever, and who do not have that difficulty.

I think Rav's wording does that job beautifully--it puts all
individuals with one Jewiah parent or Lwo Jewish parents on an aqual
rooting, so that when any individual approaches ua we have a door
open and we can say, n¥as, you are a part of us and we are glad to

have you."

Michael Remson: Point of information. It ia my underatanding
that HRav added his sentence before tha last two parts [of the
operative paragraph], but did not aliminate those GwWo parts. It
there i3 equal presumptiocn of Jewishness, then what is the Force of
the following sentence, i.s., "The Jewiah atatus of the offapring of
any mixed marriage 1s established through appropriate and timely
public and formal acts of identification with the Jewish faith and
people™? That means to me that there is not the same presumption,
and I would like clarification of that.

Herman Schaalman: I do belleve that your point la well taken
in pointing out that the amsndment as offered might create an
ambiguity both in the place in which 1t 13 put and with the language
that follows. However, the chair 1s pot in a poaition to clear up
that point of imformation. 1 think we will take it inoto conaldera-
tion as part of the total proposal that has bean made.

Mighael Stroh: Judaism haa existed for 5,000 years. We have
on the floor twWo diametrically opposed suggestlona: one==to
disenfranchise Jewlish mothera and leave the Jewlah father exactly a3
he waa, in the old poaitlonj second—to enfranchise the Jewish
rather and to leave the Jewish mother in the exact poaition she was
pefore. Theae are diameterically opposed. We have alas those
people who are opposed to both suggestions. I think it should be
glear that this 13 an 1saue on which the CCAR itselfl is very
divided. Anything we decide is going to leave a great portien of

i
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our own membership in opposition and unhappiness. It is not true
that a decision of this gravity has to be decided immediataly. We
have &,000 yeara behind us. This afterncon will not make or break
the Jewish religion or people. We have time to consider this.  §
recommend to the Conference and to my colleagues that on an isaus
this divisive we pause. This is not the time to make any declaion.
We should remain with the status quo and continue to atudy it as
long as we really feel i3 necessary.

Sheldon Zimmerman: I rise to apeak for tha amendment, and I
am grateful to Rav Soloff for having worded it and created it for
us. It does not conflict with the latter part of this committea's
repert, for there i3 a difference between "presusption” and
"eatablishment.” We presume the child's Jewishness, which is later
established through acta of positive identification. That is what
wWe do mow; and if Alex Schindler is calling us to honeaty, that'a
the honeat stance of the Reform Movement today,

In addition, I would like to inform this body that this 1s
also the intent of the vast majority of those on the Task Foros on
Outreach, which has discussed this and which has patiently waited
for thia body to act. It is time to be daring, it is time to be
bold. No longer shall they say in Israel, "The parents have eaten
Sour grapes and the children's teeth have been set on edge.” Once
and for all: children of at least one Jewlsh parent are presumed to
be Jewish; let us then establish their Jewlshneas through education
and positive acts of identification. That's what we do; that's what
the wvast majority of Reform rabbis do. I am not going to tell kida
in my religious acheol, "Hey, kid, you're not Jewish becauss you
haven't had your Bar Mitzvah yet." That's nonsenss. I presume your
Jewlshness; we establish it thorough Bar Mitzvah and Confirmation.

Let us be honest, let us be daring, let us be authentic to our
call as Reform Jews.

Jderome Malino: I would like to speak against the amendment
and by implication on behalf of the resolution that has been
presented.

Ravy Soloff'a amendment haa one thing to recommend it. It
removes the absurdity of drawing a distinction between the child of
a Jewish mother and the child of a Jewish father. T think that
under other geographical, psychological, and hiatorical circum-
stances, it woeuld have been fine. But I think it's some centuries
late. It ignores completely those paychological and seeiologleal
elements that are alluded to io the rescluticn originally presented
that have changed the whole relationship of child to parent where
there 1is a mixed marriaga. I think that is it absurd at this polint
to lgnore those sociclogical and psychologleal implicationa, as this
amendment does, and therefore I apeak againat it,

What are we uneasy about—being machmirim? We have been
condemned over and over again because we have taken the eaay way out
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or have asemed to take the easy Way out, If there is a safek about
the Jewishness of a child who has one non-Jewish parent, then 1t
applies equally and the safek has to be resclved.

pnd we are doing it in precisely the way it ought to be done:
schad bapeh ve=-echad balev. To auggest that we gO on with the same
precise obscurity that the language of our Manual has, is to fail to
meat our reaponsibilities aa rabbis in today's world.

& last comment: we had plenty of nourishment yesterday
porning and this morning, pointing out the gataclysmic changes that
have taken place in the Jewiah family. To g0 oOR doing thinga
exactly as we did them, even 30 or 40 years ago, 13 %o ignore the
realities of lifes.

Rav Soloff's motion to amend the report was put to a vote and
Ea:ud .

Lawrence Colton: I would like to offer an additional amend=-
ment-——to change the language [of the second sentence in the opera=
tive paragraph] to read as follows:

The offspring of any mixed marriage 13 ancouraged to partici-

te in appropriate and timel ublic and formal acts of

jdentification with the Jewiah faith and people. The perfor-
icipate

mance of thess mitzZvol serves to confirm those who part
{n them--both parent and ohild--to Jewish 1ife.

I do so with one idea in mind. I want to be able to deal with
a young child, who, before Bar Mitzvah, queations whether he 13 a
"Chanuka® or a "Christmas® {i.a., the child who come3 home and says,
mMogma, am I a 'Chanuka’ or a "Christmas'?"). Thia i3 a presaing
problem for those af us who deal with young children when thelr
parents are both Jewish. How much more so in the cass of a mixed
marriage. To have to walt until Bar HMitzvah does not answer what
that child is up to that point. I balleve the distinctlon patween
moresumption® and "establishment™ is dangerous.

Lawrence Colton's motion to amend was seconded.

Eric Wiania: I speak againat the change in wording. Tha
wording of the original amendment which says, "Ihe Jewlsh atatuf...
is gstablished...® 1a neceasary.

I feal a little guilty in that I began much of these pro-
ceedings back in 1975 when I presented Lo the CCAR Committee on
Gerut my original propesal to squate the offapring of a Jewish
father with that of a Jewish mother. MYy intention was originally.,
and atill remains, to discourage {ntermarriage. 1 feel that inter-
marriage 13 not a positive foree. I fear that by changing ths
wording we will be saying that there is nothing that {a required of




S

v

P

L

ey

gl ST

L L
- "y

okt

R e L

s,

155

COMMITTEES AND COMMISSIONS

L]
the child of a mixed marriage; we will be saying that by virtus of

* bloodline, this child i3 a Jew.

T will not accept the child as Jewlash who does not profeas
Judaism. I do not accept Brother Daniel (Oswald Rufeisen)--who i3 a
Catholic prieat born of a Jewish mother—as a Jew.

The intent of the resclution of the CCAR Committes on Gerut
(which requires that the Jewlshneas of the child of a mixed marriage
ba eatablished by participation in Jewish life) ia to say that one
pust identify as a Jew and live as a Jew apecifically in the case of
2 mixed marriage, becduse there is a blemiahed situation. There-
fore, I feel that changing the wording is most detrimental, for it
will then say that nothing is required of the child of a mixed
marriage axcept the fact that he has Jewish bleod. In =y opinion,
thia is agresing with Adolph Hitler that If one of your great
grandparents is Jewish--aa long as it is the right one--you are a

Jow .

Lawrence Colton's motion to amend the report waa put to a vote
and lost.

Roland Gittelschn: I would like to speak to the single polnt
raised by Moshe Weller. I do not presume to speak on behalfl of all
members of ARZA, though I am confident that this would represent a
very substantial majority of the views of the leadership of ARIA.
With great affection and respect for Moshe Weiler and great concern
and underatanding for the problema faced by the members of MARAM, I
balieve this is an instance in which we must recognize the need for
religious pluralism within our own Central Conference of American
Rabbis, I do mot believe that we can apsak on behalf of HARAM or
force them to our view, but neither do I belisve that they have the
right to ahackle us if our majority Judgment is what I hope it will
be, i1.e., in favor of the resolution before ua. The argument for
Eelal Yisrael-=if it 4is wvalid in this instance--would alsc be
parauasive that we muat accept kashrut from an autheoritarian, not a
salective, point of wiew; that we must accept being Shomerei Shabbat
in the moat 1literal traditional sense of the word; that we muat
accept the Orthodox atatus of the aguna; that we must accept tThe
thoroughly unacceptable halachic view toward the nida and sexual
ethics generally; that we must abolish mixed seating in our synago-
gues. And I submit to you that even If we were to do all of theae
things, we would accomplish only one objective: we would deatroy
the integrity of Reform Judaism, but we would be no more acceptable
to the Orthodox authorities than we are now. I belleve in Kelal
Yisrael, but I have reluctantly, sadly, come to the conclusaion that
when our Orthodox brethren use the term Eelal Yiarael, they m@mean
that 4t 43 wvalid only 4if we agree with them and abide by all of
their rulings. That's their interpretation of Kelal Tiarael. My
underatanding of Reform Judaism is that we begin with utmost respect
for Halacha, that we must have good reason to reject any part of
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Halacha, but when wa, as tha result of much study, are convinced i
that the requirements of modern soclety, paychology,; ethica, etc.,

conflict with a particular point in Halacha, we reject that polint. {
Aind on this basis I strongly urge the adoption of the originmal :
resolution.

Karen Soria: I am pleasantly surprised at the number of 1

= people here who have evidenced that they are aware that there are

Reform rabbis in other countries—not only in Israel, but in South

Afriea and Australia, The situation there is very different, and if

. we ara going to talk about KEelal Yisrael, lat'a talk about Eelal

. - Yisrael among Reform rabbis. There 1s a responaibility that this

community here has to Reform rabbia in other countries. It's easy

to forget--looking around this room-——that there are a few out there.

More than that: I think we forget (and we shouldn't, after

having heard the speaker of this morning) that the other reaponsi-

bility is towards those children that are born of a Jewlsh father

and a non-Jewish mothear. Thoaa children are told, "Don't worry,

you're Jewish,® and then thay meet a nice Jewlash Bboy or girl and

they are told, "You are not Jewish." Let's be honest with them. We

are not being fair to themj we are deceiving those people; we are

being cruelly unfair to them.

I am againat this reaclution.

Gunther Plaut: A point of information. I think I have a
sense of the way in which many of you will vote, but I would like to
ask Peter Knobel and the committee whether, when we vote, we do Dot
in fact vote oo the operative clauas in the context of the entire

statement. Do we?

Herman Schaalman: We do 30.

Gunther Plaut; If we do so, Mr. President, then is it mot . 1A
true, that the first sentence of this document must be taken into 4
serious conaideration? I will read it for you. "The purpose of Y
this document [including the operative clause] is to eatablish the 3
Jewiah satatus of children of mixed marriages [apparently only] in
the Reform Jewish community of Noerth America." In other worda, we
are now dealing with Jewish children in Morth America, and oaly with
Reform Jewish ochildren. Is that the intent? I juat want o know.

That is the lntent.

Herman Schaalman:

Gurnithar Plaut: If that's the intent, I think the members are
to take this into conalderation. e

e o
..... P
Sl i

Jack Stern: I would like to propose an amendment. I proposa
that the sentences after the word "Therefore" [in the operative

paragraph] read as followa:
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The CCAR declares that the child of one Jewiah parent ia
under the presumption of Jewish descent. This presump-
tion of the Jewish atatus of the offspring of any mixed
marriage is to be established through appropriate and
timely public and formal acta of identification with the
Jewiah faith and people.

The reason for the amendmént 13 3o that thoase reading this
afresh will not have tha banefit of Shelly ZIismerman's Rash! and
bacauss we must make clear in the text of the motion the connection
between presumption and eatablishment.

Jack Stern's motion to amend was seconded and put to a vota.
The motion was carried.

A motion to adopt the report of the Committes on Patrilineal
Descent, as amended, was made and seconded. The motion was
carried.

IV. THE REPORT

Following is the final text of the Report of the Committee on
Patrilineal Descent on the Status of Children of Hixed
Marriages as adopted by the Central Conference of American
Rabbis on March 15, 1983:

The purpose of thia document is to eatabliah the Jewish atatus
of the children of mixed marriages in the Reform Jewlish community of
Horth America.

One of the moat pressing human isauss for the Morth American
Jewish community 13 mixed marriage, with all its attendant dimplica-
tions. For our purpose, mixed marriage 1a defined as a union
batween a Jew and a non-Jew. A non-Jew who Joinas the Jewiah people
through converalon is recognized as a Jew in every reapect. We deal
here only with the Jewish identity of children born of a unien in
which one parent {a Jewish and the other parent in non-Jewish.

This i{ssupe arises from the social forces ast Iin motion by the
Enlightenment and the Emancipation. They are the roots of our
current struggle with mixed marriage. "Soclal change so drastic and
far reaching could not but affect onm several levels the paychology
of being Jewish.... The result of Emancipation was te make Jewish
identity a private commitment rather than a legal status, leaving it'
a complex mix of deatiny and choice™ (Robert Ssltzer, Jewish People,
Jewish Thought, p. 544). Since the Napoleonic Assembly of Notablea
of 1806, the Jewlsh comsunity has struggled with the tenaion between
modernity and tradition. This tension 13 now a major challenge, and
it ia within this specific context that the Reform Movement chooses.

b o I g T 44
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to respond. Wherever there is ground to do 30, our response seeks
to establish Jewish identity of the children of mixed marriages.

According to the Halacha as interpreted by traditional Jewa
over many centuries, the offspring of a Jewish mother and a non-
Jewiah father is recognized as a Jew, while the offspring of a non-
Jewish mother and a Jewish father 1s conaidered a non-Jew. To
bacome a Jew, the shild of a non-Jewish mother and a Jewlsh fathar
suat undergo conversion.

As a Reform community, the process of determining an appro-
priate response has taken us to an examination of the tradition, our
own earlier responses, and the moat current conslderaticna. In
doing %0, wWe ssak to be sensitive to the human dimensions of thia
issue.
Both the Biblical and the Rabbinieal traditions take for
granted that ordinarily the paternal line 13 dacisive in the tracing
af descent within tha Jewish pecple. The Biblical genealogiea in
pGeneais and elsewhere in the Bible attest to this point. In inter-
tribal marriage in ancient Israel, paternal deacent was decisive.
Numbera 132, etc., says: "By their families, by their fathars'
houses® (lemishpechotam leveit avotam), which for the Rabbis means,
"The line [literally: 'family'] of the father i3 recognized; the
line of the mother is not" (Mishpachat av keruya mishpachaj mishpa- e
chat em einah keruya mishpacha; Bava Batra 109b, Yevamot 5ib; i
of. Yad, Machalot 1.6).

In the Rabbinic tradition, this tradition remaina in force.
The offapring of a male Kohen who marries a Levite or Iaraslite ia
considered a Kchen, and the child of an Israelite who marries a
Echenet 1is an Israelite, Thus: yichus, lineage, regards the male
line as absolutely dominant. This ruling is atated succinetly in
Mishna Kiddushin 3.12 that when kiddushin (marriage) ia licit and no
transgression (ein avera) is involved, the line follows the father.
Furthermore, the moat important parental reaponsibility to teach
Torah rested with the father (Eiddushin 2%a; eof. Shulchan Aruch,
Yoreh De-a 245.1). Ly

When, in tha tradition, the marriage was conaidered not to ba
lieit, the child of that marriage followed the status of the mother
(Mishna Kiddushin 3.12, havalad kemotah)., The decision of our
ancestors thus to link the child inseparably to the mother, which °
makes the child of a Jewish mother Jewish and the child of a non= *
Jewish mother non-Jewish, regardless of the father, waa based upon
the fact that the woman with her child had no recourss but to return
to her own people. A Jewish woman could not marry a non-Jewish man
{ef. Shulchan Aruch, Even Ha-ezer 4.19, la tafsel kiddushin). A
Jewish man could not marry a non-Jewish woman. The cnly recouras
in Rabbinic-law for the woman in either case wWas to return to M:I‘

T

own community and peopls.
Since Emancipation, Jews have faced the problea of mized

marriage and the status of the offapring of mixed marriage. The

=
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Raform Movement reaponded to the is3ue.
proposal made by the Committee on Mixed Marriage and Intermarriage:

With regard to

infants, the

COMMITTEES AND COMMISSIONS

In 1947 the CCAR adopted

declaration of the parents to

raiss them as Jewa shall be deemed sufficient for conversalon.
to adopted children. Thia

This oould
decision ia in line with the traditional procedurs

apply, for example,

in whi

ch,

according to the Talbud, the parents bring young children (the
Talmud speaks of children earlier than the age of three) to be

converted,
cannot give its conaent, it 1a permissible to benefit somebody

without

Talmud also apeaka of a father
and says that the children will be satiafied with
the parenta therefore

converalon,
tha action of their father. I

h

and the

is consent (or

presence). On
bringing his

the same page
children

Talmud comments that although an infant

tha
for

will

make a declaration to the rabbl that 1t is their intention to

ralse the child as a Jew, the
impreasive formality, be

child may, for the sake
recordad in the Cradle-Rsll of the

religlous school and thus be considered converted.

Children

required to undergo a

of religiouas aschool age
apecial ceremony of

should likewlas not

converaion

of

be
but

ahould receive instruction as regular students in the achool.

The ceremony of Confirmatien at the end of the

achool cou

ahall be considerad in lieu of a converalon ceremony.

Children older than confirmation age should not
without their own

conaent.

be conver

the child who is converted in infansy by the court the ri

to reject the

converalon

Therefore the child above religious school age, if he or

consents sincerely to

gonveraion,

should receive regu

instruction for that purpose and be converted in the regu

gonveraion cereamony.

This 4issus was

Rabbi's Manual:

Jewish law recognizes a person as Jewlsh
ven though the father was not a Jew.

Jewlsh,

such mixed parentage may be admitted

aynagogua

some other
Jewish mother, accoridng to traditional law, 13 a

again

(CCAR Yearbook, Vol. 5T)

if hisa

to memberahip in

rae

ted

The Talmudiec law likewlss gives

ght

when it becomes of religious age.

she
lar
lap

addresaed 1in the 1961 edition of the

mother wWas
One born of

the

and enter intc a marital relationship with a Jew,
provided he has not been reared in or formally admitted into

faith.

Gentl

The c¢hild of a Jewish father and a non-

Le;

such a person would have to be formally converted in ordér to
marry & Jew or become a 3ynagogue member.

Reform Judalsm,

however, accepts

such a ¢hild as Jew

ish

without a formal converaion, if he attends a Jewlsh achool and

follows

course

of atudies leading to Confirmation.
procedure is regarded as sufficient evidence that the parenta

Such
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and tha child himsalf intend that ha shall live as a Jesw.
(Rabbi's Manual, p. 112)

We face today an unprecedented situation due to the changed
conditions in which decisions concerning the atatua of the child of
a mixed marrige are to be mada.

There are tens of thousands of mixed marriages. In a wvast
majority of theaa cases fthe non-Jewiah extended family is a
functioning part of the child's world, and may ba decisive in
shaping the life of the child. It can no longer be aasumed a priori
therefore, that the child of a Jewiah mother will be Jewish any mora
than that the child of a non-Jewish mother will not be.

This leads ua to the conclusion that the same requirementa
must be applied to esatablish the atatus of a child of a mixed
marriage, regardless of whether the mother or the father 1a Jewish.

Therefore:

The Central Conference of American Rabbia declares that the
child of one Jewlsh parent 1a under the presusption of Jewlah
deagent. This preaumption of the Jewiah atatus of tha off-
apring of any mixed marriage 1ia to be established through
appropriate and timely public and formal acta of Aidentifica-
tion with tha Jewiah faith and pecple. The performance of
thesa mitzvot serves to commit thoae who participate in them,
both parent and child, to Jewish life.

Depending on circumstances, mitzvot leading toward a poslitive
and exclusive Jewish identity will include entry into the
covenant, acquisition of a Hebrew name, Torgh study, Bar/Bat
Mitzvah, and Eabbalat Torah (Confirmaticn).” For those beyond
childhood claiming Jewish identity, other public acts ar
declarationa may be added or subatituted after consultation

with thair rabbi.

Ilccm-d:.ng to the age or setting, parents should comsult a

rabbi Eu determine thes specific mitzvot which are necessary.
A full description of thasa and other mitzvot can ba found in

Shaarel Mitzvah.

REPORT OF THE FLACEMENT COMMISSION

The activity of the Placement Commission i1is directed by an
easential guiding principle. This is the principle of a balance
that must continually be atruck between, on the one hand, an orderly
and equitable process that attenda both to needs of congregations
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and career aspirations of rabbis, and on the other hand, the preser-
vation of an appropriate degree of autonomy for both congregations
and rabbis. We submit panels to congregations with limited numbers
of candidates, thus allowing a manageable interviewing proceaa. The
whole process of impanelment itself is conducted by the executive
committee of the Commission, together with ita director, always with
an eye towards a maximum measure of fairmeas.

The very nature of this enterprise, howaver, is fraught with
frustrations, which ia perhaps the only ungratifying aapect of
having served on the Commiassion. If 50 of our eligible colleagues
expreased interest in a position, and that panel 1is limited to
fifteen, the human arithmetic comes to 35 disappointed people. And
when eventually one of those is chosen by a congregation and 14 are
not (ineluding some who, for whatever autonomous reasons of the
eongregation, are not even lnterviewed)--then disappointment becomes
the order of the day.

I report to you then that the Placement Commisasion 1sa econ-
tinually seeking refinements of an imperfect proceas to make 1t
become as fair and equitable as it can be—always keeping in mind
that necessary balance betwsen the nead for a regulated procedurs
and the prineiple of autonomy, and always knowing that disappoint-
ment may be the order of the day.

I likewise report to you that all of these afforts toward
balance and falrness would be umavailing without someone at the helm
who by his philosophy is committed to the principle of balance and,
perhaps more important, who by the quality of his character is a
fair human being. I cannot asufficlently expreas our collective
gratitude to Stanley Dreyfus, the fair one, for whom the position of
DMirector of Placement ia not a Jjob, but a sacred, if sometimes
painful, ecalling. The gratification of these years as chairman of
your Commission has been, in greatesat measure, the opportunity to
serve at his aida.

Together with the daily process of placement is the considera-
tion by the Commission of newly emerging situaticns--new needs and
new questiona that call for new, scmetimes experimental, anawers.
For example, when the need waa recognized to educats and asaist
congregations im the procedurea of their own interviewing and
decision-paking f(at firat, with an eye to equal consideration for
all candidates regardless of sex, age, or marital status, but then
with a larger eve to other factors in helping & congregation select
a rabbi)-=1it was than that the syatem of Placement Assistance Teams
was inaugurated.

I have reported in past yeara that a team is composed of

rabbis and lay participants trained to asalst congregations to _ -

identify some of their own needs and help guide them in the Derech
Ereta of interviewing. My progresa report this year on Placement
Assistance Teams is that the number of visita keepa increasing with

approximately 76 having been made this year.
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_ s What invariably happen3 ia that the initial wearineas on the
part of the congregation concerning what they fear may be an intru-
aion on their autonomy, turms out to be an enthusiastic expression
of gratituwde for the assistance which the team has rendared.

Ancther such project upon which we reported last year wWas the
proposal for a career consultation program for rabbla who find
themselves in a particular problem situation or who have begun to
evidence a more extensive pattern of difficulty. Our report hia
year is that our beloved past preaident, Jercme Malino, has accepted
the invitation to serve as ccordinator of tha project of career
oconsultation. No one is more eminently qualified, by reason of
experience and sechel and rachmanut, for such a key poaition in our
Conference.

Just a few mora Placement Commiasion explorations into newly
emerging questions and concerns. Stanley has panticned the pheno=
penon of tWwo-career families, and thae Commisaicon is studying the
connection between that phenomenon and the problem of filling
pulpits in smaller communities whera only limited opportunities are
provided for the career of the non-rabbinic family member. Anothar
{ssus concerns congregations that may, in their request for a panel,
atipulate a rabbl who does or does not officiate at mixed marriages.
The Commission has reaffirmed Iits poaition that auch requeata be
disregarded, and the congregations are notified accordingly during
the formation of the panel. The hope is that a congregation will
{nterview and seriously conaider all qualified candidates. Even
though those congregations, during their interview, may make their
own autonomous choices, the Commisalon and the Director of Placement
de not accept officiating or not officiating in a mixed marriags a3

a matter of qualification.
As my term aa chairman comes to an and and the leadarahip is

assumed by Ronald Scbel, I wish to acknowledge again my gratitude to
and admiration for Stanley. Thanka are also due to Bea Fox, who
alas carea; to Joe Glaser, who 13 ex-officio of everything, except
he ateera totally clear of the process of impansl=ment; to the entire
CCAR ataff; and fimally, to the membars of tha Commisalon who
represant our College, our Union, and our Comference. A wonderful
thing happens at the meetinga of the Commission, because in the
coursa of the proceedings, one would be at a loas to identify who
specifically represents College, Onion, or Conference. The ahared
concern by laity and rabbis for the well-Deing of congregations and
the well-being of rabbls and that ongoing attention to the delicats
balance betwean procedure and AUTORGTY, that spirit of cooperation
and harmony, have a message to deliver To our sntirs movement. I
thank you, my collsaguas, for the opportunity of having served with
¥Ou.

Jack Starn, Jr., Chair
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Dear Rabbi Schindler:=-

While the controversy continues = Fatrilineal
versus Matrilineal - I would like to submit an
interesting comment by Rashi, who quotes the Talmud,

regarding the identity of certain "slaves",

I am sending it to you because I have not seen
it used in any articles regarding this issue. (Humbly,

I do not claim to have read all the literature).

DAY Mphr] PRIA

Ll

Joseph S. Noble
5180 Copperleaf Circle
Delray Beach, FL 33LL5
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Rashi explains - not within your borders (these had to be totally destroyed)

but outside your borders.
Rashi = who came from "around you" to take wives f your country and had
children. The child"goes after the father'®and is not included in

the command "to destroy the seven nations". You are permitted to
acquire him as a slave, (check Kiddushin 67b).

Cohen = Soncino - Quoting Rashi - Who came to marry Canaanite women and have
settled in your land, As children of such a marriage adopt the
nationality of the father, they are not regarded as Canaanite and
may be acquired as slaves.

Tbn Ezra - who dwell in Eretz CanaBne....all nations except the seven which had
to be annihilated.

(CHER-EC

&

. (The seven nations are mentioned in Deuteronomy 7:1)
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T1l7 Riverside Drive
Salisbury, MD., 21801
January 24, 1985

TO THE EDITOR OF JUDAISM:

o

Without going into the question of patrilineal descent
I find Dr. Alexander Schindler's arithmetic highly defective, in
his article "Facing the Realities Intermarriage” (Judaism 34:1
Winter 1985). He is guilty of gross exaggeration.

In his attempt to give"the single most important
motive" for Patrilineal Descent he suggests that intermarriage with
non-Jewish women will result in a loss of "four million Jews by the
year 2000, and all this out of our present population of just under
six million, in the United States alone."

How does he seek to prove his point? He suggests:
]

1) "A Jewish demographer estimates there is a total o

35,000 intermarriages annually. Of these two out of

three involve a Jewish man and a non-Jewish woman, and
. only one in four of these wives converts to Judaism."

2) "We can expect at least 35,000 children each year
from intermarriages. Teking parents and children
together -- as they must' be considered, for the family
is the basic unit of Jewish identity -- some 100,000
individuals are threatened with exile or alienation
from the Jewish community."

' .,.

%) "A hundred thousand souls up or down each year --
a swing of two million in a decade -- four million
more-or-less Jews by the'year 2000 -- and all of this
out of our present population of Jjust under six
million in the United States alone,"

I

Beginning with the first part of the statement. He
speaks of 35,000 intermarriages annudlly. However, he states that
only "two out of three involve 'a Jewish man and a non-Jewish woman,"
This reduces the number to be considered, to two thirds of 35,000,
which is less than 24,000. Then he further states that "one in
four of these wives converts to Judaism". This further reduces
the less than 24,000 by a quarter, leaving less than 18,000 -- half
the number he suggested.
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b Continuing with his second part --"We can expect at
least 35,000 children each year from intermarriages, etc." The
figures for those who are from non-Jewish mothers, should be
revised to 18,000, as indicated above. Thus his statement that
"some 100,000 are threatened by exile or alienation" should like-
wise be reduced to about half that number -- around 50,000,

In the third part of his statement he suggests "a
hundred thousand souls each year -- a swing of two million in =a
decade". My arithmetic tells me ten times 100,000 is one million,
not two million.. When he suggests "four million by the year 2000",
even using his figure of 100,000 a year, the total for fifteen
years should be one and a half million == NOT four million.

But, as I have pointed out, based on his own reckoning,
the 100,000 per year should only be about half that number i.e.
50,000% This would be a half a million in a decade, and ahout
750,000 by the year 2000 -- a far cry from four million.

In reality, we know that many a Jewish man who marries
a non-Jewish woman is not "threatened with exile or alienation
from the Jewish community" as Dr. Schindler suggests. They are
welcomed into Reform Congregations, and into many Conservative
Congregations, and their non-Jewish, unconverted wives may even
aspire to Sisterhood leadership in some Congregations.

It should also be noted that Rabbi Walter Jacob (in
the same issue of Judaism, p. 52) states: "The vast majority of
intermarried couples do intend to raise their children as Jews",
so why the sudden urgency for Patrilineal Descent?

Sincerely yours,

| CoahSbo e

Leah Schwartz

=
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January 20, 1987
19 Tevet 5747

Rabbi Eugene J. Lipman
3512 Woodbine Street
Chevy Chase, MD 20815

Dear Gene:

Lest you think I instigated anything, I write to advise
that James Besser of the Baltimore Jewish Times called
me for a comment on your statement regarding patrilineal
descent. I felt compelled to disagree with you.

gzgﬂlasu to say, the last thing I want is a ppblic pissin’
ch with Gene Lipman. We need to talk. No doubt we do
have some differences on this issue but let's deal with
them directly and no/ through any media mishigas. Please
call and let's make a date to get together when next you
are in New York.

Rhea and I join in sending love to you and Essie.

Sincerely,

Alexander M, Schindler




L
\ 770 '\-.\ RABBI EUGENE J. LIPMAN

,./.l‘ 4 \V e ﬁ/“ 3512 Woodbine Street
. [ '\,\I,.)’ T L:’I L{ Chevy Chase, Maryland

Vs ) \ WJ: - 20815 e
fj\ W { = 'y  February 1, 1987 Hf;m

ILJLJ'-. 1,_,.'rﬂ\ R ) 7 '|1;!"" il;_.r.:‘u'" v/

|'fJ L\\{/\!f&. ._I & _.-'"I. 1):(-“ ‘\b -
L i | \

Dear Alex:

Many thanks for the Schulweis article. As always
he is thoughtful, one of the most pluralistic rabbis I
know, usually out in front of the rest of us--but not
necessarily realistic for the present.

How fine it would be if any of the movements could
quietly and deliberately consider the igplications of
some issue, beyond the voting and the posturing. But
none of us does much of that, and I have stopped being
annoyed with this reality. Harold's paper could serve
as a valuable resource in a consideration of how we do
our decision-making--but I won't hold my breath until it
is used.

I have no concern at all regarding disagreements
between thee and me on any issue. I've known since 1579
that I did not agree with vou on patrilineality. I
decided then to play no role in the debate, and I didn't.
In my talk with Besser of theBaltimore Times, I differen-
tiated between the CCAR position and my duty to expli-
cate it wherever and whenever, and my right to a pri-
vate opinion. Since you were asked, you had an obli-
gation to express your difference of opinion. I know
I am not after points; I am confident you aren't either.
That noncompetitive stance will be mine on all issues.
Baruch ha'shem, I'm past ambition, turf battles, the
need for points.. I trust you are, too. I shall
uphold CCAR policies for the next two years as faith-
fully as I know how to do, but I have no intention of
wasting time enhancing theinstitutioml image of the
CCAR at anyone's expense--and certainly not my own
image. CCAR presidents come and go too fast for that
kind of timewasting.

Genug. A PBS thing about Ingrid Berpgman is coming
on, and she has been my far-from-secrét passion since
1945 when she was in a USO group in Czechoslovakia and
1 was their kguide to Jewish DP camps and communities.
Sehindler, you can 't compete !

Lssie joins in best to you, Rhea and your gang.

/!3”‘?’7




August 20, 1987
25 Av 5747

Ms. Barbara C. Rosenberg
219 Lombardy
Sugar Land, Texas 77478

Dear Ms. Rosenberg:

In your response to your request for the statement on pattilineal
descent let me note that formal adoption was never taken by the
UAHC. The matter was placed before our rabbinic erganization,

the Central Conference of American Rabbis and they adopted the
report on patrilineal descent in 1983,

e
For your informatfon, I am enclosing herewith a copy of my remarks
to the CCAR in 1982 in support of patrilineal descent. I am also
enclosing the m#apées of the 1983 CCAR Conference held in New

York City, at which the decisfon was adopted on patrilineal descent.

I trust this information will be helpful to you. With every good
wish, I am

Sincerely,

Alexander M, Schindler
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Rabbi Alexander M. Schindler
President of the Reform Union of American Hebrew Congregations

838 5th Avenue
New York, N.Y.

Dear Rabbi Schindler,

I have been thinking of addressing myself to you ever since T read a

book by Alan M. Dershowitsz, and where a specific mention made about g
subject matter that my wife, Gaby, and I have often discussed in the

many happy years of our married life.

Just a little background on ourselves. Both of us were born in Germeny
but fortunately managed to get our of Berlin just shortly before
Kristallnacht back in November 1938. Whe I left at the time in the
company of my family, T had just turned 12, Both of my parents were
Jewish,Both passed away seversl years ago,

In the case of my wife, Gaby, her Father was Jewish but her Mother .is
Lutheran,

Both of us think of ourselves as 1004 Jewish. However while our two
children are firm believers, they sometimes have expresased doubts as
to their being Jewish because of my Mother in Law's Lutheran faith,

As I read a comment on this matter on psge 182 of Alan M. Dershowitz's
book, I felt reassured that our thinking is right gnd that yes, indeed,
we are and will continue to rightly so know that we are Jewish.

May I ask you to pleasse comment on this matter to us?
1l sincerely hope that you will be so good and drop me a line.

3incerely wvours,

Y /
*-_ \ / [ P
-7 (, e

:;'P. Morris
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The “United Svnagogue of FAmerica

The Association of Conservative Congregations

\ \
%:npapon House, 155 Fifth Avenue, New York, NY 10010-6802 = (212) 533-7800 = FAX: (212) 353-9439

November 29, 1991

Alan J. Tichnor
International Prasident

104 Country Club Road

Rabbi Alexander Schindler Newton Centre. MA 02156-3022

President (617) 244-6146
Union of American Hebrew Congregations PG (E1T3 0- 1934
838 Fifth Avenue

New York, NY 10021

Dear Rabbi Schindler:

As you know your Movement's acceptance of the principle of Patrilineal Descent has
caused a great deal of controversy within the Jewish community. As you also know, the
Conservative Movement has consistently opposed any such radical change.

While we fully respect the autonomy of the Reform Movement, we consider any change
in the definition of Jewish identity to transcend the jurisdiction of any one movement and
rather view it as a matter of concem for the Jewish community as a whole. It was for
precisely this reason that we have joined with you in protesting any change in the "Who
is a Jew" legislation in Israel.

It is in this spirit that at our recent Biennial Convention, we passed the enclosed
resolution and | respectfully ask that you consider taking appropriate measures.
Please feel free to call me or our Executive Vice President, Rabbi Jerome M. Epstein, if

you would like to discuss this matter further.

We look forward to working with you and continuing the constructive relationship that has
long existed between our movements.

With best wishes,

Sincerely,

Alan J. Tichnor
President

“‘ﬂ: UNy ?,pa
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PATRILINEAL DESCENT

WHEREAS, the UNITED SYNAGOGUE OF AMERICA is committed to
fostering working relationships between all Jews and among the
various branches of Judaism; and

WHEREAS, the United Synagogue of America is committed to the
unity of the Jewish people as manifested by the shared Jewish
identity that embraces all Jews throughout the world; and

WHEREAS, the acceptance of patrilineal descent by the Reform
and Reconstructionist Movements destroys the fabric of Jewish unity
and affects marriage and family continuity in the entire Jewish

community;

NOW, THEREFORE, BE IT RESOLVED that the UNITED SYNAGOGUE OF
AMERICA reaffirms its position against patrilineal descent as a
standard of the Conservative Movement; and

BE IT FURTHER RESOLVED that the UNITED SYNAGOGUE OF AMERICA
urges the Reform and Reconstructionist Movements to reconsider
their position on patrilineal descent in order to preserve the
unity of Klal Yisrael; and

BE IT FURTHER RESOLVED that the UNITED SYNAGOGUE OF AMERICA
calls upon the leaders and Rabbis of the Conservative Movement to
explain the issues involved in patrilineal descent to their
congregants.
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RABEI ALEXANDER M. SCHINDLER ¢ UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 838 FIFTH AVENUE  NEW YORK, NY 10021-7084  (212)245-0100

December 6. 1991
29 Kislev 5752

Alan J. Tichnor

President

United Svnagogue of America
Rapaport House

155 Fifth Avenue

New York, NY 10010

Dear Mr. Tichnor:

Thank vou for sending me vour Association's resolution on
Patrilineal Descent. This comes as no news, since
representatives of the press contacted me concerning this
resolution weeks ago.

As I told them, and as I tell vou now, we have no
intention to take what vou call "appropriate measures,"
by which vou mean, I suppose, that we ought to initiate
steps to reverse our decision on this issue.

There are several reasons why we will not do so and let
me list them ad seriatim:

a. The resolution on patrilineal descent is well rooted
in Reform Jewish practice spanning decades. Our
recent resolution merelv made explicit what has Dbeen
implieit in our work. Being so well rooted both in
word and in practice, there isn't a fiddler's chance
of our reversing it even if we were to seek to do
S0.

b. Patrilineal descent is firmly rooted in the Jewish
tradition as well. There is no serious student of
the Tanach who does not recognize that in Biblical
times the patrilineal principle ruled.

The genealogical tables of the Torah are exclusively
patrilineal.



The Laws of Inheritance proscribed in the Torah
insisted that properties be transmitted from
generation to generation along the patrilineal
lines; daughters were excluded, with one notable
exception.

Perhaps more to the point, all the children of
Jewish fathers and non Jewish mothers are deemed
Jewish bv the Torah.

In rabbinic literature, the patrilineal strain
continues. People are called to the Torah in their
father's name and not in thelr mother's name. We
are told that we exist primarily because of the
merit of our fathers. The status of the priesthood
to this day is transmitted exclusively through the
patrilineal line, that is to say, one can become a
cohen or a levi only if one's father is Jewish and
never if onlv one's mother is Jewish. If the
patrilineal line is good encugh to transmit the
status of priesthood, then why in heaven's name
isn't it good enough to transmit Jewishness.

Studies undertaken in the course of the past several
vears, demonstrate that the preponderant majority of
American Jews are accepting of the patrilineal
principle - some 5% in fact, including the
overwhelming majoritv of Reform Jews, a substantial
majority of the Conservative laity as well as even a
not insignificant plurality of Conservative rabbis.

There is increasing interest in the patrilineal
principle in Israel, given the fact that so many of
the male immigrants from the Soviet Union are
married to non-Jewish women. The Jewish status of
their children so far has not reallv been challenged
by the Israeli Orthodox rabbinate.

The Jewish lineage of the Ethiopian Jews is traced
exclusivelv through the paternal line -
understandably enough, since their Jewishness is
rooted in the Chamishe Chumshe Torah and they were
divorced from the subsequent development of the
Jewish world. Let me be more specific. As you
probably know, there are some questions



concerning the Jewishness of many of the Ethiopian
Jews who are applving for admission to Israel. The
Jewish Agency will accept only those Ethiopian Jews
who can establish that their fathers were Jewish and
not those who trace their lineage only through their
mothers. Moreover, the Orthodox rabbinate supports
this decision.

For all of these reasons, and more - and I speak now
primarily of the present urgent needs of the American
Jewish communitv given the high rate of intermarriage - I
will respond to your appeal by appealing to vou to move
vour religious community in the direction which vou urge
us to reverse, and to do this for the sake of the greater
good of the Jewish people as a whole.

With every good wish, I am

Sincerely,

Alexander M. Schindler



RABBI ALEXANDER M. SCHINDLER g UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT B3 FIFTH AVEMNUE MNEW YDREK, MN.Y. 10021 12123 248-0100

VIA FAX

May 29, 1991
16 Sivan 5751

TO: GERSHOM GORENBERG

Thanks for faxing the edited text. I approve of the final
form. One reminder, however, in paragraph four which starts
"The Reform decisions..." I would request that you either
underline or italicize the last words: so long as the
children were raised as Jews.

In response to your questions:

1/ The figures on acceptance of the patrilineal decision
are based on a survey made by a prominent Jewish
sociologist, Stephen Cohen, which was extensively reported
on in the New York Times some months ago.

2/ By all means push the date back and make it 2000 years,
that is to say, begin the paragraph by saying "True, for the
past 2000 years or so Jewish identity..." although scholars
are really not certain when the change from patrilineal to
matrilineal in fact took place.

Warm regards, to Ze'ev too.
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RABBI ALEXANDER M. SCHINDLER o UNION OF AMERICAN HEBREW CONGREGATIONS
PRESIDENT 638 FIFTH AVENUE NEW YORK, N.Y. 10021 (212} 2490100

VIA FAX (4 Pages)

May 28, 1991
15 Sivan 5751

TO: Gershom Gorenberg
Jerusalem Report

Enclosed my Op-Ed piece as requested. Please verify receipt
by return FAX (212-570-0895).

Regards.
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Union of Liberal & Progressive Synagogues\

The Montagu Centre, 21 Maple Street, London W1P 6DS Tel: 071-580 1663 Fax: 071-436 4184
MIN/4/41 22 July 1994

Private and Confidential

Rahbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Avenue

New York New York 10021-7064

Dear Alex
RE: EUROPEAN BET DIN

I would like to thank you for the time you gave Rabbi Mark Solomon and me
when we met at the Friedlanders on 1 July. We were both most appreciative that
you took time out from your holiday to discuss our concerns, and in such a
sympathetic manner.

I thought it might be helpful if I let you know the current situation. A new draft
has been prepared by Rabbi Rodney Mariner which goes some considerable way to
meeting ULPS concern, but not sufficiently to solve entirely the patrilineal issue,
about which we feel so strongly. Our Rabbinic Conference has therefore now
made some proposals for amendment in this area - and also in some others. We
are hopeful that if these amendments can be accepted, ULPS can then give its
agreement and support to an endeavour which would help the Jews and potential
Jews of the former Soviet Union and Eastern bloc countries in a way which we
feel is appropriate to the spirit and practice of Liberal Judaism.

We are also asking that the final ratification of the venture be dealt with in an open
meeting of both Rabbinic and Lay Leaders at the European Region meeting here in
October and not at a solely Rabbinic meeting. Our rabbis do not perceive this as a
purely professional Rabbinic matter, but as one that should engage the concern of
all who lead our Movements.

You kindly agreed that you would articulate the concern of the ULPS to the
leadership of the World Union and we are very grateful for anything you can
undertake in this area. Even if we are able to bring this particular issue to a
satisfactory conclusion, it will have only been achieved as a result of enormous
tenacity on the part of the British Liberal Rabbinate not to become sidelined in
such an historic project. 1 personally believe that there is not sufficient
appreciation outside Great Britain of the very real differences in principles,
practice and style between the various sections of British and European Progressive
Judaism. ULPS, as you know, is proud of its adherence to those same values that
UAHC has.

Thanking you once again for your involvement

Y sincerely

<l

Mrs Rosita Rosenberg

i

Rabbinic Conference

Rabbi Dr. Charles
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Chairperson

Rabbi Marcia Plumb
Vice-Chalrpersan

Director
Rosita Rosenberg

Administrator
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Rabbi Dr. Sidney Brichio
Fensor Vice-President

David Amstell

Gaoffrey Davis

Douglas Gluckstein

Rabhi Bernard Hooker

Grata Hyman

David Lipman

Cecil Rease

Harold Sanderson

Clive Winston

Past Presidents

Dr. Claude Montefiore
1902-1938

The Hon. Lily Montagu
1939-1962

Rahbi Dr. Leslie Edgar
1962- 1965

Lord Cohen of Walmer
1968-1572

Eva, Marchioness of
Reading

1972-1573

Malcalm Skowe

1683- 1587



The Liberal Jewish Synagogue

28 St. John's Wood Road, London NW8 THA Telephone 071-286 5181
From: Rabbi Helen Freeman

Rabbi Alex Schindler

c/o Rabbi A H Friedlander
Westminster Synagogue
Rutland Gate
Knightsbridge

London SW7 1BX

29th June 1994

Dear Rabbi Schindler

I wanted to apologise to you for not being able to attend the informal meeting on
Friday lst July. I am particularly sorry not to be there as I am involved in the
Outreach Programme of the ULPS and would have valued your input enormously .

I hope therefore you will allow me to convey my concerns to you in writing. The
real crux of the matter is the setting up of the European Bet Din to deal with
potential conversions and status cases in Eastern Europe.

I think that the World Union can do valuable work in this sphere to reintroduce
people to a positive Jewish heritage that has been torn from them by many years
of Communist rule.

However, if the ULPS rabbinate is to participate in such a Bet Din, our views on
patrilineality need to be respected, and the status of individuals in Eastern
Europe with one Jewish parent needs to be appropriately affirmed. This seems
to be a vital point of principle, particularly as we are entirely in accordance with
the UAHC, the largest constituent body of the World Union.

However, the European Bet Din as it has been promoted heretofore appears to
have moved entirely and exclusively towards the position of the RSGB. It seems
to me that as two constituent bodies of the World Union, we need to find some more
successful way of respecting each others principles if we are to be able to work
together.

You will appreciate that the news of the approach of the European Bet Din has
caused great distress in Liberal congregations, which feel that our law on
patrilineality and affirmation of status are a central tenet of Liberal Judaism. It
is a particular concern to me as a rabbi involved in Outreach that we should
contemplate making this retrograde step.
1 therefore particularly appreciate the interest and concern that you are showing.
B'shalom

1o T TR -
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Rabhi Helen Freeman



BRIGHTON & HOVE PROGRESSIVE SYNAGOGUE

6 LANSDOWNE ROAD, HOVE, BN3 1FF
TELEPHONE: BRIGHTON 737223

Minister: Rabbi William WolfT

28.6.1994

Dear RAbbi Schindler,

European Beth Din

I am one of those who have been closely involved in getting this
scheme off the ground.

I did some work with a number of communities in Europe last year
while I was in between full-time jobs here, and I became convinced
of its need and its urgency.

I therefore moved the motion at the European Board meeting in
Zurich at the end of last October urging the establishment of
such a Beth Din. And I attended, at my own expense, all the
meetings at which the present scheme was worked out under the
leadership of Rabbi Mariner, to whose insight, courtesy and
consideration I am grateful.

I do not claim paternity, nor was I the obstetrician that brought
it to birth, only one of the midwives --- in this post-feminist
age a male midwife is surely perfectly kosher.

I am satisfied that the blueprint now before us safeguards the
patrilineal principle to which I feel bound. In our discussions
we were particularly concerned to safeguard it, and did so by
the provision which enables the Beth Din to issue certificates
that "recognise status" as well as grant conversion. The
recognition of status is available especially to those whe have
Jewish fathers and non-Jewish mothers.

Secondly the procedures as now drafted prgvide for participation
by local communities in every session of the Beth Din. This is
designed to ensure the acceptance by the local communities of
those to whom status is granted. I, and no doubt others, regard
this as a key and essential element of the scheme. I am sure
we are all agreed that to grant status without hope of acceptance
by the communities in which the applicants ultimately live is,
mostly, a pointless exercise.

I believe the scheme now before us commands wide support in
continental communities, is consistent with progressive ideology,
and is above all an expression of Ahavat Yisrael. For it is a
desperately needed service to so many now left in limbo, and it
brings redress and justice to a situation that is now arbitrary
chaotic and damaging to countless inviduals.

I hope the European Board will be able to see to it that this
new European Beth Din will be functioning by the autumn at the
latest.




v Commission on Reform Jewish Qutreach

UNION OF AMERICAN HEBREW CONGREGATIONS — CENTRAL CONFERENCE OF AMERICAN RABBIS
William & Lottie Daniel Department of Outreach

SERVING REFORM JUDAISM IN NORTH AMERICA
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July 12, 1994
4 AV 5754

MEMORANDUM
To: Rabbi Alexander Schindler

From: Dru Greenwandf?ﬁ}#/
Re: Evelyn Wilcock

As you can see, Edie sent me Evelyn’s materials to read while you
were away. I had met her a number of years ago and was impressed
at that time by her focused energy. Obviously she’s kept it up.
Her passion comes through strongly even with the schelarly emphasis
of her work.

A couple of comments: Evelyn seems to be reacting to a stronger
social stigma in England than I believe is current here. Perhaps
it’s just because she’s taking on the British Reform. ° 0

She advocates at one point for accepting patrilineal Jews where
they are as Jews without asking any questions or establishing any
kind of special programming (particularly not programming that’s
aimed at non-Jews who are choosing Judaism), but then later points
out the need for each person to be given the space to explore and
affirm Judaism as needed. My experience is that for some adult
children of intermarriage who have been only marginally educated as
Jews, the Intro course works fine. Some also want a ceremony of
affirmation, whether it‘s a conversion ceremony or some variation
thereof. We may have some potential problems in this area (see
enclosed letter to RJ) with differing expectations and requirements
on the part of rabbis and/or individuals with one Jewish parent.
We modeled a wonderful resolution in the Spring RJ with the 15-
year-old from Harry Danziger’s congregation who affirmed her
Jewishness with her bat mitzvah.

P g T dqﬂiF_EE£EE_EEéE_QHEIEEEh_HQ£5E;5_mhp_haxe_nnnugrggﬁ_sﬁﬂjﬁ_gg;
outreach to adult children of intermarriage. —I-do think it wou
e be..helpful to raise up the voices of this constituency and model
oo craed00d ways of handling the situation. We have made some minimal
sawen v@fforts in this direction on college campuses. There is also a man
g on the Outreach Committee at Temple Israel in Minneapolis who is an
e we@dult child of intermarriage who was going to pursue programming
for this group. Taste of Judaism may very well pick up some adult
children of intermarriage too. I1’d like to follow up with them to

find out their experiences and see if we need to do more.

1’11 be interested to hear about your meeting in England.

]
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August 4, 1994
27 Av 5754

Ms. Evelyn Wilcock
22 Luttrell Avenue
London SW15% GPF
England

Dear Ms. Wilcock:

While I received your note of July 29 when I was in
London, the brevity of my visit and the press of meetings
precluded making contacting with you. I do hope you
understand my situation and thus forgive this very late
response.

On my return to New York I found the various materials you
were kind enough to share. I wvery much appreciate your
thoughtfulness and have reviewed your words with care.

The passion you feel for your subject matter is ewvident in
your writings. I do note, howewver, that you appear to be
reacting to the stronger social stigma which obtains in
Great Britain, rather than the situation here in the
United States.

Be that as it may, you should know that I plan to share
your materials with others in our community who are deeply
involved in all aspects of Outreach, most especially in
regard to patrilineality.

For your perusal, I enclose herewith the Spring 1994
edition of REFORM JUDAISM and call your particular
attention to the cover story on Page 10. I am certain it
will interest you. Note also the item on the 15 year old
from Memphis, a child of an intermarriage, who chose to
affirm her Jewishness at her Bat Mitzvah. As Reform Jews
we are firm believers in choice and that attains as well
in regard to Jewishly educated patrilineal Jews, be it via
our Introduction to Judaism Classes for those who have
had but a marginal Jewish education or a conversion
ceremony for those who choose that formality.



Page -2-

As to your comments on Outreach workers who have chosen
Judaism, on the contrary, we have found they can be superb
teachers for adult children of intermarriages. We do have
to raise the consciousness of our constituents to the
particular problems of this group and provide creative
models for handling such an educational process. We are
working towards that goal.

Again, thank you for sharing your writings and your
concerns. I am deeply grateful for your interest and your
input.
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June 29, 1%89

Rabbi Alexander Schindler

Union of American Hebrew Congregations
838 Fifth Ave.

Wew York, NY 10021

Dear Rabbi Schindler,

The enclosed interview with Rabbi Alfred Gottschalk and the
editorial it elicited contains an offer to withdraw
patrilineal descent by Reform if Orthodoxy thus in return
will authenticate Reform.

While the answer may be clear as to Orthodoxy's response,
nevertheless this may be an opening that possibly could lead
to actual discussions, if not negotiations.

We are asking a number of personages, including you of
course, for their reactions, suggestions or ideas, and will

incorporate them into a round-up account in a forthcoming
issue.

Looking forward to hearing from you I am.

Sincerely, >

Gabriel Cohen
Publisher

encl.
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Rabbi Abraham Shindler X | 22
Union of American Hebrew Congregations g~ :
e

838 5th AvenueNew York, New York o o

Dear Rabbi Shindler

This letter is written on the continuing con-
troversy as to '"Mi Yehudi'". that is, whether the line
of descent is Matrolinear or Patrolinear, or both.

I suggest that you have surrendered the high
ground to the Orthodox and failed to adequately defend
your philosophy with substandfb as to its validity.

Matrolinear descent is a new philosophy
dated to about the 15th or 16th centuries proclaimed
by a Rabbi who produced a trachtatepssentially misoginistic
and who may have been reacting to the infidelities of
his wife. Hence he revealed his inner thoughts about
the parentage of his own children by throwing a cloud on
the legitmacy of all Jewish children.

By this Philosophy-of Matrolinear descent-
he attacks the character of all Jewish women including
the characters of the mothers of Isreal, Sarah, Rachel
and Rebecca. He makes of every Jewish woman a potential
harlotand questions the honesty and integrity of all
Jewishwomen. He makes of Abraham a potential cuckold.

I suggest that the next time the question
comes to the fore that you aggressively point out the
evil inherent in that approach.

Further in the 0ld Testament the line of des
cent is Patrolinear.

The line of Judah isdescended froam a union



BERNARD CHIERT
ATTORNEY AT LAW
1080 FURTH ROAD
VALLEY STREAM, N.Y. 11581

516-7T91-5979

between Judah and a caananitish woman.

Solomon had many non Israelite wives and
children resulting therefrom and there is no indication
that syuch children were under any disability.by
reason of their parentage.

Was Bathsheba, Solomons mother an Iraelite?

Rehobothy, son of Solomon and an Ammonitish
WOMANWAS kingfof Judea.

Under the law of the captured slave the women
were after 30 days taken as wivesand the offspring of
such women were never under any disability.

Bernard Chiert
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