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From the desk of: 

· + ++ RABBI DANIEL B. SYME ~ 

W ~,vrr fl~ • W\ ~ 
I thought the attached Lt,,\1-a:~ vP 
might be of interest to yo&.IY'J ~ ~ 

\t:~' .~~ 
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~ 
Res. - 617-752-5791 / V By the Grace of G-D 

hJt / RABBI H
2
~!:~~:,=:~ELMAN 

~ \\'orcestcr, Massachusetts 01602 

Tel. - 617-755-0718 
752-0904 

Dean 
Yeshi\'R Ache! Tmimim 

Dear Alexr 

Rabbi 
Chabad Synagogue 
Tifereth Israel Sons of 
,Jacob 

30 Cheshvan, 5747 
December 2, l9R6 

I received your letter and due to the schedule and weddinq nre~arations, 
was unable to respond sooner. 

Reread the letter once again, my dear Alex, and you will see that there 
is no mention in the letter about laymen or Rabbi's bein0 heretics, 
G-d forbid. 

The Rebbe speaks about the doctrines, the nhilosonhies, the movements 
and their direction as being heretic, not the oeonle. 

As a matter of fact, I already clarified this point in my nast aorres
pondence with you. 

The view about Jews is based on a rulinq of the Rambam "Hi lchos Geruc1--tin 

Chapter 2" who considers all Jews, even the rebel lious ones, as true 
believers. The same Rambam, however, has decreed differently as the 
Rebbek0fe- points out regarding the movements. We are dealing with 
two seperate issues, one refers to people and the other to ideolog ies. 

--=----" 

Alex, you must believe and understand that the Reb)e's love and concern 
for every Jew, irrespective of the label he or she wears, whether 
Orthodox, Reform or eonservative, is boundless. 

At the same time the movements that are predicated on rejectino Torah 
Min Hashuymam, etc, are, accordinq to Jewish Law, in the class that 
the Rebbe is referring to in the letter. 

We have 7/71 /'re which is binding on Jews eternally and you cannot e?e/~/' fl) 

recognition of movements who have divorced themselves f~nm the ( ·, , (!Iv 



(2) 

Therefore, Alex, when the Reb'.)e speaks in his letter about "heretics'' 
it does not refer to any Jew, but to certain nhilosoohies and life styles. 

I really want to visit with you and hopefully resolve some of these 
issues. 

I am looking forward to seeing you and Rhea at my daughters wedding on 
December 14 at the Marriot in Boston. We sent you an invitation under 
seperate cover witA a true desire of sharing this ~fi;rO together and 
with a fervent ~_J for nachas in your ~lb) J 11 

Looking forward to hearing from you. 

Sincerely, 

Rabbi Hershel Fogelman 

P.S. Enclosed is a copy of my letter which you may rave seen nrinted 
in the Jerusalem Post on this question. 

HF/be 
enc 

Secondly, I want to again reaffirm 
attended the "'Farbregen," and that 
radiated form the Reb )e tyyou and 

that is there. ('?tl/C cf'l,c 

what was so obvious when you 
is~ the qenuine warmth that 
Joshua. It is a lasting F;vr?,k./l 



Rabbf Hershel Fogelman 
22 Newton Avenue 
Worcester, MA 01602 

Dear Hershel: 

Dicember 10, 1986 
8 KI s 1 ev. 5 7 4 7 

Thank you for your letter. It comes as no surprise. I expected you to draw the distinction between individuals and movements, Unfortunately, the rabbi's letter refer- to heretics -- and not to heretical movements or ideologies. Heretics are people -- In this case Jews who hold ideas which Orthodoxy deems heretical. 
You know full well what tradition has to say about heretics -- they cansscarcely be included in the embrace of Klal Visrael. And those who read such words can only feel themselves as excluded. Chachameem Hizaharu B1dlvrechem. 

I'm sorry that Rhea and will miss your daughter's wedding, we'll be in Israel. I will, as I told you, offer a special prayer at the Kotel. 

Be well, Maza] tov. 

Sincerelyt 

Alexander M. Schindler 



r 

Rabbi Hershel Fogelman 
22 Newton Avenue 
Worcester, MA 01602 

Dear Hershel: 

October 27, 1 986 
24 Tishrei 5747 

Forgive the delay in thanking you for the honeycake. I much 
appreciate your thoughtfulness 4nd the sweetness of your gift 
and the friendship it bespeaks. Rhea and I are grateful for 
your kindness. 

Let me also take this opportunity to wish you a g'mar Tov may 
the year be blessed with good health, happiness and fulfillment. 

Sincerely, 

Alexander M. Schindler 



Rabbi Hershel Fogelman 
22 New t on Avenue 
Worcester, MA Oli02 

Dear Hershel: 

NMvember 14, 198 6 
12 Heshvan 5747 

The enclosed was sent to me. Is it genuine? 

it Is, how, (lema-an hashem) can 11heretlcs " be 

encompassed in Klal Ylsrael? 

Be well. 

Alexander M. Schindler 

E ne 1 . 

I f 
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770 Eastern Parkway 
Brooklyn 1), N. Y. 

HYaclnth 3-92.SO 

? '"'A';:l 

• 
/ ,/,'-) 

By the Grace o G~d · 
15th of Tammuz, 5719 

I 
/ (p'j\;II/;/ p ',)/1,A' Brooklyn, N. Y. I 

(/:, ,,--. , ~\ ,/ 
• '1 , ... ,, .. .,.,...,.,.,, 

In reply to your inquiry as to whether or not there has been any change in my stand toward the affiliation of orthodox Rabbis or synagogtJes with the New York Board of Rabbis or Synagogue Council -

I wish to assure you that there has !!.£1 been, nor could there be, any change in my stand on this vital and far-reaching question. 

My considered opinion, as l have reiterated it on several occasions privately and publicly, is based on the undisputable Halachic decision formulated by Rambam (Hilechot Teshuvah J:8), according to which the doctrines and ideo1ogy of the Conservative and Reform movements can only be Classed in the category of heretical movements which have plagued our people at one time or another, only to disappear again, having no basis in our everlasting Torah, Toras Emes, Toras Chaim. 
I have clearly ~lated my view that membership in the New York Board of Rabbis, or Synagogue Council of America, OP similar religious bodies, strikes deeply at the roots of true Judaism. Such membership cannot escape the logical inference that the Conservative and Reform movements are recognized by the orthodox members of the said bodies as belonging within the fold of true Judaism, differing only In degree or in minor details; whereas in truth these movements deny the very basis of true Judaism. Protestations to the contrary can only be regarded as empty words, refuted by actions. 

May G-d enlighten the eyes of those that still waver en this vital question, to remedy the situation without delay. I hope and pray• that everyone, both Ratbl and layman, will use his utmost influence in that direction. 

~~~ 
M. M. SCHNEERSON 
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READERS' LETTERS 

'ALL JEWS ARE INHERENTLY BELIEVERS' To the Editor of The Jeru.wlem Posl Sir. - It is with a sense of urgency that I feel a compulsion to correct an erroneous impression falsel y conveyed by those who shouh.l know better. 
In recent months . articles and statements have appeared accusing the orthodox Tora community. and more particularly Lubavitcher. that they view Reform and Conservative Jews as being less than Jewi ~h . o r not reallv Jewish. Rabbis from pulpits and leaders of movements continue with th e bombardment that the :·Orthodox .. think we are not Jewish . Wh.:thcr this i~ a ploy to arouse • the masses to battle is difficult to ascertain . In any case . innocent laymen . and in some cases spiritual leaders are left wondering as to this position . . 

It is. therefore. incumbent once and for all. t0 set the record straight irrespective of issues . While it is axiomatic that Jews with regard to observance and behaviour are guided and bound by the God-given Tora. Gemara , Shulhiin Aruch, etc .. it is however the same Shulhan .Aruch that provides the Halacha as to how one views a Jew. The Rambam - Maimonides, codifier of Jewish law, in the second chapter of "H ilcho1 Gerushin, •• clearly states that even a Jew who rebels against the Halacha is considered not only a Jew. but a believer in the innermost portion of his neshama. It is on this basis that the Rambam draws a halachic conclusiqn that even in those areas where one's wilful cbnsent is needed, such 

as in certain cases of divorce, ~orbanor, etc .. and the Bcit Din forces him to comply. it is predicated on th.: principle th.ft he is inherently a believer, and wants to fulfil the will of God . 
Therefo re. not o nly dare we not exc lude anv Jew from Kial Yi.var/. but furtht:i . all Jews according to Maimonides. irrespective of their religious orienta ti on. a re considered halac hic a ll y ma·aminim b ·nei ma'aminim - hdievers. children of believers. whose deeds . mirz ,·m and transgressions . are considered by God in the same context as those of observant Jews. 

Emuna belief is inherent in every Jew. In the words of the Rambam only his evil inclination forces him to act rebelliuu~lv . One can quote hund: .;J,. of pas,.~es attesting to this axiom. We must. therefore, set the record straight that we are all truly . om: as Jews. 
I do not . at this time. wish to enter into the many complex issues that divide Jews because, to quote the famous American expression. "what unites us is far greater than what divides us. ·· 

If you. therefore . hear a speaker or read an article. whether from the left or the right, creating an illusion or distortion about this subject, you should know that he or she is either ignorant or malicious .The unity and love of our people as a collective. and more so with regard to the individual. is the priority of priorities. 
Rabbi HERSHEL FOGELMAN Worcester. Mass. 
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Rabbi Martfn Siegel 
Columbia Jewlsh Congregation 
The Meeting House 
Robert Oliver Place 
Columbia, MD 21045 

Dear Martt n: 

January 7, 1986 
_26 Tevet 5746 

Thank you for your eagerness to be of help. let me make some further 
random comments concerning the fssue which you raised: 

To begin with, I must take exceptlon to the manner In which you desig
nate the Orthodox and non-Orthodox communtttes, calling the former 
traditional and the latter "assimilated." Do you really mean to use 
that adjective for Conservatism and Reform? We are, after all, a major 
bulwark against assimilation. I do believe that "Orthodox" and 11non
Orthodox11 are far happier designations. 

Further, I do not believe that the 11rlft 11 between f>br respective com
munities is asserious as all that. There Is a good deal of cooperation 
between both groups in areas of corrmon endeavor. As a case In point: 
Moshe Sherer of the Afiuda and I are often together at the State Depart
ment and at the White House and tn those settings he refers to me as 
"Rabbi" Schindler. louts Bernstein and I ntne times out of ten are on t 
the same side on the Sochnut Executive. We disagree when we disagree, 
but that which unites us is far greater than that whtch divtdes us. 

You also ought to know that there is a good deal more dialogue between 
the varfous branches of Judaism than is generally known. Thus, for 
example, the presidents and directors representing the three major 
Rabbinic organizations meet with each other regularly and at great 
length. 

I agree, of course, that this effort ought to be extended and we will 
be doing more of that In the future on a national leadership level and 
especially on a Jay level. I Intend to see to It that the Resolution 
which was adopted at the Los Angeles Biennial encouraging this kfnd of 
outreach between the Brthodox and Conservative and Reform movements will 
not become a dead letter. 
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Rabbi Martin Siegel 
January 7, 1986 
Page -2-

Part of the problem we are facing Is that the Orthodox community ts not 
at all monistlc and united within ltseJf. As a matter of fact, It seems 
to me that the schism within orihodo~ylllis far greater than the so-ealled 
schism between the Orthodox and the non-Orthodox. It may surprise you to 
learn, In that context, that it i_s the Orthodox toward the center of the 
spectrun who are urging us to be more forceful with the representatives 
of the radical rtght, particularly vs. the lubavitcher. 

I wish you well with your efforts toward arranging a dialogue with luba
vitch. On several occasions in the rast I have declared myself ready to 
meet with anyone at any place. Leaders of our congregations who said 
that they have friends who in turn were "very close to the Rebbe11 were 
embarrassed when they learned their Lubavitch acquaintances were Bhadchonirn 
who could not deliver the bride. 

But whether you succeed or not. this much you ought to relay to yourcoon
tacts in the Lubavltch movementJ nothing ts mo~e destructive of Jewish 
unity than the effort to change the law of Return. This will lead to the 
vfrtual alienation of the overwhelming majority of America's Jews (and, I 
suspect, many others In the worl~ as well). 

Everyone knows that Lubavitch Is the sole driving force In the effort to 
change that Law and nothing pains me more than to see its professed devo
tion to Klal Ylsroel so besmirched and violated by its deeds. It is 
reflective of the slnat chinam which brought about the destruction of the 
Temple. 

Again, my thanks for your interest. 

Sincerely, 

Alexander M. Schindler 



Colarnbia Jecvisb CongRegacion 
The Meeting House 

Rabbi Alex Schindler 
U.A.H.C. 
838 Fifth Avenue 
New York, New York 10021 

Dear Alex, 

Robert Oliver Place 
Columbia, Md. 21045 

January 2, 1986 

I am grateful for your prompt and generous reply to my letter 

concerning your quote about the Lubavitch in the New York Times. 

I gave the material you sent me to a friend of mine who is 

very close to the Rebbe. However, the matter has raised some deep 

concerns which I would like to share with you. 

Essentially we are looking at a new situation in which the 

traditional and assimilated communities are changing their relationship 

with each other. 

From what I hear in the traditional community, you have become 

for them the prime spokesman for the non-traditional point of view. 

How you handle that responsibility will have a lasting impact on the 

future of this crucial relationship. 

While the matter is sensitive and difficult this may be a time 

in which a model of cooperation between the movements can be undertaken. 

Some of the things that might be done include open public dialogues 

between traditional and assimilated Jews; use of traditional teachers 



Colarnbia Jeu:>isb CongRegacion 
The Meeting House 
Robert Oliver Place 

Columbia, Md. 21045 

in assimilated religious schools; and a dialogue instead of 

confrontation on the issue of Who is a Jew? 

I have floated these suggestions to the Lubavitch group and 

they are interested. 

I hope that you will be interested in considering this matter 

further. 

Sincerely yours, 

(l~ 
Rabbi Martin Siegel 

RMS/sgr 



Rabbi Martin Siegel 
Columbia Jewish Congregation 
The Meeting House 
Robert Oliver Place 
Columbia, MD 21045 

Dear Martin: 

November 15, 1985 

A long time ago t learned never to rely on newspapers reports of meet
ings end/or speeches, unless the full text Is provided. For your in
formation, the New York Times reported on one paragraph of my address 
and that was taken out of context and perverted my meaning. 

The enclosed copy of the November 4 JTA Bulletin has a report which is 
much truer to the spirit of my address than was the accounting extracted 
by the Times' writer. 

I( 
Just as soon as we receive reprints of my address I will have a copy 
sent to you so you can read the full speech. 

With warmest regards and all good wishes, I am 

Sincerely, 

Alexander M. Schindler 

Encl. 
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Colarnbia Jecvisb CoagRegacion / O>/ I' 
VY" ~J-J 
~ _,) :;)y/ ~ y 

The Meeting House 
Robert Oliver Place 

Columbia, Md. 21045 

~ \Y\~ ij-
November 11, 1 gs~ /t t ( 

Rabbi Alexander Schindler ~ uAyA\ • 
Union of American Hebrew Congregations ✓~01/t-/'\ ~ -~ 
838 Fifth Avenue Q • ,,._y' 

1 

~Jf( 
New York, New York 10021 V \ u- V 
Dear Alex, ~ ('f'\~Q, s.'\ \ 

Your address to the UAHC Bienniel as reported in the New York Times &i\-(\3/ 
contained a profound inherant contradiction. fr /j',>-1' 

On one hand you are severely attacking traditional Jewish groups, on the / (v~ _ 

other you are attacking them for fostering Jewish disunity .by attacking you. O"f 
I was attracted to the Reform Movement because I thought it was a place 

where there was a respect for diversity especially for tradition. 

In these times of increasing institutional antagonism I think you could 
,.,-."--

make an historic contribution by fostering those attempts that being made to 

join assimilated and traditional Jews in ways that will benefit both. 

~ 

There are a number of such efforts that I am aware of which could be fertile 

grounds for new direction for Reform, if it does not wish to become an Orthodoxy 

of its own. 

If you wish to pursue this matter further please get in touch with me. 

Sincerely, 

~ 
Rabbi Martin Siegel 

RMS/sgr 
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Rabbi Hershel Fogelman 
22 Newton Avenue 
Worcester, MA 01602 

Dear Hershel: 

January 13, 1986 
3 Shevat 5746 

I am really surprised that you think me guilty of drawing an analogy 
between Lubavitch and Mengele's baha♦Hr. Afeer all, you know my 
background. Yitz Greenberg, who knows me far less well, insists in 
his letter to the Baltimore Jewish Times that I was misconstrued. You 
really should have drawn that same conclusion. Curiously enough, you 
did not even Include a copy of the paper in question - and I cannot 
even react to its text. 

What I did say laaG~ave said repeatedly is that those who stood at 
Auschwitz's gates ftld not ask what kind of Jews passed before them -
were they Zionist, Bundist, Orthodox, Reform? They killed as all, in
cluding those accepted as Jews only by non-Orthodox rabbis. Israel was 
created as a haven for all who are potentially victimized because of 
their Jewishness and that therefore the effort to be more selective be
fore Jerusalem's gates is unacceptable, Indeed morally reprehensible. 

I stand by that statement, It is a statement of fact, and anyone who 
reads any kind of analogy Into it ts guilty of a gross misrepresentation. 

I have told you before that l deem Chabad's persistent endeavors to 
change the Law of Return a tragtc, even historic mistake. Nothing In 
modern Jewish life is more destructive of our unity. It reflects not 
a devotion to Ahavat Yisrael but rather slnat chinam. This ts not the 
kind fo all loving, all embraci.ng Hassidlsm which my father, z.t., taught 
me to admire, indeed to revere. 

Needless to say, you have my warm good wishes on the occasion of your 
family's several simchat. 

cc: Rabbi Irving Greenberg 
RabbiYYehuda Krinsky 

Sincerely, 

Alexander M. Schindler 



' 
Res. - 617-752-5791 

Dean 
YeshiYa Achei Tmimim 

By the Grace of G-D 

RABBI HERSHEL FOGELMAN 
22 Xewton AYenue 

Worcester, ~lassachusetts 01602 

Tel. - 617-755-0718 
752-0904 

Rabbi 
Chabad Synagogue 
Tifereth Israel Son..<; of 
,Jacob 

19 Teves, 5746 
December 31, 1985 

Dear Alex: 

I was in N.Y. last week at the occasion of some family simchas, and ~ad 
bi, ortun:ity '.' to bump into my f r iend, Rabbi Krinsky. By the vray, I am 
the recipient of a few 1azeltovs; my son Levi Yitzchok is a /..J.,!) , my 
son Shmuel had a little boy and my daughter Basya had a little girl. 

Rabbi Krinsky showed me the article that appeared in the Baltimore Jewish 
,J;irnes. I must telJ you, Alex, I was grieved by the analogy of Mengele 
1v:., and -.. - • .,. • /(\ etc. How can a Jewish mouth utter such vilification 
1n so frivolous and irresponsible a manner. Where is also the intellec-
tual honesty to continually misrepresent the obvious that, -d forbid, 
Lu bavitch distinguishes between Jew and Jew, when you kno • that the 
opposite is true. 

I am not entering now into a discussion or dialogue about Reform, etc. 
11 hat i s , however , be com i n g apparent i s that a 11 the a cc us at i on s that 
are being hurled against chasidim - whose genuine love and concern for 
me and you, mine and your family, and a million other you's and their 
families - that they are prejudiced, G-d forbid, against Reform Jews, 
has now become the by-line of those who call themself Reform, and who are 
drawing the line between ..,J ew aJld ~Jew. One should be mindful of the saying 
o/ t Sages p .-,~tir ?.1/V J~ ~?tJ l>/J . The accusations are fabrications-
1,/b/r: O"t. lteyond all thi ~, ho,,, can a Jew defile the memory of p/f;/9 /\ 
i o per1s ed at the hands of the 1engeles, with such diatribe. How 
shameful! 

B el i e V e me Al e X ! I W r i t e th i S n O t W i th ( fi :;)/SJ e b U t 
and disillusionment in you. I, therefore, conclude 
that, and that you were misquoted. 

with pain within me 
that you never said 

I must give Itzy Greenberg credit for immediately refuting and distancing 
hinself from such Jewish anti semitism. Enclosed, is the letter that 
Itzy Greenberg sent to Rabbi Krinsky and the letter to the Baltimore Times, 
wherein he comes to the sane conclusion abqutAou. I call on you to remove 
from the pa9es of your history such a Pv,' !J lf,1' 
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r1ay vie help ..Al& to bring about true.J./f/1/<.., of Jews, which is inherent 
in our ...,l-/1'-tJ1 by searching into ourselves as / he pµ,/)e. '? 17i''r"..,-, 

/'£/Yes 1fi s a 1 d eJf? I/) rtlt !J 1 PA J.l /rA -O./t 1.1 f 

The Farbrengen of vPe 1/4 January 20, 1986, 9:30 p.m. is coming up, 
which is the Yartzeit of the previous Rebbe, and the day when the 
Re b be /t'Vt re assumed hi s l ea de rs hi p 3 6 ye a rs ago . I t i s a good time 

f1Y1/r!)lt ,.,~ vdth the 1 -,,,9 /1!'''''" of so magnificent a /''--;g 

I look forward to hearing from you. 
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Rabbi Yehuda Krinsky 
Lubavitcher Movement 
770 Eastern Parkway 
Brooklyn, New York 

Dear Rabbi Krinsky, 

December 24, 1985 

A Baltimore Jewish Times article improperly and without 
basis associates me with a criticism of Lubavitch based on a 
morally wrong analogy to Mengele's behavior. 

I repudiate this analogy as without basis and have asked 
for a clear disclaimer by the paper. (Please see enclosed letter.) 

I ask you to convey my deep regrets to all Lubavitchers for 
so wrong an analogy and to assure you and them that I am no way 
in agreement or even associated with that analogy. 

IG:vjo 
encl . 

Sincerely yours, 
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To the Edi tor 
c/o Mr. Sherwood Kohn 
Baltimore Jewish Times 
2104 North Charles Street 
Baltimore, Maryland 21218 

To th2 Editor: 

December 24, 1985 

My position on the Luvavitcher movement is that it 
i~ a very positive force in Jewish life which is also wrong 
in pushing the who is a Jew issue and which must bewafe lest~ 
its success lead to excess. Your story (in Baltimore Jewish '. 
Times, ~December 20, 1985), reverses my tone and wrongly 
makes my views sound like a negative judgement. I don't 
like this, but hope that the movement will understand, in 
the spirit of "Faithful are the wounds (criticisms) of a 
friend" (Proverbs 27 ,6). 

However, all this pales into insignificance in the face 
of a grievous misrepresentation in the article. You print 
an.extended quote in the name of Rabbi Alexander Schindler, 
foll owed by the statement, "Rabbi Greenberg agrees." This 
is utterly without basis. (Seep. 56, righthand column.) 

That statement was never read to me, and I do not agree 
to it. Indeed, I strongly disagree. 

My agreement consists of the fact that I believe the "who ;, 
is a Jew" controversy is deeply divisive. I do not agree that I· 

"All their [Lubavitchers '] good is undone by this mad;1ess"--AS: __ 
indeed other quotes from me in the same article make th,s clear. ·. 

Most of all, I feel a deep revulsion bj' the implic~tion 
that I agree with the next sentence in which an a~alogy i~ 
drawn with "Mengele, making selections." Knowing;Alexand~r 

: sthindler as I do, I find it unimaginable that he would use 
such an analogy. Surely he must have been miscon~trued. • 

.< 

.J . 
·•' 

.: As a matter of principle, no Jew should ever draw an~loiies 
between Nazis' (Mengele's!) behavior and what Jews do. The 
Holocaust is not another metaphor. It is a horrifying fact, ._ 
so monstrous that one should draw any analogy from it with great 

... 

. ' 

.. ,. 



/ ' . . 

t. · 'restra{nt. Never should such an .analogy be drawn or applied to a holy 
community like the Lubavitcher Hasidim. 

For decades, I have wrestled with the implications of this terrible 
event of the Holocaust. Never have I been associated with so grievous a 
use of the concept. I request that you publish this statement as 
prominently as you did the article. 

Sincerely yours, 

Irving Greenberg 

., 

·, 

: f, . \ : 

j . " . 
: ·' 

.•. 
· ·' 

.i ' 
·, 
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• ) Rabbi Alexander M. Schindler 

Rabbi Daniel B. Syme 

October 29, 1986 
26 Tishrei 5747 

Please keep 6an Freelander apprised of our decisions concerning 
Fred Pomerantz: what we intend to do; what the limits of our 
involvement nre, etc. 

I spoke to him only briefly and he has some information which 
you ought to glean from him. Apparently the Temple has already 
responded to the lawyer. Find out exactly what and who - was 
it personally for Pomerantz,or for the Board or for both. 



From the desk of: 

♦ ·•!H:• RABBI DANIEL B. SYME 

I thought the attached 

might be of interest to you. 



Rabbi Fredric S. 
Temple Beth El of 
221 Schraalenberg 
Closter, NJ 07624 

BENNETT J. WASSERMAN 
A PROf"ESSIONAL CORPORATION 

COUNSELOR AT LAW 

ONE UNIVERSITY PLAZA 

HACKENSACK, NJ 07601 

(201) 488-1222 

•CEA'TIFIEO CIVIL TRIAL A TTOR NEY• 

MEMBER, NEW JERSEY, NEW YORK, 

&. PENNSYLVANIA BAR 

Pomerantz 
Northern Valley 
Road 

October 14, 1986 

Dear Rabbi Pomerantz: 

I represent Friends of Lubavitch of Bergen County and have been 
consulted by that organization in connection with a blatantly 
malicious and false statement made by you in a letter published in 
the Bergen Jewish News on October 9, 1986. 

In pertinent part, that libelous statement~is: 

" ... I reinforce the attention called to the 
duplicity -- whereby funds raised here in Bergen 
County, through the organization known as Friends 
of Lubavitch or Chabad, are used in Israel as part 
of an ongoing lobbying campaign in the Knesset 
(parliament) and for a massive public relations 
blitz to pass laws that might ultimately exclude 90 
percent of American Jewry from qualification for 
citizenship under Israel's Law of Return . . 

"If funds for Friends of Lubavitch or Chabad went 
only for cards and flowers for the ill, or other 
Mitzvot that engendered wholeness and love, there 
would be no issue here to join." 

*** 
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" .here in Bergen County funds given to 
Friends of Lubavitch (Chabad) are not merely used 
for lovely local activities, rather, they are also . 
channeled to political warchests to intensify 
internal strife which could ultimately deny the 
legitimacy of the majority of American's Jews. 
(Contribute -- if you wish this goal.)" 

The foregoing statements are false, libelous and are intentionally 
aimed at damaging Friends of Lubavitch of Bergen County in 
connection with its activities and fund-raising efforts. 

A 

Under New Jersey law, such malicious and false statements intended 
to ridicule and do harm to an organization which suffers a loss of 
good will and confidence of its constituents, is libelous and can 
serve as the basis of legal action against the person making the 
statements. Mosler v. Whelan, 28 N.J. 397. 

I am persuaded that your causing the publication of such libelous 
statements in the Bergen Jewish News, an organ aimed at and read 
by the Jewish community of Bergen County, was designed to 
intentionally strike Friends of Lubavitch squarely in its 
pocketbook and to disgrace its fine reputation among its 
constituents. 

If you have any evidence to show that your scandalous statements 
are indeed true, then I hereby demand, on behalf of my client, 
that you furnish me with such evidence immediately. If, on the 
other hand, you are unable to substantiate these outrageous, 
defamatory remarks, then my client will expect a public retraction 
and apology signed by you. 
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Although we can discuss the manner in which the retraction and 
apology must appear, my cilent will accept nothing less than a 
statement as prominent as the libelous letter that you signed as 
Rabbi of your Temple. 

We will expect this public retraction and apology within the next 
two weeks before we take any further n against you. 

BJW:dly 

cc: Friends of Lubavitch of Bergen County, Inc. 

Certified Mail; RRR No. 694 950 371 
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Mr. Laurence A. Weinstein 
OOst Office Box 4326 
Madison, WI 53711 

Dear Mr. Weinstein: 

October 4, 1989 
5 Tishri 5750 

Thank you for your gracious words of appreciation for my 
address at the 50th Anniversary celebration of Temple Beth 
El. I appreciate your having written. 

I am also glad that we had a chance t.o chat and I thank you 
for enclosing your file on Chabad. I shall read it with 
care and share it with others concerned. As per your note, 
I shall also share your letter with the editor of Reform 
Judaism for possible publication. 

Let me take this opportunity to extend to you and all your 
loved ones warm good wishes for a sweet and happy New Year. 

Sincerely, 

Alexander M. Schindler 

TO ERIC AND ARON --- Am sending file to Eric and please share 

with Aron -- have made cc of Weinstein letter for AHM since he 

suggested possible use of letter in RJ. 



LAURENCE A. WEINSTEIN 

OFFICE 
POST OFFICE BOX 4326 

MADISON , WI 53711 
608/ 271 - 1234 

September 28, 1989 

Rabbi Alexander Schindler 
President of UAHC 
838 5th Avenue 
New York, NY 10021 

Dear Rabbi Schindler, 

RESIDENCE 

· () 9/ 4417 FOX BLUFF LANE 
J\ J,""' / 'r MIDDLETON . WI 53562 

• .\ ,..._,..r 600, 233 . 5104 

✓ V" 

~~~~ 

I enjoyed very much your talk at the 50th Anniversary Banquet of 
Beth El. As you may know, I served as Temple President for four 
years, the longest stint of any President. The Chapel was built 
during my Presidency. 

You will recall that I mentioned the article that appeared in Reform 
Judaism, which dealt with Chabad. 

I am enclosing a copy of the file. 

The article states that financial information is not available. I 
have no idea how the author of the article attempted to get 
information about local funding. I got it with a telephone call. 
Enclosed is a letter from the local Chabad Rabbi. He makes it clear 
that all funds donated to the local Chabad stay in Madison. That is 
their national policy. As a matter of fact, the central office 
subsidizes the local Chabad to the tune of about $6,000 per year. 

Now comes the Artza booklet. Among the charges made is that Chabad 
opposes UJA. Enclosed is a letter on that subject as well. 

What is going on? I am disgusted with the "hatchet job" that UAHC 
is engaged in. Jews don't have to make pogroms on other Jews. 
There are plenty of volunteers around. 

UAHC owes an obligation to its readers to make it perfectly clear 
that there is a difference between the activities of Chabad in 
Israel, conducted by the national organization, and the activities 
of the local Chabad. To blur this issue, as has been done, is a 

ot at best. For shame. 

e closure 



.. 

Yehuda Lev 

Daniel Syme 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, NY 10021 

Dear Dan, 

October 2, 1986 

I enclose the offending column and the two letters in response, the 
longer of which was published as a letter to the editor by the Journal. 

The publisher of the Journal, Richard Volpert, who is a very successful 
attorney and a friend of Marshall Grossman, is certain that Chabad is 
intent upon suing the newspaper and was waiting until the end of their 
Telethon before bringing the matter to court. Ke says that the points 
at issue are the reference to Jews being approached by Chabad rabbis 
(unnumbered but between 7 and 8) and 8. He has shown the letter to 
his people who are specialists on litigation and they say that there 
are no grounds for damages. Howard Friedman, a senior partner in Loeb 
and Loeb and recently national president of the American Jewish 
Committee also gave it to some of his people specializing in litigation 
and they agreed that it would not hold up in court. 

My impression is the following: The Journal, while nominally indepen
dent, is financed by the local Federation. Neither Chabad nor. the Federa
tion want to be seen fighting each other in public. Furthermore, Chabad 
knows that a law suit will mean opening its books to public scrutiny. 
Therefore, Grossman is using the threat of a suit to try and pressure 
the paper to drop the column. The paper is not all that committed to 
the column which many regard as a pain in the neck. (This week's column 
comments unfavorably on federation's labor policies.) I suspect that the 
paper will publish a retraction and an apology and insist that I sign 
it with them. When I refuse then the column is dropped and no more is 
said. Everyone is satisfied. 

My recourse~s to convince the paper that even if they do this, they will 
end up in court with a public fight because I will counter-sue, charging 
loss of income and whatever else attorneys can think of. I am talking with 
the ACLU which is interested in the case and is not subject to the constraints 
that might cause other Jewish organizations to hesitatefaking on Chabad. 
But if they do not take the case, then I must organize a national legal 
defense fund, find some people willing to take it on pro bona, and make a 
nationwide issue of it. I have talked with Leibl Fein, an old friend from 
U of Chicago days and hope to meet with Dave Gordis who I worked with for 
many years at the University of Judaism. I am meeting with the AJ Congress 
people here to are also interested. 

Do you know of any specific instances in which Chabad caused wills to be changed in 
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their favor, or in other ways carried on activities which are counter to 
their announced program of Ahavat Israel? Are there people I should be in 
touch with (I have already talked with Arthur Lelyveld) who might be able to 
help me build a case? 

If you want to reach me at home, the number is (818) 352-7145. The Journal 
office number is (213) 738-7778. 

My home address is 7938 Hillrose Street, Sunland, CA_ 91040. 

Have a peaceful holiday and let me know if ideas or names occur to you. 

Sincerely, 
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Another Look at Chabad: The Darker Side of Ahavat Yisrael 
By Y<huda In 

E lsewhere on this_ 
page there ap
pears an impas• 

.. sioned pie:, from a J oumal 
reader, for this depan
ment to deal more 

;,,l ,...i..,....iiillpositively with Chabad. 
;-'f:~:_ , .t: the Lubavitch Hassidic 
;!:~ '•:; ' , , movement that has be-

,,. come so visible on the 
\\°est Coast as a result oi the activities and 
drive of its director, Rabbi Shlomci Cunin. 

The writer takes me to task for. among 
other things, not having seen Chabad in action 
and not appreci3 ting the warmth and compas
sion th.it its followers bring to Jewish obfer• 
,·ance and to the Je"'ish communicy. He cites 
, nomber oi programs they sponsor and the 
·,:a;· in which they celebrate holidays as ex
amples of these characteristics. He concludes 
-.,1th a warnin~ that·without the lcind of men 
md women who comprise.Cliabad, "Jewish 
trJditions. culture Jnd history' '-"ill die.··. 

I have had one personal encounter with 
Ch:Jbad and it "'• s all that our reader could 
r.J\'e s,ished ior. Some years ago my daugh
tt!r. at an out-'1i-cown uiuversit'j, coµ!d not be 
re..ched by telephone. I called the Chabad • 
rabbi on the c~"llyus. a •~·M,n. who : :Ole~ 

This leads, inevitably, to an attitude.of "us 
against the world" and enables its followers to 
adopt a !iiestyle that was develcped in the 
18th century as a response to problems that 
faced the Jewish communities of eastern Eu
rope. 

To many other Jews, Chab:id is, like the 
Amish and the Shakers, picturesque. quaint. 
"a bit of the old country," but as a way of life 
for Jews in 20th century America, it is more 
than impractical, it is destructive. 

"Some years ago my 
daughter, at an out-of-town 
university, could not be 
reached by telephone. I 
called the Chabad rabbi on 
the campus. He dropped 
whatever he was doing, 
drove out to her apartment 
and reported back to me 
that the problem was an 
unpaid telephone bill. " 

throu~ mut""1 iriends. He dropped whatever 
it ·.vas that he was doing, drove out to her J t is destructive for a number of reasons. 
cpart.-nent nnd was able to repon back to me some Qf them embodied in the ideology of 
th.at :he problem was an unpaid teleph~ne bill. the movement. others in how it dictates that 
That kind of willingness to put themselves out Jews should live according to its definition of 
fo r other Jews is characteristic oi all of the Jewish law. Chabad is a male world; the 
campus Chabad rabbis of whom I have heard women who live in it may be very satisfied 
,11.1d is. i.ri /J rgt- rr::eilsure, responsible for their with their lot (Harris' book: indicates that they 
deser\'ed reputatioc.aa ••~«:so, C31i!fg;' com=-an,); but'nct many otheis·would want to live 
;lassionate indi,iduals. in it. In this d:!y and age we cannot afford to 

But Chabad is a cult Anyone who reads lose the vitality and impetus that participating 
Liz Harris' gripping and revelatory new book women bring to the Jewish commwucy. It is a 
Holy Days, her . • ew Yorker reponing on the I narrow world • in which the goyi,,, are ae
tife of a Chabad family in Brooklyn. will rec- spised and non-Orthodox Jews disparaged. 
ognize the cl-.ar:ic<.eristics of a cult: alienation (Ask some day what Chabad schools teach 
!rom the non-Jewish world and deliberate sep- their children about non-Orthodox Jewrv.) It 
amion from r.he rest of Jewry (exc"l)t as is a reactionary world; · its leaders direct the 
objects for prosel;'tizing); idolizing ofa charis- : fight in Israel to delegitimize Conservative 
matic leader (the rcbb<J; the consciousness oi and Reform Jewry and keep Ethiopian Jewish 
t<eing a "pure F.ame." the preservation of children out of their schools until they "con
which makes it poss:ble for the entire religion ven" while here they join fundamentalist 
to survive; the reliance on a sacred text (the Protestants in attempts to federally fund pri
TanyaJ; and perhaps most fundamental of all. vate schools and to introduce prayer into the 
the certainty that one has been "born again" public schools. It is an intellectually stifled 
by entering this new life, that all that pre- world; no one can grow up in America and 
ceded it must be rej~ed. become a mature, involved citizen. without 

In defense of Chabad 

access to the interplay cf ideas and the clash 
of rival philosophies, without a solid educa
tional base in Western culture. In the God
riven world.of Chabad there is no place (or the 
values of Western democracy or the study of 
Western thought. aD of which are replaced by 
the mystical, pseudo-historical, religious cant 
of the nbl,, Sorbonne graduate though he is. 

Yet with all of this, a munber of our non
Onhodox. even secular Jews, are attracted 
to Chabad. not to join the movement but to 
contrihute money or in other ways to support 
it. For this there are three principal reasons. 

The first group consists of those whose 
children were rescued from cults or drugs by 
Chabad rabbis. A parent faced with the loss of 
a child to any of the dark forces that threaten 
our youth. will turn to any savior. So would I, 
so would you. For the rescue of those children 
we should be grateful to Chabad. 

The second group comprises Jews who are 
approached by Chabad rabbis as they face 
their final moments. The number of last-min
ute 11,ills and bequests to Chabad causes is a 
subject of much discussion in the Jewish com
municy. 

Finally, we are a people ridden by guilt. 
Chabad does exceptionally well in the follow
ing sequence of thoughts. 

"My grandfather was a good Jew and he 
!ookcd like that. payo~ beard. long coat and 
au. 

"Unfortunately, this being America. I can't 
be snch a good Jew. But I remember how my 
grandfather looked and how . he dressed and 
these guys look the same and dress the same. 

"So if they need any money, I'll help them 
out My grandfather would have done it." 

. Q ne. result of this • is · that ·Chabad raises 
much of its money from Conservative 

and Reform Jews and little if any from 
Onhodox Jews who are not in need of a guilt 
trip on this particular subject. 

What happens to the money that Chabad 
raises? On this you hear all kinds ·of stories: 
one is that Rabbi Cunin has run the West 
Coast program into serious debt: another is 
that Chabad sends monev to its institutions 
anq political allies in Israel (although it does 
not raise its money for these reasons}; still 
another is that it has been saved from finan. 
cial ruin only because it has been left a large 
sum of money in a will that is now being 
contested. All of these stories are currently 
going the rounds of the ccmmwucy and each 
has its backers who will swear to its ttuth. 

The fact is that no one really knows other 

traditional processes. 

than those who run the enterprise. Chabad 
publishes no books. It conducts an annual 
telethon for money with which to rebuild its 
building in Westwood, which was destroyed 
by lire a few years ago. The building has 
apparently been rebuilt: the telethons con
tinue. No figures are issued, no committee of 
local dignitaries stands fonh to accept re
sponsibility for the fact that the monies raised 
are being used for the purposes stated. Cal
ifornia law aoes not require religious organi
zations to release their financial statements 
to the public and Chabad does not do so. 

All this is ,.;thin the law, but in view of 
Chabad's involvement in right-wing politics in 
Israel and its denigration of non-Onhodox 
branches within Judaism, not to mention its 
political positions in this country, one might 
hope for a more open stance ,vith regard to its 
Jewish contributors ii only to deflect criticism 
of the son that is already widespread among 
Jews. 

Our reader sees the Chabad rabbis as tilled 
,.;th compassion and love toward their fellow 
Jews. Ths is true. but only within cenain very 
circun,scribed limits. The fact of the matter is 
that the other side of Chabad. the intolerant. 
closed. medieval aspects of Chabad theology • 
and practice, are tco remote from our inter
ests as Jews to warrant our suppon beyond 
the limited area of assisting them• in their 
programs to s.1ve jews ~i,m ideo!ogiciJ and 
chemical abuse. And the real lesson in that is 
that our more resp,,ctable institutions must 
be given greater suppon so that they can 
better do the tasks that have to be done. • 

POSTSCRIPT 
\\'hen the Chabad rabbi reponed to me on 

the condition of my daughter's telephone bill I . 
mailed his office a set of religious books as a 
thank you for his devotion and effon. He sent 
them !lack to me unopened. writing that to 
accept them from an enemy of Chabad would 
be inappropriate. 

Since then. every time I have gone to hear 
a Chabad speaker. and everv time a Chabad 
letter about something I have written has 
been published (including one which appeared 
in this newspaper a few weeks ago), there has 
been a re ference made to the fact that I was 
the recipient of an act of generosicy on the 
part of Chabad. 

Even among the Chabad, nothing is for 
nothing. ■ 

TJ,, tMUJS upr,ss«i in Y,buda urls column aro bis 
a/on,, and an not MCeSSllrlly I/Josi of 71,, Jewish 
Journal. 

Yehuda Lev's assessment of 
Chabad's role in the Jewish 
community was conceived in an 
irresponsible manner. 

If he is as tolerant of all types of 
categories. why is it so difficult for 
him to understand the Chabad 
Onhodox ideology? I am sure that 
Lev considers himself to be 
something less than a theologian. 
less than the Chabad teachers and 
rabbis. 

young women. These young Jev.ish 
women did not i<now whalto do 
·Nith the Sabbath candles - they 
were given instruction (without a 
large flashing Chabad sign). and a 
:nitzvah occurred. Their own mom 
and dad forgot to teach them 
YiddisitktiL 

Hanukkah candles and 
menorahs were given out on 
another occasion by Chabad 
(without large identifying symbols) 
to the Jewish community. 

admired for its beaucy. Chabad 
allows the Jewish child. tioy or girl. 
an opponunity to identify himself • 
within his commwucy with pride 
and knowledge and compassion 
toward all his neighbors. 

If Lev has ever been to a 
Chabad affair he knows that the 
warmth penetrates from your soul 
into your bones: a natural high. I 
ca!! it. No matter - Purim. • 
Hanuklrah. PesacJi-there is 
love, compassion and happiness. 
What more can you ask for, 
Cliaver Lev? 

One thing this communicy does 
not need is Lev's negative attitude 
towards Jewish life. I am not an 
Onhodox Jew, but I understand 
the need of Chabad. 'Without men 
and women like them these Jewish 
traditions, culture and history will 
die. May the good Lord give him 
wisdom. 

newspaper. Why don't you allot 
equal space to someone like 
Dennis Prager, either in the same 
issue or altcm.3.ting issues a la 
Newsweek's Meg Greenfield and 
George Will? I'll put up with Lev's 
head-in-the-sand column as long as 
I can read someone else who 
·makes sense. 

Skip Usm 
Santa Monica 

It is apparent that Lev has not 
seen Chabad in action or he is 
insensitive to its positive 
contributions to the Jewish. non
Jewish American and Canadian 
communities. 

Ch:,bad's activities arc carried 
out to the communicy with warmth 
;md love. I remember a few years 
ago watching the Chabad 
taimudim in a large truck with 
frrilnclr k/c.zmer, givin~ candelabras 
·,m<l candle:i for the Sabbath lo 

Chabad was rejected al>out 15 
years ago by the community in 
Vancouver. there were many 
revisionists like Lev. But today 
they have broul(ht a true meaning 
to Jewish-Canadian life in 
V~mcouver. 

Why not give a forrr.~la full of 
nutrition.to the "tree of life?'" Man·, 
more branches in good health will • 
grow and if there are a few 
branches that are weak. at least 
the tree will survive and be 

Lev may be zer klug but he 
doesn't have •'horse sense.,. Sir. 
widen your scope of knowledge 
before "Thou spitteth in thine own 
face!" 

lly the way. I admire Chabad 
and their community work with 
chemical addicts. Jews and non
Jews are accepted with wannth 
into its facilities :.s loni;: as they 
accept the Chal>:Jd Orthodox 

Balancing Act 

Yost/ Winistock 
Beverly Hills 

The criticism directed toward 
your newspaper regarding Yehuda 
Lev's column is well deserved. Mr. 
Lev's "soft stance," particularly on 
faraeli issues, were weU known in 
the Jewish communicy long before 
you chose to give him an exclusive 
editorial column. Lev's "Majoricy 
of One" column appeared in the 
University _of Judaism's newspaper 
for years, plus in his own shon
li,·cd (and deservedly so) 

□ 
I enjoy seeing how you are 

experimenting with changes to 
improve t.~e paper. In response to 
people who do not like Y ehudah 
Lev. your changes should include 
another writer like him. to shake 
up people. rather than to eliminate 
him. You will lose your image of 
independence if you drop the most 
,isible symbol of your 
independence from the Federation. 

Sol H. Marshall 
Vun Nuys 



. _ .... 
LAW OFFICES OF" 

L CON S . AL.'CiCMULCA• 
MARSMAI..L B . QROSSMAN• 
9URT P INE S• 

ALSCHULE:R , GROSSMAN & PINES 
A PARTNERSHIP INCLUDING PROFESSIONAL COR PORATIONS 

0" COUNS Ei.. 

BC N.JAMIN I". SCMWARTZ 

" ' C""'ARO M , Mll .. 1.CN 

MAURICC MAC OOOOSTE:.IN 

I R\l'ING KC1..1..ooo • 

MCLVYN 9 . ,-1,.1CGC1..• 
BRUCE W ARNtR• 
OCl:IALO 11 . l<AGAN • 
MCNRY 5 . ZA NCiWILL• 
,-RANK KAPLAN• 
MICMACL J. 9,=t 1t..1..• 
KAll:t CN KAJILOWITZ• 
ROl!ICA'T A . 5MLACHTE.R• 
ROISCRT a . OWCN S • 
Wll .. L I AM S . S MAt.L• 
SAN ORA J. CHAN• 
MORTON R. ,.1£.LO 
PAUL 1-1 . ROCI-IMCS 
LIN OA GACH RAY 
LAWRCNCC W. l!!IERGCR 
LIN OA SUTTO N 
.J C,-l"Ll:U:,Y G . KICMAVCN 
MICHA.CL 4. St-tCRMAN 
O AIL GOflltOON 
MOWARO Ci . S CM ACl"CR 
PwtlCMACL L.. CYJll!:,.5 
.JC,-,-11111:Y A, MAI..OONAOO 
OAVI C M. LCON 
K I M llltOBCRT MACROWITZ 
.JOHN A . SCMW IMMCfllt 
JOAN A . WOL,-,-
AN ORE.W 0. ,.RICOMANt 
SANORA SLON 
OCISRA A . STCGUAA 
OAI..C .J , OOLCSMITI-I 
COWA .. 0 .J. CA5CY 
OAN I C:L ■ . !IJl !T ZC:1111 
MAflltC L. S t•u:,o, .. AN 
TOCO A L IICRSTO NC 

TWELFTH FLOOR, 1880 CENTURY PARK EAST 

LOS ANGCLES, CALIFORNIA 900157·115 ~ 

TELEPHONE: (2 13) 277·12215 

June 18, 1986 

BY MESSENGER 

CABl-C: SAGCI..AW 
Te:L.EX : giQ-490-2114 

TCL. CCOPIE:R : 
(21 3 ) 55Z•e077 

'A ••o,ics•10 HAI,. co• • O IIIIIAT!OM 
,.-. o,-,unc o , ,.. 01 .s T•1cT 0'" c:01.u,..••• o,..,.T 

Letters to the Editor 
Jewish Journal 
Jewish Publications, Inc. 
3660 Wi lshire Boulevard 
Los Angeles, CA 90010 

Gentlemen: 

The Jewish Journal provides its most 
prominent space each issue to Yehuda Lev. Why? 
His writings are frequently divisive and lack 
objectivity. Lev formerly wrote for Israel 
Today. On February 12, 1981, Ted Kanner, Executive 
Vice-President of the Jewish Federation Council, 
rebuked Lev in a letter to that newspaper. Kanner 
wrote "These columns are distorted and frequently 
contain unfounded criticisms of the Federation [and 
are] a disservice to the broad Jewish community." 
And now Lev launches his vicious assaults from the 
pages of the Federation financed newspaper! 

Lev's recent attack on Chabad is nothing 
new. It reappears every year or so without regard 
for the facts. In an effort to appear objective 
and reasonable to his readers, Lev begins his at
tack this time with the story of a Chabad good 
deed. Lev reports that he was unable to reach 
his daughter at college in San Diego, so he turned 
to the Chabad rabbi on campus who reported back 
that the problem was an unpaid telephone bill. 
Some years earlier (Israel Today, April 9, 1981) 
Lev described the incident in words closer to the 
truth. Then Lev wrote of his family member at a 
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university needing "assistance quickly" and the 
response of the Chabad rabbi and his wife was stich 
that "the crisis was averted". Concern for the 
privacy of the daughteL precludes description 
of the crisis. Suffice it to say it was not an 
unpaid phone bill. For that he could have called 
the phone company. The Chabad rabbi he turned 
to that Sunday was not even his own rabbi, but 
rather a spiritual leader of what he now dismisses 
as a "cult''. Chabad responded to Lev's appeal for 
help even though Lev had criticised Chabad in an 
article as recently as one month before he called 
the rabbi. 

In 1979, when Chabad reached out to the 
Iranian Jews fleeing Iran and settling in Los 
Angeles, Lev wrote: "The Chabad are bringing Iran
ian children into their schools; is it a fund rais-
ing gimmick or is there a real need for such refuges?" 
(Israel Today, August 17, 1979). 

In 1980, after Rabbi Cunin and several 
Yeshiva students were arrested by Hollywood police 
officers for praying too loud and Rabbi Cunin was 
rendered unconscious by a choke hold, Lev immediately 
accused Rabbi Cunin of provoking the arrests and 
of "irresponsible behaviour" (Israel Today, March 
28, 1980). Police Chief Gates saw it differently 
and issued a formal apoiogy for the arrests, brutality 
and anti-Semitic conduct of the officers in question. 
An officer in charge later resigned from the department 
in disgrace. 

Over the years the response from Chabad 
has been restrained, but Lev has now gone too far. 
He has libeled Chabad in the most scurrilous 
fashion. His recent column, forged from the fic
tionalized and trivialized account of his own 
daughter's personal crisis, of which Chabad has 
never spoken, is a series of outright deceptions: 
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1. Chabad is accused by Lev of being 
a cult. Those in the community, such as myself, 
who support Chabad ~re hardly cultists. Chabad · 
is an active partner in the Federation's Task 
Force on Cults and is in the forefront of efforts 
on college campuses to rescue young Jews without 
adequate Jewish identity, from the ravages of 
cults. Its activities are headed by Dr. Stephen 
Bailey of the Chabad Mental Health Program and 
Rabbi Shlomo Schwartz. Jewish Family Service 
regularly refers people to Chabad for assistance. 

2. According to Lev, Chabad is an "intel
lectually stifled world" in which "there is no 
place for the values of Western democracy or the 
study of Western thought". Chabad's schools and 
colleges enjoy full accreditation. They combine 
Jewish studies with the values of Western democ-
racy and Western thought, including respect for 
the truth. 

3. Chabad is said by Lev to "despise the 
goyim". I have never heard that term in Chabad 
circles. Moreover, Chabad's Drug Program, Crisis 
Intervention, Emergency Food a~d Shelter for the 
Homeless programs are all nonsectarian. 

4. Chabad is viciously accused of rely
ing for its funding by having its rabbis approach 
people on their death b~ds. Unfortunately for 
Chabad, the number of bequests it has received 
in California during its twenty years of service 
can be counted on the fingers of one hand and 
those bequests have been prepared by respected in
dependent counsel of the decedent's choice, and 
invariably without Chabad's prior knowledge. What 
moves a person to engage in such sick storytelling. 

s. Lev says that "Chabad publishes no 
(financial statements] .... No figures are issued." 
In fact, Chabad's books are open to its contribu
tors and to government agencies extending grants, 
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and Chabad's financial statements have been given 
as requested to the Jewish Community Foundation. 
The Foundation funded various Chabad programs and 
Chabad accounts for .funds as required. 

6. Lev accuses Chabad of conducting an 
annual telethon to rebuild Chabad House in Westwood, 
even though it has been rebuilt. The telethon makes 
it clear that the fundraising since the rebuilding 
of Chabad House is for the broad range of Chabad's 
ongoing social service aagenda. 

The Jewish Journal has a responsibility 
to ensure a degree of accuracy in its pages. In-
stead, it prominently features a columnist with a 
previously criticized record of distortion and divisive
ness. For ten years he has mindlessly assailed Chabad, 
even when turning to Chabad at a time of family need. 
But this time he has carried his attack too far. His 
most recent column promises great financial damage 
to the good work of Chabad. What does the Jewish 
Journal intend to do about it? 

MBG:vg 
cc: 
Yehuda Lev 
Ted Kanner 
Stanley Hirsh 

By Messenger 

yours, 

ossman 
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Jewish Journal 
Jewish Publications, Inc. 
3660 Wilshire Boulevard 
Los Angeles, CA 90010 

Att: Richard S. Volpert 

Dear Dick: 

It does not give me pleasure to write 
this letter. But Chabad is not about to sit idly 
by and permit its good works to be jeopardized 
by a vicious libel which reaches every corner of 
the community with the benefit of financing pro
vided by United Jewish Fund dollars. 

Reference is made to the article about 
Chabad by Yehuda Lev whjch appeared in the June 6 
edition of the Jewish Journal ("the article"). 
We write as legal counsel to Chabad. 

The article is false, scurrilous and 
libelous of Chabad in numerous respects. Among 
the more egregious defarnrnatory statements are the 
following: 

1. "Chabad is a cult". 

2. "(A)s a way of life for Jews in 20th 
Century America [Chabad] is more than impractical, 
it is destructive." 
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3. "Chabad is a male world". 

4. "[Chabad] is a narrow world in which 
the goyim are despised and non-Orthodox Jews 
disparaged." 

5. [Chabad] is an intellectually 
stifled world". 

6. "In the God-riven world of Chabad 
there is no place for the values of Western democ
racy or the study of Western thought .... " 

7. [A] number of our non-Orthodox, even 
secular Jews, are attracted to Chabad ... to con
tribute money .... For this there are three principal 
reasons. 

The second group comprises Jews who 
are approached by Chabad rabbis as they face their 
final moments." 

8. "Chabad publishes no books .... No 
figures are issued." 

9. "[Chabad] conducts an annual telethon 
for money with which t6 rebuild its building in 
Westwood, which was destroyed by fire a few years 
ago. The building has already been rebuilt; the 
telethons continue." 

10. "The fact of the matter is that the 
other side of Chabad, the intolerant, closed, mid
evil aspects of Chabad theology and practice are 
too remote from our interest as Jews to warrant 
our support beyond the limited area of assisting 
them in their programs to save Jews from ideological 
and chemical abuse, and the real lesson in that is 
that our more respectable institutions must be 
given greater support so that they can better do 
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the tasks that have to be done." 

Pursuant to California Code §48a(l), Chabad 
hereby demands that the statements set forth above 
be corrected and retracted. This demand shall be 
read in conjunction with my letter of this date to 
Letters to the Editor of the Jewish Journal. Please 
believe me that unless a full and complete retraction 
and correction is published in substantially as con
spicuous a manner as the libelous statements were 
published, a libel action will be filed and tried. 
In any event a lawsuit for Interference with Prospec
tive Economic Advantage will be filed and tried. 

MBG:vg 
cc: 
Yehuda Lev 
Ted Kanner 
Stanley Hirsh 

By Messenger 



Rabbi Hershel Fogelman 
22 Ne\'Jton Avenue 
Worcester, MA 01602 

Dear Hershel: 

April 21, 1986 
12 Nisan 5746 

Please note the enclosed. Is this an expression of the Ahavat Yisrael 
for which orthodoxy claims credit? I could cry!. 

Have a sweet Pesach. 

Sincerely, 

Alexander M. Schindler 

\ 



Mr. Jacob Hiatt 
20 Woodhaven Road 
Worcester, MAss01609 

Dear Jack: 

April 21, 1986 
12 Nisan 5746 

The enclosed letter is self explanatory. Were you aware of this 
situation? Did you know anything about what transpired? Is there 
anything to be done to tame Gold? .. 

Rhea and I join in sending you our love and our best wishes for a 
sweet and happy Passover. 

Sincerely, 

Alexander M. Schindler 



,. l 

Rabbi Joseph Gold 
Congregation Shaarai Torah 
835 Pleasant Street 
Worcester, MA 01602 

Dear Joe: 

April 10th 1986 
1 Nisan 5746 

The enclosed was sent to me. Before I do anytling about it, I would 
like to have your view as to what transpired. If i do not hear from 
you I will assume, alas, that the unthinkable actually happened. 

Greetings, 

Alexander M. Schindler 



Cantor Sheri E. Blum 
Temple Emanuel 
May & Chandler Streets 
Worcester, MA 01602 

Dear Cantor Blum: 

April 10, 1986 
1 Ntsan 5746 

Just a note to advise that your letter of April 4 reached our office as Rabbi Schindler was leaving for the Toronto meetings of the World Union for Progressive Judaism. Needless to note, he was deeply distressed by the events which transpired in Worcester and he is grateful to you for sharing the details with hi~. 

Rabbi Schindler asked me to find out from you if anything has been done in the community in protest of what happened. Any information you can share in this connection will be very much appreciated. Rabbi Schindler will, of course, be in contact with you when he returns to his desk next week. 

With thanks and kind regards, I am 

Sincerely, 

Edith J. Miller 
Assistant to the President 
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TEMPLE EMANUEL 

April 4, 1986 

Rabbi Alexander Schindler 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, NY 10021 

Dear Rabbi Schindler, 

We had a very unfortunate incident here in Worcester 
which I believe you should know about. It is our 
policy, when there are funerals which involve 
relatives of members from our synagogue, that one of 
our clergy always attends the funeral. There was a 
funeral today for Cindy Mankovitz, age 28, who died of 
cancer. Her parents are members of Shaarai Torah, 
Rabbi Joseph Gold's synagogue (Orthadox). Rabbi Gold 
was officiating at the funeral. The sister of the 
deceased is a member of our congregation. Her husband 
was converted here at Temple Emanuel last year and 
their wedding was here as well. I was the person on 
the Temple Emanuel staff who was asked to be the 
representative from the Temple at the funeral. 

What occured at the Perlman Funeral Home I can hardly 
find words to express. I walked into the Rabbis' 
reception room were I found Rabbi Joseph Gold berating 
Mr. & Mrs. Mankovitz, the parents of the deceased, 
together with Robin and Courtney Polissack, the sister 
and brother-in-law of the deceased. Rabbi Gold was 
screaming at them, "How could I have not know this 
before now." When I asked what the problem was, it 
seemed that Mrs. Mankovitz, the mother of the 
deceased, had been converted by you at Temple Emanuel 
thirty years ago. Rabbi Gold did not know of this 
fact until five minutes before the funeral started. 
He started yelling that all the people in the room 
were Pseudo-Jews, and how dare they do this to him. 
He said that if he officiated at this funeral, he 
would be breaking every Jewish law and God's law. He 
said that all Jews had the right to know that when 
they are buried in the ground that they would not be 
forced to lie next to some "goy". 

At that point, Mr. Mankovitz asked me if one of our 
Rabbis would bury their daughter. I said, "of 
course," and offered to call one at the Temple. At 
that point Rabbi Gold said, "No, no, I'll do the 
funeral even though you all know I am breaking every 
Jewish law. What do you expect from a Rabbi who cal l s 
Orthodox Jews Nazis" (meaning Rabbi Schindler). 

MAY AND CHANDLER STREETS WORCESTER, MASS. 01602 TEL. (617) 755-1257 
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For the past thirty years this couple has belonged to 
Shaarai Torah. Mr . Mankovitz asked, "Don't we have 
cemetery rights being members of Shaarai Torah?" 
Rabbi Gold said "No, Not if you're not Jewish. You 
don't have any rights at all. I think this is all the 
fault of Perlman's for not telling me that you were 
all Pseudo-Jews." 

Needless to say, the family was hysterical, not only 
just having lost a 28 year old daughter in their 
family, but being berated by Rabbi Gold. I mentioned 
to Rabbi Gold that I had done funerals in every single 
Jewish cemetary in Worcester that had involved some 
sort of person from a Reform Conversion. He said that 
it was impossible as it was against all the rules of 
the cemetaries. He said he was going to instigate a 
search of the records of every single person buried in 
all of the cemetaries and "Dig up the non-Jewish 
bodies like they did in Israel". Needless to say, it 
was a very emotional and upsetting moment. Rabbi Gold 
did indeed do the funeral, but only after he had 
berated the family to this extent. I want you to know 
that this happened here in Worcester . 

Sincerely, 

&~ ~ [ /31U//?J 
Cantor Sheri E. Blum 

SEB/sel 
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Rabbi Martin Siegel 
Columbia Jewish Congregation 
The Meeting House 
Robert Oliver Place 
Columbia, Maryland 21045 

Dear Martin: 

February 7, 1986 
28 Shevat 5746 

Thank you for your letter of January 28th. I. too, am pained at the 
prospect of a rift within the Jewish people. But every bit of evidence 
indicates that lubavitch has thusfar determined to exacerbate rather 
than to ease the current tensions. 

It is not only the rebbe who is concerned about the future unity of the 
Jewish people. Every caring Jew, myself included, wishes to preserve 
mutual respect and dignity among us. What Chabad has done, however, is 
to define that Jewish unity 4s valid only if achieved on their terms. 
They have eschewed dialogue in favor of power politicw, and thus moved 
the critical issue of personal status beyond the Jewish community into 
the Knesset. 

Jewish history has taught us that such tactics are rarely successful. 
The use of political power did not enable the Sadducees to stifle the 
Pharisees, the Mitnagdim to squelch the Chasidim, or European Orthodoxy 
to stop the rise of Reform Judaism. 

There was tension, even violence. But ultimately, where the leaders 
fought and refused to dialogue, the issue was ultimately resolved by 
the Jewish people themselves. The cost, though, was high indeed. a loss 
of prec1ous t1me and energy and a blow to Jewish morale. 

As I write this letter, the Knesset has once again voted to retain the 
current Law of Return by a vote of 61 - 47. Under l¼rae11 law, it cannot 
be brought tbethe Assembly again for a minimum of six months. This means 
that we have a real opportunity to sit and begin to dialogue on a wide 
range of issues of a c01M1on concern without distaaction. 
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.. 

It would be a positive step were Lubavitch to 1nd1cate its willingness 
to join 1n that community dialogue, which would undoubtedly result in 
some common agreements, but also some issues on which we must agree to 
disagree in a spirit of mutual respect. 

I would be interested to learn of any ideas which might conttibute to 
this end. Thank you again for taking time to share your thoughts. 

Sincerely,_ 

Alexander M. Schindler 



Rabbi Alexander M. Schindler 

Rabbi Daniel B. Syme 

Danny, please note the enclosed and let me have your suggested 

response. If you have questions about this, Edie can give you 

some of the background of ~rior correspondence. Thanks. 

February 5, 1986 
26 Shevat 5746 



Colombia Jecoisb CoagRegacioa 
The Meeting House 
Robert Oliver Place 

Columbia, Md. 21045 

Rabbi Alexander M. Schindler 
President 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, N.Y. 10021 

Dear Alex: 

January 28, 1986 

I appreciate your thoughtful response to the concerns expressed in my 
letter. After further discussion with the Lubovitch people I know I am even 
more concerned than I was before that a major and potentially irreconcilable 
rift within the Jewish people is almost inevitable. 

It seems to me that if we don't take steps at this time to move towards 
some degree of mutual respect, before long it will be too late. 

First, some of the barriers. My Lubovitch contacts tell me that the 
Rebbe is not seeing anyone at the moment because of his age and is upset 
concerning the grandson of the Friedecker Rebbe. 

His position, as you probably know, is that they are interested in the 
future unity of the Jewish people and that is why they are fighting so hard 
on this issue of the Law of Return. While the Agudah people may be more 
polite to you and meet with you in the political and social context, they 
are more likely to write off all of us who are outside strict Halakah than 
Lubovitch. This is one of the reasons why a relationship with Lubovitch 
reform is so crucial. They are the one orthodox group that truly wants to 
be in touch with our constituency. In addition, because of their great 
energy they represent a strong force in the Jewish world. This is why I 
think that a relationship with the reform movement both on the national and 
local levels will be most helpful. It would lay the groundwork for cooperation 
in which the energy and knowledge of the Lubovitch movement could be harnessed 
to enhance the depth and Jewish committment of those in reform. They say they 
are open to this and I am just hoping that a structure can be put in place that 
can encourage this cooperation and give us some direction. 

As you know, Lubovitch is highly decentralized organizationally. They are 
united through the Rebbe idealogically. If the UAHC could send out signals 
that it seeks our cooperation with Lubovitch, the potential sin of radical 
Jewish separation could be replaced by valuable cooperation. I would be happy 



• 

to talk to my Lubovitch friends further concerning methods and means 
of developing this. 

I think we have an opportunity to grasp the moment in a way that 
will bless our descendents. I hope we take it. 

MS:ejd 



Rabbi Martin Siegel 
Columbia Jewish Congregation 
The Meeting House 
Robert Oliver Place 
Columbia, Maryland 21045 

Dear Martin, 

DRAFT FROM A.M.S. 

Thank you for your letter of January 28th. I, too, am pained at the prospect 

of a rift within the Jewish people. But every bit of evidence indicates that 

Lubavitch has thusfar determined to exacerbate rather than to ease the current 

tensions. 

It is not only the rebbe who is concerned about the future unity of the Jewish 

people. Every caring Jew, myself included, wishes to preserve mutual respect and 

dignity among us. What Chabad has done, however, is to define that Jewish unity as 

valid only if achieved on their terms. They have eschewed dialogue in favor of power 

politics, and thus moved the critical issue of personal status beyond the Jewish 

community into the Knesset. 

Jewish history has taught us that such tactics are rarely successful. The 

use of political power did not enable the Sadducees to stifle the Pharisees, the 

Mitnagdim to squelch the Chasidim, or European Orthodoxy to stop the rise of Reform 

Judaism. 

There was tension, even violence. But ultimately, where the leaders fought 

and refused to dialogue, thf~ issue was ultimately resolved by the Jewish people 

themselves. The cost, though, was high indeed, a loss of precious time and energy, 

and a blow to Jewish morale. 

As I write this letter, the Knesset has once again voted to retain the current 

Law of Return by a vote of 61 - 47. Under Israeli law, it cannot be brought to the 

Assembly again for a minimum of six months. This means that we have a real oppor-

/next page, please/ 
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tunity to sit and begin to dialogue on a wide range of issues of common concern 

without distraction. 

It would be a positive step were Lubavitch to indicate its willingness to 

join in that community dialogue, which would undoubtedly result in some common 

agreements, but also some issues on which we must agree to disagree in a spirit 

of mutual respect. 

I would be interested to learn of any ideas which might contribute to this 

end. Thank you again for taking time to share .}()Ur thoughts. 

Sincerely, 

Alexander M. Schindler. 
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From Rabbi Alexander M. Schindler 

To Rabbi Daniel B. Syme 
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Danny, please note the enclosed and let me have your suggested 

response. If you have questions about this, Edie can give you 

some of the background of prior correspondence. Thanks. 

Union of American Hebrew Congregations 
838 FIFTH AVENUE, NEWYORK, N.Y.10021 (212) 249-0100 

r 

February 5, 1986 
Date 26 Shevat 5746 



Colarnbia Jewish CoagRegacioa 
The Meeting House 
Robert Oliver Place 

Columbia, Md. 21045 

Rabbi Alexander M. Schindler 
President 

j 

Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, N. Y. 10021 

Dear Alex: 

January 28, 1986 

I appreciate your thoughtful response to the concerns expressed in my 
letter. After further discussion with the Lubovitch people I know I am even 
more concerned than I was before that a major and potentially irreconcilable 
rift within the Jewish people is almost inevitable. 

It seems to me that if we don't take steps at this time to move towards 
some degree of mutual respect, before long it will be too late. 

First, some of the barriers. My Lubovitch contacts tell me that the ·' 
Rebbe is not seeing anyone at the moment because of his age and is upset 
concerning the grandson of the Friedecker Rebbe. 

His position, as you probably know, is that they are interested in the 
future unity of the Jewish people and that is why they are fighting so hard 
on this issue of the Law of Return. While the Agudah people may be more 
polite to you and meet with you in the political and social context, they 
are more likely to write off all of us who are outside strict Halakah than 
Lubovitch. · This is one of the reasons why a relationship with Lubovitch 
reform is so crucial. They are the one orthodox group that truly wants to 
be in touch with our constituency. In addition, because of their great 
energy they represent a strong force in the Jewish world. This is why I 
think that a relationship with the reform movement both on the national and 
local levels will be most helpful. It would lay the groundwork for cooperation 
in which the energy and knowledge of the Lubovitch movement could be harnessed 
to enhance the depth and Jewish committment of those in reform. They say they 
are open to this and I am just hoping that a structure can be put in place that 
can encourage this cooperation and give us some direction. 

As you know, Lubovitch is highly decentralized organizationally. They are 
united through the Rebbe idealogically. If the UAHC could send out signals 
that it seeks our cooperation with Lubovitch, the potential sin of radical 
Jewish separation could be replaced by valuable cooperation. I would be happy • 
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to talk to my Lubovitch friends further concerning methods and means 
of developing this. 

I think we have an opportunity to grasp the moment in a way that 
will bless our descendents. I hope we take it. • 

I 
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Mr. Milton L. Brown 
P.O. Box 8011 
Mobile, AL 36608 

Dear Mr. Brown: 

I 

February 26, 1992 
22 Adar 1 5752 

As you know, your letter of February 10 awaited my return 
from Israel for response. You have posed questions which 
cannot be answered with simplicity for there are too many 
aspects of the situation to be addressed. 

You may not be aware of the fact that in Conservative 
Judaism there are now at least two distinct streams of 
thought. one is quite traditional in approach and could 
well be likened to modern orthodoxy. For the more liberal 
Conservative congregations, you are correct, there are many 
similarities with Reform practice. There are even those who 
say that Conservative Judaism may well split some day and 
merge with either the Reform or orthodox movements. That, 
however, is not anything foreseen as occurring in the near 
future. 

The response to the question of Who Is a Jew differs not 
merely between Israel and America, but hinges upon the 
stream of Judaism with which one is associated. Of course, 
in Israel, even our Progressive/Liberal congregations and 
rabbis must abide by the laws of the State albeit they are 
trying to gain full recognition and rights through the 
court system. I believe my remarks at a 1986 CLAL 
Conference will interest you, most especially that section 
wherein I discuss fully the Reform view of patrilineality. 

With every good wish, I am 

sincerely, 

Alexander M. Schindler 
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Mr. Milton L. Brown 
P.O. Box 8011 
Mobile, AL 36608 

Dear Mr. Brown: 

February 26, 1992 
22 Adar 1 5752 

As you know, your letter of February 10 awaited my return 
from Israel for response. You have posed questions which 
cannot be answered with simplicity for there are too many 
aspects of the situation to be addressed. 

You may not be aware of the fact that in Conservative 
Judaism there are now at least two distinct streams of 
thought. One is quite traditional in approach and could 
well be likened to modern orthodoxy. For the more liberal 
Conservative congregations, you are correct, there are many 
similarities with Reform practice. There are even those who 
say that Conservative Judaism may well split some day and 
merge with either the Reform or Orthodox movements. That, 
however, is not anything foreseen as occurring in the near 
future. 

The response to the question of Who Is a Jew differs not 
merely between Israel and America, but hinges upon the 
stream of Judaism with which one is associated. Of course, 
in Israel, even our Progressive/Liberal congregations and 
rabbis must abide by the laws of the State albeit they are 
trying to gain full recognition and rights through the 
court system. I believe my remarks at a 1986 CLAL 
Conference will interest you, most especially that section 
wherein I discuss fully the Reform view of patrilineality. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 



Mr. Milton L. Brown 
P.O. Box 8011 
Mobile, AL 36608 

Dear Mr. Brown: 

February 18, 1992 
14 Adar I 5752 

I am writing to acknowledge receipt of your February 10 
letter to Rabbi Schindler. He is out of the country and 
not due back at his desk until the end of the month. 

The questions you have posed are not simple. I will 
search our files to ascertain if there is any printed 
material that I am able to share with you even prior to 
Rabbi Schindler's return. I will get back to you as soon 
as possible with some reading material. 

With kindest greetings, I am 

Sincerely, 

Edith J. Miller 
Assistant to the President 



MILTON L. BROWN 

Dr. Alexander Schindler 

P.O. BOX 8011 MOBILE, ALABAMA, 3li608 
OFFICE PHONE: 205-343-3124 
HOME PHONE: 205-344-4250 

February 10, 1992 

Union of American Hebrew Congregations 
838 5th Avenue 
New York, New York 10021-7064 

Dear Dr. Shindler: 

In our congregation, there is spirited discussion as to the 
contemporary differences between Orthodox, Conservative, and 
Reform. 

It is the opinion of some that little difference remains between 
Conservative and Reform, so much so, in fact, that there seems 
to be little reason to maintain two separate identities. 

Would you please address this, as I am certain it is not a 
unique question? If you have information previously published, 
I would appreciate it. Please address the issue of "who is a 
Jew," particularly as is the case in America as opposed to the 
State of Isreal. 

Sincerely, 

Milton L. Brown 

~?.~. 
Congregation Sha'arail~ayim 
MLB/pg 

Transcribed and signed in Mr. Brown's absence. 



JUDAISM 
The political power of Orthodox Judaism 
in the State of Israel, which brought down 
a government in 1990, underlined the 
growing influence of Orthodoxy within 
world Jewry. But while many identified, 
as the sole authentic representation of the 
Torah, the forms of Orthodoxy that reject 
contemporary culture and mores, another 
kind of Orthodoxy found its voice as well. 
This was the Orthodoxy that maintains 
Jews can and should live fully in accord 
with the Torah and also entirely within the 
framework of modern life. 

Tensions within Orthodoxy concerned 
the value of a secular education. The rc
jcctionists, called harcdim-those who fear 
the Lord-value only the study of the 
canonical books of Judaism. Other Ortho
dox leadership was represented by Rabbi 
Shlomo Riskin, who in a major address 
reported in the Jeivish Week of Dec. 7, 
1989, stated, "Science and philosophy are 
crucial tools necessary to understand and 
love God. A person who has never been 
inspired by gentile poetry or literature con
cludes that non-Jews have nothing worth 
saying; this makes you insular." 

A second voice of Western Orthodoxy, 
- Rabbi Stanley Wagner of Denver, Colo., 
called on Orthodox and Conservative Ju
daism to cooperate in \vorking out a pro
gram of conversion to Judaism acceptable 
to both traditions. Wagner aimed at a 
joint conversion board involving all move-
ments, Orthodox, Conservative, Reform, 
and Rcconstructionist. The rites of the law 
of Judaism would be observed; e.g., cir-
cumcision and baptism of male converts, 
baptism of females. The program advo-
cated by Rilbbi Wagner found a positive 
response in the Conservative United Syn-
agogue of America. 

Yet a third voice of Orthodoxy attained 
considerable hearing during the year. Rabbi 
Adin Stcinsaltz, translator of the Talmud 
of Babylonia into Hebrew, inaugurated the 
English-language edition. The first volume, 
published by Random House, gained wide 
attention and enjoyed a positive critical 
reception. Stcinsaltz presents the Talmud · 
of Babylonia in such a way that it can be 
studied line by line, much as it is studied 
in the original Aramaic and Hebrew. A bit 
of text is set in the middle of the page, and 
around it arc arrayed various commen
taries. Stcinsaltz was widely praised for 
affording access to the Torah's wisdom in 

,. 

the conduct of the everyday and the here \ 'IO::. 
and now. . . ' , , 
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An optimistic reading of the state of 
Reform Judaisn:i was presented by Rabbi 
Ale?'ander Sch111dlcr, president of the 
{!nion of American !'lebrew Congrega
tions, the R:eform Judaic movement in the 
U.S. As evidence of how "Reform has al
~ay.~ bee!l on the cutting edge of Jewish 
hfe, Schindler cited among other factors 
R r • • • 

e,orm s outreach to converts; its accep-
. ta nee of the_ children of Jewish fathers, not 
o!11Y ?f Jewish mothers, as Jewish; the or
dmatton of women as rabbis and cantors· 
an? . the '.ull participation of women i~ 
religious life. Women now numbered half 
?f the presidents of all Reform temples 
m the U.S. and were well received in the 
Re'.orm rabbinate. Schindler stressed that 
w!11le Reform Judaism wished to cooperate 
with other Judaisms, it was not prepared to 
concede that others were more legitimate 
or authentic. • 

The state of the rabbinate, by contrast, 
formed a source of concern. A study of 
role-:elated stress and the clergy found that 
rabbis suffer "a considerably higher level of 
demora)izat,~on t~~n i~ true for the general 
populatton. Writing m the Jewish Advo
Cf!~e of March 1, _1?90, Judith Antonelli, 
c1tmg a study by ch meal psychologist Leslie 
Freedman, noted that "the chronic distress 
of the rabbis he sampled [was] greater than 
that of residents of Three Mile Island in 
the_ immediate aftermath of the nuclear 
accident." 

Further evidence of as yet unresolved 
problems affecting Judaism derived from 
Arthur Hertzberg, professor of religion at 
Dartmouth _College, ~anover, N.H., in his 
The Jews m Amenca. Hertzberg main
tamed that Jewish identity in America is 
shallow and unlikely to survive the open
ncs~ of American society, a cooling of 
feelings toward Israel, and a lack of true 
Jewish It:arning among the great majority 
of American !cw_s. "We are now in a pro
ces~ of polariza~1on, of a small minority 
of intensely carmg Jews and a majority 
of B?lo_ mo~c or less adrift. And the only 
way 1t 1s gomg '.o be stopped is by Jewish 
seriousness, which therefore means that 
Jewish country clubs and the Chanukah 
bush [!n place of the Christmas tree) are 
not gomg to save us." With anti-Semitism 
no longer "the containing force it once 
:,vas," Hertzberg went on, "Jewish identity 
1s no longer defended even by invoking 
the Holocaust." (JACOB NEUSNER) 
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Rabbi Joseph B. Glaser 

April 18, 1990 
23 Nisan 5750 

Central Conference of American Rabbis 
192 Lexington Avenue 
New York, NY 10016 

Dear Joe: 

I, too, didn't have the patience to read it as a whole, 
but I scanned it enough to glean its essence. The 
title itself gives you some idea of what the article is 
about. "Reform Wants To Be More Jewish - Is This True 
Repentance Or A New Deception" 

The article is obviously written from the Orthodox 
point of view and in essence it reports about the spate 
of articles that have been appearing in various 
publications which speak of our thrust toward a greater 
traditionalism and toward a more intense Jewish 
expression. The author of the article obviously 
denigrates these efforts and admonishes the readers not 
to trust Reform rabbis under any circumstances. ( "We 
do not trust the Reform rabbis ... and there is no 
reason why we should trust them"). 

Nonetheless, the author takes heart in the greater 
quest for spirituality and sees it as an opportunity 
for Orthodoxy, holding forth the promise that an ever 
greater number of Reform Jews will turn to Orthodoxy 
and to Orthodox institutions. 

With warm good wishes, I am 

Sincerely, 

Alexander M. Schindler 
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Dr.,Carl Sagan 
Cornell University 
Center for Radiophysics 

and Space Research 
Space Sciences Building 
Ithaca, NY 16853-6801 

Dear Dr. Sagan: 

October 6, 1988 
25 Tishri 5749 

I sent copees of the Harkabi article to a number of my 
Orthodox friends, among them, Rabbi Emanuel Rackman, 
president of Bar Ilan University, whom I encountered on 
the street. He told me the counter-voice within Ortho
doxy should and will be heard. 

I also sent the paper to Dr. Immanuel Jakobovits, Chief 
Rabbi of England. He had seen the paper earlier and sent 
me his response which I am sharing with you for its par
ti~ullr interest. 

With warm greetings, I am 

Sincerely, 

Alexander M. Schindler 

Encl. 

• 



RABBI ALEXANDER M. SCHINDLER e UNION OF AMERICAN HEBREW CONGREGATIONS 
PRESIDENT 838 FIFTH AVENUE NEW YORK, N.Y. 10021 

August 30, 1988 
17 Elul 5748 

Dr. Carl Sagan 
Cornell University 
Center of Radiophysics and 

Space Research 
Space Sciences Building 
Ithaca, NY 14853-6801 

Dear Dr. Sagan: 

1212) 249 0100 

It is difficult for me to give an off the cuff reaction to 
Harkabi's paper. His thesis is complex and I am not cer
tain that I am in the best position to evaluate it. 

I do not live in Israel, as you know, and my judgments are 
tempered by what I experience here. And here, Orthodoxy 
is numerically insignificant. Most American Jews identify 
themselves aa Conservative or Reform or Reconstructionist, 
or they do not identify themselves with any synagogue move
ment. American Judaism, therefore, is given its definition 
by Jewish re1igious liberalism, especially when it comes to 
those issues whi~h involve the larger community and world 
of which we are a part. 

Israel is another matter, of course. And while, numerically, 
Orthodoxy there is not much stronger than it is here( I speak 
now of numeric rather than of political strength), most Israelis 
though not religiously observant, nonetheless, identify them
selves as "Orthodox" in the sense that the synagogue they don't 
attend is Orthodox. They know of no other, and for them Judaism 
may well be defined by what an established and politicized 
Orthodoxy has to say. 

I say "may be defined," because not all of Israel's tradition
alists belong to the camp of the political right. For instance, 
Professor Uhrbach of Hebrew University, the foremost Talmudic 
scholar of our generation and personally observant, has been 
a life-long and vocal critic of right wing extremism. Nor is 
he alone. The Peace-Now movement counts many Orthodox Jews 
among its members. Harkabimakes no reference to them. Perhaps 
he considers them of insufficient weight to counter the in-
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fluence of the chief-rabbinate. He may well be right, but 
I am not certain. 

Moreover, ·is Judaism given its definition solely or even 
primarily by what the Israel rabbinate has to say? Judaism, 
after all, is not coterminous with the boundaries of the 
Jewish State. Most religiously identifed Jews live outside 
of Israel, most Orthodox Jews even, and few ot them accept 
either the legal or the religious authority of the two chief 
rabbis -- never mind their moral suasion, for let me add to 
Harkabi's sad and sorry listing of quotations what the Seohardi 
Chief Rabbi recently said about the Palestinians: "We lifted 
them out o.f the dirt and they aren't even grateful." Brrrrr .... 

Can what the Israeli rabbis say, can anyone's statements, really 
bring about a transmutation of Judaism? Here is where the 
matter of the transcendent enters our conversation, I suppose. 
But whatever the degree of their belief, all can agree that 
the image of Judaism is besmirched by what these "rabbis" are 
saying. It is an image which will be further fixed by what 
the Israelis finally resolve to do. Arid insofar as the words 
of the Israeli chief-rabbinate influence a climate of opinion 
which has its impact on policy, they must be countered from 
as many quarters and as . forcefully as can be. 

As you can see, I, too, find Harkabi's oaper "disturbing and 
enlightening." Certainly, it is thought-provoking. And for 
this reason, I am grateful to you for calling it to my atten
tion. 

With warm good wishes, I am 

Sincerely, 

Alexander M. Schindler 
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CORNELL UNIVERSITY 
c;nter for Radiophysics and Space Research 

Telephone (607) 255-4971 

Rabbi Alexander Schindler 

SPACE SCIENCES BUILDING 

Ithaca, New York 14853-6801 

12 August 1988 

Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, New York 10021 

Dear Rabbi Schindler: 

Laboratory for Planetary Studies 

I have recently come upon the enclosed disturbing, as well as 
enl i ghtening, article by Yehoshafat Harkabi called "Judaism: A Call 
for Change." I believe Harkabi is the former chief of Israeli military 
i ntelligence. Having concluded that a self-righteous unwillingness to 
accept responsibility for past malefactions is central to the deadly 
embrace between the United States and the Soviet Union (see enclosed 
article, "The Common Enemy"), Harkabi 1 s argument strikes a resonant 
chord in me, but I would be most grateful for your insight into and 
advice on Harkabi ' s article. 

With many thanks and best wishes, 

CS:nbs 
Encs.(2) 
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Cordially, 
c;.c::::::::: _____ _,,, 

Carl Sagan 
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F'AX No. 383 4934 

28th September 1987 

Professor Y harkabi 

Dear Professor Harkabi 

Ha ving now met you personally and shared a provocat i ve symposium 
with you, I read the two article5 y ou le ft me with particular 
interest . You asked me f or my comments, and I g ladly offer you 
s ome. 

In the piece on The Fa teful Choices Be fore Israel you write as a 
master - an insider with ins ight. To me your arguments are solid 
and your conclusions ine s capable. Dea li ng with themes on which:: 
you are clearly a leading expert, y ou carry both weight and 
conviction in your advocacy o f policies which, admittedly, have 
always appealed to me (including your criticism of Ameri ca 's 
f ailure to cr itici se Is rael!) I claim no pa rti cular competence 
in politics or strategy. But even as a layman in the se matters I 
feel entitled to support what I deem to be eminently reasonable. 

By contrast, your article on Judaism (and your presentation at 
Yakar) struck me as that of an outsider who rationalises hi s 
disengagement from religious loyalties by re jecting the totality 
because some particulars are dis~greeable.1

' Notwithstanding your 
disclaimer that you "may supply antisemites with powerful 
ammunition against the Jews", it is preci se ly the character istic 
of antisemites that they judge and condemn all Jews for the 
faults o f some. 

Although the balance of competence on Judaism is presumably in my 
favour, I will not here detail as s umptions, quotations and 
comparisons which I believe you make fallaciously, resulting in 
utterly mi s leading conclusions. Thus, I already indicated to you 
how false was the analogy between burning the New Testament by 
Jews and the Talmud for Jews. Equally facile is your outrage at 
denying an admittedly non-Jewish woman burial rights in a Jewish 
cemetery becau se her s on se rved in the I srae li army. I may not 

• 1'-'J '., ... . 
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agree with the methods used or even the action taken. But the whole argument is demolished once you allow objective criteria of religious status to be emotively coloured by entirely extraneous circumstances. I could cite some other examples clearly betraying unfamiliarity with the s ources, prejudice in interpreting them, and hostility against those living by them. 

But that is not my main critique here. You argue that of all the "divisive" issues, "the feroci ous bickerings" and "bitter hatred" menacing Israel "the most threatening problem" is the rift between Jews and gentiles, in particular as promoted by s ome religious observers and teachings. This assessment appears utterly unreasoned, indeed preposterous to me. 

The widespread disdain fo r non-Jews is certainly a pronounced feature in Jewish life today, and I have often criticised it (as you will have seen in my book). But I find it is by no means confined to religious Jews7 it is hardly less prevalent among secular Israelis. In both cases this attitude of contempt, s o alien to clasGic Jewish teachings, is no doubt a direct consequence of the gentile betrayal o f Jews culminating in the Holocaust and further accentuated by Israel's loneliness among the nations, whether Christian, Moslem or Communist. 

More generally, when the majority of the United Nations condemn Zionism as racism, there is surely little relevance in the rulings of R. Ovadia Yossef or the rantings of Meir Kahane as a ~ menace to Israel' s future and it s relations with the world community. Equally illogical, to my mind, i s your plea that we ought to take to task not the person who quotes, but his quotations and sources - in other words, to revise the teachings of Judaism to comply with the world'H idea of humanism. You might with equal juutice demand that Zionism be amended because some have branded it as racist (probably with greater justice,. judging by the Declaration of Independence). 

In this debate I call you an outsider. If 1,ou would assert your allegiance to Jewish religious impFratives in general: if you would acknowledge the contribution of a Jewish religious discipline to the elimination of crime and vice (there are no religious drug addicts, and I understand there is no police station in Bnei Brak)7 if you would acknowledge the immense damage done to Israeli morale and Jewish unity by depriving twothirds of Israel's children of the birthright to their spiritual heritage by religious instruction~ if you would hail religious leadership for its phenomenal success in regenerating intensive Jewish learning and living, turning the strictly-religious section into the only growth element within our people, especially after this element suffered the ~everest devastation in the Holocaust; if, in other words, you would recogni s e the light as well as the shade, and therefore count yourself in as a proud bearer of our faith and its commitment s - then I would accept, or argue out, your strictures as coming from within. But 
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aomehow I feel your judgements on religious values and their 
defects are blatantly selective and unbalanced. With your 
obvious erudition and perspicacity I cannot believe that you are 
not yourself conscious of this. 

A final point on demography which appears to be your most 
critical factqr determining Israel's choices. I acknowledge the 
growing disparity in the numerical strength of Jews and Arabs. I 
too have constantly drawn attention to this, as you will see in 
my book. But ultimately, I am convinced, the demographic trends 
within our own people will prove even more decisive in shaping 
our future. I enclose an item I wrote on this a couple of years 
ago in Midstream. It is amazing that our professional 
statisticians and demographers are only now beginning to awaken 
to this writing on the wall . The intensively-religious element, 
most of them non-Zionists (and not super-nationalists, as you 
claim), is already well on the way to becoming the majority of 
identifying Jews inside and outside Israel by an amazing proces s 
o f regeneration. I suspect that in due course (probably less 
than two decades ) this element, not overly conc~rned with the 
trappings of sovereignty, will come to terms with the Arabs in a 
manner which neither you nor I will either endorse or even 
believe possible. At least that is where I see the most urgent 
need for realism - all the rest may prove to be empty 
speculation. 

I further enclose some material, including writ ings of mine, on 
the Jewish attitude to the treatment of non-Jews. These 
statements certainly represent authentic main-line teachings, 
rather more representative than the off-beat opinions you quote. 

Anyhow, all these polemics do not detract from my genuine 
interest in your stimulating views and your courageous expres~ion 
of them . I only hope they can be modified to accommodate a more 
objective evaluation of the lessons to be drawn from Judaism and 
Jewish history on the indispensable role of our spiritual legacy 
in securing the Jewish future and.in vindicating our survival as 
Jews . 

With warm personal greetings and renewed best wishes for the New 
Year, I am , 

Very sincerely yours, 

Sir Immanuel Jakobovits 
Chief Rabbi 
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September 29r 1988 

Rabbi Alexander Schindler 
Union of American Hebrew Congregations 
835 Fifth Avenue 
New York, N.Y. 10021 

Dear Alex, 

Thanks for sending me Harkavy's article. I respect 
him for his intelligence, expertise and I share his 
concerns even if I can't see any sign that the PLO 
can sit down and negotiate. 

There are all kinds of extremists and extreme positions 
within Orthodoxy. There are mess±anic tendencies. Yet 
Rabbi Shach is violently opposed to Lubavitch and is 
as dovish as one can be without yielding Israel to the 
Arabs. The religious Sephardim who follow Ovadiah Yosef 
are no different than Shach. Yet these are the ones 
who can be militantly and outspokenly anti-Christian. 
No respected Orthodox rabbinic authority has ever given 
any credence to what Kahane says or does and none will 
give him any credence. Harkavy obviously his his own 
axe to grind and to lump him together with Rabbi Waldenberg 
is intellectually inexcusable. 

He may be a military intelligence expert but he's not 
a scholar on halachic matters. If he approaches intelli
gence the way he has written this article, I would hope 
that Israelis would not rely on his evaluations. One 
would have to see the entire statement or responsa of 
Rabbi Waldenberg or Rabbi Yosef before coming to any 
judgment on what was said, not an excepted sentence or 
paragraph. There are immediately three possibilities 
in such a responsa. It could be a decision to be acted 
upon, a theoretical decision, and a decision which 
shouldn't be applied. He has as much right to be 
involved in halachic issues as we do in his specialty. 

There is very substantial material on ager toshav and 
their regrets and privileges in a Jewish state. Any 
competent posek would have to consider the consequences 
to Jews in Arab or in Christian countries. There are 
dangerous messianic tendencies within the Orthodox 
community, there are very narrow and restrictive religious 
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leaders,but there is no authoritative Orthodox position 
or even thinking on the issues Harkavy raises. We take 
issue with them. 

We are putting our hopes in Mumad, the Religious Zionist 
alternate list. If that list does well, it can shape 
up the entire Religious Zionist camp and give it the 
courage to stand up to the right. I've had direct 
confrontations with Shaki. Let me know if you read 
Hebrew and I'll forward some material to you. 

That's the only route to go. The Orthodox right couldn't 
care less if it were criticized by Reform or liberal 
circles. They'd consider such comments as vindication. 
Kahane would be grateful for the publicity. 

A gutten quitel. 

Louis Bernstein 
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September 14, 1988 
3 Tishri 5749 

TO: Rabbi Emanuel Rackman 

Is Harkabi's thesis correct -- and if so, how can 

all this be countered? 

I would appreciate your counsel. 

Warm regards. 
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September 14, i988 
3 Tiahri 5749 

TO: Rabbi Louis Bernstein 

Is Harkabi's thesis correct -- and if so, how can all 

this be countered? 

I would appreciate your counsel. 

Warm regards. 



Beptember 14~ 1988 
3 Tishri ~749 

TO: Rabbi Irving Greenberg 

ms Harkabi's thesis correct -- and if so~ how can all 

this be countered? 

I would appreciate your counsel. 

Warm regards. 



TO: Rabbi 3J;rael Miller 

September 14, 1988 
3 Tishri 5749 

Is Harkabi's thesis correct -- and if so, how can 

••ccchis be countered? 

I would appreciate ylur counsel. 

Warm regards. 
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DRAFT - NOT FOR PUBLICATION 

Yehoshafa.t Harkabi 

Judaism: A Call For Change 

Grave problems beset Jewish religious life, engendering tensions and 

dissensions s11ch as: the rift between the Orthodox, Conservative and 

Reform streams, whereby the Jewish religion has become a divisive 

force; the ferocious bickerings between the different segments within 

Orthodoxy; the cleavage between the religious and the secular sectors 

in Israel. All these issues are perilous. However, the most t hreatening 

problem lies elsewhere - in the new developments within the Jewish 

religion, which may adversely affect the relations between Jews and 

gentiles and gravely impair the stature of the Jewish religion in the 

world. I adore Judaism and worry that it may suffer a grave setback. 

It is a nightmare to contemplate that the Jewish religion that hitherto 

has bolstered Jewish existence may become detrimental to it. 
In all religions there are components of hostility against other 

religions. Happily, in the Jewish religion these elements were for a long 

period kept under control or suppressed, as Jews living precariously in 

foreign countries did not allow these components to emerge. In Israel, 

this inhibitory factor waned, especially after the victory in 1967, 

which was interpreted as brought about by divine intervention, por

tending a change in history towards Jewish ascendency. It waned 

further after- the Likud victory of 1977, as some religious circles were 

heartened by the idea of Jewish might, a central tenet in the 

Jabotinsky-Begin ideology. Manifestations of hostility against gentiles 

have recently surfaced among these circles, who make no bones about 

expressing them blatantly. 
I find myself enmeshed in a harrowing dilemma. Citing exam

ples of such anti-gentile manifestations might supply an.tisemites with 

ammun.i tion again.st the Jews, their religion. and again.st Israel. How

ever, if one wishes to combat these trends, and especially to prevent 

their burgeoning and spreading, there is no escape from exposing 

them. One cannot fight against an object without identifying it. I shall 

disclose no secrets. All my examples are taken from the media. 
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The Israeli Chief Rabbi, Mordekhai Eliahu, has forbidden Jews 

in Israel to sell flats to gentiles, "even one flat" (Haaretz, 17 Jan. 1986). I 

do not dispute the Halakhic validity of his authoritative ruling (prob

ably from "Lo tehanem", Deuteronomy 7:2; as Maimonides explained 

not to make their sojourn permanent, Hilkhot Auodah Zarah Ve.Hukot 

Hagoim, Ch. 10:4). However, the Rabbi shows complete insensitivity to 

the problem of reciprocity. Why then should gentiles in their coun

tries sell real estate to Jews? A failure to understand that Jews cannot 

arrogate to themselves privileges which they do not recognize as valid 

for others, appears in Israel too frequently. 

In response to a query, former Chief Rabbi, Ovadia Yoseph, 

ruled that a Jew happening to possess the New and Old Testaments 

bound together should tear them apart and burn the new Testament 

(Haaretz, 23 Oct. 1979). A military Rabbi ordered the burning of a copy 

of the New Testament found in the library of his base (Maariu, 14 June 

1985). Subsequently, the affair was discussed in the Knesset Foreign 

Affairs Committee (Maariu, 5 July 1985). One wonders if Rabbis under

stand that such enactments give retroactive legitimization to the 

burning of the Talmud by Christians. Can we allow ourselves to go 

back to the worst aberrations of the Middle Ages? 

In recent Jewish religious writings Christians are frequently 

denigrated as "Ovdei Avodah Zarah" ("pagans"), falling back on the au

thor:i ty of Maimonides who in his original writings - not those tam

pered with by medieval censorship - explicitly depicted Christians as 

pagans, because of the Trinity, whereas he released Moslems from the 

ignominy of paganism. In Hebrew "Avodah Zarah" is a term of 

abhorrence, much more so than is conveyed in the parallel term of 

"paganism". The Catholic Church in the spirit of ecumenism has made 

some effort to purge its prayer books from invectives against the Jews; 

should Jews revile Christianity? Furthermore, naming a religion or 

people as "Avodah Zarah" has, according to the law, practical conse

quences. According to Maimonides, "Avodah Zarah", its worshippers 

and their institutions of worship have to be destroyed in any area 

coming under Jewish control (Hilkhot Avodah Zarah Velfukot Hagoim, 

Ch. 7:1). Similar ruling applies to the other parallel denomination 

"Stars Worshippers" ("Akum" which serves as well a code name for 

gentiles). The front is specifically widened to encompass many Afri

cans and Asians. 
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Calling for the expulsion of non-Jews from Israel is not an ec

centricity of Rabbi Meir Kahane, for in religious pronouncements it is 

stressed that only a "Ger Toshav", a gentile who fulfills the seven pre

cepts of the Sons of Noah, can live in a Jewish state. Rabbi Eliezer 

'Waldenberg, the recipient of the prestigious Israel Prize in Judaic Stu

dies for 1976, declared: "I support the application of the Halakha that a 

gentile ("Goi") should not live in Jerusalem; in order to apply the 

Halakha correctly, we would have to expel all Goyim from Jerusalem 

and purify it completely" (quoted by Professor Amnon Rubinstein in 

his book From Herzl to Gush Emunim and Back, Schocken, 1980, p. 123, 

based on Haaretz, 9 May 1976). In a discussion on the Mormon Univer

sity at the Knesset, no less a person than Avraham Shapira, Chairman 

of the Financial Committee, complained: "Jesus is allowed to come 

back to Jerusalem" (Haaretz, 11 Dec. 1985). Should Israel exclude Chris

tians from Jerusalem or even express such an intention? Utterings like 

these cannot fail to attract attention in Rome. Hebrew is not an eso

teric language and Israeli newspapers are read by non-Jews. The Vati

can, representing hundreds of millions of believers, might still have a 

say when the political settlement of Jerusalem is negotiated. 

The remains of a woman, born a Christian, who lived most of 

her life as a Jewess, married to a Jew, though she had not been official

ly converted, and whose son served in the Israeli Army as a Jew and 

Israeli, were dug up and removed from a Jewish cemetery in Rishon 

LeZion. The perpetrators of this crime were duly punished by an Is

raeli court. Released after a few months of imprisonment, they were 

given a public reception in Shabbat Square in Jerusalem. In their de

fense, the claim was made - supported by the local Rabbis of Rishon 

LeZion and the Chief Rabbinate of Israel - that a Christian, as "Oved 

Avodah Zarah", cannot be buried with Jews, just "as an evil doer ("Ra

sha") cannot be buried with a righteous man ("Tzaddik") (Rabbi Zem

mer's articles in Davar, 3 April 1984, and in Haaretz, 19 April 1984, and 

the text of the verdict of the local Rabbis confirmed by the Israeli 

Chief Rabbinate). This case presented a conflict between the laws of 

the Israeli state and Jewish religious laws. Religious circles claimed 

that the religious laws should prevail, as "divine law is above human 

law". The implication is far-reaching, as it means that religious Jews 

throughout the world cannot be fully subservient to the laws of their 

country. True, the problem of relationship between religious laws and 

civil laws arises in other religions. However, in Christianity it was at-
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tenuated by the principle of separation between Church and State, and 
in Islam ( except present Iran) the subservience of the religious author
ities to the lay authorities has become firmly established as an histor
ical practice. It is significant that the old doctrine "Dina deMalkhuta 
Dina" - "The law of the kingdom is a law", was not invoked in the 
Rishon LeZion case, as its application is circumscribed. If dead Jews 
and one dead Christian cannot be neighbours in a cemetery, how can 
Jews and Christians reside together when still alive? \Vill Jewish reli
gious spokesmen be allowed, unopposed, to undermine the possibility 
of Jews living in Christian countries? 

When we studied the Bible and read the divine command to 
destroy the Amalekites, most of us probably considered it as an archa
ic episode of bygone primitive times having no relevance to the 
present. However, Rabbinical circles resurrect it as pertinent to our 
times. They cite Maimonides who included the destruction of the 
Amalekites as one of the three highest priority precepts that Jews 
have to carry out when returning to a Jewish state (Hilkhot Melakhim, 
Ch. 1:1, based on Sanhedrin, 20b ). Thus, it becomes a precept for the 
future, not only the past. So long as the Amalekites are not annihilat
ed, God's throne is defective (!v[idrash Tanhumah, Tetze), as cited by 
Rabbi Israel Hess, the then campus Rabbi of Bar Ilan University, who 
also specified that the Arabs (Palestinians) are the present day 
Amalekites (ominously his article was entitled: "The Genocide Com
mandment in the Torah", Bat Kol, 26 Feb. 1980, reported by Arnn.on 
Rubinstein, op. cit., it is even mentioned in a publication in English of 
the Kaplan Center for Jewish Studies at the University of Cape Town). 
He is by no means a solitary voice. Thus, the Amalekites become an 
algebraic notation which each generation may decide whom it fits. 
Even if the explicit identification of the Palestinians as Amalekites 
comes from a minority, it should annoy and disturb us, Religious cir
cles do not understand that by making the destruction of a people, like 
the Amalekites, not an event of antiquity, but a standing recurring 
religious order, they present the Jewish religion as genocidal. If this 
resurrection of the issue of the Amalekites were to continue, it could 
change the general attitude to the Holocaust, inasmuch as associative 
analogies might be drawn. Even the apologetic contention that only 
the Messiah will identify the Amalekites to be destroyed, is unaccept
able, as it implies that a human group, men, women, their children and 
flock, deserves total annihilation. 
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I sympathize with our forefathers who, in their suffering of all 

kinds of persecutions and discriminations, found solace in specifying 

the measures that would be imposed on non-Jews once there was a 
Jewish state. In many cases they simply copied the discriminations to 
which they were subjected themselves. Such expressions of hostility 
may have had for them cathartic effects; indulging in writing what 
they could not practice. It was the anguished vengeance of the help
less. They envisaged the re-establishment of a Jewish state only after 
the coming of the Messiah, who would usher in the era "when the 
hand of Israel prevails over the nations of the world". Furthermore, 
they did not worry how such doctrines might affect Jews in the 
Diaspora, as they considered that the ingathering of the Jews into the 
Jewish State would be total. Thus, all those enactments against gen
tiles were utopian, meant to be carried out, not in historical cir
cumstances, but in an extra-historical era, eschatologically. What was 
excusable from them is no longer tolerable from us. 

\Ve are faced now with a completely new situation: a Jewish 
state was established without the labours and the mediation of a Mes
siah, in circumstances in which the hand of Israel does not prevail over 
the nations of the world and most Jews live outside the Jewish state. 
Some people reproach the founding fathers of Zionism for an oversight 
in not considering the Arab Palestinian problem, which is not com
pletely true. It seems that of much greater significance was their lack 
of comprehension concerning the twofold problem the Jewish religion 
would produce for the Jewish state and, moreso, the Jewish state 
would produce for the Jewish religion. However, extreme orthodox 
Jewish circles understood the Halakhic complications Jewish state
hood would create, and thus opposed Zionism adarna~tly. 

On the other hand, the Zionist religious circles who main
tained that a Jewish non-Messianic state is feasible, failed in their 
reaction to the challenges to the Jewish religion presented by the es
tablishment of a Jewish state. Rabbi Maimon (Fishman) understood 
the quandary and proposed to convene a "Sanhedrin", a gathering of 
distinguished Rabbis to examine the new situation and enact the 
necessary laws and changes. His proposal was rejected. Today, even 
anti-Zionist Orthodoxy that does not recognize the legitimacy of Is
rael's statehood for whom it is the incarnation of blasphemy, demands 
that Jewish laws be applied in it, particularly on the Shabbat. The 
Zionist religious circles follow su.it. Furthermore, religious circles which 
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had previously maintained moderate political positions or were even 

anti-Zionist, became the spearhead of extreme nationalist positions, in 

particular against the Arabs. Jewish religious precepts are evoked to 

proscribe any step towards territorial concession and a compromise 

with the Arabs. Thus the Jewish religion constitutes an impediment 

in the formation of a reasonable Israeli policy. 

Maimonides, when he ruled that in the Jewish state a non-Jew 

should not be appointed to any public position - even the most junior 

one of controlling channels of water for irrigation (Hilkhot Melakhim, 

Ch. 1:4) - probably considered such discrimination as hypothetical un

til the Messiah comes. It did not dawn upon him that the chairman of 

the Tel Aviv great synagogue would invoke him as an authority to op

pose the appointing of an Arab to be Deputy Minister of Education of 

the Jewish state (Haaretz, 30 Oct. 1986). Furthermore, can we admit, 

even on principle, that the Messiah will launch, not an era of justice 

and equality, but a dark age of racial discrimination? Is this the Jew-
• 

ish ideal? 
We find ourselves in a grave predicament. True, expressions of 

hostility and discriminatory enactments existed earlier, but until now 

they were theoretical. Recently, their status changed as vitality has 

been infused into them by reference to them and the demand that 

such laws should be applied here and now. Thus, they have been actu

alized and made concrete. We can no longer shrug our shoulders and 

underrate the hostile precepts on the pretext that they represent only 

a minority. As these expressions of hostility accumulate our enemies 

will not fail to use them against us. It is irresponsibly optimistic to 

think otherwise. They are all in the public domain. Rabbi Kahane 

publishes his writings in English. He has the merit of offering a mirror 

for us to see ourselves. One of the worst things our enemies have done 

to us is that as a result of their outrages, many among us ha,ve become 

habituated to criticize others, forgetting the need to examine and cri

ticize ourselves. 
Furthermore, in one central version, "Chosen People" does not 

imply a potentiality that will come about by our arduous efforts, but 

an accomplished fact. Such an approach suited, strange as it seems, 

the secular nationalistic ethos of the Jabotinsky school which in its 

turn encouraged the new religious developments. The affinity, political 

and ideological, between the Likud and the main religious parties and 

groups is more than accidental. 
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Religion is influenced by an external factor such as the political 
climate of opinion. During the period when pragmatic realistic politi
cal attitudes of Weizmann - Ben-Gurion - Labour prevailed, religion 
kept the hostile component submerged. That was the achievement of 
the religious moderates like the Mizrahi. Once the climate of opinion 
changed during 1967-1977, the hostile elements in religion surfaced 
with their political corollaries on the issues of the West Bank and an
nexation. Thus a wide segment of Israeli population, because of its 
traditionalist inclinations, could be enlisted to support the policy of 
annexation, and unversed in the Revisionist ideology, it adopted some 
of its core values. Jews with collective memory of oppression, especial
ly from backward countries, could be swayed by the idea of ethnocen
tric power, once they felt they could afford it. Unfortunately political 
leadership did not rise to restrain such a tendency and counsel reason- <) 

ableness. Some leaders capitalized on such proclivities to get into 
power. vO i,-Jl-0 t-~ 

I suspect that the new developments in the Jewish religion con- 1 ~ ,;,,a, .~ lf.... ""> 

stitute an unprecedented transmutation of great.significance. As these \ J) 1-c, ~ ' 
changes occur before our eyes we may fail to appreciate how revolu-
tionary they are. \.Yhat has surfaced cannot again be mechanically 
submerged. 

The religious radicals who support these religious trends under
stand their significance. Thus they are haunted by forebodings of the 
crisis in the position of the Jews and their religion that these changes 
will bring, or the havoc they will wreak in the relationship between 
Jews and the w.orld. The rise in expectations of the imminent coming 
of the Messiah, calling this period the "beginning of redemption" , Ha
bad slogan "Messiah now", "Messiah Mamash", the intensive study of 
the laws of sacrifice as if the Temple is due to start operating, the 
weaving of clothes for the priests in a Jerusalem Yeshivah, are all 
symptoms of the premonition of our being in the throes of a crisis 
Trorh which only a Messiah can deliver. Before, the Messiah was a 
hope, a yearning; now he becomes a necessity. 

Excessive reliance on the impending coming of the Messiah, 
which traditionally has been severely proscribed, is already producing 
a reaction within Zionist religious circles apprehensive of the results of 
disappointment and disillusionment. They thus demand to wait pa
tiently. But then Zionism and the Jewish state are not precursors of 
the Messiah's coming and are devoid of religious significance. Some of 
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the Zionist religious radicals even in Gush Emunim already show an 
inclination to fall back on the position of separation between history 
and theology, propounded in its strict form by Neturei Karta. This 
trend is already manifest in their mode of dressing which is commonly 
labelled as "blackening", drawing near the Haredi attire. However it is 
doubtful if the Neturei Karta solution can be generalized in appealing 
to large numbers. Finding peace in their fold can suit only a small 
minority. 

The trend towards religious extremism and hostility is not 
merely an Israeli phenomenon. Jewish centres of Orthodoxy in the 
Diaspora, particularly in the United States, serve as their source of in
spiration and financial support, including financial contributions given 
to them perhaps unwittingly by secular Jews who are unaware what 
they help to build up. 

The big question is: What is to be done? The gravity of the si- 1 
tuation demands radical treatment. Instead, we witness palliatives. 
For instance, because Rabbi Kahane's stark policy prescriptions are 
derived from religious precepts, strong strictures were levelled against 
Rabbi Kahane by some moderate religious circles. However, what is 
needed is not taking to task the person who quotes, but coming to 
grips with his quotations from the most venerated sources. 
"-.,;---- - -Apparently, he does not distort his sources; he only turns for support 

to the ugly strain in Judaism, and in this he is not alone. So long as 
the doctrines expressed in these quotations and enshrined in our books 
are not disowned, they continue constituting organic tenets of the 
Jewish religion. 

There are in Judaism admirable warm expressions of great 
humanism and' of delicate perceptive moral insights. We can be very 
proud of the humane wisdom and sensitivity of our Sages. However, 
citing such humanistic expressions does not obviate the other ele
ments of hostility and discrimination against non-Jews. On the con
trary, paradoxical as it may appear, it reinforces them, for by depict
ing Judaism in its entirety as humanistic, the non-humanistic ele
ments can remain uncondemned and are thereby legitimized; 
co-existence between the ugly and the upright is sanctioned, to the 
benefit of the ugly. 

Presenting the Jewish religion as humanistic is not enough to 
_make it so. We have to make it humanistic, by discarding those ele
ments which are not. Beside the moral historical merit of such an 
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operation, it is required as a pre-emptive measure, as eventually these 
negative doctrines will be thrown in our faces. 

One should beware of false exegesis which may also signify defi
cient mastery of the sources. For instance, the humanity of Judaism 
has been advanced by liberal Rabbis who brandish sayings such as: 
"Do not do to your friend what you do not wish should be done to you", 
"Love your friend as yourself" ("Love thy neighbour" in the Christian 
parallel). Orthodox Rabbis claim that the expression "friend" in the 
Talmud refers to a Jewish friend. They too contradict the demand to 
be kind to aliens - as "Ger," claiming that it means "Ger Tzedek", a 
proselyte to Judaism. I do not dispute their erudition and that theirs 
is probably the correct interpretatioi;i. I am not in a position to judge. 
I feel great affinity to our Sages and love reading them. I want to warn 
against the use of false argumentation, be it with the best intentions, 
and the propagation of counterfeited versions which orthodox Rabbis 
may rebut. 

We are burdened with an onerous heritage of mixed baggage. It 
is only natural that sediments of a negative nature would have accu
mulated owing to the circumstances of our tragic history. We must 
discard these embarrassing elements, first and foremost the doctrine 
that the difference between Jews and non-Jews is ontological (i .e. that 
Jews and non-Jews are different species), which has even spilled over 
into the liturgy of the Havdalah, in the claim that Jews differ from 
gentiles qualitatively, in their essence, as between day and night, the 
sacred and the profane. Can we countenance such instructions, deriva
tive from this basic doctrine, and found in the most authoritative 
sources (Maimonides, Turim, Shulhan-Aruch) that a Jewish doctor 
should not heal a non-Jew, or that a Jew should not help a non-Jew 
falling into a well; or that the murder of a non-Jew by a Jew is not 
answerable in an ordinary court of law, but only before the Almighty? 
This last doctrine was claimed recently when the members of the Jew
ish terrorist underground were brought to justice. According to Rabbi 
Shakh, the leader of the Lithuanian Yeshivot and the mentor of 
"Shas" in his book Avi Ezer, (Haaretz , 1 July 1987) a Jew may take the 
law into his own hands and without ado kill a non-Jew who con
travenes any of the seven precepts of the Sons of Noah. 

Two dispension clauses which were previously used to mitigate 
these precepts can no longer serve us. First, that Jews can make excep
tion to these precepts "for the sake of peace" (Darkhei Shalom), or in 



order not to arouse "hostility" (Eiva), which means disobeying them, 
not because such deeds are wrong in themselves, but for the sake of 
expediency; as-such acts might invite hostile reaction which may be 
harmful to Jews. Second, the traditional claim that all these restric
tive regulations should not apply now, but only during the "era when 

the hand of Israel prevails over the nations of the world." Thus, the 
contents of these precepts and regulations are approved, the only prob
lem being one of timing; present circumstances are not opportune, 
and therefore, their application is only to be def erred. 

Expressions of hostility towards gentiles and the religious ex

treme positions on Israel's foreign affairs, stem from the same body of 

religious doctrines. They are basically two facets of the same substra
tum: one, on the social level in the attitudes towards gentiles, and the 
other, on the political level in the relations between Israel and its 
neighbouring Arabs. Actually, the component of hostility on the so

cial level is more basic and conditions the newly contrived political po

sitions. 
For instance, Dr. Mordechai Nisan {lecturer in the Overseas 

Students' School of the Hebrew University), uses asymmetrical 
discrimination in the Jewish Halakhah "to show the relevance of the 
Halakhic material to the present circumstances between Jews and 
Arabs in Eretz Israel" (The Jewish State and the Arab Problem, Tel-Aviv, 
Hadar Publishing House, 1986, p. 147). He exemplifies this asymmetry 
by laws such as: There is no need for compensation in case an ox 
owned by a Jew gores an ox owned by a gentile, whereas there is need 
for compensation in the opposite case (Hilkhot Nizkei Mammon, Ch. 
8:5). An article lost by a Jew should be returned but not one lost by a 
gentile (Hilkhot Gzeilah VeAvedah, ch. 11). Dr. Nisan justifies these 
discriminations on the grounds of "cultural differences" (Ibid). Dr. Ni
san claims that these discriminatory laws should now be transposed 
from the private to the political domain. Thus, Palestinian political 

demands have no standing and are summarily rejected and so is any 
need for a compromise with them. The West Bank should be annexed 
by Israel forthright, and the ensuing demographic problem be solved 
by a "transfer" of the Arabs to other countries. (Ibid, p. 124). 

The position of politically moderate Orthodox circles who do 
their best to propound religious argumentations for a political dovish 
position will founder, so long as they do not concornittantly modify 
the more basic religious positions on the social level of hostility to-
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wards gentiles. They are caught in an inconsistency that explains 
their ineffectiveness. Their opposition to the use of religion as under
pinning for political radicalization regarding the occupied territories 
and the Palestinians is vitiated by their failure to deal with the rieli
gious elements of hostility and discrimination against gentiles. Many 
simply pref er to ignore these elements. 

Some religious moderates pin their hopes on "reinterpretation" 
as means of disposing elegantly of the embarrassing components in 
our heritage, by changing their meaning. They should be congratulat
ed and encouraged. Where such benign versions exist, they should be 
given all prominence. However, many texts are not so malleable, rath
er their basic, traditional and literal meaning ("Pshat") supports the 
extremists' interpretation. For instance, can Maimonides' proscribing 
the appointment of a gentile to any official post in a Jewish state be 
reinterpreted that he "really" intended to call for the adoption of a 
benevolent policy of enlisting gentiles in the Jewish administration? 
Explaining away these negative precepts by casuistry arguing that 
their straightforward and explicit meaning is not their intent, cannot 
conjure them out of existence. If remedying our predicament can be 
achieved by reinterpretation why do our moderates tarry? In the 
meantime the expectancy of miraculous relief by reinterpretation al
lows for delay and indifference which aggravate the situation. 

Let the modern moderates beware of posing as Latter-Day Sages. 
The Sages could allow themselves to advance flagrant reinterprata
tions such as the famous example that "An eye for an eye" really 
meant "Money compensations for an eye". They presented their in
novations as old tradition already received on Mount Sinai and even
tually succeeded in suppressing opposition to their rulings. 
Paradoxically, in order to make leeway for their innovations they nar
rowed the scope for future attempts to emulate them. 
Reinterpretation requires tacit consensus which is impossible to attain 
in times of dissension as the present, and thus the new version is 
bound to be challenged and ridiculed. Plastering cosmetically over the 
negative components will produce a transparent glaze which will only 
bring on the moderates the charge of hypocricy. Innovation is not 
only a supplement, but entails the painful negation of the outmoded, 
the passe. It cannot be always achieved by an indirect approach of re
lying on a process of subliminal metamorphosis, or of a spontaneous 
evolution, but requires time and again head-on confrontation. The 
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changes required cannot be made without a high cost, perhap~ a seri
ous CrISIS. 

The main means of disposing of hard core texts is by the conten
tion of "historical relativity", as evoked by Rabbi Menahem Hameiri 
(1249-1316), when he reversed Maimonides' position on the paganism 
of Christianity. Historical relativity is not slighting our forebears, but I 
on the contrary, explaining why their choice, which was called for in 
their circumstances, has lapsed. Historical relativity is not imputing 
new meaning, but an act of jettisoning flotsam, called for when it jeop
ardizes remaining afloat. It is predicated on living in history and ack
nowledging the relevance of its exigencies. Jews living among Chris
tians could not afford to treat Christianity as did the Jews living 
among Moslems. For those indulging in a Messianic mood the im
peratives of history seem flippant; the Messiah will soon rescue them 
from all troubles. 

The claim that Judaism had to be modernized to suit the con
temporary world, and thus reformed, is not convincing. Modernity 
means greater compatibility with present-day fashions. Who says 
that they are good? Why should Judaism, at whose centre is the idea 
of God rather than man, not make painful demands? However, weed
ing out growths which have accumulated and have deformed and dis
figured the religion is a much better cause. That should become the 

• main item on the agenda of the debate with Orthodoxy. Progressive -Ra~ lenge Ort o ~y_ on this score. All other contro-
versies and goals should be secondary. Let Orthodoxy or parts in it 
assume the stance of defending these negative elements like those I 
have cited. Their position will be much more difficult, perhaps 
untenable. Most Jews will rebel against their leadership if these 
Rabbis persist in adhering to them. But in order to start such a debate 
one has to be ready to divulge and specify these elements, with all the 
emba~ssment involved and the qualms that such a step may serve 
our enemies. Eventually, these elements will have to be determined by 
scholars of high reputation and standing in Judaic Studies. 

Other religions have similar problems with their fundamental
ists, and their negative components. They too must deliberate how to 
deal with them. It may temporarily take the pressure from us, and 
provide the necessary time for the required changes in our own 
religion. The rise of fundamentalism is a world wide phenomenon, but 
it is a mistake to regard it as a continuous, endless trend. The present 
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preoccupation of other religions with their own problems will one day 

abate and they will then be in a position to look at others, including 

us. 
The Christian world is inhibited in its dealings with the Jewish 

people and religion by its own history, recently by the role of the 

Catholic church and other churches as spectators of the Holocaust, 

failing to oppose it. Acknowledging their failures, the Christian 

leaders may eventually overcome these inhibitions and then they may 

turn and present their demands from us. The urge to assuage their 

discomfort and redress a balance may also serve as a motivating fac

tor in the desire to point out that we too have our blemishes. Such a 

demarche may become devastating for us. For many Jews, the disclo

sure of our negative doctrines and precepts by foreigners may come as 

a shocking surprise, as they are not aware of the existence of such ele

ments in Judaism. It may subvert their allegiance to the Jewish reli

gion and people. Let us now take steps to forestall such a possibility. 

Charity begins at home. 'We have to set our house in order, not only 

because of external criticism but for our own sake. There is a great 

difference between disowning those negative doctrines and precepts by 

our own initiative, by exertion from within, and doing it under duress, 

coerced by external pressures. Part of Orthdoxy may be responsive to 

the need of changes and make important contributions towards them. 

Let those who refuse and continue cherishing these doctrines stand 

alone. 
Demonstrating to Orthodoxy that some of its versions are li

able to raise general opprobrium may facilitate the achievement of a 

modus vivendi between it and the other streams in contemporary 

Judaism, and between the religious and the secular sectors in Israel. 

Only thus can some unity, be restored to the Jewish people. Only thus 

can we avert a crisis in Judaism without relying on the coming of the 

Messiah, and alleviate the blow to the Jewish religion when the politi

cal position of annexation of Judea and Samaria supported by religion 

comes to grief. Only thus will Judaism be reinforced and 

strengthened. Self criticism and making the necessary changes can 

become a source of elation and pride in our ability to face up to the 

challenges. Only thus we shall rise to be a Choice People ("Am 

Muvhar"). Only by assuming a critical stance can we identify 

oursleves with the totality of Jewish history, with all the currents 

and undercurrents in Judaism, w_i_th its history and counter-history. 
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Personally, I have learnt that I can associate myself with the predica

ment and dilemmas of the Zealots and Bar-Kokhba by being critical 

of their .tragic feats. We shall remain Jews by self-criticism; blinkers 

can benefit only a tiny minority. 
Undoubtedly, what I suggest is very difficult. The complications 

of introducing changes in a religion that sanctions the principle "no 

addition and no deduction" {"ein gor'in veein mosifin") are momentous. 

Nevertheless, Rabbis did venture to introduce important changes 

when they judged them of dire necessity. The choice before us is 

between bad and worse. It will be painful to achieve the necessary 

changes; not to make them may prove more harmful for our status in 

the world and our collective integrity. . 
We need a worldwide debate among our people on these fateful 

issues. I do not come to impose a line but only to propose one for con

sideration. I shudder to think of what may become the image of Juda

ism if the necessary changes are not made. We shall soon face a mo

ment of truth. What is at stake is not only Israel following unrealis

tic policies but the whole stature of the Jewish people, our religion and 

culture and their relationship with the world. Considering the gravity 

of the dangers, even excessive circumspection is preferable to carefree 

heedlessness. "Al kol tzara shelo tavo al hazibur matri'in". Warning 

against a calamity, even of small probability, is mandatory. Moreso, if 

its probability is considerable. 

(This is a revised and enlarged version of 
a presentation to the Council of Reform and 

Liberal Rabbis at the Liberal Jewish Synagogue 
in London on 26th May, 1987.) 

,. 



David H. Harmon, Esq. 
299 Broadway 
New York, NY 10007 

Dear Mr. Hannon: 

March 6, 1986 
25 Adar 1 5746 

It was thoughtful of you to share with me a copy of your fine letter 
to Rabbi Hyma~ Levine. Needless to say, I share your senttments 
fully and I iJSITlire the manner in which y9u express them. 

With thanks and kindest greetings, I am 

Sincerely, 

Alexander M. Schindler 



Att: Rabbi Hyman Levine 

Dear Rabbi: 

2.9.9 pg~ k ~ JI(<?!( I{}{}{} 7 

(212) 732-3665 

March 3, 1986 

I am directing this letter to you ~s the rabbi of my 
congregation with the knowledge you- have always evinced 
the deepest of interest in the unity of Jews. However, I Am 
forwarding copies to the parties below. 

I have spent moments of anguish after reading the front page 
of the Times, Friday February 28th, of the "Split widens on 
a Basic Issue, WHAT IS A JEW? 

As a Jew I ask myself, how could such a thing come to pass? 
We have such a minimum of Jews, yet the respective sects seem 
to take manifold steps to lacerate the numbers and potentially 

reduce the numbers to oblivion. The orthodox refuse to 
recognize anyone except those who accept their traditional 
tenets; close their minds to any advanced thinking; condemn 
the rights of the "Gay" and would like to see them relegated 
to nothingness. I personally have no love for them - but they 
are entitled to live since they too are descendents of G-D;and 
with the general narrowness of the thinking of the Orthodox, 
and refusing and failing to open their thinking to any other 
Jewish branch, a declaration of war has ensued. When and 
where will this end? 

As an attorney, I am accustomed to living daily with compromises, 
acceptance of views and their concomitants. Yet, we have a 
group of Jewish leaders entering into a hand to hand fight 
and deciding the fate of so many rnillions · of Jews like me 
who look forward to the perpetuation of Judaism and not to 
its demise. Why is is so difficult to understand one another? 
From my knowledge, the Conservatives look forward to 
compromise as do the Reform. The leaders know very well that 
changes are required in order to keep many Jews in the fold. 
Yet the orthodox simply say "it's all or nothing". They have 
the right to their opinions as do others. They can simply 
keep their followers in the fold, dictate to them as to the 
rules, and if the members feel not inclined to accept them, 
they can join another sect. But why shoul.d the Orthodox 
tell me how to think or what to believe with the penalty of 



virtual excommunication? We now talk of 10% dictating to 
90%. It's incredible. It goes totally beyond anything 
smacking of reasonableness.I am not taking the Orthodox to 
task but from experiences, I believe they are not sufficiently 
openminded in order to cement the relationship among the 
various religious Jewish groups. Imagine, indication that 
marriage among the different groups may not be acceptable. 
Hence, if my conserative son were to marry either a reform 
or conservative daughter, may not be deemed a Jewish marriage. 
I cannot believe what I have read. I imagine myself in some 
other generation or century and watch with horror the 
end of Judiasm, which we al1 ~ love so much. 

Hopefully, some arbitrator will come into being and bang a 
few heads and let Jew live with Jew; Jew respect Jew: 
Jew Love Jew and all Jews integrated into a dream of 
tolerance, acceptance, understanding and most of all, 
for the perpetuation of the entire Jewish people. 

I am thus forwarding this letter to many of the leaders 
without attempting to eliminating any of them. But frankly, 
I don't know to whom to write. I am sure that all of us 
shall in the future welcome any and all comments and 
communications. 

CC: Union of Orthodox Rabbis 
235 East Broadway 
New York, NY . 

Respectfully yours, 
-~\~ •. .. 

d_)vu~· 
DAVID H. HARMON 

Jewish Community Relatins Council 
Of New York 

111 West 40th Street 

The Rabbinical Assembly 
3080 Brpadway 
New York,NY 

Union of American Hebrew 
Congregations 

838 Fifth Avenue 
New York, NY 
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_, agency in the United States. It protects the civil and religious rights of Jews here 

V MORTON Y ARMON, Director of Public Relations 

FOR IMMEDIATE RELEASE 

NEW YORK, APRIL 22 ... A leading Orthodox scholar argues, in a booklet just 

published by the American Jewish Committee, that the rejection by Orthodox 

Rabbinic judges of all marriaqes at which Reform or Conservative rabbis offi 

ate is "legally unjustified.",. 
~ 

In the essay, titled "Unity in Judaism," Rabbi Eliezer 

that "all that is needed for a marriaqe to be legally binding is t e espousal of 

an unmarried Jewess and unmarried Jew in the presence of two witnesses." In our 

time, he adds, "there exists, in the overwhelming majority of cases, no problem 

regarding the qualification of witnesses." 

Explaininq why the AJC has published the booklet, Yehuda Rosenman, director 

of its Jewish Communal Affairs Department, states: "The current debate to amend 

the Law of Return could split the Jewish community irreparably because the very 

issue of Jewishness is at stake. As a communal body composed of Jews from all 

of the denominations, the AJC stands above the battle and hopes to cool off the 

situation," to increase civility and respectful communication among all Jewish 

religious groups. 

Rabbi Berkovits cites two great Jewish authorities, Rabba and Maimonides, 

arguing that witnesses are to be judged according to their integrity regardless 

of their formal level of religious observance. In an important ruling 40 years 

ago, which was subsequently overturned, the Israeli Chief Rabbinate had arrived 

at the same opinion. Therefore, Rabbi Berkovits continues, "It would be a 

monstrous act of injustice to declare hundreds of thousands of non-observant 

Jews to be untrustworthy witnesses" when significant rabbinic courts have ruled 

oppositely. 

Concerning Reform and Conservative conversions where converts automatically 

take on a modified degree of ritual obligation, Rabbi Berkovits adduces a ruling 

of Maimonides, stating that ex post facto, such conversions are legal if the 

immersion or circumcision took place before authentic witnesses. 

NOTE: For a review copy of "Unity in Judaism," write to Morton Yarman, American 
Jewish Committee, 165 East 56th Street, New York, NY 10022. 
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On a less esoteric level, Dr. Berkovi ts exhorts the various religious 

groups to try every possible avenue to facilitate communication, saying: 

"Disrespect toward fellow Jews violates the unity of destiny that has its origin 

in the covenant between God and Israel." 

Rabbi Eliezer Berkovits was educated at the Orthodox Hildesheimer Rabbini

cal Seminary in Berlin and taught philosophy at the Hebrew Theological College 

in Skokie. He is the author of many books on Jewish thought and law, including 

the award-winning Not in Heaven: The Nature and Function of Halakha. He now 

resides in Israel. 

The American Jewish Committee is this country's pioneer human relations 

organization. Founded in 1906, it combats bigotry, protects the civil and 

religious rights of Jews here and abroad, and advances the cause of improved 

human relations for all people everywhere. 

EJP 
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rwo Judaisms 
An appeal to rabbis . of all 

•ranches of Judaism to bndge the 
:rowing chasm that threatens to 
nake two Judaisms out of one, was 
nade in Los Angeles this week by 
Rabbi Emmanuel Rackman, pres1-
:lent of Bar nan University in lsr~el._ 

Orthodox as equally to blame as 
secularists who seize every oppor
tunity to denounce Jewish tradition 
because of what they see as exces
ses by the Orthodox in Israel. 

Rademan said that Jewish tradi
tion does not place a premium on 
excessive zeal or fanaticism and he 
was critical of people in Israel who 
value holy land but place no value on 
the Jewish state. "Doubt," he said, 
is "a part of the human situation. 
Because we are human there is al
ways a margin for error in every
thing we do. Doubt is an essential 
part of faith." Those whose minds 
harbor no doubt, Rabbi Rackman 
said, are acting against the tradi
tions of the faith. He cited Rabbi 
Meir Kahane as an example of one 
who admits of no doubts about the 
correctness of his views. ~ane, 
said Rackman, takes his stands on 
Torah against those of every o_ther 
rabbi, _and his interpretations ?f 
Jewish teachings have no halachic 
validity. 

"The ways of Torah are the ways 
of Jove, not of coercion," Rachrri 
aid. 

Rackman said that recent at-

plan can be reborn. 
The Bar llan president outlined a 

number of suggestions that he said 
would lead to a lessening of tension 
among the various branches of Juda
ism. The first is that non-Orthodox 
rabbis should stop telling their con
gregations that the Orthodox do not 
recognize them as Jews. The 
Orthodox do no~ recognize Conser-
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vative or Reform converts as Jews 
but this, said Rademan, is not the 
same as delegitimatizing those 
branches of Judaism and it should 
not be misrepresented. 

Rackman suggested that 
Orthodox rabbis stop saying that 
they love all Jews and the real en
emy is non-Orthodox rabbis. Such a 

Continued on Pagt 9 

Los ANGELES 
cover that, as mamzerim, . they ~e I 
not permitted to do so. Jewi~h family 

Continued from Page 8 Jaw must be respected, said Rack-,· 
position is counter-productive and man and we have to find ways to 
keeps the branches apart. • deal with this problem. 

Tackling the controversial sub- Finally, he suggested,~ ~ -
ject of th_e role of women in o~x and n--;;n-Orthodox Jews 
Orthodoxy, Rackman said that the , must work together to develop .a 

. -:.c.. ·--.::. • • program about Israel. The Jewish 
r~al probl~T? is not whos_e conv~r-! state, he emphasized, must have a 
s1on is legitimate but the increasing: J . h haracter and discussing this 

"bili th t hildr fr ar • ewis c 
µ_oss1 . ty I _a c Jen . ~m m -\ will open lines of communication 
nages invo vmg no~-- ewis . wom~n that will make cooperation on other 
(by Orthodox definition) will be ii- matters easier. 
legitimate. Jews cannot dispense 
with Jewish divorces, he warned or 
in a few years there will be large 
numbers of people who, unwittingly, 
will want to marry Jews and dis-

Speaking to audiences at Sinai 
Temple and v a1ley Beth Sfifilom ~ 
der1lie auspices of fuE!t!TliVet ~tfS,of 
Judaism, aclffiilin saia e 
ias few years the lack of mutual 
respect separating Orthodo~y from 
the other branches of Judaist? ha~ 
"reached dangerous proportions. 
He described himself as a member 
of an inf ormai group of "15 or 20 
modem Orthodox rabbis" wh? 
share his point of view and he casti
gated extremists among the 

tempts to conduct jo~t programs 
among rabbis of the maJor branches 
of Judaism have failed because of 
the intransigence of some of the ex
treme Orthodox rabbis. In th 
1950s, he said, a joint Beth 
Oewish religious court) was planned 
and details were worked out b_y 
some of the n1ost respected rabbis 
of the Conservative an~ Orthodox 
movements. The intention was to 
make it possible for both branch_es 
to unite on the definition and admm· 
istration of Jewish family law. When 
the time came to implement the 
plan, the heads of some. of the re
ligious schools in the Uruted Stat~s 

ulled the rug out from under it. 
kackman said that he hopes the 
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I MEMORANDUM I 
Rabbi Daniel B. Sym: Date Oct . 8, 1986 

Rabbi Eric Yoffie, Rabbi Bernard Zlotc:Mi.tz, Rabbi Allen Kaplan 
Rabbi Philip Hiat, 11r. Al Vorspan, Rabbi Alexander M. Schindler 

~ 

I enclose a letter from Yelruda Lev, a colurmist for the Jewish 

As you will see from the materials attached, Lev has been threatened 

with a libel suit by ilia.bad for an article. They really just want a 

retraction - and Lev's head. 

To be absolutely honest, I believe that Lev has cl:irnbed way too far 

out on a l:in:b with statem:nts he carm.ot possibly substantiate in a legal sense. 

Still, I'd like to help him if we can. Therefore, I'd appreciate if 

you would read the materials, then send rre: 

1. Ibcuments or published articles that might help. 

2. :Nam:s, addresses and phone numbers of people Lev might speak to. 

Please let me have whatever you can by October 21st. 

Thanks . 

Union of American Hebrew Congregations 
838 FIFTH AVENUE, NEW YORK, N.Y. 10021 (212) 249-0100 
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ISRAELI PRESS HIGHLIGHTS Institute of Human Relations 
165 East 56th Street 
New York, NY 10022 

A Weekly Review of the Israeli Press by the Israel Office of The American Jewish Committee 

THE SECULAR - ORTHODOX FRONT HEATS UP 

(Pres s Summary - - November 3, 1986) 

There is broad agreement in Israel that friction between the 
Orthodox J ewish minority -- especially the ultra-Orthodox -- and 
the ~ocular Jewish majority has supplanted the rifts between 
Israelis of dit'ferent ethnic origins as the major source of 
societal tension in the second half of the 1980s. 

Earlier this year, th~re was a budding political crisis 
around the insi s tence of the ultra-Orthodox on pushing through 
legislation to amend the Law of Return to define ''Jew" in such a 
way as to deny recognition to conversions performed by 
Conservative and Reform rabbis. 
o f arson attacks on over 100 
perpetrated by ultra-Orthodox 

In mid-summer, there was a spate 
bu s stop shelters, allegedly 

zealots. Militant secularists 
responded by causing sacrilegious damage to the contents of an 
Orthodox synagogue and a yeshiva. And throughout the year there 
has been friction in various localities over the granting of 
municipal authorization to secular cultural activities held on the 
Sabbath. 

On the evening of October 31, a new Reform congregation in 
Jerusalem's Baka neighborhood held its Simchat Torah celebrations 
with the traditional hakafot ceremony i n which congregants -- both 
men and women -- danced around the synagogue with Torah scrolls. 
In the middle of the festivities, outsiders led by the 
neighborhood's Orthodox rabbi burst in, tried to grab the Torah 
scrolls and verbally abused the Reform worshippers with calls of 
"whores" and "Why don't you get out and go back to America?" 

The incident pr·ovoked inflammatory reactions f1~om both sides 
of the fence. Sephardi Chief Rabbi Mordechai Eliahu, in condoning 
the outsiders' "pr·otest," went on to delcare on Isr·ael Radio that 
"there is no fr·eedom of worshi p " fo r Jews in Israel. .Jerusalem 
mayor Teddy Kollek, on the other hand, declared that he would 
e x ert all his influence to hel p i n funding the building of a 
permanent synagogue for t he Reform congregat ion, which currently 
meets in a community center. Su ch a step would constitute a 
radical departure from the Israeli practice of harrassing 
non- Orthodox groups in their attemp t s to establish their own 
synagogues. 

By mid - week the Orthodox and Reform rabbi s of Baka had shaken 
hands and made u p in a t radit i o n al Middle Eastern sulha 
(reconciliation ceremo n y ) . But the incid e n t promised to add to 
the list of a l tercations between the Ort hod o x , non-Orthodox and 
secular populations t h roughout the country, especially in 
.Jerusalem, where the growing 
i s at it s heigh t . 

assert ivenes s of t h e ul tra-Or·tl"1odox 
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Arye Bender, writing in Ma'ariv (Oct. 31), quotes former 
Ashkenazi chief rabbi Shlomo Goren, who is considered to be one of 
the most liberal voices in the Orthodox camp, as saying in an 
inte1'view: "In a free, democratic state, it is clear that one 
can't g~ve up the freedom of worship. But when men come and 
pretend to be rabbis, and intend to supplant Judaism, though they 
themselves do not even honor one of the [613] commandments, that · 
is a scandal. They [ the Reform] are against the bri t mil a 
[circumcision of male children]. They perform marriages between 
Jews and non - Jews in joint ceremonies with priests in churches. 
They are blurring all Jewish frameworks ... So how can such people 
come and claim freedom of worsriip?" 

"I have no arguments with 
movement," Rabbi Goren continued, 

the members of the Reform 
"but only wi tr1 tJ-1eir· r·abbis wr10 

desecrate religion when they violate everything that Moses has 
established for us. I am ready to grant them freedom of worship 
on condition that they declare that they do not represent the 
Jewish r·eligion." 

Rabbi Gor·en concluded: "Judaism demands that a Jew keep at 
least one of the commandments. If at least they would make aliya 
and come to Israel; but they don't. Those few of them who have 
come are s imply seeking trouble. Soon they'll be sending women 
rabbis !,ere to lure souls, just like the Mo1'mons." Tr1e latter 
reference is to the Orthodox opposition to the building of the 
Mormon Church-affiliated Brigham Young University center in 
Jerusalem, which was a major issue in contention until it receded 
several months ago. 

In the same article, Bender 
interview of Rabbi Abergil, the 

' also included excerpts of 
Orthodox rabbi who disrupted 

Reform Simchat Torah service. This is Rabbi Abergil's version 
tl,e incident: 

riis 
the 
of 

"I was on my way home from conducting services in my 
synagogue before a congregation of 600 worshippers when I was 
called to witness what was going on in the community center. I 
was in shock when I saw the Reform service. I saw things that 
violate the halacha [Jewish law]: semi - nude boys and girls dancing 
with the Torah. It hurt me very much, and I had no alternative 
but to castigate them in a fatherly way . . . But what could I do, 
since they refused to listen? 

"If I r1ad known tr1at they were 'pure' Refor·mists, I wouldn't 
have gone in. But quite often I've seen boys there with their 
kippot [skullcaps] and prayer shawls, and I thought they were one 
of us -- Oriental Jews. I didn't know that Reformists use kippot 
and talitot [prayer shawls]. 



- 3 -

''I hope that peace will now be restored to the neighborhood . 

I don't think that anyone from among the haredim [ultra-Orthodox] 

will hold it against me that I called on all our neighborhood 

people to respect each other's beliefs. This isn't Geula or Mea 

Shearim [haredi neighborhoods in Jerusalem]. I have friends amo ng 

all, including those who smoke and drive on the Sabbath." 

Rabbi Levi Weiman-Kelman, whose Reform Simchat Torah service 

was interrupted by Rabbi Abergil, was ordained as a Conservative 

rabbi at the Jewish Theological Seminary in New York, having 

earlier· attended an American "modern Orthodox" yeshiva. Bender 

quotes Weiman-Kelman as saying that he does not want the incident 

removed from the public agenda: 

"At the local level, the problem has been solved by Rabbi 

Abergil's apology and his promise not to interfere with our 

activities. But we now have a perfect opportunity to raise before 

the public the issue of freedom of worship [among Jews] in Israel . 

The problem is not Rabbi Abergil, but rather that of the Orthodox 

monopoly over Judaism in Israel, and the fact that they refuse to 

recognize us a Jews. They even claim that we are Christians." 

Bender concludes: "Next week, the new and magnificent campus 

of the [Reform] Hebrew Union College will be dedicated in 

Jerusalem. From the point of view of the Reform leaders, the 

timing of the incident in Baka couldn't have been better. The 

public-relations firm which the movement hired to publicize the 

event made haste to magnify the Baka incident out of its local 

context and tur·n it into a national issue." 

The Jerusalem Post, in its editorial of October· 27, writes in 

response to Rabbi Eliahu 1 s statement that there should be no 

freedom of worship for Jews in Israel: 

"We have news for the Rishon Lezion [Sepr1ar·di chief rabbi]. 

If there is truly no freedom of worship -- for Jews, that is 

that is only because the law providing for it is being flagrantly 

violated to appease the Orthodox rabbinical establishment. The 

right of the Reform movement to conduct services its own way 

without, for one thing, the benefit of a mehitza [divider] 

separating women from men -- was ringingly affirmed, unanimously, 

by a three-judge panel of the High Court of Justice [the Israeli 

Supreme Court] a full 24 years ago. 

"The case involved the r·efusal of tl1e Kfar Shmar•yahu local 

council to rent a municipal hall to a Reform group for religious 

services. The fear of public disturbances was given by tr1e 

council as the reason. In the end, the council was enjoined by 

the High Court, citing Israel's Declaration of Independence, not 

to practice discrimination against Reform Jews. That decision is 

the law of the land. 
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"That Rabbi Eliahu should wave it away is not entirely 
surprising. Israel's Orthodoxy, undergoing ... a creeping process 
of haredization, considers itself the only authentic expression of 
Judaism, and would rather see Jews go wholly secular than pray and 
practice in a manner not sanctioned by the hallowed tradition. No 
less regrettable is the fact that the new religious affairs 
minister. the Natlonal Religious Party's Zevulun Hammer, even in 
voicing disapp1~oval of anti-Reform violence, could only coun:=:el 
the faithful to try persuasion in showing fellow Jews the 'proper' 
way to serve God." 

Yehosi-1ua Bitzur writes in Ma'a:c·iv (Oct. 31): "In riis call for· 
a campaign to insure freedom of worship in Israel, Rabbi 
Weiman-Kelman is bursting through an open door. Who in Israel is 
denying freedom of worship to members of any religion? It is 
doubtful whether there is another state in the world that guards 
that freedom as meticulously as Israel does for the variety of 
religions which exist here. If there was a regrettable lapse in 
Baka, in regard to Jews, there was a hasty apology made in order 
to close that incident. 

"The intention is apparently to conduct tr1e Reform campaign 
around principles. The leader of the Reform movement in Israel, 
Rabbi [Richard] Hirsch, claimed this week that 3000 members were 
organized in Reform congregations in Israel. On the assumption 
that he was not exaggerating, there are 20 Reform congregations 
and 30 Conservative ones, compared with 7,000 synagogues which are 
not so much Orthodox as representative of the cross-section of the 
traditional communities which have always made up Jewry in Israel 
and throughout the Diaspora. All the others have been marginal. 

"To use a political analogy, one could say that neither 
Conservatives nor the Reform have made it through the minimal 
threshold and have not succeeded in attracting even one percent of 
[Israeli] Jewish worshippers. [In order for an Israeli political 
party to win seats in the Knesset, it must obtain a minimum of one 
percent of the popular vote.] 

"The reason for that is clear. There r1as never been any 
Reform [movement] among the Oriental communities, even if 
individuals among them may go to some Reform synagogue or other . 
But even among the Ashkenazim, when a s ecular person does finally 
go to a synagogue, even if only on Yorn Kippur, he chooses to go to 
the sort of synagogue his grandfather prayed in or one in which 
his father made his bar-mitzvah. The average secular Israeli does 
not need anyone to translate the Hebrew prayers for him, nor does 
he need the help of the rabbi to find his place ir1 the prayerbook , 
no1~ is he aching 
possibly even be 
synagogue is not 

to have his wife sit next to him in 
called up to the Torah reading. 

a social club. 

synagogue 
For him 

and 
the 
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"Tt1e c lairn of the Refor·m movement to speak for· tl1e maj or·i ty 
of American Jewry is misleading. It is regrettable that over half 
of American Jews are not affiliated with any congregation 
whatsoever, and of the rest, the Conservatives, not Reform, 
constitute the biggest movement. The truth is that the Reform 
movement is the last stop before total assimilation. But Israel's 
Jews are not faced with any such threat, with the possible 
exception of becoming estranged from tradition. That is why they 
have not been attracted by the style of Reform." 

Yosef Goell, 
writes (Nov. 2): 
incident, but the 

political commentator for· The Jerusalem Post 
"The media last weel-1: focused on the Baka 

really important news from the religious-secular 
front, in the sense of 
came from two other 
governm~nt hospital and 

its implication for the immediate future, 
directions: the decision of the Rambam 

the Ministry of Health to disregard the 
rabbinate entirely in rushing to carry out Israel's first -- and 
now, second -- liver transplant operations; and the growing demand 
from various sources for the inclusion of women in religious 
bodies which were heretofore the exclusive domain of men. 

"A joint committee of doctors and rabbis has been dithering 
over the problem of organ transplants for some time now as a 
result of the insistence of leading rabbis that despite the 
overriding halachic principle of pikuah nefesh -- the need to save 
a life organ transplants from just-deceased 'donors' were 
halachically taboo, because of differing definitions of death used 
by the rabbinate and by the medical community. 

"This is not the first time such rabbinical opposition on 
medical problems has become a public issue. Such rabbinical 
opposition has been the major factor in delaying any progress on 
Hadassah Hospital's determination to go ahead with heart 
transplants, for which it has been medically prepared for some 
time. The same rabbinical opposition was the only factor several 
years ago in preventing Hadassah Hospital from maintaining a skin 
bank, when it became a matter of life and death to maintain one 
when skin burns turned out to be such a tragic problem in the 
Lebanese war. 

"The lesson to be learned, and one tl1at should be taken to 
heart by all other institutions in all fields, is that choosing to 
give in to the rabbis who insist on being mired in their medieval 
'knowledge' can only result in second-rate medicine. Ironically, 
there is good reason to believe that the ultra-Orthodox, who have 
recently evinced a very sophisticated concern for only the best in 
medicine where their own health is concerned, will turn their 
backs on a second-rate Hadassah, which will have fallen to such a 
level because of an exaggerated concern for the opinion of the 
l'Bbbis. 
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"The stor·m tr1at blew up a few weeks ago around tr1e news that 
the Negev township of Yeroham had elected a woman, albeit an 
observant woman, Leah Shakdiel, to its religious council, 
continues to gather force. There is now a determined move to 
include women in the electoral body that is to elect the Tel Aviv 
chief rabbi. It would seem that some elements in the Liberal 
Party have determined to join Labor, Shinui and the [other] 
parties of the left in making an issue of the traditional 
exclusion of women from any say in even the most marginal of 
religious issues. 

"This new, rtighly welcome development comes on the heels of a 
simmering revolt on the part of a vociferous minority of religious 
women against the anti-female biases evinced by so many rabbinical 
courts in cases of divorce and · child custody. There is simply no 
getting around the fact that, even more than is the case with many 
other religions, Orthodox Judaism is and has always been an 
extremely male - centered religion. For all the respect that is 
accorded by Jewish traditional culture to women as mothers and 
homemakers, it will take a major revolution to win for women a 
greater -- not to say an equal -- role in the ritual aspects of 
the Jewish religion as practiced by the Orthodox rabbinate and 
establisr1ment. 

"Non-Ortr1odox r·eligious frameworks 1"1ave not succeeded in 
taking off so far in Israel. For the vast majority of Israelis, 
Orthodoxy has been so repugnant, and the lures of secular 
modernity so attractive, that they have rejected any ideas of 
looking elsewhere for religious fulfillment. 

''It may well be that non-Orthodox religious congregations may 
get their big chance to make such a breakthrough around the issue 
of women in religion. If the rabbinate continues its insistence 
on the virtual relegation of women to non - existence, women may 

in the forefront of a drive for the greater 
opularization of non - Orthodox religious framewor•ks." 

( dited by Harry Milkman) 



Ms. Jan B. Cohen 
1293 Bernadette Lane 
Atlanta, GA 30329 

Dear Ms. Cohen: 

March 4, 1987 
3 Adar 5747 

Your letter of February 16 awaited me on my return from meetings in 
Israel. This is my first opportunity to respond and I hope you will 
forgive the delay. 

It was good of you to share your thoughts and concerns with me. I 
could give you a long response, stating my own position. However, I 
believe it will be made clear .for you in Pages 11 through 15 of the 
enclosed pamphlet. I do commend to you a reading of the entire paper 
with special attention to the pages noted. This was a paper which I 
delivered at a CLAL Conference on Jewish Unity and I believe it will 
interest you. 

With kindest greetings, I am 

Sincerely, 

Alexander M. Schindler 

Encl. 



1293 Bernadette Lane 
Atl~Dta, Ga. 30329 
February 16, 1987 

Rabbi Alexander Schindler 
New York Federation of Reform Synagogues 
838 Fifth Avenue 
New York, N.Y. 10021 

Dear Rabbi Schindler: 

I am a 36 year old woman and am an orthodox Jew. 
to explain the purpose of this letter. 

Allow me 

I grew up in a small Alabama town, Jasper, quite famous for 
its hospitality to the young student Rabbis who would come 
every year from Hebrew Union College. I grew up strongly 
Jewish and devoutly reform, thanks to an incredibly close-knit 
community of some twenty-five or so magnificent families--some 
of whom were in fact, my own family. And although my sense of 
Jewish identity was strong, my Jewish education and that of 
my peers in Jasper and in the surrounding communities (even 
Birmingham) was pathetically weak. This unfortunate fact 
was made known to me during my college days when I attended 
Yorn Kippur services at Hillel and was devastated to discover 
that I could not comprehend any part of the service. It was 
a conservative service which I had never observed, and I left 
both abashed and furious at my ignorance. After all, how could 
such a devout Jewess as myself feel so totally out of place 
in a synagogue ~ surrounded by fellow Jews? The discomfort of 
that situation so plagued me that I never again returned to the 
Hillel House. And .during my entire college career spanning the 
normal four years, I attended Temple services at a reform 
Temple only three times. But I was not abnormal. I knew 
of no one who attended any type of Jewish service whatsoever 
except on Rosh HaShana and Yorn Kippur, and even then, many 
did not. Judaism for all of us had become a childhood memory-
now we were past that and on to bigger and better things: 
marijuana, permissiveness, and Hare Krishna. American college 
campuses swayed with the sights, sounds, and smells of noxious 
influences, and America's Jewish kids lost a part of their souls. 
I know, _because _I was -~here. 

I graduated college Magna Cum Laude in fine arts,and although 
still an ignoramus in--J-ewish studiEis, I was not at all con
cerned. No one else knew anything either, and quite frankly, 
we didn't care. We believed in the State of Israel, and we 
"felt" Jewish-- what else could have possibly been necessary 
to equip us a;concerned Jews and Americans in the adult world? 



-2-

A couple of years later, I married my college sweetheart-
a nice Jewish boy much to my mother's delight. But my 
marriage began like a mixed marriage. He wanted kosher--
I did not; he wanted conservative-- I, of course, did not. 
We ended up conservative, but not kosher, and ironically, 
thus began my long and circuitous voyage to orthodox 
Judaism. I slowly began to feel comfortable with the conser
vative service, and after some reading and subsequent 
understanding of the subject, the decision was made to keep 
kosher. Once again I felt that I had been "duped" by the 
well-meaning Rabbis who came to my little town. Kashruth 
was not a matter of USDA approved meat and sanitayy conditions 
and there f ore no longer necessary-; - i :t :was :: a matter o L : 
Kedusha-- a holy connection between the Jew and his or her 
God. The magnanimity of the concept overwhelmed me. I 
distinctly remember weeping at the joy of having "discovered" 
t hat first inkling of spirituality. I was on to something 
big. 

It was also at this time of my own heightened spiritual 
awareness that I noticed the beginnings of spiritual 
dissolution of my beloved little town. Out of the seven 
Jewish girls who were in the age group three to four years 
older than I, five had married non-Jews, none of whom ever 
converted. And my dear cousin who was more like a sister 
to me than my own sisters married her Christian high school 
sweetheart. My heart was broken. Coming home to our 
community Passover seder became a mockery. It was our custom 
for all who attendro the seder to have a part in telling 
the story of the Redemption. It was not the place of these 
non-Jewish men to speak of that great miracle; it was not 
their miracle; it did not belong to them; and their place 
was not with us. If you detect resentment on my part, I 
was not alone. The parents of these girls inwardly but 
visibly mourned their daughter s' marriages. It was, a nd 
still is, a tragedy. Out of the six grandchildren of my 
paternal grandparents, only two married Jews. Of the 
other four non-Jewish spouses, none converted to Judaism. 

So what is the point of all this? It is not to indict 
reform Judaism although something clearly is amiss in its 
educational process. It is rather to point out a fallacy-
the fallacy of patrilineal descent-- which now exists in 
the minds of the leadership of the Reform movement. 

In most of the cases of intermarriage gtated above, the 
marriage concerned Jewish women married to non-Jewish men. 
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Therefore, the halacha clearly recognizes that the off-spring 
of ·these marriages are Jewish. And even if one disregards 
the halacha, logic ~~ndates the religion of the child to emanate 
from the mother due to a basic Jewish concept and practice: 
a Jewish mother creates a Jewish home. It is in fact the much 
maligned Jewish mother, supposedly responsible for all of 
our neuroses and psychoses, who has throughout the past 4000 
or so years of Jewish history kept us Jewish. It is our mother, 
Sarah, who could see the deleterious influence Ishmael would 
have on Isaac, and thus convinced Abraham to send both mother 
and child away, and it is Rebecca who saw that only Jacob, 
not Esau, could become the father of the Jewish people. It 
is thus~through the acts o f these two righteous women that the 
Jewish people exists today. Sarah and Rebecca in a sense gave 
us the possibility of being Jewish, and it is the concerned 
Jewish mother today who keeps us that way. A non-Jewish 
mother cannot pass on a heritage and a nationhood that is 
not hers. 

Let me give you a specific example. Some months ago, one 
of my aforementioned cousins--married to a Catholic girl--
came to visit. I had not seen him in ten years, and my family's 
life-style changes, i.e., orthodox, intrigued him. He observed 
my ten year old son daven,inspected our small but growing 
Jewish library, and I detected a melancholia come over him. 
He explained: "You know, my children are being brought up 
Jewish,but they'll never really be Jewish. I mean, Kelly (not 
her real name) is really trying-=-she reads and she's trying 
to understand, but she's a devout Catholic--goes to Mass on 
Sundays and everything-- and some things are real hard for her. 
And let's face it-- the kids are with her almost all the time-
she's raising them. I feel as strongly Jewish as she does 
Catholic, and although we knew this when we got married, it 
didn't concern us until we had kids. It's a real problem. 
At some point the kids will just have to decide on their own 
what they want to do." I think this needs no further expla
nation. 

I am sure, Rabbi, that you have received by now many hundreds 
of letters and statements from far more prolific and eloquent 
writers that I. Therefore,I am sure that you understand what 
an impossible situation this has become for the orthodox 
community. Even if there were not specific references in 
the Torah ( which there are) designating matrilineal descent, 
some four thousand· years of Jewish practice and time-honored 
tradition certainly ought to be worthy of having become Jewish 
law. Twenty or so years of the epidemical tragedy of inter
marriage should not. 



March 24,., 1988 
6 Nisan 5748 

Dr. Norman Lamm, President 
Yeshiva University 
2540 Amsterdam Avenue 
New York, NY 10033 

Dear Dr. Lamm: 

Bravo in regard to this morning's New York Times report! 

This is the kind of voice that I have been longing to hear! 
You represent the kind of Orthodoxy I was taught to revere! 

I wish you much success in your efforts. If tver there is a 
time when the center of our community has to hold it is now. 

Resp e ct f ._u 11 y , 

Alexandej M. Schindler 
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CY e,t 
From the Study of Y ~ g /'t1 

7'41/i .AWJti 1lt. Wilt May 19,1987 

Dear Leonard, 
0-

Here is -t;Qe copy of the address I gave at the 
Rabbinical Assembly Conference in Palm Springs 
last January. As I recall,I promised to send 
you a copy. Many copies were also distributed 
at the National Convention of our Assembly in 
Atlanta at the end of March. 

Thank you for the time you spent with 
the information you gave me about the 
Warm personal regards. 

me, and 
U.A.H.C. 

As ever, 
anat: aRf el 
5540 Laurel Canyon Boulevard 
North Hollywood, California 



RABBINICAL ASSEMBLY CONFERENCE 

PALM SPRINGS JAN. 5,1987 

Address by Rabbi Aaron M. Wise 

Our colleague, Kass Abelson, has given us a centenial message that 

~hould have been the central theme of our Conference. Every one of 

our sessions should have been devoted to the issues he presented and 

every one of our colleagues should have responded. While celebrating 

this hundredth anniversary of the Seminary we should focus our 

attention on our future; what's going to happen with Conservative 

Judaism tomorrow and all the tomorrows that will follow. 

Next year, 1988, I will celebrate my Golden Anniversary as a 

rabbi. I was ordained at the Seminary in June 1938. So I have witnessed 

almost half of this century we are celebrating. Forty of those years 

I have spent here in California, participating in the growth of our 

Conservative Movement from its earliest years, at my own congregation, 

Adat Ari .~land throughout the Jewish community of Los Angeles, So 

I have some perspectiv~ !from which to judge what has happened here 

and what is happening to Conservative Judaism generally. 

The great growth of· our movement took place in the post-war 

years, the 1950's and the 1960's. That was when second-generation 

American Jews, brought up in the homes of immigrant parents, who 

had been given a sentimental attachment to Jewish tradition but who 

rejected the rules and restrictions of Orthodoxy, found Conservative 

Judaism to be the answer to their Jewish needs. In the 1950's and 

1960's our congregations multiplied in suburbia, and our membership

rosters grew from year to year. We were the happy compromise between 

Orthodoxy and Reform, and we emerged into first place in the league 

of American synagogue Judaism. 

But things h~ve changed. We are no longer growing in the way 

we did. The third generation and the fourth generation of American 

Jews are not attracted to our congregations the way their parents 

were. We have become aware of serious weaknesses in our movement 

that cast a dark shadow over our future. 

.... -



, At this time of the Seminary's centennial, we need to grapple with 

the serious weaknesses of our Conservative Movement. 

First of all, our structural weakness. We are far behind the 

Reform Movement when it comes to organization and structure. There is 

so much we can learn from them. 

To begin with, let us take the role of the head of Conservative 

Judaism. During this past year, Dr. Ismar Schorsch became the titular 

head of Conservative Judaism. I have no question about his qualities 

as scholar. From all that I have heard, he has a fine reputation as 

a historian of European Jewry. But in what way does that qualify 

h~m to be the leader and spokesman for ConservatiV€ Judaism in the year 

1987? Has he ever served as a congregational Rabbi? Does he really 

know the burning issues of American Jewish life on ground level -what 

is happening with our families, in our synagogues, in our Jewish 

communites? Has he demonstrated imaqination, creativity and a 
I 

fully qualified leadership in dealing with the problems that threaten 

our future? 

Contrast that with the way Rabbi Alexander Schindler speaks 

for the Refcrm Movement. He served five years as a congregational 

rabbi, he worked 5 years directing their Department of -Education, 

he demonstrated in so many ways his talents as a leader long before 

he was chosen as the President of the Union of American Hebrew 

Congregations. ALfred Gottschalk may be the President of the Hebrew 

Union College, the head of a faculty of scholars, but that does not 

confer upon him the role of spokesman for the Reform Movement. 

Of course, the history of Conservative Judaism is quite different 

from theirs. The Union of American Hebrew Congregations from the 

very beginning was the founding organization of Reform. The Seminary 

has been the founding organization of our Movement. 

But the time has come to restructure Conservative Judaism. Just 

as major corporations in the industrial and financial world find it 

necessary to change their structure of operations to meet the challenge 

of their competitors ... so must we re-think our system and change what 

must be changed. 

- ?.-
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We have a collection of national organizations which have been 

functioning like separate fingers of a hand. There is the Seminary ... 

the Rabbinical Assernbly ... the United Synagogue of America ... the Cantors 

Assembly .. : ~e Women's League ... the Federation of Jewish Men's Clubs ... 

the Educators' Assembly ... the National Association of Synagogue 

Administrators. We cannot even call what we have a "network", because 

they have not functioned in more than a superficial way as an inte

grated structure, working, planning, moving together : We do not begin 

to compare with the effectiveness of the Reform Movement, which has 

achieved far better integration and cooperation of their organizations. 

I have discussed this problem with a number of our colleagues, 

and they agree with me that we must create · a Council for Conservative 

Judaism which would include the top-bracket officials of all our 

national organizations. It should be this Council, not a Seminary 

Board of Directors, who should select that individual who will serve 

as the head of our Movement. 

That individual should be a rabbi, with a number of years of 

good experience in congregational life, a rabbi who has won the 

respect and admiration of his colleagues and co-workers by his creative . 

qualities of leadership in synagogue o~ganizatioh and programing, _by his 

powers of expression as a speaker and a writer, by his dedication 

to the Conservative Movement, its philosophy and its future. 

That individual should be chosen not for an honorary position 

for a year or two. This must be a professional appointment, that 

will require of such a rabbi the full responsibility of working with 

the Council of Conservative Judaism to develop the program which would 

integrate our collection of organizations and turn them into a net

work that would focus on the problems of our synagogues and create the 

programs to meet these problems intelligently and effectively. 

As I see it, some of the serious problems we face are as follows: 

the failure of our synagogue schools to produce committed Jewish 

adults; all the thorny afflictions of the contemporary Jewish family ... 

mixed marriage, divorce, broken homes, etc.; the challenge of our 

low-birth rate which threatens to reduce our numbers so that we will 

-3-
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become an even smaller minority on the American scene; .. the spiritual , 

attrition of our young people on the university campus; ... our Movement's 

ineffectiveness on the issues of social action on our national front; ... 

our failure to achieve enfranchisement in the State of Israel. 

There are other areas of deep concern that demand our attention 

and a program of action. If we examine in depth what is happening 

in American Jewish life, we have an agenda that will demand the best 

of our talents. 

But the most serious issue is our lack of definition as a 

religious movement within the body of Judaism. We need to articulate 

the basic beliefs we hold and the basic discipline of Jewish life 

which we call upon our people to follow .. 

Conservative Judaism has long suffered from a lack of definition, 

both in our basic philosophy and in the way of life we want our people 

to follow. How many of our members and their families have a basic 

commitment to Conservative Judaism that grows out of a ·deep religious 

conviction? How many Baaley Teshuvah have we produced who have been 

turned on to Conservative Judaism as the answer to their spiritual 

needs? 

As a Movement, we pledged allegiance to Halakhah, but how many 

of our lay-leaders, how many families in our congregations, exemplify 

that commitment in their homes and their daily lives? We have taken 

that collective failure of Conservative Judaism for granted. Rabbis 

are expected to serve as the living models of Conservative Judaism, 

but that has not inspired the great majority of their congregants 

to follow suit. 

This gives our movement a real stamp of failure. No religious 

community can survive unless its communicants are truly committed 

to the truths that it teaches. In what way can the average Conserva

tive Jew be considered a committed Jew? 

Yes, we will spend time in our conventions hearing reports of 

the Commission on Jewish Law and Standards. We will be debating the 

issues of Women-Rabbis and Patrilineal descent. We will be fighting 

in Israel to establish our authority as interpreters and custodians 

of Halakhah. But the million and more Jews we represent do not back 
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us up with a deep loyalty to the Halakhic tradition. 

The Shulhan Arukh of the sixteenth century has remained our 
primary text of reference to Halakhic living. But we have not 
invested our time and energy in updating the Shulhan Arukh, in 
producing a "Prepared Table'' for the late twentieth century, that, 
would serve as the discipline of Jewish life for those woo look 
up to us as their religious leaders. 

Nor have we given our people any real grasp of the basic beliefs 
we share as Conservative Jews. Yes, we have had Conservative 
theologians anJ .philosophers who have written papers and books about 
the God-idea, but in the main, they have been talking to themselves. 
In what way has the individual member of our congregations been given 
a concept of God that could express his faith and his conviction? 

The RAMBAM gave his con temporaries the thirteen Ani Maamins to 
help clarify for them the essentials of Jewish belief. The world 
Jewish community did not accept his thirteen principles of the faith 
as central to their system of life. But those were practicing 
Jews, who differed from the RAMBAM in the philosophy of Jewish life 
which they followed. 

Most of our generation of Conservative Jews is living in a 
spiritual vacuum. In fact, one can describe the key to Conservative 
Judaism for most of our people as the question-mark. 

That is why it is so important for our Movement to develop a 
Creed of beliefs and a Code of Practices which will serve our 
congregations and their members as a basic guide to Conservative 
Judaism. 

Unless we move in that direction, we are destined to witness 
the continued decline of our Movement. Our growth over the past 
100 years has been the result of historical circumstances which 
will not be repeated. That fact should challenge us to move in 
the directions I have outlined. 

Unless we can repair the flat-tires of our Movement, we have 
no future. Then there is a great question in my mind whether Conservative 
Judaism will live to celebrate the next centennial in the year 2086. 

-5= 



~ d...o v\ut wat\t t,o ..uiJ on a nute of deep pessimism. We are still 

a mu _, J r . . l\.weme m:. or American Jewry. We have created much we can be 

proud of ... in our synagogues, in our day schools, in our sisterhoods, 

in our youth groups, in our CamPSRamah, etc. But we have not come 

to grips with our core-weaknesses. We have been afflicted by what 

I call "soloism " . ,the belief that every indivdual rabbi, every single 

synagogue, every one of our national organizations can cope with the 

problems that really face us all. But that isn't true. The Mishkan 

was built by the contributions of all the people, and the Sanctuary 

of Conservative Judaism can be built only when we all work together 

to achieve the goals we share. 

We all know the expression: 

"I have gained wisdom from all my teachers". We must be willing to 

learn from Reform Judaism, from Orthodoxy, from Chabad, from Aish 

Ha-Torah ... from any Movement that has been an effective instrument 

.I> 

of Jewish life. We must be ready to work together with our colleagues, 

with our synagogue-leaders, with our national organizations, with 

all the instruments created by Conservative Judaism over the past 

century. 

I am confident that with intelligent planning, with commitment 

to our spiritual values, we can take these instruments and turn them 

into an orchestra which will produce the music of living Judaism, 

for our generation and for future generations of our people, here 

in America, in the land of Israel and around the world, in the 

decades and centuries to come. 

-6-
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FROM THE RABBI 
Dear Frientls, 

As you know, there has been a grea t deal o f tension and 
fragmentation in the J ewish community lately. Because of 
the polarization that has taken place, the presidents of the 
th ree major rabbinica l organ iza tions in the United States is
sued the fo llowing sta tement a ppealin g to the e ntire J ewish 
community for a sense of uni ty. 

STATEMENT ON JEWISH UNITY 
"You are One and Your name is One; and who is like 

Your people l srael , one nation on earth ." Thus do J ews af
firm their commitment to the One God and to the uni ty of 
the People of Israel. 

3 

But are the words of this prayer true today, a t least with regard to the People 
of Israel? Are we J ews - Orthodox, Conservative and Reform - still one people 
or have the bonds of unity been torn asunder? 

Recent events and strident statements repo rted in the media a ppear to highlight 
the differences in re ligious belief and practice that divide us ra the r than unite us. 
How do we express our di stress over the polarization of the "people Israel, one 
nation on ea rth ?" 

We are J ews by virtue of the Covenant, or Covenants, that God made with our 
ancestors and with us. T here are, in fac t, two Convena nts: one a Covenan t of 
Fa te, the other a Covena nt of Faith . 

T he Convenant. of Fate is our history a nd destin y. We have a common past, 
shared experiences. We have suffered toge ther a t the hands of tyrants from 
Pharaoh to Hi tler, who made no distinction between J ews whethe r they were Or
thodox , Conservative or Reform , whether re ligious o r secular, whether Zionist, 
non-Zionist or anti-Zionist, whether committed o r assimi lated . The tragedies in our 
history have been inflicted upon us by others whether o ur d estin y will also be im
posed upon us by others o r will res ult from our loving concern fo r each other , 
we shall a lways be united in a Covenant o f Fate. 

T he Covenant of Faith in volves our unde rstandin g o f and comm itment to God 
and Torah. O ur understand ing of th is Covenant te nds at. times to p roduce differ
ences of opinion, even deep divisions within the People of Israel. Notwithstand
ing these rea l differences, there is nothing that preve nts us fro m dialogue a nd 
cooperation on matte rs of mutual concern. 

Together we pray that our j oin t endeavor·s in these a reas of J ew ish life will 
develop fr iendship and trust and hasten the day when "God will be One and His 
name One" and His people Israe l wil l trul y be "one nation on earth." 

From: Kasse l Abe lson , Pres ident, Rabbinica l Assem bl y; Mil ton Polin , Pres irle nt, 
Rabbinica l Council of America; J ack Ste rn , Pres ide n t, Central Conference of 
America n Rabbis. 
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• RABBI ALEXANDER M. SCHINDLER • UNION OF AMERICAN HEBREW CONG!{!\ (; \'l ,, ' I ; 

PRESIDENT 838 FIFTH AVENUE NEW YORK, N.Y. 10021 1;> 1;>1 :, ,, , "'"" 

Mr. Joseph Brender 
10-14 Waterloo Street 
Kat ies 
Sorry-Hills 
Sydney, Australia 

Dear Joe: 

March 23, 1987 
22 Adar 5747 

I hope you received my telegram by now. But, in further subs t anti a
tion of my approach to the problem, I would appreciate it if you v1ere 

to read the enclosed speech which I delivered before Orthodox, Pef,Drm 

~rvattve leaders at a CLAL Conference held in Princel:011. N.J . 4 

about a year ago. I refer particularly to pages 10 to 15 v1h (~t ·0 ! se t 
forth my position on Outreach and the matter of patrilineal desce 11 t . 

I do not expect to convert you to my views, but at least you ought to 
understand the reasons for my approach. 

Incidentally, a recent interview in HADOAR quoted Ha Rav Sol ovr i tt 11ik, 

~he foremost intellectual leader of mainline Orthodoxy in t hr, !1nil:<,d 

States, in a statement which he, himself, described as revo lul· i,_1 11 ,ffy 

and which would surely draw the ire of his more traditional co l l 0;iqu!' S. 

This is what he said: 

"Regarding the plague of intermarriage, from which the 
Orthodox have not been saved, it is necessary to do wh;it 

the Reform Jews are doing - with, of course, an Orthodox 
content." 

I do hope that our paths wi 11 cross once again one of thes day s i 1 

has been too long since we had an opportunity to sit toge th er c111rl ,·1t i1 I· . 

I remember with fondness the pleasant evening spent in you r hrn1w 

With warm regards from house to house, I am 

Encl. 

ccc: 
0 Rabbi Brian Fox 

~incerely, 

~,(~ c . / -

Alexander M. Schindler 
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Mr. Joseph Brender 
10-14 Waterloo Street 
Ka ties 
Sorry-Hills 
Sydney. Australia 

Dear Joe: 

,. 

March 23. 1987 
22 Adar 5747 

I hope you received my telegram by now. But, 1n further substantiation of my approach to the problem. I would appreciate it if you were to read the enclosed speech which I delivered before Orthodox, Reform and Conservative leaders at a CLAL Conference held in Princeton, N.J. about a year ago. I refer particularly to pages 10 to 15 where I set forth my position on Outreach and the matter of patrilineal descent. 
I do not expect to convert you to my views. ~ut at least you ought to understand the reasons for my approach. 

Incidentally, a ·recent interview in HADOAR quoted Ha Rav So1ove1tchik. the foremost intellec•ual leader of mainline Orthodoxy in the United States, in a statemf!nt which he. himwelf, described as revolutionaty and which would surely draw the ire of his more traditional colleagues. This 1s what he said: 

"Regarding the plague of intermarriage, from which the 
Orthodox have not been saved, it is necessary to do what 
the Refonn Jews are doing - with, of course, an Orthodox aontent. 11 

I do bope that our,~aths will cross once again one of thes days. It has been too long since we had an opportunity to sit •ogether and chat. I remember with fondness the pleasant evening spent in your home. 
With warm regards from house to house, I am 

Sincerely, 

Alexander M. Schindler 
Encl. 
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Mrs. William Rudner 
4654 Hemlock Lane 
Memp his, TN 38117 

Dear Jocelyn: 

November 4, 1986 
2 Heshvan 5747 

It was thoughtful of you to send me th e articl e on Rabbi 
Em anuel Feldman which appeared in the Memphis Hebrew 
Watchman. I appreciate your doing so, for it is helpful to be kept apprised of some of the comments in other sectors of the Jewish community. 

I am glad that you have returned home safely an d I hope 
that all is well with you and Bill. Rhea joins me in 
sending fond regards to you both and we look forward to 
seeing you at the December Board meeting. 

Sincerely, 

Alexander M. Schindler 

I 
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Page 10 HEBREW WATCHMAN 

Expert On Orthodox Judaism Presents 
Stimulating Talk For Baron Hirsch Audience 

By Ba.-ry Markowitz 

The Orthodox movement, though 
experienc ing a resurgence, has 
fai led to attract non-Orthodox Jews 
who are seeking authenticity be
ca use._ Orthodoxy has confused 
··Jewish observance with Jewish 
rt·ligios'ityi' Rabbi Emanuel Feld
man suggested in a lec ture at 
Baron Hirsch East Wednesday, Oc
tober 8. 

Rabbi Feldmanspokeas part of a 
lec ture exchange in which Rabbi 
Hafael G. Grossma n of Baron 
llirsch delivered an October 9 ad
dress a t Rabbi Feldman's Beth Ja
cob Congregation in Atlanta. 

Though the America n Jewish 
community is one of the most pros
perous in histor y, it is free to prac
ti ce Judaism as it wishes and Or
I hodoxy is on the ascendancy, 
ltabbi Feldman contended. "Amer
ica n J ewry, with the exception of 
nr th odoxy, is a ll but sp iritually 
li..rnk rupt ... and the Orthodox still 
have a long way lo go," he said. 

Rabbi Emanuel Feldman 

While more Jews are keeping ko
sher a nd obeying the laws of 
mikvah (ritua l purification), there 
is also more intermarriage and 
more assimilation than ever be
fore. There is more advanced Torah 
lea rning but also more J ewish illit
eracy than ever, he asserted. 

Rabbi Feldman blamed a mixed 
marriage rate of over 50 percent on 
"a profound lack of learning anded
ucation." 

"Without learning there is no 
passion, no commitment, no reason 
not to drop out ," he said. 

A recent survey of college-age 
J ewish students found tha t 65 per
cent saw no harm in marrying out 
of the faith, he fretted. 

Rabbi Feldma n criticized " the 
a !mos t comi c effo rts of the non
Orthodox J ewish community with 
g immi cks li ke patrilin ea r de 
scen t". 

'·Palri linea r descent is a viola
tion or J ewish law wh ich ga ins thou-

doesn't make it so," he added. 
Such efforts create "a scene of ut

ter chaos and madness ," Rabbi 
Feldman said, fearing tragic con
sequences for the future of Jewish 
life . 

Contending that 45 percent of Re
form rabbis will not hesitate to offi
ciate at mixed marriages and sug
gesting that 20 percent admit not 
believing in one God, Rabbi Feld
man worried that " We may not 
have a future if we 're not careful 
with what Jewish life is present
ing." 

In the midst of this, Orthodox Ju
daism is "strong, vibrant and dy
namic," he stated. 

The intermarriage rate is low 
and the birthrate is high among the 
Orthodox. There has been a resur
gence in commitment and 
"teshuvah"--a return to Judaism . 

"If things are so good, why are 
they so bad?" 

"Can we ta ke comfort Orthodoxy 
is growing and the rest of the com
munity is falling by the wayside," 

he asked. 
"For every one who comes back, 

we Jose 50." 
"With the world ye11rning for au

thenticity, there is no reason that 
. we should not have conquered the 

American Jewish community, he 
insisted. 

" If the non-Orthodox, to say the 
least, have distorted Jewish life 
and halacha, we as Orthodox are 

• guilty of our own Orthodox brand of 
distortion ... we have confused Jew
ish observance with Jewish religi
osity," he said. 

Orthodoxy has not realized the 
. performance of mitzvahs and they· 
a re not an end in themselves but are 
intended " to create a spiritual, 
holy, sacred individual and commu
nity," Rabbi Feldman said. 

lt is possible to observe the Sab
bath and keep kosher and not be a 
religious Jew .. . to be an observant 
and a secular Jew at the same time, 
he said, suggesting that some adopt 
the worst of society by going to a 
nightclub with a floor show but 

; 

Thursday, October 30, 1986 

wearing a yarmulka or visiting a 
"kosher disco which is closed on 
shabbos." 
• "lt is possible to act kosher and 
think trail," lw suld . 

American Orhtodox Jews want a 
"kosher cheeseburger" in their 

• lives and give the same importance 
to the values of the general society 
and to Torah, the rabbi stated. 

" It can't be done ... Only Torah 
values are genuine." 

"Through prayer and mitzvot, 
God allows us to touch him and be
come Godly .. .if the Orthodox can 
become truly religious, we can 
have an impact on the Jewish com
munity," he said. 

If not, the Orthodox risk being re
membered by history as "a flash in 
the pan," he said. 

"With God's help, life has more 
meaning and serenity which people 
will want to emulate and Orthodo~ 
Judaism will be what it is destinec 
to be, God's Torah, manifested ir 
Jewish life, " concluded Rabb 
Feldman. 



RABBI ALEXANDER M . SCHINDLER e UNION OF AMERICAN HEBREW CONGREGJ\TlONS 
PRESIDENT 838 FIFTH AVENUE 

Rabbi Moshe Sherer, President 
Agudath Israel of America 
84 William Street 
New York, New York 10038 

Dear Moshe: 

March 4, 1987 
3 Adar 5747 

NEW YORK, N.Y. 10021 1212) 249 0100 

Please forgive this belated reply to your letter of January 5. I have 
been traveling quite a lot in recent months. Indeed, I returned from 
several weeks in Israel only a few days ago. It was simply impossible 
for me to devote the necessary attention to a reply until just now. 

I am afraid that the "evidence" you cite in your letter is really not 
more than an iota. The clipping from the American Examiner of April 9, 
1978 is nearly nine years old, and Rabbi Balfour Brickner, who is quoted 
in that story, has not been the director of our Interreligious Affairs 
Commission for nearly that length of time. As you know, some years ago 
he left the Union of American Hebrew Congregations to become the rabbi 
of the Stephen Wise Free Synagogue. Many of us (myself included) were 
embarrassed by his fooli~h statement quoted in the 1978 story which you 
submitted as 11 evidence. 11•'f In any case, we were not responsible for his 
statement then and we certainly cannot be held as responsible for it now. 
Really, you must offer something stronger than that. I am certain that I 
could find equally preposterous statements from officers of the Agudath 
Israel of America, but I would not think of holding you or the Agudath 
movement to be bound by them or even agreeing with them -- especially if 
the spokesman cited had left your movement some years ago. We should 
judge each other by our aspirations, not our failings. 

The clipping you submit from the Jewish Advocate of Boston is, of course, 
a more serious matter. But here, if you will forgive me, I think you miss 
the point. If you had read Rabbi Menitoff's remarks with that measure of 
human sympathy and understanding that has endeared you to so many people in 
our community -- including many Reform Jews -- I think you would have found 
it to be what it was intended -- a brutally honest cri de coeur, a coura
geous admission of a condition that exists in Reform synagogues -- and 
(although Rabbi Menitoff was too polite to mention it) among Jews of many 
other denominational persuasions. That too many Reform Jews do not believe 
and find difficulty in praying I admit. That this condition is limited to 
members of Reform synagogues I vehemently deny; and I ask you to look into 
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Reform does not reject change in Jewish practice, but we do insist that 
any such changes must be born of necessity and conviction. The patrilineal 
decision was a principled assertion of the equality of men and women and a 
response to the anguish of children who considered themselves Jewish but 
were pushed into a no-man's land between Christians and Jews. Please note 
further that the CCAR resolution adopting the patrilineal decision did not 
confer Jewishness automatically on any child of a non-Jewish mother and a 
Jewish father, but required that the child be raised Jewishly and undergo 
certain Jewish rites of passage -- circumcision, Jewish education, Bar/Bat 
Mitzvah, etc. In this respect, we are machmirirn; Reform is more rigorous 
in its requirements of its members than Jewish tradition, which automatically 
confers Jewishness on any child of any Jewish mother, regardless of the 
mother's or child's adherence (or lack of it) to our faith. 

In any case, I believe that our disagreements -- Reform vs. Orthodoxy, for 
example -- have not truly inflamed the passions of the people. The greatest 
danger arising from our wranglings is not that the Orthodox refuse to recog
nize Reform conversions but rather that the great mass of unaffiliated Jews 
will be so put off by what they say that they will say, 11A plague on all your 
houses." 

Our problem, then, is to recognize that many of the differences between us 
are not likely to be resolved. Let us at least come to know and, hopefully, 
respect one another and cooperate with one another in the many areas of our 
coJTJTion concern, e.g. Israel, Soviet Jewry, etc. 

Words like Conservative, Orthodox, Reform are adjectives, not nouns. The 
noun is Jew. If we did not know that before, we know it now, in this genera
tion that witnessed the Holocaust of our people. For the Shoah constitutes a 
lasting, impelling mandate for unity. Even as we were brothers and sisters 
in death, so must we remain brothers and sisters in life. In that spirit, 
I write to you and wish you well. 

Sincerely, 

Alexander M. Schindler 

~ 
P.S. I just reread the clipping quoting Rabbi Brickner and the headline 
is indeed misleading. I suggest you also read it once again and no -te the 
comment 11 

•• such an action by a Reform rabbi is foolish, ludicrous and im-
possible, He would exclude himself." ....- - . --0--(!'5 ~r.~ :T)JF.Q 
" µ)~~~~µJl...~~ ~~,u~ 
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your own heart, and those of your fellow Agudath members, and as k: Who 
among us has not voiced doubt -- either aloud or in the silent reaches of 
the heart. 

I do not deny that we are deeply concerned in the Reform movement with those 
in our synagogues who find it difficult to believe and difficult to pray. We 
are working on it; we are writing books for young people and for adults on 
how to find God and how to pray. I am neither ashamed nor embarressed by 
this; I am proud of it! I pray only that other religious groups within our 
Jewish community would confront this issue among their members rather than 
keeping their heads in the sand. 

You raise the question of the efforts by Reform Judaism to get a fair shake 
in allocations of funds for activities in Israel. I respectfully suggest 
that you have not confronted this issue in your reply, preferring instead to 
raise the issue of "academic freedo , 11 which of course has no bearing what
soever on the question. It is not a question of what the so-called "non-Zion
ist yeshivas" believe, but what they do. These institutions reject the Jewish 
State. At the same time, these same institutions and their supporters in the 
United States would deny to Reform-sponsored kibbutzim, schools, synagogues 
and other institutions their fair share of funding. At any rate, you ought to 
know that I was not at all involved either in the initiation or the execution 
of the effort to which you allude. 

You raise the issue of patrilineal descent and charge that unless we abandon 
this principle the Reform movment "will be responsible for the historic act 
of cutting the Jewish people into two entities which cannot inermarry. 11 I 
will not here go into the argment, with which I am sure you are familiar, that 
holds that partilineal descent is an ancient and honorable tradition in the 
Jewish faith -- antedating, in fact, the relatively modern matrilineal princi
ple. I do not believe that the Jewish people will be cut in two, any more than 
I believe that if women are permitted to serve as rabbis and as cantors, and 
if men and women are permitted to sit side by side, and if the synagogue ac
cepts civil divorce -- in short, if we give halacha a vote but not a veto --
the Jewish people will be severed. Reform has been around for over 'l.00 years 
now. I believe profoundly that Reform Judaism has prevented the loss of 
millions of our people to Christianity or to no religion at all. And that is 
so because Reform has demonstrated that Judaism is a living faith, not frozen 
in some time-frame of 18th century Poland, or 15th century Spain, or earlier 
Babylon or even Jerusalem. If ours is the living God, Judaism must be a living 
faith, one that people of this day and this age can find solace and inspiration 
in -- as our people have done through the ages. 
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March 4, 1987 
3 ,l\dar 5747 

Please forgive this belated reply to your letter of January 5. I have 
been traveling quite a lot in recent months. Indeed, I heterned from 
several weeks in Israel only a few days aqo. It was simply impossible 
for me to devote the necessary attention to a reply until just now. 

I am afraid that the "evidence" you cite in your letter is really not 
more than an iota. The clipping from the American Examiner of April 9, 
1978 is nearly nine years old, and Rabbi Balfour Brickner, who is quoted 
in that story, has not been the director of our Interreligioes Affairs 
Commission for nearly that length of time. As you know, some years ago 
he left the Union of American Hebrew Congregations to become the rabbi 
of the Stephen Wise Free Synagoque. Many of us (myself included) were 
embarrassed by his foolish statement quoted in the 1978 story which you 
submitted as 11 evidence. 11 In any case, we were not responsible for his 
statement then and we certainly cannot be held aS responsible for it now. 
Really, you must offer something stronger than that. I am certain that I 
could find equally preposterous statements from officers of the Agudath 
Israel of America, but I would not think of holding you or the Agudath 
movement to be bound by them or even agreeing with them -- especially if t 
the spokesman cited had left your movement some years ago. l4e should 
judge each other by our aspirations, not our failings. 

The clipping you submit from the Jewish Advocate of Boston is, of course, 
a more serious matter. But here, if you will forgive me, I think you miss 
the point. If you had read Rabbi Menitoff's remarks with that measure of 
human sympathy and understanding that has endeared you tosso many people in 
our community -- including many Reform Jews -- I think you would have found 
it to be what it was intended -- a brutally honest cri de coeur, a coura§ 
geous admission .of a condition that exists in Reform synagogues -- and 
(although Rabbi Mentdloff was too polite to mention it) amonq Jews of many 
other denominational persuasions. That too many Reform Jews do not believe 
and find difficulty in praying I admit. That this con ition is limited to 
members of Reform synagogues I vehemently deny; and I ask you to look into 
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your own heart, and those of your fellow Agudath members, and ask: Who 
among us gas not voiced doubt -- either aloud or in the silent reaches of 
the heart. 

I do not deny that we are deeply concerned in the Reform movement with those 
in our synggogues who find it difficult to believe and difficult to pray. We 
are working on it; we are writing books for young people and for adults on 
how to find God and how to pray. I am neither ashamed nor embarressed by 
this; I am proud 06 it! I pray only that other religious groups within our 
Jewish community would confront this issue among their members rather than 
keeping their heads in the sand. 

You raise the question of the efforts by Reform Judaism to get a fair shake 
in allocations of funds for activities in Israel. I respectfully suggest 
that you have not confronted this issue in your reply, preferring instead to 
raise the issue of "academic freedon, 11 which of course has no bearing what
soever on the q}lestion. It is not a question of what the so-called "non-Zion
ist yeshivas" believe, but what they do. These institutions reject the Jewish 
State. At the same time, these same institutions and their supporters in the 
United States would deny to Reform-sponsored kibbutzim, schools~n~yeJg&gogees 
and other institutions their fair share of funding. At any rate, you ought to 
know that I was not at all involved either in the initiation or the execution 
of the effort to which you allude. 

You raise the issue of patrilineal descent and charge that unless we abandon 
this principle d!he Reform movment "will be responsible for the historic act 
of cytting the Jewish people into two entities which cannot inermarry.~TI 
will not here go into the argment, with which I am sure you are familiar, that 
holds that partileneal descent is an ancient and honorable mradition in the 
Jewish faith -- antedating, in fact, the relatively modern matrilineal ptinci
ple. I do not eelieve that the Jewish ppo~le will be cut in two, any more than 
I believe that if women are permitted to serve as rabbis and as cantors, and 
if men and women are permitted to sit side by side, and if the synagogue ac
cepts civil divorce -- in short, if we give halacha a vote but not a veto --
the Jewish people will be severed. Reform has been around for over 100 years 
now. I believe profoundly that Reform Judaism has prevented the loss of 
millions of our people to Christianity or to no religion at all. And that is 
so because Reform has demonstrated that Judaism is a livinq faith, not frozen 
in some time-frame of 18th century Poland, or 15th century Spain, or earlier 
Babylon or even Jerusalem. If ours isfthe living God, Judaism must be a living 
faith, one that people of this day and this age can find solace and inspiration 
in -- as our people have done through the ages. 
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Reform does not reject change in Jewish practice, but we do insist that 
any such changes myst be born of necessity and conviction. The patrilineal 
decision was a principled assertion of the equality of men and women arid a 
response to the anguish of children who considered themselves Jewish but 
were pushed into a no-man's land between Christians and Jews. Please note 
further that the CCAR resolution adopting the patrilineal decision did not 
confer Jewishness automatically on any child of a non-,Jewi sh mother and a 
Jewish father, but required that the child be raised Jewishly and undergo 
certain Jwwish rites of passage -- circumcision, Jewish education, Bar/Bat 
Mitzvah, etc. In this respect, we are machmtmm; Reform is more figorous 
in its requirements of its members ,than Jewish tradition, which automatically 
confers Jewishness on any child of any Jewish mother, regardless of the 
mother's or child's adherence (or lack of it) to our faith. 

In any case, I believe that our disagreements -- Reform vs. Orthodoxy, for 
example -- have not tuuly inflamed the passions of the people. The greatest 
danger arising from our wranglings is not that the Orbbaddx refuse to recog
nize Reform conversions but rather that the great mass of unaffiliated Jews 
will be so put off by what they say that they will say,""A plague on all your 
houses." 

Our problem, then, is to recognize that many of the differences between us 
are not likely to be resolved. Let us at least come to know,aod, hopefully, 
respect one another and cooperate with one another ifi the many areas of our 
common concern, e.g. Israel, Soviet Jewry, etc. 

Words like Conservative, Orthodox,afteform are adjectives, not nouns. The 
noun is Jew. If we did not know that before, we know it now, in this genera
tion that witnessed the Holocaust of our people. For the Shoah constitutes a 
lasting, impelling mandate for unity. Even as we were brothers and sisters 
in death, so must we remain boollbers and sisters in life. In that spirit, 
I write to you and wish you well. 

Sincerely, 

Alexander M. Schindler 

P.S. I just reread the clipping quoting Rabbi Brickeer and the headline 
is indeed misleading. I suggest you also read it once again and no1Q.;the 
comment " .. such an action by a Reform rabbisis foolish, ludicrous and im
possible, He would exclude himself." 
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Atheist Rabbis Linked to 
Low· Reform Attendance 

By Ben Gallob 

A Boston-based Reform 
rabbinical executive has as
serted his conviction that a 
key reason Reform syna~ 
gogue sanctuaries are often 
sparsely attended for • wor-

ship on the Sabbath is that 
"sizeable segments of the lay 
and rabbinic populations of 
Reform synagogues do not • 
believe in God." 

That evaluation was 
spelled out by Rabbi Paul 
Menitoff regional director of 
the Northeast Council of the 
Union of American Hebrew 
Congregations (UAI:IC), the 
association of Amencan Re
form synagogues. Menitoff 
presented his analysis in a ~
cent issue of the Journal of 
Reform Judaism. 

Menito.ff argued that no 
matter how active a Reform 
synagogue may be, worship 
services may not be well at
tended. He argued that "wor
ship docs not attract people; 
programs at ~ervi~es son:e- . 
times do: family mghts; Sis
terhood/Brotherhood Shab
bats • teacher appreciation 
servlces· scholar-in-residence 

, . d 
lectures; commiss1one can-
tatas; social actions Shabbats 
_ the list is endless." 

He declared that in the Re- • 
form movement's "abundance 
of well-attended activities" 
there is a "dead spot" in most 
Reform synagogues - the 
sanctuary when it is being 
used for worship "for God's 
sake." 

The Reform rabbi said that 
many Reform Jews can de
scribe themselves as "Ka
planians," for Rabbi Morde
cai Kaplan, the founder of 
Reconstructionism; or "Bu
berians," for Martin Buber, 
the theologian; or as natural-

• ists or existentialists. 
He declared that the God 

of such Jews, "created 
through mental gymnastics, 
is a theological construct, not 
a reality." He asserted that a 
sanctuary attended by Jews 
for whom God is "merely a 
mental mutation, and not a 
reality, is a sparsely populat
ed olace." 

Special services _and "gim
micks" in sanctuanes cannot 
be a suuslilulc for Goel, Mcn
itoff said. "Prayer is commu
nicating wilh ~od. - n_ot 
thinking, not meditating ~th 
ourselves. God is the obJect, 
the recipient of prayer." 

Contending that people 
"cannot pray to theological 
constructs," he declared that 
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Jews know this, "at the very 81 

least, on an intuitive level. _ -~ 
They therefore do other ,u 

things on Friday nights and n 
Saturday mornings. When ·-·-; 
God does not attend services, 11 
people stay at home." •. .,- • J 

Asserting that the problem :E 

of minimal attendance at t 
worship services could be re- • t 
solved Menitotr said the first t 
step w~ for Reform rabbis to .( 
"confront honestly the follow- t 
ing questions: Do we really • ~ 
believe in God or are we fool- l 

ing ourselves? Are we (rab
bis) hiding behind theological 
constructs and rituals while 
ignoring the issue of God?" 

t 
f 
t 

He contended that rabbis ~ 

avoid talking about God "be- a 
cause they either do not be- e 
!ieve in God or they fear they si 
will be considered as hope- b 
lessly naive and intellectually 
unsophisticated." _ _ _P 

He added that Reform rab-I -a 
bis "who do not believe in t 

God should leave congrega- 1 

tional worship to those who f 

do To do less is dishonest. 1 

Rdbbis who do no~ believe I 
are not helping their p~oplc .' 
pray; they are ~t b;st direct- • '. 
ing a presen~t1on. 
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Rabbi Moshe Sherer 
Agudath Israel 
5 Beekman Street 
New York, N.Y. 10038 

Dear Col league: 

December 3lt 1986 
29 Kislev 5747 

Some months ago we talked•- at the Regency Hotel and you suggested 
that we "cool" the mutually recriminating rhetoric. I earnestly 
tried to do so. 

When I returned from Israel a day or so ago, the enclosed was called 
to my attention. Your words, if accurately quoted, certainly made 
no contribution toward that end. Do you have even an iota of evidence 
to support what you attribute to our spokespeople? 

I don!t mind, indeed, I expect to be opposed on issues on which we 
disagree-• but these kind of baseless arresponsille attacks are really 
unacceptable. Ihhope you will find a way of correcting them. 

Cordially, 

Alexander M. Schindler 

bee: Mr. Richard Cohen 
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Battle brews over funds 
to anti-Zionist yeshivas 
By STEWART AIN grants to yeshivas." Sherer spoke of Reform rabbis 

Charges that the Reform move- . Sherer'.s comments regarding the who, like pied pipers, lead "inno-
ment has engaged in a conspiracy Reform movement were made at his cent, unwary" secular Jewish leaders 
with the Jewish Agency to deny organization ' s recent national con- "down a road of spiritual disaster." 
funding to yeshivas in Israel that vention. In his remarks, Sherer in- To illustrate, Sherer quoted the 
don't recognize the State of Israel sisted that· "politically-motivated director of the UAHC's National In-
were heatedly denied last week by Refonn rabbis, because of their sway terreligious Affairs Department as 
Rabbi Daniel Syme, vice president of with thqse who hold the purse-strings saying that Reform rabbis who 
the Union of American Hebrew of Jewish charity funds," should not become involved with the "'Jews 
Congregations. be allowed to decide the fate and for Jesus movement should not be 

"The energies of the Reform policies of yeshivas. excluded as Reform rabbis.' 
movement are now directed solidly And he expressed confidence that "And he went on to say, 'I would 
at obtaining a fair allocation from once federation leaders learn the not throw him out as a rabbi; after 
the Jewish Agency for the kibbut- "truth about the role of yeshivas of all, the Reform movement has rab-
zim, schools, settlements and other all types as the primary guarantor of bis who are atheists and agnostics 
programs established by the Reform Jewish survival, they will · not and homosexuals. Should we throw 
movement for Reform Jews seeking discriminate against any Torah in- them out? Where would we stop?' " 
roots in Israel ," said Syme. "We stitutions on the basis of attitudes Denies Statement 
have neither the inclination nor the . towards Zionism ." The Reform spokesman rebutted 
time to enter into any kind of con- A Reform spokesman, who asked Sherer's attack, pointing out that the 
spiracy against an ybody, even anti- for anonymity, felt that if the Jewish director of the agency to whom 
Zionist yeshivas." Agency has indeed terminated fund- Sherer referred is not a man but a 

Syme 's comments to the Jewish ing to non-Zionist yeshivas in Israel , woman, Annette Daum, and that she . 
World came in response to- allega- "many Reform Jews would applaud never made any such comments. 
tions by Rabbi Moshe Sherer, presi- that action ." The spokesman was incensed by 
dent of the Agudath • Israel of Syme pointed out that these anti- Sherer's comment that there are 
America, that Reform rabbis have Zionist yeshivas have for years been leaders of the American Jewish com-
" formed a conspiracy with the receiving Jewish communal funds munity today who "have no right to 
leadership of the federations and the even though they refuse to recognize speak as Jewish leaders, especially 

'- Jewish Agency.'' the State of Israel. those who dare speak in the name of 
' He said the conspiracy was an at- "That fact-indeed the who.le clal Yisroel, when they personally 

tempt to "blackmail and bludgeon system by which the Jewish Agency married non-Jewish women ." 
yeshivas in Israel into submission-if supports institutions in Israel- The spokesman said that "such 
they dare consider themselves non- should be carefully discussed ~y the wild and irresponsible attacks that 
Zionists-to deny them the right of entire community, including Or- accuse without naming the target 
obtaining money from the Jewish thodox spokesmen," Syme sug-. make no contribution to that calm . 
charity funds and the Jewish Agen- ges,ed . "We would welcome a and loving examination of the issues 
cy . And now, too, in· the United discussion with Rabbi Sherer, and all that should form the standard of 
States, this alliance of these so-called movements of the Jewish people, of discourse to which .all rabbi5 and 

\ 1
1

eaders is trying to influence the the principles that determine the Jewish community leaders should 
l,:ederations to even cut down on allocation of such support." seek to adhere ." D 
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Dear Moshe: 

Please forgive this belated reply to your letter of January 5. ;,.\s JOl:1 may le.1 0 ~ 

(h{: ~.fl.t.' J: lAl.JlRtl ~ 
I have been traveling quite a bJ!1: in recent~ aod baa.re j:ast returned from 

' ~~ . 
~Qera-±= w~ -i:n~ ra~ . It was simply impossible for me to devote the necessary 

attention to a reply until just now. 

I'm afraid that the "evidence" you cite in your letter is really not more 

than an iota. The clipping from the American Examiner of April 9, 1978 is nearly 

nine years old, and Rabbi Balfour Brickner, who is quoted in that story, has not 

been the director of our interreligious affairs connnission for nearly that length 

of time. As you know, some years ago he left the UAHC to become the rabbi of the 

Stephen Wise Free Synagogue. Many of us (myself included) were embarrassed by 

his foolish statement quoted in the 1978 story that you submitted as "evidence." 

In any case, we were not responsible for his statement then and we certainly cannot 

be held as responsible for it now. Really, you must effer something stronger than 

that. I am certain that I could find equally preposterous statements from officers 

of the Agudath Israel of America, but I would not think of holding you or the 

Agudath movement to be bound by it or even agreeing with it -- especially if the 

spokesman cited had left your movement some years ago. W-e_ ~~ ~ ~ 
o-~ ~ ~ C½~~~n-i c ~r~ ~'JL~ -

The clipping you submit from the Jewish Advocate of Boston is of course a 

more serious matter. But here, if you will forgive me, I think you miss the point. 

If you had read Rabbi Menitoff's remarks with that measure of human sympathy and 

understanding that has endeared you to so many people in our connnunity -- including 

many Reform Jews -- I think you would have found it to be what it was intended --
brutally 

a honest cri de coeur, a courageous admission of a condition that exists in Reform 

synagogues -- and (although Rabbi Menitoff was too polite to mention it) among Jews 

of many other denominational persuasions. That too many Reform Jews do not believe 

and find difficulty in praying I admit. That this condition is limited to members 

of Reform synagogues I would vehemently deny; and I ask you to look into your own 

heart, and those of your fellow Agudath members, and ask: Who among us has not 



voiced doubt -- either aloud or in the silent reaches of the heart. ~ 

LO"T:-a-Tenn)l.son, I beUeve,---w-ho wrote more t han 100 years ago: "There lives mo_r 

~ one3t dottb1:'";"7"Bel1.eve me, t ~ half the creeds." You will tell me, 7 

~~rect-i-y, that Ha!monl des said it bette-r~ reed! ---,. 

I do not deny that we are deeply concerned in the Reform movement with those 

in our synagogues who find it difficult to believe and difficult to pray. We are 

working on it; we are writing books for young people and for adults on how to find 

God and how to pray. I am neither ashamed nor embarrassed by this; I am proud of 

it! I pray only that other religious groups within our Jewish community would 

confront this issue among their members rather than keeping their heads in the sand. 

You raise the question of the efforts by Reform Judaism to get a fair shake 

in allocations of funds for activities in Israel. I respectfully suggest that you 

have not confronted this issue in your reply, preferring instead to raise the 

issue of "academic freedom," which of course has no bearing whatsoever on the 

question. It is not a question of what the so-called "non-Zionist yeshivas" 

believe but what they do. These institut i ons reject the Jewish state, denounce 
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the Israeli flag, reject Israeli military service and yet insist that the Jewish 

world and the Jewish state support them, their students and their right to lv 

repudiate the Jweish state. At the same time, these same institutions and their 

supporters in the United States would deny to Reform-sponsored kibbutzism, schools, ~ 

synaoguges and other institutions their fair shake of funding. fl( fJ>J ' f2.(-J-fz_
1 
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You raise the issue of patrilineal descent and charge that unless we abandon 

this principle the Reform movement "will be responsible for the historic act of 

cutting the Jewish people into two entities which cannot intermarry." I will not 

here go into the argument, with which I am sure you are familiar, that holds that 

patrilineal descent is an ancient and honorable tradition in the Jewish faith -

antedating, in fact, the relatively modern matrilineal principle. I do not believe 

that the Jewish people will be cut in two, any more than I believe that if women 

are permitted to serve as rabbis and as cantors, and if men and women are permitted 

to sit side by side, and if the synagogue accepts civil divorce -- in short, if 
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we give halacha a vote but not a veto -- the Jewish people will be severed. Reform 

has been around for 1,00 years now. I believe profoundly that Reform Judaism has 

prevented the loss of millions of our people to Christianity or to no religion at 

all. And that is so because Reform has demonstrated that Judaism is a living faith, 

not frozen in some time-frame of 18th-century Poland, or 15th-century Spain, or 

earlier Babylon or even Jerusalem. If ours is the living God, Judaism must be a 

living faith, one that people of this day and this age can find solace and inspiration 

·1'" in -- as our people have done through the age .s. 

' ( 
' ~~ Reform does not reject change in Jewish practice, but we do insist that any 

such changes must be born of necessity and conviction. The patrilineal decision 

was a principled assertion of the equality of men and women and a response to the 

anguish of children who considered themselves Jewish but were pushed into a no-

man's land between Christians and Jews. Please note further that the CCAR resolution 

adopting the patrilineal decision did not confer Jewishness automatically on any 

child of a non-Jewish mother and Jewish father, but required that the child be 

raised Jewishly and undergo certain Jewish rites of passage -- circumcision, 

w-R &.AL ~~'1.<J..c---... 

Jewish education. bar mitzvah, etc. In this is more rigorous in 

its requirements of its members than Jewish tradition, which automatically confers 

Jewishness on any child of any Jewish mother, regardless of the mother's or child's 

adherence (or lack of it) to our faith. 

In any case, I believe that our disagreements -- Re fo rm vs. Orthodoxy, for 

example -- have not truly inflamed the passions of the people. The greatest 

danger arising from our wranglings is not that the Orthodox refuse to recognize 

Reform conversions but rather that the great mass of unaffiliated Jews will be so 

put off by what they say that thev will sav "A n lae11e on all vour houses." 

Our problem, then, is to recognize that many of the differences between us 

'!Rise to br1ng us togehter. 
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Words like Conserva t ive , Orthodox, Reform ~ rare adjectiv~ Theruiun 

is Jew. If we did not know that before, we know it now, in this generation ,that 

witnessed the Holocaust of our people. For the Shoah constitutes a lasting, 

impelling mandate for unity. Even as we were brothers and sisters in death, so 

must we ever remain brothers and sisters in life. In that spirit, I write to you 

and wish you well. 

Sincerely, 

Alexander M. Schindler 



I MEMORANDUM I 

From Ms . Edith J . Mi 1 1 er 

To Mr. Richard Cohen 

Copies 

Subject 

Date J a n u a r y 1 3 , 1 9 8 7 
12 Tevet 5747 

Please let Alex know how you would respond to the enclosed. He will 
want to answer when he comes back from his travels -- he says Israel, 
but he may mean California. 

Than k you. 

' 

I 

~ Union of American Hebrew Congregations 
,ln'N 

11~~~~,, 838 FIFTH AVENUE, NEW YORK, NY 10021 (212) 249-0100 
;-r;,,,oN.J 
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Rabbi Alexander M. Schindler 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, New York 10021 

Dear Alex: 

4 Teves, 5747 
January 5, 1987 

I want to acknowledge your letter of December 31 / 29 
Kislev. 

I have more than "an iota of evidence" to support my 
quotation from a statement by a director of the National 
Interreligious Affairs Department of the UAHC. Enclosed is a 
photostat of a news story which appeared in the American 
Examiner, which was the predecessor of the Jewish Week. 

In addition, I am enclosing a photostat of a story which 
appeared in the Boston Jewish Advocate, where an official of the 
UAHC, your own staff member, charges that "sizeable segments of 
the lay and rabbinic populations of Reform synagogues do not 
believe in G-d." 

The new militancy of many within the Reform movement vis a 
vis the use of Federation funds is a matter of record. Indeed, 
the very article you sent me, while reporting the "heated denial" 
of your vice-president, quotes "a Reform spokesman'' who applauds 
this anti-"non-Zionist yeshiva" campaign. Interestingly, this 
spokesman insisted on remaining anonymous; that silence itself 
speaks volumes about the credibility of your vice-president's 
denial of my charge. 

The entire campaign to deny the Jewish charity dollar to 
"non-Zionist yeshivos" is a tactic beneath every criticism. 
Those same American propo~ents of this effort would shout blue 
murder if anyone would dare to infringe upon academic freedom in 
the United States, and deny funding to colleges whose students 
are either too liberal or too conservative. 

Surely this anonymous "Reform spokesman" would never 
countenance denying Jewish communal funds to Hebrew University, 
for example, even though that institution has a large number of 
Jewish radical leftists and Arab extremists as students. 

84 William Street. New York, N.Y. 10038 (212) 797-9000 
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Rabbi Alexander M. S~hindler 
January 5, 1987 
Page Two 

Whe!}_ I _spoke with you some months ago about the rhetoric 
bein0 ilizea ~ I was eferring to such outrageous epithets by 
Reform leaders ~j_~;t the Orthodox as "Khoumeinis" or being 
gut'lty of the "se~i "process used by the Nazis during the 
Ho oca0st. This is n t comparable to my portraying to our 
na , , ona ] convention the ludicrous position of Reform rabbis, many 
who IQ/ riot even believe in G-d, promoting the denial of funding 
toy shivos, the only guarantor of the continuation of G-d-
subs rvience in the world. 

I 
iI still feel that the situation in Jewish life has reached a 

point where, unless your group reverses its, position on such 
issues as patrilineal descent, it will be responsible for the 
historic act of cutting the Jewish people into two entities which 
cannot intermarry. 

Moreover, I once again urge you, in the spirit of fairness 
and truth, to use your power in the Reform community to halt the 
campaign of disinformation being waged to libel Orthodox Jews as 
refusing to recognize Reform Jews as Jews. The most recent 
example of this vicious slander appears in the current issue of 
your publicati6n Ai i i Newsletter {Winter 1987) which includes a 
message from the Arza president (Page 3) in which he states: "We 
shall not allow his kind (the Chief Rabbi) to deny that we are · ' 
Jews." 

You know very well that the Orthodox Jew considers his 
Reform brother-Jew as much a Jew as himself. The "denial" by the 
Orthodox relates solely to non-Jewish converts who, in our view, 
lack the proper credentials to be recognized as Jews. The 
continuation of this "scare campaign," which has won wide 
acceptance in Reform Jewish circles, inserts a bizarre false 
element into the current controversy unworthy of such a serious 
matter. 

The religious situation in the Reform camp is deteriorating 
at such a rate that unless a man like yourself reverses this 
speeding train, we are heading for a split within the Jewish 
community of unprecedented magnitude. I hope that you will take 
strong action to prevent this historic tragedy before it is too 

late. 

I appreciate your writing me 
Regards. 

MS/dbj 
Enclosures 

ave a question. 

ere~ 

R bbi Moshe Sherer 
President 
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Atheist Rabbis Linked to ., 
Low Reform Attendance 

By Ben Gallob 

A Boston-based Reform 
rabbinical executive ha., as
serted his conviction that a 
key reason Reform syna~ 
gogue sanctuaries are often 
sparsely attended for • wor-

ship on the Sabbath is that 
"sizeable segments of the lay 
and rahbinic populations_ of 
Reform synagogues do not • 
believe in God." 

That evaluation was 
spelled out by Rabbi Paul 
Menitoff, regional director of 
the Northeast Council of the 
Union of American Hebrew 
Congregations (UAHC), the 
association of American Re
form synagogues. Menitoff 
presented his analysis in a ~
cent issue or the Journal of 
Reform Judaism. 

Menitoff argued that- no 
matter how active a Reform 
synagogue may be, worship 
services may not be well at
tended. He argued that "wor
ship does not attract people; 
programs at services some- . 
times do: family nights; Sis
terhood/Brotherhood Shah-
bats· teacher appreciation 
services; scholar-in-residence 
lectures; commissioned can
btas; sccial actions Shabbats 
- the list is endless." 

He declared that in the Re- • 
form movement's "abundance 
of well-attended activities" 
there is a "dead spot" in most 
Reform synagogues - the 
sanctuary when it is being 
used for worship "for God's 
sake." 

The Reform rabbi said that 
many Reform Jews can de
scribe themselves as "Ka
planians," for Rabbi Morde
cai Kaplan, the founder of 
Reconstructionism; or "Bu
berians," for Martin i:iuber, 
the theologian; or as natural-

• ists or existentialists. 
He declared that the God 

of such Jews, "created 
through mental gymnastics, 
is a theological construct, not 
a reality." He asserted that a 
sanctuary attemled by Jews 
for whom God is "merely a 
mental mutation, and not a 
reality, is a sparsely populat
ed olace." 

Special services and "gim
micks" in sanctuaries cannot 
be a substitute fur God, Mcn
itofT said. "Pr..iycr is commu
nicating wilh God - not 
thinking, not meditating ~th 
ourselves. God is the obJect, 
the recipient of prayer." 

Contending that people 
"cannot pray to theological 
constructs," he declared that 

. Paul 1\-lenitof( 

·'.~ ; .. t 
'i: ·· · .:..Jt 
'pi 
C 

.-· ~ 
Jews know this, •at the very • 1!i 
least, on an intuitive level. _ Jlil. 
They therefore do other , 
things on Friday nights and . n 
Saturday mornings. When ·---1 
God does not attend services, . --- 11 
people stay at home.• • ·. • .. • ,1

1 .Asserting that the problem 
.'Jf minimal attcndam:e at .. t 
worship services could be re- •• ~ 
solvei:l, Menitoff said the first l 
step was for Reform rabbis to .J 
"confront honestly the follow- t 
ing questions: Do we really ·1 

believe in God or are we fool- l 

ing ourselves? Are we (rab
bis) hiding behind theological 
constructs and rituals while 
ignoring the issue of God?" 

He contended that rabbis 
avoid talking about God "be
cause they either do not be
lieve in God or they fear they 
will be considered as hc;>pe
lessly naive and intellectually 
unsophisticated." . . _p 

He added that Reform rah-I 1 

bis •who do not believe in · t 
God should leave congrega- r 
tional worship to those who f 
do. To do less is dishonest. ' 
Rabbis who do no~ believe • I 
are not helping their p~oplc _• 
pray; they are ~t b!st direct- ·: 
ing a presen~t1on- • : 



Ms.Edith J. Miller 

Mr. Richard Cohen 

January 13, 1987 
12 Tevet 5747 

Please let Alex know how you would respond to the enclosed. He will 
want to answer when he comes back from his travels -- he says Israel, 
but he may mean California. 

Thank you . 



Rabbi Alexander M. Schindler 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York, New York 10021 

Dear Alex: 

4 Teves, 5747 
January 5, 1987 

I want to acknowledge your letter of December 31 / 29 
Kislev. 

I have more than "an iota of evidence" to support my 
quotation from a statement by a director of the National 
Interreligious Affairs Department of the UAHC. Enclosed is a 
photostat of a news story which appeared in the American 
Examiner, which was the predecessor of the Jewish Week. 

In addition, I am enclosing a photostat of a story which 
appeared in the Boston Jewish Advocate, where an official of the 
UAHC, your own staff member, charges that "sizeable segments of 
the lay and rabbinic populations of Reform synagogues do not 
believe in G-d." 

The new militancy of many within the Reform movement vis a 
vis the use of Federation funds is a matter of record. Indeed, 
the very article you sent me, while reporting the "heated denial" 
of your vice-president, quotes "a Reform spokesman" who applauds 
this anti-"non-Zionist yeshiva" campaign. Interestingly, this 
spokesman insisted on remaining anonymous; that silence itself 
speaks volumes about the credibility of your vice-president's 
denial of my charge. 

The entire campaign to deny the Jewish charity dollar to 
"non-Zionist yeshivos'' is a tactic beneath every criticism. 
Those same American proponents of this effort would shout blue 
murder if anyone would dare to infringe upon academic freedom in 
the United States, and deny funding to colleges whose students 
are either too liberal or too conservative. 

Surely this anonymous "Reform spokesman" would never 
countenance denying Jewish communal funds to Hebrew University, 
for example, even though that institution has a large number of 
Jewish radical leftists and Arab extremists as students. 

84 William Street, New York, N.Y. 10038 (212) 797-9000 
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Rabbi Alexander M. Schindler 
January 5, 1987 
Page Two 

When I spoke with you some months ago about the rhetoric 
being utilized, I was referring to such outrageous epithets by 
Reform leaders against the Orthodox as "Khoumeinis" or being 
guilty of the "selekzie" process used by the Nazis during the 
Holocaust. This is not comparable to my portraying to our 
national convention the ludicrous position of Reform rabbis, many 
who do not even believe in G-d, promoting the denial of funding 
to yeshivas, the only guarantor of the continuation of G-d
subservience in the world. 

I still feel that the situation in Jewish life has reached a 
point where, unless your group reverses its position on such 
issues as patrilineal descent, it will be responsible for the 
historic act of cutting the Jewish people into two entities which 
cannot intermarry. 

Moreover, I once again urge you, in the spirit of fairness 
and truth, to use your power in the Reform community to halt the 
campaign of disinformation being waged to libel Orthodox Jews as 
refusing to recognize Reform Jews as Jews. The most recent 
example of this vicious slander appears in the current issue of 
your publication Arza Newsletter (Winter 1987) which includes a 
message from the Arza president (Page 3) in which he states: "We 
shall not allow his kind (the Chief Rabbi) to deny that we are 
Jews." 

You know very well that the Orthodox Jew considers his 
Reform brother-Jew as much a Jew as himself. The "denial" by the 
Orthodox relates solely to non-Jewish converts who, in our view, 
lack the proper credentials to be recognized as Jews. The 
continuation of this "scare campaign," which has won wide 
acceptance in Reform Jewish circles, inserts a bizarre false 
element into the current controversy unworthy of such a serious 
matter. 

The religious situation in the Reform camp is deteriorating 
at such a rate that unless a man like yourself reverses this 
spe eding train, we are heading for a split within the Jewish 
community of unprecedented magnitude. I hope that you will take 
strong action to prevent this historic tragedy before it is too 
late. 

I appreciate 
Regards. 

MS/dbj 
Enclosures 

ave a question. 

ere~ 

R bbi Moshe Sherer 
President 



Dea r Ken: 

April 22, 1986 
13 ~isan 5746 

The copy of the 1910 Silver Anniversary edition of the •~iddisches 
Tageblatt 11 is terrific. Many thanks for your thoughtfulness in 
sharing this with me, I thoroughly enjoyed reading the paper. The 
truth of the matter is, there really is nothing new under the sun! 

I've sent a copy off to Walter Burzburger and I am certain that 
he, too, will enjoy perusing these pages. 

,J i th thanks and fond good wishes to you and Jean for a very happy 
and sweet Passover, I am 

Mr. L. Kenneth Rosett 
191 Albemarle Road 
Whi te Plains, NY 10605 

Sincerely, 

Alexander M. Schindler 



Rabbi Walter S. Wurzburger 
Congregatiob Shaaray Tefila 
Central and Lord Avenues 
Lawrence, NY 11559 

Dear Wa 1 ter: 

Apr i 1 2 2 , 1 986 
13 Nisan 5746 

It was a pleasure and a privilege to dialogue with you. I enjoyed 
the experience very much and I am most admiring of your presentation. 
You were wonderful. 

The enclosed copy from The Jewish Daily News (llYiddisches Tageblatt 11
) 

may be of interest to you. Note the date -- March 20, 1910 - Ader II. 
The grandson of Sarasohn, publisher of the paper, is a member of the 
Union Board and he shared the copy with me For the Silber Anniversary 
of the paper, Sarasohn propounded the question, "Is a Reconciliation 
Between Orthodoxy and Refrom Possible?1

' He had a long sub-title which 
included .... 11 

••• and By What means Could it be brought about?" He also 
arranged for responses from Schiff, Kohler and Schecter. I thought you 
might enjoy perusing beese pages. There really is nothing new under the 
sun!! 

Have a sweet and happy Pessach. All good wishes, 

Sincerely, 

Alexander M. Schindler 

Enc 1. 



Dear Alex: 

L. KENNETH ROSETT 

191 A LBEMARLE R OAD 

WHITE PLAINS . N E W YOR K 10 6 0 5 

\)/.,.-"~ 

v~ 
April 19, 1986 V 
~ 

Thoroughly en j oyed your dialog with Rabbi Wurzburger 
at the WUPJ meeting in Toronto last week. 

But I did have a minor case of dejas vu! If you ,-~.r}-_~ 
subtract about 75 tears , you will get back to 1910 ~ t~ 

My grandfather, for the Silver Anniversary of his 
lead paper, THE JEWISH DAILY NEWS, propounded the ~t) 
question, "Is a Reconc i 1 i at ion Betweean Orthodoxy and U' '-~ 
Reform Poss i b 1 e? His sub tit 1 e i n c 1 u de d " . . . And By -. ""~ 

What Means Could It Be Brought Abou ·c?" ~v ,('; 

Grandpa arranged a "troika" , Jacob Schiff a s a lay 6 
communal leader, Dr. Kaufman Kohler (note he did not 

use the term rabbi) for Reform and Prof. Solomon \ 

Schecter (still not the term rabbi) for Orthodoxy . ll' J 
Copies of those articles are enclosed. Enjoy. ~ 

Sending an extra set. Will appreciate it if you will 
send it to Rabbi Wurzburger , if you think it might 
interest him. • 

A Hag Someach to you and t o yours for a Happy Pesac 

enclosures 

,.,;~,;J 
~or)tF..~

Rosett \fr' L. K. 

vi~ 
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VOLUME XXVI., No.,67. NEW YORK, SUNDAY, (ADAR II., 9), MARCH 20, 1910 PRICE, FIVE CENTS.· •• 
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IS A. R·ECONCILIATION BE-TWEEN 
. . 

• SIL VER J~BILEE NUMBER 

ONE HUNDRED l 
I 

· PAGES • , 
English , Section 

.. 



• 

• _Simultaneously with the growth of the Jewish community of the United States, problems ha•e kept 
pace. Important problems, of peculiarly Jewish concern· and confronting the Jewish community ~ a 
whole, have arisen, having their gene~is in the comflex and rapid growth of the community. Yet, despite 
the acuteness and gravity of these problems, no systematic, no statesmanlike efforts have been made to 
solve, or even to cope 'with them, owing to the ·1ack of organization, owing to the absence of a corrtR!lOn 

• • • .l viewpoint. ,. •• 
Two great camps exist in American Israel. And these two camps represent almost diametrically op

posing religious'opinions, and owe their existence to this very difference of religious opinion. It has been 
well said that the -only bond of union between these two cpmps, Orthodoxy and Reform, is the tb\ 
unifying thread of the belief in the Oneness of God. But this thread is as weak as it is thin, and lai:;cs 
the power to bind Israel in a common bond .of solidarity. Misunderstanding, suspicion, misrepresentation 
is entertained in the one camp as against the other. Meantime, the problems clamor for solution, '•and 
clamor in vain. • 

THE JEWISH DAILY NEWS has endeavored to ascertain from the leaders and captains of bo·~:it 
great camps whether a reconciliation is possible; whether a community of interest cannot be created; 
whether the much-vaunted but, in truth, hardly . existing and rapidly disappearing solidarity in Israel can
not be made a fact in America--a soli.darity imperatively necessary for the good· of Israel and Israel's 
future , and for the rendering to this country of the service that can be rendered best and by a people united 
for the preservatj•on of its own best ideals. . 

With this in view, and as a service which this Silver Jubilee Number might render to American 
Jewry, the editors of THE JEWISH DAILY NEWS propounded to the leaders and captains of both great 
camps the following question: 

".IS. A RECONCILIATION BETWEEN REFORM AND ORTHODOXY POSSIBLE, AND BY 

WHAT MEANS COULD IT BE :J3ROUGHT ABOUT?" 

We have given to eacp full freedom to say what is in his heart and mind. We have asked of each to 
say only that which he believes to be the truth? In the main , the question has been discussed seri~usly, 
gravely, though some have stubbornly refused to yield their prejudice. "'We represent to the Jewiah com
munity of the United States the testimony of the leaders and captains. Whether from the wisdom . and 
st~tesma·nlike utterances contained in many of these letters will come an effort to unite the camps, for the 
good of Israel . depends upon· the leaden; not so much llS upon the rank and file, upon the strone- and 
staunch Jewish hearts enlisted under either one or the other standards, Orthodoxy and Reform. 

- 1 89 -



JACOB • H. SCHIFF FOR .UNITY t 

I :, 
I 

' 

Calls ·upon All to Unite • for Preservation of 
Jewish Ideals and for Weal of America. 

OrthodoX}' Must Respect Those Whose Con~ 
ception Is Lib!ral. 

Reform Must . Not D~dain Those Who 
Strictly Maintain T r~d1tions of the Fathers.· , 

Americanization Without Loss of Jewishness 
Work of°"The Jewish Daily News." 

4 

q};.,av~~;~~&l'Y 21, : /.910_.~ 

~essrs.- Sarasohn & Son, Publ 1shers,, • 

J'BV/ISH DAD.,Y DWB, 

. . 186 kst \roadway. City..! 

Having learned that your paper~w111 ahortly reach') 

~he twenty•t1fth al\l\iveraary or its eXletenoe, I want to tende~ 
I 

to you. aa well 'l\$ .tO your editors and other collaborator1, 'llt1 ' 

oongratulat1ons upon so &U$P1o1ous an oooae1on.~ 

I well ranem'ber the t 1me • . a qual't& r of a o en tury ago. • 
• •not - long ·after the great 1ntlux or our Rusai&n oo•re11g1on1at, • 

... he.d 1et in, 'When your paper mad-e it~ t1rst appearance·, and I think . . . 

lam Juet1t1~d in e]G)ressing t~e opinion that -the rapid Americ&n~ 

cation of those •no. raised under totally different oond.1t1oMi 1 

:than are prevaU ing here, have oome 1n_ euoh 4rge numbers to . our; 
. . 

~hores, 1a 1n n~-email part 4ue ~o the influence tor sood n~oh1 

·, your · paper has exeroi:,ed tlieee twenty•five yeare. : It 1& ,oerta1n].j; 

;no emall senioe whloh tho&e who have determined the policy of the. 

'J~wish Daily Jlews have rendered, wheri they ao eha~ed their paper~ 

that through its influence, to a oonaiderable extent. the larger., 

number or our Rusei&n oo•rel1g1on15t&, who are now a part ot thie,) 

community, have beoome e~lf•respe9ting American citizens withou~ 
- 1 90 -



:losing th• con;iern.tiTe J'e1Jieh principles under Which th•Y hacl ar~' 
~P and Whioh h&Te deTeloped in them ideals which, brought intQ. 

daily life, form a moet valuable aeeet ·to the o1t1zeneh1P ot th~ . 

country. Your paper hae moreover understood -it to inoc~lat•1 

1-nto the considerable portion ot those ot our townsmen, ,mom ~t.. , ' 
I more or lees influenoee, the tolerance tor the T1ewe ot othera, 

i- both religious and political, which is the !iret oondit1on ot good 

' citizenship, and I !eel the oonviotion ie growing upon all cla•~•e 

o! the Jewiah people ot this tQ:wn, under whatever oonditione ot 
lite they exist, that no unsurmountable dit!erenoe need exist bet- ~ . . 
ween the American Jew, whatever ehads of religious vie•• he · .may hol411 . .. 

' that orthodoxy ,should have reepeot tor those who ha-ve a more _ liberal·. 
. . 

conception or J"ewieh law and tradition, and that the ao"'!called '. 
Reformed Jew should look without disdain upon thoae who oontinuei 
to strictly maintain the traditions which have come to them rrom . 
their fathers, that all oan and shoUld unite in the oonetructive 
work •h1oh needs to be done eo imperatively it the Jew ie to mainta111: 

his ideals within the body ot the Amerioan people, of whoJD. he ·1• 

so rapidly becoming part and -parcel, and to the weal -or whom he 
I 

need loyally contribute the bGet that ia in him and in hia faith, _ 

Expressing, ~therefore, the hope -µpon the turning of ,o 
momentoue a milestone in the ex16tenoe o~ your paper that 1t& 

infl uenoe for good may oonetantly grow, and wlehing you evet r ) 

tu rt her sue oee a, I am,. 

!aith:tully, 

- 19 1 -
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WORDS Of BOTH, WORDS Of LIVING GOD . 

If 

Dr. Kaufman 
Kohler Says the 
Issue Is as Old as 
Judaism Itself 

~-
Bridging Gap 
Would Undermine 
Conviction and 
Faith in Both 
Camps 

. REFORM DOES NOT LEAD TO CHRISTIANITY 
(Specially v.ritten for the Silver Jubilee.Number of the Jewish Daily News.) 

Messrs. Sarasohn & Son, Publishers, ' 'The Jewish Daily News. 
Gentlemen: Accept my congratulations upon your silver an

niversary. May your efforts towards the Americanization of the 
Jewish masses be crowned with still further success! 

To your question 1 herewith offer the following reply: 
Orthodoxy i:i a. term borrow_ed from the Christian Church. 

The Letter or the Spirit,.'Stability or Progress? this is the issue. 
This issue is as old as Judaism itself, the secret of whose won

. drous vitality lies in its latitude of beliefs. Like the stars in 
. heaven , Judai sm ahi;ay s had its' centripetal and centrifugal 

for0es ; the one stood for the preservation of the old, the other 

(Continued on Pa~e Three.} 

- 192 -



( Continued from· Page One.) 

f/Jr progress. lsrael was at all tinies divided into two camps. 
Ancient brae! had it ;; house of Joseph and its house of Judah; the 
Secuml Ten1µle its priestly Sa<lducecs a11d its democratic Pha_ri 
s_ees .. _ -Yhe b ook of Koheleth indicates the influence -of Hellen
i:;111, ai1d th e oook of Daniel the austerity of the Hasidin1 party . 

I J 11 Taliirndic tim es we find the Shammaites . and the Hillelites 
a\.'. .;-ar]ii!Ke 'i\·1th ◊-ne a11 other on many points. and at times their 
rliffer.ences '.appeared Yery serious, nay, even dangerou s. Still, --we 
~ire . t"tild _i-11 · tlit· Tal111i1d that a heaYenly Yoice proclaimed both 
o~i-1ii'u,1i~:.10' he '. •·word s of the li,'ing God." and both adhered to 
t_h e· ?-~I_i,c'al :~1~a.·~! i11 i "L.ove ~:e_ above all ~ruth an_d peace.'' "'_[ruth 
ltrst. .and aft trWards peace ! 1s the Jewi sh maxim . Accordingly. 
during ~ i.h e m~ucJfe ag-es we see the widest possible diversity o( 
uµini on bet wee1·1 the Rationalists, beginning with Saadia Gaon 
a 1! d "c'i.il11iina\i11g iu .'.\lairnoni<les. and the l'dystics whose chief 
r·eprese'i1tati,·e ' in the . latter 's time was Abraham ben Da,•id of 
lJu'?cjuiert :{ ~1aim oriides. to give a striking instance , declared 
hini ~o I.:ie ·no Jew who believes that God has bodily quali_ties or 
:ip1'il.H11 e;; , sm:h ;i ;; _the . Cahbali sts ascribed to Hin11, \\'liereas 
Abraham ben Da,·id in his annotations to the latter's great Code 
( H .. T e,;J_rnbah ll I. i ) says: " Greater men than he have believe<l 
in su c_,1 · a (;od and arc as _goci <;I .Je;vs as he." 'Maimonides had 
.;. s:-~ini_lat ecl the philosopl_1y of Aristotle as interpreted by the l\1os
k 1!1 thi1.1kcr:- . ThtJS· all men of _progress in Judai sin assimilated 
t he pre~·.ailing idea,;-t.he Weltanschauung-of their age and en-
Yironrnent. . • 

R_efo_rni J1idai s111 is nothing el se than Judaism harmonized _with 
our ·pv.:n ·weltanschauung. Th~ sam e principles of evolution and 
growth which .gt')\·ern the physical world govern, also t_he world 
o i. the spirit, and consequently , religion, too, is subjed to th e 
laws_ of hi stori_cal growth pond development. Accordingly, we be
iwJd ,"V th~ _::\l usai c La_w,. ,.,·ith its sacrificial mode of :worship .one 
phas~ of Jt1dai~m. iu the. Rabbinical Law, with its ceremoi1i3,lism. 
another, and in Refo rm or P rogressive Judaism . .' which aim s at a 
\\'Orl<l religion in th e spirit o f the prophets. another necessary 
p!ias l'. in the, ~lneiopme)lt .of. our fai.th. Far from destroying- our 
an~esq:al · heritage. _the Re.form principle has p'rond a saving 
po,ver ior all th ose who would otherwise have become, estranged 
from our ·l1.01y patrimony. _Reforlll lays all the stress upon the 
essential s, · the 1J1or.al ,and spiritual . truth of Judaism, and looks 
fo rward to. the time of it s becoming the uniting ·force of human
i1y • .therefo re, it accentuates its .world-mission, the Messianic 
hop.fl .oi Judai sm. . • • 

The great .. majority of Jews brought up in .the atmosphere of 
blin~ .belief in authority, are as little .capable of grasping the prin
ciples of Refo rm Judaism as the average medieval.Jew could fol
low •-the flights of though.t o f a . Maimonides or lb.n Gabirol. . So 
t.hex erroneous_ly take Reform. to be a step.ping-stone to Chri~
t:ianity, while. : as a matter of .fact, it is its most outspoken and 
aggressive antagonist. . ,' . . 
, . Every. attempt towards bridging over the w~de gap that exists 

between the .adherents of traditional Judai sm and the Reform
ers by way.of. compromise is apt to undermine the power of cqn
,:iction and of faith in ~ither camp.-.. Instead of this, I think that 
th e leadet"s·. of· both .camps should, like the pupils of Shammai . 
amiHillel. foster mutual good-will and friendly feelings, recogniz
ing the spirit-of honesty ai1d ·- sincerity that prom.J?tS each to act 
and to live.-or think, as his own heart, his religious:cons.ciousness 
prompts.- ·-Let · the Reform -Jew· recognize that the authority of a 
hoary past ·bespeaks the highest regard for Orthodoxy. and. 
there:fore. he- owes0 re~-erent:e to :the same as being . . the mother 
that -begot and nurttued him, • On the other hand. let the Ortho
dox Jew: cease condemning, maligning and cursing. Refor-m and . 
Refor ··:-and become· cogriiz-ant of ·the fact that even according. 
1 • ~1. tnirdic view :·he ·i~ -a verifable Jew who stands .forth .in 

1 '·tfn::--pr .. __ f'"·· • u ·1:srael's L~.,.,cflOth,'i.stic truth"--1-Ha
t.\ ·~- . ... .!r ' be- Aboda-h Z.,Fah /,i'ifkra J ehudi. Let us strive in com

mon, · each- in ·his • own~·way,-' fo-r truth, which is the.•seal of God. 
·, and, · at -the same· tim'e, never lose sight of the divine goal, w,;ich 
;. is peace, ever realizing ·that Eleh ve ·eleh divre Elohim Hayim: 

"The ·opinions of both battlers for trn th are, when manfully ut
tered, words of t·h e living God." 
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(Specially written tor t~e Sliver Jlibll~ Nu~be~ of tile Jewlah Dally News.) I Tile subject- chosei~ by yott, "Tti.7 ~ossibil_iti of a Reconciliation l Between Reform and Orthoc.\oxy, is yery important ~nd worthy 
1

,- of such an occasion ., Jhe cele~r:i,tion of the Silver J ub1lee of your Yaluable pqper. 1 assume that you ~o not expect me to treat the subject in any manner approachmg completeness. Only _a thoroi.igh study of the history of J ewjsh sec~s m the past, their aims and their ends, would enable us to g~111 a full knowl~dge and a proper -understanding of the move_1:i:ents of Ol~; own tt_m~; For ''innovations" are often .mer~ repett~10ns, and modernity it.self, after examining it clo_sely, is_ sometimes found out to be a mere echo of some miscarried schism of the c]ark ages_ or even . an•uity. But, even to speak only of the present! it would icem to me that :a reconciliation betw\;!en the tw~ sect~o!1~ of the - 'community is by no _mean~ a .simp~e , matte_r. 1 he. d1v1s1on has o·one too far both in doctrine and 111 practice ~o dispose of th~ ~latter in an offhand way. 1: will jllustrate thi s by one or two instances of recent date: Last November the Conference of American Rabbis held its c01'1vention in,c 'ew York'. A banquet was given 'to the_ rabbis ~t ~ Christian hotel._ a~d r many to~sts " ·ere 0 11 that solemn occas1on, proposed to the sm:cess _of J~tdaism in thi s cotmtn:. This occurrence impressed one part of the com•munity as tra-gic, if not t.ragi-comic. whilst the othe~ part of the rommunity perceived in it the triumph of modern!tY. over the ·1iot and pan reli~ion.'' I am certam that ,the maionty of the 

• ' tabbis assembled ,there in no ·wise riu!'ant to ghie offcfiscno their brethren of .the "Bondage." They simply took it as a matter of course. -But this does not alter the fact thit the great majority (lf the 'Jews not belonging to the jurisdiction of tlie Conference of American Rabbis viewed this violation of the dietary laws with sorrow. • T o quote an instance of doctrine l will only' refer to the Ninth of Ab: On this day, even in this country, hundreds and thousands of_.Jews gathered to their synagogues and read there th e Scroll of Lamentations, following it up by -the E,legies of the s weet singer of Israel, R. Jehudah Halevi, in his mournful . strains over the destruction of the Holy lemple, the loss of Jewish independence and the banishments and expulsions following it. The day after one could read a notice in the paper given out hy some leader of the opposite party, in which it was declare<! that in hi s cong-regation no service was held, as the Nirith of Ab is rather considered by him as a day of rejoicing, the consumma-1 ion of I srafl's mission commencing with the. destruction of thf Holy Temple and the ter,nination of l~rael ';, natior1afit.y . . Any st t1dent, ancl even any layman, with religi9us common sense, •can sec from these two instances to whqt pass matte~ have come. Such excesses could be easily avoided • a.nq .they 'only t!!nd to show ,that famjicism ~nd Jack ot _tonsideratenes·s, if npt martyr<l n1n. 1s not the exclusive posse.s'sion of one p~rty. Under_ these conditions [ hardly sec hb\',1 a re:Conciliation is po:,sible.· The 0n ly platform upon which we can meet at present seems to I r. me t_o be that of philanthropy, ~here bof'i · s_ectiops o_f the co~- . llmni~y can wor~ whole-heartedlr without dQtng vtolence to their c_o1tsc1en~e. Perhaps, too, \ve /iay hop~ ,.that in the course pf f, tJ~~~} :wish scholars~ip~ill gr w itt> 1!1 tJi_is ~ou_~tp-,. w_hich 'Y1ll • Y" " .. • ~nn-g ,.)nm . .li.J)l'i ~fiftc· ~~~ ., . .. . rnry111~ .. 
1 conceptiorti-. Real Jew1s leq :t>,\ng has ~n,,.,,:. s 111 .Jressed man . with a respect for history, ,.,·it . /a regard for the p.ast, and has • made him more cautious in hii; -utterances, and more conserva-·_-. tive· in his jurlgment, a1rd stt!4picious against alf . sectarian endeavor. This was achieved largely in Germany through ti]e . \,Vissenschaft School, and there is no reason why it should not happen again in America._. The modern American laity that is free from fanaticism will follow soon enough their leaders in thi s direction. Indeed, among the laity, the desire for recondliation is constantly gainin~ ground, and m,any gracious acts on their 1_ part have been done to bring about unity and harmony in American Israel. It requires but a deeper understanding of the ~tuation 011 the part of the spiritual leaders to make this reconciliation effective and lasting. Attention must be directed to the community of Israel; appreciation, not to say respect and reverence. mu st be paid to the norm of Jewish thought and action; the high and holy p'urpose must be entertained to further Jewish t111ity and to maintain the honor of the Jewish name, both within ou rsel\'es and before the .world; the remnant must draw nearer to each other in mutual tru st. and faith and helpfulness; then, in the progress of time, and in the providence of God, the scattered members of the whole hou se of Israel may once more be joinecl together in organized union. and st.and upon their feet a mighty army under the banner .of the Torah. l\lay your valuable paper be helpful in bringing about st1ch a result. 

... . 
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Mr. Ira Schorr 
131/7 Sanhedriah Murchevet 
Jerusalem, Israel 97707 

Dear Mr. Schorr: 

February 11, 1986 
2 Adar 5746 

Your statement that the Conservative and Reform Movements 11make 
no attempt to stop or prevent intermarriage" is a perversion of 
the truth and demonstrates that you do not have the vaguest idea 
of what we are about. You form your judgments on the basis of 
the s1ander that is 1evelled against us. That is certainly not 
in accordance with the biblical injunction which bids us: 

I find your analogy to the Holocaust morally reprehensible. Surely 
you do not mean to suggest that these were killed for their 
sins. 

Learn something about us -- what we are, what we teach, what we 
believe. Until then, little purpose can be served by our corresponding. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 



Rabb' Alexander Sc hindler 
c/o Amer i cn 1 eb :r'ew Con gre gatiaons 
Loa- Ange les, Gal . 

ear Rabbi Sc hindler, 

I hope this letter reac he s y ou and you will find t ne 

time and inclina +- i on t o rea d it and de i gn to answer it . 

I have been woncl e r i n g , _ wnen G-- gave t rJe 'l'o ran to us, 

did h e g ive four types, one f or t ue Orthodox, one for tne 

e form, one fo r t he Conservat i ve a n d on e f'o r tt1e s ec ul a rist s ? 

What t..Jould h : p pen if we Jews wo ul d adop t t he l i f e s t yl e s of 

eac h g e ne r at ion, what would we be toda y ? 

Who were t ne Hasmonians? Ortnodox, Conserva t ive, Re form 

or ecular? 

It seems to me we ha v e not ] earne d a les s on f<Fom-the 

JOl oc ~:~as t. The J·ews t o da y follo w the exact f oo tste 1s of the 

German Jew; inter -marria ge, assimila tion and conversi on. Is 

t na t wha t t he Reform and Conservative movemaent want? They 

make no a t t empt t o stof e,,~urevent in ter -marriag e . 

I t s e ems the se c ularis ts don't beli eve in .J I ,Je 
\1/e Jew s abrog a t e t ne l a ws of tw.e 'l'orah without comp unction 

and with impunity. how long d o you t ninlc we can g o on C: oing 

t n is 1.J i t ho u t retribution from on u i gh? 

Aga in I pra y thi s le t ter r ea c hes you and you wi l l find 

t he~ t 1ime to a nsw e r it. 

Sinc , rely yoursy, / 
~L ______,,.-~/h...G0~ 

I ra Sc horr 
131/7 Sanhedriah Murc hevet 
Jerusa l a em, I s rael 97797 



MRS. LILLIAN" PREIS 
3216 HEALY AVENUE 
FAR ROCKAWAY, N.Y. 
11691 

R" ~~-, Aleft;-1)e(. 5J~,~J\e r 
V .,.;,0111 fl{ Atl"IP/, (e,rz ~\~ \r-e0 (c,~~J;o.,, ~ 
i~ o f,~+l Aue_ 
/'-JY ;J Y (OD It 



Mr. Arthur Guttman 
6109 Highbury Street 
Vancouver, B.C. V6N 1Z2 

Dear Arthur: 

28 Tevet 5746 
January 9, 1986 

It was thoughtful of you to forward a copy of the Vancouver 
Jewish Western Bulletin to me. The only comment I will make 
on the editorial is that it was undoubtedly based on a press 
release or comment from someone rather than on the basis of 
the totality of my comments. Be that as it may, I will not 
dignify the column with a response. 

Rhea and I, too, regret that you and Glenda were not at the 
Biennial. It was one of the best within memory. The program, 
the accommodations, the outstanding hospitality of the local 
community made for an absolutely superb few days. I hope we 
aan maintain this standard for Chicago and I do hope that you 
can be with us in 87. 

I'm glad that things are moving along nicely for you and I will 
tell Rhea that you now have a four-door car ratherntbkanthe back 
seat of a VW Rabbit, this may sway her towards another visit to 
Vancouver. 

We both join in sending you fondest regards and all good wishes 
for the New Year. 

Sincerely, 

Alexander M. Schindler 



.., 
GUTTMAN SERVICES INC. " .-

., 6109 HIGHBURY ST. 

VANCOUVER, B.C. V6N 122 

TELEPHONE: [ 604] 263-7156 

December 31,1985 

Rabbi Alexander Schindler 
UAHC 
838 Fifth Avenue 
New York, N.Y. 10021 

Dear Rabbi Alex, 

Enclosed is a copy of the Vancouver Jewish Western Bulletin 
dated December 19th. There is an editorial on page 4 which 
will interest you. Attitudes surely are hard to change. The 
editor/publisher of the Bulletin is a former president of the 
orthodox congregation here and not what might be termed a 
progressive thinker when it comes to matters Judaic. The new 
Rabbi of the orthodox congregation, on the other hand, I 
understand has been most helpful and supportive (and that is 
a real change). 

Glenda and I had hoped to be able to see you in Los Angeles 
at the biennial, but could not make it and had to forego that 
pleasure and also what I have heard was an excellent program. 
Needless to say we also missed seeing so many other people of 
whom we are so fond. Hopefully we will be at the next one. 
It is also very satisfying to know that the representatives 
from the Pacific Northwest region are such talented and 
wonderful people. 

Our own congregation continues to make progress. I understand 
our former burned-out site has been sold; detailed plans for 
the new building have been almost completed; and construction 
should be starting within a matter of months. 

By the way, my own work has been developing very nicely. 
Indeed it has been a bit of a struggle but worth it. One 
result is that no longer will we have to fit you and Rhea 1n 
the back seat of the VW Rabbit as we did in Seattle .. We now 
have a four-door car and it awaits your next visit with 
anticipation. As you know, EXPO 86 is in Vancouver next 
year. Is there any chance you may be able to come to visit? 

One last thought: should it be felt that I might be able to 
be of any service to you or the movement, please do not 
hesitate to call upon me. 

Best wishes for a year of health and success to all of you at 
838, 

Arthur Gt..attman 



Arthur C. Silverman, Esq. 
645 Fifth Avenue 
New York, NY 10022 

Dear Mr. Silverman: 

22 Tevet 5746 
Janu~JY 3, 1986 

Thank you for sending me a copy of your letter to Lou Bernstein. 

I appreciate the openness and moderation of your rem~. I just 
want you to know that, your impressions to the contrary notwith
standing, I share them fully. 

As a case in point, you ought to know that the Atlanta Resolution 
was not introduced "as an implicit criticism of the leadership of 
the UAHC. 11 Quite the contrary, it was submitted with my encouragement 
and placed before our recent Biennial with my full hearted endorsement. 

You ought to know further that I have never.ftised strident voices against 
Orthodoxy per se. I have felt free to refuse the reckless and unfounded 
charges that have been levelled against us by a politicized Orthodoxy 
which is interested not so much in what is being done, but in who is 
doing it. 

I enclose herewith a copy of the recent address I gave at our Biennial 
which will give you a clearer view of what I am about. Certainly you 
will see therein the full hearted endorsement I gave to the Atlanta 
Resolution. I am also confident that there are many things contained 
therein with which you will disagree, but then, at least, you will dis
agree with what I satd not what others reported me as saying. 

With every good wish, I am 

Cordially, 

Alexander M. Schindler 







ARTHUR C. SILVERMAN 

645 FIFTH AVE NU E 

NEW YORK, N. Y . 10022 

December 23, 1985 

Rabbi Louis Bernstein 
Rabbinical Council of America 
275 Seventh Avenue 
New York, New York 10001 

I read with great interest your article in the 
December 13 issue of Philadelphia's Jewish Expo
nent. 

It generally was a very effective article 
which well summarized the case for halachah as the 
determinant of status as a Jew. The Orthodox posi
tion was set forth in a dignified manner, generally 
free of invective. 

I said "generally" because one could have done 
without the statements about Reform's alleged 
"plummeting birth rate" (untrue) and about Reform's 
"exaggerated claims to the contrary" (true). I 
think these were unnecessary jabs, irrelevant to 
the merits of the argument and, therefore, damaging 
to it. I well appreciate the intention to rebut 
some of the untruths asserted by some Reform 
leaders, but they have no monopoly on untruths or 
on confrontational tactics. Unfortunately, we 
Orthodox Jews are guilty of our own fair share of 
the same things. 

In the same issue of the Exponent, I also read 
a rather detailed article (enclosed) about what 
occurred at the meeting in Jerusalem of the Presi-

• 



Rabbi Louis Bernstein -2- December 23, 1985 

dents' Conference regarding Prime Mi n i ster Peres's 
proposal to freeze for ten years any 
action to change the Law of Return. 
Week and the JTA did not well report 
happened. 

legislativ e 
The Jewish 
what had 

It was a disgrace and worse that the reactions 
of the various constituents of the Conference of 
Presidents had to erupt into competing and utterly 
improper press conferences and statements. 

It is obvious that the press conference of the 
six or so Orthodox organizations came after and was 
intended as a response to the other seventeen or
ganizations which had improperly gone public first. 
Yet, as erroneous as was the holding of the pr i or 
conference, it was wrong beyond peradventure for 
the Orthodox press conference to have been held, 
or, if held, to have gone beyond the narrow issue 
of the jurisdict"ional impropriety of the earlier 
press conference. The Orthodox members of the 
Conference had no business at their press confer
ence taking the following public positions: (i) 
that Reform and Conservative Judaism are not en
titled to insist upon recognition and legitimacy; 
(ii) that consideration of the Law of Return should 
not be postponed because it will increase assimila
tion (this position was reported by the JTA, not 
the Exponent). 

I would respectfully suggest, Rabbi Bernstein, 
that there are many Orthodox Jews who fundamentall y 
disagree with one or both of these positions. Many 
of these Orthodox Jews are members of Hadassah, the 
American Jewish Committee, B'nai B'rith, and other 
national Jewish organizations which participated i n 
the first press conference. I would venture to say 
that there are many, many members of the six Ortho
dox organizations -- rabbis and laymen -- who 
oppose changing the Law of Return. There are many 
Orthodox Jews in Israel who fully support Prime 
Minister Peres's position. 
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Rabbi Louis Bernstein -3- December 23, 1985 

I would say somewhat similar things to Rabbis 
Schindler and Stern as well, namely, that I believe 
that there are many, many Reform Jews who do not 
agree in the slightest with what is happening and 
has happened in the Reform movement that has in
disputably led to the imminent fracture of the 
Jewish people. They, of course, deny the possibi
lity of the result, but their knowledgeable consti
tuents well know what is in store for the Jewish 
people as a result of certain positions taken by 
Reform Judaism if those positions are not soon 
changed . 

A Reform congregation in Atlanta found it 
necessary a short time ago to put before the recent 
UAHC convention a resolution implicitly critical of 
the leadership of the UAHC and reaffirming the 
commitment to K'lal Yisrael of the Reform movement. 
The resolution called "for a dialogue with mutual 
respect among all branches of Judaism", and called 
"upon the lay and rabbinic leadership of all of the 
movements in Jewish life to undertake concrete 
steps to engender a constructive approach to many 
of the issues which we as Jews confront." This 
resolution was not dissimilar to the one passed 
last May by Orthodox congregation Kehilath Jeshurun 
in New York calling upon the Orthodox Union to 
develop "positive and productive relationships 
among the different branches of Judaism" and to 
reduce "destructive tensions and polarization be
tween Jews with differing religious views", and 
noting that "cooperation among the congregational 
and rabbinic umbrella organizations of the princi
pal denominations of Judaism" are "critically ne
cessary for Klal Yisrael and the unity and survival 
of the Stateofisrael and the Jewish people." 

I think that the leadership of our national 
Jewish groups -- which includes you and Sidney 
Kwestel, Rabbi Alexander Shapiro and Franklin 
Kreutzer, and Rabbis Alexander Schindler and Jack 
Stern, as well as others -- are simply not listen
ing to their constituents or to the Jewish people 
on the subject of the importance of avoiding a 
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Rabbi Louis Bernstein -4- December 23, 1985 

fracture. The leadership only listens to each 
other . and responds to (or bickers with) each other. 
I would submit that the American leadership of 
religious Judaism -- all branches of it -- are 
letting the Jewish people down horribly and are 
abusing their positions of trust and leadership. 
Most Jews do not want to see the Jewish people 
split in two -- and, in that connection, they do 
not want public press conferences being held and 
confrontations occurring that will assist and en
courage such a fract•·-~. 

It is time that the public recriminations 
cease between Orthodox and Liberal Judaism. It 
would be far more useful if all branches of Judaism 
quietly took up and acted upon Rabbi Haskel 
Lookstein's suggestions set forth in his recent 
inaugural address to the New York Board of Rabbis 
(enclosed). It would be far more useful if all the 
American lay and religious leaders of the various 
branches of Judaism and of key natiqnal organiza
tions attended and constructively participated in 
the pioneering conference to be held in Princeton, 
New Jersey on March 16 and 17 and to be sponsored 
by CLAL, on the subject of "Will There Be One . 
Jewish People by the Year 2000?" at which the open
ing address will be delivered by the President of 
Israel, Chaim Herzog, and the keynote address will 
be delivered by Elie Wiesel. Both are Traditional 
Jews who weep with angry tears at the polarization 
that is about to destroy the unity of our people. 
It would be productive if Ye$hiva University, The 
Jewish Theological Seminary, and Hebrew Union 
College all took up the call for mutual diatogue 
and study which was added to the Atlanta congrega
tion's resolution referred to above and then 
adopted by the entire UAHC at the recent convention 
(enclosed) . 

These are the efforts that, hopefully, will 
yield productive results, not the shouting matches 
and "shtochs" that are taking place on an almost 
daily basis among the so-called "leaders" of the 
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branches of American Judaism and of other Jewish 
communal organizations. 

Very sincerely yours, 

'i,-_T:,!. I I ,,..• ✓-I ,,~-,,,...J I . - / v ·v / .,, -~., ~ .. , r .. ___ ....:. : . '· ':.-~ -.._.,_ 

Arthur C. Silverman 
ACS/pw 

Zclosures: Exponent article, UAHC resolution, 
Lookstein speech 

• : Rabbi Alexander Schindler (Exponent article, 
Lookstein speech) 

Kenneth Bialkin, Esq. (Exponent article, 
Lookstein speech) 



IHeligi&Js issue simmers 
JERUSALEM - The Conference According to the law. a Jew is 

of Presidents' of Major American Jew- anyo ne born o( a Jewish mother or 

ish Organizations is a body- rhat lives converted to Judaism . Since I 977. the 

by consensus. Comprised of ~8 dif- religious parties jn -1,$rael. with the aid 

ferent groups, the Presidents ' Con- of many Orthodox groups ·111, the Unit- • 

--ference...c.().ntinuaJJy_seaoch.cs.. for ..com_- . --~c!- ~.tal§.. __ ha_vJ; _~e.n 1rying to insert 

mon deneminators and avoids Ii ke the the words "according to halachah" 

pl.ague those issues it perceives as after "co_nverted to Judaism." 

divisiv.e . 

Analysis-

Religious practice, however. is one 

of those divisive issues, and the onging 

e!Tort by lsrael's religious parties to 

change the Law of Return, due once 

more for Knesset debate next month. 

_ simmered just below the surface of the 

Confercnce·s four-day mission to the 

J~wish • state. -. _ 

Occasionally, despite efforts by the 

chair to rule the matter out of order. 

it. erup~d into heated exchange.s. 

The Law of Return, adopted by the 

_Knesset on July 5, 1950 - the .46th 

-tPPiversary of the death of Theodor 

llerzl - provides that every Jew has 

• rt~e right to settle in the land of Israel. 

The problem, of course. is "Who is a 

Jew?" • 

-

Since those converted to Judai sm by 

the Reform, Conservative. or Re

constructionist move~ents have not 

been "'converted according to 

halachah." they· would not be con

sidered Jewish in Israel. Non-Or

thodox groups, therefore, strenuously 

oppose the chanse, and Conservative 

rabbis have formally __ ;"°ted to bar their 

pulpits to any . Knesset member wh'o 

supports it. 

The presidents of the major Ameri

can Reform and Conservative rab

binical-and congcega'tional bodies are 

members of' the -Presidet'lts·Conference. 

It was only natural , therefore, that they 

would use the opportun1ty to meet 

with. Israel 's leadership to voice their 

position on this controversial matter . 

It was equally natural that the tepre

sentatives of the equivalent Orthodox 

(Continued on Page 88) 



(Conti_nued' from Page 3) 
, . 

groups would oppose ' them. · 
The issue surfaced ~a rty in. the for
mal mission program. 

Prime Minister Shimon. Peres was 
the guest speaker at the opening 
breakfast and, in response to a ques
tion, declared that his Labor Party 
had not chang~ its opposition to the 
proposed change in the law. •He the.n 
suggested a JO-year moratoriu._m on 
any legislative action to change -the . 
Law of Return . 

The next day at dinner, Deputy. 
Premier and Likud leader Yitzhak 
Shamir was also asked : about • the
issue. Maintaining thJt he was speak, 
ing to the group in his role of foreign 
minister, Shamir dodged the ques
tion. 

The controversy erupted again lat
er that same evening during a panel . 
di~_cus·sion on the relationship .• be
tween Jsrael and American . Jewry. 
Presidents Conference_ Chairman 

- .. 

Kenneth Bialkin, of the Anti-Defa
mation League of B'nai B'rith, strove 
to defuse the issue by saying that 
since there is. no consensus on .the 
matter, and· since, • in any event, the 
Presidents Conference only deals 
with the relationship between the· 
government of Israel and the ·govern
ment of the ' Uniteci States, the dis
cussion was out of order. 

One of the panelists, Professor 
David Hartman- of Hebrew Univ~r
sity, an Orthodox rabbi, and several 
questioners •insisted on r1;1ising it, 
however. In· his formal presentation, 
Hartman insisted that it would' be 
"tragic" if the "Who is a Jew?" issue 
were to be resolved through Knesset 
action. 

"Do we really want an Israeli 
political so<;ietY. that limits the way 
in which Jews can approach God?" 
he asked. 
• ' When the controversy threatened 
to get somewhat boisterous during 
the question-and-answer period ,, 

, Hartman rema'rked that it'· was en- -
couragin~ to ~ee American Jews get 
so excited ·over ·a religious issue: 

"The symbolic meaning" of the 
proposed change, said Rabbi ack 
Stern,:president of the Reform move
ment's Central Conference of Ameri
can Rabbis. "is that Israel says to the 
non-Orthodox, 'We do not recognize 
the authenticity of your leaders and, 
therefore, ,of your Judaism.· Some of 
our people by now are saying, 'If I'm 
not authentic, how ·is my financial 
support authentic?' " 

"Tlfis issue is beginning to interfere 
with our ability to maintain Israeli 
programming," added Franklin D. · 
Kreutzer, president of the Con
servative movement's Uni.ted SyA-
agogue of America . "We feel we have 
second-class status in Israel. We can't 
get land . for ouc synjlgogues and ~ 
other facilities ... 

Two hours later in the: same room, • 
leaders of severa-1 ~merican Or-· 
thodox groups issued their own 
statement and held their own press 
conference. "The -Reform and Con-, 
servative are misusing their presence 
in Israel as part of the ·Presidcmts 
Conference to give the -imp~ssion 
that this is an issue before the Presi
dents Conferen~, ., $aid Rabbi Louis_ 
~ernstein, president ....9f the Rab
binical Council of America . 

The con'trovers,- continued• 
throughout the conference as both'
sides called p'ress conferences to pres-
ent rH ir points of view. ~ "The Reform and Conservative aFe 

At the- first press conference, the not really asking for a continuance 

leaders of 17 organization~- whose of the status quo, but . for recgg- ' 

constituencies, they said, "comprised nition." he added. "This is closely' 

the ove·rwhelming majority of tlie connected with.. t'heir demand f-0{ 

organized Jewish community"' - is- equal legal status with the Orthodo,i 

sued a joint declaration opposing any in; Israel. ff the·· I::.aw- of 1Return • is, 

cha-nge· in the Law of Rerurn- and changed. they know it will read them 

supporting Peres· stance on the issue. out:· 
. In add.ition to the · representatives The issue, the Orthodox spokes-

of the Reform and tonservative man said, is far greater than the 

mbvements, leader-s of the American wording of the Law of Return: the 

-~ish Committee, ~rnerican Jewish issue is the right of the non-Orthodox 

f:gress, B'nai B'rith· International to change the halachic. laws of 

• the ADL signed the declaration. divorce and conversion. • 

assah had earlier issued a sepa- The _Reform movement's adoption 

rite statement opposing the change . . of patrilineal descent, its abolition of 

.Jhe groups_were careful, howe~ to. ., religious divorce and its ch~n s-· .!.__n, 
.rl:-e~~t...off ~~---~nversit>•HYOOIU.i u re~,._.,... area t-tng ~ . ~ 

senting tne Presidents Conference. "tremendous problem" of Jews who. • 

"The self-serving demand of one by Orthodox standards, are not really 

group ot Jews-tha they ·be recogn'ired ' Jewish, the Orthodox . spokes~an 

as the ..sole~interweter of the Jewish ' added . . - . ~ ,. 

reliii9n -~ and specifically tfiat their There is a distinct possibility, he. 

autho~tyrtq detenajne the-legitimacy said, that li~ts speci.fying,who is and' 

of conversions perf6rmed·outside Is- -who is not a "kgsher :Jew" will tic 
raj:I be s~lled out in tbe secular law compiled .in ,the near future. ~ _ 

of Israel, - is morally and religiously Most _observers here in Israel fee! 

unaccepurble to us," their statement that while it might not pass the 
said . _ Knesset this session, the proposed 

"It is contrary. t6.•the interests and change in the Law of Return witrbe 
welfare of world Jewry. The pro- an issue here for the foreseeable 

posed cliartge in tire Law of _Return future. If the Presidents Conference 

will do harqf, to the principle of mission was any indication, it ap

Jewish ullit)' ahd ~opatdize the sense pears that it will be an increasingly 

of solidarity t.h~t.J>ipds the Jewish . important issue in th~ American Je~

people cyerywhere- to the State of ish community as well. Da,icl 

Israel," 'it continued. Gross 

l. 



REMARKS PREPARED FOR DELIVERY 

by RABBI HASKEL LOOKSTEIN 

at ANNUAL MEETING OF THE NEW YORK BOARD OF RABBIS 

Wednesday, December 18, 1985 - 11 :00 A.M. 

Dear Colleagues: 

I am very grateful to all of you for this opportunity to 

serve the more than 1,000 rabbis who comprise the New York Board 

of Rabbis. I feel particularly privileged to follow in this office 

many distinguished rabbis from Orthodox, Conservative and Reform 

Judaism who have served the cause of Jewish unity with distinction 

and self-sacrifice. I am particularly proud to follow directly 

my good friend and associate, Rabbi Morris Friedman, under whom 

I have been happy to work in the New York Board and in the Rabbinic 

Advisory Council of UJA-Federation here in this city. 

My election to the New York Board of Rabbis, however, means 

something even more in a personal way. It means that I am assuming 

the same pas it ion which my father, Rabbi Joseph H. Lookstei n, of 

blessed memory, occupied exactly 43 years ago in this sea$on of 

the year. It is not the only position of his which I am privileged 

to try to fill. I have followed him in Congregation Kehilath 

Jeshurun where he was Rabbi for 56 years, and as Pri nci pa 1 of the 

Ramaz School which he founded in 1937 and which he lead as Principal 

until his passing six years ago. 
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But in the case of the New York Board of Rabbis, there 

is an historical analogy which bears special mention . My father 

was elected in 1942 because of a crisis which developed in the 

Jewish community and ~hich was tearing . that community apart. It 

was precisely at that time that American Jews first learned about 

the Final Solution when on November 24, 1942, the late Stephen 

S. Wise held a news conference which gave the details of Hitler ' s 

plan to murder all the Jews in Europe. He provided specific figures 

which told of the fact that already 2,000,000 Jews had been murdered 

in Poland and that 5,000,000 more who were under Nazi domination 

were threatened with annihilation. 

At that critical juncture in Jewish history something else 

was happening which shook the Jewish community. A group of American 

Jews who were vigorously anti-Zionist in their orientation formed 

the Ameri·can Council for Judaism. Nothing would stand in their 

way, including the need to rescue the Jews of Europe and the campaign 

to open the gates of Palestine. Its declared purpose was to make 

clear that Jews were only Americans of the Hebraic persuasion and 

that they had no other national or political loyalties which would 

compromise their total Americanism. 

The regular order of procession in the New York Board of 

Jewish Ministers, as it was known then, called for the election 
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of Rabbi Hyman Schachte 1 as the next President of the Board. Rabbi 

Schachtel, a Reform Rabbi, was among the signers of the declaration 

which created the American Council for Judaism. Because of the 

divisiveness which that declaration created in the American Jewish 

community and out of regard for the larger issues of Jewish survival 

which were then so poignantly at stake, the late Rabbi Stephen 

S. Wise · lead a political revolt within the New York Board of Jewish 

Ministers and introduced my father's name as an alternative candidate 

for President of the Board a 1 though he was not in any way in 1 i ne 

for that post. With Rabbi Wise as my father ' s campaign manager 

the outcome was a forgone conclusion. Rabbi Joseph H. Lookstein 

was e 1 ected President by a vote of 62 to 11 , and Rabbi Schachte 1 

·and his 11 supporters resigned from the Boar~. 

It is therefore a special honor and privilege for me to 

serve in this position, not alone because my father served in it, 

but a 1 so because of why he was chosen - to unite the community 

and to be a symbol and an instrument of Jewish survival here and 

around the world. 

It is somewhat in the light of ' that history that I would 

like to express my major concern to you as your new President. 
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In 1985, the Jewish people does not face a threat of physical 

annihiliation like the one it faced in 1942. We do, however, 

confront another threat which is both. serious and frightening. 

I am referring to the growing polarization that exists in the 

religious community both here and in Israel. So many of us are 

unable to speak to each other civilly. Religious rightists and 

leftists throw epithets at each other. The extremism that manifests 

itself on both sides threatens to isolate Jew from Jew and to rend 

the fabric of Jewish peoplehood so that we will no longer be one 

people. 

From my own vantage point as part of centrist Orthodox 

Judaism, I am terrified at the prospect of such disunity. I believe 

fervently in the middle position. I believe in respect for varying 

opinions, which also includes respect for those who hold those 

opinions. I feel there must be a degree of moderation exercised 

by all of us in expressing our views and acting upon t~em. 

Here in the New York Board of Rabbis, as in few other places, 

there is this mutual respect and love for each other. There is 

a degree of civility in our rhetoric and tolerance in the way in 

which we express our differing positions But as I look out to 

the wider community I do not see this kind of coming together. 

On the contrary, looking at the Jewish religious community in America 
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I understand as never before the frightening words in the prayer 

of Sa ' adia Gaon which we recite at the s 'ryichot service on the 

eve of Rosh ::::•h .
1 

/ ' d ' r/_ I J '--..J 0 
Uf_rl Q_; J T )_f; y I J'c I 

I l 
11 I turn to the right and there is no support; to the 1 eft and there 

is no encouragement." 

On my right I fee 1 terri b 1 y a 1 one. So many of my Orthodox 

colleagues are not ready to relate to my friends in the Conservative 

and Reform rabbinate except on broad communal issues. When it 

comes to religious matters they want no part of dialogue. 

How many Orthodox co 11 eagues are members of the New York 

Board of Rabbis. And of those who are, how many are active? Not 

many! 

Last year, when Rabbi Alexander Schapiro, President of 

the Conservative Rabbinical Assembly, was invited to address the 

Rabbinical Council of America, I received a letter signed by many 

of my friends urging me to stay away from the RCA Convention as 

an act of protest. Why must I protest the presence of a Conservative 

colleague who reaches out to his Orthodox brothers i n a gesture 

of peace and cooperation? 
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Not too long ago, in one community of this country, the 

.UJA . wanted to honor all of the rabbis in the community at the annual 

fund raising dinner in the hope that honoring the rabbis would 

bring out a large attendance of lay people. The leading Orthodox 

rabbi in that corrmunity, a man of great piety and knowledge, accepted 

the invitation with two qualifications: first, that the Orthodox 

rabbis be listed separately from the other rabbis and, second, 

that there be a separate dais for the Orthodox rabbis. 

Why is such a posture necessary? Are we really afraid 

that participating together in joint ventures means giving 

endorsement to those with whom we may disagree? Nobody has asked 

us for our endorsement, nor is anyone interested in it. Individual 

communities give legitimacy to their own religious lenders. We 

of the Orthodox movement have no monopoly on granting or withholding 

legitimacy. No one has given us the right to judge the 

qualifications of others. Every Yorn Kippur we pound our breasts 

and we ask forgiveness of God for the sin of p'lilut, which means 

the sin of passing judgment on others. Oh how sinful all of us 

are in that regard - Orthodox, Conservative and Reform. We are 

all· so busy passing judgment on everybody else that we forget that 

it is only on ourselves that we have the right to pass judgment 

- indeed, the obligation to pass judgment three times a day when 

we stand before Go<;! in prayer - 1 'hitpallel. 

~__j J 1r:/ 
/ ') cJ 0- --.✓ J 1 I 

I . _ _j 
I 

I 

I 
I 

'----- • 

7 7 
I 
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11 I turn to the right and there is no support. 11 

~ · 

But , frank 1 y '----r~N_l-"0-+-(-~ fi.....%.c..,,__} __ I /c,_C-__;:;_JV--=----:::Q.;=----rJ-) 

there i sn I t much help from the left either. One of the foremost 

leaders of the Reform movement told a New York Ti mes reporter last 

summer that there really is no purpose in intra-religious dialogue. 

We can talk about broad communal issues, he said, but when it comes 

to religious matters, "either you accept halakha or you are outside 

halakha. We have chosen to be outside. 11 That statement, 

regrettably, mirrors the most extreme judgments and denunciations 

that come from the far right. Why must a respected leader take 

such a position which precludes meaningful discussion? 

Of course, to be honest about it, the Reform movement has 

taken a turn recently which does represent a serious break with 

halakha. The patrilineal decision of three years ago threatens 

to tear us apart as a people irretrievably, because we wi 11 no 

longer have a common ground for agreement on who is Jewish and 

who is not. The seeds for this break were planted many years ago 

but the decision to formulate the policy as a public statement 

and, if you wi 11 , a public challenge, has driven a wedge between 

the left and the right that fosters polarization, anger, resentment, 

bitterness and divisiveness . 
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The result of our not talking to each other and the actions 

which have been taken by some religious leaders in America has • e 

created what Rabbi Reuven Bu 1 ka ca 11 s a coming ca tac 1 ysm in the 

form of an expected schism between half the Jewish people in America 

and the other half which will preclude social relationships and 

intra-marriage between one group and another. The more traditional 

group wi 11 not recognize the Jewishness of hundreds of thousands 

of the less traditional group. Moreover, because of the position 

that Reform has taken in not requiring a religious di vorce prior 

to the remarriage of someone who has been civilly divorced, there 

will be very large numbers of children born in second marriages 

who will be mamzerim and therefore ineligible for marriage with 

the more traditional segments of Jewish society. 

What are we to do in response to the present rancor and 

bitterness and the coming schism which is unavoidable if steps 

to bring us together are not taken quickly? Shall we just sit 

back and let polarization run its cqurse and see our community 

hopelessly divided? I, for one, am not prepared to sit back and 

watch this happen and I do not believe that my col leagues in the 

New York Board of Rabbis are prepared to do so either. 

And so, I would like to make a proposal to you. I would 

like the new Administration of the New York Board of Rabbis to 

devote itself to placing ahavat Yisrael on the t op of our list 
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of priorities. I would 1 i ke to suggest that the strident tones 

of our rhetoric be 1 owe red and that we seek to find those things 

that unite us rather than focus on the ideological differences 

which divide us. We are not going to solve our philosophical 

disputes in the near future. Perhaps we shal 1 never solve them. 

But we do have concrete problems which affect our future as a people 

and which, if allowed to continue, will lead to a tragedy for which 

none of us ought to be responsible. 

In focusing on concrete problems, I would urge my Orthodox 

colleagues to extend a hand of friendship and love to Conservative 

and Reform rabbis and not to be afraid to sit down with them in 

order to find acceptable solutions for our problems. The rabbis 

of groups with whom we differ are the recognized leaders of those 

groups and they must be approached with respect and regard, .iust 

as we want others to approach us. I submit that sha 1 om bayit -

peace in our collective home - is essential if we are to deal with 

critical issues. Moreover, the principle of kavod ha-briyot -

the respect for every human being - surely transcends our individual 

Torah outlook which separates us from the philosophy of others. 

With this kind of respect, regard and love for those with 

whom we reserve the right to disagree, but whose status as religious 

leaders we must accept, I would turn to my Reform and Conservative 
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colleagues and ask them to consider some concrete steps that will 

help to avert the catastroph_e which looms on the ·horizon. 

Specifically, I would ask for three things. 

1. A retreat from the recent pub 1 i c dee is ion on the part 

of the Reform movement to recognize the chi 1 dren of a 11 

intermarriages - regardless of which spouse is Jewish - as being 

Jewish as long as the children are brought up as 11 Jews 11 and connected 

to the temple. 

2. A readiness to explore methods to convert non-Jews 

to Judaism in a way which wi 11 be accepted by the Jewish peop 1 e 

as a whole, including Orthodox Jews. I am sure that such methods 

exist. If we all have the same practical goal in mind - the survival 

of one Jewish people - and if we a 11 wil 1 respect each other's 

sensibilities, we will find and implement those methods. 

3. An agreement that every marriage between Jews which 

ends civilly must also end with the giving and receiving of a Jewish 

divorce which will be acceptable to the Jewish people as a whole. 

I recognize that my Reform colleagues, as a group, have not had 

such a requirement for some 80 years. I also recognize that this 

would entail some compromises on the make-up of the Bet Din for 

a ~ which would exclude many of my Conservative colleagues. I 

be 1 i eve that these concerns, just i fi ab 1 e and fundamental as they 
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are, nevertheless have less importar:ice than the tragedy which we 

· are creating by our present, uncoordinated approach . The alternative 

is the creation of hundreds of thousands of mamzerim in the coming 

decades. 

Forgive me for being so detailed in my proposals. What 

I have said is purely for the purpose of discussion, debate and 

analysis. I hope that at future meetings of the New York Board 

of Rabbis we can invite Jewish religious leaders with the broadest 

possible views who will articulate their own feelings about how 

to solve the critical problems which confront us. Perhaps we can 

create an atmosphere that will help the recognized rabbinic bodies 

of the major American groups to work out among themselves the 

necesssary solutions. Surely, it is not the task of the New York 

Board of Rabbis to find the solutions. But in this group we may 

be able to help clear the air and foster the necessary rapport. 

There is a lot of hatred out there in the Jewish world. 

It almost rivals in intensity the hatred of vicious anti-Semites 

who make no distinctions between the different branches of American 

Jews. When one of them, a clergyman no less, pronounced in Madison 

Square Garden less than two months ago that 11 God will put you in 

the ovens, 11 he meant you and me and all of us. 
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The antedate to unnecessary hatred must be unconditional 

love. This must be the passion of the middle ground amorrg our 

Jewish people. It must be more powerful than the passions on the 

right and on the left, where emotional · commitment and passionate 

statements seem to develop more naturally. • We must create our 

own passionate position - a position which says that we love al 1 

Jews, that we love Judaism, that we love the Jewish people, and 

that we are passionately committed to see that al 1 of these survive 

in the future in health, in vigor and in peace. Thank you 
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January 2, 1986 
21 Tevet 5746 

Mr. Irv Wengrow, President 
Troy Jewish Congregation 
3333 Coolidge 
Troy, HI 48084 

Dear Mr. Wengrow: 

David Hachen was kind enough to share with me a copy of the fine letter you wrote on "Inter-Factional In-Fighting" which was published by the Detroit Jewish News. It Is a very good letter and I write to express my appreciation to you for writing as you did. 

The tone of your letter is thoughtful an:ttyou make some very Important points In regard to the term 11observant." Well done! 

With all good wishes and kindest greetings, I am 

ttttSJncerely, 

Alexander M. ·schlndler 



.,. 
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lnter-f".lctional 
In-Fighting 

This madness must end. Jew arguing with Je·w; using the media as a battleground and adjectives as battleflags. First we have the now-infamous ad placed by an Orthodox group. Then Rabbi Schindler of the UAHC responds in his adress to tbeir convention which I attended. A local Orthodox rabbi takes issue calling Rabbi Schindler an "evil racist." Last week's Op-Ed called for unity yet the same issue contained "scathing attacks on Reform and Conserative Judaism" by the Agudath lsrael of America rejectng the UAHC's K'lal Yisrael resolution that" called for "dialogue with mutual respect among all branches of Judaism." 
As Rabbi Schindler said, "What chutzpah, this! What ar- • rogance! What desecration! To presume to know just which rites and prayers are and are not acceptable to the ribono s/Jel olam; to claim the ·clairvoyance to look into the soul. of another human being and judge his feel-ings for God!" • Why is it th·at Lutherans, with whom we share a building, will attend our services_ yet there are some Jews who refuse. This should not be. But the schism widens. One reason, and· one I take great issue with, is the increasing use of the term "observant" as a synonym for Orthodox. I observe Judaism as a Reform Jew yet some w.ouid consider me non-observ.ant by their definition. Our congregation takes great pride in our observances and our daily celebrations of our Jewish lives. No one who has been with us could possibly say we were " nonobservants." I cannot accept this term and I refuse to do so. I am • an observant Jew who happens to be affiliated with the Reform movement. Observance is a r$tive term, not an absolute, ancl it is not defined by one's affiliation. 

I don't ask for the Orthodoxy's blessing, only theii: recognition that different prespectives can be valid. But to hear, they must first listen and that is what I ask. Let us at least agree to disagree. Again Rabbi Schindler -" . . . the Jewish world must know this: Reform is an .adjective, -it is not a noun. The noun is ;Jew." • 
The more adjectives separate us ; the quieter becomes our voice. 

Irv Wengrow Presitknt, The Troy Jewish Congrel{ation 



Mr. Alexander Gottdlener 
801 North BGNd Street 
Elizabeth, NJ ~7208 

Dear Mr. Gottdlener: 

January 2, 1986 
21 Tevet 57~6 

Thank you for your recent note and the various clippings you were kind 
enough to share. 

As you can appreciate, my schedule Is a very hectic one and I am certain 
Rabbi Shapiro is in the same situation. While it would be pleasant to 
meet with you and to chat, I really do not know what would come of such 
a get together. After all• the presidents and executive directors of the 
Orthodox, Conservative and Reform movements meet on many occasions and 
discuss a multitude of concerns. We do talk with one another and it is 
not a matter of no. dialogue between us. As a matter of fact, I will be 
taking plat in a major symposium to be held In Princeton a few months 
hence and It Is expected that therewwlll also be representation from the 
Orthodox and Conservative movements. 

With appreciation 6or your continued interest and with all good wishes, 
I am 

Sincerely, 

Alexander M. Schindler 

• 



• Fro, The Desk of 

Alex Gottdiener 

Dec.27,1985 

Dear Rabbi Schindler: 

So many things are happening connected with 

Jewish survival that it is too much for my old 

fashioned way. 

What would you say if I would suggest that the 

3 Alexanders get together for lunch in a kosher 

place sometimes in January. 

The (big 3) are} you, Rabbi A.M.Shapiro of South 

Orange and your humble servant Gottdiener, as 

my name implicates. 

What about it? 

Cordially 

Cc. 
Rabbi Sbaprii.cit!bc' l. ~ 
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Consertadve ·: Reitfl~~j Mairlii~eal,iim l 
• KIAMESHN~ LAKF;, 'N,Y. ··..:_ ''Reje~lng thel 

recently adopted s'tand qf the.Reform 'M9v.e·inen~ fo . 
recogniie 1 either · the .· father or the ··· riiother •in!, 
estahlishii-ig '.'lines: ,of ; /~wi'st-i .: descent,'1.., ~11~,. )~Yi .. 
leadership1 of, the ., 850 , Conservative ,-Movement' 
congr~g'atibns on the North· Americ1ao"Cqntinerit . 
overwhelmingly vot~d a 1najor Re.s'ol,ution!a'rfirm- ' 
ing th~ tradit_ic;m.~! ~ositipn \h~t "~t~1µsc~s a _Je~ isj 
determined only by matrilineal descent, or by con-: 
version according to lewis~. L,aw. ;:,T~e· <!_~t(~W too 
place at the five-day Biennial Convention1of.the) 
United Synagdgue ·"'of America • 'at· the ' 'Con'c·ord'.' . • I Hotel, K1amesha1 Lake,.,NY .. .. , ·-· 1 1,\, . , . I 
• . In ·adoptin1fthe Resolution;· the' "d~legafes were! • 
aligning _ themsel~es 

1

with ' the positi'9n' '.of ,the, Rab-I 
binical Assembly; international organization of the, 
P abbis of the Conservative Movement, which has1 

· unequivocally opposed the " drastic· modification1 

of universally accepted Jewish law" represented in'" 
the Reform action. I 

Compil,d from Israel To<l•y /Yir, and Corrupondent Sourcu 

I 

' I 
l 
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• I 

. I 
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Is Israel's Soul Imperiled? 

• \ , I • 

Yes, 
By 

.-· Kahanism 
.• I 

By Thomas Smerling 

:~, '.' W A:SHINGTON - Is Meir Kahane 
.• 11.henous threat to Israeli democra-
• cy?' Or is he merely an ugly blemish? 

.. r,-tost Israeli analysts ·agree that the 
: c1 :1;ect threat posed by Mr. Kahane's 
. . ~arty, Kach, is limited. Mr. Kahane's 
:;Pr<11_1_tif5 are simply too repugnant and 

t1!6mat~!~, toe un .. Is!"'aeH to 0,,0 ,.. ~+ 

" t'ta~t widespread support. I;~el'~ 
iie~ legislation against incitement to 

~·ra;cism may succeed in barring Kach 
/[om f\lture elections altogether. 

,, . -:t:he real danger, such Israelis say, 
. c~'tnes not from Mr. Kahane or from 
: !1i~ ·organization but from the extrem-
. ~~t Jdeofogy he. espouses. . 
~ Xahanism blends ultra-nationalism 
.w!th fundamentalism, racism and le-

~ ~i t\'mized. violence . . It casts aside 
9eqiocrat1c values m pursuit of its 

.., hJ_gher goals - first, annexation of 
the" West Bank: and Gaza ("Greater 

. rsi:ciel"), then;institution of religious 
V • •I • 

!•~iiiiiiiiiiiiiiiiiiiiiiiii ____ _ 

• Ifs the 
• .f l I • 

-~tip of a~ 
J~eberg ·-. 

, / , ,' \lo • ' ; I \I • 

t .... '"\
... .J -. 

law (a "Torah state"). Its solution to 
• .the Palestinian -problem is simple: : 
·,Expel the Arabs from Israel. 
·• -!~;.haiii!> iii. ii> greater than Kahane 
·and it .~xtends far beyond Kach. Last 
. April, a survey by the Van Leer Foun
-da.tlon in Jerusalem found 11 percent 
'Of>Israeli nigh school students ready 

-:to . vote. for Kach, while 42 percent 
agreed .with Mr. Kahane's views on 

"Arabs. Shocked, the conservative 
·dally Yediot Aharonot replicated the 
. survey.- Its conclusion : "Kahanism is 

-1r;aining ground among the youth in all 
strata, all over the country, from all 
classes. It is turning into a real threat 

•. t.o, the State of Israel." 
• °Kach is the tip of a right-wing ice
:;erg. Ehud Sprinzak of Hebrew Uni-

., t'r::rsity, who has studied Israeli ex
tremist groups for 15 years, worries 
more about Gush Emunim - the 
" Bloc of the Faithful," responsible 
for much of the settlement of the West 
Bjlnk- than about Kach. "The forces 

_Th~mas · Smerlirig is a feliow at the 
Amedcan Enterprise Institute for 
I~ub/ic Pol icy Research. 

which ~eject even the peac~ agree- y b : I have stated flatly 'that su7;h a con-- ' 
ment with Egypt.are _growing daily. . -es y tradiction exists and that Jews must I 
They a_re well:..orgamzed and very , choose Judaism and Zionism over ; 
determined. They think as Kahane • western democracy. But is there a 1, 

does, but they say he talks too much. L b 1 Jewish leader prepared tQ debate thb 
When asked about Kahane's plan to - 1 . er a calmly, .and rationally?· No, for with 
expel the Arabs, they answer : my demand that a choice be mi~d~ 1 
'Things that may be done in 10 to 12 J have touched upon •a most sens1t1V 
years should not be talked about ews nerve in the modem, Westemize1 
openly today.'" . Jew who dearly wishes to b<•Hev·, 

_ Isra~l's ultranationalist party Te- ______________ there is no contradiction. Havin'5 
h1ya differs from Kach more in style shielded himself from the truth, i 11~ 

~a.n in substance. Its leader, Yuval By Meir Kahane . !ashes out like some wounded anima I 
e eman, advocates "negotiating" m terror. 

the removal of ~.000 Arabs from the JERUSALEM - As I review the Two: What kind of liberal mind is ! 
territories . year since 26,000 Israelis voted that I so contemptuous of Arabs that it can-

Likud 's right wing combines such be their Knesset representative, I am not understand t.hat no Arabs r:::.,, j 
absolutism with power. Ariel Sharon overwhelmed, even as the polls show ever happily accept living in a -::oun- i 
now Minister Without Portfolio, ha~ a dramatic increase in my strength, try that is officially called the JE:wish ; ; 
proposed overthrowing King Hussein by the sheer magnitude of the fren- state; whose Law of Return applies to f ! 
and establishing a Palestinian state zied hatred of the liberal-intellectual Jews only; whose national land ,~an : 1 
in Jordan. Like Mr Kahane . he ii'- mob. Old witch~hunters never die. , be rented to Jews alone; whose -i, • ' i 
sists that democracy mOst not They return in the form of Israeli and tional anthem speaks uf :' cht: 2 .... ~.: '-':: E 1; 
be permitted to impede his brand of ' American Jewish liberals, news Jew yearning"; whose Inde:pewe,1ce 11 
Zionism. Unlike Mr. Kahane he con- media people, politicians, intellectu- Day celebrates Jewish victory and 
ceivably could become Prim~ Minis- als~ Reform rabbis and presidents of A·rab defeat ; whose very essy· .ce, 't • 
ter. Jewish organizations. down to the United Jewish Appea,., i:<: 
. Add to this list the religious par- i ; ~-•:.Racist," "fascist ," "insane," Je_wish? What kind of obtuse int<;)llec .... , 

hes and settler vigilantes, then con- ' ;were among the kinder epithets . All tual cannot understand that the Aral• I 
sider Israel in 1986 _ a prostrate • this, of course, from people who pride of what was once, in his .mi'.··d • 
economy . with record-breaking themselves on fair play and toler- "Palestine," believes that the J ~•.rs of , 
unemployment; a relentless wave of ance. Israel .;.re thieves? 
indigenous terrorism; an army still Why the eruption of such poisonous And as.the sl)E:Cter of Arab natior, ,3 l.- 1 
recovering from the Lebanese hate on the part of civilized types? ic;m rages into regulari att?ck, :' l" j Ii 
trauma; continuing military occu- .J why McCarthyism in the Holy Land bombs and grenades and knives t ,,l.<e 1 

! 

pat_i~n with its daily degradations; a and in the United States Jewish com- Jewish lives In the land that was ~.-:;;>-
1 

• 

poht1cal vacuum at the center: such I n'li.lnity? The answer surely lies in the posed to be free of all the sufferi.r,J.., of j I 
conditions can only fuel the search Issues that I raise and, more impor- the exile, who among the opponents of , ! 
for scapegoats, strongmen· and sim- , tantly, • in the Incredible refusal of "Kahanism" will answer the_ JE ~ I 
pie answers. · • 1 : . ·, anyone to deal with them. who asks : Are we supposed to sit '11r 
· Even a modest tilt to the right could ' One : I have stated that there exists etly and allow our enemies to st ,,,;' :, 

bring to power a radicalized right~ a clear and present danger of the . us even as they murder us anc f!''.'(; ',;/ 

wing coalition contemptuous of Arabs of Israe~ becoming a majority into a majority? What insane sc::~" '.• 
democracy More insidious! th I through their naturally high birth tude to "democracy" and "mo;:-a:it ·" •• 
tire politi~ spectrum i~ulde ~ ! rate and through the democratic compels us to com·mit national s, ,1. ! 
pull~ rightward, leading 'to .gradual 1 rights granted by Israel's Declara- cide? : 
erosion of democratic rights. Israeli ·uon of Independence. ---1--------- • - - ... I 
civil libertarhns are already trou- On the other hand, I have said, the ' M~ir Kahane, a rabbi, is a rn ,,rnb :. •• ;f ! 

bled: They note that Israel's democ- State of Israel was created by Jews, ·I the Kach Party in the Knesset . l , 
racy is· vigorous but vulnerabl~ be- Zionists, as.the Jewish hate, an-i this' l,l 
cause it lacks a constitution or bill of can mean by definition oniy om, - -
rights. thing: a state with a guaranteed ma-

Moderates recognize these dangers joriiy of Jews. Oniy this assu res Jew-
and are fighting back. A broad coali- .ish sovereignty, and Jews masterv 
lion is qmfronti,Rg Kach with legal over their own destiny: But if th,H is 
challenges, counter-demonstrations • so, what does one do with Western 
and educational programs in the democracy and its axiom of majority' · 
schools, army and media . rule? The terribly painful question for 

Are these measures adequate? • ·the ,Jewish democrats 'is : Do Arabs 
Even those directly engaged in such !la~ ,the democratic right to become 
efforts fear that unless conditions a majority peacefully and then peace • 
change, the l>attle against exn.:-•mism fl.illy put an end to the Jewish sta :.e'? 
may be lost- washed awayby .a , tide Is there is a basic contradiction be-
of frustration . tween Zionism and Western derr,ocra-

Israel is in a state of flux . The old cy? 
Labor consensus is dead ; forme r 
Prime Minister Menachem Begin's 
counter-cor,sensu ., is gone. A new or-
der has not yet emerged. Some Is
raelis are struggling tc solidify the 
center with pragmatic solutions 
~hile moving toward peace negotia
tions . Others are working feverishly 
to usher in their messianic visions of 
biblical redemption-and Greater Is
rael. At stake is the soul - and per
haps the democracy - of the Jewish 
state. □ 
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Re: My comments on your interview with Rabbi Isaiah Zeldin 
of Stephen S.Wise Temple in L.A. 

Att. Ms.R.Zalis ·,Director of Israel Today 

Dea r Edito r : 
This i s our respons e t o your frontpage a r ticle ''Begin: Razor Sharp and 

Alert" of your Dec.13,1985 issue: 
We both attended the Israel Bond Convention of Nov,1982 as members of the 
New Jersey delegation. We had a tremendous time until that Saturday night 
on Nov.13th when the tragic news of Aliza Begin death forced the then P.M. 
Begin to return to Israel the same night without any public appearence. 
To understand our grief and disappointment,we have to tell you that we at•· 

*hear tended for one and only reason, to see and*Menachem Begin. There was no 
other reason because there are plenty 6f Bond binners in the NYC.area. 
Similarly when we got aquainted with members of the French delegation in the 
Ce ntury Plaza ~nd asked them an obvious question: What made you c6me all the 
way from France to attend a Bond convention in L.A. ? .Not surprising ly we 
got the s ame answer, to see and hear P.M.Begin. It did a lot of good to our 
morale. 

Before we get to the point, we want to mention briefly an interesting epi
sode: During the week of Nov.8,82 Mr.& Mrs.Roland E.Arnall and their friend s 
invited the entire New Jersey and French delegations to a Dinner party in 
their private club. We really do not know if the Arnalls had some special 

_reason to lump together these 2 d elegations? Maybe because my wife Rose 
speaks a fairly good French, but we all had the time - of our li£e and we use 
this opportunity to thank publicly to the Arnalls and their friends fo r t h~~ 
gi ctc iou s ges t ure. And now to t he point: 
l)Rabbi Zeldin, we wish and pray that former P.M.Begin would accept your i11-
vitation, come to L.A. and finish his interrupted mission of Nov.82. 
We p ledge solemnly both to come and be there.We are sure many of t hose i n 
attendance in 1982 would come again for a reunion. It sound~ too good t o bn 
true . 

2)Yes. He is supposed to speak first on Sat.night to a ·U.J.A (CJF) gathering 
at the Bonaventura Hotel, and on Sunday at the Israel Bond convention at tl1e 
Cent ury Plaza. (Literatura enclosed)marked # 1 and 2) 
3)We agree and pray that Mr.Begin come back to public life. It would be no
thing short of a miracle. The existence of Israel is an every day one. 
4)Rabbi Zeldin, we see that you have great respect for the Orthodox. It is 
only natural. Which normal human being would turn against his or h e r pare n t s 
o r grandparents just to please some derailed liberals. Not even communist 
Russia succeeded doing it. 
5) J udea and Samaria, liberals pr fer to call ".Occupied 
Here we are on a collision course. It will no~ happen 
It is not we who will decide this grave question. The 

West Bank" 
and mus t not happ e n. 
people of Israel,the 

Please turn t o P 2 
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Settlers, the Hesderniks and all those people who are willing to put their 
life on the line at any moments notice, will have the last word. All what 
we can do to pray and hope that they will make the right one. 
Many realize that it was a big mistake to give back the Sinai in view of the 
Arab nature: Cross and double cross. But it was an easier decision, Sina i 
never belonged to Israel. To give back any part of Judea,Samaria or the Go l 2 
would be tantamount to suicide. 

6)Kahanism: I enclose an Editorial of the N.Y.Times of 12/20/85 by Knesse ~ 
member Rabbi Meir Kahane in response to the question "Is Israel's Soul Im
periled? by the superliberal Thomas Smerling who answered "Yes,by Kahanism. 
Rabbi Kahane answered, "Yes by Liberal Jews" (Mar~ed #3) 
The Times claims to be evenhanded, but we all know their real intentions. 

You have not to agree with everything Kahane stands for, but if you are ob
iective, you have to admit that there is a lot of truth in wha~ he is sav 
ing, and the support he is getting shows that his ideas are popular with a 
large segment of the people in Israel. 

Let me remind you that after W.W.II., millions of people have been exchanged 
without the slightest hitch in many parts of the world. Poles against German 
and others. Russia, the champion of the Arabs showed the way in the most 
ruthless fashion. Are 'the Arabs special ?. 6 or 800,000 Sephardic Jews left 
Arab countries, leaving everything behind. Let the Arabs of Israel take thei : 
places and their properties. 

Do you know when the Arabs massacred the Jewish population of Hebron in 1928 
they have taken over their homes, and are still in possession of those homes 
until this very day. What kind of _people are we to reward murderers? 

Didn't you notice when you walk the streets of the Old City of Jerusalem, 
the most choicest real estate properties are owned either by the Catholic 
Church or the Moslems. How did they aquired those properties? Did they buy 
it legally from the Jews., or did they massacre • first the Jewish po'pulation 
to take possession? I leave the answer to your judgment. 1 • 

7)This is our final comment on the question of denying financial support if 
Israel amend.s the "Law of Return" If the Knesset adopts ·, the Orthodox version 
·it wouldn't be an Amendment, it would .be a Restoration of an ancient Jewish 
Law about 2000 years old. • 

·', 
Denying Israel financial h e lp would hurt, but if you feel that your money 
keeps Israel going, all what we will tell you is the same what we said befor• 
to Rabbi Alexander Schindler when he voiced the same threat; quoting Queen 
Esther's · uncle Mordechai (Megiloth Esther), the Hebrew text translated is: 
He said to Queen Esther, if you will deny help from your people, Almighty 
G-d will provide help for the Jewish people from other sources. 

The sooner we realize that nobody can dictate Israel, and · 
it will backfire. They are smart e~h , find the right 
Agreed? 

Alex & se 
Cc. 

will try :Lt 

Roland E.Arnall,Agudath Israel of America,Leonard Diener,Elizabeth,N.J. 
Harold Jacobs,Pres.of Young Israel, Jewish Horizon, Jewish Press,Jewish Week 
Yechiel Kadishai, aide to Mr.Begin, Rabbi Kahane, Dr.Norman Larrim of Yeshiva 
University, Religious Zionists of America, Dr.Hillel Seidman· of Algemeine 
Journal, Rabbi Alexander M.Schindler of the Reform Movement, Rabbi Alexande r 
M.Shapiro of the Conservatives, Rabbi Pinchas Teitz of the Jewish Educationa 
Center, Professor ElieWiesel of Boston University, Knesset member Rabbi E. 
Waldman of Kiryat Arba, Jose_ph Wilf, Hillsj.de, N. J., Abe. Zuck,errnan, Hillside, NJ 
and I.Zeldin of L.Aftnd Rabbi E.Rackman OL Bar Ilan University. 
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Begin: 'Razor Sharp an 
Los Angeles Rab bl Tells , ,. ,d, , <fi-,,<T·'" ' .:v, ... ·.·.·~·:,• w:,, --, 

Of Rare Private Meeting 
Rabbi Isaiah Zeldin founded Stephen S. Wise 

Temple, which has become the largest Jewish 
congregation in the West and the second la rgest in 
die world encompassing a 11ine bu£lding complex :1 n 
an 18-acre Los Angeles mountain-top property and 
serving more than 2, 500.families. Born in New York 
to an Oi-thodox, Zionist family, he was gradi:ated 
from Brooklyn College and received his .Masters and 
Rabbin ic degrees from Hebrew Union College. 
Zeldin has served as president and active board 
member of many Jewish and academic organiz a
tions. He and his wife, Florence, an author of 
children's books, have two sons, an attorney in 
Berkeley a~d p professor at' Hebrew Unio n College 
married•to.a woman Rabbi, one of the four Rabbis 
who serves his congregation. He has four grandchil
ren. Following ·are exce,pts from an ! exclusive 
:nterview:with ~o.salie Zalis, I_s'rael .Today Dil:ector, 

• l\ T • / 'P , . " ' J : • ' I I .. s Hattqna : o lites ... : i ,,, i '. ,, !;• .. '·,·•t •j-, •-1~\ • r; 'i .1, . •, ., 
□ . ... . > 0 . ' • [.] . 

e iSRAEL TODAY: To whatdo ·you ·attribut~ your 
ability to have built the world's second largest 
congregation and in so short a time? 
RABBI ZELDIN: We happen to be located a t the 
Jewish crossroads of Los Angeles. The spot where 
Stephen S. Wise Temple sits is the exact center of the 
Jewish population of California and one mile frorp the 
center of the state's general population. , We hr.ve 
members both in the San Fernando Valley and the 
Westside. Those on the Westside, who are on the 
average 25 years older, generally have the fina1 ces 
and those in the Valley, the children; so my West
siders pay for the ed uca tion of my Valley people. As 
for me personally, I was born to a family ofMaski lim, 
enlightened people, and although my father was very 
Orthodox, .he was primarily a Hebraist. Befor·e he 
married my mother he gave her a crash course in 
Hebrew. Only when she could speak Hebrew, did he 
marry her. My two brothers and I were raised 
bilingually . Only later when my grandfather was 
brought over from Russia did we learn Yiddish and 
become trilingual. So I was brought up in an 
Orthodox, Zionist and Hebrew cultural backgroun d. 

(Continued on page 21) 
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'Zeldin on Kahane, Jackson, Farrakh311 
(Continued from page 1) 

It was interesting that I was named lsaiah and of the 
three sons, I became the Rabbi. My brothers though 
were both active in synagogue life. One was a 
president of a conservative synagogue and one of a 
reform synagogue. 
•ISRAEL TODAY: You recently returned from a 
visit to Israel where you had a rare private meeting 
with former Prime Minister Menachem Begin . What 
did you talk about? ' 
RABBI ZELDIN: Essentially I invited him to come 
back to Los Angeles which would be good for oL:r 
Jewish community and also important for him. Begin 
cutely asked me why, and I told him because it w,. s 
here that his public life was interrupted when his wifo, 
Aliza, died and he never gave his scheduled speech at 
an Israel Bond dinner. Begin corrected me saying, " I 
was supposed to give two speeches." 
• ISRAEL TODAY: Is there a chance that Begin 
will come back to public life? 
RABBI ZELDIN: Yes, perhaps not to public 
political life but certainly to public social life. m s 
visit to hi~ wife 's grave on the -second anniversary of 
her death was his first foray out of the con.iines of hls 
home since last year. It was very difficult to arrang.e 
my visit because everyone said, " He's a recluse, he 
sees no one." It was only through sheer determimt
tion, perseverence and the help • of his closest · 
confidant, Y echeil Kadishai, that it happened. 
• JS RA.EL TODAY: How about his health, the 
reports are that he suffers fro Alzheimer' s diseas<,? 
RABBI ZELDIN: I didn't detect it during the half
hour visit with him. Also in the room were Ins 
dauqhter and .the Minister of Transportation Chaim 
Corfu and his wife , who live in the same building and 
brjng him vookies every Saturday night to cekbr.at~ 
Motzei Sha bos. He did look a bit frail but he was 

~ zor s.oarp, as alert an individual as I've ever seen. 
For example, I said to him, "If you come to Lm 
k'lgc les, I've arranged for He;x ew Union College to 
ipve ycu an honorary doctorate." And with a smile 1e 
:---~plied, " T o quote my friend Winston Churcbill, ' I ·, 
have more honorary doctorates than examination;:; I 
hav~ passed'." Now you can't tell me such a pers0~ ;~ _. 
suffering from Alzhf'imers and ·if so, it must be . th?~ 
very early stages. At the end of the interview, he st0ud ·
and shock my hands; he was· strong and virile. 
•ISRAEL TODAY: Other than a possible -trip .. .:, 
Los Angeles, wl;at matters-did you discuss with.him? 
RABBI ZELDIN:- Jewish education. In the back o; 
his mind was the Farrakhan affair but was afraid to go 
into it. ', , 
• ISRAEL TODAY:· Why? 

RABBI ZELDIN: I was afraid to impose on his time . 
Since I was granted a limited visit, I needed to use ii' 
for my mission which was to invite him to Lori 
Angeles. He was especially interested in our temple\; 
schools which have over 2,000 children. Mrs. Corf-.:. 
asked, ·'And they're all studying Hebrew'?" Of 
course, of the 2,000, 500 are infant toddlers who don'r. 
eve , speak. So I did answer " yes" excusing it in m:;· 
own mind because, although they can't really speak, 
they say the Hamotzi befo re eating food and are 
taught Hebrew holiday songs. During the discussion, 
my gHid'! told Mr. Begin that the Israeli public still 
loves him. He responded, " How do you knew that?" 
I believe he still feels rejected by the Israelis 
because of Lebanon. '·You' ll have to show me they 
still love me ." continued Begin. And . she replied, 
"Everybody Joves you, everybody respects you eve1~ 
tl:ose who disagree with yo~l politically." I think th t 
same. Only in America, they gave Begin bad p:e~s; 
the sup<! rliberals called him a " dishonest p:!rson," 
they ac used him of ail kinds of trickery. They fail to 
understand that Begin is first an Orthodox Jew and ::is 
s~ch hi:, word is his bond. He has an integrity aii.d 
honesty beyond what most American politicians 
have. Unfortunately, the press and superliberals - -
even the Jewish community - see him as a " heavy." 
• ISRAEL fQDA Y: He certawly made greater 
conces ions for peace that an y other Israeli leadet. 
RABBI ZEf .D IN: True, and I don 't think the Labor 

Government could have done what he did in Sinai. 
• ISRAEL TODAY: Can the Labor Government do 
that with Jordan? 
RABBI ZELDIN: Yes, I think they can do so now, 
but I don' t know that Jordan wants to. The Israeli 
public is ready for a compromise solution if they can 
find someone to talk to but so far the Arabs have not 
been forthcoming. Part of their peace talk is of course 
a ploy to continue to receive American arms and 
assistance but I think there is the desire on the part of 
some Arabs to work out some type of politic~! 
solution . The problem is that moderate Arabs who 
favor compromise with Israel are targets foi:- assassi
nation. Unfortunately, that's the Arab mentality. 
• ISRAEL TODAY: Though you skirted the subject 
of Farrakhan with Mr. Begin, what is your assessment 
of the damage done to Black-Jewish relations? 
RABBI ZELDIN: The Black community is the only 
m~ior community in the United States where anti
Semitism is growing. That's why rabbis in Los Angeles 

, have revived Black-Jewish dialogue. Although it's 
only rumor, I heard that when Mayor Bradley went to 
Israel to try to recoup his losses within the Jewish 
community following the Farrakhan affair, Begin 
refused to see him. That's how strongly Begin felt 
about it. Sensing his strong feelings , I mailed Begin 
two articles . from the L.A. Times and the Herald 

"-quick fix" people are the radicals , the bigots. 
•!>ISRAEL TODAY: But Kahane claims he 's nm. a 
bi&ot, he doesn't hate Arabs but he's concerned 
they'll take over the Jewish state. What is the answer 
-~,J the problem he raises? 
RABBI ZELDIN: Farrakhan spent 10 minutes in 
·cos Angeles denying his bigotry. Jesse Jackson says 
all the time, " Am I prejudiced, of course not?" T he 
higot is always the first to deny his bigotry. They all , 
!:i:.ahane and Farrakhan, talk about real problems but 
tac answer cannot be a quick fix l:ke in Kahane 's case 
:~ evict a whole group of people. The ideal solution is 
<'me that has been worked out by university academics 
; :: Is rael that has unfortunately received little publi
~,::y. Both Israel and Jordan would have equal leeway 
·'. ,ver the / ,.rabs living in Judea and Saniaria. The 
/1rabs living there would vote - in the Jordanian 
>arliament; the Jews for the Israeli Knesset. The y 
would live together with each group having allegiance 
to its own country. Overall control over foreign affairs 
r'lu:.t be in Israel 's hands until there is peace with her 
1\ rab neighbors. All othe;· subjects - taxation, 
financing and water rights - are worked outjointly . 
~'.-hat ta.kes cate of demography. If Arabs become 
i;·:ore numerous who cares? They vote in Jordan. And 
}srael remains a democracy. . 
·~ ISRAEL TODAY: It sounds like a nice solution 
b:lt will the Arab world accept it? 
iU.BBI ZELDIN: Who cares? This solution is not 
c , the backs of another people. 

,-; ISRAEL TODAY: Why hasn't this solution been 
:::iore openiy advocated? • • 
·•-tABill ZELDIN: Perhaps the Israelis see this as 
r1eir wlution when they eventually talk with 1be 

,-\J"a?s and don't want th~. Arabs to sqootit down prior 
, egotiations . 

t 
DA : Speaking of Jesse Jackson 

• w did you rcspof?-d to his gom:; to Geneva a.nd 
I )leading the case of Soviet Jewry? _ 
). r-" i!{A.BBI ZELDIN: I t "N lS his right to got but who 

needs him'? I don't want him as spokesman for 
.oppressed Jews in the Soviet Union. It was an obvious 

. ploy just prior to his announcement -that- he 'll again 

RABBI ISAIAH ZELDIN 

Examiner stating that Stephen S. Wise Temple was 
the major protestant of the Mayor's behavior during 
Farrakhan's visit. Even after ·the mayor finally 
condemned Farr~han, he did so in waffling terms 
saying " there we~e undercurrents of _anti-Semitism. " 
That's not true/ There were blatant anti-Semitic 
statements there'. I'm riot sure the mayor will be able 
to recoup his losses. • 

• ISRAEL TODAY: Should he? 
RABBI ZELDIN: I don't know because he has been 
a good friead of the Jewish. community and he is 
certainly one of t_he better of the blacks in Jewish 
affairs. He understands that he committed a grievous 
blunder. I recently tock a survey.of a very large class I 
teach and 50 percent said they would not vote for 
Bradley for Governor although 7 5 percent had voted 
for him in the last election. His campaign will also 
suffer because some who gave him money will not do 
so again. 
•ISRAEL TODAY: How do you view the rise of 
Kahanism in Israel~ 
RABBI ZELDIN: It's a dangerous phenomenon 
because it' s the first time the Jews have produced 
extremists of the rude indiscriminate nature. We've 
always had supremacists but not extremists who even 
advocate bigotry. That Kahane is attractive to high 
school students is symptomatic of what's happening 
all over the world. The black militants are the young 
blacks. The Moslem militants are the young Mos
lems. The youngs ters don't have the tolerance to 
work out solutions; t hey want the quick fi x. T he 

seek the Presidency in 1988. His rainbow coalition ., 
timed out to be one color and a failure; he didn't even • 

• get the Chicano vote and he won't because he's 
a,wther extremist. He cannot wuf a hatio~al elecfon 
because he is a left winger. He is against the American 
pasition all over the wodd m additio!). to his positions 
oa the Jewish issue. 

Anyone who equates _the_ taking _ and killing of 
innocent hostages, .a~ on the Achillo Lauro, with the 
accidental killing of Arab women and children caused 
by a terrorist retaliation like the Tunis raid, is a bigot 
!x,cause in the first case, innocents are the targets and 
nt· regrets are expressed. In Israel's case, innocents 
wcire killed accidentally and regrets were expressed 
by Israel. And when Jackson, a Christian minister, 
ctii,'t make that distinction on morality, then he's an 
an ti-Semite. I have no problem calling Jesse Jackson 
an anti-Semite. 

• JSRAEL TODAY: Should Reform and Conserva
tiv·e Jews stop supporting lsrael if the Orthodox 
Rabbinate continues to hold the power? 
~BBi ZELDIN: Not if the Orthodox Rabbinate 
ha8 its present sway but if that control begins to 
encroach on American jewry then that' s different. 

Halfofthe Reform community and, I dare say, half 
the Conservative community will withhold its support 
of Israel - both financial and political. Israel is kept 
alive by the United States. That's why numbers of 
Jews are important. Without numbers, our influence 
on American policy dies and then Israel withers. 

I am probably the most Zionist Rabbi in the Reform 
mo~rement - certainly in Los Angeles - and if I tell 
you that if the Law of Return is amended, Israel will 
no longer get my support, you can imagine the failoff. 
No one likes to be called illegitimate and then asked 
for :upport. No one likes to be call. d a " mamzer," 
leas,•. of all me. But I don't think it will happen because 
Israd will not cut off its nose to spite its face . 



,. 

December 26, 1986 
14 Tevet 5746 

The Honorable Rudolph E. Boschwltz 
Senator from Minnesota 
Washington, D.C. 

Dear Rudy: 

Just a few brief coovnents concerning your post-script on my recent letter: 

a/ I, too, hllveet concerned about the battling between Orthodox and Reform. The truth of the matter Is that the "rift" Isn't anywhere bear as great as it Is bruited to be. Indeed, the rift within Ortho• doxy is far more severe (we don't cut each other's beards off, do we?). 
b/ I have never added to the vitriolic rhetoric. Indeed, I have gone out of my way to stress that I do not attack Orthodoxy as such but only a politicized Orthodoxy which excludes rather than Includes. In order to help you to understand what I ~ about I enclose herewith a copy of my recent Biennial address {see pages 8-10). 
c/ A didactic matter: It Is not the Reformed rabbinate or Reformed Jewry but rather Reform In both cases. We consider ourselves to be continuing the process of develop•nt. The task Is not complete. hence the briefer disignation. 

d/ I don't think you address more Jewish audiences than I do, unless you give more than 165 speeches durtng the year. That was my count for "th the last calendar year. 

Qlth warm good wishes, I am 

Sincerely, 

Alexander M. Schindler 



December 26, 1986 
14 Tevet 5746 

The Honorable Rudolph E. Boschwltz Senator from Minnesota 
Washington. D.C. 

Dear Rudy: 

Just a few brief comnents concerning your post-script on my recent letter: 

a/ I, too, haveet concerned about the battling between Orthodox and Reform. The truth of the matter Is that the "rift" Isn't anywhere bear as great as It Is bruited to be. Indeed, the rift within Ortho· doxy ls far more severe (we don't cut each other's beards off, do we?). 
b/ I have never added to the vltrlol lc rhetoric. Indeed, I have gone out of my way to stress that I do not attack Orthodoxy as such but only a politicized Orthodoxy which excludes rather than Includes. In order to help you to understand what I am about I enclose herewith a copy of my recent Biennial address (see pages 8•10). 
c/ A didactic matter: It Is not the Reformed rabbinate or Reformed Jewry but rather Reform In both cases. We consider ourselves to be continuing the process of developllllt'lt. The task Is not complete, hence the briefer d6slgnatlon. 

d/ I don't think you address more Jewish audiences than I do, unless you give more than 165 speeches dur1ng the year. That was my count for th the last calendar year. 

~Ith warm good wishes, I am 

Sincerely. 

Alexander H. Schindler 
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December 6, 1985 

The Honorable Rudolph E. Boschwitz 
Senator from Minnesota 
Washington, D.C. 

Dear Rudi: 

As a member of the Board of the United Israel Appeal, I am 
aware of your efforts to gain government grants for our refugee 
absorption programs. Your help was crucial in effecting these 
allocations and I write merely to let you know how grateful 
we all are. Your support in these and so many other w_ays fa 
profoundly appreciated. 

With every good wish, I am 

/ 

\ 
V 

Since 
./' 



Rabbi Stuart G. Weinblatt 
Temple Solel 
2901 Mitchellville Road 
Bowie, MD 20716 

Dear Stuart: 

December 4, 1985 

Thank you for your lengthy letter and also for sending me a copy 
of your excellent sermon4 

Unfoatunately, there isn't much I can tell you that will help you. 
I, too, wasn't pleased w1th the K'lal Yisrael resolutions discussions. 
It was the most unsatisfactory of the debates on the various resolutions. 
The others were on a high level and very much to the point. This one 
wandered all over and conveyed the wrong impression. 

There are only two things that you ought to know: First of all, I 
obviously cannot control the debate on the floor of the Biennial• that 
is full and free and we have to take our chances there. Democracy will 
have its say;i.attof the time it works out well, at other times it does 
not work out too satisfactorily. 

Secondly, you ought to know that I do not participate in the meetings 
of the President's Message Committee, nor do I give them any kind of 
direttions other than in my initial presentation, copies of which they 
receive and with which they work. This committee is free to alter, amend, 
reject, to do, in effect, what it wishes to do. As a matter of fact, I 
don't even present them with a draft of any kind of a resolution, I 
merely present them with my address, period. I don't know, theeefore, 
what motivated them to delete the passage to which you refer in your 
letter. If you are really interested in pursuing this, you might write 
to Allan Goldman, who was chairman of our committee, and who may well 
remember precisely what transpired and why it transpired. I do vaguely rec 
recall that the committee took into account some of i,s discussions which 
took place on the floor on Sunday afternoon in preparing their revised 
version for Mondayts Plenary Session. 



Rabbi Stuart G. Weinblatt 
December 4, 1985 
Page two 

As I recall it also, this was the one resolution on which the debate 
was conducted essentially by rabbis, I really don't recall too many 
layment or laywomen participating in the discussion on this issue. It 
is quite clear, that a substantial segment of our rabbinic oonstituency 
is aggrieved by the reckless and relentless attacks on Reform by the 
radical right within Orthodoxy and they gave expression to their 
feelings 1n making their comments on this resolution. 

With warm good wishes, I am 

Sincerely. 

Alexander M. Schindler 

P.S. Allan Goldman can be reached at 347 Conway, Los Angeles, 
California 90024. His telephone number is 213-556-8000. 



Stuart G. Weinblatt 
Rabbi 

Louis J. Cashdan 
Rabbi Emeritus Rabbi Alexander Schindler 

President, Union of American Hebrew 
Congregations 

838 Fifth Avenue 
New York, NY 10021 

Dear Alex: 

November 26, 1985 

I just wanted to convey to you some of my concerns and frustrations 
over the consideration of the 11 K'lal Yisrael 11 resolution at the UAHC 
biennial in Los Angeles. It troubles me that the tone of discussion was 
not indicative of a spirit of reconciliation. I did not feel that the 
deliberations were c01dud:ed w-Hh a sense of "ahavat Yisrael. 11 There seemed 
to be such a great fear of the possibility of making any accommodations 
and of even appearing to grant Orthodoxy any voice over our status that 
people reacted viscerally to what should have been a non-controversial 
resolution. 

I found especially appalling the fact that a rabbi stood on the 
floor of the plenary session on Sunday and quoted a statement appearing 
in the New York Times by the head of the Orthodox movement which blamed 
Reform Judaism for the divisiveness of the Jewish people. Yet the follow
ing paragraph in which the same Orthodox leader indicated that the ad to 
which you referred in the Jewish Post and Opinion was not at all reflective 
of the Orthodox world was not mentioned. As a result, the rhetoric served 
the purpose of further inflaming the discussion by conveniently leaving out 
the conciliatory statement. This was extremely unfair and provocative, 
prejudicing the nature of the entire discussion. Why did this go unchal
lenged? 

I am also most anxious to know why the final resolution merely calls 
for "dialogue with mutual respect" and calls upon .. '.' all the movements in 
Jewish life to engender a constructive approach to many of the issues 
which we as Jews confront." The wording of the original resolution which 
called for us to "promote healing and strengthen cooperation" and to 
"lessen the tensions among us, and raise the level of understanding and 
cooperation among us, 11 was deleted. Consequently, we are left with a 
resolution which basically calls for dialogue but does not see as the 
purpose of the dialogue the reduction of tensions among our people. When 
I took the floor to ask if the deletion was intentional, I was told it 
was. However, no reason for leaving out these important words was ever 

Affiliated with the Union of American Hebrew Congregations 
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given. The final resolution is one which calls for dialogue but contains 
so many qualifying clauses that it reflects the very stresses and strains, 
so detrimental to the Jewish people that the original resolution sought to 
ease and reduce. 

Needless to say there were many very important issues that were 
considered at the biennial. While all are important, obviously some of 
the motions do not have a direct programmatic impact upon Jewish life, 
but are meant to state our position on various issues. This particular 
resolution, however, has a direct impact upon the way in which our move
ment is perceived, upon the way our leaders will conduct themselves in 
this matter, and the way in which members of reform congregations perceive 
the movement1s position, and may guide their actions and thinking. In this 
light, it is extremely troubling and disturbing to think that such a reso
lution was enacted and speaks for American Reform Judaism. Your comments 
would be greatly appreciated. 

Incidentally, I am enclosing a copy of a sermon which I delivered 
on Yorn Kippur on this issue as well as a sermon which I delivered on Rosh 
Hashanah in which I make use of the midrash about the birds and wings, 
which you tell so beautifully, (and which is faithfully attributed to you). 
With best wishes for a Happy Chanukah and much continued success in all 
your holy efforts, I am, 

Cordially yours, 

M-~ 
Stuart G. Weinblatt 

Enclosures 
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Are We One? 

Rabbi Stuart G. Weinblatt 
Temple Solel 
September 25, 1985 
Yorn Kippur/5746 

A classical joke is told about a man, Samuel Berkowitz, who was 
alone on a desert island for a number of years. He had given up all 
hope of ever being discovered and had resigned himself to making the 
best of his situation. One day the pilot of an airplane which had 
wandered off-course spotted the man and the structures he had built, 
and a few days later, he was rescued. As Berkowitz was preparing to 
leave, a member of the rescue party asked him about the strange looking 
building he had built near his rather comfortable looking home. 

Berkowitz, who was an observant Jew, told those who were escorting 
him off the island, "That's the synagogue I built. 11 Everyone exclaimed 
how amazing and remarkable it was that he would build such a magnificent 
synagogue all by himself. Just as they were about to leave, someone 
saw another equally manificent synagogue. When asked to explain why 
he would build two synagogues on such a small island where he was the 
only inhabitant, he responded, "One is the Shul where I daven, and 
the other is the one I wouldn't be caught dead in! 11 

While this joke has been around for quite some time, unf,ortunately, 
it takes on an especially poignant and tragic sense of relevance today. 

Although we Jews have learned that we can never ignore the peril 
presented by prejudice and anti-semitism, and that we must remain on 
guard to thwart actions directed against Jews by non-Jews, the sad 
truth is that Jews say things about each other which can be as hateful 
as the diatribes of anti-semites. As a result, I am even more troubled 
by those actions against Jews which emanate from Jews. It is deeply 
troubling to me to look at the state of polarization and increased 
tensions between segments of the Jewish community today. 

An advertisement in last week's Jewish Post and Opinion taken 
out by a , group of Orthodox rabbis, the Agudas Harabonim, "warn~ not 
to pray in Reform or Conservative Temples." It goes on to say, "Every 
Jew must make every effort to find an Orthodox synagogue to pray in, 
and absolutely not to enter a Reform or Conservative Temple. If you 
do not have an Orthodox synagogue within walking distance then you 
should pray at home even on Rosh Hashana and Yorn Kippur. 11 

Ironically, the advertisement concluded with the words, "Wishing 
Klal Israel a Kesivah v'chasimah tovah. 11 

- "Wishing all the household 
of Israel that you may be sealed and inscribed for good life. 11 It is 
1heequivalent of someone signing a hate letter or a kidnappers' ransom 
note, or the like with the epitaph, "Have a nice day. 11 

For what may be the first time since World War II, a bar mitzvah 
ceremony was recently held in Krakow, Poland. Unfortunately, 13-year-old 
Eric Strom's attempt to bring some joy to a dying Jewish community was 
marred by the apparent insensitivity of all sides in the dispute between 
the rabbi of his family's congregation, Emily Korzevick and the Orthodox 
convnunity from America who insisted that she not officiate. 



Conversions performed by conservative and reform rabbis are not 
accepted by Orthodox rabbis here or in Israel. Yet liberal rabbis 
who want to perform conversion ;,Jf,'"') ':J:,, according to Halacha are 
not allowed to use the mikveh in Baltimore and many other cities. 
Many communities, including Baltimore and Washington, have two rabbinic 
organizations - one for liberal rabbis and one for Orthodox. 

Certain corners of the Orthodox world are afraid of even having 
any contact with Reform rabbis, and place in 11 herem 11 those who do. 
They seem so caught up in their own holiness and minutiae of ritual 
that they overlook basic Jewish ethics which remind us, frc::>t' 1-.::J 

1)j/ ,,:, /'~'-rt, "all of Israel is responsible for one another," and of the 
importance of "ahavat Yisrael" - love of our fellow Jews. 

The fanaticism is seen in North America as well as in Israel. 
The gap presented by intolerance is growing. 

The fanaticism and distrust can take many forms. I am reminded 
of the Hasidic rabbi who passed away. A great meal was prepared for 
him in the heavens above. Before he partook of the meal, however, 
he first asked, "Who wi 11 be the mashgi ach (supervisor of Kash rut) ? 11 

He was told "Hakadosh Baruch Hu -- The Holy One Blessed be He, will 
be the mashgiach. 11 To which the rabbi replied, "Well, just to be safe, 
I still think I will have just a glass of water." 

The litany of intolerance goes on. But it is not one-sided, and 
there is often justification for the Orthodox criticisms levelled against 
Reform Judaism. 

I have heard all too many Reform rabbis rail against Orthodoxy 
with a passionate vehemence. As a defense mechanism, their hatred 
of the Orthodox movement leads them to bitterly condemn them whenever 
possible. 

I was embarassed last year when the Ambassador of Israel was verbally 
abused, mistreated, and even booed last year by reform rabbis at the 
Central Conference of American Rabbis convention when discussing issues 
of religious pluralism in Israel and the status of the Reform movement. 
He received this disrespect not at the hands of anti-semites or non-Jews, 
but from rabbis. He told me afterwards, "In all my years of public 
service, I have never been treated this way." 

• I once spoke with a member of a Reform Temple in Texas while waiting 
in an airport lounge. We got around to discussing Israel, religion, 
and so on. He told me, "My rabbi gets so upset that he can't perform 
marriages in Israel." I asked if he ever had any congregants want 
·to get married there, or if anyone in Israel has ever wanted him to 
officiate. He told me, "No. But it makes me upset at the Orthodox 
for upsetting him. 11 I do not believe it is our job as rabbis to make 
Jews upset with other Jews. 
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We simply cannot go on fighting in this manner. This is not what 
Judaism is all about. Somehow we need to tone down the rhetoric on 
all sides, and reaffirm the common ground on which we stand. 

The Orthodox community is not as monolithic as some believe it 
to be. In February when I visited Israel, I went to Meah Shearim to 
purchase rimonim and a yad for our small Torah. I went to a shop where 
I had purchased some items once before, which is owned by a Hasidic 
couple. As a result of my visits, I have gotten to know the woman 
proprietor somewhat, and she knows that I am a Reform rabbi. We have 
talked about many things, including some of her experiences during 
the Holocaust. I was surprised, but moved when on my last visit she 
said to me about my work as a Reform rabbi, 11 You are doing a very impor
tant thing. It is good what you are doing. May God help you. 11 This 
was an Orthodox woman speaking - in Meah Shearim! 

Somehow, we need to develop a greater respect for each other. 
I am reminded of the question in the Talmud, 11 At what point may one 
begin to recite the morning prayers? 11 Different possibilities were 
suggested - after midnight, prior to dawn, or after dawn. The rabbis 
determined that the morning prayers should be recited 11 when there is 
enough light for a man to recognize his brother. 11 What a beautiful 
insight! We cannot pray the morning prayers until we can see each 
other. Our religion is based upon the concept of caring for 
one another. We are commanded to love our fellow Jews, to have an 
appreciation for the concept of 11 Klal Yisrael , 11 the community of Israel. 
Yet where is that love today? 

Rabbi Yitz Greenberg, an Orthodox rabbi who is director of the 
National Jewish Resource Center is keenly aware of the problem. In 
a recent paper entitled 11 Will there be one Jewish people by the Year 
2000? 11 he points out the parameters of the problem. Reform disregard 
for the Orthodox tradition in matters pertaining to conversion, patrilineal 
descent, the non-requirement for a get, and so on, may lead to a situation 
where 11 within two decades 15-20% of American Jewry will be socially 
and halachically separated from traditional Jews. 11 He fears 11 a cycle 
of alienation, hostility, and withdrawal that will lead to a sundering 
of the Jewish people into two religions or two social groups, fundamentally 
divided and opposed to each other. 11 

To me, this scenario is both frightening and horrifying, and one 
which we must seek to prevent. Are we, the post-Holocaust generation, 
doomed to preside over the demise of our people? 

Rabbi Harold Schulweis writing in Moment magazine describes the 
present situation, 11 Jewish religious leaders and Jewish religious institutions 
are de facto delegitimized; their marriages are not marriages; their conver
sions are not conversions, their divorces are not divorces, their houses 
of worship are declared off limits ... Growing in intensity, it now 
threatens to isolate important Jewish sub-communities. 11 
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The truth of the matter is that diviseness has confronted our 
people many times in the past as well. There have always been various 
ways to interpret Torah and the Way of God. In the time of the Talmud, 
the great schools of Hillel and Shammai debated and disputed every 
point of law. Yet their sons and daughters could marry each other. 
And the Talmud tells us, """') A'ilfie. '"">~3 ,nc; ,Jic 11 These 
and these (referring to both schools of thought) are both words of 
the living God. 11 The works of Maimonides, the great Jewish medieval 
scholar were disputed and burned by his opponents. In Europe, the 
mitnagdim and Hasidim argued fiercely. Let us not be idyllic or nostal
gically portray a false past in which there was always harmony and 
unity among our people. 

But the Talmud warns against this kind of visceral hatred. It 
tells us that Jerusalem fell, not because of the assault of the Romans, 
but because of .AJ'I) -,,,1c..J 1e unfounded hatred by Jews of 
each other. How sophisticated of our sages to realize that the greatest 
threat to our people is not external, but internal. In this context, 
the intensity of today's disputes is especially troubling. 

We should feel there is something special about our fellow Jews. 
We can't just discuss this notion in the abstract. We have to feel 
it, and live it. We can't proclaim 11 We Are One 11 for fundraising purposes, 
demonstrate together on behalf of Israel and Soviet Jews and then go 
back to our own self-imposed shtels of isolation. 

Our strength comes from our unity and diversity, not from our 
narrow-minded rejection of each other. As a united convnunity, we pulled 
together and rescued an ancient Jewish community through Operation 
Moses. Yet when we stand divided, as in the recent dispute over the 
necessity of t'villah for the Ethipians, we look foolish. 

I believe we need to take actions to heal the internal rift, even 
if they are painful and even if it requires compromise. There must 
be greater dialogue among the traditionalists and liberal movements. 
We start from the outset, recognizing that we cannot and will not agree 
on everything, or even on most issues, but hopefully we can come away 
with a greater understanding. We may come to realize that we are all 
seeking to fulfill our Divine Mission, that we are all struggling with 
attempting to grapple with God's demands on us and the pull of modernity, 
and finally, that we are each working desperately to perpetuate Judaism 
and the Jewish people. We fight the same battles against apathy and 
assimilation. We can strengthen each other and learn from each other. 

When I travelled to Europe and Israel this past year as part of 
the UJA Rabbinic Cabinet, rabbis from all branches of Judaism travelled 
and studied together. One of the younger Orthodox rabbis spoke very 
movingly at the end of the trip about how much he had learned from 
his Reform and Conservative colleagues. We are so busy on a national 
level with inter-faith dialogues and services - we need to undertake 
the same kind of effort with our fellow Jews. 
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Rabbi Greenberg's National Jewish Resource Center has already 
established six groups around the country to work in this format. 
In talking about the branches of Judaism, he points out that, "Each 
group is strengthened by the greater effectiveness of the other. Each 
group should be building up the other, for its own sake as well as 
for the greater good of Klal Yisrael." Reform can learn from the Orthodox 
the meaningfulness of a life devoted to Torah. The Orthodox can learn 
from Reform the imperative of universalistic teachings in Judaism and 
of the importance of social action. The conservative movement can 
conribute its attempts to grapple with maintaining tradition while 
innovating in various areas, and so on. 

It is reassuring to know that Rabbi Greenberg, an Orthodox rabbi 
writes: 

"Delegitimization of the other denominations diverts each one 
from fracing its own real issues. When the Orthodox totally deny Conser
vative and Reform, they can dismiss the women's question as something 
which has been raised by the non-Orthodox and therefore illegitimate. 
This distracts the Orthodox from facing the challenge of inequities 
in Halacha, such as in divorce, and from facing the fact that they 
have not fully incorporated 50% of the talent and religious potential 
of their community. 

"When the Conservative and Reform define their own legitimacy by 
dismissing the Orthodox, they end up defining success as breaking with 
the rigidity of the past. Thus, for example, translating prayers into 
English is mistakenly believed to solve the problem of worship. They 
fail to face the fundamental problem of prayer, of modern man 1 s difficul
ties with prayer, and of how we can pray out of power as we have prayed 
out of powerlessness. 

"To solve their internal problems, each group needs the help and 
presence of the other." 

An experiment in Denver worked extremely well for a number of 
years. The Reform, Conservative, and Orthodox rabbis all taught the 
same conversion program and certified each other~ conversions. This 
-meant that conversions performed by Reform rabbis had full legitimacy 
and standing 1n the Orthodox community! It required some give and 
take on the part of all involved. The Orthodox rabbis ceded on two 
critical points. They did not insist on the full level of kashurt 
or Sabbath observance. They did however, insist that the practices 
and their reasons be taught and encouraged, and that the individual 
converts agree to commit themselves to some level of observance of 
the dietary laws and the Sabbath. 

For Reform rabbis, it meant giving up some autonomy. For the 
Orthodox, it meant recognizing that some would practice less than desired. 
Many Orthodox would not be willing to make such a sacrifice. But I 
know many Reform rabbis, including a number on the faculty of the Hebrew 
Union College who would also oppose any attempt to impose any standards 
as being contrary to the spirit of Reform Judaism. 
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Quite simply, militant denominationalism prevents some in both 
camps from working together. 

If there is anything we can learn from the increasing polarization 
of the religious and secular communities in Israel, however, it is 
that we are on the same side - we agree that religion can and should 
play a . role in the life of our people. 

At the upcoming convention of the Union of American Hebrew Congregations 
a resoultion will be considered which states that, 11 

••• there are stresses 
and strains within the Jewish community which threaten schisms amoung 
us, to the detriment of North America's Jewish community, and, indeed, 
world Jewry. 

11 To promote healing and strengthen cooperation, channels of communication 
must be expanded among the branches within Judaism ... 11 

The resolution reaffirms the Reform movement's commitment to K'lal 
Y'Israel. • 

I will report back to you in November and let you know what happens 
to this resolution. But regardless of the outcome, it is incumbent 
upon us to act now, before we become too fragmented, and while we still 
are one, to heal the wounds. 
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USES AND ABUSES OF EXCUSES 

Rabbi Stuart G. Weinblatt 
Temple Solel 
September 1985 
Rosh Hashana Morning 

A story is told about a poor man in a shtetl who repeatedly tried 
unsuccessfully to meet with the wealthiest merchant in the city. Tired 
of constantly being rebuffed, one day he stood outside the man's mansion 
and made a fuss. He shouted at the top of his lungs, "My family is starving 
to death, yet you refuse to see me. 11 Finally the rich man reluctantly 
came out of his home and gave the poor man some money. "Here are thirty 
rubles," he said. "But I want to tell you if you had not created such 
a big fuss, I would have given you sixty rubles." The beggar replied 
indignantly, "My dear sir. You are a merchant, and I don't tell you how 
to run your business. I am a schnorrer, so please - don't give me any 
advice on how to do mine!" 

The merchant, like so many of us hid behind an excuse to justify 
his reluctance to give tzedekah. Many times in our lives, we use excuses 
to hide our true feelings from others, and even from ourselves, to explain 
why we do not do things we know we should. 

There are people who tell me, "Rabbi, I never go to synagogue. It's 
against my religion." Invariably they will offer any of a series of lame 
excuses, such as - "Our children are already grown" - as if to imply that 
Judaism can only be appreciated by juveniles, and that they no longer 
have any responsibility to help sustain the Jewish community. Or perhaps 
someone will say, "I don't come to synagogue anymore because the shul 
I grew up in .. [Fill in the blank] raised money on the holidays; didn't 
raise money on the holidays; had a rabbi I didn't like; had a rabbi I 
liked who "they got rid of;" and so on. Or perhaps someone will say, 
11 ! don't belong to a synagogue because everyone there is hypocritical." 
In one full swoop, they dismiss good,well-intentioned people who help 
sustain Jewish communal life. Sometimes I hear, "I don't have to go to 
synagogue to pray or feel Jewish. I feel Jewish in my heart." I am often 
tempted to respond, "Nu, and what about the rest of your body?" I could 
go on. Just like the individual in our story, the reasons given for not 
contributing to charity are also endless. Some people reason - "Well, 
all the UJA ever asks for is money, so I'm not giving them any. 11 

- obviously 
overlooking the many applications of these funds and the needy who depend 
on the assistance for their sustenance, and the numerous Jewish organiza
tions supported by these donations. Or some may say, 11 1 don't approve 
of this or that policy of the Israeli government." as their reason for 
not giving. The list of excuses is endless. But they are just that -
excuses. 

In a recent column about exercise, sports enthusiast, Sally Squires, 
cites and refutes the primary reasons people offer for not exercising. 
Among the excuses given are lack of time, boredom with exercise, and so 
on. Her point is equally applicable to any situation. We can use ration
alization to make it seem as if we have a good solid reason for not doing 
something we are not interested in doing, anyway. 
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This morning we read the potent and gripping drama of Abraham and 
Isaac. As our sages point out, when Abraham received the call from God 
to sacrifice his son, he had any of a number of options. He could have 
challenged God and argued with him. Or he could have ignored the demand, 
and just pretend he didn't hear the command. He could have continued 
to carry on his affairs as if nothing had ever happened. O·r he could 
have made an excuse of some sort. Perhaps he would have said, "I can't 
take my son to the mountain, because I am busy." Or he could have said 
as some of us do when shirking our responsibilities to our religion, "Isaac 
can't come because he has soccer practice tomorrow." But Abraham chose 
not to hide behind any excuse or rationalization. Rather, he went forward 
and proceeded on his journey. We learn from the example of the courage 
of Abraham and Isaac the importance of making difficult choices, of coming 
to terms with ourselves and of not blaming others or lame excuses for 
our own shortcomings. 

Looking at another Biblical parable, we find that Adam tried to hide 
from God in the Garden of Eden by taking refuge behind a fig leaf. When 
asked by God about his eating the forbidden fruit, he set the precedent 
for later generations. He immediately blamed his wife. Not to be outdone, 
she in turn blamed the serpent. In this story, Adam and Eve were not 
willing to accept responsibility for their own actions and own up to what 
they had done. Significantly, God calls out to Adam, r1 '

1 ,c "Where 
are you?" The rabbis point out that God, who is omniscient and omnipresent 
obviously knew where Adam was. Rather, the point of the question was 
that Adam had to honestly come to terms with his actions and its consequences. 
The rabbis teach that the question was really addressed to all generations, 
and for all time. In many respects, life is an ongoing struggle and attempt 
to respond to the question, ~ 11 1e "Where are you?" Religion helps 
us along our way to find the ans~er. 

Yet another Biblical story offers a similar message. When Cain has 
slain his brother, Abel, God asks the seemingly naive question,J 1fl/<.: JrllJ :>11.:. 

"Where is Abel, your brother?" Cain answers somewhat feebly, 'tiJc. ?,a L l 
'.::i fie "Am I my brother I s keeper? " Once again, an excuse is offered 

in wh'fch Cain tries to avoid honestly confronting the question God raised. 

Herein lies the problem with excuses. It prevents us from evaluating 
whether what we have done is right or wrong and whether our actions and 
ways need to be corrected. 

The High Holidays offer us the chance to confront our true selves 
and see who and what we are, to ask ourselves, "Where are We?" Are we 
our brother's keeper, and other poignant and penetrating queries into 
our psyche and conscience. Too often we are too quick to blame others 
for our circumstances and misfortunes. Yet I have seen people emerge 
from the depths of depression and adversity and make a difference in their 
life and in the life of others. 

When I visited Israel in February I met a remarkable man, Menachem 
Perlmuter, the director of agricultural research for the Negev. He is 
one of those individuals who helped to make the desert bloom and who takes 
great pride in the strides Israel has made. He spoke to the Rabbinic 



- 3 -

Cabinet of the UJA late in the afternoon, at a time when we were all exhausted. 
Yet he electrified us with his enthusiasm for Israel's accomplishments. 
He concluded his address by telling us that he is one of those Jews who 
has a number on his arm, having spent time in Aushwitz. He said, "I 
have seen in my own lifetime and with my own hands the prophecy of Ezekiel 
come true, in which dry bones and the valley of the dead was brought to 
life." 

When I was working at the Religious Action Center a few years ago, 
I met a coupl~ Mr. & Mrs. Ken Nathanson who had suffered a tragic loss. 
Their 14 year old daughter had been killed by a drunk truck driver whose 
license had been revoked and reinstated a number of times. Devastated 
and overcome with grief, they wanted to channel their bitterness and anger 
into a positive outlet. Starting from nothing with absolutely no organiza
tional or grassroots support, they set out to change the country's attitudes 
and the nation's laws so that convicted drunk drivers would not be treated 
so lightly. They wanted to make it more difficult for them to regain 
their license. As a direct result of their efforts, laws in almost every 
state have been revised and chapters of MADD, Mothers Against Drunk Driving, 
have sprung up throughout America. 

There are numerous other inspiring instances of people who refused 
to rely on excuses or to feel sorry for themselves. Not all of us can 
have as dramatic an impact upon others as these two examples. But the 
point is that only when we strip away the defense mechanisms we rely upon 
to prevent ourselves from honestly assessing our actions, can we help 
ourselves. A Yiddish proverb says it all - "People who can't dance say 
the musicians can't keep time." It is so easy to make excuses. 

A story is told of a youngster who longingly looked at a mountain 
and said, "If I had the wings of an angel, I would fly to the top of that 
beautiful mountain." Then after thinking a little longer he thought, 
"I do not have wings, but I do have feet and legs with which to reach 
the top . ." 

We should try to make the best of what we have and not be so busy 
worrying about what we don't have. Rabbi Alexander Schindler tells the 
story from the midrash that when God created the dove, the birds were troubled 
because he was created without wings. They complained to God, "We are 
awkward because we have no beaks to defend ourselves and no means of flight." 
So God gave them wings. But they came back a few days later and said, 
"We asked for something to enable us to defend ourselves and you have 
given us these wings which are so bulky and make it even more difficult 
to escape our attackers." 

God replied, "Silly birds. Those wings are heavy on your back only 
because you do not use them. But if you use them, the skies will be yours 
to command as they will carry you in flight." 

The analogy is made to our mitzvot. As Rabbi Schindler pointed out, 
they may seem to be a burden, but that is the case only if we do not use 
them. In reality they can lift us upwards towards the heavens - but only 
if we use them. At this Rosh Hashana, let us consider how we use the 
wings and tools God has given us. 



- 4 -

Perhaps we do not spend as much time with our children as we know 
we should. We may claim to be so busy with our work that we don't have 
the time to spend with our spouse and family. Children are just as guilty 
- when they offer lame excuses for not cleaning their room, doing their 
homework, or extending kindness to their siblings. 

Joseph Albo writes about elements of repentance in the Medieval classic, 
Sefer he-Ikkarim, '1he elements of repentance by which a person may be 

cleansed of his iniquities and purified of his sin before God are correction 
of thought, speech and act. Correction of thought means that he should 
feel regret on account of his sins. Correction of speech signifies that 
he should confess his transgressions; while correction of act denotes 
that he should take it upon himself never again to return to his folly, 
but should do instead such acts as would indicate that the former were 
done in error and unintentionally .... 

11It is also clear ... that self-excuse prevents repentance. For if 
a man thinks that excusing himself for his sin will avail him, he will 
never regret the doing of it, nor confess his sin. Such a one is called 
a man 11 who covers his transgressions, as Solomon says: He that covereth 
his transgressions shall not prosper (Proverbs 28.13). Covering one's 
sin means to make something else responsible for one's sin ... 11 

The trait that many found most distasteful during President Nixon's 
handling of the Watergate crisis which ultimately drove him from office 
was his inability to accept responsibility for the errors of his ways. 
He reassured us with those immortal words that rank alongside the Gettysburg 
Address, 11 1 am not a crook. 11 He constantly, and to this very day blamed 
others. Recent research reveals the inadequacies of President Kennedy, 
but he will always be fondly remembered, in part for his willingness to 
accept the blame for the ill-fated Bay of Pigs invasion of Cuba in 1961. 

Today is Yorn Hadin. The Day of Judgement. May we judge ourselves 
openly and honestly. Today is Yorn Hazikaron, the Day of Rememberance. 
May we remember to look into our souls. 

As we reflect upon our lives on this new year, as God asks of each 
of us /J'1 IC 11 Where are you? 11 may we respond to God and to ourselves 
with integritj and conviction. 



Mr. Stanton C. Selbst 
148 Ralph Avenue 
White Plains, N.Y. 10606 

Dear Mr. Selbst: 

November 26, 1985 

I appreciate your thoughtful note and the earnestness of your concern. 

We do have some divergeneeviewsiews concerning tactlcw. In order to 
get anyone to reach out to someone who has maligned him it ts necessary 
to first ackno\llledge the ■alignment and to regret it. Note if you will 
what Amos did (see his Chapter 1). First he identified himself with the 
pain of Isaac and only then did he berate Israel for lits sins. 

In any event, why should malignities go unanswered, false charges un re
futed? These violate any seeee ot justice even beyond the tactical con
dtderations which are at stake. 

With thanks and all good wishes, lmaa 

Sincerely, 

Alexander M. Schindler 



STANTON C. SELBST 

148 RALPH A VENUE 

WHITE PLAINS, NEW YORK 10606 
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Special Report: UAHC General 
Assembly 

Schindler' s War 
On Militant Orthodoxy 

By Yehuda Lev 

LOS ANGELES-Rabbi Alexander 
Schindler declared war on militant 
Jewish Orthodoxy and Los Angeles 
Mayor Tom Bradley tried to make 
peace with California's Jewish voters 
as 3,000 leaders of the Reform move
ment met last weekend in Los Angeles 
for the 58th General Assembly of the 
Union of American H ebrew 
Congregations. 

In an atmosphere otherwise devojd 
of conflict, Schindler, president of the 
U AHC, denounced Orthodox leaders 
who "presume to know just which rites 
and prayers are and are not acceptable 
to the Almighty." He lashed out at 
several Orthodox leaders who publish 
ed an advertisement in American
Jewish newspapers stating that Or
thodox Jews should not attend High 
Hol iday services rather than hear the 
sound of the shofar in Conservative or 
Reform synagogues. 

Bradley, who has been at odds with 
the California J ewish leadership since 
he refu sed to speak out against Black 
Muslim preacher Louis Farrakhan 
before Farrakhan spoke in Los Angeles 
in September, came as close as a politi
cian ever does to admitting that he 
made a mistake in judgment. In what 
would normally have been a routine 
convention greeting from the mayor of 
a host city, Bradley used the opportuni
ty to tell the Jewish community that 
he regretted his assumption that Far
rakhan would control his ant~
Semitism during his Los Angeles ap
pearance. Bradley is considering run
ning for governor of California next 
year against George Deukminjian who 
narrowly defeated him in their last 
race. 

Other significant developments at 
the General Assembly included: 

• Approval by voice of a resolution 
asking all Reform congregations to 
treat with compassion the victims of 
AIDS and urging increased federal 
spending for research on the fatal 
disease; 

• Encouragement of the develop
ment of Reform day schools while con
tinuing to support public schools. The 
move toward increased support for day 
schools in the Reform movement had 
twice been defeated in earlier General 
Assemblies; 

• An announcement that the Reform 
movement has replaced the Conser
vative movement as the branch of 
American Judaism with the largest 
number of adherents; 

• A surprisingly mild resolution urg
ing an expansion of avenues of com
munication among· all branches of 
Judaism, which did not mention the 
problems with Orthodoxy stressed by 
Schindler; 

• A demand that the Jewish Agen
cy allocate $20 million for Reform in
stitutions in Israel during the next 
fiscal year and a total of $88 million 
over the next five years; 

" A request that Reform congrega
tions place more stress on prayer and 
that the subject of prayer for Reform 
Jews be a major topic at the next bian
nual Assembly, to convene in Chicago 1 

~19~. II 

Appearances by Abba Eban, Wolf 
Blitzer, Norman Lear and Joel Grey . 
sparked a seri1:;e nf meetings and din-

1 

ners at which little ~.., the way of con-I 

troversy interfered with the normal 
routines of national Jewish 
assemblies. 

Jewish Agency Demand 

The two measures adopted by the 
delegates that promise to have the 
most far reaching results are those con
cerned with day schools and financial r 
demands on the Jewish Agency. Rabqi Alexander Schindler 

The day school issue is a recent The demands being made on th e 
development within the Reform move- Jewish Agency . reflect a growing 
ment, which has traditionally favored dissatisfaction within the Reform 
a strong public school system . Or- movement about the way in which 
thodoxy is the branch of Judaism most religious institutions in Israel are 
closely connected with day schools and allocated fund far in excess of those 
only when busing became an issue in granted to their Reform and Conser-
many American cities did interest in vative counterparts. Non-Orthodox 
day schools begin to rise in the non- elements in American Jewish life 
Orthodox communities. claim that the majority 'of funds rais-

In its resolution the UAHC rejected ed through the United Jewish Appeal 
the possibility of accepting tuition tax and transferred to the Jewish Agency 
credits for its schools. It adopted a pro- come from non-Orthodox Jews who are 
gram of teacher training and the subsidizing Orthodox institutions. The 
preparation of program materials for lines have become more clearly drawn 
Reform day schools. But the stress in since some Orthodox elements in Israel 
the resolution was on support for the began urging changes in t hat country's 
public schools, a move deemed "Law of Return" which would effec
necessary t') gain thP 2-1 majority in tively disq-:.rnlify non-Orthodox ::on
favor of the resolution that eventual- verts from inclusion in the ranks of the 
ly resulted. Jew.ish people. 

The vote favoring the resolution is 
expected to enable Reform Jewish 
leaders who are members of the J ewish 
Agency's executive organs to increase 
their pressure for greater represen
tation and increased inf1 uence. 

The resolut ion on AIDS was brought 
to the floor by representatives of gay 
synagogues in San Francisco and Los 
Angeles. It proposes that the UAHC 
appoint a panel of medical experts to 
help it determine how to deal with the 
victims of AIDS in a compassionate 
and humane manner. Opposition to 
the resolution, which its sponsors ex
pected to be significant, melted awa:v 
aftsr President Schindler personally 
sponsored the resolution in his opPn
ing addre:;s. thereby giving iL Lile im 
primatur of the UAHC leadersh ip. C 

Special to PBJW 

Gracious Retirement Living in a Southern Manor 

(Pictured}-Afternoon tea in the He ritage Park lobby. For cocktail time, 
res idents will enjoy the intima te bar area of the recreation room. Also, 
within the apart nent building a re a regal dining room; a library/chapel; 
3 Entertainme1 t parlo rs; a beauty/barber s hop; offices of the ad
ministrator, m, Jjal staff a n d fu ll-time activi ties director. Lushly land
scaped recreaf 1nal courtyards open off recreation a n d dining rooms. 

Studio, One and Two-Bedroom Apartments 

from s975 per mo. Including 
3 Gourmet Meals Daily 

Maid/Linen Service • Chauffeured Transportation 
Planned Activities • Socials/Parties 

24-Hour Medical Support 

3 Lakes and Entry & Courtyard Fountain, 
Dock, Gazebo, Pool 

Shuffleboard 

1sing and Model Centers Open 10-5 M-F; noon to 5 Sat/Sun 
14555 Sims Road • Delray Beach • (305) .496-1111 

Travel 1-95 to Atlantic Ave. (Delray Beach) west on Atlantic Ave . (past Military Trail) to Sims Road, north 100 yards on Sims to Heritage Park. 



BARBARA R . MESSNER 

8 SURREY L..A:NE 

GREAT NECK, NEW YORK I 1023 

November 6, 198r 

Rabbi Alexander M. Schindler 
President 
Union of American Hebrew Congregations 
838 Fifth Avenue 
New York City 

Der Rabbi Schindler: 

In regard to your address in LA concerning 
the Orthodox Jewish leaders, as concerned, 
affiliated Reform Jews, we would like to 
say "right on". You said what needs to be 
said. 

S_3fcerely,/ } / 

'{ J w~{./41/UJ/J/i(f!A_ 
arbara and Arnold Messner 
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The National Jewish 
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Rabbi Irving Greenberg 
Presidem 

Robert Loup 
Vice Chairman 

William Spier 
Treasurer 

Harvey Arfa 
Secretary 

Paul Jeser 
Exec. Vice President 

Dr. David Elcott 
Program Director 

Rabbi Alexander M. Schindler 
Union of American Hebrew Congregations 
838 Fifth Ave. 
N.Y., N.Y. 10021 

Dear Alex, 

In June, you were kind enough to respond to my series of columns 
on, "Will There Be One Jewish People in the Year 2000?" I a pol ogi ze 
for the long delay in responding to your letter, but for the past two 
months I have been away, trying to finish a book-length manuscript, 
and there has been no time for anything else. I appreciated our meeting. 

The problem of divisiveness is a complicated one. I sense your 
own ambivalence, in that you have veered between suggesting that the 
problem is overstated and offering to sit down and work something out 
to avoid the split. Candidly, I think that's too easy, to say that there 
have been divisiveness and sectarianism in the past and that there will 
be no split. Over the course of history, there have been times when 
sectarianism led to fundamental splits in the Jewish people. They have 
tended to be times when the social dynamics, including marriage and 
personal status recognition, has broken down. That is the process I 
see happening right now, and why I sounded that alarm. As you know 
from reading my past work, I am not a gevald shreyer. This split is 
coming . It will take a major effort to prevent 1t. 

You have every right to say that the Orthodox have been unyielding. 
I fully concede \ hat the sweep to the right has created an atmosphere 
of hostility and of aggressiveness that makes it very difficult to have 
any sort of dialogue. Moreover, the moderates among the Orthodox are 
now terrorized, and reluctant to take any chances. 

On the other hand, I think you have to face your responsibility in 
the matter . As I indicated, the patrilineal decision makes a lot of 
sense from an internal dynamics of Reform point of view, but it certainly 
is helping to create a situation in which those who are seeking a split 
in the Orthodox are strengthened and, equally important, the social 
dynamics become worse between the movements. I do not ask you to give 
up what you feel are the basic policy needs of the community that you 
represent . What I am suggesting is that every such step should automatically 
call forth a special effort in the other area. Let it be in the form of 

421 Seventh Avenue• New York, New York IOOOJ • (212) 714-9500 
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a special attempt to go meet with the others; let it be in the form of an attempt 
to upgrade standards in areas that may be not only helpful to the movement but win 
over some of the more traditional elements. Thus, for example, your task force on 
standards of observance and Jewish education, I think, are excellent examples of 
the kind of thing that should be done. They need more publicity and more input 
from Orthodox people. 

Perhaps you can help me obtain funds for a more thorough and systematic 
dialogue among the groups . It is my conviction that if we can recruit a younger 
group of scholars from all three groups and build them now, over a period of years, 
the dynamics of the Orthodox response will change down the road. There is also 
the possibility of more systematic recruitment of lay dialogue among the movements. 
Each of this needs time and attention and a willingness to participate. I would 
even suggest the possibility of some Reform matching money, so that we would then 
have to get Conservative and Orthodox kick-in as well, and share this cost. But I 
think a major infusion of time and energy in this area is absolutely necessary. 

Right now, I cannot deliver the Orthodox establishment to any serious dialogue 
that would involve give-and-take . However, we are trying to build both grassroots 
and somewhat higher level rabbinic networks that can begin to create a different 

'\dynamics and background atmosphere within Orthodoxy. 1 also think I can now get 
some significant lay people to participate. I can only promise you that as we 
work ou r way closer I will be glad to take you up on your genuine offer to sit 
down and to work at it. Let me say that we are looking for some dramatic or 
high-visibility actions that can dramatize the will to unity. One of them is 
the possibility of some public symposiums, with broad-gauged community sponsorship 
in a number of major cities, in which leading figures of each of the movements 
might appear together to explo re the possibilities of dialogue and of cooperation 
as well as of growing toward each other. Perhaps when we have one of sufficient 
stature and visibility to warrant your participation, you would consider participa ing 
in such a program . Perhaps you could indicate to me who you think the counter-
parts should be for a program of that level. May I add, also, that your indication 
to me that you would sit down seriously with a group is helpful. I don't want to 
say too much because I can't yet deliver, but I believe we are making slow but 
steady progress. In the interim, I think that if you in good conscience review 
the matter, you perhaps could see your way clear to recognizing that the problem 
is serious and to make clear in a consistent way that you do not underestimate 
the problem, even if it takes two to tango and you can't do anything about it 
for the moment . 

Warmest best wishes for a good year. 

Sincerely yours, 

Irving Greenberg 

P.S. Your idea of using the Biennial platform to call for increased dialogues 
(including lay people as well), is a good one. 

IG:vjo 
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Comments b~ AMS on Reform Bar Mitsva in Cracow §~Q~9Q9Y§ 

The Bar Mitzva was an altogether beautiful idea: 
to bring a moment of joy to a dying community 
to demostrate to all the world that the evil designs of our 

enemies came to nought, that the Jewish people lives. 
Unfortunately the beauty and sanctity of this moment was marred 

by orthodox extremists who resented the fact that 
Reform Jews were the celebrants. 

Their behavior was despicable ... a chilul haschem 
shunting people from one synagogue to another 
tearing off talesim 

Don"t these people have anything better to do than to fight 
their fellow Jews. 

What a perversion of history to claim a monopoly on Polish Jewry. 
The synagogue in which this service was held was dedicated 

as a Reform Temple in 1844. 
Polish Jewry was far from monistic. 
It embraced many different kinds of Jews. 
Among the Jews who lived and were butchered in Poland 

were not just orthodox Jews, but also reform Jews and 
non-religious and even anti-Religious Jews, 
and Zionists and non Zionists and even anti-Zionists. 

I suppose I ought to understand this kind of arrogance 
and intolerance 
orthodoxy has suffered a perciptous decline over the 
past generations 
and intolerance is a sure sign of weakness 

Besides, the world as a whole has gone mad with fundamentalists 
why shouldn"t we Jews have our ayatolas 

Let the Jewish world know this: 
Reform is an adjective it is not a noun. 
The noun is Jew 
And so we are Jews 
and we will not be read out of the Jewish fold: 

not in Israel, not in Europe, 
nor anywhere else on this earth. 

1 
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Mr. Sheldon Engelmayer 
Editor 
The Jewish Week 
One Park Avenue 
New York, New York 10016 

Dear Mr. Engelmayer: 

corrected copy 

September 24, 1985 

Congratulations to David C. Gross for his signed editorial criticizing 
the Rabbinical Council of America for stating that a non-Orthodox bar 
mitzvah "would be a betrayal of Jewish history" and for assailing the 
action of a rabbi who tore a prayer shawl from the shoulders of Rabbi 
Emily Korzenick at the bar mitzvah in Cracow. The foul deed of the 
rabbi was indeed despicable, marring the b auty and sanct:ity of a 
beautiful idea: to bring a moment of joy to a dying community, to 
demonstrate to all the world that the evil designs of our enemies came 
to naught, that the Jewish people lives. 

Even more serious, however, is the perversion of history of which the 
Rabbinical Council of America is guilty in claiming a monopoly on Polish 
Jewry for Orthodoxy. In fact, Polish Jewry was far from monistic. Among 
the news of Poland slaughtered by the Nazis were not only Orthodox Jews 
but also Reform Jews and non~religious Jews, Zionists and non-Zionists. 
Indeed, the Temple synagogue in which the Bar Mitzvah eventually took 
place was dedicated as a Reform synagogue in 1844, end Polish Jewish 
life was enriched by the contributions of many Reform rabbis. 

I suppose one ought to understand this kind of arrogance and intolerance. 
Orthodoxy has suffered a precipitous decline in recent generations, and 
intolerance is a sure sign of weakness. 

Let the Jewish world know tlis: Reform ie an adjective, not a noun. The 
noun is Jew. And we are Jews. We will not be read out of the Jewish 
fold. not in Israel. not in Europe. nor anywhere on earth. 

Sincerely, 

Alexander M. Schindler 

be: Richard Cohen 



Mr. Sheldon Engilmayer 
Editor 
The Jewish Week 
One Park Avenue 
New York. New York 10016 

Dear Mr. Engelmayer; 

September 23, 1985 

Congratulations to David C. Gross for his signed editorial criticizing 
the Rabbinical Council of America for stating that a non-Orthodox bar 
mittvah "would be a betrayal of Jewish history" and for assailing the 
action of a rabbi who tore a prayer shawl from the shoulders of Rabbi 
Emily Korzeniek at the bar mitzvah in Cracow. The foul deed of the 
rabbi was ind4ed despicable, marring the beauty and sanctity of a 
beautiful idea: to bring a moment of joy to a dying community, to 
demonstrate to all the world that the evil designs for our enemies 
came to nooght, that the Jewish people lives. 

Even more serious. however, is the perversion of history of which the 
Rabbinical Council of America is guilty in claiming a monop8ly on Polish 
Jewry for Orthodoxy. In fact, Polish Jewry was far from monistic. Among 
the Jews of Poland slaughtered by the Nazis were not only Orthodox Jews 
but also Reform Jews and non-religious Jews, Zionists and non-Zionists. 
Indeed, the Temple synagogue in which the Bar Mitzvah eventually took 
place enriched by the contributions of many Reform rabbis. 

I suppose one ought to understand this kind of arrogance and intolerance. 
Orthodoxy has suffered a precipitous decline in recent generations, and 
intolerance is a sure sign of weakness. 

Let the Jewish world know this: Reform is an adjective, not a noun. The 
noun is Jew. And we are Jews. We will not be read out of the Jewish 
fold, not in Israel, not in Europe, nor anywhere on earth. 

Sincerely, 

Alexander M. Schindler 

be: Richard Cohen 



The Cracow affair: A shocking spectacle 
.,' _.,,....,-=-------------~-------------

By DAVID C. GROSS 

The joy that young Eric Strom brought to the aging and 
ancient Jewish community of Cracow by celebrating his bai: 
mitzvah there was truly a mitzvah of the highest order. For 
35 years, there had not been a similar celebration in Cra
cow, a city that once had a vast Jewish population and 
countless synagogues and yeshivot. 
It is true, of course, that virtually all of Polish Jewry was 

strictly Orthodox, and it is understandable that some Ortho
dox Jews and rabbis would have looked askance at the fact 
that Eric's rabbi was a Reconstructionist and a woman. 

In the scheme of things, however, did it really matter? 
The only thing that really counted was that an American 
Jewish youth was going to post-Nazi Poland to recite the 
traditional haftarah and to bring joy to a tiny group of elder-
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ly Jews who would know that they, and Judaism itself, had 
not been obliterated in the Holocaust. 

That is why it was shocking to read a statement issued by 
the Rabbinical Council of America , an Orthodox body, 
which · said that the bar mitzvah, being non-Orthodox, 
"would be a betrayal of Jewish history." 

What nonsense! And what a lack of sensitivity in these 
Days of Awe and soul-searching. 

We wonder how many of the members of the Rabbinical 
Council really agreed with their leader's statement that 
holding a non-Orthodox bar mitzvah to bring a little nachas 
to a handful of aged J ews in post-Holocaust Poland was a 
"betrayal of Jewish history." 

More importantly, the horrible fil)ectacle-in full view of 
the world's media-of a rabbi tearing a prayer shawl off 
Rabbi Emily Korzenick was an unforgivable disgrace, a true 
chilul Hashem . 



..,._~Richard Cohen Associates 
Advertising I Public Relations 

30 East 60th Street September 20, 1985 

New York, N.Y. 10022 
(212) 7 58-6969 

Dear Alex, 

David Gross, former editor (now editorial consultant) of The Jewish Week, wrote 
the attached signed editorial expressing his outrage at the statement that a non-Orthodox 
bar mitzvah in Cracow would be "a betrayal of Jewish history." I'd like to send the fol
lowing letter (signed by you) to The Jewish Week: 

Congratulations to David C. Gross for his signed editorial 
criticizing the Rabbinical Council of America for stating that a 
non-Orthodox bar mitzvah "would be a betrayal of Jewish history" and 
for assailing the action of a rabbi who tore a prayer shawl from the shoulders 
of Rabbi Emily Korzenick at the bar mitzvah in Cracow. The foul deed of the 
rabbi was indeed despicable, marring the beauty and sanctity oL ,a beautiful idea: 
to bring a. moment of j0y to a dying community, to demonstrate to all the world 
that the evil designs of our enemies came to nought, that the Jewish people lives. 

Even more serious, however, is the perversion of history of which the 
Rabbinical Council of America is guilty in claiming a monopoly on Polish 
Jewry for Orthodoxy. In fact, Polish Jewry was far from monistic. Among 
the Jews of Poland slaughtered by the Nazis were not only Orthodox Jews .. 
but also Reform Jews and non-religious Jews, Zionists and non-Zionists. •• 
Indeed, the Temple synagogue in which the Bar Mitzvah eventually took place 
was dedicated as a Reform synaogue in 1844, and Polish Jewish life was 
enriched by the contributions of many Reform rabbis. 

I suppose one ought to understand this kind of arrogance and intolerance. 
Orthodoxy has suffered a precipitous decline -in recent generations, and f 
intolerance is a sure sign of weakness. 

Let the Jewish world know this: Reform is an adjective, not a noun. 
The noun is Jew. And wo we are Jews. We will not be read out of the ( 

Jewish fold, not in Israel, not in Europe, nor anwh~ on earth.~ P~10-/ 

I urge this ..eJ:;..-l'~~bl.&_1e my guess is that The Jewish Week will not run your 
statement that sent out iday; they were closed Monday and Tuesday for the 
Jewish holid , and by this time th story is probably too stale for them. But a 
letter g these lines will, I thin be published. 

send it, please have a 

# ly, 

Richard Cohen 



September 17, 1985 

Mrs. Gladys G. Goldstein, President 
Temple Israel of New Rochelle 
1000 Pinebrook Boulevard 
New Rochelle, New York 10804 

Dear Gladys: 

Many thanks for sharing with me a copy of your fine letter to Rabbi 
Louis Bernstein .of the Rabbinical Courr::il of America. I appreciate 
your taking the time to write to him to express the distress of the 
families of Temple Israel regarding the situation at the recent Bar 
Mitzvah in Cracow. 

There was a letter to the editor of the New York time from Rabbi 
Philip Hiat of the· Union staff which appeared in the paper today. 
I trust you saw it. I also am pleased to enclose a statement on the 
subject which I made in respctnse to a query from the press. 

With warm regards and every good wish to you and your dear ones for 
a healthy and happy New Year, I am 

Sincerely, 

Alexander M. Schindler 

Encl. 

• 



Temple Israel of New Rochelle 
1000 Pinebrook Boulevard • New Rochelle, NY 10804 • BEverty 5-1800 

Rabbi Louis Bernstein, President 
The Rabbinical Council of America 
275 Seventh Avenue 
New York NY ]0001 

Dear ·Rabbi Bernstein: 

September 13, 1985 

On behalf of our congregation, may I express to you our sense 
of outrage at the unseemly controversy your organization 
created in Krakow last Shabbat. 

In a country where millions of our fellow Jews died at the 
hands of those who made no distinction between Orthodox Jews 
and Jews who did not follow Orthodox ritual, the conflict you 
generated in the Krakow synagogue is in our opinion a -sombre 
reminder that we have learned nothing from the Holocaust . 

How unworthy we are of those who died to kindle before the eyes 
of the world a sterile divisiveness which diminishes our image 
and belittles our message of an eternal people. Those who had 
the courage to bring a Bar Mitzvah to a pitifully small and aged 
congregation should have been applauded for bearing hope to 
those beleaguered few who have somehow survived in Poland. In
stead, they - and the whole world - were spectators at a kind 
of black comedy: a futile and eventually self-defeating struggle 
which the congregation rightly saw to be an intrusive irrelevancy. 

The message of the Bar Mitzvah was rebirth and new hope. The 
message you tried to substitute was the message of Jewish dis
unity which has served us so ill in the past. 

As Jews committed to the preservation of our people and our faith, 
we should walk together in dignity and abjure the internecine 
feuds which have been the counterpoint to our tragedies over the 
centuries. 

GGG:rkz 

Sincerely yours, 

Gladys G. Goldstein 
President 



Comments b~ AMS on Reform Bar Mitsva in Cracow §~Q§9Q9~§ 

The Bar Mitzva was an altogether beautiful idea: 
to bring a moment of joy to a dying community 
to demostrate to all the world that the evil designs of our 

enemies came to nought, that the Jewish people lives. 
Unfortunately the beauty and sanctity of this moment was marred 

by orthodox extremists who resented the fact that 
Reform Jews were the celebrants. 

Their behavior was despicable ... a chilul haschem 
shunting people from one synagogue to another 
tearing off talesim 

Don"t these people have anything better to do than to fight 
their fellow Jews. 

What a perversion of history to claim a monopoly on Polish Jewry. 
The synagogue in which this service was held was dedicated 

as a Reform Temple in 1844. 
Polish Jewry was far from monistic. 
It embraced many different kinds of Jews. 
Among the Jews who lived and were butchered in Poland 

were not just orthodox Jews, but also reform Jews and 
non-religious and even anti-Religious Jews, 
and Zionists and non Zionists and even anti-Zionists. 

I suppose I ought to understand this kind of arrogance 
and intolerance 
orthodoxy has suffered a perciptous decline over the 
past generations 
and intolerance is a sure sign of weakness 

Besides, the world as a whole has gone mad with fundamentalists 
why shouldn"t we Jews have our ayatolas 

Let the Jewish world know this: 
Reform is an adjective it is not a noun. 
The noun is Jew 
And so we are Jews 
and we will not be read out of the Jewish fold: 

not in Israel, not in Europe, 
nor anywhere else on this earth. 

1 
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Rabbl Irving Gr~enb rg 
Nation 1 Jewish Resource Center 
421 7th Avenue 
New York, NY 10001 

Dear Yltz: 

June 13, 1985 

t have been reading your recent columnt with Interest, es I always do. 
I refer now sp clfleally to your leltt110tff which speaks of n Impending 
schism within Judaism and the Jewish p op1• between the Or hodox and the 
Reform. 

One of the palliatives you offer and you write and go about the eountry 
talking Is dialogue, the need for R form and Orthodox leaders to sit 
down and to talk nd tossee whether ome common ground cannot be found. 

Surly you know that at virtually every tep long the way we have d,ne 
that boeh as a Union of congregations and through the CCAR especially. 
All of thee efforts have been abortive and we are convinced, of course, 
that the fault was not ours. There was always the willingness to give 
on our part but no bending at all on the Orthodox side. hher becau e 
those who spoke to us were afraid of pressure from the Orthodox right or 
when the represent tlves of the Orthodox right wer unwf111ng to make any 
kind of compromise or even, for that matter, to recognize our Integrity as 
a movement within Judaism. 

Nonetheless, I do want you to know that we elwaya stand ready to enter such 
discussion at any tfme, tn any place. on any subject. Surely you know me 
well enough: to know th t I am commlted to retaining that unity whtch Is 
essential to our continuance as a people. 

Perhaps what I am r lly doing is throwing the ball Into your court. Brtng 
together those people who are willing to talk, peop1e, moreover, who are In 

atK,sltlon to commit the Orthodox establishment to a certain course and you 
will no fi n us wanting in respons. 

With warm regards, lam 

Sincerely, 

Al ...... .. --..1-- U ,._Lt-~1 - -

bccl Leonard Fein & Eric Yoffie 
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ASSOCIATION OF REFORM ZIONIST 
OF AMERICA 

FROM: RABBI ERICH. YOFFIE 

TO: RABBI ALEXANDER M. SCHINDLER, RABBI DANIEL SYME 

DATE: June 3, 1985 

As I travel around the country and speak on the Law of Return, I 
often follow Irving Greenberg. Greenberg blames much of the crisis 
on us for our supposedly inadequate conversion procedures. In 
addition, however, he also says that the issue should serve as the 
basis for a serious dialogue between Reform and Orthodox Jews. In 
the absence of such a dialogue, he fears a schism in the Jewish 
people. 

Greenberg makes some of these points in a pamphlet that he has re
cently written. (See enclosed JTA article.) When Leonard Fein 
spoke to us, he expressed similar concerns. 

I think we should consider sending a small delegation to talk with 
Greenberg. Perhaps he would identify those elements in the Orthodox 
community that would be willing to engage in dialogue, and would help 
us get such a process going. 

ARZA could undertake such an initiative on its own, but I believe 
that it would be more effective if it came from the Union, with ARZA 
participation. Your comments would be appreciated. 

EHY:dg 

Enclosure 
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RABBI FEARS IRREVOCABLE SPLIT 
BETWEEN ORTHODOX, LI BERA L J eNS 

. ~eN YORK (JTA) -- A leading Orthodox rab
binical scholar has asserted that American Jewry is 
now on a course which, within decades, ''wi II 
lead to a sundering of the Jewish people into two 
religious or two social groups. 11 

Rabbi lrvi ng Greenberg said the two groups 
wou Id be fundamentally divided and that its adher
ents will be unwilling to marry each other. Rabbi . 
Greenberg, president of the National Jewish , , 
Resource Center (NJRC), P.resented his evaluation 
in a new publication, "Will There be One Jewish 
Peop I e by the Year 2000? 11 i ssu eel by the NJ RC • 

Gre_enberg charged that such polarization was 
strateg1ca I ly, morally and theologica I ly wrong, 
and he urged the development of "a systematic 
religious dialogue to confront and avert this impe 
ing crisis. 11 

He described the dangerous issues leading to the 
th-eat as those which effect Jewish identity and p 
sonal status, citing the 'Who is a Jew Controversy'' 
and the so-called patrilinear identity descent pro
pose I offered by the American Reform movement 

He estimated that the schism, if it occurs will 
mean that by the year 2000, almost one fifth' of 
American Jews could have their status as Jews 
contested by more traditional Jews, i.e., Ortho
dox Jews. 

Greenberg blamed the "self-centeredness" of 
fundamental and liberal Jews for the escalation 
of this problem. He contended that each move
ment prefers to solve social and religious problems 
in ways most convenient and attractive to them-
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selves, thereby, in effect, ''writing off the concerns 
of the needs of the other denominations.·" He called 
that _pattern "suicide I" because each group "needs 
and helps !he presence of the others, 11 adding that "the 
strengthening of each (Jewish) grour. is the best insur-
ance for the survival of all groups.' / 

TEENAGERS VISIT ELDERLY 
IN Q_UEENS JeNISH Y PROGRAM 

NEW YORK (JTA) -- Teenage volunteers of all 
races and religions visit homebound elderly residents 
most of them Jews, in the Little Neck-Douglaston ' 
section of Queens in a year-old program described as 
the first of its kind in the borough. 

The Intergenerational Escort program is a project 
of the Sarooel Field YM-YWHA in Little Neck, a mem
ber agency of the Federation of Jewish Philanthropies. 

Currently, there are 20 senior citizens between the 
ages of 60 an_d ~ errolled in the f)rogram and 24 young 
people, r?n.gmg m ag_e from 13 to 20. The project cuts 
across rel1g1ous, ethnic and cultural lines deliberately . 
according to Reva T okayer, the program director. She' 
said the participants usually find they have more in 
common than they realized and that their differences 
make for more interesting relationships. 

In addition to the visits, which last from one to two 
hours, the volunteers escort the older persons on errands 
and do shopping for them when that is needed Tokay-
er said. ' 

. _Bella Schlanger, 88 looks forward to her weekly 
VISlts from two Korean ~igh school students, Stella 
Bae, 18, and Wendy Min, 16. Schlanger a widow 
lives alone in a small apartment in Little' Neck. She 
teaches the girls Yiddish phrases and songs from her 
native Austria and they tell her what high school is 
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Richard Cohen Associates / 30 East 60th Street / New York, NY 10022 

[2121 758-6969 

Thought this material might be 
of interest to you. Any comments 
would be most welcome. 

Richard Cohen 

~~-/ 



July 23, 1985 

Rabbi A. Stanley Dreyfus 
Rabbinical Placement Commission 
21 Ea•t 40th Street 
New York, New York 10016 

Dear Stanley: 

Thank you for sending me copies of the West London Synagogue 
Review. 

I presently plan to address myself to the Orthodox problem, 
taking Itz Greenberg's articles as my point of departure. 
That's my present thinking. 1 might change my mind tomorrow. 
In any event, I appreciate the.. information which you so help
fully provide for me. 

Warm good wishes from house to house. 

Sincerely, 

Alexander M. Schindler 



~Y 
RABBINICAL PLACEMENT COMMISSION 
Central Conference of American Rabbis I Hebrew Union College - Jewish Institute of Religion I Union of American Hebrew Congregations 

21 EAST 40TH STREET, NEW YORK, N·.Y. 10016 (212) 684-4990 

Rabbi Alexander M. Schindler 
838 Fifth Avenue 
New York, NY 10021 

Dear Alex: 

July 22, 1985 

I am enclosing photo copies of two pages of the West London 
Synagogue Review. The first I think you will find deeply 
moving. The second is profoundly dismaying. Hugo Gryn and 
his colleagues at West London must have felt under very great 
pressure to reassure a number of uneasy congregants who were 
frightened by propaganda spewed out by certain ultra-Orthodox 
groups denying the validity of our marriages. No doubt such a 
crusade is already under way in Borough Park and Williamsburg, 
and in no great time it will be taken up by other Orthodox 
bodies. Should some notice of this be taken at the Biennial? 

With kindest regards from house to house, 

Yours sincerely, 

ASD;bf 

Enc. 

Rabbi Ronald B. Sobel , New York. NY. CHAIRMAN; Mr. Donald Bean, Philadelphia, PA. V1cE CHAIRMAN, Mr. Michael A. Bamberger , New York, NY; 
Rabbi Herbert M. Baumgard, Miami, FL; Rabbi Sidney H. Brooks, Omaha, NE; Mr. Leonard A. Cohn, San Francisco, CA; Mr . Norman Gross, New 
York, NY; Rabbi Meyer Heller, Beverly Hills, CA; Prof . Robert L. Katz, Cincinnati, OH; Prof. Leonard S. Kravitz , New York, NY; Mrs. Lillian Maltzer, 
Huntington Woods, Ml; Mr. L. Kenneth Rosett. White Plains, NY 

DIRECTOR oF PLACEMENT. Rabbi A. Stanley Dreyfus D1RECTOR EMERITUS: Rabbi Malcolm H. Stern 



Mr. Alexander Q)ttdieri,er 
801 North B:road street 
Elizabeth, New Jersey 07208 

Dear Mr. Q)ttclie:r;.er: 

July 9, 1985 

No one is trying to avoid you, although I must confess that the 
tone of your letter borders on a kind of insolence or at least 
irrationality that does not custanarily elicit a response. 

While Ari Q)ldman did not quote ne precisely, it is true that 
Refonn does not operate under the ~arcework of Halacha. We 
accord Halacha a vote but not veto, as do the Orthodox, and only 
the Orthodox. 

I \\Ullld venture to say that probably ninety percent of world Jewry 
shares the approach of the Refonn .Movenent. 

This is an approach which has been m effect for close to 200 years 
rDN and which has retained for the Jewish people hundreds and thousands 
if not millions of loyalssouls who \~rk for the creative continuity 
of our people, and have done exceedingly ItllCh to assure Jewish sw:vival. 
It was, after all, not Orthodox Jewry that created the state of Israel 
in our tine. 

With every good wish, I am 

Sincerely, 

Alexander M. Schindler 



ALEXANDER GOTT"DIENER 

801 NORTH BROAD STREET 

ELIZABETH. NEW JERSEY 07208 

(201) 353-4481 

July 4th,1985 

Rabbi Alexander M.Schindler,President of 
"Union of American Hebrew Congregations" 

838 Fifth Ave 
New York,N.Y.10021 

Re: A N.Y.Times Report "Rabbinical Dialogue: 3 Branches of 
U.S.Judaism Talk of Differences" by Ari L.Goldman. 

Dear Rabbi Schindler: 

This is a follow-up of my Open Letter of 9/4/84 I wrote to you to no avail. 
Your Assistant,Ms.Edith J.Miller responded on 11/27/84 saying that you are 
away from your office and that was the end of it. 

Well, one or more disappointments didn't make or break me. By avoiding any 
kind of response, you tried to pretend that there is no problem which is 
not the case. You probably concluded that an unknown fellow who had the 
nerve to write to a Rabbi Schindler, could be ignored without any consequen 
ces. 

Sir,I have no intention to let those burning questions being swept under 
the rug. Yes, we both have plenty of problems. Reading an account of the 
captioned subject on 7/2/85, I can see problems are popping up in ever in
creasing numbers. 

Presently I will confine myself to only one Statement you made and I quote: 
"We have chosen to be outside (the Halacha)Unquote. 
I really do not know your background or if you ever attended a Yeshivah? 
But it is irrelevant. Still I assume that your Parents and their Parents 
were orthodox Jews, as were the Parents and Grandparents of most of your 
Congregants. 

Now, in such times when our people has million problems,and our last hope 
*with Israel is surrounded*the deadliest enemies,instead of trying to be helpful 

and heal wounds, what did you try to accomlish with your inflammatory State 
ment? 

Do you want to e x tricate yourself from your own Parents,deny them the res
pect every human being is obligated to adhere to? And the same time stee
ring masses of Reform Jews to follow suit, thus violating a cardinal aspect 
of the "Ten Commandmants" Kibud Av V'em" Honor thy Father andthy Mother. 

Anybody who ever studied Judaism must know the · meaning of "Halacha" Our 
whole Torah, the Talmud are based on it. Are you denying our Sages, the 
Tanaim and the Amoraim, the basics of our Laws? Do you wish to become an 
outlaw and drag masses of others with you? Or are you bent to carry out 
the work and give a helping hand to the Missionaries? No, I cannot believe 
it. There is something very wrong I am unable to fathom. 

Or are your followers so ignorant or brainwashed that they follow you blind 
folded? 
Sir, I would like to believe that our decent G-d fearing Jewish community 
will recover from their shock and get organized to - a ~ an~ undo 
your un-G-dly attempt to destroy us. Please turn to page 2. 



ALEXANDER GOTTDIENER 

801 NORTH BROAD STREET 

ELIZABETH, NEW JERSEY 07208 
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Letter to Rabbi Alexander Schindler 
Fage 2 9/4/84 

Like Mordechai, it is obvious to say, if you will deny help from Israel, 
Almighty will provide it from other sources.I rather not continue the 
subject further for my own reasons. 
6)Many of the Liberal circles, and I do not know if you belong to the 
same group, are turning against resident Reagan because of his proChurch 
actions,School prayers,anti abortion etc arguing that Church and State 
are separated. 
How come that the same groups vis-a-vis Israel are taking just the op
posite stand, demanding and interferring in a very critical and grave 
major religiour issue which may become a matter of life or death for our 
people. 

7) I will use an everyday custom to illustrate my point: 1v1 ost of the U. J .A. 
or Israel Bond and similar affairs are serviced by an orthodox kosher 
caterer to make it possible to attend by any and all. It is a proven 
system and it works. Nobody ever objected to it. Well, we have many valid 
reasons to keep Israel orthodox kosher when our spiritual life and the 
future of our people is at stake. 
I am afraid I overstepped the limits as far as space goes. 
Next time I have a few questions to r~r.Theodore Mann,head of American 
Jewish Congress. 
It is a must that the heads of the J religious branches get together and 
iron out a solution. We simply cannot afford to start a war. 
A happy and a healthy New Year to all. 

Cc. 
Agudath Israel of America 
Jewish Horizon 
Jewish Week 
Israel Today 
Rabbi Pinchas Teitz of Elizabeth,N.J. 
Commentary. 

Wi~therly greetings 

Alex Gottdiener 
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abbinical Dialogue:·3 Braiiche~ of U.S. Judaism Talk of Dill< r~nces 
. . ~ . . . .. 

By ARI L. GOLDMAN 
American rabbis, deeply divided on 

such basic issues as how to define Jew-. 
ish lineage and whether to ordain 
women, are beginning to discuss theo
logical -differences_ together on a na
tional level for the first time in dee-
• ades. • 

One major effort to initi-
News ate these discussions took 

Analysis place in Minneapolis last 
week when the head of the 
Conservative rabbinate 

addressed more than 400 Reform -rab
bis at the a.nnual meeting of the Central 
Conference of American Rabbis. • 

The Conservative leader,. Rabbi 
Alexander M. Shapiro, asked the Re
form group to reverse itself and return 
to the traditional standard that says 
Jewish lineage can be traced U-,rough 
the mother only. lti 1983 the Reform 
rabbis voted that the children of Jewish 
mothers or fathers would be considered 
Jewish. 

An Orthodox ]eader warned of deep 
divisions within American Judaism if 
there were no serious dialogue over dif
ferences among the three branches. 
The leader, Rabbi Irving Greenberg, 
president of the interdenominational 
National Jewish Resource Center, 
wrote in a recent column in The Long 
Island Jewish World, "Within decades, 
the Jewish people will be· split apart 
into two mutually divided, hostile 
groups who are unable or unwilling to 
marry each other. " 

Polite Stand on Differences 
Rabbi Shapiro's Reform audience 

here wa!: polite but not overly receptive 
to the proposal. " It would be better for 
Rabbi Shapiro to lead his movement 
into the future than ours into the past," 
said Rabbi Alexander M. Schindler, 
president of the Union of American He
brew Congregations, the association of 
Reform synagogues. 

Rabbi Schindler, a chief sponsor of 

the I~ ;doption ·ot !: te libentli:7.ed \mites us ~ 'much greater than that ·matters-of J.meage, conversion and di- In Israel, religious matters are con-
standard on lineage, i;::-edicted that· which divides, us/' . ~ vorce for all American Jews. trolled by the Orthodox rabbinate. Con-
Conservative Judaism "',')U!d follow the Rabbi ~piro. the Conservative A person can become a Jew simply versions and divorces performed by 
Reform lead in another decade. ~ "It leader, also. reached out for dialogue by being born into a Jewish family. the Conservative and Reform are not 
usually takes them about 10 years~ "'.fth the Orthodox in an appearance Judaism al o accepts converts, al-· recogni.:ed. 
like on the woman's .issue," he said. • last month before the Rabbinical Coun- though conv,~rsion standards differ One Reform leader who was recep-

Rabbi Schindler was referring to a cil of America at its annual meeting in within the three major branches. tive to the idea of increased dialogue on 
decision by the.Coose.rvi,: tive rabbinate the Catskill5. ~twas the first time in the Negotiations in the I950's and I960's theological issues was Rabbi Joseph B. 
earlier this year to acc!pt women-as 50-year history of the council that a aimed at esta blishing a joint beth din GI~. execq_tive vice president of the 
rabbis~ The Reform movement· began non-Orthodox rabbi was allowed to ad- fell apart when the different branches Reform raboinical group. • 
ordainingwo!X}eninl972, The Orthodox dress the assembly. could not come to terms on theological Rabbi Glaser said he was wil!ing to 
continue to ordain only men. . .·. , His ~tion there was cooler than issues. make concessions to ' the more tradi-

Rabbi Schindler questioned the us&:" ~e ~ here in Minneapolis before the Rabbi LO!LS Bernstein, president of tional groups in order to realize the vi-
fulness of: dialogue on t.heological ~.dif- Refo:r:m group. At the Catskills meet- the Orthodox group, said he would sion of one unified American Jewish · 
ferences,sayingitwas.norebenefictal ing,5ofthel50rabbistherewalkedout studythebeth.dinproposalbutrejected community. "If I have to wear a ya.r
te discuss issues that united ~ -Jewish .in protest. •. • another call by Rabbi Shapiro that the ·mulke to do it, I'll do it," he said. " If I 
community, such as support far Israel, Ra~i Shapiro appealed to the Orth<>- American Orthodox help the Conserva- have to give up lobster, I'll do it, al
Soviet Jewry, economic justiceandim-- dox to : establish a joint rabbinical tive rabbinate gain recognition in Is- though that would hurt . But there has 
proved Christian.:Jewish relations. . rourt, or beth·din that could rule on rael. gottobealotofgiveontheirpart, too." 

"On theological problems;~ he said, =======e:::=•============================:::-========= 
"either you accept halacha or you are 
outside halacha. We have-chosen to be 
outside." 

Traditional JewH1h Law 

Halacha is traditional Jewish law, 
such as kosher laws and Sabbath . o~ 
servance, that are embraced by the Or
thodox as given by God for all time. 
Toe Conseryatives believe that bala
cha, while still a guiding for~e. ~ 
change to serve modern needs. • 

For example, Consen-atives permit 
people to ride to a synagogue in auto. 
mobiles on the Sabbath while the Or
thodox prohibit such travel. Reform 
Judaism believes that halacha is not 
relevant in modem times, although 
traditional practice, such as the light~ 
ing of Sabbatli ~ les 1m Friday night, 
is valued. ~ 

Rabbi Schindler, the Reform leader, 
said he was not concerned about divi-. 
sions that could result from. the split 
over lineage standarm;. 

" There have bL.''tm m; J1y, many more 
d-~p-"°°ted cleavages UtaD. this in Jew
ish history," he saic!. "The Jewish 
world wi!l remain whole. That which 
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"The days of th)' life" indicates 
the da ys; "all the days of thy 
life" indicates that the nights are 
included. But the other Sages 
say: "The days of thy life" indi
cates the present world; "all the 
days of thy life" indicates that 
the times of the Messiah are in
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What says the WtsE So ?- f • • .. 

"What are the testimonies and 
!awe ariA behaviort', which the 
Lord, our God, has commanded 
you?" Do thou, then, tell him 
precisely the practices of the 
Passover: One. does not break up 
the Passover ceremony by an
nouncing: "To the aftermeal en
tertainment!" 

What says the WrcKED SoN? 
- "Of what use is this service to 
you?" To you, and not to him
self! By excluding . .l\i!!!self from 
the L:ommunit he lias denie"d" 

'"t 

1s on accoun o w a or 
(lid for me when I went forth 
from Egypt." F ot me, and not 
for him; had he been there, he 
would not .have been redeemed. 
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'Xew York, xy. /0022 

12 1 21 PL 8 -6969 

Dear Alex, 

!J'<ichanf Cohen :7/ssociales 

PUBLIC RELATIONS COUNSEL 

May 24, 1985 

Please note the latest attack by Young Israel -- this time on our 

Catholic-Jewish program. 

In fact, the criticism is based on an error in The New York Tirres story, 

which Harold Jacobs picked up. The Tirres said that among the proposals adopted 

by the board was one to "hold joint classes and exchange teachers" with 

Catholics. My news release did not say that. What my story said (para. 5, page l)was 

that there would be an "exchange of teachers and team-teaching by priests and 

rabbis in Catholic parochial and Jewish religious schools," which is correct. 

-where Ari got his misinterpretation fran I don't know. I never said "joint classes." 

· In any case, I suggest that you write to Harold Jacobs and explain that The 

Times was wrong about "joint classes," which was never our intention. You will 

note that he also criticizes the teacher exchange; we have every right to defend 

that aspect of the program (and Jacobs to criticize it), but he should restrict 

his criticism to what we,re doing, not what we are not doing. 

I haven't seen any publicity on his release yet. If it does get published, 

I think we ought to issue a statement explaining our side of the story. 

8?J;Y• 

Richard Cohen 

P.S. If it gets serious, we could request a correction fran The Tirres, although 
I would prefer not to embarrass Ari Goldman in this way with his bosses. Aside 
fran this boo-boo, he did a splendid job and was most cooperative in doing the 
story on his day off. 
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June 7, 1985 

Mr. Harold M. Jacobs, President 
National Council of Young Israel 
3 West 16th Street 
New York, New York 10011 

Dear Harold: 

I saw your press release of May 21 which takes issue with the Union's 
stance on Catholic-Jewish relations. I am disappointed on two counts: 

1/ You know well enough that newspaper reports are often skewed. IN 
this case, the New York Times was wrong. We did not suggest "joint 
classes." What we did agree "to undertake was an "exchange of teachers 
and team-teaching by priests and rabbis in Catholic Parochial Schools 
...... " Can you really take Issue with that? If you had only bothered 
to ask for a copy of our release or called my office before you let go 
with your blast you would have learned the truth. 

2/ The second reason for my disappointment Is really with the regularity 
with which you attack the Reform Movement and Reform Jews. Don't you 
have anything better to do than attack fello,.., Jews? Don't we Jews have 
.-nough enemies without being at each other's throats? 

All this, of course, Is an institutional and not a personal comment. 
You know that I hold you personally in high regard and great affection. 

Sincerely, 

Alexander M. Schindler 
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3 WEST 16 STREET 
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212•929• 1525 

Contact : Yaakov Kornreich 
i1 " ::) 

For Im mediate Release: May 21, 1985 

YOUNG ISRAEL PRESIDENT CHALLENGES REFORM PROPOSAL 

FOR JOINT CLASSES WITH CHURCHES 

Harold M. Jacobs, the president of the Young Israel Orthodox synagogue movement, 

has challenged the proposal of the Union of American Hebrew Congregations to its member 

Reform synagogues to "hold joint classes and exchange teachers in religious school 

programs" with local Catholic churches. The Young Israel leader characterized the 

recommendation of the UAHC board of trustees as "a step which could endanger the Jewish 

identity of many members of Reform congregations whose understanding of their own 

religious traditions is too limitec to allow intelligent comparison with Catholicism." 

While the Young Israel lender applauded the progress that has been made to 

encourage mutual respect and understanding between the Jewish and Catholic communities, 

and another Reform proposal that committed Jews and Catholics find effective ways to work 

together on com mor. social concerns, he criticized the joint classes and teacher exchange 

proposal as "overstepping the clear theological lines which separate the two faith 

communities. We must not arrouse the suspicion of non-Jews that we seek to proselytize 

those outside our faith, nor encourage them to missionize Jews within the precincts of our 

own synagogues. In a free society such as ours, there is an:ple opportunity for Jews and 

Catholics to satisfy their curiosities about one another's faith without trespassing the 

sanctity of our ~1ouses of worship or religious education." 

Jacobs urged the Reform leadership, "to concentrate instead on providing a more 

adequste Jewish education for its members and children. Our rich Jewish religious heritage 

and practices have, for too long, been short-changed by the Reform movement, and the 

Jewish people today is paying the price for that neglect in the skyrocketting rates of 

assimilation and intermarriage." 

The Young Israel leoder concluded by observing that, "all faith communities in 

the highly secularized American culture of the S0's are faced with a substantial challenge 

in merely inculcating the principles of their own religion in their constituencies. 

Contrary to this proposal, we believe that the most effective means of encouraging mutual 

respect and co-operation betv,een Jews and Christians would be for each to become inspired 

with a more profound belief and understanding of their own faiths." 

-30-
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Union of American Hebrevv Con3re3ations 

838 Fl rTH AV E'-JU E N EW '(ORK N .Y 10021 ( 212 ) 2'19-0100 CABLES NIONUA HC 

NEWS RELEASE FOR Il-1MEDIATE RE:LEP>..SE 

Contact: Richard Cohen 
(212) 758-6969 

or (212) 088-8042 

NEW YORK, May 19 -- The leaders of Refonn Judaisn called on American Jews and 

Catholics tcday to join in a new and wide-ranging prcgram a.i..'11.ed at prorroting inter

religious understanding at the church and synago:;ue level. 

The action by the Union of American Hebrew Congregations is believed to mark the 

first time a J&Nish denomi..'1ation has sought to bring tcgether synagoge-~e.rncers and 

church-goers in activities see.king to create better understanding of each other's :t:-eliefs. 

The prcgram was. adopted by _unanimous vote of 150 me.rnbers of the U.AHC l:xJard of 

Lrustees at its se.rni-annual .rr.eeting in the Grand Hyatt Hotel. In a resolution, t..17.e toard 

urged the UAEC' s 780 rr.ember-synagcgues, .comr;ased.of l .J million Jews,. to __ undertake: 

... Catholic-Jewish dialcgues to e.'q)lore the issues that divide as well as those 

that unite the two cormru.nities . 

... The exchange of teachers and tearn-r.eactung by priests and .r-abbis in 
• ·· ::::-,i::1.l and Jewish reli ious schools...,._~--

... Catholic-Jewish dialcgue and joint action on nuclear disar:ti.ament, economic justice 

and ot..~er issues on which the National Conference of Catholic Bishops and the Union of 

.~1nerican Hebrew Congregations have adopted parallel :pJlicy p:isitions. 

The resolution hailed the 20th anniversary of t.11e issuance by the Second Vatican 

Council of "Nostra Aetate," whic.11 repudiated t..t1.e charge of deicide aginst Jews and con

demned anti-Se.'11.itism. But whlle welcoming the progress in Christian-Jewish relations since 

~_hen, the UAHC trustees said.: 

Ignorance at the Grass Rcots 

"The rrost effective efforts to eliminate mistrust and misunderstanding have taken 

place so far on the national and diocesan level , rather t.har1 in the local corrmunity . 

. . . The people in the ~ws too often remain ignorant of t..~e vast changes in t..t1.e attitude 

of t..h.e Catholic Church toward the Jews, so that misunderstanding rnay still persist en t..1-:e 

grass roots level." 

The ma.rd also insLructed uA.~C 's educationa~ arm to pre?are ~2terials ccmne.iTora~nq 

t..t1.e 20th anniversary of Vatican II ar..d "to assure t..i-lat infonnation regarding the chanc;es 

in Catholicism since then is diss~-nir.ated on a regular basis to congre;ati ons, relisious 

educators and youth ." 

The Refonn Jewish leaders actE<l after hearing from bot..h. Catholic and Jewish e.,'<Perts 

on interfaith ::::-elations and interfaith dialogue , and after Rabbi Ale.'<ander M. Schi ndler , 

pr esident of t..t1.e UAHC, told the rreeting : "we do r:ot say t..hat all di£ ferences have :been 

obliterated, for they have not , and tensions remain: the Vatican's failure to establish 

formal di plomatic relations with Israel, t..1-ie Pope's meeting with Arafat , the Vatican's role 

during the Holocaust . But the deadly sting has been removed , and our differences are 

reduced t o their proper proportion . 
(more) 
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Schindler: 'Tirre for Affirmative Action' 

"The need for understanding and reconciliation between Catholics and Jews is rr.ade 

even more urgent by t.i.11.e derrands of economic justice and nuclear disarmarrent . The pro

phetic cry of peace with justice is part of a shared vision that impels us to work 

toget..11.er. 

11The basis for that cc-operation was laid 20 years ago in 'Nostra Aetate,' which 

luminously transformed the way Catholics and Jews lc-ok at one another. Pope John XXIII 

did what President Reagan failed to do when he visd.ted Bit.!Jurg: he reccgnized the i;ast 

:for what it was , and instead of absolving t..1-ie Church he deterr.iined to transform it. 

"But if Catholic dogma has been transformed, not enough Catholics have been -- and 

tc,o few Je,1s are involved in dialogue. We can sit back and wait for it to happen, or we 

can take affirmative 2.ction to make it happen. I prop)se that we act, and I believe we 

will find a cc-operative spirit 2.r1d an eagerness to join with us, both in repairins the 

errors of t..1-ie past and in building together a better world for tarorrow." 

Rabbi Schindler cited the joint publication last rronth by the UF-.HC and the National 

Conference of Catholic Bishops of "The Challenge of Shalan for Catholics and Jeiis," a 

discussion guide to the Bishops' 1983 pastoral letter on peace and war . He noted t..1-iat 

the 97-page booklet 2.lso excmines areas of agreenent and divergence between Catholics 

and Jews on such issues as economic justice, capital punishment and abortion. 

The guide was writte.n. by Eugene Fisher, e.xecutive secretary of the Secretariat for 

Catholic-Jewish Relations of the National Conference on Cat..1-iolic Bishops, and Annette 

Daum, ccordinator of the UAHC's department of interreligious affairs. 

Father Flannery: 'Unparalleled or Faltering -- Progress?' 

The Rev . Edward H. Flannery, author of "The Anguish of the Jews" and 2. pioneer i r1 

ecumenical efforts, told the Reform Jewish leaders that "against t.i.e backdrop of the 

near 2,000 years that preceded ' Nostra Aetate,' the progress we have made over the past 

b.vo decades in interfait.i.11 understanding has bee.n. an unparalleled triumph in human 

relations. 

"Looking at t..r1e past 20 years in the shorter run , however, they appear -- in 

light of the magnitude and urgency of the task J:::efore us -- as faltering and slothful . " 

On the issues of :.1bJrtion cmd church-state relations, where Jews 2...,_,d Catr_olics 

generally have e.'<E)ressed opp)sing positions, Father Fl2.n:nery declared: 

"I do not consider these Je~.-Jish-Christian issues at all . Is not abortion a 

universal rroral issue as pertinent to Muslims, Buddhists or secularists as to Jewish 

and Christian interests? And is not separation of church and state, as we argue '.l.. 
l.L., 

a uniquely Americ.a:n political issue that does not apply to Israel, England, France and 

dozens of other countries?" 

The Catholic ecumenist, who now serves as director of the Office_of Cor.t.inuing 

Education of the Clergy in the Diocese of Providence, R. I. , continued : 
(rrore) 
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• "rlnti-:Semitism i s t..11e supreme challenge of C.:,<= Je1,,;ish-Christiar1 dia.lcgue . That i s 

~ause ' christians qenerally are all but tot2lly ignorant of what happened to Jews in 

Christian history and of the complicity of the church in the developnent of anti

Semitism - - the latter a page torn from our history l:x::;oks . 

"Frcrn the widespread ignorance of the anti-Se.'11.itic record results an i.ndifferer.ce 

not only to the problem of anti- Semitism but to the entire Jewish er1counter. This 

indifference crea.tes on the Christian side the chief obstacle to progress in our rela

tions . At the same t.irr.e, expos~e to the magnitude and scandal of this record generat es 

in every open- hearted Christian a sense of urgency vis- a- vis Jewish-Christian rela.tions 

as nothing else can. 

"On this 20th anniversary of ' t..;ostra Aetate,' let us acknowledge that though this 

precious document h~s ce<=>--11 well promulgated by the Vatican and some national hierarc:ries, 

and followed up by other excellent docume...'1ts , it has not teen imole.rnented in most 

dioceses , let alone parishes , pulpits and schcols . 

"And l et us realize that until the complete and unvarnished record of Jewish 

persecution is inserted into our history l:x::;oks and classes, the resultant ignorance 

' 
will continue to blur our perceptions of t...1-ie anti- Se.mi. tic phenomenon arid will condemn 

the Jewish-C.'rrristian encounter to a stunted growt'1 . " 

Father Flanr..ery said the "r1ighest priority" should re given to "the painful 

and well- vei led fact that anti- Semitism is an all-but universal attribute of Christians . 

I hasten to add that Christian anti- Semitism is in decline and also wea1<er than the 

various non-Christian varieties of today . 

"Yet if our dialogue is to thrive, greater effort must be made to acquaint the 

wider Chris ti2.!'1 audie.11ce with t...1-iat page of history which Jews know so well and 

Christians ignore." 

Israel as Litmus - Test 

Father Flannery said the "litmus- test" of Jewish-Christian relations was t...~e 

State of Israel. He told the Reform J ewish leaders : 

"To Jews , Israel was and is central to their concerns and to their J udaism. To 

Christians it is a peripheral issue, laden with misunderstanding , ofte.n unwelcorr~ in 

the dialogue, often seen as an illegitimate injection of p:,litics into a dialogue that 

i s religious in nature and purp:,se. 

"This disparity of vie,vs on so vital an issue can only invite trouble :or our 

interfait.1-i efforts." 

Father Flannery quoted a staterrent from the 1975 guidelines and suggestions 

for implerr,enting "Nostra Aetate" issued by the Vatican Corrmission for Religi ous 

Relations wi th Jews, in which Catholics were encouraged to "strive to learn by what 

essential traits Jews define themselves in t..l-ie light of their own religious experience." 

Calling this "a cardinal principle of the Jewish-Christian dialogue," Father 

Flannery declared : "In ensuing discussions Je.-rs defined not only themselves but 

Judaism itself as Zionist. Israel by this very fact cecarne a religious and t herefo re 
(rrore) 



ecume.rµcal matter, entitled -::::: 2..:--.. :..:.c..ch2.j_.:'..2.:.---:; 2=.;)· _ :: _==.::::s :..n the dialogu.e. 

"T~ 'ask the loyal Jf::'!w to ignore or suppress this Zionist attachment or to keep 

it out of the interreligious dialogue is, in fine, to ask him/her to divest him/herself of 

Judaism. And to disfavor in any way t..11e full discussion of Israel in dialogue 

obviously violates the first rule of dialogue : the right to self-definition. 

"The full clarification of t..11e historical, spiritual and theological bond joi..'1ir1g 

the Jewish people to their land must remain an upperrrost dialogical priority until 

achieved." 

Rabbi Davidson: 'How Grateful Need We Be?' 

Rabbi Jero.rne K. Davidson of Temple Beth El in Great Neck, chairman of the UAEC' s 

corrrnittee on interreligious affairs, told a session of t..11e week-end meeting t..'7.at many 

Jel'ls were skeptical •of 'Nostra Aetate' when it was issued 20 years ago. A comrronly

held vie.v, he said, was : "It's about ti.1T,e. now grateful need we be for being told we 

have a right to exist?" He continued: 

"But surely now we can see what p:Jtential this document held for a new era. Catholic 

textl:ooks have been purged of anti-Jewish rmterial, a.--iti-Se..rnitic prayers have bee..ri 

rerroved from liturgy and seminaries are changing their teachings about Jews and 

Judaism. Catholic schools are incorporating the study of the history of rrcdern Jews 

and Judaism into their curricula, including an understari.ding of the Holocaust as well as 

the role of Israel for the Jewish people. 

"Rabbis and Jewish educators now frequently teach ii--i Catholic seminaries and 

parochial schools. There can be little doubt that relations between Catholicism and 

Judaism hold the p:Jtential for being better than t.hey have ever been . " 

But Rabbi Davidson was critical of the Jewish cornnunity's interreligious activity, 

asserti_r1g: "We r.ave certai..71.y not rreasured up to the opp:Jrtunities of this nev.r time. 

The baggage of suspicion and distrust of non-Jews which we carry around is nearly as 

weighty as ever. Clearly, 2,000 years of Christian- inspire:5. oppression of Je,vs cannot 

and should not be forgotte.ri overnight, even in 20 years. But we seem to prefer to live 

with our hurts than to see1< t.l-ie healing that might prepare a better era for the genera-

tions to corr.e . 

"It is an attiude we must learn to shake, just as we must abarldon the anti-goyiin 

r:-,ent.a.lit:y t.nat: iso.lates us trorn constructive relationships with the Christian corrmunitv . " 

Rabbi Davidson said that "though Cat.holies and main.Line Protestants have or are 

in the process of dramatically changing t..~eir theology toward Jews, rrost of us don't 

know it. Interreligious activity in Fmerica, such as it is , chiefly involve profes

sionals who go to conferences and give lear~ed papers . ~1ost ~JTerican Jews don't even 

know what 's happening." 

5/ 19/85 X X X 
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