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TRIBUTE TO RABBI NATHAN A. PERILMAN 
JUNE 3, 1972 

REMARKS OF RABBI ALEXANDER M, SCHINDLER 

It is a privilege which I greatly appreciate to participate 
in the joyous events of this hour which mark the 40th anniversary in 
the rabbinate of your rabbi -- Nathan Perilman. 

I genuinely like Nate Perilman. I certainly respect him for 
those qualities of mind and heart he brings to his endeavors ... his 
intelligence .... his industry ... his integrity ... for his capacity to 
transmit his ideals forcefully articulated in the written and the spoken 
word and in the manner of his life. 

There is little that I can add to what has been said about him 
and what will be said. Indeed, what can I tell you about him that you do 
not know so much better yourself? Afeer all, you are his congregants and 
he is your rabbi. Your relationship spans the years. It is cemented by 
tears of joy and sorrow alike. That relationship requires no expressing, 
it cannot even be expressed. It can only be felt. 

You ought to know, of course, and to this I can bear testimony, 
that his influence as a rabbi extends beyond the holy walls of Emanu-El. 
It is felt in many places; certainly it is felt in the councils of that 
larger family of Reform Congregations of which you are a cherished part 
and for which I am privileged to speak. 

No aspect of our doing - on a regional or national level - is 
untouched by his creative talents. Wherever we need his help he gives it 
willingly and without reserve. A counseling tenter needs to be established -
he is there to create and guide it. A relationship must be restored between 
a rabbi and his congregation - he is prepared to conciliate, giving hours of 
his all too precious time. Money is required - he is prepared to ask for it 
and if you think it is a burden to be asked for money try asking for it -
that burden is more onerous by far. 

And so I might continue with area after area of our work. 
Wherever we need help he responds and whatever he undertakes to do he 
does exceptionally well. 

I like him for one more reason still, for you see I am a kind of 
travelling rabbi and as such am often consigned to a pew, compelled to listen 
to another rabbi preach. No fate is more ~rr ible than that - I mean for one 
rabbi having to listen to another rabbi even while knowing that he can do so 
much better himself. Not so when I listen to Nate Perilman! He practices 
that art of preaching with skill, he is a formidable master of that craft. 
His words have power, they stir the 6oul. 
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This morning was a perfect case in point. Nate's response was 
magnificent, was it not? Especially the peroration. I hope that some
one will see to it that his remarks are published. His sentiments were 
well conceived and beautifully expressed. It was an exquisite poem of 
the pulpit. 

All that I really have to say can be put succinctly ... 

Nathan Perilman 

is the very image ideal of our profession ... 

what he does and what he is 

give true meaning to the words: 

rabbi, teacher, friend ... 

Now he is probably embarrassed by all this, 

but this is not the time for modesty ... 

Jewish tradition compares modesty to a cloak 

UMILVASHTO ANAVA. 

God's cloak is humility. 

Dov Ber of Mezeritsch commented, 

humility is like a cloak, he said, 

there comes a time when you must take it off. 

That time has come for you, Nate, 

for in the final analysis we do not praise you to exalt you .. 

we praise you rather to hold you aloft 

as an exemplar for others 

and for ourselves. 

May you ... together with your dear Betsy ... 
have many more years of life and health and 
creative endeavor 
for your sake 
and for the sake of that cause which binds us 
in sacred union. 
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I am glad to be here also because it gives me the opportunity to 

wish you a nesiah tovah, a pleasant journey, as you begin your study mission 

to Israel. It is good that you embark on this venture ••• good that you add 

still another link to that precious chain of faith which binds us as a religious 

conmunity to the people and the land of Israel. 

Reform Judaism's programs in Israel are burgeoning, as you may 

know, Our youth activitt e~ - . there have tripled in the last two years 

alone. The UAHC ha undertaken to buil a major educational center in 

Jerusalem. The World Union for Progressive Judaism will soon move its head

qua _. ters to the City of David. 

These events do not represent a radical re-direction in our 

ideology and consequent activity. They are the consequence of forces which 

had their genesis in the long ago. A hundred years ago, perhaps, Reform Jews 

were still so enthralled by the vision of the universal ideal that they failed 

to recognize the just demands of the particular. But World War I altered all 

that, and since then we have been in the vanguard of those who foupt for the 

establishment of Israel. Israel might not have come to be without the 

American Jewish colllllllnity, and the Ameri can Jewish community's effort would 

have suffered greatly and would suffer still were it not for those countless 

Reform Jews who labored and labor in Israel's beh41£ and for whom names like 

Silver and Brickner, Wise and Heller can serve asJf shining symbol. 

All the more's the pity that old stereotypes still persist ••• 

they fade away more slowly than do old soldiers. Here and there, as you move 

about the country, your identity as a Reform Jew will still be greeted with a 

leer and sneer. What is worse, some efforts are afoot to read us out of the 

Jewish people in its entirety. 
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Even while I speak, representatives of Israel's religious party 

are pressing the Knesset for a revision of the Law of Return which would 

limit admission to Israel only to those Jews who are Jews "according to the 

halachah," - - that 1s to say, non•Jews who were converted to Judaism by 
~ Reform or Conservativ rabbis are not to be admitted/ In the view of the 

Israeli rabbinic establishment, neither they, nor their children, not their 

childrens' children even unto the thousandth generation. And this, despite 

the fact that such converts consider themselves Jews, that they live as Jews, 

that they rear their children as Jews and that they want to give crowning 

expression to their Jewishness by choosing aliyah to Israel, determined to 

share that community's fate. 

What a fearsome step to consi4erl What a serious threat to the 

essential unity of our people! 

C6nsider, if you will, its consequences on the American Jewish 

scene. Here, non-Orthodox Jews represent the overwhelming majority. We 

work together, Jews 6f every stripe -- the Reform and the Orthodox, the 
Conservative and the secularr-in the fullest of harmony and with mutual 

respect for our ideological diversities. No one reads anyone out of the 

fold here. Now we are told that there are limits to our unity and degrees 

to the rights we hold as Jews. 

Let no one be deluded by pious references to halachah. Halachah 

is not at stake here, for even if non-Orthodox rabbis observed its minutiae 

in the ceremonies of conversion. their converts would still be unacceptable 

to Israel's established rabbinate. Nor is Orthodoxy at stake for that matter, 

since the official seal of approval is not automatically extended to every 

musmach (graduate) of an American yeshivah.(seminary), however devout its 

head. The Cranchise of the Israeli rabbinate is aparingly extended. That 

is what is at stake here, a franchise, the extension of monopoly, political 

power. 



I hope that the government of Israel will not allow itself to 

become the cat's•paw of a willful minority, an unwitting tool in the hands 

of those who cry "Jewish unity" but who risk it in order to coasolidate 

their economic interest and political sway. 

1 



RABBI ALEXANDER M. SCHINDLER 
Banquet Address 

NATI0NAL ASSOCIATION OF TEMPLE EDUCATORS 
Thirteenth Annual Convention 

December 28, 1967 

THE CHALLENGE OF PROTESTING YOUTH 

This is my swan song as far as the National Association of Temple Educators is 
concerned; it is the last time that I stand before you as the Director of the 
Commission on Jewish Education. 

I leave with the assurance that the leadership of Reform Jewish education is in 
.good hands. Jack Spiro is an exceedingly capable young man, bringing many 
extraordinary qualities of mind and heart to his endeavors: knowledge, integrity, 
intelligence, the determination to advance the cause of Jewish education, and 
the ability to do so. Nor does he stand alone ; he is surrounded by strong and 
able men who are willing to share his burden and to sustain him: the young and 
brilliant Director of Camp Education, Rabbi Widom; the ~ld-new Director of Adult 
Education, Rabbi Bemporad, whose knowledge and percipience continue to fill us 
with awe; and, acharon acharon chaviv, Abe Segal, knowledgeabl~, wise, sensitive, 
a Jewish educator second to none. I • 

Can we really dream for more? All we need do is ask their health and strength 
so that the good promise of their investiture will find fulfillment during the 
years ahead. 

Now I am not only a has-been, completely out-of-date and season. My fate and 
yours is worse than that, for I am also a surrogate, a substitute, a filler
inner, the understudy who has a chance to take center stage only because the 
star is indisposed. Dr. Eisendrath promised to be here; he meant to be here; 
his duties dictated otherwise. As you may know, he is about to embark on a 
mission of peace, together with leading clergymen of other faiths, which will 
take him on a round-the-world journey scheduled to begin just a few days hence. 
He asked that I read you this message, which he addressed to Cel Singer and 
through her to you: 

"Dear Cel, 

Please convey my deepfelt regret to the men and women of NATE for my 
failure to be with you as promised. Be assured that only the most 
pressing duties keep me from honoring my obligation and sharing your 
simcha. I am really embarrassed about it all, embarrassed by my 
inability to be with you not only now but all these many years. 

"I feel very much like a wayward father who deserts his offspring 
just after the bris and even lacks the decency to return for the 
Bar Mitzvah celebration. 

"The child is a child no more. It has grown to robust manhood, not 
only in physical size, but in mind and spirit too. Your contributions 
toward the advancement of our mutual cause are many. The exacting 
standards of education which you have established and maintained have 
served to deepen the religious instruction program of our congregations. 
The fruit of your creative genius -- your r esearch projects, your 
curricula, your syllabi and texts -- have immeasurably enlarged our 
arsenal of resources in the struggle against Jewish illiteracy, in 
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ever increasing number, your members are assuming positions of leader
ship in the wider areas of our work, in camping, youth and social 
action, not just on a regional level but in our national councils too. 
In a word, you have fulfilled the promise inherent in the hour of your 
becoming. You have fashioned a profession in Jewish education among 
us and for this you were created. 

"I hope that what I have said assures you of my regard for NATE. My 
absence from you was enforced, not voluntary, enforced by the incessant, 
insistent demands upon my time. Indeed, why should I offer you anything 
but genuine, heartfelt regard? After all, you are what I am, what every 
rabbi is or ought to be: teachers of Judaism, builders of our future. 

Faithfully, 

Rabbi Maurice N. Eisendrath" 

To all this I can only add my heartfelt, fervent Amen. You are indeed what you 
were created to be, and for this we honor you! Surely nothing, during my tenure 
in office, gave me greater satisfaction than my association with the men and 
women of NATE; your counsel guided me, your friendship sustained me. As I enter 
upon a new field of work, in which I have scarcely been tried, the memory of 
these years and your affection will be a source of lasting strength. 

* * * 
I want to talk to you today about youth and the challenge of change, about the 
protesting generation and the demands its members make on us. I want to talk to 
you about the beats, the drop-outs, the alienated young, about the hippies, if 
you will, and what their protest imports. 

My subject may seem incongruous, oddly at variance with the occasion which brings 
us together. Mah Inyan Shemitah Etsel Har Sinai? What mean the hippies to Har 
Sinai, the beats to the b'nai mitzvah of N.A.T.E . ? 

Still, we must listen to our young, must we not? As teachers we know that 
knowledge of the students is a requisite of effective teaching . And while it is 
true that these youthful, outrageous dissenters represent only a minority of 
their peers, they nonetheless provide us with an image of their society and with 
a mirror-image of our own. Their words and deeds may be excessive, extravagant 
in exaggeration, even grotesque. But at least they speak. The others, alas too 
often, merely acquiesce; they play it cool by playing our game. In the final 
analysis the dissenters may well prove to have been precursors, not just aberra
tions. 

What gives their message even greater immediacy is the fact that so many of these 
protesters are Jewish . . Estimates vary, but a prominent sociologist, a member of 
one of -our Northern California congregations, who just completed four months of 
intensive street work in San Francisco, reports that certainly 2CP/o and perhaps 
3CP/o of Haight-Ashbury's residents are Jewish. Mike Loring adds the further 
information that 7CP/o of that community's leadership is Jewish. Nor do we only 
encompass in our purview the hippies but all the protesting groups, so many of 
whom come from well-fed, comfortable suburban Jewish families. They are drop
outs from our schools. They rebel against us. 
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And so we must listen to them. They are trying to say something to us. And they 
are probably right in much of what they say, however wrong may be their remedies 
for righting matters. 

I. 

Now in the first instance, so I believe, our youthful protesters give voice to 
their distrust of conventional wisdom. They are loath to give assent to any 
value system which is asserted as "established and commonly received" and hence 
inviolate. 

To some extent, this kind of anti-authoritarianism has always been a mark of 
youth -- moral preachment never really worked -- but it is more pronounced today 
and of a different quality. It has moved from a rebellion against a particular 
judgment, to a denial of all such judgments, from a rejection of this or that 
doctrine, to a disdain for all ideology, in fact. 

In sharp and curious contrast with their nominal progenitors of an earlier age, 
present day movements of protest have not developed a clear-cut ideology. Even 
the New Left is anti-doctrinaire; its spokesmen embrace no "isms," not socialism, 
not communism, certainly not dialectical materialism. The New Left is no continu
ation of the rationalist, radical tradition of the enlightenment, as some would 
assume. If anything, it is a reaction against this tradition, supplanting its 
hopeful idealism with somber sober realism. 

Its adherents are even anti-intellectual, in a way -- youthful dissenters ·of 
every stripe are -- suspecting not just systems of thought, but reasoned thought 
itself. It may well be -- so David Moynihan perceptively discerns -- that our 
young people are too familiar with that "rational commitment to logic and con
sistency which leads from the game theory of the Rand Corporation to the use of 
napalm in Vietnam." 

Marginally noted, this antipathy to logical coherence appears reflected in the 
forms and rhythms of modernity's song: the eight-bar ~uatrains of yesteryear's 
tunes lost in the roar of rock-and-roll, the measured symmetry of the fox-trot 
superseded by the bacchic frenzy of the frug. 

Be that as it may, when our youthful dissenters do not reject thought and value 
systems per se they certainly resent their self-righteous assertion. They abhor 
that ideological arrogance which insists on universal acceptance, which proposes, 
as a case in point and on a global level, that a political theory which works well 
in one country must, therefore, become the option of the world. 

Here surely is the foremost reason why our young people are in the vanguard of the 
peace movement. They reject that ideological self-certainty which rule's that just 
because democracy succeeds here, it must, perforce, be extended abroad, .imposed 
on other lands -- and this, mind you, even while democracy's ideals are not fully 
secured at home. 

II. 

Which brings us full square to the second problem feeding the flames o"f -the youth 
revolt: the credibility gap, the disparity between intent and deed; in a word, 
hypocrisy, our inability to bring about a harmony of preachment and of practice. 

11A major reason for youth leaving society is their awareness of the hypocrisy 
practiced in this country" -- so writes our case worker from Haight-Ashbury --
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"hypocrisy practiced from a national level, down to the family ... the double 
standard toward violence for instance: murder in the streets is wrong, but 
murder in Vietnam is right." His confidential report continues: 

"Young people are aware that within established Judaism there are some 
who take an active stand against the war. They know about the many 
rabbis and laymen who speak up courageously. But they decry the fact 
that these leaders speak in generalities, yet act in few specifics. 
Over and again young people say to me: 'perhaps there are Jewish 
alternatives to the draft, but how many Jewish centers and synagogues 
offer or even know about draft counselling? How many support the 
active anti-war program of youth?'" 

Questions like this are not easy to answer especially in the light of our 
recent Biennial -- for the only answer we can give is the embarrassed silence 
of our guilt. 

Often this imposture of which we are accused is not so much willful as it is 
inadvertent, due to our over-optimism, our proneness to make promises we cannot 
fulfill. faote, if you will, the innocent beginnings of our involvement in 
Southeast Asia.7 But once our deeds fall short of the goals which we so glibly 
pronounced, we-are reluctant to admit to failure, we rationalize and improvise 
and cover up and end up doing things we never started out to do. But whatever 
the.motivation, willful or not, the consequence of hypocrisy is cynicism, dis
enchantment, despair. 

As teachers we know or ought to know just how important ethical consistency is 
to our youth, that deeds will teach what words cannot, that our students look 
more than they listen, that they follow the man who is, long before the manwho 
only persuades with his lips. 

In many ways the younger generation has become more pragmatic than the most prag
matic of those materialists against whom they inveigh. They look to deeds not 
words; they value achievements, not professed ideals. 

Perhaps this is why the protest movement is so action-oriented. Its arts are 
action arts; folk singing, dance, and abstract films. Its recreation is 
kinesthetic; discotheques and happenings and psychedelics. The dissenters want 
a society which truly involves the individual, involves him, body, soul and 
mind. They demand an education which makes the community a lab for the humani
ties and breaks down the barriers between the classroom and life. 

And they want a religion which demands and does. The benign humanism of 19th 
century reform simply will not do -- and this applies to its ritual and 
spiritual, no less than to its ethical dimensions. After all -- mirabile dictu 
Jewish hippies perform the religious exercises of Eastern disciplines and crowd 
their meditation chambers. Why, then, should we be afraid, afraid to make 
demands, afraid to insist on standards in the synagogue and home and in the 
daily lives of man? 

Here, too, alas, we dissemble. We make no demands. We insist on no standards. 
We transmit a faith which presumably asks for nothing, where every man does 
what is right in his own eyes. And yet we pray, and teach our children piously 
to pray: 0 Lord, our Lord, we praise Thee for Thou has sanctified us through 
Thy commandments. 
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III. 

A third factor stirring modern youth to its rebellion is the scientism of our 
society, leading, as it does, to its dehumanization, to the repressing of 
emotion, and the diminution of the individual's worth. 

Young people fear this systematizing of life; they dread the mechanical ordering 
of people into categories, the compaction of humanity into efficient units of 
production and consumption. They resent the repression of human feeling and the 
strangulation of any sense of community, which the process of mechanization 
entails. 

They refuse to be caught in the gears of this giant machine, and so they drop 
out. They leave s-0ciety and huddle together for warinth, living in primitive, 
tribal style, choosing poverty, as it were. And they tell us, in e·ffect, that 
they will not be bought. 

Their heroes too cannot be bought, those balladeers who give voice to their 
longing, and serve as their exemplars: Joan Baez and Pete Seeger and Bobby 
Dylan. They may want money, writes Ralph Gleason, but they do not play for 
money. "They are not and never have been for sale, in the sense that you can 
hire Sammy Davis to appear, as you can hire Dean Martin to appear, so long as 
you pay his price. You have not been able to do this with Seeger and Baez and 
Dylan, any more than Alan Ginzberg has been for sale either to Ramparts or the 
C.I.A. 11 

This near-disdain for matters material is most disturbing to the adult world; 
after all, it runs smack dab against our fundamental assumptions. At the same 
time -- at least for me -- it provides the love-and-flower generation with its 
one endearing charm. Imagine their brass, their unmitigated chutzpah! They 
invade the sanctum of our society, the New York Stock Exchange, to scatter dollar 
bills much like confetti. It is a gesture worthy of a Don Quixote! The leader 
of this fateful expedition, a young man by the name of Abbe Hoffman -- I herewith 
make confession -- was one of my confirmands. I shudder to think of it! How 
many more were really listening? 

The so-called sexual revolution is an aspect of the self-same revolt against 
society's mechanization; it does not import the furtherance of modernization 
through promiscuity and the reduction of sex to a mere physical act. Every 
available study of the subject attests that our young people ar_e .esse_ntially 
romantic, that tqey do not seek the separation of sex and love·, anq that faith
fulness is an· es:sential element of their human approach. Sex, for thfm, is "not 
so much a revolution as it is a relationship ... it is a shared experience conse
crated by the engagement of the whole person." (Chickering) 

Now all this is -pertinent to us, even though as liberals, as religious liberals, 
we do take a firm stand against the mechanization of life. And yet .. we too • 
accelerate the process of dehumanization with our hyper-intellectua.,l_ism which 
disdains emotion and makes light of tribal loyalty. • 

Daniel P. Moynihan makes this telling point in his perceptive study of the problem: 

" ... as the life of the educated elite in America becomes more rational," 
he writes, "more dogged of inquiry and fearless of result, the well-
springs of emotion do dry up and in particular the primal sense of 
community begins tofade. As much for the successful as for the failed, 
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society becomes, in Durkheim's phrase, 'a dust of individuals.' But to 
the rational liberals, the tribal attachments of blood and soil appear 
somehow unseemly and primitive. They repress or conceal them, much as 
others might a particularly lurid sexual interest. It is for this 
reason, I would suggest, that the nation has had such difficulties 
accepting the persistence of ethnicity and group cohesion ... " 

' Perhaps we are premature in reading out ethnicity as a fact of American Jewish 
life. Certainly it is strange to note that the very same hippies who decline to 
serve in Vietnam were among the first to volunteer for Israel. True, the war in 
the Middle-East was just, its purposes clear and capable of eliciting the sympa
thetic understanding of all youth. But it is equally true that a people's danger 
aroused feelings more fundamental by far; it awakened attachments of soil and of 
blood. 

* * * * 

In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel 
Demby quotes this poignant statement made by one of our adolescents: 

"We ask you what's ahead? You say war. We ask you when the war is going to 
end? You say you don't know ... You don't know nothing. Yet you want us 
to listen to you. We've got nothing to listen to you for . You better 
start listening to us." 

We listen to them, and listening find that there is altogether too much that is 
shoddy in our lives: moral arrogance, the widening gap between intent and deed, 
the self-centeredness of our human approach. The mirror-image of our lives 
which our youth provides gives substance to Dr. Demby's contention, that adult 
society and not rebellious youth is really alienated. 

Be that as it may, if our understanding of the protest movement is correct , our 
young people do manifest an uncommon thirst for spirituality, a thirst for mean
ing, to use that word which Jack Spiro so beautifully adorned for us yesterday. 
It is a thirst which Judaism can well satisfy, because it is uniquely suited to 
the spirit of alienation which stirs our youth: with its insistence on human 
worth, its recognition of the need not just for belief but for a community of 
believers, with its essential pragmatism which holds the way far more important 
than the thought: "thou canst not see My face, but I will make all My goodness 
pass before thee." 

Lest we become overly optimistic, we ought to know that our young people manifest 
one more need still: their moral and spiritual aspirations are suffused with a 
universalism which challenges the particularism of our belief; the options for 
actions within the structures of organized religion are not enough for them. This 
undoubtedly is why they feel so attracted to the near Eastern faiths, whose exotic 
elements give them the aura of universalism. Here, then, is the ultimate chal
lenge of the protesting youth: Can Judaism be the faith for the global man whose 
prototype they see themselves to be and likely are? 

Yes ... if we are daring ... if we, as religious liberals, have the courage to do, 
what Jack Bemporad challenged us to do: to experiment, to cut new paths, to take 
new directions, even while we .build firmly on the solid foundations of the past. 

Why should we doubt our fait.n's capacity to renew itself? After all, our chil
dren's vision of the future does not exceed the vision of the Prophets; their 
dreams do not eclipse the dreams of Israel's past! 
We were ... we are ... and we shall be. For He who walked before us will be with us; 
He will not forsake us. Be not dismayed. 
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II 

ALEXANDER M. SCHINDLER 

The world of moral certitudes has crumbled. Its center did not hold. 
Anarchy is loosed upon the land. "The blood-dimmed tide is loosed. 
And everywhere the ceremony of innocence is drowned." 1 

Our certitude, our moral confidence, was rocked by change, inexorable 
legacy of technological advance. It was eroded by the decay of its sup
portive institutions - of synagogue and church, of school and home. It 
was ground to the dust by the horror to which we were witness: the Cyclon 
B of Belsen and the mushroom cloud. 

More was lost. More than this or that value - more even than a world 
of values. There has been a 'devaluation of valuation' as such.2 Man's 
capacity to valuate has been brought to question. 

Values, after all, call for choice. And choice is possible only where there 
is freedom for the will. But science sternly reminds us that this freedom 
is an illusion or at best severely circumscribed. We may think that we 
choose freely, but we don't. Our choice is conditioned by a complex of 
inner and outer circumstance. By situation and tradition, by the envi
ronment, and the coalescence of our genes. 

The world which science perceives, moreover, is a morally neutral 
world; it is a world of fact alien to value. Values are only preferences, 
physics asserts, mere emotions, the proper object for study by psychology. 
But then psychology comes and abolishes the notion of integral normality: 
the normal and the abnormal, the good and the bad, they blend; there is 
no true line between them. "There is neither hot nor cold. There is no 
high nor low. And there is an enormous amount of nothing in the All." 3 

Man's mind is the sole source of value in a world devoid of values, and 
his capacity to value is feeble - so concludes science, even while it gives 
man power over nature, enormous power, the power to control, the power 
to manipulate, the God-given power to create. Here is that paradox of 
which Hans Jonas speaks:4 feebleness and strength in one, omnipotence 
and emptiness, the "anarchy of human choosing" combined with man's 
"apocalyptic" sway. 

Thus is the ceremony of innocence drowned. "The best lack all con
viction while the worst are full of passionate intensity." 6 Such are the 
stresses and the strains of which the "new morality" is consequence. 

1 William Butler Yeats, The Second Coming. 
2 Erich Kahler, The Tower and the Abyss (New York, Viking, 1967), pp. 184 ff. 
3 Paul Valery, Mon Faust. 
• Hans Jonas, "Contemporary Problems in Ethics from a Jewish Perspective" 

in CCAR Journal (New York), Vol. XV, #1, January, 1968. 
6 Yeats, op. cit. 



194 CENTRAL CONFERENCE OF AMERICAN RABBIS 

Now this phrase, this designation, "the new morality," is much abused. 
The range of its application is wide. It describes a system of thought as 
well as a style of life, both running the gamut from libertinism to 
heteronomy. 

Seen as a way of life, the "new morality" is usually identified with the 
manners and the mores of modern youth. But modern youth is not of a 
cloth - not even the dissenters. Some are involved, others are not. 
Some are committed, while others abandon the fray. All hold the "old 
morality" in slight esteem, especially as it turns to self-righteousness and 
hypocrisy; but they do not take the same moral stance. As Kenniston's 
studies6 reveal, the alienated of our youth are often anti-idealist, situa
tional, prone to indulge desire. The activists, however, are usually sternly 
moral, prepared to articulate codes of conduct which diverge from the 
codes of the past but which function like them in that they are held to 
apply to every moral situation. 

The picture becomes no clearer when we focus on the "new morality" 
as a system of thought. Here, too, a blurring obtains and positions over
lap. The situationists throw off the shackles of the law, or so they say, 
but then they quickly posit principles no less exacting. The heteronomists 
are pledged to uphold the law but forthwith bend it to meet the need of 
given circumstance. 

Gustafson isolates no less than three distinct trends in contemporary 
contextualism: those who call for a socio-historical analysis of each situa
tion, those who make their point of reference the person-to-person en
counter, and those who listen for the still small voice as they confront 
their problems, theologians like Karl Barth who believe that the command 
of God is given not in prior formal rules of conduct but in the immediacy 
of every moral situation. As for the defenders of the law, they too cannot 
be lumped in one, Gustafson finds. 7 And he concludes that the term "new 
morality" has been used to cover entirely too many theological heads 
and that the debate, hence, is misplaced in its entirety. 

When Yale University's Professor of Christian Ethics cannot draw the 
lines of what has been a disputation primarily in the arena of modern 
Christian thought, what is a poor rabbi to do, a rabbi, mind you, who is 
not a kohen or a levi in Jewish theology, just a proster yisroel, a rabbi who 
has enough of a problem just trying to decide what is, or is not, normative 
in Judaism. 

It is no simple matter to draw a consistent pattern of thought out of 
an evolutionary process such as Jewish Ethics or even out of a philosophical 
ambience such as the "new morality." The temptation is great to begin 
with a pre-conceived notion and then to select those facts which will sup-

6 Kenneth Kenniston, Young Radicals (New York, Harcourt, Brace, & World 
Inc.), p. 347. 

7 James M. Gustafson, "Context vs. Principles: A Misplaced Debate in Christian 
Ethics" in Har1Jard Theological RelJiew, Vol. 58, No. 2, April, 1965. 
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port it. But facts must be respected, all facts, and contradiction should 
not be ignored. They should be seen, at least, for what they are: parts 
of one whole in which divergent strains appear along with those that are 
more dominant and characteristic. 

But we are only human. Autism manipulates us even while we are 
aware that it is operative. We will always see what we desire to see - find 
what we really want to find. Therefore, let me be honest with you - and 
with myself - by readily acknowledging my predilection. 

I like this "new morality," as I perceive its mood. I respect its openness. 
I appreciate its hope. I respond to its essential dynamism and its insistence 
on passionate involvement. As a system of thought it may not be sufficient 
for Judaism but its major thrusts that focus on contextual considerations 
and especially its celebration of individual responsibility - these cer
tainly are congenial to our ethos. 

I see it especially valuable as a bridge to those who stand yet apart 
from the community of faith but who are as determined as are we to come 
to grips with moral malaise, to create new moral order out of the pervasive 
spiritual chaos of our time. 

To be sure, now, this embrace is not all-encompassing. Judaism's 
ethical canopy is not so large that it shelters everything. It certainly 
doesn't shelter those who see the "new morality" as license to do what 
they please. 

There are those, both· young and old, who do, for whom the "new 
morality" means no constraint, free warrant to indulge desire whatever 
its demands. They think perhaps that we are presently undergoing that 
"transvaluation of values" of which Nietzsche spoke. Or, inebriated by 
man's exalted state - the power to create is heady wine - they feel that 
we have gone beyond the Nietzschean prediction, that all men, not just a 
few superior men, have now outgrown morality, as they outgrew mythology 
and magic, that no one 'longer is subject to judgments of right and wrong. 8 

This is no "new morality," of course. Wantonness is neither a new nor 
a moral phenomenon. Such styles of life are of an ancient vintage. They 
are as old as Sodom and Gomorrah. 

They come and they go, these deviant so-called moralities, with pen
dulum-like regularity. "Puritanism and paganism alternate in mutual 
reaction in history." 9 Let this thought bring comfort to those who need 
it: license cures itself through its own excess. 

Not just morals, of course, but manners too have a way of alternating 
in history. Our children may yet see modesty modish and dress more 
appealing than undress. (In their day, 0 lord, and not in ours!) 

8 Henry David Aiken, "The New Morals" in Harper's Magazine, Vol. 236, 
No. 1413, February, 1968. 

9 Will and Ariel Durant, The Lessons of History (New York, Simon & Schuster, 
1968), pp. 37-51. 
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As the "new morality" takes its stand between libertinism and legalism, 
it comes closer to the cover of Judaism's canopy. Contextualism's first 
demand, that situational variables be weighed in the decision-making 
process, is certainly in order, so long as these variables remain but one 
of the factors and do not become the sole determinant of moral action. 

Situations do vary, even when they involve the same moral principle. 
"Every case is like every other case and no two cases are alike."10 Judaism 
is not oblivious to this truth. It understands that objective law is in con
tinuous tension with the subjective needs of the individual and that these 
needs must be given proper consideration. 

The case of the Aguna provides classic illustration of this tension -
and of its resolution in favor of subjective need. True, this need was fully 
met only by Liberal Judaism when it broke with tradition here. But even 
the traditionalists bent the law, and to no small degree: the testimony of 
one witness was seen sufficient to establish the husband's death; hearsay 
evidence was admitted by the court; the deposition of persons otherwise 
totally incompetent was received, and without cross-examination - all in 
the effort to loosen the woman's bonds, to serve her need and not the 
law alone. 

Yes, Halacha is a legal and not a moral system, in the philosophical 
meaning of these terms, but it is not and never was blind legalism. The 
traditional Jew was no automaton of the law, a kind of mechanical man, 
like Tik-Tok in the Wizard of Oz, who could do only what he was wound 
up to do when he wanted so desperately to be human.11 The halachists, 
certainly the greater among them, wanted to be human, and they were 
precisely because they were not blind but seeing, able to envisage the 
final union of morality and law. 

As we move even closer to the mainspring of Jewish law, the Bible, we 
also find no aversion to contextual considerations. In its treatment of 
war, for instance, the Tenah is decisively situational. In one case war is 
justified, in another it is not. In one case God demands resistance to the 
enemy, in another he warns Jehoiakim through Jeremiah not to join in 
the revolt against Nebuchadnezzar. Examples can be multiplied. We 
all can add to them. 

It might even be argued that the Biblical approach is fundamentally 
contextual, in that its principles are drawn from living situations. They 
are not catalogued as abstractions, set forth in hierarchical order. The 
Bible is no code of moral principles. It tells the story of men - of a people, 
and the word of God is deduced from their experience. 

This argument is admittedly hyperbolic, an extravagant exaggeration 
to make a point. But surely it is true, that the Biblical word was never 

10 Edmond Cahn, "The Lawyer as Scientist and Scoundrel," New York Univers-ity 
Law Review, Vol. 36, p. 10, 1961. 

11 Joseph Fletcher, Situation Ethics (New York, Westminster Press, 1966), 
pp. 18-39. 
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detached from the concrete situation. The message of the prophets was 
never an abstract message. It always referred to actual events. "The 
general was given in the specific and the verification of the abstract in 
the concrete."12 

Contextualism does pose its problems (even as does legalism). Situa
tions are not self-defining. Their outer limits cannot readily be set. Just 
what is the proper context of a given moral situation? Does it take in 
only the major protagonists, or also those who stand near to or even far 
from them? Raskolnikov killed the pawnbroker, and from the narrow 
perspective of their one-to-one relationship he was probably in the right. 
He quickly learned, however, that murder tears the fabric of the commu
nity, that it destroys not just the victim but the murderer and the by
stander too. The rippling effects of moral decisions cannot be contained. 
Ultimately, they affect the total situation. What is the proper context 
then? And what about motivation? Can one really disentangle rational 
and irrational impulses, especially in moments of stress? 

These are the reasons which impel Judaism to assert the primacy of 
principle. These are the reasons which impel even the most obdurate of 
situationists to posit rules which function not unlike the rules of ethical 
traditionalism. 

A brief word about one of these rules: the law of love, that summum 
bonum of situation ethics. 

This norm gives me some difficulty. Not that there is anything wrong 
with love per se. It is a noble ideal, a bright and shining star in the firma
ment of Judaism's values. But when it is applied as widely as it is by the 
"new morality," it loses all meaning and remains but a murky guide for 
human conduct. 

It is especially unreliable as a yardstick for setting the boundaries of 
the boy-girl encounter, because love and lust are intrinsically related in 
the human psyche, and when the former is professed, the latter, more often 
than not, is purposed. 

Cyrus Pangborn penetrates this prevailing pretense in his challenge to 
those who justify pre-marital intercourse on the ground that it removes 
an ignorance threatening the success of marriage. He writes : 

I wonder why there is not consistency enough to advocate a trial estab
lishment of joint bank accounts, the temporary designation of prospective 
partners as life insurance beneficiaries, and a series of dates with a small 
child along for company. Sexually successful marriages have foundered on 
differing views about the acquisition, spending and sharing of money, 
about how to treat and rear children, and about any number of other as
pects of the human relationship called marriage. If so thoroughgoing a 
mutuality and reciprocity seems premature, why not peg sexual expression 
at some point of restraint chosen for the other factors? 

12 Abraham Joshua Heschel, God in Search of Man (New York, Farrar, Straus & 
Cudahy, 1955), p. 204. 
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Such consistency is not likely to be attained or even sought. Precisely 
because love, in the fuller meaning of the term, as a concern for the total 
relationship, is not really at play, only love in the narrower physical sense. 
Playboy magazine is more honest here. One of its cartoons, called to our 
attention by Paul Ramsey (I never read Playboy, I just look at the pic
tures), shows a rumpled young man saying to a rumpled young woman 
in his embrace: "Why speak of love at a time like this!" 

This subject, marginally noted, gives not infrequent occasion to the 
revival of good old-fashioned religious anti-Semitism. Thus we read in 
the Bible of the "new morality": The law of love has superseded the 
legalistic pilpul of Pharisaic rabbinism. And again: The commandments 
commanded in the New Testament are Judaizing passages which deserve 
only to be ignored. And this from Fletcher,13 a liberal Protestant theo
logian, who really should know better after these many years of exposure 
to the clean and cleansing winds of the ecumenical dialogue. 

The distinguishing ingredient of the "new morality" is its insistence on 
individual responsibility. This is the cement which binds its divergent 
elements into a whole sufficiently cohesive to be called by one name. 
Whatever the differences among the "new moralists," one thing they all 
have in common: They acknowledge their direct responsibility for the 
moral act. They make the moral problem their very own. They do not 
externalize morality, seeing it an abstraction ("what is the moral view?") 
or a generalization ("just what ought one to do?"). Moral precepts be
come first-person precepts: What ought I to do, what are my commitments, 
what should my loyalties be? 

The "new morality" is a morality of dissent, in that it runs counter to 
the current of the day, resisting its malaise and its gloom, asserting the 
reality of choice against the many who despair of it. It is also a morality 
of independence, of autonomy, in that it makes the moral choice a wholly 
personal reality, deeming the self and the self alone to be the source and 
arbiter of value. 

As dissent, as protest against the temper of the times, the "new moral
ity" stands at one with Judaism. Here, indeed, is the nexus of which I 
spoke, that bridge which spans the distance between the secular and the 
religious moralist. But when the adherents of the "new morality" claim 
full autonomy, they seem to row against the mainstream of Jewish thought. 

We emphasize the "seem," for on closer look we find no complete incon
gruity. The morality of Judaism is neither a heteronomous nor is it an 
autonomous morality.14 It designates itself to be revealed, but then, in 
daring paradox - ;mm mrvi;,1 '1!l'" ':,:,;, - it declares men free, and 
grants him full authority to make his moral choices. 

Judaism does not exact unquestioning obedience, rather does it seek 

13 Fletcher, op. cit., p. 70. 
14 Cf. Emil Fackenheim, Quest for Past and Future (Bloomington, Ind., Indiana 

University Press, 1968), pp. 204-228. 
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man's free assent. The commandments are to be performed not just for 
God's sake, but for their own sake too, 15 because they are seen to possess 
intrinsic worth. Man has the power to perceive that worth. He is unique 
in knowing good and evil. The Torah is given, therefore, only when men 
are ready to receive it.16 Sinai is not imposed. It is self-imposed. Man 
must choose to scale its heights. 

Law is not of secondary concern to Judaism; don't misunderstand me; 
nor does it become irrelevant once it is appropriated by man; it remains 
an essential element of the ethical process. But the autonomous choice 
of man is an integral part of this process too. "The outer limits of man 
touch revelation," wrote Leo Baeck; "we are God's partners and cannot 
abdicate this role, and man's vital function as creator is to make the 
moral choice."17 

The cleft between Judaism and the "new morality" is not so great after 
all. It becomes more narrow still, when these outrageous dissenters do 
not claim all understanding but are prepared to listen to the past, when 
they remember to "read yesterday's minutes," as AI Vorspan so felici
tously put it; when they turn to tradition, if not in submission, then, at 
least, with attention and respect. 

Reverence for the past is a peculiarly Jewish prescription. It is also 
the counsel of prudence. Human experience did not begin with the birth 
of science. It began with the birth of man. And man, in his essential 
nature, has not changed as has his world. The inner man is still the same. 
Within that inner world, a thousand years are but as yesterday when it 
is past. Man's joys and griefs, his passions and his dreams, these are as 
they were millennia ago. Science, assuredly, has taught us much concerning 
the nature of things. It has taught us little concerning their proper use, 
little concerning the ends which things should be made to serve. We are 
more knowledgeable but no more understanding than were our fathers, 
and there is much that we can learn from them. This wisdom, moreover, 
this tradition alone provides that centripetal force which keeps moral 
autonomy from breaking its bounds to become mere moral nihilism. 

The summons to listen to the past, to hear and heed tradition, also 
summons us, as teachers of tradition, to make its substance pertinent, to 
bring it to bear on the pressing moral issues of the day. What irony it 
is - so Gene Borowitz often reminds us18 - that with all our talk about 
Jewish ethics, the last significant work on the subject was written by 
Moritz Lazarus, now nearly eighty years ago. 

Nor is there the need only for a fuller, more contemporary exposition 
of ethical theory. There is a need to be concerned with the perplexing 

1s Ibid., p. 223. 
16 Midrash Tanhumo, Yisro. 
17 Leo Baeck, Individuum Inejfabile. 
18 Eugene Borowitz, "Current Theological Literature" in Judaism, Vol. 15, 

No. 3, Summer 1966. 
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value issues emerging from the ever more decisive role of our advancing 
technology. The bitter-sweet fruitage of all our learning - population 
growth in geometric progression, fundamental alteration of family function 
and social structure, ever increasing concentration of economic and politi
cal power, euthenics and eugenics, the ability to modify not just cultural 
but biological evolution too - all these have raised diverse and pressing 
moral cares to which we have barely spoken and rarely if ever brought 
the light of our past. 

Nor can we be content to teach by precept only. Example and exem
plars are required, by our tradition and by protesting youth. Moral 
preachment simply will not do. Yes, as a Conference we have the right 
to be proud of our many colleagues who speak and act with daring, stirred 
by a passion which does honor to our prophetic past. But we cannot in 
all honesty preen that our institutions, in the life-blood of their program, 
ever begin to reflect the primacy of these concerns. 

How many synagogues, for instance, offer or even know about draft 
counseling? How many congregations, whose sons and daughters crowd 
the universities of our land, have taken the initiative to denounce the 
shameful fraud of those academies of higher learning, those so-called 
Temples of Truth, whose finest resources are at the command not of their 
students but of an industrial military machine? And how many temples 
can say: we have done enough, we have truly done enough, to relieve the 
needy, to free the bound, to bridge that yawning, fearsome gap between 
comfortable, safe suburbia and an inner city in despair. 

These are the issues which compel the concern of our youth. These 
are the issues to which we must speak - by precept and example - if 
our demand that they learn from tradition is to have meaning and effect. 

It might be pertinent to note in this connection that even science ad
monishes us not to neglect the past. In paleontology there is a law called 
Romer's Rule. It is a law of evolutionary advance which asserts that 
radical change is always abortive, that change is possible only when it is 
adaptive, when it begins by holding on to something tried and true, when 
it conserves the old in face of the new. Preservation is the first step, inno
vation only follows. Romer's Rule is operative in the moral realm as well. 
Conservation is the needful first step. Only then can there be the "opening 
of vast new doors, that splendid serendipity."19 

There is one level at which the "new morality" and Judaism touch, if 
at all, but fleetingly. It is the level of God belief, of creed. Where situation 
ethics has been a religious concern, it has been a debate primarily in the 
arena of Christian thought. As for the secular moralists, they do not see 
the need for faith to validate morality. They define morality as a two-way 
relationship, betwen the "self" and "the other." They do not see it as 

19 Conrad Arensberg, "Cultural Change and the Guaranteed Income" in The 
Guaranteed Inwme, Robert Theobald (ed.), (New York, Doubleday, 1966), p. 211. 
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the three-way relationship - involving man, his human neighbor, and 
God - which our faith demands. 

But even here we can hold with Judaism that the moral pursuit has its 
own intrinsic worth, in fact, that it can be the decisive first step toward a 
higher understanding. 

Would that they had deserted me and kept my Torah; for if they had 
occupied themselves with Torah, the leaven that is in it would have 
brought them back to me.20 

A like hope is held forth in the reading which the Tono debe Eliyohu gives 
to Micah's celebrated maxim: 

7'i11;,~ 70>7 n:,';, >7J~i11 ;on n::i;,~, t:mtvo mtvv ov •:, 

Do justly, Jove mercy, walk humbly, then God will be with you. 

This happening of our day, therefore, this "new morality," should not 
evoke our despair. Upon the contrary, it should afford us comfort, stir 
in us new hope. It requires not repression, but careful nurturing and 
guidance. It is not a symptom of moral sickness, but rather the sure sign 
of new, returning strength; for beneath its seeming disregard for traditional 
morality, a deep-felt sense of moral responsibility is manifest. In a word, 
something good is emerging here, from the moral point of view, perhaps 
even that "new heart" and that "new spirit" of which Ezekiel spoke. 

And having heeded the mandate of one prophet, we may well witness 
the fulfillment of another seer's dream: 

i1tvin fi~, CJ'tvin CJ'Otv ~i1.J 'JJi1 •:, 

For behold I create new heavens and a new earth; the former things shall 
not be remembered nor come to mind . .. your seed and your name, they 
will remain forever. 

20 Pesikta Kahana, XV 
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The American Jew: Retrospect and Prospect 
A New Curriculum for a New Co mmunity 

RABBI ALEXANDER M . SCHINDLER 
Director, Departrnent of Education. U AHC 

HOW GOOD and how pleasant it is to be 
here-reunited with colleagues and friends 
with men and women from many congrega~ 
tions, but of one faith-bound together by 
a mutual sacred cause. 

What do we seek in seeking our brothers ? 
What are the ends we mean to serve in 
coming here? To learn, perhaps to teach, 
to take counsel together, to gather the rich 
fruit of our common experience-all these, 
yet even more-to draw strength from one 
another and to receive that sustenance of 
spirit which comes from the companionship 
of kindred and aspiring souls. . 
. It is a sustenance which flows in ample . 

measure from our fellowship. I can well 
testify to that, for no aspect of my work 
gives me greater satisfaction than my asso
ciation with the men and women of NATE 
whose friendship I value, and whose wis~ 
counsel is indispensable to the fulfillment of 
my tasks. This is a professional organiza
tion of the highest order; its programs and 
activities are substantive, and its members 
establish exacting standards of conduct and 
attainment. When important posts had to 
be filled this year, on a regional and na
tional level, we did not have to look beyond 
our own ranks to find the men to fill them. 
This fact alone bespeaks NATE's consider
able growth and maturity. 

We meet in Philadelphia, cradle of Amer- · 
ican democracy and birthplace of much 
that is valuable in American Jewish life. 
In this community, institutions vital to our 
continuity were born; here were reared the 
men and women, leaders of the spirit whose 
life and work gave shape to our destiny. 
This is a fitting place, then, for the com
~unal lZ/!)lil 71~lZ/M which our assembly, in 
its theme, enjoins. This is a fitting time to 
consider the American Jewish community 
-its past, its present, and its prospects. 

A CHANGING COMM UNITY 

The Convention Program Committee was 
wise to ask Dr. Bertram Korn t o consider 
this theme in its fulness; he is a diligent 

student of our community, one of its fore
most chroniclers, whose perceptive vision 
of its past gives him clear warrant to 
pierce the veil of our future . 

Dr. Korn and I agreed, in order to avoid 
• duplication, that I would limit my varia
tions of the theme to education, while he 
would deal with the changing patterns of 
the community as a whole. On second 
thought, I am not entirely happy with this 
arrangement. At the very least, Dr. Korn's 
address should have preceded mine, for 
changes in the educative process follow, 
they do not precede changes in the charac
ter of the community. The school is the 
servant of society, not its master. 

At _the risk of offending a colleague by 
breakmg my agreement with him, at the 
even more fearsome risk of having my 
analysis contradicted less than twenty four 
hours hence, I feel constrained to consider 
the tra~sformations of our community, if 
.only bnefly, for without it, without some 
knowledge of its newer nature, the new di
rections demanded of our schools cannot be 
understood. Now this transformation of our 

• community is nothing short of cataclysmic 
• for it involves not only its externals-it~ 
structures, its composition, its institutions· 
it reaches to the very core of our communai 

,being, and we encounter an entirely new 
Jew - the American Jew - and the prob
lems he encounters are unlike those our 
people faced at any other time in any other 
place: 

rin_N ,l, 'Y ~im~ly and succinctly put, 
o~n· mn~r alteration involves a loosening, a 
d1ssolution of the ethnic strains which 
bound us once, and the compensating rein
forcement of religious bonds expected to 
serve as a unifying force in their stead. 

To put the matter somewhat differently, 
the secular cult of nationhood envisaged by 
many Jews of a previous generation has 
proved illusory, incapable of fulfillment on 
the American scene; the community has 
become a communion, bound by belief turn
ing primarily to religion to define its ~ature 
and to justify its continuity. . 



JEWISH FACTORS 

Two events of recent Jewish history gave 
main impulse and momentum to this meta
morphosis: the destruction of Eurqpean 
Jewry an·d the establishment of the State 
·of Israel. 

The Eur~pean Jewish community gave 
shape to our own, sustaining its cultural 
and its religious life during most of the 
formative years. More to the point, Europe 
gave us its community concept, with its 
dominant ethnic strains which permeated 
even its religious expressions. Until World 
War II, its ideology governed our thinking 
and our doing. We were involved in the 

• European Jewish situation and conceived 
our own problem largely in its light, so 
much so, that even the 100 per cent Ameri
can Council for Judaism spent its full ener
gies in the feverish debate of an essentially 
European question, the Emancipation, which 
never really was of issue here. Be that as 
it may, the tragic death of European Jewry 
cut the physiological and the ideological 
nexus which bound us to our communal par
ents. We were compelled to look at our situ~ 
ation as it really was, without the overtones 
provided by their understanding of it. And 
we quickly learned that the old-world com
munity concept does not conform to the 
realities of the American scene, that the 
resolutions offered by European Jewish ide
ology simply will not serve us here. 

The achievement of Jewish nationhood in 
Israel, by curious paradox, further enfeebled 
the non-religious bonds of our union. True, 
the dream of secular no less than of reli
gious nationalists was fulfilled, their loving 
labor justified, the validity of their thought 
established. But the very fulfillment of this 
dream robbed the adherents of political 
Zionism of their reason for collective con
tinuity in the Diaspora. The ever-waning 
force of a fervor fired before the state's 
establishment is not sufficient to sustain 
group loyalty, nor is the state's continuing 
need for help-after all, one does not have 
to be a Jew to be a friend of Israel. Ulti
mately only two avenues lie open before the 
secular nationalist that he can choose: 
either he migrates to Israel, following in 
deed the logic of his thought; or, remain
ing here, he finds an added, more relevant 
means for identification with the American 
Jewish community. The synagogue becomes 
his likely choice. 

THE AMERICAN ENVIRONMENT 

But not only momentous changes in Jewish 
life contributed to the diminution of our 
ethnicity; this diminution was deepened 
further by an environment which does de
mand conformity as the price of acceptance. 

The measure of required conformity is 
greater than we think, far greater than 
America's professed adherence to the creed 
of cultural pluralism might lead us to ex
pect. , The American Way of Life is not so 
open that divergent cultural components 
can easily be made a part of it. A blue-

• ribbon jury of the majority rules; it is 
dominated by those who came here first; 
and they are reluctant to accept components 
which clash with their culture. Folkways 
fundamentally foreign to the American en
vironment are quickly discarded by a mi
nority which means to escape its not-so
invisible ghetto. Only religion is exempted 
from these demands; the American ethos 
recognizes it as a "collective privacy" 
which may be maintained-at least, so it 
appears, for even here some doubts prevail. 

In his penetrating study of the problem, • 
Ben Halpern of Brandeis University points 
out that the acceptance of the "triple melt
ing-pot" analysis does not at all allow us 
to conclude that Protestantism, Catholi
cism, and Judaism stand in the very same 
relationship to the American social con
census. Here, too, a jury of the majority 
rules, and the standard of acceptance is set 
by American Protestantism with its con
ception that religion resides in the single 
man, that the church, the congregation, is 
an institution designed to help the individ
ual realize his faith, and not at all an in
strument to nurture group religion; in a 
word, "that freedom of worship . . . the 
privacy of religious conscience . . . is a 
right · of individuals, and not of collective 
entities at all." 

If · this is true in the realm of religion, 
it certainly is true, a fortiori, in the realm 
of culture. Individual divergences are ac
cepted, but that which intensifies collective 
distinctiveness is decisively discouraged. To 
be sure now, certain elements of traditional 
group culture can be given public expres
sion and then find public acceptance. But 
usually they are trivial traits, drawn from 
the surface of tradition, that which can be 
readily understood, the light, the amusing. 
the entertaining, but about as far removed 



from tradition's genuine core as is "Fiddler 
on the Roof" from Sholom Aleichem. 

This, then, is the confluence of inner and 
outer forces, the interaction of Jewish ex
perience and the American environment 
which has resulted in the diminution of 
our ethni.c character and in the refocilla
tion of our religious bonds. A hundred so
ciologcal studies attest to the reality of this 
transformation. American Jews see them
selves as Jews primarily by their religion. 
Nothing else-not culture, not nationhood, 
not even the giving of charity-is of es
sential consequence in securing the continu
ity of their identification. 

-AFFILIATION WITHOUT AFFIRMATION 

But we must carry our analysis just one 
step further, for we _find now that religious 
identification by itself, affiliation without 
affirmation, is also not sufficient for the 
need. American Jews may join a congrega-

• tian as a matter of communal necessity; 
they cannot long remain in it without fac
ing the test of faith. · 
• Ben Halpern puts the matter well: " ... it • 
is impossible to live forever in the syna
gogue only as in a socially useful institu
tion. At some time one is bound to realize 
that this is a House of God. How, one must 

• ask, do I stand before God? Do I really be
lieve in Him? Do I believe in Him as a 
Jew?" 

Are not these the questions which our 
people ask with ever-increasing urgency? 
We saw dramatic demonstrations of this 
fact less than a month ago at the Union's 
Biennial in San Francisco, in the reaction 
of the delegates, and not as merely in the 
substance of the discussions. Seven hun
dred people crowded a meeting hall, many 
of them standing the better part of the 
full day, to listen to a discussion of the 
"why" of Jewishness. A like number at
tended a lecture on "The Demands of 
Prayer," the kind of topic which, a decade 
ago, would at best have attracted a handful 
of cognoscenti. Yes, and 1800 men and 
women stormed the doors of the grand ball
room to hear four rabbis define their God
belief. They could not get their fill of listen
ing. Over and again, they insisted on an 
answer to such questions as: How can I 
believe in God in the face of the teachings 
of modern science and technology? Can 
man re_a,lly experience God through prayer? 

What is the unique and enduring contribu
tion that Judaism can make to the modern 
world? 

These are the questions which perplex 
our people. These questions also delineate 
the essential problem of the American Jew, 
for ours is no longer the problem of identi
fication, the difficulty of defining our com
munity status. Ours, rather, is the prob
lem of finding meaning for an identifica-

• tion which we have already chosen or which 
has been chosen for us. Ours is essentially 
a spi:r,-itual problem. It is a problem of ideas 
and beliefs. It is a crisis of conscience. 

THE COMMUNITY OF OUR CHILDREN 

What is true for the adult community (to 
move just a bit closer to the area of our 
more immediate concern as educators ) is 
true in equal if not greater measure for 
the community of our children, for the 
emerging American Jew. This is to be ex
pected. After all, our children have experi
enced neither the Holocaust nor the strug
gle for Israel's establishment, those two 
dramatic, traumatic events whose remem
brance still binds us to the thinking and . 
feeling of the past. 

The Riverton Report was especially re
vealing in its contrast of the older and the 
younger generation. Surely you recall some 
of its findings: 

• When the respondents asked, for in
stance, why Jews continue to exist as a dis
tinctive group, parents spoke of the age~ 
old hostility between Jew and gentile. The 
children, on the other hand, felt that the 
virtues of Judaism justify the survival of 
the group. (Their reason for Jewishness is 
positive, no mere reaction to persecution.) 

• The adults of Riverton expressed an 
overwhelming preference for · predominantly 
Jewish neighborhoods, while the majority 

• of adolescents were perfectly willing to 
widen their community ·contacts. (Having 
experienced no "age-old" hostility from the 
non-Jew, they feel no reluctance to live in 
mixed neighborhoods.) 

• In the realm of charitable giving, par
ents favored exclusively Jewish causes, both 
here and abroad, not excluding Israel. In 
sharp contrast, their children chose many 
non-Jewish causes as objects of their bene
ficence. (Clearly, a declining sense of group 
closeness is manifested here. ) 

• And, most directly to the point, when 



'the respondents were asked: What is a 
Jew? How would you describe him? A good 
many parents still referred to Jewish cul
ture and to the happenstance of birth-"my 
parent is a Jew . . . I'm a Jew," while fully 
97 per cent of the adolescents defined the 
Jew exclusively by his allegiance to the 
Jewish religion. . 

The authors of the study conclude: "The 
present Jewish self-image demands relig
ious affiliation as th!! identifying character
istic. . . . Among adolescents, hardly any 
other way of distinguishing the Jew is 
possible .... It is not that they are more 
religious than their parents. Rather, they 
are more cut off from the old world ... 

• more completely molded by the American 
scene, they simply see no other meaning for 

, the word 'Jew.'" 
As for the matter of discovering mean

ing in Jewishness, if anything, our children 
are even more persistent than are their 
parents in their quest for the relevance of 
religion. Where adults can often evade the 
test of faith by accepting the authority of 
tradition or of religious leadership, adoles-

• cents, facing their maturity, cannot. That 
, is why they ask us for an answer to the 
• "why" of Jewishness, and the more sensi-
• tive and intelligent they are, the more 
;·earnestly do they ask it. 

THE IRRELEVANCE OF OUR TEACHING 

Do we answer their questions in what we 
teach and do? Is our curriculum designed 
to answer them? Honesty compels us to 
say "no" or, at best, to offer only a qualified 
"yes," for our program of study was given 
its broad, bold outlines decades ago when 
our community was different and its needs 
were different. Developed under the impact 
of the old community concept, it fails to 
meet the requirements of the new. It em
phasizes the ethnic, rather than the reli
gious; it focuses on outer form and not on 
inner faith. 

Our problem is not unlike that of the 
miller whose mill is in excellent condition 
in all respects, its machinery sound, except
ing only one: the mill wheel stands one 
foot above the water. Much of our teaching 
is just that-one foot above the water, fail
ing to cut into the cu1:rent of our children's 
deeper needs. 

The objectives which we articulate in our 
curriculum are sound enough. Dr. Freehof's 

"Statement of Guiding Principles" clearly, 
stirringly, sets forth our real purposes. The 
listing of curricular goals is also most ac
ceptable, albeit I must confess some embar
rassment with the wording of the very first 
article which bids us instill in our chil
dren, not a faith in God, mind you, but 
rather, a "faith in the Jewish religion, ac
cording to the Liberal Reform tradition," 
whatever that may mean. 

But when we move from principle to pro
gram, and from the program to the class
room, the gap between objectives and at
tainment widens, and the relevant becomes 
largely irrelevant. The Bible taught as 
literature, history presented principally as 
the story of persecution (a story, moreover, 
in which God somehow disappears as a 
force once we make the move from the 
talmudic to the current era), Hebrew in
struction which emphasizes linguistic com
petence, even the teaching of customs and 
ceremonies when portrayed primarily as 
patterns of group behavior-all this may 
well attract our children and gain their ini
tial willingness to be identified as Jews ; it 
will not provide them with the meaning 
which they seek to make their identifica
tion lasting and vital. As Abraham Heschel 
put it: " ... an education which continues 
to evade intellectual problems or which ig
nores emotional obtuseness is doomed to 
failure. Teaching the geography of Israel 
will not necessarily evoke the love of Israel. 
Nor will merely the teaching of the rules 
about the dagesh chazak assure one of be
coming conscious of the pintaleh yid." 

Clearly a new approach is needed, attend
ant upon the reevaluation of our educa
tional presuppositions and something more 
than superficial change is required. To 
paraphrase our colleague, David Hachen: 
We cannot be content merely to put a new 
cover on an old curriculum, or even to re
vise it_; we must write it anew, in the light 
of the newer need. 

TOWARD A NEW. CURRICULUM 

This task will not be fulfilled overnight; 
only evolutions, not revolutions, in educa
tion have a chance of success. As a case in 
point-and I had occasion to make mention 
of this in a recent Jewish Teacher editorial 
-it took the Lutheran Church of America 
nearly twenty years to complete its new 
parish education plan, and our Christian. 



colleagues had almost unlimited material 
and professional resources at their com
mand-some $5,000,000.00, and forty-one 
full-time educators on their national staff. 

But more than material and technical ob
stacles must be overcome; ideological prob
lems confront us also, for no small part of 
our difficulty is rooted in the radical diver
gence of theologic view which obtains on an 
adult level. ... After all, we cannot teach 
our children what we do not agree upon, 
what we cannot accept ourselves. 

Here, at least, some forward steps are 
being taken, for only a few months hence, 
at the behest of the Commission Curricu
lum Committee and its Chairman, Samuel 
Glasner, a Conference of Jewish Theolo
gians will convene. It will involve ieading 
thinkers with conflicting views-Gittelsohn 
and Fackenheim, Bemporad and Jonas, 
Borowitz and Reines and Olan-not so 
much to forge a unified Reform Jewish the-

• ology, but in the hope of at least coming to · 
an agreement on what we should teach our 
children and when we 13hould tellch it, and 
how we can enrich their .knowledge and ex
perience to make them believing Jews! • 

Hopefully these deliberations will be fruit
ful in their effect. But, of course, we don't , 
have to await this fruition or even the 
more fundamental changes contemplated in 
our national curriculum in order to· give the 
needed new direction to our common sacred 
enterprise. Our criticism of certain fµnda
mentals does not encompass, . in blanket 
fashion, everything we have and do. Much 
of what we have is exceedingly good and 
everything we do can ):>e made to yield our 
newer purposes, for their realization de
pends not so much on this pr that subject, 
but rather on the use to which the subject 
is put, whatever be its matter. 

As a concrete case in point, about a year 
ago a number of communal leaders and edu
cators from this very community gathered 
to develop objectives for the teaching of 
the Holocau~t. * This is ind~ed a subject 
which should be taught in our schools; we 
expect to have a text on it within the year. 
But listen to the educational objectives 
which the Philadelphia group selected: 
• Our children must come to know and feel 
that "Nazism is a monstrous 'l=lxample of 
r~ligious bigotry." 

• They must understand the "meaning of 
the Nuremberg laws" with particular ref
erence to the Nazi "claim to the racial su
periority of Germans." 
• They must be able to comprehend such 
words as "Swastika," "slave labor," "con
centration camps," and "gas chamber." 
• We should remind .them that "Nazis per
secuted others than Jews, such as the Chris-

• tians and Poles, the Czechs and the Rus
sians,'' 
• And lastly-listen to this travesty of 
traJJesties; this mockery of our martyrdom 
-we must be certain to teach our children 
that "Nazism directly affected the founding 
of the State of Israel," as if there ever 

• could be a mechanical equating of the two, 
a balancing of blessi_ng and of curse ! 

Is this what we want our children to know? 
Is this the aum and substance of the wis9 
dom which can be gleaned from this most 
tragic chapter of our recent history? 

Surely we would do better to help our 
student11 grapple with the more fundamental 
issues which ire involved, issues whose 
resolutions might help them in their quest 
for faith and for life reflective of it t How 
does the Jew react to evil? Is spiritual re
sistance an answer to an enemy? Does col
lective guilt obviate individual responsibili
ty? What can we say about the face of man 
after Auschwitz? And what about the face 
of God? Oan we believe in Him in spite pf 
it? 

Yes, there is history and there is history. 
There i11 the Bible as literature, and the 
Bible as the Word of God. There is ethical 
instruction which ii! mere moral preach
ment, and there is such im~truction in which 
the antecedent of the moral law is probed. 
There. i§ the kind of Hebrew study which 
constitutes the refinement of language skill 
alone, and then there is the kind of study 
in which language becpmes a garment for 
sentiment!! of faith; when our students 
learn what a noble Zionist thinker, Ohaim 
Greenberg, insisted that they learn: not 
just the literal meaning of such words as 
nlll~ and iiNi" apd ij::lil~ and Cl!lil u.,iiv 
J:>ut also the meaning of these words to 
their deepest SO\lflding and in the full con-

• text of all their spiritual tension. • 

*Philaqelphla, Minutes of ' Noveml:>er 5, 1964, meeting of Community Relations Council, incorporating sub-comnilttee report. 



JUDAISM MORE THAN 
"RELIGION ONLY" 

I trust that no one will misunderstand me 
and read into my li:nes a rejection of Juda
ism's cultural components or a disavowal of 
the bonds of kinship which bind us one to 
another beyond the bonds ·of faith. Judaism 
is manifestly more -than a mere system of 
precept and belief; it is a covenant binding 
a historic community. One cannot extract an 
idea from its historic form and expect it to 
retain its essence; both must be transmitted 
-the idea and the form, tradition and be
lief. 

I speak only of an emphasis in our teach
ing, a centrality of concern which, perforce, 
must vary from generation to generation, 
and which in our time and place must focus 
on the transmission of belief. 

The narrow . conception of Judaism as 
"religion only" is alien to me, and not just 
on intellectual and historic grounds. I re
ject this narrow concept on experiential 
grounds as well, for in my personal journey 
of the spirit I was an 1nc,w, :li11N long 
before I hear:d the ;,,;,, riN !1::lilN} 
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It is the :-J1il' riN r1Ji1N1 which our· chil
dren need to hear from us, hear it with the 
hearing of the ear, and sense it in their 
soul as well. For the Judaism which we 
mean to convey to them is more than verbal 
profession, more than intellectual conceptu
alization, much more indeed than a refined 
doubt sublimated into a hesitant assump
·tion. It is an all-consuming inner convic
tion involving the full faculties of man, his 
heart ·and mind and will and spirit too, all 
of them blending into a rapturous com-· 
munion with the divine. This is faith! This 
is what we mean by belief in God! 

May we find the way to kindle the spark 
of such a faith in our children, and the 
strength to nurture it to a bright and burn
ing flame. Then will we be able to contem
plate with confidence the future of our com
munity, that community of our people which 
we helped to shape. Then the time will 
come when those who see our children will 
say of us that we did not "labor in vain, 
nor bring forth for terror, that ours is the 
seed blessed of the Lord." 

... .. . 



2. 

More was lost. More than this or that value -- more even than a world 

of values. There has been a 'devaluation of valuation' as such. Man's 

capacity to valuate has been brought to question. 

Values, after all, call for choice. And choice is possible only where 

there is freedom for the will. But science sternly reminds us that this 

freedom is an illusion or at best severely circumscribed. We may think that 

we choose freely but we don't. Our choice is conditioned by a complex of 

inner and outer circumstances. By situation and tradition, by the environment, 

and the coalescence of our genes. The world which science perceives, moreover, 

is a morally neutral world. It is a world of fact alien to value. values are 

only preferences, physics asserts, mere emotions -- the proper object for study 

by psychology. But, then, psychology comes and abolishes the notion of integral 

normality: the normal and the abnormal, the good and the bad -- they blend; 

there is no true line between them. There is neither hot nor cold. There is 

no high or low. And there is an enormous amount of nothing in the All. 

Man's mind is the sole source of value in a world devoid of values and 

his capacity to value is feeble so concludes science, even while it gives 

man power over nature, enormous power, the power to control, the power to 

manipulate, the God-given power to create. Here is that paradox of which Hans 

Jonas speaks: feebleness and strength in one, omnipotence and emptiness, the 

'anarchy of human choosing' combined with man's 'apocalyptic' sway. 

This is the ceremony of innocence drowned. The best lack all conviction 

while the worst are full of passionate intensity. Such are the stresses and 

the strains of which the New View of Man is consequence. Against this modern 

essentially hope l ess view of man stands Judaism's assertion of man's perfect

ability. Note the noun: Judaism speaks of man's perfectability and not of his 

perfect state. It recognizes that man is weak and vain, self-centered and 

prone to evil. Indeed, Judaism's highest holy day - Yorn Kippur - grows out of 

this recognition. And with all that, man's sinfulness is not Yorn Kippur's 

central theme. 



Rosh Hashonoh and Yorn Kippur are called the Days of Awe, and awesome is 

the mood which fills us as we contemplate our lives, our past, as we strive 

to pierce the veil of our future. Somber, though, our sentiments may be, the 

fundamental force impelling our worship is really one of hope, for Yorn Kippur 

speaks to us primarily of man's potentiality for achievement, of his capacity 

for good. This is the central message of the day, this the essence of its 

thought: not sin, but repentance -- not eveil, but redemptionl 

Whatever there is of darkness in our contemplation of the past serves 

merely to enhance the light of our hope for the future. We are reminded of our 

failings, not to debase us, not to cas t us into gloom, but to inspire us to 

higher and to nobler striving. We confess our sins not so much out of a sense 

of our unworthiness, but with full faith that out of feebleness new strength 

will come, that we can, if we will, turn every tear of disappointment into a 

pearl of virtue, every defeat of yesterday into the laughter and the triumph 

of tomorrow. 

Judaism maintains an abiding faith in human nature, the passionate convic

tuon that man can choose the good. Ours is not a religion of euphoria, to be 

sure; it does not close its eyes to the evil of the world' Yorn Kippur's 

'al chet' is long and detailed, no sin conceivable is left unspoken in its 

self-accusing lines. But Judaism refuses to see man as a sinner who~ sin, 

whose sin is existential, whose transgression is inevitable. It sees within 

him, rather, the seed of self-improvement, it invests him with the dream for 

human betterment. 

fa~ (~0/) JI-;-- "Though your sins be as scarlet, 

they shall be whiter than snow." Every sinner can be a saint, every Jacob can 

become an Israel, if only he wrestle with his God. This is the beautiful 

promise of our faith and this is mandate: that we seek within ourselves and 

that we seek in others be it ever so hidden, the spark divine that hallows and 

exalts the dust that is man. 



t ' 

4. 

Can we heed this mandate: Can we share this vision? Is not faith in 

human nature, an empty dream, a vain illusion? How can we talk of human 

goodness, we who live in an age of unmatched desolation and destruction, 

especially we Jews who have been wounded more grieveously than any other 

people by the naked blade of man's brutality to man? Just where shall we 

look for the good? Shall we look for it in others? But there is not one 

among us who has not been hurt by another, who has not been wounded to the 

innermost recesses of his heart by his fellow man: through slander, humilia

tion, the deprivation of some dear possession, a promise broken, a trust 

betrayed, 
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Your program chairman, in her various communications with me, gave me 

free choice as far as my topic is concerned, and I am grateful for her 

courtesy. I finally determined to speak to you on the topic which has been 

announced: THE LIVES WE DREAM TO LIVE, and the theme which I want to develop 

is Judaism's essential faith in human nature, its conviction that man can 

choose and achieve the good. 

It is a conviction which has been seriously challenged in our time, 

challenged by the sorry spectacle of man's brutality to man to which we are 

continuously witness and of which the massacre at Songmy is but the latest 

evidence -- look and listen if you have the guts to do so; the father of a 

child of his own mechanically gunning down a six or seven year old whose one 

hand covers an even younger child and whose other hand is stretched out to 

plead for mercy or to ward off the deadly bullets. Whatever the reason, in 

vain. Mechanical man knows no mercy. Only death was merciful then. Be that 

as it may, such and like spectacles of human behavior have led many thoughtful 

men to conclude that our moral foundations have decayed, that man is, at best, 

without values and that life, in its totality, is absurd. 

William Butler Yeats, that great poet of our century, describes our modern 

malady in what has become one of his best known poems. His words go to the 

very heart of the matter: 

The world of moral certitudes has crumbled 
Its center did not hold. 
Anarchy is loosed upon the land. 
The blood-dimmed tide is loosed. And everywhere 
The ceremony of innocence is drowned. 

Our certitude, our moral confidence, was rocked by change -- inexorable 

legacy of technological advance. It was erroded by the decay of its supportive 

institutions -- of synagogue and church, of school and home. It was ground to 

the dust by the horror to which we were witness: the Cyclon B of Belsen and 

the mushroom cloud. 
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Chapter Eight 

• 

REFORM JUDAISM AND 
EDUCATION 

ALEXANDER M. SCHINDLER 

The American Jewish community's approach to the complex 
of problems encompassed in the phrase "religion and educa
tion" can best be understood as the effect of an interplay of 
inner and outer forces, of the ideal and the real, of Jewish 
theology and Jewish history; it is the product of a people's faith 
shaped by its experience. 

The monism which characterizes Judaism, its steadfast in
sistence of God's unity and its attendant unitary conception of 
human nature, clearly calls for the most comprehensive under
standing of education's role, for the summary dismissal of any 
effort to compartmentalize it into well-defined, only thinly
related segments labeled "secular" and "sacred." On the other 

Rabbi Alexander M. Schindler is Director of Education of the Union 
of American Hebrew Congregations, holding primary responsibility for 
the development of Reform Judaism's program of religious education. In 
addition, Rabbi Schindler heads the national policy-making body for 
religious education within Reform Judaism. 
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hand, the life experience of Je\\·s, their persecution 111 lands 
\\·here church :ind st:1te were one and the \\·hiplash of anti
Semitism \\·hich the:, :ind their childrc:1 \\·ere made to feel in 
state religion-oriented schools, ha\·e m:1de them espouse the 
ideal of the ·'secubr" public school :111d thus to qualify the 
concept of education \\·hich comes from their faith . 

Hence Jc\\·s st.ind in the rnnguard of the struggle ro maintain 
the principle of sep:1r:1tion \\·herc\·cr church and state meet on 
the American scene. The:,· resist the intrusion of denomina
tional instruction :ind obscn·anccs in the public chlssroom even 
as the:,· oppose \\·ith \·igor the assignment of public funds to 
church-established schools. At the s:imc time, their essentially 
religious \\·orld \·icw leads them to understand that not all r~
ligious concerns can be excised from the public school cur
riculum, that ever:,· s:,·stem of cduc:1tion wortln· of the name 
must strive to a\1·:1kcn :rn·areness of life 's spiritual dimension 
and foster devotion to its values. American JC\\·s arc confident 
that the public school can serve these ends without invoking 
the sectarian symbols and sanctions of institutional religion, 
\\·ithout transmitting the teaching and forms of even those great 
faiths from which our spiritual and moral values arc ultimateh· 
derived. •• 

Judaism's Vie·-w of Education 

Because it is one of the oldest religions of mankind, its 
adherents scattered through all the \\·orld and their faith chal
lenged by many varied winds of thought, Judaism is not a 
simple faith. It is, rather, a complex system of life and thought, 
embracing many points of vie\\' and distinctive only in its 
totalit:,·, in the singubr integration of diverse details. Thus, 
there is no single Jewish philosophy of education; the religious 
literature of the Je,\· sounds manv variations on the theme. 

I 

112 AMERICA'S SCHOOLS AND CHURCHES 

Still, a leitmotif can be perceived among the descants, allowing 
us to speak of a Jewish view of teaching and of learning. 

Central to this view is Judaism's concept of man, which 
holds his nature to be a blending of body and soul, of matter 
and of spirit. Man is made of the dust, yet there is something in 
him which has its source in the divine and enables him to 
achieve communion with it. Because he was fashioned in the 
image of God, he can encounter God, if onlv he seek Him. 
"Man is not cut off and isolated from the unive~se, but a part of 
it. Somehow he can reach out and understand it. Man may be 
limited and small, but he can grow toward God because s~me
thing in him corresponds to God." 1 The realization of this 
potentiality latent within him, the attainment of communion 
with the divine, constitutes man 's essential tasit; it is the infinite 
duty which has been laid on finite human life. 

Education is a principal means for life's fulfillment; "a man 
needs to study, so that he may become himself." 2 The un
learned man can never be pious; he may will to find God, but 
he does not know the way; he perceives the design, but he 
lacks the tools and has failed to master the craft. Learning is 
the kev to the universe. Man becomes God-like holv as God is 
holy, ;mly as he grows in the knowledge of 'His ·world and 
Word. 

Education is a means, not the end. Though prizing knowl
edge above all earthly possessions, Judaism ascribes no worth 
to study for study's sake alone. "He who has knowledge of 
the Torah but no fear of God, is like the keeper of a treasury 
who has the inner keys, but not the outer keys. He cannot 
enter."3 The goal of learning is the refinement of a sensitivitv to 
the divine; the beginning and the end of wisdom is the ·fear 
of heaven. 

Judaism's conception of human nature is essentially unitary. 
It speaks of body and of soul but sees them bound in indis-
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soluble union. Certainh· the bod\· is not burdened with all sin, 
nor is the soul gin:n credit for all virtue. 

To ,\·hat may this be compared;, To a king "·ho owned a beau
tiful orchard \\'hich contained splendid figs. -1\:m\·, he appointed 
two watchmen therein, one lame and the other blind. One 
dav the lame man said to the blind, "I sec beautiful figs in 
th~ orchard. Come and rake me upon th~- shoulder, that \\T 

may procure and eat them." So the lame bestrode the blind, 
procured and ate them. Some time later, the owner of the 
orchard came and inquired of them. ''\Vhere are those beau
tiful figs'" The lame man replied, "Have l then feet to walk 
with;" The blind man replied, "Have I then c~·es to see 
with?" What did he do, He placed the lame upon the blind 
and judged them together. So will the I-fol~, One, blessed be 
He, return the soul to the body and judge them as one.4 

Man is not a loose federation of two or even three separate 
states-bod_,,, mind, spirit-but rather is a composite of these 
correlative principles of being. 

The implications of this conception for the understanding of 
education's task are clear. Its function is all-encompassing. It 
cannot be divided in anv manner or restricted in anv fashion. . . 
One cannot refine the competence of mind while oblivious to 
the needs and potentialities of body or blind to the values and 
final purposes which are born of man's spirit. The development 
of the total man is everv teacher's concern. All life is educa
tion's proper province. 

Judaism's reluctance to ascribe a final duality to human nature 
C\tends to the nature of man's universe. Here too, no artificial 
divisions are made, no realms sequestered from the horizons of 
inquiry which a man can properly pursue. ''There is no not
holy, there is only that which has not been hallowed, which has 
not vet been redeemed to its holiness.' '" 

The history of the Jews reveals no parallel to the warfare of 
theology with science \\·hich mars the history of Christendom. 

I 

I 14 /\ .VI I-'. RIC A ' S SCHOOLS A~ D CH t: RC HES 

Scientific inquir_v \\·as usually encouraged and given free rem. 
As one e.,ample, a twelfth-century curriculum sets the follow
ing order of studies: reading, writing, Torah, Mishnah, Hebrew 
grammar, poetr:,·, Talmud, philosophy of religion, logic, arith
metic, geometr_\', optics, astronomy, music, mechanics, medi
cine, and lastly, metaphysics.'; The array' of Jewish scholars 
who coupled knowledge of Jewish law and lore with equal 
competence in the sciences is impressive; the leading contribu
tors to the development of Jewish theology invariably ranked 
amona the foremost scientists of their day. Moses hen i\ laimon b , 

( usually· called ;\faimonides) offers classic proof: he was Tal-
mudist and philosopher, astronomer and physician; his mastery 
of rahhinics was sufficiently great to have future generations of 
Jews designate him as a "second i'vloses"; his W1ilosophical writ
ings, seeking to harmonize Judaism and Aristotelianism, reveal 
an equally excellent grasp of Greek thought; and his scientific 
works-two volumes on poisons and their antidotes, a book on 
se\ual intercourse, essays on asthma, on hemorrhoids, on hy
giene, and a commentary on the aphorisms of Hippocrates
were consequential enough to merit translation and republica
tion throughout the eight centuries since they were first writ
ten, most recently in English, by Johns Hopkins University, on 
the occasion of a Maimonides anniversary. 

The studv of nature is not inimical to the pursuit of the re
ligious life,· so teaches Judaism; it is a pillar on which the life 
of faith rests; God can he known only through its free and 
unrestricted service. 7 The student of science ought never be 
hindered in his quest hy theologic1l presuppositions; the 
"Torah is not a code that compels us to believe in falsehoods." 8 

A contradiction between the teachings of Judaism and the find
ings of science can only be apparent, never real, and calls for 
the careful reevaluation of both. Either may be at fault, tradi
tion misunderstood or scientific method poorly applied, and if 
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the conclusions of science prove correct, tradition must yield 
the point and modify its understanding of the Word. 

:"\othing which serves to expand the adventurous horizon of 
man's mind should he excluded from consideration in the life
long educative process. The science, the wisdom, the skills of 
the world are as significant to man as are the teachings of tradi
tion. All are necessary if man is to fulfiJl the purpose inherent 
in life. 

That purpose must he served. If it is not, knowle1ge, what
ever its kind, is vain; "the end of the matter, all having been 
heard: revere God and keep His commandments, for this is the 
whole duty of man. " 9 It is in this spirit that the modern Jew 
voices his prayer: 

0 Lord, open our eyes, that we may see and welcome all 
truth, whether shining from the annals of ancient revelations 
or reaching us through the seers of our own time; for Thou 
hidest not thy light from any generation of Th:,• children that 
yearn for Thee and seek Thy guidance.10 

When they speak these lines at their weekly Sabbath services, 
and when they translate into their lives, as they hopefully do, 
the ideal implicit in them, Jews keep alive the ancient prophet's 
dream, a dream superbly characteristic of Judaism's view of 
learning, which envisages man's future as a time when "the 
earth shall be full of the knowledge of God, as the waters 
cover the sea. " 1 1 

Faith Tempered by Experie1Zce 

This then is the compelling religious conception which gov
erns Judaism's approach to education: study is a never-ending 
task in life, a vital means for its fulfillment . All realms of 
knowledge, not just religious disciplines, but the sciences of 

ij 
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man and nature too, and the humanities, are encompassed by 
this mandate; and all learning must be made to serve the end of 
faith, this end alone, the principal object of being-to help the 
I encounter the Eternal Thou. 

It is a conception which still holds sway for Jews, at least 
for those who define their Jewishness primarily in religious 
terms. Its modification, to which we alluded in the introduc
tion, is not one of substance but one of detail; and it applied, 
in the main, to American Jews, whose recent history witnessed 
their mass migration from central Europe to America. 

Jews were made to suffer grievously in the lands of their 
origin; their existence was in continuous ~opardy, their re
ligious life severely circumscribed. Invariably, their persecution 
was most relentless where Luther's dictum, cuius regio eius 
religio, determined the relation between church and state, 
where rulers told the ruled how to worship God, and priests 
told rulers how to execute state affairs. By the time Jews came 
to these shores in substantial numbers, the alliance between 
Protestant dissent and secular humanism had yielded its rich
est fruit; the principle of religious freedom was well estab
lished, and tjie concept of voluntariness in matters of faith had 
become a cornerstone of American law. Here Jews found 
safety. Here they found freedom in a measure rarely matched 
in the two thousand years of their wandering. Little wonder 
that they attributed their liberties primarily to the principle of 
separation and that they are boldly zealous in its defense! 

The sharp and comforting contrast between the· old and the 
new was strikingly manifested in the realm of public education. 
In Europe only a handful of Jewish children were granted ad
mission to government-established schools; the lucky few who 
were thus chosen had to make a payment of blood for their 
privilege. They were subjected to stinging indignities, insulted 
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and assaulted to remind them of their inferiority, to make them 
appreciate the gracious gift hestowed. Whatever the ultimate 
purpose, the state was hardly guiltless. State-appointed teachers 
condoned or even encouraged such incidents. These expressions 
of anti-Semitism invariably were cloaked in the garment of re
ligious higotry, given occasion by class prayers (always allud
ing to the Crucifixion), by school observances of festivals 
(Easter was ever a propitious time to resuscitate the blood 
libel), and by the caustic commentaries of teachers in interpret
ing the Biblical text. Not so in America! Here the Jewish immi
grant found governmental schools whose doors were opened 
wide to welcome his children, whose teachers and adminis
trators accorded them treatment fully equal to that extended to 
all other students. Again, the American Jew attributed his 
blessing primarily to the principle of separation, to the circum
stance that the American public school had been divested of 
those denominational dimensions that so distressed him and his 
children elsewhere. Thus it was that American Jews became 
champions of the "secular" public school, learning to reverence 
it as a "precious gift to be passionately protected and pre
served." 12 

Here we confront the modern-day modification of Judaism's 
traditional approach to learning. Today's American Jews rec
ognize the worth of disjoining the educational process, conced
ing the possibility of its departmentalization into "secular" and 
"sacred'' components. 

The modification is modest indeed. It involves a peripheral 
change, not an alteration in essence. It constitutes a division of 
labor, as it ·were, and not a dichotomy of final purposes. The 
goals of education, public and private, remain the same. The 
public school can well serve religion's ultimate concerns with
out also teaching religion in any formal sense.1 3 
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Maintai11i11g the lVall-Religious Ohserva11ces 

American Judaism offers substantial, unaccustomed unanim
ity in its approach to the many issues affecting the adjustment 
of church and state in the realm of public education. The re
sponse is uniform and unequivocal, always applying the prin
ciple enunciated by the highest court, "separation means sep
aration, not something less." 

Every ritual expression of religion in the public elementary 
and high schools is rejected on this basis, from the recitations 
of prayers to the devotional reading of the Bible, from the 
singing of sacred songs to the observance of sectarian festivals, 
not excluding joint religious celebrations. • 

Long before the Supreme Court rendered its decision in the 
Engel v. Vitale case, American Jews asserted that state laws 
requiring or permitting the recitation of prayers are wholly 
inconsistent with the Establishment Clause, even when these 
prayers are chosen for their "nondenominational" quality or 
composed with this intent in mind. 14 Moreover, to be true to 
its essential nature, prayer must be personal, particular, pas
sionate; it cannot be neutral or detached. Here, Jews share 
fully the view of the late Paul Tillich, who holds the "unspeci
fied affirmation' of God" to be "irrelevant," a "rhetorical-politi
cal abuse" of religion in its finest sense. 

Politicians, dictators, and other people who wish to use rhetoric 
to make an impression on their audience like to use God in 
this (unspecified) sense. It produces the feeling in their listeners 
that the speaker is serious and morally trustworthy. This is 
especially successful if they can brand their foes as atheistic.15 

The rote recitation of "neutral" prayers holds forth no hope 
for the attainment of a meaningful religious experience; it is 
form without substance, an empty gesture bereft of spiritual 
significance. Nor can such recitation, without further comment 
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b:-, the te;1cher or discussion by the class, be seen to serve the 
ends of character education; the expectation that the mechani
cal mouthing of pra:-,er formulas will steel the moral fibre of the 
student runs counter to reason, counter i:o evidence, counter to 
all accepted theories of learning. 

\Vhat is true for "neutral " prayer is true for nondenomina
tional Bible reading, not when the Book is studied as part of a 
great literature course, but when it is ordered as a daily exercise 
in religious den>tion . Such Bible reading as the latter virtuall:· 
constitutes compulsory attendance at a religious service. Jews 
fear, further, that in this manner Christological ideas at vari
ance ,,·ith the Je\\·ish understanding of the Bible \\'ill be trans
mitted to their children. I(; The Bible is not a nonreligious hook, 
and the h:-,pothesis that it is a nondenominational book must 
similar!:,· be put to serious question. 

Theological difference among Protestants, Catholics :md Jews 
have necessitated each group authorizing its own translation 
of the Bible. These theological differences resulted in frequent 
and prolonged controversies in the nineteenth century, when 
in numerous instances Catholics asked the courts to ban the 
readings of the King James Bible and when even Protestant 
groups fought among themselves as to which denominational 
translation should be declared non-denominational. 17 

Again, as in the use of prayer, the hurried, perfunctory reci
tation of texts can never further hut only retard the advance
ment of hoth religion and moral education. 

Jewish opposition to school observance of holy days-par
ticular!:, the celebrations of Christmas and Easter, the singing 
of carols, the presentation of Nativity and Crucifixion plays, 
the display on school propert:,' of manger scenes-has been a 
cause of considerable community tension and of serious inter
religious misunderstanding. Hopefully, the preceding para
graphs have helped to clarify the issue some,vhat by showing 
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that a consistent application of the principle of separation makes 
this opposition essential. 

After all, Christmas and Easter are religious holidays in the 
specific sense of the term. They are sectarian, denominational 
festivals. They celebrate the birth and death of Jesus, who is 
the founder of the Christian faith. The Nativity scene is a 
hallowed symbol of Christ's birth. Christmas pageants are 
representations in word and dance of profoundly religious, 
Christian ideas. And Christmas carols derive from the music of 
the church; their words have origin in its sacred liturgy. 

Manifestly, Christmas and Easter are not national or cultural 
holidays, and thoughtful Christians should be as offended as 
are Jews by the effort to obscure or to diminis~ the theological 
content of their celebration. 

The fact that Christmas music is mixed with such other 
"holiday" music as "Rudolph, the Red-Nosed Reindeer" and 
"All I Want for Christmas Is Mv Two Front Teeth" in no 
way changes the situation ... . If Christmas is a holv dav of 
great religious importance, Christians should be th~ fir;t to 
rebel against its vulgarization in the public schools. Indeed, 
many sensitive Christians have joined in the campaign to "Put 
Christ Back into Christmas." But it is with a serise of sadness 
that we observe how very few Christians have seriouslv ob
jected to the cheapening of their sacred day. 1 s 

In a sense, Jews long for the restoration of at least some of 
the stern standards of colonial New England, whose Puritans 
prohibited the public celebration of Christmas, barred all "pomp 
and pagan revelry" in the observance of the day, and insisted 
that it be marked in conduct with a solemnity befitting Chris
tianity's most holy hour. 

The attempt to assuage Jewish sensitivity by instituting joint 
holiday observances fails in the desired effect. American Jews 
are particularly discomfited by the Christmas-Hanukkah union, 
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which, principle aside, gives currency to a grave misunder
standing of their faith when it equates a relatively minor festival 
of Judaism with a feast of the greatest moment to Christendom. 
The springtime twin-observance is only slightly more appealing; 
Easter and Passover hardly strike a heavenly harmony of 
theme. But what is infinitely more important, a principle is at 
stake. And principle will not be compromised. Joint observances 
of religious holidays in public school are not less a breach of 
the American ideal than are the celebrations of a single faith. 

Religious Education and the School Curriculum 

The problem of religious instruction in the public school is 
vexing in its complexity, more intricate by far than are the 
issues of religious observance. Its ramifications are many and 
tangled, forming a Gordian knot which, so the better part of 
valor dictates, cannot be cut in a single bold stroke but must 
be unraveled with infinite patience and care. 

Two possible approaches, both extreme, can readily be re
jected and require no lengthy elaboration. Sectarian indoc
trination on public school premises clearly constitutes a breach
ing of the wall between church and state. Indeed, it was ruled 
to be so by the court in the historic McCollum case. The oppo
site alternative, the elimination of all religious concerns from 
general school teaching, is neither desirable nor feasible. One 
simply cannot teach without transmitting some religious data. 
One cannot convey a full understanding of contemporary cul
ture without at the very least recognizing religion's role in the 
making of its essential elements-its music, literature and art, its 
morals and its laws. This view, too, is supported by court 
opinion. In the Schempp-Murray majority decision, Justice 
Clark took pains to point out that the banning of devotional 
Bible reading and the injunction against the recitation of the 
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Lord's Prayer do not by any means imply that the study of the 
Bible for its "literary and historic qualities" or the studv of re
ligion "when presented objectively ... as part of a· secular 
program of education" constitute a violation of the First 
Amendment. • 

But the objective transmission of religion's historic contribu
tion to civilization hardly qualifies as religious teaching. C~n 
religion itself he taught in the public school-its tenets and its 
values-without partiality, without the substitution of indoc
trination for learning; This the question that yields no ready 
answer and continues to trouble the waters of intergroup rela
tions on the American scene. 

A number of proposals in recent years aim to allow the teach
ing of religious tenets without doing violence t o the principle · 
of separation. They build on the assumption that there are 
fundamental principles of faith which all :religions share, which 
can he isolated and organized in unit form and then transmitted 
as the common, nondenominational core of faith. 

American Jews do not embrace such efforts with a full heart. 
Of course they agree that a common core exists, that the 
great religions of the world do hold many views in common. 
There is a place to allow for full cooperation between religions. 
However, Jews doubt that these tenets can be isolated from the 
context of the religious current without destroying their es
sential nature and without vitiating all that is spiritually mean
ingful in every faith. Religious ideas and their forms are 
inseparably intertwined. Both are sanctified by faith. The 
moment they are separated one from the other, form loses its 
essence and the idea is robbed of its force. 

Phrasing and style become supremely important and indeed 
matters of conscience, as is evidenced by the fact that chuches 
differ not as to the content of the Lord's Prayer, but as to its 
wording. There is not a single thought in that prayer to which 
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a devout Jew could take exception. Yet it is for him a Christian 
prayer which Jewish tradition and his own religious sensi
tivitv enjoin him from reciting. It is only a person emanci
pated from religious tradition who speaks of forms as _the 
"externals" of religion. Ho\\. meaningful then can a common 
core of belief be that does not have the support of a tradition 
which includes symbols, memories, powerful emotional 
associations. 10 

/\'lore than this, once an idea is abstracted from one form and 
is cast in another form, the idea itself undergoes substantive 
change. \Vhen the principles of a faith are isolated from their 
tradition and combined with other principles similarly ex
tracted, something entire!:-· ne\v emerges. Doubtless this is 
what the American Council on Education had in mind when it 
criticized the common-denominator plan on the ground that it 
"might easily lead to a new sect, a public school sect, which 
would take its place alongside the existing faiths and compete 
with them."~" Rabbi Richard G. Hirsch, in his testimony be
fore the Senate Judiciary Committee, makes this pertinent and 
incisive comment: 

Public school sponsorship of non-denominational religious 
exercises (and teaching) potentially establishes a new major 
faith-"public school religion." For a brief, but significant time 
during the school day, the school becomes a house of worship, 
the teacher becomes a religious leader, the class becomes a 
congregation, and the members of the school board arc en
shrined as founders of the new faith. How are the ritual, the 
theology, and spiritual heritage of the "new Public School 
Religion" determine(!' Through divine revelation and interpre
tation b:v theologians;: No, by public boards, commissions and 
courts, elected or appointed through the secular, political 
process. 

Still one other, more practical matter must be considered. 
Once such a common-core curriculum is actually developed,2 1 
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how can we he certain that teachers will transmit this teaching 
without partiality toward their own religious commitment? 
Are we reasonable to expect teachers to suppress their own 
deep devotions and commitments? More important by far, and 
assuming for the moment that the impossible is possible, just 
what religious values would such objectivity in teaching yield? 
Proper religious instruction calls not for objective detachment 
but for passionate involvement. "There is no more ineffective 
way of teaching religion than to give an objective account of 
religious history. For this means robbing history of the inner 
meaning and specific elements of faith and truth."22 

These arguments manifestly mitigate against all nondenomi
national or interdenominational religious education plans put 
forward thus far. This is the considered view of the American 

Jewish community on the subject. 

We are opposed to all attempts by the public elementary and 
secondary schools to ... teach about the doctrines of religion. 
Without passing on the question whether such teaching is in
consistent with the principle of separation of church and state, 
we believe that factual, objective and impartial teaching about 
the doctrines of religion is an unattainable objective. Any 
attempt to introduce such teaching into the public schools 
poses the great threat of pressures on school personnel from 
sectarian groups and compromises the impartiality of teaching 
and the integrity of the public school educational system. Our 
opposition to such teaching rests on these grounds.23 

If religious doctrines cannot be taught, what of mo:ral and 
spiritual values? Can they be drawn from the matrix of religion 
which brought them to existence and be kept alive without 
continued dependence on their source? 

Here, American Judaism voices a somewhat more optimistic 
view. 

Insofar as the teaching of "spiritual values" may be understood 
to signify religious teaching, this must remain, as it has been, 
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the respon~ib_ility of the home, the church, and the synagogue. 

Ins~far as it 1s un~erstoo~ to signify the teaching of moralitv, 

ethics, and good c1t1zensh1p, a deep commitment to such valu~s 

has _been succes~fully inculcated by our · public schools in suc

cess1~e generations of Americans. The public school must 

continue to share responsibility for fostering a commitment to 

the_se moral values, w_ithout presenting or teachi·ng any sec-
tarian sources or sanct10ns for such values.~4 

Reform Judaism and Education 

. '!'~is_ mandate is not easy to fulfill. It requires the delicate 

d1s1ommg of the educative process, which, as indicated, historic 

Judaism did not deem possible, the abstraction of the ideal from 

its original form, the separation of ethical values from their life

giving. tra?ition. American Judaism ei:icourages this depart

mentalizat10~ only because of its profound regard for the 

secular public school, because of the school's ability to transmit 

religious values apart from denominational doctri~e and with-

out sectarian bias. ' 

To be sure, spiritual and moral values cannot forever be 

maintained without reference to their source; faith is the neces

sary ~ondition of their continuance; they gain their fullest di

me_n~1on o_nly when they are woven into the tapestry of a rich 

religious hf~. _Tha~ is why Judaism insists on an intensive pro

gram of relig10us mstruction in the synagogue and on the de

velopn~ent of meaningful religious life-patterns in the home. 

It might be noted, in this connection, that the Zorach de

cision did not end the Jewish community's unfavorable response 

to _the_ released- and dismissed-time programs. The following 

ob1ect10n~ are usually offered: such plans threaten the principle 

of separat10n; the amount of religious instruction which can be 

given in the time provided is negligible; more often than not 

school authorities put pressure on students to attend religiou~ 

school_ classes; t~ose who refuse to be "released" are rarely if 

ever given _meam~g~ul general instruction; such programs serve 

to emphasize religious difference in a public arena· indeed 
, ' 
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Jewish children at times attend Christian classes for fear of dis

closing their religious differences. 

Be that as it may, the public school cannot be enjoined from 

transmitting ethical and moral concepts, however religious 

the origins. To begin with, these concepts cement our democ

racy. They form the faith of this land. Their preservation is 

vital toward the fulfillment of the American dream. Were we 

to keep our schools from fostering moral values, we would 

deprive them of their reason for being and then we might as 

well give up the enterprise of public education. A school which 

does not seek the moral development of its students is no school 

at all; all education worthy of the name is essentially education 

of character. 

An Aid to Religion and a Challenge 

What has been said concerning the proper goals of public 

education should serve to refute the charges that our schools 

are "godless," "atheist," and "antireligious," that they create, of 

necessity, an antagonism to faith and institutional religion. On 

the contrary, the spirit of religion, though not its forms, can 

animate the atmosphere with which the school surrounds its 

students. And in this atmosphere our children can grow, intel

lectually and spiritually, precisely in a manner in which we as 

religious people want them to grow. 

When Jews espouse the cause of the "secular" public school, 

they do not use the adjective in its philosophical context. Our 

determined opposition to doctrinal instruction extends with 

equal force to the dogmas of scientific naturalism. We do not 

want the school to teach our children that reality is limited to 

the "seen," that empirical science and logic are the only proper 

tools in man's quest for knowledge. We do not want the school 

to teach our children that spiritual values are "purely sub-
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jecti,·e," that religion is thus but a branch of ps_vchology, re

,·ealing the vagaries of man's mind and the caprices of his emo

tional life, and no more. Even as the teacher is debarred from 

teaching principles ,, hich presuppose the acceptance of re

ligious doctrines, so is he debarred from teaching principles 

\\·hich presuppose the acceptance of antireligious doctrines. 

"Secular," as the American Jewish community applies the 

\\·ord to the public school, means not "irreligious" but "non

denominational," "nonsectarian," intended for pupils of all re

ligious persuasions, and e,·en for those whose parents affirm no 

faith . \N hat it means is that the state, enjoined by law from 

establishing any one religion, without endeavoring to provide 

for all education but leav ing many of its essential aspects to 

church and home, attempts to give moral and mental training 

and instruction in secular subjects of conseguence to all future 

citizens-the entire process being conducted in "an atmosphere 

of social idealism.'''.!" 

Ref or111 Judais111 and Ed11c,1t io11 

Jewish opposition to doctrinal instruction in the public class

room rises in no small measu re from the fear that such teaching, 

in attempting to meet the conflicting demands of competing 

religious groups, \\ ·ill not further but hinder the advance of 

religion. ''We urge a broad interpretation of the first amend

ment precisely because \\ ·e ,mm religion. If we were trulv 

secularists, we ,vould encourage such things as non-<lenomin~

tional prayer in the public schools as a cool bv which to make 

life and faith less sacred, less passionate ... th; worst thing that 

could happen to the churches and the synagogues would be 

to . . . f develop in the public schools] a religion ,vhich would 

consist of a set of meaningless, watered-down, non-sectarian 
platitudes. "'.!fl 

Thus, the problem of religious education can never be solved 

h:· shifting the burden of responsibility for its advancement 

from church to public education. 27 It will be solved only when 
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church and synagogue recognize their full and final responsi

bility in this realm and take the matter of religious education 

much more seriously than they have. 

\Vhen organized religion spends more for religious education 

than for its choirs; when it plans its programs of religious 

education with the fervor with which it promotes evangelistic 

campaigns; when it is more proud of its schools than of the 

size of the congregation or the beauty of its architecture; when 

it selects ministers of education with the same care it chooses 

its preachers and when it invests its attempts at educating the 

young with the importance it ascribes to its weekly Sabbath 

. service-then shall it have begun to cope with the problem of 

religious education. 2R ,. 

In this manner, the public school both aids and challenges the 

religious of America in their guest to transmit the heritage of 

faith . It aids the synagogue and church by fostering a devotion 

to the values which thev share. It offers them challenge by 

imposing on them the duty to transmit the doctrinal beliefs 

and practices which give these values sanction. 

The late President John F. Kennedy perceived this challenge 

and expressed it well when, immediately following the Court's 

announcement of the E11gel v. Vitale ruling, he declared : "The 

Supreme Court has made its judgment. Some will disagree, 

others will agree. In the efforts we are making to maintain our 

constitutional principles, we will have to abide by what the 

Supreme Court says. We have a very easy remedy here, and 

that is to pray ourselves. We can pray a good deal more at 

home and attend our churches with fidelity and emphasize the 

true meaning of prayer in the lives of our children." 
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I ppr ciate Rabbi Fox's kind introduction._ although I feel constrat d to 

occasion, he might 11 hav, added that my first cousin, P ,aeh Schindler, is the 

A eoc:1at to the D1 ector of Education of the United Synagogue. H might furth r 

hav dded that l trace my lineage to Mo he Sofet of Pshevorsk, 111111 .S, the Or 

Pne Mo h a a sp1r1tlJa1 co ipanion I the Baal She Tov. This identf.f ies a 
~ 

a Gal1i5ianer,. <.1f cour e, and off rs ftJll explanation fo-r y fooU.shnes in agree-

ing to C here. How can l po ·s1Lly r vail in this arena; even before I begin 

I 1'out• oxed." 

It is good to e h~~e, let me as ure yout a what e do here is 80od. Those 

litho planrted this progr and brought it to be well erit our appl se; their effort 

maesno 11 contribution towe.rd the solution of the VeTY problem which ves us 

to meet. Not so mch for what we say, but th very event of our meeting is of 

worth, for if the science of 6ucation hae taught us one le son it ilJ this: our 

chilclren e their comnutmente primarily by means of identification with the ego 

ideal; they look, more than they li ten. they follou th who i long before the 

man who only persuades with hi$ lips. The visible demon. tration of our desire for 

unity teaches a le son mor powerful than any tdeologic 1 agreement we may reach and 

articulate. In this case surly, as in so many others, the determined quest for an 

answer 1n and of lt,ielf JiV shape nd ubattmce to that answer. 

:c 
L t m ,ay, at once, that I respond with a good deal of warmth to Dr. Marvin Pox 

and what he bas t say. I s ns him to be a kindred pirtt. His presentation appeals 

to me, at least in its broader outline&. I share his essential conception of our 

probl a the need to deepen our instruction, to instill in 0\11' children not. denomin

ational devotion but profound reU.giou convictions, convictions which do not ignore 

enuine differences bvt go beyond them to attain a gre ter unity. l appreciate hi 
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tudy of it t ching - t y are 0 

d thro 

hich 

childr , to co ~1 

ln 1 r. .sp cte but n 

in to ju tify the cla4 £ our id ntity. 

It i intr fl'l! 

ibility of .d by 

11 s 1 t Uk y o yi . ld ~tor 

nner !n ich tmd st an roach th all 

ter of our ideologi 1 diver eneo. Th lib al 

by ieh 1 tern lly ix d, and h r 

th lea -- Dr . Fox sur s 

hon tin is appr ch to tr dition; wen b_ 

will uffici tly 

for th th t Dr, ox find 

an icb at fir t flu h i ht 

11, tr dition, it~ t xt , th 

tand t h. v ry be t a.n 

Jew do not i w th t bo 

o ubmit t it authority. 

piou hop : hen the liberal 

ot sert t eh olut 

d 

auth rity oft pr 

rd of """"'6 
... ~ 

t ov t e p st ut swilling at lea t to xpos the stand• 

herit:ag 

he 

jWlgmen turns to hi rel ious 

th r captivity, ith o nn , with y and hearing r , why th , 

1 d t a irm tlo ich y t fully colncid with tho e of th 

uffici nt1y clo e to th to o a unifi d w ol . 

if r in 

t d gree of ophieticat on wit ich thy oft a truth d t i 

rst nd do t d troy t unity of their f 1th. It i ot 

comi!lOn encounter of th Jewis p st can 
• 

bin all , 11 era1 " tr itt al J , in a fnio , or at l t a ingful conf d• 

eration f belief. 

2. 
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I peclally glad to note~ also. th t Dr. ox fores s the possibility of 

conv rgenee not only in th r lm of idea• but iu th rc4lm of practice, in our 

a proach to Mitev . . He feels th binding, ifying force of the practices ae 

th y ue. obs rye d in r pol:' onal U.v • and homes and in th wor bi pattern of 

th ynagogue. Ord:l.narlly, t o e mo accept a sy~temic• o . tive .Juchli f 1 

that th r 1 a sharp line~- not jet• quantitive but tegorieal line --

tw en the practic s of 11 r•1 s and orthodoxy. Butt thi categorical 

difference really -s vreiit e alt th.at? Can w fi d no coml!Oll ground in the under

st ding of conwan nt? I eliev e can once w view mit ah itl its ider ditnen• 

slons not j ta given 1 w, but ae law form a c 

a4itional Judaistn af i - thta wider viev: it doe not believe that the 

Torah demand just for th sak of demanding; that it w given to u a av in 

th:ln I t t of our obedien,.~ only ind unr lated to all further rposes of God 

and n d of n. ' e law • of Torah serve an end" c ht th RAMBAM1 "an 

end that is useful in regard to being1 " ..... o bind an and God, to provide man with 

a mean to tMtntify his lif . 

under ing o command nt becau they do, h har s vital e nt of the 

idea f mit vah held by t e who also afftr the b U. f in verb 1 :revel tio . 

t tbes ideological considerations aaide, let u . ot underrate the f.fying 

force of outer form itself• e t in .,. the 

Chas idte shtibiJ and Temple Broanu- 1 are V<>~lds aput; t they are also world 

ts which &.t them c01111110n character J the 

ark and the tor4h, essential l'ayer and a coincidence of time when they are voted, 

hallowed langu,ge and billowed • and J wa, yea .Jews who e k the ompanion hip 

of kindr d and aspiring 1 in their quest for God. 

The Chassidic ahtlble mid T ple am.nu-El .ar worlds apart , Bu.t how many Temple 

elllilu.11 on the et"icm cene? and ow y Chtlsa:ldic ShttbUf? When we 

our d inatioul len e oft n ee differences where none• in fact, xt•t. And 
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often, wh n fall to dist ish b twe n variants of sentiment 

otyl and tho e which r fleet true ldeolo ical divergen e. 

t s y concerning r 11 ious r cttce, applies to th matter of it termtn-

ology. Lib r 1 and tr•ditional Jew do mak different reli ioua 

e religio lengua ; invested wltb th trength of 

long-lt d, hallow uae. it x rel 

con quenee. Hebrew merit 

if or non other. 

contripetal, co •iv force of no 11 

tn our t aching preci ly for this rea on, 

A go bout thetas of eoeking our COlllllOn groun of belief, w might do 11 

to tak lehood its~lf pecially a 

it aning h 

"IUal Yi ro 1." No oth r con<:ept 1 involed in our councils with gr at r frequency 

and ur ency th th! -- Klal Yi roel, the C011111runity of Isr l -- nd none ts 1DOre 

a sed. 

J t1fy 

It is ent ted, 1n support of ev ry cause, to bolster ev ry argmuent, to 

lid.•~ po d, in word, to d signate anything and every-

thing, if only th labe Jewish cans how b applied to it. It has, by it buse, 

lost vir lly all de in tiv and valuation.al force. 

Th of "pidyon sh 'wyim" alone ight stir us to the ta k of defil'litf.on: 

nothing o r ei sought long r 1n deb ed. Butt er 1. re diate rea 

which iat to our concern, nc:1 it 1 rooted 

that V 

taught. If we want the cone pt of cotmlllllity to b aning to our chilcb·en, we -
st invest it '111th di cernible ing fir t ~I( There time ot s.o loo ago, wh n 

this eon pt did no hav to taught, or articulated/ to be tran tt d, when it 8 

licit tn th Jewi h experienca, when a sens of 1 ing a born of a t of 

hysical . Not o today. ~"l not most c rtainly on the rice see • r 

t ult al d thrtic bond hich OWld our com:aunity c bav loosened a 4 bonds 

off 1th muet rv is specially ~u for our 
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children whose Jewish eelf•image reveal primarily th face of r ltgion; nothing el e 1 

t cultur, not nation, not even the giving of charity, f.s of essential cons qu nee 1n 

securing th continuity of tbeil" identification. Thi le wby Dr. ox i abso1utely 

r ght wen h tnabt.s that the atta.1.i'uHnt of communal unity re ts in the final analy 1s 

n our ability to transmit our shared an profoundly held convictions. .And that 1 

also why th concept of comnuntty itself, one implicit 1n the J wt h xper:f. nee• et 

now be de e,q,.ltcit. 
ff 

ut not •11 of our probl is roottd in the ideological realm; here too Dr. J!'ox 

is right. Institution.al 1 yaltt 9• quit unrelated to clear-cut ideological distinc

tion, exercie a divt ive infl ce which, nolens volens, is r fleeted in the cl ss

room and conv ysd to our stud nt . 

Indeed, mot\h of th ;.•es t day hardening o.E inatit tional lines, fer fr 

refl cting greater idcolo ical divergence, is rath r the consequence of it converg-

ce, f a blurring of tdeologtc l di. t1nction . Di ·tinctioaa there ar 81'1d should 

not ign re them, ~t th y ar not a great and as many , e often think or ,ay they 

a-re, and th y cert inly do not coincide inational demar.:ationa. Th over .. 

lapping of lief and ract1ce tt rn is th.a rul and not the e,xception. 

ur ly t n d not ela or te; supportive vidcnc lulrdly wanting and ha b 

off rd ov rand agatn. con tructionis, nurtured in th boo~ of the Conservative 

movement1in its theology i tar to the left of th curr nt eoncensu within form. 

I 
Schechter' ~ pouaal of 'haslqunat hak'lal a determinant. of religious practice no 

longer is accept ble to many onservat!ve r~bbi, and o thy embrac a sy temic 1 

no tive Judai which separates them fro other Con rvativ r bb1 to an xt nt far 

great r itbm th tatter re separated from Reform. And so it goes. 

en in t e luger Jewish eoniillUllity, in the framevork of its organized life, 

attern"' overlap and distinction are blut'red. synagogues foster attitud s nd 

activltie which eannot ~ealty b called •rel1giou ;' and so-called •secular' agencies 
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as ume a reU.gious sten.ee, if not yet fully in th 1 program then at l ast in their 

pYonouncem nts, and if not theTe, then in the symbolic ct of turning to the graduates 

o ours inaries to find th tr prof sional leadership. 

The point of it all being that when true distinction ar lacking the t ptation 

is gr t that we er ate them. or that w magnify them in our teaching and 1n our 

r aching -- only for the k of es rving institutional identity. 

l do not su g~at that we can or should shuffle off our institution.al coil. 

Nor is this the tim or the lac t c-.on ider a major realigm1J1Wt of existing C4te• 

go tes, de i~eble his ev tuation y be. All I really want to ay is the elf-

recognition of motivation is the r quisite of C011WUDal harmony. 

1 tic 1 identity effects ou~ teaching and our doing, let 

us at lea t ay o: 

When institutional concern hap our T mpl p ogr l t u call them ine.titutional 

concern!• 

When, in the larger colllilUJlity. we engage in a strug le fo:r power, let us call 

tt that l t 

confrontation! 

not obseur its t character by e igtuiting it an ideolo ical 

Whatev r it i • let us c 11 it by its hone t name. d not try to ju tify it on 

the b is that ti ometh1ng lse! 

Thi ts not a reprimand, an accu ation, eholilo vecha. All 1 say i really in 

the y of co fession. only the privilege accorded by tradition of s ying 

not 'al chet shechoto i, • but rather 1al chet eheohotanu,' for the sin which L hav 

inned. 

~ 
Tber is, then, much that we can do to create a sen e of communal devotion t 

our chtldrfi!ll even b for th fuller unfold~ent of the et for an ideological unity 

hieh Dr. Fox bids u.s pursu . 'l'her is much tl\at can do to deepen the devotion of 



our children to the larg r community, to extend th tr reach of heart and mind to 

encompa s all of I rael. 

What can we do? 

We can begin by t ching Judai • in our school6, t aching it, mor over, ot as 

kind 0£ deaomimaticmal oe e.ssian, but as a shared poasepsion to Which v.ariant 

7. 

il\terpr tattons have a vital r lation. And wben w sp ak of our diff r nee -- 1n faith 

and form -- we can descri t.e e iffer nee a they really: are, w can p rot'ch th • 

in th • - teacher and tudent both - - in an tmosph r of respectful inquiry ':He 

can 'bring OUT;' children 1n o ontact w:f.th one another ero sing denominational barri rs 

for communal program of due ion and for united activity rising to dvanc our 

coi:nmc,n caus . Surely ideas t'e involved in our problem. oopl ar involved. 

Th sense of communion te ustained by encounter.C{/We ca bring our t chere and 

~clu.e.ator into more fre uent o.ci.at ton with one anot ar. We can teach t . tog tber, 

in re s wher no ideolo ical diverg nc 1 at ~take. W ight exchange our te eh rs 

fot' a time to broaden thetr perspective !'.!l<! the er pective of those they teach. we can 

aupport ommunal agenei s rogr ms which seek sincerely to serve us 11. 

W can do more than th t. Wo ighc o rselve conmnmaH.ze nt of th 

so that tog tber th n eong;-eg tional school profrra •.. on econdary level e ha 

we might ~ the kind of int nntve re11gious high schools which we singly do not have. 

Or at least we c begin this toces l>y avoiding n ed.l , w teful duplication where 

none i justified by cool' rating with one another in u al it l to our work: in the 

recTUitment oft e.chers, in the development of educational tools, in the publication of 

our text• int real of xp rimentation and t'e earch. I thi and U.ke ner 

can tea.ch our children a lov for the CUWll~ity Qf I ~•el not just ~y prece t, but by 

xampl • 

Even as we r doing n • when we t kc coun el togetb r and meet to expre s our 

c on concel:'l\. That i why w re beholden to those who planned this rogra:m and 
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br ht it to • They offer ppor unity to demonstrate tha tn.&th of a pr is• inherent 

in th aytng of the be, "Pam vofaam Hakoclo1h boNch ma meueeah Yisroel 

bilru acherim." variou t a the Holy On blees d be Ha garbs I rul in 

different garmenca, 'faam b:U.wsh seh ufum bUwsh seh." At t.tmes in this ktncl of 

garment 

ntahorea,.tt 

at timtts 1n another incl of garment. 11.Avol lulukudob BaJuhudia Tomid 

Ober do lntele Yid t.t r-.tns,- it flames, and it is not coneumecl! 
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l a.ppr eiat Rabbi r 1 s kt.ncl 1ntr0duction, ltbough I feel con-strained to 

note aae seriou oi:nissions t Taki11g into aeeount the cumenical pil'lt of tne 

oe aeion • h ight well h add d that my first ou in, P • ch Schindl r, is th 

A ocute to th Dir etor of Educ ti.on o-f the United 111• ope. H ight furth r 

have add d that 1 trace ray 11neag to jashe ofer of Psh ,vorska Qutl a of the Or 

Pn ah the B:lal Sh Tov. This td ntifi 

a G.aU.zian r, of cour,se • and of re f U xplanatl for y oolishl:iess in agre-e• 

i,.ng o c . hel" . How can I po•s ly prevail i t t ar~n . ; . ven ore I b gin 

It t ood to be hare, le me as3ur~ you, and ,h. t do her 1!l g . ThOS$ 

who plann this progr tit to be well merit our• plase; their ffort 

mekes no all conttibution ~ d the s.olution o the very pi-oble which • vs 

to e t. ot o much for what s Y• but th very ven , o" our irie ting 1 

rtb, for if th acienee of dueation he• taught u 0n 1 on i.t U tbi : our 

children their eamm1tmenta primarily by mean of identi ication with thee 

ideal; they look, mo th thy 11 t n; they fol o th who is long b fore th 

man who only petsua 

unity atch s a 1 seon powerful than uy icl o ogi~al gr ent may r di and 

articul t. In thla ,case ur ly, as ill 80 y oth rs, the d t 11:llined qu t for 

er in and of itself giv shape and Mlbstattce to that answer . 

X 
L t say, at on , that I respond with a good deal of warmth to Dr. Marvin Pox 

d what h has to say. l • qse b to be a kindred ptrit. Rb pr ntati appeal 

t , at least in Sta broader outlines. l share hi · essential conception of oul:' 

probl a the need to deepen our instruction, to in till tn our c:hildrett o.ot c!enomin

tional v ticm but profound religtou eODv1eU.on • convictions which do not ignore 

genuine c:tiff 1:'ences 1,ut go beyond t m to attain a greater unity. 1 appreciat hi.a 



robing an lysis of •ecvlar:f. • hi.is r fusal to de the ccaaon concem wt.th eoeial 

1 • a fic1ent ground f ity when thla rely• reaction to 

e,ct rnal preseure• 4nd t al an expr ion of tnn r. shu d beU.ef. Lastly• I 

to ling to th pe. that en ••1"TtA&t encounte,: of Juda et, th riow, 

•t y f lt;a tqch~s t re.saed in our cl ate texts• will lead u , 

an thr ugh us, our cbildr convict! t duty 

ieh y not b id tical. all r peete but n th les will auf fieiently 

akin to justify the claim of our S.d ntity. 

lt i intriguing and soocJ tidings for the fut1tte that Dr. ox f 

t iltty of a concens an y n whi h at fir t flush ight 

ell t likely to yi 1 gr Jlt. After 11, tr ttion, it t xt, th 

roach th • 1 tend at the v ry heart an er in an 

center f our tdeolo ic 1 db,erg ee. Th 1:lbe!:'al J w oe 

by a fr•amt1!Vft:rk which ii iaraa11y f lxed, an he r fu s to ubmit to its authod. y. 

N .... nd I e.har his i • hop : n the lib ral 

to r elf.ti.on, when h not aas r the ab lu e 

le.a t t expo e aut rity oft pre ent ov r the 

uds of mo4em1ty to otder jud ts; in wor , whe he turn o is rel!. iou 

00tffll11esf. with 1ng eye and h art. e r, 1'thy th • 

tion -which y not ully oinctde with tho, of th 

herit:,age with -recepU.v:lty I wit 

he urely will led o affi 

rad1t1ona1 J t w111 • • ici tly clo e tot to fo uni id whole. 

Dr. r-ox h self has occasion t point out. even t1:adit.i 1 Jew di.ff r :ln 

8 

e ()f aopht.atic tion with ich t y under tan4 e of these troths d thi 

41ffe ee of under tand doe ot destroy the lty oft It ia ot 

ncoun er of the J wieh paat an 

2. 

unrea on.able to conclude. th r o e• that th 

bind us all, U: ~ 1 and •traditional Jew. it& 

e •tib f belief. 

Uni , or at lea t d-



I specially gl.ad to not , also, that Dr . 'I ore ees th s1ibllit7 of 

convergenc not only tn the a of ideae, but in the i-e l ol pr.aeU.c , in 

to Mitav • lie fe • th binding, ify force of thase ra t1c as 

h y ar ob arve iu our personal lives and horn. ad int tt rn of 

th ,ncgo . Ot'dinari.17, tho who aceept a sy t tc, omati Judaia f 1 

tha there f. • 

b en th pr ettce ~£lib~ 

ttti but a oat goric 1 11net ►- • 

tttld o~tl odoxy. B t i tllf.• categorical 

dilferenc really s 

s ding of c'Ull&LICIU' 

t s 11 tlat? an fi d CODllllOll gr d the 

I id r di en 

ta& given l v, t a co ndm nt tnveste with .mH:'_POse. 

er 'le.· i d at the 

nding· that it w tv tt to u as v in 

thing, at t of ~ o 

nd th• 1 u ful in res rd 

m an to sant1fy hi U, e. 

bein , n - to bind r.:: n and God, o provid man with 

.&a rpo e• g1v ub tr. ce to th l beral J • 

un ratanding of OJtm8 nt be .au th y do, a ha-r the 

f. of it held by to also affirm the li fin verbal r v lation. 

t theee id ologf..cal eon 1: ration• •1 • let ua not und n•t« the unifying 

of out r fo it elf, COtt!rt'Ul1k81 1 if ~ ~ • t 

htlbl and T t y are also rlda 

nt• which atv th C n c racte & the 

ark the Tor , eae ttil rayers and a coiatidence of t when they a-re voie d1 

llowe 

of kiudr d d aapir , soul 

, and Jews, yes Jews, ho seek the companlonshi 

ir quest for Cod, 

Tb Chass141c sht:lble and. T, le Emam.1•11 are rlda ,.art, But how many T le 

f.cu seen? and bow many Chassidtc Shtibl When" wear 

ou d d 
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often, when we see true differences we fa1l to distinguish between variants of sentiment 

and style and those whieh reflect true ideological divergence. 

What we say concerning religious practice, applies to the matter of its termin

ology. Liberal and traditional Jew do make different ose af the same religious 

language, but it is still the same religious l•nguage; invested with the strength of 

long-lived• hallowed use, it exercises a contri~etal , cohesive force of no small 

consequence. Hebrew merits an emph sis in our teaching precisely for this reason, 

if for none other. 

As we go about the task of eeld.ng our conmen ground of belief, we might do well 

to take a closer, more careful look at the concept of peoplehood itself especially as 

its meaning has been extended and attenuated to its present composite designation of 
0 1Ual Ytsroe1 ~" No othet concept h invoted in o~r councils with greater frequency 

and urgency than this -- K.lal Yisroel , the Comuunity of Is-r.ael -- and none is more 

•bused. It is enlisted, in support of every cauae:, to bolster every argument, to 

justify policies dtmaterically opposed, in a word. to de ignate anything and every~ 

thing, if only the label Jewish ean somehow be applied to it. It has, by its abuse, 

lost virtually •11 denominative and valuational force. 

The mitsvab of "pidyon sh'wyim" alone might .stir us to the task of definition: 

nothing so precious ought long remain debased . But there is more immediate reason 

which ummons us to do eo; a reason more immediate to our concern , and it is rooted 

in the pedagogic axiom that vague , amorphous , ill-defined concepts simply cannol: be 

taught. If we want the concept of conuoonity to be meaningfuil to out" children, !!, 

must invest it with discernible meaning firs . There was a time not so long ago, when 

this concept did not have to be taught, or articulated to be transmitted , when it was 

implicit in the Jewish experience , when a sense of belonging was born of a state of 

physical being. Not so tod y. An not so most certainly on the American scene. Here 

the cultural and ethnic bonds which bound our community once have loosened and bonds 

of faith must serve as unifying force in their ,tead. is is especially true for our 
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childr 

t nation. not eve g1Ving of charity, is of e aential co e. 
ecur~ th contin tty of t ir 1 ti.fl.cation. Thi• la hy :or. ox u ab ol t ly 

right n h tnai t, that t attaf.timent of eOJ1111U111A1.l ily ~est• tn the final analysis 
ability t trans tor ared and rofounclly el convictiotl. that 1 

•1so y th cone t of coanunity itself, once implicit tn he Jeviah experience. t 

ow 11c1t. 

t n t 11 of our 1 r ted in tbe f.deolo 11:al realm; her too Dr. ox 

1 right. lnetitutionel loyalties, quit unrelated to clear-cut 1-cleologlcal di tin -
tion • exercbe a tvf.d. tnfl.u nee which. nolens vol u. 1• refle~ted ill th class

and eoo.v yed to our 

eed. mah of t pres t · y- ~r ni_ng of ins itutional lines, far fr 

r fleeting great r ideol ieal th onsequ nee f tt c 

enc•• of a lun:in of id ologlc 1 di tincttone. n in tloa there are and hould 

often think or y they 

ar • d 1 demar"tf.ous. ov r• 

of belief a ttern is thlif rut t the xception. 

te ; u portive evidence is rdly ant and ur ly t ne d not 

ov r and again. structi,oni • nurtured in the b om of tbe Con.servatt e 

ma11e111ent1 in it theolo y ls fa1r to th 1 ft of the current oa,cen us within 

S chter • s e pousal of ' a-.-.. hak I lal a nant of r llg:l 

longer 1 a c tabl to m y eons rv.ativ abbi&• aud o they br ce • sf te ic, 

orma l Judai whlch separat the fr ot er Con ervatlv rab b to an tent far 

great th latt re it goes. 

ottern rlap and dtsttncti.one are blurr • Synagoguea fos-ter attitud 

actt iti e tch cannot re 11y lled • liglou •• And -c lled 'e cular' g ncies 



6. 

assume a religious stance, if not yet fully in their program then at least in their 

pronouncements, a.~d if not there, then in the symbolic act of turning to the graduates 

of our seminaries to find their professional leadership. 

The point of it all being that when true distinctions are lacking the temptation 

is great that we create them. or that we magnify them in our tea~hing and in our 

preaching -- Qtlly for the seke of preserving institutional identity. 

Now I do not suggest that we can or should shuffle off our institutional coil. 

Nor is this the time or the place to consider a major realigrunant of e¥isting cate

gories. desirable as this eventuation may be. All 1 really want to say is the self

recognition of motivation is the requisite of communal harmony. 

When the need f•Ol' denominational identity effects our teaching and our doing, let 

us at least say so! 

When institutional concerns shape our Temple program let us call them institutional 

concerns!' 

When, in the larger community• we engage in~ struggle for -power, let uo call 

it that ; let us not obscure its true character by designating it an ideological 

confrontation! 

Whatever it is, let us call it by its honest name, and not try to justify it on 

the basis that it is something else! 

Thia is not a reprimand, an accusation. chol1lo vechas, All I say is really in 

the way of confession. Grant me only the privilege accorded by tradition of saying 

not 'al chet shechotosi,' but rather 1al chet shechotonu,' for the sins which!,!;. have 

sinned. 

-=rz_ 
There is, then, much that we can do to create a sense of comnn,mal devotion in 

our children even before the fuller unfoldment of the quest for an ideolo.gical unity 

which Dr. Fox bids us pursue. There is much that we can do to deepen the de~otion of 
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our cM.ldren to the larger eaamnity • to extend th ir 't' a h of heart and i d to 

en~ •• all of Isra 1. 

Whit can we do? 

We can hegln by teachins Jud&ti m ln our school•• teaching it• moreover. not •• 

kia4 of denominational poase,aion, but •• • shared poeseaeion to which varlaut 

interpretations h.-ve a ital relation. And when w speak of out difference ..,_ in faith 

a.ncl fom -- we can describe these 4lffer ucea •• t "I really are. we c approach th • 

examine them •- teach r and atudent both -- tn an atmo pher of reepectful inqw.ry:A' We 

can br1n_,g our children int~ co~tact with one 41tlothet crossing denominational b•rriers 

for cozm:miinal programs of edu tton and for united activity al'ising to advatlee our 

QOfllDOl1 caus • Surely mor than ideas are involved 1u our problem. People are involved. 

The sense of coanuniou i -au ta.:4t d by ene.ountoi: fl W can b't'1ng our teachers d 

..S-u.catore into re fr quent a ociutic:n with on other. We can teach t together, 

1n are wher no ideological 4 vtn:'gence ls at toke. W might exchuge our tuchers 

for a time to breaden their pr p ctive !!!.4 the pr pect1ve of tho e thy t ach. ca,, 

sup ort c01111mUn,al agencies an programs bich se.ek inc x- ly to serv U$ all. 

W c do re than that. e might ourselve1 <'-OnlllmeU.&e segm nt of the 

eongregatiowll school program .•. on a aeecmdal'y level perhapB •.. so that to ether then 

we might have ti. kind of int ive religious high •chools which w• singly do not have. 

Or at lea we can begin thh proc by oid1ng needle •• vateful duplication whe e 

uone t ju tified by cooperatin with on• another iii areal vital to our work: 1n. the 

r cru1tmeot of teachers, 1n the evelopment of educational toola, in the publ cation of 

r eta. in the realm of ed.u¥tutation ad research. In thi and like maimer we 

can teach our children a lov• fort• eOlllDWlity of l rael not just ~y precept, but by 

as we e doing n01t, when we tak counsel together and • et to expresa our 

:cm:lllDD concern. That is why w are beholden to those ho planned this program and 



a. 

brought it to be. They offer oppor unity to demonst~&te the truth of e pt001is inherent 
1n b s•1in8 of the Rilnanover Rebbe, "Paatn vofaa Bakodosh boruch hu. mena•sah Yisroel 
b11rush1m acherim." At. various timea the Holy On blessed he B- garbs lsrael 1n 

differ nt garmentg, "Paam bllwsh seh ufaam bl.hush· zeh, 11 At time · in this kind of 
s•rment and at tim.es in another kind of garment. "Avo\ hanekudob HaJuhudb TOtnid 
nishorea." Ober do pintele Yid •.. it r-.ins, it flames, ~d it is not con umed! 
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I Ml not a speaker, just a discuGsant, so don't 

worry . 

I ppr cite Rabbi Fox' kind introduction, 

although I am afra d I am contrained to note a number of 

serious ani sion. Taking into account the ecumenical pirit 

of thi occasion, h might well have added that my twelfth 

cousin, Pesaoh Schindler, is the Associat to th Dir ctor 

of Education of United Synagogue. 

H ight have added that I trace my lineage to 

Moshe Sofer of Pshevosk, or Pneih Moshe, and the spiritual 

companion to th Baal Shem Tov. This id ntifies me as a 

Galitzyaner, of course. (Laughter) And it offers full explana 

tion for my foolishness in agreeing to come here. (Laughter) 

How can I possibly prevail in this arena? EVen before I begin 

I am out•Fox d. (Prolo~ged 1 ughter and applause) 

It is good , my friends, to be here, let me assure 

you, and what we do, is good. Those who planned this program 
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and who brought it int being, w ll merit our applau e. For 

their effort keno 11 contribution toward the elution 

of th v ry problem which moved us tom et. It i not so 

much what we say, but the v ry event of ur meeting is a 

Mitzvah. 

For if the scienc of education has taught us 

one thing, it is thias our childr n make th ir commitment 

primarily by mans of identification with their ego ideal. 

They look more than they listen. They follow the man who is, 

long befor the man who only persuades with hi lips. And 

thus th visible demonstration of our desire for unity, 

teache a lesson more powerful than any kind of ideological 

agreement we my reach or articulate. 

In this ca e, surely, as in so many others, the 

d t rmined qu st for an answer in and of itself gives shape 

and ub tanc to the anawera 

Now, let me say at once, that I respond with a 

good deal of warmth to Dr. Marvtn Fox, personally, and also 

to what heh s to say. Is nse in him a kindred spirit. ttis 

pre entation appe ls tom, in it broader outlines, and even 

in mueb of its details. I hare hi central conception of 

our problem, as the need to deepon our instructions, to 
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instill in our children notid nomina~ional devotion but 

profound religiou conviction, convictions whioh do not ignor 

id o~ogioal and genuine diff rences, but which go beyond 

them to affirm a greater unity. 

l appreaiate his probing analysi of sec;ulari , 

his refusal to deam the common concern with social issues 

a sufficient ground for unity, wh n this concern i merely 

a reaction to outer pressure, and not al o an expr ssion of 

inner-shard religious belief. 

Lastly, 1, too, cling to the hope that an earnes 

encounter with Judaism's p st, the serious study of its 

teaching as they re expressed in our classic texts will 

lead us, and through us our children, to a firm conviction 

about God and man and human duty, which may not be identical 

in all respects, but nonetheless, will be sufficiently close 

to justify the claim of our identity. 

It is intriguing, and a portent of good tiding 

for th future, that Dr. Fox finds th posaibi~ity of a 

consensus in realm nd by a means which, at first blush, 
I 

may well seem least lik ly to yield agr etnent. After all, 

the past tradition, its texts, the manner in which we under

stand and approach them, all go to the v ry hart and center 
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of our id logical divergence. 

The liberal Jew dooo not view the past, bounded 

by a framework which is eternally thickened7 and he refuses 

to sul:mit to its authority. Nonetheless, though, or. Fox 

assures us, and I share his highest hopes, when the liberal 

Jew is honest in his approach to tradition, when h doe not 

assert the absolute sup~:r.iority of the present over the past, 

but is at least willing to expose the standarda of modernity 

to older judgments, in a word, when he turns to his religious 

heritage with receptivity, with openness, with seeing eye 

and hearing ear, why, then, he surely will be led to affinna

tion. 

This may not fully coincid with both of the 

Tr ditional Jews, but it will be sufficiently close to them, 

to form a unified pattern, a unified w1ole. 

As Or. Fox himself had occasion to point out, 

even traditional Jews iffer in their degree of sophistication 

with which they understand some of these truths. And the 

difference of understanding does not uestroy the unity ot 

th ir faith. 

It is not unreasonable to conclude, therefore, 

that the common encounter of the Jewish past can bind us all, 



liberal and traditional Jew, in a union or at lea tin a 

meaningful confederation of belief. 
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Now, I am especially glad that Dr. Fox foresees 

the possibility of conversion, even in the realm, not so 

much of the ideas themselves, but in the realm of practic, 

of our approach to MITZVAH and how we understand it. That h 

feels th e is a binding and unifying force of th MITVVAH, 

ven as they are observed today. in our personal lives, and 

as expressed in the worship patterns of the Synagogue. 

Ordinarily, those who accept a systemic, norma

tiv Judaia, feel that there is a sharp line, not just a 

quantitative but a categorical line, between the practices 

of lib ralism and Orthodoxy. But this categorical differ nc 

really is not as great as 11 that. I, too; believe that we 

can find some common grounds in the understanding of Command

ment. I believe we can, once we view the MITZVAlI in its 

wider dimensions, not just as giving law, but as law form, 

as commandments investedli.th purpose. 

Traditional Judaism affirms this wider view. 

It does not believe that the Torah commands just for the 

sake of co.mnanding something. That it was givnn to u a 

an obeying thing, a test ot our obedience only, and totally 



unrelated to our ilrther service to God and ach of m • 

The l ws of the Torah serv an nd, said the 

RAMBAM, and the end is useful in r g rd to being. These 

purposes giv substance to the liberal Jew•s under tanding 

591 

of commandment, and because they do, he shares vital element 

of the idea of Mitzvah, held 

belief in verbal rev lation. 

y those who also affirm the 

But all of these ideological considerations 

aside, let us not underrate the unifying force ot outer form 

its lf, even as it is manif sted in our communal life. True, 

the CHASIDIC SHTIEBEL and the Chicago Temple Sinai, are worlds 

apert, but they are also worlds together. They share a hot 

of common elem nts which gives them common character. 

The Ark and the Torah, essential prayers and 

the coincidence of time when they are voiced, hallowed 

language and hallowed song, and Jew--yes Jew-•who seek the 

cOSDpanionship of kindred and aspiring souls, in their quest 

for God. 

Th Chaaidic Shtiebel and Templ Sinai may be 

worlds apart, but how many Temple Sinais remain on the 

American scene? And how many Cbasidio Shteibel? 
? 

When we 

ear d nominational language, we often see differences where 



none e 1st. And often when w s true differ nee, re 

fail to distinguish betw en varianc of ntiment and styl, 

and those which refl et tru ideological diversion. 

What we say concerning religiou practices, is 

obviously true in the matter of terminology. Liberal and 

traditional Jew do make diffqrent use of the s e religiou 

language. But it is still the same religious language. Given 

str ngth by long-lived, hallowed use, this language exercis s 

a cohesiv force of no small consequence. 

Now, as we go about th task of seeking our 

common ground of belief, we might all do \/ell to take 

closer, more oar ful, look at the concept of people for itsel 

Especially as its meaning has been extended to its present 

composite designation, Klal Yioroel, the community of Israel. 

No other concept is invoked in our councils with ~renter 

frequency and urgency than this, and none is more abused. 

It is enlisted in support of every cause, to 

bolster every argui ent, to justify causes, and color these 

diametrically opposed, in a word, to designate anything and 

everything if only the label "~Tewiah, • can somehow b ppli d, 

to it. Ith s, by its abuse, lost virtually all denominative 

and valuational force. 

E trE'l.-cR Eady cR Ef o'l.frH 
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Th t-litzv""h of PIDYAN SliEVUYIM alone might stir 

it to th uask of definition. !iothi :,.g so precious should 

long remain d~bate. 

But there is a more irom diate r ason which 

summons us to do o, A reason more immediate to our concern, 

and it is rooted in the Pedagogic Axiom, that nothing that 

is vague, anlorphous, and ill-defined, can be taught. 

If we want the concept of our community to have 

meaning for our children, we have to invest it with iscerna 

meaning, first. 

·Th re was a time not so long ago, when this 

concept did not have to be taught, or even articulated to 

be transmitted, when it was implicit in the Jewish experience, 

when a sense of belonging was born of a state of physical 

being, Not o, today, and not so especially on the American 

scene, where the cultural and ethnic bonds navo loosenedo 

And bonds of faith must serve as the unifying force, in 

their stead. 
-'" 

This is especially true for the world of our 

children, whose true self-iraage reveals priiaarily the face 

of religion, nothing else--not culture, not nationhood, not 

even the giving of charity is of essential con.sequence in 
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curing th continuity of their identif1cationo 

And this is why Dr. Fox is absolut ly r ght, 

when he in its that the attainment co unal unity re ts 

in the final analysis on our ability to transmit our shard 

and profoundly held convictions. And that is also why the 

concept of community its lf, one implicit in the Jewish 

experi nee, must now be made explicit. 

But not all of ourproblems is rooted in the 

id Ological realm. Here, too, Dr. Fox is right. Institution

al loyalti quite unrelated to clear-cut, id ological dis

tinction, exercise a devisive influence which known and 

swollen is reflected in the classroom and conveyed to our 

students. 

Inde d, much of the present-day hardening of 

institutional lines, far tran reflecting greater ideologic 1 

diversion, is actually the consequence of this convergence 

of a blurring of ideological distinctions, distinctions ther 

are, and we should not ignore them, but they are not a 

great and not as many w often think or ay they are. And 

they certainly do not coincide with denominational demarcation 

The overlapping of belief and practic pattern 

is the rule, and not the exception. 
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Surely I need not elaborat: The supportive 

evidence is hardly one thing, and has been offered over and 

again. Reconstruction is nurtured in th boom of the 

Conservative Movement, and its theology is · far to the left 

of the curr nt consensus within Beform. Schechter's espous l 

of HASH CHUMASH KLAL aa a determinant of religiou practice, 

no longer is acceptable to many Cons rvative Rabbis, and so 

they embrace a systemic normative Judaism, which separates 

them from other Conaerv tiv Rabbi to an extent far greater 

than th latter are separated from the R form. And so it 

goes. 

Even in the larger Jewish community, in the 

framework of the organized life, patterns overlap and 

distinctions are blurred. As or. Fox pointed out, Synagogues 

foster attitudes and activities which cannot really be call d 

religious. And conversely, also, our so-cal.led secular 

organizations, assume a religious stance. If not yet fully 

in their program, then at least in their pronounoemants. 

And if not there, then in the symbolic act of turning to the 

graduates of our Seminary to find their professional leader

ship. 

The point of it all being, that when true 
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distinctions are lacking, the temptation i great that w 

ere te them, or at le st magnify them in our teaching, only 

for the sake of preserving institutional identity. 

Now , I do not suggest that we should or ev 

can, huffle off ou~ institutional identity Nor is this 

the tim or place to consid r major realignment of existing 

cat gories , desirable a this ev ntuation may or may not be. 

All I really want to say, for the time being, is that the 

self-recognition of motivation is the requisit of communal 

harmony. 

When the for denominational identity affects 

our teaching and our doing, let us t least say soo When 

institutional concerns hape our Temple programs, let us call 

them•in titutional concerns.• When, in the larger community 

we engage in a struggle for domination, let u call it that1 

let us not obscure its real character by designating it as a 

kind of ideological confrontation. Whatever it is, let u 

call it by its rel name, and not try to justify it on th 

basis that it is something else. 

This is no reprimand or acousation, believe it 

or not. All I say is really in the way of a confes ion. 

Grant me only th privilege accorded by tradition, of saying 



597 

not, AL CHAIT A1 SHECHATASI, but, rather, AL CHAIT SHECHATANO• 
for the sins which we have sinned. 

Ther is, then, a good deal that we can do to 
create a sense of communal devotion in our children, even 
before the fuller unfoldm nt of the quest for an ideological 
unity, which Or. Fox bid us to pursue. There is much that 
we can do to deep n the devotion of our children to the 
larger community, to extend their reach of hart and mind to 
encompass all of Israel. 

What can we do? Yes, we can begin by teaching 
Judaism in our schools, teachi git, moreover, not as some 
kind of den01ninational possession, but as a shared possession 
to which variant interpretations have a vital relation. And 
when we speak of our differences in faith and in foi:m, we 
can describe these differences as they really are. We can 
approach them, examine them, teacher and student. both, in an 
atmo ph re of respectful i1:quiry. 

We can bring our children into contact with one 
another, crossing denominational barriers, for communal pro
gram of education1 for united activities iming to advance 
our common cause. For surely more than ideas r involved in 
our probl s. People are involvet. The sense of union is 
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u tained by encounter. 

We can bring our teacher and educator into 
more frequent ssociation with one another. we can teach 
them together in areas where no ideological divergeno is 
at st . e. We might even exchange our teachers, for a tim, 
a given period during the year, to broaden their persp ctiv s, 
and the perspectives of those they teach. 

We can support communal agencies and programs 
which seek sincerely to serve us all. We can do more than 
that: we might even explore the possibility of communalizing, 
of uniting some segments of the congr gational school program, 
at lea ton a secondary level. Or at least we can begin this 
process by avoiding needless, wasteful, duplication where none 
is justified. By cooperating with one another in area 
vital to our work--in the recruitment of teachers# in the 
development of educational tools, in the publication oft xt, 
in the realm of experim ntation and res arch. 

In thi and like mann r, then, will we gi~e our 
children a love for the community of Israel. Not just by 
precept, but by example. And this, in eff ct, i what we are 
doing now. can w take counsel tog th rand meet to express 
our common concern? That is why w are gr teful to tho e who 
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planned this program and brought it to he. For they .offer 

us opportunity to demonstrate the truth of a promise inherent. 

in a saying of a RIMINOVBR REBBE: 

PAAM VAFAAM HARADOSH BARUCH HU MENASBEH YISROEL 

BILVUSiiIM ACHAIRIM. At various times the Holy one, Blessed 

he Ha, God of Israel in different garments. 

PAAM BILVUSH ZBH, UPAAM BILVOSH ZEHa A time in 

one kind of garment, and a tim.e in another kind o.f garment. 

AVOL HANIKUDAH HAYIHUOIS TOMID NISBARES, UBER 

DOS PINTELE YID. It remains, it flames, a.nd it is not 

consumed. 
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I appreciate Rabbi Fox's kind introduction, although I feel constrained 

to note some serious omissions. 

Taking into account the ecumenical spirit of the occasion, he might well 

have added that my first cousin, Pessach Schindler, is the Associate to the 

Director o Education of the United Synagogue. 

He might further have added that 

author a:>f: the Or Pne Moshe and a 

I trace my lineage to Moshe Sofer of Pshevorsk, 

d Q(<'vo .. ·· ( ~ spiritual companion of the Jtesh-t,i'~, \ f , 

This identifies me as a Galizianer, of course, and offers full explanation 

for my foolmshness in agreeing to come here 

How can I possibly prevail in this arena• 

' ~ I ~ven before I begin, I am oul:'Joxed. 

It is good to be here, let me assure you, and what we do here is good. 

Those who planned this program and brought it to be well merit our applause; 

their effort makes no small contribution toward the solution of the very problem 

which moves us to meet, 

Not so much what we say, but the very eveitof our meeting·s of worth, 

for if the science of education has taught us one lesson it is this: 

our children make their commitments primarily by means of identification with the 

ego idea P...-; . 
.J,,, 

'Ihey look, more than they listen; 

·1 y follow the man who is long before the man who only persuades with his lips. 

The visible demonstrat.ion of our desire for unity teaches a lesson more powerful 

than any ideological agreement we may reach and articulate. 

In this case surely, as in so many others / 

the determined quest for an answer 

in and of itself give shape and substance to that answer • 



• 

• 

• 

-
' ----

Let me say, at once, that I respond with a good deal of warmth to Dr. Marvin 

Fox and what he has to say~ \-:;:ie~~~-.....;;..,..-+ ( s·E.c.. S'£.. l1-.,1.- h be.: ~ t;~, ,;;_J;_ S' ,, <,'f 
I 

H!s presentation appeals to me, at least in its broader outlines. 

I share his essential conception of our problem 
' • • s.f..i'// ,·A.,, o,u ek,,·/dv~ t-t..o1 d~~\>\tl..(

0

-

as the 

C;,; \ 
but gof, beyond them to -e~l a greater unity. 

f 'F I A QI S: • -, 1 , ? -~ I Ir I S l v· € ~ tufflfc/f{)fv , •i 

Of ~ secua1r1S :t:lut:Lo1"' IN (>1 C} C:P e c,•/t. ~ I appreciate his probing analysis ~IC --•-•a•u ._ ,,,,,..,,..nr,,,. _, ,rr ,-Q~c.)~- • 

his refusal to deem the common concern with-==~ issues a sufficient ground 

for unity 

when this concern is merely a reactio ~o external pressures 

and not also an expression of inner, shared belief. 

Lastly, I too cling to the hope 

that an earnest encounter of Judaism's past 
/ 

the serious study of its teachings as they are expressed in our classic texts/ 
V ~ -rh_.,,"' J... v} 

will lead ~ea~~~ o v ✓ C h ,' /iv~ t1"'90f1:i.~ rJ ff f · 
/ 

to affirm conviction about God and man and human duty 

which may not be identical in all respects 

but nonetheless will be sufficiently akin to justify the claim of our identity • 
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It is intriguing and a portent of good tidings for the future 

that Dr. Fox finds the possibility of a concensus in realms and by a means 

which at first flush might well seem least likely to yield agreement . 

After all, tradition, its texts, the manner in which we understand and approach them 

all stand at the very heart and center of our ideological divergence. 

The liberal Jew does not view the past bounded by a framework which is eternally 

fixed , and he refuses to submit to t.i:s authority. 

Nonetheless -- so Dr. Fox assures us -- and I share his pious hope : 

when the liberal Jew is honest in his approach to tradition' 
/ 

when he does not assert the absolute superiority of the present over the past 

but is willing at least to expose the standards of moderni t y to older judgments ' 
,) 

in a word, when he turns to his religious heritage 

with receptivity, with openness, with seeing eye and hearing ear 
_) 

be led to affirmations 
.t.,.-,V1 , 

ltY' then he surely will 
I 

which may not fully 

but will be sufficiently close to them to form a unified~-

coincide with those of the traditional Jew 

As Dr. Fox himself has occasion to point out, 

even traditional Jews differ in the degree of sophistication with which they 

understand some of these truths 

and t his difference of understanding does not destroy the unity of their faith. · -
It is not unreasonable to conclude therefore . 

I I 
that the connnon encounter of the Jewish past can bind us all1 

liberal and traditional Jew
1 

in a union/ 

or at least a meaningful confederation of belief • 
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iut is this 

Can we find no common ground in the understanding of commandment? 

I believe we can 

once we view mditsvah in its wider dimensions 

not just as given law, but as law form -
as commandment invested with purpose. 

Traditional Judaism affirms this wider view: 

it does not believe that the Torah demands just for the sake of demanding • 
/ 

that it was given to us as a vain thing , a test of our obedience only 

and unrelated to all further 

"The laws of the Torah serve 

purposes of God and needs of man. 
~ rzie1 o ' )f?.t-r"f,Bl1'1 

an end" taught ~\taim01tides ' \ "an end 

in regard to being " --
/ ~ 

that is useful 

to bind man and God, to provide itlim with a means to sanctify his life. 

These purposes give substance to the liberal Jew's understanding of commandment 

and because they do, he shares a vital element of the idea of mitsvah 

held by those who also affirm the belief in verbal revelation . 
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But these ideological considerations aside, 

~ let us not underrate the unifying force of outer form itself, a9hit is 

manifested in our communal life. 
f,t,,<Lu..;...t.,,_;,-l.t: 

True, the Chassidic shtible and Temple~ are worlds apatt; 

but they are also worlds together ! 
/ 

~ey share a host of common elements which give them common character: 

the ark and the Torah 

essential prayers and a coincidence of time when they are voiced ) 

hallo~ed language and hallowed song , and Jews, 

yes Jews, who seek the companionship of kindred and aspiring souls in their quest forGd 

C: (, 
{,-j,tt> ,(c;, l 

The Chassidic Shtibel and Temple~ are 'i-M' apart. 
,..., 

I But how many Temple Sinais remain on the American scene ,rand how many Chassidic Shtibl' 

When we wear our denominational lenses we often see differences where none, 

in fact, exist 

And often, when we see true differences 

we fail to distinguish between variants of sentiment and style 

and those which reflect true ideological divergence. 

What we sa/ concer~ing religious practice, applies to the matter of its terminology. 

Liberal and traditional Jew do make different use of the same religious language, 

but it is still the same religious language; 

invested with the strength of long-lived, hallowed use, 

it excercises a centripetal, cohesive force of no small consequence. 

Hebrew merits an emphasis in our teaching 

-precisely for this reason, ~f for none other • 



• 

• 

____, 

~ 
As we go about the task of 

we might do well to take a 

":>U(cue 0<11 
~the.common ground of belief, 

especially as its meaning has been 
~ II 

of Klal Yisroel . 

No other concept is invoked in our councils with greater frequency and urgency 

than this -- K'lal Yisroel, the Community of Israel, -- and none is more abused. 

It is enlisted, in support of every cause, 

to bolster every argument, 

to justify policies dimaterically opposed, 

in a word , to designate anything and everything, if only the label Jewish can 

It has, by 

applied to ....C: 
"'~~o.(11 

its abuse, lost~all denominative and valuational force. 

) l '~(?Jr t!. p ' The mitsvah of pidyan'sh'vuyim' alone might stir us to the task of definition : 

nothing so precious ought long remain debased . 

But there is more immediate reason which summons us to do so, A. 'ft.~~ 
yJatJD_9.or, ,' c.

more immediate to our concern, t:het ii.G, and it is rooted in the ~goj1:k6 axiom 
~t.t ('if(.. 

that vague, amorphous, ill-defined ~&@ee,._simply cannot be taught. 
c~urJ 3-, 

If we want ffie]dommunity ~ to be meaningful to our children, 
71 

~ must invest it with discernible meaning first. 

There was a time not so long ago, 

when this concept did not have to be taught ,., or articulated to be transmitted, 

when it was implicit in the Jewish experience, 

when a sense of belonging was born of a state of physical being. 

Not so today. And not so most certainly on the American scene. 

fHere the cultural and ethnic bonds which boude our community once have loosened 
w.:::e:tt: C 

and eft~Y bonds of faith~ serve as unfying force in their stead. 
~y-
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This is especially true for our children 

whose Jewish self-image reveals primarily the face of religion; 

nothing else, not culture, not nation, not even the giving of charity, 

is of essential consequence in securing the continmity of their identification. 

This is why. Dr. Fox is absolutely right when he insists 

that the attainment of communal unity rests in the final analysis on our ability 

. ..\-'~~,& Qt)'\ ,'-'t.f'-,.'" ft,~oJ~(~~ ~V-:.e.~~. 
to .ilnd e--sema a AH @sH nil e:iw•b~. • 

And that is also why the concept of commumity itself, 

once implicit in the Jewish experience, 

must now be made explicit. 

But not all of our problem is rooted in the ideological realm; kt..le... .k" .Dr h 'f. r ~ r,p-
Institutional loyalties, quite unrelated to clear-cut ideological distinctions, 

.llf..~(\J.-
~e~twtgg a divisive influence 

which, nolens volens, is reflected in the classroom and conveyed to our students. 

A_ Jtu.1-, 
~ ch oi the present-day hardening of institutional lines, 

far from reflecting greater ideological divergence, 
vo.l.a..... 

is~ the consequence of its convergence, of a blurring of ideological distinctions, 

Distinctions there are and we should not~ them 
/ 

but they are not as great and as many as we often think they are 
I 

and they certainly do not coincide with denominational demarcations. 

The overlapping of belief and practice patter~ 

is the rule and not the exception. 



• 

• 

Surely, I need not elaborate; 

supportive evidence is Ge~~ wanting and has been offered over and again) 

~onstruc-rionism, 

nurtured in the bosom of the Conservative movement 

in its theology is far to the left of the current con~~nsus _within~ -- -----
G chechter's espousal ·of 'has~t hak'lal' as a determinant of religious practice 

no longer is acceptable to ~&,~conservative rabbis, 

I 
and so they embrace a systemic, normative Jud~sm 

which separates them from other Conservative rabbis 

to an extent far greater than thelatter are separated from R~ 

~ so it goes . -

Even in the larger Jewish community, in the framework of its organized life, 

patterns overlap and distinctions are blurred . 

Synagogues foster attitudes and activities which cannot really be called 'religious ;' 

and so called 'secular' or 'secuJarJst' agencies assume 
~~ 

a. religious ~, / 

if not yet fully in their program 

then at least in their pronouncements , 

and if not there, then in the symbolic act of turning to the graduates of our 

seminaries to find their professio~al leadership. 

~~,~ -
-~ 

¥ if t~~e we?e eftl1x 0ne true Judatsnr a11el. it: is -outs ➔ 
-' ---- --------

all~~ for the sake of presel.\J.ng institutional identity. 



• 

• 

• 

- ~~ 
l}eromoaJ;,;im1aJ.,...~_at.ion • ~11.• t-ai sva4a.fletand ma. 

\ ~ ·-·t(&.. • .,1-t 
\-10- I do not suggest that we shuffle off our • coil. 

'lit A ~ ~ yt.~, -~1-.~ 
Nor is this the i,~eee time orA1'1axe to consider a major !tefeurordug of 

existing categories, desireable as this eventuati~~ 

11 I really want to say 

is that the self-recognition of IMC motivation is the requisite of communal harmony . 

1( When the 

say so l 

... ~~"""- ~~4-
need for denominational identity affects our teachinj., let us-e-t ~~ 

'Ir When institutional concerns shape our Temple program let us call them institutional 

concerns! 

~ When, in the larger connnunity, we engage in a struggle for power , 
ft..,. ~ t.'. h-tv~~c....~ 

let us call it that' &M. Ili84!."'5oscure ~lw nc't'N'l?EFM ewe &tn1gg]A-ahy , 
0....... iVt:Vgtt~~ t ~~ I • l_, - - ·' ~ideological~ ....... -, -- -~•-

If Whatever it is, let us call it by its honest name, 

and not try to justify it on the basis that it is something else } 

~e-t:-t:ts 

designating~it 

C./-roU LO ~tfJ:/-f I}-(;.• ' " ' . , ,'n \......-o + a.. r.t 1 h ·~ t "-- ~~So..t-'a--
~•~h~-~ - / 

I~...t,,.m~ rroi~dmn-"ttt&tt ..aaia!!..-= .. 
~ -tl,f( ,~ 
Iwerythi:a13, I say is really in the 'ITatt:tM of a confession~. 

1Mt,rant m~e privilege accorded by tradition of saying 
A. 

not 'al chet shechotosi,' l k r;R. 

but rather I al chet shechotonu,' I:: ~l: ;~~: ~1~~~ w~ave_~~~~fl::; ~ 
·-~-





. -~ 

~ to 

' -r to 
. . Y we 

~~ C\Y\, d.~1\7e 
~ -c9-~ 

~~-
much that we cann 

possession 

tal 

and form, 

we can eeeeF~be these differences as they really are, 
b~~ 

O..t..,..·~ 

Car. J,t • 

we can approach them, examine them -- teacher and student~ --

in an atmosphere of respectful inquiry. 

We can bring our children into contact with one another 

• f:g;;;'~~;:ia~·~ti~l:i~ri~-> 
;;mEi l:tfflitil.oee a.o our appartuni ti es to do ■ A 

{F, communal program~of ~ducation ,- f 
~united activity ~Y~4 to advance our connnon cause,. 
~ ~rJla/tt, 

SY~e~ more than ideas are involved in our problem . 
I\ 

People are involved. 

The sense of communion is sustained by encounter. 

t4',,-..~ ~~~~ 
We can bring our teachers into more frequent eutttact with one another. 

}.. 

We can teach them together, int~ areas where no ideological divergence is at stake. 

We might 5'11 z exchange our teachers for a time 

to broaden their perspective 

and the perspective of those they teach. -
• 



We can support communal agencies and programs which seek 

sincerely to serve us all 

We can dom more than that . 
We ourselves communali~some segments of the 

congregational school program •.• on a secondary level perhaps ••• .. ~ 
so that together we ~heD might have the kind of intensive 

religious high schools which we singly
1

do not have 

Or at least we can begin this process 

by avoiding needless, wasteful duplication where none ~s 

w:~....,a- ~ 'i '-'t f \ cul 
by cooperating with one another in areas vital to our work : 

in the recruitment of teachers 
I 

in the development of educational tools / 

in the publication of our texts . 

u.1:i...J~pecmrM':"/ in the realm of experimentation and research . 

i-t.s natur. not parochial. 

In this and like manner we Yan teach our children a love for 

the community of Israel 

not just by precept, but by example. 

Even as we are doing now 
/ 

when we take counsel together and meet to express our common 

concern 

That is why we are beholden to those who planned this program 

and brought it to be ~ 

They offer opportunity to demonstrate the truth of a promise 

inherent in the saying of the Rimanover Rebbe 



Paam vofaam Hakodosh boruch hu menasseh yisroel t,d •/if$ •• OJ rz.r, L( 

At various times the Holy One blessed be He garbs Israel 

in different gaiments .. 
Paam bilvush seh ufaam bilvush zeh 

At times in this kind or garment • and at times in another K~ t r~_( 

Avol hanekudoh Hajehudis Tomid nishores 
J g..o:, 

oQ.:f .-S-'\ pintele yid ••. it remains, it flames, and it is not 

consumed. 
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[Dr. Herman Warnum rose. Prolonged applause.] 

CHAIRMAN(SEYMOUR)FOX~ I am going to ask later, 

if we have the opportunity, for Dr. Warnum to say a word. 

However, at this point, I would like to have Rabbi Schindler 

conclude his remarks. 

RABBI SCHINDLER: I accept Dr. Fox's expression 

of condolence for my heritage, ~derstanding that he does 

not understand that there is no need for condolence, but that 

. there is need for envy. (Laughter and applause.) 

Why doesn't he understand this? Because the 

worm living in horseradish thinks the whole world is horse-

. .i~ r .-;i ~ .ll' ' \ ,u,... ...... ,. ~ radl.sh. (Laughter) .-V:::,,, \....,- ·-f~~-,:~;e.~~~ • 

. A~t,, I will forget the question about the 

home, because obviously I don't think there are going to be 

any objections to our teaching, or our intesnifying our 

efforts to teach, relig ion1 nor will there be any objection 

to our . forgetting -about denominational differences. Because 

if the truth be told, mo s t of our laymen are . very much--very 

much--appalled by the. hardening of institutional lines which 

• they see on the P..merican scene. 

On the question of MITZVAH, aa the substance of 

my paper tried to point out, we obviously do not see it just 

I 

i 
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{o 
as a given law, which we must lend blind obedience to. · We 

teach the MITZVI\H as a"-I use the term •form"--commandment 

form, to which the individual must make a commit.~ent, which 

he must observe with a devotion and a self-disci~line, and 

also with a sense Of purposeo 

Obviously, in our teaching, we underline the 

purpose of MITZVAII. They are binding for usa As a means, • 

above all, and without going into all of this detail, to 
. , 

sanctify our lives. This, surely, is a common conception 

of MITZVOT, that in observing them, we have a means of 

hallowing life • . 

·That bo.t.l1er.s. me~ . 

As far as areas of diversity are concerned, · I 

certainly agree with Dr. Fox, . that the crucial question is 

the 'question of TORAS MOSHE MISINAI. 'rhis is the question. 

'l'his is the ultimate mark of divergency between the liberal 

and the.:,·Orthod°-x• • I ,t is rot the ultimate mark of divergence 

between Conservatism and Orthodoxy and Refonn • . As I pointed 

.out, -there is a crossing, an intermingling, a blurring of 

differences, especially as pertains to Conservatism and Refonn 

Obviously, the difference of attitude toward 
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Torah has its expression in differences of practice. The 

Shabbos of Dr. Marvin Fox is not the Shabbos of Rabbi 

Schindler. The two are different. But I maintain, that even 

in this difference, even in this diversity, there is a 

greater unity which brings us closer than further ap~ 
--------

C---:> Dr. Fox's Shabbos is different from my Shabbos, 

but after all, I still don't celebrate All Saints Day. (Laugh

ter{\?Now, as far as Heb~ew is concerned, precisely for this 

reason we ought to teach it, because it is a unifying force, 

a unifying bond, which binds us one to another.__) 

I~-a-dd-.onlrone-=more"""-i tem~~ course we 
~ f-ki~ 

must not consider J.;t;- just as a lingua franca, but as a 

lingua .sancta, as the most fitting, the most dignified, the 

most beautiful garment for the sentimentsof our faith. And 

it should be taught as such, and not just as a language for 

daily ~se • . / 

\we ought to teach our children not just the 

literal meaning of such terms as MITZVAH , TERUMAH, A'HAVOY, 

YIRU and KIDUSH HASHEM, but we o ght to teach them t he . 

meaning of these terms in the ~.llest context of the spiritual 

tension. )\nd--i-n-th±-s-eonnecti-on--1- thin~,-and- th±s-we- have- to- ~ 

rea-lize-we- have- beerroverlo0Jd:ng;- -a11- day-, - and- it- ought to- be - -

------- ---- --·- • -
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said--.i-n--ju-srone · sentence :- : . , .•• ·r-t n . r.,,_12. k~ ~ G-.J.l,ufl.i 

· -flu.t {L {_I) 01,s.L ~,€ i,,[/4_';'-L--t<--' ·Q. [.edc L{Q.f mu{~. We cannot ~lGOk ~ v~the problem of the Jewish 

""\ y '½t° ~ "'--e,._ '. 
I community in America, only in ~.merican terms. It must be 

\. --~~01~ 
A_ 

seen in. termso l\llt'I 14ny definition of the Jewish religion or of the religious community which has meaning for 1\(u_ U}\e.{ 
us, must be related in a vital patt.ei.~ to our co-religionists in MEDINAT YISROEL. (Prolonged applause.} 

RABBI (SEYMOUR) FOX: Thank you ail very much. And in your name I would like to thank our two colleagues, who came from so far to join us here t oday. 
[The members rose and applauded.] 

I 

d 

I 

1 
I 

.• 
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TWO CROWNS OF SERVICE 

Editorial prepared for 
DIMENSIONS 

During July, Jerusalem was the site of an historic conference -- the Fifteenth 

International Convention of the World Union for Progressive Judaism. It was the 

first time in its 42 year history, that Reform Jewry's world organization held one 

of its biennial assemblies in Israel. 

It was also the largest, if not the most significant World Union convention ever 
OJ<1..r· 

held. Qua;. five hundred delegates -- representing Reform Jewish communities of 

twenty-four lands and five continents -- were in attendance. They heard reports 

concerning the growth of Liberal Judaism in Latin America, Europe, South Africa, 

Australia, and India. They listened to prominent Israeli personalities debate the 

need for liberal alternatives to orthodoxy in the Jewish State. They responded to 

the presentations of earnest, eager Israeli delegates who sought support in their 

quest for a redress of grievances against their government. 

These pleadings were re-echoed in Rabbi Shankman's opening-day address as well as 

in his lucid, urbane impromptu-response to President Shazar's greeting. They were 

more fully elaborated by Rabbi Eisendrath who spoke as Chairman of the World Union's 

Ad Hoc Committee on Religious Rights in Israel. 

In its bold, broad outline, Reform Judaism's case is this: Israel was established 

with the promise that complete equality of social and political rights would be 

granted to all its citizens and that freedom of religion and of conscience is guar

anteed. For practical political reasons -- in order to gain a working parliamentary 

majority, Israel's plurality party required the cooperation of the religious bloc -

certain concessions were made to Orthodoxy. It was agreed that the personal status 

of Jews would be regulated by Halacha, that the Sabbath and the Festivals would be 

official days of rest, that parents would retain the right to place their children 

in state-supported religious schools, and that Kashrut would be kept in public 

places; lastly, the Rabbinate and its institutions were to be supported by the state, 



the Rabbinical Council was made an organ of the state itself and through its 

Courts granted exclusive jurisdiction in matters of marriage, divorce, and 

personal status. 

2. 

This political compromise, somewhat modified by sub sequent court decisions, has not 

served to restrict the freedom of non-Jewish religions in Israel; the religious 

rights of Moslem and Christian, of Druze and Bahai are fully upheld. Only non

orthodox Judaism is hedged in with vexatious restraints. Reform Rabbis a.re not 

considered Rabbis under the law; they may not celebrate marriages, officiate at 

funerals or serve as army chaplains. Jews converted by Reform rabbis are not per

mitted to enter Israel as Olim; they are denied admittance under the Law of Return. 

Aliyah by born Jews of non- orthodox affirmation is regarded with misgiving. In 

realms where Halachah does not rule, Orthodoxy seeks to impose its will through the 

exercise of coercive political influence. Thus the Ministry for Religious Affairs 

gives only lip and token service to the State's injunction that all congregations be 

granted financial help to build places of worship and to acquire needed religious 

appurtenances. And when reform congregations thus denied seek to lease facilities 

for worship, the Rabbinate int imidates the local public and private sector and our 

congregants are harassed and compelled to move from place to place. 

The indignation of the Reform Jewish community can well be understood.. After all, 

our efforts to support Israel have never been open to question; our help is asked 

and given without reservation. Why, then, in Israel should our Jewishness be impugned 

and our religious liberties denied, Redress must be made, so concludes the Ad Hoc 

Committee report. Certainly the problem is "not inherent in the value system of the 

religious structure of the Jewish people." It is the product, rather, of "polit ical 

factors which have no valid claim to permanence." It can be altered even as the 

advantage of the moment brought it to be. 
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On the morning following his presentation, Rabbi Eisendrath together with Rabbi 

Shankman met with Premier Levi Eshkol and petitioned the government to grant Reform 

Judaism wider legal status. Putting aside for the time being their hope for the final 

separation of church and state in Israel, Progressive leaders requested that (1) Reform 

rabbis be permitted to marry duly registered Jews in Israel, (2) all Jews converted by 

Reform rabbis be ~ecognized as Jews and be admitted to Israel under the Law of Return 

as Jews, and (3) Reform congregations receive aid from the Ministry of Religious 

Affairs equal to that received by Orthodox congregations. 

The Premier seemed willing to consider financial aid but offered scant hope for the 

fulfillment of other requests "until Reform increases its ranks in Israel." His 

specious argument, superficially reasonable but fundamentally unfair {! ' s ince when is 

justice predicated on the counting of noses," thundered Rabbi Eisendrath), was to be 

heard again in the reaction of the Israeli press to the Conference as a whole and 

especially to l 'affa.ire Western Wall. 

This affair -- which completely overshadowed the convention and well nigh threatened 

to disrupt its proceedings -- had its genesis in Conference program plans which called 

for a worship service with men and women praying together at the Wall. Not that the 

Wall per se was so important to us from a strictly theological point of view; in its 

approach to worship Reform has always eschewed the sacerdotal, preferring to follow 

Judaism's prophetic tradition which holds that God can be found wherever He is sought 

with contrite heart. But the Wall has become something more than the last remaining 

ruin of Judaism's Second Temple. It is the symbol of a people's destiny, of two

thousand years of pain and perseverance, and finally of triumph. By praying at the 

Wall, we meant to express our oneness with Israel the land and people reborn. 

Be that as it may, a routine request for permission to hold such a service was denied. 

Minister of Religion Warhaftig conveniently forgot or perhaps never knew that there 

was a time, immediately following the Six-Day War, when the men and women of our 
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congregations prayed together at the Wall; but those were the days before the 

Rabbinate had captured the Wall from the State (and what a pity too, if only in 

contrasting the shabbiness of this site with the sacred beauty with which govern

ment-held places such as Yad-VaShem and the Hechal HaSefer are invested). The 

religious establishment did not stop with refusals lest the Reformers refrain from 

heeding them. Huge posters were affixed on the walls of Jerusalem's Orthodox 

quarters, calling the faithful to their duty. "This must not happen!" the signs 

warned. "It is a profanation of God's Name. Come by the thousands to the Holy Wall." 

And come they did, shock-troops of black-robed, black-hatted Chassidim, to take their 

turns guarding the Wall, even while more than one thousand Jerusalem policemen stood 

by to prevent possible violence. 

General Dayan was summoned from his desk in the Ministry of Defense to join a high

level government commission hurriedly convened to deal with the matter. The Commission 

conceived a compromise: let the Reformers worship not~ the Wall, but some distance 

away from it. But the Reformers were in no mood to confirm the second-class status 

too often conferred on them. Only two avenues lay open before them that they could 

choose -- either to brave the stones or to postpone the service. Instinct, bred by 

our participation in many a civil-rights march, tempted us to take the first course, 

but other voices prevailed. We were persuaded by Dayan and Etan and their colleagues 

that pictures of violence, flashed round the world, would give strong argument to 

Israel's enemies; Israel cannot secure the religious rights of its fellow Jews, they 

will say, how can it secure the holy places of other faiths. A concern not for our 

peace but for the peace of Jerusalem united impelled us to a.ct as we did. 

Government circles reacted with relief and applauded our decision, as did the general 

public if comments in the Israeli press provide a true measure of its feeling. "We 

have reason to be grateful to Reform Jews," said the Jerusalem Post in its page-one 

editorial, "for withdrawing in time from a painful conflict and saving Jerusalem from 

the likelihood of shame and disgrace. They showed more respect and regard for the Wall 
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than others have done." Ha-Arets featured a cartoon which depicted Israelis urging 

Reform Jews to come to Israel, the latter with baggage in hand prepared to respond 

but unable to proceed, stopped by the forbidding moat which Orthodoxy has dug. 

About the only discordant note in response was struck not by a citizen of Israel but 

by a visiting Toronto rabbi who published a lengthy J'Accuse depracating Reform 

leaders for "persistently fighting the wrong battles" - - as if this battle had been 

chosen .!?.z us, rather than for us -- and denouncing them for their failure to cooper-

t,,t 
ate with the Conservative Movement 11to establish one programA for Israel . 11 His argu-

ment would have told with better grace and greater force had not Reform Jewry's offer 

to cooperate with all non-Orthodox groups in Israel been rejected, ab initio, by the 

very Movement for which Rabbi Rosenberg is spokesman. We say this not to deny the 

logic of his reasoning -- indeed, we do not serve Israel's spiritual needs when we 

transplant our divisive institutional pattern -- but merely to set the record straight. 

All in all, then, progress was made and our stake in Israel was confirmed by our corpor

ate presence even as it was established by our deeds of the past. Our seven congre

gations in Israel may be small and struggling, but their pains are the pains of certain 
both 

growth. The number of our leaders and adherents,~ and sabra? among them,is 

steadily increasing. The ground was broken for a multi-million dollar building to house 

our Leo Baeck Primary and Secondary School in Haifa. Our youth program in Israel is 

burgeoning; wherever we turned, so it seems, we came upon NFTYites engaged in manifold, 

meaningful activity. The continued success of the Union's Israel Fund campaign gives 

promise that the required material resources will also be available. 

All this is as it should be. We are bound to Israel, by bonds of faith and kinship 

both. Certainly~ need Israel, to heighten our sense of peoplehood, to strery=hen our 

identity, to enlarge the horizon of our self-knowledge and to deepen our faith. 

Surely Israel also needs us, not just for material and political support, but also for 

those gifts of the spirit which will satiate the yearning of many of its sons and 
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some thoughts on a JOURNEY TQ JERUSALEM 

Th.:: occasion of this journey: a conference of world Jewish leaders convened by 
Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and 
women -- from twenty-one lands and six continents -- respond to the Premier's 
call . The Reform Jewish community is well represented, directly through its 
institutional leadership, and indirectly among the delegates of other national 
and international Jewish organizations. The four central conference themes 
delineate the common concern of world Jewry: Israel's political and security 
s i t uation, aliyah and the need to strengthen the link between Israel and the 
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in 
Israel and throughout the world. 

* * * * * * * * 

The departure for Israel is scheduled some days following the Beirut raid in 
re taliation for the terrorist attack in Athens. Friends are apprehensive: is 
t his trip really necessary? and if you must go, must you fly El-Al? No one 
seems deterred. Our Boeing 707 is filled to near capacity. Other airlines, 
a subsequent check revealed, manage only twenty or so per cent on their off~ 
season flights to Eud. 

(-But, then, they cannot offer what El-Al does: a unique experience in flying. 
As a case in point, the forward section of our plane is filled with young UJA 
leade rs from the Mid-West, the aft cabin with a group of orthodox rabbis on 
their f irst trip to Israel from Florida. To the fore, there is a demand for 
more martinis; rear cabin stew-a.rdesses are kept busy pouring matzo-ball soup. 
And in the morning there are two worship services, with tallit, tefillin , and 
all -- one for those who managed to catch a nap, the other for those who didn' t 
and as a consequence have to emit that portion of the traditional morning 
liturgy which includes the benediction extolling God "who removes sleep from 
t he eyes and slumber from the eyelids.") 

The passengers are not entirely at ease; their parting quip "we'll see you in 
Cairo" reveals some inner tension. Extraordinary security measures are taken. 
Boarding passengers are scrutinized with more than customary care. All unusual 
l ooking packages are opened. Planes are parked far from the t erminal and other 
cr aft. Immediately on halting, the plane is surrounded by vehicles carrying 
ser vice and security personnel. 

In a word, going El-Al is something more than flying friendly skies. It is in 
it s way a demonstration of solidarity with Israel. 

* * * * * * * * 

The prevailing mood in Israel is one of calm assurance. The visitor is dumb
f ounded , Prepared to offer encouragement, he finds solicitude in response: 
are t hings in the United States really as bad as we read them to be ..• the 
r iots ... the burning of the synagogu.es ... we fear for your safety! 

The terrorists certainly have not succeeded in terrorizing Israel's population. 
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho
l ogical forces come into play; when you confront reality as it really is, madne ss 
threatens. Or perhaps the danger is not as grave as we deem it to be; relat i vely 
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speaking, Israel's boundaries, and by extension her safety, are more secure today 
than they were two years ago. 

Whatever the reason, life goes on. A bomb explodes, the debris is swept away, 
the dead are buried. And life goes on, affirmatively, even joyfully. 

* * * * * * * * 

Israel's policy of 'instant retaliation' is questioned by many conference 
delegates. They are reassured by the awareness manifested by Israel's leaders 
that their every act reflects not only on Israel but on every Jew. "To speak 
for Israel is to hold Jewish pride in sacred trust," Abba Eban avows. Israel's 
canse, therefore, must always be expressed with a Jewish voice, in terms of a 
"universal Jewish humanism." 

Unfortunately, retaliation is the only language which the Arab understands. 
Anything less is seen a sign of weakness. The retaliatory act, moreover, must 
be carried deep into Arab territory. The terrorists clearly are agents of 
their governments, harbored and supported by them, designated their national 
heroes. Arab leaders, therefore, must be made to know that they too, and not 
just lone terrorists along distant borders, are exposed to danger. 

As for adverse opinion on this score, well, world opinion be damned. "El Fatah 
does not read the New York Times, 11 Dayan reminded his listeners. Abba Eban 
takes a more historic view: we Jews have the unhappy lot of gaining world 
sympathy only when we are on the point of death; at times it is more important 
to survive than it is to be popular; national suicide is not an international 
obligation. 

* * * * * * * * 

While adverse world opinion and especially UN resolutions of censure are met 
with a shrug and a sigh, there is ample appreciation of the potential influence 
of foreign governments and of the consequent importance of foreign policy. 

Concerning Washington and its new administration, there is qualified optimism. 
Nixon is essentially an unknown -- no less abroad than he is at home -- but 
what is known about him marks him a political realist. It is a quality which 
is seen to work ultimately in Israel's favor. 

Direct Russian intervention is not feared, at least not for the time being. Arab 
arms lost during the six-day war have been replaced. Russia's military experts 
serve on every level of the Arab command (to the dismay of some Egyptian general 
officers who yearn for the .freer,easier life of earlier days). Russian training 
has improved the technical proficiency of the Arab soldier, but it has "not 
changed his fundamental character," that is to say, his incentive to fight has 
not been heightened or even provided. 

France is another matter. The embargo is a blow. Israel has the industrial 
capacity to produce small arms and ammunition, even spare parts, but not tanks 
and planes. Especially galling is DeGaulle's refusal to return substantial 
sums, in hard currency, which Israel advanced in payment for goods which now 
will not be delivered. 

Israel's reaction is remarkably restrained. She has not imposed a cnunter
embargo or called for a boycott of French goods. Individual Jews around the 
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world may be of a different mind. The term "gastronomic Judaism" takes on a new 
dimension: French wines are out, at least for the season. 

* * * * * * * * 

Conferees are deeply moved by the stand of the French delegation: "The need of 
the many prevails over the need of the few. Do what you must, we will manage." 

* * * * * * * * 

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns. 
The reason is not far to seek. Israel's Arab population now exceeds one million; 
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children 
per family; the birth-rate of the Arab population is four-fold this number. 

Many rely on the slogans of the past. Israel alone offers safety to the Jew, 
t hey say; come, while the coming is good, 

Such arguments bear no great weight. Activist American Jewish youth will not be 
attracted by the call to escape from danger, They may be drawn by the summons 
to danger, to challenge, to the opportunity for the fulfillment of ideals. 

* * * * * * * * 

There is no generation-gap in Israel. There are no hippies, yippies; there is 
no alienated -youth. Young people know that what they do is of importance. 
They feel that each individual really counts. 

* * * * * * * * 

The problem of Jewish Education receives careful scrutiny, its needs are explored, 
its sorry state bemoaned. As at home, these discussions are dispiriting: the 
diagnosis is detailed, but the cure is wanting. 

There is a new appreciation in Israel for the significance of Jewish education, 
not just as a tool for aliyah but for the sake of survival of the Diaspora 
community. This too is a fruitage of the six-day war. Even as many -American 
Jews discovered unknown depths of their love for Israel, so did many Israelis 
rediscover their love for and need of world Jewry. 

Golda Meier summarizes this new-old spirit: "The battle for Jewish . survival is 
fought not only along the frontiers of Israel but in Jewish schools 'throughout 
the world ... and who is to say which frontier is the more perilous, .. and the 
more important. 11 

Her words are heartening. They also challenge us: to bring to our frontier 
and struggle the same resources, skill and devotion which are mustered in the 
defense of Israel. 

* * * * * * * * 

A quick trip to K'far Galim where the members of seven Israeli Reform congrega
tions are convened in Biennial Assembly. 

Close to two hundred men and women are in attendance -- a number comparing 
favorably with many a regional UAHC convention. The spirit is good. Recently 
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r eturned E-I-E students sp_eak with enthusiasm concerning their six-month stay 
in the States. There are reports of continuing, if painful, growth. 

I am embarrassed. Our promises were many but we have not fulfilled them. There 
is still no synagogue building for any of our congregations in Israel. More 
personnel is desperately needed -- not just rabbis, but youth leaders and 
educators. The Leo Baeck School has ample space, in its beautiful new struc
ture, but the classrooms lack furniture and equipment. There is a need to 
develop new forms of religious expressions; institutions other than synagogue 
centers should be developed. The issue of rights is far from resolved -- and 
we are silent. 

* * * * * * * * 

Back to the President's Conference and more talk. Our endurance is tested, 
especially by those eternal, infernal 11 general debates 11 whose rules are that 
there are no rules. Anyone can speak on any subject he pleases -- whether 
germane to the discussion or not -- for as long as he pleases. 

Young Israelis disdainingly designate such debates as Zionut, associating the 
term with interminable talk and little action. They prefer the direct, un
varnished speech of a Dayan. Conferees are of an older generation; they still 
respond to the rhetoric of Eban. 

* * * * * * * * 

A t,our of the occupied territories. A flight along the Suez Canal and over 
Sinai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower 
than we conceived them to be -- surely no more than small ships in single file 
can make passage.) Back to Beersheba. A visit with Ben-Gurion (his voice is 
still vigorous, his presence still inspiring). And then, too soon, the long 
journey home. 

Was the conference fruitful in its effect? Certainly, if its purpose was 
symbolic more than substantive. 

We demonstrated our solidarity with Israel ... 

We affirmed our conviction that the fates of Israel and World Jewry are inex
tricably intertwined, that an attack on Israel is an attack on the Jew wherever 
he may be, that Israel's pain is our pain, her victory our gladness ... 

We symbolized, we concretized our faith, nay the reality, that Israel the land 
and the people are one ... 

Alexander M. Schindler 



some thoughts on a JOURNEY TO JERUSALEM 

Th2 occasion of this journey: a conference of world Jewish leaders convened by 
Prime Minister Levi Eshkol of Israel, About one-hundred-and-thirty men and 
women -- from twenty-one lands and six continents -- respond to the Premier's 
call. The Reform Jewish community is well represented, directly through its 
institutional leadership, and indirectly among the delega,tes of other national 
and international Jewish organizations. The four central conference themes 
delineate the common concern of world Jewry: Israel's political and security 
situation, aliyah and the need to strengthen the link between Israel and the 
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in 
Israel and throughout the world. 

* * * * * * * * 

The departure for Israel is scheduled some days following the Beirut raid in 
retaliation for the terrorist attack in Athens. Friends are apprehensive: is 
this trip really necessary? and if you must go, must you fly El-Al? No one 
seems deterred. Our Boeing 707 is filled to near capacity. Other airlines, 
a subsequent check revealed, manage only twenty or so per cent on their off
season flights to Jf.ud. 

(But, then, they cannot offer what El-Al does: a unique experience in flying. 
As a case in point, the forward section of our plane is filled with young UJA 
leader s from the Mid-West, the aft cabin with a group of orthodox rabbis on 
their f irst trip to Israel from Florida. To the fore, there is a demand for 
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup. 
And in the morning there are two worship services, with tallit, tefillin, and 
all -- one for those who managed to catch a nap, the other for those who didn't 
and as a consequence have to omit that portion of the traditional morning 
liturgy which includes the benediction extolling God "who removes sleep from 
the eyes and slumber from the eyelids .") 

The passengers -are not entirely at ease; their parting quip "we'll see you in 
Cairo" reveals some inner tension. Extraordinary security measures are taken. 
Boarding passengers are scrutinized with more t han customary care. All unusual 
looking packages are opened. Planes are parked far from the t erminal and other 
craft . Immediately on halting, the plane is surrounded by vehicles carrying 
service and security personnel. 

In a word, going El-Al i s something more than flying friendly skies. It is in 
it s way a demonstration of solidarity with Israel. 

* * * * * * * * 

The prevailing mood in Israel is one of ~alm assurance. The visitor is dumb
founded . Prepared to offer encouragement, he finds solicitude in response: 
are things in the United States really as bad as we read them to be ..• the 
riots ... the burning of the synagogues ... we fear for your safety! 

The terrorists certainly have not succeeded in terrorizing Israel's population. 
Perha~s it is a matter of becoming inured to danger. Perhaps protective psycho
logic~l forces come into play; when you confront reality as it really is, madness 
threatens . Or perhaps the danger is not as grave as we deem it to be; relatively 
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speaking, Israel's boundaries, and by extension her safety, are more secure today 
t han they were two years ago. 

Whatever the reason, life goes on. A bomb explodes, the debris is swept away, 
the dead are buried. And life goes on, affirmatively, even joyfully. 

* * * * * * * * 

Israel's policy of 'instant retaliation' is questioned by many conference 
delegates. They are reassured by the awareness manifested by Israel's leaders 
that their every act reflects not only on Israel but on every Jew. "To speak 
for Israel is to hold Jewish pride in sacred trust," Abba Eban avows. Israel's 
canse, therefore, must always be ex.pressed with a Jewish voice, in terms of a 
"universal Jewish humanism." 

Unfortunately, retaliation is the only language which the Arab understands. 
Anything less is seen a sign of weakness. The retaliatory act, moreover, must 
be carried deep into Arab territory. The terrorists clearly are agents of 
their governments, harbored and supported by them, designated their national 
heroes. Arab leaders, therefore, must be made to know that they too, and not 
just lone terrorists along distant borders, are exposed to danger. 

As for adverse opinion on this score, well, world opinion be damned. "El Fatah 
does not read the New York Times," Dayan reminded his listeners. Abba Eban 
takes a more historic view: we Jews have the unhappy lot of gaining world 
sympathy only when we are on the point of death; at times it is more important 
to survive than it is to be popular; national suicide is not an international 
obligation. 

* * * * * * * * 

· While adverse world opinion and especially UN resolutions of censure are met 
with a shrug and a sigh, there is ample appreciation of the potential influence 
of foreign governments and of the consequent importance of foreign policy. 

Concerning Washington and its new administration, there is qualified optimism. 
Nixon is essentially an unknown -- no less abroad than he is at home -- but 
what is known about him marks him a political realist. It is a quality which 
is seen to work ultimately in Israel's favor. 

Direct Russian intervention is not feared, at least not for the time being. Arab 
arms lost during the six-day war have been replaced, Russia's military experts 
serve on every level of the Arab command (to the dismay of some Egyptian general 
officers who yearn for the .freer,easier life of earlier days). Russian training 
has improved the technical proficiency of the Arab soldier, but it has "not 
changed his fundamental character," that is to say, his incentive to fight has 
not been heightened or even provided. 

France is another matter. The embargo is a blow. Israel has the industrial 
capacity to produce small arms and ammunition, even spare parts, but not tanks 
and planes. Especially galling is DeGaulle's refusal to return substantial 
sums, in hard currency, which Israel advanced in payment for goods which now 
will not be delivered. 

Israel's reaction is remarkably restrained. She has not imposed a cnunter
embargo or called for a boycott of French goods. Individual Jews around t he 
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world may be of a different mind. The term "gastronomic Judaism" takes on a new 
dimension: French wines are out, at least for the season. 

***-***** 

Conferees are deeply moved by the stand of the French delegation: "The need of 
the many prevails over the need of the few. Do what you must, we will manage." 

* * * * * * * * 

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns. 
The reason is not far to seek. Israel's Arab population now exceeds one million; 
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children 
per family; the birth-rate of the Arab population is four-fold this number. 

Many rely on the slogans of the past. Israel alone offers safety to the Jew, 
they say; come, while the coming is good. 

Such arguments bear no great weight. Activist American Jewish youth will not be 
attracted by the call to escape from danger. They may be drawn by the summons 
to danger, to challenge, to the opportunity for the fulfillment of ideals. 

* * * * * * * * 

There is no generation-gap in Israel. There are no hippies, yippies; there is 
no alienated youth. Young people know that what they do is of importance. 
They feel that each individual really counts. 

* * * * * * * * 

The problem. of Jewish Education receives careful scrutiny, its needs are explored, 
its sorry state bemoaned. As at home, these discussions are dispiriting: the 
diagnosis is detailed, but the cure is wanting. 

There is a new appreciation in Israel for the significance of Jewish education, 
not just as a tool for aliyah but for the sake of survival of the Diaspora 
community. This too is a fruitage of the six-day war. Even as many American 
Jews discovered unknown depths of their love for Israel, so did many Israelis 
rediscover their love for and need of world Jewry. 

Golda Meier sumrp.arizes this new-old spirit: "The battle for Jewish survival is 
fought not only along the frontiers of Israel but in Jewish schools throughcut 
the world .. . and who is to say which frontier is the more perilous ... and the 
more important." 

Her words are heartening. They also challenge us: to bring to our frontier 
and struggle the same resources, skill and devotion which are mustered in the 
defense of Israel. 

* * * * * * * * 

A quick trip to K'far Galim where the members of seven Israeli Reform congrega
tions are convened in Biennial Assembly. 

Close to two hundred men and women are in attendance -- a number comparing 
favorably with many a regional UAHC convention. The spirit is good. Recently 
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returned E-I-E students speak with enthusiasm concerning their six-month stay 
in the States. There are reports of continuing, if painful, growth. 

I am embarrassed. Our promises were many but we have not fulfilled them. There 
is still no synagogue building for any of our congregations in Israel. More 
personnel is desperately needed -- not just rabbis, but youth leaders and 
educators. The Leo Baeck School has ample space, in its beautiful new struc
ture, but the classrooms lack furniture and equipment. There is a need to 
develop new forms of religious expressions; institutions other than synagogue 
centers should be developed. The issue of rights is far from resolved -- and 
we are silent. 

* * * * * * * * 

Back to the President's Conference and more talk. Our endurance is tested, 
especially by those eternal, infernal "general debates 11 whose rules are that 
there are no rules. Anyone can speak on any subject he pleases -- whether 
germane to the discussion or not -- for as long as he pleases. 

Young Israelis disdainingly designate such debates as Zionut, associating the 
term with interminable talk and little action. They prefer the direct, un
varnished speech of a Dayan. Conferees are of an older generation; they still 
respond .to the rhetoric of Eban. 

* * * * * * * * 

A tour of the occupied territories. A flight along the Suez Canal and over 
Sinai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower 
than we conceived them to be -- surely no more than small ships in single file 
can make passage.) Back to Beersheba. A visit with Ben-Gurion (his voice is 
still vigorous, his presence still inspiring). And then, too soon, the long 
journey home. 

Was the conference fruitful in its effect? Certainly, if its purpose was 
symbolic more than substantive. 

We demonstrated our solidarity with Israel ... 

We affirmed our conviction that the fates of Israel and World Jewry are inex
tricably intertwined, that an attack on Israel is an attack on the Jew wherever 
he may be, that Israel's pain is our pain, her victory our gladness ... 

We symbolized, we concretized our faith, nay the reality, that Israel the land 
and the people are one ... 

Alexander M. Schindler 
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some thoughts on a J OURNEY TO JERUSALEM 

f--The occasion of this journey: a conference of world Jewish leaders convened 
by Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and 
women -- from twenty-one lands an:i six continents -- respond to the Premier's 
call. The Reform Jewish community is well represented, directly through its 
institutional leadership, and indirectly among the delegates of other national 
and international Jewish organizations . The four central conference themes 
delineate the common concern of world Jewry: Israel's political and security 
situation, aliyah and the need to strengthen the link between Israel and the 
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in 
Israel and throughout the world. 

/-The departure for Israel is scheduled some days following the Beirut raid in 
retaliation for the terrorist attack in Athens . Friends are apprehensive: is 
this trip really necessary? and if you must go, must you fly El-Al? No one 
seems deterred . Our Boeing 707 is filled to near capacity . Other airlines, 
a subsequent check revealed, manage only twenty or so per cent on their off
season flights to :c' d . 

(But, then, they cannot offer what El-Al does: a unique experience in flying. 
As a case in point, the forward section of our plane is filled with young UJA 
leaders from the Mid-West, the aft cabin with a group of orthodox rabbis on 
their first trip to Israel from Florida . To the fore, there is a demand =f or 
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup. 
And in the morning there are two worship servises, with tallit, tefillin, and 
all -- one for those who managed to catch a nap, the other for those who didn't 
and as a consequence have to omit that portion of the traditional morning liturgy 
which includes the benediction extolling God "who removes sleep from the eyes and 
slumber from the eyelids.") 

The passengers are not entirely at ease; their parting quip "we ' ll see you in 
Cairo" reveals some inner tension, Extraordinary security measures~ taken. 
Boarding passengers are scrutinized with more than customary care. All unusual 
looking packages are opened. Planes are parked far from the terminal and other 
craft. Immediately on halting, the plane is surrounded by vehicles carrying 
service and security personnel. 

In a word, going El-Al is something more than flying friendly skies . It is in its 
way a demonstration of solidarity with Israel . 



2. 

The prevailing mood in Israel is one of calm assurance . The visitor is dumb
founded. Prepared to offer encouragement, he finds solicitude in response: are 
things in the United States really as bad as we read them to be ... the riots ... the 
burning of the synagogues ... we fear for your safety,! 

The terrorists certainly have not succeeded in terrorizing Israel's population. 
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho
logical forces come into play; when you confront reality as it really is, madness 
threatens. Or perhaps the danger is not as grave as we deem it to be; relatively 
speaking, Israel's boundaries, and by extension her safety, are more secure today 
than they were two years ago. 

Whatever the reason, life goes on. 
dead are buried. And life goes on, 

A bomb explodes, the debris is swept away, the 
affirmatively, even joyfully. 

* * * * * 

Israel's policy of 'instant retaliation' is questioned by many conference 
delegates. They are reassured by the awareness manifested by Israel's leaders that 
their every act reflects not only on Israel but on every Jew. "To speak for Israel 
is to hold Jewish pride in sacred trust," Abba Evan avows. Israel's cause, there
fore, must always be expressed with a Jewish voice, in terms of a "universal 
Jewish humanism." 

Unfortunately, retaliation is the only language which the Arab understands. Any
thing less is seen a sign of weakness. The retaliatory act, moreover, must be 
carried deep into Arab territory. The terrorists clearly are agents of their 
governments, harbored and supported by them, designated their national heroes. 
Arab leaders, therefore, must be made to know that they too, and not just lone 
terr orists along distant borders, are exposed to danger. 

As for adverse opinion on this score, well, world opinion be damned. "El Fatah 
does not read the New York Times," Dayan reminded his listeners. Abba E\an takes 
a more historic view~ we, Jews have the unhappy lot of gaining world sympathy only 
when we are on t~ point of death; o-t times it is more important to survive than 
it is to be popular; 1t1ational suicide is not an international obligation. 

While adverse world opinion and especially UN resolutions of censure are met with 
a shrug and a sigh, there is ample appreciation of the potential influence of 
foreign governments and of the consequent importance of foreign policy. 

Concerning Washington and its new administration, there is qualified optimism. 
Nixon is essentially an unknown -- no less abroad than he is at home -- but what 
is known about him marks him a political realist. It is a quality which is seen 
to work ultimately in Israel's favor. 

Direct Russian intervention is not feared, at least not for the time being. Arab 
arms lost during the six-day war have been replaced. Russia' s military experts 
serve on every level of the Arab command (to the dis .ay of some Egyptian genr ral 
officers who yearn for the freer, easier life of earlier days). Russian traping 
has improved the technical proficiency of the Arab soldier, but it has "not changed 
his fundamental character," that is to say, his incentive to fight has not been 
heightened or even provided. 

France is another matter. The embargo is a blow. Israel has the industrial capa
city to produce small arms and ammunition, even spare parts, but not tanks and 
planes. Especially galling is DeGaulle's refusal to return substantial sums, in 
hard currency, which Israel advanced in payment for goods which now .will not be 
delivered. 
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Israel's reaction is remarkably restrained. She has not imposed a counter
embargo or called for a boycott of French goods. Individual Jews around the 
world may be of a different mind. The term "gastronomic Judaism" takes on a 
new dimension: French wines are out, at least for the season. 

Conferees are deeply moved by the stand of the French delegation: "The 
need of the many prevails over the need of the few. Do what you must, we will 
manage." 

3. 

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns. 
The reason is not far to seek. Israel's Arab population now exceeds one million; 
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children 
per family; the birth-rate of the Arab population is four-fold this number. 

Many rely on the slogans of the past. Israel alone offers safety to the Jew, they 
say; come, while the coming is good. 

Such arguments bear no great weight. Activist American Jewish youth will not 
be attracted by the call to escape from danger. They may be drawn by the summons 
!£. danger, to challenge, to the opportunity for the fulfillment of ideals. 

There is no generation-gap in Israel. There are no hippies, yippies; there is 
no alienated youth. Young people know that what they do is of importance. They 
feel that each individual really counts. 

The problem of Jewish Education receives careful scrutiny, its needs are 
explored, its sorry state bemoaned. As at home, these discussions are dispiriting: 
the diagnosis is detailed, but the cure is wanting. 

There is a new appreciation in Israel for the significance of Jewish education, not 
just as a tool for aliyah but for the sake of survival of the Diaspora· community. 
This too is a fruitage of the six-day war. Even as many American Jews discovered 
unknown depths of their love for Israel, so did many Israelis rediscover their love 
for and need of world Jewry. 

Golda Meier summarize~ this new-old spirit: 
fought nof•~long the frontiers of Israel but 
and who is~to say which frontier is the more 

"The battle for Jewish survival is 
in Jewish schools throughout the world ... 
perilous ... and the more important . " 

Her words are heartening. They also challenge us: to bring to our frontier and 
struggle the same resources, skill and devotion which are mustered in the defen~e 
of Israel. 

A quick trip to K'far Galirn where the members of seven Israeli Reform congrega
tions are convened in Biennial Assembly. 

Close to two hundred men and women are in attendance -- a number comparing favor
ably with many a regional UAHC convention. The spirit is good. Recently returned 



E-1-E students speak with enthusiasm concerning their six-month stay in the States. 
There are reports of continuing, if painful, growth. 

I am embarrassed. Our promises were many but we have not fulfilled them. There 
is still no synagogue building for any of our congregations in Israel. More 
per~onnel is desparately needed -- not just rabbis, but youth leaders and educa
tors. The Leo Baeck School has ample space, in its beautiful new structure, but 
the classrooms lack furniture and equipment. There is a need to develop new 
forms of religious expressions; institutions other than synagogue centers should 
be developed. The issue of rights is far from resolved -- and we are silent. 

Back to the President's Conference and more talk. Our endurance is tested, 
especially by those eternal, infernal "general debates" whose rules are that there 
are no rules. Anyone can speak on any subject he pleases -- whether germane to the 
discussion or not -- for as long as he pleases. 

Young Israelis disdai~ingly designate such debates as Zion.u,t, associating the 
term with interminable talk and little action. They prefer the direct, unvarnished 
speech of a Dayan. Conferees are of an older generation; they still respond to 
the rhetoric of Eban. 

A tour of the occupied territories. A flight along the Suez Canal and over 
Sinai. A brief stop at Sharm el Sheikh., (The Straits of Tiran are narrower than 
we conceived them to be -- surely no more than small ships in single file can make 
passage). Back to Beer Sheb~. A visit with Ben Gurion (his voice is still vigor
ous, his presence still inspiring). And then, too soon, the long journey home. 

was the conference fruitful in its effect? 
more than substantive. 

Certai7ff its purpose was symbolic 

We demonstrated our solidarity with Israel ... 

We affirmed our conviction that the fates of Israel and World Jewry are inextricably 
intertwined, that an attack on Israel is an attack on the Jew wherever he may be, 
that Israel's pain is our pain, her victory our gladness ... 

We symbolized, we concretized our faith, nay the reality, that Israel the land and 
the people are one ... 

Alexander M. Schindler 
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JEWISH UNITY AND JEWISH EDUCATION 

Rabbi Alexander M. Schindler 

I appreciate Rabbi F'ox' s kind introduction, although I feel constrained to note 
some serious omissions. 1'aking into account the ecumenical spirit o~ the 
occasion, he might well have added that my first cousin, Pesach Schindler, is 
the Associate to the Director of Education of the United Synagogue. He might 
further have added that I trace my lineage to Moshe Sofer of Pshevorsk, the Cr 
Pne Moshe and a spiritual companion of the Baal Shem Tov. 'l'his identifies me 
as a Galitsianer, of course, and offers full explanation for my foolishness i n 
agreeing to come here. How can I possibly prevail in this arena; even before 
I begin I am "out-Foxed." 

It is good to be here, let me assure you, and what we do here is good. Those 
who planned this program and brought it to be well merit our applause; the i r 
effort makes no small contribution toward the solution of the very problem 
which moves us to meet. Not so much for what we say, but the very event of 
our meeting is of worth, for if the science of education has taught us one 
lesson it is this: our children make their commitments primarily by means of 
identification with the ego ideal; they look, more than they listen; they 
follow the man who is long before the man who only persuades with his lips. 
The visible demonstration of our desire for unity teaches a lesson more power
ful than any ideological agreement we may reach and articulate. In this case 
surely, as in so many others, the determined quest for an answer in and of 
itself give shape and substance to that answer. 

I 

Let me say, at once, that I respond with a good deal of warmth to Dr. Marvin Fox 
and what he has to say. I sense him to be a kindred spirit. His presentation 
appeals to me, at least in its broader outlines. I share his essential concep
tion of our problem as the need to deepen our instruction, to instill in our 
children not denominational devotion but profound religious convictions, con
victions which do not ignore genuine differences but go beyond them to attain 
a greater unity. I appreciate his probing analysis of secularism, his refusal 
to deem the common concern with social issues a sufficient ground f or unity 
when this concern is merely a reaction to external pressures and not also an 
expression of inner, shared belief. Lastly, I too cling to the hope that an 
earnest encounter of Judaism's past, the serious study of its teachings as they 
are expressed in our classic texts, will lead us, and through us, our childr en , 
to affirm conviction about God and man and human duty which may not be ident :!.cal 
i n all respects but nonetheless will be sufficiently akin to justify the claim 
of our identity. 

It is intriguing and a portent of good tidings for the future that Dr. Fox finds 
the possibility of a consensus in realms and by a means which at first flush 
might well seem least likely to yield agreement. After all, tradition, its 
texts, the manner in which we understand and approach them all stand at the 
very heart and center of our ideological divergence. The liberal Jew does not 
view the past bounded by a framework which is eternally fixed, and he refuses 
to submit to its authority. Nonetheless -- so Dr. Fox assures us -- and I share 
his pious hope: when the liberal Jew is honest in his approach to tradition; 
when he does not assert the absolute authority of the present over the past but 
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is willing at least to expose the standards of modernity to older judgments; in 
a word, when he turns to his religious heritage with receptivity, with openriess, 
with seeing eye and hearing ear, why then, he surely will be led to affirmations 
which may not fully coincide with those of the traditional Jew but will be suf
ficiently close to them to form a unified whole. 

As Dr. Fox himself has occasion to point out, even traditional Jews differ in 
the degree of sophistication with which they understand some of these truths 
and this difference of understanding does not destroy the unity of their faith . 
It is not unreasonable to conclude, therefore, that the common encounter of 
the Jewish past can bind us all, liberal and traditional Jew, in a union, or 
at least a meaningful confederation of belief. 

II 

I am especially glad to note, also, that Dr. Fox foresees the possibility of 
convergence not only in the realm of ideas, but in the realm of practice, in 
our approach to Mitsvot. He feels the binding, unifying force of these prac
tices as they are observed in our personal lives and homes and in the worship 
pattern of the synagogue. Ordinarily, those who accept a systemic, normative 
Judaism feel that there is a sharp line -- not just a quantitive but a cate
gorical line -- between the practices of liberalism and orthodoxy. But is this 
categorical difference really as great as all that? Can we find no common 
ground in the understanding of commandment? I believe we can once •,rn view 
mitsvah in its wider dimensions not just as given law, but as law form as 
commandment ~nvested with purpose. 

Traditionai · Judaism. affirms _this wider view: it does not believe that the Torah 
demands ·just for the sake of demanding; that it was given to us as a vain thing, 
a test of our obedience only and unrelated to all further purposes of God and 
needs of man. "The laws of the Torah serve an end" taught the P.AMBAM, "an end 
that is useful in regard to being," -- to bind man and God, to provide man with 
a means to sanctify his life. These purposes give substance to the liberal Jew's 
understanding of commandment and because they do, he shares a vital element of 
the idea of mitsvah held by those who also affirm the belief in verbal revelation. 

But these ideological considerations asiie, let ·J.s not underrate the unify:.ng 
force of cuter form itself, as it is manifested in our communal life. True, 
the Chassidic shtibel a.~d Temple Emanu-El are worlds apart; but they are also 
worlds together; they share a host of common elements which give them common 
character; the ark and the Torah, essential prayers and a coincidence of time 
when they are voiced., hallowed language and hallowed song, and Jews, yes Jews, 
who seek the companionship of kindred and aspiring souls in their quest for God . 

The Chassidic shtibel and Temple Emanu-El are worlds apart. Bit how many Temple 
Emanuel 's remain on the American scene? And how many Chassidic shtibels? Wt.en 
we wear our denominational lenses we often see differences where none, in fact> 
exist. And often, when we see true differences we fail to d.istinguish between 
variants of sentiment and. style and those which reflect true ideological diver
gence, 

What we say concerning religious practice, applies to the matter of its termi
nology. Liberal and traditional Jew do make different use of the same religious 
language, but it is still the same religious language; invested with the strength 
of long-lived, hallowed use, it exercises a centripetal, cohesive force of no 
small consequence. Hebrew merits an emphasis in our teaching precisely fer this 
reason, if for none other. 
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III 

As we go about the task of seeking our common ground of belief, we might do wel l to take a closer, more careful look at the concept of peoplehood itself especially as its meaning has been exte1:-ded and attenuated to its present composite designation of "Klal Yisroel." No other concept is invoked in our councils with g!'eater frequency and urgency than this -- Klal Yisroel, the Community of Israel -- and none is more abused. It is enlisted, in support of every cause, to bolster every argument, to justify pol~cies diametrically opposed, in a word, to designate 
anything and everything, :i.f only the iabel Jewish can somehow be applied to i t . 
It has, by its abuse> lo_st virtually all denomin·ative e..ndva.luational force. 

The mitsvah of "pidyon sh'vuyim" alone might stir us to the task of definit i on : nothing so precious ought long remain debased. But there is more immediate 
reason which summons us to do so, a reason more immediate to our concern, and it is rooted in the pedagogic axiom that vague, amorphous, ill-defined concepts simply cannot be taught. If we want the concept of community to be meaningful to our children,~ must invest it with discernible meaning first. 

There was a time not so long ago, when this concept did not have to be taught, or articulated, to be trans~itted, when it was implicit in the Jewish experience, when a sense of belonging was born of a state of physical being. Not so today. 
And not so most certainly on the A.~erican scene. Here the cultural and ethnic bonds which bound our community once have loosened and bonds of faith mu.st serve 
as unifying force in their stead. 

This is especially true for our children whose Jewish self-image reveals primarily the face of religion; nothing else, not culture, not nation, not even the giving of charity, is of essential consequence in securing the continuity of their 
identification. This is why Dr. Fox is absolutely right when he insists that t he attainment of communal unity rests in the final analysis on our ability to transmit our shared and profoundly held convictions. And that is alsc why the concept of community itself, once implicit in the Jewish experience, must now 
be made explicit. 

IV 

But not all of' our problem is rooted in the ideological realm; here too Dr, Fox 
is right. Inst itutional loyalties, quite unrelated to clear-cut ideological 
distinctions, exercise a divisive influence which, nolens volens, is reflected 
in the classroom and conveyed to our students. 

I ndeed, much of the present-day hardening of institutional lines: far fro~ 
refl ecting greater ideological divergence, is rather the consequence of i ts 
convergence, of a blurring of ideological distinctions. Distinctions there 
are and we sh~uld not ignore them, but they are not as great and as many as 
we often think or say they are, and they certainly do not coincide with 
denominational demarcations. The overlapping of belief and practice patter"1 
is the rule and not the exception. 

Sur~ly I need not elaborate; supportive evidence is hardly wanting and has been off ~red over and again. Reconstructionism, nurtured in the bosom of the Con
servative movement, in its theology is far to the left of the current consensus 
within Refonn. Schechter's espousal of 'haskamat hak'lal' as a determinant 
of reli gious practice no longer is acceptable to many Conservative rabbis, 
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and so they embrace a systemic, normative Judaism which separates them from other 
Conservative rabbis to an extent far greater than the latter are separated frcm 
Reform. And so it goes. • 

Even in the larger Jewish ccl!lmunity, in the framework of its organized life, 
patterns overlap and distinctions are blurred. Synagogues foster at~itudes 
and activities which cannot really be called 'religious'; and so-called 
'secular' agencies assume a religious stance, if not yet fully in their 
program then at least in their pronouncements, and if not there, then in 
the symbolic act of turning to the graduates of our seminaries to find their 
professional leadership. 

The point of it all being that when true distinctions are lacking the temptation 
is great that we create them, or that we magnify them in our teaching and i n 
our preaching -·· only for the sake of preserving institutional identity. 

Now I do not suggest that we can or should shuffle off our institutional coil. 
Nor is this the time or the place to consider a major realignment of existing 
categories, desirable as this eventuation may be. All I really want to say 
is the self-recognition of motivation is the requisite of communal harmony. 

When the need for denominational identity effects our teaching and our doing, 
let us at least say so! 

When institutional concerns shape our Temple program let us call them institu
tional concerns! 

When, in the larger community, we engage in a struggle f or power, let us call 
it that; let us not obscure its true character by designating it an ideological 
confrontation! 

Whatever it is, let us call it by its honest name, and not try to justify it on 
the basis that it is something else! 

This is not a reprimand, an accusation, cholilo vechas. All I say is really in 
the way of a confession. Grant me only the privilege accorded by tradition of 
saying not 'al chet shechotosi,' but rather 'al chet shechotonu,' for the sins 
which we have sinned. 

V 

There is, then, much that we can do to create a sense of communal devotion in 
our children even before the fuller unfoldment of the quest for an ideological 
'J.nity which Dr. Fox bids us pursue. There is much that we can do to deepen tte 
devotion of our children to the larger community, to extend their reach of heart 
and mind. tc encompass all of Israel. 

'.tlhat can we do? 

We can begin by teaching Judaism in our schools, teaching it, moreover, not as 
some kind of denomina,tional possession, but as a shared possession to whj_ch 
variant interpretations have a vital relation. And when we speak of our 
difference -- in faith and form -- we can describe these differences as they 
r eally are, we can approach them, examine them -- teacher and •student both -- in 
an atmo·sphere of respectful inquiry. 
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We can bring our children into contact with one another crossing denominational barriers for communal programs of education and for united activity arising to 
advance our common cause. Surely more than ideas are involved in our problem. 
People are involved. The sense of communion is sustained by encounter. 

We can bring 
another. We 
is at stake. 
tive and the 
and programs 

our teachers and educators into more frequent association with one 
can teach them together, in areas where no ideological divergence 

We might exchange our teachers for a time to broaden their perspec
perspective of those they teach. We can support communal agencies 
which seek sincerely to serve us all. 

We can do more than that. We might ourselves communalize some segments of the 
congregational school program ... on a secondary level perhaps ... so that together 
then we might have the kind of intensive religious high schools which we singly do not have. Or at least we can begin this process by avoiding needless, waste
ful duplication where none is justified by cooperating with one another in areas vital to our work: in the recruitment of teachers, in the deveJ.opment of educational tools, in the publication of our texts, in the realm of experimentation 
and research. In this and like manner we can teach our children a love for the 
community of Israel not just by precept, but by example. 

Even as we are doing now, when we take counsel together and meet to express our 
common concern. That is why we are beholden to those who planned this program 
and brought it to be. They offer opportunity to demonstrate the truth of a 
promise inherent in the saying of the Rimanover Rebbe, 11Paam vofaam Hakodosh 
boruch hu menasseh Yisroel bilrushim acherim. 11 At various times the Holy One 
blessed be He garbs Israel in different garments, "Paam bilvush seh ufaam bilvush zeh." At times in this kind of garment and at times in another kind of garment. "Aval hanekudch Hajuhudis Toroid nishores. 11 Oper dos pintele Yid ... it r emains, 
it flames, and it is not consumed! 



community to community, and vary also with time 
and changing conditions; the smaller the popula
tion, the greater the need for consolidation. 
Wherever possible such coordination should be 
effected within ideological groupings. Where these 
lines must be crossed, distinctive needs should 
be met and distinctive orientations respected. 

This caution is applicable especially in the 
rea lm of teacher recruitment and training which 
almost everywhere calls for the pooling of com
munity-wide resources. Bureau leaders' complaints 
that congregational schools are refractory to close 
cooperation are often true, alasJb!lt 7t is equally 
true that community teacher training schools too 
often fail to heed the needs of the Reform 
Jewish community. This failure is not only a viola-

,--- ----

tion of the community concept, it makes for 
' poor education; a teacher who doe not share 

the commitments of the school ~ich n serves 
only babbles, he does not really te . 

Close cooperation is vital to progress in wish 
educ'"i"tion, and an effort should 6e made tb come 
to grips with problems precipitated by the inter
action of ~ ity forces. These problems'"are 
capable of resoiution once agency and tempfe 
leaders make rm , ::ic their watchword, valu ing 
every effort, great or small, to further their cause. 
No institutional loyalties or ideologifal diver-
gences should be permitted to obscure the 
e~ ential unity of our striving. P1 ~ 
,,,n,-.; "~ ~ ,.,.....,.__,.,,. 
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BU REAU-CONGREGAtlONAL 
RELATIONSHIPS 

The Jewish Education Committee of New York 
prepares to enter the twenty-fifth year of its 
existence. Its anniversary-on which we congratu
.late our sister institution and its capable leader
ship-gives us occasion to make some comments 
concerning the function of communal agencies 
for Jewish education, especially as they relate to 
temple religious schools. r To begin with, we can assert Reform 

l Jewry's devotion to the ideal of communal unity. 
,x~.:i;-ix is a :i:i,,~ to which we aspire. 

~ulated as our guiding principle, affirmed 
in our prayers, posited as a fundamental goal of 
our religious education effort. We cannot counte
nance the isolation of the temple school from 
the community-wide program of Jewish educa
tion. To do so is to deny what we profess, to 
negate in practice what we teach. 

Wherever the relationship between the Bureau 
and the temple school is firm , the temple school 
is stronger because of it. Hopefully, the converse 
is also true and these relationsh ips-which now 

exist in many cities-have strengthened the wider 
community effort. Indeed, this must be so, for 
Gresham's law has its parallel in education: bad 
schools drive good schools out of circulation. This 
is one of many reasons why the community 
agency for education can i.11 affofct to· be paro_<2bJal 
in its concern, serving one prngr alone and 
disdaining to serve ose sc oo s whos oli • -
1ves o not conform to that program in all re

spects'.' As a central body, the Bureau's purview 
must be as broad as possible, encQ[)lpassing • 
schools of divergent ideolo ies and~ dvancing Jew!' 
ish educa 10n generally by helping each school to• 
raise Its stahdaraso t achievement. l 

The quest for the evolution ""ci'f'"'asingle school 
system under community auspices appears futile, 
at least for now. Most efforts to do so have 
been abortive, and institutional narcissism (the 
congregations' reluctance to "yield" the education 
of their children to the community), is not alone 
responsible for this failure. Ideological diversities 
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I e.pl)raciate Rabbi Fox's kind in•tro<luction, although I £eel constrained to 

note some serious omi.ssions . Taking into account the ecumenical spirit of the 

occasion, he might well have .ndded that my first 'couain, Pcsach Schindler, i.$ the 

A~cocw.to to the Director of Etlucattion of th('? United Synngogua . He tnight further 

have cddcd that I trace r,1y lineage to }1o[;he f,ofcr of P;hevorsk , ~ of the Or 

Pne Hosh-3 :ln<l a spiriti;..:11 coi:ipn:i.ion bf the En.al Shem To·.; . This identifies mo as 

.n Galizumcr, of cou:rse, end cffor.s fu,11. c;;::plan.at:ton for my foolishness in ag1·ee

i113 to come here. 7:tov1 can. I possibly rlrcvdl in this 3-rcna ; even before I 'begin 

I ~re "out-Fox(>d . 11 

It is good to he hc:n:e, let me $s::Jur~ you, and wimt w~ do here if.I goctl . Those 

who plenncd -this program and brought it to be t.rcll merit our applauee; their effort 

mnkes no sm~ll contribution toward the solution of ths very problem which moves us 
\ 

to raect . Not so much for what we tJuy , but the very event of our meeting is of 

worth, for if the ~cience of education has taught us on0 leoso1, it is this: our 

children i::1-!lke their commitments i,rima.ri,ly by meanc of identificaHon "1ith • the ego 

idc.al; they look, more than they listen; they follow the mi:n who is long before the 

man who only persuades with his lips . Tho visible de,rn:m.:tration of our desire for 

unity teiches a lesson more pm;erful than tJ.nY id~olo~ical agreement we may reach and 

articul~te . In this case surely, ~e in so many others, the determined quest £or an 

answer in and of itself give shape and substonce to thet ans-w12r . 

<T' ~-
Let me say, st once, that I respond wit.1 ct zood deal of warmth to Dr. Marvin Fox 

nnd ~mat he has to say. I senoe him to be a kindred spirit . }Iis presentation appeals 

tom~. at least in ita broader cutlineo. I sbc.ra his ess~ntial conception of' our 

pro~lem ae tho need to deepen our instruction, to inotill in our children not denomin

ational devotion but profound rel igious· convictions, convictions which do not ignore 

genuine differences but go beyond them to c.ttain a greater unity . I .appreciate his 

- i ----- ·----. 
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prcb:ng nn~ly~is of rccu artsm, his ref ~al to deem tho common concern with soci!ll 

iz~ucs a s~fficicnt grour.d for u.~. ty ,nicn this ccr.ccrn ~G merely a reaction to 

cxtci~l prcncures Lmd not nl5o an C}:prcocic~ of innor, ~bored belie£ . Lcstly, I 

too cling to the hope th~t an earnest cnco1~1ter oz J~d.:li$ra1s pest, the serious 

~ d t:roueh us, our children , to affirm conviction s~out Cod and man end humnn duty 

hich ~ny not b idcntic~l in all respects b~t nonct1el~3c will be sufficiently 

.n!d:i to just Hy the claim of our identity. 

It is intriguing and a portcut of gooJ t:..dinz~ for tho future that Dr . Fo:~ finds 

th~ poesibil ... ty of a conccnsus in renlmo and by a 1,,c.nns which at first fluoh m10ht 

well $ cr:i lcu:::;t likely to yield ~f.-rc~.mc,.t . Aftar all, tr.c. ition, its texts i the 

r-..'l::mei: in ·vhich we t..,ndcrst;znd and approoch th~m all st.:ind at the very heart and 

cc.-ntcr of our ideologicul c.U'\.rergemcc . The liberal Jew docs not view t he p:u;t ound~d 

by fr.a~cwor ~ which i/ cte-rnally fixed, mi he rcruccs to submi t t o its aut.1ority . 

share his p:touc hope: -when the liberal 

Jc--., i3 honest in his npproach to tratH.t:ion; ,,fam 1c doeg not ' assert the i:.ahnolute 

aut .. odty O- the resent CNCr the past but is will:!nz o.~ least t o e,,_--pose tho sta.1d

ardo nf -cor!ernity to older jud.v=,cnto; j_n a t~ord, ·when he turn:. to his rcligic-.z 

hc:::::.t zc with receptivity, t1ith opcm1csi', tt!.t 1 seeing eye and hearing ~ar, why t en , 

he c;.i-::ely t1 .... l1 be led to affirt'..at!ons which mtty not fully coincide with thoi;;o of the 

t~~ . .:!ittonal Jew but will be s:.i£Hcie:-:.t1y clo::;c to t: • .::c t:o form a unified ":1olc . 
~ 

Az Dr . l?ox himself has occasion to point out, even traditional Jeus differ in 

2. 

th~ dcgrco of sophistication with XJhich they c.ndcr t:.l!ld some of t heoc truths and thi!l 

l"::iff,rrcnce of undcrstnndins d0<2:& not de a troy the un ty of ~ faith , It is not 

rcc$on.:iblc to con.elude , tho:rcforc, th~t t.lte corr.ccm encounter of the Jewidl p.:ar.t c.an 

bind us ~ll, libcrnl nnd trndi~icnnl Jeu~ inn Union, or nt least a mennir.gful confcd-

cr~tion o clie. . 



I tn especially glad to notoi, ,dso, thnt Dr. . 'i!ox :foresees tha po:ssi~ility. of 

convergence not only in the r e~lm of idcss, bet in the realm of practice, in our 

appr.o:ich to Mitcvcf. Ha feels the bin~ing , ,.mifying force of these practicci:; tt3 

they o.ra observed in our personal livci:; imd homoo .ur:d in the wort:hip pattern of 

\ t:hr.t ther is a, sharp line ~- not j;.Ist n qunntitive but a catcgoricnl lina ---

difference really a$ ttTreat a$ all that? Can we find no common ground in tho under

standing of CO!lll::lnn:Sr.cr.t? I bel:!.cv-e >:1~ cm1 once we view !~.:L~ in itn wider dimen
--J 

.• 
sion1> not jmit as ~iven law, but 21,; 1:_w fm a.a com,n::u'l.dmcnt invested with nur:E'?.E.!.· 

Traditional Jtrld.sm effit":.n.s :iis u5.dcr view: it dOO$ n-:,t bolic,rc th~t the 

c~d th~t is uoeful in ;:-er;ard to he ing, 11 - .. to bi::1d man and God, to provide nnn with 

1nccrott?.nding cf co1r.wmdmen.t .o.nd bcc.aui;c they do , he <-hur::is n vital clcmcut: of the 

idea o-: mitsvah held by those who alao affirm the bcl:to.E in ve:rbt,1 r evelat:1.011 , 

But these :tdeologic:il co1tsi:.forations :.,:14c , let 'Uo not underrate the u,.-tifying 

force. 0£ cuter form itself, as it is rr..:1n:t£cot0d i.n our co-i.1ir.n.mal life . ~u~, the 

Cha.:rnS.di~ shtibfo an<l Temple F..m-:.'1U~-r:l .uro. ,mrl<la .apart ; hut t hey are also worlds ( 

together; they share a host of ccmmon ~lcments uh:!.ch g:i.va th(.m coo:mon character; the I 
Grk r,nd the Torc.h, essential prayers and .a coinci cncc cf time when they are vo:f.ccd~ 1 • 

hsllo:,cd lanr;uo.ge ~ ha llowod so:as; , nncl Jews, yes ~, who seek the companion:;hip 

of kindred and aspiring soulo in their q,..1ei;t for God . 

The Chassidic shtible and 'Ici:2:-,le Enwnu-El are ;;·orlds apart, But h .1 nuL'1.Y Tan:ple 
e 1r11y1Vc,c..:::U .:, I 
S~i :; rem£in on tha k'lm::i.cmt seen.a? and how t:l.!lnY Chasoidic Shtiblef§? When we ~1ea.r 

Qur dtmomin.1tional lenses. ti1e o£ten see cU.£fei·e.nccs whe:re norie , in fact, eldtt. f,nd ' 
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oftc."l, vnen we see true differences we fail to distinguish between variants of sentiment 

and style a..~d those which reflect true ideological divergence . 

What we say concerning religious practice, pplies to the matter of its termin

ology , Liberal and traditional Jew do make different ~se of the same religious 

language, but it is still the s.::i.me religious language ; invested with the strength of 

long-lived, hallowed use, it exercises a centripetal , cohesive force of no small 

consequence. Hebrew merits an emphasis in our teaching precisely for this reason, 

if for none other. 

As we go about the task of seeking our common ground of belief, we ~ight do well 

to t3ke a . closer, more careful look at the concept of peoplehood itself especially as 

its meaning has been extended and attenuated to its present co:nposite denignation of 

"~lal Yisroel ." No other concept is involcd in our councils with greater frequency 

and urgency than this -- Klal Yisr6el, the Community of Israel and none is more 

abused . It is enlisted, in support of every cause, to bolster every argu:ncnt, to 

justify policies ditll.'.l.terically opposed, in a word, to designate anything and every

thing, if only the label Jewish can somehow be applied to it . It has, by its abuse, 

lost virtually all denominative and valuutional force . 

The mitsvah of "pidyon sh 'vuylm" alone might stir us. to the task of definition: 

nothing so precious ought long remain dcbnsed . But there is more immediate reason 

,~hich summons us to do so, a reason more :imu:nediate to our concern, and it is rooted 

in the pedagogic axiom that vegue, amorphous, ill-defined concepts simply cannot be 

taught . 1f we want the concept of co~Jr:.unity to be meaningful to our children , ~ 
/',,, 

must invest it with discernible meaning first--. /; There was a time not so long ago, when 

this concept did not have to be taught, or articulated to be transmitted, when it was 

implicit in the Jewish experience, when n sense of belonging was born of a state of 

physical being . Not so today. An l not so mos t certainly on the American scene. Here 

the cultural and ethnic bonds which bound our community once have loosened and bonds 

Ui: 
of faith must serve as unifying force in their stead. 'This is especially tiue for our 
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ch.:l<lrcn l:ho::e Jewish self-ima c rcve~lo pric.1.rily the faca of religion; not:hinz cl c, 

not culture, not nation• not even tha giving of chnr ty, io of cscentinl cons~qucncc in 
securing the continuity of their identification. Thi~ is why Dr . Fox ia ab~olutcly 
rig lt ~h~n he insiote thllt the atta:f.1\..":l~nt of coumt?.'1.ol unity rcots in the final ennlysis 

on our ability to tr~nsmit our ehnred and profou. .. dly held convictions. And that b 

. lso vhy tho concept of community itsa1£, once ir:!plicit· in the JowiGh cxpcricncc 0 must 

·§ 
Ilut not all of our problem is rooted in the idcolo3ic~l renlm; here too Dr . Fox 

is rlght. tnstitutionnl loyalties, quite unrelated to clear- cut idaological distinc

tions, exercise a d:!.vioive influence i1h1ch, nolcns volenc 11 is reflected in the cla.:rn

room and conveyed to our $tudcnts . 

Indeed, m:mh of the pre~cnt-d:1y harc!cning of inotitutior.al lines, fa.r from 

reflecting greater ideologiettl divorzcnco, 1~ rathc_ the consequence of its· co:iv~rg

cnca, of a. blurring of ideologic~l distinctions. Distinction~ there are and we ohould 

not ignora them, but: they nre not o.o zrc~t and c.a ccny as we often think or r:J:l'/ t.ey 
arc, "'nd they certninly do not coinci:Z~ nith c enom:i.11.~t~l <lonarcntions . The over• 

lcppin3 of ~clicf and prcctic~ pattern is thu rule and not the exception. 

Surely I need not cl~borato; supportive cvidenc~ ia h~rdly wnnting end has boen 

offered over and p.gain . Rcconctructionism, nurtured in tho booom of the Conservutivc 

i::ovcm t, in its theology is f:.tr to the left of the current ccncen:.:us uithin R•:d:olin . I 

Schechter' G espousal of 'h.aska.raat hak' lai' aa n dctarr:r!.nant of rclicioue prnctica no 

longer io ncccpt~ble to many Consorvc~ivc rn bint an<l co they embrace a systemic, 

non:i.ctivc Jud~!s:n w1ich separates them £4om ot1cr Con~crvAtive rabbis to an extent far 
greater .;t:1r.n the latter aro separ.:ttcd fron . cform. .And eo it goes. 

I :il:vcn in the lorgcr Jcuish connu.._'1.ity •. :...u th2 frcn-:::work of its org~ni:rnd life, 

pattcl-n~ overlcp and distinctions ere blurred. Syn~gogucs foster attitudes and 

ectivitics which cannot rc~lly be called 'rcliciou~;• nnd so-called 1scculnr' agencies "' 

~,,..... ,,...,.,..._, ,..-,-'!""" .. .,,,. ... _,__. _ __ _ -~~~ ------ ... - I , -
r-, • 
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assume a religious stance, if not yet fully in their program then at least in their 

pronouncements, and if not there, then in the symbolic act of turning to the graduates 
' I 

of our seminaries to find their professional lendership. 

The point of it all being that when true distinctions are lacking the temptation 

is great that we create them,. or that we magnify them in our teaching and in our 

preaching -- only for the sake of preserving institutional identity. 

Now I do not suggest that we can or should shuffle off our institutional coil. 

Nor is this the time or the place to consider a major realignrrnent of existing cate 

gories, desirable as this eventuation may be. All I really want to say is the self

recognition of motivation is the requisite of cow.munal harmony, 

When the need for denominational identity effects our teaching and our doing, let 

us at least say so! 

When institutional concerns shape our Temple program let us call them institutional 

concerns!' 

When, in the larger community; we engage in a struggle for power, let us call 

it that ; let us not obscure its true character by de s ignating it an ideological 

confrontation! 

r7hatever it is, let us call it by its honest name, and not try to justify it on 

the basis that it is something else! 

This is not a reprimand, an accu~ation, cholilo vechas . All I say is really in 

the way .of a confession . Grant me only the privilege accorded by tradition of saying 

not 'al chet shechotosi;' but rather 'al chet shechotonu, 1 for the sins which we have 

sinned . 

There is, then, much that we can do to create a sense of communal devotion in 

b½_r children even before the fuller unfoldment of the quest for an ideological unity 

which Dr. Fox bids us pursue . . There is much that we can do to deepen the devotion of 

I . . 
I 
I 
I 
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our c;i:.l<lren to the forger cor::munity, to o:{tcnd their reach of heart and mind to 

enco~paos ell of Israel . 

\?hd: can ·we do? 

We cnn begin by teaching Judaiso in our schools, taaching it, moreover, not as 

scn;ic.kind of denominational possession, hut ns a shared p~sccssion t o which vnrf.ant 

intcrpratntions have a vital relntion . And when we Gpcak of our difference-· in faith 

ond foro -- we can describe thase differences as they raclly are, we c.t1n approach them, 

cd 

e~:c!:l!n:a them - - tc.::ichcr and stud<?nt both -- in au atmo::;phere of respectful inqufry.'I We 

Cl'.n bring our children into contact l,ith one another crossing danorair::utional barriers 

for co:::t:runnl program~ of caucation nnd for u.~ited activity arising to ndvcnce our 

co;:r on causa. Surely more thm1 ido.::to are involved L, our problem. People e.re involved. 

c~ 

Th~ Gcn~c of ccmouniou is su~taincd by cncountcr.71 Uc cun bring our teachers Gnd 

etlucc.tors intc more frequent uccociet.:.cn ,dth one ~other . We can teach the.,, tonether, 

in e.re;,,.e wh~ro no ideological divei·gcncc is :it ct."k"'• W3 might exchonge our teachers 

for a time to broaden their perspective nr.d th~ pcri;pcctive of those they teach. We~ 

cupport corr.mmal agencies and progrurns ,;hich seek l.lin:::crcly tc serve us all. 

He con do more than that. We might ot1rcclvcn cornmunalize Tii:--1.tli some segmc .ts of the 

congregotioual school program •.. on n eecondory level perhaps •.. so thnt together then 

we m'sht have the kind of intensiv,1 religi.ou::i hieh nchoolo which we singly do not have . 

o ... at lcaGt \Ta can begin thio process by c.voiclinz n!'cdlesc, vateful ci.uplication where 

none ic juctifiecl by coopcrllting ~..1ith one .:mother in arc:il vital to our wc,rk: in the 

recruitment of teachar~, 1n the dcvclo?nent of educational tools , in the publicotion of 

our texts, in th'l realm of c~:pcriricntntion a.nd reccarch . In this end like rr.anncr we 

can !_c~ch our children a love for the ccm-;nu.,ity of I~rccl not just by precept, but by 

Even s wo are doing now, when we tal~c cou.,.scl toecthcr ~nd meet to exprcso our 

,"- co~on concern . That is ·why we .ire beholden to those ~:ho pla."u""tcd this program end 

_.~~r·~ ... --·,.~1 -• 
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brought it to be . They oficr opportunity to de~onztrato the truth of a promise inherent 

in the £nying of the Ri.manover Rcbbe , "Pa~ vofnan lliitodosh boruch hu meruwsoh Yisroel 

bilrushim acherim . " At. various times the I!oly One blcosed be lie garbs I srael in 

different garments , "Pnam bilvush sch ufamn bilvush· zeh ." At ti.'Ile s in this kind of 

garruent and at times in another kind of garment . "Avol hanekudoh Rajuhudis Tomid 

nishores ." Ober dos pintelc Yid • . . it r cr.:~ins , it flames , and it 1s not consumed ! 



but then, in <larlng paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and erants him full authority to make hi.s moral choices. 

I 
Judaism does not exact unquestioning ~iedience. Rather does it seek man's 

free assent . The commandmen t s are to be pcr form e<l not just for Cod ' s sale , 

liut for their own sake too, because th~y are seen to possess intrinsic 

worth. Man has the power to perceive that worth . He is u_nique in knowing 

good and evil. The Torah is r,iven, therefore, only when men are ready to 

receive it. Sinai is 1\ot imposed . "I t is sel.f--imposed . Han must choose 

to s cale its heights . 

Law is not of secondary concern to Judaism. Nor does it hecome irrelevant 

once i t is appropriated by mAn , It remains an essential element of the ethical 

process , But the autonomous choice of man is an integral part of thiR ·process 

too. 

VI. 

The cleft between .Judaism and the 'ew ~forali ty is n0t so ~reat after all. 

It bc~co," •~S Ptore narrow st:l.11 ,/wn these outraieous cHssenters <lo not claim 

All underetandin~ but are prepared to 1 sten to the past , when they 

r emember to " read yesterday's :mlnutes" as .Al Vorsp;m so felicitously put it , 

t,hen they turn to tradition if ·not in su >mission then at least with attention 

and respect . 

Rever ence for the past j_g n pecul ic1rly .Tewis h prescription . T'& is also the 

counsel of prudence . Human experience did not begin with the birth of 

/4c1ence . It be3an with the hj_rth of mnn . l\.n<l mun , in his essential nature , · 

, .,, 



l1as not changed as has his world . The :inner man is still the same , Within 

that inner world a thousand years are but as yesterday when it is past, Han ' s 

joys and griefs , his passions and his dreams , these are as they were millenia 

a:30 , ~cience as suredly has taur,ht us rn11ch concern:1.ng the nature of t!-)i.ne s . 

It is taught us little concern n3 their proper use , concerni.ne the en<ls whi.ch 

things should be rn=tcl e to serve , 1/e a r e :'?ore knowledgeab le but no Jllore under

s t anding than were our fathers and there is m1ch that He cl'ln learn from t hem , 

The s ummons to listen to the past , to hear and heed tradition , also summons 

us , as teachers of tradition , tn Make its substance pertinent , to bring it to 

bear on the pressi1 z !'loral issues of the day . T,Jhat irony it ts - as Gene 

Horowitz often r er1dnds llS - t ha t ~-iith all our talk al,out J ewish ethics ' the 

li:wt signi[:tcan t work on the suhject was ~,•rittent by Mori_tz Lazarus now more 

than eighty years ago , ~-t eur 1.11. ehlC!ns h:v,rQ ~3': :nc:eJ.y less~oflt they bave 

"Jul H pJ.i .. ect :'lince Lho:i..., Nor :ls tl1e r e the nee<l on;t.y for a fulle1/ more contem

porary exposition of e thica l t}1eory . There is a need to Le concerned with the 

critical va lue issues resultin~ from tl1e ever more decisive role of our aclvan-

c ine t e clmolo13y , The hitter- sweet fnd.ta~e of all our l earning , - population 
I 
I 

gro\-1th in iJeome tr.ic progression·, ever incrcnsin~ concentration of economi.c and 

Jol it:i.cal power. , fundamental alteration of family function and social structure , 

euthenics and eu3enics , the abi l ity t o modify not just .cultural hut biological 

evolution as well - all these have rais ed diverse and pressinc moral ca res 

OIJf' ~ • 
to which we have barely spoken and rarely if ever brought the light of~ 

Nor can we be cont en t to t each by precert only . Exa111ple and examplnrs are 

required - by our tradHio·n ~ by pr.otesti.nc youth , Moral preachment simply 

will not do , Yes , as a Conference we have the ri~l1t to he proud of 6ur mnny 

collea~ues who speak and a c_t with darine, stirred by a passion which does honor 

to our prophe tic pas t, Bu t we cauuot in aJl hones ty preen t 1.:i t our institutions , 

in the life- blood of their proEram , even becin to reflect the primacy of 



these concerns . How many synagofjues , for insfance , offer or even know 

about draft counselling? How many congre~ations whose sons and daughters 

crowd the universities of our land lrnve taken the initiative to denounce the 

'1-l-ta111e-ftt-l fr:rnd of those acaderdes of learning , those s o-called Temples of Truth, f :,.~r • 
whose resources are at the command not of students hut of an in<lustrial A 
military machine? And how many tenples can i:;ay : \'le have done enou~h, we 

have truly done enough to relieve the needy , t o free the bounJ , to bridge 

that yawninr; , fears om gap between comfortable , safe s uburhtLa and an inner 

city in despair . 

These are the issues which compel the concern of our youth . These are 

the issues to which we must speak - hy precept and example - if our demand 
I 

that they learn from t radition is to have any Meaning and effect . 

It misht be pertinent to note in this connection that even science admonisl1es 

us not to nenlect t he past . In paleontology there is a law called Romer ' s 

rule . It" is a law of evolutionary advance ·which asserts that ra<l5.cnl cliancc 

is always abortive , that chan3c in possible only when it iR adaptive , when 

it benins hy holding on to soMethinr, trtf<l and tr.ue , when it conserves the ol<l 

in face of the new . Pre$er.vation is the f:i.rst step , innovation only ro 1_Jm,•1s . 

Homer ' ::i rnlc is operative in the mor;:il r.ealr1 as well. Conservation is the 

needful first step . unly then can there he the opening of vast new doors, 

that sple~did serendipity . 

VII . 

There iA one level at which the c.: Horality and .Tudaisr, touch if at all 
J but fleetinsly . I t is the level of belief , of creed . }n1ere situatlon c thic n 



has been a rcl:I.:3ious concern , it has been a debate primarily in the arena 

of Christian thou~ht. As for t he seculRr moralists , they do not see the 

neetl for faith to validate morality. They def:1.ne morality as a two-way 
I 

relationship , between •the ' self ' an<l the 'o ther '. They do no t see j,t as the 

three way relationship involv:.i.ne man , hj_s human nt&r;hhor and God which our 

fa.:lth demands . 

Hut even here we can hold w:i.th Judni.sm that the moral pursuit has its own 

intrins:f.c worth and tl1.-1t , ln •• :ct, i t can be t he decisive first step toward a 

hi gher understanding . 11\Jould tl1a t they hacl deserted me and kept my Torah; 

for i.E they had occupied themselves with Torah , the leaven which is :f.n it 

would have brought them hack to me ." /\ like hope :ts held forth :l.n the 

reaclinr, wh:ich the Tono dehe F.liyohu r,ivcH, to Hi.ca ' s t e lehra ted maxim: 

".l(~ im asous mishpot , ahavas chesed , vehatsne.:1 leches tmcho e ;tohecho .•• Do 

Jus t ly , love mercy , walk humbly, ~ God wi.ll be with you. " 

This happening of our clay , there fore , t his , •e~-r ·!orality should not evoke O,J/ . 

despair . Upon t he contrary , it should afford us comfort , stir ~nus n~w hope . 
I 
I 

I t requires not re~re~~ion, but careful nurturing and guidance . It is not 
' '(~~ ta_ ~"",(.. ~ ' 

a symptom of moral sickness , ' btttA, ·c~tfl:i.rt !',~o'f'b •~ "r~ turn1.ng streneth f f6.J !' 1 

beneath its seeming disregard for tra<li.tionnl morality , a cleepfclt sense of 

moral responsibility is manifest . • In a word , something good is emerging here , 

from the moral point of view, perhaps even t ha t " new heart" and that "new spirit" 

of which Ezekiel spoke . 

And hav:tnc heeded the mandate of one prophe t, we may well witness the fulfillment 

of another seer ' s dream: ki hin ' ni voure shomayin chadoshim vo-oretR chc1dosho ••• 
I 

Eor beholtl I create a new heaven and a new earth ..• the fori'1er things shall not 

. 
be remembered nor come to m~nd .. . your seed and your name ••• they will remain ••• 

forever ." 
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but then, in <laring paradox (hakol tsofui veltareshus nesunoh), it declares 

mnn free and erants him full autl1ority to make his moral choices. 

Judaism does not exact unquestioning ~,e<licnce. Rather does it 1 seek man's 

[ree asRent. The commandments are to he performe<l not just for God's sal~e, 

l>ut for their own sake too, because they are seen to possess intrinsic 

worth. Man has the power to perceive that worth. He is unique in knowing 

riood and evil. The Torah is Biven, therefore, only when men are ready to 

receive it. Sinai is 1\ot , imposed. ·1t is sel.f --imposed. Han must choose 

to scale its heights . 

Law is not of secondary concern to Judaism. Nor does it become irrelevant 

once it is appropriated by man . It remains an essential element of the ethical 

process. But the autonomous choice of mnn is an integral pnrt of this process 

too. 

VI. 

The cleft he tween .Ju<l,dsm and the t'ew °'.'1oral i.ty fA n0t so crent after all. 

It hc~co,-,h~ S P1ore nnrrow st: t ll ,_,: ien t hese ou t 1:a~cous cl:1.ssenters <lo not claim 

all understanding but are prepared to listen to the past, when they 

remember to "read yesterday's minutes " as Al Vorspan so felicitously put it , 

when they turn to trn<l:ttion if not in sub!T\ission then a t least with attention 

and respect. 

Reverence for the past is a peculi;,rly .Tm-.1ish prescription. ri is also the 

counsel of prudence . Human experience did not beein with the birth of 

/4cience. It be3an with the birth of man . An<l man , in his essential nature, 



has not changed AS has hiR world . The jnner man is still t he same , {-1:i.thin 

that inner world a tltousancl years are hut as yesterday when it is past , .fan ' s 

joys and griefs , his passions and his dreams , these are as they were millenia 

a~o . <;cience HBsuredly has taur,l,t ns much concernJng the nature! of t }dnp;s . 

It is taught us little concernin3 the:!.r proper use , concernin~ the ends which 

t ld nci, should be nade to serve . v'e are r,ore knowledgeA.ble but no more un<ler

s t <1.nuing than were our Fathers and there is 11J.uclt that v•e cRn learn frmn them . 

The summons to listen to the past , to he.:.ir and heed tradition , alsn summons 

us , as teachers of tradition , to rnal·e its stibstance pertinent , to bring it to 

bear on the pressinr, J11oral issues of the day . Hhat irony it :ls - as r.ene 

Borowi tz of;tP.n remi.nds us - that -rith all our talk aLout .Tewis 1 _ct ·lies , the 

l a~ t s lgniftcant work on the subject was writtent by Moritz Lazarus now more 

than eighty years ar,o , l4:t ernr proLler.1.'l 118VQ ~:c-?rc:.e,ly lP-ssf.n~ tJiey have_ 

~111 t 4 pl::.eR ,-,i:,rce tlwn.,.. Nor is there the nee<l on~y for a fuller/ more contem

pon1ry exposilion of ethical theory . There J.s a need to lJe concerned with the 

critical value issues resultinc from the ever More decisive role of our aJvan-

ci.n~ technology , The hitter- sweet fruitaee of all our learning ,- population 
I 

. I ~ 

growtl1 in 3eo~etric progregsion , ever incrcasinz concentration oc economic and 

political power , fundamental alteration of family function and social structure , 

euthenics nnd eugenics , the al1ility to modify not jlrnt .c ultural hut bioloei.cal 

evolution as well - all these l,ave raised d verse and pressing moral cares 

OIX" ~ • 
to which we h:we barely spoken and rarely if ever brought the light of ~ 

For can we be content to teach l>y precept only , Exat'lple And examplars are 

required - by our tradi.tio·n ~ by protestini3 youth , Hor al preachment simply 

will not do . Yes , as a Conference we have the rigl1t to be proud of bur many 

colleagues who speak and ac_t ,,7:lth darinr, , stirred by a paAsion which does honor 

to our prophctlc past , Rut v•e carntot in all honesty preen tha t our institutions , 

in the life- blood of their pro~ram, even beiin to reflect the pd.MAC)' of 
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these concerns. How many synagocues, for instance , offer or even know 

11bout draft counselli.ng? How many con3re:3a tions whose sons and dau3hters 

crowd the universities of our land l1nve taken the initiative to denounce the 

'-+ta111e-hrl fraud of those academies of learning , those s o-called Temples of Truth, r: ... ~r • 
whose resources are at the command not of students but of an inJustrial A 
military machine? And how many tcMples cnn sny : we have done euo11gh, we 

have truly clone enough to relieve the needy , to free the bound , to bridge 

that yawninr; , fearsom gap between comfortable , safe suburb\La and an inner 

city in despair. 

These are the i1rnues which compel the concern of our you th. These arc 

the issues to which we must speak - by precept and exar.1ple - if our demand 
I 

that they learn from tradition is to have any r1eaning and effect . 

It might be pertinent to note in this connection that even science admonisl1es 

us not to neglect the past . Tn paleontology there is R law called Romer's 

rule. rt is a law of evolutionary advanc e ·which asserts that r adj_c.-i.l chance 

is always abortive , that change is possihlc only wlien it iR adaptive , when 

it begins- by· holciine on to somethin~ tr~lfd and true , when it conserves the old 

in {ace of the new . Preservation i.s the first step , innovation onJ.)i f'" 0l]o1-:R . 

onwr' . rule if> operative :!n the mor.:3.1 realn1 as well. Conserva tion is the 

needful first step , Only then c::in there be the opening of vast new doors, 

that Aplendid serendipity . 

vn . 

There is one level at which the Nev !!orality and JudaisM touch if at all 

buf fleetingly. It is the level of belief , of creed . Where situatLon cLhics 
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has been a reli.3ious concern , it has been· deba te primar:i.ly in the arena 

of Christian thought . As for the secular. r1oral:i R ts, they do not see the 

need for faith to validate morality , They define morality as a two-way 
I 

relationship , bet:ween,, the ' self ' nncl the ' other '. They do not see :f.t as the 

three way relationshi.p involv5-ne JT1an , l is l1u111c1n nMchhor and r:od which our 

faith demands. 

Rut even here we can hold with .Juda:l.sm that the moral pursuit has its own 

intrins:l.c worth and that , in fnct
1 
it c an be the <leciidve f1rst step toward a 

hi.ghcr understantl:f.ng. 11 \Joulcl tl1A.t they hllcl deserte<l me and kept my Tora 1; 

f.or if they had occupied themselves with Torah , the leaven which is in it 

would have brought them hack to me ." f. '· llke hope is held forth :t.n the 

r eacli n2 which the Tono debe Eliyohu Bi.ves to Hien ' s cele >ratetl maxim: 

". l(~im asous mishpot , ahavas cheseu , veliatsnea lec1es i mcho e;t.ohecho ••• po 

justly , love mercy , walk humbly,~ Cod w::!.11 be rvith you ." 

This happening of our cla!' , therefore , t hl s Tew Morali ty should not evoke ov/ 

despair . Upon the contrary , it should affor d us comfort , stir in us new hope . 
I 

I t r e quires not repression , but c areful n11rturinr, and guidance . It is not 
' . (G..~ ~ ~/If.(.. ~ ' 

a symptom of moral sickness , · hut~ ccwtR:i1" !'Ji-~'tt-· c:t:6"-r ~ turn1.ng strength 1 fo.1 ' 11 

beneath its seeming disregard f.or tradi.t:l.onal mor;i.J.ity , a clcepfelt sense of 

moral responsibility is manifest. • I n a word , sonetld.ng good is emerging here , 

from the· moral po:1.nt of v ie\•1 , pcrhnp s even that " new heart " and that " new spirit" 

of which Ezekiel spoke . 

An<l having heeded the mandate of on~ prophet, we may well witness the fulfillmebt 

of another seer ' s dream : ki hj_n ' ni voure shornayin c hncloshim vo-oretA chndosho. ,. 

fo r behold I create a new heaven and a new earth .• . the former things shall not 

. 
be remembered nor coMe to m(tnd ... your seed and your name ..• they will remain .•• 

forever ." 



but then, in <laring paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and frrants him full authority to make his moral choices. 

.Judaism does not exact unquest ioning ob edience. I Rather does it seek man's 

free assent . The commandments are to be performed not just for Cod 's s ake , 

but for their own sake too, because they are seen to possess intrinsic 

worth. Man has the power to percei ve that worth. He is u_nique in knowing 

good and evil. The Torah is given, therefore , only when men are ready to 

receive it. Sinai is not impos ed . ·r t is' ~~l'i<- imposed . Man must choose 

to s cale its heights . 

Law is not of secondary concern to Judaism . Nor does it hecome irrelevant 

once it is appropriated by m;m . It remaim; an essential element of the eth:!.cal 

process . But tl1e autonomous choice of mnn is an integral part of this process 

too. 

VI. 

The cleft between Judaism and tl1c New Morali ty is not so ~reat after all . 

It hc~cn, •l(:S ,,ore narrow stj_ll ~.J wn thecie outr.aeeou:-, cU.ssenters <lo not claim 

all understandine but are prepared to 1. sten to the past, when they 

remember to "read yesterday's minutes" as Al Vorspan so felicitously put it , 

when they turn to t radition if not in suhmission then at least with attention 

and respect . 

Reverence for the pas t is a peculinrly J ew sh prescription. rt is also t he 

counsel of prudence. Human experience did not beein with the birth of 

~clence. It be3an with th e birth of mnn . And ~an , in his essential nature , · 
I 



has not change<l as has hi.s world . The inner man is still the same. Wi.thin 

that inner world a thousand years are hut as yesterday when it is past. Han's 

joys and ~riefs , his passions and his dreams , these are as they were millenia 

a:30 . "'icience ar,sured ly has tnur,l1t us much concerni.ng the nature1 of tJdn<"s. 

It is taueht us little concernin::; the:l.r propP.r use , concerni.nn . the ends which 

tld.nr;R should be nade to serve . Pe are :nore knowledgeAb le but no more under 

st2.ntling than were our Fathers and there is much that we can earn from them, 

The summons to listen to the past , to hear and heed traJ:ttion , als0 summons 

us , as teachers of tradition , to mal·e its substance pertinent , to bring it to 

bear on the pressinc moral is sues of the day . What irony it is - as Gene 

Boro1 itz often reminds us - that with all our talk aLout Jewisl1 ~thics , the 

l as t s.i.gnificant work on the sul>ject was vdttent by Moritz Lazarus now more 

than eighty years ago . ~t eut praLlt.!.l..'l 1HP.'G 1,c? r<:..e,ly less0o~ they haue 

:;:iul H f)liefl ~i:nce Urno ,.. Nor is there the nee<l on~y for a fuller/ more contem

porary exposition of ethical theory, There is a need to };e concerned with the 

criticAl value issues resulting from the ever more decisive role of 0ur advnn

ci.ng technology . The bitter- sweet Fruitav~ of all our learning ,- population 
I 
I 

growth in zeonietric progression, ever increasinr; concentration of economic and 

political power , fundamental alteration of family function and soci.al structure , 

euthenics and eu~enics , the ahillty to modify not just .cultural hut b!lolog1.cal 

evolution as ,,,ell - all these have raised diverse and pressinc moral cares 

l')cf(' ~. 

to which we hAve barely spoken and rareLy if ever broug\t the li.ght of~ 

Nor can we be content to teach liy precept only . Exatllple and examplnrs are 

reri red - by our tradHio·n ~ by protestinr, youth . Horal preachment simply 

will not do. Yes , as a Conference we have the ri3ht to be proud of our mirny 

collear,ues who speak and ac_t with darine, stirred by a passi.on which does honor 

to our prophetic past . But vre cam1ot n all hones ty preen tlwt our instJtutions , 

I 

in the life- hloocl of their pror,ram, even be~in to reflect the primacy of 



these concerns. How many synagocues, for instance , offer or even know 

about draft counselltn5? How many congregations whose sons and dau3hters 

crowd the universities of our lanJ l111ve taken the initiative to denounce the 

~1et1 e-ftrl fraud of those acader1ies of learning, those so-called Temples of Truth, f:,.~r • • 
whoseAesources are at the command not of. students but of c1n in<lustri.al 

military machine? And how many temples can say : we have done enour,h, we 

have truly done enouBh to relieve the needy, to free the boun<l, to brid~e 

that yawninr,, fearsom sap between comfortable, safe suburlnLa and an inner 

city in despair. 

These are the issues which compel the concern of our youtl1. These arc 

the issueA to which we must speak - hy precept and example - if our demand 
I 

that they learn from tradition is to have any P1eaning and effect. 

It might be pertinent to note in this connection that even science admonis l1es 

us not to neglect the past. In paleontology there is a law called Rorner ' s 

rule. If is a law of evolutionary advance ·which asserts that radical cl1ance 

is nlways abortive, that change is pos sible only when it is adaptive, wlien 

it begins by holding on to soP1ething trfticl and true , when it conserves the olcl 

in face of the new. Preservation is the first step , innovation only rnl.] owr. . 

lomer ' !'I r11] e iR operative in the moral realm as well . Conservati.on is the 

needful first step. Only then can there be the opening of vast new doors, 

that splendid serendipity. 

VIJ . 

There is one level at which the New !1orality and JudaisM touch if at all 

bu{ fleetin3ly. It is the level of belief, of creed . Where situati.ou c Lh ics 



hns been n rclJ.:3ious concern , i.t has Leen a tlebate primar ily in t he arena 

of C.hr.istian thou~ht . As for the secul2r. moraliRts , they do not see the 

need for faith to validate mor:-ility . They def-Lne morali t y as a two-way 
I 

relRtionship , between •the ' self ' and the 'other '. TI1ey do not see it as the 

three way reJationship involv:l.ne JT1r-111 , 1 is hurnnn nU r:hho r and <;od whic h our 

fa:i th demands . 

Rut even here we can hold with .TuJa:i.srt that the 111oral p ursuit has its own 

inLrins:f.c vorth and that , :tn fact
1 

j_t can he the decisive first s t ep t oward a 

higher uru.lerstantlins . 11\Jould tl1nt they lwd deserted me a nd kep t my Torah ; 

for • [ they had occupied themselves with Torah , the lenven whi ch is in :f.t 

would have brought thern hack to me ." ,\ H.ke hope :ts held forth in the 

read inr, tvhich the Tono dehe Eliyollu 13iv s t ·o !Hen I s celehra ted maxii,1 : 

".!(~int asous nishpot , Rhavas cl1esr!d, velwtirne.1 leches imcho e;t.ohecho ••• no' 

justly , love mercy , walk humhly, ~ C:od wiJl be with you ." 

This ~1appeninr, of our cla~, , therefore, thls 1ew forality should no t evoke ov/ 

despair . Upon the contrary , i.t shoul.Ll afford us comfort , stir iin us new l1ope . 

I 
It requires not ref,ression , but careful nnrturine and guidance . It is not 

'(c.,.~ IL.. ,,,,~ "4-W ' 
a sy111r,tom of moral sickness , ' hut;::. C'tH't-a-i.~ !}~i'Y/tl •ct{)Ar~turn1.nc stren~th 1 fo11 : ' , 

beneath its seeming disregnrd for tr:idi tlonnl mor.al:l ty , a cleepfelt sense of 

moral responsibility is manifest, In a word, somethini j oo<l is emerging l1ere , 

from the moral pn:lnt of v:tew , pc~rhaps evc~n that " new heart" and that " new spirit" 

of which Ezekiel spoke , 

And having heeded cite mandate of one prophet, we may we l l wi t ness the fulfillmeht 

of another seer ' s dream : ki h-Ln ' u :l voure Rhomny:Ln chadoshim vo- orets c 1ndoslw •.• 

for beholJ I create a new hcrrven and a new earth ••• t he fort'\er th:tngs shall not 
. 

be remembered nor c o~e to m~nd . •• your seed and your name ••• they will remain ••• 

forever ." 



but then, in <laring paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and erants him full authority to make b:f.s moral choices. 

.Ju<laism does not exact unquest ioning obedience. I 
Rather does it seek man's 

free assent . The commanllments are to be performe<l not just for Cod ' A sake , 

liut for their own sake toQ, because they are seen to possess intrinsic 

worth . Man has the power to perceive that worth . He is unique in knowing 

good and evil. The Torah is r,iven, therefore , only when men are ready to 

receive it . Sinai is 1\ot imposed. ·1 t is self-- impose<l . Han must choose 

to s cale its heights . 

Law is not of secondary concern to Judaism . Nor does it become irrelevant 

once it is appropriated by man . It remains an essential element of the ethical 

process. But the autonomous choice of man is an inteeral part of this process 

too. 

VI. 

The cleft hetween .Judaism <1.nd the 'ew }1orality iR not so ~reat after nll. 

It hc!com,:!s 1•1ore nnrrm s t:1.11 ,,1'.1en the.se ou tr.ai~cous d:!.ssenters <lo not claim 

<1.ll underst,md:tne hut are prepared to li.sten to the past, when they 

remembe r to "read yesterday's Minutes" as Al Vorsp<1.n so felicitow~ly put it, 

1Jhen they turn to tradition if not n suhmi~rnion then a t least with attention 

;:ind respect . 

Reverence for the past iR a pecu li;,rly .Tm-1 sh prescription. T'fj is algo t he 

counsel of prudence. Human experience did not be3in with the birth of 

/4c1ence. It be3an with t he birth of man . And ~an , in his essential nature , · 



h.:1.s not changed AS has h:t.s world . The :inner man is still the same . 1-lithin 

that inner world a thousand years are but n. s yes terdRy when it is past. 1an ' s 

joys and griefs , his passions and his dreams , these are RS they were millenia 

n30 . '>cience Rssurcd ly hRB t<'.lur,l1t us m11ch concerni.ng the nature! of thinr,s. 

It ici taught us little concernin3 tl1e:!.r. prop P. r use , concerninfj the ends .,.711:ich 

t ld.ncs should be rn=tde t o serve . Ve are 0 1ore knowle<l geRble but no Plore unc.ler

stc1.ndJng tha n were our Fa thers and there is mu ch that \·.'e cRn learn fr.orn them . 

The s ummons to listen to t he past , to hear ancl heed tra<lition , alsn s \lmmons 

us , as teachers of tradition, to mal·e its substance pertinent, to bring it to 

bear on the pressing moral issues of: the day . What iron~, it :f s - as C:ene 

Horowitz oftPn reminds us - t hat witl1 al.lour talk aLout Jewis 1 ~Chics , the 

last significan t work on the s ubj ect was wr.itteni by .foritz Lazarus now more 

than eighty yen.rs ap,o . ~:15 au1. proLlu., .1 11avQ S£?rc:.e__ly Jess~n~ they have 4 

~ul H plieR ,..iuce L~wn,.. Nor . s there the need on;.y for a fuller
1 

more contem

porary exposition of e t hical tl1eory . There is a need to Le concerned with the 

critical value issues reRultinc From tl1e ever more decisive role of our advan

c ine technology . The bitter- s weet fruitaee of all our. learning ,- popula t i on 
I 

growth in neo'11etric proBre•·sion, ever increasinz concentration of economic and 

political power , fundamental alteration of family function and social structure , 

eu thenics and eur;enics , the ahillty to moclify not just .cultural but. biologi.cal 

e volution as well - all these l1ave rais ed diverse and pressinr; moral car.es 

OIJ(' ~ • 
to which we have barely spoken and rarely if ever. brour; 1t the li.gh t of ~ 

Nor can we be cont en t to tea ch by pr e cept only . Exat11ple and examplars Rre 

required - by our trad:l.tio·n ~ hy protestin~ youth , Moral preachment simply 

will not do . Yes , as a Conference we have the ri~ht to be proud of our many 

collcHr;ues who speak and ac_t 1,1:lth daring , stirred by a passion which does honor 

to our propl1 c tic past . But ~-re c am1ot :in all 10nesty preen tha t mtr insti.tutions , 

in the life-blood of their proi:,ram , even be~i.n to reflect the primacy of 



I) 

these concerns. How many synagor,ues , for ins~ance , offer or even know 

about draft counsellinr,? How many con~re~ations whose sons and dr.1u3ht ers 

crowd the univers:!.ties of our land hn.ve taken the. initi_ative to denounce the 

~eme-ftt-1 fraud of those acadeMies of learning, those s o-called Temples of Truth , r: ... titr 
whose resources are at the command not of students hut of an in<lustrial A 
military machine? And how many tenples can Rny : we have clone enouBh, we 

have truly clone enough to relieve the needy, to free the bound, to bridge 

that yawninr;, fearsom 8"'P between comfortable, safe suhurlnla and an inner 

city in despair. 

These are the issues which compel the concern of our youth . Tl1ese are 

the issues to which we ml1st speal· - hy precept and example - i .f our demnnd 

that they learn from tradi ti.on is to have any r1eaning and eff:ec t. 

It might be pertinent to note in this connection that even science admonj shes 

us not to neglect the past. In paleontology there is n law called Romer ' s 

rule. rt" is a law of evolutionary advance •which ai=;serts that radical chance 

is always abortive , that change i.ri possible only when it is adaptive , when 

it heGins hy holdine on to soP1ething trd!~d ;ind true , when it conserves tlie old 

in f:ace of the new. Preservation ls the fir.st step , innovation only r 0 1. lm,•r, . 

rJmer. ' ,1 r11lc if3 operative ln the moral r.f~alm as well. Conservati.on is the 

needful first step. Only then can there be the opening of vast new doors, 

that splendid serendipity. 

There is one level ;:it which the ew Horality and JudaisM touch -Lf at -'Ill 

J but fJ:eetin~ly. It is the level of beH.cf, of creed. Where situatLon oll1 ics 



has been n r61Icious concHrn , it l1an been a debate primarily in the arena 

of Christian thou~ht , As for the seculRr moralists , they do not see the 

neeLl for faith to validate mornlity , They d ,fine morality as a two-wny 
I 

relationship , bet:wee11 ,the ' st~lf ' and t ile 'other ', They do not see it as the 

three way relationship involvine r.iirn , his liu,nan nU~hhor and God whic h our 

fi:l it h demand 8 , 

Rut even here we can hold wi. t h .Judaism that the moral pursuit has its own 

intrinsic 1or tll and tk1t , :l.n Fnct, it cnn 1 e the <lecisive first step toward a 

higher understarnling , "{Jould t l1a t · they had deserted me and kept my Torah; 

Ear j_f they had occupied themselv es w:lth Torah , the leaven which is in it 

would have brought then1 hack to me ," /\ li.ke hope is held forth in the 

rcaclinr, which the Tono debe Eliyohu r,ives t ·o Hica ' s celehra ted maxim: 

".l(~im asous mishpot , c1.ha vRs chescd, v chatsne,1 leches i.mclio e~ohecho ,,, Do 

justly , love mercy , walk hur:ibly , ~ God will be with you ," 

This happening of our clRy , t herefore , this ew ,forRlity should not evoke Oi.)/ 

despair , Upon t he contrary , tt ultould afford us comfort , stir ,in us new hope, 

It requi re s not re~res§ i on , but careful 1u1rturing a nd guidance , It is not 
• '(c...-~ 'L. ~/If,(.. ~ 

a sy11fp tom of mora l sickneAs , • hut~ c:,.rt ... _f-n !:>~o~ ·ct{)Arf;!turning .•strength, fo -,1 l. ' 1 

beneath its seeming disrcgnrd for tr:ullttounl mornlity , a deepfelt sense of 

moral responsibility is manifest, Tn a word , sometldne good is emerging here , 

from the· moral po:1.nt of view , perhaps even tha t " new heart " aml that " new spirit" 

of which Ezekiel spol e, 

An<l having heeded the mandate or: one prophet, we may well witness the fulfillment 

of another seer ' s dream : ki h:ln'11i voure shomc1.yJn chadoshim vo-oretA chacl osho ,,, 

for be:wlJ I create a new heaven and A new eclrth , , , the forr1er things shall not 

' be remembered nor cor1e to mctnd,,,your seed and your name ,,, they will remain ,., 

forever ," 



but then , in audncionA pa rn.dox (hakol t :-rnfui. vehareslrns nesunoh) , it 

declares man free and erants him full autl1ority to make hiR moral choices . 

Judaism does not exact unqueqti.onln:3 obcdieuce . Rather does ·it: scr.!1: .. r;1;m ' r, 

free assent . Tile commanclrncnts arc to be perfonlled not just for God's s ake, 

but for thej_r own sal~e too , because they are seen to possess intrinsic worth, 

i!an has the power to perceive thnt worth; he is unirrue in knowinl) p;ooJ 

and evil , The Tarah , therefore, is ~iven only when men are ready to 

receive it , Sinai is no t irnposecl, Tt is self- imposed , Man must chnoAc 

to scale its heights . 

Law is not of secondary concern to .Tucl~tm . Nor does it become :i.rrel ,~·.r.11r t 

once it is appropri.atcd by man, It remains an essential element of the 
I 

ethical process . Dut the nutonomous choice of man is an inte13ral part of 

this prnce6s too , 

VI, 

The cleft between .Tu<lai.sm and the Ne ,r ;1orality iR not so e1~ent after al]. 

It becomes more narrow still when thes e 0utraeeouR innovators <lo not clairn 

all understandina and are prepared to listen to the pRst , wl,en - an Fletcher 

bids them do - they turn to trad i.tion, though not in su}imi.ssion,·with due 

attention and respect , 

Reverence for tradition is n peculiarly Jewish prescription . It i.s n1eo 

the counsel of prudence . Human exped ence did not besi n yes tenlay . T t 

hcean 1with the bir th of man, Imel man, in his essential nature , hns not 

change<l~ar, haR his worlcl , The J.nner man iR r,till the same , his fears , 



his passions , his needs , his dreams, th ese are as they were milleni.'l ai;o. 
I 

Science assuredly has tauiht us much concernin;; the nature of thin~R. Tt 

has taught us little concerning their proper use , ~ little concerning 
I 

those ends which ' thinr,/ should 11e made to serve. le Rre more knowleds-

ablc but no more understanding than \v<~re our fathers and there :i.s r1uch tlwt 

we can learn from them. 

Even science ad~onishes us not to neglect the paRt . Tn pnleontn]o~y 

there is a law called Romer's rule. Tt is a J.;:iw of evolutionary advnnce 

which holds that radical change never succ~ecls , that tr change is possihle 

only when it is adaptive, when it begins hy holding on to nomettd.ng tried 

and true , when it conserves thC' olcl i.n face of the new. Preservation 
I 

is the first step , innnvaUon only follows . T:orner ' s rule is operati ve 

~O ( "- I 
in the .i@@i.nl and @l!!J t11lfni realm as well ._ .-..-ncJ in tl:a RHn,,.,1 t:oe, . Con-

+~ 
servation is the needEul first step . Only l!-:1ow<?!lfate.rr can there be chnnee , 

the openine of vaat new doors , that splendid serendipity . 

vu. 

Thero is one level at which the 1ew 11lor.1l:i.ty and .Tu<l a:i.sr:i touch i.f :=it '111 1 

but fleetinr,ly . It is the level of. belief. , of creed . T.n~j;:-.t._,s 0 ituation 

ethics has been a religious co11c <> rn , it has been :i debate rr:i.nvtrily :tn. t 1c 

~'$ i=oY 
c1rena of Christian thousht. ,h· far oP. the secul.<tr moralis t 8 a'l!@ eSJ,,..,_ 

~d - 1 to whom ·we feel to ~ot11c extent an even grec1.tcr. kinship -

they do not see the need for faitl1 . They define morality as essenti.1lly 

a two- way relationship - between the self and the other - and not ~ 



the three-way relationship .... involvin;; m:m , his l1un111n 1wi~:1uor and Gnd .. wld.cll -OIJ,( ~t'-' 
x~ai .,m demands . 

But even here we can hold ~-,ith .Tuclaism that the moral pursui t ha~ its 

own intr:i.nsic worth,-t that in f;:i,ct jt may rn~ll be the deciqive fin,t tep 

tow a.rd a hie her. unden, tan dine . "Tfoul<l thri t they hacl d eser tcd rne <1ncl kept 

my Torah; f or if they had occu;-iied theinf1clv s with the Torah , the J eaven 

which is in it would have hrought them bAck to Me
11 (1'csikta I'ahan!l). 

The same hope iA held forth in the rcc1tU.nr, whi.ch the Tono dnhe E] j j ohu 

gives to ili cal1fl celebrated mrtxi!'Tl : 1~,i.-.1 J::ct,m ffi',c.wr ,1 ,:r-9'cri)",. IT'l Asouc, 

mishpot veahavas chesecl ve.lrn tznea leches imcho elohecho,., Do jun tly, 

love mercy , walk. humhly , ~ Goel will he with you ," 

fl.t_~f-r-t ·t,tC\1!=~ 1£~ 
This happening of our day, this Hew , for.ali ty, need not ~ us to cl i sm;:i,y , 

:.1_ ~/~t" 
Upon the contrary it should afford u F comfort ~ stir in u s neF hore , 

til L • f- I 
~kto& _,., .. '-~~R-,. lH' . 

It is not a syr1ptom of d t. .,ur tlei. . iii1:lfl" 02ne.:1t¥1Mi seennng disreg;-1r<l for. 
A 

traditionr1.l morality , !t t recu~ a dE!eply perr-onnl Rcnse of moral rc!:-1-
,~ dQ.vtlot'' 'IUf 1 ') 

ponsibilit~. Some thing immensily v.qluable rnay rsoll be emer gini:; from ::t 

ft'('~~p', 
moral point of view, ~'1 \:!ven that " new heart " and that"new spi.rit" o f 

which Ezekiel spoke. 

h~eJ-. 
And havinr, f.-t,JJ,filled the mandate of one prophe t, we may t-rell witness 

0- ✓~~ the fulfillment of another seer ' c, 1ai:i:c;ir-J iu~ : 1~-L d.neni vn1117e 8hor1'1.J:i ··\ cliaJo-

shim vo-oretR chadoslto ••• For behold , J crewte a new herive n and a new enrth ••• 

the former things shall not be remembered 

and your namt~ll remain .•. forever . 
/\ 

• d 1i' cl nor come to min ... your see 
~ 
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THE CHALLENGE OF PROTESTING YOUTH 

This is my swan song as far as the National Association of Temple Educators 

\+ 1sru l,is, h~ ~ [St-~tC· ba.t;c,i:., , .t(._g_ 

is concerned, m,- last MaFcss tu y e o going Director of the Commission 

on Jewish Education. 

I leave with the assurance that the leadership of Reform Jewish education is in 

good hands. Jack Spiro is an exceedingly capable young man, bringing many extra

ordinary qualities of mind and heart to his endeavors: knowledge, integrity, 

intelligence, the determination to advance the cause of Jewish education, and the 

ability to do so. Nor does he stand alone; Nkmrax£ he is surrounded by strong and 
able men who are willing to share his burden and 
au to sustain him: the young and brilliant Director of Camp Education, Rabbi 

Widom; the old-new Director of Adult Education, Rabbi Bemporad, whose knowledge 

and percipience continuel to fill ~ with awe; and, acharon acharon chaviv, Abe 
I 

Segal, knowledgeable, wise, sensitive, a Jewish educator second to none. 

Can we really dream for more? All we need do is ask their health and strength 

so that the good promise of their investiture will find fulfillment during the 

years ahead. 

Now I am not only a has-been, completely out-of-date and season. My fate and 

yours is worse than that, for I am also a surrogate, a substitute, a filler-inner, 

the understudy who has a chance to take center stage only because the star is 

indisposed. Dr. Eisendrath promised to be here; he meant to be here; his duties 

dictated otherwise. As you may know, he is about to embark on a mission of peace, 

together with leading clergymen of other faiths, which will take him on a round

the-world journey scheduled to begin just a few days hence. He asked that I read 

you this message, which he addressed to Cel Singer and through her to you: 

(see 4H attached) (copy, indented) (i'iv-~) 

To all this I can only add my heartfelt, fervent Amen. You are indeed what you 

were created to be, and for this we honor you~ Surely nothing, during my tenure 

in office, gave me greater satisfaction than my association with the men and women 

NATE; your counsel guided me, your friendship sustained me. (No kQ.,.) ~) of 



,; ~ -~) r l"o 

2. 

L As I enter upon a new field of work, in which I have scareely been tried, the 

memory of these years and your affection will be a source of lasting strength. 

* * * 

I want to talk to you today about youth and the challenge of change, about 

the protesting generation and the demands its members make on us. I want to talk 

to you about the beats, the drop-outs, the alienated young, about the hippies, if 

you will, and what their protest imports. 

My subject may seem incongruous, oddly at variance with the occasion which brings 
GL, 

us together. Mah Inyan Shemitah Etsel Har Sirf.i? What mean the hippies to Har 

Sinai, the beats to the b'nai mitzvah of N.A.T.E.? 

Still, we must listen to our young, must we not? As teachers we know that knowl~e 

of the students is a requisite of effective teaching. And while it is true that 

these youthful, outrageous dissenters represent only a minority of ~heir peers, 

they nonetheless provide us with an image of their society~ with a mirror-image 

of our own. Their words and deeds may be excessiv7ffextravagent in exaggeration/ f t 

even grotesque, Gut at least they speak. The others, alas too often, merely acquiesce; 

they play it cool by playing~ game. In the final analysis the dissenters may well 

prove to have been precursors, not just aberrations. 

What gives their message even greater immediacy is the fact that so many of these 

protestors are Jewish. Estimates vary, but a prominent sociologist, a member of 

one of our Northern California congregations, who just completed four months of 

intensive street work in San Francisco, reports that certainly 20% and perhaps 30% 

of Haight-Ashbury's residents are Jewish. Mike Loring adds the further infotmation 

that 70% of that community's leadership is Jewish. Nor do we only encompass in 

our purview the hippies but all tt:he protesting groups, so many of whom come from 

well-fed comfortable suburban Jewish families.J 

~ are drop-outs from our schools. They rebel against us. 1\Ha so we mtHJt listen · 



31 

9 
~~rf ,r:fev._,1 

~ C'to them. They are trying to say something to us. 
(-., 

And they are probably right in 

much of what they say, however wrong may be their remedies for righting matters. 

I. 

Now in the first instance, so I believe, our youthful protesters give voice to 

their distrust of conventional wisdom. They are loath to give assent to any value 

system which is asserted as "established and commonly received" and hence inviolate. 

To some extent, this kind of anti-authoritarianism has always been a mark of youth 

moral preachment never really worked -- but it is more pronounced today and of a 

different quality. It has moved from a rebellion against a particular judgment, to 

a denial of all such judgments, from a rejection of this or that doctrine, to a 

disdain for all ideology, in fact. 

In sharp and curious contrast with their nominal progenitors of an earlier age, 

present day movements of protest have~ developed a clear-cut ideology. Even 

the New Left is anti-doctrinaire; its spokesmen embrace no "isms," not socialism, 

not . •te-ltfl'"Ao.,,. l a· i . i . i· h f . . . communis~ ia ectica materia ism. Te New Let is no continuation 
A 

of the rationalist, radical tradition of the enlightenment, as some would assume. 

If anything, it is a reaction against this tradition, supplanting its hopeful 
(µ0,J f'A-(2..~AYJ-f'H) 

idealism with somber sober realism. fits adherents are even anti-intellectual, 

in a way youthful dissenters of every stripe are -- suspecting not just systems 

of thought, but reasoned throught itself. It may well be -- so David Moynihan 

perceptively discerns -- that our young people are too fam:ii.liar with that "rational 

commitment to logic and consistency which leads from the game theory of the RAND 

h f 1 • v· II Corporation tote use o napa min ietnam. 

~ 
Marginally noted,~ antipathy to logical coherence appears reflected in the 

forms and rythms of modernity's song: the eight-bar quatrains of yesteryear's 

tunes lost in the roar of rock-and-roll, the measured symmetry of the fox-trot 

superseded by the ~Ct~i LJ-1 frenzy of the frug. 



Be that as it may, when our youthful dissenters do not reject thought and value 

systems per se they certainly resent their self-righteous assertion. They abhor 

that ideological arrogance which insists on universal.acceptance, which proposes, 

4. 

as a case in point and on a global level, that a political theory which works \ 
Si (JJ2.J p,u-c,..'t"'fl..J 

well in one country must, therefore, become the option of the world. Here surely 

is the foremost reason why our young people are in the vanguard of the peace move

ment. They reject that ideological selr-certainty which rules that just because 

democracy succeeds here, it must, perforce, be extended abroad, imposed on other 

lands -- and this, mind you, even while democracy's ideals are not fully secured 

at home. 

II. 

Which brings us full square to the second problem feeding the flames of the youth 

re'Volt: the creditility gap, the disparity between intent and deed; in a word, 

hypocrisy, our inability to bring about a harmony of preachment and of practice. 

"A major reason for youth leaving society is their awareness of the hypocrisy 

yracticed in this country" -- so writes our 

J "hypocrisy practiced from a national level, 

case worker from Haight-Ashbury -

down to the family ... the double 

standard toward violence for instance: murder in the streets is wrong, but murder 

in Vietnam is right." His confidential report continues: 

"Young people are aware that within established Judaism there are some 

who take an active stand against the war. They know~out the many rabbis 

.-() •and laymen who speak up courageously. But~· they decry the fact that these 

leaders speak in generalities,~ act in few specifics. Over and again young 

people say to me: 'perhaps there are Jewish alternatives to the draft, but 

how many Jewish Centers and synagogues offer or even know about draft counsell

ing? How many support the active anti-war program of youth?' " 

Questions like this are not easy to answer -- especially in the light of our recent 

Biennial -- for the only answer we can give is the embarrassed silence of our guilt. 

Often this imposture of which we are accused is not so much willful as it is inad

vertent, due to our over-optimism, our proneness to make promises we cannot fulfill. 
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~ote;if you will, the innocent beginnings of our involvement in Southeast 

Asi3. But once our deeds fall short of the goals which we so glibly pronounced, 

we are reluctant to admit to failure, we rationalize and improvise and cover up and 

end up doing things we never started out to do. But whatever the motivation, 

willful or not, the consequence of hypocrisy is cynicism, disenchantment, despair . 
. ( )-lbJ fo.(~~t..) % As teachers we know or ought to know just how important ethical consistency is to 

our youth, that deeds will teach what words cannot, that our students look more 

than they listen, that they follow the man who is, long before the man who only 

persuades with his lips. 

In many ways the younger generation has become more pragmatic than the most 

pragmatic of those materialists against whom they inveigh. They look to deeds not 

words; they value achievements, not professed ideals. 

Perhaps this is why the protest movement is so action-oriented. Its arts are 
'(Q.C.<"~a...h'cn.... 

action arts; folk singing, dance, and abstract films. Its :i:r:~ t.i.gwis kinesthetic; 

discoteques and happenings and psychedelics. The dissenters want a society which 

truly involves the individual, involves him, body, soul and mind. They demand an 

education which makes the community a lab for the humanities and breaks down the 

barriers between the classroom and life. 

And they want a religion which demands and does. The benign humanism of 19th 

century reform simply will not do -- and this applies to its ritual and spiritual, 

no less than to its ethical dimensions. After all mirabile dictu -- Jewish 

hippies perform the religious exercises of Eastern disciplines and crowd their 

meditation chambers. Why, then, should we be afraid, afraid to make demands, 

afraid to insist on standards in the synagogue and home and in the daily lives of 
I). 

man. 

Here, too, alas, we dissemble. We make no demands. We insist on no standards. 

We transmit a faith which presumably asks for nothing, where every man does what 

is right in his own 

CQnscierce,.. nd yet we pray, and teach our children pidfaly to pray: 0 Lord, our 
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Lord, we praise Thee for Thou has sanctified us through Thy commandments. 

III. 

A third factor stirring modern youth to its rebellion is the scientism of our 

society, leading, as it does, to its dehumanization, to the repressing of emotion, 

and the diminution of the individual's worth. 

Young people fear this systematizing of life; they dread the mechanical ordering 

of people into categories, the compaction of humanity into efficient units of 

production and consumption. They resent the repression of human feeling and the 

strangulation of any sense of community, which the process of mechanization entails. 

They refuse to be caught in the gears of this giant machine, and so they drop out. 

They leave society and huddle together for warmth, living in primitive, tribal 

style, choosi~ (~r;;;~f'~t were. And they tell us, in effect, that they will 

not be bought.; Their he~oes too cannot be bought, those balladeers who give voice 

to their longing, and serve as their exemplars: Joan Baez and Pete Seeger and Bobb/ 

Dylan. They may want money, writes Ralph Gleason, but they do not play for money. 

"They are not and never have been for sale, in the sense that you can hire Sammy 

Davis co appear, as you can hire Dean Martin to appear, so long as you pay his 

price. You have not been able to do this with Seeger and Baez and Dylan, any more 

than Alan Ginzberg has been for sale either to Ramparts or the C.I.A." 

This near-disdain for matters material is most disturbing to the adult world; 

after all, it runs smack dab against our fundamental assumptions. At the same time 

-- at least for me -- it provides the love-and-flower generation with its one endear

ing charm. Imagine their brass, their unmitigated chutzpah! They invade the 

sanctum of our society, the New York Stock Exchange, to scatter dollar bills much 

like confetti. It is a gesture worthy of a Don Quixote! The leader of this fateful 

expedition, a young man by the name of Abbe Hoffman -- I herewith make confession 

was one of my confirmands. I shudder to think of it! How many more were really 

listening? 
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7. 

The so-called sexual revolution is an aspect of the self-same revolt against 

society's mechanization; it does not import the furtherance of modernization through 

promiscuity and the reduction of sex to a mere physical act. Every available study 

of the subject attests that our young people are essentially romantic, that they do 

~ seek the separation of sex and love, and that faithfulness is an essential 

element of their human approach. Sex, for them, is "not so much a revolution as 

it is a relationship ... it is a shared experience consecrated by the engagement of 

the whole person." (Chickering) 

Now all this is pertinent to us, even though as liberals, as religious liberals, 

we do take a firm stand against the mechanization of life. And yet we too acceler

ate the process of dehumanization with our hyper-intellectualism which disdains 

emotion and makes light of tribal loyalty. 

Daniel P. Moynihan makes this telling point in his perceptive study of the problem: 

" .. as the life of the educated elite in America becomes more rational," he 

writes, "more dogged of inquiry and fearless of result, the well-springs of 

emotion do dry up and in particular the primal sense of community begins to 

fade. As much for the successful as for the failed, society becomes, in Durkheim's 

phrase, 'a dust of •individuals.' But to the rational liberals, the tribal 

attachments of blood and soil appear somehow unseemly and primitive. They 

repress or conceal them, much as others might a particularly lurid sexual interest. 

It is for this reason, I would suggest, that the nation has had such difficulties 

accepting the persistence of ethnicity and group cohesion ... " 

Perhaps~ are premature in reading out ethnicity as a fact of American Jewish life. 

Certainly,it is strange to note that the very same hippies who decline to serve 

in Vietnam were among the first to volunteer for Israel. True, the war in the Middle

East was just, its purposes clear't..and capable of eliciting the sympathetic understand

ing of all youth. But it is equally true that a people's danger aroused feelings 

more fundamental by far; it awakened attachments of soil and of blood. 
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8. 

In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel Demby 

quotes this poignant statement made by one of our adolescents: 

"We ask you what's ahead? You say war. We ask you when the war is 

going to end? You say you don't know ... You don't know nothing. Yet 

you want us to listen to you. We've got nothing to listen to you for. You 

better start listening to us." 

We listen to them, and listening find that there is altogether too much that is 

shoddy in our lives: moral arrogance, the widening gap between intent and deed, 

the self-centerdness of our human approach. The mirror-image of our lives which 

our youth provides gives substance to Dr. Demby's contention, that adult society 

and not rebellious youth is really alienated. 

Be that as it may, if our understanding~ the protest movement is correct, our 

young people do manifest an uncommon thir s t for spirituality, a thirst for mean

ing, to use that word which Jack Spiro so beautifully adorned for us yesterday. It 

~ 
is a thirst which Judaism can well satisfy, because it is uniquely suited to~ 

spirit of alienation which stirs our youth~ ~ with its insistence on human 

worth, its recognition of the need not just for belief but for a community of 

believers, with its essential pragma t i sm which holds the way far more important 

than the thought: "thou cans.t not see My fac@., but I will make all My goodness 

pass before 'thee." 

Lest we become overly optimistic, we ought to know that our young people manifest 

one more need still: their moral and spiritual aspirations are suffused with a 

universalism which challenge s the particularism of our belief; the options for 

actions within the structures of organized religion are not enough for them. 

~h<le i,tet{~ 
This ri s rwhy they feel so attracted to the near Eastern faiths, whose exotic 

elements give them the aura of univerflism. 

Here, then, is the~ ~ltimate challenge of the protesting youth: Can Judaism 

be the faith for the global man whose prototype they see themselves to be and 

likely are? 
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Yes ... LE we arc daring ... if we, as r el i gious liberals, have the courage to do, 

what Jack Bemporad challenged us to do: to experiment, to cut new paths , to take 

new directions, even while we build firmly on the solid f oundation s of the past . 

Why should we doubt our faith's capacity to renew itself? After all, our 

children ' s vision of the future does not exceed the vision of the Prophets; 

their dreams do not eclipse the dreams of Israel 's past'. 

-we were . .. we are ... and we shall be~ fQr He who walked before us will be with 

us; He wi ll not forsake us. Be not dismayed. 
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JUDAISM AND THE NEW MORALITY 
Conference Paper:First Draft 

A, Schindler 

The world of moral certitude has crumbled. Its center did not hold, Anarchy 

is loosed upon the land . 11 The blood-diDuned tide is loosed. And everywhere the 

ceremony of innocence is drowned,¥ 

Our certitude, -our moral confidence, was rocked by cl1ange - bitter-sweet 

legacy of technological advance , It vas eroded hy the decay of its supportive 

institutions, of synagogue and church, of school nnd home, It was eround to 

tl1e <lust by the horrofto which we were witness: the Cyclon B of Belsen and 

the mushroom cloud. 

More was lost. tore than this or that value. More even than a world of v6J.ues , 

There has l,een a 'devaluation of valuA.tion' as such . Man's capacity to v~uate · 

has been brought to question. 

Values, after all, call for choice, and choice is possible only where there is 

freedom for the uill. Hut science sternl~, reminds i1s that/this freedom is an 

lllusi.on or at l,est severly circuP1s crihecl . He may think tlrnt we choose, but we 

clun 't . Our choice is conditioned hy a complex of inner and outer circumstance, 

by situation and tradition, by the environment and the coalescence of our 

genes. 

The world which science perceives, moreover, is a morally neutral world, a 
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worl<l of fact alien to value. Values are only preferences, physics asserts, 

mere emotions , the proper object for Rtudy by psychology . But then psycholozy 

comes and auolishcs t he notion of integral normality: the normal and the ab

normal , the good and the bad, they blend; there is no true line between them. 

There is neither hot nor cold. There 1.s no high nor low. And there is an 

enormous amount of nothing in the All. 

Man's mind is the sole source of values tn a world devoid of values and his 

faculty to value is but feeble - so concludes science, even while it gives 

man power over nature, enormous power, the power to control, the power to 

manipuldtc , t he Cod-like po11er to create. ITere is the paradox of which Hans 

J onas spoke: feebleness and streng th in one, omnipotence and emptiness, the 

' ana rchy of human choosing ' cmnbined with man's 'apocalyptic' sway, 

" Thlits is the ceremony of innocence drm•mecl. The best lack all conviction 

~1ile the worst are full of passionate intensity.• Such are the stresses and 

the strains of which the New torality is consequence, 

I. 

Now this phraAe, this designation, the New Morality , is much abused. The 

r ange of its applications is ' wide. It <lescribes a system of thought as well 

.rn a style of life - both running the gamut from lihertinism to heteronomy.· 

I 
Seen as a way of life, the New }~rality is usually i<lentified with the manners 

and the mores of modern youth . But modern youth/is E£!. of a cloth, not even 

the dissenters. Some are invovled and others are not. Some are committed, 

,. 
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while others abandon the fray. All hold the 'old morality' in slight 

esteem, especially as it turno to self-richteousness and hypocrisy. But 

they do not take the identical moral stance. As Kennis ton' s ~llm.~-ftatf11:r, 

studies reveal, the alienated of our youth are often anti-ideal~stic, 

situational, prone to in<lulge <lesire. The a ctivists, however, are sternly 

moral , prepared to articulate codes of conduct which e!:Y toeaj diverge 
'f,ul'\c.t,o~ llk.o.~t-+lv..t-

from the codes of the past hut no1.1iaths]c:1AF1 arc held to apply to every 
I 

moral situation . 

The pie ture· l ;nco-ries no clearer. , wl1en we fo cu s on the New Morality ns a 

system of thou5ht . Here too, a blurring obtains and positions overlap. 

The situa tionis ts throw of f the shnckles of the law , or so they say , but 

then quicl ·ly pooit principles no less exa cting . The heteronomists are 

pleJeecl to uphold the law hut forthwfth ti~dol:: ,unl• bend it to meet the need 

of given circumstance, 

Gustafson isolates no less than three distinct trends in contemporary con

textualism: those who call for a socio-historical analysis of each situation, 

those vho make their I point of reference the person-to-person encounter, 

and those who liRten 
<.J 1...._._ ~ t.o"" F ,~t -tl.A: ... erob~""', • 

for the sti.11 small vo ice ,?Fi t;;h;i pl"o.1cJ, their ms.;a.l ., . 
~jsj op,e, t heolor,:l.ans like Karl f.art11 \1ho believe thnt the coTl'lma nd of r.ocl 

is 3i.ven not in pr i or formal r 11.es of concluct but in the immed:l.acy of every 

moral situation . /\s f or the defenders of t he law , they too cannot be 

lumped in one , r.ustafson fin<ls,And he concludes tha t the term New Moral ity has 

been used to cover en ti rel;, too many th •ological, heads
1 

J;.i that the dehate
1 
~~/ 

is misp laced in its entirety. 

When Yale University ' s Professor of Christian Ethics cannot draw the lines 

rand- l i_nj_~ of wha t has been a di.spntation primarily in the ·arena of modern 

Christian thought , wha t is a poor rabbi to do , a r abbi , mind you , wl10 is 

not ~ a kohen or a levj_ in Jewish theolor,y , j11st a proster yisroel, 



o..> • • vSt' 
who has enour;h of a problcJ trying to decide j~what is or :f.s not nor-

~ • 

maU.ve in J11clai.Rm •. 

It Bl:!:l'.'eJ;z is not simple matter to draw a consiRtent pattet'I of thought 

O,M.. . ive.1.- ~' 
out of~ evolutionary process~- .Tewish Ethics, or even out of a philo-

sophical amhience such as the New Morality. The temptation is great to 

begin with 3 pre-conceived notion and then to select those facts whicl1 will 

support it . But facts should he respecte~1, all facts , and contradictions 

should not be ignored . ~ "[;1ey 

parts of one whole in which divergent 

should he seen,f.or what they are, 
I\ 

strainsa,~, 1~?i1ose 

~had-tare more dominant and chrtracteristic. 

But we are only human . Autism manipulates us even whet.A.we are aware that; 
Jlt.w,/1 ecdW~ , .. H,...rwtdWltr-1u.& "M.I, 
it 1.s operat i~ 'hcrefore let 1'1e and with myself, 

by readily acknowledein~ my precle l c tlcrn . 

~fA-,3~c.,..c...1°t"~60~J' 

I like th&,. Hew iora lity~ I respect its openness. I appreciate its hope. 

I respond to its essential dynamism and its insistence on passionate involve-

I . 
ment. As a syster1 of thought it may not be suffi~\il!~.J.ir .Tuda,ism, but its 11.1.~v--

-loo,of, M .,D✓~ .!'roc.t.1(--i 01.4.C.O"~f,..Jt,w.t,,:.~f,.'~ ,'..;(•I,\~ tl'Uf,... .. ,t,,,'t,'J,., -
~jcr tltn1st -. tl.c te!i-:bl<1ti0H sf imlivi<luaJ re,;;11ovi;il?i1?.c, ~ .certainlyc...A.. 

concenial to our e l:los . 

I see it especially valuable as a bridce to those ~~o stand yet apart from 

the community of faith but uho are as determined as are we to come to grips 

with moral malaise , to create new moral order out of the pervasive spiritual 

chaos of our time, 
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To be sure , this embrace is not all-encompassing . Judaj_sm ' s ethical canopy 

is not so larc e that it sl1elters everything . It certainly does not shelter 

those who see the 't'-!ew "forality as licens e to <lo what they please . 

There~ those - both young and old - who do, for whom the ~cw Morality 

means no constra:f.nt , free warrant to i ndulge desire whatever its demands • 

. 
They think , perhaps , tha.t we are undergO'Jn2 t ha t ' transvaluation of values' 

of which Nie ~ che spoke . 

to crea te is heady wine -

Or inebriated hy man ' s exalted state - the power 

they feel that we have gone beyond the Hietschean 

prediction, that ill men, not just a few ' s uperi or Men ' , have now outgrown 

~mi ty, as they outgrew mythology and Magi.c, that no one lonr,er is suhject 

to judgments of ri.~ht and wrong . 

This ls no New tfor.ality , of cours e . h1antonness is neither a new nor a 

moral phenomenon , Such styles of life are of an ancient vintae e , They are 
I 

as old as Sodom and GoMorrah . 

They come, and they go , these dev:f.ant so-called moralities with ,,cndulum-

1 h .! n;.l ulari ty . 'Puri tan ism and paeanism alternate in mutual reac ti.on in 

history . Let this thought bring comfort to those who need it: L:1.cense 

cures itself through :f. ts own excess. 

Got just morals , of course , but manners too have a way of nlternating in 

his tory. Our children may .yet oec modesty modish and dregs More appenlinc 

t han undress .( In their day , 0 Lord, and not in ours! )] 
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ITT. 

As the New Morality takes its stand between l-J.l1ert nism and legal:i.sm' 
I 

i t comes closer to the cover. of .Tudnism 1 1'l canopy. Contextualism's first 

demand that situational variable be weighed in the decision making 

process is certainly in order, so long as these variables remain but 

one of ' the factors anrl d6 not be come th e sole deter~inant of moral 

act iun . 

Siluati.011s Jo vary, even ~-,hPn they involve the same moral princ:f.ple. 

Every case is like every other. case , and no two cnsei:; are alike. Judaism 

is not ohlivious to this truth. Tt understa~ds that obj~ctive law 

is in continui.ne tension with the subject ve needs of the individual , 

and that these needs must be given consideration. 

The case of the · A<?' tmah provides classic illustration of this tension 

and of its resolution in favor of subjective need. True, this need was 

fully met only by liberal .Judaism when it broke with traditio~ here. 

But even the traditionalists bent the law - and to no small decree: the 

testimony of one witness was seen sufficient to entablish the husband's 

death ; hearsay evidence was admitted hy the court; the deposition of 

persons otherwise tota lly incompetent was received , and without cross

exarnination - all in the effort to loosen the woman's bonds, to serve her · 

need and not the law alone. 

Yefl, Halacha is n ler,al and not a moral system in the philosophical 

meA.nin8 of these terr1S • Rut it is not and never was blind legalism. 

The traditional .Jew~s no automaton of the laW, a kind of mechanical 

man - like Ti.k-Tok in the Wizard of ()z \,/hO could only do what he was 
< I 



wound up to do when he wanted so desperately to be human . The halachists, 

certa inly the grea te:'(t among them, wanted to be human and they were , pre

cis ely because they were not blind but seelng , nhle to envisage the final 
I 

union of morali ty and law. 

As we move even closer to the rnajnspr.J.nr, of .Tewlsh law, the Btble , we also 

find no aversion to contextual considerations. 1t i ts treatment o f war, 

for instance , the Tanach is clecis:l.vely situa tional. T.n one case war 

ts justified, in another it is not , Tn one case ~od demands resistance 

to the enemy , in nnotlier he warns J eho i 11k:l.m through .JeremiAh ~ to join 

in the revolt. agains t Neb uchadnezu1r . Examples can be multiplied. We 

all can add to them, 

Tt might even be areued that the Hihlfc-Rl approach :f s fundamentally contextuAl 

in that its principles are drawn from l i ving s:i.t uations . They are not cat

nlogued a s 21,stract:i,ons , set f 0r. t l1 in hierarchical order. . The Rib le is not 

a code of moral principles. Jt tells the story of men , of a renple ~ and 

the word of God is deduced from their experience , 

This are ument i s admittedly hyperbolic, an ex tr.avaBant exa8geration to make 

a point . Rut surely it is true that the Biblical word wM:1 never. detached from 

the concrete situation. The message of the prophets was never an abstract 

messace , It always referred to actual events, The genera l was given in 

the specific and the veri ficat :lon of the abstract in the concrete. 

Contextuali sm does pose its problems (even as does leealism). Situations 

arc not self-defining . Their outer limit s cannot readily be set. Just what 

is the proper. context -of a given moral situation? Does it take 1in only 

the major pro taBonists , or also those who stand near. to or even far from t hem? 

r I 
Raskolnikov killed the pawnbroker and from the narrow perspective of their 



one-to-one relationship he was probRhly in the right . 11e quickly 

lear.necl, however , that rn11rder tears the fabri.c of the c ommunity , that it 

destroys not just the victim , hut the l'1Urderer and the hy- stander as well. 

The rippling effects of mora l decisi.ons cannot he contalned . Ultimately , 

th ey affect the total situnt:lon , lfoat is the proper context then? 

An<l wha t about motivation? Can one reaily disentangle rational and irrational 

mpulses , esp ,' c La lly J.n rno:-ient~; of stress? 

These are some of the reasons which j_mpel Judaism to assert the primacy of 

principle. These are the reasons which impel even the most obdurate of 

f l)\IIC.'froi., 
sit:1wtio ni.sts to posit rules which~ not unlike the r ules of ethical 

trnditionnlism . 

IV . 

A Lrief word ~ ~ about one of these rules: the law of love , tltat: sumn1um 

llon um of situntJ.on ethics , 

Thi9 norm gives me A- :f~~}r,iol.eF.difficulty. Not that t here is 11.nything wronr, 

with love per ~e . It is a nohlc ideal , n brieht and shining stnr in the 

firmament of our \(~J(/(?~ . But: ~-ihen it is 11pplied as widely as it is hy the 

' !m1 !oral:!. ty , it loo::icA a ll mea1tin~ mul ref'Tlcl ins hut n murky gu i.<le for. human 

conduct . 

I It is especially unreliable RS a yenr<lstick for setting the boun<larieR of 

tile boy- r,irl encounter , bec;,_use love and lus t a re lntrinsically related 



in tile human psyche and when the fon1er is professed the latter. , more 

often than not , is purposed . 

Cyr11s Panghorn penetrates this prevail.in~ pretense i n his cha~lenge to 

tllose who justify pre-r.1ad.t al sexuaJ intercourse on the i_;round that i.t 

r<'n1 oves an · i13nnrA nce thr.P.nl (; Lnr; Ll,e success of marr.1;:ir,e . He writefl : 

" T wonder why there is not consistency enouf,h t o advocnte 
a trifll estahlis lvTJ en t of j oi.nt. bcink accounts , the temporary 
designati.on of prospective pnrtllCirs as life-irnrnrance hene
f:i. c nries , ancl a series of rla tcs with a s111a ll child alonr; 
fo r c01:ipany . Sexually suc cessful marria~es have foundered 
on <lifferinB views ahout the ~cquisition , spendtn~ , nnd 
sl1arinr, nf money , ahout how to tr.eat and rea r ch:f.J.clr en , and 
al.,out any 11urnher of otlter aspects of the human relatlonship 
called m;:i rria r,e . I f so thorou?,h'3oin~ a mutuality and re
ci.prncity s eems premature , t,1hy not ree sexu;:il express on 
at some po .1.nt of restraint chos en f'or the other. fr-1ctors ." 

Such conAj_stency iA nnt like]y to to be 011tal,l f.'! 11t. J ,rn il¥~U\ s011ght , pre-

c is ly because love in the ful]er rneanjnc of tl1e term , c1s a concern for the 

total relationsh p , is not at nll at plny , only love :i.n the narrower physical 

sen<Jc . n] ,l'rl,ov r1azazi.ne is more honest here . One of :1.ts car t oons , called 

to our attention by Paul Ramsey (1 never read "Playboy; I j us t look a t the 
I 

I pi.ctures) , shows a r umpled young man sayinc to a rumpled young female 

in his emhrace : "Wh!r speak of: lov e a t a time like th ls !" 

TldH i,JUli j c ct ~ ~ . n,ar~i.m1lly noted , gi,es nnt infrequen t occasion 

to the revival of good old - fashioned religious an t i - semitism . Thus we 

r.ead in the Bible of the New Morality : " The law of l ove has s uper.c eded the 

lcr,;ilistic pilpul of Pharisaic rabhinism ." And aEain : " The precepts 

proposed in tl1e New TeAtament are hut JudaizinR passages which should be 

-Lznored ." Tsk , tsk , t sk . And this from "'letcher , a l iberal t heologian , 

who rea lly should know be t ter a f ter these many years of exposure t o the 

clean and c leansing winds of t he ectmtenical dialogue . 



v. 

The distinguishing incredient of the 'ew 'forality is its insistence 
I 

on ind ividual responsibilit~,. This is the cement uhich binds its dev-

err,ent elements :1.nto a whole su ficient)y co 1cRive to iJe called by one 

name , \ hat ever the dj_ fferences arwnr; the New ?1ora lls ts • nne thing t 1ey 

all hAvc in comr10n, They acknowledge thei.r. direct responsibtlity 

for the moral act, They mnkc the moral problem their very own, They 

clo not externalize morali.ty, Reeinr; i .t nn abstraction ("what is t e 

moral vj_m,") or a eener .-1li.~nt : nn ("just what ou~ht ~ to do) . HorBi 

precepts beco111e f . rst-persnn rirecepts: \· hat ought l. to do • what arc 

!.:!:L commitments , what should .!.::J: loyalties be, 

The New }forality i.s a rnornlity . of d:Lsr-;ent in that it runs counter to 

tl1e current o F the da y ,· res is tin13 its malaise and its gloom, asserting 

the reality nf choice against the many who <l.espair of it , Tt is alao 

a mornU.ty of independence of autonomy , in that it mnkes the moral choice 

' 
n 1J!10lly personal real i. l:y, clee111 ne the self and the self al6ne to be 

t:lte source and Rrbiter of v::tlue, 

AR dissent, as protest acnlnst the temper of the timeA, the New ~rllity 

stands at one with JudRism . Here indeed is tl1e nexus of which I spoke, 

thRt bridge which spans the d-t.stRnce 1,ctween the secualr and the relir;i.ous 

moralist . Rut when the adherents of the. fow J!orality ca.aim full al1tonomy 

they~ to row lll3Ri.nst the iTI/Jinstrcam of Jewlnh thongllt , 

1:e emphasize the " seem" For on clor.er lonk we f:I nd no complete incon·gruity. 

The morality if Judaism is neitl1er a heteronomous nor is it an aut6nomous 
,, 

morality . It designates itself to be a " revealed w,22;2Jit1-, true• 



but then, in claring paradox (hakol tsofui vehareshus nesunoh), it declares . 

man free and erants him full authority to make his moral choices. 

I 
.Judaism does not exact unquestioning obedience. Rather does it seek man's 

free assent . The commandments are to he pcr f ormecl not just for God's sale, 

liut for their own sake too, because they are seen to possess intrinsic 

worth. Man has the power to perceive that worth . He is unique in knowing 

good and evil. The Torah is given, therefore, only when men are ready to 

receive it . Sinai is t\ot · imposed . ·r. t is self•-imposed . Nan must choose 

to scale its heights. 

Law is not of seconclary concern to Judaism . Nor does it become irrelevant 

once it is appropriated by man . It remains an essential element of the ethical 

process . But the autonomous choice of man is an integral part of this process 

'',{.__ CJ"--~ ct;.__:C. ~ \.44>--.k-&....~· ...... ~ W4 '3~ too. 1 - b 1 / 
l>-<.. D.-4. ~·1 ,~ + ~ ~~ t(._-,., ~. t,~'k...0.-.. ~ 

V"~ r~\-:J"- 0..-, CAJL4~ •~ ~ ~ ,rL._ k....AcR_ ~Ul 

VI. 

The cleft between Judaism and ci1e New ~orality is not so ~reat after all. 

It bc;c<M es Hore narrow sti.11 w 1en these outra~cous disrnenters do not claim 

::d.l Hnclerstandine hut are prepared to l isten to the past, when they 

remember to "read yesterday's minutes " as Al Vorspan so felicitously put it, 

when they turn to t radition if not in suhrlission then at least with attention 

and respec t. 

Reverence for the past is a peculic1rly .Tcwish prescription. ri is also the 

counsel of prudence. Human experienc e did not begin with the birth of 

·ilcience. It be::;an with the hlrth of man . And 111an, in his essential nature , • 



lus not change<l as ms hi.s war lei. The :t.nner man is still the same . Within 

that i.nner world a tl1ousancl years are but as yestcrdRy when it is past, Han 's 

joys and griefs, his pass1ons and his dreams , these are as they were millenia 

ri:2,0 . Science assuredly h<'ls tau13ht us mnch concern1ng the naturel of thines. 

Q.'~ 
It ic:; tau13ht us little concern n~ the:l.r proper use ,A concernJng the en<ls which 

Ll dnr.;s should be 11ade t o serve . {·'e are 11ore knowledgeable but no 1nore un<ler 

s t nnJ ing than were our Fathers and the re is much that we cRn learn from them. 

The s ummons to listen to the past , to lear and heed tradition, also summons 

us , as teachers of tradition , to M.!ll·e its substance pert1nent, to hring it to 

licnr on the pressi11r. 111oral issues of the day . 1•:hat irony it :l.s ... \cs Gene 

Horowitz of.ten reminds us - that with a]l our talk aLout Je,1ish _ethics , the 

L t:.J L s .l.gni E-Lcant ~,,ork on the subj e ct was v-d.ttent by Mori tz Lazarus now, 1~ 

~ eir,hty year8 ar,o . kt ear ptol.lc.i13 he1.1,cQ E:c:.irc..e,ly less~n~ they have 

•JJJJ] t-tt)l:tect "!'liuce U10:o ., Nor is there the need on:;iy for a fuller/ more contem

po rary exposition of ethical theory. There j_g a need to lJe concerned with the 

critical value issues resultinc from the ever More decisive role of our a<lvau-

ci.11 3 technology . The hitter-sweet fruita13e of all our learning,- population 
I 

z row tl1 in ceometric progrension, ever increasinz concentration of economic and 

polit1cal power, fundamental alteration of. family function and soci.al structure , 

euthenics and eur,enics , the ahility to modify not just cultural hut biolog1.cal 

e volution as well - all these have raised diverse nnd preRsine moral cares 

OIi(' ~. 
to which we h;we barely spoken and rarely if ever brought the light of ~ 

]fo r c an we be content to teach by precept only . Example and examplars are 

r<'r1ul red - by our trad :ttio·n ~ hy pr.otesti.ng youth . Horal preachment simply 

will not do. Yes , as A Conference we have the ri811t to be proud of ~ur many 

collcaeues who spenk and ac_t with daring , stirred by a passion which does honor 

t o our proph(..!tic past . Eut we cauuo t ln a ll honesty preen that our institutions , 
I 

in the life-blood of their program, even he~i.n to reflect the primacy of 



these concerns. Ho'i11 many synagoi;ues, for instance , offer or even know 

about draft counselling? How JT1any congregations whose sons and daughters 

crm-1d the uni.versities of our lanJ h1Jve taken the :tnitiative to denounce the 
~~ I 

wi1en11~M:T"l fraud of those academies of ,._learning, those so- called Temples of Truth, 
F:11.ttr ~ .... 

whoBe resources are at the command not ot. students hut of an :lnJustrial A ,._ 

mil:ltary machine? Ancl ltow many temples can Ray: we have done enough, we 

have truly done enough to relieve the needy, to free the bound , to bridge . 
that yawninr,, Eearsom gap between _nrnfortable, safe suhurlnla and an inner 

.. ' • ~ ~ . . .... ,·. J 

city in despair. 

These are the issues which compel the concern of our youth. These are 

tlie :Lssues to Hhich we must speak - hy precept and example - if our demand 

that they learn from tradition :1.s to have any meanine; and effect. 

It mig ht be pertinent to note in this connection that even science admonishes 

us not to neglect the past . In paleontology there is a law called Romer's 

rule. rt' is a law of evolutionary advance ·which asserts that rad:f.cal chance 

is always abortive , that chanze i s pos fdble only when it is adaptive, when 

i t oer,lns by holdine on to sol'lethlng tr~td and true , when it conserves the old 

in f.'.l ce of the new. Preservation is the first step , innovation only foll ows . 

llor,1er ' H ru le is opera t 'ive i n the moral real111 as well . Conservat:i.on is the 

needful first step . Only then can there be the opening of vast new doors, 

that sp lendid serendipity . 

VII. 

There iA one level at which the New Horality and Judaism touch if at all 
/ µ 

but flce tinp,ly. It is the level of belief, of creed. Uhere situation ethics 
A 



,-, 

has been a rell.::;ious concern, it has been a deba te primar:i.ly in the arena 

of Christian thour.;ht, As for the secular. mor:i.l:i.sts , they do not see the 

need for faith to validate morality . They defi.ne morali ty as a t wo-way 
I 

relationship , bet:ween •the ' selr ' and the ' other ', They clo not see it as the 

three way relationship involving r1an , his humnn nt&r;lihor and nod which our 

fc.1:i th demands , 

Hut even. here we can hold w:l.th Judais m that the moral pursuit has its own v 
in Lrins.1.c uorth ..it ,cl t:l,~ :tn f a ct, it can be the decisive first se'ep toward R 

I 

hi.glter uncl e rstanJinc. " lfould tl1 Rt they had deserted me and kep t my Torah; 

for if they had occupied t hemselves with Torah , t he leaven which is :f.n it 

\••ould have brou~ht them hack to me ," ,\ ' ltke hope :ls held forth in the 

read inr, which the Tono de he Eliyohu r,ives to Hien ' s c elehra tell maxim : 

".l(~ im asous mi. s hpot , ahavas chescd , v eh a t snea l e ches i mcho e}ohecho ,,, Oo 

J 1Ls tly , love mercy , walk humbly , ~ God wi.11 be ~,i th you ." 

This happening of our cla~, , therefore , t h ls ew foral:l ty should not evoke ov/ 

dcspa r , Upon the contrary , 1t should afford us comfort , stir in us new hope . 
I 

It rec:ulres not repression , but careful nnrtur- nr; nnd guidanc e , It is not 
• '(c..-~ \1i. ,11,.-l.- ~ 

a syrnpto~n of moral sickneAs , ' bot A Cf-➔"c..;t;i~ !>~ilt. ·c!{)Ar ~turn:i.ng s trenzth 1 fl)J '. '1 

b .!l1ea th its seeming d:lsregnrcl for trad ·i ti.anal morality , a cleepfelt sense of 

mora l responsibility is manifest , In a word , sornethine t oo <l is emerging here , 

from the moral point of vj ew , p ~rhnps even that " new heart" and that " new spiri t" 

of which Ezekiel spoke . 

Aml havine heeded the mandate o~ one prophet , we may wel l wi tness the fulfillment 

of anothe r seer ' s dream : ki hin'ni- voure shomayl.n c hadoshim vo-orets chadosho ,., 

Fo r behold T c1:eate a n ew heaven and a new earth .,, t he fori11er things shall not 
. 

be remembered nor come to m<\nd .,, your seed and your name ,,,they will remain,,, 

Forever ," 



I 
JUDAISM AND THE NEH MORALITY 
Conference Paper:FirAt Draft 

A. • Schin<ller 

The world of moral certitu<le has crumbled . T.ts center die.I not hold, Anarchy 

is loosed upon the land . 11 The blood-d inuned tic.le is loosed. And e:verywhere the 

ceremony of innocence is drowne<l.9 

Our certitude, our moral confidence, was rocked by change - bitter-sycet 

lceacy of technological advance, It \las eroded by the decay of its suppor
1

tive 

institutions, of synagogue and church, of school and home, It was eround to 

the dust by the horrofto which we were witness: the Cyclon B of llelsen and 

the mushroom clou<l. 

More was lost . fore than thiA or that value. More even than a world of v&,lues. 

There h,,s l>een a ' devaluation of valuation' as such. Man's capacity to v~uate · 

has been broucht to question. 

Values, after all, call for choice, and choice is possible only where there is 

freedom for the uill. But science sternl~, reminds us that/this freedom is an 

illusion or at best severly circu111scr:f.licc.l . tle may think t ha t \vC choose , but we 

Jou 't. Our choice is conditioned hy A complex of inner and outer circumstance, 

by situation and tradition, by the environment and the coalescence of our 

genes. 

The world which science perceivbs , moreover, is R morally neutral world, a 



'l. 

world of fact alien to value. Values are only preferences, physics asserts, 

mere emotions, the proper object f or study by psychology . But then psycholo2y 

comes and auolishcs t he notion of integr a l normality: the normal and the ab-
1 

normal, the good and the bad, they blend; there is no true line between them. 

There is neither hot nor cold. There is no high nor low. And there is an 

enormous amount of nothing in the All. 

Man's mind is the sole source of values in a world devoid of values and his 

faculty to value is but feeble - so concludes science, even while it gives 

man power over nature, enormous power, the power to control, the power to 

man l[>td.a tc , t he Cod-like pm1er to create. Here is the paradox of which Hans 

.Jonas spoke: feebleness and streng th in one, omnipotence and emptiness, the 

' anarchy of human choosing ' comb i ned wi th man's 'apocalyptic' sway. 

• " Thlifs is the ceremony of innocence drm,med. The best lack all conviction 

wl1 i le the worst are·full of passionate intensity.q Such are the stresses and 

the strains of which the New Morality is consequence. 

I. 

Now this phrase, this desir,nation, the New .forality , is much abused. The 

r ange of its applications is ' wide. It describes a system of thought as well 

as a style of life - both running the gamut from libertinism to heteronomy. 

Seen as a way of life, the New Horality is usually identified with the manners 

and the mores of modern youth . But modern youthLis .!l2.!, of a cloth, not even 

the dissenters. Some are invovled nnd others are not. Some are committed, 



I, 

i 

3 

while others abandon the fray. All hold the 'old morality' in slight 

esteem, especially as it turns to self-richteousness and hypocrisy. But 

they do not take the identical moral stance. As Kenniston' s ~lb:rm±eati.tr:, 

s tudies reveal, the alienated of our youth are often anti-idealistic, 

si tua tional, pr.one to induls e des i re, The activists, however, are sternly 

moral, prepared to articulate codes of conduct which e:!Y coeaj diverge 
"F-u~ r..tco\.\ I I le.a.~ t-+'-'.a-t-

f rom the codes of the past hut R-Qn0Ll10lErnA are held to apply to every 
I 

mo r al s itunt :lou . 

The pic ture Lnccw1eo no clear er , \vhcm ue fo cu s on th e New forality as a 

s ys t e~ of thousht. Here too, a blurring obtains and positions overlap. 

The situa tionis t s throw of f the sha ckles of the l aw , or so they say , but 

then quicl..ly pos:!. t pr:!.nc ip les no less exacti nc . The heterono111ists are 

pledeetl t o uphold the law but forthwi th tH.i.eit: aad• bend it to meet the need 

of giv en circumstance. 

Gus t a f s on isolates no less than three d i stinct trends in contemporary con-

t extualism: those who ca ll f or a s ocio-his torical analysis of each ~d.tuation, 

those who make their 

.:ind t hose who l is t en 

I 
point of r eference the person-to-per s on encount er, 

<.J /....__ -'L._ c.o"" F ,,~t -tt.sa.: ... r1ohteu.., 
for the st i ll smal l vo i c e 4'1-(,ij t;hQ~proo1ch their us..a.l 

~ . t heol oi3:f.ans like KRr l nart11 uho believ e t ha t the command of r.od 

ls 13 l.vcn not i n pr or formal rules of conduct but in t he i mmed:f.acy of every 

moral si t ua t ion . As f or t he defenders of the law, they too cannot be 

lumped i n one , r.us tafson f inds.And he concludes t ha t the t e r m ~ew Morali t y has 

be .n used t o cover en t i re l ~• t oo many theologica l, hea<ls
1 

J;,.i tha t the dehrtt e
1 
~~/ 

is misplaceJ in i t s en t i re t y. 

\-!hen Ya l e Univ er s ity' s Prof essor of Chr is t i an Ethics cannot draw the lines 

~ of what has been a disputation pr imarily in the arena of modern 

Christian thoucht, wha t is a , poor rnub i to do, a rabbi, mind you, who i s 

not ~ a l<.0hen or a ~ i n .T ewish t heolor,y , jus t a proster yisroel, 



~ . • r 
{).. who has enoueh of a probler-,11$trying to decide j~what is or is not nor

/\ 

mative in Ju<lai.Rm •. 

It :•nn,:oJy is not simple matter to draw a consiRtent patteni of thought 

~ ~ vet.. 6-. ti 
out o f ~ evoluUonary process &£ Jewish Ethics , or even out of a philo-

sophical amhience such as the New Horality. The temptation is great to 

b eg in with a pre-conceived notion a nd t hen to select those fact s which will 

s upport it. nut facts Rhould be r espect eJ , all facts , and contradictions 

should not be ienored . ~ They 

parts of one whole in which cliverr, ent 

s hould he seen\tfor what they are , 
I\ 

strainsa.Jf:f;'t' ' ~ /J10se 

~h.tll£, are more dominant and charncteristic. 

But we are only human . Autism manipulates us even wh~ we are aware that 

Jlt. w,/1 CAJ~~c~ WkA.t' w,d~,!!_'.!:~ ... E~'-. ~""',.. l..\c u-u.t11 LJDA;:{h> &~I •.J 
it i s oper ati~icref ore l e t l"lC he hones t ~ri th you , and with myRelf , 

by readily acknowle<le;ing my pr etleJ ct lr111. 

~"· t::I f L tr.._ J f~I>& qr ./ 
I l ike this l~ew oralityr° I respect its openness . I appreciate its hope. 

:A 

J respond to its essential dynamism and its insis tence on passionate involve-
I 
I , 

ment. AA a syst,em of thought it may not be suff:ic~~ for Judaism, but its U...<yN 

\,.lo •foll e-[~P.t -''~ow,~ o"' Ct" ►ft l'\J.t U"'"~~,.~·...c '1!;~~'"".i) ~ 
~jar tbrH!-t - the celolnA~ie!'I. flft'ind :tv i <lunl r. c sponsihility - ~nly ~ 

c on3cnia l to our 1! t hos. 

I see i t espec i ally valuable as a Lridc e to those who stand yet apart from 

t he community of faith but uho are a s determined as are we to come to grips 

with moral malaise , to create new moral order out of the pervasive spiritual 

chaos of our time. 



r 
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II. 

To be sure , this embrace is not all-encompassing . Judaism's ethical canopy 

is not ao large that it shelters everythin~~ • It certainly doeR not shelter 

those who see the Ne\1 ~forality as license to do what they please. 

There~ those - both young and old - who do, for whom the New Morality 

means no constraint, free warrant to indulge desire whatever its demands • 

. 
They think , perhaps, tha.t we are underg0<()n~ thnt 'transvaluation ·of values' 

of: which Nietsche spoke. Or inebriated hy Man 's exalted state - the power 

to create is heady wine - they feel that we have gone beyond the tlietschean 

prediction, that ill men , not j wit a few ' superi.or men 1 
, have now outgrown 

'd\otlu:lty, as they outgrew mythology and masic , that no one longer is subject 

to judgments of ri~ht and wrong. 

This ls no New Morality , of course . Wantonness is neither a new nor a 

moral phenomenon . Such styles of life are of an ancient vintage. They are 
I 

ao old as Sodom and Gomorrah . 
I 

They come, and they go , the8e clev:tant so-called T11.oralities ,,dth pcndulum-

1 J.u ru lularity. Puritanism and pa3anism alternate in mutual reaction in 

history . Let this thought bring comj"ort to those who need it: License 

cures itself through j_ts own excess . 

Got just morals, of course, but Mnnners too have a way of alternatinR in 

l1istory . Our chil<lren may yet sec 6odesty modish and <l res8 more appealinc 

L:1a11 unlress , ( In thci.r clny , 0 Lord, and not in ours!)] 
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HT. 

As the New :l'fori:tlity takes its stand between ltl,erti.nism ancl legalism' 

:l. t comes closer to the cover ·of .Tudaism 1 s canopy. Contextualism's first 

demand that situational variable he weiehed in the decision making 

process is certainly in order, so long as these variables remain but 

one of the factors and do not become t he so le det er P1inaut of moral 

a ct iu n . 

Si. t1.12 tious do vary , even r,rlten they involve the same moral pr:tnclple . 

Ever y case is like every other ca se, and no two cases are Rlike . Judaism 

is not oblivious to this truth. Tt understands that obj~ctive law 

i s i n continuing tension with the subj ective needs of the ind:f.viclual, 

nnd that these needs must be given consideration. 

The case of the Agunah provides classic illustra tion of this tension -

and of its resolution in favor of subjective need, True, this need was 

f u]ly met only by liberal .Tu<laism when it broke with tradition here. 

Bt1t even the traditionalists bent the law - and to no small degree: the 

tes timony of one witness was seen sufficient to establish the husband's 

dea th; hearsay ev:1.<lence was admitted hy the court; the deposition of 

per s orts otherwis e totally incompetent was received , and withou t cross

examination - all in the effort to loosen the woman's bonds, to serve her 

need and not the law alone. 

Yes , Halacha is :l. ler,al and not a moral system in the philosophical 

mer1ning of these ter!T\s, But it iA not and never was blind legalism. 

The traditional Jew4s no automaton of the laid, a kind of mechanical 

man - like Tik-Tok in the ,Jj zarcl of nz who could only do what he was 



wound up to do when he \I.ranted so desperately to be human . The halach:f.sts, 

cert a inly the greate ~ a,11ons them, wanted to be human and they were , pre

c isely because they were not blind but scei.ng , ahle to envisage the final 

uni.on oE morality and law. 

As we move even closer to the ma:fnsprinf_', of .Tew:f.sh law , the Bible, we also 

find no aversion to contextual considerations. Tt :I.ts treatment of war• 

for instance , the Tanach is deci.s :i.vcly situa ti.onal. In one case war 

i. s justifi.ed , in another Jt iR not. Tn one case r,od demands resistance 

to tl,e enemy , in anotli e r he war ns J ehoj;i ki m thrnugh .Jeremic1h ~ to join 

in the revolt against Nebuchadnezzar . Examples can be multiplied. We 

all can add to them . 

T.t might even be arr,ue<l that the Bihl:fcal approRch 1.s fundamentally contextual 

in that its principles are drawn from 1-lving situations . They are not cat

nlog ued a 9 ::1 l,gt ract:i,ouF1 , set fo r t h :i.n hierarchical order . The JHhle :f.s not 

a code of moral principles. Jt tells the story of men , of a people~ and 

the word of God is deduced from their experience . 

Th i s areument is admittedly hyperbolic , an extravaBant exa~geration to make 

a point. Rut surely it is true that the Biblical word was never detached from 

the concrete situation. The message of the prophets was never an abstract 

me ssage . It always referred to actual eventB . The general was given in 

the specific and the verification of the abstract in the concrete. 

Contextualism does pose its problems (even as does leBalism). Situations 

are not self-defining . Their outer limits cannot readily be set . Just what 

is the proper context of a given moral situation? Does it take lin only 

the major protagonists , or also those who stand near. to or even far from them? 

' Ra skolnikov killed the pawnbroker and from the narrow perspective of their 



..... 

one-to-one relationsl1ip he was probRbly in the right. ne quickly 

learned, however, that murder tears the fabr-tc of the community , that it 

destroys not just the victim, hut the rmrderer and the hy-stander as well. 
I 

The rippling effects of moral decisions cannot he contained. Ultimately, 

tliey affect the total situnt:ton. l~hat is the proper context then? 

And what about motivation? Can one reaily disentangle rational and irrational 

impulses , esy,··cially :I. n mrn•,r~!\t!, of streirn? 

These are some of the reasons which impel Judaism to assert the primacy of 

principle . These are the reasons which impel even the most obdurate of 
fv \ii(. tr o.., 

situatlonists to posit rules which~ not unlike the rules of ethical 

traditionalism . 

IV. 

A urief word M" ~ about one of these rules: the law of love , that summum 

110111 1111 of situc1 tlon ethics . 

Tlti~1 norm r,ives me A- ~~o'Y'}o rilefcliffkulty . lot that there is anythin~ wrnnp, 

vith love per ~e . It is a noble ideal , u bri~ht and shining star in the 

firmnment of our \(~JU~&. But 1-ihen it is npplied as wi<lely as it is by the 

•1m, lorality , it looses all rnean-tn~ ancl reniai_ns but a murky r,ui.de for human 

conduct. 

It is especially unreliable ns a yenrdstick for setting the boundaries of 

tlie boy-r,irl encounter , bec::i.use love nnd lust are jntri.nsi..cally r.elated 



in the human psyche and when the rorrner is pro fesserl the latter , more 

often than not, is purposed . 

Cyrus Panghorn penetrates this prevailinr, pretense in his challlenge to 

those who justify pre-r.1arital sexua l intercourse on the i;round that -Lt 

• 1 ~ • removes an J.~nnri'lnce t irr..-i.t(X-ng l:l,e success of marr.:i.ar,e, He writes : 

" J wonder why there snot consistency enour,h to advocate 
a tri11l es tabl islment of joint bank ac counts , t he t.emponiry 
designa t ion of prospective partners ns life- insurance hene
ficinr:1.es , and a s eries of dates with a s1 ,1Rll chi.ld a long 
for cot'lpany , Sexually 8UCCe Frn ful marriar,es have foundered 
on <lifferini v iews ahout the Requisi tion , spendin~ , and 
sharing nf money , ahout 110w to tr.e.<it and rear ch:f.ldren , and 
auout any n11rnher of otl1er aspects of the human re]aU.onship 
called n11-1 rriar,e , If so thorott?;lv~oing a mutuality a nd re
ctprocity seems premature, why not peg sexu;:il expression 
at some poJnt of restra i nt chosen For the other fA. ctors ," 

Such conAhitency iA not lilrn ly to to he a~11ea+,r.i.-.l1t.el tJM' iW@M. s011r,ht , pr.e

cise ly because love in the fuller menninr, of the term , as a concern for the 

total relationshi.p , is not a t all Rt play , only love in the narrm.Jer physical 

sense . nJ. ri )' ,oy !'1agazfne is !'1orc honest here . One of its cartoons , called 

to our attention by Paul Ramsey (1 never read -Playboy;I just look at the 
I 

pictures), shows a rumpled young man sayinc to a rumpled young 1 female 

in his embra c e : "Why Rpeak of: love a t a time .like tlds! " 

T: 1 i,:; suh jcct e-F: ~ , fllar;;:l.nnl l y notc<l , nJvc~ nnt .nfreCJuent occasion 

to the revival of good old-f,qshioned religious anti- semi tism . Thus we 

r ead in the Bible of the New 1orality: " The law of love has superceded the 

lcz::ilistic pilpul of Pharisni c r ahhin:!.Am," And ar,ain : " The precepts 

proposed i n the New TeAtm11ent are but .Tuclaizing passctges which should _ be 

ignored ." Tsk , tsk , tsk . And this f rom Fle tcher , a liberal theologian, 

who really should know better after these many years of exposure to the 

clean and cleansing winds of t he ecumenical dialogue . 



v. 

The distinguishinr, in~rcclient of t he 1ew ' 1orality is its :Insistence 

on individual responsibility, This is the cement \thich binds its rlev-

e r~ ent elemen ts i.nto ri 1-1hole su f:fici.ent] y coheRive to be cr1lled by one 

name , \Jhatever the tHff ereucc" ar1cmr: t he New !forali.sts , one thi.nr, t 1ey 

nll hr-tVe in common, T 1ey acknowledge th ei. r direct respons lbi lity 

for the moral f!Ct, They mnkc the morr1l problem their very own, They 

clo not ext e rnalize morality , irneinr; :.l.t rm ahstrflction ("wha t is t lie 
'\.. 

inoral vie, , ") or n eenc,rnlLznL on ("just wha t ou~ht ~ to do) , },torell 

precepts become first -person precepts: Wha t oueht l to do , wl1at arc 

!:'.!Z com1rd. t ment s , what should .!l!I. loyalties be , 

The New 1"'ornlity is a morality of dissent in that it runs counter to 

tlle current of. the da y ,· resisting ils malaise and its gloom , Rsserting 

the rea lity of choice a:3ains t the twmy who despair of it, It is alao 

a mornl:Lt y of independence of autonomy , in tha t j_t mRkes the moral c hoice 
I 

n 1Jholly personal real:i. ty , deemini: tltc self and the scl F ;;i_lbne to be 

the s ource cind arbiter of value , 

As dissent , a~ protest acnins t the temper of the times, the New ~rllity 

s tf!ncls at one with Judaism~ Here indeed is the nexus of which I spoke , 

that briclce which spans the d:istance lietween the secnalr and the re li.ci.nus 

morali •it. Hut uhen the adherents o the fow 1!oral:f. ty caalm full autonomy 

tl1c~y ~ to row aei=d.nst t he ,nni.nstrcam of JewJ.nh thought , 

\:C! cmr,haR:tze t he " seer,111 for on clor.er look we f:fn<l no complete incongruity, 

The morality dif .Tudnism is neither a heteronomous nor :l.s it a n autonomous 

., 
morality . I t designates itself to be a " revealed w.ax:aJity-, true, 



but then, in daring paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and grants 1,im full authority to make his moral choices. 

I 
Judaism does not exact unquestioning obedience . Rather does it seek man's 

fre·e assent . The commantlments are to be performed not just for God I s sake , 

l1ut for their own sake t oo , because they are seen to possess intrinsic 

worth. Nan has the power to perceive that worth . He is unique in knowing 

good and evil. The Torah is given , therefore , only when men are ready to 

receive it . Sinai is 1\ot imposed. ·r t is Rel.f-- imposec.l . t!an must choose 

to scale its heights . 

Law is not of sccondnry concern to Judaism. Nor does it become irrelevant 

once it is appropriated by man . It remains an essential element of the ethical 

process . But the autonomous choice of mnn is an integral part of this process 

,, ~ s---G- t.:.~ c ii\......o.-~ '\_L.-'"'"'L +.:u-- 1
• ~ t....... a~ . "~ too. , , , 

t l- . • "o_,.Jj . ,~ • o - t... . ~ \4 .-& ◄ • ~ 
Cl...t., G,.-.-.l L \C.-f-t 1- A..-..... t ~e.lO.C.. F\....t1 ~ . • ~ 
v-.:.h>.e ~,- D,,,.~ i'r, h ~1-l.,.... ~&.R..oR--'"" 

VI. 

The cleft between .Judaism and the New "Morality is not so ~reat after all. 

It hc; ~o1111~s nore n1.1r.row s t .. 11 \v ,en these 01..itra~eous d:f.ssenters <lo not claim 

a 11 11nclers t;-md:t ng hut are prepared to listen to the past, when they 

r emember to " read yester.day ' s minutes" as Al Vorspan so felicitow'ily put it, 

when they turn to tradition if not in suh111ission then at least with attention 

and respect . 

Reverence for the past i8 a peculi;,rly .Tcwish prescription . rti is also the 

counRe l of prudence . Human experience did not begin with the birth of 

'1.c .ience . It be~an with the birth of man . /\i:icl M.an , in his essential nature , • 



has not chanr,e<l as has hiR world . The inner man is still the same . tathin 

that inner world a thousand years are but as yesterday when it is past . fan I s 

joys and griefs, his passions and his dreams , these are as they were millenia 

1•:2,u . '>cience assuredly has tauEht us much concerning the nature I of thines. 
C\\L-, 

It is ta113ht us little concern n3 the:tr proper 11se , concerninr, the ends whi.ch 
1--

L 1 li nr.; n sho11ld be 11ade to serve . t•'e are i'tore knowledgeable but uo more un<lcr-

s t nnc.11ng than were our Fathers and tl1ere is mucli that we cRn learn from them. 

Tlte summons to listen to t he past, to hear and heed tradition , also summons 

us, as teachers of tradition , to ma~e its substance pertinent , to bring it to 

bcRr on the pressing moral issues of the day. What irony it ls - ~ Gene 

Horowi tz often reminds us - that ~-iith all our talk about Jewis 1 _ethics , the 

l a:J L :,.tgnif.lcan t work on the subject was wd.ttent by foritz Lazarus now~ 

~ighty years ar:o . ¥-et 6tt! pu,Lle .. ,s hav<.i r;e;;irc ... e,lv lP-ss0o<tt tJiey bave ◄ 
'llJJ J H plied 1!:i:1tce t::l10c ., Nor is there the need on~y for a fuller/ more contem

porary exposition of ethical tl1eory. There is a need to Le concerned with the 

crlt. cal value issues resultin3 From the ever more decisive role of our advan

cing teclmoloey . The hitter-sweet fruitae(~ of all our learning r population 

crowtl, in ceometric progression, ever increasin~ concentration of economic and 

iolitical power , fundamental alteration of family function and social structure, 

euthenics and eugenics, the ahility to modify not juAt cultural but biological 

evolution as well - all these l1ave raised diverse and pressine moral cares 

ocf(' ~ -to which we h,we barely spoken and rarely H ever brought the light of ~ 

)for can we be cont ent to teach Ly precept only . ExaP1ple and examplars are 

r<'qulred - by our trad:!.tio·n ~ by protest:i.ne youth . Horal preachment simply 

w 11 not do. Yes , as R Conference we have the ri~l1t to be proud of ~ur many 

colleaeues who speak and ac_t 1,7ith daring, stirred by R passion which does honor 

to our prophetic past , Eut ,e c am,ot in , 11 honesty preen tha t our institutions , 
I 

in the life-blood of their pror,ram, even begin to reflect the primacy of 



these concerns . Ho~,1 many synagor,ues • for instance , off er or even know 

about draft counselling ? How many congre3ations wh ose sons and dauehters 

crowd the universi.ties of our lam! hnve taken the init:ta t ive t o denounce the 
~~ ko/--'- I 
~1 fntud of those a cademies of A. learning , those so- called Temples of Truth , 

r:: ... ttr tw-,, 
whose resources are at the command not of students hut of an industrial . 

A ~ 

miLLtary machine? And how many temples can say: we have done enour,h , we 

have truly done enough t o relieve the needy , to free the bound , to bridge 

that yawninr, , f.earsom gap between comfortable, safe suburbtLa and an inner 

city in despair . 

These are the issues which compel the concern of our youth . These are 

th e issueA to which we must speak - hy precept and example"'.' if our demand 

that they learn from traditi.on is to have any Meaning and effect. 

It micht be perti11ent to note in this connection that even s c ience admonishes 

us not to neglect the past . In paleontology there is a law called Romer ' s 

rule. rt is a law of evolutionary advance ·which. asserts that radical chance 

is ;ilways abortive , that chan'1e i.s possible only when it is adartive , when 

:lt be~ins by holdine on to so1,,ething trct~d and true , when it conserves the old 

in face of the new . Preservation is the f.irst step , innovation only follows , 

1' orner. ' H ru le ifl operative in the moral realm as well . Conservation is the 

needful Eirst step . nnly then can there be the opening of vast new doors . 

tila t splendid serendiplty . 

VII. 

There is one level at which the New Horality and Judaism touch if at all 
J µ_ 

but fleetingly . It is the level of belief , of creed . Where situation ethics 
I A 



r 
!ins been a rellr.:;ious concern , it has been a deba te primar ily in the a rena 

of Christian thou~ht . As for. the secular. mornlists , they do not see the 

need for faith to validate morRl ity . They define morali ty as a two-way 
I . 

relationship , between:•the ' self ' and the ' other '. They <lo not see :lt as the 

three way relatJ.onship involv:!.ng man , Ids hurnan nt&ehhor and nod which our 

faith demands . 

But even lwre we can hold with Judaism that tl1e moral pursuit has its own 
~ intrins-f.c wortl 1 niitl tlr::rt , in fact , it can be 
"-

the decisive first step toward n 

h 1.gher understarnlin~ . " tJould that they lwcl desert ed me and kept my Torah ; 

for i f they had occupied themselves with Torah , the le::tven whi ch is in it 

l•1ould have brought them hack to me ." J\ ', like hope is held forth in the 

readinr, whlch the Tona clebe Eliyohu giveR to Hicn ' s celehr ated mRxim : 

".K~irn asous mislipot , ahavas ches •d , vehat1rnea lec1es imcho elohecho ,., no 

Justly , love mercy , walk humbly , ~ God will be ~,ith you ." 

This happening of our clay , therefore , tlds ew 1forali ty should not evoke ov/ 

despa r . Upon the contrary , it should afford us comfort , s t ir in us n~w hope , 
I 

It requires not repres~ion , but careful iu1rtur.inz and guidance , It is not 
. . '(,;..~ tlL '"f,(.. ~ 

a symptom of moral sickness , ' bttt A. c~ta~-~ !>~';'\'b: ' ct6"r~turning streng t h 1 f~_,. : 11 

bcne.::ith its seeming disregard for trad-Ltional morali ty, a deepfelt sense of 

moral responsibility is manifest . In a word , something t oo<l is emerging here , 

from the moral pntnt of vicw , _perhaps even that " new heart" and that "new ~pirit" 

of which Ezekiel spoke . 

And Jw.vin~ heeded the mandate of: one prophet , we may well witness the fulfillment 

of another seer ' s dream : ki h:Ln ' ni- voure shomay .!.n chadoshim vo- oretR chnclos\10 ••• 

for heholtl J ere, te a new heaven and a new earth , .• t he forJT1er things shall not . 
be remembered nor come to mc.tnd ,,, your seed and your name,.,they will remain, •• 

forever ," 
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by 
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The world of moral certitude has crumbled. Its center did not hold. 
Anarchy is loosed upon the land. "The blood-dimmed tide is loosed. And 
everywhere the ceremony of innocence is drowned.{l) 

_.,, , 

Our certitude,· our moral confidence, was ro6ked by change -- bitter-sweet 
legacy of technological advance. It was eroded by the decay of its supportive 
institutions, of synagogue and church, of school and home. It was ground to 
the dust ·by the horror to which we were witness: the Cyclon B of Belsen and 
the mushroom cloud. 

More was lost. 
values. There 
to v"~:iua te has 

More than this or that value. More even than a world of 
has been a 'devaluation of valuation' as such. Man'~ capacity 
been brought to question.(2) 

,: 

Values~ after all, call fo"r choice, .. and choice is• possible only where there 
is freedom for the will. But scien~e sternl:y- -r-emtnds' 'us that this freedom 
is an illusion or at best severely circumscribed. :. We ni.ay ·.-think that we choose, 
but we don't. Our choice is conditioned by a complex of ' inner and outer circure
stance, by situation and tradition, by the environment and the coalescence of 
our genes. 

The world which science perceive~, moreover, is a morally neutral world, a 
world of fact alien to value. Values are only preferences, physics asserts, 
mere emotions, the proper object for study by psychoio"gy. But then psychology 
comes and abolishes the notion of integral normality:· the normal and the ab
normal, the good and the bad, , they blend; there is -~~;' true line between them, 
There is neither hot nor cold. There is no high ?pr low. And there is an 
enormous amount of nothing in the All.(3) 

Man's mind is the sole source of values in a world devoid of values and his 
faculty to value is but feeble -- so concludes science, even while it gives 
man power over nature, enormous power, the power to control, the power to 
manipulate, the God-like power to create. Here is the paradox of which Hans 
Jonas spoke: feebleness and strength in one, omnlpotence and emptiness, the 
'anarchy of human choosing' combined with man's 'apocalyptic' sway. (4) 

Thuo is the ceremony of innocence drowned. ' "The best lack all conviction 
while the worst are full of passionate inten•sity. 11 Such are the stresses and 
the strains of which the New Morality is consequence.(5) 

I. 

Now this phase, this designation, the New Morality, is much abused, The 
range of its applications is wi~e. It describes a system of thought as well 
as a style of life -- both running the gamut from libertinism to heteronomy. 
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I see it especially valuable as a bridge to those who stand yet apart from the 
community of faith but who are as determined as are we to come to grips with 
moral malaise, to create new moral order out of the pervasive ··spiritual 
chaos of our time. 

IL 

To be sure, this embrase is not all-encompassing. Judaism's ethical canopy 
is not so large that it shelters everything. It certainly does not shelter 
those who see the New Morality as license to do what they please. 

There fil_ those -- both young and old -- who do, for whom the New Morality 
means no constraint, free warran to indulge desire whatever its demands. They 
think, perhaps, that we are undergoing that 'transvaluation of values' of which 
Niet?s·che_ ~poke. Or inebriated by man's exalted state -- the power to create is 
heady wine -- they feel that we have gone beyond the Nieusog~an_prediction, 
that ill men, not just a few 'superior men,' have now outgrown morality, as 
they outgrew mythology and magic, that no one longer is subject to judgments of 
right and wrong. (~) 

This is no New Morality, of course. Wantonness is neither a new nor a moral 
phenomenon. Such styles of life are of an ancient vintage. They are as old as 
Sodom and Gomorrah. 

They come, and they go, these deviant so-called moralities with pendulum-like 
regularity. "Puritanism and paganism ·alternate in mutual reaction in history. 
Let this thought bring comfort to those who need it: License cures itself 
through its own excess." (9) 

( Not just morals, of course, but manners too have a way of alternating in 
history. Our children may j'et see modesty modish and .dress more appealing than 
undress; (~n theif day, O Lord, and not in ours!) ) 

III. 

As the New Morality takes its stand between libertinism and legalism, it 
comes closer to the cover of Judaism's canopy. Contextualism's first demand 
that situational variables: be weighed in the decision m-aking process is certain
ly in order, so long as these variables remain but one of the factors and do not 
become the sole determinant of moral action. 

Situations do vary, even when they involve the same mor,?J principle. "Every case 
is like every other case, and no two cases are alike. 11 <-~:rt1daism is not oblivious 
to this truth. It understands that objective law is in continuing tension with 
the subjective needs of the individual, and that these needs must be given con
sideration. 

The case of the Agunah provides classic illustration oE this tension -- and of 
its resolution in favor of subjective need. True, this need was fully met only 
by liberal Judaism when it broke with tradition here. But even the tradition
alists bent the law -- and to no small degree: the testimony of one witness 
was seen sufficient to establish the husband's death; hearsay evidence was 
admitted by the court; the deposition of persons otherwise totally incompetent 
was received, and without cross-examination -- all in the effort to loosen the 
woman's bonds, to serve her need and not the law alone. 
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This norm gives me some difficulty. Not that there is anything wrong with 
love per se. It .i2, a noble ideal, a bright and shining star in the firma-
ment of our values. But when it is appliedas widely as it is by the New 
Morality, it loses all meaning and remains but a murky guide for human conduct. 

It is especially unreliable as a yardstick for setting the boundaries of the 
boy-girl encounter, because love and lust are intrinsically related in the 
human psyche and when the former is professed the latter, more often than not, 
is purposed. 

Cyrus Pangborn penetrates this prevailing pretense in his challenge to those 
who justify pre-marital sexual intercourse on the ground that it removes an 
ignorance threatening the success of marriage. He writes: 

"I wonder why there is not consistency enough to advocate 
a trial establishment of joing bank accounts, the temporary 
designation of prospective partners as life-insurance bene
ficiaries, and a series of dates with a small child along 
for company. Sexually successful marriages have foundered 
on differing views about the acquisition, spending, and 
sharing of money, about how to treat and rear children, and 
about any number of other aspects of the human relationship 
called marriage. If so thoroughgoing a mutuality and re
ciprocity seem premature, why not peg sexual expression 
at some point of restraint chosen for the other factors." 

Such consistency is not likely to be sought, precisely because love in the 
fuller meaning of the term, as a concern for the total relationship, is not 
at all at play, only love in the narrower physical sense. PlaybQY magazine 
is more honest here. One of its cartoons, called to our attention by Paul 
Ramsey (I never read Playboy; I just look at the pictures), shows a rumpled 
young man saying to a rumpled young fom~•m1 in hi.s . eKbrace: "Why speak of 
love at a time · like this!" 

This subject, marginally noted, gives not infrequent occasion to the revival 
of good old-fashioned religious anti-semitism. Thus we read in the Bible of 
the New Morality: "The law of love has supers..:!ded the legalistic pilpul of 
Pharisaic rabbinism." And again: "The precepts proposed in the New Testa
ment are but Judaizing passages which should be ignored." (13) 
And this from Fletcher, a liberal theologian, who really should know better 
after these raany years of exposure to the clean and cleansing winds of the 
ecuraenical dialogue. 

v. 
The distinguishing ingredient of the New Morality is its insistence on 

individual responsibility. This is the cement which binds its divergent 
elements into a whole sufficiently cohesive to be called by one nam~. What
ever the differences amont the New Moralists, one thing they all have in 
common. They acknowledge their direct responsibility for the moral act. They 
make the moral problem their very own. They do not externalize morality, see
ing it an abstraction ("What is ill moral view") or a generalization (''Just 
what ought one to do). Moral precepts become firtt-person precepts: What 
ought 1 to do, what are 91. commitments, what should !!1l, loyalties be . 



7. 

The sunm1ons to listen to the past, to hear and heed tradition, also summons us, 

as teachers of tradition, to make its substance pertinent, to bring it to bear 

on the pressing moral issues of the day. What irony it is -- so Gene Borowitz 

often reminds us -- that with all our talk about Jewish ethics, the last sig

nificant work on the subject was written by Moritz Lazarus now nearly eighty 

years ago!l8Nor is there the need only for a fuller, more contemporary exposi

tion of ethical theory. There is a need to be concerned with the critical 

value issues resulting from the ever more decisive role of .our advancing techn

nology. The bitter-sweet fruitage ·of all our learning -- population growth in 

geometric progression, ever increasing concentration of economic and political 

power, fundamental alteration of family function and social structure, euthen

ics and eugenics, the ability to modify not just cultural but biolog:i.cal evolu

tion as well -- all these have raised diverse and pressing moral cares to which 

we have barely spoken and rarely if ever brought the light of our past. 

Nor can we be content to teach by precept only. Examples and examplars are 

required -- by our tradition~ by protesting youth. Moral preachment simply 

will not do. Yes, as a Conference we have the right to be proud of ·our many 

colleagues who speak and act with daring, st~rred by passion wh.ich does honor 

to our prophetic past. But we cannot in all, honesty preen that our institutions, 

in the life-blood of their program, even begin to reflect the primacy of these 

concerns. How many synagogues, for instance, offer or even know about draft 

counselling? How many congregations whose sons and daughters crowd the univer

sities of our land have taken the initiative to denounce the fraud of those 

academies of higher learning, those so-called Temples of Truth, whose finest 

resources are at the command not of their students but of an industrial 

military machine? And how many temples can say: we have done enough, we have 

truly done enough to relieve the needy, to free the bound, to bridge that 

yawning, fearsome gap between comfortable, safe suburbia and an inner city of 

despair? 

These are the issues which compel the concern of our youth. These are the 

issues to which we must speak -- by precept and example -- if our demand that 

they learn from tradition is to have any meaning and effect. 

It might be pertinent to note in this connection that even science admonishes 

us not to neglect the past. In paleontology there is a law called Romer's 

rule. It is a law of evolutionary advance which asserts that radical change 

is always abortive, that change is possible only when it is adaptive, when it 

begins by holding on to something tried and true, when it conserves the old in 

face of the new. Preservation is the first step, innovation only follows. (19) 

Romer's rule is operative in the moral realm as well. Conservation is the need

ful first step. Only then can there be the opening of vast new doors, that 

splendid serendipity. 

VII. 

There is one level at which the New Morality and Judaism touch if at all 

but fleetingly. It is the level of God belief, of creed. Where situation 

ethics has been a religious conc~rn, it has been a debate primarily in the arena 

of Christian thought. As for the secular moralists, they do not see the need 

for faith to validate morality. They define morality as a two-way relationship, 

between the "self" and the 11other 11
• They do not see it as the three way 

relationship involving man, his human neighbor and God which our faith demands. 
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There is one other element of fait 1hic re ains ita vitality whose pre~cnt 

-;1orth cndura:::i deopite the chtmgeo of tinico nnd of oeooona . It is t ot element of 

£.::iith wh:!.ch involves the ri.umero1.1.s 1 a consciousnes s of the holy , the ebility to 

respond uith awe to the essentiol mys ery of life . 

"Where ,-.1ost thou when the fou::ldations of: th eorth ·were laid, when t e morni g 

stare sang together and t he hosts of heaven shoutec! fo:r joy? Hast thou comm3nd.ecl the 

.s y? I nst thou entered the spring:; of t he sea? r~ve the 1'·or.t1a~s:;:; o_f death been opc1ned 

un to thee? Take off •tny shoes froM off your foot . fot the place whereon thou standcat, 

it 1.s ho y." 

The voice from out of the whirlwind or fro ~ t:1e burning bush finds few listen• 

ing earn n our day. By end large -.;,7e are not given to amazement an<.l to wonder. Few 

oc :tcvorr.cnto arouse our admirat:ton,ao blandly we wnlk the way of life untouched y 

its cnn.ntial magic . The temper of our tim~s doeo not s!low us to listen end to 

respond . Pooi tivism ~hie~ enjoins u to nccept cc rc~l only that which can be per~ 

cc:L~vcd by t c phyoical senses alone , pr.agL',".lt -sm ~•~~-\i;n leads u to reg.nrd only that 

w:1 -ch is of uce, wh .c :ts of practical wort i . 

Bu'.: t:i!c~c io ::i re"1 m of reaU.ty beyond the re1 .m p~rceived by t c ys .. enl scnoes 

£i1one ond couie omong us a.re b csced w.~t: the copnc:tty to perceive th~t reslm. 

To -::-,z ::n.:m for in3tance o 11prim::-ot:c by c r:tvc::-'s brim, a yellow rimrose io to 

hir.1, oncl .:t is nothinz more ." Another m~n !.U:: a c_~.:1rc vision and so he finds 

ton3uco .~n ·:t"cco, o .. ta in ru i ng brooko, and oC: in evoryth-ng . Who of t e e ttJo 

hco the perception of rec. ity i ito 'f:.1Lc:r. c n:::c? 

T c .. ysic:i.st cmi tell u t:1at water . o com osed of two part of hydrogen nd one 

p.:1rt of o::yg _ha iD a scientific Cact.. But is th:to c e ca.n oay Qbout water? 

and rsroc 0s oweet singer found firm fo:th by C"'- .. :.:.no stilling water . Sure y t .. c:·.r 

' I 
I 



Aye. t ere is o , or d of real. ty he;)'ond t e world perceived by t e phyoico1. 

cenaco cn1 altogether multi.(!udinous n .. oo re ife 0s 1.essings which are of little 

practico . wort but which oa gifts nr.-e altogether ,,onc'!='.'o ~s . 

The earth 's green covering o ..: f;:t"COO, 

?he blue oeren:tty of hfoa, and ck . .,, 
~-:11 POI 3 of do.y, 
'..:h. niJ.rmt wonder of the night, 
':lae pctolc on the gr.ass .and wines :i.n t e o.:tr . 

2. 

rci, f. .. c. t, how nnrrow our word. 1.s, when we mc::w1re its gift by the r uaeful

ncsEJ £1lonc, ,hen in Lke 's 1appy ~imi!~ ~:, .... ta cc c . old of peacock I s feat ers to 

tic!t:'.c or..~ t.mother wh:!.le being 01' ivioca to their _ntrinoic charm . Then do the 

·wor(.~ of prophesy appl:,/ to urn Tl cy hnve e}·es but they do not see; they hl.lve car~• 

but they <l not hesr; they do not kn<m, they c:o :10t understand , they -1alk in dark ... 

ness . 

Uo, :'..c.:irning is not enough. The ca2ccumul at on of k ow edge is not enouzh. Tho 

h 'm::ln r;to::y oimp y cannot be ·::o. d wit o•..1t -::evercncc for t at mystery i:nd majecty 

which tranncendo al hu.;'.G.n kn.c,wlcdg~ . On1.y humb e men T. 110 knC".>1 thi truth can 

conf:ro~c the gronr. cttr and t c ten·or o:2 t~1e:::r. . i er ~Jithot~t being blinded by the 

2;~0.1!dc .:.:: 01 c~·uo e by its terr er . 
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THE CHALLENGE 0~ PROTESTING YOUTH 

This is my swan song as ' far as the National Association of Temple Educators 
·.+,s-r4R. ifl~, h~ ~ [ Sto,,t,,-te &i,f;o:e~ [¼ff,....0_ 

is concerned;~ last ead~ess to y.ett- as the ougo1ng Director of the Commission 

on Jewish Education. 

I leave with the assurance that the leadership of Reform Jewish education is in 

good hands. Jack Spiro is an exc~edingly capable young man, bringing many extra

ordinary qualities of mind and heart to his endeavors: knowledge, integrity , 

intelligence, the determination to advance the cause of Jewish education, and the 

ability to do so. Nor does he stand alone; MimxaxR he is surrounded by strong anc 
able men who are willing to share his burden and 
arui to sustain him: the young and brilliant Director of Camp Education, Rabbi 

Widom; the old-new Director of Adult Education, Rabbi Bemporad, whose knowledge 

and percipience continue/ to fill~ w!th awe; and, acharon acharon chaviv, Abe 

Segal, knowledgeable, wise, sensftive, a Jewish educator second to none. 

Can we really dream for more? All we need do is ask their health and strength 

so that the good promise of their investiture will find fulfillment during the 
i 

years ahead . ,,,/' 
/ 

/ 
Now I am not only a has-been, completely out-of-date and season. My fate and 

yours is worse than that, for I am also a surrogate, a substitute, a filler-inner 

the understudy who has a chance to take center stage only because the star is 

indisposed. Dr. Eisendrath promised to be he~e; he meant to be here; his duties 

dictated otherwise. As you may know, he is about to embark on a mission of peace 

together with leading clergymen of other faiths, which will take him on a round

the-world journey scheduled to begin just a few days hence. He asked that I read 

you this message, which he addressed to Cel Singer and through her to you: 

(see #1 attached) (copy, indented)(IM~~) 

To all this I can only add my heartfelt, fervent Amen. You arc indeed wh.::it you 

were created to be, and for this we honor you~ Surely nothing , during my t enure 

in office, gave me greater satisfaction than my association with the men and wome 

of NATE; your counsel guided me, your friendship sustained me. 0 JQ ·kQ..,) ~ .) 
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2. 

(_ __ As I enter upon a new field of work, in which I have scareely been tried, the 

memory of these years and your af_fection will J:>e a source of lasting strength. 

*** ,, 

I want to talk to you today about yo~th and the challenge of change, about 

the protesting generation and the demands its members make on us. I want to ta lk 

r 

to you about the beats, the drop-outs, the alienated young, about the hippies, i f 

you will, and what their protest import~. 

My subj ect may seem incongruous, oddly at variance with the occasion which brings 

' . 
Q., 

us toge ther. Mah Inyan Shemitah Etsel ,, Ha;r Si1{i'Z What mean the hippies to Har 

•>' 

Sinai, the beats to the b'nai mitzvah of ~.A.T.E.7 

Still, we must listen to our young; muSF we not? - As teachers we know that knowl ~ e 

of the students is a requisite of effective teaching. And while it is true t hat 

these youthful, ·outrageous dissenters ::,:-epresent only a minority of their peers , 

the y nonetheless provide us with an · image of their society~ wi t h a mirror-image 

of our own. Their words and- deeds may be excessiv1/fe.xtravagent in exagger at ion/ff 

even grotesque.Gut at least they speak. -- The others, alas too often, merel y acqui esce 

they play it cool by playing~ game. - In the .final analysis the dissenters may well 

prove to have been precursors, not just aberrations. 

What gives their message even greater immediacy is the fact that so many of t he se 

prote sters are Jewish. Estimates vary, but a prominent sociologist, a memb er of 

one ~four Northern California congregations, who just complet ed f our mon ths of 

intensive stree t work in San Francisco, reports that certainly 20% and per hap s 30% 

of Haight-Ashbury's residents are Jewish. Mike Loring adds the f urther informa tion 

t h~t 70o/., of t hat community's leadership is Jewish. Nor do we only encompass in 

our purview the hippies but all tthe protesting group s , so many of wh om come from 

well- fe d comfortable suburban Jewish families. 

They ar e drop-outs from~ schools. They rebel against us. -Aile so we mtttJt lis l e, 



3j 

9)w-e-~r/~ ,•,' 

~ ~(to them. They are trying 

~ (--... 

to say something to us. And they are probably right in 

I~ 

much of what they say, however wrong may b~ their remedies for righting matters. 

l .... /' 
"' 

Now in the first instance' so I ~bel:leve.l ti c:,ur youthful protesters give voice to 

• 
'•":'I 

their distrust of conventional ·wisdom. '.-:~ey :are loath to give assent to any value 

system which is asserted as "established and connnonly received" and hence inviolate. 

.... ~ 

To some extent, this kind of anti•authori-tarianism has always been a mark of youth 

' ·-.,._ 

moral preachment never really worked -- but it is more pronounced today and of a 

- ~ 

different quality. It has moved from~ rebe;Lion ·· ~gainst a particular judgment, to 

a denial of all such judgments, .from ~ ;':ejection of this or that doctrine, to a 

disdain for all ideology, in fact. 

'. 
... ! t· --fi'I. ·~ ,..:1;_~'{; . • 

In sharp and curious contrast w_ith t~ei;;:·npminal progenitors of an earlier age, 

·,. _/:'.,·· :..; • ... . 
' . 

present day movements of protest have rtot developed· a clear-cut ideology. Even 

--,!"' " 

the New Left is anti-doctrinaire; its ~pokesmen embrace no "isms," not socialism, 

not 
· • e.e-1tr-•,._.._O..u I d · 1 1 1 • · 1 · • h f 

communis~ ia ect ca materia ism. Te New Let is no continuation 

/,, ' 
_, 

of the rationalist, radical tradition ·of the enlightenment, as some would assume. 

,, 

If anything, it is a 

idealism with somber 

reaction against this tradition, supplanting its hopeful 

• (#,/SJ f>~~l'-H'f-1) 

sober realism. §Its adherents are even anti-intellectual, 

in a way -- youthful dissenters of every stripe are -- suspecting not just systems 

of thought, but reasoned throught itself. It may well be -- so David Moynihan 

f 

perceptively discerns -- that our young, people are too familiar with that "rat i onal 

, 

commitment to logic and consistenc1,,which leads from the game theory of the RAND 

• h f 1 • v· /I 

Corporation tote use o napa min ietnam. 

-tk,..,:) 

Marginally noted,~ antipathy to logical coherence appears reflected in the 

forms and rythms of modernity's song: the eight-bar quatrains of ye steryear 's 

tunes lost in the roar of rock-and-ro11, thC12measured symmelry of the fox- trot 

superseded by the b:tcc~itl-J frenzy of the frug. 



P,r; that as it may, when our youthful dissenters do not r eject thought an<l value' 

sys t ems per se they cer tainly resent their self-righteous assertion. They abhor 

t 1at ideolog ical arroganae which insists on univer sal acceptance, which proposes, 

as a cas 0 in point and on a g lobal level, that a political theory wl1ich _work s . , 
~ ( .. . ,, I. , . .-. ,(. I 
,-· tvl.~. f ( ✓ 

we ll in one country must, therefore, become the option of the world. · Herc• sur C' ] y 

is t l1e foremost reason why our young people are in the vanguard oE th e peace mov0 -

rnent . Tl1ey reject that ideological selr-certainty which rules that _iu s t bccaus c 

democracy snccec ds here , it must, perforce , be ex t ended abroad , impo sed on 0Ll1C'r 

I ands -- and thj s , mind you, even while democracy' s ideals arc not fuJ ly sccur ('d 

at home . 

II. 

Which brings us full square to the second probl em feeding the flames of the youth 

reVo lt : t he creditility gap, the disparity between intent and deed; in a word, 

hypocrjsy, our inability to bring about a harmony of preachment and of practice. 

" fl. major r ea son for youth leaving society is their awareness of th e llyp ocr j s _' 

practiced in this country" -- so writes our case worker from Halght-Ashbury --

"hypocrisy practiced from a national level, down to the family . .. th e doubl e 

:3 t.::,.ndard toward violence for instance: murder in the streets is wrong , but murde r 

in Vietnam is right." His confidential report continues: 

"Young people are aware that within established Judaism there are some 

who take a n active stand a gainst the war . They know '4bout the many rabbi s 

-. ·and laymen who speak up courageously. But:· they decry th e fact that th ese 

leaders speak in generalities, ~Tact in few specifics. Over and aga in youn g 

people say to me: 'perhaps there are Jewish alternative s to th e draf t, but 

how man:-· Je,vish Ce nters and synagogues offer or even know about dra[t coun sc I J -

ing? How many support the active anti -war program of you th? ' " 

Que stions like this are not easy to answer -- especially in the light of our recen L 

Biennial - - for the only answer we can give is the embarrassed si] ence of our guilt. 

Often this imposture of which we are accused is not so much wi ll f ul as it is inad -

-'-· ~ .. ,... ,... ,,.,.. rm,=,r-nntimism. our proneness to make promises ,vc cannot Fu I l"i 11 



'i . 

~:ote, if yon wi ll, the innocent beginnings of our involvement in Southeast 
--..,, 

Asi~\- But once our deeds fall short of the goals which we so gl ibly pronounced, 

•::c arc reluctant to admit to failure, we rationalize and improvise a ncl cnvcr up and 

r ncl up doing things we never started out to do. But whatever the motivation, 

willful or not, the consequence of hypocrisy is cynicism, disenchantment , despair . 
.,., { ~;">- ... pr...(,,. _,.)[\-'- , :.__') 

t_ !l.s ~ca~, ; r s we know or ought to know just how important ethical consj s Lenc. y i s Ln 

our yonlh, that deeds will teach what words cannot, that our studen.Ls look 111cir< ' 

than they listen, that they follow the man who is, long before the man who only 

persuades with hi s lips. 

In many ways the younger generation has become more pragmatic than th e most 

pragmatic of those materialists against whom they inveigh. Tiley look to deeds n o t 

words; they va lue achievements, not professed ideals. 

Perhaps this is why the protest movement is so action-oriented . Its arts ar c 
~-Q<: .rv, h'~,-

ac tion arts; folk singing, dance, and abstract films. Its • - is kinesth e tic: 

discoteqnes and happenings and psychedelics. The dissenters want a society Hliich 

truly involves the individual, involves him, body, soul and mind. They demand an 

education which makes the community a lab for the humanities and breaks down the 

barriers between the classroom and life. 

And they want a religion which demands and does. The benign humanism of 19th 

century reform simply will not do -- and this applies to its ritual and spiritual, 

no less than to its ethical dimensions. After all mirabil e dictu -- J ewish 

hippies perform th e religious exercises of Eastern disciplines and crowd th eii:

mcditat"i.on chambers. Why, then, should we be afraid, afraid to make clcnw.nds, 

afraid to insist on standards in the synagogue and home and in the daily lives of 

man. 

Il l'[<', too, alas, Wl' dissemble. We make no demands. We in s i sL 011 1H1 :; la11d ;1 1·d :.;. 

We transmit a faith which presumably asks for nothing, where eve ry man does what 

is right in his ~wn ey5 the eyes of desire a~_Qj; _ _;i_...mliyidt:ta-1 __ _ 

-~e pray, and teach our childrcn pidfa I y to pray : 0 T.01-d, our 



(,. 

Lord, we pra ise The e for Thou has sanctified us through Thy commandments . 

A third factor stirring modern youth to its rebellion is the scientism of. our 

soci e t y , Jeading , as it doe s, to its dehumanization, to the r epr essing of cmolion, 

and the diminution of th e i ndividual 's worth. 

Young people fe ar this systematizing of life; they dread the mechanical or.dcrj 11 g 

of peopl e into categories , the compaction of humanity into efficient units of 

production and consumption . They resent the repression o f human feeling and the 

strangu lation of any sen se of community, which the process of mechanization cn lail s . 

They refuse to be caught in the gears of this giant machine , and so they drop nuL . 

They l eave society and huddle toge ther f or warmth, living in primi tive, trihal 

styl e , 

not be 

choosing r-?verty, as ;t.t were. And they tell us, in effect , that they ,vill 

<;.., \ \A.-l.;,Pi[.f'4f;f (,., ) 

bought .) Their he-toes too cannot be bought, those bal lacleers who gi ve vnict • 

to t heir longing , and serve as their · exemplars: Joan Baez and Pe t e St'egcr mid Bohl',, 

Dy lan. They may want money, wr ites Ralph Gleason, but they do not play for mo1wy . 

"They are not and never have been for sale, in the sens e that you c.:arn hire• Sammy 

Dav i s t o appear, as you can h ire Dean Martin to appear, so long as you pay his 

price . You have not been able to do t h is with Seeger and Baez and Dylan, an y more 

than Alan Ginzber g has been for sale either to Ramparts or the C.I.Aa" 

This near-d i sdain f or matters material is most disturbing to the adult world; 

after al 1, it runs smack dab against our fundamental assumptions. At th e same time 

-- at l east for me -- it provides the love-and- f lower genera tion with its one endear 

ing charm . Imagine their brass, the ir unmitigated chutzpah ! They invad e the 

sanctum of our society, the New York Stock Exchange, to scatter dollar bills much 

like confe tti. It is a gesture worthy of a Don Quixote! The leader of this fa t eful 

expedition, a young man by the name of Abbe Hoffman -- I her ewith make confession 

was one of my c onf irmands. I shudder to think of it! How many mnrt' wcr <' 1·0.:1 I l y 

1. i..s ten ing? 



7. 

·1:.i.o so-r;i J ! e el sexual revo lution i s an aspect of the self- same n'voll a)..',a in sL 

s 0 c icly ' s mechani;;:ation; it does not import the furtheranc e of mode r ni,rn Lion L:hrouf.h 

~romis cui t~ and the r e duct ion of sex to a mere physical act. Every avai l a ble stuclv 

0£ the s ub_iec t attes ts t hat our young p_eople are essential ly romantic. th a t tl H') do 

1wt Sl'e]: the separation of sex and love, and that fai thfuln ess is an es sen ti c11 

e lc>ment nf their human approach. Sex, for them, is "not so much a r<'volution ns 

il is a relationship ... it is a shared exper ience consecrat e d by th e engagement of 

- '~ whole ,"'.:!rson . 11 (Chi ckering) 

::r,-_ _, all this is pertinent to us, e ven though as libe rals, as r c l.i.g i.ou s lilivri11! , , 

·.-1e do take a [irm stand against the mechanization of liEc. i\.ncl ye l \•JC' t o o ace, I <·r 

ate, the process oE d e humanization with our hyper - intell ectuali sm whicl1 disdain s 

c'ry1nt i.on and ma kes 1.i.ght of tribal loyalty . 

Dan i e l. P . Moyn i han makes this telling point in his perceptive stud y 0f lhc p r ohl,·m: 

" •• .:i s tl1c li.Ee ot the e ducated elite in America b ecomes mor e ral:ion a l , 11 IH' 

\/ rit L'S, "more cl ogged of inquiry and f earle ss of result, tho we ! I- springs ,11 

emotion do dry up and in particular th e primal sense of community b0gins to 

fade . As much fo r the succ e ssful as for the failed, society be c omes , in Durkheim ' s 

phras e , ' a dust of individuals.' But to the rational lib e ral s , th e tri.ha l 

a tta climcn ts of blood and soil appear somehow unseemly and primitive . 'l'h (•v 

repress or c oncea l them , much as others might a particularly lurid s<.2xu ;1l jnl <'n's t· . 

It i s f or this reason, I would suggest, that the nation has had such diff i cult jes 

accepting th e persistence of ethnicity and group cohesion ... " 

Perhaps ~ are premature in reading out ethnicity as a fact of American ,Tewj sh li Fe . 

Certainly'-. it is strange to note that the very same fnippies who declin e Lo scrv(' 

i.n Vietnam we r e among the first to volunteer for Israel. True, th e war in ll H' Midcll ('

East was just, its purpose s clear't.and capable o f eliciting the sympathe tic und c rst ,111c.l

ing of all youth . But it is equally true that a people's danger arou sed feelin g s 

more fundamental b y far; it awakened attachments of soil and of bloocl. 
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In his sup erb Biennial paper, g iving a chapter of his forthcoming book, Emanuel Demby 

quotes this poignant statement made by one of our adolescents: 

"We ask you what's ahead? You say war. We ask you when th e war is 

go ing to end? You say you don't know ... You don't know nothing . Ye t 

you want us to listen to you . We've got nothing to listen to you f or. You 

better start listen ing to us." 

He list en to them, and listening find that there is altoge th er Loo mucl 1 Lllal I , . . , 

shoddy in our lives : moral arrogance, the widening gap between intent and deed, 

the self-centerdness of our human approach. The mirror-image of our live s which 

our youth provides gives substance to Dr. Demby's contention, that adult society 

and not rebe llious youth is r eally alienated. 

Be that as it may, if our understanding~ the protest movement i s corrcc l, our 

young people do manifest an uncommon thirst for spirituality, a thirsl for 111 c ;:i11-

ing , to use that word which Jack Spiro so beautifully adorned for us yesterday . TL 

-7~..s 
is a thirst which Judaism can well satis fy , because it is uniquely suit ed t o ~ 

spirit of alienation which stirs our youth~ ~ with its insistence on human 

worth, its recognition of the need not just for belief but f or a community of 

be lievers, with its e ssential pragmatism which holds the way far mor e impor tant 

than the thought~ "thou canst not se e My fac@., but I will make all My goodness 

pass before thee." 

Lest we become overly optimistic, we ought to know that our young people manife st 

one more need still: their moral and spiritual aspirations are suffu sed with a 

universa lism which challenges the particularism of our belief; the option s for 

actions within the structures of organized religion are not enough for them. 
i. ''\ ( . ... -J, ' 

This,is rwhy they fee l so attracted to the near Eastern faiths, whose exotic 

elements give them the aura of univerr-ism. 

-- - - - ---- --------------

4er e , then, is the~ "Qltimate challenge of the protesting youth : Can Judaism 

be the Fa ith for the global man whose prototype they sec themselves to be and 

likel y arc? 



• • l) 

·1,- . ... if wr• ;1 r (' cl :tri 11 ;•, .•. i[ we, n.s r e ligious libl'ral s , Ji ;tv< · 11, ,, <·<>111 ·,1 1•,1· In cl,,, 

.,li:1 1 .lack l\<'.111porad clialJ.c)nge<l us to <lo: to experiment, Lo cut n c- v, pallr s , lo Lal <· 

1w 1-1 di U!Ct i.ons , even while we build firmly on the solid foundation s of the past . 

\~hy sh ould we doubt our faith I s capacity to renew itse lf? After all, ou r 

c ili.l <h~cn ' s vision·of the future docs n o t excee d the vision o f th e Prophets: 

th0ir dr0nms do not eclipse the dreams of Israel's past'. 

_. 
\-J <· 1-1v rr· .•• we an! . .. ancl v✓c shall be et for Ile who walked before u ~; \•Ji ll Ill' 1-Jill, 

u ~; ; llr. , .. , i 1 L not forsake us. Be not dismayed. 
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WHAT HAS THE 'DEATH OF GOD' DONE TO RELIGION? 
Public Relations Society of America 
A tlan t.~,..-Ga. -,~- ·1 7,-l -9-71l. _ 

~~~-~-: __ ~chindler _~--__ ___ -) 

It is with a measure of awe and depp humility that I approach my tasks this morning, 

for if the social scientists of our day are right, 

I stand in the presence of ultimate power. 

You are masters of the human mind, 
U·. LJ 

masters of techniques which can direct and mold ;,+,;- ._ t,tc,.';c,_. • 

You know ~ needs before ~ speak them. 

You tell us what to b~y, for whom to vote, even what to believe. 

You provide us with the stuff of which our promises are made -

our hopes, our dreams, our vision, of the good. 
! 

We cannot even see your face 

- you are the hidden persuaders -

only your goodness passes before us. 
+11i-bt•~ 

Is there any wonder that I am filled withAawe? 

Yours are the qualities, the power~ to which we once ascribed the name of God, 

ascribed it until we were persuaded - · guess by whom - that He is dead. 

Without the mass media, the 'death of God' debate would have been an exlusive affair, 

limited to respected academicians 

and that handful of cognoscenti who delight in theological fare. 

After all, the divinity professors who announced the death of God some years ago, 

did not really report something new. 

It was, at best, the second heralding of ,i,\demise. 

-~i~-
Nietzsche forged this dramatic phrase now nearly a century ago. 

,I'. 
COIA.cRll,-

As for the -nteerbehind the phrase, there has not been a time in the last 3000 years 

the God-idea has not seemed to some";,o be D moldering, mossgrown, wholly 
. - A .,, 

/ aJ ' 
to seed. l ~vt1 

~')/'U-,vj rl ~ ~ ~J) 
when 

gone 



nr tk. ,~ obu,or.Jr..!'f 
Y1 Nietzsche.was a fine thinker and writer. What he lacked was a good PR man. 

~ " /'-
..Moses taredfaUct o I suppose you know that old §OW ehoJJt bis FB wen, 

) 
cJIWC •:Ppfloacfied him 1'st01e the Hassing of the Red Sea witb tb1 s prernise· 

•;....,.w... 9 oti can ptrl.1 tbi s o6l!::::n::5if9 Moses, I' JJ ~ " )«hi=g■ts t ii the Bl libP 

" 
Be that as it may, 

the Jewish community
1

concerning whose reaction I am presumably to rQ>ort, 

also did not take notice of the dea1jj-of-God debate until the media spoke. 

To begin with, this was a debate primarily in the areaa of Christian thought. 

Moreover, it must be noted with due regret, 

..,.,._d2-ov~lyoJ-.. wro-c./a-
that while American Jews aa~ ee gQ4M readers, 

,t": ~ ( t:.abJ , .. r-, "~!&.; 
Thomas Alli/zer and William Hamilton simply don't have the pulling power of 

:A--
a Philip Roth • 

) 

~~ ~~ But the New Yorker devoted three successive issues to this subject, 
/\ 

why then, American Jews too began to hear and take sides in the debate. 

Their response - now that the passing of the years has given us some jerspective 

was most surprisingo 

One might have expected wide acceptance of the new radicalismo 

Polls probing the religious attitudes of American~had shown the Jews 
I 

to be the strongest of all groups in their disbelief 

~--
and weakest in~bservanceo 

rle,.;.,~,k 
The New Theology_, _moreover, with its e41raRS thrust toward the immersion of 

religion in secular society, was generally scknowledge~to be a Judaizing tendency; 

Judaism had made its peace with secularism long ago. _. 

One might have expected, therefore, 

that the death-of-god theology would take hold 

and capture the allegiance of the Jew. 



. :·•. ,., 

J. 

Nothing of the sort occured. 

A . 
Qlw-single Jewish writer did . proclaim himself an exponent of the newer view, 

but his arguments drew mostly censure a.. only scant support. 

A single temple did determine to designate itself "an atheistic Jewish congregation," 

but its membership-rolls failed to burgeon, and no kindred congregations blossomed fort 

Death-of-God Judaism dieJ aborning. 

It had an opposite than intended SJql effect. 

American Jews discovered that there are limits to their disbelief. 

Perhaps the holacaust accounts for this singular, 
~ 

I refer to the extermination of 6 000 000 Jews
1

by 

seemingly capricious reaction. 

Hitler and his minions. 
(>100...blt 

Eugene Horowitz leading contemporary Jewish thinker,'\isolates this as the.A..cause 

He reminds us that the concentration camp survivors did not desert the Jewish people. 

There were no whole-sale defections from God~~ . 

If anything, they approached their Jewishness with a greater intensity than before • 
.. ~~,1-,u+,e,.,~ 

Consciously or sub-consciously theya~easoned tka;bX11DOO~IXlm11X:tmXJiltia 

that were Jewry to die or even to decline, Hitler would have a posthumous victory. 

They did not want "to give him in death what he was denied in life" 

and so they continue4lto live as Jews and even to build a state, 
1 ~oo 

sensing in its establishment and survival""the positive presence of God." --
J.0"'' }-~w~~~~ i.,..ci.. 

We are not a community of . true believers, not yet, by any means. 

" ""V<l. \, U ~ 
But at least the boundaries of our unbelief ' & =il,~88JID8" drawn, 

v'e.l 11 ~ c· 11 ~ • 
and standards for a higher quality of Je•ia-A living mum.xJama set. 

To put the matter graphically, lllDI many Jews~½~ still say that there is no God, 

but before they do, they quickly cover their heads with ;L skull-capS-

since no pious Jew; will. utter God's name with uncovered head! 

/' 
\~ 

<1 



~ ......_. - _..·_: ~ .-_;.__:...._ .. -!..,..:_ - _a.L.-a.-..__ ...... !11.io.."'-ilA~ - ---~ 

The sacred still lives. 

Sometimes I think that about the only place God might really have been dead 

is in the seminaries and in the learned tomes of theologians. 

God certainly is alive and well and living in the hearts of our concerned young people. 

I speak now not only of Jewish youth, but of an entire generation, 

Co u.... ..... ·/1...u:{. 
especially the p•ete&tePs among themo 

Look beyond their unkempt hair, their extravagant dress, their outrageous manner of 

speecho •• -----Look and see: their protest is essentially an affirmation of faith. 

Of course the are rebels, and they rebel against religion too, 
...,_((oi)l'f 

but only as it is mistakenly conceived. 

They reject institutionalism with its swollen pride and its divisiveness. 

They disdain all formalisms: 
----, 

the clinging to ceremonial prayer on state occasions.oo 

invocations at football games ••• 
~od~,,~ 

the bland recitation of aeetriRal t•Y4ms which lack~all fire in the belly. 

But they do not reject the concept of human worth. 

They hold life sacred. 

They speak of man's relationship to man and really feel it. 

They insist that all cannot be chaos, 

1' t.1'-. 
that life must~ ~ts meaning 

and they persist in the quest t~ discover that meaning. 

This, my friends is what religion, at its finest has always been about • . 

. 

<1 



.• -- .... .,, . 

And when our young people focus on the specific problelllli of our society, 

they also perceive the religiqus dimension, 

let ,them call it what they will. 

They enjoin us to pursue justice, not just law and order, 

to remember human need in our drive for material progress, 

to guard the gossamer fabric of human relationships in ell!!I quest for technological 

proficiency. 

And they want an education which reaches the heart and not just the mind, 

a process of learning which makes the communitj a lab for the humanities 

and breaks down the barrier seperating the classroom and life. 

This too is what religion, at its finest, has always been about. 

) When our yow,g people speak in such terms, 

then for all practical purposes God lives with them. 

The test lies not i':'-lrbal formulation but in the experienced relationship to 

the religious demand. 

When measur~ by such a test, 

he present generation of young people is the most idealistic, the most sensitive, 

yes, the most religious the world has -ever known. 

If my message must» have its peroration, its plea, let it be this: 

tell it like it really is • 

iet those who brought the news of God's demise speak now of the survival of the sacreJI. 

We need your help, ~need it desperately, 

for in all truth, you hold great power, 

the power to speak, 

the power to reach the inner ear, 

the god-given power to mold man's very soul. 

\ 



~ 
Use this power to serve not only profit but our higherAneed, 
~ ii-- n..t.... 

to reverse the pervasive pessimism which threatens 'at/disaster, 

to bring hope where there is despair, 

beauty where there is ugliness 

love where there is hatee 

l)e the 

and the 

$-c4~ 
bearer4.of ~ tidingi 

. ~ A 
impossible wry yet be possiblee 



• 

Remarks by Rabbi Alexander M. Schindler to the 
~ublic Relations Society of America 
Atlanta, Georgia, November 17, 1970 

WHAT HAS THE 'DEATH OF GOD' DONE TO RELIGION? 

It is with a measure of awe and deep humility that I approach my tasks this morning, 
for if the social scientists of our day are right, I stand in the presence of ulti
mate power. You are masters of the human mind, masters of techniques which can 
direct and mold it. You know our needs before we speak them. You tell us what to 
buy, for whom to vote, even what to believe. You provide us with the stuff of which 
our promises are made - our hopes, our dreams, our visions of the good. We cannot 
even see your face - you are the hidden persuaders - only your goodness passes before us. 
Is there any wonder that I am filled with trembling awe? Yours are the qualities, 
the powers to which we once ascribed the name of God, ascribed it until we were per
suaded - guess by whom - that He is dead. 

There simply is no denying it. Without the mass media, the "death of God' debate 
would have been an exclusive affair, limited to respected academicians and that 
handful of cognoscenti who delight in theological fare. After all, the divinity 
professors who announced the death of God some years ago, did not really report 
something new. It was, at best, the second heralding of God's demise. Nietzsche 
forged this dramatic phrase - the death of God - now nearly a century ago. As for 
the concept behind the phrase, there has not been a time in the last 3,000 years 
when the God-idea has not seemed to some to be moldering, mossgrown, wholly gone to 
seed. Poor Nietzsche, he was a fine thinker and writer indeed. What he obviously 
lacked was a good PR man. 

Be that as it may, the Jewish community, concerning whose reaction I am presumably 
to report, also did not take notice of the death-of-God debate until the media spoke. 
To begin with, this was a debate primarily in the arena of Christian thought. More
over, it must be noted with due regret, that while American Jews undoubtedly are 
voracious readers, Thomas Altizer and William Hamilton simply don't have the pulling 
power of a Philip Roth; but once the "New Yorker Magazine" devoted three successive 
issues to this subject, why then, American Jews too began to hear and take sides in 
the debate. 

Their response - now that the passing of the years has given us some perspective - was 
most surprising. One might have expected wide acceptance of the new radicalism. Polls 
probing the religious attitudes of Americans had shown the Jews to be the strongest of 
all groups in their disbelief and weakest in their observance. The New Theology, 
moreover, with its decisive thrust toward the immersion of religion in secular society, 
was generally acknowledged to be a Judaizing tendency; Judaism had made its peace with 
secularism long ago. One might have expected, therefore, that the death-of-God theology 
would take hold and capture the allegiance of the Jew. Nothing of the sort occurred. 
A single Jewish writer did proclaim himself an exponent of the newer view, but his 
arguments drew mostly censure and only scant support. A single Temple did determine 
to designate itself "an atheistic Jewish congregation," but its membership-rolls 
failed to burgeon, and no kindred congregations blossomed forth. Death-of-God Judaism 
died aborning. It had an opposite than intended effect. American Jews discovered 
that there are limits to their disbelief. 

Perhaps the holacaust accounts for this singular, seemingly capricious reaction. I 
refer now to the extermination of 6,000,000 Jews, by Hitler and his minions. A lead
ing contemporary Jewish thinker, Eugene Borowitz, isolates this as the probable cause. 
He reminds us that the concentration camp survivors did not desert the Jewish people. 
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There were nd wholesale defections from God among them. If anything, they ap
proached their Je;ishness with a greater intensity than before. Consciously or 
subconsciously they and the Jewish people as a whole reasoned that were Jewry to 
die or even to decline, Hitler would have a posthumous victory. They did not want 

"to give him in death what he was denied in life" and so they continued to live as 
Jews, and even to build a state, sensing in its establishment and survival too "the 
positive presence of God." 

We are not a community of true believers, don't misunderstand me , not yet, by any 
means. But at least the boundaries of our unbelief have been drawn, and standards 
for a higher quality of religious living set. To put the matter graphically, many 
Jews may still say that there is no God, but before they do, they quickly cover 
their ,Heads with skull-caps since no pious Jew will utter God's name with uncovered 
head! Lt] The sacred still lives. Sometimes I think that about the only place God 
might really have been dead is in the seminaries and in the learned tomes of theo
logians. God certainly is alive and well and living in the hearts of our concerned 

y~ 

I speak now not only of Jewish youth, but of an entire generation, especially the 
committed among them. Look beyond their unkempt hair, their extravagent dress, 
their outrageous manner of speech ... Look and see: their protest is essentially 
an affirmation of faith. 

Of course they are rebels, and they rebel against religion too, but only as it is 
narrowly mistakenly conceived. They reject institutionalism with its swollen pride 
and its divisiveness. They disdain all formalisms: the clinging to ceremonial 
prayer on state occasions ... invocations at football games .. . the bland recitation 
of doctrine which lacks all fire in the belly. But they do not reject the concept 
of human worth. They hold life sacred. They speak of man's relationship to man 
and really feel it. They insist that all cannot be chaos, that life must yield its 
meaning and they persist in the quest to discover tha~eaning. This, my friends 
is what religion, at its finest has always been about /rAnd when our young people 
focus on the specific problems of our society, they also perceive the religious 
dimension, let them call it what they will. They enjoin us to pursue justice, not 
just law and order, to remember human need in our drive for material progress, to 
guard the gossamer fabric of human relationships in the quest for technological 
proficienf>,. And they want an education which reaches the heart and not just the 
mind, a process of learning which makes the community a lab for the humanities and 
breaks down the barrier separating the classroom and life. This too is what religion, 
at its finest, has always been about. 

When our young people speak in such terms, then for all practical purposes God lives 
with them. The test lies not in any verbal formulation, but in the experienced re
lationship to the religious demand. When measured by such a test, the present gener
ation of young people is the most idealistic, the most sensitive, yes, the most re
ligious the world has ever known. 

If my message must have its peroration, its plea, let it be this: tell it like it 
really is. Let those who brought the news of God's demise speak now of the survival 
of the sacred. We need your help, need it desperately, for in all truth, you hold 
great power, the power to speak, the power to reach the inner ear, the God-given 
power to mold man's very soul. Use this power to serve not only profit but our 
higher human need, apply it to reverse the pervasive pessimism which threatens only 
disaster, to bring hope where there is despair, beauty where there is ugliness, love 
where there is hate. 

Be the bearers of these tidings and the impossible will yet be possible. 
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Presentation to the Staff of the UAHC, 

Warwick, New York - January 25, 1971. by Rabbi Alexander M. Schindler 

IMAGE OF A LIKELY TOMORROW 

Some Thoughts Concerning the Future of the UAHC and the Synagogue 

You know the purpose which brings us here -- to set those goals which will direct 
our activities over the next few years ... and to initiate those alterations in structure 
which will help us meet these tasks. To introduce our discussion, I undertook to make 
a presentation which delineates the changing religious situation as~ perceive it to 
be. The plural pronoun is not accidental. This is to be not a single man's projection 
of our over-arching need. All of you were asked to send me your views on the subject, 
and it is my task to synthesize these disparate statements into what will hopefully be 
some cohesive whole. 

I am deeply grateful to those among you who responded to this request. And most of you 
have done so. I hope that you will recognize your ideas as they appear and disappear 
and reappear in the ebb and flow of my synthesis. If I misunderstood your ideas, you 
will have ample opportunity to give them your own expression. If I failed to mention 
some thoughts, it is not that I hold them in slight regard. In the weaving of a pattern 
some strands simply have to be cut. 

In any event, let me be quick to admit that what is good is yours and what is not so 
good is due to the weaver and not the fault of those strands of material with which he 
was provided. 

PROPHECY - PROBLEM AND NEED 
Now two or three among you failed to respond to our request. I do not blame you. 

The prognosticative enterprise is complex and perilous. There are many variables which 
must be taken into account ... forces at work at any given time in our world whose 
ultimate affect s imply cannot be foreseen. No one can lay claim to an absolute knowledge 
of the future. 

One of our rabbinic colleagues, Sanford Ragins, recently re-read for us certain pre
dictive articles written by the leaders of the German Jewish community on the eve of 
the twentieth Century , in December of 1899. Their words were veritably euphoric, 
ecstatic. They foresaw the continuing burgeoning of German Jewish life, a flowering 
more beautiful and grand than that of the Golden Age of Spanish Jewry. Alas, their 
flowers were quickly cut down, crushed by a merciless machine, a machine fuelled by 
forces which were operative even while the leaders of German Jewry wrote their words of 
sanguine expectation. 

But we don't have to go that far back in time to find evidence of events dealing per
versely with prediction. Al Vorspan likes to remind us of his reaction to President 
Johnson's first and only State of the Union message delivered six or seven years ago. 
Most of you recall this message. Flushed by some recent spectacular successes in the 
legislature in civil rights and social security, President Johnson heralded the imma
nent fulfillment of the American dream -- the great day of a great society -- liberty 
and plenty for all. Al really believed him then. We all of us did. How quickly our 
dreams were broken, shattered on the rock of actuality. Look about you and see; the very 
fabric of our nation is torn to shreds. 

Thus do events deal perversely with prediction. No one cay say with assurance just what 
tomorrow will bring. As a Chinese proverb wryly puts it: "To prophecy is extremely 
difficult -- especially with respect to the future." But prophesy we must. Amos did, 
even though he averred that he was neither a prophet nor the son of a prophet. We must 
look ahead though knowing that our vision is but blurred. Let there be a multiplicity 
of such vi~ions if you will, many attempts to probe the future'. varying ima~es of poten
tial tomorrows. Such imaginative projections are needed to stir and to redirect our work 

if we truly mean to work for a tomorrow. 
today 



2. 
THE WORLD - A QUALIFIED FUTURE 

In order to make our task not insuperable I will eliminate from our purview, and 
arbitrarily so, a number of imponderables of world-wide consequence whose adverse 
resolution would make all our predictions meaningless. Will Israel survive? Will 
there be a nuclear holocaust, a third world war? And what of those revolutionary 
currents which are sweeping the world? How will they run their course? 

Don't misunderstand me; I am not suggesting that these questions are beyond our concern. 
After all, we are bound to Israel and to the Jewish people everywhere and we are citizens 
of the world. These questions do have an immediacy, but in a different context. Still, 
for our more irrc.nediate purposes of predicting the religious situation in American for 
the next five, ten, fifteen years, we will simply have to assume a future reasonably 
free of those surprises of world shaking consequence of which we spoke. 

AMERICA - A LIKELY FUTURE 
Now supposing for a moment that we will have such a surprise-free future. What can 

we say about the future of the American Jewish Community in the broader context of the 
society in which we live? 

There is one prediction we can make with a certainty. The form of that future will 
never be final and fixed, its shape will be in constant flow, in never ceasing flux. 
Change is the leitmotif of the future -- relentless, ever accelerating alteration. It 
may well be argued, of course, that change is nothing new in history, and this is 
manifestly so. Nevertheless, the changes ·of our time have assumed proportions which 
make them historically unique. We actually idealize change, valuing it for its own 
sake, and we institutionalize it in agencies whose sole purpose{ is to innovate and to 
invent. Barely an area of our lives is untouched by fundamental alteration, from our 
inmost attitudes to our most public performance, and the rate of society's mutation has 
accelerated to such dizzying speeds that all of us are beginning to suffer a new kind of 
illness.> a mal-de-mer brought to be by our inability to gain inner balance on these 
seething seas of change. It is a socio-psychological almost physical illness which 
Toffler correctly isolates and labels: "Future Shock." 

These storms, moreover, are not likely to abate. If anything, they will gather in 
strength. Change will continue to sweep over us with waves of ever accelerating speed. 

Now the growth of human knowledge is the critical node in that network of causes which 
impels all change. Consider its expanding, exploding horizons if you will: It is cal
culated, as a case in point, that fully ninety percent of all the scientists and engin
eers who ever lived in all of human history are alive today. It is adjudged that man's 
scientific knowledge doubled between 1948 and 1960. It is further estimated that nearly 
all of the degrees in the natural sciences to be granted by the world's universities 
this year will be obsolete, totally worthless in less than a decade, because the total 
sum of human knowledge is expected to double once again by 1980, if not sooner. 

Human knowledge in turn provides the fuel for technological invention. Here too the 
accelerative thrust is dramatic. Each innovation spawns a multiplicity of other 
innovations whose number is enlarged still further by the rich fruitage of serendipity: 
supersonic planes or rockets which will take us from New York to Tel Aviv in but an hour; 
the ability to determine not only the number but even the sex of our children; machines 
and or drugs which will improve man's ability to think or which will enable him to feel, 
to sense, to experience whatever he wishes to experience at any given moment; extensive 
use of the Cyborg technique, that is to say, the free substitution of artificial devices 
for all disabled human organs and limbs in a kind of man-machine symbiosis. All these 
inventions -- and a hundred like them -- are well within the trajectory of contemporary 
science. They are deemed capable of perfection in ten, twenty, at most thirty years, 
that is tosay, within the lifetime of most of us who are assembled here today. 
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Now all of these innovations, all of these technological advances, have their impact on 
society, on culture, on the way in which men live. They reshape man's personal environ
ment, his style of being. 

Biochemical advances will continue to improve man's health and lengthen his days. There 
will be many more older people in our communities and congregations than there are now. 
The life expectancy of Jews, incidentally, is higher than that of the general population. 
It is likely to reach eighty if not approach ninety whthin one generation. 

Automation, computerization, cybernation will serve to give men ever increasing time 
for leisure. Those five, long holiday weekends which go into effect this year are but 
an omen of things to come. Ponder if you will what a weekly mini-vacation will do to 
our weekend program of religious activity, especially given the continuing recreation 
boom and an improving transportation system which will make the owning of second homes 
both practically and economically feasible. 

Closed circuit television, video casettes, and computers linked to libraries will bring 
their revolution to the educative process. Instruction will be more individualized, 
more geared to the needs and talents of the single student. Home education will be 
facilitated, because of these inventions. Hebrew teachers can well take heart. Herman 
Kahn is convinced that revolutionary techniques for rapid foreign language instruction 
are just around the corner -- no more than five or six years from now (can you survive 
that long?). Some futurists even insist that we will soon be able to transfer knowledge 
directly, by means of chemical or perhaps electronic impulses. I strongly suspect, though, 
that only twenty-first century melamdim, only twenty-first century religious school 
teachers will be able to shep this kind of naches. 

And so we might continue with area after area of our life. Technological innovation 
penetrates its very corner. Impermanence stamps it all. Change is everywhere about 
• ... an increasing mobility which threatens to turn us into modern day nomads;""' the 
availability of more and more throw-away products -- lighters for a month, pens for a 
week, paper garments to be worn a day then discarded;.-modular homes; ""°structures which 
are erected only for temporary need;""'entire cities built and torn down and built again 
in never-ending process. 

Even human relationships are becoming relatively less lasting. We may meet more people, 
but we make less friends. We establish many more relationships, but most of them are 
only partial, they involve only a limited aspect of our being. We have our work-a-day 
friends and our home friends; we have our commuter train friends and our golfing friends, 
and rarely do they coincide. Even the closest of human relationships are becoming more 
tenuous, less enduring. "Turnover" is the name of the game even here. The average man 
of today has more w~ves-per-lifetime than did his counterpart of yesterday. 

We live in the Age of Aquarious 
and shapes. Stability is gone. 
the changing, the ever new. 

-- the Time of Psychedelics, of swiftly sifting shades 
Permanence is gone. What remains is only the uncertain, 

To this leitmotif of ever accelerating change, I want to add two more motifs, two more 
themes which are likely to predominate in our immediate future: The f i rst is the 
"sensate" quality of our society, which values feeling, experiencing sensing over reason. 
Here is a process, already so apparent in our lives, which will, if anything be deepened 
during the years ahead. 

The second theme is that of diversity. I speak now of that diversity of life-styles to 
which we are witness. The prophets of doom -- the Eluls and Mumfords and Fromms -- were 
wrong in this respect at least: technological advance has not lead to a greater compaction 
of humanity in the manner in which men live. If anything, the range of choices has been 
enlarged. More people are doing their own thing in more and more ways. Every day, so it 

seems, new forms of socialization are being spawned. This matter is of some importance to 
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us, because it appears that Jewish youth is disproportionately represented in such 
social and economic innovations and experimentations. 

THE RELIGIOUS SITUATION 
Now how does religion fare in all this? Does it have a place in the constellation 

of contemporary life and thought? Or has convulsive change rendered religion obsolete? 

Man's NEED for faith has certainly not lessened. If anything, change has deepened it. 
When a man stands on shifting ground, and whirlwinds rage about, he requires this above 
all: bearings, direction, thrust. He stands in burning need of standards, of values 
sufficiently enduring to give him a sense of permanence in the midst of seething change. 

Religion provides precisely such rootage, this needed sense of continuity -- not just 
with its ideas and ideals but with its rituals as well. They give us added anchorage, 
another means to orient ourselves in space and time. 

Further, religion speaks more to the inner than the outer man; and man, in his essen
tial nature has not changed as has his world. The inner man is still the same. Within 
that inner world, a thousand years are but as yesterday when it is past. Man's joys 
and griefs, his passions and his dreams, these are as they were millenia ago. Job 
still speaks to modern man, and the kaddish has not lost its power. 

Burgeoning scientific knowledge poses no challenge to the continuing validity of 
religion's moral mandate. Indeed, while science has taught us much concerning the 
nature of things it has taught us but little concerning their proper~• little con
cerning these~ which things should be made to serve. 

Lastly, and not in the least, there is still a need for that insight which emanates from 
religion's mystic core, which stills man's yearning for inwardness, which enables him to 
experience, not just to conceptualize a sense of at-one-ness with the universe. I speak 
now of the numinous, a sconsciousness of the holy, kavanah leading to devekus, a sense of 
reverence which flames into a cleaving. 

Modern man, no less than his forebear, requires such a sense of awe. Outer innovation is 
not sufficient for the need. The accumulations of knowledge is not enough. The human 
story simply cannot be told without reverence for that mystery and majesty which tran
scends logic and reason. Only humble men who know this truth can confront the grandeur 
and the terror of their lives, without being blinded by the grandeur or crushed by its 
terror. 

Is all this a whistling in the dark, an analysis more designed to give heart than to be 
reflective of actuality? I do not think so, and I find supportive evidence in our youth. 
They are the precursors of the future. They show us what tomorrow will bring. Our youth 
is essentially religious -- is it not? we all agree, I think -- religious in the inner, 
deeper meaning of that term; their protest is a profound affirmation of faith. Of course 
they are rebels and they rebel against religion too, but only as it is narrowly, mistaken
ly conceived. They reject institutionalism with its swollen pride and its divisiveness. 
They disdain all formalisms, the clinging to ceremonial prayers on state occasions, 
invocations at football games, the bland recitation of doctrine which lacks all fire in 
the belly. But they do not reject the concept of human worth. They hold life sacred. 
They speak of man's relationship to man and really mean it. They insist that all cannot 
be chaos, that life must yield its meaning, and they persist in the quest to discover that 
meaning. This, my friends, is what religion at its finest has always been about. 

And when our young people focus on the specific problems of our society, they also per
ceive the religious dimension, let them call it what they will. They enjoin us to pursue 
justice, not just law and order, to remember human need in the drive for mater~al progress, 
to guard the gossamer fabric of human relationships in the quest fo~ technolo~ical pro
ficiency. And they want an education which reaches the heart, not Just the mind, a 
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process of learning which makes the community a lab for the humanities and breaks down 
the barrier separating the classroom and life. This too is what religion, at its 
finest, has always been about. 

Many of our young people are even drawn to religious mysticism and they submit them
selves to disc¥plines designed to refine man's sense of inwardness. Chassidism has 
made its mark among them. More than a few of our sons, the products of Reform 
religious education, now wear yarmulkes, eat only kosher food, and say their prayers 
say them daily, mind you -- wrapped in a tallis and tefillin. The preoccupation with 
eastern religions also continues, on the campus and off, and many young Jews are among 
such seekers. 

Now all this is no mere fadism, so Jacob Needleman assures us. It is not just a modish
ness of the moment. It is a true reaching for inwardness, a hunger to be in touch with 
the source of being. 

Thus does contemporary disillusionment with religion reveal itself to be a religious 
disillusionment. The moving away from religion is, paradoxically, a moving toward it, 
a reaching for its enduring essence. 

THE JEWISH SITIJATION -- ESSENTIAL INTERNAL AND EXTERNAL PROBLEMS 
Now all of this does not import that we are home free, that we can sit back and 

relax, casually remove a few institutional trappings which drive people away from us, 
and all will be well. We do have some serious issues to resolve, and the first of 
them is the dilemma posed by the tension between the universal and the particular in 
Judaism. 

Many modern men are religious, true. Many of our young people are religious. But 
their moral and spiritual aspirations are suffused with a universalism which challenges 
the particularism of our beliefs. They want to know not so much why they should be 
religious but why they should be Jewish and what they must do to live as Jews. 

Such questions arise particularly in the realm of Judaism's ethical commands. The call 
of secular radicalism is powerful and persuasive. Our young people ~ear that call and 
understand it fully. They understand why they should be just and merciful and humble in 
their ways, but they do not understand why they must be Jews to be so - not only as a 
matter of Pietaetsgefuehl, of loyalty to a tradition because it is a tradition, but in 
order to perserve for themselves and to preserve for others those values which we insist 
on designating characteristically Jewish. 

I need not belabor the point. All of us are cognizant of the problem. In his background 
paper, prepared for the 1971 Biennial, Balfour Brickner articulates thE tension as our 
overriding problem. Ours is the need, he writes, "to restore a sense of the Jewish 
particular to the achieved feelings of universalism to which our movement carried its 
constituency over the past one hundred years." I manifestly agree, preferring only the 
symbolic language of a Shlansky who portrayed the tension between the universal and the 
particular in Judaism with the image of an open door whose post always displays a 
mezuzzah. This is our present task in its quintessense: to affix the mezuzzah to the doorf 
of our people even while we make certain that these doors remain open to the world. 

It might be noted, marginally, that aspects of contemporary life facilitate our efforts 
toward this end. The call for a greater particularism as a means to self realization does 
not come only from committed Jews. It is heard in many places. This is what the libera
tion movements to a large extent are all about, are they not? - -the blacks, the young 
lords, homosexuals, women -- not just a demand for justice and equality, but also for the 
right to be what they were born to be. These movements constitute a rebellion against the 
myth of the melting pot, a challenge to the homogenizing effect of our concensus culture , 
an insistence on comprehensive, permanent particularism in the open society. 
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"Wie es christelt sich so juedelt es sich." Reacting to this temper of our times, 
many of our own people increasingly will seek precisely what we mean to give them: 
more explicit forms of Jewish identification. Albeit in this realm of life style too 
we must take heed to keep the door open, as it were, to resist those forces, both internal 
and external, which would stampede us into that kind of particularistic radicalization 
which can only lead to exclusiveness and separatism. 

To affix the mezuzzah to the doorposts of our people even while we make certain that 
their doors remain open to the world ... I was intrigued to note in this connection 
that our social action-iks -- with but one exception -- failed to look through that 
open door to give us some projection of what tomorriw is likely to bring on the 
wider American or world scene. Perhaps they meant to tell us by their silence that 
we will only have more of the same -- poverty and pollution, racial injustice and 
war. These and like problems undoubtedly will continue to weigh heavy upon us. 
Progress here is slow, if progress indeed there be. Anita Miller does not think 
that we are progressing. Let me read to you her plaintive touching note. 

"Alex, I don't think I'm going to be of much help . I've got an occupational dis
ease -- it's called 'know~ng where things are at.' And I caught it from living 
with the results of the great distance backwards that we've traveled as a nation 
over the last one and a half years. 

"Clearly, this Congress and this Administration have beaten back our most cherished 
dreams for a humane society; moreover, we of the liberal community are standing 
paralyzed and ineffective -- witnesses to the disaster. Perhaps this is because of 
the new Foundation Law; perhaps it's because we're busy nursing our own wounds -
economic and otherwise. 

"One need only to look at programs for feeding our hungry or manpower training, or 
housing, or welfare (payments remain at miniscule levels and stagnate there while 
the cost of living sours), or unemployment, or school integration, or at our penal 
institutions, or the hard drug problem, or where most serious crime occurs -- in the 
ghetto -- or our educational ·or health care failures -- to see what a vast moral 
depression we're engulfed in. 

"Add to that such things as the official reaction to the Scranton Report and a 
little bit of Army surveillance, and the picture winds out a little more goulishly. 

"Then, too, there is the very special, unique 'tsoris' of our own people. Crime -
which to an urban population like ours -- is all too real! Israel: Soviet Jewry! 

"I guess that what I'm really saying is that for our nation -- I'm deferring dreams 
- - until November, 1972, for our Jewish people, I feel a deep compassion and share 
a deep concern. Perhaps I am also saying that for the UAHC maybe it is also a time 
for deferring dreams, and for an added share of compassion. Perhaps, it is time for 
listening a little harder to our congregations -- helping them a little more with 
the problems they face in their own communities -- relating a little better to the 
needs of their members. Is it possible, Alex, that wounds and their licking can be 
positive in the long run -- at some future time? " 

Let me add to your dolefulness, Anita, with some doleful, if marginal comments, of my 
own. 

Doleful Comment #1: I think it will become increasingly more and not less difficult 
to gain Jewish support for liberal causes -- not only in reaction to the anti-Semitism 
which is bound to sweep a post-Vietnam America, but also because the new liberalism's 
espousal of egalitarian principles will run increasingly afoul of those class inter
ests of Jews who gained their advantaged state under the old meritocratic system. I 
am afraid that even some of our younger idealist s will become less selfless once their 

personal aspirations run smack dab against those walls of exclusion which the repre-
sentative quota system -- born of a thoroughgoing populism -- will increasingly erect. 
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Doleful Comment #2: We are likely to lose some of our pol itical clout during the 
decades ahead. First, there is the oft-noted waning of our relative numeric strength 
-- our population growth curve is simply not as bullish as that of the rest of the 
population Secondly, we can anticipate, sooner or later, that the electoral college 
s ystem of presidential se lection will be abolished, an eventuation which can only 
serve to diminish, if not78es t roy, our key role as a political force in keystone 
states. 

Doleful Comment #3: Our financial significance is likely to wane as well. Present 
occupational trends among Jews -- into the professions, into technology, into various 
service organizations -- will assure us continuing affluence, but not substantial 
wealth. A Jewish sociologist described this trend in graphic fashion: The grand
father was a scrap dealer, the father owned a steel plant, the son1 becomes a metal
lurgical engineer. Well, the son won ' t make anywhere near as much money as the father 
did, and he'll lose his father's money on the market to boot. 

Still, I don't suppose we ' ll lick our wounds too long, Anita. We'll persist in our 
efforts to keep that door open. It is our mandate, after all. Besides, we have no 
other choice ... we cannot sustain our particular concerns in sheltered, if splendid, 
isolation. We can sustain and transmit them only when we expose them to the winds of 
challenge which come from without. 

Conversely, of course, the universal can be attained and expressed only through the 
particular. This is why the affixing of that mezuzzah which we deem our more 
immediate task is no betrayal of the universal ideal. Indeed, on~e Reform Judaism 
succeeds in re-rooting its moral fervor in a religious faith which is clearly under
stood, which its congregants can articulate in word and in deed, why then, it will 
surely be better able to work toward the attainment of the universal ideal than can 
a movement which is so lamentably adrift. 

OUR TASKS 
As for our specific programmatic tasks, they flow directly from our perception of 

the need. \ In this manner our all over-riding obligation is the duty to delineate a 
meaningful reform Jewish identity. We must decide what we believe as Reform Jews, why 
we believe it, and how -- beyond theory -- this belief can be transmuted into the life 
style of our congregations and the conduct of our congregants. 

Nearly all of you are agreed that this should be our focal · task, and many suggestions 
are offered toward its implementation. Most of us look to the scholars and theologians 
for guidance here, urging that we convene conventions and conferences which will give 
them the impetus and opportunity to articulate their ideas. Our house scholar, Jack 
Bemporad, alas, enjoins us to look more to ourselves; he insis ts that we institute an 
on-going program of Jewish study for the staff. DIMENSIONS is proposed as an ideal 
forum for this purpose: its editors are urged not just to explore conflicting ideas or 
to expose institutional crises, but to give guidance, to convey a greater sense of 
where Reform Judaism stands, how it defines itself, and what its leaders think it has 
to offer. 

Al Vorspan imaginatively opts for a new Platform of Reform Judaism, to be adopted at 
the 1973 Centennial of the Union, with the actual vote to be preceded not just by a 
full debate at the Biennial itself and in Committee, but by open hearings in every 
region and synagogue of our movement. 
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I hope that we will have ample time to explore these suggestions and to add to them, 
for I am convinced that if we do nothing else during the years ahead but this: to 
define what the nature of authentic connnitment to Reform Judaism is, we will have 
gone a long way toward enabling liberal Jewry to survive and even to flourish. 

Closely related to this first new program emphasis is a second which, for the lack 
of a better name, I will call the innovative thrust. Somehow, we will have to build 
into our essentially conserving structure, an arm or agency whose purpose it is not to 
conserve what we have or to serve it, but to prepare for the unpredictable new. 

On a theoretical level, there is a need of a mechanism for on-going re-definition, 
re-evaluation and self-correction. Al Vorspan and Jack Bemporad both suggest that we 
create a Center for Jewish Public Policy a la the Center for Democratic Studies, to 
meet this need. I always saw the Long Range Planning Committee as a first small step 
in this direction. 

We certainly need input of every kind: demographic analyses, an investigation by geron
tologists of the Reform Jewish aged; follow-up studies on Reform Jewish youth and what 
happens to them when they leave NFTY; studies of suburban Jewish women and what needs 
of theirs can be served through the synagogue and Judaism. In a word, we need an on
going process for gathering and assessing information relevant to our needs. 

Our innovative efforts should grow from midrash to maaseh, beyond theory to practice. 
All manner of experiments should be encouraged and funded, encouraged and funded by 
us the establishment institution, without controls upon them, off-beat synagogues 
and chavuroth, and rabbis working freely in the inner city or with student radicals 
or with social drop-outs. I know that we don't even have the funds for what we have, 
but a portion of whatever we have ought to be applied toward this innovative thrust. 
Perhaps we can make a beginning by asking each of our regions to shelter and nourish 
at least one experiment along these lines. 

Our Israel program needs to be enlarged, and deepened considerably, if only because it 
is the best vehicle for the nurturing of Jewish identity at our command. Recently we 
spent a full staff session determining our priorities in this realm. I hope that Dick 
will have the chance to report to you what we concluded. 

We will have to give more thought, new thought to the needs of the aged. What should 
our congregations do? What programs should we undertake? Our Florida and Southern 
regions might well consider the establishment of special connnunities for the elderly. 

The coming age of leisure and its attendant problems must be brought into the focus of 
our concerns. It will likely lead us to reaffirm some time-honored values whicn we 
have allowed to fall by the wayside under the impact of the Protestant ethic. I speak 
of "menuchoh" and''kedusho" as ways of dealing with both time and social significance. 
I speak also of what Heschel calls the "Jewish architecture of time," regular worship 
and regular study and regular rest which made Judaism a "religion of time" aiming at 
the "sanctification of time." 

The Jewish Family. 

Intermarriage. 

The special place of women: Reform granted women equality but failed to take into 
account their peculiarity, their particular nature and need. If the synagogue can 
find a way of giving meaning to their existence, they in turn will provide a force 
sufficient to secure the synagogue's survival. 
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The problem of 
questions here 

communications will continue to preoccupy us. You know the crucial 
Jack has drilled them into us. To whom do we speak, and what do 
them? Brickner and Vorspan still urge us to publish a weekly 
people and to make it good enough to become a national paper for 

we want to say to 
newspaper for our 
all Jews. 

Our educative efforts should be prepared to take advantage of all technological 
innovations in this realm -- foreign language labs, and video casettes and closed 
circuit TV. More extensive use of camping as a vehicle for Jewish learning is urged 
by nearly everyone, not just camping for children and youth but for adults and fam
ilies as well. The day school chassidim have lost none of their verve. We should 
set up an experimental prep school without delay. If we really pull together we can 
do it. 

And then there is the problem of college youth. Nearly all of you feel that we 
haven't done enough in this realm, that we must do something -- anything -- to project 
a clear and attractive image on campus. Our efforts here will have to be re-thought. 
We certainly have the obligation to reach out to our students. Someone actually went 
so far as to suggest that we turn all of our staff members loose and have them travel 
the campus in circuit. This may not be such a bad idea at that. I am convinced of 
this: All members of our staff ought to be on campus and with college students for at 
least a brief time during each year, if not for the sake of the students then for our 
sake, so that we can discuss Jewish issues with those who may be our constituency just 
a few years hence, so that we will have the experience of facing the questions and 
confronting the demands which Jewish colleagians make. 

STRUCTURAL CHANGES 
Now some of the programs which we discussed are at least on the way: Israel, 

camping, an advancing technology for education, principally because we have depart
ments which work in these realms. Other tasks are in danger of falling by the way
side because they are inter-departmental concerns -- and, as an old axiom forged at 
the Union has it: everybody ' s business is nobody ' s business. In such a manner does 
structure become both program and policy. 

First a word about the synagogue structure, the structure of the congregation 
traditionally the object of our concern, as a Union. You ought to know that in our 
staff there obtains a critical division of views on this subject of the future of the 
synagogue, one which we had better resolve. Some among us are conservatives, others 
are radicals, some see a continuing valid role for this institution, others insist 
that it has outlived its usefulness and they herald its immanent demise. 

The trouble with prophecy along these lines, so Jane wisely reminds us, is that such 
prophesies have a way of being self-fulfilling. If you have a seminary faculty which 
feels and teaches that the synagogue is dead, that the rabbi has no function in the 
congregation, that he is but a facilitator for functions which will take place else
where involving different people in different places at <lifferent times, if you then 
have these young rabbis go out into the congregations convinced of the essential use
lessness of their role with a disdain for congregants and their work; and, if you top 
it all off by having leaders of the synagogue movement re-echo their sentiments of 
doom, why then the synagogue will be dead and buried without benefit of clergy. 

Let me say at once that I am not among the radicals on this subject. I see a contin
uing role for the synagogue. I deem it a viable instituti on, an indispensable institu
tion, an institution as indispensable to our future as it was to our past. If you 
don't take my word, consider the supportive view of Herman Kahn and his associates. In 
their projection of the year 2000 the foremost minds of our country agree on this at 

least: that religious institutions -- the church, the synagogue -- will be needed then 

as they are needed now. 



<-- A modification of synagogue structure is required, to be sure, and the 
direction of that change must be the de-emphasis of form itself: a greater 
flexibility, a softening of rigid structure. 
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;_- The synagogue building itself will have to become less big, less fixed, more 
modular for the mobile age. 

Its inner organization will have to become more pliant, more responsive 
to diverse human need rather than to more traditional category of being. 
Ellie Schwartz makes this point most forcefully when she writes that there 
is "too much separatism" both in labelling and in the assigning of functions 
in congregational life. 

The barrier between the pulpit and the pew must be broken. We must de-professionalize 
religious life. More laymen must be brought into the decision-making process of the 
congregation, and not just on an administrative level but in its substantive concerns 
as well. The hierarchical order of temple life is obsolete. Religious leadership must 
function, can function only in other than top-down terms. 

Those self-same principles must be applied on the national level as well, greater 
mobility through decentralization; greater flexibility through the modification of 
our Commission structure, a breaking of those lines which separate our endeavors into 
obsolete divisions; and a de-professionalization here too, a far great involvement 
of our constituency. 

A word about decentralization: Some of you are quite radical in your suggested 
surgery here. Some of you propose that we break up the House of Living Judaism here 
in New York and scatter it in miniature replica all over the place. Obviously we 
can't and won't do that. Much of it would be wasteful duplication. 

In my own mind I draw a distinction between the program and activities departments 
of the UAHC. The former are creative, more theoretical, if you will, evolving the 
ideas and the programs which give direction to our doing; the latter attempt to 
bridge the gap between midrash and maaseh, developing activities which translate 
these ideas into the fibre of our communal lives. The proliferation of the former 
departments would be wasteful. Why, for instance, should we develop video casettes 
here and in Los Angeles? The decentralization of our activities departments obviously 
makes sense. But even here there is no need to staff every region alike. Few demo
graphic studies projecting Jewish population trends are available, but I would venture 
to guess that within one generation ninety percent of our members will live in a hand
ful of cities, all clustered about three or four major areas: the Northeast, the 
Midwest (Cleveland, Chicago, St. Louis), and the West, and perhaps also Florida. 
These should be the major centers from which our services radiate. 

Within the regions, incidentally, I see paradoxically a far greater coalescence of 
activity, unifying the effort of many congregations, beginning with Reform and 
including those of other labels as well. Institutional narcissism exacts too pro
hibitive a price in alienation. Those who could be most valuable to the temple are 
driven out of it primarily because of the divisiveness to which institutional rivalry 
gives evil, monstrous birth. 

In any event, the likely declining strength of our congregations, as well as their 
inability, as well as our limited manpower resources, make this cooperation mandatory. 
I even foresee the time when the regional office will directly employ and pay rabbis. 
Rabbis could then be free to satisfy those congregational needs which are genuine, 
and they could be used for those activities which play to their particular strength. 
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I hope in this connection that we spend more thought exploring what priorities 
regional work should have now, before we approach some of these ideal visions. 

As far as the greater flexibility of our internal organization is concerned, we have 
substantial agreement on the staff on this score. The Commission structure is too 
rigid, we all agree, too subject-centered if you will; the task force approach to 
major issues, marshalling both professionals and members of several departments and 
divisions, is recommended as allowing us that kind of flexibility which will allow us 
to respond to swiftly changing needs. Toffler has won his adherents. Adhocracy is the 
new word (Jack Spiro, Dave Hachen, thanks). 

Actually, we have at times resorted to this technique. The drug problem is a case in 
point, our Biennial travail of planning for Biennials is another. Still, I agree, we 
ought to move more decisively in this direction. One word of caution is in order, 
and this caution comes to us from Hank Skirball. If we change too suddenly, we run 
the risk of leaving our patrons stranded. We still have religious schools to serve 
and affiliates to nurture. We simply cannot disband what we have all at once. But 
we certainly can make a decided move toward greater inter-departmentalization and 
perhaps we can begin this well-planned effort by establishing task forces for some 
of those new program concerns on which we have agreed to focus. 

Surely I don't have to buttress the case for breaking the barrier between the pulpit and 
the pew even on the national level. There simply is no doubt about it: the inertia of 
our movement derives to a considerable extent from our over-emphasis on the role of the 
professional, an emphasis which denies the laity a sense of meaningful participation 
in our work. The blame for this over-emphasis is no longer out there, in an indifferent 
laity which is content to have us act as surrogate for them. The blame is largely ours. 
There is no doubt in my mind that if we go about this task purposefully we can find 
many people who are willing and able to serve us meaningfully and extend the effective
ness of our work. And no aspect of our work is excluded from this possibility. Not 
just administrative chores and the collection of funds are within the capaicity of our 
congregants whose education in many areas exceeds our own. 

One other marginal comment is in order: I believe it important that we establish a 
closer relationship and liaison with newer audiences, that is to say with audiences 
which heretofore were only on the periphery of our concern. We should make a special 
effort to meet younger rabbis and to involve them in our thinking and our work, and 
we should establish a closer liaison with the Hebrew Union College. 

In this connection, it might be well to reconsider the counsel which Marvin Braiter
man offered to us some years ago and which he reintroduces now: that we make an 
end-run around the synagogue, and talk also to people who are outside its structure. 

* * * * * 
Let me conclude as I began with the expression of my earnest conviction, that the 
real future of our movement lies in the personality of its leadership. I speak of all 
of us who are assembled here today. What we do, more important what we are, will make 
the ultimate difference. If we despair, despair will be the harvest. If we stand by 
our tasks, resolutely pledged to pursue them, the impossible will yet be possible. 
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Gayle, Hilton, we welcome you to the House of God, as you 

prepare to speak those words and perform those rites which will bind 

you one to another as husband and as wife. You are here to demonstrate 

your faith in one another and in the future. You are here to proclaim 

to us and to all the world that you are in love. 

You are not alone. You are surrounded by your family and 

friends, all those who know you well and holdyou dear; we, your rabbis, 

count ourselves in this closer circle of affection. 

We, too, are here for a purpose not just to share your 

simcha, but to let you know that what you do is exceedingly important 

to us all. For you see, a marriage is not just an act involving two 

people; it is a social contract which involves many, certainly those 

who stand near, and even those who stand far. Everything you do will 

affect us both for good and for evil. Your joy will be our joy, your 

sadness our sorrow. What you do or fail , to do, the stand you take or 

refuse to take, will make it either easier or more difficult for all 

of us to take heart, to make the right choices, to deepen conviction. 

Much of what I want to say to you as rabbi is contained in 

those lines which are inscribed on your beautiful marriage certificate: 

LO ISH BELO ISHO ... 

There is no man without a woman, no woman without a man ... 

VELO SHENEHEM BLI SHECHINA ... 

And neither can be without God. 

The first two lines of this tristich will give you little 

difficulty: no man without woman, no woman without man. You know that 

this is so, that it is good to find a mate, good to see an answering 

look in the eyes of another, good to select from the human welter that 

one person who can sootle the terrible loneliness of the soul. 
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The last line of the Rabbinic passage will give you greater 

difficulty, for it seems to clash with the temper of the times: neither 

man nor woman can be without God. And yet, what the rabbis assert here 

is a truth which still has force. What they say, in effect, is that a 

marriage is something more than just a physical and material arrangement, 

more than a matter of convenience and pleasure for the outer man. It 

demands the inner man as well. It is the spirit that makes a marriage, 

not just two bodies -- not anymor~ I suppose, than a doctor is a doctor 

by virtue of his skills alone. To be something more he has to offer more 

than just the skill of his hands. To become a great doctor he must offer 

his heart and draw on his imagination. And the heart and the imagination 

are gifts of the spirit and not just products of matter. Even so it is 

with a marriage. At its finest, it involves not just the outer but the 

inner life; at its noblest, it is given strength and sanctity through the 

offering of those qualities to which we ascribe the name "divine." 

These qualities are known to you. Ypu have seen them shown in 

the lives of those who serve as your exemplars, and your parents are 

foremost among them. 

Truth is such a quality on which a marriage must rest. Non

truth erects a barrier which separates. 

Respect is another quality essential to the continuity of your 

union. A marriage does not succeed if one partner dominates the other, 

or if one allows himself to be possessed by the other. A man and his 

wife should move through life very much like two melodies, each with 

distinctive lines, which rise and fall and blend with one another to 

form the harmony of wondrous music. 
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Love certainly is essential to a marriage, but love at its 

fullest flowering is something more than just a feeling; it becomes 

a doing for the object of your care. That is why this moment of your 

marriage is not the culmination of your love, but only the beginning 

and only a possibility for finding love, that love which turns from 

feeling to doing, that love which rises from sentiment to sacrifice. 

This is the kind of love which never sinks into nothingness; if any

thing, it increases in loveliness to shine forever more. 

Bring each other these gifts of the spirit and your marriage 

will succeed. Our dreams will be fulfilled and your dreams too. Then 

the time will come when many years hence you will look back upon this 

day and speak words descriptive of actuality which you now offer only 

as a fervent hope: 

VE-ERASTICH LI LE-OLOM. 

Yea, I have betrothed ~e unto me, forever. 
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Presidential Message 

IT IS GOOD TO BE HERE, MY FRIENDS, GOOD 
to be reunited with the leaders of Reform Jewry, with 
men and women from many congregations and com
munities but of one faith, bound together by a common 
sacred cause. Your presence here gives us much strength 
as does your work throughout the year. We are what we 
are because of you, a product of those rich gifts of heart 
and mind you bring to our work. 

It is a full year now nearly since I stood before you 
last - illness, as you will recall, prevented my being with 
you in the spring. This was a year not unmingled in its 
blessing; it brought us more than the usual measure of 
tragedy touching too close to life's essential loveliness. 

It was a year which saw the death of our leaders, 
Maurice and Harry, of blessed memory. We miss them 
still; death has set no end to our· remembrance. Nor was 
the good they did interred with their bones. Their 
legacy lives on to bless the lives of others. 

Our chairman's place has been taken by one who is 
entirely worthy to succeed him. I cannot begin to tell 
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you how happy I am with the choice in which I joined 
to select Matthew Ross as our foremost leader. His 
effectiveness has exceeded even our highest expecta
tions; he is able, wise, and articulate; unsparing in his 
efforts to advance our common good. It is amazing to 
see how quickly he has mastered the intricacies of our 
work. This is most evident when I listen to him as I , 
have several times now, speak to congregations and their 
leadership about the Union. When I hear his answers, 
lucid and forceful in articulating our doing and our 
needs, I shep great naches ... as will you, when he will 
come to your communities. 

Thus do our joys and sorrows intertwine. Our losses 
grow from our gifts, whatever is given is taken. And our 
hopes grow out of our very losses, for whatever is taken 
is, in some form, given back. Blessed be God's name! 

* * * 
No, this was not a year unmingled in its joy. Indeed, I 
cannot remember a year in recent memory which has 
been more convulsi~e and depressing. 

Think for a moment, if you will, of what has happened 
during the year just passed to this land in which we live, 
this land which we hold dear. America has been brought 
low, has it not? An administration disintegrated before 
our very eyes. Our relative material strength has suffered 
a precipitous decline. Precious freedom was eroded and 
the highest trust betrayed. And our once proud image as 
the moral leader of the world has been befouled. 

We of the Union of American Hebrew Congregations 
can take some measure of satisfaction in the knowledge 
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that we did not remain silent, that we spoke the truth as 
we saw it, steadfastly refusing either to appease our 
enemies or to please our friends. We were right with 
Watergate as we were right with Vietnam, not that there 
is any satisfaction in such a rightness. 

Hopefully the future will continue to find us in the 
vanguard of those who refuse to give up on America, 
who continue to maintain their faith in this land, who 
will insist that our present leaders will confront forth
rightly those many causes of our tragedy-rival intelli
gence agencies, uncontrolled bureaucracies, reelection 
politics, inflated campaign spending, all these and other 
unresolved problems which drove out presidency to its 
fearsome excesses. 

In this context, we of this Board of Trustees feel com
pelled to expresss our dismay that one of our colleagues, 
a life trustee, our long-time supporter of the spirit, 
Justice Arthur J. Goldberg, was a victim of what can 
only be described as a despicable election tactic, another 
dirty trick of political cynicism. We send Justice 
Goldberg our warmest wishes. He needs no defense from 
us or anybody else. America needs defense, once and for 
all, against this climate of malice and chicanery which 
we have too long dismissed as "politics as usual" but 
which is really, at bottom, an assault on our liberties 
and our integrity. 

* * * 

Nor has the year just passed been a good year for Israel, 
that land of our dreams. Contrast, if you will, how we 
feel today, as we begin our first Board mission to Israel, 

5 



with how we felt about Israel when we planned this 
function a little over a year ago. 

Our joy was undiluted then. We had drunk from the cup 
of victory and it was heady stuff. We were secure, then, 
we were so sure. We dared the future and all that it 
might bring. Today, alas, our joy is not abounding. We 
have seen the tragedy of Israel touching too close to her 
loveliness. Our tears are tears of sorrow and not of joy, 
and our confidence has been supplanted by foreboding. 

Our complacency was shattered by reality. Most Jews 
were so certain a year ago that Israel could survive by 
the strength of her arms alone, but the War of the Sons 
taught us a different lesson. The Arabs were united. 
They fought as they never fought before. They inflicted 
serious harm on Israel. And since Israel cannot take 
diplomatic advantage of further military victories-after 
all, what will it do with a Damascus, or even a Cairo-a 
bitter reality will not away: a series of such wars will 
seal Israel's doom . .. 

Yes, we were so certain a year ago that Israel had 
achieved full self-reliance. But again the Yorn Kippur 
War taught us a different lesson. The blood and the 
bodies of Israel's sons averted disaster-but only for 
some few days. Thereafter, blood, however freely, nobly 
given, was not enough, and more was needed, more by 
far than even the resources of world Jewry could com
mand. And how much bleeding can we ask and suffer? 

There is a paradox here which may well be deepening 
our dismay. The State was created to enable Jews to be 
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the masters of their destiny. They are that, at long last, 
in their land and in magnificent fulfillment of the 
Zionist dream. But now the State as a whole must pur
sue that self-same subtlety of approach and careful 

. accommodation to others which enabled individual Jews 
to survive these many centuries. 

Be that as it may, and whatever the reason, the anni
versary of the Yorn Kippur War finds the Israelis sad and 
insecure. This is the report which we receive from our 
staff members in Israel and from those who spent the 
summer there: There is almost a spirit of Goetter
daemmerung prevailing, many are preparing to leave the 
land, "every man for himself," others spend their life 
savings on a final fling- "live today for tomorrow you 
die!" 

Again we record, without any satisfaction whatsoever, 
that there were in the leadership ranks of Reform Jewry 
those who forewarned that Israel could not survive by 
the strength of her arms alone, that she must come to 
terms with her neighbors as best and as soon as she can. 
If we have a regret, it is that we did not give voice to 
such views with sufficient force, that we too were cap
tured and enraptured by the euphoria which prevailed, 
and that we told our brothers in Israel not the truth as 
we saw it but rather what we thought would please 
them to hear. 

As we begin our journey to Israel, we become the 
bearers of different and desperately needed tidings
That even as our swaggering self-assurance of yesteryear 
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proved but a snare and a delusion, so is Israel's present 
foreboding, in its deepest gloom, not warranted by fact. 

We are not so isolated as we think or even say we are. Of 
course, we have our enemies. There always were and will 
be Hamans like Amin and harlots like France, but their 
number does not make up the sum of our world. There 
are other individuals and other nations, too, who care 
deeply for Israel, who will not suffer her destruction, 
even as these individuals and nations do not always do 
what we want them to do and do not always say what 
pleases us to hear. 

We Americans can certainly attest to the fact that there 
remains an enormous reservoir of good will for Israel in 
our land. There has been no substantial erosion of that 
good will, even in the face of the oil embargo and 
serious economic dislocation. 

Last Monday I was at the State Department, once again, 
to be briefed by d\.lr Secretary of State just before his 
departure for the Middle East. He is still hopeful con
cerning the possibilities for peace in that troubled area. 
Of course, he recognized the many dangers which lie in 
the path~ The Arabs may be posturing to curry United 
States favor, the Russians may yet succeed in scuttling 
the talks, the Palestinians are far from impotent as 
would-be wreckers of the peace. Indeed, this very day, 
the United Nations is preparing to invite Arafat, leader 
of the PLO, to speak from the UN General Assembly 
rostrum, thus placing an ignoble and immoral stamp of 
approval on terrorism and murder as political weapons. 
But, with all that, at least the governments directly 
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concerned, certainly Israel and Egypt, have acted in 
some small measure to nurture that mutual confidence 
which is the precondition of peace. 

This at any rate is the perspective which we will bring, 
as we journey to Israel. And this is why we will continue 
as a Union to pursue our work in Israel with firm faith 
in her ultimate endurance and out of a knowledge that 
" Israel's life depends upon our presence." Alone she is 
silent. When we are there she is a proclamation. Alone 
she is a widow. When we are there she is a bride. 

* * * 
No, this has not been a good year, not for America, not 
for Israel, and, for that matter, not for the American 
Jewish community. We too have suffered a decline, of 
both political and economic strength. The root cause of 
both these ills is the same-the emergence of the oil 
cartel as a powerful economic force and the determina
tion of the Arabs to mix their politics and oil. It is not 
in our interest to have such a mixing, and we do well to 
keep these issues apart and to help the American people 
understand that the problem of oil would be with us 
even if there were no Israel. 

It is a problem of the most serious proportions. Secre
tary of State Kissinger has gone so far as to warn us 
that , unless the oil consuming nations act in concert, 
Western democracy as we know it will crumble, to be 
replaced by a dictatorship of the right or of the left , 
most likely the latter. 

Call it doomsday language, dismiss it as saber rattling, 
label it an effort to create an atmosphere conducive to 

9 



gunboat diplomacy, this much is certain, however, when 
the Arab nations will, within the year, be in a position 
to buy effective control of a General Motors once every 
month, we face a traumatic diminution of our economic 
and political sway. 

I am not at all persuaded, despite the signs, that the end 
is necessarily doom. Once properly prodded, the 
Western industrial nations will be able to convert from a 
dependence on the limited and disappearing supply of 
oil to other energy resources and technologies. Once 
properly prodded, they will be able to muster that unity 
which is the sine qua non of their survival. 

Nonetheless, the near-term future is not bright, however 
rosy those lenses through which one views it. Effective 
countermeasures must be taken against that economic 
uncertainty which lies ahead. We as a Union must 
prepare for it and we must help our congregations 
prepare for it. This is why I have instructed the staff of 
the Union to make.the strengthening of the synagogue 
the present priority of its concerns. Two task forces 
have been established by us: one to deal with the prob
lems of synagogue management and the other to 
develop a nationwide program of membership retention 
and recruitment. 

Later on this morning you will hear concerning Project 
Outreach, an imaginative program for the involvement 
of unaffiliated Jews in urban areas, which has been 
developed and tested by our West Coast director, Rabbi 
Herman. A number of resolutions will also be intro
duced which will authorize us to proceed as we 
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earnestly hope. It is our determination to involve in this 
work every Union staff member, every department and 
council of our Union, and hopefully also many members 
of this Board so that our religious community will be 
able effectively to withstand the double threat of world 
inflation and world depression. 

Marginally, it must be noted in this connection that the 
UAHC is probably the only national Jewish agency 
which has not suffered a decline in its income during the 
year just past. This is a tribute to our work, I venture to 
boast. Congregations are not compelled to join or to 
remain in the Union, and yet they do because they see 
what we do and they like what they see. It is a tribute 
also to those who conceived the MUM plan and to 
those, professionals and laymen alike, who provide this 
plan with such effective stewardship. 

Don't breathe easy, not just yet. We will ask you for 
more material support! Our growth in income did not 
begin to keep the pace of rampant inflation, and at 
times we think that we are on a treadmill. The more we 
advance, the more we go back. Our comfort is only a 
relative comfort. 

Let me emphasize also that while austerity is needed, 
both for the congregations and for the central institu
tions of Reform Judaism, it is not the only or even the 
best answer to the crisis. A reordering of the Jewish 
community's priorities is necessary. Our congregants 
must be persuaded to assign the synagogue a higher 
place in the order of their giving. And we have the right 
to demand and obtain community funds for our 
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community-wide programs, especially in the realm of 
formal and informal education. 

There is something wrong with our giving. I refer now 
not just to the Union and the College but to our con
stituent congregations as well, for they, too, encounter 
too great a problem. They all suffer from too great a 
tightening of the economic belt. 

Israel receives an ever-increasing share of our commu
nity's financial wealth as it properly should-the saving 
of 1 ife must remain our first concern. Local secular 
communal agencies, because their income is tied 
through local federations on a percentage basis to the 
total raised for Israel, are reasonably secured. But the 
synagogue and the school and their supportive institu
tions are left in limbo, turning and twisting slowly in the 
wind. 

How short-sighted a scale of priorities this is, especially 
when seen from the perspective of Jewish history! For 
Jewish history has demonstrated, over and again, that it 
is the synagogue which sustains Jewish life, that it is the 
synagogue which is the magic ingredient of our people's 
wondrous endurance. 

All the more so do these institutions merit our support 
now because we feel the emergence of a Zeitgeist, a 
spirit of the age, which is infinitely more congenial to 
those ideas and ideals which the • synagogue enshrines. 
That secular world which was our antagonist is getting a 
mite less secular itself, at least its fundamental assump
tions no longer are affirmed with such swaggering 
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assurance and the stirrings of a counterspirit can be 
perceived. Do not underestimate the scope or the poten
tial of this counterspirit. It is expressed in many ways 
and in many places, and the cement which binds this 
counterculture in all of its disparate expressions is essen
tially a religious affirmation: The future of mankind 
cannot be entrusted wholly to the mindscape of scien
tific rationality; as the spirit within us withers, so does 
everything we build about us; when all is said and done, 
the fate of the soul is the fate of the universe. 

Aye, there is something new in the world today and we 
all can feel it. The very air we breathe is tense, a wind 
blows through space and the treetops are astir. Men and 
women are restless, but not with the restlessness of 
those who have lost their way in the world and have sur
rendered to despair, but rather with the hopeful 
searching of those who want to find a way and are 
determined to reach it. It is a searching after newer and 
truer values, for deeper personal meaning. It is a pur
poseful adventure of the spirit. These men and women 
are in the grips of a great hunger which, like all "great 
hungers, feeds on itself, growing on what it gets, grow
ing still more on what it fails to get." 

The prophet Amos spoke of such a hunger when he 
said: 

Behold the day cometh saith the Lord God 
that I will send a famine in the land 
not a famine of bread, nor a thirst for water 
but of hearing the words of the Lord. 
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Can you find a more vivid description of the very body 
and spirit of our age? Can you paint a more vivid por
trait of the Great Hunger which has seized us? Aye, this 
is a time for the building of congregations, for the 
strengthening of the core! Never before, certainly not in 
our time, has there been a greater need for those ideas 
and ideals which the synagogue enshrines and which 
alone give substance to our striving. 

This is not a time to despair, this is rather a time to 
hope; this is not a time for the wringing of hands, but it 
is rather a time to build and to uphold! Let this be the 
essence of my message this day: Be strong and of good 
courage! Take heart! Do not allow an embittered time 
to turn you to more bitterness. Do not tarry in the 
valley of weeping but turn it into a place of many 
springs. 

This applies also to our more personal losses . . . Maurice 
Eisendrath, Harry Gutmann ... two men healthy and 
strong 6ne day, tl'ien crumbling like a house of sand 
built by children 'long the shore when the waves of 
destiny roll in. 

This, then, is what Judaism ultimately asks of us: In the 
midst of life's losses we must think of life's gifts, in the 
midst of life 's sorrows we must remember life's joys, in 
the midst of life's despair we must cling to life's undying 
hope. Nor are these losses apart from these gifts, these 
joys from these sorrows, these griefs from these hopes. 
Our losses grow from our gifts - whatever is given is 
taken. Again our hopes grow out of our very losses
whatever is taken is, in some form, given back again. 
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Our sorrows are but joys softened into the tenderness of 
aching recollection and our tears ... our "tears are 
naught else than our remembered smiles." 

But if our tears are nothing more than remembered 
smiles, we must allow the soft remembrance of the 
smiles of our better days to glisten even through our 
tears. Let our grief never be so black but that there 
shine through it the light of hope. And let this hope not 
be the "last refuge of the disconsolate" but rather a 
strong 1 ife-giving force, seeking to enhance human 
existence in all of its manifestations! 

This then is the message of our faith: Life flows on. 
Tarry not weeping among the ruins of your past, lest 
like Lot's wife you turn into a pillar of salt. "Onward" 
is written on Israel's banner. Leave the hidden things to 
God . ... Yours is the task and the life that lies ahead! 
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from all of you surrounds me at this time; the achievements of a 
hundred years of Jewish life are the foundations upon which we build, 
aware that the millennia of Jewish life move through us into the fu
ture. The martyrs of our time are also present in the solemnity of 
this moment. They lived for us , and we live for them. 

Let each one bring his special memories into the holy silence of this 
moment. My own memory brings me into my father's house, to his 
teaching, to his song. He taught me Torah. He taught me exile. And 
he taught me hope. May I transmit his teachings in my actions in 
the years to come. 

Brother, chaver, 
Do not tire! 
Your netzach song 
Gives joy and fire. 

With the Torah 
In your hand, 
Brother, go 
From land to land. 

Have no fear 
Of fire, sword . 
Have no fear 
Of foreign port. 

With emunah, 
Walk your ways 
Till it comes: 
The Day of Days. 

(7N7Ul'-mUW'l'lJ~ llJ1 119 .lJ~TlJ.l) 

( congregation is seated) 

Announcements 
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ISRAEL AND THE DIASPORA: OUR RESl'ONSmILITIES 

It i9 good to be here: good to be with colleague.e from whose companionship we alwaya draw much strength. . It fa good above all to be in Jerusalem, the city of our dreatns; to feel • that inner force whlch emanates from here, to breathe that air which ia the life of our very soul. Jeruaalem, whose apace is tilled with the voicea of the paat, whose atones are the frozen ecboea of et:ernity-thil city, "where waiting for God was born," where the "anticipation of everlastinr peace" catt1.e into being. Jeruaalem of hope, the "prolorue of redemp--tion," the place for the ever new beiinninr, . . I approach my task this morning, let rne confess, not knowmr preciaely what my proper function la. My first directive from the program committee enjoined me to respond to those two most impressive preeentation.s which we heard last night. 
But when the papers failed to arrive in time to allow me that thoughtful consideration which the speakera and this audience merit, .Arthur Lelyveld quickly usured me that while he want.a this "session as a whole to be a response" to last night, my introductory address need not, in and of itself, be sueh a response. "In any eYent," he added enigmatically. "I want youra to be a spiritual response,. whataver that rneans. By way or further effort to be of help to me, Arthur recalled an eYonin1 at our 1941 convention when "one by one the member■ of the Conference rose to state their position on pacifism, militarism. and the war. That waa a wholly spontaneous se&!ion (Arthur Aid); it waa o1r-th~racord and deeply moving, and that's what I want you to do." How to prepare for that which is to be ,pont.aneoua is a puzzlement. Moreover, I waa not even at that. '41 CQn!erenca, I was busy at the tune, preparing for my Bar .Miuflah, which wu scheduled for the !all of that year. I take it. though. that Arthur does not want the rnore traditional di.1-cuasant•a critique, a well-ordered response to last night. He w&Dt.a us, rather to enter into a kind of co'Uective chuhbon-hanefeah more poraonal than institutional in it.s nature, not proYocative in thought aa much u it is to be evocative in botb thought and feeling. True to this mandate, aa I perceive it, I will oB'ar merely some reflections, aomo current.a of my tbought.s on our theme. My wordll will be words which come from the heart, and in the hope that they will touch the baart, Now I want to organize these reflections within the framework pr~ vided by this aes9ion'• sub-theme: ••i.rael And The Diaspora - Our Reaponaibilit!es." And the first ruponsibility of which I want to ,peak is our obli1tation, our OPPortunity to brinr to Israel a perspective born of diatance, to counteract a tendency to which we are too often subject: the tendency to swing from hope to despair, from complacency to paranoia, both to the extreme and with reckle.88 abandon. 
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188 CENTRAL CON1".li,KENCE OF .AMEnICAN RABBIS, 

Contrrust, It yotl will, how we feel 'today with how we felt when last we 

met here in 1970. Our joy wu undiluted then. We drank Crom the cup 

of victory, 11nd it was heady stuff. We were secure, then; we were ao sure. 

We dared the future and all that it miiht bring. Today, our joy la not 

abounding. We 11ee the tra1e'dy of I11rael touchin1 too close to it.a l0Yeli-

1tess. Our tears are tears of 110?row, not of Joy. And our confidence bas 

~n supplanted by torebodini'. 
O1.1r complacencv WU shatter~ by reality. We wefe '° certain then 

t.haL I11rae1 would endure by the •tran1tb or her arms alone. But tt\e War 

of the Sons t&u1ht 1.111 K ~erent lesson. The Arabs were united. They 

fou1ht u they had never fouirht before. They inflicted 11erioua harm on 

I1rael And since larael cannot take advantaie of further military \'ic

wriea, a bitter reality will not away: a series of au.ch wara would aeal 

l1racl's doom. 
We were certatn. foll? years ago, that this nation had achleYed full aalf• 

reliance, But 11gain, the present war tauiht us another lesson. The blood 

and the bodies of Ierael'a 110!15 averted dlsaster - but only for aome few 

days. 'l'hereaftar blood, however freely nobly given, did not suffice and 

more was need .. J, more by far than the resources of even world Jewry 

euwd provide. And how much bleeding ea&n we ask and suff et? 

There is a v1m,dox here which may well be deep11nin1 out dismay. 

The state was created to enable Jews to become the masters of their des

tiny. They are that, at Ion, la.st, in their own land, and in magnificent 

f wtillment of the Zionist dream. But now the state as a whole must pur

sue that self-same 11Ubtlety b1 approach and careful accommodation to 

others which enabled individual Jewa to survive these many centU?ies. 

Be that u it may, even aa our swarrerinir assurance proved a mare 

and a delusion, so ii our foreboding in it.e deepest eloom not warranted 
by fact. • 

We are not'° Liul11.ted 1111 we think or say we are. or course we have 

our enemies. There alwa~ wwe and always will be Hamana 1Ike Aniin 

and har-luta Uk.- France, but their number does not m.nke the sum of this 

world. There are other individual.a and other IUltiOJlS who deeply care 

for I.rael, who will not suffer her destruction - even if at times these 

nattons and these individuala disagree with what we do; even if they do 

not a&lwaya say what pleaaee WI t.o heat. 
We American, can certainly attest that there remains an enonuoua -

reiservoir ol good will for Israel i.11 our land. There baa ~n n;, substantial 

eroefon of that 1ood will eYen in face of the oil embario ·and •rioua eco. 

nuniic dWocation. Our itloom, then. bi not justified by the fact.I of the • 

prwieot, nor ii it justified by our past. Jewish history, after all, wu 

~uever a blind alley, Somehow our people always found the way from 

nirht to liKht. Thia, at any ra.t.e, i. the perspective which we aeek and 

011Kht to•hrinr. 
We have a aeeond rmpon,.;.bility- we of the diaspora. mid of Iarul, 

too: to speak the truth to one another u we see it. When we see lntrat1-

li1ence, let WI call it that. When we see that valuea are devalued,, let us 

'&1' so, When we IN pride swell into arrogance, let UI say that the fever 
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ot an overweenlnar pride is conauminir us. Let us not call it by any other name. Let wi not ~11 our brothers simply what we think they want to hear. We owe them much more. We owe them the truth. 
Dissent should never be aquated with dbloyalty. Yet there are prmllUrm on the American Jowibh scene which would seem to make it so. These preaaures come not f rorn without a.a much as they come lrorn within. They are appli1d with most vigorous lorco not by the Israelia but by the self-appointed minions with American passports - minor functionaries ,trutting about as the guardians of the state'• security. And the Curther froai the center of powor they are, the more inquisitorial they become. 
Lln't it always so? Shamoaaim plague u.s ever more than gabo,.im. Clerlta invariably are more officious than prQidents. Muat I indulie in annexationiat (anta.,iea to prove that I am a paaaionate Jew? Muat I applaud this government's every act to demonstrate my love for Israel? Is this love diminiahed in the slightellt when I decry thu, government's manifest incapacity to cope with that yawning social gap which tean thia toeiety's fabric? Why ahould I not be able to say what araelis thameelves are free to say in their land; you heard Eliavl Here in Israel. not '° marginally noted, the leftist position has become the centriat po~tion. But in America, the lelti.vt position is still deemed heresy. 
Who knows, we might well have spa.red ea.ch other aiuch anlUith had we spoken to one another more honestly and freely. Delusion swells when it la re-mirrored, In any event, we are one peopl1, And at one peo

ple, and in order to remain one people, we owe one another an open heart and mind. 
This tw is our reapon.sibllity: to build Jewiahly atrong communities wherever we live: to nurture the inner life ol our people; to sink our rootl deep into the 10U of Torah, a soil more enduring than the soil of any continent. In the final analysis, the &trUKgle tor the survival of our peopl• ia foUKht not only &long the frontier• of !arael, but in every Jewilh ·11chool and in every house of prayer in our world . 

. Now, we infih:t Irreparable harm on ourselves and on Iarael too when we make Iarael a surrogate qnagogue - when we allow, as we do, our Jewiahnesa to consist almost entirely of a vicarious participation in the We of this state. There is a creater Israel, which auatained our Judaism thfough the many years of our dispersion. It is not iaomorphic with the political state. And it la this itreater hrael which we muat nurture, to 1U111ive. • 
I cannot acree with thow who tnslst that the conceptualiution of Israel's centrality enfeeblee ~ in this re..pect. The incontrovertible fact of our all-embracini unity aa a people deprives such wordt as "primacy'' ·and "centrality'' of all substantial meaning. Slulilat hagalut 1lnds little acceptance u a viable theory of modern Jewish life. Certainly no reaponaible hraell leader conceives the concept of centrality of neir;atinr the dispersion. • 
It la rather 111• who have sinned, It is we, th• leaders of Atnerican Jewry, who have allowed the political state to become that "kidney m&• 
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chine" of which Dave Polish spoke, either becau.,e we ourselves have abandoned the hopa for a viiorous and creative Jewiah life In America or &imply because we find it less diflicult to focua_ on urael in our thinking and our doing rather than to coma to grips with those critical UIBUes of faith which confront us as a religious community. Yet if we fail to come to grips with these issue.s, we shall fnil also in the task of building Re!orm Judaism in this land. Then we shall be morally and reliiiously bankrupt wherever ·our people and our synagogues are. We have a concomitant obligation in this regard: to seek and to secure the well-beinr of those larger communities in which we live. We cannot turn away from this luger world. We would be le,a than true to our ideal were we to do so. The love for the Jewish people and the love for humankind are in@Xtricably intertwined. Ona makes no sense at all without the other. 
As Americaru1 we mu1t confront that moral and constitutional crim which threatens to destroy the democratic fabric ot our land. We cannot turn away from th.at crisis. We cannot stand idly-on the sidelines of this strUggle. Our profoundeist convictions are at stake, and so, for that mat-ter, u, our security u a particular community. Israel cannot BUrvive without a strong Atueri~n Jewfah community. And American Jewry will be atroni only in a land which is truly free. One more duty sunununa ua, aa leaders of the diaspora conununity: We must come here to this land and to thia city, We 1nust come here for our sake, because the exposure to Israel serves to sensitize U5 Jewiahly, becaW1e without such a llnkeaire we stand the ~k ot becoming a thingapart from the body Jewlsh, a kind of party or even a sect rather than a movement within Judaism. 

We muat c:ome here "lso for Ierael11 sake, to help the atate to deepen it.a Jewish being, to move It more closer to that ideal for which it waa m-1tablished, to root it even more fully in that reality which undercirds all Jewish communitiee and, indeed, the atate it.If- am Yiaraal, the Jewish people - a reality which transcends them all. Jerusalem. so Heschel wrote, is not divine. "Her life depends on our presence." Alone sha ii ailent, when we are here she is a proclamation. Alone she ii a widow, when we are here "she is a bride." And 10 we ahall come here, and we shall brini our children here.. So.me will be here for a time, and eome for alway.. Here we shall' build our eynagogues and schools and camps. The very center of our inovement will be eatablished here. And on the eaaternmo.,t site of that center there will be a 9ynagogue. And the eaatern wall of that aynagorue will be made of glass, even the wall of the ark against which our Torah scroU. will be framed. And through that glass we shall see the walla of our holy city, and the Tower of David, and the mount where waiting for God was born. Then Jerusalem will live. Aud we will live. All Israel will live. Km Yehi Rolzon. 



:;:~ i_c; & - r~ ,iJq:cc ;.-·.~er. ::;:: {:,::-c..::-.t :_- c:i;:-:-!:'cia te , t o s tand befo::: :::.. :·o:i ir. thi s 
magnificen t ha ll - this most beau t ifu l jewel in che crown of lbraE:l . I t 
is eood co he here -- i s it not -- in Je :-us alem, the city o ~ our ~:::earns, 
·~•}io:e s 1,..,ce: is fi _leci ~;ith tbc \•oi ces of the pa st, ,-,,hos e st0:c1e s are the 
r ..:-o:::e~ ~ : ~ires of e.tc rr.it_- . :r : :-uc2le:::. ,.•he re \,:a iting f or (-,0d ,-2.~ horn, 
·,-~he re .:he c.:..pe:c-cation fo r e ·er - last:;.n5 .,-1(..ace c2.me in o Le.l::f, , 

It is a n hono r t o present our speaker, hut he needs no i nt r oduction . Allow 
.. ,e , there le.. re , ::o p1-esent you ~o him . 

We are the leaders o f American Reform Juda ism - me n and wome n from ITG ny 
c0mr;iunities, but o f one f aith, bound together by a mu t ua l sacred cause . 
~e represent ov er seven hund red congregations and some one million s ou ls. 
Together with our Conservative co -religionists, we speak f or t he predominant 
plurality of dias ~ora Jewry. 

l\e are here to seek our brothe rs , to demonstrate our solidarity with Israel. 
In all truth , your pain is our pain, your victory 9ur gladness. We are an 
inseparable , inextricable part of that reality of which both the State and 
the diaspora communities are but modes of manifestation -- Am Yisrael, this 
people Israel, that reality which transcends them all. 

We are here to tell you that you are not alone. I speak now not just of 
f ellow Jews, but of others, too -- individuals and nations who deeply care 
for Israel, who will not suffer her destruction. We American Jews can 
ce rtainly attest to the fact that there remains an enonnous reservoir of 
good will for Israel in our land and thar there has been no substantial 
erosion of that good will even in the face of the oil embargo and serious 
e conomic dislocation. Only yesterday , the Jackson Amendment wa s resolved, 
a n his t oric undertaking , demanded by the Ame rican people ana their r epre 
sentatives in Congre ss . 

Take heart then and be of good courage ! Jewish history was never a blind 
alley . Some how, we always found the way from dark night to light. 

We are here as Reform Jews to extend our s take in I srael, to see how fa r we 
have come and where we must go. During these days of our presence here , we 
visited our schools and camps. We spoke to our rabbis and their congregants. 
Proudly we listened t o those of our young people, the very flowering of our 
youth, who have fo rmed a "nachal-gareen," determined to build a Reform Jewish 
kibbutz in the Aravah. We know full well that Israel depends upon our pre
se nce. And so we wi ll continue t o come here and bring our children here, some 
will come for a time and some for always. 

Pe re we will build more and more congregati'bns, and more academie s and camps, 
and kibbut z im . The World Center for our movement will be erec t ed here -- on 
th e l and so ge nerously provided by this government -- and on the easternmost 
part of that Center there will be a synagogue, and the easternmost wal l of the 
syna gogue will be ma de of glass, yea , even the wall of the ark a gainst which 
t he Torah scrolls wil l be framed. And through that glass we will see the 
walls of our ancient city, and the Tower of David, and the mount where waiting 
fo r God was born. And all Israel will live, and we will live - ken yehi 
ra tzon. 



Bu t e en as we prepare to participate fully in the life of this land, so do we 
e:•.pec::. ro receive the ful l pdviieees which go with the :: pa:-ticipation. \,Te :ave 
E.c.:-ned :r.at pri--:..} cge - by ::.he s;..-eat of ol.!r troµs , arid by the blood of ou r s0ns 
an brc<.1-i r~. 

Ler.12.shal - as a cese i:i. point , our invoc:a:...ion i--as delivered by Loshe Weiler, Rabt.i 
Moses 'i•:eile r, a Re form rabbi. He was tr2.ined and ordained b~" ou r selT'inary, the 
College- Institute . He ~o ·ed t o South Africa where he built a Re form ]ewish com
T:,uni ty, v-·hich flouris hed and ultima tely also played a vital role in the upbuild
ing of Zion . 

Then he becai~e an oleh and r.~d e his greatest sacrifice . His first born son, 
Adam, was killed in Sinai seven years ago ... his second son, Gideon, gave his life 
in a tank on Golan's heights a year ago. Yet Moshe is not allowed to function as 
a rabbi in the fullest sense of the word . He cannot marry and bury or teach and 
ac cept gereem ... and the synagogue to which he belongs does not receive the s uppor t 
which this government, through the Ministry of Religious Affairs, extends to 
Orthodox synagogues or even to churches, for that rr~ tter. 

,~e reject, most utterly rej ect thi s conception of our status in the land. We 
will not be read out of the Jew~h people . We refuse to be beggars at Jerusalem's 
gates. We will fight for our right s as fuil citizens , with the courage of our 
convictions , with the boldness of truth. At the same time, we will not slacke n, 
ev2n for a moment, in our fight fo r a secure and tranquil Israel in a peaceful 
world , recognizing Israel 's fate is our fate . 

This is what we are, Mr . Prime Minister, Ohavei Yisroel, and this is wh at we 
mean to be and to do . 

As for you , we know you well. First your name became known to u s as a lerendary 
figure, a modern hero of our peopl e, the brilliant architect of Israel's success
ful defense . 

Then we came to know you as a friend , when you came t o our shores and fended well 
thac cause of Israel in the highest councils of our land . 

And now we have come to respe ct you as a l eader of the nation, a statesman who 
has the courage , the gut s, to take tho!£ risks which are the indispensable requi
site s for peace. 

My friends, I present to you the Prime Minister of Israel - K'vod rosh hamemshala -
Yi tzchak Rabin. 

l:AHC Board Mission 
K'nesset 
J erusalem, Israel 

0CLOber 20, 1974 

Rabbi Alexander M. Schindler 



t :;_c ,.,_ i•:;--i··:lc.~e ,,·} jch I ,-:-r.:.:ly ::?p ::::-eciate , to stand before you in ~hi s 

m2gnific~nt hall - thi s most beau tiful j ewel in the crown o f Israel . It 

is ~oo~ co be here - - is it not -- in Jerusalem, the city of our dre&~s , 

vho;e space is ~il ' ed wi th t he voices of t:he pa st, whose stones are the 
::·o:::e ::: ec. ' r s cf ct,~r :;,ty. ~e::::-u:: 21 0-::, \~1v.:.re waiting for (',0d \-:a s born, 

·, ,1.ere the e:-:pe:.ci.ation fo r e e r-la s ::i ng pc:ace c2.me i nto being . 

It is an honor t:o p::::-esent ou r speaker, but h e needs no introduction . Allow 

: ,e, therefo::.·e, -co presen t you t:o him . 

,,e a re the l eade rs o f .~erican Reform Judai s m - men and women from rr~ny 

c0:-::-nu nities, but of one faith, bou nd togeL~ e r by a mutual sacred cause . 
\, e repre sent over seven hundred congregat:ions and some one million sou l s. 

Togethe r with our Conservative co-religionists, we speak for the predominant 

plurality of diaspora Jewry. 

We are here to seek our brothers, to demonstrate our solidarity with Israel. 

In all truth , your pain is our pain, your victo ry 9ur gladness . We are an 

inseparable , inextricable part of that reality of which both the State and 

the diaspora communities are but modes of manifestation -- Am Yisrael, this 

people Israel , that reality which transcends them all. 

We are here to tell you that you are not alone. I speak now not just of 

fellow Jews , but of others, too -- individuals and nations who deeply care 

fo r Israe l, who will not suffer her de struction . We American Jews can 
c e rtainly attes t to the fact that there rema ins an enormous r ese rvoir of 

good will for Israel in our land and thar there has been no substantial 

erosion of that good will even in the fac e of the oil embargo and ser i ous 
ec onomic dislocation . Only yesterday , the Jackson Amendment was resolved, 

an historic unde rtaking, demanded by the American people an·d their r ep re
sentatives in Congres s . 

Take hear t then and be of good courage! J ewish history was never a blind 

alley . Some how, we always foun d the way from dark night to light . 

1,'e are here as Reform Jews t o extend ou r st a ke in Israel , to see how f ar we 

have come and where we must go. During the se days of our presence here, we 

visited our schools and camps . We spoke to our rabbis and their cong regant s. 
Proudly we listened to those of our young p e ople, the ve ry flowering of our · 

youth, who have formed a "nachal- gareen ," d e termined t o build a Refonn Jewish 

kibbutz in the Aravah . We know full well that Israe l depend s upon our pre 
sence. And s o we will continue to come her e and bring our children here , some 

will come for a time and some for always . 

1 ere we will build more and more congregat:i'bns, an d more academies anc camps, 
and kibbutz im. The World Center for our movemen t will be erected here -- on 
th e and so generously provided by this goverru~ent -- and on the easternmost 

part of that Center there will be a synagogue, and the easternmost wall of the 

synagogue will be made of glass, yea, even the wall of the ark agains t which 

the Torah scrolls will be framed . And through tha t glass we will see the 

walls of our ancient city , and the Tower of David, and the mount where waiting 

fo r God wa s born . And all Israel will live, and we will live - ken y ehi 
ratzon. 



B11t even as we prepare to participate fully in the life of this 12nd, so do we 
e~pecc co receive the full nrivil e~es which £0 with chat participation. We have 
cc.:-r:ed t:ha: :-r-ivilege - by the Sv.'eat o: our ~ :.:-ows, and by the blood of our s0ns 
c·P" l,:rothc. rs. 

le:'12.shal - as a case in point , our i.nvocatio;J. \;2. S delivered by J'ioshe Weiler, F'..c:.>1: i 
'Moses Weiler, a Reform rabbi . He wa.s t:-2.ined and ord ained by our seminary, the 
College-Insti tute. He ~oved to South hfrica where he built a Reform Je~ish co~
rnunity, which f lou r ished and ultimately also played a vi tal role in the upbui ld
ing of Zion. 

Then he became an oleh and mad e his greatest sacrifice . Hi s first born son, 
Adam , was killed in Sinai seven years ago ... his second son, Gideon, gave his l ife 
in a tank on Golan's heights a year ago . Yet Moshe is not allowed to function as 
a rabbi in the fullest sense of the word. He cannot marry and bury or teach and 
accept gereem ... and the synagogue to which he belongs does not receive the s upport 
which this governme nt, through the Ministry of Religious Affairs, extends to 
Orthodox synagogues or even to churches, fo r that matter . 

We reject, most utterly reject this conception of our status in the land. We 
will not be read out of the Jew~h people . We refuse to be beggars at Jerusalem's 
gates. We will fight for our rights as fuil citizens, with the courage of our 
convictions, with the boldness of truth . At the s ame time , we will not slacken, 
even for a moment , in our fight for a secure and tranquil Israel in a peaceful 
world, recognizing Israel's fate is our fate . 

This is what we are, Mr . Prime Minister, Ohavei Yisroel, and thi s is what we 
mean to be and to do . 

As for you, we know you "'ell . First your name became known to us as a le send ary 
figure , a modern hero of our people, the brilliant architect of Israel's success
ful defense . 

Then we came to know you as a friend, when you came to our shores and fended ;,.e ll 
tha t cause of Israel in the highest councils of our land . 

And now we have come to respect you a s a leader of the nation , a s tatesman who 
has the courage , the guts, to take tho!E risks which are the indispensable requi
sites for peace . 

My friends , I present to you the Prime Xiniste r of Israel - K'vod rash hamemshala -
Yitzchak Rabin . 

UAHC Board Mission 
K'nesset 
Jerusalem, Israel 

October 20, 1974 

Rabbi Alexander M. Schindler 
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