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TRIBUTE TO RABBI NATHAN A, PERILMAN
JUNE 3, 1972
REMARKS OF RABBI ALEXANDER M, SCHINDLER

It is a privilege which I greatly appreciate to participate
in the joyous events of this hour which mark the 40th anniversary in
the rabbinate of your rabbi == Nathan Perilman.

I genuinely like Nate Perilman. I certainly respect him for
those qualities of mind and heart he brings to his endeavors...his
intelligence....his industry...his integrity...for his capacity to
transmit his ideals forcefully articulated in the written and the spoken
word and in the manner of his life.

There is little that I can add te what has been said about him
and what will be said. Indeed, what can I tell you about him that you do
not know so much better yourself? Afeer all, you are his congregants and
he is your rabbi. Your relationship spans the years. It is cemented by
tears of joy and sorrow alike, That relationship requires no expressing,
it cannot even be expressed. It can only be felrt,

You ought to know, of course, and to this I can bear testimony,
that his influence as a rabbi extends beyond the holy walls of Emanu-EL.
It is felt in many places; certainly it is felt in the councils of that
larger family of Reform Congregations of which you are a cherished part
and for which I am privileged to speak.

No aspect of our doing - on a regional or national lewvel - is
untouched by his creative talents. Wherever we need his help he gives it
willingly and without reserve. A counseling tcenter needs to be established -
he is there to create and guide it. A relationship must be restored between
a rabbi and his congregation - he is prepared to conciliate, giving hours of
his all too precious time, Money is required - he is prepared to ask for it
and if you think it is a burden to be asked for money try asking for it --
that burden is more onerous by far.

And so I might continue with area after area of our work,
Wherever we need help he responds and whatever he undertakes to do he
does exceptionally well,

I like him for one more reascon still, for you see I am a kind of
travelling rabbi and as such am often consigned to a pew, compelled to listen
to another rabbi preach, No fate is more ®rrible than that - 1 mean for one
rabbi having to listen to another rabbi even while knowing that he can do so
much better himself. Not so when I listen to Nate Perilman! He practices
that art of preaching with skill, he is a formidable master of that craft.
His words have power, they stir the soul.
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This morning was a perfect case in point. Nate's response was
magnificent, was it not? Especially the peroration. I hope that some-
one will see to it that his remarks are published. His sentiments were
well conceived and beautifully expressed. It was an exquisite poem of
the pulpit.

All that I really have to say can be put succinctly...

Hathan Perilman

iz the very image ideal of our profession...

what he does and what he is

give true meaning to the words:

rabbi, teacher, friend...

Now he is probably embarrassed by all this,
but this is not the time for modesty...
Jewish tradition compares modesty to a cloak
UMILVASHTO ANAVA,

God's cloak is humility.

Dov Ber of Mezeritsch commented,

humility is like a cloak, he said,

there comes a time when you must take it off.

That time has come for you, Nate,

for in the final analysis we do not praise you to exalt you..
we praise you rather to hold you aloft

as an exemplar for others

and for ourselves.

May you...together with your dear Betsy...

have many more years of life and health and

creative endeavor

for your sake

and for the sake of that cause which binds us
in sacred union.
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This morning was a perfect case in peint,

Nate's response was magnificent, was it not?
Especially the peroration,

I hope that someons will see to it that his remarks
are published,

His sentiments were well conceived and beautifully
expressed,

It was an exquisite poem of the pulpit
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RABBI ALEXANDER M. SCHINDLER, REMARKS TO NFTB BOARD
APRIL 19, 1972 - BOSTON, MASS.

1 am glad to be here slso because it gives me the opportunity to
wish you a nesiah tovah, a pleasant journey, as you begin your study mission
to Israel. It is good that you embark on this venture...good that you add
still another limk to that precious chain of faith which binds us as a religious
community to the people and the land of Israel.

Reform Judaism's programs in Israel are burgeoning, as you may
know, Our youth activitir©® there have tripled in the last two years
alone, The UAHC hss undertaken to build a major educational center in
Jerusalem. The World Union for Progressive Judaism will soon move its head-
qua_ters to the City of David,

These events do not represent a radical re-direction in our
ideology and consequent activity. They are fhe consequence of forces which
had their genesis in the long ago. A hundred years ago, perhaps, Reform Jews
were still so enthralled by the vision of the universal ideal that they failed
to recognize the just demands of the particular. But World War I altered all
that, and since then we have been in the vanguard of those who fought for the
establishment of Israel. Israel might not have come to be without the
American Jewish community, and the American Jewish community's effort would
have suffered greatly and would suffer still were it mot for those countless
Reform Jews who labored and labor in Israel's behalf and for whom names like
Silver and Bricknmer, Wise and Heller can serve as & shining symbol.

All the more's the pity that old stereotypes still persist...
they fade away more slowly tham do old soldiers. Here and there, as you move
sbout the country, your identity as a Reform Jew will still be greeted with a
leer and sneer. What is worse, some efforts are afoot to read us out of the

Jewish people in its entirety.




Even while I speak, representatives of Israel's religious party
are pressing the Knesset for a revision of the Law of Return which would
limit admission to Israel only to those Jews who are Jews "according to the
halachah," - - that is to say, non-Jews who were converted to Judaism by
Reform or Conservative rabbis are not to be ldnittod; In the view of the
Istaeli rabbinic establishment, neither they, mor their children, not their
childrens’ children even unto the thousandth generation, And this, despite
the fact that such converts consider themselves Jews, that they live as Jews,
that they rear their children as Jews and that they want to give crowning
expression to their Jewishness by choosing aliyah to Isreel, determined to
share that community's fate.

What a fearsome step to consider! What a serious threat to the
essential unity of our peoplel

Cdnszider, if you will, its consequences on the American Jewish
scene. Here, non-Orthodox Jews represent the overwhelming majority. We
work together, Jews &f every stripe -- the Reform and the Orthodox, the
Conservative and the secular,-in the fullest of harmony and with mutual
respect for our ideological diversities. No one reads anyone out of the
fold here. Now we are told that there are limits to our unity and degrees
to the rights we hold as Jews.

Let no ome be deluded by pious references to halachah. Halachah
is not at stake here, for even if mon-Orthodox rabbis observed its mimutiae
in the ceremonies of conversion, their converts would still be unacceptable
to Israel's established rabbinate. HNor is Orthodoxy at stake for that matter,
since the official seal of approval is not automatically extended to every
musmach (graduate) of an American yeshivah. (seminary), however devout its
head, The éranchise of the Israeli rabbinate is aparingly extended, That
is what is at stake here, a franchise, the extension of monopoly, political

Power.
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I hope that the government of Israel will not allow itself to
become the cat's-paw of a willful minority, an unwitting tool in the hands
of those who cry "Jewish unity" but who risk it in order to comsolidate
their economic interest and political sway.




RABBI ALFXANDER M. SCHINDLER
Banquet Address
NATINNAL ASSOCIATICN OF TEMPLE EDUCATORS
Thirteenth Annual Convention
December 28, 1967

THE CHALLENGE OF PRCTESTING YOUTH

This is my swan song as far as the National Associstion cf Temple Educators is
concerned; it is the last time that I stand before you as the Director of the
Commission on Jewish Education.

I leave with the assurance that the leadership of Reform Jewish education is in
good hands. Jack Spirc is an exceedingly capable young man, bringing many

. extraordinary qualities of mind and heart to his endeavors: knowledge, integrity,
intelligence, the determination to advance the cause of Jewish education, and

the ability to do so. Nor does he stand alone; he is surrounded by strong and
able men who are willing to share his burden and to sustain him: the young and
brilliant Directer of Camp Education, Rabbi Widem; the old-new Director of Adult
Education, Rabbi Bemporad, whose knewledge and percipience continue to fill us
with awe; and, acharon acharon chaviv, Abe Segal, knowledgeable, wise, sensitive,
a Jewish educator second to none. 5

Can we really dream for more? All we need do is ask their health and strength
so that the good promise of their investiture will find fulfillment during the
years ahead.

Now I am not only a has-been, completely ocut-of-date and season. My fate and
yours is worse than that, for I am also a surrogate, a substitute, a filler-
inner, the understudy who has a chance to take center stage only because the
star is indisposed. Dr. Eisendrath promised to be here; he meant to be here;
his duties dictated otherwise. As you may know, he is about to embark on a
mission of peace, together with leading clergymen of other faiths, which will
take him on a round-the-world journey scheduled to begin just a few days hence.
He asked that I read you this message, which he addressed to Cel Singer and
through her to you:

"Dear Cel,

FPlease convey my deepfelt regret to the men and women of NATE for my
failure to be with you as promised. Be assured that only the most
pressing duties keep me from honoring my obligation and sharing your
simcha., I am reslly embarrassed about it all, embarrassed by my
inability to be with you not only now but all these many years.

"I feel very much like a wayward father who deserts his offspring
just after the bris and even lacks the decency to return for the
Bar Mitzvah celebration.

"The child is & child no more., It has grown to robust manhocd, not
only in physical size, but in mind and spirit too. Your contributions
toward the advancement of our mutual cause are many. The exacting
standards of education which you have established and maintained have
served to deepen the religious instruction program of our congregations.
The fruit of your creative genius -- your research projects, your
curriculs, your syllabi and texts -- have immeasurably enlarged our
arsenal of resources in the struggle against Jewish illiteracy, in
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ever increasing number, your members are assuming positions of leader-
ship in the wider areas of our work, in camping, ycuth and social
action, not just on a regional level but in our national councils too,
In a word, you have fulfilled the promise inherent in the hour of your
becoming. You have fashiocned a profession in Jewish education among
us and for this you were created.

"I hope that what I have said assures you of my regard for NATE. My
absence from you was enforced, not voluntary, enforced by the incessant,
insistent demands upon my time. Indeed, why should I offer you anything
but genuine, heartfelt regard? After all, you are what I am, what every
rabbi ig or ought to be: teachers of Judaism, builders of our future.

Faithfully,

Rabbi Maurice N. Eisendrath”

To all this I can only add my heartfelt, fervent Amen. You are indeed what you
were created to be, and for this we honor you! Surely nothing, during my tenure
in office, gave me greater satisfaction than my association with the men and
women of NATE: your counsel guided me, your friendship sustained me. As I enter
upon a new field of work, in which I have scarcely been tried, the memory of
these years and your affection will be a source of lasting strength.

* * *

I want to talk to you today about youth and the challenge of change, about the
protesting generation and the demands its members make on us, I want to talk to
you about the beats, the drop-outs, the alienated young, about the hippies, if
you will, and what their protest imports.

My subject may seem incongruous, oddly at variance with the occasion which brings
us together. Mah Inyan Shemitah Etsel Har Sinai? What mean the hippies to Har
Sinai, the beats to the b'nai mitzvah of N,A.T.E.?

Still, we must listen to our young, must we not? As teachers we know that
knowledge of the students is & requisite of effective teaching. And while it is
true that these youthful, outragecus dissenters represent only a minority of
their peers, they nonetheless provide us with an image of their society and with
a mirror-image of our own. Their words and deeds may be excessive, extravagant
in exaggeration, even grotesgue. But at least they speak. The others, alas too
often, merely acquiesce; they play it cool by playing our game. In the final
analysis the dissenters may well prove toc have been precursors, not just aberra-
tions.

What gives their message even greater immediacy is the fact that so many of these
protestors are Jewish. Estimates vary, but a prominent sociologist, a member of
one of our Northern California congregations, who just completed four months of
intensive street work in San Francisco, reports that certainly 20% and perhaps
30% of Haight-Ashbury's residents are Jewish. Mike Loring adds the further
information that 70% of that community's leadership is Jewish. Nor do we only
encompass in our purview the hippies but all the protesting groups, so many of
whom come from well-fed, comfortable suburban Jewish families. They are drop-
outs from our schools. They rebel against us,
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And so we must listen to them. They are trying to say something to us. And they
are probably right in much of what they say, however wrong may be their remedies
for righting matters.

I.

Now in the first instance, so I believe, our youthful protestors give voice to
their distrust of conventional wisdom. They are loath to give assent to any
value system which is asserted as "established and commonly received" and hence
inviolate.

To some extent, this kind of anti-authoritarianism has always been a mark of
youth -- moral preachment never really worked -- but it is more pronounced today
and of a different quality. It has moved from a rebellion against a particular
Judgment, to a denial of all such judgments, from a rejection of this or that
doctrine, to a disdain for all ideology, in fact,

In sharp and curious contrast with their nominal progenitors of an earlier age,
present day movements of protest have not developed a clear-cut ideology. Even
the New Left is anti-doctrinaire; its spokesmen embrace no "isms," not socialism,
not communism, certainly not dialectical materialism. The New Left is no continu-
ation of the rationalist, radical tradition of the enlightemment, as some would
assume. If anything, it is a reaction against this tradition, supplanting its
hopeful idealism with somber sober realism.

Its adherents are even anti-intellectual, in & way -- youthful dissenters of
every stripe are -- suspecting not just systems of thought, but reasoned thought
itself. It may well be -- so David Moynihan perceptively discerns -- that our
young people are too familiar with that '"rational commitment to logie and con-
sistency which leads from the game theory of the Rand Corporation to the use of
napalm in Vietnam."

Marginally noted, this antipathy to logical coherence appears reflected in the

forms and rhythms of modernity's song: the eight-bar quatrains of yesteryear's
tunes lost in the roar of rock-and-roll, the measured symmetry of the fox-trot

superseded by the bacchic frenzy of the frug.

Be that as it may, when our youthful dissenters do not reject thought and value
systems per se they certainly resent their self-righteous assertion. They abhor
that ideological arrogance which insists on universal acceptance, which proposes,
as a case in point and on a global level, that a political theory which works well
in one country must, therefore, become the option of the world.

Here surely is the foremost reason why our young people are in the vanguard of the
peace movement. They reject that ideological self-certainty which rules that just
because democracy succeeds here, it must, perforce, be extended abroad, imposed
on other lands -- and this, mind you, even while democracy's ideals are not fully
secured at home.

II.
Which brings us full square to the second problem feeding the flames of the youth
revolt: the credibility gap, the disparity between intent and deed; in a wo?d,
hypocrisy, our inability to bring about a harmony of preachment and of practice.

"A major reason for youth leaving society is their awareness of the hypoerisy
practiced in this country" -- so writes our case worker from Haight-Ashbury --
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"hypocrisy practiced from a national level, down toc the family...the double
standard toward violence for instance: murder in the streets is wrong, but
murder in Vietnam is right." His confidential report continues:

"Young people are aware that within established Judaism there are some
who take an active stand against the war, They know about the many
rabbis and laymen who speak up couragecusly. But they decry the fact
that these leaders speak in generalities, yet act in few specifics.
Over and again young people say to me: 'perhaps there are Jewish
alternatives to the draft, but how many Jewish centers and synagogues
offer or even know about draft counselling? How many support the
active anti-war program of youth?'"

Questions like this are not easy to answer -- especially in the light of our
recent Biennial -- for the only answer we can give is the embarrassed silence
of our guilt.

Often this imposture of which we are accused is not so much willful as it is
inadvertent, due to our over-optimism, our proneness to make promises we cannot
fulfill. jﬁote if you will, the innccent beginnings of our involvement in
Southeast Asia. But once our deeds fall short of the goals which we sc glibly
pronounced, we are reluctant to admit to failure, we rationalize and improvise
and cover up and end up doing things we never started out to do. But whatever
the motivation, willful or not, the conseguence of hypocrisy is cynicism, dis-
enchantment, despair.

As teachers we know or ought to know just how important ethical consistency is
to our youth, that deeds will teach what words cannot, that our students lock
more than they listen, that they follow the man who is, long before the man who
only persuades with his lips.

In many ways the younger generation has beccme more pragmatic than the most prag-
matic of those materialists against whom they inveigh. They lock to deeds not
words; they value achievements, not professed ideals.

Perhaps this is why the protest movement is so acticn-oriented. Its arts are
action arts; folk singing, dance, and abstract films. Its recrestion is
kinesthetic; discotheques and happenings and psychedelics. The dissenters want
a society which truly involves the individual, involves him, body, soul and
mind., They demand an education which makes the community a lab for the humani-
ties and breaks down the barriers between the classroom and life.

And they want a religion which demands and does. The benign humanism of 19th
century reform simply will not do -- and this applies to its ritual and
spiritual, no less than to its ethical dimensions. After all -- mirabile dictu -
Jewish hippies perform the religious exercises of Eastern disciplines and crowd
their meditation chambers. Why, then, should we be afraid, afraid to make
demands, afraid to insist on standards in the synagogue and home and in the

daily lives of man?

Here, too, alas, we dissemble. We make no demands. We insist on no standards.
We transmit a faith which presumably asks for nothing, where every man does
what is right in his own eyes. And yet we pray, and teach our children picusly
to pray: O Lord, our Lord, we praise Thee for Thou has sanctified us through
Thy commandments.
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A third factor stirring modern youth to its rebellion is the scientism of our
society, leading, as it does, to its dehumanization, to the repressing of
emotion, and the diminution of the individual's worth.

Young people fear this systematizing of life; they dread the mechanical ordering
of people into categories, the compaction of humanity into efficient units of
production and consumption. They resent the repression of human feeling and the

strangulation of any sense of community, which the process of mechanization
entails.

They refuse to be caught in the gears of this giant machine, and so they drop

out. They leave society and huddle together for warmth, living in primitive,

tribal style, choosing poverty, as it were. And they tell us, in effect, that
they will not be bought.

Their herces too cannot be bought, those balladeers who give voice to their
longing, and serve as their exemplars: Joan Baez and Pete Seeger and Bobby
Dylan. They may want money, writes Ralph Gleason, but they do not play for
money . "They are not and never have been for sale, in the sense that you can
hire Sammy Davis to appear, as you can hire Dean Martin to appear, so long as
you pay his price. You have not been able to do this with Seeger and Baez and
Dylan,'any more than Alan Ginzberg has been for sale either to Ramparts or the
C.I.A,"

This near-disdain for matters material is most disturbing to the adult world;
after all, it runs smack dab against our fundamental assumptions. At the same
time -- at least for me -- it provides the love-and-flower generation with lits
one endearing charm. Imagine their brass, their unmitigated chutzpah! They
invade the sanctum of our society, the New York Stock Exchange, to scatter dollar
bills much like confetti. It is a gesture worthy of a Don Quixote! The leader
of this fateful expedition, a young man by the name of Abbe Hoffman -- I herewith
meke confession -- was one of my confirmands., I shudder to think of it! How
many more were really listening?

The so-called sexual revolution is an aspect of the self-same revolt against
society's mechanization; it does not import the furtherance of modernization
through promiscuity and the reduction of sex to a mere physical act. Every
available study of the subject attests that our young pecple are essentially
remantic, that they do not seek the separation of sex and love, and that faith-
fulness is an essential element of their human approach. Sex, for them, is "not
so much a revelution as it is & relationship...it is a shared experience conse-
crated by the engagement of the whole person." (Chickering)

Now all this is pertinent to us, even though as liberals, as religious libeérals,
we do take a firm stand against the mechanization of life. And yet we tco
accelerate the process of dehumanization with our hyper-intellectualism which
disdains emotion and makes light of tribal loyalty.

Daniel P. Moynihan makes this telling point in his perceptive study of the problem:

"...as the life of the educated elite in America becomes more rational,”
he writes, "more dogged of inguiry and fearless of result, the well-
springs of emotion do dry up and in particular the primal sense of
community begins to fade. As much for the successful as for the failed,
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society becomes, in Durkheim's phrase, 'a dust of individuals.' But to
the rational liberals, the tribal attachments of blocd and soll appear
somehow unseemly and primitive. They repress or conceal them, much as
others might a particularly lurid sexual interest. It is for this
reason, I would suggest, that the nation has had such difficulties
accepting the persistence of ethnicity-anq‘gruup cohesion..."

Perhaps we are premature in reading out ethnicity as a fact of American Jewish
life. Certainly it is strange to note that the very same hippies who decline to
serve in Vietnam were among the first to volunteer for Israel. True, the war in
the Middle-East was just, its purposes clear and capable of eliciting the sympa-
thetic understanding of all youth. But it is equally true that a people's danger
aroused feelings more fundamental by far; it awakened attachments of soil and of
blood.

% 9 ® ®

In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel
Demby quotes this poignant statement made by one of our adolescents:

"We ask you what's ahead? You say war. We ask you when the war is going to
end? You say you don't know...You don't know nothing., Yet you want us

to listen to you. We've got nothing to listen to you for. You better

start listening to us.”

We listen to them, and listening find that there is altogether too much that is
shoddy in our lives:; moral arrogance, the widening gap between intent and deed,
the self-centeredness of our human approach. The mirror-image of our lives
which our youth provides gives substance to Dr. Demby's contention, that adult
society and not rebellious youth is really alienated.

Be that as it may, if our understanding of the protest movement is correct, our
young people do manifest an uncommon thirst for spirituality, a thirst for mean-
ing, to use that word which Jack Spiro sc beautifully adorned for us yesterday.
It is a thirst which Judaism can well satisfy, because it is uniquely suited to
the spirit of alienation which stirs ocur youth: with its insistence on human
worth, its recognition of the need not just for belief but for a community of
believers, with its essential pragmatism which holds the way far more important
than the thought: "thou canst not see My face, but I will make all My goodness
pass before thee."

Lest we become overly optimistic, we ought to know that our young pecople manifest
one more need still: their moral and spiritual aspirations are suffused with a
universalism which challenges the particularism of our belief; the options for
actions within the structures of organized religion are not enough for them. This
undoubtedly is why they feel so attracted to the near Eastern faiths, whose exotic
elements give them the aura of universalism. Here, then, is the ultimate chal-
lenge of the protesting youth: Can Judaism be the faith for the global man whose
prototype they see themselves to be and likely are?

Yes...if we are daring...if we, as religious liberals, have the courage to do,
what Jack Bemporad challenged us to do: to experiment, to cut new paths, to take
new directions, even while we build firmly on the solid foundations of the past.

Why should we doubt our faith's capacity to renew itself? After all, our chil-
dren's vision of the future does not exceed the vision of the Prophets; their
dreams do not eclipse the dreams of Israel's past!

We were. ., .we are,,.and we shall be. For He who walked before us will be with us;
He will not forsake us. Be not dismayed.
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IT

ALEXANDER M. SCHINDLER

The world of moral certitudes has crumbled. Its center did not hold.
Anarchy is loosed upon the land. “The blood-dimmed tide is loosed.
And everywhere the ceremony of innocence is drowned.™

Our certitude, our moral confidence, was rocked by change, inexorable
legacy of technological advance. It was eroded by the decay of its sup-
portive institutions — of synagogue and church, of school and home. It
was ground to the dust by the horror to which we were witness: the Cyelon
B of Belsen and the mushroom cloud.

More was lost. More than this or that value — more even than a world

of values. There has been a ‘devaluation of valuation’ as such.? Man's
capacity to valuate has been brought to question.
Values, after all, eall for choice. And choice is possible only where there
freedom for the will. But seience sternly reminds us that this freedom
an illugion or at best severely circumseribed. We may think that we
choose freely, but we don't. Our choice is conditioned by a complex of
inner and outer circumstance. By situation and tradition, by the envi-
ronment, and the coalescence of our genes.

The world which science perceives, moreover, is a morally neutral
world: it is a world of fact alien to value. Values are only preferences,
physics asserts, mere emotions, the proper objeet for study by paychology.
But then psychology comes and abolishes the notion of integral normality:
the normal and the abnormal, the good and the bad, they blend; there is
no true line between them. “There is neither hot nor cold. There is no
high nor low. And there is an enormous amount of nothing in the All'*

Man's mind is the sole source of value in a world devoid of values, and
his capacity to value is feeble — s0 concludes science, even while it gives
man power over nature, enormous power, the power to control, the power
to manipulate, the God-given power to create. Here is that paradox of
which Hans Jonas speaks:! feebleness and strength in one, omnipotence
and emptiness, the "anarchy of human choosing” combined with man's
"apmﬂmﬁn"sw.

Thus is the eeremony of innocence drowned. “The best lack all con-
viction while the worst are full of passionate intensity.”* Such are the
stresses and the strains of which the “new morality” is consequence.

! William Butler Yeats, The Second Coming.

2 Erich Kahler, The Tower and the Abyss (New York, Viking, 1967), pp. 184 I,

* Paul Valery, Mon Faust.

4 Hans Jonas, “Contemporary Problems in Ethics from a Jewish Perspective’
in CCAR Journal (New York), Vol. XV, §1, January, 1968,

* Yeats, op. cif.
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Now this phrase, this designation, “the new morality,” is much abused.
The range of its application is wide. It deseribes a system of thought as
well as a style of life, both running the gamut from libertinism to
heteronomy.

Seen as a way of life, the “new morality” is usually identified with the
manners and the mores of modern youth. But modern vouth is not of a
cloth — not even the dissenters. Some are involved, others are not.
Some are committed, while others abandon the fray. All hold the “old
morality” in slight esteem, especially as it turns to self-righteousness and
hypocrisy; but they do not take the same moral stance. As Kenniston's
studies® reveal, the alienated of our youth are often anti-idealist, situa-
tional, prone to indulge desire. The activists, however, are usually sternly
moral, prepared to articulate codes of conduct which diverge from the
codes of the past but which function like them in that they are held to
apply to every moral situation.

The picture becomes no clearer when we focus on the “new maorality"
as a system of thought. Here, too, a blurring obtains and positions over-
lap. The situationists throw off the shackles of the law, or so they say,
but then they quickly posit principles no less exacting. The heteronomists
are pledged to uphold the law but forthwith bend it to meet the need of
given circumstance.

Gustafson isolates no less than three distinet trends in contemporary
contextualism: those who call for a socio-historical analysis of each situa-
tion, those who make their point of reference the Person-to-person en-
counter, and those who listen for the still small voice as they confront
their problems, theologians like Karl Barth who believe that the command
of God is given not in prior formal rules of conduct but in the immediacy
of every moral situation. As for the defenders of the law, they too cannot
be lumped in one, Gustafson finds.” And he concludes that the term “new
morality” has been used to cover entirely too many theological heads
and that the debate, hence, is misplaced in its entirety.

When Yale University's Professor of Christian Ethies cannot draw the
lines of what has been a disputation primarily in the arena of modern
Christian thought, what is a poor rabbi to do, a rabbi, mind vou, who is
not a kohen or a leri in Jewish theology, just a prosier yisroel, a rabbi who
has enough of a problem just trying to decide what is, or is not, normative
in Judaism.

It is no simple matter to draw a consistent pattern of thought out of
an evolutionary process such as Jewish Ethies or even out of a philozophical
ambience such as the “new morality.” The temptation is great to begin
with a pre-conceived notion and then to select those facts which will su p-

* Kenneth Kenniston, Young Radicals (New York, Harcourt, Brace, & World
Ine.), p. 347,

* James M. Gustafson, “*Context ve. Principles: A Misplaced Debate in Christian
Ethics" in Hareard Theological Review, Vol. 58, No, 2, April, 1965.
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port it. But facts must be respected, all facts, and contradiction should
not be ignored. They should be seen, at least, for what they are: parts
of one whole in which divergent strains appear along with those that are
more dominant and characteristie.

But we are only human. Autism manipulates us even while we are
aware that it iz operative. We will always see what we desire to see — find
what we really want to find. Therefore, let me be honest with yvou — and
with myself — by readily acknowledging my predilection.

I like this *‘new morality,” as I perceive its mood. I respect its openness.
1 appreciate its hope. I respond to its essential dynamism and its insistence
on passionate involvement. As a system of thought it may not be sufficient
for Judaism but its major thrusts that focus on contextual considerations
and especially its celebration of individual responsibility — these cer-
tainly are congenial to our ethos.

I see it especially valuable as a bridge to those who stand yet apart
from the community of faith but who are as determined as are we to come
to grips with moral malaise, to create new moral order out of the pervasive
spiritual chaos of our time.

To be sure, now, this embrace is not all-encompassing. Judaism's
ethical canopy is not so large that it shelters everything. It certainly
doesn't shelter those who see the “new morality” as license to do what
they please.

There are those, both young and old, who do, for whom the *‘new
morality” means no constraint, free warrant to indulge desire whatever
its demands. They think perhaps that we are presently undergoing that
“transvaluation of values" of which Nietzsche spoke. Or, inebriated by
man's exalted state — the power to ereate is heady wine — they feel that
we have gone bevond the Nietzschean predietion, that all men, not just a
few superior men, have now outgrown morality, as they outgrew mythology
and magic, that no one 'longer is subject to judgments of right and wrong.®

This is no “new morality,” of course. Wantonness is neither 2 new nor
a moral phenomenon. Such styles of life are of an ancient vintage. They
are as old as Sodom and Gomorrah.

They come and they go, these deviant so-called moralities, with pen-
dulum-like regularity. “‘Puritanism and paganism alternate in mutual
reaction in history.""® Let this thought bring comfort to those who need
it: license cures itself through its own excess.

Not just morals, of course, but manners too have a way of alternating
in history. Our children may yet see modesty modish and dress more
appealing than undress. (In their day, O lord, and not in ours!)

* Henry David Aiken, “The New Morals" in Harper's Magazine, Vol. 236,
No. 1413, February, 1958,

* Will and Ariel Durant, The Lessons of Hislory (New York, Simon & Schuster,
1968), pp. 37-51.



196 CENTRAL CONFERENCE OF AMERICAN RABBIS

Ag the “new morality" takes its stand between libertinism and legalism,
it comes closer to the cover of Judaism’s canopy. Contextualism'’s first
demand, that situational variables be weighed in the decision-making
process, is certainly in order, so long as these variables remain but one
of the factors and do not become the sole determinant of moral action.

Situations do vary, even when they involve the same moral prineiple,
“Every case is like every other case and no two cases are alike.”"® Judaism
is not oblivious to this truth. It understands that objective law is in con-
tinuous tension with the subjective needs of the individual and that these
needs must be given proper consideration.

The case of the Aguna provides elassic illustration of this tension —
and of its resolution in favor of subjective need. True, this need was fully
met only by Liberal Judaism when it broke with tradition here. But even
the traditionalists bent the law, and to no small degree: the testimony of
one witness was seen sufficient to establish the husband’s death; hearsay
evidence was admitted by the court: the deposition of persons otherwise
totally incompetent was received, and without eross-examination — all in
the effort to loosen the woman's bonds, to serve her need and not the
law alone,

Yes, Halacha is a legal and not a moral system, in the philosophical
meaning of these terms, but it is not and never was blind legalism. The
traditional Jew was no automaton of the law, a kind of mechanical man,
like Tik-Tok in the Wizard of Oz, who could do only what he was wound
up to do when he wanted so desperately to be human." The halachists,
certainly the greater among them, wanted to be human, and they were
precisely because they were not blind but seeing, able to envisage the
final union of morality and law.

As we move even closer to the mainspring of Jewish law, the Bible, we
also find no aversion to contextual considerations. In its treatment of
war, for instance, the Tenah is decigively situational. In one case war is
justified, in another it is not. In one case God demands resistance to the
enemy, in another he warns Jehoiakim through Jeremiah not to join in
the revolt against Nebuchadnezzar. Examples can be multiplied. We
all can add to them.

It might even be argued that the Biblical approach is fundamentally
contextual, in that its principles are drawn from living situations. They
are not catalogued as abstractions, set forth in hierarchical order. The
Bible is no code of moral principles. It tells the story of men — of a people,
and the word of God is deduced from their experience.

This argument is admittedly hyperbolic, an extravagant exaggeration
to make a point. But surely it is true, that the Biblical word was never

* Edmond Cahn, “The Lawyer as Scientist and Seoundrel,” New York University
Law Review, Vol. 36, p. 10, 1961,

" Joseph Fletcher, Sifuation Ethies (New York, Westminster Press, 1966),
Pp. 18-39,
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detached from the conerete situation. The message of the prophets was
never an abstract message. It always referred to actual events. “The
general was given in the specific and the verifieation of the abstract in
the concrete.’?

Contextualism does pose its problems (even as does legalism). Situa-
tions are not self-defining. Their outer limits cannot readily be set. Just
what is the proper context of a given moral situation? Does it take in
only the major protagonists, or also those who stand near to or even lar
from them? Raskolnikov killed the pawnbroker, and from the narrow
perspective of their one-to-one relationship he was probably in the right.
He quickly learned, however, that murder tears the fabric of the commu-
nity, that it destroys not just the vietim but the murderer and the by-
stander too. The rippling effects of moral decisions cannot be contained.
Ultimately, they affect the total situation. What is the proper context
then? And what about motivation? Can one really disentangle rational
and irrational impulses, especially in moments of stress?

These are the reasons which impel Judaism to assert the primacy of
principle. These are the reasons which impel even the most obdurate of
situationists to posit rules which funetion not unlike the rules of ethical
traditionalism.

A brief word about one of these rules: the law of love, that summum
bonum of situation ethics.

Thizs norm gives me some difficulty. Not that there is anything wrong
with love per ge. It is a noble ideal, a bright and shining star in the firma-
ment of Judaism's values. But when it is applied as widely as it is by the
“new morality,” it loses all meaning and remains but a murky guide for
human conduct.

It is especially unreliable as a vardstick for setting the boundaries of
the boy-girl encounter, because love and lust are intrinsically related in
the human psyche, and when the former is professed, the latter, more often
than not, is purposed.

Cyrus Pangborn penetrates this prevailing pretense in his challenge to
those who justify pre-marital intercourse on the ground that it removes
an ignorance threatening the success of marriage. He writes:

1 wonder why there is not consistency enough to advocate a trial estab-
lishment of joint bank accounts, the temporary designation of prospective
partners as life insurance bencficiaries, and a series of dates with a small
child along for company. Sexually successful marriages have foundered on
differing views about the acquisition, spending and sharing of money,
about how to treat and rear children, and about any number of other as-
pects of the human relationship called marriage. If so thoroughgoing a
mutuality and reciprocity seems premature, why not peg sexual expression
at some point of restraint chosen for the other factora?

2 Abraham Joshua Heschel, (Fod in Search of Man (New York, Farrar, Straus &
Cudahy, 1955), p. 204.
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Such consistency is not likely to be attained or even sought. Precisely
because love, in the fuller meaning of the term, as a concern for the total
relationship, is not really at play, only love in the narrower physical sense.
Playboy magazine is more honest here. One of its cartoons, called to our
attention by Paul Ramsey (I never read Playboy, I just look at the pie-
tures], shows a rumpled young man saying to a rumpled young woman
in his embrace: “Why speak of love at a time like this!"'

This subject, marginally noted, gives not infrequent occasion to the
revival of good old-fashioned religious anti-Semitism. Thus we read in
the Bible of the “new morality”: The law of love has superseded the
legalistic pilpul of Pharisaic rabbinism. And again: The commandments
commanded in the New Testament are Judaizing passages which deserve
only to be ignored. And this from Fletcher,” a liberal Protestant theo-
logian, who really should know better after these many years of exposure
to the clean and eleansing winds of the ecumenical dialogue.

The distinguishing ingredient of the “new morality” is its insistence on
individual responsibility. This is the cement which binds its divergent
elements into a whole sufficiently cohesive to be called by one name.
Whatever the differences among the “new moralists,” one thing they all
have in common: They acknowledge their direct responsibility for the
moral act. They make the moral problem their very own. They do not
externalize morality, seeing it an abstraction (“what is the moral view?")
or a generalization (“just what ought one to do?"). Moral precepts be-
come first-person preeepts: What ought I to do, what are my commitments,
what should my loyalties be?

The “‘new morality” is a morality of dissent, in that it runs counter to
the current of the day, resisting its malaise and its gloom, asserting the
reality of choice against the many who despair of it. It is also a morality
of independence, of autonomy, in that it makes the moral choice a wholly
personal reality, deeming the selfl and the self alone to be the source and
arbiter of value.

As dissent, as protest against the temper of the times, the “new moral-
ity" stands at one with Judaism. Here, indeed, is the nexus of which I
spoke, that bridge which spans the distance between the secular and the
religious moralist. But when the adherents of the “new morality” elaim
full autonomy, they seem to row against the mainstream of Jewish thought.

We emphasize the “seem,” for on eloser look we find no complete incon-
gruity. The morality of Judaism is neither a heteronomous nor is it an
autonomous morality.”* It designates itself to be revealed, but then, in
daring paradox — mnm megm mex Yon—it declares men free, and
grants him full authority to make his moral choices.

Judaism does not exact unquestioning obedience, rather does it seek

1 Fletcher, op. cif., p. T0.
“ Ci. Emil Fackenheim, Quest for Past and Fulure {Bloomington, Ind., Indiana
University Press, 1968), pp. 204-228,
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man's free assent. The commandments are to be performed not just for
God's sake, but for their own =zake too,' because they are seen to possess
intrinsic worth. Man has the power to perceive that worth. He is unique
in knowing good and evil. The Torah is given, therefore, only when men
are ready to receive it.'" Sinai is not imposed. It is seli-imposed. Man
must choose to scale its heights.

Law is not of secondary concern to Judaism; don't misunderstand me;
nor does it become irrelevant once it is appropriated by man; it remains
an essentizl element of the ethical process. But the autonomous choice
of man is an integral part of this process too. ““The outer limits of man
touch revelation,” wrote Leo Baeck; “we are God's partners and cannot
abdicate this role, and man's vital function as creator is to make the
moral choice,'?

The cleft between Judaism and the ‘‘new morality” is not so great after
all. It becomes more narrow still, when these outrageous dissenters do
not claim all understanding but are prepared to listen to the past, when
they remember to “read vesterday's minutes,” as Al Vorspan so felici-
tously put it; when they turn to tradition, if not in submission, then, at
least, with attention and respect.

Reverence for the past is a peculiarly Jewish prescription. It is also
the counsel of prudence. Human experience did not begin with the birth
of seience. It began with the birth of man. And man, in his essential
nature, has not changed as has his world. The inner man is still the same.
Within that inner world, a thousand years are but as yvesterday when it
iz past. Man's joye and griefs, his passions and his dreams, these are as
they were millennia ago. Science, assuredly, has taught us much concerning
the nature of things. It has taught us little concerning their proper use,
little concerning the ends which things should be made to serve. We are
more knowledgeable but no more understanding than were our fathers,
and there is much that we can learn from them. This wisdom, moreover,
this tradition alone provides that centripetal foree which keeps moral
autonomy from breaking its bounds to become mere moral nihilism.

The summons to listen to the past, to hear and heed tradition, also
summons us, as teachers of tradition, to make its substance pertinent, to
bring it to bear on the pressing moral issues of the day. What irony it
is — 50 Gene Borowitz often reminds us' — that with all our talk about
Jewish ethics, the last significant work on the subject was written by
Moritz Lazarus, now nearly eighty vears ago.

Nar is there the need only for a fuller, more contemporary exposition
of ethical theory. There is a need to be concerned with the perplexing

i [bid., p. 228,

w Aidrash Tanhumeo, Yisro.

1% Leo Baeck, Individuwm Ineffabile.

¥ Eugene Borowitz, “Current Theologieal Literature” in Judafem, Vol, 15,
No, 3, Summer 1966,
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value izssues emerging from the ever more decisive role of our advancing
technology. The bitter-sweet fruitage of all our learning — population
growth in geometric progression, fundamental alteration of family funetion
and social structure, ever increasing concentration of economic and politi-
cal power, euthenies and eugenies, the ability to modify not just eultural
but biclogical evolution too — all these have raised diverse and pressing
moral cares to which we have barely spoken and rarely if ever brought
the light of our past.

Nor can we be content to teach by precept only. Example and exem-
plars are required, by our tradition and by protesting youth. Moral
preachment simply will not do. Yes, as a Conference we have the right
to be proud of our many colleagues who speak and act with daring, stirred
by a passion which does honor to our prophetic past. But we cannot in
all honesty preen that our institutions, in the life-blood of their program,
ever begin to reflect the primaey of these concerns.

How many synagogues, for instance, offer or even know about draft
counseling? How many congregations, whose sons and daughters crowd
the universities of our land, have taken the initiative to denounce the
shameful fraud of those academies of higher learning, those so-called
Temples of Truth, whose finest resources are at the command not of their
students but of an industrial military machine? And how many temples
can say: we have done enough, we have truly done enough, to relieve the
needy, to free the bound, to bridge that yawning, fearsome gap between
comfortable, safe suburbia and an inner city in despair.

These are the issues which compel the concern of our youth. These
are the issues to which we must speak — by precept and example — if
our demand that they learn from tradition is to have meaning and effect.

It might be pertinent to note in this eonneetion that even science ad-
monishes us not to neglect the past. In paleontology there is a law called
Romer's Rule. It is a law of evolutionary advance which asserts that
radical change is always abortive, that change is possible only when it is
adaptive, when it begins by holding on to something tried and true, when
it conserves the old in face of the new. Preservation is the first step, inno-
vation only follows. Romer's Rule is operative in the moral realm as well.
Conservation is the needful first step. Only then can there be the “opening
of vast new doors, that splendid serendipity.’

There is one level at which the “new morality" and Judaism touch, if
at all, but fleetingly. It is the level of God belief, of creed. Where situation
ethics has been a religious concern, it has been a debate primarily in the
arena of Christian thought. As for the secular moralists, they do not see
the need for faith to validate morality. They define morality as a two-way
relationship, betwen the “seli" and “‘the other." They do not see it as

W Conrad Arensberg, “Cultural Change and the Guaranteed Income" in The
Guaranieed I'ncome, Robert Theobald (ed.), (New York, Doubleday, 1966), p. 211.
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the three-way relationship — involving man, his human neighbor, and
God — which our faith demands.

But even here we can hold with Judaism that the moral pursuit has its
own intrinsie worth, in fact, that it ean be the decisive first step toward a
higher understanding.

Would that they had deserted me and kept my Torah; for if they had
occupied themselves with Torah, the leaven that is in it would have
brought them back to me.

A like hope is held forth in the reading which the Tono debe Eliyohu gives
to Micah's celebrated maxim:

e oy nob piem qon nam vees mey oy
Do justly, love mercy, walk humbly, then God will be with you.

This happening of our day, therefore, this “new morality,” should not
evoke our despair. Upon the contrary, it should afford us comfort, stir
in us new hope. It requires not repression, but careful nurturing and
guidance. It is not a symptom of moral sickness, but rather the sure sign
of new, returning strength; for beneath its seeming disregard for traditional
morality, a deep-felt sense of moral responsibility is manifest. In a word,
something good is emerging here, from the moral point of view, perhaps
even that “new heart” and that “‘new spirit” of which Ezekiel spoke.

And having heeded the mandate of one prophet, we may well witness
the fulfillment of another seer's dream:

TTEFIT PO O°EFTN O'08 B3 1N "

For behald 1 ereate new heavens and a new earth; the former things shall
not be remembered nor come to mind . . . your seed and your name, they
will remain forever,

W Pegikla Kahana, XV



THE AMERICAN JEWs RETROSPECT AND

FROSPCT « A Wew Curriculum for a

Hew Community.
How good and how pleasant it is to be
here, reunited with collsagues and friends,
with men and women from many congrega=
tdons but of one faith, bound together
by a mutusl sacred cause.

that do we sesk in seeking ouwr brothers?
that are the onds we mean to serve in
coming here? To learn, parhaps to teach,
to take counsel together, to gather the
rich fruit of our common experience =
all these, yet even more -- to draw
strength from one another, to receiwve
that sustenance of epirit which comes
from the companionship of kindsed snd
sspiring souls.

It is & sustenance which flows in ample
meagsure from ouwr fellowsbip. I can well
testify to that, for no aspect of my
work gives me greater satisfection than
ny association with the men aml women of
NATE, whose friendship I value, and
whose wise counsel is indispensable to



the fulfillment of »y tasks. This is a
professional organisation of the highest
ordery ite programe and activities are
substantive, and its members egtablish
exacting standards of conduct and atbain-
ment.,

¥hen important poets had to be filled this
Year, on & regional and natiomal lsvel,
we did not have to look beyond owr own
ranks to find the men to £111 them., This
fact alone bespeaks HATE's considerable
growth and maturity.

We meet in Philadelphia, cradle of imer
ican democracy and birthpleace of much
that is valusble in imerican Jewish life,
In this commmity insfitutions vital to
owr continuity were borng here were
reared the men and women, leaders of the
epirit, whose life and work gave shape to
owr destiny.

This is a fitting plsce, then , for the
commnal "Peheabbon ha®nefesh® which

our aspambly, in its thems, enjoins.
This 4s a fitting tim to consider the
merican Jewish commmnity -- ite past,




its present, and its prospects.

A CHANGING COMMUNITY
This Conventdon Program Committos was
wise to ask Dr, Bertrem Korn to consider
this theme in its fulness; he is & dili-
geat stodent of our commmity, one of its
foremost chroniclers, whose pereptive
vigion of ite pest gives him clear warrant
to plerce the weil of owr future.

Dr. Korn and I agreed, in order to
avodd duplication, thet I would limit my
variations of ths themo to edusation,
while he would deal with the changing
patterns of the comsunity ss a whole.

On second thoughty I am not entirely
happy with this errangoment, At the
very lsast, Ir. Korn's addrose should
have preceded mine, for changss in the
eduoative procoss follow, they do net
precede changes in the character of the
comsmuidty. The school is the servant of
socisty, not its master.

At the risk of offending a collsague
by breaking iy agreement with him, at the
evenmore fearsome rigk of having v




snalysis contradidted less than 2 howre
bence, I feel constrained to consider the
transfornations of owr community, if
only bruefly, for without it, without
some knowledge of its newer nature, the
pew directions demended of our schools
can not be wnderstood, Now this lrange
formetion of our comemnity is nothing
short of cataciysmic, for it involves
not enly its externals — ite structures,
composition, ite institutionsj it resches
to the very core of our commnal being,
and we encounter an entirely new Jew —
the Americsn Jow =- and the_problews be
enbounters are unlike those our people
faced, at any other time in any other
place.

"Al regel achat," eimply and succinctly
put, our inner alteration involves & loose




the pecula calt or nationhood euvisaged
by man, Jews of & previcus generstion,
has proved {lluscry, incapsble of fule
fillment on the smerdcan scone; the
commanity bas becoms a commmion, bound
by belief, tening primerily to religion
to define its nsiure and to Justify its
contimzity.
JSWIBH FACTORS

Two events of recent Jewish history guve
mxin irpuise and momentun 0 this metse
morphoglss the destructdion of Furopeen
Jowry and the esteblishment of Israel.

The Eurgpesn Jewish community gave
shepe to cur own, sustaining ite cultursl
and its religious 1ifw dwing vost of
the formative years. lMore to the point,
Eurcpe gave us ite comrmmity conespt,
with its dominent etinic straine which
permeated oven ite religious expressions.,
Tetd) Vorldd War II, ite idsology governed
our thinking and our doing, We were
ixvolved in the Puropean Jewieh altuwation
md conceived our own problem largely
in ite ligt, so much so that oven the
100§ imericen Council for Judaism spent




ity full energise in the foverish debate
of an sgseutially Furopean question, the
the Emancipation, which never really vas
of isgu here, Bo that as 1t may, the
tragic doath of Furcpean Jewry cut the
phsfological end the ideglogical noxus
wiioh bound us to cur commungl porenig.
¥e wors compellsd to look at our situation
e 1% really is, without the owvertonss
provided by $heir understanding of it.
ind wo quicldy lesrnedy that the old-
world cosmndty concept docs not confarm
to the realities of the Mmarican scans,
that the resalutions offared by "oropsan
Jowish ldeclogy eimply will mot serve us
beeg.

The achisvement of Jowish nationhood in
Israsl, by curious paradex, fwrther en-
fosbled the none-raligious bonds of owr
union, Trus, the dromm of gecular 2o
lass than of religious nationalist was
fulfillod, thelr loving lebor Justified,
the validity of their thought ocstablished.
But tho very fulfillment of this drean
robbad the adharants of political Zionism



of their resson for collective contiuuity
in the Ldegporuy. The ewr-waudng {oive
of a Jervor fired before e State's
estubliglment ls mwot sullicisat 0 sus-
tedn group loyalty, nor is the State's
cantinuing nsed for help — after all,
one does nol have %o Le & Jow to be &
friend of Iereel. Ultimately only two
evenues lie open belure the secullayr
nationalist thet be can shocse: eltdar
e wigrates to Isresl, following &b deed
We logic of ide lhought; or remsining
bave, he Iinds andadded, mors relevant
mens for identification with the sew-
ican Jewdsh community. The synsgogus
Lecomee bds 1lwly cloics,

TED ASRICAN ENVIRONMENT
But not only momentous changes iu Jewish
life contributed to the Gimbwtion of our
elbnicity; this dlminuticn was deopened
furtber by an saviromusat widch dosg de-
maad conformity &s the price of sccoptance.
1o msspuwre of vaquired conforaily 1s
greater then we think, far greater than
Americe's professdd adlwrence to the crwed




of cultwral pluralism might leoad us to
expect, The merican Way of Iife is not
80 open that divergent cultural components
can eapily be mads a part of it, A blwe
ribbon jury of the majority rules; it is dem
domindted by those who came here firsty and
thay are reluctant to accept components
which clash with their culture, Folkweys
fundsmentally foreign to the imerican
environment are quickly discarded by a
minority which means to escape its notdeo-
invisible ghetto., Only religion is
exempted from these demandsj the American
othos recognises it as a "collective
privacy® whéch may bs maintained - at
least, so it appears, for even here same
doubts prevail.

In his penstrating study of the problem,
Ben Halpern of Brandeis University pointe
out that the acceptance of thes %riple
melting-pot" analysis does not et all
allow us to conclude that Protestantism,
Catholicism and Judaism stand in the wery
same relationship to the imericen social
concensus, Here too & jJury of the majore




ity rules, and the gtandard of accsptance
is sot by merican Pootestentism with its
concsption thet religion resides in the
single man, that the church, the congrega-
tion, is an institution designed %o belp
the individual realiss his faith, snd not
at all sn instrument to nwrture group re-
ligion; in a word, "that fresdom of worship
ees the privecy of religions conscionce .. .
is a right of individusls, and not of
gollactive entities at all,®

If this 15 trus in the resln of roligion,
it certainly is true, & forteriori, in the
realm of cultwre, Individual divergences
are scocopted, but that which intensifies
collactive distindtiveness is decisively
discouraged. Jo be sure now, certain
eleients of traditional grouwp culture can
be given publisc exyression and then find
public acosptance. But usually they are
trivial traits, dran from the swface of
tradition, that which can be readily undere
stood, the light, the mmeing, the enter-
taining, but shout as far removed from
tradition's gomuine core as iz "Mddler on



the Foof " from Sholom Alsichem,
This, then, is the confluence of inner
ard of outer forces, the intersction of
Jevish experience and the merican environe
ment which hes resulted in the dimimution
of oud ethnic character and in the refoedl-
lation of our religious bends. A hundred
sociological studies attest to the reality
of this transcvmation. Assrican Jows see
thenselves as Jows primsrily bty their
religion. Nothing else - not culture, mot
nationhood, not even the giving of charity
== us of egsential consequence in seouring
the contimuity of their ideltification.
APPILIATION WITHOUT AFPIRMATION
But. we must carry ouwr andlynis Just one
step further, for we find now that
religious identification by iteelf,
affilistion without affirmstion, is also not
sufficient for the need, American Jews
may join a congregation as a matter of
commmnal necessity; they camot long
vemain in it, without facing the test of
faith,
Ben Halpern puts the matter well:



"eee it 45 impossible to live forever
in the gymagogne only as in a sooidlly
useful institution., At some time ome is
bound to realise that this is a House of
God, How, one must sk, do I stend before
Gcff? Do I really believe in Him? Do I
beliove in Rim as & Jow??

Ave not theee the gmestioms which our
people ask with ever-ineressing urgency?
Ve pew drametic demonstration of this
fact less than 2 momth ago, 5t the Undon's
Biennisl in 8an Franeisco, in the reacticn
of the delegates, and not as merely in the
gubstance of the discussions, Seven
undred people orowded a mesting hall,
ny of them standing the better pert of xR
e full dsy to listen to a dlscussion of
the “iiy® of Jewishmess., A Like nusber
sttended a lecturs on "The Dsmande of
Preyer,® the kind of topic which, a
decads ago, would at best heve sttracted
& handfyl of cogniscenti, Yes, and 1500
men and women stormed the doors of the
grand ballroom, to hear four rabbis de-
fine thely Ooldsbalief, They could not ght




thedr full of listening, Over and over
again, they insisted on an answer to such
Qquastions as: Fow can I belisve in Cod in
the face of the teschings of modern science
and technology? Can man really experience
God tirough preyer? that is the unique
and endfring contribution that Judsism can
make to the modern world?

Mege are the questions which perplex
ouwr pecple, These questions also delineate
the essentdal problem of the mmrican Jew,
for ours is ne longer the problom of identd-
fication, the difficulty of defining owr
commmnity status, Ours, rather, is the
problem of finding meaning for an identifi-
cation whiich we havs already chossn or
which has been chosen for us. Ours 1s
epoentially a apiritual problem, It iz &
problem of ideas and boliefs, It is a
crisis of consclence.

THE COMMINITY OF OUR CHILIREM
What 1s trus for the adult commnity (to
move just a bit closer to the area of owr
more immediate concern ss educators) is
true in equal 1f not greater measure for
the commmity of cur children, for the



emerging American Jow. This is to be
oxpocted, After all, cur childrem havs
wperienced noither the holocsust, nor
the strugghe for Israelts esteblistment,
those twe drsmatic, trawwtic events wicee
resesiorance still binds us to the thinking
and fosling of the past.

The Rivertcan Report was especially
revesling in iis contrast of the older and
the youngsr generstion. Suwrely you recall
scme of its findings:

vhen the pogpondsnts eokad, for
instance, Wiy Jews contimue to emist as 2
distdnctive group, parente spoke of the
age-0ld bostility between Jew and Zentila,
The children, on the other hand, fell that
the virtues of Judaion jJustify the survive
al of the group, (Their reason for Jewlgh-
ness 1s positive, no mers resction to pere
secutdon. )

The adults of Riverton cagreseed an
overyhalning preference for predominantly
Jowish neighborhocdsdwhile the majoriiy
of adolescents puore perfectly willing o
widen thedr commmity contacts, (Having



experienced no "age-old® hostility from
the non-Jdow, they feel no reluctance to
live in mimed neighborhoods. )

In the realm of chedtable guving,
parents favored exclusively Jewlsh causes,
both hare and sbroad, not exoluding
Israsl. In sharp contrast, their children
chose many non-dJewish ceuses as objects of
their bensficence. (Clearly, a declining
sense of group closenmess is manifested
here.) /And, most directly to the point,
when the respondents were asked: what is a
Jew? [EHow would you describe him? A good
many parente still referred to Jewish culture
and to the heppenstance of birgh - ™y
parenteds a Jow...I'm a Jow," while fully
ninety-eeven per cont of the adolescents
defimed the Jew exclusively by his alleg-
iance to the Jewish religion.

Conclude the suthore of the study: "The
present Jowish self-image demands religd
fous affiliation s the identifying
characteristic.,, Mmong adolescents,
hardly any other way of distinguishing the
Jew is possible,..It is not that they are




more religlous than their parents. Rather,
they are more cut off from the oldwworld...
more completsly molded by the ‘merican
sceno, they simply ses no other meening for
the word "Jew',"
Ao for the matter of discowéring meaning in
Joulsiness, if anything, our children are
even more persistent than are their parents
in their quest for the relsvance of religion,
Where adults can often evade the test of
faith by accepting the euthority of tradi-
tion or of religious leadership, adolegoents,
feoing their maturity, cemot. That is wiy
they ask us for an smswer to the “iy" of
Jewishness and thr more sensitive snd
intelligont they are, the more earnmestly do
thay ask it.

THE IRRELEVANCE OF OUR TEZACHING
Do we answer their questions in what we
teach and do? Is our ewrriculum degigned
to snower them? Homesty compels us to soy
"no® ar, st best, to offer only a qualified
"yes," for our progrem of study was given
its brosd, bold outlines decades ago when
owr cowmnity was @ifferent and its meeds



wore differont. Developed under the
fepact of the old comamity concept, it
fadle to meet the requirernite of the pew.
It emphasises the ethnic, rether than the
religious; it focuses on outer form and
not on inner faith,

Cur problem 4s not unlile that of the
miller whose mill is in excellent condition
in a1} respects, its machinery sound,
oxcepting only ones the mild wheel ptands
oue foot above the water, Muxh of owr
toaching is just that -~ dhge foot above
the water, failing to out into the
cwrent of our children's deeper needs.
The cbjectives which we articulsts in
owr eurriculum is sound enough. Dr,
PFreshof s "Otatement of Guiding Prineiples®
clearly, stirringly evts forth our veal
purposes, The ldsting of cwriculsr goals
i» also most acceptadble, albedt I rugt
confrss sese caborrassment with the word-
ing of the very first erticle whioh bide
us ™astdl) ia® ewr children, not a feith
tn God, mind you, dut rather, e"faith n
the Jwdsh religien, sccarding to the
Liberal Reform tradition,” whatever that



Wy moan.

But uben we move fram principle to
mogram, and from the progran to the
clasgroom, the gap betwoen objectives and
attainmont widmng, and the relevant be-
comos lergely Lrrelevant., A Bible taught
as literature, history presented principal.
iy as the stary of perseoution, a story
morgover, 44 which God semshow disappears
W - EEagsrist once wo male the move from
the Talmd, to the Current Ers ... Hobrew
instruotion wiich emphasises linguistic
capotence ... gven the teaching of
cagtoms and cerommies when portrayed
primarily as pattern of growp behsvier ...
all this may well stiract owr children and
gain their initial willingwse to be
identifie: s Jewp it will not prowide
them with the meming which they eeak to
make thelr identification lasting and
vital, As Ateaham Essohel put it, in a
different contoxte

%.ee @ oducetion which continues to
ovade intellsotual problems or which
ignares emotionsl cbtusensse is doomed to
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fallure, Teaching the geograply of

Iarasl will not necessarily evolke the lowve

of Isranl., Nor will meroly the teach-
dng of thn rules sbout the degesh chasalk
assure oue of becoming conscious of the
pintalsh yi4.*

Clearly & new approach is needed,
attendant wpon the re-evalustion of our
educational presuppositions and same~
thing wore than superficial change is
required, To paraphrage ow collsague
Davikd Rachen: we camot be content
marely to put a new cover on an old
curriculum, or even to reviee ity w
mwt weite it anew, in the light of the
nower mwed,

TONARD A NEW CURRICULUM
This tesk will not be fulfilled over-
night; only evolutions, not revolu-
tions in education have a chance at
success. /8 a case in point -~ &nd I
had occesion to make mention of this in
a recent Jewish Teacher ediSorial --
1t took the luthersn Clurch of Mmerics
mearly twenty years to complete its



nev parish eduoatdonal plan, and owr
Christian collsagnes had almost unlimited
metarial snd profepsional resowroes st
thoir command = gome $5,000,000,00 and
forty-ons full tims oducatérs on thedr
nationsl staff.

But more than meterisl and technical
obstacles must be overcomej ideclogiecel
problems confront ws slso, for no sadll
pert of owr @ifficulty is rooted in the
radical divergsnoe of thsologio view
which obtaing on an adult level...
After gll, we camnot teach our children
shat we do nmot agree uron, what we
cannot sccept ourselves.

Hore, st leagt, some forwerd steps are
being taken, “or culy a few months
hence, at the behest of the Commission
Cerrioulum Commdttss and its Cholrman
Samusl Clasner, s Conferonmce of Jowish
Thoologiang will ccvena, invelving
leading thinlers of conflisting visws --
Mttelschn and Paclkenhoum, Bemporad sad
Joans, Borowits and Roines and Ol we
not so much to forge a mifisd Reforn




Jowish theology, but in the hope of at
lsagt coming to an agreement on what we
should teach to ouwr children and when we
should teach i%, on how we can emrich
thoir mowlsdge mnl experisnce to make
them believing Jews!

Hopefully these deliberations will be
fruitful in their effect. Dut, of
course, we don' hawe to ewait this
fruition ar wven ths more fundamental
changes contemplated in our national
cwrriculum in order to give the needed
new direction to owr common sacred entere
prise, Owr criticism of certain funds-
mentals does not encompass, in blanket
fashion, everything we have and do.

Mach of what we have is axoeedingly good,
and everything we do can be made to Jield
our newer purposes, for their realisation
depends not so much on this or that
mibject, but rather on its use to which
the subject is put, whatever be ite
mattar. '

is a concrete case in point, about a
Year ago a mubar of commmal laaders



and educators from this very commmity
(Phdladelphia, Minutes of Novesber 5, 1964
moting of Camnnity Relations Counedl,
Sneorporating sub-comnittec report Ir.
Wil tam Balerits, Dr, Tlasar Goelman, Dr,
SeneBorin, ot alia) gethered to develop
¢hjoctives for the tepsching of the holae
panat., This iz a subject which should be
taught in our schools indsed; we expect to
have a text on 1% within the year. Bub
1isten to the ofucational objeciivea which
tho Philsdelphia group selected:

our children must come to know and feel
that Magisn 4s a monstrous axample of
roligiovs bigotry.”

they must mdorstand the "meandng of the
Yoranborg lawe® with particular reference
to the Wasi "claim to the racial superior-
ity of German?

thoy must be dble to comprehend such
vords ss "Swastike,” "slave labor,®
fooncentration camps, " and “gas chasber.®

wa should rendnd than that "Nasls
persocuted others than Jews, such a3 the
Christians and Poles, the Csechs aud the



Russiane.”

and, lastly - listen to this travesty of
travesties, this mockery of our martyrdom
= wo must be certain to teach owr children
thet "Hagism directly affected the foundin-
of the State of Imrae,” as if there evermsx
could be a mechanieal equating of the two,
a balaneing of blessing and of cursel

Is this what we want owr children to know?
Is this the sun and substance of the wis-
dom which can bo gloaned fram this most
tragic chapter of owr recent history?
Surely we would do better to help our
studente grapjle with the more fundamsntal
iomme which are involved, issucs whose
resolutions might help them in their quest
for faith and for & life reflective of $8:
How does the Jew react to evil? Is
spiritual resistance an angwer to an
eneay? Doesteollective guilt cbwviate
individual responsibility? Vhat can we
say sbout the fece of man after uechwitsz?
ind what about the face of God? Can we
beldsve in Him in spite of it?

Tos, there is history and there is



bistory... There is the Bible as literature,
and the Bible es the lord of Codess There
ip ethical instruction which is mere moral
preachment, amd there uws such instruction
in which the amtecescnt of the moral law
is probedse. There is the kind of Hebrew
study which constitutes the refinemant of
langusge sidll alonc, and then there is the
Hnd of study in which langusge becomes a
gormont for pentiments of faith; when our
students loarn what 2 noble Zionist
thinker, Chaim OGreenberg, insistos, then
they learn, not just tho literal meaning
of such words ss "“wditeva,” snd "yirsh,"®
and "chava,” and "Mciddush Hashem,® but
also the meaning of theso werds to their
deapeot sounding and in the full comtext
of all their spiritusl tension.

JUDATSM MRE THAN 'RELICION OMLY*

I trust that no one will misunderstand me
and read into ny lines a rejection of
Judaiss® cultural component or a disavow-
al of the bonds of kinship which bind us
to another beyond the bounds of faith,
Judaisa is manifestly more than a mere



system of precept and beliefj it is 2 cov-
enant binding & hdstoric community. One

camot extract an idsa from its historie

form and expect it to retain its eseencej
both must be transmitted, the idea gnd the
form, tredition and belisf.

I speak only of an emphasis in owr teach-
ing, a centrality of econcern whichy per
force, must vary from generation to genera-
tion, and which in our time and place must
focus on the transmission of belief.

The narrow conception of Judaism as
‘religion only' is alien to me, and not
just on ibtallectual and historic grounds.
I reject this nerrow concept on experian-
tial grounds as well for in oy personal
journey of the spirit, I was sn "ohev
yisrosl" long before I heard the "weohavio
es Adonod."

It 4= the “veohavto es Adomol" which
our children peed to hear from us, hear it
with the hearing of the eer, and sense it
in their soul s= well. 'mmm
which we mean to couvey to them is more
then verbal profession, more than intellect



ual conceptialization, much more indeed
than & refinsd doubt sublimsted into a

hegitant assweption, It is an all consum-
ing immer convicilon imvolving the full
faculties of man, his heart and mind and
wiil and spirit too, all of thom blending
in to a rapurous commmicon with the divine,
This is fadthi This is whkat we mean by
belief in Godl

ley we find the wey to kindle the spark
of such & faith in owr children, and the
strongth to nerture it to Lright ebd burne
ing flame. Then will we be abls to con-
template with confidence the future of our
community, thet commnlty of ow pecple
which we helped o shape, Then the time
will come when thowze wlo see our children
will say of us that we did not "lsber in
vain, nor bring forth for terror, that ours
is the secd blsssed of the Lord."

iy



The American Jew: Retrospect and Prospect

A New Curriculum for a New Community

RABEBI ALEXANDER M. SCHINDLER
Diveetor, Department of Edueation, UAHC

HOW GOOD and how pleasant it is to be
here—reunited with colleagues and friends,
with men and women from many congrega-
tions, but of one faith—bound together by
2 mutual sacred cause.

What do we seek in seeking our brothers?
What are the ends we mean to serve in
coming here? To learn, perhaps to teach,
to take counsel together, to gather the rich
fruit of our common experience—all these,
yvet even more—to draw strength from one
another and to receive that sustenance of
spirit which comes from the companionship
of kindred and aspiring souls.

It is a sustenance which flows in ample
measure from our fellowship. 1 can well
testify to that, for no aspect of my work
gives me greater satisfaction than my asso-
ciation with the men and women of NATE,
whose friendship I value, and whose wise
counsel is indispensable to the fulfillment of
my tasks. This is a profeasional organiza-
tion of the highest order; its programs and
activities are substantive, and its members
establish exacting standards of conduct and
attainment. When important posta had to
be filled thiz year, on a regional and na-
tional level, we did not have to look beyond
our own ranks to find the men to fill them.
This fact alone bespeaks NATE's consider-
able growth and maturity.

We meet in Philadelphia, eradle of Amer-
ican democracy and birthplace of much
that is valuable in American Jewish life.
In this community, institutions vital to our
continuity were born: here were reared the
men and women,. leaders of the spirit, whose
life and work gave shape to our destiny.
This is a fitting place, then, for the com-
munal wpin yawn which our assembly, in
its theme, enjoins. This is a fitting time to
conaider the American Jewish community
—its past, its present, and its prospects.

A CHANGING COMMUNITY

The Convention Program Commitiee was
wise to ask Dr. Bertram Korn to consider
this theme in itz fulness: he iz a diligent

student of our community, one of its fore-
most chroniclers, whose perceptive vision
of its past gives him clear warrant to
pierce the veil of our future.

Dr. Korn and I agreed, in order to avoid
duplication, that 1 would limit my varia-
tivna of the theme to education, while he
would deal with the changing patterns of
the community as a whole. On second
thought, 1 am not entirely happy with this
arrangement. At the very least, Dr. Korn's
address should have preceded mine, for
changes in the educative process follow,
they do not precede changes in the charac-
ter of the community. The school ia the
servant of seciety, not its master.

At the risk of offending a colleague hy
breaking my agreement with him, at the
even more fearsome risk of having my
analysis contradicted less than twenty four
hours hence, 1 feel constrained to consider
the tranasformations of our community, if
only briefly, for without it, without some
knowledge of its newer nature, the new di-
rections demanded of our schools cannot be
underatood, Now this tranaformation of our
‘community is nothing short of cataclysmic,
‘for it invelves not only its externals—its
structures, its composition, its institutions;
it reaches to the very core of our communal
being, and we encounter an entirely new
Jew — the American Jew — and the prob-
lems he encounters are unlike those our
people faced at any other time in any other
place.

oy 73 by simply and succinetly put,
our inner alteration involves a loosening, a
dissolution of the ethnic strains which
bound us once, and the compensating rein-
forcement of religious bonds expected to
serve as a unifying force in their stead.

To put the matter somewhat differently,
the secular eult of nationhood envisaged by
many Jews of a previous generation has
proved illusory, incapable of fulfillment on
the American scene; the community has
become a communion, bound by belief, turn-
ing primarily to religion to define its nature
and to justifv its continuity.



JEWISH FACTORS

Two events of recent Jewish history gave
main impulse and momentum to thiz meta-
morphosis: the destruction of European
Jewry and the establishment of the State
of Israel.

The European Jewish community gave
shape to our own, sustaining its cultural
and its religious life during most of the
formative vears, More to the point, Europe
gave us its community concept, with its
dominant ethnic strains which permeated
even its religious expressions. Until World
War II, its ideology governed our thinking
and our doing. We were involved in the

-European Jewish situation and conceived
our own problem largely in its light, so
much so, that even the 100 per cent Ameri-
ean Council for Judaism aspent its full ener-
gies in the feverish debate of an essentially
European question, the Emancipation, which
never really was of izssue here. Ee that as
it may, the tragic death of European Jewry
eut the physiological and the ideclogical
nexus which bound us to our communal par-
ents. We were compelled to look at our situ-
ation as it really was, without the overtones
provided by their understanding of it. And
we quickly learned that the old-world com-
munity concept does not conform to the
realities of the American scene, that the
resolutions offered by European Jewish ide-
onlngy simply will not serve us here,

The achievement of Jewish nationhood in
Israel, by curicus paradox, further enfeebled
the non-religious bonds of our union. True,
the dream of secular no less than of reli-
gious nationalists was fulfilled, their loving
labor justified, the validity of their thought
established. But the very fulfillment of this
dream robbed the adherents of political
Zionism of their reason for collective con-
tinuity in the Diaspora. The ever-waning
force of a fervor fired before the state’s
establishment is not sufficient to sustain
group loyalty, nor is the state’s continuing
need for help—after all, one does not have
to be a Jew to be a friend of Israel. Ulti-
mately only two avenues lie open before the
seculay nationalist that he can choose:
either he migrates to Israel, following in
deed the logic of his thought; or, remain-
ing here, he finds an added, more relevant
means for identification with the American
Jewish community. The synagogue becomes
his likely choice.

THE AMERICAN ENVIRONMENT

But not only momentous changes in Jewish
life contributed to the diminution of our
ethnicity; this diminution was deepened
further by an environment which dees de-
mand conformity as the price of acceptance.

The measure of required conformity is
greater than we think, far greater than
America's professed adherence to the creed
of eultural pluralism might lead us to ex-
pect. The American Way of Life is not so
open that divergent cultural components
can easily be made a part of it. A blue-
ribbon jury of the majority rules; it is
dominated by those who came here first;
and they are reluctant to accept componentsa
which clash with their culture. Folkways
fundamentally foreign to the American en-
vironment arve quickly discarded by a mi-
nority which meana to escape its not-so-
invisible ghetto, Only religion is exempted
from these demands; the American ethos
recognizes it as a “collective privacy"”
which may be maintained—at least, so it
appears, for even Here some doubts prevail.

In his penetrating study of the problem,
Ben Halpern of Brandeis University points
out that the acceptance of the “triple melt-
ing-pot” analysiz does not at all allow us
to conclude that Protestantism, Catholi-
cism, and Judaism stand in the very same
relationship to the American social con-
census. Here, too, a jury of the majority
rules, and the standard of acceptance is set
by American Protestantism with its con-
ception that religion resides in the single
man, that the church, the congregation, is
an institution designed to help the individ-
ual realize his faith, and not at all an in-
strument to nurture group religion; in a
waord, “that freedem of worship . . . the
privacy of religious congcience . . . is a
right of individuals, and not of collective
entities at all."”

If this is true in the realm of religion,
it certainly is true, & fortiord, in the realm
of culture. Mdividual divergences are ac-
cepted, but that which intensifies enllective
distinctiveness is decisively discouraged. To
be sure now, certain elements of traditional
group culture can be given public expres-
gion and then find public acceptance. But
usually they are trivial traits, drawn from
the surface of tradition, that which can be
readily understood, the light, the amusing.
the entertaining, but about as far removed



from tradition’s genuine core as is “Fiddler
on the Roof" from Sholom Aleichem.

This, then, is the confluence of inner and
outer forces, the interaction of Jewish ex-
perience and the American environment
which haz resulted in the diminution of
our ethnic character and in the refocilla-
tion of our religious bonds. A hundred so-
ciologeal studies attest to the reality of this
transformation. American Jews see them-
selves as Jews primarily by their religion.
Nothing else—not eulture, not nationhood,
not even the giving of charity—is of es-
sential consequence in securing the continu-
ity of their identification.

AFFILIATION WITHOUT AFFIRMATION

But we must carry our analysis just one
step further, for we find now that religious
identification by itself, affiliation without
affirmation, iz also not sufficient for the
need. American Jews may join a congrega-
tion a3 a matter of communal necessity;
they cannot long remain in it without fac-
ing the test of faith.

Ben Halpern puts the matter well: . . _ it
is impossible to live forever in the svna-
gogue only as in a socially useful institu-
tion. At some time one is bound to realize
that this is a House of God. How, one must
ask, do I stand before God? Do [ really be-
lieve in Him? Do I believe in Him as a
Jew "

Are not thesze the questioms which our
people ask with ever-increasing urgency?
We saw dramatic demonstrations of this
fact leze than a month ago at the Union's
Biennial in San Francisco, in the reaction
of the delegates, and not as merely in the
substance of the discussions. Seven hun-
dred people crowded a meeting hall, many
of them standing the better part of the
full day, to listen to a discussion of the
“why” of Jewishnesz, A like number at-
tended a lecture on “The Demands of
Prayer,” the kind of topic which, a decade
ago, would at best have attvacted a handful
of cognoscenti. Yes, and 1800 men and
women stormed the doors of the grand ball-
room, to hear four rabbis define their God-
belief. They could not get their fill of listen-
ing. Over and again, they insisted on an
answer to such questions as: How can I
balieve in God in the face of the teachings
of modern science and techmology? Can
man really experience God through prayer?

What is the unigue and enduring contribu-
tion that Judaism can make to the modern
world 7

These are the questions which perplex
our people. These questions also delineate
the essential problem of the American Jow,
for ours is no longer the problem of identi-
fication, the difficulty of defining cur com-
munity status. Ours, rather, is the prob-
lem of finding meaning for an identifica-
tion which we have already chosen or which
has been chosen for us. Ours is essentially
a spiritual problem. It is a problem of ideas
and beliefs. It is a crisis of conscience.

THE COMMUNITY OF OUR CHILDREN

What is true for the adult community (to
move just a bit closer to the area of our
more immediate concern as educators) is
true in equal if not greater measure for
the community of our children, for the
emerging American Jew. This is to be ex-
pected. After all, our children have experi-
enced neither the Holocaust nor the strug-
gle for Israel's establishment, those two
dramatie, traumatic events whose remem-
brance still binds us to the thinking and
feeling of the past.

The Riverton Report was especially re-
vealing in its contrast of the older and the
vounger generation. Surely you recall some
of its findings:

* When the respondents asked, for in-
stance, why Jews continue to exist as a dis- -
tinctive group, parents spoke of the age-
old hoatility between Jew and gentile. The
children, on the other hand, felt that the
virtues of Judaism justify the survival of
the group. (Their reason for Jewishness is
positive, no mere reaction to persecution.)

® The adults of Riverton expressed an
overwhelming preference for predominantly
Jewish neighborhoods, while the majority
of adolescents were perfectly willing to
widen their community contacts. (Having
experienced no “age-old” hostility from the
non-Jew, they feel no reluctance to live in
mixed neighborhoods.)

* In the realm of charitable giving, par-
ents favored exclusively Jewish causes, both
here and abroad, not excluding Israel. In
sharp contrast, their children chose many
non-Jewish causes as objects of their bene-
ficence. (Clearly, a declining sense of group
closeness is manifested here.)

* And, most directly to the point, when



‘the respondents were asked: What iz a
Jew? How would you describe him? A good
many parents still referred to Jewish cul-
ture and to the happenstance of birth—"my
parent is a Jew ... I'm a Jew,"” while fully
o7 per cent of the adolescents defined the
Jew exclusively by his allegiance to the
Jewish religion. -

The authors of the study conclude: “The
present Jewish self-image demands relig-
ipus affiliation as the identifving character-
istic. . . . Among adolescents, harvdly any
other way of distinguishing the Jew is
possible. . . . It is not that they are more
religious than their parents. Rather, they
are more cut off from the old world . . .
‘more completely molded by the American
seene, they simply see no other meaning for
‘the word ‘Jew.""

As for the matter of discovering mean-
g in Jewishness, if anything, our children
are even more persistent than are their
parents in their quest for the relevance of
religion. Where adults can often evade the
test of faith by accepting the authority of
tradition or of religious leadership, adaoles-
~génts, facing their maturity, cannot. That
iz why they ask us for an answer to the
““why” of Jewishness, and the more sensi-
.tive and intelligent they are, the more
earnestly do they ask it.

THE IRRELEVANCE OF OUR TEACHING

Do we answer their questions in what we
teach and do? Is our curriculum designed
to answer them? Honesty compels us to
say “no" or, at best, to offer only a qualified
“yes," for our program of study was given
its broad, bold cutlines decades ago when
our community was different and its needs
were different. Developed under the impact
of the old community concept, it fails to
meet the requirements of the new. It em-
phasizes the ethnie, rather than the reli-
gious; it focuses on outer form and not on
inner faith.

Our problem is not unlike that of the
miller whose mill is in excellent condition
in all respects, its machinery sound, except-
ing only one: the mill wheel stands one
foot above the water. Much of our teaching
is just that—one foot above the water, fail-
ing to cut into the current of our children's
deeper needs,

The objectives which we articulate in our
curriculum are sound enough. Dr. Freehof's

“Statement of Guiding Principles” clearly,
stirringly, sets forth our real purposes. The
listing of curricular goals is also most ae-
ceptable, albeit 1 must confess some embar-
russment with the wording of the very first
article which bids us instill in our chil-
dren, not a faith in God, mind you, but
rather, a “faith in the Jewish religion, ac-
cording to the Liberal Reform tradition,”
whatever that mayv mean.

But when we move from principle to pro-
gram, and from the program to the class-
room, the gap between objectives and at-
tainment widens, and the relevant becomes
largely irrelevant. The Bible taught as
literature, history presented principally as
the story of persecution (a story, moreover,
in which God somehow disappears as a
force once we make the move from the
talmudic to the current era), Hebrew in-
struction which emphasizes linguistic com-
petence, even the teaching of customs and
ceremonies when portrayed primarily as
patterns of group behavior—all this may
well attract our children and gain their ini-
tial willingness to be identified as Jews: it
will not provide them with the meaning
which they seek to make their identifica-
tion lasting and vital. As Abraham Heschel
put it: “. . . an education which continues
to evade intellectual problems or which ig-
nores emotional obtuseness is doomed to
failure. Teaching the geography of Israel
will not necessarily evoke the love of Iarael,
Nor will merely the teaching of the rules
about the dagesh chazak assure one of be-
coming conscious of the pintaleh yid.”

Clearly a new approach is needed, attend-
ant upon the reevaluation of our educa-
tional presuppositions and something more
than superficial change is required. To
paraphrase our colleague, David Hachen:
We cannot be content merely to put a new
cover on an old eurriculum, or even to re-
vise it; we must write it anew, in the light
of the newer need.

TOWARD A NEW CURRICULUM

This task will not be fulfilled overnight;
only eveolutions, not revolutions, in educa-
tion have a chance of success, As a case in
point—and I had occasion to make mention
of this in a recent Jewish Teacher editorial
—it took the Lutheran Church of America
nearly twenty years to complete its new
parigh education plan, and our Christian



colleagues had almost unlimited material
and professional resources at their com-
mand—some $5,000,000.00, and forty-one
full-time educators on their national staff.

But more than material and technical ob-
stacles must be overcome; ideological prob-
lema confront us also, for no small part of
our difficulty is rooted in the radical diver-
gence of theologic view which obtains on an
adult level. . . . After all, we cannot teach
our children what we do not agree upon,
what we cannot accept ourselves.

Here, at least, some forward steps are
being taken, for only a few months hence,
at the behest of the Commission Curricu-
lum Committee and its Chairman, Samuel
Glasner, a Conference of Jewish Theole-
gians will convene. It will involve leading
thinkers with conflicting views—Gittelsohn
and Fackenheim, Bemporad and Jonas,
Borowite and Reines and Olan—not so
much to forge a unified Reform Jewish the-
ology, but in the hope of at least coming to
an agreement on what we should teach our
children and when we should teach it, and
how we can enrich their knowledge and ex-
perience to make them believing Jews!

Hopefully these deliberations will be fruit-
ful in their effect. But, of course, we don't
have to await this fruition or even the
more fundamental changes contemplated in
our national curriculum in order to give the
needed new direction to our common sacred
enterprise, Our criticism of certain funda-
mentals does mot encompass, in blanket
fashion, evervthing we have and do. Much
of what we have {s exceadingly good and
everything we do can be made to yield our
newer purposes, for their realization de-
pends not s0 much on this or that subject,
but rather on the use to which the subject
is put, whatever be ita matter,

As n concrete ease in point, about & year
ago a number of communal leaders and edu-
cators from this very community gathered
to develop objectives for the teaching of
the Holpeaust,® This is indeed a subject
which should be taught in our schools; we
expect to have a text on it within the year,
But listen to the educational objectives
which the Philadelphia group selected:

& Our children must come to know and feel
that “Naozism is a monstrous ®xample of
religious bigotry,”

¢ They must understand the “meaning of
the Nuremberg laws" with particular ref-
erence to the Nazi “claim to the racial su-
periority of Germans."

® They must be able to comprehend such
words as “Swastika,” “slave labor," “con-
centration camps,” and “gas chamber."”

* We should remind them that “Nazis per-

" secuted others than Jews, such as the Chris-

tians and Poles, the Czechs and the Rus-
sians,"” :
o And lastly—listen to this travesty of
travesties;, this mockery of our martyrdom
—we must be certain to teach our children
that “Nazism directly affected the founding
of the State of Israel,” as if there ever
could be a mechanical equating of the two,
a balancing of blessing and of curse!

1s this what we want our children to know?
Is this the sum and substance of the wis-
dom which can be gleaned from this most
tragic chapter of our recent history?

Burely we would do better to help our
students grapple with the more fundamental
issues which are involved, lssues whose
resolutions might help them in their quest
for faith and for life reflective of it: How
does the Jew react to evil? Is spiritual re-
sistance an anawer to an enemy? Does col-
lective guilt obyiate individual responsibili-
ty? What can we say about the face of man
after Auschwitz? And what about the face
of God? Can we believe in Him in spite of
it?

Yes, there is history and there is history,
There is the Bible as literature, and the
Rible as the Word of God, There is ethical
instruction which is mere moral preach-
ment, and there is such instruetion in which
the antecedent of the moral law is probed,
There is the kind of Hebrew study which
constitutes the refinement of language skill
alone, and then there is the kind of study
in which language becomes a garment for
sentiments of faith; when our students
learn what a noble Zionist thinker, Chaim
Greenberg, insisted that they learn: not
just the literal meaning of such words as
men and mer and monR and owh Evp
but also the meaning of these words to
their deepest soynding and in the full con-
text of all their spiritual tension, -

sPhiladelphla, Minutes of Movember 5, 1964, mesting of Community Relatioms Council, incorporoting sub-committes raport,



JUDAISM MORE THAN
“RELIGION ONLY"

1 trust that no one will misunderstand me
and read into my lines a rejection of Juda-
ism’s cultural components or a disavowal of
the bonds of kinship which bind us one to
another beyond the bonds of faith. Judaism
is manifestly more than a mere system of
precept and belief; it is a covenant binding
& historic community. One cannot extract an
idea from its historic form and expect it to
retain its essence; both must be transmitted
—the idea and the form, tradition and be-
lief.

[ speak only of an emphasis in our teach-
ing, a centrality of concern which, perforce,
must vary from generation to generation,
and which in our time and place must focus
on the transmission of belief.

The narrow conception of Judaism as
“religion only” is alien to me, and not just
on intellectual and historic grounds. 1 re-
ject this narrow concept on experiential
grounds as well, for in my personal journey
of the spirit I was an K 230K long
before I heard the ma Nk Name.

It ia the mm nx name which our chil-
dren need to hear from us, hear it with the
hearing of the ear, and sense it in their
soul as well. For the Judaism which we
mean to convey to them is more than verbal
profession, more than intellectual coneeptu-
alization, much more indeed than a refined
doubt sublimated into a hesitant assump-
tion. It is an all-consuming inner convic-
tion involving the full faculties of man, his
heart '‘and mind and will and spirit too, all
of them blending into a rapturous com-’
munion with the divine. This is faith! This
ia what we mean by belief in God!

May we find the way to kindle the spark
of such a faith in our children, and the
strength to nurture it to a bright and burn-
ing flame. Then will we be able to contem-
plate with confidence the future of our com-
munity, that community of our people which
we helped to shape. Then the time will
come when those who see our children will
say of us that we did not “labor in vain,
nor bring forth for terror, that ours is the
seed blessed of the Lord.”
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More was lost. More than this or that value =- more even than a world
of values. There has been a 'devaluation of valuation' as such. Man's
capacity to valuate has been brought to gquestion.

Values, after all, call for choice. And choice is possible only where
there is freedom for the will. But science sternly reminds us that this
freedom is an illusion or at best severely circumscribed. We may think that
we choose freely but we don't. Our choice is conditioned by a complex of
inner and outer circumstances. By situation and tradition, by the environment,
and the coalescence of our genes. The world which science perceives, moreover,
is a morally neutral world. It is a world of fact alien to value. Values are
only preferences, physics asserts, mere emotions -- the proper object for study
by psychology. But, then, psychology comes and abolishes the notion of integral
normality: the normal and the abnormal, the good and the bad -- they blend:
there is no true line between them. There is neither hot nor cold. There is
ne high or low. And there is an enormous amount of nothing in the All.

Man's mind is the sole source of value in a world devoid of values and
his capacity to value is feeble -- so concludes science, even while it gives
man power over nature, enormous power, the power to control, the power to
manipulate, the God-given power to create. Here is that paradox of which Hans
Jonas speaks: feebleness and strength in one, omnipotence and emptiness, the
'anarchy of human choosing' combined with man's 'apocalyptic' sway.

This is the ceremony of innocence drowned. The best lack all conviction
while the worst are full of passionate intensity. Such are the stresses and
the strains of which the New View of Man is consééuence. Against this modern
essentially hopeless view of man stands Judaism's assertion of man's perfect-
ability. Note the noun: Judaism speaks of man's perfectability and not of his
perfect state. It recognizes that man is weak and wvain, self-centered and
prone to evil, Indeed, Judaism's highest holy day - Yom Kippur - grows out of
this recognition. And with all that, man's sinfulness is not Yom Kippur's

central theme.
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Rosh Hashonoh and Yom Kippur are called the Days of Awe, and awesome is
the mood which fills us as we contemplate our lives, our past, as we strive
to pierce the veil of our future. Somber, though, our sentiments may be, the
fundamental force impelling our worship is really one of hope, for Yom Kippur
speaks to us primarily of man's potentiality for achievement, of his capacity
for good. This is the central message of the day, this the essence of its
thought: not sin, but repentance -- not eveil, but redemption!

Whatever there is of darkness in our contemplation of the past serves
merely to enhance the light of our hope for the future. We are reminded of our
failings, not to debase us, not to cast us into gloom, but to inspire us to
higher and to nobler striving. We confess our sins not so much out of a sense
of our unworthiness, but with full faith that out of feebleness new strength
will come, that we can, if we will, turn every tear of disappointment into a
pearl of wvirtue, every defeat of yesterday into the laughter and the triumph
of tomorrow.

Judaism maintains an abiding faith in human nature, the passionate convic=
tuon that man can choose the good. Ours is not a religion of euphoria, to be
sure; it does not close its eyes to the evil of the world' Yom Kippur's
'al chet' is long and detailed, no sin conceivable is left unspoken in its
gelf-accusing lines. But Judaism refuses to see man as a sinner who must sin,
whose sin is existential, whose transgression is inevitable. It sees within
him, rather, the seed of self-improvement, it invests him with the dream for
human betterment.

P ,E’f: {;:; P"J-}g.}: P2 fc_{ p /- "Though your sins be as scarlet,
they shall be whiter than snow." Every sinner can be a saint, every Jacob can
become an Israel, if only he wrestle with his Cod. This is the beautiful
promise of our faith and this is mandate: that we seek within ourselves and

that we seek in others be it ever so hidden, the spark divine that hallows and

exalts the dust that is man.
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Can we heed this mandate: Can we share this vision? 1Is not faith imn
human nature, an empty dream, a vain illusion? How can we talk of human
goodness, we who live in an age of unmatched desclation and destruction,
especially we Jews who have been wounded more grieveously than any other
people by the naked blade of man's brutality to man? Just where shall we
look for the good? 5hall we look for it in others? But there is not one
among us who has not been hurt by another, who héa not been wounded to the
innermost recesses of his heart by his fellow man; through slander, humilia-
tion, the deprivation of some dear possession,; a promise broken, a trust

betrayed, Ao o y o

N,
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Your program chairman, in her wvarious communications with me, gave me
free choice as far as my topic is concerned, and I am grateful for her
courtesy. 1 finmally determined to speak to you on the topic which has been
announced: THE LIVES WE DREAM TO LIVE, and the theme which I want to develop
is Judaism's essential faith in human nature, its conviction that man can
choose and achieve the good.

It is a conviction which has been seriously challenged in our time,
challenged by the sorry spectacle of man's brutality to man to which we are
continuously witness and of which the massacre at Songmy is but the latest
evidence =-=- look and listen if vou have the guts to do so; the father of a
child of his own mechanically gunning down a six or seven year old whose one
hand covers an even vounger child and whose other hand is stretched out to
plead for mercy or to ward off the deadly bullets. Whatever the reason, in
vain, Mechanical man knows no mercy. Only death was merciful then. Be that
as it may, such and like spectacles of human behavior have led many thoughtful
men to conclude that our moral foundations have decayed, that man is, at best,
without values and that life, in its totality, is absurd.

William Butler Yeats, that great poet of our century, describes our modern
malady in what has become one of his best known poems. His words go to the
very heart of the matter:

The world of moral certitudes has crumbled

Its center did not hold.

Anarchy is loosed upon the land.

The blood-dimmed tide is loosed. And everywhere

The ceremony of imnocence is drowned.
Qur certitude, our moral confidence, was rocked by change -- inexorable
legacy of technological advance. It was erroded by the decay of its supportive
institutions -- of synagogue and church, of school and home. It was ground to

the dust by the horror to which we were witness: the Cyclon B of Belsen and

the mushroom cloud.
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and, lastly - listen to this travesty of
travesties, this moclery of owr martyrdom
= we must be certain to teach our children
that ®iagism directly affected the foundin-
of the State of Israe," as if there everxsx
could be a mechanical equating of the two,
a balancing of bleassing and of cursel
Is this what we want our children to koow?
Is this the sum and substance of the wis-
dom which can be gleaned from this most
tragic chapter of our recent history?

Surely we would do better to help our
students grapple with the more fundamental
issuse which are involved, issucs whose
resolutions might help them in their quest
for faith and for a life reflective of §is
How does the Jew react to evil? Is
spiritual resistance an answer to an
enemy? Doestcollective guilt cbviate
individual responsibility? Vhat can we
say sbout the face of man after Mechwitz?
MMM'III!HI.O!MT Can we
believe in Him in spite of it?

Yo, there is history and there is
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How good and how pleasant it is to be
hare, reunited with colleaguss and friends,
with men and women from many congrege=
tions but of one faith, bound together
by a mutual sacred cause.

What do we seek in seeking owr brotherst
10 hat are the ends we mean to serve in
1 coming here? To learn, perhaps to teach,
12 to take counsel together, to gather the
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13 rich fruit of our common experience ==
14 all these, yet even more == to draw
15 strength from one ancther, to receive

16 that sustenance of spirit which comes
17 from the companionship of kindsed and
18 espiring souls,

19 It is a sustenance which flows in ample
20 measure from our fellowship. I can well
21 testify to that, for no aspect of my
22 work gives me greater satisfaction than
23 my association with the men ami women of
2k NATE, whose friendship I value,, &nd

25 whose wise counsel is indispenssble to
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S S the fulfillment of my tasks. This is a

2 professional organization of the highest
order; its programs and activities are
substantive, and its members establish
exacting standards of conduct and attain-
ment.

When important posts had to be filled this
Year, on a regional and national level,
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we did not have to look beyond our oun

10 ranks to find the men to fi1l1 them. This
11 fact alone bespeaks NATE's considerable

12 growth and maturity.

13 We meet in Philadelphia, cradle of Amer-
14 ican demoeracy and birthplace of much
15 that is valuable in American Jewish life.

16 In this commmity insfftutions vital to
17 ouwr contimuity were born; here were

18 reared the men and women, leaders of the
19 spirit, whose life and work gave shape to
20 our destiny.

51 | This is a fitting place, then , for the
22 commmunal "*cheshbon ha'nefesh® which

23 our assembly, in its theme, enjoins.

ol This is a fitting time to consider the
25 merican Jewish commmity -- its past, |
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its present, and its prospects.

A CHANGING COMMUNITY
This Convention Program Committee was
wise to ask Dr. Bertram Korn to consider
this theme in its fulnessj he is a dili-
gent student of owr community, one of its
foremost chroniclers, whose pergeptdwe
vision of its past gives him clear warrant
to pierce the veil of our future.

Ir, Korn and I agreed, in arder to
avold duplication, that I would limit my
variations of the theme to education,
while he would deal with the changing
patterns of the community as a wubole.
On second thoughty I am not entirely
happy with this arrangement. At the
very least, Dr. Korn's address should
have preceded mine, for changes in the
educative process follow, they do not
precede changes in the character of the
commmnity. The school is the servant of
society, not its master,

At the risk of offending a colleague
by breaking my agreement with him, at the
evenmore fearsome risk of hawving my

TEACHER

3
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2 hence, I feel constrained to consider the
transformations of our commnity, if
only bruefly, for without it, without
some lnowledge of its newsr nature, the
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new directions demanded of our schools
can not be understood, Now this transe
formation of our commmnity is nothing
short of cataclysmic, for it involves

10 not only its externals -- its structures,
11 composition, its institutions; it reaches
12 to the very core of our commnal being,
13 and we encounter an entirely new Jew ==
14 the American Jew -~ and the_problems be

M =] O wn

15 enbounters are unlike those our people

16 faced, at any other time in any other

17 place.

18 "Al regel achat," simply and lﬂﬂﬂiﬂﬂtﬁJ
19 put, our inner alteration involves & loose
20 ening, a dissolution of the ethnic

21 strains which bound us once, and the

22 compensating reinforcement of religious
23 bonds expected to serve as unifying
2k ib their stead.

25 To put the matter somewhat differently)
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phregragha) 1 the pecular enlt or nationhood envisaged
o wn;y;g‘ of a previous generation,
3 has proved illusory, ineapsble of ful-

f111ment on the American scenej the
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community has become a commmion, bound

by belief, turning primerily to religion
to define ite nature and to juetify its

continuity,
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JEWISH FACTORS

10 Two events of recent Jewish history gave
11 mein impulse and momentum to this meta-
12 morphosiss: the destruction of Ruropean
13 Jewry and the establishment of Israel.

14 The Puropean Jewish community gave

15 shape to our own, sustaining its cultural
16 and its religious life duwring most of

17 the formative years. More to the point,
18 Europe geve us its commmity concept,

19 with its dominant etlnic streins which

20 permeated even its religious expressions,
21 Until World War IX, its ideology governed
22 our thinking and our doing. We were
23 involved in the Furopean Jewish uiman’
2L and conceived our own problem largely

25 in its light, so much so that even the
100% Mmerican Council for Judaism spent
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its full energles in the foverish debate
of an essentlally FTuropean question, the
the Emancipation, which never really was
of issuo ders, Bs that as 1t may, the

tragic death of Furopean Jewry cut the

phegological and the ideoclogical nexus

which bound us to our commmal parentg.
Wo were compellsd to look at our situation
as 1t really is, without the overtones
provided by their understanding of it,

And we quickly lesrnedp that the old-
world cosumndiy concept does not conform
to the realities of the American scene,

that the resclutions offered by Puropean
Jowish ideology elimply will not serve us
hovs.,

The achisvement of Jewlsh nationhood in
Isracl, by curious paradex, fwrther ene
fesblad the aonerelligious bonds of owr
union. Trus, the dream of secular mo
loss thon of religious nationalist was
fulfilled, their loving labor justified,
the validity of their thought established)
But the very fulfillment of this dream

robbed the adherends of poiitical Zionisml

6
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of their resson for collective contimuity
in the Diaspora, The cver-waning force
of a fervor fired before the State's
esteblighment is not sufficient to suse
tain group loyalty, nor is the State's
continuing need for help == after all,
one does not have to be a Jew to be 2
friand of Isracl, Ultimately only two
avenues lie open bafore the secular
nationalist that ke can shoose: elther
bs migrates to Isracl, following &h dsed
the logic of his thought; or remsining
kare, be finds andaddad, more relevant
means for identification with the ier-
ican Jewdsh commnity. The eynagogue
becomss kis likely choica,

TEE AMERICAN EXVIRONMENT
But not only momentous cheanges in Jewish
life contributed to the dimfqution of our
etinioity; this diminution was dsepened
further by an enviromment which does de-
mand conformity as the price of acceptance
The measure of required conforulty is
greater than we think, far greater than

America's professdd acdherence to the creed

7
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of cultwral pluralism might lead us to i
expect, The merican Way of Life is mot |
80 open that divergent cultural components
can eapily be made a part of it. A bluwe
ribbon jury of the majority rules; it is
daﬂnlhdhrﬂn-ﬁmmm:q
they are reluctant to accept components
which clash with their culture. Folkways
fundamentally foreign to the imerican
environment are quickly discarded by a
minority which means to escape its notdso-
invisible ghetto. Only religion is
exempted from these demands; the American
ethos recogniszes it as a "ecollective
privacy® which may be maintained == at

least, so it appears, for even here some
doubts prevail.

In his penetrating study of the problem,
Ben Halpern of Brandeis University points
out that the acceptance of the %riple
melting-pot" analysis does not at all
allow us to conclude that Protestantism,
Catholicism and Judaism stand in the very

same relationship to the imerican social

concensus., Here too a jury of the major- |
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ity rules, and the standard of acceptance
is set by mmerican Ppotestantism with its
conception that religion resides in the
single man, that the ehurch, the congrega-
tion, is an institution designed to help
the individual realisge his faith, and not
at all an instrument to murture group re-
m;mnm,wmuuuﬁu“
ees the privacy of religious conscience .,
is a right of individuals, and not of
collective entities at all."

If this is true in the realm of religion,
it certainly is true, a forteriori, in the
realm of culture. Individual divergences
are accepted, but that which intensifies
collective distinbtiveness is decisively
discouraged. Jo be sure now, mertain
elements of traditional group culture can
be glven public expression and then find
public acceptance., But usually they are
trivial traits, drawn from the surface of
tradition, that which can be readily under-
stood, the light, the armmsing, the enter-
taining, but about as far removed from

tradition's genuine core as is "Fiddler on |

9
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This, then, is the confluence of inner
and of outer forces, the interaction of
Jewish experience and the imerican environs
ment which has resulted in the dimimution
of oud ethnic character and in the refoddls
lation of owr religious bonds., A hundred
sociological studies attest to the reality
of this transformation. MAmerican Jews see
10 themselves as Jews primarily by their

11 | religlon, mmu-m—notmm,nﬁ
12 nationhood, not even the giving of charity
13 == ug of essential consequence in securing
1L the continuity of their idehtification.
15 AFFILIATION WITHOUT AFFIRMATION
16 Bat we must carry our andlysis just one
17 | step further, for we find now that

18 religious identification by itself,
19 affiliation without affirmation, is also not
20 sufficient for the need. American Jews
21 may join a congregation as a matter of
22 commmnal necessity; they cammot long
23 remain in it, without facing the test of
ek faith.

25 Ben Halpern puts the matter well: 1
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",es it i3 impossible to live forever
in the synagogue only as in a socially
useful institution. At some time ome is
bound to realisme that this is a House of
God, How, one must ask, do I stand before
Goff? Do I really believe in Him? Do X
belisve in Him a2s a Jow??

Are not these the guestions which our
people ask with ever-increasing urgency?
We saw dramatic demonstratiom of this
fact less than & month ago, et the Union's
Biennisl in Sen Francisco, in the reaction
of the delegates, and not as merely in the
substance of the dlscusgions., Seven
hundred people crowded a meeting hall,

a full day to listen to a discussion of
the ™iy™ of Jewishness. A Like number
attended a lecture on "The Demands of
Prayer,” the kind of topic which, a
decade ago, would at best have attracted
a handful of cogniscenti, Yes, and 1800
men and women stormed the doors of the
grand ballroom, to hear four rabbis de-

mary of them standing the better part of xxf

fime theldr Dod-telief. They could not gel

n
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their full of listening. Over and over
again, they insisted on an snswer to such
Guestions ass How cam I believe in Cod in
the face of the teachings of modern sciencs
and technology? Can man really experdence
God through prayer? that is the unique
énd endiring contribution that Judsism can
make to the modern world?

Thege are the questions which perplex
our people, These questions slso delineats
the essential problem of the mmerican Jow,

|

for ours is no longer the problem of identie

fieation, the difficulty of defining cur
community status, Ours, rather, is the
problem of finding meaning for an identifiy
cation whiech we have already chosen or

which has bsen chosen for us., Ours is

espentially a apiritual problem, It is a
problem of ideas and beliofs., It 1s a

crisis of conscience.

THE COMAUNITY OF OUR CHILIREN

What is true for the adult community (to
move just a bit clossr to the area of our
more immediate concarn as educators) is

true in equal if not greater measure for |
the commnity of our children, for the

12
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e s emerging American Jew. This is to be

2 expected, After all, our children have
3 sxperisnced neither the holocsust, nar
the strugghe for Israsl's establistment,
thoss two dramatic, traumatic events whose
remesbrance still binds us to the thinking
and fesling of the past.

The Riverton Report was especielly
revealing in its contrast of the older and
10 the younger generation. Surely you recall
11 some of its findings:
12 When the respondents asked, far
13 instance, Wy Jews continue to exist as a
1% | distinctive group, parente spoke of the
15 age=gld hostility between Jew and gentila.
16 | The children, on the other hand, felt that|
17 | the virtues of Judaism justify the survive
18 | al of the group. (Their reason for Jewish.

=

o o =3 O own

19 | ness is positive, no mere resction to pere
20 secution.)

21 The adults of Riverton expressed an

ea overwhelming preference for predominantly
23 | Jewish neighborhoodsAubile the majority

2k | of adolescents pere perfectly willing to

25 | widen their commmity contaste, (Eaving




Book Reviews

(Begin 1lst line
flush; indent

subsequent
paragraphs )

=

Copy for THE JEWISH TEACHER

experisnced no "age-old"™ hostility from |
the non-Jew, they feel ne reluctance to
live in mixed neighborhoods.)

In the realm of charitable guving,
parents favered exclusively Jewish causes,
both here and abroad, not exeluding
Israel, In sharp contrast, their children
chose many noneJewish causes as objecte
their beneficence, (Clearly, a declining
sense of group closenecss is manifested
here.) ind, most directly to the point,
uhen the respondents were asked: what is 4
Jdew? How would you desoribe him? A good
many parents still referred to Jewlsh culfure
and to the happemstance of birgh « "™my
parentcis a Jew...I'm & Jew," while fully
Einetp-oeven per cent of the adolescents
defimed the Jew exclusively by his allege
iance to the Jewish religion.

Conclude the authors of the study: "The
present Jewish self-image demands religh
ious affilistion as the identifying
characteristic... mmong adolescents,
hardly any other way of distinguishing
Jew is possible...It is not that they are|

1
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bhey are more cut off from the old-world...
complotaly molded by the /merican

22 Mno" ar, at best, to offer only a qualified
8," for our pregram of study wes given
broad, bold cutlines decades ago when
r comeunity was fifferent and its needs
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were different. Developed under the
@mpact of the old commmunity cencept, it
fails to meet the requirements of the new.
It emphasizes the ethnic, rether than the
religious; it focuses on outer fom and
not on inner faith.

Our problem is not unlike that of the
miller whose mil) is in exvellent condition
in 2ll respects, its machinery sound,
excepting only one: the milh wheel stands
one foot sbove the water, Much of owr
teacking is Just that -« obe foot above
the water, failing to cut into the
cwrent of owr children's deeper nseds.

The objectives which we articulate in
our cwrioulum is sound enough. Dv.
Froehof's "Statement of Guiding Principlost
cloarly, skicringly sets forth owr real
purposes. The listing of curricular goals
is also most acceptable, albeit I mast
confess some ambarrassment with the worde
ing of the very first article which bids
ue ™nstill in" owr children, not a faith

in Ood, mind you, but rather, a"faith in
the Jewieh religien, according to the |
Liberal Reform tradition," whatever that

16
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nay moan.

But uwhen we move from principle to

3 mrogram, and from the progranm to the

4 |classroom, the gap betucen cbjectives and
5 attainmesy widens, and the relevaut be-
comes largely Lrrvelsvant. A Bible taught
as literature, history mresented prinoipald
1y as the story of persecublon, a story
mirpoves;uid which God somchow disappears
10 a8 & jwoltugmiot once we meke the move from
11 the Talmud, to the Current Ere ... Hebrew
12 |instruction which emphesizes linguistic
13 competance ... gven the teachdng of

14 customs and ceremonics when portrayed

15 prinarlly as pattern of group behavior ««.
16 &ll this may well atiract our children and
17 | gadn their initial willinguess to be

18 identified as Jowj it will not provide

19 them with the meaning which they sesk to
20 make their identification lasting and

21 | vital, As Abraham Haschel put it, in a
22 different contexts

23 %... an edocation which continues to
2k evade intellsctual problems or wihich

25 ignores emotional obtusensss is doomed to |
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3 will not necessarily evolke the love
Israel., Nor will merely the teach-
of the rules sbout the dagesh chagak

one of becoming conscious of the
;  jpiataleh yid."
8 Clearly a new approach is needed,
lattendant upon the re=evaluation of owr
educational presuppositions and some-
thing more than superficial change is
required. To paraphrase our collsague
Davhd Hachens we camot be content
merely to put a new cover on an old
curriculum, or even to revise it; we
mst write it anew, in the light of the
newer need.

TOWARD A NEW CURRICULUM
This task will not be fulfilled over=
m,mm.mm
tions in education have a chance at
success. /8 & case in point -- and I
had occasion to make mention of this in
a recent Jewish Teacher editorial -=
1t took the Lutheran Church of merica:

25 |
nearly twenty years to complete its

na
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new perish educational plan, and owr
Christian collsagues had almost unlimited
matorial and professional resources at
their comsand -~ some $5,000,000,00 and
forty-one full time sducatérs on their
national staff.

But more then material and techhiocal
obstacles must be overcomej ideological
problems confront us also, for no small
part of owr @ifficulty is rooted in the
radical divergence of theologic view
which obtains om an adult lewel...
After 211, we cammot teach our children
what we do not agree upon, what we
cannot accept ourselves,

Here, at least, some forward steps are
being taken, for only a few months
hence, at the behost of the Commission
Curriculum Comdttee and its Chairman
Saxmel Glasner, & Conference of Jowish
Theologiane will convene, involving
leading thinksrs of conflicting views -
Gittelsolm and Packenheum, Bemporad exd
Joans, Borowits and Reines and Olan =

not so much to forge a unified Reform

19
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Jewish theology, but in the hope of at
least coming to an agreement on what we
should $sach o our children and when we
should teach it, on how we can enrich
their knowledge ani experisnce to make
them belisving Jewsl

Hopefully these deliderations will be
froitful in their effect. But, of
cowrse, wWe don't have to await this
10 fruition or wven the more fundamental
11 changee contemplated in our national
12 cwrisulum in arder to give the needed
13 new dirsetion to owr common sacred enters
14 priss., Our eriticlsm of certain fmdas
15 mentals does not encomsass, in blaniet
16 fashion, everything we have and do.
17 Much of what wo have is exceedingly
18 and everything we do can be made to
19 our newer purposes, for their

20 depends not so much on this or that
subject, but rather on its use to whieh
the subject 1s put, whatever be ite
23 mattor,

) Ais a conorete case in point, about a
25 Year ago a mober of commmal leaders
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sbjectives for ths teaching of the
caust, This is a subject which
taught in owr echools indsedj we
have & text on 4t within the yewr,
listen to the edusstional objectives
the Philadelphia group selecteds

ummumhmmh
that "agisw 4= 2 monstrous axwiple of
religious bigetry.”

they must undorstand the "msaning of the
Wurerberg laws® with partioular
to the Nasl "claim to the racial
ity of German?

thay mst be mdble to comprehend such
words as "Susotika," "slave libor,®
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21 “oongentration camps,” and'ges chesber.®
0 we should remind them thet "Nazis

23 persecuted others than Jows, such as|the
2l Christians and Poles, the Czechs cud)the
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Russians."

and, lastly - listen to this travesty
travesties, this mockery of our martyrdom
- we must be certain to teach our
that "Hagism directly affected the foun
of the State of Israe," as if there
could be a mechanical equating of the two,
a balancing of blessing and of cursel
Is this what we went our children to know}
Is this the pum and pubstance of the wis-
dom which can be gleaned from this most
tragic chapter of our recent history?

Surely we would do better to help our
students grapjle with the more fundamental
issuwe which are involved, issues whose
resolutions might help them in their
for faith and for a life reflective of
How does the Jew react to evil? Is
spiritual resistence an answer to an
enemy? Doestcollective guilt obviate
individual responsibility? Vhat can we
say sbout the face of man after Auschwity?
ind what about the face of God? Can we
believe in Him in spite of it?

Yes, there is history end there is
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hdstory... There is the Bible as literaturp,
and the Bible as the Word of God... There
is ethical instruction which is mere moral
preachment, amd there vs such instruction
in which the antecesent of the moral law
is probed... There is the kind of Hebrew
study which constitutes the refinement of
language skill alone, and then there is the
kind of etudy in which language becomes a
garment far sentiments of faithj when owr
students learn whet a noble Zionist
thinker, Chaim Greesberg, insisted, then
they lsarn, not just the literal meaning
of such words as "miteva,” end "yireh, "
and "ghava," and "idddush Hashem,™ but
also the meaning of these words to thedr
démpest sounding and in the full context
of 211 their spiritual tension.

JUDAISM MORE THAN 'RELIGION ONLY!

I trust that no one will misunderstand ge
and read into ny lines a rejection of
Judaissh cultural component or a disavows
al of the bonds of kinship which bind us
to another beyond the bonds of faith.
Judaism is manifestly more than a mere |
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system of precept and bellef; it is a cov-
enant binding a historic community. One
camot extract an idea from its historic
form and expect it to retain its eseence;
both must be transmitted, the idea snd the
form, tradition and belief,

I speak only of an emphasis in our teachs

ing, a centrality of concern whichp per

force, must vary from generation to generad

tion, and which in ouwr time and place must
focus on the transmission of belief,

The narrow conception of Judaism as
'religion only' is alien to me, and not
just on ibtellectual and historic grounds.
I reject this narrow concept on experien-
tial grounds as well for in amy personal
Jjourney of the spirit, I was an "chev
visroel™ long before I heard the "wechavto
es Adonod."

It is the “wechavto es Adonoi" which
our children need to hear from us, hear it
with the hearing of the ear, and sense it
in their soul es well., For the Judaism
which we man to convey to them is more

than verbal profession, more than intellect-

2
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ual conceptialization, much more indesed
than a refined doubt sublimated into a
hesitant assumption. It is an all consum-
ing inner convietion invelwing the full
faculties of man, his heart and mind and
will and spirit too, all of them blending

in to a rapturous commmnion with the divine.

This is faithl This is what we mean by
belief in Godl

May we find the way to kindle the spark
of such a faith in owr children, and the
strength to nurture it to bright abd burn=
ing flame. Then will we be able to con=
template with confidence the future of our
community, that community of ouwr people
which we helped %o shape. Then the time
will come when those who see our children
will say of us that we did not "lsbor in
vain, nor bring forth for terror, that ours
is the seed blessed of the Lord."

2
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Chapter Eight

REFORM JUDAISM AND
EDUCATION

ALEXANDER M. SCHINDLER

The American Jewish community's approach to the complex
of problems encompassed in the phrase “religion and educa-
tion” can best be understood as the effect of an interplay of
inner and outer forces, of the ideal and the real, of Jewish
theology and Jewish history; it is the product of a people’s faith
shaped by its experience.

The monism which characterizes Judaism, its steadfast in-
sistence of God’s unity and irs attendant unitary conception of
human nature, clearly calls for the most comprehensive under-
standing of education’s role, for the summary dismissal of any
effort to compartmentalize it into well-defined, only thinly-
related segments labeled “secular” and “sacred.” On the other

u{R:bh: Alexander M. Schindler is Director of Edm:mun of the Union
American Hebrew Uun.gn:g:tluns hnld.mg p.nmzr}r rcspumll::ht}r for
the dtmd?mmt of Reform Judaism's program of religious education. In
addiion, Rabbi Schindler heads the nabonal P-ullcy n'l;].lt.lnu_r b-udy for
religious education within Reform Judaism.

110
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hand, the life experience of Jews, their persecution in lands
where church and state were one and the whiplash of anti-
Semitism which they and rheir children were made to feel in
state religion-oriented schools, have made them espouse the
ideal of the “secular™ public school and thus o qualify the
concept of education which comes from their faith.

Hence Jews stand in the vanguard of the struggle ro maineain
the principle of separation wherever church and state meer on
the American scene. They resist the intrusion of denomina-
ol instruction and observances in the public classroom even
as they oppose with vigor the assignment of public funds to
church-established schools. Ar the same time, their essencially
religious world view leads them ro understand thar not all re-
ligious concerns can be excised from the public school cur-
riculum, that every system of education worthy of the name
must strive to awaken awareness of life’s spiritual dimension
and foster devotion o its values. American Jews are confident
that the public school can serve these ends without invoking
the secrarian symbaols and sanctions of institutional religion,
withour transmitting the teaching and forms of cven those great
faiths from which our spiritual and moral values are ultimately
derived.

Jeedaisin's View of Education

Because it is one of the oldest religions of mankind, its
adherents scattered through all the world and cheir faith chal-
lenged by many varied winds of thought, Judaism is not a
simple faith. It is, rather, a complex system of life and thoughe,
embracing many points of view and distinctive only in its
totality, in the singular integration of diverse derails Thus,
there is no single Jewish philusophy of education; the religious
literature of the Jew sounds many variations on the theme.

L 8 AMERICA'S SCHOOLS AND CHURCHES

Seill, a leitmotif can be perceived among the descants, allowing
us to speak of a Jewish view of teaching and of learning.

Ceneral to this view is Judaism's concept of man, which
holds his nature to be a blending of body and soul, of matter
and of spirit, Man is made of the dust, yet there is something in
him which has its source in the divine and enables him to
achieve commumion with 1. Because he was fashioned in the
image of God, he can encounter God, if only he seek Him.
“Man is not cut off and isolated from the universe, but a part of
it. Somehow he can reach out and understand it. Man may be
limited and small, but he can grow roward God because some-
thing in him corresponds to God.™ The realization of this
potentiality latent within him, the attainment of communion
with the divine, constitutes man's essential task; it is the infinite
duty which has been laid on finite human life.

Education is a principal means for life’s fulfillment; “a man
needs to study, so that he may become himself.”* The un-
learned man can never be pious; he may will to find God, but
he does not know the way; he perceives the design, bur he
lacks the tools and has failed to master the craft. Learning is
the kev to the universe. Man becomes God-like, holv as Ged is
holv, only as he grows in the knowledge of His world and
Waord.

Education is a2 means, not the end. Though prizing knowl-
edge above all earthly possessions, Judaism ascribes no worth
to study for study’s sake alone. “He who has knowledge of
the Torah but no fear of God, is like the keeper of a treasury
who has the inner kevs, but not the outer keys. He cannot
enter.”? The goal of learning is the refinement of a sensitivity to
the divine; the beginning and the end of wisdom is the fear
of heaven,

Judaism’s conception of human nature is essentially unitary.
It speaks of body and of soul but sees them bound in indis-
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soluble union. Certainly the body is not burdened with all sin,
nor is the soul given credit for all virtue.

To whar mav this be compared? To a king who owned a beau-
riful erchard which contained splendid figs.-Now, he appointed
two warchmen therein, one lame and the wther blind. One
day the lame man said to the blind, “l sce beautiful figs in
the orchard. Come and rake me upon thy shoulder, thar we
may procure and eat theny.™ So the lame bestrode the blind,
procured and are them. Some time lkarer, the vwner of the
erchard came and inquired of them, *\Where are those beau-
tiful figs*"”™ The lame man replied, “Have | then feet w walk
withz"” The blind man replied, “Have | then eves m sce
with?"” What did he do? He placed the lame upon the blind
and judged them rogether, So will the Holy One, blessed be
He, return the soul to the body and judge them as one.?

Man is not a loose federation of two or cven three separate
states—hody, mind, spirit—but rather is a composite of these
correlative principles of being.

The implications of this conception for the understanding of
education’s task are clear. Its function is all-encompassing. Tt
cannot be divided in any manner or restricted in any fashion.
Omne cannot refine the competence of mind while oblivious to
the needs and potentialities of body or blind to the values and
final purpases which are born of man's spirit. The development
of the total man is every reacher’s concern. All life is educa-
LON'S Proper province.

Judaism’s reluctance to ascribe a final duality to human nature
extendds ta the nature of man’s universe. Here too, no artificial
divisions are made, no realms sequestered from the horizons of
inquiry which a man can properly pursue. “There is no not-
holy, there is only that which has not been hallowed, which has
not vet been redeemed o irs holiness.”*

The history of the Jews reveals no parallel to the warfare of
theology with science which mars the history of Christendom.

g AMERICA'S SCHOOLS AND CHURCHES

Scienrific inquiry was usually encouraged and given free rein.
As one example, a twelfth-century curriculum sets the follow-
ing order of studies: reading, writing, Turah, Mishnah, Hebrew
grammar, poctry, Talmud, phji:mph}' of religion, logic, arith-
metic, geometry, optics, astronomy, music, mechanics, medi-
cine, and lastly, metaphysics.® The array of Jewish scholars
who coupled knowledge of Jewish law and lore with equal
competence in the sciences is impressive; the leading contribu-
tors to the development of Jewish theology invariably ranked
among the foremost scientists of their day. Moses ben Maimon
{usually called Maimonides) offers classic proof: he was Tal-
mudist and philosopher, astronomer and physician; his mastery
of rabbinics was sufficiently grear to have future generations of
Jews designate him as a “second Moses™; his ghilosophical writ-
ings, seeking to harmonize Judaism and Aristotelianism, reveal
an equally excellent grasp of Greek thought; and his scientific
works—two volumes on ]:rai.mns and their antidores, a2 hook on
sexual intercourse, essays on asthma, on hemorrhoids, on hy-
giene, and a commentary on the aphorisms of Hippocrates—
were consequential enough to merit translation and republica-
tion throughout the eight centuries since they were firse writ-
ten, most recently in English, by Johns Hopkins University, on
the occasion of a Maimonides anniversary.

The study of nature is nor inimical to the pursuit of the re-
ligious life, so teaches Judaism; it is a pillar on which the life
of faith rests; God can be known only through its free and
unrestricted service.” The student of science ought never be
hindered in his quest by theological presuppositions; the
“Torah is not a code that compels us to believe in falschoods.™
A contradiction between the teachings of Judaism and the find-
ings of science can only be apparent, never real, and calls for
the careful reevaluation of both. Either may be at fault, tradi-
tion misunderstood or scientific method poorly applied, and if
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the conclusions of science prove correct, tradition must vield
the point and modify its understanding of the Word.

Nothing which serves to expand the adventurous horizon of
man’s mind should be excluded from considerarion in che life-
long educative process. The science, the wisdom, the skills of
the world are as significant to man as are the teachings of tradi-
tion. All are necessary if man is to fulfill the purpose inherent
in life.

That purpoese must be served. If it is not, knowledge, what-
ever its kind, s vain; “the end of the marter, all hav'mg been
heard: revere God and keep His commandments, for this is the
whole dury of man.”® It is in this spirit thar the modern Jew
voices his prayer:

Q) Lord, open our eyes, that we may see and welcome all
truth, whether shining from the annals of ancient revelations
or reaching us through the seers of our own time; for Thou
hidest not thy light from any generation of Thy children thar
vearn for Thee and seek Thy guidance.'®

When they speak these lines at their weekly Sabbath services,
and when they translate into their lives, as they hopefully do,
the ideal implicic in them, Jews keep alive the ancient prophet’s
dream, a dream superhl}r characteristic of Judaism's view of
learning, which envisages man's future as a time when “the
earth shall be full of the knowledge of God, as the waters
cover the sea™!!

Faith Tempered by Experienice

This then is the compelling religious conception which gov-
erns Judaism’s approach to education: study is a never-ending
task in life, a wvital means for its fulfillment. All realms of
knowledge, not just religious disciplines, but the sciences of

1 AMERICA S SCHOOLS AND CHURCHES

man and nature too, and the humanities, are encompassed by
this mandate; and all learning must be made to serve the end of
faith, this end alone, the prinr.‘ipal object of being—m hclp the
I encounter the Eternal Thou.

It is a conception which still holds sway for Jews, at least
for those who define their Jewishness primanly in religious
terms. Its modification, to which we alluded in the introduc-
tion, is not one of substance but one of detail; and it applied,
in the main, to American Jews, whose recent history witnessed
their mass migration from central Europe to America.

Jews were made to suffer grievously in the lands of their
origin; their existence was in continuous peopardy, their re-
ligious life severely circumscribed. Invariably, their persecution
was maost relencless where Luther's dictum, cwins regio eins
religio, determined the relation between church and stare,
where rulers told the ruled how to w{:rship God, and ]:u'il:sts
told rulers how to execute state affairs. By the time Jews came
to these shores in substantial numbers, the alliance between
Protestant dissent and secular humanism had yielded its rich-
est fruit; the principle of religious freedom was well estab-
lished, and the concept of voluntariness in matters of faith had
become a cornerstone of American law. Here Jews found
safety. Here thev found freedom in a measure rarely matched
in the two thousand years of their wandering. Little wonder
that they attributed their liberties primarily to the principle of
separation and thar they are boldly zealous in its defense!

The sharp and comforting contrast between the: old and the
new was strikingly manifested in the realm of public education.
In Europe only a handful of Jewish children were granted ad-
mission to government-established schools; the lucky few who
were thus chosen had to make a payment of blood for their
privilege. They were subjected to stinging indignities, insulced
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and assaulted to remind them of their inferiority, to make them
appreciate the gracious gift bestowed. Whatever the ultimate
purpose, the state was hardly guiltless. State-appointed teachers
condoned or even encouraged such incidents. These expressions
of anti-Semitism invariably were cloaked in the garment of re-
ligious higotry, given occasion by class prayers (always allud-
ing to the Crucifixion), by schooel observances of festivals
{Easter was ever a propitious time to resuscitate the blood
libel), and by the caustic commentaries of teachers in interpret-
ing the Biblical text. Not so in America! Here the Jewish immi-
grant found governmental schools whose doors were opened
wide to welcome his children, whose teachers and adminis-
trators accorded them treatment fully equal to that extended to
all other students. Again, the American Jew attributed his
blessing primarily to the principle of separation, to the circum-
stance that the American public school had been divested of
those denominational dimensions that so distressed him and his
children elsewhere, Thus it was that American Jews became
champions of the “secular”™ public school, learning to reverence
it as a “precious gift to be passionarely protected and pre-
served."®

Here we confront the modern-day modification of Judaism’s
traditional approach o learning. Today's American Jews rec-
ognize the worth of disjoining the educarional process, conced-
ing the possibility of its departmentalization mto “secular” and
“sacred” components.

The modification is modest indeed. It involves a pcripl‘u:ral
change, not an alteration in essence. It constitutes a division of
labor, as it were, and not a dichotomy of final purposes. The
goals of education, public and private, remain the same. The
public school can well serve religion’s ultimate concerns with-
out also teaching religion in any formal sense. '3
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Muainaining the Wall-Religions Observances

American Judaism offers substantial, unaccustomed unanim-
ity in its approach to the many issues affecting the adjustment
of church and state in the realm of public education. The re-
sponse is uniform and unequivocal, always applving the prin-
ciple enunciated by the highest court, “separation means sep-
aration, not something less.”

Every ritual expression of religion in the public elementary
and high schools is rejected on this basis, from the recitations
of prayers to the devotional reading of the Bible, from the
singing of sacred songs to the observance of sectarian festivals,
not excluding joint religious celebrations. =

Long before the Supreme Court rendered its decision in the
Engel v. Vitale case, American Jews asserted that state laws
requiring or permitting the recitation of prayers are wholly
inconsistent with the Establishment Clause, even when these
prayers are chosen for their “nondenominational” quality or
composed with this intent in mind.'* Moreover, to be true to
its essential nature, prayer must be personal, particular, pas-
sionate; it cannot be neutral or detached. Here, Jews share
fully the view of the late Paul Tillich, who holds the “unspeci-
fied affirmation of God™ to be “irrelevant,” a “rhetorical-politi-
cal abuse™ of religion in its finest sense,

Politicians, dictators, and other people who wish to use rhetoric
vo make an impression on their audience like to use God in
this (unspecified) sense. It produces the feeling in their listeners
that the speaker is serious and morally trustworthy. This is
especially seccessful if they can brand their foes as atheistic,!®
The rote recitation of “neutral” prayers holds forth no hope
for the atrainment of a meaningful religious experience; it is
form without substance, an empry gesture bereft of spiritual
significance. Nor can such recitation, without further comment
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by the teacher or discussion by the class, be scen to serve the
ends of charscrer educarion; the expectation that the mechani-
cal mouthing of praver formulas will steel the moral fibre of the
stuchent rens counter to reason, counter to evidence, counter To
all accepred theories of learning.

What is true for “neutral” praver is true for nondenomina-
tinnal Bible reading, not when the Book is studied as part of a
grear literature course, but when it is ordered as a daily exercise
in refigivus devonion. Such Bible reading as the latter virtually
constitutes compulsory amendance at a religious service. Jews
fear, further, that in this manner Christological ideas at vari-
ance with the Jewish understanding of the Bible will be trans-
mitred to their children.'® The Bible is not a nonreligious book,
and the hypothesis that it is a nondenominational hook must
similarlyv be put to serious question.

Theological difference among Protestants, Catholics and Jews
have necessitated each group authorizing irs own translation
of the Bible. These theological differences resulted in frequent
and prolonged controversies in the nineteenth century, when
in numerous instances Catholics asked rthe courts o ban the
readings of the King James Bible and when cven Protestant
groups fought among themselves as to which denominational
rranslation should be declared non-denominational .'*

Again, as in the use of prayer, the hurried, perfunctory reci-
tation of texts can never further bur only retard the advance-
ment of both religion and moral education.

Jewish opposition to school observance of holy days—par-
ticularly the celebrations of Christmas and Easter, the singing
of carols, the presentation of Narivity and Crucifixion plays,
the display on school property of manger scenes—has been a
cause of considerable community tension and of serious inter-
religious misunderstanding. Hopefully, the preceding para-
graphs have helped to clarify the issue somewhat by showing
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that a consistent application of the principle of separation makes
this opposition essential.

Afrer all, Christmas and Easter are religious holidays in the
specific sense of the term. They are sectarian, denominational
festivals, They celebrate the birth and death of Jesus, who is
the founder of the Christian faith. The Nativity scene is a
hallowed symbol of Christ’s birth. Christmas pageants are
representations in word and dance of profoundly religious,
Christian ideas. And Christmas carols derive from the music of
the church; their words have origin in its sacred liturgy.

Manifestly, Christmas and Easter are not national or cultural
holidavs, and thoughtful Christians should be as offended as
are Jews by the effort to obscure or to diminish the theological
content of their celebration.

The fact thar Christmas music s mixed with such other
“holiday™ music as “Rudolph, the Red-MNosed Reindeer” and
“All I Want for Christmas Is My Two Front Teeth™ in no
way changes the situation. . . . If Christmas is a holy day of
grear religious importance, Christians should be the first to
rebel against its vulgarization in the public schools. Indeed,
many sensitive Christians have joined in the campaign to “Put
Christ Back into Christmas.” Bur it s with a sense of sadness
that we observe how wery few Christians have seriously ob-
jected to the cheapening of their sacred day.'® :

In a sense, Jews long for the restoration of at least some of
the stern standards of colonial New England, whose Puritans
prohibited the public celebration of Christmas, barred all “pomp
and pagan revelry™ in the observance of the day, and insisted
that it be marked in conduct with a solemnity h-eﬁmng Chris-
tianity's most holy hour.

The attempt to assuage Jewish sensitivity by instituting joint
holiday observances fails in the desired effect. American Jews
are particularly discomfived by the Christmas-Hanukkah union,
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which, principle aside, gives currency to a grave misunder-
standing of their faith when it equates a relatively minor festival
of Judaism with a feast of the greatest moment to Chnsu:ndnm
The springtime twin-observance is only slightly more appealing;
Faster and Passover hardly strike a heavenly harmony of
theme. But what is infinitely more important, a principle is at
stake. And principle will not be compromised. Joint observances
of religious holidays in public school are not less a breach of
the American ideal than are the celebrations of a single faith.

Religious Education and the School Curriculum

The problem of religious instruction in the public school is
vexing in its complexity, more intricate by far than are the
issues of religious observance. Its ramifications are many and
tangled, forming a Gordian knot which, so the better part of
valor dictates, cannot be cut in a single bold stroke but must
be unraveled with infinite patience and care.

Two possible approaches, both extreme, can readily be re-
jected and require no lengthy elaboration. Sectarian indoc-
trination on public school premises clearly constitutes a breach-
ing of the wall between church and state. Indeed, it was ruled
to be so by the court in the historic McCollumn case. The oppo-
site alternative, the elimination of all religious concerns from
general school teaching, is neither desirable nor feasible. One
simply cannot teach without transmitting some religious data.
Ome cannot convey a full understanding of contemporary cul-
ture without at the very least recognizing religion’s role in the
making of its essential elements—its music, literature and art, its
morals and its laws. This view, too, is supported by court
opinion. In the Schempp-Murray majority decision, ]EIISIil:t
Clark took pains to point out that the banning of devotional
Bible reading and the injunction against the recitation of the
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Lord’s Prayer do not by any means imply that the study of the
Bible for its “literary and historic qualities” or the study of re-
ligion “when presented objectively . . . as part of a secular
program of education™ constitute a violation of the First
Amendment.

Bur the objective transmission of religion’s historic contribu-
tion to civilization hardly qualifies as religious teaching. Can
religion itself be taught in the public school—its tenets and its
values—without partiality, without the substitution of indoc-
trination for learning® This the question that yields no ready
answer and continues to trouble the waters of intergroup rela-
tions on the American scene.

A number of proposals in recent years aim to allow the teach-
ing of religious tenets without doing violence to the principle
of separation. They build on the assumption thar there are
fundamental principles of faith which all religions share, which
can be isolated and organized in unit form and then transmitted
as the common, nondenominational core of faith.

American Jews do not embrace such efforts with a full hearr,
Of course they agree that a common core exists, that the
great religions of the world do hold many views in common.
There is a place to allow for full cooperation between religions.
However, Jews doubt that these tenets can be isolated from the
context of the religious current without destroying their es-
sential nature and without vitiating all that is spiritually mean-
ingful in every faith. Religious ideas and their forms are
mseparably intertwined. Both are sanctified by faith. The
moment they are separated one from the other, form loses its
essence and the idea is robbed of its force.

Phrasing and style become supremely important and indeed
matters of conscience, as is evidenced by the fact that chuches
differ not as to the content of the Lord's Prayer, but as to its
wording. There is not a single thoughe in that prayer to which
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a devout Jew could take exception. Yet it is for him a Christian
prayer which Jewish tradition and his own religious sensi-
tivity emjoin him from reciting. It is only 2 person emanci-
pated from religious tradition who speaks of forms as the
“externals” of religion. How meaningful then can a2 common
core of belict be thar does not have the support of a tradition
which includes svmbols, memories, powerful emogional
associations, '

Muore than this, once an idea is abstracted from one form and
15 cast in another form, the idea irself undcrgucs suhstantive
change. When the principles of a faith are isolated from their
tradition and combined with other pnnciples similarly ex-
tracted, something enrirelv nmew emerges. Doubtless this is
what the American Council on Education had in mind when i
criticized the common-denominator plan on the ground that it
“might casily lead to a new sect, a public school sect, which
would take its place alongside the existing faiths and compete
with them.”*" Rabbi Richard G. Hirsch, in his testimony be-
fore the Senate Judiciary Commirtee, makes this pcrtinl:nl and
ICISIE COInImEnt:

Public schowol spul‘l.surship of non-denominational re]iginus
exercises (and teaching) potentially establishes a mew major
faith—"public school religion.” Fuor 2 brief, bur significant tme
during the school dav, the school becomes a house of worship,
the reacher becomes a religious leader, the class becomes a
congregration, and the members of the school board are en-
shrined as founders of the new faith. How are the ritual, the
theology, and spiritual heritage of the “mew Public School
Religion™ determined? Through divine revelation and interpre-
tation by thenlogians® Mo, by public boards, commissions and
courts, elecred or appointed through the secular, pelicical
rrencess,

Still one other, more practical matter must be considered.
Once such a common-core curriculum is actually developed,®!
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how can we be certain that teachers will transmit this teaching
without partiality voward their own religious commitment?
Are we reasonable to expect teachers to suppress their own
deep devotions and commitments? More important by far, and
assuming for the moment thar the impossible is possible, just
what religious values would such objectivity in teaching yield?
Proper religious instruction calls not for objective detachment
bur for passionate involvement. “There is no more ineffective
wav of teaching religion than to give an objective account of
religious history. For this means robbing history of the inner
meaning and specific elements of faith and truth.”**

These arguments manifestly mitigate against all nondenomi-
nationzl or interdenominational religious education plans put
forward thus far. This is the considered view of the American
Jewish community on the subject.

We are opposed to all atremprs by the public elementary and
secondary schools to . . . teach abour the doctrines of religion.
Without passing on the question whether such veaching is in-
consistent with the principle of separagon of church and stare,
we believe that factual, objective and impartial teaching abour
the doctrines of religion is an unatainable objective. Any
artempt to introduce such reaching into the public schools
poses the great threat of pressures on school personnel from
sectarian groups and compromises the impartiality of reaching
and the integrity of the public school educational system. Qur
opposition to such teaching rests on these grounds.**

If religious doctrines cannot be taught, what of moral and
spiritual values? Can they be drawn from the marrix of religion
which brought them to existence and be kept alive without
continued dependence on their source?

Here, American Judaism voices a somewhat more optimistic
VIEW,

Insofar as the teaching of “spiritual values” may be understood
to signify religious teaching, this must remain, as it has been,
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the responstbility of the hoae, the church, and the sVnagogue.
]n.u_.-fa: as it is understood to signify the teaching of meoralicy,
ethics, and good citizenship, a2 deep commitment to such values
has been successfully inculcared by our public schools in suc-
cessive generations of Americans. The public school muse
continue to share responsibility for fostering a commitment to
t!uz_ge moral walues, withour presenting or reaching any sec-
tarian sources or sanctions for such values, 24 .

This mandate is not easy to fulfill. It requires the delicate
disjoining of the educative process, which, as indicared, historic
Judaism did not deem possible, the abstraction of the ideal from
its original form, the separation of ethical values from their life-
giving tradition. American Judaism encourages this depart-
mentalization only because of its profound regard for the
secular public school, because of the school’s ability to transmit
religions values apart from denominational doctrine and with-
out sectarian hias,

To be sure, spiritual and moral values cannot forever be
maintained without reference to their source: faith is the neces-
sary condition of their continuance; they gain their fullest di-
mension only when they are woven into the tapestry of a rich
religious life. That is why Judaism insists on an intensive pro-
gram of religious instruction in the synagogue and on the de-
velopment of meaningful religious life-patterns in the home.

It might be noted, in this connection, that the Zorach de-
cision did not end the Jewish communiry’s unfavorable response
to the released- and dismissed-time programs. The following
ohjections are usually offered: such plans threaten the principle
of separation; the amount of religious instruction which can be
given in the time provided is negligible; more often than not,
school authorities put pressure on students to artend religious
school classes; those who refuse to be “released” are rarely if
ever given meaningful general instruction; such programs serve
to emphasize religious difference in a public arena; indeed,
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Jewish children at times attend Christian classes for fear of dis-
closing their religious differences.

Be that as it may, the public school cannot be enjoined from
transmitting ethical and moral concepts, however religious
the origins. To begin with, these concepts cement our demnc-
racv. They form the faith of this land. Their preservation is
viral roward the fulfillment of the American dream. Were we
to keep our schools from fostering moral values, we would
deprive them of their reason for being and then we mighe as
well give up the enterprise of public education. A school which
does not seck the moral development of its students is no school
at all; all education worthy of the name is essentially education
of character.

An Aid to Religion and a Challenge

What has been said concerning the proper goals of public
education should serve to refute the charges that our schools
are “godless,” “atheist,” and “antireligious,” that they create, of
necessity, an antagonism to faith and institutional religion. On
the contrary, the spirit of religion, though not its forms, can
animate the atmosphere with which the school surrounds its
students. And in this atmosphere our children can grow, intel-
lectually and spiritually, precisely in a manner in which we as
religious people want them to grow.

When Jews espouse the cause of the “secular” public school,
they do not use the adjective in its philosophical context. Qur
determined oppasition to doctrinal instruction extends with
equal force to the dogmas of scientific naturalism. We do not
want the school to teach our children that reality is limited to
the “seen,” that empirical science and logic are the only proper
tools in man’s quest for knowledge. We do mot want the school
to teach our children that spiritual values are “purely sub-
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jective,” that religion is thus but a branch of psvchalogy, re-
vealing the vagaries of man's mind and the caprices of his emo-
tional life, and no more. Even as the teacher is debarred from
teaching principles which presuppose the acceprance of re-
ligious doctrines, so is he debarred from teaching principles
which presuppose the acceprance of antireligious docerines.

“Secular,” as the American Jewish community applies the
word to the public school, means not “irrcligious” but “non-
denominational,” “nonsecrarian,™ intended for pupils of all re-
ligious persuasions, and even for those whose parents affirm no
faith. What it means is thar the stare, enjoined by law from
establishing anv ome religion, without endeavoring to provide
for all education bur leaving many of its essential aspects to
church and home, attempas to give moral and mental training
and instruction in secular subjects of consequence to all furure
citizens—the entire process being conducted in “an armosphere
of social idealism."=*

Jewish oppasition to doctrinal instruction in the public class-
rowesm rises in no small measure from the fear thar such teaching,
in attempting to meet the conflicting demands of competing
religious groups, will not further bur hinder the advance of
religion. “We urge a broad interprecation of the first amend-
ment preciselv because we want religion. If we were truly
secularists, we would encourage such things as non-denomina-
tional praver in the public schools as a ool by which to make
life and faith less sacred, less passionate . . . the worst thing that
could happen to the churches and the synagogues would be
to . .. [develop in the public schools] a religion which would
consist of a set of meaningless, watered-down, non-sectarian
platitudes.™*%

Thus, the problem of religious education can never be solved
by shifring the burden of responsibility for its advancement
from church to public education.*™ It will be solved only when
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church and synagogue recognize their full and final responsi-
bility in this realm and take the matter of religious education

much more seriously than they have.

When organized religion spends more for religious education
than for its choirs; when it plans its programs of religious
education with the fervor with which it promores evangelistic
campaigns; when it is more proud of its schools than of the
size of the congregation or the beauty of its architecture; when

it selects ministers of education with the same care it chooses

its preachers and when it invests its artempts at educating the

voung with the importance it ascribes to its weekly Sabbath
service—then shall it have begun ro cope with the problem of

religious education.®* 3

In this manner, the public school both aids and challenges the
religious of America in their quest to transmit the htri.tagt.nf
faith. It aids the synagogue and church by fostering a devotion
to the values which they share. It offers them challenge by
imposing on them the duty to transmit the doctrinal beliefs
and practices which give these values sanction.

The late President John F. Kennedy perceived this challenge
and expressed it well when, immediately following the Court’s
announcement of the Eugel v. Vitale ruling, he declared: “The

Court has made its judgment. Some will disagree,
others will agree. In the efforts we are making to maintain our
constitutional principles, we will have to abide by what the
Supreme Court says. We have a very easy remedy here, and
that is to pray ourselves. We can pray a good deal more at
home and attend our churches with fidelity and emphasize the
true meaning of prayer in the lives of our children.”
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I appreciate Rabbi Fox's kind introduction, although I feel comstrained to
note some serious omissions., Taking into account the ecumenical spirit of the
occasion, he might well have added that my first cousin, Pesach Schindler, is the
Associate to the Dirvector of Education of the United Synagogue. He might further
have added that I trace my linecage to Moshe Sofer of Pshevorsk, dwsher &F the Or
Pne Moshe and a spiritual companion of the Baal Shem Tov. This identifies me as
a ﬂlli}‘hnn. of course, and offers fnll explanation for my foelishness in agree-
ing to come here. How can I possibly prevail in this arema; even before I begin
I am"out-Foxed."

It is good te be here, let me assure you, end what we do here is good. Those
who planned this program and brought it to be well merit our applsuse; their effort
makes no small contribution towerd the solution of the very problem which moves us
to meet. Not so much for what we say, but the very event of our meeting is of
worth, for if the sciemce of education has taught us one lesson it is this: our
children make their commitments primarily by means of identification with the ego
ideal; they look, more than they listen; they follow the men who is long before the
man who only persuades with his lips. The visible demonstration of our desire for
unity teaches a lesson more powerful than any ideclogical agreement we may reach and
articulate. In this case surely, as in so many others, the determined quest for am
answer in and of itself give shape and substance to that amswer.

g
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and what he has to say. I semse him to be a kindred spirit. His presentation appeals
to me, at least im its broader outlines. I share his essential conception of our
problem as the need to deepen our instructiom, to instill in our children not denomin-
ational devotion but profound religious comvictions, convictions which do not ignore
genuine differences but go beyond them to attain a greater umity. I appreciate his



m-lrnh#mm“ﬁiﬂuﬁ-ﬁlmmﬂﬁmm
issues 2 sufficient ground for unity when this concern is merely a reaction te
external pressures and not also an expression of inmer, shared belief. Lastly, I
too cling to the hope that an earnast encounter of Judalsm's past, the serious
Mnlthmuthymmnlhmchnhm.wﬂlhdu.

. ﬂ&Mu.mm.ud!mmtluﬂwtﬁﬂmn‘mm,
which may not be identical in ail respects but nonetheless will be sufficiently
akin to justify the claim of our identity.

It is intriguing and a portent of gooed tidings for the future that Dr. Fox finds
the possibility of e concensus in realms end by & means which at first flush might
well seem least likely to yield agreement. After all, traditiom, its texts, the
manner in which we understand and approach them all stand at the very heart and
center of our ideological divergence. The liberal Jew does not view the past bounded
by & framework which is etermally fiwed, and he refuses to submit to its authority.
lonetheless -- so Dr. Fox assures us -- and I share his pious hope: when the liberal
Jew is homest in his approach to traditiem; when he doee not assert thetebsolute
uthrl.truthupnmtmtmputm'hmlmulmtumm-tﬂ-
srds of modernity to older judgments; in a word, when he turms to his religious
heritage with receptivity, with opennesg, with seeing eye and hearing ear, why them,
he surely will be led to affirmations which may mot fully coincide with these of the
traditional Jew but will be sufficiently close to them to form a umnified whole.

As Dr. Fox himself has occasion to point out, even traditional Jews differ in
the degree of sophistication with which they understand some of these truths and this
difference of understanding does not destroy the unity of their faith., It is not
mﬂhhhmlﬂ.tﬂuﬂn.tﬁﬂﬂﬁmrmﬂﬂ:&hﬂhm:m
bind us all, 1mmmm1.m.m-;h1-.-rnhnum confed-
eration of belief.



1 am especially glad to note, also, that Dr. Fox foresees the possibility of
convergence not only in the realm of ideas, but in the realm of practice, in owr
approach to Mitsvefl. He feels the binding, unifying force of these practices as
they are observed in our personal lives and homes and in the worship pattern of
the synagogue. Ordinarily, those who accept & systemic, mormative Judaism feel
that there is 2 sharp line -- not just a quantitive but a categorical line --
between the practices of liberaliem and orthodoxy. But is this categorical
difference really as great as all that? Can we find no common ground in the under-
standing of coumanfment? I believe we can once we view mitsvah in its wider dimen-
sions not just as given law, but as lew form as conmandment invested with purposs.

Traditional Judalsm affirms this wider view: it does not believe that the
Torash demands just for the sake of demsnding; that it was givem to us as a vain
thing, a test of our obediense only and umrelated to all further purposes of God
and needs of man. "The laws of the Torsh serve an end" tmught the RAMBAM, “an
end that is useful in regard to being," -~ to bind man and God, to provide man with
a means to santify his life. Theee purposes give substance to the liberal Jew's
understanding of commandment and because they do, he shares a vital element of the
idea of mitsvah held by those who also affirm the belief in verbal revelatiom.

But these ideological considerations aside, let us not underrate the unifying
force of outer form itself, as it is manifested in our communal life. Teua, the
Chassidic ﬂtlbdﬂhh“llmmmmﬂ;htthqmﬂnmm
together; they share a host of common elements which give them commom characterj the
ark and the Torah, essential prayers and & coincidence of time when they are voiced,
hallowed langusge and hallowed song, and Jews, yes Jews, who seek the companionship
of kindred and aspiring souls in their quest for God.

The Chassidic shtible and Temple Emanu-El are worlds apart, But how many Temple

Ll!gﬁuumthhnkn scena? and how many Chassidic Sht!.bl.‘ﬁ When we wear

our dencminational lenses we often see differences where nome, in fact, exist. And
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often, when we see true differences we fail to distinguish between variants of sentiment
and style and those which reflect true ideological divergence.

What we say concerning religious practice, applies to the matter of its termin-
ology. Liberal and traditional Jew do make differemt uwse of the same religious
language, but it is still the same religious language; invested with the stremgth of
long-lived, hallowed use, it emercises a contripetal, cohesive force of no small

consequence. Hebrew merits an emphasis in our teaching precisely for this reasen,
if for none other.

—

As we go sbout the task of secking our common ground of belief, we might do well
to take a closer, more careful look at the concept of peoplehood itself especially as
its meaning has been extended sand attemuated to its present composite designation of
"Klal Yisroel." No other concept is invoked in our councils with greater frequency
and urgency than this -- Klal Yisroel, the Commumity of Israel -- and none is more
abused. It is isted, in support of every cause, to bolster every argument, to
mmpmmuwm@m.u.m.ummumm-ﬂm
thing, if only the label Jewish cam somehow be applied to it. It has, by its abuse,
lost virtually all denominative and valuational force.

The mitsvah of "pidyon sh'vuyim" alone might stir us to the task of definitien:
nothing so precious ought long remain debased. But there is more immediate reason
which summons us to do so, & reason more immediate to our concern, and it is rooted
in the pedagogic axiom that vague, amorphous, ill-defined comcepts simply cammot be
taught . Hﬂﬂtmwnf_itrnfhmins!ﬂ.hmm.n
must invest it with discernible meaning ﬂntii[ﬂnnm a time not so long ago, when
mummumuhm,umm;nhumm.mnum
implicit in the Jewish experience, when a sense of belonging was borm of a state of
physical being. Not so today. An not so most certainly om the Americam scene. Here
the cultural and ethnic bonds which bound our commmity once have loosened and bonds

of faith must serve as umnifying force in their -tﬂ%"‘ﬂ:h is especially trfue for our



5.

children whose Jewish self-image reveals primarily the face of religion; nothing else,
ngt culture, not nation, not even the giving of charity, is of essential consequence in
securing the continuity of their identification. This is why Dr. Fox is absolutely
right when he insists that the attaimnment of communal umity rests in the final analysis
on our ability to transmit our shared and profoundly held convictioms. And that is
also why the concept of commmity itself, once implicit in the Jewish experience, must
now be made explicit. j_

[ L=

But not all of our problem is rootéd in the ideological realm; here too Dr. Fox
ig right. Institutional leyalties, quite unrelated to clear-cut ideological distinme-
tions, exercise a divisive influence which, nolens volens, is reflected in the class-
room and conveyed to our studemts.

Indeed, muoh of the present-day hardening of imstitutiomal lines, far from
reflecting greater ideological divergence, is rather the consequence of its comverg-
ence, of & blurring of ideological distinctions. Distinctions there are and we should
mlﬂ-&-.htmrmmuwtnlnmunnﬂumiﬂuurmy

The over=-

lapping of belief and practice psttern is the rule and not the exceptiom.

Surely I need not elaborate; supportive evidence is hardly wanting and has been
offered over and again. Reconstructionism, nurtured in the bosom of the Comservative
ﬂ'-l’.ll.l its theology is far to the left of the curreat comcensus within Reform.
Schechter's espousal of "haskamat hak'lal as a deterninant of religious practice no
longer is acceptable to many Gonservative rabbis, and so they embrace a systemic,
normative Judaism which separates them from other Conservative rabbis to an extent far

greater than the latter are separated from Reform. And so it goes.

lnninthnlm:-hhmitr.hth!mko!inmhduh,
patterns overlap and distinctione are blurred. Synagogues foster attitudes and
activities which cannot veally be called 'religious;' and so-called 'secular' agencies
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ascume & religious stence, if not yet fully in their program then at least in their
pronouncements, and if not there, then in the symbolic act of turning to the graduates
of our seminaries to find their professional leadership.

The point of it all being that whem true distinctions are lacking the temptatiom
is great that we create them, or that we magnify them in our teaching and in our
preaching -- only for the sake of preserving institutional identity.

Now I do mot suggest that we can or should shuffle off our institutional ceil.
Nor is this the time or the place to consider a major realignmant of existing cate-
gories, desirable as this eventuation may be. All I really want to say is the self-
recognition of motivation is the requisite of communal harmony.

Whéen the need for denominational identity effects our teaching and our doing, let
us at least say so!

When institutional concerns shape our Temple program let us call them institutional

concerns!"'

Whem, in the larger community, we engage in a struggle for power, let us call
it that let us not obscure its true character by designating it an ideological
confrontation!

Whatever it is, let us call it by its honest name, and not try to justify it om
the basis that it is semething else!

This is not a reprimand, an accusation, cholilo vechas. All I say is really im
the way of a confession. Grant me only the privilege accorded by tradition of saying
not "al chet shechotosi,’ but rather 'al chet shechotomu,' for the sins which we have
sinned . :

_r-"'--'-
—
7

There is, then, much that we can do to create a sense of communal devotion in
our children even bafore the fuller unfoldment of the quest for an ideological umity
which Dr. Pox bids us pursue. There is much that we can do to deepen the devotion of



our children te the larger community, to extend their reach of heart and mind to
encompase all of Israel.

What can we do?

We can begin by teaching Judaism in our schools, teaching it, moreover, not as
some kind of denominational possession, but as a shared possession to which variant
interpretations have a vital relation. And when we speak of our differemce -- in faith
and form -- we can describe these differences as they really are, we can approach them,
examine them -- teacher and student both -- in an atmosphere of respectful I.mlty."ﬂ{
can bring our children into contact with one amother crossing denominational barriers
for communal programs of education and for united activity srising to advamce our
common cause, Surely wore thanm ideas are involved in our problem. FPeople are imvelved.
ﬁlmﬂ_mumuﬂdhm.rﬁhmhh;m:m&
educators into more frequent associstiom with one another. We can teach thes together,
in areas where no ideological divergence is at stake, We might exchange our teachers
for a time to broaden their perspective snd the perspective of those they teach. We cem
support communal agencies and programs which seek sincerely to serve us all.

We can do more then that. We might ourselves commmalize W% come segments of the
congregational school program... om a secondary level perhaps ... so that together then
we might have the kind of intensive religious high scheols which we singly do not have.
Or at least we can begin this process by avoiding needless, wateful duplication where
none is justified by cooperating with one another in sreal vital to cur work: in the
recrultment of teachers, in the development of educatiomal tools, in the publication of
our texts, in the realm of experimentstion and research. In this and like menner we
can teach our children a love for the commmity of Israel mot just by precept, but by

example,

Bven as we are doing now, when we take counsel together and meet to express our
common concern. That is why we are beholden to those who plamned this program and



brought it to be. They offer oppor unity to demomstrate the truth of a promise inherent
in the saying of the Rimanover Rebbe, "Pasm vofsam Hakedosh boruch hu menasseh Yisroel
bilrushi=m acherim." At various times the Holy One blessed be He garbs Israsl in
different garments, "Pasm bilvush seh ufsem bilvush zeh." At times in this kind of
garment and at times in another kind of garment. "Avel hanekudoh Hajuhudis Tomid
nishores." Ober dos pintele Yid ... it remains, it flames, and it is not consumed'
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I appreciate Rabbi Fox's kind introduction, although I feel comstrained to
note some perious omissioms. Teking into account the ecumenical spirit of the
occasion, he might well have added that my first cousin, Pesach Schindler, is the
Associate to the Director of Education of the United Symagogue. He might further
have added that I trace my lineage to Moshe Sofer of Pshevorsk, sswhmr of the Or
Pne Moshe and a spiritual companfion Of the Baal Shem Tov. This {dentifies me as
a Galizianer, of course, and offers full explanation for my foolishness in agree-
ing to come here. How can I possibly prevall in this arena; even before I begin

I am'out-Foxed."

It iz good te be hera, let me assure you, and what we do here is good, Those
who plammed this program and brought it to be well merit our applmmse; their effort
makes no small contribution toward the solutiom of the very problem which moves us
to meat. Not so much for what we say, but the very event of our meeting is of
worth, for if the sciemce of educstion has taught us one lesson it is this: our
children make their coumitments primarily by means of identification with the ege
ideal; they look, more tham they listen; they follow the man who is long before the
msn who only persuades with his lips. The wisible demonstration of our desire for
unity teaches a lesson more powerful than any ideclogical agreement we may reach and
articulate. In this case surely, as in so many others, the determined quest for am
answer in and of itself give shape and substance to that snswer.

Let me say, at once, that I respond with a good deal of warmth to Dr. Marvim Fox
and what he has to say. 1 sense him to be a kindred spirit. His presentation appeals
to me, at least in its broader outlines. I share his essential conception of our
problem as the need to deepen our imstructiom, to imstill in our children mot denomin-
ationsl devotion but profound religious comvictions, comvictions which do not ignore
genuine differences but go beyond them to attain a greater wnity. I appreciate his



probing analysis of secularism, his refusal to deem the common comcern with secial
issues a sufficient ground for unity when this comcern is merely a reactiom to
external pressures and not also an expression of immer, shared belief. Lastly, I
too cling to the hope that an earnest emcounter of Judaism's past, the serious
study of its teachings as they ave expressed in our classic texts, will lead us,
and through us, our children, to affirm comviction about God and man and humen duty
vhich may not be identical in all respects but nometheless will be sufficiently
gkin to justify the claim of our identity.

It is intriguing and & portent of good tidings for the future that Dr. Pox finde
the possibility of a concensus in realms and by a means which at first flush might
well seem least likely to yleld agreement. After all, tradition, its texts, the
wmanner in which we understand and approach them all stand at the very heart and
center of our ideological divergemce. The liberal Jew does mot view the past bounded
by & framework which is etermally fixed, and he refuses to submit to its authority.
Nonetheless -~ so Dr. Fox asswres us -- and I share his plous hope: when the liberal
Jew is honest in his approach to traditiom; when he does not assert thetabsolute
authority of the present over the past but is willing at least to expose the stand-
ards of wodernity to older judgments; in & word, when he turns to his religious
heritage with receptivity, with opemnesy, with seeing eye and hearing ear, why them,
he surely will be led to affirmations which may not fully coincide with those of the
traditional Jew but will ba sufficiently close to tham to form a umified whole.

As Dr. Fox himself has occasion to point out, evem traditional Jews differ in
the degres of sophistication with which they understand some of these truths and this
difference of understanding does not destroy the unity of their faith. It is not
unreasonable to comclude, therefore, that the common encounter of the Jewish past can
bind uws all, liberal and traditionsl Jew, in & Union, or at least a meaningful confed-
eration of belief.



I am especially glad to note, also, that Dr. Fox foresees the possibility ef
convergence not only in the reslm of ideas, but in the realm of practice, in our
approach to Mitsvel. He feels the binding, unifying force of these practices as
they are observed in our personsl lives and homes and in the worship pattern ef
the synagogue. Ordinarily, those who accept a systemiec, normative Judaism feel
that there is # scharp line -- not just a quantitive but a categorical lime -~
between the practices of liberalism snd orthodoxy. But s this categorical
difference veally as great as all that? Can we find no common ground in the under-
standing of comman@mont? I believe we ean once we view mitsveh in its wider diven-
elons not just as given lew, but as lew form as commandment invested with purposs.

Traditional Judeism affirme thie wider view: it does not baliewe that the
Torah demands just for the sake of demsnding; that it was given to us as a vain
thing, 2 test of our obediemce enly and wmrelated to all further purposes of God
and needs of man. "The laws of the Torah serve an end" taught the RAMBAM, “sn
end that is useful in regard to being,"” -- to bind msn and God, to provide mam with
s méans to sentify his 1ife. These purposes give substsnce to the liberal Jew's
understanding of commandment and because they do, he shares a vital element of the
idea of mitsvah held by those wheo also affirm the belief in verbal revelatiom.

But these ideological considerations sside, let us not underrate the unifying
force of outer form itself, as it is manifested in our commumal life. Teus, the
Chassidic shtible and Temple Emanu-El are worlds apart; but they are aiso worlds
together; they share a host of common elements which give them common character; the
ark and the Torsh, essential prayers and a coincidence of time when they are voiced,
utwmﬂmmm.mm.muwmmmm
of kindred and aspiring souls in their quest for Ged.

The Chassidic shtible and Temple Emanu-El are worlds apart, But how many Temple

E': VoL
lﬂﬂ-htr-juunthhuh- scene? and how many Chassidic Shtibles? When we wear

our denominstional lenses we often see differences where nome, in fact, exist. And
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often, when we see true differences we fail to distinguish between variants of sentiment
and style and those which reflect true ideological divergence.

What we say concerning religious practice, applies to the matter of its termin-
ology. Liberal and traditional Jew do make different wse of the same religious
language, but it is still the same religious language; invested with the stremgth of
long-lived, hallowed use, it exercises a contripetal, cohesive force of mo small
consequence. Hebrew merits en emphasis in our teaching precisely for this reasom,
if for none other. -

L

As we go about the task of ﬂdam#ﬂﬂhlhf.nnﬂhthull
to take a closer, more careful look at the concept of peoplehood itself especially as
its meaning has been extended and attenuated to its present composite designation of
"Klal Yisroel." No other concept is invoked in our councils with greater frequency
and urgency than this -- Klal Yisrcel, the Commmity of Israel -- and nome is more
abused. It is enlisted, in support of every cause, to bolster every argument, to
justify policies dimaterically opposed, in a word, to designate anything and every-
thing, if only the label Jewish can somehow be applied to it. It has, by its abuse,
lost virtually all denominative and valuational force.

The mitevah of "pidyon sh'vuyim" alone might stir us to the task of definition:
nothing so precious ought long remain debased. But there is more immediate reason
which summons us to do so, a reason more immediate to our concern, and it is rooted
in the pedagogic axiom that vague, amorphous, ill-defined concepts simply cannot be
taught. If we want the concept of community to be meaningful to our children, we
must invest it with discernible meaning !kﬂf—:&rhan was a time not so long ago, when
this concept did mot have to be taught, or articulated to be transmitted, when it was
implicit in the Jewish experience, when a sense of belonging was born of a state of
physical being. Not so today. An! not so most certainly on the American scene. Here
the cultural and ethnic bonds which bound our commmnity once have loosened and bonds
of faith must serve as unifying force in their :tud.{’.'%hit is especially tiue for our
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mmmmm—nmn:—rﬂrmm-tmum;mnu,
mmm.mmm.ﬂmtﬁllﬂudﬂnhr, is of essential consequence in
securing the continuity of their identification. This is why Dr. Pox is absolutely
:t.htuh-hhlhnthltmlttu-ntd_l-hrmuhmﬂulmlnh
umnumuum-umm-lmuum:m. And that is
also why the concept of community uull.“hlhhhﬂ-hlﬂmﬂ“. must

now be made explicit.
T
mmﬂldmmmurntuhthmmh;hutuh.m

is right. Institutional loyalties, quite unrelated to clear-cut ideological distinc-
tions, exercise a divisive influence which, nolens volens, is reflected in the class-
room and conveyed to our students.

Indeed, wanh of the present-day hardening of institutional lines, far from
mm:ummmi«m.ummmmdmm-
ence, of a blurring of ideological distinetions. Distinctions there are and we should
utimuﬁn,htthrmmuputnﬂn_ruuﬂmthﬂummr
are, and they certainly de
mm-rhlhluﬂmttupttmhﬂnﬂhﬂntlh-mm.

Surely I nead not elsborate; supportive evidence is hardly wanting and has been
offered over and again. Reconstructionism, nurtured in the bosom of the Comservative
movement, in its theology is far to the left of the current concensus within Reform,
Schechter's espousal of 'haskamat hak'lal as a determinant of religlous practice no
longer is acceptable to many Gonservative rabbis, and so they embrace a systemic,
normative Judaism which separstes them from other Comservative rabbis to an extent far
greater then the latter are separated from Reform. And so it goes.

Even in the larger Jewish community, in the framework of its organized life,
patterns overlap and distinctions sre blurred. Synagogues foster attitudes and
ectivities which camnot really be called "religious;' and so-called 'secular' agencies



assume a religious stance, if not yet fully in their program then at least in their
pronouncements, and if not there, then in the symbolic act of turning to the graduates
of our seminaries to find their professional leadership.

The point of it all being that when true distinctions are lacking the temptation
is great that we create them, or that we magnify them in our teaching and in our
preaching -- only for the sake of preserving institutional identity.

Now I do not suggest that we can or should shuffle off our institutional coil.
Nor is this the time or the place to consider a major realignment of existing cate-
gories, desirable as this eventuation may be. All I really want to say is the self-
recognition of motivation is the requisite of communal harmony.

When the need for denominational identity effects our teaching and our doing, let

us at least say so!

When institutional concerns shape our Temple program let us call them institutiomal

concerns!’

When, in the larger community, we enmgage in a struggle for power, let us call
it that let us not obscure its true character by designating it an ideological
confrontation!

Whatever it is, let us call it by its honest name, and not try to Justify it om

the basis that it is something else!

This is not a reprimand, an accusation, cholile vechas. All I say is really in
the way of a confession. Grant me only the privilege accorded by tradition of saying
not 'al chet shechotosi,' but rather 'al chet shechotonu,' for the sins which we have
sinned .

g

There iz, then, much that we can do to create a sense of communal devotion im
our children even before the fuller unfoldment of the quest for an ideological umity

which Dr. Fox bids us pursue. There is much that we can do to deepen the devotion of



our children to the larger community, to extend their reach of heart and mind to
encompass all of Israel,

What can we do?

We can begin by teaching Judaism in our schools, teaching it, moreover, mot as
some kind of denominational possession, but as a shared possession to which variant
interpretations have a vital relation. And when we speak of our differemce -- in faith
and form -- we can describe these differences as they really are, we can spprosch them,
examine them -- teacher and student both -- in an atmosphere of respectful inquiry./ We
can bring our children inte comtact with ome another crossing denominational barriers
for communal programs of education and for united activity arising to advance our
common cause. Surely more than ideas are involved in our problem. People are imvolved.
The sense of commmion is sustained by encounter./ We can bring our teachers and
educators into more frequent associstiem with one amother. We can teach then together,
in arees where no ideological divergemce is at stake, We might exchenge our teachers
for a time to breaden their perspective and the perspective of those they teach. We can
support communal agencies and programs which seek sincerely to serve us all.

We can do more than that. Ve might ocurselves commumalize wish some segments of the
congregational school program... om a secondary level perhaps ... so that together then
we might have the kind of intensive religious high schools which we singly do not have.
Or at least wa can bagin this process by aveiding needless, wateful duplication where
none is justified by cooperating with ome smother in areal wvital to our work: im the
recruitment of teachers, in the development of educational tools, in the publication of
our texts, in the realm of experimentation and research. In this and like manner we
can teach our children a love for the commumity of Israsl mot just by precept, but by
exanple,

Even as we are doing now, when we take counsel together and meet to express our
conmon concern. That is why we are beholden to those who planned this program and
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brought it to be. Mn!fnmuruﬁ,ﬂiﬂm-mthtmmc!lpmm:
in the saying of the Rimanover Rebbe, "Paam vofaam Hakedosh boruch hu menasseh Yisroel
bilrushim acherim.” A various times the Holy One blessed be He garbe Israel in
different garments, "Paam bilvush seh ufesm bilvush zeh," At times in this kind of
garment and at times in another kind of garment. "Avel hanekudoh Hajuhudis Tomid
nishores." Ober dos pintele Yid ,,. it remains, it flames, and it is not consumed!
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- Rabbi Alexander M. Schindler
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RABBI ALEXANDER SCHINDLER
Address before :
THE RABBINICAL ASSEMBLY .
Sinty-Sixth Alt.usl"Convention
May 18, 1966

I am not a speaker, just a discussant, so don't
WOXry.

I appreciate Rabbi Fox's kind introduction,
although I am afraid I am contrained to note a number of
serious omissions, Taking into account the ecumenical spirit
of this occasion, he might well have added that my twelfth
cousin, Pesach Schindler, is the Associate to the Director
of Education of United Synagogue,

He might have added that I trace my lineage to
Moshe Sofer of Pshevosk, or Pneih Moshe, and the spiritual
companion to the Baal Shem Tov. This identifies me as a
Galitzyaner, of course. (Laughter) And it offers full n:plnnnl
tion for my foolishness in agreeing to come here. (Laughter)
How can I possibly prevail in this arena? EVen before I begin

1 am out~Foxed. (Prolonged laughter and applause)

It is good, my friends, to be here, let me assure

you, and what we do, is good, Those who planned this program

Et*a*—ci?zac{s{ cﬁa}&uxfau
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and who brought it into being, well merit our applause. Por
their efforts make no small contribution toward the sclution
of the very problem which moved us to meet. It is not so
much what we say, but the very event of our meeting is a
Mitzvah,

For if the science of education has taught us
one thing, it is this: our children make their commitments
primarily by means of identification with their ego ideals.
They look more than they listen. They follow the man who is,
long before the man who only persuades with his lips, And
thus the visible demonstration of our desire for unity,

teaches a lesson more powerful than any kind of ideological
agreement we may reach or articulate.

In this case, surely, as in so many others, the
determined quest for an answer in and of itself gives shape
and substance to the answer,

Now, let me say at once, that I respond with a
good deal of warmth to Dr. Marvin Fox, personally, and also
to what he has to say. I sense in him a kindred spirit, His
pPresentation appeals to me, in it broader outlines, and even
in much of its details. I share his central conception of

our problem, as the need to deepen our instructions, to

Eve t-a@aa&g d?»:fm*cfni




instill in our children not.denominational devotion but

profound religious conviction, convictions which do not ignord

ideological and genuine differences, but which go beyond 1

them to affirm a greater unity.

I appreciate his probing analysis of secularism;

his refusal to deem the common concern with social issues

a sufficient ground for unity, when this concern is merely

a reaction to outer pressure, and not also an expression of

inner-shared religious belief.

Lastly, I, too, cling to the hope that an earnest

encounter with Judaism's past, the serious study of its

teachings as they are expressed in our classic texts will

lead us, and through us our children, to a firm conviction

about God and man and human duty, which may not be identical

in all respects, but nonetheless, will be sufficiently close

to justify the claim of our identity.

It is intriguing, and a portent of good tidings

for the future, that Dr, Fox finds the possibility of a

consensus in realms and by a means which, at first blush,

may well seem least likely to yield agreement. After all,

the past tradition, its texts, the manner in which we under-

stand and approach them, all go to the very heart and center
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of our ideolegical divergence,
The liberal Jew does not view the past, bounded

by a framework which is eternally thickened; and he refuses

to submit to its authority. Nonatheless, though, Dr. Fox

assures us, and I share his highest hopes, when the liberal

Jew is honest in his approach to tradition, when he does not

assert the absolute supeciority of the present over the past,

but is at least willing to expose the standards of ﬁnd-rnity

to colder judgments, in a word, when he turns to his religious

heritage with receptivity, with openness, with seeing eye

and hearing ear, why, then, he surely will be led to affirma~

tion,

This may not fully coincide with both of the

Traditional Jews, but it will be sufficiently close to them,

to form a unified pattern, a unified whole.,

even traditional Jews differ in their degree of :nphiltiantinnl

As Dr, Fox himself had occasion to point out,

with which they understand some of these trutha. And the

difference of understanding does not destroy the unity of
their f'.ith-l

It is not unreasonable to conclude, therefore,

that the common encounter of the Jewish past can bind us all,
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liberal and traditional Jew, in a union or at least in a
meaningful confederation of belief.

Now, I am especially glad that Dr. Fox foresees
the poseibility of conversion, even in the realm, not so
much of the ideas themselves, but in the realm of practice,
of our approach to MITZVAH and how we understand it. That he
feels there is a binding and unifying force of the MITYVAH,
even as they are observed today, in our personal lives, and
as expressed in the worship patterns of the Synagogue.

Ordinarily, those who accept a systemic, norma~
tive Judaism, feel that there is a sharp line, not just a
quantitative but a categorical line, between the practices
of liberalism and Orthodoxy. But this categorical difference
really is not as great as all that. I, too, believe that we
can find some common grounds in the understanding of Command- I
ment. I believe we can, once we view the MITZVAH in its
wider dimensions, not just as giving law, but as law forms,
as commandments invested wWith purpose,

Traditional Judaism affirms this wider view.
It does not believe that the Torah commands just for the

sake of commanding scmething. That it was givan to us as

an obeying thing, a test of our obedience only, and totally
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unrelated to our farther services to God and each of man.

The laws of the Torah serve an end, said the |
RAMBAM, and the end is useful in regiard to being. Thase
purposes give substance to the liberal Jew's understanding
of commandment, and because they do, he shares a vital element
of the idea of Mitzvah, held by those who also affirm the
belief in verbal revelation,

But all of these ideclogicel considerations
aside, let us not underrate the unifying force of outer form
itself, even as it is manifested in our communal life. True,
the CHASIDIC SHTIEBEL and the Chicago Temple Sinai, are worlds
apart; but they are also worlds together. They share a host
of common elements which gives them common character,

The Ark and the Torah, essential prayers and
the coincidence of time when they are voiced, hallowed
language and hallowed song, and Jew-~yes Jew==-who seek the
companionship of kindred and aspiring souls, in their quest
for God.

The Chasidic Shtiebel and Temple Sinai may be
worlds apart, but how many Temple Sinais remain on the
American scene? And how many Chasidic Shteibel? When we

?
wear denominational language, we often see differences where
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none exist. And often when we see true differences, we
fail to distinguish between variance of ®mntiment and style,
and those which reflect true ideological diversion,

What we say concerning religious practices, is
obviously true in the matter of terminology. Liberal and
traditional Jew do make &i!fqrtnt use of the same religious
language. But it is still the same religious language. Given

strength by long-lived, hallowed use, this language exercises

a cohesive force of no small conseguence,

Now, as we go about the task of seeking our
common ground of belief, we might all do well to take a
closer, more careful, look at the concept of people for itsel
Especially as its meaning has been extended to its present
composite designation, Klal Yisroel, the community of Israel.
Ho other concept is invoked in our councile with greater
frequency and urgency than this, and none is more abused.

It is enlisted in support of every cause, to
bolster every argument, to justify causes, and color these
diametrically opposed, in a word, to designate anything and
everything if only the label "Jewish,” can somehow be applied,

to it. It has, by its abuse, lost virtually all denominative

and valuationzl force.
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The Mitzvah of PIDYAN SHEVUYIM alone might stir
it to the task of definition. WNothing so precious should
long remain debate, |

But there is a more immediate reason which

summons us to 4o so, A reason mecre immediate to our concern,

and it is rooted in the Pedagogic Axiom, that nothing that

is vague, amorphous, and ill-dsefined, can be taught.

If we want the concept cf our community to have
meaning for our children, we have to invest it with discerna
meaning, first,

There was a time not so long ago, when this
concept did not have to be taught, or even articulated to
be transmitted; when it was implicit in the Jewlsh experience;
when a sense of belonging was bornm of a state of physical
being, Not so, today, and not so especially on the American
scene, where the cultural and ethnic bonds have loosened.
And bonds of faith must gerve as the unifying force, in
their lt!ld.

This is especially true for the world of our
children, whose true self-image reveals primarily the face

of religion, nothing else--not culture, mot nationhood, not

even the giving of charity is of essential conseguence in
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gsecuring the continuity of their identification.
And this is why Dr. Fox is absolutely right,

when he insists that the attaimment  communal unity rests

in the final analysis on our ability to transmit our shared

and profoundly held convictions. And that is also why the

concept of community itself, once implicit in the Jewish

experience, must now be made explicit.

But not all of ourproblems is rooted in the

ideological realm. Here, too, Dr. Fox is right., Institution-

al loyalties quite unrelated to clear-cut, ideological dis-

tinction, exercise a devisive influence which Xnown and

swollen is reflected in the classrocom and conveyed to our |

students.

Indeed, much of the present-day hardening of

institutional lines, far from reflecting greater ideological

diversion, is actually the consequence of this convergence

of a blurring of ideological distinctions; distinctions there

are, and we should not ignore them, but they are not as

great and not as many as we often think or say they are. And

they certainly do not coincide with denominational demarcations.

The overlapping of belief and practice pattern

is the rule, and not the exception.
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Surely I need not elaborate: The supportive
evidence is hardly one thing, and has been offered over and
again. Reconstruction is nurtured in the bosom of the
Conservative Movement, and its theology is far to the left
of the current consensus within Beform. Schechter's espousal
of HASH CHUMASH KLAL as a determinant of religious practice,
no longer is acceptable to many Conservative Rabbis, and so
they embrace a systemic normative Judaism, which separates
them from other Conservative Rabbis to an extent far greater

than the latter are separated from the Reform. And so it

goes.

Even in the larger Jewish community, in the
framework of the organized life, patterns overlap and
distinctions are blurred., As Dr. Fox pointed out, Bynagogues

foster attitudes and activities which cannot really be called

religious. And conversely, also, our so-called secular

organizations, assume a religious stance. If not yet fully

in their program, then at least in their pronouncemants,
And if not there, then in the symbolic act of turning to the
graduates of our Seminary to find their professional leader-

ship.

The point of it all being, that when true
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distinctions are lacking, the temptation is great that we
create them, or at least magnify them in our teaching, only
for the sake of preserving institutional identity.

Now, I do not suggest that we should or even
can, shuffle off our institutional identity. Nor is this
the time or place to consider a major realignment of existing
categories; desirable as this eventuation may or may not be.
All I really want to say, for the time being, is that the
self-recognition of motivation is the requisite of communal
harmony .

When the for denominational identity affects
our teaching and our doing, let us at least say so. When
institutional concerns shape our Temple programs, let us call
them"institutional concerns.”™ When, in the larger commund ty
we engage in a struggle for domination, let us call it that;
let us not obscure its real character by designating it as a
kind of ideological confrontation. Whatever it is, let us
call it by its real name, and not try to justify it on the
basis that it is something else.

This is no reprimand or accusation, bdieve it
or not. All I say is really in the way of a confession.

Grant me only the privilege accorded by tradition, of saying

Loz t-c)‘?ﬂaﬁ{f’; cz'?arfmtta'z 5
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not, AL CHAIT A'SHECHATASI, but, rather, AL CHAIT SHECHATANU,

for the sins which we have sinned, |

There is, then, a good deal that we can do to
Create a sense of communal devotion in our children, even
before the fuller unfoldment of the quest for an ideological
unity, which Dr. Fox bid us to pursue. There is much that
We can do to deepen the devotion of our children to the
larger community, to extend their reach of heart and mind to
encompass all of Israel.

What can we do? Yes, we can begin by teaching
Judaism in our schoecls, tuch:lﬁg it, moreover, not as some
kind of denominational possession, but as a shared possession
to which variant interpretations have a vital relation. And
when we speak of ocur differences in faith and in form, we
can describe these differences as they really are. We can

approach them, examine them, teacher and student both, in an

atmosphere of respectful inguiry.

We can bring our children into contact with one
another, crossing denominational barriers, for communal pro=-
grams of education; for united activities aiming to advance
our common cause. For surely more than ideas are involved in

our problems. People are involveli. The sense of union is
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8ustained by encounter.

We can bring our teachers and educators into
more frequent association with one another. We can teach
them together in areas where no ideological divergence is
at stake. We might even exchange our teachers, for a time,

a given period during the year, to broaden their Perspectives,
and the perspectives of those they teach,

We can support communal agencies and programs
which seek Bincerely to serve us all. We can do more than
that: we might even explore the possibility of communalizing,
of uniting some segments of the congregational school Program;
at least on a secondary level. Or at least we can begin this

Process by avoiding needless, wasteful, duplication where nonel

is justified, By cooperating with one another in areas
vital to our worke-in the recruitment of teachers, in the
development of educational tools, in the publication of texts,
in the realm of experimentation and research,

In this ‘and like manner, then, will we give our |
children a love for the community of Israel. Not just by
precept, but by example. And this, in effect, is what we are

doing now. Can we take counsel together and meet to express |

our common concern? That is why we are grateful to those who
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planned this program and brought it to be. For they offer
us opportunity to demonstrate the truth of a promise inherent
in a saying of a RIMINOVER REBBE:

PAAM VAFAAM HAKADOSH BARUCH HU MENASHEH YISROEL
BILVUSHIM ACHAIRIM. At various times the Holy One, Blessed
be He, God of Israel in different garments.

PAAM BILVUSH ZEH, UFAAM BILVUSH 2EH., A time in
one kind of garment, and a time in another kind of garment.

AVOL HANIKUDAH HAYIHUDIS TOMID NISHARES, UBER
DOS PINTELE YID. It remains, it flames, and it is not

consumed .,
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I appreciate Rabbi Fox's kind introduction, although I feel constrained

to note some serious omissions.

Taking into account the ecumenical spirit of the occasion, he might well

have added that my first cousin, Pessach Schindler, is the Associate to the

Director ni Education of the United Synagogue.,

He might further have added that I trace my lineage to Moshe Sofer of Pshevorsk,

author of the Or Pne Moshe and a spiritual companion of the g&iﬁi:gldhﬂ: (.,

This identifies me as a GCalizianer, of course, and offers full explanation

for my fooldshness in agreeing to come here

How can I possibly prevail in this arena}

Even before I begin, I am outfoxed.

It is good to be here, let me assure you, and what we do here is good,
Those who planned this program and brought it to be well merit our applause;
their effort makes no small contribution toward the solution of the very problem

which moves us to meel .

Not so much what we say, but the very E‘U‘EIﬂf our meeting}.[s of worth,
for if the science of education has taught us one lesson it is this:

our children make their commitments primarily by means of identification with the
ego ideafx;
ﬁimy look, more than they listen;

'thly follow the man who is long before the man who only persuades with his lips.
The visible demonstration of our desire for unity teaches a lesson more powerful
than any ideclogical agreement we may reach and articulate.

In this case surely, as in so many ntheraj
the determined quest for an anawer

in and of itself give shape and substance to that answer.



Let me sny, at onr:.e, that I respond with a good deal of warmth to Dr. Marvin

Fox and wha!: ‘ne has to sa?qr\?""ﬁ'*r"--‘-—ﬂ [ sguse i b be a Eofrek * et

Hls presentation appeals to me, at least in its broader outlines,

I share his essential conception of our problem
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ich dogy not ignore genu erences
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but ga# beyond them to xeveml a greater unity,
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I appreciate his probing analysis of phe secualx"s’mumu e 1.3-

W_ML
his refusal to deem the common concern with a%a.l issues a sufficient ground
for unity

when this concern is merely a reactioitu external pressures

and not also an expression of inner, shared belief.

Lastly, I too cling to the hope
that an earnest encounter of Judaism's paary

the serious ntudy of its :e,achings as they are expressed in our classic textn

-Hn
will lead 4 “: 4» sud Chr .-_fv&‘_ .‘-rvw#ﬂﬂ'&“]-

to affirm conviction about God and man and human duty
which may not be identical in all respects

but nonetheless will be sufficiently akin to justify the claim of our identity.



It is intriguing and a portent of good tidings for the future

that Dr. Fox finds the possibility of a concensus in realms and by a means
. which at first flush might well seem least likely to yield agreemenl ,

After all, tradition, its texts, the manner in which we understand and approach :ha;

all stand at the very heart and center of our ideological dévergence,

The liberal Jew does not view the past bounded by a framework which is eternally

fixed, and he refuses to submit to ijh authority.

Nonetheless —— so Dr. Fox assures us -- and I share his pious hope:

when the liberal Jew is honest in his approach to traditiou:

when he does not assert the absolute superiority of the present over the past

but is willing at least to expose the standards of modernity to older judgmantf;

in a word, when he turns to his religious heritage

with receptivity, with openness, with seeing eye and hearing ear

w’ﬁt’:ﬁf he surely will be led to affirmations ’

. which may not fully coincide with those of the traditional .Jew

but will be sufficiently close to them to form a unified patbesa.

.ﬁs Dr, Fox himself has occasion to point uut:E; '

even traditional Jews differ in the degree of sophistication with which they
understand some of these truths

and this difference of understanding does not destroy the unity of their faith.
It is not unreasonable to cunclud% therefuref

that the common encounter of the Jewish past can bind us all;

liberal and traditional JE”;

in a uniu;x

or at least a meaningful confederatiom of belief,
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which --" tl.: 7 to draw not just a/ quantitative, but a sharp gualitative line

between the pxactices of liberalism and orthodoxy. \

g k\t is this : ve difference really as great as all that?
Can we find no common ground in the understanding of commandment?
I believe we can

. once we view mdtsvah in its wider dimensions

not just as given law, but as law form

as commandment invested with purpose.

Traditional Judaism affirms this wider view:
it does not believe that the Torah demands just for the sake of demanding;
that it was given to us as a vain thing, a test of our obedience only
and unrelated to all further purposes of God and needs of man.
Ha Wg’:ﬁqmr‘"
"The laws of the Torah serve an end" taught m‘tﬂ!‘!‘,‘.‘. an end that is useful
in regard to hEiug/," -
to bind man and God, to provide émm with a means to sanctify his life,
These purposes give substance to the liberal Jew's understanding of commandment

and because they do, he shares a vital element of the idea of mitsvah

held by those who also affirm the belief in verbal revelation,
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But these ideological considerations aside,
let us not underrate the unifying force of outer form itself, as, it is

A

manifested in our communal life, :
Linticy,, - 28
True, the Chassidic shtible and Temple S4inet are worlds apatt;
but they are alsoc worlds tngethez;
’@ay share a host of common elements which give them common character:
the ark and the Torah
essential prayers and a coincidence of time when they are voiced )
hallowed language and hallowed song and Jews,
ves ffff' who seek the companionship of kindred and aspiring souls in their quest forGd
The Chassidic Shtibel and Tample?;li;:tﬁ:a_remart. =
But how many Temple Sinais remain on the American acenelr and how many Chassidic Shtibf‘
When we wear our denominational lenses we often see differences where none,
in fact, exist
And often, when we see true differences

we fail to distinguish between variants of sentiment and style

and those which reflect true ideological divergence.

What we sald concerning religious practice, applies to the matter of its terminology.
Liberal and traditional Jew do make different use of the same religious language,
but it is still the same religious language;

invested with the strength of long=lived, hallowed use,

it excercises a centripetal, cohesive force of no small consequence,

Hebrew merits an emphasis in our teaching

precisely for this reason, vf for none other,
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As we go about the task of 2 the common ground of belief,
e

. we might do well to take a closer, more ca eEz.ll look at the concept of peoplehood A
L

aray,
especially as its meaning has been extended ts present compositf designation

of 'Klal Yisroel.'

No other concept is invoked in our councils with greater frequency and urgency
than this —— K'lal Yisroel, the Community of Israel, —— and none is more abused.
It is enlisted, in support of every cause,

to bolster every argument,

to justify policles dimaterically opposed,

in a word, to designate anything and everything, if only the label Jewish can

someFhad be applied to &:

yerwally
It has, by its abuse, lost all denominative and valuational force.

A
The mitsvah of Ipid}rnn" sh'vuyim' alone might stir us to the task of definition:
. nothing so precious ought long remain debased.
But there is more immediate reason which summons us to do so, & Y@GLTw-

C&L o 1II.-

more immediate to our concern, thet-ds, and it is rooted in the gegvﬁ-hgaxiom
Crew (‘lfh.
that vague, amorphous, ill-defined édeee, simply cannot be taught,
L Cﬂ.-ue A
If we want ‘;fl ommunity s<dea to be meaningful to our children,

we must invest it with discernible meaning first.

There was a time not so long ago,

when this concept did not have to be taught,e® or articulated to be transmitted,
when it was implieit in the Jewish experience,

when a sense of belonging was born of a state of physical being.

Not so today. And not so most certainly on the American scene,

vﬂere the cultural and ethnic bonds which boudd our community once have loosened

and emly bonds of faith ean serve as unfying force in their stead,
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This is especially true for our children

whose Jewigh self-image reveals primarily the face of religion;

nothing else, not culture, not nation, not even the giving of charity,

is of essential consequence in securing the continéiity of their identification.
This is why Dr. Fox is absolutely right when he insists

that the attainment of communal unity rests in the final analysis on our ability
A
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And that is also why the concept of commubity itself,
once implicit in the Jewish experience,

must now be made explicit,

But not all of our problem is rooted in the ideological reilmiLLmL ha.&';if ) ﬁ?&*‘.
Institutional loyalties, gquite unrelated to clear-cut ideological distinections,

L[ et i

coanstitutes a divisive influence

which, nolens volens, is reflected in the classroom and conveyed to our students.

I,

much of the present-day hardening of institutiomnal lines,
far from reflecting greater ideological divergence,

is eftem the consequence of its convergence, of a blurring of ideological distinctions.

.
Distinctions there are and we should not m them or
F

but they are not as great and as many as we often think say they are

and they certainly do not coincide with denominational demarcations.

The overlapping of belief and practice patterh

is the rule and not the exception,
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Surely, I need not elaborate;

Lﬂu\
supportive evidence is cer wanting and has been offered we:ri-ag:ijp

< Reconstructionism, '

nurtured in the bosom of the Conservative movement

in its theology is far to the left of the current concensus within Reform,

=)

< gchechter's espousal of "haskamat hak'lal' as a determinant of religious practice
no longer is acceptable to Iﬂﬁi conservative rabbis,
and so they embrace a systemic, normative Judﬁsm

which separates them from other Conservative rabbis

to an extent far greater than theh\tw
~ And so it goes.

Even in the larger Jewish community, in the framework of its corganized life,

. patterns overlap and distinctions are blurred.

Synagogues foster attitudes and activities which camnot really be called 'religious;'
and so called 'secular' or—tseeularist' agencies assume a religious E:LE:;
if not yet fully in their program
then at least in their pronouncements,
and if not there, then in the symbolic act of turning to the graduates of ocur
seminaries to find their professional leadership.

¢ e
The point of it all being that when true dis;t“‘:;ﬁﬂ;'? Eféeﬂla k:l.n;'.g Ytk ":%:,
the temptation is great that we create thm,mm Py

P iy = —




y N N

e
, ol
1“‘:* I *UT
donlt aisunderetand-
. .‘3 o X P t'-lwh” = & v
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$lan, veed et
Nor is this the pdeee time nrApJ.a:e to consider a major ro&olh-mtug of

existing categories, desireable as this e:vantuatinnL-uimﬁQ
é/i/.l; I really want to say

is that the self-recognition of ewr mnti\ral:ioni is the requisite of communal harmony,

t i ap o 1.
T[j When the need for denominational identity affects our r.eaﬂhini, let us=-at-demsre

say sS0.

/'I? When institutional concerns shape our Temple program let us call them institutional

CONCEerns.

Pty
[I When, in the larger community, we engage in a struggle for power, Ze&-us

. bebos (b ug bl ¢ St elia o ota,
let us call it that; and ned Gbscure kha natesre-of-euratrusglesby dasigmting’iit

Our Yoltr— .
alsind—of ideological m M\.f\.a-h-kh \

f[i) Whatever it is, let us call it by its honest name,

and not try to justify it on the basis that it is something else.
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ﬂt&rant me the privilege accorded by tradition of saying
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#"When we s pour difference-in faith and form =

we can desesribe these differences as they really are,

we can approach them, examine them —- teacher and student edi¥e —

in an atmosphere of respectful inquiry,

We can bring our children into contact with one another

Um{@ dmnh'm‘n& batriers

6mcmunal programs of education ¢

#united activity putpeaq to advance our common cauae’
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Eurniyxmnre than ideas are involved in our problem.

People are involved.

The sense of communion is sustained by encounter.
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We can bring our taanhersﬁinl:n more frequent eomtatt with one another.

We can teach them together, in theee& areas where no ideological divergence is at stake.
We might emse—exchange our teachers for a time

to broaden their perspective

and the perspective of those they teach.

——



We can support communal agencies and programs which seek
sincerely to serve us all

We can dom more than that !

We ggaiﬁioursulves cnmmunnlikrz:g;a segments of the
congregational school pragram;..un a secondary level perhaps...
so that together we then might have the kind of intensive
religious high schools which we :inglgzﬁ; not have

Or at least we can begin this process

by avoiding needless, wasteful duplication where none is
warpanted- |\~ s\-1f1 ed

by cooperating with one another in areas vital to our work:

in the recruitment of teachers

in the development of uducntiu;al tools ,

in the publication of our texts

end.aspsedelly in the realm of experimentation and research,
whioh-suffens-precisely-because we. go, each our wa y-alone
=ibhough THE task off research ite-by.its nature not parochial
and—its-fruit-could sustain us all,-no matter what our orientation,

In this and like manner we -an teach our children a love for
the community of Israel

not just by precept, but by example.

Even as we are doing now |

when we take counsel together and meet to express our common

concern

That is why we are beholden to those who planned this program
and brought it to be,

They offer opportunity to demonstrate the truth of a promise

inherent in the saying of the Rimanover Rebbe



Paam vofaam Hakodosh boruch hu menasseh yisroel b-’-f"-ff‘.;’ 7 r:r,f.'."*zr- v
At various times the Holy One blessed be He garbs Israel
in different ga¥ments
Paam bilvush seh ufaam bilvush zeh
At times in this kind of garment and at times in another K}L}‘{?ﬁf"'*"‘-:
Avol hanekudoh Hajehudis Tomid nishores
Obpj *%:}intalu yidessit remains, it flames, and it is not

consumed,
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[Dr. Herman Warnum rose. Prolonged applause,]

CHATIRMAM (SEYMOUR)FOX: I am going to ask later,
if we have the opportunity, for Dr. Warnum to say a word,
However, at this point, I would like to have Rabbl Schindler
conclude his remarks.

RABBI SCHINDLER: I accept Dr. Fﬁx'ﬁ expression
of condolence for my heritage, understanding that he does
not understand that there is no need for condolence, but that
there is need for envy. (Laughter and applause.)

Why doesn't he understand this? BPBecause the
worm living in horseradish thinks the whole world is horse-
radish. {Laughter},g?gt;aéfa@ﬁnﬁ#nﬂ&mmamﬁhﬂbﬂﬂ;&ﬂﬁﬁaﬁfﬁuu.

All-right, I will forget the question about the
home, because cbviocusly I don't think there are going to be
any objections to our teaching, or our intesnifving our
efforts to teach, religion; nor will there be any objection
to our forgetting about denominaticnal differences. Because
if the truth be told, most of our laymen are very much=--very
much--appalled by the hardening of institutional lines which
they see on the American scene,

On the question of MITZVAH, as the subatance of

my paper tried to point out, we obviously do not see it just

fﬂu—d?zady a‘?&,ﬁc': tera
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as a given law, which we must lend blind obedience to. We

teach the MITZVAH as a=-I use the term "form%--commandment

form, to which the individual must make a commitment, which
he must observe with a devotion and a self-discipline, and

also with a sense of purpose.

Obviously, in our teaching, we underline the
purpose of MITZVAH. They are binding for uss; As a means,
above all, and without going into all of this detail, to
sanctify our lives., This, surely, is a common conception
of MITZVOT, thét in observing them, we hﬁvﬂ a means of
hallowing life.

-mgrea:trmt-—tﬁ‘ém_“ sught=to-be—teaught,
That—bothers me,

As far as areas of diversity are concerned, I
certainly agree with Dr, Fox, that the crucial gquestion is
the question of TORAS MOSHE MISINAI. This is the question.
This is the ultimate mark of divergency between the liberal
and the:Orthodox. It ismot the ultimate mark of divergence
batween Conservatism and Orthodoxy and Reform, As I pointed
out, there is a crossing, an intermingling, a blurring of
differences, especially as pertains to Conservatism and Reform

Obviously, the difference of attitude toward

EL"E'L-&'?E&{{E d'?z'!wtfr:u
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Torah has its expression in differences of practice. The
Shabbos of Drxr. Marvin Fox is not the Shabbos of Rabbi
Schindler, The two are different. But I maintain, that even
in this difference, even in this diversity, there is a
greater unity which brings us cleoser than further np§fE2:j
_—=> Dr, Fox's Shabbos is diffarent fr;;_;; Shabbos,
but after all, I still don't celebrate All Saints Day. (Laugh=
tarf%?ﬂow, as far as Hebrew is concerned, precisely for this
reason we ought to teach it, because it is a unifying force,
a unifying bond, which binds us one to annthai::)
_;.at.,me;ﬂﬂd—-ﬂnlymmmore"d-tm:nﬁuﬁ! course we
must not cansiﬁaéﬁiifgégt as a lingua franca, but as a
lingua sancta, as the most fitting, the most dignified, the
most beautiful garment for the sentimentiof our faith, And
it should be taught as such, and not just as a language for
daily use,
_zWa ought to teach ocur children not just the
literal meaning of such terms as MITZVAH, TERUMAH, A'HAVOY,
YIRU and XIDUSH HASHEM, but we ought to teach them the

meaning of these terms in the f,llest context of the spiritual

tension. And-in—this-connection I-think; and this-we-have to-

realize-we-have-been overlooking, all day,; and it-ought to be

Euﬂ-a?;cm’:y c)?s.fm':fmi
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religion or of the religious community which has meaning for
AC iney

us, must be related in a vital p to our Co=religionigts

in MEDINAT YISROEL, fProlonged applause, )

RABBT (SEYMOUR) FOXy Thank you all Very much,

And in youyr name Y woulg like to thank our two cnlleaguen,

[The membherg rose and @pplaudeqd,]




Editorial prepared for

DIMENSIONS
TWO CROWNS OF SERVICE
During July, Jerusalem was the site of an historic conference -- the Fifteenth

International Convention of the World Union for Progressive Judaism. It was the
first time in its 42 year history, that Reform Jewry's world organization held one

of its biennial assemblies in Israel.

It was also the largest, if not the most significant World Union convention ever

OJesr
held. @we five hundred delegates -- representing Reform Jewish communities of
twenty-four lands and five continents -- were in attendance. They heard reports

concerning the growth of Liberal Judaism in Latin America, Europe, South Africa,

Australia, and India. They listened to prominent Israeli personalities debate the
need for liberal alternatives to orthodoxy in the Jewish State. They responded to
the presentations of earnest, eager Israeli delegates who sought support in their

quest for a redress of grievances against their government.

These pleadings were re-echoed in Rabbi Shankman's opening-day address as well as
in his lucid, urbane impromptu-response to President Shazar's greeting. They were
more fully elaborated by Rabbi Eisendrath who spoke as Chairman of the World Union's

Ad Hoc Committee on Religious Rights in Israel.

In its bold, broad cutline, Reform Judaism's case is this: Israel was established
with the promise that complete equality of social and political rights would be
granted to all its citizens and that freedom of religion and of conscience is guar-
anteed. For practical political reasons -- in order to gain a working parliamentary
majority, Israel's plurality party required the cooperation of the religious bloc --
certain concessions were made to Orthodoxy. It was agreed that the personal status
of Jews would be regulated by Halacha, that the Sabbath and the Festivals would be
official days of rest, that parents would retain the right to place their children

in state-supported religious schools, and that Kashrut would be kept in public

places; lastly, the Rabbinate and its institutions were to be supported by the state,



the Rabbinical Council was made an organ of the state itself and through its
Courts granted exclusive jurisdiction in matters of marriage, divorce, and

personal status.

This political compromise, somewhat modified by subsequent court decisions, has not
served to restrict the freedom of non-Jewish religions in Israel; the religious
rights of Moslem and Christian, of Druze and Bahai are fully upheld. Only non-
orthodox Judaism is hedged in with vexatious restraints. Reform Rabbis are not
considered Rabbis under the law; they may not celebrate marriages, officiate at
funerals or serve as army chaplains., Jews converted by Reform rabbis are not per-
mitted to enter Israel as Olim; they are denied admittance under the Law of Return.
Aliyah by born Jews of non-orthodox affirmation is regarded with misgiving. In
realms where Halachah does not rule, Orthodoxy seeks to impose its will through the
exercise of coercive political influence. Thus the Ministry for Religious Affairs
gives only lip and token service to the State's injunction that all congregations be
granted financial help to build places of worship and to acquire needed religious
appurtenances. And when reform congregations thus denied seek to lease facilities
for worship, the Rabbinate intimidates the local public and private sector and our

congregants are harassed and compelled to move from place to place.

The indignation of the Reform Jewish community can well be understood. After all,

our efforts to support Israel have never been open to question; our help is asked

and given without reservation. Why, then, in Israel should our Jewishness be impugned
and our religious liberties denied? Redress must be made, so concludes the Ad Hoc
Committee report. QCertainly the problem is "not inherent in the value system of the
religious structure of the Jewish people." It is the product, rather, of "politiecal
factors which have no walid claim to permanence." It can be altered even as the

advantage of the moment brought it to be.



On the morning following his presentation, Rabbi Eisendrath together with Rabbi
Shankman met with Premier Levi Eshkol and petitioned the government te grant Reform
Judaism wider legal status. Putting aside for the time being their hope for the final
separation of church and state in Israel, Progressive leaders requested that (1) Reform
rabbis be permitted to marry duly registered Jews in Israel, (2) all Jews converted by
Reform rabbis be recognized as Jews and be admitted to Israel under the Law of Return
as Jews, and (3) Reform congregations receive aid from the Ministry of Religious

Affairs equal to that received by Orthodox congregations.

The Premier seemed willing to consider financial aid but offered scant hope for the
fulfillment of other requests "until Reform increases its ranks in Israel." His
specious argument, superficially reasonable but fundamentally unfair [''since when is
justice predicated on the counting of noses,” thundered Rabbi Eisendrath), was to be
heard again in the reaction of the Israeli press to the Conference as a whole and

especially to l'affaire Western Wall.

This affair -- which completely overshadowed the convention and well nigh threatened
to disrupt its proceedings -- had its genesis in Conference program plans which called
for a worship service with men and women praying together at the Wall. Not that the
Wall per se was so important to us from a strictly theological point of view; in its
approach to worship Reform has always eschewed the sacerdotal, preferring to follow
Judaism's prophetic tradition which holds that God can be found wherever He is sought
with contrite heart. But the Wall has become something more than the last remaining
ruin of Judaism's Second Temple. It is the symbol of a people's destiny, of two-
thousand years of pain and perseverance, and finally of triumph. By praying at the

Wall, we meant to express our oneness with Israel the land and people reborn.

Be that as it may, a routine request for permission to hold such a service was denied.
Minister of Religion Warhaftig conveniently forgot or perhaps never knew that there

was a time, immediately following the Six-Day War, when the men and women of our



congregations prayed together at the Wall; but those were the days before the
Rabbinate had captured the Wall from the State (and what a pity too, if only in
contrasting the shabbiness of this site with the sacred beauty with whieh govern-
ment-held places such as Yad-VaShem and the Hechal HaSefer are invested). The
religious establishment did not stop with refusals lest the Reformers refrain from
heeding them. Huge posters were affixed on the walls of Jerusalem's Orthodox
quarters, calling the faithful to their duty. "This must not happen!" the signs
warned. "It is a profanation of God's Name. Come by the thousands to the Holy Wall."
And come they did, shock-troops of black-robed, black-hatted Chassidim, to take their
turns guarding the Wall, even while more than one thousand Jerusalem policemen stood

by to prevent possible violence.

General Dayan was summoned from his desk in the Ministry of Defense to join a high-
level government commission hurriedly convened to deal with the matter. The Commission
conceived a compromise: let the Reformers worship not at the Wall, but some distance
away from it. But the Reformers were in no mood to confirm the second-class status
too often conferred on them. Only two avenues lay open before them that they could
choose -- either to brave the stones or to postpone the service. Instinct, bred by
our participation in many a civil-rights march, tempted us to take the first course,
but other voices prevailed. We were persuaded by Dayan and Eban and their colleagues
that pictures of violence, flashed Yound the world, would give strong argument to
Israel's enemies; Israel cannot secure the religious rights of its fellow Jews, they
will say, how can it secure the holy places of other faiths. A concern not for our

peace but for the peace of Jerusalem united impelled us to act as we did.

Government circles reacted with relief and applauded our decision, as did the general
public if comments in the Israeli press provide a true measure of its feeling. 'We
have reason to be grateful to Reform Jews," said the Jerusalem Post in its page-one
editorial, "for withdrawing in time from a painful conflict and saving Jerusalem from

the likelihood of shame and disgrace. They showed more respect and regard for the Wall
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than others have done." Ha-Arets featured a cartoon which depicted Israelis urging
Reform Jews to come to Israel, the latter with baggage in hand prepared to respond

but unable to proceed, stopped by the forbidding moat which Orthedoxy has dug.

About the only discordant note in response was struck not by a citizen of Israel but

by a visiting Toronto rabbi who published a lengthy J'Accuse depracating Reform

leaders for "persistently fighting the wrong battles" -- as if this battle had been
chosen by us, rather than for us -- and denouncing them for their failure to cooper-

ate with the Conservative Movement "to establish one pragr;E:fur Israel." His argu-
ment would have told with better grace and greater force had not Reform Jewry's offer
to cooperate with all non-Orthodox groups in Israel been rejected, ab initio, by the
very Movement for which Rabbi Rosenberg is spokesman. We say this not to deny the
logic of his reasoning -- indeed, we do not serve Israel's spiritual needs when we

transplant our divisive institutional pattern -- but merely to set the record straight.

All in all, then, progress was made and our stake in Israel was confirmed by our corpor-
ate presence even as it was established by our deeds of the past. Our seven congre-
gations in Israel may be small and struggling, but their pains are the pains of certain

both
growth. The number of our leaders and adherents, olim and sabras among them,is

gteadily inereasing. The ground was broken for a multi-million dollar building to house
our Leo Baeck Primary and Secondary School in Haifa. Our youth program in Israel is
burgeoning; wherever we turned, so it seems, we came upon NFTYites engaged in manifold,
meaningful activity. The continued success of the Union's Israel Fund campaign gives

promise that the required material resources will also be available.

All this is as it should be. We are bound to Israel, by bonds of faith and kinship
both. Certainly we need Israel, to heighten our sense of peoplehood, to stremthen our
identity, to enlarge the horizon of our self-knowledge and to deepen our faith.

Surely Israel also needs us, not just for material and political support, but also for

those gifts of the spirit which will satiate the yearning of many of its sons and



some thoughts on a JOURNEY TO JERUSALEM

The occasion of this journey: a conference of world Jewish leaders convened by
Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and
women -- from twenty-one lands and six continents -- respond to the Premier's
c¢all, The Reform Jewish community is well represented, directly through its
institutional leadership, and indirectly among the delegates of other national
and international Jewish organizations. The four central conference themes
delineate the common concern of world Jewry: Israel's pnlitical and security
situation, aliyah and the need to strengthen the link between Israel and the
Diaspora, the plight of Eastern European Jewry, and Jewish Educatien both in
Israel and throughout the world,

¥ ¥ % W ¥ % ¥ *

The departure for Israel is scheduled some days following the Beirut raid in
retalistion for the terrorist attack in Athens, Friends are apprehensive: is
this trip really necessary? and if you must go, mist you fly E1-Al? No one
seems deterred, Our Boeing 707 is filled to near capacity. Other airlines,

a subsequent check revealed, manage only twenty or sco per cent on their off-
season flights to Iud,

(But, then, they cannot offer what E1-Al does: & unique experience in flying.
As a case in point, the forward section of ocur plane is filled with young UJA
leaders from the Mid-West, the aft cabin with a group of orthodox rabbis con
their first trip to Israel from Florida. To the fore, there is a demand for
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup.
And in the morning there are two worship services, with tallit, tefillin, and
all -- one for those who managed to catch a nap, the other for those who didn't
and as a consequence have to cmit that portion of the traditional morning
liturgy which includes the benediction extolling God "who removes sleep from
the eyes and slumber from the eyelids.")

The passengers are not entirely at ease; their parting quip "we'll see you in
Cairc" reveals some inner tension. Extracrdinary security measures are taken.
Boarding passengers are scrutinized with more than customary care. All unusual
locking packages are opened. Planes are parked far from the terminal and other
craft, Immediately on halting, the plane is surrounded by vehicles carrying
gervice and security personnel.

In & word, going El-Al is something more than flying friendly skies. It is in
its way a demonstration of sclidarity with Israel.

¥ ¥ % # ¥ W W *

The prevailing mood in Israel is one of 2alm assurance. The visitor is dumb-
founded, Prepared to offer encouragement, he finds solicitude in response:
are things in the United States really as bad as we read them to te...the
riots.,.the burning of the synagogues...we fear for your safety.:

The terrorists certainly have not succeeded in terrorizing Israel's population.
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho-
logical forces came into play; when you confront reality as it really is, madness
threatens, Or perhaps the danger is not as grave as we deem it to be; relatively
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speaking, Israel's boundaries, and by extension her safety, are more secure today
than they were two years ago.

Whatever the reason, life goes on. A bomb explodes, the debris is awept away,
the dead are buried. And life goes on, affirmatively, even Joyfully.

* ¥ X% K O * ¥ ¥

Israel's poliey of 'instant retaliation' is questioned by many conference
delegates, They are reassured by the awareness manifested by Israel's leaders
that their every act reflects not only on Israel but on every Jew. '"To speak
for Israel is to hold Jewish pride in sacred trust," Abba Eban avows. Israel's
canse, therefeore, must always be expressed with a Jewish voice, in terms of a
"universal Jewish humanism."

Unfortunately, retaliation is the only language which the Arab understands.
Anything less is seen a sign of weakness. The retaliatory act, moreover, must
be carried deep into Arab territory. The terrorists clearly are agents of
their governments, harbored and supported by them, designated their national
heroes. Arab leaders, therefore, must be made to know that they too, and not
Jjust lone terrorists along distant borders, are exposed to danger.

As for adverse opinion on this score, well, world opinion be demned. "E1 Fatah
does not read the New York Times," Dayan reminded his listeners. Abba Eban
takes a more historic view: we Jews have the unhappy lot of gaining world
sympathy only when we are on the point of death; at times it is more important
to survive than it is to be popular; national suicide is not an international
obligation.

#* ¥ OE O ¥ ¥ ¥ *

While adverse world opinion and especially UN resoclutions of censure are met
with a shrug and a sigh, there is ample appreciation of the potential influence
of foreign govermments and of the consequent importance of foreign policy.

Concerning Washington and its new administration, there is qualified coptimism.
Nixon is essentially an unknown -- no less abroad than he iz at home -- but
what is known about him marks him a political realist, It is & quality which
is seen to work ultimately in Israel's favor,

Direct Russian intervention is not feared, at least not for the time being. Arab
arms lost during the six-day war have been replaced., BRussia's military experts
gserve on every level of the Arab command (to the dismay of some Egyptian general
officers who yearn for the freer,easier life of earlier days), Russian training
has improved the technical proficiency of the Arab scldier, but it has "not
changed his fundamental character," that is to say, his incentive to fight has
not been heightened or even provided.

France is another matter. The embargo is a blow. Israel has the industrial
capacity to produce small arms and ammunition, even spare parts, but not tanks
and planes, Especially galling is DeGaulle's refusal to return substantisl
sums, in hard currency, which Israel advanced in payment for goods which now
will not be delivered,

Israel's reaction is remarkably restrained., She has not imposed & counter-
embargo or called for a boycott of French goods. Individual Jews around the
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world may be of a different mind. The term "gastronomic Judaism" takes on a new
dimension: French wines are out, at least for the season.

¥ O ¥ ¥ ¥ ¥ ¥ ¥

Conferees are deeply moved by the stand of the French delegation: 'The need of
the many prevails over the need of the few, Do what you must, we will manage., "

#* * * ¥ F ¥ X B

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns.
The reason is not far to seek, Israel's Arab population now exceeds one million;
there are 2,700,000 Jews in the land, The birth-rate among Jews is 1.7 children
per family; the birth-rate of the Arab population is four-fold this mumber.

Many rely on the slogans of the past. Israel alone offers safety to the Jew,
they say; come, while the coming is good.

such arguments bear no great weight., Activist American Jewish youth will not be
attracted by the call to escape from danger. They may be drawn by the summons
to danger, to challenge, to the opportunity for the fulfillment of ideals.

¥ O ¥ X * £ % *

There is no generation-gap in Israel. There are no hippies, yippies; there is
no alienated youth. Young pecple know that what they do is of importance.
They feel that each individual really counts.

* ¥ * X X X * ¥

The problem of Jewish Education receives careful scrutiny, its needs are explored,
its sorry state bemoaned. As at home, these discussions are dispiriting: the
diagnosis is detailed, but the cure is wanting.

There is & new appreciation in Isramel for the significance of Jewish education,
not just as a tool for aliyah but for the sake of survival of the Diaspora
community. This too is a fruitage of the six-day war. Even as many American
Jews discovered unknown depths of their love for Israel, so did many Israelis
rediscover their love for and need of world Jewry.

Golda Meier summarizes this new-old spirit: '"The battle for Jewish survival is
fought not only along the frontiers of Israel but in Jewish schools throughcut
the world...and who is to say which frontier is the more perilous...and the
more important."

Her words are heartening., They also challenge us: to bring to our frontier
and struggle the same resources, skill and devotion which are mustered in the
defense of Israel,

£ ¥ ¥ ¥ ¥ ¥ ¥ ¥

A quick trip to K'far Gelim where the members of seven Israeli Reform congrega-
tions are convened in Biennial Assembly.

tlose to two hundred men and women are in attendance -- a number comparing
favorably with many a regional UAHC convention. The spirit is good. Recently
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returned E-I-E students speak with enthusiasm concerning their six-month stay
in the States., There are reports of continuing, if painful, growth.

I am embarrassed, Our promises were many but we have not fulfilled them. There
is still no synagogue building for any of our ccngregations in Israel. More
personnel is desperately needed -- not just rabbis, but youth leaders and
educators, The Leo Baeck School has ample space, in its beautiful new struc-
ture, but the classrooms lack furniture and equipment. There is a need to
develop new forms of religious expressions; institutions other than synagogue
centers should be developed. The issue of rights is far from resolved -- and

we are silent.

¥ % ¥ X B ¥ * *

Back to the President's Conference and more talk, Our endurance is tested,
especially by those eternal, infernal "general debates" whose rules are that
there are no rules., Anyone can speak on any subject he pleases -- whether
germane to the discussion or not -- for as long as he pleases.

Young Israelis disdainingly designate such debates as Zionut, associating the
term with interminable talk and little action. They prefer the direct, un-
varnished speech of a Dayan., Conferees are of an older generation; they still
respond to the rhetoric of Eban.

% ¥ * O H X X X *

A tour of the occupied territories. A flight along the Suez Canal and over
ginai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower
than we conceived them to be -- surely no more than small ships in single file
can make passage.) Back to Beersheba. A visit with Ben-Gurion (his voice is
gtill vigorous, his presence still inspiring). And then, too soon, the long
journey home,

Was the conference fruitful in its effect? Certainly, if its purpose weas
symbolic more than substantive,

We demonstrated ocur solidarity with Israel...

We affirmed our conviction that the fates of Israel and World Jewry are inex-
tricably intertwined, that an attack on Isreel is an attack on the Jew wherever
he may be, that Israel's pain is our pain, her victory our gladness...

We symbolized, we concretized our faith, nay the reality, that Israel the land
and the pecple are one...

Alexander M. Schindler
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leaders from the Mid-West, the aft cabin with a group of orthodox rabbis cn
their first trip to Israel from Florida. To the fore, there is a demand for
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup.
And in the morning there are two worship eservices, with tallit, tefillin, and
all -- one for those who managed to catch a nap, the other for those who didn't
and as a consequence have to cmit that portion of the traditional morning
liturgy which includes the benediction extolling God "who removes sleep from
the eyes and slumber from the eyelids.")

The passengers-are not entirely at ease; their parting quip "we'll see you in
Cairo" reveals socme inner tension. Extresordinary security measures are taken.
Boarding passengers are scrutinized with more than customary care. All unusual
locking packages are opened, Planes are parked far from the terminal and other
craft., Immediately on halting, the plane is surrounded by vehicles carrying
service and security personnel.

In & word, going E1-Al is something more than flying friendly skies. It is in
its way a demonstration of sclidarity with Israel.

* O ¥ ¥ O ¥ * ¥

The prevailing mood in Israel is one of calm assurance, The visitor is dumb-
founded, Prepared to offer encouragement, he finds solicitude in response:
are things in the United States really as bad as we read them to be...the
riots...the burning of the synagogues...we fear for your safety.

The terrorists certainly have not succeeded in terrorizing Israel's population.
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho=
logical forces come into play; when you confront reality as it really is, madness
threatens, Or perhaps the danger is not as grave as we deem it to be; relatively
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speaking, Israel's boundaries, and by extension her safety, are more secure today
than they were two years ago.

Whatever the reason, life goes on. A bomb explodes, the debris is swept away,
the dead are buried., And life goes on, affirmatively, even joyfully.

* O * * ¥ X * * H*

Israel's policy of 'instant retaliation' is questioned by many conference
delegates. They are reassured by the awareness manifested by Israel's leaders
that their every act reflects not only on Israel but on every Jew, 'To speak
for Israel is to hold Jewish pride in sacred trust," Abba Eban avows. Israel's
canse, therefore, must always be expressed with a Jewish voice, in terms of a
"universal Jewish humanism."

Unfortunately, retaliation is the only language which the Arab understands.
Anything less iz seen a sign of weakness. The retaliatory act; moreover, must
be carried deep into Arab territory. The terrorists clearly are agents of
their governments, harbored and supported by them, designated their national
heroes. Arab leaders, therefore, must be made to know that they too, and not
just lone terrorists along distant borders, are exposed to danger.

As for adverse opinion on this score, well, world opinion be damned. "E1 Fatah
does not read the New York Times," Dayan reminded his listeners. Abba Eban
takes a more historic view: we Jews have the unhappy lot of gaining world
sympathy only when we are on the point of death: at times it is more important
to survive than it is to be popular; naticnal suicide is not an international
ocbligation.

* % % * ¥ ¥ ¥ ¥

While adverse world opinion and especially UN resclutions of censure are met
with a shrug and a sigh, there is ample appreciation of the potential influence
of foreign govermments and of the consequent importance of foreign policy.

Concerning Washington and its new administration, there is qualified optimism.
Hixon is essentially an unknown -- no less abroad than he iz at home -- but
what is known about him marks him a political realist, It is & quality which
is seen to work ultimately in Israel's favor.

Direct Russian intervention iz not feared, at least not for the Lime being. Arab
arms lost during the six-day war have been replaced, Russia's military experts
serve on every level of the Arab command (to the dismay of some Egyptian general
officers who yearn for the freer,easier life of earlier days). Russian training
has improved the technical proficiency of the Arab soldier, but it has "not
changed his fundamental character," that is to say, his incentive to fight has
not been heightened or even provided.

France is another matter. The embargo is a blow. Israel has the industrial
capacity to produce small arms and ammunition, even spare parts, but not tanks
end planes. Especially galling is DeGaulle's refusal to return substantial
sums, in hard currency, which Israel advanced in payment for goods which now
Will not be delivered.

Israel's reaction is remarkably restrained. She has not imposed a counter-
embargo or called for a boycott of French goods. Individual Jews arcund the
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world may be of a different mind, The term "gastronomic Judaism" takes on a new
dimension: French wines are out, at least for the season.

L JRE R NG GERE R S

Conferees are deeply moved by the stand of the French delegation: 'The need of
the many prevails over the need of the few., Do what you must, we will manage."

* ¥ K * X ¥ ¥ *

'Aliyah' ranks second only tc 'security' in the hierarchy of Israel's concerns.
The reason is not far to seek, Israel's Arab population now exceeds one million;
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children
per family; the birth-rate of the Arab population is four-fold this number.

Many rely on the slogans of the past. Israel alone offers safety to the Jew,
they say; come, while the coming is good.

Such arguments bear no great weight. Activist American Jewish youth will not be
attracted by the call to escape from danger. They may be drawn by the summons
to danger, to challenge, to the opportunity for the fulfiliment of ideals.

* % % * ¥ ¥ ¥ *

There is no generation-gap in Israel. There are no hippies, yippies; there is
no alienated youth, Young people know that what they do is of importance.
They feel that each individual really counts.

* ¥ * ¥ #* ¥ * *

The problem of Jewish Education receives careful scrutiny, its needs are explored,
its sorry state bemoaned., As at home, these discussions are dispiriting: the
diagnosis is detailed, but the cure is wanting.

There is & new appreciation in Israsel for the significance of Jewish education,
not just as a tool for aliyash but for the sake of survival of the Diaspora
community. This too is a fruitage of the six-day war. Even as many American
Jews discovered unknown depths of their love for Israel, so did many Israelis
rediscover their love for and need of world Jewry.

Golda Meier summarizes this new-old spirit: "The battle for Jewish survival is
fought not only along the frontiers of Israel but in Jewish schools throughcut
the world...and who is to say which frontier is the more perilous...and the
more important.”

Her words are heartening. They alsc challenge us: to bring to our frontier
and struggle the same rescurces, skill and devotion which are mustered in the
defense of Israel.

* ¥ # O W ¥ ¥ ¥

A quick trip to K'far Galim where the members of seven Israeli Reform congrega-
tions are convened in Biennial Assembly.

Close to two hundred men and women are in attendance -- a number comparing
favorably with many & regional UAHC convention, The spirit is good. Recently
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returned E-I-E students speak with enthusiasm concerning thelr six-month stay
in the States., There are reports of continuing, if painful, growth.

1 am embarrassed. Our promises were many but we have not fulfilled them. There
is still no synagogue building for any of our congregations in Israel. More
personnel is desperately needed -- not just rabbis, but youth leaders and
educators. The Leo Baeck School has ample space, in its beautiful new struc-
ture, but the classrooms lack furniture and equipment. There is a need to
develop new forms of religious expressions; institutions other than synagogue
centers should be developed., The issue of rights is far from resolved -- and
we are silent,

¥ % ¥ ¥ ¥ ¥ ® *

Back to the President's Conference and more talk. Our endurance is tested,
especielly by those eternal, infernal "general debates" whose rules are that
there are no rules., Anyone can speak on any subject he pleases -- whether
germane to the discussion or not -- for as long as he pleases.

Young Israelis disdainingly designate such debates as Zionut, associating the
term with interminable talk and little action. They prefer the direct, un-
varnished speech of a Dayan. Conferees are of an older generationj they still
respond to the rhetoriec of Eban.

¥ ¥ O* K K ¥ K *

A tour of the occupied territories. A flight along the Suez Canal and over
Sinai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower
than we conceived them to be -- surely no more than small ships in single file
can make passage.) Back to Beersheba, A visit with Ben-Gurion (his voice is

gtill vigorous, his presence still inspiring). And then, too socn, the long
journey home,

Was the conference fruitful in its effect? Certainly, if its purpose was
symbolic more than substantive.

We demonstrated our solidarity with Israel...

We affirmed our conviction that the fates of Israel and World Jewry are inex-
tricably intertwined, that an attack on Israel is an attack on the Jew wherever
he may be, that Israel's pain is our pain, her victory our gladness...

We symbolized, we concretized our faith, nay the reality, that Israel the land
and the pecple are one...

Alexander M. Schindler
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some thoughts on a JOURNEY TO JERUSALEM

—The occasion of this journey: a conference of world Jewish leaders convened
by Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and
women -- from twenty-one lands amd six continents -- respond to the Premier's
call. The Reform Jewish community is well represented, directly through its
institutional leadership, and indirectly among the delegates of other national
and international Jewish organizations. The four central conference themes
delineate the common concern of world Jewry: Israel's political and security
situation, aliyah and the need to strengthen the link between Israel and the
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in
Israel and throughout the world.

* % % % K

#—The departure for Israel is scheduled some days following the Beirut raid in
retaliation for the terrorist attack in Athens. Friends are apprehensive! is
this trip really necessary? and if you must go, must you fly E1-Al? No one
seems deterred. OQOur Boeing 707 is filled to near capacity. Other airlines,

a subsequent check revealed, manage only twenty or so per cent on their off-
season flights to ﬂjd.

(But, then, they cannot offer what El-Al does: a unique experience in flying.

As a case in point, the forward section of our plane is filled with young UJA
leaders from the Mid-West, the aft cabin with a group of orthodox rabbis on

their first trip to Israel from Florida. To the fore, there is a demand for
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup.

And in the morning there are two worship servises, with tallit, tefillin, and
all -- one for those who managed to catch a nap, the other for those who didn't
and as a consequence have to omit that portion of the traditional morning liturgy
which includes the benediction extolling God 'who removes sleep from the eyes and
slumber from the eyelids.'")

The passengers are not entirely at ease; their parting quip "we'll see you in
Cairo" reveals some inner tension, Extraordinary security measures are taken.
Boarding passengers are scrutinized with more than customary care. All unusual
looking packages are opened. Planes are parked far from the terminal and other
craft. Immediately on halting, the plane is surrounded by vehicles carrying
service and security personnel.

In a word, going El-Al is something more than flying friendly skies. It is in its
way a demonstration of solidarity with Israel.

E A
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The prevailing mood in Israel is one of calm assurance. The visitor is dumb-
founded. Prepared to offer encouragement, he finds solicitude in response: are
things in the United States really as bad as we read them to be...the riots...the
burning of the synagogues...we fear for your safety!

The terrorists certainly have not succeeded in terrorizing Israel's population.
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho-
logical forces come into play; when you confront reality as it really is, madness
threatens. Or perhaps the danger is not as grave as we deem it to be; relatively
speaking, Israel's boundaries, and by extension her safety, are more secure today
than they were two vears ago.

Whatever the reason, life goes on. A bomb explodes, the debris is swept away, the
dead are buried. And life goes on, affirmatively, even joyfully.

* hk k k%

Israel's policy of 'instant retaliation' is questioned by many conference
delegates. They are reassured by the awareness manifested by Israel's leaders that
their every act reflects not only on Israel but on every Jew. '"To speak for Israel
is to hold Jewish pride in saecred trust," Abba Evan avows. Israel's cause, there-
fore, must always be expressed with a Jewish woice, in terms of a "universal
Jewish humanism."

Unfortunately, retaliation is the only language which the Arab understands. Any-
thing less is seen a sign of weakness. The retaliatory act, moreover, must be
carried deep into Arab territory. The terrorists clearly are agents of their
governments, harbored and supported by them, designated their national heroes.
Arab leaders, therefore, must be made to know that they too, and not just lone
terrorists along distant borders, are exposed to danger.

As for adverse opinion on this score, well, world opinion be damned. "El Fatah
does not read the New York Times," Dayan reminded his listeners. Abba E takes
a more historic view! (e Jews have the unhappy lot of gaining world sympathy only
when we are on the point of death; @b times it is more important to survive than
it is to be popular, wjational suicide is not an international obligation.

% F* hk E K

While adverse world opinion and especially UN resolutions of censure are met with
a shrug and a sigh, there is ample appreciation of the potential influence of
foreign governments and of the consequent importance of foreign policy.

Concerning Washington and its new administration, there is qualified optimism.
Nixon is essentially an unknown -- no less abroad than he is at home -- but what
is known about him marks him a political realist. It is a quality which is seen
to work ultimately in Israel's favor.

Direet Russian intervention is not feared, at least not for the time being. Arab
arms lost during the six-day war have been replaced. Ritssia's military experts
serve on every level of the Arab command (to the disray of some Egyptian general
officers who yearn for the freer, easier life of earlier days). Russian trahing
has improved the technical proficiency of the Arab soldier, but it has '"not changed
his fundamental character," that is to say, his incentive to fight has not been
heightened or even provided.

France is another matter. The embargo is a blow. Israel has the industrial capa-
city to produce small arms and ammunition, even spare parts, but not tanks and
planes. Especially galling is DeGaulle's refusal to return substantial sums, in
hard currency, which Israel advanced in payment for goods which néw will not be
delivered.



Israel's reaction is remarkably restrained. She has not imposed a counter-
embargo or called for a boycott of French goods. Individual Jews arcund the
world may be of a different mind. The term "gastronomic Judaism" takes on a
new dimension: French wines are out, at least for the season.

t hh h Kk

Conferees are deeply moved by the stand of the French delegation: '"The
need of the many prevails over the need of the few. Do what you must, we will
manage .M

* % %k Kk %

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns.
The reason is not far to seek. Israel's Arab population now exceeds one million;
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children
per family; the birth-rate of the Arab population is four-fold this number.

Many rely on the slogans of the past. Israel alone offers safety to the Jew, they
say; come, while the coming is good.

Such arguments bear no great weight. Activist American Jewish youth will not
be attracted by the call to escape from danger, They may be drawn by the summons
to danger, to challenge, to the opportunity for the fulfillment of ideals.

* ok % R P

There is no generation-gap in Israel. There are no hippies, vippies; there is
no alienated youth. Young people know that what they do is of importance. They
feel that each individual really counts.

¥k kAR

The problem of Jewish Education receives careful scrutiny, its needs are
explored, its sorry state bemoaned. As at home, these discussions are dispiriting:
the diagnosis is detailed, but the cure is wanting.

There is a new appreciation in Israel for the significance of Jewish education, not
just as a tool for aliyah but for the sake of survival of the Diaspora commumnity.
This too is a fruitage of the six-day war. Even as many American Jews discovered
unknown depths of their love for Israel, so did many Israelis rediscover their love
for and need of world Jewry.

Golda Meier summarize$ this new-old spirit: "The battle for Jewish survival is
fought nnf“glnng the frontiers of Israel but in Jewish schools throughout the world...
and who is to say which frontier is the more perilous...and the more important."

Her words are heartening. They also challenge us: to bring to our frontier and
struggle the same resources, skill and devotion which are mustered in the defen€e
of Israel.

A

A quick trip to K'far Galim where the members of seven Israeli Reform congrega-
tions are convened in Biennial Assembly.

Close to two hundred men and women are in attendance -- a number comparing Eavor-
ably with many a regional UAHC convention. The spirit is good. Recently returned



4.

E-I-E students speak with enthusiasm concerning their six-month stay in the States.
There are reports of continuing, if painful, growth.

I am embarrassed. OQur promises were many but we have not fulfilled them. There
is still no synagogue building for any of our congregations in Israel. More
personnel is desparately needed -- not just rabbis, but youth leaders and educa-
tors. The Leo Baeck School has ample space, in its beautiful new structure, but
the classrooms lack furniture and equipment. There is a need to develop new
forms of religious expressions; institutions other than synagogue centers should
be developed. The issue of rights is far from resolved -- and we are silent.

E R

Back to the President's Conference and more talk. OQur endurance is tested,
especially by those eternal, infernal "general debates" whose rules are that there
are no rules. Anyone can speak on any subject he pleases -- whether germanme to the
discussion or not -- for as long as he pleases.

Young Israciis disﬁtﬂilingly designate such debates as Zionawt, associating the
term with interminable talk and little action. They prefer the direct, unvarnished
speech of a Dayan. Conferees are of an older generation; they still respond to

the rhetoric of Eban.

*® k% %k %

A tour of the occupied territories. A flight along the Suez Canal and over
Sinai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower than
we conceived them to be == surely no more than small ships in single file can make
passage). Back to Beer Shebar. A visit with Ben Gurion (his voice is still wigor-
ous, his presence still inspiring). And then, too soon, the long journey home.

Was the conference fruitful in its effect? Eertain?if its purpose was symbolic
more than substantive. !

We demonstrated our solidarity with Israel...

We affirmed our conviction that the fates of Israel and World Jewry are inextriecably
intertwined, that an attack on Israel is an attack on the Jew wherever he may be,
that Israel's pain is our pain, her victory our gladness..,

We symbolized, we concretized our faith, nay the reality, that Israel the land and

the people are one.,,

Alexander M. Schindler
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JEWISH UNITY AND JEWISH EDUCATICN

Fabhi Alexander M. Schindler

I appreciate Rabbi Fox's kind introduction, although I feel eonstrained to note
some serious omissions. Taking into account the ecumenical spirit of the
occasion, he might well heve added that my first cousin, Pesach Schindler, is
the Associate to the Director of Education of the United Synagogue. He might
further have added that I trace my lineage to Moshe Sofer of Pshevorsk, the Cr
Pne Moshe and a spiritual companion of the Baal Shem Tov. This identifies me
as & Galitsianer, of course, and offers full explanation for my foolishness in
agreeing to come here, How can I possibly prevail in this arena:; even before

I begin I am "out-Foxed,"

It is good to be here, let me assure you, and what we do here is good. Those
who planned this program and brought it to be well merit ocur applause; their
effort makes no small contribution toward the solution of the very prcblem
which moves us to meet, Not so much for what we say, but the very event of
our meeting is of worth, for if the science of education has taught us one
lesson it is this: our children make their commitments primarily by means of
identification with the ego ideal; they look, more than they listen; they
follow the man who is long before the man who only persuades with hia lips.
The visible demonstration of our desire for unity teaches a lesson more power-
ful than any ideological agreement we may reach and articulate, In this case
surely, &s in so many others, the determined quest for an answer in and of
itself give shape and substance to that answer,

I

Let me say, at once, that I respond with a good deal of warmth to Dr, Marvin Fox
and what he has to say. I sense him to be & kindred spirit, His presentation
appeals to me, at least in its broader outlines. I share his essential concep-
tion of our problem as the need to deepen cur instruction, to instill in ocur
children not dencminational devotion but profound religious convictions, con-
victions which do not ignore gemuine differences tut go beyond them to attain

8 greater unity. I appreciate his probing analysis of secularism, his refusal
to deem the common concern with social lssues a sufficient ground for unity
when this concern is merely a reaction to external pressures and not alsoc an
expression of inner, shared belief. Lastly, I too cling to the hope that an
earnest encounter of Judaism's past, the serious study of its teachings as they
are expressed in our classic texts, will lead us, and through us, our children,
to affirm conviction about God and man and human duty which may not be identical
in 8ll respects but nonetheless will be sufficiently akin to justify the claim
of our identity.

It is intriguing and a portent of good tidings for the future that Dr, Fox finds
the possibility of a consensus in realms and by a means which at first flush
might well seem least likely to yield agreement, After all, tradition, its
texts, the manner in which we understand and appreoach thém all stand at the
very heart and center of our ideological divergence. The liberal Jew does not
view the past bounded by a framework which is eternally fixed, and he refuses
to submit to its suthority. Nonetheless -- so Dr, Fox assures us -- and I share
his pious hope: when the liberal Jew is honest in his approach to tradition;
when he does not assert the absolute asuthority of the present over the past but
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is willing at least to expose the standards of modernity to colder judgments; in

a word, when he turrns to his religious heritage with receptivity, with cpenness,
with aeeing eye and hearing ear, why then, he surely will be led to alfirmations
which may not fully coincide with those of the traditional Jew but will be suf-

ficiently close to them to form & unified whole,

As Dr. Fox himself has occasion to point out, even traditional Jews differ in
the degree of sophistication with which they understand some of these truths
and this difference of understanding does not destroy the unity of their faith,
It is not unreasonable to conclude, therefore, that the common encounter of
the Jewish past cen bind ue all, liberal and traditional Jew, in a union, or
at least a meaningful confederation of belief.

11

I am especially glad to note, also, that Dr. Fox foresees the possibility of
convergence not only in the realm of ideas, but in the realm of practice, in
our approach to Mitsvot, He feels the binding, unifying force of these prac-
tices as they are observed in our personal lives and homes and in the worship
pattern of the synagogue. Ordinarily, those who accept a systemic, normative
Judaism feel that there is a sharp line -- not just & quantitive but a cate-
gorical line -- between the practices of liberalism and orthodoxy. But is this
categorical difference really as great as all that? Cen we find no common
ground in the understanding of commandment? I believe we can once we view
mitsvah in its wider dimensions not just as given law, but as law form as
commandment invested with purpose,

Treditional Judsism &ffirms this wider view: it does not belisve that the Torah
demands just for the sake of demanding; that it was given to us as a vain thing,
& test of our obedience only and unrelated to all further purposes of God and
needs of man, "The laws of the Torah serve an end" taught the RAMBAM, "an end
that is useful in regard to being," -- to bind man and God, to provide man with

a means to sanctify his life, These purposes give substance to the liberal Jew's
understanding of commandment and because they do, he shares a vital alement of
the idea of mitsvah held by those who alsc affirm the belief in verbal revelation.

But these ideological considerations aside, let us not underrate the unifying
force of cuter form itself, as it is ma.nifested in our communal life. True,
the Chasslidic shtibel and ""emple Emam-El are worlds apart; obut they are also
worlds together; they share a host of common elements which give them common
character; the ark and the Torah, essential prayers and a coincidence of time
when they are voiced, hallowed language and hallowed song, and Jews, yes Jews,
who seek the compenionship of kindred and aspiring souls in their quest for God.

The Chassidic shtibel and Temple Emanu-El are worlds apart. But how meny Temple
Emamiel's remain on the American scene? And how many Chassidie shtibels? When
we wear our denominational lenses we often see differences where none, in fact,
exist. And often, when we see true differences we fail to distinguish between
variants of sentiment and style and those which reflect true ideclogical diver-
gence,

What we say concerning religious practice, applies to the matter of its termi-
nology. Liberal and traditional Jew do make different use of the same religious
language, but it is still the same religious language; invested with the strength
of long-lived, hallowed use, it exercises a contripetal, cohesive force of no
small consequence. Hebrew merits an emphasis in our teaching precisely for this
reason, if for none cther.
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As we go about the task of seeking our common ground of belief, we might do well
to take a closer, more careful look at the concept of peoplehcod itself especielly
as its meaning has been exterded and attemuated to its present composite desipgna-
tion of "Klal Yisroel." No other concept is invoked in our councils with greater
frequency and urgency than this -- Klal Yisroel, the Community of Israel -- and
none is more abused., It is enlisted, in support of every cause, to bolster every
argument , to Justify policies diametrically opposed, in a word, to designste
anything and everything, if only the label Jewigh can somehow be spplied to it.

It has, by its abuse, lost virtually all denominative end veluational force.

The mitsvah of "pidyon sh'vuyim" alone might stir us to the task of definition:
nothing so precious ought long remsin debased, But there is more immediate
reason which summons us to do so, a reason more immediate to our concern, and
it is rooted in the pedagogic axiom that vague, amorphous, ill-defined concepts
simply cannct be taught. If we want the concept of community to be meaningful
to our children, we must invest it with discernible meaning first.

There was s time not so long ago, when this concept did not have to be taught,
or articulated, to be transmitted, when it was implicit in the Jewish experience,
when & sense of belonging was born of a state of physical being. Not so today.
And not so most certainly on the American scene, Here the cultural and ethnie
bonds which bound our community once have loosened snd bonds of faith must serve
&s unifying force in their stead.

This is especially true for our children whose Jewish self-image reveals primarily
the face of religion; nothing else, not culture, not nation, not even the giving
of charity, is of essential consequence in securing the continuity of their
identification. This is why Dr. Fox is absolutely right when he insists that

the atteinment of communal unity rests in the final analysis on our ability to
transmit our shared and profoundly held cenvietions. And that is alsc why the
concept of commnity itself, once implicit in the Jewish experience, must now

be made explicit,

I‘Ii.T

But not all of our problem is rooted in the ideological realm; here too Ir, Fox
is right. Instituticnal loyalties, quite unrelated tc clear-cut ideological
distinctions, exercise a divisive influence which, nolens volens, is reflected
in the elsssroom and conveyed to our students,

Indeed, much of the present-day hardening of institutional lines, far from
reflecting greater ideological divergence, is rather the consequence of its
convergence, of a blurring of ideological distinctions. Distinctions there
are and we should not ignore them, but they are not as great and as many as
we often think or say they are, and they certainly do not coincide with
denominational demarcations. The overlapping of belief and practice pattera
is the rule and not the exception.

Surely I need not elaborate; supportive evidence is hardly wanting and has been
offered over and again. Reconstructionism, nurtured in the bosom of the Con-
servative movement, in its theoclogy is far to the left of the current ccnsensus
within Reform, Schechter's espousal of 'haskamat hak'lal' as a determinant

of religious practice no longer is acceptable to many Conservative rabbis,
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and so they embrace a systemic, normative Judaism which separates them from other
Conservative rabbis to an extent far greater than the latter are separated from
Reform. And so it goes.

Even in the larger Jewish community, in the framework of its organized life,
patterns overlap and distinctions are blurred. Synagogues foster atuitudes
and activities which camnct really be called 'religious'; and sc-called
'secular' agencies assume = religious stance, if not yet fully in their
program then at least in their pronouncements, and if not there, then in
the symbolie act of turning to the gradustes of ocur seminaries to find their
prefessional leadership.

The point of it all being that when true distinctions are lacking the temptation
is great that we create them, or that we megnify them in our teaching and in
cur preaching -- only for the sake of preserving institutional identity.

HNow I do not suggest that we can or should shuffle off our institutional coil.
Nor is this the time or the place to consider a major realigmment of existing
categories, desirable as this eventuation may be. All I really want to say
is the self-recognition of motivation is the requisite of communal harmony.

When the need for dencminational identity effects our teaching and our doing,
let us at least say so!

When institutional concerns shape cur Temple program let us call them institu-
tional ccncerns!

When, in the larger community, we engage in & struggle for power, let us call
it that; let us not obscure its true character by designating it an ldeclogical
confrontation!

Whatever it is, let us call it by its honest name, and not try tc justify it on
the basis that it is something else!

This is not a reprimand, an accusation, cholilo vechas., All I say is really in
the way of a confession. Grant me only the privilege accorded by tradition of

seying not 'al chet shechotosi,' but rather 'al chet shechotom,' for the sins

which we have sinned.

v

There is, then, much that we can do to create a sense of communal devetion in
our children even before the fuller unfoldment of the quest for an ideoclogical
unity which Dr. Fox bids us pursue., There is much that we can do te deepen the
devotion of our children to the larger community, to extend their reach of heart
and mind to encompass all of Israel.

What can we dof

We can pegin by teaching Judaism in our schools, teaching it, moreover, not as
some kind of denominational possession, but as a shared possession to which
veriant interpretations have a vital relation. And when we speak of our
difference -- in faith and form -- we can describe these differences as they
really are, we can apprcach them, examine them -- teacher and student both -- in
an atmosphere of respectful ingquiry. '
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We can bring our children into contact with cne another crossing denominational
barriers for commnal programs of education and for united activity arising to
advance our common cause. Surely more than ideas are invelved in our problem,
Pecple are involved. The sense of communion iz sustained by encounter,

We can bring our teachers and educators into more frequent association with one
another. We can teach them together, in areas where no ideological divergence

is at stake, We might exchange our teachers for a time to broaden their perspec-
tive and the perspective of those they teach. We can support communal agencies
and programs which seek sincerely to serve us all.

We can do more than that. We might curselves communalize some segments of the
congregational school program...on a secondary level perhaps...so that together
then we might have the kind of intensive religious high schools which we singly
do not have. Or at least we can begin this process by avoiding needless, waste-
ful duplication where none is justified by cooperating with one another in areas
vital to our work: in the recruitment of teachers, in the development of educa-
ticnal tools, in the publicaticn of our texts, in the realm of experimentation
and research. In this and like manner we can teach our children a love for the
community of Israel not just by precept, but by example,

Even as we are doing now, when we take counsel together and meet to express our
common concern, That is why we are beholden to those who planned this program
and brought it to be. They offer opportunity to demonstrate the truth of &
promise inherent in the saying of the Rimancver Rebbe, "Paam vofaam Hakodosh
boruch hu menasseh Yisrcel bilrushim acherim." At various times the Holy One
blessed be He garbs Israel in different garments, "Paam bilvush seh ufsam bilvueh
zeh.," At times in this kind of garment and at times in another kind of garment.
"Avol hanekudch Hajuhudis Tomid nishores.” Cper dos pintele Yid,,.it remains,

it flames, and it is not consumed!



community to community, and vary also with time
and changing conditions; the smaller the populs-
tion, the greater the need for consolidation.
Wherever possible such coordination should be
effected within ideological groupings. Where these
lines must be crossed, distinctive needs should
be met and distinctive orientations respected.
This caution is applicable especially in the
realm of teacher recruitment and training which
almost everywhere calls for the pooling of com-
munity-wide resources. Bureau leaders’ complaints
that congregational schools are refractory to close
cooperation are often true, alasm
true that community teacher training schools too
often fail to heed the needs of the Reform

Jewish community. This failure is not only a viola-
————————ey

— - -

tion of the community concept, Jt makes for

poor education; a teacher who doess not share
the commitments of the school which W serves
only babbles, he does not realrﬁtte%

Close_cooperation is vital to progress in™ewish
educmﬁht_emm come
to grips with problems precipitated by the inter-
action of commupity forces. These problems=are
capable of r ion once agency and temple

leaders make n137120 their watchword, valuing
every effort, great or small, to further their cause.

No institutional loyalties or ideological diver-
genm—te—pmnﬂ‘n%&ur he

esgential unity of our striving. P
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BUREAU-CONGREGATIONAL
RELATIONSHIPS

The Jewish Education Committee of New York
prepares to enter the twenty-fifth year of its
existence. Its anniversary—on which we congratu-
late our sister institution and its capable leader-
ship—gives us occasion to make some comments
concerning the function of communal agencies
for Jewish education, especially as they relate to
temple religious schools.

To begin with, we can assert Reform
| Jewry's devotion to the ideal of communal unity.
PRTPLNINY is a 12778 to which we aspire.
‘-I-t-ls.,a_r_t‘i_:iurated as our guiding principle, affirmed
in our prayers, posited as a fundamental goal of
our religious education effort. We cannot counte-
nance the isolation of the temple school from
the community-wide program of Jewish educa-
tion. To do so is to deny what we profess, to

negate in practice what we teach.

Wherever the relationship between the Bureau
and the temple school is firm, the temple school
is stronger because of it. Hopefully, the converse
is also true and these relationships—which now

g 33

exist in many cities—have strengthened the wider
community effort. Indeed, this must be so, for
Gresham's law has its parallel in education: bad
schools drive good schoals out of circulation. This
is one of many reasons why the community
agency for education can ill afford tobe parochial
in its concern, serving one program_alone and
disdaining to samﬁng;? obJer- ~
€S do not conform to that program in all re-
spects. As a central body, the Bureau’s purview
must be as broad as_possible, encqmpassing

schools -:rf__d-;']'ergent ideologies and advancing Jew®
ish educafion generally by helping each school 1o+

ra of achievement. s
The quest for the evolution of a single school

system under community auspices appears futile,
at least for now. Most efforts to do so have
been abortive, and institutional narcissism (the
congregations’ reluctance to “yield” the education
of their children to the community), is not alone
responsible for this failure. ldeclogical diversities
{continued on inside back cover)
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I epprociate Rabbi Fox's kind introduction, elthough I feel constrained to
note some cerious omfissions. Teking into account the ecumenical spirit of the
occaslen, he might well have added that sy first ‘cousin, Pesach Schindler, iz the
Ascosista to tho Director of Cducatien of the United Synsgogue. He might further
heve added that I trace my lincage to Moche Sofer of Pshevorsk, sushor of the Or
Pne Moshe and & spiritesl covpanfon of the Baal Shem Teov. This identifies me 2=
a Galizianer, of course, znd cffers full explanation for my foollshnese in agree-

inz to eoms here. How can I poscibly prevail in this zrena; even before I begin

I ex'out=Foxed."

It is good tc be hera, let me sssure you, ond what we do here iz good., Those
who planned this progran and brought it to be well merit cur applsuse; their effort
pmokes no small contribution teuard the solution of the very problem which moves us
to mest. Not so much for whet we ray, but the very event of owr maeting is of
worth, for i1f the gcience of education hos taught us one lessen it is thisi our
children make their commitments primarily by ceans of identificatien with'the ego
idezl; they look, more tham they listen; they follow the men who iz long before the
men who only persuades with his lips. The visible dewenstration of our desire for
unity tesches a lesson more powerful than any idcological agreement we may reach and
grticulate. In this case surely, as in so mony others, the determined quest for an
answer In and of dtself give shape and substonce to that answer.

o

Lot me say, at once, that I respond with a2 geod deal of warmth te Dr. Marvin Fex
end vhat he has to say. 1 esense him to be a kindred spirit. Mis presentation appezls
to me, at least in its broader cutlines, I chare his eszential conception of our
problem as the meed to deepen our instruction, to instill in our children not denomin-
ational devotion but profound religious comvictions, convictions which do not Iignore

genuine differences but go beyond them to pttain a greater unity. I apprecicte his



i ¢ 2.
prebing analysis of gecularisn, his refusal to deenm the cocmon concern with social
{ssucs a sufficient ground for unity when this concern is merely a reaction to
external pressures and not also an expresgion of immer, shared belief. Lastly, I
too cling to the hope that an eurnost encounter of Judaism's past, the serious
study of its teachings as they are expressed in our classie toxts, will leed us,
end through us, cur children, to affirm conviction about GCod and men end humon duty

vhich may not ba identical in all respects but nonatheless will be sufficlently

aliin to justify the claim of our identity.

1t ig intriguing snd & portent of good tidings for the future that Dr. Fox finds
the pocsibility of a couconsus in realns aud by a means vhich at first flush might
well seca least likely to yleld sgrecoment. nftn;r all, traditiom, its texta, the
panmer in which we undexstand and approach them all stond at the very heart ond
center of cur ideological divergenca. The 1iberal Jew does mot view the past bounded
by a framework vhich ie’ etezmally fimed, and ho rofuses to submit to its authority.
Nenatheless -= so Dr, Fox assuxes us -= and 1 share his plous hopa: when the liberal
Jow i3 honest in his spproach to tradition; when he does not assert thetabsolute
suthority of the present over tha past sut is willing ot least to expese the stand- v
ards of moderaity to older judgments; in a vord, when he tur:ns to his religicus
heritage with receptivity, with opennesy, with secing eye grd hearing ear, why then,
he curely will be led to nffirmtianﬁ which pay not fully coincide with those of the

traditional Jew but will be sufficisatly close to them to form a unificd whole. . -l

As Dr. Pox himself has occasicn to polnt ouf, even traditional Jews differ in
the degrea of sophistication with w11£=h they understand gome of these truths and this
diffevonce of understanding does met destroy the wnlty of their feith. It is not
umressonsble to conclude, therefore, that the copmon encounter of the Jewlsh past can
bind us 211, liberel and traditional Jew, in & Union, or at least a meaningful confed-

cration of belief.
i
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I om especially glad to note, zlso, thet De. Fox foresees the pocsibility of
convergence not only in the realm of ideas, but in the realm of practice, in our
-n;}prﬂazh to Mitsvef. Ha feols the binding, unifying force of these practices as
thay ﬁrn obsarved Im our personal lives end homes and in the worchip pattern of
the symogegue, Ordinarily, those who accept a eystenlc, normative Judaism feel
thet thera L2 @ sharp line -- not Just a quantitive but a cateperical 1ing --
betwzen the practices of liberaliem epd orthodoxy. Buk is this categoricsl
difference really as great as all that? Can ve find no common ground in the under-
stending of commapgmont? I beliove w2 can once we view nitsvsh in ite wider dimen-

gisns net just aec given lew, but as lev form as commandment fnvested with purpose.

Traditlonal Judelsm affirms this wider view: it does not balicwe thot the
Tocah demands juet for the pake of demmmding; that 4t wes glven to uz as a valn
thing, a test of our obedicncs only and warelated to 211 Ffurther purposes of Cod
and noeds of man. "Tha laws of tha Torah serve oun end” taught the RAMBAM, "an
end that is useful in regard to baing," -- to Bind man and God, te provide man with
@ moans to santify his life. Thesa purposes glve substsnce to the libewal Jew's -
underatending of commandment end bacause they do, he chares a vital ulemc-mt of the

idea of mitsvah held by those who also affirm the belief in verbsl revelation.

Rut thege ideological comsiderations aside, lat us not underrate the unlfying
force of cuter form itself, @s it is manifosted in our comunal 1ife. True, the
Chassidic shtible and Temple Emanu-El are worlds apart; but they are also worlds
togethar; they share a host of commen elementa which give them common characters the
erk mnd tha Torgh, essential prayers and a coincidence of time when they are voiced,
hallowved lenguage and hallowed song, and Jews, yes Jews, who seek the cw:pan.innship

of kindred and aspiring souls in their quect for Ged.

The Chassidic shtible ond Temple Emsnu-El are worlds apart, But hew many Temple

Empn L s

Sinziz remain on the Azevican scenal end how mony Chassidic Shtibles? When we wear

our dencminational lenses we often see differences where none, in fact, exitt. And

——

e



often, when we see true differences we fail to distinguish between variants of sentiment

and style and those which reflect trues ideological divergence.

What we say concerning religious practice, epplies to the matter of its termin-
ology. Liberal and traditional Jew do make different use of the same religious
languege, but it is still the same religious language; invested with the strength of
long-lived, hallowed use, it exercises a contripetal, cohesive force of no small
consequence. Hebrew merits an emphasis in our teaching precisely for this reasem,

if for none other.
ar i

—

As we go about the task of secking our common ground of belilef, we might do well
to take a closer, more careful lock at the concept of peoplehood itself especlally as
its meaning has been extended and attenuated to its present composite designation of
"E1al Yiersal." No other concept is inveled in our councils with greater frequency
and urgency than this == Klal Yisroel, the Community of Israel -- and none is more
abused. It is enlisted, in support of every cause, to bolster every argument, to
justify policies dimaterically opposed, in a word, to designate anything and every-
thing, if only the label Jewish can scmehow be zpplied to it. It has, by its sbuse,

lost virtually all denominative and valuational force.

The mitsvah of “pidyon sh'vuyin" alone might stir us to the task of definition:

nothing so precious ought long remain debased. But there is more immedizte reason
which surmons us to do so, & reason more irmediate to our concern, and it is rooted
in the pedagogic axiom that vegue, amorphous, ill-defined concepts eimply cannot be
taught. If we want the concept of cormunity to be meaningfel to our children, we
mast invest it with discernible meaning f:l.rst'i ."-i-f There was a time not so long ago, when
this concept did not have to be taught, or articuleted to be transmitted, when it was
implicit in the Jewish experience, when 2 sense of belonging was born of a state of
physical being. Not so today. An! not so most certainly on the American scene. Here

the cultural and ethnic bornds which bound ocur community once have loosened and bonds
ool

of faith must serve as unifylng force in their steud;“1ﬁhia is especilally tiue for our

iy p—
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children whose Jowich self-image xevesls primarily the face of religion; nothing else,
not culture, not natfon, not even tha giving of charity, is of escential conscquance in
;acuring the continuity of their identification. This is why Dr. Fox is absolutely
right whon he inslsta thnt1thu attalnment of communnl unity rests in the final gnanlysis
on our ability to transmit our shared end profoundly held comvictions. And theat ia
8lso why the coneept of commmity {tself, omce implicit in the Jewizh experience, wust

now be made licit.
= _,;rT:;T

1

But not all of our problem i3 rocteéd in the ideclogical realm; here too Dr. Fox
is right, Institutionel loyaltiss, quite warelated to clear=cut idaclogical distine-
tions, exoreise a divisive influence which, nolens volene, is reflected in the elass-

room &nd conveved to our students.

Indeed, mouh of the present-day hardeaing of institutional lines, far from
reflecting greater ideological divergence, is rather the consequance of ite converg-
ence, of a blurring of ideolegical distinctions. Distinctions there gre and we should
not ignore them, but they are not as great and as wzny as we often think or gay they

ara, and they certainly do not coincida with denominasfanal domarcations. The over-

lapping of belief end practice pattorn is the rule and not the exception.

Surely I need not elaborate; supportive evidence is hardly wanting and hes boen
offered over and again, Reeonstructionism, nurtured in the bosom of the Conservative
movement, in its theology is far to the left of the current concencus within Reform.
Schechter's eopousal of 'haglkeomat hnk'lafras a deterninant of religlous practice no
longer is5 acceptable to many Conservative rabbis, and co they embrace a systenie,
normative Judaism which separetes them from other Conaervative rebbis to an extent far

greater then the latter exe separated frem Reform. And co it goes,

Even in the larger Jewish community, in tha fremowerk of its organized life,
patterns overlep and distinctifons sre blurred. Synsgogues foster attitudes and

zctivitics which camnot rezlly be ealled 'zeligicus;' and so~called 'secular? agencies
o
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aseume a religious stance, if not yet fully in their program then at least in thelr
pronouncements, and if not there, then in tha symbolic act of turning to the graduates

of our seminaries to f£ind their professional leadership.

The point of it all being that when true distinctions are lacking the temptatiom
is great that we ereate them, or that we wagnify them in ocur teaching and in our

preaching == only for the sake of preserving institutional identity.

Now I do mot suggest that we can or chould chuffle off our institutional coil,
Nor is this the time or the place to consider a major realignmant of existing cate-
pories, desirable as this eventuation may be. All I really want to say is the self-

recoguition of motivatlon is the requisite of communal harmony.

When the need for denominational identity effects our teaching and ocur doing, let

us at least say so!l

When institutional concerns shape our Temple program let us call them Institutional

concerns!?

When, in the larger commmity, we engage in a struggle for power, let us call
it that. let us not obscure its trus character by designating it an ideological

eonfrontation!

Whatever it is, let us call it by its honest name, and not try to justify it on

the basis that it is something else! :

Thig is not a reprimand, an accugation, cholilo vechas, All I say is really in
the way of a confession. Grant me only the privilege accorded by tradition of saying
not 'al chet shechotosi,' but rather 'al chet shechotonu,' for the sins which we have

sinrad.

_..__r_._... -

Therve is, then, much that we can do to create a sense of communal devotion in
our children even before the fuller unfoldment of the guest for an ideological unity
which Dr. Fox bids us pursua, There is much that we can do to deepen the devotion of

—— T



our children to the larger community, to oxtend their reach of heart gnd nind to

encompass all of Tarael,
What can we do?

We can begin by teaching Judaism in our gchools, teaching it, moreover, not a8
gome kind of denominational posscselon, but as a chared poscession to which variant
inteﬂfntatima have a vital relation, And when we 5pmk of our difference -~ in falth
and form -- wo can dageribe these diffevences as they really are, we can gpproach them,
exemine them == tescher and student both == in an atmosphere of respectful I.uqﬂiry":""‘ We
cen bring our children {into eontact with one gnother crossing dencminational barriers
£or cormunal programsd of education end fox united getivity arising to advence Our
common COUSS. gurely wore thon {deas are involved in oUF preblem. Poople are involved.
The sense of communion is sustainad by mcumtnrf-ff We can bring our tcachers and
educators inte moTe fraquent gscociaticn with eme enether. We can toach thew together, '
in ercaz where DO jdeological divergenca {s at otoke. We might exchenge our teachers

for a time to broaden their perspective and the perspective of those they teach. We em

gupport corrmnal agencias gnd progroms which seek sincerely te serve us all.

e ean do more then that. Ve might ourcelves commmalize with some sogments of the
congregational school program... on & secondary level perheps e go that together then
wo might have the kind of intensive reiigicus high schools which we singly do not have.
or at least we can begin this process by avoiding needless, wateful duplication where
none ie justified by cooperating with one another 4n preal vitel to our work: in the
recrultment of teachers, in the development of educational tools, in the publication of
our texts, in the reaim of experimentation and recearch. In this end like manner We
can teach our children & love for the commnilty of 1sreel not just bY precept, but by

prp———

exampla.

Lven 83 we ars doing now, when w2 tole counsel together and mect to express our

cormon concern. Inat ies why we ars boholdsn to those who plenned thie program &nd

o m— R | 2 55 i‘__!\_,
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brought it to be. They offer opporTunity to demomstrate the truth of a promise inherent
in the saying of the Rimanover Rebbe, "Paam vofasm Helwodosh boruch hu menasseh Yisroel
bilrushim acherim." At various times the Iloly One bloased be He garbs Israel in
different garments, "Paam bilvush seh ufasm bilvuch zeh." At times in this kind of
garment and at times in another kind of garment. "Avol hanckudoh Hajuhudis Tomid

nishores." Ober dos pintele Yid ... it remains, it flomes, ead Lt is not concumed!

T
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but then, in daring paradox (hakol tsofui vehareshus nesunoh), it declares

man free and grants him full authoritv to make his moral choices,

Judaism does not exact unquestioning obedience, WRather does it seek man's
free assent. The commandments are te Le performed not just for Cod's sale,
but for their own sake too, because théy are seen to possess intrinsic
worth., Man has the power to perceive that worth, He is unique in knowing
good and evil. The Torah is pgiven, therefore, only when men are ready to

receive it, Sinal 1is not imposed., Tt is self--imposed, Man must choose

to scale its heicshts,

Law is not of secondary concern to Judaism, Nor does it hecome irrelevant
once it is appropriated by man, It remains an essential element of the ethical
process, But the autonomous cholce of man Is an integral part of this process

Ead.

“I *

The cleft between Judaism and the New Morality is not so creat after all,
It bLiecomas more narrow stfl) when these outraccous dissenters do not claim
all understandine but are prepared to listen to the past, when they

Ll

remenmber to "read yesterday's minutes" as Al Vorspan so felicitously put it,

vhen they turn toe tradition IF not In sulmission then at least with attention

and respect,

Reverence for the paat 1a a peculiarly .Jewish prescription, Tﬁ 15 alsc the
counsel of prudence, Human experience did not begin with the birth of

“clence, It bezan with the hirth of man. And man, in his essential nature,
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lins not changed as has his world. The fnner man is still the same, Within
that inner world a thousand vears are hut as yesterday when it is past, Man's
jovs and griefs, his pasaions and his dreams, these are as they were millenia
azo, fclence assuredly has taught us much concerning the nature of thines,

It is taught us 1little concerning thelr proper use, concerning the ends which
things should be nade to serve, We are more knowledgeable but no more under-

standing than were our Ffathers and there is much that we can learn from them,

The summons to listen to the past, to henr and heed tradition, alse summons
us, as teachers of tradition, to make its substance pertinent, to bring it to
bear on the pressing moral issues of the day. What irony it is = as Cene
Borowitz often reminds us = that with all our talk about Jewish ethiecs, the

lagt sisnificant work on the subiect was writtent by Moritz Lazarus now more

than eighty years ago,
gultislied—mtrer—than, WNor is there the need only for a Ful]ei,mnre contem—
porary exposition of ethical theory. There is a need to Le concerned with the
critical walue issuea resulting from the ever more decisive role of our advan-
cing technology, The bitter-sweet fruitage of all our learning - population
agrowth in geometric progreasion, ever increasing concentration of economic and
political power, fundamental alteration of family function and social structure,
euthenics and eugenics, the abilfity to modify not just cultural but biological
evolution as well = all these have raised diverse and pressing moral cares

our past.

to which we have barely spoken and rarely if ever brought the lisht of <l

¥or can we be content to teach by precept only, UExample and examplars are
required - by our tradition and by protesting youth, Moral preachment simply
will not do. Yes, as a Conference we have the riszht to be proud of dur ﬁnny
colleagues who speak and act with daring, stirred by a pasaion which does honor
to our prophetic past, Put we cannobt In all honesty preen that our fnstitucions,

in the 1ife=hlood of their program, even begin to reflect the primacy of
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these concerns. How many synagopues, for instance, offer or even know

about draft counselling? How many congrezatiens whose sons and daughters

crowd the universities of our land have taken the initiative to denounce the
ehameful fraud of those academies of learning, those so-called Templea of Truth,
wth;:?£2nurnes are at the command not of students but of an industrial
military machine? And liow many temples ean say: we have done enouph, we

have truly done enough to relieve the needy, to free the bound, to bridze

that yawning, fearsom gap between comfortable, safe uuhurhia and an inner

cicty in despair.

These are the issues which compel the concern of our youth, These are
the issues to which we must speak = by precept and example - if our demand

that they learn from tradition is to have any meaning and effect.

It might be pertinent te note in this connection that even science admonishes
us not to neglect the past. Tn paleontolagy there is a law called Romer's
rule, IT is a law of evolutionary advance which asserts that radical chance
is always abortive, that change is possible only when it is adaptive, when

it begins by holding on to something tré@d and true, when it conserves the old
in face of tﬁe new, Preservation is the first step, innovation enly Tollows.
Romer's rule im operative in the moral realm as well, Conservation is the

needful first step, Oaly then can there be the opening of vast new doors,

that splendid serendipity,

"

VIT.

There is one level at which the New Morality and Judaism touech if at all

bué fleetingly. It is the level of belief, of creed. Where situation ethics



o

has been a religious concern, it has Leen a debate primarily in the arena

of Christian thought, As for the secular moralists, they do not see the
need for faith to valldate morality, They define morality as a two=-way
relationship, between the "self' and the 'other'., They do not see it as the
three way relatlonship involving man, his human n!ééhhnr and Cod which our

falth demands,

hut even here we can hold with Judaism that the moral pursuit has 1its own
intrinsic worth and that, in *ict 41t can be the decisive first step toward a
higher understanding. "Would that they had deserted me and kept my Torah;
for 1f they had occupied themselves with Torah, the leaven which 1s in 1t
would have brought them hack to me." A like hope is held forth in the
reading which the Tono dehe Eliyohu aives to Mica's €elebrated maxim:

"4ftim asous mishpot, ahavas chesed, vehatsnea leches iﬂﬁhﬁ @lohecho,..No

Justly, love mercy, walk humbly, then Cod will be with wou."

This happening of our dav, therefore, this New Morality should not evoke ou/
despair, Upon the contrary, it should afford us comfort, stir in us new hope,

It requires not repreasion, but careful nurturing and guidance, It is not

a symptom of moral sickness,’ bu{‘lﬁ;—ﬂgﬂﬂﬁgﬁﬁ-dﬁﬁturning strength, Fow 1,
bﬂn&ath its seeming disregard for traditfonal morality, a deepfelt sense of

moral responsibility is manifest, In a word, something good 1s emerging here,

"

from the moral point of view, perhaps even that "new heart" and that "new apirit

of vhich Ezekiel spoke,

And having heeded the mandate of one prophet, we may well witness the fulfillment
of another seer's dream: ki hin'uil woure shomayin chadoshim vo-oreta chadosho,,,
For heliold T create a new heaven and a new earth,,.the former things shall not

be remembered nor come to mdnd.,.vour seed and your name,,.they will remain.,.

Forever,"
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but then, in daring paradox (hakel tsoful vehareshus nesunoh), it declares

man free and grants lLiim full authority to make his moral cholces,

Judaism does nmot exact unquestioning obedience. Rather does it seek man'

8
free assent, The commandments are to be performed not just for God's sake,
but for their own sake teoo, because they are seen to possess intrinsic
worth. Man has the power to perceive that worth, He is unique in knowing
good and evil, The Torah is piven, therefore, only when men are ready to

receive it., Sinal is ot imposed, 'Tt is self-imposed. Man must choose

to scale its heights,

Law is not of secondary concern to Judaism, Nor does it hecome irrelevant
once it is appropriated by man, Tt remains an essential element of the ethical
procesa, But the autonomous choice of man 1s an integral part of this process

too,.

vI.

The eleft hetween Judaism and the New Morality {s not so great after all,

It beconas more narrow stfll when these outrageous dissenters do not claim
all understanding but are prenared to listen to the past, when they

remember to "read vesterday's minutes" as Al Vorspan so feliecitously put it,

when they turn to traditien if not in gubimisgion then at least with attention

and respect,

Reverence for the past 1s a peeculiarly Jewish preseription, Tﬁ ia also the
counsel of prudence, Human experience did not begin with the birth of

4cience, Tt besan with the hirth of man., And man, in his essential nature,



e
has not changed as has his world, The inner man ia still the same, Within
that inner world a thousand veara are but as yesterday when it is past, Man's
joys and griefs, his passions and his dreams, these are as they were millenia
ago. Science assuredly has taught us much concerning the nature of thines,
Tt is taught us little concerning their proper use, concerning the ends which
things should be nade to serve. We are nore knowledgeable hﬁt no more under=
standing than were our fathers and there is much that we can learn from them,
The summons to listen to the past, to hear and heed tradition, also summons
e Ty

ug, ags teachers of tradition, to make its aﬂhntﬂnaefpert!nent, to bring it to
bear on the pressing moral issues of the day, What irony it is - as Cene
Borowitz often reminds us = that with all our talk about Jewish ethics, the
last significant work on the subject was writtent by Moritz Lazarus now more
than eighty years ago, el ly les

4 L —l Nor is there the need only for a Fullﬂi’mure contem=
porary exposition of ethical theory. There ls a need to Le concerned with the
critical value issuea resulting from the ever more decisive role of ;ur advan-
cing teclmology. The bhitter-sweet frultage of all our lenrnlng:- population
growth in geometric progression, ever increasing concentration of economic and
political power, fundamental alteration of family Function and social structure,
cuthenies and cusenics, the ahility to modify not just cultural but biological
evolution as well - all these have raised diverse and pressing moral cares

our post.

to whileh we have barely spoken and rarely if ever brought the light of

Nor can we be content to teach Ly precept only, Example and examplars are
required = by our tradition and by protesting youth, Moral preachment simply
will not do, Yes, as a Conference we have the right to be proud of dur ﬁnny
colleagues who speak and act with daring, stirred by a passion which does honor
to our prophetle past, But we canuot In all honesty preen that our fnstitutions,

in the 1ife=blood of their program, even begin to reflect the primacy of



these concerns. How many synagopues, for instance, offer or even know

about draft counselling? Tow many congresations whose mons and daushters

crowd the universities of our land have taken the initiative to denounce the
sHamebrl fraud of those academies of learning, those so-called Temples of Truth

Finagl

whaﬂ?ﬁfaauurceu are at the command not of students but of an {industrial

military machine? And how many temples ¢an say: we have done enough, we
have truly done enough to relieve the ueedy, to free the bound, to bridse
that yawning, fearsom gap between comfortable, safe suburbua and an inner

city in despair,

These are the issues which compel the concern of our youth., These are
the issues to which we must speak - by precept and exanple - if our demand

that they learn from tradition is to have any meaning and effect.

It might be pertinent to note in this connection that even science admonishes
us not to neglect the past. Tn paleontology there is a law called Romer's
rule, IT {s a law of evolutionary advance which asserts that radical chance
1s always abortive, that change is possible only when it is adaptive, when

it begins Ly holding on to something tré@d and true, when it conserves the old
in face of the new, Preservation is the first step, innovation only Tollowsa,
Porer's rule 1s operative in the moral realm as well. Conservation is the
needful first step, Only then can there be the opening of vast new doors,

that splendid serendipity,

B

VIT,

There is one level at which the lNew Morality and .Judaism touch if at all

hu{ fleetingly, It is the level of belief, of creed., Uhere situation etlics
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has been a rellglous concern, 1t las been a debate primarily in the arena

of Christian thought, As for the secular moralists, they do not see the
need for faith to validate morality, They define morality as a two-way
relationship, between-the 'self' and the 'other', They do not see it as the
three way relationship invelving man, his human nﬁiﬁhhnr and Cod which our

faith demandsa,

lut even here we can hold with .Judalsm that the moral pursuit has 1ts own
intrinsic worth and that, in fact it can be the decisive first step toward a
higher understanding. "Would that they had deserted me and kept my Torah;
for if they had occupled themselves with Torah, the leaven which is in it
would have brought them hack to me." A like hope is held forth in the
reading which the Tono debe Fliynhu sives to Mica's Eelehrated maxim:

" Kiim asous mishpot, ahavas chesed, vehatsnea leches imcho elohecho...Do

Justly, love mercy, walk humbly, then God will be with you,"

This happening of our dav, therefore, this New Morality should not evoke o0y/

degpair, Upon the contrary, it should afford us comfort, stir in us new hope,

It requires not repression, but careful nurturing and puidance, It is not
et a Sire A :

a symptom of moral sickness,’ but g cestain 5i§ﬁ"dﬁhreturning strength, Fou 1,

hunuuth its seeming disrepgard for traditional morallty, a deepfelt sense of

moral responsibility is manifest. ' In a word, something good is emerging here,

from the meral point of view, perhaps even that "new heart" and that "new apirit"

of which Ezeliel spoke,

And having heeded the mandate of one prophet, we may well witnesa the fulfillment
of another seer's dream: ki hin'ni voure shonayin cliadoshim vo-orets chadosho...
for heliold T create a new heaven and a new earth,..the former things shall not

; L
be remembered nor come to mdnd.,.vour seed and your name,,,they will remain,..

Forever,"



4
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but then, in daring paradox (hakol tsoful velareshus nesunoh), it declares

man free and grants NLim full autherity to make his moral choices,

Judaism does not exact unquestioning obedience, Rather does it seek man's
free assent, The commandments are to be performed not just for Cod's sake,
but for their own sake too, because they are seen to possess intrinsic
worth, Man has the power to perceive that worth, He is unique in knowing
good and evil, The Torah is piven, thercfore, only when men are ready to
receive it, Sinai is ot imposed., ‘Tt is self-imposed, Man must choose

to scale its helshts,

Law 1s not of secondary concern to Judaism, Nor does it hecome irrelevant
once it is appropriated by man, It remains an essential element of the ethical
process, But the autonomous choice of man 1s an integral part of this process

Lod.

VI,

The cleft hetween Judalsm and the New Morality is not so great after all.

It hecomnes more narrow still when these outrageous dissenters de not claim
all understanding bhut are prepared to listen to the past, when they

remember to "read yesterday's minutes" as Al Vorspan so felicitously put it,

vhen they turn to tradition if not in submission then at least with attention

and respect,

Reverence for the past is a peculiarly Jewish prescription, Tﬁiﬁ also the
counsel of prudence, Human experience did not begin with the birth of

“%clance, Tt beman with the birth of man., And man, in his essential nature,



v

has not changed as haa his world. The inner man is still the same, Within
that inner world a thousand vears are but as yesterday when it is past, Man's
joys and griefs, his passions and his dreams, these are as they were millenia
ago, fTeience assuredly has taught us much concerning the nature of thines,

It ia taught us little concerning thelr proper use, cnncurnlﬂg_the ends which

things should be nade to serve, UWe are more knowledgeable but no more under-

stonding than were our fathers and there 19 much that we can learn from them.

The summons to listen to the past, to hear and heed tradition, also summons
ug, @y teachers of tradition, to make its substance pertinent, to bring it to
bear on the pressing moral ilgsues of the day. Vhat irony it {s - as Cene
Borowitz often reminda us = that with all our talk about Jewish ethics, the
last significant work on the subject was writtent by Moritz Lazarus now more
than eighty weara ago, Tt gt ly las

onled 3 Nor is there the need only for a Fulleﬁ*mnre contem=
porary exposition of ethical theory. There is a need to Le concerned with the
critical value issues resulting from the ever more decisive role of our advan-
cing technology. The bitter-sweet Frultage of all our learning = population
orowth in geometric progression, ever increasing concentration of economic and
politieal power, fundamental alteration of family function and social structure,
euthenics and eupenics, the ability to modify not just cultural but biological
evolution as well = all these have raised diverse and pressing moral cares

; ovr post
to which we have barely spoken and rarely if ever brought the light of 4

Nor can we be content to teach Ly precept only., FExample and examplars are
required - by our tradftion and hy protesting youth, Moral preachment gimply
will not do, Yes, as a Conference we have the right to be proud of dur many
colleagues who speak and act with daring, atirred by a passion which does honor
to our prophetic past. PBut we cannot In 411 honesty preen that our institutions,

in the 1ife=blood of thelr program, even begin te reflect the prtmncf of



¥

these concerns. How many synagogues, for instance, offer or even know

about draft counselling? How many congresations whose sons and daughters

crowd the universities of our land have taken the initiative to denounce the

shemefrrl fraud of those academies of learaing, those so-called Temples of Truth,
Finagl

whna?ﬁfeaources are at the command not of students but of an industrial

military machine? And how many temples can say: we have done enough, we

have truly done enough to relieve the needy, to free the bound, te bridze

that yawning, fearsom gap between comfortable, safe suburbua and an inner

city in deapair,

These are the issues which compel the concern of our youth, These are
the issues to which we must speak - by precept and example - if our demand

that they learn from tradition is to have any meaning and effect,

It might be pertinent to note in this connection that even science admonishes
us not to neglect the past, In paleonteology there is a law called Romer's
rule, IT is a law of evolutionary advance which asserts that radical chance
ls always abortive, that change is possible only when it is adaptive, when

it begins by holding on to somethine tré@d and true, when it conserves the old
in face of the new, Preservation is the first step, innovation only Tollows,
Romer's rule is operative in the moral realm as well, Conservation is the
needful first step, Only then can there be the opening of vast new doors,

that splendid serendipity,

]

VIT,

There is one level at which the Mew Morality and Judaism touch 1f at all

bué fleetingly. It is the level of belicf, of creed., Where situation elliics



o

has been a religlous concern, It has been a debate primarily in the arena

of Christian thousht, As for the secular moralists, they do not see the
need for fafth to validate morality., They define morality as a two=-way
relationship, hetween:the 'self' and the '"other', They do not see it as the
three way relationship involving man, hiis human n!iﬁhhnr and Cod whieh onr

faith demands,

fut even here we can hold with Tudaism that the moral pursuit has its own
intrinsie worth amd that, 1n fact, 1t ean Le the decisive first step toward a
higher understanding. "Would that they had deserted me and kept my Torah;
for 1f they had occupied themselves with Torah, the leaven which is in {t
would have brought them back to me," A like lope 1s held forth in the
reading which the Tono debe Eliyohu gives to Mica's Eelebrated maxim:

".f:im asous mishpot, ahavas chescd, vehatsnea leches Imelio elohecho,.,,lo

Justly, love mercy, walk humbly, then Cod will be with you,"

This happening of our day, therefore, this New Morality should not evoke oyu/
despalr, Upon the contrary, it should afford us comfort, stir in us new heopea,
It requires not repression, but careful nurturing and guidance, It 1s not

a symptom of moral sickness, hugim:«w:;ii”?{?-dﬁﬁturning. streugtht Feu .,
Ehnuath its seeming disregard for traditlonal morallty, a deepfelt sense of
moral responsibility is manifest. Tn a word, something good 1s emerging here,

from the moral point of wview, perhaps even that "new heart” and that "new spirit"

of which Ezeliel spoke,

And having heeded the mandate of one prophet, we may well witness the fulfillment
of another seer's dream: ki hin'n! voure shomayln chadoshim vo—orets chadosho...
for behold I create a new heaven and a new earth,,.the former things shall not

be remembered nor come to mdnd.,.your seed and your name.,,they will remain,..

Forever,"
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but then, in darlng paradox (hakel tsoful vehareshus nesﬁnuh}, it declares

man free and srants NLim full authority to make lls moral choices,

Judatism does not exact unquestioning obedience, Rather does it seek man's
free assent, The commandments are to Le performed not just for GCod's sale,
but for their own sake toe, because they are seen to possess intrinsic
worth, Man has the power to perceive that worth. He is unique in knowing
good and evil. The Torah is pgiven, therefore, only when men are ready to
receive it, Sinai is tot imposed, ‘Tt is self-imposed. Man must choose

to scale its heights,

Law 1s not of secondary concern to Judaism. Nor does it become irrelevant
once 1t {s appropriated by man, It remains an essential element of the ethical
procesa, But the autonomous choice of man 1s an integral part of this process

LoD,

VI.

The cleft hetween .Judaism and the New Morality {s not so great after all,

It beconas more nArrow nﬁ511 wihen these outrageous dissenters do not claim
all understanding but are prenared to listen to the past, when they

remember to "read veaterday's minutes" as Al Vorapan so felicitously put 1it,
when they turn to tradition If not Iin submission then at least with attention

and respect,

Neverence for the past is a peculiarly Jewish preseription, Ttrig also the
counsel of prudence, Human experience did not begin with the birth of

4clence, Tt besan with the hirth of man., And man, in his essential nature,
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has not changed as haa his world., The inner man is still the same, Within
that inner world a thousand vears are but as yesterday when it is past, Man's
joys and griefs, his passions and his dreams, these are as they were millenia
ano. Ocience assuredly has taught us much concerning the nature of thinga,

Tt is taught us little concerning their proper use, concerning the ends which
things should be nade to serve, Ve are nore knowledgeable but no more under-

standing than were our fathers and there is much that we can learn from them,

The summons to listen to the past, to hear and heed tradition, also summons
s X

ug, as teachers of tradition, to make its substance pertinent, to hring it to

hear on the pressing moral fssues of the day, What irony it is - as Gene

Horowlitz often reminds us = that with all our talk about Jewish ethies, the

laat significant work on the subject was writtent by Moritz Lazarus now more

than eighty years ago,
aultislied—mince—than, Nor is there the need only for a EuIIEﬁchrE contem=
porary exposition of ethical theory., There is a need to Le concerned with the
critical value issues resulting from the ever more decisive role of our advan-
cing technology. The bitter-sweet fruitage of all our learning = populatiom
growth in geometrie propression, ever increasing concentration of economic and
politieal power, fundamental alteration of family function and social structure,
euthenics and eugenics, the ability to modify not just cultural but bilological
evolution as well = all these have raised diverse and pressing moral cares

our past.

to which we have barely spoken and rarely if ever brought the light of el

Nor can we be content to teach Ly precept only. FExample and examplars are
required = hy our tradition and by proteating youth, Moral preachment simply
will not do, Yes, as a Conference we have the right to be proud of dur many

colleagues who speak and act with daring, stirred by a passion which does honor

¥

to our prophetic past, Hut we camnot in all honesty preen Lhat our inatitutions,

in the life=hlood of thelr program, even begin to reflect the primacy of



¥

these concerns., How many synagogues, for instance, offer or even know

about draft counselling? ‘flow many congresations whese sons and daughters

crowd the univerasities of our land have taken the initiative to dencunce the

shemefrl fraud of those academies of learning, those so-called Temples of Truth,
Finagl

uhuﬂeﬁfeanurcus are at the command not of students bhut of an induatrial

military machine? And how many temples can gay: we have done enough, we

have truly done enough to relieve the needy, to free the bound, to bridpe

that yawning, fearsom gap between comfortable, safe suburbua and an inner

eity in despair,

These are the issues which compel the concern of our vouth. These are
the issues to which we must speak = hy precept and exanple = if our demand

that they learn from tradition is to have any meaning and effect,

Tt might be pertinent to note in this conmection that even science admonishes
us not to neglect the past, Tn paleontolozy there is a law called Romer's
rule. IT ias a law of evolutionary advance which asserts that radical chance
is always abortive, that change is possible only when it is adaptive, when

it begins by holding on to something tré@d and true, when it conserves the old
in face of the new. Preservation is the first sten, innovation only Tollows,
Romer's rule is operative in the moral realm as well, Conservation is the
needful first step, Only then can there be the opening of vast new doors,

that splendid serendipitwy,

VIT,

There is one level at which the New Morality and Judaism touch iF at all

bué fleetingly., It is the level of belicf, of creed. Where situation othies



L

has been a religlous concern, it has been a debate primarily in the arena

of Christian thought, As For the secular moralists, they do not see the
need for faith to validate morality. They define morality as a two-way
relationship, between:the 'self' and the 'other', They do not see it as the
three way relationship involving man, liis human nséﬁhhnr and Cod which our

Faith demands,

fut even here we can hold with Judaigm that the moral pursuit has its own
intrtuéic worth and that, fn fact, it can be the declsive first step toward a
higher understanding. "Would that they had deserted me and kept my Torah;
for if they had occupied themselves with Torah, the leaven which is in it
would have brought them hack to me,”" A like hope is held forth in the
reading which the Tono debe Flivohu gives to Mica's Eelehrated maxim:

".fﬂi"t asous mishpot, ahavas chesed, vehatsnea leches imcho elohecho,,..lo

Justly, love mercy, walk humbly, then Cod will be with you,"

This happening of our day, therefore, this New Morality should not evoke U/
despair, Upon the contrary, it should afford us comfort, stir in us new hope,
I't requires not repression, but careful nurturing and guidance, Tt is not

a aymptom of moral sickness,’ hugi%wﬂr?ign-%ﬁturning strength, Fov i1,
b.:m!;]th its seeming disregard for tradlitional morality, a deepfelt sense of
moral responsibility {s manifest, Tn a word, something good is emerging here,

from the moral point of view, perhaps even that "new heart” and that "new spirit"

of which Ezekiel spoke,

And having heeded the mandate of one prophet, we may well witness the fulfillment
of another seer's dream: ki hin'ui voure shomayin chadoshim vo—oreta chadosho...
for hehold T create a new heaven and a new earth...the former things shall not

be remembered nnr.caﬁe to m&nd...ycur seed and vour name,,.they will remain,..

forever,"



but then, in audactous paradox (hakel tsoful vehareshus nesunoh), it

declares man free and grants him full authority to make hias moral chofces,

Judaism does not exact unquestionlns cbadience, Pather does it seecl man's
free assent, The commandments are to be performed not just for God's sake,
but for their own sake too, because they are seen to possess intrinsic worth,
ilan has the power to perceive that worth; he is unique in knowing good

and evil, The Torah, therefore, is given only when men are ready to

receive it. Sinal im not imposed, Tt is self-imposed. Man must choose

te scale its heights,

Law is not of secoudary concern to Juddssnm. WNor does it become irrelevant
once Lt is appropriated by man. It remains an easential element of the
ethical process. DBut the autonomous choice of man is an intepral part of

this process too,

V1.

The cleft between Judaism and the New Morality is not so ereat after all,

It becomes more narrow still when these outrapeous innovators do not claim
all understanding and are prepared to listem to the past, when = as Fletcher
bids them do = they turn to tradition, though not in submission, with due

attention and respect.

Reverence for tradition is a peeulinrly Jewish preseription. It is also
the counsel of prudence, Human experience did not begin vesterdav., Tt
began 'with the birth of man. And man, in his essential nature, has not

chan;edtgn has his world, The funer man is still the same, hia fears,



his passions, his needs, his dreams, these are as they were millenia ago.
Sclence assuredly has taught us much concerning the nature of things. Tt
has taught us little comcerning their proper use, ==t little concerning
those ends which\things’ahnuld be made to serve, Ve are more knowledn=-

able but no more understanding than were our fathers and there is much that

we can learn from them,

Even scilence admonishes us not to neglect the past, Tn paleontology
there is a law called Romer's rule, Tt is a law of evolutionary advance
witich holds that radieal change never succeeds, that « change ig poesihle
only when it is adaptive, when 1t begins by holding on to something tried
and true, when it conserves the old in face of the new, Preservation

is the first step, innovation only follows, Tomer's rule is operative

in the mm-g% realm as well, ssd dn thospead—tes, (on-
servation is the needful first step. Only bhjig:zatr can there be change,

the opening of vaat new doors, that splendid serendipity.

V1T,

Thare is one level at which the Mew Morvality and Judaism toveh if at all’
Wheve
but fleetingly. It is the level of belief, of creed, Imsatax a5 situation
aethics has Leen a religious concern, it has been a debate primarily In the
s For
arena of Christian thought, Asfes—ssa the secular moralists mee—sau-
casagd = to whom we feel to some extent nﬂ‘ even greater kinship -

they do not see the need for faith, They define morality as essentially

a two-way relationship - between the self and the other - and not &%



the three-way relationship~involving man, his luman nelghbor and Codewhich

e .
m demands,

But even here we can hold with .Judaism that the moral pursuit has its
own intrinsic worth,t that in fact it may well be the decisive first atep
toward a higher understanding."Would that they had deserted me and kept
my Torah; for if they had occupied themsclves with the Torah, the leaven
which 18 in it would have brought them back to me"(Pesikta Kahana),

The same hope is held forth in the reading which the Tono debe El1johu

. s 1M ASOus

gives to MMicalis celebrated maxim:
mishpot veahavas chesed vehatznea leches imcho elohecho,...Do justly,
love mercy, walk humbly, then God will be with you."

iy |
This happening of our day, this Hew “Morality, need not ez us to dismay.

veat
Upon the contrary it should afford u# cmwl’nrt! sl stir in us new hope,

ol evet. hal 162 '
It 18 not a symptom nfﬁd-i-.mﬁ-r.n o 'E-:ue:uhunémaeeming disregard for

traditional morality, sd=sewesis a deeply personal sense of moral rea=-
Iy, developing 'y
pnnﬁlhilit}k Something immensily valuable wagssedd—im emerging from a

vh

Ly ps
moral peint of view, rya.n ven that "new heart"and that"new spirit" of

which Ezekiel apoke.

h

And having fedfidled the mandate of one prophet, we may well witness

O.v'es e, !
the fulfillment of another =zeer's mﬁuﬁ' 1 hidnend voure shomayiz ehado=

L]
shim vo-orets chadosho...For behold, T ereate a new heaven and a new earth...

the former thinps shall not bhe remembered nor come to mind..? our geed

and your na.mah 11 remain...forever,
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Dear Cel,

Pleass convey my despfalt regret to tho men and women of NATE for my failure
to be with you aa promised. Do sssured that conly the most pressing duties
kesp ma from homoring my ebligation snd sharing your simcha. I em really
embarrassed about it all, embarrvassed by my fnability to be with you not
oauly now but all these msay years.

1 feel very much like a wayward father vho deserts his offecprimg just after
the bris end even lacks tho decemcy to roturn for the Bar Mitsvah celebra-
tion.

The child 13 a child uo more. It has growm to rcbult menhood, sot only in
physical size, but i{n mind end spirit too. TYour contributions toward the
advancement of our mutusl cause sre many. Ths exscting stendards of edu-
cation which you have establisched and maintainmed have servad to deepen the
religlous instructiocn progranm of our congregaticns. The fruit of your
creative genius -- your research projccta, your curricula, your syllebi end
texts -- have {smeasurably enlerged cur arsemal of rescurces in the struggle
against Jewish {lliteracy, in tver incressing mumber, your members sre
assuming poaition of leadership in the wider aress of cur work, in ecamping,
youth and social action, mot just on o regicmal lewel but in our mational
councils too. In a word, you have fulfilled the promise inherent in the hour
of your becoming. You have fashioned a professica in Jewish education among
us and for this you werse created.

I hope that vhat I have said assursd you of my regard for HATE. My &bsence
from you was enforced, mot voluntary, enforced by the imcessant, insistant
demands upon my time. Indecd, why should I offer you enything but genuine,
heartfelt regard! After all, you are uvhat I em, vhat every rabbi is or
ought to ba: teschers of Judaism, builders of cur future.

Faithfully,



THE CHALLENGE OF PROTESTING YOUTH

This is my swan song as far as the National Association of Temple Educators

T S Thae lagy b 1-1_,“,1' E..Sh*_.q...-;f fj;;f'n;.t' s iy Han,
is concerned, my-last-address to yowas thé outgoing Director of the Commission

on Jewish Education.

1 leave with the assurance that the leadership of Reform Jewish education is in
good hands. Jack Spirc is an exceedingly capable young man, bringing many extra-
ordinary qualities of mind and heart to his endeavors: knowledge, integrity,
intelligence, the determination to advance the cause of Jewish education, and the
ability to do so. Nor does he stand alone; whexaxe he is surrounded by strong and
able men who are willing to share his burden and

amd to sustain him: the woung and brilliant Director of Camp Education, Rabbi
Widom; the old-new Director of Adult Education, Rabbi Bemporad, whose knowledge

and percipience cantinueg to fill @e with awe; and, acharon acharon chaviv, Abe

Segal, knowledgeable, wise, sensitive, a Jewish educator second to none.

Can we really dream for more? All we need do is ask their health and strength
go that the good promise of their investiture will find fulfillment during the

years ahead.

Now I am not only a has-been, completely out-of-date and season. My fate and
yours is worse than that, for I am also a surrogate, a substitute, a filler-inner,
the understudy who has a chance to take center stage only because the star is
indisposed. Dr. Eisendrath promised to be here; he meant to be here; his duties
dictated otherwise. As you may know, he is about to embark on a mission of peace,
together with leading clergymen of other faiths, which will take him on a round-
the-world journey scheduled to begin just a few days hence. He asked that I read

you this message, which he addressed to Cel Singer and through her to you:

(see #1 attached) (copy, indented}(ﬁasfuﬂ4;)

To all this I can only add my heartfelt, fervent Amen. You are indeed what you
were created to be, and for this we honor you! Surely nothing, during my tenure

in office, gave me greater satisfaction than my association with the men and women

of NATE; your counsel guided me, your friendship sustained me. (N'ﬁ W%\
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(__ As I enter upon a new field of work, in which I have scareely been tried, the

memory of these years and your affection will be a source of lasting strength.

I want to talk to you today about youth and the challenge of change, about
the protesting generation and the demands its members make on us. I want to talk
to you about the beats, the drop-outs, the alienated young, about the hippies, if

you will, and what their protest imports.

My subject may seem incongruous, oddly at variance with the occasion which brings
e
us together. Mah Inyan Shemitah Etsel Har Siqﬂl? What mean the hippies to Har

Sinai, the beats to the b'nai mitzvah of N.A.T.E.?

Still, we must listen to our young, must we not? As teachers we know that knawl?ge
of the students is a requisite of effective teaching. And while it is true that
these youthful, outrageous dissenters represent only a minority of their peers,

they nonetheless provide us with an image “f-EEEEE sucietyliﬁﬂ_with a mirror-image

of our own. Their words and deeds may be exnessiv?,}%g;travagent in ex&ggeratioq,!;:—
even grutesque.ﬂut at least they speak, The others, alas too often, merely acquiesce;
they play it cool by playing our game. In the final analysis the dissenters may well

prove to have been precursors, not just aberrations.

What gives their message even greater immediacy is the fact that so many of these
protestors are Jewish. Estimates wvary, but a prominent sociologist, a member of
one of our Northern California congregations, who just completed four months of
intensive street work in San Francisco, reports that certainly 20% and perhaps 30%
of Haight-Ashbury's residents are Jewish. Mike Loring adds the further infotmation
that 707 of that community's leadership is Jewish. MNor do we only encompass in

our purview the hippies but all the protesting groups, so many of whom come from

well-fed comfortable suburban Jewish familiesl:>

<;;;;-are drop-outs from our schools. They rebel against us. -And—se—we—mest—iistemr
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fé) Q@igikhtu them. They are trying to say something to us. And they are probably right in

much of what they say, however wrong may be their remedies for righting matters.

Now in the first instance, so I believe, cur youthful protestors give voice to
their distrust of conventional wisdom. They are loath to give assent to any wvalue

system which is asserted as "established and commonly received" and hence inviolate.

To some extent, this kind of anti-authoritarianism has always been a mark of youth
== moral preachment never really worked -- but it is more pronounced today and of a
different quality. It has moved from a rebellion against a particular judgment, to
a denial of all such judgments, from a rejection of this or that doctrine, to a

disdain for all ideology, in faect.

In sharp and curious contrast with their nominal progenitors of an earlier age,
present day movements of protest have not developed a clear-cut ideology. Even

the New Left is anti-doctrinaire; its spokesmen embrace no "isms,'" not socialism,
not communis Eif : dialectical materialism. The New Left is no continuation
of the rationalist, radical tradition of the enlightenment, as some would assume.
If anything, it is a reaction against E:és é::ﬁii&igﬁf supplanting its hopeful
idealism with somber sober realism. §%ts adherents are even anti-intellectual,

in a way -- youthful dissenters of every stripe are -- suspecting not just systems
of thought, but reasoned throught itself. It may well be -- so David Moynihan
perceptively discerns -- that our young people are too familiar with that "rational

commitment to logic and consistency which leads from the game theory of the RAND

I
Corporation to the use of napalm in ?ietnamj

Hain

Marginally noted, &hedr antipathy to logical coherence appears reflected in the
forms and rythms of modernity's song: the eight-bar quatrains of yesteryear's
tunes leost in the roar of rock-and-roll, the measured symmetry of the fox-trot

superseded by the bacchich frenzy of the frug.



Be that as it may, when our youthful dissenters do not re ject thought and value
systems per se they certainly resent their self-righteous assertion. They abhor
that ideological arrogance which insists on universal acceptance, which proposes,
as a case in point and on a global level, that a political theory which works
fhlui*‘ﬁfﬁFQJ

well in one country must, therefore, become the option of the world.  Here surely
is the foremost reason why our young people are in the vanguard of the peace move-
ment. They reject that ideological selr-certainty which rules that just because
democracy succeeds here, it must, perforce, be extended abroad, imposed on other
lands -- and this, mind you, even while democracy's ideals are not fully secured
at home.

IT.
Which brings us full square to the second problem feeding the flames of the youth

re¥61t: the creditility gap, the disparity between intent and deed; in a word,

hypocrisy, our inability to bring about a harmony of preachment and of practice.

"A major reason for youth leaving society ig their awareness of the hypocrisy
racticed in this country" =-- so writes our case worker from Haight-Ashbury --
V/ihypncrisy practiced from a national level, down to the family... the double
standard toward violence for instance: murder in the streets is wrong, but murder
in Vietnam is right." His confidential report continues:
"Young people are aware that within established Judaism there are some
who take an active stand against the war. They know @bout the many rabbis
“o'and laymen who speak up courageously. But they deery the fact that these
leaders speak in generalities, :ﬁr act in few specifics. Over and again young
people say to me: 'perhaps there are Jewish alternatives to the draft, but
how many Jewish Centers and synagogues offer or even know about draft counsell-
ing? How many support the active anti-war program of youth?' "
Questions like this are not easy to answer -- egspecially in the light of our recent

Biennial -- for the only answer we can give is the embarrassed silence of our guilt.

Often this imposture of which we are accused is not so much willful as it is inad-

vertent, due to our over-optimism, our proneness to make promises we cannot fulfill.



[hnte;if vou will, the innocent beginnings of our involvement in Southeast
ﬂsig- But once our deeds fall short of the goals which we so glibly pronounced,
we are reluctant to admit to failure, we rationalize and improvise and cover up and
end up doing things we never started out to do. But whatever the motivation,
willful or not, the consequence of hypoerisy is eyniecism, disenchantment, despair.

e e, Wi

% As teachers we know or ought to know just how important ethical consistency is teo

our youth, that deeds will teach what words cannot, that our students look more
than they listen, that they follow the man who ls, long before the man who only

persuades with his lips.

In many ways the younger generation has become more pragmatic than the most
pragmatic of those materialists against whom they inveigh. They look to deeds not

words; they value achievements, not professed ideals.

Perhaps this is why the protest movement is so action-oriented. 1Its arts are

Ve Cea haw.
action arts; folk singing, dance, and abstract films. Its regetiorr is kinesthetic;
discoteques and happenings and psychedelics. The dissenters want a society which
truly involves the individual, involves him, body, soul and mind. They demand an

education which makes the community a lab for the humanities and breaks down the

barriers between the classroom and life,

And they want a religion which demands and does. The benign humanism of 19th
century reform simply will not do -- and this applies to its ritual and spiritual,
no less than to its ethical dimensions. After all -- mirabile dictu -- Jewish
hippies perform the religious exercises of Eastern disciplines and crowd their
meditation chambers. Why, then, should we be afraid, afraid to make demands,
afraid to insist on standards in the synagogue and home and in the daily lives of

man .

Here, too, alas, we dissemble. We make no demands. We insist on no standards.

We transmit a faith which presumably asks for nothing, where every man does what

is right in hw
Con s ] R d yet we pray, and teach our children pic}bly to pray: O Lord, our



Lord, we praise Thee for Thou has sanctified us through Thy commandments.

III.
A third factor stirring modern youth to its rebellion is the scientism of our
society, leading, as it does, to its dehumanization, to the repressing of emotion,

and the diminution of the individual's worth.

Young people fear this systematizing of life; they dread the mechanical ordering
of people into categories, the compaction of humanity into efficient units of
production and consumption. They resent the repression of human feeling and the

strangulation of any sense of community, which the process of mechanization entails.

They refuse to be caught in the gears of this giant machine, and so they drop out.
They leave society and huddle together for warmth, living in primitive, tribal
style, choosing ﬂ%erty, as %t were. And they tell us, in effect, that they will

not be bought. {Ezzl h:Boes too cannot be bought, those balladeers who give voice

to their longing, and serve as their exemplars: Joan Baez and Pete Seeger and Bnbb1
Dylan. They may want money, writes Ralph Gleason, but they do not play for money.
"They are not and never have been for sale, in the sense that you cam hire Sammy
Davis to appear, as you can hire Dean Martin to appear, 8o long as you pay his
price. You have not been able to do this with Seeger and Baez and Dylan, any more

than Alan Ginzberg has been for sale either to Ramparts or the C.I.A."

This near-disdain for matters material is most disturbing to the adult world;

after all, it runs smack dab against our fundamental assumptions. At the same time
== at least for me =-- it provides the love-and-flower generation with its one endear-
ing charm. Imagine their brass, their unmitigated chutzpah! They invade the
sanctum of our society, the New York Stock Exchange, to scatter dollar bills much
like confetti. It is a gesture worthy of a Don Quixote. The leader of this fateful
expedition, a young man by the name of Abbe Hoffman -- I herewith make confession --
was one of my confirmands. I shudder to think of it! How many more were really

listening?



The so-called sexual revolution is an aspect of the self-same revolt against
society's mechanization; it does not import the furtherance of modernization through
promiscuity and the reduction of sex to a mere physical aet. Every available study
of the subject attests that our voung people are essentially romantie, that they do
not seek the separation of sex and love, and that faithfulness is an essential
element of their human approach. Sex, for them, is "not se much a revolution as

it is a relationship... it is a shared experience consecrated by the engagement of

the whole person." (Chickering)

Now all this is pertinent to us, even though as liberals, as religious liberals,
we do take a firm stand against the mechanization of life. And vet we too aceceler-
ate the process of dehumanization with our hyper-intellectualism which disdains

emotion and makes light of tribal loyalty.

Daniel P. Moynihan makes this telling point in his perceptive study of the problem:
"..as the life of the educated elite in America becomes more rational," he
writes, "more dogged of inquiry and fearless of result, the well-springs of
emotion do dry up and in particular the primal sense of community begins to
fade. As much for the successful as for the failed, society becomes, in Durkheim's
phrase, 'a dust of individuals.' But to the rational liberals, the tribal
attachments of blood and soil appear somehow unseemly and primitive. They
repress or conceal them, much as others might a particularly lurid sexual interest.
It is for this reason, I would suggest, that the nation has had such difficulties
accepting the persistence of ethnicity and group cohesion...”
Perhaps we are premature in reading out ethnicity as a fact of American Jewish life.
Certainly‘hit is strange to note that the very same hippies who decline to serve
in Vietnam were among the first to volunteer for Israel. True, the war in the Middle-
East was just, its purposes cleartLgnd capable of eliciting the sympathetic understand-
ing of Eil.ynuth. But it is equally true that a people's danger aroused feelings

more fundamental by far; it awakened attachments of soil and of bleood.

e Fay T
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In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel Demby
quotes this poignant statement made by one of our adolescents:

"We ask you what's ahead? You say war. We ask you when the war is

going to end? You say you don't know...You don't know nothing. Yet

you want us to listen to you. We'we got nothing to listen to you for. You

better start listening to us."
We listen to them, and listening find that there is altogether too much that is
shoddy in our lives: moral arrogance, the widening gap between intent and deed,
the self-centerdness of our human approach. The mirror-image of our lives which

our youth provides gives substance to Dr. Demby's contention, that adult society

and not rebellious youth is really alienated.

Be that ag it may, if our understanding :Elt the protest movement is correct, our
young people do manifest an uncommon thirst for spirituality, a thirst for mean-
ing, to use that word which Jack Spiro so beautifully adorned for us yesterday. It
is a thirst which Judaism can well satisfy, because it is uniquely suited to &his
spirit of alienation which stirs our youth? Judet®m, with its insistence on human
worth, its recognition of the need not just for belief but for a community of
believers, with its essential pragmatism which holds the way far more important
than the thought: "thou canst not see My fac€, but I will make all My goodness

pass before thee."

Lest we become overly optimistiec, we ought to know that our young people manifest
one more need still: their moral and spiritual aspirations are suffused with a

universalism which challenges the particularism of our belief; the options for

actions within the structures of organized religion are not enough for them.
W hdego b Al

Thig{isrwhy they feel so attracted to the near Eastern faiths, whose exotic

A

elements give them the aura of univer{liSm.

Cﬁ;:;jp;hen, is thej® yltimate challenge of the protesting youth: Can Judaism

be the faith for the global man whose prototype they see themselves to be and

likely are?
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Yes...00 we are daring...if we, as religious liberals, have the courage to do,
what Jack Bemporad challenged us to do: to experiment, to cut new paths, to take

new directions, even while we build firmly on the solid foundations of the past,

Why should we doubt our faith's capacity to remew itself? After all, our
children's vision of the future does not exceed the vision of the Prophets;

their dreams do not eclipse the dreams of Israel's past’.

—
We were...we are.,.and we shall bey for He who walked before us will be with

us; He will not forsake us. Be not dismayed.

-
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JUDATSH AND THE NEW MORALITY
Conference Paper:Firat Draft
A, Schindler

The world of moral certitude has crumbled., Tts center did not hold., Anarchy
ia loosed upon the land. "rhe blood=dimmed tide 1s loosed., And everywhere the

ceremony of innocence 1is drowned,”

Our certitude, our moral confidence, was rocked by change - bitter-sweet
legacy of technological advance, It waa eroded by the decay of ita supportive
institutiona, of synagogue and church, of school and home. 7Tt was ground to
the dust by the horro¥'to which we were witness: the Cyclon B of Belsen and

the mushroom eloud,

More was lost, “More than thia or that value, More even than a world of vélues,
There has bLeen a "devaluation of wvaluation' as such, Man's capacity to vBluate’

lhias been brought to queation,

Values, after all, call for choice, and choice is posaible only where there is
freedom for the will, But science sternly reminda us thaq&hiﬂ freadom is an
11lusion or at best severly circumscrilied, Ue may think that we choose; hut we
don't. Our choice is conditioned by a complex of imner and outer circumstance,
by situation and tradition, by the environment and the coalescence of our

genes,

The world which sclence percelves, moreover, is a morally neutral world, a
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world of fact alien to value, Values are only preferences, physlcs asserts,
mere emotions, the proper object for study by psvchology., But then psycholopy
cones and abollshes the notlon of integral normality: the normal and the ab=-
normal, the pood and the bad, they blend; there is no true line between them,
There 1s neither hot nor cold, There iz no high nor low, And there is an

enormous amount of nothing in the All,

Man's mind is the sole source of wvalues in a world devold of values and his
faculty to value is but feeble = so0 concludes science, even while it gives
man power over nature, enormous power, the power te control, the power to
manipulate, the Cod=like powver to create, lere is the paradox of which llans
Jonns spoke: feebleness and strength in one, omnipotence and emptiness, the

'anarchy of human choosing' combined with man's 'apocalyptic' sway,

W
Th¥s 1s the ceremony of innocence drowned. "The best lack all conviction
while the worst are full of passionate intensity.” Such are the stresses and

the strains of which the New Morality is consequence.

I.

Now this phrase, this designation, the MNew Morality, is much abused, The
range of ita applications is wide, It describes a system of thought as well

as a style of life = both running the gamut from libertinism to heteronomy.

Seen as a way of life, the New orality is usually idqntified with the manners

and the mores of modern youth, But modern ynuth{in not of a cloth, not even

the dissenters, Some are invovled and others are not. Some are committed,
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while others abandon the fray, All hold the 'old morality' in slight
esteem, especially as it turns to ﬂelf—righteousnnﬂs and hypocrisy, But
they do not take the identical moral stance, As Kunnistan'; [ e ear s
studies reveal, the alienated of our youth are often anti-idealistic,
sltuational, prone to Indulge desire, The activists, however, are sternly
moral, prepared to articulate codes of conduct whichééfrﬂwﬂTéIdiverge

Funetion |fkatunas lotliar

from the codes of the pasaluﬂ: are held teo apply to every

moral sltuatlou,

The plcture becomes no clearer, when we focus on the New Morality as a

avatem of thought, Here too, a blurring chtains and positions overlap,

The situationiasts throw off the shackles of the law, or so they say, but
then quickly posit principles no less exacting, The heteronomists are
pledped to uphold the law but forthwith tedet—emesbend it to meet the need

of given circumatance,

fustafson isolates no less than three distinct trends in contemporary con=
textualiam: those who call for a socio-lilatorical analysis of each situation,
those who make their point of reference the person-to-person encounter,

and those who liasten For the still small voice mwmihbhhq
decialona theolopiana like Farl Barth vho believe that the command of Cod

ias given not in prior formal rules of conduct but in the immediacy of every
moral situvation. Aa for the defenders of the law, they too cannot be

lumped in ome, Custafson Finﬂs,&nd Lhe concludes that the term New Morality has

been used to cover entirely too many theologleal !:ends}n‘;d that the ‘1Ehﬂte;hmf

ia misplaced in Its entirety,

When Yale University's Professor of Christian Ethics camnot draw the lines
andeliemdts of what has been a disputation primarily in the ‘arena of modern
Christian thought, what 1s a poor rabbi te do, a rabbl, mind you, who is

not ewsa, a kohen or a levi in Jewish thenlopy, just a proster yisroel,
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wh

lﬂr
who has enough of a prnblmﬁ trying to decide justawhat is or 1s not nor-
I

mative In Judaism,

It swealn Is not simple matter to draw a consistent pattem of thought
Ot . pele o B

out of i evolutionary process «Ff Jewish Ethics, or even out of a philo-

gophical ambience such as the Mew Morality, The temptation 1s great to

beein with a pre-conceived notion and then to select those facta which will

gupport it. Nut facts should be respected, all facts, and contradictlons

should not be ignored. ;- should he ﬁem;“anr what they are,

N
2 lrrr
parts of one whole In which diverpent strainua'ﬂh&—'m%mne

thadi are more dominant and characteristic,

But we are only human., Autiem manipulates us even wh€lA.we are aware that

Wewill adoisces Whatr wedbaiemses, Fivd whar we vesly Walh fud,
ic Ts operativesy Therafore let me he honest with you, and with myself,

by readily acknowledging my predeliction,

a-tonst o Jplacaine iy wesedt s
I like th€s New Yorality I appreciate its hape,

. I respect its openness.

I reapond to its essential dynamism and its insistence on passionate involve-

ment. As a system of thousht it may not be suffi ‘IEEE Eci.fudnism, but ita iu"ﬁ
A foteamteod b focusmmg ot ton kel ual hui—'h-tf-fn&‘i- (aslin danad Vegpons il —
M'jﬂ certainly a.a.
[ S

congenial to our cthos.

I see it especially valuable as a bridge to those who stand yet apart from
the community of faith but vho are as determined as are we to come to grips
with moral malaise, to create new moral order out of the pervasive spiritual

chaos of our time,
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II.

To be sure, this embrace 1s not all-encompassing, Judaism's ethical canopy
is not so large that it shelters everything. Tt certainly does not shelter

those who see the Mew “orality as license to do what they please,

There are those = both young and old - who do, for whom the New Morality
means no constraint, free warrant to indulge deslire whatever its demands,
They think, perhaps, that we are undernbéuﬂ that 'transvaluation of values'
of which Hiu?gche spoke, Or fnebriated by man's exalted state - the power
to create is heady wine = they feel that we have gone beyond the Mietschean
prediction, that all men, not just a few 'superior men' , have now outgrown
woml ity, as they outprew myvthology and magie, that no one longer is subject

to judgments of right and wrong.

This is no New Morality, of course, Wantonness 1a nelther a new nor a

moral phenomenon, Such gtyles of life are of an ancient vintage, They are

aa old as Sodom and Comorrah,

They come, and they go, these deviant so-called moralities with pendulum-
11k relularity., TPuritanism and papanism alternate in mutual reaction in
lhistory, Let this thought bring comfort to those who need it: License

cures ltself through ita own exceas,

E“t just morals, of course, but manners too have a way of alternating in
history, Our children may vet sec modesty modish and dress more appealing

than undress,.(In their day, 0 Lord, and not in aurs!ﬂ



Ao

1545

As the MNew Morality takes its stand bhetween llhertinism and legalism'

1t comes closer to the cover of Tudalsm's canopy. Contextualism's first
demand that situational variable be weighed in the decision making
process is certainly in order, so long as these variahbles remain but

one of the factors and do not Lecome the sole determinant of moral

action.

Situations do vary, even when they involve the same moral principle,
Every case is like every other case, and no two cases are alike. .Tudaism
is not ohlivious to this truth, Tt understands that ohjdctive law

is in continuing tension with the subjective needs of the individual,

and that these needs must be given consideration,

The case of the Arunah provides classie illustration of this tenaion =~
and of its renﬁlutinn in favor of subjective need, True, this need was
fully met only by liberal .Judaism when it broke with tradition here,

But even the traditionaliats bent the law - and to no small depree: the
testimony of one witness was secen sufficient to establish the husband's
death; hearsay evidence was admitted hy the court; the deposition of
persons otherwise totally 1ncumpetﬂnf was recelved, and without ecrogs=

examination = all in the effort to loosen the woman's bonds, to serve her

need and not the law alone.

Yes, Halacha is a lepal and not a moral system in the philosophical
meaning of these terms, But it is not and never was blind legaliam,

The traditional Jew‘&s no automaton of the law, a kind of mechanical

man = 1like Tik=Tok in the Wizard of Nz who could only do what he was
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wound up to do when he wanted so desperately to be human, The halachists,
certainly the greatest among them, wanted to be human and they were, pre-
cisely because they were not hlind but seeing, ahle to envisage the final

unfon of morality and law,

As we move even closer to the mainspring of Jewish law, the Bihle, we alsp
find no aversion to contextual considerations., Tt its treatment of war,
for instance, the Tanach is decisively situatiomal, Tn one case war

ia justified, in another It fs not. Tn one case Cod demands resistance

to the enemy, in another he warns Jeholakim through Jeremiah not to join
in the revnlt.againgt Nebuchadnezzar, Fxamples can be multiplied, We

all can add to them,

Tt might even be arpued that the Bihlical approach ia fundamentally contextual
in that its principlea are drawn From living aituastions,., They are not cat-
alogued aas sphatractionsa, set fortlh In hiierarchical order, The RBible is not

a code of moral principles. Tt tells the story of men, of a peonple - and

the word of GCod ig deduced from their experience,

This arpument is admittedly hyperbolic, an extravagant exasperation to make

a point, But surely it fs true that the Biblical word was never detached from
the concrete gituation, The mesasape of the prophets was never an nhnt?act
message, It alwavs referred to actual events, The general was given in

the specific and the verification of the abstract in the concrete,

Contextualism does pose its problems (even as does legalism)., Situations

arc not self-defining., Their outer limits camnot readily be set, .lust what
{s the proper context of a given moral situation? Does it take in only

the major protaponists, or also those who stand near to or even far from them?

Raskolnikov killed the pawnbroker and from the narrow perspective of thelir
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one=-to-one relationship he was probahly in the right, Ile quickly

learned, however, that murder tears the fabric of the community, that it
destroys not just the victim, but the murderer and the by-stander as well,

The rippling effects of moral decisfons cannot be cnntni?ed. llltimately,

they affect the total situation, What is the proper context then?

And what about motivation? Can one reai]y disentanpgle rational and irrational

impulses, especlally In moments of stresa?

These are some of the reasons which impel Judaism to assert the primacy of

prineiple. These are the reasona which impel even the most ehdurate of
unefron

aituatlonists to posit rules which ase not unlike the rulea of ethical

traditionalism,

Iv,

A Lirief word e sm ahout one of these rules: the law of love, thalk summum

Lovum of situation ethics,

This norm gives me .?ﬁ v fdifficulty, Mot that there is anythinr wrons
with love per se, It is a noble ideal, a bright and shining star in the
firmament of our UMJUEE. But when it is applied as widely as it is by the
Hew Morality, it loosca all meaning and remains hut a murky sulde for human

conduet,

Tt 1s especially unrellable as a yeardstick for setting the boundaries of

the boy-girl encounter, bhecause love and lust are Intrinsically related
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in the human psyche and when the former is professed the latter, more

often than not, 1s purposed.

Cyrus Panghorn penetrates this prevailing pretense in his challengze to
those who justify pre-marital sexual intercourse on the pround that it
removes an ienorance thrﬂnliﬁm; Llie success of marriage, He writes:

"T wonder why there is not congistency enourh te advoente

a trial establishment of joint hank accounts, the temporary
designation of prospective partners as life-{insurance hene-
ficlaries, and a series of dates with a small child along
for company. Sexually successful marriaeres have Foundered
on differing views ahout the acquieition, spendine, and
sharing of money, about how te treat and rear children, and
about any numhber of otlier aspeets of the human relationship
called marriage. Tf so thorouchroing a mutuality and re-
ciproeity seems premature, why not pee gexual expression

at gome polnt of restraint chosen For the other Factors,"

Such conaistency is not likely to Lo he pededecaleodesiuguss sought, pre-
elgely beeause love in the fuller meaning of the term, as a concern for the
total relationslip, fs not at all at play, only love in the narrower physical
gense, DMlavhoy magazine is more honest here, One of 1ts cartoons, called

to our attention by Paul Ramsey (1 never read Plavhov:;T just look at the
pietures), shows a rumpled vouns man saying to a rumpled young female

in his embrace: "Why speak of love at a time like this!"

Thia aubject = ke, narsinally noted, gives not infrequent occasion

to the revival of snond old-fashioned religious anti-semitism, Thus we
read in the Bible of the New Morality: "The law of love has superceded the
legalistie pilpul of Pharisaic rabbinism," And again: "The precepts
proposed in the New Testament are hut Judafzing passages which should be
fgnored," Tsk, tsk, tsk, And this from Fletcher, a liberal theolocian,
who really should know hetter after these many vears of exposure to the

clean and cleansing winds of the ecumenical dialogue,
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The distinguishing ingredient of the New “orality is its Insistence

on individual responsilility, This is the cement which binds 1its dev=-
crgent elements inte a vhole sufficiently cohesive to Le called by one
name, \Mhatever the differences among the Mew Moralists, one thing they
all have in common, They acknowledge their direct reaponsibilicy

for the moral act, They make the moral problem their very own. They
o not externalize morality, sceinpg it an abstraction ("what is Lthe
moral view") or a generallzation ("just what ought one to do)., Morad
precepts become first=person precepts: What ought I to do, what arec

my commitments, what should my lovalcies be,

The New Morality is a morality of digsent in that it runs counter to

the current of the day, resisting its malaise and its gloom, aggerting

the reality of choice apgainst the many who despair of it, Tt is aleo

a morality of independence of autonomy, In that it makes the moral cholce *

a wholly personal reality, deenming the self and the self alone to be

the aource and arbiter of value,

As diesent, as protest agalnst the temper of the times, the New Mordlity
stands at one with Judaism., Here indeed is the nexus of which I spoke,
that bridge which spans the distance hetween the secualr and the relizious
moralist, PBut when the adlierentas of the How Morality cdaim full auvtonemy

they seem to row agalnst the mainstream of Jewlah thought,

"seen' For on closer look we find no complete incongruity,

fe emphaasize the
The morality &f Judaism is neither n heteronomous nor is it an autonomous

i
morality, Tt designates itself to be a "revealed waxaldltu™ , true ,
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but then, In daring paradox (hakol tsoful vehareshus nesunoh), 1t declares

man free and grants him full authority to make his mﬁral choices,

Judaism does not exact unquestioning obedience, Rather doea it seek man's
free assent, The commandments are to be performed not just for God's sale,
but for their own sake too, because they are seen to possess intrinsic
worth, Man has the power to perceive that worth. He ia unique in knowing
good and evil. The Torah is piven, therefore, only when men are ready to
receive 1t, Sinai 1is ot imposed. "It is aelf-imposed. Man must choase

to scale its heights,

Law is not of sccondary concern to Judaism, Nor does it become irrelevant
once it is appropriated by man, It remaina an easential element of the ethical

process, But the autonomous choice of man 1s an integral part of this process
L OO W T LI '%mﬂ-—hk\-cﬂ-.um'u yelle Loy Basd
bt Gz f%#mrg fnﬁ&*~4ﬂ~\ + CoandT e ol Hn 1&#{;__ Arl Yalt g
tfipil (?+*ﬁ¢*;¢_ ay panche e tcloe fful.hadudl l‘ArﬁLu -

VI,

The cleft hetween .Judaism and the New Morality {ia not so great after all,

It becones nore narrow st1ll when these outraseoua dissenters do not claim
all uwnderstanding but are prepared to listen to the past, when they
remenber to "read yeaterday's minutes" as Al Vorspan so fellcitously put it,

when thev turn to tradition if not in submission then at least with attention

and respect,

Reverence for the past is a peculiarly Jewish prescription, Tt is also the
counsel of prudence, Human experlence did not begin with the birth of

fcience, Tt besan with the hirth of man, And man, in his essentlal nature,
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lias not changed as has his world. The inner man 1s still the same, Within

that inner world a tliousamd vears are but as yesterday when it is past, Man's

joys and griefs, his passions and his dreams, these are as they were millenia

ano.  fclence assuredly has taught us much concerning the nature of thines.
N

It ia taught us little concerning their proper ngu,ncnncern[ng the ends which

things should be nade to serve, We are wore knowledgeable but no more under=-

stending than were our fathera and there is much that we can learn from them,

The summons to listen to the past, to hear and heed tradition, also summons
us, as teachers of tradition, to make its substance pertinent, to bring it to
bear on the pressing moral igsues of the day, What irony it 1a - b8 Cene
Borowitz often reminds us = that with all our talk alout Jewish athiecs, the

lagl signiflcant work on the subject was writtent by Moritz Lazarus now mese

ﬂEﬂJutghty years ano, . " , . 1v les 1
aultipliold wimee—shon, MNor is there the need only for a Ful]ﬂiﬁmnre contam=

porary exposition of ethiecal theory. There Is a need to be concerned with the
eritfical value fssues resulting from the ever more decilsive role of our advan=
cing technology. The hitter-sweet fruitage of all our learning = population
growth in ceometyile progreassion, ever inereasing concentration of economic and
pnlitical power, fumdamental alteration of family function and secial structure,
euthenics and eugeniecs, the ahility to modify not just eultural but biolepical
evolution as well - all these have railsed diverse and pressing moral cares

QHT'FEEE.
to whilch we have barely spoken and rarely if ever brought the light of 4

Hor can we be content to teaeh by precept only, [Example and examplars are
required = by our tradition and by protesting youth, Moral preachment simply
will not do, Yes, as a Conference we have the right to be proud of dur énny
colleagues who speak and act with daring, stirred by a passion which does honor
to our prophetic past., Put we canuot in all honesty preen that our institutions,

in the life=blood of their program, even begin to reflect the primacy of
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these concerns, How many synagogues, for instance, offer or even know
about draft counselling? How many congrezations whose sons and daughters
crowd the universities of our land have taken the initfative to denounce the
L
sermefel fraud of those academies uFﬁ}earning, those so=called Temples of Truth,
Finasl ry.--w
whﬂﬂcﬂf&ﬂnurccﬁ are at the command not o #Ptudﬁnts but of an industrial
military machine? And how many temples can say: we have done enough, we
have truly done enough to relieve the needy, to free the bound, to bridge

that yawning, fearsom gap between comfortable, safe suburbua and an inner

city in despailr,

These are the issues which compel the concern of our wvouth, These are
the Issues to whiech we must speak - by precept and example = if our demand

that they learn from tradition is te have anv meaning and effect,

Tt mipht be pertinent to note in this connection that even science admonishes
us not to neglect the past. In paleontology there fs a law called Romer's
rule, IT ia a law of evolutionary advance which asserts that radical chance
ias always abortive, that change is possible only when it 1s adaptive, when

it begins by holding on to somethilng tré€d and true, when it conserves the old
in Face of the new, Preservation is the first atep, inmovation only Follows,
"omer's rule 1s operative In the moral realm as well, Conservation is the

needful first step, Only then can there be the opening of vast new doors,

that splendid serendipitwy,

VIT.,

There 1is one level at which the Mew Morality and Tudalsm touch 1if at all

but fleetingly, It is the level nﬁﬂ?eliuf, of creed, VWhere situation ethics
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has been a religlous concern, it has bLeen a debate primarily in the arena

of Cliristian thought, As for the secular moralists, they do not see the
need for faith to validate morality, They define morality as a two-way
relationship, between-the 'self' and the 'other', They do not see it as the
three way relatlonship invelving man, his human nﬁiﬁhhnr and Cod which our

Faith demands,

fut even here we can hold with Judaism that the moral pursuit has its own
foutrinsle rurti;amﬂ-tﬁnﬁ, In fact it can be the deciaive first sfep toward a
higher understanding, "Would that they had deserted me and kept my Torah;
for if they had occupied themselves with Torah, the leaven which is in ft
would have brought them back to me." A like hope 1s held forth in the
reading which the Tono debe Eliynhu aives to Mlica's Eelebrated maxim:

" Keim asous mishpot, ahavas chescd, vehatsnea leches dmechn elohecho,,,lo

Justly, love mercy, walk humbly, then fod will be with vou,"

This happening of our day, therefore, this New Morality should not evoke oy/
despair, Upon the contrary, it should afford us comfort, stir in us new hope,
I't requires not repression, but careful murturing and guidance, Tt 1s not

: ﬁwﬂg«.ﬂi.lwm- U k]
a gymptom of moral sickness, hutﬂ | aiguwﬁ&ﬁreturning strength, Fou
hrnnath 1tz seeming disregard for traditfonal morality, a deepfelt sense of
moral responsibility is manifest, Tn a word, something good is emerging here,

from the moral point of view, perhaps even that "new heart" and that "new spirit"

of vhich Ezekiel spoke,

And having heeded the mandate of one¢ prophet, we may well witness the fulfillment
of another seer'a dream: ki hin'ni voure shomay!n chadoshim ve-orets chadosho,,.
for hehold T ereate a new heaven and a new earth.,.the former things shall not

Le remembered nnr.came to mind...ynur seed and your name.,,they will remain,,,

Forever,"



JUBATSH AND THE NEW MORALITY
Conference Paper:Firat Draft
A. Schindler

The world of moral certitude has erumbled, Tts center did not hold, Anarchy
iz loosed upon the land, "rhe blood-dimmed tide is loosed, And averywhere the

ceremony of innocence ia drowned,!

Our certitude, our moral confidence, was rocked by change - bitter-swecet
legacy of technological advance, Tt was eroded by the decay of ita supportive
institutiona, of synagopue and church, of school and home., It was pround to
the dust by the horrofto which we were witness: the Cyclon B of Delsen and

the mushroom e¢loud,

Mare was lost, More than this or that value. More even than a world of v@lues,

There has been a 'devaluatlon of valuation' as such., Man's capacity to vBluate’

has been bhrourht to question,

Values, after all, call for choice, and choice is possible only where there is
freedom for the will, But science sternly reminds us that’t‘hiﬂ freedom 1ia an
11lusion or at best severly circumscrilied, Ue may think that we choose, but we
dou't, Nur choice 1s conditioned by a complex of inner and outer circumstance,
by situation and tradition, by the environment and the coalescence of our

genes,

The world which science percelves, moreover, is a morally neutral world, a
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world of fact alien to value, Values are only preferences, physics asserts,
mere emotions, the proper object for study by psyechology. But then psycholagy
comes and abolishes the notlon of Integral normality: the normal and the ab-
normal, the pood and the bad, they blend; there is no true line between them,
There 18 neither hot nor cold. There is no high nor low. And there is an

enormous amount of nothing in the All,

Man's mind is the sole source of values in a world devoid of values and his
faculty to value is but feeble - so concludes scilence, even while it gives
man power over nature, encrmous power, the power to control, the power to
manlpulate, the Cod=like powver Lo create, llere is the paradox of which llans
Jonas spoke: feebleness and strength in one, omnipotence and emptiness, thea

'anarchy of human choosing' combined with man's "apocalyptic' sway,

Th¥s is the ceremony of innocence drowmed, I“T!ua hest lack all conviction
while the worst are-full of passionate intensity.? Such are the stresses and

the strains of which the New Morality is consequence.

Now this phrase, this designation, the New Morality, is much abused, The
range of its applications is wide, It describes a system of thought as well

as a style of 1ife - hoth running the gamut from libertinism to heteronomy.

Seen as a way of life, the New lorality is usually identified with the manners
and the mores of modern youth, But modern ynuthf&n not of a cloth, not even

the dissenters., Some are invovled and others are not., Some are committed,
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while others ﬂbaﬁdun the fray. All hold the 'old morality' in slight
esteem, especlally as it turns to self-righteousness and hypocrisy, But
they do not take the identical moral stance. As Kennlston's éllumipetins |
studies reveal, the alienated of our youth are often anti-idealistic,
situational; prone teo Indulge desire, Thé activists, however, are aternly
moral, prepared to articulate codes of conduct whic!1éﬁfy-wﬁféldiuerge

e LA e i

From the codes of the paaalu; are held to apply to every

moral situation,

The picture Lecomes no clearer, when we focus on the Mew Morality as a

aystem of thousht, Here too, a blurring obtains and positions overlap,

The situationists throw off the shackles of the law, or so they say, but
then quickly posit prineiples no less exacting, The heteronomists are
pledged to uphold the law but forthwith bGwdwet—ereds bend it to meet the need

of given circumatance,

Custafson isolates no less than three distinct trends in contemporary con-
textualism: those who call for a socio-llstorical analysis of each situation,

those who make their point of reference the person-to-person encounter,

ke tow Front thaie probleug
and these who listen for the still small voice “ = - E' c - I‘I.'L

lgeds s theoloplans like Harl Darth whio believe that the command of fad

ls given not in prior formal rules of conduct but in the immediacy of every
moral situation, As for the defenders nF-the law, they too cannot be

lumped in one, fustafson Finﬂs.ﬁnd he concludes that the term New Morality ﬁﬂu
been used to cover entirely too many theologlcal hendﬁfﬂgd that the dehatg{hlﬂﬂﬂy

15 misplaced in its entirety,

When Yale University's Professor of Christian Ethics cannot draw the lines
andtelts of what has been a disputation primarily in the arena of modern
Christian thought, what is a poor rabbi to do, a rabbi, mind vou, who 1s

not evsa, a kohen or a levl In Jewish theolosy, just a proster yisroel,
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who has enough of a prql:lmﬁntr;ring to decide jwst=what is or is not nor-

mative in Judaism,.

It swealu is not simple matter to draw a consistent pattem of thought
Ouan Svele o 1

out of L= svolutionary process «f Jewish Ethics, or even out of a philo=

gonhical ambience such as the New Morality, The temptation is great to

beein with a pre-conceived notion and then te select those facta which will

gupport it, Tnut facts should be respected, ‘all facts, and contradictions

should not be ignored, @ {.110" ghould he qepnwf’nr what they are,

parts of one whole in which divergent atrains iﬂﬁ-mphnae

vhady are more dominant and characteristic,

lut we are only human. Autism manipulates us even wh@lA.we are aware that
m.u.Hu yees unwu:dmmu WA WHAP Loe veelly LoDk Find,

1L ia werefore let me he honest with you, and with myse.lf,

by readily acknowledging my predelictlon.

ok,
M«Ermf’ﬂﬁ_#’;—/
T like this lew Morx nl‘}.t}-

T 1 respect its openness, I appreciate its hope,
I respond to its essential dynamism and its inalatence on passionate involve-
ment, As A ﬂ}rstem of thought 1t may not he suffic for Judaism, but ita W

lagpy - b:.ﬂrﬁ o Cou bl hll Lo rdaal g tlagrsk i~ Haa,
mbsga& tha coalabeabdem—afMInd Ividunl responsibility - .H:Eertninlyﬂ-ul.

congenlal to our vltlios,

I see it especially valuable as a bridpge to those who stand yet apart from
the community of faith but vho are as determined as are we to come to grips
with moral malaise, to create new moral order out of the pervasive spiritual

chaos of gur time,
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11,

To be aure, this embrace 1s not all-encompassing, Judaism's ethical canopy
{s not so larpe that it shelters evervthing., 7Tt certaimly does not shelter

those who see the Mew 'forality as license to do what they please,

There are those = both young and old - who do, for whom the New Morality
means no constraint, free warrant to indulge desire whatever its demands,
They think, perhaps, that we are undergbans that 'transvaluation of values'
of which Nietsche spoke. Or inebriated Ly man's exalted state - the power
to create is heady vine = they feel that we have gone beyond the Mietschean
prediction, that all men, not just a few 'superior mem' , have now ocutgrown
woml ity, aa they outgrew mythology and magie, that no one longer is subject

to judgmenta of right and wrong,

This i{s no New Morality, of course. Wantonness is neither a new nor a
L

moral phenomenon, Such styles of life are of an ancient vintage. They are

as nld as Sodom and Comorrah.

They come, and they go, these deviant so-called moralities with pendulum-

11l relularity, Turitanism and paganism alternate in mutual reaction in
history, Let this thought brinpg comfort to those vho need it: License

cures iftself through its own exceas,

Ent Jjust morals, of course, but manners too have a way of alternating in
history, Our children may yet see modesty modish and dreas more appealing

than undress.(In thelir day, 0 Lord, and not in ﬂurﬂflj
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As the MNew Morality takes {its stand between lihertiniam and legalism'

it comes closer to the cover of Tudaism's canopy, Contextualifam's first:
demand that situatiomal variable he weighed in the decision making
process is certainly in order, so long as these variahles remain but

one of the factors and do not become the sole determinant of moral

action.

Sftuatione do wary, even when they involve the same moral prineiple,
Fvery case is like every other case, and no two cases are alike, Judaism
is not oblivious tn this truth, Tt understands that objéetive law

iz in continuing tension with the sublectiva needa of the individual,

and that these needs must be given consideration,

The case of the Arunah provides classic 1llustration of this tension -
and of its resolution in faver of subjective need, True, this need was
fully met only by liberal .Judaism when it brole with tradition here,

But even the traditionalists hent the law - and to no small depree: the
testimony of one witness was seen sufficient to establish the husband's
death; hearsay evidence was admitted by the court; the depnsitidn of
persons otherwise totally incompetent was received, and without cross-

examination = all in the effort to loosen the woman's bonds, to serve her

need and not the law alone.

Yes, Halacha is a legal and not a moral system in the philesophical
meaning of these terms, DBut it is not and never was blind legalism,
The traditional .Tew@.ﬁ no automaton of the law, a kind of mechanical

man = like Tik=Tok in the Wizard of Nz who could only do what he was




wound up to do when he wanted so desperately to be human, The halachists,
certainly the greatest among them, wanted to be human and they were, pre=
cisely because they were not Lhlind but seeinz, able to envisage the final

unfon of morality and law,

As we move even closer to the mainspring of Jewish law, the Bihle, we also
find no aversion to contextual considerations, Tt its treatment of war,
for instance, the Tanach is decisively situational, Tn one case war

ls justified, in another it ia not, Tn one case God demands resistance

to the enemy, in another he warne Jeholakim through Jeremiah not to jein
in the revnlt.ngaingt Nebuehadnezzar, Examples can be multiplied, We

all can add to them,

Tt might even be arpued that the Biblical approach is fundamentally contextual
in that its principles are drawn from living situations, They are not cat-
alopued as abatractiona, set forth Iin hierarehical order. The Rible is not

a code of moral prineiples. Tt tells the story of men, of a penple - and

the word of Cod is deduced from their experience.

This argument is admittedly hyperbolie, an extravagant exacgeration to make

a point, But surely it is true that the Biblieal word was never detached from
the concrete situation. The message of the prophets was never an ahstract
message, It alwavs referred to actual events, The peneral was given in

the specifie and the verification of the abstract in the conerete,

Contextualism does pose its problems (even as does legalism), Situations

are not self-defining., Their outer limits cannot readily be set, .Just what
is the proper context of a gliven moral situation? DNoes 1t take in only

the major protagonists, or also those who stand near to or even far from them?

" Maskolnikov killed the pawnbroker and from the narrow perspective of their



!

one-to-one relationship he was probably in the right, !le quickly

learned, however, that murder tears the fabric of the community, that it
destroys not just the wvictim, but the murderer and the hy=-stander as well,
.The rippling effects of moral decisions eannot he cnntaiged. ltimately,

they affect the total situation, What is the proper context then?

And what about motivation? Can one really disentangle ratifonal and irrational

fmpulses, espocially In mesents of stresa?

These are some of the reasons which impel Judaism to assert the primacy of
principle, These are the reasons which imnel even the most obdurate of

: funchion
gituaclonists to posit rules which‘isa not unlike the rules of ethical

traditionaliam,

v,

A brief word e= tws about one of these rules: the law of love, that summum

Lbonum of situation ethics,

-]
This norm pives me n_-gami\s.'a.ﬁ-l-u

Fdiffleulty. Mot that there 1s anvthing wrong
with love per 4e, It is a noble ideal, a bright and shining star in the
firmament of our“ﬁ#ﬂwﬁ. But when it is applied as widely as it ia by the

Moew Morality, It loosca all meanine and remains but a murky suide for human

conduct,

Tt is especially unreliable as a yeardstick for setting the boundaries of

the boy-pirl encounter, because love and lust are Intrinsically related
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in the human psyche and when the former 1s professed the latter, more

often than not, 1s purposed,

Cyrus Pangborn penetrates this prevailing pretense in his challenge to
those who justify pre-marital sexual intercourse on the ground that it
removes an ignorance thrunlxﬁj@,Lhe success of marriage, He writes:

"T wonder why there is not consistency enough to advocate

a trial establishment of Joint bank accounts, the temporary

designation of prospective partners as life=insurance bhene=-

ficlaries, and a series of dates with a small child along

for company. Sexually successful marriaeces have foundered

on differing views about the acquisition, spending, and

sharing of money, about how to treat and rear children, and

abont any number of otlier aspecta of the human relatisnship

called marriage. TF so thorourheodng a mutuality and re-

ciprocity seems premature, why not per sexunal expression

at some polnt of restralnt chosen For the other Factors,"
Such consistency ia not likely to to he osdedeldmbpdessguaas sought, pre-
cisely because love in the fuller meaning of the term, as a concern for the
total relationship, fg not at all at play, only love in the narrower physical
sense, Plavhov magazine is more honest here. 0ne of {its cartoons, called
to our attention by Paul Ramsey (T never read Plavboy;T just look at the

pietures), shows a rumpled voung man saying to a rumpled young female

in his embrace: "Why speak of love at a time like this!"

This subject = doer, marginally noted, gives not infrequent occasion

to the revival of gond old=fashioned religious anti=semitism, Thus we
read in the Bible of the New Morality: "The law of love has superceded the
legalistic pilpul of Pharisaic rabbinfam," And apain: "The precepts
proposed in the New Testament are but Judaizing passages which should be
fenored," Tsk, tsk, tsk. And this from Fletcher, a liberal theologian,
who really should know better after these many vears of exposure to the

elean and cleansing winds of the ecumenical dialogue,
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V.

The distinguishing ingredient of the New “orality is its insistence
on individval responsibility, This fs the cement which binds its dav-
ergent elements into a whole sufficiently cohesive to Le called by one
nane, ‘hatever the differences amony the MNew Yoralists, one thing they
all have in common, They acknowledge their direct responsihility
for the moral act, They make the moral problem their very own, They
do not externalize morality, sceing it an abstraction ("what 1s the

%
moral view") or a generallzatfon ("just what oupht one to do), Morad

precepts become firsteperson precepts: What ought 1l to do, what are

my commitments, what should my loyalties be.

The New Morality is a morality of dissent in that it runs counter to

the current of the day, resisting its malalse and its gloom, aasserting
the reality of choice against the many who despair of it, Tt ia aleo

a morality of independence of autonomy, in that it makes the moral cholce
a wholly personal reality, deening the self and the self alone to be

the source and arbiter of value,

As dissent, as protest against the temper of the timea, the New Mordlity
stands at one with Judafsm; Here indeed is the nexua of which I spoke,
that bridge which spanas the distance hetween the secualr and the relizious
moralist, PBut when the adherents of the New Morality cdaim full autonomy

they seem to row against the mainstream of Jewlal thought,

Ve emphasize the "seen" For on c¢loser look we find no complete incongruity,
The morality &F Judaism is neither a heteronomous nor is it an autonomous

L
morality, It designates itself to be a "revealed maxalitay™ , true ,
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but then, in daring paradox (hakol tsoful vehareshus nesunoh), it declares

man free and grants hiim full authority to make his moral choices,

Judaism does not exact unquestioning obedience, Hather does it seek man's
free assent, The commandments are to be performed not just for God's sale,
but for their own sake too, hecause they are seen to possess intrinsic
worth, Man has the power to percelve that worth, He is unique in knowing
pood and evil, The Torah is piven, therefore, only when men are ready to
receive 1t., Sinai is not imposed, ‘Tt is melf-imposed, Man must choose

to scale its heights,

Law 1s not of secondary concern to Judalsm, Nor does it hecome irrelevant
once 1t is appronriated by man, Tt remaina an essential element of the ethical

process, Butbt the autonomous choice of man is an integral part of this process
tﬂﬂ'r‘r{ﬁ'ﬁ. l-"\-'L-:Ill L—H‘H-:L: | P . H""&t—w&h :. MLH M‘_HQH
ﬂ,g_ﬁﬁﬂlﬁt rn—*‘ﬂhﬁ4 # Qu“fﬂ_‘t. Qe el Kﬂl M‘JL'- hudt s

Talal r~ O titshe () b el oo konel clorm'en |

vI.

The eleft between Judaism and the New Morality is not so sreat after all,

It becomes nore narrow sbfll when these outragcous diasenters do not claim
all wnylerstanding hut are prepared to listen to the past, when they

remember to "read yesterday's minutes" as Al Vorspan so Felic[tuuﬂlé put it,

when thev turn to tradition if not in submission then at least with attentiom

and respect,

Reverence for the past is a peculiarly Jewish prescription, Tﬁ is also the
counsel of prudence, Human experience did not begin with the birth of

fcience, It bLesan with the hirth of man, And man, in his eassentlal nature,
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has not changed as has his world. The inner man is still the same, Within

that inner world a thousamnd years are but as yesterday when it is past, Man's

joys and griefs, his passions and his dreams, these are as they were millenia

iaus  Sclence assuredly has taught us much concerning the nature of thinesa,
L R

It is taught us little concerning their proper uﬂe.ﬁfnncurning the enda which

thinga should be nade to serve, We are more knowledpeable but no more under-

stonding than were our fathers and there is much that we can learn from them,

The summons to listen to the past, to hear and heed tradition, also summons
ug, as teachers of tradition, to make its substance pertinent, to hring it to
Lear on the pressing moral issues of the day, What irony it ia - g8 Cene
Borowitz often reminds us - that with all our tall about Jewish ethies, the
laat significant work on the subject was writtent by Moritz Lazarus nnw-umnnr'
%1311!:}- vears ago, — —— lv les .

pul binl -- . Nor is there the need only for a fullnﬁfnnra contem-
porary exposlition of ethieal theovy, There is a need to be concerned with the
eritfeal value issuea resulting from the ever more decisive role of our advan=
cing technology, The bitter-sweet fruitage of all our léarning = population
growth in geometyic progression, ever intruﬂsing concentration of economic and
politieal power, fundamental alteration of family function and social structure,
euthenica and eugenlcs, the ability to modify not just cultural but biological
evolution as well = all these have raised diverse and freqsing moral cares

our past.

Lo which we have barely spoken and rarely if ever brought the light of

Hor can we be content to teach Ly precept only, Txample and examplars are
required = by our tradition and by protesting youth, Moral preachment simply
will not do., Yes, as a Conference we have the rieht to bhe proud of dur ﬁﬂny
colleagues who speak and act with daring, stirred by a passion which does honor
to our prophetlec past. But we cannot in all honesty preen that our institutions,

in the life=blood of thelr program, even beecin to reflect the primacy of
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these concerns, How many synagopues, for instance, offer or even know

about draft counselling? llow many congresations whose sons and daughters

crowd the univeraities of our land have taken the initiative to denounce the

q L

sﬁg:;:I:‘Frauﬂ of those academies thlearning, those so-called Temples of Truth,
Finegl

whose resources are at the command not nﬁh?tudents but of an industrial

military machine? And how many temples can say: we have done enough, we

have truly done enough to relieve the needy, to free the bound, to bridge

that vawning, fearaom gap between comfortable, safe suburbila and an inner

city In despair,

These are the issues which compel the concern of our youth, Theae are
the issues to which we must speak = by precept and example = if our demand

that they learn from tradition 1s to have any meaning and effect.

It might be pertinent to note in this connection that even science admonishes
us not to nerlect the past. TIn paleontelogzy there is a law called Romer's
rule, IT is a law of evolutionary advance which, asserts that radical chance
1s always abortive, that change is possible only when it is adaptive, when

ic beginsg by holding on to somethilins tré€d and true, when it conserves the old
in face of the new. Preservation is the firet sten, Iinnovation only follows,
"omer's rulo 1s operative in the moral realm as well., Conservation is the
needful first step. Only then can there he the opening of vast new doors,

that splendid serendipitw,

VII,

There is one level at which the MNew Morality and Judafam toueh 1F at all

but fleetingly. It is the level of belief, of creed., Where situation ethics
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liag Leen a religlous concern, It has been a debate primarily in the arena

of Christian thought, As for the secular moralists, they do not see the
need for faith to validate morality, They define morality as a two=-way
relationship, between the 'self' and the 'other', They do not gea it as the
three way relatlonship invelving man, his human n&ighhnr and Cod which our

falth demands,

fut even here we can hold with Judaism that the moral pursult has its own
intrinsic worth amd—tdmrt, in FHEEHEE can be the decisive first step toward a
Aigher understanding, "Would that they had deserted me and kept my Torah;
for if they had occupied themselves with Torah, the leaven which is in it
would have brought them back to me,"” A'like hope is held forth in the
reading which the Tono debe Eliyohu sives to ica's €elebrated maxim:

".fﬂim asous mishpot, aliavas chesed, vehatsnea leches Jmeho elohecha,, . Do

Justly, love mercy, walk humbly, then Cod will be with you,"

This happening of our day, therefore, this New “orality should not evoke o/
despair, Upon the contrary, it should afford us comfort, stir in us new hope,
It requires not repression, but careful nurturing and guidance, It is not

r 1 bt i hy Fev 1|
a gymptom of moral sickness, Ut g1 Cestads ﬂg\n dﬁﬁreturning strength, Fev 1|,
baneath its seeming disregard for tradicfonal morality, a deepfelt sense of
moral responsibility is manifest. Tn a word, something good ia emerging here,

from the moral point of view, perhaps even that "new heart" and that "new apirit"

of which Ezeklel spoke,

And having heeded the mandate of one prophet, we may well witness the fulfillment
of another seer's dream: ki hin'ni voure shomay!u chadoshim vo—oreta chadosho,,.
for helhiold T create a new heaven and a new earth,,,the former things shall not

be remembered nnr.come Lo mind..‘ycur seed and your name,,,.they will remain,.,

Foraver,"
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by
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The world of moral certitude has crumbled. Its center did not hold.
Anarchy is loosed upon the land., 'The blood-dimmed tide is loosed. And
everywhere the ceremony of innocence is drowned.{l)

Our certitude, our moral confidence, was rocked by change -- bitter-sweet
legacy of technological advance. It was eroded by the decay of its supportive
institutions, of synagogue and church, of school and home. It was ground to
the dust by the horror to which we were witness: the Cyclon B of Belsen and
the mushroom cloud. :

More was lost. More than this or that value. More even than a world of
values. There has been a 'devaluation of valuation' as such. Man's capacity
to valuate has been brought to question.(2)

Values, after all, call for choice, and choice is possible only where there

is freedom for the will. But science sternly reminds us that this freedom

is an illusion or at best severely circumscribed. We may think that we choose,
but we don't. Our choice is conditioned by a complex of inner and ocuter circum-
stance, by situation and tradition, by the environment and the coalescence of
our genes.

The world which science perceives, moreover, is a morally neutral world, a
world of fact alien to wvalue. Values are only preferences, physics asserts,
mere emotions, the proper object for study by psychology. But then psychology
comes and abolishes the notion of integral normality: the normal and the ab-
normal, the good and the bad, they blend; there is no true line between themn.
There is neither hot nor cold. There is no high nor low. And there is an
enormous amount of nothing in the All.(3)

lan's mind is the sole source of values in a world devoid of values and his
faculty to value is but feeble -- so concludes science, even while it gives
man power over nature, enormous power, the power to control, the power to
manipulate, the God-like power to create. Here is the paradox of which Hans
Jonas spoke: feebleness and strength in one, omnipotence and emptiness, the
'anarchy of human choosing' combined with man's 'apocalyptic' sway. (4)

Thus is the ceremony of innocence drowned. "The best lack gll conviction
while the worst are full of passionate intemsity." Such are the stresses and
the strains of which the New Morality is consequence. (5)

I.

Now this phase, this designation, the New Morality, is much abused. The
range of its applications is wice. It describes a system of thought as well
as a style of life -- both running the gamut from libertinism to heteronomy.
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I see it especially valuable as a bridge to those who stand yet apart from the
compunity of faith but who are as determined as are we to come to grips with
moral malaise, to create new moral order out of the pervasive-gpiritual

chaos of our time.

II.

To be sure, this embrase is not all-encompassing. Judaism's ethical canopy
is not so large that it shelters everything. It certainly does not shelter
those who see the New Morality as license to do what they please.

There are those -- both young and old -- who do, for whom the New Morality
means no constraint, free warran to indulge desire whatever its demands. They
think, perhaps, that we are undergoing that 'transvaluation of walues' of which
Nietgzsche_spbke. Or inebriated by man's exalted state -- the power to create is
heady wine -- they feel that we have gone beyond the Nietzschean prediction,
that all men, not just a few 'superior men,' have now outgrown morality, as
they outgrew mythology and magic, that no ome longer is subject to judgments of
right and wrong. (3)

This is no New Morality, of course. Wantonness is neither a new nor a moral
phenomenon. Such styles of life are of an ancient vintage. They are as old as
Sodom and Gomorrah.

They come, and they go, these deviant so-called moralities with pendulum-like
regularity. "Puritanism and paganism alternate in mutual reaction in history.
Let this thought bring comfort to those who need it: License cures itself
through its own excess." (9)

( Not just morals, of course, but manners too have a way of alternating in
history. Our children may yet see modesty modish and dress more appealing than
undress. (In their day, O Lord, and not in ours!) ) '

III.

As the New Morality takes its stand between libertinism and legalism, it
comes closer to the cover of Judaism's canopy. Contextualism's first demand
that situational variables. be weighed in the decision making process is certain-
ly in order, so long as these variables remain but one of the factors and do not
become the sole determinant of moral action.

Situations do vary, even when they involve the same mnfgé principle. "Every case
is like every other case, and no two cases are alike." Jaisn is not oblivious

to this truth. It understands that objective law is in continuing tension with

the subjective needs of the individual, and that these needs must be given con-

sideration.

The case of the Agunah provides classic illustration of this tension -- and of
its resolution in favor of subjective need. True, this need was fully met only
by liberal Judaism when it broke with traditiom here. But even the tradition-
alists bent the law -- and to no small degree: the testimony of one witness

was seen sufficient to establish the husband's death; hearsay evidence was
admitted by the court; the deposition of persons otherwise totally incompetent
was received, and without cross-examination -- all in the effort to loosen the
woman's bonds, to serve her need and not the law alome.
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This norm gives me some difficulty. Not that there is anything wrong with
love per se. It is a noble ideal, a bright and shining star in the firma-
ment of our values. But when it is applied as widely as it is by the New
Morality, it loses all meaning and remains but a murky guide for human conduct.

It is especially unreliable as a yardstick for setting the boundaries of the
boy-girl encounter, because love and lust are intrinsically related in the
human psyche and when the former is professed the latter, more often than not,
is purposed.

Cyrus Pangborn penetrates this prevailing pretense in his challenge to those
who justify pre-marital sexual intercourse on the ground that it removes an
ignorance threatening the success of marriage. He writes:

"I wonder why there is not conmsistency enough to advocate

a trial establishment of joing bank accounts, the temporary
designation of prospective partners as life-insurance bene-
ficiaries, and a series of dates with a small child along
for company. Sexually successful marriages have foundered
on differing views about the acquisition, spending, and
sharing of money, about how to treat and rear children, and
about any number of other aspects of the human relationship
called marriage. If so thoroughgoing a mutuality and re-
ciprocity seem premature, why not peg sexual expression

at some point of restraint chosen for the other factors.”

Such consistency is not likely to be sought, precisely because love in the
fuller meaning of the term, as a concern for the total relatiomship, is not
at all at play, only love in the narrower physical sense. Playboy magazine
is more honest here. One of its cartoons, called to our attention by Paul
Ramsey (I never read Playboy; I just look at the pictures), shows a rumpled
young man saying to a rumpled young woran in his erbrace: 'Why speak of
love at a time like this!"

This subject, marginally noted, gives not infrequent occasion to the revival
of good old-fashioned religious anti-semitism. Thus we read in the Bible of
the New Morality: 'The law of love has superscded the legalistic pilpul of
Pharisaic rabbinism." And again: "The precepts proposed in the New Testa-
ment are but Judaizing passages which should be ignored." (13)

And this from Fletcher, a liberal theologian, who really should know better
after these many years of exposure to the clean and cleansing winds of the
ecumenical dialogue.

v.

The distinguishing ingredient of the New Morality is its insistence on
individual responsibility. This is the cement which binds its divergent
elements into a whole sufficiently cohesive to be called by one name. What~
ever the differences amont the New Moralists, one thing they all have in
common. They acknowledge their direct responsibility for the moral act. They
make the moral problem their wery own. They do not externalize morality, see-
ing it an abstraction ('"What is the moral view') or a generalization ('Just
what ought one to do). Moral precepts become firge-person precepts: What
ought 1 to do, what are ny commitments, what should my loyalties be.
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The summons to listen to the past, to hear and heed tradition, also summons us,
as teachers of tradition, to make its substance pertinent, to bring it to bear
on the pressing moral issues of the day. What irony it is == go Gene Borowitz
often reminds us =-- that with all our talk about Jewish ethics, the last sig-
nificant work on the subject was written by loritz Lazarus now nearly eighty
years ago(l%lor is there the need only for a fuller, more contemporary exposi-
tion of ethical theory. There is a need to be concerned with the eritical
value issues resulting from the ever more decisive role of our advancing techn=
nology. The bitter-sweet fruitage of all our learning -- population growth in
geometric progression, ever increasing concentration of economic and pelitical
power, fundamental alteration of family function and social structure, euthen-
ics and eugenics, the ability to modify not just cultural but biological evolu-
tion as well =-- all these have raised diverse and pressing moral cares to which
we have barely spoken and rarely if ever brought the light of our past.

Nor can we be content to teach by precept only. Examples and examplars are
required -- by our tradition and by protesting youth. MHoral preachment simply
will not do. Yes, as a Conference we have the right to be proud of our many
colleagues who speak and act with daring, stirred by passion which does honor
to our prophetic past. But we cannot in all honesty preen that our institutions,
in the life-blood of their program, even begin to reflect the primacy of these
concerns. How many synagogues, for instance, offer or even know about draft
counselling? How many congregations whose sons and daughters crowd the univer-
sities of our land have taken the initiative to denounce the fraud of those
academies of higher learning, those so-called Temples of Truth, whose finest
resources are at the command not of their students but of an industrial
military machine? And how many temples can say: we have done enough, we have
truly done enough to relieve the needy, to free the bound, to bridge that
yawning, fearsome gap between comfortable, safe suburbia and an inner city of
despaic?

These are the issuss which compel the concern of our youth. These are the
jssues to which we must speak -- by precept and example =-=- if our demand that
they learn from tradition is to have any meaning and effect.

It might be pertinent to note in this connection that even science admonishes

us not to neglect the past. In paleontology there is a law called Romer's

rule. It is a law of evolutionary advance which asserts that radical change

is always abortive, that change is possible only when it is adaptive, when it
begins by holding on to something tried and true, when it comserves the old in
face of the new. Preservation is the first step, innovation only follows. (19)
Romer's rule is operative in the moral realm as well. Conservation is the need-
ful first step. Only then can there be the opening of vast new doors, that
splendid serendipity.

VII.

There is one level at which the New Morality and Judaism touch if at all
but fleetingly. It is the level of God belief, of creed, Where situation
ethics has been a religious concern, it has been a debate primarily in the arena
of Christian thought. As Ffor the secular moralists, they do not see the need
for faith to validate morality. They define morality as a two-way relationship,
between the "self" and the "other'. They do not see it as the three way
relationship involving man, his human neighbor and Cod which our faith demands.
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There is one other element of faith which retains its vitality whose present
worth enduras despite the changes of times and of seasons. It 1s that element of
£aith which involves the PBumérous, a consciousness of the holy, the ability to
respond with awe to the essentinl mystery of life.

"fhare wast thou when tha foundations of the esrth were laid, when the morming
stars sang together and the hosts of heaven shouted for joy? Hast thou commanded the
sky? Tast thou entered the springs of the sea? Have the portals: of death been opemed

unto thee? Take off thy shoes from off your feet, for the place whereon thou standest,
it is holy."

Tha voice from out of the whirlwind or from the burning bush finds few listen-
ing ears in our day. By end large we are not given to amezement and to wonder, Few
achicvements srouse our admiration,as blandly we wall the way of life untouched by
its essential maﬁic. The temper of our times does not allow us to listen end to
respond. Poaitivism whieh enjoins us to accept as real only that which can be per=-
ceived by the physical senses elone, pragmotism whizh leads us to regard only that
which g of use, which is of practical worth.

Dut ‘there 18 a realm of reality beyond the realm perceived by the phyaleal sonses
aldne and come among us are blesced with the capacity to perceive that realm.

To one man for instance a "primzcce by @ river's brim, & yellow primrose is to
him, and it is nothing more." Ancther wen has a clearer vision and so he finds
tonpues in treea, booka in rumming brooks, end God in everything. Who of thess two
has the perception of reality in its fuller sense?

The physicist can tell ua that water 1o composed of two parts of hydrogen and one
part of oxygen. That is a scientific €act, put is this e2ll we can say about water?

Ts this the sum and substance of its essence? Shakespeare, as we read Hooks 4n? brocks
end Isracl's sweet singer found £irm foith by still ond stilling waters. Surely thelr

discoveries are =3 real and aa mesningful as gre the technical formulae of the laborxatory.
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Aye, there is a world of reality beyond the world perceived by the physical
gengen and altogether multidudinous also are life's blessings which ere of little
practical worth but which as gifts are altogether wondrous.

The enrth's green covering of graas,

Tha blue serenity of !dea and sky,

The gonz of day,

The silent wonder of the night,

The petals on the graes and winds in the alr,

llow £lat, how narrow our world les, when we measure its gifts by thelr useful=-
ness alone, when in Rilke's happy simile we take & hold of peacock's feathers to
tickle ono snother while being oblivious to their intrinsie cherm, Then do the
words of prophesy apply to ust They have eyes but they do not seei they have ears,
but they do not hear; they do not know, they do not understand, they walk in dark-
ness.

o, learning is oot enough. The accumulation of knowledge is not enough. The
human story simply camnnot be told without reverence for that mystery snd majesty
which tranocends 811 human knowledge. Only humble men who knew this truth can

confront the grandeur and the terror of thelr livea without being blinded by the

grandeur or erushed by its terrcr.
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THE CHALLENGE OF PROTESTING YOUTH
This is my swan song as 'far as the National Association of Temple Educators

ti5The (adr Hiwe P L Stond befoce 4o aa Mon.
is concerned, mp-last—eddeess—to wth?ﬁﬂt%&iig‘ Director of the Commission

on Jewish Education.

1 leave with the assurance that the leadership of Reform Jewish education is in
good hands. Jack Spiro is an excpedingly capable young man, bringing many extra-
ordinary qualities of mind and heart to his endeavors: knowledge, integrity,
intelligence, the determination to advance the eause of Jewish education, and the
ability to do so. Nor does he stand alone; whexaxe he is surrounded by strong anc
able men who are willing to share his burden and
amd to sustain him: the young and brilliant Director of Camp Education, Rabbi
Widom: the old-new Director of Adult Education, Rabbi Bemporad, whose knowledge

5

and percipience cnntinuei to fill-gn-with awe; and, acharon acharon chaviv, Abe

Segal, knowledgeable, wise, sensitive, a Jewish educator second to none.

Can we really dream for more? All we need do is ask their health and strength
so that the good promise of their inveaﬁ}ture will find fulfillment during the
years ahead. i
'r'-/r

7
Now I am not only a has-been, completely out-of-date and geason. My fate and
yours is worse than that, for I am also a surrogate, a substitute, a filler-inner
the understudy who has a chance to take center stage only because the star is
indisposed. Dr. Eisendrath promised to be here; he meant to be here; his duties
dictated otherwise. As you may know, he is about to embark on a mission of peace
together with leading clergymen of other faiths, which will take him on & round-

the-world journey scheduled to begin just a few days hence. He asked that I read

you this message, which he addressed to Cel Singer and through her to you:

(see #1 attached) (copy, indented}fl'uqﬁc.olh)
To all this I can only add my heartfelt, fervent Amen. You are indeed what you
were created to be, and for this we honor you! Surely nothing, during my tenure
in office, gave me greater satisfaction than my association with the men unﬁ wWOme

; : .
of NATE; your counsel guided me, your friendship sustained me. (N'E e 5 \)
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rk_lni‘&k’)' -
(. As I enter upon a New ficld of work, in which I have scareely been tried, the

memory of these years and your affection will be a source of lasting strength.

* ok ok (o

1 want to talk to you today about youth and the challenge of change, about
the protesting generation and the demands its members make on us. T want to talk
rg I} ‘
to you about the beats, the drop-outs, the alienated young, about the hippies, if

you will, and what their protest imports.

My subject may seem incongruous, oddly at variance with the occasion which brings

o
us together. Mah Inyan Shemitah Etsel Har Si {? What mean the hippies to Har
P

ginai, the beats to the b'nai mitzvah of N.A.T.E.?

still, we must listen Lo our young; muay-we nnt?. As teachers we know that knowlfge
of the students is a requisite of effecﬁiva teaching. And while it is true that
these youthful, outrageous dissenters ?épresent only a minority of their peers,

they nonetheless provide us with an image of their scciety_igﬂkwith a mirror-image
of our own. Their words and deeds may be EHﬂEESi#?;}%g;trﬂvagEnt in exaggexatinq,f;r
even grntesqueueut at least they speak. ‘The others, alas teo often, merely acquiesce
they play it cool by playing gur gama.: iIn the final analysis the dissenters may well

prove to have been precursors, not just gberrations.

what gives their message even greater immediacy is the fact that so many of these
protestors are Jewish. Estimates vary, but a prominent sociologist, a member of
one of our Northern California congregations, who just completed four months of
intensive street work in San Francisco, reports that certainly 207% and perhaps 30%
of uaight-ﬁahhury‘s residents are Jewish. Mike Loring adds the further infotmation
that 70% of that community's leadership is Jewish. Nor do we only encompass in

our purview the hippies but all the protesting Broups, so many of whom come from

well-fed comfortable suburban Jewish familiealSD

___.—_'-_f_

<;;;;-;rc drop-outs from oul schools. They rebel against us. And—po—e—muat—ITStT




And they are probably right in

Eﬂ_bri,TMuAarfLiuhﬁ . -
E; iﬁﬁgﬁ to them. They are trying to Bay gsomething to us.
may be their remedies for righting matters.

&
much of what they 8ay, however Wrong

) L.
g0 I'beiiev&%'o@f youthful protestors give voice to
ré loath to give assent to any
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5. that as it may, when our youthful dissenters do not re jeet thought and value

systems per se they certainly resent their self-righteous assertion. They abhor

‘hat ideolozical arroganee which insists on universal acceptance, which proposes,

as a cas~ in point and on a global level, that a political theory which works \
& (oo vt

well in one country must, therefore, become the option of the world. llere surcly

is the Foremost reason why our young people are in the vanguard of the peace moves

ment . They reject that ideological selr-certainty which rules that just boeause

demoeracy succceds here, it must, perforce, be extended abroad, imposcd on olher

lands -- and Lhis, mind you, cven while democracy's ideals are not fully seeurod

at home.

IT.
Which brings us full square to the second problem feeding the flames of the yvouth

ro¥blt: the creditility gap, the disparity between intent and deed; in a word,

hypocrisy, our inability to bring about a harmony of preachment and of practice.

"\ major rcason for youth leaving society is their awareness of the hypocrisy
practiced in this country! ~= so writes our case worker from Halight-Ashbury --
"hypoerisy practiced from a national level, down to the family... the double
standard toward violence for instance: murder in the streets is wrong, but murdor
in Vietnam is right." His confidential report cont inues:

“youns people are aware that within established Judaism there are some

who take an active stand against the war. They know @bout the many rabbis

- ‘and laymen who speak up courageously. But they decry the fact that these

leaders speak in generalities, ;gf‘act in few specifies. Over and again young

people say to me: 'perhaps there are Jewish alternatives to the draflt, but

how manv Jewish Centers and synagogues offer or even know about draft counscll-

=T

ins? llow many support the active anti-war program of youth?'
ouestions like this are not casy to answer -- especially in the light of our recent

Biennial -- for the only answer wé can givae is the embarrassed silence of our puilt.

Often this impesture of which we are accused is not so much willful as it isg inad-

i Lolso e memmemesd b0 make promises we caonot ful [ill,




wote, if vou will, the innocent beginnings of ocur involvement in Scutheast
Lsi&t But ence our deeds fall short of the goals which we s0 glibly pronounced,
we' arc o relnctant to admit te failure, we rationalize and improvise and cover up amd

ond up doing things we never started out to do. But whatever Lhe motivation,

willful or not, the consequence of hypocrisy is eynicism, disenchantment, despair.

S T L B
L] .

r

e

f
= As teachers we lnow or ought to know just how important ethical consistency is to

our youth, that deeds will teach what words cannot, that our students look moro
than they listen, that they follow the man who is, long before the man who only

persuades with his lips.

In many wavs the younger generation has become more pragmatic thanm the most
pragmatic of thosc materialists against whom they inveigh. They look to decds not

words; they value achievements, not professed ideals.

Perhaps this is why the protest movement is so action~oriented. 1Its arts arc
action arts; folk singing, dance, and abstract films. Its ?i%;;é&g?'is kinesthetics
discoteques and happenings and psychedelies. The disgenters want a societby which
truly involves the individual, invelves him, body, soul and mind. They demand an

education which makes the community a lab for the humanities and breaks down the

barriers between the classroom and life.

And they want a religion which demands and does. The benign humanism of 19th
century reform simply will not do -- and this applies to its ritual and spiritual,
no less than to its ethical dimensions. After all -- mirabile dictu -- Jewish
hippies perform the religious exercises of Eastern disciplines and crowd their
meditat ion chambers. Why, then, should we be afraid, afraid to make demands,
afraid Lo insist on standards in the synagogue and home and in the daily lives of

T .

llere, too, alas, we dissemble. We make no demands. We insist on ne standards.
We transmit a faith which presumably asks for nothing, where cvery man does what

iz right in his own eyes sr—the-eves—of—desire—and-not—the eyes of individual

Consr i D ﬂﬁﬁ-;:EP;;r;jay, and teach our children pi@#ly to prav: O Lord, our

e



Lord,. we praise Thee for Thou has sanctified us through Thy commandments -
TIL.
modern youth to its rebellion jg the geientism of our

hlhﬂﬂlaﬂnstﬂTmﬂ
cacietys {ecading, 28 it does, Lo its dehumanization, to the rcprcﬁsing of cimoLion,
and the diminution of the individual's worth.
fear this systematizing of lifej they dread the mechanical prdering
£ uniks of

YoungZ people

of people into categories, the compaction of humanity into efficien

p1uductlpn and consumption. They resent the repression of human feeling and the

ctrangulation of any sense of community, which the process of mechanization enbails.

They refuse to be caught in the geats of this giant machine, and so they drop oul -

society and huddle together for warmth, living in primitivv, tribal
that they will

They leave
in effect,

choosing ﬂkefLy,

el { sF
hﬁuth‘TThumx he%ﬂes too canno
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so-called sexual revolution is an aspect of the self-same revoll avains
secicty's mechanizationy it does not import the furtherance of moderpization Chrouch
nremiscuity and the rveduction of sex to a mere physical act. FEvery available stud:
of the subject attests that our young people are essentially romantic, that thev do
Dot seek rthe scparation of sex and love, and that faithfulness is an essential
clement of their human approach. Sex, for them, is "not so much a revolution as

it is a relationship... it is a shared experience consecrated by the engagement of

L2 whole narson

{Chickering)

w2 all this is pertinent to us, even though as liberals, as religious liberals,
¢ do take a firm stand against the mechanization of life. And vet woe too acovler-
ate the process of dehumanization with our hyper-intellectualism which disdain:

cmobtion and makes lisht of tribal loyalty.

Naniel P. Moynihan makes this telling point in his perceptive study of the problom;
"veats the life of the educated elite in Ameriea becomes more vational " he
writes, "more dogped of inquiry and fearless of result, the woell-springs ol
emotion do dry up and in particular the primal sense of community begins to
fade. As much for the successful as for the failed, society becomes, in Durkheim's
phrase, 'a dust of individuals.' But to the rational liberals, the tribal
attachments of blood and soil appear somehow unseemly and primitive. They
cepress or conceal them, mueh as others might a particularly lurid scxual intevest.
It is for this reason, T would suggest, that the nation has had such difficulties
accepting the persistence of ethnicity and group cohesion..."
Perhaps we are premature in reading out ethnicity as a fact of American Jewish 1ifc.
certaintyhgit is strange to note that the very same hippies who decline Lo serve
in Vietnam were among the first to volunteer for Iscael. True, the war in the Middlo-
East was just, its purposes ﬂlearthnd capable of eliciting the sympathetic understand-
inz of all youth. But it is equally true that a people's danger arcused feelings

mere fundamental by far; it awakened attachments of soil and of blood.

* K ok



In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel Demby
quotes this poignant statement made by one of our adolescents:

"Je ask vou what's ahead? You say war. We ask you when the war is

going to cnd? You say you don't know...You don't know nothing. Yet

vou want us Lo listen to you. We've got nothing to listen to you for. You

better start listening to us.'"
e listen to them, and listening f£ind that there is altogether Loo much thal is
shoddy in our lives: moral arrogance, the widening gap between intent and deed,
the self-centerdness of our human approach. The mirror-image of our lives which

our youth provides gives substance to Dr. Demby's contention, that adult socictw

and not rebellious youth is really alienated.

Ly
Be that as it may, if our understanding L;Lt the protest movement is correct, our
voung people do manifest an uncommon thirst for spirituality, a thirst lor mean-

ing, to usc that word which Jack Spirc so beautifully adorned for us yesterday. Tt

o8
is a thirst which Judaism can well satisfy, because it is uniquely suited to this

spirit of alienation which stirs our youth? Judet®m, with its insistence on human
worth, its recognition of the need not just for belief but for a community of
believers, with its essential pragmatism which holds the way far more important
than the thought: "thou canst not see My fac@, but I will make all My goodness

pass before thee."

Lest we become overly optimistic, we ought to know that our young people manifest
one more need still: their moral and spiritual aspirations are suffused with a

universalism which challenges the particularism of our belief; the options for

actions within the structures of organized religion are not enough for them.

Iat T T Y Y,
This,is why they feel so attracted to the near Eastern faiths, whose exotic

elements give them the aura of univeriiism.

-

dﬁere, then, is theg® yltimate challenge of the protesting youth: Can Judaism
be the fairh for the global man whose prototype they see themselves to be ani

likelvy are?



iewad W are daeinga . il we, a8 religlous Liberals, have 4 heoeourape Toode,
Jghat tack pepporad ehallenged us to do: to experiment, Lo cubt now pathis, o oL

nisy direetions, cven while we build firmly on the solid foundations of the past.

Whv should we doubt our faith's eapacity to renew itself? After all, our
chiliren's vision' of the future does not exceed the visionm of the Prophets:
their ‘dreams do not eelipse:the dreams of Israel's past'.

—_
e were. . uwe are., qand weshall bey, Ffor He who walked before us will beowith
L]

wss e will not forsake us. Be not dismayed.

-
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g Ihlr‘.\";nﬁ WHAT HAS THE 'DEATH OF GOD' DONE TO RELIGION?
ﬂ

Public Relations Society of America
Atlanta, Ga,; Nov, 17,1970
~ Rabbi Alexander M, Schindler

It is with a measure of awe and depp humility that I approach my tasks this morning,
for if the sociel scientists of our day are right,

I stand in the presence of ultimate power,

You are masters of the human mind, )

masters of technigues which can direct and mold Lf;:: e
You know %ﬂué.‘. needs before gﬂpﬂnk them,

You tell us what to bwy, for whom to vote, even what to believe,
You provide us with the stuff of which our promises are made -
our hopes, our dreams, our visiong of the good,

We cannot even see your face

= you are the hidden persuaders -

only your goodness passes before us.

$rembalteg

Is there any wonder that 1 am filled withAawe?

Yours are the qualities, the powers to which we once ascribed the name of God,

*

ascribed it until we were persuaded - guess by whom - that He is dead.

There simply is no denying itn@%ﬁf@—mﬁgﬁ

Without the mass media, the 'death of God' debate would have been an exlusive affair,
limited to respected academicians
and that handful of cognoscenti who delight in theological fare.
After all, the divinity professors who announced the death of God some years ago,
did not really report something new.
It was, at best, the second heralding of G“'}dﬂmiﬂﬂ‘.
— Hadeci g tod ~

Nietzsche forged this dramatic phraaumm nearly a century ago,

comezpl :
As for the fvea'behind the phrase, there has not been & time in the last 3000 years
when the God=-idea has not seemed to snmﬂ?u be “'mldaring, mossgrown, wholly

L

il .
/ 3 i 3
gone to seed, WA AYlee)H Ady "-f'k,r“]')
g &



P"‘ e Y ohvweut/
Nietzsche was a fine thinker and Writeif What hﬁﬁlnck&d waes a good PR man, X}

Be that as it may,

the Jewish commj,t}r!cum:erning whose reaction 1 am presumably to reg ort,
also did not take notice of the deatl)-of-God debate until the media spoke,
To begin with, this was a debate primarily in the arema of Christian thought.
Moreover, it must be noted with due regret,

uarlev bledly are (Oroef o
that while American Jews aay—be geed readers,

Y F

Thomas ﬂlfifzar and William Hamilton ﬁfimply don't have the pulling power of
a Philip Roth - \porgkismse, idtontiod
opte WAL Jprh
But n&m the New Yorker 'devoted three successive issues to this subject,
g

why then, American Jews too began to hear and take sides in the debate.

Their response - now that the passing of the years has given us some perspective -
was most surprising.

One might have expected wide acceptance of the new radicalism,

Polls probing the religious attitudes of Amﬂricanilhad shown the Jews

to be the strongest of all groups in their disbelief

and weakest in observance.

M
dec s
The New Theology, moreover, with its usllus thrust toward the immersion of

religion in secular society, was generally sr.:}muwledgedlm be a Judaizing tendency;
Judaism had made its peace with secularism long ago.

One might have expected, therefore,

that the death-of-god theology would take hold

and capture the allegiance of the Jew.



Nothing of the sort occured.

Qae~single Jewish writer did proclaim himself an exponent of the newer view,

but his arguments drew mostly censure sasd only scant support,

A single temple did determine to designate itself "an atheistic Jewish congregation,”
but its membership-rolls failed to burgeon, and no kindred congregations blossomed fort
Death-of=-God Judaism dle‘ aborning.

It had an opposite than intended zup effect. =

American Jews discovered that there are limits to their disbelief,

Perhaps the holacaust accounts for this singihlar, seemingly capricious reaction,

iy
1 refer to the extermination of 6 000 000 Jews;by Hitler and his minions.

Probaklt
Eugene Borowitz leading contemperary Jewish thinkerﬂkiaulntea this as thnﬁfnus&‘

He reminds us that the concentration camp survivors did not desert the Jewish people.

There were no whole-sale defections from Gndwa%ﬂ-‘-ﬂ .

If anything, they approached their Jewishness with a greater intensity than before,
4 Jrtole ople Cn wlate

Consciously or sub-consciously thuyi}:aaﬂﬂned thatxmexextieximwxtnxdtn

that were Jewry to die or even to decline, Hitler would have a posthumous victory,

They did not want "to give him in death what he was denied in life"

and so they cnntinuaﬂtu live as Jews and even to build a state,
Aoo
sensing in its establishment and survivalk"the positive presence of God,"

T
dow'F migy i Riaghpmd et :
We are not a community of true believers, not yet, by any means,

have beaw =
But at least the boundaries of our unbelief nr-éhnlnﬁl::llx drawn,

) velitious
and standards for a higher quality of living hawaxkmsen set,

To put the matter graphically, isw many Jews 3131 still say that there is no God,
but before they do, they quickly cover their heads with j’skull-ﬁapi-

since no pious Jeﬁ? will utter God's name with uncovered head.

ma

a "



The sacred still lives,
Sometimes I think that about the only place God might really have been dead
is in the seminaries and in the learned tomes of theologians,

God certainly is alive and well and living in the hearts of our concerned young people,

I speak now not only of Jewish youth, but of an entire generation,

‘bﬂgu-%LLJL
especially the paelosters among them,

Look beyond their unkempt hair, their extravagent dress, their ocutrageous manner of”

speech, ..

Look and see: their protest is essentially an affirmation of faith,

Of course they are rebels, and they rebel against religion too,
; ) Raf gy
but only as it is*mistakeqlg_ggnceived.

They reject institutionalism with its swollen pride and its divisiveness,
They disdain all formalisms:

the clinging to ceremonial prayer on state oCCABlONB...

invocations at football games,..

Aoct vl
the bland recitation of deciiined-tawths which lackyall fire in the belly.

But they do not ;;Hﬂct the concept nf_human worth,

Th;y hold life B;crﬂd.

They speak of man's relationship to man and really feel it,
They insist that all cannot be chaos,

that life must m‘.its meaning

and they persist in the guest té discover that meaning.

This, my friends is what religion, at its finest has always been about.




And when our young people focus on the specific problems of our sotlety,

— e

they also perceive the religigus dimension,
e — —

let them call it what they will,

They enjoin us to pursue justice, not just law and order,

to remember human need in our drive for material progress,

—— — N
to guard the gossamer fabric of human relationships in euwe quest for technological

e — — — ——— =

ﬁ}afi¢£&ncy.

And they want an education which reaches the heart and not just the mind,
a process of learning which makes the communitj a lab for the humanities
and breaks down the barrier seperating the classroom and life,

This too is what religion, at its finest, has always been about,

When our young people speak in such terms,
, | then for all practical purposes God lives with them,

The test

(Rar
lies not in ;grbal formulation but in the experienced relationship to
| the religious demand,

\When maaﬂurﬂiby such a test,
|I ot e .

the present generation of young people is the most idealistic, the most sensitive,

e — -

yes, the most religious the world has ever known,

e

If my message mustk have its peroration, its plea, let it be this:

tell it like it really isqs. :

iet those who brought the news of God's demise speak now of the survival of the sacred.
We need your help, weneed it desperately,

for in all truth, you hold great power,

the power to speak,

the power to reach the inner ear,

the god-given power to mold man's very soul,
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Use this power to serve not only profit but our highﬂrﬁ need,

ik
to reverse the pervasive pessimism which threatens mdiﬁaster,
to bring hope where there is despair,
beauty where there is ugliness

love where there is hate,

Sclogfrt

Dﬂ the beareryof shese tiding}
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and the impossible may yet be possible.
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Remarks by Rabbi Alexander M. Schindler to the
Public Relations Society of America
Atlanta, Georgia, November 17, 1970
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WHAT HAS THE 'DEATH OF GOD' DONE TO RELIGION?

It is with a measure of awe and deep humility that I approach my tasks this morning,

for if the social scientists of our day are right, I stand in the presence of ulti-

mate power. You are masters of the human mind, masters of techniques which can

direct and mold it. You know our needs before we speak them. You tell us what to

buy, for whom to vote, even what teo believe. You provide us with the stuff of which

our promises are made - our hopes, our dreams, our visions of the good. We cannot

even see your face - you are the hidden persuaders - only your goodness passes before us.
Is there any wonder that I am filled with trembling awe? Yours are the qualities,

the powers to which we once ascribed the name of God, ascribed it until we Were per-
suaded - guess by whom - that He is dead.

There simply is no denying it. Without the mass media, the "death of God' debate
would have been an exclusive affair, limited to respected academicians and that
handful of cognoscenti who delight in theological fare. After all, the divinity
professors who announced the death of God some years ago, did not really report
something new. It was, at best, the second heralding of God's demise. Nietzsche
forged this dramatic phrase - the death of God - now nearly a century ago. As for
the concept behind the phrase, there has not been a time in the last 3,000 years
when the God-idea has not seemed to some to be moldering, mossgrown, wholly gome to
seed. Poor Nietzsche, he was a fine thinker and writer indeed. What he obviously
lacked was a good PR man.

Be that as it may, the Jewish community, concerning whose reaction I am presumably
to report, also did not take notice of the death-of-God debate until the media spoke,
To begin with, this was a debate primarily in the arena of Christian thought. More-
over, it must be noted with due regret, that while American Jews undoubtedly are
voracicus readers, Thomas Altizer and William Hamilton simply don't have the pulling
power of a Philip Roth; but once the "New Yorker Magazine" devoted three successive
issues to this subject, why then, American Jews too began to hear and take sides in
the debate.

Their response - now that the passing of the years has given us some perspective - was
most surprising. One might have expected wide acceptance of the new radicalism. Polls
probing the religious attitudes of Americans had shown the Jews to be the strongest of
all groups in their disbelief and weakest in their observance. The New Theology,
moreover, with its decisive thrust toward the immersion of religion in secular society,
was generally acknowledged to be a Judaizing tendency; Judaism had made its peace with
secularism long ago. One might have expected, therefore, that the death-of-God theology
would take hold and capture the allegiance of the Jew. Nothing of the sort occurred.

A single Jewish writer did proclaim himself an exponent of the newer view, but his
arguments drew mostly censure and only scant support. A single Temple did determine

to designate itself "an atheistic Jewish congregation," but its membership-rolls

failed to burgeon, and no kindred congregations blossomed forth. Death-of-God Judaism
died aborning. It had an opposite than intended effect. American Jews discovered

that there are limits to their disbelief.

Perhaps the holacaust accounts for this singular, seemingly capricious reaction. I

refer now to the extermination of 6,000,000 Jews, by Hitler and his minions. A lead-
ing contemporary Jewish thinker, Eugene Borowitz, isolates this as the probable cause.
He reminds us that the concentration camp survivors did not desert the Jewish people.
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There were nd wholesale defections from God among them. If anything, they ap-
proached their Jewishness with a greater intensity than before. Consciously or
subconsciously they and the Jewish people as a whole reasoned that were Jewry to
die or even to decline, Hitler would have a posthumous victory. They did not want
"to give him in death what he was denied in life" and so they continued to live as
Jews, and even to build a state, sensing in its establishment and survival too "the
positive presence of God."

We are not a community of true believers, don't misunderstand me , not yet, by any
means. But at least the boundaries of our unbelief have been drawn, and standards
for a higher quality of religious living set. To put the matter graphically, many
Jews may still say that there is no God, but before they do, they quickly cover
their heads with skull-caps since no pious Jew will utter God's name with uncovered
head!"{/The sacred still lives. Sometimes I think that about the only place God
might really have been dead is in the seminaries and in the learned tomes of theo-
logians. God certainly is alive and well and living in the hearts of our concerned
young people.—,

3 .

I speak now not only of Jewish wyouth, but of an entire generation, especially the
committed among them. Look beyond their unkempt hair, their extravagent dress,
their outrageous manner of speech... Look and see: their protest is essentially
an affirmation of faith.

Of course they are rebels, and they rebel against religion tco, but only as it is
narrowly mistakenly conceived. They reject institutionalism with its swollen pride
and its divisiveness. They disdain all formalisms: the elinging to ceremonial
prayer on state occasions... invocations at football games... the bland recitation
of doctrine which lacks all fire in the belly. But they do not reject the concept
of human worth. They hold life sacred. They speak of man's relationship to man
and really feel it. They insist that all cannot be chaos, that life must yield its
meaning and they persist in the quest to discover that meaning. This, my friends
iz what religion, at its finest has always been about.// And when our voung people
focus on the specific problems of our society, they also perceive the religious
dimension, let them call it what they will. They enjoin us to pursue justice, not
just law and order, to remember human need in our drive for material progress, to
guard the gossamer fabric of human relationships in the quest for technological
proficienfy. And they want an education which reaches the heart and not just the
mind, a process of learning which makes the community a lab for the humanities and
breaks down the barrier separating the classroom and 1life. This too is what religion,
at its finest, has always been about.

When our young people speak in such terms, then for all practical purposes God lives
with them. The test lies not in any verbal formulation, but in the experienced re-
lationship to the religious demand. When measured by such a test, the present gener-
ation of young people is the most idealistic, the most sensitive, yes, the most re-
ligious the world has ever known.

If my message must have its peroration, its plea, let it be this: tell it like it
really is. Let those who brought the news of God's demise speak now of the survival
of the sacred. We need your help, need it desperately, for in all truth, you hold
great power, the power to speak, the power to reach the inner ear, the God-given
power to mold man's very soul. Use this power to serve not only profit but our
higher human need, apply it to reverse the pervasive pessimism which threatens only
disaster, to bring hope where there is despair, beauty where there is ugliness, love

where there is hate.

Be the bearers of these tidings and the impossible will yet be possible.
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Presentation to the Staff of the UAHC, '
Warwick, New York - January 25, 1971. by Rabbi Alexander M. Schindler

IMAGE OF A LIKELY TOMORROW

Some Thoughts Concerning the Future of the UAHC and the Synagogue

You know the purpose which brings us here -- to set those goals which will direct
our activities over the next few years...and to initiate those alterations in structure
which will help us meet these tasks. To introduce our discussion, I undertook to make
a presentation which delineates the changing religious situation as we perceive it to
be. The plural pronoun is not accidental. This ie to be not a single man's projection
of our over-arching need. All of you were asked to send me your views om the subject,
and it is my task to synthesize these disparate statements into what will hopefully be
some cchesive whole.

1 am deeply grateful to those among you who responded to this request. And most of you
have done so, 1 hope that you will recognize your ideas as they appear and disappear
and reappear in the ebb and flow of my synthesis., If I misunderstood your ideas, you
will have ample opportunity to give them your own expression. If I failed to mention
some thoughts, it is not that I hold them in slight regard. In the weaving of a pattern
some strands simply have to be cut.

In any event, let me be quick to admit that what is good is yours and what is not so
good is due to the weaver and not the fault of those strands of material with which he
was provided.

PROPHECY - PROBLEM AND NEED

Now two or three among you failed to respond to our request. I do not blame you.
The prognosticative enterprise is complex and perilous. There are many variables which
must be taken into account...forces at work at any given time in our world whose
ultimate affect simply cannot be foreseen. No one can lay claim to an absolute knowledge
of the future.

One of our rabbinic colleagues, Sanford Ragins, recently re-read for us certain pre-
dietive articles written by the leaders of the German Jewish community on the eve of
the twentieth Century, in December of 1899. Their words were veritably euphoric,
ecstatic. They foresaw the continuing burgeoning of German Jewish life, a flowering
more beautiful and grand than that of the Golden Age of Spanish Jewry. Alas, their
flowers were quickly cut down, erushed by a merciless machine, a machine fuelled by
forces which were operative even while the leaders of German Jewry wrote their words of
sanguine expectation.

But we don't have to go that far back in time to find evidence of events dealing per-
versely with prediction. Al Vorspan likes to remind us of his reaction to President
Johnson's first and only State of the Union message delivered six or seven years ago.
Most of you recall this message. Flushed by some recent spectacular successes in the
legislature in civil rights and social security, President Johnson heralded the imma-
nent fulfillment of the American dream -- the great day of a great society -- liberty
and plenty for all. Al really believed him then. We all of us did. How quickly our
dreams were broken, shattered on the rock of actuality. Look about you and see the very
fabric of our nmation is torn to shreds.

Thus do events deal perversely with prediction. No one cay say with assurance just what
tomorrow will bring. As a Chinese proverb wryly puts it: "To prophecy is extremely
difficult -- especially with respect to the future.'" But prophesy we must. Amos did,
even though he averred that he was neither a prophet nor the son of a prophet. We must
look ahead, though knowing that our vision is but blurred. Let therg be a multiplicity_
of such visions if you will, many attempts to probe the futureE varying images of poten ;
rial tomorrows. Such imaginative projections are needed to stir and to redirect our wor

i ean to work for a tomorrow.
today +f we truly m
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THE WORLD - A QUALIFIED FUTURE
In order te make pur task not insuperable I will eliminate from our purview, and
arbitrarily so, a number of imponderables of world-wide consequence whose adverse
resolution would make all our predictions meaningless. Will Israel survive? Will
there be a nuclear holecaust, a third world war? And what of those revolutionary
currents which are sweeping the world? How will they run their course?

Don't misunderstand me; I am not suggesting that these questions are beyond our concern.
After all, we are bound te Israel and to the Jewish people everywhere and we are citizens
of the world. These questions do have an immediacy, but in a different context. Still,
for our more immediate purposes of predicting the religious situation in American for

the next five, ten, fifteen years, we will simply have to assume a future reasonably

free of these surprises of world shaking consequence of which we spoke.

AMERICA - A LIKELY FUTURE

Now supposing for a moment that we will have such a surprise-free future. What can
we say about the future of the American Jewish Community in the broader context of the
society in which we live?

There is one prediction we can make with a certainty. The form of that future will
never be final and fixed, its shape will be in constant flow, in never ceasing flux.
Change is the leitmotif of the future -- relentless, ever accelerating alteration. It
may well be argued, of course, that change is nothing new in history, and this is
manifestly so. Nevertheless, the changes -of our time have assumed proportions which
make them historically unique. We actually idealize change, valuing it for its own
sake, and we institutionalize it in agencies whose scle purpase;ia to innovate and to
invent. Barely an area of our lives is untouched by fundamental alteration, from our
inmost attitudes to our most public performance, and the rate of society's mutation has
accelerated to such dizezying speeds that all of us are beginning to suffer a new kind of
illnessy a mal-de-mer brought to be by our inability to gain inner balance on these
seething seas of change. It is a socio-psychelogical almost physical illness which
Toffler correctly isclates and labels: "Future Shock."

These storms, moreover, are not likely to abate. If anything, they will gather in
strength. Change will continue to sweep over us with waves of ever accelerating speed.

Now the growth of human knowledge is the critical node in that network of causes which
impels all change. Consider its expanding, exploding horizons if you will: It is cal-
culated, as a case in point, that fully ninety percent of all the scientists and engin-
eers who ever lived in all of human history are alive today. It is adjudged that man's
scientifie knowledge doubled between 1948 and 1960. It is further estimated that nearly
all of the degrees in the natural sciences to be granted by the world's universities
this year will be obsolete, totally worthless in less than a decade, because the total
sum of human knowledge is expected to double once again by 1980, if not sooner.

Human knowledge in turn provides the fuel for technological invention. Here too the
accelerative thrust is dramatic. Each innovation spawns a multiplicity of other
innovations whose number is enlarged still further by the rich fruitage of serendipity:
supersonic planes or rockets which will take us from New York to Tel Aviv in but an hour;
the ability to determine not only the number but even the sex of our children; machines
and or drugs which will improve man's ability to think or which will enable him to feel,
to sense, to experience whatever he wishes to experience at any given moment; extensive
use of the Cyborg technique, that is to say, the free substitution of artificial devices
for all disabled human organs and limbs in a kind of man-machine symbiosis. All these
inventions -- and a hundred like them -- are well within the trajectory of contemporary
science. They are deemed capable of perfection in ten, twenty, at most thirty years,
that is tosay, within the lifetime of most of us who are assembled here today.
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Now all of these innovations, all of these technological advances, have their impact on
society, on culture, on the way in which men live. They reshape man's personal environ-
ment, his style of being.

Biochemical advances will continue to improve man's health and lengthen his days. There
will be many more older people in our communities and congregations than there are now.
The life expectancy of Jews, incidentally, is higher than that of the general population.
It is likely to reach eighty if not approach ninety whthin one generationm.

Automation, computerizatiom, cybernation will serve to give men ever increasing time
for leisure. Those five, long holiday weekends which go into effect this year are but
an omen of things to come. Ponder if you will what a weekly mini-vacation will do to
our weekend program of religious activity, especially given the continuing recreation
boom and an improving transportation system which will make the owning of second homes
both practically and economically feasible.

Closed circuit television, video casettes, and computers linked to libraries will bring
their revolution to the educative process. Instruction will be more individualized,

more geared to the needs and talents of the single student. Home education will be
facilitated, because of these inventions. Hebrew teachers can well take heart. Herman
Kahn is convinced that revolutionary techniques for rapid foreign language instruction

are just around the cormer -- no more than five or six years from now (can you survive

that long?). Some futurists evem insist that we will soon be able to transfer knowledge
directly, by means of chemical or perhaps electronic impulses. I strongly suspect, though,
that only twenty-first century melamdim, only twenty-first century religious school
teachers will be able to ghep this kind of naches.

And so we might continue with area after area of our life. Technological innovation
penetrates its very corner. Impermanence stamps it all. Change is everywhere about

®, .. an increasing mobility which threatens to turn us into modern day nomads;™ the
availability of more and more throw-away products -- lighters for a month, pens for a
week, paper garments to be worn a day then discarded;* modular homes; Mstructures which
are erected only for temporary need;™ entire cities built and torn down and built again
in never-ending process.

Even human relationships are becoming relatively less lasting. We may meet more people,
but we make less friends. We establish many more relationships, but most of them are
only partial, they involve only a limited aspect of our being. We have our work-a-day
friends and cur home friends; we have our commuter train friends and our golfing friends,
and rarely do they coincide. Even the closest of human relationships are becoming more
tenuous, less enduring. "Turnover" is the name of the game even here. The average man
of today has more w¢ves-per-lifetime than did his counterpart of yesterday.

We live in the Age of Aquarious =-- the Time of Psychedelics, of swiftly sifting shades
and shapes. Stability is gone. Permanence is gone. What remains is only the uncertain,
the changing, the ever new.

To this leitmotif of ever accelerating change, I want to add two more motifs, two more
themes which are likely to predominate in our immediate future: The first is the
"sensate'" quality of our society, which wvalues feeling, experiencing sensing over reason.
Here is a process, already so apparent in our lives, which will, if anything be deepened
during the years ahead.

The second theme is that of diversity. I speak now of that diversity of life-styles to
which we are witness. The prophets of doom -- the Eluls and Mumfords and Fromms -- were
wrong in this respect at least: technological advance has not lead to a greater compaction
of humanity in the manner in which men live. If anything, the range of choices has been
enlarged. More people are doing their own thing in more and more ways. Every day, so it
seems, new forms of socialization are being spawmed. This matter is of some importance to
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us, because it appears that Jewish youth is disproportionately represented in such
social and economic innovations and experimentations.

THE RELIGIOUS SITUATION
Now how does religion fare in all this? Does it have a place in the constellation
of contemporary life and thought? Or has convulsive change rendered religion obsolete?

Man's NEED for faith has certainly not lessened. If anything, change has deepened it.
When a man stands on shifting ground, and whirlwinds rage about, he requires this above
all: bearings, direction, thrust. He stands in burning need of standards, of values
sufficiently enduring to give him a sense of permanence in the midst of seething change.

Religion provides precisely such rootage, this needed sense of continuity =-- not just
with its ideas and ideals but with its rituals as well. They give us added anchorage,
another means to orient ourselves in space and time.

Further, religion speaks more to the inner than the outer man; and man, in his essen-
tial nature has not changed as has his world. The inner man is still the same. Within
that inner world, a thousand years are but as yesterday when it is past. Man's joys
and griefs, his passions and his dreams, these are as they were millenia ago. Job
still speaks to modern man, and the kaddish has not lost its power.

Burgeoning scientific knowledge poses no challenge to the continuing validity of
religion's moral mandate. Indeed, while science has taught us much concerning the
nature of things it has taught us but little concerning their proper use, little con-
cerning these ends which things should be made to serve.

Lastly, and not in the least, there is still a need for that insight which emanates from
religion's mystic core, which stills man's yearning for inwardness, which enables him to
experience, not just to conceptualize a sense of at-one-ness with the universe. 1 speak
now of the numinous, a sconsciousness of the holy, kavanah leading to devekus, a sense of
reverence which flames into a cleaving.

Modern man, no less than his forebear, requires such a sense of awe. OQOuter innovation is
not sufficient for the need. The accumulations of knowledge is not enough. The human
story simply cannot be told without reverence for that mystery and majesty which tran-
scends logic and reason. Only humble men who know this truth can confront the grandeur
and the terror of their lives, without being blinded by the grandeur or crushed by its
terror.

Is all this a whistling in the dark, an analysis more designed to give heart than to be
reflective of actuality? I do not think so, and I find supportive evidence in our youth.
They are the precursors of the future. They show us what tomorrow will bring. Our youth
is essentially religious -- is it not? we all agree, I think -- religious in the inner,
deeper meaning of that term; their protest is a profound affirmation of faith. Of course
they are rebels and they rebel against religion too, but only as it is narrowly, mistaken-
ly conceived. They reject institutionalism with its swollen pride and its divisiveness.
They disdain all formalisms, the clinging to ceremonial prayers on state occasions,
invocations at football games, the bland recitation of doctrine which lacks all fire in
the belly. But they do not reject the concept of human worth. They hold 1ife sacred.
They speak of man's relationship to man and really mean it. They insist that all cannot
be chaos, that life must yield its meaning, and they persist in the quest to discover that
meaning. This, my friends, is what religion at its finest has always been about.

And when our young people focus on the specific problems of our society, they also per-
ceive the religious dimension, let them call it what they will. They enjoin us to pursue
justice, not just law and order, to remember human need in the drive for material progress,
to guard the gossamer fabric of human relationships in the quest for technological pro-
ficiency, And they want an education which reaches the heart, not just the mind, a
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process of learning which makes the community a lab for the humanities and breaks dowm
the barrier separating the classroom and life. This too is what religion, at its
finest, has always been about.

Many of our young people are even drawn to religious mysticism and they submit them-
selves to disckplines designed to refine man's sense of inwardness. Chassidism has
made its mark among them. More than a few of our soms, the products of Reform
religious education, now wear yarmulkes, eat only kosher food, and say their prayers --
say them daily, mind you =-- wrapped in a tallis and tefillin. The preoccupation with
eastern religions also continues, on the campus and off, and many young Jews are among
such seekers.

Now all this is no mere fadism, so Jacob Needleman assures us. It is not just a modish-
ness of the moment. It is a true reaching for inwardness, a hunger to be in touch with
the source of being.

Thus does contemporary disillusionment with religion reveal itself to be a religious
disillusionment. The moving away from religion is, paradoxically, a moving toward it,
a reaching for its enduring essence.

THE JEWISH SITUATION -- ESSENTIAL INTERNAL AND EXTERNAL PROBLEMS

Now all of this does not import that we are home free, that we can sit back and
relax, casually remove a few institutional trappings which drive people away from us,
and all will be well. We do have some serious issues to resolve, and the first of
them is the dilemma posed by the tension between the universal and the particular in
Judaism.

Many modern men are religious, true. Many of our young people are religious. But
their moral and spiritual aspirations are suffused with a universalism whieh challenges
the particularism of our beliefs. They want to know not so much why they should be
religious but why they should be Jewish and what they must do to live as Jews.

Such questions arise particularly in the realm of Judaism's ethical commands. The call
of secular radicalism is powerful and persuasive. Our young people hear that call and
understand it fully. They understand why they should be just and merciful and humble in
their ways, but they do not understand why they must be Jews to be so - not only as a
matter of Pietaetsgefuehl, of lovalty to a tradition because it is a tradition, but in
order to perserve for themselves and to preserve for others those values which we insist
on designating characteristically Jewish.

I need not belabor the point. All of us are cognizant of the problem. In his background
paper, prepared for the 1971 Biennial, Balfour Brickmer articulates this tension as our
overriding problem. Qurs is the need, he writes, "to restore a sense of the Jewish
particular to the achieved feelings of universalism to which our movement carried its
constituency over the past one hundred years." 1 manifestly agree, preferring only the
symbolic language of a Shlansky who portrayed the tension between the universal and the
particular in Judaism with the image of an open door whose post always displays a

mezuzzah. This is our present task in its guintessense: to affix the mezuzzah to the door:
of our people even while we make certain that these doors remain open to the world.

It might be noted, marginally, that aspects of contemporary life facilitate our efforts
toward this end. The call for a greater particularism as a means to self realization does
not come only from committed Jews. It is heard in many places, This is what the libera-
tion movements to a large extent are all about, are they not? --the blacks, the young
lords, homosexuals, women -- not just a demand for justice and equality, but also for the
right to be what they were born to be. These movements constitute a rebellion against the
myth of the melting pot, a challenge to the homogenizing effect of our concensus culture,
an insistence on comprehensive, permanent particularism in the open society.
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"Wie es christelt sich so juedelt es sich." Reacting to this temper of our times,

many of our own people increasingly will seek precisely what we mean to give them:

more explicit forms of Jewish identification. Albeit in this realm of life style too

we must take heed to keep the door open, as it were, to resist those forces, both internal
and external, which would stampede us into that kind of particularistic radicalization
which can only lead to exclusiveness and separatism.

To affix the mezuzzah to the doorposts of our people even while we make certain that
their doors remain open to the world...I was intrigued to note in this conneetion
that our social action-iks =-=- with but one exception =-- failed to loock through that
open door to give us some projection of what tomorriw is likely to bring on the
wider American or world sceme. Perhaps they meant to tell us by their silence that
we will only have more of the same =-- poverty and pollution, racial injustice and
war. These and like problems undoubtedly will continue to weigh heavy upon us.
Progress here is slow, if progress indeed there be. Anita Miller does not think
that we are progressing. Let me read to you her plaintive touching note.

"Alex, I don't think I'm going to be of much help. 1've got an occupational dis-
ease -- it's called 'knowing where things are at.' And I caught it from living
with the results of the great distance backwards that we'wve traveled as a nation
over the last one and a half years.

"Clearly, this Congress and this Administration have beaten back our most cherished
dreams for a humane gociety; moreover, we of the liberal community are standing
paralyzed and ineffective -- witnesses to the disaster. Perhaps this is because of
the new Foundation Law; perhaps it's because we're busy nursing our own wounds --
economic and otherwise.

"One need only to look at programs for feeding our hungry or manpower training, or
housing, or welfare (payments remain at miniscule levels and stagnate there while
the cost of living sours), or unemployment, or school integration, or at our penal
institutions, or the hard drug problem, or where most serious crime occurs -- in the
ghetto -- or our educational or health care failures -- to see what a vast moral
depression we're engulfed in,

"Add to that such things as the official reaction to the Scranton Report and a
little bit of Army surveillance, and the picture winds out a little more goulishly.

"Then, too, there is the very special, unique 'tsoris' of our own people. Crime --
which to an urban population like ours -- is all too real! 1Israel: Soviet Jewry!

"I guess that what I'm really saying is that for our nation -- I'm deferring dreams
== until November, 1972, for our Jewish people, I feel a deep compassion and share

a deep corncern. Perhaps I am also saying that for the UAHC maybe it is also a time
for deferring dreams, and for an added share of compassion. Perhaps, it is time for

listening a little harder to ocur congregations -- helping them a little more with
the problems they face in their own communities -- relating a little better to the
needs of their members. 1Is it possible, Alex, that wounds and their licking can be
positive in the long run -- at some future time?"

Let me add to your dolefulness, Anita, with some doleful, if marginal comments, of my
oWnL.

Doleful Comment #1: 1 think it will become increasingly more and not less difficult
to gain Jewish support for liberal causes -- not only in reaction to the anti-Semitism
which is bound to sweep a post-Vietnam America, but also because the new liberalism's
espousal of egalitarian principles will run increasingly afoul of those class inter-
ests of Jews who gained their advantaged state under the old meritocratic system. I
am afraid that even some of our younger idealists will become less selfless once their
personal aspirations run smack dab against those walls of exclusion which the repre-

sentative quota system -- born of a thoroughgoing populism -- will inereasingly erect,
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Doleful Comment #2: We are likely to lose some of our political clout during the
decades ahead. First, there is the oft-noted waning of our relative numeric strength
-- our population growth curve is simply not as bullish as that of the rest of the
population; Secondly, we can anticipate, sconer or later, that the electoral college
system of ‘presidential Be;ectiun will be abolished, an eventuation which can only
serve to diminish, if not Eestruy, our key role as a political force in keystone
states.

Doleful Comment #3: Our financial significance is likely to wane as well. Present
occupational trends among Jews -- into the professions, into technology, into various
service organizations -- will assure us continuing affluence, but not substantial
wealth., A Jewish sociologist described this trend in graphic fashion: The grand-
father was a scrap dealer, the father owned a steel plant, the som becomes a metal-
lurgical engineer. Well, the son won't make anywhere near as much money as the father
did, and he'll lose his father's money on the market to boot.

5till, I don't suppose we'll lick our wounds too long, Anita. We'll persist in our
efforts to keep that door open. It is our mandate, after all. Besides, we have no
other choice...We cannot sustain our particular concerns in sheltered, if splendid,
isolation. We can sustain and transmit them only when we expose them to the winds of
challenge which come from without.

Conversely, of course, the universal can be attained and expressed only through the
particular. This is why the affixing of that mezuzzah which we deem our more
immediate task is no betrayal of the universal ideal. Indeed, onceReform Judaism
succeeds in re-rooting its moral fervor in a religious faith which is clearly under=-
stood, which its congregants can articulate in word and in deed, why then, it will
surely be better able to work toward the attainment of the universal ideal than can
a movement which is so lamentably adrift.

OUR TASKS

As for our specific programmatic tasks, they flow directly from our perception of
the need. ! In this manner our all over-riding obligation is the duty to delineate a
meaningful reform Jewish ident{tx. We must decide what we believe as Reform Jews, why
we balieve it, and how -- beyond theory -- this belief can be transmuted into the life
style of our congregations and the conduct of our congregants.

Nearly all of you are agreed that this should be our focal ‘task, and many suggestions
are offered toward its implementation. Most of us look to the scholars and theologians
for guidance here, urging that we convene conventions and conferences which will give
them the impetus and opportunity to articulate their ideas, Our house scholar, Jack
Bemporad, alas, enjoins us to look more to ourselves; he insists that we institute an
on-going program of Jewish study for the staff. DIMENSIONS is proposed as an ideal
forum for this purpose: its editors are urged not just to explere conflicting ideas or
to expose institutional crises, but to give guidance, to convey a greater sense of
where Reform Judaism stands, how it defines itself, and what its leaders think it has
to offer.

Al Vorspan imaginatively opts for a new Platform of Reform Judaism, to be adopted at
the 1973 Centennial of the Union, with the actual vote to be preceded not just by a
full debate at the Biennial itself and in Committee, but by open hearings in ewvery
region and synagogue of our movement.
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I hope that we will have ample time to explore these suggestions and to add to them,
for 1 am convinced that if we do nothing else during the years ahead but this: to
define what the nature of authentic commitment to Reform Judaism is, we will have
gone a long way toward enabling liberal Jewry to survive and even to flourish.

Closely related to this first new program emphasis is a second which, for the lack

of a better name, I will call the innovative thrust. Somehow, we will have to build
into our essentially conserving structure, an arm or agency whose purpose it is not to
conserve what we have or to serve it, but to prepare for the unpredictable new.

On a theoretical level, there is a need of a mechanism for on-going re-definition,
re-evaluation and self-correction. Al Vorspan and Jack Bemporad both suggest that we
create a Center for Jewish Public Policy a la the Center for Democratic Studies, to
meet this need. T always saw the Long Range Planning Committee as a first small step
in this direction.

We certainly need input of every kind: demographic analyses, an investigation by geron-
tologists of the Reform Jewish aged; follow-up studies on Reform Jewish youth and what
happens to them when they leave NFTY; studies of suburban Jewish women and what needs
of theirs can be served through the synagogue and Judaism. 1In a word, we need an on-
going process for gathering and assessing information relevant to our needs.

Our innovative efforts should grow from midrash to maaseh, beyond theory to practice.
All manner of experiments should be encouraged and funded, encouraged and funded by
us the establishment institution, without controls upon them, off-beat synagogues
and chavuroth, and rabbis working freely in the inner city or with student radicals
or with social drop-outs. I know that we don't even have the funds for what we have,
but a portion of whatever we have ought to be applied toward this imnmovative thrust.
Perhaps we can make a beginning by asking each of our regions to shelter and nourish
at least one experiment along these lines.

Our Israel program needs to be enlarged, and deepened considerably, if only because it
is the best vehicle for the nurturing of Jewish identity at our command. Recently we

spent a full staff session determining our priorities in this realm. I hope that Dick
will have the chance to report to you what we coneluded.

We will have to give more thought, new thought to the needs of the aged. What should
our congregations do? What programs should we undertake? QOur Florida and Southern
regions might well consider the establishment of special communities for the elderly.

The coming age of leisure and its attendant problems must be brought into the focus of
our concerns. It will likely lead us to reaffirm some time-honored values which we
have allowed to fall by the wayside under the impact of the Protestant ethic. I speak
of "menuchoh" and "kedusho" as ways of dealing with both time and social significance.
I speak also of what Heschel calls the "Jewish architecture of time," regular worship
and regular study and regular rest which made Judaism a "religion of time" aiming at
the "sanctification of time."

The Jewish Family.

Intermarriage .

The special place of women: Reform granted women equality but failed to take into
account their peculiarity, their particular nature and need. If the synagogue can
find a way of giving meaning to their existence, they in turn will provide a force
sufficient to secure the synagogue's survival.
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The problem of communications will continue to preoccupy us. You know the crucial
questions here -- Jack has drilled them into us. To whom do we speak, and what do
we want to say to them? Brickner and Vorspan still urge us to publish a weekly
newspaper for our people and to make it good enough to become a national paper for
all Jews.

Our educative efforts should be prepared to take advantage of all technological
innovations in this realm -- foreign language labs, and video casettes and closed
circuit TV. More extensive use of camping as a vehicle for Jewish learning is urged
by nearly everyone, not just camping for children and youth but for adults and fam-
ilies as well. The day school chassidim have lost none of their verve. We should
set up an experimental prep school without delay. If we really pull together we can
do it.

And then there is the problem of college youth. MNearly all of you feel that we
haven't done enough in this realm, that we must do something -- anything =-- to project
a clear and attractive image on campus. OQur efforts here will have to be re-thought.
We certainly have the obligation to reach out to our students. Someone actually went
so far as to suggest that we turn all of our staff members loose and have them travel
the campus in circuit. This may not be such a bad idea at that. I am convinced of
this: All members of our staff ought to be on campus and with college students for at
least a brief time during each year, if not for the sake of the students then for our
sake, so that we can discuss Jewish issues with those who may be our constituency just
a few years hence, so that we will have the experience of facing the questions and
confronting the demands which Jewish colleagians make.

STRUCTURAL CHANGES

Now some of the programs which we discussed are at least on the way: Israel,
camping, an advancing technology for education, principally because we have depart-
ments which work in these realms. Other tasks are in danger of falling by the way-
side because they are inter-departmental concerns =-- and, as an old axiom forged at
the Union has it: everybody's business is nobody's business. In such a manner does
structure become both program and policy.

First a word about the synagogue structure, the structure of the congregation
traditionally the objeet of our concern, as a Union. You ocught to know that in our
staff there obtaine a critical division of views on this subject of the future of the
synagogue, one which we had better resolve. Some among us are conservatives, others
are radicals, some see a continuing valid role for this institution, others insist
that it has outlived its usefulness and they herald its immanent demise.

The trouble with prophecy along these lines, so Jane wisely reminds us, is that such
prophesies have a way of being self-fulfilling. If you have a seminary faculty which
feels and teaches that the synagogue is dead, that the rabbi has no function in the
congregation, that he is but a facilitator for functions which will take place else-
where involving different people in different places at different times, if you then
have these young rabbis go out into the congregations convinced of the essential use-
lessness of their role with a disdain for congregants and their work; and, if you top
it all off by having leaders of the synagogue movement re-echo their sentiments of
doom, why then the synagogue will be dead and buried without benefit of clergy.

Let me say at once that I am not among the radicals on this subject. I see a contin-
uing role for the synagogue. I deem it a viable institution, an indispensable institu-
tion, an institution as indispensable to our future as it was to our past. If you
don't take my word, consider the supportive view of Herman Kahn and his associates. In
their projection of the year 2000 the foremost minds of our country agree on this at
least: that religious institutions -- the church, the synagogue == will be needed then

as they are needed now.
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~— A modification of synagogue structure is required, to be sure, and the
direction of that change must be the de-emphasis of form itself: a greater
flexibility, a softening of rigid structure.

The synagogue building itself will have to become less big, less fixed, more
modular for the mobile age.

Its inner organization will have to become more pliant, more responsive

to diverse human need rather than to more traditional category of being.
Ellie Schwartz makes this point most forcefully when she writes that there
is "too much separatism" both in labelling and in the assigning of functions
in congregational life.

The barrier between the pulpit and the pew must be broken. We must de-professionalize
religious life. More laymen must be brought into the decision-making process of the
congregation, and not just on an administrative level but in its substantive concerns
as well., The hierarchical order of temple life is obsolete. Religious leadership must
function, can function only in other than top-down terms.

Those self-same principles must be applied on the national level as well, greater
mobility through decentralization; greater flexibility through the modification of
our Commission structure, a breaking of those lines which separate our endeavors into
obsolete divisions; and a de-professionalization here too, a far great involvement

of our constituency.

A word about decentralization: Some of you are quite radical in your suggested
surgery here. Some of you propose that we break up the House of Living Judaism here
in New York and scatter it in miniature replica all over the place. Obwiously we
can't and won't do that. Much of it would be wasteful duplicationm.

In my own mind I draw a distinction between the program and activities departments

of the UAHC. The former are creative, more theoretical, if wyou will, evolving the
ideas and the programs which give direction to our doing; the latter attempt to

bridge the gap between midrash and maaseh, developing activities which translate

these ideas into the fibre of our communal lives. The proliferation of the former
departments would be wasteful. Why, for instance, should we develop video casettes
here and in Los Angeles? The decentralization of our activities departments obviously
makes sense. But even here there is no need to staff every region alike. Few demo-
graphiec studies projecting Jewish population trends are available, but I would venture
to guess that within one generation ninety percent of our members will live in a hand-
ful of cities, all clustered about three or four major areas: the Northeast, the
Midwest (Cleveland, Chicago, St. Louisg), and the West, and perhaps also Florida.

These should be the major centers from which our services radiate,.

Within the regions, incidentally, 1 see paradoxically a far greater coalescence of
activity, unifying the effort of many congregations, beginning with Reform and
including those of other labels as well. Institutional narcissism exacts too pro-
hibitive a price in alienation. Those who could be most valuable to the temple are
driven out of it primarily because of the divisiveness to which institutional rivalry
gives evil, monstrous birth.

In any event, the likely declining strength of our congregations, as well as their
inability, as well as our limited manpower resources, make this cooperation mandatory.
I even foresee the time when the regional office will directly employ and pay rabbis.
Rabbis could then be free to satisfy those congregational needs which are genuine,
and they could be used for those activities which play to their particular strength.
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I hope in this connection that we spend more thought exploring what priorities
regional work should have now, before we approach some of these ideal wisions.

As far as the greater flexibility of our internal crganization is concerned, we have
substantial agreement on the staff on this score. The Commission structure is too
rigid, we all agree, too subject-centered if you will; the task force approach to
major issues, marshalling both professionals and members of several departments and
divisions, is recommended as allowing us that kind of flexibility which will allow us
to respond to swiftly changing needs. Toffler has won his adherents. Adhocracy is the
new word (Jack Spiro, Dave Hachen, thanks).

Actually, we have at times resorted to this technique. The drug problem is a case in
point, our Biennial travail of planning for Biennials is another. Still, I agree, we
ought to move more decisively in this direction. One word of caution is in order,
and this caution comes to us from Hank Skirball. If we change too suddenly, we run
the risk of leaving our patrons stranded. We still have religious schools to serve
and affiliates to nurture. We simply cannot disband what we have all at once. But
we certainly can make a decided move toward greater inter-departmentalization and
perhaps we can begin this well-planned effort by establishing task forces for some

of those new program concerns on which we have agreed to focus.

Surely I don't have to buttress the case for breaking the barrier between the pulpit and
the pew even on the national level. There simply is no doubt about it: the inertia of
our movement derives to a considerable extent from our over-emphasis on the role of the
professional, an emphasis which denies the laity a sense of meaningful participation

in our work. The blame for this over-emphasis is no longer out there, in an indifferent
laity which is content to have us act as surrogate for them. The blame is largely ours.
There is no doubt in my mind that if we go about this task purposefully we can find
many people who are willing and able to serve us meaningfully and extend the effective-
negs of our work. And no aspect of our work is excluded from this possibility. Not
just administrative chores and the collection of funds are within the capaicity of our
congregants whose education in many areas exceeds our own.

One other marginal comment is in order: I believe it important that we establish a
closer relationship and liaison with newer audiences, that is to say with audiences
which heretofore were only on the periphery of our concern. We should make a special
effort to meet younger rabbis and to involve them in our thinking and our work, and
we should establish a closer liaison with the Hebrew Unionm College.

In this connection, it might be well to reconsider the counsel which Marvin Braiter-
man offered to us some years ago and which he reintroduces now: that we make an
end-run around the synagogue, and talk also to people who are outside its structure.

% %k ok ok

Let me conclude as I began with the expression of my earnest conviction, that the
real future of our movement lies in the personality of its leadership. I speak of all
of us who are assembled here today. What we do, more important what we are, will make
the ultimate difference. I1f we despair, despair will be the harvest. If we stand by
our tasks, resolutely pledged to pursue them, the impossible will yet be possible.
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Gayle, Hilton, we welcome you to the House of God, as you
prepare to speak those words and perform those rites which will bind
you one to another as husband and as wife. You are here to demonstrate
your faith in one another and in the future. You are here to proclaim
to us and to all the world that you are in love.

You are not alone. You are surrounded by your family and
friends, all those who know you well and holdyou dear; we, your rabbis,
count ourselves in this closer circle of affection,

We, too, are here for a purpose -- not just to share your
simcha, but to let you know that what you do is exceedingly important
to us all. For you see, a marriage is not just an act involving two
people; it is a social contract which involves many, certainly those
who stand near, and even those who stand far. Ewverything you do will
affect us both for good and for evil. Your joy will be our joy, your
sadness our sorrow, What you do or fail:to do, the stand you take or
refuse to take, will make it either easier or more difficult for all
of us to take heart, to make the right choices, to deepen conviction,

Much of what I want to say to you as rabbi is contained in
those lines which are inscribed on your beautiful marriage certificate:

LO ISH BELO ISHO...

There is no man without & woman, no woman without a man...

VELO SHENEHEM BLI SHECHINA...

And neither can be without God.

The first two lines of this tristich will give you little
difficulty: no man without woman, no woman without man. You know that
this is so, that it is good to find a mate, good to see an answering
look in the eyes of another, good to select from the human welter that

one person who can sootie the terrible loneliness of the soul.



The last line of the Rabbinic passage will give you greater
difficulty, for it seems to clash with the temper of the times: mneither
man nor woman can be without God. And yet, what the rabbis assert here
is a truth which still has force. What they say, in effect, is that a
marriage is something more than just a physical and material arrangement,
more than a matter of convenience and pleasure for the outer man. It
demands the inner man as well. It is the spirit that makes a marriage,
not just two bodies -- not anymore 1 suppose, than a doctor is a doctor
by virtue of his skills alone. To be something more he has to offer more
than just the skill of his hands. To become a great doctor he must offer
his heart and draw on his imagination. And the heart and the imagination
are gifts of the spirit and not just products of matter. Even so it is
with a marriage. At its finest, it involves not just the outer but the
inner life; at its noblest, it is given strength and sanctity through the
offering of those qualities to which we ascribe the name "divipe."

These qualities are known to you. You have seen them shown in
the lives of those who serve as your exemplars, and your parents are
foremost among them.

Truth is such a quality on which a marriage must rest. Non-
truth erects a barrier which separates.

Respect is another quality essential to the contimuity of your
union. A marriage does not succeed if one partner dominates the other,
or if one allows himself to be possessed by the other. A man and his
wife should move through life very much like two melodies, each with
distinctive lines, which rise and fall and blend with one another to

form the harmony of wondrous music,
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Love certainly is essential to a marriage, but love at its
fullest flowering is something more than just a feeling; it becomes
a doing for the object of your care. That is why this moment of your
marriage is not the culmination of your love, but only the beginning
and only a possibility for finding love, that love which turns from
feeling to doing, that love which rises from sentiment to sacrifice.
This is the kind of love which never sinks into nothingness; if any-
thing, it increases in loveliness to shine forever more.

Bring each other these gifts of the spirit and your marriage
will succeed. Our dreams will be fulfilled and wour dreams too. Then
the time will come when many years hence you will look back upon this
day and speak words descriptive of actuality which you now offer only
as a fervent hope:

VE=ERASTICH LI LE~OLOM.

Yea, I have betrothed fge unto me, forever.
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Presidential Message

IT IS GOOD TO BE HERE, MY FRIEMDS, GOOD
to be reunited with the leaders of Reform Jewry, with
men and women from many congregations and com-
munities but of one faith, bound together by a common
sacred cause. Your presence here gives us much strength
as does your work throughout the year. We are what we
are because of you, a product of those rich gifts of heart
and mind you bring to our work.

It is a full year now nearly since I stood before you
last—illness, as you will recall, prevented my being with
you in the spring. This was a year not unmingled in its
blessing; it brought us more than the usual measure of
tragedy touching too close to life’s essential loveliness.

It was a year which saw the death of our leaders,
Maurice and Harry, of blessed memory. We miss them
still; death has set no end to our remembrance. Mor was
the good they did interred with their bones. Their
legacy lives on to bless the lives of others.

Our chairman’s place has been taken by one who is
entirely worthy to succeed him. I cannot begin to tell
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you how happy I am with the choice in which I joined
to select Matthew Ross as our foremost leader. His
effectiveness has exceeded even our highest expecta-
tions; he is able, wise, and articulate: unsparing in his
efforts to advance our common good. It is amazing to
see how quickly he has mastered the intricacies of our
work. This is most evident when I listen to him, as I
have several times now, speak to congregations and their
leadership about the Union. When I hear his answers,
lucid and forceful in articulating our doing and our
needs, I shep great naches . . . as will you, when he will

come to your communities.

Thus do our joys and sorrows intertwine. Qur losses
grow from our gifts, whatever is given is taken. And our
hopes grow out of our very losses, for whatever is taken
is, in some form, given back. Blessed be God’s name!

* ¥ ¥
No, this was not a year unmingled in its joy. Indeed, I
cannot remember a year in recent memory which has

been more convulsife and depressing.

Think for a moment, if you will, of what has happened
during the year just passed to this land in which we live,
this land which we hold dear. America has been brought
low, has it not? An administration disintegrated before
our very eyes. Our relative material strength has suffered
a precipitous decline. Precious freedom was eroded and
the highest trust betrayed. And our once proud image as
the moral leader of the world has been befouled.

We of the Union of American Hebrew Congregations
can take some measure of satisfaction in the knowledge
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that we did not remain silent, that we spoke the truth as
we saw it, steadfastly refusing either to appease our
enemies or to please our friends. We were right with
Watergate as we were right with Vietnam, not that there
is any satisfaction in such a rightness.

Hopefully the future will continue to find us in the
vanguard of those who refuse to give up on America,
who continue to maintain their faith in this land, who
will insise that our present leaders will confront forth-
rightly those many causes of our tragedy—rival intelli-
gence agencies, uncontrolled bureaucracies, reelection
politics, inflated campaign spending, all these and other
unresolved problems which drove our presidency to its

fEHIEﬂI'I'E EXCESSCS.

In this context, we of this Board of Trustees feel com-
pelled to expresss our dismay that one of our colleagues,
a life trustee, our longtime supporter of the spirir,
Justice Arthur J. Goldberg, was a victim of what can
only be described as a despicable election tactic, another
dirty trick of political cynicism. We send Justice
Goldberg our warmest wishes. He needs no defense from
us or anybody else. America needs defense, once and for
all, against this climate of malice and chicanery which
we have too long dismissed as “politics as usual™ but
which is really, at bottom, an assault on our liberties
and our integrity.

E R S

MNor has the year just passed been a good year for Israel,
that land of our dreams. Contrast, if you will, how we
feel today, as we begin our first Board mission to Israel,
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with how we felt about Israel when we planned this
function a little over a year ago.

Our joy was undiluted then. We had drunk from the cup
of victory and it was heady stuff. We were secure, then,
we were so sure. We dared the future and all that it
might bring. Today, alas, our joy is not abounding. We
have seen the tragedy of Israel touching too close to her
loveliness. Our tears are tears of sorrow and not of joy,

and our confidence has been supplanted by foreboding.

Our complacency was shattered by reality. Most Jews
were so certain a year ago that Israel could survive by
the strength of her arms alone, but the War of the Sons
taught us a different lesson. The Arabs were united.
They fought as they never fought before. They inflicted
serious harm on Israel. And since Israel cannot take
diplomatic advantage of further military victories—after
all, what will it do with a Damascus, or even a Cairo—a
bitter reality will not away: a series of such wars will
seal Israel's doom. _

Yes, we were so certain a year ago that Israel had
achieved full self-reliance. But again the Yom Kippur
War taught us a different lesson. The blood and the
bodies of Israel’s sons averted disaster—but only for
some few days. Thereafter, blood, however freely, nobly
given, was not enough, and more was needed, more by
far than even the resources of world Jewry could com-

mand. And how much bleeding can we ask and suffer?

There is a paradox here which may well be deepening
our dismay. The State was created to enable Jews to be
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the masters of their destiny. They are that, at long last,
in their land and in magnificent fulfillment of the
Zionist dream. But now the State as a whole must pur-
sue that self-same subtlety of approach and careful
accommodation to others which enabled individual Jews
to survive these many centuries.

Be that as it may, and whatever the reason, the anni-
versary of the Yom Kippur War finds the Israelis sad and
insecure. This is the report which we receive from our
staff members in Israel and from those who spent the
summer there: There is almost a spirit of Goetter-
daemmerung prevailing, many are preparing to leave the
land, “every man for himself,"” others spend their life
savings on a final fling—“live today for tomomrow you
die!™

Again we record, without any satisfaction whatsoever,
that there were in the leadership ranks of Reform Jewry
those who forewarned that Israel could not survive by
the strength of her arms alone, that she must come to
terms with her neighbors as best and as soon as she can.
If we have a regret, it is that we did not give voice to
such views with sufficient force, that we too were cap-
tured and enraptured by the euphoria which prevailed,
and that we told our brothers in Israel not the truth as
we saw it but rather what we thought would please
them to hear.

As we begin our journey to Israel, we become the
bearers of different and desperately needed tidings—
That even as our swaggering self-assurance of yesteryear
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proved but a snare and a delusion, so is Israel’s present
foreboding, in its deepest gloom, not warranted by fact.

We are not so isolated as we think or even say we are. Of
course, we have our enemies. There always were and will
be Hamans like Amin and harlots like France, but their
number does not make up the sum of our world. There
are other individuals and other nations, too, who care
deeply for Israel, who will not suffer her destruction,
even as these individuals and nations do not always do
what we want them to do and do not always say what
pleases us to hear.

We Americans can certainly attest to the fact that there
remains an enormous reservoir of good will for Israel in
our land. There has been no substantial erosion of that
good will, even in the face of the oil embargo and

serions economic dislocation.

Last Monday I was at the State Department, once again,
to be briefed by dur Secretary of State just before his
departure for the Middle East. He is still hopeful con-
cerning the possibilities for peace in that troubled area.
Of course, he recognized the many dangers which lie in
the pathr The Arabs may be posturing to curry United
States favor, the Russians may yet succeed in scuttling
the talks, the Palestinians are far from impotent as
would-be wreckers of the peace. Indeed, this very day,
the United Nations is preparing to invite Arafat, leader
of the PLO, to speak from the UN General Assembly
rostrum, thus placing an ignoble and immoral stamp of
approval on terrorism and murder as political weapons.
But, with all that, at least the governments directly

&

concerned, certainly Israel and Egypt, have acted in
some small measure to nurture that mutual confidence
which is the precondition of peace.

This at any rate is the perspective which we will bring,
as we journey to Israel. And this is why we will continue
as a Union to pursue our work in Israel with firm faich
in her ultimate endurance and out of a knowledge that
“Israel’s life depends upon our presence.” Alone she is
silent. When we are there she is a proclamation. Alone
she is a widow. When we are there she is a bride.
* X &

No, this has not been a good year, not for America, not
for Israel, and, for that matter, not for the American
Jewish community. We too have suffered a decline, of
both political and economic strength. The root cause of
both these ills is the same—the emergence of the oil
cartel as a powerful economic force and the determina-
tion of the Arabs to mix their politics and oil. It is not
in our interest to have such a mixing, and we do well to
keep these issues apart and to help the American people
understand that the problem of oil would be with us
even if there were no Israel.

It is a problem of the most serious proportions. Secre-
tary of State Kissinger has gone so far as to warn us
that, unless the oil consuming nations act in concert,
Western democracy as we know it will crumble, to be
replaced by a dictatorship of the right or of the left,
most likely the latter.

Call it doomsday language, dismiss it as saber rattling,
label it an effort to create an atmosphere conducive to
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gunboat diplomacy, this much is certain, however, when
the Arab nations will, within the year, be in a position
o Bu}r effective control of a General Motors once Eevery
month, we face a traumatic diminution of our economic

and political sway.

I am not at all persuaded, despite the signs, that the end
is necessarily doom. Once properly prodded, the
Western industrial nations will be able to convert from a
dependence on the limited and disappearing supply of
oil to other energy resources and technologies. Once
properly prodded, they will be able to muster that unity
which is the sine qua non of their survival.

Nonetheless, the near-term future is not bright, however
rosy those lenses through which one views it. Effective
countermeasures must be taken against that economic
uncertainty which lies ahead. We as a Union must
prepare for it and we must help our congregations
prepare for it. This is why I have instructed the staff of
the Union to makedhe strengthening of the synagogue
the present priority of its concerns. Two task forces
have been established by us: one to deal with the prob-
lems of synagogue management and the other to
develop a nationwide program of membership retention
and recruitment.

Later on this morning you will hear concerning Project
Outreach, an imaginative program for the involvement
of unaffiliated Jews in urban areas, which has been
developed and tested by our West Coast director, Rabbi
Herman. A number of resolutions will also be intro-
duced which will authorize us to proceed as we

i0

earnestly hope. It is our determination to involve in this
work every Union staff member, every department and
council of our Union, and hopefully also many members
of this Board so that our religious community will be
able effectively to withstand the double threat of world

inflation and world depression.

Marginally, it must be noted in this connection that the
UAHC is probably the only national Jewish agency
which has not suffered a decline in its income during the
year just past. This is a tribute to our work, I venture to
boast. Congregations are not compelled to join or to
remain in the Union, and yet they do because they see
what we do and they like what they see. It is a tribute
also to those who conceived the MUM plan and to
those, professionals and laymen alike, who provide this
plan with such effective stewardship.

Don't breathe easy, not just yet. We will ask you for
more material support! Our growth in income did not
begin to keep the pace of rampant inflation, and at
times we think that we are on a treadmill. The more we
advance, the more we go back. Our comfort is only a

relative comfort.

Let me emphasize also that while austerity is needed,
both for the congregations and for the central institu-
tions of Reform Judaism, it is not the only or even the
best answer to the crisis. A reordering of the Jewish
community's priorities is necessary. Our congregants
must be persuaded to assign the synagogue a higher
place in the order of their giving. And we have the right
to demand and obtain community funds for our
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community-wide programs, especially in the realm of
formal and informal education.

There is something wrong with our giving. I refer now
not just to the Union and the College but to our con-
stituent congregations as well, for they, too, encounter
too great a problem. They all suffer from too great a
tightening of the economic belt.

Israel receives an ever-increasing share of our commu-
nity's financial wealth as it properly should—the saving
of life must remain our first concern. Local secular
communal agencies, because their income is tied
through local federations on a percentage basis to the
total raised for Israel, are reasonably secured. But the
synagogue and the school and their supportive institu-
tions are left in limbo, turning and twisting slowly in the
wind.

How short-sighted a scale of priorities this is, especially
when seen from the perspective of Jewish history! For
Jewish history has demonstrated, over and again, that it
is the synagogue which sustains Jewish life, that it is the
synagogue which is the magic ingredient of our people’s
wondrous endurance.

All the more so do these institutions merit our support
now because we feel the emergence of a Zeitgeist, a
spirit of the age, which is infinitely more congenial to
those ideas and ideals which the synagogue enshrines.
That secular world which was our antagonist is getting a
mite less secular itself, at least its fundamental assump-
tions no longer are affirmed with such swaggering
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assurance and the stirrings of a counterspirit can be
perceived. Do not underestimate the scope or the poten-
tial of this counterspirit. It is expressed in many ways
and in many places, and the cement which binds this
counterculture in all of its disparate expressions is essen-
tially a religious affirmation: The future of mankind
cannot be entrusted wholly to the mindscape of scien-
tific rationality; as the spirit within us withers, so does
everything we build about us; when all is said and done,
the fate of the soul is the fate of the universe.

Aye, there is something new in the world today and we
all can feel it. The very air we breathe is tense, a wind
blows through space and the treetops are astir. Men and
women are restless, but not with the restlessness of
those who have lost their way in the world and have sur-
rendered to despair, but rather with the hopeful
searching of those who want to find a2 way and are
determined to reach it. It is a searching after newer and
truer values, for deeper personal meaning. It is a pur-
poseful adventure of the spirit. These men and women
are in the grips of a great hunger which, like all “great
hungers, feeds on itself, growing on what it gets, grow-
ing still more on what it fails to get.”

The prophet Amos spoke of such a hunger when he
said:

Behold the day cometh saith the Lord God
that I will send a famine in the land

not a famine of bread, nor a thirst for water
but of hearing the words of the Lord.
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Can you find a more vivid description of the very body
and spirit of our age? Can you paint a more vivid por-
trait of the Great Hunger which has seized us? Aye, this
is a time for the building of congregations, for the
strengthening of the core! Never before, certainly not in
our time, has there been a greater need for those ideas
and ideals which the synagogue enshrines and which
alone give substance to our striving,

This is not a time to despair, this is rather a time to
hope; this is not a time for the wringing of hands, but it
is rather a time to build and to uphold! Let this be the
essence of my message this day: Be strong and of good
courage! Take heart! Do not allow an embittered time
to turn you to more bitterness. Do not tarry in the
valley of weeping but turn it into a place of many

springs.

This applies also to our more personal losses . . . Maurice
Eisendrath, Harry Gutmann. . .two men healthy and
strong &ne day, then crumbling like a house of sand
buile by children 'long the shore when the waves of
destiny roll in.

This, then, is what Judaism ultimarely asks of us: In the
midst of life’s losses we must think of life’s gifts, in the
midst of life’s sorrows we must remember life’s joys, in
the midst of life’s despair we must cling to life’s undying
hope. Nor are these losses apart from these gifts, these
joys from these somrows, these griefs from these hopes.
Our losses grow from our gifts—whatever is given is
taken. Again our hopes grow out of our very losses—
whatever is taken is, in some form, given back again.
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Our sorrows are but joys softened into the tenderness of
aching recollection and our tears. ..our “tears are

naught else than our remembered smiles.”

But if our tears are nothing more than remembered
smiles, we must allow the soft remembrance of the
smiles of our better days to glisten even through our
tears. Let our grief never be so black but that there
shine through it the light of hope. And let this hope not
be the “last refuge of the disconsolate” but rather a
strong life-giving force, seeking to enhance human
existence in all of its manifestations!

This then s the message of our faith: Life flows on.
Tarry not weeping among the rvins of your past, lest
like Lot’s wife you turn into a pillar of salt. “Onward”
is written on Israel’s banner. Leave the hidden things to
God . ... Yours is the task and the life that lies ahead!
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from all of you surrounds me at this time; the achievements of a
hundred years of Jewish life are the foundations upon which we build,
aware that the millennia of Jewish life move through us into the fu-
ture. The martyrs of our time are also present in the solemnity of
this moment. They lived for us, and we live for them.

Let each one bring his special memories into the holy silence of this
moment. My own memory brings me into my father’s house, to his
teaching, to his song. He taught me Torah. He taught me exile. And
he taught me hope. May I wransmit his teachings in my actions in
the years to come.

T2°TIN]

QRIAWPATIR'DE WT 19 DRI

Brother, chaver, 1AM VT
Do not tire! TR 0 WM

Your netzach song .
Gives joy and fire. 1% TV
157NN T

With the Torah 7N WwT oM
In your hand, JOIND YT PN
Brother, go ») T2

From land to land. TIND N TIND 19

Have no fear LN TN PYW
Of fire, sword, L0YMY y»a N
Have no fear ;O Pt Py

Of foreign port.
mCEn pe 119 WTHYI9 NS

With emunah, JANNN UM
Walk your ways 2PN 1T M
Till it comes: IND DY 2

The Day of Days.
1Y YON N9

(congregation is seated)

Announcements
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ISRAEL AND THE DIASPORA: QUR RESPONSIBILITIES
ALEXANDER M, ScEmNDLER

It is good to be here; good to be with eolleagues from whose tommn=
panionship we always draw much strength,

It is good above all to be in Jerusalem, the ity of our dreams; to feel
that inner force which emanates from here, to breathe that air which is
the life of our very soul. Jerusalem, whase space is filled with the volces
of the past, whose stones are the frozen echoes of eternity — this city,
“where waiting for God was born,” where the “anticipation of everlasting
peace’” eame into being. Jerusalem of hope, the “prologue of redemp-
tion,” the place for the ever new beginning,

I approach my task this morning, let me confess, not knowing precisely

which we heard last night,

But when the papers failed to arrive in time to allow me that thoughtful
congideration which the speakers and this audience merit, Arthur Lelyveld
quickly gssured me that while he wanta this “session as a whole to be s
response” to last might, my introductory address need not, in and of it-
sell, be such a response. "In any event," he added enigmatically, I
want yours to be a spiritual response” whatever that means,

at our 1941 convention when “one by one the members of the Conferenca
rose to state their position on pacifism, militarism, and the war. That
was a wholly spontancous session (Arthur said): it way off-the-record
and deeply moving, and that's what I want you to do.” How to prepare
for that which is to be Spontaneous is a puzzlement, Moreover, I was not
even at that '4] Conference, I was busy at the time, Preparing for my
Bar Milzeak, which was scheduled for the fall of that year,

I take it, though, that Arthur does not want the more traditional dis-
cussant's critique, = well-ordered response to last night. He wants us,
rather to enter into & kind of eollective cheshbon-hanefesh more personal
than institutional in its nature, not provocative in thought as much as

thoughts on our theme. My words will be words which come from the
heart, and in the hope that they will touch the haart,

Now I want to organize these reflections within the framework pro-
vided by this session's sub-theme: “Inrael And The Diaspora — Qur Re-
sponsibilities.” And the first responsibility of which I want to spesk is
our obligation, our opportunity to bring to lsrael o perspective born of
distance, to counteract a tendeney to which We are too often subject: tha
tendency to swing from hope to despair, from complacency to paranoia,
both to the extreme and with reckless abandon,
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Contrast, if you will, how we [eel today with how we felt when last we
met here in 1970. Our joy was undiluted then. We drank from the cup
of victory, and it was heady stuff. Wae were secure, then; we wera a0 sure.
We dared the future and ull that it might bring. Today, our joy s not
abounding. We see the tragedy of Israel touching too closs to its loveli-
ness. Our tears are tears of sorrow, not of joy. And our confidence haa
been supplanted by foraboding.

Our complacency was shattered by reality. We wera 50 certain then
that Israel would endure by the strength of her arms alone. But the War
of the Sons taught us & different lesson, The Arabs were united. They
fought as they had never fought before. They inflicted serious harm on
Isragl. And since larsel cannot take advantsge of further military vie-
torles, a bitter reality will not away: a series of such wars would seal
Iaraci's deom,

We were certaln, four years ago, that this nation had achieved full self-
reliance, But again, the present war taught us another lesson. The blood
and the bodles of Israel's sons averted disaster — but only for some few
days. Thereaftsr blood, however freely nobly given, did not guffice and
more was needed, more by far than the resources of even world Jewry
evuld provide. And how much bleeding cun we ask and suffer?

There ia a pursdox here which may well be deepening our dismay.
The stats was created to enable Jewn to become the masters of their des-
tiny. They are that, at long last, in their own land, and in magoificent
fulfillment of the Zionist dream. But now the state as a whole must pur-
gue that sel{-same subtlety in approach and careful sccommodation to
others which enabled individusl Jews to survive these many centuries.

Ba that as {t may, even as our swaggering assurance proved & snare
;.nd a delusion, so is our foreboding in its deepest gloom not warranted

y fact. '

We are not 80 lsoluted us we think or say we are. Of course we have
our enemies, There always were and always will be Hamans like Amin
and harluts like Francs, but thelr number does not make the sum of this
world, There are other individuals and other nations who deeply care
for Israel, who will not suffer her destruction —even if at times these
pations and these individuals disagree with what we do; even if thay do
not ulways say what pleases us to hear.

We Americans can certainly attest that there remains an enormous
reservolr of good will for Tsrael in our land. There has been no substantial
erosion of that good will even in face of the oil embargo and serious eco-
pumic dislocation. Our gloom, then, is not justified by the facts of the
present, nor is it justified by our past. Jewish history, alter all, was
never & blind alley, Somehow our people always found the way [rom
night to light. This, at any rats, is tha perspective which we seek and
ought ta-bring.

We have a second responsibility — we of the diaspora and of Israel,
too: to speak the truth to one another as we see it. When we see intran-
sigence, let us eall it that. When we see that values are devalued, let us
say 80, When we sea pride swell into arrogance, let us say that the [ever
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ol an overweening pride is consuming us. Lat us not call it by any other
name. Leat us oot tell our brothers simply what we think they want to
hear. We owe them much more. We owe them the truth.

Dissent should never be equated with disloyalty. Yot thers are pres-
sures on the American Jowish scene which would seem to make it so.
These pressures come not from without as much as they come from
within. They are applied with most vigorous foree not by the Israelis
but by the self-appointed miniona with American passports — minor
functionaries strutting about as the guardisns of the state’s security.
And the further from the center of power they are, the more inquisitorial
they become,

Isn't it always so? Shomossim plague us ever more than gabo-tm.
Clarks invariably are more officious than presidents. Must I indulge in
annexationist (antasies to prove that T am a passionate Jew? Must [ ap-
plaud this government's every uct to demaonstrate my love for Israel? Is
this love diminished in the slightest when I decry this government's mani-
fest incapacity to cope with that yawning social gap which tears this
soclety’s fabric? Why should I not be able to say what Israells them-
selves are free to say in their land; you heard Eliav] Hers in Israel, not
80 marginally noted, the leftist position has become the centrist position.
But in America, the leltist position is still deerned heresy.

Who knows, we might well have spared each other much anguish had
we spoken to one another more honestly and freely. Delusion swells
when it is re-mirrored. In any event, we are one people, And as one peo-
ple, and in order to remein one people, we owe one another an open heart
and mind,

This tuo is our responsibility: to build Jewishly strong communities
wherever we live; to nurture the inner life of our people; to sink our roots
deep into the soil of Torah, a soil more end uring than the soil of any eon~
tinent. In the final analysis, the struggle for the survival of our peopla
is fought not only along the frontiers of Iarael, but in every Jewish achool
and in every house of prayer in our world.

Now, we inflict irreparabla harm on ourselves and on Israsl too when
we make Israsl a surrogate synagogue — when we allow, as we do, our
Jewishness to consist almost entirely of a vicarious participation in the
life of this state. There is a greater Israel, which sustained our Judeism
through the many years of our dispersion, It is not {somorphic with the
political state. And it is this greater Isrsel which we muat nurture, to
survive. =

I eannot sgree with thowe who lnalst that the conceptualization of
Israel’s centrality enfeebles us in this respeet, The ineontrovertible fact
of our all-embracing unity as a people deprives such words as “primacy”
and “centrality” of all substantial meaning. Shelilat hagalut findg little
accsptatica as & viable theory of modern Jewish life. Certainly no re-
sponsible Israell leader conceives the concept of centrality of negating
the dispersion.

It is rather we who have sinned. It is we, the leaders of American
Jewry, who have allowed the political state to become that “kidney ma-
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chine” of which Dave Polish 8poke, efther because we ourselves have
abandoned the hope for a vigorous and creative Jewish life In Ameriea
or aimply because we find it less difficult to focus on Istael In oup thinking
and our doing rather than to coma to grips with those critical issyes of
{aith which confront v 23 a religious community.

Yet if we fail to coms to grips with these issues, wa shall foi] also in the
task of building Reform Judaism in this land, Then we shal] be morally
and religiously bankrupt wherever our people and our SYTAgOguEs are.

We have a concomitant obligation in this regard: to seek and to secure
the well-being of thoss larger communities {n which we live, We cannot

other,

As Amerlcans we must confront that moral and congtitutional erigiy
which threatens to destroy the democratle fabrie of our land. We cannat
turn away from that crisis. We cannot stand idly on the sidelines of this
struggle. Our profoundest convictions are at stake, and 80, lor that mat-
ter, is our security as a particular community. Iarse| canhot survive
without a strong Americsn J ewlth community. And American Jowry
will be strong only in a land which is truly free.

One more duty summons us, as leaders of the diaspora community:
We must come hers to this land and to this city, We must come here for
our sake, because the éxposure to Israel serves to sensitize ys Jewishly,
because without such a linkeage we stand the risk of becoming a thing-
apart from the body Jewish, a kind of party or even a sect rather than a
movement within Judaism,

We must come here ulso for lerael's sake, to help the state to deepen
its Jewish being, to move It more closer to that {deal for which it was es-
stablished, to root it even more fully in that reality which undergirds all
Jewlsh communities and, indeed, the state itself — am Yisrasl, the Jewish
people — g reality which transcends them all,

Jerusalem, 50 Heachal wrots, is not divine. “Her life depends on our
presence.” Alone she is silent, when we gre bere she is & proclamation.
Alone she is & widow, when we are here “she is a bride."

And 30 we shall come here, and we shal] bring our children here. Soma
will be here for a Hme, and some for always, Here wa ghall build our
Synagogues and schools and camps, The very center of our movement
will be established here. And on the eastarnmost site of that center there
will be
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Tt 45 & vrivilege which I greacly sppreciate, to stand before you in thie
magnificent hall - this most besuriful jewel in the crown ol Israel. It
ig good te be here -- is it not -- ip Jerusalem, the city of our creams,
whose spoce is filled with the veices of the past, whose stoness are the
fre n &-lices of ecernity. Jorusalem. vwhere waiting for &od was bornm,

where the expectation for ever-lasting prtace came into being.

It is an honor to present our speaker, but he needs no introduction. Allow
ne, therefore, to present you to him.

We are the lesders of American Reform Judaism - men and women Irom many
coummunities, but of one faith, bound together by a mutual sacred cause.

Ve represent over seven hundred congregations and scme one willion souls.
Together with our Conservative co-religionists, we speak for the predominant

plurality of diaspora Jewry.

We are here to seek our brothers, to demonstrate our solidarity with Israel.
In all truth, your pain is our pain, your victory our gladness. We are an
inseparable, inextricable part of that reality of which both the State and
the diaspora communities are but modes of manifestation -- Am Yisrael, this
people Israel, that reality which transcends them all.

We are here to tell you that you are not alone. I speak now not just of
fellow Jews, but of others, too -- individuals and nations who deeply care
for Israel, who will not suffer her destruction. We American Jews can
certainly attest to the fact that there remains an enormous reservoir of
zood will for Israel in our land and that there has been no substantial
erosion of that good will even in the face of the oil embargo and serious
economic dislocation. Only vyesterday, the Jackson Amendment was resolved,
an historic undertaking, demanded by the American people and their repre-

sentatives in Congress.

Take heart then and be of good courage! Jewish history was never a blind
alley. Some how, we always found the way from dark night to light.

We are here as Reform Jews to extend our stake in Israel, to see how far we
have come and where we must go. During these days of our presence here, we
visited our schools and camps. We spoke to our rabbis and their congregants.
Proudly we listened to those of our young people, the very flowering of our
youth, who have formed a "nachal-gareen," determined to build a Reform Jewish
kibbutz in the Aravah, We know full well that Israel depends upon our pre-
sence. And so we will continue to come here and bring our children here, some

will come for a time and some for always.

Pere we will build more and more congregatibns, and more academies and camps,
and kibbutzim. The World Center for our movement will be erected here -- on
the land so generously provided by this government -- and on the easteramost
part of that Center there will be a synagogue, and the eastermmost wall of the
synagogue will be made of glass, yea, even the wall of the ark against which
the Torah scrolls will be framed. And through that glass we will see the
walls of our ancient city, and the Tower of David, and the mount where waiting
for God was born. And all Israel will live, and we will live - ken yehi

ratzon,




But even as we prepare to participate fully in the life of this land, so do we
expect to receive the full priviieges which go with that participation. We have
erned that privilege - by the sweat of our btrows, and by the blood of ocur sons

d Droltners.

Lemzshal - as a cese in peint, our invocation was delivered by Moshe Weiler, Rabbi
Moses Weiler, a Reform rabbi. He was trained and ordained by our seminary, the
College-Instirute. He moved to South Africa where he built 2 Reform Jewish com-
munity, which flourished and ultimately also played a vital role in the upbuild-

ing of Zion.

Then he became an oleh and made his greatest sacrifice. His first born son,
Adam, was killed in Sinai seven years ago...his second son, Gideon, gave his 1ife
in a tuuk on Golan's heights a year ago. Yet Moshe is not allowed to function as
a rabbi in the fullest sense of the word. He cannot marry and bury or teach and
accept gereem.,.and the synagogue to which he belongs does not receive the support
which this government, through the Ministry of Religious Affairs, extends to
Orthodox synagogues or even to churches, for that matter.

We reject, most utterly reject this conception of our status in the land. We

will not be read out of the Jewish people. We refuse to be beggars at Jerusalem's
gates. We will fight for our rights as full citizens, with the courage of our
convictions, with the boldness of truth. At the same time, we will not slacken,
even for a moment, in our fight for a secure and tranguil Israel in a peaceful
world, recognizing Israel's fate is our fate.

This is what we are, Mr. Prime Minister, Ohavei Yisroel, and this is what we
mean to be and to do.

As for you, we know vou well. First your name became known to us as a legendary
figure, a modern hero of our people, the brilliant architect of Israel's success-
ful defense.

Then we came to know you as a friend, when you came to our shores and fended well
that cause of Israel in the highest councils of our land.

And now we have come to respect you as a leader of the nation, a statesman who
has the courage, the guts, to take tho=m risks which are the indispensable requi-
sites for peace.

My friends, I present to you the Prime Minister of Israel - K'vod rosh hamemshala -
Yitzchak Rabin.

UAHC Board Mission

K'nesset

Jerusalem, Israel

Ocioher 20, 1974 -

Rabbi Alexander M., Schindler .;
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.aepif1cent hall - this most beautiful jewel in the crown of Israel. It

is' pood te be here -- is it mot -- in Jertralem, the city of our dreams,

vhose space ie filled with the voices of the past, whose stones are the

r_,rlﬁ echoes of eternity. Jeruszlem, where wailting for God wss borm,

liere the expectation for ever-lasting peace came into being.

1t is an honor to present our speaker, but he needs no introduction. Allow
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e, therefere, to present you to him.

We are the leaders of American Reform Judaism - men and women from many
comrmunities, but of onme faith, bound together by a mutual sacred cause.

We represent over seven hundred congregarions and some one million souls.
Together with our Conservative co-religionists, we speak for the predominant

plurality of diaspora Jewry.

We are here to seek our brothers, to demonstrate our sclidarity with Israel.
In all truth, your pain is our pain, your victory our gladness. We are an
inseparable, inextricable part of that reality of which both the State and
the diaspora communities are but modes of manifestation -- Am Yisrael, this
people Israel, that reality which transcends them all.

We are here to tell you that you are not alone. I speak now not just of
fellow Jews, but of others, too -- individuals and nations who deeply care
for Israel, who will not suffer her destruction. We American Jews cam
certainly attest to the fact that there remains an enormous reservoir of
good will for Israel in our land and that there has been no substantial
erosion of that good will even in the face of the oil embargo and serious
economic dislocation. Only vesterday, the Jackson Amendment was resolved,
an historic undertaking, demanded by the American people and their repre-
sentatives in Congress.

Take heart then and be of good courage! Jewish history was never a blind
alley. Some how, we always found the way from dark night to light.

We are here as Reform Jews to extend our stake in Israel, to see how far we
have come and where we must go. Duripng these days of our presence here, we
visited our schools and camps. We spoke to our rabbis and their congregants.
Proudly we listened to those of our young people, the very flowering of our
vouth, who have formed a "nachal-gareen," determined to build a Reform Jewish
kibbutz in the Aravah. We know full well that Israel depends upon our pre-
sence. And so we will continue to come here and bring our children here, some
will come for a time and some for always.

Vere we will build more and more congregatibns, and more academies and camps,
and kibbutzim, The World Center for our movement will be erected here -- on
the land so generously provided by this govermnment -- and on the easternmost
part of that Center there will be a synagogue, and the easternmost wall of the
synagogue will be made of glass, vea, even the wall of the ark against which
the Torah scrolls will be framed. And through that glass we will see the
walls of our ancient city, and the Tower of David, and the mount where waiting
for God was born. And all Israel will live, and we will live - ken wyehi

ratzon.



But even as we prepare to participate fully in the life of this land, so do we
expect to receive the full privilepes which po with that participation., We have
cazned that privilege - by the sweat of our lLrows, and by the blood of our sone

gnd Lrothers.

lemashal -~ as 2 case in point, our imvocation was delivered by Moshe Weiler, Rabbi
Moses Weiler, & Reform rabbi. He was trained and ordained by our seminary, the
College-Institute. He moved to South Africa where he built a Reform Jewish com-
munity, which flourished and ultimately 21so plaved a vitel role in the upbuild-

ing of Zionm,

Then he became an oleh and made his greatest sacrifice, His first born son,
Adem, was killed in Sinai seven years ago...his second son, Gideon, gave his 1ife
in 2 tank on Golan's heights a year ago. Yet Moshe is not allowed to function as
a rabbi in the fullest sense of the word. He cannot marry and bury or teach and
accept gereem,,.and the synagogue to which he belongs does not receive the support
which this government, through the Ministry of Religious Affairs, extends to
Orthodox synagogues or even to churches, for that matter.

We reject, most utterly reject this conception of our status in the land. We

will not be read out of the Jewish people. ~ We refuse to be beggars at Jerusalem's
gates. We will fight for our rights as full citizens, with the courage of our
convictions, with the boldness of truth. At the same time, we will not slacken,
even for a moment, in our fight for a secure and tranquil Israel in a peaceful
world, recognizing Israel's fate is our fate.

This is what we are, Mr. Prime Minister, Ohavei Yisroel, and this is what we
mean to be and to do.

As for you, we know you well. First your name became known to us as a legendarv
figure, a modern hero of our people, the brilliant architect of Israel's success-
ful defense.

Then we came to know you zs a friend, wvhen vou came to our shores and fended well
that cause of Israel in the highest councils of our land.

And now we have come to respect you as a leader of the nation, a statesman who
has the courage, the guts, to take tho= risks which are the indispensable requi-
sites for peace.

My friends, I present to you the Prime Minister of Israel - K'vod rosh hamemshala -
Yitzchak Rabin.

UAHC Board Mission

K'nesset

Jerusalem, Israel

October 20, 1974 -

Rabbi Alexander M. Schindler ..
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