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I appreciate Rabbi Fox' ktnd introduction, although I feel constrat d to 

note sane er1ous i sions. T king into account the ecumenical spirit of the 

occasion, he might well have added that my first cousin, Peeach Schindler, is the 

A soc:iat to the Director of Education of the United Synagogu. Be might further 

hav added that l trace my lineage to Moshe Sofer of Pshevorsk, 11111 .;JJ the Or 

Pne Mosh an a spiritual ompa.nion of the Baal She Tov. This identifies me a 
~ 

a Gal1J5ianer, of cour e, ud offere full xplanat:ton for y foolishness in agree-

ing to come here. How can I po sibly prevail in this arena; even before ! begin 

I ''out-Foxed." 

It is good to e here, let ea re you, end what we do here is good. Those 

who planned this program an br~ht it to e well rit our 4pplause; their effort 

makes no 11 contribution tow£rd th solution of the v ry problem which ves us 

to meet. Not so much for what we ay • but the very vent of our meeting is of 

worth. for if the science of education has taught u one le on it b this: our 

children make their commitments primarily by means of identification with the ego 

ideal; they look, more than they list n; they follm th who is long before the 

ei.an who only persuades with hi lips. The visibl demon&tration of our desire for 

unity teaches a lesson more powerful than any ideological agreement we may reach and 

articulate. In this case SUX'ely, as tu so many others, the determined quest for an 

answer 1n and of itaelf Jive stulpe and substance to that answer. 

f 
Let me ••Y, at once, that I respond w1 th a good deal of warmth to Dr. Marvin Fox 

and what he has to say. l s use him to be a kindred spirit. His presentation appeals 

to me, at least tn its b1;oader outlines. I share his essential conception of our 

probl a the need to deepen OUT instruction. to instill in O\lr children not denomin

ational devotion but profound religious convictions, convictions which do not ignore 

genuine differences but go beyond t em to attain a gr ter unity. l appreciate hi 
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I specially lad to note, al o. that Dr. Pox foresees the possibility of 

convergence not only in the r bn of ideas, but in the realm of praeti.ee, in our 

a proach to Mitsv . Be feels th binding, ifying fore of thes practice as 

they are obac.rved in our po,: onal liv • and homes and in the \ror hf. p,attem of 

th ynagogue. Ordinarily, tho "' mo accept a systemic, ormative .Judai feel 

that thcr is a eharp line•· not jut• quantitiv but categorical line --

3. 

b tw 11 the practices of 11 r li and orthodoxy. But 1 thts categorical 

difftttencc really s -,reat ~ all t t? Can we find no common ground 1n the under• 

standing of comman nt! I b liev e can once w view mitavah in its wider dimen

alons not juot as given law, t as la.w form aa co ndm f: invested with purpgse. 

Traditional Judaism ffi e t'lf.s wider'. vif,ew: it not believe that the 

Torah demand just £or th sake of emind • , t i was given to u as a vain 

thing, a t t of our obedient~ only and unr lated t all further purposes of God 

. "The 1 To tit erve an end" t ht the RAMBAM, 0 an 

end that is u eful in regard to b il\g1 " ~ - to bind an nd God, to provide man with 

mean to ntify hi lif . fh 

u.n r tancling of command nt 

idea f itsvah h ld by tho 

th y do, h ehar vital el ent of the 

o 1 o affi he U. f in verbal revel tio . 

t thes ideological cou ideration aside, let us not underrate the unifying 

force of outer form 1tself• alt i nif ated in COflJ'lJW.Ul.1 life. ~. the 

Chae !die shtibfl and Temple Ema.nu• 1 are wo1:lds apart; but they are also worlds 

ark and the Torah, essential rayer anct a coincidence of time when they are voiced; 

hallowed language and hallow scmg, and Jeva, ye Jews• who seek the companion hip 

of kindred and aspiring oule in their qu.e t for God. 

The Chassidic aht1ble and Temple Bmanu-11 are worlds apart , But how NnY Temple 

C-tx/t-N UFl 1s • I _ 
••• r in on the Ame1:'f.can cene'l and bow many Chas idle Shtib~ When w ar 

our denominational lenses e often see differences where none• in fact, ext•t. And 
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often, wh n w eee true differences fail to distinguish b t:we n variants of sentiment 

etyle and those which reflect true 1d ologt.eal divergence. 

t we s y concerning r U. ious practice. applies to the matter of its termin-

ology. Lib r•l and tt:'Jditional J o mak different e of the religious 

langvag • but lt ts still the s e religious ~e.; inveat d with the tr ngtb of 

lon -lt ed, h llow use, it re! , a contripetal. cobestv force of no 11 

con quenc. Bebre.w merit& .en empha le tn our teaching precisely for this reason, 

if for non oth r. 

A we go bout the task of .ek~g our COlmlOn ground of beli f, we might do ell 

to tak c:lo r, mer careful look at the concept of eoplehood itself especially a 

i aning h s been xtended and attenuated to ts pr•sent composite designation of 

"Klal Yi ro 1." No other cone pt is involecl in our councils with great r frequency 

and ur ency th:1. .. Klal Yi r 111 the ComD:llnity f sr l - ... nd none is more 

ed. 

justl.fy 

1t: is ei ted, in t-1.1p ort of ev ry cau e, o bolster evet'y argument, to 

U.ctea ~ po d, in a word. to signate anything and every• 

thing, if only th lab l Jewish ean or:iehow be pplie to it. It bas, by it buse• 

lost virtually all denominative and valuational force. 

The mitavah of nptdycm sh 'vuyim" alone might stir us to the task of defitd.tion: 

nothing so pr c!ous ought long renialn deb ed. But there i. more diate r ason 

which to do eo, a rea on re iate to our concern, n it is rooted 

in the edagogie axiom that v • ~hous, 111-defin d concepts simply cannot be 

taught. If we want the cone pt of community to be meaningftd. to our chilcl-ren., !! 

must invest it with discernible meaning first ~I{ There time not so long go, wh n 

this concept dtd not hav to be taught• or articulate / to be transmitt d, when it was 

unplictt f.n the Jewish exp rienca, when a e;ense of belonging aa born of a state of 

physical being. Not so today. An not most cert inly on the rican scene. Here 

th ultural and ethnic bonds which bound our conmunity once have lex, end and bond 

of faith must -rv as unifying force in their st • This is esr,eci Uy ~;ue for our 
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children who•e Jewish aelf-illage reveai. primarily the face of reU.gioo; nothing el••• 

net culture. not natioo• not even the giving of charity, la of eaaential consequence :ln 

securing the continuity of theu- ident:lflcatiou. Thia le Why Dr. Fox ia absolutely 

right when he inabta that the attaiment of eomamal unity rests in the final aulyab 

on our ability to tranlmit our ahared a profoundly held cowictiona. And that is 

also why the concept of comnunlty itself, once i.mpU.cit 1n the Javiah experience• mu,t 

DOW be made explicit. 

But not all of our problem b roottd in the ideological realm; here too Dr. l'ox 

is rtgbt. Institutional loyalties, quite unrelated to clear-cut ldeological distinc

tions, exercise a divisive influence leh, nolens volens, is reflected in the claes

room and conveyed to our students. 

Indeed, maah of the pi:esent-dil.y har4ening of ins itutloaal lines. far fraa 

reflecting greater ideological divergence, is rather the onaequence of its converg

ence. of a blurring of ideological distinction■• J>istinctiona there are -4 we ahould 

not ignore them, bQt they are not u great aad as many we often think or say they 

ar•• end they certainly ~o not ,!!01n£_ide 1th denq,oinattonal, domar:atio~•· The over• 

lapping of belief and practice patt•rn is the rule and not the exception. 

Surely t ne d not elabor te; upport!.ve evideri.ce L , hardly wanting and has been 

offered over and again. R.econstruction1Slll, nurtured in the bosOUl of the Conservative 

movement1in its theology is far to the left of the current concensue within aeform. 

I 
Schechter•• eepouul of 'haskamat bak'lal as a determinant of religious practice no 

longer ts acceptable to many Oonservative r•bbia, and so they embrace• systemic• 

normative Judaian which separates them from other Coneervative rabbi• to an extent far 

greater dian the latter are separated from Reform. And so it goes. 

sven in the luger Jewish cCIIDWlity, in the framework of its organized life, 

patternn overlap and distinctions are blurred. Synagogues foster attitudes and 

activities which cannot -really be called 'religious;' and so-called 'secular' agencies 
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as8181e a religious stance, if not yet fully in thetr P1"08%'• then at leaet in their 

pronouncements, and if not there, then ln the symbolic act of turning to the graduates 

of our seminaries to find their prof•aaional luclership. 

'the point of it all beillg that when true distinctions are lacking the temptation 

is great that we create them. ttr that we magnify them in our teaching and in our 

preaching -- only for the sake of preserving institutl.Gnal identity. 

Now 1 do not sugg&st that we can er should shuffle off our inatitutlonal coil. 

Mor is this the time or the place to conetder • major realignmant of exiatiug cate

gories. desirable as this eventuation may 'N. All 1 really want to say is the eelf

i-ecognitl.on of motivation is the re lelt• of es ms1 Jaarwy. 

When the nae4 for c:1enalltnatf.onal UentitJ effects our teaching and our doing, let 

us at leaat say ao ~ 

When institutional concern bape Ollt' 'lemple prqaram let us call them institutional 

concerns!• 

Whea1 in the larger COlllll.lD.ity. we engage in a tnsggle for power, let us call 

it that let ue not obscure ite true character by de ignating it an ideological 

confrontation? 

Whatever it is, let us call tt by its honest nae. and not try to justify it on 

the basis that it ia aanething else! 

This is not • ret»rimllnd, aa accusation, cholilo vechaa. All 1 say 18 really in 

the way of a confessloD. Grant me only the privilege accordecl by tradition of saying 

not 'till chet shechotosi •' but rather • al chet shecbotonu, • for the sins vhich !!. have 

sinned. 

~ 
There is 1 then, auch that we cu do to create a sense of c-amamal clevoticm in 

our children even before the fuller unfoldment of the quest for an ideological unity 

vhich Dr. rox bide us pursue. There is nueh that we can do to deepen the devotion of 



our children to the larger conmunity, to extend th ir reach of beatt and mind to 

encompass 11 of Israel. 

What can we do? 

We can begin by teaching Judai in our school , t aching it. moreover. ot as 

some k1 d of denomination.al os ession, but as a shared poaseesion to which variant 

7. 

tnte r tattons have a vital r 1 tion. And when sp ak of our diff r nee -- in faith 

and fo - - we can describe tee differ nc s as they really are, e can approach them, 

xamine them •- teacher an ttident both -- in an tmosph r of reepectful inquiry ~ 

can ring our children into cont ct ith one another cro ing denominational barriers 

for comr:iunal programs of ducation and for united activity arising to dvanc our 

common cause. Surely more than i as are involved in our problctn. oopl are involved. 

'l'lle sense of comm.union ts sustained by encounter.c.:tlwe can bring our teachers and 

educators into more frequent ociat1on with one anot er. We can teach the together, 

in re aw re no ideologic 1 divergenc i at take. i ht exchange our teacher 

for a time to broaden t:hetr perspe tive enc! the erspective of those they teach. We can 

support communal agencies an rogr ms whieh se k y to serve u all. 

W can do re than th t. We ighc ourselv c..,,...,,~ ... u soma a . • nt of the 

so that togeth r th n congreg tional school progr ... on onda.ry l vel e ap 

we might h the kind of inten tve religious high schools which we singly do not have. 

Or at lea we c begin thi procea by avoiding n edle s. wa::eful da l cation where 

none i justified by cooperating with one another in 1 ital to our work: tn the 

r cruitment of teachers, in the development of educational tools, in the publication of 

our text• int realm of r imentat ion and research. I thi and like manner 

can teach our ehild1:en a lc,ve for the COlllDUl\ity of 1 rael I ot just by pr cept, but by 

example. 

Even s we are doing CN, when we t ke coun el together and meet to express our 

common concern. Th.at is why are beholden to those who planned this rogram and 
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brought it to be. \'hey offer oppor unity to demoaatrate the truth of a pra:a1.ae iaherent 

in the ayiq of the iwmover ltebbe, ''ham vofamn. HakNo•h boruch ma menaaeah Yisroel 

bilnaahim ac:herim." M various twa the Holy One bleaaed be Ha garbs Israel ill 

different garment•• 'lum l>llwah seh 11fum bilwab aeh." At timla in thi• kind of 

g&ftlellt &Del at times in another 1lul of garment. "A.vol baaekudoh Bajuhudie TomiAI 

nlaborea." Ober dos ptntele Y:ld •.. it r-ln•, it flames, and it is not consumed! 
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l s:p reciat Rabbi lox•• kind introduction, although I feel constrained to 

note ome aer:lous omissions. Taking into account th ecumenical spir-it of the 

oc aeion• be ight well have add d that my first cousin. P each Schirldl r, iB th 

As oc t to th Di-rector of Eduction of the United Synagogue. He might further 

have add d thet l trace my line.ag to Moshe Sofer of Pshevorsk1 autl a of the Or 

Pne sh and a pirttu:il cc ~nn1o t> th Baal Sb Tav. this identifi a 

a Calizianer, of course. en offe:r s f 11 ,n,1 tion for y f lishness lo agr e-

ing to C her. 1low can I po s ly prevail in thi arena; even befot'e I h gin 

I am''out•Poxed." 

It t good to be here 1 le me asaur~ you, a uhat do here is . 'lhose 

who lann thf. progr.am an br 1': it to be wel rt our appi..se; their effort 

make no 11 contTi'but1on t rd the solution of the v ry probl m which es vs 

to me t. Not o much for Tlh t Je s y • ut th ve1:1 v nt o our meeting I. of 

worth, for if the science of ucaU.on ha taught u one 1 son it 11 this: our 

children make their comm1tm ta rtmartly by me~ f i tification with the go 

ideal; they lOQk, mor th thy list n; they follo th who is long before the 

man who only persua s with bi lips. The vistbl de nstration of our desire for 

unity teaches a lesson more erful than any idoologic:al agre ent we may r ch and 

articulat. In this case ur Ly, a in ao IDllDY oth rs, the d t mined quest for a 

an er in and of ltaelf give shape net substance to that ansver . 

X 
Let ,say• at one , that I respond with • good deal of warmth to Dr. Marvin Pox 

nd what b has to say. l sense bita to be a kindred spirit. His presentation appeals 

t , t least in tta broader outlines. l share his essential conception of OU1:' 

probl a the need to deepen ow: instruction. to in till ln our chtldren not denomin* 

.ational d v ti(m but profound religious conviction, convictions which do not igoor 

genuine difference• but go beyond th to attain a greater unity. I appreciat hie 



prol,ing analysis of ••culariam, hla r fusal to deem the CCIIIIIOU concern with social 

issues a f icient ground f unity when thia cone m is merely a reaction to 

external pres•ur•• and not also an expreaeion of inner. shared belief. Laatly. I 

too cling to the hope th•t an earnest encounter of Judaism's et, the serioue 

study f ita teach1'tgs as t ya.re expreaaed in our classie. text•• will lead u ,. 

an through ua, our chilclTe , to affirm cODYiction about God and man and human duty 

which y not be identical tn all r apecte but non theles will be aufficiently 

:ikln to :justify the claim of our ideutity. 

It is intriguing and a rtent of good tt.din for the future that Dr. Pox ff.Dds 

ich at first fluah ight 

well ae least 1:1.kely to yiel 

mau r ill vbich we und rstad approach them all attmd at the very heart and 

center of our ideological divergence. The liberal J • ut view the ast ltounded 

~ 

by a framework :which l• eteraally f bled, he reft& ea to ubm1t to tts authority. 

... I share hla iou ho : when the liberal 

Jev i neat ln is approa to tradition; en not assert the &baolute 

authority of the present w r 

ards of UlOClemity to older jutu:,,r.,A ; in a he turn to his rel!gious 

heritage with recepU.vity • with ot>Cmnes1, with eeef.ng eye .and hearing ear• why theu. 

he 1Nraly will be led to af f 1 tiona ich y not fully co inc 14e with those of th 

tra41t1onal Jew but will be auf f lciently close to t e to fo a unift d whole. 

A Dr. fox hlmlelf baa occa tbD to point out1 even traditional Jews differ in 

2. 

the d•F• of sophtatication with which thy undaratand some of these troths :and this 

dif ferenc:e of underatancltng doe not destroy the unity of their faith. It is not 

unreasonable to conclude 1 :therefo e, that the common encounter of the Jewish past can 

bind :us all, liberal and tta4ltional Jew. 1n a Union, or at least• meaningful confed-

ratUm of belief. 



l am specially gl.acl to note, also, that Dr, Fox fore ees the a1tbility of 

convergence not only in the realm of ideas, but in the realm of practice. in our 

approach to Mitn . Be feel• the binding, unifying force of the1e racttcea as 

hey ar ob erved 1n our personal lives and omes and in the worship attern of 

th B,tu:gogue. ordtnarll7, tho Vho accept • systemic, ormative Judaia f el 

that there la • sharp line .... not just a quantitlve ut a categorteal line ..... • 

b en th pr ct1ce of lib~ li llUd o~thodoic.y. ti th1• categorical 

difference really s wreat 

• t d l:ng of C011111anleon4!? I 

slons ot just es given l , 

Tt:a41tional Judai tfi 

1 thstt Can we fi d no COlllnOll ground in the und•r· 

e can cmce v view 1tsvab ln ita wid r di en-

t invested with 2¥tpose. 

td 

thin.g, a t st of on-r obedle~c . only nd 

lvt!n to us as v in 

1-te t 11 furthe-r -pur.p<> s of God 

n4 that ls useful in ren rd .ob 

a means to eantUy hla life. 

understanding of command t 

icle.a of itavflh eld by tho e 

' -- to binc! 

t the BAMBAH1 'an 

and God, to provide man with 

to the liberal Jew' 

vital et nt of the 

._.t these ideological conai . rations a■ide 1 let not unden-at. the untf ying 

it i.t manifested :in our COlt:llllUl.11,81 llfew ht.tie, the fore of outer form itself, 

Chassidtc ahtible and Temple Eman.u•El are worlda apart; but they are also vorlda 

to ether; they share a boat of coamon element• vblch atv them c n characters the 

ark and the Torah, aasentlal rayers and a coincidence of time when they are voiced, 

hallowed llWlr.\llll~•e. and hallowed song. and Jewa, yes Jews, who seek the companlontbip 

of klnclred and aspiriq BOUlo in their quest for eoa. 

flus Chaaaidlc ahtlble and temple Emtmu·ll are worlcla apart• But how many Temple 

!?1111:r!V<)~U .:l 
Sia.Ls remain on the lean scenof and bow many Chassldlc Sht1b1Hf When" wear 

our den inatlonal lenaes we often ee clf.f ferences here non , in fact. exl•t. Ancl 
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often, when we see true differences we fail to distinguish between variants of sentiment 

and style and those which reflect true ideological divergence. 

What we say concerning religious practice, applies to the Ntter of its termin

ology. Liberal and traditional Jew do make different use of the same religious 

language, but it is still the same religious language; invested with the strength of 

long-lived, hallowed use, it exercises a contripetal, cohesive force of no small 

consequence. Hebrew merits an emphasis in our teaching precisely for this reason, 

if for none other. 

As we go about the t•sk of eeldng our conmon ground of belief, we might do well 

to take a closer, more careful look at the concept of peoplehood itself especully as 

its meaning has been extended and attenuated to its present composite designation of 

"Kl.al Yisroel." No other concept 19 involec:1 in our councils with greater frequency 

and urgency than this -- tclal Yisroel, the Coumunity of Israel -- and none is more 

abused. It is enlisted, in support of every cau.se, to bolster every argument. to 

justify policies dimaterically opposed, in a word, to designate anything and every

thing, if only the label Jewish can somehow be applied to it. It has, by its abuse, 

lost virtually all denominative and valuational force. 

The mitsvab of "pidyon sh'vuyim" alone mi.sht stir us to the task of definition: 

nothing so precious ought long remain debased. But there is more immediate reason 

which summons us to do so, a reason more inmediate to our concern, and it is rooted 

in the pedagogic axiom th.at vague, amorphous, 111-defined concepts simply cannot be 

taught. If we want the concept of community to be meaningfuil. to our children, !!, 

must invest it with diacernible meaning firs . t There was a time not so long ago, when 

this concept did not have to be taught, or articulated to be transmitted, when it was 

implicit tn the Jewish experience, when a sense of belonging was born of a state of 

physical being. Not so today. An not so most certainly on the American scene. Here 

the cultural and ethnic bonds which bound our conmunity once have loosened and bonds 

of faith must serve as unifying force in their stead. is is especially troe for our 
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children whose Jew1 h self-iaiage reveai. primerily the face of religion; nothtng else, 

not culture. not nation• not .,,. the giving of charity, is of eaaentUl cons quence in 
securing the contumity of their 14entt.fication. Thls ia vhy :or. Pox 18 absolutely 

right when be wlat• that the attal.mlent of cOlllDtmal unity reeta ba the f iul analyaia 
on our abf.lity to trusadt our ared ad rofoundly held convictions. Ancl that is 

~lso vby the concept of C01111Unlty itself, once isnpU.clt in the Jevi•h experience. muat 
now be made npl1c1t. 

But not all of our 1)roblem 1 rooted in the ideological 1:'ealm; here too Dr. Fox 
is right. tnstitutioul loyalties, quite URrelated to leu•cut icleological cU.atlnc

ticm.s, exercise a ctivl1lve taft-...... vhlcb, noleu l•u, la reflected in the cl•••· 

room bcl eoav6yed to our stuMilt. 

Indeed, mah of the "•-t•MJ utaiai. of laatlwtloital lines, far frcm 
reflecting greater ideological lv rgence, is T&ther th onsequence of it• converg• 

ence, of a blurring of ideologlc 1 dlatinetlou. Di tlnctions there are and we should 

are, and they certainly~ 

ya ve often think or eay they 

co!,n.si~e 1th -denomiut!.g¥1 demarcations. The over• 

lapping of belief and raetice attern i the rule a not the exception. 

urely I ne a not a labor te; u portive evidenc i rdly wanting and has been 

off red over and qatn. constructionisa, nurtured in the boaom of the Couaervative 

em t; in it theology le far to the left of the current coocensus within eform. 
I Sch chter' e poueal of 'haalcama.t hak'laI as a d te lnant of religious practic uo 

lcm,ger 1 acceptable to many eonsenatt rabbis, and o they embrace• systemic, 

normative JUclaiem whlch separate them from other Conservative rabbis to an extent far 
great r the latter are aep.t.rated from Reform. And o it goes. 

Iv n in the larger Jew1 h conmmlty, in the framework of its organized life, 
patterns overlap and cH.stinctf.cma are blurred. Synagogue foftter attitude and 

activities which cannot really be called 'religiou ; ' and -called 'eecuar' agencies 
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assume a religious stance. if not yet fully in their program then at least in their 

pronouncements, a..~d if not there, then in the symbolic act of turning to the graduates 

of our seminaries to find their professional leadership. 

The point of it all being that when true distinctions are lacking the temptation 

is great that we create them, or that we magnify them in our teaching and in our 

preaching -- only for the sake of preserving institutional identity. 

Now I do not suggest that we can or should shuffle off our institutional coil. 

Nor is this the time or the place to consider a major realignmant of existing cate

gories. desirable as this eventuation may be. All l really want to say is the self

recognition of motivation is the requisite of communal harmony. 

When the need f.or denominational identity effect our teaching and our doing, let 

us at least say so! 

When institutional concerns ahape our Temple program let us call them institutional 

concerns!' 

When, in the larger community, we eng ge in a struggle for power, let us call 

it that let us not obscure its true character by designating it an ideological 

confrontation! 

Whatever it is, let ~s call it by its honest nani.e, and not try to justify it on 

the basts that it is something else! 

This is not a reprimand, an accusation, cholilo vechas, All I say is really in 

the way of confession. Grant me only the privilege accorded by tradition of saying 

not 'al chet shechotosi,' but rather 1al chet shechotonu,' for the sins which~ have 

sinned. 

=re 
There 1s, then, much that we can do to create a sense of comuiunal devotion in 

our children even before the fuller unfoldment of the quest for an ideological unity 

which Dr. Fox bids us pursue. There ts much that we can do to deepen the devotion of 
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our ch:Udren to the larger cC111D1mity • to extend their 1."each of hurt and mind to 

enc as all of Israel. 

What can we do? 

We can begin by teachina Judal811l in our schooh, teaching it, moreover. aot a, 

some kt.aa of denominational po11•••i•• but •• a shared poeeeaaion to vhf.ch vart.ant 

interpretations have a 'Vital relattoa. And when we apeak of om' difference --- 1n faith 

and font -- we can deacrlbe these dlf ference• •• they really are• ve can approach them. 

u:..dne them -- t .. cher 4114 atuclent both -- in an atmosphere of respectful inq11.lry<;/ We 

can. \Jrin& our children into contact. vi.th cae aDother crossina .denominational barriers 

for communal programs of eilucatl.on • for waite4 actlYity arising to advance our 

COllaDD cause. Surely more tta... WM• are bwol-4 hour problem. People are involved. 

The ens• of communion is natalnN by aeounter. We CM klng our teachers ad 

educators intc more frequent a ociaticn with one another. We can teach the together• 

1n areas where DO ideological diverg.-ace 1a at etw.. W aight exchange our tuchers 

for • time to breaden their r pcctive !!!!, the p r-i>ective of those they teach. e ctn 

support coaaunal agencies end programs blch seek inc r ly tc serve us all. 

We can clo more than that. e ight ourselv•• cG1P111maU.ze vildl eome segment of the 

congregational school progr . • . on a seconclary level perhaps • . • so that together then 

we might have the k.in4 of intensive reU.gious high 1chool1 'Which we singly •o not have. 

Or at lea t we cu begin th1a process by avoicU.na swaecllesa. vateful duplication where 

none la juatif1ecl by cooperating wlth one another in areal vital to our work: 1a the 

recruitment of teachers, 1n the development of ed,acational tooll, in the -pul,U.cation of 

our exta, in the realm of experimentation ad research. 1n this and like manner we 

can tuc)! our children a lO'V'1t for the ccmnunity of l rael not just by precept• but by 

ple. 

Iva as we are doing now, when we take counsel together and meet to expr••• our 

cClal210D concern. That 1• vhy we are beholden to those who plan.ed thia program and 
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brought it to be. They offer oppor unity to demonstrate the truth of a promise inherent 
iu the saying of t:he Rirnanover Rebbe 1 "Paam vofu Bakodosh boruch hu mena•Nh Yisroel 
bilrushim acherim." IJl various times the Holy One blessed be He garb• Israel in 

different garment,, "hem bilvush seh ufUl!l b:Uvush· zeh." At times in this kind of 

a•rment and at times in another kind of garment. "Avol hanekwloh SaJuhudis Tomid 
nishores. 11 Ober dos pintele Yid •.• it remains, it flames, and it is not consumed! 
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I am not a speaker, just a discuGsant, so don•t 

worry. 

I appreciate Rabbi Fox• kind introduction, 

although I am afraid I am contrained to note a number of 

serious orni sions. Taking into account the ecumenical pirit 

of thi occasion, he might well have dded that my twelfth 

cousin, Pesaoh Schindler, is the Msociate to the Director 

of Education of United Synagogue. 

He might have added that I trace my lineage to 

Moshe Sofer of Pshevosk, or Pneih Moshe, and the spiritual 

companion to the Baal Shem Tov. This identifies me as a 

Galitzyaner, of course. (Laughter) And it offers full explana 

tion for my foolishness in agreeing to come here. (Laughter) 

How can I possibly prevail in this arena? EVen before I begin 

I am out•Foxed. (Prolo~ged laughter and applause) 

It is good, my friends, to be here, let me assure 

you, and what we do, is good. Those who planned this program 
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and who brought it int being, well merit our applau e. Por 

their efforts m keno all contribution toward the solution 

of the very problem which moved us to meet. It is not o 

much what we say, but the very event of our meeting is a 

Mitzvah. 

For if the science of education has taught us 

one thing, it is thies our children make their commitment 

primarily by mans of identification with their ego ideal. 

They look more than they listen. They follow the man who is, 

long before the man who only persuades with his lips. And 

thus th visible demonstration of or desire for unity, 

teaches a lesson more powerful than any kind of ideological 

agreement we my reach or articulate. 

In this caae, surely, as in so many others, the 

det rmined qu st for an answer in and of itself gives shape 

and aub tance to the answer. 

Now, let me say at once, that I respond with a 

good deal of warmth to Dr. Marvin Fox, personally, and also 

to what heh s to say. I sen e in him a kindred spirit. His 

presentation appe ls to me, in it broader outlines, and even 

in much of its details. I hare his central conception of 

our problem, as the need to deepon our instructions, to 
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instill in our children n~denominational devotion but 

profound religious conviction, convictions whioh do not ignor 

ideo.ogioal and genuine differences, but which go beyond 

them to affirm a greater unity. 

I appreciate his probing analysis of sec;;:ularimn, 

his refusal to deem the common concern with social issues 

a sufficient ground for unity, when this concern is merely 

a reaction to outer pressure, and not also an expression of 

inner-shared religious belief. 

Lastly, Ir too, cling to the hope that an earnes 

encounter with Judaism's past, the serious study of its 

teachings as they are expressed in our classic texts will 

lead us, and through us our abildren, to a firm oonv.:Lction 

about God and man and human duty, which may not be identical 

in all respects, but nonetheless, will be sufficiently close 

to justify the claim of our identity. 

It is intriguing, and a portent of good tidings 

for the future, that Dr. Fox finds the possibi~ity of a 

consensus in realms and by a means which, at first blush, 

may well seem least likely to yield agreement. After all, 

the pa.st tradition, its texts, the manner in which we under

stand and approach them, all go to the very heart and cent.er 
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of our ideological divergence. 

The liberal Jew does not view. the past, bounded 

by a framework which is eternally thickened; and he refuses 

to 1.n;u:mit to ita authority. Nonetheless, though, Dr. Fox 

assures us, and I share his highest hopes, when the liberal 

Jew is honest in his approach to tradition, when be does not 

assert the absolute sup(:i:r.iority of the present over the past, 

but is a~ least willing to expose the standards of modernity 

to older judgments, in a woo:d, when he turns to his religious 

heritage with recuptivity, with openness, with seeing eye 

and bearing ear, why, then, he surely will be led to affirma• 

tion. 

This may not fully coincide with both of the 

Traditional Je~s, but it will be sufficiently close to them, 

to fortn a unified pattern, a unified. whole. 

As or. Fox himself had occasion to point out, 

even traditional Jews differ in their degree of sophistication 

with which they understand some of these truthn. And the 

difference of understanding doe& not uestroy the unity of 

their faith. 

It is not unreasonnble to conclude, therefore, 

that. the common encounter of the Jewish past can bind us all, 



liberal and traditional Jew, in a union or at lea tin a 

meaningful confederation of belief. 
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Now, I am especially glad that Dr. Fox foresees 

the possibility of conversion, even in the realm, not so 

much of the ideas themselves, but in the realm of practice, 

of our approach to MITZVAH and how we understand it. That he 

feels there is a binding ~nd unifying force of the MITlfVAH, 

even as they are observed today. in our personal lives, and 

as expressed in the worship patterns of the Synagogue. 

Ordinarily, those who accept a systemic, norma

tive Judaism, feel that there is a sharp line, not just a 

quantitative but a categoric 1 line, between the practices 

of liberalism and Orthodoxy. But this categorical difference 

really is not as great as all that. I, too, believe that we 

can find some common grounds in the understanding of Command• 

ment. I believe we oan, once we view the MITZVAfI i .n its 

wider dimensions, not just as giving law, but as law forms, 

as commandments invested \ti.th purpose. 

Traditional Judaism affirms this wider view. 

It does not believe that the Torah commands just for the 

sake of c001mancling something. That. it was givnn to us as 

an obeying thing, a test of our obedience only, and totally 



unrelated to our ilrther services to God and ach of man. 

The l ws of the Torah serv an end, said the 

RAMB !, and the end is useful in r g•rd to being. Thes 

purposes giv substance to the liberal Jew's understanding 
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of commandment, and because they do, he shares vital element 

of the idea of Mitzvah, held by those who also affirm the 

belief in verbal revelation. 

But all of these ideological considerations 

aside, let us not underrate the unifying force ot outer form 

itself, even as it is manifested in our communal lif. True, 

the CHASIDIC SHTIEBEL and the Chicago Temple Sinai, are worlds 

apart, but they are also worlds together. They share a host 

of common elements which gives t em common character. 

The Ark and the ~orah, essential prayers and 

the coincidence of time when they are voiced., hallowed 

language and hallowed song, and Jew--yes Jew-•who seek the 

companionship of kindred and aspiring souls, in their quest 

for God. 

Th Chaaidic Shtlebel and Templ Sinai may be 

worlds apart, but how many Temple Sinais remain on the 

American scene? And how many Cbasidic Shteibel? 
? 

When we 

wear denominational language, we often see differences where 



none exist. And often when we see true differences. we 

fail to distinguish between varianc of ntiment and styl, 

and those which reflect true ideological diversion. 

What we say eonoerninq religious praotioes, is 

obviously true in the matter of terminology. Liberal and 

traditional Jew do make diffQrent u e of the same religion 

language.. But it is still the same ;religious language. Given 

strength by long•lived, hallowed use, this language exercis s 

a cohesiv force of no small consequence. 

Now, as we go about th task of seeking our 

common ground of belief, we might all do \Tell to take a 

closer, more oareful, look at the oonaept of people for itsel 

Especially as J.ts meaning has been e.xtP.nded to its present 

composite designation, Klal Yioroel, the community of Israel. 

No other concept is invoked in our councils with ~reater 

frequency and urgency than this, and none is more abused. 

It is enlisted in support of every cause, to 

bolster every argument, to justify causes, and color these 

diametrically opposed, in a word, to designate anything and 

everything if only the label "Jewish," qan somehow be applied., 

to it. It has, by its abuae, lost virtually all denominative 

and valuational force. 
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The Mitzv~h of PIPYAN SHEVUYIM alone might stir 

it to the ta.sk of definition. Nothing so precious $hould 

long :remain debate. 

But there is a more immediate reason which 

summons us to do so. A reason more immediate to our concern, 

and it is rooted in the Pedagogic Axiom, that nothing that 

ia vague, amorphous, and ill-defined, can be taught. 

If we want the concept of our community to have 

meaning fo:r ou.r; oh.ildren, we have to invest it l'1i th discernaU.. 

meaning, first. 

• There was a time not so long ago, when tbi.s 

concept did not have to be taught, or even articulated to 

be transmitted, when it was implicit in the Jewish experience, 

when a sense of b~longing was born of a state of physical 

beinq. Not so, today, and not so especially on the American 

scene, where the cultural and ~thnio bonds hava loosened .. 

And bonds of faith must serve as thQI unifying foroe, in 

theix- stead • 
./, 

This is especially true for the world of our 

children, whose tl:'ue self-image reveals primarily the face 

of religion,- nothing else--not culture, not nationhood., not 

even the giving of obarity is of essential. conseguence in 
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s curing the continuity of their identificationo 

And this is why Dr. Fox is absolutely right, 

when he insists that the attainment cf communal unity rests 

in the final analy$is on our ability to transmit our shared 

and profoundly held convictions. And that is also why the 

concept of community itself, one implicit in the Jewish 

experienca, must now be made explicit. 

But not all of 01,1Xproblems is rooted in the 

ideological realm. Here, too, Dr. Fox 1• right. Institution

al loyalties quite unrelated to clear-cut, ideological dis• 

tinction, exercise a devisive influence which known and 

swollen is reflected in the classroom and conveyed to our 

students. 

Indeed, much of the present-day hardening of 

institutional lines, far from reflecting greater ideological 

diversion, is actually the consequence of this convergence 

of a blurring of ideological distinctions, distinctions the~e 

are, and we should not ignore them, but they are not as 

great and not as many s we often think or say they are. And 

they certainly do not coincide with denominational demarcation 

The overlapping of belief and practice pattern 

is the rule, and not the exception. 
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Surely I need not elaborate: The supportive 

evidence is hardly one thing, and has been offered over and 

again. Reconstruction is nurtured in the bosom of the 

Conservative Movement, and its theology is· far to the left 

of the current consensus within Beform. Schechter•s espousal 

of HASH CHUMASH RLAL as a determinant of religious practi.oe, 

no longer is acceptable to many Conservative Rabbis, and so 

they embrace a systemic normative Judaism, which separates 

them from other Conservative Rabbis to an extent far greater 

than the latter are ,separated from the Reform. And so it 

goes. 

Even in the larger Jewish community, in the 

framework of the organized life, patterns overlap and 

distinctions are blurred. AS or. Fox pointed out, Synagogues 

foster attitudes and activities which cannot really be called 

religious. And conversely, also, our so-called secular 

organiiations, assume a religious stance. If not yet fully 

in their program, then at least in their pronouncemantsG 

And if not there, then in the symbolic act of turning to the 

graduates of our Seminary to find their professional leader

ship .. 

The point of it all being, that when true 
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distinctions are lacking, the temptation i great that we 

create them, or at least magnify them in our teaching, only 

for the sake of preserving institutional identity. 

Now, I do not suggest that we should or even 

can, shuffle off our institutional identityo Nor is this 

the time or place to consider a major realignment of existing 

categories, ·desirable as this eventuation may or may not be. 

All I really want to say, for the time being, is that the 

self-recognition of motivation is the requisite of communal 

harmony. 

When the for denominational identity affects 

our teaching and our doing, let us at least say soo When 

institutional concerns shape our Temple prograntG, let us call 

them•institutional concerns.• When, in the larger community 

we engage in a struggle for domination, let us call it that1 

let us not obscure its real character by designating it as a 

kind of ideological confrontation. Whatever it is, Let us 

call it by its real name, and not try to justify it on the 

basis that it is something else. 

This is no reprimand or acousation, beieve it 

or not. All I say is really in th& way of a confession. 

Grant me only the privilege accorded by tradition, of saying 
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not, AL CHAIT A'SHECHATASI, but, rather, AL CHAIT SHECl¾ATANU• 
for the sins which we have sinned. 

There is, then, a good deal that we can do to 
create a sense of communal devotion in our children, even 
before the fuller unfoldment of the quest for an ideological 
unity, which or. Fox bid us to pursue. There is much that 
we can do to deepen the devotion of our children to the 
larger community, to extend their reach of heart and mind to 
encOl'Qpass all of Israel. 

What can we do? Yes, we can begin by teaching 
Judaism in our schools, teaching it, moreover, not as some 
kind of denaninational possession, but as a shared possession 
to which variant interpretations have a vital relation. And 
when we speak of our differences in faith and in fOXlll, we 
can describe these differences as they really are. We can 
approach them, examine them, teacher and student both, in an 
atxnosph re of respectful ir.quiry. 

We can bring our children into cont.act with one 
another, crossing denominational barriers, for communal pro
grams of education1 for united activities aiming to advance 
our common cause. For surely more than ideas are involved in 
our problems. People are involvet. The sense of union is 
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s1,1stained by encounter. 

We can bring our teachers and educators into 
more frequent association with one another. we can teach 
them together in areas where no ideological divergence is 
at stake. We might even exchange our teachers, for a time, 
a given period during the year, to broaden their perspectives, 
and the perspectives of those they teach. 

We can support communal agencies and programs 
which seek sincerely to serve us all. we can do more than 
that: we might even explore the possibility of conununalizing, 
of uniting some segments of the congregational school program, 
at least on a secondary level. Or at least we can begin this 
process by avoiding needless, wasteful, duplication where none 
ie justified. ay ·oooperatlng with one another in areas 
vital to our work--in the recruitment of teachers, in tbe 
development of educational tools, in the publication of texts, 
in the realm of experimentation and research. 

In this and like manner, then, will we gi~e our 
children a love for the community of Israel. Not just by 
precept, but by example. And this, in effect., is what we are 
doing now. can ~e take counsel together and meet to express 
our common concern? 'l'hat is wby we are grateful to those who 
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planned this program and brought it to be. For they offer 

us opportunity to demonstrate. the truth of a promise inherent 

in a saying of a RIMINOVER REBBE: 

PAAM VAFAAM HAKADOSH BARUCH HU MENASBEH YISROEL 

BILVUSHIM ACHAIRIM. At various times the Holy one, Blessed 

be He, God of Israel in different garments. 

PAAM BILVUSH ZEH, UFAAM BILVOSH ZEB~ A time in 

one kind of garment, and a time in another kind of garment. 

AVOL HANIKUDAH HAYIHUOIS TOMID NISUARES, UBER 

D s PINTELE YID. It remains, it flames, a .nd it is not 

consumed. 
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I appreciate Rabbi Fox's kind introduction, although I feel constrained 

to note some serious omissions. 

Taking into account the ecumenical spirit of the occasion, he might well 

have added that my first cousin, Pessach Schindler, is the Associate to the 

Director o Education of the United Synagogue. 

He might further have added that 

author of the Or Pne Moshe and a 

I trace my lineage to Moshe Sofer of Pshevorsk, 

spiritual companion of the fs:!.~~"'- n··' , 
This identifies me as a Galizianer, of course, and offers full explanation 

for my foolmshness in agreeing to come here 

How can I possibly prevail in this arena; 

,ven before I begin, I am' outfoxed.
1 

It is good to be here, let me assure you, and what we do here is good. 

Those who planned this program and brought it to be well merit our applause; 

their effort makes no small contribution toward the solution of the very problem 

which moves us to meet , 

Not so much what we say, but the very evert'of our meeting·s of worth, 

for if the science of education has taught us one lesson it is this: 

our children make their commitments primarily by means of identification with the 

ego ideal-; . 
.;,.. 
'Ihey look, more than they listen; 

·1 ly follow the man who is long before the man who only persuades with his lips. 

The visible demonstrat.ion of our desire for unity teaches a lesson more powerful 

than any ideological agreement we may reach and articulate. 

In this case surely, as in so many others / 

the determined quest for an answer 

in and of itself give shape and substance to that answer • 
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Let me say , at once, that I respond with a good deal of warmth to Dr. Marvin 
- I 'scc;c:1'' ,,,. , ' ~(! ,ot$ n~->A .- _ , 

Fox and what he has to say.,.,.. ~:. c7''lt~ ie..: LL I SE..:.. S'€. li....,L- h be , 
~ t ;t-..4,, 1:..e.C. s- ~, · <,'f 

Hls presentation appeals to me, at least in its broader outlines. 

~ \o.;t-..-
but go1r beyond them to ~la greater unity~ 

f ,=.· 1 4 t:> 1 S t '1 · 1 ~ ! _/) I ~ I S l' V' € .., 1u r r , r ,lt{)ft,,- , , 

I appreciate his probing analysis of ~ secualr1 ~lwti.en IN fl/C.J v P ~ c,'/f.. ~ 
> " Ct..,.,., n "M' r ,1 i ,rr ,;'~c)~- ~ 

his refusal to deem the connnon concern with ~irial issues a sufficient ground 

for unity 

I 
when this concern is merely a 

and not also an expression of 

reactiol to external pressures 

inner, shared belief. 

Lastly, I too cling to the hope 

that an earnest encounter of Judaism's past 
/ 

the serious study of its teachings as they are expressed 
v ~ ~ -t'hiov .l. v} 

will lead ~ea~~~ d-· () v ✓ C h ,· / &v O« fio,v-t--""""T 

in our classic texts/ 

/ 
to affirm conviction about God and man and human duty 

which may not be identical in all respects 

but nonetheless will be sufficiently akin to justify the claim of our identity • 
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It is intriguing and a portent of good tidings for the future 

that Dr. Fox finds the possibility of a concensus in realms and by a means 

which at first flush might well seem least likely to yield agreemen't , 

After all, tradition, its texts, the manner in which we understand and approach them 

all stand at the very heart and center of our ideological divergence. 

The ·liberal Jew does not view the past bounded by a framework which is eternally 

fixed, and he refuses to submit to t.fs authority. 

Nonetheless -- so Dr. Fox assures us -- and I share his pious hope: 

when the liberal Jew is honest in his approach to tradition' 
/ 

when he does not assert the absolute superiority of the present over the past 

but is willing at least to expose the standards of modernity to older judgments ' 
,) 

in a word, when he turns to his religious heritage 

with receptivity, with openness, with seeing eye and hearing ear 
_) ,t,.-,V1 , 

tJ' then he surely will be led to affirmations 
I 

which may not fully coincide with those of the traditional Jew 

but will be sufficiently close to them to form a unified~-

~ Dr. Fox himself has occasion to point out ~ b 

even traditional Jews differ in the degree of sophistication with which they 

understand some of these truths 

and this difference of understanding does not destroy the unity of ~h~faith. 

It is not unreasonable to conclude therefore . 
I I 

that the conunon encounter of the Jewish past can bind us all1 

liberal and traditional Jew
1 

in a union/ 

or at least a meaningful confederation of belief • 
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I believe we can 

once we view mmtsvah in its wider dimensions 

not just as given law, but as law form -
as commandment invested with purpose. 

Traditional Judaism affirms this wider view: 

it does not believe that the Torah demands just for the sake of demanding • 
'/ 

that it was given to us as a vain thing, a test of our obedience only 

and unrelated to all further 

"The laws of the Torah serve 

purposes of God and needs of man. 
~ rs"''., ')1~,rry,g.11'1 

an end" taught itaimonides ' \ "an end 

in regard to being " .--
/ ~ 

that is useful 

to bind man and God, to provide ifliRl with a means to sanctify his life. 

These purposes give substance to the liberal Jew's understanding of commandment 

and because they do, he shares a vital element of the idea of mitsvah 

held by those who also affirm the belief in verbal revelation . 
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But these ideological considerations aside, 

~ let us not underrate the unifying force of outer form itself, a9hit is 

manifested in our communal life. 
'lw,...,_,w ,_ u_ 

True, the Chassidic shtible and Temple S4:Ra-i are worlds apatt; 

but they are also worlds together; 
/ 

'6ey share a host of common elements which give them common character: 

the ark and the Torah 

essential prayers and a coincidence of time when they are voiced / 

hallowed language and hallowed song,and Jews, 

yes Jews, who seek the companionship of kindred and aspiring souls in their quest forGd 

t:.. <. , i- "~ {.r,<,. c.·.,{i; ( ~ 

The Chassidic Shtibel and Temple~ are 'PIK' apart . 

But how many Temple Sinais remain on the American scene .r- and how many Chassidic Shtibl' 

When we wear our denominational lenses we often see differences where none, 

in fact, exist 

And often, when we see true differences 

we fail to distinguish between variants of sentiment and style 

and those which reflect true ideological divergence. 

What we sa/ concer~ing religious practice, applies to the matter of its terminology. 

Liberal and traditional Jew do make different use of the same religious language, 

but it is still the same religious language; 

invested with the strength of long-lived, hallowed use, 

it excercises a centripetal, cohesive force of no small consequence. 

Hebrew merits an emphasis in our teaching 

-precisely for this reason, bf for none other • 
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As we go about the task of~ the. common ground of belief, 

especially as its 

~ If of Klal Yisroel. 

No other concept is invoked in our councils with greater frequency and urgency 

than this -- K'lal Yisroel, the Community of Israel, -- and none is more abused. 

It is enlisted, in support of every cause, 

to bolster every argument, 

to justify policies dimaterically opposed, 

in a word, to designate anything and everything , if only the label Jewish can 

somefh~ be applied to .. 
- 11,~~._tr, 

It has, by its abuse, lostA.all denominative and valuational force. 

Jl:,'lfl!,~ r , 
The mitsvah of 'pidyen'sh'vuyim' alone might stir us to the task of definition: 

nothing so precious ought long remain debased . 

But there is more immediate reason which summons us to do so, A. 'ft.G,("~ 
"()Gk 'jOf; ,' e,... 

more immediate to our concern, that: ;w;, and it is rooted in the ~goj4~ axiom 
~ ti ilf'-.. 

that vague, amorphous, ill-defined ~a@ae[simply cannot be taught. 
c~ ue 1' 

If we want t:Iie]dommunity ~ to be meaningful to our children, 
71 

~ must invest it with discernible meaning first. 

There was a time not so long ago, 

when this concept did not have to be taught,., or articulated to be transmitted, 

when it was implicit in the Jewish experience, 

when a sense of belonging was born of a state of physical being . 

Not so today. And not so most certainly on the American scene. 

;Here the cultural and ethnic bonds which boude our community once have loosened 
wc.:dltC' 

and ea~y bonds of faith~ serve as unfying force in their stead. 
~~ 



• 

• 

• 

This is especially true for our children 

whose Jewish self-image reveals primarily the face of religion; 

nothing else, not culture, not nation, not even the giving of charity, 

is of essential consequence in securing the continmity of their identification. 

This is why. Dr. Fox is absolutely right when he insists 

that the attainment of communal unity rests in the final analysis on our ability 

_..\- ,~~,fa Qu\ t;'-'t.f',6" fi,Po->wf!'!-~ Q..r.....~ e.;.,.fllt-s . 
to .£i.nd. · e-~e • 11 g1 e il ti!,:li,nb.e}aW. • 

And that is also why the concept of commumity itself, 

once implicit in the Jewish experience, 

must now be made explicit. 

But not all of our problem is rooted in the ideological realm; k.t..!e.. 4~ j),- h </ r ~ ft~ 

Institutional loyalties, quite unrelated to clear-cut ideological distinctions, 

Jil ~~ 
~€~twteg a divisive influence 

which, nolens volens, is reflected in the classroom and conveyed to our students. 

e 
A._ _Au.I-, 
~ ch of the present-day hardening of institutional lines, 

far from reflecting greater ideological divergence, 
VO.~ 

is~ the consequence of its convergence, of a blurring of ideological distinctions, 

Distinctions there are and we 

but they are not as great and 

should not e Lhe/ 6 
as many as we often think 7"ay they are 

I 

and they certainly do not coincide with denominational demarcations. 

The overlapping of belief and practice patter~ 

is the rule and not the exception. 
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• 

Surely, I need not elaborate; 

supportive evidence is ~~'t:' wanting and has been offered over and again) 

~onstrUCLionism, 

nurtured in the bosom of the Conservative movement 

in its theology is far to the left of the current concensus within R~form. ) 

c ~chechter-Ls-espousal of 'haskamat hak'lal' as a determinant of religious practice 

no longer is acceptable to ~&trconservative rabbis, 
I 

and so they embrace a systemic, normative Judff4_sm 

which separates them from other Conservative rabbis 

to an extent far greater than thelatter are separated 

Even in the larger Jewish community, in the framework of its organized life, 

patterns overlap and distinctions are blurred . 

Synagogues foster attitudes and activities which cannot really be called 'religious ;' 

and so called 'secular' o;t: 'se~u]acist' agencies assume 
~~ 

a religious ~, .,,,; 

if not yet fully in their program 

then at least in their pronouncements, 

and if not there, then in the symbolic act of turning to the graduates of our 

seminaries to find their professional leadership. 
I tJ DI)(. 

~ ,p91~ t" flEJrl-t. 
The point of it all being that when true distinctions are lacking ··u,,.~µ. ~ ffl -1~~ Z 

OIL T'1A-1 WEN~~ Oclf'-~~ 
the temptation is great that we create them,~kat lie magni:F.~uiE' t.fiUHbiPg,., 'L 

,.,,,,,,._, \.- .........._..,.,,,,. .,..,,,...,_, ..... --- -U' -· ~ 

t.b,at when we talk/ ~~ Q]a&!ff'=•~dca~...,.,_!!!td ;::11!:~- wMm.::iii~ &a.wed_ 
..... '"'--~ ..._,.:-...._._,~--~~ ~ 

~~,.. 1wri:-aik-&€-tma not 88 Bh.a.&'1. :idaa& and ietieale 9 :bwt l'i:i::M &i• 

~~~~-- r- ---

~.-..._ -- ➔ ¥ jf tiher-e were eftl,~ gne tr11e Judatsnr arid !:t is -outs _ ' - - - --
a11tt~ for the sake of presei\J.ng institutional identity. 



• 
existing categories, desireable as this eventuatio~ 

q;;. I really want to :y 

is that the self-recognition of~ motivation; is the requisite of communal harmony. 

,...¢",.--w.~ c.t-fk-.~ 7? When the 

say so l 

need for denominational identity affects our teachin.i, let us-trt ~~ 

'It When institutional concerns shape our Temple program let us call them institutional 

concerns ! 

rfWhen, in the larger connnunity, we engage in a struggle for power, ~e~-~e 

• 
fs.l ~ td~ ~ l.'. ~-tv~~c....~ 

let us call it that; &M ~tt)5scure ~ n.::l't!tn;e ~ e11r :atrugg,1aahy designating~it 

0....,... l'fl:Vgtt~.,, f ,1~ I • t ., ' ~ ideological re¥" -• - I -- -~ ""'- , 

'\r Whatever it is, let us call it by its honest name, 

and not try to justify it on the basis that it is something else } 

~rg.t~e me. , ~~ 11
1) 1.,,....,o + a. n .1 h·~ tt........ ~~so../.-'a-,.. 

( ~~ -·, ... - / 
!~~~-a-hoi±e:F=tmm = 
~ -It/ ( /JA>-1 
lwerytl.ia13, I say is really in the iiatt:.H of a confession~. 

1tat(;rant m~e privilege accorded by tradition of saying 
A 

not 'al chet shechotosi,' 

but rather 'al chet shechotonu,' 
if 

• 



• 

• 

• 
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~ to 

' -!r to 
. . Y wt ~flJ J/ ~ 1 ~-~1\7e 

c_jY· c9-~ 

~~ 
much that we cann 

possession 

~ ~~ V'- · ~;;\~ 
jr' When we .ur difference•in faith and form ~ 

we can e@ee£:i.be these differences as they really are, 
b~~ 

0.. t.,..·(1-...., 

t.n.: , •• 

we can approach them, examine them -- teacher and student •M'ft --

in an atmosphere of respectful inquiry. 

We can bring our children into contact with one another 

• f;g;;;'~:!;:~n~·f::ti~ f:r~r' t.[_c, -

anti lim:i.tsl.oee a.2 our appartuuitjes to do i.a. 

{Jvi, communal program~of ~ducation ;-- f 
~united activity ~w~4 to advance our common cause,. 
"4>- ~t1 la/ l<' 

SYresl;i more than ideas are involved in our problem. 
I\ 

People are involved. 

The sense of communion is sustained by encounter. 

t4',-...~ ~c..~r--. 
We can bring our teachers into more frequent euntact with one another. 

" We can teach them together, int~ areas where no ideological divergence is at stake. 

We might 'Iii z exchange our teachers for a time 

to broaden their perspective 

and the perspective of those they teach. -
• 



We can support communal agencies and programs which seek 

sincerely to serve us all 

We can dom more than that 
~'-'\vC ~ ll'"" We eouUd.. ourselves communalize "some segments of the 

congregational school program •.• on a secondary level perhaps ••• 
-tk-

so that together we ~hen. might have the kind of intensive 

----religious high schools which we singly
1

do not have 

Or at least we can begin this process 

by avoiding needless, wasteful duplication where none is 

w..-eaat;,ed,a ~ ,_ 't f \ e. a 

by cooperating with one another in areas vital to our work : 

in the recruitment of teachers 
I 

in the development of educational tools / 

in the publication of our texts . 

iand-eop11mM:1 in the realm of experimentation and research . 

uigk aw.££1p1 F~e.J.¥-.bec.auae Q, gp•* ea.cb. .o~ wa-~ 

-altl1ough tn'&- task oB rese-arch its- ~ ts nature., not _parochial. 

aftd-•its frui:t ~ourd snstain 'US allr-no matter what our orientation... 

In this and like manner we Yan teach our children a love for 

the community of Israel 

not just by precept, but by example~ 

Even as we are doing now 
✓• 

when we take counsel together and meet to express our common 

concern 

That is why we are beholden to those who planned this program 

and brought it to be 1 

They offer opportunity to demonstrate the truth of a promise 

inherent in the saying of the Rimanover Rebbe 



Paam vofaam Hakodosh boruch hu menasseh yisroel b1 115' , ·v OJ-lv2r, v. 

At various times the Holy One blessed be He garbs Israel 

in different gaiments , 

Paam bilvush seh ufaam bilvush zeh 

At times in this kind of garment ·and at times in another /,(~Jt, 'l..,-,.,,~-: 
Avol hanekudoh Hajehudis Tomid nishores 
J g..o.., 

i,2_(' ~ \ pintele yid ••• it remains, it flames, and it is not 

consumed. 
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[Dr. Herman Warnum rose. Prolonged applause.] 

' . 
CHAilU-1AN(SEYMOUR)FOXa I am going to ask later, 

if we have the opportunity, for Dr. Warnum to say a word. 

However, at this point, I would like to have Rabbi Schindler 

conclude his remarks. 

RABBI SCHINDLER: I accept Dr. Fox's expression 

of condolence for my heritage; ?Dderstanding that he does 

not understand that there is no need for condolence, but that 

. there is need for envy. (Laughter and applause.) 

Why doesn't he understand this? Because the 

worm living in horseradish thinks the whole world is horse-

• _,,{,~.-',~.L>...L--...~ -<,,. -.1:' \ or.n .. ,. ~ radish• (Laughter) .~~~""t.l!.~~. 

• .Al~t,, I will forget the question about the 

.home, because obviously I don't think there are going to be 

any objections to our teaching, or our intesnifying our 

efforts to teach, religion, nor will there be any objection 

to our . forgetting -about denominational differences. Because 

if the truth be ~old, most of our laymen are . very much--very 

much-,-appalled by the. hardening of institutional lines which 

• they see on the American scene. 

On the question of MITZVAH, as the substance of 

my paper tried to point out, we obviously do not see it just 
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{o 
as a given law, which we must lend blind obedience to. We 

teach the MITZVJW as a~-I use the term •form"--commandment 

form, to which the individual must make a commit.~ent, which 

he must observe with a devotion and a self-disci~line, and 

also with a sense of purposeo 

Obviously, in our teaching, we underline the 

purpose of MITZVAII. They are binding for usa As a means, • 

above all, and without going into all of this detail, to 

' sanctify our lives. This, surely, is a common conception 

of MITZVOT, that in observing them, we have a means of 

hallowing life • . 

As far as areas of diversity are concerned, I 

certainly agree with Dr. Fox, that the crucial question is 

the ·question of TORAS MOSHE MISINAI. 'rhis is the question. 

'l'his is the ultimate mark of divergency between the liberal 

and the.:.;·Orthodox. • It is rot the ultimate mark of divergence 

between Conservatism and Orthodoxy and Reform. As I pointed 

.out, -there is a crossing, an intermingling, a blurring of 

differences, especially as pertains to Conservatism and Reform 

Obviously, the difference of attitude toward 

• I 
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Torah has its expression in differences of practice. The 

Shabbos of Dr. Marvin Fox is not the Shabbos of Rabbi 

Schindler. The two are different. But I maintain, that even 

in this difference, even in this diversity, there is a 

greater unity which brings us olosnr than further ap~ 
.--· - --~--- - --------_____ ..,_ 

C--:;> Dr. Fox's Shabbos is different from my Shabbos, 

but after all, I still don't celebrate All Saints Day. (t,augh

ter))Now, as far_ as Heb~ew is concerned, pre.cisely f _or this 

reason we ought to teach tt, because it is a unifying force, 

a unifying bond, which binds us one to another ._J · 
~t me---itdd--e-nl-yr.one-=more-,;.. l tem~~ course we 

. [-kQ~ 
must not con.aider j__.t;... just as a iingua franca, but as a . 

lingua .sancta, as the most fitting, the most dignified, the 

most beautiful gament for the sentimentsof our faith. And 

it should be taught as such, and not just as a language for 

daily ~se. ,./ 

• \we ought to teach our children not just the 

literal meaning of such te:rms as MITZVAH, TERUMAH, A'HAVOY, 

YIRU and KIDUSH HASHEM, but we o ght to teach them the .. 

meaning of these terms in the ~.llest context of the spiritual 

tens ion• )\nd-i-n-thi-s--eonn-ecti-orr-1- thfa1k:,and- th±s- we- have- to- ~ 

rea-lize-we- have- been-ov0rlookrng,-all- day-, - and- it-ought to- be-- -
~~ 
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religion or of the religious community which has meaning for {\( G. u }\ e.✓ 
us, must be related in a vital .p~"n to our co-religionists in MEDINAT YISROEL. (Prolonged applause.) 

RABBI (SEYMOUR) FOXz Thank you ail very much. And in your name I would like to thank our two colleagues, who came from so far to join us here t oday. 
[The members rose and applauded.] . 

\ 

-
·-
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TWO CROWNS OF SERVICE 

Editorial prepared for 
DIMENSIONS 

During July, Jerusalem was the site of an historic conference -- the Fifteenth 

International Convention of the World Union for Progressive Judaism. It was the 

first time in its 42 year history, that Reform Jewry's world organization held one 

of its biennial assemblies in Israel. 

It was also the largest, if not the most significant World Union convention ever 
O✓u-

held. ~ five hundred delegates -- representing Reform Jewish communities of 

twenty-four lands and five continents -- were in attendance. They heard reports 

concerning the growth of Liberal Judaism in Latin America, Europe, South Africa, 

Australia, and India. They listened to prominent Israeli personalities debate the 

need for liberal alternatives to orthodoxy in the Jewish State. They responded to 

the presentations of earnest, eager Israeli delegates who sought support in their 

quest for a redress of grievances against their government. 

These pleadings were re-echoed in Rabbi Shankman's opening-day address as well as 

in his lucid, urbane impromptu-response to President Shazar's greeting. They were 

more fully elaborated by Rabbi Eisendrath who spoke as Chairman of the World Union's 

Ad Hoc Committee on Religious Rights in Israel. 

In its bold, broad outline, Reform Judaism's case is this: Israel was established 

with the promise that complete equality of social and political rights would be 

granted to all its citizens and that freedom of religion and of conscience is guar

anteed. For practical political reasons -- in order to gain a working parliamentary 

majority, Israel's plurality party required the cooperation of the religious bloc -

certain concessions were made to Orthodoxy. It was agreed that the personal status 

of Jews would be regulated by Halacha, that the Sabbath and the Festivals would be 

official days of rest, that parents would retain the right to place their children 

in state-supported religious schools, and that Kashrut would be kept in public 

places; lastly, the Rabbinate and its institutions were to be supported by the state, 



the Rabbinical Council was made an organ of the state itself and through its 

Courts granted exclusive jurisdiction in matters of marriage, divorce, and 

personal status. 

2. 

This political compromise, somewhat modified by subsequent court decisions, has not 

served to restrict the freedom of non-Jewish religions in Israel; the religious 

rights of Moslem and Christian, of Druze and Bahai are fully upheld. Only non

orthodox Judaism is hedged in with vexatious restraints. Reform Rabbis are not 

considered Rabbis under the law; they may not celebrate marriages, officiate at 

funerals or serve as army chaplains. Jews converted by Reform rabbis are not per

mitted to enter Israel as Olim; they are denied admittance under the Law of Return. 

Aliyah by born Jews of non-orthodox affirmation is regarded with misgiving. In 

realms where Halachah does not rule, Orthodoxy seeks to impose its will through the 

exercise of coercive political influence. Thus the Ministry for Religious Affairs 

gives only lip and token service to the State's injunction that all congregations be 

granted financial help to build places of worship and to acquire needed religious 

appurtenances. And when reform congregations thus denied seek to lease facilities 

for worship, the Rabbinate intimidates the local public and private sector and our 

congregants are harassed and compelled to move from place to place. 

The indignation of the Reform Jewish community can well be understood.. After a.11, 

our efforts to support Israel have never been open to question; our help is asked 

and given without reservation. Why, then, in Israel should our Jewishness be impugned 

and our religious liberties denied, Redress must be made, so concludes the Ad Hoc 

Committee report. Certainly the problem is "not inherent in the value system of the 

religious structure of the Jewish people. 11 It is the product, rather, of "political 

factors which have no valid claim to permanence." It can be altered even as the 

advantage of the moment brought it to be. 



3. 

On the morning following his presentation, Rabbi Eisendrath together with Rabbi 

Shankman met with Premier Levi Eshkol and petitioned the government to grant Reform 

Judaism wider legal status. Putting aside for the time being their hope for the final 

separation of church and state in Israel, Progressive leaders requested that (1) Reform 

rabbis be permitted to marry duly registered Jews in Israel, (2) all Jews converted by 

Reform rabbis be ~ecognized as Jews and be admitted to Israel under the Law of Return 

as Jews, and (3) Reform congregations receive aid from the Ministry of Religious 

Affairs equal to that received by Orthodox congregations. 

The Premier seemed willing to consider financial aid but offered scant hope for the 

fulfillment of other requests "until Reform increases its ranks in Israel.'' His 

specious argument, superficially reasonable but fundamentally unfair .(!' s ince when is 

justice predicated on the counting of noses," thundered Rabbi Eisendrath), was to be 

heard again in the reaction of the Israeli press to the Conference as a whole and 

especially to l'affaire Western Wall. 

This affair -- which completely overshadowed the convention and well nigh threatened 

to disrupt its proceedings -- had its genesis in Conference program plans which called 

for a worship service with men and women praying together at the Wall. Not that the 

Wall per se was so important to us from a strictly theological point of view; in its 

approach to worship Reform has always eschewed the sacerdotal, preferring to follow 

Judaism's prophetic tradition which holds that God can be found wherever He is sought 

with contrite heart. But the Wall has become something more than the last remaining 

ruin of Judaism's Second Temple. It is the symbol of a people's destiny, of two

thousand years of pain and perseverance, and finally of triumph. By praying at the 

Wall, we meant to express our oneness with Israel t he. land and people reborn. 

Be that as it may, a routine request for permission to hold such a service was denied. 

Minister of Religion Warhaftig conveniently forgot or perhaps never knew that there 

was a time, immediately following the Six-Day War, when the men and women of our 
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congregations prayed together at the Wall; but those were the days before the 

Rabbinate had captured the Wall from the State (and what a pity too, if only in 

contrasting the shabbiness of this site with the sacred beauty with which govern

ment-held places such as Yad-VaShem and the Hechal HaSefer are invested). The 

religious establishment did not stop with refusals lest the Reformers refrain from 

heeding them. Huge posters were affixed on the walls of Jerusalem's Orthodox 

quarters, calling the faithful to their duty. "This must not happen!" the signs 

warned. "It is a profanation of God's Name. Come by the thousands to the Holy Wall." 

And come they did, shock-troops of black-robed, black-hatted Chassidim, to take their 

turns guarding the Wall, even while more than one thousand Jerusalem policemen stood 

by to prevent possible violence. 

General Dayan was summoned from his desk in the Ministry of Defense to join a high

level government commission hurriedly convened to deal with the matter. The Commission 

conceived a compromise: let the Reformers worship not~ the Wall, but some distance 

away from it. But the Reformers were in no mood to confirm the second-class status 

too often conferred on them. Only two avenues lay open before them that they could 

choose -- either to brave the stones or to postpone the service. Instinct, bred by 

our participation in many a civil-rights march, tempted us to take the first course, 

but other voices prevailed. We were persuaded by Dayan and Etan and their colleagues 

that pictures of violence, flashed round the world, would give strong argument to 

Israel's enemies; Israel cannot secure the religious rights of its fellow Jews, they 

will say, how can it secure the holy places of other faiths. A concern not for our 

peace but for the peace of Jerusalem united impelled us to a.ct as we did. 

Government circles reacted with relief and applauded our decision, as did the general 

public if comments in the Israeli press provide a true measure of its feeling. "We 

have reason to be grateful to Reform Jews," said the Jerusalem Post in its page-one 

editorial, "for withdrawing in time from a painful conflict and saving Jerusalem from 

the likelihood of shame and disgrace. They showed more respect and regard for the Wall 
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than others have done." Ha-Arets featured a cartoon which depicted Israelis urging 

Reform Jews to come to Israel, the latter with baggage in hand prepared to respond 

but unable to proceed, stopped by the forbidding moat which Orthodoxy has dug. 

About the only discordant note in response was struck not by a citizen of Israel but 

by a visiting Toronto rabbi who published a lengthy J'Accuse depracating Reform 

leaders for "persistently fighting the wrong battles" - - as if this battle had been 

chosen .!?z us, rather than for us -- and denouncing them for their failure to cooper-

'flt 
ate with the Conservative Movement 11to establish one programA for Israel . 11 His argu-

ment would have told with better grace and greater force had not Reform Jewry's offer 

to cooperate with all non-Orthodox group s in Israel been rejected, ab initio, by the 

very Movement for which Rabbi Rosenberg is spokesman. We say this not to deny the 

logic of his reasoning -- indeed, we do not serve Israel's spiritual needs when we 

transplant our divisive institutional pattern -- but merely to set the record straight. 

All in all, then, progress was made and our stake in Israel was confirmed by our corpor

ate presence even as it was established by our deeds of the past. Our seven congre

gations in Israel may be small and struggling, but their pains are the pains of certain 
both 

growth. The number of our leaders and adherents,~ and sabra? among them,is 

steadily increasing. The ground was broken for a multi-million dollar building to house 

our Leo Baeck Primary and Secondary School in Haifa. Our youth program in Israel is 

burgeoning; wherever we turned, so it seems, we came upon NFTYites engaged in manifold, 

meaningful activity. The continued success of the Union's Israel Fund campaign gives 

promise that the required material resources will also be available. 

All this is as it should be. We are bound to Israel, by bonds of faith and kinship 

both. Certainly~ need Israel, to heighten our sense of peoplehood, to strery=hen our 

identity, to enlarge the horizon of our self-knowledge and to deepen our faith. 

Surely Israel also needs us, not just for material and political support, but also for 

those gifts of the spirit which will satiate the yearning of many of its sons and 



some thoughts on a JOURNEY TQ JERUSALEM 

Th0 occasion of this journey: a conference of world Jewish leaders convened by 
Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and 
women -- from twenty-one lands and six continents -- respond to the Premier's 
call. The Reform Jewish community is well represented, directly through its 
institutional leadership, and indirectly among the delegates of other national 
and international Jewish organizations. The four central conference themes 
delineate the common concern of world Jewry: Israel's political and security 
s i t uation, aliyah and the need to strengthen the link between Israel and the 
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in 
Israel and throughout the world. 

* * * * * * * * 

The departure for Israel is scheduled some days following the Beirut raid in 
r etaliation for the terrorist attack in Athens. Friends are apprehensive: is 
t his trip really necessary? and if you must go, must you fly El-Al? No one 
seems deterred. Our Boeing 707 is filled to near capacity. Other airlines, 
a subsequent check revealed, manage only twenty or so per cent on their off
season flights to Eud. 

(But, then, they cannot offer what El-Al does: a unique experience in flying. 
As a case in point, the forward section of our plane is filled with young UJA 
leaders from the Mid-West, the aft cabin with a group of orthodox rabbis on 
their first trip to Israel from Florida. To the fore, there is a demand for 
more martinis; rear cabin stew-ardesses are kept busy pouring matzo-ball soup. 
And in the morning there are two worship services, with tallit, tefillin , and 
all -- one for those who managed to catch a nap, the other for those who didn' t 
and as a consequence have to emit that portion of the traditional morning 
l iturgy which includes the benediction extolling God ''who removes sleep from 
the eyes and slumber from the eyelids.") 

The passengers are not entirely at ease; their parting quip "we'll see you in 
Cairo" reveals some inner tension. Extraordinary security measures are taken. 
Boarding passengers are scrutinized with more than customary care. All unusual 
l ooking packages are opened. Planes are parked far from the t erminal and other 
cr aft. Immediately on halting, the plane is surrounded by vehicles carrying 
ser vice and security personnel. 

In a word, going El-Al is something more than flying friendly skies. It is in 
it s way a demonstration of solidarity with Israel. 

* * * * * * * * 
The prevailing mood in Israel is one of ~alm assurance. The visitor is dumb
f ounded . Prepared to offer encouragement, he finds solicitude in response: 
are t hings in the United States really as bad as we read them to be ..• the 
riots ... the burning of the synagogues •.. we fear for your safety! 

The terrorists certainly have not succeeded in terrorizing Israel's population. 
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho
l ogical forces come into play; when you confront reality as it really is, madnes s 
threatens. Or perhaps the danger is not as grave as we deem it to be; relatively 
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speaking, Israel 1 s boundaries, and by extension her safety, are more secure today 
than they were two years ago. 

Whatever the reason, life goes on. A bomb explodes, the debris is swept away, 
the dead are buried. And life goes on, affirmatively, even joyfully. 

* * * * * * * * 

Israel's policy of 'instant retaliation' is questioned by many conference 
delegates. They are reassured by the awareness manifested by Israel's leaders 
that their every act reflects not only on Israel but on every Jew. "To speak 
for Israel is to hold Jewish pride in sacred trust,'' Abba Eban avows. Israel's 
canse, therefore, must always be expressed with a Jewish voice, in terms of a 
"universal Jewish humanism." 

Unfortunately, retaliation is the only language which the Arab understands. 
Anything less is seen a sign of weakness. The retaliatory act, moreover, must 
be carried deep into Arab territory. The terrorists clearly are agents of 
their governments, harbored and supported by them, designated their national 
heroes. Arab leaders, therefore, must be made to know that they too, and not 
just lone terrorists along distant borders, are exposed to danger. 

As for adverse opinion on this score, well, world opinion be damned. "El Fatah 
does not read the New York Times," Dayan reminded his listeners. Abba Eban 
takes a more historic view: we Jews have the unhappy lot of gaining world 
sympathy only when we are on the point of death; at ti.mes it is more important 
to survive than it is to be popular; national suicide is not an international 
obligation. 

* * * * * * * * 

While adverse world opinion and especially UN resolutions of censure are met 
with a shrug and a sigh, there is ample appreciation of the potential influence 
of foreign governments and of the consequent importance of foreign policy. 

Concerning Washington and its new administration, there is qualified optimism. 
Nixon is essentially an unknown -- no less abroad than he is at home -- but 
what is known about him marks him a political realist. It is a quality which 
is seen to work ultimately in Israel's favor. 

Direct Russian intervention is not feared, at least not for the ti.me being. Arab 
arms lost during the six-day war have been replaced. Russia's military experts 
serve on every level of the Arab command (to the dismay of some Egyptian general 
officers who yearn for the .freer,easier life of earlier days). Russian training 
has improved the technical proficiency of the Arab soldier, but it has "not 
changed his fundamental character," that is to say, his incentive to fight has 
not been heightened or even provided. 

France is another matter. The embargo is a blow. Israel has the industrial 
capacity to produce small arms and ammunition, even spare parts, but not tanks 
and planes. Especially galling is DeGaulle's refusal to return substantial 
sums, in hard currency, which Israel advanced in payment for goods which now 
will not be delivered. 

Israel's reaction is remarkably restrained. She has not imposed a cnunter
embargo or called for a boycott of French goods. Individual Jews around the 
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world may be of a different mind. The term "gastronomic Judaism" takes on a new 
dimension: French wines are out, at least for the season. 

* * * * * * * * 

Conferees are deeply moved by the stand of the French delegation: "The need of 
the many prevails over the need of the few. Do what you must, we will manage, 11 

* * * * * * * * 

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns. 
The reason is not far to seek. Israel's Arab population now exceeds one million; 
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children 
per family; the birth-rate of the Arab population is four-fold this number. 

Many rely on the slogans of the past. Israel alone offers safety to the Jew, 
they say; come, while the coming is good, 

Such arguments bear no great weight. Activist American Jewish youth will not be 
attracted by the call to escape from danger. They may be drawn by the summons 
to danger, to challenge, to the opportunity for the fulfillment of ideals. 

* * * * * * * * 

There is no generation-gap in Israel, There are no hippies, yippies; there is 
no alienated ,youth. Young people know that what they do is of importance. 
They feel that each individual really counts. 

* * * * * * * * 
The problem of Jewish Education receives careful scrutiny, its needs are explored, 
its sorry state bemoaned. As at home, these discussions are dispiriting: the 
diagnosis is detailed, but the cure is wanting. 

There is a new appreciation in Israel for the significance of Jewish education, 
not just as a tool for aliyah but for the sake of survival of the Diaspora 
community. This too is a fruitage of the six-day war. Even as many -American 
Jews discovered unknown depths of their love for Israel, so did many Israelis 
rediscover their love for and need of world Jewry, 

Golda Meier summarizes this new-old spirit: "The battle for Jewish . survival is 
fought not only along the frontiers of Israel but in Jewish schools throughout 
the world .. ,and who is to say which frontier is the more perilous ... and the 
more important . 11 

Her words are heartening. They also challenge us: to bring to our frontier 
and struggle the same resources, skill and devotion which are mustered in the 
defense of Israel. 

* * * * * * * * 

A quick trip to K'far Galim where the members of seven Israeli Reform congrega
tions are convened in Biennial Assembly. 

Close to two hundred men and women are in attendance -- a number comparing 
favorably with many a regional UAHC convention. The spirit is good. Recently 
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returned E-I-E students sp_eak with enthusiasm concerning their six-month stay 
in the States. There are reports of continuing, if painful, growth. 

I am embarrassed. Our promises were many but we have not fulfilled them. There 
is still no synagogue building for any of our congregations in Israel. More 
personnel is desperately needed -- not just rabbis, but youth leaders and 
educators. The Leo Baeck School has ample space, in its beautiful new struc
ture, but the classrooms lack furniture and equipment. There is a need to 
develop new forms of religious expressions; institutions other than synagogue 
centers should be developed. The issue of rights is far from resolved -- and 
we are silent. 

* * * * * * * * 

Back to the President's Conference and more talk. Our endurance is tested, 
especially by those eternal, infernal "general debates 11 whose rules are that 
there are no rules. Anyone can speak on any subject he pleases -- whether 
germane to the discussion or not -- for as long as he pleases. 

Young Israelis disdainingly designate such debates as Zionut, associating the 
term with interminable talk and little action. They prefer the direct, un
varnished speech of a Dayan. Conferees are of an older generation; they still 
respond to the rhetoric of Eban. 

* * * * * * * * 

A t,our of the occupied territories. A flight along the Suez Canal and over 
Sinai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower 
than we conceived them to be -- surely no more than small ships in single file 
can make passage.) Back to Beersheba. A visit with Ben-Gurion (his voice is 
still vigorous, his presence still inspiring). And then, too soon, the long 
journey home. 

Was the conference fruitful in its effect? Certainly, if its purpose was 
symbolic more than substantive. 

We demonstrated our solidarity with Israel ... 

We affirmed our conviction that the fates of Israel and World Jewry are inex
tricably intertwined, that an attack on Israel is an attack on the Jew wherever 
he may be, that Israel's pain is our pain, her victory our gladness ... 

We symbolized, we concretized our faith, nay the reality, that Israel the land 
and the people are one ... 

Alexander M. Schindler 



some thoughts on a JOURNEY TO JERUSALEM 

The occasion of this journey: a conference of world Jewish leaders convened by 
Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and 
women -- from twenty-one lands and six continents -- respond to the Premier's 
call. The Reform Jewish community is well represented, directly through its 
institutional leadership, and indirectly among the delega,tes of other national 
and international Jewish organizations. The four central conference themes 
delineate the common concern of world Jewry: Israel's political and security 
situation, aliyah and the need to strengthen the link between Israel and the 
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in 
Israel and throughout the world. 

* * * * * * * * 

The departure for Israel is scheduled some days following the Beirut raid in 
retaliation for the terrorist attack in Athens. Friends are apprehensive: is 
this trip really necessary? and if you must go, must you fly El-Al? No one 
seems deterred. Our Boeing 707 is filled to near capacity. Other airlines, 
a subsequent check revealed, manage only twenty or so per cent on their off
season flights to lf.ud. 

(But, then, they cannot offer what El-Al does: a unique experience in flying. 
As a case in point, the forward section of our plane is filled with young UJA 
leaders from the Mid-West, the aft cabin with a group of orthodox rabbis on 
their first trip to Israel from Florida. To the fore, there is a demand for 
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup. 
And in the morning there are two worship services, with tallit, tefillin, and 
all -- one for those who managed to catch a nap, the other for those who didn't 
and as a consequence have to emit that portion of the traditional morning 
liturgy which includes the benediction extolling God "who removes sleep from 
the eyes and slumber from the eyelids.") 

The passengers -are not entirely at ease; their parting quip "we'll see you in 
Cairo" reveals some inner tension. Extraordinary security measures are taken. 
Boarding passengers are scrutinized with more than customary care. All unusual 
looking packages are opened. Planes are parked far from the terminal and other 
craft. Immediately on halting, the plane is surrounded by vehicles carrying 
service and security personnel. 

In a word, going El-Al is something more than flying friendly skies. It is in 
it s way a demonstration of solidarity with Israel. 

* * * * * * * * 

The prevailing mood in Israel is one of ~alm assurance. The visitor is dumb
founded. Prepared to offer encouragement, he finds solicitude in response: 
are things in the United States really as bad as we read them to be ..• the 
riots ... the burning of the synagogues ... we fear for your safety! 

The terrorists certainly have not succeeded in terrorizing Israel's population. 
Perha~s it is a matter of becoming inured to danger. Perhaps protective psycho
logic~l forces come into play; when you confront reality as it really is, madness 
threatens. Or perhaps the danger is not as grave as we deem it to be; relatively 
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speaking, Israel 1 s boundaries, and by extension her safety, are more secure today 
than they were two years ago. 

Whatever the reason, life goes on. A bomb explodes, the debris is swept away, 
the dead are buried. And life goes on, affirmatively, even joyfully. 

* * * * * * * * 

Israel's policy of 'instant retaliation' is questioned by many conference 
delegates. They are reassured by the awareness manifested by Israel's leaders 
that their every act reflects not only on Israel but on every Jew. "To speak 
for Israel is to hold Jewish pride in sacred trust," Abba Eban avows. Israel's 
canse, therefore, must always be ex.J?ressed with a Jewish voice, in terms of a 
"universal Jewish humanism." 

Unfortunately, retaliation is the only language which the Arab understands. 
Anything less is seen a sign of weakness. The retaliatory act, moreover, must 
be carried deep into Arab territory. The terrorists clearly are agents of 
their governments, harbored and supported by them, designated their national 
heroes. Arab leaders, therefore, must be made to know that they too, and not 
just lone terrorists along distant borders, are exposed to danger. 

As for adverse opinion on this score, well, world opinion be damned. "El Fatah 
does not read the New York Times," Dayan reminded his listeners. Abba Eban 
takes a more historic view: we Jews have the unhappy lot of gaining world 
sympathy only when we are on the point of death; at times it is more important 
to survive than it is to be popular; national suicide is not an international 
obligation. 

* * * * * * * * 

· While adverse world opinion and especially UN resolutions of censure are met 
with a shrug and a sigh, there is ample appreciation of the potential influence 
of foreign governments and of the consequent importance of foreign policy. 

Concerning Washington and its new administration, there is qualified optimism. 
Nixon is essentially an unknown -- no less abroad than he is at home -- but 
what is known about him marks him a political realist. It is a quality which 
is seen to work ultimately in Israel's favor. 

Direct Russian intervention is not feared, at least not for the time being. Arab 
arms lost during the six-day war have been replaced. Russia's military experts 
serve on every level of the Arab COlllilland (to the dismay of some Egyptian general 
officers who yearn for the .freer,easier life of earlier days). Russian training 
has improved the technical proficiency of the Arab soldier, but i-c; has "not 
changed his fundamental character," that is to say, his incentive to fight has 
not been heightened or even provided. 

France is another matter. The embargo is a blow. Israel has the industrial 
capacity to produce small arms and ammunition, even spare parts, but not tanks 
and planes. Especially galling is DeGaulle's refusal to return substantial 
sums, in hard currency, which Israel advanced in payment for goods which now 
will not be delivered. 

Israel's reaction is remarkably restrained. She has not imposed a cnunter
embargo or called for a boycott of French goods. Individual Jews around the 



r 
- 3 - 3. 

world may be of a different mind. The term "gastronomic Judaism" takes on a new 
dimension: French wines are out, at least for the season. 

* * * * * * * * 

Conferees are deeply moved by the stand of the French delegation: "The need of 
the many prevails over the need of the few. Do what you must, we will manage." 

* * * * * * * * 

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns. 
The reason is not far to seek. Israel's Arab population now exceeds one million; 
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children 
per family; the birth-rate of the Arab population is four-fold this number. 

Many rely on the slogans of the past. Israel alone offers safety to the Jew, 
they say; come, while the coming is good. 

Such arguments bear no great weight. Activist American Jewish youth will not be 
attracted by the call to escape from danger. They may be drawn by the summons 
to danger, to challenge, to the opportunity for the fulfillment of ideals. 

* * * * * * * * 

There is no generation-gap in Israel. There are no hippies, yippies; there is 
no alienated youth. Young people know that what they do is of importance. 
They feel that each individual really counts. 

-; . 
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* * * * * * * * 

The problem. of Jewish Education receives careful scrutiny, its needs are explored, 
its sorry state bemoaned. As at home, these discussions are dispiriting: the 
diagnosis is detailed, but the cure is wanting. 

There is a new appreciation in Israel for the significance of Jewish education, 
not just as a tool for aliyah but for the sake of survival of the Diaspora 
community. This too is a fruitage of the six-day war. Even as many American 
Jews discovered unknown depths of their love for Israel, so did many Israelis 
rediscover their love for and need of world Jewry. 

Golda Meier sumrp.arizes this new-old spirit: "The battle for Jewish survival is 
fought not only along the frontiers of Israel but in Jewish schools throughcut 
the world .. . and who is to say which frontier is the more perilous ... and the 
more important . " 

Her words are heartening. They also challenge us: to bring to our frontier 
and struggle the same resources, skill and devotion which are mustered in the 
defense of Israel. 

* * * * * * * * 

A quick trip to K'far Galim where the members of seven Israeli Reform congrega
tions are convened in Biennial Assembly. 

Close to two hundred men and women are in attendance -- a number comparing 
favorably with many a regional UAHC convention. The spirit is good. Recently 
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returned E-I-E students speak with enthusiasm concerning their six-month stay 
in the States. There are reports of continuing, if painful, growth. 

I am embarrassed. Our promises were many but we have not fulfilled them. There 
is still no synagogue building for any of our congregations in Israel. More 
personnel is desperately needed -- not just rabbis, but youth leaders and 
educators. The Leo Baeck School has ample space, in its beautiful new struc
ture, but the classrooms lack furniture and equipment. There is a need to 
develop new forms of religious expressions; institutions other than synagogue 
centers should be developed. The issue of rights is far from resolved -- and 
we are silent. 

* * * * * * * * 

Back to the President's Conference and more talk. Our endurance is tested, 
especially by those eternal, infernal "general debates 11 whose rules are that 
there are no rules. Anyone can speak on any subject he pleases -- whether 
germane to the discussion or not -- for as long as he pleases. 

Young Israelis disdainingly designate such debates as Zionut, associating the 
term with interminable talk and little action. They prefer the direct, un
varnished speech of a Dayan. Conferees are of an older generation; they still 
respond to the rhetoric of Eban. 

* * * * * * * * 
A tour of the occupied territories. A flight along the Suez Canal and over 
Sinai. A brief stop at Sharm el Sheikh. (The Straits of Tiran are narrower 
than we conceived them to be -- surely no more than small ships in single file 
can make passage.) Back to Beersheba. A visit with Ben-Gurion (his voice is 
still vigorous, his presence still inspiring). And then, too soon, the long 
journey home. 

Was the conference fruitful in its effect? Certainly, if its purpose was 
symbolic more than substantive. 

We demonstrated our solidarity with Israel ... 

We affirmed our conviction that the fates of Israel and World Jewry are inex
tricably intertwined, that an attack on Israel is an attack on the Jew wherever 
he may be, that Israel's pain is our pain, her victory our gladness ... 

We symbolized, we concretized our faith, nay the reality, that Israel the land 
and the people are one ... 

Alexander M. Schindler 
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some thoughts on a JOURNEY TO JERUSALEM 

~The occasion of this journey: a conference of world Jewish leaders convened 
by Prime Minister Levi Eshkol of Israel. About one-hundred-and-thirty men and 
women -- from twenty-one lands arxl six continents -- respond to the Premier's 
call. The Reform Jewish community is well represented, directly through its 
institutional leadership, and indirectly among the delegates of other national 
and international Jewish organizations. The four central conference themes 
delineate the common concern of world Jewry: Israel's political and security 
situation, aliyah and the need to strengthen the link between Israel and the 
Diaspora, the plight of Eastern European Jewry, and Jewish Education both in 
Israel and throughout the world. 

* * * * * 

...-The departure for Israel is scheduled some days following the Beirut raid in 
retaliation for the terrorist attack in Athens. Friends are apprehensive: is 
this trip really necessary? and if you must go, must you fly El-Al? No one 
seems deterred. Our Boeing 707 is filled to near capacity. Other airlines, 
a subsequent check revealed, manage only twenty or so per cent on their off
season flights to L"' d. 

(But, then, they cannot offer what El-Al does: a unique experience in flying. 
As a case in point, the forward section of our plane is filled with young UJA 
leaders from the Mid-West, the aft cabin with a group of orthodox rabbis on 
their first trip to Israel from Florida. To the fore, there is a demand =for 
more martinis; rear cabin stewardesses are kept busy pouring matzo-ball soup. 
And in the morning there are two worship servises, with tallit, tefillin, and 
all -- one for those who managed to catch a nap, the other for those who didn't 
and as a consequence have to omit that portion of the traditional morning liturgy 
which includes the benediction extolling God "who removes sleep from the eyes and 
slumber from the eyelids.") 

The passengers are not entirely at ease; their parting quip "we'll see you in 
Cairo" reveals some inner tension. Extraordinary security measures are taken. 
Boarding passengers are scrutiniz~d with more than customary care. ill unusual 
looking packages are opened. Planes are parked far from the terminal and other 
craft. Immediately on halting, the plane is surrounded by vehicles carrying 
service and security personnel. 

In a word, going El-Al is something more than flying friendly skies. It is in its 
way a demonstration of solidarity with Israel . 

• 
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The prevailing mood in Israel is one of calm assurance . The visitor is dumb
founded. Prepared to offer encouragement, he finds solicitude in response: are 
things in the United States really as bad as we read them to be ... the riots . .. the 
burning of the synagogues ... we fear for your safety,! 

The terrorists certainly have not succeeded in terrorizing Israel's population. 
Perhaps it is a matter of becoming inured to danger. Perhaps protective psycho
logical forces come into play; when you confront reality as it really is, madness 
threatens. Or perhaps the danger is not as grave as we deem it to be; relatively 
speaking, Israel's boundaries, and by extension her safety, are more secure today 
than they were two years ago. 

Whatever the reason, life goes on. 
dead are buried. And life goes on, 

A bomb explodes, the debris is swept away, the 
affirmatively, even joyfully. 

* * * * * 
Israel's policy of 'instant retaliation' is questioned by many conference 

delegates. They are reassured by the awareness manifested by Israel's leaders that 
their every act reflects not only on Israel but on every Jew. "To speak for Israel 
is to hold Jewish pride in sacred trust," Abba Evan avows. Israel's cause, there
fore, must always be expressed with a Jewish voice, in terms of a "universal 
Jewish humanism." 

Unfortunately, retaliation is the only language which the Arab understands. Any
thing less is seen a sign of weakness. The retaliatory act, moreover, must be 
carried deep into Arab territory. The terrorists clearly are agents of the ir 
governments, harbored and supported by them, designated their national heroes. 
Arab leaders, therefore, must be made to know that they too, and not just lone 
terr orists along distant borders, are exposed to danger. 

As for adverse opinion on this score, well, world opinion be damned. "El Fatah 
does not read the New York Times, " Dayan reminded his listeners. Abba E\an takes 
a more historic view~ we Jews have the unhappy lot of gaining world sympathy only 
when we are on t~ point of death; ~ times it is more important to survive than 
it is to be popular; 1f.1ational suicide is not an international obligation. 

While adverse world opinion and especially UN resolutions of censure are met with 
a shrug and a sigh, there is ample appreciation of the potential influence of 
foreign governments and of the consequent importance of foreign policy. 

Concerning Washington and its new administration, there is qualified optimism. 
Nixon is essentially an unknown -- no less abroad than he is at home -- but what 
is known about him marks him a political realist. It is a quality which is seen 
to work ultimately in Israel's favor. 

Direct Russian intervention is not feared, at least not for the time being. Arab 
arms lost during the six-day war have been replaced . Russia' s military experts 
serve on every level of the Arab command (to the disrr:.ay of some Egyptian genrral 
officers who yearn for the freer, easier life of earlier days). Russian traping 
has improved the technical proficiency of the Arab soldier, but it has "not changed 
his fundamental character , " that is to say, his incentive to fight has not been 
heightened or even provided. 

France is another matter. The embargo is a blow. Israel has the industrial capa
city to produce small arms and ammunition, even spare parts, but not tanks and 
planes. Especially galling is DeGaulle's refusal to return substantial sums, in 
hard currency, which Israel advanced in payment for goods which now __ will not be 
delivered. 
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Israel's reaction is remarkably restrained. She has not imposed a counter
embargo or called for a boycott of French goods. Individual Jews around the 
world may be of a different mind. The term "gastronomic Judaism" takes on a 
new dimension: French wines are out, at least for the season. 

Conferees are deeply moved by the stand of the French delegation: "The 
need of the many prevails over the need of the few. Do what you must, we will 
manage. 11 

3. 

'Aliyah' ranks second only to 'security' in the hierarchy of Israel's concerns. 
The reason is not far to seek. Israel's Arab population now exceeds one million; 
there are 2,700,000 Jews in the land. The birth-rate among Jews is 1.7 children 
per family; the birth-rate of the Arab population is four-fold this number. 

Many rely on the slogans of the past. Israel alone offers safety to the Jew, they 
say; come, while the coming is good. 

Such arguments bear no great weight. Activist American Jewish youth will not 
be attracted by the call to escape from danger. They may be drawn by the summons 
!£_ danger, to challenge, to the opportunity for the fulfillment of ideals. 

* * * * * 

There is no generation-gap in Israel. There are no hippies, yippies; there is 
no alienated youth. Young people know that what they do is of importance. They 
feel that each individual really counts. 

The problem of Jewish Education receives careful scrutiny, its needs are 
explored, its sorry state bemoaned. As at home, these discussions are dispiriting: 
the diagnosis is detailed, but the cure is wanting. 

There is a new appreciation in Israel for the significance of Jewish education, not 
just as a tool for aliyah but for the sake of survival of the Diaspora' community. 
This too is a fruitage of the six-day war. Even as many American Jews discovered 
unknown depths of their love for Israel, so did many Israelis rediscover their love 
for and need of world Jewry. 

Golda Meier summarize~ this new-old spirit: 
fought nof•~long the frontiers of Israel but 
and who is~to say which frontier is the more 

"The battle for Jewish survival is 
in Jewish schools throughout the world ... 
perilous ... and the more important. 11 

Her words are heartening. They also challenge us: to bring to our frontier and 
struggle the same resources, skill and devotion which are mustered in the defenie 
of Israel. 

A quick trip to K'far Galirn where the members of seven Israeli Reform congrega
tions are convened in Biennial Assembly. 

Close to two hundred men and women are in attendance -- a number comparing favor
ably with many a regional UAHC convention. The spirit is good. Recently returned 
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E-1-E students speak with enthusiasm concerning their six-month stay in the States. 
There are reports of continuing, if painful, growth. 

I am embarrassed. Our promises were many but we have not fulfilled them. There 
is still no synagogue building for any of our congregations in Israel. More 
per.~onnel is desparately needed -- not just rabbis, but youth leaders and educa
tors. The Leo Baeck School has ample space, in its beautiful new structure, but 
the classrooms lack furniture and equipment. There is a need to develop new 
forms of religious expressions; institutions other than synagogue centers should 
be developed. The issue of rights is far from resolved -- and we are silent. 

Back to the President's Conference and more talk. Our endurance is tested, 
especially by those eternal, infernal "general debates" whose rules are that there 
are no rules. Anyone can speak on any subject he pleases -- whether germane to the 
discussion or not -- for as long as he pleases. 

Young Israelis disd.ai~ingly designate such debates as Zion.ut, associating the 
term with interminable talk and little action. They prefer the direct, unvarnished 
speech of a Dayan. Conferees are of an older generation; they still respond to 
the rhetoric of Eban. 

A tour of the occupied terr±tories. A flight along the Suez Canal and over 
Sinai. A brief stop at Sharm el Sheikh .. (The Straits of Tiran are narrower than 
we conceived them to be -- surely no more than small ships in single file can make 
passage). Back to Beer Sheb$. A visit with Ben Gurion (his voice is still vigor
ous, his presence still inspiring). And then, too soon, the long journey home. 

Was the conference fruitful in its effect? 
more than substantive. 

Certai7ff its purpose was symbolic 

We demonstrated our solidarity with Israel ... 

We affirmed our conviction that the fates of Israel and World Jewry are inextricably 
intertwined, that an attack on Israel is an attack on the Jew wherever he may be, 
that Israel's pain is our pain, her victory our gladness.,. 

We symbolized, we concretized our faith, nay the reality, that Israel the land and 
the people are one.,, 

Alexander M. Schindler 
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JEWISH UNITY AND JEWISH EDUCATION 

Rabbi Alexander M. Schindler 

I appreciate Rabbi F'ox' s kind introduction, although I feel constrained to note 
some serious omissions. 1'aking into account the ecumenical spirit o~ the 
occasion, he might well have added that my first cousin, Pesach Schindler, is 
the Associate to the Director of Education of the United Synagogue. He might 
further have added that I trace my lineage to Moshe Sofer of Pshevorsk, the Cr 
Pne Moshe and a spiritual companion of the Baal Shem Tov. This identifies me 
as a Galitsianer, of course, and offers full explanation for my foolishness in 
agreeing to come here. How can I possibly prevail in this arena; ever, before 
I begin I am "out-Foxed." 

It is good to be here, let me assure you, and what we do here is good. Those 
who planned this program and brought it to be well merit our applause; their 
effort makes no small contribution toward the solution of the very problem 
which moves us to meet. Not so much for what we say, but the very event of 
our meeting is of worth, for if the science of education has taught us one 
lesson it is this: our children make their commitments primarily by means of 
identification with the ego ideal; they look, more than they listen; they 
follow the man who is long before the man who only persuades with his lips. 
The visible demonstration of our desire for unity teaches a lesson more power
ful than any ideological agreement we may reach and articulate. In this case 
surely, as in so many others, the determined quest for an answer in and of 
itself give shape and substance to that answer. 

I 

Let me say, at once, that I respond with a good deal of warmth to Dr. Marvin Fox 
and what he has to say. I sense him to be a kindred spirit. His presentation 
appeals to me, at least in its broader outlines. I share his essential concep
tion of our problem as the need to deepen our instruction, to instill in our 
children not denominational devotion but profound religious conYictions, con
victions which do not ignore genuine differences but go beyond them to attain 
a greater unity. I appreciate his probing analysis of secularism, his refusal 
to deem the common concern with social issues a sufficient ground for unity 
when this concern is merely a reaction to external pressures and not also an 
expression of inner, shared belief. Lastly, I too cling to the hope that an 
earnest encounter of Judaism's past, the serious study of its teachings as they 
are expressed in our classic texts, will lead us, and through us, our children., 
to affirm conviction about God and man and human duty which may not be identi.cal 
in all respects but nonetheless will be sufficiently akin to justify the claim 
of our identity. 

It is intriguing and a portent of good tidings for the future that Dr. Fox finds 
the possibility of a consensus in realms and by a means which at first flush 
might well seem least likely to yield agreement. After all, tradition, its 
texts, the manner in which we understand and approach them all stand at the 
very heart and center of our ideological divergence. The liberal Jew does not 
view the past bounded by a framework which is eternally fixed, and he refuses 
to submit to its authority. Nonetheless -- so Dr. Fox assures us -- and I share 
his pious hope: when the liberal Jew is honest in his approach to tradition; 
when he does not assert the absolute authority of the present over the past but 
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is willing at least to expose the standards of modernity to older judgments; in 
a word, when he turns to his religious heritage with receptivity, with o:pen..ness., 
with seeing eye and hearing ear, why then, he surely will be led to affirmations 
which may not fully coincide with those of the traditional Jew but will be suf
ficiently close to them to form a unified whole. 

As Dr. Fox himself has occasion to point out, even traditional Jews differ in 
the degree of sophistication with which they understand some of these truths 
and this difference of understanding does not destroy the unity of their faith. 
It is not unreasonable to conclude, therefore, that the common encounter of 
the Jewish past can bind us all, liberal and traditional Jew, in a union, or 
at least a meaningful confederation of belief. 

II 

I am especially glad to note, also, that Dr. Fox foresees the possibility of 
convergence not only in the realm of ideas, but in the realm of practice, in 
our approach to Mitsvot. He feels the binding, unifying force of these prac
tices as they are observed in our personal lives and homes and in the worship 
pattern of the synagogue. Ordinarily, those who accept a systemic, normative 
Judaism feel that there is a sharp line -- not just a quantitive but a cate
gorical line -- between the practices of liberalism and orthodoxy. But is this 
categorical difference really as great as all that? Can we find no common 
ground in the understanding of commandment? I believe we can once •,rn view 
mitsvah in its wider dimensions not just as given law, but as law form as 
commandment invested with purpose. 

Traditional .Judaism affirms _this wider view: it does not believe that the Torah 
demands ·just for the sake of demanding; that it was given to us as a vain thing, 
a test of our obedience only and unrelated to all further purposes of God and 
needs of man. "The laws of the Torah serve an end" taught the RAMBAM, "an end 
that is useful in regard to being," -- to bind man and God, to provide man with 
a means to sanctify his life. These purposes give substance to the liberal Jew's 
understanding of commandment and because they do, he shares a vital element of 
the idea of mitsvah held by those who also affirm the belief in verbal revelation. 

But these ideological considerations aside, let ·J.s not underrate the unify:.ng 
force of cuter form itself, as it is manifested in our communal life. True, 
the Chassidic shtibel and Temple Emanu-El are worlds apart; but they are also 
worlds together; they share a host of common elements which give them common 
character; the ark and the Torah, essential prayers and a coincidence of time 
when they are voiced, hallowed language and hallowed song, and Jews, yes Jews, 
who seek the companionship of kindred and aspiring souls in their quest for God. 

The Chassidic shtibel and Temple Emanu-El are worlds apart. But how many Temple 
Emanuel's remain on the American scene? And how many Chassidic shtibels? When 
we wear our denominational lenses we often see differences where none, in fact~ 
exist. And often, when we see true differences we fail to distinguish between 
variants of sentiment and style and those which reflect true ideological diver
gence, 

What we say concerning religious practice, applies to the matter of its termi
nology. Liberal and traditional Jew do make different use of the same religious 
language, but it is still the same religious language; invested with the strength 
of long-lived, hallowed use, it exercises a centripetal, cohesive force of no 
small consequence. Hebrew merits an emphasis in our teaching precisely fer this 
reason, if for none other. 
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III 

As we go about the task of seeking our common ground of belief, we might do wel l to take a closer, more ca,reful look at the concept of peoplehood itself especially as its meaning has been exte1~ded and attenuated to its present composite designation of "Klal Yisroel." No other concept is invoked in our councils with g!'eater freque;.1cy and urgency than this -- Klal Yisroel, the Community of Israel -- and none is more abused. It is enlisted, in support of every cause, to bolster every argument , to justify :pol~cies diarnet:r;ically opposed, in a word, to designa.te anything and everything, ·1.f cnly the iabel Jewish can somehow be applied to it. 
It has, by its abuse> lo_st virtually all denominative e..ndvaluational force. 

The mitsvah of "pidyon sh'vuyim" alone might stir us to the task of definit i on: nothing so precious ought long remain debased. But there is more immediate 
reason which summons us to do so, a reason more immediate to our concern, and it is rooted in the pedagogic axiom that vague, amorphous, ill-defined concepts simply cannot be taught. If we want the concept of community to be meaningful to our children,~ must invest it with discernible meaning first. 

There was a time not so long ago, when this concept did not have to be taught, or articulated, to be transmitted, when it was implicit in the Jewish experience, when a sense of belonging was born of a state of physical being. Not so today. 
And not so most certainly on the American scene. Here the cultural and ethnic bonds which bound our community once have loosened and bonds of faith mu.st serve as unifying force in their stead. 

This is especially true for our children whose Jewish self-image reveaj_s primarily the face of religion; nothing else, not culture, not nation, not even the giving of charity, is of essential consequence in securing the continuity of their 
identification. This is why Dr. Fox is absolutely right when he insj_sts that the attainment of communal unity rests in the final analysis on our ability to transmit our shared and profoundly held convictions. And that is alsc why the concept of community itself, once implicit in the Jewish experience, must now be made explicit. • 

IV 

But not all of our problem is rooted in the ideological realm; here too Dr, Fox 
is right. Institutional loyalties, quite unrelated to clear-cut ideological 
distinctions, exercise a divisive influence which, nolens volens, is reflected 
in the classroom and conveyed to our students. 

Indeed, much of the present-day hardening of institutional lines: far from 
reflecting greater ideological divergence, is rather the consequence of its 
convergence, of a blurring of ideological distinctions. Distinctions there 
are and we sh~uld not ignore them, but they are not as great and as many as 
we often think or say they are, and they certainly do not coincide with 
denominational demarcations. The overlapping of belief and practice patter.1 
is the rule and not the exception. 

Sur~ly I need not elaborate; supportive evidence is hardly wanting and has been off~red over and again. Reconstructionism, nurtured in the bosom of the Conservative movement, in its theology is far to the left of the current consensus 
within Reform. Schechter's espousal of 'haskarnat hak'lal' as a determinant 
of religious practice no longer is acceptable to many Conservative rabbis, 



- 4 -

and so they embrace a systemic, normative Judaism which separates them from other 
Conservative rabbis to an extent far greater than the latter are separated frcm 
Reform. And so it goes. • 

Even in the larger Jewish ccl!lmunity, in the framework of its organized life, 
patterns overlap and distinctions are blurred. Synagogues foster at~itudes 
and activities which cannot really be called 'religious'; and so-called 
'secular' agencies assume a, religious stance, if not yet fully in their 
program then at least in their pronouncements, and if not there, then in 
the symbolic act of turning to the graduates of our seminaries to find their 
professional leadership. 

The point of it all being that when true distinctions are lacking the temptation 
is great that we create them, or that we magnify them in our teaching and i n 
our preaching -·· only for the sake of preserving institutional identity. 

Now I do not suggest that we can or should shuffle off our institutional coil. 
Nor is this the time or the place to consider a major realignment of existing 
categories, desirable as this eventuation may be. All I really want to say 
is the self-recognition of motivation is the requisite of communal harmony. 

When the need for denominational identity effects our teaching and our doing, 
let us at least say so! 

When institutional concerns shape our Temple program let us call them institu
tional concerns! 

When, in the larger community, we engage in a struggle f or power, l et us call 
it that; let us not obscure its true character by designating it an ideological 
confrontation! 

Whatever it is, let us call it by its honest name, and not try to justify it on 
the basis that it is something else! 

This is not a reprimand, an accusation, cholilo vechas. All I say is really in 
the way of a confession. Grant me only the privilege accorded by tradition of 
saying not 'al chet shechotosi,' but rather 'al chet shechotonu,' for the sins 
which we have sinned. 

V 

There is, then, much that we can do to create a sense of communal devotion i n 
our children even before the fuller unfoldment of the quest for an ideologjcal 
'..l.nity which Dr. Fox bids us pursue. There is much that we can do to deepen tl::e 
devotion of our children to the larger community, to extend their reach of heart 
and mind to encompass all of Israel. 

'tlhat can we do? 

We can begin by teaching Judaism in our schools, teaching it, moreover, not as 
some kind of denomina,tional possession, but as a shared possession to whj_ch 
variant interpretations have a vital relation. And when we speak of our 
difference -- in faith and form -- we can describe these differences as they 
r eally are, we can approach them, examine them -- teacher and •student both -- in 
an atmo·sphere of respectful inquiry. 
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We can bring our children into contact with one another crossing denominational barriers for communal programs of education and for united activity arising to advance our common cause. Surely more than ideas are involved in our problem. People are involved. The sense of communion is sustained by encounter. 

We can bring 
another. We 
is at stake, 
tive and the 
and programs 

our teachers and educators into more frequent association with one 
can teach them together, in areas where no ideological divergence 

We might exchange our teachers for a time to broaden their perspec
perspective of those they teach. We can support communal agencies 
which seek sincerely to serve us all. 

We can do more than that. We might ourselves communalize some segments of the 
congregational school program ... on a secondary level perhaps ... so that together 
then we might have the kind of intensive religious high schools which we singly do not have. Or at least we can begin this process by avoiding needless, waste
ful duplication where none is justified by cooperating with one another in areas vital to our work: in the recruitment of teachers, in the development of educational tools, in the publication of our texts, in the realm of experimentation and research. In this and like manner we can teach our children a love for the 
community of Israel not just by precept, but by example. 

Even as we are doing now, when we take counsel together and meet to express our 
common concern. That is why we are beholden to those who planned this program. 
and brought it to be. They offer opportunity to demonstrate the truth of a 
promise inherent in the saying of the Rimanover Rebbe, "Paam vofaam Hakodosh 
boruch hu menasseh Yisroel bilrushim acherim. 11 At various times the Holy One 
blessed be He garbs Israel in different garments, "Paarn bilvush seh ufaam bilvush zeh." At times in this kind of garment and at times in another kind of garment. "Aval hanekudch Hajuhudis Toroid nishores." Oper dos pintele Yid ... it remains, 
it flames, and it is not consumed! 



community to community, and vary also with time 
and changing conditions; the smaller the popula
tion, the greater the need for consolidation. 
Wherever possible such coordination should be 
effected within ideological groupings. Where these 
lines must be crossed, distinctive needs should 
be met and distinctive orientations respected. 

This caution is applicable especially in the 
realm of teacher recruitment and training wh ich 
almost everywhere calls for the pooling of com
munity-wide resources. Bureau leaders' complaints 
that congregational schools are refractory to close 
cooperation are often true, alas;)b'yt it is equally 
true that community teacher training schools too 
often fail to heed the needs of the Reform 
Jewish community. This failure is not only a viola-

,--- ----

tion of the community concept, it makes for 
' poor education; a teacher who doe not share 

the commitments of the school ich Ii serves 
only babbles, he does not really te 

Close coo eration is vital to progress in 
education, and an e or s ou e made to come 
to grips with problems precipitated by the inter
action of £Q.!Dlll,1l!lity forces. These problem? are 
capable of reso lution once agency and temple 
leade;;= make rm ,::ic their watchword, valuing 
every effort, great or small, to further their cause. 
No institutional loyalties or ideolog.Js:al diver
genc~ uld be permmed to obscure the 

e~;~l:JY }~striving. 

/_ ~~;:,e1 A~~;~_ ~ DI FR 



- /,J 110/1...~ 1°~ ;.) /µ ~O,l /J~ ; r;.J 

~ ell If f) ~ ~ P CJ J t /::iSe-~ TI It t.... J:.1 µ Sf/fJ 
}J Q Eh fry /) /(/nttl-1 - p D r//.,1~ / L £; u,S IO 

I frr? C.l~J) rD fMr1e..1,Pl'fTl >~ --~s--.... 
J)~ f (1:) ~ Ir T I o ,J S /;::. DI.J (_ Yp,e[,{-( ,._ 'i7fr.r t ·II- ~ 

f.r-r:f O l.~ S I-; e O ff o I- ,-Y /\ ~ /tSS e1lr 

BU REAU-CONGREGAtlONAL 
RELATIONSHIPS 

The Jewish Education Committee of New York 
prepares to enter the twenty-fifth year of its 
existence. Its anniversary-on which we congratu
.late our sister institution and its capable leader
ship-gives us occasion to make some comments 
concerning the function of communal agencies 
for Jewish education, especially as they relate to 
temple religious schools. r To begin with, we can assert Reform 

l Jewry's devotion to the ideal of communal unity. 
,x-,~-~~:11-( is a :i:i,,~ to which we aspire. 

~ulated as our guiding principle, affirmed 
in our prayers, posited as a fundamental goal of 
our religious education effort. We cannot counte
nance the isolation of the temple school from 
the community-wide program of Jewish educa
tion. To do so is to deny what we profess, to 
negate in practice what we teach. 

Wherever the relationship between the Bureau 
and the temple school is firm, the temple school 
is stronger because of it. Hopefully, the converse 
is also true and these relationships-which now 

exist in many cities-have strengthened the wider 
community effort. Indeed, this must be so, for 
Gresham's law has its parallel in education: bad 
schools drive good schools out of circulation. This 
is one of many reasons why the community 
agency for education can i.11 affoFct to· be paro_~al 
in its concern, serving one prngr alone and 
disdaining to serve ose SC 00 S whose OD~- -
f ives do not conform to that program in all re
spects'.' As a central body, the Bureau's purview • must be as broad as possible, enc(llil pass1ng' 
schools of divergent ideolo ies and~ dvancing Jew!' 
ish educa 10n generally by helping each school fo es 
raisr'rts stahdardsot achievement. l 

The quest for the evolution ci'fasingle school 
system under community auspices appears futile, 
at least for now. Most efforts to do so have 
been abortive, and institutional narcissism (the 
congregations' reluctance to "yield" the education 
of their children to the community), is not alone 
responsible for this failure. Ideological diversities 
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I appreciate Rabbi Fox's kind introduction, althouih I feel constrained to 

note ~o~e serious omissions. Taking into 3coount the ecumenical spirit of tha 

occasion, he might well have added that my first 'couain, Pcsach Schindler, is the 

Associate to tho Director of Etlucation of the United Synngogua . He might further 

have cdded thot I trace r,1y lin0.agc to }:Io~he Sofer of P;hevorsk , ~ of the Or 

Pne? Hoch-3 Donel a spidtc.:11 coripnnion •bf the 11.::ial Shem Tov . This identifies mo o.s 

n Calizia:1~r, of cout·se, end cffo;:1;; fo.ll <rn:plaMtion for ruy foolishness in agree

ing to come here.. ~ov1 can I possibly r,'revnil in this ~rrcna; even before I begin 

I elm "out-Foxed ." 

It is good to be hc,n:e, 1ct 1:?C assm:<~ you, and i:hnt we do here 12 good. Those 

who plenncd this progr.:trn and brought it to b~ ~ell merit our appl~uee; their effort 

maltes no sma.11 contribution toward the solution of th-::: vary problem which moYco us 
\ 

to ..iect. Not so much for what wa r;ay , but the very event of our meeting is of 

worth, for if the science of education hns tau~ht us one leoson it is this: our 

children r.1akc their commitments prim.D.rily by m.eano of identifica.Hon with· the ego 

ice.al; they look, more then they listen; they follow the mm who is long before the 

msn who only pcrsuadc~s with his lips . Tho visible CJ.cn,om:tration of our desire for 

unity te~ches a lesson more powerful than ttny ideological agreement we may rea.ch and 

art:l.culttte . In this case surely, ~sin so tn!t:.'lY others, the determined quest £or an 

enswar i., and of itself give shape and subst~nce to thet ans-war . 
'"I ~-

Let mo say, at once, that I respond with ct zood de3.l of warmth to Dr. Ma.rvin Fox 

.nnd uhat he has to say. I senoe him to be o kfo<!rod spirit . His prescntntion nppeals 

to m'~, at lea.st in its broader outlinco. I cbe.ra his essl?ntial conception of' our 

pro~lem a~ tho need to deepen our instruction, to inotill in our children not dcnomin

atio~.al devotion but profound religious convictions, convictions which do not ignore 

genuine differences but go beyO!'ld them to attain a greater unity . I appreciate his 
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prcb ·n.g nnalycis of secul.lrism, his rcfu.oal to deem tho common concern with social 

izz1:..cs a. si..1fficie11t ground for U."\.lty when this cor:ccrn is more.ly .a reaction to 

external prcncu.re& and not also .a.n a=,.,.,rcocic::'.l of inn~r, ehared belie£. Lastly, I 

too cling to the hope th~t an curncGt cnco,~1ter 0£ Jud..:li$m1s past , the serious · 

study of its tcttchinn;s ns they are ox;:,rc~scd in Om' cl:.10;:;ic tcx:ts, will l eed ttm, 

and through us, our childr<:?n, to affirm conviction sbnut Cod and man ruid hL'num duty 

vhicll r::.ny nl(}t be identical in all rcs~cts bt:t non<?thels:;c lvill ha sufficiontly 

akin to justify the claim of our idontity. 

It is intriguing end~ portent of good tidineo for tho fut~re that Dr, Fox finds 

the poecibiU.ty of a conceusus :tn reuhm and by a t'J£.:i.ns wM.ch at first fluoh might 

well seem lca::;t likely to yield l!f:."rC·r::mont. 1',f:ter all , tr.c.di.t:!.on, ita texts, the 

ir.a.me1: in ,,hich we 1...1ndorst.::md and approach th~m .a11. otnnd at the very heart and 

ce:ntcr of oar idcologicul di"l.rergcnca. The liberal Jew docs not vie.,, the p:;ot bound~d 

by .i frn.mcwork which i::/ otc-rndly fixed, and ho rcf:uces to submit to its authority. 

?lon:Z!t .clc:::s - .. so Dr . Fox assures us - .. nnd I sht1.rc his pious hope: when the liberal 

Jc:t fa honest :tn his npprot1.ch to tr.'.ltti.t:ion; when he doeg not · assert the::.absolute 

~uthority of the present ever th~ po.st bt.tt is willinz o.t knst to e,:pose the st ... '\ttd

arc!s rif -mor!ernity to older ju.ds.:,cnt~ ; in a t~ord , 1-.hcn ha turn~ to his ral i3ic·-.s 

hc~::.tagc with roceptivity, w::.th opcn.'les;i, with seeing eya and hearing ~ar ~ why then, 

he curely ,1111 ha l ed to nf firr::ations which r:,ay not fully coincide with thotio of t."1.e 

t:::-.adittona.l Jew but will be sufHd.e:it1y clooc to th:.:re t:o form a unified ,2holc. 
~ 

Az Dr . Fox himself ha.s occasion to point out, even traditional Jeus differ in 

2. 

thi? dcgrC?o of sophistication with 'Qhich they c.ndcrstl'.l!ld some of these truths and this 

cifforcncG of understanding do~e not dcatroy tho unity of _il?.£!-.!, faith. It is not 

unrce:;onable to conclude, the:rafore, that the common encounter of the Jewii::ih p:ant c.::in 

bind us all, · liberal and trrulition~l Je,,, ui a Union, er at least a meaningful confed

cr~tion of oolief . 
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I ~ especfally glad to noto, :ilso, thct Dr. . i!o]r. for~sees tha po:ssi~ility of 

converge.nee not only in the re~lm of idcss, b~t in the realm of practice, in our 

n;,p:::.o:1=h to Mitcvc-,t'. Ha feels the bin,;.iing, ,,1nifyin3 force of thece practicci:; it$ 

th'.:!;}' o.rc observed in our pers<innl liver; imd homoo ~nd in the vorr:hip pattern of 

the o:;n~gogue, Ordin~rily, thos2 who accept e systeoic, norr.,.ativc Judaism feel , 

thr.t tharo is e. thnrp line~- not j~st n ~um.titive but a categorical lina --

difi:crence reclly a$ \!]:'ent ~s all that? Can 'W'C ff.nd no common ground in tho undi;ar.-

star.din& of com:i::m.n1r.cnt? I b;::'.l:!.cvc -:·,~ cm, once we view r.:iitsvah in itr: wider dimen-
.....J ------

; efonG nc:t juot: as given law, but t:~~ 1:.m £EE::. as com:..·,.'.:cndmcnt invested with pur,r2.E.~· I. 
I 

un.c.Gro~andini; cf co1rm1.:mdment .and bcc:nucc they d£',, h'.! .,..hur::ls .:;. vital elcmcut of the 

idea of mitsvah held by tho co 1iho alao affirm the hc:Hof in varbc.1 revelat:tcm. 

But these ideological coitsidcration.s n::::tdc, lat 1Jo not: underrate the u,.-i.ifying 

:force of outer f'om itcclf• o.::; it is n:.:1ni.fouted :i.n our co-..i!r.1mal life . T=u~, the 

Cho.:;n:i.dic shtibfo and Tarnplc F..n,.,,1.tt~-El ar.o ,md<la .apart; hut they are also worlds 

tcg~thcr; they share a host of ccmmon ~lcmento uhich g:i.va th~ common charactc:q the 

o.rk c.nd the Torch, essential prayers and .a coinciucncc cf time wh~n they are voi.ced, 

hsllo,,cd lanr;u::ige ~.d hallo-;.•od so:az, nnd Jews, ye& ~, who seek the compunion:;hip 

of kindred and aspiring soulcr in their <r~ect for Go-J. 

':he Chassidic chtible .md Tcr:l~le Emanu-El arc ,;·orlds apart, But h ., nut.'1.Y Temple 
l-'111r 1Vc f.::U_-., 
S~h re:nmin on tha k'i!!t":i.can senna? a.'"ld how my C:"tasoidic Shtiblet§? Uhen we w~ar 

qur denominational lenses tJe often see diffei·enccs whc:r'1! none, in fact, «mitt. /md 
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often, when we see true differences we £ail to distinguish between variants of sentiment 

and style and those which reflect true ideological divergence . 

What we say concerning religious practice, applies to the matter of its termin

ology, Liberal and traditional Jew do make different '\,tse of the same religious 

language, but it is still the same religious language; invested with the strength of 

long-lived, hallowed use, it exercises a contripetal, cohesive force of no small 

consequence. Hebrew merits an emphasis in our teaching precisely for this reason. 

if for none other, 

As we go about the task of seeking our common ground of belief, we might do well 

to take a . closer, more careful look at the concept of peoplehood itself especially as 

its meaning has been extended and attenuated to its present composite designation of 

"Klal Yisroel ." No other concept is involed in our councils with greater frequency 

and urgency than this -- Klal Yisroel, the Community of Israel and none is more 

abused . It is enlisted, in support of every cause, to bolster every argu:ncnt, to 

justify policies dima.terically opposed, in a word, to designate anything and every

thing, if only the label Jewish can somehow be applied to it. It has, by its abuse, 

lost virtually all denominative and valu~tional force . 

The mitsvah of "pidyon sh 'vuyim" alone might stir us. to the task of definition: 

nothing so precious ought long remain debased . But there is more immediate reason 

which summons us to do so, a reason more :imimediate to our concern, and it is rooted 

in the pedagogic axiom that vague, amorphous, ill-defined concepts simply cannot be 

taught , lf we want the concept of co~Jr.unity to be meaningfw. to our children, ~ 

/"'1,, 
must invest it with discernible meaning first~ [v There was a time not so long ~goj when 

this concept did not have to be taught, or articulated to be transmitted, when it was 

implicit in the Jewish experience, ·when a sense of belonging was born of a state of I 
I 

physical being . ltot so today. AnJ not so most certainly on the .American scene. Here _ j 
I 
I 

", the cultural and ethnic bonds which bound our community once have loosened and bonds i 

of faith must serve as unifying force in their stead.Ct;,his is especially t;rue for our I 

r<. 
1 
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children t:ho::e Jewish ,;elf-imago rcve!:.ls prir.:.."trily the foca of religion; nothing olsc. 

not culture, not n,3tion• not even tha giving of chnrity, io of eocential consequence in 
securing the continuity of their ic.tcntification. Thi.s is why Dr . Fox is abtolutcly 

right wh~n ho insiota that the atttd.1un::?nt of conmmol unity rests in the :final enclysis 

on our a.bility to trensmit our shared ru1d profou.-idly held convictions. And that b 

~1Elo vhy the concept of coxi:munity it.sol£, once inplidt- in the JawiGhexpcrience 11 must 

nou be m:.rde Cl..1)1icit . 

·-n? ___i-i-
But not all of our problem is ~oot~d in the ideolo3ical realm; here too Dr . Fox 

is r:i..ght. tnstituticmnl loyalties, quite. 1.mrcll'.tud to clear-cut idcologienl distinc

tions, exercise a divisive !nflmmcc :which, noloms volenc, is reflected in the class

room ~nd conveyed to our students . 

Indeed, m::lUh of the prezant-d~y hsr~cnin3 of inotitutior.nl lines, far from 

reflecting grQater ideological divcr.zcnco, 1~ rath~r the consequcnce ·of its conv~rg
enca, of a. blurring of ideological distinctions. Distinction~ there are and we ohould 

not ii;nore th01n, but thGy are not an zre:2t and c.a m..ny as we often think or a:ry they 

kppin3 of relief and prc.cticc pa.ttorn is thtl rulo and not the e:cception. 

Surely I nacd not cl~borsto; supportive cvidcnc~ 1~ hardly wanting and has boen 
offered over and P.gain. Rcconctructionism2 nurtured in tho booom of the Conservative 
movomcnt; in its theology is far to the left of the current ccncensus within R•:d:ol1:l. 

Schcchter'n espousal of 'h.nska.Iilat hak'lai' as a dctarmi.nant of religious practice no 

long~r io acceptable to many Goru.icrva~ive rnbbis, nn<l co they embrace a systemic, 
non:i.ctive Jud.e.1.5:!l ,-1hich SC?parates them from other Con:'.lervative rabbis to an extent far 

greater ~1r.n the latter are separated fron Reform. And eo it goes. 
I 

I :E:vcn in the lnrger Jct~ish con:munity• .in the fr£1n:r::1ork 0£ its org~nized life, 

pattel-n.~ averlcp and distinctions ere blurred. Synagogues foster attitudes· and 
&ctivitics which cannot rc~lly be called 'relicious;' and so-celled 1scculer' agencies ,,. 

. . 
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assume a religious stance, if not yet fully in their program then at least in their 

pronouncements, and if not there, then in the symbolic act of turning to the graduates 
I 

of our seminaries to find their professionuJ. lendership. 

The point of it all being that when true distinctions are lacking the temptation 

is great that we create them, or thnt we magnify them in our teaching and in our 

preaching -- only for the sake of preserving institutional identity. 

Now I do not suggest that we can or should shuffle off our institutional coil. 

Nor is this the time or the place to consider a major realigrumnt of existing cate

gories, desirable as this eventuation may be. All I really want to say is the self

recognition of motivation is the requisite of cow.munal harmony . 

When the need for denominational identity effects our teaching and our doing, let 

us at least say so! 

When institutional concerns shape our Temple program let us call them institutional 

concerns!' 

When, in the larger commtmity; we engage in a struggle for power, let us call 

it that ; let us not obscure its true character by designating it an ideological 

confrontation! 

Whatever it is• let us call it by its honest name, and not try to justify it on 

. the basis that it is something else! 

This is not a reprimand, an accu~ation, cholilo vechas, All I say is really in 

the way.of a confession. Grant me only the privilege accorded by tradition of snying 

not 'al chet shechotosi,' but rather 1al chet shechotonu,' for the sins which we have 

sinned . 
--:-r-
_.J.c.--

There is, then, much that we can do to create a sense of communal devotion in 

our children even before the fuller unfoldment of the quest for an ideological unity 

which Dr . Fox bids us pursue. There is much that we can do to deepen the devotion of 

i. 



I 

I 

I 

I 
' 
I 
I 

• 

our c!1.:!.lc.1ren to the l:lrgcr coonunity, to -:ixtcnd their reach of heart and mind to 

e:ico~paos el! of Israel . 

Whc.t can tie do? 

We cnn begin by teaching Judaist1 in. our schools, teaching it, moreover, r.ot tta 

som~.kind of denominational possession, but as a shared posccssion to which var1.ant 

interpretations have a vital relntion. And when we speak of our difference-· ia faith 

and form -- wo can describe these differences as they reclly ~re, we can approach them, 

cd 

e:r..cm!.r.,:? them - - tc~cher and student both -- in tln atmo:.;phere of respectful inquiry_// We 

cen bring our children into contact 1;ith one another crossing dcnoz:iicational barriers 

for co:i:munal progrru:t~ of education nnd for u.~it~d ~ctivity arising to ~dvnnce our 

co;;:r:1on causa. Surely more thm1 ido.::w are involved L-. our problem. People ~re involved. 

,.~ j_/ 

L 'f 

Th~ Gcn~e of ccrnouniou is suztaincd by encounter.! We cun bring our teachers end 

educators intc more frequent cccocie.ticn with one miothc'!!' . We c.an teach thcJ, tozether • 

in ercc.£ whore no ideological dive,:gcncn is ~t t:t.::kl":. W(! might exchange our tcech~rs 

for a time to brocdsn ~ perspcctivo ~nd the perspective of those they teach. We c.~ 

ru.pport coo-.mmal agancies and progrc.ms which seek uin~crcly tc serve us all. 

We can do more than that. lJe might ourcclvcn communalize Yil:!,_.-?i some segments of the 

congregctioual school program • .. on a eecondn:-y l c~.rel pcrhapc ... so that togcth~r then 

we mi~ht h:ive the kind of intensiv•~ religiou::; hii;h r.clloole which ,.;e singly do not have . 

Or ut lcaGt ~,a can begin thi::i process by .r.voicl:i.nz necdle!lc• vateful ciuplication wh~re 

none it: justified by cooper.llting vith c-nc another in areal vital to our 1,;c,rk: in the 

reci-uitmont of teachera. in the dcvalopnent of educational tools , in the publication of 

our texts, in th!i realm of cxpcrirucntntion a.nd recearch . In this 6nd like tr.anner we 

can !_.~ otir children a love for tho ccmmu.-.ity of Icrccl not just by precept• 'but by 

Eve:n ns ·wo are doing now, when wa tal~c cou,.,.scl to3cthcr and meet to express our 

, co:::non concern . T'nat is 1,ihy we .ire bchold~n to those ~:ho pla.-med this program and 

"' 
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brought it to be. They offer opportunity to dei::on2tratc the truth of o promise inherent 

in the Ntying of the Rimanover Reh be, "Pasm vofaam ~kodosh boruch hu menaasah Yisroel 

bilrush:f.m acherim." At. various times the Itoly One blessed be He garbs !st'ael in 

different garments, "Paam bilvush sch ufo:mi bilvush· zeh ." At ti.mes in this kind of 

garnent and at ti.mes in another kind of garment. "Avol ha.nekudoh Hajuhudis Tomid 

nishores." Ober dos pintele Yid • . . it rcr.:<1ins, it flames , and it is not consumed! 

,--=-, 
. ' 

I 
i 
I 

.1 

l 
1 
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I 
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but then, in <larlng paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and erants l1im full authority to make his moral choices. 

I 
Judaism does not exact unquestioning obedience. Rather does :!.t seek man's 

free as11ent. The commandments are to be performec.l not just for Cod's sal~e, 

l>ut for their own sake too, because th~y are seen to possess intrinsic 

worth . Man has the power to perceive that worth. He is u_nique in knowing 

good and evil. The Torah is r,iven, therefore, only when men are ready to 

rectdve it. Sinai is 1\ot , imposed. · rt • is sel.f--imposed. Han must choose 

to scale its heights. 

Law is not of secondary concern to J1.ida:Lsm. Nor does it hecom~ irrelevant 

once it is appropriated by mRn, It remains an essential element of the ethical 

process, But the autonomous choice of man ls an integral part of this ·process 

too. 

VI. 

The cleft between .Judaism and the New Horalit)r is not so r;reat after all. 

It bc~con, ,~s 1'10re narrow st:1.11 ,-.1hen these c,utra eeous di.ssenters <lo not clai.m 

Rll understandine but are prepared to listen to the past, when they 

remember to "read yeAter<lay's mJ.nutes " as Al Vorsp,m so felicitously put it, 

,~1en ci1ey turn to tradition if uot in submission then at least with attention 

and respect . 

Reverence for the past j_s a peculic1rly .Tewish prescription. TTi is also the 

counsel of prudence. Human experience did not begin with the birth of 

~cience . It bezan with the
1
hirth of man . And man , in his essential nature, · 

, .. , 



l1as not changed as has his world . The inner man is s t ill the same . Within 

that inner world a thousand years are but as yesterday when it is past , Han ' s 

joys and griefs, his passions and his dreams , these are as they were millenia 

a~o . ~cience assuredly has taucht us much concern:i.ng the natur~ of thi.nes. 

It is taught us little concernin3 their proper use , concernins the end~ whicl1 

tld.n~s should be nade to serve , We are ,Hore knowledgeable but no Jllore under

standing than were our fathers and there is much that we cl'ln learn from them. 

The summons to listen to the past , to hear and heed tradition , also sttmmons 

us, as teachers of tradition , to make its substance pertinent , to bring it to 

bear on the pressing moral issues of the day. What irony it is - as Gene 

Horowitz often rerni.nds us - that ~-iith all our talk about Jewish _ethics , the 

last signif:lcant work on the. suhject was writtent by Morit?. Lazarus now more 

than eighty years ago , ~-.t eut. p1.olile1,1.., h 0.vg 1.c.irc .. e,Jv lessern~ tbey have 

~ul ti pl1-eA "l"!;i:nce Lhoc... Nor is tltere the neecl on;Ly for a fnlle11 more contem

porary exposition of ethical tl1eory , There is a need to Le concerned with the 

crltical value issues resultin~ from the ever more <lec:i.sive role of our aclvan-

cing teclmology , The hitter-sweet Fru:i.ta13e of all our learning
1

- population 

I 
growth in i;eometr.ic progression, ever incrensinr; concentration of economi.c and 

political power. , fundamental alteration of family function and soci.al structure , 

euthenics and eugenics , the ability to modify not juRt .cultural but biological 

evolution as well - all the~e have raised diverse and preRsinc moral cares 

OcH' ~ • 
to which we hr1.ve barely spoken and rarely if ever brought the light of~ 

Nor can we be content to teach by precept only . Exm11ple and examplars are 
' ; 

required - by our tradltio'n Rnd by protesting youth , Horal preachment simply 

will not do , Yes , as a Conference we have the ri~ht to be proud of ~ur many 

collear;ues who speak and ac_t with daring, sU.rre<l by a passion which does honor 

to our prophetic past , But re cairno t :1 n 

in the life- hloo<l of their proEram, even 

aJl honesty preen that our institutions , 

becin to reflect the pri~Rcy of 



these concerns. How many 

about draft counselling? 

synagocues, for insfance, offer or even know 

How many congre~ations whose sons and daughters 

crowd the uni.versities of our land hnve taken the. initiative to denounce the 

r.-J..e:111e.-ftt-l fraud of those academies of learning, those so-called Temples of Truth, f:,.~r 
whose resources are at the command not of students hut of an in<lust-rial A 
military machine? And how many tenples can i-ay: we have done enough, we 

have truly done enough to relieve the needy, ~o free the bound, to bridge 

that yawning, fearsom gap between comfortable, safe suburlnLa and an inner 

city in despair. 

These are the issues which compel the concern of our youth. These are 

the issues to which we must speak - hy precept and example - if our demand 
I 

that they learn from tradition is to have any meaning and effect. 

It might be pertinent to note in this connection that even science admonisl1es 

us not to neglect the past. In paleontology there is a law called Romer ' s 

rule. If is a law of evolutionary advance ·which asserts that rad1cal chance 

is always abortive, that change in poRsihle only when it iA adaptive, Hhen 

it benins by holding on to soJ11.ething tr~tld and tr.ue, when it conserves the old 

in face of the new. Preaervation is the f1rst step, innovation only fn ~Jow8 . 

Homer 1 A rule is operative in the mor;:il realm as well. Conservation is the 

needful first step. Only then can there he the opening of vast new doors, 

that sple~did serendipity. 

VII. 

There is one level at which the New Horality and .TudaisM touch if at all 

bul fleetingly. It is the level of belief, of creed. Wl1ere situation ethics 



,., 

has been a rell.::;ious concern, it has been a debate primarily in the arena 

of Christian thou~ht. As for the seculRr moralists , they do not see the 

neetl for faith to validate morality . They def:lne morality as a t wo-way 
I 

relationship , between,the ' self ' an<l the 'other'. They do not see it as the 

three way relationship involvj_ne man , hi.s human nt&r;hhor and nod which our 

fa.:lth demands . 

Hut even here we can hold w:!.th JuJni.sm that the moral pursuit has its own 

intrins.f.c worth and tl1nt, ln •• •..::t, it cnn be the decisive F.:f.rst step toward a 

higher understanding. 11\Jould tl1rtt they had deserted me and kept my Torah; 

for i.E they had occupied themselves with Torah, the leaven whi ch is in it 

would have brought them hack to me. " A like hope :ls held forth :f.n the 

reaclinr, which the Tono dehe Eliyohu ~iveA to 'ti.ca ' s celebrated maxim : 

".K~ im asous mishpot , ahavas chesed, vehatsne0 leches imcho e;tohecho .•• no 

Justly , love mercy , walk humbly,~ God will be t,1ith you." 

This happening of our clay , therefore , this , 'ev Norality should not evoke ov/. 

despair . Upon the contrary, it should afford us comfort, s tir in us n~w 11opc. 

I 

It requires not repres~ion, but careful 1u1rturin~ and guidance . It is not 

'(~~ ~ ~llf-t.- ~ 
a sylllptom of. moral sickness , 'bi.lt A, C.'"t-¥Lfll~ ~~oVll ·ct6"'r~turnfnc streneth

1 
f6.J !' , 

beneath its seeming disregard for tra<liti_on.:il morality , a clcepfelt sense of 

moral responsibility is manifest . • In a word, something good is emerging here , 

from the moral po:l.nt of view, perhaps even that " new heart" and that "new spirit" 

of which Ezekiel spoke . 

And havint; heeded the mandate of: one prophet , we may well witness the fulfillment 

of another seer's dream: ki hin ' ni voure shornay1.n challoshim vo-oretR chndosho ••• 

F.or beholtl I create a new heaven and a new earth .•• t he fon11er th ings shall not 

. 
be remembered nor come to m<1nd ... your seed and your name ••• they will re1nain ••• 

forever ." 



but then. in <laring paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and erants him full authority to make his moral choices. 

Judaism does not exact unquestioning obedience. Rather does it 1 seek man's 

[ree assent. The commandments are to be performe<l not just for God' A sal~e, 

l>ut for their own sake too, because they are seen to possess intrinsic 

worth. Man has the power to pcrcei.ve that worth. He is unique in knowing 

riood and evil. The Torah is 3iven, therefore, only when men are ready to 

receive it. Sinai is 1\ot,, imposed . . ' It , :Ls self -· imposecl. Man must choose 

to scale its heights. 

Law is not of secondary concern to Judaism. Nor does it become irrelevant 

once it is appropriated by mRn. It remains an essential element of the ethical 

process. But the autonomous choice of mnn is an integral part of this process 

too. 

VI. 

The cleft between Ju<laism and the New }fora l -tty fA not so r;reat after all. 

It hc~ come s P1ore 1tnrrow st::l ll \vhen t hes e ou trae; eous d:!.Asenters <lo not claim 

all unclerst,mding but are prepared to 11.sten to the past, when they 

remember to "read yesterday's m1.nutes" as Al Vorspan so felicitously put it, 

~~hen they turn to trncl:ltion if not in suh!'li s sion then at least with attention 

and respect. 

Reverence for the past is a peculiPrly Jewish prescription. Tt is also the 

coum1el of prudence. Human experience did not begin with the birth of 

/4cience. It be3an with the birth of man. An<l man, in his essential nature, · 
I 

r 
f 

J 



has not changed AS has hiB world. The inner man is still the same, TH.thin 

that i.nner world a thousand years are hut as yesterday when it is past, Han 's 

joys and sr:i.efs, his passi.ons and his drc<lms, these are as they were millenia 

H:?, o . Science HfH.JUredly has tau13ht ns much concern:!.ng the nature! of t}dngs . 

It is taught us little concernin3 t heir pr.aper use , concernin1; the ends wh:i.ch 

t ldnts should be nade to serve, We are r tore knowledgeable but no 1nore under-

stnn<l ing than were our Fathers and there is Jltuch. that v•e can learn fr.om them. 

The summons to listen to the past, to h enr and heed tradition, also summons 
- .... , -...:;.... " ~ , r• .. :h~ ~ - , 

' 
us , as teachers of tradition, to rnal·e its substance pertinent, to bring it to 

bear on the pressing rnoral issues of the day. What irony j_t :ls - as r:ene 

Borowi. tz of ten remi.nds u s - that with all our talk al,out .Tewish _ethics , the 

l as l s ignif :tcant work on the subject was ,;,rittent by Moritz Lazarus now more 

than eighty years ar,o , ~t e,ur 1n0Llt.n1:, 1\EiVQ ~c?r<:.e_l.y lessfn~ tJiey h,rne _ 

w1,J t-i pl::.eR "1"!1:Tice Urnn,.. Nor is there the need on~y for a fullc1j more contem

porary exposiLion of ethical tl1eory . There is n need to Le concerned with the 

critical value issues reRultinc from the ever More decisive role of our advan

ci.n3 teclmoJ.ogy . The hitter-sweet Fru:i.taee of all our learning ,- population 

gro,;1th in neo'1wtric progre!.is ion·, ever increasing concentration Jf economi.c and 

political power, fundamental alteration of family function and social structure, 

ettthenlcs c1ncl eu~enics , the ahility to mortify not jLrnt cultural hut biolog-f.cal 

evolution as well - all these l,ave raised diverse and pressing moral cares 

Ollf ~• 
to which we have barely spoken and rarely if ever brought the light of~ 

For can we be content to teach l>y precept only . Exat'lple and examplars are 

requ.tred .:.. by our trad5.tion ~ by protesting youth, Noral preachment si.mply 

will not do. Yes , as a Conference we have the rigl1t to be proud of iur many 

colleagues who speak and ac_t w:lth darinr, , stirrecl by a passion which does honor 

to our prophetic past . But r e c a rnwt J n 

in the life-blood of their pro~rarn., even 

a ll honesty preen tha t our :Lnst:!.tutions , 

begin to ref lee t the pd.macy of 
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these concerns . How many synagoi:;ues, for insFance , offer or even know 
I about draft counselling? How many congregations whose sons and dau3hters 

crowd the uni.versities of our land hnve taken the initiative to denounce the 

r,,++a111t"+1rl fraud of those academies of learning , those so-called Temples of Truth, r: ... ~r · • 
whose resources are at the command not of. students but of an inJustrial A • 
military machine? And how many temples cnn say: we have done enough, we 

have truly done enough to relieve the needy , to free the bound , to bridge . 
that yawning , fearsom sap between comfortable , safe suburlnLa and an inner 

city in despair . 

These are the issues wh:l ch compel the concern of our youth. These are 

the issues to which we must speak - hy precept and example - if our demand 
I 

that they learn from t r adition is to have any r1eaning and effect . 

It might be pertinent to note in this connection that even science admonishes 

us not to neglect the past . In paleontology there is a law called Rorne:r's 

rule. rt is a law of evolutionary advance ·which asserts that radical chance 

is always abortive , that change i.s possihle only when it iR adaptive , ,,hen 

it begins- by· holdine on to s01'tlething trtlfd and true, when it conserves the old 

in f:ace of the new, Preservation i.s the first step, innovation only f" 0 l]ov:A . 

Ponier' A rule i::, operative :in the mor!:ll realP1 a.s well. Conservation is the 

needful first step , Only then can tl1ere be the opening of vast new doors, 

that splendid serendipity . 

VIJ. 

There iA one level at which the New Horality and JudaisM touch if at all 

bul fleetingly . It is the level of belief , of creed , Where situatLon c Lhics 



has been a reli.3ious concern , it has Leen· debate primarily in the arena 

of Christian thought. As for the secu] ar. r,1orali R ts, they do not see the 

need for faith to validate morality. They define morality as a two-way 

relationsliip, bet'.ween,,the ' self ' and the 'o ther '. They do not see i.t ;:i_s the 

three way relationship involvi.ne JTlan , his liu111c1n nt&r,hhor and r:od which our 

fo i th demands. 

Bu t even here we can hold with Judaism that the moral pursuit has its own 

intrins:f.c ,;,wrtli 8nd that, in fnct , Jt c an be the decisive f1rst step toward a 

higher unclerstantl:f.ns. "Uould tliR.t they }wcl deserte<l me and kept my Torah; 

f.or j _f they had occupied themselves with Torah, the leaven which is in it 

would have brought thent hack to me ." /\ lj ke hope is held forth :!.n the 

reaclinr, which the Tono debe Eliynhu ~iVC?fl to H:I.cn's celehrntetl maxim: 

". I(~ im asous mishpot , ahavas che9 ed , vehntsnea lee 1es imcho e;tohecho ••• no 

justly , love mercy, walk humbly,~ God w:!.11 be •vi th you." 

This happening of our clay, therefore, t hi. s Tew .forality should not evoke 01)/ 

despair . Upon the contrary, it shoul<l afford us comfort, stir in us new l1opc. 
I 

I t requires not repression, but careful nnrturine and guidance . It is not 
• '(i;..~ ll- ,11,.(.. ~ ' 

a symptom of moral sickness , , but~ Ct~ tR~ !:i~o'Vl'l ·crtAr ~turn1.nc strength, fo,1 '. ' , 

beneath its seeming disregard For tradlt.l.onnl mor;il.lty, a cleepfelt sense of 

moral responsibility is manifest . • In a word , somethj_ng goo<l is emerging here, 

from the moral po:1.nt of vie\•1 , pcrhnp s even that "new heart" and that "new spirit" 

of which Ezeldel spoke . 

An<l having heeded the mandate of one prophet, we ma.y well witness the fulfillment 

of another seer's dream: ki hj_n ' ni voure sltoinayln chacloshim vo-oretA chaclosho •.• 

for behold I create a new heaven and a new earth .•. the former things shall not 

. 
be remembered nor come to mttn<l .•. your seed and your. name •.• they will remain .•• 

forever ." 



but tl~n, in <laring paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and er ants him full authorlty to make hi.s moral choices • 

. Judaism does not exact unquestioning obedience. Rather does it 1 seek man's 

free assent. The commandments are to be pcrforme<l not just for God's sake, 

but for their own sake too, because they are seen to possess intrinsic 

worth. Man has the power to perceive that worth . He is u_nique in knowing 

good and evil. The Torah is given, therefore, only when men are ready to 

receive it. 
. ~: 1· •. ,~ .•!~•-.:1,• 

Sinai is not imposed. · rt • is seJ. r.:. 1mposed. Han must choose 

to scale its heights. 

Law is not of secondary concern to Judaism. Nor does it hecome irrelevant 

once it is appropriated by man. It remainA an essential element of the etM.cal 

process . But the autonomous choice of man is an integral part of this process 

too. 

VI. 

The cleft between .Judaism and the New 'Morality is n0t so ~reat after all. 

It hc~crn,1.,:;s ,,ore narrow still \,,; ten thecie outrap;eous <ltirnenters <lo not claim 

all understanding but are prepared to listen to the past, when they 

remember to "read yeAterday's minutes" as Al Vorspan so felicitously rut it, 

when they turn to tradition if not in suhmission then at least with attention 

and respect . 

Reverence for the past is a peculiRrly Jewish prescription. rt is also the 

counsel of prudence. Human experience did not beein with the birth of 

~cience . It be3an with the lbirth of mnn . And man , in his essential nature. · 

I 
.,.I , I 



has not changed as has hi.s world . The inner man is stil l the Rame . Wi.thin 

that inner world a thousand years are hut as yesterday when it is past . Man ' s 

joys and ririefs , his passions and his dreams , these are as they were millenia 

a~o . ',cience ar1suredly has tr.tur,lit us much concerning the nature! of th-fnt,s . 

It is taueht us little concernin3 their propP.r use , concerni.ne. the entls whi.ch 

tld.n[.;8 should be rn=\de to serve . We are :nore knowlel.lgeable but no more under

st,rntl1ng than were our Fathers and there is much that ue can learn from them. 

The summons to listen to the past , to hear and heed traJi.tion , also summons 

us , as teachers of tradition , to mal·c its substance pertinent , to bring it to 

bear on the pressinc moral issues of the day. What irony it is - as Gene 

BorowHz often reminds us - t h.qt with all our talk aLout .Tewish _ethics , the 

l as t Hlgni[icant work on the suhject was writtent by ~oritz Lazarus now more 

than eighty years ago . ~t aur praLlt.1.1:i 11RVQ ..:c?rc..e,1.y less~□~ they haue 

wul t,f}liecl ~i:uce thoo ,.. Nor is there the need on~y for a fuller/ more contem

porary exposition of ethical theory . There is a need to ];e concerned with the 

critical value issues resulting from the ever More decisive role of our advan

d .ng technology . The bitter-sweet Frui.tage of nll our learning ,- population 

, , I 

growth in zeometric progression·, ever increasinz concentration of. economic and 

poliU.cal power , fundamental alteration of family function and soci.al structure , 

euthenics and eugenics , the ah1.llty to modify not j1.rnt .cultural but; b!lolog-tcal 

evolution as well - all the~e l1ave raised diverse and pressin~ moral car.es 

OIJf' ~ • 
to which we have barely spoken and rareLy if ever brought the H .ght of ~ 

Nor can we be content to teach Ly pr.ece11t only . Example and examplars are 

required.._ by our trac!Hion ~ by protesting youth . Horal preachment simply 

will not do . Yes , as a Conference we have the ri3ht to be proud o f our many 

collea~ues who speak and ac_t w:lth darinr, , stirre<l by a passi..on which does honor 

to our prophetic past . But re cam1ot :In 

in the life- blood of their prop.;ram, even 

aJ.l honesty preen thnt our inst:I.tuttons , 

begin to reflect the primacy of 

I 

I, 



IJ 

these concerns. How many synago13ues, for insFance, of.fer or even know 

about draft counselling? How many congregations whose sons and daughters 

crowd the universities of our lan<l hnve taken the initiative to denounce the 

il-+ii!t"e-fu-1 fraud of those academies of lec1rning, those so-called Temples of Truth, f:,.~r • • 
whoseAesources are at the command not of. students but of an in<lustri.al . 

military machine? J\nd how many temples can say: we have done enour,h, we 

have truly done enough to relieve the needy, to free the boun<l, to brid~e . that yawninr,, fearsom gap between comfortable , safe suburlnla and an inner 

city in despair. 

These are the issues which compel the concern of our youtl1 . These are 

the issues to which we must speak - hy precept and example - if our demand 
I 

that they learn from traditi.on is to have any r>1eaning and ef feet . 

It might be pertinent to note in this connection that even science admonishes 

us not to neglect the past . In paleontology there is a law called Romer's 

r.ule. If is a law of evolutionary advance ,which asserts that radical cl1ance 

is always abortive , that change is pos sible only when it is adaptive, when 

it begins by holding on to soNething trctfd and true, when it conserves the old 

in face of the new . Preservation is the first step, innovation only r0J.lowr. . 

Homer' l"I rnle ifl operative in the moral realm as well . Conservati.on is the 

needful first step . Only then can there be the opening of vast new doors, 

that splendid serendipity. 

VIT. 

There is one level at which the New r1orality and JudaisM touch if at all 

bul fleetinsly . I t is the level of belief , of creed . Where situati.oa c Lh i.cs 



,.., 

has been a rcll.:.:;ious concern, i.t has been a tlebate primarily in the arena 

of Christian thou~ht. As for the secul2r moralists , they do not see ci1e 

need for fai. th to validate mor:1lity . They def-Lne morality as a two-way 
I 

relr1tionship , bet:weer,"the I self' and thc I other 1 • They do not see :f.t Rs the 

three way relationship involvi.ne T'l t=m, his hurnon nUehhor and (;od which our 

faith demands. 

But even hcr·e we can hold with .Judn:i.sm that the !1loral pursuit has its own 

intr-Lns:f.c vorth and that, :!..n fact , j_t can be the decisive first step toward a 

hi.gher unden,ta1uling. "Houle:! tl1at they hnd deserted me and kept my Torah; 

for if they had occupied themselvt>s with Torah , the lenven which is in :f.t 

would have brought thern hack to me . 11 
,\ U.ke hope :ts held forth in the 

rcRdinr, tvhich the Tono Jehe Eliyohu r,:1.vPFl t ·o H:!.cn ' A celebrated maxim: 

• 
11

• I(~ im asous mishpot , ahavas che~:wd, vclw tsnea leches imcho e;t.ohecho .•• no· 

jLwtly , Jove mercy , walk humbly,~ God will be with you." 

This ~iappening of our cla~,, therefore , thls New Horality should 
1
not evoke ov/ 

despair . Upon the contrary, ·lt shou.lu afford us comfort, stir !in us new 11ope. 

It requires not re~res~ion, but careful 1u1rturin3 and guidance . It is not 

' '(c.,,-~ 4-.. '""~ ~ ' a sy111ptom of moral sickness , ' but A. c-e¥-t+1:l-r,: !)~~'Vll" cr{),,.r~turn1.nc stren~th 1 f6,1 1. 1
1 

beneath its seeming disregnrd for trml-l tlonnl mor.al:lty , a cleepfelt sense of 

moral responsibility is mnnifest. In a Hor<l, something good is emergi.ng here, 

from the moral pn:1.nt of view, p<~rhaps even that "new heart" and that "new spirit" 

of which Ezekiel spoke. 

And having heeded ciie mandate of one prophet, we ma y well witness the fulfillmeht 

of another seer's dream: ki h'ln ' n:l voure shomny:Ln chacloshim vo-orets chadosho ..• 

for beholtl I cr.eate a new heaven and a new earth •.• the former thtngs shall not 

' be remembered nor cot'le to m(\nd .•. your seed and your name •.. they will remain ••• 

forever ." 



ti 
/ 

but then, in <.laring paradox (hakol tsofui vehareshus nesunoh), it declares 

man free and er ants him full authority to make lli.s moral choices. 

.Judaism does not exact unquestioning obedience. I 
Rather does it seek man's 

free assent . The commandments are to be performe<l not just for Cocl 'A sake , 

l1ut for their own sake toQ, because they are seen to possess intrinsic 

worth . :Man has the power to perceive that wor th. He is u_nique in knowing 

good and evil. The Torah is r,iven, therefore , only when men are ready to 

receive it . Sinai is 1\ot - imposed. ' It is Ael.f -• imposed . Han must choose 

to scale its heights . 

Law is not of secondary concern to Judaism . Nor does it become irrelevant 

once it is appropria ted by man . It remains an essential element of the ethical 

process . But the autonomous choice of man is an inteeral part of thi .. s process 

too. 

VI. 

The cleft hetween .Judaism 1'1.nd t1, e New }1orality is not so ~reat after 11.11. 

It h c! com.=:i s 1•1ore narrow R t:1.11 '"'ten the.se ou.tr.aecous d:!.ssenters· <lo not claim 

nll unc.lerst,mdine hut 1'1.re prepared to listen to the past, when they 

remember to " read yeRterdc1.y's Minutes " as Al Vorspan so felicitow~ly put it , 

,,hen they turn to traclition if not in suhmission then at least with attention 

;i nd respect . 

Reverence for the past is a peculi;irly .Jm-1ish prescription. T'fj is also the 

counsel of prudence. Human experience did not begin with the birth of 

/4cie nce . It be2an with the birth of man . And man , in his essential nature , 
I 

,. •.· 



has not changec.l as has hi1'3 world. The inner man is still the same. Within 

tha t i.nner world a thousand years are but ns yesterdRy when it is past. Han 's 

joys and griefs, his passions and his dreams, these are RS they were millenia 

n30 . 'lcience assuredly has tnue}1t us IllllCh concerning the nature! of thine8. 

It is taught us little concernin3 t h e:t.r prop e r use , conccrnins the ends ,.7l1i.ch 

t h :f.nc s should be n Rde to serve. Pe are ·;11ore knowle<l ger1.ble but no more under

sta nding than were our Fa thers and the re is much that ,,_,e can learn fr.orn them . 

The s ummons to listen to the pas t , to hear and heed tratlition , als0 stnnmons 

us , as teachers of tradition, to mal·e its substance pertinent, to bring it to 

bear on the pressing moral issues of: the day. What iron~, it j s - as Gene 

.B orowitz often reminds us - that with al 1 our talk a1out .Tewis i _ethics , the 

last signif ica nt work on the subject was writteni by Moritz Lazarus now more 

than eighty yen.rs a~o . ¥,ef;: 6Ul. preLlu., .1 1\f. VQ gQ;.,rc:.e.ly Jessen~ they have ◄ 

'lJJJ l r~ plierl ~:hrce L~wn.., Nor . s there the need on7.y for a fuller/ more contem

porary exposition of e thical t lieory . There is a need to Le concerned with the 

crltical value issues reRult_i.nc from the ever More decisive role of our advan-
1 
I 

c i ng technology. The hitter-swe et frui.ta~e of all our learning ,- population 
I 
I 

growtl1 in 3e ome tric progression, eve r increas inz cbncentration of economic and 

polit:l.cal power , fundamental alteration of family function and social structure , 

euthenics and eugenics , tl,e ability to modify not just .cultural but biological 

evolution as well - all the~e have raised diverse and preRsing moral cares 

• 011( fMt· 
to which we have barely spoken and rarely if ever brought the light of~ 

Nor can we be cont ent to tea ch liy pr ecept only . Excnnple and examplars are 

r e qu i red .:.. by our traditio·n ~ hy protestin~ youth . Moral preachment simply 

will not do . Yes , as a Conference we have the ri~ht to be proud of our many 

colleap;ues who speak and ac_t t•7:lth daring , stirred by a passion which <loee honor 

to our propl1c tic past . Rut ~,re c annot in a l l h onesty ;1reen tha t mtr j_nst:!.tutions, 

I 

in tl.ie life-blooc.l of their proEram, even bez in to reflect the primRcy of 



these concerns. How many synagor,ues, f.or insfance , offer or even know 

about draft counselling? ·Ho\lt many consrer;ations whose sons and dau3hters 

crowd the univers:i.ties of our land hn.ve taken the initiative to denounce the 

i.,++erne-F-tt-1 fraud of those academies of learning, those so-called Temples of Truth, F:,.t.ar • 
whose resources are at the command not of students but of an in<lustrial A 
military machine? And how many tenples can flri.y : we have done enouBh, we 

have truly done enough to relieve the needy, to free the bound, to bridge 

that yawninr;, fearsom gap between comfortable, safe suhurl.nla and an inner 

city in despair. 

These are the issues which compel the concern of our youth. These are 

the issues , to which we must speak - hy precept and example - if our demand 
I 
I 

that they learn from tradition is to have any r1eaning and eff:ect. 

It might be pertinent to note in this connection that even science admonisl1es 

us not to neglect the past. In paleontology there is n law called Romer's 

rule. rt' is a law of evolutionary advance ·which asserts that rad5.cnl chance 

is always abortive , that change is po i:rnible only when it iR adaptive, when 

it becins by holdine on to AOJ11ethlng tr,fd and tr_ue, when it conserves tlie old 

in f:ace of the new. Preservation is the fir.st step , innovation onl)' r01.J01,·A . 

Romer ' .-1 ru l e hi operative i.n the moral r.f~alm a.s well. Conservat:i.on is the 

needful first step. Only then can there be the opening of vast new doors, 

that splendid serendipity. 

VJT . 

There iA one level at which the New Horality and JudaisM touch if at ::ill 

bu{ fJ:eetinf;ly. It is the level of beU.cf , of creed. Where situatLon ol11 ics 



has been a r6ll3ious concHrn~ it l1an been a <lebate primarily in the arena 

of Christian thou~ht, As for the secular moralists, they do not see the 

need for faith to validate morRlity, They define morality as a two-way 
I 

relationship I bet'.weea·,the ' self I and the 'other ', They do not see ;i,t Rs the 

three way relationship involvi11e mirn , hi.s human nU~hhor and God which our 

faith demands. 

Rut even here we can hold with Judaism tliRt the moral pursuit has its own 

intrins:ic worth and tl1at , :t.n Fc1ct
1 
it cnn le the decisive first step toward a 

higher understamling. "{Jould tl1at· they had deserted me and kept my Torah; 

for j _f they had occupied themselves with Torah, the leaven which is in it 

would have brought theni hack to me ." /\ ·like hope is held forth :tn the 

rcacl:l.nr, which the Tona dehe EHyohu cives to Hica ' s celebrated maxim: 

".l(~im asous mishpot , Rhavas che eel , vchatsne,1 l e cher-; i.mcho e;tohecho, . ~Do 

justly, love mercy , walk hur.1bly, then God wil l be with you," 

This happening of our clay, therefore, this New Horality should not evoke ov/ 

despai,r , Upon t he contrary , "lt should afford us comfor t, stir lin us new hope. 

It requires not re~re~~ion, but careful nttrturing and guidance. It is not . . I 
• . '(c...-~ cL.. ,11,.(.. ~ • 

a sy1111,tom of mora l sickness, · hut ;Q c':t.rta.4:-n !:l~-i~ ·ct(),_r~turning ,1strength1 f"-.1 t.'1 

bcmeath its seeming disregard for tr:1.tlltlorial montlity, a deepfelt sense of 

moral responsibility fs manifest. T.n a word , sometldne good is emerging here, 

from the· moral po:1.nt of view, perhaps even tha t "new heart" anc..l that "new spirit" 

of which Ezekiel spoke , 

An<l havlnc heecled the mandate of one prophet, we may well witness the fulfillmebt 

of another seer's dream: ki h:tn'ni voure sh~may:l.n chadoshim vo-oretA chadosho •. , 

for beholJ I ct·eate a new heaven and A new earth , •. the former things shall not 
. 

be remembered nor come to mttnd,,,your seed and your name,,,they will remain.,. 
I 

forever ," 



but then, in aud.1ciouA parn<lox (hakol t:=wfui vchareslrns nesunoh), it 

declares man free and erants him full authority to make hiR moral choiceA. 

Judaism does not exact unquest-t.onln:-; ob cdieuce . Rather does -i.t s c e l: .. rnnn ' r, 

free assent , The commandments arc to be performed not just for God's sake, 

but for their own S!'l.ke too, because they are seen to possess intrinsic worth, 

Han has the power to perceive that worth; he is unirtue in knowing p;ooJ 

and evil, The Torah , therefore, is given only when men are ready to 

receive it, Sinai iR not imposed, Jt is self-imposed, Man must choose 

to scale its heights, 

. 
Law is not of secondary concern to .Tudd.,.tt[m, Nor Lloes it become :i.rrelcvmi t 

once it is appropri.atcd by man , It remains an ei:rnential elen1ent of the 
i 
I 

ethical process. Dut the autonomous choice of man is an intesral part of 

this process too, 

vr.. 

The cleft between .Tudai.sm and the New ; for.:1lity iR not so 31~ent after al]. 

It becomes more narrow still ~1en these nutr.aeeouR innovators <lo not claim 

all understanding and are prepared to listen to the prist, when - BR Fletcher 

blds them do - they turn to tradition, though not in surimi.ss:i.on, -:with due 

attention and respect, 

Reverence for tradition is a peculiarly Jewish prescription. It is Al.so 

the counsel of pru<lence. Human experience dj_d not besin yesterday, Tt 

I 
hegan,1with the birth of mA.n, Ancl man , in his essential nature, has not 

changed~ai, haR his world, The lnner man is still the same, his fears, 



his passions , hio needs , h:is dreams, these are as they were milleni..'l aco, 

Science assuredly ha!'l tau2ht us much concerning the nature of thin3s. Tt 

has taught us little concerning their proper use,~ little concerning 

those ends which 'thinr;l should 11e made to serve. He are more knowleds-

ablc but no more understanrling than \~<~re our fathers and there is r1uch thnt 

we can learn from ther11. 

Even science admonishes us not to neglect the past . Tn pnleonto]n~y 

there is a law called Romer's rule. Tt is a law of evolutionary advance 

which holds that ra<lica] change never succ~e<ls , that tf change is possible 

only 1,rhen it is n<laptive, when it hegins hy holcl:i.nr, on to nometriing tried 

and true , vrhen it conserves the olcl in face of the new . Preservation 

is the first step , innovat:lon only follm-r:;:; . romer ' s rule is operative 

""'-Ot"-1 
in the '1@@inl end e~J tuf.'td realm as welllt ;;wcl in 1-li a AHH"lll t::oe. Con-

+~ 
servation is the needful first stc~p. Only l!-:1a;a;:9t4.ftter can there be chnnee, 

the openine of vast new doors , that splendid serendipity . 

VTI. 

Thero is one level at which the new '•!or.11:lty and .Tu<lai.sn touch if .qt 1.l l 1 

but fleetincly . It is the level of. belief. , of creed, Tn~j~.t.-,s 0 ituatinn 

ethics has been a religious co11c0rn, i.t has been ;i debate rr:iw1rily .f n tlic 

~, Fov-
c1rena of ChrisU an thous ht. ,~ for an the secular moralis t8 fl"l~"' enc,_4,0 

~<l - to whom ·we feel to ~0r10 extent an~ even gre<'!.ter kinship -

they do not see the need for faitl1 . They define morality as essentinlly 

a two-way relationship - between the self and the other - and not a.-a.. 



r 

the three-way relationship..,involvin;1 m:m , his l1uman neichbor and Gnd--whicll -Q+.J,/ ~t'-' 
Jtttlai .~m demands. 

ilut even here we can hold ~-'1th .Tuda:tsm that the moral pursuit hafl its 

own intrinsic worth,-t that i.n fact ft may m~ll be the decisive finit step 

town.rd a hieher. un<lerstandinc."Tfoul<l thrtt thEiy hacl deserted rne c1nd kept 

my Torah; for if they had occupied theinAclves with the Torah, the leaven 

which is in it would have hr.ought the111 back to rne"(f:lcsikta Kahanri) . 

The same hope iR held forth in the read inr.; wh:i.ch the Tono dc!he El:! j ohu 

gives to Nical1fl celebrated mc1.xim: 1.f-½-,i.,J lrti1tr" ffil()11r , 1,:r-9'c1i)" •• Im Asous 

mishpot veahavas chesecl velrntznea lech.es imcho elohecho., . Do justly, I 

I 
love mercy, walk. huml,ly, ~ God will he w:lth you." 

-tl.t.va.f-r-t ,tctl'C~ ltAJ. 
This happening of our day, this Hew Mor.ali. ty, need not ~ us to cl i smay . 

11_ 4)v~r 
Upon the contrary it should affor<l us comfort ~ stir in u:;; new hope, 

.11 l . ,._ t 
~k(o'l'U-_'V~tl' ~~L,.. /ft . 

It is not a sy111ptom of d t.,Ut de1., ~ ~neat¥li,.;; seennng disregard for 
J\ 

trnditionfll morality , !tt rec,c_t1H,,S a dE!eply personal Hense of moral rcl.'1-
,~ dQ.vtlop,>cl( 1 ') 

ponsibiU.t~. Something immensily valuable roay uel.l be emergini; from a 

fl'l'~~pt, 
moral point of view, ~'1 even that "new heart"and that"new spirit" of 

which Ezekiel spoke, 

hutJ...eJ-
And havinr, f.-t:tH'illed the mandate of one prophet , we 1My ~-1ell witnefls 

O.(~~ the fulfillment of another. seer ' s 1"'.:c;i •-- ~ P-".~: T~-L ld.nen i. vntLre shoP1n.yJ ··1 cl1a<lo-

shim vo-orets chadosho •• ,'For behold, I create a new heriven and a new earth .,. 

the former things shall not be remembered 
• ~~I» 

and your name.~'111 remain .•. forever. 
I /\ 

• d 1i' cl nor come to min ••• your see 
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