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THE CHALLENGE OF PROTESTING YOUTH 

This is my swan song as far as the National Association of Temple Educators 

.+ 1S¾ 1-\~\ hk...e. ~ [St-o-tC b/l,to,e, t..1tl...a.. 

is concerned, in,- last a@@I'ess tu y.ott as the o going Director of the Commission 

on Jewish Education. 

I leave with the assurance that the leadership of Reform Jewish education is in 

good hands. Jack Spiro is an exceedingly capable young man, bringing many extra

ordinary qualities of mind and heart to his endeavors: knowledge, integrity, 

intelligence, the determination to advance the cause of Jewish education, and the 

ability to do so. Nor does he stand alone; MRwai:X& he is surrounded by strong and 
able men who are willing to share his burden and 
an to sustain him: the young and brilliant Director of Camp Education, Rabbi 

Widom; the old-new Director of Adult Education, Rabbi Bemporad, whose knowledge 

and percipience continue/ to fill~ with awe; and, acharon acharon chaviv, Abe 
' 

Segal, knowledgeable, wise, sensitive, a Jewish educator second to none. 

Can we really dream for more? All we need do is ask their health and strength 

so that the good promise of their investiture will find fulfillment during the 

years ahead. 

Now I am not only a has-been, completely out-of-date and season. My fate and 

yours is worse than that, for I am also a surrogate, a substitute, a filler-inner, 

the understudy who has a chance to take center stage only because the star is 

indisposed. Dr. Eisendrath promised to be here; he meant to be here; his duties 

dictated otherwise. As you may know, he is about to embark on a mission of peace, 

together with leading clergymen of other faiths, which will take him on a round

the-world journey scheduled to begin just a few days hence. He asked that I read 

you this message, which he addressed to Cel Singer and through her to you: 

(see 1fol attached) (copy, indented)(!'"""~) 

To all this I can only add my heartfelt, fervent Amen. You are indeed what you 

were created to be, and for this we honor you~ Surely nothing, during my tenure 

in office, gave me greater satisfaction than my association with the men and women 

NATE; your counsel guided me, your friendship sustained me. (_N() ·~ ~) of 
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2. 

L As I enter upon a new field of work, in which I have scareely been tried, the 

memory of these years and your affection will be a source of lasting strength. 

* * * 

I want to talk to you today about youth and the challenge of change, about 

the protesting generation and the demands its members make on us. I want to talk 

to you about the beats, the drop-outs, the alienated young, about the hippies, if 

you will, and what their protest imports. 

My subject may seem incongruous, oddly at variance with the occasion which brings 
a., 

us together. Mah Inyan Shemitah Etsel Har Sirf.,i? What mean the hippies to Har 

Sinai, the beats to the b'nai mitzvah of N.A.T.E.? 

Still, we must listen to our young, must we not? As teachers we know that knowl~e 

of the students is a requisite of effective teaching. And while it is true that 

these youthful, outrageous dissenters represent only a minority of -their peers, 

they nonetheless provide us with an image of their society~ with a mirror-image 

of our own. Their words and deeds may be excessiv7/fe.xtravagent in exaggeration/fr 

even grotesque, iut at least they speak. The others, a las too often, merely acquiesce; 

they play it cool by playing~ game. In the final analysis the dissenters may well 

prove to have been precursors, not just aberrations. 

What gives their message even greater immediacy is the fact that so many of these 

protestors are Jewish. Estimates vary, but a prominent sociologist, a member of 

one of our Northern California congregations, who just completed four months of 

intensive street work in San Francisco, reports that certainly 20% and perhaps 30% 

of Haight-Ashbury's residents are Jewish. Mike Loring adds the further infotmation 

that 70% of that community's leadership is Jewish. Nor do we only encompass in 

our purview the hippies but all tthe protesting groups, so many of whom come from 

well-fed comfortable suburban Jewish families.,J 

~ are drop-outs from our schools. They rebel against us. 1\Ha so ,rn ffll:1~t listen · 
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sP~~r/,~_, 
~cto them. They are trying to say something to us. 

(, 
And they are probably right in 

much of what they say, however wrong may be their remedies for righting matters. 

I. 

Now in the first instance, so I believe, our youthful protesters give voice to 

their distrust of conventional wisdom. They are loath to give assent to any value 

system which is asserted as "established and commonly received" and hence inviolate. 

To some extent, this kind of anti-authoritarianism has always been a mark of youth 

moral preachment never really worked -- but it is more pronounced today and of a 

different quality. It has moved from a rebellion against a particular judgment, to 

a denial of all such judgments, from a rejection of this or that doctrine, to a 

disdain for all ideology, in fact. 

In sharp and curious contrast with their nominal progenitors of an earlier age, 

present day movements of protest have .!l£! developed a clear-cut ideology. Even 

the New Left is anti-doctrinaire; its spokesmen embrace no "isms," not socialism, 

not . ' e.e-11-fl '(1..,-°.u I d . 1 . 1 . 1 . h f . . . 
communis~ ia ectica materia ism. Te New Let is no continuation ;, 

of the rationalist, radical tradition of the enlightenment, as some would assume. 

If anything, it is a reaction against this tradition, supplanting its hopeful 
(iJ0J I' ,t(l..~) 11-l'fl) 

idealism with somber sober realism. _frts adherents are even anti-intellectual, 

in a way youthful dissenters of every stripe are -- suspecting not just systems 

of thought, but reasoned throught itself. It may well be -- so David Moynihan 

perceptively discerns -- that our young people are too fam:ii.liar with that "rational 

commitment to logic and consistency which leads from the game theory of the RAND 

• h f 1 • v· ti Corporation tote use o napa min ietnam. 

~ 
Marginally noted,~ antipathy to logical coherence appears reflected in the 

forms and rythms of modernity's song: the eight-bar quatrains of yesteryear's 

tunes lost in the roar of rock-and-roll, the measured symmetry of the fox-trot 

superseded by the bacc~i c.£.i frenzy of the frug. 



Be that as it may, when our youthful dissenters do not reject thought and value 

systems per se they certainly resent their self-righteous assertion. They abhor 

that ideological arrogance which insists on universal.acceptance, which proposes, 

4. 

as a case in point and on a global level, that a political theory which works J 
§ (JJe.J fl6'A"CJ..'t"'fl. 

well in one country must, therefore, become the option of the world. Here surely 

is the foremost reason why our young people are in the vanguard of the peace move

ment. They reject that ideological selr-certainty which rules that just because 

democracy succeeds here, it must, perforce, be extended abroad, imposed on other 

lands -- and this, mind you, even while democracy's ideals are not fully secured 

at home. 

II. 

Which brings us full square to the second problem feeding the flames of the youth 

re1/olt: the creditility gap, the disparity between intent and deed; in a word, 

hypocrisy, our inability to bring about a harmony of preachment and of practice. 

"A major reason for youth leaving society is their awareness of the hypocrisy 

y racticed in this country" -- so writes our 

J "hypocrisy practiced from a national level, 

case worker from Haight-Ashbury -

down to the family ... the double 

standard toward violence for instance: murder in the streets is wrong, but murder 

in Vietnam is right." His confidential report continues: 

"Young people are aware that within established Judaism there are some 

who take an active stand against the war. They know~out the many rabbis 

.• 0 •and laymen who speak up courageously. Buti· they decry the fact that these 

leaders speak in generalities,~ act in few specifics. Over and again young 

people say to me: 'perhaps there are Jewish alternatives to the draft, but 

how many Jewish Centers and synagogues offer or even know about draft counsell

ing? How many support the active anti-war program of youth?' " 

Questions like this are not easy to answer -- especially in the light of our recent 

Biennial -- for the only answer we can give is the embarrassed silence of our guilt. 

Often this imposture of which we are accused is not so much willful as it is inad

vertent, due to our over-optimism, our proneness to make promises we cannot fulfill. 



s. 
~ote;if you will, the innocent beginnings of our involvement in Southeast 

Asi3. But once our deeds fall short of the goals which we so glibly pronounced, 

we are reluctant to admit to failure, we rationalize and improvise and cover up and 

end up doing things we never started out to do. But whatever the motivation, 

willful or not, the consequence of hypocrisy is cynicism, disenchantment, despair . 
. (\JWfol~lbf'-) % As teachers we know or ought to know just how important ethical consistency is to 

our youth, that deeds will teach what words cannot, that our students look more 

than they listen, that they follow the man who is, long before the man who only 

persuades with his lips. 

In many ways the younger generation has become more pragmatic than the most 

pragmatic of those materialists against whom they inveigh. They look to deeds not 

words; they value achievements, not professed ideals. 

Perhaps this is why the protest movement is so action-oriented. Its arts are 
Y'Q. C. <"e.A.. ~ 

action arts; folk singing, dance, and abstract films. Its x~is kinesthetic; 

discoteques and happenings and psychedelics. The dissenters want a society which 

truly involves the individual, involves him, body, soul and mind. They demand an 

education which makes the community a lab for the humanities and breaks down the 

barriers between the classroom and life. 

And they want a religion which demands and does. The benign humanism of 19th 

century reform simply will not do -- and this applies to its ritual and spiritual, 

no less than to its ethical dimensions. After all mirabile dictu -- Jewish 

hippies perform the religious exercises of Eastern disciplines and crowd their 

meditation chambers. Why, then, should we be afraid, afraid to make demands, 

afraid to insist on standards in the synagogue and home and in the daily lives of 

1 
man. 

Here, too, alas, we dissemble. We make no demands. We insist on no standards. 

We transmit a faith which presumably asks for nothing, where every man does what 

is right in his own 

CQP SC j OP re ... nd yet we pray, and teach our children pic¥3ly to pray: 0 Lord, our 
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Lord, we praise Thee for Thou has sanctified us through Thy commandments. 

III. 

A third factor stirring modern youth to its rebellion is the scientism of our 

society, leading, as it does, to its dehumanization, to the repressing of emotion, 

and the diminution of the individual's worth. 

Young people fear this systematizing of life; they dread the mechanical ordering 

of people into categories, the compaction of humanity into efficient units of 

production and consumption. They resent the repression of human feeling and the 

strangulation of any sense of community, which the process of mechanization entails. 

They refuse to be caught in the gears of this giant machine, and so they drop out. 

They leave society and huddle together for warmth, living in primitive, tribal 

style, choosi~ (t,r;~;~f'~t were. And they tell us, in effect, that they will 

not be bought.;Their he~oes too cannot be bought, those balladeers who give voice 

to their longing, and serve as their exemplars: Joan Baez and Pete Seeger and Bobb/ 

Dylan. They may want money, writes Ralph Gleason, but they do not play for money. 

"They are not and never have been for sale, in the sense that you can hire Sammy 

Davis co appear, as you can hire Dean Martin to appear, so long as you pay his 

price. You have not been able to do this with Seeger and Baez and Dylan, any more 

than Alan Ginzberg has been for sale either to Ramparts or the C.I.A." 

This near-disdain for matters material is most disturbing to the adult world; 

after all, it runs smack dab against our fundamental assumptions. At the same time 

-- at least for me -- it provides the love-and-flower generation with its one endear

ing charm. Imagine their brass, their unmitigated chutzpah! They invade the 

sanctum of our society, the New York Stock Exchange, to scatter dollar bills much 

like confetti. It is a gesture worthy of a Don Quixote! The leader of this fateful 

expedition, a young man by the name of Abbe Hoffman -- I herewith make confession 

was one of my confirmands. I shudder to think of it! How many more were really 

listening? 
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7. 

The so-called sexual revolution is an aspect of the self-same revolt against 

society's mechanization; it does not import the furtherance of modernization through 

promiscuity and the reduction of sex to a mere physical act. Every available study 

of the subject attests that our young people are essentially romantic, that they do 

!!£! seek the separation of sex and love, and that faithfulness is an essential 

element of their human approach. Sex, for them, is "not so much a revolution as 

it is a relationship ... it is a shared experience consecrated by the engagement of 

the whole person." (Chickering) 

Now all this is pertinent to us, even though as liberals, as religious liberals, 

we do take a firm stand against the mechanization of life. And yet we too acceler

ate the process of dehumanization with our hyper-intellectualism which disdains 

emotion and makes light of tribal loyalty. 

Daniel P. Moynihan makes this telling point in his perceptive study of the problem: 

" .. as the life of the educated elite in America becomes more rational," he 

writes, "more dogged of inquiry and fearless of result, the well-springs of 

emotion do dry up and in particular the primal sense of community begins to 

fade. As much for the successful as for the failed, society becomes, in Durkheim's 

phrase, 'a dust of •individuals.' But to the rational liberals, the tribal 

attachments of blood and soil appear somehow unseemly and primitive. They 

repress or conceal them, much as others might a particularly lurid sexual interest. 

It is for this reason, I would suggest, that the nation has had such difficulties 

accepting the persistence of ethnicity and group cohesion ... " 

Perhaps~ are premature in reading out ethnicity as a fact of American Jewish life. 

Certainly,it is strange to note that the very same hippies who decline to serve 

in Vietnam were among the first to volunteer for Israel. True, the war in the Middle

East was just, its purposes clear't...and capable of eliciting the sympathetic understand

ing of all youth. But it is equally true that a people's danger aroused feelings 

more fundamental by far; it awakened attachments of soil and of blood. 
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In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel Demby 

quotes this poignant statement made by one of our adolescents: 

"We ask you what's ahead? You say war. We ask you when the war is 

going to end? You say you don't know ... You don't know nothing. Yet 

you want us to listen to you. We've got nothing to listen to you for. You 

better start listening to us." 

We listen to them, and listening find that there is altogether too much that is 

shoddy in our lives: moral arrogance, the widening gap between intent and deed, 

the self-centerdness of our human approach. The mirror-image of our lives which 

our youth provides gives substance to Dr. Demby's contention, that adult society 

and not rebellious youth i s really alienated. 

Be that as it may, if our understanding~ the protest movement is correct, our 

young people do manifest an uncommon thir s t for spirituality, a thirst for mean

ing, to use that word which Jack Spiro so beautifully adorned for us yesterday. It 

~ 
is a thirst which Judaism can well satisfy, because it is uniquely suited to~ 

spirit of alienation which stirs our youth~ ~ with its insistence on human 

worth, its recognition of the need not just for belief but for a community of 

believers, with its essential pragmatism which holds the way far more important 

than the thought: "thou cans.t not see My face., but I will make all My goodness 

pass before 'thee." 

Lest we become overly optimistic, we ought to know that our young people manifest 

one more need still: their moral and spiritual aspirations are suffused with a 

universalism which challenges the particularism of our belief; the options for 

actions within the structures of organized religion are not enough for them. 
~ nao 1,t"e?{{1;1 

This -fTs rwhy they feel so att~acted to the near Eastern faiths, whose exotic 

elements give them the aura of univerflism. 

Here, then, is the~ ~ltimate challenge of the protesting youth: Can Judaism 

be the faith for the global man whose prototype they see themselves to be and 

likely are? 
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Yes ... L[ wc arc daring ... if we, as religious liberals, have the courage to do, 

what Jack Bemporad challenged us to do: to experiment, to cut new paths, to take 

new directions, even while we build firmly on the solid foundations of the past. 

Why should we doubt our faith's capacity to renew itself? After all, our 

children's vision of the future does not exceed the vision of the Prophets; 

their dreams do not eclipse the dreams of Israel's past'. 

-we were ... we are ... and we shall be- fQr He who walked before us will be with 

us; He will not forsake us. Be not dismayed. 
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JUDAISM AND THE NEW MORALITY 
Conference Paper:First Draft _ 

A. Schindler 

The world of moral certitude has crumbled. Its center did not hold. Anarchy 

is loosed upon the land. 11 The blood-dinuned tide is loosed. And everywhere the 

ceremony of innocence is drowned.¥ 

,,, Our certitude, -our moral confidence, was rocked by change - b:f.tter-sweet 
I 

leeacy of technological advance. It was eroded by the decay of its supportive 

institutions, of synagogue and church, of school and home. It was eround to 

the dust by the horrofto which we were witness: the Cyclon B of Belsen and 

the mushroom cloud. 

Mor.e was lost. More than this or that value, More even than a world of v6J.ues. 

There has ueen a 'devaluation of valuation' as such. Man's cRpacity to v&.luate· 

has been broucht to question. 

Values, after all, call for choice, and choice is possible only where there is 

freedom for the will. Hut science sternly reminds i1s _ that/this freedom is an 

lllus:i.on or at l,est severly circuP1scrihe<l. He may think tlrnt we choose, but we 

dun 't. Our choice is conditioned hy a complex of inner and outer circumstance, 

by situation and tradition, by the environment and the coalescence of our 

genes. 

I The world which science perceives, moreover, is a morally neutral wor.ld, a 
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worl<l of fact alien to value. Values are only preferences, physics asserts, 

mere emotions, the proper object for study by psycholocy . But then psycholor;y 

comes and auolishcs the notion of integral normality: the normal and the ab

normal, the iood and the bad, they blend; there is no true line between them. 

There is neither hot nor cold. There :f.s no high nor low. And there is an 

enor1'1ous amount of nothing in the All. 

Man's mind is the sole Rource of values ;l.n a world devoid of values and his 

faculty to value is but feeble - so concludes science, even while it gives 

man power over nature, enormous power , tl1e power to control, the power to 

manip ul d t c , the Cod-like pouer to create . Ilere is the paradox of which Hans 

Jonas spoke: feebleness and strength in one, omnipotence and emptiness, the 

'anarchy of human choo~ing' crnnbined wiLh man's 'apocalypt ic ' sway. 

" Thlffs is the ceremony of innocence drot-med. The best lack all conviction 

while the worst are full of passionate intensity.q Such are the stresses and 

the strains of which the New forality is consequence. 

I. 

Now this phrase, this designation, the New Morality , is much abused. The 

range of its applications is ' wide. It <lescribes a system of thought as well 

as a style of life - both running the gamut from lihertinism to heteronomy.· 

Seen as a way of life, the New }!orality is usually i<lentified with the manners 

and the mores of modern youth. But modern youthfis E2! of a cloth, not even 

the dissenters. Some are invovled and others are not. Some are committed, 

,. 

., 
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while others abandon the fray. All hold the 'old morality' in slight 

esteem, especially as it turno to self-riehteousness and ~ypocrisy. But 

they do not take the identical moral stance. As Kenniston' s ~llm.~ttatint, 

studies reveal, the alienated of our youth are often anti-idealistic, 

situational , prone to inclulge clesire. The activists , however, are sternly 

moral, prepared to articulate codes of conduct which ~y weaj diverge 
rul\t.t,o~ I I k.e. ~ 1-+lv..t-

from the codes of the past hut Ro~0Lhe]c:1A-1-1 ar.c held to apply to every 
I 

moral situatlon. 

The picture Lncm1es no clearer., wl1en we focus on the New Morality fl.S a 

system of thou~ht. Here too, a blurring obtains and positions overlap. 

The situationists throw off the shackles of the law, or so they say, but 

then quicl ·ly posit principles no less ex"ct5.n~. The heteronomists are 

pleJeecI to uphold the lc:tw hut forthw:f.th t.11-d e1t nml • bend it to meet the need 

of given circumstance, 

Gustafson isolates no less thc:tn three distinct trends in contemporary con

textualism: those who call for. a socio-li:!.storical analysis of each situation, 
I 

those \.:rho make their I point of reference the person-to-person encounter, 

and those who liRten 
<.J L........ ~ c.o"" F ,~t ~ ... etoble""', • 

for the st:f.11 small voice ,-a,i t;hlil f'l"O.lQ], t:hcir r.s;i;.:a.l - . 
~is:'of'rl'l , theolor,:l.ans like Karl Dart11 \ 1ho believe thnt the coJ11mand of r.ocl 

is 3ivcn not in prior formal rules of con,luct but in the immediAcy of every 

moral situation , f-...s for the clefenders of the law, they too cannot be 

lumped in one, r.ustafson fin<ls,And he concludes that the term New Morality has 

been used to cover entire]~, too many theological heacts
1 

at.J that the dehate
1 
~~/ 

is misplacecl in its entirety. 

Hhen Yale University's Professor of Christian Ethics cannot draw the lines 

2nr) l ivd~ of what has been a di.sp11tation primarily in the ·arena of modern 

Christian thought, what is a poor rabbi to do, a rabbi, mind you , 1~10 is 

not ~ a kohen or a levj in .Tew:l.sh theolor,y , j11st fl proRter yisroel, 
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who has enour;h of a problel tryine to decide j~what is or :f.s not nor-

~ • 

maU.ve in Juclai.Rm •. 

It Bl:il.'eJ~ is not simple matter to draw a consiRtent pattet'I of thought 
O,.M.. . ~ vet.. Ck ti 

out of~ evolutionary process~- .Tcwish Ethics, or even out of a philo-

sophical amhience such as the New Morality. The temptation is great to 

be~in with n pre-conceived notion and then to select those facts vh:lch td 11 

support it. nut facts should be respecteJ, all facts, and contradictions 

should not be ignored. ~ "[;1ey 

parts of one whole in which divergent 

should he seen~for what they are, 
I\ 

strainsdJif:~~• 1~/Jiose 

~hA• are more dominant and characteristic. 

But ve are only human. Autism Manj.pulates us even whet.A.we are aware that; 
J:l._tw,/1 ec.lw~cu w»a.rwtdt4kt.ruc.,. ~,. 
ii: is operliti.~ 'hcrefore let T'l(~ and with myself, 

by readily acknowledeinc my preclel c Um,. 

~i"~ 3~c...t..1
1

h 1iw,11111Jl. ,,1 

I like th6,. New lora lity~ I respect its openness. I appreciate its hope. 

I respond to its essential dynamism and its insistence on passionate involve-
1 
I • 

ment. As a syster1 of thought it may not be suffi~i.1-ci.l!k.f.ir Judaism, but its lk~v-. 
-lc:,o fol.I II .,D✓ ~ ,!" r OC.tJt ~ 0 "'- C.0"'"" f,.J t,~ ~~f.'~ ,~;(•!,\~ V'Uf ....... , t,, 1 ·, ,·;.., -

~jcr t!tn1s1! tlrc U!ldll'ttties sf imliui<luaJ rei;;fJoni;;il>ilH, ~ .certainlyc...A.. 

concenial to our etl os. 

I see it especially valuable as a bridce to those i~o stand yet apart from 

the community of faith hut uho are as determined as are we to come to grips 

with moral malaise, to create new moral order out of the pervasive spiritual 

chaos of our time. 



II. 

To be sure , this embrace is not all-encompassing. Judaism ' s ethical canopy 

is not so large that it shelters everything. It certainly does not shel,ter 

those who see the New ~lorality as license to do what they please. 

There~ those - both young and old - who do, for whom the New Morality 

means no constra:f.nt , free warrant to indulge desire whatever its demands, 

. 
They think, perhaps , tha.t we are undergO~ng that ' transvaluation of values ' 

of which Nle~che spoke . 

to create is heady wine -

Or inebriated by man's exalted state - the power 

they feel that we have gone beyond the Hietschean 

prediction, that ill men , not just a few 'superior Men ' , have now outgrown 

.,*ity, as they outgrew mythology and magic , that no one lonr,er is subject 

to judgments of ri~ht and wrong . 

This is no New Morality, of course . Wantonness is neither a new nor a 

moral phenomenon.. Such styles of life are of an ancient vintaee~ 
I 

as old as Sodom and Gomorrah. 
I 

They are 

They come, and they go, these devj_ant so-called moralities with pcndulum-

111'.v relularity. 'Puritanism and pa~anism alternate in mutual react1.on in 

history, Let this thought bring comfort to those who need it: L:f.cense 

cures 1.tself through 1ts own excess. 

Bot just morals , of course , but manners too have a way of alternatinR in 

history, Our children may .yet sec modesty modish and dreo s ~ore appenlinc 

t han undress.(In the:.tr clay , 0 Lord, and not in ours! )] 



ITT. 

As the New Morality _takes its stand between l"l.11ertinism and legal1.sm' 
I 

it comes closer to the cover ·of .Tudalsm 1 s canopy. Contextualism's first 

demand that situational variable be weighed in the decision making 

process is certainly in order, so long as these variables remain but 

one of ' the factors anrl d6 not become th e sole determinant of moral 

act ion . 

Siluati.ous do vary, even ~•rhen. tltey involve the same moral princ:l.ple. 

Every case is like every other. case, and no two cc1seR are alike • .Juda.ism 

is not ohlivious to this truth. Tt understarids that obj~ctive law 

is in continui.n8 tension with the Ruhjecti .. ve needs of the indivi.dual , 

and that these needs nrust be given consideration. 

The case of the · A?unah provides classic illustration of this tension -

and of its resolution in favor of subjective need, True, this need was 

fully met only by liberal .Juclaism when it broke wj_th tradition here. 
I 

But even the traditionalists bent the law - and to no small decree: the 

testimony of one witness was seen sufficient to entablish the husband's 

death; hearsay evidence was admitted hy the court; the deposition of 

persons otherwise totally incompetent tvas received, and wi.thout cross

examination - all in the effort to loosen the woman's bonds, to serve her · 

need and not the law alone. 

Yes, Halacha is a ler,al and not a moral system in the philosophical 

meRning of these ter~s. Rut it is not and never was blind legaH.sm. 
I 

The traditional .Jew~s no automaton ot the laW', a kind of mechanical 

/ man - like Ti.k-Tok in the Wizard of Oz Hho could only do what he was 
'I 



wound up to do when he ,.,,anted so desperately to be human. The halachists • 

certainly the greAte~ among them, vrantetl to lie human and they were, pre

cisely because they were not blind but seei.ng, nhle to envisage the final 

union of morality and law. 

As Ti'C! move even closer to the ma1nspr.:fnr, of .Tewish law, the Bible, we alAo 

find no aversion to contextual cons1.derations. Tt :!.ts treatment of war, 

for instance , the Tanach i.s decis:l.vely situational. In one case war 

ls j11stifi.ed, :In another it is not. Tn one case r.od clemands resi.1,tance 

to tl1e enemy , in nnotlier. he wirns Jehoinld.m thrnueh Jeremiah ~ to join 

in the revolt. agains t Nebuchadnezz;ir. Examples can be multiplied. We 

all can add to them. 

Tt might even be areued that the BihUc11.l approRch :fs fundamentally contextuAl 

in that its principles are drawn from living situations. They arc not cat

alogued as 21 ,st ract:i,ons, set l'c,rtl1 i.n \iierarchical order. The Rible is not 

a code of moral principles. Jt tells the story of men, of a people~ and 

the word of God is deduced from their experience. 

This areument is admittedly hyperbolic, an extravagant exa8gerKtion to make 

a point . Rut surely it is true that the Ilihlical word was never. detached from 

the concrete situation. The message of the prophets was never an ahstract 

messace. It always referred to actual events . Tl1e general was given in 

tl1e specific and the verification of the abstract in the concrete. 

Contextualism does pose its problems (even as does legalism). Situations 

arc not self-defining. Their outer limits cannot readily be set. Just what 

is the proper context of a given moral situaiion? Does it take 1in only 

the major protagonists , or also those who stand near to or even far from them? 

,· Raskolnikov killed the pawnbroker and from the narrow perspective of their 



one-to-one relationsl1ip he was probahly in the right. ne quickly 

learned, however, that murder tears the fabric of the commun:l.ty , thRt it 

destroys not just the victim, hut the l'1Urderer and the hy-stander as well. 
I 

The rippling ef.fects of moral clecisi.onR cannot he contalned. Ultimately, 

they affect the total situat:l.on. lfoat is the proper context then? 

An<l what about motivRtion? Can one really disentanp,le rational and irrational 

impulses , esp 0.cially J.n mo:•ien t~i of stress? 

These are some of the reasons which :f.mpel Judaism to assert the primacy of 

principle . These are the reasons which impel even the most obdurate of 
r v\l\c.fto1.1 situation:!.sts to poAit rules which~ not unl:fke the rules of ethical 

traditionalism, 

rv. 

' I 
A urief word~~ about one of these rules: the law of love , that s ummum 

hon um of situatJon ethi.cs . 

':>O ~9;, - . , This norm giveFJ me A- P,;(>Q<.r,ii;Jlefdifficulty . Not that there is Anything wronr, 

with love per ~e. It ·is a noble ideal , a bri~ht Rn<l shining star in the 

firmament of our lJ~J(l(Z~. But ~-ihen it is applied as wiJely as it is hy the 

Neu Horality, it looseR all nwaHin~ and re111ai.ns hut a rnur.ky gui.de for. human 

conduct . 

I It is especi.ally unreliable Rs a yenr<lstick for setting the boun<larieA of 

the boy-eirl encounter, because love and lust are intririsically r.elated 



in the human psyche and when the fon1er is professed the latter, more 

often than not, is purposed. 

Cyr11s Panghorn penetrates this prevailing pretense in his cha ~lenge to 

those who just :Uy pre-r.1arttal sexual intercourse on the i_;r.ound that t t 

" J wonder why there is not consistency enouf,h to Etdvocnte 
a trifll estahlish"lent of joint. bank accounts , the temporary 
designati.on of prospective partners as life-irnrnrance hene
f:i.cind.es , ancl a seri cs of dates with a s111all child along 
for co1:ipany . Sexually successful marria~es have foundered 
on differinB vi.ews ahout the acquisiti.on , spendin~ , and 
sharing of money, ahout how to l:reat and rear ch:!.lclren, and 
aLout any numher of other aspects of the human relatlonship 
called mA.rri ar,e. Jf so thorou?,h<3oine a mutuality and re
ctprocity seenrn premature, t~hy not pe?, sextrn] expression 
A.t some po.1.nt of restra:tnt chosen for the other factors. " 

Such conA1.stency is not like]y to to he o,1ts,t!d.i1'll,t. J @ll!' 0¥+4M. sought , pt"e

cisely because love in the ful]er n1ennjn3 of tl1e term, ;:,s a concern for the 

total relationship , is not at nll at plny , only love in the narrower physfcal 

sen<Jc . nJ ,vrl,ov T11a3azine i.s more honest here. One of :!.ts cartoons, called 

to our attention by -Paul Ramsey (1 never read 1'1ayboy;I just look at the 
I 
I plctures), shows a rumpled young man f3ayinr; to a rumpled young j female 

in his embrace : "Wh!r speak of love at a time like th-Ls! " 

Tld:c-; !'.-.lulijcct ~ ~. n,ar:;:i.nally note<.1, gi.vcs nnt infrequent occasion 

to the revival of good old-fashioned religi.ous anti-semitism. Thus we 

read in the Bible of the New Morality: "The law of love has supercedecl the 

lcr,alistic pilpul of l'hari.saic rabhinism." And ai:ai.n : "The precepts 

proposed in tl1e New Testament are hut Judaizing passages which should. be 

i.gnored. " Tsk, tsk, tsk. And this from Fletcher , a liberal theologian, 

I who really should know better after these many years of exposure to the 

clean and cleansing winds of the ecuntenical dialogue . 
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v. 

The distinguishing incredient of the 'ew ' 1orality is its insistence 
I 

on individual responsibilit~,. This is the cement uh:lch binds its dev-

e.rr,ent elements :i.nto a whole sufficient] y colwRive to lJe called by one 

name . 1-Jhatever the tlj_fferences arwnz the New ~forallsts , one thing they 

all h,we in comr10n . They acknowledge the:l.r. direct responsibi.l:lty 

for the moral act. They nrnkc the moral problem their very own . They 

clo not externalize morali.ty, Ree:i.nr; :!.t nn ahstr;i.ction ("what ls ~ 

moral vie,v'') or a eenera ll:,:nt :ton ("just what ou3ht ~ to do) . Uonta 

precepts become first - person precepts: Wha t ought I to do • what are 

.!.:!:Z. commltments . what should~ loyaltief-l be . 

The New "tv1orality j_f! a rnnrnlity of dissent in that it runs counter to 

tlie current o F the day ,' res is tine its mala:lse and its gloom , asserting 

the real:lty nf choice'.! against the many who despair of it . Tt is alao 

a morality of independence of autonomy , in that it mRkes the moral choice 

n uholly personal reality, deemine the self and the self albne to be 

the source and Rrb:l. ter of value . 

As dissent, af3 protest ar,aJ.nst the temper of the timeA , the New for.iU:lty 

stands at one with Judaism . Here indeed is the nexus of which I spoke, 

that bridge which span8 the distance 1,etween the secualr and the reli1!i.ous 

moralist . Rut when the adherents of the New 1!orality ciltaim full al1tonomy 

they~ to row aeatnst the mainstream of Jewi.sh thought . 

\le empha1:dze the " seem" .For on clor.er look we f:fncl no complete incon·gruity. 

The morality chf Judaism ls neither a heteronomous nor is it an autonomous 

morality . I I/ - • It designates itself to be u 'revealed wmcoJ i t!,i , true • 
I 



but then, in <laring paradox (hakol tsofui vehareshus nesunoh), it declares . 

man free and grants him full authority to make bis moral choices, 

I 
.Judaism does not exact unquestioning obedience, Rather does it seek man's 

free assent, The con~andments are to he pcrforme<l not just for God's sake, 

hut for their own sake too, because they are seen to possess intrinsic 

worth, Nan has the power to perceive that worth , He is unique in knowing 

good and evil. The Torah is given, therefore, only when men are ready to 

receive it, Sinai is not , imposed, ·1t ,. is self--imposed, Han must choose 

to scale its heights . 

Law is not of secondary concern to Judaism, Nor does it become irrelevant 

once it is appropriated by man. It remaioR an essential element of the ethical 

process, But the autonomous choice of man is an integral part of this process 

,, J CJ"-"~ 0..:. ,__: C. 9'.I .... 41---. k--&..... ~ .... ' 0- -"' ,..._ ~ lJ__. '3 ~ too. T'--- , - l) , ,1 

~ o..-e. ~:1 (~ + ~ ~~ ~~ ~. A~~a.....'"c; 
\I"' k\t ~ o.-\-,: ,.._ A-) CA.Jl-4~ ~ ,.,. ~- e.. ~ t.........A.cQ. ~ t.A 

VI. 

The cleft between .Judaism and the New Jlforality iA not so great after all. 

It beco1nes Hore narrow st:l.11 when these outra~cous disAenters do not claim 

.'tll understandine but are prepared to listen to the past, when they 

remember to "read yesterday ' s minutes" as Al Vorspan so felicitously put it, 
I 

when they turu to tradition if not in suhP1ission then at least with attention 

and respect . 

Reverence for the past i.A a peculiarly Jewish prescription, rt, is also the 

counsel of prudence. Human experience did not begin with the birth of 

·icience. It be3an with the Birth of man , And man , in his essential nature, · 
I 

I 
I 
I 

,,·i 



has not chanee<l as has his world. The :l.nner man is still the same. Within 

that inner world a tbousancl years are but as yesterday when it is past. Han 's 

joys and griefs, his passions and his dreams, these a re as they were millenia 

n:.;.o . Science assuredly hRs taucht us mnch concerning the naturel of things. 

Q.'~ 
It is taught us little concernin3 their proper use , concernine the en<ls which 

A 
t ldnr.; s should be nade t o serve, We are '11ore knowledgeable but no 1nore undcr-

stnrnling than were our fathers and there is much that we cRn learn from them, 

The summons to listen to the past , to hear and heed tradition , also summons 

us , as teachers of traJition, to make its substance pertinent, to bring it to 

hcnr on the pressing moral issues of the day . What irony it :l.s,.. \cs Gene 

J3orm,titz of.ten rerninds us - that with all nur talk aLout Jewish _ethics , the 

l a '..l l: s :l.gni f"lcant work on the subject was Fri.ttent by Mori tz Lazarus now, 1~ 

~ ei?,hty years ar,o . ~t eat prel.lc.J1~ l'lePtQ sc.irc:.eJ.y less~n~ they have_ 
I 

'J.JJJ] t-lpl:te<l -i,3:ttce U121.1., Nor is there the need on+y for a fuller/ more contem-

porary exposition of ethical tl1eory . There is a need to Le concerned with the 

critical value issues resultine fro~ the ever rnore decisive role of our advau-

cin2 technology . 
. ' 

The bitter-sweet Fruitage of all our learning,- population 
I 

z row th in i;eometr. :lc progression, ever increasing concentration of. economic and 

polit1cRl power, fundamental alteration of family function and social structure, 

euthenics and eu~enics , the ahility to modify not just cultural hut btologtcal 

evolution as well - all these l1ave raised diverse and pressing moral cares 

OIIV" ~ • to which we h,we bar ely spoken and rarely if ever brought the light of ~ 

Nor can we be cont ent to teach by precept only . Exnmple and examplars are 
I 

r Pqu i red - by our trad:!. ti.o·n ~ hy protesting youth. Horal preachment simply 

will not do . Yes , as R Conference we hAve the ri8ht to be proud of iur many 

collcacues who speak and RC! with daring , stirred by a passion ~1ich does honor 

t o our proplwtic past . But we caw1ot 1n a J.l honesty preen that our institutions , 

in the life-blood of their program , even begin to ref.lect the primacy of 

I. 



these concerns. Ho'i-1 many synagocues, for instance, offer or even know 

about draft counselling? How many congregations whose sons and daughters 

crowd the uni.versities of our lanJ hnve taken the :tnit:fative to denounce the 
~~ I 

..lwme~l fraud of those acade!'lies of ,__learning, those so-called Temples of Truth, 
F:,.ttr ~., 

whoBe resources are at the command not ot students hut of an :tndustrial . A ,._ 

mil:ltary machine? And how many tetTlples can Ray: we have done enough, we 

have truly done enough to relieve the needy, to free the bound, to bridge . 
tha t yawninr,, fearsom gap between _snrnfor.table, safe suburlnla and an inner 

d ty in despair. 

These are the issues which compel the concern of our youth. These are 

tht! .f.ssues to which we must speak - hy precept and example - if our demand 

that they learn from tradition is to have any Meaninr; and effect. 

It might be pertinent to note in this connection that even science admonishes 

us not to neglect the past . In paleontology there :f.s a law called Romer's 

rule. rf: is a law of evolutionary advance ·which asserts that rad:f.cal chance 

is always abortive , that chanze is possible only when it is adapt:f.ve, when 

it l>e~lns by holdine on to sor,ethin~ tr1~d and true , when it conserves the old 

in f.'.lce of the new. Preservation is the first step , innovation only follmm . 

11 or,1er ' H ru le is opera t 'ive in the moral realr1 as well . Conservation is the 

needful first step. Only then can there be the opening of vast new doors, 

that splendid serendipjty . 

VII. 

There iR one level at which the New Horality and Judaism touch if at all 
J µ 

but fleetingly . It is the level of belief, of creed. Uhere situatton ethics 
A 



l1ns been a r~lizious concern ~ it has been a debate primar ily in the arena 

of Christian thoup;ht , As for the secular moral:i.sts , they do not see the 

need for faith to validate morality. They define morali t y as a two- way 
I 

relationship , bet:ween •the ' self' and the ' other. ', They do not see it as the 

three way relationship involving man , his human nt&r;lihor and God which our 

fa:ith demands, 

But even here we can hold with Judaism that the moral pursuit has its own v intrJ.ns.1.c uorth <!t>ttd t:l,1.~ i .. n fact , it can he the decisive first st ... ep toward a 
I 

higher understanding , " lJould tl1at they had deserted me and kept my Torah; 

for if they had occupied themselves with Torah, the leaven which is :f.n it 

would have brought them hack to me ," ,1\ ' like hope :ls held forth in the 

reaclinr, which the Tono del>e Eliyohu r,iveR to H.lcn' s felehra tetl maxim: 

".l(~i11l asous mishpot , RhavaR chesed, veliatsnea lechcs imcho e]ohecho ,, , Oo . ' 

Jus tly , love mercy , walk humbly , ~ God w:!.11 be ~Ji th you . 11 

This happening of our <la~, , therefore , thls New Horality should not evoke ov/ 

despair , Upon the contrary , -tt should afford us comfort , stir in us new hope, 
I 
I Jt re~uires not repression, but careful nurturing nncl guidance , It is not 

. '(t,..~ \1i.. ,,, .. ,(, ~ 
a symptom of mon:11 sicknoAs, ' but/:. C-fa¥t-a4.~ !)~'t'f'tr•ct:6,,,_r~turn'.i.ng strenzth 1 f l) J '. '1 

b-.!no.D th its seeming disregard for trad:Ltional morality , a deep felt sense of 

moral responsibility is manifest. · In a word, somethin5 jood is emerging here , 

from the moral point of vfew , perhaps even that " new heart" and that " new spirit" 

of which Ezekiel spoke, 

I 
Arn.I hav:lnc heeded the mandate 0£ one prophet, we may well witness the fulfillment 

of another seer ' s dream : ki bin ' ni- voure shomay.l.n chadoshim vo-oretA chadosho,., 
I 

for behold I create a new heaven and a new earth .,, the former things shall not . 
be remembered nor come to m~nd . , . your seed and your. name ,,, they will remain,,, 

I 
I 

Forever ," 
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JUDAISM AND THE NEW W)RALITV 
Conference Paper:FirAt Draft 

A •• Schindler 

The world of moral certitude has crumbled. Tts center did not hold. Anarchy 

is loosed upon the land. 11 The blood-diT11mecl tide is loosed . And e:verywhere the 

ceremony of i.nnocence is drowned.'/ 

Our certitude , our moral confidence, was rocked by change - bitter-sweet 

leeacy of technological advance. It \JaS 
I 

eroded by the decay of its supportive 

institutions, of synagogue and church, of school and home. It was eround to 

the dust by the horrofto which we were witness: the Cyclon B of Ilelsen and 

the mushroom clou<l. 

More was lost. More than this or that value. More even than a world of vt\.lues. 

There has been a ' devaluation of valuation' as such. Man's capacity to v~uate · 

has been broucht to question. 

Values, after all, call for choice, and choice is possible only where there is 

freedom for the will. But science sternly reminds us that/this freedom is an 

illusion or at best severly d .. rcuntscr:!.lie<l. We may think that we choose, but we 

dou 't. Our choice is conditioned hy a complex of inner and outer circumstance, 

by situation and tradition, by the environment and the coalescence of our 

genes. 

The world which science perceivbs, moreover, is R morally neutral wor.ld, a 

I ·'· 
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worl<l of fact alien to value. Values are only preferences, physics asserts, 

mere emotions, the proper object for stu<ly hy psychology. But then psycholo2y 

comes and auolishcs the notion o-f integral normality: the normal and the ab

normal, the good and the bad, they blend; there is no true line between them. 

There is neither hot nor cold. There is no high nor low. And there is an 

enormous amount of nothing in the All. 

Man's mind is the sole source of values inn world devoid of values and his 

faculty to value is but feeble - so concludes science, even while it gives 

man power over nature, enormous power , the power to control, the power to 

manipulate!, the Cod-llkc po•7er to create . Here is the paradox of which Hans 

.Jonas spoke: feebleness and strength in one, omnipotence and emptiness, the 

'anarchy of human choosing' combined with man's 'apocalyptic' sway. 

• " Th!it's is the ceremony of innocence drovmed. The best lack all conviction 

wl1ile the worst are·full of passionate intensity.~ Such are the stresses and 

the strains of which the New Horality is consequence. 

I. 

Now this phrase, this desir,nation, the New Morality , is much abused. The 

range of its applications is wide. It describes a system of thought as well 

as a style of life - both running the gamut from libertinism to heteronomy. 

Seen as a way of life, the New Morality is usually identified with the manners 

and the mores of modern youth. But modern youth/is .!l2.!_ of a cloth, not even 

the dissenters. Some are invovled and others are not. Some are committed, 



,. 
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while others abandon the fray. All hold the 'old morality' in slight 

esteem, especially as it turns to self-righteousness and hypocrisy. But 

they do not take the identical moral stance. As Kenniston' s ~lh:rm±ae.tii~ 

studies reveal, the alienated of our youth are often anti-idealistic, 

situational, prone to indulge desire, The activi.sts, however, are sternly 

moral, prepared to articulate codes of conduct which e=:; cveaj diverge 
fu~ r..t101.\ I I le.a. ti~ t,- i'-'.,..t-

from the codes of the past hut F!-Qn0Ll,0lo1rn are held to apply to every 
I 

moral situatiou. 

The picture· l, f!c0P1es no clearer, Hhen \1e focus on tbe New Morality as a 

RysteM of thought. Here too, a blurring obtains and positions overlap. 

The situationists throw off the shackles of the law, or so they say , but 

then <ruicl .. ly pos:!.t pr:!.nciples no less exactj_ng . The heteroncnnists are 

pledeetl to uphold the law hut forthwj_th wie1I: mrtl• bend it to meet the need 

of given circumstance. 

Gustafson isolates no less than three distinct trends in contemporary con

textualism: t11ose who call for a socio-historical analysis of each situation, 

those who make their I point of reference the person-to-person encounter, 

and those who li.s ten for the stHl small voice ~~,i~;:~f ("';;j:'~f~;J:.{0
l.,Jeu..c;. 

&cisi~, theolor;:!.ans like Karl Dart11 uho believe that the command of God 

ls 31.ven not in rrior formal rules of conduct but in the immedi.acy of. every 

moral situation. As for the <lefenders of the law, they too cannot be 

lumped in one , r.ustafson finds .And he concludes tha t the term New Morality has 

been used to cover entirely too many theological, heads
1 
~ that the dehate

1 
~~/ 

is misplaceJ in its entirety. 
I 

\-.Then Yale University ' s Professor of Christian Ethics cannot draw the lines 

~ of what has been a disputation primarily in the ·arena of modern 

Christian thought, what is a 1 poor rnubi to do , a rabbi, mind you , who is 

not ~ a kohen or a ~ in .Tew:!.sh theoloey, just a proster yisroel, 



().. vJ)J, . • 1/$ r 
who has enough of a problel trying to decide j~what is or is not nor

/\ 

mati_ve in Judai.sm •. 

It :'1-H~ is not simple matter to draw a consistent patteni of thought 

~ ivt.l.. °" 11 
out of~ evolut:ionary process~ Jewish Ethics, or even out of a philo-

sophical amhience such as the New Morali ty. The temptation is great to 

begin with a pre-conceived notion and then to select those facts which w::1.11 

support it. Ru t facts should be respecteJ, all facts , and contradictions 

should not be i13nored . ~ b1ey 

parts of one whole in which diveq~ent 

should he seen\ir:or what they are , 
I\ 

strainsa..te:~..,, ~ /J1ose 

Wha• are more dominant and characteristic . 

But we are only human . Autism manipulates us even wh~ we are aware that 
,de~~·uLa. °A4I , 

.'hcrefore and with myself , 

by readily acknowlecle;ing my pretleJ.. c tlon. 

~"· e:J f...L :r..,_ J ,~t>f. '1J ~ 
I like this Hew Horalityr°I respect its openness. I appreciate its hope. 

A 

l respond to its essential dynamism and its insistence on passionate involve
I 
I • 

ment. As a syst,em of thought it may not be sufficirau:, for Judaism , but its WA.4.fV 
,+.,o •fell e-p'44.fPJ -'';:ow&~ o"' Cti. ►• f'\J.t U-,..?,t....,~·M '1I;."t1ia-~f..•,....i) +c,...,.. 

';laj or tbr"-8-t - tbe ceJ O@lH~liieR flft"{ndlvi<lnal r.esponsibil:tty - ~nlu ~ 
I _.I\ , 

congenial to our ethos . 

I see it especially valuable as a 1,ridr,e to those who atand yet apart from 

the community of faith but uho are as determined as are we to come to grips 

with moral malaise, to create new moral order out of the pervasive spiritual 

chaos of our time. 



II, 

To be sure, this embrace is not all-encompassing. Judaism's ethical canopy 

is not so large that it shelters everything. It certainly does not shelter 

those who see the New ~forality as license to do what they please, 

There~ those - both young and old - who do, for whom the New Moralit;y 

means no constraint, free warrant to indulge desire whatever its demands • 

. 
They think , perhaps, tha.t we are undergO<f.)n~ that 'transvaluation ·of values' 

of which Nietsche spoke, Or inebrinted by Man's exalted state - the power 

to create is heady wine - they feel that we have gone beyond the Nietschean 

prediction, that ,ill men, not jw,t a few 'supc~d.or JT1en 1 
, have now outgrown 

'Wl\~:lty, as they outgrew mythology and masic , that no one longer is subject 

to judgments of ri~ht and wronz , 

This ls no New Hor.ality, of course. Wantonness is neither a new nor a 

moral phenomenon , Such styles of life are of an ancient vintaee, 
I 

ao old as Sodom and Gomorrah, I 

They are 

They come, and they go, these dev:!.ant so-called moralities with pcndulum

l il .u r~lularity. Puritanism and pa3anism nlternate in mutual reaction in 

history , Let this thought brinr, comfort to those who need it: License 

cures itself through its own excess. 

Got just morals, of course, but ~anners too have a way of alternatinR in 

history, Our chilJren may yet sec ~odesty modish and dr es s more appealinc 

t;ian undress. (In their clay , 0 Lord, and not in ours!)] 



/ 

I1T • 

As the New Morality takes its stand between 1-tl,e.rti.nism ancl legal:f.sm' 
I 

:l.t comes closer to the cover ,of .Tudaism 1 s canopy. Contextualism's first 

demand that situational variable he weighed in the decision making 

process is certainly in order 1 so long as these variables remain but 

one of the factors and do not l:,ecome th e sole <let erT11inan t of moral 

action . 

Situat ions <lo vary 1 even r,rl.ien they involve the Aame moral pr:tnd.ple. 

Every case is like every other cRse 1 and no two caseR are alike. Judaism 

is not ohlivious to this truth. Tt understands that objective law 

is in continuing tension with the subjective needs of the individual, 

and that these needs must be given consideration. 

The case of the Agunah provides classic illustration of this tension -

and of its resolution in favor of subjective need, True, this need was 

f u]ly met only by liberal Judaism when it broke with tradition here, 
I 

Rut even the traditionalists bent the law - and to no small degree: the 

testimony of one witness was seen sufficient to establish the husband's 

deatl1; hearsay evidence was admitted hy the court; the deposition of 

persons otherwise totally incompe t ent was received, and without cross

examination - all in the effort to loosen the woman's bonds,· to serve her 

neec1 and not the law alone. 

Yes, Halacha is a legal and not a moral system in the philosophical 

meaning of these ter!T\s, But it iR not and never was blind legalism. 

The traditional Jew4s no automaton of the laid, a kind of mechanical 

man - like Tik-Tok in the Wizard of ()z who could only do what he was '. I 
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wound up to do when he \I.ranted so desperately to he human . The halach:f.sts , 

certainly the greate¥t a,11one dwm, ,;.ranted to be human and they were , pre

cisely because they were not blind but scei.n~ , ahle to envisage the final 

uni.on of morality and law . 

As we move even closer to the ma:fnsprin~ of .Tew:f.sh law , the Bihle , we ali=io 

find no aversion to contextual considerations. Tt its treatment of war, 

for instance , the Tanach is ded.si_vcly situational. In one case war 

i.A j11stifi.ed, in another :it j_fl not. Tn one case God demands resistance 

to tl1e enemy, in anotlier he warns Jehoj nkj_m thrnueh Jeremi11h ~ to join 

in the revolt against Nebuchadnezzar. Examples can be multiplied . We 

all can add to them . 

T.t mi.ght even be arr,ue<l that the Hihl:lcal approRch :Is fundamentally contextual 

in that its principles are drawn from livin3 s1.tuations . They nre not cat-

nlo~ued a9 Bl• ~Jtract:i,ous, set f0r th in hierarchical order . The Rihle :Is not 

a code of moral principles. Tt tells the story of men , of a people~ and 

the word of God is deduced from tl~ir experience . 

This areument ii=i admittedly hyperbolic, an extrava~ant exa~geration to make 

a point. Rut surely it is true that the Biblical word was never detached from 

the concrete situation . The message of the prophets was never an abstract 

messaee. It alwa~rs referred to actual events . The eeneral was given in 

the specific and the verification of the abstract in the concrete. 

Contextualism does pose its problems (even as does leBalism) . Situations 

are not self-defining . Their outer limits cannot r eadily be set . Just what 

is the proper context of a given moral situation? Does it take 1in only 

the major protagonists , or also those who stand near to or even far from them? 

' Raskolnikov killed the pawnbroker and from the narrow perspective of their 
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one-to-one relationsl1ip he was probRbly in the right. ITe quickly 

learned, however, that murder tears the fabric of the community, that it 

destroys not just the victi.m, but the rmrderer and the hy-stander as well, 
I 

The rippling effects of moral <leci.sions cannot he contained. Ultimately, 

tliey affect the total situnt:l.on, What is the proper context then? 

And what about motivation? Can one reaily disentangle rational and irrational 

impulses , esy,,~ci.ally in moP1r~nts of stress? 

These are some of the reasons which impel Judaism to aAsert the primacy of 

principle, TheRe are the reasons which impel even the most obdurate of 

fv\ilc.no.., 
situationists to posit rules which~ not unlike the rules of ethical 

traditionalism, 

IV. 

I 

I 
I 

A Lrief word M" ~ about one of these rulei:;: the law of love, that summum 

lJonum of situa tlon ethics . 

':) 0 !.v.,(2__ - . ' 
Tlti~l norm gives me a....p,~)g,1 a"Q:,Jefclifficulty. Mot that tliere is anything wrnnp, 

1,,.rith love per se, It £ a noble ideal , a brir,ht ftn<l shining star in the 

firmament of our v~l{ues. llut ~-ihen it is applied as wiJely as it is by the 

Nm, tlorality , it looses all meanin~ and remai_ns but a murky cui.de for human 

conduct. 

It is especiRlly unreliable Rs a yeardstici for setting the boundaries of 

tlie boy-f;irl encounter., because love nnd lust are intri.nsi.cally related 



in the human psyche and when the former is professerl the latter, more 

often than not, is purposed. 

Cyrus Panghorn penetrates this prevailinr, pretense i.n his chal llenge to 

those who ju s tify pre-r.i.arital sexual intercourse on the nround that it 

• 1 ~ • removes an J.~norancc t irr.atr;ng l:he success of marr :t.~r,e, He writes : 

" J wonder why there is not cons istency enou~h to advocate 
a trial establish!'lent of joint bank accounts I the t.emponiry 
designation of prospective partners ns life-insurance bene
ficind.es , and a seri. c s of clal: cs with a small child a long 
for cm!tpany . Sexually suc cessful marriar,es have foundered 
on <lifferin2 views ahout the acquisition, spendin~ , and 
sharing nf money , ahout how to tre;it and rear children , and 
a1ont any nurnher of other aspects of the human relati.onship 
called marriage . Tf so thorott?;h~oing a mutuality and re
ci.procity geems premature, why not peg sexual expression 
at some poJnt of restraint chosen for the other fA.ctors ." 

Such consf!:itency iA not likely to to he a,~1 c ,lr'3:::isl1c.tl M? r.w@M. s011eht , pr.e

c isely because love in the fuller nienning of the term 1 as a concern for the 

total relationshi.p , i.s not at all i'lt play , only love in the narrm,1er physical 

sense . n1~~1oy magazine is more honest here. One of its cartoons, cal led 

to our attention by Paul Ramsey ('I never read 'Playhoy;I just look at the 
I 

pictures) , shows a rumpled young man sayinc to a rumpled young 1 female 

in his embrn ce: "Why speak of love a t a t ime .like tld.s ! " 

Tld.,, ~uh j act e,,i:' ~, riwr;;i.nnlly note<l , gi.vc~ nnt i.nfre<1uent occasion 

to the revival of good old-fasl1ioned r eligious anti-semitism, Thus we 

read in the Bible of the New Morality: "The law of love has superceded the 

legalistic pilpul of Pharis,dc r ahhinj_1,m." And a~ain: " The precepts 

proposed in the Ne.w TeAtament are but .Tuclaizinp.; passages which should . be 

ignored." Tsk , tsk, tsk. And this f rom Fletcher , a liberal theologian, 

who really should know better after these many years of exposure to the 

clean and cleansing winds of the ecumenical dialogue. 
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V, 

The distinguishing in~rcdient of the 1ew ' 1orality is its . i.nsistence 
I 

on individual responsibility, This is the cement \thich binds its rlev-

eq~ent elements into n 1-1hole suffici.entJy coheRi.ve to be called by one 

name, 1-Jhatever the cHffere11ccs a r:r1onr; the New MoraU.sts , one thing they 

nll have in common, They acknowledge their direct responsibility 

for the moral act , They 111c1kc the morrll problem their very own, They 

do not externalize morality, Reeinr; :.l.t an abstrrlction ("what is tli e 
"--

;nor al vie1 11") or n e e neoraL L%:ntl o1 ("ju s t what ouGht ~ to do ), Horeil 

precepts become first-person precepts: WhRt ought l to do, wl1at ijrB 

~ com1nitments , what should~ loyalties be , 

The New T~orality is a morality of dissent in that it runs counter to 

tlie current of the <lay ,· resisting its mala:lse and its gloom, asserting 

the reality of choice a13ninst the 111:rny who despair of it, It is alao 

I a morality of independence of autonomy, in that it makes the moral choice 

u 1Jholly personal reality • dee,n:tne the self and .the self: albne to be 

the source and arhiter of value. 

As dissent , ns protest A~ninst the temper of the times. the New Morllity 

stands at one with Judaism ~ Here indeed is the nexus of which I spoke, 

that briclce which spans the distance lietween the secnalr and the relief.nus 

moraliqt, Hut when the adherents of the New Horal1ty ciltaim full autonomy 

th ey~ to row a5,d.nst the ,nni.nstream of .Tew.l.nh thought , 

\!e cmphas:tze the " seem" for on clor.er look we f:tnd no complete incongruity, 

The morality dif Judaism is neither a heteronomous nor is it an autonomous 

morality , 
., 

It designates l itsclf to be a "revealed w,e;i;:aJ;lt!,f- t true, 



but then, in daring paradox (hakol tsofui vehareshus nesunoh), it declares 

mnn free and erants him full auci1ority to make his moral choices. 

Judaism does not exact unquestioning obedience . Rather does it seek man ' s 

fre·e assent . The commarnlments are to be performed not just for God I s sake, 

l>ut for their own sake too, because they are seen to possess intrinsic 

worth. Nan has the power to perceive that worth. He is unique in knowing 

good and evil. The Torah is given, therefore, only when men are ready to 

receive it . Sinai is ~ot imposed. ·r t is self-imposed . Man must choose 

to scale its heights . 

Law is not of sccondnry concern to Judaism. Nor does it hecome irrelevant 

once it is appropriated by rnan. It remains an essential element of the ~thical 

process. But the autonomous choice of mnn is an integral part of this process 

(I~ .,.,_c;_ L~C ii'---0- ~-u-...,~.ILt-,:~ ,. ~Le... £3~. "'ck.. too. , , , 
I t-., "o_,,JJ , tJ •. D - lo...~ M.-&◄ • S 

'4...t...~t \C-f-t 1- ~t ~e..o.C.. F\....t1 ~ . • ~ 

v-:-~.e ~,- ~ ~ i'I) h ~ ..t....., "'"""'&Jtol..-'"'-

VI. 

The cleft between .Judaism and the 'ew Horality :ls not so ~reat after all. 

It hc:coin,~s nore n1.1r.row s t:l.lJ ,,hen these 01..1Lra13eous d:f.ssenters Jo not claim 

Rll unclerst:mding hut are prepared to listen to the past , when they 

remember to "read yester.day ' s minutes" as Al Vorspan so felicitously put it, 

when they turn to tradition if not iu suh111ission then at least with attention 

and respect . 

Reverence for the past is a peculi;irly Jewish prescription . r'fj is also the 

counRe l of prudence. Human experience did not begin with the birth of 

'Ac .Lenee. It be~an with tile hlrth of man. /\ncl M.an , in his essential nature, • 



has not chan.r,e<l as has his world . The inner man is s t ill the same . Uithin 

that inner world a thousand years are but as yesterday when it is past, Han ' s 

joys and griefs , his passions and his dreams , these are as they were millenia 

;, 311 . Science assuredly has taueht us much concerning the nature I of thi.ngs . 
C\\'-

rt is taught us little concernin3 their proper use , concernine the ends which ,._ 
t..lli.nr.;s sho11lcl be 11ade t o serve . Pe are ;11ore knowledgeable but no 1nore undcr-

stnncling than were our Fathers and tltere is much that we cRn learn fr.om them. 

The summons to listen to the past , to hear and heed tradition , also summons 

us , as teachers of tradition , to make its substance pertinent , to bring it to 

bear on the pressing moral issues of the day . What irony it is - "Gene 

tlorowitz often r eminds us - that with all our talk about Jewish _ethics , the 

l a:J L: s:tgnif:lcant work on the subject was ~-1r:i.ttent by Moritz Lazarus now~ 

~ighty years ar,o . kt our ptt)hle,., .J hcvQ c~.irc.aJy less0□~ tJJey have ◄ 
'JJJJJ t:fpJ.ied 1'1i,tce tl10c ., Nor. is there the need on~y for a fuller

1 
more contem

porary exposition of ethical tl1eory . There is a need to Le concerned with the 

critical value issues resultine From the ever more decisive role of our advan

c!ng teclmoloey . The bitter-sweet fruitar;c~ of all our learning r population 
I 

growtl 1 in geometric progression , ever increasin2: concentration of economic and 

political power , fundamental alterati.on of family functi.on and social structure , 

euthenics and eugenics, the ability to modify not juAt cultural hut b!lological 

evolution as well - all these have raised diverse and pressing moral ca.reA 

OclV" ~ • lo which we have barely spoken and rarely if ever brought the light of ..i....,i:. 

Nor can we be cont en t to tea.ch by precept only . Ex;::w1ple and examplars are 

rcqui red - by our trad:l.tio·n ~ by protest:i.ng youth . Horal preachment simply 

will not do, Yes , as a Conference we have the ri~l1t to be proud of iur many 

colleagues who speak and ac_t t•!i th daring , stirred by R passion which does honor 

to our prophetic past . But we cam1ot :In cill honesty preen tha t our institutions , 
I 

in the life-hlootl of their procram , even begin to reflect the primacy of 



these concerns. 110~,1 many synRgor,ues • for instance , offer or even know 

about draft counselling? How many congre8ations whose sons and rlauehters 

crowd the universi.ties of our lam! hrwe taken the init:tative to denounce the 
~~ k~ I 
~l frRud of those academies of A.learning. those so-called Temples of Truth, 

r:: ... ttr tw-, 
whose resources are at the command not of students hut of an industrial . 

A ~ 

m1Lltary machine? An<l how many temples can say: we have done enough• we 

have truly done enough to relieve the needy, to free the bound, to bridge 

that yawninr,, f.earsom gap between comfortable, safe suburlnLa and an inner 

city in despair. 

These are the issues wh:!.ch compel the concern of our youth. These are 

the issues to which we must speak - hy precept and example"'.' if our demand 

that~ learn from traditi.on is to have any Meaning and effect. 

It mieht be pertinent to note in this connection that even science admonishes 

us not to ne~lect the past. In paleontology there is a law called Romer's 

rule. rt is a law of evolutionary advance ·which. asserts that radical chance 

is ;ilways abortive , that chan3e is possible only when it is adaptive• when 

:lt lH~eins by holdinr, on to so111ething tr~~d and true, when it conserves the old 

in face of the new . Preservation 1.s the first step , innovation only foJ.Jows. 

1'or,wr.' H cu ]t~ is operative ht the moral realm as well . Conservation is the 

needful first step. nnly then can there be the opening of vast new doors, 

that splendid serendipity . 

VII. 

Tltere is one level at which the }Jew Horality and Judaism touch if at all 

lni fleetingly . It is the level o~licf, of creed. tJhere situatJ.on ethlcs 

I " 



fins been a rel1,cious concern , it has been a <lebate primari.ly in t he a r ena 

of Christian thou~ht . As for the secular. rnorulists , they do not see t he 

need for faith to validate morRlity. They def.i.ne morali t y as a two-way 
I . 

relations!iiP , between:,the ' self ' and the ' other '. Tltey do not see :l.t as the 

three way relatJ.onship involvine man , his human nt&ehhor and nod which our 

fo i th demands. 

Bu t even here we can hold with Judaism that the moral pursuit has its own 
~ intrins:l.c wor th c1.nd tlr::rt , in fact , it can be 
"-

the decisive first step toward a 

h 1.gher understarnling . "TJoulcl tha t they hHd deserted me a nd kep t my Torah; 

Enr :i.E they had occupied themselves with Torah , the le;:tven which is in it 

would have brough t them hack to me ." A ' li.ke hope is held forth in the 

readinr, whlch the Tona dehe Eliyohu r, iveR to H:f.cn ' s felehra ted maxim: 

".~~i11i. asous mishpot , ahavns chesed , vehat sneo lecher-; imcho elohecho ,,, Do 

Justly , love me r.cy , walk humbly , ~ God will be with you ," 

This happening of our clay , there fo re, th i s ew 'forality should not evoke ov/ 

despair . Upon the contrary , it should afford us comfort , stir in us n~w hope , 
I 
I 

It requires not re~ression , but careful 1u1rturing and guidance , It is not 
· • (c..~ flL ,11,.(.. ~ 

a symptom of moral sickness , ' bl'.lt A c':"O!'l"taA.tt ~~o~ •~,,_r~turning streng t h 1 f4,1 : 1, 

Ocne.::i th its seeming clisregnrd for tradi.t:l.onal morality , a deepfelt sense of 

moral responsibility is manifest , · In a word , somethine toad is emerging here , 

from the moral pntnt of view, _perhaps even that " new heart" and that "new Rp:i.rit " 

of which Ezekiel spoke , 

I 

i\nd ltavin~ heeded the mandate of one prophet , we may well witness t he fulfillment 

of another seer ' s dream : ki h:l.n ' ni- voure shomay.!.n chadoshim vo- oretA chndosho ,,, 

for beholJ I create a new heaven and a new earth ,,,the former things shall not 
. 

be r emembered nor come to m~nd ,,, your seed and your name ,.,they will remain,,, 
I 

forever ," 
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JUDAISM AND THE NEW MORALITY 
by 

Rabbi Alexander M. Schindler 

The world of moral certitude has crumbled. Its center did not hold. 
Anarchy is loosed upon the land, "The blood-dimmed tide is loosed. And 
everywhere the ceremony of innocence is drowned.{l) 

_ .. , 
Our certitude, our moral_ confidence, was rotked by change -- bitter-sweet 
legacy of technological advance. It was eroded by the decay of its supportive 
institutions, of synagogue and church, of school and home. It was ground to 
the dust ·by the horror to which we were witness: the Cyclon B of Belsen and 
the mushroom cloud. 

More was lost. 
values. There 
to va:iuate has 

More than this or that value. More even than a world of 
has been a 'devaluation of valuation' as such. Man's capacity 
been brought to question.(2) 

Values~ after all, call fo"r choice,. and choice is• possible only where there 
is freedom for the will. But scien~e sternl:y ·reminds· 'us that this freedom 
is an illusion or at best severely circumscribed . . We may ·think that we choose , 
but we don't. Our choice is conditioned by a complex of inner and outer circu~
stance, by situation and tradition, by the environment and the coalescence of 
our genes. 

The world which science perceive~, moreover, is a morally neutral world, a 
world of fact alien to value. Values are only preferences, physics asserts, 
mere emotions, the proper object for study by psycholo"gy. But then psychology 
comes and abolishes the notion of integral normality:· the normal and the ab
normal, the good and the bad, : they blend; there is ~-iJ' true line between them, 
There is neither hot nor cold. There is no high ~pr low. And there is an 
enormous amount of nothing in the All.(3) 

Man's mind is the sole source of values in a world devoid of values and his 
faculty to value is but feeble -- so concludes science, even while it gives 
man power over nature, enormous power, the power to control, the power to 
manipulate, the God-like power to create. Here is the paradox of which Hans 
Jonas spoke: feebleness and strength in one, omn·ipotence and emptiness, the 
'anarchy of human choosing' combined with man's 'apocalyptic' sway. (4) 

Thu::i is the ceremony of innocence drowned. ' "The best lack all conviction 
while the worst are full of passionate inten•sity. 11 Such are the stresses and 
the strains of which the New Morality is consequence.(5) 

I. 

Now this phase, this designation, the New Morality, is much abused. The 
range of its applications is wi~e. It describes a system of thought as well 
as a style of life -- both running the gamut from libertinism to heteronomy. 
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I see it especially valuable as a bridge to those who stand yet apart from the 
community of faith but who are as determined as are we to come to grips with 
moral malaise, to create new moral order out of the pervasive ··spiritual 
chaos of our time. 

II. 

To be sure, this embrase is not all-encompassing. Judaism's ethical canopy 
is not so large that it shelters everything. It certainly does not shelter 
those who see the New Morality as license to do what they please. 

There~ those -- both young and old -- who do, for whom the New Morality 
means no constraint, free warran to indulge desire whatever its demands. They 
think, perhaps, that we are undergoing that 'transvaluation of values' of which 
Niet?sche_~poke. Or inebriated by man's exalted state -- the power to create is 
heady wine -- they feel that we have gone beyond the Nieusobean_prediction, 
that ill men, not just a few 'superior men,' have now outgrown morality, as 
they outgrew mythology and magic, that no one longer is subject to judgments of 
right and wrong. (~) 

This is no New Morality, of course. Wantonness is neither a new nor a moral 
phenomenon. Such styles of life are of an ancient vintage. They are as old as 
Sodom and Gomorrah. 

They come, and they go, these deviant so-called moralities with pendulum-like 
regularity. "Puritanism and paganism alternate in mutual reaction in history. 
Let this thought bring comfort to those who need it: License cures itself 
through its own excess." (9) 

( Not just morals, of course, but manners too have a way of alternating in 
history. Our children may y,et see modesty modish and dress more appealing than 
undress.' (;n their day, O Lord, and not in ours!) ) 

III. 

As the New Morality takes its stand between libertinisrn and legalism, it 
comes closer to the cover of Judaism's canopy. Contextualism's first demand 
that situational variables: be weighed in the decision m~king process is certain
ly in order, so long as these variables remain but one of the factors and do not 
become the sole determinant of moral action. 

Situations do vary, even when they involve the same rnoq1J principle. "Every case 
is like every other case, and no two cases are alike. 11 <%dais1;, is not oblivious 
to this truth. It understands that objective law is in continuing tension with 
the subjective needs of the individual, and that these needs must be given con
sideration. 

The case of the Agunah provides classic illustration oE this tension -- and of 
its resolution in favor of subjective need. True, this need was fully met only 
by liberal Judaism when it broke with tradition here. But even the tradition
alists bent the law -- and to no small degree: the testimony of one witness 
was seen sufficient to establish the husband's death; hearsay evidence was 
admitted by the court; the deposition of persons otherwise totally incompetent 
was received, and without cross-examination -- all in the effort to loosen the 
woman's bonds, to serve her need and not the law alone. 
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This norm gives me some difficulty. Not that there is anything wrong with 
love per se. It J:.! a noble ideal, a bright and shining star in the firma-
ment of our values. But when it is applied ·as widely as it is by the New 
Morality, it loses all meaning and remains but a murky guide for human conduct. 

It is especially unreliable as a yardstick for setting the boundaries of the 
boy-girl encounter, because love and lust are intrinsically related in the 
human psyche and when the former is professed the latter, more often than not, 
is purposed. 

Cyrus Pangborn penetrates this prevailing pretense in his challenge to those 
who justify pre-marital sexual intercourse on the ground that it removes an 
ignorance threatening the success of marriage. He writes: 

"I wonder why there is not consistency enough to advocate 
a trial establishment of joing bank accounts, the temporary 
designation of prospective partners as life-insurance bene
ficiaries, and a series of dates with a small child along 
for company. Sexually successful marriages have foundered 
on differing views about the acquisition, spending, and 
sharing of money, about how to treat and rear children, and 
about any number of other aspects of the human relationship 
called marriage. If so thoroughgoing a mutuality and re
ciprocity seem premature, why not peg sexual expression 
at some point of restraint chosen for the other factors." 

Such consistency is not likely to be sought, precisely because love in the 
fuller meaning of the term, as a concern for the total relationship, is not 
at all at play, only love in the narrower physical sense. PlaybQY magazine 
is more honest here. One of its cartoons, called to our attention by Paul 
Ramsey (I never read Playboy; I just look at the pictures), shows a rumpled 
young man saying to a rumpled young f.1m~1m1 in his e-r,_brace: "Why speak of 
love at a time like this! 11 

This subject, marginally noted, gives not infrequent occasion to the revival 
of good old-fashioned religious anti-semitism. Thus we read in the Bible of 
the New Morality: "The law of love has supers..:::ded the legalistic pilpul of 
Pharisaic rabbinism. 11 And again: "The precepts proposed in the New Testa
ment are but Judaizing passages which should be ignored." (13) 
And this from Fletcher, a liberal theologian, who really should know better 
after these raany years of exposure to the clean and cleansing winds of the 
ecuraenical dialogue. 

v. 
The distinguishing ingredient of the New Morality is its insistence on 

individual responsibility. This is the cement which binds its divergent 
elements into a whole sufficiently cohesive to be called by one nam~. What
ever the differences amont the N~w Moralists, one thing they all have in 
common. They acknowledge their direct responsibility for the moral act. They 
make the moral problem their very own. They do not externalize morality, see
ing it an abstraction ("What is ill moral view") or a generalization ( 11Just 
what ought one to do). Moral precepts become firtt-person precepts: What 
ought l to do, what are~ commitments, what shoultl ~ loyalties be. 



------------------- -------- -

7. 

The summons to listen to the past, to hear and heed tradition, also summons us, 

as teachers of tradition, to make its substance pertinent, to bring it to bear 

on the pressing moral issues of the day, What irony it is -- so Gene Borowitz 

often reminds us -- that with all our talk about Jewish ethics, the last sig

nificant work on the subject was written by Moritz Lazarus now nearly eighty 

years ago!l8Nor is there the need only for a fuller, more contemporary exposi

tion of ethical theory. There is a need to be concerned with the critical 

value issues resulting from the ever more decisive role of our advancing techn

nology. The bitter-sweet fruitage ·of all our learning -- population growth in 

geometric progression, ever increasing concentration of economic and political 

power, fundamental alteration of family function and social structure, euthen

ics and eugenics, the ability to modify not just cultural but biologj_cal evolu

tion as well -- all these have raised diverse and pressing moral cares to which 

we have barely spoken and rarely if ever brought the light of our past. 

Nor can we be content to teach by precept only. Examples and examplars are 

required -- by our tradition .!!l2. by protesting youth. Moral preachment simply 

will not do. Yes, as a Conference we have the right to be proud of -our many 

colleagues who speak and act with daring, st~rred by passion which does honor 

to our prophetic past. But we cannot in all, honesty preen that our institutions, 

in the life-blood of their program, even begin to reflect the primacy of these 

concerns. How many synagogues, for instance, offer or even know about draft 

counselling? How many congregations whose sons and daughters crowd the univer

sities of our land have taken the initiative to denounce the fraud of those 

academies of higher learning, those so-called Temples of Truth, whose finest 

resources are at the command not of their students but of an industrial 

military machine? And how many temples can say: we have done enough, we have 

truly done enough to relieve the needy, to free the bound, to bridge that 

yawning, fearsome gap between comfortable, safe suburbia and an inner city of 

despair? 

These are the issues which compel the concern of our youth. These are the 

issues to which we must speak -- by precept and example -- if our demand that 

they learn from tradition is to have any meaning and effect. 

It might be pertinent to note in this connection that even science admonishes 

us not to neglect the past. In paleontology there is a law called Romer's 

rule. It is a law of evolutionary advance which asserts that radical change 

is always abortive, that change is possible only when it is adaptive, when it 

begins by holding on to something tried and true, when it conserves the old in 

face of the new. Preservation is the first step, innovation only follows. (19) 

Romer's rule is operative in the moral realm as well. Conservation is the need

ful first step. Only then can there be the opening of vast new doors, that 

splendid serendipity. 

VII. 

There is one level at which the New Morality and Judaism touch if at all 

but fleetingly. It is the level of God belief, of creed. Where situation 

ethics has been a religious conc~rn, it has been a debate primarily in the arena 

of Christian thought. As for the secular moralists, they do not see the need 

for faith to validate morality. They define morality as a two-way relationship, 

between the "self" and the 11other". They do not see it as the three ·way 

relationship involving man, his human neighbor and God which our faith der.1ands. 
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Thero is one other element of faith which retains its vitality whose present 

1:1orth cnduras despite the changes of tinica nnd of oeaoona . lt is th.at element of 

foith ~,ht.ch involves the i'iumero1.1.s, a consciousness of the holy , the .ability to 

respond with ewe to the essential mystery of life. 

''Where w,"Jst thou when the foundations of the corth were laid, when the morning 

stars .oang together and the hosts of he1:wen shoutec! fot: joy? Hast thou command.ed the 

sky? Hast thou entered the springs of the sea? t!ave the 1'·or.t1a~s:i o.f death been opc1ned 

unto thee? Take off •tny. shoes from off your feet, for the place whereon thou standcst, 

it 1.s holy." 

The voice .from out of t he whirlwind or from the burning bush finds few listen-

ing c:i.rr; in our day. By end large we are not given to amazement ancl to wonder. !'ow 

och:levomentc arouse our admiration,ao blandly we walk the way of life untouched by 

its csn .nt:lal magic . The temper of our ti!:'le& doeo not sllO't>1 us to listen end to • 

respond. Pooitivisra whie~ enjoins ut to cccept eo rc3l only that which can be per~ 

ca.~vcd by the physical senses alone, praer.NJtism ~:5-: \::;}:t l~acls us to regtird only th.at 

I which is 0£ use, whlch is of practical wort'!. 

I 
1 Bu·; .t:hoiro is a realm of real::.ty beyond the re;;1lro perceived by the ' phys:.f.eal senses 

I 
1
'
1
• IJ-10ne ond some, om:,ng us are blesccd t4.?ith the copz,cit)"' to perceive that realm. 

To :C'\'l..$? ::n:m for instance a 11primr.-ooc by c river's brim, a yellow primrose io to 

him, ona it is nothing more." l\nothcr mon h!:s a cl~:1ror vision and so he finde 

ton~uco in. t:t'cco, bonlu:i. in running brooko, and Go<l in everything . Who of these tlJO 

hc3 the perception of rcolity in it~ 'fuller. oen~e? , 

Tho physicist c.an tell us t:h1:it w3tcr io composed of two parts of hydrogen ond one 

part of o::ygen. Th~t is a scientific Cact, tut is this ell we can say ~bout water? 

rs th:i.o the cum and subst.snce of its occ~nco? Shakcoreo:i:-e, ao ~'17e re"1d Books 11.n.-: b:.:oo:.«:o 

<liocovcr:te.s are es real and as meaninc!ttl co .::re t.i.o te~hn:tccll formulae of the lcbo;::,tory. 

I 

I 
I 



... . 

Aye. theie is o world of reality he~tond the world perceived by the phyoicsl 

cencco end oltogether mu!tidudinous aloo ar~ life~a blessings whieh are of little 

practical worth but which 03 gifts nre oltosether wonc'!~~o1.,a . 

The c.nrth's green covering of grnoo, 
7hc blue sere11:tty of l·sea• and sky, 
~\!le Pot g of day, 
'Iha oiJ.ont wonder bf the night, 
.,.lie pcta le on the gr.ass and winds :i.n the .nir. 

2 • 

l!cw flat ~ how n.,rrow our world 1-t, when we meaot1re its gifts by their useful .. 

nesc alone, ·w:1en :ln Rilke's happy ::iimi!~ we take v hold of peacock's feathers to 

tickJ.c one .~mother whHe being ol:-1::.vioua to their :tntrina:tc charm. Then do the 

word~ of prophesy epply to un: They hcvc e:res but they do not see; they hl.lve anr$lit 

but ~hey do not hoar; thay do not k.nc,,, they do not un.<leratan.d, they walk. in <lark ... 

ness . 

No• lc~rrning is not enough. The. <1Gcui:uulat:i.on of knowledge is not enough. Tho 

human t1tor:y oimply cannot be -told witho•.it revorcncc for that mystery .end majesty 

which tronscendo Gll ht.tr;,Jiln k .. 11c1wlc1ge. Only humble m .n wr10 knO"..: this truth can 

' 
confront the gronclc!..tr and the ten·or of: the:.'.r.- l.ivco H:tthout being blinded by the 

g~audeu~ o~ cruohed by its terr.er. 
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THE CHALLENGE OF PROTESTING YOUTH 

This is my swan song as ' far as the National Association of Temple Educators 
.+ ,s r4.q_ i~~, h ~ ~ [ Sto,,i.-te hJJto,€, lro: (¼ K,...o_ 

is concerned; ~~last ead:ress to Ym! as the ou-s<fmg Director of the Commission 

on Jewish Education. 

I leave with the assurance that the leadership of Reform Jewish education is in 

good hands. Jack Spiro is an exc~edingly capable young man, bringing many extra

ordinary qualities of mind and heart to his endeavors: knowledge, integrity, 

intelligence, the determination to advance the cause of Jewish education, and the 

ability to do so. Nor does he stand alone; mmxaxa he is surrounded by strong anc 
able men who are willing to share his burden and 
an to sustain him: the young and brilliant Director of Camp Education, Rabbi 

Widom; the old-new Director of Adult Education, Rabbi Bemporad, whose knowledge 

and percipience continue/ to fill~ with awe; and, acharon acharon chaviv, Abe 

Segal, knowledgeable, wise, sensitive, a Jewish educator second to none. 

Can we really dream for more? All we need do is ask their health and strength 

so that the good promise of their investiture will find fulfillment during the 
j 

years ahead. / 
/ ' 

/ 
Now I am not only a has-been, completely out-of-date and season. My fate and 

yours is worse than that, for I am also a surrogate, a substitute, a filler-inner , 

the understudy who has a chance to take center stage only because the star is 

indisposed. Dr. Eisendrath promised to be he~e; he meant to be here; his duties 

dictated otherwise. As you may know, he is about to embark on a mission of peace 

together with leading clergymen of other faiths, which will take him on a round

the-world journey scheduled to begin just a few days hence. He asked that I read 

you this message, which he addressed to Cel Singer and through her to you: 

(see :/fal attached) (copy, indented)('~1r°~ J 
To all this I can only add my heartfelt, fervent Amen. You arc indeed whnt you 

were created to be, and for this we honor you~ Surely nothing, during my tenure 

in office, gave me greater satisfaction than my association with the men and wome 

of NATE; your counsel guided me, your friendship sustained me• 0J~ -~ 5 .) 
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2. 

\_.- As I enter upon a new field of work, in which I have scarcely been tried, the 

memory of these years and your af_fection will ,be a source of lasting strength. 

*** 

I want to talk to you today about youth and the challenge of change, about 

the protesting generation and the demands its members make on us. I want to talk 

to you about the beats, the drop-outs, the alienated young, about the hippies, if 

you will, and what their protest import~. 

My subject may seem incongruous, oddly at variance with the occasion which brings 

Q., 

us together. Mah Inyan Shemitah Etsel Har Si1{i? What mean the hippies to Har 

Sinai, the beats to the b'nai mitzvah of N.A.T.E.? 

Still, we must listen to our young; mus~ we not? As teachers we know that knowl~e 

of the students is a requisite of effective teaching. And while it is true that 

these youthful, ·outrageous dissenters :epresent only a minority of their peers, 

they nonetheless provide us with an image of their society~ with a mirror-image 

of our own. Their words and· deeds may be excessiv1/ ffextravagent in exaggeration/ ff 

even grotesque.Gut at least they speak. The others, alas too often, merely acquiesce 

they play it cool by playing~ game. In the final analysis the dissenters may well 

prove to have been precursors, not just aberrations. 

What gives their message even greater immediacy is the fact that so many of these 

protestors are Jewish. Estimates vary, but a prominent sociologist, a member of 

one ~four Northern California congregations, who just completed four months of 

intensive street work in San Francisco, reports that certainly 20% and perhaps 30% 

of Haight-Ashbury's residents are Jewish. Mike Loring adds the further information 

that 70o/., of that community's leadership is Jewish. Nor do we only encompass in 

our purview the hippies but all tthe protesting groups, so many of whom come from 

well-fed comfortable suburban Jewish families. 

They are drop-outs from .2!:!!: schools. They rebel against us. -And ee ue m.ttSt lisle! 
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9)w-.e.-~r/~ 
~ ~(to them. They are trying 

~ (--... 

to say something to us. And they are probably right in 

much of what they say, however wrong may be their remedies for righting matters. 

:t. , 

Now in the first instance, so I ~believe-i ~ur youthful protesters give voice to 

their distrust of conventional wisdom. ·· -:piey ~re loath to give assent to any value 

system which is asserted as "established. and connnonly received" and hence inviolate. 

To some extent, this kind of anti-authoritariani~m has always been a mark of youth 

moral preachment never really worked -- but it is more pronounced today and of a 

different quality. It has moved from a rebellion against a particular judgment, to 

a denial of all such judgments, from a rejection of this or that doctrine, to a 

disdain for all ideology, in fact . . 

-( 

In sharp and curious contrast with their -n9Illinal progenitors of an earlier age, 

present day movements of protest have fiot developed a clear-cut ideology. Even 

....,.. ' 

the New Left is anti-doctrinaire; its apokesmen embrace no "isms," not socialism, 

not 
· • e.e-1tr-·AAO..u I d. 1 1 1 • 1· h f 

communis~ ia ect ca materia ism. Te New Let is no continuation 

/, 
of the rationalist, radical tradition of the enlightenment, as some would assume. 

If anything, it is a 

idealism with somber 

reaction against this tradition, supplanting its hopeful 

(#JEJJ f>~l l'H'fl) 

sober realism. §Its adherents are even anti-intellectual, 

in a way -- youthful dissenters of every stripe are -- suspecting not just systems 

of thought, but reasoned throught itself. It may well be -- so David Moynihan 

perceptively discerns -- that our young, people are too familiar with that "rational 

commitment to logic and consistency which leads from the game theory of the RAND 

• h f l • v· /I 

Corporation tote use o napa min ietnam. 

~ 
Marginally noted, t;h:e:H- antipathy to logical coherence appears reflected in the 

forms and rythms of modernity's song: the eight-bar quatrains of yesteryear's 

tunes lost in the roar of rock-and-ro11, the12measured symmcLry of the fox-trot 

superseded by the bact~id-J frenzy of the frug. 



Br: that as it may , when our youthful dissenters do not r e j ect thought and value' 

sys t ems per se they cer tainly resent their self-righteous assertion . They abhor 

that ideological arroganae which insists on univer sal acceptance, which proposes, 

as a case in point and on a g lobal level, that a political theory wl1ich _work s . \ 
~ ( ._ . ,, I' ,. ,-, , (. 
',-' tv'~· I (.., 

well in one country must, therefore, become the option of the world. · Herc· surely 

is the foremost reason why our young people are in the vanguard oE the peace rnov0 -

rnent. Tl1ey reject that ideological selr-certainty which rules that· ,iu s t bc,caus<· 

CIC'mocracy snccec ds here , it must, perforce , be ex t ended abroad , impo sed 011 oLhC'r 

lands -- an<l Lhjs, mind you, even while democracy' s ideals arc not full y sccl1rt•d 

at home . 

II. 

Which brings us full square to the second problem feeding the flames of the youth 

reilo lt : the creditility gap, the disparity between intent and deed; in a word, 

hypocrisy, our inability to bring about a harmony of preachment and of practjc c . 

"A major reason for youth leaving society is their awareness of the hypocrjs , 

practiced in this country" -- so write s our case worker from Uaight-Ashbury --

"hypocrisy practiced from a national level, down to the family ... the doubl e 

::=t,:,.ndard toward violence for instance: murder in the streets is wrong , but murde r 

in Vietnam is right." His confidential report continues: 

"Young people are aware that within established Judaism there are some 

who take an active stand a gainst the war. They know ~bout the man y rabbis 

- ·and laymen who speak up courageously. But:· they decry th e fact that tl1 csc 

leaders speak in generalities, ~Tact in few specifics. Over and again young 

people say to me: 'perhaps there are Jewish alternative s to th e draf t, but 

how man:,.· Je,vish Ce nters and synagogues offer or even know about dra[t coun sel J

ing? How many support the active anti-war program of you th? ' " 

Que stions like this are not easy to answer -- especially in the light of our recenL 

Biennial -- for the only answer we can give is the embarrassed sil ence of our guilt. 

Often this imposture of which we are accused is not so much willful as it is inad-

1.. - ... ~ ~ .. -.- rm<>,.-nntimi sm. our proneness to make promises we cannot fu I Ci 11 
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~:ote, if yon wi ll, the innocent beginnings of our involvement in Southeast 
---., 

Asi~\- But once our deeds fall short of the goals which we so glibly pronounced, 

•::c arc reluctant to admit to failure, we rationalize and improvise ancl cover up and 

r> nd up doin7, things we never started out to do. But whatever the motivation, 

willful or not, the consequence of hypocrisy is cynicism, disenchantment, despair. 
I ... _ (>"J-- ..... lMt1:.-.) 

t~ ~I\; ~ea~, ; r s we know or ought to know just how important ethical consjsLcnc.y i s Ln 

our yonlh, that deeds will teach what words cannot, that our studenls look 1110n, 

than they listen, that they follow the man who is, long before the man who only 

persuades with his lips. 

In many ways the younger generation has become more pragmatic than the most 

pragmatic oE those materialists against whom they inveigh. They loo k to dcC'ds not 

words; they value achievements, not professed ideals. 

Perhaps this is why the protest movement is so action-oriented. Its arts arc 
~-e ( ,re_._ h'i:i,, 

action arts; folk singing, dance, and abstract films. Its • · is kinC'sth c tic: 

discoteqnes and happenings and psychedelics. The dissenters want a society wl1ich 

truly involves the individual, involves him, body, soul and mind. They demand an 

education which makes the community a lab for the humanities and breaks down the 

barriers between the classroom and life. 

And they want a religion which demands and does. The benign humanism of 19th 

century reform simply will not do -- and this applies to its ritual and spiritual, 

no less than to its ethical dimensions. After all mirabile dictu -- Jew ish 

hippies perform the religious exercises of Eastern disciplines and crowd thci 1-

mcditahon chambers. Why, then, should we be afraid, afraid Lo make cic'mand~;, 

afraid t.o insist on standards in the synagogue and home and in the daily lives of 

man. 

IIL'[<', too, alas, we' dissemble. We make no demands. We insisL 011 1H1 :;l:1.11(l;11·d:;. 

We transmit a faith which presumably asks for nothing, where every man does what 

is right in his ~wn ey5 the eyes of desire a~....Qf __ ifilliyidtt~l __ _ 

-~e pray, and teach our childron pidfa I y to pray: 0 T.ord, our 
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Lord, we praise Thee for Thou has sanctified us through Thy commandments. 

III. 

A third factor stirring modern youth to its rebellion is the scientism of. our 

voci e ty, l eading, as il does, to its dehumanization, to the repressin g of cmolion, 

and the diminulion of the individual's worth. 

Young people fear this systematizing of life; they dread the mechanical orclcrj 11 g 

of peopl e into categories, the compaction of humanity into efficient units of 

production and consumption. They resent the repression of human feeling and the 

strangulalion of any sense of community, which the process of mechanization enl a il s . 

ThC'y refuse lo he caught in the gears of this giant machine, and so they drop nul . 

They leave society and huddle together for warmth, living in primitive, Lrihal 

style, 

not be 

choosing r-?verty, as )t were. And they tell us, in effect, that they uiJl 

<;.., ( \,~pi.r""'6'\~t-

hought .)Their.
1 

he~oes too cannot be bought, those bal lacleers who gi vC' vnic,• 

to their longing, and serve as their · exemplars: Joan Baez and Pete St'eger mid r,ohh, 

Dylan. They may want money, writes Ralph Gleason, but they do not p 1 ay for mo1wy. 

"They are not and never have been for sale, in the sense that you cam hire Sammy 

Davis to appear, as you can hire Dean Martin to appear, so long as you pay his 

price. You have not been able to do this with Seeger and Baez and Dylan, any more 

than Alan Ginzberg has been for sale either to Ramparts or the C.I.A." 

This near-disdain for matters material is most disturbing to the adult world; 

after all, it runs smack dab against our fundamental assumptions. At the same time 

-- at l east for me -- it provides the love-and-flower generation with its one endear 

ing charm. Imagine their brass, their unmitigated chutzpah! They invade the 

sanctum of our society, the New York Stock Exchange, to scatter dol]ar bills mucl1 

like confetti. It is a gesture worthy of a Don Quixote! The leader of this fateful 

expedition, a young man by the name of Abbe Hoffman -- I her ewith make confessicm 

was one of my confirmands. I shudder to think of it! How many more' \vcrC' rC'a I l ~' 

l.i.stening? 
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'J" ,1., so-rnl l 0<l sexual revolution is an aspect of the self-same rt'voll against 

sr-c icly's mechanization; it does not import the furtherance of mocle rnizaLion Lhrout-h 

~roraiscui~v and the r e duction of sex to a mere physical act. Every availabl0 stu<l\ 

n£ the s cib_iec t attests that our young P.eople are essentially romantic. that tl H'} do 

1wt SL'el- the separation of sex and love, and that faithfulness is an esscnti .:il 

e lc>ment nf their human approach. Sex, for them, is "not so much a r<.'volution ;is 

iL is a relationship ... it is a shared experience consecrate d by th e engag0mcnl of 

_ ·0 ,1hol12 ;'3rson. 11 (Chickering) 

':,,. : all tfiis i.s pertinent to us, e ven though as liberals, as r c li.gi.ou s liliL•r;1!:,, 

·.•e: <lo take a [irm stand against the mechanization of life. And yet \•JC Loo ace·, l1•r

atl the process of d e humanization with our hyper-intellectuali sm whicl1 c]j sclains 

•'"'10L ion and makes li.ght of tribal loyalty. 

Da11iel. P. Moynihan makes this telling point in his perceptive study 0f Lhc prohl,·m: 

" .. .'.ls tli0 life ot the educated elite in America becomes more rational , 11 110 

\/ri tL'S, "more clogged of inquiry and fearless of result, th0 we! 1-spri,i )•s 111 

emotion clo dry up c1nd in particular the primal sense of community b0 g ins to 

fade. As much for the successful as for the failed, society be c omes , in Dur kheim 's 

phras e , ' a dust of individuals.' But to the rational liberals, th e triba l 

at tacl1m0nts of blood and soil appear somehow unseemly and primilivc . 'l'hl' v 

repress c;r conceal them, much as others might a particularly lurid sexual j11l('n'st· . 

It is for this reason, I would suggest, that the nation has had such dif f icultj es 

accepting the persistence of ethnicity and group cohesion ... 11 

Perhaps ~ are premature in reading out ethnicity as a fact of American ,Tewj sh li fc . 

Certainly'-. it is strange to note that the very same hippies who decline Lo 

i.n Vi.etnnm were among the first to volunteer for Israel. True, the war in the M idd I t'

East was just. ils purposes clear't.and capable of eliciting the sympathetic und crst,111d 

ing of all youth. But it is equally true that a people's danger aroused feelings 

more fundamental by far; it awakened attachments of soil and of blood. 
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In his superb Biennial paper, giving a chapter of his forthcoming book, Emanuel Demby 

quotes this poignant statement made by one of our adolescents : 

"We ask you what's ahead? You say war. We ask you when the war is 

going to end? You say you don't know ... You don't know nothing. Yet 

you want us to listen to you. We've got nothing to listen to you for . You 

better start listening to us." 

\·le listen to them, and listening find that there is altogether Loo mucl1 Lila! I , . . , 

shoddy in our lives : moral arrogance, the widening gap between intent and deed , 

the self-centerdness of our human approach. The mirror-image of our lives which 

our youth provides gives substance to Dr. Demby's contention, that adult society 

and not rebellious youth is really alienated. 

Be that as it may, if our understanding~ the protest movement is correct, our 

young people do manifest an uncommon thirst for spirituality, a thirsL ror 111c;:i11-

ing , to use that word which Jack Spiro so beautifully adorned for us yesterday. JL 
7(,s _ 

is a thirst which Judaism can well satisfy, because it is uniquely suited Lo~ 

spirit of alienation which stirs our youth~ ~ with its insistence on human 

worth, its recognition of the need not just for belief but for a community of 

believers, with its essential pragmatism which holds the way far more important 

than the thought~ 1'thou canst not see My face, but I will make all My goodness 

pass before thee." 

Lest we become overly optimistic, we ought to know that our young people manife st 

one more need still: their moral and spiritual aspirations are suffused with a 

universalism which challenges the particularism of our belief; the options for 

actions within the structures of organized religion are not enough for them. 
~ • '" t ' ;4'·,.,' 

This,is rwhy they feel so attracted to the near Eastern faiths, whose exotic 

elements give them the aura of univerr-ism. 

- --- -·• •• ----·----------

4ere, then, is the~ "Qltimate challenge of the protesting youth: Can Judaism 

be tho faith for the global man whose prototype they sec themselves to be and 

likely .iro? 
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;, • .. .. ii wr• ;1rr• cl:tri11;•, .•. i[ we, ns religious libl'ra] ~; , li;tv<· 11,, . <'<>t11· ,i;·.•· Ind,,, 

.1! 1:11 .Jack ll<•111porad cliall.c•nge<l us to <lo: to experimenl, Lo cul nc ·v, pallrs, t o Lal,. 

111·1•1 din:cti.ons, even while we build firmly on the solid foundations of the· past . 

\~!iv sh ould we doubt our faith's capacity to renew itse lf? After o.11, our 

l'ili l rb~cn's vision-of the future docs not exceed the vision o f thL' Prophe t s : 

th01r clr0ams do not eclipse the dreams of Israel's past'. 

___. 
\..J <• v1vn· ... we ni:e . .. and vJc shall beet for Ile who walked bcfon' u ~; \•1 ill ill' 1vitl, 

u ~;; ll r. , .. , i 1 L 11ol: forsake us. Be not dismayed. 
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WHAT HAS THE 'DEATH OF GOD' DONE TO RELIGION? 
Public Relations Society of America 
A tlan t.~,-..Ga.-,~- 11.;- 1-9-71)_ . 

~~~-~-:.- ~ch~-~-~~~~--=-~-~:) 

It is with a measure of awe and depp humility that I approach my tasks this morning, 

for if the social scientists of our day are right, 

I stand in the presence of ultimate power. 

You are masters of the human mind, 
U·. LI 

masters of techniques which can direct and mold i4-;- lf"bc: t,tci;c,_. • 

You know ~ needs before ~ speak them. 

You tell us what to b~y, for whom to vote, even what to believe. 

You provide us with the stuff of which our promises are made -

our hopes, our dreams, our vision~ of the good. 
I 

We cannot even see your face 

- you are the hidden persuaders -

only your goodness passes before us. 
+iti-bt•~ 

Is there any wonder that I am filled wit~awe? 

Yours are the qualities, the powers. to which we once ascribed the name of God, 

ascribed it until we were persuaded - -guess by whom - that He is dead. 

Without the mass media, the 'death of God' debate would have been an exlusive affair, 

limited to respected academicians 

and that handful of cognoscenti who delight in theological fare. 

After all, the divinity professors who announced the death of God some years ago, 

did not really report something new. 

It was, at best, the second heralding of ,i,\demise. 

-~i~-
Nietzsche forged this dramatic phrase now nearly a century ago. 

,I'. 
C0 IA.ell Cl f-

As for the -nteerbehind the phrase, there has not been a time in the last 3000 years 

when 

gone 

the God-idea has not seemed to some"';,o 
. . A 

.r , . 

, a ,' ' 
to seed. {_ ~ ,,,.i) ,.,,7,,,u..,uJ _?ff~ cyr ~J) 

be ~moldering, mossgrown, wholly 



nr 1k. ,~ obu,ovr..l'f 
Y1 Nietzsche.was a fine thinker and writer. What he lacked was a good PR man. 

~ " /'-
.Moses taredfeUct. I su,ppgse you know that old §OW ehoJJt bis FB wen, 

) 
cJIWC a:Ppfloacbed Lim bsr01 e the erossi pg of the Red Sea w itb tb1 s prewi se • 

•;....,.w...so& can pttH this iffili?: H, Moses, I' JJ ~ " y111i=g■ts to the Billba-
/\ 

Be that as it may, 

the Jewish community
1

concerning whose reaction I am presumably to rQ>ort, 

also did not take notice of the deaJ.1-of-God debate until the media spoke. 

To begin with, this was a debate primarily in the areaa of Christian thought. 

Moreover, it must be noted with due regret, 
~~12-oi.1 ~ ly on- c'.,t)fo,. c.i cr

that while American Jews ma~ be gQ4M readers, 
,t": ~ ( t:.abJ , .. f's, "'~!&.; 

Thomas Alli/zer and William Hamilton simply don't have the pulling power of 
,A--

a Philip Roth • 
) 

~~ ~~ But the New Yorker devoted three successive issues to this subject, 
/\ 

why then, American Jews too began to hear and take sides in the debate. 

Their response - now that the passing of the years has given us some jerspective 

was most surprisingo 

One might have expected wide acceptance of the new radicalism. 

Polls probing the religious attitudes of American~had shown the Jews 
I 

to be the strongest of all groups in their disbelief 

~--
and weakest in~bservanceo 

,J f.,.;, Sf Ji. 
The New Theology, _moreover, with its e4ira&s thrust toward the immersion of 

religion in secular society, was generally scknowledge~to be a Judaizing tendency; 

Judaism bad made its peace with secularism long ago. 

One might have expected, therefore, 

that the death-of-god theology would take hold \ 

and capture the allegiance of the Jew. 



( , ·· .. t:c -t:1·\~·-1/~-~\ .. _ -· --- -

J. 

Nothing of the sort occured. 

A . Qae.single Jewish writer did . proclaim himself an exponent of the newer view, 

but his arguments drew mostly censure aaa only scant support. 

A single temple did determine to designate itself "an atheistic Jewish congregation," 

but its membership-rolls failed to burgeon, and no kindred congregations blossomed fort 

Death-of-God Judaism dieJ aborning. 

It had an opposite than intended lUql effect. 

American Jews discovered that there are limits to their disbelief. 

Perhaps the holacaust accounts for this singular, 
~ 

seemingly capricious reaction. 

I refer to the extermination of 6 000 000 Jews
1

by Hitler and his minions. 
(>'fob...blt 

Eugene Horowitz leading contemporary Jewish thinker,i\isolates this as tbe"cause 

He reminds us that the concentration camp survivors did not desert the Jewish people. 

There were no whole-sale defections from God~~ . 

If anything, they approached their Jewishness with a greater intensity than before. 
-+~)C.-i-l,,J- fU+,C,.,~ 

Consciously or sub-consciously theyxA!:easoned tlul;bX11DOOUIJ1XJIOll11XD1Xllltia 

that were Jewry to die or even to decline, Hitler would have a posthumous victory. 

They did not want "to give him in death what he was denied in life" 

and so they continu~to live as Jews and even to build a state, 
1 ~oo 

sensing in its establishment and survival""the positive presence of God." --
J.0~' }-~~\/~~~~ i.,..a.. 

We are not a community of true believers, not yet, by any means. 

" ""-v~ \,u~ 
But at least the boundaries of our unbelief 1 • •~88JIU~ drawn, 

v'e..l " ~c-11 ~ 
and standards for a higher quality of Je•la-A living DlU!lXH8ll set. 

To put the matter graphically, lhnl many Jews ~i°i:J still say that there is no God, 

but before they do, they quickly cover their heads with ;L skull-capS-

since no pious Jew; will. utter God's name with uncovered head! 

\✓' 
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The sacred still lives. 

Sometimes I think that about the only place God might really have been dead 

is in the seminaries and in the learned tomes of theologians. 

God certainly is alive and well and living in the hearts of our concerned young people. 

I speak now not only of Jewish youth, but of an entire generation, 

aou.... ..... ·I~ 
especially the p•ete&~&Ps among themo 

Look beyond their unkempt hair, their extravagant dress, their outrageous manner of 

speecho •• 
---- -
Look and see: their protest is essentially an affirmation of faith. 

Of course they are rebels, and they rebel against religion too, 
----- ~----- ---

..... ((o..,)lr, 
but only as it is mistakenly conceived. 

They reject institutionalism with its swollen pride and its divisiveness. 

They disdain all formalisms: 
~ 

the clinging to ceremonial prayer on state occasions.oo 

invocations at football games ••• 
olo'-f-t,~ 

the bland recitation of aeetriRal t•Yehs which lack~all fire in the belly. 

But they do not reject the concept of human worth. 

They hold life sacred. 

They speak of man's relationship to man and really feel it. 

They insist that all cannot be chaos, 

,'t.11... 
that life must~ ~ts meaning 

and they persist in the quest t~ discover that meaning. 

This, my friends is what religion, at its finest has always been about. 

. 

(1 
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.· ......... .,, 

And when our young people focus on the specific problelllli of our society, 

they also perceive the religiqus dimension, 

let ,them call it what they will. 

They enjoin us to pursue justice, not just law and order, 

to remember human need in our drive for material progress, 

to guard the gossamer fabric of human relationships in eM!I quest for technological 

proficiency. 

And they want an education which reaches the heart and not just the mind, 

a process of learning which makes the communitj a lab for the humanities 

and breaks down the barrier seperating the classroom and life. 

This too is what religion, at its finest, has always been about. 

\ -~en our young people speak in such terms, 

. I then for all practical purposes God lives with them. 

The test lies not i~rbal formulation but in the experienced relationship to 

the religious demand. 

When measur~ by such a test, 

he present generation of young people is the most idealistic, the most sensitive, 

yes, the most religious the world has -ever known. 

If my message must» have its peroration, its plea, let it be this: 

tell it like it really is • 

Let those who brought the news of God's demise speak now of the survival of the sacreJI. 

We need your help, _..need it desperately, 

for in all truth, you hold great power, 

the power to speak, 

the power to reach the inner ear, 

the god-given power to mold man's very soul. 

\ 



....:... .i...!::Uil~ 

~ 
Use this power to serve not only profit but our bigherAneed, 

~i#- n.t.... 
to reverse the pervasive pessimism which threatens '..t/disaster, 

to bring hope where there is despair, 

beauty where there is ugliness 

love where there is batee 

f)e the 

and the 

$-clo~ 
bearer4-of ~ tidingi 

. =rr" impossible wry yet be possiblee 



Remarks by Rabbi Alexander M. Schindler to the 
~ublic Relations Society of America 
Atlanta, Georgia, November 17, 1970 

... 

WHAT HAS THE 'DEATH OF GOD' DONE TO RELIGION? 

It is with a measure of awe and deep humility that I approach my tasks this morning, 
for if the social scientists of our day are right, I stand in the presence of ulti
mate power. You are masters of the human mind, masters of techniques which can 
direct and mold it. You know our needs before we speak them. You tell us what to 
buy, for whom to vote, even what to believe. You provide us with the stuff of which 
our promises are made - our hopes, our dreams, our visions of the good. We cannot 
even see your face - you are the hidden persuaders - only your goodness passes before us. 
Is there any wonder that I am filled with trembling awe? Yours are the qualities, 
the powers to which we once ascribed the name of God, ascribed it until we were per
suaded - guess by whom - that He is dead. 

There simply is no denying it. Without the mass media, the "death of God' debate 
would have been an exclusive affair, limited to respected academicians and that 
handful of cognoscenti who delight in theological fare. After all, the divinity 
professors who announced the death of God some years ago, did not really report 
something new. It was, at best, the second heralding of God's demise. Nietzsche 
forged this dramatic phrase - the death of God - now nearly a century ago. As for 
the concept behind the phrase, there has not been a time in the last 3,000 years 
when the God-idea has not seemed to some to be moldering, mossgrown, wholly gone to 
seed. Poor Nietzsche, he was a fine thinker and writer indeed. What he obviously 
lacked was a good PR man. 

Be that as it may, the Jewish community, concerning whose reaction I am presumably 
to report, also did not take notice of the death-of-God debate until the media spoke. 
To begin with, this was a debate primarily in the arena of Christian thought. More
over, it must be noted with due regret, that while American Jews undoubtedly are 
voracious readers, Thomas Altizer and William Hamilton simply don't have the pulling 
power of a Philip Roth; but once the "New Yorker Magazine" devoted three successive 
issues to this subject, why then, American Jews too began to hear and take sides in 
the debate. 

Their response - now that the passing of the years has given us some perspective - was 
most surprising. One might have expected wide acceptance of the new radicalism. Polls 
probing the religious attitudes of Americans had shown the Jews to be the strongest of 
all groups in their disbelief and weakest in their observance. The New Theology, 
moreover, with its decisive thrust toward the immersion of religion in secular society, 
was generally acknowledged to be a Judaizing tendency; Judaism had made its peace with 
secularism long ago. One might have expected, therefore, that the death-of-God theology 
would take hold and capture the allegiance of the Jew. Nothing of the sort occurred. 
A single Jewish writer did proclaim himself an exponent of the newer view, but his 
arguments drew mostly censure and only scant support. A single Temple did determine 
to designate itself "an atheistic Jewish congregation," but its membership-rolls 
failed to burgeon, and no kindred congregations blossomed forth. Death-of-God Judaism 
died aborning. It had an opposite than intended effect. American Jews discovered 
that there are limits to their disbelief. 

Perhaps the holacaust accounts for this singular, seemingly caprLcious r eaction. I 
refer now to the extermination of 6,000,000 Jews, by Hitler and his minions. A lead
ing contemporary Jewish thinker, Eugene Borowitz, isolates this as the probable cause. 
He reminds us that the concentration camp survivors did not desert the Jewish people. 
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There were nd wholesale defections from God among them. If anything, they ap
proached their Je;ishness with a greater intensity than before. Consciously or 
subconsciously they and the Jewish people as a whole reasoned that were Jewry to 
die or even to decline, Hitler would have a posthumous victory. They did not want 

"to give him in death what he was denied in life" and so they continued to live as 
Jews, and even to build a state, sensing in its establishment and survival too "the 
positive presence of God." 

We are not a community of true believers, don't misunderstand me , not yet, by any 
means. But at least the boundaries of our unbelief have been drawn, and standards 
for a higher quality of religious living set. To put the matter graphically, many 
Jews may still say that there is no God, but before they do, they quickly cover 
their ,Heads with skull-caps since no pious Jew will utter God's name with uncovered 
head! l1'] The sacred still lives. Sometimes I think that about the only place God 
might really have been dead is in the seminaries and in the learned tomes of theo
logians. God certainly is alive and well and living in the hearts of our concerned 
yo~ 

/ 

I speak now not only of Jewish youth, but of an entire generation, especially the 
committed among them. Look beyond their unkempt hair, their extravagent dress, 
their outrageous manner of speech ... Look and see: their protest is essentially 
an affirmation of faith. 

Of course they are rebels, and they rebel against religion too, but only as it is 
narrowly mistakenly conceived. They reject institutionalism with its swollen pride 
and its divisiveness. They disdain all formalisms: the clinging to ceremonial 
prayer on state occasions ... invocations at football games ... the bland recitation 
of doctrine which lacks all fire in the belly. But they do not reject the concept 
of human worth. They hold life sacred. They speak of man's relationship to man 
and really feel it. They insist that all cannot be chaos, that life must yield its 
meaning and they persist in the quest to discover that-:Jy.eaning. This, my friends 
is what religion, at its finest has always been about /T'And when our young people 
focus on the specific problems of our society, they also perceive the religious 
dimension, let them call it what they will. They enjoin us to pursue justice, not 
just law and order, to remember human need in our drive for material progress, to 
guard the gossamer fabric of human relationships in the quest for technological 
proficient'S,. And they want an education which reaches the heart and not just the 
mind, a process of learning which makes the community a lab for the humanities and 
breaks down the barrier separating the classroom and life. This too is what religion, 
at its finest, has always been about. 

When our young people speak in such terms, then for all practical purposes God lives 
with them. The test lies not in any verbal formulation, but in the experienced re
lationship to the religious demand. When measured by such a test, the present gener
ation of young people is the most idealistic, the most sensitive, yes, the most re
ligious the world has ever known. 

If my message must have its peroration, its plea, let it be this: tell it like it 
really is. Let those who brought the news of God's demise speak now of the survival 
of the sacred. We need your help, need it desperately, for in all truth, you hold 
great power, the power to speak, the power to reach the inner ear, the God-given 
power to mold man's very soul. Use this power to serve not only profit but our 
higher human need, apply it to reverse the pervasive pessimism which threatens only 
disaster, to bring hope where there is despair, beauty where there is ugliness, love 
where there is hate. 

Be the bearers of these tidings and the impossible will yet be possible. 
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Presentation to the Staff of the UAHC, 

Warwick, New York - January 25 2 1971. by Rabbi Alexander M. Schindler 

IMAGE OF A LIKELY TOMORROW 

Some Thoughts Concerning the Future of the UAHC and the Synagogue 

You know the purpose which brings us here -- to set those goals which will direct 
our activities over the next few years ... and to initiate those alterations in structure 
which will help us meet these tasks. To introduce our discussion, I undertook to make 
a presentation which delineates the changing religious situation as~ perceive it to 
be. The plural pronoun is not accidental. This is to be not a single man's projection 
of our over-arching need. All of you were asked to send me your views on the subject, 
and it is my task to synthesize these disparate statements into what will hopefully be 
some cohesive whole. 

I am deeply grateful to those among you who responded to this request. And most of you 
have done so. I hope that you will recognize your ideas as they appear and disappear 
and reappear in the ebb and flow of my synthesis. If I misunderstood your ideas, you 
will have ample opportunity to give them your own expression. If I failed to mention 
some thoughts, it is not that I hold them in slight regard. In the weaving of a pattern 
some strands simply have to be cut. 

In any event, let me be quick to admit that what is good is yours and what is not so 
good is due to the weaver and not the fault of those strands of material with which he 
was provided. 

PROPHECY - PROBLEM AND NEED 
Now two or three among you failed to respond to our request. I do not blame you. 

The prognosticative enterprise is complex and perilous. There are many variables which 
must be taken into account ... forces at work at any given time in our world whose 
ultimate affect s imply cannot be foreseen. No one can lay claim to an absolute knowledge 
of the future. 

One of our rabbinic colleagues, Sanford Ragins, recently re-read for us certain pre
dictive articles written by the leaders of the German Jewish community on the eve of 
the twentieth Century, in December of 1899. Their words were veritably euphoric, 
ecstatic. They foresaw the continuing burgeoning of German Jewish life, a flowering 
more beautiful and grand than that of the Golden Age of Spanish Jewry. Alas, their 
flowers were quickly cut down, crushed by a merciless machine, a machine fuelled by 
forces which were operative even while the leaders of German Jewry wrote their words of 
sanguine expectation. 

But we don't have to go that far back in time to find evidence of events dealing per
versely with prediction. Al Vorspan likes to remind us of his reaction to President 
Johnson's first and only State of the Union message delivered six or seven years ago. 
Most of you recall this message. Flushed by some recent spectacular successes in the 
legislature in civil rights and social security, President Johnson heralded the imma
nent fulfillment of the American dream -- the great day of a great society -- liberty 
and plenty for all. Al really believed him then. We all of us did. How quickly our 
dreams were broken, shattered on the rock of actuality. Look about you and see; the very 
fabric of our nation is torn to shreds. 

Thus do events deal perversely with prediction. No one cay say with assurance just what 
tomorrow will bring. As a Chinese proverb wryly puts it: "To prophecy is extremely 
difficult -- especially with respect to the future." But prophesy we must. Amos did, 
even though he averred that he was neither a prophet nor the son of a prophet. We must 
look ahead though knowing that our vision is but blurred. Let there be a multiplicity 
of such vi;ions if you will, many attempts to probe the future'. varying ima~es of poten
tial tomorrows. Such imaginative projections are needed to stir and to redirect our work 

if we truly mean to work for a tomorrow. 
today 
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THE WORLD - A QUALIFIED FUTURE 

In order to make our task not insuperable I will eliminate from our purview, and 
arbitrarily so, a number of imponderables of world-wide consequence whose adverse 
resolution would make all our predictions meaningless. Will Israel survive? Will 
there be a nuclear holocaust, a third world war? And what of those revolutionary 
currents which are sweeping the world? How will they run their course? 

Don't misunderstand me; I am not suggesting that these questions are beyond our concern. 
After all, we are bound to Israel and to the Jewish people everywhere and we are citizens 
of the world. These questions do have an immediacy, but in a different context. Still, 
for our more immediate purposes of predicting the religious situation in American for 
the next five, ten, fifteen years, we will simply have to assume a future reasonably 
free of those surprises of world shaking consequence of which we spoke. 

AMERICA - A LIKELY FUTURE 
Now supposing for a moment that we will have such a surprise-free future. What can 

we say about the future of the American Jewish Community in the broader context of the 
society in which we live? 

There is one prediction we can make with a certainty. The form of that future will 
never be final and fixed, its shape will be in constant flow, in never ceasing flux. 
Change is the leitmotif of the future -- relentless, ever accelerating alteration. It 
may well be argued, of course, that change is nothing new in history, and this is 
manifestly so. Nevertheless, the changes ,of our time have assumed proportions which 
make them historically unique. We actually idealize change, valuing it for its own 
sake, and we institutionalize it in agencies whose sole purpose; is to innovate and to 
invent. Barely an area of our lives is untouched by fundamental alteration, from our 
inmost attitudes to our most public performance, and the rate of society's mutation has 
accelerated to such dizzying speeds that all of us are beginning to suffer a new kind of 
illness_; a mal-de-mer brought to be by our inability to gain inner balance on these 
seething seas of change. It is a socio-psychological almost physical illness which 
Toffler correctly isolates and labels: "Future Shock." 

These storms, moreover, are not likely to abate. If anything, they will gather in 
strength. Change will continue to sweep over us with waves of ever accelerating speed. 

Now the growth of human knowledge is the critical node in that network of causes which 
impels all change. Consider its expanding, exploding horizons if you will: It is cal
culated, as a case in point, that fully ninety percent of all the scientists and engin
eers who ever lived in all of human history are alive today. It is adjudged that man's 
scientific knowledge doubled between 1948 and 1960. It is further estimated that nearly 
all of the degrees in the natural sciences to be granted by the world's universities 
this year will be obsolete, totally worthless in less than a decade, because the total 
sum of human knowledge is expected to double once again by 1980, if not sooner. 

Human knowledge in turn provides the fuel for technological invention. Here too the 
accelerative thrust is dramatic. Each innovation spawns a multiplicity of other 
innovations whose number is enlarged still further by the rich fruitage of serendipity: 
supersonic planes or rockets which will take us from New York to Tel Aviv in but an hour; 
the ability to determine not only the number but even the sex of our children; machines 
and or drugs which will improve man's ability to think or which will enable him to feel, 
to sense, to experience whatever he wishes to experience at any given moment; extensive 
use of the Cyborg technique, that is to say, the free substitution of artificial devices 
for all disabled human organs and limbs in a kind of man-machine symbiosis. All these 
inventions -- and a hundred like them -- are well within the trajectory of contemporary 
science. They are deemed capable of perfection in ten, twenty, at most thirty years, 
that is tosay, within the lifetime of most of us who are assembled here today. 



3. 

Now all of these innovations, all of these technological advances, have their impact on 
society, on culture, on the way in which men live. They reshape man's personal environ
ment, his style of being. 

Biochemical advances will continue to improve man's health and lengthen his days. There 
will be many more older people in our communities and congregations than there are now. 
The life expectancy of Jews, incidentally, is higher than that of the general population. 
It is likely to reach eighty if not approach ninety whthin one generation. 

Automation, computerization, cybernation will serve to give men ever increasing time 
for leisure. Those five, long holiday weekends which go into effect this year are but 
an omen of things to come. Ponder if you will what a weekly mini-vacation will do to 
our weekend program of religious activity, especially given the continuing recreation 
boom and an improving transportation system which will make the owning of second homes 
both practically and economically feasible. 

Closed circuit television, video casettes, and computers linked to libraries will bring 
their revolution to the educative process. Instruction will be more individualized, 
more geared to the needs and talents of the single student. Home education will be 
facilitated, because of these inventions. Hebrew teachers can well take heart. Herman 
Kahn is convinced that revolutionary techniques for rapid foreign language instruction 
are just around the corner -- no more than five or six years from now (can you survive 
that long?). Some futurists even insist that we will soon be able to transfer knowledge 
directly, by means of chemical or perhaps electronic impulses. I strongly suspect, though, 
that only twenty-first century melamdim, only twenty-first century religious school 
teachers will be able to shep this kind of naches. 

And so we might continue with area after area of our life. Technological innovation 
penetrates its very corner. Impermanence stamps it all. Change is everywhere about 
• ... an increasing mobility which threatens to turn us into modern day nomads;""' the 
availability of more and more throw-away products -- lighters for a month, pens for a 
week, paper garments to be worn a day then discarded;M""modular homes; ...,-structures which 
are erected only for temporary need;Pl"'entire cities built and torn down and built again 
in never-ending process. 

Even human relationships are becoming relatively less lasting. We may meet more people, 
but we make less friends. We establish many more relationships, but most of them are 
only partial, they involve only a limited aspect of our being. We have our work-a-day 
friends and our home friends; we have our commuter train friends and our golfing friends, 
and rarely do they coincide. Even the closest of human relationships are becoming more 
tenuous, less enduring. "Turnover" is the name of the game even here. The average man 
of today has more w~ves-per-lifetime than did his counterpart of yesterday. 

We live in the Age of Aquarious 
and shapes. Stability is gone. 
the changing, the ever new. 

-- the Time of Psychedelics, of swiftly sifting shades 
Permanence is gone. What remains is only the uncertain, 

To this leitmotif of ever accelerating change, I want to add two more motifs, two more 
themes which are likely to predominate in our immediate future: The first is the 
"sensate" quality of our society, which values feeling, experiencing sensing over reason. 
Here is a process, already so apparent in our lives, which will, if anything be deepened 
during the years ahead. 

The second theme is that of diversity. I speak now of that diversity of life-styles to 
which we are witness. The prophets of doom -- the Eluls and Mumfords and Fromms -- were 
wrong in this respect at least: technological advance has not lead to a greater compaction 
of humanity in the manner in which men live. If anything, the range of choices has been 
enlarged. More people are doing their own thing in more and more ways. Every day, so it 

seems, new forms of socialization are being spawned. This matter is of some importance to 
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us, because it appears that Jewish youth is disproportionately represented in such 
social and economic innovations and experimentations. 

THE RELIGIOUS SITUATION 
Now how does religion fare in all this? Does it have a place in the constellation 

of contemporary life and thought? Or has convulsive change rendered religion obsolete? 

Man's NEED for faith has certainly not lessened. If anything, change has deepened it. 
When a man stands on shifting ground, and whirlwinds rage about, he requires this above 
all: bearings, direction, thrust. He stands in burning need of standards, of values 
sufficiently enduring to give him a sense of permanence in the midst of seething change. 

Religion provides precisely such rootage, this needed sense of continuity -- not just 
with its ideas and ideals but with its rituals as well. They give us added anchorage, 
another means to orient ourselves in space and time. 

Further, religion speaks more to the inner than the outer man; and man, in his essen
tial nature has not changed as has his world. The inner man is still the same. Within 
that inner world, a thousand years are but as yesterday when it is past. Man's joys 
and griefs, his passions and his dreams, these are as they were millenia ago. Job 
still speaks to modern man, and the kaddish has not lost its power. 

Burgeoning scientific knowledge poses no challenge to the continuing validity of 
religion's moral mandate. Indeed, while science has taught us much concerning the 
nature of things it has taught us but little concerning their proper~' little con
cerning these~ which things should be made to serve. 

Lastly, and not in the least, there is still a need for that insight which emanates from 
religion's mystic core, which stills man's yearning for inwardness, which enables him to 
experience, not just to conceptualize a sense of at-one-ness with the universe. I speak 
now of the numinous, a sconsciousness of the holy, kavanah leading to devekus, a sense of 
reverence which flames into a cleaving. 

Modern man, no less than his forebear, requires such a sense of awe. Outer innovation is 
not sufficient for the need. The accumulations of knowledge is not enough. The human 
story simply cannot be told without reverence for that mystery and majesty which tran
scends logic and reason. Only humble men who know this truth can confront the grandeur 
and the terror of their lives, without being blinded by the grandeur or crushed by its 
terror. 

Is all this a whistling in the dark, an analysis more designed to give heart than to be 
reflective of actuality? I do not think so, and I find supportive evidence in our youth. 
They are the precursors of the future. They show us what tomorrow will bring. Our youth 
is essentially religious -- is it not? we all agree, I think -- religious in the inner, 
deeper meaning of that term; their protest is a profound affirmation of faith. Of course 
they are rebels and they rebel against religion too, but only as it is narrowly, mistaken
ly conceived. They reject institutionalism with its swollen pride and its divisiveness. 
They disdain all formalisms, the clinging to ceremonial prayers on state occasions, 
invocations at football games, the bland recitation of doctrine which lacks all fire in 
the belly. But they do not reject the concept of human worth. They hold life sacred, 
They speak of man's relationship to man and really mean it. They insist that all cannot 
be chaos, that life must yield its meaning, and they persist in the quest to discover that 
meaning. This, my friends, is what religion at its finest has always been about. 

And when our young people focus on the specific problems of our society, they also per
ceive the religious dimension, let them call it what they will. They enjoin us to pursue 
justice, not just law and order, to remember human need in the drive for mater~al progress, 
to guard the gossamer fabric of human relationships in the quest fo~ technolo~ical pro
ficiency. And they want an education which reaches the heart, not Just the mind, a 
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process of learning which makes the community a lab for the humanities and breaks down 
the barrier separating the classroom and life. This too is what religion, at its 
finest, has always been about. 

Many of our young people are even drawn to religious mysticism and they submit them
selves to disc¥plines designed to refine man's sense of inwardness. Chassidism has 
made its mark among them. More than a few of our sons, the products of Reform 
religious education, now wear yarmulkes, eat only kosher food, and say their prayers 
say them daily, mind you -- wrapped in a tallis and tefillin. The preoccupation with 
eastern religions also continues, on the campus and off, and many young Jews are among 
such seekers. 

Now all this is no mere fadism, so Jacob Needleman assures us. It is not just a modish
ness of the moment. It is a true reaching for inwardness, a hunger to be in touch with 
the source of being. 

Thus does contemporary disillusionment with religion reveal itself to be a religious 
disillusionment. The moving away from religion is, paradoxically, a moving toward it, 
a reaching for its enduring essence. 

THE JEWISH SITUATION -- ESSENTIAL INTERNAL AND EXTERNAL PROBLEMS 
Now all of this does not import that we are home free, that we can sit back and 

relax, casually remove a few institutional trappings which drive people away from us, 
and all will be well. We do have some serious issues to resolve, and the first of 
them is the dilemma posed by the tension between the universal and the particular in 
Judaism. 

Many modern men are religious, true. Many of our young people are religious. But 
their moral and spiritual aspirations are suffused with a universalism which challenges 
the particularism of our beliefs. They want to know not so much why they should be 
religious but why they should be Jewish and what they must do to live as Jews. 

Such questions arise particularly in the realm of Judaism's ethical commands. The call 
of secular radicalism is powerful and persuasive. Our young people ~ear that call and 
understand it fully. They understand why they should be just and merciful and humble in 
their ways, but they do not understand why they must be Jews to be so - not only as a 
matter of Pietaetsgefuehl, of loyalty to a tradition because it is a tradition, but in 
order to perserve for themselves and to preserve for others those values which we insist 
on designating characteristically Jewish. 

I need not belabor the point. All of us are cognizant of the problem. In his background 
paper, prepared for the 1971 Biennial, Balfour Brickner articulates thE tension as our 
overriding problem. Ours is the need, he writes, "to restore a sense of the Jewish 
particular to the achieved feelings of universalism to which our movement carried its 
constituency over the past one hundred years." I manifestly agree, preferring only the 
symbolic language of a Shlansky who portrayed the tension between the universal and the 
particular in Judaism with the image of an open door whose post always displays a 
mezuzzah. This is our present task in its quintessense: to affix the mezuzzah to the door~ 
of our people even while we make certain that these doors remain open to the world. 

It might be noted, marginally, that aspects of contemporary life facilitate our efforts 
toward this end. The call for a greater particularism as a means to self realization does 
not come only from committed Jews. It is heard in many places. This is what the libera
tion movements to a large extent are all about, are they not? --the blacks, the young 
lords, homosexuals, women -- not just a demand for justice and equality, but also for the 
right to be what they were born to be. These movements constitute a rebellion against the 
myth of the melting pot, a challenge to the homogenizing effect of our concensus culture, 
an insistence on comprehensive, permanent particularism in the open society. 
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"Wie es christelt sich so juedelt es sich." Reacting to this temper of our times, 
many of our own people increasingly will seek precisely what we mean to give them: 
more explicit forms of Jewish identification. Albeit in this realm of life style too 
we must take heed to keep the door open, as it were, to resist those forces, both internal 
and external, which would stampede us into that kind of particularistic radicalization 
which can only lead to exclusiveness and separatism. 

To affix the mezuzzah to the doorposts of our people even while we make certain that 
their doors remain open to the world ... I was intrigued to note in this connection 
that our social action-iks -- with but one exception -- failed to look through that 
open door to give us some projection of what tomorriw is likely to bring on the 
wider American or world scene. Perhaps they meant to tell us by their silence that 
we will only have more of the same -- poverty and pollution, racial injustice and 
war. These and like problems undoubtedly will continue to weigh heavy upon us. 
Progress here is slow, if progress indeed there be. Anita Miller does not think 
that we are progressing. Let me read to you her plaintive touching note. 

"Alex, I don't think I'm going to be of much help. I've got an occupational dis
ease -- it's called 'know~ng where things are at.' And I caught it from living 
with the results of the great distance backwards that we've traveled as a nation 
over the last one and a half years. 

"Clearly, this Congress and this Administration have beaten back our most cherished 
dreams for a humane society; moreover, we of the liberal community are standing 
paralyzed and ineffective -- witnesses to the disaster. Perhaps this is because of 
the new Foundation Law; perhaps it's because we're busy nursing our own wounds -
economic and otherwise. 

"One need only to look at programs for feeding our hungry or manpower training, or 
housing, or welfare (payments remain at miniscule levels and stagnate there while 
the cost of living sours), or unemployment, or school integration, or at our penal 
institutions, or the hard drug problem, or where most serious crime occurs -- in the 
ghetto -- or our educational or health care failures -- to see what a vast moral 
depression we're engulfed in. 

"Add to that such things as the official reaction to the Scranton Report and a 
little bit of Army surveillance, and the picture winds out a little more goulishly. 

"Then, too, there is the very special, unique 'tsoris' of our own people. Crime -
which to an urban population like ours -- is all too real! Israel: Soviet Jewry! 

"I guess that what I'm really saying is that for our nation -- I'm deferring dreams 
-- until November, 1972, for our Jewish people, I feel a deep compassion and share 
a deep coocern. Perhaps I am also saying that for the UAHC maybe it is also a time 
for deferring dreams, and for an added share of compassion. Perhaps, it is time for 
listening a little harder to our congregations -- helping them a little more with 
the problems they face in their own communities -- relating a little better to the 
needs of their members. Is it possible, Alex, that wounds and their licking can be 
positive in the long run -- at some future time?" 

Let me add to your dolefulness, Anita, with some doleful, if marginal comments, of my 
own. 

Doleful Comment #1: I think it will become increasingly more and not less difficult 
to gain Jewish support for liberal causes -- not only in reaction to the anti-Semitism 
which is bound to sweep a post-Vietnam America, but also because the new liberalism's 
espousal of egalitarian principles will run increasingly afoul of those class inter
ests of Jews who gained their advantaged state under the old meritocratic system. I 
am afraid that even some of our younger idealists will become less selfless once their 

personal aspirations run smack dab against those walls of exclusion which the repre-
sentative quota system -- born of a thoroughgoing populism -- will increasingly erect. 
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Doleful Comment #2: We are likely to lose some of our political clout during the 
decades ahead. First, there is the oft-noted waning of our relative numeric strength 
-- our population growth curve is simply not as bullish as that of the rest of the 
population~ Secondly, we can anticipate, sooner or later, that the electoral college 
system of presidential se lection will be abolished, an eventuation which can only 
serve to diminish, if not78estroy, our key role as a political force in keystone 
states. 

Doleful Comment #3: Our financial significance is likely to wane as well. Present 
occupational trends among Jews -- into the professions, into technology, into various 
service organizations -- will assure us continuing affluence, but not substantial 
wealth. A Jewish sociologist described this trend in graphic fashion: The grand
father was a scrap dealer, the father owned a steel plant, the son becomes a metal
lurgical engineer. Well, the son won't make anywhere near as much money as the father 
did, and he'll lose his father's money on the market to boot. 

Still, I don't suppose we ' ll lick our wounds too long, Anita. We'll persist in our 
efforts to keep that door open. It is our mandate, after all. Besides, we have no 
other choice ... we cannot sustain our particular concerns in sheltered, if splendid, 
isolation. We can sustain and transmit them only when we expose them to the winds of 
challenge which come from without. 

Conversely, of course, the universal can be attained and expressed only through the 
particular. This is why the affix ing of that mezuzzah which we deem our more 
immediate task is no betrayal of the universal ideal. Indeed, Qn~e Reform Judaism 
succeeds in re-rooting its moral fervor in a religi ous faith which is clearly under
stood, which its congregants can articulate in word and in deed, why then, it will 
surely be better able to work toward the attainment of the universal ideal than can 
a movement which is so lamentably adrift. 

OUR TASKS 
As for our specific programmatic ta sks, they flow directly from our perception of 

the need. In this manner our all over-riding obligation is the duty to delineate a 
meaningful reform Jewish identity. We must decide what we believe as Reform Jews, why 
we believe it, and how -- beyond theory -- this belief can be transmuted into the life 
style of our congregations and the conduct of our congregants. 

Nearly all of you are agreed that this should be our focal task, and many suggestions 
are offered toward its implementation. Most of us look to the scholars and theologians 
for guidance here, urging that we convene conventions and conferences which will give 
them the impetus and opportunity to articulate their ideas. Our house scholar, Jack 
Bemporad, alas, enjoins us to look more to ourselves; he insists that we institute an 
on-going program of Jewish study for the staff. DIMENSIONS is proposed as an ideal 
forum for this purpose: its editors are urged not just to explore conflicting ideas or 
to expose institutional crises, but to give guidance, to convey a greater sense of 
where Reform Judaism stands, how it defines itself, and what its leaders think it has 
to offer. 

Al Vorspan imaginatively opts for a new Platform of Reform Judaism, to be adopted at 
the 1973 Centennial of the Union, with the actual vote to be preceded not just by a 
full debate at the Biennial itself and in Committee, but by open hearings in every 
region and synagogue of our movement. 
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I hope that we will have ample time to explore these suggestions and to add to them, 
for I am convinced that if we do nothing else during the years ahead but this: to 
define what the nature of authentic connnitment to Reform Judaism is, we will have 
gone a long way toward enabling liberal Jewry to survive and even to flourish. 

Closely related to this first new program emphasis is a second which, for the lack 
of a better name, I will call the innovative thrust. Somehow, we will have to build 
into our essentially conserving structure, an arm or agency whose purpose it is not to 
conserve what we have or to serve it, but to prepare for the unpredictable new. 

On a theoretical level, there is a need of a mechanism for on-going re-definition, 
re-evaluation and self-correction. Al Vorspan and Jack Bemporad both suggest that we 
create a Center for Jewish Public Policy a la the Center for Democratic Studies, to 
meet this need. I always saw the Long Range Planning Connnittee as a first small step 
in this direction. 

We certainly need input of every kind: demographic analyses, an investigation by geron
tologists of the Reform Jewish aged; follow-up studies on Reform Jewish youth and what 
happens to them when they leave NFTY; studies of suburban Jewish women and what needs 
of theirs can be served through the synagogue and Judaism. In a word, we need an on
going process for gathering and assessing information relevant to our needs. 

Our innovative efforts should grow from midrash to maaseh, beyond theory to practice. 
All manner of experiments should be encouraged and funded, encouraged and funded by 
us the establishment institution, without controls upon them, off-beat synagogues 
and chavuroth, and rabbis working freely in the inner city or with student radicals 
or with social drop-outs. I know that we don't even have the funds for what we have, 
but a portion of whatever we have ought to be applied toward this innovative thrust. 
Perhaps we can make a beginning by asking each of our regions to shelter and nourish 
at least one experiment along these lines. 

Our Israel program needs to be enlarged, and deepened considerably, if only because it 
is the best vehicle for the nurturing of Jewish identity at our command. Recently we 
spent a full staff session determining our priorities in this realm. I hope that Dick 
will have the chance to report to you what we concluded. 

We will have to give more thought, new thought to the needs of the aged. What should 
our congregations do? What programs should we undertake? Our Florida and Southern 
regions might well consider the establishment of special connnunities for the elderly. 

The coming age of leisure and its attendant problems must be brought into the focus of 
our concerns. It will likely lead us to reaffirm some time-honored values whicn we 
have allowed to fall by the wayside under the impact of the Protestant ethic. I speak 
of "menuchoh" and''kedusho" as ways of dealing with both time and social significance. 
I speak also of what Heschel calls the "Jewish architecture of time," regular worship 
and regular study and regular rest which made Judaism a "religion of time" aiming at 
the "sanctification of time." 

The Jewish Family. 

Intermarriage. 

The special place of women: Reform granted women equality but failed to take into 
account their peculiarity, their particular nature and need. If the synagogue can 
find a way of giving meaning to their existence, they in turn will provide a force 
sufficient to secure the synagogue's survival. 
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The problem of 
questions here 

communications will continue to preoccupy us. You know the crucial 
Jack has drilled them into us. To whom do we speak, and what do 
them? Brickner and Vorspan still urge us to publish a weekly 
people and to make it good enough to become a national paper for 

we want to say to 
newspaper for our 
all Jews. 

Our educative efforts should be prepared to take advantage of all technological 
innovations in this realm -- foreign language labs, and video casettes and closed 
circuit TV. More extensive use of camping as a vehicle for Jewish learning is urged 
by nearly everyone, not just camping for children and youth but for adults and fam
ilies as well. The day school chassidim have lost none of their verve. We should 
set up an experimental prep school without delay. If we really pull together we can 
do it. 

And then there is the problem of college youth. Nearly all of you feel that we 
haven't done enough in this realm, that we must do something -- anything -- to project 
a clear and attractive image on campus. Our efforts here will have to be re-thought. 
We certainly have the obligation to reach out to our students. Someone actually went 
so far as to suggest that we turn all of our staff members loose and have them travel 
the campus in circuit. This may not be such a bad idea at that. I am convinced of 
this: All members of our staff ought to be on campus and with college students for at 
least a brief time during each year, if not for the sake of the students then for our 
sake, so that we can discuss Jewish issues with those who may be our constituency just 
a few years hence, so that we will have the experience of facing the questions and 
confronting the demands which Jewish colleagians make. 

STRUCTURAL CHANGES 
Now some of the programs which we discussed are at least on the way: Israel, 

camping, an advancing technology for education, principally because we have depart
ments which work in these realms. Other tasks are in danger of falling by the way
side because they are inter-departmental concerns -- and, as an old axiom forged at 
the Union has it: everybody's business is nobody's business. In such a manner does 
structure become both program and policy. 

First a word about the synagogue structure, the structure of the congregation 
traditionally the object of our concern, as a Union. You ought to know that in our 
staff there obtains a critical division of views on this subject of the future of the 
synagogue, one which we had better resolve. Some among us are conservatives, others 
are radicals, some see a continuing valid role for this institution, others insist 
that it has outlived its usefulness and they herald its immanent demise. 

The trouble with prophecy along these lines, so Jane wisely reminds us, is that such 
prophesies have a way of being self-fulfilling. If you have a seminary faculty which 
feels and teaches that the synagogue is dead, that the rabbi has no function in the 
congregation, that he is but a facilitator for functions which will take place else
where involving different people in different places at different times, if you then 
have these young rabbis go out into the congregations convinced of the essential use
lessness of their role with a disdain for congregants and their work; and, if you top 
it all off by having leaders of the synagogue movement re-echo their sentiments of 
doom, why then the synagogue will be dead and buried without benefit of clergy. 

Let me say at once that I am not among the radicals on this subject. I see a contin
uing role for the synagogue. I deem it a viable institution, an indispensable institu
tion, an institution as indispensable to our future as it was to our past. If you 
don't take my word, consider the supportive view of Herman Kahn and his associates. In 
their projection of the year 2000 the foremost minds of our country agree on this at 
least: that religious institutions -- the church, the synagogue -- will be needed then 

as they are needed now. 
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<-- A modification of synagogue structure is required, to be sure, and the 
direction of that change must be the de-emphasis of form itself: a greater 
flexibility, a softening of rigid structure. 

;_ 

... -

The synagogue building itself will have to become less big, less fixed, more 
modular for the mobile age. 

Its inner organization will have to become more pliant, more responsive 
to diverse human need rather than to more traditional category of being. 
Ellie Schwartz makes this point most forcefully when she writes that there 
is "too much separatism" both in labelling and in the assigning of functions 
in congregational life. 

The barrier between the pulpit and the pew must be broken. We must de-professionalize 
religious life. More laymen must be brought into the decision-making process of the 
congregation, and not just on an administrative level but in its substantive concerns 
as well. The hierarchical order of temple life is obsolete. Religious leadership must 
function, can function only in other than top-down terms. 

Those self-same principles must be applied on the national level as well, greater 
mobility through decentralization; greater flexibility through the modification of 
our Commission structure, a breaking of those lines which separate our endeavors into 
obsolete divisions; and a de-professionalization here too, a far great involvement 
of our constituency. 

A word about decentralization: Some of you are quite radical in your suggested 
surgery here. Some of you propose that we break up the House of Living Judaism here 
in New York and scatter it in miniature replica all over the place. Obviously we 
can't and won't do that. Much of it would be wasteful duplication. 

In my own mind I draw a distinction between the program and activities departments 
of the UAHC. The former are creative, more theoretical, if you will, evolving the 
ideas and the programs which give direction to our doing; the latter attempt to 
bridge the gap between midrash and maaseh, developing activities which translate 
these ideas into the fibre of our communal lives. The proliferation of the former 
departments would be wasteful. Why, for instance, should we develop video casettes 
here and in Los Angeles? The decentralization of our activities departments obviously 
makes sense. But even here there is no need to staff every region alike. Few demo
graphic studies projecting Jewish population trends are available, but I would venture 
to guess that within one generation ninety percent of our members will live in a hand
ful of cities, all clustered about three or four major areas: the Northeast, the 
Midwest (Cleveland, Chicago, St. Louis), and the West, and perhaps also Florida. 
These should be the major centers from which our services radiate. 

Within the regions, incidentally, I see paradoxically a far greater coalescence of 
activity, unifying the effort of many congregations, beginning with Reform and 
including those of other labels as well. Institutional narcissism exacts too pro
hibitive a price in alienation. Those who could be most valuable to the temple are 
driven out of it primarily because of the divisiveness to which institutional rivalry 
gives evil, monstrous birth. 

In any event, the likely declining strength of our congregations, as well as their 
inability, as well as our limited manpower resources, make this cooperation mandatory. 
I even foresee the time when the regional office will directly employ and pay rabbis. 
Rabbis could then be free to satisfy those congregational needs which are genuine, 
and they could be used for those activities which play to their particular strength. 
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I hope in this connection that we spend more thought exploring what priorities 
regional work should have now, before we approach s ome of these ideal visions. 

As far as the greater flexibility of our internal organization is concerned, we have 
substantial agreement on the staff on this score. The Commission structure is too 
rigid, we all agree, too subject-centered if you will; the task force approach to 
major issues, marshalling both professionals and members of several departments and 
divisions, is recommended as allowing us that kind of flexibility which will allow us 
to respond to swiftly changing needs. Toffler has won his adherents. Adhocracy is the 
new word (Jack Spiro, Dave Hachen, thanks). 

Actually, we have at times resorted to this technique. The drug problem is a case in 
point, our Biennial travail of planning for Biennials is another. Still, I agree, we 
ought to move more decisively in this direction. One word of caution is in order, 
and this caution comes to us from Hank Skirball. If we change too suddenly, we run 
the risk of leaving our patrons stranded. We still have religious schools to serve 
and affiliates to nurture. We simply cannot disband what we have all at once. But 
we certainly can make a decided move toward greater inter-departmentalization and 
perhaps we can begin this well-planned effort by establishing task forces for some 
of those new program concerns on which we have agreed to focus. 

Surely I don't have to buttress the case for breaking the barrier between the pulpit and 
the pew even on the national level. There simply is no doubt about it: the inertia of 
our movement derives to a considerable extent from our over-emphasis on the role of the 
professional, an emphasis which denies the laity a sense of meaningful participation 
in our work. The blame for this over-emphasis is no longer out there, in an indifferent 
laity which is content to have us act as surrogate for them. The blame is largely ours. 
There is no doubt in my mind that if we go about this task purposefully we can find 
many people who are willing and able to serve us meaningfully and extend the effective
ness of our work. And no aspect of our work is excluded from this possibility. Not 
just administrative chores and the collection of funds are within the capaicity of our 
congregants whose education in many areas exceeds our own. 

One other marginal comment is in order: I believe it important that we establish a 
closer relationship and liaison with newer audiences, that is to say with audiences 
which heretofore were only on the periphery of our concern. We should make a special 
effort to meet younger rabbis and to involve them in our thinking and our work, and 
we should establish a closer liaison with the Hebrew Union College. 

In this connection, it might be well to reconsider the counsel which Marvin Braiter
man offered to us some years ago and which he reintroduces now: that we make an 
end-run around the synagogue, and talk also to people who are outside its structure. 

* * * * * 

Let me conclude as I began with the expression of my earnest conviction, that the 
real future of our movement lies in the personality of its leadership. I speak of all 
of us who are assembled here today. What we do, more important what we are, will make 
the ultimate difference. If we despair, despair will be the harvest. If we stand by 
our tasks, resolutely pledged to pursue them, the impossible will yet be possible. 
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Gayle, Hilton, we welcome you to the House of God, as you 

prepare to speak those words and perform those rites which will bind 

you one to another as husband and as wife. You are here to demonstrate 

your faith in one another and in the future. You are here to proclaim 

to us and to all the world that you are in love. 

You are not alone. You are surrounded by your family and 

friends, all those who know you well and holdyou dear; we, your rabbis, 

count ourselves in this closer circle of affection. 

We, too, are here for a purpose not just to share your 

simcha, but to let you know that what you do is exceedingly important 

to us all. For you see, a marriage is not just an act involving two 

people; it is a social contract which involves many, certainly those 

who stand near, and even those who stand far. Everything you do will 

affect us both for good and for evil. Your joy will be our joy, your 

sadness our sorrow. What you do or fail , to do, the stand you take or 

refuse to take, will make it either easier or more difficult for all 

of us to take heart, to make the right choices, to deepen conviction. 

Much of what I want to say to you as rabbi is contained in 

those lines which are inscribed on your beautiful marriage certificate: 

LO ISH BELO ISHO ... 

There is no man without a woman, no woman without a man ... 

VELO SHENEHEM BLI SHECHINA ... 

And neither can be without God. 

The first two lines of this tristich will give you little 

difficulty: no man without woman, no woman without man. You know that 

this is so, that it is good to find a mate, good to see an answering 

look in the eyes of another, good to select from the human welter that 

one person who can sootie the terrible loneliness of the soul. 
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The last line of the Rabbinic passage will give you greater 

difficulty, for it seems to clash with the temper of the times: neither 

man nor woman can be without God. And yet, what the rabbis assert here 

is a truth which still has force. What they say, in effect, is that a 

marriage is something more than just a physical and material arrangement, 

more than a matter of convenience and pleasure for the outer man. It 

demands the inner man as well. It is the spirit that makes a marriage, 

not just two bodies -- not anyrnor~ I suppose, than a doctor is a doctor 

by virtue of his skills alone. To be something more he has to offer more 

than just the skill of his hands. To become a great doctor he must offer 

his heart and draw on his imagination. And the heart and the imagination 

are gifts of the spirit and not just products of matter. Even so it is 

with a marriage. At its finest, it involves not just the outer but the 

inner life; at its noblest, it is given strength and sanctity through the 

offering of those qualities to which we ascribe the name "divine." 

These qualities are known to you. Ypu have seen them shown in 

the lives of those who serve as your exemplars, and your parents are 

foremost among them. 

Truth is such a quality on which a marriage must rest. Non

truth erects a barrier which separates. 

Respect is another quality essential to the continuity of your 

union. A marriage does not succeed if one partner dominates the other, 

or if one allows himself to be possessed by the other. A man and his 

wife should move through life very much like two melodies, each with 

distinctive lines, which rise and fall and blend with one another to 

form the harmony of wondrous music. 
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Love certainly is essential to a marriage, but love at its 

fullest flowering is something more than just a feeling; it becomes 

a doing for the object of your care. That is why this moment of your 

marriage is not the culmination of your love, but only the beginning 

and only a possibility for finding love, that love which turns from 

feeling to doing, that love which rises from sentiment to sacrifice. 

This is the kind of love which never sinks into nothingness; if any

thing, it increases in loveliness to shine forever more. 

Bring each other these gifts of the spirit and your marriage 

will succeed. Our dreams will be fulfilled and your dreams too. Then 

the time will come when many years hence you will look back upon this 

day and speak words descriptive of actuality which you now offer only 

as a fervent hope: 

VE-ERASTICH LI LE-OLOM. 

Yea, I have betrothed ~e unto me, forever. 
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Presidential Message 

IT IS GOOD TO BE HERE, MY FRIENDS, GOOD 
to be reunited with the leaders of Reform Jewry, with 
men and women from many congregations and com
munities but of one faith, bound together by a common 
sacred cause. Your presence here gives us much strength 
as does your work throughout the year. We are what we 
are because of you, a product of those rich gifts of heart 
and mind you bring to our work. 

It is a full year now nearly since I stood before you 
last - illness, as you will recall, prevented my being with 
you in the spring. This was a year not unmingled in its 
blessing; it brought us more than the usual measure of 
tragedy touching too close to life's essential loveliness. 

It was a year which saw the death of our leaders, 
Maurice and Harry, of blessed memory. We miss them 
still; death has set no end to our· remembrance. Nor was 
the good they did interred with their bones. Their 
legacy lives on to bless the lives of others. 

Our chairman's place has been taken by one who is 
entirely worthy to succeed him. I cannot begin to tell 
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you how happy I am with the choice in which I joined 
to select Matthew Ross as our foremost leader. His 
effectiveness has exceeded even our highest expecta
tions; he is able, wise, and articulate; unsparing in his 
efforts to advance our common good. It is amazing to 
see how quickly he has mastered the intricacies of our 
work. This is most evident when I listen to him as I , 
have several times now, speak to congregations and their 
leadership about the Union. When I hear his answers, 
lucid and forceful in articulating our doing and our 
needs, I shep great naches ... as will you, when he will 
come to your communities. 

Thus do our joys and sorrows intertwine . Our losses 
grow from our gifts, whatever is given is taken. And our 
hopes grow out of our very losses, for whatever is taken 
is, in some form, given back. Blessed be God's name! 

* * * 
No, this was not a year unmingled in its joy. Indeed, I 
cannot remember a year in recent memory which has 
been more convulsi e and depressing. 

Think for a moment, if you will, of what has happened 
during the year just passed to this land in which we live, 
this land which we hold dear. America has been brought 
low, has it not? An administration disintegrated before 
our very eyes. Our relative material strength has suffered 
a precipitous decline. Precious freedom was eroded and 
the highest trust betrayed. And our once proud image as 
the moral leader of the world has been befouled. 

We of the Union of American Hebrew Congregations 
can take some measure of satisfaction in the knowledge 
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that we did not remain silent, that we spoke the truth as 
we saw it, steadfastly refusing either to appease our 
enemies or to please our friends. We were right with 
Watergate as we were right with Vietnam, not that there 
is any satisfaction in such a rightness. 

Hopefully the future will continue to find us in the 
vanguard of those who refuse to give up on America, 
who continue to maintain their faith in this land, who 
will insist that our present leaders will confront forth
rightly those many causes of our tragedy-rival intelli
gence agencies, uncontrolled bureaucracies, reelection 
politics, inflated campaign spending, all these and other 
unresolved problems which drove out presidency to its 
fearsome excesses. 

In this context, we of this Board of Trustees feel com
pelled to expresss our dismay that one of our colleagues, 
a life trustee , our long-time supporter of the spirit , 
Justice Arthur J. Goldberg, was a victim of what can 
only be described as a despicable election tactic, another 
dirty trick of political cynicism. We send Justice 
Goldberg our warmest wishes. He needs no defense from 
us or anybody else. America needs defense, once and for 
all, against this climate of malice and chicanery which 
we have too long dismissed as "politics as usual" but 
which is really, at bottom, an assault on our liberties 
and our integrity. 

* * * 

Nor has the year just passed been a good year for Israel, 
that land of our dreams. Contrast, if you will , how we 
feel today, as we begin our first Board mission to Israel, 
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with how we felt about Israel when we planned this 
function a little over a year ago. 

Our joy was undiluted then. We had drunk from the cup 
of victory and it was heady stuff. We were secure, then, 
we were so sure. We dared the future and all that it 
might bring. Today, alas, our joy is not abounding. We 
have seen the tragedy of Israel touching too close to her 
loveliness. Our tears are tears of sorrow and not of joy, 
and our confidence has been supplanted by foreboding. 

Our complacency was shattered by reality. Most Jews 
were so certain a year ago that Israel could survive by 
the strength of her arms alone, but the War of the Sons 
taught us a different lesson. The Arabs were united. 
They fought as they never fought before. They inflicted 
serious harm on Israel. And since Israel cannot take 
diplomatic advantage of further military victories-after 
all, what will it do with a Damascus, or even a Cairo- a 
bitter reality will not away: a series of such wars will 
seal Israel's doom . .. 

Yes, we were so certain a year ago that Israel had 
achieved full self-reliance. But again the Yorn Kippur 
War taught us a different lesson. The blood and the 
bodies of Israel's sons averted disaster-but only for 
some few days. Thereafter, blood, however freely, nobly 
given, was not enough, and more was needed, more by 
far than even the resources of world Jewry could com
mand. And how much bleeding can we ask and suffer? 

There is a paradox here which may well be deepening 
our dismay. The State was created to enable Jews to be 
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the masters of their destiny. They are that, at long last, 
in their land and in magnificent fulfillment of the 
Zionist dream. But now the State as a whole must pur
sue that self-same subtlety of approach and careful 
accommodation to others which enabled individual Jews 
to survive these many centuries. 

Be that as it may, and whatever the reason, the anni
versary of the Yorn Kippur War finds the Israelis sad and 
insecure. This is the report which we receive from our 
staff members in Israel and from those who spent the 
summer there: There is almost a spirit of Goetter
daemmerung prevailing, many are preparing to leave the 
land, "every man for himself," others spend their life 
savings on a final fling- "live today for tomorrow you 
die!" 

Again we record, without any satisfaction whatsoever, 
that there were in the leadership ranks of Reform Jewry 
those who forewarned that Israel could not survive by 
the strength of her arms alone, that she must come to 
terms with her neighbors as best and as soon as she can. 
If we have a regret, it is that we did not give voice to 
such views with sufficient force, that we too were cap
tured and enraptured by the euphoria which prevailed, 
and that we told our brothers in Israel not the truth as 
we saw it but rather what we thought would please 
them to hear. 

As we begin our journey to Israel, we become the 
bearers of different and desperately needed tidings
That even as our swaggering self-assurance of yesteryear 
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proved but a snare and a delusion, so is Israel's present 
foreboding, in its deepest gloom, not warranted by fact. 

We are not so isolated as we think or even say we are. Of 
course, we have our enemies. There always were and will 
be Hamans like Amin and harlots like France, but their 
number does not make up the sum of our world. There 
are other individuals and other nations, too, who care 
deeply for Israel, who will not suffer her destruction, 
even as these individuals and nations do not always do 
what we want them to do and do not always say what 
pleases us to hear. 

We Americans can certainly attest to the fact that there 
remains an enormous reservoir of good will for Israel in 
our land. There has been no substantial erosion of that 
good will, even in the face of the oil embargo and 
serious economic dislocation. 

Last Monday I was at the State Department, once again, 
to be briefed by dbr Secretary of State just before his 
departure for the Middle East. He is still hopeful con
cerning the possibilities for peace in that troubled area. 
Of course, he recognized the many dangers which lie in 
the path~ The Arabs may be posturing to curry United 
States favor, the Russians may yet succeed in scuttling 
the talks, the Palestinians are far from impotent as 
would-be wreckers of the peace. Indeed, this very day, 
the United Nations is preparing to invite Arafat, leader 
of the PLO, to speak from the UN General Assembly 
rostrum, thus placing an ignoble and immoral stamp of 
approval on terrorism and murder as political weapons. 
But, with all that, at least the governments directly 
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concerned, certainly Israel and Egypt, have acted in 
some small measure to nurture that mutual confidence 
which is the precondition of peace. 

This at any rate is the perspective which we will bring, 
as we journey to Israel. And this is why we will continue 
as a Union to pursue our work in Israel with firm faith 
in her ultimate endurance and out of a knowledge that 
"Israel 's life depends upon our presence." Alone she is 
silent. When we are there she is a proclamation. Alone 
she is a widow. When we are there she is a bride. 

* * * 
No, this has not been a good year, not for America, not 
for Israel, and, for that matter, not for the American 
Jewish community. We too have suffered a decline, of 
both political and economic strength. The root cause of 
both these ills is the same-the emergence of the oil 
cartel as a powerful economic force and the determina
tion of the Arabs to mix their politics and oil. It is not 
in our interest to have such a mixing, and we do well to 
keep these issues apart and to help the American people 
understand that the problem of oil would be with us 
even if there were no Israel. 

It is a problem of the most serious proportions. Secre
tary of State Kissinger has gone so far as to warn us 
that , unless the oil consuming nations act in concert, 
Western democracy as we know it will crumble, to be 
replaced by a dictatorship of the right or of the left , 
most likely the latter. 

Call it doomsday language, dismiss it as saber rattling, 
label it an effort to create an atmosphere conducive to 
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gunboat diplomacy, this much is certain, however, when 
the Arab nations will, within the year, be in a position 
to buy effective control of a General Motors once every 
month, we face a traumatic diminution of our economic 
and political sway. 

I am not at all persuaded, despite the signs, that the end 
is necessarily doom. Once properly prodded, the 
Western industrial nations will be able to convert from a 
dependence on the limited and disappearing supply of 
oil to other energy resources and technologies. Once 
properly prodded, they will be able to muster that unity 
which is the sine qua non of their survival. 

Nonetheless, the near-term future is not bright, however 
rosy those lenses through which one views it. Effective 
countermeasures must be taken against that economic 
uncertainty which lies ahead. We as a Union must 
prepare for it and we must help our congregations 
prepare for it. This is why I have instructed the staff of 
the Union to make.the strengthening of the synagogue 
the present priority of its concerns. Two task forces 
have been established by us: one to deal with the prob
lems of synagogue management and the other to 
develop a nationwide program of membership retention 
and recruitment. 

Later on this morning you will hear concerning Project 
Outreach, an imaginative program for the involvement 
of unaffiliated Jews in urban areas, which has been 
developed and tested by our West Coast director, Rabbi 
Herman. A number of resolutions will also be intro
duced which will authorize us to proceed as we 

10 

earnestly hope. It is our determination to involve in this 
work every Union staff member, every department and 
council of our Union, and hopefully also many members 
of this Board so that our religious community will be 
able effectively to withstand the double threat of world 
inflation and world depression. 

Marginally, it must be noted in this connection that the 
UAHC is probably the only national Jewish agency 
which has not suffered a decline in its income during the 
year just past. This is a tribute to our work, I venture to 
boast. Congregations are not compelled to join or to 
remain in the Union, and yet they do because they see 
what we do and they like what they see. It is a tribute 
also to those who conceived the MUM plan and to 
those, professionals and laymen alike, who provide this 
plan with such effective stewardship. 

Don't breathe easy, not just yet. We will ask you for 
more material support! Our growth in income did not 
begin to keep the pace of rampant inflation, and at 
times we think that we are on a treadmill. The more we 
advance, the more we go back. Our comfort is only a 
relative comfort. 

Let me emphasize also that while austerity is needed, 
both for the congregations and for the central institu
tions of Reform Judaism, it is not the only or even the 
best answer to the crisis. A reordering of the Jewish 
community's priorities is necessary. Our congregants 
must be persuaded to assign the synagogue a higher 
place in the order of their giving. And we have the right 
to demand and obtain community funds for our 
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community-wide programs, especially in the realm of 
formal and informal education. 

There is something wrong with our giving. I refer now 
not just to the Union and the College but to our con
stituent congregations as well, for they, too, encounter 
too great a problem. They all suffer from too great a 
tightening of the economic belt. 

Israel receives an ever-increasing share of our commu
nity's financial wealth as it properly should-the saving 
of 1 ife must remain our first concern. Local secular 
communal agencies, because their income is tied 
through local federations on a percentage basis to the 
total raised for Israel, are reasonably secured. But the 
synagogue and the school and their supportive institu
tions are left in limbo, turning and twisting slowly in the 
wind. 

How short-sighted a scale of priorities this is, especially 
when seen from t~ perspective of Jewish history! For 
Jewish history has demonstrated, over and again, that it 
is the synagogue which sustains Jewish life, that it is the 
synagogue which is the magic ingredient of our people's 
wondrous endurance. 

All the more so do these institutions merit our support 
now because we feel the emergence of a Zeitgeist, a 
spirit of the age, which is infinitely more congenial to 
those ideas and ideals which the synagogue enshrines. 
That secular world which was our antagonist is getting a 
mite less secular itself, at least its fundamental assump
tions no longer are affirmed with such swaggering 
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assurance and the strrnngs of a counterspirit can be 
perceived. Do not underestimate the scope or the poten
tial of this counterspirit. It is expressed in many ways 
and in many places, and the cement which binds this 
counterculture in all of its disparate expressions is essen
tially a religious affirmation: The future of mankind 
cannot be entrusted wholly to the mindscape of scien
tific rationality; as the spirit within us withers, so does 
everything we build about us; when all is said and done, 
the fate of the soul is the fate of the universe. 

Aye, there is something new in the world today and we 
all can feel it. The very air we breathe is tense, a wind 
blows through space and the treetops are astir. Men and 
women are restless, but not with the restlessness of 
those who have lost their way in the world and have sur
rendered to despair, but rather with the hopeful 
searching of those who want to find a way and are 
determined to reach it. It is a searching after newer and 
truer values, for deeper personal meaning. It is a pur
poseful adventure of the spirit. These men and women 
are in the grips of a great hunger which, like all "great 
hungers, feeds on itself, growing on what it gets, grow
ing still more on what it fails to get." 

The prophet Amos spoke of such a hunger when he 
said: 

Behold the day cometh saith the Lord God 
that I will send a famine in the land 
not a famine of bread, nor a thirst for water 
but of hearing the words of the Lord. 
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Can you find a more vivid description of the very body 
and spirit of our age? Can you paint a more vivid por
trait of the Great Hunger which has seized us? Aye, this 
is a time for the building of congregations, for the 
strengthening of the core! Never before, certainly not in 
our time, has there been a greater need for those ideas 
and ideals which the synagogue enshrines and which 
alone give substance to our striving. 

This is not a time to despair, this is rather a time to 
hope; this is not a time for the wringing of hands, but it 
is rather a time to build and to uphold! Let this be the 
essence of my message this day: Be strong and of good 
courage! Take heart! Do not allow an embittered time 
to turn you to more bitterness. Do not tarry in the 
valley of weeping but turn it into a place of many 
springs. 

This applies also to our more personal losses ... Maurice 
Eisendrath, Harry Gutmann ... two men healthy and 
strong 6ne day, tl'ien crumbling like a house of sand 
built by children 'long the shore when the waves of 
destiny roll in. 

This, then, is what Judaism ultimately asks of us: In the 
midst of life's losses we must think of life's gifts, in the 
midst of life's sorrows we must remember life's joys, in 
the midst of life's despair we must cling to life's undying 
hope. Nor are these losses apart from these gifts, these 
joys from these sorrows, these griefs from these hopes. 
Our losses grow from our gifts-whatever is given is 
taken. Again our hopes grow out of our very losses
whatever is taken is, in some form, given back again. 
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Our sorrows are but joys softened into the tenderness of 
aching recollection and our tears ... our "tears are 
naught else than our remembered smiles." 

But if our tears are nothing more than remembered 
smiles, we must allow the soft remembrance of the 
smiles of our better days to glisten even through our 
tears. Let our grief never be so black but that there 
shine through it the light of hope. And let this hope not 
be the "last refuge of the disconsolate" but rather a 
strong life-giving force, seeking to enhance human 
existence in all of its manifestations! 

This then is the message of our faith: Life flows on. 
Tarry not weeping among the ruins of your past, lest 
like Lot's wife you turn into a pillar of salt. "Onward" 
is written on Israel's banner. Leave the hidden things to 
God .... Yours is the task and the life that lies ahead! 
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from all of you surrounds me at this time; the achievements of a 
hundred years of Jewish life are the foundations upon which we build, 
aware that the millennia of Jewish life move through us into the fu
ture. The martyrs of our time are also present in the solemnity of 
this moment. They lived for us, and we live for them. 

Let each one bring his special memories into the holy silence of this 
moment. My own memory brings me into my father's house, to his 
teaching, to his song. He taught me Torah. He taught me exile. And 
he taught me hope. May I transmit his teachings in my actions in 
the years to come. 

Brother, chaver, 
Do not tire! 
Your netzach song 
Gives joy and fire. 

With the Torah 
In your hand, 
Brother, go 
From land to land. 

Have no fear 
Of fire, sword. 
Have no fear 
Of foreign port. 

With emunah, 
Walk your ways 
Till it comes: 
The Day of Days. 

(INlUl'-ml.llC'l'JJ~ 7JJ1 119 .lJIJTJJ.l) 

( congregation is seated) 

Announcements 
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ISRAEL AND THE DIASPORA: OUR RESl?ONSmILITIES 
r' Al.ExANl)ER M. SCHINDLER 

It is good to be here: good to be with colleague.e from whose companionship we alwaya draw much strength. . It fa good above all to be in Jerusalem, the city of our dreatns; to feel • that inner force which emanates from here, to breathe that air which ia the life of our very soul Jeruaalem, whose apace is tilled with the voicea of the paat, whose ■tones are the frozen echoee of et.ernity-thil city, "where waiting for God was born," where the "anticipation ot everlastinr peace" came into being. Jeruaalam of hope, the "prolorue of redemp--tion," the place for the ever new beiiMinr, . I approach my task this mornfnr, let me confess, not knowing preciaely what my proper function fa. My first directive from the program committee enjoined me to respond to those two m01t impressive preeentation.t which we heard last night, 
But when the papers failed to arrive in time to allow .me that thoughtful consideration which the ■peakera and this audience merit, Arthur Lelyveld quickly usured me that while he want.a th1s 04■e1111ion as a whole to be & rospon.te" to last night, my introductory address need not, in and of itself, be sueh a response. "In any e\'ent," he added enigmatically. "I want youra to be a spiritual response" whatever that rneans. By way or further effort to be of help to rne., Arthur recalled an evoninr at our 1941 convention when "one by one the member■ of the COl'lference rose to state their position on pacifism, rnilitariam. and the war. That waa a wholly spontaneous se&!ion (Arthur said); it waa o1r-th~record and deeply moving, and that's what I want you to do." How to prepare for that which is to be ,pontaneoua is a puzzlement. Moreover, I wu not even at that '41 CQn!erence, I was busy at the time, preparini tor lnY Bar .Miuoah, which was scheduled for the fall of that year. I take it. though. that Al'thur does not want the more traditional di.1-cuasant'a critique, a well-ordered response to last night. He want.a us, rather to enter into a kind of co'Uective chuhbon-hanefeah more J)(!l'llonal than inatitutional in it.s nature, not proYocative in thought aa much aa it Ls to be evocative in botb thought and feeling. True to thia mandate, aa I perceive it, I will off er merely some reflections, ■o'Dlo current.a of my thought.e on our theme. My worda will be words which come from the heart, and in the hope that they will touch the haart, Now I want to organize these reflections within the framework pr~ vided by this aes9ion'• aub--theme: ••x.rael And The Diaspora - Our Reaponaibilities." And the first ruponsibility of which I want to ,peak i■ our obliiation, our oppcrtunity to brini to Israel a perspective born of diatance, to counteract a tendency to which we are too often subject: the tendency to swing from hope to despair, from complacency to paranoia, both to the extreme and with recldP.88 abandon. 
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Contraat, It yotl will, how we feel "today with how we felt when last we 

met here in 1970. Our joy wu undiluted then. We drank Crom the cup 

of victory, and it was heady stuff. We were secure, then; we were ao sure. 

We dared the future and all that it miiht bring. Today. our joy la not 

abounding. We 11ee the tra1e'dy of I11rael touchin1 too close to it.a lo\'eli-

1tess. Our tears are tears of 110i-row. not ot joy. And our confidence has 

~n supplanted by torebodini'. 
Our complacencv wu shatter~ by reality. We wei-a '° certain then 

lhll~ I11rae1 would endure by the 11tranitb or her arms alone. But ttle War 

of the Sons t&ua:ht 1.111 K ~erent lesson. The Arabs were united. They 

fouiht u they had never fouirht before. They inflicted 11erioua harm on 

Iarael And since larael cannot take advantaie of further military \'ic

Luriea, a bitter reality will not away: a series of 1u.ch wara would seal 

l1r:wl's doom. 
We were eertatn. four years ago, that this nation had achlev-ed full aalf• 

reliance, But a&gain, the present war tauiht ua another lesson. The blood 

and the bodle.s of Iarael'a 110!1.!I averted disuter - but only for aome few 

days. 'l'hereaftar blood, however freely nobly given. did not suffice and 

snore was naed..J, more by far than the resources of even world Jewry 

cuwd provide. And how much blevuing e11n we ask and suff et? 

There bi a 111m,dox: here which may well be deep11nin1 out dismay. 

The atata wa.s created to enable Jews to become the muters of their des

tiny. They are that, at lon1 laat, in their own land. and in magnificent 

lw1illment of the Zionist di-eam. But now the state as a. whole must pur

sue that sell-aame subtlety b1 approach and careful accommodation to 

others which enabled individual lewa to survive these many centuries. 

Be that u it ma:,, even u our swarrerinir assurance proved a mare 

and a deluaion, so ii our foreboding in it.e deepest eloom not warranted 
by fact. • 

We are not'° liwl11.ted 1111 we think; or say we are. Of course we have 

our enemi-. There always wwe and always will be Hamana like Alnin 

and harluta llk11 Franca, but their number does not make the sum of this 

world. There are other individual.a and other IUltions who deeply care 

for Iarul, who will not ~et bet destruction - even if at times these 

nattons and these individuals disagree with what we do; even if they do 

not always say what pleaaee us t.o heat. 
We American, can certainly attest that there remains an enonuoua -

reiservoir ol good will for Israel in our land. There baa ~n n;, 1Ubstantlal 

eroefon of that 1ood will even in face of tbe oil embario ·and •rioua eco. 

nuiuic: dWocation. Our eloom, then. i. not justified by the facta of the • 

pr~at, nor ii it justitled by our pa.It. Jewiah history, after all, wu 

~~ver a blind alley. Somehow our people always found the way from 

nirht to liKht. Thia, at any rat.a, i. the perspective which we aeek and 

011Kht to•l:trinr. 
We have a ~nd rmpon!i.bility- we ot the diaspora mid of Iarul, 

too: to speak the truth to one another u we see it. When we see lntr1.t1-

li1ence, let WI call it that. When we see that valuea are devalued, let us 

~ 110, When we IN pride awell into arrogance, let UI say that the fever 
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ot an overweenlnar pride is consl.lminir us. Let us not call it by any other name. Let 1.1i1 not ~11 our brothers simply what we think they want to hear. We owe them much more. We owe them the truth. 
Dissent should never be aquated with disloyalty. Yet there are prm• IJW'm on the American Jowiah scene which would seem to make it so. These preaaures come not from without as much as they come trorn within. They are applied with most vigorous lorca not by the Israelia but by the self-appointed minions with American pauporta - minor 

fW1ctionaries mutting about as the guardians of the state'• aecurity. And the further froai the center of powor they are, the more inquisitorial they become. 
Lln't it always so? Shamoaaim plague u.s ever more than gabo,.im. Clerlta invariably are more officious than prQidents. Muat I indulp in annexationiat tanta.,iea to prove that I am a paasiona.te Jew? Muat I applaud tlwf government's every act to demonstrate my love for Israel? Ia this love diminiahed in the slighteist when I decry thia go\"eroment'a manife&t incapacity to cope with that yawninir aocial gap which tean thla toeiety's fabric? Why 1hould I not be able to say what Israelis them~ ealves are free to say in their land; you beard Eliav! Here in Israel. not '° marginally noted, the leftist position ha.a become the centrist p~tion. But in America, the lelti.t position Is still deemed heresy. 
Who knows, we might well have aparad each other aiuch anl'lish had we spoken to one another more honntly and freely. Delusion swells when it la re-mirrored, In any event, we are one people, And as one people, and in order to remain one people, we owe one another an open heart 

and mind. 
This tw is our reapon.sibllity: to build Jewilhly strong communities 

wherever we live: to nurture the inner life o( our people; to a.ink our rootl deep into the 10il of Torah, a .soil more endurin.r than the soil of any continent. In the final analysis, the atrt11rgle tor the aurvival of our people ia foU.ght not only along the frontiers of !arael. but in every Jewish ·school and in every house of prayer in our world . 
. Now, we indh:t irreparable harm on ourselves and on Iaraal too when we make Iarael a surrogate qnago1t1e - when we allow, as we do, o'IU' Jewishness to consbt almost entirely of a vicarious participation in the We of this state. There is a peater Israel. which auatalned our Judaism th:ough the many years of our ditpersion, It is not isomorphic with the 

political state. And it fa this itreater hrael which we muat nurture, to 1U111ive. • 
I oannot acree with thow who insist that the conceptualiution of 

Israel's centrality enfeeblee ~ in this re..pect. The incontrovertible fact of out &11-embracinr unity aa a people deprives such wordt aa "primacy'' ·and "centrality'' of all substantial meaning. Slulilal hagalut 1lnda little acceptance u a viable theory of modern Jewish life. Certainly no reapon1ible hraell leader conceives the concept of centrality of negatinr the dlspendon. • 
It la rather w• who have sinned. It is we, th• leaders of Atnerican Jewry, who have allowed the political state to become that "kidney m&• 
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chine" of which Dave Polish spoke, either because we ourselves have abandoned the hope for a viioroU5 and creative Jewiah ll(e In America or &imply because we find it less difficult to focua on mael in our thinking and our doing rather than to coma to grips with those critical umues of faith which confront us as a religious community. Yet if we fail to come to grips with these issue.s, we shall fail also in the task of building Reform Judaism in this land. Then we shall be morally and reliiiously bankrupt wherever ·our people and our synagogues are. We have a concomitant obligation in this regard: to seek and to •cure the well-beinr of those larger communities in which we live. We cannot turn away from this larger world. We would be le,a than true to our ideal were we to do so. The love for the Jewish people and the lave for humankind are in@Xtricably intertwined. Ona makes no sense at all without the other. 
Ju AmericaM we mu1t confront that moral and constitutional crisia which threatens to destroy the democratic fabric at our land. We cannot turn away from that crisia. We cannot stand idly·on the sidelines of this atrUKirle. Our profound~t convictions are at stake, and so, for that mat-ter, u, our security as a particular community. Israel cannot survive without a stroni Ahleric:an Jewiah community. And American Jewry will be stroni only in a land which is truly free. One more duty 11\Jlmnuna us. aa leaders of the diaspora conununity: We nuiat come here to this land and to thia city, We 1nust conie here for our sake, because the exposW'lt to Israel serYes to sensitize us Jawiahly, becaW1e without such a llnkeare we stand the ~k of bocominr a thingapart from the body Jewish, a kind of party or even a sect rather than a movement within Judaism. 

We muat come here 11lso for Iarael'1 sake, to help the atate to deepen ita Jewish being, to move lt more closer to that ideal for which it waa m-1tablished, to root it even more fully in that reality which undercirds all Jewish communitie, and, indeed, the atate it.el(- am Yiaraal, the Jewish people - a reality which transcends them all. Jerusalem. so Heschel wrote, is not divine. "Her life depends on our presence." Alone aha Ls silent, when we are here she is a proclamation. Alone aha ii a widow, when we are here "she i5 a bride." And :so we shall come here, and we shall brini our children here.. So.aia will b., here for a time, and some for alway.. Here we shall' b1.dld our eynagoguea and schools and camps. The very center of our niovement will be 1$1lblished here. And on the eaaternmo.,t site of that center there will be a 11ynagogue. And tha eaatern wall of that aynagorue will be made of glaas, even the wall of the ark against which our Torah scrolls will be framed. And through that glass we shall see the walla of our holy city, and the Tower of David, and the mount where waiting for God was born. Then. Jerusalem will live. Aud we will live. All Israel will live. Km Yehi Rolzon. 



is c. - r.:.-.,i1ei:'.E: ;.-'.::er. ::;: g::-c...s.t:_ c:i;::-::-eciate, to stand befo::::::.. :·ou ir. thi s 

maonificent hall - this most beautiful jewe l in the crown of lbraE:l . It 
0 

is good re he here -- is it not -- in JE:rusa lem, the city of our ~reams, 

.. hose s1;c1CC: is filled ,,•ith ~he ,,oices of the past, v,hose stones are the 
, .:-o::er! ~::-:;,cs of e.tcrnit;. Jc:;:-u~2le:r.. where ,,:ait ing for God ·v2.~ l->orn, 

,.;here .::ne c.:-.pectation £or ever-lasd .. ng ;,cace came into Leir:f, , 

It is an honor to present ou~ speaker, hut he needs no introduction. Allow 

.. ,e , therefore, to present you r:o him . 

We are the leaders of American Reform Judaism - men and women froill IT~ny 

communities, but of one faith, bound togethe r by a mutual sacred cause. 

We represent over seven hundred congregations and some one million soul s. 

Toge ther with our Conservative co-religionists, we speak for the predominant 

plurality of diaspora Jewry. 

We are here to seek our brothers , to demonstrate our solidarity with Israel. 

In all truth, your pain is our pain, your victory pur gladness. We are an 

inseparable, inextricable part of that reality of which both the State and 

the diaspora communities are but modes of manifestation -- Am Yisrael, this 

people Israel, that reality which transcends them all. 

We are here to tell you that you are not alone. I speak now not just of 

fe llow Jews, but of others, too -- individuals and nations who deeply care 

for Israel, who will not suffer her destruction. We American Jews can 
certainly attest to the fact that there remains an enonnous reservoir of 

good will for Israel in our land and thar there has been no substantial 
erosion of that good will even in the face of the oil embargo and serious 

ec onomic dislocation. Only yesterday, the Jackson Amendment was resolved, 

a n historic undertaking, demanded by the American people ana their repre

sentatives in Congres s. 

Take heart then and be of good courage! Jewish history was never a blind 

alley. Some how, we always found the way from dark night to light. 

We are here as Reform Jews to extend our stake in Israel, to see how far we 

have come and where we must go. During these days of our presence here , we 

visited our schools and camps. We spoke to our rabbis and their congregants. 

Proudly we listened to those of our young people, the very flowering of our 

youth, who have formed a "nachal-gareen," determined to build a Refonn Jewish 

kibbutz in the Aravah. We know full well that Israel depends upon our pre

sence. And so we will ·continue to come here and bring our children here, some 

will come for a time and some for always. 

Pere we will build more and more congregati'bns, and more acad emies and camps, 

and kibbutzim. The World Center for our movement will be erected here -- on 

the land so generously provided by this government -- and on the easternmost 

part of that Center there will be a synagogue, and the easternmost wal l of the 

synagogue will be made of glass, yea, even the wall of the ark against which 

th e Torah scrolls will be framed. And through that glass we will see the 

walls of our ancient city, and the Tower of David, and the mount where waiting 

for God was born. And all Israel will live, and we will live - ken yehi 
ratzon. 



But even as we prepare to participate fully in the life of this land, so do we 
e~pect co receive the full privileees which go with that participation. We hav e 
cc.::ned :r.at F-rivi}cge - by ::be s-...-eat of Ol!r trows, a~1d by the blood of ou r s0ns 
and brot'f-i rs. 

Ler:12.shal - as a c2se in point , our invoca:...ion ,;as delivered by Loshe Weiler, .Rab'ci 
Mose s i.;'eiler, a Reform rabbi. He was tr2.ined 2.nd ordained by our seminary, the 
College-Insti t Llte. He ~oved to South Africa where he built a Reform Jewish com
munity , which f l ourished and ult imately also played a vital role in the upbuild
ing of Zion . 

Then he becai~e an oleh and r~de his greatest sacrifice. His first born son, 
Adam, was killed in Sin ai seven years ago ... his second son, Gideon, gave his life 
in a tank on Golan's heights a year ago. Yet Moshe is not allowed to function as 
a rabbi in the fullest sense of the word . He cannot marry and bury or teach and 
accept gereem ... and the synagogue to which he belongs does not receive the support 
which this government, through the Ministry of Religious Affairs, extends to 
Orthodox synagogues or even to churches, for that matter. 

We reject, most utterly reject thi s conception of our status in the land. We 
will not be read out of the Jew~§h people. We refuse to be beggars at Jerusalem's 
gates. We will fight for our rights as fuil citizens, with the courage of our 
convictions , with the boldness of truth. At the same timi:, we will not slacken, 
even for a moment, in our fight for a secure and tranquil Israel in a peaceful 
~orld , recognizing Israel' s fate is our fate . 

This is what we are, Mr. Prime Minister, Ohavei Yisroe l, and this is what we 
mean to be and to do . 

As for you, we know you we ll. First your name became known to us as a le1;endary 
figure, a modern hero of our people , the brilliant architect of Israel's success
ful defense . 

Then we came to know you as a friend , when you came to our shores and fended well 
thac cause of Israel in the highest councils of our land. 

And now we have come to respect you as a leader of the nation, a statesman who 
has the courage , the guts, to take thoS:: risks which are the indispensable requi
sites for peace. 

My friends, I present to you the Prime Minister of Israel - K 'vod rash hamemshala -
Yitzchak Rabin. 

l:AHC Board Mission 
K'nesset 
Jerusalem, Israel 

0CLOber 20, 1974 

Rabbi Alexander M. Schindler 



::-t is " 1,:;-i-_-ilc.>!.e ,,Lich I '.•rr;::iy ::ppreciate, to stand before you in :his 

m2gnific~nt hall - this most beautiful jewel in the crown of Israel. It 

is !".'OOC to be here -- is it no t -- in Jerusalem, the city of our dreau1s, 

vho;e space is filled wi th the voices of the past, whose stones are the 
.-:-o::t:r. eci r • E o:E etc ~r:;.ty . J e:::-u,:2Je;r:, \~hc:.re \.laiting for God was born, 

,,1.ere the e:-:pectation fo r ever-las:::ing peace came into being . 

It is an honor LO present our speaker, but he needs no introduction. Allow 

:,e , tberefo:-e, LO present you ro him . 

,,e are the leaders of American Reform Judai s m - men and women from IT~ny 

co:-:::nunities, but of one faith, bound together by a mutual sacred cause. 

1{e represent over seven hundred congregarions and some one million souls. 

Togethe r with our Conservative co-religionists, we speak for the predominant 

plurality of diaspora Jewry . 

We are here to seek our brothers, to demonstrate our solidarity with Israel . 

In all truth , your pain is our pain, your victory 9ur gladness. We are an 

inseparable, inextricable part of tha t reality of which both the State and 

the diaspora communities are but modes of manifestation -- Am Yisrael, this 

people Israel, that reality which transcends them all. 

We are here to tell you that you are not alone. I speak now not just of 

fellow Jews, but of others, too -- individuals and nations who deeply care 

for Israel, who will not suffer her destruction. We American Jews can 
certainly attest to the fact that there remains an enormous reservoir of 

good will for Israel in our land and thar there has been no substantial 
erosion of that good will even in the face of the oil embargo and serious 

economic dislocation. Only yesterday , the Jackson Amendment was resolved, 

an historic undertaking, demanded by the American people arid their repre
sentatives in Congress. 

Take heart then and be of good courage! Jewish history was never a blind 

alley . Some how, we always found the way from dark night to light. 

l~e are here as Reform Jews to extend our stake in Israel, to see how fa r we 

have come and where we must go. During th e se days of our presence here, we 

visited our schools and camps. We spoke to our rabbis and their congregant s. 
Proudly we listened to those of our young people, the very flowering of our · 

youth , who have formed a "nachal-gareen," determined to build a Reform Jewish 

kibbutz in the Aravah . We know full well tha t Israel depends upon our pre 
sence . And so we will continue to come here and bring our children here, some 

will come for a time and some. for always. 

Here we will build more and more congregati'bns, and more academies and camps, 
and kibbutzim. The World Center for our movement will be erected here -- on 
the land so generously provided by this government -- and on the easternmost 

par t of that Center there will be a synagogue, and the easternmost wall of the 

synagogue will be made of glass, yea, even the wall of the ark against which 

the Torah scrolls will be framed. And through that glass we will see the 

walls of our ancient city, and the Tower of David, and the mount where waiting 

for God was born. And all Israel will live, and we will live - ken y ehi 
ratzon. 
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B11 t e ven as we prepare to participate fully in the life o f t his 12nd, so do we 
e~pecc to receive the fu ll n ri v i leees which £0 with chat participation. We have 
E:..a::ncd :ha : privilege - by the sweat o:: our :_. :cows , and by the b lood of ou r s 0 n s 
2nC brot:1--i:_ rs. 

Le:i12.shal - as 2 case in poin t, our i.nvocacio;., \,;2. S del i vered b y 1foshe Wei le r, F..c.:-ti 
Moses Weile r, a Refo rm rabbi. He was t :-2.ined and ordained by o u r semina r y , the 
Col l e ge- Ins t itute. He move d to South Africa where h e buil t a Refo rm J ewi sh co~
munity, wh ich f l ou r ished and ultimate l y also p layed a vi ta l role i n the upbuild 
i ng of Zion. 

Then he became an oleh a nd made his greatest sacrifice. His first born son, 
Ad am , was killed in Si nai seven years ago ... his second son, Gideon, gave his l ife 
in a tank on Golan's heights a year ago. Yet Moshe is not allowed to functio n a s 
a rabbi in the fullest sense of the word . He cannot marry and bury or teach and 
accept gere em ... and t he syna gogue to which he belongs does not receive the s upport 
which this government, through the Ministry of Religious Affairs, extends to 
Orthodox synagogue s or even t o churches, for that matter. 

We reject, most utterly reject this conception of our status in the land. We 
will not be read out of the Jew~h people . We refuse to be beggars at Jerusalem's 
gates. We will fight for our rights as fuil citizens, with the courage of our 
convictions, with the boldnes s of truth. At the same time, we will not slacken, 
even for a moment, in our fight for a secure and tranquil Israel in a peaceful 
world , recognizing Israel's fate is our fate. 

This is what we are, Mr. Prime Minister, Ohavei Yisroel, and this is what we 
mean to be and to do. 

As for you, we know you "'ell. First your name b e came known to us as a legend ary 
figure , a modern hero of our people, the brilliant architect of Israel 's success
ful defense . 

Then we came to know you a s a friend, when you came to our shores and fended well 
that cause of Isra el in the highest councils of our land. 

And now we have come to respect you as a leader of the nation, a statesman who 
has the courage, the guts, to take tho1E risks which are the indispensable requi
sites for peace . 

My friends , I pre s ent to you the Prime 1-~inister of Israel - K'vod rash hamems h ala -
Yitzchak Rabin . 

UAHC Board Mission 
K'nesset 
Jerusalem, Israel 

October 20, 1974 

Rabbi Alexander M. Schindler 

1') 




