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Address at Mount Scopus, Bublick Prize, Hebrew University: Rabbi Alexander M. Schindler 

July 1978, 

It is with no small measure of awe that I approach the rostrum today. 

This very setting is awe-inspiring in its grandeur and its meaning. Who does 

not tremble standing on this mount? Its space is filled with the voices of the past. 

Its stones are the frozen echoes of eternity. The soil on which we stand is sanc

tified by the blood of Israel's kedosheem. This mount is also the source of our hope. 

It is the place where "waiting for God" was born, where the expectation for ever-lasting 

peace came into being. 

I am awed also by the award with which you have honored me, and by the lofty 

companionship which I now join because of it. In all justice--and even allowing for 

that chutzpah, that supreme self-confidence which is the badge of our rabbinic tribe--

I must protest'. I do not merit to be rubriced in a roster which contains such names as 

Ben-Gurion, Sukenik and Truman. Their towering achievements of a life-time dwarf 

my own modest efforts by far. 

I really accomplished very little. And I received far more than I gave. I simply 

merged my life with the life of my people and in doing so, my life attained to a 

completeness, to an authentici'ty. 

As Jews, we have no choice but to do precisely that. Our life forever demands 

involvement with a larger fate--the fate of Israel. The individual Jew is a lie and 

a fraud when he is more an individual than he is a Jew. He emerges whole, authentic, 

only when he surrenders himself to the cause of his people. 

I realize full well that awards such as this are really more symbolic than they 

are personal. And it is as a symbol that I accept it. 

I accept the Bublick prize in behalf of American Jewry, and American Jewry is 

altogether worthy of it. We are a proud community, a self-confident community, and 

this above all: we are a united community. 
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Solomon Bublick, I have learned, was a simple Jew, a proster Yisroel, 

but also an Ohev Israel. There is no higher madregah on the scale of our values. Sol

omon's brother, Gedaliah, was a Yiddish journalist, a member of the Mizrachi and a 

right-winger at that. I don't know how kindly he would have taken to having a Reform 

rabbi designated as the recipient of the prize which bears his family's name. But 

we American Jews have changed in this regard. We have learned that that which unites 

us is infinitely greater and weightier than that which divides us, that those adjec-

tives by which we categorize ourselves-- 11 Orthodox, 11 11 Conservative, 11 11 Reform, 11 11 Secular, 11 

11 Zionist, 11 11 Non-Zionist, 11 --are precisely that: qualifying adjectives and not nouns. 

The noun is 11 Jew. 11 Waz mir zennen zennen mir ober yiden zennen mir. 

Of course, not every American Jew agrees with every policy of the Israeli 

government, present or past. The pluralistic nature of our community precludes so 

homogeneous a reaction. We are not servants of a particular party. We are not the 

instruments of any governmental coalition. But we are united by a sacred mission: the 

security, the safety of Israel. And we are impelled by a common love: an abounding 

love for the people of Israel. 

We American Jews mean to uphold Israel 1 s hands, not only be preserving our 

unity, but also by giving voice--strong, unfettered voice--to our convictions. Of 

course, we are still plagued by a few mahjofesdicks, by those who love to bask in 

the reflected glory of malchus. There are still a few in our midst who urge us to 

keep a low profile, who want us to be heard and seen as little as possible, lest we 

incur the wrath of the mighty. But American Jewry--in its preponderant majority-

rejects this counsel, this caution of cowardice. 11 Shtadlanut" has seen the end of its 

day. Quiet personal diplomacy has brought us nothing but grief--look at the Thirties 

and see! No longer will we allow ourselves to be beguiled by the blandishments of those 

who sit in places of power. 
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Nor will we be intimidated by them. We will not commit . the sin of silence a 

second time in the same generation. 

We will serve Israel in one more way still: we will come here to this land and 

to our people. 

Jerusalem, so Heschel wrote, is not divine. Her life depends on our presence. 

Alone, she is silent. When we are here, she is a proclamation. Alone, she is a widow. 

When we are here, she is a bride. 

And so we will come here and bring our children here--some will be here for a time 

and some for always. Here we will build our institutions: our synagogues and schools, 

our kibbutzim and our camps. Many of our children hopefully will study right here, 

at this superb institution of learning, and they will stand on this beautiful, 

hallowed mount. 

Then Jerusalem will live. All Israel will live. Ken Yehi Ratzon. 
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Jewry 

We are a proud communli:ty 

a self-confident community 

Ann this above all: we are a united community. 
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Solom Bublick I have learned was a simr le Jew, a proster Yisroel, but ailKi. Ohev Israel 
there is no higher madregah tMa •Mt on the scale of our values 

Solomon's brother Gedaliah was a yiddish journalist 

a member of the mizrachi and a right-winger at that 

I don't know how kindly he would have taken to having a Reform Rabbi designated as 
the recipient of the prize which bears his fami0y•s name. 
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ButfAmerican Jeww have changed in this regard. 

We have learned that that which unites us is infinitely greater and weightier :t1u::mxt•atxid 
that which divides us 

that those adjectives by which we categorize ourselves 

- "orthodox," "conservative," reform," "seclar," "Zinist" "non-Zionist," -
are precisely that: am: qualifying adjectives and not nouns 

The noun is Jew 

Woz mir zennen zennen mir ober yiden zenen mir. 

Of course not every American Jew agrees with every policy of the Israeli government 
present or past 

the pluralistic nature of our community precludes so homogeneous a reaction 

We are not the servant of a particulat party 

We are not the instruments of any governmental coalition 
But we are united by a sac .' ed mission: the se·cure the safety of Israel 

\. ~)I_ c ~~ And we are impelled bya common lo~iove ror the peo ppe of Israel. 
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We American Jews ~phold Israel's hands not only by preserving our unity 
but also by giving voice - strong unfettered voice - to our convictions 

hi ~trt-
Of course we are still ola~ed~ a few mahjofesdicks, who love to 

bask in th E· reflecte~ glory of malchus 

There are still a few in our midst who urge us to keep a low profile 
who want us to be heard and seens as little as possible lest we incur the wrath :aa:f.x::timx:I 

~ of the mighty 

American Jewry - in its preponderant majority 
\\.shtadlanutf{ has seen the end of its day 

- rejects this counsel 
I 

Quiet personal diplomacy has brought us nothing but grief - look at the 30s and see,I 
No longer will we allow ourselves to be beguiled by :.tJllCll~DtlllOClti::ixntxJ!Dl:=it!ID:ad:X 

the blandishments of thos who sit in places of pwwer. 

Nor will we be intimidated by them 

We will not comit the sin of silence a second time in the same egenration. 

We will serve Israel in one more way still: 

We will come here to this land and to our people. 

Jerusalem, so Heschel wrote, is not divine 

Her l ife depends on our presence 

Alne she is silent 

When we a!re here she is a proclamation 

Alone she is a widow 

When we are here, she is a bride 

And so we will come here and bring our children here -

Some will be here for a time and some for always. 
Here we will build our institutions: 

t IL aw...oJI:.!.ria~. and schools, our kibbutzim and our camps 
~there 

~ at this superb institution of learning 
and they will stnad on t his beautifull, hallowed mount 

The~Jerusalem wil l live. All Israel will live. Ken Yehi Ratzon. 



Repentance makes still another demand upon us: 

It bids us XRXH assume respCnsibility for our actions. 

rt asks us not only to confess our wrong, but to bear the blame for what we do. 

~~ 
We are not too w0lll disposed to ki=ed this ma~ate, 

~~-,..,..:..)4r-
We do not like to take on the burden of ~pansi~ility, 

Grudgingly we may advanc t e the first step to repentance 

-- we may admit that we did wrong --

but then we quickly add
1

and thereby fail to take the necesssary second step / 
U,c/-

that we were cau~ht~ in a web/\of our own spinning 

but that others are responsble for what we did. 

OMER ATZEL A~LW.CHUTZ 
"A sluggar~y1i' 'there is a lion in the streets ... if I go out I will be slain!"' 

The author of the book of proverbs well recognized our ~~~~a~:;~t1 ~~ 
~(~ 

His sy~ord finds never-ending proof in our lives. 

~\:l..za~ 
And yet we moderns sneer at our ~athers who offered a sacrificial lamb for their sins. 

We call their way uncivilized, primitive, repugnant ~ ~ 
'::,~ {L<?i I Ce... = h..~ • and yet we look with equalx eagerness for soHW:tft½a.g OF~; ab~ to bear ~ 

~ 
bu:;rQ:ffl'f'=t;!# our guilt. 

+~ --~ J. (b~ hit- S-ov'l©i-1~ ~ CJ,(_ H:>,( <;.o,re 1Jh,.;c. -; ' ~~ 0 

'.i,: f f l)E; » erophasize the J'sometbing" .~ our favorite /.- scapegoats ar:.;.im~ersonal: 

the environment to which we were and are exposed, 

hoth psycholgical and sociological, 

the homes we live in 

our economic circumstance 

the social circle in khich we move, the social system under which we live 

and, beyond ximxx all these, the experiences of our youth and infancy 

yea even the factor of natural selection, 

the kind of parents who conceived and reaFed-us, and their parents before them. 

On these and t e like we shift the blame for all that we have done or left undone. 



Some years ago, I chanced on a cartoon which -- with wry humor -

encapsuled our weakness in this regard: 

A highschooler just prsented MHRXXMRXX&Ex±0axiJ his father wit what was 
obviously a shamefull poor report card :ENlnr-s-chsol. The caption put the 
following challenge into the boy's mouth: 

"Tell me, dad, to what should I il~~-~~~a~ ~~o heredity or my environment?" 

t,Je..,(J_,...,t 
~ Is ot this precisely what we do, so much of the time ... we find our scapegoats 

Pru.N b \~\(,e .•• <'~,, 
And the cumulative effect of all~ scapegoa~ leads to the ultimate sin: 

a denial of the self ... 

& 1 . ,,( · h" U~ a re 5 usa to recongize aq.t autonomous power wit in-tan, 

Everything is said to come from without and nothing from within .. 

And so the sinner, we say can find his atonement . I 
not in a House of God and through the act of confronting his conscience with the ideal 

but rather on a 

where he can be 

Please don't misunderstand me. 
(q 12,...A_(.A. wl,..'of.. ktl.) 

I do not mean to denigrate a~ MH±gk nor its practioners woo~ nrogut 

healing and peace of mind to many ... 

But too often alas Aah'fl! science is abused.,. 

when it does not extirpate the evil but enioins us to live with i r 
-- to k 11:. fq~ le-+<-<r"'°~ O"'.A-when it seeks to adjust us to the norm( of the world and thus impedes the process 

of inner transformation. 

yvv'Cerf ainly it would be wonderful ~f we could solve all our problems 

by stretching out_ on the psychiatrist's couch 

and while a patient father substitute is listening 

jje pour out the doleful story of our woes. 

Alas for our all too tender egos! Alas for our neurotic world! 

Alas for our y aded dreamsn and disillusioned, wishful thinking! 

Als for the whole wretched busniness amd, especially, alas for us! 



Is this the picture? Is this the final story? 

Or can we break out from our plush-lined prison of self-pity? 

Can we say, quite simply and plainly that we «a keep on doing wrong while we know the right 
I I 

and that, therefore, we are sinners. 

Shall we allow our conscience to take its proper place? 

And this above all, shall we epect something from the will and its potential power 

wiehin us? 

Surely it is time that we made such a reckoning. 
e,,...-:.JZK 

For when we deny the existence of the independent~ we detract from our hum~nity 
,,H,,1,1,(~f 

we 0kiix2 obliterate that very quality which lifts us above th~ prute world. 

When we deny the existence of the independent will we~ ~forever 
l{(C,WO.,,:; Jt.d'/tl~ 'v~ 

on some of life's most precious moments - of glor(' in ac ievement --

for how dare we claim credit for the beauty and the goodness that we fashion 

if everything which we create comes from without and nothing from xxi within. 

When we deny the existence of the dndependent will, we deny also the possibility of progresE 

we choke all hope for human betterment 

for how can we improve the wort if we are helpless to improve the single self. 

This at is Judai 's conviction: 

that will, if 
' '\ ...L, I- fl.L-

e but use it, and th power ... 

TOECHEM CASHAN KASHELEG YALBINU 
scarlet they shall e whiter tan snow 

r can bee a sai t, every Jacob can b come an Isr el 

if wrestle with hi God. 

In that we can lead those lives we sream to live" 

and generour 

bold and a\ venturous 

lives great in the scope o their imaginaxi0a de ire 

Warm with imagination ... mag \ animous in forgivene \s 

smilingly triumphant over seti backs and over disakters. 



This, at any rate, is Judaism's conviction 

that man has the will, if he but use it, the will and the power -Of course Judaism is not blind to the evil of the world 

nor is it oblivious to all those forces which act upon man and constrain him 

But xkaxx at the same time Judaism refusese to see man as a sinner who must sin, 

whose sin is existential, whose transgression is inevitable 
,t se.x.s I.J'•~'- C....c..,.,. ✓c\ie.,.,, 1L~ve,, t~ ,~..-~ , 1 r ~-._ ~1., L--. 

IM CHATOEICHEM KASHONIM KASHELt G fALBINU 
Though your skx sins be as scarlet they shall be whiter than snow 

Every sinner can be a saint 

every Jcob can become an Israel if onyl he wrestle with his God, 

MichaelaAgelo had an intriguing conception of his art. 

When he was asked just how he could fashion such scu1fures of deathless beauty out 
1.w4' 

of massive stone, he replied,., 
(\ 

I did not fashion that beauty ... 

it was always there within the stone 

I merely perceivei it through the stone and the~patiently chiselled away 
'f--, 

at those rocks which imprisoned rbC { r• -= , .., l f f I I S: 
\tt. ~a(r , 1 _n ~ 

.,.l--1neFely set tf' free -fL. 1( fctL' ◄ 1 u sl (( ,/ s ~ e 1 r r 'y tJ kvi CV), & 

This is Judaism's conception of man 

In the unhewn rock of our lives there is great goodness, 

Its call is unmistakeable within us 

the call to live from the fullness of the heart 

We can hear it 

we can heed it 

and having done so once we can do so over and again 

In a word, we can lead those lives we dream to oive, .. 

lives large and generous, bold and adventurous 

lives great in the scope of their desire, warm with irnaginantion 

magnanimous axxaHXREXxEfxfaix~xEEHX in forgiveness, courageous as an act of faith 

smilingly triumphant even over seback and sin and sisaster. 



Oh how we yearn for such lives 

and we can live them if we meet the demands of repentance. 

self-recognition 

the willingness to carry the burden of responsibility for our deeds 

and not in the least a determined excercize of that will with which we are 

assuredly endowed 

And so we ~ray on this Atonement Day 

-chotoou ... ovinu .... poshanu ... 

we have 

we have -
sinned, , we and no one else 

_,i_ ~ ~ 

transgressed - willfully, nothing else compelled us 

we ourselves have dealt perversly -

Cf 
/ 



r (! 

few brief moments now= of us will leave this ~us~,~ e will remain 
• ~ 

In a 

of us will return for more hours of prayer and of meditation r-
most 

As part of our afternoon service we will be reading from the Book of Jonah 

We know this story well 

how he was sentr by God to Niniveh to warn its citizens of the inevitable 

consequence of their evil. 

But Jonah revolted against God ... 

he refu·sed to be the bearer of his tidings, jest Ninivehs men and women repent and live 

for they were the swo~ enemies of the Jewsh people 
~~~k 

and ,,J.e desired their destruction. 
k__ 

~ fherefore ~was punished, 

He was punished because he denied the csonditional nature of God's decree 

because he confused God's hatred of the evil in man with hatred of the evil man - --
as if the maxx evil man is evil in his essence 

condemned forever to be wicked 

beyond all hope of redemption. 

This is precisely why the Booo of Jonah fits so well into our Yorn Kippur service 

and 1.t entapsules all that we-1:xave been ~g.: 

For on this ~ay we pray for Niniveh 

LJt l'-...i, IJ IJ. lei 



Our God and God of our Fathers 
Let our prayers come before Thee. 
Turn not away from our supplication, ~ 
FOR WE ARE NOT SO PRESUMPWOUS AND STrFFNECKED AS TO SAY TIIAT WE ARE WHOLLY RIGHTEOUS 
AND HAVE NOT SINNED 
For verily we have sinned.,---

( ... chotoou .. ~ vinu ... poshano... • 
( we ha'v1!" sinnned ... we avecr~nirg'ressed ... we have dealt perversely , 

These words of contrition 

taken from the pages of our prayerbook 

constitute the supreme confession of the Jew~ 

The VIDUI these lines are called 

and the rabbis of old ordained that they be spoken in the the lasy hour of life 

by the dying person 

' or @f he can no longer speak
1 

I ~tl6tl~ 
'1rlr:a:'CJ:he¥..he srker> by a ~ , or a friend in his .-behalf,. 

k..,,v O c.,,) 1 
The VIDUI was included in the liturgy of Yorn Kippur, as we~ 

t~ 'fl,(_# 4'£s~ 
and our fa the rs recited it on ~ day as if ~~ say we:r.e- indeed their 

~ fu t£.:.tfl_ ,< J ·~- ... Wd-o 

9itandii{g/'-in'1 their synagogue s; ~... 1/(/ 

wrapped in their talesi~ 

and beneath them garbed in fong white tunics made of lin/et;, 

the kittel, their shrouds, their robes of death. 

pl' 
last on earth. 

We of our generation approach this prayer and the Day of Atonement in like spirit 

and though our outer garment no longer conforms to the custom of the past 

our inner being nonetheless responds to this day as did our fathers. 

We too hear itsc,ummons to judgment , 

We too affirm a» its dread and majesty and, tremblin~obey its call: 

to pass beneath the shepherds staff 
Wt:l.-(f<. _-::::. Wil V D6 V pl~-- J It,; fo-UCJ<. I 

~ to .pa,@'S" before God~~ ~ets tne spac of Jife and seals iti destin,. 

t-14- 0 l,Cv,-.J.--S t+•~ ~e~ ~ku-f' 
~01-I v t.; 6 ,c, Tl+€ t;PPt,,,...J cF L-1 F£, +- ~c= 4.__<; r-n.: .DZ:i'S.-r,,-.;Y. 



Rosh Hashon ~and Yorn Kippur ~ Daysof Aee and awesome is the mood which fills us 

as we eemtemplate oar lives, our past , 

as we heed the mandate which bids Ids search the soul . 

Is there anyone here who approaches the throne of judgment with assurance? 

Is the anyone here so righteous that he sinneth not? 

God knows the secrets of the soul ... nopght is hidd~from Mis sight. 

Somber t nough our sentiments might be 

the fundamental force impelling our ~ship is really one of hope 
ye~kt(~ ~ secw f & , 

for Yorn Kippur ~ Nr"us not o~of man's evil, 
&S.r~ I~ t1,-..-vc.fl,e-0.,,, o-i-. 
-tr~~"tl-"-1-0f his c\>acity for good. 

( 

:lt'itixxixxxkRx«eEixaixm Whatver there is of darknes~in 
I , 

,·~ )(,<~f-_ pu, 14..r•u, 
~ to enhance the light of our hope for the 

our cd1:emplation of the past 
,( 

future. 

We are reminded of our failings not to debase us, not to cast us into gloom 

but to inspire us to higher and to nobler striving. 

We cfnfess our sins not so much out of a sense of our own unworthiness 
,7., ~ 

but rather with full faith that out fitH»x~ feeblness new strength can come. 

"\that we can, if we will, turn every tear of disappointment into a pearl of cs'irtue) 

every defeat of yesterday into the laughter ~ the triumpl}'> of tomorrow. 

The gates of repentance ~ open'# on this day 

and beyond them ~ling balm for hearts bruised by the knowledge of sin: 

atonement -

reconciliation --

peace o 

God's pardon and with it the pardo,cv'that comesx harder still: 
,.._ J k) '1 f_,rl_t-v \ t4 
the forgiveness~ we forgive ourselves 

the renewal of our self-esteem. 



arL¼-,1-
The reward~of repentance bl-- good, but its r oad is toilsome to traverse. 

Exacting demands are made of those who seek its way: 

scrupulous self-judment 

a cognition of responsibility ,,,,fo, o""e.<;. cs) c,.~ tr--- j 
a determined assertion of the will. 

Without such disciplines, atonement ixxix cannot be attained; 

their ex/ercite alone can help us enter its gates. 
,.--

Honest self judgment is the first demand of repentance: 

the ability to acknowledge transgression; 

the willingness to say when we have sinned that we have sinned) 

the strength to speak this truth 

not only i:axEBllllmllllBRXKiXkxexkexxx in conformance 

not only in communion with 
~~ 

but to the self as well. 
/\ 

I 

others and to God ~ 
.J 

Pvr ,r? 

to a rite by rot) 1~----.l 

< e k" v.u:_'s, ~ {Gp_ I 1rs'" 
\) 

l{QvJ {)I!) (1r,! e~ //~ 
"Deceitful is the heart above all things and it is desperately weak. 11 

Jeremiah spoke thse words and he knew man well. 

He knew his weakness for deception. 

Long before psychiatry, he knew that men will lie to make the wrong seem right, 

lie to one anothe ~ 

more tragic still, lie to themselves .... 

Lies spoken to the self are fraught with gxexaexx£ graver consequence by far 

than are liks spoken to another. 
-th (: U-<. 

To begin with no one else can challenge .t;aeii;.. E!'Hea 

for no one else can know what mind/ speaks to heart in solitude, 

Moreover, so long as a person coninues to lie to himself 

so long as he refuses to know the truth about himself 
l:.l>JJTI vo~ ~ Do 

so long will he !;)a ~nything and everything except what needs to be done: 

the task of inner transformation, 



Thus it is that the way to repentance begins with self-recognition•' 

When a man cheats he should call it cheating. 

When he does shoddy and shabby things for shoddy and for shabby reasons, he shoul( say sm. 

Whe he is greedy, he should call it greed. 

When he is barning with the fever of ambition, he should say that ambition's fever 

is burning within him. 

Whatever it is he should call it by its honest name 

and not try to justify it on the basis that it is something else. 

He shou:y, see the wrong as in him, as a part of him 
....... 

in all respect, make an honest reckoning with himself • 

When he gets rbdy to se~-y. out his idealism, he should say to himself: 

I"m about to sell out my idealism. 

And if you say that a man who speaks thus to himself is not likely to sell out his idealisn 

that is presisely why he should say it. 

Call a wrong a wrong and you are half way to resisting it. 

Call evil anf evil, amixixx«aaxaxxxax&HXEXWllllEX~HH¥ and its intensity wanes , , 
fi.<.,.~ro ~ C,.o;Jsun'-..... Yo .;; 

It~ceases to BHrtt wi tbin yew-.. 

Th :t-- . 1,.,-t'_lf • • I/'_ h. h h 1 • f fl us is se -recognition somet ing more tan t e reso ving o an inner con i xt. 
I 

It is the beginning of a transformation. 
~ (;,(.) l<. (.,t. 9 h. tr\,-.- { ~ C-- ~ ~ LJ. c...s \. 0- ~ ~ ,;...) ', \Po 

And this is why weUpray on this Repentance Day: 

• , .chotnonu .... ovinu .... poshanu ... 

... we have sinned .... we have transgressed ... ~e have dealt perversely. 



( { [ __x r, tt ) ,,) 

These words of the awesome _ _ _ prayer strike responses as we 

assemble in the courtyards of the/ti.mighty heeding lis sunnnons to 

judgment. Agai1}, the shrill, sharp sounds of the shofar shake us from 

our complacency with their demand for a chesbon hanefesh, for a self

reckoning of the soul. Again this most fervent supplication surges from 

the soul. Inscribe us and those we love, inscribe us for blessing in the 

boo of life. 

How quickly the year has passed! It seems only yesterday that 

we were gathered here, a full year before us t hen, each of its months a 

meadow of hope, each day a lovely flower blossoming on th field. But 

leaves fall and flowers fade. The months glide silently by, reckoning 

but little of our clocks and calendars with their petty markings of 

times and of seasons. Our days are as a shadow that passeth away} ,;They 

are speedily gone, they fly, like the shadow of a bird in flight. 

We say that time flies, but does time really fly? Is it really 

time which passes as a shadow? Is not time an aspect of infinity? It 

---
was, a million years ago~ and will remai~a million years hence 
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unending and unchanging as space_;, /;; 
~ 

Humanity may sink into nothingnessa J,_h_e_s_t_a_r_s in their heavens may 

~ ~--cease to be. Mighty massive mountains may crumble in the dust. 
·rt; 

But time will remain in its proud majest~symbol of eternity. 

No, time -does not pass. We pass, We who are born of dust are destined to 

return to dust in time--and in a world which will lament us a 

- - day and forget us forever. 

Mortals in innnortal time are we ... finite atoms of infinity. ind though 

~-we live to be our three scare years and ten, or ewen by reasons of 

~--·strength, four score years, what are all these in contrast with 

~~-- infinity? Are not a thousand years in God's sight but as yester
~ <!::____, day when it is past, as a watch in the night, as grains of sand 

E:,-- along the shore, or tiny droplets in oceans vast? 

fit. 
Thus does the Day of Rem7brance teach us to know life's brevity. In the 

stillness of this awesome hour, we hear the rushing of the waves of 

time, their relentless pounding against eternity's shores. We 

sense the sinking of the flood of past existence into the gaping 

abyss of ever-lastingness. 

I 

Now the shortness of life confronts us WJTth a contradictory task: on 

the one hand,the speed of life's forward motion compels us to hold 

fast lest it el\ude us. On the other hand, the inexorability of 

this very forward thrnst requires that we reconcile ourselves to 

life's inevitable end. A great poet of the American rabbinate, 

the late M. St. 1 pointed to this paradox in one ,·of his most 
'.,,.,/J. t, ,, 

6 

-£..-



beautiful creations. We are asked to embrace the world.; -he wrote ,- -

even while we must surrender it. We are enjoined to greet each mom

ent 0£ existance with full awareness, even while we are compelled 

to return life's every gifts. 

The rabbis of the Talmud put the matter tersely--and in the starkness of 

its brutal reality: 

ADAM BA BA-OLAM BEYODAYIM K.EFUTZOT 
A MAN COMES INTO THIS WORLD WITH HIS FIST CLENCHED 
WHEN HE DIES HIS HAND IS OPEN 

We begin by grasping. Ultimately, we must surrender, and the art of 

living is to know when to hold fast and when to let go. Surely 

we ought to 

--------
recognize truth once 

for it is beauty full of wonder and worth ... 

know this is so ... passing wonderful ... 

Cling to life ... that is life's first cormnandment, and most men heed it 

) 

only in the last when life threatens to ,li.ude them. Then they 

cling to it--go to any hospital and see. Then they scratch for it 

with their very fingertips until the nails crack and the skin breaks 

and bleeds, all in the effort to halt the ravagings of dread 

disease. 

But until then.,..until then most of us are blind. We walk about on a -
cloud of ignorance. We trample on the feelings of those about 

us. We spend and waste time as though we had a million years to 

live, always at the mercy of one self-centered passion after another. 
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Is this not the real r eason of the remorse which fills us at this parting 

hour of the year? We remember a beauty that faded, a love which is no 

more. We remember, also, and with far greater pain, that we did not see 

that beauty when it flowered, that we failed to respond with love to 

love when it was tenderedl 

Wasted opportunities ... neglected endowments ... unappreciated 

blessings. Beauty which found us blind, heavenly harmonies unheard 

by our ears, because our ears were filled with the din and clatter of our 

petty discords. These are the rememb~ances which bring us to remorse. 

It is a poignant thing especially to realize how careless we often 

are of life's lost, precious gift: the love of our loved ones. Parents 

disregarding their children, children their parents, friends their friends, 

husband and wife indifferent to each other, until calamity strikes and 

then we beat our breasts and cry: t' chotonod~ we have sinned. We did not 

mean to say this to you. We did ~ean to deal falsely. We did not 

mean to speak harshly ... we eo love ihee---but there is none to hear and 

there is none to heed. 

Your rabbi speaks not BUSt to those before him, but to himself as 

well. He, too, runs blindly. He runs when he works, he runs when he 

plays. He runs incessantly, he knows not where. He does not even know 

whence, most likely from himself, afraid to face the self, fearful to 

find the ---

And so, he, too, is filled with remorse of gifts neglected, the 
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laughter of children, the tender(iov~of a wife, unseen, unanswered. 

Where are they? Where is the wine of life and the soft voice of 

its yearning1 The song of day and the silent wonder of the night? The 

petals on the grass and wings in the air? Where are they? They were 

there but we did not see. We had ears but we did not hear. We do not 

know ... we do not understand ... we walk in darkness. How wantonly 

careless we are of life's gifts until it~ too late. Like birds whose 

beauty is concealed until their plumes are spread against the sky , our 

blessings brighten only as they take their flight. 

brought 
Here surely is a needful lesson7by our med:btion. Life is precious. 

It is ineffably dear. Never be too busy for the wonder and the awe of 

it. Be reverent before each dawning day, greet each hour, seize each 

golden minute. Cling to life with all your heart and might and soul. 

Hold fast to life while yet ye may...,, 

Hold fast to life, but not so fast that yo cannot let go. Here 

is the second side of life's coin, the opposite pole of its paradox. We 

have to learn how to let go, how to surrender. 

Life means growth. To grow involves not merely the acquisition of 

new qualities, of new characteristics, it means also the surrender of 

older qualities, their casting off. We are not eager to learn this lesson, 

especially when we are young, for when we are young we think that the 

world is ours to connnand, that whatever we desire with the full force 

of our passionate being can actually be achieved. But sooner or later 
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Lullnt,1 • for Vii rinm -·---·------- Richard Beer-Hofmann 

Sleep, 1,iy child - sJccp 1101-1 and rect I 
Seo the re the ::rnn, h,u j t I ran3s in the west 1 RcddcninG h:\.11s .::ic :j_t t.,r c.:1 tllc:, its, last bre.'.l.tho 
You - ycu know n:)t-11irir: of sun::; 'n.nd of death, 
'lurni.nG yuur e ;yc :::; to u ~~) r,lare and the lieht ~ 
S1c-,_~p, thcr-0 are :;:J 1a:.11~.-/ .s un::; for ;\'our sight• 
Sleep, my child - my cl ri"ld , slc2p on! 

SJu~p , ffiY child tho cvL~ ing wlnd blows. 
Vnow 1-;c fro:n whe re j_ t c c,;1 _ :.:; ? t-lh:l thcr it goes? 
D2r'k arc all 1hys, de e), hidden and 1-rlld. 1 Ycur~; o.nd mine too 0cr.tl nll others I my child! 
DJ.in:Jly WC eo, all ,1]0,1·1 r:o_ HC (;.::>, 
Hcn0 c:m to ncnr. be .:i. r::·, l c h0re bclon -
SJ.oc.,:i, my child - my clli.-ld, sleep onl 

Slsop, l\;T child, and l:c·cd not my conr; I 
!Tcan.i.nr: for me doc::, it c .:-, rry ;:ilonG, 
You 110::i r but echo of ,·:.i 1 ,1 .'.l.ntl of se.'.l., 
r.!ord::; - the 1-1bole h:1rv.-:; t. of lifo m-3/ lie I 
1·::tat I ha·;e rained, clo,.J1, my grave it will go, 
N-:::,1113 c 2n to none to ,:m l. ,-,i r here belo,-r -
.S J.cdp , my child, rny c:h:i.J d, s 1'3ep on I 

Jl.3lc0p, r.iy Hiri:im? - 1-::i.l'L'.m1, my child, 
1:1 arc but bank:; of ,--:. :' ~,.c;cr, and wild 
Flc,-u lhrour;h us b1occl of our past, ru:;hing loud 
On to u~') n.orrow, un:::- c;~; l:i:1;; and proud. 
In u;; aro a 11 - non,:?, n ·:m) is alone o 

You arc their life 2r,cl 1·b0i.r li..fc.~ is your mm -
hi rL:n 1 - r;,y lifu, rri.)' ci!j] l - :.loop on! 

Tramlatcd by Sol Ll.ptzin 

.. 

• • 

• 
# 
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Page 2 LBl NEWS 

SCI If .AFLILD FUFR MIRJA\1 

Sidi, "i, · d i,· :---,,111 11: zur l, ul1c d,,rt ;,;,l.t, 

l li11t,-r d, 11 Bn.~, 11 '-l1rl1t ·- 1, . im !,(, l. • 

J )11 - du 11 elf t 11i, l,t .; \ (1ll ~r ,nn c tu1,J T,>d, 

\\ ' , ·11 d, , t <iw .\ 11;,.:, 'n 1.11 111 l.icl1 t unrl zum S chein: 

St l il:1(, - c~ '- Jlld ...,., , ·icl S r, rn1cn nuch dun, 
St lil.1f llll 111 Ki,,d, 111•: in K ill<i <..,chbf cill ' 

Scl1l.1f n1< ' 111 !~ind 
\ \ L·iC-. rn,u1 11 ulic r er kommt. \l'<~h111 e r c-:c ht :' 

J >t111kcl, vc rh()r;.;cn die \ \ 'e::,;c hicr ,-,ind , 
Dir, un d auch mir, unrl uns .-\lkn, mcin 1'inJ 1 

Lllindc - '.-, O gc lrn 11 ir, und gehcn allcin, 
Keincr kann 1'cincrn licf:ihrtc hicr sc:in, -

Schlaf me:111 }-:: in d. - ml'.in hind ~chbf cir :'. 

Schl.1f mt· in hind - und horch rncnt aui niich ! 
. , Sinn Ii. it ·-, ft'1r mirh nur, uncl ~ch;11! i,f -; flir dich: 

Sch;\\] nm. "ic \ \'indc~wchn, \ \·as -;c r~crinn, 
\ \ urtc -·- \ ·1c lkicii t UllL'S l .c\Jc1h Cc1\':lll: '. 

\Vas ich ;:;-c\\·onnen gra\Jt mit mir ;nan ein, 
1-:cincr Lmn KL·incm L'i n Erbe hicr·scin -
Sc!ihf mcin hind, - mcin kind schbf cin '. 

Schl;i fs t du '.\ I iria1n, - \l ir_i:rn1, mcin h ind. 

l ·frr nm ,ind "ir. u nd tiL·f 111 uns rill:1t 

J \fu t , on ( :c11 L'"lll'll. - - zu J-::0m111c11dcn rc.Jlt',-, 

I :Jut 1111-.rcr \ '.'itn. 1·,,II Lnnih u nd St t 1l1.. 

111 tllh ~111cl :\lk. \\.l':- t'Lihlt ~irh ;ilkm) 
Vu I ,i-. t ihr J _, -1.JL'Jl . -- ihr Leben i::; t ckin. 
\ I irj.1111. 111vi11 I dJcn, - mL·i n hind, schbf t:111 I 

l~. ,1f ,id> Brr IZ- 11 -1,1,:-.:-. 

Beer-Hofmann's poem as it first appeared in PAN in 1898. 
(From rhe LB/ Collections) 

Among the early admirers of the Sch/a.f
lied was Rainer Maria Rilke. In a letter to 
Ilse Blumenthal-Weiss (now a staff member 
of the LBI), dated April, 1922, he wrote: "I 
have admired the Schlajliedbeyond measure 
since I became acquai nted with it (when it 
was published so magnificently in the pages 
of "Pan"). In later years I was privileged to 
gain boundless admirers for the poem which 
I knew by heart . When I lived in Sweden for 
half a year it went so far that people from 
other farm houses sent their car to ours as 
one would call for a doctor, so that I mi~ht 
recit e the verses to virtual strangers who had 
heard of the extraordinary beauty of the 
poem 

PERIODICALS 
COLLECTION EXPANDED 

Important acquisitio ns of microfilm 
rep roductions have been made as part of the 
LB! project to complete its collection of 
more than 700 periodicals, published by or 
for Jews during the 19th and 20th centuries . 
The project . which continues to progress 
well. is funded by a grant from the National 
Endowment for the Humanities. 

Among the latest items to which additions 
were made are numerous volumes of the 
publiL·ation~ of various German-Jewish 
youth mo, cmcnts . Severa l of these publica
tiom arc now complete, and the Institute is 
probabl y the o nly library in the United 
State, today that how,es complete sets, in 
original print su pplemented by microfilm, of 
at least nine youth movement publications, 
including: Blau-Weiss Blae11er, Der Bumi 
Kameraden, }1111~ Israel, Fuehrerschafts
blae11er des £1ra and Kameraden. Many 
other publ ica ti ons in this group, which totals 
forty. ha\'e bee n greatly augmented although 
not yet completed. 

The latest progress in the LBI Periodicals, 
Project was made possi ble through the 
cooperation of the Jewish National and 
University Library, Jerusalem; The Central 
Archives of the History of the Jewish People, 
Jerusal em; and The Central Zionist Ar
chivt.:s, Jerusalem. which enabled the Insti
tute to obt?in microfilms of missing vol
umes. 

Upon completion of the government
fund ed project. this collection of research 
material. accessible in one central location, 
will greatly facilitate scholarly work in 
German-Jewish history and related fields . 
The LB! has recently been notified that the 
National En.do,\ment for the Humanities 
has extended its funding of this project for an 
additional year. 



life confronts us with its dread realities: with illness, with poverty, 

with death, with the voice of duty. And then we realize that no matter 

how beautiful may be the things we crave, fate may nonetheless forbid 

them; and no matter how wonderful may be life's gifts, destiny may nonethe

less ordain their ultimate return. 

Few of life's blessings escape this harsh decree, none, in: fa~t,,. 

none excepting one's memory and love. Ultimately we must surrender 

everything ... everything we have ... everything we are. 

We must surrender our loved ones. Here is a portion of reality 

which is not too remote from us on thi s day of judgment as we look about 

us and see in our mi d's eye the many loved ones who sat near us once and 

are no more. Ed Elman. Thay have reached their horizon and are gone 

our of sight. That is our mortal lot in life; we must surrender our 

loved ones. 

And we must surrender our very selves. Life is never a being, it 

is always a becoming, a relentless flowing on. We move through every 

stage of life, each with its entrances and its exits--the infant becomes 

the bo~,, the boy the man, and there is simply no turning back. 

Pity those among us who will not heed life's call for renunciation. 

Their lives are all the darker for their refusal to face the undeniable. 

We all know such people: men who outgrow the dreams of their childhood 

days, women who cling too desperately to a youtl-\which is escaping them, 
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parents who cannot let their children go, who will not let them free to 

live their own lives. Or think of those poor souls who hold too fast to 

the love and memory of someone who has been taken from them, leading 

their lives in melancholy, cloisteced behind the walls of an ill-controlled 

grief. For there must be a surrender even to this, an end to mourning and 

a return to the tasks and!'esponsibilities of life. 

When Rabbi Bunam, renowned Chassidic master, was lying on his 

death bed, his wife wept bitterly, whereupon he reproached her saying: 

"Don't you know that all my life was given me, merely that I might 

learn how to die." Life is the great teacher in the art of renouncing. 

To deny its mandate is to deny the inevitable. To heed it is not only 

just and right/ It is the very gate of wisdom. 

Our meditation has confronted us with a two-fold demand of existance 

and it is puzzling in its paradox: on the one hand we are told to cling 

to life---on the other hand we are enjoined: learn how to renounce. How 

can we do both and at the 7ery same time: More important, why should we 

do it? Why should we fashion things of beauty when what we fashion will 

ultimately be destroyed: Why should we give our hearts in love when 

those we love will ultimately be torn from our grasp? 

Rosh Hashanah, which confronts us with life's paradox , also offers 

its resolution, for on this day we see our lives as through windows that 

open on eternity, and then we know that though our flesh is finite, our 

spirit born of flesh is infinite, that though our days may end, our 

deeds on earth do weave a pattern that is timeless. 

The good we do on earth is not interred with our bones. The 
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beauty that we fashion cannot be dinnned by death, The love we give in 

life lives on, long after we are gone, to warm the loves of o l·hers. 

When Chanayo ben Teradyon, noblest of Jewish martyrs, was burnt at the 

stake, wrapped in a scroll of the Law, his pupils, who witnessed his 

terrible agony, cried out: "Our master, our teacher, what seest Thou?" 

... and he replied: "I see the parchment burning,but the letters of the 

Law, they soar on high." Even so it is with us. Our flesh may perish ... 

our hands may wither ... but that which they create, in beauty, and in 

goodness, and in love, lives on forever. 

And so we turn to Him who is enthroned above our praises. Many prayers 

pour from our lips, many supplications surge from our soul, but none, 

surely, is more earnest and more incessant than our prayer for life ... 

life mysterious and marvelous ... life warm and wonderful ... this druly 

victory over illness and over death ... this breath in the lungs ... 

this dance in the limbs ... this song of blood in the veins ... life to which 

we cling with all our might while yet we may. 

/ 
(__ 7 On Rosh Hashanah it is decreed, 

and on Yorn Kippur it is sealed. May we and all our loved ones be 

inscribed for another year of life and health, and may our lives be 

filled with much that is beautiful, and good, and tr~. Amen. Thus 

may it be. 

Amen. 

-9-
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heeding his summons to judgment 

Again the shrill sharp sounds of th~ shofar shake us from our complacency 

with their demand for a cheshbon hanefesh, for a self-reckkoning of the soul 

Again this most ferevent supplication surges from the soul 

• ✓.b d h 1 insci e us an t ose we ove 

inscribe us for blessing in the book of life. 

How qa ickly the year has passed 

It seems only yesterday that we were gatrered here 

a full year before us then 

each of its months a meadow of hope 

each day a lovely flower blossoming on that field, .. 

But leaves fall and flo~rs fade 

-,;:-he months glide s·, lently b'jf ----- -
reckoning but little of our clocks and calendars with their petty mar~~£ times 

and of seasons 

Our d¥ys are as a shafoW that passeth a,ay --, 
Lhey are speedily gone 

- - I i Ka.. ~ S ~.L)D w they fly D,...Aeyx 

IJE Slf-} 1')1--A' TJIJG Pl.In·./' 
But does time really fly: ts 

LJl...·cfL_ 'f.J.<;,Cfl.-":. 
it really time~ as a shadow? 

lS not time an aspeCL of infinity? 
__ ,,... 

IL was --- a million years ago -- and will remain a million years hence 
/\ 

unending and unchanging as space , -
Humanity may sink into nothingness 

the stars in their heavens may cease to be 

Mighty massive mountains may crumble in the dust 

but time will remain in its proud majesty 
~€;.J,6~~i,e4I,i,:,a!i 

S1hBo~ of eternity. 



No, Time does not pass ... WE pass. 

WE who are born of dust are destined to return to dust 

IN time and in a world_which will 1 ament us a day and forget us forever. 
A 

Mortals in immortal time are we ... finite atoms of infinity. 

And though we live to be our three score years and ten 

g; even by reasons of strength ~:e::--~s 
o_9.5l. 1v..L,1,,<...11

h-, 
what are these~ in contrast with eltYnit,(. 

A 
Are not a thousand years in God's sight but as yesterday when it is past 

as a watch in the night 
~ 
~ grain, of sand along the shore 

O'> 
. / tiny droplet$. in oceans vast. 

Thus does the Day of Remebrance teach us to know life's brevity. 

In th~ stillness of this aweseom hour, 

we hear the rushing of the eaves of time rflA.h( yJQ..,t_,,J[a.loJ 
I 

we sense the sinking of the flood of past existence into the 

~ The shortness task: 
ov-.~ol,\Q_¥-

the speeed of 

of life confonts us wJthfa' contradictory 

life's forward motion comples us to hold fast lest it ellude us ... 
~~~q~ 
~ the inexorability of this very forward 

-tf,u.t.e.,t. ~ ~~ 
thrust requires our reconcil~ 

~ l~f'.Q._'.<; ~ 
to~ inevitable~. 

-L.~'11.t:;I- , k 
~ great poets of the American rabbinate pointed to this paradox in one of 

A 
his most peautiful creations ... 

We are asked to embrace the world -- he wrote -- even whiJe we must surrender it. 

we are enjoined to gr~et each moment 

even while we are complelled to 

of existence with full 

return life Y.ft'/, 

awareness 



The rabbis of the Talrrrud put the matter tersely ...-

ADAM BA BA-OLAM BEYODAYIM KEFUTZOT 
A MAN COMES INTO THIS WORLD WITH HIS FIST CLECNCHED 
WHEN HE DIES HIS HAND IS OPEN 

We-~in by grasping 

ultimately we mus surrender 

and the art of living is to know wh~ to hold fast and when to l~t_go. 
~uUt.Y we ~ffr-Tc> I/. Po,&, 1r -,.s ,ee-.,,v77 
F"111t.c. tJlf! ,,.,...,,.,fiL I,,, IIOA. 71/ .. ,, '1.A.A,,,n,t;;vL 8" ·~II,.,. 
k,.100 ffl,S ,s ' ti f>, .. • ~S'"" ""'"'~~ U(., , • .,. lltf.OI "''" 1.6- 11L,P7W f)y<..,r 

Cling to life ... that is li&e's f•rst command}{,<.,ft,.v,..f -... 
Vl-1. O')t C~LY ,~ T11Y '-"' > r-

and me=gt men heed it ",861,lt/ Q;f,)+IAt<' 

e:'si:V::d '~t~l~hen life threatens to ellude them ... 

then they cling to it '- --. °o V +o do \I\.\ ~<;t ', (c. \ 1 ~e..Q 

then they scratch for ilwith their very fingertips 

unti/ the nails crack and ~ "':, k; k ~✓u.~'S < }, r~tt s 
-nn \{l,t --t~ tn;,r 
~~ to halt the tavagings ~ o ~disease 

But until then .__ -----

until then most of us are blind 

we walk about on a cloud of ignorance 

we trample on the feelings of those about us 

we spend and wate time as though we had a million years to live 

always atvthe mercy of one self-centered passion after another. 

Is not this the real reason of the rmorse which fills us at this parting hour of the year? 

We remeber a beauty that faded, a love which is no more. 
JV-- ~ 

We remeber -- nad with far greater pain, 
;t 

that we xee did not see that beauty when it flowered, 

that we failed to respond with love to love when it was tendered/ 

Wasted opportuntties ... negelected endowments, .. unappreciated blesssings ... 

Besuty which found us blind ... heavenly harmonies unheard by our ears ... 

because our ears where filled with the din and clatter of our pe(ty discords ••• 

THESE are the remembrances which bring us to remorse. 



It is a poignant thing especially to realize how careless we often are of life's ,ost 

precious gift: the love of our loved ones. : 

parents disregardimg their children, children their parents 

friends their friends, husband and wife indififerent to each other 

until calamity strikes and then we Ex~xaxa beat our breats and cry: 

Qchotonu<we have sinned 

we did not mean to say this to you 

we did not mean to deal falsely MR 

we did not want to speak harshly ... 

we do love thee 

but there is none to hear and there is none to heed ... 

'U,ovV 
'ftte rabbi speaks not just to those before him but to himself as well 

He too runs blindly 

he runs when he wor~Je runs when he plays ? 

he runs incessantly, he k:aw:e knows not where , ' • 

he does not even know whence ... 

most likely from ll;limself .... afraid to E!£e the self. .. r~~, h fi"" 4 ~ -

and so he too is filled with the remorse of gifts neglected 
lcl-~-;r;.,.. P---

the~ of tae, child~ 
-+Q,,A-<}.1-v ~ fL 

the need of t:ae ~ ... 

unseen, unanswered ... 

~ IIJhere are they .. . xkR~XMKXRx:xkaxaxa:aax 
tJHttt. t\ 

the wine of life and the soft voice of its yearnlng 
the song of day and the silent wonder of£ the night 
the petalJ;i on the grass and wings in the air 

:xkayx !;,Lere are they? they were there but we did not see. 

We had ears but we did no hear 

we do not know ... we do not understand ... we walk in darkness ... 



How wantonly careless we are of life's gifts until it is too late 

Like birds whose beauty is concealed until their plumes are spread against the sky 

our beessings brighten only as they take their flight 

Here surely is a needful lesson brought brour meditation 

Life is precious 

it is ineffably dear 

Never be too busy for the wonder and the awe of it 

Be reverent before each dawning day 

greet each hour 

seizfeach golden minute 

Cling to life with all you heart and might and soul 

Hold fast to life 

w~ile yet ye may .... 



Hold fast to life ••. bu not so st tat you cannot let go . Here is the second ~i,e 

of life's co n , +he opposi e pole of its pa - lox. \ e .1 ve ti) le rn how to let o , 

1ol· o surrP e . 

L • .re r.e"' s [J, n t . o ~r w 1 ol not merely thE: r ·c~ • ... .L. i of ne~ 1u it.Les, or 

off . ,e re not eoger 

rr nd r of ol r qunliti ~ ., + eir c ting 

1~, r1 th · ::; l e , , on , e~ ec ially wheri 0 re ?'OI.! g , for when 

t t e orld ir onr':I to connnan , t 1 t ,,h. tever we esire 

1th t!1e ful... force of our passionf'te heir r car. actually be ac-hicve • .dut sooner 

l£l'IL ;1-< tln.N' ~;z,., 
or lflter life confronts us,1witlfillness , with poverty, •rith death , i h the voice of 

duty . And then VP realize that no .,_ t cr o beeuti ul Il',_y be the things we c· ve , 

! .,e -~y 1onetheless forb i d tl. em; rm o matt er how wonderful m .. y be life ' s gifts, 

onetheless or ain th.ir ulti ate rt rn . 

f) o{ n J ~/Jc.r .. . IIOJ> t ccf 71,J&. •PC/ n@?~I-Y ,. <-..,, 
Few of life's blesRi (".S escRpe t h · s harsh decr ee Ult i ately we must surrender 

A 

Pverythin~ •. . Pverything vre have ., •. everythi" e re. 

We must surrendPr our loved o es . Here is a portion of realit. ;~:~h L not 

~ 
too remote from us on ti& d~_ o 

eye the many loved ones ho sat near s once an 

t s e loom PhQ.1.lt us ~ r our mi d's 
E r:, (!:. L. f? It- A 

re v orfl . fl ue.. • ave reached 
~ kQ_ 

their horizon and "' V i;Onc out of sight . 

surrender our loved ones. 

T at is -~ vt in life; we must 
I\ 

,. nd we must surrf'nder our very selves . Life is never n being, it is alwflys a 

beco ir.g, fl relPntless flowing on . e move through ever. l'ltn~e of life, er>ch with 

its entrflnces anrl it-, exHs - the infant becomes tbe boy , the boy the man, - n 

there simplv is no turning back . 

ity those fllllong 11s who \'ill no+ bee life's Cflll for renu ication. Their lives are 

all the darker for ti c~r refusal to face the unrlPniab~e. e 11 knm, uch people: 

men wb never outgrow t e drer- s of t} eir <'hildhood d,~s ••. . ...-omen who cling too 

desperat ly to ~ vout , ic1 is esc~pinr.; t 1cn •• 1 nrent~ , o c?n ot le+ their children 

go , who · 11 not let t e"l free to 1.;vf' their o'm lives . 



,-
Or thinl· of those poor ,;oul_, who hold t(lo fa.--t to the love fl.nc (:; ~, 1.>.e :.umeone 

clois.kve&.. 
who las 'baen taken fron tl e , lea 1.ng their liveM a! ,.....,. .... v , ' i( . '·, ~ .1 ·....,u +1 

walls of n ill-controlled grie·. For there must 

mourning nn a return to the tP kEl qnd resp n ibilities o! life . 

.'hen R..<1 bi :&unnm, renO\,ned Chasf'idic nstP , lying on bis de;,th bed his 1vife e t ,, 
bitterly, wher t. 1 1e reprocched her sa. in..,,: .Jon 't . ron how t 1'\t all my life WPS 

given e, ere.1y t at I m • ght learn ·1ow to XH ife ,is the great t,pncher in 

he v-'- of renouncing . To d,my its mandflte is to deny the inevitable. To heea it 

is not only ,iust and right. It ia the v0r. 1 gate of wisdom. 

ur meditl'ltion has confronted us 1ith a tvo-fold demand of el)(; tence and it is 

puzzling in its arAdox: on tl e one h nd we Pre told to clin~ to life •.. on the other 

hand we are en,i oined: le rn 1 ow to :renounce. 

i e? 1 ore important •.. vb. . oul:d we do it? 

ffiV can we do both, anr ~c the very same 

le should ve ashion things of beauty 

vhen what we fashion ill ul tim ely be de troyed? 

in loYe when those we love wi 11 ulti a ely be tor 

should we give our hearts 

rom our r,ra?p. 

Rosl Hashnno, whic confront~ us ith li e's p ado., ct.£.,,o offers its resolution, for 

on tt.is day we see o r lives 1lS throup,;h windows th t open on eternity, anc. then we 

know that t ou~h onr flesh is finite , our spirit born of flesh is infinite, that 

tough our days may end, our deeds on earth do weave a pattern that is timeless. 

The _good we do on earth is not interred with our bones. The be fluty thnt we fashion 

cannot be dinmed by death . The love> we give in lie liven on, long after we are gone, 

to ar the lives of ot ers. ilhen Chanayo ben Teradyon, noblest of Jewish martyrs, 

was burnt at the te~ wrapped i a scroll of the Law, ~i"l pupils, who witnessed his 

terrible agony cried out: 11 0ur master, our teac er, Yhat see st Thou~ •. ~nd he rep ied: 

"I see the parchment burning, but the letters of the law, they soar on high." Even 

so it is wit'l us. Our flesh ray perish ••. our hands may wit1er •.. but thn.l. ·rl.~' 

tc✓~, 
they create •.. iP ' G ..ity ••. and in goodness ••• ,fl.lld in love .•. ~ lives on .r,h PL +i ,e 



• .\nd so we turn to Him who L enthrored above our praises, . .'any ;.-eyers pour fro our lips ••• many supplications our.e rror our soul, but none, surely, is nore en nest ard morP in essant than our pr11yer for life ... life mysterious find. narvelous ... life Wflrrn and won e, ful ••• this daily victory over illness and ovor death , •• this breath in the lungs •.. this dance in the Hnbs,. ,this song of blood in the veins ••. life to which we clin~ with n 11 our louo::.t might vhile yet ve may. 

/ 1/(J, 1 ' 'H:, J) ,Y I! 
1 

• JI / f "'lJ • ')j< •1 
G 

1
• 
1 ~ ln Rosh Hash ono it is decreed, and on Y om !ti ppur it is sealed . 

1

·ry e anc "'ll our loved ones be insc ibed for Another year of life and h elth, and ma• our lives be >liifled with rnnc, thet is beautiful, and good, and 
true. Amen. T1us m~~ it be . 

Amen. 



OUTREACH: THE CASE FOR A MISSIONARY JUDAISM 

Address of 

Rabbi Alexander M. Schindler 

President 

Union of American Hebrew Congregations 

to the 

Board of Trustees 

HOUSTON, TEXAS DECEMBER 2, 1978 

It is good to be here, my friends, good to be re-united with the 
leaders of Reform Jewry, with men and women from many 
congregations and communities but of one faith, bound tog~ther by 
a common sacred cause. Your presence here gives us much strength 
as does your work throughout the year. We are what we are 
because of you, a product of those rich gifts of mind and heart 
you bring to our tasks. 

It is good to have our number enlarged by the presence of leaders 
and members of our Southwest congregations. We are grateful for 
your hos pi tali ty. You are true sons and daughters of Abraham 
whose tent, so the Midrash informs us, has an opening on each of 
its Llides so that whencesoever a stranger might near he would 
have no difficulty in entering Abraham and Sarah's home. 

~care grateful for the sustaining help which you have given us 
over the years, your material help, and the time and talents and 
energies of your leaders who have always played an indispensable 
role in our regional and national councils. 

It is not my intention this night to give you a comprehensive 
report of the Union's activities as I do at these Board 
meetings from time to time -- but rather to offer a resolution 
which recommends the creation of an agency within our movement 
involving its every arm which will earnestly and urgently 
confront the problem of intermarriage in specified areas and in 
an effort to turn the tide which threatens to sweep us away into 
directions which might enable us to recover our numbers and, more 
important, to recharge our inner strength. 

I begin with the recognition of a reality: the tide 
intermarriage is running against us. The statistics on 
subject confirm what our own experience teaches 
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intermarriage is on the rise. Bet~een 1966 and 1972, 31.7 
percent of all mdrriages involving a Jew were rndrriages Letwcen d 

Jew and a person born a non-Jew. And a recent surve~· .shoh's that 
the acceptance of auch marriages among Americans in general is on 
the rise, most dramatically, as we might expect, among Jews. 

We may deplore it, we may lament it, we may atruggle dgainat it, 
but these are the facts. The tide is running against us, and we 
must deal with this threatening rea 1 i ty. Deo.l ing with .it. do1:-:s 
not, however, mean that we must learn to accept it. IL does not 
mean that we should prepare to sit ahiva for the American Jewish 
community. On the contrary, facing and dealing with reality 
means conf ranting it, coming to grips with it, determining to 
reshape it. 

~ost often, Jewish education - more of it, and better - is put 
forward as the surest remedy to intermarriage. And, ind~E:d, 
there is some evidence that suggests that the more the Jewish 
education, the less the likelihood of intermarriage. But alas, 
it is not always so. As the Mishnah long ago averred, "~ot every 
knowledgeable Jew is pious", not every educated Jew is a 
committed Jew. 

Nonetheless, we believe in Jewish education, for its own cake d8 

well as because we believe it a powerful defense against the 
erosion of our people. The bulk of the resources and the 
energies of the Union of American Hebrew Congregations is 
invested in programs of formal and informal education uf which we 
are justly proud. We opera~e summer camps and Israel tours and 
youth retreats, college weekends and kallahs and teacher training 
institutes. We generate curricula and texts and educa tiona-1 
aids~ And some 45,000 youngsters participdte each and ever~ year 
in the programs which we sponsor. 

We know that such programo are our first line of defense in the 
battle against intermarriage. We know as well, however, that 
they are an imperfect defense, that even among those who dre 
exposed to our most ambitious efforts, there are hundreds, if not 
thousands, who will intermarry. There is a sting tu the honey 0f 
freedom. 

But we know also that Jewish education is not "wai.;ted" even on 
those who do intermarry. Study after study informs us that is 
the Jewish partner of an intermarried couple who is most likely 
to determine whether or not there will be a conversion to 
Judaism, and whether or not the children of the couple will be 
raised as Jews. The richer the background and the stronger the 
commitment of the Jewish partner, the less likely is the absolute 
loss. 

Most simply stated, the fact of intermarriage does not in and of 
its elf lead to a decline in the Jewish population. As Fred 
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Massarik, one of our leading demographers, has observed (MOMENT, 
June 1978), "That decline - if d decline there be - depends on 
what the Jews who are involved in the intermarriage actually do." 

As important as Jewish education is, in this context, I believe 
that there are other steps we can - and must - take if we are to 
deal realistically with the threat which intermarriage presents 
to our survival. And it is on three such steps that· I want to 
focus my attention. 

The first of these has to do with the conversion of the non ·· 
Jewish partner-to-be. It is time for us to reform our behavior 
towards those who become Jews -by ··· Choice, to increase our 
sensitivity towards them and, thereby, to encourage growth in 
their numbers. 

In moat communities, the t:AHC offers "Introduction to Judaism" 
courses, and congregational rabbis spend countless hours 
providing instruction in Judaism. History and Hebrew are tdught, 
ideas explored, ceremonies described. But there, by and large, 
our efforts ends. Immediately after U1e marriage ceremony, we 
drop the couple and leave them to fend for themselves. W~ do not 
0ffer them help in establishing a Jewish home, in raising their 
children Jewishly, in grappling with their peculiar problems, in 
dealing with their special conflicts. More importdnt still, we 
do not really embrace them, enable them to feel a close kinship 
with our people. 

On the contrary: If the truth be told, we often alienate them. 
We question their motivations (since only a madman would choose 
tu be a Jew, the convert is either neurotic or hypocritical). We 
think them less Jewish (ignoring that they often know more about 
Judaism than born Jews). Unto the end of their days, we refer to 
them as converts. 

A collcdgue of mine recently received a letter from one who 
elected to become a Jew: 

I k11ow that I personally resent being referred to as a 
conve1·t - a word that by now is alien to my heart. My 
conversion process was nearly ten years ago - I have been a 
Jew for a long time now. I think, eat and breathe Judaism . 
My soul is d Jewish soul though I am distinctly aware of my 
original background and birthright. This does not alter my 
identity as a Jew. If one is curious about whence I come or 
if indeed ''am I really Jewish," the answer is categorically 
"Yes, I'm really Jewish a Jew--by-Choice." I shall 
continue to grow and to search as a Jew. My "conversion 
process" was just that - a process which ended with the 
ceremony. From then on I was a Jew. 
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Such Jews-by-Choice have special needs and we need special 
guidance on how to meet those needs. What, for example, is to be 

done where a convert is more enthusiastic than his/her Jewish
born partner? And what of the past of the new Jew? He may have 
broken with the past, but in human terms he cannot forget, nor 

should he be expected to, his non-Jewish parents or family, and, 

at special times of the year, say Christmas or Easter, he may 

well feel some ambivalence. And what of the difficult process 

through which one learns that the adoption of Judaism implies the 

adoption of a people as well as a faith, of a history as well as 
a religion of a way of life as well as a doctrine? May this not 

sometimes seem overwhelming to the new Jew? 

It is time for us to stop relating to the new Jews as if they 
were curiosities, or as if they were superficial people whose 
conversion to Judaism reflects a lack of principles on their 
part, a way of accommodating to their partners-to-be. We should 

do that for their sake, and also for our own. For we need them 
to be part of our people. They add strength to us only if they 
are more than a scattering of individuals who happen to share our 
faith. Newcomers to Judaism, in short, must embark on a long
term naturalization process, and they require knowledgeable and 
sympathetic guides along the way, that they may feel themselves 

fully equal members of the synagogue family. 

Let there be no holding back. It was Maimonides himself, 
answering a convert's query, who wrote: 

You ask whether you, being a proselyte, may speak the 
prayers: "God an God of our Fathers" and "Guardian of Israel 
who has brought us out of the land of Egypt," and the like. 

Pronounce all the prayers as they are writ ten and do not 
change a word. Your prayers and your blessings should be 
the same as any other Jew ... This above all: do not think 

little of your origin. We may be descended from Abraham, 

Isaac and Jacob, but your descent is from the Almighty 
Himself. 

But we must look beyond conversion. Most of the non-Jewish 
partners to intermarriage do not convert to Judaism. Such data 
as we have suggest that two out of every three intermarriages 

involve a Jewish husband and a non-Jewish wife, and in these 
cases, one out of four wives converts to Judaism. In the one 
third of intermarriages which involve a Jewish wife and a non
Jewish husband, the incidence of conversion is much, much lower. 
But we also know that in very many cases of intermarriage without 
conversion, there is a "Jewish drift"; Massarik informs us, for 
example, that "nearly fifty percent of non-Jewish husbands, 
although they do not formally embrace Judaism by their own 
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description nonetheless regard themselves as Jews." 

I believe that we must do everything possible to draw the non
Jewish spouse of mixed marriage into Jewish life. The phenomenon 
of Jewish drift teaches us that we ought to be undertaking more 
intensive Jewish programs which will build on and build up these 
existing ties, this fledgling sense of Jewish identification. If 
non-Jewish ·partners can be brought more actively into Jewish 
communal life, perhaps they themselves will initiate the process 
of conversion. At the very least, we will dramatically increase 
the probability that the children of such marriages will be 
reared as Jews. 

Nor can we neglect to pay attention to the Jewish partners of 
such marriages. Frequently, they have felt the sting of 
rejection by the Jewish community, even by their own parents. 
They may feel guilty, they may feel resentful, they are almost 
sure to feel some confusion and ambivalence toward active 
involvement in the community. They may feel inhibited out of a 
sense of regard for their partner's sensibilities, or out of 
embarrassment in the face of a community they think will be 
hostile to their partners. 

We must remove the "not wanted" signs from our hearts. We are 
opposed to intermarriage, but we cannot reject the intermarried. 
And we cannot but be aware that in our current behavior, we 
communicate rejection. If Jews-by-Choice often feel alienated by 
our attitudes and behavior, how much more alienated do the non
Jewish spouses of our children feel? 

We can also remove those impediments to a fuller participation 
which still obtain in all too many of our congregations. Even 
the strictest halachic approach offers more than ample room to 
allow the non-Jewish partner to join in most of our ceremonial 
and life cycle events. The halachah permits non - Jews to be in 
the synagogue, to sing in the choir, to recite the blessing over 
the Sabbath and festival candles, and even to handle the Torah . 
There is no law which forbids a non-Jew to be buried in a Jewish 
cemetery . 

And as for the children born of such a marriage; if the mother is 
Jewish then the child is regarded as fully Jewish. But if she is 
not, even Orthodox Judaism, provided the consent of the mother is 
obtained, permits the circumcision of the boy, his enrollment in 
religious school and his right to be called to the Torah on the 
occasion of his bar mitzvah - and everlastingly thereafter, to be 
considered a full Jew. 

All this is possible under Orthodoxy. How much the more so 
within Reform, which has insisted on the creative unfolding of 
halachah. 
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As a case in point, why should a movement which from its very 
birth-hour insisted on a full equality of men and women in 
religious life unquestioningly accept the principle that Jewish 
lineage is valid through the maternal line alone? In fact, a 
case can be made that there is substantial support within our 
tradition for the validity of Jewish lineage through the paternal 
line, and it is this kind of possibility which we should begin 
energetically to explore. I am not scholar enough to propose an 
instant revision in our standard practice; but I do think it is 
important that we seek ways to harmonize our tradition with our 
needs. 

It may well be that when we have done that, our collective wisdom 
and our concern for Jewish unity will lead us to conclude that 
there are certain privileges which simply cannot be extended to 
non-Jews. If that proves to be the case, then I am confident 
that the thoughtful non-Jew who is favorably disposed to Judaism 
will recognize and respect what we have concluded, and will 
understand stand that conversion remains the path of entry to the 
totality of what Judaism has to offer. 

Let no one misinterpret and infer that I am here endorsing 
intermarriage. I deplore intermarriage, and I discourage it. I 
struggle against it, as a rabbi and as the father of five 
children. But if all or our efforts do not suffice and, 
manifestly, they do not do we really to banish our children , to 
sit shi va over them? No. Our task then is to draw them even 
closer to our hearts, to do everything we can to make certain 
that our grandchildren will nonetheless be Jews, that they will 
be part of our community and share the destiny of our people. 

I now come to the third and likely the most controversial aspect 
of the matter. I believe that the time has come for the Reform 
movement - and others, if they are so disposed - to launch a 
carefully conceived Outreach program aimed at all Americans who 
are unchurched and who are seeking religious meaning. 

It would be easy to tip-toe here, to use obfuscatory language and 
be satisfied to hint at my purpose. But I will not. Unabashedly 
and urgently, I propose that we resume our vocation as champions 
of Judaism, that we move from passive acceptance to affirmative 
action. 

No, I do not have in mind some kind of traveling religious 
circus. I envisage instead the development of a dignified and 
responsible approach. Let us establish information centers in 
many places, well-publicized courses in our synagogues, and the 
development of suitable publications to serve these facilities 
and purposes. In short, I propose that we response openly and 
positively to those God-seekers whose search leads them to our 
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door, who voluntarily ask for our knowledge. 

I do not suggest that we strive to wean people from the religions 
of their choice, with or without the boast that ours is the only 
true and valid faith; I do not suggest that we enter into rivalry 
with all established churches. I want to reach a different 
audience entirely. I want to reach the unchurched, those reared 
in non-religious homes or those who have become disillusioned 
with their taught beliefs. I want to reach those seekers after 
truth who require a religion which tolerates more than 
tolerates, encourages - all questions. I want especially to 
reach the rootless and the alienated who need the warmth and 
comfort of a people known for its close family ties, a people of 
ancient and noble lineage. 

The notion that Judaism is not a propagating faith is far from 
the truth. It has been a practiced truth for the last four 
centuries, but it was not true for the forty centuries before. 
Abraham was a convert, and our tradition lauds his missionary 
zeal. Isaiah enjoined us to be a "light unto the nations" and 
insisted that God's house be a "house of prayer for all peoples." 
Ruth of Moab, a heathen by birth, became the ancestress of King 
David. Zechariah foresaw the time when men of every tongue would 
grasp a Jew by the corner of his garment and say, "Let us go with 
you, for we have heard that God is with you." 

During the Maccabean period, Jewish proselytizing activity 
reached its zenith: schools for missionaries were established, 
and by the beginning of the Christian era they had succeeded in 
converting ten percent of the population of the Roman Empire -
roughly four million people. 

It is true that the Talmud insists that we test the sincerity of 
the convert's motivations by discouraging him, by warning him of 
the hardships he will have to endure as a Jew. But the Talmud 
also says that while we are "to push converts away with the left 
hand" we ought to "draw them near with the right." 

After Christianity became the established religion of the Roman 
Empire, and later, again, when Islam conquered the world, Jews 
were forbidden to seek converts or to accept them. The death 
penalty was fixed for the gentile who became a Jew and also for 
the Jew who welcomed him. Many were actually burned at the 
stake, and the heat of the flames cooled our conversionist ardor. 
Even so, it was not until the 16th century that we abandoned all 
proselytizing efforts; only then did our rabbis begin their 
systematic rejection of those who sought to join us. 

But this is America and it is 1979. No repressive laws restrain 
us. The fear of persecution no longer inhibits us. There is no 
earthly~ and surely no heavenly - reason why we cannot reassume 
our ancient vocation and open our arms to all newcomers. 
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Why are we so hesitant? Are we ashamed? Do we really believe 
that one must be a madman to embrace Judaism? Let us shuck our 
insecurities; let us recapture our self esteem; let us, by all 
means, demonstrate our confidence in the value of our faith. 

For we live in a time when millions of our fellow-Americans are 
in search of meaning. Tragically, many of the seekers go astray, 
and some fall prey to cultic enslavement. Searching for meaning, 
they find madness instead. 

Well, Judaism offers life, not death. It teaches free will, not 
the surrender of body and soul to another human being. The Jew 
prays directly to God, not through an intermediary who stands 
between him and his God. Judaism is a religion of hope, not 
despair. Judaism insists that man and society are perfectible. 
Judaism has an enormous wealth of wisdom and experience to offer 
in and to this anguished world, and we Jews ought to be proud to 
speak about it, to speak frankly and freely, with enthusiasm and 
with dignity. 

* * 

There is tension in the air; there is trouble in our hearts. Men 
and women are restless, in quest. But the restlessness is not 
born of despair, the quest is not the child of hopelessness . 
People want meaning; they want to find a way that makes sense, 
and matters, and they are determined to succeed. Properly 
addressed, responded to with sensi ti vi ty, the quest becomes an 
adventure of the spirit, the discovery a nourishment to a hunger 
that is growing day by day. The prophet Amos spoke of such a 
hunger when he said, 

Behold, the Day cometh, saith the Lord God, that I will send 
a famine into the land. Not a famine of bread nor a thirst 
for water, but of hearing the words of the Lord. 

Has the spirit of our age ever been more vividly captured? Is 
there anywhere a more striking metaphor for our time? 

And have we not, we Jews, water to slake the thirst and bread to 
sate the great hunger? And having it, are we not obliged - for 
our own sake as well as for those who seek that which we have -
to offer if freely and proudly? 

* * 
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RESOLUTION 

Rapid demographic change is doing much to affect the future of 
American Jewry. Among the significant and critical demographic 
trends are: the growth of mixed-marriage, the decline of the 
Jewish birth-rate relative to the general population, and an 
increase in -the numbers of non-Jews converting to Judaism. These 
trends require our profound, serious and continuing attention. 
They call for creative leadership so that we reach out to shape our future and do not become passive products of forces beyond 
our own control. 

Accordingly, the Union of American Hebrew Congregations, at its 
Board meeting in Houston on December 2, 1978, resolves: 

1) To intensify our formal and informal Jewish educational 
programs within the Reform synagogue and the Reform 
Jewish movement to stimulate positive and knowledgeable 
Jewish identification. 

2) To develop a sensitive program of welcoming and 
involving converts to Judaism, recognizing that those 
who choose Judaism in good faith are as authentic in 
their Jewish identity as those who are born Jewish. 

3) To develop an effective Outreach program by which the 
Reform synagogue can seek out mixed married couples in 
order to respond ta the particular emotional and social 
stresses in their situations and to make the 
congregations, the rabbi, and Judaism itself available 
to them and their families. 

4) To plan a special program to bring the message of 
Judaism to any and all who wish to examine or embrace 
it. Judaism is not an exclusive club of born Jews; it 
is a universal faith with an ancient tradition which 
has deep resonance for people alive today. 

5) To implement these principles, we call upon the 
Chairman of the Board to appoint a special task force ·of members of the Board, to examine these 
recommendations for implementation in all program departments of the UAHC and to report back to the 
Spring 1979 meetings of the Board. 
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Leonard Fein, Editor 
MOMENT 
462 Boylston Street 
Boston, Mass. 02216 

Dear Len: 

November 6, 1978 

Enclosed is an article I did for MA'ARIV. It was translated 
fnto Hebrew for publication In Israel. I thought you might 
find it to be of Interest for the readers of MOMENT. 

With fondest regards and looking forward to having you with 
us In Houston, I am 

Sincerely, 

Alexander M. Schindler 

\ I 
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A JOURNEY TO JERUSALEM 

REMINISCENCES AND REFLECTIONS 

by 

ALEXANDER M. SCHINDLER 

Although my official term as Chairman of the Presidents' 

Conference ended last July, from a substantive point of 

view the Camp David agreements really brought the years 

of my service to their full cycle. 

This is a proper time for the backward glance, and I am 

grateful for the opportunity provided by Maariv to set 

my impressions pen to paper. It will be impossible, 

though, to offer anything comprehensive in the framework 

of a single article. My experiences were too diverse for 

that. They encompassed a change of administration in 

America and Israel alike~ and that emotion-laden roller

coaster ride of events which began with the peace initia

tives of last Fall and culminated in the full vindication 

of Israel's negotiating stance in the Maryland summit a 

month ago. 

Let me focus, then, in this initial essay on my journey 
I 

to Israel immediately following her national elections . 

This trip gave me my first chance for serious conversa

tions with Menachem Begin and set the course of our 

futu~e relationship . 

* * * * 
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The Likud victory stunned the American Jewish community, 

especially her establishment. Most of our national 

organizational presidents had spent a life-time working 

with the leaders of Israel's Labor Alignment, so much so 

that they had come to identify them with the State; Labor 

was Israel and Israel Labor. Now, suddenly, all the 

familiar landmarks were gone. 

Many had met Begin, to be sure, but they really didn't 

know him. And the little they knew, they didn't like. 

He was a man from the right, a radical, an extremist in 

word and deed. They were afraid of the unknown, afraid 

of those direction for the future which his past pre-

saged, afraid of how the American people would react to this 

new leadership. 

I, too, was taken aback. I had accepted the conventional 

wisdom which predicted a diminution of Labor's plurality 

but still left the Al~gnment in power, Yehuda Hellman, 

the Conference's devoted Executive, called me late on 

election day to confirm the final count; and I spent the 

remainder of the night adjusting to the new reality and 

weighing the options which were open before us. 

I had but little choice. As Conference Chairman it was 

my overriding task to maintain the unity of American 

Jewry.in support of Israel, and there clearly was no way 
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to su mmon support for a nation without also calling for 

the support of her democratically elected government. 

In any event, I felt it only just an d right to give the 

newly elected Prime Minister an opportunity to form his 

government, t o refine his program, and to present it to 

his nation, to America and the world . 

On the morrow, I sent the Prime Minister designate a 

congratulatory cable pledging our communityts support, 

and I called on America's Jews to provide this support. 

I reminded them that we were never "the servants of a 

particular party or the instruments of a governmental 

coalition" but rather that we are "impelled by love for 

the people of Israel" and by the ''sacred obligation to 

secure their safety." The Israel Bond Organization was 

especially helpful in making certain that this message 

reached every city, town, and hamlet of our country. 

The media was not at all receptive to the voice of 

patience. To be sure, the New York Times adopted a 

'wait and see' attitude, perhaps reflecting Washington's 

still uncertain reaction -- when it comes to Israel 

the New York Times almost always dances to the tune which 

the oval office plays. But most other columnists and 

editorial writers had a field day in invective. They 

sharpened their talons and feasted on Begin . · He was 

held personally responsible for all acts of terror in 

the Middle East, those which were committed in the past 

and those which would yet be committed in that war which 
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was now iminent because of hi s election . "Begin (pro-
~ ' 

nounced like Fe-igen)" screeched TIME Magazine,limnin g 

the level of the day 's editorial discours e. 

For 4 8 hour s I sat by the phone , calling reporter s, 

answ e ring their calls -- to no avail . I sensed that 

some dramatic gesture was needed to gain attention , an d 

I conceive d of a quick trip t o Israel following whic h, 

perhap s, someone would listen.fiG~-

By curious coincidence, Begin 's son, the n studying at 

an Ame ric an Un iversity in the West, called me up t o 

bemoan the medi a's tone an d to ask what I, what he could 

do to alter things. I suggested the Israel journey and 
aske d him to ascertai n his fa the r's reaction. 

On Friday , May 24th , t he Presidents' Conference me t with 
Stuart Eizensta£ :in Wa sh ingt on t o be briefed concerning 
the Carter administration's unfolding domestic program. 

Privately, I told Stuart of my projected journey; he 

though t it a good idea and asked me to come to · The White 
House i mmediate ly on my return to the States. Officials 
at the State Department had a like reaction. 

Not so the Israel Embassy! I had asked Yehuda to cover 
that base while I was en route to see Habib at State. 

An d whe n Hellman finally caught up with me at the National 
Airport, he told me that Simcha Dinitz had earnestly urged 
him to restrain me from going to Israel. "Why should Alex 
commit himself so soon," he said, "it is unseemly for him 
to do so. Why so great a hurry? Begin may not even be 

able to form a government. Besides, he is not well." 
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Dinitz had always counselled me wisely. He was and is 

a superb spokesman for his nation; indeed, I subsequently 

urged Begin to keep him in Washington as long as possible. 

This time, however, I felt that Simcha's view was dis

torted, that he saw things through partisan rather than 

patriotic lenses. And so - I disregared him. 

In curious contrast, Chaim Herzog's instincts had been 

sounder. He was on television fending Begin's rights 

within an hour after the election results were announced. 

As usual, directives of the Foreign Ministry were slow in 

coming; each man was on his own. 

Be that as it may, while still at National Airport, I 

dropped some coins into a pay phone, reached Begin at 

the Sharon Hotel in Herzliah, wished him a "shabbat 

shalom" and set the hour of our meetings. 

* * * * 

As matters transpired, we delayed our journey for a day, 

because of Begin's sudden hospitalization. There were 

some further endeavors to dissuade us from going. Zalman 

Abramov counselled: "I've known Begin the better part of 

my life. He is rigid and will never change. I agree that 

he may not be able to form a government. But even if he 

does, he won 1 t last long." Still, I persisted in my judgment 

and on motze ihevuot -- as soon as Kaddishai assured us that 

Begin would be strong enough to see us -- Yehuda and I 

enplaned. 
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Derech Eretz demanded that we visit Rabin first. He had 

re-seized the reins of the prime-ministership for the 

transition period and held office~ But Moshe Raviv, wh o 

met us at Lod , as was his wont , whisked us off to see his 

minister first. 

Allon, while dismayed by the election results, seemed not 

dejected. He is, by nature , a cheerful, optimisti c man . 

In fact, when we entered his office he sat pencil in hand 

carefully counting the Knesset votes to show how Begin might 

just miss in his efforts to _ gain majority support -- assuming, 

of course, no Labor defections and a holding-of-the-line by 

Dash. -
But he, too, must have realized all this was wistful, wishful 

thinking, for in our conversations -- just as soon as I had 

given him a brief report on reaction in America -- he ad-

dressed me not so much as Chairman of the Preisdents' Con-

ference but rather as the head of America's Reform Jewish 

community. He spoke of the World Zionist Organization and 

his desire for increasing involvement in its work. He felt 

that this forum could provide the Labor Party an opportunity 

to regroup its forces and to develop new leadership. And 

he wondered whether the Reform movement and Labor might not 

find common ground for cooperative endeavor here. I 

readily agreed that while no permanent alliance was ·likely, 

given' our ideological affinity as manifested -by many past 

joint ventures with the Kibbutz movement and in particular 

with its Ichud faction, _ ground for common work would indeed 

be found. 
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Early next morning we met with the Prime Minister. Rabin 

was in a mellow mood, loose, loquacious, most gracious in 

his reception. 

This was a refreshing departure from past pattern. Our 

earlier meetings had always been most formal, cold in fact, 

a quick in and out, a mumbled word or t~ no give-and- take 

to speak of, scarcely a contact of the eye. It was difficult 

to escape the conclusion that the Presidents' Conference and 

those organizations of which it is comprised did not rank 

very high on the scale of the Prime Minister's worths. At 

times, I even harbored the suspicion that the Presidents' 

Conference was deemed not so much an instrument to marshall 

support of America's Jews but rather to "manage" them, to 

keep them out from under foot. 

Be that as it may, at our final meeting, Rabin was most 

kind. He analyzed the then-present problems confronting 

Israel in the foreign policy arena, evincing his consider-

able _ grasp pf the geo-political factors at play. 

The only other member of the "old _ guard" with whom we had 

a lengthy meeting on this journey was Shimon Peres. We 

met with him late one afternoon in the misrad sar habita~hon. 

The Defense Minister was dejected. He felt spent. He 

likened his burden in leading the election campaign to 

that of a pil~t compelled to "fly a plane with two of its 

wings sheared off." He did confess, though, to some 

"lightness of spirit" which came with the easing of 

ultimate responsibility to other shoulders. 
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Navon was present at this meeting and joined our conversa

tions which took on something of a nostalgic tone what with 

it s remembrances of things past. Turning t o the future , I 

urged Navo n seriously to consider the presidency of th e 

World Zionist Organization, for whichhis name had already 

been informally proposed . It seemed so natural a course , 

given that affection and esteem in which Navo n is held by 

Jews of every kind in every corner of the world . Little 

did I know then that he was de stined for far higher office. 

His gifts of mind and spirit are rich. He will bring 

further honor to that already highly honored post of 

Israel's presidency. 

* * * 

One of my purposes in coming to Israel wa s to do wha t little 

I could to enlarge the coalition of the emerging government. 

Political considerations wer e not at all at play in my 

thinking. I was move d solely by my desire to ma intain 

American Jewish unity: the broader the representation of 

Israel's administration the larger the number of American 

Jews who will identify with it. J ose f Bur g, the genial, 

statesmanlike leader of th~ Mavdal in whose company I 

always delight for I always learn from him -- understood 

our problem at once. "What you don't need," he said, "is 

a government which is narrowly clerical-fasci~t in its 

make-up," using these terms not in their ordi n ary meaning 

but rather metaphorically, to dramatize the issue in all of 

its stark reality. 
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Dash wa s the natur al firs t target . Levenson of Bank 

Hapoalim , wh o was on our flight, shared my concern s an d 

conclusions and urged me t o see Yadin a s soon as possible . 

While still on the plane , then , I radioe d ahead t o mak e 

arrangements . With that chutzpah to which I am frequentl y 
;. 

prone , my message -- relayed courtesy of the El Al pilot 

via Eli Eyal, my very good friend and one of Yadin's 

lieutenants -- read something like this : "The issue n o 

longer is electoral reform. The i ss ue is foreign policy. 

Urge yo u to join the government a s quickly as possible." 

Yadin wa s g ood enough to give us a good deal of his time . 

We met at least twice, the first time for two full hours. 

Our conversations reveale d my ig norance of Israel's 

political system an d the wide gap obtaining between it s 

mode of operation and politics on the American scene . As 

a case in point , whe n I enjoined Yadin to move quickly, to 

approach Begin at once to o ffe r his suppo rt and to set his 

party's counter requests , he replied something ~o the ef-

feet that "Dash has 15 seats, let him come to me ." About 

all I could do was lamely to reply that the American 

pattern is different. When Kennedy won the presidency by 

a fraction of one per-cent, but little over 100,000 votes 

out of the tens of millions cast, nonetheless he was the 

~ 

President and everyone came to bim. "In America, late-

comers don 1 t catch the bus or when they do _ get only a 

back seat. He who gets there first ends up with the best. 

• H 
Sometimes he even becomes Secretary of State. 



-10-

Yadin impressed me as a man wh o cannot easily make up 

his mind or else was so constrained by the divergent 

forces within his own party that he could not move . 

This may not be a fair assessment , I was only an 

interested spectator as it were and this is how I saw 

the play . I was not in on the actual negotiations and 

the other side may well not have been willing to deal. 

At midnight, after our first Yadin session, we received 

a call from Dan PatJ!i.r's wife, Yael, to tell us that 

Dayan had just been proposed as the Foreign Minister of 

the new government. 

* * * 

Dayan's designation pleased me. Here, at last, was one 

familiar landmark which American Jews would recognize, a 

leader with whom they could readily identify. 
~- ,•LQ...(_.--v, 

His abilities were ~i~b.t.J.~-recognized, and in America the 

events of 1973 left none of those deep wound s which still 

were bleeding on the Israel scene; Dayan's repbtatio n 

remained virtually untarnished. His familiarity with the 

mindset of the Arab world was well known and he was 

a 
perceived to be/flexible, skilled negotiator. On more 

than one occasion Kissinger had told me: "I could not 

have successfully concluded Sinai II without Dayan's 

imaginative projections and I say this even though Dayan 

. 
has frequently taken issue and belittled me." 

I called the Foreign Minister-designate to congratulate 

him and offered to arrange a meeting with Sam Lewis. 

Wisely, Dayan declined, deeming such a meeting prior to 

• I 

I 

I , 
I 
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his confirmation premature. 

Subsequent events, I fully believe, vindicated Begin's 

choice. Once the fuller story is told and heard, we 

will learn just how significant a role Dayan played in 

those events which culminated in a separate agreement 

between Egypt and Israel. 

* * * 

Our breakfast session with Weizman merits mention. Ezer 

was understandably exuberant and took just pride in his 

role spearheading the Likud election victory. Chosen to 

be the Minister of Defense, he had already been briefed 

concerning the state of Israel's forces and resources and 

was most pleased with what he learned. He was especially 

impressed with that quantity and quality of weaponry with 

which the United States had resupplied Israel since '73. 

I found Weizman much more even tempered and serious than 

on previous occasions. I first met him some months earlier, 

at a social gathering in the home of mutual frjends, zv~ 

and Rolly Efron, where I adjudged him a man of volatile 

temperament -- impulsive, impetu~us, volcanic, ever ready 

to burst forth. It is this irrepressible quality, I 

believe, which gives him so much of his charm but which 

also keeps many from according him that complete confidence 

for highest office to which his endowments and leadership 

qualitie; may well entitle him. 

Even during our pre-election meeting and now again at our 

breakfast -- all this long before the Sadat Jerusalem 

journey -- Weizman expressed his conviction that a Likud 

government could and would achieve a separate peace agree-
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ment with Egypt and even Syria . It is an assurance which 

did not waiver until his Salzburg meeting s with Sadat. 

Whe n five American Jewish leaders, I among them, sat with 

Beg in, Dayan and Weizman on the day before Camp David, 

Begin wa s supreme ly confident ; Dayan mor e cautiously so 

("I am not at all pessimistic ; I see many opening s"); 
) . 

Weizman felt that the opportunity had slipped through 

Israel's fingers and despaired of the summit's success. 

His wit had not dampene d as had his confidence , for whe n 

Begin introduced him as "our Sadatolog," Weizman quickly 

rejoined "I am glad you did not call me your Sadatist, 

Mr. Prime Minister." 

* * * 

My ultimate purpose in coming to Israel, of course, was to 

me et with Begin,to get to know him and his program so that 

on my return to America I could help reshape his image which 

the media had so grossly distorted. 

I met Begin twice and at some l ength, fi rs t in the hospital 

and the second time in his modest ground-level, two room 

Tel-Aviv apartment. Our conversations were somewhat constrained 

by the circumstances of our meetin g. In the ir substance they 

were not memorable by any manner of means. A hospital room 

with its inevitable flow of doctors scanning the chest and 

nurses administering pills does not exactly lend itself to that 

intellect~al probing which such an occasion ordinarily demands. 

Yet I honestly feel that I got to know the man. For ofttimes 

when you observe a man's reaction in moments of stress or when 

you see hirn'in the setting of his home, surrounded by friends, 

responding to his wife and she to him, why then you can learn 

a great deal more about him than you can when he wears the 
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mask of the ideolog engaged in debat~. You get to know him 

with a knowledge of his heart, to feel him, as I felt Begin 

and I responded to what I felt. 

I felt him to be a man of integrity, moved by the highest 

ideals of our people, in whose pattern of worths the quest 

for peace is a predominant design . · 

I sensed his abounding love for the Jewish people, which makes 

everything else, even the machinery of the State, but an 

instrument of that peoples will and need . 

The mystic within me, though other directed, responded to 

Begin's mystical love for the iftnd. 

But I also felt his respect for the integrity of every 

Jewi$ community, not just for those communities built on 

holy soil. 

I don't mean to suggest that Begin "can't do wrong by me." 

He has pursued policies with which I disagree, said things 

which made me shudder with dismay. In a word, "by me" Begin 

is no saint, nor angel, just a man - but what a man. 

I always felt free to give expression to my disagreements 

when I deemed them of sufficient worth; he always listened 

with respect. When he rejected some counsel I offered he 

always took the trouble patiently to explain just why he 

could not do as I hoped. He was the first Israeli leader, 

sometimes I think even the only Israeli, who ever said to me, 

"I think you've gbt a point." 

The candor of our relationship was set even at the hospital 

when I told Begin that his Kadoum appearance did not exactly 

serve to soften his image. He mumbled something about "what's 

wrong with holding a Torah, rabbi?" I replied, "there is 
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indeed nothing wrong with holding a Torah, it's what you 

said when you held that Torah that was troublesome ." He 

grumbled some more and I added , "do you want me to tell you 

what I think you want t o hear or rather what I believe to be 

true ?" Of course , he wanted the truth, he said , what els e 

could he say . 
) 

But he always accepted it no matter how 

unpleasan t an d a l way s he listened. 

Thi s, then , wa s the making of what an Israeli journalist 

called "the oddcouple." Yet giv e n ou r common commitment s, 

whic h are far more fundamental than our differ en ces (right 

vs . left, traditiona l vs. re form, etc) our relationship is 

not so odd after all. It is fed by the fire of the neku da 

yehudit, of the pintele yid. 

I returned t o America to say wh at in al l cando r I had planned 

to say no matte r wha t, but could now say with deepfelt 

conviction: that Begin is a patriot; that he desires above 

all to bring peace to his people; that I deem him capable 

of makin g the transition from candidacy to incumbency; and 

that while he is an ideolog from one end of the political 

spectrum , he wou ld undoubtedly be " sucked in by the center,'' 

as Walter Lippman put it; compelled to respond to the con-

sensus of the nation. I said all this at The· ~hite House. 

I reported it to Secretary of State Vance. I said it again 

at the press conf~rences which followed thes~ visits. I 

repeated it to the entire American Jew~sh ~ommunity which, I 

strongly suspect, would have remained uniterl in its support 

of Israel even without me and my journey~ but perhaps I 

helped a little. 
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"Intermarriage is the preeminent 
threat to Jewi_sh survival." 
----ufivious, isn't it? Year after year, 
as the statistics become more and 
more grim, the panic increases. 
Especially since the late 1960's, 
when C?Stimates placed the inter
marriage rate for Jews at near forty 
pefcent, the widesEread assump
tion has been that America's Jews 
are marrying themselves out of 
.exist~ • 
-----iiut that which is obvious is not 
always true, and while there is some 
merit to the assumed link between 
intermarriage ~d RQpulation 
dec§!e_. this link deserves very . 
careful examination. And when it 
is examined in all its complexity, 
we learn that many current articles 
overstate considerably the danger 
we face .. They follow ~ long-

Fred M assarik is Professor of 
Behavioral Science at the Graduate 
School of Management, UCLA. His 
books include Leadership and 
Organization-Mathematical 
Explorations in Behavioral Science 
as well as many articles on popu
lation and the American Jewish 
community. He has served as Scien
tific Director, National Jewish Pop
ulation Study, and as President of 
the Association for Humanistic 
Psychology. 

standing tradition o~7anic-sowing 
which, on the basis o7nadequate 
and complex data, Jias pre~icted 
the destruction of American Jewry 
througfilts own deyj~s. M:y own 
P!!Jtiective is very different. 

e very first thing we need to 
notice about intermarriage stud
ies--and let us, for the time being, 
define intermarriage as most 
people understand it, simply as a 
form!\,l marital union b~tween a 
person who is Jewish. by one defi
nition or another, to a person who, 
befog;,the marriage, is not Jew- · 
ish-is that if a Jewish man and a 
Jewish woinan who m1ght have 
married each other, instead bQth 
I!!ru:o' non-Jews, we now hav~ 
marriages where there would have 
been..ane. 

Now, ifwe have two marriages 
where there would have been .Qne,. 
if only half the children are raised 
as JeVVS:-there will be as many Jew
ish chil~tt°here would have 
been if the two Jews had married 
each other. So, too, i(hQth raise 
their children as Jews, then there 
will be ey~ children 
than th~re would have l>een with
out th~ twa intermarriages. 

l 
In short, the fact of intermarriage 

does not necessarily lead to a 
decline in tlie Jewish population. 
That dec1ine=:-if d~cline there be-
_ depen son what the Jews who are 

MASSARI 

" M () H tVT ., 

Jv~t~ J 91-r 

}involved in interma.i:rlage do. 
·- Xiid the research findings show 

that it is by ~~eans the case that 
all, or nearly all, children of inter
mamage7eave the Jewish fold. Qp 
the contrary-=-iflhe female parent 
is Jewish, chances t1iat the children 
will be raisecT as Jews are extremel) 
~ nor are they insignificant, 
even though they are lower, when i 
is the father who is Jewish-

By and large, it appears that the 
net loss in Jewish upbringing of 
about one half of all "potential" 
Jewish children is counterbalanced 
( other things being equal) by the 
~o~bli?c;ofthe nu~~er of mar
~ ng-terrn, 1t is even con
ceivable that the fact of inter
marriage might lead to some 
Jewish Eopulation ~c°wth, rather 
than the declme w 1ch is widely 
assumed or tlie stand-oft which is 
more nearly tlre a,_ctuii'fpresent 
case. 

(Indeed, there are other nascent 
social trends which may have a 
much larger impact on Jewish pop
ulation in this country than inter
marriage has. 1\e nupl7>er of 

eopfe Jewish included, who now 
op or the sin e 1 e a ears to be 
increasmg,_ ome o the "perma
nent" s;ngles may, of course,~• 
OI..J&se children out of wedlock, 
but the net impact of.the growing 
tendency to reject marriage will, if 
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' it continues, act as a brake on Jew-
ish po\~~owth--0r even as 
an acce erator to Jewish population 
qecline:Nor can we be sure that 
the new l'egitimacy attached to the 
"gay life" will not have a similar \ 
effect.) 

If only it were quite that simple. 
It isn't. Intermarriage js not only a 
problem for the community, it is a 
problem for those who study it. 
And for them, the problem starts 
with the very definition of the term 
itself. The first question is, for each 
husband and each wife, whether 
the person is Jewish, not Jewish, or 
is of some ambiguous religious-ide
ological status (part Jewish, etc.) at 
three different time periods-when 
meeting the prospective spouse, 
then again at the time of the wed
ding (since there may have been a 
premarital conversion), and then 
still again later in life (that is, after 
the weddin~ ceremony). 

Homing m still further, we have 
two kinds of formal conversions
one in, the other out of Judaism
and we have also to take into con
sideration a "drift" towards or 
away from Jewish self-description. 
This additional ekment produces a 
bewildering range of possibilities 
and patterns; as can be seen in the 
first diagram. 

The first pattern is simple 
enough: a ~tween two 
Jews (in-marriage). The second 
pattern oe'SCiibes.e, Jew~sh husband 
who chooses a prospecuve spouse 
who is not Jewish at the time of 
their meeting, "6u~ho converts to 
Judaism before the wedding@d is 
now.therefore, part of a Jewish 
m ~ to a situ
ation mwluch the non-Jewish hns,. 
band~ios qao-Tewfsh. ~hilc 
the wife continues in h~r Jew
ishness, resulting in a 'Jypigl" 
intermarriage: husban I!_On-Jew-
1slf,wife Jewish.1n the'fourth pat
tcin, llfe n~ husband 
"drifts" into Jewishness. without 
benefit of convers~thus creating 
a quasi-JewishTamily.setting. 
(Other patterns can be readily 
inferred from these examples.) 

It is apparent, in sho~, ~at there . 
are many diffe~1tua
tionswii'icliare described by the 

term "intermarriage." When rates 
of io.termamage are cited, it is 
important to know what kinds of 
marriages are included and what 
kinds are excluded. 

The impact of conversion on 
intermarriage is considerable. 
Available data suggest that among 
non-Jewish wives, nearlyfurty per
cent claim conversion to Judaism. 
Actual percentages may be some
what smaller, probably a shade 
below thirty QercenJ. Conversely, 
among non-Jewish husbands, the 
rate of conversion to Judaism is 
probabl~ot more than three ru:,r
cent. But here is where we see the 
~enon of"Jewish drift:" 

~

tween forty and fifty_ percenta.. by 
eir ow~cnption, regard them-
Ives as Jewish • 
This is, obvious y, a very impor

tant phenomenon. Just as there are 
different degrees of Jewish commit
ment among people who were born 
Jews, so, too, are there different 
degrees of commitment to their 
non-Jewish religion by non-Jewish 
marriage partners. When such 
commitment is slight, as seems . 
often to be the case, there is consid
erable readiness to embrace Jewish 
values o~elected ritual aspects of 
Jewish life-the more so, of course, 
when this __eleases tbeJewish 
spouse. In oilier words, there are 
deflees of n9n-Jewisboess; the 
non-Jewishness of the non-Jewish 
partner ma be absolute in ah 
chic lega sense, ut it is v2,.riable in 
the11fe and 5ehav1or of the couple. 

Similarly, there is, for so~ws 
involved in intermarriage, a drift 
aw..£}:' from Judaism. The inter-

esting question here is whether 
such a drift is greater ~mong the 
intermarried than it is among in
married Jews. And the mtr~ing 
possibility, which surely violates 
most of our preconceptions, is that 
precisely because there is a drift 
towards Jewishness among some 
intermarried non-Jews, and a drift 
away from Jewishness among some 
in-married Jews, the quality of 
Jewish life may be as ncnamong 
some intermarried families as 
among many of the ~ed. 

The central point, then, is that 
knowing the rate of intermarriage 

~s not te]) ns nearly enoygh_ 
at we are really after is data or 

the effects of intermarriage that is 
directly relevant to an understand 
ing of the quality of Jewish life. L 
us, therefore, tum to the data. 

The National Jewish Populatio1 
Study (NJPS), conducted in 1970-
71 under the auspices of the Coun 
cil of Jewish Federations and Wei 
fare Funds, is the only comprehen 
sive country-wide inquiry focused 
exclusively on the Jewish popu- • 
lation of the United States. The 
NJPS philosophy was to "cast the 
broadest possible net" in defining 
Jewishness, an approach which di t 
fers from the traditional by 
including a much wider variety of 
Jewish "styles." While the rapidit) 
and volatility of social change 
mean that the data of the NJPS 
study are somewhat dated, review
ing those data is still useful. 
• In the diagram (p. 32) two grour 
of particular concern for Jewish 
survival can be examined: childre1 
under ten, and adults in the most 
critical reproductive age, twenty to 
twenty-nine. (In view of the bur
geoning intermarriage rate in the 
late 1960's, the adults included in 
this group are of special relevance, 
since they are more likely than 
other groups to be involved in 
intermarriage.) Now suppose that 
we start with all those who report 
that they were born Jewish, and us, 
-that as our base line-100 percent. 
The question we want to ask is 
whether this 100 percent is 
increased or diminished by the 
process of intermarriage. We can 
work our way towards the answer 
by comparing the number of "Jew5 
out"-those who overtly leave 
Judaism, by conversion or by other 
explicit disaffiliation-to "Jews 
in"-the non-Jews who convert to 
Judaism or who abandon their 
non-Jewish identities for some kine 
of commitment to Jewish life. 
(Here we can see the virtue of the 
all-inclusive approach of the NJPS. 
It excludes only those who explic
itly deny all Jewish antecedents, 
such as their parents' Jewishness. 
Because of that, the study reflects 
reasonably well the outflow from 
Judaism, which most such studies 
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do not pick up.) 
When we examine the data, W l 

see that for both children under • 
and for adults mthe 20:29 cate
gory:If!now mto Jewish popufati 
exceeds·outflow from Jew_Eh por 
labon. With the "horn Jewish" a: 
the 100 percent base, we find a n . 
increase of 1.8 percent for the ch 
dren and of 2.3 percent for the 
adults. The combined net increa~ 
for the two age-groups is just a be 
2 percent. 

There are, however, some inte 
esting exceptions and variations 
among the several age and sex c, 
gories. The loss to the Jewish hoj 
lation is greatest for male adu ts, 
wfi~re a 2.5 percent outflow is no 
fully counterbalanced 6 a com-
pen: m ow, ea m to a ne1 
declme o ercent be ow the 
on~ma eve o t e ew1s born . 
But for adu~ales, the pictun 
sharply different. Here, primaril: 
as a result of conversions to 
Judaism associated with marriag 
of initially non-Jewish women to 
Jewish men, a net increase of 6. 7 
percent above the "born Jewish" 
base 1s registered; inflow exceed~ 
outflow by a nearly 11 to l _!!largi 

Tllis form of analysis focuses c 
relative change in Jewish popu
lation, beyond levels provided b: 
Jewish birth. Therefore, it does r. 
addr~s the issue of total 'raw' 
numbers. In the example we hav 
been dealing with, we note that 
adults who were in their early 
twenties at the time of the study 
were born during the post-Work 
War II baby boom, while the chi 
dren under ten were born during 
period of declining birth rates. A 
we can see in the next diagram, t 
actual number of adults in the te 
year span 20-29 significantly 
exceeds the number of children i 
the ten year span from birth to tL 

This contrast holds for both the 
born-Jewish and the non-Jewish 
groups. There are nearly one-qu ; 
ter more adults than there are ch 
dren. Since mortality and in-mig 
tion are of minor consequence fc 
the two age groups we are lookin 
at, it is evident that !!E.Y~ 
has grt!_!!!_.'!!.l~t on thf size of 1 
Jewisli population than inter-
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_marria~e has, In the language of the 
demo~rapher, fertility is aJJ10re 
cnt1c factor m determining Jew
ish pop_µlatton size than ideniity 
change or intermarrjagr-
lf ferti1ity is more important than 

intermarriage, and if, in any case, 
the net effect of intermarriage ma): 
be an increase in Jewish.population 
rather than a decrease, ~hy the 
hanic about intermarria~e? What 

as captured the attention of 
people, evidently, is the,..growth in 
the rate of intermarriage, inde
pendent of its effects. The fact is 
that in the mid-1960's, the Jewish 
intermarriage rate rose from its 
prior level (typically less than 10 
percent) to more than twice that 
level, and then doubled again in 
the late 1960's,_ moving to some 4i} 
12er~nt. 

We must be very cautious here. 
The figures cited refer to the inter
marriage rates for marriages estab
lished within specified five-year 
intervals. A significant increase in 
the intermarriage rate for one five
year grouping is then super
imposed on an "inventory" of 
already existing marriages, many of 
them formed years ago when the 
intermarriage rate was very much 
lower. Accordingly, while the 
trends of the 1960's appear to be 
continuing, they are adding inter
marriages on top of an older base 
constituted mostly by in-marriages. 
That is why it is important to dis
tinguish between the proportion of 
all existing marriages that are inter
marriages and the proportion of 
intermarriages among marriages 
formed within a specific time 
period. Given current trends, the 
proportion will be considerably 
higher for marriages formed within 
more recent periods than for the 
entire population of the married. 

I cannot here address at length 
the issue of the quality of Jewish 
life as it is affected by inter
marriage. No one conclusion 
describes the complex data. Rather, 
we need to separate consideration 
of various marriage types. The data 
confirm the logic discussed earlier: 
Je ·sh life atterns differ ween 
m in whic e Jew· part-
ner is a man and those where the 

Jewish artner i w . Fur-
ther, 1mRortant differences appear 
when the non-Je~h spouse has 
converted fo Judaism. Here, quite 
clearly, the..r,esult is a Jewish mar
riage in every sens.e, of the word, 
with heightened gunmitment to 
,kwish life, including synagogue 
membershiR and attendance, as 
~well as activity in Jewish coromu
nity organization!:,_ Yet the line of 

""C"ause 1s not clear: Jews who end up 
in marriages involving convers_ion 
by non-Jews may in fact come from 
more positive Jewish backgrounds 
to begin with. Once again, we can 
see that we are not dealing here 
with absolute categories. The pros
pect of conversion to Judaism may 
well be contingent not onlY,on the 
degree of commitment to his non
Jewis!Qeligton of the non-Jewish 
spo~ out ~so on the.degree of 
commitment to Judaism of the 
Jewish spouse. (We may assume, 
indeed, that the higher the commit
ment of the Jew to Judaism, the 
greater the likelihood that a _roman
tic ~tachmeot to a non-Jew will be 
to a~eak" non-Jew, one with a 
relafu,ely low commitment to his 
non-Jewish faith- and, therefore, a 
~ candidate for conversion.) 

The evidence does, in fact, show 
that there is a strong relationship 
beJween the 9ature of Jewish 
upbJinging and both the likelihood 
and kmdf eventual intermarriage. 
Those who are in-married are, as 
we would expect,..rn likcty to 

_describe their upbringing as 
#'~trongl.y Jewish." And Jewish hus
bands with non-Jewish wives" are 
less likel to report a "strongly Jew-
ish up n an ew1sh wives 
with n i husban s. (U...nfur-
tunately, from the standpoint of 
J ewri;h population, thereire a good 
IIl_any more intermarriage§...where 
the husband is Jewish than where 
the wife is Jewish.) 

Tltge if little doubt that the Jews , 
of the Umted States will continue to 
ex.Jl£!ience a high rate of inter
marriage. Since the NJPS study of 
19'm-71, several additional studies, 
all more limited, have been con
ducted. These tend to substantiate 
the assertion that the rate will con
tinue to be high. It is worth noting 

here that studies of Jewish inter
marriage are almost never compre
hensive enough to provide us with 
genuinely representative inter
marriage statistics. Most inter
marriage studies, in order to pro
vf de enough "cases," arebased on 
a s~cfi for intermarried families. 
This leads the researcher to look 
for ',l,is,jb!e intermarriages, those in 
which the Jewishness of the Jewish 
pa~r is openly acknowledged
iruecroamages involving conver
sion to Judaism_, or those known to 
the rabbinate, or tho~f con
nected in some way to Jewish life. 
Obviously, such high visibility pre
sents a~d picture. It tends to 
exs::Iude from consideration those 
who truly seek to escape from their 
Jewishness. Hence the studies we 
have, and the portrait of the inter
married that emerges from them, 
cannot be taken as accurate repre
sentations of all the intermarried. 

What can we learn from all this? 
Above all, we must avoid the temp
tation. ingrained though it be, to 
kap to daarosrlay conclusions. 
Interm • e in its widest sense 
nee _ . im 1 • ewish population 
loss nor even inevitable decline in 

e qua 1ty o ew1s hfe. Inter
marriage is a variable, not a con
stant; in!£J]Darriage creates risks, 
but it creates o ortunities as well. 
Give1J.-,L.~,,_,:m-vect of a contmm g 
l,iigh incidence of intermarriage, it 
may be that more resources should 
be investeai'nmaximizing the 
opportunity that mtermarriage pre
sents, raffier than in focusing all 
oUf effort on affecting the rate 
itself. This "heresy" is not a back-

"door way of saying that inter
marriage is "good" for the Jews, or 
that efforts to affect the rate of 
intermarriage are necessarily 

. doomed. It is a way of saying that 
i!}termarriage is considerably more 
complex a phenomenon than we 
have generally assumed, and that 
the intelligent investment of com
munal resources-among other 
things, in updated studies of the 
phenomenon and its effects-may 
provide startling benefits to a com
munity for which survival remains 
a pressing problem. • 
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Remarks of 
Rabbi Alexander M. Schindler 

COMMUNITY MEETING WITH PRIME MINISTER BEGIN 

March 23, 1978 
New York, N.Y. 

This is a most appropriate day for our gathering, for today 
is Purim, that bitter-sweet festival of agonizing memory and vindi
cated hope. It is a day which bespeaks our mood of the moment: once 
again we are bese~ seething waters threaten to carry us away. But 
we will not let them. The torrents will not sweep over us, for the 
Eternal Himself is our help. 

Somehow, we Jews have aiways found that inner strength which 
enables us to transform troubled memory into sustaining hope. The 
Jew hopes. He remembers and he hopes. He hopes not just when hope 
comes easy, but also when earthly reason defies all hope. Then espe
cially does the Jew hope. He hopes until hope creates from its own 
wreckage the good which it contemplates. 

And so, no matter how grim the atmosphere, we will continue 
to hope and to work for peace, assured that no matter how grave the 
difficulties in the way we will overcome them and attain that peace 
for which we yearn. 

On Purim we remember Haman, his cruel descendants and those 
who preceded him, especially Amalek and his tribe who attacked our 
wandering fathers most cowardly, assaulting not the warriors but the 
innocents: women and children, the feeble and the old. You remember 
the story: How Moses and Aarori ·and Hur ascended a mountain and only 
so long as Moses was able to hold his hands high did the tide of the 
battle turn in favor of his people. When his hands grew weary, Aaron 
and Hur stayed them up, the one to the right and the other to the left, 
holding them steady until the going down of the sun. Thus did Israel 
prevail and the evil decree was averted. 

In like manner do we pledge to uphold the hands of Israel's 
leader. And in like manner, we will prevail. 

We fulfill this mandate by maintaining our unity, which we 
manifestly have. Let those who speak of its weakening come here and 
see. Let them come here, and hear and feel. Their delusions will 
quickly be dispelled.· 

Of course, not every American Jew agrees with every policy 
of the Israeli government, the pluralistic nature of our community 
precludes so homogeneous a reaction. We are not the servants of a 
particular party, nor are we the instruments of any governmental 
coalition. But we are united by a sacred mission: to secure the 
safety of Israel. And we are impelled by a common love; an abounding 
love for the people of Israel. 
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We are all of us Jews -- and as we proclaimed to the world in 
1975 -- whether we use the small "z" or the large "Z" we are all of us 
Zionists. The land of Israel which is Zion and the children of Israel 
who constitute the Jewish people and the God of Israel are all bound 
together in a triple covenant. At no time in our history have we ever 
stopped praying or longing or working for Zion. And we shall continue 
to do so unto the rest of eternity. 

We uphold the hands of Israel's leadership not only by preserv
ing our unity but also by giving voice -- strong, unfettered voice --
to our convictions. 

There are those in our midst who urge us to keep a low profile, 
who enjoin us to be heard and seen as little as possible lest we incur 
the wrath of the mighty. We reject this counsel. Shtadlanut has seen 
the end of its day; quiet, personal diplomacy has brought us nothing 
but grief and betrayal. Look at the thirties and see! No longer will 
we allow ourselves to be beguiled by the blandishments of those who 
sit in places of power. 

Nor will we be intimidated by them. We will not commit the sin 
of silence a second time in the same generation. As Americans we have 
the right to speak. We have earned that right a thousand fold and more 
-- by giving rich gifts of heart and mind and substance to this land 
and the blood of our brothers and our sisters who fought and died for 
America in many a war of freedom. 

How strange a change! Yesterday they mocked us 
like lambs allowing ourselves to be led to the slaughter. 
want us to be lambs. Well, these lambs are going to do a 
ing along the way! In fact, we won't be lambs we will be 
roaring lions of Judah. 

And so we will speak the truth as we see it: 

when promises are broken we will say so ... 

for behaving 
Today they 

little bleat
lions .... 

when we see a wrong we will call it a wrong wherever it 
is committed ... 

when pressures are exerted on Israel we will say that 
pressures are exerted on Israel ... 

when we sense that our country is selling out its idealism 
for petrodollars, we will say that our country is selling out 
its idealism for petrodollars ... 

Whatever the evil is, we will call it by its real name and not 
justify it on the basis that it is something else. 

Away then with the counsel of timidity! 
Away with the caution of cowardice! 
Away with those who would flatter themselves into the good 

graces of the powerful! 
Away with those who have no convictions! 
Away with those who would beg for good-will and toady for favor! 
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Who are we? We are Americans with our roots deep in the soil 
of this land. 

We are also Jews. 
We reject, most utterly do we reject the concept of protective 

mimicry. 
We shall stand for the right as God gives us to see that right, 

stand for it when it is popular and pray for the strength to stand for 
it when it is not. 

We are not chameleons who constantly change color to suit 
majority opinion. 

We hold great truths and we champion great principles, 
And we shall stand by them resolutely pledged to attain them, 

with the boldness of truth, with the courage of our conviction, and 
with the heroism of soldiers on the field of battle! 

Only in such a way will we serve America ... 
And in this way, too, we will uphold the hands of Israel's 

leader and her people. 
And with our heads and hands held high, 
All Israel will prevail. 

If 



Some time ago, an Israeli journalist published a n a r t icle in Is:r~f=.s 

lea.c;ling~y, ~ Maariv in which he spoke of the relationship between Israel's 
1 these lines 

Prime Minister and the authot"of xiri:xxaxxiKiJJ then the Chariman of the 

Presidents Conference, Stressing the wide divergences of these paths which 

brought us together{:_ the Prime Minister a traditionalist, I a Reform Rabbi; 

t ne Prime Minister the leader of Israel's e~me right, I wE.E someone who aad always 
\ 

espoused causes left of center in the approach to Israel's domestic and foreign policie/....,,.___ 

thr Maariv journalist expressed his wonderment that we were able to make common 

cause, indeed that our relationship flowered beyond the functional to develop stron1 , 

bonds of personal affection, and so he labelled us "an odfdf,couple," 

lli-s-f)ttz"zreme nt :is urrd-e-r s tandable. !---ee-r-t-a4-fr±.y-cl4a-n-e-4:-- -cl-i+t-i~p.a-te 
had known _ -::.=. ell'.e.n-.before his election --·- • . - ------:---.. 

_events. _ I k:mB.w Mr. Begin, o-f course ,oy reputation and through 

met sporadically 

:t:t¥ such a tu_K_n of 

his writings, We 

His puzzlement was understandable. 1= certainly did not anticipate such a turn 

of events. I had met Mr. Begin, of course, even before his election and our 

mutual approach had always been most curteous. I even fedded for him once or twice 
~ { 

at Brussels II Weering Comittee when I seconded some motion which he -l:iarl proposed, 

and during a Prsidents Conference visit fax to Israel when I insisted aia:mgxwix»x 

XRllRXRXXEXXBcy:XE on his right to appear before u / and on our need 

and fromo t her iRaaxx opposition leaders, In the main, however, I 

to hear from him 
~A-

knew bii:itl only 

by reputation and through his writings and what I knew did not presage our close 

companionship of later years. His message was too alien to my ears, 



The turning point came with his election victory and my journey to Jerusalem which 
l?(v;_;..;Js,f 
~ in its wake. This journey ixxiEXRXRXXil!Ql;x~interesting for its ~ 

(J.L L ef\....-li.. Je~},,J 
other a.s.pe.c.t.s tr gave me my first chance for serious conversations with Menachem 

/ 
Begin and set t he course of our future relationship. 



K'vod Rosh Hamemshala 

honored guests.~.companions ••. precious friends. 

I am deepl,y moved by this occasion 

by the words which have been spoken 

by your presence which bespeaks your care. 

~ 

Schindler 

I cannot give voice to my feelings ••• they are too deep for that. ;.. 
My response can only be a silence • 
.::!'+ 
'ilia:;' must be that and always will be that - a silence. 

p. 1 

for the stirrings of the soul within me are of a kind which knows no tongue. 

Let me say at once that this is NOT a 'farewell,' 

not if God grants me health and strength. 

I simply cannot withdraw from the service of my people. 

The burden of Jewish leadership may weigh heavy. 

But is has been passed on to me, and now I have to carry it. 

I have rolled up my sleeves and taken it on my back, 

and nothing will ever make me set it down again. 

You best put that into your next re· ort to Washington, Sam. 

They haven't heard the last of Schihdler yetl 

I am glad that you are here, of curse, Ambassador Lewis, Sally, (01lJ,< 1- f'(t,,,i.Jt,J,t) 

for it gives me the chance to tell you publicly 

how ver,y much I admire you and your work and the foreign service 
and how devoted I am to that land which we both call our own. 

America is a noble land, a bounteous land, a land of infinite endowment. 

Her animating spirit is lofty ••• 

he{vision, at its finest}~as high as the Rockies and as sweeping as the Texas plains. 
A ~~. 

America opened her doors wide to the Jewish people o~~~ ½Le..~=,~~ 
&.✓. and ~i:~ci~ us freedom and op portunity unparalelled in our history. 

t1,6 ,,eoa ,, 'tl11&. 
dlhe United States remains Israel's one1,ally .. 

offering life-sustaining aidAin abounding measure 

These things we will never forgetl 



Schindler p.2 

I am indebt ed to many who are here tonight: 

to my colleagues of t.qe President's Conference w}lo -~iipported ·me in every way 

To Yehuda Hellman, the Conference's able and articulate executive 

a fiercly loyal son of Israel 

who has become my close companion and valued friend 

to my mother who gave me life twice 

when she bore me 

and when she rescued me from that whirwind of destruction in which 

one third of our people was consumed 

and to my wife who loves me and whom I love for what she is 

not only beautiful in countenace but also beautiful in deed 

m:, eotll's far betteP ~art, r.n;y- tr'tter, aearer haJf,, 
a_'1JL ~ 

In her ~t0aa.11e-e have I seen the eternal. 

And last but not in the least I am indebted to our host, 

-~ the Prime Minister of Israel 

h my friend Menachem Begin. 

A local newspaper once described us as the 'odd couple,• 

and on the surface~, it!!_ odd, this friendship of ours 

I, a man from the left and a reform rabbi h> b D()t"' 

he from the right and a traditional Jew 

And yet, my friends, we do speak a common language lfftel'e heart toucbea baa;p1 

~e both affirm one passionate conviction: 

that the Jews of the world are one one and indivisible& 

We are one because there is a reality of which both this state and our world 

communities are but modes of manifestation. 

That undergirding reality is AM YISRAEL. 

The machinery of the state and t he structures of the dispersion alike are its extensions; 

they~ are but instruments of the people's will and need. 

~~ i-~ tk ~1.t 1/1 c.t1i,1.4 wl~ ;cJ- b i~l~ U.!. 

w WA ,'c;. k,o t SQ o tJ tR ~ i« r ~II . 
A "'-ti- .\{.....; ~ is- t>~ T r ..(.,(..It loou 1A..-J. .f..o 

Sov I foc.1c,U·~ ~ 
h-e; D~ V ; ti. W do-~ ~o u ""- .Q. +,. :lo ~ ~ t-l.t 4~ 
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I will l et you in on a secret. 
When I came her e last May, immediately after the elections 
I had pretty, well made up my mind what I was, going t<:>, S..'f-Y ~n my return even 

before \~fl~llP~: '> • 
After all, I needed to unify the American Jewish community. 
There was a danger of its fragmentation. 

And I knew of no way to retain support~ a nation and its people 
without at the same time~~port for its democratically 

Moreover, I was incensed by the rantings of the media 

elected government. 

who denounced t his man as a terrorist,s4g:ht rm&een, unfit for office 
even before he had the chance to form his government 

to evolve its program 
and to present it to his people and the world. 

And so I had determined to return to America with words of reassurance no matter what. 

But when I came here and met the man 
When I sensed his intelligence, his integrity, 

his manifest devotion to our mutual sacred caus e 
Why , then, I was able to say what I said with :i:ka full, unqualified conviction: 

that I deem Menachem Begin to be a true patriot - not just a partisan ideologue 
t hat I see him fully capable of making the transition between candidacy and 

incumbency 

in a word, that he is a statesman with but one passion: 
to bring peace to his people 

peace with security 

peace with dignity and honor. 

I do not feel my trust in any sense betrayed. 
Israel has had firm leadPrship these past twelve months 
And Israel is stronger because of it. 
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Her bar gaining posit ion has cer tainly improved I> v W- .fl_.c. 1J2-+-V 
Just think of some of those nightmares which are behind us: 

' 
The Joint Russo-American Declaration of Oct 1,77 ~•·• , 1 

That maddening Geneva scenario with its maze of multitudinous task-forces. 

The demand to make the PLO a negotiating partner 

and to create an independednt Palestinian State 

All these appear to have been dropped from Washington's agenda 

- at least for the time being. 

Thse. a,i-, µi r~ +ltt.,fC 
kll this has( had ~ cost in public opinion and even in Congressional good will. 

(At times unnecessarily s? _,Jisrael~s sta ecraft is not as astute as her statecraft) 
11\41""1"'-"-' \ Mo I ,: -::> '(' .A,A..-1, 

But in the final anlysis ~e!"se-!~· ~1,o....s.i,ic.tHHH·~~.liL-.a.-~ee---t-nm:m:e:E~ ..... 

National security simply must take precedence over good public relations. 

Don't misunderstand mel 

I do not a1~?qate the blind pursuit of a hard-nosed foreign policy. ~-- -
'7'!-M L ul -1'1«,a b<W l,J?~~ <.J ~ ) ""."'1 
~ str~e ~ too tightl,Y'an there is always the danger that - wij snap. 
Leadership requires not only strength but forbearance, 

the wisdom to know when to hold fast and when to let go. 
frU,4·e,c. ~ 

The ability to determined that moment provider the ultimate test of Menachem Begin's 
I 

statecraft. 

There is no reason to doubt thathe will meet t his test 

for his flezibility has also been demonstrated. 

Contrast, if you will, his p ,ace plan with that proposed by Cairo yesterd~ • .....--, 

How saddened I was to read it. 

These were not the words of the man I met in Aswam six months ago, f <e.s. ~~ ~ > 
who spoke to me of his yearning for peace 

sg~Jlt¾and of his full understaning for Israel's security needs. 
,-t ~c- P<-it-t> ~ 
~ represent a hardening of Egy~••~ diplomatic arteriesl 

~ 
I hope that Washington ~l notice that this plan represents/fa regression 

from President Carter'st~swam formulation~ 

which the Israeli government has fully accepted, 

and that at long last there will be an end to libel that Israel is the sole and 

solitary obstacle to peace. 

~~ly is not. 
We all know the real reasons,~~ ~'t "-o fa.ca• e,, ktfd"-'-'-tlt.J1g O ~-~•~& ffc.s~ r'l 
,t.Jut~ v °"'" )<;/,l...&., 
~a.re rooted in the realm whose coinage is the petro-dollar. 
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Garn Zu Yaavor ••. this obstacle too will be overcome. 

We refuse to yield to despair • . 

We continue to cling to hope1 ~ £o.t.._~ ~ ~ ~ 
It is our duty as Jews to do so. 

When I was a li1 tle boy, my father, zichrono livracha, took me to Warsaw 

where we visited the shtibel of the Umaner Chassidim, 

the devotees of Reb Nachman, the Bratslaver Rebbe. 

It was a shtibel like other such shtibels with but one remarkeable exception 

Carved into the wood of the synagogue's sacred ark was not the usual inscription 

da lifne me atta omed •.• know before whom ye stand 

but rather a yiddish phrase 

yidn zait sich nisht misyaesh ••• Jews do not despair 

Remeber, if you will, the setting in which I read this affirmation. 

This was the Warsaw of the middle thrities, the days of the gathering storm 

The ax was already lifted 

its blade well sharpened 

the pyres ,iled high ready for the burning ••• 

Still, this summons to hope. 

I later learned that this had been the rebbe's favorite saying, 

his constant, life-long admonition to his followers. 

"Jewa do not despair •• 1evalt ••• never despair. 

This experience made its lasting impression 

The Braslaver•s saying is seared into my soul. 

Words like despair and gloom, hopelessness and doom simply are not a part of my 
VO e.J.,vf,H''1 

life's -plrtil ;t;µ 

And whatif reason dictates otherwisea 

Well, then, reason must be transcended 

For when the philosopher postulates "I think, therefore I am" 

The Jew within me emphatically replies, "I believe, therefore I livel 
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And so I believe ••• 

I believe in fPace and the possibility of its attainment 

I believe that when the final page is turned, America will be true to her 

loftier vision and not forsake her friends 

I believe in the unity of the Jewish people and the strength which flows 

from it. 

And this above all, ·I believe, in Netzach Yisrael ••• in the invincibility of Israel. 

we willovercome the perils of the present, prevail against them. 

God has promised us this land and that our seed will multiply 

And so we will remain hereP ~r er,...... Jl.J~ C......, 
, .. L>,...t.-, 

~ deepen our stake 1-Pe ~ ~ ~ • 

We will not yield. 

We will stay and we will build. 

; t:. 



i~{,[lµ, 
My message of reassurance receiled 

I' 
almost universal acceptance, at•.nfil'.~~:e:~xi:«i:Kmx 

assexxei!lxi:xseifx:~nnlxpxexxi:iel!ixi:RxmaH~xxx But as the months passed nnd especially 
vs 

during the Sturm und Drang of the rost Sadat xexHsaiemx Amertta1pvisit, 

doubts sprang up and skepticism prevailed in manv quarters .• ~ .t7_ 

~ b Le:!;,,~ t;l:.::;;;~n~p~ "~'~ poo~~ L::: •:; ~i 
he counse ed me, an me 

the Presidents Conr-ere·lce t) 1:t~strict o ,rr 3.ct iviti.es to pressures fo r 

US Economic and military
1
aid tr Israel 1:::to stayca~aycccomcc be silent on all 

~ .-
XS SM R K X ~-i-s-~ affecting the nepotiations,"I don't believe that stuff 

" I /.iJ2.5a--''- • 
you have been peddling at the Stae Department and White House. I don't 

I 
believe that Begin's present hard stance is merely a negotiatinr posture. 
I very much fear that his ~£K.i!.t.-~ 

'.i'ka:x final card will not be the Raxax~l!IIHXX one you expect and~ which -we-ttO"Pe." 

Especially painful was the diasaffection of my erstwhile companions 

of the left and many of my close friends who felt that I had been had, 

that J had allowed personal feeling 
µ~~-

support' kxi!l was actually a hindrance 

to blind me to reality and that mv o_ersonpl 
7 ~ 

to xk peace in that it encouraged 

Cl--
his obduracy. There was~ heated session of the UAHC's . Begin in 

Excutive 
()L<-Q t~r r;:_~ 6 a.(!_~ z1 lu.e~, ~ 1/JA~ 

Committee when teQ. ~S>aRPef.ef'' .h:1claio, .' s :q~11g1£s Action do~m1tissi-en 

accused me of "betraying" him and those cuases for which we had always stood. 

Anguis 

my fri 

ed as I was, I Fs unde stood Xkisx i<RKld.,.sXxm~::Jsxx 

ds~. Hl'0\:1%h I ex made certain tJat their v ew~given a 
~ 7 ~~1 

fair hearing within the American Jewish comMunity and undertook to"'r 
A X 

m to Israel's 

convicti n t ha t in the 

respondi g to the conce 

1 adership,;;r/J;nenthelesi~luno to my funda\ental 

l d Pe£"in woulr be a statleman ~d not an i:=e, 

us of his nation and ieaii:H and Puiding t.1ktJ to make those-

hard choices which peace re~uired. 



Anguishes as I was, Ix under s tood my friends. I even shared some of their s~ecific 
v-u-; l..12--

reservations. 1 made certain that their views were given a fgir ~eacirrg~ 

within the American Jewish community and faithfully undertook the task of xex 

relaying them -- not through the front pages of the NY Times,HHXHMX but privately 

to ~' s leadership, There/ they were given a full and fair hearine V ~ L l~ 

whihh reinforced my own conviction t hat i n t he end Derrin 

would be a stat esmRn nnd not an irleologue, responding to the concensus of his nation 

and guiding his people to make those HREisisxsx haJ.l.choices which peace 

required. 



I believe that in the end my faith was requited. To be sure mistakes were 

made, especially in the realm of Israel's stagecraft which was never quite as effe 

effective as her statecraft. 

rirfa. 
The toughness of her negotiatini,; position yielded J:t.s fruit. Think of some 

of those snares which are no longer under foot because of it: the invovlement 

of the Russians as gurantors of the peace, the cleansing of the PLO as a fit partne 

for the negotiations, the demand for an independent Palestinian Stae now, 

the Geneva scenario which htrd assigrn\lM\~veto power to M"te hardliner~ xejR 

~ rejectionists -- all thse have been dropped from Washington's agenda, at least 

for the time being. 

~ 
WluiHXXXXHRERMRXRRERBSBXJJXiR~i:HXWRXXfi:e1d:ld:e;f•EsXXJIXEJHXi:Jxxl!IX xx c~c»----11. ·b ... , 

a,,....J_iu_~ fC--'tJ~~r-U1 ' 

Begin's final card was a. statesmanlike fle,ibifitA. He led his country to take 
~ 
s.e~· ristks for peace: the return of all of the Sinai to Egyptian sovereignt1; 

the dismantling of the Rafiah salient settlements, the recognition of 
an apprehension 

Palestinian Arab claims and max much, much more. Indeed, if there isaBxH,HERHBHKio 

in Israel today it ts thatthese risks are too ~reat and frave . 

r-----
My own great fear isxxkx:tx - ~aggesl:l!d by the ill-timed Saunders mission 

is that the American government will not allow either Israel or Egypt xs 

fl-t~estsufficient time to ~htixes:t~xx adjust to the new realities which Camp 

David createdxxg«xxei:eH:ti:exxi:y;x~xRsxxs11xxxX!ml!RMix:tei:y;; xei:eH:ti:exxi:JxpxexxxsHxxx 

~ut_ 0-, ~ ~ 
..}:ft resist~ these undue pressureo/ l:u resisting ttrl!m, Prime 1'1inister 

Begin will find me <=tt his side -- in°:;,is:-:;;;: installment of the "odd couple." 
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The Likud victory stunned the Am e rican Jewish co mm unity, 

especially her establishment. Most of our national 

organizational presidents had spent a life-time working 

with the leaders of Israel's Labor Alignment, so much so 

that they had come to identify them with the State; Labor 

was Israel and Israel Labor. Now, suddenly, all the 

familiar landmarks were gone. 

Many had met Begin, to be sure, but they really didn't 

know him. And the little they knew, they didn't like. 

He was a man from the right, a radical, an extremist in 

word and deed. They were afraid of the unknown, afraid 

of those direction for the future which his past pre-

saged, afraid of how the American people would react to this 

new leadership. 

I, too, was taken aback. I had accepted the conventional 

wisdom which predicted a diminution of Labor's plurality 

but still left the Al~gnment in power. Yehuda Hellman, 

the Conference's devoted Executive, called me late on 

election day to confirm the final count; and I spent the 

remainder of the night adjusting to the new reality and 

weighing the options which were open before us. 

I had but little choice. As Conference Chairman it was 

- my overriding task to maintain the unity of American 

Jewry.~n support of Israel, and there clearl~ was no way 
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to sumrr.on support for a nation without also calling for 

the support of her democratically elected government. 

In any event, I felt it only just and right to give the 

newly elected Prime Minister an opportunity to form his 

government, to refine his program, -and to present it to 

his nation, to America and the world . 

On the morrow, I sent the Prime Minister designate a 

congratulatory cable pledging our community's support, 

and I called on America's Jews to provide this support. 

I reminded them that we ~ .w-are never "the servants of a 

particular party or the 
~ '}~ 
instruments o f a governmental 

f. 
coalition" but rather that we are "impelled by love for 

the people of Israel" and by the "sacred obligation t o 

secure their safety." The Israel Bond Organization was 

especially helpful in making certain that this mess~ge 

reached every city, town, and hamlet of our country. 

The media ~not at all receptive to the voice of 

patience. To be sure, the New York Times adopted a 

'wait and see' attitude, perhaps reflecting Washington's 

still uncertain reaction -- when it comes to Israel 

the New York Times almost always dances to the tune which 

the oval office plays. But most other columnists and 

- editorial writers had a field day in invective. They 

sharpe~:red their talons and feasted on Begin. · He was 

held personally responsible for all acts of terror in 

the Middle East, those which were committed in the past 

and those which would yet be committed in that war which 
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was now iminent because of his election. "Begin (pro-
a.. 

' nounced like Fe-±gen)" screeched TIME Magazine,limning 

the level of the day's editorial discourse. 

For 48 hours I sat by the phone, calling reporters, 

answ e ring their calls -- to no avail. I sensed that 

some dramatic gesture was needed to gain attention, and 

I conceived of a quick trip to Israel following which, 

perhaps, someone would listen.tiG~~ 

By curious coincidence, Begin's son, then studyi?g at 

an American bniversity in the West, called me up to 

bemoan the media's tone and to ask what I, what he could 

do to alter things. I suggested the Israel journey and 

asked him to ascertain his father's reaction. 

On Friday, May 24th, the Presidents' Conference met with 

Stuart Eizensta£ :in Washington to be briefed concerning 

the Carter administration's unfolding domestic program. 

Privately, I told Stuart of my projected journey; he 

thought it a good idea and asked me to come to · The White 

House immediately on my return to the States. 

at the State Department had a like reaction. 

Officials 

Not so the Israel Embassy! I had asked Yehuda to . cover 

that base while I was en route to see Habib at State. 

And when Hellman finally caught up with me at the National 

Airport, he told me that Simcha Dinitz had earnestly urged 

him to restrain me from going to Israel. "Why should Alex 

commit himself so soon," he said, "it is unseemly for him 

to do so. Why so great a hurry? Begin may not even be 

able to form a government. Besides, he is not well." 
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Dinitz had always counselled me ~isely. He was and is 

a superb spokesman for his nation; indeed, I subsequently 

urged Begin to keep him in Washington as long as possible. 

This time, however, I felt that Simcha's view was dis

torted, that he saw things through partisan rather than 

patriotic lenses. And so: I disregared him. 
~ 

In curious contrast, Chaim Herzog's instincts hes-been 

sounder. He was on television fending Begin's rights 

within an hour after the election results were announced. 

. . \tw.J_~ . 
directives of the Foreign Ministry -w-ere slow in As usual, 

coming; each man was on his own. 

Be that as it may, while still at National Airport, I 

dropped some coins into a pay phone, reached Begin at 

the Sharon Hotel in Herzl±ah, wished him a "shabbat 

shalom" and s ·et the hour of our meetings. 

* * * * 

As matters transpired, we delayed our journey for a day, 

because of Begin's sudden hospitalization. There were 

some further endeavors to dissuade us from going. Zalman 

Abramov counselled: "I've known Begin the better part of 

my life. He is rigid and will never change. I agree that 

he may not be able to form a government. · But even if he 

does, he won't last long." Still, I persisted in my judgment 

and on ~otze $hevuot -- as soon as Kaddishai assured us that 

Begin would be stro?g enough to see us -- Yehuda and I 

enplaned. 
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Derech Eretz demanded that w~ visit Rabin first. He had 

re-seized the reins of the prime-ministership for the 

transition period and held office~ But Moshe Raviv, who 

met us at Lod, as was his wont, whisked us off to see his 

minister first. 

Allon, while dismayed by the election results, seemed not 

dejected. He is, by nature, a _cheerful, optimistic man. 

In fact, when we entered his office he sat pencil in hand 

carefully counting the Knesset votes to show how Begin might 

just miss in his efforts to _ gain majority support -- assuming, 

of course, no Labor defections and a holding-of-the-line by 

Dash. 
-=-
But he, too, must have realized all this was wistful, wishful 

thinking, for in our conversations -- just as soon as I had 

given him a brief report on reaction in America -- he ad-

dressed me not so much as Chairman of the Preisdents' Con-

ference but rather as the head of America's Reform Jewish 

community. He spoke of the World Zionist Organization and 

his desire for increasing involvement in its work. He felt 

that this forum could provide the Labor Party an opportunity 

to regroup its forces and to develop new leadership. And 

he wondered whether the Reform movement and Labor might not 

find common ground for cooperative endeavor here. I 

•• readily agreed that while no permanent alliance was ·likely, 

given' our ideological affinity as manifested·-by many past 

joint ventures with the Kibbutz movement and in particular 

with its Ichud faction, ground for common work would indeed 

be found. 
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Early next morning we. met with the Prime Minister. Rabin 

was in a mellow mood, loose, loquacious, most gracious in 

his reception. 

This was a refreshing departure from past pattern. Our 

earlier meetings had always been most formal, cold in fact, 

a quick in and out, a mumbled wor·d or t~ no give-and- take 

to speak of, scarcely a contact of the eye . It was difficult 

to escape the conclusion that the Presidents' Conference and 

those organizations of which it is comprised did not rank 

very high on the scale of the Prime Minister's worth s . At 

times, I even harbore d the suspicion that the Presidents' 

Conference was deemed not so much an instrument to marshall 

support of America's Jews but rather t o "manage" them, to 

keep them out from under foot. 

Be that as it may, at our final meeting, Rabin was most 

kind. He analyzed the then-present problems confronting 

Israel in the foreign policy arena, evincing his consider -

able grasp pf the geo-political factors at play. 

The only other member of the "old guard" with whom we had 

a lengthy meeting on this journey was Shimon Peres. We 

~ with him late one afternoon in the rnisrad sar habita~hon . 

The Defense Minister was dejected. He felt spent. He 

likened his burden in leading the election campaign t o 

that of a pil~t compelled to "fly a plane with two of its 

• h doff." Wl.!JgS s _eare He did confes s , though, to some 
" 

"lightness of spirit" which came with the easing of 

ultimate responsibility to other shoulders. 
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Navon was present at this meeting and joined our conversa

tions which took on something of a nostalgic tone what with 

its remembrances of things past. Turning to the future, I 

urged Navan seriously to consider the presidency of the 

World Zionist Organization, for whichhis name had already 

been informally proposed. It seemed so natural a course, 

given that affection and esteem in which Navan is held by 

Jews of every kind in every corner of the world. Little 

did I know then that he was destined for far higher office. 

His gifts of mind and spirit are rich. He will bring 

further honor to that already highly honored post of 

Israel's presidency. 

* * * 

One of my purposes in coming to Israel was to do what little 

I could to enlarge the coalition of the emerging government. 

Political considerations were not at all at play in my 

thinking. I was moved solely by my desire to maintain 

American Jewish unity: the broader the representation of 

Israel's administration the larger the number of American 

Jews who will identify with it. Josef Burg, the genial, 

statesmanlike leader of th~ Mavdal in whose company I 

always delight for I always learn from him -- understood 

our problem at once. "What you don't need," he said, "is 

a government which is narrowly clerical-fasci5t in its 

make-up," using these terms not in their ordinary meaning 

but rather metaphorically, to dramatize the issue in all of 

its stark reality. 
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Dash was the natural first target. Levenson of Bank 

Hapoalim, who was on our flight, shared my concerns and 

conclusions and urged me to see Yadin as soon as possible. 

While still on the plane, then, I radioed ahead to make 

arrangements. With that chutzpah to which I am frequently 
; . 

prone, my message -- relayed courtesy of the El Al pilot 

via Eli Eyal, my very good friend and one of Yadin's 

lieutenants -- read something like this: "The issue no 

longer is electoral reform. The issue is foreign policy. 

Urge you t o join the government as quickly as possible . " 

Yadin was good enough to give us a good deal of his time. 

We met at least twice, the first time for two full hours. 

Our conversations revealed my ignorance of Israel's 

political system and the wide gap obtaining between its 

mode of operation and politics on the American scene. As 

a case in point, when I enjoined Yadin to move quickly, to 

approach Begin at once to offer his support and to set his 

party's counter requests, he replied something to the ef-

feet that "Dash has 15 seats, let him come to me." About 

all I could do was lamely to reply that the American 

pattern is different. ~ When Kennedy won the presidency by 

a fraction of one per-cent, but little over 100,000 votes 

out of the tens of millions cast, nonetheless he was the 

... • 
President and everyone came to bim. "In America, late-

corners don't catch the bus or when they do _ get only a 

back seat . He who get s there first ends up with the best. 

\I 
Sometimes he even becomes Secretary of State. 
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Yadin impr e ssed me as a man ·who cannot easily make up 

his mind or else was so constrained by the divergent 

forces within his own party that he could not move. 

This may not be a fair assessment 4 

interested spectator as it were and this is how I 
--

the I was not in on the actual negotiations and 

the other side may well not have been willing to deal. 

At midnight, after our first Yadin session, we received 

a call from Dan PatJ!i.r's wife, Yael, to tell us that 

Dayan had just been proposed as the Foreign Minister of 

the new government. 

* * * 

Dayan's designation pleased me. Here, at last, was one 

familiar landmark which American Jews would recognize, a 

leader with whom they could readily identify. 

-- ~"L.,,2.J!_,--.,., 
His abilities were' ~~gn.t.J.~- recognized, and in America the 

events of 1973 left none of those deep wounds which still 

were bleeding on the Israel scene; Dayan's rep~tation 

remained virtually untarnished. His familiarity with the 

mindset of the Arab world was well known and he was 

a 
perceived to be/flexible, skilled negotiator. On more 

than one occasion · Kissinger had told me: "I could not 

have successfully concluded Sinai II without Dayan's _ 
~ 

imagina~ive projections and I say this even though Dayan 
~ . 

has frequently taken issue and belittled me." 

I called the Foreign Minister-designate to congratulate 

him and offered to arrange a meeting with Sam Lewis. 

Wisely, Dayan declined, deeming such a meeting prior to 
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his confirmation premature. 

Subsequent events, I fully believe, vindicated Begin's 

choice. Once the fuller story is told and heard, we 

will learn just how s~gnificant a role Dayan played in 

those events which culminated in a separate agreement 

between Egypt and Israel. 

* * * 

Our breakfast session with Weizman merits mention. Ezer 

was understandably exuberant and took just pride in his 

role spearheading the Likud election victory. Chosen to 

be the Minister of Defense, he had already been briefed 

concerning the state of Israel's forces and resources and 

was most pleased with what he learned. He was especially 

impressed with that quantity and quality of weaponry with 

which the United States had resupplied Israel since '73. 

I found Weizman much more even tempered and serious than 

on previous occasions. I first met him some months earlier, 

at a social gathering in the home of mutual frjends, Zvi 

and Rolly Efron, where I adjudged him a man of volatile 

temperament -- impulsive, impetu~us, volcanic, ever ready 

to burst forth. It is this irrepressible quality, I 

believe, which gives him so much of his charm but which 

also keeps many from according him that complete confidence 

for highest office to which his endowments and leadership 

qualitie~ may well entitle him. 

Even during our pre-election meeti~g and now again at our 

breakfast -- all this lo~g before the Sadat Jerusalem 

journey -- Weizman expressed his conviciion that a Likud 

government could and would achieve a separate peace agree-
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rnent with Egypt and even Syr_ia .. It is an assurance which 

did not wa/ver until his Salzburg meetings with Sadat. 

When five American Jewish leaders, I among them, sat with 

Begin, Dayan and Weizman on the day before Camp David, 

Begin was supremely confident; Dayan more cautiously so 

("I am not at all pessimistic; I see many openings"); 
) . 

Weizrnan felt that the opportunity had slipped through 

Israel's fingers and despaired of the summit's success. 

His wit had not dampened as had his confidence, for when 

Begin introduced him as "our Sadatolog," Weizrnan quickly 

rejoined "I am glad you did not call me your Sadatist, 

Mr. Prime Minister." 

* * * 

My ultimate purpose in corning to Israel, of course, was to 

meet with Begin,to get to know him and his program so that 

on my return to America I could help reshape his image which 

the media had so grossly distorted. 

I met Begin twice and at some length, first in the hospital 

and the second time in his modest ground-level, two room 

Tel-Aviv apartment. Our conversations were somewhat constrained 

by the circumstances of our meeting. In their substance they 

were not memorable by any manner of means. A. hospital room 

with its inevitable flow of doctors scanning the chest and 

nurses administering pills does not exactly lend itself to that 

intellec~ual probing which such an occasion ordinarily demands . 
... 

Yet I honestly feel that I got to know the man. For ofttimes 

when you observe a man 1 s reaction in moments of stress or when 

you see him:in the setting of his home, surrounded by friends, 

responding to his wife and she to him, why then you can learn 

;i areat deal more about him than you can when· he wears the 
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• mask of the ideolog engaged in . deb~t~. You get to know him 

.~ 
with a knowledge of~ heart, to feel him, as I felt Begin - {:-

and I responded to what I felt. 

I felt him to be a man of integrity, moved by the highest 

ideals of our people, in whose pattern of worths the quest 

for peace is a predominant design. · 

I sensed his abounding love for the Jewish people., which makes 

everything else, even the machinery of the State, but an 

instrument of that peoples will and need. 

The mystic within me, though other directed, responded to 

Begin's mystical love for the {ftnd. 

But I also felt his respect for the integrity of every 

Jewi~l community, not just for those communities built on 

holy soil. 

I don't mean to suggest that Begin "can't do wrong by me." 

He has pursued policies with which I disagree, said things 

~ ~~r ~ £id~ 0-'vt-, 

which ~ :~aeal; with dismay. 

4s no saint, nor a nge 1, ju st a - ma hut w.h.a..t. ..a-ma.c,._,~---

YJY; always felt free to give expression to my disagreements 

when I deemed them ·of sufficient worth; he always listened 

with respect. When he rejected some counsel I offered he 

always took the trouble patiently to explain just why he 

could not do as I hoped. He was the first Israeli leader, 

sometimes I think even the only Israeli, who ever said to me, 

"I think jou've gbt a point." 

The candor of our relationship was set even at the hospital 

when I told Begin that his Kadoum appearance did not exactly 

serve to soften his image. He mumbled something about "what's 

wrong with holding a Torah, rabbi?" I replied, "there is 
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indeed nothing wrong with holding a Torah, it's what you 

said when you held that Torah that was troublesome." He 

grumbled some more and I added, "do you want me to tell you 

what I think you want to hear or rather what I believe to be 

true?" Of course, he wanted the truth, he said, what else 

could he say. 
) 

But he always accepted it no matter how 

unpleasant and always he listened. 

This, then, was the making of what an Israeli journalist 

called "the oddcouple." Yet given our common commitments, 

which are far more fundamental than our differences 'trigh-t 

vs. le our relationship is 

not so odd after all. It is fed by the fire of the nekuda 

yehudit, of the pintele yid. 

I returned to America to say what in all candor I had planned 

to say no matter what, but could now say with deepfelt 

conviction: that Begin is a patriot; that he desires above 

all to bring peace to his people; that I deem him capable 

of making the transition from candidacy to incumbency; arid 

that while he is an ideolog from one end of the political 

spectrum, he would undoubtedly be "sucked in by the center," 

as Walter Lippman put it; compelled to respond to the con-

sensus of the nation. I said all this at The ~hite House. 

I reported it to Secretary of State Vance. I sa·id it again 

at the press conf~rences which followed thes~ visits. I 

repeated it to the entire American Jew~sh ~ommunity which, I 

strongly suspect, would have remained uniterl in its support 

of Israel even without me and my journey~ but perhaps I 

helped a little. 




