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such as this one from a man of 47 who lives in Montana:
“Having lost ‘my faith,” I did not turn immediately to Judaism. I began to study many
world religions . . . and always I found myself going back to Judaism. To my mind it
seems so far in the history of man to be the approach that best reconciles all the
multi-faceted sides of man — the physical, the spiritual, the intellectual, the social. The
needs of the individual, the needs of a gregarious being. The striving for justice, and
mercy and the ‘good life,” the striving for mitzva . . . this seems to hold the answer for me
.- - I'want to become a Jew in some formal way. I am already a Jew in my heart.”

Can you show me a more meaningful and moving appreciation of Judaism in our own literature?

Some of the letters come from simple people, who, despite rejection and discouragement, are
determined to persist in their quest. A woman in an Idaho town writes:

“Irecently contacted the synagogue in my town. It has no rabbi. I was referred toa man
who might be able to convert to Judaism. When I called this man, he informed me that
they really didn’t condone conversion, and he said that he couldn’t help me, and gave me
another number to call. He wished me good luck and hung up the phone as if | was
selling the black plague. I called the other number. I got almost the same treatment,
almost as if he was frightened of me. He told me that I would lose my friends and my
family if I was to become Jewish. I told him that if this was part of me being converted,
then so be it.”

How can we not reach out to such people? How can we fail to give help to those who sincerely
wish to enter our ranks? I hold with Hayim Greenberg, the gifted Yiddish essayist, who once
wrote: “I think that a people which believes that its religion is an expression of eternal truth is duty
bound to proselytize: it must not monopolize the truth for itself, but should spread is among
others.”

Hence ' hope that you will accept the Outreach Task Force Report. Those who come to us have a
just claim on our attention. And we have much, so much to offer. Judaism celebrates life, not death.
It teaches free will, not surrender of body and soul to another human being. The Jew prays directly
to God, not through an intermediary who stands between him and his God. Judaism is a religion of
hope and not of despair. It insists that man and society are perfectable. In a word, we have an
enormous amount of wisdom and experience to offer this troubled world and we Jews ought to be
proud to speak about it, frankly, freely, and with dignity.

. . .
In this context, and through the President’s Message Committee, I wish to place one other
important matter before you. I would like you to initiate a decision-making process — led by the
CCAR, but involving our entire movement — which will culminate in the validation of Jewish
lineage through the paternal, and not just the maternal line. The status of Jew should be conferred
on any child, either of whose parents is Jewish, provided they both agree to raise their child
Jewishly, and do so. To put the matter somewhat differently, [ want the child’s rearing and being
and, ultimately, his self-definition to be on a par with genealogical factors in determining
Jewishness.

Once again, as in the case of the outreach program, I do not propose something startlingly new
to Reform Jewish thought. Ich will mich nicht mit fremden Federn schmuecken; I will not adorn myself with
someone else’s plumage. This matter has been raised several times before — most recently and
cogently in Professor Mihaly’s letter to Dr. Freehof, privately circulated. Unhappily, the issue has
never been resolved and it is high time that we do so. A failure to act is the equivalent of action. If
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we do nothing now — in the face of everything that is going on about us — we will still act, yet act
wrongly. ‘ .

Adherence to the matrilineal principle confronts us with a dreadful anomaly: the offspring of a
mixed marriage, whether reared as a Jew or not, no matter, is abutomatically aJew, so long as the
mother is Jewish; but if the mother isn't, the offspring must ultimately undergo formal conver-
sion, even if he was raised as a Jew and lived in an intensely Jewish home. This is nonsensical,
absurd! Surely the father counts for something when we affix his child’s religious identity!

A tradition spanning millennia should not be altered lightly. I agree. We must have a reverence
for so time-honored a usage. Yet those circumstances which gave birth to that usage simply no
longer obtain. It reflects a polygamous society in which the children of the various wives lived with
their mother; but we no longer live in such a society — in conformity with Jewish law. The
matrilineal tradition was reinforced by brutal persecution, when Jewish women were impreg-
nated by force, ruthlessly raped, and a compassionate law permitted them to rear their children
Jewishly, though they could not know just who the father was. But such a persecution is not
rampant still. Moreover, that millennial tradition itself provides ample justification for a paternal
as well as a maternal yardstick. It invokes the God of our fathers in prayer. It rules that we be
summoned to the Torah by our father’s name. It reminds us that we live by zechut avot, by the merit of
our fathers. Indeed, in matters of inheritance, and some aspects of genealogy, only the paternal
line is held relevant; for instance, whether one is a kohen or a levi depends on the father’s priestly
claim and not the mother’s. Thus does tradition offer a way to heal itself.

Agreed, also, that we must always be restrained by a reverence for the sensitivities of Kal
Yisracl. This is why I recommend that we proceed not unilaterally, but if at all possible, in
co-operation with the Conservative movement. By all means, let us join hands in this. And let us
not forget, that togethe we speak for the predominant plurality of Diaspora Jewry. We are the K'lal.

Please don’t shrug this matter off as an academic issue. It is of the gravest moment to us. What
we do or fail to do will affect us profoundly. Remember that the intermarriage rate is approaching
forty per cent, and that the preponderant majority of such marriages involves Jewish men. Their
right to determine the religious character of their children must also be secured. Here, then, is still
another way to make certain that our grandchildren will be Jews, that they will remain a part of
our community and share the destiny of the people Israel.

x * *
This people Israel. A recurrently and much afflicted race. In every continent, or so it seems, Jewish
communities are embattled. . .Russia. . .Iran. . .Ethiopia. . . Argentina. . . Turn where you
will, s'iz schiwer zu zayn a vid! Because we are strong and live in freedom, we are duty-bound to lift our
voices in their behalf, to help them where we can. | append a number of resolutions to which you
can add your own commentary.

A brief word about Israel, though. It must be spoken. I cannot keep my silence here. The pain
and the peril persists — ironically so, for momentous events have transpired since last we
convened. The Camp David agreements were signed; a peace between Israel and Egypt has been
concluded; and both signatory nations seem determined to make the peace work, to add to the
skeleton of their written compact the sinews of common economic endeavor, and the flesh and
blood of human contact. And still, the peril persists.

Its source is not far to seek. It is the oil cartel and her multinational minions, the damage which
their greed inflicts on the peoples of the world, and the pernicious delusion which springs fromiit:
that if Israel will only yield to Arab demands, be they just or not, price stability will return and the




It is a privilege which I greatly appreciate to participate in the joyous

9
W and yet solemn ceremonies of this hour " o

I speak not only for the UAHC,
for that flourishing family of congregations of which we are all a part
; }t I speak for our movement in its entirety
in all of its segments each bearing its own proud acronym
the UAHC and the CCAR
the NFTS and NFTB and NFTY
NATA and NATE and the ACC
We all of us rejoice and gghtly s6
for this moment bodes well for our future.
The four campuses of HUC-JIR are linked by a common name and purpose.

eN9lved
And yet each of the schools has ~devedoped its own special character and worth,

Ty S, Fon T LensT
he NY School, ¥or-me—at least, has always been a symbol of Reform Jddaism's

sHooexciomccauasksx determination to reach out to theJdewisircommmity
A —
OUoRLD JauRy

to be linked to the—dewish-—peepte

to be a part and pacrcel of that proud people which bears the surname Israel
And how could it be otherwise J (¥

(e'g

After all, this school was founded and given shape by our &;gxfat'mn‘s most

passicnate spokesman

Stephen Wise, of blessed memoryj

nd those who learned from him walked in his way,

AsS &
For this reason, and many others as well, the NY Scl'Mins a most precious
component of our seminaryg complefﬁ
Caut®s i
And now at long last it haa‘been in an outer garment which is cut to the

greatness of its inner spirit.



The new building is altogether beautiful to see
The design is imaginative; the construction nearly flawless,
It provides a setting condusive to study and teaching.

It is the kind of academic home to which we can bring our constituency

Our thanks are due to all who labored to make this impossible dream come true.

Many have been recognized, the names of all have been recorded,

But spacial recognition is due to Fred and Jules ” ol

In striking combination they constituted that force which drove this prfféé; to its
happy conclusion \“’

Jules Backman's will is awesome to %éhold ? E

Fred Gottschalk's charm is impossible to resist,

T,e two of you have reason to be pleased and proud

And we have reason to be beholden to you.

X02crmo
v we offer the p ayerful hope that th s school will be true to the

lofty ideals which it enshrines
%he preservation of Torah
T&ps pursuit in a spirit of feee inquiry

il
Qhe resolve to relate kbork torah to the great issues of our time,

I hope that the school will cemtimue—to be true to the more particular mckuwex me#bsage
of our religious community,kkiglieform component,

xx which was equally a part of that legacy which this

school's foundergave to us ( b\

for whatever Stephen Wise did was built on the rg}a@%y of his identity as a refprm rabbi

as a proud exponent of the principles of Reform Ju aism

Surely no one will accuse me of being a2 non=traditionalist,
I respect massora,

I incline to the motive,



And that, at times, we still suffer from the delusion

= born of our erstwhile minority status -
that by becoming more adaptive in -our preoctices,
more halachically conforming, if you will
we will reduce hostility and gain a greater acceptancefor Reform Judaism

all over the world, and especially in Israzel,

Adaptive change is alien to the spirit of reform
It substitutes political for religious judgments and thus does violenceto our

erential nature,

Why should we ape beliefs and practices which we have long agoc rejected as antithetical
to our deepest values

poctTIe
It w1l not avail us, ORTHROOXY Becc  Acee/T CA#P Rece/ Penfroa Bor

A Foe SVRAEN YKL
And if we become ?ycophantg -
truckling for favor by préfénding to be what we are not
we will not deserve to win acceptance

from orthodoxy or mxmxxm anyone else,

YV’%Z} do we still think so little of ourselves
and romanticize others and the past
Why do we perist in jduging the best of orthodoxy against the worst of reform,
Yos orthodoxy is rich and meaningful and beuatiful in many wys.
BYt it has its aberrations too:
fanaticswho paint swastikas on Brooklyn sysnagogues to protest kimndeioerkiome
against tsrael

or who shout "anti-semite" when a Rabbi Bernard Bergman is sent tc jail for

goughin the elderly

= sand
or who risk a de&ieagzgg;:E;I'EaaIttivn in Israel with their fixation of the sanctity of



Wé have nothing to be /shamed of, we Reform Jews and we ca walk with head heid high
Where a political orthodoxy peevails stale repression, fossilized tradition

and ethical corruption often hold sway
but where reform is free to challenge

to compel thought

to affirm the power of Jeiwh ethics

te press against the crist of habit

ther= can be founnd new energy and a new vitality,

May the New York School g indeed we all of us mainatin a balance
between theuniversal and the particular in this more restricted world of Jewry
as well
ever reasching out to the totality of Israel
but keeping faith with that desotion to creative change which has been the

smnrrExglxax secret of our con tinuity and the source of our strength,

Then wil the celebration of this hour be not for present use nor for present
3 delight alene, but they will be forever
then the time will com when the wood and stone andmortar of our beautiful new
school will be held sacred/ﬂgbecauseour hands have touched them
and future generation mcSZx=Eyx
/neholding the beaity and the worthy substanceof them
will say

See, this our parents buclt for us,

Ken Yehi Ratzon
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It is a privilege which I greatly appreciate to be here

in this august university community with its world wide reputation for excellence

and to share this platform with BenJamln Hooks

—

the distinguished President of the NAACP

I respect Ben Hooks much,..
S, sl

he has a reputation for integrity and fairness

his has been a respon51b1e v01ce in our community

he seeks to heal, not to polarlze

—— E—_

to brlng justice to hlS people, but not at the expense of the rights of others

ﬁﬁﬁr&er thlS I salute him,

—

It is a like aspiration which brings me hely.

And those who are looking for a knok-down drag-out battle will be frustrated,

Differences in view will undoubtedly emerge from this dialogue

But the purpose of thier expression is to bring understanding

and to £iid a comson ground for united action,

Yhexe Roger Wilkins recently declared that there was one band of decency and

hono#in America -- the Jews and blacks.
[

‘«W
I mean to restore that band to its hholeness,(to’§f;engthen it.

o

I intend to approach our subject by answering 3 questions which were recently posed to

a like panel and which can well serve as framework for our discussion

-

First, is the black Jewish egnfzgnggg}gn_zeg}_ggyhgg_itﬂpggm‘goncocteg>

e e

e

e, T
either by the media or by institutional leaders of both groups.

Secondly:‘zg—zﬁe;e some common ground on whlch both groups can take their stand
i i el e

And finall, just what is the relation between this struggle and the real seats of
G, O R ===

power in our community.
sl Kl




The first question can be answered quite simply

Two communities which were at one time fully united

have, in fact, become estrang

Serious differences in view on important issues developed

Intergroup communication was interrupted

But there was no serious confrontatioq/rmo OKQLx.V\éf')

untill the media, impelled by the Andy Young resignation, entered the f ray

D

pinned the bum rap of his firing on the Jewish community

and thus brought tke simmering disagreement to the boiling point




MEMO R AN D UM e P 5 .
FROM ALEXANDER M. SCHINDLER

% Th._e____“s.gg.r..cg,s(__i.o..f.....this..“sl,a_n_d.e.r.,,m,e..r.i.t.....c.a.r.e.f.u.l...p.r‘o.bing
; §§m99wgbg“reasons for"its dissemination,
é?Themmedia“mmustwacceptmatWIeaStmawportion”ofwthemblame: """"""""""""""""""""""""""""""
v tlee Lo oot
jj;j When- Young..revealed. his..clandestine meetings with . Terzie ...
’ The New York Post hit the streets with the shrieking banner headline; . .
FIRE HIM...KxX JEWS OUTRAGED...
Few read on, alas, for if they h#ad they would have discovered that the
AAAAAAAAAAAAAAA i;;émggé;;wggii;émto substangg;ge the papder;§ infi;;métory caption,
Many Jews were quoted...all of them were outragé&mgy the deed...
""""""" only one turned against Young himself,
I-myself-failed-to-make-the -papers-that day s
______________ poss1blybecause1refusedtoheedtluereporter's"ie%nén%hat
R e et e SRR AN P . -5
"Don't you think that young should be fired" he éﬁéizgzzﬁtal
"""" Fua et 1580 AHNS mozibge.Y dmiw berker Sheh v SaypSERD” i g
: £)Be that as it may, on the morrow came the screeching headline .

some days thereafter a black leader turned to me and offered the POst's

journalistic muggings as ultimate proof of Jewish complicty

............ lS"’" LA -~ //
"Of course the Jews did Young in...The POst is a Jewish newspaper, ism=itd"

5,9 Lksg—:&’ M,u%ﬂ,u} ot 4o y000 08D,

\)

remmshernthat the post is published by murdoch :
Heqm%gi%ted—&& a3 that curdoch .is a wasp from australia -




The media's medd11ng however whigle harmfull exacerbating the struggle

had somethlng to build on.

The unity was genuine, let &here be no mistaking that
el it

As Andy Young himself said: it was the backbone of the labor movement, the

civil rights struggle, and the Anti-Vietnam campaign.

Nor was the Jewish support for the black struggle g1ven 1n any '"patrohizing manne'

—

as some have asserted

nor only when it was in the Jewish interested to do so.

What personal interest did Micky Schwerner and Andy Goodman serve which put them

into a bloody Mississippi grave ~

Those Jews who worked and marched and went to jail and died in the
civil rights struggle

remembered the pogroms in Russia

and the holocause

and all the dying that is so constant in Israel

and because they remembered all this, they ,ade the black struggle a part of their lives.
Yet this gen uine unity did not hold.

Why?
which led honorable men and women
Issue bcame more complex and they were of a nature {o disagree
issues like busing and affirmative action
to disagree not on the need to=need to eradicate the ev11

N—

but on the means whlch should be employed to overcome them
i W e Mk

ThexexThere was a second reason, I believe, why this estnagment took place.

Largely at the request of the black leadership, Jews disengaged themselves from
civil rights struggle

W bt
IV Shegey Charmichael and others said: work in your own communities...we want to run our own

orgaNIZATIONS.
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When this was said tous, it hurth, but we understood and w1thdrew.

—— e —

— T —

Yet this withdrawal, though beneflttlng the struggle for equal rights in other ways
O T Lo
hurt in this:

it led to that break in communlcatlons to which I referred
=0 Lhat Dreas in commmical

I often wonder whether some of our more perplexing problems might not have yielded

to a common solution had we maintained the interlocking nature of our relationship.

To begin with, thexwxEwxmmxaEfLIxmatixx approach on affirmative action of the

(——

Jewish community is not as monistic as is sometimes suspected

DeFunis

Nor is, I bglieve the black commumnity wedded to a particular solution.

e RSN . —————

After all, the word quota is exactly a plea51ng word to blacks
\,__—___/\

They too have been quotaed to death in many realms of American economic life.
.\———b

This is why I am convinced that the re-establishment of ourlines of communication
must be our first concern was we go about the task of xmfaskimRIREX®EMXX

rebudlding our common ground



I must confess that the Jewish Community of America does not feel as xtxmmgiyx deeply
about the problem as does ht eblack community

by ot |

Oh Yes, there are Jewish poor in our larger citiee

—— P

more than is suspected, especially by thg\k}ack community which considers the

Jew all powerful and rich

——

And ironically enough, these Jewish poor complain that their pobeérty is ignored
e ——— - —

that all of the federal funding is going to the blacks and the Puerto Rican/

But let us admit it, for most American Jews poverty os an academic issue
Il g : v

—_—

which we consider with some detachment

Be see the balanc9ng factors,

the scarcity of fuhds

the danger of inflation.

Here and there some of us may feel something of an economic pinch,

But for millionsm of American ths is a catastrophe which engulfs them now

For them this is no academic matter

~—————

hunger hollows the cheek
need deadens the eye

beggary bends the nack

and then there is the contempt, the shame, the loss of faith in the self.
o g &

Hunger also persuades to evil

and thus it is that we have piled up social dynamite in our cities

and precious human resources are gone to waste.
iy e

Joblessness is not a black agenda, It is an American a Human agenda,

~

Joblessnesski§ also a Jewish agenda -- as is every other domestiv ill whicvh

saps the strength of our societ.

Jewishness must never be defined only in parochial terms.

e—

We must_see the saving of the world as the necessa re-conditi
salvation, & Iy P ition of our own




1
To put the matter slightly differently, and more in the context of our dialogue,

IR

some how we Jews will have to appreicate that afflrmatlve actlon is as precious

to blacks as Israel is to Jews,
e M e Y il

Which leads me ful} square to the second question

(and let me assure you that my answer to the remaining questions will be much
briefer than was my naswer to the first).

There is a common ground on which both groups can take their stand

e — S

than which unlted the black and Jew1sh communities of America is infin itely

greater than that whlch d1v1des us.,

Every conceivable study of the attitudes of varous American groupings attests
\\
that blacks and Jews are closest to each other in their conception of

—

America's ngndx domestlc need,

Mbst recently, in the after math of the Andy Young afair a study =
sfxshmamtingxxegrxx black and Jews in congress demonstrated that their voting

record was virtually identical,

3 =

This, incidentally Ben, is why we Jews were so apalled when your leadershlp statement
N T S R —

——— e

pinned almost every conceiveable ill afflicting the balck coommunity at the door of Jews.

Are we really the enemy?
Are we the burners of crosses and swastikas on the lawns of this land?
Are we Jews really a part of that power structure

which has done so little to reduce poverty and ognorance and illness?

Did Jews legislate regressive social policies and demeaning welfare systems?

Are we perhaps responsible for those cruel national priorities which place a
. Bl A T S

premlum on m15511es over human lives

No and over again No.

We are not that enemy.



We are not enemies at all.
We were and should remain allies.

For that which united us is infinitely greater than those issues which divide us.

Which brings us smack dab to our final question:

What is the relation between this struggle and the real seats of power in our commnity?

plﬁé make it‘gﬁiigyffggﬁthem to do what they want to do,

and what they want to do is inimical to our Common purposes.
T i

I ride a commuter train in and out each day, the estwhule NY NHAVEN
S e
baorex oaxaetodeeesxe sty xx Many a well heeled coporation executive rides on

that train.

We've established an easy going relationship, a kind of camaraderie

which extends to the train but stops whe- Xtxzmx we get off

. S, X PR .
either for work or to go to our dispearte homes.

e

I asked them in the mldst of a11 of thls holllabaloo

e CHNSESO———

Tell me what are you guys really saying about all of this balck Jewish business in
your locker rooms, and they told me.

We're lauching up our sleeves., Let them be at each others throats

That'11l keep them off our backs.

There we have it...and what a strange mirror image.

~—— . —————
Each see the other as powerful

—

v
Turth 1s, each of us has some limited power

But is is mxth:iinwx mlckéy mouse and mshmellow compared to the power of those

forces who delight in hav1ng us as each others throats

There were some po. itical forces that wanted that, and I wish I had the time

to develop myx thesis along these lines,

SUumEite To—gaf 'h LelVNE])
'7‘/”7 & a\’f)ﬁ/ TSnle#7E Y

pbn/fv/')f //}2071) Fon Sov9,
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Be that as it may, the plgz_ygtked well,

G TESEES
We were suckered into squaring off against each other,

kexkay® blacks against Jews and Jews against blacks

-
and we allowed ourselves to be distracted from the stark reality

that the administration which let Andy Young go

has also failed blacks and Jews and wll who believe

in economic j ustice and compassion for the poor.
i T

Let no one misunderstand me to have taken some kind of Anti American stance here.

e i

Far from it.

This is a great land, a bounteous land, a land of infinite endowment.

It is great prec1sely becuase it allows, nay enjoins us, toxxakxxxx

~—— e
—

criticize its worklngs to re-structure it, to refashion it in the image of

our 1deals.

I believe in the perfecteability of our soacieyy.

T ———

I am movedigz\tne conviction that the best way of attalnlng thls goal

—— .

is to have blacks and Jews stand together

for when one minority is pppressed, the other will soon follow.

e

Leonard Fein, the editor of a Jewish monthly xx not long ago wrote these memorable lines.

"it would have been nice,..back when we were all singing 'we shall overcome''together
if we had managed to sing just a Xxtti¥® bit louder

loud enough to make the walls of injustice tumble down

We didn't, they wouldn't have.

So now, a decade later, when instead of singing we've begun to shout.

You want to see who can shout the louder, Does that help?"

I think it doesn't help.
e
And I think we have to get on with our business of working together.
e e ——— e T e

I
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PRESIDENTIAL SERMON
Rabbi Alexander M. Schindler

THE FIRST WORDS which come to my lips at this sacred moment, are words of praise and
gratitude for our Chairman. This will be the last Biennial to be led by our dear friend Matthew
Ross. He has served the Union selflessly for five and one-half years and now he will be stepping
down. His tenure was unprecedented in its span and quality alike. He has been an extraordinary
leader, winning the affection and regard of a wide constituency in our movement.

I am aware of the fact that Matt’s personal views have at times been at variance with mine and
with those of the Union. Yet he has been scrupulously fair and supportive, recognizing the needs
of the movement as a whole, subordinating his own judgments to the right of the majority to
determine its own course. I always had absolute confidence in Matt’s wisdom and integrity. Often
we did not even consult with one another before or even after a meeting, knowing that we would
always be in full harmony.

Matt, in behalf of the Union, I want to present you with this Torah Scroll of the Megillot and the
Prophets for your home. It is a rare scroll, most precious — as you were precious to us. Notice the
silver finials, the yad and the especially-woven Torah cover. lam delighted to give you this beautiful
gift with my own personal affection, and with the admiration and affection and respect of every
member of our vast family. Long life and good health, to you Matt, to your gracious Mildred, and
to all you love.

It is good to be here in Toronto for this 55th General Assembly of the Union. The last time we
convened here was in 1957. It was the first Biennial [ attended as a young rabbi, the first to which I
brought my then, and now still young and lovely wife Rhea. This is a place, then, endeared to me
by memory and by affection.

In the intervening years, Toronto has become an even more beautiful city — if that is possible.
Its people are even more gracious and forthcoming — if that is possible. Its Jewish community —
and, indeed, the Reform Jewish community of Canada — has grown in strength and dedication.
We who are privileged to breathe the free air of the North American continent are blessed beyond
words to come together to counsel and to worship together.

On behalf of those of us who have crossed over our peaceful and open borders, | want to express
my thanks to the people of Toronto and Canada for the warmth of your welcome and the
generosity of your hospitality.

Twenty-two years ago the Union was led by Maurice N. Eisendrath. Indeed, earlier in his
rabbinic career, he had served as the rabbi of Holy Blossom Temple. Toronto was his communal
home. Yesterday, lay and professional leaders of the Union joined Rita Eisendrath at his graveside
where we spoke still another tribute in his memory. He has not been forgotten. The Union
remains as his lasting, living memorial.

Maurice left us a rich legacy and we have enlarged it. Look about you and see! This is the largest
Jewish assemblage on this continent. We are here, 4000 strong, men and women, young and old.
We represent some 750 congregations on this continent, and their number is increasing. The
largest pecentage of Jewish children attending Jewish religious schools in America today are
enrolled in Reform Religious schools. They are taught by professional teachers who are banded

1




together in the National Federation of Temple Educators, which now marks its 25th anniversary
and which every year has raised its professional and pedagogic standards. We have over a
thousand Reform rabbis, men and women both, and well over one million congregants whom they
serve. We have scholars and academies of learning second to none in the world.

Look about you and see — and at this Biennial we shall celebrate —how the Reform movement
has managed to raise up vigorous new generations. Our Youth movement is now 40 years old. It is
our proudest creation, our most precious possession. From its ranks have come our rabbis and
teachers and leaders — gifted, devoted all. Wherever I go, I find NFTY alumni — here, in Israel, all
over the world — strengthening our synagogues, serving our people. We salute the members and
leaders of NFTY on this occasions, and especially Sam Cook who was the guiding creative spirit of
NFTY during its formative years.

There are those who say that Reform Judaism has become brittle, that it has outlived its vitality
and usefulness. What a fatuity! What nonsense! A movement which has the inner strength to
regenerate its own leadership is not brittle but lives! Let those who belittle us come here and see.
Let them come here and feel this vibrancy, our sense of renewal, of Jewish authenticity, our sense
of Jewish involvement and creativity.

Come to think of it, let them stay where they are, these detractors. Let them scribble their
pseudo-scientific studies for their pseudo-Judaic Commentaries. We are not about to collapse
under such a weight.

Much the same need be said again to the Orthodox establishment of Israel and their minions here
who continue their ceaseless quest to undermine our legitimacy as a movement within Judaism.

[ don’t know how many of you have read the opinion of Jerusalem’s Chief Rabbinate this past
fall, to the effect that those Jews who listen to the shofar in a Conservative or a Reform Synagogue
have not fulfilled the mitsvah which bids us to hearken to the shofar’s sound. In other words, a Jew
who attended a Rosh Hashanah service at one of our synagogues and in fact did hear the shofar
blasts should better have stayed away, for contrary to all laws of physics and commonsense, he did
not really hear the shofar. Gottenyu!

In a like vein, a pre-eminent American halachic authority, Rabbi Moses Feinstein, recently ruled
that when a Reform or a Conservative Jew has an aliyah, “his blessing is not a blessing;” whereas
when an Orthodox Jew approaches the Torah, though he regularly violate the Sabbath, “his
blessing is a blessing.” And why? Because, according to Rabbi Feinstein, the latter though a sinner,
believes in God, whilst the Reform or Conservative Jew does not. What chuzpah! What arrogance!
What brazenness! To presume to know just which rites and prayers are or are not acceptable to the
ribono shel olam; to claim the clairvoyance to look into a man’s soul and to judge his feelings for God!

The Orthodox Rabbinate’s judgments are reflective of the essential irrelevance of that which
concerns them. Some of their recent disputes have centered upon a single liturgical phrase,
whether it should or should not be recited on Tishah Be-Av. They solve the problem of a child born
of an intermarriage both of whose parents want him to be Jewish and therefore raised him to be a
Jew, by consigning him to mamzerut, to bastardy. Meanwhile, they have never found a solution to
alleviate the plight of the agunah, and she remains doomed to lasting widowhood. And of course,
they have had precious little so say concerning the hungry and the disadvantaged, and those many
other pressing social issues whose resolution largely will determine whether Israel will or will not
in fact be a state that is Jewish.

Thus does the Orthodox Establishment march resolutely backwards into the past. Is there any




wonder that it has failed to attract more than 15% of Israeli Jews; and that — with certain notable
exceptions — Orthodoxy on the American scene is crumbling?

The judgments of the Jerusalem rabbinate are manifestly destructive of Jewish unity. They read
out of the Jewish fold four-fifths of the world’s Jews. And then these very judges turn around and
accuse us of not being sufficiently heedful of the klal, knowing full well that we are pledged to
peoplehood and pluralism, that we, and we only, accept all segments of the Jewish people without
questioning their authenticity. What hypocrisy! What a mockery of justice! What a perversion of
morality and of truth!

You will understand that I am not speaking against Orthodoxy as such. Rather [am denouncing r]
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a p011t1c1zed .d Orthodox Establishment which is interested only in power, which seeks to exclude
rather than include, which has little or no conception of, and even less interest in the real problem
of Jews as we approach this new century. - T

I denounce an encrusted Orthodox Establishment which — so our master and teacher Eugene
Mihaly reminds us — has “resisted and, with rare e>2?eption fanatically fought every creative
impulse and movement in modern Jewish life;” from the Haskalah to the renascence of the Hebrew
tongue from Hassidism to liturgical reform to Zionism. Yes, Zionism too, for the State of Israel

“was arid is today given only grudging and post facto acquiescence by the leading Halachic authori- J/
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mt/}fodox Establishment which we must resist with a greater vigor, especially in Israel.
We cannot be content any longer merely to ward off those recurring efforts to reduce our status |
there still further by amending the Law of Return. We must move ahead, toward that full equality J
which is our entitlement as Jews, by challenging inhibiting laws and restrictive procedures, and by~
pressing for the passage of remedial legislation.

Two members of the Union’s Israel staff, Rabbis Skirball and Levine, have indicated their
readiness to risk the dangers inherent in such a challenge — indictment and imprisonment are a
likely consequence. I, therefore, call on this General Assembly to support the appropriate ARZA
resolution, and to strengthen it by authorizing the expenditure of any funds and resources
required for such a judicial test of Reform rabbinic rights in Israel Our movement will no longer be
intimidated by the refusal of the Israeli Orthodox Establishment to recognize the qualifications of
our Reform Rabbis. We shall fight them up to the Israeli Supreme Court if necessary. No matter
how long it takes, we intend to prevail.

Nor ought we seek to flatter ourselves into the good graces of this establishment, by becoming
more adaptive in our religious practices, more halachically conforming, if you will. It is but an
illusory quest. There is no accommodation in their arena. Only surrender will gain acceptance.

I do not argue now against our greater traditionalism. As Reform Jews, though free to choose,
we have an obligation to the past. I myself respect massorah as you know, and I incline to the
emotive. I specifically favor milah and tevilah for conversion; but I favor them for their intrinsic
worth as initiatory rites, and not because their observance might or might not make us more
acceptable to others. Adaptive change is alien to the spirit of Reform. It substitutes political for
religious judgments and thus does violence to our essential nature.

Let us not become sycophants, truckling for favor by becoming what we are not, it will not avail
us. We will only demean ourselves and lose our distinctive character. Our fathers did not forge
Reform Judaism to have us trade it in for a tinsel imitation of Orthodoxy. We owe halachah a vote,
not a veto — as Jerry Malino so felicitously put it. And we owe ourselves that self respect and
integrity which holds fast to our finest values and most cherished beliefs.




Let us stop romanticizing Orthodoxy, ever comparing their best with our worst. Yes, Orthodoxy
is rich and beautiful and meaningful in many ways. But it has its blemishes too. Orthodoxy in
practice is also fanatics hurling stones on fellow Jews; Orthodoxy in practice is also the placement
of full page ads in the New York Times to defame the Jewish State; politicized Orthodoxy is also
Gush Emunim proliferating settlements in defiance of Israeli law. &7 7)4p »

" No, my friends, theiré is not the way to preserve Judaism. Judaism has survived best when
pluralism is the rhythm of Jewish society. Where Orthodoxy alone prevails, stale repression,

fossilized tradition and ethical corruption often hm'l"his is the danger in Israel, and in many
parts of the world. Where Reform is free to challenge, to compel thought, to affirm the power of

Jewish ethics, to throw change against the rusted fortresses of pilpulism and habit — there can be e 7
found new energy, new life, heal*thy competitio*n, and a new :/itality. " PL £l \MX}/\

Our self-confidence receives support from an unexpected source. The Conservative movement
just released a study which was designed to help her leaders resolve the issue of expanding
synagogue rights for women and the question of women’s ordination. The findings of this survey
strikingly confirm what a prominent orthodox demographer concluded only three years ago: that
Reform Judaism perforce will emerge as the overwhelmingly dominant synagogue movement on
the American scene. Orthodoxy’s mass strength was confined to the first generation of American
Jews; Conservatism gives evidence of being an essentially second-generation American Jewish
phenomenon; the future clearly belongs to Reform.

These findings of their own study confront Conservative leaders with a Hobson'’s choice: they
can respond to the inclination of their more traditional and also more faithful members by turning
inward toward Orthodoxy and resisting change; or they can open up and reach out, in which case
Conservatism competes with Reform on its most solid ground, and runs the risk of becoming
indistinguishable from it. [ know what my vote would be: don’t turn inward, reach out, join hands
with us — nothing else makes sense!

Be that as it may, this study holds its lesson for Reform as well: we prosper best when we are
true to our essential principles of openness and responsible change.

One of these principles which we affirm with pride is the equality of men and women in the
religious life. We have made substantial progress in this realm, bringing our grasp ever closer to
the reach. Currently, one out of every four temple presidents is a woman. Women educators and
administrators and cantors have gained full acceptance. For seven years now, we have been
ordaining women as well as men to serve as Rabbis. They have been well received and they serve
us exceedingly well.

Obstacles to their advancement persist, however. Old stereotypes don't die as fast as all that.
Thus our Director of Placement informs us that there are some congregations who refuse even to
interview women rabbis. This is an outrage, a grievous wrong! Unless we open our pulpits to
women and remove all obstacles to their advancement, their ordination is but a symbolic recognition
of women as full and responsible Jews. .

There is some urgency in this matter. In the spring of 1980, we shall see an additional eight
women ordained as Rabbis, making their total number thirty-one. I urge you therefore to carry
this message back to your Temples, for discussion and for action, and I ask you to instruct our Joint
Placement commission to review our procedures so that all Rabbis will receive identical considera-
tion. Let us make certain that the Union family of congregations will be and remain an Equal
Opportunity Employer.
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* * *

Now, my friends, a year ago | proposed to our Board of Trustees a multifaceted Outreach Project
which many of you have been studying in recent months.

I do not intend here to describe the details about that Project. We will be devoting a session of
our Biennial to the subject during which the distinguished chairman of the special Task Force, Mr.
David Belin, will report on the deliberations of his group. Suffice it to say now that my call was not
limited to a wider reach for the unchurched. I also emphasized the need to open our hearts more
unreservedly to those who have already accepted Judaism, recognizing them as authentic in their
Jewish identity; and I urged that we make a special effort to draw into our communal life the
non-Jewish spouses of mixed marriages, because they are already a part of our community
through marriage — our children love them, have chosen them as their life-mates — and in the
hope that they themselves will choose to be Jews or at least be persuaded to rear their children as
Jews.

Our proposals unleashed a flood of mail and telephone calls. The secular press and the Angloe-
Jewish press, television and radio — all of them seized upon the story, at times distorting and
sensationalizing, more often than not, responsible and supportive.

Those of you who have read the full text of my proposals know that the suggestion about
winning proselytes to Judaism was — and still is — circumspect and low-key. I flatly ruled our
travelling religious circuses and street corner soap boxes. It is an affront to God and to Judaism to
think that we might ever resort to the despicable methods of coercion and bribery and brainwash-
ing used by some of the infamous cults today.

The response has been overwhelmingly favorable. Support came even from the more tradition-
ally inclined within Judaism. Yeshiva University Vice-President, Israel Miller, told me that he and
others had initiated a like effort within Orthodoxy some decades ago. Harold Shulweis, pre-
eminent among Conservative rabbis — and we are pleased that he graces us with his presence here
tonight — enjoined me to make the outreach effort trans-denominational, not to limit it just to the
Reform Jewish community; and, of course, | agree with him. I received not a few letters from
South America, whose Jewish communities face a problem not unlike ours, and hence, they were
intrigued by my ideas.

Only in Israel was there a puzzlement. Israelis can scarcely be expected to understand a response
to problems so peculiar to world Jewry. One Israeli journalist asked me whether I envisaged the
possibility of proselytizing among Arabs — and I felt compelled to remind him that those seventy
souls which Abraham is extolled, in the Tanach, for winning in Haran, were neither White nor
Saxon nor Protestant.

Not only officialdom responded. Amcho did too! The mail and phone calls from Jews reveal a deep
undercurrent of hurt and pain to which no agency, to the best of my knowledge, has even begun to
respond. All the statistics in the world about the skyrocketing rate of mixed marriages do not
begin to tell us about the degree of heartache felt among Jewish parents and children who have
been estranged from one another and have yet to cease from weeping.

The mail from non-Jews too betrays an intensity of feeling. When I proposed that we reach out
to them I had no precise way to measure the magnitude — and the poignancy — of their need. Let
Edie Miller, my faithful Assistant, show youourfiles. . . they are filled full to bursting withletters
from non-Jews of all ages and stations in life, who very movingly describe their search for religious
meaning. They plead: “Where can we go to become a Jew? What books shall we read? Whom can
we talk to? Where can we find a rabbi who will listen to us?” Sometimes their letters are profound,
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such as this one from a man of 47 who lives in Montana:
“Having lost ‘my faith,” I did not turn immediately to Judaism. I began to study many
world religions . . . and always I found myself going back to Judaism. To my mind it
seems so far in the history of man to be the approach that best reconciles all the
multi-faceted sides of man — the physical, the spiritual, the intellectual, the social. The
needs of the individual, the needs of a gregarious being. The striving for justice, and
mercy and the ‘good life,” the striving for mitzva . . . this seems to hold the answer for me
.. . I want to become a Jew in some formal way. | am already a Jew in my heart.”

Can you show me a more meaningful and moving appreciation of Judaism in our own literature?

Some of the letters come from simple people, who, despite rejection and discouragement, are
determined to persist in their quest. A woman in an Idaho town writes:

“I recently contacted the synagogue in my town. It has no rabbi. [ was referred to a man
who might be able to convert to Judaism. When I called this man, he informed me that
they really didn’t condone conversion, and he said that he couldn’t help me, and gave me
another number to call. He wished me good luck and hung up the phone as if I was
selling the black plague. I called the other number. I got almost the same treatment,
almost as if he was frightened of me. He told me that I would lose my friends and my
family if [ was to become Jewish. I told him that if this was part of me being converted,
then so be it.”

How can we not reach out to such people? How can we fail to give help to those who sincerely
wish to enter our ranks? I hold with Hayim Greenberg, the gifted Yiddish essayist, who once
wrote: “I think that a people which believes that its religion is an expression of eternal truth is duty
bound to proselytize: it must not monopolize the truth for itself, but should spread is among
others.”

Hence I hope that you will accept the Outreach Task Force Report. Those who come to us have a
just claim on our attention. And we have much, so much to offer. Judaism celebrates life, not death.
It teaches free will, not surrender of body and soul to another human being. The Jew prays directly
to God, not through an intermediary who stands between him and his God. Judaism is a religion of
hope and not of despair. It insists that man and society are perfectable. In a word, we have an
enormous amount of wisdom and experience to offer this troubled world and we Jews ought to be
proud to speak about it, frankly, freely, and with dignity.
In this context, and through the President’s Message Committee, I wish to place one other
important matter before you. I would like you to initiate a decision-making process — led by the
CCAR, but involving our entire movement — which will culminate in the validation of Jewish
lineage through the paternal, and not just the maternal line. The status of Jew should be conferred
on any child, either of whose parents is Jewish, provided they both agree to raise their child
Jewishly, and do so. To put the matter somewhat differently, I want the child’s rearing and being
and, ultimately, his self-definition to be on a par with genealogical factors in determining
Jewishness.

Once again, as in the case of the outreach program, I do not propose something startlingly new
to Reform Jewish thought. Ich will mich nicht mit fremden Federn schmuecken; 1 will not adorn myself with
someone else’s plumage. This matter has been raised several times before — most recently and
cogently in Professor Mihaly’s letter to Dr. Freehof, privately circulated. Unhappily, the issue has
never been resolved and it is high time that we do so. A failure to act is the equivalent of action. If
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we do nothing now — in the face of everything that is going on about us — we will still act, yet act
wrongly.

Adherence to the matrilineal principle confronts us with a dreadful anomaly: the offspring of a
mixed marriage, whether reared as a Jew or not, no matter, is automatically a Jew, so long as the
mother is Jewish; but if the mother isn’t, the offspring must ultimately undergo formal conver-
sion, even if he was raised as a Jew and lived in an intensely Jewish home. This is nonsensical,
absurd! Surely the father counts for something when we affix his child’s religious identity!

A tradition spanning millennia should not be altered lightly. I agree. We must have a reverence
for so time-honored a usage. Yet those circumstances which gave birth to that usage simply no
longer obtain. It reflects a polygamous society in which the children of the various wives lived with
their mother; but we no longer live in such a society — in conformity with Jewish law. The
matrilineal tradition was reinforced by brutal persecution, when Jewish women were impreg-
nated by force, ruthlessly raped, and a compassionate law permitted them to rear their children
Jewishly, though they could not know just who the father was. But such a persecution is not
rampant still. Moreover, that millennial tradition itself provides ample justification for a paternal
as well as a maternal yardstick. It invokes the God of our fathers in prayer. It rules that we be
summoned to the Torah by our father's name. It reminds us that we live by zechut avot, by the merit of
our fathers. Indeed, in matters of inheritance, and some aspects of genealogy, only the paternal
line is held relevant; for instance, whether one is a kohen or a levi depends on the father’s priestly
claim and not the mother’s. Thus does tradition offer a way to heal itself.

Agreed, also, that we must always be restrained by a reverence for the sensitivities of K'lal
Yisrael. This is why I recommend that we proceed not unilaterally, but if at all possible, in
co-operation with the Conservative movement. By all means, let us join hands in this. And let us
not forget, that togethe we speak for the predominant plurality of Diaspora Jewry. We are the K'lal.

Please don’t shrug this matter off as an academic issue. It is of the gravest moment to us. What
we do or fail to do will affect us profoundly. Remember that the intermarriage rate is approaching
forty per cent, and that the preponderant majority of such marriages involves Jewish men. Their
right to determine the religious character of their children must also be secured. Here, then, is still
another way to make certain that our grandchildren will be Jews, that they will remain a part of
our community and share the destiny of the people Israel.

* x x
This people Israel. A recurrently and much afflicted race. In every continent, or so it seems, Jewish
communities are embattled. . .Russia. . .Iran. . .Ethiopia. . . Argentina. . . Turn where you
will, s'iz schwer zu zayn a yid! Because we are strong and live in freedom, we are duty-bound tolift our
voices in their behalf, to help them where we can. I append a number of resolutions to which you
can add your own commentary.

A brief word about Israel, though. It must be spoken. [ cannot keep my silence here. The pain
and the peril persists — ironically so, for momentous events have transpired since last we
convened. The Camp David agreements were signed; a peace between Israel and Egypt has been
concluded; and both signatory nations seem determined to make the peace work, to add to the
skeleton of their written compact the sinews of common economic endeavor, and the flesh and
blood of human contact. And still, the peril persists.

Its source is not far to seek. It is the oil cartel and her multinational minions, the damage which
their greed inflicts on the peoples of the world, and the pernicious delusion which springs fromiit:
that if Israel will only yield to Arab demands, be they just or not, price stability will return and the
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oil shortage will vanish like smoke. “. . . a comprehensive peace settlement (in the Midle East)
means a return to stable oil prices . . . the Arabs must . . . forsake the oil weapon in return for
Israel’s withdrawal . . .” — quote, unquote, Mr. Connally. What claptrap! What noxious prattle! Is

there anyone above the age of 11 who really believes that the OPEC nations will willingly reduce
the price of oil, when the demand is at an all-time high, and the supply continuously diminishing?
Is there anyone above the age of 50, remembering Munich, who still thinks that the extortionist’s
price knows its limits? When Britain threw Czechoslovakia to Hitler’s wolves, their appetite was
but whetted for more. And now America, tragically, must relearn this bitter lesson under the guns
of Khomeini’s goons.

Obviously we are concerned about the crisis in Iran. Our hearts and prayers go out to the
hostages and their families. We are most admiring, also, of that restraint and sensitivity with
which President Carter leads America in these trying days. We should say so, collectively and
publicly!

But having said so, let us add also the prayerful hope that once these dreadful events are past,
America will reassess its policies, seeing that blackmail does not cease once one payment is made.
After the first, there is another and another, always.

The Canadian government too requires such a reminder — at least so it appears to an outsider. I
said as much to the Honorable Mr. Starifield when he saw me on his recent and still to be completed
mission. There have been disturbing developments here of late: a truckling to the PLO, irresolu-
tion in the anti-boycot sphere. And yet this land is far less vulnerable, so much better provided to
resist economic extortion.

Neither America nor Canada nor any of the nations of the free world can save themselves by

selling Israel down the river. They can save themselves only by a resolute effort to gain energy
independence.
OPEC avarice yielded poison harvest in still another place — in America and in the midst of those
who were our one-time close allies. The precipitous rise in the cost of oil quickened unemployment
and inflation and stirred anti-semitism in some segments of the black community, which, in the
wake of the Young resignation, was given open, blatant expression.

So, at a meeting of the nation’s black leadership, the Jews were blamed for doing Young in. A
bitter litany of grievances was levelled against us; every ill conceivable afflicting the black
community was laid at our door. And past Jewish contributions to the struggle for civil liberties
were belittled and besmirched. What calumny! What a damnable distortion of the truth!

Jewish support for the black struggle was not given in a “patronizing” manner as was asserted,
nor only when it was in our “interest to do so.” Just what selfish interest did Mickey Schwerner
and Andy Goodman serve, when they ended in their blood-soaked Mississippi grave? Those Jews
who worked and marched and went to jail and died in the civil rights struggle remembered the
progroms in Russia and the holocaust and the dying that is so constant in Israel — and because
they remembered all this, they made the black struggle a part of their lives.

True, not every American Jew agrees with blacks on every issue. Still, our conception of
America’s domestic need is closer to the vision of the black community than that of any other
segment of our society. Then why dump on us? Are we the enemy? Are we the burners of crosses
and swastikas on America’s lawns? Are we Jews really a part of that power structure which has
done so little to reduce poverty and ignorance and illness? Did Jews legislate regressive social
policies and demeaning welfare systems? And are we, perhaps, responsible for those cruel national
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priorities which place premium on missiles over human life? No, and over again No! We are not
that enemy.

As for the black leaders” endorsement of PLO terrorism, these embraces were sickeningly
obscene. They revealed a moral callousness. They betrayed the dreams of King — his ideal of
non-violence — and made a mockery of his martyrdom.

Thus was the damage done, and an old alliance irreparably harmed. It may be reforged, but
never on the same basis, and only with those who regard anti-semitism as despicable as racism.
x * *

But having said what we have just said, let us confess that we too have sinned. Anti-black
sentiment is not exactly alien to Jews; and it was blatantly expressed during this crisis. Let us
confess also that all this rhetoric and our misplaced anxieties have given many of us excuse to
abandon the fight; to turn away from the real anguish of blacks and other minorities; to turn
inward and away from the world, and to fend only for ourselves.

We cannot allow this to happen. Why? Because we are Jews — and our history has taught us that
we are safest in a land which is most nearly free and equal. Because we are Jews — and our faith
enjoins us to hold fast to our vision of the good, to struggle for its attainment though we suffer
defeat.

And so we resolve with an even greater determination to pursue our quest for a better society
and world. On Sunday morning, Al Vorspan, will sound our summons in this sphere. He is the
Union’s conscience, and mine as well. And so there is no need for me to detail our religious action
agenda, tonight. Suffice it to say, that I am pledged to advance this agenda fully. Allow me,
however, to identify myself with two of its items by making the briefest of references to them.

Imprimis, on Cambodia. The tragedy of its people stirs us to the depths — the massacre of
innocents, a massive starvation which threatens their extinction. As Jews, we cannot close our eyes
to another holocaust, and we must do what we can, to feed the hungry and to ease the pain.

My second comment regards arms control. I assign our efforts here the highest of priorities,
because | deem the unchecked proliferation of arms to be the gravest, most imminent threat to
human survival.

It is a madness which shatters the mind, when the arsenal of overkill weapons is so large that
America’s land and sea-based missiles can destroy 150 Russian cities 50 times each. It is a madness
when the combined nuclear arsenals of the superpowers have the destructive capacity to target
three tons of TNT on each and every one of the four billion human beings on earth. It is a madness
when we have enough deadly nerve agents to kill 100 billion people, that is to say, to wipe out the
world’s population not once, but 30 times over.

And when the United States, that bounteous land, is first among the countries of the world in
military spending, but only 15th in literacy, and 16th in doctor-patient ratio and 18th in life
expectancy and 19th in infant mortality . . . That, too, my friends, is a sad and cruel madness.

These are but two of many tasks which summon our energies in our striving to better the
quality of human life. Is all this too much to ask? Can we Jews really rise above our own sorrow to
sense the sorrow of others? Can those eternally rejected by mankind nonetheless retain their faith
in man?

We have no other choice. It is our God-given task. For we Jews are not just another ethnic group
or pressure bloc. Our survival was for a spiritual purpose which persists and gives meaning to our
collective perseverance. If, in order to survive, we must say a fare-thee-well to the world and turn
our back on humankind, if we must emulate the violence and callousness and hatred of our
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enemies, why, then, our collective survival is not worth a tinker’s damn.

What is a Jew? Today’s Torah portion defines us with that very name which God Himself

gave to Jacob after his all-night encounter with the angel:
“Your name shall be called no longer Jacob but Israel for you have striven before God
with men, and you prevailed.”
In its literal meaning, therefore, an Israelite — a Jew — is a person who struggles with men for the
ideals which are His.

What, then, is a Jew? We have no better answer than this: We who bear Israel’s name have
forever been struggling for the sake of God. Our name defines us, it has irrevocably shaped our
character and destiny.

Let us therefore be Jews, ever deepening our self-awareness, growing in knowledge and
understanding. Let us be Jews who love their people with an abounding love and who care for
them wherever they are in need. But let us also be among those Jews who keenly sense that they
are Israelites, the sons and daughters of Jacob, and thereby invested with a sacred task: to be a goad
to the conscience of humanity and a blessing to all humankind.
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RECOMMENDATIONS OF THE PRESIDENT
TO THE
55TH UAHC GENERAL ASSEMBLY

1. 1 ask this General Assembly to express the appreciation of our entire Movement to our
Chairman, Matthew H. Ross, for his unprecedented five and one-half years of caring and creative
leadership.

2. The National Association of Temple Educators currently marks its 25th Anniversary. Over
the years, this affiliate has made manifold contributions toward the advancement of Jewish
Education, ever raising its professional and pedagogical standards. I call on this General Assembly
to congratulate NATE on this occasion and to encourage its members in their important work.

3. The National Federation of Temple Youth is our proudest creation, our most precious
possession. NFTY has enabled the Reform Movement to raise up vigorous new generations. From
its ranks have come our rabbis, teachers and leaders, strengthening our synagogues, serving our
people.

I call upon this General Assembly to salute Rabbi Samuel Cook, its guiding spirit during NFTY’s
formative years, even as we salute all members and leaders of NFTY on the happy occasion of its
40th anniversary.

4. Icall upon this General Assembly to adopt the resolution on Israel submitted to this assembly
by ARZA, as well as the resolution submitted by ARZA on the subject of religious rights in Israel. I
urge the General Assembly to strengthen that resolution by encouraging the Union Board to
provide all means necessary for a judicial test of Reform rabbis’ rights before the Israeli courts.

5. Icall upon this General Assembly to direct the Joint Commission on Placement immediately to
review, and if necessary, revise all its policies and procedures in order to assure equal consideration
of women rabbis by congregations utilizing the Commission’s services. I call upon this Biennial
also to sensitize our wider constituency to the urgent need of creating full acceptance of those of
our women who have chosen to become teachers of Torah.

6. lurge this General Assembly to affirm the resolution on Outreach passed by the UAHC Board
of Trustees in December, 1978 and to continue the program of the Task Force mandated by that
resolution. I further call on the congregations of the Union to make this effort in all of its aspects a
part of their own synagogue programming.

7. 1call upon this General Assembly to initiate a decision-making process — under the leadership
of the Central Conference of American Rabbis, and in co-operation with the Hebrew Union
College-Jewish Institute of Religion, and, if possible also, the Conservative Movement — which
will lead to a validation of Jewish lineage through the paternal and not just the maternal line, thus
conferring the status of Jew on all children, either of whose parents is Jewish, provided that both
agree to raise the children as Jews.

8. Icall on this General Assembly to urge our congregations and congregants to extend the hand

11




of support and love to Soviet Jews who freely choose to live in the United States or Canada. Their
physical integration, however, does not suffice. We must make certain also that they are fully
integrated into the lives of our congregations and communities so that they and their children will
in fact live as Jews.

9. Troubled by the persistent reports of anti-Jewish discrimination in Argentina and responding
to the urgent request of our rabbis there, I call on this General Assembly to support the
appointment of a Commission of Conscience whose task it will be to go to Argentina, to visit with
families of missing Jews, to visit prisons and penal institutions, and to gather all pertinent
information which will enable us to undertake appropriate action.

10. We are deeply concerned about the crisis in Iran. Lives are threatened. Consular sanctity has
been violated. The danger of a wider war looms. I call on this Assembly to express our solidarity
with those held captive; to commend President Carter for his admirably restrained handling of
this catastrophe; to summon the United Nations and its member states to act with greater
strength and clarity; and to urge the American administration to reassess, thereafter, its Middle
East and world policies in the light of those dangerous realities evident in the Islamic resurgence
with its anti-American, anti-West manifestations.

11. The UAHC Board of Trustees, in June 1978, expressed our profound horror at the massacre
of innocent persons then underway in Cambodia. The tragedy of Cambodia has been deepened by
massive starvation which now threatens the extinction of the Cambodian people.

As Jews, we refuse to close our eyes to another holocaust. We must continue to work together
with that worthy company of peoples committed to human life.

I urge that the Union, its congregations and congregants, intensify our every effort, financial
and moral, to feed the hungry and to ameliorate the famine in Cambodia.
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SERMON BY RABBI SCHINDLER

NET? YORK FEDERATION ASSEMBLY OF DELEGATES

My first words are words of gratitude to Ranbi Solel for
allowing me to occupy this distinguished pulpit. It is a pulpit
made distinguished primarily by the men who occupied it and the
man who occupies it now. 2 word of gratitude is due also to
the leaders of Temple Emanu-El, for hosting the convention of
the New York Federation of Reform Synagogues. This temple has
been a bricht and shining star in the firmament of our relicgious
community. Its contributions toward the advancement of our worl
are many and meritorious and today we witness still another act
of kindness.

Despite my feelings of regard to Rabbi Sobel, I must take
some exception to an introduction which was overly kind. I
don't believe that you're going to take it too seriously "Hecause
all of you who are wembers of this concgregation, any congregation
for that matter, know that rabbis are prone to hyserbole and one
has to learn how to take what we in the trade refer to as a rab-
Jinic discount. I accept his words of praise only as an ideal,
an aspiration of what I should be and assuredly not what I am
nor as reflective of that which I have really achieved.

It is good to be in the presence of so iwany leaders of the
Reform Jewish comunity- leaders of our regional "»oard, of our
national board, men and women to whose lives I feel bound in
kinship and to whom I am exceedingly grateful. I am happy also
that there are many rabbis in our midst. I aporeciate their
pPresence and especially their .forebearance, for you ought to
know that as far as rabbis are concerned, preaching is very
much like charity: it is far better to give than to receive.

It takes great patience to sit there and listen to another rab.i,
knowing all the while that you can do so auch better yourcelf.
And this is manifestly true in this case. By all rights I should
be in their »>lace, listening to them, learning from them. I draw
creat strength from their cowpanionship and becauvse of their
encouragement,

Now Rabiii Gertman, for whose superb leadership of our re: ion
we are all exceedingly grateful, enjoined me not to speak about
Israel today, but rather to stick to the theme of this convention:
An Agenda for the Synagogue. The focus of this convention's con-
cern is a solutely proper. Understanda':le though the reality iay
be, there is an over-preoccupation with Israecl on the American-—
Jewish scene -- in our thinking, in our doing, in our feelinc --
often, too often, to the neglect of those of our own institvtions
which are equally important in the struggle to secure the creati-e
continuity of the Jewish people.
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Now you might say to me, "We expect-to hear this from you; af-
ter all, you're the leader of the synagogue moveuent, and you have
to speak as you do." Well, don't listen to me. Listen to the for-
mer head of the State of Israel, Golda Meir. The incident at which
she spoke those words I am about to quote occurred in the aftermath
of the Yom Kipur War. A handful of American Jewish leaders went to
Israel to express our solidarity with that embattled land in its
time of bitterness. On the last day of our mission we assembled
for a supper in that beautiful Chagall Hall of the Knesset. We bade
our farewell to the prime minister. Golda Meir was a bent and bro-
ken woman even then. Her eyes were bloodshot, her shoulders stooped.
Later on I learned that she had been meeting that day with parents of
soldiers missing in action; parents, wives who did not know whether
their husbands, children were alive or captured or dead. And when
she turned to us to speak her final farewell: this is what she said

~.and I have never forgotten: , "I bid you farewell; I thank you for

coming here. I ask you to return to your communities. But I am
not going to ask you to send us more money because I know you know
our need for it and you will send us what you can. I'm not going
to ask you to give us more political support because I know you
know our need for that too and you will do what you must. I ask
you to return to your communities and to strengthen your synagocue:
and schools because," and these were her very words, "because the
strugcle for Jewish survival is fought not only along the frontiers
of Israel but in every Jewish school and in every house of prayer
of our world."

Golda Meir was right, of course. Jewish history bears out the
truth of her contention. In times when we had our own land, and
even more in those times when we were but wanderers in many places,
the synagogue was always the magic ingredient of Judaisui's wondrous
endurance -- the synagogue and its schools. It was our home when
we had no other home; our”land while we were forced to be wanderers
all over the globe, The synagogue enabled us to speak the proud
lancuage of our faith even when we were forced to voice the babble
of many peoples. Beaten down and crushed by tyrants' rage, our fa-
thers cane into the synagogue and there they couvld breathe free.
Within its sacred walls they could straighten their backs and hold
their heads high and feel theniselves to be as indeed they were,
princes of God, proud scions of God's people.

' What was trve in the past, most assuredly is true for today
‘and for toumorrow. The synagocue is still the only institution
which is capable of assuring the creative continuity of the
Jewish people. Who, when all is said ancd done, is resnonsible
for teaching our children to be Jews, if not the synagogue.

Who will assure that there will be a Jewishly educated, Jewishly
committed generation two decades hence? Who will produce the
teachers and the rablbis and the scholars for that generation?
Who will assure our other communal and national Jewish orcaniza-
" tions a reservoir of Jews on whom they will be able to draw for
their support and their membership a score years hence? Indeed,
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who will provide the State of Israel itself with a continuiag
200l of understanding Jewz? The answer, of course, in every
case is the synacogue. It has to be the synagogue -- the syna-
gogues and those camps and seminaries and multitudinovs eduvca-
tional endeavours that our synagogues sustain.

& Now if the synagogue is
to retain its vitality, if it is to fulfill its function, if it
is to complete these sacred tasks, it cannot remain static. It
has to renew itself even as it has over the ages. It must re-
spond to the temper and the times. Let me speak briefly of
three changes which I deem essential in this regard, one in form
and the other thematic in nature.

As regards a change in form, (perhaps that term is not en-
tirely apnropriate because it involves people but it does involve
internal structure as we will see), the synagogue of today nust
aim, must make its first priority, to attain the maximum involve-
ment of the temple constituency in its work., As I move about the
country, I see synagogues which live and I see synagogues which
are but museums, memorials to a past which now is dead. And when
I look for that magic ingredient which makes for life in the syn-
agogue, invariably I find that the temple's vitality is in direct
proportion to the number of members who participate in the teir
pPle's life and who are brought into the decision-making process
of the congregation, not just on an administrative level, that is
the least important, but in substantive areas as well.

How can this involvement be attained? 1In the first instance
by breaking the barrier between the nulpit and the pew, by de-
professionalizing our religious life. There is nothing in our
tradition which reserves certain roles to rabbis, to the profes~
sional leaders of the concregation, indispensible as they are to
the life of the congregation.

Let me give you one classic example of what I have in nind.
When I was a young man, an assistant rabbi in ilorcester, iMassa-
chusetts, we determined to establish a daily worship service.
liany of our nembers were from traditional homes; they wanted
to say kaddish for their parents. Yet when they came to the
Orthodox synagogue, they were eunbarrassed, the service was en-—
tirely strange to theun, Besides, there is a daily worship ser-
- vice in the Union Prayer Book and we felt that it ought to be
- used. And so we planned a daily service. And at that time,
~Rabbi Klein, my senior colleague, made two vital and wise deci-
sions, First, he said that even though Reform does not demand
a minyan of ten for public worship services, "I think we ought
to insist on it, because a mourner requires a community., He
- cannot gain comfort from only two or three mourners." And so
we prevailed on the Brotherhood to supply us with what we called
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a corps of "minyanaires," people who were prepared to come to daily
worship services, on a particular day of the month for a particular
period of the year. 2And then Rabbi Klein made his second decision.
He said, "Alex, you and I will be worshipers; we will not lead the
service itself, we will sit in the congregation. The lay leaders,

the men and women themselves will read the service, On Mondays and
Thursdays they will read from the Torah and on Sunday morning they

will teach a lesson from ithe Torah."

I returned to Worcester some years aco and chanced to walk in
on a daily worship service. There were 150 people there, over half
of them not mourners. And the leader of the minyanaires turned to
me and said, "Do you know that I have a waiting list of five months
for people who are eager to participate. I have groups that are
studying Hebrew so that they can read from the Torah because they
have a greater chance of participating if they lnow Hebrew; I have
a long list of people begging me to call them because they are pre-
pared to be last minute substitutes," This is but ene example of
how people want to be involved.

As our Conservative colleague Harold Schulveis once reminded
us, it may be true that rabbis have sonorous voices, that such
d>hrases as "Vouchsafe unto us, O God” are better pronounced by a
professional. But, if it is not so well pronounced, believe me,
my friends, it is equally, if not more acceptable to the ears of
God.

How else can congregational involvement be attained? By aaking
the inner organization of the temple more pliant, more responsive
to diverse human needs rather than to traditional categories of
being. Item: in a midwestern congregation a groun of forty men
and women spend an entire year preparing the weekly Friday evening
liturgy, writing portions of it themselves, gathering other portions
from anthologies, 1Item: a far western congregation in California
has a family religious school; at least one parent is expected to
attend school at the very same time as the child, attending classes
on a different level, teaching within the classes. Item: a south-
western congregation formed a Ilavurah for single parents, not to
give them an opportunity to meet partners, but to celebrate the
holidays together, the Sabbath, and the festivals in the home, in
order to provide the children of single parents with an image of a
father and a mother as part of one total family which is necessary
and customary for the fullest celebration of the Jewish festivals.
After all, what is a Pesach without a mother and a father? What
is a sabbath without a father to uake the kiddush and the mother
to light the candles? Thisg is what I mean by meeting huuan needs,
creating communities involving people. 2And if you think that this
last is an unusual preblem, I just learned of a congregation, forty
percent of whose members are single parents!
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How else can we involve the synagocuc, neople in the synagogue,
how else can a synagogue gain the fullest poscible involvement of
its meubers? By fulfilling in reality that princinle which Reform
Judaism affirmed well over a hundred years ago but to which, alas,
it gave ouly lip service o.er much of that time. I refer to the
granting of full equality in the religious life to the women of
our congregatcion Mow we have made much ->rogress here to be svre,
especially when it comes to our lay leadership. Wherever I ¢oO I
find that women are taking their full place in cougrecational life.
They are not relecated to the kitchen, to the social function, to
the unseen support of the youth program or the religiouc school.
Our seuinary has invested cantors, has ordained rabbis who are
vomen, But their acceptance by the congregation has not yet been
attained.,

Within the next three or four years our ~eminariec will ¢ radu~
ate some fifteen to twenty women rabbis and ordain them. And un-
less there is a drastic change in the mood of our congrecations
they will be relegated to serve in ancillary positions, But they
were trained to be rabbis and they have the right to serve in that
capacity for which they were traiied: to be rabbis in the ordinary
sense of that term, congregational rabbis in the full meaning of
the word, And there must be egual rights here too. I was told
(this may amuse you Hut it is not awmusinc) that the other day, a
concregational delegation caie to Rabbi Malcolm Sterun who is the
placement director of The Ceniral Conference of American Radnbis
and caid that, "Vle are prepared to take a woman rabbi onrovided of
course we can have her at scomething over a half of that which wovld
be required for her fellow male graduates."

Be that as it may, this is why I am »>rord to let you know,
and this is a particular concern to mewbers oi the New Yorl. Federa-
tion of Reform Synagogues of which all of us are a part, whether
we are delegates to this convention or not, I am proud to let you
know that the Union intends to engage Karen Fox as Assistai:t Direct-
or of our New York Federation of Reform Synagogues following her
ordination this June. I a:.. absolutely confident that she will meet
if not exceed those high standards which have been set 'y her rab-
binic predecessors, even as I hope that she will be well received
by the congregations of this region, not i.ecause she is some oddity
but ecause she is what she is: a rabbi in Israel, fully qualified
to serve as such,

ilow to move on to somne of the thewatic reemphases which I deen
escential to make the synacogue more vital, let me speak “riefly
of two matters. The first relates to the need to make the syna-
cogue once again just a little bhit more relevant to the problems
of the present day, to fling open its doors to the concerns of our
comavnity and the world. There has been entirely 00 much of an
inward drawing during the »nast years, a turninc away from the world,



a digging exclusively in our own garden. To some extent, I am
afraid,that this inward drawing ic but a re-birth of an insecurity
which I had hoped the American Jewish generation had outgrown a
long time aco, but which is showing its symptoms once again.

People say we have od};own urgent needs. People say, "Let's
forget about the others for a .little while: the blacks, the poor,
this business of bussing; let's worry about ourselves for a
change." But they also say, a little more quietly perhaps, "Let's
remember who we are and how few we are and let us be silent. Let
us avoid taking a stand on issues about which the American people
are divided, lest the wrath of the opposition be channeled against
the Jews. Let us retain the good will of the majority at all costs,
accept its convictions whatever they may be." 1In other words, we
are to be the leading conformists on the American scene, and thie
my friends, despite the magnificent and heroic record of non-con-
formity of our ancestors throuvghout the ages.

Our fathers were non—-conformists, let there be no mistake
about that.. They were non-conformists because they knew it is
Judaism's task not to win public favor for Jews but rather to win
public acceptance of its noble principles. Judaism seeks first
the applause of God and the commendation of history. It cannot
compromise An its basic principles for the sake of good will. If
our ancestors had consulted P.R. experts in their day, they would
have been told they cmuld indeed win the cood will of the majority
by abondoning their religious heritage, their belief in God, their
adherence to the secnnd commandment which states, "Thou shalt have
no other gods before me."

Now our fathers did not court ill will. They did not relish
living in ghettoes being exiled periodically, seeing their sons
and daughters burned at the stake., But they refused to buy good
will at the expense of their deep-felt ethical and religious con-
victions. For them they lived and if need be for them they died.

Far the worst even when it comes to our Jewish concerns. I'm
beginning to find manifestations of a like insecurity because we
are beginning to be subject to attack as Jews. There are those in
our midst who urge us even with regard to Israel to keep a low pro-
file. Who enjoin us to be heard and seen as little as possible
lest we incur the wrath of the mighty.

Well, .y friends, we reject this counzel. Shtadlanut has seen
the end of its day; quiet personal diplomacy has brought uvs nothing
but betrayal and grief; 1look at the thirties and see. No longer
will we allow ourselves to be beguiled by the blandishments of those
who sit in places of power. Nor will we be intimidated by them.

We will not commit the sin of silence a second time in the same
generation.

e
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How strange a change. Yesterday they berated us, when was it,
forty years ago, for allowing ourselves to be led like lambs to the
slaughter. They mocked us for allowing ourcelves to do so. Today
they want us to behave like ¢godd little lambs, Well, my friends,
these lamos are going to do a little bleating along the way. As a
matter of fact, we won't be lambs, we will be lions, the roaring
lions of Judah,

And we will speak the truth as we see it; when prouises are
broken we will say so. When we see a wrong we will call it a wrong
wherever it is committed. When undue pressures are exerted on Is-
rael we will say that undue pressures are exerted on Israel. When
we sense that our country is selling out its promises and ideals
for petro-dollars, we will say so; whatever it is we will call it
by its honest name and not justify it on the basis that it is some-
thing else.

Away with the counsel of timidity! Away with the caution of
cowardice! Away with those who would flatter themselves into the
good graces of the powerful! Away with those who have no convic-
tions! Away with those who beg for good will and toady for favor.
Who are we? We are Americans with our roots deen in the soil of
this land. We are also Jews. We reject, most utterly do we reject,
the concept of protective miaicry. We shall stand for the right as
God gives us to.see that right, stand for it when it is popular and
pray for the strength to stand for it when it is not. We shall
champion the concept of equal onportunity for all peoples, whether
a public referendum on the subject would endorse or reject such a
proposition.  We are not chameleons who constantly change color
to suit majority opinion. We hold great truths and we champion
great principles and we shall stand by these princi-les and express
them, give ¥Voice to them, with a boldness of truth, with a courage
of our convictions., And with the heroism of soldiers on the field
of battle, i

Let no one interpret my words to mean that we should desert
the inner life of the temple, the teaching of Torah, the devotion
of Israel to the Jewish people everywhere, of our belief in God:
these elewents are the very core of our beinc. But we cannot sus-
tain these elements in shells of splendid isolation. We can sustain
and transmit them only when we expose theu to the winds of challenge
which come from without.

The silent synagogue denies its nast; that magnificent and
heroic record of nonconfornity of our people throuch the ages.
The silent synagogue destroys its future, her children will not
follow her, they will turn away from us if we fail to speak up for
justice and for peace, those issues which are at the core of their
concexrn. To live, the synagogue must spealk;  to have the rignt to
live it must remain what it was meant to be, an agency for good, a
force which rebukes the evil of our lives.



And last, but not least (I have spoker too long, but this
point cannot be omitted), there is another thematic euphasis which
I deem essential for the revitalization of the synagogue today. if
it is to be a synagogue for tomorrow, And that is a determined ef-~
fort to abandon our hynerrationalism and to move ever closer to a
greater appreciation of the non-rational; not the irrational, but
the nonrational. Leo Baeck taught us that both the rational and
" nonrational are essential pathways along the road of ouvr quest for
God. This too is demanded by the spirit of our times. Reason is
no longer enthroned as the salvation of mankind. An ever—~increasinc
number of people have come to the recognition that the future of
mankind cannot be entrusted wholly to the mind-scape of scientific
rationality; that as the spirit within us withers so that every-
thing we build about us, that when all is said and done the fiture
of mankind rests on the future of soul

We are still hyperrational in our approach; we are logical
positivists in the main. We regard as real only that which can be
communicated by the physical senses, which can be seen and tasted
and felt and weighed, measured. Or we are pragmatists valuing
only that which is of use, which is of practical worth.

And yet, my friends, there is a realm of reality beyond that
realm percéived by the nhysical senses alone. And some, some among
us are blessed with the capacity to perceive that realm: to one
wan, for instance, a primrose by a river's banl’, a yellow »>riirose
it is to him and nothing more. Another man has a clearer vicion
and so he sees tongues in trees, books in running brooks, and God
in everything. Who of these two has a fuller vision of reality as
it really is? The physicist can tell vg that water is couaposed of
two parts hydrogen and one part of oxycen; that is a scientific
fact. But is this all we can say about water -~ is this the sun
and substance of its essence? Shakespeare, as we heard, read bools
in brooks, and Israel, sweet singer, found abiding faith by still
and stilling waters. Surely, their discoveries are as real and as
meaningful as are the technical formulae of the laboratory with all
of its measuring instruments. The newer discoveries of biology and
’>sychology can tell us a ¢reat deal about man: we can describe a
person in terms of cells and chromosomes; we can pierce his natvre
with the x-ray machine; we can measure his behavior by tests and
analyze his actions by means of certain psychic laws, but all this
tells us is really very little about the human seinc, To know more
we must turn from fact to feeling, from intellect to imagination,
from the rational to the nonrational. Then, and then only do we
begin to understand man's capacity to think, his ability to feel,
his willincness to sacrifice.

Aye, there is a world of reality which goes »Heyond the iateri-
al, and multitudinous also are life's gifts which are of little
practical worth, but which as »lessincs are altogether wondrous:
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the earth's green coverin: of grsasz, che blue sere.ity of se2 ancd
sky, the conc¢ of day, the silent wonders of the night, the »etals
on the graczs, and wings in the air,

Oh how flat, how narrow our world is wvhen we meacure its gifts
.y their usefuliess alone, when, in Rilke's happy sinile, we take
a2 hold of peacocks! feathers to tickle one another while being;
oblivious to their intrinsic charm. Then do the words of pronhesy
apply to us: they have eyes but they do not see, they have ears
nut they do not hear, they do not know, they do not understand,
they walk in silence.

llodern man, no less than our forebears, requires sucii a se:.se
of the nonrational, the sense of wonder and of awe. Outer innova-
tion is not sufficient for the needs. The accumulation of l'now-
ledce is not enough, The human story simply cannot be told without
reverence for that mystery and that majesty which transcends all
logic and reason. Only humble men who know this truth can confrout
the grandeur and the terror of their lives without being blinded by
life's grandevr or crushed .y it. fearsome terror.

AVODAH~KAVANAI -~ religious exaltation and relicious action.
A consciousness of the holy and the mandate that mankind measure
its weans by moral aspiration, These are the ideals which are en-
shrined in the synagogue, not in its outer form but in its inner
substance; in the prayers we voice, in the songs we sing, in the
rites we celevrate, It is this twofold ideal which requires a re-
newing,

And then, then the synagogue will be again what it has always

been for our people: a source of strength for life; the macic
incredient of Israel's wondrous endurance. Amen.

(E'D OF RABBI SCHINDLER'S, SERIION)



REMARKS BY RABBI ALEXANDER M. SCHINDLER

Interreligious Convocation for SALT

September 12, 1979 Washington, D. C.

It is a privilege which I greatly appreciate to stand before this assemblage of
religious leaders and to give voice to our common convictions and concerns. I
speak for Judaism. This is not the first time that a Jew, a son of Israel, of-
fers public testimony on the critical need for arms control.

VECHITETU CHARBOTAM LE-ITIM VECHANITOTEHEM LEMAZMEROT
And they shall beat their swords into plowshares

and their spears into pruning hooks; ‘

nation shall not 1ift up sword against nation,
neither shall they learn war anymore.

Isaiah's words echo down through the centuries. They were intoned by countless
generations yearning for peace, even as they were ignored by those who rule the
destiny of nations!

Historians teach us that in the millenia of recorded human history we can find no
more than 128 years, all told, when there was no war in some place on this earth
of ours. 128 years of peace....5000 years of war....5000 years of maimed bodies
and burned flesh, of widows' tears and broken spirits and the whole dark butchery
without a soul!

We, of our generation, ignore Isaiah's admonition at infinitely greater peril than
did our forebears. They risked only individual lives; we risk humankind in its
totality. Nuclear power has given us the capacity to destroy human life and to
make the whole world uninhabitable. This is the fundamental issue at stake in the
current debate; this the ultimate purpose of the SALT process: to reverse the arms
race; to reduce the risk of fatal human error; to avert the necessity to make life
and death decisions about humankind in but a fleeting few minutes. It is a pur-
pose which the SALT debate has thus far failed to clarify, for it has focussed
primarily technical details, confounding us with its complex concern for missile
counts and warhead sizes and first strike capabilities and counterforce weapons.
These concerns are weighty, to be sure, and merit consideration. But they are not
the heart of the matter.

If the truth be told, the SALT II agreement itself does not really advance the
cause of disarmament or arms control. It is but an agreement for a more accept-
able arms management. Still, we endorse it, not because it is so worthy of it-
self, but rather because the failure to ratify it is the far greater evil, and we
will not be satisfied until SALT II is followed in short order by SALT III and IV
and the elimination of nuclear weapons is finally achieved.

The moral purpose of SALT is further perverted by the promise to increase military
spending by 3-5% a year above inflation in payment for its ratification. Somehow
the logic eludes me....to achieve a reduction in weapons you must increase the
production of weapons. Such reasoning is too subtle for this Talmud-trained mind.
And is our country's safety really secured by such a means? Experience teaches
otherwise.
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Increased military spending perforce means decreased spending for health care and
housing and educational opportunities, and for that welfare assistance which pro-
vides a minimally decent standard of living to all. The inevitable consequence

of such a course is the creation of a sub-class, an underclass, of Americans, out
of jobs and out of hope, filled with frustration and with despair. Intergroup
tensions flare; the soul and spirit of the land is drained. No country which
erodes its internal strength in such a manner can long endure, no matter how large
its military budget nor how great its military might!

The logic of linking SALT II ratification to a resolution of the present Cuban
crisis also eludes me. Either SALT II is good for America, or it is not. If it
is good for America, as I firmly believe it is, what purpose do we serve when we
deny endorsement. We punish not the Russians, but ourselves!

Now I realize full well that these sentiments may be morally sound, but are poli-
tically naive. Trade-offs are the trademark of successful politics. The ability
to conclude a compromise is the very essence of effective diplomacy. But, as re-
ligious leaders, we are allowed the luxury of political naivete, even while we
bear the burden of being morally stern. Drawing on the wellsprings of faith, we
must remind ourselves and others of those values which the world too often makes
us forget. We have to hold up a mirror, as it were, so that we can see ourselves

for what we really are.

There is a pertinent tale told in the literature of the Jewish people, a parable
attributed to Reb Nachman, the Bratslaver Tsaddik, It is a tale about a country
completely isolated from the rest of the world by surrounding mountains, and .about
its people ruled by a surpassingly wise king. One year, come harvest time, this
people came to their king with the dreadful news that those who had eaten of the
new harvest turned stark raving mad. 'What shall we do, o king,' they cried out,
"if we don't eat the new wheat, we will starve to death, but if we eat it, we
will go mad!" The king considered this fearsome dilemma for some days and finally,

with heavy heart, rendered this judgement, and this is what he said:

"Since there is no other food avaiiable, we must eat of the new
harvest, but let us at least remember that we are mad."

In this world of ours, which reduces the whole of human relationships to a calcu-
lus of force, we may have no other recourse but to balance force with force. But

let us at least know that we are mad.

It is a madness when the arsenal of overkill weapons is so large that our land and
sea based missiles can destroy 150 Russian cities 50 times each....It is a madness

when the combined nuclear arsenals of the superpowers have the destructive capacity -

to target three tons of TNT on each and every one of the four billion human beings
alive on earth....It is a madness when we have enough deadly nerve agents to kill
100 billion people, that is to say to wipe out the world's population not once,

but 30 times over.

And when the United States, this bounteous land of ours, is the first among the
countries of the world in military spending, and first in military sales, but we
are only number 15 in literacy and 16 in doctor-patient rgtion and 18 in life ex-
pectancy and 19 in infant mortality....that, my friends, is a sad and cruel madnes;.

~n
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And so we are here, my colleagues, to see ourselves as we really are, to be re-
minded of those values which the world too often makes us forget.

We are here to enjoin those entrusted with the leadership of our land to help us
advance toward that ideal, Isaiah's ideal, if only by one tiny step.

And we are here, above all, to gain that inner strength which flows only from the
companionship of kindred and aspiring souls, and thereby to increase in faith,
for the supreme creative function of the human mind, faith which cries YES in de-
fiance of a thousand voices crying NO, which hopes where others despair, which
loves where others hate, which persists in hearing the still small voice of peace
even in the midst of the howling shrieks of war....Aye, that faith which by a
magic all its own raises all things out of their native dust and exalts them to

the empyrean of lasting worth.




Thank you Rabbi Davids for your gracious introduction
and for inviting me to occupy this pulpit tonight.
Thanks to all of you for coming to share our family's simcha.

Your presence makes our joy doubly gladdening.

In fact, all of you are a part of our family .
at least I consider you as such
your caring love has sustained me over the years and

helped me to pass through manvy a difficult moment in my life.

Whatever I may have achieved in Jewish life, I achieved in no small measure
because of you
I am lastingly grateful to you

1 consider you my kin.

Tt is a kinship sealed by tears of joy and sorrow alike.

My sister and I properly honor our mother,
She gave us life twice
once when she brought us into this world
and the second time when she and she alone rescued us from the

deadly winds of the holocoust

She deserves to be honored within these holy halls

for in her life she has gxhibited many of the ideals which are
enshrined here
a respect for intellect and learning

integrity



the conviction that a human being was given free will
that he holds the power to shape his destiny.
Jews are also meant to be a stiff necked people

my mother assuredly is that,‘6§ is she determined.

She is a proud Jewess
in the best tradition of her forbearg:s

fiercely proud of the fact that she is a daughter of Israel.

Many of you will remember that most drametic manifestation of her
Jewish loyalties
when in 1979 she was one of the highjack victims of two planes

taken to a desert strip near Amman and ultimately blown up

how she readily identified herself as a Jew,

as—led her Palestinian captors with a hebrew greeting

entered into disputation with them
and when one of her young travelling companions urged her
to assume a lower Jewish profile she replied:

"Listen, young lady, with the name of Levy you have nothing to hide."

These words epitomize her Jewish being

and justify this communal honor.

Now the rabbis of old had a saying that an occasion such as this
should not be

devoted to words of praise aione
Mere sentiment melts away, the thought,

Whilts some truth spoken remains engraved upon the mind forever.



In casting about for an appropriate themne,
I finally determined to speak about the
Andy Young affair - in retrospect and prospect

and this for two reasons.

Imprimis some of you were at Clark Univexsity last Tuesday night
Because of inclement weather I got there-late
Ben Hooks never made it and
I got to the Auditorium at 11:00 p.m. and miraculously enought
there were still about a hundred students in the hall
to listen to my lecture....
but most of you are saner than college students

and so I want to make it up to you,

although my treatment of the subject will take a substantially

different turn.

fhe second reason why I choose this subject is the fact that

it touches upon themes which are essential to our being
First, the duty to come to the defense of our people
And second, the concomitant obligation to open our hearts
to the larger world

Never to permit our ears to be deaf to the cries of anguish

Which ring without and rend the world.




MEMORANDUM
FROM ALEXANDER M. SCHINDLER

THaHK you RABBL DAVIdS For your stacious 1ntroduction

----------------------------- and-for-inviting me-to-oecupy-this- pulp;ﬁ shasmg;;ht“wmmmmwmmmmw

InfaCt,allonOHaTE‘partOfou‘r'family ....................................
,,,,,,,,,,, at.least.I consider..you..as..such.....

Shc EJVE us 1ife ‘CwiLE ......................................................................
............................ oncemwhenmshembraughtmuswintowthismworldmmmmmmmmmmmmmmmmmmwmmmwmseé,, 4H%§

and the second time when she and she alone rescued us from Nazl_

enshrined wikkirxghigxpiage here

a respect for intellect and learning




MEMORANDUM
FROM ALEXANDER M. SCHINDLER

TrrrrJewsTare T adso meant te b a stiffenecked pesplre
................................. my.-mother.assuredly. is-thaty-oy-is-she -determined s

how she regd%%xkggggiified herself as a Jew
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argued with her.Palestinian captors, bade ell w1 lom

................ Now..the rabbis.of. .old. had.a.sayong.that.an.occasion.such.as. this.should not b

.devoted to words of praise alone =R VT Y S i
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FROM ALEXANDER M. SCHINDLER

Imprimis.so.m,eofyouwereatelarkuniversitylastm‘vni?ht ...............

QEM ')’ (‘UW LJ.—C“*&_"\

Ben Hooks never made it.co . f

................ an.d..-.go....Iu..wan.t....t.d.....mék.e it up to you’ ssesebnsrecss.
--------------- althoughmmymtreamencmofwthemsubjeetmwillmtakemamsubstantiallymwmwmmm

-

different term.

be.
---------------- that-it-touches-upon-themes-which-are-essential-to-ourxkeimzxcoliective u{ '
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6 the duty to come to the defense of our people
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MEMORANDUM
FROM ALEXANDER M. SCHINDLER

By B, i {1 a-privilege-vwhich-I.. greatly-appeciate.to.-be. her g-and.to.part icipate

in the joyous and yet solemn cermonies of this hour

which marks the 1L0th Anniversaty of Central Synagogue

and to bring you the greetings of the Union of American Hebrew Congregations

that far-flung and flourishing family of congregations of which

You are a cherished part

It is altogether fitting and proper that I be here

inextricably intertwined

You joined the Union in its infancy

Isaac Meyer Wise, the Master Builder of Rwform Judaism on these Shores

dedicated this magnificent sanctuary in which we worship

His sof Jonah B, Wise, served this congregation for decades.

And your lay leadership provided thé Union 1ot jist ample material

................. suppom

..................... .b.utx.abo.un.ding..gifts...‘ni‘...haxt....and..mind...and....s.pirit 4

'“{atheW"Rossmcurrentiy”serVBSWésmthemGhairmanmofwour"nationalmBoard~ -------------

—He.has.held-this.post.for.an.unprecendented.S. year.period,

..Bé& has won_the affectioh and respect of our far flung constituence,

- 2 2 ¢
He has made remarkeable contr$butions toward the evolution eof our program

o e

" He is the image ideal of the Reform Jew

His words and deeds reflect our highest aspirations,




MEMORANDUM v. 1
FROM ALEXANDER M. SCHINDLER

—h--fow-weeks-henee-he-will-conelude-his- 7ears»-0£—--serviee

Ngﬁgeregre’csthlsmre than.do I

He has been a true companion of the spirit,

a worthy friend

WA
b5

I feel bound to him as David was tc Jonathan,

Af our Biesnial in Toromto I will mefm

give voice to the sentiments of our movement,

8ince many of you will be unable to attend,

I want to tell you a secret,

At that time, I expect to present him with a scroll

----------------------- moﬁ.“the...AMb-.I-l.ﬁtn--Néb-c---.c-ﬁll-é.ct lon
e It appr{;?riat,eadgrne d-with--fini als’a..y.ad. andasp anking -Aew--- ... ......

cover which is in the process of ccmpletion

The ~croll contains the five megollot and all cur ¥aftarot

Imsbomdemenddak xidoont Yogxaxodax It is an appropriate gift, we think,

Because his life hasbeen a life of Torah in word and in deed.

Even as he has graced our movement these many years,




MEMORANDUM { ?
FROM ALEXANDER M. SCHINDLER Bt

uwThismismanmawesomammoment,mismitmnot,mthfismannyyersé&mmoment .............................. 2

In the stillness of the night we can almost hear the rushing of the waves of

time

their relentless punding against eternity's shores,

__1kD years of being,

e ¢ant imagine how they Telt, your mothers and your Iathers

.- the-dovbbe-which-seizedthem

...... tha_hopes. which stirredthem. on.

Well {hey conquere doubt andbuilt

~and- they built-well

—With.wisdom-.and.-with.strength

and so did those who followed after them

their children and their childrens children

even unto this day.

_.These holy. halls. are. their memorial

even as they are a tribute to those who continue their work,

Elessed be their memory

altogether blessed be the work of your hands,

_ Now the rabbis of olf had a saying that a moment such as this

should not be devoted to words of praise alone

though many here are worthy of it

Sentiment melts away, taught the rabbis,

AY




MEMORANDUM
FROM ALEXANDER M. SCHINDLER

I finally determired to address myself to the

cenglagration whichhas been raging in our commmity of late

to the disputation between blacks and Jews

its causeyand consequence]d.

At Tirst flush this may seem to be a theme which clasheg with

the mood of this anniversary moment.

L
And yet it goes to the heart of th@im matter wk:.’c—h this synagogue is.

o Ao b

must veaTsanetuary forthe - Jew

his means of defense

2 Y = Lo(da
Y but a-synagegue—whese doors must ever be h‘&de_.opea + 5 P o QAR
Ve p
30 that the Jews within will be able todl.a:: the cries of anguish it

mww
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MEMORANDUM O-g[
FROM ALEYANDER M. SCHINDLER ol

LET VS ,B%siv A7 THE Bz:Cl//u,U/U[ AD BsSérn B

#as.given dramatic. i ust;r,atio by.the
focus thi morning
It be% at y/United )‘é_ons 74(276—/4 //
[ AVE X VN /
i€72£¥e%vf§/f;rael //// ////, //// ////, ,//////,
U{timateig it had itéfimpact qﬁrevery 4 4—"£féz>///’

fagr o (

SuppoSe; J.the record straight:
B~ Fnu Uip otn

“the Jewish communlty did not c31l for Andy Young's res:Lonat:Ion.

I know of only a single Jewish leader who did so

that was his right,

}s \ nwe K*—J’-—\’g L A\
:E&t—aﬁ-the-xest—dmd_.not

More-to-the-point;-the-major-umbrella-groups-who-speak-for-the-Fewish-—-
e COTMMURLEY. ONL tbese. matters. = while criticizing Young's. PLO.. contacts —

carefully refrained from calling for ﬁ}ss ouster,

We forsesaw the consequences of such a2 demand and wanted to avert them.

"v—:?‘lﬁtr‘
Nor..did..the.State.of Israel.demand. \zoung 's.resingnatien, XL Ll OV
e B
Her ‘governmen t filed a formal protest

decrying the State Department's failure to abide by its solemn pledges

not to vegotiate the PLO until the PLO abjures its goal J’ﬁ

des troym Israel.

Ay e \’ k’V"dK,
Such a protest was entirely proper and Andy Young's color hed no&}aing i

to do=writh it
icd g he
Tt-would-have-been—just=as-proper-had-Andsy-Toung-been-white -or-yellow -

..or..Maslem_ or. even..Jew.
e
It was improper for Pim;to traffic with the PLO
)

and the government of Israel had every right to say so.
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that the Israeli government went out of its way to embarass a black man

and that the American Jewish community successfully forced young's ouster.

d .
’5 The sourcesd of .this. slandexr.merit careful prohing

&s do the reasons for its dissemination,

:7 The-media-~must-accept-at-least-a- portlon ok the “blames;

utleadog e
When- Young..revealed. his.clandestine. nmeetings.with.Terzi.,

The New York Post hit the streets with the shrieking banner headline!

FIRE HIM,..RXX JEWS OUTRAGED,,.

Few read on, alas, for if they h%ad they would have discovered that the

lead stary failed to substantiate the papder's 1nf1ammatory caption.

Many Jews were quoted...all of them were outraged by the deed...

only one turned against Young himself;

I-myself-failed-to-make-the-papers-that- -day

possibly because I refused to heed the reporter's. mum:m”ml

I tzke a stronger stan@é.,

" ”" dz L{/‘-O“‘—M
Don't you think that young should be fired" he 4asisted

Even 2t 1:30 in the morning I knew better than to say VES,

éSBe that as it may, on the morrow came the screeching headline

and on the day thereafter the front page of the POst/was reproduced(ﬂ’

on the front page of the Amsterdam news

and the battle of the ethnics was on.

c) Just to add insult to injury,

some days thereafter a black leader turned to me and offered the POst's

journalistic muggings as ultimate proof of Jewish complicty
lgstfe
S /"
"Of course the Jews did Young in...The POst is a Jewish newspaper, >snfx>tt$

49 Mesa_,& MMM hbyoee0.02),
H@~R°aie¢;n ggﬁgéﬁguﬁhat the post is published by murdoch




MEMORANDUM P6
FROM ALEXANDER M. SCHINDLER :

f‘-) There was _a second source fuelling racial and religious discord.

It was the Carter adminsitration.

a.white house briefing insinuates. that the Jews are really to blame,.... .

(g éét!f
and the pesddenﬁftﬁéain silent even while he kRGWJ
/AN 7 [

that he alone made the decision to fire young

: ; N
and that this decision was not influenced by a single solitary Jewf.

; SUPLL0%S
5) Let us not forget that Young's troubles with his began long

/

before the Terzi meetizig.

The intelligence community had come to question his 'reliability.®

The State Department had adjudged him a chornig embarassment,

aﬁ unguided missile

a kind of loose canon ball rolling "round the diplomatic cahmbers

-------------------------------- and--causing-damage-everywhere;
There were rumors.months.ago.=.during. that dramitc. cabinef reshuffle -

that Young would be let go‘

U

President Carter was reliably reported to have reemed Youup out

for his many sins of commission and omission

IRe54 88T
ﬁdid not force the issue then, fearing the political reaction of

A

But

the black community.

%when the PLO story broke a new an unexpected opportunity presented itself.
: /

Now a politicalx 1liability could be unloadec} and others burdened with the blame.
\/

Young could be firei and the anger of the black community deflected

-—- from the administration and against the Jews.
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MEMORANDUM @{L
FROM ALEXANDER M. SCHINDLER il

2

ijre these the rantings of a mind over-burdened with the painful knowledge
Hoge Wittori=
of Jewish experience?

L by s N e I ek
AR FoA FooRT ECE F
Listen to what' happened at the White House briefing which came on the

heels of youngs resignation

I qégle now the words of the NBC correspondedt as reported to ths -
nationwidaiaudience REXKREXEYERIRgXmK that fateful night.

"There is great iadness kerefgkgfhgo worthy a member of A

................ .o.ur....g.o.v.ernmeu.t.......&Zn...ng...l.o.ngg'r‘ serve.his.nation...A high ranking
White House spokesman expressed the ﬁéar that this forced resignation
resingatipn will further exacerbate the already strained
relations between black and Jews. Y He added'these Jews will not

"""""""" bemsatisfied”untiimthEMPresid%%%jﬁimself“jumpsmoffwthemcliffwtowwmm'
prove that_he is devoted to Israel.' "

: . Vi
O L LSl 2 V.- ) ............... K’g\_ L&“%'-’S‘ST/ »

é; Cn the following mornin%k resident f#4tet commenced his revies journey...

He sailed down the river and above the battle in detached neutrality.

One iight “hHave thought that as a democrat presumably running for re~election

............. he.would-have.had.a.strong.intrest.in.trying.to..ease.tension.between

nay a sacred obligation

to prevent poisonous racial and religious discord.

But the days went bx,and the passion§2§prea%/and tha President Caniar

RSN REPT
P g POk TSR0 S0 e peaPr e Spaees

% _we. Jews. have




MEMORANDUM : ¢
FROM ALEXANDER M. SCHINDLER !

Mhat—e ~¥e—stasing of an aoo- = xxSLiéL'

E‘ What a beautiful scenario for removing the pressure and sav ing the balck vote.

C}{Syb It was not the President who wanted to remove the highest ranking
P -

o L =
K(:;Q(\/ black leader in the administration

no! It was the Jewish community,,

that hidden, amorphous 'power structure’ which always proves to be

such a useful énémy,

........ '.Ttifi [:/l 'ATIMZ gti}. NMR{;.ZMMT{@.F .Z:....0..;........................'
%‘ T'nis/ is the dangerous‘l\drama which we-were foreced te—sem
N\

for the first time here in this land:

an american administration exploiting ant-semtism for political purposes,..

"ThiS""iS"'what'"tha"'An&y"Young"-affa-ir"ﬁ%"a'l'l""about 2

¢
>
_‘5‘ "rh'e“";slb‘y“'w'orkéd"'vg'l'1';'"'t:'0'0‘"Wéi‘.’r;"":tn faet,

u-The.—-b-lacks...‘lashed---out---agavins.t--..t.he--Jews..addu..the--Jews...r.ea_cted....iu...kind.. ..............

{
é At a meeting of the nation's black leadership the Jews were blamed for

doing Young in,

; -A---~bit-ter~---l~it—an-y-~0f--~g~r~iev&ﬁces---was---l—evelled----aga-iﬁst--~us-;

And past Jewish contribution{to the struggle for civil liberties

Wike Bel mmceen )
w2 hesmixghed,diminished and besmirched,

&.Hhat..an...o.utragp !

!

What a damnable digggrtion of the truth.
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MEMORANDUM P?
-FROM ALEXANDER M. SCHINDLER !

\ V4
}' J EW‘i’S’h’""Sﬁp’pbrt""fﬁr""t‘h'é"b’l’ﬁ'ﬁk"'ﬁt‘fﬁ'gg'I'é""Q‘E'S""ﬁb't""g'iVéﬁ""i'ﬁ""alj""':{tfb’ﬁi%'i’ﬂ""'“ﬁi’é'ﬁher
86 Wes 3ssevle i o : g
................ nor..only.when.-it.was..in.ocu§=interest..to.do..so,
wHo
Thos? Jews worked and marched and weye jaileé and died in the civil rights
R :

SXXHERIE movement’remembered the pogroms of Russia
4

and the Holocaust

and the dying that is so constant in Israel
&Qg { 2

and because they remembere%kthey made the black struggle a part of their liveves

or affirmative action

Still our conception of America's domestic need is ki=zk closer to the

“vision of the black community than that of any other segment of our

soctetys

Then -why..dump..on-us

Are we the enemy.

_ Are I¥ew we the burners of crosses and swastikas on the lawns of this land?

Are we Jews really a part of that power structure

which has done so little to reduce poverty and ignorance and illness/

Did Jews legistate legislate regressive social policies and demeaning

welfare systems?

A % pERR P

Arew b‘esponsiblemfcr“mnxmthosemcrueimnationalwprioritieSNwhichmplace --------
~~

............... a.premium.on.missiles.over. human.life?

No and over and again No.

We are not that enemy.

sugch affirmations are sickeningly obscene,

they reveal a moral callousness.

they betray the dream of Martin Luther Kin ";(CS,|>€£ﬁf q‘Lup,v4r€aA¢{
ks v

e ol e B e e Ta ah skt it LA e et Tl g



MEMORANDUM PJ@
FRCM ALEXANDER M. SCHINDLER v

Y,

:>Thusmit”ismthat“the*Blackmieaders“have“aiiowed“themSEIVES to-be

- @DETApped.-into..squaring..off.against. .the. Jeus

Theghave allowed themselves to be distracted from the stark reality

that the adminsitration which let Andrew Young go

has also failed blacks and Jews and all who believe

in economic justice and compassion for the poor.

L

~§;But having said what we said, let us admit also

that we are in like danger of being entrapped.

that we will allow old rhetoric and misplaced anxieties to turn ourselves inwwaJ

oM

and auay/{he real anguish of blacks and other minorites

'that“wemwillmclosemthemduorftU“themwcrId“and“seek*to”fend”only“fbr”burseives.

%5 We dare not allow this to happen,

o if only for cur sake...

ool

History has taught us thHat the Jew 1§ §6ciite only in a"1and " which 1§ t¥riily free

whmehmaffersmthemfu}lestmmeasuremoémopportunitymtamallmitsmeitizensmmmmmm

to men_and women_of verv race and creed :

and all degrees of wealth and education in the sight of God,

S6 LF tNTLREs [Popr L COf
iwr Mors THAY, E >gxusc¢ MoVRC vs g, SEEK THE Zpoer
e W S us—to=dos:

: : e
/JV09/$/7 IV STRve7s ps 7o Do So Aigu i Co:/,; l‘
to. hold fast. to. our.vision. of the good. no.matter. what 16 L"//’C_ﬂ
LI

toc retain our feith in a tomorrow AKX 4

wr struggle for its coming though we are defeated over and gpeain

to bear witness to the goodness of life

and to sanctify all those whose lives are songs in freedoms's cause,




MEMORANDUM .19
, : FROM ALEXANDER M. SCHINDLER ' ey

-

Is this tco much to ask?

Can we really rise above our sorrows to sense the sorrow of others?

14

Can those eternally rejected by mankind nonetheless retain their faith in man?

We _have nc. other. choice.

This is what we Jews have always been challeneged to do.

Yiec)sr
And this iSﬁyhy it will always be difficult to be a Jew.

Z
Am:abbiﬁfaughf

that no one can be human unless his heart has been broken,

Our Jewish hearts have been broken in every generation including this- oun(

and one meaning of our suffering is this:

we will not stand idly by the blood of our brothers énd sisters 5

{ mnot our own blood

o ; H5F tHe Blosd oF "ot FeIlow Human being,

k/\_/‘ Noveerr -

| - For we Jews are not just another ethnic group or another pressure bloc,

Our survival has been for a spiritual purpose amdxmMYXXEMXYEwaXXEmMEEXX

WHicH STl PERSISTS  + IOVISTS. 00k  LIFS A{//?c"‘ﬂ.é.{f/
= hak - C E
MosT
Tf;Win*brder”tc“survivemwexFissmthemworld“gco¢;thq
Z
..........SL...sapa.rate...oux:selv_s from. humankind

if we must emulate the violence and callousness and hatred of our enemies

? o a Nulee'
; why thé% survival is not worth the’cané%encgsﬁ4c14 :

—

$ombema~5ewmiswt0mbeMSQmethingmmeremthanwamsarvivedmandmendangeredmspecies.

-

To be a Jew is to be a goad to conscience of mankind.

To be a Jew is to be part of the civilizing and humanizing force of the universe

To be a Jew is to defy despair though the Messiah tarry.

To be a Jew - as God told Abraham four thousand years ago -

is to be part of a great and enduring Bfggle

L IR T e P rios e e e
but also, to be a blessing to all human kind _
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This then is the tow fold mandate enshrined in this sanctuary

ahavat yisrael and zhavat chessed

the love of the Jewish people

and thepursuit of mercy, the love of human kind

May you be true to these two fold mandate

then will the celebrations of this hour be not for present use

nor for present delight alone

but they will be forever

then the wood and thse stone of this moaxkw magnificent sanctuary will

Trmrrreentinte T to be held Tsacred

e DO G BRSSO - FOUF--hands-ahve--touched-them

..and future generations of our people will say

see: this our fathers built and maintained for us,
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Once again we are assembled in the courtyards of the Almighty

.............................................................................................................................................................................................

durding these high holyday services,

l“ ..................... j‘%i*‘n‘“k x
I"don"t Temember precisely the—year when T began to make tidm trek =
HUole CpR LY Ve ils
----------- But-T-do-know-that duximgxkkmsex in-the fiest=year op=ggwy
.......................... outritwing. did. not accomPany. M8 . obedis it bbb b
........................... ¢hey were too young -- mere infants,
WY
welll |
During the year just past they marked their bar and bat mitzvah
thus entering, at least theoretically, their adulthood,
Thikepdror oo
.......... And so it must be ten years or pearlw—shet, that ¥-am here ..
And we Schindlers pray for manv more
For it is good to be here
good to feel the warmth of your response
----------- éaod to celebrate these days in what has become our communal home,
______________________________________________________________________________________________________________________________ E{::mmmmmmmm.“”m”mmmmm S
At the same time I must confess that my joy in coming here is
not indi&ﬂted. ,
............................ AL BTN LG LG LD LT e s e e
It is alse=roucied-ba-dxeadx i&s dread, . ‘
Ppous £ .18 Berpuse WE HAE, Grhour Too LLke TO Yo ~ =€ PRy # Pptr OF 7o
B As we speed across the Bronx Whitestone Bridge we joyfully anticipate
.......................... th~e....emb~r,a.c.i.ﬁg..Nd.f....f.f.i.é»ﬁd-s..--..-.-------.-.--4.--.-..»-u..........” seseserneanas
.,........But....deep._.w.j._.t;.hin....u,s.,.a....(.;Qn.t.r;.a;;.y“..f@e.l.i.ng.“g.nawg .................... Bt e
.......................... a feeling of (fread, OFf F@AE . . . . . oo
the fear of those empty places
. MusT
.......................... of faces which can no longer been seen, which must. now. be.remembered .

N
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........... Arthur.. Levitt. . ==.no..more 5
___________ Poretd Neowoa, 1o more Loy

j ggvm RAPC IR, .. oo 1 ovicvevassrocoonesnconanrssreranaononaenssorosssnas sassessrsapase
_____ Tk Arny ) 2 cﬁﬁmﬁiwi [Ssec ., == too many others,

.......... s ol /0% e,
f4ret birth
when a single cell carries over on its slender bri&ge """"
—+le
that amazins weisht—=ef "iriherited posgibilites
B g OO U SRR S S meMaK@VLT%Z"&KaZP%rf{/v& ......... /}»5\
Ui
............................ .finally death

its elements

""" pieds
And in between life and death , what a strange intermingling of

.-...‘3—.ﬁﬁﬁiéﬁ"'5 éri..n--g--.--.s-.t.f-onﬁ.g.....a.ﬁdn-.ﬁawéffﬁ.rluabuﬁé".d.ay .......................................................................................
........................... then-erumbling-like.a-castle-of.-sand. built.by.children.long..the.shore

glorious creative work and desultory, destructive unemplyment

Sppiy E e
Wd s 74
the laughter of .c ildrenand 300 burned to death in the fiery crash of a plane

""""""""""""""" éﬁ&”ﬁlﬁékédmfrbﬁMthemashesmwtwowarm3wseverﬁdmﬁroyge?eixmbodiesm“
s 2 HAH D > Brip + A~ s
—== the arm§ of\Egdfsﬁéiiéiésping tight the asm of her child.




Here is khe a symbol of the human problem in its epitome
clinging to one another at the moment of tearing apart
_ ultimately let go
holding fast to life, even while we know that we must BHXxrEEXX2KX
One of the great poets of the American rabbinate, the late Milton Steinberg
points to this paradox in what is undoubtedly his most
brilliant cration
"We have to embrace the world, even while we must surrender it," he wrote
UWe are enjoined to greet each moment of existence with full awareness
even while we know that ultimately we have to return life's every gift.”
hand seize¢hand even while it must loosenx its hold
and the wisdom if life is to know

when to hold fast and when to let go.

Steiberg tells us that he had this insight at the moment when
he was allowed to leave the hospital following amrxi¥imexzx
a serious illness which ultimately claimed his life
As he crossed the hospital's threshold, the sunlight greeted him
That's all there was to his experience:-
the sunlight greeted him
it suffused him with warmth
And yet it was a moment of revelation
For you see, when he looked about him to see whether anyone else
felt the joy of that moment
he saw to his dismay that no one, seemed to feel his joy.
There they walked - men, women and children,
in the glory of the golden flood
and there was none to give it heed
And then hex remembered how often he had been indifferent to sunlight,

how often, preoccupied with petty or even mean concerns he had ignored it,

ArdxRexsaid fo binself:
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-I“‘-va-lue----hi-s~'friends-hip"-much ................................................................................................................................................
................. even.“as‘,.w,e...all..yal.ue...his.fmany....ex.c.e.ll.enc.es....as...a....r.ab.b.i....a.n.d...,.t:.e.a.cher,...........
\‘\
\
......................................................................................................... SRS N T -0 . WO S8 W ), %~ AR T B | TG YT 10 )

it fullyshare the sentiments expre§sed by Matt Ross

\

'We"'h'ave“‘réa'son‘“to“‘be'"'{grat'eful""t'O“"th&"'Bl‘um‘swfor“'thei“r‘"consi'd'erab'l'e‘"'cnntri'fibut ions
\

\
................. towar.d....tha...advanc.emen,t....cf....o.ul:...mut‘ual...sacr.ed...ca.use
AY
\
The books which the Union published N e b st oo gt LR Lol |
and which will bear their name \\

Gift and donor aré alike = equal in thelr'excelieﬁﬁé. """"""""""""""""

WchanktheBlums ......... 3 nstitutioﬂallvandpersonally\\_ .........................................................
\
e ADd.we wish them and those. they. love \\
many years of life and health and creative endeavor. \\\
Trati tHANKE Ul FoT Ol HoTE FEA§oH gry s s \\ """""""""""""
-----..~--------to~n1'-psh‘t----L--ea-n---ﬁune-t-ien~~as----&ny---ot~her~-~-t*abbi----and---pre&eh----.a-s}i\we-"oecﬂ-s%on- demands.

U sually, my office compels me. to addtg.s.s...‘a...is.p.g.c.if:'..i.c.,....z:.e.s..t.r.i.c.ne&..t.h.em.e ..........




And he said to himself:

HOw precious is this light, yet how careles we are of it...
How precious how careless
How precious how careless,..

This became the refrain of of his all too brief remaining life,

It is a refrain which ought to ring within us too
always
every waking moment of our life,.,.

How precious...how carelesSise¢..

Surely we ought to value life for it is wonderful
full £ of a beauty and a worth

full of a grandeur which breaks throught every pore of God's own world

hL know that this is so, that life is passing wonderful
But all too often we recognize this truth only in our backward glance
when we remeber, as we do at this parting hour of the year

what was, what we possessed, and then we recongnize that we have it no more.

Here is the real reason of the remorse which seizef§usduring these days pf
awe, these day's of our life's turning.
We remeber a beauty that faded, a love which is no more.
But we remember alsy and with far greater pain
that we did not see that beauty when it flowered

that we failed to respond with love to love whn it was tendered.




MEMORANDUM
FROM ALEXANDER M. SCHINDLER

"Speak.as..the.spirit.moves.you,! he.said.

A

&
kkkexxax¥There is éksweetness about it to be sure,

but there is a é&@ness too

\
'S

the sadness of pafk}ng
3

................ WithROShHaShODO ‘_"‘

4
%

1£.48..8. £Rast.0F CORCIMBLORE ..\ .otk il bbsssiediots esppososssissspmssinis ot

The sadness within ig deepered by stadness ifithe " world without
e A —

and our soul regards its march in thoughtful)contemplation.

3

How fleeting are the days of our years...

a wind passeth over them and they are gone

K
3

5
)
............................................. e seerseaasinsnattitreananiannnsantarititittnsersnnonnns

Life flows through our fingers like so much crain. Itieludes our rrasp.

Y

Ttreludes ug often becauge we do ot Hold &H astet‘lOUCYh‘, """""""""
---------------- becauseminmwantmonmcarelessnessmwemfailtmcowq;eatmeaéhmm@mentmaiwexintence

with full awareness
More often it eludes us simply becuase such is its nature such its law

ultimately life calls on us to renounce evervthing it brinecs,
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Wasted opportunities...neglected endowments...unappreciated blessines

we did not mean to say this to you

we did not mean to deal falsely

we did not mean to speak harsh ly

we do love thee

Theater..; ......................................................................................

3T 18 0 W8 0F k7 FMOLI PNSAGES M) | VAGUSLY feem e VSI19€ 1m fRA2
Rt Yoy Renendsa IT... if aonts ¥4 778 Lo
-}tmiSWamplaywaboutwamyouanwomanwWhOwdie&minmchildbirthwnndxxhnaxnxgaﬁﬁhro‘Q" ;
o ch
The.stagemanger..allows. her. to.return. to.earth. for. just.one dayv. ... ...

and she chooses her 13th birthday as the day which she wants to relive
tsh 3 KT
But as she upon the sc na>she finds that everyone is just too busv to relish
. Ac i i
the thrill of the moment
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Good by mama; -good=bye pappaiii
0 v bovene Connws rx

good..byp.to..clocks..ticking

the mercy of one self

We are blind.

How wantonly caress we are

Like birds whose beauty is




MEMORANDUM
FROM ALEXANDER M. SCHINDLER

Here surely isa neddfulleson-brought by our-meditatdon .

Life.is.precious...it. is.ineffably. dear

This is the second side of life's max coin, the opposite pole of its paradox.

To.--live. means. .£o. . GLoMa e e ercmnneeanieseeeons

Growth involves not only the acquisition of mEwx something new

but invariably also the discarding of smmething old.

o

new cell presupposes the death of the old sell.

will in fact be obtained
LiF&E

Coptkop S, 5. 7 1R fArst L= 776

But sooner or later

h .
................ p'overty'."‘;".'i‘l‘lness':';".'d'eath".'".'";'"" g/ﬂ{cfpf;&,])’—j
andmsuddenlymwemrealizemthatmnommattermhawmheautifulmmﬁymeWEbEWPhiﬂﬁﬁWW? crave
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.Henemisanamewlifelsmimeﬁégables: ...........................................

e

We begin by grasping, ultimately we must surrender

and-thart-of-tiving-is-to-know when-to-hold fast and when-to-let wo,-

year

But we remember?&and with far greater pain
................. thatwedid.notgeethat...beanwm]enitfl.owered..

.................. that. .we.failed.to.respond.with.love.to. lave.when.it. was.tendered. ...




tdlé&ﬁ Steinberg could not have held on to the sunlight forever,
no matter how hard he tried...
He could not have prevented the sun from setting...
He could not kept his own eyes from becoming satiated with the glory

6f the day.

BUt it is not only ghe sunlight that must slip away =-

our yvouth goes also, our years, our children, our senses, our lives
How does our Yom Kippur service put it?

Death finally ends the struggle

Greif and , success and fallure -- all are ended,

Like a child falling asleep over our toys

We loosen our grip on all earthly possessions once death comes,
Life is never just a "being."  %ks
It is always a becoming, a relentless flowing on,
It has its entrances and its exists, as Shakespeare put it

-=- the infant becomes the boy, the boy the man -=-
and there simply is no turning back,
We are aism all of us children of nature

chained to its inexorable laws of birth and growth and ultimate decay.
Sooner or later we all must face the death of our loved ones,

Sooner or later we too will hear that summons which comes from the

great beyond,

That summons in undeniable.

e may think that we are strong and durable,

e will erect a few/days hence
Our strength no stron er than the st ength of thad{booth

\\\\ﬁ$§§:éﬂg_,rafth€“éGEEEE_ frag 'd“i;éking in power.,

UTInhTSLY = WG Lowr m Joicc Hyvs 7o SO RSmIS, 0Urlenys




MEMORANDUM ; Ry B E e,
FROM ALEXANDER M. SCHINDLER pvrocT

M GoaTits Pur ar YENTSPAGEY MusT Yo7 . EVTSAGap” ?emw.ucg, Rerod vee™

Howcan‘vedo.both.andattheverysa’netime? ...........................................................................................
More..important.,. why..should.we.da..it?. e ST DO el RS

Why should we fashion things of beauty and that beauty will ultiamtely be

everlasting

that "thou our days on earth do end




MEMORANDUM
FROM ALEXANDER M. SCHINDLER

The.good we do on earth. is.not. interred with our. bones

and-hex-repliedt - T-see-the -parchment-burnine; -

o bUE the leeters of the law, thev. soar.on. high

b that lives on for all time to come.
Qur.-tradition-helds.-that.Cod-in.-his. mercy.does.not.real. seal. he.book.of.life

some say even till chanukah,..

it Today...$?
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thsiheaveof breath-in-the breggt: -

thismdancemb£§&inmthemlimbs ............ .....................................................................

this song of in the veins

life é&o which we cling with all our hearts while yet me may

TSt eere ettt e an e s st st seasnateranenaenttan it anrau b sanasataestnssteessttestniansnanstanarsanerRasesosesesnssnsssenetstenstseetestetatansasennenansereseeteresanessonesssenesssotessssnetasesensesesasansnnnsnsnnses

Whyle the gates are still open then we pray
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at

An Evening on Genocide

Rabbi Alexander M. Schindler, President

Union of American Hebrew Congregations

B'nai B'rith Hillel Foundation
University of Toronto November 11, 1980



Let me begin by confessing to no small measure of embarrassment in
addressing this subject as a U.S. citizen. After all, the United
States is just about the only civilized country in the world which
has not yet ratified the Genocide Convention.

How absurd this is, not just on substantive but on historic grounds.
After all, it was the U.S. Ambassador to the United Nations, Warren

Austin, who, after his meeting with Lemkin, determined to make gen-

ocide a major U.S. concern in the U.N. And it was the United States
which was among the first to sign this Convention once the General

Assembly adopted it.

What a pity it is that President Carter did not act with greater
force during his years in office. Had he added political muscle to
his verbal protestations the Convention would surely have gained the
assent of the Senate. And then America would have been able to act
with greater force in the council of nations - particularly in the
process of implementing the Helsinki Aecords. I am certain, inci-
dentally, that in Madrid the credibility of the United States will
be questioned precisely on this score.

Only inertia keeps the U.S. Senate from action. Most of the responsible
public oppostion has evaporated. And, as you know, the American Bar
Association reversed its earlier oppostion and became a treaty sup-
porter. »

There remains only the pressure of the radical right which fears among
other things that this treaty would infringe on U.S. sovereignty. And,
of course, this radical right is riding high in the wake of our recent
elections.

It would appear, then, that the prospect for an early U.S. ratification
of the Genocide Convention has dimmed. That, at least, is the conven-
tional wisdom. I am not so certain on this score. Our election was

a setback for liberalism but it does not herald its demise.

This election was more of a response to the economy than it was an
jdeological referendum. Personalities, .too, came substantially into
play, that is to say, Reagan did not win it as much as Carter lost it.
The issues was not compassion but competence, or rather the lack of

it in national affairs.

Conservative winds are blowing, to be sure. Yet it isn't fair to
label every conservative of the tooth and claw variety. Indeed,
Reagan's entire campaign was dedicated to refuting the charge that
this breed of conservatism is devoid of compassion for the disadvan-

taged of the earth.




And so, I for one do not believe that this issue will remain in
abeyance for 4 or even 8 years. And there is at least the possi-
bility that the time will soon come when the U.S. will finally join
the contracting nations of the genocide treaty.

Not that the millenia will have arrived then. After all, the treaty

really lacks teeth. There is no real mechanism for its enforcement.

True enough, signing countries are obliged to enact pertinent domes-

tic legislation and the extradition of guilty parties is assumed.

But the international criminal court projected in Article VI, remains
precisely that, a projection, and not yet a reality.

Perhaps this is why the many violations which have occurred since
the treaty's formulation and adoption have been substantially ignored
by the world.

Now let me say at once, that I am incapable of fulfilling one aspect
of my assignment. And that is the mandate "to avoid the particular
and to hew to the universal." To give - as Gerry Fisher instructed
me - "a philosophical generic overview of genocide" and to make no
mention of the Holocaust.

I cannot do that. I am not some kind of disembodied "universal," who
can speak with objectivity and dispassion. I am most decidedly a
particular. I am a Jew who feels most passionately about his people.

Moreover, it must be remembered that the Genocide Convention grew out
of the Holocaust. Indeed, some of the initial drafts were prepared

in the offices of the Reform movement...And the author, Raphael Lemkin,
was a survivor of the Holocaust, a Polish Jew whose entire family -
barring only one brother - a family exceeding seventy souls, was
extirpated by the Nazis. He himself considered the treay a token of
what he owed mankind for the victory over Hitler's juggernaut.

Nor is there any doubt that the unanimous adoption of this document
reflected the world's resolution -- at that time, at least -- that
the lessons of the Holocaust must never be forgotten. :

And so I can do no other than begin with the Holocaust. But having
said that, there is little I can say. ATl we really have are memories,
and silence and this maddening obsession to bear witness.

Our memories are haunting, hurting. They still make us stagger. The
pavement sinks under the feet, the walls spin round, the world reels.
We cannot stop it even if we would. We cannot pluck out the remem-
brance of the shoah from us, its anguish pierced too deep. The
bitterness has eaten into our sinews, dissolved our flesh into
festering sores, reduced the very spirit of our Tives to sparkless,
blackened ashes.

And our response to these all aching memories is silence. It must

be that, it always will be - a silence. For our speech has been
stifled by darkness, and our suffering is of a kind which has no
tongue. The Martyrology of the Jew is one long stillness, an endless,
silent scream reaching for the heavens - where God was silent, too.




And yet we must speak, for we are the spokesmen of the dead. It is
our duty to be their witness. They struggled to survive, "not only
to survive, but to testify."

Those who lived through and outlived this evil do not need to speak;
the yellow badge. is burned on their flesh for all to see. But their
ranks are thinning; the generations come and go. Memory fades. And
there are those-who have determined to wipe its slate, to make it
seem as if these things have never been.

And so we must speak and meet, and write however faltering our
tongue and unavailing our speech.

And we begin and seal this task as did our fathers with words hallowed
by the centuries of our martydom:

Yitgadal, v'yitkadash sh'mey rabba...

It has been ordained that this prayer be repeated six million times.
People must never forget why this is so.

Suffering is often called a mystery. It is truer to speak of it as
a revelation for it enables us to see what we often fail to see, to
feel what the world inclines us not to heed.

The first of the truths which merges for this experience of anguish
speaks to the Jew. It deepens the awareness of our essential unity
as a people. This is the truth which fires our passion for Israel -
the nation and the people alike.

As we were brothers and sisters in death, so do we resolve to be
brothers and sisters in life. Wherever there is a Jewish community
which is embattled, our help will be forthcoming. Wherever there is

a single Jew in danger, in whatever continent or country or the
remotest corner of our far-flung world, there will we find him. There
will be reach out to him, offering our hand, our heart, our Tife.

Never more will it be said:
That we had eyes but did not see.
That we had ears but did not hear.

That we had mouths but that we failed to speak.

But there is a second truth which emerges from the experience of our
anguish. Not just the awareness of our essential unity as Jews but
that awareness which speaks to us of a common humanity. We are bound
to one another, all human being are, in an unbroken unity of pain.

We cannot deny this reality. True, the shoah is sui generis, un-
precedented in its evil. There is a chasm, a yawning gulf of blood
which separates this from all other cataclysms engulfing moderrn mar.
Still, it is only one road leading into the abyss of human evil.



Our age has many pathways sinking into this hell. Starvation in
the-midst of plenty. The Archipelagos of Russia. Torrents of
death all over this earth.

A velt brennt brider nit nor unzer shtetle. There is a world
which is ablaze, not just our village.

Actually, in this 20th century, the Jews were not the first victims
of genocidal mania. The Armenians preceded them. The term was not
yet coined, when they were massacred. But most assuredly the term
applies, they were indeed victims of genocide, an "act committed with
the intent to destroy in whole or in part a national, ethnic, racial
or religious group."

It is no coincidence that it was a Jew, Franz Werfel, who gave their
martyrology its most poignant description (at least in the Western
World). His Forty Days of Musa Dagh was the first novel I ever read
and his accounting of the Aérmenian‘s plight seared my soul.
Nor did the genocidal mania abate after the U.N. adoption of the
Convention. Since 1965 the following acts of genocide are written
in blood on the pages of history (I almost said human history):
The Chinese in Indonesia when the Nationalists held sway.
The Ibors in Biafra by the Nigerians.
The Kurds by Iragq.

The Christian and Animisf blacks in Sudan.
The Bengalis in Pakistan.
The Hutus in Burundi.
The Christians in Lebanon.
Tribal slaughter in Uganda.
And I must add to this roster, the several wars of aggression against

Israel since 1948, because their intent assuredly was to drive the
Israelis into the sea. The Covenant of the PLO is nothing less than

a prescription for genocide.

I face another embarrassing question:

Why is our human compassion always only limited and
partial?

Why is it that I had to do some research to get this listing of
crimes against entire peoples?

Why is it that we who are assembled here today were probably unaware
of at least some of this recent genocidal slaughter?



The philosopher, Walter Kaufmann of Princeton, has coined a useful
phrase, "selective compassion," which is relevant to our theme.

"it is surprising," he tells us, "how elective international com-
passion has been" since 1945. For instance, when the State of
Punjab was partitioned between India and Pakistan, the Moslems of
Pakistan "summarily ejected two and a half million Sikhs from their
territory." They were literally forced out, "compelled to leave
their lands, their homes, virtually all their possessions."

And what happened to these two anda half million Sikhs? Pakistan
did not offer them any compensation. Neither did any of the other
Moslem countries, nor the rest of the world. No United Nations
Relief Fund was established. Nor did any world leader or any inter-
national forum insist that there can be no formal, lasting peace
until the Sikhs are either reabsorbed into Pakistan or compensated
by her.

"Compassion," continues the Princeton philosopher, "is influenced by
fashion." One feels it for the West Bank Arabs, but not for the
Arabs in most Arab countries who are far worse off in almost every
way than are the Palestinian refugees. One certainly does not feel
it for the Jews in Arab Tands, nor for those Jews who were forced
from Arab Tands - and there are nearly one million of these. What
a tragic commentary on human nature...compassion subject to the

whim of fashion.

Why is it that we liberals are quick to denounce the excesses of

the right -- as when the Chinese of Cambodia were slaughtered by

the Nationalists. But we swallow twice before we acknowledge and de-
nounce the excesses of the left, as for instance when in Cambodia

the Communists ordered the evacuation of all cities within 24 hours
and drove some four and a half million people,"infants and old,

the hale and invalids, into the countryside at gunpoint to die of
starvation or disease, or to scratch out a dubious living from the
earth. And special care was taken to kill everyone who was literate
or suspected of being so on the basis of such tell-tale evidence as
the possession of a pair of eyeglasses.'” Four and a half million
Cambodians slaughtered by the Communists.

Compassion subject to the whims of fashion. Aye, what a tragic
commentary on human nature.
One other danger must be brought to focus in this context:

Nuclear Proliferation
For is it not genocide when all of human kind faces annihilation...
It is a warning which is not fashionable. I can hear the words. How
Naive you are! Have you forgotten Afganistan? Everywhere the.Sov1et
Union is taking advantage of opportunities for military expansion

and you sing the song of disarmament? Why even Carter had his awaken-
ing - too late for him - when will you?




Now I realize full well that these sentiments may be morally sound.
But as .religious leaders, we are allowed the Tuxury of political
naivete, even while we bear the burden of being morally stern.
Drawing on the wellsprings of faith, we must remind ourselves and
others of those values which the world too often makes us forget.
We have to hold .up the mirror, as it were, so that we can see our-
selves for what we really are.

There is a pertinent tale told in the literature of the Jewish people,
a parable attributed to Reb Nachman, the Bratslaver Tsaddik. It is

a tale about a country completely isolated from the rest of the

world by surrounding mountains, and about its people ruled by a
surpassingly wise king. One year, come harvest time, this people

came to their king with the dreadful news that those who had eaten

of the new harvest turned stark, raving mad. "What shall we-do, o king,"
they cried out, "if we don't eat thevnew wheat, we will starve to
death, but if we eat it, we will go mad." The king considered this
fearsome dilemma for some days and finally, with heavy heart, rendered
this judgment, and this is what he said:

"Since there is no other food available, we
must eat of the new harvest, but let us at
lTeast remember that we are mad."

In this world of ours, which reduces the whole of human-relationships
-to a calculus of force, we may have no other recourse but to balance
force with force. But let us at least know that we are mad.

It is a madness when the arsenal of overkill weapons is so large that
our Tand and sea based missiles can destroy 150 Russian cities 50 times
each...It is madness when the combined nuclear arsenals of the super-
‘powers have the destructuve capacity to target three tons of TNT on
each and every one of the four billion human beings alive on earth...
It is madness when we have enough deadly nerve agents to kill 100
billion people, that is to say to wipe out the world's population not
once, but 30 times over.

And when the United States, this bounteous land of ours, is the first
among the countries of the world in military spending, and first in
military sales, but we are only-number 15 in literacy and 16 in
doctor-patient ratio and 18 in 1ife expectancy and 19 in infant
mortality... that, my friends, is a sad and cruel madness.

We are here not only to speak of human depravity, but also of human
herosim. To honor the memory of those who fought and died in free-

dom's cause.

They bled that we might Tive in safety. If we slacken our efforts to
serve humanity we will betray their herosim and their sacrifice will

have been 1in vain.

If we stand by their ideals, resolutely pledged to defend them, Fhen
and only then do we vindicate their herosim and then they sleep in

peace.



Their remembrance and example give us strength
To turn from death to Tife.
To love where other hate.
To hope when others despair.
To retain our belief in humankind
and the conviction that in spite of everthing

there is a meaning in 1ife and in human history.
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It is a joy to be here tonight in this beautiful and exciting city of San Francisco, to greet the

members of Congregation Emanu-El and of Sherith Israel who have joined in worship, and to
welcome the members of our Union Board who have come here from distant places. It is
always a source of inspiration when Reform Jews from all over this bounteous continent of
ours meet together and sing together and pray together. There is no sound more strengthening
for the Jew than the sound of the Shema intoned by a thousand voices. We renew ourselves.
We gather fresh spirit when we meet, when we join hearts and minds, to reason together, and
to deliberate the welfare of our religious community and, indeed, the welfare of American and
world Jewry. That sense of renewal is immeasurably heightened by our historic surroundings
and by our presence in this magnificent place.

Because this service is an integral part of our semi-annual Board meeting, my message will be
more in the nature of a presidential address than of a Sabbath sermon, which means—alas for
you—that it will be more extended in time and in scope. I have no other choice. We meet too
infrequently as a leadership community, and those issues which compel our concern are many
and weighty. This is not to say that I will keynote every item of our crowded agenda. But I do
want to say some things concerning the recent election. I want to discuss that new phenomenon
on the American political scene, the new Christian majority, and the manner in which the
Jewish community relates to it. Lastly, I want to sound some warnings concerning the rise of
neo-Nazism the world over, and here too, that new anti-Semitism which has come to stain our
national honor.

First, concerning the elections. It was a quandary, was it not? I do not recall the American
Jewish community in quite so desperate an uncertainty. Reagan seemed better for Israel, but
his domestic vision was flawed. Carter clearly lacked competence, but if not Carter, who? Our
perplexity continued into the polling place, and the results reveal it. Among Jewish voters 45%
chose Carter, 40% voted for Reagan, the balance for Anderson, and some Jews, undoubtedly,
didn't pull the presidential lever at all.

This diffusion of electoral strength does not impair our place in the political process; it may
well enhance it. In the past the Republicans felt that they had little chance to garner Jewish
votes; and the Democrats took us for granted. This explains President Carter's aberrant con-
duct during the past year, his UN vote and the like; he felt that when push comes to shove we
had nowhere else to go. He was wrong, and we are better off. We must never be in any party's
pocket.



What does the election import for Israel? At first hearing, the news is good. Reagan speaks
more clearly than Carter acted. He regards Israel as a strategic ally, not just a moral burden.
He is opposed to dealing with the P.L.O. under any circumstances. He urges a tougher line
against the Soviet penetration of the Middle East. Still, we remember that back in 1976,
candidate Carter's words were just as sweet, and today we know that once President-elect
Reagan is installed, there will be many pressures on him: to balance Israel with Saudi
Arabia, to rally Islamic support against the Soviets, to bend to the oil-inspired anxieties of
our western allies and Japan. And so we Jews had better maintain our critical vigilance and
be prepared to speak with voices united and strong when we perceive as we undoubtedly
will that Israel's security has been placed in jeopardy.

There are some people and things to which as a consequence of this election we can bid a
not too sad farewell: President Carter and his capriciousness in foreign affairs; Brzezynski's
flirtations with the P.L.O. and his quixotic, counter-productive quest for a comprehensive
peace; McHenry, our Ambassador to the United Nations, who far from restraining, zestful-
ly led the majority chorus in that citadel of slander, that sanctuary for liars and for
hypocrites. We are well rid of all of these, and brother Billy, too. ''Stand not upon the order
of your going, but go at once!"" But we paid a heavy price for this victory, such as it is. In
the Executive branch we may be better off on balance. But in Congress, we lost some of our
most devoted and skillful supporters; Bayh and Culver and Nelson and Magnuson. We face
a Foreign Relations Committee without Church and Javits and Stone. And Strom Thurman
has replaced Ted Kennedy as the chairman of the pivotal Senate Judiciary Committee.

With all that, I do not despair. I have a more balanced view of the election's impact on the
domestic scene. And while I concede that liberals were devastated, I do not acknowledge
that the liberal idea itself is dead. I certainly do not buy the contention of right-wing
analysts who, in the exuberance of their victory are insisting that the vote earlier this
month was a vote against compassion. Thus a conservative pundit on the morrow after the
election declared: "'Liberalism has failed. It is unnatural. It expects people to subordinate
their concern for their families and for themselves to an attenuated compassion for remote
strangers. You can't build society on a principle so contrary to human nature. Conser-
vatism is coming out of the closet. Hail to the chief."

What nonsense all this! Compassion does not destroy society, and xenophobia is not a
necessary ingredient of conservatism. Think of some of our Union's foremost leaders, life-
long Republicans all, conservatives to the core and yet scarcely lacking in compassion.
Emil Baar, without whom we would not have had a Religious Action Center. Irvin Fane of
Kansas City, whose fair and forceful conduct in the chair secured our anti-Vietnam vote in
early 1965. Sidney Cole, the builder of MUM, who always insisted that the Union's social
action program be properly provided. They were conservatives all—and all were and are
men of sensitivity and soul. We liberals are often too sanctimonious, entirely too aggrandiz-
ing in our self-perception. We think that we hold a patent on decency. We do not.

Nor do I believe that Reagan is a conservative of the tooth-and-claw kind. Indeed, his entire
campaign was dedicated to refuting the charge that his breed of conservatism is devoid of
compassion for the disadvantaged of our land. In any event, in order to govern he must
move toward the center of the ideological spectrum. He must demonstrate that he is the
leader of all the people and not just of those who voted for him. He simply will not be able
to rule if he fails to take into account the needs and aspirations of the poor and the
minorities who dominate America's cities.
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The numbers simply do not sustain the boast that we had an ideological referendum. Add
Anderson's 7% to Carter's 41; remember further that only 52% of all eligibles voted and
you have a hard-rock conservative core of no more than 25% of the American people.
Much the same was true on a local level. In nearly every single state where a U.S. Senate
candidate important to liberals lost, that candidate ran far ahead of Carter. If the voters of
Idaho, for instance, had not repudiated the President by 45%, Frank Church would not
have lost the vote by one percent. And so it went. In sum, the election was fought not in the
ideological but in the economic arena. It played primarily on personality, that is to say,
Carter lost it more than Reagan won it. The issue was not compassion but competence, or
rather the lack of it in national affairs.

And so I am not despairing. And I do not think that we had better head for the hills and
hide in caves, although it doubtlessly is so that the coming years will summon us as Jews
and as leaders of the synagogue to struggle with an even greater resolve for justice and for
compassion. For this above all is what Judaism demands of us: that we be concerned for
the stranger who dwells in the lower depths.
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One of the more frightening by-products of our recent election is the emergence of a new
and dangerous phenomenon on the American political scene, the Christian right. This, as
most of you know, is a loose confederation of many radical right-wing organizations, some
strictly sectarian, such as the Moral Majority, headed by Jerry Falwell and composed of
evangelical fundamentalists . . . others of a more traditional political mold, such as Terry
Dolan's National Conservative Political Action Committee.

This confederation has become a potent political force. The Moral Majority alone claims
two million members, including 72,000 ministers, and they boast that they added no less
than three and a half million new voters to the rolls. They use the most advanced
technology to do their work. Guided by direct mail wizard, Richard Viguery, they utilize a
sophisticated, computerized list exceeding thirty million names. From the electronic pulpit
of the television evangelists, they command a weekly audience of nearly forty million
viewers. And the sums which they have consequently been able to raise for their political,
activities is staggering. Some estimate their war chest for the recent campaign, nationally
and locally, to have reached one hundred million dollars.

Their ideological banner is wide. They seek to Christianize America, to make this a
republic ruled by Christ. Yet they give their religion a narrow definition. They are pro-
family and pro-life. But they ignore and even oppose such religious principles as the
stewardship of our resources, and care for the poor, and justice and peace; as a case in
point, they are violently opposed to the U.S. ratification of the Genocide convention. High
on their priorities also are some issues which are more political than moral and come
straight from the right-wing lexicon: Government spending, the abrogation of the Taiwan
security treaty, Panama Canal and the devaluation of the dollar.



Their means, even more than their goals, are troubling. They are scarcely democratic and
threaten to destroy the fabric of our freedoms. They have tests of politico-religious purity;
those who do not conform to their standards are labelled sinners, the disciples of Satan.
They have their hit lists of candidates targeted for political oblivion, and slander is their
favorite weapon for such assassinations; terms like ‘pervert’ and ‘Communist’ are liberally
applied; in Idaho the word 'Zionist’ was used in such a way, probably because a good deal
of Arab monies were comingled with the funds used by the radical right, to destroy Senator
Church. All in all, these evangelical ayatollahs re-create the atmosphere of the Fifties; it is
McCarthyism reborn and wearing clerical robes.

My words fail to convey the full flavor of their political thrust. Listen to their words, then.

Jerry Falwell, founder and guiding spirit of the Moral Majority: "'What we need is a return
of the McCarthy era, where we register all Communists, stamp it on their foreheads and
send them back to Russia."

James Robison, perhaps the nation's foremost TV evangelist: "'I'm sick and tired hearing
about all the radicals and the perverts and the liberals and the leftists and the Communists
coming out of the closet. It's time for God's people to come out of the closet, out of the
churches, and to change America."

Bailey Smith, President of the Southern Baptist Convention: '"Why did God choose the
Jews? I don't know why . . . I think they got funny looking noses myself. I don't know
why He chose the Jews. That's God's business. Amen."

I suppose we cannot fault these evangelists on constitutional grounds. They have the right
to speak out under the First Amendment as do we. Yet their means are manifestly a threat
to the democratic process. And their goal for a Christian America is discordantly alien to
the principle of diversity which has guided our nation since its founding. The issue is not
church-state separation. The issue is political safety in a pluralistic community.
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If all this is true, as it manifestly is, why does organized American Jewry continue its flirta-
tion with the Christian right? We know the reasons of course. Most Jewish leaders are will-
ing to forgive anyone anything so long as we hear a good word about Israel.

The fundamentalists have long been among Israel's staunchest supporters, and so we go to
bed with them. Never mind that the new political evangelism is inherently undemocratic.
Never mind that it may well be anti-Semitic. Their support for Israel remains firm. And so
the Jabotinsky Foundation presents its award to Jerry Falwell. And the ADL offers its
national platform to America's foremost TV evangelist. And JNF groves are named in
honor of them both. It is madness—and suicidal as well.

e——



How blind we are! We fail to see that one cannot be good for Israel when one is injurious to
America and its Jews! We settle for the short-term gain and ignore the ultimate disaster! We
make a pact with the devil for transient boon, even while we know or ought to know that
in the end we serve his purposes!

After all, the deepest reasons for the support given to Israel by the evangelical fundamen-
talists are theologically self-serving. As they read Scripture, Jesus cannot return for the Sec-
ond Coming until all the Jews are regrouped in the whole of their Biblical land and then are
converted to Christianity. Only true believers can enter the gate of heaven. Devout Jews, if
they refuse to accept Jesus, will not be permitted beyond those pearly gates. They will be
buried beneath Mount Zion once the newer Israel replaces the old.

This is their apocalyptic vision in all its fullness: they seek our extinction as a particular
people. Why then in heaven's name should we give them recognition? Have we lost all self-
respect? We may have to meet them, talk to them, even deal with them. But surely we need
not applaud them. When we do, it is a madness—and suicidal.
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I said, a moment ago, that the new political evangelism just possibly is anti-Jewish. Let me
be a bit more definitive: it is precisely that. Our history instructs us that fundamentalism
and anti-Semitism invariably go hand in hand.

Surely it is no coincidence that the rise of right-wing Christian fundamentalism has been
accompanied by the most serious outbreak of anti-Semitism in America since World
War II. Don't misunderstand me. I do not say that the Jerry Falwells are deliberately
fomenting anti-Jewish sentiments and violence. But I do say that their preachments
have that inevitable effect. When ministers assert before thirty million parishioners that
only one brand of politics has God's approval why, then, intolerance takes rootage. When
the Moral Majority demands a Christian Bill of Rights and a prominent churchman adds
that ‘God Almighty does not hear the prayer of Jews,' there should be no surprise when
synagogues are destroyed by arson and Jewish families are terrorized in their homes.

Aye, such preachments have their inevitable effect. They breed hatred against the Jew.
Note, if you will, how very quickly Bailey Smith's first statement concerning the inefficacy
of Jewish prayer was followed by his more recent pronouncement that we have 'funny
looking noses.’ His earlier comment may have been no more than classic Christian doc-
trine. But how shall we label his latter dictum? That's not fundamentalism. It's
unadulterated anti-Semitism—Julius Streicher with an Oklahoma twang.

To be sure, now, the rantings of the Christian right cannot alone be held responsible for the
contemporary violence against us. Worsening economic conditions are also responsible;
this is the view of Henry Kissinger. The cosmetization of the P.L.O. is no help; one cannot
legitimize terrorism in one part of the world without also giving it license everywhere else.
Political considerations come into play, as they did when Carter pitted the blacks against
the Jews in the aftermath of the Andy Young affair. And when the leaders of the Western
World decided to woo the Arabs by condemning Israel at every turn, blackening her name
without just cause, why, then, they diminished the stature of Jews everywhere and set
them up to be the targets for violent attack.



Whatever the reasons, anti-Semitism is alive and kicking in this land. The number of
reported incidents mounts daily. Synagogues are defaced, cemeteries desecrated, religious
schools vandalized, slanderous leaflets are distributed, threatening telephone calls are
made, and individuals have been pelted with rocks. So far there has been only property
damage, and some minor injuries, no deaths, so far, thank God, in North America.
Although we have reason to be anxious on this score, too, when we learn that the KKK has
established paramilitary training grounds in six locations, one of them in Canada. I am con-
vinced that the number of attacks on Jews and Jewish institutions is even greater than that
which has been reported. Too many Jews write off such incidents as mere pranks, or hope
that by denying them, they will somehow go away. They won't, and we might as well face
up to it.

Don't misunderstand me. I do not suggest that we face some kind of holocaust, God forbid.
We manifestly don't. All that I am saying is that the respite which we have had since World
War II has come to its end. The memory of the holocaust is fading. The sense of guilt has
waned. Hatred of the Jews is stirring once again, and we had best be ready.

Tomorrow night the Union Board will consider what we can do to counter those threats to
Jewish security which are posed by the spreading episodes of overt anti-Semitism as well as
in the growing impact of the Christian right. Among those several measures which I hope
we will adopt are:

— the formation of a national task force trained to provide guidance to
those of our congregations who are victimized by anti-Semitic violence
and vandalism.

— the activation in our Religious Action Center of a Hot-Line for such
emergency guidance and to monitor these episodes.

— the acquisition by the Union of at least one low-power TV station
which will be linked via the cable system or like community stations
into a national Jewish TV network enabling us to communicate instant-
ly with our constituents and supporting our Jewish educational efforts
as well.

We need not wage this struggle alone. And so I will recommend that we reach out to
moderate Christian leaders and to civic leaders, to minority bodies and other groupings to
form coalitions of decency against the chilling power of the radical right.

This is not a conflict which pits Jews against Christians. Indeed, most Christians, most
main-line Protestants and Roman Catholics are as alarmed as we are about the growth of
this so-called Christian right. They see it as but a perversion of their faith. The American
people are with us too. Most Americans support the Equal Rights Amendment, gun control
and the right of free choice in abortion. Most Americans oppose the conception of America
as a Christian state. And most Americans I believe categorically reject the notion that God
Almighty wants us to keep the Panama Canal and to build the neutron bomb.



The preponderant majority of Americans are also on our side in the war against the Great
Hatred. They know that we Jews are the bellweathers of the civilized world. We might be
the first to fall victim but others quickly follow: Catholics and gypsies and blacks and
ethnics and political dissidents; in other words, all those who do not fit into the mold, who
refuse to march goose-step in beat with the Fuehrer of the band. Thus anti-Semitism is
something more than an issue of conscience. It is also a matter of civilization's survival.

In our search for allies, the Jewish community cannot seek one hundred percent
ideological purity. We will disagree on the Middle East with the National Council of
Churches, which just issued an unconscionable statement supporting the P.L.O., but we
must work with them on free choice on abortion, on gun control, strategic arms limita-
tion and a host of significant issues. We will disagree with the Roman Catholic Bishops
on abortion and birth control, but we will give voice to a common concern on aid to
refugees, world hunger and racial justice. We will disagree with Blacks on racial quotas,
but we continue to share a vision of a compassionate society and can work together in
support of national health insurance, youth employment, decent housing and similar
programs. Be that as it may, we do have many allies in our struggle against the excesses
of the radical right.

What has begun, in effect, is a struggle for the character and the soul of America. It will
endure for many years, transcending the immediacies of politics and elections. It is a
struggle, therefore, we ought need not fight alone. It must be waged by the entire
American community, by interfaith and intergroup coalitions of decency speaking out
together against bigotry and hate of every kind.

I am confident that we can hold America's political center—which must be the central
goal of our communal striving—by reaching out to all these forces of which I spoke,
marshalling their impulses for good.

But we must hold on to one another too, we Jews, for we are one and indivisible in
death and life alike. Atta echad, v'shimcha echad, umi k'amcha Yisrael goy echad ba’aret.
God is one and His name is one, and we His people of Israel are one, throughout the
world.

And this above all: we must not despair. After all, we prevailed in times more perilous
by far. We overcame our bitter yesterdays. We'll overcome our threatening tomorrows.
And so against the schemings and the maledictions of our enemies we will extend our
stake in this land. We will not yield. We will fight and gain the victory.



UNION OF AMERICAN HEBREW CONGREGATIONS
RIGHT-WING EXTREMISM

Resolution adopted by the November 22, 1980
UAHC Board of Trustees San Francisco, Ca.

We applaud the president of the Union for alerting us to important issues which
are of great concern to us at this time.

The rise of extremism in some elements of American life—including episodes of
anti-Semitism and the growing impact of the Radical Right—represents a clear
and present danger to the tradition of American pluralism and a distortion of
religious precepts in political life. The Reform Jewish movement has always had
a commitment to the ethical values of Judaism and their relevance to contem-
porary society. This prophetic mandate assumes new urgency today because of
the rise of extremism, both theological and political.

We see these developments as a threat to the fabric of American life, to a
democratic society, to Jewish values and to the security of American Jewry. The
great strength of America lies in its pluralistic nature with its respect for diversity
of viewpoints, whether liberal or conservative, Christian, Jewish or any other.

Therefore, the Board of Trustees of the Union of American Hebrew Congrega-
tions resolves:

1/ To give high priority to a program of religious action to strengthen human
rights and human dignity, thus serving not only a prophetic mission, but equally
our own interests, for we Jews have a profound stake in maintaining an open,
tolerant and compassionate society.

1/ To reach out to religious (Jewish and non-Jewish), civic and minority groups
to form coalitions which will advance our mutual concerns.

3/ To urge our congregations to advance these goals through the strengthening
of existing religious action committees or establishing such vital entities where
none exist. We encourage all congregations to take advantage of the resources of
our Washington Religious Action Center and urge individual congregants to keep
informed of developing issues by subscribing to the CHAI/IMPACT information
system.

4/ To establish a joint task force of the Commission on Social Action and the
Commission on Synagogue Administration which will provide guidance and
assistance to those congregations which experience incidents of violence and
vandalism, and to provide guidance on preventive measures to all of our con-
gregations.



UNION OF AMERICAN HEBREW CONGREGATIONS

VIDEO COMMUNICATION

Resolution adopted by the November 22, 1980
UAHC Board of Trustees San Francisco, Ca.

Technological developments and opportunities for increased communication
create challenges never before open to our movement.

We urge the prompt development of a plan to intensify the utilization of video
techniques (such as video cassettes and video discs) in Jewish education, and to
create educational and general interest programming for broadcast and cable
television facilities. The work already undertaken in this field by the Com-
mission on Jewish Education is a valuable first step.

As part of broader perspectives to be funded by the forthcoming capital fund
drive, we further urge the chairman to assign to an appropriate body—such as the
Long Range Planning Committee—the responsibility of developing a systematic
plan for UAHC video communications, possibly anchored in a low-power televi-
sion station of our own.
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Bdith Samuel

Ne are gathered here in this place

impelled by a common sorrow

summoned by the sad duty to speak a final farewell to Edith Samuel‘
who has been taken from us

great is our grief

bitter the anguish whoch afflicts our saul

for a cord is loosed...the silver chain is broken...

tender ties of friendship and of love have neen torn asunder by relentless death.

Vainly do we look for words or thoughts of comfort,

We do not find them

Except perhaps in the knowledge that we share a destiny common to every human being
We are all strangers befdg 6od, sojourners as were our fathers and mothers

Scracely ushered into life, we begin our journey to the grave

We moisten our morsel of bread with tears and with the sweat of ceaselesss toil

and in the end our fondest hopes wanish in death,

Words do not come easy at a time like this
they never ever do
just how does one describe the ife of a human being

encompass it in capsule form
ey oavg

her deeds...her dreams...her laughter.,.her love,.. FBix o7f HEAS
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Moreover, Edith Samuel was an axkmgekkex extra-ordinary w® human being

endowed with géizgeshnr precious gifts of mind and =gpxxx and heart,

Words cannot even begin to BREmmpaEEE capture their scope and worth
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They soared, beyond n Ln. J

Surely our sense of loss is so great
\ .

!
because our gift == - was so very great,
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And now she is no more,
and because she was what she was and is no more we weep
weep over motionless form and unresponsive clay

weep because a star has been torn from the firmament of our lives

and our lives are the darker because of it.

And yet not all is gone,
love is stronger than death
it can kxisgexkkak span that fearsome chasm which separates the living from the dead.
the words she spoke
the beauty that she fashioned
the love she gave in life
these will warm and sustain us always
these precious endowments were never bound to her bodilty frame
to the cells of her brain or the fibres of her great Jewish heart
they came from a spirit within her and beyond her

and this spirit lives on for everlasting blessing.

It is this spirit and ht eknowledge of its lasting nature
which alone can give us comfort
and the strength
to turn from the silence of the grave to the tasks of life
for this above all is what Edith would have us do, “etl« Qﬁ”’
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to reaffirmlife

to RexSoers 7S¢ D L’TV'ZK,M‘?LWLLU
to offer care to all who fill if, but especially to the sons and daughters of Israel

May we find the wisdom and the strength to do so.
Then will Edith's memory be for blessing

even as her life was a blessing.
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Edith bore a proud name
She was the wife of Maurice Samuel - and she bore his name with pride.
He was a giant of our generation

and she above all others appreciated his full worth,
She was fiercely devoted to him when he lived,

#9 begane

And when he died, her devotion did not abate,
With loving care she guarded his literary heritage

ané strove to preserve his thoughts and words

A remarekabje

- by editing his khmugkksxars conversations on the Bible with

Mark van Doren -- for future generations,

She did more than bask in the reflection of his glory.,

She was grfratly gifted herself,

IxxkAKBRXAXPREKXKBXARRXEREAKRXAXpRetShe knew how to use words.,

She considered them sacred, insisting that they bébﬁ§:37§fzh ERXE,exaction,

And she was always true to that duty of their care which she imposed upon herself,

I remember her scouring for hours on end to find just the rightnuﬁduk““ ‘Huu.,
to express an idea...to evoke emotion,..to skimmiakex motivate deed...

and somehow, she always found that right word. _;///

Many of the great\religious school texts which mdlded the
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Jewish sensitivit® of generations of Jewish chiNldren

saw the light of day and ha

dorh
only because she edited them,

their impact

They bear the name of others but they carr ith them the impring& of her soul,



As a great editor, she did something more than merely provide a proper
garment of language for the ideas of others,

By her gentle yet persistent prodding,and probing for meaning,
she gave shape to the ideas themselves.

Indeed, she ar carried these ideas within herself,

/

She was a passionate Jewess,

a stubbornly-devoted daughter of her people,
The hurt of all Jews was her hurt, their victory was her gladness,
She was pledged to their continuance as God's ehesea people,

and toige safety of that nation, Israel,,

to which our lives as Jews are pledged.

so it was that she became a great teacher of our peo 4

Keeping Posted is a stellar example

of this perfect union of word and thought, of form and substance.

which Edith mastered.
She was its founding and long-time editor.

o

It began as a currnet events magazine and culminated to be the core

of the Union's mini-text program,

each issue devoted to an idea or a value central to the Jewish experience.
Lovingly shegrsbaugitinllicartnneiulle-{T 3o

she selected these ideas

chose the authors and the artists,

carefully culled their works



N

And then fashionei{all af hese—
(- (
with an artists skill and imagination

into a meaningful, beautiful whole,

Keepipg Posted remians the most effective tool for the tranmsission of Judaism
s § ¢ L0 N3
-, . at our generations command, UU‘E:'Z C,/F/l” b SRR =
e e ¢rown e e Ul i« (\M@z. pr-m‘/w\
¥ It stands as her lasting memorial,
Amd thus it was that Edith Samuel became a gret teacher of our people
by editing the writing of others
by writing herself
by teaching herself
through the skilled use of words am# as well as the manner of her life,
PLATH Lepavis Vo im
VS 1 8n — Lo da FLITST ODFsuys
Edyth was an artist of the Jewish soul,
She was also a feeling human being.
Shexinwrdxkexxkushandyxeaxedxfaxxkis xR kxR iRE XK KAXRRRSKARRY X
ShExwasxaxIRKREXBEIRKkEXyXkEXxRankinexandxikrxx
AXBXREEXANREXKRX
She laughed and cried and loved and was loved,
She was a good sister and aunt, to Pauline and Alex and their children.
+hiess P
She cared for her husband's offspring -- Eva and Chester and David —-
whoem she regarded as her very own.

Skexwas And in her relationship to Maurice - in life and death alike —-@&-

she gave true meaning to the words: wife, marriage, friend.




L

Al ; .
If you want to find them and set them down and start making books, let is be your project,

She+considered this ability a zift from her husband...

at least so she wrote in her editor's preface to In thaz BeginningLove

Nearly two years after their marriage -- she records =--
Maurice gave her what he called a wedding gift:
V

{words in the air...

¥ They are out there somewhere,}he said -- flinging up his arms to suggest the vastness of
space ==
Y
Gt res
She respondd to the chalenge and xesperd €& those "words in the air"
art she fashioned books of meaning and of beauty
And she became a poet of the Jewish ‘aelﬁin her own right
Many of the great religious school texts
which haved§§€£:§j£he Jewish sensitivities of generations of our children --
aaw the light of day and had their impact
only because Edith edited them.

mahky duvHor
They bear the name of Othﬂi;L d =~ .l
bDuHS

but they carry within them the im%frint of her soul.
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