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bpee Komw e rre ATSEnBLEs in e CovRr sqno, oF e Diolbsyrs

Or 7§ [ 2R SN Zhe (AR Rpiw OF CPRBATHY, s SheriSr DAy or
Bred dgain. it is good to be united with you in worship. e Tew sy Vi,

My pravers lend with yowrs, in fullest havrmony.
We pray for life, for healths for a renewal of strength.

e pray for still ancther vesr of meaningful endeasvor.

Spiupe s

These days arg\sobering, are they not, these Dayvs of Awe.
with thelr grim vreminder of life's evanescence
of time's relentless onward Flow.
A1 about us we see the inedxcorable pevicdicity of edxistence:
Birth and death, growth and detericoraticn. renswal and decay.

It is an ever-pulsating chybhe that none of us can break.

In consonance with this mood, my sermon. this morning will not deal

with events of the day or even Jewish communal concerns.
el

Tt will hahmf a more reflective, perhaps even more personal nabure.

For I owant to talk to yvouw aboud immortalitv,
apbout 1ife everlasting.

apout the "here" and the "herafter."

Welf

These words may sound strange to the modern 8ar.
S¥u r i | g
but i the truth beAtmlda v yore of wus has oan lotimate, personal

concern wiith the guestion they ralse.

Our lips may nob bave given that guestion voiloces

Qssated!
but our inner eaﬁ«ha heard 1t.



After all, everyone among us has had relatives or friends who died,
whico have resched thelir horizon and are gone out of sight.
fArd all of wus know that we too will face the same experience.
Ehat we ftoo bhave & rendezvous with death./
fArad smoowe ask owith the lituwrgilcal poet:
e Tife s & song o s dance we cannot hear.
Its memory courses through us for a litdble while.
bhen seens o cease...dhence the melody and wither
does 1t got!
# #® ¥*
The philosopher George Santayvana came neavest to limming my own belief
iy dmmoorbality when he alluded to 1t as the scoul’s
ivvincible surmise.”

The phrase s wonderfully curicus, for bow can & "swrmise, " &AASQwuVNm’

a belief that lacks evidence, boast of "irvinvibility®®

I believe i wrderstand Bantayvana®s word-play. ﬁmw,
inomy alet yvesr of Lifes
wiienr I have undergons most of my major life passages
—e Being & seldiers a husbands, a father, a vabbi -
fesling the jovs of life erd the presence of the angel of death
mary s mary himes.
Trulys it is the lesst tangible forces of life that 1T now cherish
as most real and most dear: love, hope, ideas, ideals.
Theses the "surmises" of my scoul, rather than tangible honors or Scarss
are what makes me who I ami
these, the "surmises" of my scul: are what preparve me for the final
life passage by shielding me from fear./y

&quw‘e""\'ﬂ—\ *°~ A
\)vd Iy my case: the leucailsed of life<hereafter took many years

to gain ite force of "invincibility.




fAmoa vouthy I owas rather cavalier about the matbter.

"Death 1s nabtural.” I thowght to myseld, without depth or inspivation
w3 I thought about 1t at all.

Like most voung pecple, I was too busy seeking my place in the woo ld
to concern myself with the vacating of that placed

T was ftoo esbroiled in constructing the fubtwe to perocelive lmmortality

in the near—-at-hand.

Oddly encughs my unconcern abeout life-after-death persisted sven
through my army yvears. although I ossrved duaring World Wav 11
and becames altogether accustomed to the sight of lifeless bodies.
Ferhaps that was the reason for my incwicsity on the subject:
wars cheapen life and devalue the loss of 1t.
Or perhaps I knew that the energy reguived for sheer physical and mental
survival could not be sustained were [ even to contemplate the notiok

that my life could come to an ends

A oin wq Herse war yeeA S
I therefore sought swlaceAnat in thoughts of life-after-death.
\u
But iv memories of life-before-war aond hopes for my personal.

Tiving future.
i

My yvears of rabbinic study following the war alsce failed to awabken my
concern for the subject of the hereafter.

To be sure., it was an element in my studies
- i Fihles in Thecologys: in Jewish Fhilosophy ——
But so it remained, & kind of intellectusl exercise that never came

to touweh  the depth of my being.



IFf anvithing disbelief was stivred in those vears by the contraviety

cof bhe views presented by our braditicons

The Hible concelves of life after death as & kind of retwn of the body

and soul to nature.

The Talmud offers some reflectlons mﬁAeﬂduriﬁg mature of the disesmbodied

seaeld - put Falls to develop these ldess with any fulness.

Maimonides spesks with greater certitude of & lasting 1ife for scouls -
bk only for the bodiless souls of the righbteous,
while the sculs of the wicked ave doomesd to perdition.
Desthlessness, bto the FMamBam, ls nobt & guality inherent in the souls

ih i bhe rewsrd bestowsd for & life of goodness,

Only Meoses Mendelscohn held that gll human scouls. each individuallys
are indestructible and deathless.

HBut the nec-bantian, Hermann Cohen guickly vefuted him.
denyving the pessibility of the individual scul’s survival.

Cohern held forth only the promise that individuals swrvive in the
"Historic continaity of the people.”

Most modern Jewlsh philoscpehers hold with Cohen

----- - and the circle. back to the Biblical concept of immoritality
as a "vebwn to natuwre." is almost complete.. ..

What possible comfort would I find in these disputations. I asked myself
wher as vabbi I oweuld have to hold the hands of the dyving and

the hereaved?



What consclation was there in these Jewish speculations for a student
whio had just completed an undergraduste honoors thesis on the
svolution of the NMazl wasr against the Jews.

S : . .
whie Bad just chastensd gy scul with an eshausting contemplation of
the depths to which human belng can descend.

Pofoaand ne comfort whatscever in the thought that the six million
live on in some nebulous manmer o the rest of the Jewish people

and the rest of humankind.

i contenplating the significance of death, I could go no further than
the words from the Apocoryoha.
"Remember thy last end/and cease from enmity.”
I simply said to myself:
weE can’h o poessibly bBoow anvihing aboat the obther side of deasth...
let s stick with one world at & time and conduct curselves in
Ehits woeld o suoch & way that i there is an afterlife with God,
wi will be worthy of 4,
# # s
The death of my beloved Ffabther in 1957,
iv coorjunction with oy work as a rabbil o irn homes made
mad and still by death.
marked an awakening for me to the intwition that death was a porta
rather than a sealed wall.
The fulness of life - of familys of professicons, of fatherhood -
WEaE TIpE on my viness
my sense of love for human belngs, my sense of belonging to the
human race. were greatly heightensd by my sharing of these

most basics vet most meaningful. life euperiences.
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I found the ldesa that all of this fTulness would end in ablivian
to bhe utterly mad.
How could it be thus, that all which animates life

-2

~~~~~~ the capaciby to knows toe oreates to love. to dream —-
vitev
éffwkab&ﬂwuld e srmaffed out like a ﬁputteriﬁq«candle,

leaving not even a shadow?

Too many of 1ife's own ways —-
the reswakening of spring after the death-like winter.
the mivacle of bivth from the irmner space of ocwr bodies.
the constant tranformation and sxchange of all matter and energys
the noetion of & "curved! universse —-
all of these and more testified against the lilkelibhood
that death could mean chliteration rather than btransformation.
Thus 1t was that my "swaoise” bhegan to atialn its "invincible” foroe.
Dewtet
Then I began to belleve with fullyfaith tha%ﬁis @ gabeay

ared moh a&n abyvss iobto nothingrness.

Fut even before thens sven in my yvears of derk and wondering doubt,
there were aspects of immortality of which I could speak
With SEsSuUrance.

AHvS

whice knew ws. loved us. and were influsnced by our lives.



My father died better than thivty vears agoos
vt bo this day I think of him on almest a daily basis.
Many of my ldesas are stimulated by his specific thoughts and
Iy his manmer of thought
== the ethical assuamptions and creative processes that informed
his intellectual life.
fter I make my decisicons by the messure of what oy father would have

wanted me to do.

/// A whenever I othink of him the sense of his continued pressnce

T

s stronger than the knowledge of his death.

AL of wus have thalt same experience doowe nob
Ao this is why we find the words of our memorisal service fraught

with mystericus and majestio meaning.

A "In the blowing of the wind and in the chill of winter
F\ wee vementier them. ..
1 I the blusness of the sky and in the warmbh of summer
i we renember them. ..
{
\ When we are lost and sick at heart. we remember them. ..

bier we have joyves we yearn bto share, we remember them. ..

<{‘ o long as we live. they too shall live, for they are now
a part of ws, as we vemsmber them...”

We can also speak with abscolute assurance of the

immortality of

-
(N

the human deed.

H

Az the Talmud taught: "We live in deesds not in years."



SGhalespears Was wrong .

The good we de is not interved with our bones.

The bhesuty that we fashion cammot be dimmed by death.

The love we give in l1ife lives ony long after we are gone.
to nowrish the lives of those we lmved;é}

AL of yeoar are FTamilisr with the  well-bknows smideash about the
el man who was sesn planting & slow bearing fruit-tree.

The passevs-by mecked him saying:

THoow foolish youw are...youw are too old...vou willl never
Tive leowy encuagh to sat the frult of this trees.”

fod bhe old man replied.
AL omy life I have esaten the fruit of treess planted by genesrations
whio preceded me. .. cwhy should I onctplant treeses whose frultage
will delight and refresh those who follow me?"

Boodt ds owith us. fFor just as owr bores will nowrish the sarth,

s will deeds nowrish the future.

Ferhaps the inability of mocdern men and women to accept the potential
of a life hereafter is roobed in the fact that sciesnce and
technology have fostered & sense o us that only that which is

g &/ : : .
vismible sod of material use s veal.
Yet we all experience forces that are invisible and indeterminate

and vet have the power to shape and enchant our lives.

Loeve ts such an invisible force.
It certainly cannct be anatomized, or schematized, or reduced to clearly
identifiable elements.

But its impact is irvesistible and it holds the power to transform ws.



Music s ancther such invisible force.

The source and 1tz nature are mysteries even to the most profound
composers and lilterate listeners)

st yvet ihs abkility to affect reality,

even to help heal the diseassed body and mind, is undeniable.

There are bthose whoe recogrize this reality of the invisible.
A theve are those who even while they experience its force.

co onek grant 1t osuch recognition.

Thus to some pecple. for instance.

"a primvoese by a river's brim, a yvellow primvose is to him
and it is nothing more.”

Grcckher man has & clearer vision and sc he finds

Thomoues o bress. books it orunming brooks, and God in everything.”

Foo the physisicst, water is composed of & part of byvdvrogen and
Iopart of cxvoern.

That iz & scilentific fact.

But iz this all that we can say aboult water?

Te this the sum and substance of its sssence?

Shakespeare, as we just heardy, read "books in brooks,’

and Tsrael’s sweet singer fournd firm faith
*hy still and stilling waters’®

Surely theiv discoveries are as real as are the

seientific formulag of the laboratory.



Bye, thers is & world of veality
beyvord those worlds perceived by the physical sense alone.
And altogether muliitudinous are life's gifts that have no
practical worth but nenetheless sare altogether wond vous:
The sarth™s green covering of grass.
The Dlue serenity of ses and sky.
The song of day, the silent wonder of the night.
Fetals on the grass and wings in the airv.
Oy how flat,. how narrow our world is.
whiey we mesasure ibs gifts by thelr usefulness alone.

wheny, in Hilke's happy simile

wi bake & hold of peecock’s festhers to tickle one another
while beling oblivious to thelr essentlial charm.

Then do the words of prophecy apply o us:
they have sves but they do not sees
they have easrs but they do nobt hear
they do not know
they do not wurnderstand
they walk in darkness
Mies  the bhuman story simply cannot e told
without reference to that mystery and majesty that transcends
all looic and resson.
Only those who open themselves to such a mystery
can btranscend the grandewr and tevvor of theilv lives
withowt being blinded by 1ife’s grandewr

o orushed by dts tervor.

Pre The invisible is real, my friends
e spend the better part, nay, the best part of cur lives in the reslm
of the invisible .
Thern why not affirm that magnificent invinvible surmise

4 g oodutss abides + Hutb-dbiole, — - . 5
that just as love abides, owr sculs abide forever too.

10



Ohe vear agos I was hospitelized, following a severe heart attack.
It was a transforming sxpevience for me.

Some of yvou will recall my telling yvouw about it last vear.

For long days and nights T was in the intensive care unmit.
It was not a pleasant place.
Py oot pains and fears aside, iis nolses were grating to the ear:
the rurming feet of deoctors and nurses.
the ocresaking of machines wheeled in for some Smevgennys
the moans and ories of pain...
arad oo o bwe ccocasicons cduring my stay the ratdtling of deaths

and then the weeping of the suddenly bereaved.

Aot & wesk after I arvived, I had to have some tests.
Bt the reguired machines were located in & building at the
cppesite end of the bospital campus.
I had to be whesled acvross the couwrbyard in a gurney. and as we
emEvged From our wnit the sunlight straock me.
Just that o that was the apes of my experience —— the warm and

aparkling and brilliant light of the sun.

I looked about me to see whether anvone else was relishing the sun’s
golden glow,
But &1l I saw were women and men and children bhurvyving to and froo

nearly all with their eves fixed on the ground.

11



I remembered, theny, bhow often I. toos. had been indifferent to the
grancdewr of each days
too orocupied with trivial and sometimes even base concerns bo

respond bto bthe splendor of it all.

"There are those who gain eternity in a8 lifetime," savs the Talmud,
Tohhers gain it oin oan hour.”

I believe | regained my 1ife,
iﬂﬁ regatned the "invincible swrmise" of my scul’s immortality.

just in that moment of commonplace insight:

the insight that life s wondrous.

that we dare never ignore its offerings.

that we must selze esach of its golden minubes with a&ll owr heart

and soul and might.

This, them. is my strongest intimation of immortalitbys
that the gift of life that suwrounds us 1s boundlessi
that sach moment of insight is an Q}Qrwﬂ7A
erberrri-byv d bhat the here and the hereaflter are one and the same

the human heart.

111



Armenians and Jews: Two Peoples
United by Legend and Tragic Fate

Rabbi Alexander M. Schindler
Address
Armenian Martyrs' Day Commemoration
Clark University
April 26th, 1987




It is with a heavy heart that I join you in this place and
for this sacred service of remembrance. I speak as a Jew,
to mourn for the attempted destruction of a people other
than my own. This does not mean that I am neglectful of the
tragedy of my own people. Our fates, after all, intertwine,
and in their combining serve but to deepen the pain that
seizes us, as Armenians and as Jews.

Our binding one to another begins with an ancient legend.

As you know, there is a great mountain in the land of Armenia.
It is Mt. Ararat, nearly 17,000 feet high, the tallest moun-
tain in the land. Our shared legend holds that the ark of
Noah, the ark that preserved all species of life for regener-
ation in a new world, perched upon that mountain top after the
mighty flood. There Noah and his family and all of their
charges set foot upon the dry land for the first time in 40
days and 40 nights. And there, at the peak of Mount Ararat,
Noah received God's pledge in the form of a rainbow sign that
there would be no more wholesale, indiscriminate slaughter of
living things -- at least not by the hand of God. Legend
holds, too, that the ancient Armenian kingdom was founded by

Haik, a descendant of Noah, at Lake Van, less than 200 miles
AéﬁéZ;; —_—

from Mt. Ararat. Thus the mountain of God's rainbow pledge
over the kingdom of Armenia like a guardian angel, a guarding
giant.

Would that legend and not history had shaped the fate of our
respective peoples! For history did not deal so kindly with
either of us. All too often it was given shape by those who
spurned the promise of Ararat's rainbow Zzbn.

The knowledge of our kindred fate was first conveyed to me

when I was but twelve or thirteen years of age and my father
gave me a copy of Franz Werfel's The Forty Days of Musa Dagh.
That was in the mid 1930's, on the eve. of the Jewish holocaust.
Werfel was a Jew. Perhaps he had foreboding of the evil that
was to be. Perhaps he wrote of the present as much as he did

of the past. Be that as it may, Franz Werfel became the world's
foremost interpreter of the Armenian struggle against Turkey and
of the colossal crime of genocide that was its aftermath.

The Armenians were the first in this terrible 20th Century to
experience the man made flood that we have come to call genocide.



Genocide: The deliberate murder of one and a half million
Armenians by their Turkish rulers in brutal massacres --
200,000 slaughtered from 1894-1896 alone at the behest of
SufTan Abdul Hamid II -- and then in mass exile one million
or~Mmore turned to ash by the sun of :he Mesapotamian desert
into which they were ruthlessly driven by the Young Turks

in 1915. Genocide: the methodical slaying of a whole people,
not fully successful in those earlier years for lack of ade-
quate technology and insufficient time to complete the mon-
strous deed.

Who else but I, a Jew, should be here to remember those un-
speakable years? Who else but I, a Jew, should be here on
this day we call Yom Hashoa dedicated to the remembrance of
the six million Jews who were turned to ashes less than thirty
years later by the more technoloagically efficent Nazis?

We Jews and we Armenians are brethren in pain. We have been

made into a single family by our martyrdom, our long passage
through darkness, betrayal and anguish. We e been made kin ===
by our suffering, by a torment so intense that it leaves us
speechless. Those memories we share are haunting, hurting,

are they not? They still make us stagger. The pavement sinks
under the feet, the walls spin 'round, the world reels. We can-
not stop it eve%if we would. We cannot pluck the remembrance .
of all this carnage from us, its anguish pierced too deep. The
bitterness has eaten into our sinews, dissolved our flesh into
festering sores, reduced the very spirit of our lives to spark-
less, blackened ashes.

And our response to all these aching memories is silence. It
must be that, it always will .be that -- a silence. For our
speech has been stifled by darkness and our suffering is of

a kind that has no tongue. Our shared martyrology is one
long stillness, an endless silent scream reaching to the
heavens =-- where God was silent too.

And yet we must speak, for we are the spokesmen of the dead. It
is our duty to be their witnesses. After all, the generations
come and go. Memory fades. People forget. And there are those
who have determined to wipe its slate to make it seem as if these
things had never been. But these things have been. They really
happened.

Throughout the centuries, thousands of Armenians were forcibly
converted to Islam, even as thousands of Jews faced forcible
conversion to Christianity. In the mid-1890s, two hundred
thousand Armenians were killed in slaughtering riots; only 1
twenty years thereafter, a like number of Ukralqggn Jews were (Z)
butchered in pogroms. 1Inl915, one million Armenians were driven

from their homes to die in the desert; but one generation there-
after, six million Jews were driven from their homes to perish

in the charnel houses of the Nazis.

T
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We must speak of these thinas -- and meet, and write -- however
faltering our tongue and unavailing our speech. For we are the
spokesmen of the dead, the exiled, the coerced. It is our duty
testify in their behalf, ever to remind the world that it was
not God, but brutal men, who betrayed the rainbow sign of Ararat.

These then are the things that bind Armenian and Jew together:
an ancient legend, cruel experience, and the solemn, sacred
duty to bear witness to genocide.

Are thege any lessons to be gleaned from all this sorrow and
saddness?

In a way Ikind it loathsome even to ask such a question, to
speak of the "lessons" of genocide, for to do so is to attri-
bute purpose tp acts that were grotesquely purposeless, acts

of naked saveigery, of twisted paranoia and grim bureaucratic
inhumaneness.” And yet it is that very purposelessness, that
monstrous human capacity to butcher without need, to wade
through rivers of blood without so much as a rédeeming sense

of destination or direction which impels us to seek exmlanation,
to scour us yet again with stinging memories.

For we are seeking to affirm our faith in our own species, lest
we utterly despair of the human race and, thus, of ourselves.
We are seeking to share in the compassion that God felt when
he placeéd the rainbow in the sky. Therefore, we infer certain

‘lessons from the suffering we have endured; and by so doing, we

convert the mystery of suffering into a revelation.

First and foremost we ve learned, each of us, to resist, at
earliest warning, any ‘and all threats to our respective commun-
ites. "If I am not for myself," taught the Hebrew sage Hillel,
"who will be for me?" Thus, wherever there is a single Armenian
in danger, in whatever country or continent or the remotest
corner of our far flung world, there must you find him, there
must you reach out to him, offering you hand, your heart, your
life. Never must it be said of you: that you had eyes but did
not see, that you had ears but did not hear, that you had mouths
but that you failed to speak.

Remember also that not only physical threat but the threat of
assimilation endangers a people: the loss of homeland, of lan-
guage, the loss of cultural identity. The Armenian language,
for instance, is the only surviving language of the Thracian
branch of Indo-European language; it is unique in the world, and
like any endangered species, it warrants preservation. Likewise,
the polychromes of Armenian art, the genius of Armenian archi-
tecture, the grandeur of the Armenian church -- all of these
need cultivation and nurturing, in the Armenian diaspora, in the
Armenian Republic of Russia, in that unacknowledged Armenia of
Turkey, -- indeed, wherever Armenians live.

i



Here in America, Armenians, like Jews, have found and made new
lives. And as a Jew who loves Israel, I am proud that in holy
Jerusalem, in the old city, not far from the Western Wall, there
lives a small but vibrant Armenian community, with its Church

of St. James, its Gulbenkian Library, its magnificent choir and .
its schools. There, in that peaceful enclave, Israelis and Ar-
menians live in amity and brotherhood, just as they do in New
York and in Detroit, and indeed, here in Worcester.

History has placed upon the Armenian people wherever they live

the burden of physical as well as spiritual survival. Survival:
it is the best defense, the sole revenge, the only worthy response
to those who hacked with bloody sabers at the very roots of the
Armenian culture.

The Armenian who neglects his cultural legacy does the work of
the pashas, just as surely as the Jew who disdains his spiritual
legacy hands Hitler a posthumous victory. The individual Armenian
must be more than an individual today, even in .our modern world
of individualism. He or she emerges whole, authentic, only when
identified with the cause of the Armenian people.

There is a second truth which emerges form the experience of our
anguish, and it is this: that we are not alone to have been af-
flicted, that other peoples too have suffered grievous wrong,
that we .are bound to one another, all humans are, in an unbroken
unity of pain.

I have been told that an international human rights association

has determined that since the end of World War II there have

been eleven other instances of race extermination which can pro-

perly be labelled as genocide’. Think of the horrors of Cambodia,

of Indochina's killing fields, think of Afghanistan and Ethiopia

-- and on and on. Numerous and fearsome are the roads that lead
za:in§%>the abyss of human evil.

A Yiddish proverb encapsulates this truth: "a velt brent brider
nit nor unzer shtetl." An entire world is aflame, not just our
village. What is needed, therefore, is a bucket bridgade to
save the world, and not just to douse the blazing roofs of our
own hamlets. '

None of us lives alone...Armenians don't...Jews don't. Our
mission involves other peoples too. The Jewish sage Hillel may

have counselled: "If I am not for myself, who will be for me?2?"
But then he quickly added: "But if I am only for myself, what
am I?2"

Armenian unity by itself could not stem the genocide of 1915.

Nor can Armenian survival today and by itself stem that blood-
tide of fire that threatens us in the latter part of this awesome
century of blood.

~4-
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We simply dare not define our group identities in parochial
terms alone. Was it not that veryyg@ar51ghtedness, and the
arrogance that it bred, that led Germany to its feverish fan-
tasies of a master race° Was it t precisely this parochial-
ism run amok that led Turkey to qﬁ% barbaric sense of "nationales

security?"
The philosopher George Santayana taught: "When you believe
in absurdities, you can commit atrocities." Surely the com-

monest absurdity that human beings have believed is that of
their superiority over others. Surely, it is that absurdity
which has led us into a century of savagery.

Surely that selfsame absurdity ‘now threatens to turn the whole
lobZ into the Mesopotamian desert, into the charnel houses of

Auschwitz.

Our survival depends upon our ability to develoo an alternative
understanding: the understanding that we are, each of us and

all of us, like the sons and daughters of Noah ‘emerging from

the ark on Mount Ararat. We are, each of us and all of us, anx-
iously scanning the sky for the rainbow sign, for the reassurance
that a life of peace and growth and meaning can be ours. We

are, each of us and all of us, confronting the challenge of God's
rainbow: a challenge to recognize and act upon the awareness of
our common humanity, to work together to ease thjsufferlng of all ==
peoples, to open the eyes of the blind, to bind the wounds of

the afflicted, to loosen the fetters of the bound wherever they
might be 1mprlsoned

For what is the rainbow, after all? It is every color of the

— ea combined into one greatespectrum. It is mist, invisible,

—————

——— wWhen the rg¢ainbow buckles

-_—

untll light and liquid fashidn it into visible, 1r1descent shape
-- an arch that binds the world fio#m horizon to horizon. It is
a metaphor made physical. It is the earth's arbor. It is the
arch of God. :

pieces of the sky collapse. We
Jews and Armenians are primary color_hands in the spectrumof —
suffering humanity. We must therefore hold our heads high, wear
our colors, speak ouf’languages, let ourselves be seen by all.
And when the gaze of humanity is upon us, we must bid them look
back in time and see the monstrosities that gave birth to our

modernity.

Z:;hr two pz;yles, Jews and gﬁéenlans, are witness to what happens
d

We must bid them to look into their own hearts and see the internal
bleeding that is draining us of our very humanity.

We must bid them look at one another, whatever be their national-

ity or color or creed, and say: "You are the bone of my bone,
the flesh of my flesh, for one God has created us all." .

"5



This then is the two-fold truth that was forged on the anvil of
our peoples' suffering: the universal and the particular are
inextricably intertwined within us; we dare not deny the claims
of either. 1If we repudiate our Jewishness or our Armenian herit-
age for the sake of a greater humanity, we will inevitably betray
humanity in the end. But if we repudiate humanity and serve only
ourselves, we will betray those ideas and ideals which alone give
meaning to our people's survival.

These, then, are the thoughts that stir within us as we recall
with loving remembrance our martyrs, all of those who perished
through the cruelty of the oppressor. Not punished for any indi-
vidual guilt, but indiscriminately, men and women...the aged and
the young...the learned and the simple...were driven in multitudes
along the road of pain and pitiless death. They lie in nameless
graves.‘® Their places of everlasting sleep are not known to us.

Yet we will not forget them. We take them into our hearts and give
them a place beside the treasured memories of our own beloved.

May their remembrance give us the strength to turn from death to
life, to love where others hate, to hope where others despair, to
bring order to chaos and reason to the madness of our days. In a
word, the speed the fulfillment of the promise of lasting life
made by God to humankind, on that fateful day -- when He arched
His wondrous rainbow over the lofty peaks ot Mount Ararat.



o il exander [ ohindler
S men L Martyre® Day Commemoration
University
2athe 1987

It is with a heavy heart that I join yvou in this place
ang for this sacred service of remembrance.

I speak as & Jew, to mourn for the attempted destruction
of a people other than my own.

Thiz does not mean that I am neglectful of the tragedy of my
cowr preop e

aFHf 21!

Our fTates intertwins.
/N

and in their combining serve but to deepen the pain that

.
s@ilrzes US. as grmengans and as Jews.

Binding cne to another begins with an ancient legend.

e you krmow. there is a great mountain in the land of Armeria.

¥ omouwntain

~ly 17, 000 feet high, the talle
i bl land.
Qur shared legend holds that the ark of Moah,

the ark that preserved all species of life for rreat Lo

ivo& TEw wWorlds

mouritain top after the mighty flood.

perched upon that
There Moah and his family and all of their charges set foot upon thie
dry land for the firet time Iin 40 daye and 40 nights.

and there., at the peak of Mount Ararat, Noah receved God s pledge

in the form of & vainbow sign

that there would be no more wholsesale, indle Taughter

of living things -— at least not by the hand of God.



Legend holds, toos that

by Hailk, & descendant of MNMoah. at Lake Vans

200 miles fvrom Mt. Ararat.

Thus the mountain of God's rainbow pledge stood over

Armeria like & guardian angels

Would that legend and not history had shaped the

respective peoples!

Fistory did not desl so kindly with elther of

too often 1t was gilven shape by those who

of Ararat’s rainbow slgn.

The knowledge of owr kindred fate was First

e of

for
-+
T

it

whien 1 Brut twelve or thiviteesn yve

me & Firanszs

arid ey

The Forty Ds

Jewi el

of  the

thies
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That it the mid 1 sy Gl

Was

Waerfel was a Jew.

Ferhaps he had foreboding of the evil that was to

Ferhaps he

Fe that as it may. Franz Werfel becams the world’s

of T ke

and of that colossal crime of genoccide that

a guarding glant.

fate of

S -

s el

conveyved

foremost

the anclent Armenian kRingdom was Tounded

the kingdom of

Ly

the promiss

o mes

Molocaust.,

bres

wircte of the present as much as he did of the past.
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b The Asmeane were the first in this tervible 20th Century
to experience the man made flood that we have come to

call gesnoocide.

Gernoccide: the delibesrate muwrder of one and & half million
by theilr Twkish rulers in brutal massacre
- @200 000 slaughtered from 18941896 alone at

behest of Sultan Abdul Hamid 11 -—-—

Armanians

=

the

arnc then in mass exile ome million or more tuwrned to

ash by the sun of the Mesapotamian desert
imto which they were ruthlesely driven by
Yourg Tuwrks in 1915,

Gerocide:  the methodicsl slaying of a whole people.

ot fully successful in those sarlier vear

thies

<

for lack of adeguate technology and insufficient

time to complete the monstrous de

Who else but T, & Jews should be here to remsmber those
unsEpeakal e vearas?
Who else bat T & Jew: should be here on this day we osll

dedicated to the remembrance of the siy million Jews

turned to ashes

technologically efficent Nazis?

We Jews and we Armenians are brethren in paln.
We have been made inte a single family by ouwr martyrdom.

cur lovg passage through darkness. betrayal and angul

i by ouwr Euff&riﬁg/

We have

by & torment so intense that it leaves us speechless.
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Wi

tharm thirty vears later by the more
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Those memories we share are haunting. hurting. are they not?
Thaey still make us stagger.
Thé pavenment sinks under the feet.
the walls spin "rownd
the MWQId reels.
We cannot stop it even 1f we would.
We cannot pluck the rememberance of all this carnage from us.
its anguish plerced too deep.
The bitterness has eaten intoe owr sinews.

dissclved cuwr flesh into festering sores.

reduced the very spirit of cuwr lives to sparkless. blackened ashes.

A owr response bto all bh

achiing memories 1s silence.
It must be that, i1t alwayves will be that -— & silence.
For our speesch has been stifled by darbness

and ouwr suffering is of & kind that has no tongue.

Ouwr shared martyrology is one long stillins

an endless silent

reaching to the heavens

- where bod was silent too.

And yvet we must speak,. for we are the spokesmern of the dead.

It is cur duty to be thelr wibne

After a&ll, the generaticons coms and go.
Memoory fades,

Feople forget.

Anch theve are those who have determined to wipe i1ts slate

to make LIt seemn as 1 the Mad mever bheesn.

i



But these things have been.

They réally Mappered .,

Througheowut the centuries. thousands of Armemians were foroibly
converted to Islam, even as thousands of Jews
faced forcible conversion to Christianity
I the mid-18%0s, twoe huwndred thousand Armenlans were killed in
slaughtering ricts;
” ’
cnly twenty vears thereafters a like number of Ukraindan Jews

were butchered in pogroms.

I 191%. one million Armenians were driven from their homes to die in

thie
bBut cone generation theresfter,. six million Jews were diriven from

their homes to perish in the charnel houses of the Nazis.

be must spe of these things -~ and meet, and write ——

howesver Taltering ouwr tongue and unavalling owr

For we are the spokesmen of the dead, the exiled. the cosvrced.
It is owr duty testify in thelr behalf.
ever to reming the world that 1t was not Gmd, bBut brutal men.
whio betraved the rainbow sign of Ararat.

¢
These then are the things that bind Armengan and Jew together:

an ancient legend,
cruel edxperience.

and the solemms sacred duty to besar witness to gencocide.



Are there any lessons to be gleaned fronm all this sorvow and sadress?

Ima way T find it lecathsome even to ask such a guestion.

of genocids.

to speak of the "lessons
for to do so is to attribute purpose to acts that were
grotesguely purposeless,
acte of naked savegery.
of twisted parancia and grim buwreaucratic inhumanensss.
And yvet it ls that very purposelessnese,
that monstrous buwman capacity to butoher without need,

P

to wade through vivers of blood without so much ss & vedesming
sernse of destination or divection
which impels us to seek ﬁnplaﬁatiaﬁ)

tinging memories.

to scour us yvelt again with

For we are seeking te affivrm our faith v owr ocwn species.

lest we utterly despalir of the human race and, thus, of curselve
We are seeking to sheare v the compassion that God felt
when he placed the rainbow in the shky.
Therefore we infer certailn lessons from the suffering we have endureds
arnd by so doing. we comnvert the mystery of suffering

inte & revelation.

Firest and foremost we have learneds egach of us, to resist: at esarliest
warnings any and all threats to ocuwr respective communities.
"I I am not for myself.” taught the Hebrew sage Hillel.,

"who will be for me?"

il
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. Thuss wherever there is a single Armendan in danger.

in whatever country or continent or the remotest corner of
. cwr Far Flung world.
there must vou Find hims
there must yvou reach out to him.
offering yvowr hand, your heart, vouwr life.
Mever must it be said of you:
that yvou had eves but did not cees
that yvou had ears but did not hear,

""" yvou had mouths but that yvou failed to speak.

-

threat of

also that not only physical threat but

imi lation endangers a people:
the loss of bomeland.

of Tanmguasges .

of cultural identity.

The Armenian language. for instances is the only surviving language

cf the Thraclan branch of Indo-Ewropean languag

Y

iviothe worlds and like any endangered species,

Tts
oy

warrants preservation.

Likewise. the polyvohromess of Srmenlan art,
the genius of Armenian architechtures.
the orandewr of the Armenian church

== all of these nesed cultivatiorn and nurtueing.

ivt the Armenian diaspmra)

in the Armenian Republic of Rus .a)

in that wunacknowledged Armenia of Turkeys

e cdeed s wherever Armenians live.,



Here in America, Srmsans, like Jew% Fave found and mads new ilves.,
And as ta Jew whoe loves Tsrasl, I am proud that in holy Jerusalem,
in the old citys mot far from the Western Walls
there lives & emall but vibvrant Armenian commurmity s
with ites Churcoh of St. James.
ite Gulbenkian Librarys
ite magnificent oholv and its schools,
4
ﬂ%ere, 1T th&% peacetul enclave, Isvaslis and ﬁrmanfaﬁﬁ live
vt oamity and broth@rhmoq)

just as they do in Mew York and in Debroits

and indeesd. here in Worosshber.

History has placed upon the SArmenian people wherever they live
the burden of physical as well as spiritual swvival.
Survival: it is the hest defesnse. the sole revenge.s
the only worthy response toe those who hacked with
bloody sabers at the very roots of the Armenlan culture.

/ The Armenan who neglects his cultural legacy does the work of
/‘ the pashas
just as suwrely as the Jew who disdaing hilg spivitual legacy
hands Hitler a posthumous victory.
The individual Armenian must be more than an individual today.
even in owr modery world of individualism.
He or she emerges whole, authentics. only when identified with the

nle.

cause of the Armenlian pe

ERR]



There iz a second truth which emerges from the edperience of our
anguishs and 1t s this:
that we are not alone to have been afflicteds
that cther peocples too have suffered grievfuus Wi g
that we are bound to ong another: &ll humans are.

i & unbroken unity of pain.

I have been told that an intermationsl bhumarn vights asscoclation
has determinsd that since the end of Woorld War 11
there have besn eleven obther instances of race extermination
whiich can properly be labelled as genocide.
Think of the horvore of Cambodias of Indochina’s killing filelds.
think of Afghanistan and Ethiopila -— and on and o
Mumerocus and fearsome are the roads that lead into the abyss

of human evil.

A Yiddish proverb encapsalates this truthas
"a velt brent brider nit nor unzer shtetl”
An entive world is a&flames. not just ocur villagess

What i1s needed:therefores.les & bhucket brigsade to save the world,

artd viot just to douse the blazing voofs of cwr ocwn hamlets.
7y Nk
Nove of ue lives alone...Armegfs don’t...Jews don’t.
Our mission invelves other peoples too.
The Jewish sage Hillel may have counselled:
YIF T oam not for myself. who will be for me?"

BFut then he guickly added:

tEat if I oam anly for myself » what am I7"



'J‘
Mﬁr"men:}.an unity by itself could not stem the genccide of 1915,

Mor carn Armenian swvival today and by itself stem that bloodtide
of fire that thresternsz wus in the latter part of this awesome

cerntury of blood.

We simply dare not define cuwr group identities in parcchial
terms alone.
Was 1t not that very nesrsightedrness.,
and the arvogance that it bred,

that led Germany to its feverish fantasies of a master race?

Was it nd precisely this parochialism run amok that led Turkey

too its barbsric sense of "mational securiby"?

The philosopher Georgs © ayvara taughts

Then vou believe in absourdities. vou can commit atrocities.

Surely the commonsst absuwrdity that human beings have believed
hQ»[

S I T I G B

is that of

=0

smupeEr iority

SBurelys 1t i thaet absuwrdity which has led us into a

i

century of savagsiry.

over athers.

Burely that selfsame abswdity mnow threstens to tuwrn the whole globe

inte the Mescopobtamian de

into the charnel houses of

fuste



O
uriderstanding:

the understanding that we

like the sons and daughters of

on Mount fArarat.

We ares each of us and all of us.

“ov the

:
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@30

vaEd i Tis

paseurance that a life

We ares each of us

God’s rainbow

e

a challenges
commor humarity .

too work together

oo open the €

VS

Bimg the wounds

e

Locsern

wherever they

For what rainbows aftter

It every color of the earth

b
i

It is mist.,. invisibles

visible, irvidescent shape

- an arch that binds the

in

a metaphor made physical.

the sarth’ s arbor.

H
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LS
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the arch el .

swrvival depends upon ouwr ability to
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fetters

comb imed

wenr o

develop an

@: each of us

andiously scanning

of peace and growth

confranting the ¢

the

blind)

af the afflict

cf the bound

might be

all?

urtil light and liguid fashion

firom horizon to

and all

alternative

of us.

Moah emerging from the ark

the shky

arcd mesEring

e of

to vecognize and act upon the awareness of our

suffering of all ﬁﬁmpl&ﬁ)

impr iecned,

into one great spectrum.

O By e

Beyrdzon .
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Owr twe peoples. Jews and ﬁrmeaﬂaansg are witnezs to what happens

whier the reivbow buckles and pieces of the sky collapse.
P} L

We Jews and Armengans are primary color bands in the spectrum
of suffering humanity.

We must therefore bhold cwr heasds hiabs
WeEsT ouwr colorss

speak cur Languagess,

let owrselves be seen by all.

Al when the gase of humanity 1s upon Ws.

we must bid them look baock in time and see the monstrositie

if

that gave bivth to owur modernity.

be must bid them to look into thelr own hearts and ses the intern

bleeding that is draining us of cuwr very humanity.

; We must bid them look at one ancther.
whatever be theilr naticonality or color or creed.
ared may s
"Yeou are the bove of my bonss the flesh of my flesh.

for one God has created us ail.”

This: then 1z the two-fold truth that£%i<fﬁrged on the anvil of owr
| pecples” suffering:
A
the universal and the particular ere inextricebly intertwined

within wuss

we dare noet deny the claims of elither.



If we repudiate cuwr Jewishness or owr Armenean hevitage

For the sake of & greater humanity.
we will inevitably betrsy humanity in the end.
But if we repudiate humanity and serve only courselves,

wie will betray those ldess and ideals which alons glve

meaning o owr people’s swrvival.

These, therny are the thoughts that stivr within us =

as o wWe vecall with loving remembrance owr maebvrs,

@il those who perished through the cruslty of the cppressor.

abely s

imdividual guilts but indis

For any

Mot purdeh

T PUPRASIS
VAOHE T e w o

and the vourg. ..

and the simple. ..

ce ohrivern b omul Bl tudes along the road of pain and

cleath .

O SV ERE

They lie in mnamele

everlazsting sleep are not known to us.

Their places:

Yet we will not forget them.

1

We take them into owr hesrts and give

the treasured memories of owr own
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‘\\ ay their remembrance give us the strength
’

tos tuwrm from death to 1ifes

to love where obthers hate

to hope where others despair

) bRPL

to bring eesddy to chaos and

and vesson to the madrness of ouwr days.

In a words to spesd the fulfillment of that promise of lasting l1ife

made by God to humanhind'Om‘+M“T hrmqvl d041

——whern he arched his wondrous rainbow

over the lofty peaks of Mount Ararat.
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I am greatly privileged today, to be speaking to an organization of scien-
tists, healers, modern miracle workers, whose genius is no less defined by
their compassion than by their intellect. Albert Einstein, a paradigm of the
socially conscious scientist, and an inspiration to us all, said in 1931 that
“true human progress is based less on the inventive mind than on the conscience of
men. ..."" This international association of Physicians for the Prevention of
Nuclear War has invested Einstein’s statement with new and potent
meaning.

[ would be remiss were I not to express my indebtedness to Bernie Lown.
Not only is he your co-president and hence responsible for inviting me. He
is als my cardiologist and it is thanks only to his skills that I am able to
stand before you today. He literally willed me to this place. If the truth be
told, though, my wife is somewhat puzzled by the fact that when I come to
Bernie’s office we spend more time talking about the state of the world than
we do about the condition of my cardiovascular system. She is even more
puzzled by the fact that no matter what we talk about, the consulting fee re-
mains the same. Still, I owe my life to him and I appreciate his healing
powers even as | value his friendship.

As you know, I have been asked to bring some Jewish perspectives to the
issue before us, the nuclear delusion, that great moral issue of our time that
exceeds all others in its consequence. Of course, I am not the first son of
Israel to offer public testimony on the critical need for arms control:

v'chit’tu charbotam l'itim v’chanitotehem 'mazmerot

And they shall beat their swords into plowshares

and their spears into pruning hooks;

nation shall not lift up sword against nation

neither shall they learn war anymore.
Isaiah’s words have been handed down to us like precious gems by countless
generations who yearned for peace. But the sparkle of Isaiah’s words has
been ignored in every generation by rulers who, with a different glint in
their eyes, opted for war.

Our historians tell us that in the millenia of recorded human history we
can find no more than 128 years, all told, when there was no war some place
on this earth of ours. Peace, it appears, is but a bit of white space between
the long and black chapters of human history, only a brief interlude between
wars presumably for the purpose of enemy identification. 128 years of
shalom, of peace. . .contrasted to 5,000 years of war. 5,000 years of maimed
bodies and burned flesh and widows’ tears and broken spirits and the whole
dark butchery without a soul. The pattern is not merely repetitive; it spirals
in ever-widening circles. Our generation ignores Isaiah’s vision of peace at
infinitely greater peril than did our forbears. They risked only individual
lives, or at worst, whole cities and cultures. We, on the other hand, risk
humankind in its totality and all of civilization.



No longer can we speak of swords and plowshares. The word “war” itself
is inadequate to convey that apocalyptic genocide and ecocide that a
nuclear conflict will bring. The word “weapon” is delusional in this con-
text. We are totally lacking in a vocabulary adequate to describe the land-
scape of a nuclear holocaust. Therefore, we speak of the nuclear arms race
either in the dehumanized language of throw-weights, kilotons, and game
theory—the kind of language that helps produce what Robert J. Lifton has
called a “psychic numbing.” Or we speak in analogies, in that language of
poetry and religion that calls forth our survival instincts, our sense of being
human, with a past and with a future, our sense of outrage at the notion of
obliterating that past and bringing to nought that future.

[, and my distinguished colleagues on this podium are here to speak in
this language of analogy lest the language of statistics, the language of
diplomacy, the language of business-as-usual be the only language heard in
Moscow and Washington and Geneva. We are here to speak in the
language of prayer, for surely there is no feeling, thinking human being who
is not, in whatever way he or she finds suitable and conceivable, praying for
the redemption of the human race.

Now many here are bound to think or even say, that religion, in your
case Judaism, rabbi, even in its ideal conception, is not coterminous with
pacifism—and that is manifestly true. The pursuit of peace at any and every
price. was never an all-exclusive element of Jewish religious teaching.
[saiah’s peace-evoking melodies do have their counterpoint in our tradition.
More militant melodies can also be heard. Some wars were considered just,
especially wars of self-defense, or when war was the only recourse to extir-
pate evil. God is called not just the author of peace, but also ish milchama the
Lord of War. The very prophets who portrayed the vision of peace in its
most glowing colors also denounced those who cry “peace, peace, when
there is no peace.” And the visionary Joel ironically inverts Isaiah’s words
when, living in an evil time, he cautions the nations to re-transform their
ploughshares into swords and their pruninghooks into spears.

But note and note well, that while Judaism at times considers armed con-
flict as just, the Bible and the Talmud severely circumscribed the use of force
with regulations that sought to limit war’s ravagings.

# War is justified only as a last resort, and after every conceivable
peaceful alternative to the use of force had been exhausted.

* Painstaking care had to be taken to protect the civilian population;
thus, for instance, when siege was laid to a city only three of its sides
were allowed to be surrounded, in order to give escape to those who
would flee to save their lives.

* Damage to the environment was to be avoided at all costs; thus we
read in Deuteronomy:

—— ——
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“when you besiege a city...you must not destroy its trees
wielding the axe against them. You may eat of them, but you
must not cut them down. . . they cannot withdraw before you or
surrender.”’
In other words, even in the midst of the battle one must shun the needless
destruction of the environment in order to be certain that life could and
would continue once the fighting is over.

None of these and like injunctions can conceivably be heeded in a
nuclear conflict. Talk of “preserving the environment” in the midst of such
a war! It would but destroy the very capacity of our natural environment for
sustaining life. Demonstrate concern for the life of non-combatants? Hardly
possible! Nuclear weaponry violates this principle as does no other. Other
weapons injure civilians by happenstance or carelessness or callous neglect.
Nuclear bombs do so by their very nature. Radio active waste carried by the
winds will spew their poison on lands and peoples far removed from the bat-
tle zone. In a word, the superpowers cannot make war against each other
without also waging war against the whole of the human race, never mind
the fact that their own peoples would be made to suffer the ultimate punish-
ment because of the presumed or real sins of their rulers. Nuclear war is but a
slaughter of innocents. Concepts like “just’ and “unjust wars’’ lose all their
meaning in such a conflict, yea even wars fought in self-defense. What gain
such a war if the lives and values to be defended are destroyed along with
the aggressor! Judaism teaches us to reverence the past and its attainments.
Nuclear conflict would obliterate it all, the full fruitage of humanity’s past:
music, art, learning, literature, the mastery of nature, the painfully acquired
power to heal, all of it would be reduced to a nothingness, to deadly dust and
ashes.

What I am really trying to say is that the two seemingly divergent strands
of the Jewish tradition—the pursuit of peace and the readiness to go to
war—are not really as far apart and oxymoronic as they appear to be. And
insofar as the nuclear debate is concerned, the two strands actually converge
on the common ground of a nuclear pacifism. Because nuclear warfare is not
warfare. It is the Shoah, the holocaust. It is the shattering of the covenant,
the rending of the fabric of creation. It is the grossest version of human
sacrifice—the rejection of which marked Judaism, from its beginnings, as a
religious advance.

The collective Jewish experience, no less than its spiritual legacy,
undergird the quest for nuclear disarmament. Samuel Pisar put the matter
well:



“From where if not from Jews will come the warning that a new

combination of technology and brutality can transform the planet

mto a crematorium. . . . From where if not from Auschwitz, the

bloodiest killing ground of all time, will come the hope that co-

existence between so-called ‘hereditary enemies’ is possible and

must be realized.”
[ speak now of the slaughtering of six million Jews by the Nazis, whose cold,
efficient murder machine gave rise to a singularly Jewish apocalyptic vision.
[ call upon the experience of those too-few thousands of concentration camp
survivors who were liberated from this vision of the end of the
world—liberated by the combined efforts of the East and the West, of the
Soviet Union and the United States, and, in particular, by the heroic
sacrifice of the Russian people.

The victims of Nazism are with us today, and they speak in a prophetic

voice. They stand beneath the mushroom cloud and warn the world:
“This,” they say, “‘is the product of apathy, and nationalism,
and illusions of racial superiority and world dominion. This is the
smoke of the Auschwitz chimneys that is now billowing across the
entire earth. Learn from us, the chosen, slaughtered people, or
you will become what we are: wisps of smoke, ashes in blackened,
barren soil.”

Arthur Waskow—a contemporary Jewish thinker and peace activist is quite
right when he calls each nuclear bomb “A Portable Auschwitz.”

I speak now as a Jew, and as a Jew, I cannot in all good conscience, ig-
nore our differences as a people with the leaders of our host country. I refer,
of course, to their severe strictures on the right of emigration and to their
trampling on the culture of Jews denying them as the means—the books, the
schools, the teachers and the languages—required for its sustenation. There
have been some changes in tone of late for which we are grateful and which
promise some betterment, but until the promise becomes reality, we will
protest these injustices—and many others as well—in the realm of human
rights. But having given voice to our protest, we will not fall into the trap of
joining the shrill voices of those who wish to sink Russia and America ever
more deeply into incendiary rhetoric and reciprocal military confrontation.
That will scarcely serve our purposes.

Protest and peace are not mutually exclusive. Indeed, they are twin
pillars of the East-West relationship. Topple either, and the whole structure
falls. If we swallow our protest for the sake of peace—for the sake, perhaps, of
not offending the governments of our Eastern European delegates—then the
frail peace will be overturned by the writhings of the injustice itself. But if
we abandon the peace in the name of protest—by becoming cold-war war-



riors and urging an acceleration of the arms race—then the protest corrodes
into an immoral threat.

Alas, it appears that metaphor and remembrance are not enough. The
world does remember Auschwitz; we know of it as history, and we retain the
images of chimneys, the ovens, the human skeletons. And the world does
remember Hiroshima; we know of it as history, and we retain the images of
the mushroom cloud and human shadows burned into pavement. Still, we
fail to dismantle the death machines, only stockpile them higher than our
memories. We hear the sounds of the past, but we do not listen to them. We
memorialize history, but we do not wrestle with it. For wrestling with history
means wrestling with ourselves—and this of all of life’s demands seems most
beyond the capacity of governments and those in power.

The situation between the two superpowers greatly resembles the con-
frontation between Jacob and Esau, Jacob who could embrace his brother
only after his night of wrestling with his conscience. Each of the super-
powers arrogantly considers itself to be Jacob: the one worthy of Isaac’s
blessing, the one capable of carrying the values of the present into the
future. And each considers the other one to be Esau: the hunter, the
predator, the hairy one that would sell his principles for a bowl of porridge.

The world watches now as these great powers attempt negotiations—and
we pray for their success, for a new reprieve, a slowing of the doomsday
clock. Yet until the United States and the Soviet Union engage in a wres-
tling with their own angels, with their own ideals, there can be no genuine
end to the obscenity that we know as the arms race. Until the American
and Soviet negotiators come to the summit not as powerbrokers but as
penitents—not as Jacob the swaggering man of wealth, but as Israel, the
limping one, alone on the riverbank without his possessions—until then the
feat of Esau will rule our lives and the world.

* until glasnost becomes a way of life rather than an extraordinary ex-
periment within the Soviet Union.

* until the policy makers of the United States realize that the heavens
are themselves a canopy of peace over our earth

* until the Soviet peoples inner strength rather than the military might
of their government is what is proudly displayed in the May Day
Parade. ...

* until the US government understands that national security cannot
be attained by being first among the countries of the world in arms
sales, even while we are only fifteenth in literacy, sixteenth in
doctor-patient ratio, eighteenth in life expectancy and nineteenth in



infant mortality. . ..
Until such a political and spiritual depth is attained, Jacob and Esau will not
cross the river to embrace. They will stand on either bank glowering. They
may manage to achieve a safer balance of terror but let us not be so mad and
so foolish as to call such a state shalom, peace.

There is a pertinent tale told in the literature of the Jewish people, a
parable attributed to Reb Nachman the Bratzlaver Tsaddik. It tells of a
country isolated from the world by surrounding mountains. One year, come
harvest time, the people came to their king with the dreadful news that
those who had eaten of the new harvest had turned stark raving mad. “‘What
shall we do, Oh King,” they cried out. “‘If we don’t eat of the new wheat, we will
starve to death, but if we do eat of it, we will go mad.” The king considered this
fearsome dilemma for many days and finally, with heavy heart, he rendered
this judgment: “‘Since there is no other food available we will have to eat of the
new harvest; but let us at least remember that we are mad.”” Even so it is with us.
Since there is as yet no alternative to reducing the balance of terror in our
world, let us move on and negotiate that reduction, but let us at least
remember that we are mad. For the greatest madness is that which forgets
itself, that which treats this new harvest of weaponry as it would treat all
others. The greatest madness is that which believes in the possibility of
“nuclear superiority,” as if such a superiority will somehow redeem either of
our shattered civilizations following a nuclear exchange, or spare the eco
systems from the poisons of apolitical radiation.

Now some will say to me, perhaps even today, that as a rabbi [ am no ex-
pert on national defense or nuclear weaponry. My answer is that there is no
human being alive who deserves to be entrusted with so-called “expertise”
on the subject of the end of the world. That is the subject that we are
discussing, and any effort to downgrade it to less apocalyptic dimensions is
an outrage and an incredible conceit. We are standing at a crossroad of
human history and our first task is to recognize that fact. These are scarcely
ordinary times. These are extra-ordinary times in which all of humanity is
summoned to the task of human survival. These are times in which spiritual
and material reality merge, in which all the faces of the human race merge.
It is a merger brought about not, alas, by the hand of God or of a messianic
presence, but by the mushroom-shaped, skull-shaped shadow of death.

In darkness we merge. The “chosenness’ of the Jew becomes the yoke of
all human beings. Our Jewish consciousness becomes a global consciousness.
Our Jewish prophets become voices of pain, anger, fear and vision that speak
not only to Israel, but to the entire world. And we become, each of us, a rab-
bi and a nuclear arms expert. We must become precisely that, for such a
sense of responsibility is the only alternative we have to the final anonymity
that the Bomb, if we permit it, will bring.
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I opened my remarks with words from Albert Einstein. It is one of the
great ironies of history that this man of peace this brilliant scientist, this
Jewish refugee from Hitler's Germany, should have become the one we now
associate with the development of the atomic bomb. Einstein ushered in the
nuclear age by uncovering the mysteries of energy and matter—mysteries
that truly resemble, at their core, religious mysteries. But in thinking of
Einstein, let us remember, too, that he spent the fuller part of his life search-
ing for a “unified field theory” and working for world peace. Both
endeavors, he knew, were mandated by his earlier discoveries.

It is our task, today, to complete the quest of this great Jewish
humanitarian—to search for a unified world theory one that would shed a
magnificent light, the light of God’s rainbow, on the mysteries of existence.
Let it not be the bomb that breaks our boundaries forevermore. Let it rather
be the revelation of our common humanity.
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I am greatly privileged today, to be speaking to an organization
of scientists: healers:s modern mivacle workers.
whose genius is no less defined by thelr compassion
than by their intellect.
Albert Einstein, a paradigm of the sccially conscious scientist,
and an inspiration to us all, said in 1931 that
"Erue human progress is based less on the inventive mind
tharn on the consclience of mem. ...
This international asscciation of Physicians for the Frevention
Muclesr War has invested Einstein’s statement with new

arnd potent meaning.

I would be remiss were I not to express my indebtedness to
Bermie Lown.

Mot only is he yowr Co-President and hence responsible for
inviting me.

He is also my cardicleogist and it is thanks only to his skills

that I am able to stand before yvou today.



He literally willed me to this place.

If the truth be tolds thoughs my wife s somewhat puzzled by the faot
that when I come to Bermie's offilce we spend more time talking
about the state of the world than we do about the codition of

my Ccardiovascaluwr system.

She 1s even more puzzled by the fact that no matter what we tallk about.
the consulting fee remains the same.

B5tills I owe my life to him and I appreciate his healing powers

avern as I value his friendship.

Az vou knows I have been asked to bring some Jewish perspectives
to the issue before us, the nuclear delusion
that great moral issue of ouwr time that exceeds all others
in its conseqguence.
0f couwrses I am noet the first son of Israel to offer public testimony
on the critical need for arms controls

‘ehit’ty charbotam 17itim vichanitoteher

»

IMmazmeret

And they shall beat thelr swords into plowshares
and their spears into pruning hookss
mnation shall not 117t up sword against nation
nelther shall they learn war anymore.
Teaiah®s words have been handed down to us like precious gems
by countless generations who yearned for peace.
But the sparkle of Isalah’s words has been ignoved in every

generation by rulers who, with a different glint in their eyes,

opted for war.



Owr historians tell us that in the millenia of recorvded human history
we can Find noe move than 188 vesrs, &ll told, when there was
no war some place on this earth of owrs.
Feace: 1t appears, is but & bit of white space betwesen the long
and black chapters of human history.
only a brief interlude betwesn wars presumably for the purpose of

enemy identification.

128 vears of shaloms of peace...contrasted to 5,000 vears of war.
B 000 yvears of meimed bodies and burned flesh and widows® tears

and broken spivits and the whole dark butchery without a soul.

This pattern is not merely repetitives
it spirals in ever widening civoles.

Our genesration ignores Isalah’s vision of peace at infinitely
greater peril that did owr forbears.

They risked only individual lives, or at worst,
whole cities and cultuwres.

Wes on the cther hands, visk bhumankind in its btotality

arnd all of civilization.

Mo longer can we speak of swords and plowshares.
The word "war" itself is inadeguate to convey that apocalyptic gencoide

and escocide that a nuclear conflict will bring.

The word "weapon” is delusional in this context.

We are totally lacking in a vocabluary adequate to describe the

landscape of a nuclear holocaust.

)



Therefore, we speak of the nuclear amrs vace @lbther in the dehumanized
language of throw-weights, kRilotons, and game throry -
the kind of language that helps produce what Roebert J. Lifton

Mas called a "psyohic mambing.”

Or we speak in analogies. in that language of poetry and religiong
that calls forth cwr survival instincts.
cur sense of belng bhuman, with & past and with a fubture.
cour sense of outrage at the notion of obliterating that past

i
ard briné\to nought that fubture.

I and my distinguished collesagues on this podium are here

to speak in this language of analagy

lest the language of statistics.

the language of diplomacy.

the language of business-as-usual

e the anly language heard in Mescow and Washington and Geneva.
We are heve to speak in the language of praver,

for suwrely there is ne feelinmg, thinking human being who is not

in whatever way he or she finds suitable and concelvable.

praying for the redemption of the human race.

Now many here are bound to think or even says that religion.
in oyvouwr case Judaism, vabbi. even in its ideal conceptilon,
ig not coterminous with pacifism
—— and that is manifestly true.

The pursuit of peace at any and every price was never an

all-exclusive element of Jewish religicus teaching.



Tsaiah’s peace-evoking melodies do have thelr counterpoint in owr
tradition.

More militant melodies can also be heard.

Some wars were considered just. especially wars of self-defense.
o when war was the only recowrse to extivpate evil.

God s called net just the author of peace. but alsce ish milchama
the Lord of War.

The very prophets who portrayed the vislon of peace in its most glowing
coelors alse dencuwnced those who ory

"peacss peace, when there ls no peace.”

And the visionary Joel irvonically inverts Isalah’™s words whens

living in an evil times, he cautions the nations to ve-transform

their ploughshares into swords and thelr pruninghooks into spears.

But note and note well., that while Judsism at times considers
armed conflict as just, the Rible and the Talmud severely
circumscribed the use of force with regulaticons that sought

to limit war’™s ravagings.

# War is justified only as a last resort. and after every conceivable

peaceful alternative to the use of force had been exhausted.

¥ PFainstaking care had to be taken to protect the civilian populations
thus, for instance, when siege was laid to a city only three of
ites sides were allowed to be surroundeds in order to give

pscape to those who would flee to save their lives.

k]



#  Damage bto the envivonment was te be aveilded at all cosbsi
thus we reasd in Deuteronomy:
Ywhen vou besiege & clly..vou mast not destroy its trees wielding
the axe against them. Youw may sat of them, bul yvouw must not cwt
them down...they cammot withdraw before you or surrendey .
In cother words, even in the midst of the battle one must shun
the needless destruction of the envirvonment in order to be

certain that l1ife could and would continue once the fighting

18 OveEr.

Mome of these and like injunctions can concelvably be hesded in &

mac lear conflict.

Talk of "preserving the envivonment" in the midst of such a war!
Tt would but destroy the very capacity of owr natwral enviveonment

for sustaining life.

Demonstrate concern for the 1ife of non-combatants? Hardly possiblel

Muclesr weapormry viclates this principle as does no obther.

Ofher weapons injure civilians by happenstance or carelessness o
callous neglect.

Muclear bombs do so by thelr very nature.

Radico active waste carvied by the winds will spew thelr polson on
lands and peoples far removed from the battle zone.

In a word, the superpowers cammot make war against each other without
also waging war against the whole of the human race.
mever mind the fact that theilr own pecples would be made to
auffer the wltimate punishment because of the presumed or

veal sins of thelir rulers.

Muclear war is but a slauwghter of innocents.



Comcepts like "just” and "unjust wars" lose all thelr meaning in
such a conflict,
vies even wars fought in self-defense.

What gain such a war if the lives and values to be defended are

destroved along with the agressor!

Judaism teaches us bto rveverence the past and its attainments.
Muclear conflict would obliterate it alls
the full frulitage of humanity s paste
musics art., learming. literature, the mastery of nature.
the painfully acguirved powsr to heal.
all of it woeuld be reduced to & nobthingress.

to deadly dust and ashes.

What I am really tryving to say is that the twe seemingly divergent
atrands of the Jewish tradition
= the pursuit of peace and the readiness to go to war -
are not really as far apart and oxymoronic as they appear to be.
Ard inscefar as the nuclear debate is concerneds the twoe strands
actually converge on the common ground of a nuclear pacifism.
Fecause nuclear warfare is not warfare.
It is the Shoeah. the holocaust.
It is the shattering of the covenant, the rending of the fabric
of creation.
1t is the grossest version of human sacrifice
- the rejection of which marked Judaism, from its beginmings.

as a religiocus advance.



The collective Jewlish sdperience, noe less than its spiritual legacy.
urndergivd the guest for nouclese disavrmament.
‘fahﬂ

Samuel Flssae put the mabtiber wells Qbfd

"From where 1F not from Jews will cwmﬁ/the WETT T T

that a new combination of technologylecan transform the

planet inte & crematorium...From where if noet from #hﬁ&Jﬂdﬁz,H“L
blocdiest killing ground of &all time will come the hope

that co-existence between so-called “heredetary enemies’

i possible and must be resalized.”

I speak now of the slauwghtering of six millicn Jews by the Mazis.
whose cold, efficient murder machine gave rise to
a singularly Jewish apocalyptic vislon.

I call upon the experience of those too-few thousands of
concentration camp swvivors who were liberated from this
vigion of the end of the world -
liberated by the combined efforts of the East and the West,
of the Soviet Unicon and the United States,
ands in particulars by the hercic sacrifice of the

Fussian pecople.

The victims aodsweeedvore of Nazism are with us todays
arnd they speak in a prophetic voilce.
They stand beneath the mushroom cloud and warn the world:

"This.," they say. "is the product of apathy, and nationalisms,
and 1llusions of racial supericority and world dominion.

This is the smoke of the Auschwitz chimneys that ls now
Billowing across the entire sarth.

Learn fraom us. the chosen » slaughtered people. or you will

becoms what we ave:
wisps of smoke, ashes in blackened: barren soil.”

AR—.TU(L WASKOLY — A COMTEHPORARY TA2wSH THIvkeze AD
Papce AerivieaT VS OV T RienT W< ke calls 2 aal <
Nvoetea@ Pone U Po T pdee Mogep W 172,



t Soamn Now B3R Jew, beo ps dew, | ChpHOT,
e —— ' (TﬁﬂETT’a;éd Conmsclence: lgnore our B
& ffev oces

Wit
efparbtoniaoes as a people sgeimat the leaders of owr host countiry.

- (%3

T refer,. of courses to thelr severe strictures on the right of
emigration
and to their trampling on the cultuwre of Jews denying them the
means —— the books. the schools, the teachers and the languages -

reguired for its sustenabtion.
Theese e hecue Sowe chawass fan tauo 0y 13t Tor widele e awre alateful
g dwd W lidle Plounices Sowe he e ueemt, Bk L e Prows (ae beeoiws realife
iHeAprotest these injustices - and many others as WQlL*v‘Mﬁ&L(Quth%UAWAmW§d$

s . . T2 a1L —~ = =
But having given voice to our protesty AededrSm oo o Co- e Sl

we will not fall inte the trap of joining the shrill voices
of those who wish to sink Russia and America ever move deeply
inte incendiary rhetoric and reciprocal military confrontation.

That will scarcely SeErve our DUrposSes.

Frotest and peace are nolt mutually exclusive.

Indeeds they are twin pillars of the East-West relationship.

Topple either, and the whole structure falls.

If we swallow cur protest for the sake of peace
- For the sake. perhaps. of not offending the governments

of ouwr Eastern BEwropean delegates -

then the frail peace will be overturned by the writhings of the
injustice itself.

But if we abandon the peace in the name of protest -— by becoming
cold-war warriors and urging an acceleration of the arms race —-

thern the protest corrodes into an immoral threat.



fAlas, 1t appears that metaphor and remembrance are ot enocwgh.
The world does remember Auschwitsd
we know of 1t as historys
arnd we retain the images of chimieys, the ovens, the bhbuman
skeletons.
And the world dees remember Hivoshimad
we know of b oas hisbtory.s
and we rvetain the imsges of the mushroom oloud and human
shadows buwrned into pavement.
Bti1lls we fail to dismantle the death machines.
arily stockpile them higher than owr memories.
We hear the sounds of the past, but we do not listen to them.
We memorialize historys but we do not wrestle with it.
For wrestling with history means wrestling with cwrselves
—— ared this of all of life's demands seems most bevond the

capacity of governments and those in power.

The situation between the two superpowers greatly resembles the
acoenfrontation between Jacob and Esad.
Jacob whe could embrace his brother only after his night of
wirestling with his consclence.
Each of the superpowers arvogantly considers itself to be Jacobs:
the one worthy of Isaac®™s blessing.
the one capable of carvying the values of the present into
the future.
Arid sach considers the other one to be Esaus
the hunters the predator. the hairy one that would sell his

principles for a bowl of porridge.
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The world watches now as these great powers attempt negotiations
= arnd we pray for thelr suwooess.
Tor a new reprieves & slowing of the doomsday clock.

Yet until the United States and the Soviet Union engage in a

wrestling with thelr own angele. with their own ideals,

-

there can be no genuine end to the ohscenity that we know as
the arms race.
Until the American and Soviet negotiators come to the summit not as
powaerbrokers but as penitents.
== not as Jacob the swaggering man of wealth, but as Israel.
the limping ones alone on the viverbank without his
rossaEssl ons —-

unt il then the fear of Esauw will rule'our lives and the woirld.

* until glasnost bhecomss a way of 1ife rather than an
edxtracrdinary experimant within the Soviet Union.

¥ until the policy makers of the United States realize that the
heavens are themselves a canopy of peace over owr earth

unti{ the SovieF peoples ipner strength rather than the militar ht of their

# crrr . e = -~ et e - =
government <Easdssbobedess s what is proudly displayved in the May Day
Farade...

mi

*# until the US government understands that national secuwrity cannot
be attained by being first among the countries of the world
in arms sales. even while we are only fifteenth in literacy.s
sixtesnth in doctor—-patient ratics eighteenth in life
expectancy and nineteenth in infant mortality...

Until such a political and spiritual depth is attained,
Jacob and Esauw will noet cresse the river to embrace.

They will stand on either bank glowering.

They may manage to achieve a safer balance of tervor but let us not be

so mad and so foolish as to call such a state ghaloms peace.
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There is & pertinent tale told iv the literatuwre of the Jewish people.
a parable atbtributed to Feb Nachman the Bratzlaver Tsaeddik.

It tells of & country isclated fromthe woorld by suwrrounding mountains.

e year, come harvest time, the people came to theilr king with the
dreadful news that thoese who had eaten of the new harvest had

turned stark raving mad.
"hhat shall we dos Oh King.," they oried out.
"IF owe don't eat of the new wheatl., wé will starve to dealtha

but if we do eat of it, we will go mad."

The king considered this fearsome dilemma for many days and finally.s
with heavy heart. he rendered this judgment:
"Since there is noe other food available we will have to eat of the

new harvest: but let us at least remember that we are mad."

Even so it is with us.

Since there is as vet noe alternative to reducing the balance of
terror in ouwr world,
let wus move on and negotiate that reduction.

But let wus at least remember that we ars mad.

For the greatest madness is that which forgets itself,
that which treats this new harvest of weaponry as it would

treat &ll others.

The greatest madness is that which believes in the possibility of
"ruclear superiority”, as if such a such a supericrity will
somehow redeem elther of ouwr shattered civilizations

following a nuclear exchange.

or spare the eco systems from the poisons of apolitical radiation.
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Mow some will say to me. perhbaps evern today. that as a rabbi
I oam no expert on national defense or nuoclear weaponry.
My answer is that there is no buman being alive who deserves to be
entrusted with so-called "expertise" on the subjsct of the
ernd of the world.
That is the subject that we are discussing.

and any effort to downgrade 1t to less apecalyptic dimensions

iw oan ocubtrage and an incredible concelt.

We are standing at a crossroad of human history
and owr firet task is to recognize that fact.
These are scarcely ordinary times.
These are extra-ordinary times in which all of humanity is summoned
to the task of human survival.
These are times in which spivitual and material reallity mavrges
in which all the faces of the human race merge.
It is a merger brought about noet, alas, by the hand of God
or of a messlianlc presence.

But by the mushroom-shaped, shull-shaped shadow of death.

I darkness we merge.

The "chosenness" of the Jew becomes the yvoke of all human beings.

Our Jewish consciousness becomes a global consciousness.

Our Jewish prophets become voices of pain, angers fear and vision
that speak not only to Israel, but to the entire world.

And we becomes sach of us. a rabbi and a nuclear arms expert.

We must become precisiely that, for such a sense of responsibility
is the only alternative we have to the final anonymity

that the Bomb. if we permit it, will bring.
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e # #
I opened my remarks with words from Slbert Einstelin.
It is one of the great ironies of history that this man of peace
this brilliant scientist.
this Jewish refugse from Hitler s Germany.
should have become the oneg we now assocliate with the

development of the atomic bomb.

Finsteln ushered in the nuclear age by uncovering the mysteries
of ensrgy and matber
—-— mysteries that truly resemble, at thelr core, religlious

mysteries.

But in thinking of Einstein, let us remember. too,
that he spent the fuller part of his life life searching for a
funified field theory" and working for world peace.

Both endeavors, he knews were mandated by his earlier discoveries,

It is ocwr task., todays to complete the guest of this great Jewish
Mumanitarian
—= to search for & unified world theory
one that would shed a magnificent light.
the light of God®s rainbow,
e the mysteries of existence.

Let it not be the bomb that breaks cwr boundaries forevermore.

Let it rather be the revelation of cur common humanity.
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I seize this rostrum first, contrary to usual practice, to speak words in praise of our
Chairman. This is the last Biennial to be led by Charles J. Rothschild Jr. He has held
this highest office for four full years now. Indeed, he has served our Union and the
Reform Jewish community for the better part of his adult life. He was President of his
Temple, Emeth of Teaneck, N.J. He was at the helm of our New Jersey Council of
Reform Congregations. He served on numerous national committees and commissions
of crucial consequence to our work. In a word, he earned his spurs. And once he
became our national chairman, he grew even more in stature to become an altogether
extraordinary leader of our movement, winning the regard of all who came to know
him.

His predecessors in office set high standards for him. He maintained and advanced
them. Certainly no prior chairman, to my knowledge, gave more time, or involved
himself so deeply in the minute and voluminous detail of our work, as did Chuck. Talk
of “*hands-on’’ leadership, he was its exemplar. His expectations were high, his
demands always exacting. And our Union is the stronger because of it.

Chuck, in behalf of your large and grateful constituency, I present you with this
magnificently illuminated Megilah, the Scroll of Esther. One of the protagonists of this
Biblical Book, as you know, is Mordecai who led his people with dignity and with
devotion, as you have. May this gift ever remind you of our abiding love for you and
for your gracious Margery.

* ok ok

It is good to be here for this the 59th General Assembly of our Union, and, perhaps
even more important, for this the 75th Anniversary Assembly of NFTS. We salute our
affiliate on this joyful and notable occasion. I say ‘‘affiliate,”” but Sisterhood is much
more than that. It is our full and equal partner, an essential element of our communal
being. As I have acknowledged often before, many of our finest attainments as a
religious community were nurtured by Sisterhood. We are what we are — a vital,
vibrant force in American Jewish life — because NFTS gave us shape and strength.
Our congratulations, to you, Dolores and Ellie and all those you lead. We are in your
lasting debt.

I have but one regret in this connection, that I must make note that illness prevents
the presence of Jane Evans in our midst. This is the first Joint Biennial this First Lady
of Reform Judaism will have missed in her over fifty years of active, glorious service
to our family of congregations. We wish her a “‘refuah sh’lemah,”” a complete and
speedy recovery. I certainly feel the want of her and so do we all.

I also miss Emil Baar, Past and Honorary Chairman of our Board, who went the
way of all earth just a few weeks after our last convention. What a leader he was: soft
spoken yet firm, gentle yet commanding, small in size yet a giant of the spirit. We will
rarely see his like! So long as we live he too will live, for he remains a part of us.



3

I begin my state of our Union address with the assertion that we ‘‘stand at a
crossroads.”” In doing so, I risk an encounter with that nemesis of all speakers, the
cliche. But in the case of our Biennial, the phrase has multiple uses.

To begin with, this great city in which we have gathered together — in comfort and
conviviality, thanks to that army of resourceful volunteers led by Iris Franco and
Arthur Grant, by Zelda Wise, Richard Rhodes and Alan Bregman — has been known
as the crossroads between the American east and the American west since its founding
as a trading post two centuries ago. Chicago is our largest railhub and busiest air
center, a port of entry from all directions of the map. It is an ethnic crossroads as well,
home to as many groups as inhabit our immigrant-enriched United States. And
historically, Chicago is the crossroads leading from the pre-nuclear to our nuclear
world for it is in this city that the first nuclear chain-reaction was set off in 1942.

Chicago has been a turning point for the Union as well, for it was here that our
camping movement was born. Olin-Sang-Ruby spawned eight other Camps for Living
Judaism throughout the land, and their force in the molding our children’s Jewish
identities is immeasurable. There isn’t a congregation in this country without a rabbi or
cantor or educator or lay leader who, in one way or another, has not been inspired by
this precious and glorious, gift a gift that has been redoubled, now, and extended into
the future by a $500,000 legacy from the Foundation of Elsie and Philip Sang, thanks
to the good offices of our honorary Board member, Bernie Sang.

Our gathering occurs at a crossroads in time as well as in space for we celebrate a
confluence of several anniversaries: not just Sisterhood’s 75th, but also ARZA’s 10th,
the Religious Action Center’s 25th, the 200th Anniversary of the Constitution with its
precious Bill of Rights, and last, but not in the least, the 40th Anniversary of the State
of Israel.

Our Torah brings us this Shabbat to a crossroads we well. An individual, a not-
young man named Abram, lives in a place called Haran, — the name itself means
‘“‘crossroads.”” He has heard the voice of God summoning him to ‘‘go forth.’” Lech
Lecha M’artzecha — leave your native land and your father’s house and go to the land
that I will show you.

Go forth. Leave behind your comforts and assumptions. Go forth. Not merely to
defeat your adversaries but to fulfill a vision. Go forth, though alone, and trust in God
— in the knowledge that the caring human spirit, the spirit that thirsts for justice and
mercy, will always find strength and make the proper choices.

Abraham heeds God’s call. Standing at his turning point, he takes the never travelled
path, and when he does, his life makes all the difference.

Abraham’s choice encumbers his descendants. We too must be conscious of the many
crossroads we encounter ‘long life’s way. We too must be aware of the rhythms and
stirrings of the Jewish calendar: how each moment of pause, of blessing, of prayer, is a
moment at the crossroads, between regret and resolve, between compulsion and choice.
The Torah’s injunction to ‘‘choose life’’ implies this never-ending journey from
crossroads to crossroads, for ‘‘choosing life’” occurs not only at junctures of crisis; it
applies not only to matters of war and peace. It is our mandate to make the right
choices and to respond with compassion to all the small and great summonings that
beckon us at every waking moment of our lives.
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Jews and the Ethical Crisis

I want to talk about the so-called smaller summonings for a moment, not the massive
social and economic problems of our world but rather the more personal ethical choices
we are called upon to make. Events of the day compel me to do so, for the present-day
plague of ethical nihilism has scarcely passed us by.

Oddly enough, I have never felt compelled to touch upon this matter in the course of
my fifteen years as your President. My longiloquent Biennial messages have sounded
many themes, but never this. Yet the ethical crisis of our time, the pervasive
breakdown of accepted norms of conduct, has jarred me to the realization that we need
something more than a task force on litugical music, or an outreach program for inter-
married couples, or even a heightened sense of Shabbat; that before we can properly
speak of ‘‘going forth’> and ‘‘reaching out,”” we had best undergo a refresher course in
the alef-beit of Jewish morality and ethics.

People credit me for conceiving and crystallizing the idea of ‘‘outreach.”” In fact,
Judaism had such a program eons before I came on the scene. Lech-Lecha states it
quite clearly, as God reaches out to Abraham, and bonds him to the Covenant through
the ritual of circumcision. ‘“Walk in my way,”’ says the Lord, ‘‘and be blameless."’
That was Judaism’s original outreach program. It consisted of exemplary moral conduct
that might provoke others to say: If this is how they are, this is something I covet and
want to be.

But how far from ‘‘blameless’” have we become? The piteous fact is that the casual
question that Jews ask about people in the news, ‘‘Is he Jewish?’’ is nowadays asked
more often with worry than with pride. The grievous fact is that of late Jews are being
named more often as indicated public officials and business men than as Nobel Prize
winners.

Some may argue defensively that only one or two of the Jews caught up in the recent
notoriety have significant ties to the Jewish community. Such an argument makes a
virtue of our ineffectiveness! Besides, some of this ethical decay has contaminated our
very own community’s bone and marrow.

The drug-and-drink, pleasure-and-oblivion culture is alive and well in many Jewish
homes . . . the epidemic of divorce and of legally intact but spiritually failed marriages
afflicts us too . . . the tides of abuse, of exploitation, of prejudice . . . the quest for
instant gratification . . . the furious frenzy of greed . . . all these plagues include as
participants — or should we say as victims — an unseemly number of Jews.

Now, I know full well that this lawlessness and corruption is wide-spread in our land
and touches every level of our society. Look and see: not even the holier-than-thou TV
evangelists are impervious to the moral malaise of our age!

Still, we must ask: What has happened to our once profoundly ethical Jewish com-
munity? What are the sources of our degradation and shame? Leonard Fein, whom we
have been proud to receive straight from the offices of Moment Magazine into our
Religious Action Center as Scholar-in-Residence, posed the question with astringent
bluntness: ‘‘For better or for worse,”” he said, ‘‘we Jews have through most our time
imagined ourselves to be a morally advantaged people . . . our reassurance derived
from our belief that if bad things keep happening to us, we must be good people.”’



So, asks Reb Fein. ““Was there truth in Jewish self advertising? Or are we just
another people to be added to the list of those whom power has corrupted.”’

I ask our pertinent Committees and Commissions to make certain that the alef-beit of
Jewish morality is, in fact, transmitted effectively in our programs of formal and infor-
mal education. Perhaps we ought to consider the setting of standards beyond the
financial as a requisite for synagogue leaders, so that they can serve as exemplars.
Certainly this matter of Personal and Business Ethics ought to be higher on our collec-
tive agenda. The consideration of social issues alone, or even Jewish communal pro-
blems, does not suffice to heed Lech-Lecha’s demand that we ‘‘go forth.”’

We must find a way to recover the Jewish sense of noblesse oblige. We must return
to the prototype of our outreach effort that bade us win adherents not by precept, but
by example. And we must recapture that ethical self-esteem that led to Rabbi Stephen
Wise’s proud reply to an American lady who tried to impress him with the information
that one of her ancestors had witnessed the signing of the Declaration of Independence.
Wise held his leonine head high and majestically rejoined: ‘‘My ancestors, madam,
were present at the giving of the Ten Commandments.’’

Our Religious Action Center at Twenty-Five

There is one institution that most assuredly does continue to remind us of our ethical
ancestry and of those values that the world would make us forget. I am speaking of
course, of our Religious Action Center in Washington. It was launched 25 years ago
thanks to the compelling moral vision of Maurice N. Eisendrath, and the eager
generosity of the incomparable Kivie Kaplan. It was fired and forged into an institution
by our prophetic and courageous Al Vorspan, who will be deservedly honored with the
MNE Bearer of Light Award at this convention. It has been refined, strengthened and
assured a future by a series of capable Center Directors, now culminating in the noetic
and effervescent leadership of David Saperstein. And the Center has been renewed
again and again by the creative energies of lay leaders, presently Harris Gilbert, and
the volunteers, the trainees, and the interns — and many people throughout our far
flung constituency for whom the Religious Action Center represents the very
incarnation of Judaism-in-action.

The achievements of the Center have been towering and interpenetrating. It has
amplified our voices in the highest councils of government. It is respected in
Washington for its combination of idealism and effectiveness, for being solidly in tune
with its grassroot, deeply committed to coalitional activism, and loyal to an ethical
framework of uncompromising integrity.

The Center and its work has also served to restore to the Jewish fold numerous
idealists, young and old, whose prophetic yearnings had no Jewish expression, who
knew only the language of universalist activism. The Center has thus become a leading,
if unsung, component of Reform Jewish Outreach. It is a major source of our
numerical growth, even as its attainments give substance to our reason for being.
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For you see, religious action lends a completeness, a wholeness to our total enterprise.
Without it, we would be but a truncated faith.

It helps us skirt a current self-contradiction, for we live in a time when the revival of
religion has, pardoxically, led to a narrowing of ethical consciousness. Religious
moralists peek into our bedroom windows without paying attention to the homeless who
are huddled at their feet. Religious censors drive Anne Frank and E. L. Doctorow from
library bookshelves, but fail to address the problems of illiteracy and the failure of
public education in our country. Religious zealots decry abortion as ‘‘genocide’” and
equal rights for women as ‘‘anti-family,’’ yet they oppose the reassigning of monies
from the bloated military budget to meet the needs of desperate American families.

A like religious myopia afflicts Jewish fundamentalism. True enough, Orthodoxy af-
firms all the 613 mitzvor and they include both ethical and ritual commandments. But
the former, being common to all men, are seen as more universal, more assimilating,
somehow not sufficently ‘‘Jewish’> — and so the punctilius observance of rituals rather
than ethical behavior becomes the touchstone of piety. Rarely if ever, for instance, does
Israel’s Orthodox Rabbinic establishment speak out on the economic and social ills af-
flicting their society. They deem it more important to warn that the mitzva of hearken-
ing to the sound of the shofar is not observed when a tekiah is heard in a Reform or
Conservative synagogue.

Amid all this compulsive narrowing of religious concerns, our Religious Action
Center is a solid wedge holding open the door of the Jewish conscience. It is an
amplifier through which the voices of the prophets still echo, drowning out the
ritualistic obsessions of the priests. In this sense, it is a single issue institution. Its
single issue is righteousness for all peoples.

Let us make certain that its influence is deepened, by probing ever more effectively
the Jewish rootage of our social activism, and by continuing to extend its scope to
encompass not only Reform but all the other branches of Judaism.

Of Popes and Coalitions

One of the pivotal, urgent tasks of our Social Action Commission is to keep the door to
coalition wide open. My recent journey to Rome, Castel Gondolfo, and subsequently
Miami, was in the service of this purpose.

Many of you received my detailed report of the mission and so I need not retell it all
now. Suffice is to say that it was, in my judgment, a success. The dialogue between
Catholics and Jews was restored. Indeed, it was substantially advanced.

Not everyone was happy with the results of course. There were even some critics
among Catholics. Thus one Conservative Italian Catholic publication blazoned forth
with the headline: ‘‘The Pope Surrenders to the Jews!”’

As for the Jewish critics, it would appear that they expected nothing less than a
formal apology for the Waldheim debacle and the promise of full diplomatic relations
with Israel.



Such expectations were and are politically naive. It was remarkable enough that the
Vatican responded to our demand for a meeting prior to Miami and of such a frank and
open nature. And why should the Vatican herald its decision to restore relations with
Israel to a delegation of American Jews? That is more properly proffered directly to
Israel’s political leadership, is it not?

These expectations are also politically short-sighted. They blithely ignore the fact that
there are 51 million Catholics in America who would have been deeply offended had
we boycotted the Miami meetings, — and justly so, because the American Catholic
hierarchy, and lay leadership for that matter, was vigorous in representing our plaints
to the Vatican.

Not only principle, but self interest too dictates that we preserve the Catholic-Jewish
dialogue. Too much progress has been made in this sphere over the years — more pro-
gress in two decades than in the preceding two millenia. It would be folly to allow one
incident, however reprehensible and painful, to retard if not to end such a fruitful
exchange.

Soviet Jewry and Nuclear Madness

The spirit of reconciliation to which we are pledged, appears to be radiating in wider
circles. It does seem that we are witnessing a sudden, rare outbreak of sanity in the
world — as if humanity has peered at one too many disasters — and is now recoiling
and reconsidering its fate.

The suffering countries of Central America are engaged in an unprecedented joint ef-
fort to compromise among themselves for peace. The governments of Eastern and
Western Europe are quietly, steadily improving relations. The industrialized West is
beginning to absorb the fact that the Third World simply cannot pay off its crushing
debt burden and ways are proposed to relieve it.

And further to mark this interlude, we now have the promise of a nuclear arms trea-
ty that will significantly ease the strangling tension with which the superpowers have
engaged in their dance of death. It is a promise that was deferred somewhat by last
week’s Schultz-Gorbachev encounter, but the basic elements of the agreement,
negotiated in Geneva, are still in place and can be signed even without a summit.

Of course, we applaud this and all other efforts to slow the doomsday clock, to erase
from our sight that obscenity we call the arms race. But let us not be so naive as to
adorn such minimal efforts with the word Shalom, peace. An outburst of lucidity does
not cure a diseased mind — it only holds out the hope that there is a cure.

For the greatest madness is that which forgets itself, that which treats this new
harvest of weaponry as it would treat all others.

The greatest madness is that which believes in the possibility of ‘‘nuclear super-
iority’’, as if such a superiority will somehow redeem either of our shattered civiliza-
tions following a nuclear exchange, or spare the earth’s eco systems from the poisons
of apolitical radiation.



Arthur Waskow, the Jewish peace activist, is quite right when he calls each nuclear
bomb ‘‘A Portable Auschwitz.”” Nuclear warfare is not warfare. It is the Shoah, the
holocaust, the shattering of the covenant, the rending of the fabric of creation. It is the
grossest version of human sacrifice — the rejection of which marked Judaism, from the
time of Abraham, a religion of advance.

There is only one cure for all of this madness, and that is to dispel the delusion that
nuclear deterrence promotes peace and to insist on the ultimate abolition of all nuclear
weaponry.

Frankly, I am embarassed by the fact that we who pride ourselves of courage in
these spheres, are lagging behind the National Conference of Catholic Bishops who,
better than four years ago, forthrightly dealt with this matter. I therefore call on the
Social Action Commission immediately to initiate the process which will enable our
movement to take its stance on this fundamental dilemma of our day.

It is high time that we decry the folly of nuclear deterrence, and clamor for the
universal abolition of nuclear arms. By the year 2000, Jewish children born before our
next Biennial will be B’nai Mitzva. We can offer them no more precious gift.
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A brief comment now about the Gorbachev phenomenon, and his policies of glasnost
and perestroika. As I told our Board after I returned from Moscow last May, these
newer political doctrines of ‘‘openness’’ and ‘‘economic reconstruction’” have had a
limited and sometimes contradictory effect on Soviet Jews.

Virtually all prisoners of Zion have been released. Indeed one of these heroes, Natan
Sharansky, will be addressing our closing session on Monday night. Many other
refuseniks have been given permission to leave and hopefully, the gates of emigration
will open even wider. On the other hand, anti-Semitism in the USSR has increased con-
siderably as reactionary forces are flooding the newly opened communication channels
with their posion.

Beyond these contradictions, however, the most significant issue of Soviet Jewish life
is the one we speak of least: and that is the severe restaints upon Jewish identity, and
the sharp pressures of assimilation that are placed upon the vast majority of Jews who
will opt to remain in the Soviet Union no matter how liberal emigration policies might
become. Jewish education is obtainable in the Soviet Union only at great risk. Iosif
Begun, freed last February, has again been denied the right to teach Hebrew, the very
“‘crime’’ for which he was imprisoned. Religious and cultural resources are next to nil.

Yes, there have been recent concessions to Judaism and Jews, — a few rabbis
trained in Hungary, one kosher take-out restaurant, the publication of a Yiddish dic-
tionary, and, mirabile dictu, only a few weeks ago, the opening of a modest Jewish
library for non-refuseniks in a Moscow apartment. But such glacial progress will
scarcely assure the survival of Jewish consciousness in the Soviet Union. Intermarriage,
assimilation, all of the erosive forces with which we contend here in North America,
are eating away at the vestiges of Jewish culture and Judaism in the Soviet Union. Add
to these ingredients the ugly commonplace of anti-Semitism, and you have what can
only be called a forced assimilation.



I profoundly believe that a liberal version of Judaism could improve the prospects of
Jewish survival in the USSR, even as Reform has played a preserving role on these
shores, and throughout the world.

I tested these waters on my recent visit, as did Bella and Dick Hirsch, who travelled
through Russia even while I was there. I concluded that while it would be virtually
impossible to encourage the formation of a national movement of Reform Judaism in a
society that bars national religious organizations, there is still a great deal we can do to
encourage the development of a network of activist Jewish families in the liberal
tradition. Such a network could use our educational and liturgical materials. Such a
network could in turn ‘‘spread the word’’ along remarkably subtle and effective
communication channels that seem almost telepathic in the face of Soviet repression.

On a grassroots level, Reform Jews have done much for the cause of Soviet Jewry.
On a national level, alas, the burden has been borne essentially by one gallant lady,
Betty Golomb. We require a vastly expanded effort in this realm. Hence, I call for the
formation of a special movement-wide Task Force that would address every aspect of
the Soviet Jewish situation. It would press for emigration and for the religious rights of
Soviet Jews. It would prepare the translation of liberal Jewish educational and liturgical
texts into Russian. And it would establish and provide services to a network of liberal
Jews in the USSR. The time has come for our Reform movement to play a role of
husbandry beyond mere protest — to tend to the fragile shoots of a Jewish
consciousness that are seeking desperately to survive in a harsh and often cruel
environment.

Reform Judaism in Israel

Even as we have an opportunity so scatter seedlings of Reform on a new continent, so
are we obligated to nurse and prune the sturdier plants of Reform Judaism in Israel.

Exciting and encouraging developments have taken place since last we gathered in

convention.
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