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Arabs = Nuns and 7ionisnm

e on
sees’'lo8 Thompson is not an unblased political eommentator and newsoaper
ecolumist; she is the offiecial spokesman for an Aral sponsored organisation
inown as the American Friends of the Nemr ast. Tils fast wet mot esteilished
at elther the Teonomie Mlub meetin- 2r in the aesgcoper artielos re.arting
the address, fier official asaseiati » with the procarssds =13 o the Arab
League is sulficient to Justify doubt im the errdence of her words,
"iss Thompson's charges re-echo the arguments of Arab chieftains., She asserts
that the "aggressor” state of Israel with its “"expansionist® nrogram represents
@ threct to the stibllity of the Near 'ast; she decries the hapless plight of
Argh refugees “exilcd by the Israelis” an' she avers that by its favorite
treatment of Israel, the United “tates has alienated the Arab world at a time
when Arab friendship is sc essentlial in the Notego=col” confliet arainst Swwviet
RuSSife.. |
vssThe State of Israel has no expansionist policy now nor was it ever the
agrressor in the war against the Aral netions. On "ovember 205 1947, after
months andyears of eareful study and investipation, the Nen-ral Assembly
of the United Wations accerted the Falestine Fartition Flan of its omm
“ub=Committee, thus giving international sanction to the establishment of the
Jewlsh state. On may 14, 1947.... and in accordance with the resolution of
the Jg¥. Neneral Assenbly, the “tate of Israel was proclained, Immediately
thereafter, Arsb armies of many nations erossed the Israell burdn;r on all sides,
deterained to put a culck end to the infant state by driving the Jew: into
the Lediterranean Sea, Arab leaders had miscalculated; on the one hend, they
overeestimated their on strength « the ‘rab soldier had nothing to fight for
(he was and still is the despised vassal of nim lords) an< he hes nothine
to firht srainst (his I raeli brother hac inr:rmlsad his well-bedpr a thousand
fold)s on the other hand, the Aral lesders under=estinated the detersination

of the Jew: who, thourh small in number, were fired by a two=thsusand year

old vision emd b the memory of two thousand years of martrydom. The Arsb



=
leaders miscalculated, but their intention was erystal clear: they were the
aggressors, they invaded lsrael and they acted in violation of a resclution
of the United Nations, the famlly of nations to which they belonged and to
which the promised alleglance and obedience,
The Arab nations still are the only agrressors in the Near Fa*t « an
ocoasional Israeli counter-raid of a retaliatory nature to the contrary
not withstanding. Again and arain, through the offieial declaratione of
its foreign minstry and through the delegates in the halls of the Dnited Natiom
the State of Israel has proclaimed its willingness to conclude a lasting peace
pact, but again and again the representatives of the Arab League have degclined
to sit in eomeil.
sssTalk of Israeli imperilaism is claptrap, utter nonsense. The brutal
fact of the matter is that Israsl cennot hope to survive without pesce, and
no one knows this better that the lsraelis who dally face privation preeisely
bepause there is no peace, because the armics demanded by the threat of war
represent a strain on the nations energy and economy which it can 111 afford
Af 4t 13 to build the inner strength indispensable to bare su-vival.
Israsl needs peace. Israel ean survive only in a world of peace., An? Tsrasl
kmows it.
Miss Thompson expresses great concern for the plight of the Arab refugeecs
living in the putrid csmps of the Jordm plain. Ve share this emeern, 1
dare say, in » more profound manner than does Viss Thompson. For we know
the real meaning of words like exile, and camps, and refugees. Put here too
not just half but the entire truth must be told. These refugees = some
00,000 = were not exiled by the Israeli's; they were urped to leave by their
compatriots and leaders who promised to give them Jewlsh properties the
ninute the legal owners were thrown into the sea; theirs was a caloulated
risk; they gambled on an Agab victory and lost, The over 100,000 Arabs

why chose to remain in lsrael were permitied to retain their haldinpa and

are now rapected cltizens of the new republic. Israel, mopmover, has done
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its share to help the self-exiled DPis: over 40,000 irab refugees hsve been
re=absorbed by the tiny State of Isrsel; the Israeli Treasury has trice
releasec blocked sterlings and offers for restitution of eonfiscated lands
hastbeen made. The Arsb leaders, on the other hand, have done nothing for
these refugees; any one of the = mbers of the Arsh league eould readily
avsorb all of them in a tiny comer of its vast domains while at the same
tize benefiting its inter-al cconomy. However, Arab chieftains, vegetating
in Capri or on the French Riviera, choose to perpetuate the plight of their
brethren as a political expedient,

* final word about Afe-so-called Arab roo” will toward the tnited States

and the value of the Arsb League as an allyin the Fast-¥est econflict. The
lfﬁ‘?ﬂm#l of the Arab League can eertainly be querstioned - since the
eombined forces of the Arab armiss were unable to cope with the eitisen

army of Israel, one may well wonder how they would fare spainst the mechanised
power of Soviet Russia,

»-«"hile there is no guarantee whatsoever that Arab will be on the side of
Ameriea in the unhappy eventuslity of a eonflict between Russia and Ameries,
there is every reason to believe that they mean to use American guns spainst
Israel, a proven friend of the Ynited States. Those who susport the
shipping of American guns to the Arab countries assure us that this will not
happer, that these guns will not be used against Israelj yet they make this
assurance in the face of repeated Arsb declarations and proclasatisns that
their real enemy is not Russia but Israel and that they would willingly
saorifice 10,000,000 Aralb lives in order tn?t:ﬂlnnu the Jews,

Arsb good faith toward the United States has mever been est:blished, and yet
“1's Thomoson speaks with bold assurance of the time homored friendship bet-
ween the frab countries and our own, a friendship which - or so she clalas =
has been ﬁpured only recently by American support of lsrael. Has Visg

Thompson forgotten that twice in onex penerstion Arab leaders and their legions
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vere allined with Ameriea's enemies in their fight to extirpate democragy?
Has Miss Thompson forgottem that both in the First, as well as in the
“egond World ar, it was the Jewlsh soldier of the Jewish Brigade, and not
the freb légiomnaire who fought side by side with the ‘merlcan 01 in

the heroic struggle to preserve world freedom?

¥iss Thompson may have forgotten, America wiil not forget. ‘mericams

of good will everywhere will remember and recognise their rcal friends,



As Driven Sandee.The ‘roblem of the
Ara HeTugees

We are pleased to welcome to this sanctwary and to this service in addition to our regular
woeshippers, the men and women of the Worcester Lionist Districts They are here, to help
us celebrate the Festival of lsrael's Independsnce, the enniversary of that fateful day
eleven years ago when a drear of the centuries was consumated and Israsl was re-established
as & frec and independent people in its own homsland. We are too close, still, to the
event to ewmluate it oroperly, too close to aporeciate its worth, bui, surely, in the
perspective of the gwx years, 1943 will teke its nlare amons the stellar dates of our

history and the fifth of Iyar will shine bright in the firmament of our festiwalse

We American Jew: do not celbrate the achievements of our brethren in Isreel alonee We are
happy in the knowledge of the not inconsiderable part we ourselves played in the consumation
of that searching and heroic houre Americen Jews rose to the occasion splendidly. We

knew how to close rankse We acte with wisdom, digmity and courages We spoke effectively
to the hearts and minds of the American peonle and its leaders in goverments And w lent
material support with a generosity unmatched in the annals of any peonles In turth, it is

acknowladred by all —<shd—met—im—the-lonsi by ow-Jderd8lT Bréthren - that what was schieved
|
was. due in large measure to the magnificent labor of Jews in our land.

But, of course, the benefits of that achievement have come to bless not only our Israeli
brethren, nor only the hapless masses of European and Afriean Jewry;thev have come to bless
us as welle And perhape the preatest of pifts which came to us from the establ’ shment of
the State of ‘srael is “ho knowledre that we live no longer in exile. This s not %o
sugrest that our life on these shores has ever been burdensome in the sliphtest, nor do we
ever anticipate that American Jews in substantial numbers will feel impelled to leawe these
welcoming and protecting shores. In truth, Americe is our land, and Israel ean only be the
non-political, the purely spititual center of our lives as Jewss Nonetheless, the term
'ealut' = or exile in its classical sense has been destroyed, for when a people can of their
own free will return to their ancestral homes they are not in exile; only compulsory ban-
jehmont spells exiles The curse of Cain, the curse of being an outeast and e wanderer

over the fare of the earth has been removed from us, and everywhere one senses increasing

confid nee and resolutions Our status and dircnity v been enhanced, in our eyes dnd in
the eys of all who 8ee us.



Unhappily, the State of ‘srael was born of conflicte Immediately upon its establish-
ment by interpational agreement it was inwvaded by its neirhboring states and a

terrible war ensueie The State survived, to be sure - the few arainst the many, the
weak arainst the s rong, a modern Javid felling the ¢0)ossus enemy =but the scars of

that eonflict still are visble, and its poisoned fruit has come to plarue use.

Perhaps the most serious consequence of that war's terrible alchemy is the problem of
the arab refupees - men, women and children in the hundreds of thousands, lving in
squalor, hapless, homeless, with no relief in sighte Their plirht should give us

cause to think and do in any event, but all the more so because for the very first
time in our history, we who were the peremial victims of apgression are pictured as

the oppressors, & victim people is portrayei as persecutore Let there be no mistaking
thate Uniformed public opinion, sspecially here in America, by and large is m tithetic
toward Ismel in this one respect, giving the impression that ‘smel is basically at
feult and responsilbe for the refugee crobleme What is worse, many American Jews
re-echoe these sentiments, 1II 'mm}hmgntf%y, they give expression to a
snes of guilt in the feeling of discomoft which seizes them when this subject is broachs
Obviously thers is much that is problematical in our understanding of the refugee

situation, and we do well to consider this problem from time t time, in order that

we might answer the unbeliever and for the sake of our own assurance.

Let us ask and answer three questions crueial to this problem: who is responsible for
the existence of this problemssswho bears the onus for its eontinuancessswho has

the capacity for its solutiones.

How did +he problem arise? Arebs snd Israeli's differ in their mnswer to this
fundamental querye Arabs claim that their Falestine brethren were driven out by the
adwmnecing lsrasli armies, that they were compelled to leave their homeland by by
Israeli's determined to seize their propertye Israeli's deny this accusations They
insist that the vast majority of FPalestinien Arabs left of their own volition and at
the behsst of their leaders who sought to clear the battlefield for the slaughter

after which the Arabs would retum in triumphe



International invistigations by and large hav: tended %o support the Ismeli position

in this matter. The Hesearch Groupfor European Migration problems reportedt

"As -arly as the first months of 1948 the Arab learue issued orders exhorting

'I;hu people to sesk a temporary refuge in neighboripe countries, later to
return to their ab odes in the wake of the wictories Arab ar-ies anl to obtain
their share of abandoned Jewi sh propertys" ;
In a contemporary record, and wri ting in a Lebansese newsparre, Msgre Gerore Hakim, the
Greek Catholic Archbishop of Gal'ilee had this to say:

"The re ugees had been confident that their absence from Falestine would not
last long; that they would return within a few days - within a week or two.
Their leaders had promised them that the Arab arm'ez would erush the Zionist
xmidx gangs very quickly and that thers would be no need to fear a long exiles"
The Jewish argument is backed not only by international authorities such as these but
also by the fact that those Palestinian Arabs who remsined in Israel were permitted to
retain their holdings and are now respected citizéns of the State of Israel and accorded

equal rights with their Jewish compatriots.

But let us for the sake of argument admit that not all Arabs left Pd estine at the
best of their Arab leaders, that many chose to flde the sountry becuase they were truly
afraid of the consequences which Jewish occupation would bring in its train, still, it
cannot be denied that the refugee problem problem is the oonmseguence of the war, and

the war of agression was launchei by the Arabs = the Arabs themselves admit that, in truth

they boaet of it and promise a second rounds If-bhere-had -been-no.war-apeinst.tha peanle
of Israel, there would be no_problem-ef-drab.refupees . today, 80.tha t.once you hawe
determined TEPOUNSIVIIty for-theo-former; o1 hiw dete rmined FeEpons B 11ty Tor the-
_‘;l,n:hhr- The syll gism is onmpelli‘.rg- in 11:5 lngiut -ihu 1s ms}mnsibm Tor the refugees,

(VTR f'
thogse who started the ware. ss+ the Lrnha}\urgo...tha Arabs must bear

ultimate repponsibility for ecreating the refugee probleme
That is how this problem was createde.+we now come %o examine why it enduredess

There ie certainly nothing natural in the prolongatioj of this problem for over eleven
yearss All the normal impnlses of history wo 1d have promoted a rapid solution. Since
1545 no less than forty hillion msmpimxkxw® refugees hawe been created by military and
political conflicts \since 1‘5!‘.;5\"1n every other case a solution has been found by—the

mmmmmﬂumm.nu@ﬂmwm: in ¥orea, in Vietnamd,in India,
n fakistan.ssbut not in the ease of th  Arab refuprees, less that 2% of the ttl ref.mass



Why? The answer is not far to seekse.the Arabs do not want to help their brethrensss
they want to preserve the Arab Isramel conflict in full virulence. The plight of ths
refupees appears in their eyes not as a human en moral problembut as a political problem

which they ars determ ned to keep intact, lest the whole structure of Arab belliperency

be undermined at a central points

A Mre. Gall way, representative of the UN in Jordan gave perhaps the most robust definitiom
of this approschs Here is what he =1 to say in 1954:
"It is perfectly clear that the Arab nations do not want to solve the Aralk
refugee problem...the r want to keep it as an open sore, as an afront against

the United Nations and a weapon against lcraels Arab leaders don't pive a
damn whether the refupees live or diee"

It might be noted, marpginally, at this point that not r:;‘%;—tha Arabs who live in ocamps
are refugees from Falestinee It is estimated bt neutral sources that as meny as 250 000
Arabs oame not from Falestine but from Arab lands and after the war was over, choosing
the ceamp life on United Nations relief to their far more squalid life as beduins and

felahins.

Israel, on the other hand, has recopnizedl a responsibility for these refugees.

The Israeli treausry has twies released block sterling from Arab mecounts in lsraeli
banks, but the Arab legders don' % permit the refugrees to draw on funds which are theirs.
Innumerable offers for restitution of confiscated lands ahve been med: = when a Jew
acquires property formerly held by Arabs h makes derosite on a special restitution
account awai ting eventual settlement for disbursement = but al these offers have been
refuseds Yver L5 000 oamp refugees have been re-admitted into lsra=1 under a ‘maily
reunion planess.all have been integrated inte the economy of ‘srael, made self-sufficient

and pranted full citizenshipe

Parhape even more important, duri ng this eleven year peried, Isrul‘ inteprated (éﬁﬂ 000
Jews from Arab lands alone, Jews who wers expslled from Iraq, from Yemen, from Syria,
from North Africasssbefore they left, ther were strinpe? of all estate, property, and
meterial possess ons Had the Jews lacked a semse of moral responsibili ty, they could

have had a powerful political weapon, by compelling their brethren to live in camps

on Cyprus perhaps and asking international support in their behalds One might think that



Arab lsaders would at least integrate an equal number of Arabs and give them the properties
stocen from the Jewse But nod Arab cheiftains, vegpetating in Capru or on the French
Riviera chose to perpetuate the pight of their brethren as a politiecal expedient. Not
only do they refuse to offer aid toward & solution, they im expend every effort to prewvent

& Bolution with a zeal and an efficiency worthy of a betieroauseess

Our final question = who has e capacity for a solution.s.aprin, the answer is the arabses.

Time doss not permit us to expand on this peint, but suffice to say, that in every other
__-_H___"—-—
refugee problem fa.oq_'!'l in recent year, intepration has been the answer, that is to say,
——— e
the integration of refupees into their host countries: nine million homs=less Koreans,

a million refugees from the con'liet in Tiatunm.-.aé million Hindus leavinr Fakistan for
India, 700 000 Chines refugees in Hong Kong, 13 Mililion “erman refupgees from the East
Buropean States, i@fx thosands of Turkish refugees fro, Bulgariae..L50 000 refugees from
Areb lands arriving destitute in Ismel and and equal number converging from the remnants
of the Yewish holacamst in Europe =- th:se form the pathetic armies of the world's refugee
populations In every case the coumntries in which these refugess sought she lter, permitted
them to integrate and %o live in peaces..wh’ not the Arab nations also, especially when
we consider the blood relationship between host and refugee, and the fact that anyone of
the members of the Arab States could readily absorb all of the refugees in a tiny corner

of its wast domains while at the same time benefiting its economy.

No, w¢ need feel no sense of puilt as far as the Arab Refugee problem is concerned. For
the responsibility of the Arab States is the central issue in the re upee debatejand their
responsibility is three fo'de Theirs is tre initiative for its creations..theirs is the
onus for its endurancee And above all = theirs is the capsity for its so’utione When

we ask ourselves the three curdial questions = how the proble arose, why it still exists
and how it cen be solved, we come beck inexorably to ‘srael's Arab neirhborss They alone

hold the key to the past and the pateway to the futureess

Let the Arabs open their pgates %To their kinsman as we haw opEned ourse Let the barbed
wire barricades falle let the refug es move freeltowards the mew economic oppertunities
opening in the Arab worldesslet the new liberated arab governments see in these

refugees what many other couatries have found the refupgees % bes..nota burden but a



potential reinforcement of Lh=ir new societies and cultures. Let Arab rovern ents joid
with the world and wi h ‘srsel in an effor:c to remove this crapic mtimkt Arab problem
from the Arab worlde Let th!s be done and ~reat reawards ani bles inrs willfall to the

thepeonles of the “ ddle ~“astend to ithe peon es of the worli.



Tha Frohlem of the Arab Rafupgeas

Plsase” to welcoma men and women of Worcester Zionist Distriet
ther are here T heln us celbrate Israsli Independ:nce Day
saniversary of that fateful hour 11 yrs aro
we nre too close, still, to the avent to awaluate it
surely 1948 willbe stellar date, 5th of Yyar will shine
bright in firmament of our festivals

Ameriean Jews celbmte for themselws also
playe” not inconsiderabls part in consum tion of dream
rose to occasion spledidly
clased ranks
acted with wisdom, dimnity, courage
spoxe to fellow Americans, lbaders
gam with a gemerosity unm tched

Banafits of that achieverent have come to blesz us alseo
end of oxile
we willnot leaves..happy here..+Is-ael center of our
lives only in non=political sense
exile in its classical sense over.sswhen peonrle can
return, not in exile, ecompulsory banishment spells
exilesss
the curse of Cain s been removed from uSess
everywhere, loereasing confidence and resolutl one.«our
status enhancedssowm eyes, eyes of those who see us

Unhappily State born in conlioteeecinvasionesewnroessthe State survived...the few apainst
the many, the weak against the strong, & modern David conquering his nolossus enemysee
yat sears of conflict still visiblesssits poisoned fruit has come to rlague use

Gravest problemss.Arab refugeesesshapless plightes.
Their ste® should give us ecause to think and do under any
circumstances, but all the more so, tecause for the wvery
first time in our history, we who were the perennial victims
of agression are pictured as the oppressorsss.a parsectutel
people siands accused as persecutore
Uninformed public o-inien holds this view...non Jews by and larpe antithetic to Israel
on this scoresss’ews 2150essif not vocal then expressed in the discomfort which seires
them when problem is discussed.

Let us ask and answer three questions crucial % problem

How did the ‘roblem Arise?

Arabs say: PFalestinian Arabs driven out by advancing Israeli armies

Jews say: JYast majority left of own wolition and at the behst of their leaderse..
arabs who remainel, were treated walleseover 150 00Qeseretaine” properties
have full ecitizenship.

International comissions suprort Jewish position =
Eesaerch Croup of Buropean Mi-ration: "As early es the first ronths of
148 the Arab Lea ue issuved orders exhorintp the reonle %o see™ a
temporary refuge in neishboring coun.ries, later to return to their abodes
in the wake of the victorio s Arab ar:ies ap! %o obtain their share of
abandoned Jewi sh nrovertieses."



Uspr. George Hak'm, Gre Catholic Archhishob of e Galillee: "The
efupeas were conficdent that their ebsence fron Palestine would not last
lonpess that they would retum in a few dayses..within a week or two at
the moste Their leaders had promised them t at their armies would
erush the Zionist rangs very quickly and that there bould be no need to
fear a lony exile."

But let us for the moment admit that not all Araba left Palestine at the behest of
their leaders, that some actually left becuase they were afraid of what wuld
happen to them under the Lsraelis, still it cannot be denied that the refugee
problem is the conseq ence of the war, and the war wassta ted by the arabs
they do not deny itess.they mromise a second romndess
the syll-opism is compell'np in its lopic:
those who started the war are responsible for refugees
Arabs atarte the war
ergo: they must bear ultimate responsibilityess

Why did the problem endure?

Nothing natural about prolonpation of the problem...since VW II..eforty million
refugeesssnll rasettleds..except arabs who constitute 2% of total

Why? Answer not far to seeks..arabs do not want to help their brethrenessthey
went to preseve the arab Isreeli conflict in its full virulencesssplipht of the
refugres in their eyes not a humen or moral prohlemss.it is a nolitical problem
which they are deter ned to kee~ intact less the structure of Arab bellrerency
be undermined at a erueial point...

Mre Gallaway, UN Reoresentatiw in Jordan in 195l rave most robust
definition of this policy: "It is parfectly clear chat the arab nations
do not want to so!ve tha refugee problems.sthey wan: to w=ep 't as an
open sore, &s an affront agpainst the United Nations and a weanon
efainst ‘sraele Areab leadecrs don_t rive a damn, whether the refupees
live or diess"

Note margnally: a preat many refupees did no come from ‘alestine, came
from other arab countries - neutral observers estimate as any as 250 000 -
preferring UN ocamp life to life &s be uins and felahinse

Israel has done meuh for Arab Hefurees

Released blocked sterling = twice - and twice refused

Offered Restitution for properties taken from Arabs
Special restitution account opened; ew ry Yew who buys property
formerly held by Arabs malkes denosits in this account

L5 ooo Refupees have besn re=admitted under femily reunifiecation plan

Even more important: 450 000 refupeefd Jews from Arab countries hawe been intepras ted
during this eleven year per’ odi - Jew expelied ‘rom ‘raq, Yemen, Syria, Epypt, North
Africassebefore they 'eff, their nromerties were taken awayess

Hod Jows lacke sense of moral rssponsibiliy they woul? hav kept these
fellow Yews from Arab countries in camps, se-inr international support
ani creatin- an issues..wehadsense o moral resrconsibility

Arab leadsrs mirht at the very least inteprate 50 000 refupees and -ive
them proper ies stolen fron Jewssesbut no, they gpEmfxr to veredkte on
Capri and the rench RKiviera apl choose to perpetuate the plight of
their brethren as politicel e-pdiente..

Hot only deo they refuse to eid, the do ew rythine in their power to hinder solutions



Who has the Cpeaity for a Solution

Of rossible alternatives, repatriation and integration, in e very othar
instance of refugee problems, latter was solution, tha:t is to say, the
integration of kExxxsamniriex refugees in st country, in country in which
they sought refupe;
Q million Korans
1 million refugees from conflict in Viemam
million Hindus from Pakisten
700 thousand Chinese in Hong fong
15 million Yarmare from the East
L50 Jews from Arab cointires
L50 Jews sorry remnant of Europe

these constitute the pathetic amies of the wor1ld's refugees from 1545+..and in every
oase, Lost countries permitted refupees to integrate economically and politicallywes
why no the arabs, especiall when you consider expanse of their territotiresSes.

No, we Jewsneed hawe no sense of puilt as far is this oroblem is concernsdeesthe
responsibilities of the arabs is centrel o0 ' debate: their responsibility three fold:
theirs initiative for creation
theirs onus for endusance
their eapacity for solution
When we ask our three questions, we inexorably coms back to Isrmel's arab neirhhorsess
they hava the key to the past, the pateway to the futuree.s

Let them open gates as we have done

let barbed wre barricades falle...

Let them move forward tonew onnortunitieses.

Let gvts recognize these refugees not as burden, but as potential reinforcemsntes.
let arabs join with !‘srael and other world gvts in working toward so ution

Let this be done, and great blessing will come to Middle ast and world.
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BASS VINLS TNR HEAVEN

Ma YNourc Hamokom Hazeh

Eyn Zeh Ki Im Bevs Elohim

Vezeh Shaar Hashomavim

How full of awe is this place

%uiﬁly. this is none other than the House of fod
And this, the rate of heaven,

(_.;:i{.-,,-.r- -“jcj'?_' =7 g
Once arain we have reached this holiest day of the Jewish vear, ¥om—
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Kippur, the day, of atemement. Apain, we stand before the throne of fad
and 1lift our voices in praver. We call on Nod as master of our destinies,

May He judpe us with merey and seal us in the Rook of Life for blessine.

We are assembled in the courtvards of the Almightv heedinsz a mandate

as exalting and as enduring as the everlastin hills,

Tt is @ mandate from on hirh: Hikon Likras elohecho visroel..."renare to

meet thy Cod, 0 Tsrael,..

It is a mandate from out of the past, a voice from vestervear,..
the voice of seer and sage...the voice of hero and martvr,..

Who among us today does not sense this swell and surse of the past,
this throb and thrust of Israel's ancient historv...

Our pravers are the pravers of the past, our songs the sonps our

fathers sans a thousand years aro,..

We stand here, also, in answer to a summons from within:

Dur souls seek solace and sustenance,,.we lons for inner harmonv...

we yearn for inner peace,,.earv of seekine without findine,,.wearv of
Journevine without arrivine, we turn from our dailv teil to the rest

and quiet of the House of Prayer,..lere the noise of the market place is
hushed...here the clamor of commerce is silenced, and in the quiet of

worshipful devotion, we can hear and heed the divine command:

Be still, and know that T am Cod.



To hear the voice of fod above the market place, to listen for it
through the clamor of the world...
Lot Wiripey
Is not this the leitrotif n" the “em “emur svymphony; the essence of
its mandate?
follow not the multitude to do evil...
turn not aside after the many to pervert justice
listen rather to the voice which summons vou

that still, small voice which calls even from out of the earthquake, wind,

and fire ravagine the world,

Implicit in this mandate is the conviction that man is the master of his
fate, not its slave, that he can shape the circumstances of his 1ife and
eld
need not to them,
Life is not the creature of circumstance...
Indeed, in the whole universe and evervthins that is,
life alone, life by its verv nature, is the antaconist of circumstance.
Inanimate things all drift,,.water flows to the sea, takinp the
path of least resistance...
But life climbs the mountains, conquers the wilderness and reaches for the sky...
If there is a law of life, then surelv, it is this:
[
that #+f= is meant to master circumstance,
At the human level it is meant to master even its own circumstance -
the obstacles within as well as the barriers without...
The spirit conquers all things when the spirit will it

and no excuse remains

when we fail to live as we oupht...



Away, then, with the delusion that the world is too much with us,
its currents too strong,
that we do evil only because others do wrong.
-— ——
We sin because we_choose to sin.
We do shoddy and shabby things hecause_EE are impelled by shoddv and
shabby reasons.
We burn with the fever of ambitionm,
not because others are ambitious,

——m—

but because ambition's fever is burning in us.

Lot Wik
Thus does Yomr Kdppur speak to us:

Never mind what others think or & say! Wever mind what others do!
Yours 1s the power:'?aurs alone the task:

to correct fault and failing,

to change bitter to sweet,

to bring light where there is darkness,

and truth where falsehood reiens,



To cling to the vision of the good even in a world filed with noisy evil
Is not this our task also as a people, our historic mandate as Jews

to pursue the ideal no matter what

to persist in the quest for its realization

in the face of opposition

despite defeat,

yea even at the risk of incurring a world's displeasure

Rabbi Judah, editor of bhe Mishna

saw this mandate implicit in the name we bear

the name IVRI, Hebrew

Other sages of his day saw the name related to the Hebrew root ever, meaning accrdoss
and they saw it as referring to the fact that Anraham the first Hebrew

came from accross the river Eurphrates when he netered Canaan

Not so taught rabbi Juday

Ivri does come from ever meaning accross

but it referes not 6o Anraham's geographic location and migrationm

but rather to the fact that ideologically Abraham stood on the one side

and the whole world of his day was accross from and opposed to him

"If you want to be an Israelite, therefore, continued Rabbi Judah

if you mean to be a warririo of CGod struggling with men for the ideals which are HIS
you must mustere at time the strength to be a Hebrew,

to stand alone against the world,

to be the one agai st the many
oY F

—_——

The Jew == alone against the world

Rabbi Judah's admonition is given present day relevance by the events of the week
just passt...
us.,

I refer, of course, to the massacre in Munich, the fullness of whose horror still elludes

Did we not feel, we Jews -- I certainly did -- alone against hke world...

\ . |



Oh yes, there was an outpouring of sympathy from the civilized world
but that was only of a moment
even whéle the dead lay yet unburied, the fun and the games resumed,

and we were left along in our grief,

.'f;":'r = ."l
A day ago-- was it only a day, it seems angm -

&m“ AL S I
Bush ef—the-United Nations spoke to some leaders of American Jewry

and in effect confessed that world body's impotence,.

I cannot even bring you a message ef-sympathy -- this is a direct quote --

i cannot even br9ing you a message ocf—sympathy frm our crazy organization.
e y dnnrtﬁiﬁuw what to dolksor « b EAR

if you have some good ideas,

plans which will be accepted by others too,

please, please let me know,..

Israeli consul Rivlin responded to ﬁﬁ#'harely subdued anger

“If that is su,'%e said,
1.Lif the United Nations 1 indeed impotent

if America with all its BENEXX resources is powerless to deal with this terror

EIL] then Israel once again is alone

and Israel will do what it must do.¥

I li‘ly'agreed with Rivlin when he spoke,

Let Israel do what it must do

And later on that night, when Israelis interviewed on television
spoke of their need for vengeance

I offered a not so silent Amen

. ALL -
mite a -eRenamy, , -
1t nencly Be o tf

let not be forgotten B) Lo ﬂ(‘;ﬂ mﬁi THC" U:r":-ﬂ r:}},#



But even while I spoke as I did
some contrary feelings began to stir within me,
doubts began to trouble,

questions to gnaw

(Leflr
Is thiihthe way?

Is it the way of the Jew?

If we better the instruction of our enemies, do we not become like them?

And then on a less idealistic, more pragmatic level if vou wills
Yemit) y
Is vengeance as an instrument of policy effective? wg
Violergg 11, WEUEw €l cap (Wocels
Does it not beget the need of counter-vengeance, thus deepening
Wil poT T et op ThHe CH;LmLE')Jf L Tb;f b Perc Wreey
Is not this precisely what has happenedpi~ lﬁaﬁd‘ b
WATy a P bhﬁﬂﬁG~
with each incident the fury #meremzes and the body-count of slaughtered innocents AR,

And yet, and vet,,,
what else is there to do, what other recourse at Israel's command?
i

Can we ask our brothers to face guns with words and terruékwith noble sentiments?
Our desperate dilemma is reflected in a talmudic parable which tells xhexmtmxy about
a small, distant country, high in the mountains, completely isolated| by them,
vhose !eople came to their king with a desperate problem of thier own

new harvest,..akes people mad

if we don't eat we starve, but if we eat, we go craze

king considered...rendered judgement

since no other food available, we have no other choice but to eat of it

"but let us at least know that we are mad"

In a world rueld by force, we may have no other choice but to respond to force with force

but let us at least know that NExExExXXEhinxigxrheomyxafiundnessxx we are mad,



It is madness, this way of the wurldj

Violence does not put an end to violence,..

it never has in all of mankind's bloody history

It is always a part of a process

If the process is not halted and the violence resolved
it breaks out again - and with far greater savegry --
in a different time and in adifferent place,

DITH THAT Hrotre PertssscTive Uthes 17 D/F S_
Rosh Haahnngareminds us of this truth:

And with this reminder our clarion call

the Jew alone against the 1|.:r=n:|+r.'14:!'ﬂr

reshifts from its physical to its idological dimensions — OF OUR Tt At Jeu L
to assert the ideal in the face of the L)—Niﬁ real, M_m....

to remember those vakues which the world makes us forget

to persist in the quest for d&s realization

in the face of opposition

despite xhm defeat

yea even at the risk of incurring the worlds displeasure.’

This too is a kind of madness I know'

the_madness of idealism, the—madaese of prophecy ==
but this is our burden a s a people,

the burden which tradition has imposed ypon ug

to thiuhmriitness throughegst the ages

It is the madness which alone gives meaning to our martyrologv...

There is a tale told in the literature of our people which strikes this theme
Tt is a tale with which you may be familiar but which bears retelling at a time like this
It was penned by that master craftsman of Jewish literature, .JL Peretz

IT 1s entitled a bass viol for heaven...and it tells the story of aome klesmorim

of a small town orchestra in Eastern Burope.....



To beJih harmony with the heavenly orchestra

This is the mandate of our faith and of this day

to assert the YES of faith in defiance of a thoudand voices crying NO

To see beauty where others find only ugliness,

love where others offer hate

to muster the strength for mercy against those passions which ery for venpeance
and to hear the sigh of peace, to perceive its plaintive whimper

apatnst above the howl and the shriek of war,

May this mandate by fulfilled in our ldves

May the time not be distant when ExE men evervwhere
~= the Arabs and the ;2:::&45 too ==

will lie together as the lion and the lamb.

May this New Year witness a renewal of our faith

a repgeneration of heart and spirit in young and in old
And may we all be inscribed in God's Book of Life

for a year of health and contentment

of crfeative endeavor and peace.

Amen



Revlew - The Cold Wind and the Aarm /

It 15 & privilege whiech I Ereatly aporeciate to nave been asked to partieci
pate in this program. This 1s not the first tiue that I stand before you,

If I an not mistaken, this 1s almost an anuual affair, Certainly I have
addressedithies group no leas than three or four tipes before. An: singe

thls 1s s0, I &n Profoundly moved ana deeply honored by this sexpression of
your regard. Let 'me assurs Jou, however, that I pesiprocate it fully. I hola
fow other organizations in §o.high esteem. You are dedlcated to a noble
purpose, and you live up to your 1ldeal,

I am reminded of a story told in the folklors of our peonle about two perants
who could not agree on a name for their newborn ¢hild...(what's in & NAME) ...
the moral ofthe Btory is clear: a name alone cannot bring honor to a man,

& DEn must bring honor t- ks name. Similiarly with organizations: a lofty
name, & lofty goal 1tself is not enough; the memebrs of the organiz:tion
must live up to the nédme, they must fulfill the goal, And thzt 1s breclisely
why 1 respect you so much, toat 1s why I can never say no when you oall on
me t2 help. Kot only ere you dedéceted Lo noble purpose, You core 80 close
to 1ts fulfillment, and none inows that better then I whoge futher's lasgt
bours - painful though they were - were s8oftened and wede bearable. thanks to
the work of your hands, For thisg I and mine will always be grateful. In
truth,you respond to the realmist’s cry: al tashlichenl l'eye sikno, cest me
not awey in mine olj &g8...the parents of ocur community need not bz afraid

tc be cast off in their o013 8g8+esthey will always have a home toc £1l1 their



a decree ageinst polygemy which made it virtually impossible for the dead ™
man's brother, in most c&ses himself married, to fulfill this law,
Subsaquent raobinic legislation in effect countermanded the Eiblical law
c-naid:ring such & merriage adulterous, tantamount to lnceet. A man was
permitted to marry Rds dead wives slster, Emk and still is, in truth, such
a parraige is recarded & mitzvah. Butl & woman may nct merry her dead hus=-
barnds brother. In short, Dan Eisner's parents, as traditlonal Jews, could
not possibly have inelsted that thelr second son uarry ¥yra. To do eo

would Lave meant the condonin of incest,

what was probably involved here was Halltzah,the cersmony in which the
levirite marriags mds rejected. According to the Bible, the dead man's .
brother has the right to reject his brother's widow. To do 8o, he must
make public proclamation and she in turn must pull off his snoe, spit and
recite & prescribed formula, This particular custom is still meintalned
by orthnodoxy. Indeed, 1t 1s mendatory. A widow cannot remarry ii her
huspandBs bprother is alive, without underglong Halltza. iyre prooably
refused to &2 so, £nd for this reason lncurredthe wrath of ner parents and.
her pareante in law.

Be thal &% it may, though Senrman is at fuult here, his overall recocllectlon
of Jawlsen Ia sound wm &nd he portrays it vividly and with warath. An
array of traditlonal types pass before our eyes &nd we cannot help &5 but
resoond to thsw with warmth. There 1s Idae, the indefatigable matchmaker,
an mateur to be surs, but eager to bring love to the lonely. ©5She 1s a
true hrs. kalaprop. To give yo. soms idea, she hears, now and then
from ths f4ield marshall in Chicago who has & store
biEEEr' than filenes. ..
when &n oldsr men declares his love for a ledy bhess than half hls age she
advises her young friend: :
at our age, marriapge is steaw heat in the mmxamx winter and ice
boxes in the summer...
and she certainly pegs poor Willie Lavin when she tells himi -
educated you &re, but brlght you aren't... ¥

RO -

'?&VL"' M‘-‘-ﬂ\—-
Ida is imzimm one of the.dbminant rolee, luminously portrayed by !-z
Btapleton, but there are other characters, equally lovable, and equally
typical of Jewish life. There 18 Willie Lavin, the undisciplined Adreamer,
a luftmensch, with his zead in the clouds and) his feet not on the ground
but where kis he @ ie. There iz Toby Sechar, n:m Exirrxnx Ot aukfy
the talented, studlous young boy. There is Tob fler who 1is more at
home in the pages of the Talmud than on the shelves of his grocery storse.
imd There iz Norbert Mandell, the rich Jew, who takes to non Jewlsh ways
such as riding horses and who always ref rs o himsself in the third person.
And there are many more. All people we inew, no metter whence we hall,
fro. Worcester or slsewhere. All people wecan remember with affection,

When tne Worcester account was first published many critics felt that
Behrien wae too critical of his old neighbors. Rabbl 0lan, for lnstance,
in & puolished review decried Behrman's distant objectivity, his fallure to
1dentify himself with the sublects of nils writing. Such criticlem will

not do as fer as the pday is concerned. It 1s cryetall clear that Behrman
loves everyone of rls charactars and ho makes the play goer love them 2lso.

Which brings me to & cruclal question, one which must oe uppermost inthe
minis of Worcesrites who see the play. How close is Berman to describing
iifwxxs events ee they really hapoened. lore {mpurtant, how close 12 he

to the truth in his description 5f pecple. Wers they &as he described them.
Ig thet the way he really saw then?



r
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1 know & great many pecple were hurt by what was wrltten, fesling that they
_or their freinds were unjustly meligned, that &4s. truth was perverted,
¥yxewxxrexsiiazx My personal opnlon holds with those who ses the Cold Wind
and the Warm priwarily a work of art and man as an artdgt. And an
artigt, when all 1s sald &nd done, is not & photographer. He does not
merely record precimedy what he sees, He bullds on what he sees Exi =t 1
fashicnd something Anew. The xm evidences of actuality ciﬁﬂtiinya be
discerned, t- be sure, gyt EEE end result is as far removed,as, say, &
dress from the manaqﬁzn.ﬁ & dress peker uses the maniquin to glve shape
to Ler creation, and the dress to socze extend is restricted by and reveals
the manequlids form, obut the dress is not the manequin and the manequin’ is
not the dress., '

pr b
In essence, the play centers about young Toby wna,ﬁman%firEZ}r—ts Serman
hiushlf. And all other actlon is meant to pmrtrxy depict the constellatlon
of inluences whilch molded Bermans character &and 1ife. And because these -
influences were primerily in the reslu of ideas and ideologles, the
characters are drawn in extreme form, becoming, as it were, symbols and
not people of flesh &nd blood. Certainly the real Willie Lavin was not
as irresponsible 4e he appears in the play, but in the play he 1s the
symbol of undisciplined yearning, and consequently had tobe portrayed in
such a light., Certsinly, Myrs wasn't as will of the wisp and flighty in
real life as she is depictedon the stage, but in the play she becomes the
symbol of the wver elusive.dream and consequently héd to be presented in
ARxRxirRnExExLfoxXEx an extreme manner. :

The basic ideological conflict of Behrman early life, was the conflict
between the rpmxizxwmxxxEraxtirvsximpwius unrestrained creative impulse
and the demands of self discipline., The former is represented by Willle
lavin, the latter by !nh;'u father, Mr. Shelgar. Mr. Sachar's XXfm stands
for law, for trcdition, for self discipline. He eewkd appreclatefthe
drean to be sure, and he love# _the dreamer, but the volce of duty wee /¢
strong within him, snd he heeddd its Gemands. -
rafesnsx & aooee xrwsckt tyroos ww ol ouey

] EXXEEERpExrExtiiyxxxiaer
txmirsnpxeaxrafaantxxiixuswpts Willile Lavin does not hear this volce
or if he does he chooses %o disregard it. He knows no limltations, no 1!1,
no self restraint. EBmrximxpuraxtixpfxthmxiraxmx He seeks the
: willingre®s to offer the sacrifices necessary for ita attalinment
until the dreams unrestrained fires consume him, and 2ll its promise and
his talents turn toc ashes,.

1t 18 this conflict whiech gilves ths p ay ite enduring, universal valus,
There is a Willle Lavin in each of us, but life cannot be lived with Willie
Lavinialone. There must be Sachars as well, There must be limitations,
boundaries, disciplines, even as xhm lightning has to be tamed and chalned
by copoer before it can be transforued to creatlve use. bd T i beTasa® bdd

llxt!llilﬂxltthlnxxill;xlﬂxllii;tllxlﬁéﬁlllxthlxltllttitlllxllxt!lxx
rpitgtmxxcitfax Freedom without lew 1 dnarchy. Love without restraint
18,lugt. Life without duty is an eupt{ aream, a vain illusion.

m&dﬂ!‘
l.r. Sehr::ar reminds us of thie truth. And dedms.s0 '%Epaluquunt, forceful
manner,he renders us great ssrvice for which we maa?i e grateful. :
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S, Death, the Preachep J
Yiskor

“ F : ‘*—’5?‘3‘ YO pipL 2 ek Jfé’ Aaf'
% o fian that™is born or woman, Is few of dal

. and full of trouble...Hs cometh forth 1like
& Tlower ang withereth. He fleeth algo as
& shadow and continuet: not...Betwixt mornine

ang evenin; he is shattered, he perishsth
forever...

Another Yiskor service su wons us to an hour of loving remembrence. Once
again we &are ready to recite our memorial preyers. Once &galin we are gathered
in solemn assembly, prepared to conteuplate the end of life, even as we

remember the many preeisus ties of friendship that have been torn asunder by

relentless death.

Death - we do not like to think of it or speak of it, ang yet me must, for

we cannot ignore our lattep andwh& 'a}_'g' Glo! n;fhf dust we are and unto
T+ i ¥
dust we shall return.’

Erutal fact compells us to view our 1life as a slow &and relentlsss dying.
Every moment we live E;:; moment we .die,.. Thers 1s a pertinent tale told in
the literature of cur people about & Prince who, on the day that he succeeded
nis father teo the throne of Persia, sumuoned all the wiss men of his kingdom
to nis presence. Telling them that he wished to cenefit by learning about
the mlstakes of the past, he commanded: “Write me & history of the world, and
meke certalin thet it be complete."”

After & lapse of twenty years the learned en reappeared before the king,
followed by & carevan of c2mels,each bearing & hundred volumes. The king
engrossed 1n afieirs of state, expressec his gratitutde but pointed oui:™I am
now middle eged, and even if I live to e old, I shall not have time to read

such & long history - Abridge it!"

Aftor laporing fifteen more yeers, the learned men returned, followad oy only
three cuels, eac: bearing & hundred volumes, and reported: "Here is our new
work, we believe that nothing essential is omitted." But the king, grown

older and ailing, demurred nui_ia;unﬁaﬂ further soridgment.



lsarn how to love!

@

orlef.” "But not su iclently so," replied the king, “"condense ana malke haste

Sha

Theffive ysars later tnc gole curvivng wise zan a peared, st

Bl - =R ET wwpetred, Walking witno crutches and leading & small donkey beaping

Ten ysars later, they came back &galn, followed by & Yyoun- slephant cearing

only a huadred volumes. "This time," they said, " we have been exceedingly

one large book. "Hurry," called an Officer of the court, "the king ies at the
Polnt of death." ™I dis,"ppieved the king, withou: inowlng the nistory of
menkind." "Not so, Sirs," answered the Gged man of lesrning, " can coupress

it for you in three words: They were born, viiey sullfered ang they dles "

Here 1s human his tory in lia aoi-.::-._e, and the history of Every man: We ars

2 A - L - 3
SOUH, WE BUITED et g - {
- t‘lat is why we

cannot escape the summonz of our falth which bids us gpeal and think of death

W aa

though we like i1t not.

The contemplation of oup lnevitable~tetten end hes its unhappy Conssguences;
Wo one can ﬁan_gr’f'nrin., ance, that the thought of death czats 4 ghadovw on the
oy of 1life; but it'also has 1ts ocenefits. It is good for us, once in & while
¥ : B
to stop and listen to ths beat of the surf on the shores of eternity. It isg
well, once in = whlle, to cleanse ourselves of the fascinations ang allurments
of this world by oathilng in the still ang golem waters of imagined death.
Oh, what & coolness it cén give to the fever of mans What a checl ang restraiil
it ean be tz nsated peasiona! .-.’hé.fﬂ. modepration it can impart &5 sverexcited

imaginations and desirass!

The thought of death pan teach us ouch. The irrepressible Reaper 1is a1s0 _
an irresidtabls preacher. moen wound death inflicts, each bresch phe ﬂﬂz.‘a?:
with bils shetterin. might, ezch link he ruthilessly tears frow the golden
cheln uniting Tamily and friend, each of these, sach %fmhaa%min left in the
waie of his purpging power pPreaches an sloguent sermon, And wihat is that
sercon's theme? Tus worde only, tws tooughts, two ideas, ans yet they

)
embrace %&‘“‘ 1ife: humility ang love,...That i1s the seruon of deaths
Qaﬂﬂ'um#l“' i

dust :ieatinaﬁ’t:: return ....u,@ust, - e humble and



Not lon: ago a great preacher made & profound mpression wlit‘:l the very first
fﬁaﬁwg-ﬂi&

words of his funeral oration eulogizing & frealindusipind —pdery | Slowljr,'

1lifting his eyes as he stood in the pulpit, he swept them in sllence over

all that magnificent funeral pPomp. 4, Then he fixed them on the lofty biler
Ll

where rested ths body of this wan. And after a long silence he

sald: My brothers, God alone is greatie..,

Here is the firs. Eraafaer-mun of death. Anovoh - humility. It teaches us to
know the simple ang stirring trwf.-; thet when life is gone, nothins that 1ife

£

possessed is worth anything at all,

The logic of this liessege 1s as compelling as it is pitiless: In deeth everyone

E..;#- basoe ¢ ey
be esume to exalt hiuself over an thar..:rwu

is allke, let no one theraforﬁh
You men of substance who glory inyour wealth. When deth comes, what remains? -
An everalasting nothing. ...

You men of influence who boast of your connectlons. When death comes, what
remelins? An everlasting nothinge...

You men of conseguence who preen in the honor thet 1z bestowed upon you. when

death comes, what remeins? An everlasting nothing...

Everything désappears, everything vapishes, everything ceases to exist. Only
one thing lives on, ﬂmm%ﬂory of others: your dignity,

your character, your deed. Lst thl# therefore be the only standard by which
We measure our fellow man and-eudselves: his dignity, his character, his deed,
H?:crlwes.}.t‘n, nor posesslon, nor honor, nor influence ought determine oup
w - only the men, how he livas ang what he does.,

Ihis 1s the insight whieh comes %C us so clearly in the bresence of death, when
we stand over the coffin of a dear one who wes near to us in 1life. When we
behold rigliF-T Emorewte fealures once filled with warmth M‘mw lomutable -
eyes that see no more, lips forever sllent, a2 moutn which cennct Bpeak, & mind
whose capaclty to think has been destroyed, & heart whieh never arain will
respond to beauty end to love...then and then only do we Mnow our own Irallness,
our own feebleness, our own nothingness. We become humble, death has medes us

humble, ..
i

0 Thou who art of dust}art destined to Peturn to dust - be humble!l
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dhen & dear one i1s talsa from oup widst end lovered ints his narroy grew,
deep anguish affliots the persaved, bitter tears bediy theip cgyes,

However this anguish 1

5]

tendered not only by the sorrow of loss, but also
by & feelin: of trensgression not yet explated, of wrong not yet undone,

“any cof the tears spilit over the craves of dears ones are tears of regret
brought int: bein- by the féeling that somehow op other we have bsen remise

5@ Wi &re no uwore. iho d.on, us, cereaved, has
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ot experienced this sense of Peproach? Who awonp U, standin: over the
\ e 5 ) " . -
lons coueh of everlasting sleeu his not been toruented by tue thought:

“dould thet I hed snown more love befare his eye wes dium ed fopsvep!®

Here i1z the second great ssrmon of death. It bids us love winllc ret we
can. It bilds us hold fast to Tiex every preecilous thing in 1lifc while yet

We may,

One of the great trazedies in 1ife 1s our wantgg disregard for tic. Walch
1s dearest ts us, Somehow op other we manage to hur. the var; &=thr we
love the most, We are ceelassm of that which is most
Drecious to us in life,

bra

Qer neglect may have its root in the illusion that we can always apologize

that we c& . elways ucke amends. Death's serzon 332:;1t: reoind us that
Creas : QL

there 44-a tiue when our ot lorf-sgma irpevoloble, & tiuc when it Wwlll be to

=

late. Death calls out t. the wusoznds anc wives who love one another:

"How precisus is your lot in life in tha. ¥ou love. Do not be cisual wilth

your good fortune, love one 2:0ther while yet you may." Death calls out

to every son and daughter: "Hou preecisus are J=ur pirsits. Do not hurt

thex in the impatiences of your giuth, too soon they will be rone," Death

calls osut t: ewep: parent: "How areecious is too gift of your euildren.

]

Hlever be to: busy for th: wons r and tie wiracle of them: All too soon

you will be zone fpou them." Thus calls out death and urges us to nold

the world tight, to eubrice &néd love ene anothsr wit. ailour hea irts and al
our suls and 4l our mis ght. For life 1s presclous, ineffanly precious, and
wWe are carecless, uuntnnl; carelesza of it,



This is the insight which comes to us so clearly in che presence of death, é:?

that awesome moment when we recall with anguish the many wrongs which

cannot be undone. This is the great sermon of ﬂaathj ,

It ls not & message of gloom, for it addresses itself not so much to be
past &8 to the future, It holds forth the consoling thought that mﬁbt‘wa

camnot make up w.th the dead, we can make good with the living.

Io be sure, it is impossibles to

ife w/out & harsh word O
Love, then, your d-&r ones w

near, yYliot svery day can

bring sunshine; rains and storms are inevitable concomitants of existence.

This only is death's fervent plea: Let not the sun go down without

——ee,

forgiving, let not the night descend without clasping hands and joining
- (P gk
hearts. Don't tempt destiny. It olMgpepk fearsome vengeance. A @ingle,

fleeting moment, can bring eternity between you and the one you love.

e L —

O Thou who art of dust, art destined to return to dust: Leamn #fm to love
while yet you may. E
ity |
In a few moments now we willi recall with loving remembrance our dear ones ,
Lot : wild

who are no more, and &s we do aqu;;Ltha message of death's sermon, sink into

- L i f?‘
our hearts and caus s to mend our weys, May love and humility become o

y bft-&'.n#-ﬂl-]ﬁ] . i 4

=8 guardIng angels, idhg and ue a&s we walk along the way of

#ife. Thexwill our final hour find us prepared, come when it may. And trlmué(.

we will be gone - as we must, for we are of dust and unto dus: we must

return - one thing will remain forewer: the memory of our being and doing,g -

1

our humllity &nd the love with which we embreced all men as brothers,

Then will those who come after us find blessing in !iﬂﬂl‘banﬂe, and, though
walking through the valley of the shadow of d,atqlthay Wwlll be enabled to
exclaeim: mk f{ T3 '3 The Lord 1is my shepherd, I shall not want

He maketh me to lle down in green pastures...le lsadeth me beside
the stlll weters...le restoreth my soul...he guideth me in

stralght paths for Nis nase's salke...lea though I walk through

the vallsy of the shadow of death, I will fear no evil, for Thou
art with mwe. Thy rod and Thystaff they comfort me...Thou prenarest
& table beforg me in the presence of wine enemies...Thou hust
amnolinted my wilth oll my cup runneth over....Surely goodness
&nd mercy shell follow ume all thedays of my life and I shall. dwell

in the house of the Lord forever. . 5&¢huaﬁﬂ_



DO WE SEEY CONVERTS
JUDATSM: ANISSIOWARY RELIGION
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The Ten commandments - recited a moment apo and forming & part of the scriptural lesson
read in synapogues all over the world on this Sahbath day - represent the loftiest precepts
e Tnate
of Jddaisry These com-andments are the 8upreme confession of ereed in the relipion of
the syneporue, sunmarizing in unma tched 8implicity and comprehensiveness the duties in-

cumbent upon man, man's duties toward his God, man's duties toeward his fellow man.

The decelogus is ultimate proof of the universality of Judaism. Its injunctions are
addressed not enly to the Jew; they are intended to be binding upon every human being,
Jew and Gentile alike, and both Jew and Gentile gl4uws have recognized their power. The
words of the decalogue mare written upon the walls of every church, synagogue and mosgue;
they are engraved on the heart and soul of every human beings Never will their power
ceases The thunder and lightning at Sinai marked not enly the birth @f the Jewish peoples
The flames(sf fire) that enveloped Sinal and the sounding of the shefar heralded alse

the birth hour ef that Religien of the Spirit which was destined in time to i1lumine the
souls .ndﬁrdar the lives of all the children of men.

The universal intent and appeal of Israel's centra’ doctrine should suffice to establish
the truth that Judaism is not a parochial relipion whese sole interest is self=perpetuation
within mm ranks (XD, but rather that it ie a missionary faith giving its
adlerents the task of carrying its truths .,'r\ﬁ;:tﬁ the bounds of the Jewish peop'e in the
fervent hope that in the not too distadl future, men everywhere will recognize that the
Eﬂﬂ]‘lﬁrlhippﬂ'_' end procleimed by Israel is One, that He alone is God, Who was, Who is, and

Who ever will bes.

Judaism is o missionary religien in the fullfdsense of the worde As long as the choice was
ours we have Awky¥s sought and still do seek and welcome converts to our faui the This
affirmation may come ae a surprise to many, for in recent years we lawe had no organired
missionary religion and as a result the averspe Jew supposes that Judaism is not hnntiln} is
at least indifferent to the reception of converts. This is an erroneous impressien; any
such hostility or indifference would constitute a denial of our faithe The mission of

Las i a0
Israel prowides tbs reisson d'etre #lido pxisfanng; it alone pives meaning to Jewish

striving -and Jewish martrydom, to our hister” of pain an?! depradation.
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The germ of the missionary conception of the Jewish relipion can be found in the Bible,

notably in the famous passape which introduces the ten com andments:
/3, el pvs e N T faa ok

" Ye shall be unto me a Kingdom of priests and a holy panpluf The phrase 'a kingdom of priests’

implies more than a peocple leading a smi consecrated, slbeit self-contained lifee I+t means

a sonsecrated people whose message, travelling beyond its own confines, will bring heoliness
to otherss Just as an individual priests pressuposes the existence of a congregation to whom
he ministars, sc does a mf‘ priests presuppose a world awaiting a priest people's

ministrations.

Solomon, in dedicating the firet Temple at Jerusalem, expressed the hépe that strangers will
be attracted to the worship of God, and he masked God to hear their prayer in order that His

fame may spread further and His worship be extended.
bk TR M
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The call of Israel's prophets is unmistakable: 8N ML ZJJ{Q RV YT ™
/

eried Iu.y'lJL "I the Lord, have called Thee 11:\r1rhtuu1mnau, and have taken hold of Thy hand
and led Thee and set Thee for a covenant of the peoples for a 1light unto the nations, to open
the eyes of the blind, to lead out the prisomers from the dungeon and those that dwell in
derkness from the prison house." Micah envisages the 'end of days' as the time when all men
would flow like unto a mighty stream to God's house ealling out: "Come ye, and let us go up
to the mountain of the Lord, to the House o the God of Jacob, and He will t.nmliun of His ways

and we will walk in His paths." This vision was summrized in the powerful Isayanic dic tum:
*rL'Ig' RNy D /Sl'q nfon A A A P R B

ﬂF‘ur My House shall be called a house of prayer for allpeocples.”

The Bible abounds with tales of convetts and their achievementse Abraham certainly made mission
his life's task and his succees as a miesionary gained him his place ms father of our peoplgs
Jethro, father in law of Moses, is listed as a convert to Judaism; his name graces the Torah
portion read today, thet all important 31&“]1%’;}5 Ten Commandments. WNumerous Eiblieal
references to "fearers of heaven" indicate that a preat many non Jews were attracted to the
Jewigh faith, especially in the post-exilic period. Ruth the Moabitess, mother of David the
legendary progeni*or of the \’asa‘lhfﬂs a conver: to Judaisme WYos: modern scholars agree that
the Book of Ruth was written aes a protest apgainst the particularistic policies of Ezra and in

order to ghow that & foreign born woman can asdume and fulfill properly the religious
obligations inoumbent upon the Jews Nearly every women who converts to Judaism assumes "Ruth"
as an additional name, and Ruth's famous utterance "Thy people etc" form part of the trad|finf

At me 0Lty , I = VI 1



During the Hellenistice peried of Jewish history, particularly unier the rile of the
Maccabbes, & vigerous, organired movement on the parc of Yews was launchede A school
for the training of professional missionaries was established and extensive propaganda
literature was prepareds Extra Biblical sources both Jewish and nen=Jewish leave no
doubt as %o the success of this movement both in Palestine ard in the Diesporahe

Converts were eagerly sought and obtained in la rge numborse

The destruction of the Second Temple did not deampen Jewish missi onary geals The
enthuseism of the rabbifs received a back-handed compliment from Mathew who, quoting Jesus,
accuses the Fharisees of "travelling to the ends of the earth in order to make one
converts" Most Religi ous School children are acquainted with the familiar s tory of

the heathen who challenged both Shemmei and Hillel to teach him Judaism while standing on
um'lzag. This Aggada reflects the favorable attitude of Rabbis toward converts: Hillel
does not reject the heathen's unreasonable demands, he wine him with kindness and con-
sewuently emerpes es the real hero of the story. The rahtbis were earer for converts
xmtxfriend ;y in their treatment of them and successful in winning them. The list of
Rabbinnic prosleytes inculdes Roman noblemen and women and the entire royal house of the
kinpdom of Adisbasne. llua-:t;r of the Kabbis quoted in the Talmud were converts: Shemays and
Abtalyon head the list of fomer non=Jews who ultima tely assumed spirtual leadership in
Jewish lifes Aquila, who translated the Bible into Greek, and Onkelos who prepared the
first and now standart Arsmeic translation of the Bible, both were proselytess No wonder
then that the Rabbis welcomed and revered new-comers to the Jewi sh faith: Said Resh Lakish:
"The proselyte who converts is dearer to God than Israel when they stood on Mount Sindai.
Why? Because had they not seen the thunder and the lightning amd the quaking of the
wountain and the scund of the shofar they would not have accepte” the Torahe But this one
who saw none of these things came, surrendered himsel f aml accepted upon himself the
Kingdom of Heavens Can any be dearer then he?"

Only after the Talmudic peried, in the early middle apes, did Jewish missionary zeal wanee

But note that it was external and not intemal oressuresz that brought about a change in
e — o —

the Jewish attitule toward convertse By that time both Christien and Islamic rule had
btecome increasing oprressive; ultimately the death nenalty was set for the non=Jew who
nccanﬁ’LJuﬂaiam as well as for the Jew who recﬂiwﬂ hims Only then, enly as a result of

this outer force and cempulsiof did an attitude of indifference toward proselytism become
dominant in Jewish lifee



And s till conversions continued; and still despite the pain and degradation of Jew gh 1ife i
the ghetto, non Jews continued to throw in their lot with Jews eager to share the

spiritual hopes and yearning of our faith.

The Eastern European Jews, in making their annual pllgrimage to the grave of the ?11?:-

Gaon never failed to stbp at the tree marking the place were the P,lish Count Potocki was
burned at the stake for acoepting Judaisme More recently, Aime Palliere, A Catholic Priest
found his way from Rome to Israel; his spiritua)l lutu'biupmnhy,ﬁTha Unknown Smohurg’utudt
as a classic of modern Jewish letters. After World War II, the world was startled to hear
of the Italian village all of whose denirens accented Tniaism; they orepared for conversion
uder the fascists and durinr the Nari occipation of Italy; teday ‘I:hu,};rusidu in Israel.

ShLL @Mt
Bven more mﬂﬁﬁé mam&mm% repert that in the past few years over

10000 Japaneese have asked to be admitted to Judaism.

Here in tw United States, well over 2000 nen=Jews enter Jewish ranks annually = the great
majority of them in conmection with inter-marriage; but about T to 10% or sbout lﬁojiwithwt

such an involvements This number is gradually increasing.

The record of history is unmistalkable, and the mandats of our religion is orystal elear.
Judeism enjeins us o oarry the teachings ef eur faith 1ike méfke a light unto the natiens,
and at all times our message has found willing, eager earde There is no reason why, living
in a Inad of freedom, we shouvld not shake off sn adverse attitude toward proseltysm

folsted upon ue by oppressive rulers in hostile landss We do have a message which can

win thehearte and mind of medern man, an® we ourht not to be bashful in telling the world

about 1it.

Needless to say, no program of force, or bribery, or soul-snatching is recommended. Herein
the mission of lnrna.{mﬁ}'ﬁ differed from the evangeliem of o ther religionse The rabbis
new r countenanced t.h; use of force to gain their ends; not were thu)rﬂ presumteous as to
say thet Judaism is tae only road to salwations Jewish thinkers always shared the view of -

the Hindu sage who taught that each religioen is a pearl on the necklace adorning Gode

P 1 o~ o .
AT ;-r'.J'J 2 ;:f:m alwi 307 12 All righeous people of the world have a share irn the world

to come. What is suggested is adprganired prograr of education which willhelp &m&gﬂ who

do not feel at home in the spiritual dwellings of other faith, or who have nong, to find
their wat to thelsvmarorue. the Bpiritual home of tha Jaw.



Such a program can do us no harm; it will do us much goode Converts have always proven

themselves as faithful as born Jews if not more 8o = and we need not go beyond the confines
of this sanetuary and conpregation to find eviddence for the truth of this assertions More=-
over a more positive attitude proseltysim will add to the spiritual well ebing of the born
kupprecint(: e heritape which others are eager to shares

/!
It will stp®y make us less hesitant and less apelopetic about our faith.

Jew = it may well impell us all t

This surely is the moet discouraping sign on the American Jewish scene - this defensiveness
Sl n vl

about Jewishness. The Tercentenary celebrations of this year and the brotherhoodmeetings

of this month are a good case in points Instead of coming before the non=Jew and asserting

the particuisrrityand uniqueness of our belief in an effort to gain an understanding for

such & belief, we water down our faith before the non=Jew by repeating ad nauseum that we
Wit he thuce Ha quat udmwsalssl F aprlaig fo Locmhlog dot mpatulen

are ks really like him in every way.. And what is the result, the inevitable consequence

of such fewning - we Imzextxsxrsxpmex do not gain the respect of the non=Jew and we lcse our

own respect, our self respecte In trying to be eerything, 'maf'en& up being nothings In

refusing to assert our mission others and we ourselves hawve come toc believe thatwe have

no messagee

We need not be defensive mf about our faiths We need not apolorize for Judaisme Judaism
ie not an untried religion. Judaism has been tried by the test of ewnturiess It has
added beauty unﬂl meaning to the 1ifes of countless penerationss It has attracted the
weridx admiration of theworls preatest thinlers and visionaries. It has piven impulse
to other preat relirioms; it rave birth to the synar opue the church and the mosgque; it
produced the muthors of the old and t e new testamen Mt enabled its own adherent to

bear and to accomplish what no other people would or could.

Let us be true to our tasks. Let uwe shout the Ten Commendments from the roof topse Let us
proclaim our feith in one God end in Une humanity, boldly, fearlessly, with the courage of

i
our convictions. Then surely God's blessing of old will be fulfilled: Tﬁ"au hast prevailed,

!
O Israel, Yea Tnou shalt pr'animi.hJ
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.'J‘ f‘ Education for What?
1 ) ussians have the Answer?

surnlyl no other happenings of recent years have stirred American complacency more
profoundly than have the gigantio strides=forward taken by Russia in the wanguard of
sciencee Here is a domein and talent we deemed peculiarly our ﬂ: "mow how' is
American by divine right = or so we thoughte But then came the Sputniks and mutniks,
embarassigly accentuated by our own all-too=well publicized failuress And new, still
another sattelite made in Russia is racing through the heavens, orbiting, for all we
know, around the sune No longer ocan we disdain Russian inventiveness as a pale
reflection of American oreative geniuse Within a generation - before our very eyes,

as 1t were = an essentially agrarian society shackled by feudalism has been transformed

into & highly industrislized nationed poised to conquer spaces

Since success in science is the fruit of learning = and in turth, God-given talent
alone is net enough in this or any other sphere = Russian progress has led to an

- agenizing re-appraisal of the American edueationsal systeme Nary a day passes without
some article on the subject claiming our attention, or & newscest recording publie
utterance which urges change, in the curriculum, or in the class schedules, or in the
teaching technique, all in an effort to remedy what is termed the "patent failure of
our schoolss' Only a few days ago, the Carnegie Foundation and Dr, Conant published
wha t 'n:.r well be a classic report on America's secondary schoolss And here in our
own Temple, the mattar is receiving not inconsiderable attentione Our opening Forum
program addressed by Dre. Hmek was devoted to this problem, and in May, before our
Brotherhood, Dre Morris Cohen of MeIeTe will submit his judgments besed on an extensive

tour of Russia and its schoolse

Although specific recommendntions vary, an over=all tendency in conclusion ean be per-
ceivede Usually a sharp n:ton-tuu-uumfarting contrast is drawn between American and
Russian education: quantitatively - Russianf student receive more olass instructien

in ten years than do ours in twelwve - and qualitatively, in the subject matter taughte
Russian education apparently stresses the practical:s the schences, mathematics, ﬂm‘::ﬂ;l'.:;uil
and applied, introducing such disciplines as integral ecaleulus and astro physies 11 -.1



in whieh our own studentis hawe berely masteredi the elemen ts of Euclidian geome trys
American education, on the other hand, is heavily weiphted with the impractical = the
humanities, the arts and literature, areas of cencern which have ne imrediate bearing om
scientific advancee Most comrentators are agreed that the Russian way is the better

way = certainly when judged by the result = and that we had better emulste them if we
hope to keep pace in the races You will recall that Dre Hynek and Mr. Mott differed

enly in their prognostications = the one was hopeful, the other despaired of the future -
Both were equally firm in insisting that intensifiocation in instruction and impassioned

concentration on the sciences are indispensable to our surviwvel.

When men of such consqguence speek, it is not easy to question, but fortunately some
thoughtful voices of dissent are hearde Dr. Hildebrand of our congregation who serwved
on the panel raised vital objection, and i+ is a pity that his challenge waen 't given
eppertunity for wider explorations Surviwal = for whet purpose, he asked, education -
to what ende After all, our struggle for supremacy is not for the sake of supremsoy
alones Presumably, we are dedicated alse to the preservation of a way of life, of a
eivilizations Are we wise, then, to urge that our education sharpen the weapons for
survival alone and at the expense of thoso disciplines = the humanities and arta=that

nurture the wery ideals which give meaning to our exis tences

His point is well takene We mean to survive and to survive we must be stronge There

is no doubt about ite..the truth is bitteres.but we live in such a worlde Our capacity
to retaliate is a mighty d:terrent to agression, just as surely as an equal demons tration
of determined funfca would have put an end +o Hitler's glory march much sooner, when

his armies crossed the Rhine, or when they poured into Austria, or when they trampled
under fsmt heel the tender shoots of Prague's democracye Wistfully, tearfully, we

think of the terrible tragedy that might have been avertel had we spoken to Germany then
88 we speelk to Russia nows And so we need be strong tedey, and with a strength born

of technological competences

Yot strength alone is not enough = not for use Bread alone is not enough for use
There is a realm of the spirit we need to enter, there ars walues whose continuancs we

seek: freedom, faith, the sanctity of the single soule Take them away, and we stand



not & jot and tittle different from our enemiess How wain our striving would be theni
When like counters like, when dehumanizsi technology is pitted against dehumanized

tmhnulugyiit matters little who emsrges victors

k .
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Certainly America's problem i& not emclus ively technological in naturse I£ is

lpi.l'i“-'MI]. to a vital degree) s thet—inventivness ulnii'_{'sTns_ufH&EEf."toM
Consider, if you will, the troubling 1uuas uf the dlr._,;\xums whosa solution is as

erucial to survival as are the demmnds Nl' d@f'enae: integration, damﬁcmny in labor’ or's )
ranks, yes, even the needs of our aduuutio:l. Ieuhnalngiats hows v r -:.tnmputan:, Lﬁ*—?‘
mi}hﬂemr imaginative, cannot take us far to a solution heree What is neudud
:-»d:l--.a-rl|I is competence in a spghere more elusive and less practical by far, for we deal

here in the realm of waluee That is precisely why our education cannot defer %o the

utilitarian alone, Its task is greater than the adwance of national powars It must

provide the judgment and the uderstanding which will make that power and its excercide

regponsible.

Let those who n.re blinded by the success of Russian education recognize this difference

in purpose = fnr Ruuiu system is shaped solely in the interest of the state and to

adwance its powers Let them remember also some consequences of this differencs:

A state nuntrulled ?-utum nil‘ education is highly wniform in substance,it cannot allow
L“\*“ o B b

for the warying nubdn inicm our. own system of local control achieves.

A state controlled system serving the cause of netional powsr cannot pause to takes

inte account the needs of thx students $ér themselvess The needs of the state will

always come first and those who oannot meet them are weeded out though they might

wall profit from education in a Bphera of lesaar consequence to the statees

More dangerous still, a state and power centeres! system of education is firmly

authoritarian and cannot bide dissente The schools beocome arms of the state, teachers

are statesofficials and divergencs of opnion l:nl':ar dﬂ&mﬂdi:otf of disloynlty if net

outright treasone We haw seen what ocan happen t.u- academic freedom when the state

!

assumst controls a.lu, too mn}' of our free m*twﬁl:tu buckled to its demands. But

b, € e Dlaa oo

at least there nrﬂm more ncurapﬂuua = Harwrd and Pusey of note = who rode out
the tide of McCarthyism.



Allthis does not mean that all is perfect with education in our land. And while a slavish
imitation of the Russian way would prove disasterous, thers are many nr' its aspecis we
would do well to emulate. Certainly we must admire a nation winich pute a larger percentage
of her smaller national income into public educatiod than doas the United Statess And

a8 a conssquencs, her teachers are better payed, on & par with dootors and leaders in
industry - is there any reason, for instance, why the teachers of our community, having
investel nearly twenty years of their lives in education and more in experience should

be limited to & maximun salary of six thousand dollars per years ernd‘}her selentists

ars provided with superb lnhnmtur:.rl Lf::rili;iu and they are fmccorded a respect s0

rarely giving in our country to its intellectuals what with our traditional disdain of

ez heads and the likes

We oan well stand in awe of Russia's total commiiment to education, & passion so great
thet a fentastioc percentage of its adult population continues study long after gradustion
from school ant by means of correspondence cuuﬂaﬁ 1.#.; hackies read books while waiting
for a farej a passion so effective that within ene generation a rate of illiteracy nearly
highest in the world then has been reduced to two point five percent, somewhat lower than

the rate of illiteracy in the United Sates.

Yes, and the example of Russia m'ght well cause us to take a second look at our per=
missive teaching techniques and subject matters In Russia, apparently, an hour of school,
appe moans an hour of uniterrupted serious worke Here, too much of our school time is
spent on ancillary ectivity: assembly programs, schoo] plays and trips to the fire
department and the bakerye As for subject matter, though we do right to resist the pressure
toward speclalized trainign and insist on bponder Studiss, we have added too many pleasant
oourses to the curriculume Classes in '"leisure time ad justment, ' 'm dancing, ' and

'how to lmwo when you are really in love,' hardly merit eredit tmrd a degree, as

Admiral Rickover so effectively pointed out, ani yet they n&;;\{;: :1;’1'1:15}1 echools and
universities throughout the lande

These things we ought to change and should change soon, not g0 much in reaction to Russia’

et £
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the? r i1 slavish imitation ar-ﬁul-ﬂu.hn, but because our education demands such chanpge for



its fulfillment, the fulfillment of its purpose which is to raise a peneration of men

and women both capable of surviwal and worthy of ite

Our inquiry has taken us = long ways Its essentail message is one of caution lest in the
heat of battle and heeding the counsel of despair we lose the very values which givwe

meaning to our strivinge Here is a fearfyul paradox rewealed by history, that in

tl.-\.- LT
fighting our enemies we 0ften copy them, that in tFe atrﬂnu of seriopus c¢hallenge we

s, |"I. L ¥ 2N
assume ourselves the very attributes we F‘Eghtiﬁ;. njt..
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Far back in Hebrew history, so the second Book of Chronicles informs us, Judah woen &
war over Edom and Ameziah the Judean king came back in triumph to Jerusaleme But then
we read that he brought the gods of the children of Edom and set them up to be his gods

and bowed to them and offered sacrifice to thems Thus Amaziah won a mirhty vietory, but
then he worshipped the god of his berlm.:_l enemiye WEM we repeat his ;n:,',;a:akn, or will we
heed the words of the prnphet who .polmL ‘ll:ro}ﬂ:u:.zl-u.l}; ;a.ylngl ‘I‘;‘I-grj:nxplnnﬂtpxﬁ-xph
I:E:ﬂtxmtl_hnn_t‘ihﬂu hlought after the gods of tthbi.;auple, gods who have not

delivered their own people out of%ﬂhzr hand}



"FACING THE FUTURE"
CHRISTIAN JEWISH DIALOGUE

Chicago, November 1990

My task this morning is to help conclude these meetings by

discussing how we might "face the future together.” With the
help of our morning cup of coffee - - without which some of us
might hardly face the day, let alone the future - - and with

Bishop Griswold's opening prayer to brace our souls, I should be
able to begin.

If truth be told, I am ever loath to prognosticate, to speak of
the future, mindful of the Chinese proverb which holds that "to
prophesy is exceedingly difficult, especially with respect to the
future." Yesterday's forecasts are inevitably mocked by today's
events, and there simply is no telling what shape the future will
take.

Moreover, there is a noise beyond the walls of this room and this
lovely hotel that makes talk of the future even more difficult.

I speak of the nolisy present - - the roaring of a world that is
in a state of vast historical change, a world in which
opportunity and peril have become near synonymous.

It is a world reverberating with the crash of Communism, the
crumbling of the secular religion of Marxism. It is a world in
which the forthright preachings of the Jewish prophets - - yes,
and the sermon on the mount - - have found renewed relevance
greater than the most pervasive "isms" of the past century.

It is a world creeping from beneath the terrible shadow of the
mushroom cloud only to find itself broiling beneath the hot sun
in a thinning atmosphere.

Indeed, as the dance of death between the superpowers winds down,
crises that transcend economic systems and national boundaries
are gaining international attention. The search for a solution
to such issues as "Whither our planet?," or the AIDS crisis, or
the global impoverishment of women and children - - these and
like issues bring us face-to-face with questions of personal
responsibility and communal responsibility and how we should live
in relation to creation. All of these questions and more touch
on the very core of our respective religious traditions. They
are the very questions that demand our joint response. And over
the past several decades, we have demonstrated our ability to
speak with one voice and to act in concert on these and like

concerns.



I never cease to wonder at the transformation which our
respective communities have undergone in their relationship one
to another: erstwhile foes become trusted co-workers,
indifference and suspicion replaced by mutual respect - - and all
this in less than a generation . . . more progress in twenty five
years than in all the centuries before!

In many wavs, these changes are a tribute to the best values of
that blessed land in which we live. I speak especially of that
pluralism to which America is so passionately devoted; "e
pluribus unum . . . out of many - - one" is our nation's proudest
motto. To be sure now, the ideal and the real do not always
coincide, in this sphere as in any other: all groups have their
share of those who disdain the dialogue, who would rather revile
and scorn and hate. . . But since World War II, the gap between
the grasp and the reach has been substantially narrowed. The
United States has become a genuinely multi-ethnic, multi-
religious and increasingly multi-racial society. I mean, where
else but in America can you hear a Salvation Army band play Hava

Nagila!

But the effectiveness of our dialogue is due to something more
than a receptive environment.

It is due, in the first instance, to our willingness to be honest
with ourselves, to engage in what Jewish tradition calls a
chesban hanefesh, a self-reckoning of the soul.

Every journey to our fellow men and women is a first a journey
inward into our own existence. We made this painful inward
journey, all of us. Somehow, we mustered the strength to do so,
to confront our past and present imperfections, to wrestle with
the demons in our own souls, and because we did, we were able to
reach out to others and face the future together.

But the effectivenesis of our dialogue is due not only to the fact
that we were honest with ourselves, but also and above all, to
the fact that we have learned to be honest with one another. We
do not mince words or feed each other pablum. We do not say only
what we think will please the other to hear, but always the truth
as we perceive it. And because this is so, we have been able to
withstand the several shocks to Christian Jewish relations during
the past few vears: the ugliness of the Carmelite convent
controversy, the upsetting papal reception of Kurt Waldheim and
Yassir Arafat, the trespasses by Jewish fundamentalists in Israel
against Orthodox Christian properties and people.

our readiness to be forthright with one another has given our
relationship a force sufficient to weather these tempests, to
maintain contact, and to pursue our common agenda despite
divergent and even conflicting views and feelings on this or that
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particular event or issue. Indeed, here is the ultimate test of
dialogue: the ability to face tough dilemmas together, to learn
to disagree agreeably, while still preserving mutual respect and
good will.

It 1s in this spirit that I would like to make some brief
comments concerning Israel and its role in the Middle East. It
is important that we understand each other on this subject, lest
this become an issue of contention so sharp that we will all pick
up our marbles and go home.

Let me say at once that as a Jew and as a Zionist, I want %o see
4 negotiated settlement to end Israel's occupation of the
Westbank and Gaza. I am a dovish public critic of the abridgment
of human rights in the territories. I believe that there is a
Palestinian people and it deserves human rights and political
dignity.

But I also know that Israel is a feisty democracy: that open
debate rages in tnat free land and nowhere else in the Middle
East, and that there is a need for Arab counterparts of Israel's
Peace Now movement. But there are none. None in the Middle
East, none to nurture the trust of the Israelis, none to help
them overcome their deep sense of vulnerability.

It is a sense of vulnerability which I myself feel, let it be
confessed; for I experience myself at this podium less as a
president of a multi-million member religious community, less as
a secure citizen of our powerful United States, and more as a
German Jewish refugee from Hitlerism, a Jewish survivor on the
banks of that long river of European anti-Semitism, to which
Christian churches constituted the major tributary. After all,
the shoa did not happen in a wilderness or amongst primitive
peoples, but in the heart and center of European and Christian
civilization. And the slaughter was engineered by leaders of a
nation that stood in the van of progress, whose universities were
Mecca for seekers after truth, whose poets were world figures,
and the symphonies of whose composers are still played wherever
orchestras assemble. I studied at these universities, I valued
that poetry, I thrilled to that music - - but then came that
whirlwind of destruction which decimated my people, among them
many I Knew and loved.

And so I see in myself how personzl and communal vulnerability
remain paramount in the Jewish psyche, and on a level that most
of our Christian allies cannot comprehend, and because they
don't, the depth and concreteness of Jewish devotion to the state
of Israel remains a mystery to them.

To be sure now, there is a difference between perception and
reality. I fully recognize the disparity between my feelings of
personal vulnerability as a Jew, and my knowledge of that actual



- — 1f tenuous - - historical empowerment that Jews have
experienced during the past four decades. No longer are we the
meek of the earth, as we were for millennia. Having survived the
Nazi genocide, we have now, in the state of Israel gained a
degree of secular power, power enough, we pray, to prevent our
"meekness" from ever again leading to victimization: power as
well to test the conscience of the Jewish people and to test our
mettle as peacemakers. And this is precisely why I have made it
my task as a religious leader, to help heal the Jewish psyche and
to prepare the Jewish people for the challenges of peacemaking.

Those challenges, I might add, have been greatly complicated by
the outrages perpetrated upon Kuwait by Iraq, and by the
Palestinian willingness to embrace the murderous Saddam Hussein
as a would-be liberator. Israel and the Jewish people once again
are face-to-face with the implacability and unrelieved historical
animosity of its foes - - Saddam Hussein, a liberator indeed!

For the PLO, it seems, Zionism is a greater demon than chemical
warfare. For the PLO, maximalist dreams have greater currency
than maximalist body-counts among Kurds and Iranians and
Kuwaitees. . .

And throughout all this, Israel is being instructed to "lay low, "
S0 as not to fracture the Arab alliance against Iraq! Lay low,
lest the sight of us incite anti-Semitism!

How facile, also, the analysis that the heart of the Middle
Eastern problem ies the plight of the Palestinians. Solve that
and all else will fall into place. What a naive conception this!
Even if modern Israel had never been created, re—-emerging in
history out of the ashes of the holocaust, Iran and Irag would
have slaughtered each other, Arab fratricide would have
cannibalized Lebanon, Syria would have butchered Christians and
trained their artillery on Palestinian refugee camps there as
they did, and Irag would still be seeking to devour its
neighbors.

Jewish vulnerability is likewise at its height in Eastern Europe,
where the dissolution of totalitarian "order" has brought forth,
among its fruits, the bitter grapes of resurgent anti-Semitism.
Where are these masses of Russian Jews to go 1f not to Israel?
All other ports are virtually closed to them. . . America has a
ceiling of 40,000 per annum. And who is ready to receive the
hounded and harried black Jews of Ethiopia if not Israel? Note,
if you will, and note well, that this was the first time in
recorded human history that blacks were taken from one continent
to another not in chains but in love!

All this is not to say that Israel is above reproach, it clearly
1s not. Much has happened there that is sobering: ethnic and
religious tensions have dangerously heightened. There has been a
devaluation of values among Israelis, more materialistic, more
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liKe the values of the rest of the world: and the reality of
conquest has functioned like a chronic disease draining vital
resources - - most especially the precious resource of morale.
We Jews know all of this, are painfully aware of it. The
Israelis know this, too. There are qualms and there are doubts
and many self-accusing lines can be and are spoken.

Nor is Israel above the critical judgment of others. We Jews
will have to learn that non-Jews, and that includes Christian
clergy, have the same right to criticize Israel as we do; and
that to automatically equate their criticism with anti-Semitism
is religious McCarthyism.

But there is a need for greater balance and understanding, and I
implore the Christian churches, which clearly cannot afford to
carelessly ruffle the feathers of Islam, neither to vent all of
their moral indignation against Israel at a time when its actual
and psychological vulnerability is at its height.

Cardinal O'Connor's recent article in Catholic N.Y. reflected
such a balance and hence was gratefully received by the Jewish
community. The Vatican's willingness to establish formal
diplomatic relations with Israel would also be of immense help in
allaying Jewish fears and helping to heal the Jewish psyche and
to overcome its terrible sense of isolation. The Catholic
Church's failure to do so buttresses, in Jewish eyes, the ongoing
Arab effort to de-legitimize the Jewish state, to wipe its name
off the maps, and off our lips, and eventually off the historical
record altogether.

Now, I am reconciled to the fact that we will never see fully eye
to eve on this issue. Nor is this the sole contemporary matter
to cause tension between our communities - - and others will
surely arise. Nonetheless, we will be able to pursue our common
agenda, if we continue to be forthright with one another, if we
will listen to each other not just with the hearing of the ear,
but also, and above all, with a hearing of the heart.

In our search for allies, none of us requires, and we Jews
certainly do not look for, ideological congruence, for a full
agreement on each and every issue before we join forces. We Jews
can, for example, disagree with the Roman Catholie Bishops on
abortion and birth control but still work with them full
heartedly on such burning issues as nuclear disarmament and
economic justice. We can disagree with many of our Protestant
colleagues on matters affecting the Middle East, but still join
them in the quest to achieve racial harmony and to overcome world
hunger. Indeed, we Jews are determined to join with them and
anyone else to amplify and pursue these issues with all the
resources at our command.



Aye, these issues require the united response of the entire
religious community, do they not?

Consider our demeanor as a nation: Here we are, the wealthiest
country on earth, yet thirty four million of fellow Americans are
living in debasing poverty, fully one-sixth of all children,
nearly half of all African-American children - - and they have
lost the faith that this is a society which gives a damn for
them. Aye, Reaganomics has tightened this nation's belt 'round
the neck of the poor.

Here we are, with medical technology and savvy that brings the
ailing to our hospitals from all over the world yet fully one-
third of our own people are without medical insurance, without
the ability to receive care from the hospital and medical
professionals of their choice.

Here we are, able to project military force to the farthest
reaches of the globe, and yet we are unable to safeguard our own
city streets.

Here we are, built to the pinnacle of power and substance by the
joined labors of countless immigrants, and vet without the
morally committed leadership who could lead us beyond the racism
and bigotry that disturb the American dream.

As citizens of the world, moreover, the American record is worse
than negligent. We participate unthinkingly or callously in what
Father Theodore Hesburg calls our "Systemic Geographical
Discrimination." Our population, comprising less than 5% of the
world population, consumes 25% of its daily calories and energy.
Our children confront the frightening prospect of a glutted
market for college graduates, even Ph.D.'s, while Southeast Asian
children too often never step foot in a school room. Our people
are overfed and overweight, but in South America systemic
malnutrition is causing mental retardation on a wholesale scale
across a generation of newborns.

We are only the 1lth among the developed countries in per capita
giving of foreign aid - - and apart from military aid, we are
dead last. And then we look with pity and despair upon swollen
bellies, the shrunken limbs, the hopeless poverty, and the
senseless violence - - look with pity and despair, rather than
with a sense of deep personal responsibility and t'shuva, with
soul-felt repentance.

Yes, consider our demeanor as a nation. And consider also, if
you will, how we live in relation to the world, to this planet
earth, how we take God's handiwork and despoil it: the sweet air
He gave us to breathe and the fresh water with which he blessed
us, the fertile green which delights the eye. Instead of
acknowledging and making proper use of all these gifts, we poison
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them. "We tear apart the ozone, we carbonize the oxygen, we
acidify the refreshing rain.”

No, it isn't carelessness or callousness which makes us do all
this! It 1s greed, that corrosive material of our time. We too
must join hands to counter!

The depletion of the rainforests and the daily extinction of
still another species is not a function of the "human condition."
It 1s the work of a specific peasant forced to slash and burn for
want of his own land. It is the work of a specific cattle
rancher selling meat to the chains, those "fast food" spots that
burgeon when a culture becomes too insanely pressured to take
pause for a blessing before the meal.

The Exxon Valdez disaster in Alaska, or the radioactive disaster
zone of Hanford, Washington, or the proliferation of every form
of cancer in our society, are not the "price of progress.” They
are the price of profit, the price of corporate thinking about
human values, the price of a materialism so corrosive that it can
rupture an oil tanker's hull or a nuclear reactor's containment

vessel.

Such so-called "political"™ or "economic" matters are religious in
their essence - - and in their solution. The dichotomy between
the "secular" and the "religious" between "activism," and
"commandment" is diminishing to the point of irrelevance in our
world. And we in the religious community should stand together
at the forefront of the struggle to integrate politics and the
spirit as we turn this century.

It is true, is it not, that Judaism and Christianity are oblique
paths that Jjoin us not only in the past, but in the future. The
arrival of a redeemer is central to the vision of both faiths,
and the preparation of the human race to be worthy of that
arrival - - to herald with our works of love - - is central to
our respective undertakings. Rabbi Jochanan ben Zaccai, the
savior of Judaism at the time of the rebellion against Rome, put
this matter well:

"If you hold a seedling in your hand and you hear the
people shout, 'The Messiah has come, you must plant the
seedling first and then come out to greet the Messiah."

In a somewhat like vein, the Great Midrash declares:

"All the calculated dates of redemption have passed,
and now the matter depends upon repentance and good

deeds.”



To all this, I would add only that the very spirit of our times
is more responsive to religion's message than it was in the past.
An ever increasing number of people are experiencing a void in
their inner lives and are longing for something of more during
worth. Reason has been dethroned from its pedestal as the
ultimate source of salvation. Science is no longer seen as the
saving grace of humanity. People everywhere are beginning to
sense that scientific rationality, unless in constant dialogue
with the spirit of God, serves only to multiply and to enlarge
the scope of our sins; that as the spirit within us withers, so
does everything we build about us.

Thus does the vearning for the sacred grow in our day. We all of
us can feel it. The very air we breathe is tense, a wind blows
through space, and the tree-tops are astir. Men and women are
restless, but not with the restlessness of those who have lost
their way in the world and have surrendered to despair, but
rather with the hopeful questing of those who want to find a new
way and are determined to reach it. It is a searching after
newer and truer values, for deeper, more perscnal meaning, and
for a sense of human community that can enlarge the joy of our
achievements and lend consclation to our sorrows.

These men and these women are in the grip of a great hunger
which, like all "great hungers feeds on itself, growing on what
it gets, growing still more on what it fails to get." The
prophet Amos spoke of such a hunger when he said:

"Behold the day cometh saith the Lord God
that I will set a famine in the land

not a famine of bread nor a thirst for water,
but of hearing the words of the Lord."

Can you find a more vivid limning of the very body and spirit of
our age? Can you paint a more vivid portraiture of the Great
Hunger that has seized us? Never before, in recent history, has
there been a greater yearning for those ideas and ideals which
our synagogue and churches enshrine. Never before has the lack
of these ideals so imperilled our very existence.

Let us therefore build our faith structures and strengthen their
core!

Let us therefore, Christian and Jew, bestir our members to the
task of repairing our hideously fractured world!

Let us lead them to seek the Holy, for they will find God
wherever they seek God in truth!

And this above all, let us recapture our own faith, faith that
supreme creative function of the human mind. Faith which ¢Fies
YES in defiance of a thousand voices crving NO, which sustains
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love where others hate, which hopes where others despair, which
upholds human decency where others vyield to an untamed savagerv.
Yes, that faith which by a magic all its own raises all things
out of their native dust and exalts them to the empvrean or
lasting worth.

Kein vehi ratzon thus may it be God's will.
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J Fighting our Fears
t, Yiskor - Passover

"0 Lord, what is man thﬂrThou art mindful of him; or the son of
man that Hhou takest account of him; man is like unto a vanity, his
days are as a shadow that passeth away. In the morning, he
flﬂuriahdu,anﬁ groweth up; in the evening he is cut down and

withereth,"

SAD
Thus sang Israel's ancient singer and hiapsung sets the sptrit of this

By
aﬂlamn Yiskor Rouk when we consider the swift Tlight of the years

anﬂ our thaughta turn to those whom God hath tagsn from our midst.
Another Pasaach has come - another Paas&nh is

A
these hallowed halls and look about us - sorrowfully look about at

gom. We silt within

empty pews symbolic of our lost beloved. We sit within these hallowed
halles and remember - mournfully remember past festivals, happier feagts,
happler, because they were shared by those who are no longer with us.
Not one among us 1s untouched by the harsh hand of sudden loss. All

of us have tasted of the :;p of 1life run bittar. Some drank more
deeply than others, to be sure; some bear fresh wounds in their hearts,
the angulsh of others i1s more remote, yet stlill remembered, still

Telt. All of us have molstened our morsel of bread with the tears of

love lost forever.

The tnaga!& of death 1is always numbing - no matter whether those who
Gt

Ca
dia'.uofe young or old, whether they were torn from the midst of their
:
labors or whether they -wese well advanced in Egara? ;t ;a & painful
slght to see a strong and sturdy tree overthrown by violent storm,

wrenched from lts roots, broken like a thin wasd.bhgqually painful 1g
the sight of a vast and venerable traa&lingering with vain'ﬁﬂzifq}

[ -
against the decay which aga and infirmity inavitably bring§. Hﬂ—adnmg
Em&&wmud.ﬂ»”dmlﬂqﬁb# ﬁ qqn.ﬁﬂkmdh Oar n




More grievous than the sense of loss, is the feeling of fear that
besets us at an hour such as this. Dread awe fills our inmost being;
strange terrors threaten to choke our preath - the awe of the unknown -
the terror that we too willbe aflicted. Who knows what the. future
will bring? Who knows wha: agonles will befall us before next we

gather to recite our Yiskop prayers,

The arrow of death 1s on the bow drawn by the esllent marksman - of
this we can be certailn, as certain as if thﬁt;arkaman were actually in
front of us, on this pulpit, taking aim. Who is semse his mark and
when will he release the string. M1 Yichyeh umi Yomus. Who will live
and who will die, who shall come to & timely end and who to &n untimely
end, will we be at peace or will we be aflicted and tormente: These

are the quest ons that haunt us at a time such as this.

We all are afraid. The dark pall of fear hangs over us. The mor.
fear of death engendered by the knowledge of the certalnty of death.

Oftimes such terror is -more than mers torment. I%hEan pEf
Polson which itself destroys the fibre of life. without
reason, where there 1s no cause to fear - this is our gravec . weaknesg.
We do well, therefore, to speak about our hidden feeling and sesk ways

of ovarcnmiﬁi them.

Of course, our fears can never be entirely eradicated - nor ought they
to be. 1In a limited way, they have their value, both on a physical as
well as a moral plain. The fear of pdn helpg us to avold the causes

of disease. The fear of want helps us to fight recurring want for
oursdves as well as for others. Fear is very much like a kind of alarm
clock which rings in our minds to waran us of approaching danger$and

which bestirs us to evade them.



The fear, or at least bhe thought of death is L&la% not unwholesome,

Once in & while it is good for all of us to stop and listen to the
peunding of the waves of time againset the shores of eternity.

The thought of deth can teach us how to live and how to treat oup

fellow being. The thought of death ca well provide & check to our
feverish passions ani findly close the eye which never geems gatisfied
Eﬁfﬁheingf The thought of death can teszch us the stupidity of graaﬁfauﬂih
which goads us ruthlessly to acquire what we must ultimately relinqdiah
anyway. ‘

Fears do have their value, as long as they do not become morbid.

What marks the difference between healthy and unhealthy fears le, in
the first instance, the extent to which they overshadow and over power
our actions - fear which blackens all senses can serve no good purpose.

And in the second place, the value of fear 1is get b{ t
whih prompts it.
o D, l8n Ehrpras

el —
e e Hawuf?r;,if we permlt our imaginations to raise,
beyond the preal evil, phantoms of evils yet unborn, we are doomed.

Thig 1s true of the Tegfof death. Unrestrained 1ma51nation”gakas
cowad ni us all, and cowards, as Ehakaapaara ?ut it, die nos once but

S

How can we bvercome unreasonable fears - that(degrading) feeling which

many times,

makes us afraid to live. There is a lovely story in the literature of

our people which suggests anﬂ answer to our pressing question.

Once upén a time the 1llustrious Rabbi Meir sat in the academy on
the Sabbsth day, instructing the people. During his absence from the
house his two sons diled. His wife carried them to her bed chamber

&nd spread & white covering over their bodies,



When the Sabbath ended, Rabbl Melr returned to his héme and asked,
"where are the children?" “They went to the academy, aﬁawared his
wife."™ I wailted for them and I d1d not see them," sald Rebi Meir.
Then his wife gave him a bowl of wine, he mede Havadalah and asked
again. ™Where are the children." She answerea, "they have gone out
and wlll return." She then served the meal and when he was done

Bls wife said, "Rabbi, I have a Question to ask." "Yes, my wife."
"Some time ago, a person entrusted some jewels into my custody, and
now he demands them of me, should I give them back? "This is a
quaatiun which my wife should not have thought it necessary to ask.
Whoseever has anything in trust for another, must return it to its owner

"Well, I 414 not want to return it, without your knowing of it,"

haa by

And ypehking thus, she took Rebbi~deis by the and and brought hm%nth
the room a ver to the bed and drew back the t Yoy om ey
children. ‘Qtlériad out, my children, my children , the light of my
eyes.:” The mother turned away and wept bitterly. At length she took
her husband by the hand and said: ""idst thou not teach me that we must
restore that which was entrusted by our keeping." Only then did Rabbi
Melr reply: ™The Lorda giveth, the Lord taketh away, blessed be the

name of the Lord."

This moving tale gives a threefold answer to our queatvr‘Huw can we
gather strength for our hour of darkness: acceptance, duty and faith

can avert the evil decres.

The wife of Rabbi Meir 4id not rebel agalnst her fate. She accepted
Epe inavitablu without 111ua10n or despalr. This 18 the first step
tn af\ life he shattering of those fanatsies we find so
comforting and the acceptance of 1life as it really 13.‘



One of our favorite 1llusions 18 the belief that we human beings are
the be all and end-all of exlstence and that the universe uirglea in
SECS WY R | IR Y hﬁhﬁhjixiﬁgﬁd* btea
1ts spherep to serve our snda.AHathing ca be further from the truth,
We are a part of that universe and move with 14+ Change is the rule
of 1life - change, relentless change - that is the destiny of all that
lives. Like a river, lssuing from some obscurse maunt&in,_}l;g_vaus
on and on until it reaches the eternal sea. We might as well accept
this fac‘f? To fight it is to Tight God and nature and to gmash our

heads against the rock of the inavibableiand reap,a harvest of pain.

The second step toward a life without morbid fear 1s the step of duty.
Rabbi Meir's wife did not permit the death of her sons to move hepr

from the path of duty which 1ife imposed upon her - she prepared her
husbands supper, shebrought out the Havdalah cup and candles. Egch
human being has his task in 1ife » that no one can take away. Let the
mother take care of her childdren, let the teacher proclaim his truths,
let thebusAhess man ao his utmost. If 1ife turns sour then at the very
least, each can s&y: I have done my duty. I have done my best, (My

hands aps olean)

Having taken the pathway of acceptance aJ::;uty we need teake a final
ate/\a{n g the road of faith. The faith which says "I will" even
while fear grumbles "I camnot." The falth which brings the sun to
life, which has the power to 1lift us out of the Pit of daprasainn_

The li&i;: which teaches us that we labor not in vain, that each good
deed, no matter how powerless it seems to us, helps in the creation of
& newer world, a better world, & world where men will not have to be

:Tl*naiﬂ of life because 1life will be kinder and better than it 1s now.

8 not this the promise held forth by our Haftarah: And the wolf shall
dwell with the lamb...and the leopard shall 1ie down with the kid. They
shall not hurt nor destroy in all my holy mountein, for the earth shall

be full of the knwoledge of the Lord as the waters cover the sea."
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“Fear not, O Jacob @y servant, and Jeshurun whom I have chosen."
This 1s the comforting message that Judaism brings at this hour
when we recall our dear departed, when we remember the happy days
that have gone with them, Life is good and sweet. Let us yielad .
to it. Let us ncca:::t its nbligatinna.ﬁ Let us 8lng our song of

-3
faith so that in our darkest hourswe-will be enabled to say with
e P H L nooeRoA :
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The Golden Calf = An Ancient, Evernew
Etuﬂ

e welcome the Worcester Council of Jewish Women to this Temple and to this
service as our special guests of honor. The members of the Council have achieved
universal acclaim for their self-less devotion to many a cause of human kindness.
In our own community, we recognize them especially for their fine work in the
area of DP mc;.*:.;r:i:itiun: their eager efforts tave helped many of our brethren
-hg hmrrn‘rly escaped from the cauldrons of Europe find a new home and build a new
1ife in (the ﬁ;;aﬂg'i;ibun and the land of the free.) May tonight's worship
service serve to re-awaken within the hearts of all Council members a worshipful

devotion to all the lofty ideals to which their organiszation is se noebly consecrated.

Our Torah portion for today tells an ancient, ever new story - the story of the
gelden calfs The details of this story are familiar to all of us: how after the
proclamation of the ten commentments, Moses remains on Sinmai for forty full days

and forty nights, and how the people, missing Moses and despairing of his return,
demand a more visible God, a God more concrets than the wice from on high. Aaren,
after some misgivings, acoedes to their request a fashions a calf of molten gold,
saying: ﬁ::'Qr {S‘r)r "-'ﬁ;- This is Thy God, 0 Igrael

How prescient, how omniscient of the future, these words of Ismel's ancient priest.
"This is Thy Ged, O Israel = a gelden calf." Gold was a god of Isras]l in uﬁn days;
it continues to be & god in our own daye What is more trapgic, oftimes we do net worship
even a calf of real pgold = the mere 11lusien of that rold suffices to turn our hearts

from Sinai.

Worship of Wiypin Aaron’s idel brought death and destruction upon our fathers. Its
adulation serves us mo better. Its bastard breed is envy, greed, and hatreds Thus
it was, and thus it is and thus it will be until men sease to be beguiled by gold's

false glitter.



One of the tragic paradoxes of our age is the wnhappiness of 1ife in the face of
ever increasing propseritye We live in a world of mequalled ppportunity; we dwell
in the midst of unexampled oppulence enjoying luxuries inaccessible to a Croesus
millenia ago. !.n‘l-amt We are unhappye And yet we find our lives dreary and dull and

monotonouss We repard ourselves the most pitiful generation in the history of man.

i &fuqbuiﬂ&r:- bpleo,, Jf‘lhv-fn¢‘~ﬁﬂu&ﬁﬁf
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The resolution of our mradox is not far to u&k: iunp is not directly probortional
to prosperity. When Propserity increases, hnppi.nna dees not of necessity ineresse.

Our enjoyment of 1ife does mot depend upon extsrnal posessions; it depends rather on

the ¢nterna¥ walues we cherish in our heartss What life comes to mean to us is the
result, not of what is out there in the world, but rather what is inside of us and
what we bring t the world and how we react to ﬁut 1;":““ us in the world.

| Tuqu sure, now, life is not a bowl of cherries accessible o all 1!1 we but reache.

No life is unmarred by paine There is real tragedy in every life, there is ample room

and reason for real sorrowe ln sensi tive, thinking man ean go through 1ife wi thout gn

: nnuiuuﬂb‘nungl why, why did it hawe +o happens But strangely and tragically
auuu;h. it is aldd too often e most pro pserous, the most fortum te among us wh

‘despair of 1ife.

We all know thls to bg so. We all know people who fit in this cate
KT (o O S
ﬂ'—&s the ra"rgf-‘i'l.t.n :&aplnt of the Hollywood movie, and &t ls-

repeated to us ad nauseum by the platform speaker,
vt~

Ul
4= does contain a germ of truth. The unhappy rich man, whose only

life is buskness, whof seeks release from boredom in ephemeral thrills >

and the happy poor man, who rEREXxrEfrEsRmxmxEiaxix has a genuine

He glves pleasure to all and everything gives him
- '-I_...%_:

Neverthelegs

interest in 1life.
Oh, yes, one more thing: he lives in physical darkfes

pleasure.
is led through life by & seeing=-eye dog




1'pave anothor friend. He ruis)a refreshmant s tand~

n}y hufp 'Lé!n_. greets 1.11/45 tomer
Zﬁ 1¢ yory Yappys iHe enjoys ewry

.-"r. ':_.'
ute’ of his ;,if'u. . A
/ %
Oh yes, one more thing(_gri/u blinded in the(ldst war and follows a séeing=g

..':ﬂl.t;fg Bﬂezﬁﬂ.
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contrasts people living ia affluence, yet borefby it all and
cons tantly questioning the worthwhileness of h%ﬁ: and another man, buffethd about
and hurt ﬁm&i:n life, still holding en and cherishing every precious moment of
that life.

Don't misurdersatnd mes I do not mean teo say that poverty and pain are indispensable
pre=requisites to happiness. We ought net however to assume and act upon the belief
that propserity alons ean bring a 1ife of meanings Gold is a means +o happiness, no

one can deny that, but not if we melt 1t and make of it a God., The difference betwsen

a life well spent and a 1ife eof dridgery, lies not in the wealth and somfort available,
bur rather in what each person brings to 1ife. It is not life which is not worth living,

bt the lives we lead which are not wor th living.

We are unhappy men, because we are empty men, hellow men, stuffed men, as TS Elliet

reminds usi "shape wi thout form, shade without color
paralyzed force, gesture without motion."

We are unhappy because we bring nothing to the world, we do not react to what is in

the worlde The cheap 1ittle penny is so close to our eyes that we cannot see the sune

We hawe fashioned an idol of gold and in the process have become like unto idels our=
selves! we have eyes, but we see not, we tave ears, but we hear nots And yet there is

80 much to see and so much to hear.

Consider the world of pature about us: There is beauty of earth and sky wherever we

are = it beckons to us - il pleads with us +to share and to enfoy = but we do not see =

0, B G vl abeq hﬂf'-ﬂ&’q.j—
we choose not to see - yet men will travel through thé Tant;vwIth the Ir heads burle "
5K

in a mystery novel or a scratoh sheet, comple tely oblivious to all of natuere's %“




Coneider the world of music 4mli of li‘hurnmrofmd of arts Veritable treasurehouses of
xefs tacy are available to us, but we choose not 1 heare Men and women prefer to si t
over card tables er in smoke filk d bnrn} listening to gossip and filling their aarlflm
made te hear things of buutyfri-&a the din of ugliness and umaenlilnh'?.

Consider the world of our friend s who can enrich our lives with friendship and with
loves And yet, how many of us choose our friends not by what they are, but by their
income bracket; not by what they kmow and how they feel, but rather how they can be

pf advantage to us, -&Eﬁr they e advance us socially or mote This surely is the
thei.r pocketbooks.

most evil consequence of our ways: t is fudping of men
10 ﬁ
Let a man b«_eul' suecessful in business, and he iz reve %nltm,*’b mﬂd 'rm
bee s e '“‘WLLf‘Ln...%—‘d-iﬂl*-ﬁ J‘\;*—*’*:M&L% t—b{j i O
Mﬁ.ﬂ.ﬂ.wnl- An' as a_consequence, nuruulml and the tiru

bo; G e a Ol
world #E=iifes most precious Eift! freindship and love. Yo L

Yes, consider it from any perspectife: life depends upon the liver; like every other
blessing, it derrives its value from its use alones Life is empty, only when we
are empty. Life is filled with beauty enly as we give ourselves in besutys Life can

be sad or sweet, meaningfull eor meaningless, as we choose to fashion ite

We human beings were blessed with eyes wherewith to see. But men ought not to see
with eyes alone ~ the heert can see and hear as welle Man lives life nobly mlz as he
responds with his heart. The glitter of gold can catoh our eyess It cannot touch
our heartss Let us not be blinded by its duste Let us develope our inner faculties:
our minds end our hearts, our loeve and our faith, Thue, giving to 1ife, we will be
ensb led ‘tn say with the sage of old:

It is good that we are here.

Aman.
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MODERN IDOLS

We are very happy to welcome the members of the Council of Jewish Women
to oup Temple and this service in observance of Council Sabbath. The
Council, upholding the high standard set by Jewish womens organizations
everywhere, ha rendered many & valuable service to the American Jewish

community. L3 members well merit our recognition and applause.

The Haftarah selectlion for today, taken from the Book of Isayah,
econtains an incislve 1ndictment of idolatry. This is an oft remmated
theme in Sceripture. One of the ten commedments prohibits idol meking
and worshlp. In every book of the Bible, beginning with Genesis and
the story of Abraham, on through the prophets, to the holy writings

and notable the psalms, we are enjoined again and again to refrain from
serving Gode of wood or stone who profit not, who have eyes but do not
see, Wno have ears but do not hear, who have mouths but cannot answer
those who plead for help: Joutzrel Pessel Kulom Tohu They that
fashion a graven image are all of them vanity, and le things
shall not profit.

The adulations of ldols 1s the mark of the primitive ] he light
of modern sclence and modern sensibility the servic- .. “ stone
or block of wood is xbxmrR superstition, plain ad simple. Unfortunately,
we modern have not outgrown this primltive absurdlty - we still serve
ldols, 1dols in a modern garb. No longer do we pray to images, to bemsure,
we do not hxe false Gods in a religious sense. But we do affirm with
equal fervor false ideals; we do uphold and traslate into pn?qpice

XA st O

prlnciplas which hava neen proven wrnng by our experlence.

i e B

annialﬂliiar_inﬁnu#—palitieal—Lireatnwouy-naliginua.lirn we pera&nh_inh_

holdlag-on to 1ldeas whicih always were &8nd are and will be as fruitleaa s

the images of old. These false 1ldeals, they are our modern idols.



We see them all about us - in our relig_.ous 1life, in our social life,
In our innermost being
in our politicd life , idols everywhere. Rmmpximwmyx
We know them for what they are, but their false lustre blinds us to
the truth; the screaming of the ldolworshippers hypnotizes us into fol-
lowing the masses; like flotsam, devold of life and consiousness we
perait ourselves to be carried dong by the stream of 1life; we drink deeply
Honk h{"‘&b‘-—- Lo bhkobe H oo
of n turm bitter in our mouths.
Chlefest of these 1dolg, the Zeus on the Olympus of our personsl lives
1s God Success. How fervently we sing his praise. How willingly we offer
sacrifice in its behalf, Success, the goad of greedy ambition. Success,
rltiq, ud t“l{fg-lgaver vows
the whip of ruthless competition. Success whish praxixex to bring w

happiness but never does.,

B ons . e Gy
—JEE modern Géd is made of 50?% We measure men by what he own, the
properties he posseg, the powers he wields. No longer do we say, "I am
what I think" or "I am what I do." But rather do we say, "I am what I
own," "I am what I possess." In reality we hgen't moved very far from
the 1dol worshipper of old. The ancilent work man chose a tree, took part
of it to bulld a house, another part to meke a fire to warmkhlmaelf and
cook his meds and wituthe remainder he made & God. We mudergutia money,
the means to useful ends - it can build our homes and warw our food - ad

meke of ik this mean a end, the god of all our aspiration.

In recent yeers, influenced no douot by our market economy, a goclety
geared to buying md selling, ruled by the laws of supply and demadd

our worship of success ha taken a novel twist. A4 new standard of success
has been added. We measure mﬂn, not by what ne owns, we judge him
by hies guete peraonality unquuta, by tha exten; to which he can impress
others with his capabilities or his possessions. "I am as you desire

me," is the new motto.



Lbit¢“,h, all LA Neig | e |
We feel ourselves to be pretty much of a commodity which has to be sold,
and what matters is not so much what we are but how attractive we can
make gurselves to others. The bedside manner becomes more iportan
than in dlagnosis; a pretty smile more significant than the
abllity to type or take dictation. Skill is still important, but
the declsive factor is always the personality, the ability to sell
oneself. The varlous references and forus which I am asked to complete
now tha our high school seniors are ready to go on to College offer
ample evidence of this trend. I am asked whther our youngsterssere
'cheerful' physically attractive, ambitious; what their family back-
ground 1s, wh& clubs thelr parents belong to and whther they know the
right people. In short, we have become like salesmen who in order to
sell thelr product wipe don't so much point out 1its merits as they first
work like the dickens to sell themselves. ™ & ' "

Nothing, Nil. Zero.
And baving sold ourselves, what have we, and wh8 are we. An our anxisety

to be whe othere want us to be we fall to develope our real self,

unique EE::
we fall to cultivate our potentialities are left with nothing

Eﬁnplneas ls not ours for we our

selzed by the horror of nothingness.
No one can deny 1t. No one can deny that nothingness once the pseudo-
props os possesglon &nd personality success are pulled from under our
feet. In know this to be true in myself. Tnat is why we drive all

GLL b, g Rk 5‘*“—&1 ,
thought from our minds. That 1s why we fill our-fres—time-as-wéll-as-

our warking days with furious physical activities: & gquecik trip around
the world with as many stops and as little time in each stop as possbble.
A few hours free, an evening off: out to the beach, the golfi-course,
back home for a change and a quick mertini, out for dinner, on to a

show back home again to the mad flicking of the TV set for still another
movie. All because we are afraild to be alone with ourselves one

single momemnt. becmse we dread the nothingness we kmow ourselves to be.






Worshlp of success does not bring happiness, Happiness can only be
found in the striving to Iliigﬂtl oneself, to improve bneslef, to
complete oneself. A new thought expresses, a personal problem sus
mounted, a willing response to the need of others, the smile of
gratitude in the eyes of those we helpg all these ars worth infinitely
mors than monetary reward md the fawning spprovd of those who demand a
smile ad uniformity. Seche Mitzvah Mitzveh. The rewed of virtue is
virtue itself. Or a another Jewish thinker of a later age, Spinoza

put 1t: Happiness is not the reward of virtue, but virtue 1:iself.

Chaseldic legend tells us tht Sussga of Hanlpol, the Tzaddik once DIF
prayed to God: Lord, I love you, but not enough. I want to fep you.

Let me be like one of the angels who are penetrated by your awesome
his
Nae. God heard Suxxykx prayer and His name penetréed the hidden heart

of Sussya as it comes to pass with the angels. But & th&, Sussya crawled

under the bed like a littls dog md cried: Lord, let me love you like

We are all men
Suseya again. And god heard him this time also,

like other men. We see and hear and eat ang Bleep like other men.
But what we are 1s our private possesslon. Each of us 1s endowed wih

unique capacitles which are his alone. Let no one say therefore, I want
|Cl-u w{ﬂ-&‘{ Ml Fo| W
to be like another man. Let ‘him say rather with the sage of old:

“(what) I aw 1s only mine

and belongs to me md to nobody else;
to no othe man

not to A angel nor to God -

except inasmuch

as I am one with Him."

We have seen one of our modern ideals crumble befre our eyes and become
false 1ldeals which bring us to ruiln

a facade. Th:re ge many others of course. We all know them, of course,

know them by name: Power, greed, we know them by sheir motto their slogas.

Might makes right. You ca't change huma ngure. War is an inevitable

part ot life. We know them all. We lmow the destruction they bring.

We ought not to serve them. We ought to fight them, : e W "

¥



Especidly we Jews , NEXIENEXNREX BRI XXX ursnt yax chx descendats of
Abreham who stepped on the stage of history by smashing theidols

fashioned by his father. We Jews who cdl ourselves by the name of
Jacob, Jacob surnamed Israel becase he wrestled with the angel of

God, because he wa destined to Struggle with men for the true ideals

of the true God. Our task in life is to shatter l1dols, 1dols worshipped
by & world misled. Idols in our religlous life. Idols in our social
1life, idols in our politicd life. Ifole everywhere. ldols whichmust

be destroyed Af the world is to move forward to that millenium

when all mankind will recognize tht supreme ideal called God.

Kay i:ix;::ntxl:xlrzlngthxt!xxthx:xt::t he be with us. The surdg

the storms will subside - the sun will shine agdn - a new heaven ad

& new eeth will be ours.



"GOOD-BYE GOD, I'M GOING TO COLLEGE"

Our three apaakarzilgnma from College and warmly welcomed to our
congregation and i&x pulpit have certainly taken the wind out of my
g&lls. Not just that their eloquence and powers of delivery will
be difficult to ml£nh, but also, because the thought expressed in thelr
talks take much of the force and maaniﬁg'gf-my own diacaura- announced
for this evening, 'dﬁnd-bye God, I am I;:1tn College."
Times certainly have changed and ideas with them. I feel old and out
of fashion, for taking a ‘cue from my own college days, I fully anticipated
to hear a somber and sobering report on the low state of religion and
iudniln on the a#myua, if not an mwtxxnixexyxzikaek open and passlionate
attack against those who persist in clinging to & position which science
experiencé has demonstreted ﬁn be untenable. It 1s with some embaress-
ment, hecnui; of my sermon and its title, but also with much rejolcing
that I note that the niti;uhhy of the campus is no 1ou5er-nahnmud.tﬂ
affirm a belief in God and that it 1s eerious;y unﬁpnvéring to gain the
insights offered by religlon, its prnmynta and ite thinkers, in short
thatpm“ and "College"are mo lunglrm even if t.h-rn is gom
doubt about the E;éﬁé&i%: of "jewishness" as a part of that God bnlicr.
When I went off to College
Hy own approach to religion was not quite &s mAture. I accepted my
father's admonition to bn firm win feith along with my allnua;gzniﬁd then
proceeded to spend both uith equal alacrity. After my first uh;rr of \)‘
pﬂilusphy and.the sciences I quickly rejected the religlous attitudes
transmitted hy\hg parents, abolishing God entirely along the Hny.. I felt
certain that this disbelief was the true mark of the grown man and with
pride I joined the company of self styled atheiste. It took me & long
while to learn that I was merely rajanting something I dﬁi know well if
at all. In my naivite, I had pictorialized religion, or rather God
as a patriatch seated on his celestial throne looking down upon and

Judging man, at times with sternmness and & times 1in love.



g

My early college atheism, then, amounted to no more than this: I

rejected the bellef in the existence of-an 0ld man in the sky.

-
L]

Had I heeded my Eather's words of advice, I would have learned this

truth much earlier in 11::, My father always told me to read the

Bible, And my early perplexity and its solution finds strlnga parallel
if the pages of the Ecriptur-l. We rind this plrlllul 1n the very story
we read today, in the story of the early lira of Moses. Moses too left

1 home, at an early age) a vﬁry -a;IJ age, to study foreign lﬂ]l.in rnrafsni
palaces. Hharn e was young and immature he stayed within those rur-ﬂ.gn
palaces; he did not feel himeelf a Jew; he did nnt want to see his
gequalid brethren. Dnly when he grew up did he vantura from the kingly

céurtn. The scri 1l parrator
;f]' L1y 'T'a Jr R BE’I
: "Ana 1t that he went

a, ¢ &fgrth tu uaa %f rethren, l sff their uurreriiglf

Wekle Moses was young and immature he stayed with Pharao. While—

Moses was young and immature, he did not feel at one with Jews; He
rngﬁrﬁed himeelf an Egyptian prince lﬁd relished his princely privileges.

: hed
Only when he grewjup dld he feel constrained to seek out his brethren,
Hod o~ \
Only when hé grew up di%{fﬂ feel their suffering. It was this recognition
this idantiricnti people which marked Moses as a man, ready to

agsume his role as leader and champion of his people. The acceptance of

Jewighness was, ad still remains the mark of the mature Jnﬂ.
I did not know this when I went to College. I did not- believe ;n God
and. I had little to say for Jewlshness as & religion., And I felt soooo

-lqphisticatud and mature.

L]

I 4id not believe in God. In fa¢t, I knew backwards ad forwards every
argument againgt the existence of God, -I could refute the cosmological,
the teleclogicid ad even the ontological proofs of God with the very best
of them. And I was happy. Unfortunately, I graduated from Philosphy I
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and I suddenly realized
to Philoephy II ad the III and IV that by abandoning the God idea I

had 1laded from the frying pan into the fire, that if there were
troubles
difflaultlla in believing, there were even greater iffizmikims in
diaba11Q?1ng. I could not explain, for instance, how }ha athelists
blind workings of matter and of emergy could hse produced the rationd
| worlid, or how human freedom and human 1ntalllgence xould have been the
rgﬁulta of brute mechaical necessity. I watched the miracle of living
organisme under a micoscobe, Illoked & the stelle spaces, stimulated
by my astrononmy teacher, and then.I listened to the herolc stralins
of Beethoven's Ninth symphony conducted by Toscanini and I could no
longer re-scho the athelst's loglcd creed that 1life 1is 'nlulg a

physiological process with only ph;nlolaglcl meaning.’

{l&AHhﬁﬂLh-
Thnlnuiuncua course were no help in bolstering my disbelief. I dlscoveed
to my dismay tht ‘the sclentist proposes no immutahle unchallengeable

3:.14.

Hale
but rather thlt ha posits hypotheses aeeeptad not for cartlnt: but for 4
robablity, for
plausibllity, for praetiedisy, their practicallity, the very reasons

advanced for the belief in God. .

source
. of all an unexpecteisaimxefximanisdgm
The most telling blow came from ENmxxkragaxtxkdd)sf/gXI, from my studies

of Marxian dlalectics via the political sclence course. The e L
Bfart out by s¥ing that they are athelsts, that they belleve in qﬂnhlnilti'
processes alone. Yet they go beyond %‘:ﬁ They say that there 1 a :

force in héntory which makes thair enterprise reasonable, which guran-
tees the victory of the proletariat. They don't cdl this force God,

they cAl it dialecticd materialism. With all their talk about athelem,
they E:Ef& not mke sense of theilr moevement, or demand sacrifice fo.

their dherents without some cosmic backing.

And with all my own talk bout atheism, I soon redlized that I 414 not

have to be ashamed to affirm belief in religion which complements

true science by investing fact with meaning ad which etriveE for perfect



' soclal gospels
justice among men without the false doctrines of

who while striving to solve mankind's problems destroy the 1life and
liberty of the individual man.

One other question reminds - about which some doubts were raised even
in the nrdn of our college friends - the question of Jewishness any
the necessity of the particular. Is not the God-bellef alone enough?
What do I get out of my Jewishness, to justify expenditure of time and
energy in acquiring and maintaining it?

" For one - and’ it 1s & very practical reason - the ﬁater:l.als of Judais
are closest &t hand., Ixxmxfaxitimr It would be uneconomical to uf;i“ﬁ.
elsevhere, pa.rtimln:"iy when the language of the Jew 1s so familiar to

me - I mean the symbellec language: the Torah and the Sabbath candles
already mean something to me, the eross does not. Beyond this, my

1ife 1s made more meaningful by the heritage of three thousand years

of Jewlsh history - I feel at one with all the great worthles of the 4

XEHNX¥X n;:d I need this fleeling of belonging. I can identify myself
with a Moses or a Hlnainlanh or thé Baal=gchem Tov. I could not feel
this bond to Ignatius Loyela or to Luther. Finally, and most important,
even t.hn;xgh in the realm of God believe all religions achieve analogous
results, Judalsm does have & cmhepar of its own, & uniqueness of
approach - and note, I sald uniqueness, not superiority - which satlsfies
me persohally more than the approach of other religlon. A few random
examples will suffice to prove this point. The emphasis on learning

and study is more pronounced in Judalsm, than in other relliglions. In
Judaism, unlike in other religions, salvation 1s not the objJect of the
individual alone, but of soclety as well v holiness is not reserved

to a given place or to a few PAFPLE mdi*r,idualn in a generation; it

becomes the goal of all the people. Again, Jud.aiu-m, in contrast with



with other religlon is not overly concerned with matters of creed. It is
less interested in that Jews should think allke than shat they shall
strive and sacrifice to translate into action the same moral objective,.
In brief, then, while I share with other liberal religionists Xkm large
areas of affirmstion, Judaism prnvidaa me with a specilal approach which
satisfles me, while at the same time serving as a stimulus to other
persuasions. o
This then 1s the message of the day - the reasonableness of the God belidf
and the partlcular values of Judalam. I add to thhm message a word of \
caurtion., No ne denies the right of sny Jew to reject his past, but that
right carries with it a prior obligation - the ubligntinn rlrat to uiﬁ*‘
stand what 1is being rejected. That is my plea, study harnro ynu rujnet,
and perhaps, nay surely, you will finds as thousands of individuals throug
countless generations have found and insisted that Judaism has endowed
their 1ife with meaning, with siginificance, with beauty. Then it will be ir
Y Vejetzeh el
sa&ld of each and every one of us as it was sald of Moses: VajigadalQ@n
and i1t was when he had finally grown up, that he went out andk?aund his

A
brethren.



. HABIT IS A THIEF
#il
Hashivenu, Elecho Venamashuvo

Chadesh Yomenu Kekedem

Restore us unto Thee 0 Lord and we shall be restored

Renew our davs as of old

Once again, we are assembled in the courtyards of the Almighty,
heeding his summons te judgment

Again, the shrill, sharp shouts of the shofar shake us from our com-
placency with their demand for a reckoning of the soul,

Again, we are confronted with life's eternal challenge:

Where art thou man? 1

Where are you in your world?

So many days and vears of those alotted to you have passed and how far.
have you gotten in your world?

Are you all that you could have been, all that vou might have been?

Behold the sea of time, unceasing in its surpe,
wave succeeding wave it swells and thete is no holding its flow.
Its currents are strong, swiftly they sweep us along,
Nkﬁﬁnly yesterday, or so it seems, we gathered here,-¥;q Yoi [o4y ‘{,%2 CCF
¥ a fulll year before us, then -
days and weeks and months without end...
But end they did and on they flow
reckoning little of our clocks and calendars with their petty markings of
time and seasons,
These do not, cannot stay thewlfi&uf time,
Its waves rush on...relentlessly,,,pounding eternicy's shore.
Would that we could stay time's unceasing flow

frl g =N o
or find release from its torrents.,,
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Is not this the longine which impels our worship on this New Vear's 3w,
our longing for life's renewal?

Fervently, we cling to its assurance that life can be reborn,

Hayom Haras Blom _ _
“Today is the il:[rl:hda}r of the World, '

e
Each year the universe is born anew, and se-4s man,

HIe inner force can be restored, his inner being reborn.

The "new heart' and the "new spirit' are an %}er-recurring miracle of life,

It is to the realization of such a miraecle in each of us that this
great holy dav is dedicated
%ﬁﬁi is the burden of its plea, °
the essence of its hope
the glory of its promise
+++a nev bepinning is possible for man.,.
+++8 new beginning is possible Emﬂ.
Restore us, theEfn Lord and we shall be restored

Renew our days as of old,



NoW 0uR il o o Fore mesT
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Sur—first prayer is for the renewal of life itﬁ21fﬁkfnr still another

vear of being.,.

- bord-of hife,
L

Hx{_ ; Loy E.1 Hlf_x:n'l..- Ll P
We pray this though we know that is not unmingled in its sy, B
Its cup runs bitter as well as sweet for all,

s boain t..m Crade
Iéiﬁrings.Jn us not just the things which we desére,

but also the fearsom things, infénfinite variety, from which we shrink,

Who among us has not been stunned by the tragedy of life touching too close
to its loveliness:

a little child, flourishing today, them disfigured by disease tomorrow..,,
4 man strong and confident one day and then crumbling like am of sand
built by children on the shore when the tides of destiny we}3} flow in..,
plenty and poverty,,.

righteousness and rottenness.,.

beauty with its sting of evanescence,.,

the laughter m/‘;n ut-;ig, too soonm, them of the grave,

There is no life without such cruel contrafs and yet we pray for it,
assured that being is better than non-being, life better than death,

no matter what its demands,

Our mood finds expression in a tale of hitter-sweet humor, tnid in the
literature of our people, about a humhle laborer, who walked along his
toilsome road with shoulders bent, weighed down by heavy burden,

Utterly spent, despairing of the future, he threw his Eﬁ:&gé'to the pround
and called on God to release him from his misery, to take his life,

Lo, and behold, the angel of death appeared unto him and asked: "Did vou
call me, son of man?" "I did," was the laborers frightened reply, "1-1,

need some help. Please help me place this burden - back - on my shoulders,"



L .rm L
he healley® g0 i
In such a manner do we choose life, .me Hég_‘ﬂt'iiﬁt not as we wish,

but as we can,

e sand
Of course we want more, We all want the good things of life:

the vigor of health

the comfort of wealth
oy + Uﬁ
the inspiration oEﬂPeau ¥
But if these joys cannot be had without the penalty of equal sorrow
fee chark
we seek them both and pray for strength to face what e —muse with dignity,
"Man is not born to suffer," taught the sages, "But neither is he on earth
merely to seek joy. The worth of his life is measured not by the balance of

l“‘-i;\ (¥n] }'L‘-
pleasure over pain, but by what he does b what he finds on earth,"
M

And thus we pray for life: Chadesh Yomenu

A haunting refrain gives voice to our longing: Renew our days as of old,

But %gven as we agk for life, we\know that it is more tha life that we need,
Mere physical existence does not atisfy us; it is not a proper end itself;
alone it\does not Justfy our etruppel-fer-enistenae striving) In addition,
we require\a sense of worthwhileness \in being, born of a purpoke which gives
reason to thg struggle for existence, That is why we prav not nly for the
renewal of our\days but also for the rengwal of our ways, for the'rebirth

of those ideals \which emnoble life with méaning.

We all cherish such ideals,
Off in a distance we'\see a vision of what 1life ought to be,

of what we mean it to




But even as we ask for life, we know that it is more than life that we need.
Mere physical existenece ig simply not enough
it does not satisfy us by itself
fﬁ it does not »eaddy pive us fulfillment
In addition we require as sense of worthwhileness én being

born of a purpose which gives reason to the struggle for existence,

To put the matter simply, we need ideals, i-na h-'-..‘LEwJ-’ -l-@dl.-— L§¢ i .24...3‘?"

#or ideals alone have the Power to invest life with meaning,

-_-} Thinkg of it if you will:

You add love to a house, and you have a home

add righteousness to a city and you have a community

add truth to a pile of brick and mortar and you have a school

add justice to the unceasing round of far spread human effort and you have civilization
Ediiexw add religion to the humblest human edifice and you have a sanctuary

T. them all together,

exalt then above their Present imperfections

add| to them the B otherh of God and the Fatherhood of man

and |you hdave the ple of the ﬁytur -man's millenium, the ultimate pattern of

hinuideal vision,

What is true for man's outer and communal life

N s
is true for us as well,,,and that ig why we pray
not only fof the renewal of our wayx,days
but al-n’;di the renewal of our dzys ways,

,jd?rthe;rehir:h of those personal ddeals which ennoble our lives with meaning
I

Wwe all cherish such ideals., .Mmmmm

and off in a distance we always see a vision of what life ought to be

of what we-meant_and mean it to be, =~
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We never altogeher abandon these dreams, vet we lose the wav to

‘-QEFHE — F) Aty = 10780 A
their attainment, ,ﬂ Aly 4L es 7
The Swedish novelist strindberﬁk oree/ cﬁm?%ﬂe\fémﬁ-‘a,
an orchestra which "alwavs tunes up but never begins to play,"
Sometimes we are like that - Instrument in hand, wondrous music 1%‘:&251%,‘%
i N——
Ao '+ e
but we i
If there is a note of sadness in our backward glance, then surely it 1s thig:
The music we wanted to play, but never did,..
Xhe life we meant to live but din't...
that cause we almost made out own = but we could have been defeated,
we could have beep humiliated, been made to suffer - and so we did not make
that cause our own,.,
Ha ke
#het word of truth we might have spoke, but turth has a price and we didn't
wert. o pay it .
nJr 0l o
Embattled self-centerdness, we nearly cnnquered}l\-— how elese we came to
victoryE

Justice too was calling to us, and the clean winds of righteousness blowing

through our livea...%hm turned away,

f’clone to the loveliness of life but failing to touch it
Son 5 L e Loyl 24 |
“Uﬂi'ilws 1 m,but nnlym without,

Many are the reasons for this failure

our promness for procrastination

e
owe fear of what others may smy think or even say

eur—simpliinertia, inert?gﬂmape&mmram .the—tmddﬁrmﬁ
F H. p Al o 1

e¥—perhaps ondwy Bimplaihe-ﬂl-i-n— |. ntlalle g
s
in ertness l " -IE*“' ¥
rtnes ) JQ :

(47 Y
our incapacity, to move from the trodden path...
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"Habit is a thief," taught Rnhhi-ﬂﬂﬂhmuﬂ—ﬂ+~h;a;nlau %phh$1v— 4 p—

And what does habit steal from ug?

It seeels our freshness,

the ahilitf to see, to hear, to taste and feel anew,
to think with a fresh, unbiased mind,

E%tlﬁ-rnbﬁs us of the strength, the will to channe the wav,

—

e
"The man who yield his life to such a_thief is bwt ah?nnl " taught Nachaman
LB
; 4 %&iﬂﬁﬂii
"Eﬂ-ﬁ].‘l'.l;hh H'e sins apainst hia anul" m;% m ell;t"
\
:phﬁl'ufe he might have lived is lost,

Vafelq 24 2,
lost in the "no Mans Land of the''Lives e Hﬁfzﬁ T.fve)f”f-— byt hi-éuj.q._ ‘fa

.m.,.i.u r.'g. mm H[‘I‘ y = #ct‘t :
This je—praciselw why we welcome this day of days,

these precious hours of worship

which 1ift us from the trodden path, up to a higher plane,
where there is distance and altitude, sky and horizon
Here we can recover our sense of direction,

here regain our vision of the good,

Here we are reminded that though the gift of 1life is in the hnads of God,

0urs ekl
bin&r way, the inner life, is mewhs .3.43 to restore,

Hers vs m&i_ﬂ_ﬁg /) {.ucf fede
Cp ¢rsb—Servi—nr=abin Mokl

/[H\?Q"Hc,f - 7 eq el os 45@16*—’“-—-._
i e

5till one other force impels our worship.

It is our quest for the renewal of faith, for the rebirt of our helief in Cod,

We don't mean formal, institutiomal relipion now,
not creed, not ritual, not even worship,
We mean, rather, an inner force, an inner spirit,

a reliance which sustains, a power which transforms,

ﬁF



Judaism pre-supposes this kind of inner devotion, for whatever else we

— CEfliage Conndoof o fredifip, —
may mean by the Jewish religiuq{hft its core there is a concept of a
continuing covenant with God. And whatever our particular idea of God may be,
faith in him means more than verbal iiiiniilii-prnfesaiun,
more than 1nﬁtelleutual perusasion
much mnrﬁ_indeed{than a refined doubt sublimated into a hesitatnt assumption,
Faith demands an all consuming inner conviction, invelving the full
faculties of man, heg heart and mind and will and spirit too, all of

them blending Taptwrowmly into a rapturous communion with the divine,

This is faith. This is what we mean by belief in God.,

Those whose approach to religion is primarily intellectual may well
disagree, but the blunt truth of the matter is that there is no Judaism
where there is néﬁﬁ;minnus experience. Our faith requires a consciousness
of the holy, Kavonoh leading tu.ﬂevekus, a sense of reverence which
£Eutsﬁintu a cleaving, into a commitment, into a full-hearted response to the
divine command:

N
yea even as that of Meses when he ascended Moriah
or that of Moses when he saw his vision of the burning bush
or that of Israel's children when they stood round Sinai and having seen the
lightning and heard the thunder and the voice of God as did their teacher Moses

they proclaimed: wemsee=tibwad— hajom hazeh roinu ki elohim jedaber es ho=odom,

We see this day that God does speak with man,

Again, there will be voices of objection: Coem now, rabbi, do you really
believe this? Do you mean to tell me that God actually talked to Moses, that
the children of Israel really heard his voice. Why that is placing stock in
miracles, in supernatural events, which we moderns cannot possibly

accept,



And yet, when all is said and done, it does not matter, does it,

whether we accept the Biblical story in its detailed, literal sense, or
merely, as we should, as an intepretive account, In either case, the
fundamental truth remlius the same: our fathers had a direct experience of Cod,
Whatever it was that really happened, they knew for certain that Cod revealed
himself to them. They knew it with a knowledge of the heart, a knowledge
greater than the knowledge of the mind, transcending logic or reason

or the testomony of witnesses. They knew it as the artdst knows beauty

though he cannot touch it, They sensed it as men sense love thought they

cannot see it with their eyes and yet their lives are transformed by such a love,

Oh how empty, how shallow our own faith is compared to this!

We have our synagogues, to be sure, and we attend them,

We cherish the principles of our faith and pray the world to keep them,

We recongize our ties to the world wide community of Israel and we

support our brother, munificently, wherever they may be,

We even believe in God, some of us do, in an intellectual sort of w&y.-—ﬂwfg¢4ge ol
brrageloa, J i |

But something is missing, my friends, somethioh which makes the difference

between cold, convnetional religion and its vital transforming reality.

That something our fathers discovered, and we need discover it too,

We need to, desperately, for while routine religion suffices to sustain

Uein our lighter hours, once life runs out into its dephths, why then we need
«a deeper faith., When death takes those we love...when our children slip

thbugh our arms...when dread disease makes waste our strength,..when we think or
even say: now I have reached the bottom of the gﬂ:ﬁ-a, now 1 caﬁgzn no deeper and
yet we go deeper, why then we need a different kind of faith, then we need the
kind of faith that led the Psalmist to exclaim: gam ki elech bege tsalmoves

lo iro ro ki atto imodi.,.vea though I walk in the valley of the shadow of

death, I will fear no evil for though art with me,



Like the swell and surpe of the sea,

like the thunder of the flaming skies
its echoes resound over our heads: first a wail, then a rumble, and

at last, a victorious cTY,

Our own lifes speak to us

The stress and strain, the pain and the passion tb 4wa{ e\nféi{#1
Poaa bl

ring out of each note of the ram's horn and fill us with dwead and with awe.

| pet
Yet how jubilant are those final tones, the accents of the gﬁﬁit Tekiah
iccama
they speak to us of life remewed R&pekr
L.‘-'—“_-“'h._
restored by faith

) DRNE) reahanced by the nobility of human deed,
iR e

f
Help us, God, to hear and heed &E call,
Then will our prayer of thia,judgment hour be fulfilled,
]
and no matter how many or few the nunber of. days alotted to us

IhE
we will have been inscribed for a y&gt of blessing.

AmenT—Anert,

B o, [t
Hnshiventhle:hn Venasashuvo

Chadesh Yomenu Kekeden

Restore us unto Thee 0 Lord and we shall he restored
Renew our days as of old,



THE HUMAN APFROACH  (Parshas Shemos - Exodus I,IT)

Nothing in all theworld is uimhntwthamtuﬂwhufmmm,
as the meeting of two men, Whenever and wherever such a meeting occurs, the event
is fraught with tense dramatic import - it is a clash of two wills, an impact of
two lightening laden clouds, a collision of two worlds, The participants may not
even be aware of it, but the future course of many people may well depend upon
their meeting and its issue,

We recogmize this truth readily enough when the masters of great nations meet,
When a Roosevelt and a Churchill joined hands on a boat in Mid Atlantic, the world
kmew that it was given an impulse in a new direction. This day also, everyone on
earth awaits with bated treath decisions at the swmit.

But even the most casual meeting of two men may be fraught with meaning for the
future. Once upon a time, an Egyptian courtier named lMoses, impelled by idle
curiosity, strolled about and watched some slaves build pyramids; the resulting,
unintentioned meeting of a man and his brother initiated the chain of events
which led successzively to the vision of the burming bush, to the Exodus, to Sinai,
to the birth of a people, a faith, of many faiths, to all of Western Civilization,

A meeting of the most comonplace people in the most trivial of eircumstances
may serve ends unknown, purposes undreamed by the participants; their actions and
reactions in word and deed can well ® ar fruit far beyond their immddiate concern

and intent.V The mh.l.al_ap.pﬁﬁéh"ﬂf 1 indiﬂdnm@‘; mewe_often than not

Y g L

sets a pattern for society as a whole; the approach of nations to one mother, mixx
mirrors themammer in which individuals meet, Nothing in all theworld is as im-
portant and can be as portentuous as the casual meeting of two men,

It would be well, therefore, if we were to re-examine the mamner in which we as
individuals approach our fellows, especially those among us who are so quick to
decry immorality in society and among nations, Is there a moral law that governs

our man approach?

'l&[,a
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The whole atmosphere of our living requires drastic change, along with
our dlstorted human psychology. We camnot afford to have our best
impulses choked off by the thought that every man is either a potential
enemy or wvictim, We need a new approach to our fellow wan, and the

- right appnﬁach 18 not one actuated by the vrofit motlve, by self-seekin

but rather by seeking that other self who is our brother man, Oada

We must learn to approach each humen being with candor and with perfect
trust which casts out all fear and suspicion, If we suspect none,

none will suspect us. At the very least, we will do our share toward
lessening the amount of susplcion in the world, and toward creating
that atmosphere of good will in which love can breathe without

guffocation.

Ixxexixxmzk This above all we ought remember: The most frultful soil
for universal good will 13 not so much in the larger ralatiais in the
mutval approach of nations and worlds; the most fruitful soil for
universal good will 1s in the every day human approach, in the everyday
meeting of men, It is here, where we stand and in the seemingly
trivila meetings of 1life, that the larger destiny of man is woven.

Let us acquire the truly humen &oprosch, Let us remember that svery ma
we meet is & child of God, and that in meeting him we shoud anpeal to a
eénd strive to reach the God-in-him. Let us breathe and radiats good-wi
Let us absorb it at every pore; Let us steep all 1lifs in love, Perhaps
we will then acquire the strength +o apppoach even an avowed enemy in t
the same splrit of goocdliness and godliness which impelled the immortal
poet to exclaim: “ly neighbor drew a circle that shut me outjes
Heretic, rebel, a thing f£o flout...L Ve iﬁﬂ I had the wit tu
win,..We drew a circle that took nim in."

Amen.
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Is love really as strons as &ll that, can it stend up to evil, can it
conguer hete? I8 it really possible to reguite evil with good and to

triumph?

These guestlions bear no catecoric answer, for love hos nevepr really been
tested as & unlversal gulde in muamen relations. But this mich we 4o know:
Vindletiveness even in a just causs is wrong, and no wronrs C&n LoEKS &

o Ly bl L'||.;__ l‘\% ) LL#-{M;:_ N : *
right, no ends can justify evil means: Ferdinend LaSalle once wrote:

Snow me noc the end without theo way

For ends and ways on earth are so entangled

Thaet changin one you change the other too

and different ways bring different ends in view,
Evil will ever produce evil, force will ever ellicit counterforce, No
war can put an end to wars, no act of vengeance can convert & sinner into

only

a saint. Love mey be a distant i1deal, love's idsal that the best protsction
is non-protection may be & foolish dream. But surely it is past doubt
that non-resistance 1s better than ever resistance, for ever resistance

has ever falled to secure the peach in whose pehast 1t wae applied.
JF M '
l.~ ,R !.i-p--r\r'. . '_-..1'\1.1- e o

Why not give love a chance.}\ﬂa may find th& gulleless good caQJE?ert

vwron- doing; turning the other cheek once, may prevent the necessitv from

PEE Why not try it.
%uggl : . = .
ne(jthe odker cheek &ﬁﬁtﬁﬂﬂaiiF?P all, we know whet heppens when we hit

back., Ihe TAmud relates that Nxmm Rabbi kelr, when once vexed by the

conduct of some lawless men, praved that thev

shovld perish. His wife the
s&ge cerurlah, remlnded hiu of the Scriptural Passage - Jettamu Chetoeem,
Let gin ceese out of the earth - 2nd she interpreted it t:‘E;EE':‘?Egﬁﬁmu
Cheto-eem, Velo Chotteem implying thet our efforts should be directed
arainst the sin an? not the sinner. In a perallel Chassidic passage we are t«
told of the father who cae to the taal Shem Tov with the complalnt that

his son hed forsaken (od, that he was a delinguented, ™iht shell I do,"
cried the havless father. The Holy Rabbl replied: "Love him wore than

aver before." It may wellbe that lowve for sinners is stillthe best

weapon against the sin thet is in them,



The sword of pursuit is double edged, it cuts the wielder as well. Knowing our
own motives, we distrust the motives of others, lie live in an atmosphere of fear,
and wélf-sar no created thing as much as our own ldnd, We still feel instinctively
that every man we meet may dig his teeth into our vitals to drink our life-sap,
Suspicion breeds suspicion, Heart never goes out to heart, and eyes are constantly

loolcing askance,

Moving in vicious circle, our fears impel quickened pursuit. Since any man we meel
may have designs upon us, why not be beforehand and plot againsi him, Does he want

to take advantage of us? We will first take advahtage of him, Does he want to use
us? We mast use him first, Let him bethe victim of our guile, before we consent fo
become the viectim of his ruse. OSuch is the rule. And with such a rule to guide

human approach, what wonder that war is the dominant feature of life individual and
social, Lcall it contest, call it competition, eall it what you will - it is Ha.r;
‘hat is the ruling motive of international relations? War, What is business? War.

What is our social life, our political 1life? War, war, Walse.

Have-

T know that T exargerate to make my point - there is much goodnessin the wrld, mach

Kindness, love, in others, in ourselves...unhappily, too often we fall to develope

this love within us, fail to recogmize it in others...and in the prmes{; par:fist.en'h]y
AL

fail to ac ieve the peace for which we yearn, The gates of Eden are ﬂi]en’f‘ we kchoose

to live in the jungle.

Here is life's real tragedy. WWW-M

maf-asseby-as-a-fector-tmcivilization, We kmow the unhappiness of living in an

atmosphere sur-charged with ill will, yet we do not make use of those forces wi.thin
bt oy

us and within others which can change all that. We simply have not yet grasped the

power of love as a human asset, as a factor in civilization,
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OQur usual strategy which we employ inour contacts with ot.hersﬂ_rails to disclose any
lofty moral imperative., Ctrategy and morality have nothing to do with one another,

A1l is said Yo be fair in love and war, and all seems fair in the great war game
of life,

We chase our quarry by means whose very foulness adds zest to the hunt, We

apppoach our fellows with the chief view of samehow using them to our advantage; that
is our first thought in accosting them, Can they help us in business? Can they
advance us professionally? Willthey add to our entertaimment, or perhapshmir social
prestige. Apart from such possibilities of gain, there seems to be no earthly benefit
in facing our neighbors, in lso‘sd.*:g then 3q:uaral:r in the ere, in clasping hands and
exchanging thoughts with them, Hiuauel;a-ugﬂ,—in—zgypt, when that new Fharao arose who
knew not Jospeh, he juwes initiated his oppressive policy against our forefather by
proclaiming: Ho=vo Niss-chak-mo Lo...T0ome, let us deal wisely with them, We too

deal wisely with our fellow man, Ma# wisely, not in the sense of wisdom, but wisely
in thesense of wit. Our purpose is single: who can ocutwit whom?

When all the camouflage, allthe facades mfxmmx provided by proper etigquette and our
unique capacity to rationalize are removed, pursuit, brutal, calculating pursuit
remains as the underlying passion of the human approach, We are jungle born and still
ran each other up a tree. The Torah of the wvoracious tooth, the law of the rapacious
claw, is deeply engraved upon the tablets of our hearts, more potent by far than the
impress of law and law=books. All later-revelations and revolutions, all efforts at
human bette:ment through the genturies, have not succeeded in altering our fundamental

nature/

Mowesman, @ur morbid motivations are well h:l.+:lvt:l}~ . We know how to smile, Han dlone,
amonz Cod's cceatures was blessed with a smile, and it is a most dangerous special gift.
Far more deadly than the claw of the tiger is the amile of man, If words, accarding to
Cavour, were given us to hide our thoughts, our smile was given us to hide our

vendi.



/ . Improved Means and Unimproved Ends - Nosh

One of the more fascima ting chapters of our Torah portion which contains also

the familiar story of Noash and the Flood, is the account of the Tower of Babel and
its architects who saw destructione The story is familiar to all of us - we read it
a moment ago - how soon after the generation of the flood, the dwellers of Babylon
sought to build a tower, not an ordinary tower to be sure, but a structure whose
uppermos t ﬁnﬁﬂauld reach the very gates of heaven. God on high, sitting in the
council of his angels and considering the doings of men, determined to frustrate
their plans;he came down to earth, destroyed the tower and scattered its builders to

g o
the corners ef—ell—lands.

Why so harsh a judgment? Why shouldn't men be permitted to build high? Is not man
Jig b L |~ Bsugh il He Lyaic

preeminently & builder, was he not placed upon ear 1&7 conquer, 1t8 dephths and its

i kﬂ

heights? Our text gives scant explanatione The rabbis of the 'fnlmwd. attempting
to discover the deeper meaning of $cripture, found %ie reason for God's wrath not so
much in the building of the tower itself, but in the purpose which motivated its

construction. The men of Babylon, seid the rabbis, designed their tower to defy Gods
They s tormed the heavens

B thotpbgttindichmdiictaly for no less & reason than to wage war ageinst the deity.

That is why Ged had to frustrate their planse That is why they were condemned to

everlasting exile.

I&""m Hower flonte. b
gh' ﬁwenhéznew-;atiun of the ﬂ;:-l- wlm judged not so much by tbe doing, but by%douignij

the former was acceptable - there is nothing wrong in building high, the spirit within

adeat
man will always seek the heightse But their purpose was evil - and the purpuﬁa is
(A v 2
as important in the eyes of God as is the due% Here is a two=fold standard by which

the worth of every generation is determined: deed gﬂ_d design, rerformance and purpese,
accomplishment as well as aspirations I is the measure of every man: the means by

which we live and the ends for which we live.
—

In estimating the worth of our own generation, we surely need not hesitate to apply the
measure of mcanse We are distinpuished in its masteryes One after another the forces

Mgt
of nature have been harnessed to our service - I‘rum’:t;i:m to the imperceptible



ﬁhmtium of the ethere We build higher than the men of Bable dreamed to build.
The very spaces of the universe beckon to our reachs And we possess, as no previous
generation even in its imaginings possessed, the mesans of livinge But when we

turn from means to ends, when we apply the measure of the gonl, the measurs of

purpose, our supremacy over the past no longer is apparent.

We remember, for instance, our fathers of Yyore, the gensrations who Journeyed from
Sinai to Zion bearing the tablets of the Laws. Judged by their means, these beduine
like wandersrs were orudely primitive in every way. B t whem we think of the things
for which they lived - the Ten Comamiments, the Law of Moses, the vision of the
burning bush - When we remember these we know that the desert stretches of Sinai and
Judea are more signifieant in the spritual history of man than all the well=built

boulevards of Paris and Chicago.

Or we think of the prophets and their disciples, few in number but great in mind, who
first created and the preserved the world's most precious heritage. We think of Amos,

a pruner of sycamore trees, or of Micah, a simply peasant, or of Jeremiah, a lonely
wanderer in exiles The means by which they lived were crude indeed: their

dwelling was & cave or at best a humble hut fashiened of sun-dréed brick;their sus-
tenance was the fruit of the earth torn from the soil with their own fingers; a donkey
or perhaps a camel were their swoftest means of transportation. But then think of the
ends for which they lived, think of their work and their words, think of them,

study them, drink them in, for they are unmatched in beauty, unparalelled in wisdom,
they are the foundation stone of all the dreams and visions of all the seers and sages

of all the lands and all the ages.

There can be no doubt about its Everywhere, when we compare purselves with ths past
with reference to the means of living we are supreme, but whan we turn our attemtion to
the ends for which we live a differsnt picyure ocresents itself. We may possess more
nowledge than our fathers, but we are surely no more wises Our sense of beauty is

no more refined than theirs; our ethical sensibilities certainly mvwen't deepened/if



*deepened since their times If anything they are more shallow, less noble, for the
very best of our inventive genius is dedicated mot to the causs of life, but to the

cause of its destruction.

The brilliant Amsrican naturalist and philosopher Henry David Thoreau aptly summarized
our medern probleme Speaking of the society in which he lived he said that it
possessed "improved means for unimoroved ends"- and what was true a hundred years ago

in doubly true todaye

As & generation, and often as individuals, we find ourselves in the predicament of
mﬂuﬂe‘y the eminent Bri tish novelist who was called upon one day some years ago
To deliver a lecture in Londons On the afterncon of his engacement, he retired to his
hotel room in order to make preparations. Sp deeply was he immersed in his work

that he was unaware of the passage of time and when he finelly looked up, he noticed
to his dismay that the hour of his scheduled anpearance had alresady -assed. Wuickly
he gathered his papers, ran downstairs and hailed a taxi/ He pleaded with the driver
to hurrys "E':aau drive quickly, don't let anything stop you, I am very late" and
again he buried himself in his notess After a few minutes he turned to his driver with
a pertinent questiont "I'm sorry, young man, but did I tell you the place of my
destination? "No," answered the driver, "I haven't the faintest idea where I am

going, but I'm driving as fast as I cane

Is not this our predicamentf Is not this our erucial problem? We are almys in & hurry
but we don't lmow where we are goinge We build higher and higher, we trawvsl faster
and faster, we accumulate and ellaborate an multiply the means of lving, but always

the means and rarely the spiritusl ends of lifes
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kﬁu—t‘ha pulsebeat of society mors surely than anyone else tell us that we live in
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-And what is true for society as a whole, is true for its members individuvally. So
many among us are discontent, dissatisfied, Buprems uﬁm':;nd the reason is

the sames It is because we stress means to the exclusion of ends. We think that

the things by which we live mlone can bring us happiness, but we are wronge The means
of 1ife are only the underpinnings of existencee They are important as such, but they
are never sa source for satisfactions Happiness is a matter of finding somsthing ot
someone to live fore We are men, not animels. We are not degs to be satisfied when

a few bones are flimg in our diractien, though they be cars, or ranch homes or color-

television setss There is some thing else in us that makes for the very essence of our

humani ty; and that is our irrepressible need mmt live for some thing worthwhile.

What are the objects worthy of our serviee and in whose service we can find our
happiness? What are the ends for which we should 1ive? They are not far to seeks

We need not soar into space to find theme We need not cross theseas to discowver them.
They are close at hand that we may do theme We speak of them whenewer we gather in
this snactuary for prayer, when ever we tum to the papes of our sacred loreess

Truth is an object worthy of our service: to discover it, to mactive it, to transmit
it to othersaes.

Beauty is a goal which we can well nh—mh: to recognize it in its manifold aspects,
to hold it dear wherever it is found, to add to the loweliness of the world by
fashioning things of beauty with our own hanis and in our own 1iveses.

Love is an ideal for which we can live: to appreach all men with eandor, to seek in
them the kindrei spirit, to draw them near and to serve them with all our heart and
soul and mightess

These are the ends for whichwe should 1ive and in whose service we can find our
happinesss If we do not, if we cannot find something worth living for, some beauty to
create, some goodness to achieve, some truth to discover, if we cannot aquire some

spiritual aim for our life, then we will not be happy and not all the acoumulation of

menas for our life can make us happye

This is the truth which comes to us as we re-read the ancient story of Babel's

generation and its men who mas ters of the means of their day for My could build
_,.::I_-b _}-'__._E_,:_\_
higher than any other people, but whose purpose was swil and hence they saw destructions.



It is a truth which each generation of men must face in its own way: the means of 1ife
towhat end? To what purpose allwe ' w and own. Hore is a question which we of
our pgeneration certainly cannot escape, mecisely because we are so wealthy, because
we are So powerfiil, because our lands are full to the owrflowing with the means by

whioch men live.

May we use our many blessings to noble purpose. May our amazing means of production
enrich not only individuals or mrticular groups, but may it alleviate also the
powerty of men and nations everywheres May the amazing speeds with which we flash

accross the skies, help us to bring, not speedier death but spe:dire healing
L i
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evwerywhere, may it nmlh—m“-m ever closer contact with our brothers in

gL
ail” landse May all we have and own be utilized to serve the cause of beauty, the

cause of love and truth, the cause of 1life.

Haxt et e do in..
These ideals are close at hm%'!m-m They are not only

near, they %ﬂg use Halevy, the mystic poet of the Middls Ages once uxchjmdl
1'I have sought thy nearness 0 God, with my whole heart lave I called upon Thee, but
when I went forth to find Thee, I found that Thou hadst been seeking me." Our ideal
is seeking use The ends for which we ought io live are neare God ms set them before
use May we choose them well, that we might livel

Amen e
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*  IHE IRON AND,THE TREES (Chaye Sox #
Refelctions of & Rabbl om .
Armistice Vet8rans Day

. B
L »
in & profound and penetrating Midrash, we are tol? thé when iron was IirntJ.* ,
bt be il 41,
created, all the teees of the warléﬂ?reabhcﬁ and ralsed their voice'in
I " L P
!
protest against God: "You aren't faip, 0 God," they cried. "Whyedo you ‘

crezte iron? Surely it will be used to ocut us down!" Saig Ged to the:
trees: "Why do you tremble? Does il not teke & wooden handle VO dwmke an

&xe? Let none of your wood enter iron, and not oge of you willbe injures."
" ) I - '
This meaningful story 1s typlcal of the many analogies from nature drawn

by the inspired creators oi Judalsum's literature. The Sible ftself makes
frequent references to nature, and to trees especlally,” comparing madrﬂq
them. The Toreh M4 is called the “etz chayim® the tree of life. The
righteous men is bikened to a palm tree, an "erez halvanon,“a'heﬂar in
Lebanon; and the evil doer, to & berren sree unable.to give shaﬁ; opr rruit,
In our own Torah portion, Chayel Enru%]raad a mcna;t ago, the point 1: ;
emphesized that Abraham bought the fileld of Machpelah together with &1l the
trees which were on the land. We are slso told that God appeared unto
Abreham "pe-ilonei mamrey" among the trees of Hamre, and that it was in a
grove ol trees that Abrzham first called upon the newe of God. In the

Book of Deuteronoumy, these oft recurring auEEastiun% &re expressesd in unmis-
takable terms: "ki ho-odom eitz ha-ssodeh™ - man is like the fres of the
field. '

The analogy of Ml scripture 1is Eﬂ«: enough = ma.ny/ is like & t.r'aaé;g walling
tree. The same struggling life that courses in the veins of men, thrills
through the velnlets of the leaf. The same insistent vital force that sends
the little sapplin- from iner: earth into the sturdy trunk, pounds itself
through the frame of man also., The glory of bud an’ blossom, of berry anE?J
fruit, is paralaéalled in the hi-annmins and growth of children, in all the
strength and grace of grown men and beautiful women. The seame ultimate des=-
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ji;f tiny enmeshes men and trees alike: the days of our years fall away, Luie

as fallling leaves herald nature's decay. And like the trees of our
, ﬂJ’-{.H.\A.\
liddresh who gdve thelr wood to the striking iron, mbn too lende aEihis

Hofons
strength and creative energy to forces which threated to ﬂestrcy-himm

The point is pertinent. Today we observe Veteran’s Day, Veterans Day,
once lknown as Armlstive Doy and renamed, undoubtedly, beczuse we ;::;E no
longer bear the shame and hypoerisy of hailins the ennlversary of the

day which was to merk the end of all wars even qulehﬁémamaertgfmZh meny
vietims of the meny wers since 1918, I#ﬂ Tew moments we will recall the

names of Jewlsh young men who shed their life's blood on many & field of

St Talown &
battle even after Flanders, A change of namﬂ¥cannut obliterete rememvrarce,
"HJ"'" L 4 e, S T L 8
This day,dw%atavar oe ites neue, peLsdus.lle horrible symbol of man's in-

Qﬂ‘.w—.-;lm_' o
sanlty aw® of hlaﬁ?a lure, his incapacity to curb his morbid passion for

gelf destruction. £
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Iﬁhnity 1t is; how elze can you describe tne-gré&ﬁﬂﬁiﬁéﬁig§FWH1¢ weycall
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war. We moderni.scoff at the unclvilizau-beh&vtﬂr of ancients who sacrificed
thaiﬁna on the altaers of I-;T.ﬂlﬂch; yet M select our best
young men &md=worem, use all our scianti;lc skill to make certain that

they are sound of mind and hnay)anﬁ then in one mighty holocaust offer
Aer milliontof them on the battlefield of one war. What hapoens after a war
is more irretional still: during the struggle every participant ﬁﬁn con=-
vinced that he wae in the right, that Cod was on his side, and that the
enemy 1s & cruel, irrationzl fiend who mus! be destroyed to save the world;
out & few days after the mituel slaughter is over, the enmies of yesterday
are our friends, the friends of yesterday are our enemies, &and again in
full seriousness we begin to peint them with aspropriste colors of black

end whlte.

Lot 2
Ensanity it —is—hov-else—can—you describe—the-aetions' ol g oivrilized nation

a il —

—in wtich democragy end sclence sné—relipiom TEVE Ime their fuli—opportusity

t“*hﬁﬂﬂféﬂa—;



= e ———
[}_L#'W /.!"!

gt may have been an insplred idea to deposit the body of an unknown soldiesp 1

in the natlonal memorial of various lands. 4And yet when one stops to think
$ woT TN Aute |

of it, le poF=tivwive-ablense.to say the dewet, an indication of insanity,

A whole world, a so-called civilized world, pauses in its work to acclaim
the colorful pageanrty and petriotic oratory flourishing around the un-
recognlzable body of a soldier blown to bits on the battlefield. That ig

Btr&ngﬁ;ﬁ»ﬁi haf}usjk]fim-uxuuj
i il' s -1.".'1.-.1.'

When you stand before the tomb of xm the unknown uulﬂiaﬁ&rhan the panoply of
military glory deckes 1t with music and color, are you thrilled? I am not,

not any more, nor 1s anyone else who has seen the monster war as he really is.
The sweet sound of drum and fif along the marehing street cannot obliterate
the memory of mailmed bodies and burned flesh, of widows tears and broken old

mothers and the whole dark butchery without & soul.

Again, the world stands at the erossroads of hope and fear. Again the haﬁt

of our youth and the finest discoveries of men's genius stand poised to plunge
and cas us all into the dark abyss, Agein, as did our fathers before us,

we cry out in anguish: "How long, O Lord." When willmen finelly learn that
war sccomplishes nothing, that war helps nothing, that war cannot dethrons

the wrong nor enthrone the right," This surely is the conclusion forced upon
&t us by the conditions of our world today - a time of treachery - when a
Erenlin makes & pact with Celro, Moscow and Mitzraylu shake hends and former
super-sadlsts of Europe's Sodom and Gomorrah change their shirt from brown

to ollve drab and proudly strut in the ranks of democracy's armies!

fosl dlseppolnting of all ies the despalr of our day and especiclly the cynicism
in the ranks of veterans who insteat of fending for peace with the same wvigor
and courage they exhibited inlwar, are all to ready to follow the pled piper
down the road to destruction. Only last week, Pope Pius had occasion to

e all rven Iz n £t(r
reprimand IMeiyle Veterans for & atgi apr lack of faith in peace, &nd we in oupr

ENicA”)
country recently faced the sorry spectacle Gﬁ—ﬂﬂﬂﬁghﬁﬁﬁf?*ﬂ leading veteran's

unit underminging our only hope for ultimate world accord, the United Hations,



Even within the renks of Jewish ?ateranl ve find tos many who ightly toy with

‘3"-“] 'E it ’E i‘qJL.- rl L-' i Lm\-‘m
tﬂ; thou ht af tha next war end who eheesr tiic pe= of demagogues snd ygpr

*"lt-in-\l-a.-"tv o -bwz.

Lgamury seeus too short - forgotten are the hobrors of war -
forgotten alsc that we are the sons of Abrgham, the seeker of justice ang peac
énd the descendants of the Psalmist who invoked God's wrath against those who

sy PSGE-3,
obstruct peace ¥Sizar ameen Kerovous Yechpotsu Sua‘ter Thou the netions who

selight inwer.” 152N D7NY WA T 65
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Sut wha! can we Go about 1t, you wili say; what can I do, I who am only an
individual., I can't swim arainst the stpeam of life. I want a world of peace

to oe sure, but my lone voice is lost in the wildernessa,

There is 80 much that the individual ecan do, and ne can begin to exemplify in
his own personal life and by the vigorous practive of its principles, the
peace whlcu he would establish in the worls a: large. He can himself be & man
of peace. He can walk and work among mankind without discoprd or 1ll will,

He can love all men of every race, religlon, netionality or class, ang greet
them wherever met a&s friends and brothers. He can canish prejudice and hatred
and fear from out of his world, though it be & world no larger than a neishbor
hood or slmple home, Just to prove is our own peraon, amon: our own individua
reletionships that peace is practicable, that we ean live in narmony with all
wen, that love, when really tried with sincerity and courare doea not falil -

is there any hirher or more fundazentel service than this!

What ecan you do? You can talk out when others ape silent. XYou can say man
When others say money. You can stay up when others are &sleep. You can give
life blg meanin s when others give life litftle weaninrs. You can sar love whe
others sar hate., You can sayr every man, even when others say only one man.
Whet can you do%? You cen give yourself to life even when other men refuse

the.selves to life. "Bakesh Sholom Veroudfe-hu Seel ye peace and pursue ig!"

"E1 Ho-odom eytz hassodeh - uan ie like the tree of the 1ield" Ye reseuble

the tree - let us learn & lesson Irou the tree!
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Trees grow upwerd - so should wmen.

Tree with their gree leaves anc tenderly tinted blossous sesk the lirht -
80 should men.

L .
Trees m thelr branches wewend, seelldnr the heights - so should men.

Trees by thelr very shape &nd function serve as & syubol of aspiration -
why nct wmen?

Trees are rooted in the soil of centuries - let us eles draw nourishoent
Iro. the heritage of the pest.

And let ues algo, like the trees of our lidrash, refuse to lend our strength
88 &[T to the forces that would seelr our destruction

Yo xiEis : fort,
‘1[»‘*‘ fhen will » 88 the ultimate dwvelopment of history, stend forti under

the heavens as the tallest and fairest plant of them all.
" Then will the Psalmiste blessing be fulfilled
I..‘ . £

We will be like the tree)plentes by <
streams of water,
Thet bringetir forth 'hrruit in I'™® seasoi
And whose leafl dot2 not wither
And 1in whatsoever we du/wa shall prosper.

Amen
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italian Farmer story

In actuality, I don't know what madness possessed me to accede to your
request to address this gathering. During kt the past few month here
in Worcester, my oratorical ego has received no small jolt. Everytime
I attend af locel function, I hear another so-called layman of the
Worester Jewish Community deliver a talk which far exceeds in eloquence
anything I have to offer. This city is truly a well-spring of orators,
and as I look about me it seems to me that the elite of this talented
troupe 1is concentrated on the Woreester Zionist Board. Doubly then do
I appreclate the privilege of being honored by you.

Today we mark Chanukah, the Feast of lights, the festival of rejoicing
commemorating the rededication of the Temple following its desecration
by the Syrian hosts. It 1s my favorite holiday - and I am certain
that I do not etand alone in this preference. I like the spirit of
friendship, of religlous fervor, of joy in living and in giving which
mark this day.

The Maccabbesy have often been ealled the forerunners of the modern
day Chautzim. There is much truth to this analogy - in both cases &
strong small few dared face a host of obstacles and prevailed. Most
certainly the memory of Judah and his band of £ citizen soldiers

" strengthened the vision of Zionist thinkers and leaders and followers.
Thelr courage was ever bolstered by the recollection of the heroism

of our fathers long ago.

Unrnrtunntsly, this analogy 1s not appliecable in its fulness, not yet,
in any e?ant.*ﬂiinfoELtihiaa was not just a soldler, a Judean, a
citizen of Judea fighting for the political independence of his country.
He was also a Hebrew, en Isreelite, a true descendant of Abraham
Isaac on of Jacob who wrestled with men for the ldea of God. The

etruggle of The lMaccabbes had 1te nationalistic overtones, but at its

root it was & struggle for religious independence, for the right of



Hise
each man to worship God in accordance with the dictates of his

bellef. Today we celebrate Chanukah on the 25th of Kislev. The

25 ¢h of Eislev two thousand years ago was not
the day of a great militey victory, it was the day on which the
Temple was re-dedlicated. By lighting the Chanuka tepers for elght
each and every year
consecutive days we do not call to mind & forced march of eight days
or a slaughtergd of eight days or a victory of eight days. By
lighting the tapers we cdl to mind the elght days of prayer and
And
purification following the reconquest of the Temple. ZXmxxhmxky while
the chalutzim, the modern day Maccabbes have duplicated and even
exceeded the achlievement of th#ir protagonists of af another millenium
in the natlionallstic esense - both drove the enemy to the border -
they have not yet emulated them in a religlous sense. The land of
once agaln hordes
Isrel has been cleped of xxm mnemy, but the Temple has not yet been

rededicated.

Needless to say, I do not refer to a physical rebuilding and rededicattim
of a Temple on the Mount of Olives. I refer to the rededication of

the soul, to the rededication of & people to its spirituals principles

to 1ts 1deals.

That such a splritual rededication has not yet taken place can

not be denlied. From the very beginning of the creation of the state
of Israel the consclence of the Jew was disturbed by reporte of
extremitles and excesses. [During the war for liberation, such
violatlone were regarded as an linevitable cnncnmit&ngfuar. But then
came the armistice and the incidents continued, beginning with the
agsasination of a man of peace and ending with the event of the past
mongh, that debacle which shocked world Jewry into the realization
that Isresel is fer from beln that great experiment of humane

government which we envisioned, that the establishment of the state

for Jews bas not brought about the fulfillment of the prophetic hope:
.m’éz:u:.fﬂ- ‘S qr_,q‘v;‘_.'r IA ft-j./\ /J"tjﬁ =



Let us not delude ourselves into believing that it was brewn and
brute furcaf;azgglgigii established the state. Force helped, to be
sure, but 1t wes a spiritual idea which impelled that force, it
was a splritual motive which directed the blow, No victory would have
been possible without the visions of an Isayah, without the poetic
utterances ofa Jehudah Halevy, without the Chovevel Zion mmExthEmxRtIw:
those leaders and ploneerg of Zionism who were suffused with a
religious spirit. No victory would have been possible had not =mmmt
millione upon millions of Jews in countless generation every single
day three times & day reclted the bemedlctiomn: Velirusholayim Ircho
Berachamin Toschuv - Return, 0 God, with mercy unto Thy city Jerusalem.
ey

No victory was possible, mEX¥imkmxy 1s possible without such spirit.

It 1s not too far fetched to assume that only through the faith
which gave 1t birth can the state of Israel retain its vitality.

We have every reason then to beat our breasts and say Chotoru:

We have slmned. We might as well be honest about it. Cheshbon Hanepesh,
a sincere self-introspection is a2 time honored traffition of Judailsm.

It 18 health for the mind of the individual and for the mind of Xxm
Extimmx & people. We can forgive the men who sins when he 1s hard
pressed, but there 1ls no need to jJustify and defend that sin. Chotonu

We have sinned.

gelfl
Howver, this confesslon of gullt does not giwe others the right

?E criai?izn ugg %gg no qurﬁav relse his volce agalnst the Jew -
bt (A j: !E ﬁ»"fﬁlé—,-l,"l-r"ﬁﬁ e Aiglaronet

. Dnﬁiktha innnﬁﬂﬁf . _
reproach +Hu lweow il tyn. ok whin H blssd o0 o gl fagord
has & right to mmxkxthe gulilty. Where were these same right honorable

gentlemen when millions upon millions of Jews were gased, burnt allve
and buried alive. Where were they when the hair of Jewlsh corpses
was torn out by the roots and stuffed fxxm lnto mattresses, WNErEXWEXE
thnyyxwhnwwhen the gold fillings of tﬁﬁ%thaath were deposited in

the Reichsbank, when heilr fats became sosps, theor bones superphbspates



&nd the rest of them was mixed with manure and spread on the ground
for fertilizer. Where were these right honorable genékemen when
Jelwsh chlildren were turned loose on an open field and became living
targete for the Wehrmacht. They 414 not speak up then. Let them

remain silent nows.

Goering and Goeebles
It might be noted marginally that Hitler was never excommunicated

by t.he{*"ww» Church.

But, of course, we Jews ourselves must not remain sgilent. We dare
not remain sllent. The stakes are to high. The survival of our
people is at stake. I am not mong those yho say glve money and don't
glve advice, Give money, by &ll means, never cease to give, but also
concern yourself with the spiritul welfare of Ximyour brethren in
Israel. Our own future 1z involved, very much involced. What
purpose 1g there to struggling againgt mmEm individuel assimilation
in America whlle countenancing mass assimilation in Israel. And if

by some mlgfortune and because of our infidifference or lack of courage
to speak up the State of Israel should km come to be what many Isreeli
want it to become, & "gtate like any other state™ &hen that is just
what we willl have - mass assimilation, total destruction. Kol Isrocel

Arevim Zeh bo Zeh - All Israelites are responsible one for another.

On Chanukah we Jews are want to pecite the Halelprayer. One of the
polgnant of verses included in the Hallel is the Psalmists cry:

Ono Adonoi Malto Naphkhi...0 my God, do save my soul, my soul, not just
my body.

This, once again, is our prayer on the Chanukah of the yeer 5714,
Almighty God, source of justice who judgest man by the standards

of justice but also with compagsion and with love. we turn to

Thee in hope as did our fathers. Extend thy help and protectlon

to all men on earth. Fill them with & love of freedom and of Jjustice



that tyrenny may vanish and the reilgn of rightecusness be establishead
"~ everywhere on ear#h.ﬂ\Uphnld the hands of our brothers who toil to
rebuild Zion. In their pilgrimage among the nations, Thy people

have always turned in love to the land where Israel was born,

where our prophets taght their impershable message of justice and
brotherhood and where our psalmists sang their deathless sunE of

Love for Thee and Thy love for us and a2ll humanity. Ever enshrined in
the hearts of Israelwas the hope that Zion might be ruatnrnd? not

for the opportunity to play state and auldiar,!ﬁnt for pride and
vailnglory, but as a living witness to the Truth of Thy word which
shall lead the nations to a reign of 1:uars.::1ev.'”r Grent us all strength that
with Thy help we may bring a new light to shine upon Zion, so that

in our lives and in our times we will gee the fulfillmen of the

prohoetic yearning:
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/;appy indeed are we to be privileged to behold and to participate tn

the excerclses of this eezesn day = the instellajlion of our officers,
hhe.ﬂﬁginnililnxian which marks the completion, the crowning effort of

a successaful year rar_the Jewlsh War Veterans organization of our com=
munity. The work of this past year, reflected as it is in the digaity
and splendor of this well=-attended gathering speaks well for the leadere
of this organization. However, this 1s & day not only for congratulations,
though many here are worthy of it; it 1s a day not alone for pralse to be
bestowed fhough meny here are surely deserving of it; but it is a day for
earnest self-consectration end introspection. It is & day on wihlch we
must take stock of the walues of this institutlon, of its powers and
possiohlities, of ite dutles md 1ts respongibilitles.

in the course of
Huch hs bpeen aaiﬂﬂtnis pest year concerning the specific functions and

activites of the Jewish Warveterang: 1ts Amerlcanism program, 1ts
program for the relief of fellw veterans, its hospital wjrk, the 1nsurance

plan an: the blood donor project. I will not Esees rapaa.t.ﬂt.hia progrem

u{.ﬂ-«m ‘J"-) (= i = e
whilch was n:.rtlinadotilm& bytlyn panél E.F;g‘:':la % on 1ts way to being

translated into a:tlon by the work of our committees. Iwould speak
rather of a responsibility which is far more fundamentalf thatn all the

other activities, & responsibility which perhps becase of fear, or
perhaps because of indolence kes-been shirked, e—respensiBITTty which alone

justifies the existence of this or ay other vetermn's group - the
responsibility to fight with every fibre of our being for the preservation

'J-i'h_ L'-L!‘%M(iuu
of peace, to fight for it so that in another generatlion or t.wuﬁ!:.hera will
be no need for an organization such as this, an organization made up of

t-heg?;’?wivurw of i\l} WII};IAI[“ C :gu;:i nothing but death and destructlions
in ﬁ,ﬂ. wake. 4

Who e}aa should f ght for |peace 1f n]ot. the vetaran? And/li' t.he/!vater"an
does 'Inut. fight ffrZ peee, J

|
ho will. /After all,/we and “?r llonq'lumﬂ what

war raé.],& is 1iKe. The givilians pecelve only second hand reports






It
I will never be able to understand why war veterans -hﬁ 80 small a
volce in the council of those who work for peace: If our own undepr-
standing d4id not guide us, surely we should long ago have heeded the

admonition of this country's firet war veteran, President Eisenhower
fore

who set peacemaking as our most task! Wier=Y1 15 satd—=and-done, itfm

should fight for pesce if not the veteran, and if the veteran does not
wage & fight for peace who will. After all, we and we alone know what
war is redly like. The elvilian received only & second-hand report -

in euphemieed newspaper articles and gtessed-eover photographs expurgated
and glossed over to spae his sensliblilitles. Our schildren read of

wars in text book - a third-hand report - which more often than not
ldeallizes war, speaks of its triumphs and 1ts glories ad forgets to
mention grime and grim death., The other day I picked up the latest
edltion, brought up to dae of afamilis’history text. Chroniealling the

end of the second world war the athor, in one brief sentence, speaks of

the Allied armies ﬁ?ﬁ. breakthrough the Po Valley and the painless
hopad, sl h : ot e Bed s
_ﬁﬂn geonquast. of Milano. I mem_tamoak through the Po valley -
a3l I recall &Eﬂiiping a—soasing face with a btuaqgifh§§t-tail. I
' & [| { & r i ;
was e that painless conquest of Milano - J4—can only-remember t-ﬁ.a C“K

| o
wa soldler carrying the naked bleeding corpse of a four year

old chlld, and a man just bek from work gearching despalringly for his
wife and children buried under the ruins of his home. Yes it is we who
have crouched with crawling stomach in fox-holes or cringed before plexi-
glass as we atched flak coming up at ua,—m know what war is.

(b ve ﬁ'&%’ﬁl ca fully know what peace 1is,

1o | 95 Haie i b 0 Leg—
| Tot always is=%6 our fault that we veterans are not represented in

the council of nations. The same fellows who so eagerly provided us
Gf"'lhﬁ-—l
with & seat in a fox~hole or the cockpit of & plae have not alowed us
to sit in the gilded chzirs at the peace conference. They say that
xminpxaxdxfigthing is for the young, but voting and peace making for

maturer minds. Surely if we can be trusted to oraln a Nazl private



with the but of a Springfield rifle, or do some pin-noint bombing around

& great cathedral, we ought to be capable of knoweking a few heds together
with the but of our lngic - our morael logic.

in R u_.!lf'
The task is set. - ha Time is short. You read

the newspapers & well 8 I do. The record at Hiroshima: total destruction
several gquare miles, 10 000 desad. Anticipated effect of the H bomb:

700 times greater - beyond the expectation of sclentists, said President
Elsmnhover at his news-conference last week, out of theirp cnntrolrfstg{al
destroction - upward of two hundraﬁ square miles - two hundred square
miles - what does thiimzl;v; 8 bomb dropped on Boston could wipe

Worcester from hear to etermity.

What ls hppening here. How did we permit it to happen. Moyxix All of
mans nobé glifts, hie education, his science, his very civilization
turned, not toward the promotion of peace &nd hepiness among mankind,
but twisted to find deadlier ways to kill and to destroy in the wars
the are to be. Forgotten tht noble concept of mans divinlty. HNeglected
utterly neglected those lofty words of Isral's aclent prophet. For it
Not by mlight, nor by power, but my my spirit says the Lord of hosts.

Yes, our task iai;:i;’ and it is a task not jus.for leaders, but for
2ll of us, those who are here and even those who are not here today.
When a ship 1s in danger every man must be ready to take the pllots
plaece, everyone must be prepared to take the helm and steer tha ship
to safety. PR T
Don't underestimate this power, your power as an individual. Don't
say"what ca I do about 1t? After all I een't be expected to swim agalnst
the strea of li‘l,fer.""r We are all puled 3ong by that stream of 1life, to be
sure, but we ®e an active part of tha stream and unlike flotea - that

dead plece of drifting wood, we human beings h®e the power to direct

that streams course. Horeshus Nesuno - Freedom has been glven.



1f we go along with txmxstrExz it, the strea gains momentum; but if we
stop, even though we stad alone, the strea loses force by just that much ;
and 1f there are more of us, ad there are, millions upon millions of
others, who think as we do, who feel as we do, who dread tne thought of
total destruction even 2s we do, tha. mighty torrent of life XRY may afer
all be re-channeled from the course leading to certain death to the course
of love which will bring peace. '
Even talk, simple everyday small talk i1s of slgnificance in this struggle
for world peace. Talk creates an atmosphere, & climmte of opinin, and that
atmosphere ultimately determines our actions. The leaders of ths United
our only remidning instrument for Deace
Netlions constantly tell us tht t e blggest obstacles they face is not the
recalcitrance of gret leaders but rather the indifference and pessimm
of people everywhere who depracate their every effort, when, upon the
contrary, the moral support and encouragement of beople everywhere would
strengthen their hand for psace. Panic feap created by thoughtless
talk, by empty slogms, can well pealyze us into doing nothlng or hypnotize
us 1in odoing the wrong thing. Only calm and conscientious consideration of
the dagers will create the courage and the maturity which alone can metch

the menacs.

Here then is the real installation, the real dedication of this hour.

It 1s a self-dedication. It is the assumption of ExXmxymrxxakx the holy
task of peace making by this group., It is the assumption by eech ad
everyone of us assembled hers to dy of the determin=tion to mdntain our
hope for md to persist in the struggle for world peace. If, because of
indifference or self-indulgence we yield to the bladishments of men whose
mouth froth with the talk of war ad quick victory, then &1 our estivities
and meeting will be Bo no avall, worse yet, then all éﬂ;ﬁ% comrades in
spirit who died for our country in meny werd will hwe died in vain. If

we live to pretive ad to proclaim our faith in one God and one humanity,

then, ad then only to vindicte their heroism ng they gleep in peac.



There 1s a beautiful legend told by the Jewish sges that God

sent duyn from the heavens the Book ad the Sword ad sad to his children
on e#th: You shdl hze to chose one or the other. Either the Book or the
Sword. If you chose the book you must re ject the sword; 1f you chose the
sword, the book will be destroyed. Civilization aj the sword ecannot go
hand in had - our ancestors knew this in a spiritual sense, we , of the
Hydrogen Age know these in an lmminent physicd sense. The sword or

the book, war or eivilization, hesen or hell, deah or Life. Whicu shal

we chose? Thé i1s the qQuestion which we must answer.



Job and J.B.
Tie Sook of Job 1z counted among the great masterpleces of literature,
as & classic in the art of writing...
This view is held not only by pious souls who turn to scripture
for comfort and inspiration...
Even the somewhat less religious who approach this work strictly
from a literary point of wview see it in this bright light
Thus Thomas Carlyle says of the Book of Job: "It 1s the greatest thirg
ever written witn pen...there is nothing written in the Bible or out
of it of equal literary merit."

The reasons for this universal high acclaiu are not far toc seek:

To beglng with the authot of the Book of Job was a m-ster craftsman.
With just a few strokes of his pen character is developed and
plot unfolds...thus 1ln the twenty odd verses of the prologue
three full scenes &re presented - God and Satan in heaven,

Job in prospverity on earth and Job in his travall - in spite
of this brevity - eachi of protagonlstg emerges fully
&and thers is no lacking 1. dramatic impact...
A Thom&s Mann surely would have taken three or more chapters
of meny pages each to cover &s much ground and how much
space & Jones of Some Came Running Fame would heve consumed,,
Horeover 1t ought be rememberedthat the originel Hebrew
has Just about half as many wordé as the English translatin
of the Book of Job with which most of us ars familiap

The author of the Book of Job, moreover, wes & master of emotion, &and
puch of the power ol the work must be ascribed tothls sapacityes.
At 1ts very beginning, Job awakens what Aristoile sald is
necessary ¢o the appratlo. of tragedy - & sense of pity, pity
for the helpless victlim of ahtagonistic faith...
And as tre story unfoldd, pity gives way to admiration
and admiration rises to & mood of sublimity in the
chapters of the whirlwind, & mood gublime unmatched in
the history of literature.

The appeal to passion alone still does not dlly axplain the power of
Job, for it 1s no mere emotional tempest...beneath the passionate
controversy there 1s & core of brllliant thought appealing to the
intellect alone cut
It was the aotuhor's purpose to EkxttEwxthe complacent
view of trudtion which sew & causel relstionship between
the moral life and good and evil and he does so with a
precleslon of a mester surgeon wlelding his scalpel,,,
Ezery avenue of & highly complex problem is explored..
Every shading of thought 1s brought to light...
And all this is achlevedwithout diminishing
the plays dramtic impact...
Job appeals to the mind and heart alike
the readar 1= movedto think as well as to
feel.

And finallv, our response to the work 1s héightened by 1ts thems..,
The subject with which the author deals is one that touches every life
and 1ls never completely solved...
Everv peneratlon ané every land has its Jobs, Jobs in the
millions...in every epoch of history millions of people are
ewept linto poverty, bereaveuwent, &nd even unto torture and
dédath by cause=z which &re not even remotely connected with
i theilr own merits and demerits
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| horeover, the ppoblew 1s more that scmethlns which we observe inke
world about us...sooner or later the problex is one wilch 1s versonaly
experlenced by each &nd every onc of US...
| Pernavs you are familiar with the tele told concerning
{ woman mustard seed...
Each one of us has a date with adversity and it is a
date wnich adversitv will not let us forget...the cup
of 1life runs bitter as well as sweet for all...sooner
or later in life each one ofus is compelled to e®y nut:
Wh’-..Hhﬁr dld it have to h&l}:‘r?ﬁn.--
parente cry 1t when thelr children reared with so
mucn care grow up to oring them nought but dis-
; appointement...
fathers cry 1t when children are denied lucurious
wialch others readily gain...
wives cry it whe the love the hoved to finé in
life is sullied...
the deseased cry it bearin; an agony leener than
they can suffer
and children cry it broken heartedly, at the grave=
gidie of thelr parents....
Why...why did it have to heppen?t

Is there eny wonderment why men of everv 2re have turned to the BSook
of Job for comfort ad inspiration,,, the author, though unknow, 1s
immortal in memory...

Ang surel t ' wonderment thet artists of every generation are
eha1lanne§7ésii§s§§&cn-§ﬁiﬂiﬁﬁg theme in an attempt to emulate the
mester of old..,

) - e e

The latest of these attempts is & fhree act drams entitled J.B.
written by Archibzld McLeish.ss.
A M as you know is chilef librarian of the Library of Congress
and & poet of established reputation...
Play was first produce bgst summer by Yale Dramatic Soclety
Now it 18 on Broadway in & production which achieved critical
acclaim.,,
some dlssenying volces to be sure, vet no less an
authority than Brooks Atkinson cals it greatest play of
the century

Let me say at once, that I am among the minority who consider J.B.
scmething less than a masterpiece...
I disllike "o be in the ml ority, especially when literary
critics of eminence are arreyed apainst Moee.
Perhavs our diifeprence in judgment is rooted in the differencs
of approach = juidred by the standard of Broadway productions
Je2. racke high indeed - but yousee our XXETEXE avenue
of approach 1s the Biblical book of Joh, &nd when
measureed against thls absolute stazndard, the new play
is bound to lose iIn lustre
Moreover, I only read the play - had I seen it acted
its impact mlsht have been greater...It is interesting
to note in tnls conneection, that when the play was
first proddced et Yale and there had less superior
acting, critical scclelm was not &s unounded/ in
enthusiesw a= it wes on Brozdwav...
Be that as it mav, I am in the minority, and I cenaot join in the
thundrous applause with wiich Meleiche's play was greeted...
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| Tne fect that & playwright concerns itself with profound idess does
not insure him against writing a bad plav...meny suc & play profound
| thoug.. the theme, 1s no more than abstract and pedntic...
| Nelther does elding with t e angels assure & pleywrishts success...
| such plays are prone to be pious &nd preachy...
i It need not be so to be sure, out we &re afraid that the
author of JB has fallen into both snare...
Andhe fall ingo & tuird trap, which is not getting his
ldeas straight in the first place...
Here 1g my first substabital objection to JB. Mc Leish 1z curiously
mddled about tis theological subject matter &ndhis words and meanings
often part companve..

The Biblical Book of Job concerns itself with the problem of evil
rand the nature of Dlvine Justice: how ean & good God permit evil to
| come to & gROOdMANe..

The frame of reference in the Zock of Job 1s & worlsd ruled by God..
God's authority i1s never guestion...as & metter of fact, Job's
repbellion is magnificent just because God 1s sc palpable and so
terrifying to him...

God ddes not rule the world of Mc~elsh'm J.B. This becomes at once
| apparent with the ingroductlon of the heavenly &tagonists...In the
Biblical Book as youwlll remember, Satan is only one of the minons of
God,..one of his angels...it 1s God who gives him the suthoritv to do
evll to Job...
Not sc in lcLeish's JB,..Mr. Zuss, whp plays God, and Nickles
who pleys Satan are egqually ind-pend:-nt and have equal power,
if anything the latter emereges the stronger,_ The world of
JB 1s & podless world, it i1s not ruled by an all power: ul deity
&nd consequently the problem of evil does not sxist...there
is pain in such & world, to be sure, ang suffering, but not
evll in the theological sense, requiring & justification of the
| waye of God to man, - :
' JB therfore 1s not about evil and God's justice...it is a
play ebout nihilism versus the affirmation of life...how
can wejustlfy 1life in a meaningless, godless world, that is
its cruclal guestion....

Now there 18 no denying thet this is still a Eﬁt%%%E%I subject matter
Perhaps 1t ls ewen more pertient today that thedSIbllcel Book of Job,- -
But unfortunately, though und standably, the grand rhetoric of
the Blble charmed Mr. kclelsh into appropriating it. Throughout
JB passages from the Blole are cited, on nearlv every other DEFG ..
And since these passapes familiar to the reader in their
original context have an entirely different weaning, the
. res.ult 1ls not only confusing but slightly embarassing,.,
| In JB as in the cook of Jop God 1= finally heard as the 'voice out of
| the whirwind," But glas, in JE he sounde llke a tempest in the wrong
| tea pot. He shouldn t be in the play at all...
|
My second méjor objection involves &#x®x the central ppotagonist.
| Somehow or other J.B. does not excite our adoipration &3 does JODess
| He emerges rether as & pious dullard, a narrow minded, conceited
|

Person obsessed by his own vlrtue...
when he 1le sorely afflicted, he is not even spirited enough
to mutter more than & few words of rebellion for all hils pain
| whe: his wlfe Sarzh tells her children how much their
I father likes paaple‘ he RXEXEIXIXXEEXERFStboPembnds jvile
|
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Juvenile Delinguency and the Comuunity P:..u, fct«.;-ﬂ'-r

Kr. chéirman, colleagues, friends: It is & privilege whicn I greatly appreciate
to ﬂ:nava peen asked to address this spirited gethering, sharing the spealrepr's . T

. gfm'J’“’ S
rostrun with my distinguishéd colleamues, the Rev. Dr. ¥. &&“an G. In
the metter of hermonious interfaith relation, the Worcester community is surely
second to none - this very meeting is a point in evidence. Harﬂ, every man is

itig? : A
ever ready to lend & helping hand in any endeavor uwhias-wepks toward the real-
alxﬁ' w—-.u!-g

ization of our common goal. Here, clergymen of Ht’u.it.haﬂw rk hand in hang

toward the preservation of our common epilritual heritage. There is no reason,

of course, why thie should not be so: thopugh we may differ in specific doctrine
TR | S0cn L alped r
we are ntl brothers in aEirit, 3

[ l-a-lm.o?..
ldeals, and nﬂwa—&a—ea he same éoq of Life before whoywe all stand in awe and

humble reverence !d-.l-cu-r; ;

The problem we discuss this night 1s part of our common concern. It is our
eemmer. responsiblility. Indolence may incline us to Ba&y: our community is com-
posed of unitac the Individual, the family, the church - let each unity tend
ite own hearth. Nonetheless, gociety isa ‘aﬁia unit, albelt composite, and
even as the individual parts of a body are resp-nsible for the workinre of the
’whula person, &s the individual members of a family contribute to its total strahi”}
&8 the devotion nfhcnngraganta éssures ti.e success of & church, so does the

actlion of every single individual in a soclety affect the well beinr of the Whﬂ]ﬂg
and hence the well belng of every other me.ber of tﬂﬂﬂﬂiﬂtj’. Futuel respunaibdd’]
is the inescapable law of our 1ifa.§Evan a8 the individual can be guilty of

& 8in, so too cen soclety be & participant in & moral wrong. There 1s only one

dliference between ti e gin of the individuzl ans the

8lns and yet nobody's. When the commnity of which we are & part is guilty of
some great crime, that crime is something for wWnlen, in & eense, you and I are

not responsible at all and for which, in & deeper Bense, we &re &all responsible

tDEethar,
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When something goes wrong in & cormunity, we are inclined to say: "E}_JE-
should do something about it." or "Eﬂr did this terrible thing." But who is
the“they" that is responsible. Is it you and I? You say not, but if not who
then? The councllmen, the mayor - are they not our instruments, thegm
for their people? 1Is i:¢ the fault of ths teacher, the werchant, the newspeaper
man, the man in the stpaaﬂﬁ? jf.___responaible: The truth is that the sin of a
community is nobuﬂ3'+in exclusively, and yet it is everybody's sin for we all
particloate in}it. Conversly, of course, the virtue of a society, though it may
not necessarily rellect the good deed of each of 1lts members, adds to the well
beine 08 all., Every man shares H&mlbr,lg.
And so 1t followe by logicel necessity, that since the rearing of & son is the
father's highest obligation, the welfare of youth must be a community's supreme
concern. "The words which I command thee this day shall be upon thy heart, thou
shalt teach them diligently unto thy children..."

Preclsely wid=iT aspect of youth welfare 1s the community's eﬂncarn? There are
many ways of help, even as the causefof delinquency are many, and algﬁr?;;ﬁintar-
ralat.aﬂj Mot ¥ few and well entengled are the strands which make up the rope
gh can either pull our children out of the mire or choke their breath on

the hengmen's gallows. The home i1s &an all important fact.ar-j to be sure,but is
not the famlly also the community's concern; shall nfcut and do not community
aseney’gnr?grk to mend X broken home® In pr-&.ctié;,llilt- :;a imposeible to allocate
well-defined areas of responsibility - to say that :[his is the family's job, thig

the church's, this the community's. Nonetheless, for the sake of discussion

and study we can disentangle and lay bare the separate strands,
——

The two major areas of essential community concern in the maiter of youth @Af_
(a) the school, and (b) those agencles which deal with our youth's use of leisure

time.

The school ls more than a market place for knowledge. It is & place where
attltudes are forwed and 1life paiterns are set. It is the place where emotional

malad justments can most resdily be recognized and adjusted before they are

o das by e bedAad it ﬁ;mvbm&-m*; F’u;’?‘“;%—* :
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In the ma:ter of leisure time, it 1s tue community's responsibility to create
and to support settlement houses, community centers, boys and girls clubs and
othner agencies egulpped wilth bothg quaiified leadership andé adeguate facilities
capable of gulding youngsters into a—lsme—soetdrdirermITED Li-1ot posltively

constructive channels.

for.

Qur school .ystem 1s served by many well intentioned and dedicated souls who
labor dilligently and well to zEEMEXR secure our future, Certainly, there is
r?u; for improvement - those who lead our schools are the firs: to adumiy 1t and
ﬁgﬁgﬁﬁﬁfﬁ heed their request for better facilitles, for more adequate funds
which wil permit them to plan & curriculum flexlble enough to meet the needs

of different types of children, funds which yill permlt them to attract the kind
of teachers skilled in coping with motional difficultlies. s-—sup ghilérem,

Our youth activity agencles are many and effectlve. It may amaze you to know,
even @ I wes surprised &nd pleased to discover, that eleven of the thirty
ma jor e&pencles supported by the comrunity chest serve youth excluslively, and

,Efma.rly half

e
of the commmnity chest's budget is allocated to mﬂ organizetiona. These

k
Tigures do not take into account the 1&32333 community chest agancl&s,p§%;:£i:il

¢peuetobic)
the VATTOUSACase worl &agencles who indirectly serve the cuse ol youth. No

Ntae

wonder that Worcester te of juvenlle delinquency is infinitessimal. o=ee~

A A4
;%%%?vﬁfﬁar communities cen well sit up and take nosice.

that 35 000 children benefit by %:51 service. Forty slx percent

Certainly, once again, not everything ls,perfect., Greater co-ordinaticon is

i m I M 2
desireable, much of the work is unplanne AV undarstend, though, that our
commmnity counclil plans to establlsh Qe teAMar connlitees charged witi the

task of coordinating the wori ol the varlsuaﬂfgencias.

A more seprious lack obtains in the area of parks and recreations. In 1949 the

Worcester Community Council prepared &n exhaustive recreation study exposing

man;fﬁﬁii-,iﬁﬁﬁﬁfhmff$:iq fen mhat{: Fﬁlvﬂbj*-1ltrhuhqh4ﬂd¥?hf1.thm.hikkﬁz;ijzi;



I refer specifically to the need for an adequate number of trailned and experienc
recreetion XXX®X workers who can supervis%tﬁhe beﬁg;k faclilitisea. Such a
progran exlsts, to be sure; unfortunately & major share of 1ts work is restrictqf

to the sumuer months, and though 48 present leadsrsiffg undoubtedly are dedicated

HEEI‘L;E-H adeguate number of Hﬁm’warkara ls not availlable. —Sis—eroriem

~ S that 1 :
free s : e
pol® ﬁﬂuhégggigaéﬁep ur children from converting our Earks into out doop gn-i:h

e Glista

E&Eﬂﬁ?aﬂa gambling casinos. the community
—

councll report's urgent plea for recreation weslgrs. theraplsts, physical

education teachers, group supervisors or the likqxtrained to teaclh skills and
attltudes and to initlate activities that will aid our young people to utilize

thelr lelsure time in a constructive and acceptable manner.

1!0‘! mﬂ-ﬂ ﬂ?‘hu
Let not thls ene &b¥e of disappointment overshadow the brighpﬁpicture of nun.ﬁx'

‘l.b‘.; 3 ?{4._“_;; _,l“-,ll" E
Jﬁ%ﬁinieéiiszﬁk. Our comuunity laaﬂarﬁcagﬁl merlt our unbounded :ﬁ;&xﬁﬁécn

and support.

STIET awotir area of youth concern o= yet unuﬂntioneﬁ:ﬁ;hﬂss agencles charged
Wit the tasl of deallng with the transgressor. Ageln we are uniquely blessed
with a sympathetic police Juvenile department, and with 4 sege and sensitive

juvenile court LJ.EtiE:EE,I understandiey 4% our young people's needs an’ iemewed

Oun Obrundlos
with 1 mercy. In thies area of retribution and correction I would

ud [] I"l.
urge upon i%i:PF & w%se rabbl to the father of & delinquent boy. "What shall

I do with my son?" cried the unhappy man. "Love him more than avgg," was the

Glal
r&bbi‘sﬂrePly.

iy frlends, we heve 1&8J & birds-eye view of & serious problem. luch more could
and should be sald, of course, but an inroad jipnjg thought hs been mede. The sum
and substeénce of our message 1s really one uf%ﬁigﬁ“ﬁnd falth, conflidence in our
cepaclty to meet all pbstecles, and falth in our young people. They give us
muck reason for worry, to be sure, evenod we ourselves added many & grey halr

to our parentsfﬁhéaﬁ. Bagically, they &are sound in spirit and heart, and they
wilT‘Fesﬁan& to’ the best, provided, we as adultsrefrain from pandering to their
lower instincts and appeal to them at their best.
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Many praaﬁhars on the American scens, p&rti-ﬁula.rly those whose counsel anpears in newsraner

columns and popular magazines, assure us that there are really very few problems in life
wnich cannot be overcomes with the proper attitudes Avplying the theories of practical
psychology and utilizin- some of its terminology, thess pulpiteers in print insist that the
thought orientation of man is crucial in determining success in life, and they advise us

that so long as our mental perspective is affirmative enough, inevitable victory will

orown whatever we may undertake to dos

Nothing could be further from the truthe Life just isn't as accomodating as all that; it
does not yield so readily to man's desiree He who does ns he dreams iz the exception
rather than the rule. We all have our visions to be surs, but sooner or later life

comes along and tells us: Stopd You can'td And then we have to turn from our first choice

and learn to live with the second best.

To one who reads biography, this comes %o be a matter of course that he talms it for
granteds The roster of histnry's grea®t is replete with the names of those who achieved
lasting fame, not in the field of their first choice, but rather in an arsa entirely
unrelated and enly after their preference was denied “eesdieem by failure. Whistler the
artist, for example, wantad to be & soldier and failed at West Point because he could not
pass chemistrye "If silicon had been pgas," he used to say,"I would heve been a Ma jor-
Generals" Instead he failed in soldiering, half-heartedly tried engineering and them took
to painting, 2nd with remarkeable successe 3ir Walter Scott wanted desperately to be

a poet, but he failed; he was always overshadowed by contemporary bardse Finally he took
to writinr prose, reluctantly at first; all his earwmnre published anonymously;
he d4id not want anyone to know that he was writing novels. Amd y=t, this second choice

opened for him the doors to an immortality denied to many of his contemporary noets.

Most of you undoubteily have heard of Heinrich Graetz the eminen%t Jewish historian. In his
younper years one passion possessed his life: he wanted to be a rabbi. He studied with

dilligence, attended Germany's leadin- rabbinical seminary and fisally assumed the post of
spiritual leader of a small congrepgstiione But when he was called on t deliver his initial

sermon, he lost his lecture notes and in his confusion became so tonpue=tied that he was



There is a second source of strength in the hour of defesnts It is the voice of our
duty to others, especially those who care for us and who rely on our helps Their need
demands that we turn from the s‘ﬂf—-cantereﬂ plaint: "Oh what has become of me"ftu the

challenget "What is there within me now, which, if developed, can serve their betterment.

Tke trouble with so many of us when we fece failure is that we begin to feel sorry for
ourselvess We take refuge in sel f pity and indulpe in bemoaning our lote "Oh if fate
had only decreed it otherwise,” we ory" What a remarkeable person I could have been, but
not nowe" Of all the attitudes to take about defeat, this surely is the worst = to
accept defeat with a feeble excuse, to have a dream destroyed an’ to do nothing but weepe
For you see, to turn defleat inte victory requires great strengths Self pity does not

lend sueh inner guaelity; but pity for others wille

Wize indesd was the sage who said that nothing in all the world can make a man so sirmg
as & cry Tor helpe You walk &own a sireet, utterly exhausted, so tired thai you would like
to0 lie down dn the curb and go to sleep; suddenly there is a ery; thers has been an accident,

someone is hurt, and you will nevwer know how tired you are until it is all cvers

Or a mother is completely fatipuede She has been telling her friends for weeks that there
is nothing left of her, and then & child falls i1l and needs here Week after week, by night
and by day, she stands by and never thinis of getting tirede In all truth is there anything

that makes & man as string as a call for help.

Moses in Midiam was sustained by his feith in God, but he was also strengthened greatly
by his concern for otherse The ery of his brethren in bondage more then any other

force inspirei his courages Thh Bibl,cal author is explicit in marking the sense of
identification with others as the mturing point in the lawpiver's l1ifee Vaiipdal Moshe
Vayetre el echov, vejar besivlosomeseind it was went Moses weni out unto his brethren and
gaw their plight, that he grew upe It was the unselfishness of 'loses, his generosiy,

his concern for theff fate of ebhexs, which opened the door of his brighlest Tfutures

This then is the conclusion of the matter: that because Mosew had these two elements irn his
1ife, as soon & he came to Midiam his tho ghts wers filled not with defeet, but with
victorys becmuse his faith in God was gres: enourh Te give him the conviction that a higher

destiny aweited him beyond the first failure, end because he mustered the capecity to tum



For one thing, religious faith undoubtedly plaved a preat rols, faith in Cod and in

His prowvidencees Whatever else was shaken when Moses cams to Midian, his conviction was
8till there, nay if anything it was reaffirmed if not born anew in the wvision of the
burning bush, that Gos had e purpese for his life, that if God had ‘ed him to Midian there
must be something in Midian worth discovering, that Ged's purposes include the desert as
much as the Nile, that Ged never leads any man into any place where all the doors are

shuts

Altogether the most beautiful story in the Bible deanls with this very theme, for it was

a similar faith in God's providence which sustained Joseph when he was confronted with his
second choicee Jospeh, son of Jacob who in his youth was destined to succeed his father
as leader of the tribe, for that was the sirnificance of the coat of many colorssssbut
then he was stolen from his home, camt into the pit, pressed into servitude, lied about by
his mester's wife, thrown into the dungeonssswhatevar else was cha’lenped during the years
of his humiliation and disgrace, Jospph's faith in God remaipei strong and when at last
those penitent and frightened brothers stood before him, you remember what he said: I am
Jospeh your brother, whom ye sold into Egypte And now be not prieved nor anprry with your-
self, that ye sold me hithers.s lo ettem shelachtem oussi, ki hoelohimessit was not you

who sent me hither, it was Gode

A people's history xexexizxx bears a similar message for it was precisely au::hn.fa.ith e
s bigher—desiiny which sustained our fathers when Isrsel wus confronted with g second
choice, when the Temple was destroyed and our {orbears became wanderers in many landsee.
They would much have preferred to remmin nnawsnil. this surely was their first choice,
but when they were forced from the holy land, they sew in their exile not defeat, but
purpose: "There must be & reason for our dispersion," they said, "surely it is our task
to bring the message of the One God %o the four cormers of the worlde" And thus it was

that in our pecple's darkest hour her noblest ideal, the ideal of Ismel's mission, was

borns

Here then is ths first demasnd of ths hour of defeat and digillusionment: felt- in a higher
destiny, the conviction that if one roed is closed, smother can lead to &= beautiful sand
meaningful a goel, the capacity to find & worthy second choice and to say of it as did sur

fathers: Gam zu letovoesethis too can be for pood.



iaughed off the pulpit and out of his congregations He turned to scho'arship instead and
wrote his monumental History of the Jews = the first attempt in nearly two thousand years to
chronicle the events of Ismal‘é paste His work gave him & name which eould not have been his
had he been the rabbi he aspired to be, indeed his findin-s and his writings as historian
have enhanced the quality and beauty of sermons delivered by countless rabbis in every corner

of the spheres

I do not think that we streteh historic truth beyond the point of eredibidity when we assert
that Moses, whose life story is recalled in today's Torah portion, assumed lsadership of the
trives of his people only as 2 second choices Raised as prince in Pharao's court, his early
year's surely were filled with the dream of one day ruling Egypte Destiny did not permit
that dream's fulfillment: Moses was a foundling, he was suspectel of being a slave by birth;
more powerful claimants to the throne demanded recognition and he was forced into exiles

An inner struggle of no small consequence must have rared in his soul while he was keeping the
flock of Jethro in Midian - hope and despair, faith and disaopointment wrestling for dominances
Finally heff determined on his second choice: "They will not l:% e be a prince of ERypt ese
They call me Slaveessso be itessI will be a slave an' lead my brethren to free‘ome ™ Moses
took his limitation and transformed it into & masterpiece, and thus it was that a despised

and rejected psople became the spiritual leader of the world.

Wanting the fleshpots of Egypt and getting the manna of Sinaiseshow familiar an experience
this isd But to take Sinai, the second best, the broken plan, the left-over of disappointed
expectations, anl to make of it the preatest opportunity - how much less familiar that isd
Yot as one reads the story of human life, one sees that powerful living has always involved

such a victory as Moses won in Midian over his own soul and his own situfation.

Is there anyone here who has not tasted failure, whose fondest dreams have not been shattared
on the rocks of stark reality? As we wateh the young people in our Religious School and in
our Youth CGroups, and when they tellus of their ambitions and their plans, we often wonder
what they will do when they face this inescapable experiences When theyr are shut off from
some Egypt and land in & desert, will they know how to handle that? Will they have the
spirit and the attitude to make of it their finest chanca? Since this is so unavoidable
ki e sl Hiaa
an experience, we can well ask what it was in a nausA t ena im to turn Jﬂg deleat

imto m vie torys
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from self-pity togsympathy for others. There is nothin- in that spirit or conseguence

that cannot be transferred 0 our lives.

It is related of Michelangelo that one winter in Italy he went to x querry o get a block
of stones MHe felt that if he had the right piece of marble, he ocould really fashion a
masterpieces PEut when he pot there, he found that all other artistz had been there before
him and there was but one jagged irregular piece left. It was good for nothinge. He

sat down and wept because he foresaw a winter of idlenesse But as he cried, through his
tears it seemed xwxhim he saw the outline of something that could be made. He had the
discarded block of stone crated to his shop and worked diligently for many months.

Bhen he was done, he had ereated one of the rreatest masterpieces of sculpture in history
known and beloved ewe rywhere as thathu:,r Davidd' He was later to say of it: “Its outline
was dictated by the imperfections of the block = the bend of the head, the twist of the
body, the arm holding the ﬂ].i.ug--'"r They were all there in that japgred, irregular piece

of rocke

As we confront our inevitable moments of failure in 1life - the unfulfill 4 expectatiens,
the shattered hopes, the broken fragments of our dreams, Bt us take heart in the
lmmlrlel'.lgu that oftimes from the despised, rejected and misshapen things are made the

mas terpleces of lifee
Amene



Sermon by Rabbi Alexander M. Schindlep
Yizkor - Shemini Atseres 1957

LEAVING THE BOOTH

Blessed art thou in thy coming...
BElessed be thou in thy going forth.
- Deuteronomy 28:6

May these words of Israel's greet lawglver and prophet reach
fulfillment in our lives &s we prepare to bring to an end snother
cycle of festivael and feest, Blessed was cur coming - manifold
the blessings we received within these sacred hells. Each holy
day brought its own peculiar gift: Rosh Hashono, the backward

and the forward glance; Yom Kippur, the opportunity for intro-
spection; Succos stirred us to thanksgiving with its reminder of
God's enduring care. But new the hour of parting is near. The
feast of Conclusions is here, the time feor the leaving of tie
booth. We pray that the meny divine influences which touched us
here will linger on throughout the yesr snd invest with loveliness
eand beauty all we underteke to do., Thus will we be blessed in our
going forth,

The sweet sorrow of parting fills us st this hour and our somber
mood 1s deepened by a ssdness in the world of nature. The melean -
choly spirit of eutumn is in the elr, clouds gather in the sky,
and leaves are showing the tints of their imminent decay. So it
is end so 1t ever will be: all grass must wither and all fairness
of the world must fade.

It 1s a fitting time to turn our thoughts to the contemplation of

8 more polgnent parting, the leave~-taking of men, child of nature
and bound to its inexorable lew of birth and growth and ultimate
decay. It 1s this thought ebove sll others which impels our
presence in the House of God tonight; we are gathered in solemn
assembly to recite the prayers of Yiskor and to speak atill another
farewell in memory to those who have been taken from us,

Each one of us at this hour remembers someone he has loved and
lost: @& mother or father, & husband or wife, a child or friend.
Some smong us are opening older wounds, memories of a more distant
past; others, slas too many, are still numbed by the anguish of
recent bereavement, This 1s the first time that your rebbl recites
the Memorial Service not only as a spokesman for others, but for
himself as well and for his loved ones. His words and prayers

rise from out of the depths of his afflicted soul.

Two days ago my father was led to his lasting abode. The final
farewell was spoken in this very sanctuary, and properly so, for
the synagogue was his life, this community his pride end joy.
Judaism and the Jewish people were the passion of his soul - his
heert encompassed 'k'lal Yisrcel' - whenever Jews cried out in
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agony, my father hesrd and suffered and his beautiful poems lent
wings to their prayers. His being was filled with love and beauty
and everyone whose life was intertwined with his, however fleet-
ingly, was touched with something of its loveliness. It was my
father who inspired me to be & rabbi. Whatever I will do of good
In my 1ife 1s his deing. His 1life wes a blessing. May his memory
be for blessing.

Our faith enjoins us to be grateful for everything God chooses to
bestow. In this hour of our common sorrow we thank God for the
lives of our loved ones which in Hls goodness He gave and in His
wisdom He took away. Preclous were the gifts which came to us
through them; the frult of their doing still ennobles our belng.
Boruch dayan ho-emess...Blessed be the Judge of Truth.

We ere gathered here not only to mourn, not only to swaken sorrow-
ful memories, but slso to seek solace, to find soothing balm for
the wound of . our heart. We need comfort, consolation, the courage
to face the future with spirit undismayed.

Whence this comfort? Where the source of such strength? We may
find a messure of it in the knowledge of tragedy's universality,
in the truth that we are not chosen for affliction in bereavement
but that we bear s deatiny common to every man alive. Sooner or
later we 8ll must face the death of our deer cnes; and sooner or
later we too will hesr the summons which comes frem the unknown
beyond.

It is & summons which is undenisble; nc man, however mighty, can
escepe 1ts call. We may think thet we are strong and durable,
Vie may boast of our power, we may glory in our might, but when
the truth is seen snd told, we ere as frail and as perishable as
the Juccoh which we leave this day. Our strength is no stronger
than the strength of this booth thrown topether in hephazard
fashion: a few sticks in the ground, an improvised wall or two,
8 lesking rocf, no shelter at all sgeinst the gusts of autumn,
only & temporary dwelling erected for uae durlng seven days...or
1s 1t seven decades? We are the booth - fraglle and lacking in
power,

The reminder of man's common destiny end its acceptance may not
hearten us; but 1t may serve to overcome at least a porticn of
our pain. For much of our angulsh in bereavement is rooted in
resentment, in the belief that we are chosen for affliction, that
we are singled out for sorrow. Or else our angulsh grows out of
remorse, out of the wistful thought that things might have turned
out otherwise had only we dealt otherwise. Let us take solace in
the knowledge that things must turn out as they have, for life
mesns that eventually death must come and complete it - life
simply may not be hed on any other terms,

There 1s another source of strength in the hour of bereavement.
It 18 the wvolce of duty. The volce which ecglls us from the
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thought of the past to the demands of the present, from the silence
of the grave to the thinking and doing of life.

Each of us has his duty in life - the oreacher his pulpit, the
mother her children, the husband his business, the poet his songs.
Bereavement does not relieve us of these obligations. There is
work to be done, there are duties to be met, there are promises to
be kept., In short, there is a 1life which must be lived, for life,
whatever else 1t may do to us, it cennot tske from us the tasks
which it itself imposes upon us, end it is in the performance of
these tasks that we can find the courage to continue life,

To follow the pathway of duty is surely the finest way of rendering
homage to the dead. We do not honor them by weeping, We do not
honor them by wailing. We do not hallow thelr memories by watering
their graves with our tears. We honor them best when we live as
they desire...when we cherish ceuses they embraced...when we serve
the 1iving whom they loved in life,

Scme months ago, Mr. Schaftel, our beloved sexton, visited the sick
bed of an older woman who wept bltter tears when she told him that
her children, who live in our city, had not found the time to visit
her. Some days later, Mr, Scheftel chanced to be at the cemetery
end sew one of her daughters. He told her of her mother's plight.
She seemed surprised: she had not bothered to call her mother for
some time; she did not even know that her mother was in the hos-
pltel. Why was she in the cemetery” To recite memorial prayers
over the grave of her father.

Lo zu haederech - this is not the way. The living ever have a
greater claeim upon us than the desd, The noblest tribute to the
dead is not the tribute of idle weeplng, but the tribute of
beneficent works. Hugging a tombstone is no way to remember their
worth - the better way by far 1s fervently to espouse the cause of
1l1fe,

There 1s still another thought which can glve us comfort in the
hour of bereavement. It is the thought of God; it is our faith in
His goodness - our conviction that He who creates all 1ife will not
ebandon those we love to the eternsl midnight of the tomb.

Here 1s a falth which I affirm with greater assursnce now than ever
before in my 1life, for at this very moment the sense of my father's
continued presence is stronger than the knowledge of his death,

The words he spoke, the beauty he created, the love he gave 1n life
will warm end guide me always. Thestprecious endowments were never
cheined to his bodily frame, to the cells of his brain, or %o the
fibres of his heert. They came from a spirit within him, end
beyond him, and this spirit will 1ive on for everlasting blessing.

The belief in immortality is our soul's invincible surmise. In
the hour of despair and desolation, when our fondest hopes are
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shattered and we speak to unresponsive clay and weep over motion-
less forms, this thought alone can esse the bitterness of our
grief., The hope for life eternal shines brightest in cur darkest
night. It ls in the desert of our affliction that we behold its
radiant flame,

Only through these healing balms can sorrowing men sttain his peace:
by accepting pain es the unavoideble ingredient of 1ife, and death
i1ts inevitable conclusion; by making a determined effort to turn
from the grave to life, resolutely to meet its call to duty; and,
finelly, to crown ell these with falth in God, with the conviction
that He who placed man on esrth and gave him a mind to seek truth,
and & heart to perceive love snd besuty will not crush it all for-
ever.

May these thoughts give us comfort and support at this hour as we
prepare to leave the booth of our feast and to recall our loved
ones who have left the booth of earthly life. May they ennable

us to find the valley of the shadow of death not a place whose
darkness and gloom will envelope us forever, but rether as a place
of temporary sojourn, a place we merely walk through. And having
walked through 1t Wi th balted breth perhaps, end with psin and
grief, may we come to that which lles beyond, where there is light,
the light of new hope, the light of new life.

Then will we be ennsbled to pray with the psalmist of old:

"The Lord is my Shepherd, I shall not want..."
Amen.
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le11.3 sentiment against the death penalty has pained much force in recent years. Arguments
for and against its abolition are heard even outside the hallways of courts and legislative
chamberse To kill or mot to kill the man who killed = here is a question of currant
concern, and the debate is stimulated as much by the past as by the presente The

present always offers its cause celebre: the Adams affair and Scottland Yard in England,

*
the Chapin Baby Sitter Case in our own nation and state, even now our pgovernor's council

is delibverating the fate of a man w & building contractor, cqnvicted for the
J"-"L"im_fn.ﬁ["‘q [}
murder of his wife. The voice ofthe pas® is heard through its written record and Meyer

Levin theewrh hiz best-selling Compulsion has resurrected for ue an ancient erime as well

as Clarsnce Darrow's powerful plea for the extirpation of the death penalty as a vestipe

of jungle existence.

To kill or not tp kill the man who killede This is not just en academic problem far
removed from our personal concerne The deeds of a free society are no more and no less
than the apgregate reflection of the deeds Dfllzﬁ indiviﬂmlhul‘ that society. The sins of
#ociety are our sins as well for we all have a share in ite When a state convicts a man
the state does so in our name; the record is quite clear on this point - every indictment
and sentence bepins with the words: the people of the State of M ssachussetts against

Kenneth
Expxy Chapin, or the people of the State of Massachusetts against Dominik Bonomi. And

Lo Geil
when a man is execu we kill him, just as surely as ¥f we ourselves were to pull the

gwiteh, as if we ourselves were to drop the pedlets of cyanide through the trap doors

of his execution chamber.

Capital punishment is a guestion of particular concern te religious people, for all toof

often relipion is invoked in support of its institution. The lex talionis of Bibkiocal famefr

Van eye for an eye and a tooth for a tunth‘! is regparded its theoretic foundatione Doss not
the Bible say 'whosoever sheddeth man's bleod, by man shall his blood be shed'? Does not
the Bible itself rule the death penalty as punishment for certain crimes? - Thus speak
those who support capital punishment and in doing so they betray a thoroughgoing ignorance

of Judaism's history, & transcendental irnorance of its nature end ifs spirit.

——



To begin with, the law of retaliaTion must be considered in the framework of the ape in

which it was promulgateds It was wriiten at a time when venreance was the law o the land -
when two eyes were demanded for one and a whole iribe was slain for the death of a sinrle
persone Thus it represents an ethical adwvance for its times. But Judaiem did not cemse ite
development in Bibdical timess Jdtdaism evelves continuously, and soon this law was interpreted
to mean 'the value of an eye for an eye, the value nfi’a tooth for a toothe' Thus the rabbis
presage 2500 years apo the theory nf‘just compensation for damape dnne;wh'ic-h still forms the

basis of most civilized codes of law.

As for the death penalt- prescribed by Scripture, Rabbinic interpretation rendered their
execution virtually impossible. Circumstential evidence was deemed inadmissible; bthko eye
witnesses to a erime had to be found, eye-witnesses who had time to foreward the eriminal
of the consequence of his deed. A reatbinic court which, in the 70 years of iis existence,
prdered the execution of one criminal is refenéd to in Jewish literature as nnmurdarar‘s
Sgnhadrin![ Rabbi Tarfon and Rabbi Al:ibah speaking of its work exclaim: Illu hoyinu besan=
hedrim, lo ne-herag odom me=olomp had we bsen members of this Sanheirin, no man would have
suffered such penaltye In our own day, every responsible Jewish relirious leasr opnoses
the dsath penalty as & violation of the religpious m’.‘ﬂat-a: Lo Tirzooh, Thou shalli no®t kill,
for that iz what capital punis ment is = murder, made all the more terrible because it is

3 (el o
invested with the of societys

The death penalty cannot be justified on relipious groundss Its historicmmmit and basic

motivation is the desire for revenge, ani revenge is expressly prohibited by our faith: Lo
Silkkom ve lo Sitor, thou shalt not revenge, neither shalt thou bear a prudges. loreover it
is a passion which eannot find satisfections During the war years = if you will permit
a personal reference - 1 stood over the dead bodiss of Corman soldiers and felt empty, and
I saw my comrades kick these self same corpses out of & sense of frustrated revenge. The

desire for revenpe is the fr it of an arrogant spirite Venrean ce is ine, saith the Lord
&d. Real strenpth end inner satisfec lor comes meot from L & surrenier to but rather from

the overcoming of this pass one
G{'ﬂ.ﬂ"""
It is arguel that hanging is a pover! 1 deterrcn® of (ﬂrﬁp Yany psople are convinced that

without capital punishment murders would inereasee Aetanlities do not bear ‘ou this



contentions In the severa! states of our land, an? in those councries of the world where

*tfne- deaty penalty has been abolished - in Denmark ani Finland, an’ Belgium, and Austrial,

and Israel, ani New Zealand, end, more recently England, there is nothinr to show that the
rate of murder has gone upe M0st murders af‘érimas of mssion, and the passionate man does not
weigh the consequence, and when he does, life imprisonment is am preat a deterrent as deaths

AT e L
Hanging may well have the ovposite effecte It mey actually stimulate crime, becusse it places

e low value of life, Wherever and whenever that happens, the crime rate goes upe There

are always more murders during and after a ma jor war - a’ter all what is s 1life more or

less in a sea of murder and destructions The execution of a criminal has a like effects

Criminals do not die at the hands of the lawe They die at the hands of men - and calling
this legal does not alter the nature of the deeds Ultimatsly it is the dssi that teachess

Hurder and Qﬂ?iml P‘mismﬂt are not l&npﬂﬁitﬂd the cancel one lnﬂthﬁﬁ. Thg:v are gimilars

that breed their kind.
R s WG

The death penalty is discriminatory legislations It discriminates against the poor - top
flight lepal tmlent is not available to them, nor do they have money for protracted apreals.
Capital punishment discriminates apainst minorities - juries are made up of human being, and
when & man joins this distinguished panel he does not automatically logse his prejudices.

In the South, negroes are convicted more readily than white men - one need only recall the

Emret T41ll case to establish this truth.

Perhaps the most telling argu =nt against Uhe death penalty is its irretrievabilitys Once a
mizsteke is made it cannot be recallel, and mistakes are made. Only a few weelks apo we were
shocked toread i- the newspapers that the governor's eal) commuting the desth sentence of

8 criminal came two minutes teo late - the islephone lines were tied up = the poisoned pedlets
hed already dropred inte the gas chamber and no resuscidtion was even attempte’s Flve years
ago in Enpland s man was convicted of murder, primarily on the testimony of 1is reirhbors

Las ' year this neiphbor confesscd to the erime, when 8ix more bodies were found imured in the
cellar of his homee When an innocent man is executed and the orinciple of a life for a life

e e e ]

is applied, who shall atone for the death of the innocent man: the judpe, the juiroer, the

district attorne/, the executioner, or rerhaps even one of us in whose name he was executedd



‘W}mt-is the alternative - not freedom for the convicted man %o be sure, but rather
1ifr imprisonment, imnrisonemtn coupled wit =a E-f-‘r'l;us program of rehabilitations Judaism
urges this course when it enjoins us to hate the sin and not the sinners to extirpate the
evil and not the evil doere Born of a spirit of vengeance, rationalized as a detsrrent,

our penal system ourht to b: civilize? by transforming it into an elucational forces

Is this tooc expensive? Is it too uneconomical for the stats Lo feed, and clothe and e’ucate

tad

a murderer convicted for life? Delieve it or not, this_ds on= of the mos: com.on
attorney renaral
objections to the com utation of the death penalty and, unhapnily, tv EEx=xamx of our
State shares thisf views No more wicked and immoral reason could be riven. As a
metter of fact, most pRideners produce enourh to support themselves in terms of sta'e
expendituress But more fundementally, are we to xil men and women in cold blood
because it is Yoo expensive to maintain prisons to hoise hem? If the terrible problem

of life and death is to be decided on the bamsis of dol'mrs and cents we have little

reason to be proud of our civilization.

Rehabilitation does work
compare beab = work done in prison library

school system
me laria experimentation

Aol Sp(Teh] -
Rathenau's assassin = lived to do pood for Jews

To kill or not to kill the man who kills. Relipion lmows only one answer. Life is

giveAby Codse I+ is His alone to take.

The world is tragic enough; heavy is the responsibility of those who add to its paine
The repetition again and apain of these ghastly human secri’ices to the idol of
retributive jutsice is a disprace %o our leral systeme It is & disprace to every man,

e,

and especially the one who call himself religious, who does not 1if his voice apainst ite

Ouoeditn, a

May the considerations of this hour éwerwsee within 8ll of us ths Gse revrehce for life.
Life is vrecious = those wmonrs us who mourn a dear one tonipht, or who t emselves walked
through the walley of the ghadow of disease and death know thate Life is ineffably

preciouse Let us not waste ite Let us hold fast to it with all our soul and with

all our heartes %
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It has often heen sug ceted that oure is sssentially & m&?‘:*'*-:‘ace% The
wave of comnerce dominete our thinking an’ ovr doingy even bavon? tie scononmic sphere.
We buy and we sell wherever we are and wie ‘ever we do. "Bverything hos i%- price" is
the motte by which we live; 1l you want so ething yo ' have 40 nay for it arn? 4he

gecret of spuccess iz to g:t as much sz -p8s5itla for er 1it%'e as pocsible. 30 we

approach

our econonlec life, so we aporpach our social 1ife, so0 we anmroac'Weliucarte
I~

and musiec and 1'teroture and art.

So we measur: GPW§ our religious 1ife. Consider for & moment the slogans of modern
faith: "The family thet preys togother stays together," -"Leave your oroblens in the

" "Do you went peace of mind, come bo Temple on Fridey or go the church on Sunday."
%t Buch time honored a religious virtue as charity is urged and practiced on the
basis of an enlightened aalf-intaé'aau our gnﬁrmnt gends millions to underdeveloped

coptinents in order %o secure thedfalleg ‘i the evw of a war; comuunities spend

moniey on slumn elearance in order to avert social unres e peculiar fiscal

‘structure of our na‘ion enables individuals to hg:virtuo without too high a cost ~

after all, charity is tex deductible.

basically, it must be admitted thet we are right in applying the measure of the market
place to all aspeots of our existence, for when all is said and done, everything in life
doss heve it: prices 1This is not to sugres. for & moment tiet money ecan scquirs all,
y=t some form of paymen' has tc¢ bo render:d for everything of worthe GEducation demands
prior diliigence, art requires self-discipline, frecic- cetnol be obteinsd without the
willingness to malke decislons, beauty has the u.u.a*mlﬂa'::lc'sti:_{_ of transcieacy, and
every moment of our pleasurs exscte en equal measure in paine Even great faith, religionm,
093 not coms w thout eflort, without sacriflice = 1z nov iz the spiritusl lesson

behind the suerifial lei&'ulf-*'lm: enyrorate? in our Torch porticrn for toiny? Judeism

toe demandez 1t perr=nt, oo lonper in % ssorillce of salmelz, 4 Lo rurs, bubt rather
= . . = ~ ¥ y p— =1 £ L] o ! S ¢
in ¥k sacrifices ol tas heart an® fue splrit trougs disclslined werehlp, fhreugh EadY,
dute.
through charliy, 5'3‘14'l'f-'i: a5 our history eaply att » Shrowh persscution sand

c-wUr'--u'-I“@



As & matter of fact, not only dosz the good in life have itz price, %ths evil alzs exacts

its payments - not nscesszarily in legal rotribulion, sometimes we can escape that = but
overn the man who dossa't get caught renders payment Zor the evil that he dosse Tie
con"ort of indolence is compensated by insecurityj ths ease which comes with the
gurrender of one's obligation to malke dooisions ig repaid with the lash of servitude;
every thrill of a dissipataed 1ife demendc a counter sacrifice - there is nothing self-
indulging or self=pumpering about dissolute living = the mon whio chooseu 1%t hms %o
surronler something = morc cffen than not he gives up the very things that most render
1ife v.rorﬂu-:hil’a - gelf respect, the respect and love of others = and thus he throws

diamonds on the counter in ordartoe buy dust.

Life really offers no cholee bebween self-indilgence and selfl saerifice. That is a mere
trickery of words. Ye oan only chwose betwsen two differeu® iinds cf sacrifice: for good

or for eviljand we can determine the cbject of our sacrifice; b t however we choosa, we

have to paye ﬁaom '?./.U ﬂ:n'm ’193-' "1?.3& EJ:: -m*ji 353"'} rﬂfﬂﬂ 'f'?
"Balance the mtaria.], 1nss. involved in the uhsarw.nue of nI .'ltrmn u.f:a.lu: v ths .-sp:.r..t:zia.l
gain, and the guterisl gain acoruing from transgression against the spiritual loss”
We either pay dust for diamonds or diamonds for dust, one or the otler, we can take

what we want, the good or the evil, %ake it and pay for ite

Morsover, note this strange fact - it is the thought which gave impplse to my sermon =

when we choose evil we get what wo want at once, but when we choose goed we have to pey

for it befora we et iks The youth in college who chooses an idle 1ife can hawve that
=

at once, todey he can start thet, hs will pay for it aftervards. But the one who wants
to have a degree with honors ceunobt gzt that teday; he must pay £ for it befors he pets it

in hard work end gelf disciplines In short, 1Le is 1ike the merket plece in this

respect elso: it can be had on the installment plan, e can buy now an’ say later, but

by the time we get throurh paying for it it hes dspreciated to te moint of no return
just as surely as we have to trads in our old car lon~ beforc the last reynent haz bheen
medes The'cah and t.*.ru*r';:,r,.il the 'earn now and pey later' anrroach, on “he otler Sand,

offers & life of far more lasting worih.



Just wny the world an? life wore mede like that, I do not nry bt 50 1t is. And that
is why wrong s so atiractive; its galins can be 4 wry guickly, nothing hes to be paid

in sdvancas Zvil car be hed o the Instellr-=nt nlans 2ut, believe me, the bHills do come

=

in eventunlly, and vhat is worse, what is far or:s Tmagic, when the bills do begin te
come in for our wrong doing, they are no® all presented to us. Those who love ug have to

pey alse, those whom we really do net want %o huri, they too heve to nay for ite The
et

great ghoices, on the other mnd, the long terw aims that mean hiph charec®sr, high in=

telligencr, great service, the bille for all these come in firet, we mus™ pay in adwance,
with self contrel, szelfl dediecation, sell discpline, bui the goods are worth their prices
e

When the matter is at last presented to the judgrment of retrospect and we look baec!: upon
‘—_—-_-___-_-

our choice, we know then that it was worth its Uo remorse [ills us then, no regrest of

wasted days and lost oppertunities, no reproach of 'years which the locusts have eaten,'

of time that flies and cannot be recaptureds

Parhaps our persistent fnilure to achieve our idcals is #ooted in this lew of 1life, in our
vielation of its mandete %to sow first and reap laters ilany of us, nay, surely most among us
rejecl Mpy the evil rnd choose the good = we aim for the highest the noblest, the loftiest
in our cormumal and in opr persomal lifle, but we fail to mchisve thése heights, precisely

because we don't want to pay the price and in advance.

The nations of the world now are presentin: a fear™ul illustratien of this trothe lHave

we not choser mace? Is not that what we want? If anyone shonld as's for wmr would he

not be howled down in indignation? It is peace we want = we can be cerinin ol thate BEut the
price ol peace -The necessary surreader of nationn! soversignty, the cessation of power
politics, the ending of competitive afrmament, *ie shift of our eceonomy Irom self=-centered
national ism to cooperative internationalism, the overcoriny of racial prejudice, the
building of = rea) goveroment where such susplcious remments of fus old order as the wveto
power of the Securiiy Council heve besn ovsrmssad - those cogditien: of p2ace, these

indispensable preresgulsites fo Its ac.lew ment, thess we shrin froms Uive ua vence; e

say, but not the cost of i+. Au? In rejectiag the ces' of peace, we forget the price

= LS

which follows a dsclaration of war - & price far more fearsome then eaythin- demanded by
e

peacee




Ie not this truth ore-ative slsc when 1t comes %o some of our more parsonal values?
"

We aim highs Ve all went Jewlish homes, faltnful rerrisg s, the relgibus tralning of our

A
%

children, intogrity of character, public ussfulaesse Asked in penmersl, would we not say

that thess ars our very choicss? But the cost, have we sa. dows and corninl thet? Are

i1

w2 paying the priee for what we say we want? That goodl does i do te choose the end
pa? then not choose the means that alene can raacl-.ljt’-!'- "ﬂﬁ,is our favorite hypoerisy -

4o malm & lovely choice, and then to decline to pay for it

To be sure now, there ars many kere aow who wili say tmt when it comes to the problems

confronting thes wiel we have seid is totally idrelevant, for something has happened to
e

them which they did not choose, a calamity falling on them like fate, unmantel and
lamentable = illness, bereavemen%, belrayal, peveriy, or eripp'iny handicap. What we have

said may seem to therm no more and no lese than cruel irony - tele what you wunt and pay for

! 5;?14-3'
it = ¥o'ory the hﬁnﬁ:, life mokes you take what you do not want.

s at 5
But even here a powsr of choice is sTill availables Howmilliae= handile }Qur adversitye

Loe_
Yhat will rbgf-'que g.'.' 1-1-3 "kgﬁ:m chooses -You can become embittered, daspondent, faith

all knocked out ol yeu nnd oynicisn withering j@ur souls Or g&fca: chooss another

e ttitulee The most stimulating lives we lmow have suffered the bludgem.m of fxitk fets
' Vluaedec e & I.{....,.., & a floed Lﬁh i e e dhﬂ
but £4i11 have chosen an mannqufred "1:&-0&1, an undefeated spirite ha—a-fw—pw-’a—mca
G.gg‘.ﬁ Ease Lol

t ﬁ Mlike wumﬂéﬂ oysters 4G@y have mended their broken shelle with s poarlsa That

*

att tuls costs too, but how insplring it is to 811 who soes Take thai attitude and ray

for 1%, for your sake and for The sake of those 5till near aal dear %o yvou in lifes

Sometiinr else nseds be said; somsone here tonight surely hes teen thinking of ite Ve

do not pay for evirythinge Ve gat an..-:;}“ ings ,frese The hignss we cams from, great books,

Lo bues

Lt,_g e
grect music, grealart, the preat herltape of our pzople an? our fel all %heze belonr to

R /"t
ol s N e o
the reals of bametiedions wo inkeril wi'hDo noneyr an? wihou' prices Ve may net pay for
q‘.pnl-r.ud e
5 PR B ey -1 | o i = P TR SR Free N . e w
gvirything - thet's trus, Bk h.il.;_ pan paic Lof oy our fathe? .,,,h ese / our

faitl, b ¥ dedlceted artists sud those who 5%sed U- ‘her who o—sated oor musiec anr

pur 1ttareturs snd our art r pur parents who bullt our homes and nurturad us, DY AMX
our _‘._I‘..-u.&! B Li ¥ k

aygel 4115 mapnificent canctuvary. =S¢ mus
'h-.u{ Bk et I{-—t.tﬁ-n-ﬂ‘l-,
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Life on the Installment plan = we can hawve it if we want i+, bt not i7 we are wide,
If we are £ill=d with true wisdon an’® understending we wil' sow firs% an® rean laters
we will provide the preseverance which 1k the pre-requisite of Mmowle’pe and growthy
we will T!'J.Et':.l' the self discipline wilich is +h8 foundet'onsiome of the faithful home ;
we will assume the responisbilitles of ma'ing decisions to earn our freedem; we will
surrendsr our power %o pay the wrice of pesces And we will meet the demands of faith:

w;p.n.:ﬂl—u:;- oo btees 200 Waos -
throuvgh worship, through charity, througk 2 rrice too high?<If a man

can truly end confidently say: The L rd is my shepherd I shall not want, kexkxxxikexhazx

if he can say it even in adversity, in moments of defest, why then he has the very best

timt 1life can offer.
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! To Rise above Sorrow

Yiskor - Shemini Atseres
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Our days on earth are like a shadow...Not as

the shadow of a wall...nof as the hadow of a

tree...but as the shadow of a bir in flight.
These words of Scrioture and of comment by our rabbis bespeak the mood
which fill us at this hour as we gather in solemn assembly for still
another service of remembrance. Our daye on earth are 88 a shadow. The
wind passeth over them ana they are gone. Life flows through our fingers

like precious grain from a lossely fastened bag,

In many waysi Shemini Atseres underscores the message of life's evanescence
éven more than does Rosh Hashono and Yom Kippur, for this 1s a festival

'S
of many endings, each deepening our awareness of relentless onwara

flow:

A moment ago, we brought to an end a cycle of Scriptural readings,,,
This service merks the end of ‘sukkos’ and we prepare to leave the booth,
iteelf & symbol of human frailty...

Shemini Ateseres brings to an end our sacred season &s & whole - the
stirring accents of the.ahurar &nd the moving strains of the Kol Nidrei
are now only memory, ever weaker, ever fainter echoes in the soul,...

And bevond these sacred walls, in the world of nature, in the Ereater
sanctuary of God, delicately tinted leaves tremblingly holding fast to

lirn whisper the end of nature's season,

Surely, this is a fitting time to consider a more personal and a more
poignmtmtha end of man, child of nature and bound to its inexorable
laws of birth and growth and ultimate decay. #And-—so-we turn our thoughts
once-mere—to—those whom death has taken from our midst. I & is this

thought above all others which bestirs us to uuru%we turn our thought

once more to those whom death has taken from our midst.
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Each of us, at this hour, remembers someone he has loved ana'lnatz
& mother or father, a husband op wife, & child or a friend, Some among
us are opening older wounds, memories of a more distant past. Others,
alas too many, are still numbed by the anmuish of recent bereavement,

bog CLotg 1y nue
But however great or small the sweep of time since their paaainghawa
8till lament our loss, for we still remember, remember the happiness
that was ours when they were near, the care they gavézan boundless
measure, the love which sweetened oup days. Their image lives within
us still - a silent secret of the ﬁ::i% = &nd will remain with us

forever.

No, we need no service of remembrance to remind us of our loss lest we
forret. We need no reminders. We remember too well. Memories come,..
to interrupt our sleep...to 8till our laughter...to f£ill our sllence
et e Uiiudeg bork ke b Qoo
with the volces of the past. We are here, ’
to find healine for the wounds of heart. We nesd comfort, consolation,

the courage to meet the future with spirit undismayed,

Is there a balm for Gilead? Can One assuage grlef? 1Is it possible to
To &{M

Btlll the aneuish of bereavement? Of—eourse, there 18 no easy formula

which can send us cheerfully from the silence of the grave to the

tasks and responsibilities of life. But religion has wrestled with this

human situation since man first confronted the sadness of life, and its

[""c“"":-, - '#1.-\.-.., L
thinkarahggiued &n insight.which kfght help uahﬁinn‘_ﬁtwﬂf f“’p*ﬂta ajﬂd.
W

As we turn the pages of our sacres lore we note at once that our
fathers were not restrained £o lay bare their sorrow. Thev expressed
thelr grief quite visibly. They rent their mantles and sat upon the
ground and weot with voices floud. The Bible records that even & David,
Btrong and courageous as a fighter, was unashamedly disconsolate when
his son lay dving. He 8lept in dust and ashes, refusinz to stir when
others sought to raise him. He cried aloud, beseeching for the chiljg,

&nd fasted days on end.
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Here 1s tradition's first counsel in the matter of bereavement: It is
good for a man to express his grief. It is normal for a person to mourn
a8nd to weep in the face of the loss of a loved one. Modern science
underscores tradition's teaching with its reminder that the repression of

natural feeling can lead to mental illness if not to physical pain. :
i o clorr ferae g Mose®
The late Rabbi Lieb » mAster of religion as well as bpeychology, made this
Cadipol  1ax o Tty ? ‘
& rule for the-handling of orrow:in his classic "Peace of Ming." - let
leracy) .
& man express as much grief as he actually feels.

t

Thie seems slmple advise to rl:nl‘.L::m:r excent for the tendency in our times

to be ashamed of showlng feeling. We make a virtus of repressing our

emotion., We deem it strong ang proper to be restrained in weeplng. Enter

& house of mourning and you hear talk of I,q’%ur}thing except the dread reality
, 4 B

of death. Friand'BTdietmut the mourner from his sorrow as if, by speaking

A —Lods form P
of lighter matters, they mn% even remand the-harsh dscree,

) mm:;ligion too-oftenm shares in the conspiracy to help a mourner escape
the reality of his loss. It arranges poetry and music in & mannepr entirely
too pleasing for the occasion. Death ought not to be made pretty. It
ought to be seen for what it is, Our tradition prescribes that a mourner
81t 1n his home for a full week with the siens of mE® grief visible unnn
him. Those who call are enjoined to let him talk about his loss and what
it means. That 1s good paychology. And it 1s mood religion. When hl?rh

{L2 b Aoafl 3gof Ant
son died, David did what 4is normal for & man who sustains great 1nas,h"ha

mourned for his child and wept for him,"

An old legend tells us that when Adam was driven out of the Gardem of Eden
he turned to God in sorrowful lement: Oh Lord, where will I find comfort,
how can T ease mv mlisery, how soothe the panss of heart. In response to

) his vlaintive call, God presented Adem with & preclous gift - a tear - ang
He said: This saline drop is endowesd with healing powsr. In times of sorrow
it will wash away your grief. In moments of despair, it will wase the an=-

gulsh of your soul.
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Tears are heaven's Eiftﬁgnd we need not be ashamed to use them. We
are foollsh if we fail to avail ourselves of their healin: balm, ir,
because of shallow pride, we compound the sorrow of bereavement with
the agony of reluctant tears. Weeoine 1s the palliative of sorrow.

It is the first demand of the hour of bereavement .

There 18 a second ineight into this matter revealed by the account of
David. He knew the limits of mourning and 414 not make & career of

it. "And pavid arose from before his dead, " we gg%i%ﬂtﬂ in the Bible,
and we are told that he turned with resolute déterminations to the
tasks and responsibilities of Iifer Shalelissdl .

Even as we need guarg against the danmer of stoic self restraint in
mourning. so ought we to avoid the opposite extreme: a surrender to
sadness. We shuulﬂkgs;*iuxuriate in our grief or yielA to its ob-
seeslon. There are people who do just that, who turm thelr sorrow into
& permanent melancholy until it becomes an emotlional indulgence...
Sometimes they are impelled by an all too tender ego, vliewing their
tracedy not as an inevitable ingredient of life but rather as a per-
Bonal blow: Why did this happen to me, they ery, what ﬂid‘Eﬂﬂn to
deserve such ;Ete...

or t!"‘Is;# M;Lrivah to excessive mourning by an excessive sense of
gullt, by the welghty burden of the knowledge that thara(;;%lhiﬂinga
they might have done but failed to do. We all of us lack harai Too

many tears ab the graveside of a loved one are tears of regret as we

are filled with the reproach of kindness left unspoke| of love unfule

L_ i 1. i alk . P Sl 4 [ B

rillaﬂ;‘ﬂufifhare is nothing we can do for the dead. We cannot erase
our guilt by erecting marbles of stone op uithﬂnﬁﬁng into the shell of
grief. We can atone for the wrong of the past only bv returning to
life, by doing justlv and dealing kindly with the livine who are the
heirs of the dead.
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To turn from the stillness of the grave to the volce and doing of 1life

1s not only just and right. It 1s the very gate of wisdom. But this
"turning™ can never come fom without. We cannot sit back and expect others
or something tnsﬁaka us from our melancholy. The strength to leave the
shell of sorrow can only come from within. It requires a determined
@ssertion of the will. And we can begin, first of all, by putting our

sorrow to work.

P AR
Every amntinn is a form of annr:? which can be put to work, and sorrow is

v R e l_u-—-- g, s Lt 1 "'f-ﬂ-"-ﬂl-._i ke 'Lﬁg g e oLl ~ -"::.x
an—puwtgﬁi~&ﬂ~&n¥. Some of tha wurld1nwuaatg¢=ﬁltnifmuaic rn 6f

b bt
: EJE;r. E%izg of the Kol Nidrel, if you please; its stirrin strains di4
et -

T~
not the heighte of ig;fzgh-nond rnrtunqﬁ; its melody vrured
forth from out of the depths of a people'sf afflicted soul/ Some
greatest poetry ever written has come from gorrow, and not necessa:

sorrowful poetry. What begins with éx;;ﬁw ean end in exaltation.

) To be sure, now, it is not glven to all of us to fashion things of deathless
beauty, to create great misic and art. But we too can put our soprow to -k,
by allowing it to deepen our understandine of other people, by emp
our bltter experience to counsel anid to comfort those who, like ou Lves,

are sorrow stricken.

There is a parable drawn from the pages of American folklore which makes

this point so well, Once upon & tlme, & man visited a fruit orchard and

Baw an apple tree so loaded with fruit that all around the laden branches

were propped to keep them from the ground. When he exclaimed about it, the

owner of the orchard said: ' Go look at that tpee's trunk, near the buttnm.#

The man looked and saw that the tree had been badly wounded, with & deep

gﬂsh.k‘That 1s something we have learned about apple traaa,”salﬂ the owner,
) ‘When a tree tends to run to wood and leaves and mot to fruit, we waund 1t

we gash it, and almost alwﬁya, no one knows why, this is the result: -tx qﬂ\

1h’tums its energies to fruit.
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We—=eall Jnow wounded apple trees in the human nrchﬂr%}axuuhnmu

parable, men and women who transform the sorrow of their own bereavement
into frultful blessing for others. Andso can we, by calling an end to
our mournling of slef pity, éﬁ meeting the demands of the living, by

makinq use of our sorrow to help their needs.

th, ;L.l Moy l';d_.\,.d{
Here, then, 1s tradition's counsel in the task of handling sorrow: , it

confronts uiufith the relity of death enjolning us to give expression to
{r. Mo,

our grief; but it challenges us &lse~to face the raality of life and its
rightful demands, demands which are ﬁ;;; cumpalling-hr—#ar than the duty
to pay homage to the dead.

May these thoughts give us comfort and support at this hour as we prepare
to leave the booth of our feast and # recall our loved ones who have
left the booth of earthly life. May they enable us to find the valley
of the shaow of death not & place whose darkness and gloom will envelope
us forever, but rather as a place of temporary sofjourn, a place we

merely walk through.

And having walked through it, with bated breath perhaps, and with pain
and grief, may we come to that which lies beyond, where there is light,
the light of new hope, the light of new life.

Thelwill we be enabled to sing with the psalmist of old:

Adonol Rol Lo Echsor
The Lord is my shepherd, I hBhall not want,,,
He maketh me to lie down in greenpastures
He leadeth me beside the stlll waters
He restoreth my soul.
He guideth me instrdght pathe for his Name's sake.
4 Yea, though I wglk ;hrough the valley of the shadow of
el eat
¢ I will fear no evil, for Thou art with me.
Thy rod and Thy staff they comfort me.
Thou preparest & table before me in the
presence of mine enmies
Thou hast annolnted my head with oll, My cup rumneth
over
Surely goodness and mercy shall follow me all the days of

my life
And I shall dwell in the House of theLord forever.



Lt Kilitant Radicalism - Salvation or Doom
/ for the Jew

The narratlive recorded in the chapters of acripture recited on this

Sabbath, "Parshas Vo-eyro," is of great significance tc Judaism. It

1s of great meaning in the Eﬂiuéts;agﬁhgéingu.nt of our people, Yébeers
Flrst among the Biblical tales told in childhood, it is recalled to
mind ever: single year during the seder service on Paszsover. It is

the story of the ten plagues and the exodus frow EZgypt and it portrays

in AWppippest vivid lengusge that most drasatic moment in the life of

Hoses, when, standing befors the sullen tyrant Pharaoh, he c¢alls out

% " i i
with & boldness born of faith: X N AN ﬁ@i
‘Let my people go that they may serve me. These stirring words, first
TO0Seis)

proclaimed by Moses, have become a eimmbmsr call of liberty; they have
become the rallying cry of all who yearn for freedom. “Let my people

g0 that they may serve..."

[:Eé is perhes because of such determined opposition to tyranny,
because of 1its steadfast lnsistence on universal freedom, that Judaism
has often been designated a religlon of revolution and the Jew a
redlcal. Thils myth found recent re=ilteration in the crucizl Vitt
letter of the 1ll-zdvised Ladejinsky case. There is no substance to
such a charge. Judalsm admits no soeiel unrest; Judeism is not evan
particularly interested in the structure of society; its paramount
concern is the individual who makes up socilety. It seeks to change,
not the aatablishéﬁns;ﬂer, but the human soul within that order, what-

ever it might be.

Cur spiritual lezders have always taught loyalty to the government

i "y
as & primary obligation of the religious ij i ol Ak K ’5 'Seek
the peace of the clty wherein ye dwell,' cried Jeremian , and Aabbl
SN T T s
Hanina thoughtfull comments in the Mishna: __»f 3{y W *;."Ir(f FPuAN

H!!l=',‘:'4:a.;r for the welfare of the gpovernment since wers it .n:nt for the

fear of it, men would swallow each other alive."



ﬁﬁly wnen freedom was at stake, only when the right to worship Cod was
talken from xxEm the Jew, d1d the rabbis countenance tmsurrection. The
Exodus from Egypt was that -hlat my people go thet they pay serve me,fa
freedon for service to God was the demand of Xoses. The struggle of
the Laccabbees was essentially a fight for religious freedom, The
one recorded politicdl rebellion of Jewish history, ths revolt against
Rome in XPR the year 132 ended in dismal fdlure. 3Sar Kochbe received
the support of only one responsible political leader. The overwhelming
ma jority of rabbls rejected his ways; and their leader Jochanan ben
Zaccal actually colaborated with the occupying authorities and ﬁ::iiiy
submitted hls peonle to Roman rule once he was azasured that he could
establish an academy at Javneh and that the Jews would be permitted to
worship God without molestation. It is significan thet in the judgment
of the Jewish people, Jochanan ben Zaccal and not Bar Kochba emerges
as the real hara of the Roman ;;;\
LEvem when a government was ill-ﬁ?pased toward Jews did the raobi exact
loyalty &nd obedience to the state. In such & case they urged upon their
people the Talmudie m: "withfraw and await the lessish"

preferring a dismal existence to the risk of still worse condition

attendant upon revolutionary change.

There 1s good reazson for the basic conservatlem of the Jew - his history
has condlitioned him to be fearful of radical change. ﬂhareever there
:ﬁg an upheaval of a polltical or economic nature, he wae the first

552 ;#mcu:nhent,s and insurgents allike maﬁfa him thelr prey - to the one
he H{E& the inat.iga.trlnr- of revol%, to the other, symbol of oporession.

And no matter who w‘i.i the victor the Jew ;-115 eélwaye the victim.

'[._,_ﬂr ,J' #j":{-{L"'E-_j
It 1s oftimes assumed trhﬂ.t I"E‘H’ﬂlﬂ.tiﬂl‘ls aillllue human libm\,ﬁ*u—bh&tr—

ttereTore 2ll minorities, but esveclally the Jew%’raap pood. This theory

is at verince with thne brutal fects of history. No revolution hs ever
benefited the Jew.-\



 The Reformation fought against absolutism, but once victorious, its leade
hounded the Jews - even while Luther's opoonents, the peasants, sacked
Jewlsh ghettos. The French revolutionaries proclaimed freedom for all,
but somewhow took two years before they could get themselves to grant
egual rights to Jews - in the meantime the Jews of Frace sufered as they
had never suffered before; Voltalre, grezt humanitarian was second to
none in his hatred of the Jew. Napoleon carried the banner of 'liberty,
equallity and fraternity' to all four corners of the earth - at home he
demanded the assimilation of the Jews, foreing the racbis to sanction
intermarriage and to renounce all bonds betweenthe Jews of France and
other Jews. (yuc@'similarf:aa the pattern during the constitutional
revolutions in the Eigteenth and Nineteenth Cenfuries.

A final case in point is the Russian Revolution of more recent vintage,
From its very inception 1£sattackad the Jew as the symbol of bourgois
soclety and the Jewieh religion as the theoretical foundation of
XeztErm Judeo Christian Humenitarianism. Marx is well known for :is
rapld antlsemitism; Lenin, Kautzky and Stalin also expressed theip
deterulnation to liguidate the Jew, Af not physleally, then at least
spiritually, through forced assimilation, by taking away from the

Jew that which gives him 1life - his fsith and culture.

ouTsIDE
To be sura,fwithnuﬂ the éefender borders of USSR, Cmmuntsts the world

over, poss &8 the staunch defenders ofall minorities, including the JewS$S
and quickly seize every opportunity to Jump to thelr defense. Mary hinm-
slef set the pattern when, in 1843 he wrote to a firend:
"essI have Just been visited by & representative of the
Jews who solicited yay support for an equal rights petition...
Repugnant &s Judaism mg be, 1t is our obligation nonetheless
to whack away & the powers of the st&e..."
Communigts eazerly explolt instances of antisemitism in other lands to

soWw panlc among Jews and discontent among the people.



within the borders of Russla, the communists have isolated two million
Jews from 41 contact with the outer world. Institutlionsof Jewish
religious and cultural self-perpetustion bhave been destroyed. Thousangs
have been arrested and exiled for "Zionist espionage." In 1929, and
again in 1936, Russia gave silent support to the Arabp rioters in
Palestine. In 1939, after the Hitler Stalin pact, communists denounced
the Jews as "war-mongers for opposing Hitler. More recently, the
Rusgians erescted a statue to Chmielnitzky, Ukrainian rebel who stands
second only to Hitler as mass exterminator of the Jews. The Prague
trials and the doctor's plot, sdmitted by the Kreulin to be & frameup,

are current his.ory. In Russia, as in every other revolution, the

Jew became & wvictim. !

The unfortunate presence of some Jews in the ranks of political radicals
has baen & source of confusion in the mass mind. The number of such
Jews hes always been exa gerated - by wilillful propagandiats or in the
minds of hypersensltive Jews. As & matter of historic fact,| the vast
ma jority of world Jewry turned & dsaf ear to the an&éal revolutionaries,
Their materialist conception of man as the exclusive profluct of his
political or economie socliety clashed shaerply with the traditional
Jewish concept nﬂ_man anﬂnwzg ﬁgih freedom. Jews, moreover, were not
at all eaé;élzgiétitutinnal democracies which had finally brought them
freedom. Those who were seduced by the slren-call of soclal revolutlon
were Jews by birth only. In thelr conviections, they had long ;é;
severed all ldentifilcation with thelr people. Many chose rgadlcalism
as a means of glving vent to their dalf-h&traqz:xlt was the Jewlsh
radlcals who orgaenized dances on Yom Kippur day and who paraded in

on Sabtbath
front of &=mi orthodor synagogues with clgerettes dangling fromthelr

eneering lips.



r Here in America the picture was and is no different - the radical element

(Himseves)
among Jews 1s & minute minority. | To be sure, in %EE ;92?, Jews, together
Nt Hoem foi b
with many Siher American liberals and 1ntallactdals followed the progress
B e o

of the Russian Revolution with chgaR-srbioipetion. Durims-—bhe-gieal

AepresEItn many succumbed to the fascination of the experimental. The
I
trials of 1936 and the Hitler-Stalin pact (Lf 39 taught them better and

revealed the revolution for what it really was. The great experiment

became the God that failed. The ranks of local sypathizers was rapidly

decimated. -Those #8w who remained, rethElIZINg o Hitter-Steddn pact
and the Prague—trials; are woefully ignorant or emotionally unstable,
/:E;ﬂ; matter of fact, within the ranks of labor, it was the Jewish unionist

ol
énd hls leader who first warned against the dangers o infaétion. alraad?
in the 1920's communists were expelled from the International Ladiles
Garment Worker's Union , from the Amalgamated Clothing Workers and from

the Millinary Worhers, all predominantly Jewish unions. Labor unions
such as the Automotive Industry unions
composed primarily of non-Jews did not act until the late thrities.

Jewish labor leaders like Strasser and Gompers and Hillman have deservedl:

T_

rcelved the epplause of Jew and Christia alike for their political

sagaclity and their unflagging commlttment to ﬁafijiijf;,:l

The sum and substance of our message is erystall clear. Militant
radicalism has always ﬁruught f@oom upon the Jew - whatever his own

preference - whether incumbent or insurgent or neutral - he waz ixft
fo <7
the victim left alanﬁkamld his ashes and his dead. That is why the

Jews have &lways counseled agains radicel soclal upheavel, preferring
b phat R el

i !
to find theirsand the world's salvation in constitutional change.

This is not to say that the Jew must shun progressive movements. We

ok, L rpd L Fl-{ﬂ-ﬂ"?
have always, &and will laways fight in behald of all eauesas which advemee—

*';.ff.l'

dual—

tee cause of human frmmdmm liberty and soclal Justice wibiGne-=tias.
o I

1ﬁwmmwum3 less wo 1d be & d@nal of our

birthright e American and as Jews.
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Above all else, We suwsht tp-remember

. ’{Jit -L.,--u r{-—'-. F.- ."_{f- L E“{. E: .-H -l-r{-""‘ H\:,--"‘::

hat the 'he“i”ermant, of the

. s

individual is the indispensabls pra—raquiaite to the betterment of

soclety. All soclal order énﬂ super-national struntur% restéultimately

upon the integrity of the single man.

maturing of other men.

lmprovement.

We will pray for thepthieal
We will labor dilligently for our own slef-

Thus will we be meritorious of God's good favor, yea

even Hls mighty hand and His outstreched arm which He held out to

our father's in the days when Moses creid out:

Shallach es aml vajav-

dunl - Let my people go that they might serve me.

f e Aot

Amen.
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) lmies 7 e
_— Atseres :
Shemini Atseres is a holiday of many @bdings. A moment ago, we ended a cycle of
Seriptural readings. Thls festive service 2s a whole brings to an end our qﬁcrad
sea;un;.tha mighty acecents of the shofap calling us to prayer and repentance i
are now unlyFamnry, ever-wealker, ever-softer echoes in our snul#. Outslde, in
the world of nature, in the greater sanctuary of God, igfizsgﬂkeaveqétremblinglj%
holding fast to life whisper the end of nature's season. And we here, gathered

in solemn assembly, prepare to contemplate the most: personal and most cruel of

all ends, the end of life,

Anothe’ Ylskor service summons us to an hour of loving remembrance = remembrance
which surely 1s God's sweetest gift to man. We can not do without it, without
memory, even &8 we cannot llve wilthout hope. The brute lives only for the moment-
the time that NOW is; but man lives in the past as well as in the present and the
future; he has “IEEEEEF* andlfrnm it draws his hnspiration, hope for the time
ahead. Memory and hope - Wthasa are the ﬁ;-angels of whom the rabbls say
lﬁthaglthsy accompany man through life, the one on the right, the other on the left,

the one holdlng fast in loving tenderness things of the past, persons and places

endeared by memory and affection, the nter pointing to the distant future,
brightening up the goal and giving hope. Both together form the wharp and whoof
of human history, helping man in his upwara striving to overcome death and defeat
and to turn each tear of dlsappointment |into a paafl of virtue, each trial of

yesterday into the triumph of tomorrow.

Let this be my thought for tonight - memory, its mystery and its blessing -
especially as it touches on the tender theme of Yiskor - memory which has the
%
capacity to dull the point of plercing anguiah,cgemary which can transform our
Uphrung WALl “f;

uneasy feeling of gullt into lofty, life/ glwin. reaﬂlutiunﬂﬂﬁad 8 awag& ift to

: e R
man, the still and stlllling water§ beslide which each soul can well exelaim:

ek ki Yy '3 Wrt my shephard, I shall not want."

lKemory can bind the sores of life; it can help ease the pain of many wounds.

fpdreaa .



B - TR
. Pain, anguish - who among us has not felt its(yanamiuhisting. It comes upon us
- - = =
wlth suddenness, seizes us with all its brutal might, roqhq:gar rest and peace,
stirs the depths of our being and drives us to the polnt of desolation. -
O el a,
Deed I deserive it, you know it betbter thenm I - it is the desperate cry of the
tortured soul, the violent outburst of the mortally wounded spirit.
Is it possible to assuage anguish, at once to oreak its DoWerd-HadL s i yard du .

t_‘L\:__\_d"-l-L"-"L ewo e |

with words of reason or conanlatiﬁﬁ?k\ t 1s & word, shouted against the
driving storm, the surging waters, the turbulent seas; the word§ is EWalluwesffy
the roar of the waves, its force 1s spent against the billows' rage., Anguiaﬁ is
like a storm; it cannot be 8ppeased with words; it thinks only of itself and its
OwWn sorrow, cries out against God and the world, and turns a deal eap to all

Pleadings of reason and thoughts of consolation.

Eut fortunately, all storms subslde, even the storms of our soul. Time ;:;E;;q on
and with 1t goes ﬁur angulsh. The further we are from the hour of our tﬁhail, the
milder is our paln, the more tranquil the waves of our spirit. Now, finaelly, there
is room within us for comfort, consolation, courage, for hope and its twin-spirit,
liemory, memory which calls to m&gﬁﬁ%%?ﬁ and soprow, to be sure, but als%iﬁhya and
Years of haﬂmnu and rejolcing, of full life and love spent together with those who
&re no more. lemory does not forget the evil, but it recalls the good as well, the

), et >
blasainggiﬁgaggngwIﬂh the curse. Memory is like the autumn sun suffusing falling
follage and fading flowers with 1ts golden glow.

When time rewmoves us from the moment of our sorrow, therg is room within us also
for the consoling voice of reason once agaln re-enforced by memory, the memory of
what we have been taught and what we have always experlenced, namely, that death

is universal, that weime all subject to the same law of 1ife and might as well
submit to it with courege and with dignlty. Much of our anguish arises fronm ailkuﬂ
erroneous bellef that things might have turned out otherwise. The volce 9{ fFaaun

blds us take solace in the knowledge that things must turn out as they have, [ -,
Lu {.l\_,l'_’- |:.;': -:.f_.luj'n E__.‘!, ‘;“\; ¥ LB :l LR N .‘i-_’ L b E h-'l'\-_.

There 1s a tender tale taken from the literature of our beople which tells of a

mother bereaved crying out in her anguish:



.

o

"o God, restore my son to life, give hiu back to me, or I will perish in my
afflictioni™ And miracle of miracles, the still small vcicgﬁﬁté heard to gs;:&rz
"So be 1it, my chilg, ﬁiﬁ;ﬂ%rﬂt you must bring me as an offering a little seed-
ling, a tiny grain of Ws@#; not any kernel, to be sure, but one taken from a home
untouched by tragedy, where no mother or father dled, no son opr daughter servant
or friend." On wings of hope, the mothep hurried from door to doopr Inocking on
poor man's hovels and rich men's palaces alike, Everyons was more than pleased
to give her the sought for seedling, but when ahaafﬁ;?= "Did you ever lose a

g8on or daughter, & father op mother, a son or friend?" they answered her with

wonder: “Woman, do you Imow whereof you speak? Are there not few of the living

and AGre 'of the da&.ﬂ‘ mﬁﬂ—-h&.ﬂ:m From village W&Ato village ﬁ“
*‘ﬁ"" e

u._.-lv""

WL elty to city aha hngn&d&-and always ﬁhund the same ranly. Dh yes, we also

lost & dear ons. Waary of foot, the mother finally returned to God and bowed her

head in silent prayer. At last, at laastjaha had found solace in the knowledge
hM“AAA-q Lﬂ-—m -

that we are all ! odh Jessoudo me-ofor

I
ve=soufo ia-nror - Man 1s born of dust and to dust he must return.

Here then is the first great blessing of memory: 1t breaks the thorn of sorrow,
@asuages misfortune's bitter sting, by giving us the half-consoling awareness of
tragedy's universality, and by bringing us closer to those who are gone, calling
to our mind not only their loas, but hayanﬂ 1t the many beautiful words and deeds
of their{ life. Memory is immortality on earth - it enables us to bridge the gap
of eternity seperating us from our dead, and to speak of them as though they were
allive, in our midst, able to hear our every word. 1Is it not even so in this
awesome hour, the awe-filled moment of Iiaknra Heeding 1ts summons , we think of
our dead, and as we think of them, they come to 1ife, their image appears before
our soul's searching gaze, we feel them with us, near us, about us, Once again
wWe can conslder thelr precious ways, thelr deeds of lovingkindness, the true and
beautiful words they spoke. Thus does memory bless - it unites the paat with
the present and the futur;fﬂégggg%kja golden aureole around bpersons and places

endeared by affection and sweetness.,

P
Memory also assuages our feeling:of guilt, replacing ¥ with life-affirming resolut.



My Triends, 80 miny of the tears 8plllt over the graves of dear ones are tears
i:r nhgrit. engendered by -tha eense of transgression not yet explated, of wrong
not Yet undone. Even those ATONE—We Who dealt kindly with the dead during
their lifi have the feeling that somehow or other ﬁ ve been remiss in
hﬁ act.iana toward « Who among us, bereaved, has not
axpnr'j.enaed & sense of guilt? Who among us, standing over the "lone couch

of everlasting sleep," has not been tormented by the thought: "Would that I
had done this or that - perhaps h?:lmigﬁt 8t1ll me mine." |

R 41 b b ety %) Hie, ) J
An uneasy feeling of 8elf-reproach 4e—present ewven whan—the beraaved ow full

well that their relationship to those taken from them was one of perfect harmon

A feeling of guilt is the Eat.uml [aa.ctiun of the healthy toward the diseased,

of the living Hmm The afflicted will never be able to
laugh again, the dead will never be restored to 1ife, We‘laey this ‘n"i—@.%

. 'ff.w-l'{r\.
&Mmﬂm, and we know also, that our 1life will go on and that

Lot~ 1, {1 2
we will laugh again. M;u- knowledge implan s&the seed of self-condei -
nation vhiéﬁt!prugta into the Alguished ery: "Would that I had shown more love

before his eye was dimmed forever'" Such self-reproach is the ghild of exces-
sive anguish; it is the product of the moment - and vanishes with vanishing
time.

However, and alas, there are m of consclence which do not pass with ]Jnunins
time; they melze us at the death bed of a dear, give us no qunrt.ar,q::gf:a us

M4 rest, becase we know t.hat. they are faunded in truth, and the awareness of
that:;ﬁt.h shakes us to the roote of our soul. Self reproach so founded does
does not:leave us readily. Deeply imbedded in our coMfclence it casts its
lasting shadow over our 1life. Is there one among us whose remembrance of the
dead 1s darkened by such a ahadou? Only God can know, and thmiﬂﬂh:gg‘d&{)m

by the congnizance of his guilt.

But no matter how heavy the burden of ,conscience, memory can Yot relieve its
welght - ﬁara it shows ite greatest blessing - here it reveals its real power,
To be sure, memory can not undo what is done, it cannot remove the cause of ik
gulilt, but it can transform the sense of self reproach into atoning resolution.
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Memory points to the living as the rightful heirs of the dead. unit.ﬁ;the

ma@ha present Mﬁ—& teaches us to know that what

we cannot make up uith the dead we can make good with the living. The
shackles of guilt ﬂlm..he m%y %a Pledge of love: I will undo j.t:‘ha wrong,

2. J-E ¥ N R
erase the gullt, not by means of an excesslive death cult, not by h&%&'

memorials of marble, but by doing justly and dealing kindly with the living
who &are the helirs of the dead. nghua does t¥e remembrance ef—the—dzmd stir
our consclence and Wua on to nobler purpose. It transforms our feelinge
of % into the earnest resolution: I want to serve the living in order
to honor the dead.

My friends, in a famous painting, hope is Wm the figure of & a 3911{1‘1@%"
woman, & smile playing on her lips, her gaze fixed on dlstant horizons.

The mﬁf memory 1s of a different sort: we plcture it in the form of an
4643%r woman, 8ltting with head in hand, misingly turning the pages of a book,
We know that book, it is the Sefer Ha.=.af..ln:h:-m:u:x:u:ﬂ.mla:t the book of our life, We,

s S
ok ) o Lanin ol o ORI YAt the AT 3o g SR
‘-DEEAL% he Siylue—of . h%-w*ae:;eh nur_'ma and heed
our ways so that, when the final page will have been 3 &nd, long there-
after, future generabinn will re-read its » our book of 1ife will reveal
RAPNEO 5

the story o " may hava sinned much and erred in many ways, but whose

. WL
bure in its love ang fidalitg, pure in Jpurpose and ﬂ;& striving.
U—nﬂ-“-‘a_

soul was pure,

31;{1‘%&11 our &Eildren algo find blessing a:!ﬁ} remambranca, and

st hey will be enabled to proclaim with full faith:

"oork kf 1> oo mm ntm Rl ) oliorn La® oo
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The Mystic Fount
Happy are we to behold and to participate in the ceremonies of this
solemn hour, dedicated as it is to the installation of the new leadems
of our congregation =- thn;::%:; who have been chosen for offices of
trust, because they kews kent trust %n Fba nast, bacagse over and again
they demonstrated their love for tiei-%ﬁééague. thelr grest devotion
to thls Temple. We greet them with affection and offer fervent praver

that strength and dignity will mark their doing alwavs,

Happy ere we also to participate in these ceremonies of welcome o oupr
new members, for this 1s the sescong duty of the heart whieh gives
oceaslion t2 our celebration. Throughout the congregation tonight are
those who Joined our Temple durine the past year. GSome are newcomers

to our community. Others, though lons time residents, have only recently
determined to share our fellowshlp. Still others are our var?f sons

and daughters of thl:s consregation, confirwends of its Relicious School,
who are now adult and able to assume the responsibilities of individual

Lot
membership. aaﬁﬁfhh&tEVBr the course which brought them here, we wedsoma

° 1'-"-'I-j-.g, e rl\..““’"-‘-‘
them all with ecual &fﬂﬁ Their presence aﬂﬂsqﬁhaannunné-praciuus links

to the golden chain of love ansa duty which binds us one unto anothsr.

A bond of love and dutv: our common love 1is Judalsm, our duty, to
maintaln its central institution - the synagogues..not this building for
its own saka, not ite mﬂnv variaa activitiss for thfer own sale, but

all as ﬂh exvression of qﬂﬁiﬂeal...tke Evnarogue - & place where men can
seek God In the community of their fellows in faith.

Wy oo Prue.
The svnarugaa.ﬁa udaien' chief pillar. Our people could not have

survived without it. Born in exile, it kept alive the flame of Israel's
faith even while the dust of the Templz="s ruins mingled with the dead

K T
ashes of its burnt devotion=. Tts averlastinr iﬁnu-aiuna Fhei—Lisht
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tné-w&rmtn plerced toe derlmess of our nﬁmless wanderings. It was our
i
L)

home when we had na} home, our land when we hed nsflanﬂ. It enabled us



* ko speak the proud language of our faith even while we voiced the babble
of many peoples. When furlous they assalled us, the eynagogue proved a
tower of strensth, bringing refume, comfort, hope, lifting she yoke of
bondage from the oppressed of our people. Beaten down and crushed by
tyrants' rage,they came into the sanctuary and lifting thelr tear-stained
faces heavenward they felt free, for there thay saggtﬂ-thsmaalvaa priests

&g indeed they were,princes of God, proud eclons of His peopls.

Cheyim Nashman Eialik, that Titan of Hebrew verse, captured the meaning of
'q.nl"‘"‘ln

the smanisue in what 1s perhéaps his most magnificent creation. 'Im yesh

es naf' ah'ﬂhn. lodaas...' he sang...If though wouldst KnNOWeees

If thou woulds Jmow the mystic fount fromyf whence
Thy wretched brethren facin: slaughter drew

In evll days the strength and fortitude

To maet grim death with jJoy, &and bare the neck

Tu ev' r? ahnrpeneﬂ blada and lifted nx,

If thou wunldst know the mystic founk from whence
Thy wretched brethren drew...

-ae

Divine condolence, patience, fzalty

And iron strength to bear relentless toil;

With shoulders stooped to bear a loathsome life
And endlessly to suffer and endure; -

If thou wouldst lmow the bosom whither streamed
Thy nation's tears, itsheart and soul and gall...
LN N

ssstthe mother merciful
who saved her loved son's tears with tenderness
And stecdled lovingly his faltring steps

If thou wouldst lmow, O humble brother mine,-

Go to the House of Prayer.e.

Thy heart will tell thee then,

That thy feet tread the marge of our 1life's fount
That thine eyes vliew the treasure of our soul

This is what the synagogue maant to us, it was Israel's fountain of ever=-
lasting 1life, and this is what 1t can continue to mean tous, this 1is what

it can be for us, so long as we malntain it in its essentlal purpose:
L bl
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AS A HOUSE OF PRAYER, a8 & place where men Seer—Goti—in—the—ecomdunity of

..I. ku--fi\.isé 1 Lﬂl . D“-UJL" .




It 1s this very purpose which is often lost in the meze of avnagnqpl
activity. Judging by the response alone,ons might think that Brother-
hood and Slsterhhod programs, ¢r comittee wnrkgtﬁi Board Administration
%E the heartbeat of Temple life., They are not. They are indispensible
to its existence to be sure, and the more extensive our participation
in them, the better. But they are only means to an end, not the end
itself. They constitute the bread without which, as the rabbis taught
us, there can be no Torah, But they must'net be mistaken for the
Torah, DNot even Temple attendance itself comes to the heart of the
matter, &t least not if people come to the synagogue in response to an
engraved invitation, or because their favorite organization has a
speclal service, or because they want to hear the rabbl expound on &

bl
subject of interest. The heart of the matteris pr&y‘i. Teeulilieute
¥ Tee | ,-L.-._.L-br";-i—-ﬂ-"-'—i. "'E—“-hr"-l{""' e v

) to—=ehool us in the-art of prayer.
Hay o P

#F'1s’an art which cannof readily be mastered. It reguires constant.,
loving care, &s does every other discipline of life. And because it

ls essentially an inner, creative experience, prayer demends the
nurturing of certain inner qualitieaf?#???ﬁaa without which its mastery

i1g made impossibls.

To begin wilth, praver requires humility. Only the humble man can pray
fcrpéhgézﬁﬁ‘ﬂaaply feels the need ofit. In all great mtters the sense
of need must precede the sexperienee dlscovery of the experience. Of what
posslible use, &s an instance, to most of ue is higher mathematies? Most
of us can go on month after mHHEEJQQSnQFQF think of higher mathematlecs,
But were E;“briﬁgls,.hn4¥;§-tﬂ span great riv: raf{?han we would have b
e e

PJL{M_M-LL:,W e kg Whiagf d-'-— #“"‘"”‘{i‘i {‘ ol “’“"‘"‘d"{“ff
So 1t is wilth prayver. He tninka that

it is by the strength of his own hand ttﬁ;e that he 1s what he is and



h&égd; h
“,that he has what he has. e humble man, hauewam&mknows that there are

tasks in life which are too difficult for him, that there are moments in
1life which are too much for him alone, and hence he longs for commnion
wlto God. Is there anyone here so strong, so wise, that he can face the
future with assurence, each task in 1life, its every moment, If there 12#
he will not know what we are talking about, nor will he care. ¥Rx What
to him 1s all this higher mathematics. But can 1t be that this is true

of anyone here today?!

The Rimanover Rabbl used to say: the highest rung & man can reach 1s to
master all wisdom and knowledge and then to pray, prey like a little
child. Humllity is the first need of worship, &nd the second need is

patience, perseverance, the willin nes:s to await its blessings.

People expect too much toc soon in prayer, They come to services sporadi-
cally. Thev saunter in, thev saunter through, they saunter out. And
ﬁaving gelned but little, having given so little, thev come no more. Buc
qraat things are greatly arrivedf at. We cannot saunter in to a concert
hall and half heartedly listen to & Beethoven symphony and expect to he
stirred as we should and could. What iz needed here, and in prayer, 1is
patient expectatlon and self discivline before the amblitudes of
spiritual life are nnaﬂ*ta the soul.

-
Among the most loyal worshippers of ourﬁTﬂmnla are the alumni, if we may

call them that, of our daily services. At first they came, duty-bound,
to reclte the Kaddlsh. But they come again and again, hot Jjust to
Frlday evenlng services, but to week-davy services as well &ng gong after
thelr period of mourning 1s over. Patlent waiting and habitual con-

tinuance have taught them the value of prayer.

The art of worship reauires still another virtue - courage, daring, strength
for prayer is not just cnmfurtinﬁ and reassuring, it can also be gearching

and demanding.



Manv & life has been changed by prayer - from a life of ease to & 1ifs
of peril, from & life of comfort to & life of sacrifice - for prayer
rebukes the evil of the world and bids our help for those who are in
stress. "Call on me and I will answer thee," sald God through
Jeremiah, "and I will show thee great and tryins tasks." If a man
lacks the courage to reckon with this posslbllity, he better not begin

to prav.

Praver rebukes the evlil in our own life. It reminds us of the wvalues
the world meakes us forget. Out there, in the world of every day life
it is 80 easy to weet by with out conscience. Out there, there are
we can always find other people who live lives far worse than ours.

Out there, there 1s & moral darkness which obscures the gray shades of

wi
our own compromlses and surrenders. In the sanctuary, we are s
fhed By WEaSure P TS
brought face to face with the IE&#—htgh anf enjoined to memd our wa,;

To do thet, we need courage, strength, the daring to go against the

maltitude.

Is not this the very process which has taken place tonight to some

degrea. We came here in a svipit of self satisfaction, to offer
§ A Li £ i,

thanks for tharatrangth of this congregation, for the excellence of
1ts leadership. But having prayedtogether, and meditated together,
we Tind that numerical growth 1s not enough, that administrative
pre-eminence 1s not enough, that soc meny of our programs though well

r -
concelved and supported are lnsufficlent to our task. Our HH;E¥153}J

&nMiiuz

has challenged us to & life of prayer, to t ebuuaat for communion with

God.

g -k

Mavdwe nurture thehqualities nsajed-—fer prayer - humility, patience,
Courd g A -
strength - an;{tn prayeribrin tﬂ fulfillment the promise and the
il Lo U el
mandate of this houf‘ﬁaﬂﬁh atrength to the synagogue and 1t will

be again what f& hes alwavs been, & mystic fount of 1life for Israel,

-~
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The Myth of Sovereignty
Vayero

Nearly all great personalities of Israzel's past whose lives are

recorded in Scripture, are remembered for some particular virtue, some
quality of 1life above all others which marked their thinking and

their dolng. Thue, & Job 1s rememberei for his patience, David for his
courage and Solomon for his wisdom. Abraham, whose life story is told

in today's Torah portion, 1s revered especially for his hospitality, for

the warmth with which he welcomed stranzers.

The Biblical author records how our venerable patriarch sat near the
door of his tent, & door which was never closed, in order that he might
miss no passers-by to whom he could offer the hospitality of his home.
Despite the heat of the sun and feebleness of limb - for he was well
advanced in years by then, & full ninety-nine and barelv recovered from
his recent clrcumcision - nonetheless, when three strangers appeared

in the distance, Abraham ran forth to meet them and pleaded with them
to stay: Al no Ta=-avoru...Please do not pass me by. Come into my
dwelling. . Let me wash your feet. Rest in the shade of the tree until
I can provide you with food and with drink.

The seed which Abraham planted grew well, &and the open door of the
nomad's tent has inspired manifold and dominant expression in our faith.
Subsegquent scriptural authors exalted the shepherd mocd of hospltallity

to such & degree, that God Himself is described as Host and we his
guests: Ta-aroch 1'fon-nai shul-chon....sanf the singer of the psalms...
thou preparest a table before me in the presence of mine anamiaaj The
rabbis of the Talmud deemed the dutv to welcome strangers more welghty

by far than the duty to welecome God in prayer and when they prescribed
the cermoniss attendant upon Judailsm's most impressive feast, they opened

the order of worshlip with & hymn to hospitality. Ho Lachmo Anvo, we chan

as we gather 'round the seder table and raise its central symbol...this :I.El:i

the bread of affliciton which our fathers ate in the land of Egypt. Let al*

wrle Bwma liswmerrmryr Asama oA ad d Tatr 8171 s owa A wownd Anma owA nﬂ'l.qhﬂn'l'n.“\"r



Hospitallity 1s more than & social rrace. It goes beyond the deed of
ovening the door and voroviding food and shelter. It 1s a spiritual

gquality which involves the glving of the heart and mind. which demands

an outreachine of the entire humannesrsonality,

Certainly Abrahem wave more than of his flock to stransers. His heart
and embraced them as he stooped to wash theilr feet. In truth. his

heart went out to many who never neared his tent. even to those who
were beneath him in worth, when he spoke up in Sodom and Gomorrah's
behalf, He Ilmew that the hospitality of the heart is not restrictive

in its scope, that it cannot be selective, that it can never be reserved
only for a glven few. Social grace accommanied bv soclzl exclusivenese

is mockery. The open heart embraces all: stranger and friend. the high
and the low.

It 1s in this larger eense of the term, that Abraham's chief virtue is
of meaning to us. It spurs our feeling beyond our doing. It bids us
draw wide the circle of our friendships and compassions, draw it more

extenalve bv far than the circle embraced bv the phvsical hospitality

of our homes.

Even as hospltality in its spiritual sense dema&nds &n open heaprt, aso

does 1t reaulire an open mind, & mind receptive in ite approach to others,
receptlive to thelr thinking, receptive to new ideas. Abreham vosessed
such & mind. He never permitted it to conseal, to be closed to new
thoughta. His thinking was plastie, ever reaulckened by new ideals,

ever remoulded by new experlences. And once he preceived new truth

he smashed the old as vigorously as he did his father's 1dols; and what

were they Af not the symbols of outmoded thought!

The remembrance of Abraham's wvirtue should lead us not only to openness
of hear, but to openness of mind. It should inspire us to be grateful

for every new thought that comes our way.
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Abraham's mandate is not easy to fulfill. Moat among us as soon invite
a houseful of guests than entertain a single new idea., We find it easier

Krual
to set the table than to reset the framework of our .

Our reluctance to rethink grows with the challense: the more daring the
new truth, the more unyleldine our refusal to accept 1t. Take the ides
of universalism which prays our support in the field of world affairs.
Though we sense in our saner moments that nothing less will fill our
desperate need, we continue to cling to aﬁiiﬁﬁﬂ long outmoded, to the
idea of natiunalré;htdgg—;h:;L:;ich once held gnua la?ﬁ a larger, simpler,
less Interrated world - but which is of 1little worth and validity in a

world of totel economic and social interdependence.

Nationalism 1s the med®Pn 1dol which modern Abrahams would have us smash,

the bellef that self determination 1s the panacea which u&l& heal the worlds

-HL._'I-""H-. il {-"-_'I. 1.(4‘- .-..-;_Q_,..._J_r-_
_Hl‘%ﬂﬂﬂa
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1lls, the hope that paaaa can be secured,. by
[ ‘3}‘!.--4--:_.] lt:'
8t sovereign nlitﬂna uﬂi assuringua proper balance bestween them, & balnce in

i T

numbers and a balnce of the military forecat their command. It is a hope
which ha&s been proved and proved again & vain 1llquion. It is a left over
from tue dead past., It 1s a passion which~E352:3;hé§¥§;2¥g;;%%m-nf—m&ﬂy
natlons -—more-sovereisn states where —devoursd by counter-natinalism than
were—ereated by it *i#—iﬂ—&—gﬁiﬁiﬁnmwhiﬁﬁ1ﬂﬂntﬂinE the seed of inevitable
conflict - counter natiunallSE;t;;§§E countertanionalism - as it did in
the Balkans and as i1t does in the near East and as it will do wherever
new nations are hewn out of old. It is & passion whiech international

A .ﬂJLL1"i;;ﬁ2;€m;;;uage, 8o long &s they recognize the supremscy of the
goverelgn ﬁatiun énd prevent the integration of peoples into & supra-
natli-onal society: for an not timein history and upon no occasion was it
possible to reconcile and to meintaln peace between distinct ans conflicting

UL (e

groups of menaﬂﬁivan by thgfﬁama emotlon.



Our espousal of soverelgnty and our insistence on its inviolability _
a. oo kive, ad
is all the more foolish because it 1s a myth, an empty dream, thing
palimee o Jla Leel i Yo s
« No present day nation is independent and
-by-any stretch of the imagination
soverelgn in lte decisions., Each nation, no matter how stronn;haa

become & shuttlecock of declsions and actions taken by other states.

f_\.._ ok 311%4.,«,\1 v O Ll A i‘{_,_'.., Wi b oy e g el
Tﬁiﬁ‘IEit?ﬂE_ﬁhﬂn-i% comes to decisions of & military natures The United

Sates of Amerlca, so unwilling to yield one iota of its national authority,
categorlcally refusing to grant the right to any world organization to
interfere with the sovereign privilegef of Gohgress to decide upon matters
of war and peace, was in 1941 forfed into war by & decision mede exclusively
by the Imerial War Council in Tokyo. To insist that the declaration of
war by Congress following the attack on Pearl harbor was a soverelign act

is the most nalve kind of hairsplitting. Hha% Tiﬁian sent American troops
to Korea, hls act was not the excerclse of independent guthority; he re-
acted to & prlor declielon made in Peking. And if, God forbid, another

war of grave dimesnions ghould come upon us, again our participation in

it will not be an excerclse of sovereign power, it will be a dacisiun

lise_ doowt- b
forced upon us by & prior decision made in Moscow. There iﬂ—ﬁa unveraignt?

in the milltary fisld.

Soverelipnty 1s mvthﬁin the aconomie f&ai%tﬁa—uall: our regulation of

Olax et

productlon, our tarlff rate, our monetary policy all 4s determined to a
::.Lr\'\. U._,l'_-r‘_('l 4 (5 el L] :’i.';-q 4

by the needs &nd demands ofother nations is—tke—world. Not
even our moral decisiones as a nation are auvﬂraiﬁn in the true sange
our gdeteroimatien to Euppurttthis or that-na%iga—in the Middle Eagt 1s
determined not so much by our understandine of justice but rather broeun-

{-‘L-‘-Ll_

Keo &
in reaction to a declsion made or one we fear hﬂﬂ%+ﬂ1£1 be made by other

soverelgns controlling the flow of some of our oll.

Why struggle to retaln that which is only a wisp of the imagination, the
child of wishful thinking. Whv not surrender that which is only elusive

in our hend. Surely no one willl denv that what we need 1ls not mors



nationalism, nof even inter-nationalism in the sense that it strives

to deal solely in the matter of the relation between states, recognizin
thelr sovereignty supreme, What is needed is universalism. A creed ang
& movement clearly proclaiming that 1ts purpose is to create peace

by & lesal order between men bevond and above the existing nation structure.

These are the thoughts which come to us as we review the 1ife of Abraham,
Abraham, founder of our faith and revered especlially for hils hospitalitv.
The rabbls of old had & saying that the "actions of a father are a gulde
to the life of thelr sons" We are the children of Abraham trulv when
we follow his life's patter, when we emlate his dominant virtue not
only in 1its restricted physical sense but emxExix¥ty in its more exalted
agnacially
epiritual sense, by opening our hearts and by openine our minds. e
funeximnx to the influence of new ideas and new experiences. Our funetion
in life 1s to shatter idols, 1dols worshipped by & world misled: idols
in rellgion, idols in our social 1ifs, idols in our political livfe,
1dols evervwhers, 1dols which must be crushed if the world is to move

forward to that milleniumé when all mankindwill recognize the truth of
that supreme 1deal called God.

Let us remembr also tht Abrahem, though his eaze envisaged the destiny
of a nation, concerned himself witn the individual, was ready to give his
all for the sake of the one human being who heppened to stary his way.

5o too in our day, the most fruitful soll for universal good will is

not sc much in the larger redtions of life, in the mutual approach of

nations, but rather in the every day humen apnraaah in the every day

Voo o, Al P—_:: &g ol b L PR URN . S -1 I =
meetinu of men. 1Itls ﬂ:kl;1hl::mxl:xlnéf—anﬂ+inrthmznnﬂuﬂnar aprogch -

Lil-em { I'-“I-[\Jrl [ P ,_[t_ 4,_ vy ,L"-’LAJ
tﬁ&ﬂﬂﬂfhﬂﬂﬂheinﬂ EEimkArxkEX hers. where we stand, that the larszer

destiny of 1ife i1s woven.

Amen.



A "WEW LOOK" IN CTMISTIAN THEOLOGY

by Alexander . Schindler

A marked change can be perceivel, in recent years, in the attitude of Christian theology
towar? the Jews This chanpge iz especially epparent in the writinpgs of Protestantism's
leading thinkers, men liks Tillieh and Niebulr, who essign %o Judaisr and the Jew a role

more vital by far then that whieh was eoncedsd by thelr predecessors.

Only last month, national attention was ealle’l to an artiels by Reinho'd Viebuhr which
appasared in the pages of the CelsdeHe Journal. In this essay, to be ineludsd in his forth-
coming volume "Pious and Secular Americs," the author ealls for a prompt end of

Christian missionary activity amony Jewss "The Christiaen majority," Niebuhr writes,

"must come te terms with the stvhborn will to 1live of the Jews ss & peculiar people, both
religiously and ethnicallys The problem can be solved only if the Christian and Gentile

ma jority accepts this fact and ceases to practice tolerance provisionally in the hope that
it will encourage assimilation ethnically amd religiouslve" These words herald a new

spirit, an epproach to the Jew radically divergent from that of the paste

The traditional Christian attitude to the Jew cen best be described as a Knd of

ambivalence, & ourisus blend of cpproval and disapirowel, of scceptance and rejection.

On thz one hand, Christian theology always recognized ite indebtedness to Judaisme
No attempt was ewr made to obscure comnon =ncestry, and the common approach to the
ultimatey the davwghter did not deny her parente On the contrary, olessics]l Christian
writers inslct that their faith could noet nve come into belngz withovt the preparatory
work of Judaism, the Election of Israel iz posite? as ths indispensable prerequisite
‘o the Selection of the Church, Jesus is vorfrayed as a believing end practicing Jew,

and every page of tho New Testament cites for support passa es which ere drawmn from

the Eible comion *e both religions.

For thiz reasom, bolievinr Christians welrams Jows to thelr midast and s2s Sm as wite

nesces te thke truth of Christisnity. By practicini his faith in modern times, the Jew



-
preserves for the modern Christien many of the beliefs and practices of original
Chriztianity, and, by his very life, lends flesh and bones to her founding personalitiese
So leng es thers is a Jew elive, belisves the Christian, no one cen cleim that Christienity

is built entirely on & mythe

Uphappily for the Jew, Christianity's recornition of her Jewish oririns is not her sole
dogme. concernin- hime And while Christian theologians af®irm that God's revelation
throuch ieses preceled revelation in Christ, they add th.t tho latter has superfeded
the former, pegating it in its entirety. A new covenanit s renlaced the old; the
teachinzs of lioses no longer are in effecce What is rore, he who hoeds them, he who
mbinteing the old in face of the new, denies himself salvation and God's faver does

not rest upon himes

When seen in %this light, Judaism becomes & dry and brittle tiinp, in every way the
fossil of whieh Toynbee spoke. And the Jew who follws his faith in modern times
emcrges as & Kind of museum piece, interes ing for his historic worth, but cer ainly
an anachronism, for he has fulfille his mart on the world's stape and should long

aro have shel his moriml coil.

Eheoxsemxchochisxl igiot Herein lies the root of Christianity's erbivalent attitude

in its natagonistic aspects, for the Jew has steadfastly refused to mccept this
restriotive rolee He continues to eling to Ji?a::is;ﬁ.an' K?;e ives, lives as a Jew with
nothin: to indicats the foretold decrepitudse His existence as mznhjmd in limited
nunbers is welcome, but when his existence is coupled with flourishine prowth, he

serves not as & witness, but as a poad to Christian “eachin-.

It might be notel marginally, that Christianity's ambiwalent epproach is reflected

even in the terminely wiich classical scholars ﬂmpluy_ﬁj to describe the sons of our
pecples In any paesage which spiéh of Judeism's adherents in favorable terms,

medeeval writers invariably refer %o them as '"Hebrewse' In all other passapes, especially

in those of less favoralble maiure, they cell them just 'Jews.'



Thus it is, that the Jew's stubborn deteminaction to live as a peculiar psorle is &
puzzlement to believeiny Christians and a defiance of their dogmes In the past
this challenge was met with a two pronged couter-attack: That of containment, on
the one hand, in ghettoes, to hinder tham growth of Jewss And on the other
ha.nr]fa redoublins of Christian efforts to convert the Jewe. Unhappily, these

poleies all too often culninate  in terrible excesses, as they did in meliaeval Europe

and during the cou ter-reformation in Spain.

In our own day, thank God, & new apnroseh can be dizscerned. No longer is reality
pressed to the suil the molds The mold is mdjuste” to the demmnds of reality.

Christian dogma is adjusted to come to terms with the truth of Jewish surviwal.

In calling for & halt of Christian missionary sctivity among Jews, Heinhold Niebuhr

continues to say:
"eesthese activities are a wrong, not only because
they are futile and have 3dittls fruit to boast for
their exertionsj they are wrong because the two
faiths are sufficiencly alike for the Jew to find
God more easily in terms of his own religious her=
it&;’ﬂtlt"

And thus, for the first time in two thousan: years, we believe, a leading Christian

thinker suprests that God speaks to Jews even in our day.

These words bring gledness to Uhe heart of ewery Jew, for they herald the effacing
of an ancient wronp, & calumy which -awve cause and excuse to our harassment of the
centuriess Surely it is no coincidence that these stirrings of Christianity's

liberalizins ettitude should first be heard in a land which long apo rave us political

equ_lity and legal security.

These stirrings of a new pirit whounld bring joy to the heart of Christendom as well,
for they hereld the neutralizing of a poison which infested its body too longe In the
final analysis, the policy of calculaied antagonism to the Jew, whatever be its source,

ie fatally sure to evolve into anti-Christianity. One cannot lonpg heap calumy and



injury on the parent without alsc doing harm % the childe ost certainly, no
strength has ever been addsad to the Church by those pitiabls souls who convertedl
from an orpressed and rejected minerity, bringing themselves to Ehxrpew<ufxpexs
its pews, not in search of spiritual renewal, but as a sign that the wnr%EL;:;

des troyed their soule

Hot leng ago, & great teacher of religion in our land was aske how he would
deal with religious prejudice, how he would conguer its evil, and he replied:
"You eannot fight a fop«" One must wait for the sun to dispel the fop, for the

light of greater understanding to disperse the clouds of higa‘tﬁ' and 111 wille

The fuller dawning of this light may not be too far aways Its early glimwerings
can already be perceiweds And when it comes in its bright glory, its piercing
rays will re-reve:l a truth taught ages past: "Have we not all one father, ha# not

one God created us? Why do we deal treacle rously every man against his brother?”



Lt 2 e The "liew Look" in Christian Theology

lTHEI'I‘& is & great teacher of the Bible who cnce gave a cormandment to his people, indeed,
we read his words only last week as part of our Torah portiont (?‘u-ha.-lr-*:n 1'rei-a=cho
ko-mo-ahm)'thnu shalt love thy neighbor as thyselfe And there is & teacher in the

New Testament who reiter=ted this self same precept as ons of th- two chief comrandmentse
Christians end Jews have been reading these books and repeating these principles for
nigh=to fifty penerations; volumes, expository and exepe ical , 'mv been writter on
this subject by the shelfful; ser-ons lmw been preached on this text which, if laid
end to end vertically, surely would attain to a height far beyond the reach of the
mightiest of man made rocketss And ye%, neither Christians nor Jews, in their relation=-
ship one to another, have distinguished themselwes in the obsdience of the commandment
to love one's neighbore They have not ascended to the height of wision sunz by their

commen poet: Behold, how pood snd how pleasant it is for brethren to dwell together

in unit}r-

To & great extent, this inability must be escribed to o yealmess in man, and not

to & wealness inherent in the beliefs he professes; more often than not, the source

of mutual hatred is the individual's incapacity, be he Christian or Jew, to live up
to the nobler principles of his faithe A famous churchman aptly deseribed this
failing when he said that men have just enouph religion %o hate, but not enourh to
love one anothers On the other hend, it ecennot be denied that theolegical differences
are o devigive element in human life and that militant ereeds do contmin the sesds of

conflict which pit a man against his brother.

In the resolving of social confliet, a full understanding of opposing views is
indispensables We Jews have certainly not been remiss in the metter of self-examination,
¥,
LAt
1f anything we go overboard ir our self-ecrticisme Dut we could do with a more oﬁ

exemination of Christianity's ﬂews’, and we do wenh;aarefuu;,r to consider those aspects

of Christian theology which speak of the Jew and wiich mold the attitude of Christianity's

adherantes



The traditiomal Christian approach to Judaism and the Jew ean only be deseribed as
a kind of ambiwvalence, & curious blend of attrection and rerulsion, of scceptance

and rejection.

On the one hand, Christian theology clearly recognizes its indebtedness to Judnism-. No
attempt is made to obscure common ancestry and the common historical appresmch to the
ultimate, the daughter does not deny the parentse On the contrary, Christians insist
that their faith could not have come into being without the preparatory work of

Judaismes « the Eactiﬂn of Israel is posited as the indispensable forermner of the
Belection of the Churchee.Jesus is portrayed as a believing and practicing Jewsssand
evory page of the New Testament oites for support passages which are drawn from the

Bible common to both religionss

For this reason, believing Christians welcoms &ews to their midst and see them as
wiitnesses to the Ell”:—h of Christianitye By precticing his faith, the Jew preserwes for
Christimns the beliefs and many of the ceremonies of original Christianity, and he
lends flesh and bones to her founding personalitiess So long as there is a Jew alive,

no one can say thet Christianity is built entirely on e myth.

The practical consequences of this attitude are not too far to seeks Thus the study

of Jewish wmys becomes an intrinsic pert of Christian education. In our ovm commmity,
week in week out, Sundny School classes and Ghurch groups come to the Temple and join us
in worship. When a meeting of tle Ministerial Assecciation is held hesre, and addresse?
by &2 rabbi or a Jewiszh scholar, more Protestant Ministers assemble in this Jewish house
of worship than at any other time or place throughout the yeers. And Rabbi Klein and I
are constently invited to speak te warying Christian groups. = {ﬁ_s a matter of fact
we aldress so many church grours in the course of the year, certaninly well over a
hundrod between us, that I sometimes feel that our azniery, such as it is, oupght to be
paid, not by Temple Emanuel, but rather by the Greatar Worecester Area Council of Churches.
Let not my levity obscure the fact that we are overjoyed at all times %o participete

in any program which eims to further understanding between the warious segments of

#our communi 'qr-)



To return to our train of thought, and unhappily for the Jew, Christianity's
recopnition of her Jewish origins is not her sole dogme concerning hime And while
Chris tian theologians affirm that God's revelation to !'tses preceded His rewelation
in Christ, they add that the latter lns superceded the former, nullifying it in its
ﬂ,ww [.x..c,-ﬁw loeos oo sl . Tie {roef Weosn, Ace
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When seen in this light, Judaism becomes & dry and brittle thing, in every way the

fossil of which Toynbee spoke, and the Jew who follows his faith in the modern ape
emerges as a kind of museum piece, interesting for his historic worth, but certainly
an anachronism for he has fulfilled his part on the world's stage and should long ago

have shuffled off this mortal coils

Herein lies the root of Christimnity's ambiwalent attitude, for you dee, the Jew
has steadfastly refused to accept this restrictive roles He continues to cling to
Judeism as & livinpg thing, and he 1liwves, lives as a Jew with nothing to indieate the
foretold decrepitude. His existence as such is welcome, but when his existence is
eoupled with flourishinr growth, he serves not as a witness, but as a pgoad to

Christian teachinge

ét might be noted marginally, at this point, that this ambivalence is given expression

? even in the terminology which so many Chris tian writers use in describing the sons
{r  of our peoplees In those passages in which mediaewml theologians had to report nn;rthing-
which they feared might mrouse the sympathy of Christians for Judeism's adherents,
they spoke of them as 'Hebrewse' In ell other passages, especially in those of less

complimentary nature, they inwariably refer to them as just 'ers. ' )

Thus it is, that the Jew's stubborn determination to live as a psculiar people is

a puzzlement to believing Christians and e defiance of their dogmas In the past, bthis
challenge was met with a two-pronged attack: thu-.t of containment in ghettos on the one
hand, end on the other, & reioubling of efforts to convert the Jews These policies
tpo often culminated in terrible excesses es they did in medisewnl ﬁanﬁ‘&l and
lsastern Eurapa}nnﬂ during the counter-reformation in Spaine Buft in our own day, thank

God, & new approach can be discerneds In the writing of modem theologlans we can



discern the beginnings of an adjustment of Christian degma, in an effort %o come +o

terms with the reality of Jewish survivaels

The modification of Catholic dootrine which now concedez the possibllity of selwtiom
without the church is one indication ef this new epproschs More clear cut avidence can
be found in the writings of Protestantism's leading spokesmen such as Tillich and
Niebuhr who utterly reject Toynbec's fantastic judgment of the Jew as a fossil$ and
who,in their belief stmcmrafu.ssign to Judaism a role mors vital by far than that
which was conceded by their predecessors. Only last week, an article %ﬁﬁm
appeared in the pages of the CeCedsHe Joumal, the publication for reform ra.b‘*is(vrhinh,
incidentally, is now edited by Rabbi Xlein. In this essay, which will also anpeayr in
Niebuhr's forthooming new book, the author nai 1s for & prompt end of Christian
missionary activitdes ameng Jews. "These sotivities are a srievous wrong,” he writes,

"not only because they are futile and heve little fruit to boast

for their exertionse They are wrong, because the two feiths

are sufficiently alike for the Jew io find God mors easily in

torms of his own religious horitageess"
And thus, for the first time in two thousand years, we relieve, a leading Christian

thinker suggests that God speaks to Jews, even in our day.

These words bring joy to the heart of ewery Jew, for they horald the effacing of an
ancient wrong, a ecalumy which gave cause and excuse to our harfassmunt of ecenturies.
Surely it ie no coincidence that these stirringsof Christimnity's liberalizing attitude
should first be heard in a lend which long apgo pave us politioal ecuality and legal
securitys May freedom find us S strong as did oppression in our stubborn will +to 1ive,

to live az Jawse

These stirring of a new spirit §hould bring joy to the heart of Christendom as well,

for they herald the neubtralizing of a poison which infested its body too longe In the
final analysis, the policy of ocaloulated antapgonism to the Jew, whatewer bz its source,
is fatally sure to evolwve into anti=-Christianitye One cannot long heap calumy and
injury upon the parent without aleo doing harm %to the childe Mest certainly no sirength
has been added to the Church by those who joined its ranks from an oppressed and

rojected minority, bringing themselves %o the font of chapel and cathedral, not in token



of “Moir quest for reneval of spiritusl 1ifs, but as proef that ths world without

has slain their souls.

Mot long ago, a creat teacher of religion in our land wes asled how he would deal
with religious ore judico, how he wonld conquer its evil, and his answer was, "You
sannot ficht o fogs" One must wamit until the sunshine dissipated the fog, until the
sunlight of o hirher intelligence and finer sympathy dispel the mist of prejudice and

ill will.

The fullar dawning of this lizht may not be too far awaye Its early plimmerings can
clearly be pereceiweds And when it comes in i%ts oright plery, its plercine rays
%11l re=reveal a truth taught ages past: [/Ho,-ln oYy echod 1'chulonu, ha=lo el echod

b'ro=onuesss we not all one father, has no* ome God creabted us? Why then do

we deal treacherously, brotlsr aminst brothsr.

AmBIe
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Nest7Tive THine

It 1s a privilege which I greatly appreciate to have been asked to

address the membership of ikm Worcester Hadagsah. Throughout the

country theW orcester Zlonist District has an enviable reputation,

as an active, well integreted orgenization. Looking about me, I can

well see wh§ this 1s Bo. again, the women prove to be the real source

of strength and I can once again attest to the truth of the Talmudic

legend I read with mne of my st.dy groups only this morning. It seems,..
(Adam == rib == God -- tnief etc )

To whihch &1l men, not excluding bachelors say a hearty Amen.

Let me begin by making a confesgion: this is the firet time that I
review & book before an audience. In the past, my hook report
activities were limited to school asslgnments, and working on the
assumption that teacher:s never read the papers submitted to them,

I satisfied the requirement by merely presenting on paper an expanded
version of the Table of Contents and Preface. This then is not only
the first time that I review a book. It is the first time that I
reed the book which I am about to review.

Beginners are entlt.ed to mistakes. I made & serious mistake.

I should have read the book before I even consented to review 1it.

Eneddentaliyy-rbsi-Kletny-my-senter-eotieapue-and-£riond; -findo-hinners
I picked Norman Vincent Peale's the Power of Positive Thinking

on the strength that for over a year now it has been the nation's 1aading
best seller in the non-fiction clase, and hzs received some eritical
acclalm as the worthy successor to Dr. Liebman's Peace of lind. I have
read the book, and I do not agree wit e the crigics. It is no master-
plece of inspirational literature. It is ¥x interesi;ing, at best, cer-
tainly not insplring - and the author himself, in his preface, admits
that 16 1s no literature. If, in reviewing this book, I will deter you

from wasting your time in reding a book which mase sugg etion might other

wise force to read, my time wilil save » an well spent. But, of cours-.



that 1s not the purpose of public book revliew. Book reviews ought to

stimulate the desire to read &and to think which I stlll urge upon you, with
fiore of my being

every FEXEXXXXXNYXEDXXIRR &5 the world's only fountain of yough, the

only medicine wilch can keep men young and alive.,

Incldentally, my senlor colleague ené friend Ravbl rFlein finds hinself in

protty much the scme boat: he too coneneted to review a book and announced

the toole before reading it - Sellow's Adventures of Augle ierch, only to

dlscover to his hopbror inat it is werely a fictionulize?d version of Kinsey's

Aeprt of the Human Female - doubly intensifiled. wWhat 2 rebdoi ecan do with that

ig hard to say.. Of course, you will all want to know the ti.s and place:

Tuesday, February 1Oth, <:30 1a the Si:terhood Roow of Tpumple Emanuel.

loruan Vincnet Peale 1s minister of liew Yorlk's inpressive sarvle
Coliege Churche. Through his radio programs, newspaper and magazine
articles he n=s achleved naLinal reputation. As & minister he nas concentrate
on the pastoral aspects of his carling: he spends much of his time heiping
individuals cope with their persconal problems. Several psychlatrists are
mewbers of his chur h staff - gymbolizing Dr. Peale's basie approach -
vhich, incidentally was shared full heartedly by the lave Habhi Liabman,
and whicih hae atimulated mueh of this intereszt in inajpkrationsl literatire -
to wit, thet psychildtry and rellglon are nob sxxmsm mutually exclusive, but
retner that thay couplensat one another in m=n's struziols to zolve his
personal Hroblalis.
Lr. Feala 13 convalnceed tont o reilpious falta L1s not ssusining apstract,
somet ing divireced from llife, something pilously stuffy, but ratier that
religlon lg & pari of all life, an alld to life, & zsclentific prouvsdure fopr
guecezsful living. GSo wmeh the good. Zvary relligionist will zgree. It is
in the matter of tranzlating rellgion ingo tools which can help men that Lhe

arrea of douni arisez.

The author's thssis is rally very simpla anud la aptly summarized in the



boolt’s title: The Powsrs of Foaitive Thinking, Thought hes Power, Thouzht
does influance our lives. Ii we tiaink well, we will do wellj il we talnk
evil, ve wlll do evll. liore specifleally, if we talnk 11l of curselves,

we really wfon'’ amount Yo mme, and conversly, if we think well of oursalvas,
17 ve keepn telling ourselves: I am wondeful, I am mapgnificent...well, that's
Juat uhatJ§ will be? wonderful, =:d m gaiflcnet.

That, quite 3imply, 1s the eassence of his thesis: think hard about what you

Lald

want to acileve, and you will achleve 1t. If you ca.ot tolk before an audlience
t .ink of yoursell as 2 mloguent orator and you will become one. If your
husband loves you no longer and hes atayed aWay nightas - und this is a2n actusl
mxxxpI® illustration from Dr. Psale'a book - thin ol him sitting in his
ara cheir wlth & plse in hls hand and slippsrs on hila feet, and eventually

hat 1s where hs will be. If you can noot sleep 2t nigzht becuise of
turbulent thouzhts, think of & penceful scene, or read sose poem with southing
worda and 211 your troubles will wvanlsh. If you lack energy, tell youraself
that you are youns 2d strons, and you will regain all eovergy. (page 16)

How I think that this is too simple an aporoschs. 1 do not deny the power

of hove, hopa 13 the most olec el..sssseBut to hove real hope a2 man must

Thers apre nany who

talrte cool count ol the rzalltles of kis situation. IxXExippimimoesn

deluds themselves
proecl into unfirmitles, who nave lamaginary maladles. But there
are wany who nave real problems, =nd tulnklng them away does not resove them.
£ cripple can proclain frow now t1ll doomeday that he is whole, he we remeln

a cripple; and 2 womén who 1s aslone can rapsat wilgh fervor: 1 a: not alone,

I az not loud yeo« thsase words will never replece the warmth i trus com=
panlonship.

Now, Cr. P:eale, believes elso, thimt this Teellny of personal conlldence ca&n
be gained aad Leintalined by readli:s the 2ible, narticulerly the Sook of Psalus
witi: 1ts messaze of comfort! and gulte confldence., Thet l=z usioubtedly btruse,
and his suzrestion of frequent Slble s .udy and readliagz ought to bpo taken to

heart



Here then in brief, are my conclusions about Peales Powers fo Positive Thinki:
His basic mmximxkExixreitgteomdmxxxparimPyitx tenet, that thought is power,
that hope leads to suceess, and that the Bible and prayer re-inforce hope

are sound. His practieal conclusion, that mere thinking is enough, is too
limitad. It may be that this limited approeh to thinking and to prayer

will wash away the delusions and lead to real thought, and to profound

prayer. If this be so, his work will bring blessing to all of us.

Thank you.



Social reconziruction, a conecern Jor the reformution or rather the reformin- of #odiety

hos often been called the central purpeose of religions From the pul-it of countless

religious institutions and through the social uction emphasis of its program, the impression

has been conveyed that a concern for the welfars of society is the true marl: of the

) . -{_uy_ s S
relifious man and that n-tr'g—uv-r-v-'—‘m.-ﬁ reet—desbh nust dovote all effifort to ~male the nociety
in which he lives conform to some mysticnl id2al sosiety envisape? by relirious

traditione

Such a conception of religion's central ain is falses Relipion is not concerne? with
soclety; ite message involves primarily *he individua) within that cociety. The prophets
of lerael whose formulation of the relizious ideal is still central to our Taith never
sought to change the social order of their times; they sought to change the individual
member of that order no matter what its particlar form, and when they spoke of the

Yessianlec age they pictured no partichlar communal eorganization; their dream of the

Messianic world was nothing more or less than a composite of perfected individuals.

Juviaiem's prime concern with the individunl finds re-osmphasis in our Torah protion for

v : I
todar'-mfp'llﬂwrt armp: b Ghin baik nob Faliow i mitAtinde: dordb evi1s! gver
i s T
mind what others do, we are told heree Wever mind the evils of society or the wrong
e" hinherqnt in its structure. Worry about yourself. See wint yor cam do with yourslefs

Here iz the true emphasis of Judaism: the individual, not the rroup - the one and not

the many.

To -disocwer what wa can do with ourselves is no esaszy taskes In many vavs, he individual
presents a more compnlex problem then does socletys DPorhaps the is why oreachers oflen
prefer to deal with ‘atters of national or even interna‘iona’ conseguence. I myself

find it much emsier to tall: of that than to spea o 'ho dimlogue which esch individual

carries on with himselfs

And yet, we must spea of ite We must dea) with oursdlves. We must learn what we can

do with ourselves, if only because Julaiswm bide it, but for other reasons as wells



Consider for a moment the unavellabilify of m?ruble.—:- ﬁil‘:in;_ﬁor nec,; we have

ourselves on our hands, an W as wo will, we can't % aways Sometime ago, & cartoon

o w LJTh

pictured a woman on ship=board sayin_  to a trevelliag companion: "I took this Lrip just
to get away from myselfs" It talkes more %han e Saz *rip to do that; it telkes death itself

apd il we who believe in Imnortality are correct, even death will nos sucecasds Then we
ﬁ
consider the fewrishnes: with which people 1live, when we asi: 1,-,-1-,3-15' they drivs themzelves

so furiously even lIn thoir leisures time in 2n unremittant hunt for entertainmnont, why they
occupy themselves with uch trivielities, th= reason is -laia - w= %&rv "o mm amv from

ourselves; with hectie excitemen _ggd stipuls tion we try to bla "ot the protests, %o
} , . . Aaa
anesthize the pains, to escape the pursuifs of our real selves. A few manonpg us sucreed

: 3 Wuhﬂ'?f ':'.:: ‘G.G ';’ -
in this escape, but only to mnd up in an asylum. Ivomrr—9r—3twt—r our r-al 521" catches
G- Py
up widdeaur and w&j:rmv‘.ﬁ to core to terms with it

e

This is on=e of inevitables: sooner or later wa have w0 dea’ with ourselvese Other
problems & man may shunt off, finl proxles for, discov'r substitutes to care about, but
not this. Ve csm'.i avoid ourselves = not if we want to achisww the innsr pepce Tor

which we YEATI.

. :
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Furthermore, whotever we do with ourselves makes = difference to the worlde Whatever,

wBgbrrr-irrrrons, a lios2s did for his neople went back to an inner strupgle within himself -
LI W S
that time on a lonsly desert sfrech mlongside & humble hrss n’r bush when he and his real

s“i— apreel that he had been called by "hc': to 17ad his peonle from servitude to freedom.

1

All that a molern los=s, a lerzl,acconrlished goss tac’ to the momen® when with the

blatart noise of an evil sultited. dinning in Wis ears he ceme *o grips with hirself and
s@ad: to ovarcome this, I =2dicate my 17fe. Whatever Woly sver accomplished - not just for
our people, for the world ap? ia whatewr fleld = wheth*r in art or misie, in morals

oy seience, in social reform or relipion = all ol it poes baek to the most intime®e

o

searching experience of huwmankind - an individual discor=rin; wiat hecould do with himselfs
\\...__ =

This truth appliss not only to great men, to the creative geniuses whose iaflluence
detarmines the course of mankinl's historye I% e-plics to cvary man alive, and no matter
how limited his endowmenis. Vhatevor the leacst amonp us dees with himsell makes o

diffarence to the world.




‘“u doubt 1£? Do you feel that what you da —ith rourself is ins'grifican®, s smpty

of any consequence to the world, espsc a 'y in a da> such as this when =conp-ic and
nationalistic forces rage accross the planet like some Caribbean hurricane? S5till,
what you do with yourself makes a dii‘fﬂranct:;nu‘:-::; n with to the people with whom your
life is interiwined. ii¢ one lives in a wvaccuum; ther:z are at least some people for whonm
the most Impertant thinr in the world is the way you handle yourselfs You know who they
may be = father, mother, lover, wile, husbani, children = what you A0 veimesspursedd

o, £ e

carries in its hanis more 'ﬂ_e*..stin;' for them than anything else inthe wenids Eut their

lives in turn are intertwine with the lives of others, ani they touch other lives still
until tho®e chain of intertwined 1lives conatitutes a world - for this world's sake then

what each of us doas with hinslef ra"ez a diffarences.

Translate all this in terms of one the mos. pressing social nroblems of our age = world
peaces Here our. thoughts usually cenisr on the United Hations, on such gquestions as
national sovorsignty, an international polices farff-.c, tarriffs apnd world wi‘e econonic con=
trole That such problems are eritically important and heir solution indispensable is
obviouss Butwe ought not forget that such internati-nal poli‘ical arrangements are
superstructures which must be built on somethin- in the minds and hearts €f individuenls,

on the @thical, the intellectual and spiritual foundations adequate to sustain thems

Then did a United ¥ tions succeed = with Israel, France an? Sritain - a5, baceuse these

are founded on the idzsals the international
nations themesal es mﬂmmgﬂrﬁmmmﬁ supers truc ture
e Lot

espoussss Ths "Jnite-ﬁ Hations 1= helpless aeth ;{um-}r;.' an? Bussia, becwise there is

no ethical and spiritual besis here to sustain the superstructure.

BI{ +he foundations be destroye 1," eried the writsr of tha 11th Psalm, "whet can the
- do?™ That verze conjures up a picture full of contemporary meaning: righteous
righteous do erss Ju PFAacp 0 P g £ F

reople trying te bulld and international goverpment super siructure, puttines in the

at last .
bast of their wisdom aadl laber only o -:‘niaccwrhﬂ-;n-. in the minds an? hearts of still

too meny individuals or grouns o individuals there is lacking the ethlcal and spiritual

basis adequate to uphold ite

You may remember whet happsn te the Great Wall of China which was bullt ofer many decadss



~

- Lelor e

in the hope of lending vhat continent epdurin~ protection from attacks In *iweea

short years it was penstra~e = not miSr=an “asmy etz onou h 5o scals the hel-hts,

el

not by esemiTs enough to smash the stone, but because one single keeper of

the gate permitied himslef to be bribels It was the individual element that failed and
to this day it is the individual who constitutes at the same time the greatest danger

and the 1ftiest hope for world accnm- Wha tever the least among us does in the way of

dexmimxing gotting the best ouk of mﬁa makes adiffersnce here and in every other

aren of world concern.

But not only iz this tasit of dealiny with ourselves unavoidable,smidximx not only is it

important to others, it offers a most fa.sclna.Ting aporoach to practical livinge People

often complain to the rabbi that time lies haa.'d;r npon their hands, that they are bored,

that they simply don't know what t¢ dos Tould ﬂmt I were a minterf\ﬂr & musician or

g writer that I conld creafss But what greater more malleable material for ereation
el in Be Laralo

is ther= than the self? c2 at hand. We may not be pioneering cosmologists

e

or evan explorers of the stratosphere, but we can explore the possibilities of ourselves

Ef"?aa what, with God's halpf we may succeed in doing with ourselvess Thet is within

our reaches

We face suffering, let us say, seseereri—peda the anguish which comes from the pain or

loss of dear onese That is difficulte In the face of pain we can have a dreadful time with
We are to t i _fear.
uursalvau.h at, after all, suffering is e part of 1ife; it is one ol life's *qeﬂmhles-

D 7. * nu.,pan. ‘etua

gee then vhat we can do with ouwrselves, joining the honourable company of the many who

by well=sustained endurance have 1ifted the estimate of man's moral pessibilities and

—

from the land of suffering have brourht hack insights newr %o he founi on easier ground.

qul‘&uu-—,.

Or we face a hand iwfu the start we thozht we were a thousand acre farm. 1w we lnow

. z
the truths A one acre lot = t is what we are an” the E&b"s not too poods Ve are

eles vithoute | Chall we give way to despair?

—B7 0bs

ndicapped by 1imi _ga_._:___?:i:r_

Or shall we remember how much good in the wurlﬂh::raw peonle who have facalsroater

uhst&cla‘%’ far li s ‘erious ha.n"lica.p*' than we do. Shall ws recall the 1life of a feler
waable . .
Keller and be inspzrad y her precepte How often in the intarior silence of her 1ife

pie mus T oave said to herself: Things bein- what they ere, still, let me sec wiat I can
do with myself.



Or you face none of these things we have been speaking of+. You are not confronting
suffering or handicap or moral defeat. You are stronp, gifted; a.r'd-mt for lifes iE then,
aea what you can do wit- yourdelfe Lake the mnst of yourself.
:;.H. Lonld At &Emmunf mgm mmmfmw,
for the sale® of "others,

for your own sake. QJJ D—M%ML E.n.b',d-«i w La
u-w.&/...
Here is the central h-u-n-‘.u?:: of

to be primarily concerned with himself, before he attempts to imfim work for the many.

I8 this messege topimward and psychological? Does it shut its eyes to the problems of the
world which are external end socioloricale These two problems cannot been seen apart
they are one and the samee One inevitably leads to the others A person concerned with
getting the best qut of himeelf invariably will be concerned with the world, for the
cundltinnﬂ of wgrld impinges on individuals and wither impedes or helps the development
of the self s a mndar%‘ﬁfput it: taﬁina own self be true, and it must follow
as night the day, thou uanat dhew not then be falge to any man. And s & sage of our people
len~ before him said: If I am not for myself, who will be for me, but if I am onyl for
myself, what am Is And if not now, when?

Amene

I8 d'_.k.f.ﬂ-_-_j:ﬁ—
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4 Pergsonal Relationships in a Time of Crisis
Parashas Toledoth.

/ According to Voltalre, brilliant French philosopher and master of satlre,

{

the only thing left to do in & disordered world is to forsake 1t and

dig in one's own garden. At least, this is the oplinion he brought forth
from the lips of Candide, most illustrious of his creations. There may
be some, no doubt, who will agree with him and call his dictum sound
advice. Others among us may fain to disagree. Be that as it may, the
metter is hardly worth disputing,since, whether sound or otherwlse, 1t

is advice that simply cannot be taken.

Humpan beings cannot withdraw from the world. They cannot live thelr llves
as though there were nothing of 1ife bevond themselves that they need be
troubled with., If they confine themselves to their garden, the world
will invede theilr garden. Sooner or later, the very problems they sesek

to avold and 4# take no part in trying to solve wlll wash away thelr
barricades and engulf them. There are no ivory towers, no havens of
retreat, no islands of refuge where the modern individual can live in
isolatedsplendor. Wherever he goes, the issues of the aéénéﬁartaka him
and make thelr relentless demands. 1

Gk g T b
Not only do these issues make clalm on our timﬁf Thelr temper affects

our personal relationships as well., The climate of the outer world in-
evitably i1s reflectedf in the inner world. In times of peace and relative
prosperity,tne bond uniting husband end wife, parent and child, friend

and friend, usually is strong and secure. In times of crislia, these
bonds are weakened &nd often break. Thus 1t is, that dlvorce and
juvenile delinquency are #me concomitants of soclal dlscord; & troubled

society brincs trouble into the lives of famllles and friends.

The process of this impact 1= not difficult to trace. To berln with,
in timee of stress,people are worried about what goes on 1in the world

and worried people, even as sick people, are inclined to be unduly



2
unduly sensitive and demanding in theilr personzl relatio nships. They
are prone to vlsit thelr resentment especially on those they love, as
if love gave them that vrivilere, and they relf on their loved ones for

love's sake to bear it.

Moreover, in times of crisis, there 1s an overall weakening nf social
values - war, for instance, cheavens 4ke—waprth of 1life not only agﬁ;gé
fields of battle, but everywhere - and conseguently the values of the
home are undermined as well. Tnvariably all sorts of doubts creep 1in.
1s there anything whetever worth 1t? The world outside seems to be
vulling apart: can the inner world be held tosether? In the outapr
world everyone seems to be only for himeslef: 1s 1t really any different

in the home?

It is here, surely, that we needto stop and glve ourselves a chancebo
think the matter through. After all, personal reletionships are the
foundationstones on which society is built. Their arusian spells in-
evitable doom. §£—ua-aaun¢annnca'ihair erumbling we—ﬂanv—ail hope for
fﬁw need not aupely £ar fha ﬂestinv of these relation-

[, v S g P e Bl

shopa 1s in our handa,-4a;aua~handaﬁanly. Oour voice may be weak in the

councll of natiﬂnaf;} 1z all powerful in the cirecle of family and

a better order.

friends. 1In short, while we cannot keepr the worls from our gerden, we

o
certalnly need not permit &t to destroy its precious plants.

e s Cr ot o &, g ooud) ghu fbian, b dovad
As—Jews, we do well therefere,everyonce in a whllaftﬂ reconsider thnsa

virtues which the authors of our falth have always deemed vital in the

relationship 'beln odom 1'chaveiro' between man and man.

Truth is one of these virtues: the wisdom to withold nothing that should
be revealed, the cavaclity to speesk with the courage of one's convictions.
The rabbis of the Talmud were unrestrained in thelr exaltation of this

quality. "Truth is one of the three pillars on which the world rests.,"
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taught Rabbon Shimon bean Gamliel, "It is the very seal of God." added
Rabbl Chanina. 4nd e third sage pointed out that the Hebrew word for
truth 'emes' is composed ofthe first, the middle and the last letter
of the Hebrew alphabet - the alef, the mem, and the tav - and this,
not by sheer chance, but only to téach us that truth is the beginning
the middle and the end of all things.

Candor 1s an indispensable ingredient of the human avproach. Friendshic
cannot survive without 1it, nor can & familv, Our Torah portion, read

& moment ago, underscores this need, with its reminder that it WaEe an
untruth, a lie in the matter of the birthright which far;:EhJacuh into
exlle and & life time of toll and travail. As & matter of fact,
rapbinlic lore hes made Jacob & symbol of our people and Esau the proto-
tvpe of Israel's enemles, so that, in accordance with rabbinle thinking
1t 1is no exaggeration to say that the martyrologvy of our people can be

traced, in its inception, to a 1iafhtiu-:a€at;.. ‘g'ﬁa E&«‘J L';DMTE

The highest law that & husbang ang wife, & parent and child, a friend
and friend can learn 1s to live with each other is a spirit of utter
freankness. To conceal what the other hes a right to lmow is to erect
barrlers which seperate; deception damages the relationship that should
unite and enfold the intimate cirecle. Two people may and will differ
@n many important metters - but they caﬁﬁﬂt conceRl the truth from

A o [

each other and practice deception withnut;?iolﬁ%iﬁputhe sanctity of

thelr relationship.

Truth, then, 1s the first pillar of our personal relationships, and the
handmalden of truth is respect which, as its root denotes for it comes
from the latin verb respicere, meaning 'to look at', involves the
abllity to see the partner of a relatlonship as he 1s. It involves the
willinmese to recognlze his individuality, to cherish it, to permit

it to unfold in its own peculiar way.
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Thus seen &and understood, the concept of respect implies foremost the
absence of expnitatiun. We cannot hope to establish or maintain a hond witt
others 1f we seek them for some ulterior motive. The man who selects his
friends for thelr use alone, for social or economic advantage say, 1s
quickly found out and denled the response of sympathetic finderstanding

which selfless friendship alone evokes.

The ideal of respect - 'kibbud hab'rijous' our fathers called it, the 5 frrae
‘%giﬁgﬁuf honor to God's creatures - precludes also all tendency to dom-
1natﬁf There 1s no room for the authoritarian approach in the circle of
famlly and friend. Unfortuna&tely, there are too many who follow 1ts courm:
husbands who seek to dominate thelr wives, wives who are unduly possessive,
or parents who go totalltarian with thelr children, who want them to do
certain things or live in & certain menner, not for any good reason but
simply because E?EE.E&F g0 uf&%ﬁfﬂk 80. Among such people arse often those
who consider themselves good liberals in thelr political thinking. Yet

if the problems of the outer world are to be resolved on the side of

freedom, freedom must prevail in the inner worldé- weds

Somehow we must come to understand that separate persons are always
separate persons, distinctive individuals with minds that can meet with
other minds but cannot be absorbed or merged. Nothing is achieved by the
attempt to dominate. Browbeating can never cure dissension. What must be
spught 1s patlen€y rsasonable attitudes, honesty and falrness in discussion
and, 1f necessary - and quite often 1t may be necessary - agreement to
differ. Even a marrled couple is composed of two people with two minds

and two wills, and In splte of the words of the marrlage ceremonv, these
two wlll not in all respects be one. Marrilage at 1lts best, 1ls the Eﬁiﬁi‘ﬁ
of two individuals on the basis of the preservation of each indlividualilty,
80 that the two may move through life much llke two independent melodies

which rise and fall and blend with one another to form the harmony of

wondrous music.
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Tne last and perheps the most important ingredient of firm psrsonal
relationshlps 1s a sense of resvonsibility, the willingness to answep
the needs, exvressed and unexpressed, of another human belng. To be
responsible means toc be able and ready to respond., Jonah did not feel
responslible to the inhabltants oi Niniveh. He, like Cain could ask:
An I mv brother's keeper. The loving person responds. The life of his

brother is not hls brother's business alone.but his own 28 well.

There are many Hebrew terms which approach a definition of thls virtue:

Ahavo, love, 1s one; rachameem, compassion, is another, Moreover, 1it

is & virtue which finds wvarving expression, devending on the nature of

the relationship. Between parents and child it refers most often to the

care for phvsical needs and for mental development. DBetween friend and

friend it speaks primarily of psvchic needs. In the love between hus-

band and wife 1t involves a response to all these and more, to the total
s bt - Uladeo-<

human personalitv. But whﬂté?éﬁxfhe particular application, responsibllit

compassion, love &ll iInvolwve not just feeling but doing. Thev describe

not so much & state of beine, but an act of glving.

In truth, we cannot concelve of one without the other, of responsibilitv
without care, of compasslon without extended help. Love is not love
without an actlve concern for the life and erowth of that which we love.
When seen in thils light, and contrary to the conviction of moat young
people, the moment of wedlock is never the culmination of love; 1t is

is only the besinning and only & possibllity for the bullding of love.
Love before marriage 1s a feelins, & romentlc sentiment, at best; only
after the marriage can it be translated into & doins for one another and

thus attaln to 1ts truer nature.

These then are the threads wnlch go into tue meking of the bond unlting
family and friend: truth, respect, responsibllityv. These are the virtues
we must nurture if we want to preserve our personal relationships against

the winds of the world which are blowing harshly upon us.



~§ome weeks ago, I chanced to tei1l a story to the young peovle of our
fé{iginus school which has 1ts application here also. It ia ahogj’gdking
whuxlgfaﬂ many centurles ago but who was endowed with a very aﬁ;inua
mind and one dav he determined to Mmow if psople lived on the moon, It
occured tﬁ bim that of a loud enough nolse were made sent up from the
earth, it migﬁt.ha heard on the moon and its peoplﬁ, ifthere were any,
would glveanswer. Orders went out throughnut the kingdom, Bnstructin~
all people to gather in-their villase sndﬂrﬂﬂ and at the appointed sighal
to give & might shout. The-E§SEi§i§Eéi;y arrived: all subjects were

agn W Vcao eobolda o

agsembled. The signal was gi?an,fhnd lo and behold - thers was utter

8llence - every one had rj//;ﬁhd silent because he wanted to hear the

great sound himaalf./ NG

Some of the finest-fthings in the world are lef undone, because we wait

for others t othem. Some of the finest relationships in the world are

destro because we take our cue from others allowins the standards of

ime of crisls to affect our closer ecircle.

(L {LALrEthLN Eeori™

We naadi—\]-i- surely. On _the eontpary, we GG\-HF" even reverse the proceas,
and instead of allowing the outer world to invade our personal lives,

we can make our personal lives invade the outer world. Our more im-
medlate problems, if mastered will make us strongerand wiser to deal
with all other vproblems. The inwardness of our lives can nrovide the
moral reinforcement needed by soclety. Yes, iIf we attalin to 1t, the
flame that burns in our homes, kindled by out friendshlps and our loves,
can be carried with us wherever we go, lighting the way before us,

warming the desolation of the world.

Bt b Gl W twn-iL Qm-r:';L LTt
Grant us this, O Gﬂd,nand the impossible will yet be possible.

Aman.
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Flease_meke 1t_shopt, Rabbil =] ==

The Role of tiae Sermon irn i in the Service
Courtesy, politeness, a friendly manner, while not a cardinal virtue in
life, stlll tends to make man's life on earth so much more palatable and
pleasant. A friendly countenance or comuent costs nothing - yet it is
mankind's best adornment, more beautiful than costly garments or
precious gems.w ' nYyd Mod pa L ik jﬁgﬁ iy X 'Greet every man
cheerfully: taught the TannahJShammai; and another author of the kishna
ﬂquatas\dar-aeh eretz withk‘fal.uuﬁ 'fnr'ahj, meling
Food manners the indispensable pre-reguisite to the attainment of

knowledge and wisdom.

Thlis emphasis on conslderate behavior finds curious confirmation in our
Torah portion for today. Our scriptural selection portrays that hapoy
moment in the 1life of Abraham when a heavenly messenger promises thermres.
ZEtgigmey the birth of a son. Sarah, RLGIL¥, exhibiting a talent

R

which was to be inherited by generations of her daughters, manages to
eavesdrop an‘loverhean;the conversation. Her reaction is not too con-

fident; she merely laughs, saying: "After I am waxed old, shall I have

pleasure, my Lord being old alsotf™ In the very next verse, God asks

Abrahem: "Why 41d Sarah laugh, saying, @16 I of e surety bear a child who

[

am 0ld!" Rabbinic comzentators were guick to notice that while Sarah

had, 1n fact, refereed both t: her own advanced ege as well as to the
extreme age of her husband, God only mentioned the refrence to herself,
to wit, 'why digd Sarah laugh, sayingk shall I bear a child, I, I only,

who am 0ld?' God was clearly guilty of a half-truth - but only, Se=e8y.

, An order not to Fiva causa r quarrelf between husband and
Mﬁi‘u Wanes gl Cdae ﬁl«.«ﬂ_ﬁ’....t figd Gy ias bdim o8 | Ths 1nkd s M‘?\

TV Weif-trutns, or By white 1155 are permitted provided their 'ﬁ\\b
intent is to W spare the feelinpgsof a fellow human oceing.




In describing the mutual regard that obtains between & rebbi and his
congregation, the terms courtesy and consideration can certainly be
eprpllied, for kindness rules all aspects of this relationships, all areas,
that is, except one, the pulpit, the weekly sermon, where sensibilities
end civilities are frequently forgotten. In the sound and fury of his
reprim&nﬂs;the rabbi all too often beres hils claws, and after he has had
his say, he growls like & mother lion in defending the offsprings of

hils mind, misbegotten a&s that offspring might have been. As for the
congregatlion, too many of lts members don't even awalt a sermons delivery
but greet the rabbil with the k unkindest, most unreascnable reguest of
them all: Please, Raibbi, make it short, willlyuul Heve you ever heard
of an actor who was asked to cut the lines oftﬁ?play, or & musician,

and & mediocre one 2t that Whin;;ﬁ asked to play less and not more, to
skip some movements in am But even a Platlgorsky of the Pulpit
ls asked to be brief, and, I suppose, can count himself lucky not to
have & modern day Benjaumin Franklin sardonically remark: "“None preaches

better than the ant and she says nothing."

Not always was the sermon in such low repute. At one time it played
& central role In the life and tne growth of the Jewish Comuunity.
One need only regard the kusdgeds-ef thousand upon thousand sermons
collected 1n hundreds upon hundreds of volumes which mke up the vast
mass of literature :nown as the Midresh to sense the significence of

the sermon in the religious 1life of our fathers.

The scrmon, lnclidentally, represents the unique contribution of the

Jew to world religion. While the founders and leaders of various
religions gave occasional public aldresses, there is no evidence of such
&ddresses as part of a regular religious service prior to the development
of the synagogue. Sut once the seruon was established, it spread far

and wilde and was eagerly accepted by Christlanity and Islam.



The birth of preaching was & bi-product of the general tide of
democratlc liocerslis. which swept through Jewish 1life in the days of
the second commonwealth., It was a part of the movement which meant to
wrest religion from the str@glehold of the monarchistsd ..ha p"iast.a.

‘a Libecat Hoe onal o B #ﬂn.
The prophets &nd teachers of Israel wanted to creatﬁﬂ ra i on

in whlcrn everyone, from the humbles: workingmen to

SeFSIr OF the most munificent philantroplst would achieve a knawldﬁ@ﬁh-
of God. ey wanted2eresl Lo Doy inthe Lliteral sonso—oi—the word,—
&—ingdomr Ol priosts—esd—a-holypeostes— The Synagogue became the institut

walch broke the cower of the centralized priesthood by establishing
& minor sanctuary, & people's temple in every town ad hamlet of Israel.
And the synagogue sermon was the instrument whlch gse religion to the

peocple.

If every one was to be & prlest, then everyone had to learn God's

word and its meaning. Therefore the Scripture was read in every
syngogue and at every service; it was translated intc the vernacular
(during the days of the Second Temple the Jewish people spoke Aramaic
and not Hebrew};+aftar the 1i£¢aral translation, the scriptural
Dassage was 1nterpreted and the interpretation dveloped intc the
sermon. Through the reading and tranelatlon of Scripture the people
gained a knowledge of Law; and through the interpretations they learned

how the Law was to be applied in the give M3 teke of their personal lives.

This double purpose of the original sermon points t: the role the
Pty Wikank™
sermon ought to play in our daK. A sermon isp&a instruct - and it

Wk
iGhFD improve; it must educate anﬂbpdify.

A sermon 1ls meant to gilve knowledge of Torah. In Judalsm study has
been lifted tﬂﬁi?e_leval of & rellglous princlple - Talmud Torah Keneged
5 [ Y 4 M'*.‘F& ["""'!I gf___\.m_ -
3

—And -e—sermonwirich does not Bdd at -t=ast—one—rsingie—

is_nc sermon.
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It might be noted, merginelly, that the very reading of the scripture Yy

&s part of the service Fgctne long ago, wmarked & revolution in the .?

religlous life of man. At one time, the sacred books of religiuna ,IMT
Capboctic foanoh dits vusingans € g 3 7 M

R (s Ao e

were the exclusive smstsetien of prlests &ana scriﬂea?x.ﬁat so in Judaism.

S A
4 Jew, uninforuwed of his Jewish heritge 1is Eim?lﬁiﬁ Jeéw. And a sermon

3

ﬁPupular pundltsfia N0 Sermon.

wﬁi&hﬁ does not add to the Jewish know;adge of the congregation, & sermon
(K%

which merely re-echoes the dally press o

T g o
However, & good sermon must do moke than 1mp&r rknuvledga'h&t—munt—“
. : h 3

- A preacher 1is not

n""';-':gﬂ-.- :
Just a teacher; amé =2 sermon I3ymore than & le ture. A good sermon

i} feek _ _
alms beyond the minﬂ;aﬂ-é tﬂuclﬂ,ﬁa the heart and the soul of the worshippen

It =ixx intends to transform religlous truth into the moral fibre of man

And it purposes to answer the doubts ad the yearnings of the human

soul

Here the preacher faces his most difficult tagk E;i can fathom the
dfhnfﬁujﬁﬂﬂ*& et oo X WU bt @ puukﬂﬁuﬁi:hgzgiﬁﬁzinpqaﬁi&mhuﬂig‘ﬁgu

‘t-;.*‘-h EZ_‘-‘-.?U g w L C.-—me

J Geg .

needs of the saul Eﬂﬂ—w?D—ﬂET1;£?iﬂhtmsﬂif"ﬁﬁ‘tﬁﬂﬂtrb rer—o
W r-: hu_'k..n,._‘ f‘bﬂhﬂ"w;ﬁ—ﬁs& .% i g ol "‘“"ﬁﬁ,ﬂw"

deeds, FfTre- Yo e s mone
W’I«H Sod ¢
" than as intellec-ual excerclilese., It demands the best self, the soul of

Lr

the preacher. ﬂnrds which aim at the heart must come from the heart.
J-z .:ul"

Words of rapra e not, easy er; wht dare set himself as the
[ Eig] p‘!h [
arbiter Df men's deeds. Every preec knows too well tha the failings

ne

b e T
he sees in other stir hia soul also. Faable comrort tu-the admirable
observation that Breachers are "like torches - & light to others,

waste and destruction to theuselves."

Such 1s the purpose of the gsrmon, such was its power, such can its
power be, 1f good preachers be found - &nd if men be found who will
listen with A understad heart. iNot alwaye is the failure of a&f sermon

the fault of the preacher; sometimes the listeners Riss are il 4



For one, congregzations often expect too much; it is impossible to be
stirred by every sermon; even the ultra modern scientifically designed
machnines of an automobile factory produce an occasional lemon, - why
not extent the same courtesy to & preacher, frail human thét he 1s.
Agalin, congrepgations often expect the wrong thing. They come, not to
be enlightened, but to be entertained; they Jjudge the ser.cn by its
garb and not its body, looking for the emphatic gesture or flashy
phrase rather than the truth of the message. A sermon is not meant

to enetrtaln; an entertaining, scinitllating sermon mey lead people

to praise the preacher, but a good sermon will lead people tc praise

G wutda fhot ey )

God. In other words, people who listen to a aarmonf stitute not—
an auﬂiancafhut a congregation. N G
Finally, so many people receive little from a sermon because they

are not prepared to receive much. Our fathers were thoroughly con-
versant with the subject matter presented to them by the preacher.
Moreover, they prepared themselves for every sermon, by reading and
rereading the Torah portion of the week. When the preacher announced
his text, they knew the text already and were eagerly awelting the
new insights the preacher would provide,$to. somglbins—thet—war—Emows—Lo
_them. The sermon toplcs are stlill announced, well in advance.

Why not give some thought to the theme before coming to the synagogue.
Why not read the Torah portionof the week in advance, to look for a
text that would seem appropriate and meaningful tc you. Increased
knowledge might well obviate the most common charge levelled agalnst
preachers or lexturer, to wit, that they speck over the audience's
head, A similar complaint lodged against & professor of philosophy
ellicited the following reply: gentlemenf, I talk to where your

heads ought toc be, not to Were they are.



We hwe assayved the role of the sermon in the synagogual service.
kuch more could pe s&ld of course, but certainly the title of our
discourse precludes & lengthisr treatment. We have found that
e good sermon aims ts fulfill a double task, to EpEplyxxthkExxex inform
and to inspire, to apply the timeless lessons of the past to the tlmely
neads of the hour and 1ts men. We have also discovered that good

W) her
sermonds require good preach@d, out peyond that good listenfAR.
A sermon ca: have great effect upon the lives of wen and natlons -
the enemles of freedom recwze{ its potentialities by silencing the
pulplt wherever they IW to dominate the minds of men.
Sermons can give hope tc the despondent, and light to those who sit
in darkness. Sermons can bring hopéness iInto the lives of men and women
Earmani{rapraﬂeﬁt the sulgﬁgemaininL vehicle for the Oral Law 1;,cur

"
L

¥ 4 T l“l,{,_,JJ il \_i =
time. “Sgis—the “one 1nstﬂﬂmﬂnt which prasarva#&nru;hecy dﬁd assurbs: Cc g
h\ 1
continued revelation. '

Having said all this, émé having set these lofty goals, I ought to

H}.._;.pr L e T L

?hy‘nab-hxautha resch exceed the gresp. We take comfort in the famillar

step from this pu;pit neveiltu preach again, And yet why not contlnue.

Kidrash which speks of a king who lost & precious pearl. Does he not
recover 1t by means of & two=-cent candlef®

Amen.



RELIGION AND EDUCATION: A JEWISH VIEW

Rabbi Alexander M., Schindler

National Director of Education

Union of American Hebrew Congregations =
Central Conference of American Rabbis

The American Jewish community's approach to the complex of problems encompassed
by the title "Religion and Education" can best be understood as the effect of
an interplay of inner and outer forces, of the ideal and the real, of Jewish
theology and Jewish history; it is the product of g people's faith shaped on

the anvil of its experience,

The monism which characterizes Judaism = its steadfast insistence of God's

unity and its attendant unitary conception of human nature = clearly calls for

the most comprehensive possible understanding of education's role, for the SUmMmAaTYy
dismissal of any effort to compartmentalize it into well-defined, only thinly
related segments labelled "secular" and "sacred." On the other hand, the life
experience of Jews = their persecution in lands where church and state were one,
the whiplash of antiesemitism which they and their children were made to feel

in state-religion oriented schools = have made them espouse the ideal of the
'secular’ public school and, thus, to qualify the concept of education which

flows from their faith,



In this manner, Jews stand in the vanguard of the struggle to maintain the
principle of separation wherever Church and State meet on the American scene;
they resist the intrusion of denominational instruction and observances in the
public classroom even as they oppose, with vigor, the assignment of public funds
to church established schools. At the same time, their essentially religious
world view leads them to understand that not all religious concerns can be ex~
cized from the public school curriculum, that every system of education worthy

of the name must strive to awaken awareness of life's spiritual dimension and
foster devotion to the values which emanate therefrom. American Jews are cone
fident that the public school can serve these ends without invoking the sectarian
symbols and sanctions of institutional religion, without transmitting the teache
ing and forms even of those great faiths from which our spiritual and moral values

are ultimately derived,

Judaism's View of Education

Because it is one of the oldest religions of mankind - its adherents scattered
through all the world, their faith challenged by many varied winds of thought -
Judaism, understandably enough, is not a simple faith., Tt is, rather, a complex
system of life and thought, embracing many points of view and distinctive only
in its totality, in the singular integration of diverse details., There is, thus,
no single Jewish philosophy of education; the religious literature of the Jew
sounds many variations on the theme, Still, a leitmotif can be perceived among

the descants, allowing us to speak of a Jewish view of teaching and of learning,
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Central to this view ig Judaism's concept of man which holds his nature to be

a blending of body and soul, of matter and of spirit. Man is made of the dust,
yet there is something in him which has its source in the divine and enables

him to achieve communion with it. Because he was fashioned in the image of God,
he can encounter God, if only he seek Him, "Man is not cut off and isolated

from the universe, but a part of it, Somehow he can reach out and understand

it. Man may be limited and small, but he can grow toward God because something

in him corresponds to Gud."l The realization of this potentiality latent within
him, the attaimment of communion with the divine, constitutes man's essential task:

it is the infinite duty which has been laid on finite human life,

Education is a principle means for life's fulfillment;"a man needs to study, so
that he may become himself,"2 The unlearned man can never be pious; he may will
to find God, but he does not know the way; he perceives the design but he lacks

the tools and has failed to master the eraft, Learning is the key to the universe;
man becomes God-1like, holy as God is holy, only as he grows in the knowledge of

His world and Word,

Education is a means, not the end. Though prizing knowledge above all earthly
possessions, Judaism ascribes no worth to study for study's sake alone. "He

who has knowledge of the Torah but no fear of God, is like the keeper of a treasury
who has the inner keys, but not the outer keys, He cannot enter."3 The goal of
learning is the refinement of a sensitivity to the divine: the beginning and the

end of wisdom is the fear of heaven.

1. Eugene B. Borowitz, Philosophies of Education, ed, Philip H, Phenix (New York:

John Wiley & Sons, 1963), p, 87.
2, 1Ibid., p. B8
Sabbath, 31b
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Judaism's conception of human nature is unitary, Tts dualism, such as it is,

is not rigidly drawn, It speaks of body and of soul but sees them bound in in-

dissoluble union. Certainly the body is not burdened with all 8gin, nor is the

soul given credit for all virtue,
To what may this be compared? To a king who owned a beautiful orchard which
contained splendid figs, Now, he appointed two watchmen therein, one lame
and the other blind, One day the lame man said to the blind, "I see beauti-
ful figs in the orchard, Come and take me upon thy shoulder, that we may
Procure and eat them." So the lame bestrode the blind, procured and ate
them, Some time after,the owner of the orchard came and inquired of them,
"Where are those beautiful figs?" The lame man replied, "Have I then feet
to walk with?" The blind man replied, "Have I then eyes to see with?" What
did he do? He Placed the lame upon the blind and judged them together. 8o
will thE Holy One, blessed be He, return the soul to the body and judge them
as one,

Man is not a loose federation of two or even three separate states = body, mind,

spirit = but, rather, is he a composite of these correlative principles of being,

The implications of this conception for the understanding of education’s task is
clear. Its function is all-encompassing, It cannot be divided in any manner or
Testricted in any fashion, One cannot refine the competence of mind while oblivious
to the needs and potentialities of body or blind to the values and final purposes
which are born of man's spirit. The development of the total man is every teacher's

concern; all life is education’s pProper province.

Judaism's reluctance to ascribe a final duality to human nature extends to the
nature of man's universe, Here oo, no artifieial divisions are made, no realms
sequestered from the horizons of inquiry which a man can properly pursue., "There
is no not~holy, there is only that which has not been hallowed, which has not

yet been redeemed to its hulineaa."5

4, Sanhedrin, 9la-b

5. Martin Buber, Hasidism (New York: The Philosophical Library, 1948), p. 135,
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The history of the Jew reveals no parallel to the warfare of theology with science
which mars the history of Christendom, Scientific inquiry was usually encouraged

and given free reign. As one example, a twelfth century curriculum sets the follow-
ing order of studies: reading, writing, Torah, Mishnah, Hebrew grammar, poetry,
Talmud, philosophy of religion, logic, arithmetic, geometry, optics, astronomy,
music, mechanics, medicine, and lastly, meta-phyﬂica.ﬁ The array of Jewish scholars
who coupled knowledge of Jewish law and lore with equal competence in the sciences

is impressive: the leading contributors to the development of Jewish theology in=
variably ranked among the foremost scientists of their day., Moses ben Maimon
(usually called Maimonides) offers classic proof; he was Talmudist and philosopher,
astronomer and physician; his mastery of rabbinies was sufficiently great to have
future generations of Jews designate him as a "second Moses;" his philosophical
writings, seeking to harmonize Judaism and Aristotelianism, reveal an equally
excellent grasp of Greek thought; and his scientific works = two volumes on poisons
and their antidotes, a book on sexual intercourse, essays on asthma, on hemorrhoids,
on hygiene, and a commentary on the aphorisms of Hyppocrates = were consequential
enough to merit translation and re~publication throughout the eight centuries

since they were first written, most recently in English, by Johns Hopkins University,

on the occasion of a Maimonides anniversary,

6. Joseph ben Judah ibn Aknin, Cure of Souls (12 Century), chapter 27, Ibn
Aknin's criteria for successfu teaching may interest the modern reader; The
teacher must have complete command of the subject he wishes to transmit, he
must carry out in his own life the Principles he wishes to inculcate in his
pupils; he must exact no pPay for his teaching; he must look upon his pupils
as if they were his own sons; he must train his pupils to lead an ethical
life; he must not be impatient but come to his pupils with a happy countenance;
and he must teach his pupils according to the range of their intellectual
capacities,



- B -

The study of nature is not inimical to the pursuit of the religious life - so
teaches Judaism; it is a pillar on which the life of faith rests; God can be known
only through its free and unrestricted sarviﬁe.? The student of science ought
never be hindered in his quest by theological pre-suppositions; the "Torah is not

a code that compels us to believe in falaehuoda."g A contradiction between the
teachings of Judaism and the findings of science can only be apparent, never real,
and calls for the careful re=evaluation of both, Either may be at fault = tradition
misunderstood or scientific method poorly applied = and if the conclusions of
science prove correct, tradition must yield the point and modify its understanding

of the Word.

Nothing which serves to expand the adventurous horizon of man's mind should be
excluded from consideration in the life-long educative process. The science,

the wisdom, the skills of the world are as significant to man as are the teachings
of tradition. They all of them are necessary if he is to fulfill the purpose

inherent in life,

That purpose must be served. If it ig not, knowledge = whatever be its kind =
is vain; "the end of the matter, all having been heard: revere Cod and keep His
commandments, for this is the whole duty of man."g It is in this spirit, that

the modern Jew voices his pPrayer:

7. Moses Maimonides, The Guide of the Perplexed, Part I, Chap. 55. Cf, Sabbath, 75a,
8. Levi ben Gerson (Gersonides) in The Wars of the Lord, quoted by W, Gunther Plaut,

Judaism and the Scientific Spirit (New York: Union of American Hebrew Congregations,
1962), p. 6. His books offers a superb exposition of the problem under discussion,

9., Ecclesiastes 12:13



O Lord, open our eyes, that we may see and welcome all truth, whether shining
from the annals of ancient revelations or reaching us through the seers of
our own time; for Thou hidest not thy light from any generation of Thy children
that yearn for Thee and seek Thy guidance, 10
When thy speak these lines, at their weekly Sabbath services, and when they translate
into their lives as they hopefully do, the ideal implicit in them, Jews keep alive
the ancient prophet’s dream = a dream superbly characteristic of Judaism's view of

learning-which envisages man's future as a time when "the earth shall be full of

the knowledge of God, as the waters cover the aea."ll

Faith Tempered by Experience

This then is the compelling religious conception which governs Judaism's approach
to education: Study is a never~ending task in life, a vital means for its fulfill=
ment; all realms of knowledge, not just religious disciplines, but the sciences
of man and nature too, and the humanities, are encompassed by this mandate; and
all learning must be made to serve the end of faith, this end alone, the prineipal

object of being-~to help the I encounter the Eternal Thou,

It is a conception which still holds sway for Jews, at least for those who define
their Jewishness primarily in religious terms, TIts modification, to which we
alluded in the introduction, is not one of substance, but one of detail, and it
applies, in the main, to American Jews whose recent history witnessed their mass

migration from central Europe to America,

10. Unionm Frayer Book, Part I (Cincinnati: Central Conference of American Rabbis,

1940), p.34

11. Isaiah, 11:9



Jews were made to suffer grievously in the lands of their origin; their existence
was in continuous jeopardy, their religious life severely circumseribed, In-
variably, their persecution was most relentless where Luther's dictum-cuius regio
eius religio =- determined the relation between church and state, where rulers

told the ruled how to worship God and priests told rulers how to execute State
affairs, By the time Jews came to these shores in substantial numbers, the alliance
between Protestant dias*ent and secular humanism had yvielded its richest fruit;

the principle of religious freedom was well established and the concept of volun-
tariness in matters of faith had become a corner-stone of American law, Here

Jews found safety; here they found freedom in a measure rarely matched in the two
thousand years of their wandering. Little wonder that they attributed their
liberties primarily to :the Principle of separation, and that they are boldy zealous

in its defense!

The sharp and comforting contrast between the old and the new was strikinglg_fgﬁi:h__J/
fested in the realm of publie educatian.I_In Europe, only a handful of Jewish

children were granted admission to government established school; the lucky few

who were thus chosen had to make a payment of blood for their privilege; they

were subjected to stinging indignities, insulted and assaulted, to remind them

of their inferiority, to make them appreciate the gracious gift bestowed, [E?atever
their ultimate purpose = the state was hardly guiltless, after all, state-appointed
teachers condoned or even encouraged such incidents gltheae expressions of anti=-
Semitism invariably were cloaked in the garment of religious bigotry, given occasion

by class prayers (always alluding to the crucifixion), by school observances of

festivals (Easter was ever a propitious time to resuscitate the blood libel), and



by the caustic commentaries of teachers in interpreting the Biblical text, Not so,
in America! Here the Jewish immigrant found governmental schools whose doors were
opened wide to welcome his children, whose teachers and administrators accorded them
treatment fully equal to that extended to all other students, Again, the American
Jew attributed his blessing primarily to the principle of separation, to the circum-
stance that the American public school had been divested of those denominational

dimensions that so distressed him and his children elsewhere.

Thus it was, that American Jews became champions of the 'secular' public school,
learning to reverence it as a "precious gift to be passionately protected and
preserved nl2 Indeed, they would be remiss, totally lacking in human virtue,
were they to offer a lesser degree of appreciation,

—

1 Here we confront the modern=~day modification of Judaism's traditional approach to
learning. Today's American Jews recognize the worth of disjoining the educational
process, conceding the possibility of its departmentalization. They isolate
sectarian instruction from general education, limiting the scope of public education

by withholding the former from its concern,

The modification is modest indeed. It imvolves a peripheral change, not an
alteration in essence, It constitutes a division of labor, as it were, and not

a dichotomy of final purposes. The goals of education, public and private, remain
the same. The public school can well serve religion's ultimate concerns without

also teaching religion in any formal sense. 13 H

12. Leo Pfeffer, Creeds in Competition (New York: Harper & Bros., 1958), p.60.

13. Eugene B, Borowitz, op. cit., p. 93. Also, Anson Phelps Stokes and Leo Pfeffer,
Church and State in the United States (New York: Harper & Row, 1964) p, 355.
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Maintaining the Wall == Religious Observances

-
American Judaism offeﬁf substantial, unaccustomed unanimity in its approach to
the many issues affecting the adjustment of church and state in the realm of
public education. The response is uniform and unequivocal, always applying the

principle enunciated by the highest court, "separation means Separation, not

something less."

Every ritual expression of religion in the public elementary and high schools
is rejected on this basis, from the recitation of Prayers to the devotional
reading of the Bible, from the singing of sacred songs to the observance of
sectarian festivals, not excluding joint religious celebrations, '

We 0ffose R& i+ CLPOp ¢ eVea

Long-before the Supreme Court rendered its decision in the Engel v, Vitale case,

i [T A v A b UE&--‘

American Eaun“;saerted that state laws Tequiring or permitting the recitation of
Prayers are whuily inconsistent with the Establishment Clause = even when these
Prayers are chosen for their “nnnrdennminntiunal" quality or composed with this
intent in mind.lﬁ Moreover to be true to its essential nature, prayers must be

personal, particular, passionate; it cannot be neutral or detached, Here, Jews

share fully the view of Tillich who holds the "unspecified affirmation of God"

to be "irrelevant," a "rhetorical~politdéal abuse" of religion in its finest

15
sense,

14. Jews never acquiesced in lower court rulings which held the Lord's Prayer
to be "non-denominational," Although the words, when taken literally, are
not at variance with Jewish teaching, sacred usage over many centuries by
Christians have made this prayer wholly Christian, As such, it*violates
the conscience of the Jew, The Lord to which the prayer's title refers is
not God as Jews conceive of Him, but Jesus of the Christian tradition., In-
deed, the words are the words of Jesus drawn verbatim from the Gospels,

15. Pau Tillich, The Courage to Be (New Haven: Yale University Press, 1952),
'FP- 1-3 2'- 1841
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Politicians, dictators, and other people who wish to use rhetoric to make
an impression on their audience like to use God in this (unspecified) sense,
It produces the feeling in their listeners that the speaker is serious and
morally trustworthy, This is especially successful if they can brand their
foes as atheistic,
The rote recitation of 'neutral" prayers holds forth no hope for the attairment
of a meaningful religious experience; it is form without substance, an empty gesture
bereft of spiritual significance. Nor can such recitation, without further comment
by the teacher or discussion by the class, be seen to serve the ends of character
education; the expectation that the mechanical mouthing of prayer formulas will

e
steil the moral fibre of the student runs counter to reason, counter to evidence,

counter to all accepted theories of learning.

What is true for 'neutral prayer is trué for non-denomination Bible reading =
not when the Book is studied as part of a great literature course, but when it
is ordered as a daily exercise in religious devotion, Such Bible reading virtually
conatitutesk compulsory attendance at a religious service. Jews fear, further,
that in this manner, Christological ideas at variance with the Jewish understanding
of the Bible will be transmitted to their children,’® The Bible is not a mome
religious book; and the hypothesis that it is a "non-denominational" book must
similarly be put to serious question,
Theological differences among Protestants, Catholics, and Jews have neces-
sitated each group authorizing its own translation of the Bible., These
theological differences resulted in frequent and prolonged controversies
in the 19th century, when in numerous instances Catholics asked the courts
to ban the reading of the King James Bible and when even Protestant groups

fought among themselves as to which denominational translation should be
declared nondenominational,

16. the Bible Should Not be d in the Public Schools, pamphlet issued by
the Central Conference of American Rabbis,

17. Statement of the Commission on Social Action of Reform Judaism to the Senate
Judiciary Committee, on October 3, 1962, opposing several resolutions which
sought to modify the first amendment, Submitted by Rabbi Richard G. Hirsch
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Again, as in the ®wee of prayer, the hurried, perfunctary recitation of tests,
can never further, but only retards, the advancement of either religion or moral

education.

Jewish opposition to school observance of holy days, particularly its celebrations
of Christmas and Easter - the singing of carols, the presentation of nativity and
crucifixion plays, the display on school property of manger scenes - has been a
cause of considerable community tension and of serious interreligious misunder-
standing. Hopefully, the preceding paragraphs have helped to clarify the issue
somewhat, by showing that a consistent application of the principle of separation

makes this opposition mandatory.

Christmas and Easter are, after all, religious holidays in the specific sense of

the term; they are sectarian, denominational festivals. They celebrate the birth
and death of Jesus who is the founder of the Christian faith. The nativity scene

is a hallowed symbol of Christ's birth. Christmas pageants are representations in
word and dance of profoundly religious, Christian ideas. And Christmas carols derive

fromithe music of the church; their words have origin in its sacred liturgy.

Manifestly, Christmas and Easter are not national or cultural holidays, and thought-

ful Christians should be as offended as are Jews by the effort to obscure or to

diminish the theological content of their celebration.

The fact that Christmas music is mixed with such other "holiday" music as
"Rudolph, the Red-Nosed Reindeer" and "All I Want for Christmas Is My Two
Front Teeth" inm no way changes the situation. . . If Christmas is a holy
day. of great religious importance, Christians should be the first to rebel
against its vulgarization in the public schools. Indeed, many sensitive
Christians have joined in the campaign to "Put Christ Back into Christmas."
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But it is with a sense of sadness that we observe how very few Christians
have seriously objected to the cheapening of their sacred day, 18

In a sense, Jews long for the restoration of at least some of the stern standards

of colonial New England whose Puritans prohibited the public celebration of Christ-
mas, who barred all "pomp and pagan revelry" in the observance of the day, insisting
that it be marked in conduct with a solemnity befitting Christianity's most holy

hour.

The attempt to assuage Jewish sensitivity by instituting joint holiday observances
fails in the desired effect, Hrem American Jews are particularly discomfited by
the Christmas-Chanukah union which, principle aside, gives currency to a grave
misunderstanding of their faith when it equates a relatively minor festival of
Judaism with a feast of the greatest moment to Christendom, The springtime twin-
observance is only slightly more appealing; Easter and Passover hardly strike a
heavenly harmony of theme. But what is infinitely more important, a principle

is at stake, and principle will not be compromised. Joint observances of religious
holidays in public school are no less a breach of the American ideal than are the

celebrations of a single faith,

Religious Education and the School Curriculum

The problem of religious instruction in the public school is vexing in its perplexity,
more intricate by far than are the issues of religious observance. Its ramifications
are many and well-entangled, forming a Gordian knot which, so the better part of

valor dictates, cannot be cut in a single bold stroke, but must be unravelled with

infinite patience and care.

18, Marvin Braiterman, Religion and the Publie Sc (Wew York: Union of American
Hebrew Congregations, 1958), pp. 25, 26.
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Two possible approaches, both extreme, can readily be rejected and require no

lengthy elaboration, Sectarian indoctrination on public school premises clearly

constitutes a breaching of the wall; indeed, it was ruled to be so by the Court

in the historic McCollum case. The opposite alternative, the aliminatiun_gi_gll
religious concerns from general school teaching, is neither desirable nor feasible
of fulfillment; one simply cannot teach without Lransmitting some religious data;
one cannot convey a full understanding of contemporary culture without, in the
very least, recognizing religion's role in the making of its essential elements -
its music, literature, and art, its morals and its law. This view, too, is
supported by Court opinion; in the Schempp-Murray majority decision, Justice Clark
took pains to point out that the banning of devotional Bible reading and the in-
Junction against the recitation of the Lord's Prayer do not by any means impért
that the study of the Bible for its Mliterary and historic qualities"™ or the study
of religion "when presented objectively. . . as part of a secular program of edu-

cation" constitute a violation of the First Amendment,

But the objective transmission of religion's historic contribution to civilization

hardly qualifies as religious teaching, Can religion itself be taught in the public

school - its tenets and its values - without partiality, without the substitution

of indoctrination for learning? This is the question that yields no ready answer

and continues to trouble the waters of inter-group relations on the American scene.

A number of proposals have been put forward, in recent years, which aim to allow

the teaching of religious tenets without doing violence to the principle of separa=
tion., They build on the assumption that there are fundamental principles of faith
which all religions share, which can be isolated, organized in unit form, and then

transmitted as the common, non-denominational core of faith,



American Jews do not embrace such efforts with a full heart, They agree, of

course, that a common core exists, that the great religions of the world do indeed

hold many views in common, allowing for full cooperation between them. Jews

doubt, however, that these tenets can be isolated from the context of the religious

current without destroying their essential nature and without vitiating all that

is spiritually meaningful in every faith, gkeligicms ideas and their forms are

inseperably intertwined; both are sanctified by faith. The moment they are separated,

form loses its essence and the idea is robbed of its force,
Phrasing and style become supremely important and indeed matters of conscience,
as is evidenced by the fact that churches differ not as to the content of the
Lord's Prayer, but as to its wording. There is not a single thought in that
prayer to which a devout Jew could take exception. Yet it is for him a Christian
prayer which Jewish tradition and his own religious sensitivity enjoin him from
reciting., It is only a person emancipated from religious tradition who speaks
of forms as the "externals" of religion. How meaningful then can 4 common core
of belief be that does not have the support of a tradition which includes sym=
bols, memories, powerful emotional associations, 19

More than this, once an idea is abstracted from one form and is cast into another

form, the idea itgelf undergoes substantive change, When the principles of a faith

are isolated from their tradition and combined with other principles similarly ex-

tracted, something entirely new emerges, This, doubtless, is what the American

Council on Education had in mind when it eriticized the common denominator plan on

the ground that it might "easily lead to a new sect - a public school seet - which

would take its place alongside the existing faiths and compete with them."zu
Rabbi Richard G. Hirsch, in his testimony before the Senate Judiciary Committee

makes this pertinent and incisive comment ;
Public school sponsorship of non-denominational religious exercise {and

teaching) potentially establishes a new major faith = "publie school religion,™
For a brief but a significant time during the school day, the school becomas a

19, Rabbi Morris Adler, "Religion and Public Education: A Rationale," in the
Journal of the Central Conference of American Rabbis, April 1955.

20. American Council on Education Studies (April, 1947), Vol, XI, No. 26, p. 19
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house of worship, the teacher becomes a religious leader, the class becomes

4 congregation, and the members of the school board are enshrined as founders

of the new faith, How are the ritual, theology, and spiritual heritage of

the "new public school religion"™ determined? Through divine revelation and

interpretation by theologians? No, by public boards, commissions and courts,

elected or appointed through the secular, political process.

\

Still another, more practical matter must be considered. Once such a common core
curriculum is actually developedZI, how can we be certain that teachers will
transmit this teaching without partiality toward their own religious commitment?
Are we reasonable to expect them to suppress their own deep devotions and commite-
ments? More important, by far, and assuming, for the moment, that the impossible
is possible, just what religious values would such objectivity in teaching yield?
Proper religious instruction calls not for objective detachment, but for passionate
involvement, "There is no more ineffective way of teaching religion than to give

an "objective™ account of religious history. For this means robbing history of

the inner meaning and the specific elements of faith and truth."22

These arguments manifestly mitigate against all non=denominational or inter=denomina=
tional religious education Plans advanced thus far, This is the considered view of
the American Jewish Community on the subject:

We are opposed to (all) attempts by the public elementary and secondary
schools ., , , to teach about the doctrines of religion. Without passing
on the question whether or not such teaching is inconsistent with the
principle of separation of church and state, we believe that factual,

@blective and impartial teaching about the doctrines nes of religion is an
unattainable objective., Any attempt to introduce such teaching into the

21, An unlikely happenstance, Agreement is difficult to reach. In New York
City, for instance, representatives of the Protestant Council of Churches,
the Roman Catholic Archdiocese and the Board of Rabbis met for many months
of painstaking study only to conclude that agreement was hopeless,

22, Reinhold Niebuhr, quoted by Rabbi Morris Adler, op. cit,
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public schools poses the great threat of pressures on school personnel
from sectarian groups and compromises the impartiality of teaching and
the integrity of the public school educational system, OQur opposition
to such teaching rests on these grounds,23

If religious doctrines cannot be taught, what of moral and spiritual values,
can they be drawn from the matrix of religion which brought them to be and

kept alive without continuing dependence on their source?

Here, American Judaism voices a somewhat more optimistic view,

Insofar as the teaching of "spiritual values" may be understood to signify
religious teaching, this must remain, as it has been, the responsibility
of the home, the church, and the synagogue. Insofar as it is understood
to signify the teaching of morality, ethics, and good citizenship, a deep
commitment to such values has been Successfully inculcated by our public
schools in successive generations of Americans, The publie school must
continue to share responsibility for fostering a commitment to these moral
values, without Breaenting or teaching any sectarian sources or sanctions
for auch values, 24

This mandate is not eagy to fulfill. It requires the delicate disjoining of
the educative process which, as indicated, historic Judaism did not deem pos=-
sible = the abstraction of the ideal from its original form, the separation of
ethical values from their life-giving tradition, Modern American Judaism ene
courages this departmentalization only because of its profound regard for the
'secular' publie school, because of the school's proven ability to transmit

religious values apart from denominational doctrine and without sectarian bias,

To be sure, spiritual and moral values cannot forever be maintained without
reference to their source; faith is the necessary condition of their continuance;
they gain their fullest dimension only when they are woven into the tapestry

of a rich religious life. That is why Judaism insists on an intensive Program

23. Bafeguarding Religious Libert » Position Paper issued by the Synagogue Council
of America and the National Community Relations Advisory Council through its

Joint Advisory Committee (October, 1962), p. 7.
24, 1Ibid., pp. 4, 7.
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of religious instruction in the synagoguezs and on the development of meaningful

religious lifempatterns in the home,

Be that as it may, the public school cannot be enjoined from transmitting ethical
and moral concepts, religious though their origin is. To begin with, these concepts
cement our democracy; they form the faith of this land; their preservation is vital
toward the fulfillment of the American dream, Moreover, were we to keep our schools
from fostering moral values, we would deprive them of their reason for being and
then we might as well give up the enterprise of public education, A school which
does not seek the moral development of its students is no achool at all; all educa-

tion worthy of the name is essentially education of character.

An Aid to Religion and a Challenge:

What has been said, concerning the proper goals of public education, should serve

to refute the charge that our schools are "Godless," “atheist," and "anti=-religious,"
that they create, of necessity, an antagonism to faith and institutional religion,

On the contrary, the spirit of religion, though not its forms, can animate the
atmosphere with which the school surround: its students. And in this atmosphere

our children can grow, intellectually and spiritually, Precisely in a manner in

which we as religious people want them to grow,

25, It might be noted, in this connection, that the Zorach decision did not end
the Jewish community's unfavorable response to the released and dismissed
time programs, The following objections are usually offered: such plans
threaten the principle of Sseparation; the amount of religious instruction
which can be given is negligible; more often than not, school authorities
put pressure on students to attend religious school classes; those who re=
fuse to be 'released! are rarely if ever given meaningful general instruc-
tion; they serve to emphasize religious differences in a public arena, indeed,
Jewish children at times attend Christian classes for fear of disclosing their

religious differences,
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When the Jewish community espouses the cause of the 'secular' public school, it
does not use the adjective in its Philosophical meaning. Our determined opposition

Lo doctrinal instruction extends with equal force to the dogmas of scientific

naturalism, We do oL want the school to teach our children that reality is limited
to the 'seen,' gr that empirical science and logic are the only proper tools in man's
quest for knowledge. We do not want the school to teach our children that spiritual
values are 'purely subjective" %ﬁhat religion is thus but a branch of psychology,
revealing the vagaries of man's mind and the caprices of his emotional life, no more.
Even as the teacher is debarred from teaching principles which Pre=-suppose the ac-
ceptance of religious doctrines, so is he debarred from teaching Principles which

pre-suppose the acceptance of anti-religious doctrines.

'Secular,' as the Jewish community applies the word to the public school, means

not 'irreligious' but 'non-denominational!, 'non-sectarian,' intended for pupils

of all religious persuasion, and even for those whose parents affirm no faith.

What it means is that the state - enjoined by law from establishing any one religion -
without endeavoring to provide for all education but leaving many of its essential
aspects to church and home, undertakes to give moral and mental training and in-
Struction in secular subjects of consequence to all future citizens - the entire

process being conducted in an "atmosphere of social idenlism."26

Jewish opposition to doctrinal instruction in the public classroom rises in no
small measure from the fear that such teaching, in seeking to meet the conflicting
demands of competing religious groups, will not further but hinder the advance of

religion. 'We urge a broad interpretation of the first amendment, precisely because

26. Stokes arnd Pfeffer, op. cit., p. 355

—_——



We want religion. If we were truly secularists, we would encourage such things as

non-denominational prayer in the public schools as a tool by which to make life

and faith less sacred, less passionate. . . the worst thing that could happen to
the churches and the synagogues would be to . . . (develop, in the public school)

a religion which would consist of a set of meaningless, watered-down, non-sectarian

platitudes.“Z?

Thus the problem of religious education can never be solved by shifting the burden

of responsibility for its advancement from church to public educatiun.28 It will

be solved only when church and synagogue recognize their full and final responsibility

in this realm and take the matter of religious education much more seriously than
they have in the past,

When organized religion spends more for religious education than for its
choirs; when it plans its program of religious education with the fervor
with which it promotes evangelistic campaigns; when it is more proud of

its schools than of the size of its congregation or the beauty of its
architecture; when it selects ministers of education with the same care

it chooses its preachers and when it invests its attempts at educating

the young with the importance it ascribes to its weekly Sabbath service -
then shall it have begun to cope with the problems of religious education.2?

27. Rabbi Maurice N. Eisendrath, President of the Union of American Hebrew Congre-
gations, in testimony before the House Judiciary Committee, May 12, 1964,

28. In their classic study of Judaism's approach to the major social issues of
our time, Albert Vorspan and Eugene J. Lipman suggest that the church's
dissatisfaction with its own religious education efforts is responsible for
pressures urging the regionizing of the public school, See their Justice
and Judaism (New York: U.A.H.C., 1959), pp. 51, 52

29. Rabbi Morris Adler, op. cit.
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In this manner, the public school both aids and challenges the religions of

America in their quest to transmit the heritage of faith., It aids the synagogue
and church by fostering a devotion to the values which they share. It offers them
challenge, by imposing on them the duty to transmit the doctrinal beliefs and

practices which give these values sanction

President John F. Kennedy perceived this challenge and expressed it well when,
immediately following the Court's announcement of the Engel v. Vitale ruling,

he declared: "The Supreme Court has made its judgment. Some will disagree and
others will agree, In the efforts we are making to maintain our constitutional
principles, we will have to abide by what the Supreme Court says. We have a very
easy remedy here, and that is to pray ourselves. We can pray a good deal more at
home and attend our churches with fidelity and emphasize the true meaning of prayer

in the lives of our children.™
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Rosh Hashono 5714

ﬁalcnme to your Father's House, all you who seek peace 1n the midst
of life's struggle, 21l you who yearn for rest and refreshment of
soul from the turmoil of existence. This holiest of days offers
healing to each bruised heart - it holds out to each of us the
sweetest of gifts: God's love and blessing.

How full of awe is thls place - truly this ie the place of God!
How full of awe is this hour - this is the hour of our Lord! Once
again we stend at the parting of two eternities - an endless past,
and an endless future before us, the yesterday and the tomorrow.
Once again we feel the relentless onwerd rushing of time - another
year ‘is gone...another year begins., Once again the shrill, sharp
sounde of the shofar shake us from our complacency:

T ¢ekx1oh Teruoh Tekloh
Awake ye sleepers, awake from your sleep. Awake ye dreamers, awake
from your dream: Ponder your deeds...and ponder also thét season

follows season...after spring comes the summer and maturity...and

then autumn...and the leaves fall.. and—the—peges—on——our-oalendapra—
—fell even—as-—the leaves—feliy,.and who dare say: what doest Thou,
0 God?

Tekloh, Teruoh, Tekioh - the long unbroken tone, then the broken,
. stacatto sounds, and then again an even longer unbroken tone. Esch

of these calls has & meening - and in the Book of Numbere we &re

Kot~ PIIY [pAi y \U/
glven & clear mterpratatiin}:jjt;bﬁ A -ff',j;,m P3d *"iff"{: n/ I @ .
"On the day of your rajnicing'ﬁnd ynuf }estivals ',

Ye shall sound a Teklah. o but ?wr..a n;nf} ,J,r,“;],.;-_; Y,

"when war comes to your land end en enemy oppresses
you, you shall sound & Terusah...the broken sound."

The Tekiah denotes happiness and Joy. The Teruah represents sad -

ness and sorrow, wailing and lamentation. i
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Tekloh, Teruoh, Tekioh, joy, sorrow, sedness, gladness...are not
these the very emotions which fill our inmost being on thils sacred
day. Our first impulse 1s one of Joy: Rosh Haschonois & festive
ocecasion, and we gather u;;;-a festive mood, eager to thank God
for the meny, many blessings with which our lives are crwned.

411} too quickly though, our festive mood changes to one of solemnity
and sorrow. For we look about us and see that not a few of our

g re
dear ones are mo% wlth us. So many loved ones have not reached this

day and we weep when we remember the warmth of their real presence.

We weep because we miss them. We weep also because there is so
much we want to say to them and so much we want to do for them am
we cannot becuase they are not here.f dasblébs It is frightening
to realize how careless we often &re with those who are most
preclous to us. Children disregarding their parents, perents
thelr chlldren, brothers their brother, husband and wife indifferent
to each other - until calamity strikes, and then we cry and beat
our braasta;;fzﬂntonu...wa have simned...we did not mean to say

o i loe QLo Lioh Wty Todeet
thi%c..we did not mean :f epeak harshly...we do love thee...but there
is none to heed...and none to hegpe.
Oh, if we could only learn to forbear and to speak softly. If we
could only remember thet whatever we do now and whatever we say now
will be lived over at some future time in memory. No tear has ever
been spillkl for too much love shown, E;ﬁ toomuch kindness expended,
A great many tears have been shed for having dealt too harshly, with
too much severity. The rabbls of o0ld had a saying that one ought to
live each day as if it were ones last day on earth, to which we

st Lol e dzeurae,

fervently add: hlive with your brother as if it were his last day

on earth.



The shofar changes its tone. The Teluoh of sadness becomess the
tefach of gladness. Nany are not with us, to be sure. But the
best of their 1lives 1s with us. Their kind deeds, the beautiful
worde they spoke are hrsaaurp% in our hearts - silent secrets &x
our hearts, comfortiéim and consolimg, And after all, we are here, -
in good health, surrounded by many of our friends and we join with
e
them in the fervent prageF of thanks: Boruch, she-he~chi-yonu ve-
ki-je-mo-nu ve~-hi=-gi-yo-nu laz-man hazeh Praise be Thou O Lord
Our God, who hast kept us im 1ife and hast sustained ug and hast
brought to t:is hour.
And so the shofar sounds, with its insistent volce, like the hammer-
blows of fate, again and again, Tekloh, Teruch, Tekioh, joy, sadness,
laughter
Joy, Exzxdmmxyy weeplng, and again laughter. Is this not the pattern
of our personal lives, tie pattern of the life of every man? We
haganf our year with a Tekio uglh,hnpe, with firm resolutions for
sléf-improvement, for self-betterment. We were aware of our many
endowmentsj minds to know, eyes to see, hands to builld, hearts to
touch with pity. We were aware of these gifts and we meant to use
them ﬁ good AdvadLELe.
Now the day of judgement has come again and we are called upon to
review the past year of our life, .ith its successes and its failures,
its hpes and disappointments, 1ts achlievements and its barrenness,
its conquests and its surrenders. A4z the Tefuoh note fils our
heartg when we have to admit that there were more of the latter than
the former, more fallures than successes, more surrenders than
conquests, when in our Cheshbon hanefesh we Lave to recognize our
_ e lowe trodes -—
fallure to make the best of our andﬂwm&ntsq\the ex ;at to which we
have fallen short of the ideals we set for ourselves. Our tradition
a b e bt
frequently compares life to a bcu}r}i&n which nea-wanses to write one
thing, yet write another. GSurely this is the most humiliating moment
in our lives - when we compare what we have written with what we

wanted toc write.



Eut again the shofr changes 1ts call to a Tekiah bldding us to

look more to the future than to the past, pleading with us not

to perult the thought of past failure to depress us &s much a%:Lam&hu

hope for futurs victory shtah& enthuse us. Tikku Bachodesh Shofar -

Blow the horn at the nawdgﬂﬁﬁr¥-prnclaims our scripture--to which |
the rabbis add - tikku shofar lehischadshus - blow the shofap for
renewal--blow the shofar to proclaim & new spirit, a new heart, new

hope -- this 1s the central message of the liew Year Day = - life

19 b nae hot ot G G mas %rb&qﬁm@
ng I == 0ne can always

I
make another b ginning ==~ Hemechadesh bechol yom tomid ma-asey
we bae i ly
bereshis - é:alrena the wor! of creation.
"Why should man while living worry over ximx his fail
..end your errors+

has man

ngg of knich

he is the controlling master" - insIsts our tradi fon.” s
on. Abide not moaning amidst the ruins of the past, ZBY Ll B rig

"Forward" is the clarimeall
hﬂ lﬁm‘-
tlln mﬁ—

Tekio - Teruoh - Tekioh. Joy, sadness, joy. Is not this the whole

history of our people, with its lights ad ite shadows, its triumphs

eénd ite tragedies. Our story began with & “ekioh - we all know %

glorles of Israels past; and we all know also how our Tekioh was

; bripae * Hiok Vworiu (s 6Teupads

broken :I.ntoJFIL Teruohi thé Temple was destroyed and exile was followed

by expuleion ana terror, persecution and massacre, destruction and

grim death.

But the leruoh was not the final sound for our people, we know this .
ey {pi e 9), 0 Lied s’

also. e of this generation are privileged to hear the new bound.

the sound of a new Tekioh. The Stte of Israel has been established

in our day - who would hwe thought this possible only ten years ago

it stlll seems like & dream =-- the tecr stained prayers of & thousand

years finally enswered -- the downtrodden, the beaten the crushed
finally permitted to brethe anew.



And we here in Amerieca are inaugurating & new century, our
fourth century of 1life in the lad of the free.
I do not want to dwell too long on the general - I am
anxious to let the sermon of this mornin: remein a personal
matter but who ca refrain from comuenting on this slgnal event
in our history.
Ut
Right hare;alaofis &n appropriate efgat for abersan&l confession.
G’ﬂ;? {eft the protecting walls of the seminary a&—yeer—ape, and in
Lt sk w o A
my youthful exuberance @ad Agnarsaicd I qame to the communitids
Surely my early sermons o ffed =
ready to recriminate and ro reproach., After’one year feprecI kmow
better - for I found here a wvital community, & warm community,
& community bulsly sowing the seeds of its M self-perpetuation.
. found herea coumunity whose members were cpable of rising to
ha&ghts of love and of generosity wha arei chdlenge confronted
them.
ngmiJA,
Wh& 1s true here is true everywhere in our lad. Let no one slur
the America Jewish Community, for se;whet it ®complished. It
was the American Jewish community which nﬂﬂﬁihed the short span
M—d\r’ A
of seventy ye:arnatly 5 000 000 Jews who would otherwise hse
b
pelshé in thedesh campsofEurcpe. It wes theAmerica Jewlsh
Commutty, compsé of thosevery immigrants of wom we spoke, which
lavished 1ts help on Jews of other lads with & generosity un-
Lot i ’E‘L“’ﬁ;\ *'"bh...f-""""
presedented 1n the history of ay perle. It wa theAmepican Jwwish
Community which through its finaciid =m ad politicid support made
possible themost rempkable event in 41 recent hisory, the cresion
of thestde ofIsrel. Surely thie America Jewish Community is worth
of our praises and prgyers, is deserving of “oi's blessing for

may more centuries of creaiveesdemor.



‘ekloh, Terush, Iekioh,..we h¥e heard these calls...heard theum

re-echo 1ln our persond lives and in t.e lives of our ;aonle and

our community. € walt for one more sound...2 sound for which

we have striven and wept and bled...we wait for the Tekiah 3edoloh...

the gres Teklah whict will herdld that ge when all h&res will

cease and wen everywhere will l&®e togsther ss brothers.

gls this too auch to hope for, to ZreEx wait for, to work for?

I do not think so, for I holéd in uy hands a little medallion,

& little copper coin. 2t was fashioned over two thousand years

8go when the Rowa legion flrst entered tie holy land. Some seven

hundred years after thils wmedallion was colined, the mighty Homen
empire tuwbled from its gred height, beaten ani crushed, never to

rise gdn. On the face of tuls coin, the following words ®e inscribded:

Judea est perdita,..Judea is destroyed, th: Jewish oveonle is demolished

for ever more. Here I am, two thousad years later, a rabbi in &m
Israel, heralding the bezinning of still another vear of Jewish life

& yer, whlecn we hope and sray will spell the beginning of another
golden Age 1n Jewry, thec Golden Afe of American Jewry.

A0En .
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et : Rogh Haghonoh

Onceg again we are assembled in our synagogues on this great Judgment Day.

Once again we have entered the courtyard of the Almighty, seeking our

people, our God, yearning to find ourselves, For many centurles, back

to the dlm dawn of our history, this day h2s summoned us to stand up and
o

be counted before the throne of God. Once again, waﬁraspnnd, 8 did our

fathe! in countless generations.

) 1rlf:.u-
How strange the power of this awesome day. thtisgﬂ;m_dnua it wield? "
What force is it, what all-pervading, all-absorbing power compells the

response- of those who cannot be touched at any other time!

Perhaps 1t 1e thatsacred spark within us all longing to find ite Source,
for surely there comes & moment in the life of every man when he must
reach beyond himself and his day-by-day existence, when, like papshad
earth, he thirsts for the dew of heaven, when, filled to tha(lnathin&}
with earthly pleasures, over-weary of earthly struggles, he for
something higher, loftier, for the word of God, for the godly 1tself.
Our Days of Awe answer this need in man - hence their lrragpihle power.
For a brief hour, at least, we are lifted above ourselves, above the
human, all-too human, which holds us apart, and we stand united in the
knowledge that we are all the children of One God, al members of one
people, all brothers of one faith and one daatinj,(albaiﬁﬁthat can mon
destiny 1es often one of pain and degradation.

Thare is another force which binds us on this day. It is an inner force,

undiminished through the years, untouched by the experiences of our years.
)

It 1s our longing for life, our will to live no matter what expressed in

that most ferwent of holilday pryyers:
e ﬂ%ﬁg!’ RIS RN Jix! omr Fap ,aﬁ ounl 1 28
Remembel us unto 1ife, O King, who delightest in 1ife,
ﬂ?d 1nac£1ha us 1in the Book of Life, for Thy sake, O God
of life.



Remember us unto life: Here, my friends, is one prayer that iIs genuine =
the prayer for life - made genuine by the poignant awareness of this hour
which blds us look about and remember those who lived but live no more.
It is & preyer made real by the Etark and ever more prassin:raalizaticn
of our own inevitable end. Time' E rataIWwings do ever rcrwar& fly...and

every day we live 1s a day we dle.

The determination to live is the law of 1life, standing firm, like & rodk

at sea, unmoved by the seething waves of fate. To be sure, there are times
when, buffeted about by the 111 winds of fortune and the evil doings of awr
fellowmen, we think our zest for 1life anﬁ;vﬁ,wanen; but no soconer does the
pressure lessen, and nurQimanHJQror life surges forth anew, mightier than
e'er before. The horizone of our fortune may darken, one ray of hope is
enough, glves us enough strength to herald the w The affirmation of
life 1s the passion of our soul. Of this we seem certain: being is better
than non-being, life better than death, no matter what, now mat;ar how
¢ruel the blows of life itself.

There 1s no life without sflversity. Man is born in pain and lives to
experience much pain. The year now past has taught this truth to eachaf
us in one form or another: some among us stood hg the fresh graves of
dear ones, others faced dangers, dread disease, some were bent by need,
others by debt, some were ravaged by the waters of a violent flood, others
torn by the pangs uf(wrlthinayccnacignue. For some the cause of anguish
was real enough, others were beset by fears of what might be, by the dread

born of morbid imaglination.

Nor will the Mﬂr be free of pain. There 1s no panacea, no all healing
Lo
wonderdrug for all life's ills. There Eﬁ no heaven on earth though there

be peace on earth,

We know this algo, know.it well...



And stlll we ask for life, devoutly, fervently “ﬂ”m ﬁ?n f:r; ﬂ“"r_{["l") =
Remember us unto 1life, O Thou who delightest in 111’9.” We ask for W
in uﬁadianca to an inner voice, ask for it because we are Jews whose
religlon, more than any other, has set life's affirmation as man's
noblest task. n”ﬂf(ﬂﬁ&i’ "Choose ye 1life" enjoins the Torah, the el Al
the Law of Life. Judalsm teaches that while man is not born to suffer,
neitner 1s he on earth merely to seek joy. Judalsm sees 1life a duty -

Vil
and its worth, not in the balance of pleasure over pain, buth what a man

does with his brief span on earth.

There 1s a second part to our prayer pL/AD 7280A _j.-u_a.! "inscribe us

in the pook of 1ife." This is not, &s one might ordinarily assume, a

QO TN B E IR
poetic magetditdion of the opening phrase, "remember us unt.n-blfga." Life
& Aeng
alone, & bare axluting%:ta the gift of all 1liv creatures,” of animals
(b Hugem
a8 well; but only man can have a book of lifel.
O Byvel oo n Uk :»‘&: _ 1

mrnm—wmmw That is why we ask

not only for life, but even more fervently for & book of life, & book in

which we will not only be inscribed but into which we ourselves %‘uritu
with the finger of our industry, with the work of our hands, with the
etylus of our labor; a book *&gp/a:ggéﬁ;lll not be empty when we are
summoned before the throne of God but mnll reveal the traces of our
exlstence by recording not alone what we enjoyed and how we suffered, but

E’f}’:fcw we labored and what we achileved.

Hoa
It 18 the writing of this book which transforums th%:.ninfzal to man,
v T 0

Lhonry Gas
which gives meaning, value, purpcse to our Mitee: baget ¥ opaned
&;&—Gi)b:,r the hand of God every year, nay every morning of our lives.

Ll
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Not all bookes of 1life are equal in length - some have many pages, others,

alas, all too few -
WeIX o4~ But fortunately, it 1s not the span, but rather the content
that determines 1life's worth. The Rabbils of the Talmud who searched the

scriptural text most carefully, noticed that in the passage read as the
Torah portion on Rosh Hashono the word ilfdé meaning "age" appears for
the very firset time in all of Scripture. J/A'A /A /(_.d oA/ "And Abra-
ham grew old and advanced in Jaara.1 Bullding & strange and fantastic legen
on thie fact they praclaimad, Hjﬁj DI k: o7~/ 2% There was no

olad aga until Abrahnm‘F tima.!tf?{f}ﬁﬁt EE?nf?.FF%B appears an absurd
nntiun. Dnaa not the Bible itself record the meny years &llotted to and
,qﬁgﬁﬂ;ﬁ and to a Methuselah? How can we conceive of men living without
growing 0ld? And yet, behind this aﬁgﬁ%c'qunint and exotic, our rabbi's
convey & profound truth. They tell usﬂthat & person mey live without

ﬁﬁuwing old, that life and maturity are not Just a matter of years. Soms
Lot

fogplban capture eternity in the span of a fleeting hour, for others a

1ife of many years spells no more than early death,

Aobm B e
Here, when all 1s said and done, we have come upon the central theme of
Rogh Haahnnn::F::HringinE challenge of this holy hour, which bids us
search our souls and BbbkehAtiitkHedliys face without béd¥deception that
most agonizing of all questions: Where art thou, man? Where are y
your Hnrldl So many years and days of those allotted to you have
passed and how far have you gotten in the world? Are you all that you
might have been, &ll you could have been?

We spoke of life as the attribute common to animal and man alike, and

of the book of 1life which marks man created in the image of God. Man, the
enimal, or man the near-god - how is it with us? The catalytic agent
whilch transforms man from one to the other is the spirit of the divine

wWhich was breathed into him. To the extent that that spilrit is active

Wel dbppya siyan
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& approaches to that exalted state which holds him "lit,t.la lower than
the angels." to the extent that 1t 1s dead within him he becomes the
brute. An eternal struggle goes on within man between these two opposing

A L
forces, one dragging him down t..a‘:ﬂa—-l-euo;—e%-a—-be&ut., the other lifting

him up among the stars. %

To what extent does that struggle take place within us, and who has the
victory? To what extent do higher things ocecupy our mind? What
striving ia*t.hara after the development of our spiritual potentialities
of the capacitiles ar our souls? How many of us read or think or discuss?
Hm: I;IIB;'I}HC:}JIEE 't.'r} I;:‘on;afoﬁﬁlgr *tf: \1mupkr::wenuhraalwﬂ To how many of

us has life become merely a matter of making as much money as possible
in order to indulge ourselves as much as possible? In how many of us

ls the spark of the divine moribund, at the brink of extinection?

Blessed the man who can honestly say: Yes, I have risen to the level
of my potentialitles, I have done my best. Woe unto us who can only beat
our breasts and groan: Chotonu, We have sinned. Woe unto us who are
filled with the reppoach of wasted days and lost opportunities, with the
regret of tha“:.raaru which the locusts have anteg'nf time that flies and

cannot be raca.pt.urad.

"I
iﬂﬁ—-{-ﬂ, we git in' solemn assam‘nly and pr-aj' not only for life but.gﬁ"n* k""&

LD FoR dfans! pUnl )esb
for a book of life. A-new-yelir-is-dawnimg- One part of our lives is gone,

another page h@ibeen turned, a page covered with writing or blank as

we willad'f But a new year is dawning, and & new page is before us. . P LQ

May it reqor-d a 111'a of opportunity, af{o.m‘.u.a.med_p:l.t.mu.ﬁ.l

4o that, whe e final page is turned 1t.-wi-l-1—nn-t—-hau._h pe Bald of d"‘"““
- — -.,.-,-r . = A B, e """;‘"}.-1-_ : A Sl

Wit Whet e pitrieE e . S BATAT ThTolAnd dAa s

—
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/Restore us unto Thee, 0 Lord, and we
* aball be restored, renew ocur days ss

of old,” ROSH HASHOWO $718

There is a difference between one end snother hour of 1ife in their
suthority snd subsequent e”feot. There arc hours of gslety and cheer, when
our mood is merry &nd our spirit light. And there are othe- hours, fewer
by far then the Tirst end ¢11 the mors rosl end precious for their depth,

w 1ife resches beneath the surfece end touches the soul - momente of
trial, moments of fe!th - whan we con®ront eome profound abysa of experience,
end the deep within us sests an anawering deen.

Of such 8 weight and neture ias this twilight hour of the venishing
year which summons us to the "louse of God for preayar and for meditastien,

Deep celleth unto deep st the moise of Thy
wetertollsg, ..

Tie perlmist's words come &a close &8 eny to expressing the solemnlty
whieh stirs within us st @ time llve thls when, in the atillnezs of the hour,
we hesr the ~ushins of the waves of ftilme, thelr reientless pounding ageinst
eternity's sheres, vhen, pausing for » brief moment 8t & turning in life's
flow, we lerve tho femilier weters of the past end fearfully prepere to enter
the eurrent ehesd, *hoee wete s of tomorrow, wiose deeps ers unfathomed, whose
ecourse 1s yet to ‘o ~hpwniad,

Beholf, tia pes o7 time, uncepe'ne in 1te surpe, weve ruceceeding
wave, it swelle on” there ig nc helding 1t~ “low, Dev edds unto day, week
to week, the yeur:s vanigh, end wha Asre ervt what doant Thou, € Lopd?
Twelve :P}‘ mogng heve persed sinoe lret ve gtood here for judgment, Our
prayers for a yarr of 11fe were enswered, nmaised be His Holy Nemel But
alas, not all owr pleas were hugrd w' th erwel fewor, for ssny loved cnes am

heare no more; tlu{ heve resched thelp horizon end are zone cut of sightees
that is our mortel lot ia 1life,..s8°d yut they 1've, - within ve; thelr
is with us, when we -emerher, g we dn ~n this Temembrsnce Try, thelr
thoughts, tlelr “co’ of loving¥indnese - vender tresguras In the hears,
conacoling, suste nlng, comlforting, Thue 12 love triumphent over death.
The of men soars high, untouched by the billlows of men's eriris,
untouched by time - here ls & truth whlebh slvees meznlneg tc the message of
this dey, the messcge of life's ronowsl. i'an's hrdy may be booad to the
sehsons. Thelr vesslng leeves weunde wiich will net h-sl, The "lesh esnnot
be born anew. Hot s0 the soul of man. (ils inner force cen be resored, his
inner being reborn. The 'new heert' end tne "new spirit' are sn aver-
recurring mirecle of 11fe.

It 12 tc the realization of such & mirscle in esch of us thet this
great holy dey is dediceted. Here 1g tie burden of its plea, the epsence
of its hope, the besuty of its proalset toat » new beginning is possible for
every life, Iach movement of the Rosh Hashono eywphony unfelds the theme of
renewelt the music el ite song, the sho’ar shouts its demands, the prayers
glve voles to our 1 g
Renew our days, renew our deys es of old..,.

Foremost 18 our yesrning for the poneowsl of 1ife alone, cur plea
for stlll another yoar of belng. Orent 117e mnd h #lth, 0 lerd, to loved
onus, and to us,

¥We pray this, though we inow thet 1ife is not unamingled in its
blessing. Ite cup runs bitter ss well as sweet. The world gives us act enly
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the pleasent thlngs thet we seek, but 2lso the horrible end eruel things in
infi-ite verlety from whleh we shrink,

¥ho emons us nes not been stunned by the tregedy oflife touehing
too close to 1ts lovolinesrst ¢ 1little child, besutiful todey, erippled
tomorrow...e men, strong end confident one day en” then erumbling like e
bouse of send bullt by ehlldren on tihe shore when the tides of destiny flow
inee. ll-nt{ end povertyee.. rightecusnese end rottenness,.. besutiful homes
end hosplirl werdsess the lsughter of children, en? then thelr weeping st
the graveside ¢f & perent,

There ie no 11 fe without such eruel ec-ntreete, and yet we pray for
it, essured thet being 1s better then non=being, 117e better then death,
no metter whet ite demends. Our mood finds expression in & tele of bitters
sweet humor told in the 1l tersture of our pecple sbout ¢ huntle leborer who
welkod ¢ hls tollsome roed with shoulders bent, weighe? down by ¢ heavy
burden on hie beck, Utterly spent, dsepelring of the future, he cest his
bundle to the ground end celled on God to redeem him from misery, te take his
1ife. When lo end behold, the engel of desth eppeered end assked: "Did you
esll me, eon of ment" "I 414," wes the lebore: 'e frightened reply. "I need
some help., Plecce h-t{ me place this burden beck on my shouldersi” In suah
& menner do we choose 1life, no metter how weery the welght of the world,
We live not se we wish, but es we can.

To be rure now, we desire grester gifte, s® weslth., Ve sll want
the good thinge o” 1ife? the vigor of hesltn, the comfort of wealth, the
wernth of love, the ineplration of becuty, Put if these joys connot be had
without the penalty of equsl escrrow, we seck them both end pres for strength
to feece the deri with digaity, "Men 12 not bora to suffer,” tsught our
ssges. "But nelther 1s he on esrth urnl{ to see* jJoy. The worth of hie
- 11fe 1s meesured, not by the brlence of plessure over peilnm, but by whet he
doss with whet he finde on earth,"

And thus we prey, thousht not without trembling - ¢ hsunting vefwein
glves volece to our longinge.. Our yesrning for

i

still enother yerr o 1life,

But even &8 we sel for life, we know thet it 1z more then 1ife that
we need, Mere phyelcel existence does not ectisfy ue; 1t 18 not en end in
iteelf; elone, 1t doees not Justify wep-dé-be-ncb-sa-sné-bn-bbesdsé our striving.
In sddition, we require & sense of worthwiilenees in being, born of & purpose
which glvea resson to the strugple for existence. Thet ie# why we prey, not
only for the renewsl of our dsys, but elec for the renewel of our ways, for
the renewsl of our dedicetion tc those 1iesls whileh ennoble 1ife with meening.

We all cherieh such 1ieels, OFf in e distence, we sce & vielon of
whet 11fe ouzht to be, of whet we mean it to be. We never eltozether abendon
such e dream, But somehew or other in 11fe our v'eion becomes ebscured en?
we lose the wey to 1ts ettelnvent. The Swedith novellist, Strindberg, enee
compared life tc sn orchestrs, en orchestre "w lob elweys tunes up, but never
bezins to play.” Sometimee we sre like thet - instrumeat in hend, wondersome
muslec before ue, but ve dcon't bresk inte esong,.

If there 12 & sedness in our bechward glance, hers it ist The musie
we wented to play, but noever €1d...The 1life wo meent to live, but A14n"t...



ROSH BASHONO S7189

Toet eouse we elmost mede our own = but we could heve been defeated,
we could heve been ridiculed, or perhsps we preferred the comforte of eepe -
end 8o we 4ldn't follow our vislon... that spirit of unselfishness with whieh
we hoped to meot our fellow men « but then we met the world, end posline with
the fever cf itr oeontests we seldr the strong slone survive - and fail to
eonquer our selfishness..s or teke the love with wileh we soucht t~ Hind our
married 1ife - but love hes its price end we might heve hed to pey 1t, in
constency, devotion, secriflce - lastesd we yielded to tie lure o pession,
and we lost our love,

How polgnent 1t 1s thet we come so elose to the lovsliness of 1ife
end fell tc greep it... not Just in fts hrf-r evenuesg, but in our day by
day experlences alse, when lesser virtues elude our hold: gratitude unspokens..
rﬂ'rﬂl"ﬂ.'l ﬂm‘dii' anl‘l ".m‘.“lnln leve W“lrill.ﬁ. Husle
within us - but net a soun® beyond ocur lips,

The reszcns for our fe!lure are not too fer to seek. Indolence s
one, our proneness for deley snother, the weaknese of the flesh a third; but
over and above ell, our pession for eonforaity, ocur menie to follow the
mul titude., How cen we dc good, when otuiers do evil, we sey., How ean we be
honest 1n & world dishonest In 1ts every reel... how tender leve to pecple
who know cnly hate?

The world 1e¢ too much with ue = o werring, greting, confound!
world, We must awey - where there is distence end sltitude, -kg en’ horison,
Thet 18 way we weleome this dey of deys, these preclous hours o worship,
which turn us fron the world without to the world wit in end help ue recover
direction. Here we ere reminded of the velues the world mokes us ® reot,
Here wo regeln our vielon of the goo!, for here we listen toc words of Tershee.
Torsh, the sum of sll 1lesle which give werth to 11fe. That is why our fathers
¢elled the Toreh @ "tree of 1life' end the ressspe in whieh they spoke of 1t
es such is Juxtaposed to cur text in preyer: we pray
whenever we turn to the srk. "It 1s s tree of 11fe t~ them that hold fest
to 1t,™ snd then we adds "Renew our deys ss of 014, The
renswel of 1deals pives meening to the rencwsl of 1i7e.

8t11l enotber longing impels our worship., It is our quest for the
renewal of felth, for the rebirth of belief in God,

We don't mesn formal, inetitutienal religion now, mot ereed, mot
ritual, nor even worsilp., Ve mean, rether, en lancr spirit, en inner foree,
& relisnce wileh susteins, » power wileh trensforms.,.. the kind of falth
that susteined cur fethers In eres past... the ¥ind of felth - hieh brought
them hope in exile, petlence in sdversity.,. the felth wileh peve them
strength to bear relentless toll and endlesely tc suffer en? enfuree..

Yea, even the falth wileh geve countless mertyre of our people the
fortitude to meet crim deeti with joy, en' bere the nec" tc every sharpened
blade - n® 1lirted exj or, p{ru ascending, lesp intc the Clemes end seint-1like
die with tie "sh'me Isreel' on their lips.

O, how empty, how shellow our own ‘¢! th is ecompare? to this. We
heve our synsgogues, to be sure, en'! we ettend then. Ve cherish the prine
eiples of our rﬂ‘!r;an en’' prey the world would keep them, Ve recognize our
ties to Klel Yisroel end suppert our brethren wherever they mey be. %e even
belleve in God, meny of ue 6o, in en intellectuel sort of way, and so we eell



ourselves Jews, Put someti!ng is mise’ng, my friends, scmetiins thet mekes

the difference between Tormel snd covent! nel rellpglon en? its vitel transe

{nrntng reslity., Thet s methlng cur fsther dliscovere?, sn? we nocd dlscover
t too,.

We need tc Jesperetely, for while routine religlon suffices to
sustein our lighter hours, when iir- rune out intc 1ts depths, we nee? @
deeper el th,.. when deesth tekes those we love, when cniléren eglip through
our arms..., when drerd dlgesse me'es weste of our strength... vhen we say
or think: now we hrve touched the bottom o the see, now we een ro no deeper,
end yet we jo deeper... then we need ¢ Alfforent kind of felth, tihen we need
the kind of feith toet moved the "selmist to proclaim: "Yes, though ' welk in
the velley of she shedow of desth, 1 will feer no evil, “or Thou ert with me,”
And thus we prey most fervently.
li-tgrn ve unto Thee, ¢ "ord, end we shall be restored..., renev our deye as
of old,

Such then 1g the purpose of thie greet holy dgy, "Reneuwsl” 1o its
benner, the renewel cof our !‘eels... the renewel of life,.. tne rebirth of

falth,
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There is a dlfference between one and another hour of 1life in their
\ authority and subsequent effect. There are hours of galety and cheer, when
' our mood 1s merry &and our spirit light. And there ®pe other hours, fewer
by far than the firgs and all the more real and precious for their depth,
when 1life reaches bene#th the surface and touches the soul - moments of
trial, moments of falth - when we confront some profound abyss of experience,

and the deep within us seeks an answering deep/

Of such a welght end nature 1s this twilight hour of the vanishing year

whlcn summons us to the House of God for prayer and for meditation.

'?fj ru'rr .l‘I 'i" J:I'Jr J'r:: b‘l"‘l‘,!\
Deep céil

ath unto ﬂaap at the noise of thy
waterfallas...

The pealmist's words come as close as any to expressing the solemity which
stirs within us at a time like this when, in the stillness of the hour,we
hear the rushing of the waves of time, their relentless pounding against

) eternity's shores, when, pausing for & brief moment at & turning in 11?9'5.
ljizan; we lqgva the famlllar waters of the past and fearfully prepare to
enter the cutll'rent. aheninl,.F{N7ﬂl:l‘ett'-J::Iv..l;hﬂnﬁ:j ﬂhnn;u:’daapa are unfathomed, whose

course is JLt to be charted.

Behold, the sea of time, unceasing in its surge, wave succeeding wave it
swells and there 1s no holding its flow. Day adds unto day, week to week,

the years vanlsh, and who dare say: what doest Thou, O Lord? Twelve full

moons have passed since last we stood here for judgment. Our pravers for a

year of life were M@aswered, preised be His Holy Name! But alas, not all our
LG ~
pleas were heard with equal favor i?hara—daa loved ones who,8re here no
ot 7 : |1mt.ag£E§iL%§;ggﬁﬂéﬂg-nﬂ*ﬁjﬁg
morej WhS 'have reached their horizon and are gone out of aight?klﬂnﬂ yet they
live,~within us; their best is with ua}uhan we remember, as we do on this
')Hamembrance Bay, thelr thoughts, their words, their deeds of lovingkindness -

tender treasures in the heart, namfurtingi’hnnsoling. sustaining. Thus 1s love

LA Lfl.q.:l-u.f\.‘_lﬂ
triumphant over geath. The spirit nf man anars high, emewe the n1lows of

time,
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Man's spirit untouched by time - here is a truth which gives meaning to
the message of thls day, the message of 1life's renewal. Man's bodv may
be bound to the seasons. Their passing leaves wounds which will not heal.
The flesh can not be born anew. ~##t Hot so the soul of man. Hys inner
force can be rastoruﬁ; Hls inner belng fenllae reborn. The 'new heart'

and the 'new spirit' are an ever recurring miracle of life.

It is to the realizatlion of such a miracle in each of us that this great
holy day 1s dedicated., Here is the burdén of its plea, the essence of
1ts hope, the beauty of its promise: that & new beginning 1is possible

for iifa. movement of the Rosh Hashono symphony é;;ﬁﬁ&il*o the
theme of renewal: The music sings its song, the shofar shouts its demands,
the prayers give volece to our longing.p—v.- By, W7 ar R, W0

ol
Renew our days, renew our days as of old,..

ol gag

Foremost 1s our yearning for the renewal of 1life i#welf, our plea for

still another year of being. Grant life and health, O Lord, to loved

ones and to us,

ufihwr

We pray this, though we know that life is not unmingled 3-r Ita cup runs
bltter as well as sweet. The world gives us not only the pleasant things

that we seek, but also the horrible and cruel things in infimite variety
from which we shrink.

Jr"hU-CE-A...
Who among us has not been stunned by the tragedy of life too close

to its loveliness: a 1little child, beautiful today, crippled tomorrow...
a man, strong and confident one day and then crumbling like a house of

sand bullt by children on the shors when the tides of destiny ﬁ%ii in,...
plantv and nnvartg...rightanusnsas and rottenness,..beautiful homee and

Lnianu &aylumaa..tha laughter of children, anﬂ then thelr weeping at the
graveslde of a parent.
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There is no life without such cruel contrasts, and vet we pray for it,

assured that beinz 1sp better than non-beinz, life better than death, mo

matter what 1ts demands. Our mood finds expression in a tale of bittépr-

~ sweet humor told in the literature of our people about & humble laborer
who walked along his tollsoms wwith ahnulﬂnr?‘bsnt- welghed down by a
heawydseart-and—by—tho heay burden on bis back. Utterly spent. despeiring
of the future, he ocast his bundle to thagp a anﬂ called on God to redeem
him from M}# misery, to take his lifa. Imd-al.u.ala. the ansel of death
appeared and asked: "Did you call me, son of man?" "I d14." was the laborers
frightened reply. "I need some help. f&% help me place this burden

d Sade (6 WaOnrerolle
back on mv shoulders:™ - Biwe we choose life, no matter how wearv the

welght of the world. We Jluve A 0 we L‘}"’L“. b X o e eoan,

h:. G}.’t_ fgu_,-.._.»_ ) I o - (s
We—live, mot &s we wish, but-as we mzrr-——ﬂur desire lea—fer greater gifts, #o

be=sure. We all want the good things of 1life: the végor of health, the
comfort of wealth, the warmth of m. the inspiration of beauty, But if
these joys cannot be had without the easwsl venalty nrﬁ orrow, we seek them
both and pray for strength to face the dark with dimnity. "Man is not born
to suffer.” e sht. "But nelther Bs he on earth merely to seek
Joy. The worth of hls life ls measured, mot by the balance of pleasure

over vain., but by what he does with what he finds on earth."

Qf‘ld Reeon Ll f'ﬂ.&.r};?wﬁ__ S [N

pspe 23p )y 23N - & hauntine refrain gives volce t.n our longinc...

But even as we ask for life. we lmow that it is more than life that we need.
eza
Ph?sieal axiatancaﬁe does not satisrjr us; it 1s not an end in itself;

dboddA B e~
alone, it does not justifv our striving. ’{Ha require a sense of worthwhileness
Rl o ii—
in belng. born of a vurrose whigh gilves reason to strusgle, That 1s why

we opray, not only for the renemal of our dave. but also for the renewal of

S

our ways, for the renewal of our dedlcation to those ideals which ennoble

1life with meaning.
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We all cherish such 1deals. Off in a distance, we see vision of what bught
(7 &
to be, of what we maanﬂta be. We never altogether abandon \dronmf.
But somehow or other in life our vision becomes obscured and we lose the
U5

way to their attainment. The Swedish novelist, Strindberg once compared
life to an orchestra, an orchestra "which always tunes up, but never

begins to play.™ Sometimes we are like that - instrument in hand, wonder-

some music before us, but we don't break into song.

If there is & sadness in our backward glance, here it is:

The music we wanted to plav, but never did...The life we meant to live, but
didn't...

That cause we almost made our pwn - but we could have been defeated, we
could heve been ridiculed, or perhaps we preferred the comforts of ease -
and so we didn't follow our vision...

that spirit of unselfishness with which we hoped to meet our fellow man -
but then we met the world, and reeling with the fever of its contests we
sald: the strong alone survive - &and falled to conouer our selfishness...
or take the love wlth which we sought to bind our married life - but

love has its price and we might have had to pay it, in ccnatancq. devotion,
gacrifice - instead we ylelded to the lure of passion, un&fﬁust our

love.

How polgnant it 1s that we come so close to the loveliness of life and
fall to graep it...not just in its larger avenues, but in our day by
day experlences also, when lesser virtues elude our hold: gratitude
unspoken...forgiveness witheld...goodness restrained...love unfulfilled.

Wiy o Wil by = bt Aivioe Gl fradk

Whed—Why do we do 1t? Why do Ha_a+1f1a_ﬂur lse ndi
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The rsasanﬁ.ti our fallure are not too far to seek, Indolence 1s one,

our proneness for delav another, the wealmess of the flesh a thirﬂj But
over and above all, our vaeaion for conformity, our mania to follow the
mltitude. How can we do @ood. when others do aevil, we sav. How ean

we be honest in a world Alshonest in its averv real...how tender love to

people who know only hate?

The world 1s too much with us - a warrine, grating, confoundine world.

We must away = wherethere 1s distance and altitude, skv and horizon.

Thad 1s why we welcome this day of days. these precious hours of worship,
which turn us from the world without to the world within and help us
recover direction. Here we are reminded of the values the world makes

us furgat. Here, we regain our wvislon of the good, for here we listen to
words of Torah...Torah, the sum of all i1deals which glve worth to life,
That is whv our fathers called the Torah a 'tree of 1life' and the
passage 1ln which they spoke of 1t as such 18 juxtaposed to our text in
prayesrs: 9. Q:E'Jhﬁfﬂ R KRN AT ?5’ we pray whenever we turn to the ark,
"It is a tree of 1life to them that hold fast to it; ™ and then we add:
)35*23 I;J?u'.ﬁg“ "Renew our days as of old."™ The renewal of ideals

glves meaning to the renewal of life.

g L O
£t111 another longing impels our worship. It 1s ghe quest for the renewal
of faith, furgthu Euhirth of owr belief in God.

We don't mean formal. institutionel religion now. not creed. not ritual.
nor even worshin. We mean, rather, an inner spirit. an inner force.
& rellance which sustains. & vower which trensforms...
ﬁ::g evlndiae

the kind of faith moved our fathers in ages past...

by P
the faith which brought them hope in exile. vatience in adversity...
the faith which gave them #mem—strensth to bear relentless toil and end-

lesslvy to suffer and endure...
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¥off. the falth which eave ¥sreeils countless martyfs tg fortitude to
meet grim death with jov, and bare the neck to evéry sharpened hlade and
lifted ax: or, pyres &scending, leav into the flames and saintlike Aie
with the 'aheﬁﬁfpﬁn their lips.

Off how emptv, how shallow our own faith 1is compared tn this. We hava our
af;ngoguas. to be sure, and we attend them. We chettﬁh the prineinples of
bur1%E§5awand vray the world would keep them. We recofnize our ties to
Klal Yisroel and support our brethren whersver they may be. We even
believe in God, manv of us do. in an intellectusl sort of wav, angd aso

we call ourselves Jews. But something is missing. mv frienﬂs,f%&mathin#
that makes the Aifferenre between formel ana conventional religion and
its vital transforming reality. That esomething our fathers discovered

S
and we need discover it tona,

We need to desperately, for while routine religion suffices tn mustain
our lighter hours, when life runs out into its denths, we need a deepsar
falth £6P» supwmipt...when death takes those we love, when children slip
through our arms...when Aread Alsease mekes waste of our strencthe...when
we say-ﬁﬁﬂf@ink: now ﬁ%w;avg touched the bottom of the sea. now é%wﬁan
R0 no desper, and vet we go deener..,then we need a Aifferent kini of

Iz (8T F
faith, the we need the ¥ind of faith that moved the Pealmist uh£g=hn

L / -
%w L f/f 4 — I_’:-""—-:E‘ Yea. thouesh I walk in the ®allev
= —
of the shadow of death. I will fear no evil, for thou art with me.’
H..-n'--\.-"s{ i foor
And thus we pray for rarvantlv.g i E3n wﬂjf S e /W7 Reatore ue unto

Thee, O Lord and we shall be restored...renew our days as of o0ld.

Such then 1s the purpose of this zreat holy day. "Renewal"™ is its banner

the renewal of our ideals...the renewal of life...the rebirth of faith.
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e Our father our King, Insfribte us for blessing
in the book of lifeese

Witk this fervent preyer on our lips and in our hearts, we prepare to greet the New Year,
prepare tc 1lift the curtein of our future beneath whose impenetrable veil lies all that
tomorrow may bringe Grant life and health end happiness, C God = this is our earnest pleas
We can hear it from the lips of parents who seek God's grace for their children; we can
read it in the eyes of children who need their aging parents near just a little longer; we
sense it in the tender kiss with which a husbend greets his loved ome on this New Year's
day; we cen feel it in the haMdclasp of every faithful friende Orant life and health and
ha-piness, 0 Gode This is the devout prayer of a rabbi, who stanmis in the pulpit before
his God, blending his petitions with those of his people to send a sacred song of

supplication to Him whe is enthroned on high.

e
Once agein we are assembled in the courtyards of the Almighty heeding Hieg summons to

Jjudgmente Agein the shrill sharp blasts of the shofar ghake us from our cnmp]:acenny

?ﬂth their demand for & '"cheshbon=hanefesh' for a reckoning of the soul, for honest self-
:;;Ppraina,],. Apainwe are confronted with life 's tewering clallenge: Where art thou, man?
‘Where are you in your worlde So meny days and years of those alloted to you have passed
and how far hawve you gotten in youw world? Are you all that you could hawe been, ell that

you might have been?

|
The hour of our judgment is essentially & humblijs ones Inthe eddy of emotions swirling

within us now - sorrow and joy, hope and doubt, confidence and despair, following éach

other in repid and relentless succession, = this surely is our domimant mood, mmility,
il #'\-M, (| il U8 o

a-humilTty tempered by shame. It is & humility burnﬂui‘ the painful awareness of our

transcieme, a-sleme—enpgendered by the recvgmitien of the pitiful impotence of waunted

human power and schievement.
—————

The Day of Remembrence rerénds us of 1life's evanescence and we are humbled.

T

/



ﬁu'ﬂ' quickly the year has passede It seems only yesterday that we wers gathsred here, a
full year before us, eagh of its months a measdow of hope, emch day a lovely flower
blossoming on that Skdds We were happy and confident then, as we looked ahead, giving no
thought to the years ultimete conclusione But leaves fell and flowers fade and ﬂi&%ﬂ&i
glide silently by, reckoning little of our clocks and calendars aml their petty merkings
of times aml seasonss Our days are as a shadow that passeth away, they ars speedily

gons, they flfy awayess

But mﬁy time% flia‘r is 13%&;' that passeth as a shadow? w
time &y = concept of mfinity-- It was, a million years ago amd will remain, a million
years hence, unending and unchanging as spaces Humanity may sink into nothingness, the
stars in their heavens may cease to be, mighty, massive mountains may erumble into dust,
but time will remain in its proud majesty, symbol of eternity. Wo, Eidmn not passe
We pass M« We who are Dorn of dust are destined to return to dust in time and ina

world whioh will lament us a day and forget us forevers

Mortals in immortal time are we, finite atoms of infinitye And though we live to be

& hundred years, yea even by reason of strength a hmdred and twenty, the highest span
gfYife alloted to s=SE—od man, what am these years in contrast with eternitye Are not
a thousand years in God's sight as:yﬂstardu.y whean it is past, as awatch in the night, a

grain of sanmi along the shore, a tiny drop in oceans wmst, &nesdagees

Thus does the Day of Remembrance teach us to know life's brevitye In th: stillmess of
this awesome hour we hear the rushing of the waves of time, we sense the sinking of the

flood of past existemce into the raping abyss of eternity anml we are hmnbla#.

The backward glance of one year humbles us also with its reminder of human frailty, of

man's utter helplessness against m fata.

Many of us learned this lesson in all too many ways in the months jus! pest. Here and

innocent baby was torn from the arms of loving parents; there a young wife with Wmp, little

W"’\G.A--:RA-—

children was beraft of a loved one ani provider; dread disease maimed un&.ﬂ; L ... -

was told that ‘}ha had only & few months to liwes The joy of life tumned to achimg grief...

the burden of pain and miuet; heavier - » sae
\ Fiit- 3 aa



Against such tragedy we are all of us without recowrse; no power on earth can stay the

blows of destiny's iron hande Though the rich man offer all his treasure anl the man

of power wield all the influence at his comnand, disease will not cease its ravagings, ﬂ;
t‘r{t‘:ﬂ dead MELAllP return to life. We are all gfsm the witnesses or victims of endless

anguish which finds us helplesss The Day of Remembrance teaches us this truth and we

ars hm'hlal#-

Perhaps the most humiliating aspect of our self=aprraisal is the recollection of defeat
dnd an arsa where we might have been victorious: our moral losses, our failings and
fumblings in the field of duty and responsibility. We are shamed when we compare what we
wanted to be, wat we could have been, nearly were, aml then admit, without deception

what we Teally are.

Someone once asked the Rabbi of CGer: ™ihy do people always weep when the read the prayer:
Man iz born of dust and unto dust he will return? If a man sprang from gold and turned to
dust it would be proper to weep, but not if }B}‘f returns whence he has coms«" The rabbi

[(
replied: "The origin of the world is dust, Mw& man has been placed in it that he may

aley
raise the dust to spirite %an always fails in the end, anl everything crumbles

in.t-u duﬂ t-'t

Dust raised to spirit. How many of us can honestly say that we hew fulfilled ﬁfhnk.

1o b fune,

Ve e the mﬁif‘mcinm ars our many endowments: minds to know truth, eyes to see

beauty, ears attuned to harmony, hearts to stir with pity amd to dream of justice and of

a perfected world.

What have we done with hhese end ormentse Where was the wine of 1ife aml the soft voice of
its yearning? Where was the song of day and the silent wonder of the night? Where were
spring and summer? The petals on the grass, the wings in the air? Where were they?

luony ‘{«A— + HM- a
Where : #3300l _then gneced and roessled,-smerled-aad-bampivi—
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Again the backward glance of our judgment hour fills us with humility and shame. A%
last we realize that we contribute really very little to our world, thet we receive
from life more than we hawe power to give to lifes As the years glide silently by
they influence our course more than we can influsnce theirs. We are beggars at God's

door and not bestowers.
Erie por

mmﬂity iz not miml emotion on this daye Even as the wail and rumble of the
shofar's Teruoh is resolved by the resonant ory of the final Tekioh, so is our feeling
of tunility ultimetely redeemed by a sense of gratitude and faith. After all,
transcience and frailty and defeat do not give a complete summary of life's meaning -

e 3
there is much permanence also, med" mwel strength and many a vietory.

Upon the contrary, these very shadows give greater lustre to the light of our livese
Our awareness of life's brevity mles us more conscious of each precious day and hour
we are allowed on earthe Our cognizance of human frailty, the pain we see or suffer
inoreases our sense of thanks for our meny blessings, for those countless gifts of life
wa ﬁke. for granted, in wanton carelessness, until their lozs again affirms their

real worthe

To thank God for wat we do have, for each gift he chooses to bestow - this surely is
the ultimate mandate of our day, the lesson of our meditations It is a lesson which
was brough home %o me with poingnat force by a member of our community not long agoe
Last year his son was stiricken with polio; near death for many yuxEx T“ﬂ wa

left completely paralyzedes A month or so0 ago, the father stepped forth joyfully, his
ayaa overflowing with -ten.rs of Ernti‘b.lliu- "Thank God,"he exclaimed, "my son cen move

bt
tm‘taap M&-Jaet. ¥xy may even be able to teach him how to use a typewriter

-:u:h his hf-"
ok ip toue tommploinet, hufritests t b s o prelibrote))
Thank God, my son nan mwa 5 Kb s s h God how blind we often are to our good fortune,ley

Bepgars mmcsriix a.t ‘l.'-]:a ﬂunr of the u ﬂrsa, it behooves us not to expect with

#

eyes ever more munificent gifts = more flowering, more fruitage, more gladsorme quivers

of the happy fleshe But rather it becomes us to pray with humble hearts that whatewer
el

be the gifts puemwbed—ue, tiey may stir within us an ever growing sense of wonder and

of thankse



As for the thought of our moral failings, our fumblings in the field of duty, these

also peed not leave us to humilitv and despaire. Here ;‘T‘Eﬁv the shadavs serve to asceentusts
the lights and many a defeat is redeemed by victorye Who among us cannct lay claim

to 2 noble thought, an encouraging word, or e deed of loving kindness which helped enother
along the waye

nearly
We remerber also the lives we mimmxt lived - the visions we almost followed, the truths

we elmost spoke, the embattled self-centerdness we rearly conquered. And knowing how close
we came to these xix ideals, we know slse that we can ettain to them, that we can lead
the lives we nearly lead, lives large and generous, bold and adventurous, wmem lives great
in the scope of their thought, werm with imagination, courageous in an aet of faith,

magnanimous in forgiveness, smilipgly victorious over setbacks anl disasterse e,
m&wa 2] WHWFM r S

ngaﬁare the thoughts which move us &s we gather in our symagorues and listen to the
shiC
strugeling blasts of the shofar hearald the pessing and the birth ufﬁa"ye‘ﬂ;. Lilke the
1‘;.-" e R

swellend the surge of the sea apd like the thunder of 'I:hehsl-:i s, its echoes resound over

our heads: first a wail, then a rumble,ka.t last a victorious ery.

Our own lives spea to use The siress anml strain, the padm and passion of our days rirg
forth from each note of the ram's horn and f£ill vs with humiliiy and awe. Yet how
Jjubilant are those final eccents of the Tekiah, accents which foretell the ultimate glory
of 1ife, a life filled with joy and blessing, a life emhamed by the nobility .,f"‘.:.‘.‘.'-"a::;afa.
Is not this unique: Humility redeemed by feith, the sorrow of life transformed inte the

song of life.

As the year glidee silently by, may tle promise of that final tekioh be fulfilled in our
livess May we come to recognize the good with which auwcrmeﬂ, the many gifts
which are ours in abunlamce, yea even in a greater meassure than the sorrow with which we
are efllicted; end mway we in gratitude for all we havwe, heed the omll to live, o live

from the fulmess of our hearts, to live as we might live.

Lin dprdat lorn

F
Then will ¥ [rayer of eww+de= also find fulfillment, and no matter how preat or small

the number , we will hawe been inseribed for a life of blessing.

azbu.bn_.
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by 4*1‘J
"Let us affirm the majesty and the \ 0 < ;f{HL
holyness of this day, for it is me H@’ ft ‘_)
of awe and dread. On this day, 0 ’Tf]' : L)
God, Thy dominion is exalted, and | F) E;
Thy throne of judgment is establi- \
shed,.."

1 often wonder, my fikends, wether anyone helonging to another religion or to

none can realize the impressive solemnity which comes upon ue at a time like this
when, in the stillness of the night, we seem to hear the rushing of the waves of
time, when, standing at a grest milestone, at a paseing, as it were, of two
eternities, an endless past and an endless future before us, we bid a farewell

in tears to all t‘hnt‘ wns yesterday ernd fearfully prepare to 1ift the curtain of

the future, which, beyond its impenetrable veil, carries nlllthnt tomorrow may
bring. And, amidst the stillness and trembling awe is heard the voive of Bod on
bigh, who says to each of us: " umw .e‘-.j.u rn/,‘wﬁ. "-Tl:e Lerd who walketh before

thee, shall ever be with thee, Ile will not forsake thee, be not dismayed,"

Another year glides silently by and our soul regards its mareh in thoughtful
conteoplation, llow fleeting are the days of our venra...n wind passeth over them
& itaanad,
and tler rre gone, Life flovs throngh our fingers liheqpramuun grain frow =
lossely fastenel Lng, It eludes our grarn, It eifudes us nften baecause we do
net hold on fart enough, because in wanton carelessness we fnil tn greet each
moment of existence with full awareness, It elfudes us also, simply becanse such
fh Teuovue €
is its nature, such its law; ultimately, life cnlls us to surrsnder everything it
hrmlu/lmrn is one of life's impondrables: we are askei to embrace the world
even while we must surrender it; we are enjoined o greet each moment of existence
Ayt Compclled
with full awarenese, even while we ka¥e to return life's gifts, One of the poets
of the .merican llabbinute, the late Vilton Steinberg, pointed to this prradox in
one o” his most brillirnt crestions: mur rises only to fall, ke wrote, w2 receive

countless bLlessing in life, only to relinquish them at last, The Rabbis of the

Talomd put the matter in dramatic simplicity: _.t.)'.gfélp p'2'a ol kA wih



*L man comes into this world with his fist elenched,,.when he dies his hand is open, "
We begin by grasping,ultimately we must surrender, and the art of living iz to know,

when to hold fast and when to let zo.

Surely, we onght to hold fast to life, for it is wonderful, full of a beauty and a
worth, full of a grandeur that brealw through every pore of God's own world, Ve
know that this is so, that life is passing wonderful, but all too often we recognize
this teuth only in our backward glance, when we remember, as we do tonight, what

was and what is no more, lere is the real renson of the remorse which fills us at
this parting hour of the year, We remember a beauty that faded, a love which is no
more; but we remember also, and hith*ar grerter pain, that we did not see thidhuauiy

when it flowered, that we failed to respond =~ith love to love when it was tendered,

Wasted uppﬁrtunitieu...naglected endmnnents,..unnpyrecinted blessings,,.,.beauty

which found ue blind,,. hervenly haormonies unheard by our ears because they were filled
with the &in and noise of ovr petty discords, Theee are the remembrances which bring
ne to reproach, It is n pognant thing especinlly to renlize how careless we often

wre of life's most precions gift, the love of our loved ones: parents disregarding
their children, children their prrents, brothers their brother, husbind and wife
indifforent *o ecch other, mntil enlamity strikes and tlen we Leat our breasts #nd cry:
~Diln :

chiotonu, we heave sinned,,.we did not renn to gry thiz to ou, we did nct mean to deal

falselv, we did not mean to gnen’ Larshly, we 4o love thee,,.bnt there i= none to
¥ i r

hear and there i= none to heed,

ilow wantonly careless we often ave of onr blessings until it is to late, Like

birds whose heauty i= conceale! nntil their plumes sre spread against the sly, our

blessings brighten only as ther tnlie their flizht, lere surel+ is a needful lesson

lrunxﬂthv our meditrtion, Liife i= nrecieons,,.it is inedfably dear...never be too busy
for the wonder rnd the swe of it, e reverent elore eoch dewning day, greet each honr,
geize each polden minute, Clin- to life, with <11 vour heart and sonl snd micht, lold

fast to life, while vet ve mav,



How blind we ofven are to ouwr good until 1t 1s tuo Lated
Tnorntun Wild-r mafes tulc= volnt in what hee become a cliLassle
of Amerilcan Drama...rernavs you remember 1lt, tne piay vur Town
In tais niay a vouny wuman

She chwuuses her lhth birthday sna -= she comes upon the sce
MomTa Foopa

Sut nobody luoxs anc nopbody Listeus ano 2lL Tae busines

woodoye Momma, gooa by papa Grovers corners
cluﬁks ticking

hot nou baths

neWwly ironea dresses

ana lyins down and getting up avain...on earth

you are ailleee

DS\ fvwvou{ bW <€
Isa not tnis tne nmalady...we are bllnu, biind tu B0 muen o1 tue

beaucey ot tne worid. We walg abrut on = croua of irnorence,

trasnellinc, We sveng and wasLe LLIe



The rabbis:of the Talmud put the mater tersly:
ADAM BA BA-OLAM BEYOBAYEEM KEFUTZOT

A man dome into this world with his fist clenched
when he dies his hand h is open

We begin by grasping

ultimately we mus surrender

and that art of living is to know when to hold fast and when to let go.

Surely we ought to hold fast to life for it is wonderful,

full of a beauty and a worth,

full of a grandeur which breaks through every pore of God's own world
We know that this is so that life is passing wonderful

but all to often we recognize this truth only in our backward glances
when we remeber, as we do this day, what was

and the realize,with a sadness and remorse, that it is no more.



That was Kivie but that was not the whole of him,

There were other elements which went into his making and defined his essence...
his children for whom he cared and in whose accomplishments he took so much pride
his grandchildren and hinlgraat grandchild, those jewels of his crown

and above all there was Emily

of all earthly goed his most precious

standing by his side

giving quiet assent to everything he did

bringing him grief only when she was not well or near

Emily, Kivie's wife: his love, his thought, his joy.

And now he is no more,

and because he was what he was and is no more we weep

Alas for those who are gone and whose like will not soon appear again

And yet our faith enjoins us not to mourn overly long, nor to live cloistered
behind the walls of an ill controlled grief

Never to tarry in the valley of weeping but to turn it rather into a place of

many springs.

In the midst of life's losses we are to think of life's gifts
in the midst of life's sorrows we should remember life's joys

in the midst of life's depair we must cling to life's undying hope.

Nor are these losses apart from these gifts.

These joys from these sorrows, these griefs from these hopes.

Our losses grow from our gifts -- whatever is given is taken.

Again, our hopes grow out of our very losses - whatever is taken, is in some
form given back again...

Our sorrows are but joys softened into the tenderness of aching recollection

and our tears, our tears are naught else than our remembered smiles.



But 1f our tears are naught more than our remembered gmiles
let the soft remembrance of the smiles of our better days

glisten even through our tears

let our darkness never be so dark but that there shine through it the light of hope.
And let thig hope not be the 1last refuge of the disconsolate

but rather g strong life-giving force bent Upon enhancing human existence in alj

of its manifestation,

to turn from death to life
to futher causeg he advances
to love the living whom he loved in life. .,

to smile, aye to "keep smiling" even through our tears.

Let us resolve to do so
then will we give substance to the promise inherent in our words

that the memory of the righteous is indeed for blessing.

Amen,



For all of the fine words that attend our most significant

life ceremonies, there is, nearly always, a hand gesture that

marks the actual moment of transformation and passage. At a
wedding it is the exchange of rings. God help the photographer
who fails to click the shutter at that moment! At a funeral it
is the first handful, or spadeful, of dirt thrown upon the
casket. Mourning truly begins with that gesture of finality.

At a birth it is--or was, before the advent of new age birthing
procedures--the slap on the behind that brings forth the new-
born's first, gasping cry.

And at a college graduation? Only when the sheepskin is handed
to you, followed by a handshake--only then will you all sigh and
cheer and no longer secretly fear that some computer somewhere
has made a mistake that will force you to repeat your English
comp. course. Commencement has genuinely occurred when you walk
the aisle back to your seat clutching the diploma in your hand.

I want to freeze that gesture for the next few minutes so
that we can feel its full resonance. Specifically I want to
share with you some of the parallels that I see between this
moment of commencement, of beginning, in your lives and moments
of commencement in the life of the human race. That may sound a
bit grandiose to you--yet I would maintain that such an explora-
tion is an essential quest of the religious life. Just as biolo-

gists tell us that "ontogeny recapitulates philogeny"--that the



individual human fetus, as it develoos, goes through the stages
of species evolution--so do our religious texts instruct us that
the patterns of our individual lives reflect the cosmic whole;
that the moments of our days are vessels of eternity; that we
are, each of us, fashioned in God's image. The psalm with which
I began, Psalm 90, supposedly authored by Moses, humbles us
with its proclamation that in God's sight "a thousand years are
like yesterday that has past." Yet in our sight, too, each mo-
ment, if paid full attention, can be an epoch.

"A man comes into the world with his hands clenched," says
one of my favorite Jewish proverbs. "He dies with his hands open."
Today you are entering the world with clenched hands, holding
tight your diplomas. You are, in a sense, newborns. I know that
thought may offend the sophisticates among you who feel that
they have suffered enough term papers and final exams to last
a lifetime. All of that, however, is but the birth canal through
which you will now enter your careers and your independent,
adult lives. Of course your fists are clenched: perhaps in re-
luctance to let go of these four years of campus life and the
childhood that preceded them; perhaps in anticipation of the
struggles to come in our predatory world. Your fists are clenched;
that is a reflex of infancy.

That reflex is considered by many scientists to be evidence
of our evolution. One of the most outspoken humanists of our

day, Dr. Carl Sagan, in his book The Dragons of Eden, speculates

that the clutching reflex of babies is a holdover fromthe days
when we were arboreal creatures, living in the treetops, when a
timely clutching reflex in response to being startled may well

have served to prevent a fatal fall. Most evolutionists at the



very least see significant connections between the development of
our opposable thumbs and our high intelligence. Homo Sapiens, as

we immodestly call ourselves--the Wise Man--is distinguished by

an intelligence for tool-making, a harmony of brain and hand repre-
sented by our ability to grasp.

The Book of Genesis speaks of this human characteristic as
well, but in a tone of warning, even of curse. Qur fall from
the Garden of Eden is sealed by God's curse upon Adam and Eve
that they will have to labor, she in childbirth, he in agricul-
ture. The curse for eating of the Tree of Knowledge--the fruit
of which you have all been gnawing these four years--is a human
hand that can, and must, grasp tools.

But what kind of curse is that, you might ask. Is it not our
goal to become dextrous, to fashion our lives as we would like
them to be? Does not the infant strain to be able to grasp, and
hold, and use, the things of this world? Is that not what power
is all about?

"Yes," I reply to you, "and go at it. Take a hold of life and
Squeeze every drop of experience and goodness from it. Don't al-
low our mass society to spoonfeed you and assign you a place. Find
your own sustenance, and define your own place. Only be warned:
the first act to arise from our clenched hands was Cain's act of
murder. So beware the clenched hand, for it speaks not only of
power, but of fear--a deadly combination."

Power and fear--power as antidote to fear--that is the psycho-
logical reality that motivates the clenching of our hands. To
grasp an object brings new power to the infant, yes. But it also
brings the recognition that the object is not a part of the self;

that the self has boundaries, a beginning and--o, horrors!--an



end; that the self is separate, and alone, and naked, and de-
pendent, and will have to cry and howl and clench those fists
even tighter in order to survive. This, I believe, describes

the inevitable, primal experience of growing up that recapitu-
lates, in each of our lives, the fall from Eden, from blissful
merger into painful individuation. I have no doubt that, for

all of your joy this commencement day, as you are reborn into
the world from the womb of this college you are bound once again
to undergo that feeling of fall, exile and alienation.

Of course, we survive our falls from Eden, but not without
cost. In the Bible it takes but one generation to internalize
the exile and seal shut the gates of the soul. Whereas Adam,
in a cry of joy to his God, can say of Eve, "This one at last
is bone of my bones and flesh of my flesh," their son Cain is
capabléi?% asking the same God, "Am I my brother's keeper?"
Within one generation, the clenched hand has turned into a fist.
Within one generation, humankind has forgotten how to open the
hand, how to reach for another's hand. Within one generation,
the "other," once seen as part of the self, has become a threat,
something to be conquered or obliterated.

Still you may be asking, What has this Biblical exegesis to
do with your graduation from Lafayette College?

Just this: that you not forget the second half of the gesture
of commencement, the handshake. It is more than a congratulatory
salute, much more. It is an offer of support, a reminder that you
are not alone in your strivings, however solitary you may feel.
It is a reminder to you to open your hands, each day, to other

human beings, to give, to receive and to pray. It is a reminder

to you to allow your hand, the hand that works, that creates,



that strikes, to have a sabbath.

Open your hand to give. Once upon a time, when the fabrie of
human community was not so torn by modern history's violent forces
of displacement, giving ﬁas an act that was inextricably bound
with one's sense of belonging. In Judaism we have the concept of
tzedokah, which, feebly translated, means "charity." But the Jew-
ish concept of charity is not of an individual act of kindness.
Tzedokah is a communal obligation. One gives because one belongs
to a community that has needs. One gives because it is unthinkable
not to give.

Today, in America, it is becoming highly thinkable neot to
give. Community is a scarce commodity in our country. Though we
are bonded by traditions of tolerance, these often translate into
mutual indifference rather than creative interaction. Crisis or
tragedies such as the space shuttle disaster seem the only cere-
monies that we truly share, with the electronic media serving
as our house of worship. Even our precious democracy is becoming
fossilized; we are smugly apathetic and contentedly ignorant.

And our lack of a social safety net--America ranks low in the
industrial world in its caring for the elderly, the poor, the
handicapped, the everyday citizen--breeds a sense of desperate
necessity, a concern for our own well-being and little more.

Now, I am not here to give a political speech. Whatever your
political views, whatever your belief system, whatever you might
propose as the cure for the deep-seated alienation that plagues
our country, I entreat you to give: to open your hand, and with
it, your heart. I entreat you to search for that sense of belong-

ing, which is more, far more, than a perch on the ladder of success.

Don't allow our culture's "Have a nice day” smile to lull you into



believing that you're having a nice day. "Where there is too much,"
says a Yiddish folk proverb, "something is missing”--and in America
there is too much of "Have a nice day." What is missing are the
people who will bother to define what makes for a nice day--a
defining that often demands nonconformity and sacrifice.

On the most personal level, such nonconformity might mean
taking friendship seriously in an age when geographic and economic
mobility have made our social roots shallow indeed. It might mean
dealing with marriage as a sacrament, not an experiment, and parent-
ing, as mothers and fathers, with the same vigor and commitment
with which you pursue your careers. It might mean handling money
as a tool rather than as a toy or, even worse, as a holy object.

It might mean wearing your education as a skullcap and not a crown,
as a garment of humility and not of pride, for what have these
four years really gained for you but the knowledge of how little
you know and the desire to know more?

Open your hand to receive. It has been said that the opposite
of love is not hatred; the opposite of love is apathy. Likewise
I say that giving and receiving are not opposites. Both are open-
handed gestures of love; their opposite is indifference.

To my mind, being indifferent in America is a prodigious feat,
for the panoply of cultural treasures, the rainbow of races and
ethnicities and ideas, the sheer, creative force of our national
enterprise, are as a grand as a mountainful of wildflowers. Yet
how little of this beauty we are ready to receive. How narrowly
most of us perceive America's cultural spectrum. How confined we
are by our so-called tastes. Even in this bicentennial year of

the Statue of Liberty--a statue that was given a voice by a Jewish



woman, Emma Lazarus, author of the famous sonnet that declares

to the world, "Give me your tired, your poor"--even in this year,
Americans remain a peculiarly provincial people. We sunbathe on
Caribbean beaches without being aware of the fecund Caribbean
culture that has blossomed on America's own East Coast. We

listen and dance to rock music without detecting the black blues
and gospel sounds that echo within the top forty. We debate policy
and assign tax dollars for Latin America without hearkening to
Latin America's own voices, including a generation of the most
dynamic novelists in our hemisphere.

We export Coca-Cola to China, Disneyland to France, jazz to
Scandinavia, designer jeans to the USSR, MacDonald's hamburgers
to just about everywhere--yet we view this as a one-way commerce.
We fail to realize that our most precious resource of all--the
American people--are indeed imported from every part of the
world.

I spoke early in this sermon of worlds within worlds, of how
individuals reflect the cosmos. The United States of America is
such. is=sweh a miniature of the entire earth: not merely a white,
Anglo-Saxon, Protestant corn belt, but also an African plain,
an Asian mangrove forest, a Mideastern desert, a Caribbean island.
It is our manifest destiny not to imprint our corporate logos
on every continent, but to conduct ourselves as a proud community
of immigrants, a cross-section of our contentious earth living
in creative harmony under a superb body of law. America's role
in the world should not be as policeman but as teacher; America's
symbol in the world should not be a raised fist but the Statue

of Liberty's "lamp beside the golden door." But in order to pre-

sent that shining light to the rest of the world, we must first



look in the mirror and recognize our own diversity, our many
faces.

That means each of us. I am not speaking here of an abstract
patriotism; I am speaking of concrete citizenship. As Americans
we have the opportunity and the calling to open our hands and
receive gifts from dozens of cultures, races, religions and creeds.
Yes, we need to focus, to specialize, to claim what is our own,
in order to get on in life. You had to select a major subject
in order to graduate from Lafayette, and if you go on to graduate
school you will find yourself intensifying and narrowing your
academic focus. Yet the progressive tendency in academia today
is towards cross-disciplinary education, stressing knowledge as
a component of philosophy rather than as a mere tool of power.
Thus medical students are increasingly exposed to courses in
ethics and other humanist disciplines; thus scientists in every
field are becoming increasingly aware of the social implications
of their work; thus anthropologists, sociologists, political
scientists and others in the social sciences find themselves
more and more often in the same classrooms and lecture halls.
Hands and minds are being joined, in academia and way beyond, to
find wholistic solutions to what are very much the global prob-
lems confronting our species and our world. Hearts and voices
are being joined in the prayer that concludes the 90th psalm:
"Let the work of our hands prosper, O prosper the work of our
hands."

"A man comes into the world with his hands clenched; he dies
with his hand open." Perhaps we are, at last, learning to open

our hands before being humbled by death, if only because, in this



nuclear age, we are perpetually humbled by death: by the spectre

of the mushroom cloud, which rises up on the horizon of our lives
like a giant fist, like Cain's fist at the altar of sacrifice.
Perhaps we are at last learning to open our hands because we

have seen the horrors that the clenched hand has wrought. Per-
haps we are at the dawn of a time of true giving and receiving,
of "Live Aid" in perpetuity--"We are the world, so let's start
giving"--as our former senses of self, of boundary, of property,
of nation, become obsoq%e in the face of the Great Equalizer.

For "in the foxhole," as we used to say during World War II,
"there are no atheists." Today the whole world is a foxhole, and
there is no feeling, thinking human being who is not, in whatever
way he or she finds suitable and conceivable, praying for the
redemption of the human race.

"Bliss was it," wrote William Wordsworth in 1805, "in that dawn
to be alive,/ But to be young was very Heaven." To have the strength
in your hands to seize the time, to seize the world, to shape a
destiny out of the clay beneath your feet; and to have the strength
in your heart to sanctifv time, to heal the world, to join your
clay-stained hands together in prayer--these are the glories
and virtues of this moment in your lives. "Almost everything
that is great has been done by youth," said Benjamin Disraeli,
Britain's great statesman. He understood that the hand opened
in youthful love is far more potent than the hand that opens in
aged surrender.

So I open my hands to you, welcoming you as my inheritors
and as guardians of posterity. Mazeltov to you all, and God bless

the work of your hands.



Schindler: Rosh Hashana
Union Temple, Brooklvyn.
Rosh Hashana 5750

Once again, my friends we are gathered here at this turning hour
of the year.

Once again, the shrill sharp sounds of the shofar shake us from our
complacency with their demand for a cheshbon hanefesh
for a self-reckoning of the soul.

Once again, we respond as did our forbears through countless generations

How quickly the year has gone by.
Life is a mist...silvery...tremulous;
It appears for a time, then swiftly lifts

and all that is left is memory.

It is good to be here...to feel your presence...

to draw the strength which flows from this companionship.
Yet there is a sorrow intermingling with the joy of our renewed embrace.
Too many who were with us last year are here no more.

They have reached their horizon and are gone out of sight.

We miss them....We lament their passing...
But there is the solace
-- feeble at first but growing stronger in time --
which comes with the gift of memory..
"So long as we live they too shall live,

for they are now a part of us as we remember them."



Now, as those of you who have worhipped here over the years know,
I have made it my habit to devote at least one of my
two high holy day sermons each year to ‘inyane d'yoma,’
to events of the day.
My sermon on Yom Kippur, God willing, will be of a more reflective
nature -- unless, of course, some other erisis erupts.
Today, I want to give you a Jewish perspective,
or rather my perpective, of three events
that affected the life of our people during the year just past:
the rescue of Russian Jewry, German Unification,

and, last but nor least, the crisis in the Persian Gulf.

I begin with Russian Jewry, and in my musings concerning their
dramatic and massive exodus it occured to me, that
in all of Jewish history, there have been no more than
ten or so dates that will be remembered as long as there are

Jews to remember them.

Most genrations of Jews have lived and have died without ever
witnessing the decisive turns of Jewish history.

Yet within the lifetime of our gerneration,’
those clouds parted not once but twice

and we have seen the turning with our own eyes.

First was the Kingdom of the Night, the Shoah.
Then was the rebirth of the Republic of Hope.
And now there is the Reunion,
the great homecoming of hundreds upon hundreds of thousands

of Jews from the Soviet Union.



For the Jews of Israel the new freedom means the renewal of a dream
that some had supposed was obsoclete,
the chance to refresh the authentic purposes of the
Jewish national home.
There are 14 million refugees awash in the world.
Most of them have no place to go.
But the Soviet Jews do have an option.
They can go to Israel.
This is the purpose for which the state was created and which justifies

our every effort to secure its future..

For the Soviet Jews, the new freedom means at last the chance
to build a life far from the quickening curse of anti-Semitism.
Glasnost may have given a greater freedom to the Russian people;
but it also gave license to racists who now feel free to spew
their venon.
Glasnost may have opened the political process.
But after nearly a century of iron, tyrannical rule, there is no
political opposition in most of the Eastern European countries.
The only available challenge to the communist party comes from
enthnic groups: the Lithuanians, the Latvians, the Estonians,
and their like,
and all of them, without exception, have histories of endemic

Jew hatred.



In consequence the nature of the present immigration from
is different from that of the 70s and 80s.

The earlier Soviet imigrants were positively motivated.

They were Zionists.

They wanted to be free to lead Jewish lives.

Todays aliyah is motivated by fright.

It is an escape from looming danger.

But freedom is not free.
To bring masses of Soviet Jews to Israel means to provide
schools, jobs.
That task is monumental.
60% of the new arrivals are professionals.
Among the first 100,000 to arrive were
150 world class scientists,
1,200 mathematicians and phycisists
6,750 engineers of various kinds
1,300 nurses

3,000 doctors
1,320 dentists

Russia

housing

How is Israel to absorb all these, and the 1/4 of a million Russian

expected next year.

Her unemployment rate exceeded 10% even before the influx.

And how is Israel to fund all this absoption.

Fully 50% of its present operating budget is required

for debt service.

Jews

Plainly it is our task, as American Jews, to provide the resources that

will translate the dream of freedom into the reality of reunion.



It is unthinkable that the Jewish people will allow this glorious
opportunity to shrivel,
that we will allow ourselves to be remembered
as the generation that had history in its grasp
== and then let go of it.
For that is what is here at stake:
together it has been given us to write a new chapter of Jewish
history,
to make possible a new beginning,
to bring new life to our people and our dream,
== the dream of freedom, of peace, of home,

In this Book of Life, it is we who must inscribe our name.

A brief word about German unification.

About a week ago, a reporter from LeMonde called me from Paris,
to ask me how American Jews are reacting to these developments
and I told him that the response was mixed,

almost generational in its nature.

My mother, who lived through two world wars in her-life time
is certain that history is about to repeat itself,
that a reunited and economically powerfil Germany poses

threat to world peace.

My children, on the other hands, were struck by the the wonder of it all
relieved by the realization that the tearing down of the walls

spelt an end to the hazardous superpower confrontation.



4 found myself, and still do, somewhere in the middle between these
two views, even as I am of the middle generation.
Intellectually, I am able tc accept the inevitability of German
unification,
but emotionally I shuddered when I watched TV as the Berlin wall
was torn down and I saw the German Parliamentarians in Bonn
rising to a man to sing their German national anthem
with zeal and zest.
The words were new, but the melody was old and I remembered the
earlier version:
"Deutschland, Deutschland Ueber alles, ueber alles in der Welt."
Germany, Germany, supreme in all the world.

It is the singing of this song that made me shiver.

Still, I am somewhat relieved by the knowledge
that the newly united Germany will not be neutral,
that it will be firmly anchored in the European community,
as well as in NATO.

Only that can provide restraint upon its power.

German or you see, neutralism would have been only the first stage
of German nationalism.
WWII and the 45 years since then may have eliminated Germany'’s
imperial urges:
yet left to itself, to its excitement about itself,
and to its almost chilling economic force,
Gemany would almost certainly have recovered some of its previous

pre-Adenauer notions about its manifest destiny.



History suggests that German power cannot be restrained by a balance

of other powers.
That always led to war.
And there are, in any event, no other powers in Europe to act as balance
No, Europe itself must be the balance

But it cannot be that balance without its relationship

to American power.

That is the critical point, and this is why I am satisfied that

the united Germany will not be neutral but firmly anchored

in the European community and NATO.

* * *

And now to the crisis in the Persian Gulf,
and what a sharp reversal in mood it has been
since last we were assembled.
Indeed, our Jewish year began with hope:
walls crumbled, as I have said;
the deadly clutch in which the superpowers were locked had loosened
and the threat of a nuclear holocaust seemed to recede.
But only for a time.
The guns of August changed all that.
Their thunder reminded us that agression still menaces humankind

and that free nations must be ready to resist it.

If anything, the peril is greater than it was before the older world
balance turned.

Saddam Hussein commands a powerful military machine.



His weaponry is replete with conventional and not-so-conventional arms
and he has demonstrated his readiness to wield them.

The world simply will not be safe so long as Iraq has the
kind of military arsenal that Hussein has built up.

Just think of what our quandary would be today had not Israel
disrupted Irag’s quest for nuclear capability ten years ago.

The civilized world, led by the United States
must, therefore, seek more than Hussein’s withdrawal from Kuwait,

or even his toppling from power.
It must do what it can to contain Irag’s terrifying military capability.
That goal makes a diplomatic solution more remote,

and the outbreak of war more likely.

Israel, of course, is at special risk.
Just as anti-Semitism was the cement that bound the Nazi conspiracy,
SO does the Iraqi leader seek to unite the Arab world

with his anti-Israel rhetoric, his calls for a holy war.

Israel is further imperiled by the projected sale of American arms to
Saudi Arabia -- 20 billion dollars of sophisticated weaponry --

a sale of unprecedented magnitude.

America asserts that it will not fuel the arms race, especially
in the Middle East.
Does the Saudi arms sale serve such an end?

America has always promised Israel that it would maintain her
qualitative edge.

How can it possibly do so after such a massive sale.



And who is the guarantee that these technologically superior arms will
not fall into more radical Arab hands than are the Saudis of today!
It has happened before
- the AWACS sent to the Shah subsequently became available
to Khumeini --
- American state-of-the art tanks and planes sold to Kuwait

are now in the hands of Hussein’s storm troopers.

Israel is at risk militarily, but there is also a diplomatic risk
to the Jewish State now that the U.S. has access to bases
in ME countries other than Israel.
Israel has been asked to keep a low profile,
whilst Amarica draws closer to other Arab states.
That conveys the notion to one and all that Israel

is a hindrance and not a help, a burden rather than an asset.

That is a flawed analysis, to be sure.
But the present diplomatic constellation is scarcely favorable.
A weakening of US Israel ties could well ensue.
Either way, Israel stands to sose:
if America winds, it will be inclined to reward the
cooperative Arab States...
but if America fails to win, that is to say, if it buys some
face saving compromise, Israel will have to face

Iraqui power by itself.

All these are long term dangers, of course.
From the more immediate perspective, some of the tension marring

US Iseael relations of late have been relieved.



Israel’s intelligence proved more astute that our own.
Her widely ignored warnings about Irag’s agressive designs
were validated,
even as was her strategic analysis that the Palestinian issue
cannot be resolved apart from a wider accord with the

Arab nations.

Here, incidentally, is the one shaft of light
in an otherwise gloomy sky:
that the menace of Iraqi militancy and the awareness of their
own vulnerability will impel some more of the Arab states
to join Egypt in reaching an understanding,
if not de jure then at least de facto, with Israel.
Logic and reason call for a regional alliance embracing the Saudis,
Jordan, Egypt, even Syria, and Israel
-- if only the Middle East were more amenable to logic and reason.
But the opportunity, the other side of the coin of crisis,

is indisputably there.

A requisite for such an accord is Israel’s readiness to reach an
agreement with the Palestinians.

The Palestinian issue simply will not go away,
and the longer the strife persists,

the more intractible its resolution becomes.

I know full that the peace process once initiated will perforce
result in a territorial compromise.

Still, I favor it, not just on moral but also on more pragmatic grounds.
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The maintaining of the status quo by force is dangerous
from a security point of view.
How can Israel possibly defend herself with a million and three-quarter
Arabs within her own borders.
Israeli Artabs, once the most patriotic of citizens have been
radicalized, and they will remain a timebomb inside Israel

so long as this issue is unresolved.

The enemy is in the land.

It is rather like a boat.

It is better to have the water outside the boat than in the boat.

The Westbank and Gaza are a danger to Israel only when they are inside

of Israel.

It is noteworthy to mention in this context that that infamous
double standard by which the world judges Israel is
operative once again.
Saddam Hussein sets the tune.

"How can the Western World insist that Iraq withdraw from Kuwait,
even while it coutenance Israeli occupation of the Westbank."

So bellows Hussein, and, alas, the Pat Buchanans and Evans and Novaks

of America re-echo his absurd analogies.

It is an outrageous analogy.
The two situations are not at all alike.
Iraq invaded and raped Kuwait in a naked act of agression.

Israel did not invade the Westbank in 1967.

11



Quite the contrary.
It pleaded with King Hussein to stay his hand,
but duped by Nasser, Jordan’s legions invaded Israel and lost

the Westbank in consequence.

Israel’s seizure of the Westbank is analogous rather to Poland’s
occupation and annexation of German territories,

Germany invaded Poland in 39 as you will recall.

The Soviet army threw the Nazis back and in the process

Poland occupied a portion of East Germany. .

Now, is anyone in the free world demanding that these territories
be retruned to Germany?
Of course not! Quite the oppsoite is true!
Cahncellor Kohl had to abjure any claims to those Polish-held
once German lands before the Allies would give him the green light
to unify the two Germanys.
Ah, the double standard,
but when confronted with this charge the world always says:
we expect so much more from Israel...
we hold it to a a higher standard...
Unfortunately, it is a standard far higher than that to which
the rest of the world adheres and that includes the Western
civilized nations.
When the British were in charge of Palestine, entire villages were razed
more than 3000 Palestinians were killed
in 1939 alone over 109 were hanged....
and now Prime Minister Thatcher denounces Israel

for deporting political activists.

12



French conduct during the Algerian war was marked for its
indiscriminate violence and systematic use of torture.
And the Algerian rebels did not have it in their charter to conguer

France as do the Palestinians Israel.

Charles Krauthammer put it well

"The conscious deployment of a double standard

directed at the Jewish State and no other State in the world

the willingness to condemn the Jewish state for things

others are not condemned for

this is not a higher standard.

It is a discriminatory standard.

And discrimination against Jews has a name too.

The word for it is anti-Semitism."
All this, as we have already indicated, does not absolve us or

Israel from moral responsibility.
The Palestinian problem cannot be ignored.
The settlements policy requires strictest scrutiny from this

perpective.
And even understanding Israel’s desperate need to defend herself

against terrorism,

we are under no obligation as American Jews to put our ‘hechsher’

on excessive force applied to keep a restive Arab

population in check.

Aye. we still have a long ways to go before Israel becomes the
pattern of our ideal vision.

We know this...The Israelis know this too.

There are qualms and there are doubts, and many self-accusing lines
need to be spoken.

But we speak these line ourselves about ourselves.
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Let the leaders of no other nations speak them, especially not the
leaders of the Arab world.

Let them be silent for all time to come.

Let them not dare to raise one hand in accusation.

Their hands are drenched in blood comingled with oil.

Come to think of it, let them do what they want.

We will continue to do what we have always done,
dreaming our dreams, laboring for their fulfillment.

We are not about to collapse under the weight of pernicious libel
ot contemptioble verbal abuse.

We have suffered far worse and survived.

And so agaiunst the schemings and the maledicions of our enemies,
we will extend our stake in Israel.

Yes, we Reform Jews too.

We will not yield.

We will stay.

And we will build.
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Roy Reenbery Tes imonial
Amerioan Judaism @ An Evaluation

Italian Farmer Story - In Roy Rosenmberg'scase,of curse, 'so bif a da honk' is
indioanted, I am reminded of a # ory about a
Young Priest - A rabbi called upen to speak at the testimonial to a ocold arue
had best take this advice in its obverse, don't just shake your head,
say VOWWWWWAW,
Needless to say, I am most proud and pk ased to behold and to participaste in
Lol
th\fhmnmilu of this hour dediocated to the homor of a 6olk & ue. Though I am
& stranger to most of you, I am a good friend of your beloved spiritual leadear,
impelled by the same motives, moved by the same thoughts and idesls, and & servant
X
of the same Lord of Life before whon mhlt-.nd in awe and humble rererence this

night and always,

You do 'nllllto hener Roy, net only for his sake but for your own, A community that
honors its leaders homors itself, And you have choren a fitting !ﬂyﬁf renedering

thi honor, by demonstrating your determination to maintain those institutions w ieh
produced a 'I:l.dtr of his kind,

The Hebrew Union Collede produoed Roy even as it molded me and every other rabbi
serving the over five hundred @ ngregaticons here inime# oa and elsewhers, The
brilliant goholars siaffing our alma mater taught us what we know, influeunced the
prooesses of our thought and fanned the flame of our idea® . Our College Ims done

as much as any other institution barring none toward the survival and revival of

Jud l.al:+n|our land,

This .5; not 't.-+m.i, of @ urse,that Roy is entirely a p cduot  the College, He
umi‘i:nﬁ.wnd % th many fine talents,utilized his time dil1ligently anid hence
emerged as an espeoially proud product. Surely I need not extol his virtues as =
congregational leader; here you know him better tham I, We, his sohoolmates and
oolle Quatf?-zpunt him for his kem mind, his soholarly sttainmentd, and his

boundle 8s devotion to our ocommon spritual heritarde,

It was a custom of our fathers to invoke upon every male offspring the ble salng:
God make Thee as Ephraimxf ani Manasseh, nphraim{nd Manasseh, you wi 11 r-maﬁ-r,
gwere the two m n+:¢! Josgp b, bkssed by their grandfather Jacob Just befare his
death, The Biblical ocommentatms of our Peyople tellus that the two Schswel—doseph
weren't at all aliko,_}\tltmy were of oppe ite natures., Ephraim was a s& ok rly sert,

ear o, Aol b
4111igent, industrious in tk study d the=%ww, Manasseh was more wrldly, s man

A
thow ughly familiar #mthe thought and ways of the Egyptian people in w ose midst he

lived,



wleo
#Jacob, who knew them, r‘nraly knew their differences, bE ssed them both, and esdmed
N i
blessed us by saying, may you be like unto Ephraim and Manasseh, not Ephraim &-ngly
or llnntluh}‘hnt like unto both as if to say, may you have the gqualities,the g4 ftg of
beth} for botN are indispensable to the Jew, especially tot2% mhe of the Jewish
reople.

It is & blessing which has found happy fulfillemnt 179“;:- Rabdi, God has endowed him
with the gifts of Ephraimandthe gifts of Menasseh, He is Pprimaril a student of the

Torah, of Jewish traditiem, But he is also steeped in modern culture, and theroughly

P
.‘.‘lﬁﬂ? +
dfamilar with medern ﬂ}?:l} ke oan r'epresent our people « It 18 beouse he iz m eh
& unigue combinatigy of Ephra nasseh, that his minist ry promises to be moh a
| Qda Aot b ’

blessed ome, et "ﬁ":"-j mﬂﬁﬁ _‘EL{ 3-1,-4.&“ O Pt *29‘-‘-‘-4-;**‘-
Te us, the oe¥brants, this cceasion ms a sepodal significance, It enjoins us

to erml te his ways. The rabb B ellt & story of a px¥m king's son who w-{"::fliuut
that everyone should knedd that he was a rince, "My father ," he once oried,"let the
people knor that I am a p 1nn¢jf"i'rou1d youhave the pworle knor that you e ny son,"
answe: 4 the king, then don the regal robes and put on my kingly erorn, and & ow the
paupl+{th what @ ace amd honor you wear them." Even so does this occcasion s ak to

us, ‘Ii'ould f_uh-re the glory of this heur, would xﬁ;rtnks of the hona given teo

y9ur rabbi, why then you must dm:i‘ths robe of service and wea the ororn of the Te ah

so nobly born by him, — — =

@e_@ﬂtqum Hatsoan 9 Hay Wl o Focpel) Vo fAlrritnes
f'\n' chafrman of your dinmr arréngerert s committes asked me to i-rhl young rabhi's
impressions of the Ameriocantewl sh community, I feel presumptuouns to d- sojmy experieno

is far too limited to permit a considered evaluation, And yet my thought oo noerning
e @ ek

s5our uammnlﬁ 1ife has under fone dmmedde changes sinoe my ordimation on} three w ara

ago, and I would like tos are some o my observations Tﬁ.tl')ﬁvuu.

I must begin with a personalconfession, WhenI lefT the protect ing walls o the
seminary three years ago, I was filk d with a sense of gelf rightemianess and self
power. Don Guixote-like, T mournt ed a white darfer ready to do Wmttle afaingt the
evils besettin Jewish communal 1life, In my ymthful exuberanos T came to the

War oester Jewish oommunity ready t- recrimimte and tcfuprumh, and my early sermons
doertainly refle cted this p irit, Tt 4id not take me too long to knor better @ for
I found & wital community, a warm oommunity, a community busily sowing the seeds of
its self perpstuation, I found a communit: whose membr 3 were capable of rising teo

lofty heights & love and gfemrosity ¥ @ a real diallenge confrinted them,



My supreme oconfidence in Ameriocan Jewry's fu-bure.da hnlutarai |u]:-u+r:d.»au11|r hy"%q'w_h'"‘
w th the young punpla of our communities. I jaws Bp anﬂ muuhnf m:,r tingnn a2 looal
regdional and national level Mth = all under the aegis of the
Wationla Federation of Temple Youth, a subd diary organization of the Union of
Amerioan Hetrew Congregations, Oh how I wish that each of you could come to our
conolaves and institutes and—shaTe—4he$hrill-of witm ssP5¢ the de etion and
EE oreative skill ofour Young peop® . I weuld want you to listen to their lively
discussiong on serious subjeots dem nding rare insight, I wuld want you to share
the warmth of fellowship engenered by their ocommunal singing in the dining room
or about a camp fire Ad¥dre. 1T war 14 want you tg join them in their devotions

f ﬂﬁfm &\L E‘E -
xand listen to their own payers eF dreamf. Then youtoo wu ld ses
visions, comforting visions of a future that is secure,

Ne, no one oan slur the Amerioan Jmahuumunity. It has done and is doing muoch
to assure its self-perpetuation, a @ rpetustion whiuh represents mor thtn me
survival, a perpetuation whiohspells gror th tnd rnt er strength/ -;il_l.;-,-.h duno muoh
alse for world Jewry, It was the Ameriocan Jewish ocommunity whi oh, in s & ort span
sevanty wars has ab sorbed nearly 5 000 000 Jews who wuld otherwise have ® rished
inthe death campsof Furope, It was thn'lmhnn Jewish oommunity, oomp-sed o those
very lmmigrants of whom we spoke, whioh lavished itshelp on Jews of o her lands
with a @ nerosity unpr ecendented in the hist ory ur anypeople, It was the American
Jewishoommunity, whioh, throughrtn finaneial add politicel suppert, m de possible
the most remarkeable event in MMJninh hist ery,the creation & the State o
Israel, Surely this Amer oan Jewis h community is wrihy & our Faises and pavers, ig

deserving of Cod's blessing for many more years of oreative sndesr a ,

If there is to be one dis@ rdant nd ¢ in my eraluation 6 American Jewish 1ife it

is in the area of publio relations, of our relation to the non-Jjewish @ mounity, I
do not refer tothe attitude of the non Jev i4h Community to the Jew = it is wh olesoms
and good,and I sp ak as one who was old enough to sense the realattitude of the
Anon-Jew tothe Jew ineven pre Hitk r Germany, My disappoim ment finds its root in
the approach towa 4 the non-jew of Jews themselves, manifested in their individal
sotions as well as in the methods mnployed by = mejd our semsunalrelk tions organ-

feati ong s

So may inowr midst still believe that Jews & ould bekard andl seem as little as
tﬁgq%&w&;mﬁ:u ol /
ALpossl bla, are no o a{Tnam tified M th m y causes about  ioh the Mariocan pecple

ingeneral are divided, le st we channel the wrath of the oprod tion agel et Jews,



They & ¢ overvhelmed by the theught that the Tews are = minority and that belng so

they must sedcthe good willef thema Jority, oater tp its whims & d aooert itspejusidoes,

It hazbeen m g s ed 4in umnqm.:'terlu}:;nt good public relatio ns for the Jews

oan be develq ed Xy throughthe same tactios employed by business firms in uilingt;:l;:fﬁ
'&ﬁ&: EXXXAEXXENXXXXE: Unfortunately these business firms oultivate the firendship
of the public in order to sell their produoct, As meh the' are unooncerned about
epiritual principles, They afe not thes mdvoostss of a religims philomphy, But
2Judasm 38, Judsd sm's task 4 not tow n publio favor for Jews, but rath r to wn
public acopetance of its noble teachings. Julaism seelks first the applmse of Gol and
the commendationcf hh’;ry. It oannot compromise onits Wsio beliefs for th?&nh._nf

gocd public relations, If scenturies ago our mnusﬂjfl‘ld mm‘&’_ad puhliaru_htin ns =
experts about how to win good will they would havebem +o0ld that they ocould m
by the abandonment of th#sr rd igiayheritage, ¢ thd r faith inGod,d their adherence
to the second o mmaniment wich states that "thou shalt have no other GCods before me,"
Our f4krs did not court 111 will, They 4id not rd i living infhettos being uﬁ&a
reriodiocally, uainqthoir scns and daufhters burned at tle stake, But they refused 4o
buy goed public reltions at t huﬁxpenu o their rd igiam s conviotions, FPa +hen they
l¥ed and ¥ need be for them they died,

i
In sotnally of course, this 3:{;.,}.-.-“:,1: “bears 111 fruit, or at T st no fruit at sl1l, The

il Wi de FAa, po s He ko row )
non=jew respets that Jew wh o is most firm in dkﬂ%'!'ﬁwmg When allis sedd md
done the best publio rek tions for Jewsinthe imeriocan scens can be acleved thw» ugh
Juddsm, Thebest food willpubldoation for Jews in Amerioca is the Bibe « The beat method
of winnin' the applause of the Amexrioan commanity is by £illing refularly the ghrine
dedioated to the wrship of the one GCod and by upholding and meintel ning Ju aism, that
Judal sm wh ich has fah ioned oiviligations, that Jul ailsm whiﬂ"’wthl has
produced the anther sof theold & 4 the new testament, that Judaism 4 4oh gave birth o the
synagogue, the church and the mosqus, Itﬁ: that Judadsm whic?imfﬁiha aprla use of

hist ory.

If we are true toour tasks, we aha]]’lﬁw to furtke r g eat conviftd ns about one

38Bod and one world and one huma ity, abtout the tgnality F men of gll races and & all
Culot

mtions and of allflegrus of sducation in thni;‘i:.t o Ged m:jin the d ght of gan. To

this we muItaﬂ.ify today bn the American soene,



Away then W th the oonoil of timidity, Away wth the omtion of cowar dicoe, Awey with
these v o wou 14 flatier themselves into the gfood gracesef the pwer ful, Away dth those
whola ve no conviotions, dway dth thes e wo weunld beg for good willand tmdy for faver,
Whoare ﬂ? We are imericas dwwx with our roots deep in Amed car soil. Chi¥ ren of a
Taith whose ooOreligionists werekth Columbus when he discovered Amerioa, whaie $yns
wera wth Wad infton at Valley Forge; who wore the unifo rmzof the blue and the Fey, who
aiad lﬁ Beleesu Woods, at Guadaloanal, onthe bache spf gicil_v 2hd the pla:u of France,
and who until wverv reoently were rotting in the putrimpu of North Xorea, We are
Amekcans, We eleot to be Jews, We reject the sug@ stion of protective mimiery,
We shallsam d feor the right as God gives us to see that right, stand for it #en it is
pepular and pay for strength to stand for it when it % xwk unpopular, We shall

rabss Ay
ohampion brotherhood among Iinuﬂﬁ'mw—im, whetle » a public referendum WL_
wold endorse or reject it, H:u-e nd chmeleons % o change cola to m 4t majority
opinion, We hold great truths amd championgreat principles, and we shal lexoercise our
rights as fulfledged Ameri oan oitigens and we—phwia di sseminatecur fiathwith the boldnes

of conviotion,with the @r ge of truth and with the herdism of soldisars on the field
of httle,

Have Ibeen too vioent, tuu}‘hmﬁt, too outwoken, Shald Ihavepken more gently,
But I remember ‘he milloons upon millionsof Jews who went the wa of martyrdom al
klddush hashem,for the s ake of our fabth, I remeber the thousnads upoen thaemd of
Jed sh young men whe spilled their life's blood #n many a war for Ameboa's fresdom,
I rcmh}:?!lg n good *ri-ndt Billlevry and Herman Geldstein who 'l:‘y'twn to shreds at

X e R S P )
my side in Italy, They d4id not die that Jews inimerice & ould be mewr ev died that
all in aur lands might have squal right, If, beocuase of fear of i1l¥ll,wexr & timB
about excerdising these right, then ther died in vain, But if we excerices them to
Proclaim in to Fpact b e the falth in oneGod m 4 inone human ity, then,and then only fo

we vindicatethér hercism and thevsleep inpace,

This 18 my one disg poirdt ment and my one pray er as I look: upep the American Scens
(1% ,-,.Ln-.h“ k‘-hv-il

fromthe limited perspectiveof a f1 dgling rabbi, I am suprmely oconfident 4in the future

of Amerioan Jewry,inthe future of eur r?th..
. -’g.,lm L B s
H_-n s, L™ Al
Ia ﬁ a vain hnpeﬁ I do mot think so, for I held inm my hands a 1ittle medallion,
& coprer ocoin, It was fash ioned over two them and years afo vhen the Romn legions

first entered the holy land, Scme seven bhindred year s after this medallion was ooined

the mighty Roman Empire tumbled fromit sgreat hd ght, beaten and orushed, never to rise



On the faoceof this coim, the followng words are insoribed: Judes ns prd ta.

Judea is desroyed, T anhhp ople is de olisked forever more, Hera I mw stmd, two

housand years later, I =nd mother Rabbi inlara@l, faclng - group of young and proud Jews

els
ager and determined te tﬂak;nut her lin: to the foldenchalin of Judaism whi h bindswe +othe
.4
past and willbind us to generatirns yet unburi. ‘May # be so, Amen,
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