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Arab ioniam 
A Re Thompaon 

•••' i ~a Th:,11pa,n is not an W1biued political oo,wnentator an MWspaper 

oolumnist1 •be 1tl the ott1o1al spoke•man tor an .Arab eponsored orsanisation 
\. known ae the Jserioan ,Yriends ot thf" Milar" \" ut.. . • • • r ~, 

at eitbter the "Oonolllic Club 11¥ 

t.e gue ia sufficient to justify dou t in the c _ denc" of her wo s. 
t,1ise Thollpaon• • charges n-t-cho the arguaentn ot Arab chif.tftaina. h asserts 
that the "aigr~saor" at.ate ot Iatael Yi t.h its " xpansioniat" progra. represents 
a thre t to the at blllt,y of t he ear ·ut; ahe decrie■ the ha l s plight of 
Arab ttf'ug~ea "exn d by th.- Israel is" and ■M aven that by 1te favorite 
tr~ tmfflt or I&rael, th .. t.bit.ed tatea hae alien ted t.h~ Arab w rld at a time 
when Ar b frien sh1 1s 1 0 •■Nntial 1n the nowo-o l . conflict a ainat ~ Tiet 

••• le c te of Iarael bu no f'xpaM onist policy no• nor was it e· r the 
agr,resagr 1n th,,, nr &Raine t thl r a nations. en 1· vem . r 29, 19 7, aftl!I" 
months (\years o.f oeN-ful etu~ • arF inv sti , • Uon, the en·,ral A■srr.i>ly 
of th Unit.rd ff tion aeoep ted t.h Palestine Partition . a of its ovin 
f uti-r. itt.e , thue gi v1nr. international •miotion to th estn ;J.ishment of the 
m . •t te . Crl ! q l h , 19u~ •••• and in accordance l"l'1th th . r solution of 

the .. ~. f'.ieneral 4 se bly, th ~tnu,, of Israel was pr cla ed. ~dia"l7 
t her f tf-r, Ar b andee of m:m n tion a c ss d the Is ·aeli bor ler n ll aides, 

uMi d to put a i k ttnd to t infant a t.at by driving t .J~ r into 
the (~diterranea..ri sea . Arab l ad~ra ha . . ttcalculateda on t h on band, the,, 
O\li r-e t L ted th~i r o•m etrength - t ' r b ald ~r h~ n thinr t o figh for 
( r ,m an s · 11 i n the d~sp1s . va.osil.1 o !i iR lor s) an ,, hi:' h rt o 11nr 

• t , f'i :-- t a net { h i ~ l raeli brothr-r • , 1n .r e 

t d) • on th other hruld , t. Ar. 

0 Jewq wh , t u h • l 1n numL r , were 

his well -beioe a thousand 

de inat n 

o v 'sion on ry of t U oan ar ... of artry • Ar ab 

' 



leadm'1 1D11oalculated, but their lnt.ention waa OJ711t&l clears tbt!')'" lll?l'W the 

aggreaaon, tl.,- invaded Iarael and the., acted Sn Yiolat1on of a resalut1.on 

of the United 118.Uane, tht' tud.ly ot natioo to •bi.ch ~ belo Pd and to 

11b1oh th •prmieect allegian~• nd •bed1encE. 

t'be Arab nation at1ll are the onl.7 ag aeon in the ear .a, t - an 

oocuimal Israeli oou.nter-nid of a retallato17 uture t.o the ocntnry 

not witbatandtng. gain and a .a.in , tb.ro b tbe ottioial. declaratir.ms of 

1tll foreign ldflatr,Y and through the delegates 1n \he balls ot the entted Nati• 

tb State ot Israel bu proola1med 1te will.1.npeu to conclude a lut.1n1 peace 

paet, but aga1n and again the n presenta t1:yee r4 the Arab 1'-agui have deol1ned 

to ait 1n aouacil • 

••• Mt ot Iar• U rilaiam 1 claptrap, ti. nonNDae. The bru\al 

t•ot ot the matt.er 1a t Israel o ot h to s\lr.ri: wtt.hout peace, and 

o one knalrs this betwr \bat th Israelis who dally taee privation prec1ae17 

cause then 1a no peace. because b anu.~s d t1 d b7 the threat or wr 

npreMmt a •train on the nat.ion energy an econOll\f' which it o lll afford 

1t 1 t 1• to build the inner • 1th indiapenaable to bare aurvl val . 

larMl needs peaoe. Ittrul aan nmve only 1n a -,rld or pea • And Israel 

lmows 1t. 

as fboapson apreaaea ,reat oonctt..m tor the pli.gbt nt the Arab Nhg••• 

living 1n tba putr~d camps of thl Jordan plain. • share tbia ccnoeftl, I 

dare say, in a more profound manner than doe■ Vise Tbollpson. For w 1lnow 

e real meaning or wor Uk~ a:Ue, and c , and r•tuc••• But here too 

not jut hall but th enUre truth ut be told . Then rehgee1 • ao 

S00,000 - wre not exll~d 1,y e IaneU. • • J they wel"e urg~d t o lt-av.- by th 11' 

easill,Pll\notl and leaders who promis to give them Jewish propl'!"tiea the 

minute the legal owners wre thftnm into the eeaJ theirs was a calculated 

rial J they publed on an Allab Y1cto17 and lost. 'l'he ovff 1001000 Arabs 

,m11 chose to 1n in lerael were permit~d to retain their hr>ldi: es end 

ar no r a,~cted cit1s of 



.... 

ita •ban to help the Nlt-uiled DP•• t OT~ 401000 Arab Nfugeee V(' been 

N-abeol'l>.d b7 tb@ tiio, State Gf Israel I th Iaruli Tre&IIUl7 bas tp·1ce 
<l{; H-~' 

Nleu•d blooked 1terllng1 am orrers tar reetituUon or contuoated lands 

h~en rao. fbe Arab l•aders, on the other band, have mne noth1n{t tor 

thea-e fff' eeaa any ane of t l~e IT' mbtlra ~ t.M Arab l equ eoulr Nadlly 

a.bs~rb all ot th• 1n a ti.ny comer of 1 ta vast domai."l& whil• at tm a._ 

till benE!titing its 1nterr1al l""COOOJllr• However, Ar i1.b chieftains , v gt>tating 

1n Capri or en the French Riviera, ahooee to perpetu te the plight ct their 

bNthNn ••apolitical xpedS.ent, 

~ final word about ~alled ab roo.i 11111 1Dlrard the ~1t.d Stat.a 

and the wllll of the Arab League as an al.171,n the fa••~ .. at ntl.1ct. '11!1 
efft"Otiftnese or tho Arab 1.f!ague can Offtainl7 be qu"'•tloned - ainoe tile ) 

e011bined forces ot the Arab arad..l"'a were unabl.e t.o aopo with the citizen 

of .tsrul • one !mV" well wonder 

po,rel' ot sonet Jwla1.a • 

acebaniaed 

• • • fflnl there la no guanntff 'llbateoever that Arab will be on th aide of 

A r1ca :in the unhappy eventualiV ot a oantlict between Russia and r1 • 

the 1• ever;y reaaon to belie that tblty .an to uae r1can suns a1n•t 

lcrael , a proven tnend ~ the united State.a . Tboae wbo npr,ort 

ah1ppin8 or erl.can guns to Arab countrie aaaure us that tb1e '1'111 not 
b&p ,, that the10 guns will not be ueed against IaraelJ yet t.bq make thi• 

ueuranee 1n t.te face or rep ated Arab declaration, and proclnats.one that 
their real enemy is not Rusaia but lerael and that they would willingly 

~-
• crifice 10,000,000 Arab live• 1n or r to 1teM1nate the Jna. 

Arab good faith toward t.he UnitPd St t .e ba nE-ver tie,.en ea .bliahed, and 7 .. t 

m. .s Th son ■p('ake 111:U, bold aaeurance of t he time- bonorE""d friendship bet,. 

the !rab eount.rii a and our a,m, a triendabip which - or ao ahe claims -

has bf:en 1 paired only- recently by .lfflerican aupport of Israel . Ras 'i,e 

Thompson forgotten tbat twice 1n onea gene-rat.ion Arab lf"orters and ir l ,r1ona 



: r , 

• alllnt"d with Ameriea•• •11111Jii141N 1n their tight to extirpate d cracy? 

HU W.11 fbompaon forgotten that both 1a tbe Pi.rat , as well as in tho 

<-NOnd orld • ar , 1 t w: the Jewieb a:>ldiei- ot the Jewish Brigade, and net 

u b 16 ionnai.N who to ht aid by side with tb t•rican GI in 

gle to preeer-,e warld freedom? 

• Tho son a heve forgotten . r1 wi.1 l not forget. .tmericana 

or good will •ver,rwtls-e will rmeml>Gr and recognise their r eal friends . 
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As Driven Sand ••• The ~roblem of the 
Kra b Re fiigees 

We are pleased to welcome to this sanctte. ry and to th is se rvice in addition to our regular 

woeshippers, the men aoi women of the Worcester Zionist District. They are rere, to help 

us celebrate the Festival of Israel's Independence, the anniversary of that fateful day 

eleven years ago when a drear of the centuries was consuma-tBd anrl Israe l wa s re-established 

as a f r ee and independent people in its own homeland. We are too close, still, to the 

event to evaluate it oroperly, too close to ap oreciate its worth, but , surely, in the 

perspective of the "11: years, 1943 will t ake its -o1 a r e amonr, t he stellar dates of our 

history and the fifth of Iyar will sh i ne bright in "Lhe firmament of our festivals. 

We American Jews do not celbra te the achiewmen ts of our brethren in Israel alone. We are 

happy in the knowledge of the not inoo nsidera ble pl rt we ourselves played in the consuma tion 

of that searching and heroic hour. American Jews rose to the occasion splendidly. We 

knew how to close ranks• We acte with wisdom, dignity and courage. We spoke effectively 

to -the hearts and minds of the Ameri oan peo ole and its leaders in goverrmen t. And ve lent 

naterial support with a generosity unmatched in the annals of any peonle. In "b.lrth, it is 

acknowledged by all rethren - that what was aohieveri 

~ due in large measure to t he mgnificen t labor of Jews in our land. 

But, of course, the benefits of that achievement have corr6 to bless not only our Israeli 

brethren, nor only the hapless J!RSSes of European and Af rican Jewry;they have come to bless 

us as well. And perhaps the ~reates t of gifts which came to us f ron the establ: shment of 

the Sta t e of lsrael is h '3 knowled cr e that we live no 1 onge r in exile. Thi s • s not to 

suggest that our life on these shores ms e ver been burdensome in the sli~htest, nor do we 

ever anticipl.te that Arrerican Jews i n substantial numbers wi 11 feel i mpelled to leave these 

welcoming aoi protecting shores. In truth, America is our land, and Israel can only be the 

non-political, the pure ly spititual center of our lives as Jews. Nonetheless, the term 

'galut' - or exile in its classical sense has been destroyed, for when a peo ple can of their 

own free will return to their ancestral home. they are not in exi le; only compulsory ban

ishme nt spe l l s exile• The curse of Cain, t he curse of being an outca st and a wanderer 

over the fa C" e of the earth has been removed fro m us, and eve rywhere one sense s· increasing 

confid nee and resolution, Our status and di P- ni ty re -ve be en enhanced, in ou r eyes and in 
the eys of all who see us. 
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Unha ppily, the Sta. te of 1srael was born of conflict. I:mnediately upon its establish

ment by internati onal agreement itwas invaded by its nei P" hboring states and a 

terrible war ensue 1. . The State survived, to be s,1re - tre few against the nany, the 

weak aye.inst the s-trong, a mcxi e rn David fellin g thG coi ossus enemy -but the scars of 

i:ha.t conflict still are visb:Je, a.nd its poisoned fru i t rii..s co me to plaf"\le us. 

Perhaps the most seri ous consequence of tha t war's terrible alchemy is t he problem of 

the arab refugees - ioon, women and children in the hundreds of thousands, lvill{!' in 

squalor, hapless, homeless, wiih no rel i ef in sight. Their pli r-;ht should give us 

cause to think and do in any event, but al 1 the more so because for the very first 

time in our history, we who were the peremial victims of agression are pictured as 

the oppressors, a victim peopl e is portrayei as persecutor. Let there be no mistaking 

that. Uniformed public opinion, especially here in America, by and large is m. ti the tic 

toward Israel in this one respect, giving the impression that .1.sra.el is basically at 

fau 1 t arrl responsi lbe for the refugee problem. What is worse, many American Jews 
W V-v-

re-echoe these sentiments, if no ~-a.-nd OAS"Oiously, they give expression to a 

snes of guilt in the feelin r. of discomoft wh i c h seizes them when this sub:iect is broache, 

Obviously there is muc h t mt is problematical in our understanding of the re f ugee 

situation, a?rl we do wel l to consider th is problem from ti me to tire, in or der that 

we might answer the unbel i ever and for t he sake of ou r own assurance. 

Let us ask arrl answer three questions crucial to thi s problem: who i s responsible for 

the existence of this problem ... who bears the onus for its continuance ••• who has 

the cape. oi ty for its solution ••• 

How did t he problem arise? Arabs and Israe li's differ in their answer to this 

fundanenta.l query. Arabs claim that their Palest ire brethren were driven out by the 

ad.ancing I sraeli armies, that they were compelled to leave their homeland by by 

Israeli's determined to seize their property. Israeli's deny this accusation. They 

insist that the vast majority of Palestinian Arabs left of their own volition and at 

the behest of their leaders mo sou ght to clear the battlefield for i:he slaughter 

after whi ch the Arabs would re t urn in triumph. 



International invistiga.tions by and large hav➔ tended to support the Israeli position 

in this mat-ter. The Research Groupfor European Migrati<>n problems repor~d : 

"As --arly as the first months of 1948 the Arab leae;ue issued orders exhorting 
the people to seek a temporary refuge in neighbori countries, later to 
return to their ab odes in tre wake of the victorijS Arab ar'.'l1es and to obtain 
their share of abandoned Jevd sh pro pe rty. 11 / 

In a contemporary record, and wr:i. ting in a Lebansese newspa pre, Msgr. Gero ge Hakim, the 

Greek Catholic Archbishop of Gal ' ilee had th i s to say: 

"The re ugees had been confident that their al:sence from Palestine would not 
last long; that t hey would re t urn with in a few days - within a wee k or two. 
Their leaders had promised them that the Arab arm·es wo u ld crush the Zio.nist 
BJIJD gangs very quickly and that there would be no need to fear a long exile•" 

The Jewish argument is backed not only by international authorities suoh as these but 

also by the fact that those Palestinian Arabs who renained in Israel we re permitted to 

retain their holdings and a re nOlf respected oi tiztns of the State of Israel and accorded 

equal rights vd th their Jewish compatriots . 

But lat us for the sake of argument admit that not all Arabs left Palestine at the 

best of their Arab leaders, trat Il8nY chose to flle the oountry beouase they were tru:W,

afra.-Ld of the consequenoes whioh Jewish occupation would bring in its train, still, it 

cannot be denied tha:t the refugee problem problem is the com equence of the war, and 

the war of agression wa s launche~ by the Arabs - the Arabs themselves admit that, in truth 

they boast of it and promise a second round. 

there would Qe no problem rA.rab .ref'u ees today, ao that oaoa you have 

l" ponsibTlity' f'o -the f\-ormer. yo u have dei:ermined re:Jponsibility for th& 

ultimate repponsibility for oreating the refugee problem. 

That is how this problem was created.• .we now come to examine why it endured ... 

There is certainly nothing natural in the prolongatio; of this problem for over eleven 

years. All the normal imp11 lses of history wo 1ld have promoted a rapid solution. Sinoe 

1945 no less than forty million ~Jlli:11::icHD refugees haw been orea ted by military and 

political conflicts ~ince 1945 .. in eve r y other case a solution has 

the r..efugees into heir host countries: in Korea, in Vie-tna~, in II1?-ia, 

in .l:'akistan ••• but not in the case of th ·· Arab refugees. les s the.t2% of t he ttl ref.mass 
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Why? The answer is not far to seek ••• the Arabs do not want to help -their brethren ••• 

they want to preserve the Arab Isra.e 1 conflict in full virulence. The plight of the 

refugees ap:p3ars in -their eyes not as a human an moral problsnbut as a political problem 

which they a.re de term ned to keep intact, lest the whole structure of Arab belligerency 

be undermined at a central point. 

A Mr. Gall way, representative of the UN in Jordan gave perhaps the most robust definition 

of this approach. Here is what he m.d to say in 1954: 

"It is pe r fe ctly clear that the Arab nati ons do not want to solve the Ara'br 
refugee problem.• .tre r want to . keep i t as an open sore, as an a front against 
the United Nations and a. weapon against Israel. Arab leaders don't give a. 
damn whether the refugees live or die•" 

~ 
It might be noted, marginally, at this point that not ettl~ the Arabs who live in oamps 

are refugees from Palestine. It is estimated b)t neutral sources that as IIBl y as 250 000 

Arabs came not from Palestine but from Arab lands and after the war was over, choosing 

the camp life on United Nati ons relief to their far more sqm.lid life as beduins and 

felahins. 

Israel, on the other hand, has recognized a responsibility for these refugees. 

The Israeli treausry has twice released block sterlin~ from Arab accounts in Israeli 

banks, but t he Arab leaders don't permit the refuggees to draw on funds which are theirs. 

Innumerable offers for restitution of confiscated lands ahve been nade - when a Jew 

acquires property formerly held by Arabs h makes deposits on a. special restitution 

account awaiting eventual settlement for disbursement - but al these offe rs have been 

refused• 0ver 45 000 camp refugees have been re-admitted into Israe l under a. •·maily 

reunion plan ••• all have been integrated into the economy of 1 srael, rm.de self-sufficient 

and granted full citizenship• 

Perhaps even more import.ant, dur.i. ng this eleven year period, Israel_ integrated l/5@ 000 

Jews from Arab lands al one, Jews who were expelled from Iraq, from Yem.en, from Syria, 

from North Africa ••• before they left, the·,r were strinpe ~. of all estate, pro:p3rty, and 

) , meterial possessi on• Had the Jews lacked a se11>e of moral responsibili. ty, they could 

have bad a powerful political weapon, by compellinr, their brethren to live in camps 

on Cyprus perhaps and asking international support in their behal~. One might th i nk that 
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Arab leaders wo uld at least integrate an equal number of Arabs and give them the properties 

sto oen from the Jews. But no, Arab cheifta.ins, vegetating in Capru or on the French 

Riviera chose to perpetuate the pight of their brethren as a political expedient. Not 

only do they refuse to offer aid toward a solution, they •• expend every effort to prevent 

a solution with a zeal and an efficiency worthy of a bet-teroause ••• 

Our final question - who has e capacity for a solution ••• again, the answer is the ara.bS••• 

Time does not permit us to expand on this point, but suffice to say, that in every other 

refugee problem face "\ in recent year, integration has been the answer, that is to say, ----the integration of refu~es into thei r host countries: nine million homeless Koreans, 

a million refugees from the co n··11c t in Vietnam ••• a½ million Hindus lea vin/1'. Pakistan for 

India, 700 000 Chines refugees in Hong Kong, 13 Million uerman refugees from the Ea.st 

European States, iiiax thosands of Turkish refugees fro, Bul~aria ••• 450 000 refugees from 

Arab lands arriving desti"blte in Ism.el and and equal number converging from tm remnants 

of the Jewish holacaast in Europe -- th 'lse form the pathetic armies of the world's refugee 

population. In every case the co'.llltries in which these re fugees sought shelter, permitted 

them to integrate and to live in peace ••• wh·r not the Arab nations also, especially when 

we consider the blood relationship be-tween host and refugee, and the fact that anyone of 

the members of the Arab States could readily absorb all of the refugees in a tiny corner 

of its vast domains while at the same tim3 benefiting its economy. 

No, we need feel no sense of guilt as far as the Arab Refugee problem is concerned. For 

the responsibility of the Arab States is the central issue in the re ug:ee debate;and their 

responsibility is three fo 7 de Theirs is tre initiative for its creation ••• theirs is the 

onus for its endurance. And above all - theirs is the cap13 ity for its solution. When 

we ask ourselves the three curcHal questions - how the prob le arose, why it still e1dsts 

I 
and how it can be solved, we come bock inexorab l y to .l.sra.el s Arab neighbors. They alone 

hold the key to the pa.st am the ga. -teway to the fu ill re.•• 

Let the Arabs open their gates to their kinsman as we have opened ours. Let the barbed 

wire barricades fall• 4lt the ref ugc;es move freeltowards tre aew economic oppor-tl.rnities 

opening in the Arab world ••• let the new liberated arab go-vernrents see in these 

refugees what many otmr countries have found tm refugees to be ••• not a burden but a 
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potential reinforcement oi' t he ir new societies e.nd cultures. Let Arab rovern ents .ioiri 

with tle world a.nd wi h 1 sra el in a.n e fforc to r emove t h ·i s c;ra.gic mix~ Ara.b problem 

from the Arab world • Let t h ~ s be done and ,~ rea.t rea.wards and bles inr s willfa.11 to the 

the peoples of" t he ,._,. ddle -' ast and to the peo o es of tre worl,! e 
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The Problem of t he Arab R13fu~ees 

Please ~ t o welcorre men and women of Worcester Zionist Dis t rict 
the r are here to heln us celbrate Israeli Independ·., nce Day 

anniversary of tha t fateful hour l l yrs af'"O 
we a.re too close , still, to the event to evaluate it 
surely 1948 willbe stell.ar date, 5th of Iyar will shine 

bright in firmament of our festivals 

American Jews celb:rate for therrsel -es also 
playe" not inconsiderable part in consun:a tion of dream 

rose to occasion spledidly 
closed ranks 
acted with wisdom, dignity, courage 
spo~e to fellow Americans, leaders 
gave with a gm erosi ty un.rra tched 

Benefits of that achieve 'ient have come to bless us al so 
end of ex:i le 

we willnot leave ••• happy here .•• Is~ael center of our 
lives only in non-political sense 

exile in its classical sense over ••• when peonle can 
re turn, not in exile, compulsory banishmen t spells 
exile ••• 

the curse of Ca in ht s been removed from us ••• 
e·ve rywhere, increasing confidence and res oluti. on ••• our 

status enmnced •• own eyes, eyes of those who see us 

Urihappily State born in conliot. •• inva.sion ••• war ••• the State survived ••• the few arainst 
the many, the weak against the strong, a modem David conquering his nolossus enemy••• 
yet scars of conflict still visible ... its poisoned fruit has come to rlag:ue us. 

Gravest problem ... Arab refugees ... hapless plight ••• 
Their sta. ce sho1.1ld give us ca.use to thin~<: and do under any 
circumstances, but all tm more so, because for the very 
first tirre in our history, we who were the perennia l victims 
of agression a.re pictured as the oppressors ••• a persectutel 
people siands accused as persecutor. 

Uninformed public o :-,inion holds t'-lis view ••• non Jews by and large anti thetio to Israel 
on this score ••• Jews a.lso ... if not vocal then expressed in the discomfort v.hich sei?es 
them when problem is discussed. 

Let us ask and ans ·.•rer three questions crucial to problem 

How did the r"roblem Arise? 

Arabs say : Palestinian Arabs driven out by advancing Israeli armies 

Jews say : Vast majority left of own vo 1. iti.on and a t the behst of their leaders••• 
arabs who remainei., were tree. ted wel 1.• •• over 180 000 ••• retaine~ pro parties 
have full citizenship• 

Internat:onal comissions supnort Jewish position -
Resaerch Group of European Mi gration: "As early as the first nonths of 
1948 the Arab Lea ue iss \.:ed orders exhorint~ the neo,le to see·, a 
temporary refuge in neif"hborinr coun,Jries , later t o return to t heir abodes 
in the wake of the vic t orio ·s Arab ar 1ies anrl to obtain t:1.eir share of 
abandoned Jewish orooerties ••• " 



Msgr. George nak·m, Gr. Catholic Archbishob of ' T• Galillee: "The 
efugees we re confident that thei r e.bsence fr on Palestine would not last 
long ... tha.t they wou:ihd return in a few days ••• within a week or two at 
the most. Their l eaders had promised them t at their a.rmies would 
crus h the Zionist iran gs very quickly and fuat the re bould be no need to 
fear a lonr exile." 

But let us for the moment admit that not all Arabs left Palestine at the behes t of 
their leaders, that some actually left becuase they were afraid of what would 
happen to them under the Israelis , still it cannot be denied that the refugee 
problem is the conseqence of the war, and the war wa.ssta ted by the arabs 

they do not deny i t. •• they promise a second roande•• 
t he sylbgism is compel'!.. ·ng in its l oe: ic: 

those who started the war are responsible for r efugees 
Arabs atarte the war 
ergo: they mus t bear ultimate responsibility ••• 

Why did the problem endure? 

Nothing nau.i.ral about prolongation of the problem ••• since TI'[ II ••• forty million 
refugees ••• all r.bsettled.. • .except arabs who constitute 2% of total 

Why? Answer not far to seek ••• arabs do not want to helo their brethren ••• they 
want to pres eve the arab Israeli conflict in its full virulence ••• plip.:ht of the 
refug~es in treir eyes not a hunnn or moral orob lem ••• i t is a ooiitical problem 
which the:.r are d e ter ned to kee '"" intact less the structure of Arab belli.yerency 
be undermined at a crucial point ••• 

Mr. Gallaway, UN Re nresenta t ivJ i n Jordan in 1954 p;ave mos t robust 
de finition of t '.1is policy: "It is pe rfectly clear tha t the arab na.t" ons 
d'o not want to so ~ ve tha refugee problem ••• they want. t o ~-::eep it as an 
open sore, as an affront against the United N"-tions and a weapon 
against l.srael. Arab lea:.iers don

0 
t r ive a damn, whether the refugees 

live or die .•" 

Note marg i nally : a grea t many refugees did no come from 
from other arab co 1rntries - neutral observers e stinate a s 
preferring UN camp lif e to life as be uins and felahins. 

Israel has done mcuh for Arab Refugees 

.l:'a le s tine, came 
a ny as 250 000 -

Released blocked sterling - twice - and twice r efused 
Offered Restitution for properties taken fro111 Arabs 

Special res t i -b.l ti. on 8.CC' oun t opened; ew ry Jew who buys property 
formerly held by Arabs makes de ~osits in this account 

45 ooo Refu~ees have been re-admitted unde r f amily reunificat~ on plan 

Even more important: 450 000 refugeeJ Jews fron Arab co untries have been integr,-,ted 
during this eleven year perj o-l. - Jew e xpe lled f ro :rr, 1 raq, Yemen, Syria., Egypt, North 
Africa •• , be fore they 7 eft, their nrore r t ies were taken away.•• 

li<i.d J 9ws lacke sense o f moral r"-lsponsibiliy they woulr'! ha. ve kept these 
fellow ...lews from Arab countries in camps, ser-ki n "" internat' onal suppor t 
and crea tine· an issue• •• weha.dsense o -· mo!"a.l responsibili ty 

Arab leaders mi r·ht at tre very leas t integrate 450 000 refurees a.n ~ ~ive 
them proper ies stolen from Jews ••• but no, -c.hey ~:t'xr to veremtte on 
Capri and the i' ren ch Riviera and choose to perpetuate the plight of 
their brethren as political e ·,pdient, •• 

Not onl y do trey re fuse to e. id, the do ev: rythinr in their power to hinde r solu t ion, 
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Who has the C~aity for a Solution 

Of possible alterna t ives, repatriation an<l integ ra tion , in every other 
instance of refugee problems, latter was solution , tha \; is t o say, the 
in tegration of ~:tx&11Ju1i:.:rnm refugees i n 11ost co ,rntry, in country in which 
they sought refuge : 

9 millio n Korans 
1 million refugee s from conflict in Vietnam 
~ million Hindus from Pakistan 

700 tilousand Chinese in Hong ~ong 
13 million l..re rmaa, f rom the East 

450 Jews from Arab c 0 11ntires 
450 Jews sorry remnant of Europe 

these constitute the pathetic annies of the Vll !" ld's refugees from 1945 ... and in every 
oase, host countries permitted re fup;e es "to in t egrate economically and poli ticallY••• 
wey no ~ arabs, especiall whm yo 1t consider e xpanse of their territotires ••• 

No, we Jewsneed have no sense of guilt as far is this oroblem is concerned ... the 
responsibilities of the arabs is central to re debate: their responsibility three fold: 

theirs initiative for creation 
theirs onus for endunnce 
their capacity for solution 

When we ask our three questions, we inexorably cO!ll9 be.ck to Israel's arab neirhbors ••• 
they have the key to the pa st, the ga. teway to the f'u ture ••• 

Let -Lhem open gates as we have done 
Let barbed wre barricades fall.•. 
Let them move forward tonew on.-,ortuni ties.•• 
Let gvts recognize these refugees not as burden, but as potential reinforcement ••• 
Let arabs join with lsrae 1 and otre r world gvts in working toward so uti on 
Let thi s be done, arrl great blessing wi 11 come to Midd l e ·ast and world. 
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BASS VIOLS f ()R HEAVEN 

Ma Nouro Hamokom Hazeh 
Eyn Zeh Ki Im Reys Elohim 
Vezeh Shaar Hashomayim 

How full of awe is this place 
SuWely, this is none other than the House of r,od 
And this, the gate of heaven. 

~ 
Once a p,ain we have reached this holiest 46y of the .Tewish 

I<ippur, 
nr--J 

the da;-1(_ of at:onemen~. A~ain, we stand before the 

'f._o c, r "1 
vear, ¥-om-

throne of r:od 

I,.) C 

and lift our voices in prayer. We call on God as master of our destinies. 

May He judge us with mercy and seal us in the Rook of Life for blessing . 

We are assembled in the courtyards of the Almighty heeding a mandate 

as ex~ltinp. and as enduring as the everlastin hills. 

It is• mandate from on hi r,h: Hikon Likras elohecho yisroel ••. nrepare to 

meet thy God, o Israel ... 

It is a mandate from out of the past, a voice fr om yesteryear, .• 

the voice of seer and sage ••• the voice of hero and martyr, .• 

Who among us today does not sense this swell and surp, e of the past, 

this throb and thrust of Israel's ancient history ..• 

Our prayers are the prayers of the oast, our songs the sonps our 

fathers sang a thousand years aRo, .. 

We stand here, also, _in answer to a summons from within: 

Our souls seek solace and sustenance .•• we long f or inner harmonv, •• 

we yearn for inner peace,.,Veary of seekin ij without findin~ ..• wearv of 

journeying without arrivin~, we turn from our dail,r toil to the r es t 

and quiet of the House of Prayer ... Here the noise of t he mar ke t place is 

hushed .•• here the clamor of cotmnerce is silenced, and in the (JUie t of 

worshipful devotion, we can hear and heed the divine command: 

Be still, and know t ha t Tam r;od . 
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To hear the voice of nod above the market place, to listen for it 

through the clamor of the world •.• 

"1llr ~~ 
Is not this the leitrr.0tic o' the~ ~r symphony, the essence of 

its mandate? 

follow not the multitude to do evil. .. 

turn not aside after the many to pervert justice 

listen rather to the voice which summons you 

that still, small voice which calls even from out of the earthquake, wind, 

and fire ravaging the world. 

Implicit in this mandate is the conviction that man is the master of his 

fate, not its slave, that he can shape the circumstances of his life and 
"t'' t' need not oee-e to them. 

Life is not the creature of circumstance ••• 

Indeed, in the whole universe and everything that is, -
life alone, life by lts very nature, is the anta~onist of circumstance. 

Inanimate things all drift •.• water flows to the sea, taking the 

path of least resistance .•. 

But life climbs the mountains, conquers the wilderness and reaches for the sky ••• 

If there is a law of life, then surely, it is this: 
C:.t-

that~ is meant to master circumstance. 

At the human level it is meant to master even its own circumstance -

the obstacles within as well as the barriers without .•• 

The spirit conquers all things when the spirit will it 

and no excuse remains 

when we fail to live as we our,ht ••• 
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Away, then, with the delusion that the world is too much with us, 

its currents too strong, 

that we do evil only because others do wrong . -
We sin because we choose to sin. -
We do shoddy and shabby things because we are impelled by shoddy and -
shabby reasons. 

We burn with the fever of ambition, 

not because others are ambitious, -
but because ambition's fever is burning in us. 

~ 1.\-M IH 
Thus does Tmn-~r speak to us: 

Never mind what others think or_. say! Wever mind what others do! 

Yours is· the power ,'t" yours alone the task: 

to correct fault and failing, 

to change bitter to sweet, 

to bring light where there is darkness, 

and truth where falsehood reigns. 



To cling to the vision of the good even in a world filed with noisy evil 

Is not this our task also as a people, our historic mandate as Jews 

to pursue the ideal no matter what 

to persist in the quest for its realization 

in the face of opposition 

despite defeat, 

yea even at the risk of incurring a world's displeasure 

Rabbi Judah, editor of bhe Mishna 

saw this mandate implicit in the name we bear 

the name IVRI, Hebrew 

Other sages of his day saw the name related to the Hebrew root ever, meaning accrdoss 

and they sa~ it as referring to the fact that Anraham the first Hebrew 

came from accross the river Eurphrates when he netered Canaan 

Not so taught rabbi Juday 

Ivri does come from ever meaning accross 

but it referes not bo Anraham's geographic location and migration 

but rather to the fact that ideologically Abraham stood on the one side 

and the whole world of his day was accross from and opposed to him 

"If you want to be an Israelite, therefore, continued Rabbi Judah 

if you mean to be a warririo of God struggling with men for the ideals which are HIS 

you must mustere at time the strength to be a Hebrew, 

to stand alone against the world, 

to be the one agai st the many 
D I 

( \ £ = .-= l e> 

The Jew -- alone against the world 

Rabbi Judah's admonition is given present day relevance by the events of the week 

just passt ••• 
us. 

I refer, of course, to the massacre . in Munich, the fullness of whose horror still elludes 

Did we not feel, we Jews -- I certainly did --
I, 

alone against hae world ••• 



Oh yes, there was an outpouring of sympathy from the civilized world 
but that was only of a moment 

even while the dead lay yet unburied, the fun and the games resumed, 
and we were left along in our grief. 

e)·lv I"---~ A day ago-- was it only a day, it seems an -~ --
( ~ 1'.-0 . v.~.~~ c--~e~ Bush a-f the United Nations spoke to some leaders of American Jewry 

and in effect confessed that world body's impotence. 

I cannot even bring you a message ef sympathy -- this is a direct quote -
i cannot even br9ing you a message t,£ sympathy frm our crazy organization. ~ ~ ~ +L...t .....____ 
Alld we~ly don't know what to do~ : I- ~ , 

if you have some good ideas, 

plans whi~h will be accepted by others too, 

please, please let me know ••• 

JuS/tt~ Israeli consul Rivlin responded to lft!iollt_-barely subdued anger 
''rf that is so, 

1
he said, 

'-if the United Nations ii indeed impotent 

if America with all its p111D!XX resources is ·powerless to deal with this terror 
then Israel once again is alone 

and Israel will do what it must do.t 

I Mly agreed with Rivlin when he spoke. 

Let Israel do what it must do 

And later on that night, when Israelis interviewed on television 

spoke of their need for vengeance 

I offered a not so silent Amen 
A l1ftU0, 

Smite tbe-eaenemy • • ~ 
l-l-f ( ti' ~rJ {;IL.."f f2> S,_ 

let ~a.k UQ~b..e fprgotten 
r 
~ -~ P r;;-



But even while I spoke as I did 

some contrary feelings began to stir within me. 

doubts began to trouble. 

questions to gnaw 

u~ 
Is this the way? 

1' 
Is it the way of the Jew? 

If we better the instruction of our enemies. do we not become like them? 

And then on a less idealistic. more pragmatic level if you will: 
✓e.~f[1 Is vengeance as an instrument of policy effective? . \~ 

1/1 o/ Q.1-{(Q I k 1,t...e.v-w ~ '-'-f {7-' 0(.¢,,~ Does it not beget the need of counter-vengeance, thus deepening tRe {rucEss of v~lenee1 ~,u. /JoT -nw lf+te))r1 v~ --n-t--€ cl-i, LD1t ~ ~ -r,f.\b wrfn P~'i--<.1 bi.ru..tnJ Is not this precisely what has happefied 1AA... ~ fa.-0► . ' 

~ O\J\,,\.11 
with each incident the fury h,ctea§es 

~ () ( 11ff P) 
and the body-count of slaughtered innocents mettnts, 

And yet. and yet,,, 

what else is there to do• what other recourse at Israel's command? 
,·c..k Can we ask our brothers to face guns with words and terro~ with noble sentiments? 

Our desperate dilemma is reflected in a talmudic parable which tells xuxsxaxJ about 
a small• distant country. high in the mountains, completely isolatedi by them, 
whose !eople came to their king with a desperate problem of thier own 

new harvest,,,akes people mad 
if we don't eat we starve. but if we eat, we go craze king considered •• ,rendered judgement 
since no other food available, we have no other choice but to eat of it "but let us at least know that we are mad" 

In a world rueld by force, we may have no other choice but to respond to force with force 
but let us at least know that 1mxaxaxxxktsxtsxxkaxW11JXBXXWIKKB.llBB¥X we are mad, 



It is madness, this way of the world / 

Violence does not put an end to violence ••• 

it never has in all of mankind's bloody history 

It is always a part of a process 

If the process is not halted and the violence resolved 

it breaks out again - and with far greater savegry 

in a different time and in adifferent place. 

l-) t'ir-f ~ }t> t;, r<:> A.1 <.. _p ffi ~ f1 i C..1 1 I' t- u /-t>cl-j- 1 i O 7F c:.._ Rosh Hashon~reminds us of this truth: 

And with this reminder our clarion call 
~1 1 1 
'I). the Jew alone against the world • 

reshifts from its physical to its idological dimensions - 0 t-> OJ fl ~I( '1! Jt!;u .S 
to assert the ideal in the face of the ~ real, ~j;p::::tME talJk, .. 
to remember those vakues which the world makes us f orget 

~ to persist in the quest for ~realization 

in the face of opposition 

despite zka defeat 

yea even at the risk of incurring the worlds displeasure.' 

This too is a kind of madness I know' 

tbe 1rnaqness of idealism, the madeeee, of prophecy -

but this is our burden as a people, 

the burden which tradition has imposed •on u~ 
bv✓~ w.e bcre. to this we ha?e he[rfwitness throughqst-the ages 

It is the madness which alone gives meaning to our martyrology ••• 

There is a tale told in the literature of our people which strikes this theme 
It is a tale with which you may be familiar but which bears retelling at a time like thit 
It was penned by that master craftsman of Jewish literature, JL Peretz 
IT is entitled a bass viol for heaven ••• and it tells the story of some klesmorim 

of a small town orchestra in Eastern Kurope ••••• 



./ 4 , 

To be in _~armony with the heavenly orchestra 

This is the mandate of our faith and of this day 

to assert the YES of faith in defiance of a thousand voices crying NO 

To see beauty where others find only ugliness, 

love where others offer hate 

to muster the strength for mercy against those passions which cry for vengeance 

and to hear the sigh of peace, to perceive its plaintive whimper 

s~&iftsE above the howl and the shriek of war. 

May this mandate by fulfilled in our lmves 

May the time not be distant when HlD! men everywhere 
J'2-W ~ -- the Arabs and the ierael¼s too 

will lie together as the lion and the lamb. 

May this New Year witness a renewal of our faith 

a regeneration of heart and spirit in young and in old 

And may we all be inscribed in God's Book of Life 

for a year of health and contentment 

of crfeative endeavor and peace. 

Amen 



• 
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Review - The Cold Wind and the Warm / It 1s a privilege which I greatly appreciate to hav e been asked to part1c1 pate 1n this program. This is not the first t1we that I stand before you. It I am not mistaken, thiA is almost an anuual affair. Certainly I have &ddressedd tbie group no leas than three· or four times before. And sinoe this ia so, I am profoundly moved and deeply honored by this expression of your regard. Let ·ma assure you, however, that I reaipro~te it fully. I nold few other organ1"t1ona in r.1'1o1.higil esteem.. You ~re dedica.\ed to a noble purpose, and you live up to your ideal. 
I am reminded of a story told in the folklore of our people about two parents 
who could not agree on a name f?r their newborn child ..• (wba.t'e in a name) ••. 
the moral ofths story is clear: a name alone cannot brine honor to a man, a man must bring honor to hhe name. S1m111arly with organizations: a lofty name, a lofty goal itself is not enough; the memebrs of the or e.aniz~. tion must live up to the name, they must fulfill the goal. And that is precisely 
why I respect you so mu.ch, t hat 1s why I can never say no when yClu oall on me tJ help. Not only are you dedtcated to noble purpose. You come so close to its fulfillment, and none lmows that better than I whose father's la.st hours - painful though th€y were - were softened and ma.de bearable.thanks to the work of your hands. For this I and mine will always be grateful. In truth,you respond to the psalmist's cry: al tashlicheni l'eye sikno, cast me 
not away in mine old age ... the pa.rei.ts of our community need not be afraid to be cast off 1n their old age •.. triey will always have a home to fill their latter dJya with warmth. 



a deoree ags.1ns t polygamy which maae it virtually 1mpoas1bl• for ,he dea4 -

man's brother, 1n most cases himself married, to fulfill this law. 
Subsequent rabbinic leg1alat1on in ettect countermanded the Biblical law 
c Jns1d ~r1ng such a marriage adulterous, tantamount to incest. A man was 

permitted to marry Us dead wives sister, m:t and still is, 1n truth, such 

a marraige 1s re sardad a m1tzvah. But a woman rrtJ.y not marry her dead hua
bands brother. In short, Dan Eisner's parents, as traditional Jews,could 

not possibly have insisted that their second son U,&rry Myra. To do so 
would have meant the conaonin of incest. 

What was probably involved here was Halitzah,the ceremony 1n which the 

levirite marriaEe Jlts rejected. Accordinr to the Bible, the dead ma.n's 

brother baa the ri5ht to reject his brother's widow. To ao so, he must 
mD-ke public proclamation and s he in turn must pull off his s hoe, spit and 

recite a. prescribed formula. This particular custom is still mainta1ried 

by orthodoxy. Indeed, it 1s mandatory. A widow cannot remarry 1.f her 

husband8s brother is alive, without underg1ong Hal1tza. hyra probably 

refused to d 'J so, c~na f'Jr this reason incurred the wrath or her parants and. 

her parents 1n law. 

Be t~.iat ~!r~t may, though 3ehrman is at fault here, bis oTe.rall recollection 

of Jewisfi ls so~na u and he portrays it vividly and with varmth. An 

array of traditional types pa.as before our eyes and we cannot help ill but 

res~)onc to them w1t b warmth. There is Ida, the 1ndefat1gabte matchmaker, 

an mateur t-::i be sure, but eager to brinrE love to the lonely. She is a 

true l•..rs. :t,,.alapr0p. To give yo ... some idea, she . hears, now ana then 
from the field marsha.11 in Chicago who has a store 
bigger than f1lenes ••• 

when an older m&n declares his love for a lady hess than half his age she 

advises her young friend: 
at our age, marr1ae-e is steau.1 heat in the mm~ winter a11d 1c~ 
boxes 1n the summer ••• 

a.nd she certainly pegs poor Willie Lavin when she tells himz .. :.. 
educa.ted :.3 you a.re, but br1aht you aren't... '. 1 ,, ,, • 

~ - ·s c tWlO!.;:~ ~ 
Ida 1s tB:wtwJr one of tbe~minant roles, luminously portrayed by,_.., 
Stapleton, but there are other characters, equally lovable, and equally 

typical of Jewish life. There is W1111e Lavin, the undisciplined dreamer, 

a lu1'tmensch, with his t ead in t he clouds and~ h1s feet not on the ground 

but where his he,:. d 1s. There ie Toby Sa.char, :tll•~lif* 'IJr)JmJtxicbm~ 

the talented, studious young boy. There is Toby1B ¼tRer who is -more at 

home 1n the pages of t he Talmud than on the an.elves of his grocery atore. 

mm fhere is Norbert Mandell, the rich Jew, who takes to non Jewish ways 

such as r1a1ng horses and who always ref rs to himself in the third peraon. 

Ana there are many more. All people we knew, no me.tter whence we bail, 
fro w Worcester or elsewhere. All people wecan remember with affeotion. 

When the Worcester account was first ~~blished many critics felt that 

BahrL1an was too critical of his old neighbors. Ra bbi Olan, for instance, 

in a puolisheo review decried Behrma.n's ~1atant object1v1ty, his failure to 

identify himself with the subjects of n1s wr1t1ng. Such criticism v1ll 
not do as far a s the pAay is concerned. It 1s crystall clear that Behrman 

loves everyone of r.1s character-a and he makes the pAay goer love them also. 

Which brings me to a crucial question, one whicb must be uppermost inthe 

minds or Worcesr1tes who see the play. How clo se is Berman to describing 

li1JlxaJl events as t hey really hap 9ened. b!Dre impurtant, how close is_ ha 

to the truth i n his description J f people~ Were they as he described them. 

Is that the way he really saw them'? 



r-. f ., 
,· 
I know a great many peQple were hurt by what vaa wr1tt-en, reeling that they 
or the1r treindd were unjustly aaligned, that~ truth was perverted. 
XJJ'.lllDTZMrtto My personal opnion holds with those who see the Cold Wind 
and the Warm primarily a work or art and ~cw.rman as an art4.8 t. And an 
artist, whan all is .said ana done, is no~ photographer. He doe■ not 
merely record pPec1s,!;lj what he sees. He builds on what he sees nal butf~ 
fashion- something ~new. The u evid ences of actuality c~~f-YS be 
discerned, t s be eure,~Y..t.Jhe end result is as tar remov,a~as, say, a 
dress from ths maneqrr!n.~7.'ne7resa maker uses tba maniqu1n to give aqapG 
to her creation, and the dress to sowe extend 1s restricted by and reveals 
the manaquids form, but the dress is not the mo. nequ1n and the manaqu1n· is 
n~t the dress. • 

In essence, th6 play centers about young Toby who,, meill;;m, ·1e Ber-man 
h1wsiilf. And all other action 1s meant to Jlllll~ .depict the constella-t1on 
of 1nluences which molded Bermans character ana life. And because · these· 
influences ware primarily 1n th~ real~ of ideas and ideologies. the 
characters are drawn 1n extreme form, becoming, as 1t were, symbols and 
not people of flesh ana blood. Certainly the real Willie Lavin was not 
as irresponsible Ae he appears 1n the play, but 1n the play h~ is the 
symbol of undisciplined yearning, and consequently had tobe portrayed 1n 
such a light. Certe 1nly, 11yr1:. wasn't as will o/ the wisp and tligh\y 1n 
real life as she 1s depictedon the stage, but 1n the play she becomes the 
symbol of the ever elusive.dream and consequently had to be presented 1n 
••~rlrauxax1UJD.X~'l:l ~~an ext re ma manner. • 

The basic 1deologic~l conflict of Behrman early life, lfS.s the conflict 
between the ■p•t&•m:n:wxnstx•xJ ■,w•ww unrestrained crea.t1Te impulse 
and the dema.nae ot ,salt d1soipl1ne. The tormer is represented b7 Willie 
Lavin, the latter by Toby's tatber. Mr. 8', .. r. ¥.r. Saehar'a tt1JI stands 
for law, for trud1tion, for self d1sc1pl1ne. He •••l.:d apprec1atethe 
drearu to be sure, and he love,$~he dreamer., but tbe Toice ot duty ._. lt 
strong within n1m, and he heedR its demands. Xtt*txMYtv,1■■:an,,w,,< 

ob••cxtsxmx~-,,qxx~nl:ITJIJ[][■JrX&D•m•■atti7xn■■-~.x:uxpgmttxw:tm 
~U&.l!XimXDt'aa~ Willie Lavin does not hear this voice 
or 1! he does he choo·ses \o disregard 1t. lie knows no l1m1tat1ons, no iaw, 
no self restrain\. XX:wzx½•xp•::n•tt~1xx.kaxjm•x He seeks the dr~n-..._ 
'tJitMHtt ta""'-w1111ngn.,.._ to offer the sacr1f1,cea necessary for ita a_tta1nment 
until the dreams unrestrained ftres consume him, and all 1ta prom1ae and 
his talents turn to ashes. 

1t is this conflict which gives tha pay its entSur1ng, universal value. 
There 1s a Willie Lav1n 1n each of us, but life cannot be livea with W1111e
Lav1n~ alone. There must be Sachara as well. There must be 11ra1tat1one, 
boundarias, d1sc1pl1nes, even as tu lightning baa to be tamed and aha1ned 
by copper before it can be transtor□ ed to creative use. D■nxmxvxx 

a&YbUomxiticllrd. xi:~~witg:twwx-.:t~txtia•1r,tt.a:mi:J,itw■n•lrt»•7x 
~gtcnxi:t:fll7 Freedom w1 thou t l e.w 1~narohy. Love without res trs.1nt 
isftlu 8 t. Life without duty is an empty dream, . a vain illusion. 

Pit"4~k~ 
l,.r. Behr:;:an reminds us of t his truth. Ana ela!.l"ll~"'so~lJLeloquent, forceful 
manner,he re_naers us great service for which we must '6e"'grataful. 

" 
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Death , the Preacher 
Yiskor 

'l 0(J rt.ft P'l,J~ -,jL fil~ -3-1( A3f;" ·ir.ia.n that· is born of woman, Is few of aaf s and full of trouble •.• He comet h forth like a flower and withereth . He fleeth also as a shadow and continuetr, not ..• Betwixt mornini=; and evening he is s hatt.ered , he perisheth forever ... k 

Another Yiskor s ervice s.u ,.,ons us to an hour of loving remembrance . Once 
a gain we are ready t o recite our .me morial prayers . Once again 1·1e are gathered 
in sole mn assembly , prepared t o contewpla te the end of life, even as we 
remember the sany precious ties. of friendship that have been torn asunder by 
relen tless death . 

Death - we do not like ta think of it or speak of it , a nd yet me must , for 
we cannot i gnore our latter end ~,ay( t,/01 ~1(/ i.Jt~~ P-ll'a f dust we are and unto 7r: : -rT· • TT 
dust we shall re-turn .' 

Brutal fac t compells us to view our life as a slow and relen tless dying . 
~ Every moment we live is a moms t we .die ... There is a pertinent tale told in " the li~era ture of ou r people a bout a prince who, on t h e day that he succeeded 

h is father to t he throne of Persia , sUJn'.~ oned all the wise men of 1is kingdom 
to ' J.is presence . Tell ing them that e wished to benefit by learni about 
the mist.alms of the past , he CO.J.J..1a nd ed: "Write 11e a histo ry of the world , and 
ma ke certain that it be complete ." 

A t a r a lapse of t wen t y years the learned men r ea ppeared be ore t h e k i n- , 
followed b y a caravan of camels,each bea ring a hu:1dred volur e s . The k ing 
engrossed in af fairs o f state , express es h is e,r a titu tde but pointed out, : "I am 
nm-1 middle a t: ed , a n d even if I live t o be old , I sball not h&ve ti e to read 

• suc'i a long history - Abride,e it ~ 11 

AfLr laoorinL fifteen mo r e years , t he l ear n ed 1.i en re t urned, followed by only 
• I I i three c els , eac," bearinE a ht.udred voluwes , a nc repor .ea : e e s our new 

wor ~, i1 e believe tha . nothi r.£ e sen tial is o itted . 11 But t1e kine , grov 
older and ailing , de"ur0 red ~ de:.:anded further abr id E,r., e. t . 



\ 

[ 
I 

j 

later, t h ey came back again, folLJ,1ec by c . , oun s el e phant bearin5 only a hu_1area volume s . "Th is time ," they said , " we h~ve been excee:5 inE, ly 
. rief . 11 "But not su ficie:c.tly so , 11 r ep lied t h e king , "condense a.a ual::.e haste 

1•1jse ..i.i.., wpj;se. re&, walki1[._ \'iiL. cru t ches and leadi!l:-__ a small do!1l:ey bear.~ 1:.., 
one larf:.ce book . " Hurry ," called a n o ic e r :::i:;: toe court , "the kin[ is at -he point of death ." "I die ," p-rieved t ,~ k inp; , Hit h::mt lu1.owi n[ t l"_ e ·_is :: ory of 
,. ank ind. 11 11N:::,t so , Sire , 11 answered the aged man of l ea_rr1 inc , "'~ ca: coLpres s it fo1° yJu i n three wor ds : Th ey \-:ere born , tl.":.ey s u :tlfe red a nd t~ey dies . 11 

Here is human histor,· i n its epito□e , and the history of every r1an : We are £11,-.4_ ~ -~ ·1.; ~ t:.a . born , we suffer .., us .!li:=i. ll?L ~M -eo .ii eE'l ;if da q wrre_. ~Q B rn ai.1. ~hirwelf ~~,.,;; ..!Q_£__ ~ioE'leJ..1' 1.ii1i. t make ti?i&l of trie vasL :.Y:.1l'Il@[ j-oabJ e &oyo:rie. ~t.at is why we 
cann ot escape the summons of :::,ur fait h ·.-1 hic h bids u s s pea:: aYJ.d think of death 
thouch we like it not . 

~f T 1e conte 1plation cf our"inevitablc 4ai:s 1;8i-- end ~ its unhappy consequencesj \l\: o one ca.1 deny
1
forinstance , that the t houc:-,.t of death c2.sts 1: •• sha.do',l on the 

joy o life; but it · also has its benefits . It- i s go od for us , once in a while t::i stop and listen t ;) the beat of -he surf on t he shores of eternity . I t is wel l, once i n a while, t o cleanse ourselves of the f a scination s and allurments of t h is worl d by ba thine i n the st ill an d solemn waters ::if i 1agi e a death . 
Oh , what a coolness it can 5 ive t o t he fever of a n ! What a chec~- a nd restrai-rt' i t- can. be t ~ heated pEtss ions ~ Wh£r a moderation it can i mpart to ov erexcited 
i maginatioYJ.s and desires ~ 

The th'JU[h t of death ca11 t aac _ us !l!Ll ch . The irrepressible Rea per i s a 1 so 
an irresia table preacher. wound deat'_ inflicts , each p r each h e ~ witc_ h is shatterinF' might , ea ch l i nk he r uthl es sly tears fro...u the ;:_ ::ilden 

¼~ chain uniting f a mily ana friend , each of t he s e , eac· €loomy r uin lef t in the wa~.e of hi s purc, i nr: powe r preaches an eloquent s ermon . And what is that 
serl...on ' s theme? Two words only , t,1 ::-i t n01..1shts , two ideas , and yet they 
em~ S:_.~•Y •< life : humility and love ••• That is the ser~on of death : £,a ;>fib a !'e Ju,de '),. dust ~& ilestined,.,.to re • urn'Tff Just - oe humble and l earn how to love ~ 



ot lon: a s o a great preache r ade a p r ofound i mp ress_:\.~m with t ... e very first 'if-iu,P=i;t'.llt..-,~,~~,;J°lai:-1 word s of his funeral oration eulop;izing a e rea t.k ni;;lJJ it nia 1 ~ i ant. . Slowly, 
liftine· his ey e s a s h e stood i n t he pulpit , he s wep t them i n silence over 
all t hat a 3n i f ice:at funer 1 = f~~ he f ixe d thew on t he l 0f t.y bier 
where res .1-.ed the bod y of this i l.lug;,~ iD-l:t,Q wan. And after a long silence he 
said : y brothers, God alone i s great ... 

Her e i s the firs " g reif:sermon of dea th . Anovoh - humility . I t t ea ches us to 
know t he simple an d stirrini::: ~ the,t when life is gone , nothing t hat life 
possessed is worth anything at all . 

The log ic of t h is messag e is as compelling as it is pit. iless : I n death everyone 
~~Lt-

~W(J ,-<.'1;&-l::::~ 
is alike , let no one thereforeK'resu□e to exalt hL,self over andther ... , ' ~ 
You men of substance who glory inyour wealth . When decl!,h co es, what remains? -
An everalasting nothi ng .•.• 

You men of influence who boas of your co e ctions . When death comes , what 
reme.ins ? An everlastin~ nothing ••.• 

You men of consequen ce who preen in t he honor t hat is besto1·rnd upon you . -then 
death comes, what. rema ins? An everlasti11£ not h i ng ... 
Eve rythi nE, dmsappears, everyth i n v ~ hes , everyth ing ceases to ex ist . Only 
one t h i ng liv es on~ .:r'u;;f ~~n t.h~mo.ry of others : your dignity, 
your chara cter , your dee C. Le t thf.~ therefore be the only standard by which 
we measure our fellow man rilFliiil QP Pial vee: h is dignity , h is character, his deed . 
r ot wealth, nor po session, nor honor , nor i nfluen ce ought deter i n e our !!!. -t:--:; ~ - \ 

.1 ~ 1.~ 

.t1, .. uiem1u~t - only t he man, how he lives and wha t he does . 

T' _i s is the i nsight whi ch c omes t o u s so clearly in t h.:; p r e sen ce of death, when 
we stand over t he coffin of a dear one who wa s near to us i n life . When we 
behold rig i d ;:::-imilli:lt~~ fea tures once filled \li t h warmth ..t' now i moutab le -
eyes that see no more , lip s for ever silent , a mouth which cannot spea_{, a mind 
wh ose capa city to t h ink has been destroyed , a heart which n ever a [:a i n will 
respond t o beauty a .1a t o love ... then and then only do we know our 01.1n frailness , our ovm feebleness, our oHn noth i ne:ness . We bec01 e humble , death has made us hu.rnble ..• 

0 Thou who art of dust a:rt dest i ne d t :, r eturn t o du st - be humble f I 



'."/he::1 2. dear one is tal:sn from our raids t .s.:::1d lmrnred into his narr ::iw g ra"\B, 
a ee ) a ::1suish afflicts th~ bereaved , bitter t ee. r s be d L , their eyes. 
Hm:ever t l1 is anc-u is h is enc:endered not only by the so r r ow of loss , but also 
by a fe elin· of transgression not yet expiated, of w1•ons not yet undone. 
1.-any Jf the tears spil l t over t he r::: r a ves of dea cs 0:1.es are tears of re5ret 
brought int :; bein~- b y t :1e fe e line: that somehm·1 or othe r we h"~ ·e been remiss 

not experi enced this se~s e o! reproa ch 2 Who a ~on[ u , sta~d inz over the 
'lone couch of everlcl.stinr; sleep

1 
h:: s not been tor,11 er-1 ted by t ee thought : 

" -rlould tha t I had shown r ore love bef::i,1.•e his eye 1·1as di :J1. cd f o raver~ 11 

Here is t he second g rea ~ sermon of death . I t bids us love whi~ ·et we 
can. It bids us hold fast to UR every preci ous t h ins in life while yet 
we may . 

Ona of t 't1e c reat trac_ edies i n life is our wantmt_ disregard for ~•-'-'- :nich 
is deares t t o us . So ehow or ather we wanas e t o hur , t he ver~· ~ e 
love the most . We are cneless , ,-,.;,_,t11nl -1 , ,d·?liSi,' of t hat whi ch is most 
precious to us in life . 

~ 
~ neglec t may have its raot in t· 1e illusio_ t hat we can always a polof iZe 

~ that we ca __ ah1ays r..;al:e a mends . Death's sen:1on QoFJeB t '.) re::::ind us t ·1at ~,l......, ev..t.. there~ tir:i:e when ou · o.ctiol1~ i rrevoli:u.ble, a ti L1c '.-(heL ii: will be to ..... 
late. Death ca l ls out t ~ t'ie nusba.:1.ds ano wives 1iho love one a :::-~oti:ier : 
"How pr2ci::ius is your lot in life i n tha_ y'.)u love . Do n ot be c· sual wi th 
your E_ei od fortune, love one a _:o t her while yet you ma:T •" Death calls out 
kl ev er:1 son a!].d daughter: "Ho1, 9reci o:1s ar'e y :iur pc.. re_1ts . Do nat hurt 
the::: i n the i r:ipa tience of your },mu th, too soon the y wil l ::.:e £:_ one . 11 Dea th 
calls out t :::; eve r • parent : "How ~::i re c :i.:)US is t o~, c if t of y cJu .r c·l_ildren. 
Hev_r be to .., ::)Us y foi."' ~h? vrona r ai1ci L ... e 1£:irG. cl e of t riem . Al l too soon 
you ,ill be 2one fD '.) .. ! them. 11 hu s calls out death and urg es us ta holo. 
the 1·JOrld tight, , to e !::.Jbr.:~c e anc lo·-i i.:: ene a n oths r Hit .... allour hea1° ts and al( our su l s and a1 our ' i [ht. For life is pre cious , ineffa~ly prec l o~s, and we are careless, wantonly ca reless of it . 



. 
Thi s is the i nsight which co□es to us so clearly i n che presence of death, 
that awesome moment when we recall with anguish the many wrongs wh ich 
can 10t be undone. This is the great sermon of death) 

• I t is not a messae e of gloom, for it a dd resses itself not so much to be 
past as to the future . It holds forth the consoling thought that w/;i,t-we 
canno t ake up w _th the dead , we can ake good with the living . 

To be sure , it is imp8ssi w out a harsh word Love , then , your a ~ar ones whi e ot every day can 
bring sunshine; rains and s t orms are i nev i table concomitants of existence. 
This only is death's fervent- plea: Let not- the sun go down without 
forgiving, let no t the night descend without clasping hands and joining 

W"l ~ hearts . Don't tempt des t iny . It~~ fearsome vengeance. A lJlngle, 

fleeting moment, can bring eternity between you and the one you love. 

O Thou who ar t of dust, art destined to return to dust: Learn~ to love 
whule yet you may . 

I n a few moments now we wil l r ecall with lov ing re e brance 
Lc}{('-4-;f/u,,t-

our dear ones 

(f) 

who are no ore, and as we do so ~the me ssa e of death 's J . 
w-!-U 

s ermonAsink into 
our hearts and cause us to end our. W~--:fS • ,;a.y love ~~Si and humility become our-,..--. ~ ~~n.4"'·~ ll.L,t.. ... ~r~,.!Y,~~ 
~ guarding angels~\guidthg a nd ~ us as we walk along the way of 
ikife . Thei,_ will our final hour find us prepared , come when it may . And thouat , 
we will be gone - as we must, for we are of dust and unto dust we .ust 
return - one thin will remain forever: the memory of our being and doi~g, , 
our humility ana the love with wh ich we embraced all men as brothers . 

Then wi ll those who come after us find blessing in ~a-ranee, and, though 
wal king through t he valley of the shado ·,· of dsath they will be enabled to / 
exclaim :,D()k. f/ rf1 'J The Lo rd is my shepherd, I shall not ,iant 

He rnaketb e t o lie dm·m in green pastures ..• lt.e leaaeth me beside the still waters •.• tle r e s toreth my so~ l •.• i e uideth e in straight paths for Wis na:ne ' s sake ... ea though I walk throu o-h the vall ey of t he shad8w of death, I will f ear no evil, for hou a.r with rue. Thy rod and Thystaff they comfort me ... rhou prsparest a table beforf Ille i n the presence of 1ine enemie s ..• Thou h ..... s t annointed my ~ with oil my cup runneth over .... Surely goodnes s and mercy shall fo1.low me all t- !c de-..ys of my life and I shall. dwel l 
i n t:e hou s e of ths Lord forev er . ~ 

.I 



... DO WE SEEK CONVERTS 
JUDAISM s .MlISSI OUARY RELIGION 

The Ten commandments - recited a moment ago and fonning a part of the scriptural lesson 

read in synagogues all over the world on this Sabbath day - represent the loftiest precepts -lkTno.L 
or ~ These oom .. ,andnents are the s uprerne confess i on of creed in the relirion of 

the syne.r:o~e, summarizing in unmatched simplicity and comprehensiveness the duties in

cumbent upon man,- man's duties towrard his God, man's duties toward his fellow man. 

The deoalogue is ultimate proof of the universalitg, of Judaism. Its injunctions are 

addreBBed not enly to the Jew,; they are intended to be binding upon every human being, 

Jew and Gentile alike, and both Jew and Gentile .-Vt.Have reoogni&ed their power. The 

words of the decalogue are written upon "the walls of every church, 1ynagogue and mosque,; 

they are engraved on the heart and soul of every human being. Wever will their power 

cease. The thunder and lightning at Sinai ll&l"ked not only the birth ~r the Jewish people• 

The f'lames(•t _tir~ tba t enveloped Sinai/ and the soundinr: of the shofar heralded also 

the birth hour ef that Religi•n of the Spirit which was destined in time to illumine the 
h 

souls and order 1:he liTes of all the children of men. 

The universal intent and appeal of Israel'• central doctrine should suffice to este.blilh 

the truth that Judaism is not a parochial rel i,:ion whose sole interest is self-perpe'tuation 

witil.in ~ ranks ~. but rather that it is a missionary faith giving it1 
p,2,"\. ~""' ~ adlilrents the task of oarryin[ its trutha (withou~ the bounds of the Jewish peop ;.e in the 

fervent hope that in the not too distanl, future, ~n eiiery.-bere will recognhe that the 

God\worshippe :::. and proclaimed by Israel is One, that He alone ia God, Who was, Who is, and 

Who e-wr will be. 

Judaism is a miBBionary religl en in the fulli-'1ense of the word. As long as the choice was 

ours we have~ sought and still do seek and welcome converts to our fap. th. Thia 

affirmation may come as a surprise to many, for in recent :years we hlw had no organized 

missionary religion and as a result the a-verage Jew supposes that JudaiBm is not hostile) is 

at lea.at indifferent to the reception of converts. Thi6 is an erroneous impressionJ a.ny 

such ho1tility or indifference would constitute a denial of our faith. The mission of 
l..v,i "t-i )l.. 0,-. 

Israel prondes ~ raisson d'etre~; it alone rives meanin~ to Jewish 
atrirlnr •nd Jewish me.rtrydom, to our. histor<' of pain an~ derradation. 



The term of the missionary conception of the Jewish reli~ion can be found in the Bible, 

notably in t h e famous passage whic h in-b-oduces the ten com ·andtll3nts: 

-(__ /_.3 c. ·It I P.:.,,; r:) ~ _)\,-.:) W/1 I I j, ;)J\ ,,(.)-./'A./ 

\\ Ye shall be unto me a Kingdom of priests and a I/ 
holy people. The phrase 'a kingdom of priests' 

implies more than a people leading a Di consecrated• albeit self-contained life. It means 

a sonsecrated people whose message. travelling beyond its own confines, will bring holiness 

to others. Just as an individual priests pressuposes the existence of a congregation to whom 

do. es a /t-:~f he ministers, so ~ o priests presuppose a world awaiting a priest people's 

minis tra ti ons. 

Solomon, in dedicating the first Temple at Jerusalem, expressed the htpe that strangers will 

be attracted to the worship of God, and he asked God to hear their prayer in order that His 

fame may spread further and His worship be ex-terned. 
• ....... ,_ j" - - ~ ~ -~ ~ ... -

• ' Jo ' f, ,;~ff, L~•\.,\ . 

1., . ,_ : , .• ; ; r 
The call of le roel '. proph, ts is unmiet.a1tab1·.,~ r. s '" f' /! k I t3.:f :l / -" I, 0 ;_ , ,,, .f" 

cried IsayJ "I the Lord, have called Thee in ri l"'hteousness, and ha-ve taken hold of Thy hand 

and led Thee and set Thee for a covenant of the peoples for a 1 ight unto the nations, to open 

the eyes of the blind, t o lead out the prisoners from the dungeon and those that dwell in 

dcrkness from the prison houae." M.icah enviaages ~ 'end of days' as the time when all men 

would flow like unto a mighty su-eam. to God's hoUBe calling out, "Come ye, and let ua go up 

\\ 

to the mountain of the Lord, to the House o t.be God of Jacob, and He will teac1us of His ways 

and we will walk in His paths." Thia Tision was IWBIIB.rized in the powerful Isayanic dictmru 

le '0 2 , fJ '/'/Y r;-; ;:; r r::> r~,/\ -A ' ,,J ,...,, ~ ,~ 

For My House shall be called e. house of prayer for allpeoples. 1/ 

The Bible abounds with tales of convetta and their achievements. Abraham certainly made mission 

his life's task and his success as a missionary gained him his place as father of our peopl~ 

Jethro, fa tb,r in law of Mos es, is lis ~d as a convert to Judaism; his name graoes the Torah 
~ 

portion read today, 'that a.11 important Sidrah ~ the Ten Commandments. Numerous Biblical 

re ferences to "fearers of heaven" indice.t.e that a rreat many non Jews were attracted to the 

Jewish faith, especially in the post-exilic peri od. Ruth the 'M oa.bitess, mother of David the 

legendary progeni t- or of the Mess"'ah was a convert to J udaism. Mos -: modern scholars a.gree that 
I 

the Book of Ruth was written as a protest against the particularistic policies of Ezra and in 

order to show that a foreign born woman can aallume and fulfill properly the religious 
obligations incumbent upon the Jew. Nearly every woman who convert.a to Judaism assU111es "Ruth" 
as an additional name, and Ruth's famous utterance "Thy people etc" form. part of the trad fJ.,:~ -
~~~p-,..-~~, ~ . 



Durinr the He1lenistice ~eriod of Jewish history, narticularly un1er the ~~le of the 

Maccabbes, a vigorous, organized movement on the par t of Jews was launc~d. A school 

for -the training of professional missionaries was established and extensive propaganda 

literature was prepared. Extra Biblical sources both Jewish and non-Jewish leave no 

doubt as to the success of this movErnent both in Palestine am. in the Diasporah. 

Conver ts were eagerly sought and ob ta.ine d in la rge numbers• 

The destruction of the Second Temple did not dampen Jewish missionary zeal. The 

enthusaism of ihe rabbi,-; received a back-handed compliment from Mathew who, quoting Jesus, 

accuses the Pmrisees of "tra-relling to the ends of the earth in order to ma.ke one 

convert." Most Religious School children are acquainted wi "til the familiar story of 

the heathen who challenged both Shammai and Hillel to teach him Judaism while standing on 

one\eg. This Aggada reflects the favorable attitude of Rabbis toward converts: Hillel j 

does not re iect the heathen's unreasonable demands, he wins him ,ri 1:h kindness and con-

selfllently emerges as the real hero of the story. The rahbis were eager for converts 

ICB!i:xfriend ;y in their trea "tment of them and successful in ,,,inninl! them. The list of 

Rabbinnic prosleytes inculdes Roman noblemen and women and the entire royal houae of the 

kingdom of Adiaba.ane. Many of the Rabbis quoted in the Talmud were converts: Shemaya and 

Abtalyon head 'the list of fo nner non-Jews who ultimately assumed spiniual leadership in 

Jewish life• Aquila., who translated the Bible into Greek, and Onkelos who prepared the 

first and now standart Aramaic translation of the Bible, both were proselytes. No wonder 

then that the Rabbis welcomed and revered new-cone rs to the Jevi sh faith: Said Resh Lakish, 

"The proselyte who converts is dearer to God than Israel when they stood on Mount Sinp'ai. 
Why? Because had fuey not seen the thunder and the lightning s.rrl the quaking of the 
:aiounte.in and the suund of the shofar they would not have accepte r tm Torah. But this one 
who saw none of these things came, surrendered hirrsel f am accepted upon himself the 
Kingdom of Heaven. Can any be dearer than he?" 

Only aft.er the Talmudic peried., in the early middle ages, did Jewish missionary zeal wane. 

But not.e that it was external and n~t intema.l oressures that brought about a change in 

tre Jewish atti'bJ.fle toward conver-ts. By that time both Christian and Islamic rule had 

become increasinr oppressive; ultimately the deat h oenalty was set for "tile non-Jew who 

acceotif'Judaism as wel] as for the Jew who receive~ him. Only then, only as a result of 

this outer force and c0mpulsiog did an attitude of indifference toward proselytism become 

dominant in Jewish 1 if ee 



And still conTersions continuedJ and still despite the pain and degradation of Je'ili. sh life j 

the glletto., non Jews continued to throw in their lot with Jews eager to share the 

1piri 1ual hopes and yearning of our faith• 

If' The Eastern European Jews. in mking their annual pilgrimage to the grave of the Viler ,, 
Ge.on never tai~d to sttlp at -the tree marking the place were -the P 

0
1ish Count Potocki was 

burned at the stake for accepting Judaism. More recently., Aime Palliere, A Catholic Priest 
\ A • found his way from Rome to Israel; his spiri tue.l autobior,ranhy., \\The Unknown Sanctuary sta.ndE 

/ 

as a classic of modern Jewish letters. After Worlrl War II., the world we. ~: s t artled to hear 

of the I'talian villate all of whose denizens accente1 .J,,,~aism; they prepared for conversion 
( 

unc\er the fascists and durinr the ~azi occipa.tion of Italy; t oday th91treside in Israel• 
;)-.il.,L ~ -.,... ~ 4 ~ more ~was the ~(i:ecen ~ report tha t in the past few years OTer 

1~000 Japaneese ha Te asked to be ad.mi tted to Judaism. 

Here in t-ie United States, well over 2000 n•n-Jews en-tBr Jewish ranks annually - the great 
~~fµ>-1> majority of them in connection with in'ber-marriage; but about 7 to 10% or about 150 without 

I < 

such an involvement. This number is gradually increasing. 

The record of history is unmistakable., and the ma.nda te of our religion is crystal clear. 

Judaism enjoins us 'tD carry the teachings •four faith like"'"" a light unto the nations, e 

and at al 1 times our mes sage has found willing, eager ear•• Tre re is no reason why, 11 Ting 

in a lnad of freedom, wa should not shake off an adverse atti tud:e toward prosel tysm 

foisted upon us by oppressi'TB rulers in hostile lands. lfe do have a message which can 

win the hear tB and mind of modern man, an-" we ouo-ht not to be bashful in tell inr the world 

about it. 

Needle sa to 

the mission 

say, no program of force., 
I 

of lsrae~ways differed 
A. 

or bribery., or soul-snatching is recommended. Herein 

from ~ evangelism of other religions. The rabbis 

~ ne'\le r countenanced the use of force to gain their ends; not were they.- preeumteous as to 

say that Judaism is th.e only road to aalTB.tion. Jewish thinkers al'we.ys shared the view of 

the Hindu 1age who taught teat each religion is a pea.el on 'the necklace adorning God. 

ft (f; /;,· e. , r., 0(-;:, ....1-. IJA '.JOO G •:u1 rig~ ous people of the world have a she. re i n the world 

to c ome. 
1
What is suggested is a1'prganbed progre.rr. of education which willhelp~ ~e who 

do not feel at home in the spiri. tual dwellings of other fai -th, or who have non-,, to find theirwa-t to thelsvnalZ"Oe-ue. the aniritua.l homA of t-.hA J,.,.._ 



. . 
Such a program can do us no harm; it will do us much good. Converts have always proven 

thenmelves as fai thf'ul as born Jews if not more so - and we need not go beyond the confines 

of this sanctuary and congregation to find ev!dence for the truth of this assertion. More• 

o-.er a more positive attitude pros el tysim will add to the spiritual well ebing of the born 

{µ_~ ·~-;, 
Jew - it may well i mpell us all to 

1
,appreciatf!

1
\the heritage which others are eager to share. 

I t will -,,,, make us less hesitant and less a pol ore tic about our faith. 

This surely is the mos t discouraging sign on the American J ewish scene - this de f ensiven ess 
~~ ~ 

ab out Jewishness. Thef\T ercentena.ry celebrations of this year and the brotherhoodmeetings 

of -this month are a good oase in point. Instead of coming before t he non•Jew and asserting 

the -partiettl:a.11 ty a:M-- uniqueness of our belief in an effort to gain an Wlders tanding for 

such a belief, we water down our faith before "the non-Jew by repeating ad nauseum that we 
~ (k ~ tlJR. ~ iM-JtM,.,.,all-h~ ,.. ~ ~ (j' ~r 11-t ,;,,,r u.-Li-,._ 

are ttu really like him in every "118.Y• A And what is the result, the inevitable consequence 

of such fawning - we nimx:.txaxn1q1111d do not gain the respect of the non-Jew and we lose our 

own respect, our self respect. In trying to be e\-€rything, we~nd up being nothing• In 

refusing to assert our mission others and we ourselves have come to believe thatwe ~ve 

no message• 

We need not be defensive d about our fai-t:he We need not apolodze for Judaism. Judaism 

is not an untried religion. Judaism has been tried by the test of nnturies. It has 

added .beauty and meaning to t he li'fes of countles s rene ra t ions. It has attracted the 

w:adrb admiration of the-worlds 1crea-test thin1<-ers and visionaries. It has p: iven impulse 

to other g:rea t re lt;r ions; it g-ave birth to tre synar- orue the church and. the mosque; it 
Qµ.&_ 

produced the authors of the old and t e new testament. It enablJ. its own adherent to 

bear and to accomplish what no oth3r people would or could. 

Le t us be true to our tasks. Let u; shout the Ten Comnandments from the roof tops. Let us 

proclaim our faith in one God and in One humanity, boldly, fearlessly, wi-th the courage of 

our convictions. Then surely God's blessing of old will be fulfilled: 
11 

Tj ou hast prevailed, 

. JI 
0 Israel, Yea Thou shalt prevail. 
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., 
Eduoa tion tor 10:a t? ' I l>o the Russians ha-ve the Answer? ·1 ,.. .. 

• 
• Surely no other happenings of' reoent years ha.w stirred American complacency more 

profoundly than rave the gigantic strides-forward ta.ken by Russia in the ,angua.rd ef . 
science. Oi.l>'\ Here is a domain and talent we deemed peculiarly our.-: 'know how' is 
American by divine right - or so we thought. But then came the sputniks and mu'tniks, 
embarassigly accentuated by our own all-too-well publicized failures. And now, still 
another sattelite ma.de in Russia is racing through the heavens, orbiting, for all we 
know, around the sun. No longer can we disdain Russian inventiveness as a pa.le 
reflection of American creative genius• Within a generation - before our very eyes, 
as it were - an essentially agrarian society shackled by feudalism has been tra.nstormed 
into a highly industrialized nationed poised to conquer apace. 

Since auc·cess in ac ience is the fruit of learning - and in turth, God-given talent 
alone is not enough in this or any other sphere - Russian progress has led to an 
agonizing re-appraisal of the American ertuoational system. Nary a. day passes without 
some article on the subject claiming our attention, or a newscast recording public 
utterance which urges change, in the curriculum, or in the class schedules, or in the 
teaching technique, all in an effort to remedy wlil t is terme rl the 'pa. tent failure of 
our schools•' Only a few days ago, too Carnegie Foundation and Dr. Conant published 
what may well be a classic report on America's secondary schools. And here in our 
own Temple, the matter is receiving not inconsiderable attention. Our opening Forum 
program addressed by Dr. Hynek 118.8 devoted to this problem. and in May, before our 
Brotherhood, Dr. Morris Cohen of Mel.Te will submit his judgments be.sad on an extensive 
tour of Russia and its schools• 

Although specific recommendations vary, an over-all tendency in conclusion can be per
oei vede Usually e. sharp rnon-too-comforting contrast is drawn between American and ,.._ 

Russian educations quantitatively - Russian,/ s"Qldent receive more class instruction 
in ten years than do ours in twelve - and qualitatively, in too subject matter taught. 
Russian education apparently stresses the practicals the schences, mathenatics, theoretical 

1'~(..\e..tel and applied, introducing such disciplines as integral calculus and astro physics e. a/\ 



in whieh our own students have be.rely mastered the elements of Euclidia.n geometry. 
American education, on the o-cher hand, is heavily wei ghted with the impractical - the 
humanities, the arts and literature, areas of concern which have no immediate bearing on 
soientifie ad'V8llc8• Most comment.a tors are a.greed that the Russian way is the better 
,ray - certainly when judged by the result - and that we had better emulate them if we 
hope to keep pace in the race. You will recall that Dr. Hyne k e.nd Mr. Mott differed 
only in their prognostications - the one was hopeful, the other despaired of the future 
Both were eqtfl.lly firm in insisting that intensification in instruction and impassioned 
concentration on 'the sciences a.re indispensable to our survive.le 

When men of such cons~quence speak, it is not easy to question, but fortunately some 
thoughtful voices of dissent a.re heard. Dr. Hildebrand of our congregation who served 
on the panel raised vita.l objection, and it is a. pity that his challenge wasn't given 
opportunity for wider exploration. Surviw.l - for wm.t purpose, he asked, education -
to what end. After all, our struggle for supremacy is not for the sake of supremacy 
alone. PresUJ'lably, we a.re dedicated also to the preser'V8.tion of a way of life, of a. 
civilization. Are we wise, then, to urge that our education sharpen the weapons for 
survi'val alone and at the expense of those disciplines - the humanities and ar'bs► that 
nurture the very ideals which gi ve meaning to our axis tence. 

His point is we 11 ta.ken. We mean to survive and to survive we must be s tronge There 
is no doubt about it ••• the truth is bitter ••• butwe l ive in such a world• Our capacity 
to retaliate is a mighty de terrent to agress i on, just as surely as an equal demonstration 
of determined rorlce would have put an end to Hitler's glory march much sooner, when 
his armies crossed -the Rhine, or when they poured in to Austria, or when they trampled 
under b•:t heel the tender shoots of Prague's democracy. Wistfully, tear :·uny, we 
-think of the terrible tragedy that might have been a verte-t had we spoken to Germany then 
as we speak to Russia now. And so we need be strong today, and with a strength born 
of technol ogical competence. 

Yet strength alone i s no t enough - not for us. Bread alone is not enough for us. 
There is a realm of the s!_)iri t we need to enter, there ar,.:i values whose oontinue.noe we 
seek : freedom, fa i th, the sanctity of the singl e soul. Take them away, and we stand 



not a jot and tittle different from our emmies. How -va.in our striving would be theni 
When like counters like, when dehumanized technolor y is pitte1 agains t dehumanize1 
technology it matters 1 i ttle who emerges victor. I 

~...;-- • 0-M Certainly America's problein>4J. not eKclusively technological 
i~1 

in nature. I:J is ~ "f{~ 
spiritual to a vital degree• so that inventiveness alone is insufficient to the nee4 . _ (\ 

Consider, if you will, the troubling issues of the day, issues whose solution is as I-
crucial to survival as are the denands ol 4-~; ~~se:( inte~~ation, democracy in labor's 

(~}. r ,:;:i1 ~ J --- {- ,-,fl:;;j'i:a!!!~i,~--of our educa.tiony Sechnologists, howewr competent. -. 
ranks, yes, even the needs 
SLJl'\-\hll-s. seiee.ee, ho,rever imaginative, cannot take us far to a solution here . What is needed . 

/ rat.her/ is competence in a s'P4here more elusive and less practical by far, for we deal 
here in tb3 reahn of -value. That is precisely why our education cannot defer to the 
utilitarian alone. Its task is greater than the advance of national power. It must 
provide the jud~nt and the understanding which will mal<e that powrer and i t.s excerciie 
responsible. 

Let those who a.re blinded by the success of Russian education recognize this difference l~ in purpose - for
11
Russias system is shaped solely in the interest of the state and to 

adw.nce it.a power. Let them remember also some consequences of this di fference: 
A s1:ate controlled system of education is h i ghly uniform in subs~noe,i t cannot allow ';1, t; 11~"-"''- i- 1,,1--t ~ for the varying needs Jii··1ich oud own system of local contro l achieves. 
A s1:at.e controlled system serving the cause of national power cannot pause to -take 
into account the needs of i3m students Hi- themselves. The needs of the state will 
always come first and those who cannot :met them are weeded out though they might 
well profit from education in a sphere of lesser consequence to the state. 
More dangerous still, a stat.e and power oenteresl system of education is firmly 
authori 1:arian and cannot bide dissent. The schools beco~ arms of the state, teachers 

i~ Ct""-are si:ate'"J()fficials and divergence of opiion M!Je' deemedAaott of disloyalty if not 
outright treas one We haw seen wha. t can happen to academic freedom when the s1:a te 

l >IA <; I ~ 1-v- L.., I "-'--1 assumes control. Alas, too many of our free urtivetslt1e-:s buckled to its demands. But ~ ~ [w,Z.. (, t.~ lk-'\_ ~' ~ • 
at least there we~ more courageous - Harvard and Pusey of note - who rode out 
the tide of McCarthyism. 
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All this does not mean that all is perfect with education in our land. And while a slavish 
' imita t ion of the Russian way would prove disasterous, there are many of its aspects we 

would do well to emulate. Certainly we must admire a nation which puts a la.rger percentage 
of her snaller national income into public educa.tio~ than does the United States. And 
as a consequence, her teachers are better payed, on a par with doctors and leaders in 
industry - is there any reason, for instance, why the teachers of our cormnunity, having 
investej nearly twenty years of their lives in education and more in experience should 

dollars per yeRre { An~ her scientists 
be limited to a maximun sala.ry of six thousand 

<\ t.,~L "'- l'°"'a re provided with superb laboratory facilities and they are /accorded a respect so f.. ,_ 

rarely giving i n our country to its intellectuals what with our traditional disdain of 
egg heads and the like• 

We can well stand in awe of Russia's total commi unent to educe. tion, a passion so great 
that a fantastic percentage of its adult population continues study long after graduation 

" from school a~ by means of correspondenoe course~ and hackies read books while waiting 
for a fareJ a passion so effective that within one generation a rate of illiteracy nearly 
highest in the world then has been reduced to two point five percent, somewhat lower than 
the rate of illiteracy in the United Sa tea. 

Yes, and the example of Russia m~ght well cause us to take a second look at our per
miasi"f8 teaching teobniques and subject matter. In Russia, apparently, an hour of school, 
apf)'t means an hour of uni terrupted serious work. Here, too much of our schoo l tine is 
spent on anoillaryactivitys assembly programs, school plays and trips to the fire 
deparunent and the bakery. As for subject matter, though we do r i ght to resist the pressure 
toward specialized trainign and insist on buoader studies, we ha -ve added too many pleasant 

9,c-c. i.JI. oourses to the curriculum• Classes in 'leisure time adjustment,• •~dancing,' and 
'how to knwo when you are really in love,' hardly merit credit toward a degree, as 

~~ ./A' WLJ-: f-Admiral Rickover so effectively pointed out, an1 yet they are J~ inany high schools 
universities throughout the land• 

and 

These things we ought to change and should change soon, not so much in reaction to Russia) • .. ,tte~J- (U--J ~ tU-D-0 r in slavish imitation of i:i;a ajfll~, but because our education demands such change for 



.. 
its fulfillment, the fulfillment of its purpose which is to raise a generation of men 
and women both oape.ble of survival and worthy of it. 

Our inquiry has taken us a long way. Its essentail message is one of oaution lest in the 
heat of battle and heeding the counsel of despair we lose the very values which give 
meaning to our striving• Here is a fearful paradox revealed by history, that in 

~ '~"1 fighting our enemies we often oopy them, that in tlie stress of serious challenge we 
~Lk h f...j \,, " i2c -2,_ assume ourselws the very attributes we--tight a.gaiaelt. 

' c,11,v.'.'..). \ 
Far back in ~ebnw history, so the seoond Book of Chronicles inform.5 us, Judah won a 
war over Edom and Amaz iah the Judean king came back in triumph to Jerusalem• But then 
we read that he brought the gods of the children of Edom and set them up to be his gods 
and bowed to them and offered saorifioe to them. Thus Amaziah won a mir-:hty victory, but 

~ { l, 'tA,'7. .) then he worshipped the god of his beaten enemiy. f'lft=ti we repea t h~ ·-mi-stalfe., or will we 1t'1 ~ 6 "71 ?,c,.,/,,._ J\.Q)~ -)lj• heed the words of -the prophet who 1 poke to Amaziah saying: ttwey Jt~x)CJ(Ufld:,x:tiurx~a 
• _ l 1., \.~ \ ~ {,._ this a:fxXXltle,AtJill_ l:iaL$t ~hou sought after the gods of :ta people, gods who have not 

delivered their own people out of ~ hand--1 



"FACING THE FUTURE" 

CHRISTIAN JEWISH DIALOGUE 

Chicago, November 1990 

My task this morning is to help conclude these meetings by 
discussing _how we might "face the future together." With the 
help of our morning cup of coffee - - without which some of us 
might hardly face the day, let alone the future - - and with 
Bishop Griswold's opening prayer to brace our souls, I should be 
able to begin. 

If truth be told, I am ever loath to prognosticate, to speak of 
the future, mindful of the Chinese proverb which holds that "to 
prophesy is exceedingly difficult, especially with respect to the 
future." Yesterday's forecasts are inevitably mocked by today's 
events, and there simply is no telling what shape the future will 
take. 

Moreover, there is a noise beyond the walls of this room and this 
lovely hotel that makes talk of the future even more difficult. 
I speak of the noisy present - - the roaring of a world that is 
in a state of vast historical change, a world in which 
opportunity and peril have become near synonymous. 

It is a world reverberating with the crash of Communism, the 
crumbling of the secular religion of Marxism. It is a world in 
which the forthright preachings of the Jewish prophets - - yes, 
and the sermon on the mount - - have found renewed relevance 
greater than the mo:-3t pervasive "isms" of the past century. 

It is a world creeping from beneath the terrible shadow of the 
mushroom cloud only to find itself broiling beneath the hot sun 
in a thinning atmosphere. 

Indeed, as the danc~! of death between the superpowers winds down, 
crises that transcend economic systems and national boundaries 
are gaining international attention. The search for a solution 
to such issues as "Whither our planet?," or the AIDS crisis, or 
the global impoverishment of women and children - - these and 
like issues bring us face-to-face with questions of personal 
responsibility and communal responsibility and how we should live 
in relation to creation. All of these questions and more touch 
on the very core of our respective religious traditions. They 
are the~ questions that demand our joint response. And over 
the past several decades, we have demonstrated our ability to 
speak with one voice and to act in concert on these and like 
concerns. 

1 



l • 

I never cease to wonder at the transformation which our 
respective communities have undergone in their relationship one 
to another: erstwhile foes become trusted co-workers, 
indifference and suspicion replaced by mutual respect - - and all 
this in less than a generation ... more progress in twenty five 
years than in all the centuries before! 

In many ways, these changes are a tribute to the best values of 
that blessed land in which we live. I speak especially of that 
pluralism to which America is so passionately devoted; "e 
pluribus unum ... out of many - - one" is our nation's proudest 
motto. To be sure now, the ideal and the real do not always 
coincide, in this sphere as in any other: all groups have their 
share of those who disdain the dialogue, who would rather revile 
and scorn and hate ... But since World War II, the gap between 
the grasp and the reach has been substantially narrowed. The 
United States has become a genuinely multi-ethnic, multi
religious and increasingly multi-racial society. I mean, where 
else but in America can you hear a Salvation Army band play Hava 
Nagila! 

But the effectiveness of our dialogue is due to something more 
than a receptive environment. 

It is due, in the first instance, to our willingness to be honest 
with ourselves, to engage in what Jewish tradition calls a 
chesban hanefesh, -a self-reckoning of the soul. 

Every journey to our fellow men and women is a first a journey 
inward into our own existence.- We made this painful inward 
journey, all of us. Somehow, we mustered the strength to do so, 
to confront our past and present imperfections, to wrestle with 
the demons in our own souls, and because we did, we were able to 
reach out to others and face the future together. 

But the effectiveness of our dialogue is due not only to the fact 
that we were honest with ourselves, but also and above all, to 
the fact that we have learned to be honest with one another. We 
do not mince words or feed each other pablum. We do not say only 
what we think will please the other to hear, but always the truth 
as we perceive it. And because this is so, we have been able to 
withstand the several shocks to Christian Jewish relations during 
the past few years: the ugliness of the Carmelite convent 
controversy, the upsetting papal reception of Kurt Waldheim and 
Yassir Arafat, the trespasses by Jewish fundamentalists in Israel 
against Orthodox Christian properties and people. 

Our readiness to be forthright with one another has given our 
relationship a force sufficient to weather these tempests, to 
maintain contact, and to pursue our common agenda despite 
divergent and even conflicting views and feelings on this or that 
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particular event or issue. Indeed, here is the ultimate test of 
dialogue: the ability to face tough dilemmas together, to learn 
to disagree agreeably, while still preserving mutual respect and 
good will. 

It is in this spirit that I would like to make some brief 
comments concerning Israel and its role in the Middle East. It 
is important that we understand each other on this subject, lest 
this become an issue of contention so sharp that we will all pick 
up our marbles and go home. 

Let me say at once that as a Jew and as a Zionist, I want ~o see 
a negotiated settlement to end Israel's occupation of the 
Westbank and Gaza. I am a dovish public critic of the abridgment 
of human rights in the territories. I believe that there is a 
Palestinian people and it deserves human rights and political 
dignity. 

But I also know that Israel is a feisty democracy; that open 
debate rages in that free land and nowhere else in the Middle 
East, and that there is a need for Arab counterparts of Israel's 
Peace Now movement. But there are none. None in the Middle 
East, none to nurture the trust of the Israelis, none to help 
them overcome their deep sense of vulnerability. 

It is a sense of vulnerability which I myself feel, let it be 
confessed; for I experience wyself at this podium less as a 
president of a multi-million member religious community, less as 
a secure citizen of our powerful United States, and more as a 
German Jewish refugee from Hitlerism, a Jewish survivor on the 
banks of that long river of European anti-Semitism, to which 
Christian churches constituted the major tributary. After all, 
the shoa did not happen in a wilderness or amongst primitive 
peoples, but in the heart and center of European and Christian 
civilization. And the slaughter was engineered by leaders of a 
nation that stood in the van of progress, whose universities were 
Mecca for seekers after truth, whose poets were world figures, 
and the symphonies of whose composers are still played wherever 
orchestras assemble. I studied at these universities, I valued 
that poetry, I thrilled to that music - - but then came that 
whirlwind of destruction which decimated my people, among them 
many I knew and loved. 

And so I see in myself how personal and communal vulnerability 
remain paramount in the Jewish psyche, and on a level that most 
of our Christian allies cannot comprehend, and because they 
don't, the depth and concreteness of Jewish devotion to the state 
of Israel remains a mystery to them. 

To be sure now, there is a difference between perception and 
reality. I fully recognize the disparity between my feelings of 
personal vulnerability as a Jew, and my knowledge of that actual 
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- - if tenuous - - historical empowerment that Jews have experienced during the past four decades. No longer are we the meek of the earth, as we were for millennia. Having survived the Nazi genocide, we have now, in the state of Israel gained a degree of secular power, power enough, we pray, to prevent our "meekness" from ever again leading to victimization; power as well to test the conscience of the Jewish people and to test our mettle as peacemakers. And this is precisely why I have made it my task as a religious leader, to help heal the Jewish psyche and to prepare the Jewish people for the challenges of peacemaking. 

Those challenges, I might add, have been greatly complicated by the outrages perpetrated upon Kuwait by Iraq, and by the Palestinian willingness to embrace the murderous Saddam Hussein as a would-be liberator. Israel and the Jewish people once again are face-to-face with the implacability and unrelieved historical animosity of its foes - - Saddam Hussein, a liberator indeed! For the PLO, it seems, Zionism is a greater demon than chemical warfare. For the PLO, maximalist dreams have greater currency than maximalist body-counts among Kurds and Iranians and Kuwai tees. . . 

And throughout all this, Israel is being instructed to "lay low," so as not to fracture the Arab alliance against Iraq! Lay low, lest the sight of us incite anti-Semitism! 

How facile, also, the analysis that the heart of the Middle Eastern problem ie the plight of the Palestinians. Solve that and all else will fall into place. What a naive conception this! Even if modern Israel had never been created, re-emerging in history out of the ashes of the holocaust, Iran and Iraq would have slaughtered each other, Arab fratricide would have cannibalized Lebanon, Syria would have butchered Christians and trained their artillery on Palestinian refugee camps there as they did, and Iraq would still be seeking to devour its neighbors. 

Jewish vulnerability is likewise at its height in Eastern Europe, where the dissolution of totalitarian ''order" has brought forth, among its fruits, the bitter grapes of resurgent anti-Semitism. Where are these masses of Russian Jews to go if not to Israel? All other ports are virtually closed to them. America has a ceiling of 40,000 per annum. And who is ready to receive the hounded and harried black Jews of Ethiopia if not Israel? Note, if you will, and note well, that this was the first time in recorded human history that blacks were taken from one continent to another not in chains but in love! 

All this is not to say that Israel is above reproach, it clearly is not. Much has happened there that is sobering: ethnic and religious tensions have dangerously heightened. There has been a devaluation of values among Israelis, more materialistic, more 
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like the values of the rest of the world; and the reality of 
conquest has functioned like a chronic disease draining vital 
resources - - most especially the precious resource of morale. 
We Jews know all of this, are painfully aware of it. The 
Israelis know this, too. There are qualms and there are doubts 
and many self-accusing lines can be and are spoken. 

Nor is Israel above the critical judgment of others. We Jews 
will have to learn that non-Jews, and that includes Christian 
clergy, have the same right to criticize Israel as we do; and 
that to automatically equate their criticism with anti-Semitism is religious McCarthyism. 

But there is a need for greater balance and understanding, and I 
implore the Christian churches, which clearly cannot afford to 
carelessly ruffle the feathers of Islam, neither to vent all of 
their moral indignation against Israel at a time when its actual and psychological vulnerability is at its height. 

Cardinal O'Connor's recent article in Catholic N.Y. reflected 
such a balance and hence was gratefully received by the Jewish 
community. The Vatican's willingness to establish formal 
diplomatic relations with Israel would also be of immense help in allaying Jewish fears and helping to heal the Jewish psyche and 
to overcome its terrible sense of isolation. The Catholic 
Church's failure to do so buttresses, in Jewish eyes, the ongoing Arab effort to de-legitimize the Jewish state, to wipe its name off the maps, and off our lips, and eventually off the historical record altogether. 

Now, I am reconciled to the fact that we will never see fully eye to eye on this issue. Nor is this the sole contemporary matter 
to cause tension between our communities - - and others will 
surely arise. Nonetheless, we will be able to pursue our common agenda, if we continue to be forthright with one another, if we 
will listen to each other not just with the hearing of the ear, 
but also, and above all, with a hearing of the heart. 

In our search for allies, none of us requires, and we Jews 
certainly do not look for, ideological congruence, for a full 
agreement on each and every issue before we join forces. We Jews 
can, for example, disagree with the Roman Catholic Bishops on 
abortion and birth control but still work with them full 
heartedly on such burning issues as nuclear disarmament and 
economic justice. We can disagree with many of our Protestant 
colleagues on matters affecting the Middle East, but still join 
them in the quest to achieve racial harmony and to overcome world 
hunger. Indeed, we Jews are determined to join with them and 
anyone else to amplify and pursue these issues with all the 
resources at our command. 
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J • Aye, these issues require the united response of the entire 
religious community, do they not? 

Consider our demeanor as a nation: Here we are, the wealthiest 
country on earth, yet thirty four million of fellow Americans are 
living in debasing poverty, fully one-sixth of all children, 
nearly half of all African-American children - - and they have 
lost the faith that this is a society which gives a damn for 
them. Aye, Reaganomics has tightened this nation's belt 'round 
the neck of the poor. 

Here we are, with medical technology and savvy that brings the 
ailing to our hospitals from all over the world yet fully one
third of our own people are without medical insurance, without 
the ability to receive care from the hospital and medical 
professionals of their choice. 

Here we are, able to project military force to the farthest 
reaches of the globe, and yet we are unable to safeguard our own 
city streets. 

Here we are, built to the pinnacle of power and substance by the 
joined labors of countless immigrants, and yet without the 
morally committed leadership who .could lead us beyond the racism 
and bigotry that disturb the American dream. 

As citizens of the world, moreover, the American record is worse 
than negligent. We participate unthinkingly or callously in what 
Father Theodore Hesburg calls our "Systemic Geographical 
Discrimination." Our population, comprising less than 5% of the 
world population, consumes 25% of its daily calories and energy. 
Our children confront the frightening prospect of a glutted 
market for college graduates, even Ph.D.'s, while Southeast Asian 
children too often never step foot in a school room. Our people 
are overfed and overweight, but in South America systemic 
malnutrition is causing mental retardation on a wholesale scale 
across a generation of newborns. 

We are only the 11th among the developed countries in per capita 
giving of foreign aid - - and apart from military aid, we are 
dead last. And then we look with pity and despair upon swollen 
bellies, the shrunken limbs, the hopeless poverty, and the 
senseless violence - - look with pity and despair, rather than 
with a sense of deep personal responsibility and t'shuva, with 
soul-felt repentance. 

Yes, consider our demeanor as a nation. And consider also, if 
you will, how we live in relation to the world, to this planet 
earth, how we take God's handiwork and despoil it: the sweet air 
He gave us to breathe and the fresh water with which he blessed 
us, the fertile green which delights the eye. Instead of 
acknowledging and making proper use of all these gifts, we poison 
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them. "We tear apart the ozone, we carbonize the oxygen. we 
acidify the refreshing rain." 

No, it isn't carelessness or callousness which makes us do all 
this! It is greed, that corrosive material of our time. We too 
must join hands to counter! 

The depletion of the rainforests and the daily extinction of 
still another species is not a function of the "human condition." 
It is the work of a specific peasant forced to slash and burn for 
want of his own land. It is the work of a specific cattle 
rancher selling meat to the chains, those "fast food" spots that 
burgeon when a culture becomes too insanely pressured to take 
pause for a blessing before the meal. 

The Exxon Valdez disaster in Alaska, or the radioactive disaster 
zone of Hanford, Washington, or the proliferation of every form 
of cancer in our society, are not the "price of progress." They 
are the price of profit, the price of corporate thinking about 
human values, the price of a materialism so corrosive that it can 
rupture an oil tanker's hull or a nuclear reactor's containment 
vessel. 

Such so-called "political" or "economic" matters are religious in 
their essence - - and in their solution. The dichotomy between 
the "secular" and the "religious" between "activism," and 
"commandment'' is diminishing to the point of irrelevance in our 
world. And we in the religious community should stand together 
at the forefront of the struggle to integrate politics and the 
spirit as we turn this century. 

It is true, is it not, that Judaism and Christianity are oblique 
paths that join us not only in the past, but in the future. The 
arrival of a redeemer is central to the vision of both faiths, 
and the preparation of the human race to be worthy of that 
arrival - - to herald with our works of love - - is central to 
our respective undertakings. Rabbi Jochanan ben Zaccai, the 
savior of Judaism at the time of the rebellion against Rome, put 
this matter well: 

"If you hold a seedling in your hand and you hear the 
people shout, 'The Messiah has come, you must plant the 
seedling first and then come out to greet the Messiah." 

In a somewhat . like vein, the Great Midrash declares: 

"All the calculated dates of redemption have passed, 
and now the matter depends upon repentance and good 
deeds." 

7 



To all this, I would add only that the very spirit of our times 
is more responsive to religion's message than it was in the past. 
An ever increasing number of people are experiencing a void in 
their inner lives and are longing for something of more during 
worth. Reason has been dethroned from its pedestal as the 
ultimate source of salvation. Science is no longer seen as the 
saving grace of humanity. People everywhere are beginning to 
sense that scientific rationality, unless in constant dialogue 
with the spirit of God, serves only to multiply and to enlarge 
the scope of our sins; that as the spirit within us withers, so 
does everything we build about us. 

Thus does the yearning for the sacred grow in our day. We all of 
us can feel it. The very air we breathe is tense, a wind blows 
through space, and the tree-tops are astir. Men and women are 
restless, but not with the restlessness of those who have lost 
their way in the world and have surrendered to despair, but 
rather with the hopeful questing of those who want to find a new 
way and are determined to reach it. It is a searching after 
newer and truer values, for deeper, more personal meaning, and 
for a sense of human community that can enlarge the joy of our 
achievements and lend consolation to our sorrows. 

These men and these women are in the grip of a great hunger 
which, like all "great hungers feeds on itself, growing on what 
it gets, growing still more on what it fails to get." The 
prophet Amos spoke of such a hunger when he said: 

"Behold the day cometh saith the Lord God 
that I will set a famine in the land 
not a famine of bread nor a thirst for water, 
but of hearing the words of the Lord." 

Can you find a more vivid limning of the very body and spirit of 
our age? Can you paint a more vivid portraiture of the Great 
Hunger that has seized us? Never before, in recent history, has 
there been a greater yearning for those ideas and ideals which 
our synagogue and churches enshrine. Never before has the lack 
of these ideals so imperilled our very existence. 

Let us therefore build our faith structures and strengthen their 
core! 

Let us therefore, Christian and Jew, bestir our members to the 
task of repairing our hideously fractured world! 

Let us lead them to seek the Holy, for they will find God 
wherever they seek God in truth! 

And this above all, let us recapture our own faith, faith that 
supreme creative function of the human . mind. Faith which cries 
YES in defiance of a thousand voices crying NO, which sustains 

8 



love where others hate, which hopes where others despair, which upholds human decency where others yield to an untamed savagery. Yes, that faith which by a magic all its own raises all things out of their native dust and exalts them to the empyrean or lasting worth. 

Kein vehi ratzon thus may it be God's will. 

9 



~ 
~lf hti~g our Fears 
Yiskor - Passover 

··"o Lord, what is man th/ Thou art mindful of him; or the son of 

man that !llhou takest .account of him; man is like unto a vanity, his 
days are as a shadow that passeth away. In the morning, he 

flour i she{l and groweth up; in the evening he is aut down and 
withereth." 

t.iAr~ Thus sang Israel's ancient singer and _hisAsong sets the sptrit of this 
~u!.- ' "' solemn Yiskor ~ when we consider the swift flight of the years 

and our thoughts turn to those whom God hath taken from our midst. 
r~i;; 

Another Pessach has come - another Pessach i~go•. We sit within 
these hallowed halls and look about us - sorrowfully look about at 
empty pews symbolic of our lost beloved. We sit within these hallowed 
halls and remember - mournfully remember past festivals, happier feasts, 
happier, because they were shared by those who are no longer with us. 
Not one among us is untouched by the harsh hand of sudden loss. All 

't?,'l)-<14 1 
of us have tasted of' the~cup of life run bitter. Some drank more 
deeply than others, to be sure; some bear fresh wounds in their hearts, 
the anguish of others is more remote, yet still remembered, still 
felt. All of us have moistened our morsel of bread with the tears of 
love lost forever. 

The trage~ of death is always numbing - no matter whether those who 
~ Gi.-J-_ 

diei..weJ!I.O young or old, whether they w-e.p.e tort;rom the
1 

widat of their l ().-(...--· . q., ~~n 0 labors or whether they ••HiP-e- well advanced in years. Tt is a painful 
I\ 

sight to see a strong and sturdy tree overthrown by violent storm, 
wrenched from its roots, broken like a thin weed.

1 
,Equally painful is 

u-o--(A,J•~~ <:::.~~ \ the sight of a vast and venerable treeU-mgering with vain strife ) 
,- , l f /v..t. Cl.A.L-

against the q.ecay which a ge a~d infirmity inevitably brin~~-MQ odo~ 
tv"1A.,~~ t i\, .. -n~ ~ I O ~ ( . 6--i...,,... civ-y, Cu\..l7 "~ ~ - ~ ~ ~ • . // vstedoebJJ - hen 8~98B vateehaehvoa.'1.~SOTf 1~ ~- C .# er • 
~ O, "! ··=tt;-4◄ a P ttt ) " .. , 



More grievous than the sense of loss, is the feeling of fear that 
besets us at an hour such as this. Pread awe fills our inmost being; 
strange terrors threaten to choke our breath - the awe of the unknown -
the terror that we too willbe aflicted. Who knows what the_future 
will bring? Who knows wha t agonies will befall us before next we 
gather to recite our Yiskor prayers • 

. The arrow of death is on t he bow drawn by the silent marksman - of 
this we can be certain, as certain as if t~marksman were actually in 
front of us, on t his pulp i t, taking aim. Who is ~I I his mark and 
when will he release the string. Mi Yic_hyeh umi Yomus. Who will live 
and who will die, who shall come to a timely end and who to n unt~mely 
end, will~ be at peace or will we be aflicted ana tormente These 
are the quest : ons that haunt us at a time such as this. 

We a l l are a f raid. The dark pall of fear hangs over us. The mo 
fear of death engendered by the knowledge of the certainty of death. 

I~er Io -poison which itself des t roys t he fibre of life. . 

Oftimes such terror is·more than mere t orment. 

ll t 
reason, where there is n o cause to fear - t his is our graves weakness• 
We do wel l , therefore, to speak about our hidden feeling and seek ways 
of overcoming t hem. 

Of ·course, our fears can never be entirely eradicated - nor ought they 
to be. In a limited way, they have their value, both on a physical as 
well as a moral plain. The fear of p1n helps us to avoid the causes 
of disease. The fear of want helps us to fight recurring want for 
oursehTes as well as for others. Fear is very much like a kind of alarm 
clock which rings in our minds to warn us of approaching dangerSand 
which bestirs us to evade them. 



The fear, or at least hhe thought of death is ~ls~ not unwholesome. 
Once in a while it is good for all of us to stop and listen to the 
peunding of the waves of time a gainst the shores of eternity. 
The thought of de~h can teach us how to live and how to treat our 
fellow being. The thought of death en well provide a check to our 
feverish passions and finaly close the eye which never seems satisfied ~~ 7 
~ seeing. , The thought of death can teach us t he stupidity of greea_; ~ 
which goads us ruthlessly to acquire what we must ult:imately relinquish 
anyway. 

Fears do have their value, as long as they do not become morbid. 
What marks the difference between healthy and unhealthy fears is, in 
the firs t instance, the extent to which they overshadow and over power 
our actions - fear which blackens all senses can serve no good purpose. 
And in the second place, the value of fear is set by th~proportion of 

'"Tlo r to ~~- ,~ ~ ·~!r promp~EJ. it • .. ".f~ fil&Par~ e S ,no r~ht- ~-~ \·-'} ~~~ ~ ~ -~ • here t here is 

beyond the real evil, phantoms of evils yet unborn, we are doomed. 
~ This is true of the feO(of death. Unrestra ined imagination makes ' ,, . cow~a o~ us 

many times. 

all, and cowards, as Shakespeare rt it, die not. once but 

v"~ How can we overcome unreasonable fears - that(degrading')feeling which 
makes us afraid to live. There is a lovely story 1n the literature of 
our people which suggests an¥ answer to our pressing question. 

Once upmn a time the illustrious Rabbi air sat in the academy on 
the Sabb&th day, instructing the people. During his absence from the 
house his two sons died. His wife carried them to her bed chamber 
ana spread a white covering over the i r bodies. 



·when the Sabbath ended, Rabbi Meir returned to his hmme and asked, 
"where are the children?" "They went to the academy, answered his 
wife." I waited for them and I did not see them," said Rabi Meir. 
Then his wife gave ~im a bowl of wine, he made Havadalah and asked 
again. • where are the children." She answered, •they have gone out 
and will return." She then served the meal and when he was done 
~is wife said, "Rabbi, I have a quest ion to ask. 11 "Yes, my wife.• 
11 Some time ago, a person entrusted some jewels into my custody, and 
now he demands them of me, should I give them back? "This is a 
question which my wife should not have thought it necessary to ask. 7 Whoseever has anything in trust for another, must return it to its owner 
"Well, I did not want to return it, without your knowing of it. 11 

~ bJ....__-And ~~ea.king thus, she took Ilaiebi Hai» by the hand and brought him, .,,tn o 
~~1} ~ ~ ~ . ~ the room auer to t he bed and drew back the ~that -ta," on her~ 

children~ ~ cried out, my children, my children, the light of my 
eyes~" The mother turned away and wep t bitterly. At length she took 
her husband by the hand and said: ""ids t thou not teach me that we must 
festore that which was entrusted bp our keeping." Only then did Rabbi 
Meir reply: "The Lord giveth, the Lord t aketh away, blessed be the 
name of the Lord. 11 

Thia moving tale gives a threefold answer to our quest~How can we 
gather strength for our hour of darkness: acceptance, duty and faith 
can avert the evil decree. 

The wife of Rabbi Meir did not rebel a gainst her fate. She accepted 
~he inevitable without illusion or despair. Th'is is the first step ,t1 v· ll..,._.L ~,_r;.._ l'\IE\.C,11,L\ • to a 0e~PigQQ~e life · the shattering of those fana.tsies we find so A 

'7 comforting and the acceptance of life as it really is. ' 



One of our favorite illusions is the belief that we human beings are 
the be all and end-all of existe ce _anq_ t~t ~th~ unive ~f cir~les 1n ,t.., U ) (W ~ ~I. I • . L.ti ~ ~ r-. rt~ ~ ~ its sphere~ to serve our ends.A Nothing ca be further from the truth. 
We are a part of that universe and move with it• Change is the rule 
of life - change, relentless change - that is the destiny of all that 
lives. Like a river, issuing from some obscure mounta1n,~life m~ves 
on and on until it reaches the eternal sea. We might as well accept 
this fac( To fight it is to fight God and nature and to smash our 
heads against the rock of the 1nevitable\and reap~a harvest of pain. 

The second step toward a life without morbid fear is the step of duty. 
-Rabbi ~eir's wife did not permit the death of her sons to move her 
from the path of duty which life imposed upon her - she prepared her 
husbands supper, shebrought out the Havdalah cup and candles. Each 
human being has his task in life~ that no one can take away. Let the 
mother take care of her chi+ddren, let the teacher proclaim his truths, 
let thebus~Aess man do his utmost. If life turns sour then at the very 
least, each can say: I have done my duty. I have done my best.~ 

.. l:rnnds -Bl?Q oJQeDi ---

Having taken the pathway 
~,t~ 

~ of acceptance and l\duty we need take a final 
ste~along the road of faith. 
while fear grumbles •r caanot. 11 

The faith which says "I will" even 
The faith which brings the sun to 

life, which has the power to 11ft us out of the pit of depression. +.,,t-,,. 
The xktnx which teaches us that we labor not in vain, that each good 
deed, no matter how powerless it seems to us, helps 1n the creation of 
a newer world, a better world, a world where men will not have to be 
,M.raid of life because life will be kinder and bett.er than it is now. 
-~s 

1

not this the promise held forth by our Haftarah: And the wolf shall 
dwell with the lamb ... and the leopard shall lie down with the kid. They 
shall not hurt nor destroy 1n all my holy mountain, for the earth shall 
be full of the knwoledge of the Lord as the waters cover the sea. 11 



"Fear not, O Jacob my servant, and Jeshurun whom I have chosen. 11 

This is the comforting massage that Judaism brings at this hour 
when we recall our dear departed, when we remember the happy days 
that have gone with them. Life is good and sweet. Let us yield . 
to it. Let us accept its obligations. I) Let ~s sing our song of 

~~ faith so that 1n our darkest hours"'WQ..will be enabled to say with ~\,l,.-~ ~, ~ ~~ ~ Lwir~"y~, e~eft¥i~h JoQ QAfore ·b1w; 1~0B01 Beeean Vaadono1 
lekich jehi &~e,ro adano1 TQ.Q r a rd be tb g1 l'en, the Lord 
na th ta.ken &1.1-1ay, b] ea sea be t b.'i ~ame ef thil L0i.td,. 

fiIBOii 1 

0 ·_ 

~h ~kh 1 
~ - ~'~ 

--- l 
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The Golden Calf• An Ancient, Evernew 
Storz 

We welcome the Worcester Council or Jewish Women to this Temple and to this 
service as our special guests of honor. The members of the Council hive achieved 
uniTersal acclaim for their self-less devotion to man~ a cause of human kindness. 
In our own comm.unity, we recognize them especially for their fine work in the ,+u11s 1 l'lr:a.1 r 
area of DP aoclima. tbation; their eager efforts bl Te helped many of' our brethren Jt'l 
who~narrowly escaped from the cauldrons or Europe find a new home and build a new 6. q 'f 17 ci1".......... J.,t,,t.). 
life ·1n (the home of tre brave and tre land o the free.) May tonight's worship 
service serTe to re-awaken within the hearts of all Council members a worshipful 
devotion · to all "the lofty ideals to which their organization is 10 nobly conseora ted. 

Our Torah portion for today tells an a.noient, e-.er new story - 1:he story of the 
golden calfe The de-tails of this story are familiar to all of us a how after the 
proclama ti.on of the ten comman'lhents, M.oses remains on Sinai for forty full days 
am forty nights, and how the people, aiaai.ng llosea and des:i;airing of his return, 
demand a more Tisible God, a God more concrete than tha w ice from on high. Aaron, 
af-ter some ~iVinga, aoc.edes to their request a fashions a calf of molten gold, 
sayings \ /.:1~ '. f/2 (7: ':,~ This is Thy God, 0 Israel 

I HOW' prescient, how omniscient of the future, tm se words of Israel s ancient priest. 
"Thia is Thy God, 0 Israel - a golden calf." Gold was a god or Israel in o:f&n days; 
it continues to be a god in our own day. What is more tragic, ofttmea we do not worship 
even a calf of real gold - the mere illusion of that !!Old suffices to turn our hearts 
from Sinai. 

Worship of ~Aaron's idol brought death and destruction upon our fathers. Its 
adulation serves us no better. I ts bas ta.rd breed is envy, greed, and hatred. Thus 
it was, and thus it is and thus it will be until men cease to be beguiled by gold'• 
false glitter. 



One of -the tragic paradoxes of our age is the unhappiness of life in the face of 
ever increasing propserity. We live in a world of uneqUf\.lled ppportunity; we dwell 
int he midst of unexampled oppulence enjoying luxuries inaccessible to a Croesus 
millenia ago. Azdyet we are unhappy• And yet we find our li'T81 dreary and dull and 
monotonous. We regard ourselves the most pitiful generation in the history of man. 

~~ ;t-i I).. v,~-~ ~r~yJ ~Tru.L.Qlll~fr- t~ The resolution of our pi.radox is not far to see~ '1appines is no t directly pro~ortional 
to prosperity. When propserity increases, happiness does not of necessity increase. 
Our enjoyment of life does not depend upon external pose ssions; it depends rather on 
the internal- n.lues we cherish 1n our hearts. What life comes to mean to ua is the 
result, not of 1lha. t is out 'the re in the world, but ratb:l r what 1a inside of us and 

wf._!.~ what w_e bring -tD the world and how we react to ~at is about us in the world. I \ 
I 

1t To oe sure, now, life is not. a bowl of cherries a.ccesaible u, all f'i we but reach. 
No life is unmarred by pe.iD• There is real tragedy in ewry life, there is ample rooa 
and reason for real sorrow. No_ sensitive, thinking man can go through life without 4b. 
occasion}k:ing1 why, why did it ha.\18 to happen. But strangely and tragically 
enough, it is a11' too often tre most pro pserous, the most f'orw.m te among us wh 
despair of life. 

we all know this to b~o~ We all know people ~½~~~~~~ ~-¼& the favorite wtwr:,·- plot of the Hollywood 

who fit in this cate 
OA.>,._ 

movie, and die ~a-
repeated .to us ad nauseum by the~ ear. 
~ contain a germ of truth. The unhappy rich 

Nevertheless 

man, whose only 
life is bust.neas, whot seeks release from boredom in ephemeral thrills, 
and the happy poor man, who 

interest in life. He gives pleasure to all and everything gives him 
pleasure. Oh, yes, one more thing: he lives in physical dar 
is led through life by a seeing-eye dog 



_,, 
eats 
/ 

,/ 

t / him• 

• He 

one more thing 

1 0 \1 o__ li~e~ ~, ~ ob k ~ He~..,,. ila•e a e-oturftO&J. oontrasta people liTing in affluence. yet bor~by it all and 
constantly questioning the worthwhileness of' h.~i; and another man. buf'f'e't"Ald about 
and hurt -tnuf«J;wiwa.- lif'e, still holding en and cherishing every preoioua moment of' 
that lif'ee 

Don't :misu?d.ersa-tnd Die• I do not mean to say that poTerty and pain are indispensable 
pre-req_uisi -tes to happiness. We ought not however to assume and act upon the belief' 
that propserity alone can bring a life of meaning. Gold is a l!W:'ans to happiness. no 
one can deny that. but not if we melt it and make of it a God • • The difference between 
a life well spent and a life of drl{dgeey. lies not in the weal th and comfort a"Va.ilable. 
bur ra tN!l r in what each person brings to life. It is not life which is not worth living, 
bdt the lives we lead which are not worth living. 

We are unhappy men• because we are empty men, htllow men, stuffed men. as TS Elliot 
reminds usa •sha.pe wi. thout fora. aha.de 1fi1hout color paralyzed force. gesture without motion." 

We a. re unhappy because we bring nothing to the world• we do not react to what is in 
the world. The cheap 1 ittle penny is so close to our eyes 1ha)t; we cannot see the sun. 

We have fashioned an idol of gold and in the process have become like unto idols our
selves s we have eyes. but we see not, we m ve ears, but we hear not. And yet too re ii 
10 much to see and so much to par. 

Consider t11.e world of nature about us: There is beauty of earth and sky wherever we 
are - it bec kons to us - i t pleads with us to s hare ann. to en ioy - but we do not see ~d,h .. ~ 

. ' 1Qi~ Qtt..:~ ~ "R, ~ "'-:JC ·,;.-T, 

• 

we choose not to see - yet men will travel throue;h the an , e r ea s uried ~/- 1 

~ i;< in a mystery novel or a scratch sheet. completely oblivious to all of natuere's r• · 



.,. 

Consider the world of music,4iQi of literature
1

and of art. Veritable treasurehouses of 
xeis-tacy are available to us, but we choose not tD hear. Men aai women prefer to si ,· t 

over card tables or in smoke filled bars/ liswning to gossip aui filling th•ir ears
1

~ 
made to bear things of beauty

1
with the din of ugliness and unseemliaess.17

, 

Consid e r the world of our friend a who can enrich our lives wi 1h friendship and with 

love. And yet, h01r many of us choose our friems not by what they are, but by their 
income bracket; not by what they know and how they feel, but rather how they can be 

~ pf advan-tage to us, wh-:ther they can advance us socially or not. This surely is the 
their pocketbooks. most evil consequence of our ways: t · is 1udging of men by z)ltffiJJ~~dfi~a1t 

i,QJ~. ' • ~ ll..t ~ Let a~ be/ successful in business, and he is revere~y al ; let him ~nd he ~µ... , •._. ,..._~u-.1~~1. ,u .... t"'' r-. +-L l'\..-..1\.r..t~;:?,;j~ ~ ~ ~~ tz)~~J..-.-,.--· beeerce tbe dosf ised fg91,_ An· as a_E~nsequence, we ~ ourselves and 'lhe erltire 
world #life I s most preciou~i~ ~~ship and love. Q l.u~ ~.,,...,.r C..., ; , r, ...... -.... --

Yes, consider it from any perspecti~e: life depends upon the liver; like every other 
blessing, it derrives its value from its use alone• Life is empty, only when we 

are empty. Life is filled with beauty only as we give ourselves in beau"¥• Life can 
be sad or sweet, meaningf'ull or meaningless, as we choose to fashion it. 

We human beings were blessed with eyes wherewith to see. But men ought not to see 

wi 'ti'l eyes alone - the heart can see and hear as well. Man lives life nobly onl1 as he 

responds wi i:h his heart. The glitter of gold can catch our eyes. It cannot touch 

our marts. Let us not be blinded b y its dust. Let us develope our inner faculties: 
our minds end our h9arts, our love and our faith. Thus, givin g to life, we will be 
enabled to say With the sage of old: 

It is good that we are le re. 

Amen. 

j 
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MODERN IDOLS 

We are very happy to welcome the members of the Council of Jewish Women 

to oub Temple and t h is service in obs ervance of Council Sabbath. The 

Council, upholding the high standard set by Jewish womens organizations 

everywhere, ha rendered many a valuable service to the American Jewish 

community. Its members well merit our recognition and applause. 

The Haftarah selection for today, taken from the Book of Isayah, 

contains an incisive indictment of idolatry. This is an oft retaated 

theme in Scripture. One of the ten commarlments prohibits idol ms.king 

and worship. In every book of the Bible, beginning with Genesis and 

the story of Abraham, on through the prophets, to the holy writings 

and notable the psalms, we are enjoined again and again to refrain from 

serving Gods of wood or stone who profit not, who have eyes but do not 

see, who have ears but do not hear, who have mouths but cannot answer 

t hose who plead for help: Joutzrei Passel Kulom Tohu They t hat 

fashion a graven i ma ge are all of them vanity, and 

shall not profit. 

le things 

The adulations of idols 1s the mark of the primitive he light 

of modern science and modern sensibility the servi c - ~ s t one 

or block of wood is uaumt superstition, plain ad simple. Unfortunately, 

we modern have not outgrown this primitive absurdity - we still serve 

idols, idols in a modern garb. No longer do we pray to images, to beasure. 

we do not hMe false Gods in a religious sense. But we do affirm with 

equal fervor false ideals; we do uphold and traslate into p e 

principles which have been proven ~rong by our experience. 
J)_ 

,1\1.)'\J-- .tv LL - tr·\,"''- (<,,c \. \ :.-.. -t( ·~ L-.. t 4 c4 • ~ 
social...-J..U ,r;, e.l.ig1ous . ..J..1!,e we poroir.t jn r 

hold~on to ideas which 

the images of old. These 

+--.,.ii"- ,J.., l t L~ 

always were and are and will be as fruitless• i....~ 
I 

false ideals, they are our mode~n idols. 



" 

We see them all about us - in our religi ous life, 1n our social life, 
In our innermost being in our politica life, idols everywhere. ~x1D1K:n:p:imd.:UX1UXJD1XJCU111X 

we know them for what they are, but their false lustre blinds us to 
the truth; the screaming of the idolworshippers hypnotizes us into fol
lowing the masses; like flotsam, devoid of life and cons1ousness we 
permit ourselves to , be carried long by the st r eam of life; we drink deeply ~t &"·~ '-- ' ta' W-oJ-e....... h ~ of ,U.& w.t,er tbe taste ot wh1.c.h turns bitter in our mouths. 

Chiefest of these idols, the Zeus on the Olympus of our personal lives 
1s Goa Success. How fervently we sing his praise. How willingly we offEI' 
sacrifice in its behalf. Success, the goad of greedy ambition. Success, <f'V'-C-l.. ~ {~ Jt, Ut~ ver VOWS the whip of ruthless competition. Success wnich ~rmmtx•x to bring w 
happiness but never does. 
1f . CD b ~ \') 1C ) {~-orf <.-t. 

-dw:! 1 modern God is made of gold. We measure man by what he own, tte 
properties he posses, the powers he wields. No longer do we say, "I am 
what I think" or "I a m what I do." But r a ther do we say, "I am what I 
own, 11 11 I am what I possess." In reality we h5:en' t moved very far :l'rom 
the idol worshipper of old. The ancient work man chose a tree, took part 
of it to build a house, another part to make a fire to warm himself and . h ~ cook his meas and wit tl the remainder he made a God. We modern tke money, 
the means to useful ends - it can build our homes and warm our food - ad 
make of xt this mean a end, the god of all our aspiration. 

In recent ye•rs, influenced no doubt by our market economy, a society 
geared to buying ad selling, ruled by the laws of supply and demadd 
our worship of success ha taken a novel twist. A new standard of success 
has been added. We measqre ~a~, , not ,~py ~hat he owns, we judg.e him b v, lA ~ (Id> \,. ,, &;J ' . ~ ,- ~ \ by his ~gt;.e personality wtqae:rtc:i,1 by th extent to which he can impress 
others with his capabilities or his possessions. "I am a s you desire 
me, 11 is the new motto. 



We feel ourselves to be pretty much of a commodity which has to be sold, 

and what matters is not so much what we are but how attractive we can 

make The bedside manner becomes more 1porta~ 

pretty smile more significant than the 

ability to type or take dictation. Skill is still important, but 

the decisive factor is always the personality, the ability to sell 

oneself. The various references and forms which I am asked to complete 

now tha our high school seniors are ready to go on to College offer 

ample evidence of this trend. I am asked whther our youngstersa3.re 

'cheerful' physically a t tractive, ambitious; what their family back

ground 1s, wha clubs their parents belong to and whther they know the 

right people. In short, we have become like salesmen who in order to 

sell their produc~. don't so much point out its merits as they first 
T CD ,.._,,t,-.,.) work like the dickens to sell themselves. 

Nothing. Nil. Zero. 
Ana having sold ourselves, what have we, and wha are we . .In our anxiety 

to be wha others want 

we fail t o cultivate 
~:j:iness is not ours 
& atza: seized by the 

No one can deny 1t. 

us to be we fail to develope our real self, 
unique a-P 

our potentialities~ are left with nothing 
for we our 
horror of nothingness. 

No one can deny that nothingness oncet the pseudo-

props os possession and personality success are pulled from under our 

feet. In know this to be true in myself. we drive all 

thought from our minds. That is why we fill 

our wark1ng oa1s w1th furious physical activities: a qucik trip around 

the world with as many stops and as little time in each stop as posabble. 

A few hours free, an evening off: out to the beach, the golf-course, 

back home for a change and a quick martini, out for dinner, on to a 

show back home again to the mad flicking of the TV set for still another 

movie. All because we are afraid to be alone with ourselves one 

single momemnt. becase we dread the nothingness we know ourselves to be. 



. ..---
,' ~ct.. 
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Worship of success does not bring happiness. Happines s can only be 
find 

found in the striving t o zwm~uu oneself, to improve bneslef, to 
complete oneself. A new thought expresses, a personal problems~ 
mounted,- a willing response to the need of others, the smile of 
gratitude in the eyes of those we help~ all these are worth infinitely 
more than monetary reward ad the fawning ppprova of those who demand a 
smile ad uniformity.. Se cha Mi tzvah 1itzvah. 'l'he rew~d of virtue is 
virtue itself. Or a another J ewish thinker of a later age, Spinoza 
put it: Happiness is not the reward of virtue, but vir t ue itself. 

Chassidic legend tells us th& SussJa of Hanipol, the rzaddik once p.IJ 
prayed to God: Lora, I love you, but not enough. I want to fea you. 
Let me be like one of the angels who are penetrated by your awesome his 
Nme. God heard 2m~b prayer and His name penetr&ed t he hidden heart 
of Sussya as it comes to pass with the angels. But & tha, Sussya crawled 
under the bed like a little dog ad cried: Lora, let me love you like 

We are all men Susaya again. And god heard him this time also. ~xlldXWlxi:ax&xmax, 
like other men. We see and hear and eat and sleep like other men. 
But what we are is our private possession. Each of us is endowed wib 
unique capacities which are his alone. Let no one say therefore, I want 

11).\,# 4 . 1-4 t. ~ to be like another man. Let him say rather with the sage of old: 

" (what) I a m 1 s only mine 
and belongs to me ad to nobody else; 
to no othe man 
not to a angel nor to God -
except inasmuch 
as I am one with Him." 

We have seen one of our modern ideals crumble be:Ore our eyes ana become false i deals which bring us to ruin a facade. There ee many others of course. We all know them, of course, 
know them by name: Power, greed, we know them by aheir motto their slogaa. 
Might makes right. You ca't change huma naure. War is an inevitable 
part or life. We know them all. We know the destruction they bring. 
We ought not to serve them. We ought to fight them. J t IJ .) 1' ·~ 1 ~ b ' .. 



Especialy we Jews , xiexbxxxxk~xE&il:uJ~xJdxllllx~x descendats of 
Abraham who stepped on the stage of history by smashing theidols 
fashioned by his father. We Jews who cal ourselves by the name of 
Jacob, Jacob surnamed Israel becase he wrestled with the angel r:£ 
God, because he wa destined to struggle with men for the true ideals 
of the true God. Our task in life is to shatte r idols, idols worshipped 
by a wmrld misled. Idols in our religious life. I dols in our social 
life, idols in our politica life. reels everywhere. I dols whicnmust 
be destroyed if the world i s to move forward to that millenium 
when all mankind will recognize tha supreme ideal called God. 

'!.B.y &ux~a.trRJ1PkrlUX:tlu:JtX%&Bk he be with us. ·r he surEj 
the storms will subside - the sun will s hine ag!n - a new heaven ad 
a new e~th will be ours. 



' ' 

"GOOD-BYE GOD, I'M GOING TO COLLEGE" I . 

' 
Our three speakers, home from College and . warmly welcome..! to 

this 
congregat1on' and ~ pu+pit have certainly t13:ken the wind out ·or my 

8 ails. Not just that their eloquence and powers of delivery will · 

be difficu1t ·to match, but also, 

talks take much qf the force and 

for this e~ening, "~ood~bye God, 

because the -thought expressed in their 
~ . . 

meaning (?f·_my own discqurse announced 

I ~m ~o College." 

Times certainly have cha~ed and. ideas with them. I feel ~ld and ~ut 

of fashion, _ tor tal{:1ng _a 'cue from my 1own college days, I · fully ant101pa·t~d 
_,, 

• .t 

to hear a somber and sobering report o~ the low state ot religion and 
' 1 , ..... . . • ~ • • 

Judaism on the campus, if not an ~ttak open and passionate 
✓ • 

attack against those who persist 1n -clinging ~o a position which science 

experienca has demonstl"'&ted to be untenable. It is with some embarass

ment, because of my sermon and its title, but arso with nuch rejoicing 
' . 

' . . \ . 

that I note that the c~t1zeru:ry of the campus is no longer-ashamed to 
' . , . • 

• I 

aftirm a beltef 1n ·God _a~d that it is serious;y endeavoring ~o gain .the 

1ns1~ts of':f'er·ed by religion, -1 ts prophets and its thinkers, in short 
~~ . \IV-~ 

that 11God11 and . "College"are no longer ... &&J1fFi5i.rtua, ·even if there is som 
' oi-s1{(f:!-~'~~r,- . -

, . dou\,t about the nec·essity of •Jewishness" as a part of' that God belief. 

, . _ When I went off to College 
My own appro~ch to religion was not qu ite as mature. I accepted my 

. , . check 
father's admonition to be firm win faith along ~1th my allowance and then 

, t ,_. l 

p~ooeeded to spend both ·with equa~ alacrity. After my first whi_ff of .· ~ )'-. 

philosphy and -' the sciences I quickly _ rejected the .religious attitudes 'r 
\. 

-
transmitted by my parents, abolishing God entirely along the way. 1 felt , 

certain that this disbelief was the -tru~ mark o~ the grown man and with 
,, 

pride I joiz>red the company of' self styled atheists. It took me_ a long 

while to l~rn t~t I was m~rely r~Ject1ng something I dij know we~l 1:f' 

at all. In my naivite, I bad pictorialized religion, o!' rather God 
• \ I 

as a patriatch seated on llis celestial throne ... looking down upon and. 
. ,\ ~ 

Judging ma~, at times ·with sternness and~ times in love. 



, ' 

, . 
I 

• My early college atheism, then, amounted to no· more than this: I 
-

reJected , the belie! 1n the existence of,an old man in the sky • 

• 
Had I heeded my liather'_s words of' a.dv1·ce, ·I would have learned this 

truth much earlier in lite~ My rather always told me to read the 
~ • # fl 

. . 
Bible. · And my early perplexity and its solution finds strange parallel 

I - .. 

if the pages of the Scriptures • . W.e find thi~ _parallel_ in- the ver.y story 
. ;, 

we read today, , in the story of the ·earli life 9t Moses. Moses too left 

home, at an early age; a vary ,arly age, , to study foreign ways 1n f'ore1gn '. 

palaces. Wh~e was yo\Ulg and immature .he stayed---v1th1n those iore1~ . ' • ' .. _ -
' • ' # ' 

palaces; · he did not feel himself a Jeir; he did not want to see his r ' . 
, ·• 

squalid bret~ren. Onl.y'when he ·grew up did he venture frqm the 'kingly 
• I • ,/ 

courts. · The scriptu~l ~ri-ator recor~: J -n (_[ _ . - H I I. Glf>A L ,, , i I, m" r '" _ , , ,. "( 1' J.:J , 1 
/ • •• "Ana it was when Moses bad grown up tbat he went 
~ ~ -~~~~h to , see _ h_i;s br~thr.en, and he . s~w their sul'~erin~' 

' , Wh:ll& Moses was young ' and immature he stayed with Pharao. While~ 

- . 
l 

. . . 
Moses was young ·ana immature, he did not feel at one wi~h Jews; , He 

- . , 
re8lrded himself an Egyptian prince and relished his princely privilege1. 
. . JteJ.-.. , 

On'ly when he gr9Wl-UP did he feel constrained to seek out _his _brethren, 

O~y wh~ hr.:::~14 ~~ th81r aurfe~UJs·~ H wits :,_hie recognUl,jm 

this identit1cat1on with ble,..people which marked Moses as a ma~, ready to 
• I 

' ' assume his role as leader· and champion of his people. The acceptance ot 
I ~ ~~~ • 

Jewishness was, ad still r~ma1ns the mark -or the ma:tur~ Jew. 
J/\ 

I • 
\ 

··• I did not know~this when I , went to College. I did not- believe 1n God • ' 

./and. I had little to say for. Jewishness as a r~lig:ton. And I f'elt. soooo 
~ ~ ✓ ........ . 

<V _- so,p~isticated and mature. , 
;,,:,, I ~ • '•,, 

'°·. \ 

I did no, believe in God. In ·f'act, ·r knew backwards ad _fo~rds every 
' argument ag~1nst the existence of God. - I could refute the cosm_ological, · . 

' -
· the teleologiol ad even the .ontological proofs of God witp ~he very best 

I ' 

' of them. And I was happy. Unfortunately, I graduated from Philosphy I 

, 



anp I suddenly realized 
to Ph~loaphy II ad the III and IV that by abandoning the God id~ I 

had laded trom the trying pan ihto the fire, that if there were 
troubles 

difficulties 1n believi'ng, there were even greater •arrta:t:ttws 1n 
' 

·diabeli~ving. I could not expia1n, for instance, how the atheists 
• 

blind workings of matter and of energy could b.Ee produced the rationl 

world, or how human freedom and human intelligence xoula have been the 
. . 

r~sults of brute ~echaical necessity. I watched the miracle or living 

organisms under a micoscobe, Illoked a the stelle spaces, stim4late4 

by my astronomy teacher., and then I listened to the heroic strains 

of Beethoven's Ninth · symphony conducted by Toscanini and I could no 

longer re-echo the atheist's logicl creed ·i11at life is nuely a 

physiological process with only phyaiologicl meaning." 
I 

~ .... 
TheAsciences course were no help in bolstering my disbe~iet. - I discov8'8d 

to my dismay th& 'the scientist proposes no immutable ·unchallengeable ~ 
' ~ ~ 

b~t rather that he posits hypotheses accepted no~ tor cert&nty but tor ~ -
~ robabli ty, for " _ ,,< 

plausibility', for ,rae~ie&i~y, their practicality, the very reasons 

advanced for the belief in God. , 
source 

of all an unexpectei■•tmu~•ga . 
The most telling blow cae from ~~1P1/~~~, from my studies 

cU~c...·~ 
of Marxian dialectics via the political science course . . The eemflH:lf!:iste 

start out by Sf1ng t~t they are atheists, that they believe 1n mechanisti ' 
~ -

p~ocesses alone. Yet they go beyond 'It(. They say that there is a 
\ 

. l 

toece 1n htstory which makes th•ir enterprise reasonable, which guran-
. 

tees the victory of the prol~tar1at. They .don't ell this force God, 

-~hey ell it dialectici. materialism. - With. all their talk about atheism, 
Cov.,,. ; 

they auale not mke sense of their moevement, or demand s~cr;fice f~ . 

their aherents without some cosmic backing. 

And wfth all my own talk iDout atheism, I soon rei.ll,zed that I did not 

have to be ashamed to af~1rm belief 1n .rel1g1on wh1ch t. ~ ements 

true science by investing tact with meaning aa which &"ttlvea for perfect 



social gospels 
Justice among men without the f&lse doctrines of ttuu:ttatxl11a:UJU.1d! 

who while ·striving to solve mankind's pr~blems d~st·roy the life 

liberty of the individual µian • 

. 
One ot~er question reminds - about which some dO\lbts were raised even 

.,., . 

1n the mids of' our college friends - the question of Jewishness any 

. th, necessity of the particular. Is not the God-belief alone enough? 

What ao I get out of my Jewishness, to justify expenditure of time and 
\ 

, energy 1n acquiring .and ma.1ntain1ng 1tt 

For one - ·and· it is a very practical reason - the materials of' Judais,_ . • 

are closest at hand. l1•cxf•vtt&P It would be unec9~om1cal to se!i? ~(1 

elsewhere, particularly when the lansuage of the Jew is so familiar \o 

me - I mean the symbolic language: the Torah and'. the Sabbath candles 
. 

already mean· something to me, the cross does not. 
' 

\ 

Beyond this, my 

lif'e 1s , made more meanlngfu.l by the her1 tage of three thousa_nd. years 

of Jewish history - I feel at one with all the great worthies of the . . 
\ ' 

Jewish past. XY\DIX»XXUXIDDfXjUIXlfl+XDX&YXIMID:UIJYUJlXDUJIY.Dll • ..,,. 

I 

HM~XJD¥X}OOiJXIUXUXUUXIlflD]JXDJIHlfllJYqJUfl~iiDXUUMIXXMK . 
I . 

1¥~JJXJXX And I need this ae~ling of' belonging. I can 1dent1f'y myselt 

with a Mose·s or a Mendelsoh or the Baal•achem Tov. I could not feel 
I 

this bond to Ignat1~s Loyola or to Luther. Finally, ,and. most important, 

even though -in the realm of' ~od believe all religions achieve analogous 

results, Judaism does have a character of its own, a uniqueness of 
., I • . 

, 

approach •- and note, I said uniqueness, not superiority - whi.ch satisfies 

me persohally , more than the approach of other religion. A few random 

examples will suffice to p~ve this point. The emp~sis on learning 

and study is more p~onounced 1l'l Judaism, than in other religions.~ 

Judaism, unlike in ot~er religions, salvation 1s not the obJect of t~e 

individual alone, bu~ of society as well.,. holiness is not reserved 
I 

to a given place or to a few J~i»t~ individuals in a generation; 1t 

becomes the goal of all the people. Again, Judaism, 1n contrast ~1th 

• 



with other religion is not overly concerned with matters of creed. It ia 

less interested 1n that Jews should think alike than ~t they shall 

strive and aacr1fice to translate into action the aame moral objective. 

In brief, then, while I share with other liberal religionists SD large 

areas of affirmation, Judaism provi4es me with a special approach which 

aatisfies me, while at the same time serving as a stimulus to other 

persuasions. 

This then is the message ot the day - the reasonableness of the God beli 
I 

and the particular values ot Jud&iBDl. I add to thb message a word ot 

cauriion. None denies the right ot any Jew to reject his past, but that 

right carries with it a prior oblige.tion - the obl1gat1on.tirst to ~er-
1 ~ h v.,.,.L, -:t;;,.,t, ~ 

stand what 1s being rejected. That is my plea, study before you reject, 

and perhaps, nay surely, you will :finda aa thousands ot individuals t.hroug 

countless generations have found and insisted that Judaism bas endowed 

their life with meaning, with siginiticance, with beauty. Then it will be p 
\ VeJetzeh el 

said of each and every one of us as it was said of Moses: Vajigadal~~ 
lo.-

and it was when he bad finally grown up, that he went out and found hie 
I\ 

brethren. 



•. • 

An ,.., ) 
Hashivenu Elecho Ven~shuvo 
Chadesh ~menu Kekedem 

HABIT IS A THIEF 

Restore us unto Thee O Lord and we shall be restored Renew our days as of old 

Once again, we are assembled in the courtyards of the Almighty, 
heeding his summons to judgment 

Again, the shrill, sharp shouts of the shofar shake us from our com
placency with their demand for a reckoning of the soul. 

Again, we are confronted with life's eternal challenge: 

Where art thou man? 

Where are you in your world? 

So many days and years of those alotted to you have passed and how far 
have you gotten in your world? 

Are you all that you could have been, all that you might have been? 

Behold the sea of time, unceasing in its surge, 

wave succeeding wave it swells and thete is no holding its flow. 
Its currents are strong , swiftly they sweep us along . 

.. 

wrflJonly yesterday, or so it seems, we gathered here,-r~ \01 I ~q 'lk . ~ ...._ 
a fullt year before us, then -

days and weeks and months without end ... 

But end they did and on they flow 

reckoning little of our clocks and calendars with their petty markings of 
time and seasons. 

--rides These do not, cannot stay the --..a of time. 

Its waves rush on ••• relentlessly ... pounding eternity's shore. 

Would that we could stay time's unceasing f low 
(p-~ 
or f ind release from its torrents .•• r 

• 
• 

• 

• 



~ Is not this the longing which impels our worship on this New Year's~' 
our longing for life's renewal? 

Fervently , we cling to its assurance that life can be reborn. 

Hayom Haras !21om _ _ 

\\Today is the )'.i.rthday of the (World. 11 

(I"\ ~l.. ' ,,... Each year the universe is born anew, and -..... 'M man. 

His inner force can be restored, his inner being reborn. -
l The 'new heart' ~nd the 'new spirit' are an e,ter-recurring miracle of life. 

It is to the realization of such a miracle in each of us that this 
great holy day is dedicated 

~ is the burden of its plea , ' 

the essence of its hope 

the glory of its promise 

•••a new beginning is possible 

•••a new beginning is possible 

for man ... 

~ 
for~• •• 

Restore us, then O Lord and we shall be restored I 
Renew our days as of old . . 



year of being ••• 

t'~he:!i?"ii:i. t:ke Book of Life, 

~~ ( n 9Y(fn"' '-' 
itself, .for still 

A 

for Tky sake, Lord of Life~ 

another 

-l4 We pray this though we know that 
~ ~ )des.'$1~~ is not unmingled in its~. u 

Its cup runs bitter as well as sweet for all. L. 
~rings.- us not 

~- C'fu.._Jr;__ just the ~ings which we ~@eiI"C, 
~ but also the fearsom things, inf'nfinite variety, from which we shrink. 

Who among us has not been stunned by the tragedy of life touching too close 
to its loveliness: 

a little child, flourishing today, ~ disfigured by disease tomorrow ••• 
~~ .. ~ a man strong and confident one day and then crumbling like a~ of sand 

built by children on the shore when the tides of destiny ~e~~ flow in ••• 
plenty and poverty •.• 

righteousness and rottenness .•• 

beauty with its sting of evanescence •.• 
+H• t c:Jr.../o,d ~ S. the laughter of~~n~then, too soon, 

,s\ • II i.1 ;&;.5 i; 
the &i1enee of the grave. 

There is no life without such cruel contrcfj:s and yet we pray for it, 
assured that being is better than non-being, life better than death, 
no matter what its demands. 

Our mood finds expression in a tale of bitter-sweet humor, told in the 
literature of our people, about a humble laborer, who walked alonp, his 
toilsome road with shoulders bent, weighed down by heavy burden . 

.\...vwll~ Utterly spent, despairing of the future, he threw his •Hracn to the ground 
and called on God to release him from his misery, to take his life. 
Lo, and behold, the angel of death appeared unto him and asked: "Did you 
call me, son of man?" "I did," was the laborers frightened reply, "I-I, 
need some help. Please help me place this burden - back - on my shoulders." 

• 



) 

~I~ 
In such a manner do we 

k 1<-41-!W ~ ~ 4,: J.V ·' cJ '--
choose life, ao u'?Jn.er w:Jr -we live- not as we wish, 

but as we can. 

\ :? ~( 1:&i (. 
t}f-oQQ!'S"e we want more. We all want the good things of life: -----------the vigor of health 

the comfort of wealth 
to~<t._ t-~/.. 

the inspiration of~eau~y 

But if these joys cannot be had without the penalty of equal sorrow 
~cl<!U'k. we seek them both and pray for strength to face weat. li'e !llttst with di~nity. 

"Man is not born to suffer," taught the sages, "But neither is he on earth 
merely to seek joy. 

pleasure over pain, 

The worth of his life is measured not by the balance of ~ %(.:;,,,. t.ri' IL., but by what he does~ what he finds on earth." f-. 

And thus we pray 6or life: Chadesh Yomenu 

A haunting refrain gives voice to our longing: Renew our days as of old. 

But ven as we ask for life, 

sense of worthwhileness n being, born of 

struggle for existence. is why we 
renewal of our days but also for the ren wal of our 

We all 

Off in 

of what we mean it to 

vision 

In addition, 

e which gives 



But even as we ask for life, we know that it is more than life that we need. 
Mere physical existenece is simply not enough 

it does not satisfy us by itself 

f'i~ does not 5aal•~ give us fulfillment 

In addition we require as sense of worthwhileness mn being 
born of a purpose which gives reason to the struggle for existence. 

To put the matter simply, we need ideals, r t.v:..~ 
-n,r ideals alone have the power to invest life with meaning. 

➔ Thinkg of it if you will: 

You add love to a house, and you have a home 

add righteousness to a city and you have a community 
add truth to a pile of brick and mortar and you have a school 
add justice to the unceasing round of far spread human effort and you have civilization 
MiuH add religion to the humblest human edifice and you have a aanctuary 

11 toge· her, 

t the above heir p 

add to th m the B otherh 

and you h ve the 

his ideal ision. 

mperfections 

od atthe Fa\ he~d of man 

utur an's mYileni~ the ultimate pattern of 

What is true for man's outer and communal life I "-1 tZl.f t is true ~r us as well ••• and that is why we .,fK"ay 
not only j,,ttf the renewal of our xays,days 

I 

renewal of our KayB ways, but als/ _Jcsr the 

~the/ rebirth of those personal 4deals which ennoble our lives with meaning 

Wwe all cherish such ideals ••. Mi haat thece was a t!mt wheR na be 1 il ::::iliem 
and off in a distance we always see a vision of what life ought to be 
of what ,we, meaa~ au.d mean it to be. r 



We never altogeher 

their attainment. 

eJ.fUSI.I"" The Swedish novelist Strindber~ 

an orchestra which "always tunes up but 

Sometimes we are like that - instrument 

but we ~ .'te~ ~ !1 ~ sang. 

1.fe o an ore estra, 

never begins to play." 

in hand, wondrous music ~~~(;...., • ...____ 

If there is a note of sadness in our backward glance, then surely it is this: 
The music we wanted to play, but never did, •• 

Jhe life we meant to live but din't ••• 

that cause we almost made out own - but we could have been defeated, 
we could have been humiliated, been made to suffer - and so we did not make 
that cause our own ••• 
-\tJ-. 

;k ~ word of truth we might have spoke~ but turth has .Jir price and we didn't 
~• pay it 

Embattled self-centerdness, we nearly 

victory~ 

,'t- ~ 
conquere~ - how 

'\JJlo,.( 
e,1,eee we came to 

Justice too was calling to us, and the clean winds of righteousness blowing 
through our lives ••• ~ e turned away. 

~ lose to the loveliness of life but failing to touch it v ~~ ~ '> ~ 'Sov I <.~ ll }tu . ., Woacl:i«ett-3 ~ ~~i:a ttS, but only ttl ence without. 

Many are the reasons for this failure 

our pronness for procrastination 

t!;;, fear of what others may 9ey think or even say ~r IL~:~~ ~~~s:s:;:, :::io~~~'.(!F,,~ Jii;itl;l.'C~ {):...l ,a?,-Jp'Nial-EeHit-tt;,,1~3'!::::tt;.001--111111t0e¥'4~8~£rom..-the--H"t>tld~ 
-e-r perhaps e J y simpl>ej iaerti& I ~c.-<___ 

in ertness "• J,. ~ ~ ~ ~ ~ -,-- "\) cJli.-our incapacity to move from the trodden path •• ; t'-- Bf. 

◄, 

I 
I 



) 

"Habit is a thief," 

And what does habit steal from us? 

It seee.l,s our freshness, 

the ability to see; to hear, to taste and feel anew, 

to think with a fresh, unbiased mind. 

~ rob~s us of the strength, the will to change the way. 
b~--r ~ "The man who yield his life to such aeief✓7 lMK a fo. o¥!!'iil 

II 
taught Nachm,an 

,---, 

\ l ow,- -Jfi~: •c tk ~ - (thJ ~~ "FooJi ~ l"fe sins against his soul', . ·•I½ ';wFes~ • t-°t1.m el£." f\ 
7'-Jh.rlife he might have lived is lost, 

lost in the "no Mans Lane/ of the''Lives We J/~ Li ve/" ·

~ ,'/.> o.,.;;.f'""' ~ ~{+ 'y- (,J i_; iJ4'1.. • 
This :is r•oci seJ-;- why we welcome this day of days, 

these precious hours of worship 

which lift us from the trodden path, up to a higher plane, 
where there is distance and altitude, sky and horizon 

Here we can recover our sense of direction, 

here regain our vision of the good. 

'('O-(t l ~ ,t; but ~ ''Q,f ~ elf qy _ 

Here we are reminded that though the gift of life is in the hnads of God, '+ { t t- ( Chi ,· '> b_1t I"'{ ~ way, the inner life, is~~ to restore. 

Still one other force impels our worship. 

It is our quest for the renewal of faith, for the rebirt of our belief in God. 

We don't mean formal, institutional religion now, 

not creed, not ritual, not even worship. 

We mean, rather, an inner force, an inner spirit, 

a reliance which sustains, a power which transforms . 



) 

Judaism pre-supposes this kind of inner devotion, for whatever else we - LI:: ( Q,u.__c)~ I C..,.,__£L...c (' U'- ~ e,~ /-, may mean by the Jewish religion~
1

-:t its core there is a concept of a 
continuing covenant with God. And whatever our particular idea of God may be, 
faith in him means more than verbal~ profession, 
more than inftellectual perusasion 

much morl indeed
1

than a refined doubt sublimated into a hesitatnt assumption. 
Faith demands an all consuming inner conviction, involving the full 
faculties of man, h~ heart and mind and will and spirit too, all of 
them blending Pap• zsud.y into a rapturous communion with the divine. 
This is faith ~ This is what we mean by belief in God. I 

Those whose approach to religion is primarily intellectual may well 
disagree, but the blunt truth of the matter is that there is no Judaism 
where there is nJ-t;;minous experience. Our faith requires a consciousness 
of the holy, Kavonoh leading to.Aevekus, a sense of reverence which ti4~t\ Hews- into a cleaving , into a commitment, into a full-hearted response to the 
divine command: 

fu, rA-t.a--yea even as that of•He911s when he ascended Moriah 

or that of Moses when he saw his vision of the burning bush 
or that of Israel's children when they stood round Sinai and having seen the 
lightning and heard the thunder and the voice of God as did their teacher Moses 
they proclaimed: wa use Eihts e hajom hazeh roinu ki elohim jedaber es ho-odom. 
We see this_ day that God does speak with man. 

Again, there will be voices of objection: Coem now, rabbi, do you really 
believe this? Do you mean to tell me that God actually talked to Moses, that 
the children of Israel really heard his voice. Why that is placing stock in 
miracles, in supernatural events, which we moderns cannot possibly 
accept. 



And yet, when all is said and done, it does not matter, does it, 

whether we accept the Biblical story in its detailed, literal sense, or 

merely, as we should, as an intepretive account. In either case, the 

fundamental truth remtins the same: our fathers had a direct experience of God. 
Whatever it was that really happened, they knew for certain that God revealed 
himself to them. They knew it with a knowledge of the heart, a knowledge 

greater than the knowledge of the mind, transcending logic or reason 
or the testomony of witnesses. They knew it as the artmst knows beauty 

though he cannot touch it. They sensed it as men sense love thought they 
cannot see it with their eyes and yet their lives are transformed by such a love. 

Oh how empty, how shallow our own faith is compared to this! 

We have our synagogues, to be sure, and we attend them. 

We cherish the principles of our faith and pray the world to keep them. 
We recongize our ties to the world wide community of Israel and we 

support our brothet, munificently, wherever they may be. 

We even believe in God, some 

But something is missing, my 

of us do, in an intellectual sort of way.- Mfro~ ec,f2Q__ 
~A._~~ friends, something wkich makes the difference O • 

between cold, convnetional religion and its vital transforming reality. 
That something our fathers discovered, and we need discover it too, 

We need to, desperately, for while routine religion suffices to sustain 

~our lighter hours, once life runs out into its dephths, why then we need 
~a deeper faith, When death takes those we love,,,when our children slip 
tH6ugh our arms •• ,when dread disease makes waste our strength,.,when we think or 

~(>... --9' even say: now I have reached the bottom of theJ!lereas, now I can~ no deeper and 
yet we go deeper, why then we need a different kind of faith, then we need the 
kind of faith that led the Psalmist to exclaim: gam ki elech bege tsalmoves 
lo iro ro ki atto imodi.,,yea though I walk in the valley of the shadow of 
death, I will fear no evil for though art with me, 



I • 

\ 

' \ 

Like the swell and surge of the sea, 

like the thunder of the flaming skies 

its echoes resound over our heads: first a wail, then a rumble, and 
at last, a victorious cry. 

Our own lives speak to us 

The stress and strain, the pain and the passion r.b '4<.. <!l v of c,( ~ 
t\-t~b~ ring out of each note of the ram's horn and fill us with~ and with awe. 

I t;..~J Yet how _jubilant are those final tones, the accents of the ~t Tekiah ~bi, I I ; , they speak to us of life renewed R. ~Bo~r-' 
i-- "-""--

restored by faith 
't'rJ"wa. a l!ilf\ Q~fJ ~i;ibaoc-&d by the nobility of human deed. -, 

~I Help us, God, to hear and heed~ call. 

Then will our prayer of th judgment hour be fulfilled, w and no matter how many or few the twmber • days alotted to us 
we will have been inscribed for a ~~ of blessing. 

~ 6werf-t 
~OON01 0 Hashivenu~Elecho vena..shuvo 

Chadesh Yomenu Kekedem 

Restore us unto Thee O Lord and we shall be restored Renew our days as of old. 

.. 



THE HUi·lA.W APPROACH (Parshas Shemos - Ex:odus I,II) 

Nothing in all theworld is as important as the mutual approach of two human beings, 

as the meeting of two men. Whenever and wherever such a meeting occurs, the event 

is fraught with tense dramatic import - it is a clash of two wills, an impact of 

two lightening laden clouds, a collision of two worlds. The participants may not 

even be aware of it, but the future course of many people may well depend upon 

their meeting and its issue. 

We recognize this truth readily enough when the masters of great nations meet. 

When a Roosevelt and a Churchill joined hands on a boat in Mid Atlantic, the wrld 

knew that it was given an impulse in a new dl.rection. This day also, everyone on 

earth awaits 1-r.i.th bated breath decisions at the summit. 

But even the most casual meeting of two men may be fraught with meaning for the 

future. Once upon a time, an Egyptian courtier named Moses, impelJed by idle 

curiosity, strolled about and watched some slaves build pyramids; the resulting, 

unintentioned meeting of a man and bis brother initiated the chain of events 

which led sa.ccessively to the vision of the burning bush, to the Exodus, to Sinai, 

to the birth of a people, a faith, of :ma.ey- faiths, to all of Western Civilization. 

A meeting of the most commonplace people in the most trivial of circwnstances 

Ill8i1 serve ends unknown, purposes undreamed by the participants; their actions and 

reac ti.ens in word am. deed can well 11, ar fruit far beyo:rrl their immediate concern 

and intent. The-rovtuaJ :Vvk~ofindivia,;aJ.s,~ reaver~ meililQ often than not, _ _ 
--__ ,..;, "~ t - ~'"-

sets a pattern for society as a whole; the approach of nations to one mother, lli:m l .. C-

mirrors themanner in which imividuaJ.s meet. Nothing in all theworld is as im-

portant and can oo as portentuous as the casual meeting of two men. 

It would be well, therefore, if we were to re-examine the manner in which we as 

individuals approach our fellows, especially those among us who are so quick to 

decry immorality in society and among nations. Is there a moral law that governs 

our hwnan approach? -



I 

The whole atmosphere of our living requires drastic change , along wi th 

our distorted huma.n psychology . We cannot afford t o have our best 

impul1;3es choked off by the t hought that ever y man is either a potential 

enemy _ or victim . We need a new approach to ou r fellow mn , a na t he .. 

• .ri ght appvoach 1s not one actuated by t,he profit motive , by self- seekin 

but rather by seeking that other self who is our brother man . ..,,.Ontt,t,,l.3~r---,-

Q,.... 

We must learn t'J ~pproach each human being with candor and with perfect 

trust which casts out all fear and suspicion . If we suspect none , 

none will sus pect · us . At the very least , we will do our s hare toward 

lessening the ·amount of suspicion in the worl d , ana towa rd creat i ng 

that atmosphere of good will in which love can breathe without 

suffocation . 

XfiXExisXENX This above all we ought remember : The most f r uitful soil 

for universal good will is not so much . i n t-he largsr relat-ilt~ the 

mutual approa ch of nat i ons and worlds; the mos t fruitful s·oil fo r 

universal good will is 1n the every day human approach, in the everyday 

meeting of men . It is here , where we stand and in the seemingly 

trivila meetine: s of life , that the larger destiny of man is woven . 

Let us acqu ire the truly human a:pproe.ch . Le t us remember that every ma 

1ile meet is a child of God , and that in meeting him we shoud appeal to a 

e,nd st.rive to reach the God- in- him. Let us breathe and radie. te good- wi 

Let, us absorb it at e 7ery pore ; Let us steep all life in love . Perhaps 

we will then acquire t he strength -:o appooach even an avowed enemy int 

the same spirit of goodliness and god liness which i mpelled the immortal 

poet t o exclaim: "My neighbor drew a circle tha t shut me out·, ... 
Heretic , rebel , a thing to flout ••• L0 ve and I had t he wit to 
win ..• We drew a circle that took him in . " 

Amen . 



I 



Is love really as stronc as all tha t, can it stand up to evil, can it 

conquer hate? It it real ly possible t8 requite evil with go od and to 

triumph '? 

These questions bear no catecoric answer , for love has never really been 

tested as a universal gu i de in ,-ium2n relations . But this muct we do know : 

Vindictiveness even, _in a just co,use i s wronf: , a n:: no w1"m1_c:· ca:ri 1ua,ke a 
Mfa lt.ui 4- L- ~ \.J w+Z 

.right , no ends can justify evi l means: Ferdinand LaSalle once wrote: r-..__ 

Show me no c ths end without t he way 
For ends and ways on earth are so en tangled 
That changin one you change the other too 
And different ways brin~ differen t ends in view . 

Evil will ever produc e e vil, force wil l ever ellicit counterforce . No 

war can put a n end to wars , na a c t of vengeance can conver1t a sinner into 
only 

a saint . Love ma,y be a d istant i dea l , love ' s ideal that the best protection 

i s non- pr'.)tection may be a fo ol i sh dream . But surely it is past doubt 

that non- resistance is be ttsr than ever resistance , for ever resistance 

has ever failed ta secure the 
l .. ( 

peach i n whose beha st 

·'· 
Why not give love a chance . 

L ') 
~~ ' 

·le may find 
.. ~1.Q L-C

t,ht guileless gooa can
1
\avert 

wron,., doing ; turnin e:: the other cheek once, may preven_t the necessity from 
u. 11. "").!. J{ Why not try it . 
'W 1.,n:;.ng() the ~ cheel: a.E.ai:!13:.•ri.After all , we know what happens when we hit 

C) .! ~( ~\.......,___ , 

back . I'he Tamud relates that lWlirn Rabbi l•!eir, when once vexed by the 

conduct of some lawless men , prayed t hat they should perish. His wife the 

8 age Eeruriah, reminded hi:J.1 of t he Scriptural Passa ge - Jettamu Chatoeem , 

------=---Let sin cease out of the ea r th - and s he interpreted it t J mean - Yettamu 

Chato- eem, Velo Chotteem implyinE that our efforts s hould be directed 

a cainst t he sin an: not the sirn1er . In a parallel Chassidic passaEe we are t ( 

told of t he father who cme to t he .Saal Shem 1l·ov v,itr_ t he compla int that 

his son hed forsake ::1 God , th2, t he was a delinque:1.tea . 11 ',Jht s1'...all I do, 
11 

cried the ha1)less father . The Holy Rabbi replied: "Love him mo.re t han 

ever before . " It. may wellbe t he_t love for sinners is stilltne best 

weapan against the sin that is in them . 



The st1ord of pursuit is double edged, it cuts the wielder as well. Knowing our 

own motives, we distrust the motives of others. We live in an ati11osphere of fear., 

and we ear no created thing as much as our or,m kind. We still feel ins tine ti vely 

that errery man we meet may dig his teeth into our vitals to drink our life-sap. 

Suspicion breeds suspicion. Heart never goes out to heart., and eyes are oo nstant]y 

looldng aslcance. 

Moving in vicious circle, our fears impel quickened pursuit. Since any man we meet 

may have designs upon us., why not be beforehand and plot against him. Does he want 

to take advantage of us? We will first take advantage of him. Does he want to use 

us? We must use him first. Let him bethe victllll of our guile., before we consent to 

become the victim of his ruse. Such is the rule. And with such a rule to guide 

human approach., what wonder that war is the dominant feature of life individual and 

social. 

vniat is 

~11 it contest, call it ca,petition, call it what you will - it is war ~ 

the ruling motive of international relations? War. What is business? War. ': 

Hhat is our social life, our political life? War, war., war ••• 

Have- ::i;. eeeR-iioo v:!.Olen-E, too Ychema:t, ~eo-ewt Gpwcen2 SbouJ4 I !iipeak 1H1e ge1:tt~ 

I know that I exaggerate to make my point - there is much goodnessin the l-Drld, much 

kindness., love, in others, in ourselves ••• unhappizy, too often we fail to develope 

this love within us, fail to recognize it in others ••• and in the process persistently 

~-~ 
fail to ac ieve the peace for which we yearn. The gates of Eden are open, we hoose 

f. 

to live in the jungle. 

Here is life's real tragedy. w ln~ a9t y;e~ i\liU.y t§Pa.&pQ(i ;H;;;,e pOYSr Qf J.mr~ as a.. 

blJ;maa a~, e:e a fe:e+ioor in c5:Y1li~1on. We know the unhappiness of living in an 

atmosphere sur-charged with ill will, yet we do not make use of those forces 'Hi. thin 

.• ~ .. J u,.. .. , 

us and uithi-n ethers which can change all that. We simply have not yet grasped the 

power of love as a human asset, as a factor in civilization. 





\ 
Our usual strategy which we employ inour contacts with others fails to tlisclose any 

I 

lofty moral imperative. Strategy and morality have nothing to do ,-ti.th one another. 

All is said to be fair in love and war, and all seems fair in the great war game 

of life. 

We chase our quarry by means whose very foulness adds zest to the hunt. We 

appDoach our fellows with the chief view of sanehow using them to our advantage; that 

is our first thought in accosting them. Can t hey help us in business? .can they 
.i__,~-\4.i ~ t ~.1 ... 

advance us professionally? Willthey add to our entertainment, or perhaps our social 

prestige. Apart .from such possibilities of gain, there seems to be no earthly benefit 

in f acing our neighbors, in looldng t hem squarely in t he eye, in clasping hands and 
6 C , a .;, 

exchanging t houghts with them. MiJJQn,ia--ago, tn-'-Egypt, "When t hat new Pharao arose who 

lmew not Jospeh, he ~~s~ initiated his oppressive policy against our forefather by 

proclaiming: Ho-vo Niss-chak:-mo Lo ••• Cane, let us deal wisely with them. We too 

deal wisely w.i.th our fellow man, _.wisely, not in the sense of wisdom, but wisely 

in thesense of wit. Our purpose is single: who can outwit "WhClll? 

When all the camouflage, allthe facades 11f:021r provided by proper etiquette and our 

unique capacity to rationalize are removed, pursuit, brutal, calculating pursuit 

re..Tllains as the underlying passi. on of t he human approach. We are jungle born and still 

run each other up a tree. The Torah of the voracious tooth, the law of the rapacious 

claw, is deeply engraved upon the tablets of our hearts, more potent by far than t he 

impress of law and law-books. All later- revelations and revolutions, all efforts at 

human bette :rment through the gienturies, have not succeeded in altering our fumamental 

nature/ 

l-~ta•••■b, 4rur morbid motivations are well hidden · We know how to smile. Man al.one, 

among God! s cceatures was blessed with a smile, and it is a most dangerous special gift. 

Far more deadly than the claw of the tiger is the smile of man. If words, accarding to 

Cavour, were given us to hide our thoughts, our smile was given us to hide our 

venom. 




