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Personal Relations hips in a Time of Crisis 
Parshas Toledoth 

to Voltaire, brilliant French philosopher and master of satire, 

\ the only t hing left to do in a disordered world is to forsake it and 

dig in one's own ~arden . At least, t his is the opinion he brought forth 

fro m t he lips of Candide , most illustrious of hi s creations. There may 

be some, no doubt, who will a gree wit h him a nd call his dictum sound 

advice. Ot hers a men~ us may fain to disagree . Be t hat as _it may, the 

matter is hardly worth disputin~,since. whether sound or otherwise, it 

is advice that simply cannot be taken. 

Human bein~s cannot wi t hdraw from t he world. They cannot live their lives 

as though there were nothine of life beyond t hemselves t ha t they need be 

troubled with. If they confine t hemselves to their garden, the world 

will invade their ~ard en . Sooner or later , the very problems they seek 

to avoid a nd -e take no part in trying to solve will wash away their 

barricades and engulf t hem . There are no ivory towers, no havens of 

retreat, no islands of refuge where t he modern individual can live in 
. (1 

isolatedsplendor. Wherever he goes t he issues of the a ge overtake him 
I 

and ma ke their relentless demands . 

(A. Ti l 
Not only do these is sues make claim on our time. Their temper a ffects 

A 

our persona l rela tionships a s well. The climate of t he outer world in-

evitably is reflected/ i n t he i nner world . In times of peace and rela tive 

prosperity,t he bond uniting husban d and wife, parent and child, friend 

and friend, usually is strong and secure. In times of crisiR, these 

bonds are weakened an d often break. Thus it is, t ha t divorce and 

juven ile delinquency are eae concomitan ts of s ocia l dis cord; a troubled 

society brini;2· s trouble into t he lives of fa milies and friend s . 

The proces s of t his impact i s not difficult t o trace. To beµin wit h, 

in times of stress , people a r e worried a bout wha t goes on i n t he wor l d 

ana worried peo ple, even as s i ck peop l e, ar e inclined to be undulv 
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unduly sensitive ana demanding in t heir persona l rela tions hips. They 

are prone t o visit their resentment especially on t hos e t hey love, as 

if love i:r,a.ve t hArn that nrivile 17. e, ana t hey rel,: on t heir loved ones for 

love's sake to bear it. 

Moreover, i n times of crisis , t here is an overall weakening nf soc1al 
~ values - war, for instance, cheauens ~he wortb of life not only on--t.ae 

field s of battle, but everywhere - ana consequAntly t he values of the 
home are unaermined as well. Invariably all sorts of doubts creep in. 
Is t here anythin~ whatever worth it? The world outside seems to be 
pullin~ apart: can t he 1nner world be hAld to~ether? In the outAr 

world everyone seemR to be only for himslef; is it really any different 
in t he home? 

It is here, surely, that we needto stop and give ourselve s a chanceoo 
think the matter through. After all, personal relationships are the 
foundationstones on which society is built. Their erosion soells in

evitable doom. If we co~uJ.tenance heir crumbling ~~l ~ope for 
~ <... e , .-. I .>..' . ' J.r, 1 • a better order. We need not surely, f~ fhe destinv of these relation-

1 \ 
shops is in our handRr=in BliP hands o~J.,y. Our voice may be weak in the 
council of nations,it is all powerful in t he circle of f amily and 

friends. In s hort, while we cannot keep t he worl a from our garden, we 
\( (_ 

certainlv need not permit tt to destroy its precious plants. 

1L,, ~ '--~ -~~ 0--i w-.: vP.i<..h,._ J-.f.~ 10;~ ~ 1 0.,..k,,,1,. As J~ws, we do well therefere,everyonce in a while) tto reconsiderAthose 
virtues which the authors of our faith have always deemed vital in the 
relationship 1 bein odom 1 1 ch.aveiro 1 between man and man. 

Truth is one of these virtues: the wisdom to withold nothin~ t ha t should 
be revealed, t he canacity to speak wit h t he courage of one'e convictions. 
The rabbis of t he Ta lmud were unrestra ined in t heir exa lta tion of t his 
quality. "Trut h is one of t he three pillars on wh ich t he world reRtR," 



:> 
taught Rabbon Shimon ben Gamliel. "It is the very seal of God, 11 added 

Rabbi Chan1na. Ana a third sage pointed out that t he Hebrew word for 
truth 'emes' is composed ofthe first, the middle and the las t letter 
of t he Hebrew alphabet - t he alef, t he mem, and t he tav - and this, 
not by sheer chance, but only to teach us that truth is t he be~inning 
the middle and t he end of all things. 

Candor is an indispensable ingredient of t he human anproach. Friendshif 
cannot survive without it, nor can a family. Our Torah portion, read 
a moment a ~o, underscores this need, wit h its reminder that it was an 
untruth, a lie in the ma tter of the birthright which for~ (~~ob into 

" exile and a life time of toil and travail. As a matter of fact, 
rabbinic lore has made Jacob a symbol of our people and Esau the proto
type of Israel's enemies, so that, 1n accordance with rabbinic thinking 

,. it is no exaggeration to say t hat the martyrolog_y of our people can be 

traced, in its inception, to a lie/ h a. .. ~~-) '1l.c. ~-'-\) ~-\..,....~ 

The highest law t hat a husband and wife, a pa.rent and child, a friend 
and friend can learn is to live with each other is a spirit of utter 
frankness. To conceal what t he other has a ri~ht to know is to erect 
barriers which separate; deception damages the relationship that should 
unite and enfold t he intimate circle. Two people may ana will differ 
~n many important matters - but t hey cannot conceal the truth from 

e,.,-L< h each other and practice deception olatin-e:,\t he sanctity of 
t he ir rela tions hip. 

Truth, then, is t he first pillar of our personal relationships, and the 
handmaiden of tr ut h is respect which, as its root denotes for it comes 
from t he la tin ve r b respicere, meanin ·'. 'to look at', involves the 
ability to see t he partner of a relationship as he is. It involves the 
willinpness to recognize his individuality, to cheris h it, to permit 
it to unfold in its own peculiar way. 
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Thus seen ana unaerstooa, the concept of respect implies foremost the 

absence of e1'loitation. We canno t hope to establish or maintain a bona witt 

others if we seek the m for some ulterior motive. The man who selects his 

friends for their use alone, for social or economic aavantage
1
say, is 

quickly found oJt ana denied the response of sympathetic illnderstanding 

which selfles s friendship alone evokes. 

The ideal of respect - 'kibbud hab'rijous' our fathers called it, the•~ 
Ou,V-, t.,y__ 
Gring }of honor to Goa's creatures - precludes also all tendency to dom-

inatp- There is no room for the authoritarian app~oach in the circle of 

family and friend. Unfortunately, there are too many who follow its cour~: 

husbanas who seek to do mi nat e their wives, wives who are unduly possessive, 

or parents who go totalitarian with their children, who wan t them to do 

certain things or live in a certain manner, not for any good reason but 
{~ 

simply because they say so or?hink so. Am8ng such pe ople are often those 

who consider themselves good liberals in their political thinkinE• Yet 

if the problems of the outer world are to be resolved on the side of 

freedom, freedo m must prevail in the inner world ...... w.-e..,,U... 

Somehow we must come to und~rstana tha t separate persons are always 

separate persons, distinctive individuals with minds that can meet with 

other minds but cannot be absorbed or merged. Nothing is achieved by the 

a ttempt to dominate. Browbeating can never cure dissension. What must be 

s~ught is patien~ reasonable attitudes, honesty ana fairness in discussion 
I 

and, if necessary - and quite often it may be necessary - agreement to 'r· 

differ. Even a married couple is composed of ~wo people with two minns 

ana two wills, and in spite of t he words of the marria~e ceremonv, these -
i t is the P.~~1 two will not in all respects be one. Marriage at ts bes , 't(J..t-.t,'c,1-H" 

of two individuals on the basis of the preservation of each individuality, 

s o that the two may move through life much like two ind epend en t melodies 

which rise ann fall and blena wit h one another to form the harmony of 

wonnrous music. 
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The last and perhaps the most important ingredient of firm personal 

relationships is a sense of resoonsibility, the willinpnes s to answer 

the needs, exuressed and unexpressed, of another human beinb . To be 

responsible means to be able and ready to respond. Jonah did not feel 

responsible to the inhabitants of Niniveh . He, like Cain could ask: 

Am I mv brother's keeper. The loving person responds. The life of his 

brother is not his brot her's business alone,but his own as well. 

There are many Hebrew terms whic h approach a definition of this virtue: 

Ahavo. love, is one; rachameem, compassion, is another. Moreover, it 

is a virtue which finds varving expression, dependin~ on the nature of 

the relationship. Between parents and child it refers most often to the 

care for physical needs and for mental development. Between friend and 

friend it speaks primarily of psvchic needs. In the love between hus

band and wife it involves a response to all these and more, to the total 
,i'w. ~u..., t:: ~~_,,, 

human personalitv. But whatever/'.rfhe particular application, responsibili1 

compassion, love all involve not just feeling but doin~. They describe 

not so mu ch a state of bein~, but an act of givin~. 

In truth, we cannot conceive of one without the other, of responsibility 

without care, of compassion without extended h8lp. Love is not love 

without an active concern for the life a nd ~rowth of that which we love. 

When seen in t his li~ht , ana contrary to the conviction of most young 

people, the moment of wed l ock is never the culmination of love; it is 

is only the be~inning and only a possibilitv for the buildinp; of love. 

Love before marriage is a feel1n~, a romantic sentiment, at best; only 

after the marria P.e can it be translated into a doin~ for one another and 

thus attain to it s truer nature. 

These then are t he threads wh ich go into t he makin~ of t he bona uniting 

family ana friend: trut h , respect, responsibility. These are t he virtues 

we must nurture if we wa n t to preserve our personal relations hips a ~ainst 

the winns of t he world which are blowing harshly upon us. 
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Some weeks ago, I chanced to te1l a story t o the younµ People of our 

school which has its application here also. It i s 

many centuries a ~o but who waA endowed with a very rious 

mind an one dav he determined to know if people lived o~the moon. It 

occured to im t hat of a loud enough noise were maee from · the 

earth, it mi~h . be heard on the moon and its peep , ift here were any, 
/ 

would giveanswer. O,ders went out throughout he kingdom, tnstructinM 

all people t o gather in their villa~e~o es and at t he appointed s1gaal 
• ~ V 

to ~ive a migh t s hout. . i!lay ar r ived: all subj ects were 
u....e.--~ t-ot.;,e~ 

assembled. The signal was given lo and behold - there was -utter 

silence - every one had 

great sound himself. 

silent becau se he wan ted to hear the 

in t he world are lef e, because we wait 

for others t Some of the finest relationships in t he world are 

We 

because we take our cue fro m others allowina the stan ards of 

~f crisis to affect our closer c i rcle. 

h {1_c,( ; l L,,..(., l-0 l~ ~---., ~ 
need~ surely. ~ tbe 

1

oontrar:v, we ....,_,.
7 

even reverse the process, 

and instead of a l lowing the outer world to invade our personal lives, 

we can make our persona l lives invade the outer world. Our more im

mediate problems, if mastered will make us stron~erana wiser to deal 

with all othe r problems. The inwardness of our lives can nrovide the 

moral reinforcement needed by society. Yes. if we attain t o it. the 

fiame t hat burns 1n our homes, kindled by out friendships and our loves, 

can be carried with us wherever we go, lighting the way before us, 

warming the desolation of t he world. 

~t;..t l>--. ~ ~ cf4 ~ \ ~ 0---c<\. ~ 
Grant u s t his. o God,

1
, ana tll1e imp cissible wil l yet be possible. 

Amen. 
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I Please :na ke it short. Rabbi! 
The Role-of t he Sermon i n the Service 

/L ! I 

,·'-

Courtesy, politeness, a friendly manner, while not a cardinal virtue in 

life, still tends to make man's life on ea rth so much more pala table and 

pleasant. A friendly countenance or co1~en t c osts noth ing - yet it is 

mankind's best adornment, more beautiful t han costly ga rments or 

prec i ous gems.~'J' OJ) '7'~CJN p.H (, ,.1,- I~ r,;2',f : .c _.._ :,: ' Greet every man 
) 

cheerfully, tau~ht t he Tannah Shammai; and another author of the ~ishna 
,I 

\ I \ 1,,- ..l. / equates d e .r e c h e r e t z with "'t a 1 m u d ·c o .r a h , mak inp; 

p;ood manners t he indispensable pre-requisite t o t he attainment of 

knowled ge and wisdom. 

This empha sis on considerate behavior fin ds curious confirmation in our 

Torah portion for today . Our scriptural selection portrays that happy 

momen t in t he life of Abraham when a heavenly messenger promises +tbJet ae;,nl, 

..f:fflrt\'!4gtj1 t ~e birth of a son. Sarah,~¥, exhibiting a talen t 

wh ich wa s to be inherited by ~enerations of he r daughters, manages to 

eaves drop an~verhears t he conversation. Her reaction is not too con

fident; s he mere l y laughs, saying_: 11After I am waxed old, shall I have 

pleasure, my Lord bein~ old a lso?" I n t he very next verse, God a s ks 

Abraha m: "Why did Sarah laugh, sayi ng, liliel I of a surety bea r a child who 

am old!" Rabbinic com.1.entators were quick t o notice that ,-1hile Sarah 

ha d , in f a ct, refereed both t o her own ad vanced a ge as well as t o t he 

ext r eme a ge of h er husband, God only men t ioned the refrence t o herself, 

to wit, 'why di d Sarah l augh , saying.:. sha ll I bear a child, .L_l onlv, 

wh:::i a m old?' God was clearly guilty of a ha lf-truth - but only,~ 

I 

1 

~' .in order not t o p:ive cause;,, f or quarrel.I betw~en husband and O _JJ 4.. Gx""~ill,...,..., ~ e....-u..At,, .l..u- - l..c...i_ t.... ~ ~ Sc,--o,L e. ......... :&-, [..;.,.._ ""~ · -,<.._,_ i,,.U,...., ~ ... ~ 't,_. 
"/\. ~ al f - truths, or • w e lies are permitted provided t he ir ' 

inten t is to ~ spare t he f ee l in§. of a fellow human oeing . 



In descriving the mutual rep;ard that obtains between a rabbi and his 

congre ga tion, the terms courtesy and consideration can certainly be 

applied, for kindness rules all aspects of t his relationships, all areas, 

tha t is, except one, the pulpit, the weekly sermon, wh ere sensibilities 

and civilities are frequently forgotten. In the sound and fury of his 

reprimands
1

the rabbi all too often ba res his claws, a nd after he has had 

hi s say . he p;rowls lik e a mother lion in defending the offsprinp:, of 

his mind , misbe5otten as t hat offspring mi p;ht have been. As for the 

congre~ation, too many of its members don't even await a sermons delivery 

but greet the rabbi with the k unkindest, most unreasonable request of 

them all: Please, Rabbi, mak e it short, will you! Have you ever heard 
C,.n of an actor who was asked to cut, the lines of ~ play, or a musician, 

v.:) 

and a mediocre one at tha~ asked to play less and not more, to 

skip some movements in a s;111pte:i7. But even a PiatigorskY of the Pulpit 

is asked to be brief, and, I suppose, can count himself lucky not to 

have a modern day Benjamin Franklin sardonically remark: "None preaches 

better than the ant. and she says nothing." 
' 

Not alway s wa s the ser 10n in such low repute. At one time it played 

a central role in the life and t he growth of t h e Jewish Com~unity . 

One ne ed only regard the RfiliePeee-ef t housa nd upon thousand sernons 

collected i n hundreds upon hundreds of volumes which .rnke up the vast 

mass of l i tera t ure ~-nown a s t he Mi dr a sh to sense the sip:;nificancc of 

t he ser mon i n t he relig ious lif e of our f athers. 

I he s ~rmon, incidentally, represents t h e unique contribution of the 

Jew t o world religion. While t he founders and leaders of various 

religions gave occa s i onal public a J dresses, there is n ~ evidence of such 

addresses as part of a regula r religious service pri or to t he development 

of t he synago~ue. .:3u t once t h e ser ~1on was establish ed, it spread far 

and wide and was eage rly accepted by Christiani ~ and Islam. 



The birth of preaching was a bi-product of the general tide of 

democratic li oera lis~ which swept throu5h Jewish life i n the days of 

the second commonwealth . It was a part of t he movemeJt w ich meant to 

wrest religion fr om the strMgl~Qold of the monarchists"1.d the priests. 
~ ~ Q.: ~~ 12' ~ Cv-N'-{ t t<-t-'~ ~c,,S '- I{½~) 

The prophets and teachers of Israel wanted to crea't~~entfre nation 

i n whic rJ. eve ryone, fro m the humbles t workingman to ma moot h,apJ.c::dz.. 

~_!:_Q.#, the most munificent philantropis would achieve a knowl ~ 

of Goa . Tbwy want~g Iorool to o~, in thQ litQPal oonoe of t h e ,.rnrd, 

a kingdom or priest;s and a ,aoJy :people. The Synagogue became the institu~ 

which broke the ~::w er· of the centralized priesthood by establishing 

a minor sanctuary, a people's temple in every town ad hamlet of Israel. 

And the synagogue sermon was the instrument wm ch gae religion to the 

people. 

If every one was t o oe a priest , then everyone had to lea ~n God 's 

word and its meaning . Therefore the Scripture was read in every 

syngogue and at every service; it was translated i nto t he vernacular 

( during the days of the Second Temple the Jewish people spoke Aramaic 

and not. Hebrew) /·after the lik.eral translation, the scriptural 

passage was interpreted and the i~terpretation dveloped into the 

sermon. Through the readine:, and tranalation of Scr i p ture t·_e people 

gained a knowled ge of Law; and through t he i n terpretations they learned 

how the Law was to be applied i n the give lW(d t ake of t heir personal lives. 

This double purpose of t De original sermon 
~~ sermon ought to play i n our day. A ser mon 

~ 'A v-~ 
i s l to i mp rove; it must educate an a,...._edify. 

points t o the role the 
~ 

is to instruct - and it 
I'-

A sermon is meant to give knowle dse of i:orah. In Judaism s tuay has 

been lifted to t he leve 1 of a r el i g io;p pr inciple - , :ralrnud Torah Keneged 
~ ~ ~vi) ,...,.'-"-'~ ~ IY~ r1£,b \, r .--~ { ,t.....,~( /_- ' d\,...., , 

Kulon1- .. ~,,-~~ s c -~ A th;l11, anlr:tt.rorwea of hie Jewish-. 

_ hel't~~n; uo::Tew. --AE.d a ermon-which7'trTTnrnut ad~ a L least one single

ll__no sermon. 
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It migh t be not ea, marg inally, that t h e very reading of t he scripture 
as part of t he s e rvice 

~ 
'I' reli gious life of man . At one tiEJ? , the sacrea books of relig ions _ . 

lonp; ago, ~rked a revolution in the 

~u-- \\ 1-t--"°:>k,\.(..~~<-lt- .. .c(. ,1. .. \1-u....:t--J.r~c ~ were the exclusive~tion of priests k na scribes."'- 1•ot so in Judaism. 
-~ A Jew, uninf or med of his Jewish h eritge is simply,{ a Jew. And a ser on ~ 

whi&:1/1 does not add to t he Jewish knowled ge o f t he congregat ion, a sermon ~ 
~ ~ 4' ~ ~ which merely re-echoes t he daily pressc3'?t;opular pundits is no se rmon. 1 I . ~ ~( ,f,...-._, ( /,, i, <.»tts;.::,l'?-H ow e v er, a EOOd sermon mu s t do moe e t han i mpa r ~ knowledge;c it mast ~ 

~o,v tlla ~ knowlea e;e is to oe appliea in 1.1rl' . ~-preacher is not ~ 
~ ,~a.-

) just a teacher; aRd a sermon !39more t ha n a le ture. A good sermon ~ ,'? !eu., h . 
aims beyond t h e mind_;~ t ouchp's the heart and the sou l of t he worshippe~J 
It 11t:.tmx inten ds to transform r e ligious truth into the moral fibre of 
And it purposes t o answer the doubts na the y earnings of the human 
soul. 

man. J' 
,,J 
·i 

~) {' Here t he preache r fages hi~ most difficult task ~o can fathom the , a t...-~t-~ rr:~~ ~-ie...oX ~ t!l ~ . , iv-e...o • ik.U.I-~ tc.wL 4 .... ~ needs of t he soul; "and who da1 e eet himself as Lhe arbiter ~• e : _c/ G.~ "1 ~ ~ ~R.·~ t;__ u..a....... c/4..:> C f.t:,..&, ~1L~•6 u-~ ~ '._·,.,._ 1; ~ ~ ~ deeas~ -if pr·e2-cnlng Were only t~aclang it weulel "b0 
• -~fX s mo.PQ 

. •""'-""'{~ ~ ~ vy,· then intellec : ual excercise. It demands the best self, the soul of 
the preacher. Words whi ch aim at t he heart must come f rom the heart. v. ,.._,t 
Words of repro~ a ~ no asy eit.her; wh:b dare se "' himself as t he A' I ~ -,! "') ~ t "'(..,J\ '/1. ) 
arbiter of men s deed . ~ Every preac~e~knows too well th& t he failings 

~- ,'1 t IM n.,_6 ~ he sees in ot t er s t ir his sou l also. Feeble comfor t 1rwthe ad mirable 
( \. 

obs e rvation that ~each ers are "like torches - a liEht t o others , 
waste a nd destru ction to the~iselves." 

Such is th e purp ose of the s e r mon, such was its power, such can its 
power be, if good p r ea che r s be found - a na if men be found who will 

li s ten with a u nde rs tad heart. Jot alway s is t h e failure of &t sermon 
t he fault of the p r eacher; s ometi 1es t h e listeners ~ are h, ~ 1 



For one, congregations often expect too much; it is impossible to be 

sti r red by every sermon; even t he ultra modern scientifically designed 

mach i ne s of an automobile factory produce a n occasional lemon, - why 

not extent the same courtesy t o a preacher, frail human that he is . 

Again, congre ~ations often expec t t he wrong thing . They come, not to 

be enlightened , but t o be enterta ined; they jud ge the ser- nn by its 

garb and not its body, looking for t he emphatic ges t ure or flashy 

phrase rather than the truth of the message . A sermon is not meant 

to enetrtain; an en tertaining, scinitllating sermon ma y lead people 

t o pra ise t he preacher, bu t a good sermon will lead people to praise ,t 

~ 19,-tµ ~ ...... 4~ ~ 'J) 
God. In ot her words , people who l i sten to a sermo~n::--.J

1
,~n~s~t rtu"'te not -an audience but a congregation . 

I 
Finally, so many people receive little from a sermon because they 

are not prepared to receive mu ch. Our father s were thoroughly con

versant with the subject ma t t er presen ted t o t h em by t he p reacher . 

oreover, they prepared themselves f or every sermon, by reading and 

reread i ng t he Torah portion of t h e week. Whe 1 t h e preacher announced 

his text, t hey knew t h e t ex t a lready a nd we r e eagerly awaiting the 

new ins i ghts t he prea cher would provide • .t.o_a..9metb ing t.h:a'e was kno',fR to 

them . The sermon topics are still announ ced, well in advance . -
Why not give some t hought t o t h e theme before cominc t o the synagogue . 

Why not rea d t he Torah portionof t h e week in advance, t o look f or a 

text t ha t wou ld seem a ppropriate and meaningful to you . Increa sed 

knowle dge mi ght weli' obviate t h e most common charge levelled a ga inst 

prea chers or lexturer, to wit, tha t they speak over t he audience's 

h ead . A simi l ar complaint lodged a ga i nst a professor of philosophy 

ellicited t he f ollowing reply: gentlement , I t al k t o wh ere your 

heads ought t,o be, not to here t hey a.re . 



We rure assayed the role of t he sermon i n the synae::oEU-al service . 

• -.uch more could oe said of c ourse, but certai~ly t he title of our 

discourse precludes a lenEthier treatment. •,1'e have f ::)Und that 

a good se rmon aims t o fulfill a double task, to a~~XJx:toxxwc inform 

and to inspire, to a pply the timeless lessons of the past t o the timely 

needs of the hour and its men. We have als o discovered that good 
~ ~~l aJIJw 

s ermonds require good preach~, but ,beyond t ba t good lis teni'.."6. 

A sermon ca~-1 have e: reat effect upon t he lives of 11011 and nations -

the enemies of freedom recop:;ntze{ its potentialities by silencing the 
(,,u.,ft-

pulpit wherever they at~~ to dominate the mi nds of men. 

Sermons can give hope to the despondent, and light to tho se woo sit 

in darkness. Serrr- ons can bring ho~iness into the lives of men and women 

S erwons epresen t the sole rema ining vehicle for the Oral Law L ·. our 
~·-~~J ,_lt~ J~l '- ~ EA ~-"It& 

time. ~ one ins t~nt which /'\preserver , prophecy arta assuns.&\ t.R ~ 

continued revelation. 

Havint:: said all t his,~ having set t h ese lofty goals, I ought to 

s t _ep fro !.!1 this pull)i t never to preach a gain. And yet why not continue. 
i.v-e.. t 1 , I • r • -~ ) ,v:.. ~ ' ~-t f"\ 
·:11ry net. ha.re tr-'-e rea. ch exc~ed t he grasp. We take comfort in t h e familia r 

Ki dr a sh wc. ich speks of a kinE: who lost a pr e cious pearl. Does he not 

recover it by means of a two-cent candle? 

Amen. 



/ 

RELIGION AND EDUCATION: A JEWISH VIEW 

Rabbi Alexander M. Schindler 
National Director of Education 
Union of American Hebrew Congregations -Central Conference of American Rabbis 

The American Jewish con:nnunity's approach to the complex of problems encompassed 
by the title "Religion and Education" can best be understood as the effect of 
an interplay of inner and outer forces, of the ideal and the real, of Jewish 
theology and Jewish history; it is the product of a people's faith shaped on 
the anvil of its experience. 

The monism which characterizes Judaism - its steadfast insistence of God's 
unity and its attendant unitary conception of human nature - clearly calls for 
the most comprehensive possible understanding of education's role, for the summary 
dismissal of any effort to compartmentalize it into well-defined, only thinly 
related segments labelled "secular" and "sacred." On the other hand, the life 
experience of Jews - their persecution in lands where church and state were one, 
the whiplash of anti•semitism which they and their children were made to feel 
in state-religion oriented schools - have made them espouse the ideal of the 
'secular' public school and, thus, to qualify the concept of education which 
flows from their faith. 

I 
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In this manner, Jews stand in the vanguard of the struggle to maintain the 
principle of separation wherever Church and State meet on the American scene; 
they resist the intrusion of denominational instruction and observances in the 
public classroom even as they oppose, with vigor, the assignment of public funds 
to church established schools. At the same time, their essentially religious 
world view leads them to understand that not all religious concerns can be ex
cized from the public school curriculum, that every system of education worthy 
of the name must strive to awaken awareness of life's spiritual dimension and 
foster devotion to the values which emanate therefrom. American Jews are con
fident that the public school can serve these ends without invoking the sectarian 
symbols and sanctions of institutional religion, without transmitting the teach
ing and forms even of those great faiths from which our spiritual and moral values 
are ultimately derived. 

Judaism's View of Education 

Because it is one of the oldest religions of mankind - its adherents scattered 
through all the world, their faith challenged by many varied winds of thought -
Judaism, understandably enough, is not a simple faith. It is, rather, a complex 
system of life and thought, embracing many points of view and distinctive only 
in its totality, in the singular integration of diverse details. There is, thus, 
no single Jewish philosophy of education; the religious literature of the Jew 
sounds many variations on the theme. Still, a leitmotif can be perceived among 
the descants, allowing us to speak of a Jewish view of teaching and of learning. 
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Central to this view is Judaism's concept of man which holds his nature to be 
a blending of body and soul, of matter and of spirit. Man is made of the dust, 
yet there is something in him which has its source in the divine and enables 
him to achieve cotmnunion with it. Because he was fashioned in the image of God, 
he can encounter God, if only he seek Him. ''Man is not cut off and isolated 
from the universe, but a part of it. Somehow he can reach out and understand 
it. Man may be limited and small, but he can grow toward God because something 

1 in him corresponds to God," The realization of this potentiality latent within 
him, the attainment of connnunion with the divine, constitutes man's essential task; 
it is the infinite duty which has been laid on finite human life. 

Education is a principle means for life's fulfillment;"a man needs to study, so 
that he may become himself. 112 The unlearned man can never be pious; he may will 
to find God, but he does not know the way; he perceives the design but he lacks 
the tools and has failed to master the craft. Learning is the key to the universe; 
man becomes God-like, holy as God is holy, only as he grows in the knowledge of 
His world and Word. 

Education is a means, not the end. Though prizing knowledge above all earthly 
possessions, Judaism ascribes no worth to study for study 1 s sake alone. "He 
who has knowledge of the Torah but no fear of God, is like the keeper of a treasury 
who has the inner keys, but not the outer keys. 3 He cannot enter." The goal of 
learning is the refinement of a sensitivity to the divine; the beginning and the 
end of wisdom is the fear of heaven. 

1. Eugene B. Borowitz, Philosophies of Education, ed. Philip H. Phenix (New York: John Wiley & Sons, 1963), p. 87. 
2. Ibid., p. 88 -
3. ~abbath, 31b 
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Judaism's conception of human nature is unitary. Its dualism, such as it is, 
is not rigidly drawn. It speaks of body and of soul but sees them bound in in• 
dissoluble union. Certainly the body is not burdened with all sin, nor is the 
soul given credit for all virtue. 

To what may this be compared? To a king who owned a beautiful orchard which contained splendid figs. Now, he appointed two watchmen therein, one lame and the other blind. One day the lame man said to the blind, "I see beautiful figs in the orchard. Come and take me upon thy shoulder, that we may procure and eat them." So the lame bestrode the blind, procured and ate them. Some time after,the owner of the orchard came and inquired of them, ''Where are those beautiful figs?" The lame man replied, "Have I then feet to walk with?" The blind man replied, "Have I then eyes to see with?" What did he do? He placed the lame upon the blind and judged them together. So will th~ Holy One, blessed be He, return the soul to the body and judge them as one. 

Man is not a loose federation of two or even three separate states - body, mind, 
spirit - but, rather, is he a composite of these correlative principles of being. 

The implications of this conception for the understanding of education's task is 
clear. Its function is all-encompassing. It cannot be divided in any manner or 
restricted in any fashion. One cannot refine the competence of mind while oblivious 
to the needs and potentialities of body or blind to the values and final purposes 
which are born of man's spirit. The development of the total man is every teacher's 
concern; all life is education's proper province. 

Judaism's reluctance to ascribe a final duality to human nature extends to the 
nature of man's universe. Here too, no artificial divisions are made, no realms 
sequestered from the horizons of inquiry which a man can properly pursue. "lllere 
is no not-holy, there is only that which has not been hallowed, which has not 
yet been redeemed to its holiness. 115 

4. Sanhedrin, 91a-b 

5. Martin Buber, Hasidism (New York: The Philosophical Library, 1948), p. 135. 
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The history of the Jew reveals no parallel to the warfare of theology with science 
which mars the history of Christendom. Scientific inquiry was usually encouraged 
and given free reign. As one example, a twelfth century curriculum sets the follow
ing order of studies: reading, writing, Torah, Mishnah, Hebrew grammar, poetry, 
Talmud, philosophy of religion, logic, arithmetic, geometry, optics, astronomy, 
music, mechanics, medicine, and lastly, meta-physics. 6 

The array of Jewish scholars 
who coupled knowledge of Jewish law and lore with equal competence in the sciences 
is impressive; the leading contributors to the development of Jewish theology in
variably ranked among the foremost scientists of their day. Moses hen Maimon 
(~sually called Maimonides) offers classic proof; he was Talmudist and philosopher, 
astronomer and physician; his mastery of rabbinics was sufficiently great to have 
future generations of Jews designate him as a "second Moses;" his philosophical 
writings, seeking to harmonize Judaism and Aristotelianism, reveal an equally 
excellent grasp of Greek thought; and his scientific works - two volumes on poisons 
and their antidotes, a book on sexual intercourse, essays on asthma, on hemorrhoids, 
on hygiene, and a commentary on the aphorisms of Hyppocrates • were consequential 
enough to merit translation and re-publication throughout the eight centuries 
since they were first written, most recently in English, by Johns Hopkins University, 
on the occasion of a Maimonides anniversary. 

6. Joseph hen Judah ibn Aknin, Cure of Souls (12 Century), chapter 27. Ibn Aknin's criteria for successful teaching may interest the modern reader; The teacher must have complete command of the subject he wishes to transmit, he must carry out in his own life the principles he wishes to inculcate in his pupils; he must exact no pay for his teaching; he must look upon his pupils as if they were his own sons; he must train his pupils to lead an ethical life; he must not be impatient but come to his pupils with a happy countenance; and he must teach his pupils according to the range of their intellectual capacities. 
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The study of nature is not inimical to the pursuit of the religious life - so 
teaches Judaism; it is a pillar on which the life of faith rests; God can be known 
only through its free and unrestricted service. 7 

The student of science ought 
never be hindered in his quest by theological pre-suppositions; the "Torah is not 
a code that compels us to believe in falsehoods."8 

A contradiction between the 
teachings of Judaism and the findings of science can only be apparent, never real, 
and calls for the careful re-evaluation of both. Either may be at fault• tradition 
misunderstood or scientific method poorly applied - and if the conclusions of 
science prove correct, tradition must yield the point and modify its understanding 
of the Word. 

Nothing which serves to expand the adventurous horizon of man's mind should be 
excluded from consideration in the life-long educative process. The science, 
the wisdom, the skills of the world are as significant to man as are the teachings 
of tradition. They all of them are necessary if he is to fulfill the purpose 
inherent in life. 

That purpose 1Illlst be served. If it~is not, knowledge - whatever be its kind -
is vain; "the end of the matter, all having been heard: revere God and keep His 

9 commandments, for this is the whole duty of man." 

the modern Jew voices his prayer: 

It is in this spirit, that 

7. Moses Maimonides, The Guide of the Perplexed, Part I, Chap. 55. Cf. Sabbath, 75a. 
8. Levi hen Gerson (Gersonides) in The Wars of the Lord, quoted by w. Gunther Plaut, Judaism and the Scientific Spirit (New York: Union of American Hebrew Congregations, 1962), p. 6. His books offers a superb exposition of the problem under discussion. 
9. Ecclesiastes 12:13 
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0 Lord, open our eyes, that we may see and welcome all truth, whether shining from the annals of ancient revelations or reaching us through the seers of our own time; for Thou hidest not thy light from any generation of Thy children that yearn for Thee and seek Thy guidance.10 

When thy speak these lines, at their weekly Sabbath services, and when they translate 
into their lives as they hopefully do, the ideal implicit in them, Jews keep alive 
the ancient prophet's dream• a dream superbly characteristic of Judaism's view of 
learning-which envisages man's future as a time when "the earth shall be full of 

11 the knowledge of God, as the waters cover the sea." 

Faith Tempered by Experience 

This then is the compelling religious conception which governs Judaism's approach 
to education: Study is a never-ending task in life, a vital means for its fulfill
ment; all realms of knowledge, not just religious disciplines, but the sciences 
of man and nature too, and the humanities, are encompassed by this mandate; and 
all learning must be made to serve the end of faith, this end alone, the principal 
object of being--to help the I encounter the Eternal Thou. 

It is a conception which still holds sway for Jews, at least for those who define 
their Jewishness primarily in religious terms. Its modification, to which we 
alluded in the introduction, is not one of substance, but one of detail, and it 
applies, in the main, to American Jews whose recent history witnessed their mass 
migration from central Europe to America. 

10. Union Prayer Book, Part I (Cincinnati: Central Conference of American Rabbis, 1940), p.34 

11. Isaiah, 11:9 
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Jews were made to suffer grievously in the lands of their origin; their existence 
was in continuous jeopardy, their religious life severely circumscribed. In
variably, their persecution was most relentless where Luther's dictum-cuius regio 
eius religio -- determined the relation between church and state, where rulers 
told the ruled how to worship God and priests told rulers how to execute State 
affairs. By the time Jews came to these shores in substantial numbers, the alliance 
between Protestant diss/ent and secular humanism had yielded its richest fruit; 
the principle of religious freedom was well established and the concept of volun
tariness in matters of faith had become a corner-stone of American law. Here 
Jews found safety; here they found freedom in a measure rarely matched in the two 
thousand years of their wandering. Little wonder that they attributed their 
liberties primarily to ~the principle of separation, and that they are boldy zealous 
in its defense! 

The sharp and comforting contrast between the old and the new was strikingly mani• 
fested in the realm of public education. In Europe, only a handful of Jewish 
children were granted admission to government established school; the lucky few 
who were thus chosen had to make a payment of blood for their privilege; they 
were subjected to stinging indignities, insulted and assaulted, to remind them 
of their inferiority, to make them appreciate the gracious gift bestowed. {wllatever 
their ultimate purpose - the state was hardly guiltless, after all, state-appointed 
teachers condoned or even encouraged such incidents_:}these expressions of anti• 
Semitism invariably were cloaked in the garment of religious bigotry, given occasion 
by class prayers (always alluding to the crucifixion), by school observances of 
festivals (Easter was ever a propitious time to resuscitate the blood libel), and 



by the caustic connnentaries of teachers in interpreting the Biblical text. Not so, 
in America! Here the Jewish immigrant found governmental schools whose doors were 
opened wide to welcome his children, whose teachers and administrators accorded them 
treatment fully equal to that extended to all other students. Again, the American 
Jew attributed his blessing primarily to the principle of separation, to the circum
stance that the American public school had been divested of those denominational 
dimensions that so distressed him and his children elsewhere. 

Thus it was, that American Jews became champions of the 'secular' public school, 
learning to reverence it as a "precious gift to be passionately protected and 

l 12 preserved." Indeed, they would be remiss, totally lacking in human virtue, t~ 
were they to offer a lesser degree of appreciation. 

\ Here we confront the modern~day modification of Judaism's t~aditional approach to 
learning. Today's American Jews recognize the worth of disjoining the educational 
process, conceding the possibility of its departmentalization. They isolate 
sectarian instruction from general education, limiting the scope of public education 
by withholding the former from its concern. 

The modification is modest indeed. It involves a peripheral change, not an 
alteration in essence. It constitutes a division of labor, as it were, and not 
a dichotomy of final purposes. The goals of education, public and private, remain 
the same. The public school can well serve religion's 

13 also teaching religion in any formal sense. 

ultimate concerns without J 
12. Leo Pfeffer, Creeds in Competition (New York: Harper & Bros., 1958), p.60. 
13. Eugene B. Borowitz, op. cit., p. 93. Also, Anson Phelps Stokes and Leo Pfeffer, Church and State in the United States (New York: Harper & Row, 1964) p. 355. 



0 

- 10 -

12 e~s O ,) s OF L 06 I ( .t ti.? e n._ } ~ ,... Eamta-in¼ng-thc W-al 1---Re--li.-g-ioua-Ob s ervances 

American Judais;('off~r/ substantial, unaccustomed unanimity in its approach to 
the many issues affecting the adjustment of church and state in the realm of 
public education. The response is uniform and unequivocal, always applying the 
principle enunciated by the highest court, "separation means separation, not 
something less." 

Every ritual expression of religion in the public elementary and high schools 
is rejected on this basis, from the recitation of prayers to the devotional 
reading of the Bible, from the singing of sacred songs to the observance of 
sectarian festivals, not excluding joint religious celebrations; , 

Lon~e the Supreme Court rendered its decision in the Engel v. Vitale case, 
American Je~tcd that state l~ws requiring or permitting the recitation of 
prayers are wholly inconsistent with the ~tablishment Clause - even when these 
prayers are chosen for their "non-denominationa~' quality or composed with this 
intent in mind. 14 

Moreover to be true to its essential nature, prayers nrust be 
personal, particular, passionate; it cannot be neutral or detached. Here, Jews 
share fully the view of Tillich who holds the "unspecified affirmation of God" 

~ 
to be "irrelevant," a "rhetorical-politieal abuse" of religion in its finest 

15 sense. 

14. Jews never acquiesced in lower court rulings which held the Lord's Prayer to be "non-denominational." Although the words, when taken literally, are not at variance with Jewish teaching, sacred usage over many centuries by Christians have made this prayer wholly Christian. As such, it• violates the conscience of the Jew. The Lord to which the prayer's title refers is not God as Jews conceive of Him, but Jesus of the Christian tradition. Indeed, the words are the words of Jesus drawn verbatim from the Gospels. 
15. Pau Tillich, '!be Courage to Be (New Haven: Yale University Press, 1952), pp. 182-184. 
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Politicians, dictators, and other people who wish to use rhetoric to make an impression on their audience like to use God in this (unspecified) sense. It produces the feeling in their listeners that the speaker is serious and morally trustworthy. This is especially successful if they can brand their foes as atheistic. 

The rote recitation of 'neutral" prayers holds forth no hope for the attainment 
of a meaningful religious experience; it is form without substance~ an empty gesture 
bereft of spiritual significance. Nor can such recitation, without further conunent 
by the teacher or discussion by the class, be seen to serve the ends of character 
education; the expectation that the mechanical mouthing of prayer formulas will .. 
steil the moral fibre of the student runs counter to reason, counter to evidence, 
counter to all accepted theories of learning. 

What is true for 'neutral' prayer is tru~ for non-denomination Bible reading• 
not when the Book is studied as part of a great literature course, but when it 
is ordered as a daily exercise in religious devotion. Such Bible reading virtually 
constitutes\ compulsory attendance at a religious service. Jews fear, further, 
that in this manner, Christological ideas at variance with the Jewish understanding 
of the Bible will be transmitted to their children. 16 

The Bible is not a non• 
religious book; and the hypothesis that it is a "non-denominational" book must 
similarly be put to serious question. 

Theological differences among Protestants, Catholics, and Jews have necessitated each group authorizing its own translation of the Bible. These theological differences resulted in frequent and prolonged controversies in the 19th century, when in numerous instances Catholics asked the courts to ban the reading of the King James Bible and when even Protestant groups fought among themselves as to which denominational translation should be declared nondenominationai. 17 

16. Why the Bible Should Not be Read in the Public Schools, pamphlet issued by the Central Conference of American Rabbis. 

17. Statement of the Conunission on Social Action of Reform Judaism to the Senate Judiciary Conunittee, on October 3, 1962, opposing several resolutions which sought to modify the first amendment. Submitted by Rabbi Richard G. Hirsch 
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ta~ Again, as in the tt8-e. of prayer, the hurried, perfunctary recitation of tests, 

can never further, but only retard,, the advancement of either religion or moral 

education. 

Jewish opposition to school observance of holy days, particularly its celebrations 

of Christmas and Easter - the singing of carpls, the presentation of nativity and 

crucifixion plays, the display on school property of manger scenes - has been a 

cause of considerable connnunity tension and of serious interreligious misunder

standing. Hopefully, the preceding paragraphs have helped to clarify the issue 

somewhat, by showing that a consistent application of the principle of separation 

makes this opposition mandatory. 

Christmas and Easter are, after all, religious holidays in the specific sense of 

the term; they are sectarian, denominational festivals. They celebrate the birth 

and death of Jesus who is the founder of the Christian faith. The nativity scene 

is a hallowed symbol of Christ's birth. Christmas pageants are representations in 

word and dance of profoundly religious, Christian ideas. And Christmas carols derive 

fromtthe music of the church; their words have origin in its sacred liturgy. 

Manifestly, Christmas and Easter are not national or cultural holidays, and thought

ful Christians should be as offended as are Jews by the effort to obscure or to 

diminish the theological content of their celebration. 

The fact that Christmas music is mixed with such other "holiday" music as 
"Rudolph, the Red-Nosed Reindeer" and "All I Want for Christmas Is My Two Fron:t Teeth" in no way changes the situation ... If Christmas is a holy day _ of great religious importance, Christians should be the first to rebel against its vulgarization in the public schools. Indeed, many sensitive Christians have joined in the campaign to "Put Christ Back into Christmas." 
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But it is with a sense of sadness that we observe how very few Christians 
have seriously objected to the cheapening of their sacred day.18 

In a sense, Jews long for the restoration of at least some of the stern standards 

of colonial New England whose Puritans prohibited the public celebration of Christ

mas, who barred all "pomp and pagan revelry" in the observance of the day, insisting 

that it be marked in conduct with a solemnity befitting Christianity's most holy 

hour. 

The attempt to assuage Jewish sensitivity by instituting joint holiday observances 

fails in the desired effect. ~ American Jews are particularly discomfieed by 

the Christmas-Chanukah union which, principle aside, gives currency to a grave 

misunderstanding of their faith when it equates a relatively minor festival of 

Judaism with a feast of the greatest moment to Christendom. The springtime twin

observance is only slightly more appealing; Easter and Passover hardly strike a 

heavenly harmony of theme. But what is infinitely more important, a principle 

is at stake, and principle will not be compromised. Joint observances of religious 

holidays in public school are no less a breach of the American ideal than are the 

celebrations of a single faith. 

Religious Education and the School Curriculum 

The problem of religious instruction in the public school is vexing in its perplexity, 

more intricate by far than are the issues of religious observance. Its ramifications 

are many and well-entangled, forming a Gordian knot which, so the better part of 

valor dictates, cannot be cut in a single bold stroke, but must be unravelled with 

infinite patience and care. 

18. Marvin Braiterman, Reli ion and the Public Sch 
Hebrew Congregations, 95 , pp. 25, 26. 

(New York: Union of American 
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Two possible approaches, both extreme, can readily be rejected and require no 
lengthy elaboration. Sectarian indoctrination on public school premises clearly 
constitutes a breaching of the wall; indeed, it was ruled to be so by the Court 
in the historic McCollum case. The opposite alternative, the elimination of ill 
religious concerns from general school teaching, is neither desirable nor feasible 
of fulfillment; one simply cannot teach without transmitting some religious data; 
one cannot convey a full understanding of contemporary culture without, in the 
very least, recognizing religion's role in the making of its essential elements -
its music, literature, and art, its morals and its law. This view, too, is 
supported by Court opinion; in the Schempp-Murray majority decision, Justice Clark 
took pains to point out that the .banning of devotional Bible reading and the in
junction against the recitation of the Lord's Prayer do not by any means impart 
that the study of the Bible for its "literary and historic qualities" or the study 
of religion ''when presented objectively ... as part of a secular program of edu
cation" constitute a violation of the First Amendment. 

But the objective transmission of religion's historic contribution to civilization 
hardly qualifies as religious teaching. Can religion itself be taught .!!l.lli. public 
school - its tenets and lli, values - without partiality, without the substitution 
of indoctrination for learning? This is the question that yields no ready answer 
and continues to trouble the waters of inter-group relations on the American scene. 

A number of proposals have been put forward, in recent years, which aim to allow 
the teaching of religious tenets without doing violence to the principle of separa
tion. They build on the assumption that there are fundamental principles of faith 
which all religions share, which can be isolated, organized in unit form, and then 
transmitted as the common, non-denominational core of faith. 
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American Jews do not embrace such efforts with a full heart. They agree, of 
course, that a COllUllon core exists, that the great religions of the world do indeed 
hold many views in connnon, allowing for full cooperation between them. Jews 
doubt, however, that these tenets can be isolated from the context of the religious 
current without destroying their essential nature and without vitiating all that 
is spiritually meaningful in every faith. §Religious ideas and their forms are 
inseperably intertwined;~ are sanctified by faith. The moment they are separated, 
form loses its essence and the idea is robbed of its force. 

Phrasing and style become supremely important and indeed matters of conscience, as is evidenced by the fact that churches differ not as to the content of the Lord's Prayer, but as to its wording. There is not a single thought in that prayer to which a devout Jew could take exception. Yet it is for him a Christian prayer which Jewish tradition and his own religious sensitivity enjoin him from reciting. It is only a person emancipated from religious tradition who speaks of forms as the "externals" of religion. How meaningful then can a connnon core of belief be that does not have the support of a tradition which includes symbols, memories, powerful emotional associations.19 
More than this, once an idea is abstracted from one form and is cast into another 
form, the idea itself undergoes substantive change. When the principles of a faith 
are isolated from their tradition and combined with other principles similarly ex
tracted, something entirely new emerges. This, doubtless, is what the American 
Council on Education had in mind when it criticized the connnon denominator plan on 
the ground that it might "easily lead to a new sect - a public school sect - which 
would take its place alongside the existing faiths and compete with them."

20 
Rabbi Richard G. Hirsch, in his testimony before the Senate Judiciary Connnittee 
makes this pertinent and incisive COllUllent: 

Public school sponsorship of non-denominational religious exercise (and teaching) potentially establishes a new major faith - "public school religion." For a brief but a significant time during the school day, the school becomes a 

19. Rabbi Morris Adler, "Religion and Public Education: A Rationale," in the Journal of the Central Conference of American Rabbis, April 1955. 
20. American Council on Education Studies (April, 1947), Vol. XI, No. 26, p. 19 
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house of worship, the teacher becomes a religious leader, the class becomes a congregation, and the members of the school board are enshrined as founders of the new faith. How are the ritual, theology, and spiritual heritage of the "new public school religion" determined? Through divine revelation and interpretation by theologians? No, by public boards, commissions and courts, elected or appointed through the secular, political process. 
\ Still another, more practical matter must be considered. Once such a connnon core 

curriculum is actually developed21, how can we be certain that teachers will 
transmit this teaching without partiality toward their own religious commitment? 
Are we reasonable to expect them to suppress their own deep devotions and commit
ments? More important, by far, arid assuming, for the moment, that the impossible 
is possible, just what religious values would such objectivity in teaching yield? 
Proper religious instruction calls not for objective detachment, but for passionate 
involvement. "There is no more ineffective way of teaching religion than to give 
an "objective" account of religious history. For this means robbing history of 
the inner meaning and the specific elements of faith and truth. 1122 

These arguments manifestly mitigate against all non-denominational or inter-denomina• 
tional religious education plans advanced thus far. This is the considered view of 
the American Jewish Community on the subject: 

We are opposed to (all) attempts by the public elementary and secondary schools ••• to teach about the doctrines of religion. Without passing on the question whether or not such teaching is inconsistent with the principle of separation of church and state, we believe that factual, objective .a.w! impartial teaching about the doctrines of religion J& .!n una,ttainable objective. Any attempt to introduce such teaching into the 

21. An unlikely happenstance. Agreement is difficult to reach. In New York City, for instance, representatives of the Protestant Council of Churches, the Roman Catholic Archdiocese and the Board of Rabbis met for many months of painstaking study only to conclude that agreement was hopeless. 
22. Reinhold Niebuhr, quoted by Rabbi Morris Adler, .21?• ill• 
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public schools poses the great threat of pressures on school personnel from sectarian groups and compromises the impartiality of teaching and the integrity of the public school educational system. Our opposition to such teaching rests on these grounds.23 

If religious doctrines cannot be taught, what of moral and spiritual values, 
can they be drawn from the matrix of religion which brought them to be and 
kept alive without continuing dependence on their source? 

Here, American Judaism voices a somewhat more optimistic view. 
Insofar as the teaching of "spiritual values" may be understood to signify religious teaching, this must remain, as it has been, the responsibility of the home, the church, and the synagogue. Insofar as it is understood to signify the teaching of morality, ethics, and good citizenship, a deep conmitment _!2 such values has ~ successfully inculcated _£Y-™ public schools in successive generations .2f Americans. The public school must continue to share responsibility for fostering a conmitment to these moral values, without presenting or teaching any sectarian sources or sanctions for such values.24 

This mandate is not easy to fulfill. It requires the delicate disjoining of 
the educative process which, as indicated, historic Judaism did not deem pos• 
sible - the abstraction of the ideal from its original form, the separation of 
ethical values from their life-giving tradition. Modern American Judaism en
courages this departmentalization only because of its profound regard for the 
1secular 1 public school, because of the school's proven ability to transmit 
religious values apart from denominational doctrine and without sectarian bias. 

To be sure, spiritual and moral values cannot forever be maintained without 
reference to their source; faith is the necessary condition of their continuance; 
they gain their fullest dimension only when they are woven into the tapestry 
of a rich religious life. That is why Judaism insists on an intensive program 

23. Safeguarding Religious Liberty, Position Paper issued by the Synagogue Co~ncil of America and the National Community Relations Advisory Council through its Joint Advisory Connnittee (October, 1962), P• 7. 
24. Ibid., PP• 4, 7. 
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25 of religious instruction in the synagogue and on the development of meaningful 
religious life-patterns in the home. 

Be that as it may, the public school cannot be enjoined from transmitting ethical 
and moral concepts, religious though their origin is. To begin with, these concepts 
cement our democracy; they form the faith of this land; their preservation is vital 
toward the fulfillment of the American dream. Moreover, were we to keep our schools 
from fostering moral values, we would deprive them of their reason for being and 
then we might as well give up the enterprise of public education. A school which 
does not seek the moral development of its students is no school at all; all educa• 
tion worthy of the name is essentially education of character. 

An Aid to Religion and a Challenge: 

What has been said, concerning the proper goals of public education, should serve 
to refute the charge that our schools are "Godless, 11 "atheist, 11 and "anti-religious," 
that they create, of necessity, an antagonism to faith and institutional religion. 
On the contrary, the spirit of religion, though not its forms, can animate the 
atmosphere with which the school surrounds its students. And in this atmosphere 
our children can grow, intellectually and spiritually, precisely in a manner in 
which we a, - religious people want them to grow. 

25. It might be noted, in this connection, that the Zorach decision did not end the Jewish c0tmm1nity 1s unfavorable response to the released and dismissed time programs. The following objections are usually offered: such plans threaten the principle of separation; the amount of religious instruction which can be given is negligible; more often than not, school authorities put pressure on students to attend religious school classes; those who re• fuse to be 1 released 1 are rarely if ever given meaningful general instruc• tion· they serve to emphasize religious differences in a public arena, indeed, Jewi;h children at times attend Christian classes for fear of disclosing their religious differ~nces. 
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When the Jewish community espouses the cause of the 'secular' public school, it 
does not use the adjective in its philosophical meaning. Our determined opposition 
to doctrinal instruction extends with equal force to the dogmas of scientific 
naturalism. We do not want the school to teach our childr~n that reality is limited 

~ to the 'seen,'~ that empirical science and logic are the only proper tools in man's 
quest for knowledge. We do not want the school to teach our children that spiritual 
values are 'purely subjective' ~hat religion is thus but a branch of psychology, I 

revealing the vagaries of man's mind and the caprices of his emotional life, no more. 
Even as the teacher is debarred from teaching principles which pre-suppose the ac
ceptance of religious doctrines, so is he debarred from teaching principles which 
pre-suppose the acceptance of anti-religious doctrines. 

'Secular,' as the Jewish community applies the word to the public school, means 
not 'irreligious' but'non-denominational', 'non-sectarian,' intended for pupils 
of all religious persuasion, and even for those whose parents affirm no faith. 
What it means is that the state - enjoined by law from establishing any one religion 
without endeavoring to provide for all education but leaving many of its essential 
aspects to church and home, undertakes to give moral and mental training and in
struction in secular subjects of consequence to all future citizens - the entire 
process being conducted in an "atmosphere of social idealism.

1126 

Jewish opposition to doctrinal instruction in the public classroom rises in no 
small measure from the fear that such teaching, in seeking to meet the conflicting 
demands of competing religious groups, will not further but hinder the advance of 
religion. ''We urge a broad interpretation of the first amendment, precisely because 

26. Stokes arrl Pfeffer, 2.£· c i t., p. 355 
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~~religion. If we were truly secularists, we would encourage such things as 
non-denominational prayer in the public schools as a tool by which to make life 
and faith less sacred, less passionate. the worst thing that could happen to 
the churches and the synagogues would be to . {develop, in the public school) 
a religion which would consist of a set of meaningless, watered-down, non-sectarian 
platitudes. 1127 

Thus the problem of religious education can never be solved by shifting the burden 
of responsibility for its advancement from church to public education. 28 

It will 
be solved only when church and synagogue recognize their full and final responsibility 
in this realm and take the matter of religious education much more seriously than 
they have in the past. 

When organized religion spends more for religious education than for its choirs; when it plans its program of religious education with the fervor with which it promotes evangelistic campaigns; when it is more proud of its schools than of the size of its congregation or the beauty of its architecture; when it selects ministers of education with the same care it chooses its preachers and when it invests its attempts at educating the young with the importance it ascribes to its weekly Sabbath service -then shall it have begun to cope with the problems of religious education. 29 

27. Rabbi Maurice N. Eisendrath, President of the Union of American Hebrew Congregations, in testimony before the House Judiciary Committee, May ·12, 1964. 
28. In their classic study of Judaism's approach to the major social issues of our time, Albert Vorspan and Eugene J. Lipman suggest that the church's dissatisfaction with its own religious education efforts is responsible for pressures urging the regionizing of the public school. See their Justice and Judaism {New York: U.A.H.C., 1959), pp. 51, 52 

29. Rabbi Morris Adler, .2.E· cit. 
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In this manner, the public school both aids and challenges the religions of 
America in their quest to transmit the heritage of faith. It aids the synagogue 
and ·. church by fostering a devotion to the values which they share. It offers them 
challenge, by imposing on them the duty to transmit the doctrinal beliefs and 
practices which give these values sanction 

President John F. Kennedy perceived this challenge and expressed it well when, 
inunediately following the Court's announcement of the Engel v. Vitale ruling, 
he decla.red: "The Supreme Court has made its judgment. Some will disagree and 
others will agree. In the efforts we are making to maintain our constitutional 
principles, we will have to abide by what the Supreme Court says. We have a very 
easy remedy here, and that is to pray ourselves. We can pray a good deal more at 
home and attend our churches with fidelity and emphasize the true meaning of prayer 
in the lives of our children." 

.._ 
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Rosh Hashono 5714 

Welcome to your Father's House, all you who seek peace in the midst 
of life's struggle, all you who yearn for rest and refreshment of 
soul from the turmoil of existence. This holiest of days offers 
healing to each bruised heart - it holds out to each of us the 

sweetest of gifts: God's love and blessing . 

How full of awe is this place - truly this is the place of God! 

How full of awe is this hour - this is the hour of our Lord! Once 
again we stand at the parting of two eternities - an endless past, 
and an endless future before us, the yesterday and the tomorrow. 
Once a gain we feel the relentless onward rushing of time - another 
year is gone ... another year begins. Once again the shrill, sharp 
sounds of t he shofar shake us from our complacency: 

T e k i o h T e r u o h T e k 1 o h 

Awake ye · sleepers, awake from your sleep! Awake ye dreamers, a11;ake 

from your dream! Ponder your d.eeds .•. and ponder also that season 
follows season .•. after spring comes the summer and maturity ... and 
then autumri. .•. and t he leaves fall .. .-afie -the pa~ee en our oalenearo 

-fall even as the leaves fall ••• and who dare say: what doest Thou, 

0 God? 

Tekioh, Teruoh, Tekioh - the long unbroken tone, then the broken, 
~tacatto sounds, and then again an even longer unbroken tone. F.ach 
of these calls has a meaning - and in the Book,, of Numbers we are u--- PJ.t'f r, ,..11 , f ~o~. given ~ clear interpretation.: /J I o ~ ~Ji ( :,i,.,.' - fa~J. //'ft 10 I ,,~ ' I ,y :J /' •. - I-' A " • - ' , ' ..J • I • /\. • • 

"On the day of your rejoicing and your festivals • 
ye shall sound a Tek1ah •• _ ,l but ~ t ,/1.J l--1 '..,; 1 LI., "11">-~ r, r,._ ,~ '-0 I' r, 1 J( , 
"when war comes to your land an an enemy oppresses 
you, you shall sound a Teruab ... the broken sound. 11 

The Tekiah denotes happiness and joy. The Teruah represents sad-
ness and sorrow, wailing and lamen tation. ) 

• 



Tek1oh, Teruoh, Tek1oh, joy, sorrow, sadness, gladness .•. are not 

these the very emotions which fill our inmost being on this sacred 

day. Our first impulse is one of joy: Rosh Haschonols a festive 
i..,...,...., 

occasion, and we gather~ a festive mood, eager to thank God 

for the many, many blessings with which our lives are c.rlwned. 

Alll, too quickly though, our festive mood changes to one of solemnity 

and sorrow. For we look about us and see that not a few of our 

d,ear ones ar~ ~ us. So many loved ones have not reached this 

day and we weep when we remember the warmth of their real presence. 

We weep because we miss them. We weep also because th~re is so 

much we want to say to them and so much we want to do for them am 

we cannot becuase they are not here.~ It is frightening 

to realize how careless we often are wit h ~hose who are most 

precious to us. Children d,1sregarding their parents, parents 

their children, brothers their brother, husband ana wife indifferent 

to each other - until calamity strikes, and then we cry and beat 
+-- ~~ 

our breasts~A ctiotonu ••• we have ainned ••• we did not mean to say 
-hi~ w-e... d..:.c:P- \.,{.-<)t ~~~~ 

th~1 ••• we did not mean to speak harshly •.• we ~o love thee .•• but there 
,, ~(I? 7, 

is none to heed ... and none to heas. 

Oh, if we could only learn to forbear and to speak softly. If we 

could only remember that whatever we do now and whatever we say now -
will be lived over at some future time in memory. No tear has ever 

been spill~~ for too much love shown, -~ t0omuch kindness expended. 

~ BX'eat many tears have been shad for having dealt too harshly, with 

too much severity. The rabbis of old had a saying that one ought to 

live each 

fervently 

on earth. 

day as if it were ones last day on earth, t o which we 
~~w.:.IJ,..~cte.+v~ 

add: live with your brother as if it were his last day 

" 



I ,. 

The shofar changes its tone. The Tetu.oh of sadness becomess the 
\ 

te oh of gladness. '.Any are not with us, to be sure. But the 

best o~ their lives is with us. Their kind deeds, the beautiful 

words they spoke are breasur~ in o~earts - silent secrets ~ 
~ ~ 0- ~ ~ry ~n-

..our beavt.a, comfort~, and consol~ And a f ter all, w~are here,~ 

in good health, surrounded by many of our friends and we join with 
~r--- • 

them in the fervent nra9Eflf of thanks: Boruch, she-he-chi-yonu ve
k1-je-mo-nu ve-hi-gi-yo-nu laz-man hazeh Praise be Thou O Lord 
Our God, who hast kept us ia life and bast sustained us and hast 
brought to t his hour. 

And so the shofar sounds, with its insistent voice, like the hammer

blows of fate, again and again, Tekioh, Teruoh, Tekioh, joy, sadness, 
laughter 

joy, gtaww••x• weeping, and again laughter. Is this not the pattern 

of our personal lives, t he pattern of the life of every man? We 

began' our year with a Tekio A.hope, with firm resolutions for 

sUt'-improvement, for self-betterment. We were aware of our many 

endowments; minds to know, eyes to see_, hands to build, hearts to 

touch with pity. We were aware of these gifts and we meant to use 

them~ good ~. 

Now the day of judgement has come again and we are called upon to 

review the past year of our life, .1th 1ts successes and its failures, 

its hpes and disappointments, its achievements and its barrenness, 

its conquests and its surrenders. ~~e Teruoh note fils our 

hearts when we have to admit that there were more of the latter than 

the former, more failures than successes, more surrenders than 

conquests, when 1n our Cheshbon hanefesh we have to recognize our 
~ l..A-e-~w~l--

failure to make the best of our endowments 'A the exynt to which we 

have fallen short of the ideals we se t for ourselves. Our tradition 
a. ~ W-<.. t.c.......c.A.. 

frequently compares life to a book in which UW$~ to write one 
!" 

thing, yet write another. Surely this 1s the most humiliating moment 

in our lives - when we compare what we have written with what we 

wanted to write. 



But again the shof~ changes its call to a Tekiah bidding us to 
look more 

to permit 

hope for 

to the future than to the past, pleading with us not 

the thought of past failure to depress us as much asw.e..,~ 
~ A future victory aheul~ enthuse us. Tikku Bachodesh Shofar -
~ Blow the horn at t he new ~n---proclaims our scripture--to which 

the rabbis add - tikku shofar lehischadshus - blow the shofar for 

renewal--blow the shofar to proclaim a new spirit, a new heart, new 

hope -- . this is the central mes age ~f t he 1ew Year Day - - life t, I') W t ~ &h,o.• ' (!_,J lJ.- • -~~ ~ ~pt\ ....f ~ fL,,.jb_ ~ I.Ac,~ 

Tekio - Teruoh - Tekioh. Joy, sadness, joy. Is not this t he whole 
history of our people, with its lights ad its shadows, its triumphs 
and its tragedies. Our stor y began with a ·ekioh - we all know 113 ,. 
glories of Israels past; and we all know also how our Tekioh was 

' (~0.."\~ 

by expulsion and terror, persecution and massacre, destruction and 

grim death. 

But the .:. eruoh was not t he final s ound for our people, we know this 
~ ~'IA >r'~ ~ '1\_ o,_ ~ ¥~ ~ also. ·.:e of this gener at i on~ privileged to h ea r the ..new..li&ma. 

t he sound of a ne w Tekioh. The Stte of Israel has been established 

in our day - who would h&e thought this possible only ten years a go 
it still seems like a dream -- the tea r stained prayers of a thousand 

years finally answered -- the downtrodden, the beaten the crushed finally permit ted to breahe anew. 



And we here in America are inaugurating a new century, our 

fourth century of life in the lad of the free. 

I do not want to dwell too long on the general - I am 

anxious to let the sermon of this morni?lf. remain a personal 

matter but who ca refrain from com:,,enti~ on this signal event 

in our history. 
~\-

Right her~ als°;is an appropriate~ for a~ersonal confession. 
G-r,I~eft the protecting walls of the seminary a y9ap a~e, and in 

' w-e ....... ,J-- o-..... J-- •A.,<... CZ--my youthful exuberance~ I ~ to the communit~ 
Surely my early sermons ~ ~'J t;f--t..1 t- . ready to recriminate and ro reproach.A Af ter one year~I know 

better - for I found here a vital community, a warm community , 

a community buisly sowing the seeds of its ~self-perpetuation. 
I f ound herea co~munity whose members were cpable of rising to 
~fs_t~p~ 
/1t@;a.~heights of love and of generosity woo area chalenge confronted 
them. 

ht is true here is true everywhere in our lad. Let no o~ 
the America Jewi sh Communi ty , for se(_what it acomplished. It 
was the Ameri can Jewish community which ~ea the short span 
~ /\ 

of seventy yecs necly 5 000 000 Jews who would otherwise h~e r, 
peishe i n thedeah campsof urope. It was t heAmerica Jewish 

Commulhty, com, se of t hos every immigrants of wom we spoke, whi ch 

lavished its he lp on Jews of other lads with a generosity un-
~ :""-IL.,l.,.),,,~~k.-.r-'" 

presedented in t he his tor y of' ay peple. It wa theAmeican Jewish 
Community wh ich through its finacia im ad politica support made 

possible themos t remekable even t in al r ecen t hisory, the creaion 

of t hest&e of isral. Surely t his America Jewish Community is worth 

of our praises and pr~yers, is deserving of Jod 1 s blessing for 

may more cent uries of crea1veene~or. 



,. 

/ 

l' e l<: ioh, :eru oh , I el: ioh ... we h&"e haar:: t he se calls ... hear a t h em 

re- e chQ i n our persona lives and i n L,e lives of our _.eople nnd 

our c0 m:,.uni ty . .. e wait f or on e more sou~:d ... a sound for whi ch 

we have t triven a nd wept and bled ... we wait f or t he Tekiah 3eaoloh ..• 

t he Er ea I ek iah whi c~ will herald t hat @e when all h&red will 

~ c ease and r£en everywhere 

~ Is this to o ~~ ch t ~ hop e 

wil l l &~e toge ther ss brothsrs . 

for , to u1u:: wa it f 'Jr, t o worl-: fQr'? 

I dQ not t h ink sQ, f or I hold i n wy hands a little medallion , 

a little copper co in . =twas fas hioned over two thousand years 

a go when the Ro rr,a le ion firs t entered t he holy land . Some seven 

hundred years after t his medallion was coi n ea , t :-.1.e mi ght y :loman 

empire tumbled from i ts E_ redi. heigh t , bea t en an..:~ crushed , never to 

ris e {lj.n . On t b.e f&c e of ts, is coin , t he fol lowin[ wo r ds ,Ii!e inscri ·~ed: 

Judea es t perdita ... Juaea i s dest royed , th~ Jewish pe o~le is demolished 

f or ever mo re . Here : a m, t wo thousnd years later , a rabbi in ii:li 

Israe l , heraldinp: the beginnin~ of still another yea r of J ewi s h life 

a yeB , whicn we hope and _; ray wil l s pell the bei;z:inning of ano ther 

golden Age i n J ewry, the Gol den Ate of Amer ican Jewry . 

Amen . 



Rosh Hashonoh 

One -again we are assembled in our synagogues on this great Judgment Day. 

Once again we have entered the courtyard<. of the Almighty, seeking our 

people, our God, yearning to find ourselves. For many centuries, back 

to the dim dawn of our history, this day has summoned us ·to stand up and 

be counted before the throne of God. Once again, w~pond.r/s.s did our 

fathe in countless generations. 

How strange the power of this awesome dayJ What= does it wield? 

Wha t force is it, what all-pervading, all-absorbing power compells the 

response .' of t hose who cannot be touched at any other time! 

Perhaps it is tha~sacred spark within us all longing to fin9 its Source, 

for surely there comes a moment in the life of every man when he must 

reach beyond himself and his day-by-day existence, when, 

earth, he thirsts for the dew of heaven, when, filled to 

with earthly pleasures, over-weary of earthly struggles, 

like parched 
"\ 

the (loathing) 
k, . 

he&~~ for 

something higher, loftier, for the word of God, for the godly itself. 
It Our Days of Awe answer this need in man - hence their irres,._tible power. 

For a brief hour, at least, we are lifted above ourselves, above the 

human, all-too human, which holds us apart, and we stand united in the 

knowledge that we are all the children of One God, a] members of one - --
people, all brothers of o~ faith and ~ destiny, lalbeit) that ccmmon 

destiny is often one of pain and degradation. 

Thire is another force which binds us on t his day. It is an inner force, 

undiminished through the years, untouched by the experiences of our years. 
l It is our longing for life, our(will to live no matter what expressed in 

most fervent of holiday pri,ers: a0 r. (' 
A('!O Pi/i. ti./1.!!r J:l'.'f!:i?_ r-Qi;?~ !.)·.~·1 0 1

.
1
~~ i -2q j)~ P!'~. ·In.~ Rememb'EW us unto life, OKing, who delight~st inJ.ife, 

and inscribe us in the Book of Life, for Thy sake, 0 God 
of life." 



Remember us unto life! Here, my friends, is one prayer that is genuine -

the prayer for life - made genuine by the poignant awareness of this hour 

which bids us look about and remember those who lived but live no more. 

It is a prayer made real by the stark~and ever more pressiirealiz~tion 

of our o_wn 1nev1 table end. Time's ~a ta~wings do ever forward fly ... and 

every day we live is a day we die. 

The determination to live is the law of life, standing firm, like a rock 

at sea, unmoved by the seething waves of fate. To be sure, there are times 

when, buffeted about by the 111 winds, of fortune and the evil doings of cur 
V fellowmen, we think our zest for life fu o b.av~waned; but no sooner does the lM>-A- ~ . 

pressure lessen, and our~,mpe±p81for life surges forth anew, mightier than 

e'er before. The horizons of our fortune m~y darken, one ray of hope is 

enough, gives us enough strength to herald the~ The affirmation of 

life· is the passion of our soul. Of this we seem certain: beins is better 

than non-being, life better than death, no matter what, now matter how 

cruel the blows of life itself. 

There is no life without adversity. Man is born in pain and lives to 

experience much pain. The year now past has taught this truth to eachaf 

us in one form or another: some among us stood If the fresh graves of 

dear ones, others faced dangers, dread disease, some were bent by need, 

others by debt, some were ravaged by the w~ters of a violent flood, others 

torn by the pangs of(writhing\consci~nce. For some the cause of anguish 

was real enough, others were beset by fears of what might be, by the dread 

born of morbid imagtnation. 

Nor wil l the ~ear be free of pain. There is no panacea, no all healing 
~k wonderdrug for all life's ills. There~ no heaven on earth though there 

be peace on earth. 

We know this al 9 o, know . it well ... 



And still we ask for life, devoutly, fervently 
11
~11f)A tn t W ,Oll/) r !r.:)_j -

Remember us unto life, 0 Thou who delightest in life!' We ask for~ 

in obedience to an inner voice, ask for it because we are Jews whose 

religion, more than any other, has set life's affirmation as man's 

nobles t task. f) 11 r>'f. J,"l!>Af "Choose ye lifett enjoins the Torah, the p ''fl J\ ,.,/Ji 
the Law of Life. Judaism teaches tha t while man 1s not born to suffer, 

neither is he on earth merely to seek joy. Judaism sees life a duty -
vu. and its worth, not in the balance of pleasure over pain, butAwhat a man 

does with his brief span on earth. 

There 1s a second par t to our prayer JO' ' I> '7> " 6> o~ J~Jo.~ I II inscribe us 
in the book of life." This is not, as one might ordinarily assume, a 
~~ 

poetic ~ of the j?P_ening ph rase, "remember us unto life." Life 
()..~~ ~ alone, a bare exist1ng_,~1s the gift of all liv n creatures, of animals 

~~ " as well; but only can have a .book of 
a_ ~ 'U..-eA-di-, " I.e. v e_ -
11 s o eYQ. 1,cb Jar..Jl.i~ &e- -11fl-e--~B,&,11r-J11L-OJ.1.J..Q..-Bs!...YIWJW~J.A.~r 

not only for life, but even more fervently for ,a book of life, a book in 
~ which we will not onl y be inscribed but into which we ourselves~ write 

with the finger of our industry, with the work of our hands, 'with the 
I,){_, di_ 

stylus of our labor; a book~ will not be empty when we are 
~ summoned before the throne of God but~ will reveal the traces of our 
~ 

.... ex1s tence by recording not alone wra t we enjoyed and how we suffered, but 

~ ow we labored and what we ~eved. I\ 

. ~ It is t he writing of this book which transforms the animal lntoAman, 
.t.i,...,0~,1\-- 1/) (L ~tt . 111J~, : (l.J._ 

which gives meaning, value, purpose to our ~-.A,,.l:ft:'{n{cJ'vt ~jte • opaned 

~by the band of God every year, nay every morning of our lives. 



' . . 
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Y'~ • a :.!.J· 
Not all books of life are equal in length - some have many pages, others, 

alas, all too few - IU.l~~ CP&U~ oa11~p~nelr.N~«cMl'21c:o_ 

~ But fortunately, it is not the s:pln, but rather the content 

that determines life's worth. The Rabbis of the Talmud who searched the 

scriptural text most carefully, noticed that in the passage read as the 

Torah portion on Rosh Hashono the word ~ ;_? meaning "age" appears for 

the very first time in all of Scripture. p 'J( 1r'4 /,_l::J Jc!! IJ,)i;J-/4; "And Abra-
ha )I I. m grew old and advanced in years. Building a strange and fantastic legen< 

on this fact they proclaimed:\' ~ I ~ ,r,, k ( pr;; 'Jr/t.. 3--(' There was no ,, 
old age until Abraham's time. At first glance this appears an absurd 

l • .,,l.. ~ ._, .. ~ (I.. ~ L'- u ~ s • 
.notion. Does not the Bible itself record the many years allotted to and 
',/!._tf:-j :!J. ,~ and to a Methuselah? How can we conceive of men living without 

growing old? And yet, behind this le5_en~ quaint and exotic, our rabbi's 
~~K-

convey a profound truth. They tell us that a person may live without /\---------------
growing old, that life and maturity are not just a matter of years! Some 
~Co.A,... 
~ capture eternity in the span of a fleeting hour, for others a 

life of many years spells no more than early death. 
~ ft..M''--h-1...t:,'~'°""~---

Here, when all is said and done, we have come upon the central theme of 

Rosh Hashono,~r1ng1ng challenge of this holy hour, which bids us 

search our souls and 

most agonizing of all questions: Where art thou, man? Where are y+ 

your worldl So many years and days of those allotted to you have 

passed and how far have you gotten in the world? Are you all that you 

might have been, all you could have been? 

We spoke of life as the attribute common to animal and man alike, and 

of the book of life which marks man created in the image of God. Man, the 

animal, or man the near-god - how is it with us? The catalytic agent 

which transforms man from one to the other is the spirit of the divine 

which was breathed into him. To the extent tha t that spirit .is active 



. ,. . ' 
' ~ 

fte approa:ches to that exalted state which holds him 
bi,..,,1--

"little lower than 
A 

the angels." to the extent that it is dead within him he becomes the 

brute. An eternal struggle goes on within man between these two opposing 
~ ~L. ~ ·. ~, forces, one dragging him down to tl¾l lor10l ef a. beas-t, the other lifting 

him up among the stars. ~ 

To what extent does that struggle take place within us, and who has the 

victory? To what extent do higher things occupy our mind? What 

striving i s~here after the development of our spiritual potentialities 

of the capacities of our souls? How many of us read or think or discuss? 1 
\.vl--~ \>-") ~• i-\)"t -t:. 1-....... ~iC _,._ t~L(.~ <l How many oi us try consciously to mprove ourselve? To how many of 

us has life become merely a matter of making as mu.ch money as possible 
in order to indulge ourselves as much as possible? In bow many of us 

is the SI>l:3-rk of the divine moribund, at the brink of extinction? 

Blessed the man who can honestly say: Yes, I have risen to the level 

of my potentialities, I have done my best. Woe unto us who can only beat · 
our breasts and groan: Chotonu, We have sinned. Woe unto us who are 
filled, with the repDoach of wasted days and lost opportunities, with the 

\ I f regret of the years which the locusts have eatez, of time that flies and 
cannot be recaptured. _ 

,,,.. , - c~ ~fl~ .;~: 
I \ I 

J \ '1-J f) /' j 

for life but ~ ~ Ana ao, we sit in solemn assembly and pray not only u.~ J) 11 t>~ '"'>BOfJ 1/_JN.)\..:) I .,l)"f)r Ip::>.!, f 1for a book of life. A-ftew-yetrP-i~-d&Wfti't!.~- One pa.rt of our lives is gone, 

another P'.'-ge h4l{been turned, a page covered with writing or blank as 
we willed1 But a new year is dawning, and a new page is before us. ' ~ ~ 

" fl~ uL d ·(. !. ~ .,u nJ'i.,Cµ,Jn.A-/ · ' May it record a life of ~~opportunity, -of ~ µR.J1zea pdt,.entJ,al.U¥~ ~'fu. i~~ ~ 
Ao th t, when he final it .. wilsl. 

us: 



/taealoN u uw t'b • O Lord, and ve 
1 •ball be NltoNd, NMW our ,., ••• 

of old.• 
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Ybe•• le • c!lft•r•n•• beiveen oo. an.I another bour of l t e l n their 
aulboPl J aad • seq ent e t eot. There e boura or p1.etJ an~ cbaez-,. lfbea 
ou. aood le aeny and our aplrt, ligbt. And ,..__.. are o~e:- boura, teveP 
bJ tar '1t&n the P t end r J th6 r.,ol'e r ~l •nr.1 pr•c1o~ tor tbe1P ~•Pih, 
vben llto nao • beneath the aw-taoe an touobe1 tb• aoul • 11011enta of 
trlal, llOID.enta or t 1 • 'Whon -wo O">rl ~N) t 1' prorounc! abyaa ot expei-lenee, 
•1¥1 tbe deep wt ln ua •• • an anawe.rlny , .. ,.,. 

Ot auoh • ••ight and nature la thla w1llgbt bour ot the ••nlab1q 
1••r wblcb • • us to t Ht !"louse o Goc'J rm- pPAJfW •n for medl tatlon. 

e o lleth unto deep et t 
•t~!'f 11 •••• 

not•• of ThJ 

T le lmlat•a words co •• oloee •• an7 \o expreaalag t • aole■nltJ 
Vbleb attra lit 1 ,.ti! "t • tt e 11 n th1 rh n, 1n th at111 ••• t the bo•, 
•• b er ,be· !'tJ ~ti, "" or e ••" or tl• , t: i ••.- rel•ntl••• pound1 . a atu, 
ele r-lll •1•• aberee, ,., n, pauetn r~r 1.•t" ent at • turning ln 1 t•'• 
now, we l•r ve temtl1er tat•-r• or the aat arw:, t earfully prepan lo enter 
the em-not ahead, t ee " e •• or tomo?- ;t'ae ee s •• nta bo•ut. wbo•• 
eou••• la yet t . ., r.~ !' -- ~". 

eholc!, ti--t\ e,. ""ti-,. ., t" 1.tP ,, .r , e, wve e eoHdlag 
••", l t •w lle n.4 t la r.:- bl' 1 ~ ing \ " ... lo •• Dpy •dcJ• unto a7, ,,..k 
to ••k, tbe ye "'t. Anis . , l'?t"i,.i 'Wht, 1'5 .. , . C,n l!t ttou, · f..ordt 
t,el•• .tYll POI -· e~ ln_otj le1f".b Pe d bve tor Jud nt. Our 
pn1er1--iror s r,, of l\~e were •nn N4!, . ..,, be Hie Bolr •• I But 
alaa, not all o, 1.. ... e w r h,:;, r ti ' th •~t 1 f. • i-, for , 11ny lo••d on•• a 

' ··• .,. no more J t. va re a a.b d -~1 r hoPi 3 nd ••• one o t or at b,. • • 
,ba, la our 1"tll 1 t.n 11 ~ tbo ! Ye , - w1 hta ,tPf 1P nl.1 
la vt. tb - • wh n " . r.be ~, f!I Ye d,:. ,:"1' th ~ q,ar"•"11!".F8l\CIJ (.. 1, t helr . 
tbou , •• ~e1i- ;J l ot lovi"l,T .. indne :! - t~!r"o:r 8 w1 88 1n n. art, 
oooaollng, • t ' al , eo~1tortl • • -ug , .ov• ,rtu pb nt &'Yer d etb. 
Tbe !Plrll of N blgb• nnto-ueh d b y the blllowe ot n•a e lrtt, 
Ullloue edb,1 t1 • be 1a a truth ~-n to I! l to tn• me • e of 
thla c! 7, th st~ - or 11 f • s r n V4l. f· n• b<"df y be !'' e tbe 
••••ona. Tbelr lllnfJ le aves wcun e w'- ieh. 4 11 nt,t h"' f'll. 1'he •1oah oannot 
be bol'D an••• ot o t • 1oul or. n. a1a inner fo r _e ean be ~elllD.-.4, bla 
inner being N b • Toe 'nev bo1rt' an" t •new aplPlt' are en eveit• 
reeurrlo1 111.ncl o f 11!•. 

It 1• • •eal1aa\1on of aucb • iracle 1n e11cb ot ua tb.at tble 
gr•• t bolJ da7 le ct~lceted. B•re l• , he bu1-den or l \a pl••• tb.e ••••n•• ., 
or lt1 bope, t~ be ut7 of tt~ p~o~iu•• that new beglnnlna 11 poealbl• tor ••••1 llte. ·uoh ••· t ot tbe Rosh Beaoono 1;11phoo7 untolda tbe th ... of 
renevalt ,._ aua1c et. lte eon,;, ~ abo -:.· r sh u te lt• demanda, the pn,.ra 
l•• •clae lo OUP lo lna. 

ftenev our da71, nnev ov de7a a ot old ••• 

Por at 1• ur ,earning t r renewal or llt• alone, our pl .. 
tor ettll acaotber 1 ar of betng. Gr nt 1 re •nd b· allb, O J rd, to lo.-.«1 
on\j•• and \o •• 

Ve pnJ thl•• tnougb we know \hat t f • la not Wlmlneled ln tta 
l•••lng. It c p na bltter ••well•• •v •'• Tb• voJtld 1•• • not oalJ 
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ourael••• J we. But ls ,s~ng, m f r1en •, ao · t nl 
be dttf•~ nc bet n fo and c ven ~ 1 r 1 r t on an1 it 

t r 1 re 11 ty • 1'b t e r, • t log our ta b r d taco• N , en . w 
tt too. 

\Je n ed rately, fc,r nll routlne religl nn auf 1c e t o 
• ta1n our 11 _ht h~UJ"a, v n li f e ·n-.s cut into lts d . tb.s, w n e" • 
deeper te11i'l... en de th tekee thoae ~e l ove , wben ch1l ~ren lt th t 

n drord d1ao ae ~ s a e of our atr tb ••• when v • y 
no we b ve u., ch d the bottol"'l o r• th • , now we o n ro na de• •• 

•n 1 t "• de er, ••• then we oe diffe nt k1n of rel tn , tl,en 1.1 ne•d 
the kin or fr-1th t l!'l' ,V d th ~ eeb11at to procla me "Y a, thoup,h - l tn 
the y lley of the htJdow r:f d atb, I w\ll f 1" no evil , :'or ~b u ert •• 

And thu we or 1 mo t ferve tly. 
••tore ue unt 0e, o !;ord, end wo • 11 bo reatored ••• Nmev o~ et • 

ot ol • 

Such then ts t p p •• or 
benn r, t h r no 1 or our ela ••• t 
t at th. 
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I There is a difference between one and another hour of life in their 
I 

I , ) authority and subsequent effect. There are hours of gaiety and cheer, when 

i 

our mood is merry and our spirit light. And there ase other hours, fewer 

by far than the firjYand all the more real and precious for their depth, 

when life reaches bene&th the surface and touches the soul - moments of 

trial, moments of faith - when we confront some profound abyss of experience, 

and the deep within us seeks an answering deepj 

Of such a weight and nature is this twilight hour of the vanishin~ year 

which summons us to the House of God for prayer and for meditation. 

, . A •2!Js ½_,r 1, -:i'~ _pf?J\ rz ph>..(' 
Deep caileth unto deep at the noise of thy 
waterfalls .•• 

The psalmist's words come as close as any to expressing the solemnity which 

stirs within us at a time like this when, in the stillness of the hour,we 

- I hear the rushing of the waves of time, their relentless pounding against 

) eternity's shores, when, paus1n~ for a brief moment at a turnin~ 1n life's 

~~m, we leave the familiar waters of the past and fearfully prepare to 
~ v-o,k._, j ~ ~ 

enter the cu rent ahead, e eurrefft whose ' deeps are unfathomed, whose 

course is y t to be charted. 

Behold, the sea of time, unceasing in its surge, wave succeeding wave it 

swells and there is no holdin~ its flow. Day adds unto day, week to week, 

the years vanish, and who dare say: what doest Thou, o Lord? Twelve full 

moons have passed since last we stood here for judgment. Our prayers for a ,... 
year of life were ~wared, praised be His Holy Name~ But alas, not all our 

pleas were heard with equal favor/ ~e~c.~ loved_ pnes xlJS-_4~~ here no ~ 0ffi .tf,o.,__, '-- I ~,~ CN~ w,,LQ.t{{it • ,,v.,,-., ~ 
morej wii\ have reached their horizon and are gone out of sight • ., And yet they 

I'- -
live,~within us; their best is with us

1
when we remember, as we do on this 

Remembrance Day, their thoughts, their words, their deeds of lov1n~1ndness -

tender treasures in the heart, comforting,(consol1ng, sustaining . Thus is love 
, L,<..<--.~ 1 

triumphqnt over dAR.th. The RP1 '1"1.t. nf man A oars high, -,,1-.0 .-,e the h1 lloi.rA nf 

, time . 
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Man's spirit untouched by time - here is a truth which gives meaning to 

the messa ge of this day, the message of life's renewal. Man1 s body 1D8.Y 

be bound to the seasons. Their passing leaves wounds which will not heal. 

The flesh can not be born anew. <-M Mot so the soul of man. H1s inner 

force can be restored/ ~is inner being~ reborn. The 'new heart' 

ana the 'new spirit' are an ever recurring miracle of life. 

It is to the realization oti such a miracle in each of us that this great 

holy day is dedicated. Here is the burden of its plea. the essence of 

its hope, the beauty of its promise: .~hat a ne}'! beginning _is _p_os~ible. 
1$Ly ~ I . AAJ.,.,, .. t .h for }. if!.!_ .E¥-ecy movement of the Rosh Hashono symphony ~a t-o the 

theme of renewal~ ~e music sings its song, the shofar shouts its demands, 

the prayers give voice to our longing. D"JD...:::> 1.:i•~:i.:_ w 70 .. :lJ' ~ ~ \JITC! 
Renew our ~ays, renew our days as of old •.. 

~ 
Foremost is our yearning for the renewal of life i~f, our plea for 

still another year of being . Grant life and health, O Lord, to loved 

ones and to us. 

t.L<-~~-We pray this, though we know that life is not unmingled jllrf. Its cup runs 

bitter as well as sweet. The world ~ives us not only the pleasant thin~s 

that we seek, but also the horrible ana cruel things in infillite variety 

from which we shrink. 

hv-.&....~ Who among us bas not been stunned by the tra~edy of life ~lmk611:ftB too clos~ 

to its loveliness: a little child, beautiful today, crippled tomorrow ••. 

a man, strong and confident one day and then crumbling like a house of 

sand built by children on the shore when the tides of destiny~ in •.• 

plentv and poverty ••• righteousnes s ana rottenness ••• beautiful homes and 
V\.,Q(~f..u..Q.. ~ 
insaBe aoylums .•• the laughter of children, and then their weeping at the 

graveside of a parent. 
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There is no life without such cruel contrasts, ana vet we pray for it, 

assured that bein~ is~ better t han non-bein~. life better than dea th, no 

J matter what its demands. Our mood finds expression 1n a talA of bitter

sweet humor told 1n t he literature of our people about a humble laborer 
~ who walked along his toilsomA,..,. with shouldar~nt , we ighed down by a 

0--
nea~ keart,.,and by the he"'f burden on his back. Utterly spent. despairing 

of the future , he cast his bundle ~o
0 

the ground and called on God to redeem 
(Ar~ ~ ;.._ ~ 

him from ~ misery, to take his life. I-mmea1et9l:;;,. t he an~el of dea th 

appeared and asked: "Did you call me , son of man?" "I did." was the laborer's 
ftL;z.t.:---.-L 

frightened reply. "I need some help. W1ll a,ou. help me place this burden 
r'~ ~tl... C- iu~cto 

back on mv shoulders!• - ~ we choose life. no matter how wearv the - ~ 
weight of tbe world. ~ ~LJ-.L. k&C o--:. w--<- L...,-- ,j_,._ , ~ a..._ w-L ~-v- • 

10 k ~~ ~ u>--L- Q..') ~ 
We l:ive, no-t-as we wish, but as we c~rr. Our desire H for .Q:reater gifts,. tr0 

be ---aax1e. We all want the good thinp;s of life: the vlbgor of heal th, the 
~ comfort of wealth, the warmth of ee•a~, , the inspiration of beauty . But if 

these joys cannot be had wi thout the ..Aia-.ml penal ty of~row, we seek them 

, both and pray for strength to face t he dark with di~ity. "Man is not born 

to suffer.• ~t~s~~. "But neither •she on earth merely to seek 

jov. The worth of bis life i s measured. not by t he bal ance of pleasure 

over pain, but by wha t he does with what he f ind s on earth." 

W ~~ ~ f~ .......... ,.,..,.___ dM{ iv:R~~rre..~i 
~r? !YI'\ -t~:!, })?~ -e! ~ - a hauntinP- refrain gives voice to our lol"lgine ••• 
,.;. • npa l' fox· t,l,e pea¥' of Cll ~ dlill[R. a-,__,_, r'-c.,..,,_,.: l r & u... o,_.___,,\l'.,.,..... ~ i) e__'IJ • 

But even 
~ 

fbysical 

as we ask for life. we know that it is more than life that we need. 

existence- does not satisfy us; it i s not an end in itself; 
~ O(j.{1_;. ~ rv"' alone, it does not justify our strivin~. , !We require a sense of worthwhil eness 

" k ft-' }k),o)..t,..-~ in being~ born of a uuruose wh1vh ~1ves reA.son to~ strui:rgi~<: That is wh:v 

we oray, not only for the reneaa.l of our davs. but also for the renewal of -our wa:vs, for the renewa.l of our dedication to those idea s wl11ch ennoble 

life with meaning . 
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We aU cherish such ideals. Off in a distance, we see vision of what ~ught 

to be, of what we mea{to be. We never altogether abandon ~~am;. 

But somehow or other in life our vision becomes obscured and we lose the 
U:-0 

way to ~heir attainment. The Swedish novelist, Strindberg once compared 

life to an orchestra, an orchestra "which always tunes up, but never 

begins to play." Sometimes we are like that - instrument in hand, wonder

some music before us, but we don't break into song. 

If there is a sadness in our backward glancA, here it is: 

The music we wanted to play, but never did ••• The life we meant to live, but 

didn't •.• 

That cause we almost made our pwn - but we could have been defeated, we 

could have been ridiculed, or perhaps we preferred the comforts of ease -

and so we didn't follow our vision ••• 

that spirit of unselfishness with which we hoped to meet our fellow man -

but then we met the world, and reeling with the fever of its contests we 

said: the strong alone survive - and failed to conquer our selfishness ••• 

or take the love with which we sought to bind our married life - but 

love has its price and we might have had to ~ay it, 1n constanc~, devotion, 
. W'<-

sacrifice - instead we yielded to the lure of passion, andAlost our 

love. 

How poignant it is that we come so close to the loveliness of life and 

fail to grasp it ... not just 1n its larger avenues. but in our day by 

day experiences also, when lesser virtues elude our hold: gratitude 

unspoken •.. forgiveneee witheld ••• goodness restra1nea ••• love unfulfilled. 

~ u ~~-v-- ~ - ~t ~t o.... ~ ~ ~ Lr ) 
~ :::tnl;r do we da 1t'l Wb;v: do we st1fJe on.pi)spu-l.iie far g.aod'Z 



The reasons~ our failure are not too far to seek. 

5 

Indolence is one, 

our proneness for delay another, the weakness of tbe flesh a third; ~ut 

) over and above all, our oa~a1on for conformitv, our ma.nia to follow the 

multitude. How can we do ~ood. when others do evil, we sav. How can 

we be honest in a worln dishonest in its Averv real •.. how tender love to 

people who know only hatet 

The world~ too much with us - a warrina, grating, confoundin~ world. 

We must away - wherelthere i s distance and altitude, skv and horizon. 

Th&» is why we welcome this day of da¥s , these orecious hours of worship. 

which turn us from the worl d without to the world within and help us 

recover direction. Here we are reminded of the values the world makes 

us for!et. Here. we re~ain our vision of the ~ood, for here we listen to 

words of Torah ..• Torah, the sum of all idAals which give worth to life. 

That iR why our fathers called the Torah a 'tree of life' and the 

passage in which they s nake of it as such is juxtaposed to our text 1n 

prayer: ()~ p '{..Jt,f<r ( / ';l /J II n r,y we pray whenever we turn to the ark. 

"It is a tree of life to them t hat hold fa s t to it, " ana then we add: 

;o..9 2...:; _!_)'1'4 ' -f~ n "Renew our days as of old. n The renewal of ideals 

gives meanin~ to the renewal of life. 

~ 
Still another longing impels our worship. It is~ auest for the renewal 

of faith,~~rff': ' ;reb1r11-) of 0JiH' belief 1n God. 

Wa don't mean formal , institutional religion now~ not creed . not ritual. 

nor even worsh1n. We mean. rather~ an mner spirit~ an inner force. 

a reliance which sustains. a nower which transforms .•• 
J.~ ~w~ 

the kind of faith ~ moved our · fathers in a~es past.•• 
~~~ -

the,,faith which brought them hope in exile. natienne in A.dversity •• • 

) the fait h which gavA them iP&B otren~th to bear relentless toil and end

lessly to suffer and endure ... 



) 

) 

6 a,,t-
Jef. the faith which ~ave to 
meet grim death with jov, and bare the neck to Av&ry sharpAned blade and 
lifted ax: or. ovres a~cend1n~. lean into the flames and saintlike die 'ftJ~,, 
with the 'shema• on their lips. 

OR how emptv, how shallow our own faith is compared to this. We have our J 
I synegogues, to be sure, and we attend them. We che~tsh the principles of 

r~ our1 and oray the world would keep them. We reco~ize our ties to 
Klal Y1Aroel and support our brethren wherever they may be. We even 
believe 1n God, ma.nv of us ao. 1n an intellectuR.l sort of wav. and so 
we call ourselves Jews. But somethin~ is missing. mv fr1enda~~ methin~ 
that makes the differenr.e between formal and conventional religion and 
its vital transform1n~ reality. That somethinR our fathers discovered/ 
and we need discover it too. 

We need to desperately, for while routine rel1~1on suffices to sustain 
our lighter hours, when life runs out into its danths, we need a deeper 
faith~ ~~~ ..• when death takes those we love, when children slip 
through our arms .•• when dreaa disease makes waste of our stren~th ••• when 

• ;z!u,R- ~wfl. we say~ 1'-ink: now we have touched the bottom of the sea , now ~ can 
~o no deeper, and yet we go deener .. • then we neen a different kind of 

-1-z, ~~-'-'-.... faith , the we need the kind of faith that moved the Psa.lmiRt wh:&.a m, 
~ ( //) r. --~;)21 ii~ ta';:/!5 '{;-0 r;-,r--·_...)_so--..ic:'.,-_. Yea. thou~h I walk in the vallev 
of the shadow of death. I will fear no evil, for thou a.rt with me . 11 

·--
'\(.w),C f' And thus we pray ~ ferventl v .1 ~j'f"° U/) ,~g, ~ If ·~ '_)1rJ 'V Res tore us unto 

Thee, o Lord and we shall be restorea •.. renew our days as of old. 

Such then is the purpose of this µ:reat holy day. "Renewal" is its banner 
the renewal of our ideals •.• the renewal of life ••• the rebirth of fait.h. 
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Our father our King, 1ns£ribe us for blessing 
in the book of 1 if e ••• 

Wit~ -this fervent prayer on our lips and in our hearts, we prepare to greet the New Year, 

prepare to lift the curtain of our future beneath whose impenetrable veil lies all that 

tomorrow may bring. ~rant life and health and happiness, 0 God - this is our earnest plea. 

We can hear it from the lips of parents who seek God' a grace for their children; we can 

read it in -the eyes of children who need their aging parents near just a little longer; we 

sense it in the terrler kiss with which a husband greets his loved one on this New Year's 

day; we can feel it in the l:JltCdclasp of every faithful frierrl.. Grant life and health and 

ha :;,piness, 0 God. This is the devout prey-er of a rabbi, who stam s in the pulpit before 

his God, blending his petitions with ,'those of his people to send a sacred song of 

supplication to Him who is enthroned on high. 

;-~ 

\ 

Once e.gai n we are assembled in tre courtyards of the Almigh-cy- heeding His summons to 

judgment. Again -the shrill sharp blasts of the s hofar shake us from our complacency 

with the:ir de:mand for a 'cheshbon-hanefesh' for a r eckoning of the soul, for honest self-

) . l Again we a.re confronted with lif e 's towering crallenge: Where art thou, man ? 

I 
appraisa • 

Where are you in your world• So many days and years of those alloted .to you have passed 

\ and how far have you gotten in yo ur world? Are you all that you could have been, all tba. t 

\you might have been? · 

I 
The hour of our judgment is essentially a humblit).g one. Intl1e eddy of emotions swirling 

within us now - sorrow and joy, hope and doubt, confidence and despair, following aach 

other in rapid and relentless succession, - this surely is our domim n t mood, humility, 
l{k ~ {rv-V IJ\J F 

l. It is a humility bor/\of the painful awareness of our 

transcience, ~e:e;rui,~ed~rbbe--'.r-eiC"CTJ;?Itti-&n--of the pitiful impotence of vaunted 

\ human power and achievement. 

---;;:::::::-

) The Day of Remembrance ren ffids us of life's evanescence and we are humbled. 



How quickly the year has passed. It seems only yesterday t hat we were gathered here, a 

full year before u~f its months a meadow of hope, each day a lovely flow-er 

blossoming on that l/lltlll,,IL• We were happy and confident then, as we looked ahead, giving no 

~ t hought to the years ultimate conclusion. But leaves fall and flowers fade a.rd the ~-

glide silently by, reckoning little of our clocks and calendars a.zrl their petty markings 

of times am seasons. Our days are as a shadow that passeth away, th9y are speedily 

i~• they fl'/y away••• 

~ ,uJ4 ~ d_? ~ 
But i,a i>i l"eall::, time ·~ fli.et,, is it time tba t passeth as a shadow? ~ 

- I A-
-fj_re 6; a concept of infini w! It was, a million ye ars ago atrl wi 11 remai n, a million 

years hence, unending and unchanging as space. Humani ty may sink into nothingness, tre 

stars in their heavens may cease to be, mi gh-cy, massive mountains rray crumble into dust, 

but time will renRin in its proud majesty, symbol of eternity. No, ~ does not pass. 

'!! :tass /llllt(• We who are born of dust are destined to re -turn to dust in tine and in a 

world which will . la1J13nt us a day and for ge t us forever. 

Morta.ls in irran.ortal time are we, finite atoms of infinity. And though we liV'e to be 

a hundred years, yea even by reason of strength a htmdred and twenty, the highest s:tan 

of ljf~ alloted to s: lent man, what are trese years in contras t with eternity. Are not 

0.. 
a thousand years in God 's sightas/\.yesterday men it is past, as awat oh inth9 night, a 

grain of sam. along tre shore, a tiny drop in oceans -vast.~••• 

Thus doos tm Day of Remembrance teach us to know l i fe's brevity. In th:: stillmss of 

this awesome hour we hear the rushing of the waves of time, we sense the sinking of the 

flood. of past existence into the gaping abyss of eternity arrl we are humble/• 

The backward glance of one year humbles us also with its reminder of human frailty, of 
1.d.c..-~ 

man's utter helplessness against I] 1lu1;y DU .. '1 ft-fate. 

Many of us learned this lesson in all too nany wa-ys in the months just past. Here an/. 

innocent baby was torn from tre arms af.' loving pa.rents; trere a young wife with ialL little 
~~ 

children was bereft of a loved one arrl provider; dread disease maimed one.;• I 

was told that 

the burden of 

fhe had only a few months to live. The joy ~f life tunned to aohirg grief ••• 

~ ~"-;J pain and misery heavier Ji' r ]~"llr-u• 

I L. 0 ,\ ' 



Against such tragedy we are all of us without recourse; no po.var on earth can stay the 

blows of destiny's iron hand. Though the rich man offer all his treasure an:l the man 

of power wield all the influence at his col'.lI!'!l8.l'll, disease will not cease its ravagings, "1ll_ 

w-!~ dead~ return to life. We are all,.--- the witnesses or victims of endless 

anguish which finds us h;elpless. The Day of Remembrance teaches us this truth and. we 

are humble/f-

Perhap:; the most hmniliating aspect of our self-appraisal is the recollection of defeat 

a.n/ an area where we might have been VID torious: our moral losses, our failings am 

fumblings in the field of duty and responsibility. We are shined wren we compare what we 

wanted to be, wmtwe could have been, nearly were, ard then admit, without deception 

wm t we really are• 

Someone once asked the Rabbi of Ger: "Why do people always weep when the read -the pra~r: 

Man is born of dust and unto dust he will return? If a man sprang from gold and turned to 

dust it would be proper to weep, but not if m/ returns wmnce he ms co:n:e." The rabbi 

~ 
replied: "The origin of the world is dust, ,_. man has been placed in it that he may 

raise the dust to spirit. ¥;n always fails in the end, ard e-verything crumbles 

into dust~" 

Dust raised to spirit. Hem· many 
~ ~ , f. SW\I......, 

We~the ~jfrecious are 

f ht 'I-. • dll/} o us can ones ly say t.1:1. t we ha -re fulfille ~ task. 

our many endowments: minds to kno-.v truth, eyes to see 

beauty, ears attuned to harmony, hearts to stir with pity am to dream of justice and of 

a perfected world. 

What mve we done with hhese endonments.,Where was the wine of life ard the soft voice of 

its yearning? Where was the song of day arrl the silent worrler of the night? Where were 

spring and ,summer? The petals on tre grass, the wings in the air? Where were they? 

Where = ~~,+:o7~.,:i iHJ of them snerliQ:y_?Pd i:pwloa., ae9,;-l,od. aag •ngled" 

iA--~ho booislee eu!~tw:aas of nrd af'kt yerd of Jons tbilil. papa;: bpe, ticker bpo, r7,QN20J 

..r car las b a:ne. e'ltP ~filed, 

:A.gr in the be ckw:ard gJ a nee of &"IIP jatlgmenb hct!r fills lie II i bh ltwrdlii,:y au1 • s'bzuaeu *' 



Again the backwari glance of our judgnent hour fills us with humility and shame. At 

lastwe realize thatwe contribute really very little to our world, that we receive 

from life more than we have power to give to life. As the years glide silently by 

they influence our course more than ,ve can influence theirs. We are beggars at God's 

door and not bestowers. 

1'!,- .. -
~humility 

~. 
is not 11 final emotion on this day. Even as the wail and rumble of t~ 

shofar' s Teruoh is resolved by the resonant cry of the final Tekioh, so is our feeling 

of humility ultil!E.tely redeemed by a sense of gratitude and faith. After all, 

transcience and frailty and defeat do not give a complete sum.i:M.ry of life's meaning -

+-there is much permanence also, -.air 1llli4Nr strength and many a victory. 

Upon tre contrary, these very shadows give greater lustre to the light of our lives. 

Our awareness of life's brevityne.kes us more consoious of each precious day and hour 

we are allowed on earth. Our cognizance of human frailty, the pain we see or suffer 

increases our sense of thanks for our nany blessings, for those countless gifts of life 

we take for granted, in wanton carelessness, until their loss again affirms their 

real worth. 

To thank God for wmt we do have, for each gift he chooses to bestow - this surely is 

the ultimate mandate of our day., the lesson of our meditation. It is a lesson which 

was brough home to me with poingna:t 

La.st year his son was stricken with 

force by a member of our community not long ago. 

~ -~~•·1,f\.~ 
polio; near death for many ;JIDCCX mont ,'f;.he was 

left completely paralyzed. A month or so ago., the fatb3r s'tepped forth joyfully, his 

eyes over fl owing with tears of gra ti -tude • "Thank God," he exclaimed, n my son can move 
e..=-- ~~J -tik, 

the~toef' et ozze g-1' le1'air,ort;,. _, IrB.Y even be able to teach him how to use a typewriter 

with his~" 

I f ~~~(~t,!47~µ..,L, t~,;,6"11A,~-~h-<.k!J 
\Tl,a.nk God, wy son can mow a t°!'•"Rh God, how blind we often are to our good for~C:., 
~~ ~ ~ ~ ~~· ~ 
Beggars ~ at tre door of the um.verse., it behooves us not to expect with 

eyes ever more :munificent gifts - mare flouer ing, more frui ta.ge, more gladsoIIB quivers 

of th9 

be the 

happy flesh. But rather it becomes us to pray with hwnblo b3arts that whatever 

~~ • 'thi • +' nd nd gifts ~•~nl"ufl: • .. trey may stir wi n us an ever gravnng sense o ... wo er a 

of thanks• 



.. 
As for the thought of our moral failings, our fumbl ing s in t he field of duty, these 

also need not leave us to humility and dE:spair• Hero~ the srado.vs s e rve to accentuate 

the lights and many a defeat is redeeire d by victory. Who among us cannot la.y claim 

to a noble thought, an encouraging word., or a deed of loving k indness which helped another 

along the way. 

nearly 
We remember also the lives we scim:mx:t lived - the visions we almost follCJNed, the truths 

we almost spoke., the embattled self-centerdness we rearly conquered. And lmov,ing how close 

we came to tr.ese ri;:t ideals, we !mow also that we can attain to them, tha t we can lead 

the lives we nearly lead, lives large an:l generous, bold and adventurous, n:xm lives great 

in tm scope of their thought, warm with inagination, courageous in an act of faith, 

magnanimous in forg"i-veness, smilingl~,:1ctorious over se~ba1fs arrl disasters. ~ 

~ ),-a~ ~ () ~--~ ~"~ t ~- -
These ·are the thoughts which move us as we gather in our synagogues and listen to the 

~ ~~~ 
struggling blasts of the shofar hearald the passing and ~e- birth of~a: year. Like the 

swella.nd the surge of the sea and like the thunder of· t t e sk'Js, its echoes resound over 
A 

our heads: firs t a wail, tm n a rumble, at last a victori ous cry. 
J 

Our own lives speak to us. The stress arrl strain, the pa.la and passion of our days ring 

forth from each note of the ram's horn and fill us wi ih humili-1¥ and awe. Yet how 

jubilant are those final accents of the Tekiah., accents which foretell the ultimate glory 

tt. • -
of life, e, lif'e filled with joy and blessing., a life enhamed by the nobility of iMP deed/• 

Is not this unique: Humility redeemed by faith, the sorrow of life transforrood into the 

song of life. 

As the year glides silently by, may tl:e promise of that final tek i oh be fulfilled in our 

lives. May we come to recognize the good with vmich our~~ crovmed., tre Jmny gifts 

which are ours in aburrlame, yea even in a greater measure than the sorrow with which we 

are afllicted; and mAy we in gratitude for al l we have heed the call to live., to live 
.I 

from the fulness of our hearts, to live as we might live. 

"--' ~/\~~ 
Then will ~ prayer of ee-~ also find fulfillment, a.rd no matter hovr great or small 

the number i'\!:/l;-e7::'u ::,~~., we will have bee n inscribed for a li fe of blessing• -



Rosh Baahono '572J -

le. I J 0
1 

of•? ~3!7 t,Y. '?f.-1:J,I 
,bt,J./ f.r:'!!.J 

•Let us affirm the majesty and the 
holjneH of this day, for it is me 
of awe Nld dread. On this day, 0 
God, Thy dominion is exalted, and 
Thy throne of judgment is establi
abed ••. • 

I often wonder, my friends, wether anyone belonging to another religion or to 

none can reA1 ize the impressive solemnity which comes upon ue at a time like this 

when, in the stillness of the night, we seem to beRr the rushing of the waves of 

time, when, standing at a great milestone, ~t ~ passing, as it were, of two 

eternities, an endless pASt and an endless future before us, we bid a farewell 
L 

in tel\l's to all that was yesterday PDd fearfully prepare to lift the curtain of 

the future, which, beyond its impenetrable veil, carries ~11 that ta11orrow may 

bring. And, ruRidst the stillness and trembling awe is beard the voive of God on 
r /" r I high, who eays to each of us: "v.~4)/ t,~1,/ .. . ,'l('l/'-:,,/1. ,,The Lord who walketb before , / r· 

thee, eh;\11 ever be with thee. Ile will not forsflke tbee, be not dismayed." 

Another year glides silentl:v by M d our soul reg c1r ds its mr'rch in thonglltful 

conteoplation. 1101·: fleeting ~re tbe d~ys of our years ••• I\ wind passeth over them 
~ u,.....~ c:1ml lte.;· ;-- r e gone . Life f lu.vs thro11gh our fi~er !5 like precious grain from A ,, 

lo ")sely f ~s !:. Pne 1i b ng. It eludes our graP.?• It e l /ude s us of ten bec ;iu se we do 

no!. hold on f iv t enough, because in wa ntor, c'lrele ssness we f ,.. il to greet ea ch 

moment of existence with full awareness. It eUudes us ~lso, simply because such 
o.. rel(c;vu:, e is its natnre, auch its law; ultimately, life c ~lls us to £H'PeA~eF eve~Jthing it 

brin&.J/nere is one of life's impondr•bles: we or: e ske,' to embrace the world 

even while we must surrender it; we are enjoined to greet each moment of existence 
~vt Ct,-..,.(,._lli. { 

wit!.! full ~.wareness, even while we~ to return life' 1; gifts. One of tlie poets 

of the Americ1m H<\bbinatP., t he late }.~ilton Steinberg, pointed to t '1 is !lflradox in 

one o; h i s most brilliPnt cre ;1 tions: T'.la n rises only to f nll, l!e "rott>, ,,e receive 

conntle~ s blessin~ in life , only to relinquish theIJ nt last. The Hnbbid of t ~.e 

Tnlnmd put the mRttP.r in dramatic simplicity: .. ,) ,.31;)? ,o 1
~

1
~ (Ji,~ /4 .--l JU/4. 
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"'A man comes into this world with his fist clenched ••• when he dies his hand is open." 

We begin by ll'asping,ultimatP.ly we must surrender, and the art of living is to k,iow, 

when to hold fast and when to let go. 

Surely, we ought to hold fast to life, for it i~ wonderful, full of a beauty and a 

worth, full of a grandeur thRt brea.kwr through every pore of God I s own world. We 

know that this . is so, that life is passing ?7onderful, but all too often we recognize 

this t•uth only in our backward glance, when we remember, as we do tonight, what 

was and what is no more. Here is the re a l re as on of the remorse which fills 11s P-t 

this parting hour of the year. We remember a beauty that faded, a love which is no 

more; but we remember Also, and wit.l~f ar gre<'.ter pain, thf'.t we did not see t~ beauty 

when it .flowered, thl'lt we failed to res pond "' i tb love to love when it was tendered. 

Wasted opportunities ••• neglected entlowments, •• unap?reciflted blessings ••• beauty 
( 

which found us blind ••• he?vcnly hnrnonies unheard by our ears bec ause they were filled 

'.'1 i t h the l!in and noise of o•.1r petty disc ordR. Th.- s e n.re the remembrances which bring 

us t.o reproach. It is a pognant thin~ especi ri lly to r eR lize how c ~reless we often 

~re of life's most precious gift, t he love of our loved ones: parents disregarding 

their children, children t~eir ,Prent~ , brothers t he ir brother, busbund and wife 

i ndi ff~re t +o e ,· ch ot' <' r, nntil c:il ;,mit.:-· st!'ike'> :-> m ' tl:en we t e 1' t our 1)re:t=-ts find cry: 
✓ i ... l,, 
cllotonu , 1·~ ~-•v,::, , inned ••. we t .iJ not 1; 1e :-u to S,'Y ti1iE: to ~· c,u , 1\·e ,_; id net n:e :i n to de:i.l 

falsely , we d.ic. not me l." n to Sj) e ;, 1 :~ arshly , ', e lo l ove t .. ee •.. bnt there i ~ none t o 

hear cc1 nd there i s none to heed. 

llow wantonly careless we often :we of 0111' b le 8s ings until it is to late. Like 

birds whose beauty is conce a le1~ 11ntil their plumes ;1 re spre ad against the sky, our 

bles sings brighten only r-..s they t ~!, e t l~eir fli 6ht. Here sure]~- is ~ neetlful lesson 

bro11 ~h1bv our medit ,. tinn. ;,_,ife i c; !)TP.cicus ••• it i s in effably dear ••• never be too busy 

for t he wond<'r nnrl t .hp :,we of i t. 0
e reverent °:)efore e :1 ch dfl•vninl?; day, greet each hon"!" , 

seize e ach i;". old1:m minute. Clin • to l ife, with r 11 :,.· 01ir 1e r1_ rt .1nd soul ,mtl mj o:ht. ilohl 

fast to 1 i f e, , .. hile yet ye :11"y . 



' . ., 

How bllnd we or~en are to ow· EOOO until 1t is tuo Late: 

'l'nornt.un Wild -::- r ma;{es t ~1l f -poln-r. ln what. he.s become a ciassic 

of Ami:::r-lca:1 Drai!!a •.. .fernaps you re!Ilember it, tne p1.ay uur Town 

In tnl s ~iay a yo unv wuman 

She chuu~es her l~th blr-r.hday and ~e she co~es upon tne see 

3ut nobody looks ana nooody 1.Lst.eu8 aua aL.L t. '.'.le busines 

~ooabye Mom~a, good by papa Grovers corners 

clocks t1.ci.{ing 

hot not. batns 

newly ironea dres s es 

ana l yinf down and getting up a ~; a1n ... on ear tn 

yo u are ail ..• 
.,P~ l /p'~ Ow{ D Iii C 

Is not tnis tne raala dy ... we are blinu, DL.Lnd tu so mucn or tue 

/ 



'The rabbis•of the Talmud put the mater tersly: 

ADAM BA BA-OLAM BEYOBAYEEM KEFUTZOT 
A man !ome into this world with his fist clenched 
when he dies his hand k is open 

We begin by grasping 

ultimately we mus surrender 

and that art of living is to know when to hold fast and when to let go. 

; ~ureJy we ought to hold fast to life for it is wonderful, 

full of a beauty and a worth, 

full of a grandeur which breaks through every pore of God's own world 

We know that this is so that life is passing wonderful 

but all to often we recognize this truth only in our backward glances 

when we remeber, as we do this day, what was 

and the realize,with a sainess and remorse, that it is no more. 
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That was Kivie Qut that was not the whole of him. 

There were other elements which went into his making and defined his essence ... 

his children for whom he cared and in whose accomplishments he took so much pride 

his grandchildren and his great grandchild, those jewels of his crown • 

and above all there was Emily 

of all earthly go«MB his most precious 

standing by his side 

giving quiet assent to everything he did 

bringing him grief only when she was not well or near 

Emily, Kivie's wife: his love, his thought, his joy. 

And now he is no more, 

and because he was what he was and is no more we weep 

Alas for those who are gone and whose like will not soon appear again 

And yet our faith enjoins us not to mourn overly long, nor to live cloistered 

behind the walls of an ill controlled grief 

Never to tarry in the valley of weeping but to turn it rather into a place of 

many springs. 

In the midst of life's losses we are to think of life's gifts 

in the midst of life's sorrows we should remember life's joys 

in the midst of life's depair we must cling to life's undying hope. 

Nor are these losses apart from these gifts. 

These joys from these sorrows, these griefs from these hopes. 

Our losses grow from our gifts -- whatever is given is taken. 

Again, our hopes grow out of our very losses - whatever is taken, is in some 

fonn given back again ... 

Our sorrows are but joys softened into the tenderness of aching recollection 

and our tears, our tears are naught else than our remembered smiles. 



But if our tears are naught more than our remembered smiles let the soft remembrance of the smiles of our better days glisten even through our tears 

-s-

let our darkness never be so dark but that there shine through it the light of hope. And let this hope not be the last refuge of the disconsolate but rather a strong life-giving force bent upon enhancing human existence in all of its manifestation. 

Is not this what Kivie would have us do could lips now silent speak to turn from death to life 
to futher causes he advances 
to love the living whom he loved in life ... 
to smile, aye to ''keep smiling" even through our tears. 

Let us resolve to do so 

then will we give substance to the promise inherent in our words that the memory of the righteous is indeed for blessing. 

Amen. 



For all of the fine words that attend our most significant 

life ceremonies, there is, nearly always, a hand gesture that 

marks the actual moment of transformation and passage. At a 

wedding it is the exchange of rings. God help the photographer 

who fails to click the shutter at that moment! At a funeral it 

is the first handful, or spadeful, of dirt thrown upon the 

casket. Mourning truly begins with that gesture of finality. 

At a birth it is--or was, before the advent of new age birthing 

procedures--the slap on the behind that brings forth the new

born's first, gasping cry. 

And at a college graduation? Only when the sheepskin is handed 

to you, followed by a handshake--only then will you all sigh and 

cheer and no longer secretly fear that some computer somewhere 

has made a mistake that will force you to repeat your English 

comp. course. Commencement has genuinely occurred when you walk 

the aisle back to your seat clutching the diploma in your hand. 

I want to freeze that gesture for the next few minutes so 

that we can feel its full resonance. Specifically I want to 

share with you some of the parallels that I see between this 

moment of commencement, of beginning, in your lives and moments 

of commencement in the life of the human race. That may sound a 

bit grandiose to you--yet I would maintain that such an explora

tion is an essential quest of the religious life. Just as biolo

gists tell us that "ontogeny recapitulates philogeny"--that the 
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individual human fetus, as it develo9s, goes through the stages 

of species evolution--so do our religious texts instruct us that 

the patterns of our individual lives reflect the cosmic whole; 

that the moments of our days are vessels of eternity; that we 

are, each of us, fashioned in God's image. The psalm with which 

I began, Psalm 90, supposedly authored by Moses, humbles us 

with its proclamation that in God's sight "a thousand years are 

like yesterday that has past." Yet in our sight, too, each mo

ment, if paid full attention, can be an epoch. 

"A man comes into the world with his hands clenched," says 

one of my favorite Jewish proverbs. "He dies with his hands open." 

Today you are entering the world with clenched hands, holding 

tight your diplomas. You are, in a sense, newborns. I know that 

thought may offend the sophisticates among you who feel that 

they have suffered enough term papers and final exams to last 

a lifetime. All of that, however, is but the birth canal through 

which you will now enter your careers and your independent, 

adult lives. Of course your fists are clenched: perhaps in re

luctance to let go of these four years of campus life and the 

childhood that preceded them; perhaps in anticipation of the 

struggles to come in our predatory world. Your fists are clenched; 

that is a reflex of infancy. 

That reflex is considered by many scientists to be evidence 

of our evolution. One of the most outspoken humanists of our 

day, Dr. Carl Sagan, in his book The Dragons of Eden, speculates 

that the clutching reflex of babies is a holdover fromthe days 

when we were arboreal creatures, living in the treetops, when a 

timely clutching reflex in response to being startled may well 

have served to prevent a fatal fall. Most evolutionists at the 
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very least see significant connections between the development of 
our opposable thumbs and our high intelligence. Homo Sapiens, as 
we immodestly call ourselves--the Wise Man--is distinguished by 
an intelligence for tool-making, a harmony of brain and hand repre
sented by our ability to grasp. 

The Book of Genesis speaks of this human characteristic as 
well, but in a tone of warning, even of curse. Our fall from 
the Garden of Eden is sealed by God's curse upon Adam and Eve 
that they will have to labor, she in childbirth, he in agricul
ture. The curse for eating of the Tree of Knowledge--the fruit 
of which you have all been gnawing these four years--is a human 
hand that can, and must, grasp tools. 

But what kind of curse is that, you might ask. Is it not our 
goal to become dextrous, to fashion our lives as we would like 
them to be? Does not the infant strain to be able to grasp, and 
hold, and use, the things of this world? Is that not what power 
is all about? 

"Yes," I reply to you, "and go at it. Take a hold of life and 
squeeze every drop of experience and goodness from it. Don't al
low our mass society to spoonfeed you and assign you a place. Find 
your own sustenance, and define your own place. Only be warned: 
the first act to arise from our clenched hands was Cain's act of 
murder. So beware the clenched hand, for it speaks not only of 
power, but of fear--a deadly combination." 

Power and fear--power as antidote to fear--that is the psycho
logical reality that motivates the clenching of our hands. To 
grasp an object brings new power to the infant, yes. But it also 
brings the recognition that the object is not a part of the self; 
that the self has boundaries, a beginning and--o, horrors!--an 



. 4·. 

end; that the self is separate, and alone, and naked, and de

pendent, and will have to cry and howl and clench those fists 

even tighter in order to survive. This, I believe, describes 

the inevitable, primal experience of growing up that recapitu

lates, in each of our lives, the fall from Eden, from blissful 

merger into painful individuation. I have no doubt that, for 

all of your joy this commencement day, as you are reborn into 

the world from the womb of this college you are bound once again 

to undergo that feeling of fall, exile and alienation. 

Of course, we survive our falls from Eden, but not without 

cost. In the Bible it takes but one generation to internalize 

the exile and seal shut the gates of the soul. Whereas Adam, 

in a cry of joy to his God, can say of Eve, "This one at last 

is bone of my bones and flesh of my flesh," their son Cain is 
oo\\i 

capable ~of asking the same God, "Am I my brother's keeper?" 

Within one generation, the clenched hand has turned into a fist. 

Within one generation, humankind has forgotten how to open the 

hand, how to reach for another's hand. Within one generation, 

the "other," once seen as part of the self, has become a threat, 

something to be conquered or obliterated. 

Still you may be asking, What has this Biblical exegesis to 

do with your graduation from Lafayette College? 

Just this: that you not forget the second half of the gesture 

of commencement, the handshake. It is more than a congratulatory 

salute, much more. It is an offer of support, a reminder that you 

are not alone in your strivings, however solitary you may feel. 

It is a reminder to you to open your hands, each day, to other 

human beings, to give, to receive and to pray. It is a reminder 

to you to allow your hand, the hand that works, that creates, 
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that strikes, to have a sabbath. 

Open your hand to give. Once upon a time, when the fabric of 

human community was not so torn by modern history's violent forces 

of displacement, giving was an act that was inextricably bound 

with one's sense of belonging. In Judaism we have the concept of 

tzedokah, which, feebly translated, means "charity." But the Jew

ish concept of charity is not of an individual act of kindness. 

Tzedokah is a communal obligation. One gives because one belongs 

to a community that has needs. One gives because it is unthinkable 

not to give. 

Today, in America, it is becoming highly thinkable not to 

give. Community is a scarce commodity in our country. Though we 

are bonded by traditions of tolerance, these often translate into 

mutual indifference rather than creative interaction. Crisis or 

tragedies such as the space shuttle disaster seem the only cere

monies that we truly share, with the electronic media serving 

as our house of worship. Even our precious democracy is becoming 

fossilized; we are smugly apathetic and contentedly ignorant. 

And our lack of a social safety net--America ranks low in the 

industrial world in its caring for the elderly, the poor, the 

handicapped, the everyday citizen--breeds a sense of desperate 

necessity, a concern for our own well-being and little more. 

Now, I am not here to give a political speech. Whatever your 

political views, whatever your belief system, whatever you might 

propose as the cure for the deep-seated alienation that plagues 

our country, I entreat you to give: to open your hand, and with 

it, your heart. I entreat you to search for that sense of belong

ing, which is more, far more, than a perch on the ladder of success. 

Don't allow our culture's "Have a nice day" smile to lull you into 
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believing that you're having a nice day. "Where there is too much," 

says a Yiddish folk proverb, "something is missing"--and in America 

there is too much of "Have a nice day." What is missing are the 

people who will bother to define what makes for a nice day--a 

defining that often demands nonconformity and sacrifice. 

On the most personal level, such nonconformity might mean 

taking friendship seriously in an age when geographic and economic 

mobility have made our social roots shallow indeed. It might mean 

dealing with marriage as a sacrament, not an experiment, and parent

ing, as mothers and fathers, with the same vigor and commitment 

with which you pursue your careers. It might mean handling money 

as a tool rather than as a toy or, even worse, as a holy object. 

It might mean wearing your education as a skullcap and not a crown, 

as a garment of humility and not of pride, for what have these 

four years really gained for you but the knowledge of how little 

you know and the desire to know more? 

Open your hand to receive. It has been said that the opposite 

of love is not hatred; the opposite of love is apathy. Likewise 

I say that giving and receiving are not opposites. Both are open

handed gestures of love; their opposite is indifference. 

To my mind, being indifferent in America is a prodigious feat, 

for the panoply of cultural treasures, the rainbow of races and 

ethnicities and ideas, the sheer, creative force of our national 

enterprise, are as a grand as a mountainful of wildflowers. Yet 

how little of this beauty we are ready to receive. How narrowly 

most of us perceive America's cultural spectrum. How confined we 

are by our so-called tastes. Even in this bicentennial year of 

the Statue of Liberty--a statue that was given a voice by a Jewish 
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woman, Emma Lazarus, author of the famous sonnet that declares 

to the world, "Give me your tired, your poor"--even in this year, 

Americans remain a peculiarly provincial people. We sunbathe on 

Caribbean beaches without being aware of the fecund Caribbean 

culture that has blossomed on America's own East Coast. We 

listen and dance to rock music without detecting the black blues 

and gospel sounds that echo within the top forty. We debate policy 

and assign tax dollars for Latin America without hearkening to 

Latin America's own voices, including a generation of the most 

dynamic novelists in our hemisphere. 

We export Coca-Cola to China, Disneyland to France, jazz to 

Scandinavia, designer jeans to the USSR, MacDonald's hamburgers 

to just about everywhere--yet we view this as a one-way commerce. 

We fail to realize that our most precious resource of all--the 

American people--are indeed imported from every part of the 

world. 

I spoke early in this sermon of worlds within worlds, of how 

individuals reflect the cosmos. The United States of America is 

such , ie e~e~ a miniature of the entire earth: not merely a white, 

Anglo-Saxon, Protestant corn belt, but also an African plain, 

an Asian mangrove forest, a Mideastern desert, a Caribbean island. 

It is our manifest destiny not to imprint our corporate logos 

on every continent, but to conduct ourselves as a proud community 

of immigrants, a cross-section of our contentious earth living 

in creative harmony under a superb body of law. America's role 

in the world should not be as policeman but as teacher; America's 

symbol in the world should ·not be a raised fist but the Statue 

of Liberty's "lamp beside the golden door." But in order to pre

sent that shining light to the rest of the world, we must first 
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look in the mirror and recognize our own diversity, our many 

faces. 

That means each of us. I am not speaking here of an abstract 

patriotism; I am speaking of concrete citizenship. As Americans 
we have the opportunity and the calling to open our hands and 
receive gifts from dozens of cultures, races, religions and creeds. 
Yes, we need to focus, to specialize, to claim what is our own, 
in order to get on in life. You had to select a major subject 

in order to graduate from Lafayette, and if you go on to graduate 
school you will find yourself intensifying and narrowing your 

academic focus. Yet the progressive tendency in academia today 
is towards cross-disciplinary education, stressing knowledge as 
a component of philosophy rather than as a mere tool of power. 
Thus medical students are increasingly exposed to courses in 
ethics and other humanist disciplines; thus scientists in every 
field are becoming increasingly aware of the social implications 
of their work; thus anthropologists, sociologists, political 

scientists and others in the social sciences find themselves 
more and more often in the same classrooms and lecture halls. 

Hands and minds are being joined, in academia and way beyond, to 
find wholistic solutions to what are very much the global prob
lems confronting our species and our world. Hearts and voices 

are being joined in the prayer that concludes the 90th psalm: 

"Let the work of our hands prosper, O prosper the work of our 

hands." 

"A man comes into the world with his hands clenched; he dies 

with his hand open." Perhaps we are, at last, learning to open 
our hands before being humbled by death, if only because, in this 
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nuclear age, we are perpetually humbled by death: by the spectre 

of the mushroom cloud, which rises up on the horizon of our lives 

like a giant fist, like Cain's fist at the altar of sacrifice. 

Perhaps we are at last learning to open our hands because we 

have seen the horrors that the clenched hand has wrought. Per

haps we are at the dawn of a time of true giving and receiving, 

of "Live Aid" in perpetuity--"We are the world, so let's start 

giving"--as our former senses of self, of boundary, of property, 
• of nation, become obso\te in the face of the Great Equalizer. 

For "in the foxhole," as we used to say during World War II, 

"there are no atheists." Today the whole world is a foxhole, and. 

there is no feeling, thinking human being who is not, in whatever 

way he or she finds suitable and conceivable, praying for the 

redemption of the human race. 

"Bliss was it," wrote William Wordsworth in 1805, "in that dawn 

to be alive,/ But to be young was very Heaven." To have the strength 

in your hands to seize the time, to seize the world, to shape a 

destiny out of the clay beneath your feet; and to have the strength 

in your heart to sanctify time, to heal the world, to join your 

clay-stained hands together in prayer--these are the glories 

and virtues of this moment in your lives. "Almost everything 

that is great has been done by youth," said Benjamin Disraeli, 

Britain's great statesman. He understood that the hand opened 

in youthful love is far more potent than the hand that opens in 

aged surrender. 

So I open my hands to you, welcoming you as my inheritors 

and as guardians of posterity. Mazeltov to you all, and God bless 

the work of your hands. 

# 
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Schindler: Rosh Hashana 
Union Temple, Brooklyn. 
Rosh Hashana 5750 

once again, my friends we are gathered here at this turning hour 

of the year. 

Once again, the shrill sharp sounds of the shofar shake us from our 

complacency with their demand for a cheshbon hanefesh 

for a self-reckoning of the soul. 

Once again, we respond as did our forbears through countless generations 

How quickly the year has gone by. 

Life is a mist ... silvery ... tremulous; 

It appears for a time, then swiftly lifts 

and all that is left is memory. 

It is good to be here ... to feel your presence ... 

to draw the strength which flows from this companionship. 

Yet there is a sorrow intermingling with the joy of our renewed embrace. 

Too many who were with us last year are here no more. 

They have reached their horizon and are gone out of sight. 

We miss them .... We lament their passing ... 

But there is the solace 

feeble at first but growing stronger in time -

which comes with the gift of memory .. 

"So long as we live they too shall live, 

for they are now a part of us as we remember them." 
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Now, as those of you who have worhipped here over the years know, 

I have made it my habit to devote at least one of my 

two high holy day sermons each year to 'inyane d'yoma,' 

to events of the day. 

My sermon on Yorn Kippur, God willing, will be of a more reflective 

nature -- unless, of course, some other crisis erupts. 

Today, I want to give you a Jewish perspective, 

or rather my perpective, of three events 

that affected the life of our people during the year just past: 

the rescue of Russian Jewry, German Unification, 

and, last but nor least, the crisis in the Persian Gulf. 

I begin with Russian Jewry, and in my musings concerning their 

dramatic and massive exodus it occured to me, that 

in all of Jewish history, there have been no more than 

ten or so dates that will be remembered as long as there are 

Jews to remember them. 

Most genrations of Jews have lived and have died without ever 

witnessing the decisive turns of Jewish history. 

Yet within the lifetime of our gerneration, 

those clouds parted not once but twice 

and we have seen the turning with our own eyes. 

First was the Kingdom of the Night, the Shoah. 

Then was the rebirth of the Republic of Hope. 

And now there is the Reunion, 

the great homecoming of hundreds upon hundreds of thousands 

of Jews from the Soviet Union. 
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For the Jews of Israel the new freedom means the renewal of a dream 

that some had supposed was obsolete, 

the chance to refresh the authentic purposes of the 

Jewish national home. 

There are 14 million refugees awash in the world. 

Most of them have no place to go. 

But the Soviet Jews do have an option. 

They can go to Israel. 

This is the purpose for which the state was created and which justifies 

our every effort to secure its future .. 

For the Soviet Jews, the new freedom means at last the chance 

to build a life far from the quickening curse of anti-Semitism. 

Glasnost may have given a greater freedom to the Russian people; 

but it also gave license to racists who now feel free to spew 

their venom. 

Glasnost may have opened the political process. 

But after nearly a century of iron, tyrannical rule, there is no 

political opposition in most of the Eastern European countries. 

The only available challenge to the communist party comes from 

enthnic groups: the Lithuanians, the Latvians, the Estonians, 

and their like, 

and all of them, without exception, have histories of endemic 

Jew hatred. 
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In consequence the nature of the present immigration from Russia 

is different from that of the 70s and 80s. 

The earlier Soviet imigrants were positively motivated. 

They were Zionists. 

They wanted to be free to lead Jewish lives. 

Todays aliyah is motivated by fright. 

It is an escape from looming danger. 

But freedom is not free. 

To bring masses of Soviet Jews to Israel means to provide housing 

schools, jobs. 

That task is monumental. 

60% of the new arrivals are professionals. 

Among the first 100,000 to arrive were 

150 world class scientists, 
1,200 mathematicians and phycisists 
6,750 engineers of various kinds 
1,300 nurses 
3,000 doctors 
1,320 dentists 

How is Israel to absorb all these, and the 1/4 of a million Russian Jews 
expected next year. 

Her unemployment rate exceeded 10% even before the influx. 

And how is Israel to fund all this absoption. 

Fully 50% of its present operating budget is required 

for debt service. 

Plainly it is our task, as American Jews, to provide the resources that 

will translate the dream of freedom into the reality of reunion. 
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It is unthinkable that the Jewish people will allow this glorious 

opportunity to shrivel, 

that we will allow ourselves to be remembered 

as the generation that had history in its grasp 

-- and then let go of it. 

For that is what is here at stake: 

together it has been given us to write a new chapter of Jewish 

history, 

to make possible a new beginning, 

to bring new life to our people and our dream, 

the dream of freedom, of peace, of home. 

In this Book of Life, it is we who must inscribe our name. 

* * * 

A brief word about German unification. 

About a week ago, a reporter from LeMonde called me from Paris, 

to ask me how American Jews are reacting to these developments 

and I told him that the response was mixed, 

almost generational in its nature. 

My mother, who lived through two world wars in her-life time 

is certain that history is about to repeat itself, 

that a reunited and economically powerfil Germany poses 

threat to world peace. 

My children, on the other hands, were struck by the the wonder of it all 

relieved by the realization that the tearing down of the walls 

spelt an end to the hazardous superpower confrontation. 

5 



I found myself, and s till do, somewhere in the middle between these 

two views, even as I am o f the middle generation. 

Intellectually , I am able to accept t he inevitability of German 

unification, 

but emotionally I shuddered when I watched TV as the Berlin wall 

was torn down and I saw the German Parliamentarians in Bonn 

rising to a man to sing their German national anthem 

with zeal and zest. 

The words were new, but the melody was old and I remembered the 

earlier version: 

"Deutschland, Deutschland Ueber alles, ueber alles in der Welt." 

Germany, Germany, supreme in all the world. 

It is the singing of this song that made me shiver. 

Still, I am somewhat relieved by the knowledge 

that the newly united Germany will not be neutral, 

that it will be firmly anchored in the European community, 

as well as in NATO. 

Only that can provide restraint upon its power. 

German or you see, neutralism would have been only the first stage 

of German nationalism. 

WWII and the 45 years since then may have eliminated Germany's 

imperial urges; 

yet left to itself, to its excitement about itself, 

and to its almost chilling economic force, 

Gemany would almost certainly have recovered some of its previous 

pre-Adenauer notions about its manifest destiny. 
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History suggests that German power cannot be restrained by a balance 

of other powers. 

That always led to war. 

And there are, in any event, no other powers in Europe to act as balance 

No, Europe itself must be the balance 

But it cannot be that balance without its relationship 

to American power. 

That is the critical point, and this is why I am satisfied that 

the united Germany will not be neutral but firmly anchored 

in the European community and NATO. 

* * * 

And now to the crisis in the Persian Gulf, 

and what a sharp reversal in mood it has been 

since last we were assembled. 

Indeed, our Jewish year began with hope: 

walls crumbled, as I have said; 

the deadly clutch in which the superpowers were locked had loosened 

and the threat of a nuclear holocaust seemed to recede. 

But only for a time. 

The guns of August changed all that. 

Their thunder reminded us that agression still menaces humankind 

and that free nations must be ready to resist it. 

If anything, the peril is greater than it was before the older world 

balance turned. 

Saddam Hussein commands a powerful military machine. 
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His weaponry is repl ete with c onventional and not-so-conventional arms 

and he has demonstrate d his readiness to wield them. 

The world simply will not be safe so long as Iraq has the 

kind of military arsenal that Hussein has built up. 

Just think of what our quandary would be today had not Israel 

disrupted Iraq's quest for nuclear capability ten years ago. 

The civilized world, led by the United States 

must, therefore, seek more than Hussein's withdrawal from Kuwait, 

or even his toppling from power. 

It must do what it can to contain Iraq's terrifying military capability. 
That goal makes a diplomatic solution more remote, 

and the outbreak of war more likely. 

Israel, of course, is at special risk. 

Just as anti-Semitism was the cement that bound the Nazi conspiracy, 

so does the Iraqi leader seek to unite the Arab world 

with his anti-Israel rhetoric, his calls for a holy war. 

Israel is further imperiled by the projected sale of . American arms to 
Saudi Arabia -- 20 billion dollars of sophisticated weaponry --

a sale of unprecedented magnitude. 

America asserts that it will not fuel the arms race, especially 

in the Middle East. 

Does the Saudi arms sale serve such an end? 

America has always promised Israel that it would maintain her 

qualitative edge. 

How can it possibly do so after such a massive sale. 
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And who is the guarantee that these technologically super i or arms will 

not fall into more radical Arab hands than are the Saudis of today! 

It has happened before 

- the AWACS sent to the Shah subsequently became available 

to Khumeini 

- American state-of-the art tanks and planes sold to Kuwait 

are now in the hands of Hussein's storm troopers. 

Israel is at risk militarily, but there is also a diplomatic risk 

to the Jewish State now that the U.S. has access to bases 

in ME countries other than Israel. 

Israel has been asked to keep a low profile, 

whilst Amarica draws closer to other Arab states. 

That conveys the notion to one and all that Israel 

is a hindrance and not a help, a burden rather than an asset. 

That is a flawed analysis, to be sure. 

But the present diplomatic constellation is scarcely favorable. 

A weakening of US Israel ties could well ensue. 

Either way, Israel stands to sose: 

if America winds, it will be inclined to reward the 

cooperative Arab States ... 

but if America fails to win, that is to say, if it buys some 

face saving compromise, Israel will have to face 

Iraqui power by itself. 

All these are long term dangers, o f course. 

From the more immediate perspective, some of the tension marring 

us Iseael relations of late have been relieved. 
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Israel's intell igence proved more astute that our own. 

Her widely ignored warn i ngs about Iraq's agressive designs 

were validated, 

even as was her s trategic analysis that the Palestinian issue 

cannot be resolved apart from a wider accord with the 

Arab nations. 

Here, incidentally, is the one shaft of light 

in an otherwise gloomy sky: 

that the menace of Iraqi militancy and the awareness of their 

own vulnerability will impel some more of the Arab states 

to join Egypt in reaching an understanding, 

if not de jure then at least de facto, with Israel. 
Logic and reason call for a regional alliance embracing the Saudis, 

Jordan, Egypt, even Syria, and Israel 

if only the Middle East were more amenable to logic and reason. 
But the opportunity, the other side of the coin of crisis, 

is indisputably there. 

A requisite for such an accord is Israel's readiness to reach an 

agreement with the Palestinians. 

The Palestinian issue simply will not go away, 

and the longer the strife persists, 

the more intractible i t s resolution becomes. 

I know full that the peace process once initiated will perforce 

result in a territorial c ompromise. 

still, I favor it, not just on moral but also on more pragmatic grounds. 
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The maintaining of the status quo by force is dangerous 

from a security point of view. 

How can Israel possibly defend herself with a million and three-quarter 

Arabs within her own borders. 

Israeli Artabs, once the most patriotic of citizens have been 

radicalized , a nd t hey wi l l remain a timebomb inside Israel 

so long as this issue is unresolved. 

The enemy is in the land . 

It is rather like a boat. 

It is better to have the water outside the boat than in the boat. 

The Westbank and Gaza are a danger to Israel only when they are inside 

of Israel. 

It is noteworthy to mention in this context that that infamous 

double standard by which the world judges Israel is 

operative once again. 

Saddam Hussein sets the tune. 

"How can the Western World insist that Iraq withdraw from Kuwait, even while it coutenance Israeli occupation of the ~estbank." 

So bellows Hussein, and, alas, the Pat Buchanans and Evans and Novaks 

of America re-echo his absurd analogies. 

It .i§. an outrageous analogy. 

The two situations are not at all alike. 

Iraq invaded and raped Kuwait in a naked act of agression. 

Israel did not invade the Westbank in 1967. 
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Quite the contrary. 

It pleaded with King Hussein to stay his hand, 

but duped by Nasser, Jordan's legions invaded Israel and lost 

the Westbank in consequence. 

Israel's seizure of the Westbank is analogous rather to Poland's 

occupation and annexation of German territories, 

Germany invaded Poland in 39 as you will recall. 

The Soviet army threw the Nazis back and in the process 

Poland occupied a portion of East Germany .. 

Now, is anyone in the free world demanding that these territories 

be retruned to Germany? 

Of course not! Quite the oppsoite is true! 

Cahncellor Kohl had to abjure any claims to those Polish-held 

once German lands before the Allies would give him the green light 

to unify the two Germanys. 

Ah, the double standard, 

but when confronted with this charge the world always says: 

we expect so much more from Israel .. . 

we hold it to a a higher standard .. . 

Unfortunately, it is a standard far higher than that to which 

the rest of the world adheres and that includes the Western 

civilized nations. 

When the British were in charge of Palestine, entire villages were razed 

more than 3000 Palestinians were killed 

in 1939 alone over 109 were hanged .... 

and now Prime Minister Thatcher denounces Israel 

for deporting political activists. 
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French conduct during the Algerian war was marked for its 

indiscriminate violence and systematic use of torture. 

And the Algerian rebels did not have it in their charter to conquer 

France as do the Palestinians Israel. 

Charles Krauthammer put it well 

"The conscious deployment of a double standard 
directed at the Jewish State and no other State in the world the willingness to condemn the Jewish state for things 

others are not condemned for 
this is not a higher standard. 
It is a discriminatory standard. 
And discrimination against Jews has a name too. 
The word for it is anti-Semitism." 

All this, as we have already indicated, does not absolve us or 

Israel from moral responsibility. 

The Palestinian problem cannot be ignored. 

The settlements policy requires strictest scrutiny from this 

perpective. 

And even understanding Israel's desperate need to defend herself 

against terrorism, 

we are under no obligation as American Jews to put our 'hechsher' 

on excessive force applied to keep a restive Arab 

population in check. 

Aye. we still have a long ways to go before Israel becomes the 

pattern of our ideal vision. 

We know this ... The Israelis know this too. 

There are qualms and there are doubts, and many self-accusing lines 

need to be spoken. 

But we speak these line ourselves about ourselves. 

13 



Let the leaders of no other nations speak them, especially not the 

leaders of the Arab world. 

Let them be silent for all time to come. 

Let them not dare to raise one hand in accusation. 

Their hands are drenched in blood comingled with oil. 

Come to think of it, let them do what they want. 

We will continue to do what we have always done, 

dreaming our dreams, laboring for their fulfillment. 

We are not about to collapse under the weight of pernicious libel 

ot contemptioble verbal abuse. 

We have suffered far worse and survived. 

And so agaiunst the schemings and the maledicions of our enemies, 

we will extend our stake in Israel. 

Yes, we Reform Jews too. 

We will not yield. 

We will stay. 

And we will build. 
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Roy Reenber g Te& imonial 
Amerioan Jud aism e An Eval uation 

Italian Farmer Story - In Roy Rosenberg 'soase.of oourse, 'so big a da honk' is 
indioated. I am reminded of a & ory about a 

Young Priest - A rabbi oalled upon to speak at the testimonial to a oolB a gue 
had best take this advice in its obverse, don't just; shake your head, 
say vowvrwwwvrw. 

Nee~less to say, I am most proud and pl! ased to behold and to participate in 
r •~n,-.,,. 

p/the ,._exoercises of this hour dedicated to t h e honor of a ool:e ig ue. Though I am 

a st ranger to most of you, I am a. good friend of your beloved s p iritual leader, 

impelled by the same motives, mav-ed by t h e same thoug hts and ideal s, and a servant 
fW:.. 

of t h e same Lord of Life before whom we stand in awe and humble rfN erence this 
/\ 

night and always. 

You do welf o honor Roy, no t on]f for his sake but for your own. A oommunity that 

honors its leaders honors itself• And you have ohos en a fitting way/,f renedering 

th:il honor, by demonstrating your determination to maintain those institutions 1h ich 

produced a l~der of his kind. 
A. 

The Hebrew Union College produoed Roy even as it molded me and every other rabbi 

serving the over five hundred~ ngregati ons here inAmen ca and elsewhere. The 

bril l iant 8 cholars s t a f fing our alma mater taught us what we know, infl uenoed the 

processes of our thou ght and fanned the fla me of our ideall,- . Our Colle ge ms done 

as much a s a.ny other institution barring none toward t he survival and revival of 

Jud i.sm~4ou r land. 

This is not 
,h t,t 

of <1> ur s e , t ha.t Roy is Entirely a p: oduot r:I. the Colle ge• 

came endowed "It th many fine talents,utilized his time dil l igently a nd henoe 
A.. 

He 

emerge d as an espeoially proud product. Surely I need not extol his virtues as a 

congregational leader; here you know him better tha n I. We, his schoolmates and 
kwrw .;-

colle ~ ues , respeot him for his kem mind, his sohola.rly a.ttainmentJ, and his {\. 

bound.le as dev-otion to our oommon spritual herita ge. 

It was a ou s t om of ou r fathers to invoke upon every male offspring t h e blessing: 

God rmke Thee as Ephraimu and Manasseh. Ephrai,ai d Manasseh, y ou wi 11 reme:er, 

~were the tw o a:in~of Josq,h, bikssed by their grandfa t her Jacob jus t b e fore his 

death. Th e 

weren't at 

Biblioal oommentatus of 
~ 

all alike,~ hey 

ou r pe J'~ple tellus t h at the two son&s rlf 1:r e,,h 

were of op p cs it e na tures. Ephraim was a sd:l ol3. r l y sort, 
je...,:. rJ_, 1\.6. c9- f; f'-'-

di 11 i gent, indu s t rious in tle study r:/. Mot:'*• Manasseh wa s mor e wrldly, a man 
,.,,.. 

tho:zt, u ghly familiar M,)the t h ou ght a nd ways of t h e Egypt ia.n people in m os e mi d st he 

liv ed. 



~ 
.;,Ja.oob, who knew them, /"surely knew their differenoes, b'.e ssed them both, and ~--

blessed }:!JI by saying, may you be like unto Ephraim and_Manasseh, not Ephraim i "- ngly 

or Menasseh 1but like unto both as if to say, may you have the qualities,the j fts of / ~,e,::k,,_, -=- C>,. eu i£~ both~ for boti-a.re indispensable to the Jew, esp ecia.lly to~~ of the Jewish 
people. 

It is a blessing which ha s found happy fulfill8llnt 1four Rabbi. God has endorred him 
with the gifts of Ephraima.ndthe gifts of Manasseh. He is prima.ril,· a. student of the 
Torah, of Jewish tradition. But he is also steeped in modern culture, and;thoroughly 

~ 4cl;,f,._:.J4 r ~familar with modern ways he~a represent our people~. It is becuse he is 8.1 oh ) . 

a unique oombinatiO( of E-phra. na.sseh, that his ministry promises to be si oh a f M tf.. 'A W .U.../.) 1 •1 ~ Cl.. i~14_ ~~ ~ -~ ;- o.. l'::if-'·,,.: 1- 6J ~~ blessed one. k !ri V If¼_ t ';,.n--P L~ II{_,_ w ~ .ll
6 

Tl.._ D -t......ll...- , 0 
• I 

To us, the cel~rants, 

to emuJa. te his ways. 

this oooasion m. s a . se poo.al 
,~7~ ... 

The rabb~story of 
I'\ 

signifioanoe. It enjoins us 
~ 

a p:x:a king I s son who was/\ a.nsious 
that everyone should kn.W that he was a ir ince. "My father," he once olt'ied, "let the 

. ;/ people knO'f that I am a Jr 1nce. "Would youhave the pirOjlle knor that you a- e ny- son," 
answer d the king, then don the regal robes and put on my kingly orarn, a.nd !ii ow the 
peoplrth what It ace and honor you wear them." Even so does this oocasio n s~ a.k to 
us. Would ~~hare the glory of this hour, would ~~rta.ke of the honer given to 
y9ur rabbi, why then you must dof he robe of service and wea- the cra'fn of the Tcr ah - ·- -so nobly born by him. 

~ ~ ~ W.,.~i,....-, 
s committee asked me to giv~a young rabbi's 

impressions of the Ame r ioa nJewi sh oommunity. I feel presumptuous to do so;my experienc 
is far too limited to permit a oonsidered evaluation. And ~t my thought oo ncerning 

() ~~ ~our oommunll4_ life has undergone d 1U.o changes since my ordination onj three YJ a.rs 
a.go, an d I would like tosi a.re some cf my observa.tio ns 'Vd. tifou. 

I must begin with a personal confession. When I lef-C the pr otecting walls cf the 
seminary three years a.go, I was filJe d with a sense of self right eousness and self 
power. Don 0.uixo te -iik e, I mouxt ed a white charger ready to do l:a t tle against the 

evils besettiig Jewish communal life. In my y01t h ful exuberance I came to the 

Wcroester Jewi sh community ready t 0 reorimirate a nd toJreproaoo, and my early sermons 
<(certainly refJe cted this :p irit. It did not take me too long to knru- better Q for 

I founl a vital community, a warm community, a c ommunit y busily sowing the seeds of 
its self perpetuation. I fou nd a communit : wh ose me mlr s were cap able of rising to 

lofty hei ghts r£ love and gererosity 'Wll. En a real dlallenge oonfrlhnted them. 



My supreme oonfidenoe in .America.n Jewry's 

'Wi th the young people of our c ommuni ties. 

,,0 ~ Jl{ fiL.!.u.. future~ bolstered esi:e ai. a.ly by ~ 1 
'<-

,/J t'u. ~:1 ~ /, ~ I jGr.1179 sp e~ muohof my tim~ on a looal 
regional and national level ~th - all under the aegis of the 
Nationla Federation at Temple Youth, a subs. diary organization of the Union of 
.Amerioan Hebrew Congregations. Oh how I wish that eaoh of you could oome to our 
oo nol a ves and inst Hut es asil. share ~he th:l"ill "flf wi:zre s s ~ the dEJ" otion a.nd 
- oreative skill ofour young peoplt • I would want you to listen to their lively 
discussions on serious subjeots den-anding rare insight. I 11) u l d wa.nt you to share 
the warmth of fellowsh ip engenered by their communal singing in the di ning room 

h A I ',1t.; ax.. t-

or about • oamp fire~- I w=~l:tin them 
xand listen to their own p-ayers w . • dreai. 
visions, oomforting visions of a future tha t is secure. 

in their devotions 

Then youtoo 11>u Jd see 

No, no one oa.n slur the American Je'\'ri s h community. It has done and is doing much 
to assure its self-perpetuation, a p rpetua.tion whioh represents J!lOr than mere 

~ - ~~ ~ ~ survival, a perpetua.tion ,'lhichspells grarth andAgt-eater strengthJ ~haf done much 
a.lso for world Jewry. It was the American Jewish oommunity whi ,oh, in a ti ort span 
sevanty ;ears has ab so rved nearly 5 000 000 Jews who w uld otherwise have :i:e rished 
inthe death oa.mpsof Europe. It was the .Ame:toan .Tewi sh community, oompo sed ct. those 
very immigrants of whom we spoke, whioh lavished itshelp on Jews of ct her lands 
with a ~ nerosity unir eoendented in the hist or-y af anypeople. It was tre .American 
Jewis h community, which, throughf ~ancial alld political support, ra de possible 
the most remarkeable even t in ~ Jewis h hist ory,the creation <f the State cl. 
Israel• Surely this Amerl. oa.n Jewish community is '11> rthy cl. our p:- ais es and payers, is 
des:i,rving of God's b l. easing for many more years of cr eative endear er• 

If there is to be one dis~ rda.nt net e in my EWalua.tion 16 American Jewish life it 
is in the area of public relations, of our relation to the non-jewi. sh CII mnunity . I 
do not refer tot he attitude of the non J(N isb Community to the Jew - it is WJ. olesome 
and good,and I s:i:e ak as one vrho was old en ough to sense the realattitude of the 
~non-jew tothe Jew ineven pre Hitll r Germany: My disap p oizt ment finds its root in 
the approach towa.:!.· d the non-jew of Jews themselves, manifested in their i ndividual 
aotions as well a s in t h e methods anployed by s:, me/d.' our oolllI!lu nalreJa tions organ
iea.ti ons. 

So may inour midst still bel ieve that Jews !l ould behard and seen as little as /(>4 ~ r .f(....c;t: ,,J 
not obe 1ndm tified it th any caus es about m io h t he Marioa.n people 

inge n eral are divided, ]est we channel the wrath of the oppo s. tion agai m t Jews. 



They a- e overwhelmed by the then ght that the Jews are a minority and that being so 
they must se&:the good willof themajority , oa ter to its "l'ilims ad aocept itspejusidoes. 

~ It has been ai g~ st ed in somequa.rters that goocl public rela.tio ns for t he Je,-rs 
'SHI-(' ,-.. oan be develq> ed ~ throughthe sa.ma tactics employed by business firms in setling~r 

~~,v-Z 
~d:tt&ts. i::s::u:D1kxxk•JXZ%!t Unfortunatit.ly these business firms cultivate the firendship 
of the public in order to sell their product. As si oh the)' are unconcerned about 
spiritual principles. They afe not the advooa.tes of a religirus philo!Dphy. But 

·-z,Judasm :is • Judaism's task :is not to win publio favor for Jews, but ratre r to win 
public acopeta.noe of its noble teachings• Jud a ism seeks first the applause of God and 
the oomrne ndationof hi/;;y. It oannot oompromise onits 1:a.sio beliefs for the/3ak.of 
good publ:b relations. If centuries ago our a.noes;~ jla d/aitrnSJ.-Bt-.ed public reJa _~o ns • 
experts a.bout how to win good will they would havebeai told that they oould ~ g,~3:. 
by the abandonment of th!Eir rd igi~ her i tage, ,;f tha r faith inGod,d' their adherenoe 
to the s eoond oo mmandment wioh states that "thou shalt have no other Gods before me•" 
Our ft.hrs did not court ill will. They did not ra ilh living in,hettos being e4i&.d 
periodically, seein➔their sons and daughters burned at tre stake. But they refused to 
buy good public reltions at t hefe xpense cf their rd igiOl s conviotions. Fer thsnthey 
l'ted and jf need be for them they died. 

t..~a 
In actually of oourse, this 0 appro achf· bears ill :i:ruit, or at le st no

1
_;fr1.1it at all. The u lu l..,--' u -~ ~ + &.A-, _1-~~ ..,.,.... ko w tt u u._ J non-je-vr resJ}ot s that Jew ib o is most firm indeotiofrtos faitlH When allis said md 1'. 

done the best public reJa. tions for Jewsinthe Amerioan scene can be acieved th:io ugh 
Judi.am. Thebest good willpublioation for Jews in .A.merioa is the Bible • The best method 
of winni~ the ap plause of the .American community is by filling regularly the shrine 
dedioated to the worship of the one God and by upholding and rnaintatning Juiaism, that 
Judu sm wh ioh has falb ioncd civiliaati ons , that Jui a ism whicf t z r 'ohi:il.xnrl2ll has 
pro duced the a.uthcr sof theold rod the ne,r testament, that Judaism .b ich gave birth to the 
synagogue, the churdl a.nd the mosque . 

hist ory. 
rf that Juclaism w-bicJ:ta..s~the applause of I /, 

If we are true toour tasks, we sha.l~live to furtre r g- eat oonviftjc, ns a.bout one 
~Hod and one world and one huma:i. i ty, ab out the tquali t y cf men of all races and cf all 
nations and of allre grees o; education in the~ of God in 1in the si. ght of lJ!I. n. To 
this w·e mu;c-test ify today Q.n the American scene . 



.A.way then ,t tb the 01>noil of timidity. Away wth the oai tion of oowa.rdioe. Away with 
those-mo 110u. ld flat1er themselves into the good graoesof the PJWerful. Away irth those 
whola ve no oonviotions. Away irth thm e iro would beg for good willand toady for favor. 
Whoare wef We are Amerioara tmE1t with our roots deep in Amerl. oan soil. Chill ren of a 
faith whose o,oOreligionists werewth Columbus when he disoovered America, whca~e '"°ns 
wa-e tih Vias,. ington at Valley Forge; who -wore the uniformsof 
died M( Beleeau Woods, at Guadaloana.l, onthe baohesrf ~icily 
and who until very reoently were rotting in the putri~ps 

the blue and the tt ey, 19h o 
( 

,, nd the p la~s of Frano e, 

of North Korea. We are 
Ame:ioans. We eleot to be Jews. We reject the sug~ stion of protective mimicry. 
We shallsm d for the right as God gives us to see that right, stand for it wen it 1s 
p11puJar and pay for strength to stand for it when it E a:t unpopular. We mall ra,U-;,r~) n...Ru._ ohampion brotherhood among ~~,se,Ten ,t th flas aia, 

A. 
whet re r a public referendum ~c 

wo.ld encbrse or rejeot it. We are net chsneleons ..ti. o change oolcr to 81 it majority 
opinion. We hold great truths and championgreat principles, a.nd we shalleiz::ceroise our 
rights as fulfledged Amerl oan citizens and ,we::::.p. 1a disseminateour flthwith the boldnes 
of oonviotion,wi th tle au- ge of truth am "l'li th the herilism of soldiers on the field 
of attle. 

Have Ibeen too vioent, too~he~t, too outiti oken. Shruld Ihave:,ken more gently. 
But I remember t he mill o ons upon millionsof Jews who went the way of martyrdom al 
kiddush hashem,for the sake of our fail.th. I remeber the thousnads upon tha sm d of 
Jevd. sh young men who spilled their life's blood in many a war far Ameroa's freedom. 
I reme b,!;11;;:;~n good !,. ienda Bill Levy and Herman Gold ,t,. n who ,.W. tor~ shre~• • 'W'{l) " l ~~L ; ._ ~-c: K.h., , my side in Italy. Tre y did not die that Jews in.Amerioa si ould be~. hey died that 
all in rur la nds might have equal right. If, beouase of fear of illirll,wer e timfl. 
about exoeribising these right, then tho/ died in vain. But if we exoerioes them to 
proclaim in to 11' act be the fat th in oneGo( m d inonehunanity, then,and then only fo 
we vindioatethtr heroism and theysleep inpaoe. 

This is my one dis~ poiit ment and my one pr~ er as I l,oolfl upop the Amerio an Scene (ilR \V.. ~ ~ fromthe limited perspeotiveof a fl dgling rabbi. I am suprsi ely oonfident in the future 
of Amerioan Jein-y,inthe future of our faith •• 

\L('\ °""" ~«·1 ~\_ fl ~ l lx,u,.:n:, ~ 
Is e' a vain hope(? I do not think so, for I hold in my hands a little medallion, 
a oop:re r coin. It was falh ioned over two thts and years ago vh en t h e Rom n legions 
first e n tered t he holy land. Some seven hiindred yegr s aft e r t h is medallion was ooined 
the mighty Roman Empir e tumbled fro mit s g reat ha gb.t, beaten and crushed, never to rise 



1 . . 

,again. On the fa.oeof this coin, the follovng words are inscribed: Judea est ,rdita. 

Judea is detroyed. Tl'e Jewish:ie ople is den olismd forever more. Here I ICD stmd, two 
thousand years later, I snd aother Rabbi inisra.81, fa cl. ng a group of young and proud Jews t:Jt ~l.lll 
. eager and determined to a.dd"anct her lin~ to the goldeoohain o f Juda.ism whb h bindst11 to the A '' ~r • J • z o ~e < 
pa.s t and willbind us to gene ratiL' ns yet unborn. , l{a.y :tt; be so. Amen. 

I\ 




