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Self Respect (Vajishlach) 

The narrative fortions of the niole - tD.e Story of Adam ano 

Eve, of Noah, the Pa triarchs, of Ki ngs and Prophets - ha,ve always 

been a a fav:iri te of mine, indeed t hey hc.v 2 been the favorite 

of a great m&.ny people , old and youn5, J e,: and non-ii j ew in every 

land and in every age. 1~1uch of t i.:ti s popularity can undoubted ly 

be traced to t he fact tha t the Bibl ica l characters a re v ery much 

alive &nd real. Unlike the prot~-sonists of other folklores, whose 

princes ana princesses are portrayed as paragons of virture, pure and 

unblemished - and hence they appear ethereal and unreal - the heroes 

of the Bi ,:,l e are drm-m vividly, a.s they were, as mer.. are , with 

their maalousaaa chesrounous, t hei r virtues and their faults, with 

light as well a s shadow. 

Take t he story of Jacob, third of the Patriarchs and the man 

who ga~e h s surname Israel to o .1r people. He is one of our great 

heroes, to be sure - he alone of all men wrestled with the t(Agel and 
(:.Jc ,: : .- <+

survived - yet the Biblical narrator does not spare him~ bluntly 

reveals a aefective strain i ::--_ h i s character. In our Parasha , 

Parsh.as Vajishlach we are t.ola of Jacob's return t o Canaan. He has 

been in exile for 20 year8 , yet s til l remebers the hu tred of his 

brother. He wants to establish an amicable r elationship, end so 

the moment he crosses the borders of +,aewhat was to be the Holy 

L&..nd he sends messengers to Esau, and t his is what he instructs them 



''Thus shall ye say to my m&s ter Esa.u 11 

"Thus sayeth Thy servant Jacob'ff 

Note that the technique which Jacob employs to gain h is brothers 

favour was that of servility and submiss io:.1 and throughout t he 

whole course of the narrative, until he finally succeeds in shaking 

him loose, J c cob maintains t his servile standard of mutual relation

ship. Esau is always the odoun, the mas ter, and Jacob, t-he eved, . 
_... /OLtnf the servant and slave. Nor was this just a figure orspeech, a ra9.nner 

of speaking, for listen to the remainder of Jacob's initial message. 
11 0 Esau, I hav e oxen and asses and flocks and men 
servants and maid servants, and I have sent to tell 
my Lo1"d, that. I may find favour in his eyes." 

J a cob appeals to his brother, not on the basis of brotherhood, not on 

the basis of t he fact that they D~"d a com~on father and mother, but 

on the grounds of self interest. He says: I have becollie wealthy, 

I can be useful to you, it is to your interest to be k ind to me. 

Now, while humility ,1!! a virtue, servility is not. And it was 

a servility which J a cob displayed at that moment - a cri:ngine; 

servility, unworthy of J a cob, unvorthy of the dignity of any 

u.an. 

if.ore tra£ 1C of cours e , is t l: e fact that i n our livas and in 

our times in viewing our relat i onship as Jews to non Jews we have 

so frequently and of' our own volition placed ourselves i n t he 

position of slaves to masters. He cry to t he non-Jew - and a ll 

you have t o ao is to read the a pol get ics of the ADL to s ee the 

truth of t::i s a s s ertion - we cry to t r_e non{;-J ewf:le J ews have made 

a contribu tior.. t otth1s country , t.o t he world. We hc:..ve men of great 

wealth, of wosdom and vi s ion. Ac cept us if y ::iu :;il ease , we can be 

of benefit to you. And does t h is ?Olicy of servility bear 

fruit. Of course it doesn't unles 2 it be a frui t of ) Dison. 



the non Je ·.: cerely laughs, and together with Esau says to the J&,cobs 

of our day: I don't want you, I don 't want your wealth your wisdom 

and your vision. I want your room. ••••• By cringing, by catering, 

by cow-towin5, we Jews gain nothing. Cn the cntrary, we lose, 

ilcese the res:;_:)ect of the None Jew an.a we lose the respect of the Jew 

our own respect our self r 2spect. 

And here, I think, we co:ne upon the cen tr.s.l pre bl em facing 

Jews toaay - the question of their morale, their self r 12spect. In 

the individual, self esteem is a aesper@.te need. This the psychiatr1sti 
affirm 
llenf'it""E and our own experience confirms. As lone:;: as a man ca_: keep ~is 

self respect he 0 1:..n endure everything, no 11atter how bad. Let him 

lose that, and he will be incapable of joy, incapable of creativity, 

perhaps even incapable of life it.self. Anc what is true for an indivia 

is true for a peopl and we can well paraphrase tba t brillie.nt. observat:m. 
the greates t that 

of Goethes : ~eee!~e-mepe evil can befall a people is that it should 

come to think ill of' itself. 

The ultima te cause of t ~is soul's disease, the loss of self

respect is not far to seek. Its root is the pers istent persecution 

of the Jew; and of the many r.mmeaies sug5estedonly ona can stand 

the test of trial - Judaism. 

It i s interestin5 t o note i n this conn ection that as far as the 
-tnat ,t;z-oe of =--I 

p8 yche of the Jew i s concerned, ~ relativs ly peaceful'fprejudic~ found 

e-1er~/where, even in America , 13 infinitely raore dangerous tnat. the 

wild anti-semitism of a Hitler era . The latter is like a blow over 
-to r;~ ~vll'1 

the head, it destroys life, but at '1a.st ·.rn are aware of t he ;Jain and 

psycholoc:icallJ ~,e resist and pull away. Social a nthier;iitism on the 

other ha.:10 i s :JOr'3 like u pin-prick. A bit painful, irl"itating at 

:nost, t:1e danc e r exists that ue spr ow accustomed to it s.n:: 80i.ile to 

disre5ard it en tiremy . !-ma before we l::nou it t hat pi.n-pri ct, th2 

point of friction, grows into an open festerin sore. 



The Jew is exposed to many such pin-pricks, to almost constant 

irritation. In the first instance, he can never, even under the 

most favorable circumstances regard himself as entirely wanted by the 

society of which he is a part; no matter what the theoretical le€!'f3-l 

rights, socially he is never the equal; no matter how friendlj the 

face that greets him, he is accepted only with reservation. Nor 

can the Jew ever be overconfident about his position - a t any time, the 

majority may undergo a change of heart concerning him; he never knows 

when that latent, quiet prejusidce will errupt into violent antisemitis; 

&4is almost like sitting under a volcano that boils and you can't 'f'ite 

lose your apprehensions. In addition to this, every Jew has at one time 

or anotherreason to conclude that he has bean penalized for his 

Jewishness. If he seeks employment, if he is a student going to 

medical school, a instructor who want to be professor, a mother 

who wants to get her child onto finiahmng school, or a suburbanite 

who wants to join a golf club, always he knows that his identity 

places q special obstacle 1n his way. And then of course, there ya..,-rt
1

~ 

4)/ftc...f.f- 7~11(;,t ~Ol)/211t~liJ To TfftFAJo(J-11::-...J l+tt-e ft6n~j 

the pin-pricks of antiaem1 t c propagan , in book and newspaper, P.,1< 
7
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in lecture and conversation, he overhears, it is dinned into his 

hear that he is unclean physically and degraded morally. 

Now what happens to the Jew thus pricked, thus rubbed. Sooner 

or latter, perhaps consciously, perhaps not, he begins to reason to 

himself that there must be something to all this ado, that where 

there 1s smoke, ther'1must be fire. He won't belief the ant1sem1te's 

charges about hi~self or about his immediate friends, his circle. 

But he believes it about other Jews and he begins to scrutinize them 

for 

case 

s ome of the vices listed by the antisemite. Andrs would be the 

w1 th~ other group of human beings, he finds Jews who exhibits 

such faults. He holds himself aloof, from them blames them for his 

troubles and begins to hate them. AND SO BY A STANGE TURN, ANTI*SEMITISM 



VI CT L .cI ZES _;_'HE JE'✓l I X A FASH IO~~ TH.i ANT I 3Ehi rES NEVER CONCEIVED -,-;-.) 
I :r CONVE2T3 HI :,~ '.2J II'S CAUSE fHE J E',1l BSCOk.J:S ·rI-EI: AH'~ ISElviITE. roL v--"''7",y-vl--' * -,-- ~ ~ ~ i 

Let no one underestima te the exis t ence of this process and its 

dire consequence. I n some Jews it exists less probounced than in 

others. But a l~of us exhibit some sympt oms of t hi s malady. Le t us 

be honest with O'Jrsel ves, haw often have hea r d others say, hov1 often 
.. ~ \l 

have you yourself said or t l1ought: The Jews are so agressi ve; 

the Jews - :1eanin3 the :Jther Jews of course, are so cliquish, so 

clannish. Too many Jews are r a dical. Tile Jews are our worst enemies. 
l/ 

a ~a the like. Lman Hashem, for heaven's sake, when are we going to learn 

t ha t by t hinking and talking like this we play into thehands of t he 

very people who seek our destruction. When are we going to learn, that 
beginning IJ/ 

by thinking and talking like this we speed our own destruction .t.hrougl:r/ 

the 

the 

disint.egration of our minds, of se]:.f respect, a nd ending with 
J-\~r*y\., 

annihilation of our bodies, ~th~ J~wi~peop),,e. r 
~ ' , _ ,l ·';1 ~ la. !,{., 

Well, how can we prevent this soul's dis£se? and its dire 

consequences. Assimilation i s certainly no answer - by t his method 

we achieve through a short cut just wha t we are trying to avoid, the 

loss of our people and the loss of self-respect. Re-enforcing our 

individual self-esteem t hrough achievement in ;f'.ields unrelated to 

Judaism a lso offers no solution. Ju t st as a person a ccused os 

lying can~et aff irm is innocence not by proclaiming he is a great 

metaphysician but only by affirming his hones~ s o a Jew obsessed 
I with a sense of inferiority as a Je1v, cannot hope to neutralize his 

difficulty by recounting to himself his at t a inments in other f ield.a• 

It is a a Jew t hat he questions his worth, and it i s as a Jew and 

Jew a lone, that his conviction of his worth can be restored. 



W A DE H LON RY J, MAN.A-...,E.R 

STOP AT RECOGNIZED HOTELS 



Here then is the asnwer t0 our problem. The struggle of the 

Jew to maintain his self respect can only be waged on the level of 

Judaism. The more we know about Judaism, the more we learn to love 

the tradition and culture which made ~s(the more we become involved 

in and stimulated by Jewish life, the more we are imbued with the 

conviction of the worthiness of our faith of the mea.n.ngfulnes s of the 

whole Jewish enterprise, the greater will be our ability to withstand. 

adverse psychic influence. Some months ago I told you that ~ee
fte&f~ft-ef-e~~-eea~es-~e~efi~e-e~-~~~a~em--th-q-t we can gain the respect 

of the non-Je~ish co~munity throu5h increased devotion to the fait h oc 

our fathers. The same holds true for our self respect. For the health 

of our so ls as well as our bodies we need not less Judaism, but more 

ana more of it. 

We pray then t his day for God's gift of knowledge. May we learn 
-( ---J t=W, SF+ t..> e-S II..; O v rt '-Iv ~ 

to lmow Judaism vas honorable and meaningful rel: i ties so tha t we will 

be able to walk foraard with head held high, bowing to no one, calling 
A i t:--,t,J -=- O :.- ·Du~ no one master ana fortified with e~-4; a sense of our own dignity a-nJ car 

own worth. 

!Jft&-> 
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Pa.rshas Emor 
Sha1·1 we turn the • other cheek? 

The trad i tional Biblicai portion, Parshas Emor, read today which 

commences with the 21 Chapter of the Book of Leviticus and continues 

to the 25th chapter contains a lerge variety of laws~ legislation 

concerning the priesthood, the holisdays, laws regulatin the 

relation of a Jew to his fellow and to the stra~ger that dwells within 

h~s gate. There is also the law of retaliation, cited first in 

Exodus ad repeat~d here: 

If a -man nia1m his neighbor; as he hath done, so shall 
it be d'one unto hi,m, breach for breach, eye for eye, tooth 
for tooth. as he has maimed a man, tpus shall it be renared 
unto him. 

This verse is a faorite of the nenem1es of our~• faith and has ever_ 
. . supposed 

,been used to de~9nstarte the vengeful ' character of Judaism .as o~po~ed 

to the pro'claimed mercy and love of Christianity. In the Book of 

Ma thew we· read: 

Ye h~e Jaeal:'d that it hah -been sald.: an eye f ::n• an eye; 
a tooth for a tooth, but I say unto you, th.t. ye resist 
not evil, but whosoever should smite thee on tqe right 

cheebm, turn ~o him the other also. 

The charge that this law of retaliat i on is characteistic of Judaism 

is, needless to say, unjust. For, one, this law was never applied 

literal l y .by Jews. Always, so far as we are aware of it, it was 

interpreted to legislate monetary restitution, the pay,ment .of· , 

damages for a injury afflicted - the value of a tooth for a tod:l, 

the worth of an eye for .a ~ye - an interpfetation which underlies 
.. 

the laws of damages of all modern civilized nations. "1oreover, and 

this is mos t imp or tan t, it i; not t he sole· s tandied regu1ating the 

\ 

rela ti nship between man ad ma ,within Jewish ethic. There are laws ( 

of a diffrent ch~acter in our Bi ble; and citing t he law of retaliation 

-as final proof of Judaism's depravit~ is employing the technique of 



citing out of context so repugnantly familiar to modern Television ... 
viewers. It would be unfait of us,xfmxXDmElllUBX if we were to take 
an isol&ed statement from the New Testament and ell that the essence 
of Christinaity. For instance, in the Book of L&hew Jesus is 

\ 

quoted as saying: "Think not that I have come to send peace on earth. 
I came not to send peace, but a sword. I have come to set a 'man 

• 
against his father, and the daughter against her motherj 11 These . words were uttered by Jesus. He brings not peace, but asword and 
comes to set the children ga.nst the parents. Of . course, this is not 
the ,essencE? of Jesus's teaching, no.b 'is the law of retaliation the 
e~sence of the Jewish religion. There are laws of a diffrent 

character in our Bible, laws which proclaim the principle of love, 
the love of God for man and of man for God, and the love of man for 
each other~ . Every page of our Scripture vibrate~ with this thougt. 
o.:f love: 'JlB11mtn:mx Just listen and !'emember: Veohavto es -aonoi ·eloheb 
Thou shalt love the Lord thy God: Veaha.vtem es ha.ger •.• love ye the 
stranger: Veohavto lereacho oomocho: thou shalt not hate thy brother 
in thy heart, but thou shalt love thy neighbot as thyself . Adono 
etc. The Lord God is grascious and compassionate, longsuffering 

\ 

and overflowing with lovngknindness .•• ~here is the real essence of 
Judaism, love, a limitless lov~, a love which knows no bo4nds, ~ 

love which aims ultimtely t the complete . and utter obliteration of 

\he selfish ego. 

This is not to obscure the fact that there ·1s a rel difference 

between the Jewish and the Christian attitude toward injstice. When 

a wrong is done to you, turn the other cheek! This is the Christin 
ideal. Judaism, on the other hand , faces wrong with a demand for 
justice, tempered by love and devoid of all vindictiveness and 

I , 

vengeance. 

( 



• 

The Christian ideal of turning the other cheek, attractive as it 

might seem on the sur-face, is not convincing, nor is it moral. 

For one, it is unlivable - not even the best Chr&~tians practice ll. 

For another, it bznacxu generally increases evil.. The oRe who 

sl~ps one cheek, will slap -the other, if it is turned to him; he 
\ , 

may ebven be emboldened to slap the cheeks of other people and thus 
. 

increase evil. Finally, if I am slapped without provocation, an 

inustice is committed. What is unjust is immoral, Bd · what is immoral 

must ~ver be re~isted, even~if the objec~ of injustice is myself . • 

Judaisms ideal is more reasonable and more moral. Basically, it is 

a demand for justice . The value of an eye for an eye, the value of 

.a tooth for a tooth . This is not to be confused with the inst~ctive 

reaction of the savage or the beast who exacts and on the pot 
• 

two teeth for one and two eyes for one,. who returns hurt for hurt and 

throws · in· something extra f_or good measure. To 6et even, to take 

revenge is dangerous, for by adding that something extra , by exacting . . 

two teeth for one, ,we throw the scales out ~f ha.ace, and thus· invfte 
to 

countermeasures which we must ·resp·ond ~gain and thus get caught 1n 

the vicious cycle of r~venga. Tzedek, , Tzedek tirdouf . .. justice, justie -

shalt thou pursue. but that jutsice must be free from hate: Lo 

Sikoum velou sitour: thou shalt not bee a grudge nor take vengeance 
I 

To which must be added the dictum of the rabbis: Al todin es chavercho 

Judge ~ot your fellow man until you etand in his place: Try to 

under 8 tad the one who offends you, and uderstanding him, you will be 

capable of mercy. , 

Here is the sae Jewish view of morality: ·Justice, tempered by 

mercy and devoid of hatred, of vindictiveness, of vengeance. 



This is the theory. Now for some ppliations of it, and we will 

make this applicttion not to distant peoples - we will not tell • 
others how we -think they 9ught to live. We will apply this theory 

professed 
to our own lives - to ,test whther we live up to our ideal& 

This evening, ad with this ~ervice, we mark Israel Independence· 

Dau, the sixth anniversary of the time when the ~ews of Eretz Yis-
. 

rael proclaimed their freedom and, in accordace with . the mandate 

of the United Nations , set up the provisional government ~f Israel. 

It was a bright dg in the history of our people; it is a bright 
on every day ~ 

and glorious time in the his ·ory of through t wo thousand years of 

agony prayed.with every fibr~ _of his being; Leshono Hebo Bi-jerusho-. 
layim ... In the coming year in Jerusalem ... and whose prayer nae 

- f ins.ly been answered. 

Our glory is not without its sorrow ..• our triumph is not ~ithout 

its defeas and in the words of Heinrich Heine: there is a tooth-ache 
I 

' in our hearts, an ache, nay unbearable pain when we remember the · 

cost of victory, when we see independence without peace, when we 
I 

foresee , the dr_ead possibility of winning a Jewish State but losing 

Judaism. By the measuring rod of the one principle of Jewish eth~ 

we discussed tonight, this dread possibility cannot be denied. For 

in our dealings with_~ theArabs the Jews, alas, have not alwg 
• 

adhered to the principle of jusitice, tempered by mercy and devoid 

of vengeance. We ca well b'eat our breasts - and I use the plural 

pronouns we -ad our advisedly; -kol yisroel - Yea, we ca well beat 

our breasts and say: Chotnu, we h~e sinned. 

Of course, t his self confess i on of guilt does not absolve others 

from sin. We ca well imagine the anguish of our Israeli brethren 
who accepted t he K1byacensure with grace and pain when the UN 
commission refused to censure the Arabs in t he bus massacre of 
11 Jews . The American offi cer i n charEe of tha commiss i onedfe.1d: -
11 There is no proof thai. the Arabs com.mi tted th e attack. 11 'rhis is 

·, 



This is tantamount to sfing that Jewish soldiers killed Jewish ~en 

women and Jewish children jus t to make the Arabs look bad. 

Yes, this self confession of sin does not give others the righto 

criticise us, be they gefltlemen of the cloth or members of the dip

lomatic corps.. Where were these self-same gentlemen ten years ago 

when six million Jews were butchered. Where were tney when the 

Jews of Europe were hanged poisoned ad tortured to death, when they 

were choked, drowned and frozen to death, when they were burned all~ 
I 

1 and buried a.ive'.? Where were ·they when J ewish children were turned 

• 

lose ori an open field as living prac t ice targe t s for the Wehrmaht . 
• ~--r:t..._~ ~ 

They did not speak then. Le t them reman silent now. (.e_·.~~ ~t\"l.....'.~ (19...J..~ 
\--1t-- OJ..,Q. ~ u . .(:)~ , ri2k-, • i Jl... t,.J ~ 

- abstract 1 L:-'I L...c.: r(. v,.q ~,,_ ... 1~ /Lt., ... J f G....._~ 
We .have t~~elled a long course, from the consideration o justice -~~{......__ 

I • ~(-, between ma and man to the ·practical problems of u ewa . in __ t he modern - t..""( 

state of Israel. ~uch more ca be std, of course, but an attempt, an 

inroad into thought has been m4e. 

One t hing is clear. We need not be ashamed of our people. And we 

need not be defensive bout our faith. Judaism can well stand the 

tes-t of other religions. It is not _an untried religion. It has 

been tested for thi rty cent1Mie 8 • It ha sustained men in the worst 
;, ._ in face of 

of human crises. It has maintained their hope ox~ adveesity. 
have 

Despite centuries of persecution Jews retained their faith in mankind. 

They did not sur~ender, to bitterness, to cynicism, to 41s-il l usiol;Uilert.. 

They came forth from ta ghettos and crematoria to plead for reform 

ever believeing in the justice of God and in man'scpacity for good, 

ever confident th~ the kingdom of God couia ·bewrought on aath by men. 

All t hi s _speks eloquent l y for the great capacity of Judaism to 

ro1,1se thi. ~~J ;\ _in .;}~,' to bring o~t h is inner strength , to wa.k with 

head ere6t~a ever to turn upwards for higher goas nd nobler v i sions. 
' Amen . 



r 
\ .. 

r Shehechiyonu 

Once again, by the grace of God we have reached thfsl-holiest day>of the Jewish 
..<... year - the Yomeem nouroeem, the days of awe 

Once agin the shrill s4arp sounds of the shofar shake us from our complacency w 
with their demand for a cheshbon hanefesh, for a self reckoning of the soul 
Once again we are confronted with life ' s towering challenge 
where art thou man? Where are you in your world? 

Sa many jays and years of those allotted to you have passed 
and hQw far have you gotten in your world 

Are you .all that you might have been, all that you could have been? 

G)-&x l\ H '1'6 'kt-- b 
How quickly the/\~t-. 0 7 ' 
It seems only yesterday that we were gatre red here, 
a full year before us then, 
l,JL l_ ·_,, , ,, I -t 
each of its months a meadow of hope 

each day a lovely flower blossoming on that field. 

1We were happy and confident then, as we looked ahead 
But the leaves f~ll and flowers fade. and the months glide silently by 
recko__ning but little of our clocks and calendars with their petty parkings of 
times and of seasons .... 

Our days are as a shadow that passeth •••~ .. they are speedily gone and they fly away 

Aye, the leaves fall and £he flowers fade ... 

so many of our hopes wee frustrated ... and many of our dreams &F•'=•n on the rock of reality. 
lhis certainly was not a good year for the Jewish people, 
nor fer America, 

I nor for most of us·, fl:>r that matter. 
()~ ~ worship And yet the tradition enjoins us to~n our axapxx on this day with axpxapxx 

■fv:tw••k-.,,t•g¥¥.shehechionu with a prayer of thanksgiving 
We thank Tlaee for having allowed us to reach this day. 
!~. -~d~ f,~t- ff4'1~ t,j kcJ- ~ . fe~ , J,.L.Q (/\.,- ~ ~ ~ R <~\~_ ~ tR) '? ~ ~ 1>U-4 ~ y]L· ~ ~ - l 



S one Time of Value 

To begin with, let me add my good wishes to those of Rabbi Klein and the mebers of 

our congregation, to the recepeints of -the coveted assistant teachers certificate/' 

We have all great reason for joy today, we are all enriched: the new teachers in the 

inner satisfaction which coMes from the ability and opportunity to impart knowledge 

~ 
and to mold minds~ and we of thi s Temple a.re filled with a sense of pride and with 

II\ 
the assurance which comes frOI!l t~e kno.vledge that there is an increase in t he ran.~s 

of thos e who are eager and able to work for the perpetuation of our fait:i and its 

institutions. All these rewards we re not easily attained. They represent much time 

and great effort, but both were well spent. 

The time of our student teachers~ well spent. Their hours of labor in study and 

teaching represent a 'time of value' - which is the title of my sermon and its theme: 

a 'time of value' as against 'wasted time' with particular reference to prayer. It 

is a thane suggested by that portion of our Torah portion which tells of Isaacs first 

meeting with Rebeccah. You a.re a.Jl familiar with the details, how Eliezer, Abraham's 

friend and servant travels to the land of Abraham's fathers in orde r to find a bride 

suitable for Isaac, and how, upon returning wiih Rebeccah, the two chance upon 

Isae.c"meditating in the field." The rabbis of the Talmud, commenting upon this 

verse, intepret the word ' meditate' to mean 'prayer' and they declare that Isaac 

must be credited with ins ti "b.lting the custom of regular afternoon worship, adding the 

admon i tion that no time i s of greater value than time spent in prayer. 

Many of us would fain to disagree with such an es tic:ia te of prayer 's worth. 
. ,r 

Certainly 

many of us can thi~ of a great many activities we deem of gr eater value tha:ro. time 

spent in prayer a nd the most common answer to a rabbi who asks his congregants why 

they don't attend worship services with a greate r rooasure of regularity is somewhat 

as follows: "I try to co me , Rabbi , but I'm so busy with ot.11.er things, and , to be 

perfectly frank, I don't get much out of pr ayer , byway o~ inspiration, or in answer 

to my prayers, for tha. t matter ." Which is all just another way of saying that we 

regard prayer pretty much a waste of ti.me, tine which, or so we think, can be spent 

~ elswhere in a much more profitable, or at least a much more enjoyable 

manner . 



"1.,,,-
Is i:rayer a waste of time? A rabbi's answer to this question, contrary ~ what may be 

expec"tBd of him, is no t an imr.ediate and unqualified "no." It is rather a conditional 

re ply - sometimes yes and s orr.e ti.mes no - and fuat happens to be the only answer that 

I can give with total honesty, for the more I s tudy of pr~yer and of the people who 

pray, the more I am convinced tha t sometimes prayer is really a waste of time. 

Prayer is a waste of time, for instance, if we expect from it miracles wh ic h will 

chtlkge i:he orderly operation of nature . Occasionally we read in -the newspa pers of 

fanners assembling to plead for a change in wheather, and much as we sympathize with their 

plight, such :El"ayer can hardly be effec t ive . Our spirituals ancestors pointed to 

this irui:h in a legend rela-te d in the Talmud•• estory of father with two 

da.ughtBr •• .And in another pl ssage they rule , that a man whose wife is pregnant 

ought not ux pray tm t the child be a boy or a girl , according to his preference , 

becuase that's a mat-tB r which bas already been determined from the very first moment 

of conception; therefore prayers can ' t p ossible change i t. Our ancestors 

undesrtood beyoni doubt that foremost among -the things a man has no right to pray for 

are requests which run counter to the laws of nature. Prayer cannot bring rain or 

stop rain, it cannot exorcise disease germs, nor can it suspend the laws o~ 

gravity. Any one who expects prayer to do that, and many of us do, is irrleed wasting 

his time . 

Prayer is a waste of time, also, ifwe look upon it purely as petition, as a means of 

. acqu:ir ing for ours~ those protections or posessions which we are unable or unwilling 

to obtain in any other way. Prayer is not meant to be a subsilli tute for intelligence 

or fer work, it is no cosmic order blank on which we do the asking arrl then sit back 

waiting for God to supply tre answers . 

In one o f the most dramatic scenes in t he Book of Exodus, it is r ecorded that when 

our fa tre rs were caught with the unfordable Red Sea in front and the pursuing Egyptian 

armies behind, Moses left his people for some moments of prayer for divine help• The 

reply which he received from God is startling, for it was nothing less than a rebuke 

for having prayed: 1~ ~]\ -orl Wherefoll! cries t t h ou unto me J •he,1
/ fi.,-,t , jt4 {,."~~ Speak 

.,... " r ': 
unto t he children of Israel, that trey g o forward . It is as tho ugh God had said: 



~I have everyth ing prepared for yo ur action. I ha ve done the l ast t hing that I can do. 

N' ow it is your move• You can not obta in by pr a~re r wha t co:nes onl 'f as a r eward of wor k.'' 

Such a rebuke many of our :i;rayers deserve, for they cross over into t he realm where 

results must be achje f'l3 d, not by al:k ing, but by work i.ng and by thinking, and hence 

such prayers are also a ~ste of time. 

If thi~ be so, tf prayers which would interrupt the laws of nature and prayers through 

which we seek only to a.quire tnings for ourselves are a waste of t i me, wha t k ind of r:e:ayer 

is valid and acceptable for the modern worshipper? 

In the first place, prayer is not a waste of time if we recognize that its primary purpose 

is to stimulate a specific kind of c onduc( in t he person praying. Prayer is val id only 

if it moves us to provide a part of the answer ourselves. The preachers of old, the 

Ba.a.lei Midrash, commenting upon the very rassage quoted a moment ago, declared that 

the desperate plight of moses and our fathers was answered only when they had actually 

walked into the Red Sea up to their very nos es - which 1'1eans ubviously t ba t they had 

to sh ow courage and the willingness 1D take action themselvesf re fore they had the right 

to d~pend upon God. 

Translating tha t in-tn the specific te rms of our l ives, i t means tha t our prayer of thanks 

giving is val id only if it moves us i:D share mor e gene rou sly wi th others the gifts for 

whic h we are in -th e process o f g iving t ha nks. Our prayer for peac e is ·acceptable only if 

praying for peace impels us vigorously to t h ink and work and a.c t for pe ac e in our relation

ships. Our prayer as Jews fer under smnding and respect toward us is va l uable only if we 

make it t h e p oint of derarture for grea ter unders ia nding and d eeper r e s pect on our part 

t 01V'9r d others. I sMniFt, FPttJ or rs Judged p1 ineir,lall.v by Che specific ac 'eioft e.~e. n 

@and 110 t it me @ 7Je. ~ a , 
In short, prayer i s judged principally by -the specific action a.nd conduct it motiva tes. 

I f prayer meets this s tan:la rd, if i t l eaves "J.S wi t h a r eal is tic apprec i ati on of the 

r e s pe c t i n which we haw i ndeed impro ved our s elves , pro ud of the decent thin.6s we have 

succeded ind oing o ver a per : o d of ~ a day or a week , but deepl y d is sa. tisf i ed and 
~ 

disturbed wi -th t he cheap and shabby things we mve
11

ana. stron1n -, deter-,:n i ncd n ot t o r e-pea t 

t hem, t hen, far f r o-rn. be i ng a waste of tirr_e , prayer becomes the most f r ui tf'ul and val uabl e 

use of ti me 1:ha t i t is p oss i bl e to lrJ10,:r. 



e.·~ 
Prayer for ot::-!': ::'.' ?S O?le a. :i'.:1. :: :::,::'.' -1- : . ~ -: ci-:a.li t __ , o~· mankind is not a. waste of time . 

\ 1 /I \I I\ I 
Prayers whic'!-'. move~fro:'."', ':~-·e singular t o the. plural pronoun, from I wa n t or give me / 

D~ 
to grant us - such prayers represent time spent in e. valuabl manner. 

So oany of our "fll.reyrf are not that. It is related o.:' the pr. i-1.t er '{aphael that he 

used to waar a. candle in a pasteboard lu«x cup, so trat, while he was painting) his shadow 

wo1.• ld not fall upon his work. So many of our prayers a.re spoiled by our own shadow, by 

the predon.ina nce of the "I". 

Why is prayer for others so valuable°2 In the fj,rst i. nstance , of course, by praying for 

others we may be impeUed to do for them., which is a significant function of prayer as 

has already been stated. 

exis tenece shifts from an 

But even more important, by prayip.g for them our concept of 
~lv.,,..--r.<..~ -~ ~~ 

egocentric view to a more total oiew ef exieteB8~-~ 

And we need such a per spec ti ve . Our day by day existence a llows us only a fragmentary 

view of lif'e , a.m the fP!l.§"W:R.t vr,. ue ie, ~ily tlre_IJ :t.ta:ruixrll'lx:&x::tmcsc~rl~l)Jffl 

consequently o~s and ou~; ass :.m1e overwhelming proportions . Stand close to 

a painting and what do you see? OnlJ" a confusion of daubs and paints . Do you wish to 

see the design and the pattern, stand back from the painting and behold a mirac le. For 

as you wi thdraw., the strokes begin to f:i. t together , the individual daubs take on relationsh 

to one another ., take on meaning colle ctively• All unife to form a patt/r'i. and design . 

r .. 
I?\ this business of 1i ving, we often lose 

~ 
see only a fra,mept .,of li;f'.fl • By changing 

the pattern beause we stand too cl ose. Ua._ - ~ u ,, ,, 
our prayer from the ~ to the us, we gain 

a larger pe r spective . When we pray f'2I,_o the rs vre learn to un::lers tand them, and as we 
~ ~ 1..W) ;L :J.., 

do ., we ~i;ilersta:crj oursel ves much vet~r • .»Then we feel the pain of others ., our own pain 

seems less severe ; when we sense the need of others , our own needs appear less demanding; 

when we behold the fears of others ., our own fears loor.1 less lar::-e • Prayer which can do t.."l.a 

is surely no waste of time ., nay, upon the contrary i t represents a time of value . 

If' you. will permit me to add one in tensely personal note, I learned the function of 

prayer in this r e spect by lying at the bottom of my fox hole in Italy, hugging the 

ground until I ~ ost 'hu1t'f.mysmlf into it during a Gennan Artillery barrage . I prayed 



then and sometirres hav"B wonde r ed sinc e if I co ul'.i have sur vived. wi thour such µ- ayer. 

Not because I expected a miracle , nor be aaus e I consid0 r ?d my own life the most 

important thing in the universe. But because, raving commenced, like any other htnnan 

being by praying f or my;tlld ovm neck, I then found it possible to prayt/ for many othe r 

things of greater imp r t.a.nee. For my loved ones at ho!JY3 - that they might find the 

sirength to car yon, no matter wmthappened to me. For my own ability, deppite 

the most miserable of fears , to behave in a way which would make it masier and not 

more difficult for those who d --. pended upon me, to bem. ve in such a ~nner that they 

could control their own fears. For insight, through my own anxieties and worried, for the ., 

rest of my life , better to be able t o understarrl the anxieties and f e ars of others . 

And finally, an most important, for ihe ul ti.mate survival of those ideas and decencicies 

for which we were fighting and whose survival was s o much more imp ortant than my own life . 

Was in.at pr ~er a waste of time. Believe me, it wasn ' t,. It kept me alive in a gr eater, 

more real sense than if it had turned aside a bullet readed in my direction. 

When we ask t he r efore: is prayer a waste of time2 I can only answer : it depends . 

Itdepends on the kind of person we are, on the sort of life we lead, and on our under

standing of what prayer essentially means . If prayer is a challenge w more ethical 

behavior, and an opening of wader and deeper vision which encompasses other s even more than 

than ourselves, -then certainly it is not a waste lll:f at all, but r ather a time of 

great value . 

Amen. / 
I 
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• ~-~ o• Y - -----~ 

nd Stone 
ach t~' . \ ~i~il as Associa te 

This is a - mo11ent of great meaning in my life 'lt as I stand before you, ·1n the presence of wy parents a nd wy m&,,sters,the recepieat of your hoJ or a n d your affection. Many moods . fill my inmost beinr at this hour - feelings of Joy :a~: ~ratitude, ...-.:iitoo of exaltation anataacred awe. The worda of Jacob 
't,l.t.AtJ...tA_ :..i,., 1·· ,•;--, t4D 

~I J. r orah portion~trike a responsi vs chord within me: Kotonti hikol Ha-
f\ 

/! cbass 0dim I a ::.: unworthy of all these r;:: ercies, u.."'1worthy of tr•_is goodness. 
We are told tgat when Jacob returned ~o the land of his fathers he met two f ... angels of God a lo~~ the way, a n d behol.ding ., ~ I . ' / t • , \l Zeh - This is 9oa • a-- Camp'°\ u-,,,,... ~ 

the~ he exclaimed:~ Machane Elohim • 

I 
~ i 

When I came to this com~ity two ago, I tAo mat messengers of God alons the way I a n d humble aervan ts of his PfOple. 
'.• ~ -f 

• , .~ !19t _ ~•!"', -~ and -~omen ~,t.l t d~~ to obey, • dat.erm1nea to Pl4"J. ~;d, • -mu!!,u.Ni: th~ .-;;.aa ot hrs.el• • \uiJual. found hara a community wb.Oa~ '.\, '. _ :· '. • 

when .a real :q.eed 0onti-0I1-ted t!e . ·i 
f 

t . 
c • _; 

' ' also a spiritual lea ., whoie noble purpose and high achievement ... t -

I met here 
~ 

.,._~. well serve as the ideal toward wmch a younger colleazue should aspire. Rabbi Klein has meant much to me; he hes done much for me. He ie always 

~ 
v .~~ 

willing to overlook my failings, alwa;ts eager to give me f1Very opportunBt for • full development. Ours ftfW! truly a relationship of uncommon spiritual ha on 
And havinz met such messengers of God along the way, I can well repeat the words of Jacob: t 1-.achaneh Elohim Zeh - This is the Camp of God ;' Surely this I 1s a co:umunijy blessed of t he Lord. 

I pray th.at God ffif help me i nt.he greE.t task to wt.,_ icr, I have dedice,ted my life. May he show us all His ways and grant us understandins so that together we may form an ever/ strone:er band, united to do His will wit :--L ~ perfect ~'-~ .._\ 



\ ~ -0:::. t~~ie, :.-,ost s2.cre6 ~!O .. ie:.-~.-c L1 -~ li : ·2 , 1;: :'.e ) r eG. c:1cr 1~·e .Ls t:-"2. t only t ::-_e 

~ 
'J f , h ::iw .; &. coo , 
~ 

out of' t ···2 da rkness, a rnysteri·:Ls oein:::- e '.:1e r :_ ed a:::.:3 wres:.l::: C •,.'it ·· - iJ. i .iiJ til 
d&,-m. Jac'J o wo.s WQUn.ded i n t ::. e conf'l ict, ne:netr1eless i.:e 9srsev s· red . J't;.s t 
bef'ore 1{1"J r .1 i.1 ,:::: his adversary i rnJl QreJ t ".J be released: "Let ~.1 e GO f or t !::l e day , ~ '~ tb ,I orec...:. .e -, but Jacob he ld f~st sa:ri:! ,,.: i'I wil::. not .L et. Tl-:i ee go exce:? t _nou 
bless ~1e. 11 11 ·:foa-:: is thy r.ia .. ;:; e, 11 asi: ed the stranE_ er; ne re ~') lied, "Jacpb . 11 

An6 the s t ran[:2 r said , "Thy na: .. s s ~.all c,e ca.l ied no more .:.acob but Israel 

Jacob was a~raid no loncer. 

o ~izes tte experi e~ ce o ~ e ~ery ~a ~ . I ·~ v isual izes Le.~1. 1 s destiny as a, con-

' He buld.s t~2 ~ -it::---t-s a') ·:.ve t ,,_'? hov6 l , ti::..e to-:.' er a ·y.;;v G the c2.t:,, ·~:_e sastle 
above t,l-·· e ui::Jun t: L :-:.~ 1·!>. e ,.-1 cw has r eE. c~:i. e :5 t >: 3re, 

-,., I, 
~e ~~es hi -~ er a~c butlds -

- ---'-- (.,..... ._ in t ne c:.i. r;r-ea,-c?'.:-i:fir •-Il~-\~~: ~~~1'8,' ia:w h i ~)~2 r t ic.n a. ,.,_y s': ruc::..1 r2 .-. e erects 
I. is ma~1 1 s _ t~O'J.:: i..t we- ic l-:.. , reach :i..·~~ CJ'.1 t o:i. i. i s ;:: L i t:; , ~~:e .br t ··· '?.' v:r· s ·': ::- 1

1

S :if 
heaven ii no~ ~eyond. 



He reach es for t ~e sta rs . 

2e ouL .. d s wit : .. s to ~1es a n a no buildL:E of stones caa reac i--.. t c1e heavens . Once 

a pe:ip le tried;a.na their lives a n d hopes were crushed be!1eath t h e ruins of 
3abel's tower . All too often t h e ver 7 stones with wh ica we s t rive to build 

are obstacles alor:c t :1e way arresti:'15 our upward quest . T1e idea l may be 

o n t he heigh ts, but t ':le build in: , alas, is in t he valley . 

Life offers a constant a , d non- too co ~fortinc con trast betwee~ wja: is and 
6,.,X whe,t ou gt. t t ,.., oe , bet,,rnen our. ideals a n d :)Ur achieve'""'.l en t . Tes'.:: it rn1obl: 

~) i n a 11y real m ano see. For millen ia even unto ~ day, t he worlc he s cried 
out: " :I e wai1t peace, we ha ve en ough of war," and of course we have - Ji.as 

an i deal . 3ut t he brutal fact of nistory is our persistent failure to achieve 
peace, and we see about us a world which apparently hLs learned noth ing , 

wh i _ is s-'.:ill fille c with bitter rivalries and inveterate hatreds, a world 
which in a ti:ne of so called peace is s ;,endin5 more money on armamen ts and 
has more men u nder ar!!! s tha.n any other gener&tion in a time of war . 

' •. 
Tes : it i.. .. t he realm of 0ur p ersonal ideals a::1a see . d e kn.ow well what 
we oue:ht to oe; we know wh.st we want~t~ be. But we know also what. we are 

i lX.-
and t hus find our personel iceal s cru s hed under the rocks of ruthless fact . I' 

his t he:1 i s t 'ce quest ion oef:::it"e uz : 

, £,a\J-u_~w .~~y~~~t It is a 

..ii@ tree especially ~ reli ,::•ious pe'.)ple . 

,;hat shall 1;1e do about our persistent 
I J ,u th I ■1'1151 • lfMJts~ 

question W~li Ch is of pressing i mpor 
\ 

; e are t he ones who praclai_ t h e 
I, 1-ideal - we are t he o.Jes who p react pea ce , a ':ld yet we are a part of t h is war 
1--

s tric}-en W'.)rld a n--1 must sl: ourselves 111he\her or not we are just jellineWc k__, c..,,( 1.)/(JI L"<)t°" {,v--e_ ~L~ 
dreams and lies a :1d opiate for t be peo _, le . ~e!foblin[ ourselves wh en 

year after year we come b e f:::ire t ~ e t h rone ::if God , confess our f &ilin~s 

resolvinc t o do be tter, e ve;:-~ 1.1hile kn:::iv1L1f' full well t he.t whe.a. next we enter 
r • __. 

t he se::-1 c'""-u9.r y -..,,e willfbe beatinc 011 r preast.s far t r"e 

---
v er" s a .... e sins . 

.. hat s ~.:i 11 we a :::i a bou t t his di sp2..r it:· 



.Chere ar' e 8 8.1.e a -· o: :· us wh:., w01..1 ld S'J f:c.. est t hat ii ~he ideal is oeyond t h e 

If t h e E'.)al is t~ o hiEh , t he realists say, place it lower and you will rea c h it. 
The tr 'Juole is , of c :)t' rs e, t h2.t. we lo',:9:- our s igrl ts v"lit~ou t.1 his s 1-1,~:c est i on . 

,;;:ti!- , ... 

. :e ar-e pc ~t nas ters ..t f_t:,e art.: of rati'::-nalizati::m . Gonscicmsly or subconsci'.)u s i. 
we rnake compr 'Jm ise a ::'." t e r compro ::n ise wi th our ideals - a nd t h en don ' t ev en live 

fJv,'"'"\..k-r '> up tJ t~e adult2r&t 2d i j eal . D~reover , it is a ~a ~c erous ~ -~ e s bion - for in 
efi' e ct it means t ha: ever '' t izne we f'a il , we l::n·:er ou r s tE.::11ard s - a:1c, havine:: 
d o:i:1e s0 once , vie wil . a o s J a Ea i n a :1.c' a ~a in , until in t t1e end we &re l ef t with 
n o ideal at all. 

11 ":l ell 
il.t..u... 

~-

... , •• " say s t.1.e ..;ynic in our idst and within our hearts , "fort e t about 
{).(j . I "dhy bother witL t ~e idea\.-"Fo:." what is t he ideal whe!l a ll i s said a n d 

-,;\ 
done ... an e~pty dr eEv11 ••. a vain illus i on ••. a sour c e of cons tant disc on tent ... 
Give it up an :'I have y "'lu r peace at last." 

3ut lh f we do so , we must asL t ., e cynic , by what and f')r what s hall we live? - -Ca:: a rudderless ship reacb t he harb-::n•? Can ma n rnelrn decisions ,·1hich he ::uust 
ma:C~e in order t') survive witho'-.1~ the t:1i. iding standard of t 1:-_e ideal? Ca11 we 

~ 

live with out t '.". e ideal? Jus ":. picture , if you wi l l , a li fe withou t hu.r.aan values --
/ a life devoid of truth and EOodness , of beauty and of love ~ Eli~inate the 

ideal t hat i s t he s :~iri t of 1: usic a rid the beau tiful st!'ains of' tlJe cello are 
re du ced to horsehair s crap ing on cat gut . Wit~ou t t ~e idea l fua~ •s Llos t 

! , ~ 

• WM lii'FGfli::1-.,Plt "lets. t 
t n i n :· s lose all t he ir e: randeu r and beco.JJe t ·ne butt of m'Jclrnry • 

ta 
T 4' 

..,. Ji r .. • 

Only wit t t he i deal is life i nvested with meaninc . Add love to a house a : a 
you r..c.'.ve a home ... aaa ri2r:i. t e ousness t :i t he ci t y a ~'ld you h&ve e.. coumunity ••• 

/JI~ aaa truth to a pi l e of bri ck and mortar a ~a y ou h~ve a school ..• add reli g ion \'I "-:.,,. __ lj, f. : '.i_ ~ ,_L. ' . c.t. (>, .... \ • ' ½- .. et~ (, . r ,\•'~i:' \ • .( • ' • • ~ • • ,-,, ,0. l-'1r tr, to t rj e hu ·les t edi:.. ice and 1y'Ju :1e.- ~ ;:,. sanctu~.ry . ·ra'-e all tt-:iese t t. in[s to gethe r-
exalt tr-_e1-1 above th e~. r pres ent im;ie 1"@e c tions , a cld t "' t ~-::.2,_, t ':-:.e Br 'Jt 1:cr ho od of' 

I< '-
!•i.an a t te Fat.je rhood o:' J o e' , a·';" y'J'J Lave t:-.2 i'e1.1:?le of tr:e i•'uture , man ' s 
mi llenium, t ne ulti .ii£-ce patter~-;, of ... lis i d ea.1. vision . 



~-~ o, ,.;e cannot s1..n"re.-c1a c r our i :3eal s . .;e do not 
seeD a~le to ac~ ieve t h e~ . 

:.: (18 a __ S".;e _ sf' 

Its cla rio~ ca ll is 2 o eoand 
f:Jr unrel en ti~: effort . It oi ds us climb, even t bGUfL. '\'le fa.l . It c:..s~:s us 

pl2 ce sto~e upon st'.J~e no ~at:_r how of ten tee wal : t u~ole s . It e~Ja~~s us 
t o sta-•c b~ o-..J.r ioeal s , fu ll a nd u n co in:;i r :::;rnised ,a~1.-5 pledf::Jd t o atta i n t :: e rn , 

l'J ·,ihPt end,, L1i s s truscle, L ) ·i'Jl:e.t 9u r pose? Is E 1ere a·--._}' ve.lu e to Lu._;_t i p lyins 
f ai lure~ 

he i 13ht s des ) j_ te r e:Jeatea fai l ure wil at t :.::: ve r •r lee.s ·.: serve t ; i:e ep us fron Jc 

slip~i n: l o~er st i l l . In t ng secon~ p ~ace , it is oe cter to fa i l i ~ a good 
ca u se t h2.n t:.. succeed i n 8.""' evil one - ou r a i 5n.i t y o.na i n ter r i t j' wi 11 r eii..2..in 
uniL,paired . 

,-.11d r.D st h ip ':'.'rta :-1 t of al l , a 9ers evei.'1 ei1t s t r ut:t:le .. iEjr r2 siuit L1. a vie -co ·y f:Jr 
at l ee ' & par . of oJr i ~eals . 

toward excell e ,~ ce i s hur1an lire i s sl .)1.-1 e.:..a .s. r uuous . I ·c is a g r :J1.-1ti:1 wl1 ich 

t h i n e J~ Jarth eme r : ed as .s 

J u· 1ai2 ... c_JL~.; 
I 

. C . ._, ' OUL 

E _ 1 .: u l" .c , i •. 

• be:i.. r .pa t i.:i. a.1~ built of 

the 

=~ is no t 



L-..c ~'. .. ,:-s.nt upor:i. e ·,; ery 1..an L ~ finish t i::l e 1:fsk • • 
1

11 · , ·1· ~t ~ J.V_.Sh w l OUl a ar er ~%'7 h.,... 
~ gone, even as .:;ie.c. built oef :ire lie • L.J G t :; 68:r·t. 't: . Let e.s,c:-... uian lay his 
little brick i n the wall - others willfollp;,;-..; . ~l~ thL1t,s will 
oe accompli ~heC: i n ,']od ' s o.rn tL,1e, fdt, He is thel\.fllster Builder. 

Here then is t he mes·sa13e of our day epitomi ze d by t h a lecen{. ':)f Jacob's 
• struggle. It is a ;ilea fJr perseverance des p ite:aisenchantlllent, for 
a spirit,...1al ceterrninatio:.:. vl° .. i c:: ·.-.-_:'..11 no t recocn ize defeat, f:::,r r::en anc: 
·.-m::ien wh :_ will eternally proclaim: i\fcv -3r .m ind ridicule, never lfA4 a·efeat 
g ive me , the heart, 0 God,' , to fight · - and ~,..... o,.,,,..,1/!_ t;'if-/- U, t. I ! . ,, 
11i.ay t h is message sink into~. he a L ts an-:! ce:t-1 se us to t10n~ our ,1ays. . ~ \.i..,..,. ~ I - ' / May it enab\, us '4l though(st.umbl1~ 1f1 the da,~as~ of the ,night, to lift I I • ,,. . 

- . ....,,,--

eur eyes on high and search t he stars. J.<iB.} it strengthen the hands of a ~ ·' 
rabbi who r,i,.y fa11in nany ways, but twhose he,rt ,is pu~e, p~re in ~ I..:. f.;.... 
., to help others, help them take rold of the stones o~/ 11fa 1 s hardship 
and bti1ld of them a ;.1. altar unto G9d ~ • ' 

'f I 
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Ties in Peril (Vancouver) 

Mah nouro hamokom hazeh ••• eyn zeh ki im beys elohim ••• vezeh shaar hashomayim.~ 

these words of the ·Biblical poet strike a responsive chord within us, 

as we gather in solemn assembly - men and women from many,-eistmtt communities, 

but of one faith, bound to ether by a mutual, sacred cause.'' How full of 

!! this place1 .,Surely, this is none other than the House of God, and 

gateway to heaven. " 
We are assembled in the courtyards of the Allmighty, heeding a mandate 

as exalting and as enduring as the tyerlasting hills. 

It is a mnadate from on high: hikon likras elohecho yisroel ••• prepare to meet 

Thy Cod, 0 Israel~._ 

It is a mandate from out of the past, a voice from yesteryear ••• 
~ ... 11·1!'-:.. 

~ the voice of seer and sage ••• the voice of hero and . of· ma.rtyr ••• -

~ ho amet&g us today does not sense this swell and surge ._o 
~i' 

-1!kt this throb and thrust of Israel's ancient history. 

Our prayers are the prayers of the pas t · 
I 

.~. 
tbf 'past, 

our son& s , the spngs our fathers sang a thousand years ago. 

We stand here, also, in answer to a summons from '; ithin: 

{v, our souls seek solace and sustenance, we hunger for i .nner ha:t;mony , we 
I ,..._._,. 

for inner peace ••• 

weary of seeking without finding , weary of journeying without arriving, 

we turn from our daily toil to the rest and quiet of the House of r.od •• ·;t 
,; F~- I ·' ., 

here the noise of the market place is hushed ..• here the clamor of co~ ":~~.: 

is silenced, and in the quiet of worshipf ul devotion we can hear and 

the divine command: Be still, and know that I am G~d. ' 

\ 



) 

. . . 

'• 
But we are here not just as individuals, 

as single Jews 

we are here as 

lives 

seeking the solace of faith ... 
(h ~'t>L.s. q C (J I.A- I rt"-\ '1 ~ ,\ f_ ", 

delegates of congregation~Aseeking ~he r~newal of our communal 

We are here to v-e... those ..-sources of the spirit which can bring 

new force, new strength to ties which are in peril 

those ties which bind us as a communifr of faith. 

,-.. 
U.; :vtt These ties are not too d<Hficult to ci-Euiliegna-t-a- d.J.5,- ~c.....,L.--

Two main strands go into their making 

and our program committee has denoted them by making them the two motifs 

which interplay to form the theme of this convention 

study anq worship 

the quest for the knowledge of ~od leadin~ to his adoration. 

Tfomorrow's morning service and afternoon program will be devoted to the 

theme of prayer 

I have been asked to speak of study as the sine qua non of Jewish survival. 

It is a messape which bears but should not really require the em hasis of 

repetition 

for everyone, however slight his knowledge of Judaism, 

knows that 

that Torah 

learnig is a leitmotif of our faith, 
OV~{Q,{C~~ ~- ~ )/.,._c.. ~ 

is the ?i::B,Q!3~of the Jewish reli~ion .•• 
\ 

A jew needs to study 

a man must learn continuously if he is to fulfill the purpose inherent in life. 

This is .Judaism's conviction 

, 

This is the conviction which made the most representative portrayal of Jewish life 
V)t.\t,. ~ ve-~L... the pictureof the young man in the ~r, pouttn~"' OVeEr the,! pages of his talmud folio 

This is the conviction which made the Jewish people a people {ehose 

highest office is learninP, not inhereitance, whose most treasured possession 

is wisdom and not material good. 



) 

Barsel b'varsel vochad - Iron sharpeneth iron 

A knife can best be honed against the edz e of another knife 

The sentiments of mishle are re-echoed in the words of a modern sage: 

"He who teaches as books enable only babbles •.• 

No t any profane man, not any sensual, not any liar, not any slave can teach 

But only he can give who has ' 

He only can create who is 

Courage, wisdom piety love - they can teach: 

"He who studies in order to teach, 

will be afforded the opportunity to study and to teach" 

thus taught Rabbi Yishmoel, and then he added: 

"He who studies in order to do, will be afforded the mpportunity 

to study and to teach, to observe and to do." 

Here surely is the foremost reasons why the mandate to study is incumbent upon us: 

because study is the antecedent of action 

thought quickens into deed 

because knowledge and morality are bound in indissoluble union. 

We. f-¼Hz_ l½ll'"-
This is another sistinctive aspect of Judaism's concept of learning: 

That he could play the violin was an admirable trait 

it marked him better learned, more cultured, if you will, than others of his a~e 

But when he blithely fiddled while Rome hurned 

he became the symbol of~ brutality M rnnu., .• 



) 

) 
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Nazi Germany is Neros modern counterpart 

There certainly was no lack of learninf in t hat country 

Her leaders were always in the vanguard ofprogress 

Her universities were mecca for seekers after turth 

her poets were world fi ures and the symphonies of her composers are still 

played wherever orchestras assemble 

Yet all of this knowledge and all of these talents found the apex of their 

unfoldment in what 

in gas chambers, cunnin ly, skillfully devised to burn and to bury six million 

men women and little children as expeditiously as possible 

Here is the most disheartening and at the same time the most significant lesson 

of recent German history 

overnight the guardians of the Temple of truth became Hitelr 's professors 

they cut the 11exas between knowledge and morality 

and when they did they felt free to pervert the truth and all their learnin 

without the fear of heaven became a terribel thini. 

The relevance of this lesson for our time does not require len~thy elaboration. 
~ 1l.,,,~IO--<- tr-J--e ~ ; ~ 'Wi-Ac:JL~ \· ~~~ ~ 1(.,_ ~ We live in crisis precisely because we plauf .. rai t lit knowlcdg lone,..,. ~cJ.12.:. \.AS<.. _ ~ Cl v f.:; tf:?o~ v)1 ~ ct-c, 9--The crucial problem of our age is not matex~is .. ff·Urooted 1utlii~ 

~ ~is not a material crisis, it is a spiritual crisis 

it is a crisis of ideas and beliefs 
. 

were it rooted in t he realm of the matet1al alone 

why then the vastness of hl'man knowledge 
'-( 'tt' advanced technological skill 

our enormous productive capacity and the many new sources of power available to us 

would lonp, ago have contributed toward a solution of our probl f''~ . 

'itey fi.t'fl. M>t ~ee»J~ that proble111 ••. t hey are def peninr; it ... heapinP confusion 
(' upon confusion .•. leading us to the very brink of set back and of disaster , 
'-



The besetting fear of our age is not that of Malthus that suffi c i ent food 

may not be available for man 

rather it is the diear that while food and water and the desireable tlhings of life 

are abundant and near at hand 

the human race. like Tantalus . will. because of some perversity of fate• 

never be permitted to enjoy them 

the brilliant external achievements of our age serve only to make 

more phosphoresent the appaling stages of 
fNo ~ILL w~ Pe11-~1~1 fµ l..-OoC/-..1µ'-

fn: rL- \l... .1::...."--~e,q 
Judaisms ·~ t,£, ~ is not of such 

our inner decay. 
fl, Ki-J ci ..:i Le oG-- c D°C'I- 3/GA 

r~·<.J/(l}...--<.. 
a kind 

It does not abide its disjunction from morality 

In Judaism's view. study does not attain its completeness until it is 

crowned by the righteous deed. 

Reshis chochmo yiras adonoi .•• the beginning of wisdom is fear of the Lord. 

To study ••. to teach ••• to do ••• 

this is the three-fold mandate implicit in Judaism's concept~ learning 

the quest for knowled e transmit ted to our children and transmuted into the 

fibre of our daily lives. 
Tl/ 15 J !, CJ /1 IJ-T vJ €f 1'1 €/:Jµ 81 LJ /7 u P Tl' /t!j-/1-

~w-t~ u ,m I We h €t1>J I?,::/ \ o,('c--L 
L:imPd Tarah •• g_he par suit of #:a:rii]as-
~ 'Follf'J//c ~b',t?___ jf<t;:g'. 6F LI t" 

c;I uoy OF 77ft --/0 IL1 /~ (" ~r- ( ..... L/1'--(up 77.>IU+-I+ - ~ rJ ,,_. -fi-lR ( n11<;-1c_ JAJ~tt... or-- cJK 

S:,v(lv ! VfJ<-~ .;T · gic ingredient of Jewish survival. 
-ib (~ 

Does anyone doubt that -~ is a.. 

study ~the source of our 

~-Pt.':-r0"lF 

strength J t h.ne......r. l.v--.--,. OvCL !.1/l.Gt-JL-fli 'l)._;)/l_ • - - -0 , j / 
bJfL- l...lG-!+-i" 

of darkness . 

,-. "' 

tyrants rage. 

) even as Israel kept the ix»» Torah 
~ I\ 

so ~ the Torah 'ke~us. 



, 

Chaim Nachman Bialik, that Tita-,. of Hebrew Verse, captured the meaning of 
study to Judaism in what is~ mis most magnificent creation. Perhaps 
you are familar with his stitring lines: 

Im yesh es nafshcho lodaas 1 he worte 1 ~ ~~ ~ 

If thou wouldst know the mystic fount f rom whence 
th'1 wretched brethren~facing slaughter.,drew in evil days the strength and fortitude :t111 
to meet grim death with joy and bare the neck 
to evry sharpened blade and lifted ax 
or pyres ascending leap into the flames and saintlike die with Echod on their lips 

Is thou wouldst know the mystic fount from whence they wretched brethern drew divine condloence, patience, fealty 
and iron strength to bear relentless toil 
with shoulders stooped to hear a loathsome life and endlessly to suffer and endure 

If thou wouldst know the bosom wither streamed they nations tears, its heart and soul and gall the mother merciful 
who saved her loved son's tears with tednerness 
and steadied lovingly his falterin steps 

If thou wouldst know O humble boother mine 
Go to the houe of study_ 
Thye heart will tell thee then that they feet tread the marge of our life's fount than thine eyes view the treasure of our soul 

ifhJ , ~ <.J H-~ ~ r.v ~ ¥ ~w 11--vr ... It ro,n'l ll . o P.. ! 1' It. t"AJ c T1f J:=e; fl. l r r- I:'" ~ft¼e-4e-wftet-±%fflH@-~e~efl-ffieeHt-~e~-He-eHe-tft%S-%S-wflee-4t-eeH-eeftt%Htte-te 

Isiiw;;d Torah ,,may be restore it to its central palce in our personal and 
HA ·-, tJ {:, r1.c:Sn fle Ii Te 77115 communal 1i ves ••. Me,i •11• .,.,,,8•8 AAe,-wf¼¼-e»w :.lry" 

Then will our temples be what they were meant to be 
t '-· houses of prayer and of study •.• where mel-\see~ ~od in the companionship 

of kindred and aspiring souls 

Then,~, having heard and heeded the divine command 
aLt1) 

we will merit to witness the fulfillment of His promise 
• 1/ ~Thou hast prevailed , 0 Israel, yea thou shalt prevail ••• 

Amen .•• 



• J 

There is one aspec t of this conviction which merits closer scrutiny 

It is Judaism's conception of study as a religious obligation 

its insistence that the pursuit of Torah is not so much a means 

for the achievement of the ~ligous life but rather its fulfillment. 

To put the matter somewhat differently, 

our faith does not equate Jewish study with religious education -

at least not in the present meaning of the term 

for when we speak of religious education today 

we refer to a program of study which leads to the reli ious life 

which seek~:nt _and to nurture a commitment to faith 
~~,£,• 

1>tti Judaism assumes the devotion to faith and urges study as its lofty /1 
expressi~n 

In its view religious education is not a preparation for religion 

but rather its solemn excercize . 

In a word - "limud torah" is a mitsvah, a mandate, a religious commandment op, ~l ~4-

and because it is it~~ incumbent on young and old alike, 

nay, if anything as a mitsvah, it becomes the prior obligation of adults! 

The process of Jewish education may well begin in the religious school 

but it is intended to extend well beyond its prescribed program of study 

to last as l?ng as life itself . 

/,tis intriguing to note in this connection that from the perspective of J. history / J {(,.._kv.t/4.... .I 
the communal eaucation of adults antedates the establishment of schools for children. /.., 

First the sjnagm oe was born - durin8 the post Babylonian period -

and synagogues were essentially institutions for the instruction of adults. 

Some centuries thereafter -

during the Maccabean period and in reaction to Hellenistin challenge -

the Mishnaic master, Shimon hen Shotach, or anized t he fi~tool':> per se, 

t'1 high school~for seventeen and eighteen year olds. 



And only after the destruction of the second Temple were s chools for 

children of elementary age eslablished. 

In other words, Jewish education began with the teaching of adults, 

gradually extending downward 

until, after six or seven hundred years, it finally reached the child. 

The modern synagogue might be well advised to return to this historic pattern 

~ gives priority to the education of adults ,___. 

and not just out of a senseof loyalty to tradition
1
but for sound pedagojic 

reasons as well • •• . / 

for if the science of education has taught us one lesson then surely it is this: 

our children make their commitments primarily by means of identification 

with the ego ideal ••• 

they look more than they listen •• • 
A~-
they follow the man who is lon before the man who only persuades with his lips . 

The spoken and the written word ei..,ly do not suffice 

to devlop character and attitude .•• to irnplanta and to nurture faith. 

Those qualities of the soul which we seek to implant in our childen 

cannot be contained in a course or conveyed by techniques however refined 

they cannot be ordd~ed into a curriculum and taught from a text 

these essential qualities are an as ect of all subject matter not just one of its parts 

and as a consequence they emerge not from a course from from an exemplar 

they do not flow from a curriculum but only from a human soul. 

Perhaps Rabbi Ishmael had this tf(pht in mind when he taught that 

"he who studies in order to teach will be afforded the opportunity to study and tp teac 
Ml=-, ~s who stu:dy rear children who study whilst ignorance breeds only itself. 

Parents whose own lives do not reflect a respect for intellect and learning 

canno~ iJt all justice 
1
expect their children to become yode sefer, 

knowledgable and committed Jews . • 



Rabbi Alexander M. Schindler 
Commencement Address 
University of South Carolina 
May 7, 1987 

It is a privilege which I greatly appreciate to be here and to participate in the joyous ceremonies of this commencement hour, joyous because it is in the nature of a release, some of you may even think of this moment as a release from a kind of prison. 

George Bernard Shaw called college even "more cruel than a prison" for, as he put it, "In a prison, at least, you are not forced to read books written by the wardens." 

The passing years will mellow your judgment, as it did mine, once you begin to reap the abundant harvest planted in your minds and hearts within these hallowed halls. 

In any event, I take great pride in the fact that by granting me an honorary degree, the President and Faculty of this school have made me your fellow alumnus. 

In musing about what I was to say to you, it occurred to me that for all the fine words that attend our most significant life ceremonies, there is nearly always a hand gesture that marks the actual moment of transformation and passage.--

At a wedding it is the exchange of rings. 

At a funeral it is the first handful of dirt thrown upon the casket; mourning truly begins with that gesture of finality. 

At birth it is the slap on the behind that brings forth the newborn' s first, gasping cry. 

And at a college graduation? Only when the sheepskin is handed to you, followed by a handshake -- only then will you all sigh and cheer and no longer secretly fear that some computer somewhere has made a mistake that will force you to repeat your English composition course. 
Commencement has genuinely occurred when you walk the aisle back to your seat clutching that diploma in your hand. 

My musings about hand gestures led me to remember an ancient rabbinic saying which sharpens a paradox of life that merits being brought to your awareness at this hour. 

I speak of life's self-contradictory demand which enjoins us to cling to its many gifts even while it ordains their eventual relinquishment. 
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The rabbis of old put it this way: "A man comes into this world with his fist clenched, but when he dies, his hand is open." 
We begin by grasping, ultimately we must renounce, and the art of living is to know when to hold fast and when to let go. 

* * * 

Surely we ought to hold fast to life, for it is wondrous, full of a grandeur and a worth, full of a beauty that breaks through every pore of God's own earth. 

We know that this is so, that life is passing wonderful, but all too often we recognize this truth only in our backward glance when we remember what was and then suddenly realize that it is no more. 
We remember a beauty that faded, a love that waned. But we remember with far greater pain that we did not see that beauty when it flowered, that we failed to respond with love to love when it was tendered. 
A recent experience re-taught me this truth. It happened less than a year ago, soon after I was hospitalized following a rather severe heart attack. I had been in the intensive care unit for long days and nights. It was not a pleasant place. 

My own pains and fears aside, the noises of that hospital ward were not restful to the ear: the running feet of doctors and nurses, their whispering, the creaking of machines wheeled in for some emergency, and moans and groans and cries of pain, and on two occasions during those days the dances and the rattling of death, and then the weeping of the suddenly bereaved. 

About a week after I arrived, I had to have some tests, but the required machines were located in a building at the opposite end of the hospital campus, and so I had to be wheeled across the courtyard in a gurney. And as we emerged from our unit -- the sunlight hit me. That's all there was to my experience. Just the light of the sun. And yet how beautiful it was -- how warming, how sparkling, how brilliant! 
And then I looked about me to see whether anyone else relished the sun's golden glow, but men and women and children were hurrying to and fro, most of them with their eyes fixed on the ground seemingly heedless of all the glory about them. 

And then I remembered how often I too had been indifferent to the grandeur of each day, too preoccupied with petty and sometimes even mean concerns to respond to the splendor of it all. 
The insight gleaned from that experience is really as commonplace as was the experience itself: life's gifts are precious - but too often we are heedless of them. 
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Thornton Wilder makes this point in one of his magnificent creations, his immortal "Our Town." 

In this play -- as many of you will recall -- a young woman who died in childbirth is allowed to return to earth for just one day. She chooses her sixteenth birthday as the day she would like to re-live. But as she comes upon the scene so familiar to her she finds that everyone is far too busy to relish the day's wonder. 

And so she cries out: "Momma, Pappa, let's look at one another while yet we may." But nobody looks and nobody listens and all of the business of life goes on. 

Saddened by it a 11, she begs to be taken back and these are her words of fa rewe 11. "Good-bye MoITJTia, good-bye Pappa, good-bye Grovers Corners. Good-bye to clocks ticking, and hot coffee and newly ironed dresses ... and lying down and getting up again. On earth you are far too wonderful for anyone to realize you. 11 

She turns to the stage manager and asks: "Te 11 me, does anyone on earth ever realize life while he lives it ... every, every minute?" 
11 No, 11 rep 1 i es he, "maybe the poets and the saints, maybe they do some. 11 

And then she speaks her final words: "That I s a 11 human beings are, blind people ... 11 

Is not this the malady that afflicts us? We are blind, blind to so much of the beauty which abounds in our world. We walk about in a cloud of ignorance. We trample on the feelings of those who love us. We spend and waste time as though we had a million years to live, always at the mercy of one self-centered passion after another. 
How heedless we often are of our good until it is too 1 ate. Like birds whose beauty is concealed until their plumes are spread against the sky, our blessings brighten only as they take their flight. 
Here then is the first po 1 e of 1 ife I s pa radoxi ca 1 demands on us: Life is precious, it is ineffably dear. Never be too busy for the wonder and the awe of it. Be reverent before each dawning day. Embrace each hour. Seize each golden minute. Cling to life with all your soul and might while yet ye may. Hold fast to life while yet ye may. 
Hold fast to life ... but not so fast that you cannot let go. This is the second side of life's coin, the opposite pole of its paradox: we must learn how to accept our losses, how to renounce, learn how to let go. 

This is not as easy a lesson to learn and to internalize, especially when we are young, for when we are young we think that the world is ours to command, that whatever we desire with the full force of our passionate being can, nay will be ours. 
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Ah, but then life moves along to confront us with its grim realities and slowly but surely this second truth dawns upon us: Life not only offers us gifts. It also makes us suffer losses and we must learn to accept them. 

In a sense, I suppose, this very moment in your lives involves a loss. 

A contemporary humorist once described college as a place 11 that keeps you warm between high school and an early marriage." 
Well, you must leave the warmth of this place, its security to go out into a colder world, and embark on a life of your own. 
Nor wi 11 this ,be the first 1 oss you suffered or wi 11 suffer. At every stage of oul1we sustain losses -- and grow in the process. Why we even begin our independent lives only once we emerge from the womb and lose its protective shelter. Then we leave our mothers and fathers and our childhood homes. We enter a progression of schools and leave them. We get married and have children and then have to let them go, even as, in a sense, your parents are losing you today. We confront the death of our parents and our spouses. We must renounce our childhood dreams and accept the fact that life wi 11 not a 11 ow us to realize them. We must face the gradual or not so gradual waning of our own strength. And ultimately we must confront the inevitability of our own demise, losing ourselves as it were, all that we were or dreamed to be. 

Life is never just a being. It is always a becoming, a relentless flowing on. We mO'f'e through the various stages of life, as Shakespeare had it, each with its entrances and its exits, the infant becomes the boy, the boy the man, and there simply is no turning back. 
When Rabbi Bunam, renowned Chassidic master, was lying on his death bed, his wife wept bitterly, whereupon he reproached her saying: "Don't you know that life is given to us merely that we might learn how to die?" 
Life is the great teacher in the art of renunciation. To heed this truth is not only just and right. It is the very gate of wisdom. 
Our pa rab 1 e of the open and c 1 osed hand confronts us with life I s contrary, oxymoronic demands: First we were enjoined to cling to life, to appreciate its every gift. Then we are told: learn how to renounce these gifts, yea each and every one of them. 

How can we do both, and at the very same time? More important, why should we do it? Why fashion things of beauty when beauty is evanescent? Why give our hearts in love when those we love will ultimately be torn from our grasp? 

In order to resolve this paradox, we must gain a wider perspective, reaching beyond ourselves in time both past and future, viewing our lives as through windows that open on eternity. Once we do that we realize that though our lives are finite, the spirit born of flesh is infinite, that though our days will come to their end, our deeds on earth do weave 
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a pattern that is timeless. Our parents live on through us, and we will 
live on through our children. The institutions we build endure, and we 
will endure through them ... 

Shakespeare was wrong. The good is not interred with our lives. 
The beauty that we fashion cannot be dimmed by death. The love we give 
in life lives on long after we are gone, to bless the lives of others. 

When Chanayo ben Teradyon, noblest of Jewish martyrs, was burned at 
the stake wrapped in a Scroll of the Law his pupils who witnessed his 
terrible agony cried out: "Our master, our teacher, what seest thou?" 
and he replied: "I see the parchment burning, but the letters of the 
Law, they soar on high. 11 

Even so it is with us. Our flesh may perish, our hands will wither, 
but that which they create in beauty and goodness and truth, lives on for 
all time to come. 

* * * 

If my baccalaureate address must have its message, then let it be 
this: Don't spend and waste your lives accumulating objects that will 
only turn to dust and ashes. Pursue not so much the material but rather 
the ideal, for ideals alone invest life with meaning and are of 'during 
worth. 

Look about you and see: Add love to a house and you have a home. 
Add righteousness to a city and you have a community. Add truth to a 
pile of red brick and you have a school. Add religion to the humblest of edifices and you have a sanctuary. Add art and imagination to a series 
of spires and arches and you have a cathedral. Add justice to the far 
flung round of human endeavor and you have civilization. 

Put them all together, exalt them above their present imperfections, 
add to them the vision of humankind redeemed, forever free of need and 
strife and you have the Temple of the Future, the kind of future we dream 
your hands will sculpt -- a future lighted with the radiant colors of 
hope. 



. -- - TUrn Aside to See (Sh'mos) 

Human beings have a tendency to confuse form with essence. They are prone to discern 

meaning in manu1:s alone - the proper phrase or gesture, the appropriate garb - failing 

to go beneath the surface and test the spirit which motivates their expression. ,, 

Thus it is, the young people will often show greater concern for tre marriage ceremony 

than for the essentials of a successful marriage. They fuss over the floral arrai ge

ments, thoughtfully discuss the menu, and enjoin the rabbi to make :it short - as if the 

survival of treir marriage depended on these things. Rest assured that no home ever 

shattered on the rocks of a faulty marriage ceremony, no, nor on the inability to 

provide a lavishly furnished home in the early days of marriage or at ai y other ti me. 

Broken homes are the result of a failure to perceive the essence of marriage. TIE y are 

the consequence of an incapacity to comprehend what marriage really means. 

Patriotism, in our case Americanism, is sometimes misunderstood in like fashion. Many 

~ld see its ultimate justification in outer forms alore: in the precision \'Ii. th ~ch (\ 

one greets the colors, in the enthusiasm that is mustered when the national anthem is 

intoned. And yet, the Quaker whose conscience wi. 11 not permit him to serve in ~ ••••,. s 
~ wL \rJ,c~ Q__., L...._,_.,&~' 

armedEe forces because he willnot kill - not even America's enemies - may be el oseF -w 
~ .v\J..., -r,,.(,,_., {~w ""'-""-~~ (\ C ..,e......_ r CA..>--• '\-'-~ ('..--. cln, ... --. {;' ,A.I-{__,..,___,) 
the real spirit of America; nay, he; surely is, than the ~utheIJ,Jbigot who splits on the 

negro even \lbile he salutes the flag. 

_ b"lflA--. ( (.,-, \.l~ ':) v'- ii'...~<:, L-c,-v} 

iorm and essence are,,~nfused 

I " , , ' I I 
.,.,__ 3.((\,,1 '.:) •,'\. 1--l~- ,\_,.(\.,~(~ > lt.l I l, ~'-' •l-

a-1-so-±n-the ttndersta1rling of t'~l--ig-£0ny. when institutional V ~k"--") 

affiliation and participation is suggested as the ultimate test of faith. It is not. 

A great many people \\hose names are on the rolls of synagogues and cnurches have no 

faith that really matters in their lives. A great many people who come to worship aid i·,-l..,,, 

perform the varied rites of faith have no real sense of personal involvement with 

religion. They come bec«lCJse they fee 1 they ought to or because society says they do. 

They join perhaps becase they feel that God's work merith;pport. But how oany ~ ,--
.)t ' /' at: ~ caitg.tte@,'8-t±o~ have a religion which helps them instead og ore which needs them? How 

~ 2 ~,, -K....A..,._ many have a faith which sustains ~ in ~ I If t.r;a~ee:y, W1ich steadies 1IMlt in 

mone n ts of anxiety and fear? How many ~t. ~ -of them are influenced by ~ religion 

~rf,; in ,\day by day decisions? 



And so He does, for revelation is continuous; it did not cease with Sinai. God 

cbes not hide his light from any generation of His children who yearn for Him 

and seek His guidance. 

We cannot grasp Him fully, to be sure. We cannot penetrate His mystery, nor hope 

to see Him face to face. But through the hard, unyielding framework of the unknown 
U-.;:,~ ~~~~ and the unknowable, we may catch glimpses of the divine. We %eevis.lotb of His / 

~1½1/h~v>-,. 
·~, in the realm of nature and in tre varied experiences of our lives. 

ful to do so. Tuey are but broken lights on the dephths of the unspoken. Art '5~c... 
~C-f,: {,v-v'\Jl..~~t,.rn&-:, fl -~ ~ c€Jutr ~s far deepvme3nj.Jig - music,pai.nting, scul~ure. Nature speaksngttage mote 

i~~~-t-hafl-ti~~c: ef---m,-rds. 
1

' Yom 1 'yom ya~-ah own~~~-~day unto day 

uttereth speech and night unto night revealeth knowledge.~.though there is no speech, 
IJ though there are no words. 

Huroan deeds ca:ira speak with e1oquence. Human relationships can disclose majestic 

meaning: 3\nother's love, a father's care, the devotion of frf{)nd to friend. When 

men rise to their best they reveal God more truly that-e~ of prophecy 

however striking, of theology, however persuasive . 

,fl1/!;./ 
AOpportunities for finding God are everywhere about us. Look to the heavens and 

see! Look upon the earth and marvel! .liebola -.ta@ Hear the harmonies of wondrous 

music, behold the beauty fashioned by man. Witness the miracle of birth and growth. 

Feel the awakening of love. Try to urn er stand the lives of men whose ways are 

touched by godliness ••• men of every age ••• men of every creed: an Albert Schweitzer 

who gave up a brilliant mny branched carreer to heal the sick in a foresaken 

village ••• a Mahatma Ghandi \'6l.O by spirit only brought a mighty nation to its knees.•• 

A Lincold who requited •ate with love and facing his revilers was capable to say: 

with malice toward none, with charity for all. 

Betiold all this and say as did our fathers: we see this day that God doth speak 

with man . 



) 

Not even intellectual acceptance necessarily cones to the heart of the matter. Often 

one encounters men who prove by brilliant logic that there is a God, but whose personal 

religion is vacuous, empty, deviod of substance. They may have a foolproof theology, 

which enables them to speak their credos with assurance; but theirs is a recitation 

by rote which lacks personal involvement. The objective acceptance of belief is a 

far cry from s~jective identification with it. 

~ is the heart of the matter: a subjective experience of God, a personal invcivement 

with the divine ••• kavanah ••. a sense of reverence, a sense of sacred awe ••• as that 

of Moses when he saw the vision of the burning bush, •• or that of 1srael's sons \tthen 

they stood 'round Sinai and having heard the voice of God as did their leader Moses 

they proclaill!? d: we have seen this day that God doth speak with man. Such personal 

experience alone gives meaning to reljgion. Such feeling alone bespeaks a belief 

which stirs, a faith which sustains. 

There are some who will raise their intellectual eyebrows and smile in condescension. 

Really now, do you mean to tell me that God actually spoke to Mose? that the children 

of Israel heard his voice? Why that is placing stock in miracles, in supernatural 

events which moderns cannot possibly acceptt 

And yet, when all is said and done, it doesn't matter, does it, whether we accept the 

Biblical story in its detailed, literal sense or merely as an interpretive account. 

In either case, the fundamental truth is the same: our fathers had a direct experience 

of God. Whatever it was that really happened, they knew for certain that God revealed 

himself to them. They knew it with a knowledge of the heart, a knowledge greater 

than the knowledge of the mind, transcending logic, or reason, or the testimony of 

witnesses. They knew it as the artist knows beauty though he cannot touch .it. They 

sensed it as men sense love though the y cannot see it, and yet their life is chmged 

because of that love. 

How empt y our religion is without such knowledge. 

we can fill them to the overflowing in worship, we 

We can build magnificent sacttaries, 
" ~ 

~ make their walls re-echo with 

the voice of our solemn rites. We have nothing unless we can say also as did our 

fathers: we have seen t hat God doth speak with man. 



What a pity it is that nany among us do not see, t hat our sense of appreciation has 

been dulled, that we have lost so much of our capacity to marvel at the miracles of 
.J,'-Li 

life. Few achievements arouse our admira ti one Blandly we 11&.lk tb:3 way of life, un
,( 

moved by its essential magic. 

Perhaps the aurfei t of our blessings is responsible for this failure. We simply ha-ve 

so much that we take it all for granted: television whioh shows us scenes a thousand 

miles away, jets which streak from continent to continent, even a man nade ,m:i: moon 

,rhioh repea. ts the orbit of creation. Or perhaps our capaoi ty to marvel is blunted 

by the scientific and pragmtic temper of our ti.mes. We haw been 'taught to accept as 

real only that which ca.n be established by reason. We are enjoined to "98.lue only that 

which is of use, which is of practical consequence. 

~.v .......... ~ 

Whatever be the reason, there can be no doubt tha. t mmi.y ~f us ha,,e lost the art of 
Q.o.,u9 f!W5 C, ewi--" j 

hagination, the capa.ci ty for wondernent. To them the ~~ word applya' they haw 
r, 

eyes but they see not, they have ears but they do not hear. They do not knwcnr, they do 

) not understand, they 1118.lk in darkness. Tone Dan a •primsrose by the riwr's brim, 

a yillow primsrose was to him, a.nd it was nothing more.• To another there is a 

clearer vision which finds "tongues in trees, books in -the running brooks• 1ermons in 

stones and God in everything•" 

To which class do we belong? Do we look for meaning in all things? Do we aee God •s 

goodness pass before our yyes as we behold His world pass before us? Do we hear a 

voice calling to us out of our :nanifold experiences? 

We go back to Moses, that most inspiring figure in our history. :Moses was a shepherd 

in the wilderness of Horeb. There were other shepherds there. A bush began to burn. 

Moses saw the buring bush. The others presunably did not aee, a.nd if they did they 

thought it just another mirage. Moses saw it and he said: Osuru no v'ere•eh ... I will 

-turn asid ·- to see this great sight , why the bush is not consumed. Vapr adonoi ki 

1 or lir 'ous • And when God 1aw tba t he <turned aside to see, then did he oall m to him 

out of' -the midst of the bush saying: Moses, Moses. It was only when God saw that 

Moses bad turned aside, only when he saw that M.esea was sufficiently 'blken with the 



) 

) 

wo.lide:ment, only then did He speak from out of the bul>h and reveal to Moses the mission 

and the mandate of his life• 

My friends. there is a need in this down-to-earth• raotual, busy world of ours. for us 

to re-a'WB.ken the sens of' wond r in our lives• to regain tm c,a-pae½~ ine.gina tion whioh 

which will make us turn aside to see and -~m~ experience a sense of involvement with 

the di vine• It is this sense alone which oonsti tutes the essence of religion - a per

sonal experience of God. All else is ou tar form_ means to an end and not the end i tself'e 

Synagogue and worship, prayers and rite all lave but one pirpose: to open our eyes that 

we may see through things into the heart of things, to see in blessed wonderment "all 
. ~ ~_J-!.~--&-1 ,J.-( l<,,1,,7fx ~ r..--__ -r-e~ 

God's goodness" pass before our eyes~&ni :to-~~eager emulati on. 4-n our 

lives will have meaning. purpas e a d direction, ani our years on earth• whether they be 

nany or few, will never be empty years. 



\ 

..... 

p 
t. .le Never Learn 

1 • 
,Thb..s eveninc and with this se.rvice, He prepare to observe our traditional 

iltr~ist ice Aay . 1'1 embers of th-3 Jewish 't{ar Veterans al'.'e our spec.:.al 

guests of honor, following services they will be our hosts at an Onec 
Shabbat; and in a few minutes, just before the Kaddish, we will call 

out the names of those of our co2..IDUni ty who laid down their 11 ves for 

our country ana our cause . 

In actuality, of course , this is no longer Armistice Day . It is Veteran's 

Day - some years ago we ~ designated it t~ms, and this change 

in name is most si~ificant . It is symboli:, f or i n effect it consti tutes 
tacid confession of our failure to fulfil the pr::m1ise inherent in this 

day whei1 its observance was first decreed . 

Afte~., all , we cannot in all honest.y observe ari.p 4,rmis tice ~ y when we 

.remember the many wars both great and small with their fearsome casual ties 

ever great in number and never srna.11 fought since that da" some thirty 

yea1.,s a.zo, tl-ie day wl-iich was meant t o spell an end ta wa::• . Armistice 
Dav was established in the ho:'.:")e that it woula soon be 'transmuted into 

Ala.a, 
an abidinc day of ueace. We did not even feshion an armistice, only an 

~J..-; Q_Q_ uncertain- interlude between one frenzied fray ana
1\a:.'1ot.her . 

To , we cannot in all honesty observe an .Armistice Day when we behold a 
wo.rl still i mi.:iersed in violence . Every day we l:"'eceive reports of new 

~ destruction in still a:2other part of our globe : ~ communities laid 
waste with the hurri_cane of fire, more smiling fieldr covered wit'1.: the 

corpses of patriot dead , mo.re hearts pierce Hith unavailin::,: grief,and 

widows and their little children turned out rootless ta wander unfriended 

In all truth, we cannot mar~ an Armistice vay and rejoice . Its celebratio~ 
would be mere mockery, a damninr·• rerri ind er of our failure a :'1d oux• shame! 



In our Torah portio for today, we read the beautiful story of Jacob's 

dream, how he slept and in his sleep he saw 11 a ·ladder set up on the 

earth and the top of it reached the heavens . " The rabbis of the 

Talmud, commenting upon t,,,is varse assure us that such a le~dder is 

accessible to ever~, man an that by clirnbinc its rungs all men may 

reach the gate of heaven. The world does not aupear to be on any such 

ladder; we stumble rather over the rungs of a treadmill, never able to ~~t: ~·~~r ascen<x ever in danger oflbra~hing into mud min~led with blood . 

We are on a treadmill beause we mal;:e the same mista:Ies over and over 

again . 'le never learn. The .renaming of the day we celebrate this night 

serves to accentuate one of our recurrent mistakes, for by renamin~ it 

we also refashi',:med its intent . The dominant theme of Veterans Diy as 

against Armistice Day is not so much peace as preparedness, or rather 

peace t1,rou9=h preparedness. '·.'e now reme mber not so much the vows we 

made to the youth whow we sacrificed on the bloody al.bat's ot r,;ars, but 

we remember rather, so it appears, to ''keep o powoer dry 11 and to 

pre_.,are more vigilantly ana more vigorously for future battles sure to 

come. 11 In order to preserve the peace, prepare for we, 11 thi8 is the old

new motto of our day. 

!EJ-d what a worft-out oft- disproven motto it is and still we affirm it. 
-n ~(ju-,. ~ (AA.~~ h ~ ~ i ~ ,.,,8.;1.e_ "'-€. k.u.o /t.,,r

We km! pile hig,.11. our mountains of munitions rthat peace was never obtaineir-" 
j\ 

by such a means . i'4ul ti plying munitions may strike fear and terror 

inta the heats of others; but that it kee~s them permanently from 

waging war against us is denied by every fact of histor y . The fears 

which weapons induce serve only to unleash a relentless arma.·1ent race 

which has never failed to causesame trigger-happy individual or group 

to move tb.c.t twitchin::, itching finser to plU11ie mankind into war 

after vrar. Hot thus will we establish peace on ed'th and redee!: our 

debt to~hose whose memory 1:1e honor this night~ 

,,, 



1i!as not t r is v e r y sa 2'.le mistake ire.de onc e e.e-ain i n t he :-,iddle East . 

For years now , eve r since t h.e ar ,...., istice was first concluned, Israel has ~',; 
s t ood up bef '"' re t he Uni tea .~at i '.)ns ana the •.fes~""'ern~ plead inc: with 
t heri t o use t h eir good off ices d1'o:. 1)m· ta trans late the Armistice of 48 
into a permanent peace . And what was t 11e answe r of t he :l estern '.!orld: 

red oubled efforts to ma i n tain an arms balance - anc a m rious sort of 
~ balanc ing it was : a few more guns t o Ehyp t t hat Ji;tky have as effec': ive 

a.n army as Is re el , a fe\·! more ta:t1.J::s t '.) Jordan t hat Ft t00 sho ., ld be 

as strong as I srael a nd so on a ::iwn t hs line with each of the Arab States . 
The anevitable result was b ot lnn z i n forthcominc . 

k Israel was not to bla•1e - we need not now re -.tz.1n~atXBs tate ~ defense, 
~;}_Q_:, for 1 t was pres en tea in a pen tra ting and 001Wine~ fashion a week a go 

~ m ehi e in:::. +.1--i"' Un.~_ted State_s by Rabbi Klein . t.lertainll.__the free worla has no rie,ht t o point an 
~ o.); /<A._ ~ accu..:, in:::: finger - it s contribution to t '1.e c cmflict ~ not small - ala s 

our ovra government bas lea t he parade of retreat before ~:asserism . 

Let t he We s t. rather heed t he advice of a Churchill anc thai-:l;: Isra el 

an.a now Britain a 1'1d France for re t riev i n' the trEc: ic failure of t he 

v:es t . And Churchill lmmrn whei-•eof he speak, for it was he who vainly 
pleaded w!. t h t he West err -,✓ orld 1{hen -i tler ' s armies f:fu::vaded t he .Rhi naland 
a rd le. ter nnexed Austria and P1e Suaentenland . 

'1,-.:_. 
The f ee u:irl:3 o•.-:-es a aeb .... of £:,r&tituac t -~ ::srael for pu«'~1~ the Dask 

ct.e.~ ~ ~c;J..__ - ~ J.1.-.' ~ off t he paper - m:2che ~ i +Jev , a:..'1d tJh-L~ a blaff lle da,.a 7 and whet a bluff' 
he was ~ a BE fe,1 columns of Isr eli soldiers neutralized ti:,enty t housand 
o f his minio:..1s . \·.♦ e ca;.1 \'7611 i mac" i?le h'.)v' our I-:iddle Ee.st experts i n 

~ th2 St a t e De-oartment feel, th0se who counsellea c..:-i:990.se.:ient- '.Jf' .;asser - I 
a.::ia 1·!ho urged us to develo!J2 him as i::, ste.ui1ch mil _t ary ally i ll the 
s tru ,_--le ae:ains t ~·uss ia.. Perhaps t hey ·,ril: at lo:-i: last ac ... it t hat 



.. e !,itJ.t add hsre, Lr L1s._l; , t -:at ':.'e Je .s of Ar:lsr:'..c , i"11e S,.Jecis,l 
::a,,-r..fall 

thanl.s t~ 3::n 3-ur:'..o c1 r.. .:..r·. ie· for initia t in~ e.8 :dXXY.X7 
~~~~ ~ 

of a n,ai ,.r ~ .... 1.·csented -1._:. c .st ;.l.7 i,::; a rea, t~!"'-:c., ~ 1.:s :)ersonally , 

f ai t-: ... '::ere bc,r.red fro ... serv in:_: on any of Ame rica ' s rnissi~o.1s e. 12 consul~ r 

fir..:. s Empi:3:JX~ Oi .':~d by Jc~;: o::• e 1 1L. ·:. 
a 1,_1e1"2.c2, busi:1ess ..;s: 

,v.;:; ir. iLtJo,rtant posltions -

XIcy.mo..x who 1.;antea te, deal ui t~"J a:ny ::if t· o Arab rr pure 
"l :-1 ,.:,(.. as En:m-•. Aryan by Pie ~5ypt ia. '_,Ja,rn,; i 

A 
t 

•. 
V 

.. nc it 

, ,.., 
l...v 

li: 12ti.1i:the seed:Jot hE trea ace.inst the 

:ew - and a few of t~~m na~aJ to co 

.. ia ole ec.st e::-:pe:r ts ar.a 1· 1hat not.. Surely it is no accicient that OL o:-1z t~e 

v1e1~e f ound also nu!!lerous copies c.:. Ritl ~ .. • s .. ein ,fa□)? • 

. e .::-ms o'.·e o•cat thanirn to Isl'f-lel, an· so a es t ~ .. e free '.!orld, He hc.ve 

n>J cause for c o.2plaint , not even o .. the quest-ion o:~ t-:.c. Gn~.teC .ati1ns . 

In s>J=G quarter...1, Israel 1 s incursi 1-:. '1"S .. sen i nt-epret-ea c. s e. t bpea t to 

:. ts exi.:-tsnce . It i..; not . as_ al1"ec:.::iy :f::1:x: servede.s ar impe tus for 

t.. e cr2L.t ion or av, i..ter:!.1c:. t::. .:.ma:. p>Jlice f orce, t he 0!1c: i:.~ ...: trur..1ent •,;hic. 

Cc. c .:,:wsrt t[.€ United 11" ticns f r or. a. deba.tin? soci.ety i nto e f f ective 

,~,, • ,. fo--· t-',.,. o•~ se·-,,,~'-i "'·:1 of'· o"'ld ueac ·" - ---:.,- - ~ I --- L J. ·"'- ..... ..,,, ,;. vc: L _ ... .J. - ~ J,. ... ..... • 

.. as no,. 
l 

l essons 

t r is aitso o.1e >Jt the recurrent mis te.kes of his tor/ , o:1e of' t ~ose 

1·:e din ' t l ea r n SDeedilv e :.oui:.:h, tl-:c lesson that a:'l i ntern~ tionecl . . .._, 

associat_on is i:.1sf'fccc iv e unless it is oacLeci by a 1 hite.r.1Fti nal police . 

',i.:.. tb eq1J. 1 promptness whe1 Arab c oun t:r:..e s i nvaded Is r1,.,el in 191~8? I:1 a 1y 

ev2~-it , •.-;eprE-.y th3.t t :.e U:.1it3d St ates will no'c n:)'l Pe:,eat its mistake of 



Don ' t for one mome!lt think that a rabbi rejoices over the devlop .. 1ent.s 
i n recent weeks, beneficial though as s~me of the results might oe and 
]ild:t:kx speedy thougt. the victory was . V.'ould that there had been another 
way of aohievinz those saDe results. f..s for t he victory, we e.re mindful pr0vided by a miarash 
of the lesson con1-0ntin~ upon· the passage in Exodus which tells of ::th1&: 
our father's victory over Pharao I s hosts by the Red Sea . then ,.•loses 
e.na tt~s c ilren of Isr.s.el sane t·.1eir sone, of joy, say the preachers of old, 
the angels on high joined wit.h them, bu: Goa re·:Jrimanaea t'c.er..1 saying! 
Ho·.·I can you rejoice while my c11ildren are drownin;: in the Red Seaj 

Yes, would. that there he.a been another way ... but there was not . I,..rael ' s 
dile::ar2a can be compared to that of the pe'.:>ple in the parable tau,:ht by 1-ta-~ 
the t;ers.~ cb.ave-1.,8.abbi who ca.me to their Kin_ ,dth the shocJ":inr report 
that whoever ate of the crop they were just h- rves tine; became ravin:3 mad . 
11~-niat shall we do, O Iane:, 11 they said, 11 if we don't eat the wheat, we will 
st.arve to death , but if we eat it we go mad . " The kill\ considered ca.ref 1 y 
and the:'.1, v1ith a heavy hea.rt ren' ered hi s decision: "Since na other food 
is available we shall have to eat it, but we ourht to knm·7 that we are 
mad . 11 In a world ruled by fol."'ce and s 1rrounaea by antaEonist ic force pledg d 
to destroy t'!:".:.e!!! , Is1"ael was f2i.cea \c1it1:J. tbe choice of a stJ;?uggle for- sur
vival or suicide . It chose the former, while lmmrinE ful well the.t this 
too was m::i.dness, that force can never ever ac~-1.eve the one eleme!lt 

~J.,._ (,,r~ indispesable to its ultimate survival . Israel chose t1-1e way of force in A 
order t-:i ste.v.e off immediate destruction and in the ferve:-lt hope th.s.t 
the free na,. i ~ms of t:ie W"J!'ld will at long last wake up and pursue, not 
just talk about, t he ideal of peace . 

'rhis too is our .fervent prayer on t his Arm i stice- Veterans Day. l~y we 
at lonz last learn the lessons of tbe ~ past: that multiplying munitions 
and bo.lancin~· the instruments of' war droes not secure pease, t'b.a.t appeasing 
evil tyrants does not ass1 1r•e thei.!' goo.:i \'lill,that an association of free 
n&.t:.:ms ca..., succeed only 1-i:- it.., mernb rs :m:lll l!m!lra:::t::a:E rer~cr it no .. only 

~I\_, ~ 1e_.c_)~+~~ ~r~ i~~ ¾~ ~ • 
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The world will remain on its tread - mill as long as we repeat the 

same mistakes . The rung of a ladder was never mean t to res '~ upon, 

but only t-::i hol d a ma.n 1 s foot long enought to enable him t o put his 

other foot somewhat h i gher . 

3y lea rnin: t he lessons of the past we will a 8 cen d our Jacob ' s ladder 
k--zLL---; ~ a reach t he e·ateway of heaven - 8,sQ ~ -his Veteran ' s Da y yct:lJ: be ~ 

~ transmuted into a Day of Peac ~, for our time -- for all time to come . 



What Dif :.: erence Does 1-~y Life •.ake? 

Some ti rr.e aco , a man who committed suicide left a final note recordinE his 

~ 
reasons . "I a .. i not really neede d , '' he .ee:-:to , " robody € i ves a han£ for me . 

I a m ~ust a peanut in Yanl:ee Stadium . I' ll step on myself once and for all. " 

'•/hat a pbignant su r u1at ion of a trae:.ic life ! ... jus t a peanut i n Ye,nL e e Stadium •. 

And yet , extre Je an violent as was t his ma n ' s end , his mot ivat ion is c ommon 

enough, a nd his ep it~ph typefies toe self estimate of modern man , for ~t men 

in our day no lon[ B reEard t h ems elves as particularly i mp~rtan t i n the 

scheme of t hinss , es:;:ieciall~' i n their relat:i.on to com .unal a .: G nc., tional 

behavior . Most people have c ~me to believe that , except i n s mal l and insig

nificant ';;ays , what t _ey think and do is un i mpor· tan t. They may have opinions , 

but s e e no way t o give them weiEht ; t hey cay be lieve in a c ou rse of a ction , 

but they fe e( helples s t a initiate i t . 11 My life really dmesn' t make any differe~ 

is the common pla i nt . "De cisions ::if C'.Jnsequence are made by the tnc;.sters , lords 

and rulers of all lan ds , the very f ew v ested with a u thority . ·vho dare challeng-t. 

them, they certainly don't. care about the ordinarJ i ndividual . " Thus we cry , 

and tacitly acc epl ourse l v e s as insi5nificant beings, ordinary sort of men , 

peanu t s in a pile , a nts in an ant heap, flo+sarr: driftinE aiml e ss ly alone.. the 

stream of lif~ , anonimous members o f a v o iceless , faceles s multitude , people 

who just don't count . 

Our low\\ esti f!late of t he individual offers a St"l.ar p and norf. too comforting 

cont rast with rr;an. 's hiEh e st a te in r eliEion' s world view which ha ils him as the 

cro':.11; of creat i ::n . To be sure novr , the r e were tili,es when men of f& i t L hc:,d their' 

a ou bts . Ov 2 rwhel •J ed by t he e: rand eur- of Gad I s world - by t he mo on, t he stars , 

tte universe i n al l its v as tness , - the psalmist exclaimed : '1i'ihat is man that 

Thou a.rt mindful of ·him , ar.c~ the son 8 .::Jan t hat Thou t hikes : o f him . 11 But 

quickly his _faith conquered douot and h e f e rvently a dd ed : 11 Yet 

hir:. bu -" little: lo,:ar thc1,n the a nsels , c:Lld he-st cro ned hirnwith 

~ 
Thou h&.st ma~ e a,rt o h e~ ve dominion ov er• t i.1.e itorks of Thy hand s , 

all thinE_s und e r his fe e t . " 

Th ou ~~t; ma de 

E,lory ~)'10)"'. 

Thou r~wt;-
..., +-' • 



The ra o~is o f t h e Talmud went beysnd Script~r e i n exa l t i n f t he i n d ividual 

wn~m t h ey or da i n ed t na t he wh:) des t r oysG.~t*i fe , destroy s tt-ie unive r se a n d 

h • ' a ~- C\. ~~1 • f' L ' • ' J 1 • i s wn:J s vs s e:n::e • 1 e , s ave s Lne u ;.-11.v e i.1 Se . 1\ 0 t 0 11 .1.y i s man master of the 
<;~ 

world , t h e y tau gh t , eaci1'in di v i du a l c on s t itutes t h e i 0i orl d . 

l-.oderi-~ ;:na -. he.~ -e-€C :) □r s-eep ~ t h is +radi t iona l ~ 1i c.~, i nc i den tal l y , 
~:~~(: t,~ 

f ind s it s paralle l i n all rel i Eions . 'li e t a ke a, d i ul: . .:; r v i ew o f -lf!B:ft. On e To 

d r e a.dful l • a c c en t u e. ted by tw:J •;J:::, r l a ·~;a r + n c t :,e:'i. r· c. :ct 0 r u: ath , un t i:il.l hu ma n 

':rea ln e s s a n c f olly he. v s b ecome c en t r a l i n our pict u r e o f ma n . Our experi ence 

cha ll c: n f: e S ou :r f a i t h a n:.': s o V>'B a s k : ma n t he nea r - 5 od , or !2ia n t he peanut , 

h ow i s i t wi t n us? Do e s ea c n l i f e really make a diffe ren ce? Do es t h e in

dividua l rea l l y c oun t? 

In v e~1tur ing an a1s ·,:e r t '.) t'c::.i s ~ qu estion we :liUs t reco[ nizr fi r s t ~ 
al l t ha t ma :i.1k i nd 1 s progr ess, c reat or s u.,all , v:a s alw~ y s init i a ted by ~ 

ind i vi dua ]Sa. No ref :) l" 11 , n o correcti on '.)f an evil, n o aav.s.n ce -:if any k i nd i n 

a 1 1 t he an:1als of histo r y wa s eve r be f:Un with c)U t o..n i ndividual t :) Ge t it 

s tar ted . 

When I s r a,e :L v1as e i1s l a ved i n .c.gyp t, a:: - b2.d co .. e l:. ·::; ac c e p t t he bit te r yoke of 

s e r vitu de, who k i ndl e d t t e f !a~e of fre e dom? Wa s i t en gend er ed b y t he s pon tan

e ous revolt of tha e rnba . t l ed mas ses ? Di a t h-:c elders an :5 s ci c e s of t :.-1e com ,iunity 

a pp eal t o Pn a :rao? Of CJ Ui:' s e no t. ~ ·11L tb q .'T1 C f1'0 r . I t wa s a .:. i no ividual , 
~ 

t+tet G 1.,uh :1?&1 abs cu r e or a i ~,,s ~· s o-,, once a p9.rnpsr ea cour tie r a c1 d ~ l a hill:ole 

she p h e r d na ri1e6 1-1 J s es v1h '.) ro:.1Sed his 1J 8 '.) le f r :;11~ t n2 i1" l e t hare: y a nu da r .: d challe~ 

tne rn i ftt y ty r a Gt . 

·dh en our pe opl e wa s t i·,r eat en e o wi t 'c:. ex tinc ti-::i~1 a:i: ..: r t t.e rlo _:a:.-l conquest of 

Jud ea , \·rh s s ecu1~ec t h e su r v iva l o f ,u r p e -::i:~l e an::: its f a iL·"? Was i t a coun c i l 

o f ~ener a l s , or a de l e r a t i on o f prm□inent r oya l i st s or even ~ ~e Einc of □ J r 

p e op le wh :::, preva i led on t ~, e e;oo d e: r a ces of t t e c-::, nqu e rin;-:: e rnp~ Of cours e 

n ot . I t wa _ a lone e Dti:ms ias t na:,1 ed Yo cha ~1a n be n Za ccai wh ::; ~1sc 1 ;r1a d pe r ~i ss ion 
{ 

to e stabl ish a h u mble a ca de my a t Ya vned . 



cif the 

t::li·rards 

1 if"e? .:as i t '.: he Continental .::;on,::yes? Did s ci:.,e::me a _, po in·c & Co, .... :i t tee un 
• 

U:'lrevciluti 'J~'lary Activities? '.iE,s it & sp sci.c~l Pr .s i c e:ntial Co.· .. . issioi1 ? n[:ain , 

havs t c1e ccirniictio:1 , t ne e:..,'Jr·2,_ e , the .9& ti e;1 ce an6 L __ ps rsj_ste~1c e, &.nG ::.f y:Ju 

c, r e v1il i n~ t'.) put ever y thL:. f. ,Y'JU have int J E£ venture i·l in or lose , you ca::1 

LJ i ~~en J e dis t ances in t ~ is time 'J:C- any '.)~hers , as a n ia~:vidual . 

.::u. t still, it ':Jay oe object ed , tciese tc1L. -.. e r10.ve .J.er.,_t _;_ o .ed ·.-1ere a:..t -= r s.11 

ou tstanc i:.11:. pso)le . Th ey t1aa unusal tal snt and vision , conspicuous a bility -

o r a ,: any rate tbGy i:i,...d tne sort of b::lldness tha'.: the .. ,::: jorit ., can ' t c laim . 
r' ~ 14 ,iqt-c:c·~'H cJ,e. ~ ~ ~ k ~rU--x..: ~ ~ ~:> ~ ~ w-i.L ~ 4-~ )O~' . 

.. ha t a::-o -1 t -~ ~~--i~ .:r1e John Do c s or ever t11e Casper 

Eil o_uetoas t- Pe~ .i. vrno are ,mors timid, wh :::i dJn ' t in t · .,_ ,~ l e a s want t '.) save the 

vrnrl~~ '~ a'.1~~fi;u~~l~;i;~1:t~~ ~~ count forw.indiviouals ? 

~uidan ce Similc,:r::.,y , ,_:.;ci_i rt. De..;is::..:.,.n j f Ju r ovm day ·, 
.: i l ,. Ccit.S.in a C: ea s letter unless hund r eds of ::irn~:.- J. e pe:. .::J le v1 i l _ ef:ect i!1te'-r.1tion 

in tr1E or-oinary r elat i on ships J: t -c Gir evory da J lives . 



t he fo rc e of charact er, t :_e .. is:1talit :,· , tr-1e vision , tl:E intE.::_rity t::: steer us 

sure t -.:-:a_ t his is true . I a __ , do;-1otful , v er~- douotful , wheth8r ,SO:)d leade rship 

i'- u.::ed t ::; be; it :s recocnized w1en it 

ever '·he lea st a::.-:i11[, us d:ies o:." fails t:i do , sz..-,s or fail s ta s&y;- nole.::1s 

Ii -v? / '- L" t '~{/'I /' /'v ole .n s, afiects that at osphere , LH' :Je-cter .Jr' for1 ~::::irse . r ,- ......, J 

Here then i s the first area i.:1 w~~- C,: eacn l ife c oi..rnt s. I f ·,;e cannot lead 

crusades or initiate refor~s , we c~; at lca~t create the con6itio~s i n which 

crusades can ,x effectual a_ia refci·~ __ ,s s:.iccessful. 

that t·ie i ndividual ccnmt s ca:1 pr:i'"~ucE"o tlle .Jut s at.1.1d i n:_ i nd ividual &n:3 then h e lp 
- :: t 

i ll c~tni . 
, . .-.. 

... stre~1e:th . I l-..r1::;w I rehec.rse I tauto l oe:;y , but E.. ·, )c..r2:L ly i '· is a • ruth s a 

com_onplace t ha.~ 1·1e c :it:1;>l2i:el~· .:.ivel''l:::i·:i~ it, els~- 1.-;e 1,;x1ld n~t ~Tu-= 
our-' lives,~ 

,:h~. t is less p citer_t f:;r- a-:iy effect? It L -= rr.ist , in,-isiole . I t r.:__se s t 1rou5h 

tr iLes :'... t c:.:.:: C: i t conceals i nt:., claud s , ra ::..n up:, __ .L • 

L l16 

until i t ... Lets c:rnnte r strea_:,s . r,"sse , c:::i,_.' ined , io:·i.i L.6 r·iver; LC,e rivsr 

f :)rH,S the estuary , e._1d t. he estuary the ocea . its elf . Ana ll".)W , when G:::6 ha s 



• t ---'-E.. s uG.. rshall e d t he s um J f t he --.;ea i-...:~e ss 

th 2rfore i ::i al l '.)f u s. i3y t he s t :.~n ;:; 0.-1e tal:.e, or re fu s e t J taJ .. e , i n ,Jr dL.1a.ry 

c ·:mv s r sa t ion, i n eve r y da y de e d , -.1e encou raz.:e eithe r t rie t r·ua :i r t he false, 

t h e -=.J '.)O or t r,e b.s. d; ive G.iO.l•:2 it eit h e r ea s ier 01,., . h a rder f ::.i r ot,he r peo _~•le to 

ha.v s C'.)ur·a g e, t o a e s pen the i r convi c t i ons, t o :.iake rigi:i.t choi.ces. • 
It i s ou ~ of t h e va s . c ompl ex of t h e r ~l .s; t ionship of i n d ividu a l s t ha t the 

i mpul se co ~e s t J r a is e ~u r st~ndar ds or to l e t h a m drop. ~hen we exp ress our 

o~~ces, we de ep e n prej u di c e i n o t h ers; when we c :.::i un te r t h e m, pr e j u dice :·£ b ;;;·.~·,·. ~ ~~A4.Jl., .eu..~ ..... :~~-~ everyw i1e r e r e ce i ves a se t ba cl: . Wh en we ~te Otl:tsitilve!s, men e,eryw-1~ t-k,~·~~~ ~~ - . ~~ £.iis oho:n:or a~ ~ ~e of ma}i]:fic,..::nt.,:, Ges 1ii be~ rn i rcr.e d . ~~ we stand 

by iQlH' ~tiei:H,1, gently' but fir ml y re f u s i ng t o be i ntimida tea, either to · 

. . ... .. I 
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What do we Ovm our Children ' 
No responsibility in all the world is as weighty and as difficult of fulfillment as 

is the task of rearing children. To take a young life entrusten to one's care, to 

nurture it, to mold it, to lead it past the nany known and unknown dangers threa t/.en~ 

its every~ - there is no mandate as dexm.nding as that and surely no uaren t ever 

took his child along life's perilous path without re.voicing a hundred , nay, a thousand 

times, the fearful cry of David when he sought news concerning Absalom his son: 
. µ ''&.shalom La-na-ar - Is my child yet safe? 

Nor is there a problem in life as perlexing and as unpredictable in its consequence. 

All too often, here, the very best counsel is of little avail. Too often, the noblest 

intentions miscarry and devoted effort is mis-spent. Even the rabbis of the Talmud/ 

who had abounding faith in nan's capa.ci ty to ma.star :tk11xmd:~·uz:e: life and its 

problems/ bemoaned the rearing of children as a near impossible ta.sk;they spoke of 
. ~ 'tsar giddul bonim' vc;he sorrow, tra pain, the anguish of raising sons, and they declared t , 

that more often than not the result 'tolui benazal' depends on nothinf more or less 

than mazel, on sheer luck, on ordinary ever-allusive good fortune . 

Where sages despair, what shall lesser men say? And still, t he task i s ours to fulfill 

as best we can, and we do well\ carefully to consider and constantly tu see~he better 

way of guidance and instruction. 

Our young people themselves can help us in our quest. " He who is thy offspring can 

0 /~ach thee," holds an ancient proverb , and its truth applies here with great force. 

Our children can speak to us of their need, and their need can give prinary direction 

to our effort in their behalf. Wm t do our children want? Wm t do we owe them? 

What is the f\mdamen tal need of the present younger generation? 

I have been askin g our young people these questions and they give me an intriguing, near 
1}1 -~r,•, )h(-. ~L~, J 

unanimous answer• For the past five years nmvj I se~veii as Dean of the Leadership 1 
ftM.,..{$_,vi,"(, o1, k,.,._,~ Institute of the National l'edera tion of Temple Youth which a. ttracts ~teillo~ from all r, 

parts of the country and from every stratum of me Jewis h coI1Imunity. Every year I 



I ask them to complete a questionaire which poses this central problem. If you were ..,-: 
<_;C£.:c..,.Q_ ~f-u4 u ec..v 'i,4t,,c..,>i)_r ~ ~'v~N 

• I / '7 ~ ~ •r-:-given the choice, what would you ask first and foremost your p:tren • ThetJCa::!l -~ ~ ve: majority a gree - not economic security as we mi ght expe ct, nor social standingt ~hey (, 

-want their p:1.rents to r ive them a sense of emotional security. 

The reason for their longing is no t far to seek. It is rooted in the instability of 

their environment. Uncertainty is the dominant temper of their world with its \m.relen ting 

and terrifying threat of immenet total des t ruction, and, alas, unc e r tainty is the 

dominant quality of their home life what with the bu1ness of their parents in running 

and in getting and in spending and their co ncern for everything under the sun except 

the task of building warm and strong family affection. 

How do our young people expect their parents to provide this added emotional stability. 
~ ~\/4, ~ ~..i<.. ;,,u. ~; ....... :4 Cl.u.;.._u, I ask this also in my questionnaire and tl-!:ee'1:re:rt~~a1 e hd.r~gu~: -~. 

I want my parents to be with me more, sa~ one. 

Another complains: my parents abmys tell me what not to do, what not to eat., and not to smoke, and not to drink, but they never tell me wha. t I should do, what books to read, what plays to see, what concerts to attend. 

Another fe~ tha. t a stronger religious fai tho ould bolster her sense of security, "but," she additi,"though I suppose my parents -want me to be religious and that's why they sent me to Temple, they don't seem t o ha-re much fli.i th.At least they never come." 

Still another wr~tel and this is interesting: "I think I would have a greater feelin g of emotional well-being if only w:y parents were to ta ve greater confidence in me. They want me to confide in them, to tell them everything. But they never allow me to share their plans and their problems." Hm~ often we under-estimate our younr people and their sense of self-reliance. Parents want to protect their children by hiding their problems from them, but as a consequence, they exclude them from the family circle, and deny them the aegis of tlieir family \ID.ion. 

And here is the most interesting answer of all and it re-appears in varying form with 

high frequency: "I might feel more secure., if my parents were less lenient with me., if 

they weren 1t so easy going•" This is nigh to a revelation. It was for me. Our 

children want more discipline• They want their parents to excercise more ethical 

authority. We think that they want to b e left alone. In rea.li ty they want to be guided 

firmly. 

A mother of our own con e;regation - as a matter of fact, she is a member of the Temple 
l?~ Board . - recently told me a story which kings out the same point. It a.-p ears that her 

• ~ daughter wante-l to attend a social function(\which, for a va r iety of reasons , her 



(~ ")\il'iu~ ,x.. 
pa.rents deem d umvis-e . The daughter pleaded her case wi fa fervor : all her friends and 

class mates were going and what was good enou p:h f or them was good enour,h for he r. But 

all to no avai l. For once her mother was f:i>rm. The gir l stormed out of thA r oom with 
tear s i n her eyes , and the mothe r spent a sleepless nirht re~rettin g her s everity: 

('i1kcJ.' 
perhaps she was too old fashion&d; if the other motrers a ~reed to sen~ their children I 

then surely her mis givin gs about the danc e must have been ill founded . She almost 

relented , almost, that is for on the very next day she chanced to hear her daughter 
. . t f . dh._,-r · t L,W,{ /ti....._. announce her decision o a r1.en , not in a. spiri o:' shame and rebellion , but with 

A 
a measure of pride : My motre r won ' t let me go ••• and her friend responded not in 

·- --( I' 
II l~- ~(•~\<_ {,u,-,,1, sympathy , but with a touch of envy in her voice •• .,Qf a.cu, s-e,, no teen- ager will go to his 

parents and ask for more discipline , for more moral gui dance , but t his is what they 

need , this is what they respect, this is what they seek. 

Why do we fail to give them this moral guidance? 

Perhap s because we are too indolent, too slothful, too lazy t o muster the added ene r gy 

required ••• 

Or permps becaus e we ourselves lac k in strong personal convicition . Our moral code is 
drawn not in blacks and whites but in var yin g s hades o:' r rey -we reco~ni7e no clear cut 
wrong at least as far a.s we a r e conce rne _.! • How then can we imoose as absolute wr.e.t 

we affirm only as r e la ti "'-3 • 

Or perhaps we fail to exert e~li.icc.1 autl.or i ty with OUI: children because of an 

exa ggerated Freudianism or b ecause o.:' misundersto on modern educati onal the ory which 

decries suppression and undue authority and w:1ich urge s a permis sive r e la t ionsi:1ip of 

car.ie raderie bet,.,,een :i:arent and child . "We don ' t want to rule our children with 

discipline and a.uthority"is the slo ga.n , "we want to rule t hem with love . " Now no one UJ , 
ga insayf the worth of' love . Love is fine , l ove is beautiful , it is the noblest of 

virtues . But love is not love i f it means me rely the inabili t.y to say no. Love is not 

love if it i gnores the evil • I t is n ot love i:' i t comoromises the go od :'or the sake 

of being loved • Love i :; a r ower fo!" lic;ht. It is a r ovo la +-or . It. discriminates 

beixrnen right and wrong, it extols the f or re r anrl disdains t he l atter. I t strives to 

exti r :i:e, te the evil and i t en tri.r ones the r, ood . 



.. 
I t i s no t su;:-,,-e s ted b y any mean s t.]-,.a t we t r : t o recrea t e t he autriori tarian h ome of 

a ~st ~ene ra tion . The new won s pi rit of cJ~ r aderie be tween paren t an d child can 
I 

be f or 

Le-:: i t 

child, 

gooc. But if it is to be a blessin g i t cmght no t be wa s ted for petty pleasant rieJ• 

serve .a lofry aim - enabling t he parent to e xc e rcise moral r,ers uasion on ,h±e 
~'Ii~ parents and c h ildren '. t~e~J;fcr '~ T:gf~!~~~·r, t o r ea d go od books 

to gether, t o listen to good music to rether, to worshi p t ogether in harmori:v and holiness. 
e ll'-"-'- 1 h.,.C..-~Lo._ .. '-~· -' t ~ l,vc.. h~Q__ ·, C\. <. '-- ~~•-v ........ ---1<. i!L ,_\ i::.. ll'--.- c-L (.,(,'-~'-- i ) I. , ;• MC...l( 1-u l(:........_ N'.y friends , V'e ,p.a ve ri a. a birds-e ye view of a s e rious nroblem. Nuc h more c ov. ld be ,,r_• ~ ;:::- ; ~ if' ... _0 ~ .... :-v 'it..e!lQ l..-'-< <;( :.....is t..~--C 

I . sia.d, of cou·rse, but a n inuoad i n'to thour ht has been made . The sum a.ni substan ce o:'.:' 

( our nessagl is r eally one ot confidenc e a nd J!ai th, confidence in our capac i -to' to 

meet our res p onsibilities, ufaith in our y oung people. 

Tras app lies to our ~~f~ a s a whole - when we cons ide r th~ young people of our 
t'/u..'U. f.L..-<.,-€...~ ~., total cornrnuni ty. Our you t h t oday i:s kon a s a whole is c e rtainly no woz'se than the 

a....,.., IM..t,:C---. 
youth of ~r generation . I came accross these lines in a boom some days ago: 

\t...~ -h,~ 
"The earth is degenrating ~he:,e dayo ... bribery and corruption aboundueyoung people ituJ· ~;r,.,J h fL•- - ,-'~,C: 
a.re der,eftrc.t:i.a.g ••• 11 tl.oes this s ound familiar , current? Actually it is pa.st of a clay 

r)., tablet of old Assyria whir·h was inscribed a 1000 years before Abraham, ' nearly 

5000 yea.rs a. go. 
p..,v;y ......_,) ,,(__ 

¥'l"~roblem.l( 
As for our1, own childrea l1wi cl. l Q,__,_ h e r e t oo we can look forward with confidence . 'l4rey may {!:i ve 
us much reason iJor worry, but a fter al l , we ourselves a. -i.ded many a r,ray hair to our 

parents' hoary heads . Basically, our young people a.re s o,md_ in spirit and heart, and 

they wil l res p ond to tre best, provided we as adults, refrain f rom pande rin r t o their 

lower ins t incts an d a ppeal to them a t their best. b 

A famous European dramatist once wrote a play a.bo ut a rraster cre.ft srran who fas hioned a 
beautiful churc h be ll sn<t then, durin g e. time of terror and war , and to prevent its 

cap ture by t h e enemy, he sank the bell to t he bottom of the lake. Every onre -in-a-while, 
stirred byf t he wa ters, t he mu f fled sounds of tJ1.e bell ros e fro m the de eps , bringi ng r.mch 
joy to the h eart of its ma ker . The r e is suc h a bell in t he soul of ou r youth. I t is 
a t tuned to an a.ppr e cia t ion of be auty and tru th and love . May God gi ve u s t he wisdom and 

t he pa t i enc e t~reac li and ellicit i t s vibrant tones. Then will I s~l11s p- lorious vi s ion be fulfilled, a nd. men eve ryvthe r e , b eho 1d ing our children , will say of u s . tria t we did not "labor in vai n n or b r ine fo r t h f or terror, that ours is t l-ie s eed, blessed of t he Lord l 11 

J.rr.en • 



"Where Juda.ism Differed" - Thoughts provoked by 
Abba Hillel Silver's latest Book 

One of ~he more common of platitudes ventured in discussing the religions of t he world in 

their/ rela.tLnship one to another is the opinion that all religions are basically alike. 

"Religion is the response to a. universal need," we are told , "and since the need is uni versal, 

the response is universal also." We hear this argumen t mos t frequently when Judaism and 

Christianity a.re compared , especially by Jews in approaching their Christian neighbors. It 

is readily admitted to be sure, that different peoples living in different pasrts of the 

world and influenced by their peculiar environmen ts and histories have cast their religious 

response into dissimilar molds. But only the mold is admitted to be different - the ritua.ls 

of various religions , the language of their prayers, their ways of describing God. In such 

mtters religions rray be and are at variance, but not in their core, in their essence; a 
,.r:,~~ 'UL.!~r--~µ~~~~ ~fC.r 

'thei,p,.ideals and t..-.- gea.l& t-tSc&:r !lefJ !~8:!! .ilii 0et'l.#a~ "t.he soul of all faiths is held to 

be universally t he same. 

No serious student of religi ·_,n can accept such/ statement. as truth. A fundamental unity 

of ideal and goal among religions cannot be claimed . All rivers may run into the sea, but 

their course and channels differ widely; even so does each rel igion have its own texture and 

pattern, each faith its own perspective. Juda.ism holds views which are radically divergent 
~t..h 

from Christi~nity, which differ decided ly from every other faith, and this applies not only 

to outer form, but also to inner ~oal Jl. idea::16 ,J;: a tti tudeJ toward life and human des tiny. 
J ) ) 

In the fall of the year just past, Abba Hillel Silver, Rabbi of Cleveland' s Temple , renOVlned 

leader of American Zionism and foremost preacher of the American rabbinate publisred a volume 

1m titler "Where Judaism Di f fered. 11 In this work, which well adds to his not inconsiderable 

reputation as scholar, Dr. Silver compa.res Judaism to otrer relig ions, particularly 

Christina.ity, stressing the dis t inctiveness of our fait h and the uniqueness of its teachings 

and. ideals. 

The scope and challenge of his inquiry is r, reat. To begin with, the author was con f ronted 

with the task of fonnuJA ting the beliefs of Jddaism. This is not as easy as it may ap pear 

to be on the surface , f or our rel igion is not a precisely articulated creed , it has no 

compac t system of beliefs which can readily be reduced to cfa,techisma.l principles . It is no t 

the product of one country. nor is it the product of one a ge. When we speak of Judaism, we 



Far different is the spirit of Judaism. Our faith is suffused with optimism, with an 

unsm.ken affirmation of life. As a matter of fact, we Mve no doctrine of salw.tion in the 

true sense of the world, precisely because the thinkers of our peopl e and the mo1ders of our 

faith never felt that nan's life or his body is so steeped in sin and evil that he needf -t==" 

be saved f rom life itself. 

Judaism rejects all dualism. It~that the body cannot be charged with all sin~~ 

the soul cannot be credited with all virtue. 

To what "!!13.Y this be compa.r~- says the Midrash - To a king who owned a beautiful 
garden which contained splendi 1 figs• Now re appointed two wa tchment therein, one 
lame and tre other blind. One dey- tre laIOO man said to the blind: I see beautiful 
figs in the garden, coll!' and take me upon your shoulder that we may both eat of them. 
Sometims after the owner of the ga.r:len came and inquired of them: Where are those 
beautiful figs? The lam3 man re plied: Have I then feet to walk with? The blind man 
replied: Ha e I then eyes to see with? What did the owner do? He placed the,11{ lame 
upon the blind and judged them both together • •• 

In the basic thought of Judaism, -the body and soul, good and evil are not c osmio forces in 

eternal conflict wherein one must destroy the other. They are ooplementary attrioutas of 

God's erea tion which are reconsciled in the ":i,$lom of God, 

As a consequence Judaism teaches that man shoul d avail hint! elf of every opportunity for 

enjoyment and happiness. One need not and should not renounce any gift of God. Rav, who togethe 

wii.th Samuel established the leading academies in Babylonia and ~~e it a center of rabbin i c x~ 

studies, is quoted as saying : "A man wil l some day have to tive an account unt o God for 

all the good things whioh is eyes beheld and of which he refused to partake." ~~~ 
·~ 

meant every gift of God, including those which are ~ prirm.rily to satisfy the bodily 

needs of man - food and drink which sustain his life, \-the 'yetze hora.h' which perpetuates it. 

Sexual asceticism or celibacy was never accorded the dignity of a religious value in 

Judaism, to marry and to beget children in order to preserve the race was conside red a 

divine comrm.nd. The rabbis held that one t he principles questions which a man will be 

asked on the Day o Judgment is tre query: "Did you or did you not fulfill your duty in 

respect to establishing a family. 

Moreover, tre spiritual leaders of xm Israel lived and worked and moved amonr their fellow 

men. They did not isolate themselves from the coIIJJ11unity. The cloistered virtues of convent 
h .. ; 

life 1tll'tffi' no appeal to them. They were not mendicant or friars goin, about wi t h staff and 

bowl begging to sustain themselves while attending to the Pllr ~ fica t ion of their soul. They 



Now there can be little doubt that nan has always and will always be afraid of life., for 

there is much in life to make him afraid., much tha. t is mysterious and evil, muc h of pain 

and sorrew. On the one hand trere a.re the vast and imponderable forces of nature which 

overwhelm us - floods and stonns a~ earthquakes and~ on the other hand we face the 

destructive forces of society which we seem unable to control - wars and invasions., trya.nnies 

and oppressions. And overshadowin g all these there ,w the dread knowledge of ultimate 

death which no man can escapee 

Most religions seize upon th>.,.( •ppa>0liot:t!t:!:1., ~ l"ex~d buila 

an elaboratE, doctrine of salvationJ upon it. Some religions hold tha t the fact of life 

itself is evil and that man can do no better than to renounce lif e and to seek the extinction 

of his self-hood. Those of you who are familiar with ~ienta.l religions know that this 

teaching is the very essence of Hinduism and Buddhism. These religions hold that all 

existence is suffering ., that the cause of suffering is human craving and that men., therefore, 

should expend every effort to free themselves from t~ world of senses, to extirpate 

hunan desire by the roots., to deaden the will to live and thus to seek self extinction in 

nirw.na, in a blessed release into nothingness. 

Greek philosophy a.nd subsequently Christin!..ity and Isl&m
1

held a somewhat different view 

of life, but their conclusions are similar at least insofar as lj..fe one artgi is concerned. 

~~ ~ ~ 1httt,..,'t:; .Pn,t.-Tt.Af-.r~ t' 
Plato and Paul both perceived the HII$ If Im.~ ua 1. e, in t e con lict 

between body and soule There is beauty in human existence, they said, but this beauty and 

joy and truth is restricted to the soul of man. tilirx1Ut1B11x~mqxbxarxl: But the so~l or 

So 
Ila!\ is the prisoner of his body, and the body is evil, an~ the soul of ma.n cannot attain 

,tl.L~'( 

unto its innate holiness and joy until it is liberates from~ bondage. And thus they 

tB.ught that the body of man be held in contempt., .:.hat the flesh be subdued, tha.1:, its urgings 

and prompting be renounced, through austerities and fasts, if possible through ce libacy and 

isolation from society• 

oan - Fla to called them 

NCt all men can succ eed in this endeavor, to be sure, 

the philopher-kings,~hurch fathers called them monks 
/ 1 

but some men 

or nuns, 

priests or saints, - and they urged that all men strive to emuls. te their good example• 

,s 
Lest you think that this is ancient Christina doctrine no longer~affirmed, it need only be 

mentioned that the l eadinr Protestant theologans of our day, takinv their c/ue from 

~:bke gaard , are the exponen:ts of 'lmqualified Pauline Chris to logy and a. ts pessimistic view of 

hunan existence. 



did not run a-way from life out of fear of its temptations and social stresses. They felt 

that life ttself constitutes the only battle gro'lm.d where vis torie s of the s oiri t can be won. 

Don't for one moment think tha. t Judaism shut its eyes to the evil and suffering in the 

world. It did no t deny their reality. But it refused to nalre suffering a virtue, and pain 

~::iamiiX8llli:iadb::a:f the key to the mystery of 1 ife. Sorrow is a part of life, -taught 

the Rabbis, nan must learn how to accept it, whether it be merited or unmerited, without 

res en ~en t, bitterness or rebellion. He should oonfron t it with courage and with dignity. 

He may even wring some blessings' from the curse of tragedy, for sorrow can steel man's character, 

sorrow can break his inordinate ,.pride. It can make him more compassionate, more under-
1.f' C.0..-. ~ ~~ ~c.r ~~~~ ~ 4-, ,,,0.4-• 1-i4,.,:,..,., • 

standing for the needs of others.I\. But men should never glory in suffering, they should 

never seek the crown of~ pe.i:n., for it is not only in pain that charcter gravrs, the 

blessings of life and its joys provide a far more fruitful soil for human greatness. 

Adn thus it is that in Judaism man's loftiest task in life, the service and worship of God 

must be rendered with ~-vdu es adonoi besimcho - worship the Lord in ~elt'S'• Sadness 

is tantamount to idolatry. Sing to the Lord as long as you live. For though there is a darkness 

in lif~~~~~~~d sorrows and t:,ations, and wrongs and an guish and the 

broken ~J:\ie 1 men, ~he spirit of IlB.n need~ be utterly cast down. Hochili Lelohim ... 

/( \I . .~ 
hope in the Lord, for though weepmg may tarry uxfor the night, - joy will come in the morning•" 

AOur brief survey of only one chapter of Dre Silver's work~ is enough to 

of the extent of his~ and its worth. No one who reads fu-" pag'~;~?th 

give an indication 

care will deny 

that Judaism bas always and still dees offer a.n approach to life and faith which is unique. 

This uniqueness does not spell superiority over other faiths. Other religions too rave 

~ ~ noble patterns of life for their follwoers and have suoced in molding great 

civilizations and men of noble character. Nor need this uniqueness of Jddaism obscure the 

underlying unity of the human race ot the coI!llilon needs of human life which all beliefs of 

manking aim to serve• It is imi:erative though, that Jews be aware of the uniq'lm.ess of 

their faith so tha. t they may be filled with a greater pride in faith and that they may be 

better equipped to fulfill their lives as Jews Kd if only to heed Judaism's noblest 

inj'lm.ction which bids us join hands with men of good will sverywhere blxvaalidt filrm in our 

convictions and reverent of theirs, all togetrer working toward the day ,r onioozsal reeon
ci?ltaeian af eli peopJes when "they shall not hurt and de stroy in all God's holy mountain for 
the earth shall be full of the kmrwledge of the Lord as the waters cover the sea." 



• ---- ' 

While it is yet night 

Happy are we to behold and to participate in the solemn ceremonies 

of this hour - the dedication of a new flag which is to be the 

proud possession of Young Judea in welcome assembly here tonight. 

This flag is more than mere bunting, the pleasing combination of 

multi-colored cloth - it is a symbol, symbol of a spirit unquenchabl~ 
the spirit of the Jewish people who fell a thousand times, .but 

who~ rose again and again out of the very ashes of death determined 

to enact that role which, by God they were destined to play. 5ti3:i

more thr-a.1-line. than the dedication of this flag is the xug11 fact 

that so many young people are here to accept it. By their presence 
they signify their determination to carry aloft the banner which others 
beforethem have so nobly borne. It is becase they are so determined 

tha we wlcome them to thi s sanctuary and this service. And it is to 
their noble task and its fulfillmat tha we invoke upon them God's 
most precious gift - h is blessing. 

The concluding chapters of the Book of Leviticus - the portion 

known a Bechukosai read as our scriptural portion for· this evening 
embodies the famous 

the Jewish people. 
upon each a nd every 
the great law-giver 

Tochacha or admonition addressed by ~oses to 
ethical and ceremonial injunctions incumbent 

Haing declare the i:iacxxaf~axp~b 
Jew 
contrasts in startling and terrifying form the 

blessings aa curses which await the people. If they obey the law 

of God then peace will be t heirs, if they break it, dire caamity will 

befall them. 

These passaf es have never been a favorite of mine - no one likes words 
of reprove or messages of Kttiur deem. What is more tragic, o 

is t he fac t th~ in our lives and 1n our times it is t h e curse and 

not the blessing whicn has been fulfilled: Ve-hey-vey-si mou-reych 
bilvovom 



I will send fear into your heBts 
The sound of a";:; ri ven leaf shall chase you 
You shall stumble one upon t he other 
And you shall h~e no power to stad before your enemies •.. 

Is there a more poignant description of the shattered nerves, the 
. 

crushed spirit, _thefe-!f ad the trembling which fills the herts cf men 

today? Truly, the curse and not the ble ;:; sine h~e been fulfilled. 

The trgedy presented and brough t to mind by the ch~pter as a whole 

finds some measure of relief in the rewed which is held out for 

faithfulness to God: 

"I will not wholly despise you or anhorr you, syeth 
the Lora. I m Be chukosai telechu. If you will indeed 
walk in my statutes and keep my comrnandments .•• then will 
I give peace in the lad and ye shall lie down and 
none shill make you afraid. 11 

This juxtaposition of the blessine,s ao the curse focuses our 

attention on a singularity of Jewish law and lore: no curse is 

ever pronounce in all of Xl[lll[E the Bible and in much of our 

rabbinic liter~ure without t h e relief of a blessinE, awrd of 

consolation alwfs follows the messge of doom, a rf ~flight ever 

manages ta penetra (e the deepest dark. 1ore than this, it is only 

a f ter tr·~e presaging of doom thct words of hope are ever proclaimed 

a nd the lesson i s inesca pabe: ~i-e- ..can_find g r-eat hope in--ad-vereit-y. 

Defeats and f a ilures should neV'Sr overwhelm. Look forward, not baclr 

ward an d learn t o turn the disappointments ad the tears of y~ster~ 

and of today into the laughter aa the triumph of tomorrow . 

This lesson whould be of p~ticular meaning to t he young people 

assembled here today . ou th is 5eneraly described as self-confident 

but it w::> :l d be equa.ly corr6c t to s p ea: of theself-doubt of youth. 

In every youthful r~e a:H t c ere is some doub t of t he future . ·ilhat 

wi 1 1 t r1e world be like when I -grow up? Look at it now ~ ·1here will 

! fi n~ the strengtn t::> face it. The answer of our parasha i s clea r: 

Eac __ curse co:'.l tains its bless·ine: . Esh defet can oe built into a c th 
env vie tory. 0 .J t of be very s t ones of' life's hard ships will come str 



• 

No one can go ' through life without a defeat somewhere along ,the 

line. Even young people entering adulthood know this. They have 

they .records of failures in school, in friendship, in athletics, 
I t is easy to yield to ·such failures and to surrender 

in their social life. bzkxf~ to depression and 

self-doubt. But if we surrender, if we t'hrow up our hands we 

fail to take advantage of the one benefit adversity provides, and 

that is the cha.net to grow, for only i~ overcoming dei'eats and 

obstacles does man grow. Each failure can uncover a weakness within 

us, a · wealmess which can be overcome. If we ut i lize ou~ defeats 

to learn the truth about ourselves, if we never permit one defeat • 
to be wasted then the bard stones of failure wi11 serve our futur~. 

Mmxiax:tmixUJUIXXBXXJUIXX:Oll.mxxi:BXXEl~:da:i:bzax&mlxll::bl 
Why should man while living worry over his failures and sins of-

which he is the controlling master, thus says the Scripture. Mend 

your errors and they 'will become warnings, incentives ~o higher and 

to nobler striving! Cast· rour mistakes into the deptn of the sea 

and do better 1n the years to come. Turn the defeats of yesterday 

intp the totory of tomorrow and out of feebleness new strength will. 

come. This is the sane Jewish view of moraliD;. Life moves on. 

Abide rtot moaning amo?g ·the ruins of the past, lest like Lot's wife 

thou becomest a pi).la.r of salt. "Fovward" is the clarion call of 

Judaism. ieave the hidden things to God . 

lies ·before you. 

I 
~ours is the duty that 

My message, the message of hope in adversity, does not address itself 

to the individual only. It concerns our forward pressing age as 

well. I t applies not only to the individual Jew, but to all of the 
• Jewish people . It applies not only to the indivdual man, but to 

humanity at large. 



,. l' 
In rorking for ~he pea.._ceful existence of our fpeople in a peaceful 

, . all 
world, ,we permit past and present failures to knock hope clean· out 

of us. We yield to cynicism and to despair. ·"Three · s~eers for 

everyt9,ing, three cheers for nothing has be come the motto of our day." 
' 

We fail · to see that this very hopelessness inside ourselves is 

the ~or obstacle to world accord. -Hopeless situations may make \ I 
' ' ' . 

· people hopeless, but ••••Kttxxi7 it is the supreme ana ultiamte ,truth 
• • . l that hopeless people make ths situation hopeless. Give us enough 

with the capacity to learn ft'om past defeats not to be ovEJl people with ,hope amx:tuxxuilixE!alxmxnmaJBX whelmed by them q -! • 

the worill. can be remade .. 
\ 

We Jews ce:rtainly ought not to be a mong those who surrender to 

despair. 
\, 

We are what we ar.e and we have what we have precisely 

because our fathers b~d the capacity tv-......,..,111.., ... ~~~:..1...~w~h~i~i~e;,...:it .. t-- ~ I "" 

w=a~s__,_=_-o......,,..,- an5 ~to f-ight fo the r~al1z~tion 

in face of ...might.a' .obstacles. The greatest advances the Jewish peopie 

ever ma.de - in the rea~m of physical as well as spiritual progress --' .. . • 
were made i n times of greatest evil. The debacle of the forties 

. ,,, 
gave z±DX:tm birth to the J awish State; the inquisition lad. to , . • I 

the creation of America; during the Ror.na'n conquest Jochanan ban 

Za ccai came·· to the fore and s)dri::tmaarabbinic Judaism was born; 

and during the Babylonian exile - - tbat ft~xxxioudmli:xm1x t ime of 
t angu1sh' and tragedy when the first temple was destroyed and the 

Jews 'firs,t t~·sted the bitterness of exile it was an Isayah who dreamed 
·d- remains as the loftiest , -a dream an_d saw a vision . which, _~ thrs ·aay µ-ra¥1des _thB all 

all human endeavors, a.s the full rei.liza tion \ Q -
the dreams and visi·ons of all the seers and sa~es of all the lanos 

• 
and all the ages. 

-Here is the secret of Judaism wondersome endurance - ,the capa_ci ty 

of the Jew to rise from past deTeat~, t o learn from past and present 

f a i lures and to work toward the future ux1}tt:B in face of all obat. 
I . • • I 



• " 

• 

The rem iniscences of a history unparalleled the expectations o,f 

a future grader and brighter than human mind ever imgined . 
1 

That is · 

, <,I 

wh:1-t m?,de the ew the worlds hero and mart yr and that is wha.t will 

ever. endow the Jew with the power to do anq to accomplish what no 

othen _pe'ople would o·r coukd . Yes , forward is written on Israels 

banner for the Lord WQ.O ever walked before Hirn will eve.r be with him . 
' 

be not dismayed . 

Here then is the message of the parasba and of t h is day . the 
plea 

message of a faith in God despite defe~t .•• the ~ fora spiritual 

determination ,-rhi·ch persists in .f ace o'f opstacle .•• Never mind ..ridicule •• • 

never mind de feat .•• let othe~s s neer 'as t hey may .•• no darkness can 

put out the light in your hands unless you your_self drop the candle . 
' t .~ •• -1 

• the ,play about an!mals as, :i.."ae,-,eymbol:e -ef -mm 

r.1a y "fve be like Chanticleer of Rostands .famous pl ay . _All n i ght long 

he calls for the da~n , ·~ he dema:niis that the .East release its 

. warmin~, li~ht and life _ givin~ rays. The other animals t h ink him 

mad. What are .you crowing for • . Do you ·r eally think that y ou ca n 

wak-e the sun . But soon the sun does rise and the other animals break 

out . in shrill
0

criei of ~oy . They sing when all is r os y ~ They believe 

in lip;h t, but only when the..y can see it . Not so Chanticleer . He 

- hera lded the aawn while it wa s yet night . , 

' Amen. 
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Privilegeeo • •n.;,ver can r_fillist pnn:w:1rum resist a callto be with NEFTY 00 • a source of strengtho o ophysically not , tired of keeping up wit you -sJi_~1 !ually you are refreshing 
enthusiasm infections 
your attitudes so ~nolesomely natural, unhampered by the 

civilities which older people feel bound to assume 
~our id :als are still unblemished, ~ntouched by the cynicism 

which is the innstant conccmitPnt of bitter life experience Tb•t is wh,y all rabbis enjoy their work with youth and come to youth functions whenever JD'ntimd::~xW1rcwa possible . 
Worcester - bre11th of home 
Word of t Ftnks in your behalf to Belmont's people 

There w1:1s a time when~ Wfli, considered a mere infMt 
in NEFTY ••• no longer • •• in course of past few years 

'-' it has become one of the finest of Youth roups in 
our ar~a • • 4 thtmks largely to the devotion of 

Mrs . Hoffman, encouragemen of llabbi Grollmsm 

It has become mandPtory for after dinner speaker to offer some humorous story 
Ministers on difficult ground 
.t:lest l can do is to tell you a"' ewish shflggy dog story 

Mah Nishtanno •• . King Arthur 

Let us get to this matter o:[ Qt4:§nized re won and its purpose Rnd validity in :pXlll!C our lives as individuals ftlld asa conununity . . . ------ • 

There are thoioe who challenge its purpose and validity . A wit once said that we suffer frma tW6 lnnas of Je,.-s .•• revolvinp: door Je,·· ---cardiac Jew 
many such~~s,..-;in truth many such Christians also who say that t · ey are religious - in their ~thFtt they have neft for all this or~11nized religion with 1 s· - ---rei tualistl.c trappins rooted in ancient superstitions ••. • 

All toQ_ often this kind of tl:llk becomes merely an ex~use for jngolence . a c r adiac ~ll~IUI: you , for instance pr~y wen e 8.J?1rit moves me, and it just so happens tha the spirit doesn ' t move me a't 8!1~ ~ 'r iday night . " Bu when you ask such a person precisely when the spirit moved him to proyer lamt, invariably he confesses that that the s pirit has not moved him to prAyer in 'fl. very long time .•• 

Nonetheless , it would not be fHi t to lable al 1 objection to organized e!_i,i;ion as a olence.. . - - -
1twou ld not be fair to lable all cRrdiac Jews anr.' Christians as members of a do-nothin;t"~rl:.y ,_ - -Then• are ;;i gre<1t Tl)Pnv onest , devote<..., liberal Jl}inded people , people vr!.c,se li~ are fUred 'wilh deeds of goodness, peoplewho leP..d lives ~f comm~~!._on with uoa who nonetheless have seri mrs ~ser,-ations ab out Orgnnized religion, about. the institution of the synagogue and the Cpurra. 

For one t 1 ing they remember the Black record of institutional religion, they remember the Dlf\ny crimes which were µerpel.fllt'ed 1n t!i~ n1!'fn 111;ion and many Oi whicl. ;ire listed on the ~ surrunary sheet which you received from ltabbi lrroJ lm<1n They remember those irwWJlXhss mP.RS murders col'llrli ted by institutionPlized • religi on ~n the ruime of liod - t~r those coun less 
men nnd women who 'l"'r•re burnet at the by the l eadere of the 

inqui sition 
and their fellow nnrtyrs who were impaled by the sword of the 

c usaders 
Tht>: remember the acts of i:B:ti:i:x:i:Jbnd:~:ml![J[ though repress ion parpretrated in th€ name of God - aye a Galileo i mprisonec1 by t e Church, a Spinoza, end a DaCost.=t exiled from the u ewish community And thev witness the social impotence of religion in matt ers ~nd their conscience is outraged .• . just to take one example: war 



' ~~ ~,~ 
Th\s particular or&!Y!!~.D~ against organized religi~ n ¥an p~e~aniis~w~e~r~e~w~i~t~h~~~'!'ftffl~e~a~s~e~,~ 16r aJler these things that we bav , mentioned were committed by men w o 
to act in the name of Gerl , but who most assuredly did not heflr "Goci' s 

e re- is"another si <' o e co . m.bbi Grollman put it 
• ..... evi1 cari be co~rbalance by a good 

and when the~• two are put an the scale , the good outweighs 
the evil a hundredfold •• • 

Let me read only one paragraph which is quoted on your worksheet • • . 
Albert Einstein .. . the greatest mind of our genPratim and here is what he 
said: 

When the Nazis ca1te to power , I looke d to the uennan Universities to speak 
out, but they we~e silen .. I turned to the press , but there wasno word from them. 
I turne d to the ureat ~Abor Unions but found them speechless as well . Only i n the 
Church and in the Synagogue were v11liant voices r a ised on bahalf of man." 

There can be no doubt about it : .!'}tl~ ion has brought jptp t}l,is wot] d_the §tuff, which 
makes life not i noble but subli IUI . -
--N Afosimelo ies ~ tha t beautiful symphony which is our civilization 

were "" firstsung ~'&y tlie~ r~pres~n ~ives of nrgru1ized religion •• • 
t in c ofmusic~ -poetry and dance, 
think of the sciences and literature 
think of the ideals which move us stil l 

trace these values to thei origin , and ultimately you come upon the voice of Goel 
spoken by man within the framework of organized religion. 

These t hings which I have said go to answer one great argument against org~nized 
religion, , but there is another objection tote institution oft e Ch~rch and 
synagogue·; :&llXJCitand it h a more serious , • :t~:t one. A Eeat millly JIJDJXDIX:tkhk 
though ful people think and say : religion when all is said am! 1.1:bne is a very 

pe r'"i!onal JU i!'n~r ... at its finest it is a personal relationsliip•' 
bTtween man and ~ oa;:~i{ '!s ' t ' e soul of man a essin source ••• 
-- t is relationship i s a private concern, we mar its beauti when we 

make it a matter ull • ' t erest, we lessen l is per:Fec Ion wllen we 
~ o express this relati onship in rituol or in the institution 

There can be no doubt about it •• • At its noblest religion is just that , t e soul of 
man bound o the sole of his m,,lcer i s.U..e,ui....Q,oJll.llW.D,i on~ • • 

The con emporary merican philosonher Alfred Notth Whitehead 
expressed t his idea succinctly whElr he aaid: .. Religion is what a 
man doeswith his solitariness ... r,._r.\--1\. ~...,cs .. 

T_o be witb.,. '' ii!., ulT.1mately means to be 'alone~ .. • M••■n1 iiw.Jn• on 1Dt ~, __ _..,....- ·- •. ' .... .,.,, ... . -
Surely some of mans no es con rontations with the divine have taken place in 
solitary • • • 

t h ink of ll Moses of ~ and the burning bush 
- of F;]j.iab hearin.- God Is in the wilderness 

and yes , think of a Job4 . ,done for a ll intents and purposes , sitting 
on a dung heep and nonetheless having the power to exclaim, •• Va- ani 
jodati goali choi •. • I know that my redeemer liveth . 

Our own eJg?.erience proves t h is a l s o • •• th~nk ~f ~q. os,t, ~ om!:~~~¼,D- l,.if e~~ y~u b;i.d A. sense 
o:f""'"the ~e.· .. were "these not also moments of aloneness , t h ough you migh • ave been 
with uihere • . when you were enraptured by a beautiful sunset 

or enthralled by a dee d of human kindness ~ 
H1 t ose momen s you mc'ly have wanted to cry out with ieb Levi Yitzchok of erditchev: 
addressing God: - -. 

Where i Wander , you ••. where I ponder, you. 
Only you, you Again , always you , you, you, you 
When I am gladdened, you, when I am s addened you 
Ref r ;iin 
Sky i s you, ea . th is you • •. you aboV1v, y ou below ••• 
In ev r•ry trend, at every end 
Refrain. 



"'ffyt~S@ •w1tl!'t yffll"'---fee~_;l;.ho..se.- F:oax l"~ --tiiORMHl:te -of . ...,.,.,,,i Dn 

w:Wi, ~ • ..,..~ 1!'tlnnot . 0 othey constit~~ religion at itsultimate ••• 
~ ~ ~ ~-- _ when we sym'6ohze these moments we detract from their bPauty 
,J-. ~ ""'- when we ins itutionalize them, we mar their holiness 

when we even speak ab out them we impai r their perfection , 
because they be!cong to that real m of the infine which cannot be compressed in the 
finite fonn of language . In t his sense even prayer be comes a form of idolatry ••• 

.And yet we must 00 . symbolize 
instutionalize this communion 

,h-t...... we must talk about it 
for the~ compellin~ reas ons , and I want to outline only a few possibl e answers 
which you c an t hen discuss more fully in your workshops ••• 

u.t:xmarllw~:br~m.,x••SWWC 
1. To begin~chological necessity , a law of life 

ev~ry inner feelin ultimately has to gain outer and 
C ~ ression 

love some one 
hate someone r, .._ 
similarly our sense of com:nunion - ~0...- C ~~ ~ ~ 

2 . Necessary for tr~rsmi,Bion of faith 
how else can ri ~st:J.ai1 waoiu■ iwr1sens of communion to others and to our children. 
we have to tc1llr about it and t alldn ftB we have seen is already a symbolization 

why not use other symbols then , for theyft are so very much more 
effective than words in the teachi ng of ideals 

\ Providence ••. sukkoh 
f Freedon ••. Pess~ch 

Add symbols together and form an ins ti t ut i o~. you hay_e _:t~- ~<?.:3t J>OWe.:_!.ul educ ational 
forc'"eat-~~-&f -:t.P-ammr:tttint t ' te heritage of faith from genera ion' o--
generatTori: ;-;-· - - - - - .. -~ ..,. - • • ~ - • ·--- &• C - •n--

.~-.- •:-- -"if>- of man 
3. D1~c1phned confrontahru::1, WJ.tb the id.ea! 

we fiave seen that a man who relies on h i s spirit to move him is rarely 
if ever moved •• • 

there has to be....,8£,. at,m s e .in. vh • ch the 1;r~nvth of tlrnt spjrj + is 
rendereJ.£ ss iL e,, , 

there has to be a place where man ,,i 11 be confron ed with the ideal 
r-~..,...--~1-"'tlt ·erva!s urin his life·... . - - • - ""' 

of ~very*day Ilfe it is so very eRsy to get. by with our 
conscience ••• 

\ 

out there tbe little penny is so close too r eyes that we cannot 
see t e sun 

out there there :txx1Cxwu~k.tUf:saxnild11~.d:~x we can always tind 
l people whose lives ,irp worse than ours 
I ou there there is a moral darh"?less which completely obliterates 

the greyness of our own compromises and surrenders 
but within t e synag gue and church a man is confronted wi t 1

\ tJ1e Ylf'.JC}tnmrtx absol 
and no man c an be hi ~, best with out such confron ati on 

4 . stly , I wit in the institution tha t we can find t e spiritual 
companions _.:::,~ . .w,.-~· - r~~t~ ~·rh(ch .iaiice~~- <I) e_ac. t'lle if~ •ff'f- sthe ideal . 

- .Al:&HE .,,.-e n e too weak , alone w are like drops of water .•• 
What is a drop of w,,ter , when ,ill is said and done , wh?t is weaker , less 

potent for MI? effec • It. is mist , invisible , it rises through the imperceptible ethers 
of the a ir and hn.ngs in the air until cold strikes it and it congeals into a cl oud whence 
it drops int e form of gentle rain upon tbe earth beneAth . Sinking through the earth , it 
reE1ches the line of the rocks from wr..ose side it oozes forth ;:ind trickles down unti it 
meets other droplets as weak as itself . These combine to form the rivulet w'. dch flows on 
making music as it flows until it meets counterstreams . These combine to form the rive , 
the river becomes the estuary , the estuf:lry t!'le ocean itself , 8 nd when God has marshalled 
the sum oft e weakness of mvriads of tiny droplet together they lift the mightiest of 
ships RE if i were but <' fe~ther and the p l ay with the win s as if they "'l'ere mere instrument 
of sport. . 



! , 

We l(D[ in our individua it are weaker thrn tiny droplets of water find less potent for 
any effec , but when gathered together i n the µ: re rt ocean of life , we attain to a migh 
th~t makes life not i~noblc , but sublime ••• 

These t ten ar some of the rPasosn ••• 
I outer expression to iP.11er emotion 
? provide us w th an excellent vehicle for tr nsmisson of faith 
} they _give us an oportunity for Knfru:i1{% regular disciplined con

front~tion with the ideal 
f and lastly the~' offer us a place where we can find spiritual 

companionship end the strenrth to pursue t e kind of life 
dictate<} by our jod belief. 

J. e rhaps .1. can surnn, rize what I hav0 sni d b,v telling... \~y-1? 

Institutionalized reli.o:ion i s not the matter, it isthe piping, with out which we could not 
rwach the w~ter •.• But. it is only a menns to an end not then end 

It is the kemach without which there can be no Torah 

The Torah is communion with Gon ••• ultimately ~s reng 
tha on relationship with the divtn~ . :Only when we 
we think of cu selves as relig ous in the full sense of 

lives invester withholi ess ••• 

Until then , what1 

~r- , ~ -
hist sted by whether we achieve 
~chieve this relationship can 
the term ••• only then are our 

Why untli th!R we will simply gather is our sync1g ogu" and wait for such llXllloment9, assured that W°will come , and 1rni ting patiently , we will pray •• 
Ledor vodor naggid godlecho 
Ulnetzach netz ocheem kedushoscho naggid 

From gPnerati ,n to iz;enration we d~c;ilre thy g eatness 
And through~ll 8 ges we proclaim thy holiness 
God's praise shall never cease from our lips 
Praised by Thou O Lord , God of h mliness 



This is a solemn and f~teful mera~nt of ~y life . I sta.ni in the presence of 

those who loved and taught me - my mother and my father . I am inducted into 
~ .. {k_c_;,_ <-u 

office as a.ssistant rabbi 'by a. ~ my senior colleague am friend, ~ -ax 
-t ~ ~-,{ ~ ~ ~ ~ ~ ' 

serves this community witn such distinction. And I stan:l before ~i.1:xkB:tJ: 

. i&:KJQtX•ga:tb:m. the men and women of t h is holy congregation who will look t o me 
of resp onsi bil i.ty 

for guidance. I feel weighed down by the burde~ch now lies upon me and 

anxious doubts as to my a.bili ty assail m,. With every fibre of my being 

.I re-echo t~ words of Israel's li turgillal poet, ·Hineni .:Ieoni Mi ma.as, niras 

unifchad mipachad joshev thillos Yisroel. 0 eholdI am poor in deeds, ove~Khelmed 

and a ffrighted by tre awe of Him who dwells upon the praises of Israel . 

Kind words have been spmen. Good wishes extended. I accept both, but not 

for myself. I accept them for this conrref!'8,ti on. A co~re~ation that honors 

its leaders, honors itself - thus said our rabbis. :M oura ra oboch, ', 8moraf 
does to 

Schomayim• A congregation tna t honors its leaders, honor/ God. 

~ /'.) ~ ~ ~,\L, 
It is appropriate that my ind.diction be on the Sabb t, Schlibbos Beresh"'is~ 

not just because of the coincide.me of two beginnings, a beginning for me 

and a new be e; inning of scriptural readings, but also because exactly tnxit&wx 

fifteen years ago today I occupied another pulpit and recited t he words of 

Genesis. It was my first Sabbath in America, (ha.ven of refuge, a land which 
~ i..,. C.,f) 

ha.s meanfmuch to me. And it was also IIJX"XIIUDcmi:u the very Sabbath 

on which I rec ite1 the prayers and blessing:s marking rrry bar mitzvah. Schabbos 

Bereshis, to1ay, is my bar-mitzvah schabbos - a golden day in the r3ligious 

calendar of my life. 



I ., 

1:Gt~~. 
The words of my hafta.ra are meaningful, especially today. In~ f "'~ 

;;hxA cc,c;.:....., ~b. ct-:::P 4 ~ ~ 'tc,J:tr_ 
language the prophet Isayah dnounces 1:he words of God on Highs 

I, the Lord, have called Thee in righteousness, and have taken hold 

of Thy hand, and kept Thee an:l set Thee for a covenant of the wpeopl e 

for a light unto the nations. , Lifkouach efi&yim I vi oms, lehet __ 

~yes 01 th! blind, to loosen the bound, to free from th!, 

Naturally these words strike a responsiTe chord in my heart at this 

emotional moment, but it is my hope tb.atthat the Ti.brations set up by 

that ch.ord within m will reach out and attune _th,mselns to yours, 

• achieving that spirituai harmony and w::derstnading between rabbi and 

congregation without which all our effotts are foredoomed to failure, 

Qt ~ This is my fervent prayer .&ft" this ~ of my induction • 

.. . , 



The Wonder of Life 

,t Parsha Bo - Haftara: Psalm 105 

One of the saddest things in the world, when you come to think of it, is the boredom of 

so many people in the midst of ever increasing opportunity for fullness of living. Here 

we are, with unlimited means for enjoyment at our command, means which kings of yesterday 

dared not dream possible, and yet we oft.en find life 'lm.bearably dreary and dull• Our ad

vance , methods of production allow us more time for leisure, than~ to man's inventive 

genius we can travel further and faster, the miracle of electronics has brought good music 

art and literature to our very fingertips, a veritable flood of books challenging our 

knowledge in every sphere of learning beckon to our reach - and with all that so many amon~ 

us are literally bored to death. 

Geroge rlernard Shaw, whose caustic tongue destroyed the mask of pretense hiding many a hunan 

failing, tersely portrayed our malady when he sa id of a friend by wa y of eulogy that he 

"died at thirty and was buried at si,Cty•" Measuring our reaction to life, many of us 

give up the ghost long be fore our final breath is drawn, or at best our life assumes the form 

of a longish dtze, a trance-like state of semi-consciousness, neither fully awake nor 

fully asleep, a seemingly endless yawn stretching wearily unto death. 

F~r different is the spirit which is reflected in the Psalm we read as our Ha.ft.a.rah portion 

a moment ago. Its gifted author lived in an age far less complex than ours, far less 

exciting, an age which offered not one of the many means of living we deem vital, ~listen 

to his life-affirming words: "Houdu Ladonoi, Kiru bishmo, Houdiu Boameem alilosov ••• 

Give thanks unto the Lord call upon His name, make knovm his doin P'.s among the people• Sing 

unto Him, sing praises unto Him, speak ye of all His roo.rvellous works. 11 Whatever else we 

may read into these lines, there can be no doubt that t he Psalmist was filled with a. zest 

for life, that he was fired with the rapturous thrill of being. 

This contrast of attitudes to life and means of living underscores a truth so old that 

• whenever it is freshly realized, it is as though it were original and new. A man's world 
r 

-\~ is no gr eater than his s.0&1.,. Ou • t fl'f d d uponwl-. 0 +.1.·sw1.· t r.inusandnot . r enJoymen o i e epen s ,..,. -
---

upon what is out there in the world. If we fail to discover the wonder of life, it is 

because the capacity to marvel has failed to come alive in ourselves . If the world does 

not stir us to the depth of our being, it is because we refuse to bare our full emotio:is 

to its mao-ic to~ ::;.· t • L , . .., 
l:" "-~ , r • 



There can be little doubt that our sens e of appreciation has been dulled, we have lost , 
much of our ca pacity to marvel at the miracles of life. By and large in our a ge we are 

not given to amazement and to wonder. Few achievements arouse our admiration. Blandly we 

walk the way of life, unmoved by its essential ma gic. 

Perhaps the surfeit of our blessings is responsible for this failing. We simply have so 

much that we take it all f or granted: television which shows us a scene a thousand miles 

away, jets which strea'.<: from continent to con tinent in hours , even a man made moon which 

repea. ts the orbit of creation. Were it not for Sputnik's three. t to our safety, surely we 

would take this marvel in our jaded stride as we accept all wonders. 

We can trace this process and its consequence in the more imr:-ediate experience/ of our lives . 

Our young people, for instance, receive so many things ao early in life, that they are less 
h,. . 

excited about their wonderf ul and expensive~ thft8~¥~ a t the r,ift of shiny penny 
I'-. 

years ago. And as they grow older the pa tte rn continues: a ranc h home as a wedding gift, 

furnished with every comfort and appliance, even to the car in the ~rage ••• and the result, 
,)_,_. I,,'\ 

the inevitable consequence., mot:1.otouy, boredom, for what else can match these initial gifts, 

what else is there to await,., ,and with boredom comes the frantic search for excitement 

which some find vicariously in the world of make-belief and others more dangerously in 

infidelity. Whatever other reasons th3 re are for the failure of modem marriage, here surely 

is a common cause: too much too soon ••• The title of an actress's autobiography aptly 

epitomizes a mode rn sickness and tragedy: an overabundance of blessings leading to boredom. 

Our capacity fully to respond to the marvels of our world is blunted also by the scientific an 

pragmatic temper of our tines . We rave been tau ght to accept as real only that which can be 

established by reason and we are enjoined to -value only wret is useful. As a consequence 
,L:. u.. ' s ~ ~ 

we are oblivious to the greater pirt of •~19:blr;i s;c13~eee-, mprepared and l.mequioped 
~ 

to perceive 4ll't. 

This is not to belit t le the accomplsihrrent o~ the practical and scientific in our a ge . 

These are vital to our e xistence, but they are not the who:.e of life. There is a greater 

portion of reality which cannot be esiablished by reason, which is rooted in imagination and. 

emotion• And there is a world of worth which is of little practical use. 



Gonsider the real 'TI of beauty which is sub .iect neither to the prac t ice.] nor t o t he 

scientific. To be sure now., the musicologist can analyze a Bee t hoven symphony, its 

movements and harmonic structure, but can his prog ram notes even begin to rewal the 

wonder of hearing its performance~ The chemist can determine the precise pigment of! its 

many colors., but can he convey the deathless beauty of Michelangelo's Last Judgment? 

I; 

The physicist can tell us t hat water is ma.de up of two parts hydrogen and one part oxygen. 

That is a scientific fact• 

substance of its essence? 

faith in stilling waters. 

of the labora. to ry. 

But is th~t all we can say a.bout water, is that the swn and 
1 H < '- { ~L i-'---- \ '-:) ',._~ c\ l:1.'- \ ' 

Shakespeare read books in brooks and the :Rsa.l!ftff"t found fifm 0 

Surely their discoveries a.re as real• as are the technical formulas 

The newer discoveries of biology and psychology tell us much about man. We can describe 

a person in terms of ciells and chromosones. We can pierce his nature with the X-ray 

machine• We can measure his behavior with tests and explain his actions by psychic laws. 
I 

But all this ~s really very little about man. To know more we must go from fact to 

... - 1.Q...~cL 
feeling., from ~neon to ima.gina tion. Only then can we be gin to appreciate his oe.paci ty to 

think., his ability to dream, his willingness to sacrfice. Only then do we fathom the 

dephth of his lo-::•l'SNor can reason reveal the mystery of new life., it cannot retell that 

most wonderful of moments when we look for the first time at a child that is born., when 

we feel the clasp of tiny fingers, when we hear the cry of surging life. 

How flat and narrow is our world also when we measure our means a.lore by their usefulness., 

whenm in Rilke's happy simile, we take hold of peacocks feathers to ticklA each other while 

oblivious t o t heir intrinsic charm. Multitudinous a.re life's blepsings which are of little 
\ 

practical worth yet which as gifts ar; -pa-s-s-ing wonderful: the song of day and the silent 

! \ 

wonder of the night,'· the earth 's v.reen covering of grass, the blue serenity of sea an --l sky, 

the petals on the flov,er and the wings in the air., and friendship and beauty anri love ... 

In all truth., we can be bored by life only so long as our hear t i s as empvJ as t he world 

is rich, when we fail to sense the wonder of t he world, because of t he s ur ei t of our r i f ts 

or because of our unwi llingness to gather only that whic h is of use. 



There is another inner failing, somewhat related to the first, which contributes to our 

sense of boredom. It is our failure to embrace life spontaneously, to give ourselves 

wholeheartedly to whatever we undertake to do. T.s. Eliot diagnosed this malady well 
J 

when in his best known poem luuck11uodcixximrm The Love Song of Alfred -..'t) Prufroc k, he has ,, ,, 
his hero say: 

I have knofth them all••• 
Have known the evenings, mornings afternoons 
I have measured out my life with coffee-spoons 

There we have it ••• the smallest, most prudential common measure available - a coffee-spoon. 

Life measured ou~ in spoons, emotion administered with a me ~icine dropper. No greatness 

of desire, no surrender to noble purpose, no "all thy llaml:ullt:a.u:r~ heart and soul and 

might" in naything. 

A}-~ -t~ ~ r---- c. .. _ _ ~ ... .h ;/\ 1/. ~ + (' 4 !i ~ u_,-) JC~ c,E-·A ,;_J~. ~ ... cf l i r.1 l, .. , .., & -

Perhaps we are indolentf\ or perhaps we are afraid, afraid that if we· give ourselve, too 
~ u _Q; • I\ ~,v..(. rl, 'l, • , , ) 

11~-l w,1,~ ft < SJ: 1,~· t "~ ru u , k..:,C...,c......, 
much we may be hurt; after all, everything in life ~s ~s end - joy, beauty, lbve - / 

A A 
ultimately we must surrender all and the fonder our embrace, the greater the pain of our 

loss. But whatever the reason :11:txaxx:fxi:iKrK, there oan be no doubt that partial 

living exacts its penalty :it\ boredom and in failure. 

Beauty seen through narrowed eyes can bring no joy to life ••• 

A love which is not 'Wholehearted, is worse than no love at all. There is no true 

aliveness in it. You cannot build a marriage out of the maxim that one coffee spoonful 

must match another and that the thing to watch is that no one gets a spoonful ahead. 

What is needed rather are the spontaneities, the whole hear ted.ness, the simple gladness 

of an outgoing love ••• 

This matter applies to our religious life as well. Our faith too is often only partial. 

We do not committ ourselves without reservations. We canno t say with the psalmists 

O udeh adonoi bechol libi - I will give thant{S to the Lord with my whole heart. And that 
~ 

is why our religion lacks power, that is why it fails to sustain us in the hour£ of our 

geea test nee d. 

People whose lives are rich and exciting, invariably are those who have learned to live 

from the fullness of the heart. Wise was the counsel of the ancient teacher: Kol 

asher timzoh jodcho 1a-asous. bechol cochacho taaseh ••• wl11.tever thy hand findeth to do 

thou shalt do so with all thy might. 



&re t:,.en is the sum and substance of our message: our heart is th:l doorway to the world. 

We cannot find in it what we do not find in ourselves . Its wonder is comensurate with 

our aclmirA. tions ••• its beauty responds to the beauty of our soul. 

Ul ti:rna. tely we receive from life wha. t we bring to life .. .its blessings a.re a.s rich as our 

capacity for understanding and appreciation ... It behooves us trerefore not to pray for 

~ r more munificent bounty: more f1 owering, more frui ta. e;e., more gladsome quivers of the 

happy flesh• It becomes us rather to pray with h1.lrlble hearts that whatewr be the gifts 

bestowed., they may stir within us a.never growing sense of wonder and of worth. 

For the increasing revelation of the grandeur of life, is itself t he hi~hest gift. 

Aet us., therefore, nurture this que li ty. As the days glide silently by and our soul 

accompanies their march in thoughtful con templl tion, let rapt a.dmira. ti on spring hrl~ up 

at every step. Let wonder and worship pour from our soul. May each new hour bring us 

a fresh sense of the sheer so that beholding the deathless beauty of the 

world., we may respond to it with the deathless refrain: life is wond erful., life is 

good. 



' ~ ,. ':z, :i:. 

// 
/ f Yisk•r - Shemini Ataeres 

With this day and service, we bring to an en:l the cycle of our festivals: Rosh Hashonoh, 

Yom Kippur, Sucoos and now, Shemini A tseres. All of these holidays have a specific 

purpose and rooaning, all, tha. t is, except Shemini A tseres which is of unknown si1mificance. 

The Bible orders its observance without elucidation; it is presented as an appendage, 

as it were, to the festival of Suocos. Only Rashi, greatest of our Biblical commentators, u:rl 

veni::flres an explanations he likens the ordination of this day to the request of a king 

who asks his guests to rerrain even though the time of -their stay has reached an en:l. 

"Wt! are guests in -the House of the Lord during the high holiday season. With Succos, the 
RO~~ DI.Ar ?r~101✓(.µ1;:r--, time of parting has come. But God says to us - it:lat c11.,1 Pet !:tlasehent - I am so sorry to see 

you go. Stay yet another day." 

We trust that God ~reluctant 1D see us go. But be that as it may,~ a.re reluctant, 

we are sorry, we regret the passing of our festive season, those precious days of sanctity 

in our lives, days of awe and days of rejoicing, that all too brief span of time in which 

the divine spank within us all, slumbering during the remainder of the year, is awakened 

to a bright an:l burning flame. 

The sweet sorrow of leave taking fills us at thi s hour, and we do well to dedicate a 

portion of it to the contemplati on of a more personal leaveta.king, to Yiskor, to the 

memory of our near ones and dear ones who are no more. 

We are assembled for a service of sorrow. Each of us at ih is hour revives 

he has loved an:l lost, a mother or father, a husband or wif~ a frien:i, or 

in memory someone 

~'/1&-
even a.l\ohilde 

And as we recall our dead, our hearts are filled with grief and loneliness, with yearning 

and with pain. 

Grief, sorrow, lo~eliness - these a.re the emotions which fill us at this hour, surging 

within us like the billows of a storm-tossed sea. t' bur domimnt desire is for comfort 

a.n:i for consolation. We long to find the still e.nd s;:illinp: waters by which our soul 

my find its rest. -:IE-J:ait;:::tllil19i1Elila.,..,i.,lbaaill_. ...... ~i!ll!@llll!l&!IIIJ!llll,-.9 ... ai1111i•~gws"'1t~I!i1!©@llflf•tililiiPllll&S--lf!JtPlf,['9•-Z·ll.-• 
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Is there a balm for GileadZ Can one assuage griefZ Is it possible to still the 

anguish of bereavenent7 It must be possible for we all knovr people who rise above 

this r losses r£ tko ilffl'rll'Jub ar:rl face the future with spirit undismayed. Consider such 

'f C'" \CE?.., people for a mo~nt and see: they accept the sorrow of life as the unavoidable p~ulty for 

its joy, they resolutely refuse to yield t.o the obsession of despaiz, and with iron-bound 

detrmina tion they return to the tasks and responsibilities of life. In such a manner 

do they meet death's challenge to the spirit, and so must we, in like rrB.nner, answer 

the demand of the hour of bereaveimnt. 

Acceptance is that hour's first dema.nl, the willingness t o see and take life as it 

~ is, with its shadows as well as its lights, its pains as well as its ;;.,is. Over-absorption 

in sorrow invariably is the result of an imperfect view of life - a r 
rt~~\~~ 

purpose only in pleasure. A well rounded vis\on assigns sorrow its d 
I 

prevents it from ·pe.ssing legitimate bour:rls. 

There is a tender tale told in the literatmre of the Greek people about 

who is supposed to have brought not only fire, but all life to earth. 
~O-i.t.l~ 

h. sees 

of molding the animals out of claJ" he tEed up all the available supp~. f ~r . 

Consequently,{, when he came to make man, there was nothing with which to bind the clay 

together and he found it breaking apart and crumbling in 'iis hams. 

Some of the gods El suggested that this was an omen tl'ilt man had beti:ier be left uncreated. 

Why not be satisfied with the multitude of living crea~es already in existence? 

But Prometheus refused to be frustra tad. He looked up into the sk y for signs of rain: 

there was not a cloud to be seen beneath the brazen vault of heaven. He searched the 

garden of creation for undiscovered wel~and springs, the gods had dried them all up. 

Even the grass was begininng to be parched. 

At last, ~OJOOtheus threw himself down'fon the ground and wept, and then, while his grief 

was still unspent, he saw that his tears had moistened the clay and tila t it held 

together. Swiftly, he molded it afresh, and before the 

breath the lreath of his own life into the image he had 
~ the child of ~esire aa;l sorrow,created. 
t,. 

sun went down he was ready to 
l,Jt .:>F 1th t'\l'{ltitlt,_ cf'L lr/; 

~ fashioned; ◄ thus ... man, 
/ , 



The meaning of this myth is umnis"lakeables in the composition of human life, tears are just 

as natural as laughter; the substance of sorrow has been in us from the beginid.ng. You 

cannot have desire without heart-ache, or feel the poignancy of yearning without knowing 

the closeness of despair. There is no love, without its loss, no life with.out death. 

We must accept this fact - accept it gladly, bravely• To fight it is 1x> fight God an:l nature 

and to smash our . heads agaiast the rocks of the inevitable reaping a harves t of pa.in over 
~ 

and above what should be ours. hz:xo•~i:s Jluch of our anguish in bereavement is due to our 

ina.bili ty to see this turth; our resentment and our tears ar~unded on the bel i ef 

that -thinfS might have turned our otherwise. Let us find solace in the knowledge that 

things must turn out as they have, for 1 ife ID9ans that eventually death must come and c omplete 

it; life simply nay not be had on any otmr terms. 

ve<..1 
We must learn to accept our sorrow - and 

~......_~t,•11 
yet~mus never surrender to it, this is the 

I\ 
second denam of the hour of berea-vement: not to plunge into :.ta dark despair, not to 

~ 
yiUd to the obsession of sorrow, ..--tr to live cloistered behind the gloomy walls of a...._ 

ill-c~ntrolled ~ 

~p There 

i-

-their sorrow into a permanent melancholy until it becom3s alm .. 
~ 

an emotional indulgence. Becua.se they fin:l themselves sonetimes sorrow laden they inists 

upon being always so. Thus they are able to sever themselves from what needs to be done 

in the world. "It is all hopeless," they say, nquite hopeless," And because they can 

say it is hopeless, they feel excused from tryin~ to~ anythin1; about it. Dda:xb: 

ll'JIJC!'Wl1itw:rr 
This is surrender. This is escape - and sorrow can be that, an escape from life. A person 

who succwnbs to his grief often thinks that he is somehow a superior sort of person. He has 

faced the worst, m says, and is not deceived like other people. But he is deceivel. He 

deceives himself. He has not faced the worst/ He Ms only glanced at it - and run away 

in complete retreat. 

i ~ -1p., i...o_~1 ~ "ittf" ~ltrd)rw o, \JO 'ii~ Ii rt PLtlc:..e OF vl ,1t-.1Pi re OtrtPAtfi-. otJ i.,,,y tifL.. 
-he mtte~ !NIH through the xaJ J a;v: 0£ tbe shadow s9+ da~ it i8 a p]ece d ' •ibitllSt'tle "' 
1Ho~e Wl.f-o S.D4} /AJ 1r , ~er ~R. THo~ <.cJt-1-> b n1f..-OL1 tt 11"'JaiLJ>ii'a t.;/+r, w:L~ /JisyQAJO , 
des bi ®tion only' 101 ~1&0 who a•,i bi '.t:t. There lRs t o be an eni to mourning. Why? 

Because we must live• That is -the most compelling argument man lcnCPKs• We must live, 
~ - ~ 

live ani work, live and carry on the •-:1:!,=a&...of- our lives. 



This, it seems to me, is the final measure we can undertake in our struggle to overcome 

grief: to turn from feeling to doing, from the grave to fue noise of the city, from 

the peace that rests upon the changed countenance of the dead to the keen strugp;les 

and quick doings of the living• 

Each of us has a task in life - the scientist his search for truth, the mother her 

child, the poet his song, the ditch dig r-er his ditch, and the rrercha.nt his business. 

Bereavement does not relieve us of these oblif'8.~ ons. There is work to be done, 

there are duties to be met, promises to be '.cept. In short, there is a l i fe which must 

be lived, for life, no matter what else it ma~, do to us, • cannot take from us the task 

and duty which it its elf imposes upon us• And it i s in the performance of ~du~ 
that we can find the strength to face whatever 1 ife has to offer. 

Of the courage which comes from om 's duty do~, I could give illustrations from some 

of mankind's greatest souls; but the most beautiful illustration I know is found in the 

sfimple Latin in8 cri tion lef t by a simple Roman woman who lived over 2000 years ago. nere ,, 
is what she says: Stranger I have only 1 i ttle to say. Stop am read. This is the 

grave of a not to beautiful woman. I loved my husband with all my heart. I ,.a ve 

birth to two sons. One I leave behind me alive, the other I buried in his 

youth. I served my household, I spun my wool, I tended my hearth. Dixi, Abii I have 
I' spoken, you may depart. 

What a weal th of quiet dignity in these simple words of a simple woman. Th L living 
• -: rt ,-:-- -- t+ 

with courage. This is the secret of ,ijxe eeeape fit om grief. Not illusion, not escape. 

but a fulfillment of one's task in life, as bes ~ as one may. 

When grief takes a hold of our lives, 1--.'1.et us choose the pe.th , of duty: let the mother 
-< -W,, 

tend her young, am! io:>the poet sing his song,
1
,the laborer dig his ditch and the 

merchant do :i.is best. Let us do more than tret, let us do our duty toward others, 

toward thos e less fortunate t.hi.n we, for it is a stange and Jr:a~r· g thil:\lt_ to see how 
• Lt (J 

quickly our tears of self-pity dry when we 9199" the tears of others. 

\sV,~ '7 Is not the path o<t duty also the finest way of honoring our loved who are no more. The 

" :• livinf have ever larger claim upon us than the dead. Nay, the noblest tribute to the 



\ 

dead is not the tribute of idle weeping, but the tribute of beneficent works. Hugging a 

tombstone is no way to remember the worth of the dead; the better way is to espouse 

fervently the cause of life. 

Bearing our burdens therefore :rooans three things: the acceptance of grief as the unavoidable 

substance of life, the refusal to surrender all of life to grief, and a return to the taskG 

and responsibilities of living. 

May these thoughts give us comfort and support at this hour when we recall our dear eeparted, 

aswe a gain open the wourrls which time has ta.rely healed. !!lay they enable us to find the 

valley of the shadow of death not a place whose darkness and gloom will envelope us forever. 

but rather as a place bx of temporary soujourn, a plcae we merely walk through. 

may 
And having wal ked through it with bated breath, perhaps, and with pain and grief, we come 

to that which lies beyond, where trere is light, the light of new hope, the light of new 

life. 

Th~ will we be enai>.led to pray with the psalmist of old: 

Adonoy Roi Lo ~chsor 
~ There Lord is my shephard, I shall not want etc. , ,. 
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/ Yiskor - Shemini Atzeres 5714 

: Memory of the past, reverence for things of the past is a. leitmotif of our 

faith, a central .theme in the symphony of noble thoughts and lofty ideals 

that is Judaism. The Jewish people were the ve r_y first to devel ope a sense 

of history, the awareness that past, present and future are more than just 

a succession of isolated events, but rather that they represent a stream of life 

originating from a single source ann impelled by a single m~ti purpose. Judaism 

has always insisted on knowledge of the pe.st - the Bible is, to a large extent, 

. a book of history; and many of our rituals, particularly the ceremonies 

attendant upon _our holidays (the Chanukkah candles, the Passover Seder, 

Succoh of the Feast of Tabernacles) were designed and are to be observed 

as a means of keeping alive for our times the wondersome events of our past. 

Shemini Atzeres, tre festival we mark tonight, is such a holiday of history, 

commemorating the days when countle.ss pilgrim flocked to the Temple on 1foun · 

Moriah to thank God for the blessings of the harvest. And a moment ago we 

recited the Yizkor service, the· memorial prayers which recall a more im.mediate 

past, bringing to mind with loving tenderness things of the past, persons and 

places endeared by memory and affection. 

The prayers and hymns of the Yizkor service ex ress Judaism's a:rdent faith in the 

immortality of man. As we recite thse prayers and ponder over their meaning, 

probing questions inexorable present themselves to us, demanding an answer: 

What happens to us after we die? Is there such a thing as life after death or 

is there only nothingness? And if there is a life after death, what kind of 

life will it be, will then-be an actual physical resurrection or only an eternal 

wandering of the soul? These questions demand an answer, not only because we 

want consolation for the bereaved and an allaying of our own fears; these questions 
/ 

demnd an answer, because the nature of that answer will determine to a great 

extent just how we are to li vc this li fe , our earthly life. 

1 •" 

.... 
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Man has always groped tor tor knowledge ot life after death, and the Jew 
'\ras no exception. Throughout the generation, our greatest thinkers and {) 11 111 l~J ',. lb,. ~~hd!, Stt dreamers ~~ir pow~~u this m-St perplexing theme, and a great 
many different answers were given: manypted that there will be an 
actul4,physical resurrection - a time Yba,p the dry bones will be gathered -- ---..-- ~ together and covered with sinews and flesh and skin, when they will be 
filled again with the breath of life, and live; - we all recall how our 
parents would insist on having •YP:tw:ww -some srains of . sand from the holy 
land under their coffins, orthodox cemeteries still have all graves facing 
the east, and the most devout of our ancestors would* make a ..:1na1foy~g 
journey to the land of_ Israel 1n order to be bur~ed there - al~this a 

~ ~ Wn~ •()1' • preparation ~~r the day of physical resurrectibn1(1ier by ~xm½:agxwf lJ{.M. I,:, ~ '4 ,...fats c;,t:J~ • I\ the Messiah W).g TJra.e t&9llght to JLke is first app.11arance 1n the ~~ly am. ~ (,.QJ- nl-wJIV' \).~ ~ ,',~~ tM The more mystical among J.er .. ieh bh::tm••s gava,..!1vid a.eaeript,lt-ons ife 

" devout the 
after death - hell and its horrors for the sinner, ad for the wht-< g ~~\A.bliss of heaven W'9l!e God fte¼-d court surrounded by his faithful. The 

in the immortality of the soul, flt, 
that thourthe body perish, the soul which gae it life, that;~ k which 
made of a piece of clay a living thinking breath1n being, Wbu.I"d life forever 
more. But whatever the particular ~~ether ~tionalist or mystic, 
traditionalist or modernist, all ~ewl sh thinkers shared one great belief, 
that there is an a f terlife with God. 

This profound conviction is based on the belief . in the goodness of God. 
Other eeligions bind i~eip be11af 1• immortality to a miraculous event; 
Chr1st1naity sees the promise of ~~in the resurrection o:fiesus. ,~ 
.J:aclu~am, end Jews need noAmiracle; they believe in God, and hence they 
beUev~ the immortality of man) ~ G+J... wt.,;.·~~ 
~ ~ ~ L;..._ -f., ~rJ..-_ ~ ~~ • 

I 



,. These two convictions Q,d" go hand in band - the belief in God and the 

belief in immortality, one without the other is quiet meaningless. and 

"' both are necessary if life 1s to have ~meaning. If there is no God, 

if we are only collo~dal solutions compounded by chance, where do we 

get the capacity for kindness and the impulse to love and to .create? 

And if there is no immortality, why should we bleed and struggle and 

sacrifice in ordevto u••:iJI preserve these values? Would God xzwnw 
create void 
■DJIX man only to have him perish and with it DIJDI, the value twhich man 

v> represents? This wo uld be► senaelea s as a hWJlll'flartist creating with 

perishable material - a great sculptor does not use sandstone to fashion 

things of beauty, he uses marble. If life is to have any meaning, 

there is a God, and if there is a _God, there is immortal life for man 

and hie soul - this is our firm conviction, our ardent faith, even ~ough 

we may have to await the experience of death and what lies beyond it 

for the ultimate confirmation of our belief. 

There are, of course,~ kinds of immortality which we can confirm 
earthly 

through the experience of our(\lives. There is the immortality of 
l, k 

memory•and thJ;~ mmortality Qf the human deed. Those who are gone are 

with ts, we can almost sense their physical presence whenever we 

remember them. And their deeds are also everlasting, they are miot 

interred with their bones. This is what we mean when, in our X&ti:tx 

memorial prayers we say of our dead that they "still live on earth 1n 

the acts of goodness they performed and in the hearts of those who 

cherish their memory." 

The deeds of men are immortal. None of us leave life the same as we 

found it. All of us influence life for better or for worse, or rather 

for be~li_ and for worse Q.Jd~ te£ ~ ar nee ofrur ~ 
life ~11 • sn~at:lor~ W ~~. 



Look around you and see, see the war sm. . scarred cities of ~y lands, 
see our own ill-planned communities and their slwns, 1n them live 
the greed and the stupidity of the dead of earlier generations. Look 
at some of the social derelicts filling prisons and asylums, all living 
out in their wretched lives the immorality of parents long since dead. 
Look at the disease-ridden ward of hospitals, wards which could be empty 
would past generations have spent as much effort in fashioning 
instruments of health and healing as they did in finding new, deadlier 
ways to kill and to destroy. Yes, ou~ ~wn incredible inhumanity and 
ferocity will live on in the crushing burden of death and destrul.on our 4"1l 
wars have bequeahed to future generation. 

Truly, the evil that men do lives afte them, God doth visit the 
iniquities of the f&hers upon the third J'rourth generation. But the 
good that men do aso lives after them - it also cannot beinterred with 
their bones. We do not baa to build society aew each year, and though 
we hae our share of slums ad war-torn cities, we have also hospitals 
and schools ad many institutions of human love reflecting and retaining 
the goodness of those who went before us. And just as our physical 
civilization lives ~breathes through the good 1n the lives of the past 
so does our spiritual civilization live and breath through the spirit 
of past teachers and thinkers, from Mos·es to Isayah, from Lincoln to 
Roosevelt. These mani live immortal in their thoughts. 
Perhps this is the very lesson the Deuteronomist wanted to teach us 
when he pointed out in the Torah section read but a moment ago, that 

oses, no one knows where Moses is 
b oses, one cannot .confine him to the four 
walls of a grave. He lives on 1n the hearts of the people whose soul 
is filled with his spirit. Note also, that we Jews have no Moses a,: worship and no Moses day in our festival c&endar, but we do have a Simchas Torah, extolling the spiritual heritge of ~oses which is eternal. 



~ A a1m111ar thought 1s expressed 1n the rth literature of ancient Greece. 
When Socrates was condemned-to death ad was about to drink the poisoned 
cup, his friend Crito asked him how he wished to be buried. Socrates 
replied that ins~ar as the funeral formalities are concerned, hi·s 
friends coul do what they pleased, but he added, you cannot bury 
Socra tee. ~n might bury the body of Socrates, but thy cann never 
inter the spirit which we still acclaim as Socrates 

True enough, it is not given to all of us to be as wise as a Socrates 
or as effective a leader-as oses, but each of us can accomplish some-be it spiritual or a physica.good thing in life which will benefit future gener&ions. The Talmud tells 
the familiar story of an old man who was seen plating a slow-baaing 
fruit tree a ta.aid.a of road; when the passers by mocked him and told him 
that he wo~ld never live to eat thefruits of th.at tree he humbly 
answeed: Al my life I hae been eating the fruit of trees planted by 
those who live long before me; should I not now plat a tree for those 
who come after me." It is not given to all of us to plant a mighty 
forest of sturdy trees. B ea Qf us caat least plat aslender shoot 

~ which will bring shade and r~ecsbment to our children. 

We have thought carefully and probed dilligently for aknowledge of 
life after dath. The w·eight of our tradition, bolstered by the 
1ns1ghts of great men, gives us the assurance that there is an aterlife 
with God. WxsWe accept this assurance with t he prayer that our 
faith will find confirmation when we are called upon to take the 
lonely road to the hereafter. 

In the eantime, may God give us the strength so to demean ourselves 
on esth, so th& when our children will recite~ Yiskor -J;:,~, 
they will be able to si of us, even as we say now of our parents: 
thy lovely words, thy lovely deeds, they are a blessing unto us. 

/ 
All i 



Yit.-es tL. 

• 
On~ ac;c~A we hcdle ~ tlviA /-z.o,.~ t: of ,:wr.u.>H./4 on t/1,½ r,u,&t hoL,1 'i)cu.,. 

Once a.o~ t' ~~~ :1-i.n -W~U1. M4el:tbL-t to ,tec.,Ue -the p-tcUf €.M- of ou-t. f/,iy,o-t 
M,,t/.1-ice. t;lt1!:, alxi:- ·we. -1p!7-'!_ ,~~ -i..1 l1te!HO~ to t.fw4e, wlw /uwe, bee>1. . r, • 
taken / 1(,.()1;; µ-4.

1 

[a.ch one o f U4 o.,t :t}i;-4 howt ~ ,bu,v.j. M t zeone he h..o4 l.,ovcA anr~ .lod-: 
a ,:wt J..&t o-t. {~ a h .. v.JJc!.Vl.d o-t. •• 1lvf e, a. cfvv'--d o-t. a, f J,,,J, 

0~ aLu t.oo tnal'Uf, wte. ~ rtw1tbeALL b11 & an':Wcdi o{ l[.ec,en;t be4eat>er,ren;t.' • E u;t, ho~jwe,t, (j,'t-€-0.,t o-t. &Stall ;tl,,e, 6Jl)e€p of .:bu:ie ~ th;.»c, po~,;,, 
we. diti11- 1Jt0J,£IU'l,. ; •• we. <1itUl, -lamen,t ou-t. .lo~·.; 
{o-t. we . 4tlll ,tq,t.eJlfb~· •• ~t.e1:!b~ ;tl,,e, lw.pp~ & t ww1- owt- when :t:Aeif w e,,te. ~, 

the ~ ve. :t1, rµw e. U4 .LJ1. bo~~ ~ & .love w.'~ -dJ,l)ee;te;ul owt- daqd.. 
<JheM, -u:uu;e, )~u w:U:,hi,n U4 dW,,, a~~ of :the 40ul_· •• 
and, w.lll iie,;:ci.,n w,i,;th U4 f o,t.e,V~ : 

No, we, need ,u, d,e,W,i.ce o{ ,t,eJJte1:tb,tance. ;to •k.eJ:!A.JIUL U4 -le.4-t. we. { o-v,te,t. • .' 
• We. ne,ed, ,w ,t.e;:-wule-t.4, we. .r._,em,e,1;,,be,,t, ;too ,~el.1. •. 

t1emolc,,U¼ coi:te 

.:to W.eJtA.Up:t owt &'~ 

:to &Ult Owt J...cw~A 

t.o fUl '.)wt w .,e.nc,e w-Uh J:lie. vo,i.ce-1. of :the pa.&t;. ~ 
lUe. a-t.e &Me. ,w:t .:to be. ,t.e;:U,11,rled, b,,..,t -to be. c.o/1/20,&yJ, ,to f ind hea/.,U1Jj,I\Jo-t. :the 

• woui1,t;U o ; ~ i 

I 
/ 



PeAiwp4 V) e. can -lw a. ~c of cow.,,o-lwtion ,u,t :tM know-le 1<jR., of Vr,ao~ 14 
WWJ~1 -w. :the :tAut/1- :tlv.;J:, we. we,,t.e, not cho4e,11, 0¥toid'-i/ fo,t, a,{f~n 

) -ui bl?/te,(J,l)er.~, b,a, th.cv+. we. bea,1t, a. ~ c.or.11:!.0n to Well,;,f man. We aA:e a,lJ., 

) 

1acMJ1t l 1~h1 bM:t:hPJ-_<4 ,in owt <Uj-Ol'Uf, bM,thelt4 .ln pwi.n. SootU!/r,, o,t, la;t,.e/r, 
we. alJ... 1:UA--1,t {ac.R- ;the,. d..e.a,t-J,,. of ov.A:. loved ontU; and -wone.'.:. o,t, ,w):,2/':.. we. too w,U,l 
he.wt- & -1U·.<:t:wn.4 wlv .. ,c/-i c.or.t.e4 {,ton :the, urthwwn beqoru1• 

9t -i4 a. -1W:u:t0M wlu..ch. ¼ uru~-le..; No titan, howevM r,r,,i_c;JiJ-...q, c.a>t e4eape -iM. 
e,,a,U.;_; We. f! /.0.I.{ tlu.nk :th,c,J:, ,ve, o..,t,e. aMYUj o.w.l dv./UJ;,l.e,. 1 We. r:w.1.1 boo.,,1,t o{ OH;t.. 

powe.,,,,, we "talf <jl.,o,tq ,iii oUA: ◄,~•~~:,g,,a when the buaA -u -.teen and to.U,, 
we. aA;.e. ad- f ,ta.),l aM- a.4 p~le. a.4 :the 4UCC<Jh wlv..d,~ we w-i.Ll e»tM nex,t week 
owt dil/4~ ¼ no diU-011fjeA,_ t.hc,.n the. ,j)"~ of thv.,, booth 
tM,own to (j,-€,th.0'c- ,in. hr,pha-pvt,d f aM-On: 

a feuJ ~ -ui :the Cj/{,Ound 

an -1.Jf'{J/WU-iM.d wall O,t, -u.vo 

a~ Mof 

no -dhe,!_;te,,t, at all ac~ the <ju&td. of a.u:tw-tU1. 

orrltt a. .te;,rpo-t.a/uf dw~ eAe.CJted fo,t, w.1.e. dwunt; 4even dcuf¾•• 

O,t, -i4 ,U d.eUen deca . .ded,.' •• {JJ[ wt.e. :t.hof boo:t:Ji, fw/fW!,- and ~ ,i.,n powrvc.. -
'J°he. l{,€J,:fA.J1/ e,,t, of man 14 con·:t0n ~ ,:Ullf not-~ Ud. • ,g,,a ,U ~ 4eA.Ve. to 
he,/.p I¼ ouvu:.,or,r,e, a,t .lec-,A,t., 0:. r,t,e,OAWc,e, of OV.A:. HIO.IU1A.¥1rt-. 

we dealt o -:-/uva!l ,u.e,. 

J,,i.,f e. Wi1fJ ~'1 c.a.nrw t be ~w.d on aJtU/ o:tAM te!Ui14.
4
~~-

1 
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<Jhvr,e 4-4 ~~u,tc.e, ob ~;»,, -in the hoUlr,, of be/c-e,(We;w2¥1-t. 

9 -· 4-4 t he !Jo.i..ce. of d.v"4, the. vo-ift wfvicli cdh u.1. 

f,,w .-:; the, ;f)w!ir;]vt..,:,, o; ,tf1,,?, pc:.&t .to ti-ze d.ei::.0_;1),;j_ o} the p~ 

f,t..01't :t..'1e, W....e.,t.e,e_ o 0: :the fj/lCrJJe to ;the, :tcv.J,--4 ci.W:~ ,tMp o1v.vibUi.,t,;..,{¼ o {- -l-½te.. 

[ ach of U4 ~ fvi-4 tcvd-k -in Li l e. 

the p~ lvi4 pulp,i;t 

the do c;to ,t hv.,, p~ 

the, ,:wtluv,,. hM ch-Ud ..-te.n 

.the {~ h,iA- p..-to{(¼d;U)n 

the poet hiA, -1.0l'Tf-d. 

/se.,,tea...l)er,tent do<'4 ru, .t ..-tel.Mwe U4 of ,tJt.::.,M, obL½,cvt-~ <JheA.e. ,w, wod~ to be done:,i .. 
-) :tlu¾e (11t.e, ~ to be ,ne;t.1. .Vuvc,e, wte p..-to,:!AA,e,d. :to be lc.ep.t.· •• 

9n a. wo..-td, .theA-e u a -Uf e. wfu_ch ,:~ be wed, fo..-t U{e. - whateuM elcte ...u 
ntaJ,t do to Ud. - ,i;t cannot take f-t.o1;i U4 the todu which ,i;t ~ { -i..mpoMA- upon U4 

a.nd ,i;t ...U. -in the de;te,m:~ {u-lfi.V..Ate11,,t of :th.e4.e ~ _th.cu, we IStCUf weLl {-irtd .the 
~ .ljth a.nd e,:JuMZ<je :to co~ Ufe..; 

<Jhe pa:tlw;CUJ o{ ~ o/440 4-4 ,dJ~ :the {~ wa,.,' of honlUJIIIJ- owt. d,ea.d.,i 
Nucp~ a, to,;,b4t one 4-4 no WCUf to ..-teJ1te.11rhM ,tliCAA- wo-tth 

We do ru,,t hoWl- :thei:t btf weep..-inrj 

We do no.t hono..-t the;,~ bq '!'<JM..,AJ'Uj, 

lUe hono..-t the.Jti bl!.4t when we we a.a. :tAetj -,'.~ 

uAen we. c1uvdAh, c.a.u.1,(¼ ;t.h,c../ ei:rb~ 

WM-11 we /._,ou c . .the. -u»,u,u,;. whor,i :t)u,--',f .lovec!. ,i_;,z ufe._ 

I 
I 
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'JheM?.. -u <1Li1,,l a;w,tfuu :tlwWjJ-i+ wl-vlc/i co..n (jW e ,.,,.,1, c.o,:r,fou ,in the lzoivt o{ 

be.t.ea.vei:leJlf,t 

9t ,i4 thP thoJ!P)'vt o{ god. 9t -u owt fo.U.h w /ef¼ (j,OO d~ i !};t, ¼ owt c.o,w-ic,ti,on, 

thct/4. Ne who c-teaUd. u {-e w-U--1 YUJt o.ha.ndon_ ;t,hoM?, . we .love to the eJ:,elU'ZIJ1,, ~ 

of the -'(;mb. 

[ ve.11 a.1- 11·e :t)v-:_,ik, o ; a rt.le- rfe,a_,d, & ~ o ; ;t,.h.'.!AA- cortLi.vuter::t ;,~ -iA. 

M-MYUj.lV:- J:Jw,n. :i:/-:z /mow,w~~ ~ o., t/v:A.k r',ea;th 

the WOM4 t/ie;_,/ d(JOU 

the j.,o Lf & 1 ° t f eA-ed 

. tAe .Leve ~ f <j,<We ,in -U,,fe 

tne4e wU l wam:t anc! ~ U4 a1WCi..Lf4 

9o-t t1vue p,t.ec,wU4 e,ulowr~ we--te. ne,ve,,t bound to ~ bo~ {,w,sV?... 

to tAe, {,wM-4 o/ ~ ~ld., 

to :the ,:w.lVWw of .the,.u boned. 

-theq ca.n-r.e. { M ,;L a. d(JAJd.;t, w,i,;th,,u.,,. thei:t art.cl beqortcl thein 

M,d, thi.a- ~ ,v,.,,,i,;t, -U,je-4 on1 fo-t ev~ b~ 

'Jhe b e/M{ -i.n -u:rr,ro,u,al.»'""1 -iA. fu -t ,1,0id 14 -i.nv,u,z,c,w.le ~ ;~ : 

9n t he hJJ v:,,t. of deAp oAA O,,J,-U/, cle4.0W..,,u,n 

wh.n owt fonded, hopM wte dhoft<?Aed 

'Jlu.t.. thour)z;t alone cu.n ew.ie. the b,i,ttcrt..J1.eM, of oi,,.,,t. ryvief. 

']he, hope /ok- 'A.,-fe e,le,,tn,:;;),, ~ bw)-vtea ,in OW{, ~ YVJ)u,. 

9 ;1- -iA. ,in the ~ of 0 1,t,t, a {,!.,.ic;t,,wn -t}iwt we beJw-lcl -U4 ~.rvt f-lar.ie.. 

'Jlvww;li .th <1.e hec~- bolnu can M,t,to-tn?- ma.n a+.taA..n lu.4 peace. 

&tj acc,o..pt,,J'Uj- d,O,t,toU' w.1, t/w., ir,na,vi,.tdab,le .in <j,"CM~ of .lvfe, M ' 1 de.v;th a/2. -U4 

,uuw,i;t..,(Jhlf-!- : ~w,1; b LJ 1ita,,~, a., clc:tv-u:0...vte ' e.{fo.1c- .. ,t , ,u.1/'l.n f ,t.01;! the (j/UJ»e to 

ufe, . he,e..~ -U4 cull to dv,A,1,f ; MA blf C/WWYlMUj, oil .th.Me wli};, to.,i.)),, w god .tirrlf THE Ct,_o_ill~T 10µ "TJ,h/tT HE' kNh Pc.ltfcO n lfw 11'-" ,,.A.rl,f r..._ .. 11 _ ,,,..,,, Ii ~(, 1r,-, ~ ,,,~, TP tff/C r~- 1-- A ~111tf.,. .. ~ ,vf.-"11&,Jr,1 
4// c. c. ~• r ~~t1tl# If "&.e. -,:::.A.trY..,.__ . 
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who have. IU!-aehp r l J:k&i.A, h.okA..:p>n an--1 o.-t.e. (j-OYLe. Ov'/4 0 i wj,;t:, 
11/eu,; ,th.._,.,___._. en,_ 1)1..e f;{4 /· o ;',i.;1. .1 :t'ie V~f o ti'. th'2.. ~ r» Of cf-e.o;th YUJ;{:, a place ~ F---v--. 
whodl'.- r;loo,;i aw~ wlt06/!, ~ wW.. e.nvelop U4 f orvevM 

bu-t M)"...iiM a, p-1...ace o f :t0:r.po -toA-l/ ~j.,owu:1-1 a p.lac.e we. ,:~ walk ·v,, ·-o,upi.' 

Snd hau,u,u; wa1.lte. ' tlvwu<jA a, w-Uh bwted b~ peA-hap4, and ~, YUJ:t wWiod 
~~I we. c.om-e to th.wt wludi -lie4 be.qond, wlwr..e tlieM- -i4 :the lia),,t 
the w;fz;t of f1R.l)) hope 

the -~ of neu; life. 
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Yom Kippur Sermon 

Once again. by the grace of God. we have reached this holiest moment of 

the Jewish Year - Yom Kippur. 1:he Day of Atonement. Once again we stand 

before the throne of the Most High and pray in the words of our teacher 

Moses s " ,-;;j ,') ,b'3,; j;r,r l::J {) JD - Pardon. I beseech Thee• the 

iniquity of 1:his people. a~-lfhett~h in the abw::dance of thy great mercy, 

as Thou hast pardoned this people from Erypt even until now." And once 

again .... are anxi DUB to hear the di vine re •P Dl!B9 • r ,-o_;.:, Jo/) fa , 3 "./1 k '/ 

And the Lord said, I have forgiven according to thy word." 

At this hour. so sacred unto Israel, the preacher feels that only the 

noblest ideas, Ju.dai1m's highest principles1should be proclaimed and 

propow:ided from this pulpit. We te.ke as our text. therefore, those 
w-,nh 

familiar words from the sixth chapter of DeuteronoD\Y which constitute 
-,Jf\. 

the central dictum of 
11

_/ ..?JnL 

•Hear, 0 

our faitha 

~ Jr,>/4. ~ fL~-t, Y ~ ,, 
Iarael, the Lord our God, the Lord 

is One." 

These words enshrine Judaism's greatest contribution to the making of 

ma,nkind 's mime They constitute the sup-eme confession of faith in the 

religion of the synagorue declarinr that the Holy God worshipped and 

proclaimed by Israel is One, -that He alone is God who was and is and 

ever will be. 

The Shem rightly occupies a central place in Jewish religious thought. 

for every other Jewish belief turns upon it. All goes back to it•• 

All flows from it. Implicit in this sublime pronouncement ia a 

declaration of war against all the •1sms" of religion, against polytheism 

and dualism and pantheism. and against the belief in a trinity. The 



SheDE. affirms that there is no intermediary between man and Girl, the. t 

prayer is to be directed to God al one and to no o-ther being tj/ in the 

heavens above or on the earth beneath. Implicit in the Shema also 

is -the Jewish affirmation of -the brotherhood of 1111n as well as Jewish 
~ 

Jlessianic expectation!> of a Kingdom of God on earth. fp tr God is one, 

then he must be the father of all mankind, which means by logical ~- . ) 

necessity/ that ~Ulllll~ are brothers and owe each other 1:he obligations 

and the love of bro-therhoode And since God is One for all the universe 

then the day must inevitable come 1'hen all men will recognize him as 

such and proclaim Him as the one supreme deity. 'lllen there ••11 be no '1-<..urv

nan made wars nor man ma.de poverty, but ewry man will ai t under his 

vine and under his fig tree and none shall make him afraid. 

Fully conscious of the spiritual wonder■ enahrined in the Shema, 
~ ~ 

the rabbis made cert.a.in that its trutha" to the highest and the humblest in 

Israel. They assigned the Shema a central place in the liturgy of the 

Jew. They ordered that it be recited at least three times a day. They 

made the Shema a part of 'the Torah service. They included it in the 

Ieduaha• They Cll"dered it as the final prayer IDd:whd;hg concluding the 

Neilah service, culminating worship on the Day of Atonemant. And they 

ordained that the six woPI of 'the She:ma be uttered in mans final hour 

"When he is preparing to meet his heavenly master face to face. 

The pedagogical efforts of the rabbis bore rich fruit. The Shena became 

the Jew's supreme confession of faith• The firs t prayer of innocent 

childhood aal -the last utterance of the dying, it became the rallying cry 

by which a hundred generatio~ in Israel were -.elded together into one 

great brotherhood to do the will of their father in heaven. And it became 

the watch .... ord of ~iads of Jewish martyr■ who agonized for the Unity 
,, ,, 

and died - died with Shema Jiaroel on their lips. 
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Today and alas, many Jews, especially in this country, have lost some 

of the enthusiasm for this prayer, at least they seem to have lost 

passion tor some of the idea.la the Shema.'a history evokaaa a willingness 

to sacrifice tor religion, a steadfast devotion, the pride in faith that 

everla.stitly proclaim a I am a Jew, and proud of 1 t. 

Of course there is some justification for this decline in spirit. 

Wo more than a decade ago, six million Jews were killed,~ 

butchered, not in .,lthe wilds of Africa, no amoll{!:S t primitive peoples, but 

in the heart and center of European e..nd. Christian civilization. Ard the 

~ 
slaughter was engineered by a people that stood in the van of pngreas, 

A 

whose poet• were world tigures, whose universities were mau Mecca for 

seekers after tru1h and -the symphonies of whose composers are still 

played wherever orchestras a.asemble• Knowing that ~ricans sprang from the 

aame stock as did the peoples of Europe, American Jews wonder and fear 

whether -the same pusions aDd hostili t.ea aroused there could not be 

evoked here. To a-vert this there are some in our midst who suggest that 

Jews be seen and heard as little as possible. 'l'h.ey are overwhelmed by the 

fact that the Jews are a minority a.Di being so must seek the good will 

of' the majority, cater to its 1'hims and accept its prejudices. But, on thia 

Atonement Day, standing before a throng of silent worshippers and reciting 

the Shema., I recall the millions upon millions of Jewish martyrs who died 

for their faith, I recall particularly the thousands upon ttiouaand of 

Jewish young men who gaw tharnsel ves fDD America in many a war for freedom, 

and I think I hear their blood cry out to us in protest aayirlg that they 

did not die that we here living 1n a land of freedom should elect for 

ourselves a status or inf'eriority and should •1n1m:he our JewishneH 1n 

order to gain -the good graces of 'the JIB jori ty. 

3 
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It might be noted, marginally, that this attitude ia shared ~ half' a million 

Jewish War Veterans, all of us who served in the armed foroes, who, :tax:twwxon the 

md:xwuxm:wrrluub:uXJDi'llv~t&um front lines am under fire had no minority 

at&tWI and who in civilian •lka of life want to enjoy the same rights and 

privileges as our non-Jewish comrades at arma. 

First things first. On the matter of this our minority statue, by Amerioan 

principle, we are no such thing. There are five million Jews in the United 

States. There are scores of rel igioua denomi:m tions numerically smaller than 

Jews, and yet these are not considered members of minori ~ groups. There are 

fewer Episcopalians, Evagelicala, Disciples, Unitarians, Seventh Day Ad-ventiats 

Unit.ed Lutherans and Universaliata than there are Jews on th3 American Scene. 

If Episcopalians are not members of a minority group, then neither are Jews. All 

Jll8Jllbers of reli eous groups in America a members of minority religion, for no 

denomination has a :majority in our country. Hor are we hyphenated American. 

We are American. 'lbe term American refers to citizenship aDi nationality alone 

and is silent obaout religious oonrlctiene As American we are certainly no :minority. 

Our minori ~ ata tus then is pretty much a f'ig•nt of our imagiDation. Lib 

the proverbial age, we are what we feel• and too uany of us want to feel like 

a minority• and what all of us to act like one and be everwhelmed by that thought. 

Bow this sta-tua of inferiority ia suggested to ue in the . interest of good 

public relations. For instance, to be identified wi -tti cause about which the 

American people is divided must be avoided at all coat for it wi 11 serve to 

channel the ,rrath of 1he opposition against u1e For this reasons Jews should 

be the leading conformists on the American scene - and 'this despite the heroic 

an:i magnificent record of non-oom:f'orty ot our ancestors throughout the ages. 

It has been assumed in some quarters that good puplic relations •~ for J9'f'a 

could be developed by utilizing pret-cy much the same methods employed by 

business concerns in an attempt 

aren't tooth pt.ate or gasoline. 

to sell tooth pa.ate or gasoline• Well• we Jews 
~~ ~~~{' ~llu.~ 111-<lrLA-

Buasiness fir:ma~to sell their produotJ 



As suoh they are unconcerned about spiritual principles. But Judail:m ii, ii wry 

much concerned about spiritual prin0iple1e Jusiasm's task is not to win tavor for 

JtnrB but to win public acceptance of i ta noble teaching1e Buiailm 1eeka tir1t 

the applauae of God ani the colllJI8aiation or hutory. It cannot oompromiae on it1 

basic principles for the sake of good public relations. Ir, centuries ago, our 

ancestors bad consulted public relations experts -they would haft been told t.hat 

they could win good will, by the abondonment or their religious heritage, of their 

faith in Gid, of -their adherence to the second coD!)A:odment which ata tea that thou 

1balt haw no other God before •• Our ancestor• did not reliah living in ghettotl, 
aeeing 

beiDg exiled periodically, wn:hg their sons am daughters burned at the stake. 

But they refused to buy- good public relations at the expense of their religious 

con.viction, for them they IHss lhed, and, if need be, for them 1:hey die•• 

'l'hi• is not to say that we should not be eager upon achieving perfect un:ier• 

standing be'breen Jews and Chr i stians. But if, in order to have that understanding 

we must cease to be Jen, we must do that 'Which nakea t or a minimizing of our 

Jewishness, then we aim.ply haw to do wi-thout such understanding. 

But of course, 1ft!I don't ha'V8 to minimise our Jewishneu in order to gain the 

respect of the non Jew. It is time 'taltt we learn this truth, the tnuth that the 

beat public relations for Jews lere in America can be aohiewd through Judaiaa. 

Tb.at the beat good will publication fOC' Jews here in Amrica is tm Bihle. Tb.at 

the beat way of winning 'the applause ot the American oo:amunity ii be regularly 
the One God 

filling the shrine dedicated to -the worship of •••at:■a and by maintaining and 

upholding Judaism, that Judaism 'Which has :fashioned civilizations, that Judaism 

'Which produced the au th.ors of the old am the new tea taant, that Jud.ai .. 'Which 

gave birth to 1:he synagogue, the church the aoaque/ •• 'l'hat • Judaism has won the 

applause ot hutory. 

It we are true to our task we shall live to :further great convictions about One God 

and one humanity, about the euqality of all races and all nati ons and all degrees 

ot education in the sight of God and in the sight of nan• To this we must tea-
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tify today iD. the American scene. A:ny then with the council of tiaidityl A.Wily with 

'the caution of cowardiceJ Away wi 1:h 1:hoae who would flatter themselves into the good 

graces or the powerful. Away with those 11ho ba-ve no principles? Away with thoae 

who beg for good will am toady for faver. Who are we'T We are American with 

our roots deep in American soil. Children of a faith who1e correlitioniata 1Nre 

with Columbus when he disc ow red America; whose sons were wi 'th Wu hington at 

Valley ForgeJ who wore the uniforms of the blue and the gray; who died •• Belleau 

Woods, •• Guadalcanal, on tre beaches or Sicily and on the plains of France. And 

who, at this Tery moment are rotting in the putrid camps of North Korea. 

We are American. We elct to be Jews. We reject, J1WJ1t utterly reject, the 

suggestion of protective ainority aiJD.i.cry. We shall at.am for the right as God 

gives ua to see the right. Stam for it llhen it Ii ia popular ani pray tor the 

strength to it.and for it when it ii not. We shall champion the brotherhood of all 

races whether a public re~erendua on the 1ubject would endorse or reject it. • 

We are not chameleon.a 1h o o OJ1Btantly chaJ:Jge color to suit majori ~ opinion. 

We hold great truths and champion great principles. lfe 1hall exceroise our 

tull fledges 1'ight as American citbens with the beldnua of conviction, the 

the courage of tru-th, and the heroism of soldier, on the field of battle. 

HaTe I been to whement, too outapokenf Should I have spoken more gently% But 

on this Yom Kippur day I rememmr the millions upon millj ons tf Jewish martyr,, 

I remember 1:he thousands upon thousnads of Jews who died for .America. Ie 

remeber particularly rq own good briend, Bill Levy who was torn to shreds at 

my side in Italy• They did not die that we here in this lam of freedom 1hould 

be heai tatnt about our Jewiahne1&• It we are tiaid, because of fear of ill will 

about exoercaing these righta, then they died in vain. If we excerciae them to 

practice and proclaim the faith in one God an:i in One buma.ni 1¥, then• Tindicate their 

beroi1a a.Di 'they 1leep in peace. 

1treng 1:b. Grant us O God the a treng -th 

We pray then this day for God's gift of whd1■1ocbxtragillzxx:ilalxllhlhllx:ax 
am wiadoa sazH to aeek and obtain the umer1tand1Dg and favor of the world, not 

tor eur1elve1 a• chamleons, but for ourselves aa Jews, Jews proud of our faith, 
happy to affina nth f'ull flrm voioe and everlastingly the clarion call of 

Israel •s Ages I Shema. Jisroel Adonoi Elohenu Adonoi Echod. Hear O Israel, the Lord 

ow God the Lord ia one. 




