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Yom KiPJ?ur_5714 

Once a gain we have reached this holiest day of the Jewish 

Year - Yom Kippur, the Day of Atonement. Once again we enter 

our sanctuary and pray in the words of our teacher t~oses: 
11 S'lach no la-avoun ho-om hazeh - Pardon, we beseech Thee, the 

iniquity of this people'! And once again we are anxious to hear 

the divine response: "Vajomer Adonoi Solachti Kidvorecho -

And the Lord s!id, I have forgiven even according to I'hy word. 11 

We are not alone in our prayers. "Atem Nitzovim Hayom Kulchem ... 

All of you are standing before me this day •.. your leaders, your 

elder_s, your little ones •.. even the stranger that is your midst." 

We are not individual Jews in an isolated community. All 

Israelites, in all lands approach God this day, and their p~ 
~ . mingle with out'\ to form one mighty psalm of sup~lication 

" r -~ 
ascending on high. The past is with us this day. The ~ayare -
and the tears of our f&hers lend wings to our own prayers and 

1---: carry them to t he very throne of God. In the stillness, the 
s~ - t_.c..,,._ ~&- ~ t--

silent awe of this hour we ea ■ m ta sense 
"-

the presence of those 
)-l"'1 who went before us - their souls seem to shape the ~shadows that 

move to and fro about us - the souls of seer and sage ... of Moses 
~ +-4' Isayah ,,,_ Jeremiah - the souls of~martyrs ••• of Judah~ 

Bar Kochbah ••• of Hanina ben Teradyon .•• of Trumpeldor ~ the 

men and women of the Warsaw Ghetto ... the souls of 1 2'10 000 
1L,u L.,.,, a..v.._ little children butchered by the masters of a recent day ••• 

' \J-"-
vr. IM :'Lema-anom 1m lo lema-aneynu" For their sake, o God, if not for 

II-"' 
ours, h91t-.;Thou our prayer, and forp;ive. 



w 
This holiest of days was given us for blessing; it opens heaven's 

is no peace and holiest treasure house to bring peace where there 
. \\- V'\ ~ h-

f orgi vene ss where there is only hatreo; ~ offer~ 
/\ to those who are alone and lonely. 

love and warmth 

Surely this is the most terrifying of all experiences - loneliness. 

Surely nothing is more fearful than the thought of being contin

uously alone. "Woe unto him who is alone" cried the EcclEsiast, 

and long before him, the author of Genesis wisely declared "It is 

not good for man to dwell alone." 

And yet, for some strange reason, life forces us to be alone. 

We come into this world alone. Each of us is created as a separate 

entity, not indentioal with anyone else, and we are constantly 
(}A,e),.,-, 

aware of this our uniqueness. · I\ !When we reason, ~•-r others ~ 
k~~;\.~ ~k 

stimulate our thoughts, xben we mak',the final decision, we make 

it alone. And when we leave this earth, again we are alone, no 

one is with us then. / And yet we cannot bear to be alone, to be un

related to our fellowman. •Our happiness depends on the closeness 
~ o~ L 

we feel with Mt feil1uaon; wQ..'h past and future generations. Here 

is the great paradox of human existence: on the one hand we must 

strive for independence, for the preservation of our uniqueness 
lAA.. ~ k V-..0-y>f".i_ 

and particularity; on the other band, ,ow ta1 oak& Of oaz ~oaa9 

we must seek closeness and oneness with others. _ 

Our Jewish f4.th, profoundly sensitive to the needs of the human 

soul/, has~ us a way out of our dilemmaYour fathers, with 

rare insight and vision, created a Day of Atonement which is 

rally a dJ of at one-ment; a day which teaches us how to be at one ~- -
with others even while we are at one with ourselves. What magic 

does this day wield? What strange and mysteri ous force can achieve 

that inner and outer harmony? 



There is nothing myster ~ous about this force, nor is it far from us, 

for it is the core of our faith the heart and soul of Judaism.~ t 

is proclaimed in the basic principle of our religion: 

Ve-ohavto le-rey-acho ko-mocho 
Lov:e :::::._ neighbor, even as you love you;self. ~ ~c.,I. ~ 

Love, love is the ~ force which strengthns our own a.~Bs yet ~ ~ 
~~ ~ fl 'k~ 

ginee -.Z"4tte ZB!ufi•~ to touch the souls of our fellow£ and feel 

at one w1th1ii.fm. 

Now, love is a very confusing word. We speak of our love for candy, 

and our love ~a work of art. We say that we love the downtrodden 

peoplei;.,is ~corners of the earth; and we say th9.t we love our 

beloved.. People say that nothing is easier than love, and that the 

d 1fficulty lies only in fi'nding the right object, the right partner. 

Nothing is further from the truth. Every human being has the 

capacity to love, but to relize l oveis one of the mos t difficult of 
~ acb 1evemeu~s. Love cannot be achieved unless we have a knowledge 

of the object of our love and hence respect i t. Love cannot be 

realized unless we have a sense of r esponsibility au toward that 

which we love and care for 

P-,which we ~ ercome, it is a 
~ 

something or for someone. 

it. In other words, love )-s not a passion 
,nJ...,<i,~~ l- ~ . 

s ta ta which we achieve -t.HrOJHilih la,bQl',i?or ~ V'1 
I\ 

Is not this the very lesson of t h e biblical book of Jonah Dead on 

this Yom Kippur day? You ae all familiar with the details, how 

God tells Jonah t o go to Niniveh and to warn the inhabitats to mend 

their ways lest t he wrath of God befall them, and how Jonah - after 

his abortive escape which lands him 1n the illustrious belly of the 
whale;-finally does reach Nineveh and does preach his message of doom 
The men of Niniveh repent and mend their ,.,,a ys, aa God forgives them 
and decides not to destroy the► city. Jonah is angry, he demands jus
tice, not mercy and love. Finally he finds comfor t under the shade 
of a plant which God had made to grow for him to pro~~~im from 
the sun. When the plant wilts, Jonah again becomes ~y and com
plains to God. And t his is Goa 's 42 s a ~~ 



"Thou hast had pity on t he e:ourd for whcih thou hast not 
labored, neither madest it grow, it came up in a night and 
perished in a night; and should not I have pity on Niniveh, 
t hat great city wherein there are more than six score thousand 
persons and much cat t le?" 1 _" ri 

~ \ ~ / ~ God's answer t0 Jonah is clear. God ,GJi~lalns 'be- Jonah that to love 
" is to labor for something and to make it grow. One loves tha t for which 

The noblest, purest love known t 0 man is the love of a mother 

for her child. Is there such a thing as a mother's love 

without also a mothers labor, labor in beinging the child into 

the world, labor in rearing it? Surely it is no coincidence that 
the Hebrew term describing God's love for men is Rachamim, from the 

~ -....:;,,.r ...,o..:ot Re chem, meaning~~ God is called Racrromono-one who is fi 1'icl w tn parentlik ove for his children. Moses, in his 
finest hour, cried out: Adonoi, adono1..P Lord, Lord who art 
possessed of lovngkindness."J Ani all of Judaism's ethical demands 

A L'1,.i/ ' on man are encompassed int e ~ rase: Rachamono Libbo Boi -
God does not want fasting, an~ weeping, and sacrifices, ije wants only the heart of man. 

• ~ r,-: t..~ 
This is the burden of my message and the central ~eeea~~ of this holiest of days which bids each of us to find love. You have the 
capacity to love, O ~JB.n. Mind it within your power to realize 
that love. You can rea l ize it by working for other. And if 
you do you will help yourself a.Ad grow,\in stature, you will also 
finally find that elusive bluebird of happiness. You will love 
others, oth~~~~ill you. You will be at one with yourself, ~+~ 1th othersa.a-w 

·"-'""''"''""' 

Perha 

a better understanding of our fundamental t heme. 

led ger will give us 

The Baa1-shem-tov 

used t o say: one cannot r ea]zy a pprec i ate the light unless one has 

experienced t he dark . The opposite of love is hate, hatred bred 

by envy, and who among us has not felt its sting . 

j :t66 ;/) r-, w.:.~ ·, 
~ .JWiie proverbial grass 0-f our pe1 gbhor ti greener, his job is better -

L,w-~ I'\ i:;,..-;-y ou see he has Qg t&~ connections - his home is more luxuriously 
ijl C.. J ~ -{.. t • •--<>t 

furnished - we simply must ha~e as big a living room - nis wife is 
J.. J e-t / ( 

so much more glamerous - ~ elm rs e, he can afford to buy her the 
Q~ a fat i.2 Jl'e wardrobe~ ~A,.wy) n.--t ~ t,S . 



And what is the inevitable resuit~';'1Frett1np- and c~a1n1ng and broken 
~ ' Q..QJ u.. V:l'-,-homes. Does envy make us happy? /ft makes us sick ,z_bitte~ Does it 

/ leas t help our own cause, does it chal~nge us to improve ourselves. 
Of c8urse not, we are to busy coveting our neighbor's good fortune to 
see the good resources in our own lives and to build on them. We even 
manage to _ruin the lives and futures of our children by comparing them 
enviously with others: othe r children have be t ter grades in school -

~' s +,he ma C Ctir wrth fdtr'! Other children know how to p'\l~~i~ ~~·~ 
they ca tap dance, ky ca 1 t you practice - and in the prochss,\1e are 

~ . nrr blinded to and• to cultivate the taents our children do possess. 

Not even our religious life is immune to this disease - here too so 
/ 

many of act i ons, and the resulting fa i lures, ~utgrowth of envy 
and not love. In the Bible we are told that wbti,t' the high priest 
entered the holy of holies on Yorn Kippur he wore a simple white robe/ ~ 

• Juring the rest of the year, his garments were adorned ith gold and 
silver ad tinkling bells. But on Yorn Kippur he entered unadorned, 
in~ white. Our rabbis, with prohetic insight offer this explanatin 
On Yom Kippur, the High Priest came before God to ask for His forgiveness. 
How could he as : for pardon while wearing gold and silver, ti-old the damming vvidence of man's greed 6 
SXIDl••z, gold wh~~fhave feminded God of the sin of the golden 

W,.t_ ~ calf. Need ~t Q0 e~elle~ Ott"&. In our day we come before God garbed in 
our most ostentatious calculted to arouse :tuenvy tl1i others. Our 
fathers came to the Kol Nidrei servicewrapped in their kittl~ thA,L---

simple linnen 

I know I spelt 

passions, and 

shirt~ their shrou~ '-Mrv- L 
~- ~ ;..,_.~~-.!..,,.ib:c..... too harshly ... forgive me.u,u:i.i;a eelieve we t hat the same 

~ ~~~e.,_. ~p.LL .,_ _. 
failings, and hates and conflicts fill araboi's Jo.aer:li~~. 

" When all is said and done, the relationship between a rabbi and his 
congregaion is very much like th& of the wwo men who chanced upon each other in a deep, dart forest. The one had been lost for days, and could not find his way home. He haled his new friend wi t h eagerness: Thank God I found you, show me the way out of this forest. (cont'd) 



I ' 
• . 

The other replied: I too am lost, I also have been wandering 

around for many days. But 1h.ll I can tell you: Do not take the 

way I have been taking. It will lead you astray. And now let us 

look for a new way out together. 

So it is with us. One thing I can tell you: the way we have been 

following this far we ought follow no further, for th.a way leads one 

astray. But now let us look for a new way together, let us find 

In a few hours we will reach Neilah, the closing service of this 

holy day. Again we will rehearse the ancient prayer formula: Pessach 

lonu sba~ab, be-eye ne-ilas sha-ar ••. open Thou the gates at the 

time of the closing of the gates. The gates of prayer are closing. 

The gates of mercy are always open. We can enter them. We can learn 

to love. Others may not give us much cause to love, but after all, 

there is enough s1nass chinom in the worl, enough baseless, senseless 
Aba.vas Chinom, a little 

hate; surely we can afford a little senseless, reasonless love. 

Who knows? Perhaps our love will be strong enough, powerful enough 

to tnvoke k%Jd the love of others. Haboucher amo Yisroel Beahavo .•. 

Yevorech es amo Behavo. May He who chose His people in love, bless 

H&s people with love. 

Amen. 



.. 
f; . ' ' .. 

I 

Yom Kippur Morning 

Welcome to your father's house all ye who seek peace in the midst of life's 

struggle, all who ha. ve stra;,ed away from the pe. th of duty and responsibili -ty and 

have become estranged from your God am your fellow men. This holiest of days offers 

healing to each bruised ooart, it opens reavens holiest t reasure house to hand us 

all the sweetest of all gifts: God's forgiveness and love: ,.;,.:,•(, "'c>~' ":)Jt;) DI'~ '.J 

-
--J&~-,r-r;-t-,,..r:--;C-;-:--~Mrlr-__.,~r -.-- ... , ~ Sia·.,, }1. t /J ) .5/1 pJ.At • 'j)C+ For on this day He will grant you 

atonement to purify you from all Y?ur sins. Before the Lord shall ye be pure." 

Forgiveness is the promise of 
'1,.!\l.} k.. 

~ -
this day, its precious gift; we need it muo~~e 

F-
though~ our merii. It is related of the Chassidic 

/\ 
saint, Levi Yizchok of Berditchev, 

tm. t during the s,olemn period between New Year and the Day of Atonene nt he stood at the 

door of his house, dull and listless, al together out of harmony with tre season, 

indifferent to its call of repent.a.me, when suddenly a cobbler walked by, looking for 

work. Spying the rabbi he called out: Have you nothing that needs irending? 

Have I nothing that needs mending, Levi Yitzohok echoed reflectively, and then his 

heart contracted within him and he wept. He wept for his sins, for all those things 

in his soul and life that needed mend ng, 
i~~~ I I 

the scuffed places, the split seams, 

the run down edges, the tl:liiiw/\ o whic , 
pr~lc.s 

eing a saint and hence an expert on the 

sta. te of souls, he was all too well aware. 
J:i~ ~'"-"$l .f(...~~µ n-

Ha. ve you nothing that needs mending? Here is th¥u~searchinr, AkAFi gr of Yom 

Kippur - and if a saint could on~er what must we do, we who stam guilty of 

A -
almost every single transgression enumerated in o~ 'al 

~ 7 
chet, '~our confessional. 

We to o can only beat out breasts am weep and pray with Moses: I";)_;,:, /J? ;) ;,-rr lj 
/I 

~Pardon I beseech Thee, the iniquity of 1:his people• And having thus submitted our-

selves to Gerl 's julgment we stand with bowed head~ and contrite reartlj and prayerfully 

await 1:he divine reply: , . . / )A 3..;> tfi /'I (o I-:, "~''- '' "And the Lord said, 

I haw forgiven according to thy word." 

We do need pe.rdon on this day and always. We seek atonement. ·We long to be at one 

with God, at one with our fell ow man.•• 

1 



Yom Kippur holds forth the promise of divine forgiveness. But it does not offer 

remission for the sins which we committagainst our fellow man. To obtain his pardon 
l ~L..c.., .. l.k,,..1-l~-

we must redress the wrong and reconcile the aggrieved,~ earn to be forgivigg 

oursel VOS• '-r!t G (t i ( ;,-. -~r~ I '/~f 0- 1 '~!t!?. r; il'He who ~i-.es 

O 

his right 

of retribution is forgiven all his sins.11 Here is a central theme of our day: ·the law of 

reciprocity in forgiveness. It teaches us to know tha. t if we are to merit pardon our

selves, we must first learn to pardon others. 

He who forgives, he shall be forgiven - oble thought, a lofty sentiment, and yet 

how difficult in execution! APAA11 of 7v ~::c--'--.-J to the innermost recesses of 

our hearts in one way or another: through sla.rrler, humiliatiorJ, the depri'vation or 

des true tion of some dear posessio~, a promise broken, a trust betrayed, by friend or 

mate, ~ by husband or wife. Who among us, thus woun:ied, has mustered the 

strength to forgive? Often we refrain from retaliation, to be sure, ai:d we say that 

we forgive but 'we dannot forget.• Yet to say this is just another way of saying that 

we. do not forgi-vee We remember the hurt and continue bitter in resentment. 

The road to forgiveness is not easy to travel, often we lose our way, and yet we must 

discover it and ~raverse it if only that others may find the way to pardon us. 

~ 
The first step along tmt ~ most assuredly is the reco gnition that the alternatives 

to pardoning wrongs- bittermss, vindictiveness, the desire to get even, to retaliate -

are all'te~ntially self-destructive atti-tudes. It may be true, as sorreone ha.s~aid, 

that 'revenge is the sweetest morsll to the mouth,' but it almost abmys does more harm 

to -the one who ea ts it than to anybody else. The dreams of vengeance may be sweet, 

but their fulfillment is MIN"'fll empty and their prioe too dear. 

':;Lc}I--
Revenge can lead to a fanta.s tic self centerdness engendered by; an obsession of the 

♦ • 'f. ~~~~ 
injury done~ tm t there is little mind or heart for anyone or anything else. We all know f 

lives consumed by ancient wrongs;'t;ives ·and husbands~ for/ instance, in briken marriages, 

who, decades after the l:reaoh, still talk of nothing else than tre injustive done them and 

who., in oonsequenoe, are burdens to their frie.rrls, and, by preventing themselves from making 

new lives, 'their own worst enemies. 



People who mte kill off a part of their own nature - the best part, and because they 

do all their relations have somthing of a death in them. They kill off the kindliness 

in other people, the m. tural friendliness the. t is offered 1hEm, the spontaneities 

that make life joyous and ooautiful. Wherever they go, these people, they are killers 

of the soul. Yet there is -nothing that they do to other people that is anything like 

as harmful as wm t they do to ttiems elves• Human beings are not like serpents immune 

to their own venom: in poisoning others, they poison theI!l! elves. 

The inescapable fact of the matter is that our hear ts simply aren't large enough to 

harbor both hatred and love. One or the other must give way, and where there is no 

love, life perishes. Recognizing "this truth, we may fi:ai our way to forgiveness, and 

forgiving, others Will pardon us. 

~'ll- ~ \.. -. -,. • , "ttL c0 U'C ~ 
~ eeu• step which may g;ve us the streg,1:tb to .forgive is the frank admission of' our 

guilt, the recog~ition of the mutuality of sin~~•~-~ inj~ the 

:nan who thinks himself all good is quick to condemn - self-righ'b:lousness is the hand

maiden of vengeance. He who recognizes his own failings knows how to pardon. 

"There is no _man on earth so righteous that he sinneth not" we ought to remember this 

truth when we seeth with too wrath of righteous indignation. We ought to remember, 

when we resent slander, that we too have slandered. And when we cmfe with the pain of 

our humiliation we ought to recall how often we have trampled upon others and shamed 

them. 

Knowingly or unknowingly we often injure others. We even hurt the people we love and 

~ who love us: parents, our children, our mates ani friends. It is a strange and wistful 
f\ 

thing how· IR'one we are to visit our resentment upon them, as if love gave us this 

privilege, and we rely on our loved ones for love's sake, to bear it. Do we want them 

to umerstand. that we mean no evil, to understand and to forgive? Then we t ·oo must 

understand those who have offended against US• 

A rabbi once gave a coin to a man of evil reputation. When his followers rei:aached him 

he replieds why should I be more particular than God who gave the coin to me? 



Forgiving love is possible only for those who know tha:t they :themselves are not-alJ. .. -
good, who feel themselves in need of forgiveness. Admitting this need, we may find it 

in our hearts to IB,rdon otmrs, and others will pardon us. 

Our final step along 1:he road to forgiveness is un:ierstanding, the capacity to see 

others as wee see ourselves, and the recognition of those forces beyond the in

dividuallf control which motivate hiB d••3/• 

• ( r: ,, // 
ltl} t'e.}.e ..f,' r'"~t, ~,L /•JA '"' Judge not your fellowman until you stand in his place,. 

Here is ~rule of life we might do well to follow, rarticularly in -the case of those 

who injure us. From without ~7offende('appe,ars a villain, but the moment we think 
,(,,...~ti.,..Q.0-----

ourselves in his plab; W<see him as we see ourselve.6, we discover that he is ~ Cl.c.of-
; $g 2:d.: ~ .;.-.t_ 

really# unlike. us, that he too is a 7rail • A 1 J:a:it, with our limitations, and our 

fears am our thirst for lite. In short, we discover -that he is us - only the 

position is reversed - a.Di that from his point of view he las every right to consider 

And if, per chance, on thinking ourselves in his place, w~over that he is really 

somewhat less the man, we can J/INa at least appreciate the reasons of his failures 

beginnings, noble for us, igno~le for him - opportunities a:va.ilable to us, closed to 

him - brothers mlpf'ul to us, indifferent if not treacherous to him• A Cbassidic 

rabbi~ te.ughta che.lrish no hate f<r your brother who offends beause you ha-ve not 

offended like him• If he possessed your nature, he might not have sinned. If you 

possessed his nature, you might haw offended as he has done. A man's transgression 

depend not entirely on his free choice, but often upon circums'tances far beyond his 

power. 

To see others as we see ourselves is the sures t means to IB,rdon. Ultimately, of course, 

~ > ~ ~ ~ ~ ~ 
there is only One who can see rnffll e tr.:e, I eaU:, uo ~wei l1'.h ~ one against the 

other. And in His sight the differences between the good ma.n and the bad man a.re 

insit/nificant. Let us -then. like Joseph of old, fa~ce our brothers who offend and 
""' ~ 

ftPl§;I :ve them sa.ying I 
k 

fear not, for am I in the place of God. Thus forgiving we ~ 'k-4/ 

~ forgiven ....... 



Here then is the three-fold path to oneness,~o atonement, to atonenent: the 

~\.--
recognition of hatred's self-destroying a~wi~tt'96, the cognizance of our own need 

for forgiveness, ar:rl the cape.city to see others as we see oursleves. This is the 

sum arrl substance of my message. 

It is a simple t4ea, an unassuming theme. Some may pre fer a more~ exposition. 

The preacher himsd.f was tempted by metaphysical flights• by problems of natio~l 
I 

and international consequence. 
~,~ 

And yet, when all is said and done, ltla[XJ!m:t our 

personal problemsAmuch more important 
aG..,41, ~~ 

than all other problems ,oci:k1CXii!bd:a:x:muv:cele1ew± 

for a.Pe ft&t the ti! Pl -Milli out-growth of the~ a.ae ~t the sins of society ~ 

~ ~~,Jt.a- i..... ~JJ-k... 1 
merely an overgrowth of the sins of the individual~ We eennet e~ ~uthern -.~ 

A 

communities of our land ~ speed. in tegration as long as we ourselves refuse to deal 

graciously even with those more akin to us in faith ~olor! ~:a~"tema.nd that 

nations apply the law of love so long as we ourselves, in our simp~e, everyday -- -, relations, resolutely continue to bear a e;rudge and dream of vengeance. The most fruitful 

soil for universal good-will is not so much in our larger relations as in the every-day 

human a.ppr oach, in the e.Jf.y-day meet\mgs of men. It is here, where we stand and in 
" 

these saemingly trivial meetings/that the larger des tiny of men is woven. 

k l~¼ (.,,.,, \> '-
A beautiftll custom of ·great moral worth prevailed in the synago gues of a not too-distant 

• ~r~ lc:.+tk;~ 
pawrt. On tre eve of the day of A tonemeni," men and women moved about the synagogue 

and accosted one another wi-th a plea for forgiveness. We would do well to re-institute 

this custom and to do 

out those who injured 

it one better, ~l not only asking for forgiveness but by singling 
CwJR... w-1l- f¼~H ~ 

us~ gree\._.~ \sayi g: I forgive you,~you are my brother. , ,, 
need forgiveness from somebody - shall we not give it? Is there not enough 

unhappiness in the world without our addinf to its sum? Must we not all of 

us suffer disease and hunger, watch those we love die, see life slip from our fingers 
~ r'-J-

and dreams <fade? Has not each heart its full shar~ that we must seek revenge and 

fill the cup to overn owing? .J.et. 1te aet tea:!" cwsel oes ft cw eM a:n.ethe'l" ·wi:tb on~ 

ba.ty~ The we•le. is cold enoag,tu be~ t!S 1ai,het huddle to gether f'or warmth arid hc½ll------



Let us not tear ourselves from one another with our hatred. The world is cold enough. 
1 

Let us rather hu:ldle together for warmth and ir;:amhrl hold hands for comfort, so that 

in -this this terrifyiilf, business of living we may find some rest and surcease. That 

if life must have its sorrow, it may be as slight as we can make it. That we may 

spread as much happiness as lies within our pC7,"ler tQ bestow- k J w-....u.. , ,.{ J d. •, 1 
,J . I • (! I' ~ . _11 .. ~ ~ ,_, .. , L,.L-,,-. ~ ' IK-..._,'.""'- .I 

.\:- l,,\,,AS ' \;,- .) t. . t < t (._ (' ~ )U'--~ - ' • '-- • --r' - .,. 
/' ,. ,oA 'vu..~~ l l., \ ¼'-' 

Thrn'ha.ppiness will come to us and we .Jld.limer.i:t :to ..hear the -voic e of our God call 

o~ffiihti Kid vorecho - I have forgiven ace ording to thy word. 

Amen. 

6 
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Yom Kippur 1958 - 5719 

·iJJ'J('Af< J-_)FJ../ (1 ·1_,JJ.1' o Jr l.~f\ :YJ'·\f- ~r:1 001tc 
Our Goa and God of our fathers. Let our pravera idl~ 

come before Thee. Turn not away from our supplica
tion, for we are not so preaumtuoua and atiffnecked 
as to say that we are wholly righteous and have ~ot 
sinned. But verily, we have sinned • . .!_J-f-i_ .!_.; L l n 

_!_; f ;;rJ We have sinned. We have tranp;reased. We have 
dealth perveraly. 

These words of contrition, taken from the pages of our prayerbook, 

constitute the supreme confession of the Jew. The 'vidui' these lines 

are called. and our fathers ordained that they be spoken 1n the last 
a.. 

hour of life, bv -the dying person, or if he cannot speak in his behalf 

by a rabbi or a friend. They included the vidui also in the liturgy 

of Yom Kippu~as we have seen; and they recited it on that day as if 

it were their last on earth, as they stood in their syna~ogues, wrapped 

1n their talleisim, and beneath them ~arbed 1n long white~unics made 

of linnen - the kittel, their shrouas, their robes of death. 

We, of our generation, approach this prayer and the Dav of Atonement in 

like spirit, and though our outer garment no longer conforms to the 

custom of the past, our inner beinF responds to this day as did our 

fathers. We too hear its summons to jud~ment. We too affirm its dread 

and ma.jastv and trembling~ its call: as sheep who pass beneath the 
• ) ) ' 

shepherd's staff, we nass before the Lord, and he appoints the span of 
~~ 

life and ~~gpees its destiny. 

In truth, Rosh Haahono and Yom Kippur are Days of Awe, and awesome 1s 
~ 

the mood which fills us as we contemplate 1ilM past, as we heed theff 

mandate which bids us search the soul. Is there anyone here who OS& 

approacrfithe throne of judFment with assurance1 Is there anyone here 

j so righteous that he sinneth not? God knows the secrets of the heart 

and naught is hidden from His eyes. 
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Somber though our sentiments may be. the fundamental force impellin~ 

our worship is really one of hope, for Yorn Kippur Apeaks to us not only 

of ma.n's evil. L<----., It reminds us a l so of~ capacity for good. It teaches 

us to know that out of feebleneAs new stren~th can comA. that we can, if 

we will. turn failure to fulfillment. The ~ates of reoentance are ooene4. 

and beyond them there is bealin~ ba~for hearts bruised by the knowledp;e 

of sin: atonement. reconciliation. nAace •.• God 1 a nardon and with it the 

pardon that comes harner still. the forgiveness wherewith we forgive our

selves, our self reenact. 

• ~~ f-
The rewards of repentance ~ re~ good, but its road is toilsome to 

traverse. Jlla:avting demanns are made of those who seek its wav: scl'Upulous 

self-~udgment, the co~ition of ~ilt, a determined assertion of the will. 

Without such disciplines atonement is impossible. Their excarc1se alone 

can help us reach its p;atas. 

) Honest self-1udgment is the foremost demand of repentance: the ah111ty to 

acknowledge tran~ression, the willin~ess to sav when we haVA sinned that 

we have sinned, the stren~th to spAak this truth , not only 1n communion 

with others anr!' to God. but to the self as well. 

•neceitful is the heart 
~ o4 L ~ ~ +--k 

Jeremia~knew~well. 

above all thinp;s . and it is desperately weak." 
k,.: .., 

He knew oa!" weakness for deception. Long before 

l'k, 

~

e right. lie 

~~~...j:1..LJL. 1 ~~ L~ 

'Jhere is a 11.on in the streets. 
I II ~ 1 Q.v<..v f--- ~ " ~ I-AL, 

If I p;o out, I shall be slain! ..... ancient by-word fiftde ~~ Parallel 

in our lives. in infinite variety ••• 
~ 12.n,'h 

the~ student who blames his failure on a teacher's ~~udp;e a"8:i~et 

~-
the man who cannot xmke a go of it ann finds the faul t alone 1n that the 

fates are evil •.• 
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the selfish, pamuerea person, who cannot find or keep a friend and then 

takes refu~e 1n the pretense of pre-eminence: I am too good for them, too 
cultured for their taste ••• 
~ ci'--or husband an-a wife who fail to br~ to wedded life the love they pledp;ed, 

~ ~ ':. and; w! th the broken fragaentR of t ei r '}!e•Fte before them , seek solace in 
~ k a lie. "If only he brought more money."" cries lll,e •• • and he "Mv wife .1ust 

-i,....; L,, doesn't know me!" thus placinp; guilt at every door except ·lft.8.. own,,.1:Ptt -

sh I .I• 

~ ,,a.__ ~ C,.t-i-.,µ. • O.J(_ 1F '-ties spoken to the self are fraught with 'ef'"lltA:-iH'!~-A-A:-rm~ ·than lies told to 
--~ ~ rit.,-,<..- ~ "-- tLo t L V\ U><.,.... ~ another. To begin with. 1rt1ev--izu-1m-ehft-l±ell}E~d, for no one else what mind 

k..._ ~~ 1'. speaks to heart ana qJJeet,au it~ Moreover, so long as a person continues 
to lie to himself, ao lon~ as ~e refuses to know the truth about himself, 

":. Q t ~ i.r,Lt. l...c._ 
ho wi:tl, ~.,_rep, be doinP: everything except what needs be done - the 

\ 

~ 
task of transformation. 

I 

) Thus it is. that repentance bep;'lns with self recop;nition. When a man 

cheats, he should call i t cheatin~. Whan he does shoddy and shabby t hin~s 
for shoddy and shabbby reasons he should sav so. When he is p;reedy he 

) 

should call it p;rejd. When he is burning with the fever of ambition, he 

should say that ambition's fever is burning within him. Whatever it is, 

he should call it by its honest name and not try to justify it on the 

basis that it is somethin.p; else. 

He should see the~ as in him, as ·a part of him,; in all ·respect~ 
make honest reckonin~ with himself. When he gets readv to 

idealism. he should say to himself: I'm about to sell out 
~ ~ t;(W-.,~ 1, 1..,,,.,.,.A i~ 

1ou sayr a man~-tm tbat. ae would not likely sell out his 

sell out his 
#.llL.~. my idealism. nfil)L..- ~ 

idealismjtliat 
is precisely why he should sav it. Call wrong a wron~ ann you are halfway 

._ ~ . ~ l ,'" -- • , iA c.Q.c....-vu:; ~ ~ 2- a t;,e:CfG f: p,,, , ~o resis~ing it. ~ 11 ev1~ anf evil, and itr -eedtte~ive powers al'e cut trr 
-~( ) ~ ~ w-- ~ 1--'- ~ . 
ba-lf. 1f recong.it ion is~ tihan tho rosol v ing of con--ru-s-ton-..- .1 t --1-s-

t-b& beg1IU2_1n~ of tra,nformation. 
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That is why self-recognition is more than the resolving of inner conflict. 

(fa It is the beginning of tranformation. And that is why we pray of this 
Repentance Day: !_J 1<!.d j ·Hr Jk. ( n We have sinned. We have trans
gressed. We have done perversly. 

Repentance makes still another demand upon us. It bids us assume res
ponsibility for our actions. It asks us not onlv to confess our wrong, but 
also to bear blame for what we do. 

1-c,c_µY cw We are not disposed to heed this mandate. We SJ?e not ap;reoli'iJl;e to take 
on the weight of accountability. ~t. Grudgingly we may ~ 
taiEe the first step to repentance - we may admit that we did wrong - but 

~,I( to take the seeone necessary~step -
then we quickly add - and here we fail 

1,id :t that we were cau~ht in a web,~not of our own sp1nn1n~, f that others are 
responsible for what we did. 

U<..b~ 
I' ~ ljl~ ~~~~b_j,,k - ~ 

We AdeE!r::m:--.:r=e=p=--u ..... gn~a~n.-.t.--..a--=n:-,td long ago rejectedthe cusa m of our fathers who · ~ 
k-4,lled ~ op a eeat as sacrifice for their s n. ~t, w~ok ·-iy7 
with equal eagerness for someone or for something to bear the burden of ~ l.,{_ 
Illa guilt. ,I. emphasize the ' something', for our favorite scapegoats are 

t.)-WL...f-~ impersonal: the environment to which we -~ exposed, both sociologial 
and psychological, the homes we live 1n, our economic circumstance, the 
social circle 1n which we move, the social system under which we live; 
and beyond these, the experiences of our youth and infancy, yea even 
the factor of naural selection, the kind of parents who conceived us, 
and their parents before them. On these and like we shift the blame for 
a11 that we have done or left undone. 

" l---tv-
'·-7r..Aa- independent will of the 

k-'t, 
~ do not blame our failin~s 

,I~ \J 

self i f rarel~ considered in our ,1udgment. I 
on its weakness. As a matter of ,factf . we 

1UlL. C).,{, ~ l(c.y moderns are inclined to doubt its existence entirely. We S-48-B-O autol k ~ ·,I) ~r,_ ,,=., ~ •• ~ \- ~~ ~ moue power 1n man. i 1 a.~ 0 w--:. J -~ U 
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~nd so ~ with sin, i::._ ~~i~ t't- ~lt~Its eouPe& is alee without 
a.nil not w1th1n man. -It la the cons9Clllance"- not of a weakness of the will , k 

~ but rather o#'some envirorunen:_1.,,; hereltarv force which acts upon hi,m, ~ ~0 • ,/-And the sinner can find atonemen, not so IDl\ch 1n the House of God and 
through the confronting of his conscience wlththe ideal , but rather on 

~~1 )..a1Q,..~ ~ a psychiatric couch where the evil o~ h1B~EPlv1rbnmant can be uncovered, 
where he can be re-educated, reconditioned, or~justed to it. 

" 
Now there is much truth in all this thinkin~. The world about us does in
fluence us much. Its forces mold our doin«. Long ago the rabbis proclaimed: 
fJI{' tf-A,t •;- ( ' ~fl .,. ;_ /'31- lfv JudFte not - fellowman until! you stand 1n his 

place. By this they meant to say that we should not be au1ck to condemn 
our felld.Jmen, for we cannot possibly know or sense the adverse influences 
whioh bring them to their evil. 
~ ~ ( q ~ ; ~ µ._o_ cJ_..: rv-' °} 9fl..-'ll1:'.J r-~ v>-'<- ~~ ' vC. ~ we use ™: t~ )to good purpose when ~~ to ~ /~ 
understand and forgive someone else , when it leads us to correct those 
aspects of society which oan br1n~ a man to wrong. But when we use this 
knowled~e ~ the inter action between society: and man as a saapegoat, 
when weemploy it n~ ~ org1ve others . but to forgive ourselves too rt iA-,,'l--,6IJl:,pt-

-readily, when we blame societ: r~:Verytbing we do, then we comini t a 
1r•ivous wronF, for a~ain we will be busy with everything ucept what needs 
be done - the task tf inner tranformation. 
~~,wl-, k,....P \1... -<r-u.2..~; .") 1t f~OI---<.. QJ..t. l;vv'- Cfi'p-,--~ ~rs:. it would be wonderful 1f WQ could eol·1e all our problems/\ y stretching 
out on the peycbiatrist'srouch an~while a patient father substitute is 
ls1ten1n~, pour out the doleful story otour woes. Alas tor our all too 
tender egos! Alas for• our neurotic world! Alas for our faded dreams and 
disillusioned wishful th1nk1n~t Alas for the whole wretched business, J and especially alas tor us! 
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Is this the picture? Is this the final story? Or canre break out 
from our plushiinajpr1son of sUf pity? Can we say quite simply and 
plainlv that we keen doin~ wrong even while we know the ri~ht ana that 
therefore we are sinners? Shall we allow our conscience to ~it 
proper place? And this above all, shall we expect something , [# the will 
and its potential power within us? 

Surely it is time that we mad~reckonin~. For when we deny the 
existence of an independent will

1
we detract foom our humanity, we exclude 

the verv quality which li,~us above the dumb, brute world. When we 
deny the existence of an independent will, we close the door forever 
to some of life's most precious moments - moments of triumph, hours of 
gloty in achievemt?t- for bow can we claim credit for the goodness and 
the beauty that we fashion if what we create comes ever from without 
and never from within. When we deny the existence of an independent will 
~ 

,l;,~the possibility 

men~1.uay for how can we 

the sin~le self. 

lt:tel?k;....A' I ~ ~ of progress, we choke .all hope for~ futUP& ot 
improve the world if we are helpies~to imnrove 

deny thee istence of a~ 1independent 

faith h we proclaif with out lipsa.:s;nkti 
lon~ •o have ta ght that thou~ all 

J\ -

and 

of the will is given. ,c~ I I moment l~~ I J\ I('{":) /' ''- ' I I' L 

--our TorQh, "behold~ l-hae _s--,t-be~re thae and ~d 

death and evil •• ~rose p life that thou yest 11 e. 11 
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My friends. In a few brief moments now, we will leave this House, but 
then we will return for more hours of prayer and meditation. As part 
of our afternoon service we will be readin~ from the Book of Jonah. 
We know his story well, how he was sent by God to Niniveh to warn its 
citizeI\ of their

1
evil. But Jonah revolted ap:ainst God, He refused to bt 1L ~ (~ LA'") ~~-"\r- +JI u, vE< 1 ~1DF His word t..o N1n1Teti lest~ men repent and live, for they were 

the enemies of Jonah's people and he desired their destruction. And 
~~ was punished, in dramatic fashion. He was punished~ because he ~"-Ct ~ • 4utpgysd the ~Dditional nature of God's decree, because he confused 

0-, ,J ~ God's hatred of th~ evil in man with hatred of the evil man, aa lf the 10 
evil h'rman ~ evil 1n essence and beyond hope, condemned forever h~ to be wicked and with no road of repentance open b bllll!~ ( 

That is why the Book of Jonah fits so well into our Yom Kippur service 
and it epitomized all that we ~a~~been sayi~ The very essance of 
the Day of Atonement is faith 1n Providence an~ a denial of fate, i faith t ~ in repentance and its redeeming power, hatred of evil in man arm the 
~that he/J~quer it. 
~ ~~ is I the essence 

Niniveh, for all the N1niveh1 s in the world, for the Niniveh in each 
of us. 



.. 
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! L)~~~ ~ /t1hi-Jt<,~ 
- (r7Yom Kipuur Morning 

: .. I c~ __I\,::~ _!_;1c- 3 / 1~y,1 1 )-?! r:;y/1 __;\ 4 ~ -? ,, 
"As a ihephard seeketh out his flock, counting his sheep as 
they pass under his staff, so dost Thou, 0 God, cause every living 
soul to pass before Thee, appointing the measure of every creat-
ure's life, and decreeing its destiny. 11 Ji.n:a..«.i .}).:J.tV"' 

~y friends, if t here is a time of sanctity in our\ profan~ lives, if the;e -is a~ -

moment when the curtain we have drawn to separate us from our father in heaven is 

raised, and we experience, hm·rnver flee tingly, a sense of co::rnnmion with God; if 

ther e is a day , when that sacred spark within us, which slumbers during the year) . 
is awakened to a bri ght and burninf flame, it is t his Day of Days, this/1/.nrJ~ /'~ 

• ... T ,-

rhiS Sabbath of Sabbaths with its hauntinE melodies and plaintive prayers which . ~ I 

touch our heartstring~and express the unspoken yearnings of our soul, the tear-

ful plaints of our spirit. All through the long Day of Atone ment the sacred 

service ebbs and flows - at times it sinks, r eminding us of debasement, sorrow, 
f,v, 

sin, - but then it rises (u~ again, givingAthe assurance of God's 

to man, His forgiveness an d His love. 

sweetest gift 

~;J)~~ .J)~~ 

Yorn Kippur is a day of many moods; a veritable eddy of emotions whirls in our 

breast; feeling~of joy and of sorrow, of confidence and aprehension, of fait h and 

fear follow each other in rap id and relentless succession. We would be hard put 

to single out~ mood a s domi nant, bu t if t here is such as thin g as a leitmotif 

in the symphony of our sentiments, it is that sad and solemn sense of awe which 
7 

fills our inmos t being on t h is day, that strange a nd awfome terror which besets 
0--:) 

us~ we contemplate our life, our past, and, especia lly, our future, which 

beneath its impenetrable veil, carries a l l t ha t tomorrow may bring. 

~ 
Rosh Ha shono and Yo~ Kippur are, in a ve ry real sense, just what our fathers 

' 
called them,/0 1/c} Ir JJ ';I 1, Days of .~.we, Da ys of Fear. We are all of us afraid this 

_j , -r o.,,.J.._ 

day, afra i d of t he future iel- what it may bring , afraid because we know t he past 

because we know life and all the cruel t hinEs it can i nflict on us. 

"d e are afraid becaus e \Je know t hat every man has his date witc1 advarsity. ~ 

~ tha t)"fhe cup c,f life runs bitter as well~ sweet for all. Everyone, at 

one time or anothe~ mus t cry out in anguih: "Why, why did it have to happen •.. " 



' .! , . 

:t-~en cry it, when their struggle for success in life has failed and their· dear 

ones vainly plea.a for comforts others gained; women cry it,; when the love they 
I/.) 

hoped to fin-d Jltfm sullied; parents cry it when their ~aaldren, reared with so 
I 

much tender care, grow up to bring the m naught but sorrow and disappointment; 

the diseased
1
cry it, suffering from keener agony than they can bear; and children 

cry 1 t, brokenhear tad ly, ova r t h e graves of the 1r parents .' i-.~ >,,. &. ; f l+.,µ_ ~ /,_.ff-

We are afraid because we know that we too will mee t adversity and fearfully wondEr 

whether, and if so, when1 and i'tlwhat form
1
it wil l strike us:Lir/t-(i iJt. 't! )'1/l~'rd-;)?' 1/'I 

Who will live and wh~ will die, who will finish his allot tel. time on earth and 
P2-n µ ~ CA.. ...._ t.._ I,(_~, ~ 1'1H"\.. ~ 

who will not ... who will perish by fire, by water, by~ Qwore or~y tao pla~, 

~ who wil l be cas t down and who will be exalted. 11 

Fear is our dominant emotion on this day, and our dominant desire - comfort, con
r--

solation, couraEe to face our trials, the spiritual strength born of an answer to 

the agonizing 11 why 11 of suffering. 

Cl..M-
Alas, it is 4 answer which cannot be forthcoming. "Why ... why suffer •.. why was theirL 

-tlu-~ ~ ~~ 
ever anything at all •.• and why, if~ had to be, was it ma.de as it was, 

with evil, as well as with good ..• 11 One must be God himself fully to answer that 
._ ~---- / 

o~ to comprehend the answer) could it be written down. To expec t an explanation4 

that wi~ p~umb the depths of the m,jtery of suffe ring is to cry for the essential!\ 

im 

l 

.. . . . , ... 

There j s no answer to t he why of s uffering . The best we can do is to pray for 
...-;::: -

strength_ strengt h to Meet our fflte with di ~nity . And we cAn nsk f or the wisdom 

to recognize i n our sorrows A.nd wrest fror'l them the ~rt ' f4\;ies sin1.~hidden within 
I/ fu ~ ~ ~~ \f"- 0,-~ .S:t ;)W, \ ~ \ \ ~....t...---- ' 1 t· • :i: rs:i:t· if only WP nre • thil s; Q veal'?' 11 orro~•' c: . {, F-er- ther_e ~ cons o c1. 1 on s ™ in onF Ft! " - : , • ·-

wise enough to discPrn them; !:Qn~e"?vil of our life cp,n he t amed to serve tlie 

good . 'l'he very staff wl1ich strike~ us can become the stnff of our support. Thi~ is 

t e ~ut or of tlie Book of .J ol, beque ;,the d t o us when he cJicl " imed : the spirituAl trut " 
r. ~ .,___ 

...J./-1 p•~ 'i) 1ft; l,)~J ~1('°71 /\h ,t1't Shall w_g MJee~:i; tl:>e g ood Ht the hand of God And no-t th<' 
· · ""' · • r · - bt.~-1·~ _, "i\, • }",? - ::i:: ;;;;; . 

ovi ] C ) ' 9 • ./ 6 1111 '> ~ a • :: 1 I 
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because it must be overc orue 0 Every overc oming of an obstacle demands c1 struggle , 

and thi P strngr;le strengthens ancl steels our spiritnri. l an rl mori:11 fibre 1 onr chnrRcter . \ 

In our readi ngs of t he biognphiec:: of g;rC'a t men , we r lwc1ys admi r e p articnlarly t h Rt 

mn.n who has mc1s tere d Fl personal crisis , who , thou re 8re d in pover Y, for inst ance , or 

f ;:1cing phys icnl di snbility, none theles s persevered :-,nc! won . And Vi'e often -wonder , as 

we read these li fe stories , whether suc!i men wo ld have r N1che d their ~oal, had t ey 

not been horn on t l1e hPir,:hts of good fortune , had they not challenge .! lfiboriC11f'ly to 

grRprle fr om dt1rk night to li6ht . T ejr misfor ne .wc1s ?.t t he Sflme time t heir greRt \ 

fortune. They did not snccom1' to it, they fRcPd it , t ey made nse of it, ;,n-=. t hE: 

resulting strugg;Je , reve:>~rrl or proJu···< +] f~. bred rtrength . 

middle of a concert, the A string of his violin snapped, and he calmly proceeded 

• to finish the difficult concerto on the three remaining strings of his onstrument 
ih Here is the human problem in epitome. Getting music out of life's remainders 
/'-

aft.er the break has come; winning the battle with what is left from defeat; being 
'I 

I 

imprisoned, like a Joslfh, and rising to dominion; or outmatched, like a David 

and conquering his Goliath with a pebble; or like a Franz Rosenzweig, helplessly 

crippled and without the faculty of speech, dictating a major philosophical work 

by pointing painfully to the individual letters of an alpahabet board on his bed, 

and spelling out letter after letter word after word, sentence after sentence, 
' ~ 

chapter after chapter of his voluminous~ - dependent on his wife for help in 
• ~ ~·-

the transmission of each.,. every syllable. - - Nothing in human life is so im-

pressive as courage, and no one can deny that more often than not adversity has 

had its share in developing essential qualities. 

~ it not so with our people ana its life-story of perpetual pain and unmatched 
' d:J -, 

martrydom. ~ it not precisely this history of ever;auring anguish that made us 
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what ·· ·we are: with all our faults and weaknesses, a community of rare intellectual 

industry, blessed with a strong sense of group and family solidarity, with 

vigorous energy and the passionate determination to survive. In all truth, 

adveris,y gives strength and bares strong character. 

Our personal experience~ proves~ also. We pass through difficult days, 

dark storms of i~ fortune . rage about, deep anguish afflicts us ..• but somehow, 
~ somewhere, we muster enough_ inner strength t o persist an~survi-ge. The years 

pass ..• we recall t h e period of 01:1-r travail, but strangely enough it is not a 

depressing feeling of remembered pain, but rather the proud awareness of strength 
~ 

that fills our inmost being._ To be sure, tbere ape some wounds which nevop ~l;_ 

~eave a dee~ aear, but surely in addition to ±n. remembeX"ed anguish thel'e 
n __," ~ 9"'4'.':~ _} a... {),...c &J... G-n_,.,.. i_lf"'1__ ~ ~ 
~;-he~a.1\ifiig knewb3d ge tha L we have been tested and have n ot eeen found wanting. 

Yes, we/also1 sense t he compensating blessing of adversity and cal(_repeat with Job: 

~ ,J -;Jf ;].ft~ /_-;;·{;~ J,f.~ i;tJ. r4/(,73_ 1- ('; fa(Shall we receive good at the hand of God and 

not evil also? Adversity gives strength. 

Suf fe ring als o ma kes us kind. I _ arouses our sympathy for others. Not unlike 

death, it is t he universal levell)'.er which tears down the artificial barriers 

dividing man from his fellow . 

. 
Life is a struggle; it dema nds i t s sacri f ice; and when destiny's iron hand 

seeks out a nd strikes its victim, it does not consid er soc i al position or the 
Ofa 

size of one I s bank account. It knoJcks at poor man I s hovels ca.a rich man's l ; , 
palaces alike. We choose to disregard this truth. We erect barriers between 

~)wv._-
man as if we were of a different ~oeed, as if we were from a different world. 

/ \ -
We lack social sensitivity and a sympathetic understanding for those we regard 

below our station in life. Our judgment of others is blunt and harsh. We 
~~ 

see someone who stumbled and quickly our self-adulation and self-justification 
j\ ~.; 

is arous #-. We do not as k the reason :_or his 1~ - we only damn - and in this 
~ v ......,. ~ ~ - ..,_-47 ;G,..1.,._t..u£., 

condemn:rion express t he unspoke~ tfiought: Thank God, I am not ~ ~- that. Af 
/ , I' 

__f I 1, / \ 
~m be t ter .. , 



(~u; then misfortune ·enters the world of man and knocks on our door. Now at last 
I .,I 

be begin to understand. In our pain, we -
our anguish we begin to grasp the anguisn -

begin to sense the pain 

of others. · ~
1

we 

of others. In 

realize that mis-

fortune does not necessarily presuppose a blemished life deserving of condemnation, 

that it can come to any man, without fault, and should evoke, not condemnation, but 

pity and sympathetic help. We become kind; sorrow has mad e us kind. 

This, surely, is the most significant lesson adversity provides(J'.'t impells us to 

be mild in our judgmen t of others. I t teaches us t hat no matter whether we walk 

along the high r ~ads of life or stumble i n its deep valleys, we are all at one in 

our dependence on des tiny • .N V1 r-0 1~/ 0 ft {~ "There is a wheel in the world" - it turns.-
1 ., ~ --

today finds us on top, tomorrow may we l l find us lower - who among us dare .t:iJ~ 
~ it will be otherwise? We are all brothers in life, arJl,1/f.AJ '('/.!:, brothers in 

pain. Let us live as brothers should. 

~i. 
~ -)gives us understanding, and so we exclaim with the pious suffe rer: 11 Shall we 

(I receive good at the hand of God and not evil also. Sorrow makes us kind. 

\ 

\ 

apprPriritivP of the 6 ooJ i.·Lic1J we liisrcbard in \\Rnton C":relessne ss ns \"e wall.. through 

life . 

erh"ps you remember t e })lay Our Town by Thornton ,ilder •.. it ha;: bec ome fl clnssic of 

.\rnericnn dr?.mn . Int is play , P young womirn wh died in chilc!birtll. is permitted by 

the stage manngcr to ret 1rn to ePrth f or just one clay . he choosps her 16th birthtl~y fl$ 

t 1e one she ,,·onlcl lil.t> +.o relive , but Pc'. ~he come s l1J.,O n t .1c scene so fnm:i.li a r t o h er , 

she notices to her disn•n? t lni evcr~ron<' j s too busy tu P.ppreci;ite the thrill of + Pt 

day . "l.iainr , pRp c1 , let s ool <it one ~1~other , 11 she cries 01t , 11 just for? moment n011• we 

h&ve e::ich ot1ier . 11 lin t no one looks nnd no one listen s , and Rll of th bus i ne ss of lj Ie 

goPS on . She cannot benr it any longer ;ind uegs to be tf'ken bc1cl~, Lut before she 

goes she turns to spe ak her gaDewell: 

I 

\ 



"~ood bye, !,frmm , goou. bye PE1pa . goodbye Gr overs Cornerf' ••• good-bye to clocks ticking, 

ana hot baths , and newly ironed dresses, and lying down <1.nd geeting up again ••. on earth you 

are 1tll too wonde ful for anyone to re Plize you . 11 She turns to the stage manager. "Tell , 

me," she asks, 11 does anyo?e on eRrth realize life while h e li--;·es it, every , every minute." 

\ "No, 11 he replies, "the poets and sAints , maybe they do some . " and t en the girl turns 

to the world and spe.,ks h ('r fina l words . "That 1 s n.J. l hnmfln beings nre , blind people. 11 

Ts no this the mala dy ,·rl. ich afflicts us. \:e are blin<l , blind to so much of the be ,. uty that 

is in the world. We walk about on r1 cloud of ignorance., tra.mpelling on the feelings of 

those about us, we spen and waste time as though Wf h Pd a million ~·ears tolive, always 

at thP. mercy of i>ne self centered passi 011 fl.ft er ,mother . 

Oh yes, we remember the good times we had in the long ago, but we f :liled to appreciate 

those self same times whn we actually lived throngh them. We look at pictures taken 

yesteryear, they bring us memories of wonderful days. We remember a wAlk with fl friend, 

a twilight hour spent with a lovE>d one, the first time we cru;;e our of the hospital after fl 

lon : .illness, and SflW the e , rth, the sky, the sun , embraced our loved ones. How wonderful 

these were , but. we did not knowi t t en. How wonderful thesP are, but we do not lmowi t 

now. We are too busy, too much r.oncerned with either regreeting the past or dreading 

the future, too much involve d in getting and in spending, we are too blind. 

Adversity reminds us of t.his t uth. It reminds us tha t whnt we have cc1n be taken away. 

It plea ds wi t h us, therefore, to be more awa e of what we have. When one loveis taken 

away, it enjoins us to offer n donble me asure of llive to t lJ.ose who remain. In demands 

that we confront ef!ch day with the psalmi sts convietion: 

which the Lord hath made , let. UR re joice ,ind be glad in it. 

Ze hiwom ••.. this is the dey 

Adversity remjnds us of t11is truth and so Wf' say with long sufferin ,~ Job of Old: 

She ll we receive the good at the h ,md of God end not the evil aso 
Sorrow deepends our love for the blessings which remain. 

These then are the consolati.ons of advers ity, the blessings of sorrow, the good which 

I 

\ 



.:. t; • ..,. 

) 
.{ 

c omes t.o us from t e evil , the s ilverlining of t !1 e storm clou 'i!:' w~ .icl1 nre ;:s 

much H par of our existence ,,:: swishine ;i nd ~ood f ort me. Don't tTdsunderstimd 
-••--••••- - h~-------

me . I do not me,m to SAY t hat t h e lJ l c:>ssings of s orrow c ornpernrnte us for its curse ,. 

There is anguish wldch cnnnot be f orgotten , wounds 1rh ich wHl never he :-i l , 

hnt if we f Pil to rec ongni ze ,incl wi n Pt l c·1s t t hese h lessings , if , be cause of 

our advPrs i ty we r ebel ni;ni ns t l i fe , 1 vh~ t lien we ,,,ill be left witl~ nothin(.:' , nl'ty 

with wo r se t h.-,1 not.h i,_ , f or we will bP den.ving 011rsPlves to t hose who de:µe nd 

on our l ove . 

Ultim::..t el,· it mattPrs no wh eth er we understnnrl our f nte . q}rnt mdt t er s is t rnt we 

be a r it with dip;nity . For this ::ih ove I' ll WP 1::now . orro,1• comes from God , even 

PS it le8ds fo God . Rooted in the divine, it carrie s ns Alof t to t h e eternally 

divine . - The Lord i s ~• ljght 1:r--:.d my salnvation . 



·1 Yorn Kippur - Union Temple - 1973 

KEVAKORAS KOE EDRO MAVIR TSONO TACHAS SHIVTO 
As a shephe"4 seeke th out his f 1 ock 
counting his sheep as they pass beneath his staff 
So mayest Thou O God pass every 1 iving soul to pass before Thee 
Appointing themeasure of every creature's 1 ife, and decreeing its destiny. 

My friends, if there is a time of sanctity in our prfane 1 ives 

If there is a time when that curtain we have drawn between ourselves and God is 1 ifted 

and we experience, however fleetingly, a sense of colllfTl.lnion with the divine, 

If there is a day when that sacred spark within us - which slurrbers through the year -

is awakened to a bright and burning flame ... 

Th~ surely, it is this day of days, this SHABBAT SHABBATON, this Sabbath of Sabbaths 

with its plantive prayers and its haunting me\odies 

which touch the heartstring and express the unspoken yearningtof the soul. 

All through the long day of alonement the sacred service ebbs and flows. 

At times it sinks, reminding us of debasement, sorrow, sin 

But then it rises up again, giving us the assurance of God's sweetest gift: 

his forgiveness and his love. 

Yorn Kippur is a day of many moods. 

A veritable eddy of emotions swirls within us 

feeling of joy and sorrow,~ confidence and apprehension,~faith and fear 

follow each other in rapid and relentless succession 

We would be hard put to single out one mood as dominant 

But if there is such a thing as a leitmotif in the symphony of our sentiments, 

then surely it is that sad and solerm sense of awe, th~t trerrbl ing which seizes us, 

as we contemplate our past and our present 

as we strive to pierce the veil of our future. 



Rosh hashono and Yorn Kippur are pre6isely what our fathers called them: 

Yomim Nouroi~ - Days of Awe, Days of Fear. 

We are all of us afraid today - afraid of the future and what it may bring 

afraid because we know the past 

because we know life and all the cruel things that it can do to us. 

We know that every man has his date with adversity 

It is a date which adversity will not let him forget. 

The cup of 1 ife runs bitter as well as sweet for all 

It brings us not just those beautiful things we crave 

but also those fearsome things, in their infinite variety, from which we shrink. 

Who among us has not been stunned by the tragedy of 1 ife touching too close to its Jovel ines 

A young woman, beautiful and healthy today, ravaged by disease tomorrow 

A man strong and confident one day, the crumbling like a castle of sand 

built by children 1 1ong the shore when the tides of destiny roll in 

plenty and poverty •.. righteousness and rotteness ... beauty with its sting of evanescence ... 

the laughter of children, and then, too soon, the silence of the grave. 

We are afraid because we know that we too will meet adversity 

and fearfully we wonder when and in what form it will strike us. 

Ml YICHJE UMI JOMUS ... MI BEKITSO UMI LO BEKITSO 

who will live and who will die ... who will finish his allotted time on earth and who will not 

who will perish by fire, by water, by pestilence and by the sword. 

who will be cast down and who will be exalted ... 

Fear is our dominat emotion on this day, and our domirent desire: 

comfort, consolation, the courage to face our fate, 

the spiritual strength which is born of an answer to the agonizing •~hy" of suffering. 



It is an answer which is not forthcoming 

Why ... why suffer ... why was there ever anything at all ... 

and why if something had to ba?was it ma ce as it is, with evil as well as with good ... 

One would have to be God HriGrself to answer that, or to comprehend the answer 

could it be written down ... 

To expect an explanation which will plunt> the dephths of the mystery of suffering 

is to expect the essential I impossible. 

There is no answer to the "why" of suffering 

All we can do is pray for courage 

that inner strength we need to face our fate with dignity ... 

And we~ ask the wisdom to recognize in our sorrows and to wrest from them 

those sparse few blessings which are gidden within them 

For there are consolations even in our sorrow, if we are but wise enough to discern them 

The evil of 1 ife can be tamed to serve the good 

the very staff which strikes us, can become the staff of our support. 

Perhaps this is the truth which the author of the Book of Job bequeathed to us 

when he cried out: 

GAM Es HATovl NEKABEL MEES HO-ELOHIM vE-Es HORA LO NEKABEL 
Shall we accept the good at the heand of God, and not the evil also. 

Adversity can be made to yield its good. 



To begin with, it can give us inner strength, for adversity 01.Jst be overcome 

Every overcoming involves a struggle, 

and this struggle steels our inner fibre. 

In reading the biographies of great men 

we are always struck by those among them who mastered a personal crisis 

who, though reared in poverty or facing some physical disabi1 ity 
/ 

nonetheless managed to persevere. 

We might well wonder whether such men would really have reached their goal 

~ad they been born on the sunny heights ofgood fortune 

had they not been challenged to struggle from dark night to I ight. 

In some ways their misfortune was at the same time their greates fortune 

They did not succurro to it ... they confronted it ... they made use of it ... 

and the resulting struggle revealed and steeled their strength. 

A great artist once won the unbounded admiration of his audience 

when in the middle of a concert the A-string of his viol in snappend 

and he calmly proceeded to finish the difficult concerto on the relllilining three strings 

of his instrument 

There is the human problem in its epitome: 

Getting 01.Jsic out of life's remainders after the break has come, 

winning the battle with what is Jeft from defeat, 

being imprisoned like a Joseph and rising to dominion, 

or outmatched like a David and conquering his Go1 iath with a Pebble, 

or like a FRanz Rosenzweig, hopelessly, helplessly crippled, 

and deprived of thepower of speech, 

nonethless completing a major philosophical treatise 

by pointing to the individual letters of an alphabet Board before him, 

painfully spelling out letter after letter, word after word, sentence after sentence, 

paragraph after paragraph of his voluminous work 

entirely dependent on his wife for the transcription of each and every syllable. 



Nothing is human life is so impressive as courage, as guts, 

and there is no denying that adversity has its share in developing essential qualities. 

Suffering can make us strong. 

It also serves to make us kind. 

It awakens our understanding for others. 

Not un\ike death, it is a leveller which tears down the barriers separating men. 

Life is a struggle. It claims its sacrifices. 

And when destiny's iron hand seeks out and strikes its victims 

it does not consider rank or wealth 

It knocks on poor min•s hovels and on rich min 1 s palaces alike. 

iut we choose to ignore this truth. We erect barriers which hold us apart from others, 

as if we were of a different breed, as if we were from a different world. 

We lack understanding for those whom we regard below our station in life. 

Our judgment of others is blunt and harsh. 

When we see someone who stumbles , our sense of self-adulation is aroused, 

we do not ask the reason for his failure, we only smirk and damn 

and with this condemnation express the preeings of our proud hearts: 

thank God. I 1m not I ike that ... l did not go his way 

Ah, but then misfortune enters the world and knocks on our door. 

Now we begin to understand. In our pain we begin to sense the pain of others. 

In our anguish we feel the anguish of others. 

At last we realize that misfortune does not necessarily presuppose a blemished 1 ife 

deserving of condemnation, 

that it can come to any man without fault 

and should evoke not condemnation but pity and sympathetic help. 

~ become kind .... 

Sorrow has made us kind. 



This surely is the roost significant lesson adversity provides: 

it impel ls us to be milder in our judgment of others, 

it snensitizes us to them. 

It teaches us to know that no matter whether we walk along the high roads of 1 ife 

or sturrble in its deep shadows 

we are all at one in our dependence on destiny. 

GALGAL HU BO-OLOM ..• there is a wheel in the world ... it turns ... 

today we are on top ..• torrorrow may well find us lower ... 

who among us dare assert with assurance that it will be otherwise. 

We are brothers in life and brothers in pain. 

Then why not 1 ive as brothers should. 

Adversity can teach us one rrore lesson still. 

It can make us more appre£iative of the good we receive from life 
~ '-, (,_,i(l c;-t V \Mb I ( th. t;l,~ Q.,.. l; ' (. ~ 

good wh+e-h we disregard in wanton carelessness toe eften, if not erl tt, time~ 

Thornton Wilder, in his classic Our Town, dramatizes this point 

in what has become my favorite passage of American drama. 

In this play, as you will recall, a young woman who died in childbirth 

is permitted by the stage manager to return to earth for just one day. 

She chooses her 16th brithday as the day which she would 1 ike to re-live. 

But as she comes upon the scene so familiar too her, 

she notices that everyone is far too busy to rel igh the thrill of the moment. 

"Mama, Pappa, let look at one another, 11 she cries, 

"just for a moment, while we still have each other ... 11 

But nobody looks and nobody listens and all of the business 

She begs to be taken .r,1ay, but before she leaves, she speaks 

of liee goes on. 
fc....L-v (l lv,"t.'ij ' 

these lines of farewell 11 

1\ 



"Good-bye mama ... good bye papa, ... good-bye Grovers Corners ... 

good-bye to clocks ticking and hot baths and newly ironed dresses ... 

and lying down and getting up again ... 

on earth you are all too wonderful for anyone to realize you. 11 

She turns to the stage manager. 'l!ell me, 11 she asks, 

"does anyone on earth realize life while he lives it, every, every minute?" 

11no, 11 replies he, "maybe the poets and the saints, maybe they do some. 11 

And then the girl turns to the world and speaks her final lines" 

"That's al I human beings are, bl ind people." 

Is not this the malady which afflicts us. 

We are blind, blind to so much of the beauty that is in the world. 

We walk about on a cloud of ignorance, trampell ing on the feelings of those about us, 

we spend and waste time as though we had a mill ion years to I ive, 

always at the mercy of one self-centered passion after another. 

Oh yes, we remember the good times we had in the{ong ago, 

but we did not know it then. 

We look at pictures taken yesteryear ..• they bring us memories of wonderful days. 

We remember a walk with a friend, a twilight bour spent with a loved one, 

the firts time we came out of the hospital after an illness 

and saw the earth, the sky, the sun, embraced our loved one. 

How wonderful these experiences were, but we did not know it then 

How wonderful they.!!:!:., but we do not know it now. 

We are too busy, 

too concerned with either regretting the past or dreading the future, 

too much involved in getting and in spending, 

we are too blind. 

,,. 



\ 
Adversity reminds us of this truth. 

\J;I\ Sv~IL.1-t 
I t reminds us that what we have e=att b'e taken away. 

It enjoins us therefore to be aware of what we have ... 

to greet each moment with full awareness 

to cling to every day of our lives, with all our heart and soul and might, 

while yet we may. 

These then, are the consolations of adversity 

the blessings of sorrow, 

the good which can come to us from evil 

the silve r ) ining of those storm clouds which ar,e as much a part of our existence 

as is sunshine and good fortune. 

In truth, we oaa exclaim with the suffere of old: 

11Sha11 we receive the good at the hand of God, and not the evil a1so? 11 

Please don 1 t misunderstand me. 

I do not say that the blessings of sorrow compensate us for their curse. 

There is an anguish which cannot be forgotten, 

There are wounds which never heal. 
~ h ; dk u. f,,V i) V / s; ~) I ( {){,.) 

But if we fail to recognize and wrest at least these blessings f~om eur--.OF-F-eWr 

if, because of our adversity we rebel against 1 ife7 a.,....,if J.f_ y1.~' f • 

why then we will be left with nothing, 

nay with less than nothing, 

for we will destroy also those who still depend on our love and strength. 

Ultimately, it matters not whether we understand our fate. 

What matters is that we bear it with a dignity. 

For this above all we know: 

Sorrow comes from God, even as it leads to God. 

~ooted in the divine, it carries us aloft to the eternally divine. 

Adonoy Oris vishi ... the Lord is fr"I light and fr"I salvation. 

Amen. 



KEVAKORAS ROEH EDRO 
MAAVIR TSONO TACHAS SHIVTO 

As a shepherd seeketh out his flock 
counting his sheep as they pass beneath his staff 

Rabbi Schindler 
Yorn Kippur, 1976 

so doest Thou O God cause every living soul to pass before Thee 
appolting the measure of every creature's lie 
and decreeing its destiny. , 

My friends, i& there is a time of sanctity in our profane lives 

if there is a moment when that curtain we have drawn between ourselves and our 

father in heaven is lifted 

and we experience, however fleetingly, a sense of the communion with the divine 

if there is a day when that sacred spark within us which slumbers through the year 

is awakened to a bright and burning flame 

then surely it is this day of days, this Sabbath of Sabbaths, 

with its haunting melodies and plaintive prayers 

which touch the heart and give voice to the yearnings of the soul 

All throug the long day of atonement the sacred service ebbs and flows 

at times it sinks, reminding us of debasement, sorrow ·sin 

but then it risis ·up again, 

giving us the assurance of God's sweetest gift 

His forgiveness and his love. 

µC\v S-~g_ 1"V(;_.ef L.-~ -,;N'OC..: ~L 
Rosh Hashono and r om Kippur are not really Jewish holidays, thematically speaking. 

Of course these are the most sacred days in the calendar year if the Jew 
(, (1.. fv f't r l °'-..-- ·, 

But their message has no predominat Jewish connotation in the ethnic sense 
C!...~cC~r(. /~L ~ c~

16 j~~~:Yc Q_lj(L kt~ ~ CQ(Q 'old.I fi' .t ,::k- ~:-
no refenHwes t-o"~r'tietilar-a-nd. dran,tic events in tbe ai~tery of our pe 7\ 

Pessach speaks of th-+ Exodus from Egypt, Shevuoth remond s us o f >inai 
f'.'<ec..A l .-1.-

and Purim i;ernii:i.d 11i Qsi our people's deliverance Chaunuka 

-~ ~Uiw~h-e nt- \.,w/,the few • h d h I tr1ump e overt e many ,-
L I.~;_,,. .... -
-~ right prevailed over might. 
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Not SQ_ Rosh HHshono and Yom Kippur 

These -precious days speak to us -not s-o much -a-s Jews, -- - - - -

as the sons and tlaughters of a particular folk, of a distinctive grouping. 
Vd.-+~ 

They speak to usAas individuals, as men and women, as human beings. 
~16 1$/ ~ 9 '~ J re.. s c J ( They seek the self reckoning of~~ Mlt untr:sal eo1:1l. 

'IT I ~ It 5& /: l f:1:-K o /JI /J ~ (.)-/Ju /f C-c J w Bz. i)S' H fr>.J bid 012 T)lti 1J ()6) J t?iJ tk £Jt7i..,L 
confront us wit 1 e s 1ns1sten , pe • //if D p 7l'll.:.-

~b t.J 

here are 

and __how far 

in your world? 

that ou t-you 

fi_J 5,J 9,.o dJ /)_ 'Sf.Qd \-<. 
None the1:e~7 Gn Rosh H- shono, I spoke to you essentially of ou~ responsibility 

" 
to our fellow Jews 

axak•mcxile:xax:axeBl!ll~Rx I spoke of our oneness, of our sol·idarity. 

hat our life forever demands invovlvment with a larger fate 

Jew is a lie and a fraud when he is more an individual 

than he is a Jew 

emerges whole, authentic only, once he surrenders himself to the cause 

of his people. 

~ l•~'l_ 
But today, on Yorn Kippus I want to restore the balance, to underscore the 

A 
counterpoint 

to speak of those duties of the heart which extend oeyond our more communal 

boundaries and embrace the world. 

After all, we 
~ fl 

nd ~ I want 

are not just Jews, 
t'( " • .. '• 

1 }J ffJU 
to awaken not just 

r 

a)---, 
we are human oeings 
l)vf- ~'-\. .> c,,-.l'l.€.-s 

f(.~ !PC µ-r{. 
the awareness of our 

0 p 1)-/ ' • t.4.-t- l> 
0~ Tf~ •5 (!.,-r-t 

essential unrty as Jews 

but that awareness also which speaks to us of a common humanity. 
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There is a need to make 

J)D 4Ji:; 
longer ask: 
j)c ueAff< 

r9ther: is it good Dr bad for the Jews. _ 
f. 

.. f) 1)- - 1,J;" ~ ~ -rth ~ - - ~ ~ ~ -t' When~ question i~ask,d in its narrow, selfish, provint'ill ~, 

't;:.--implication is crystal clear: 

G) 

K..ee-e s I I '2-<.-c_ -t -
keep silent about the duplicjty of the administration, because the adminsitrations 

has done so ~ much for Israel. -- - S£r;.ll..~'/7ff'-, 
l,nlJZS r ir! sH'ocJs,t,,v ____- OF 1)'2£~"~, 

keep silent about amnesty, becasuse -V -is unpopular and1,~~er antisemitism 
-i-kr-f{~~~-.,,:rctol2< t,(.<lt w..i..i...-tA, 4«& ~ c.;t-..J.... 

keep silent about the pligbt of the c1ties ; becaus~the Presient holds 

Israel x:axki:xxnmtxx destiny in his hands; _ -~ l .>hJ ~~> 1-/UJ~~~ 
keep silent about CIAoecause it flliiiiQW!bly colects intelligence that is 

helpful to Israel and vice versa ' 
\ 

keep s~lent about the FBI because reckless a it has been, it pr&l,at,,ly also 
~ / - ~ 

snoe1Ps on Arab students and on the k~t 
c.."9 J~µ(,JC,. 

and above all keep-Silent 'et> the swollen Pentagon budget which has -a -1 ife all its own 

~ t because we know Israel desperately needs 1llCJIIXX Americasarms 

Keep silent ... silent •.. forever silent. 

' 
And thus

1
~ novle Jewish conmrunity W /Lo~~ ~ £> S f- .D_rt{J (,_ft' In--~ 

t!~e~~~~rghtei !6f the prophets 
"1cu 1~r 

BREB~reduced to a narrow, self-righteous, inward looking defense league, 

ls fr 

\ l C 

f<.. i1J V tfl3_<;. It- -
7~t-J D<i. t-1 c.--r w (1 1 dt ~ f2..<..u ~ R- <; eo ~ 

J<.))if\.}fµ&

;j)c,M ,.._, f',µ1 

-11) .[) ;) ~ 
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C l< 
n...self-interest,~ 

more knowing, enlightened self-interest 
J.fa:>~·cJ ;n/2 c vs rv -1-o 
f!W·i~ broadeni4!j of our concerns, '! widening of our horizons. 

needs alone, 

e need the understanding of others, 

advocacy, 

sustaining help. 

hy should a 'BA-1~ ILJ8Uiaise his voice for -.Sovier Jewry if- I .am indifferent to 
~~~ ) 

the plight of ~ ku1,t.\ v l 1 '--L ~✓ 1 Uc h l ~ ~k- , 4. ftt '1£ \ 

should Roy Wilkins enaorse our every-pro~Israel resolution is I ignore the 

~ 't!g ~~~r~1~i\~~~8 t1ack gre~X"~.cJ~ / rg~:~ 

Jews enjoy an influence in America far beyond~rreftg6Q. accountab~y oiur 

numberJc.. <f ~ · 

one reason is surely this: 

we are involved in the electoral process 

because we share in the life of this community in all of its aspects 

o~tl 
ecause there are Art~leavitts and Emil Baars and countles Jews + ,;e-... - • 
~~~rv~ our counrtr i_n places high and low. 

srael depends on a strong American Jewry. 

ell, American Jews can be strong only a a land which is truly free 
- • ~ec.o~tLt.fu\.£1 '1 , 

hich is racially decent~ ---.c...J 
. . - A 

rte '-H i>. f..F'lz_l<.~ \-ffL T uL (e( T Po_S.S.< B Le G©u ~u I y or of f()i,fl)JJ;r >' 

.pi, '1--l 'i..f ~ 0 ~ 

$( &-.H , DI=""' ~)) 

C.J,e._ ~ 'i..WS. 

Wf- It <-T ft t £ 11 u c..~ r I{) 0 

t- n~ 



But something more than an enlightenes self-interest 
, o ~ L.H> (L L O . . 

0 r won suffering should move us too, u 

Jr Ci) 
LOO O fz. ,-i tJu K... J>co.t..w ltY <:: 

should bestir tt£, 

it should sensitize us to the pain of others and bestir us to help. 

1-/i 8. I e>J !) ,i • ~ 'ff ddV Q ~ Iv' o, ;}-K__ (J ,J 1..) -f O µ '£ _r Tb 
N'el! jo:!!t-Jews,: but a) J human be4-o~ 

f fv r/ ,t,) !;'i.. I ~ "--r 
are bound to one another in an unbroken unity of pain. 

We cannot deny this reality. 
~ h C, bu.-o ', I" 

True the shoah is sui generis, unprecedent in its evil 

" there is a chasm, a yawning gorge of blood which seperates it from all other 

cataclysms engulfing modern man ; 

Still it is only one fearsome road leading into the abyss of human evil, 

Our age has many pathways sinking into this hell: 

starvation in the midst of plenty 

the archipelagoes of Russia 

a rain of death all over this world 

a velt brennt brider H nit nor unzer shtetle 

the wolrd is aflame, not just our homes. 

An ancient rabbi once said that no one can be human unless is heart is broken. 

Well, our Jewish hearts were broken in every generation, including our own 

and one meaning of this suffering must be this: 

we will not stand idly by the blood of our brothers 

not our own blood nor the blood of our brother man. 

1 
Y€~ f OJ l ·f frr0 s fto u L 0> r1 if!/_ c; u l 

11-tf ~ Pr I tJ O f7 o J\-t 1.fi-~ 
I 

~ ~ S, f-\'uu L- 0 Le-Ao I/~ 1 o 71,; /.... ~ c-<, P I r:h1 a -+>-- µ ci r-

1 ,__; L-J Ml-t1 Bv 1 0 t.JT w /1{2..~ TO nK [J'O/l _ _( ___ /J 
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Our connnitments as Jews, our most sole1~ommitments..:-aie alse 
V-etL Om--' tJ <;>1 lS1__ o,.J 

xlllli:x Judaism~ ac¼er ever defined j'Q:3 in -parochial terms. 

at stake her~ 

Our tradition always saw the saving of the world as the necessary 

precondition of Jewish redemption. 

~awing on the well-springs of our faith, we Jews do have something to say 

about the assault on liberty in America 

about the national retreat on social justice 

about the hideous neglect of theurban priblem 

and about hunger in a world in which famine has become the eapected way of life 

-- or rather of dearh. 

Aye Judaism is a passionate commitment to life 

to this world, 

to human values 

and these values are sorely needed to keep man hdman in this callous world 

These values alone give meaning to our survival as a people. 

For if in order to survive A- S. ft 3 c 

i,f!/t must turn :::t back to the world, 
I p I JJ o , .. J)U.., -;-_ 'M<i ~ 

seperate ~s from human kind 
i F' • " l..nd' P1 ~ -1- emulate the violence, the callousness, the bigotry, the narrowness of our 

--enemies 
T -:J J ~ f¥,.. Le PrJ 'i.. G.1v t. u l '17 --~ /5W ~"=' ~ ~ 

why then re:xli@~ woulct='be jttst as well wer~e-tte shuffle off this mortal coil. 

~ ') /_..)\ .(;:, [IL~, 
,0~j . ~ f 2<1? t 

f <;:. L..J /{€ 

Lr (<._ __ rr 
ll-o A fsZ 
f;J-o D'f ,.J1r o d tJ ~ 
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I Tm be a Jew is to be something more than a surviving, endangered species. 

j To be a Jew is to be a goad to the conscience of mankind. 

1~· circumcized heart of flesh and not of stone 

to be a part of the civilizing and humanizing force of the universe 

To be a Jew is to defy despair, though God may tary 
c<___ 

To be a Jew, as God told Abraham ahousands of years ago 
.-----
is to be 

I but also 

part of a great an enduring pople, yes, 

to be a blessing unto all mankind. 

/ µ52 ~ 1 
And so, on this great and holy day we turn to God in prayer . . 

' We pray for ourselves, f 

against y and for equ 

against 'tH,l.u.¥.....,~-vtt nd for jus 

people·, for all 

d of this land 
Or.) TO U~ fr I 
i TV ~,4,,0 

or freedom 

~ a a0rd thtrt w found place 

our utmost to keep it so }of.. .A- , Ti;. 1(.11°1 z..t?-.J ~ 
A-,.Jtl (,,Jg- {-t[.tL~--1>1 I I r;.ffc-/ /Lf:So u J ~ 0D ' 

to make Americ America once more. 

i 

courage and the strength 

I~ 

r;; r ~ 
place . wil 1 do 

('-

\ 
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Youth Sabbath 

Perhaps you are familiar with the story that is told concerning an archeologist who 

placed an ad in the New York Tines which read as follows: Wanted. Man six foot four 

inches tall. college graduate, adventurous spirit, to accompany sceintist on an expedition 

in to the heart of Africa. On the morning following the appearance of this notice, 

bright arrl early, a Jewish man a ppeared at his door and announced: "I am here in res-

ponse to your ad." The archeologist looked at him somewhat quizically and exclaimed: 

"But are you six feet tall•" "No," replie i! the latter, "I guess yo ,.1 can see that I am 

not much more than fife feet four." Well, then, ~rhaps your schooling is extraordinary 

and then your height won't matter. What colleges did yo n attend, what traininr. did you 

receive?" Frankly, sir," .tt_d the other. "I didn't I!lln&.ge to get pa.st hi~h school." 

"Are you at least an adventurous spirit1" "No," replied the applicant, "I must confess 

that I am so timid that I won't even teave my house unless my wife forceSme." ''what 

in the world are you doing here, 1hen," thundere d. the archeologist. "Didn't you read 

my adJ Didn't you see that I specifically requested tm services of a an sic feet four 

inches tall. with sound 1l"aining in the sciences, and pos sassed of an adventurous spirit?" 

"I did, sir." replied the Jewi sh mane "I came, merely to tell you, that on me. you 

shouldn't count•" 

We laugh when we hear this story. Imagine, A Jr8n responds to an add though heknows that 

he cannot reet the required need, nay, without even having the slightest intention of 

meeting the. t need. And yet, we too are guilty of such failing at times. 
I 

Consider this: 

in'Vitations to attend meetings or to join or ga.niza tions are also advertisements of a ki nd. 

Otten we respond to them with our physical presence~ - we attend the meeting, vre 

join the organize. tion - even while knowing full WP- 11 that we la.ck the capaoi ty or the 

willingness to offer fuller commitment. Extraneous reasons compel our response: social 

pressure, gregariousness, '9M' irrepressible ouri osi ~, anythinr, and everything except 

commi 'bnent, a wholehearted a ff irmation of the cause which pleads our presence and support. 

Now we of Temple Emanuel sent out an add, as it were. We announced that a service wo •lld 

be held here tonight, arrl a great ma.ey have r e sponded• men and women, boys and girls. 

Is this more than generous numerical response indica ti w of a wider iden tifioa tion with 



J 

All this collective activity is but an outer expression of an inner devotion to Judaism 

whose flames burn bright in the heart of our youth. Moreover, it is a flame which warms 

them not only in the synagogue, but even without t hese sacre walls. They feel secure 

in their Jewishness, much more so than did we of an older generation in the days of our 
kM,._ 

youth, ani they wish to be identified as Jews wherever they go. There is no shame, no 
A 

hiding, no fear, only a pride in faith. 

Their sense of assurance 

trifling, sue h as in the 

is reflected in many ways, some significant, 1111hers apparently 
(.~ 'I. .,.f ff1-..4 1,.l, ~ 

display of Jewis h symbo1s. While from a strictly theological 

" 
and intellectual point of view. I hold no great brief for the wearing of charms - as Rabbi 

Klein is fond of saying: a mezuzoh is a doorposts and doorposts are simoly too heavy to be 

worn about the neck - still I heartily applaud the sniri t which motivates their display. 

In my younger years, I and my contemporaries wo•1ld ne-ver haw dreamed to reveal our ide ntity 

in so brazen a manner. Wherever possible we chose to hid r our Jewishness when in contact 

with the non-Jewish world• Alas, j ustice triumphed uoetice.lly: the generations ashamed of 

their Jewishness were compelle d to wear its badge. 

The enthusiasm of our young people for Jewish identification is manifested in more srious 

concerns. This past summmer, at our camps for Temple Youth, we conducte d an intensive 

study designed -tx, test the Jewish attitudes of our teen age population, end its conclusions 
Le::t M.-1.J , t.. I ~ , k.;i-'l ~~ 1 f,; , • r \ 

are highly revealing• iearly nine si:x percent, for instance agreen with the statement 

that "if it were possible for Jews to have a choice, undoubtedly they wo uld chose to be 

reborn as Jews," and nany added tha. t if non J ews had an opportunity to know Judaism, rre.ny 

would embrace it. I asked a similia.r question of adults not long a. go. Their r eaction 

118.s just the opposite. "why in the world should a. non Jew want to be come a Jew," the asked. 

The study of teen age Jewish youbh r '1vea.led -that our young peo --le are not overly concerne d wi 

with anti•semitism. They a.re cognizant of its existence, w be sure, but t hey ha ve no 

sense of threat to treir security. A similar frame o~ mind is evinced in their reactions 

to Israel. 'A: ce-.eil fet"-~Ilt ourd 'nave li -t'-t;J e suc cess in :fecru IBr on _, -thmrr. 

"Israel is the goa l of my peop l e," wrote one young man. "I've never been 
there, but in a way, I consider it my homeland. Sure, America is my home, 
but Israe l is my country also, 'Whether I am there or not.••" 



the ideals for which this sanctuary stands? I dare not ansr.er for all who a.re 

assembled, but I can speak for the younger pe O?le who a.re here tonight ••• my extensive 

association with them gives ire t h.is a.ssura.nce ••• They did not come here to tell us that 

on them we shouldn't count. They are here, upon the contrary, to assure us that we 

cm count on 1:harn. They are here to tell us that Juda.ism can count on them. They 

are here because the ' a.re committed, fully and intensly committed to the cause of our 

people a td its fa.i th• 

Surely nothing in present day Jewish life is more heartening tmn this, eclipsing in 

significance even the creation of the itate of Israel, for the la. tter bespeaks physical 
~1·.J~, 

rebirth ri-one while the presence of you th in the synagogue hol~ forth the beautiful 

promise of spiritual continuance. There was a time not long ago, no more than a 

genera. tion, surely wi -thin the me~, ory of nany aere, when fa the rs bemoaned the spiritual 

death of their sons, when the synagogue resembled much a moshav'l.'keneem, an institution 

for the aged, a ttra.cting no more than a handful of ald men and a mndful of old women. 

Not so today. Children, once more, are gathered 'round the altar of the Lord, and 

they have cone to bless us. 

When weighed in tre balance of active i:articpation alone, Temple Emanuel can well be 

described as a congregation for you-th. Consider the thousand pupils who attend our 

Religious School each day a week. Think of our Sabbath services and our holyday 

~ ~ 
services which attract an equal number - it is only a pity that their parents ft!'e not..-'\ 
~~f {"" a 
, a~t their childrens side in the pew, but at least the children are "Giere. Think of our 

H-,gh Schoo ]. program, completely voluntary, which still attracts the grea tar portion of 

our confirma.nds and in whose behest last year we added a third year of intensive study 

to our curriculum• And th 'nk, especially, of our Temple Youth Group whose members 

prefer lectures to dances, programs of social service to entertainement and who chose 

to write their own prayers and to create new· exoressions of worship for their regular 

meditations• 

) Les t you believe that ou r congrega t : on i s unique, look a.bo" t yo , and see: young men 

and women two hundred strong not counting ou r own, from eve ry i:art of our region and 

beyo)'\Cl
1

each of whom could be the bearer of equal good tidings. 



) 

Such answers reflect a wholesome sense of belonging to the Jewish group, an almost 

consoious oasting in of treir lot with Jews the world over. 

We asked our teen agers some pointed questions in an effort to de termine just how they 

evaluate the Jewishness of their parents. There was an equal division - about hald ~ 
+l,..L,v µ....c...- ~,.,.., ~! +-

Jl:iefiiTI~~"'IM,~l,..:l;Jle"4'~ parents' Jewishn9e'e) the others weN not - but no matte what their 

estimate, the underlying attitule was the same, for the former were pleasedwitti. the 

Jewishness of their parents, while the la tt.e r were critical of their lack, One yo ,1ng lady 

wrote: 
I 

"My pa.rents aren't good 
feel it in their hearts. 
reall'Y'a good Jew•••" 

Jews. Tm ir Judaism is a.11 put on. I don t think they 
Unless someone feels religion the way e do, you are not 

-~ 
wrote another, 

"There is a difference between my folks and me hov, we look at religion. 
build my who e life around religion. My folks aren't too rood as Jews. 
have a Christmas tree•••" 

wrote a third, 

"They aren't good Jews, there sho ld be more religion in the home ••• " • 

I plan to 
We used to 

Fancy such change in attitude• A genera ti on ago the pl a.int would ha -ve been just the 

opposite. "Our pa.rents are too traditional, too old fashioned," would have been the answer 

then. 

Our teen agers frown on intermarriage and because it is often the first step in this 

direction they frown on interdating. Their desire for Jewish identification express~s itself 

also in their demand for more ritual both in the synagogue a.nd in the hone. "By all 

means let us have more Hebrew in the service," said one young lady. ' "That s one way of 

telling that you a.re in a Jewish hoooe of worship•" As for ri b.lal in the home, one boy 

had this to sa.y, and his answer is typical. "we ha~ candle s for Chanuka, and we have a. 

seder of a sorts, mostly the food , of course, and little of the story. I wish my pa.rents 

would Ugh candles on the Sabbath also. That way you -now yo are Jewish, and yo ,1 shou ld 

be proud of it. \I 

1Cu ~ ~- .... (.AA ., le.. I 

It is amply evident that the feeling of our yoµth for Judaism is strong and enthusaistic, 

and that this feeling represent a radical divergence from the sense of inseouirty in their 

identity as Jews whio h marked the younger generation no more than 2 decades ago. 
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Lest the young people present feel just a bit too proud of their attitudes and in de fense 

of the older generation, it should be said t1-at the cJew status of Jews in America and 

in the world has considerable improved of late. Thwenty years ago, Jews lacked the 
'4t-lt ~ l "'1 , ,Q id .... ~ l(,(rJ , 

economic security they enjoy today. Twenty years ago they lacked in social recognition. 
/I 

Twenty years ago antisemi tis,n was virulent - in its violent forms in Europe, culminating 

as it did in the martyrdom of six million of our brethren - and here in America also in 

somewhat calmer yet equally insidious form, here in America where economic and social 
A ~&..J,..:.t _ ...... ._ 
restr1ct1on were commonplace. In a word, it is just a l i ttle bit easier to be a jew today 

and to be firm in proclaiming one's "'ewishness. 

Again, it ought be said, tothe rrerit of the older generation, that in spite of their ,m

oerta.inties, in face of their n:any insecuri ties and obstacles, the ·- fl-i:~-rte-e-faB. nonetheless 

msutered the wisdom and the strength to build ttie jnstruments of' Jew· sh survi'val. They 

are the ones -who struggled and succeeded to improve -the s ta ' us of Jews ' n our land. They 

are the ones who built this house of worship and others equally glorious - with their p rogram 

of intensi-ve religious education and other 100aningful activity. They are the ones whose 

imagination conceived the movement of synagogue you-the And alythese, the work of t~ 

hands, gaw birth to the fruit of pride in fai t h which marks the younger generation. 

One more word must be said, and ttiis by way of admonition to our youth. Mere pride in 

faith alone is not enough• Me r e sentiroont is not enough. To com3 to fuller and more 

beautiful flowering, t.htse sentiments must find expression in deed - not just the deed of 

~ 
ritual - the kUldling of candles, the chanti n g of prayer and song1 frimarily, ttm-se-

£eeJ.angs .of pdcie JRWB'9 t'½m eup10sei4n• in the ethi cal deed, the deed of human kindness, in 

the practice of just i ce and love be tween nan and man• 

~ ra e-~~ 
Curiously enoug , ur s tu'iiy of teen...age Jewish Youth revealed the greatest weakness 

h l> '•~ 
here. So much of their idealism is ee:imi - -the m:i re reharsing of 

they betray grave ,me.wareness of social problems. Little wonder. 

pious ph rases - and 

~..v' .. ~ ~ 
Thef,..'younger genera t ion 

simply has it to o good. Their l ife dc:es not take t hem into the poorer sections of our 

community• They have no peronal involve100nt wit h the social p roblems o f -the world. 

r;Lt-v-1 
Poverty, to them, is an empty phrase - echoin1'.frdm a dis-tB.nt land or from out of the 



.. 
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distant pa.at, It is no living reality" to them and consequently t hey are not really 

concerned. 

And ye.t tq,ese problems are a reality, .no-- leas llta:11 tAQy e;s;sor :wGNJ e&e!t"""!h ffinb'ft 
~ ·("'-. LJ"t~ ~-;..,.-{,.__ t:;"' 

....J,Jli@iS t An e;al(U'.e sub,:;?!l. :t;2;;Jl• The suri vial of the world depends on tre ir resolution, 

,in 
~ 
n-,..e .c! W fll"'3. Somehow a. sense of awareness for them must 

be born in our you the Their future demu:ds it. Their Judaism 01 emnds it. For 

Judaism is not sentiment alone, nor is it f onn alone• 1t is the blending of these two 

with morality into an indissoluble living unity. 

pride and exaltation be transformed into a forc e 

~ 
approach of .Haft bb II n. 

Judaism denands that r e ligious 

~~-~ ~~ 
for daily living, exalti-rrg-the tX.Q.J ~;°'') 

We a.re confident that this awareness will be born for the soirit from which it springs 
I 

is there in the heart of our youth. A famous European dramatist once wrote a play about 
--, 

a master craftsman who fashioned a beautiful bell and 1hen, during a time of terror and 

of war, to prevent its capture by the enemoy, he sank the bell to the bottom of a lake. 

) Every once in a while, stirred by the waters of the utt the deep, the bell would 

• 

• 

I 

fll''\ _ 
~. and its muffled sounds would reach the craftsnan bringing joy to his ma.rt. 

There is such a bell in the soul of our youth. It is a t tuned to an appreciation of 

beauty am of truth a.rd of love. May God give us the wisdom and -the patience to reach 

and ellici t its vibrant tones. Then will ls;yah' s glorious vision be fulfilled and all 

those who behold our children will sa:r of us that we "did not labor in vain nor bring 

forth for terror, that ours is tre seed blessed o f t re Lord." 
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of Awe is this pl~ce, surely this is none other than the House of God and 

this is the gate ef heawn. 

Mountain - FielL- House - These me-t:aphors re"V8al three conceptions ef God, three 

expressions of religion, each of them different, and yet, each of them indispensable 

to a fuller understanding of faith• 

Abraham spoke of religion as a mountain. Mountains are massive in extent and height; 

they ever evoke a sense of spiritual · grandeur and exaltation. In the mystic speculation 

of Judaism, mountains occupy a unique place and our sacred lore is rich in references 

to their significance. Abraham brought Isaac to a mountain. Moses ascended a mountain 

to hear the Toice of God and once again to see the Promised Land before his death. 

Elijah summoned the Priests of Baal to iaal a aountain for their final and dramatic 

test of fa.i th. The Temple was erected en a mountain. And the Psalmist in the hour of 

dark despair, lifted his eyes unto -the moun1:ains to seek the help of Gode 

In all of these instances it appears that our ancestors bad a feeling that there is 

something JI\Y'Sterious about moun1:ains and hill tops, that they somehow can furnish 

an with a clairToyance which he does not ordinarily possess. And thus it is tba t 
man's • 

the mountain las become a symbol of apiri•tet communion with God, a sign of spiritual . 

e:xal'tation, of that m;ystic upward reach of the soul which sweeps man dut of his , 

every day self and carries him aloft to God. 

Moments of ecstatic conmunion are n.ot commonplace in life, but -they can be fotmde Moses 

~ femi i• when be saw the vision of the burn~g bush and beard a voice exclaim: "Cast off 

thy shoes from off thy feet for the place whereon thou a-tnadest is holy grotmd." 
11.:,~ and heard • 

Isayah 4:S'uis:ne~ed. M- when he saw the aagels oall one unto another: "Holy, holy, holy, 

is the Lord of hosts, 'tile whole earth is full of His glory.' Mystics through the ages 

~~i;- . discovered .t. even to ~ Cha,ssidim of our O'Wtl day, for it was · their sense of a t-one-ness 

w1 th God which impelled them to a:ia., 91111+.a,tie self-sacrificing service of nan. Poets 

· wrote sublime -verse, artists fashioned lasting beauty, composers created conswmtate music 

captured and enraptured by ttie nagic of di vine communion. 



We too. the humbler people of the earth., have our moments of revelation; we too catch 

glimpses of eternity and Goda at times when we see an unusual :man if'es 1:a tion of beaut,

in m. ture, or when we behold the miracl of new gr:o:tia birth and continued growth, or 

when we respmd to the love of a loved one. Or at t;imes the sense of the sacred seizes 

us in the silence of prayer, in moments of worshipful devotion - and then we know that 

there is God. 

Such revelation is the essence of religion - Abra.ham taught us this truth when he 

oom~r~d religion to a moun-tain; a mystic sense of communion is central to e-very living 

fai the It is central to fa.i th, but it is not the whole of faith., though nany would lw.ve 

it so. Frequently people come to the rabbi and 1ay: "Religion is ana tter of an inner 

mood. Forget your services and your fixed order of ,rorshipe I pray when the spirit 

mows :me - and the spirit just doesn't happen to move e-very Friday ntight at precisely 

8115 P.M. I am stirred to worship when I listen to exquisite music or when I see a 

beautiful l'lm.Set. That ia '11J3' religion." But when 1V8 ask such a man to tell us in all 

truth how often, say in tm course of the p.st year an inner experience ao'Qlally moved 

him to come to .worship or to lift his voice in :i;rayer he is compelL d to admit that he 

is too preoccupied with the 1:a.sks of li£e and that t he mood for worship has not descended 

upon him once during 1he entire period. 

The reason for this failure is not far to seek• It is rooted in the truth that the 

mountainpeaks of apiri -tual e:xal 1:a tion precious as they rr11y be do not suffice for. a 

,rell rounded :tai the Man cannot live perpetually on mountain tops. Far more of-am we 

live on the plains or ewn in the valleys of hUJIB.n existence, and for life in the 

w.lleyes the lightening flashes of religi~us exaltation must so~ehow be transformed into 

a force for daily living., a force which is readily accessible_ and cons -tantly applie-1 . 

One such transfornation is etJ;iics., religion's regulation of huma.n conduct. Isaac 

stressed this element of faith llhen m compared religion to a field. Tm field is a 

symbol of ~•s labor wi-th nan• Isaac perceived the heart of religion in the field 

of human endeavor, in the practice of .justice and lovingkind.J}.ess be'\ween llllll and 

JD!Ln• 



Who would deey the prillacy of ethics in religion? Did not the spokeslll!l.n of God himBelf • 

proclaims It bi.th been told thee of nan wlat is good end 'What the Lord _doth require 

of thee, only to do justly and to love nercy? And yet, a@flin it must be emphasized 

that thouui morality is indeed a vi -tal elane nt of fa.i t h, it does not constitute the 

whole of faith, though neny would make it so. All too often a rabbi is cmllenged on 

this poin ta "Religion is rei ght conduct," someone will say, "i ta purpose is to make man 

good. As for God, who needs him? We need no synagogue or church to make us good. We 

need no preacher or teacrer, no Bible or prayerbook• Morality is the kernel of religion, 

the rest is only husk, let's throw it away and good riddance•••" 

But tm evidence ia clear today -that the kernel ol rv:tg:nr mora.li ty cannot long be 

preserved without the protectiw husk of religious belief and {raoti.-ee Genany -taught 

us this trutti, and Russia bodes to repeat the bitter lesson. How is it that human beings 

can kill their brother nan in oold blood? What was wrong wi ih the Nazi guards of Auschwi iz 

or the Rus•n -tank trooi::ers in the s treats of Budapest? Where was their natural feeling 

of pity for the helpless, wlere was their instinctive s~thy for the weak? The reason is 

not far to seek. Tm se nob ]y sen ti.men ts are ne i ther na t ura 1 nor ins tine ti vee Mercy and 

justice and sympatcy are the distillations of centuries of moral and religi~us training• · 

This training 118.s consciously and deliberately denied in Germany, a.Irl tlat is why its 

sons could grow up to pois on and to 1d. lle 

Now it is true, that there are nany people in tm world who exhihi t the noblest qualities 

of life though they haw long ago surrendered formal adeherence to fa.i th; there a J8l and 

women in too world by the t ousa.nds, millions who love truth, and practice kinclmss and 

search for beauty, though they haw ne-..er entered a synagogue or church or mosque. But 

we must not forget that the ideals by which these people live a.re not inbom impulses. 

They are t e receipients of the religious training of pious ancestors. Tmy themselves may 
and in 

not believe in God, but their fathers and f orefatrers . did, -and because they did ilmp 
obedience to divine conmand, 
ilHg'«itx m:h:x~ they -taught 1:he ir children to love and honor man • 

. Morality mAY be the essence of faith, but it cannot long survive' unless it is sus-tained 

by faith in God and perpetuated by religioos instruction and pr-actice. Jacob reminded us 

of this truth 'When he compared religion to a House. The House is a symb.ol of the synagogue 
and the school• Jacob -taught us tm.t if religious :insights and ethical w.lues are to b~ 
permanent and concrete, they must be embodied in. a house, in an ins ti 1lltion dedicated to 
Gode • 



'Jacob wa.s right. A sense of eosta.cy and communi on With God n.y be indispensable to faith, 

but wmre are we · attumd for suoh oOIIDD.tmion - surely only in -the disciplined service of 

the synagogue with its beau-tor in pra~r and music and rite. M.orality -.ay be the 

ultimate teat of ·religion 's ainceri 1V - but where are ethical 'ftlues preserved and taught 

in tm synagogue - in its prayer aDd in its instruction. It is -the house of God which 

brings men to~tl:er, inspiring them wi-th a sense of solidarity and with faith in the ultimate 

victory of their cause. 

Conmentlng upon a verse in our Torah portion: the voice is tm voice of Jacob but the . 

hands are -the hands of Esau, a legendary t "le of the Ta.Imm relates that once the nations 

of the world entered before Al:m.imos the weaver. They said to him: Can we attack this 

nation? He said to them: Go and pass before their Hoases of Sjudy and their Houses o.f 

Prayer. If you hear children chl.nting you cannot at'bl.ck them. But if you do not hear 

children ohlnting you can attack them. Thus our father assured us: the voice is the 

voice of Jacob - so long as the voice of Jacob is heard in Houses of Prayer and Study, 

the hands of Esau will not prew.ile 

Field• Motmtain, House - these metaphors reveal three conceptions of God, three expre&1iona 

of religion, each of them different, but each indispensible to a fuller understanding of 

taith. At its finest religion seeks a. sense of imneaiacy witti Gode Religim's ulti.Date 

test lies in the extent to which its teachings are practiced be'blreen nan and mane But that 

is not enough. Tm belief's aui practices of religion require a oen ter, a House of God 

which can keep these ideals resolutely before mane Bringing ea.ch generation to the ·weua 

or spiriinal pmrere When faith, morality and riblal are welded togetmr into a living 

unity, religion can inspire men to work toward the f\J.lfillnent of aneien t dream and 

promise, the coming of tm day when "men shall do no evil and work no destruction on 
. . 

all God's holy :m.ounuin, for 'the earth sm.11 fe filled with th, knowledge of the Lord 

as the waters cover the sea." 

Am en 

• l 



, GOD, WHO NEED HIM? (Cl1&.ye Soreh) 

~~1~ ~J~ ( i'~f ! l,}!L 
And Isaac went out to meditate in the field 
at eventide, and he lifted up his eyes, and 
saw, and behold there were camels coming••• 
And Rebeccah lifted up her eyes, and when 
she saw Isaac ahe alighted f'rom 1:he camel.• 
and she took her veil and covered herself' .. 
And Isaac brought her into his mother Sara's 
tent, and she became his wife and he loved 
her ••• 

These lovely lines, -taken from our Torah portion for today, provide a most titting 

1etting for our service dedicated as it is to the younger married set of our Temple, 

the Mr. an:l lira• Club, and we are delighted to welcome i ta members to this 1ervioe 

as our guesta of honor. Young marriage is a time of romatic lave, and our Torah 

portion tells a story of love, 1:he story of Isaac and Rebecca, their meeting and their 

:ma.rriage. 

The preacher is tempted to expotmd on this Tery 1ubject, to speak of marriage and or 

love. Prudence bids him forbear. As Rabbi Klein 10 often reminds me ,inowadays, the . 

first year -of my •rriage is over, and it is high ti!U3 that I turn trom love to . the 

more serious subjects 1f' life. 

Nonetheless, m_y point of' departure will be the same• The text of' our 1ermon. remains the 

nrse read a moment ago: "And Isaac went out to meditate in tre field at eventide. 

HOlre"'JB r, the development of our text wi 11 talc e a different di rec -tion. I ts ul ti.mate 

1:heme i1 suggested by the Rabbis of the Talmud, when, in a striking comment on this 

passage they declared that each of the pa.triarchl l\a,d a different conception ef' God, 

a different view of religion. Abra.ham., they said, pictured his faith as a moun-tain, 

tor when he brought his son to Momt Moriah he declared: ,:, (: ;.:' i1/~· 
T ; 

Isaac compared religion to a tieldJ our 

k.l'.LAnd
0 

Ia~ac went forth to meditate in 

aoun1ain the Lord nay be seen. Abram.m's son 

text provides 1crip'blral proof's ~~t f';t,'r ?;f! 
• N 

the field; his meditation was prayer, he prayed to God in the field, he found his A~ 
..... 

. 
' '> 

·~ 
in 1:he fielde 

~ 
Jacob, on the other mnd, compared religion to a House, for does not :the > • > ,.... 

Bible tells us that when Jacob saw his vision of the ladder a-■1,U•15 reaching .heavemwa.rd. 
I • • • -f 1., r 

with angels ascending and descending upon i: he cried out: 1•(~ ~~ ~ IJ z1~ 1¾ tl 
p~~ )f~ ~J( (''~f\ )f;t. ~/,. I_) ,j • ;; ~ :; 



I 

t ~ ;.1' l / • 

J. /1 . '.I'! 
11 An old legend t e l l s us t hat when Ada m, •the f irst man, :was d r iven out of t he ga r den 

. .4.:1 
of Ede n , he came befor e his ~J.:<:e r a n -1 c ried ou t i n,,..aesuair: 11 1}od , whe r e wil :.. I 

find conf or t in my lonel i ne ss ••• h ow can i ea se my mise r y ... how can I soothe my 

grie f." In r e s p ons e t o his pla int i ve cry, God pr es entei Ada·1 with a or e c i ous fift -

a tear. " Th i s sal ine drop," sa id God , " this tear-d ro n i s end owe -:1 with hea l i nr 

power. In times of s o_rr 0<.v it wi ll wa sh away y our 1r ieft i n moments of desua i r 

it wi l l eas e the a ng-u is h o:' y our s oul . 11 

Si nce A~t rema.i..n.s t he s a me. Oh '.}od , h ow can we · ove r c ome the 

so rrow t hat is our l ot i n life ••• h ow can we r ise a b ove it ? Pa in ' s ba lm, the tear
1 

is s ti ll availabl e t o us, b ut tears a r e not e n ough, not always . Ther e is a 

sorr ow whic h i s beyond all t ears, a pain whic 1 ch oke s the c hannels l eadinf t o 

t he ir re al ing s ourc e . 'I'he r e a r e t i mes in l ife when we ca nno t even wee p; a nd ev en 

i f we co ul d all tears on earth wo l d s carce l y s e r ve to l'mxh quenc h our f urna ce 

burning hear ts. 

~a£Q ,'.1 j~\9--
And yet'A..we have t o meet l ife 's centra l c ha l lenr;e·to the soirit • . Somehow, some-

where vre mus t f ind t hs stren;:-th t o bear ou r burdens and t o turn f rom desna.ir to 

h ope , f rom the r loom of r rief, to the l i r ht of life . Afte r all, li fe ~lst g o on, 

no matte r what ou r losses. Life mus t g o on .a nd a l i f e of ab sorpti on i n sorrow . 

i s on l y ha l f a l i fe ... it denies i _,s be t cer . pa r t ••• the r o od which r ed·, ems the evi l ... -
t he l i gh t v,'.1i ch illu"llines the dark. Li fe mus r o on , for l. i.fe is n o t, whol. l y 

ours. I t b elonr-s also t o t h ose wh os e l i f e we t o11ch , wh ose sou l i s twinned t o 

our s ou l. ·wha tever we d o to narrow our life, narrows '~hei r life as.lo; whateve r - - -
da r k ens our l ife is t hei r blight a s we ll. And they have a ri i:-ht to ex p?. c t our - -
f ull par tipa ti.on i n l ife , i n i t .:: tasks and r e s ponsioi. li t ie s, e s pa c i a lly those 

wh o;n we l •:ive. and vvho 

God 's who wounds and 

1 uve us -the mos t. 

rea l s , who ~ us 

No, li fe is n ot wholly our s . It is a l s o . ~n~ dmm and up a ga i n , wh o g,i ve s a nd 

~ take s ou r s orrow, who eternal arms wil_ sure l -- uphold us on ou r l one l y - .iour ney 

through t he s hadows. 



Surely, we must l earn to bear our burdens. Burdens ri ghtly borne are helps to 

living. Burdens wrongly borne are hindrances, obstacles barring our onward 

ques t through life. 

But how can we learn to ·bear our burdens? 

great teacher, the great realer, time can 

9ome _peop le say that time is the 

I ~""' • 
help us for P-e t, for get all evil. 

o A But 

do we really wa"\t to forget our sorrow, ought we d o for e:et it? Of course not. - -
The man who consciously drives all gloom fro~s mind, live s as narrow a life 

as t he man who nurses h is grief. They bot~ are sick - perpetual hide. ri ty, the 

constant quest to escape gloom, is as seve re a n illness as rnelaacho 1ia. They 

both deny reality in its fulness, they both live only half a life. 

There is a sadness in life. This sadness can not be wiped away, mere l y by~ 

:tiL±ic for getting it, by saying thl. t it does not exist, by thinking positive 

thoughts, by whistling in the dark. Moreover this sadne ss has its place. Even 

as the light illumines the dark, so does darkness intensify our vision and 

appreciation of 1~ The sadness of life is a help to living. It can nakes 

us more sensitive, more understand ing, more grea tful for the good in life; it can 

bring us closer to the greatness whic h is always trying to lay is touch upon us; 
. ~~ 

or, in shorter, more familiar words, ~ can h e l p us n- row a soul. 

When we confront life's centra l tests - ou r defe ats. and our losses - a complete 

for getting is as wrong and ill of consequence as a compl ete remembering. There 

is only one al terna ti ve: to fo rget in pa.rt and to remember m pa.rt. A man can 

do that, he has this doubie tift from god, t his precious talen t, the gift of 
\ ~~fl\ . . . 

slective remembrance. We ca excercise a wise control over the -things whi ch we wan t 

to lay up in our memory, a nd t he things which we Wish t o wipe from it• 

What ought we to f orget and what ough t we to remember? The one g-rea t c r iterion is 

life. Tha t ·whic h is a d rae; upon life is bes t forg otten; thqt which can help us 

in our onward jounrey ought to b e retainEi( in t he treasure hous.e of our memo:ry•· 



When we suffer defeats in .life, 'ihe memory of our humiliation and our shame can only 

hinder us, whereas, the though t of our past mistakes can help us g row. When we 

suffer illness and inca:p3.ci ty, the memory of our pain can only serve to darken our 

future; the -thought of our resillience and our perseverance can brighten all we do. 

"When death s t rikes close to home and a dear one is , taken from our midst, t he thoui,;ht 

of our pe rsonal l oss wi 11 prove depressing, even as t he remembl!l'ance of :;'.1e dead, th0 

good an -the beautiful t h· ngs they did in life, mus t prove inspiring. It is thus that 

the burdens we bear, bear us, if we bear them r ightly. And to bear our burdens r ightly 

means to forget wisely and to remember nobly. 

wonderous 
To reJlllDlllber only that which can be transformed into hope - here is ihe/\secret of endurance. 

The test is unfailing• Mankind proved this long ago by transforming the memory of the 

dead into the hope of everlasting life. The nations of tJ,e world prove this with 

their patriotism, whic h tranforms the names and events of the past into an inspira ti.on 

for the future. Our own people, Israel, proved this by turning the memory of suffering 

in to the hope of universal salvation. O~tcas t ang.__ di~ranchised , Israel aspired 

after liberty and j ustice for all on earth. Without honor, and driven from its 

home, it wo~he strands of its na t ional grief into the h~pe of One Kingdom for all• 

The very blood which Jews shed was poured into t.'1.e veins of the world, so that, at 

1.,. I-.( l,J ~"' 
some distant day, the lir A'.6a:H rl.en might be quickened . The Jew remembered Zion 

but only to transform that memory into t re dream of future re 4 empti on for Israel, 

for~ manki.nd• 

So let eve ry man test his burdens by ihe light of this thought. Can these burdens 

be turned inot blessings ? Can each painful memory be sublimated in to a glorious 

hope? If so, that memory ought to be retained; if not, the thought of that experience _ 

merits only extirpa t ion. 

It is as if a man bore the parcel of memories on h is ri ght shoulder and the bundle of 

hope on the left. Let him find out if he can shift his load from the memory shoulder 

to the hope s h ou lder. I f he cannot, the re must be some thine- wrong with ~ cSelf, ·there ~ 

must be s one thine: unworthy in his reaction t o pain. If he can, if his load sits 



♦ 

I • 

, 
even better on ·the left ·than Pn the right shoulder, he has answered life's c~lenge 

bravely. 

In this manner can we ris e above our losses of the moment and t urn from grie f to 

life: by forgetting wisely, be remembering nobly, by hopin1:, heroica. Uy.· 

In t he m,j,.ds of life's x:triq;gillx}: losses we must thin ' - of life's gifts. In the 

midst of l ife ' sorrows, we must remembers life's joys. In the midst of life's 

m:m:r failures, we must remember its conquests. In trn mids t of l i fe 's de sµi.irs, 

we must cling to life's undying hope. 

Nor are these losses separate fro m these gifts, these joys from these sorrows , 
(t"I /--"l Ip 

these griefs from these hopes. One is the child of the other. A l'vha tever is given 

is ultimately ta.ken away. But wm tever is ~ken is given bac k again. When 

someone dies, we~se our love for them and the r love for us ac:t., bu't ~{:{~--
. ~ /\ 'II~ 
~• Ultimately that love returns to us through remembrance; and -~ love - is 

' 
more secure, more las ting tha. txij our love d~;t";~ life, for love during life is 

buffeted about,~ rises and falls as it gives way to ~e stresses and strains of 

living; ~e love of remembrance is eternal. The 'a.havoh rabbo I lihre ir 4i•• 

~ of life's morning, gives way to the 'ahavas olam' +M t¥Blal 7 of life's 

night. 

May the se thoughts -help us to turn 

new r to yield to -the obsession of 

· !\ur.__ ,~ W-U V) irtl il.-<. tt.~ 
to life with c-0_urage A nJt to plunge in to despair, 

sorrow, never to live clo i sered behind the 

walls of an ill controllrl. grief - but to turn from the silence of sorrow to the 

noise of the city, Bfom the stillness of the grave to the tasks and responsoibi ties 

of life. ~/ never be so dark but that there shine through it the 

li'For hope • .Ind may -that hope ~be the last ref~ge . of the disconsoalte, but 

rather a mighty, life-givin g force, bent upon enhancing 1 i fe wherever we ·may find 

it. 

Thus, bearing our burdens nobly and courageously, we will surely merit God's 

sus ta.ining help and the fu1.fillment of h is promise:. l 'hotz i mi 'beis keleh yoshvei 

choshech" to bring to bright · light those who dwell in da.rlmess • Amen• 



It is with a measure of apprehension that I approach my tasks this morning. It is no small matter for a~ minister to address bis fellow ministers, for a preacher to preach to fellow preachers. I feel very much like someone confronting a volcanoe, nay, volcanoes eething to errupt and I appreciate t e forbearance, the heroic selfrestraint you must excercise to listen to another of your kind knwoing full well that you could do so very much better yourself. .But then, you will have the opportunity to errupt just a little bit later on and I pray that your lava will not be too searing. 
I regret much that I could not be with you yesterday. What I heard chrin the concluding hours last night proved to me that I miss much. I fear also that because of my absence I may touch on subjects which you have already covered ea:haustively. 1f so, forgive me. 
To begin with, let me say that I appreciate the opportunity these dialogues afford. It is good to know first hand what we believe. It is good to know what our respective committmen s really are . We may not be able to avoid conflict in this manner ••• unhappily, there is no proof that knowledge, intellectual perception of opposing view inevitably leads to understanding and harmony. No one can claim, as an instance, tat a Paul Blan.shard's intensive study of Roman Catholocism ipso facto made him a friend of the Catholic Church. It is quite possible to grasp an opposing position intellec ually, to understand that position fully, and yet to oppose it with a passion. Still, by getting together and by listening toj one another we may discover that our areas of agreement are far wider in scope than we may have imagined allowing united action ; and, perhaps even more important~ we can together stake out the groundrules which willmake our '¼PP$&ida:ble conflict ~/.,,4... c eative and socially productive. 

~~ Cn,,.,.1-:-1---...... 
~t Q!!.n be productive. This is th~ fait on which America is built. Our economic system is predicated on the assumption that the g eatest temporal good to the g~atest number is most likely to be achieved if individual businessment are free to compete on the Iopen market for public patronage of their goods. Moreover , we are committed to this system not only in material wares, but in spiritual wares as well. Justice Holmes once declared that "the best test of truth is the p wer of the thought to get itself accepted in the competition of the free market" ••. and over and again the Supreme Court ha~ ruled that the first Amendment must be interpreted to guarantee all faiths "equal access to the market of souls." 

Competition among religious cultures, moreover, is consistent litb the concept of cultural pluralism which was once and has become again tfi~eBaftern of the American Dream. It was Jefforson's treasured gif to the sons and daughters of this blessed land which we. failed to appreciate fully only during those xenophobic years following World War I that not so proud period of our history which bequeathed to us amon many other ills its shameful heritage of restric ' ive immigration laws. Hopeful!, most segments of our community have outgr<:M"n this stage of adolescent nationalism with its ideal of the single American type cooked to order in the meltin" pot. And we can agree once again with ;efferson that "uniformity of opinion is no more desirable than uniformity af face and stature" that therefore the preservation of distinctive values is a real contribution to the richness and depth of our coDIIlon American life. 
If this be so - and here surely is an area of conunon agreement - we mu.st come to recognize that ~religions in their divergence are slTiowly becoming the sole sou ce of the material for a pluralistic culture. There was a time when we could rely on the inmigration of divergent gxwp ethnic groups to provide us with the varying melodies of the .American symphony. This is no longer so. Immigration has become only a negligible trickle into the vast ocean of .America's population so that ethnic origin ka,ru•a:KIXXDDIECJIX is ceasing to be A significant element in the make up of our country's culture. A bnew primary source for cultural pluralism is needed and religious competition is the only answer. In a word, the pluralism that wa once sustained by the large scale immigration of diverse ethnic groups must now be nourished fnom the cowpetitive cre~tivity of the diverse religious groups which ma'{e up the American Community . 

How fortunate for us that this be so , for even if it were not so we would still have to . , be true to the dictates of, our f 1dth, would we not? There is no religion without commitment. To whomsoever He will send us we will go, and whatsoever He will command us , we will speak:. 



) 

But it i!!, so. We can be true to our faith without diminishing the grandeur of the American Dream. Upon the contrary : our commitment exalts that dream. That is why we should never be afraid if the adherents of a pfll'ticular faith Sflek to reshape the institutions of American culture according to their own scale of values , yes even if they seek to reshape America's laws to conform to their moral code . If the established pattern is correct , the new challenge will be successfully met . If the new challenge will result in some modification of the established way , why then it can safely be assumed tat the modification, if it lasts , will hav~ been worthwhile . Out of such never ending competition comes America's pluralistic culture, ever dynamic , ever changing , ever reflecting the stresses and strains of the multitudinous and contradictbry elements , and yet , somehow , coming oµtn!s the substantially harmonious orchestration of these components. This process is"crehive competition. 
(I.. 

Bu 1 competition is not creatlve by its very nature. It con also be destructive, when it is ill controlled and le~ds to acrimony and violence. That is why we must ca efully create and preserve those devises which control competition in the religious sphere and help it to k1mm remain socially productive . 

Perhaps the phrase 'controlling' competit · ons is poorly chosen , for the very first of these safegua.rds is, in a sense , the absence of control. I mean , of course , a free society, a state which keeps its hands off, a govermnent which ioesnot exert pressure in favor of a particular religion. 

Perhaps because of its libertarian spirit in matters theological, and surely also because of its long history as an oppressed minority, the Jewish :pu:p:w: religio1s group has always been filled with sypathy for the dissenter, not just for the dissenter within :n:t:t~n the body religious, but also for th3 secularist who dissents against all religion. here is one reason why the American ewish connnunity has always insisted on the broadest possible inteEretation of the first amendmen , even as the Court ruled in the Everson and McCullom ases to wit that these amendmen s divorce the church and the state most thoroughly, that they imposes upon the goverruneni an obligation to abstain from religious affaifs and from granting ill'% financial or other governmental aid to religio ;s institutions . In a word, we believe that the government is to be neutrd , not merely as between different religions , but also as between religion and non religion, and indeed e en be,tween religion and anti religion. 
IJ 

The _ewish position on almost every sin;le public issue, domestic or foreign can be gauged by this measure: does ttri a particular measure in any manner either directly or indirectly, yea even to the slightest degree detra.ct from the thoroughness of _the spparation of church ~nd state, if it does, we are against it, unequivocally . This explains our opposition tote introduction of religious teachin in the public schools and the release time program; this explains our unyieldjn ' objection to direct or indirect aid for parochial schools whether they be Christian or ewish. This is what explains, ultimately , our opposition to cumpolsury Sunday laws. 

'J.'he ~ewish issue of State Church Separation quite obviou~_ly is opposed to the approach of Catholcism as we understand this approach. 1he Church views the first amendment as a ban aia+!Pt the preferential treatmen~ of a particular religion, but not as a ban agaifiB!;tH1i1ous activity in its entirety, in other words, that the government may provide aid to religion , provided this aid is extended to all re ligio s groups equally. We undr rstand this view. We disagree. 

The stand of Brotestantism perplexes us . On the one hand we see its efforts to iniroduce religious teachin ~ into the Public Schools; on the other hanu we note its violent opposition to the use of public funds either directly or indirectly for parochial schools . If the former is affirmed, we cannot see bow opposition to the l atter can be justified on constitutional or any other grounds. Fearfully we feel that Protestantism cannot lo°'\, continue thus to enjoy the best of All possible worlds. 



I 
. I 

Jewish insistence on the literal intepretaion of the first amendment should not be taken for mere secularismo We simply don ' t see how any other intepretation will saf r-guard our iiberties o The seperate but equal doctrine f~iled in the. realm of race relations; why assume that it can succeed in the sphere of religion. The goverllJilent may well begin to allocate its support on an equal basis ; ultimately the sheer numerical weight of the majority religion will begin to shift the balnce of support . The bitter lesson of our experience in many lands has taught us this truth . We do not oppose religion , God knows . Religion is the very breath of or life , t he be all and end ~11 of our existence as a distinctive groupo We simply prefer a secular state to state relig on , choosin ~ to lt'Upport our religious life with the means available .to the adherents of ou . faith alone . We are convinced that the best way to keep from these shores the religious bloodshed , the _persecution, the intolerance which plagued mankind in the oldworls , is to maintain a bigh~a11 of separation between churfh and state in the new world • . ·f\ 

I would speak of one more safeguard which will keep us from the excesses of religious competition. It is an inner safeguard, it is a safeguard which each faith must place on itself . I speak of the need to limit , religious chauvenism, the excessive claim of infallibility in the knowledge of Gods way, t l e refusal to recognize at least the sincerity of those who dissent. 

There are motifs stressing exclusiveness and choice in every faith . There must be coun ermotifs also . ID: Judai-em ~ have the dictum: ~very~ighnoae person emong_j,he ~f:rt.iontl-- has a !!hare in the world t6-c.ome. .Si:mtlar universal strains ~ be found in evPry religion affirming that the God who is the father of all of us would not deny his favor to any of his children who earnestly seek to find Him. And if we cannot grant tis, at least we cann gr ant the freedom to err , the freedom to make a mi stake . 
To me perhaps the most 
this <>brim of uncertainty in he 

C..t"'-r·~r-. 

R pect of :tux~kx:nr Juaaism is 
claim f ew;culusive truth : 

--...L...----0 I-- ',-.._ 

just this strain, 

~ ~ /?2 /-· 1-- a
,l.&./4 .e~ f ,~ ~ 



. Religions on t he .American scene make their contribution to t •1is pattern. They constitute a source for t he materials which go into t he making of 1 
a pluralistic culture. Religious values shape America ' s values; religio1!i . form~ give form to t he life of all Americans . Moreover , as Leo Pfeffer perceptively pointed out, t he religions of America are slowly becoming the primary resource for cultural divergence in our l and. There was a time when we relied primarily on tr io immigration of divergent ethnic groups to . r(Jgive us the var}?.;~Jt~lodi es of t he American symphony. But imrai grati on has I P',,. f

0 
become an ~t:li;niTieru-i.t force here . Numerically, it has been r educed to an insignif ica.'1.t trickle,.-cspec:i::-all7 wheu c~:,.t,o t h~t vasj'; ocean which is America 's popul ation. 1-ioreover, loyalt y to ethnic t r aditions weakens m·ri t.h each new gener ation born in t ·~is l and . But t he r eligious loyalty of t hese newer gcner at i.ons is deepened( if s t udent s of American society are correct J and i t is out of this loyalty :.tkx.txi.hRn\U!l Shi 1<1~aco(C' • • , out of these divergent loyalties t ~-:.at the t he sustaining strai ns of American pluralism can grcni. 

How for t U11c-it e f or us t hat t his be so , for even if it were not so, we would still have to be true to t he dictates of our .faith, would we not? There is no religion without commitment. There is no faith ri t hout consecrat ed deed. To whomsoever He will send us, we will go; and w"'atever He will cornnand us we will do . 

xBut it is so. We can be true to our fait~ 1-Tithout diminshing t he grandeur of the American drear.1. Upon t :re contrary, our commitment exalts t hat dream. That is why we need not be fearful when the adherents of a particular faith try to refashion t he life or even t h, laws of America in the light of t heir conviction~ P is t heir duty to t 11eir faith,~their right as citizens of t his lartd. So long as our society is free, and the members of other f aiths are true to t heir convictions, there will always be counterefforts . Compromises will ~,&ad~ modifications will ensue, a reshaping of our institutions will ~o 'b '~s~uQnoe, That is t he American process, t he crowth patt ern of our pluralistic culture, ever gro,ring , ever changing, ever resnonding to t hP. demands of many opposing el ements and vri thal emerging as a harmonious whole. 
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- i\l'Pl'NE Moto~ Lod:;::, 
MT. MANSFIELD ROAD • STOWE • VERMONT 
NICHOLAS V. MARA • PHONE ALPINE 3•7700 

It is with a measure of apprehension that I auproach m r t asks t his mornin~ . It is no small matter for a minister to address his fellow ministers, for a preacher to preach to fellow preachers . A collear;ue , faced w.i t i: a similar quty saw himself as confronting a volcano, na•r volcanos sgetlfing to erjupt, and I appreciate the forbearance, the heroic self restraint you must excercise to listen to another of your kind, knowing full well that you could do so very muc!1 better yourself. But then, you will have the opportunitv to erjupt just a little bit later on, during our discussion period, and I pray that your lava will not be too searing. 

I regret t hat I could not be with you during the entire period of your deliberations. What I heard.in the concluding hours last night proved to me t hat I missed rm.1ch. I fear , also , that be:f;uase of my absence I mnu touch on subjects w1-;.icr you have alread;r covered exhaustively. If so, forgive ma . 

To begin with, let mesa. that I appreciate the opportunity these dialogues afford. It is good to hear'Yfirst hand what eac:1 of us believes . It is good to know what ouf" respective co~.rnitmcnts really are . We may not be able to avoid conflict in t ~is manner . Knm-rledge , 

f 

or rather the intellectual perception of opposing views does not inevitable lead to harmony; it is quite p,ossible to grasp -an oppMiag Yiew ,:) 4!,dt-.J;I poc..ft10,v intellectually, to understand •£.eontrary position fully, and yet to oppose it with a passion. Still, by sharing our views , by expounding our reasoning to one another, we may discover areas of agreement far . ✓,;; , more extensive t han we mir;ht haye imagined. Or, at the vcr:~ least, •~ · iwe can together set dmm eroundrules which will make our imraction, our conflict, .w;g:ygid:J'a] s t l1011gh il liie,,.. creative and socially productive . 

Competition can be productive . This is a major c:cedo i n the faith t hat is America . Our economic system is built upon this precept, assured that our material well being is enhanced when businessmen are free t o copmpete on the open market for public patronage of t he ir goods . Our world of thought and spirit is built on similar foundations - though there are those in every age who would deny it - and we agree with Justice Holmes that "the best test of truth is the power of t he thought to get itself accepted in the competition of the free market. " 
Thus it is that cultural plurali~~ has become t he accepted pattern of t ~e American dream . We do not se¥~Mfigle American type cooked to order in the melting~ ot. UniforITI.J.ty of opinion is no more desireable to us than is uniformity o l'.,fJature . And we see in the continuance of disticntive ways and values a deepening, an enrichment of t he American way of life . 

I 



f~e Dybbuk, which we &re about t o see, is a classis of Jewisn literature 
,vritten an the turn of the century, it i.!I!De:Hately captured the 

imagina tion of the Eastern European Jewish masses. Through translatiob 
into most major lnguaEes, but al so in t he original i iddish and in 

Hebrew, the Dybcuk has been performed in the chiefest t heaters of 

the world. .i:~o les s than three times did the .Cybbuk reach Broadway -

a Yiddish ver- 0 ion by the . . arics Sch,·1artz troupe, t he Heo rew 'lersion 

of the Habimah and a:n English translat1 8t_ starring Judith Anderson in 
the lee.dine: role of Leah . In rcent years two operas were written, 

based on the theme or the Dybbuk - one Italian version, and an English 
opera produced l ast year by the City Center OperaCompany . 

I he spiritual sphere in w .ich Chassidism lives and has its being is 
Chassidism - this was the l a st r. reat religious movewent in Jewry, 
before the positivistic temper of a scientific era undermined all 
religious belief. 

The founder of Chassidism was Israel Baal Schem Tov, a saint a rabbi, 

known t c later generations simply as the 3esht. Before he cau,e to the 

fore Jude.ism was well on its way t 8 beine, mummified . rhe study of the 
Talmud ad its innumerable com_entaries had absorbed t~e entire intelle 

tual enerf ies of its men of learning . rhe greatness of the scholar 

consisted in his ability to inwrangl e Talmudic tangles rather than 

in openin,: ne1·1 horizons of t~ j_ou5ht. ?iety meant a fear inspired 

observance of the countless little things permitted or forbidden by th 

law, ad the relig~ous Jew was fear rifden lest he f orget to do this or 
that ai. t i-~e prescribed moment . Judaism became essentially legal is tic 

with 
and inteleectua1istic; emotionalism was identified and feared as 

the mysticim out of which grew t he fa l s e ~essianic movements which 

broueht s o much disaster to Judaism. 



-
The Baalshem tore a9art these heavy clouds. He saw rigia law 

a.s the creation of man, ana not the creation of God . He sav; the world 

as a mystic whole~ of which man is an integral part - man 

could become a par t of God by constantly increasing his love of God . 

The im;nediate effect of his teaching was that it put an end to the 

pre-eminence of the scholar. The pious, god loving unlettered found 

himself o~ an equal plane with the XlllX% greatest scholar . The 

fear of trangressing the law vanished - Goa looked for- purity of 

heart, not for external piety. Hope supplanted despair, gloom 

gave way to good cheer,and Jews sang and danced in a mood of pious 

ecstacy. 

It was Ansky' s purpose , in writing the Dybbuk, t-o present life in a 

Chassidic community, a life hovering on t e boundary between two 

worlds, the world of reality, ahd the f a ith created world of super

na t ural forces. 

The specific folf-lore upon wt-ich the dybbuk is based , was the mystic 
some 

belief that xn souls Jp of the dead can find no rest, and thus 

pass into the bodies of living, in the form of a Dybbuk until they 

have attained purity. 



The first words that come to my lips as I stand before you on this 
day is a fervent prayer for the sppedy recovery of Rabbi Klein. May 
he be with us soon and in full strength able to teach and to preach r-""" 

i.W,t'" to interpret the words of the very God of ..... before whom we all 
stand in awe and humble reverence tonight. 

t~ ,:..t&. ~ ~:~i,.._~.1.f» f. ~. ~ The sermon which Rabbi Klein iwiend~ tp deliver tonight.._ Effl-Q.;;t.hd~ l ,.l' LJi ~ 1.1., ~-. -- ~ "' :J' ~ ..t 1 .. ;, ;; Y'" i u.,. . .c, , .... _,-...,.-:n,.'le,.it if{Al~H-" JC..~ -. .. "How Essential is Law to Judaism? 11 i?1 v11liel<:t 1':te inf.end-ed to discuss the 
~ ..... J:: proposed Reform Shulchan Aruch which is

1 
to be a Code of Ritual Practice 

incumbent upon all members of reform congregations. This subject forms 
the core of the controversy ar und which the _latest issue of American § .:' r. < "" • • [; n • •"' f ' > • ,,c A l , ~ • . • • t ,;.. < ~ · .J /(/ i 'F .,_, £ • -f.. • • f 

( ~, ·,,cc.;.,-..!¾ ,if;"-"•-..-.,,,;.,~> \M.~-t.cji',FJ .,....,.,. vt ..... w ::r~ ... -.. .~~- " \ol!SW\r.~~ 'i\..U. e.A. 1-. i.-c_.,_...., a.,<.rt,...,...,, '' ~.::;,.,..,c, -t,~•-Cf~.r-j/"'- :.J Judaism ]{Jagazine is ·bµ1lt. A I hope you wi forgive me:i:,l]Sif I do not a .aFes . I \ /\ "t'r..-mys elf to the theme chosen by Rabbi Klein for himself. When all is said 
and done, a sermon is very much like a jacks .t or a suit, it fits only 
one person well, another cannot wear it. To be sure now, preache~s very 
fr·equently speak about the same thing, and they utilize similar or same 
ideas. After all, the primary source for all rabhis is the same: the 
Bible, the Midrash, the holy literature of ourpeople and our faith. And 
yet each preacher, if he is a true preacher, addt something of his own -. ~ r{ he speak~ not only from ~emorty, he':p~lPs leu: t h i s heart and his soul -~ w.- ~R.v-r"""~ 
~ idea pass~through the fire of his fieling and his thought. That 1S 
why no onepreacher can speak the words of another. 

of -I~~ i .t..i. ... ~~~ 
I will diverge frora established practice," in'' still one other way. I .will 

I not. base my sermon for tonight on the scr¾tural passage of the week. I wi. -base my sermon rather on an experience which fell to my lot not too long ~~.' 
• lr 

This is not to say that I reject the convention which requires that a 
sermon begin with a text - a verse from scripture or from rabbinic liter 
ature which summarizes the theme that is-to be presented by the preacher. 
But what is a text, when all is said and done. It is t he experience 
of some man boiled down to the size of an epigram. ~----... 7 



At some time in the past a great prophet or Saint wrestled with the 

basic problems of life, he contemplated this universe and then proceeded 

to distill his experience into a single line for those that would come 

after him. That is a tex : . 

But it is not only ~ great people - saints and prophets and heroes --· 

who contemplate Goa and life and death. We too XDE the plainer folks of 

the earth, live and laugh and suffer, we too catch glimpses of eternity 

and the things that people do. There are texts in us too, in our 

every day commonplace experiences, if we are only wise enough to discern 

them. 

One such experience, a textual experience, fell to my lot not so long 

ago. There was nothing drama.tic about its setting - at least it was a 

commonplace setting for a century used to war and death. There was 

noth ing too unusual in the circumstance of my experience. And yet to 

me it was a moment of discovery, a moment of revelation. 

It happened dluring the Second World War. Our Company wa~ quartered, 
,", . <". j • r i f' • L(L, 

() ~ •. '::) 1 ~ O' "--· '4 f' :_;Ji_ L../""- C.........- \,)- r r 
in an Italian Farm house somehere in t he Po valley. l rt. was a cold wintry 

A t~-; 
day filled with vifulence, the 

/ I\ 
violent storms of nature, the violent ragings 

-r-h ·--~ \ t1i •-, '.> • 
of men. Bombers ±mi~dxzxx &nd fi~ato~s ~c~aA.Rted overhead; £~omhthe _ 

J, t . - - i l\.iJ:•·\ft.i ~~-1.,-"'.~. ~;..~... (v ,;',.,. rvt...;/_, 
.....ne--~oe• fat distance the rumbling of/.deaal:v guns wa-s hear~; A 1ittt~ boy, 

o.u. • vie [-J_. ; ~ b~._ffx~l:---perhaps five or six·, · s~ampered ~ccross t he cou:i:t ,_ye~d; t;s 111&.1- ~ .. w 
f.J:.-·-1(t••:1:i . ·,--;°;',r· ~ \t 4-'~.r ,.'-'_- \t'~'>~•-· , /.,,',Ji•"'-61::: ,. r 

f ri~ tened; tears.- .,,tri-ckle·a down his cheek. su.a d-enJ..~ his mother apl)eared AT I;~ ... j\ t· ,;r.·,:::<'.>1,-\_. f\-N~} '1)-d~'l:"'~ - /, . ,.., , - ,, _ /f 
She said nothing. She_ merely opened her arms and smiled. The boy ran (I 

to heJ~,~-~h~'•l';l; ·t~~~~d r.'tf~l weeping ; h e was a.t jl'ilil ce.....and~ safe! ~ t,_, "-, l:_J_ i' (I.._<.._ , 
/ 

This is my experience, that is all there is to it, and yet so loBe as I _ 

J_j,:y:~ I ~ lJ .E~~~- ~.£E!3.,_J:,.=:!,_g.,aj;.,_~ ~ A little boy frightened by noife 

a mother saying noth i ng yet bringing peace - a simpele, commomnplace 

experience - who has not shared it at one time or another in his li~e. 

ana yet so lon~ as I live I shall never forget that moment. 



Now that I have had time to think about this experience, and I do think 
about it often, I know wl ~ r~~'ad~--\.,-~~h a profound impr~ssion upon me. -\,A.. 

!_ t,_ 
'.CB.is exnarJ.e,nc.e taught' me the value of silence, ...±.his exp'irience taught me 

t he strength of silence. 
loud 

~ ~~~e-P4aE.ce brought into sharp contrast 

the ablatant voice of evil with the quietness of spiritual force, the r ,_ 

thunderstorm of war and'a mother's love - the one obtrusive, boisterous, 
__ ,,I 

the other inaudible, imperceptible - and it was the mother's love which 
prevailed. 

It is always so. Silence always t.riumphs over noise. To be sure, we 

human beings are sensitive to noise, loud things c - m our attentim-
but t hey do not hold our attention. Spiritual forces which make no noise 
.reach deeper, take hold harder and last longer than any other forces. 

History should long ago have taught hus t his truth? All that made noise in 
a ncient %y~ is gone, but the Illiad and the Oddysee and the Dialogues 
of Plato, the dream of beauty an d the love for truth, these still rema i n. 
All that made a noise in Israel · of old is gone, yea even the Temple, with 
its ~ ~).~~-·sl ana· t:~1x rp~~ant;,i;; ~ ·'-trumpet~--have vanished; but the faith Of· . ,. 
the Psalmists and the insi5hts of' the prophets have not vanished. 

This truth is not j ust a historical mat ter. It finds ample evidence lb. in ·" 
our time as well. Books of violent adventure ca...~ be read once, the silent 
simple poem can be read over and over again. A life of violence may 
claim attention and hit the headlines of the tabloid.s; a silent man in 

a sleepy ~~~~~e - ~ i~p fr.~l' ;_i y p~~-n~~1~t :_ ,1r~::s a more profound and las ti • 
impression on mankind. /l Thought i 's silent; love is silent; growth makes 
no noise . Creative power works in stillness - and yet without these 
forces nothing woul d be, nothing wou ld exist: 

"there is no j . eech, there a re no words 
neither is their voice heard ••• 
And yet their line is gone out t hrough al l the world. 



A rabbi of t h e -Talmud a s signs silence an important role in the 

acquisition of knowleage: Syog lachochmo shessiko, the safeguard of 

wisdom is silence. On t he surface of it, this seems like strange 

advice - gaining wisdom through silence - silence seems too negative 

too passive a quality for the gaining of knowledge. 

Ana yet, here too silence triumphs. After all, if we want to learn, 

we have to listen, in ~rdet o listen we have to keep ~li±llliix silence. 

':'he trouble with most of us is that we talk - talk is fine - it is 

natural to talk - there is only one fault with const,ant talking, when you 

talk you cannot listen, ana if you don I t listen you cannot learn. 

This surely i s what another rabbi meant when he said: All my life 

I ~EX have lived among the wise and found nothinE better than silence. 

Listening is not enough to the acquisition of wisdom . Many wise men 

who can teach us much, do not live near unough to us that we might listen 

to them. hahy lived centuries ago . 1/le can still learn from them by 

reaaing th0ir books. A:!,am dilf1e!'1., 1r we want to read, we have t ·:) keep 

silence. And if we want to understand and learn t o apply wha t we read 

we have to think, and t h i nking requires silence ... agin it is a silence, 

the silence of reading and thinkin~ wh ich opens for us t he treasure house 

of wisdom . 

We ca:t1 find God only in silence. He speaks not i n the blatant, voice of -------evil but with a s~ill s mall voice. l e can find him if wes~ek him not • 
. , . ""'- ~ ~ µ~7 ? ; ... ~i-1<~rHl 

in :tu turbulence and din of violence out in qu l te place, e;y- s cil3:. -.vato:1?0; 
kindness 

y··v where beauty dwells 0~ truth is found , where :.i:.uB at.x:tB . rules, yea we 

can find Him where a mother silen tly opens her a r ms to embrace her 

chil d with love. 



If we could alll only learn and act upon this truth, if we could all l only 
reco~nize that the inward force wee so desperately need cannot be found 
in noisy places. 

{(. 
we a on' t have to·: 

And that is where we foolishly look for it even when 
, ·-t~· A:.-.,)· ··•· iv ' ' ~ 1 ; /...r -·· t 

we rush out with our car 8 along a noicy highway 
speedin£ t J ~et into a night-club filled with smoke and noises of discord, 
ah~~~-~;~{ ~gain to our houses just in time to flick thf \{~a ls in a desperat 
effort to catch the lafte late show ... all because we are afraid to be alon 
with ourselves one sini;:rle minute, because we are afraid of silence. 
We need our souls restored, but thundering airplanes and fallin5 bombs 

Vr,._ /J "-- "' -.... do not restore t he soul, no, nor ~Ja~5i~ eoo~ya and shoutin~ crowds and 
all of t he other blarin~ noises of our busy days. Only in quiet places, 
by green pastures and beside the still waters can God restore our souls. 

This is the insigh t that came to me one cold wintry day in Italy when I 
stood watching a mother embrace her child: the value of silence, the 
strength of t he still small voice. 

S±iHE.XEXEaNXMF~XMXXIDCEJSl:%tXm'.XMi.xI1mo 

The des tiny of creation is i n the he~ts of forces that malrn no noise. 
t 1- r,. ~ TC.c.i.. 1 Let us respond to th~s fs~ee ef ei~~ -±tt-c~ bring us a heart of wisdom. 

t:t-/ can provide us with an inward reinforcement of spiritual power. / • 
t.:" :--1 \.."-'----u ◄11 i.l..l help us find our way t o God, yea even the God on High who looks 

,t,..~~ 1 ,, down upon His Ektlinx quarrelsome children and says: Be still and know 
that I a .:i God/ 

I 



This evening, as you have heard, it is my task 
to extend the rem.:31ks which I made in t:te concluding section 

of l!Et ni ght's p:- esen tation 
when I sp:>ke of theology as one of tbe 'new fronti.ers'of 

Reform Je wish educaticn 

as an asp ect of our wor k wbich willreceive increasing emphasis 
in t re years ahead. 

~~v t 'f-O(t,JA11.u ~ c f'CL~r,t.~ 
When we speak of theology 

(and I trust t his is what theprogram chairman had.in mindwhen he selected and assigned my tcpic) 
we speak not so much of a specific discipline 
of a realm of knowledge, an intellectualstructure which we 

wish ti> impart to our children 
But we ref er rather to the wider task of creating and 

deepening their faith. 

The teaching af specific cm.cepts is an important aspect ofthis 
greater task 

But 1 tis not suff'ic :ient for the need 
For we want to give our children not merely a knowledge cancaning 

God, but also, and even mare important, theknowledge of God 
We mean not only to enlarge their mind 
But to direct treir will 

and to touch their heart, ~ weli. 
• "vr1~~ . .,~'~\\ µ.----

Theology,when seen in this light,is not one segment of the 
curriculum, 

It emerges rather as a thane which per-meates thewhole 
f QUfv J D J..C a leitmotif which dominates each bf its parts. 

1-.... 



It is with this broader understanding of tbe term theology, then, 
that wea proach the subject of our discourse 

The subject is admittedly broad 

Too broad, perhaps, and the danger cxf Tai.cing vague generalizations 
confronts us 

(I resisted the assignment on that scOl'e, as Rabbi Mintz will tell yru) 

Letme begin by posing some general peinciples 
alluding to tbeirconcret e awlica.t ions on various levels 

of our school 

And i n the hope tl:a t oursubsequent diE:Cussion willgive us 
further opportunity to reach concrete CClllClusions. 



The first of these general principles is the proposition. 
that the essence of any subject may be taught to any one 

at a:ny age in sane farm, and that asa consequence 
we ought never to underrate our children's capici ty to 

grow in knowledge and inunderst anding. 

Jerome s. Bruner of Harvard University, who perhaps more than 
anyone else is responsible for fometning the revolution of 
thought which has transfoJJD.ed till! AmericanScbool system, 
makes this proposition the ve:r:y corner stone of his theory of 
education. In The Process of Educat:ion, his re:port as the director 
of a m tional conference of scholars, scientists and educators 
he writes: 

( 

"We begin with the hypotresis that any subject can be taught eff edti vely insome intellectually honest farm to any 
chti.ld at any s ta~ of development. Itis a bold hypothesis and an essential one in thinking aboutthe nature of the 
curriculum. No evidence exists to contradict it. 

[,,..-(" Considerable evidnece is being amasses that supports it." ~,..,.0 call yoo.r particular attention to the adejec tiVie "intellectually 
honest" which be employs. 

The principle of integrity is inextricably interwoven with our 
firstpropositian.. 

D~ We can teach a great dealmore tl:an what we think, 
I'\ 

But what we teach 

and what ever the form in which wecast our teaching 
Its substance must be honest 

o,J, d ,-s. in full confonnance wit h the convictions which we affi:rm as 
t---- J adults. 



We can teach agreat dealmore than what we often think, 
~ck but what we t..-i,: must be int ell ec tually honest 

true to our ~ conv:icti ons as adults -
this is the first principle which we should have in mind 

in a i:pro aching our tasks • 

The second proposition flows directly from the first 
and focuses on the noun of our proof text 
the fom. which we choose to transmit the the knowledge of God 
must not only be intellectually honest 
it must be intelligible to our children. 

Our students can indeed be made to understand a great deal 
but. we must speak t othem in a language which they unde rstand 
approaching tbem on their level 
in the realm of their actual living experience. 

"To speak to little childre n of metaphysics" 
our brilliant colleague an d my predecessor, Dr. Borowitz onoe wrote, "to spe ak tothem of ontology, or providence or omnipoterce, isworse than silence, f<lt' in silence 
God, at least, is not locked out." 

To r each our children wwith our teac bing we must think 
in terms of what tbey feel am kno~ 

Even tl:B ycungJ3st od our children haYe experiences which give 
birth to t e religious spirit 
experiences with wind am sun a:dd rain 
with seeds and flc::mers and fruit 
with insect life and animal life and human life 
with b:trth and grwoth and deatn 
Out of su ch experiences, ani man's grappling with them, all religio 

have sprung 

Out of such experiences, the fait h of our children will spring and __ b_ur_ geon as well • ._ ___________ _ 



In this manner we provide them with meaningful content for concepts 
whose namesthey hear but do not understand as yet 

We give them the raw materials out of which tre God belief is 
f OIJD.ed even though we wisely refrain from designating 1 t as such. 

What are some of these raw materials which go into themaking of a 
life of faith? 

A bare listing will suffice. You know them well, can even add to what 
I o:ffer: 

- a sense of beauty and of OI" der 

a feeling of confidence and trust 

- the ca re. ci. ty for wonderm. en t 

- an awareness of the relationship between i:human life and the life of the worli 

- a respect l6or life itself and its great worth 

- tl:eknowl edge of man's potentiali cy for good 

(- en e;ap.iee :i:ai;ie~ of the cttifcFeBc:e "be twafiilil i,ee-t.ry and pr c6}e t,; .1 , ~ • .. "' ~ f'fll.L\IV'\,~ v~ . ~ l"'- rH--: .. \, r ~ ""b 111-- J v -· \-1._o ·- SI- GRt \ i!.JI.( ;r the real.izati on that there is a world ofthe spirit, a world c..lSc K A\t>,.. which though extra-physical bas areali ty all its own. fCc1k\--k( \ ln>f' (\1 '\ , . \ (( ~ ,....,, I I~ f ~'u\, - ';tk W\} .. ,t.. i r lw.k-J \ \ • .r-1"\-:- rc s. ~-:.C' ---- --0 l D ;·, ~11;~ .,t Limtless are vour opportunities as teachers to provide these raw ~ 
materials to our charges 

We can find them i nthe experiences which our children actually have 
or those which we create for than in «Jaw ■ school 
as well. asi1rti:rlxperiences of others which we realte to fu em in /\. 

our teaching 

I will not insult ycur intelligence and imagination as teachers 
by telling yo u. c oner et ely and in great detail just 

how you can exploit these opportunities 

~ t..., 

Indeed the wgys are infinite in number. ~ve ,~ 
l l ( u~ t r<1 r know precisely what I .me~ Let me -<\it'e only one ex sple, so that you may ,11,~ 



Our strictures against a1:stract considerations 

against the teaching of theology as a discipline 

with all of its traditional categories 

doos not apply in the upper grades of the school 

Here the children are able to deal wit n tl::e broad abstractions 
involved 

Here they actually manifest a need for system and logical 
cons :is tency 

and we ought to meet this need with every resource at our command. 

Let me voice only one no te of c auti on here : 

We do notenough wren we present ollt' children with a ready made set 
of values 

or e'Ven if we t ace their unfolding from gmesis to present state 
Whe n we de, our stuoonts will listen to us politely, 
perhaps even wit h interest, but surely no more 

They will not give their hearts and minds in full involwement 
until we explore tbese correpts in tl::eir fulness 

until we expos e them to the winds of cl:allenge which co,me from 

contemporary ~ 

I \ .__ 

this, we have to establish the particularism qf-.--our l~ nn.<-t6{d/i4 
ideals, to justify tl::eir designation as Jewish. 

For yo u of cultural demarcation.have become somewhat 
blurred i n our time 

Values which at one time be identified a s Jewish 
have today beca!ll.e part and parcel general society's 

constellation of ideals 

a:Ya st so it ap:i;e arsto our young 



and this is why tre y want to kno w just vh y they should remain 
Jewish 

why they should continue to be practicing an d b elieving Jwws 
no t just a s a matter of pietaetsgefuehl, of loyalty to a tradition 

merely because it is a tradition 

but in order to gain for themselves and to preseIVe for others 
those v alues which we insist v.ud.es ignating cba.rac-reristically 

Jewi.sh 



The ra-)bis of old insisted thPt an evsnt suc!l as t :'::-iis should. be 
an occasion for the outpourin[ of a pm-1erful lesson fo r life. 
"_:ere sentiment rnel ts away , 11 they said, "·.:hile a truth taucht remains 
enc:ra-ved upon the mine to be a joy forever. 

I n seel:::ing a a subj ect a ppropriate for such a lesson toni5ht, I 
finally deter ined t o speak to you about t he coals theolocical and 
philoeophical w~ich underly refor~ Juda i sm 's program of relisious 
education . 

It is a subject with which I have been concerned of late, but it is 
as subject whic ~ is also close to the t !linkinc and doing of the man 
we honor . ·The advancement of Jewish educfl.tion has always been 
uppermost in :lllax 1 s scale of concerns for Jewry . You know t h is on a 
local level . You may not know that he was rec ently appointed to the 
Comissi on on Jewish Education , n e ti~~al policy makin5 body for Reform 
Ju ais~ i n the realm of religious education, a body representing both 
the Union of A11erican ••ebrew Con g:eega t i ons and t he Central Conference 
of Amer ican Rabbis. 

In any event, a k;n01,rl.Ba.go of the goals of our- reli5ious education 
effort is not just t he concern of rabbis and educators and adminsitrators . All who are intere sted,).n Jm·:ish survival , all who_ h,.-,v e a share 0,.., • .f. t'l-.A.-l..- '() '1,,.-o (:- f\&.. ~ '-'---1 ~...., c.,1\.-<> f <..,:, ~ 'rel~ : iour rear inc of our y ounc/\must haveO a knowledge of them. 

The moral and sy-1iritual generation , creation of tnan can well be 

in t ·-:e 

likened to ~he fashioninc of a n el aborate ~ osaic. I t is a mosai c 
createn not by one but rr,y ~any artists , E:acl--1 c1ddin~ individual stones 
at .ifferent ti 1es . Jnles 2 t,,.,E grr,nr1 desi · n is :~no·.; to all , unless 
t~1et desi'_, is f ollowec al·,c1ys , t he mos a ic w1-· never be co r.~J::.. eted, 
a:. least not in t .Y full :!1.ess of its potent i a l bea'.lt~· and no : otter 

cra. fts :ian. 



C:.i.ei.t'./'·'::n-y---i I 'k--.,1.,~ ~ t"'<;. 
Mor FS'i~el sugsested t hat we s:renl our ~..s t h i s da :· i n re-consideri ig 
the goals, theologic al and philosophical, which und erl y Refor::1 
Juda ism's program of r elic i ous educa t ion . We do well to do so; 
h e gai ·-; s no wi nd who ha s no :por t i n view . No r i s t he d esignation of 
t his port, of these goal s , t he conc ar n of rabbis and administrators 
alone . All wh o ha ve a share in t he r ~licious rearinc of our young 
must have a knowl ed[ of t he;T, . 

The moral and spiritual generati~, creation of man can well be 
likened t o t he f ashi oni n[ of an elaborate mosaic. It is a mosaic 
crea t ed not by one but by ~a ny arti ets, each adding individual 
stones at different times . Unless t he grand deaign is known to all, 
unless that designed is followed always, t he mos a ic will never 
be completed, not i n t he f ullness of its potential beauty, and 
no matter how rare and r arr iant ma y be t he single stones added by the 
s ingle craftsman . 



\!-· u fi, ....... \A_ 
My hesitation, my apprehension is _deepenedAby the awareness that 
in this audience are men and women mo~e knowledgeable than I by far -
my colleagues of the rabbinate 

my fellow panelsists 

and, not in the leas t , Abraham Siegel, whose blandishments beguiled 
me to accept t h is invitation. 

Their contributions toward the advancement of Jewish education 

MIMA-AS. Behold, I gJ!! poor in deeds . 

• 

I 

j . 



It is aprivilege which I great -y appr eciate to be here tonight 
and to participate in thiP s s rvicB. Although I a~ a stranger 
to most of you, your rabbi . I have known hi 1, for many years , 

~~~(---: ~c~ know~of him ~~o~r~q-mm~a~fi·~ more and r
1

respecwchim for the many 
qualities of mind anc hea rt he brine s ~o his endeavors, for his 
integrity , his knowledge , his kindness - for the ability to 
transmit these ideals meanincfully articula t ed in t he written 
and the spoken word and in the manner of his life. If it is 

({c...Q. v-- /~ L, -true tha t a congregation •·1 erits the :.cind of leadership it ha-s , 
why then these words are meant not for him alone , bu : for all the 
sons and daughters of this hol• congrecation . 

Our service unites the parents and the teachers of this 
~--~~i c~ re~s~schGe±- in a-..s • :e-dedicated to Jewish Education . \ 

Thf/) combination of psv-i::nts P!'.l~achers is not; i n appropri2te 

l 
Vo.--, (- ~ ~~e..1..~...,...,_.e,-, ~ _, by any "!l eans. fl Our t r adition equates the tw~ ::In the pages of 

" G-f' Q ,.e__Qa_f--1 .,.._ our religious literature the teacher is often given the t,tle • 
a...__ 

"Av 11 father , parent kin one dramatic passage one of the Amora/fi 
went so far as to decalee t ' an when a lad his father and his 
teacher are held in captivity: PODE LS \BBO V1ACHAR KACH 
PODE ES OVIV . .. the t 8acher must be rescued even before the 
father. 

Now Rabbi .c£~ sug:_ ested 



When death takes those we love •.• when our children sl i p throu5h our 
arms ..• when dread disease makes waste our strength ... whe ·1. we think or 
even say, now I have reached the bottom of the sea, now I can go 
no deeper and yet we go deeper, why then we need e. different faith, 
then we need the kind of faith that led the Psalmist to proclaim: 
GAM KI ELECH BEGEI TSALMOVES LO IRO RO KI ATTO Il-1:0DI •.. Yea thou.sh I 
I wal k throush the va1ley of the shadow of death, I will fear no evil 
for thour:;h art with me . 

These then are the l evels of the committment which we seek: knowledge 
leading to deed, then soaring into a·rapturous communion with the 
divine. 

This is the desi3n of the mosaic which we mean to fashion. It is 
-a pattern·~~t just for the future but for the present also. The kind 

of Jewish adults we wa"1t our children to become is precisely the 
kind of Jewish adult which we ought to be . Indeed, our children can 
never, will never be what we are not. Emerson taught us this truth 
lo jg ago when he proclaimed that he "who speak s as books enable, as fashion 
dictates only babbles, not any profane man, not any sensual, not 
any liar, not any slave can teach. Only he can give who has. He 
only can create who is. Courage , piety, wisdom , love, they can 
teach. 

And this is why we honor } ax Berman , is it not? Because of what he 
has, because of what he is ••• ~~c.c-,_~ ,_,.,w~e_;,r~h~ 'V-....J~t~f<--
Because he demands from others only what he gives of himself: . 
in integrity 

in devotion 

and in love 



There we have it - "a vague folk tradition, not a genuine fait,ll 
,).,-• 

which has ampact on the conduct of its adherentsJ Is not this 

the inevitable consequence of a teaching which emphasizes 

appreciation rather than committment, the pre ~entation of a 

religion which makes no demands on its ad~frf~i'ri,ft~t;~~'-bv~ry man 

does wha t is r·ight in his own eyes. 

I s not this the consequence of the ethical i nconsistency with which 

we confront our charges: the preaching of one standard, but the 

practice of a standard diametrically opposed, , the ~cching of 

spritual values within the synagogue - but the relentless, unceasing 
1 l1--1 tv:J. ( ~. ., quest for material success without, adults wbo t~h child.r·en to,,...: :.:k. l-. 

I Iv\_, Vo ,(._. ~_, 

pray but who do n-e-t pray themselves, who do not even believe. 

Is there any wonder that our chiffidren see through mlll! us, that they 
,~a 1 C . I ~--~ ,;,,. 

r:eIDe ai;~t:m:s:t: t h.is hy-·ocrisy for what it is aiUd when they _get t9 . 
• -:) '''~ · " - 1~1<\.. ' -ft,..~.'.:1-J~u&, C.1_Ji h( --:,t co 1eRe thet --n~c1_ what tJl.ei.r ~elde::.r. P...:1av _no;· ha..Ye Prea.clieo bu: - wKat .~ --



• 

Aye, and is .not this the consequence of a J ewish education which 

stops just short of i:xx fulfilling its ultimate nurpose - the 

implantinE of faith, the clarification and intensification of man ' s 

relationship t o the divine . For this above all is what we want our 

children to be - believinr Jews; this ab ove all is what we want them 

to attain: a mature and an abiding faith in God. 

We come here upon a crucila problem for , quite ibviously Reform 

Judaism is not unkfied in its theological pre- suppositions. There 

are t hose among us who are humansist naturalists , to whom God is 

an impers onal forc e , sustaining , or r at her constituting the 

physicl~ and moral l aw which binds the universe . There are others , 

and I count myself amonE them , whose approach to theology is more 

traditional, to whom God is the Creator, Revealer and Redeemer , 
-• Wh &*!8',hioned man and gave h i m the power to eneter into a dialogue 

wi t h the divine . These diver gences in theological positi on illake it 

difficult to offer a unified philosophy of Jewish education. 

Wi t h all tha t , even the naturalists will agree than t heir f ai th is 

more than just an i ntellectual excercise, that it involves feeling 

as well as t h inking , that it demands t:-ie affirmation of the heart 

as well as of the mind . And both naturalists and supernaturalists 

are at one in t heir agreement that under no circu~stances must 

the theological enterprise be desdained and neglected, certa inly not 

in our approach to religi ous education . 

Indeed, Reforw Judaism's Comission on Jewish Educ a t i on, enj oins us 

as the .,«.primary goa l of our educ ati onal effort 11 to inspi r e our 

children wi tha positive and abiding faith in the Jewish rel-

igion. 11 

.. 

.. 

I 
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l 
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Now, whatever else we may mean by the J ewish religion -
ceremony, conduct , tradition - at it s core there is a concept of ( ,,C\J..-Q---<---0..--., ..... J .. 
a continuing releLaionehip with God. And what ever our particular 
idea of God nay be, fait h in Him means more than 
verbal profession 

mor e than intellectual persuasion 

much more indeed than a refined doubt sublimated into a hesitant 
auumptlon. Faith demands an all consuming inner conviction, 

It 

invol vint: the full faculties of man , h::..s heart and mind and will and. 
spirit too , all of the Ti blending into a rapturous communion with the 
divine . Tnis is faith . This is what it means to believe in God. 

Those whose approach to religion is primarily intellectual may 
well disagree , but the blunt truth of the matter is tha t there is no -----Judal : m without the numinous experience . Our faith requires a 
consciousness of divine presence, KAV ONOH leading to D' VEIKUS , 
a sense of reverence which fla mes into a cleaving, a committment, 
a full heated response to t he divine command: as that of 
Abraham when he asc ended l• oriah , or that of Moses when he saw h is 
vision of ·-.he burning bush , or that 0 f Israel I s chi ldren when t hey 
stood round Sinai and having ux~a seen the lightenins and heard 
the thunder and t :-ie voice of God as did t ~1eir teacher ~foses they 
proclaimed: HOY0:1 HA'Z.EH ROINU KI JEDABER ELOHI: . ES HO- ODOM 
We see t h is day tha t God does speak with man. 

• 



when death t akes those we love ... when our children slip through 
our arms ... when dread disease makes was te our strength •.. when we 
think or even say: now I have reached the bottom of t he morass, 

lb 

now I can go no deeper and yet we go deeper, why then we need a 
different kind of faith, then we need t he k ind of faith t hat led the 
Psalmist t o proclaim: GAI·I KI ELECH B ' GEI TSALMOVES LO IRO RO 
KI ATTO Il•WDI. .. yea though I walk through the valley of the shadow of 
death I will fear no evil, for thou art wi t h me . 

These then are t he three levels of t he committment which we seek : 
C. { r!fi°wV ,: I knowledge leading to deed t hen soaring to communion with the Divine. 

Tgm.s is the des ign of the mosai c which we wa -, t t o fashion -
rt '- • ~e_f ~ and you

1
\ re the 0 i itti!i£whose creative talents w1111make it to be. 

Our . simile is not ill chosen, for teachers in truth are artists, 
artists of the spirit. They seek to fashion beauty not in silver 
nor i n gold but i n the 11 in£ soul of man . And surel y that person. 
who can t ake a lit t le child , an earth bound crea ture and work out in 
hi the divine i mage will one day rise higher by h is work than 
any a tist genius who ever lived and wrought upon the eart. For 
there is no mat erial like human nature, and there is no dignity like 
working in it and t here is no grandeur like success in such a working . 

May j:e be true to ourtoble callin~then f<avi ng r~ar~ ,~d-;eeded 
the ivine co~nd w will m~rit a so to to/ess v~lment of 
His mi se : ~ u ha pre~led , I srael ... yea, t hou shalt prevail. 



Again, there will be voices of obj ection: Come now rabbi, do you 
really beleive this, do youmean to -tell me tha t God actually spoke 
to Abraham, tha t the children of Israel really heard hie voice? Why that 
is placine: stoc :.i:: in miracles, in supernatural events which we modern 
cannot possibl y accept. 

j ~~ , . ( i '") . ·, ,· 1,,: ~ ~- tJL..... 11 r~c-.,·o!.. f t ~-... ~ - \H'. .,.,.,.1.:...... And yet \it does not matter , does it, whethGr we acc~pt t he /\story in 
its detailed literal sense or merely as an intepretivE account: 
in either case the fundamental truth remains the same: our fathers had 
a direct experience of God. Whatever it was that really happened , they 
knew for certain that God revealed Himself to them. They knew it 
with a knowledge of the heart, a knowledge greater than the knowledge 
of the mind , transcending loeic or reason or the testimony of witnesses . ~ 

They knew it as the artist knows beauty t hough he cannot touch it. 
They sense it as men sense love though they cannot see it and yet their 
lives are changed beause of such a love. 

Oh, how empty, how shallow our own faith is compar - d ~o this! 
We have our synagogues, to be sure, and we attend them. We cherish 

" the principlesof our faith and pray t he world to keep them. We~ 
recognize our ties to the K'LAL YISROEL and support our brothers wherever 
they may be. We even belie-e in God , some of us do, in an 
intellectual sort of way . .3ut somethinE., is miss ~_nf, my firends, 
somethin5 that makes the difference between cold, conventional 
religi n and its vital transforoinc reality. That somethin[ our 
fathere discovered, and we need discover it too. 

We need t o , aesperPtely, for while r outine religion suffices to 
sustain us i n our l ichter hours, when life r uns out into its dephths, 
why then we need a deeper faith ..• 

1 
I 

I 



~~~~ ~ r ealities of Jewish life in America make it 
impossible to use Hebrew as the primary tool of the educat onal 

J~~ l-"i.t r--'""-:!f ~ process. English will have to be that ~oe-L and our children will 
nl ..,..__, read the great documents of Judais ~ largely in translation. i'rv---\ 

fhe use of the vernauclar need be no hindrance to com·ni ttment; 
after all, our children 11 ve . ahd gl J.,.,r physically and int:ellec ·.ually 
by mea ''lS of their native tongue and there is no reason to assume 

7 

h -\ f'C-<- so......~ ~ that they cannot grow spiritually-fih:i!-eugh it ae we:1:1. The admonisition 
of Maimonides gives us assurance ; though positing the study of i£M.,t; ·Hebrew as a}noble Mi tzva, he nonetheless proclaimed that 111 t does 
not matter whether one studies the subject in rlewbEew, Arabic or 
Aramaic; the main point i e to understand the subject. To study is rt.;~ 
all that/\11atters." 

• 

. 
l 



The Sidra of today - P~sbas Mishpotim, the 21 chapter of the 
Book of Exodus opens with the laws regulating the acqisition of 
Hebrew slaves. These laws are noted for their humaneness, 
especially when we consider the time in which they were promulgated. 
No Jew was to be enslaved for al time - not against his will 
anyway. Every seven years was designates as a shemita year, a year 
of release - and when it cme around all slaves had to be freed 
and their property re turned. · 

once The author of this law - again revealing a rpofound understanding of 
human nature - envisages the possibility that a slave may wish to 
renounce his freedom, that he may prefer the security of servitude 
to the duties of freedom. We read in our text: 

Veim Omar Joumar Ho-eved: Ohavt1 Es adoni But if the servant shal plainly say, I love my master, I will not go out free; then his master shall bring him t o the judges (to repeat before them his determination to be free) and then he shall bring him to the door or the door-post; and his master shall bore his ear through with an awl; and he shall serve him forever. 

The Jew who voluntarily re~unced his freedom &9[ h4 his ear placed 
against the door-post and pierced with an a•l, and thus he bore 
for all time and for all to see the ineradicable mark of sbmae 
, the sign of bondage of a man who was offered freedom but renounced 
it. 

inner 
The meaning of this strange ceremony has been explaimed by two 
masters of our talmud: Rabbi Jocijanan ben Zaccai and Rabbi Simeon 
and though their explanaion differs in detail, their interpretation 
tea ching the identical lesson. Rabbi Jochanan ben Zaccai said: 
"Why was the ear m:tX&tt chosen above all other organs of the body? Because the Holy one, blessed be he said: It is the ear which heard my voice saying: for unto me are the children of Israel servants, they are my servants, no t the servan t s of servants, yet this man went ana acquired a ma ster for himself - let his ear be bored. 11 



Rabbi Simeon expounded: 

"Why the doorpost? The Holy One blessed be he said: the door anrl the doorpost were witnesses in Egypt when I passed over them and proclaimed: For unto me are the children of Isrel servants, t hey are my servants, not the servants of servants - yet this man acquired for himself a master - let hlm be bored against the dorrpost. 11 

In this striking manner, two distinguished rabbis of the Talmud, hundred separated i n time by nearly two 'tbcmasmt years teach the all important 
lesson and meaning of freedom for the Jew: man is free in order to 
serve God. Man must choose freedom in order to be free for the aervic 
of God. Self enslavement is a denil of God, a denial of manhood, 
a denial of the Torah. 

Oncet again Scripture reveals its profound understanding of human 
nature as well as its timelessness. Ever and again, since the time . 
of Moses, men, as individuals and as nations, have surrendered liberty 
for security. Ever and again, since the days of Moses men have of their own free will chos en servitude •lml:&Xllixtm•mxaxxas because they were afraid to be free. 
We need not go far back in history to :find evidences of this self
enslavement impulse in nations. Post World War I Germany was in chaos. 
An infant Republic striggled manfully to meet the problem. The 
deomcra.ts needed time and help - government 1d more difficult if 
you rely upon voluntary ad, rather than slave labor - if, instead of 
dictating you respect and take into account divergent points of view. 
But the people were tired of thinking, of struggling. They wanted 
to be told what to do. They wanted security quickly. They chose a 
leader who promised efficiency - and he brought efficiency, efficiency 
in war and murder. A pn invaded France was in chaos. Again the 
people ware afraid, afraid to take the helm themselves. And they Petain chose another dictator whp promised efficiency - and efficiency he 
brought, efficiency in treason. 
Dai Remiso Lechachimo - a word to the wise is sufficient say the 
rabbis. Both t he German and French Republic's constitutions were 
sound, unassailable documents of freedom. But it takes more than a 



piece of paper to defend a deocraey. It takes men who have faith in 
democrazy. Who believe that democracy works in times of trouble as 
well as in times of peace. Wlm.xmldbl:ox:.tmaax1ullJbmuu11mtxlax 
~u:t.namx)aJxJDU1~uutt11gx1EBdma Who are not afraid of the durties of 
freedom. Who are not afraid of the dangers of freedom. Who believe 
that freedom cannot be protected by suspending freedom. Who will 
not permit themselves to be seduced. by the sweet song of sirens who 
promise security the quick and easy the efficient way. There is an old 
German proverb which we might well take to heart: 

Bb.rely it is the most stupid calf 
That runs to the butcher to be cut in half. 

Surely it is a most stupid caf 
tha chooses the butcher who will cut it in haf. 

The ~mptJDI disease of aut9-slavery is not limited to nations. Its mal
ignant tenteles reach out and infest the individual as well. Many men, , 
afraid to be free, choose slavery. Men, of thir own free will serve 
many masters. 

I do not refer to physical bondage. The feuda plantation owner system 
if to a lesser degree has been abolished. Even here, I suppose, there are still many who 

surrender freedom for secubity. The hardy pioneer, the man who 
strikes out for himself, is an increasing rarity. 

mowever, I refer primarily to mental and to emotional bondage. 

Men are slaves to their passions. The lust for money, temper, 
rage, prejudice, enslaves their lives. We speak of the binding power 
of drug and drink. Men greedy for money are slaves, no matter what 
their gold may buy. Men who rage are slaves no matter what concessions 
their raging may obtain. Men who hate are slaves, no matter what 
their hatred will procure ana destroy. They are slaves to their 
emotions. And a man who submits to his emotions is not free, and he 
1s not happy. Emotion& freedom is not easy to attain. Eso hu gibor 



Men are aslo intellectual slaves, they become the servants of ideas. 
They hear an idea from aether ad accept it, or t hey make up their 
mind at an early age and then refuse to budge from their point of 
view. Its far easier to hold on to old ideas than to seek out new 
ones. Any challenge to that old idea is regarded as a personal attack. 
And men of ideas are suppressed as subversives. 
Progress cannot long occur when the impuls to think is stifled. 
2rlJmttllKY~~JDtBt.BJ:X~D~XE:fxi:.ixrax.igmllEXJUIJ'JIXJUmX 
m~mrmtx~•x Judea exiled a Jeremiah, Athena poisoned Soc.rates, the 
Holy Roman Empire silenced Galileo. All three lost power. Scientists 
are non-conf'ormists. Thinkers are nob-conformists. Prophets are 
no confromists. Permit them to think and progress is assured. 
stifle them - then men and nat :.ons and civilizations will perish. 

A hassidic rabi once exclaimed: The rea slavery of Esrael in 
Egypt is that they had learned to endure it. To which we might 
piously add: and no slavery is more abject than that which is 
self imposed. And men and nations do, of their own volitions 
&Jll!lDIXmKJdiU~m&UUBX choose masters for themselves. 

Most tragic is the sight of Jews who elect bondage. Redemption from 
slavery is t he keynote of our existence, the beginning and the end being 
of our wx:tx:tnz•. From that point of view one must acknowledge that 
Hitler was right in viewing the ec1stence of the Jewish people as 
a danger to his nefarious scheme. Totalitarianism, the aband.onment 
of the right to think, the subjection of the individual to the will 
of one man is contrary to the innate spirit of Judiasm. No greater 
compliment was ever paa to the Jew and his teaching than that it was 
singled out as the arch enemy of Nazism; and though it has cost us 
untold sacrifice, if the doctrine of f r eedom ha emerged, it was worth 
the awful cost. 



I 

Not every man can claim his freedom. Some men «n, alas to many 
are pressed into slavery by brute force. But when the day of freedom 
dawns, and man of his own volition chooses slavery, let him be 
branded with the badge of shame forever. He has renounced his 
manhood, betrayed his Judaism, profanes his Goa. 11Unto me are the chi 
ldren of Israe l servants, they are my servants saith the Lord of hosts 
and the servants of God cannot be slaves to men 



Today ts the 144th Anniversary of the birthday of Abraham Lincoln. Today 

we join all Americans 1n honoring the memory of the greatest of all 

Americans. We pay a tribute 1n memory to the one and only hero America 

has given to mankind - Abraham Lincoln. 

It is altogether fitting and proper that we do this. Ordinarily, the 

aauiation of a national hero is fut of harmony with the spirit of a religious 
{).t,~ , ~ 

service. But we do not honor );dill for what he did - .a~ bis achievemen• 

were great• he emancip&ed the slaves and preserved the Union. We revere 

him for what he was: a human being of rare humanity, of profound humility, 

a man of fAth and fortitude 1n the midst of vast tribulation, a giant, 

rising from the elf of the common life yet suffused with the splendor of 
: "1.i.-LC~ = i love. 

Abraham Lincoln was a~1
- a saint, in the full sense of the word. 

He was one of the Cbasside1 Umoue Ho-oulom - one of the righteous men among 
(~ ~ 

the nations of whom the rabbis sa1 that they wn~ an honored place 

in the world to come. His name can well be pronounced within these holy 

balls when we call the roll of the gre& saint ■ of the Jewish past. Like 

unto a Moses and Isayah and Jeremiah, Lincoln was fired xt:txxax by a lofty 

ideal. He fought for it. He suffered for it. He dies for it. He was a 
~ ., C lM.£ ..,i-p ... 
~ - a saint. 

S' Jews have always admired the saint - our tradition M:zRlwaya insisted 
l,,t;..~ ~ <l~b.A.f...- ...f; that we do the aamt honor, "but or our sake,~t for the saint' a sake,_ J\ 

sa1ntly 
Great men do not need our praiae. We recount their"'-deeds in order to 

improve ourselves. -- expressed this thought so eloquentJ 

when he spoke of the self-dedic~ion of the living rather than the hallowing 
a lot 

of a stone or piece of ground. A Lincoln day celebration is meaningless 

unless we try to reate Lincoln's life to our own. I'h e customary ac loved 

practice of reciting the talas of the holy men 4n ~ur --a-at is purposeless 

unless i>: e strive to pattern our lives by t heir example. 
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;ep ( 
' 1-, 

Q..,(.._ 1.,,J...c J'..,.:;t_, 

Can we do this. Gan men as~ a ~•.oses or an Isayah or a Lincoln. 
Is not holiness a gift f r om God limited to a given place or a ge, granted 
only to a few rare individuals in a generation. 

By curious coincidence our Torah section f.O today gives us t he beginning 
of an ansewr to this ~~~ S.8iPO~ question: We read 1n today I s paras ha: 
/) J /._ ' 3 /,) ./', ... •k y I ,)( 'N-->'l !S :0~ 

> ,-J J A '.) /\1 ... I r : 

And tho ..:: shalt speak unto all tha are wise-hear ted, whom I h~e filled with the spirit of wisdom, tha t h e7. make Aaron garments to sanctify him, that they may minister unto me' 

"that t hey make ~aron garments to sanct i fy him .•• "holinoss, here is likened 
to a vestment, a piece of wearing apparel, that can be made by man, that 
is obtainable by his will. It is a raiment which can be fitted to man's 
needs, lengthened or shortened as the wearer or the season may demand. 
It is Yisible; it is concrete; and its vesting is mad e the indispensable 
requirement for the service of God. 

"t u:,-J.... I ~ (,"1,.s Ll , • .., • 
Holiness is within our reach, our power. All of us should become holy. 
And we can become holy by emula t _ing the a ttributes of saintly men. ~ ho c [, . ._ c~ 1 ~ ~<--~{'"':,l..,<.. ~ ~ -l./~.:~, t::, Iv\.-.....:,..__. . ~ "'.i. e._~ --u... . .., c...i..J..,__ (J...<. ~{ • .., ~ ~ ~, , 

An eminent Chassidic Rabbi once gave his lat coin to a man of evil 
reputation. When hi s students and followers reproached h i m for it, he 
replied: Shall I be more particular than God who g~e the coin to me? 
This parable points to the first of the virtues inherent in the makeup of 
holiness; it is the first mark of t he great man, the saint ..• humility. 
All grea t men are humble; Moses meekly exclaimed: Mi onochi ki elech, 
who am I that I should go." Abraham cried: I am but dust and ashes. 
Isayah, faced with t h e glory of Divine revelation, cried out: "Woe is me, 
for I a undone; because I am a ma of unclean lips and I dwell i n the midst 
of a people of 1\nclean lips ... 11 And it was a Lincoln who wrote: "I must 
say in candor that I do not think myself fit f or the presidency." 

The gre~er a man, the more humble he becomes, for he is conscious of his 

limitations Ad comes to recognize more clearly tha t boundless realm of 



knowledge which is forever closed to him. Only the truly gifted knows 

how little he actually knows. Only the truly great knows how little he 

really is. 

Isn't it always so. The do nothings boast most of their achievement. 

The know-nothings brag most of what they know, or rather don't know. 

(It is something like the preacher who 1n the margin of his prepared 

sermon manuscript wrote: argument weak, yell like hell). The rabbis of 

the Talmud drew an unforgettable simile when they pointed out thaa tree 

rich in fruit is dragged to earth by its fruit and its branches hank meekly 

downward. But a tree that is barren and withered stands upright 

without bending, stretching its branches vaingloriously into the sky. 

The opposite emotion ot humility - pride - deludes one into a false 

feeling ofacheivement aa stifles advance. Humility alone can assure 

progress; only the humb;e knows how little has been done, ana how much 

is yet to bedone and he does it. 

The second mark of the great man, the second sign of the existence 

of holiness is the constant striving for self-improvement. Man is the 

handiwork of God ad his most precious possession is the faculty of free 

will, the chance to make himself/ 

"see," charged Moses,"I have set before thee this dya life and good and 

death ad evil, choose then life ..• "and the rabbis emphasized: "Everyth~ 

is in the hads of heaven save the fear of heaven." Here is one domain 
t-....'-, 

where nan alone holds sway. The power to rule wls destiny 1s in the 

hands ef ~°;;:, 
Lincoln made himself - this quality more than any other endeared him to 

the world. Born in ignorance, adversity and want, he rose. By sheer 

self-mastery, and effort, ad struggle, he rose. He may have ha~ to walle. 
i~~ 

a mile to borrow a book, but he borrowed the book ad he read it. He 

may have h4 to read his book through the long hours of the night and by• 

the dim light of a 1oi fire, but he read it. and he rose. He may have a 



ha to climb, as it were, with bleeding bands upon the rungs of knowledge. 

but he did ad he ro 8 e. 

We have well- stocked libraries, well-it rooms, well staffed schools, 

ad ample leisure. We don't read, and we don't rise. And then we complain 

that the fates are agaisnt us. To be sure, the agencies opposing man 

- environment, physique, society - are mighty. But ma hs modified them 

all ad ca continue to mold them to serve h1s ends. Man can mke himself. 

And with man making there is no limit that ca be set to human achievemen~, 

The golden rule sets forth the last great sign of saintly living. "Thou 

shalt love thy neighbor as thyself." Love must be the primary principle 

in dealing with out fellow man. a limitless love, a love that knows no 

bounds, a love :t1aw:t:x;a;:tm:sxrt~Jli:µcxx.kKllrn not just for this or that man 

but for all men, regardless of race or nationality, regardless of wealth 

orpoaition. "love ye the stranger, for ye were stragers in the land of 

Egypt. 11 You were not just strangers in Egypt, you were lowly slaves 

despised by all. And yet, even the lowest must be honored, for he too 

is a creature of God. 

Lincoln was a man of great love. The story is told tht one dJy he was 

out driving with a friend, when he discovered along the road several 

young birds th£ h4 falen from t heir nest. He insisted that his companion 

stop and he imm1d.1a tely pro ceded to return the birds to their nest. 

"My friend, "s4.d Lincoln, "you may lagh, but I could not have slept well 

tonight if I ha not savedthose birds. Their cries woul d have rung in my 

ears." Is it to be wondered that the man who heard the cries of young 

tender birds, should not !we ftled to hear the cries of thousads 

of human suls bound by the shackle~ of slavery anq bonda~e? 
I,. J"\ 1-L, ~_,.c,--cL L-.. I-~ .... _\ . V--• L,.... ~ (· t. '' -~ ' - ._..(_ e ' 

"Lovethy neighbor as thyslef." A world cnnot exist half slave ad half 

free." 



And so, within the realm of our own religious heritage, and embodied 
in the image of the man we honor today and with thi s service, we come 
to see true holiness as it afects our lives. Humility, self
improvement, reverence and love for all that lives - these three 
become united in the hearts of those who strive for holiness within their 
own lives. 

A l 
Veoss'};.Bigdei Aaron Lekadsho "Thou shalt mke Aaron garments to 
sanctify him" The threads of Aaronsgarments are still availale and we 
can weave them into a gazment to cover ourselves. It is not a grament 
that ca we woven in one day or in one year or even in one decad The 
weaving of it occupies a life; but even in the weaving of it we come to 
place a bit of holiness, a bit of greatness into our lives each day. 
We nJAy not be able to finish the task - we cannot al be an Aaron, a Moses 
or a Lincoln - but we ca •ta1n to certin aspects and find true comfort 
and happiness, confort in the knowledge th& others too are weaving a 
garment such as this, happiness in the realizaion that by our lives and OU' 
d.eedswe sanctufy the world and bring the Kingdom of God nearer to the 
earth 

Amen 




