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In a great Yidrash like Leviticus Pabbah many facets and
many angles of avpréach mzke themselves aveilable to the student
desirous of penetrating into the cpirit and the psychologygef the
generations which produceédl the work. These paths of approach
largely depend upon the raison d'etre assipgned to the “idrash,

T There are many posnibil{éiesainidrash may be coneidered as

a source of consolationj sns a reservolr of folk-stories retold for
the amusement of the listeners; or ag a subconscious expres~ion of
Jewlsh theclogy. ™“idrash may have ariren out of =ny one of these
several needs, or out of i covbinatlion of all of them. The purposes
it served were undoubtedly manifold

¥idrash as amusement is probably the »implest exnlanation

- 'and the one which should pronerly serve as a polnt of derarture in

this analysis. MMidrash even today makes exciting reading in msny
passages, and its omm day must have been thrilling to those who

were exposed to it orally. Some of it is wmlgar humor, designed

to evoke homely resction; some 1= deliclons wit which sparkles and
enthuses; some 1s sheer Intellectual acrobatics, the ¥ind mental
gymnastics which satisfied the eulturzl cravings of those w*h~ listened
to it. Actually, Yidrash may have been the only rulture available

in the lives of its listeners--culture, that is, in the sense in
which that commoditg 1s offered today upon the lecture platform and
the phblic forum.




The Ba'al Bamidrzsh, the Waster of the fomily travelling from
town to town @ngenﬁn_&r in many pulpits, weaving hie inrenuous
sermons, and sharpening the minds of the auiience with his oums ard
parables and perorations, was indeed the purveyor of =mmsement and
entertainment, in this respect, we may truly say that one of the
reasons for the development of the Widrash as an art form was-th'e
necessity of satisfying the need 1.'9; diversion and story-telling
- ) |

. F I
and mental stimulation. That the “i succeedad dn fulfilling |
this deed 1is denc - : +

ind yet, Wisrash would nryer bive developed the -ay 1t €14
if its function m@h to comnlement, with cp!u‘- and verbal |
wit, the physical qk;_J._l: al the jgjé.er;#r:én gusical ability of
the folk-singer. !hejhdmh-ms }n’ft‘;ﬁy A device to amase and
entertain. I | ._ #_"."#

This great body o_”f’ ;iite.ratqf-é:_ar 'F:ér..nt of nnother need, a
decper need than diwé?i_:isseme"i:t—ﬁﬁ; ‘ h;et otho_r‘_ #8s the need for |
consolation. "1drasi‘1‘ﬂ'i}r§r_ S NA J| if}_!:er‘iﬁg;c:;wfcrt and sclace to |
the Jew who travelled the road of 1ife deset by constant suffering.
The Yidrash attemots to give éﬂ.aﬁ\é;;r t.o the burnins nuestion
in every Jewish breast-g:!ﬂ:y thir meaninglese and useless suffering
reserved peculizarly for us? 2nd the answer attemrted 1= in its
essence the consclation extended by the “idrash,

We are told that suffering is the resu.t of our being the
protagonists in a great historical process--that suffering comes
to all men as they march through the centuries down the terrible
road toward Yesslanic goal glearing so #nticingly at the end of

i
|
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timee=that suffering comes especlally to Israel, because Israel

' ~ 1
stands for all men, in a8 sense, becanse Israel ir the chosen J



protagonist, and hence i= in the vanguard of the sufferers, Fow
true this is today--how universally true 1f has alwavs beenl

This is the consolstion offered by the ¥Wldracsh--solace
based on a sense of historiezl imperative, which so~ehow made
meaningfll the outrages as they were parpetrated in every age and
every clime. "henever trouble occurred, people eagerly sought ont
this fount of e¢omfort, to be streng‘!h;@ed and rea"snrtd Professor
Rapasort tells mss X !ﬁ ‘prosperity, peopl
Halacha, but in adversity, they refi
iti-ns, cont=ining. as ‘thaf dtﬁ-—-mni ;ﬂse—-—mﬂn of comfort
and consolation, tmmnﬁ:g faith mngﬂrﬂm 4n fAis help and

protection.”

o’ i

But there 1is ajfreteqnl‘sitél ;:ax'i’he feréﬁtion of consnlatioen
from the "idrash. Prl'ﬁril‘v ’=nd uﬂdcm ﬁ'w _theolopy of the
Widrash must be understosdsand acee ed, More this literature can
be a source of cwf’oﬂ:. It 1= ~n ﬂfd‘gzis n" th‘c third fundamental |
need that the widrash f]:o*ered into,fMall ff';;r". The Midrash is q

Jewish theology--what thm-e 1'= or it. ﬁ ‘scholars claim that

there is no such thlngaaa:uiahthtolm.mdsmgo further to
say that the Habbis were not capable of developing one. .uontefiore
&nd Loewe, in their Anthology, concludef ®...it czn hardly -be sald

1 .
Rapaport, f. -—— "Tales nd “faxins Fromtihe Yidrash”, intro., P. 4. !

24ontefiore, C.C. and lowe, H. = “A Rabbinic Anthology®, pp.5 and 596. |




that the Fabbis touch upon the more metaphysical aspects of the
divine unity. The Habbis were no theologians,. Tﬁay had no training
in philosophy." And the sawe, once agauing “but the HRablLis did

their best with the rescurces available, 1hey were not phlloaoph;ru.
they could not think philosophically, they lacked & philosophical
vocabulary, and their audience was composed of siuple ENeeeeelfl

we think of these¢ Latbis as Salvationists (evangelists) rather than
as trained theclogians, we can, perhaps, make allowances for their
rough=he.n wethods.”

Aduittedly, the term "theclogy® is mot sxsctly & Jewich
category and hence not-dtxlotl;'qpnii'nﬁ&q to the didrash, because
in Judsism there is nmo Lard and fast set of beliefs, no dogza, no
catechism. There 18 rather, saye Dre tlonissky’, a core and
nucleus of belief, and then & widening eircle of optional beliefs.
There is & choice, &and & sense of humor inm regard to the selection
of basic principles. "In Judaism tﬁlrﬁ is @“ graat.hunnr - and
there are no heresy trials for failure to believe,* Thus, in the
ptrictest sense, it ig true that there ip no well-defined and
inviolable Jewish theology - that this is & category of thought
imposed frow without.

Yet there is & core, and this core is the belief in God,
lsrael, and lorah, JFrom this trimitarian nucleus, therc is
developed the religion of Judaism, which, as was raid before,
un% will be said again, is & general scheue of & philosophy of

1510n1n-ky. He = Lecture at Jewish Institute of lieligion, liov., 1942.
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history leading to & sessianic goale. Theology beyond this is not
important. Out of this general scheme of history, out of this
belief in the progress of mankind toward eventual eivilization,

comés the element of comsolstion, comes the relief and the renewed

, Btrength to continue the struggle.
We find ihis concept of Jewish theology summed up in one

passage (23:3)%3

After twenty-six generations the Holy One, blessed be ke,
looked closely at His world to ascertain what it had yielded,
and found it full of water im water. (Vicked people in a
wicked envir nuent.) The Gneration of Enosh was water in water,
The Generation of the Flood was water in water, The GCeneration
of the Dispersion was water im water. So He brought cutters to
cut it downj &s it says: 'lhe Lord cet enthroned at the flood'
(Ps. 29:10). HKe saw & single rose-coloured flower, to wit,
Israel, Fe took it and smelled it when He gave them the Ten
Commanduents, and liis spirits were cealmed when they saids
"We will do and we will hear' (Ex. 24:7). Sald the Holy One,
blessed be He: "Ihe orchard shall be saved on account of this
flower. F¥or the sake of the Torah and of lsrael the .orld
shall be saved,'

"nn- reference is to chapter and paragrarh of both Kom Brot:ers
(Vilna) edition of the .iidrask Hebbah in Helrewsy and the Sonecino
edition in English. A1l future references in this paper will be
similarly given. it is fortunate that the chapter arrangements
in both the liebrew and [inglish eoditions &re icentical.



For the sske of the Torah and of lsrael, God will save the
worlde Thus is the Jewish irinity sunmed up in one crowning
passage.. 1his may sound, at first, extremsly particularistic;
yet if viewed in the light of what is known to be the most
generous universalism of the lessiamic ideal, thers can be found
in it nothing objectionable. This is wmerely an assignuent of a
role in history to lsrasel and Torahs These two are God's factors
in the completion of the final product, which is & perfect world.
These are important tools and it is natural that the artisan should
fondle them, '

Tkis yearning fTor social Utopia, m.d g8 it was in the
uuphor of the .-masinh. has always prOoccupied the Jewish cone
sciousness. The state.ent of R plave B, /:ﬁ - the Kingdom
of God - is no more or less than_an_atfirmution that &t the end
of time, God, together with the hunan family as liis co-workers,
would succeed in creating an era wherein the prophetic ideals
would come to fruition, ‘These phrases, the Kingdom of God, the
end of days, the Age of the Lessiah, and others, all bear powerful
testinony to the tremendous sense of hi-tory possessed by the
Jew, The Jewish God is & God of History, abtove &ll else.

As Dr. Baron anys:l
“The hisiorical basis of Judsism has long been
recognized by Jewish and Christian theoclogians.esces
Hermann Cohen..clearly conceived..the dominance of

time in the lsraelitic conception. 'For the prophets'
he declared, 'the earth and the universe are almost

1 saron, 5. - "Social and Religious History of the Jeows®, I1l, pped=5
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wholly concentrated upon times.s«sit is the end of days,
the infinity of time, with which they overcame the anti-
nomies in spaceveese

Frowm Protestant theologians one might quote, for
exanple, He Littell's enthusiastic comment on the enduring
work of Uoses: "Eistory has here become Hevelation. and
as long as Isrcel lived, its religion remained linked up
with its history and its history with its religion.
History is, indeed, the work of God and the supreus
religious experience.'*

And po we shall dip into tbis uidresh, Leviticus Eabbah,
with an eye toward sampling and anslyzing the Eabbinic concepts
of God, lsrael, and Torah - how they fit together to foru a
perfect shining missile aimed straight at the goal of history,
the enc of time. History alone is the process whigh will unify
God's name, which will make Him Onme in the time to come. History
alone validates and mskes, of tie great claim of the people
Israel, something zagmificent and trunsgendental rather than a
false braggadscio. History alone will make clesr the weaning
of the Torah, which isythe D yo0 /n’c s the cornerstone
gemting the people to its God &nd ite goal.

God, Israel, and Torah - linked together by the closest
ties of affection, and menifesting & ténder intimsey which'
kept Rabbinic religion living and varm - are the triad at
the core of Judaism. %Thus in Exodus Eabbah 33:1 3~

Can there be & sale in which the seller sells
himself along witk the object he sclls? God says,
'I socld you my Torah, and with it I, as it were,
so0ld myself.*

The matter is like a king who had an only daughter,

and another king sought her and got her in marriage.
The father said, 'y daughter is an only childj




I carmot be parted frow her, and yet to say to you,
Do not take her away, is also not possible, for she
is your wife. Do me, therefore, this kindnessj;
whithbhrsoever you go, prepare for me & chsumber,
that I may dwell with you, for I cannot forsake
ny daughter.?

50 God says to israel, 'l have given you &y
Torah; I cannot be separated from her; yet I cannot
sa; to you, Do mot take her; therefore,in every
place whither you go, make me a houu. wherein I
uny dwells'’ '







The God of Isrzel is & Iumanized CGod. He demands nothing
of man which he is not repared to perform first hiuself, In
spite of his many awesouie and terrifying descriptions - as a
god of war and thunder, of mountain crags and lightning bolt -
he is nevertheless not quixotic or demanding, despotic or
unreasonable, as earthly mmml

In contrast to suck & ruler s the Imperial Caesar, for
example, who issues orders for trose b&lﬂ him, which he himself
does or does not observe according to his suprahucan whiusy,
God considers himself w.’L_rth man equally subservient to the moral
and physical laws of the unims‘o. This is not a demeaning of
God, but an elevatiom of man, which is quite conson:nt with
oft-repeated Jewish doctirine. ' (God makes laws for gods, and in

the observance of these laws, man becomes truly god-like.

(3533)

311 through the lidrash, one of the most popular figurcs of speech
is the comparison with & king - who is most usually the Houwan Eue
peror, & peraonality douminating the secene of Jewish history and
consequently ‘lu«c alu.q ,&-A.m fr avreik humdoed  geans.

ﬂ- Bo che. - th’-r& - ' h‘\q’ﬂuﬁ"



Habbi Eleazar observed: It is the way of the
world that when & wortal king issucs an order,
then if he wishes to execute it he does so,

but if not then he ultisalezly haus it performed
through otherse.

The Holy OUne, blessed be He, however, is not

80, but He icsues & decree and Fimself performs
it first.

Thus, for eranple,. it is written *"Thou shalt

rise up before the hoary head, and honor the face
of the old man, and thou shalt fear thy God:

I am the Lord.® (Level9:32). "I am the Lord"
meanss I am He who was first to cerry out the
precept of rising before an old wan. (God

stood before Abrahaw when the latter was weuk
through c¢ircuseision. Beme Fabb. 48:7)

llence it says, "IF YE WALL IN &Y STATUTES® (Lev.25:3),
(that is, those statutes iihi. 1 iyself fulrill.)

God is called in the prayer-book )Jﬁ.))ﬁ /Jh//p/h [n
36N 51/ - “gracicus end merciful God, long-suffering
and filled with merey®™ « and ﬁr-ﬁ humsnized, positive attri-
butes are slso ascribed to him in our uidrush. 7This God of the
prayer-book and of the Zidrash - mereiful, good, and strictly
Just - is not the God of ,.himouidu. who rejects all positive
attributes in favor ot negative m. - She God of the Rambam
is for intellectuals and sysiics, to be apperceived through
Gnosis and negation. For ordinary men, secking a God to relieve
doubts, to assuage pain, to ban:.sh despair, we must turn rather
to the other, to the more anthropofmorphic, if you will, to the
msn-projected and not the god-projected God.
The first quality of this God for humans is that of mercy:
(29:3)



Judah son of H. Eshm opmq his discourse with the
text, *God is up auid . the Lord amidst
the sound of the horm." ( ).

Whln ﬁ. Hol:r Gnn. hlmd%d He, ascends and sits

ent, Me ascends with intent

to do (-t;!n Yhat is the reason for this

statement? “God u pu amidst shouting.* ('Iha
word Elohim is to deseribe God

in His attr.bute of Jutmf)

but when Israel take their horms &nd blow them in
the presence of the Ioly One, blessed be He, He rises
from the tuonaofa‘ndmtm ts upon the Throne
of Udercy - for it is urittem, *Ihe lord amidst the
sound of the horm.* (The Hebrew Tertagramaaton is
taken to describe God in his. tri.tute of dercye.)

e is filled with compassion for them, taking pity
upon them and changing for them the Attribute of

Justice to one of Nercye.

In acdition to mercy, there is the quality of Justice:
(24:1) :

‘1Gln.Rlbh. 12:15 - THE IOED GOD (4ADE EARTH ANT HEAVER). Ikis

uay be coupared to & king who had soxe emply glasses. Sald the
king: 'if I pour hot water into them, they will burst; if cold,
they will contract (and snzp).' What then did the king do? He
mixed hot and cold wafer and poured it intc them, and they r-azskined
untroken, Even so, said the Holy One, blessed be He: 'If I create
the world on the basis cf mercy alone, its sins will ve grsat; on
the basis of justice alone, thc world cannot exist, Henece I will
create it on the basis of Jjustice and meroy, and may it then stand!
I0RD.~- ADQEAI - refers to God undqr Hia A ttribute of .ercy

GGD BLOHIM - . . " Justice



i

“sut the Lord of Hoste is exalted ihrough justice"
({“m aﬂﬂ -
It was ! ;

1nnhmlﬂmao - Jus
Anﬁhohuaﬂtaxt.hﬁ@ﬂ. his autment. ine
cluding the present text,

And in acdition io the thﬂu of w-rcy and justice,
there is the additiomal gquality of ib.nm” which is assigned to
Gode |

(17:1)
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“Surely God is good to Isrsel, even to such as are
pure of heart® (Ps.73:1l)e.

You might have thought (God is good) to allj Seripture
therefore declares, "io such as are pure of heart®, i.e.
whos- heart is sound (bari) im its attachment to cl:lrin.

piecepts.
*"Do good, O Lord, unto the good". (Ps.125:4)
You might have thought to allj Scripture therefore

declures, "Yes, to thewm that are upright in their hmt..'(ib.)

“The Lord is good, & stronghold in the day of trouble."

SRt pavi: aadlibnt
You Vel
declares, "Yeu, he 'I:
“ihe Lord is good unto them thi
You might have W‘I’- to allj Mtiptm therefore
declsres, "To the soul that seeketh him* (ib.)

“The Lord is nigh unto all

You might have thought to &lly Scripture thersfore
declares, *1o 211 that call upon Bim in truth.: (3b.)

l; Scripture therefore

God is for t.hai-i:m the meek, the humble and the
poor. Contrary to earthily Judges, ‘o tip the scale of Jjustice
in the direction of the r.tch. and ihg 4are thereby guilty of the
prophets' denunciation, Cod is & fair judge, taking under his
protection those poor souls otherwise neglected,

(3:2) | |

that trust in Him.*(ib.)
wait for Him," (Lam.3:25)

thaet cell upon Hium." (Ps.145:18)
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It isg further written, *¥For He hath not despised
nor abhorred the lowliness of the poor."” (Ps.22:25)
The usual expurisnce is; Two men go before a judge,
one of them poor and the other rich; towards whom
does the Judge turn his face? Is it not towards the
rich man? bBut here, “He hath not hid liis face from
him; but when he cried unto Him, He heard.* (ibid)

In another similar passage, Ly & typical Jidrashic device
involving & transpositicn of lettexs, one of the words in the
textual verse under discussion is taken to refer to the poor,
and we read that God stands at the right hand of the needy,
ready to reward or punish enhmmmhau the wanner in
which each man treats the poverty-stricken.

(3439)

Re ZLohen exyounded; “Hecause, even because

(ya'an ubeya'an) they rejected iine ordinances" |Lev.26:43)
Ya'an is the same as "ani'(pocor)l

Re Abin observed: The poor man stands at your door,

and the Holy One, blessed be He, stands at his right,

as it is written, “Because he standeth at the right

hand of the necdy” (Ps.109:31). If you give hinm

liebrew — Tt = Ja7 mfenlfion of leiters.
The houily is’ that rejection of the poor leads
to rejection of the Torah.




-

-16=

something, reflect who stands at his right, that
will give you reward, and if you do not give him

sy reflect that jie who stands at his right
will punisgh youe.

An interesting coument on this fondness for the hapless
and the downtrodden is found in a long passage which shows God
always taking the side of the unfortunate. In expounding the
text "ind God seeketh that which is pursued* (Eccle3:15), the
Agadist gives many examples of pecple &nd even m- who were
pursued and persecuted, and w were chosen by
God for special protection and dhﬁutiﬂ. The passage reaches
& climex in the designation of Israsl as & special ward of the
Lord, becsuse she too has been oppressed and pursued. To select
but a portion of thia passages ]

(27:5)
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doses was pursued by Pharoah, and the Holy One,
blessed Be He, chose doses, as is proved by the text,
“Had not Moses His chosen stood before Him"(Ps.106:23)
David wus pursued Ly Saul, and the Holy One,
blessed be He, chose David, as is proved by the text,
“He choose ~avid also His servant® (Ps.78:70)
Saul was pursued by the "hiligtines, and the Holy Omse,
blessed be He, chose Saul, as it says,

"See ye him whom the Lord hath chosen" (1 Sam. 10:24)
Isreel are pursued by the nations, and the Lord
chose Israel, as it says, "And the Lord hath chosen

thee to be His own tressure.® (Deut.l4:2)

. The relationshfip tetweer man and fod is aleays & very
intricate and complex one, which pioneers in human thought have
ever attempted to penstrate end formulats. Our rablis were no
exception to ﬁ:-muiw. &nd in many places did hint at what
they thought the equation might be, at what the Mlance probably
was which kept wan and God in equilibrium. The delicate weight,
the exact fulerum on which the rélationship rested was the Torah.
It was as simple as thats. ZThe Torah outlined man's duties in

.‘ this world, and in return for obedience to the MMap] A3,

| _j;'n/ G s to the religious obligstions and good deeds, in returm
for this obedience, Cod sustained 1if¢ for man. Thus there wus &
mitual serviece, a cooperation., Life could not sustain itself,
without God's unj._atame.; and this assistance would not be forthe
coming unless zan lived ‘the life allotted hiw sccording to the
injunctions and prescriptiions contained in the Torah,

(28:1)



Re Levi said: In returpm for the utmost that zen
can do in this world im the pe:rfornance of religious
duties and jood deeds, ittswfu- them that
the Holy Om¢, blessed be He, causes the sun to shine
for them, as it says, '!’Iaqm also riseth, and the
sun goeth down.* (hﬁ. )

snd agains
Our rabbis said: in .ﬂwthnuhutt.hattha
righteous achieve in ‘world in the performance
of religious uuummm.u is enough for
thex that thie loly One, blessed be He, renews their
countenance like the d:l of the sun, as it saysg
“But they that love Him be as the sun when he goeth
forth in his strength." LM.B:SI)

Thus the view is given that the '.l’erah sugstains life, and
of course, the iuplication is present, that the most fruitful
type of humen labour, is' labour im the %oréh, study of Torah,
preocccupation with Cod's word.  And j;ii. in this very saue
passage, where we are told that performance of the _»//3,. ,
commanduents, guarantees life - in this same passage, sone
anonymous rabli resdinds us of the verse in Bcclesiustes (1:3),
wherein all labour is described as mere vanity. 17he passage
then rings with the volces of many scholars trying to explain
how this general judgment is not applicable to labour im the
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vineyard of the Ilorah.
(2831) - (earlier in passage Just previously quoted)

He Samuel b, lichmani stated: The Sages intended to
store a the Book of Ecelesimstes Lecause they
found in it ideas that leaned toward heresye. Ihey
siad: Should fiolomon hive utwu the following:
"“WYhat profit hath man of a1l his labour?* This
might imply, sight it noty that labour in the study
of the Torah was also :
On the other hand, they ",lfhnhlduid

“of all labour® and left it at thaty we wight have
thought that he meant to include zlso labour in the
study of the 1orah. However, he does not say this,
but “of all laboul'l‘, iwplying that it is in hi
own labour men finds no profit, tut that he does
find profit 11:1 the lab ur of studying Torah.

Having thus established the fact that the nexus betwsen
God and man is Torah, and that application to the precepts of the
Torah is not vanity and striving after wind, as are some hunan
puruuitl. the Rabbis then went rom to ectablish another great
truth -« & dictum which, in a sencte, is even more profound than
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the one stated immeciately zbove,

The Giges realized with deep wisdom and understianding
that, if Yorak sustains life, then the converse is equally trus,
and life is necessary to sustain the Torah. it is beyond ihe
scope of this paper to elaborate on this mosti cardinal point,
except to mention that there is stated in the passage about to
be eited the basis theme of Jewish ﬂailuoptw and ethics - the
motif of life=idealism  H"hA xma SCHOOSE LIFE" - be a

people with a streng, vigorous, aft;liuuun 6f Joy in living
Yes, life is necessary to sustain !mh. and even God Himself,
for without 1ife there is mo God, since He exists mot,without
man to aduire and emmlate Him, nmnm the inter-play -
God sustaining life and life M Godo In & lapidary
pussage it is shown how God remains _ig iﬁe world omly through
the reproduction of children who will go to the schools to
study His Torahe " |

(1137)




If there will be no littles children, there
will be no pupils; if thore will be no pupils,
there will be no scholarsj if there will be

no scholars, there will be no lorah-studys

if there will be no Torah-study, there will

be neither synagogues nor houses of studye

If there =re no synagoguos tnd houses of study,
the Holy Orie, blessed be He, will not permit
His Schechinah to abide in the world.

The problem of evil is at the wery heart of all discussions
about God, and cannot be avoided here. Yhat is the inner nature
of God? If He n.u good, how mm gountenance evil? Job's
questioning bas never bdten mum end the answers or attempted
answers to the repsated mmdnhh-mmuwer
religious philoscphy, all the way from complets exomeration of
God down to frenzied condemmation o:l.'God us Deuon.

Sowe philosophers Liave ans‘ltﬂld ﬁt ovil does not exist,
and thus recd awsy the whole dilm. B'Ihm have held that in
the godeman good-evil eq,uation, man ﬂono is the evil creature.

But these, as well &s tha ﬂil-mim. somehow seeu, us Job's
friends, to be nttcmptimg to save God .tn‘ the paradox, and are
doing so at the expense of man. 'm- 1. neither hdroic nor just.

In various parts of the mm. as well as a4kl through the
prayer-book, there is another posdbility offered., This is the
solution of the altax ‘Ap o the two powers of good and
evil which are battling for control of the universe. There is
something of the ancient Persian duslisx in this explanation -
yet there is something grand cnd titanic in it, and something
aluost to stagger the inagination, when we wamine the iwplications.




Géd is a growing, not a fullegrown foree for good, and in
the tremendous world-struggle, God is that power for goodness
eventuelly destined to triuuwph, but requiring ndditiona,l. help
in order to ensure the victory. 1he necessary additional strength
must come _frm the partner of God, who is mmn, There is an
inner dizlectic im the very nature of the yodhead, which lezves
Eim not all-powerful, and requires Hiu to battle just as fergoiocusly
| - @vil in the

a8 His smmllest cresture against the

universe.
At tmmmuuum. ththeruith

His people, whom lie is powerless to hl]:p on certein occasions.
There is & passage in Ismentations Rabbsh (Proem 34):

"The word which canme to Ju-ihh from the
Iﬁrd. (Jﬂt.&ﬁ:l).

Vhat was that word? God ltid. %o Jeremiah,
'If thou remainest here, I will go with them
into captivity, and if thou goest with them,

I will remain here.! He spake before Him,
'‘Soversign of the Upiverse, if I go with them,
what good can I do for them? GSo let their
King, their Croator, o with they for He
can do them much ee it is written,
"After that Behumdaa ‘captain of the
guard had let hiu goi..being bound in chains® (ibid)
Feo Aha said: If it is possible to say so, both
He and Jeremiah were bound in chains.

We notice the tacit admission of inability to alter the
situation, that the best God can do is accompany lils people into
exile, and there attempt to alleviate as much of their suffering
as possible. Or, in another passage, written at about the same
time ami concerning the same events, God is depicted as defeated
and weeping bitter tears of lumentation over the fate of His
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eleot, In lam. Habbe (Proem 2) we see a weeping and a solitary
Gods

The Ten Tribes were exiled, and iis began to
lament over theu, “Hear ye this word which I
take up for & lamenistion over you, O house
of Israel® (Amos 531)e

But vwhen Judsh and benjanin were exiled, the

lioly One, blesscd be He - if it is go!giblo to

his - declared, 'No longer have E)
%#EE to lament over them.' IHence it is
written, "Call for the mourning womense..znd
1-!; mmmm and iﬁal?n: I:-iliag for

_ our ayes nmay down h Lears, and

naun g-sh ou ?L {:u-.ﬂs 16,17)
It is not mttm ere W' but 'for us',
1; for uda and theu.

' t is not writien here 'that ' @yes hay run
daln with tezrs' but res® .0. dine and theirs.
It is not written here . their eyelids gush out
with water' but 'our eyclids’, l.0. dine and theirse

S0 God cries for his exiled trlbﬂ; hr_i’u together with his people.

The Habbis say: God N’ be maed to & king
who bad twelve somns, of two died. lie began
to console himself with the ten. ‘Iwo more died
and he began to console M.nulf with the eight.
iwo more died and he began to console himself
with the six. Two more died snd he began to
console himself with the four. Iwo more died
and he began to console hixgelf with the twoe
But when they had all died, he began to lament
over them, “How sittéeth solitary® (lLam.1:1)

This is indeed an unusual picture of God's progressive incapacie
tation in the face of continuing and steggering evil.

Thus, at times God is put in chains as & symbol of His
finitude, sits lamenting with the professional mourners as a
syubol of liis helplessness, or is otherwise presented in
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Israel did notl enjoy kappiness in this world of -
dine, as mny e inferred from the fact that it does
nol say: “israel rejoiced in his wusker", but shall
r oieo (PB.149:2), as much ss to say} Thq;r are

ed to rejoice in the works of ths Holy One,
hlu-cd be HEe, in the Time to Coune.
The Holy One, blessed be lie, if the expression be
permitied, did not enjoy happinese in this world
of His, as uay be inferred from the fact that it
does not say, "The Lord rejoiced in Eis works",
but *The Lord will rejoice” (Ps.104:131), as uuch
&s to says the Holy One, blessed be He, will rejoice
in the Time to Come in ko works of the righleous.

The prosess of Tighting evil, the procese showing God
resisting evil in & life and dﬂﬁ M‘. is strikingly
illustrated in a Mo wrich toﬂq of the designs of successive
enenies of lsrsel in their attempts to desirgy her - each enexy
studying why the preceding ome failed and then exploying set
another mecsure to overcome her. D hafosh killed all the sons,
but Hauen leter sneered, knowin; thst it was necessary to ex-
terminate the daugt't.m s ..en. for thqr could continue to
restock the fold. Gog &nd dugog, the arohotypnl enenies, called
these tyranis fools, since uttackinc tho people itself was msrely
superficisle In orcer to destroy Iarm. it was necessary to
Join issue with God Fimself, who was the protector of liis people -
and God accepts this challenge, and as Ilie steps forth to do battle
with the Evil, He does so with high certainty of success. 'ihi.s is
indeed a new kind of God, & God who muet first conquer evil Hiugelf
before Lis people will be safe.

(27:11)
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Prarosh said: I will not do so, but while the
Israelites are still tiny things under the birthe
stool of their sothers I shall strangle them.
Hence it is writtan, *Ye shall lock upon the
birtkstools if it be & som, then ye shall kill
him,..Every son that is bornm ye shall cast into

the river." (iEx.l1:16)

Faman said: Pharoah was & fool, for he said, “every
son that is born ye shell cast into the river*, and
did not realize that the deughters would be taken
in marriage by nen and would be fruitful anc
mltiply by them, I will not do so, but (will
give orders) "to destroy, to slay, and to cause to
perish &all Jews"® (Este3213).
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He Levi rumariced: Gog and jhsogl. tooy, in the Time
to Come, will say the same, nunely: the ancients waere
fools, for they tried bhard to foru designs agaiast
israel and did not realise that they had a Protector
in Heavene I will not do so, but will firest join
issue with their “rotector and then with theums
Hence it is wiritien, “The kings of the earth stand
UDesecagaingt the Lord® (Ps.2i2).
Says the Holy One, blessed be He, to himg '"Villain}
Do you come to join issue with Le? Ly yow lifel
I will wage wixr with theel' HNence it is written,
*ihe Lord willl go forth as a mighty mn, Me will stir
up Jealousy like a man of war® (l1s.42:13) and it is written,
'Mﬁliﬂnhﬂlgoi, @nd fight against
] s and what is furiher written?
-m the Lord shanll um'w a1l the earth® (ib. 9).

Thus, in the ﬂiaahmie are, M_M have won, and iruly
Mh.ﬁumﬂthm,ﬂﬁmuum evil as
well as everything eslees _

In this Tight to nméke the World Ome, Go¢ employe whatever
assistance is available - the heroie men of ull genmeratioms, or
the wost insignificint of imstrumentalities. Trere is & long
series of pussuages iu our Widrash -(22:3 énd 4) which show that
even the most minute figure is designated for some purpose, has
some part in the divine scheme, t‘hichh the conquest of evil,
One delightful portion sets up th‘la wicked Fmperor Titus as the
syubol of ¥vil, and aligns agpainst him as the besrer of God's
purpose, & tiny mosquito. The tale bears repetition in toto.

(22:3)

]'&,'Lholia of Israel's encmies, In the Messicnic era they are to
be involved in a world war in which they will be destrgyed. 1ike
background of this story is to be found in ¥zek., 38:1 ff.







HeAha said: The holy One, blessed be lle, carries

out his errands with the help of &l1l, even through: the
instrumentality of & serpent, even through that of a
frogy, and even ithrough that of & scorpion, aye, even
through that of & xosquito, Trhe wicked Titus emtered
the interior of ike Holy of Holies, his sword drawn
in his hand, slashed the curtain, Lrought teo hariots,
and, spreading out & Scroll of the lLaw beneath then,
cobabited with thewm on the tep of ihe altar, and his
sword came out full of btloody &ccording to some authore
ities it was frow the blood of the pacrifices, and
according to othara it was from the blood of the

e dtd the same to the w | of the ¥Flood, and the

-~

same to Pharosh snd his & d in uwy case also, when
1m-1nhilomhom liis own domain He
could not h 1d out ﬂ, But mow in this place

He has confronted me,' M‘ﬂn _One, blessed be Iie,
said to him: 'Villain! By thy ,%“ i shall inflict
punighment upon thee by & : trifling creature
which I created d ring the first six days of creationi®
Thereupon the Holy One, blessed be Lis, beckonsd to the
sea and it ceased from its fury. VWhen Titus reached Home
all the citizens of Home gawe out and lauded him with
the words: '0 eonqueror of the Darbariansl' Immediately
afteorwards & hot bath was _ra’ia&rz.d for him and he
entered and bathed., Then he came out they mixed him a
cup of wine. Tle Eoly One, blessad bs He, brought in
his way a mosquito which entered in his nose and gnawed
its way up until it reached his brain., It began to
bore in khis brain, so he ordered: 'Call the doctors and
let them split cpen the brain of that man (himself) and
ascertain what it is whereby the God of that nation inflicts
punishment upon that man.' Forthwith the doctors were
susmoned, They split open his brain and found in it
something resembling & young pigeon which possessed &
weight of two pounds. Re Eleazar be R. Jose observed:
I was present when the pigeon was placed on one side
(of the scules) and two pounds on the other side, and the
one weighed exactly the same as the other. They took the
pigeon and placed it in & Lowls As the bird chenged (to ite
original shape of & mosquite) so did he change, and when
the mosquito flad the soul of the wicked Titus fled.
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This, then, in briefest sbestract, is the concept of

" God as expounded and developed in the pages of Leviticus

Fabbah « human, merciful, just, goody fighting the fight
of the poor #nd lowly; sustaining life in return for being
honored and exulated through Torah, religious commanduentis,
and good deedsy in turn being ﬁ ncd by
life in the world ﬁghtng mi#bm painfully
.1mmmumm-¢muvgwmm pesk
of 211 effort - the Messiunic mug-.

Here is Cod: &t omce ﬂm“ﬁl dependent -
mereiful yet just = fu—uuxng_;ggﬁri%tm 1imi tede

This is the God of the mﬁ’{:ﬁ;’iﬁu. which, in
iteelf, is €11 these wery same thinge,|

—_—
_ A
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Just as God is an entity to be viewed from many vantage
points = God the transcendent or the imuanent, God the infinite
or the finite - so too does the second element in the triume
virste of Jewish theology offer at least two facets to our
scerutiny. The people Israel uay be considered frim either a
physical or & metaphysical point of view, and in order properly
to be understood, should be considered from both,

Prysically, the Jewish people has existed for several
thousand years. Of the origi.n‘d" the people, we have nany

theories: 4
1) They represent an & lgumation of Semitic desert

trives;

2) They are & union of two groups of people, both
of whow invaded the land of Cansan in the second millenium,
one group frow the East (Avrehaw from Ur of the Chaldees),
and one from the South (the Joseph tribes from Egypt)s

3) They evolved out of the merger of Hittite tribes,
forced southwsrd from Anatolia 'hy the pressure of Indo-
Zuropean peoples moving westward, with Semitic tribes inhabe
iting the fringes of the Fertile Crescent.

These and nany more theories are urged to explain the
emergence on the scene of history of this dynanic people with
its insurgent ideas. But for our purposes the importance of



the Jewish people bLegins wit}.z its erystallization intc soume
sort of coherent form &t the time of its Nevelation, whether
we interpret that event literally or note At Sinai the Idea
of the people, in & Platonic sense, assumed physical form,
has been present in the world ever since, and will be praaant.
until the final act of Hedemption.

The persistence of its physical presence in the face
of the mt outrageous ;nd perennial difficulties evokes the
Guestioning comment - why has it been consistently attacked;
why has it never been defsated? The only unswer to this is
& metaphysical ones The people of lsrael, in its corporaste
life, represents what its Habbis h.v. termed & chosenness,
what some modern proponents have called a uﬁuion. 1he answer
is that the Jewish people exists for some purpose - otherwise
its suffering is mesningless.

The metaphysics of Jewish existence were first rendered
by that magnificent prophet, th. anonyuous Deutero-isaiah,
in the brilliant "Servant Songs® of chapters 42, 49, 51 and 53. :
Therein Isrsel is designated as God's cholce to bring His message
to the nations. This people is to be the vehicle whersby a
sense of Justice will be brought to the nations of the world.
The prophet, living in the twmltucus times of the Cih century
BCE, was overawed by the figure of Cyrus the Great, who domine
ated the horizons of the entire known world, and who, with his



conquest of the babylcnian Empire, was thought to be the
forerumner of uUessianic times. So he wrote of Cyrus as the
man waked up from the east (Is. 41:2), the man whom righteocuse
ness met at every step. Dbut when he realized that the in-
tentions of this conqueror were not tow rd universalistic
goals, he revoked the tribute from Cyrus « "my glory will I
not give to any other" (Is.42:8) = and gave the crown to the
true servant of the Lord, the people of lsrael,

In passages of superlative beauty, the prophet outlines

the election of Isrmel to the role of God's imstrument. (Is.41:8-9)

But thou Israel, Wy
mbmxh;om.m
The se.d of Abrahan My friends

Thou whom I have taken hold of from the ends of the earth,

And called thee from the uttermost parts thereof,
And said unto thee: '"Thou art 4y servent,

i have chosen thee and not cest thee away.'
For what has lsrael been ohou_nu &8s & special servant? To
be a light unto the nations, as we resd in several passages -
(Is.42:1,453 4916 ; B1:4)
bBehold My servant, whom I upholds
dine elect, in whom ily soul delighteth;

I have put My spirit upon him,
He shall make the right to go forth to the nations.

He shall not fail nor be crushed,
1111 he have set the right in the earth;
And the isles shull wait for his teaching,

And, of course, there is the culminating poem, 52:15 -« 53312,

which is the very masterpiece of prophetic imspiration, in which
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the historic destiny of lsrael as the sufferer who shall expiate
the sins of mankind, is set forth in words that burn like fire.
Thus does the prophet improvise the metuphysics of Jewish
existence, and thus is depicted the people of Israel. It is
the people of God, whose suitfering is the badge of its success,
whose life is eternally threstemed, yel whose eternzl life
is assured by its very inner nature.

What does our Jidrash have to say of this bearer of
God's word? Leviticus RFabtah echoes all these great theumss -
God's love for and election of Israely lsrael's acceptance
of the burden of God's word and the etermal life attendant
upon this acceptamcey isreel's fimal Redemption at the end
of days - all these ars to be found im our iidrish, and we
shall seek them outs :
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The whole comaunity of Israel (K'lal Yisroel) forus a
sort of real, if mysticzal, personality. %This entire comumnity,
including, tut also aside from, ite indivicdual mnembers, *ia
especially beloved by God. Israel is one zmong the ten things
designated as particularly preciocus, each one of the ten being
substantiated by a bBilblical verse. 7The whole-passage is a
comuwent on the text-verse, "Speak unto the children of Israel,
and say unto thems Then any man of you bringeth am offering
unto the lord, * etce (Leve 1:2)s The Midrash interprets the
apperently unnecessary repetition of "Spesk unto the children
of Israel and say unto them® &s & sign of God's love for Israel,
since wheon one spesaks of one's beleved, one does se¢ expansively,

(2:1)
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Ten things zre designated as precious, and these
ure they: The Torahb, prophecy, understanding,
knowledge, folly, riches, the righteous, the death
of the pious, lovingkindness, anc I sraeleccccess
lsrael, whence (do we learm that it is called
precious)?

“Is Ephraim a precious somn unto Me? Is he a child

-that is dandled? For as often us 1 speck of him,

I do repextedly wmention him still."” (Jer. 31:20)
Yhich means, 1 sel & great price upon Israel. It
usually happens that out of & thousand who enter
upon the study of Seripture, a hundred are successe
fules Out of this hundred who progeed to study of
dishnah, ten are successful. Out of thege ien, who
proceed to study of Talmud, one exerges. s is
indicated by what is writtem, “One man among &
thousand heve I found® (Zcel. 7:28) -

As a mark of this special faveor and love bestowed on

israel, we find many extravagant and l‘i:jwrlativo comparisons
being made by the Habbis, between Isreel and certain preciocus
articles, in order to underscore the supremne qualities of

God's beloved. There arec two maf note, one of which
draws the analogy betwcen Israel and _tho 1ily.

(23:6)

1

The idea appears to be that just as among men (fsraelites) in

general, only one in & thousand reaches to the highest plane,

80 too, among nations, the one attaining & high plane is rare

and correspondingly wvalusble in the sight of God,



n.muus,uhm,q&ofﬂu;m. whan the

dry hest comes, she wilts, but when the dew comes,
she blossoms; -mcuiﬂ-'u the shadow of Zsau

-rﬂg so long do w us itm, appesr as

2 1436) .
As the 1ily, solely on account & her fragrance, does
not pass oul of existence (because people presérve
her seed), so Israel, solely om account of the
.& deeds, do not cease to exist.

As the 1ily exists purely for smelling, so the
righteous were created seolely for effecting Israel's
redemption. _

As the 1ily is placed upon the table of kings at

the beginning and the end (of meals), so Israel are
to be found in this world and they are to be found

in the Vorld to Come,
As the lily is recognizable among the herbs, so are
Isrsael recognizable among the nationsjy as it says,
“All that secf them shall recognize them, that they
are the sedl vhich the Lord hath blessed.” (Isa, 61:19)
As the lily is designated for Usabiaths and festivals,
(to add by its fragrance to the festive joy), so are
Iarael designated for the forthcoming redemption.

The other passage compares lsrael with the vine, which was
& very importent item in Pulestine, both as a staple in the
econony of tholland and as & staple in food and drink,
(3612)
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As the vine is lower than &1l other trees, yet
is predominant among al1 the trees, so are Israelg
they appesr as though thay are inferior in this
world, but in the Time to Come they are destined
to take possession of the entire world from ome
end to the other,
As from the vine a single bough comes out and
eclipses msny trees, so are Israeli one righteous
man comes out of them, and rules over the whole
world from one end to the other; as is borne out
by the texts...

Gene4236 - referring to Joseph

Josh. 6:27 -« referring to Joshua

1 Chron, 14:17 - referring to David

1l Kings 531 - referring to Solomon

Este 9:4 - referring to lordecai
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As the vine is propped up by a cane (kaneh),
g0 is Israel supported by the merit of the
Torah which is writien by a reed (kaneh)e.

As the keeper of the wine stands above it,

80 in the case of lsrael « their Leeper is
above; a&s may be inferred from the fact that
it says, "Behold, Ee the keepeth lsrael, doth
neither slumber nor sleep® (Ps. 121:34).

As the vine is propped up by dry stakes and
is itself fresh, so lsrael rely upon the merit
of their forefathers, though these are alsecp.

It is interesting, although merely incidental, to note
that in both these passages, recognition is taken of the fact
that the grandiose comperisons suffer greatly at the hands of
mundane reality. JActually, at the time of the writing of this
Midrash, althougk it is one of the oldest, the Jews were zlready
in the Diaspora, & subject people sverywhere, and novhere as
great or as gorgeous as the Rebbis claimed they were.

The asuthors of these two passages realized this diserepancy
between their lyrical words and the &ctuality of hard fact, and
8o in both passages, pains are takem to remark that for the
present, or while ¥sau ruled the world, the Jewish people might
seen to be humiliated and to be suffering. But this was merely
temporary, and there was to be an end to this subjection; namely,
in the Time to Come, when Esau would be eclipsed, together with
all he stood for, and then would the beliefs and practices of
Jagol really hold sway. This was the promise held out by the

Sages, and & promise still wvalid, inecidentally, in return for




edle

steadfast loyalty on the part of imdividual Jews. 7This was
‘& bolstering of the folk-ego.

To return t¢ the main line of thought - it has been said
that Israel enjoyed God's love; btut this bestowal was not
altogether arvitrary. There zusi have been some reasons why
she wos the beloved of the Lord, and our Uidrash offers severale.
There is first of &ll the unconditional scceptance by Israel
of God's yoke, expressed at Sinai in the memorable phrase

~weJl P LA | = we will o'bli and we will hesrken.

(1:1)

"Yeeosothat fulfull His md. hearkening unte

the voice of His word® (Ps. 103:20)

Re Huna in the nauwe of H. Aha gpid: Seriplure

here speaks of Israel, who, when they stood

before ut. Sinai, undertook fulfilling befl
hearkening, having saidy *All that the Tor g

hath spoken will we fulfill and hearken.® (Ex. 24:7)

It is thus almost self-evident that & people so willing
and eager to assume the moral and cercmonial duties outlined
in the Torah would have becn accorded special recognition,
especially since seventy other nations had previously rejected
this same 1orsh as being too burdensome and restrictive.

"Tho Rabbis interpreted the verse as indicating that they promised
to fulfill God's precepis, even before they heard what ihey were.
This manifests blindly obedient faith.
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In line with this thought, s second ressom for the
selection of Israsl becomes aspparent. She alome clove to
© Israel was chosen bocause she chose = and in this Teciprocity
we see the basis for the mutual m.l confidence between
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*Speak to the children of Israel* (Lev. 1:2)
Said Re Judan in the name of kK. GSanuel b, Nahmeng
This may be compered to the cese of & king who had
a garment, concerning which he instructed his
servant, seying to himg '"Fold it, and shake it,
and lock well after it.,' Osid the servant to hims
%W lord king, of all the garments you have, you
give we instructiions concerning none but this one?!
Suid the king to hims*(Quite so) because (this
garment) I wear close to ny body.'
Iven so did Joses say to the Holy Ome, blessed
be He: "Out of the seventy originel nations which
Thou kast in ihy world, do _dhou comuand we cone
cerning none but Isrszel, saying,
“Command the children of Israsl® (Bum.28:2
“Speak to the children of lsrael* (ILev. 1:R
to the Children of lsrael" Bxe 33:5) ¢?
sedd !i' dosess '(Cuite ho) because y cleave
to ie.

(Same parable repeated - saume question
ssked by Loses - suwe angwer given by Gode)
Said He to uoses: "(Quite se) because they were
the first to declare Me king, at the Hed Sea, saying
of ude, "The Iord shall roip forever and ever® (Ex.15:18)"
Thus, Isrzel recognized God and the 'Iorah. cleaved to
Him and declared Eis kingship over them, while the other peoples
rejected Liims hence Isrsel.becams 1he elscted. |
duch the same analysis emerges from the next passage,
which deals with an artisan setiing precious stones into a
erown which was intended for the king. The jJewels were to be
wany and brilliant, for they would ever testify to the glory
of the wearer. Similarly was loses, the artisan, instructed

to praise lsrsel, since Israel was the jewel set inm the crown
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of God, and the more she were priised and glorified, the more
would this redound to the glory of her king, the Lord.
(2:5)

Y

Be Judah be Simon sald: This may be compared to
the case of one engaged in making a crown for & king,
Someone passed him and saids "‘hat are you doing?!
Saic he to him: 'I am making & crown for the king.'
Szid he to him: 'As many precious stones and pearls
as you can get therein, pet « (as many) emeralds
(as you can set therein) set,' Why? - Decause it
ie to be placed on the head of the king.

Even so did the Holy OUne, blessed be e, say to
loses: ‘'As much as you can praise lsrael, praise
themy as mich &s you can megnify and glorify them,
magnify and glorify them, Why? « Because I ax to
be glorified through them,' As it is said, "And Ee
said unto me: Thou art My servant, lIsrasl, in whom
I will be glorified." (Isa. 49:3)
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A final passage throwing light on our questiion -
Wiy was Israel selected? - is one in which we are told that

the acceptance of the Torah is what caused God's glory to

shine on this people.

(6:6)

The Habbis saids Of the heathen mations who

did not maccept the Torah which was given out of
the midst of darkmess, Scripture says, "For
behold, darkness iﬁi&i over the earth, and gross
darkness the peoples,” (lisa. 60:2)3

but as for Isrsel who did accept the Torah which
wos given out of the midst of the darkness - as
it is written - “lhen yo heard the voice ocut of th
midst of the darkness* (Deut. 5:20) < of them
Scripture says, "But upon thee the Lord shall
shine forth, and His glory shall be seen upon
theea."” (1“. 6032)




And so the pattern is coupleted, so far as this pare
ticular problem is concerned. Willingness om their part to
obey the lord, surrender of their sovereignty before that
of the Higher Fuler, and agreement to shoulder the burden
of His law, were soume of the factors responsible for the

D 2N 23N - the special love shown by God to the Israel-
ites. ‘hese may not actually have beemn causes: they may have
been effects of the divine Mﬂlﬂﬂ-‘ people = but, at any
rate, they represent something ﬂ.ﬁe-htw-pm. some aspsects
of Israel's election - and that is the main theme of the
preceding four passages.

Since the message of the M 1. universal and deathless,
80 too must its bearer be freed from the perils of ordinary
mortal existence, and thus & secondary theme to the main theme
of the election of Israel bLegins tw manifest itself, In order
to obtain for CGod's messenger the necessary indestructibility,
the corpus Isrsel was Irmnd ﬁutbe Jurisdiction of Death,
at precisely that moment when it accepted the yoke of the Torah,
This does not apply to individual Israelites, who are &s
vulnersble as anyone else, but the People must be given the
promise of etermality, if it is to have the proper scope with
which to operate in history,.

 (1813)




w‘?-

as it is writtem, *Ye are the childrem of the Lord,
your Gede™ (Deut. 14 =

In order to Mthu- this nnl w. & beautiful
passage was writtem which ostlbﬁ-hod the idea that Israel
could not be destroyed because fer roots were in God. Thus,
8o long us she rhﬁ.ined God-centered and lorah-gentered,
Israel, the third force in this JUdalc trinity, wus invincible.
This passage has been gquoted aLkove on Ppe 2627

Freedom from Dezathi Sﬁch & thought is like strong wine,
and so the sages were careful to utter many warnings that this
eternality and indestructivility were not unconditionally given,
but were dependent upon Isruel's faithful conduct. Should thay
stray, or backslide, or vander, they lmuediately became like
8ll other comnon mations and surrendered their uniqueness.




If the mﬂm mﬁ;ﬁa ted to leave the path
‘f._:;’i'.." jion of the idolatry
and wv Mcmiud m surrounding environuent,
Mmmmmmﬁm-unmn
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sifter the doings of the land of Egyplesseye

shall not do* (Leve 1813).

This bears on the text, "As & 1ily smong the

thorns, so is &y love among the daughters® (o.s. 2:2)

Ee Elluor interpreted the verre as applying to

the redempiion from Hgypte As the 1ily, when

placed among the thorna, is difficult for the

owner to gathier, so was the redeamption of Israel

diffioult for the Holy One, blessed be lie, to

effect. Fence it is wpitten, "Or God hath assayed

to go and tale Hiw & mation frow the midst of a

nl.t on, by tzi.a.].s. by .&‘a. and by wonders® (Deut. 4:134).
g an) were

'Se i‘i:lt being the ¢ :
mm-:m not zllow m to be rodomd from
mmmw:m“mtumru
the fact that the Holy One, blessed be He, had
bound Himself by an nth. dsrael would indecd never
have been radleemed. Henoe it is written, "Wherefore
(or, therefore, 'laken') say unto the childrem of
Israel: I am the lord, and I will bring you out
from under the burdens of the ig/ptians® (Bx, 6:6),
and the expression 'ht-" denotes nought but an ocath,

So far eas fimal redeuptiom was concerned, there waos
never any question ﬁ;ti that this would u granted. XZven in
the eventuality of b.ruuchos of faith and conduct as described
above, nevartheless, fincl and lasting redeuption was always
held ocut as & gleawming goal for all mankind, the Israelites
of course, included. Ve are told how this redemption will
come about - namely; through true repentance, the acceptance
of which, by God, will be announced by the blowing of the







*ind Abraham lifted up his eyes, anc looked,

and behold, behind him &« ram caught in the
thicket by its horns.* (Gen. 22:13)

This teaches that the Holy One, blessed be e,
showed our Tather Abrahsm the ram tearing itself
free from one thicket and getting entangled in
anothere The Holy Ome, blessed be He, said to
Abrghams "In a eimilar manner are your childram
destined to be caught by iniquities and entangled
h‘ troubles, but thay 11 nltiutohr be redeemead

it is written,

: "f ldren wi to I'f  osught 1
uph‘i to _ﬂnpiro..:'rci sabylon t -
dedia to Greesce, from Greeoce to Ldom (Eome
out ﬁ' w11 ultisitely uxrohm by the homns

1

_f- .
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Thus doag the didrash portray Israel, im & composite
portrait, drawn fron many passagesi

especially beloval by Cod because she pmtltsid to obay
divine lawg : ' '

elected to earry the knowledge of this law to the nations
of the worlé and to endurs suffering nxﬂ.o mankind struggled
to lesrn this lawy

removed from the Juri.dictiilfetﬂﬁOtth in order to
fulfill her electiony g

promised redemption along with &1l huwanity when the
Job is done, and the goul of hi-iéfy. which is a more or less
perfect world, is attained.

This is lisrael, in her relation to Cod and Torah,







TORAH

The third great block in the structure under analysis,
is the corner-stone of' forah, which, according to some opinions
is the very mortar which holds together the other two sections,

God and Israel. ilr. C.G.dontefiore seams to be of that disposition.

He u.ylls

*The relation of the Law, or I had better say,
of the Torah, te God (for the Torah is not lim.ted to
the Pentateuch) is very curious. Io some extent it
purifies the relstion of Isrsel to Gods ZXor the love
of God for Isrzel is not meraly the chance relatiomn of
one partciular nation to the One God. God loves Israsl
because lsrael possesses and &ccepted the Torah. This
idea is often repeated. God lo'ru the Law even uore
than Me lovés Israel. Israel was offered the Law and
accepted it, and Cod is grateful.

It is not entircly clear why God coreated the
Iaw, It was rggarded, 1 suppose, &s the noceasary’ link
between heaven and earth and between man and God. ian

required it for his morszl and religious well-being.

1Honte:l’iorn. CeGe and Loewe, He = "Robbinic Anthology®™, intro. p.xaxiii



Nevertheless, it meems to have some sort of independent
and cosuic existence, even as its creation took place
long before the crestion of man, Whether this Torah,
pre-existent ages before Joses, is to be regarded as the
Pent: teuch, or as the whole lLebrew Bible, or as something
which is not quite one or the other, is not sade cleareessses
But the fact remsins that the relation of God to
lsrael was, on the whole, kept clean and sweet because of
the Torah. lersel is loved by God im a way different from
that in which Uoab was loved by Chemosh. Israel is loved
as the possessor smd the champion of this imexpressible
good: the divine jorahe.*

That exactly is Toreh? As ir. Nontefiore has suggested,
Torsh is more than just the Pentateuch, or even the whole Lible.
It is law, in the brosdest sense, und yet is more than Law.
ir. Lowol feels that "the word stands for the highest conception
of fundamental goodness, for that basie morality which is a pre-
requigite of civilisation. It a.ortn.inly does not mean detailed
legislation, such &s rules of z-:.audth or linsey-woolseye. 1T1hese
were not intended for Gentiles, whereas the Torah (ip its broadest
sense) is of universal application. It may be odd to speak of
the world as dependent o/ a book or as preceded by & book. It is
not odd to say that goodness is the foundation of the world and
ite essential prerequisite.”

IIbido Note 70. p.683.




Btymologically, there are several theories as to
.the meaning of the root of the word Torah, if that root
can be definitely ascertained. One suggesfiion is that
it derives from yarah, to shoot. The shooting of arrows
was sometimes & mugical meuns of obtaining a decision on
a particular quesiion (Cfes Jzeke 21:21), such as consulting
the entrails of & bird, or visiting an oracle. Thus, a
*shooting' or a iorah was Probably, first a decision on
& given matter, which decision hardened into prece emt, and
finally vecame rigidified as law,

Another suggestion places the word as & Hiiphil of |
the same rooty mesning to show or mmg s @8 in Prov.6:13.
Thus a Torah would be an indication or & designation of the
proper procedure in any given circunnt-noc.

Thile a third theory, and tht one wost comwonly held,
derives the noun Jorah frow another translation of the saue
Hiphil wood of yarah, meaning to teseh, to instruct. 4nd
in this case, a Torah would be & teaching or an instruction
of a divine truth.

It is in this sense which Professor G.F.docre accepts
the term. Kis description of the meaning of Torah is very

intcraatingsl

1
doore, G.Fe = 'J\ld&ilﬁ'. Vol. I. Pe 263
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The couprehensive name for the divine revelation,
writien and oral, in which the Jews possessed the scle
standard and norm of their religiom is Torah. It is
& source of ranifold misconceptions that the word is
customarily translated "Law', though it is not easy
to suggest any one English word by which it would be
better rendercde. 'law' musti, however, not be under-
stocd in the restricted sense of legislationm, but
uust be taken to include the whols of revelation -
all that God has made known of his nature, character,
and purpose, and of which we would have man be and do,

The prophets call their own utterances 'Torah's
and the Psalus deserved the mame ae well. To the
unwritien law the religious and moral teachings of the
Haggadab belong no less than the Juristically fore
milated rules of the Halakahe. In & word, lorah in
one asr!‘l is the vehicle, in another and deeper
view, it is the whole oiznt ent of revelation,

Professor Mdoore goes further, to say that lorah became identified
with Chochush, “Wisdom.

¥or the Jewish comeeption of law in this broad
sense it is fundsmentally significant that it vas
early identified with wisdomses<S8ince this law, the
distinctive wisdom of Israely was revealed Ly God,
“it, like 2ll1 true humen wisdom, was God's wisdom,
of which so much is said in the Proverbs and other
works of the Jewish sages. Prove 8:22ff is the most
fruitful of the passages in which this identification
of divine revelation (Torah) with the divine wisdom
(Chocluah) is made, but many others contributed to
the doctrine.

In our very udidrash, the same point is made., bar Kappara
80 interprets Prove. 9:1-3 as to msake "Wisdom' equivalent to
'Iaw'; and by reckoning Numbers 10:35 &s & book in itself



(thereby splitting Humbers into three books, insteud of one)
he finds seven books of the Toruh instead of five, corres-
ponding to the seven pillars with which Visdom built her
house. (11:3)

The most important consequence of this identification
of Visdom (personified) with Iaw, is the fact that the Law
then becomes the source of sll crestion. In Prov. 8:22,
Wisdom (Torah) says of itselfs

mmdmdomuﬁticgiﬂuqtma ways

the Tirst of His works of old.
I was set up from » from the beginning,
before ever the uﬂh was.

This antemundane existence of the Ilaw is further stated
in Genesis labuah 1313

The Iaw says, 1 was an m&:itut" apparatus for
Gode A & Fule an earthly who is building a
palace does not build it ng to his own ideas,
but to those of &m uﬂﬂ.‘lﬂt and the architect does
not bukld it out of his hcll.d. but hss parchuments or

tablets to know how he shall make the rooms and
openings; so God lookld 1nt.a tho Law and created the

world.

And so, we have some idea of the nature of Torah, of
its several concepis and their ramifications: Torash as legal
. doetrine; Torah as broad civilizing influence; Torah as
creative power. Let us now look into our udidrash, to see
there the development of the idea Torah, and its relation
to God and Israel.
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Torah, first of all, is called the tree of life for
Israel, serving &s a supporting staff, reliance upon which
will meke Israel unafraid of any nation, And yet, not
everyone is free to study Torah, or is cpabale of learning
Torsh - so the same opportunity for salvation is given all
persons, by decreeing that the financial support of students
and colleges where Torah wae studied, s as valuable and
important as the studying itselfs

(25:1) "



Re Huna in the name of M, Benjamin b. Levi saids
The natter may be compared to the case of & king
who said to his son: "Go out and do business.'
Seld the son to himg "Father, I am afraid of
robbers on the road and of pirutes on the ses.'
Vhat did his father do? He took a staff, hollowed
it out, and placed an aumlet inside it. lie gave
it to his son and said teo him:; "Lat th.fu staffl
be in your hand and you need not be afraid of
any creature.'
S0 also did the Heoly One, blessed be lLie, say to
dopes: 'Tell lsr&el; "My childrenl Ogoupy yourselves
with tho.ﬁoﬂhud.vounuut be afraid of any
t’“'.

He Aba expounded in the name of R Tanhum son of
Re Hiyyas Though & man has learned Torsh and has
taught, observed, snd performed it, yet if he was
able to protest against wror ing and did not
protest, or was able to maintain scholars and did
not zaintain them, he is included in the term
“gursed®"; hence it is written, "Cursed be he that
oonfimth not.® (The Helrew implies the main-
tenance of students and colleges.)

He Joerguiah said in the name of R, Hiyya: If &
man has not learned lorall, and has neither pere
formed, observed, nor taught it to others, but,
even though he had not the means to uaintain
scholars, yet meintain them, and though not
strong enough to protest, yet protested, he is .
on this account included in the teéerm "blessed.”

This theume, of the dependence of Israsl on Torzh as
- & staff of life, is elaborated in & pussage from the Pesikta
de-Eav ahana, where the uetaphor of marrisge is used. In
this wmetiaphor, the marriage between God and Israel is held
together only by the strength of the marriage covenant, which
is the Torah, This passage, even though occuring in a text
outside of our own, is still worthy of citations

- (found in Mdontefiore-Loewe Anthology, #315, pe. 119)
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Ee Abla bar iahans said in the nase of R. Jochanan;
The matter is like a king who betrothed himself to

& lady, &nd wrote for her a large marriage covenant,
‘ihus and thus 1 give to thee; so much jewellery I
give thee, su iany treasures I give thes.' Thaahe
Jeft her, ancd went to a far country by the sea, and
stayed there many yearsj her companions taunted her
and said to her: 'low long will you sit here? ‘%ake
to you & hustand while you are yet young and are
strong.' . but she returned to her house, and took
th;:vmmt and ki::d it.. ﬁ was c:::‘tﬂedi At:.u'
& the and o her: 'y
deughter, I wonder M:mi.‘mm fu-u after all
these yesrs.' She saids 'y lord, it had not been
fuﬁ!_wmrtmmtm wrote for me, uy

_an : Fim, and h slaughtered
for Him? EHow He not bring upon you,
how much contempt and Come with us, and
we will make and prefects and governors.'
iben the Isreelites go imto their synagogues and
houses of stu < of the

Icw, and W : N

and mske you fruitful multdply you, and will
estallish ny covenant with (m.zsm » @and they
are conforted, When the enmd shall have come, God
will say to the Isruelites, 'y sons, I unarvel that
you have waited for me ail these years,' and Isrsel
will say, ‘lord, if it had not been for the beok of
the Law which Thou didet write ror us, the nations
would long &go have caused ni to abandon Thee.'

(Pes.X. 19 : 139b)

Jaithfulness and loyalty to the Divine law not only
ensure Lhe collective life of lsrzel, but also afford an
opportunity to individusls to approsch God and becoue
identified with him. Ve are told that Torah observance
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Blessed be the Cumipresent for that He iden=-

tified Himself wity the early righteous men.

Adam offered anm ox* on an altar, as it is said,

“It shall please the Lord belter than a bullock"
(3069'32) -

Noah fulfilled that wh.ch is written in the

Torah, &8s it is said, "And Noah builded an altar
unto the Lord; and took of every clean beast,

and of every clean fowl md'oﬁ‘erod burnt-offerings
on the altar."” Gen. 8320)

Abraham fulfill .'m lmﬁ.cipation) the whole

of the Torah, as ie said, "Bacesuse thatl Abrzham
hearkened to Ay vomp and kept Wy charge, iy 3
commanduents, dy statutes and Xy laws." (Cen.26:10)
Inuac mrum that which is writtem in the
Torah, in that he cast himself 'botqc his father
&s & lawb that is to be sacrificed,

Zven though unto them the Torah had mot yet.been
given, they fulfilled it of their own accorde
¥or this reason, the lioly Ome, blessed be Xe,
loved themx with a complete love, and made their
nawe like umto liis own name., Of them He said:
“Happy are they who are pe in the way*,
(P8.119:1), and of Himsel is said, "The
Rock, Eis work is M- (n-ut.azu)

1

Adum thus snticipated the injunctions that a burnteoffering '
shoulc be "of the herd" and of the "clean” animals, as defined
in Lev. 11:1-8.

8 \
Skowing that Noah too anticipated the distinction between

3

clean and unclean animals for sserificial purposes.
TJeken to indicate the two laws - the written and the oral.

4
Seeing that he went so far in his love for God, he certainly

anticipated all God's other wishes as expressed in His
precepis in the whole of the Torah,



6=

As & corollary, it might be noted here that, just as
Toraslh observance results in life and continued existence
for lsruel, so too does Torah negleect result in death by
the sword,. 7The sword and the book were given together from
heaven., Failure io observe what is writtem in the latter
will raau_l.t in death by the former. 4his passage might well
be called the spiritual father of our adage of today -
“The pen is mightier than the sword,*

(3£26)

It was taught in the name of H. Blazar: The sword

and the Book were given from heaven wrapped together.
The Holy One, blessed be He, suid to lsrael: 'If

you keep what is written in this Book, you will be
delivered from the sword, and if not, the latter will
untimately kill you.' Vhence can this be inferped?
¥rom the fact that it says, "So lie drove out the m&N.es
and He placede.s.the Tlaming svord.e.+«to keep the way
to the tree of life" (Gen.3324). The tree of life
refers to the Torah.
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Inowledge of Torah, in addition to being a litersl
and figurative mainstay of the people Ierael, alseo brings J
with it its own reward - the reward of happiness which
flowe from the study of it, from gheer intellectual
accouplishment,

(19:2)

And in this same passage we are told that the rewsrd
for laboring in the vinsyurd of Torsh is not easily won.
Torah study requires diligence and spplication - and the
value of such study is not apparemt to the fool, but only
to the one clready wise. The eternmal and unchanging aspect
of the Iaw is one of its most :t_téﬁthe features, and this
comuends it to the student saeking eternsl values.

(19:2)
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w “Wisdom is too high for a fool
(tt ‘atiain)* f!rovaals?)
B. Jockanan d: This zay be compared to a loafl
h.lg up in & house. A fool seys: *Who
can pogeitly uLring this A sensible psrson
says: 'Has mot ocome person it up?' lic fetches
two rods, tLies them one io mthar. and brings it
down. S50y too, the fool sq;:s "Who can learn the
whole of the Torah that is the heart of a scholar?’
Vhereas the semsible person sayst ‘Has not he
{i.¢e the sicholar) learnt it from another? I shall
learn two halakoth today, and two tomorrow, until
1 have learnt the whele Torah.'

Re Levi saldi 'mismhcmr.d to the case of

& basket wiih a hole in 1t, to 111 which its owner
hired laborers. One, who was & fool, saids 'What
good am I cloing? Vhat it (the basket) takes in at
one end, it lets out &t the other.' The sensible
zan said: '"Surely I am to receive remuneration for
every barreli' So, too, does the fool say: '"That
good will I do by learning Torah and forgetting it?*
“hereas the sensible man says: '"Does not the Holy
One, Llessad be He, give reward for the very labor

(of Torah study)l®
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The necessity of careful and repeated study is poetically
described in one passage which states that cven though the
Torah was given at dount Sinai, it had to be repested in the
Ohel loed, the Tabernacle in the Wilderness, before any aan
could be punished for transgressing it. 7True, transgression
of the -oo_ldnl_nts of the Torsh involves punishment, and
yet it is recognized that the Torsh is diffieult to comprehend,
and does reguire study; hence punishment is not meted out
until the words of the Tord &re repested (i.e. studied), so
that all may know their intent,

(1:10)
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*“From the tent of Meeting" (Lev. 1:1)
Seid K. Klazurs Even though the Torah was
given as & fence at Sinai (to separate lsrael
as & unique people), were not punishe
able in respeet thereof (i.e. for transe
gressions) until it was repeated in the
Tent of deeting.
Ihis may be compared to an ediet which has
been t‘ritt.u1 a:;: “.1:# and hcm inteo tl;:
prminco. but resp mr ] hlhl.h
until it has dww to then
- dpelns g g R Bt vas
So, ‘thot it vas
given to Isriiel at Sinai, were not
punisiable in respect thereof until it hed been
T et o e T s
"Until 1 had brought him into sy mother's
house, and into the of my teaching"
Se.5. 334) s "Ly mother's house" méans Sinai
since there lsrael becams clesnsed from sin)j
*the chasber of uny teaching® xe&ns ihe Tent of
deeting, for thence Israel Was coumanded the
teaching, (i.e. the Iﬁlc)

Juch is uade of the Torah in the way of lavish comparison.
Just as it was noted above how Israel was compared to & 1ily,
to a _v.ln-. etc, so0 too is ths Tm made anslagous to objects
of great worthe In & passage of great poetic beauty, we
are told that the Torah, as expressed through the “speaking®
of loses, is more precious even than gold and rubies.

(136)
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“There is ﬁro:l.d.' end & multitude of rubiess

but the lips }od;. are & precious
Jewel" ll’rot. 20315

It often happens that & nxan possesses gold
and silvelr, precious stomes and pearls, yea
all manner of delectable articles in the world,
and the goodness thereof, yet possesses no
knowledge. Vhat then has he scquired?

The proverbv says: "If thou possessesi
knovledge, what lackest thou? If thou
lackest knowledge, what possessest thou?"
Secing thut loses' soul was sad, and that

he said: "All have brought their free-will
offerings to the labernacle (gold and rubies)
and I have btrought nothing', the Holy One,
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blessed be He, said to hims "As thou livest,
thy speaking is more scceptlabtle to lie than all
alse.' (The proof of this is) that out of all
of them, the divine words called only unte

doses, as it is writtem, "And the Lord called
unto soses® (Lev. 1:1)

In another metaphor, it is told that the lorah is more
valuable than properiy, for all property was created in
the first six days of Creation - whereas the Torah required
forty days of comsmunion om it. Simal before it came into
the worlde In this smimple, yet striking passage, zaterial
values are assessed over agaimst spiritual values, with an
insight and breadth of vision whioch make this one of the
grestest passages in the whole uidrash,

(30:1)



He Jochanan was once walking along on the way
from Tiberias to Sepphoris, F. Fiyya son of Abba
supporting him, They came to a certain country-
house and li. Jochanan saids: 'Tkis country-house
wes mine and I sold it in order to acquire the
lorahe' %They came to a certain vineyard-dwelling
and he said: '"This vineyard-dwelling was mine
and I sold it to acquire Torah.' They came to

& certain dwelling in an olive-grove and he

saids '"This dwel in the olive-grove uas

mine and 1 sold it in order to acquire the Torah.'
Ee Hi.y:a bogan mp:lw YWhy are you weeping?'
asked Ee Jochanan. him: 'Because

90 select a final example, -ﬁu.:ia & little section
whersin the Torsh is deserived mst exstically and fancie
Fully in terms of a verse from thnﬂung of Songs (5:11),
which says, "His heacl is as the most fine geld, his locks
are in ourls and black as & raven." This description refers,
of course, to the young man in tﬁc‘i’ iov;n poem, Yet the
verse is broken dowm by the Agadist and applied to the Law,.

(19:1)
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“His head is as the most fine gold, his

locks are in curls, and black as ¢ raven*

(805. 5311).

His head (rosh) means the Torah, of which

it is said, "The Lord made me (VWisdom, i.e. Torah)
as the beginning (re'shith) of ¥is way" (Prov.8:22).
'"The most fine gold' means, the words of the
Torah, of which it is said, "lore to be desired
are they than gold, yea, than much fime gold"

{PI. 19811).

'Hiis locks are as curls' alludes to the ruled
lines (to guide the writing in Toraheserolls.)

Torah is given its full share of credit for operating as
& special forece to sirenghtan goodness in & world which is
evil. Israel, we saw, above, was ﬁ. peculiar people =
ever-present in the world as & leaven and servant of God
to bring his light to the worlde The Torah is the indis-
pensable instrument utilized by _m-’-’p'oépln israel to dis-
charge its function. Thus the Torah, too, becomes a peculiar
instrument and document - and these twain, Israel and Torsah,
save the world from destruction, just as & single rose~bud
can justify an orchard full of thorms.

( 23:3)
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He Azarish in the name of R, Judah som of K. Simon
says: The matier may be compared to the case of &
king who had an orchard anted with one row of fig-
trees, ons of vines, one of por tes, and one
of apples. ke entrusted it to
away. After = time the king and locked in at
the orchard to ascertain what it bad yielded. He
found it full of thorms &nd briars, so he brought
wood-cutters to raze it. He locked closely at the
thorns and moticed zmong them a ‘single rose-colored
flower. He smelled it and his spirits calmed downe.
The king sald:s '1he whole orghard shall be saved
because of this flowers'

In a similar manner the whole world was created

only for the sake of the Torah. After twenty-six
generalions the Holy Ome, blessed be He, looked
closely at kis world to ascertain what it had yielded,
and found it full of water in witer. (Wicked people
in a wicked environment.) sssee.50 he brought cutters
to cut it down; as it s "The Lord sat enthroned
at the flood" (Ps. 29:10). Ee saw a single rose-
colored flower, to wit, Israel, He took it and
smelled it vhen He gave thex the Ton Comuandments,
and His spirits wvere calmed when they said, "We

will do and we will hear* (Ex. 24:17). Said the Holy
Une, blessed be Hey 'lThe orchard shall be s:ved on
account of this flower., For the sake of the Torah
and of Israel the world shall be saved.!
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And so the triad is complete - Cod, lsrael, and Torzh -
all working together as co-partners in the scheme of the
universe - all interdependent - God not all-powerful, but
requiring the other two as vehicles for his expression,

The will of God camnet be made known in a wvacuum -
it must uanifest itself through something. For this has
Israel been selected, Nor can m operute on the sheer
plane of religious abstrastion = lbtn is part of the
concrete universe. And so the Torszh completes the circle
by relating Isrzel, the God-inspired, to this world, through
the expedient of offering a enlh history twoard which
lerael can marche The Torah, rep;-nim.t-g the divine will,

is the plan, the bLlueprint, whose ._e_fﬁlia.atien in a social,
economic and political sense i& the ﬁmti.on of Isrzel,
and whose final realization is called the Days of the sessiah,
This is the theology of Jﬁd&igi 81l this which has
been discovered in our Jidrash,
ey an understanding of it illuminate our hearts and
wminds.
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AND HARD WOFPK
1. Doing Public Pervice Deserves Creat Reward (9:2)
er¥ice was considered important

iiigation of thesuotation
) right t g (Ps. £0:23)

3.

-- “of hanf) ork. Wan who
hng deserves reward. Man
- rieh 'ff short way

g rartd 'V'}\-,

-~
4. Virtue Carries’ Itsjﬂll '!!mrda {37:2)

Story of man vho gave evervthing to charity,
. afraid Eo go home, departs for 2 foreign land

with bag of citrons as sole sossession, and

finzlly returns home ha:ltby, dae to

essential virtue.
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Philosophy of Divine Hetrtbuuo:; (27:1)
One school (R. Ishmael)' says that the

Just afﬁﬁne nhn
to amothewts keening
retms him a pound of gold, sg it 1s with
ed with a drog of =eminal
as a completély formed human
being. ~Is this/ ‘é}; matter for praise?
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Sexual Worality Coneidered Foly (24:6)

In the book of Leviticus the seetion dealine
with sexual immorality (Ch. 18) was placed
next to the secticn on holiness (ch., 19)

in order to show that who so practices
sexual morality is called holy.




=

Cod fates Whoredom Worst of All (23:9)

Anyone who acts in accordance with the
practices of whopedome will be blotted out
o!' the world, and @ ocially will bg

/&ndah ability to say
Grace, he is noty g‘he "in andered or calumnizted,

so lonr as he poscesses » good
manners. Yaonners are a saving vt'rtne. The duty
of preceded even the duty of the

Torah (by 26 generations) since the former was
imposed on Adam snd the latter not unti! WYorses,
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1. Lepers Avoided, Fven by Oreat Rabbis (16:7)

thbis avoided lepers, wonld
. @ame from an alley of levers,
them, becanse they felt

24
The
po probably
alng #1th attendant
'pf ched by leprosy
YI. PFACT >/ ' | ‘P)

J-f‘u Ill N’
1. Peace, Fven By omise And Appessement (2:9)

"Great 1~ Peace" for‘{k permits fabrications,
even in scriatg;y:g“ be consummated for its
sake (between ibraham and fSarah, Wanoah and
his wife in re her baroness, Jo=zeph and his
brethern).

Besides condoning untruths peace is necescsary
in heaven (Job 25:3) among the cele=tial
beings;, therefore, how much more =o on earth
amone humans. R. Yeir slloved a woman to
enit in his eye in order to "reserve neace
between her and h r huchand.

Prayers end with an inmvocati-n for peace,
and even in the Yessanic era, the “essiszh
will commence with peace (Isalash 52:7).
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2. ai.nder T'vil, Because It Disturbs Peace (26:2)

flander was considered a very evil thing, ard

a slanderer was called, in popular parlance,
nThird®, because by his slander he killed three
people — the one who utteres it, the one who
listens to it, and the one about vhom the

slander is qpokeg.h

This pasgagp DX T Babbinical respect for

a ture. | 11 I ¢ ¥e your rains
Iadieate% tha% Teroel will

in 4 r seasonsaM m
have Aty of
be denﬁndent on |

ce nndwthe other lande will
f:l"v

SISTORY HAS PURPOSE - ALI. *m 6S RAVF “RANING  (22:4)

fnakes, lerbs, scorpioms, a thigh-bone, and
other items are worked into various stories
to prove that evervthing In the world, no
matter how lo=ly, has a purpose, and 1s part
of a Pivine Plan.
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