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(3)
Oct. 22, 1941

M, attempting to make out of a poor little sectarian group, & place in
the forefront. Does this by marrying Judaism to philosophy -- and not altogether
successful. Constant friction between traditional rabbinism and Greek philosophy.
Aristotle started with two virtues -- intslleotus] (diancetic); morel, ethisal.
mumlwdmmmmmuunomdmmum
This bias dn flm of cont.-phtiw is crutl: hmnuql by Neo-Platonists --
uhnvithdmintomm |
mumummtmmaﬁ-wﬁ-mhummd.
unntuny&ntmnmmm%mmummhumu,mm
the conerete form of expression.

In Maimonides

nrat m*‘::uj- -c-ml _)“ ln:.:;g E

(retional) (diancetic)

This is a non-Jewish distinotion which Maimonides mskes urder Aristotelisn
. g .

Thus prophet is he whose greatest virtue is n1*939, contemplation,
intellectualism, ascetieism -- who of Oouru is & decent fellew ( NYP¥D nYIB),
but this is only incidental.

The Jewish stresses the doing, not the mere beholding or contemplating
of God.

Hhatahont\lﬂom&nthopmphothonidmhubuthuphﬂuophn (who is
?: ﬁ only immortal person because he has sssimilated eternal truths). This is

lived a good
ethical lifd bis compromise with Judaism.
























(11)
hl z?. 1%1

Prophecy occurs for all prophets, except Moses, through the YyYon Ydv

operating on the imsgination, Moses does not need this . BHe is in a class

by himself in his myen and in his nwbod .'hinhnr.parfer-:lﬂkm“ a )
P A ::: <2 ‘..-I-- S et

publhbofoufrinudnnﬂowtlih;mtjmtwonaﬂllm &M&

is here h.tnt:l.n_; thntgll others are Jut 11lusicons whm ﬂ_h fool a few.

n.
- .

ealr 2 xw npu-hd on thn ;.-. qi‘nn ‘n SEPT
(ms reflscts on th annp-u;r}

F

In2K8, h..s :.k&m"uwa--m!mm;orm_
onlyafuhudit-mthmigmniﬂli@of&uﬁ.
Mumfulﬂmm”bdm&lmw
Butqusﬂmklhlmnm This is very spurious reasoning.
It is shaky. &m'tmtthtd’uhnltoppdthm he says that it
mnlmmdqthmum..m. 4

something excessive, superlative - RaYea
Moses &5 MAYDM 4n both  MIWN “and AYYIPD .

Chap. 36 -~ important
Truth of prophecy and its whatness -- latin "quidity"
abstract noun of "what?™ -  pWD

essence, reality (not only truth) - nnpe

Frophecy is the emanation from God through the mediation of the %Hyien Yow,
on the strength of the intellect first of all, then upon the faculty of imsgination,
and this is the decisive part.



¢12)

Dec, 3, 1981
For Bambam to admit that most important factor in prophecy is #RTRA W
is interesting., It is an admission that the source of inspiration is 7oV,
an emanstion from the godhead., The ADTRA MY | imagination, is quite a
bodily factor, dependent on structure of brain, ete, -- and this is a change
from the strictly intellectual approach to prophecy.
Inglnltton is corporeal .ftmzlw. d.pu:lin;on the senses.
m-p.rfumunhuwtgaluuwm
1)Mvormnmortbmﬁiﬁmmmmn
2’1“’#‘!#%
3)mdﬂn-ttu- e
nmmhwwhmmt-hmwwmm ASANG
human guidance. msa"limthttaputhnvtohihqn-h-mbo-d.,
p.:up-.hun.ob.puhomthhm. |
m«mwnwmaummw the most
t.ht‘nmmmdnisnpdrm.tuhulﬂ: but cannot 1ift him up to
the heights. If something is, hmnvw. xnu-mmn; wrong, it cannot be repaired.

in r--hnring the uu- perceptions -- np%PInDA 213710
combination -~ @23
free play of B2 a -tnn-bwhg Q*YNID - TIpN
Propbecy is msinly a higher from of dreams, resulting from the ¥yo®
working on the np7TDR N3 .
are the subjects of yphmne and these two — gngry33 and gybm
vary only in degree not in kind -- dream is
1/60 of prophecy. Things different in
cennot be compared. (like men and horse)
identical -- 1KY 1D3Y
insufficient power -- 7P
can see things so clearly that one actually -~ @DYDRM N3
thinks he is seaing the reality from outside.



(13)
Dec. 4, 1941

1) Essence of his brain at time of birth must be in perfect good

proportion,
2) He has studied so that brain develops from potential to _cetrl f ctm&
3) He possesses moral virtues of the Aristotélian mean. m’% 7 i:,

on sense of touch -- which is considered very animalie. (Mei. himself

e -

was almost ascetic.) ¥

£
: ShE e’ |

Porfootion az hwmm zlmlh' w Jhﬂ:

Perfection of imaginative faculty at birth '

Perfection of moral virtues

Since the i-g:uuntamlwhwl aid hencs affested by bodily
emotions -- grief, anger, ste. -mwm also be affected by these
things, Grief of mntnmin;mdd'qﬂuiw blow <- not tragie grief of
Jeramiah, :

Prophecy ceased in Goloa W of the intense sufferings which depressed
the imagination. Can there be any more urr‘.lhh condition than for people to
be enslaved to ignoramuses and lechers!?



(1% )
Dec. 10, 1941

Chap, 36

ypien Yov

disembodied Intelligence presiding directly over the world,

Neither intellectual nor morsl perfection by themselves will make a
prophet -~ but there must be 1m1n:lql perfection in the mnmtin faoulty,
in its or:l;‘.lm; form. rh. an'uu n mt. be p-rfeot g:-u 1ta formation --
nmmtb.onrunua. oA e i ‘ .;

Porfwtioﬁntbodihhﬂlthl (mm)mmm
oqlonmotmhu:qit (hnﬂ).npdmmtmmmmiwd
its matter, Mhmﬂrdﬂmwh&’dwh‘hwm.
tugddnmmmlyhlpmhdhujnsutﬂabutmtdnﬂopium
potentialities. - ‘ & o

Imagination is gruﬁnt;vhn.thq_r;w_lﬁuﬁw.lt rest. Then ypy flows
over it and inspires dru-nd wnhom Drean is the umripe prophesy. That
which ocoupies uurlinduhmnmmh, acts on the subcomseious when we
sleep, and this opsration of the bﬂl-l b 21/ p;ef_lnool dreams and prophecy.

All the eugenic dm?&f";ddhnﬁhutohwmt-thﬂ
learning can begin -- then moral"upbringing. Potantial prophet must be
interested in knowing source of existence, must be aseetic (especially abnegating
the sense of touch), |
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1. Greek and med, mind saw beauty in the finite. The infinite assumes new
value with Copernicus. Defined world of hierarchical pattern with ten spheres
moving in cireles (which is mathematical projection of unending love) has man
in the center., Jesuits tortured Galileo because he was displacing this ordered
mandprovingtha infinite. Man was being thrown out of order into
disorder. That which is ordered and Ilhlpcd and has Gestalt is the only

2.  Idea of inert end wechenisally dead matier is foreign to them. The
spheres were alive tnd. (Read nhp.? on Fechtner in m_s_-'-m'uu1um Universe")
full of desire. What fs their thcught? Of & Perfest Being. And their desire?
To be like this, and'to Hove in's circle following the Perfoct Being.

(intre. to Eusik) |

From the godhead the first %733 ¥5v 4is emenated. Neo-Flatonism is
~ doctrine of emana 'Godhsoﬂﬂththoﬂrﬂm,sohegiusdm
o /cféf* (t;.ﬂ‘:hnmnm) A5 -;-u;: is Tmmaterial, separated from matter.
= projects its own Intelligence and also affects the next lower -- and so
on down. The body of the first %3¢ 4s the diurmal -- beyond which there is
nothing -- down through the planetary, ete, -- down to the »a“¥ , upon which
is converged the influence of all the 3"v.

What does the DR ¥ do to the sphere over which it presides? It gives
form to matter, i.e. makes things develop from the potential to the actual,
The reasoning power in man is brought to flower by the action on it of the »n ¥.
Anything is matter in comparison to higher stage and form in comparison to
lower stage. The imposition of form on matter is the process of actualizing

the potential,
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1.PIp %3¢ PYm :".

An agent is necessary if something is to pass from potential to actual,
The agent must be of the same type as that upon which it is scting. That
which gives form must be an Immaterial Form itself. The agent of the mind

4s a full grown mind, called the sn'w.
Lo Yawn xvIpDY L AYIAI AN ANNEA (AN

Apistotle _
Posterior Apalytica; De Anima.

Aristotle
Froof is by derivation. But there are two poles -- sensation,

shaty first principles, both of whish nesd no proef — all proof
moves within Mplu. 2

1) Individual gredually aequires learning -- at first knows nothing.
*anyavn Yow then proceeds to P3P3IR %3¢ (acquired mind).

2) Aristotle maintains that mind as such cannot grow. Locke says
nothing in intellect that wasn't first in the sensation. The mind learns
by comparing sensations. Liebnitz and Aristotle say this is nonsense --I
that intellect is only in the mind -- always thers -- mever growing. There
are two lobes -- a mr-i-an;, passive mind and an active creative mind.
Assumption of empiricists that mind grows is false. A passive mind receives
senses and perceptions, then the creative mind appropriates these and acts
on them,
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Prophecy is 939 -~ influsnce, effluence, overflow.

The Neo-Flatonie coneception of the Deity is of a source so rich that
it overflows -- and its ypw spreads,

Yyon %3¢ is the giver of forms -- RAWYIZA JNY3 .,

Form and matter are Aristotelian prineiples -- they are relative. One
condition may be hoth. dupandi.nx on perspective. Potentdal is matter --
actuslized it buuu :m. Granite is matter -- statue is form.

Mrd is the upu.i:ly«!er first muiplu (Mﬂuﬂ na'rsnn)
is Nas. Sensualists say thmhmmngn-ml that was not first in the

senses (Locks). Int-lh.m:l.lwtbhh &n,w-pttu-wo intellect
itself. It is imluhloconﬂm Antellect is_m?puppu-d in mind, and
wind grows ard develops at sams time. Mind h.;'un'phuu -~ suffering and
passive: creative and qqtin. |

¥yien baw uuumtafthudﬂ—- hm:totloit is within
each man's mind.

In Maimoni 4t has been oved up to be the Intelligence of the lunar
sphere.

But point in common is that pn”y  is the giver of forms.

The on"w , acting on the properly sensitive, psycho-physical organism,
produces prophets. It is self-overflowing and compels others to overflow.
The inspired prophet overflows onto lesser men, a5 thegyy from the ,4"p
overflowed ¢n him. God is rich and gives away 10 Intelligences; , .~y is
rich and gives away ype ; prophet is rich and gives too.



(19)

Jan, B, 1942
Chap, 38
M l’ iz cadded to the "3Y and WBTD, as prerequisites for prophecy.

A soul, psychical powers -- RY%®R3 RN
| physical power -- AMAYA RIND
plrd:lo-pbyiiml make-up, predisposition - N*3TD 33N
morals, idea of virtue in death -~ hng nyv vpb

| 1ot t(livinin;. ﬁ’fuwv - aywna W3
!J : ; mm -  NYI73 aN3ON

! (Wlﬂn“mmmltmmﬁmnt
boiagim.dmultq-ormn“) '

The muodmion.oft.hn h'l:: na lnt-oﬂ:omka-upafthomﬂut

is Jewish. opum.itmummm now thers is also added
thottungthmdharoiﬂaflm

There iz also added the 1;1@:_'!: » intuitive ability to divine the
future instantanecusly.

Lack of reasons doest't invalidats the contlusions. It dossn't prove

them but neither does it disprove them. The «spenn nn is that faculty
which can plerce to Just concluslions at once because it has such familiarity

with the situation p%yv3 angen , and such & ppvpn w1 .
wyep 38 combimation of we3y and  apyp o Passes through all
the premises and reaches a conclusion guickly instead of laboriously.
B9Y330 N3 . will to live
"oy BYAR "3 Ex 3, 12 -- The Jewish yuv .
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Human form, being of highest development, varies greatly in temperament,
physical shapes, ete, This fact of tremendous variation together with the desire
for commnity living, makes lawgiving indispensable. This requires a2 3%asp .
Humen beings (Kant) -~ can't live with them or without them. Sosiety can be
put in order only by law.

tomperament, disposition «— 3¢p

Flatonie Wmt ph:lloloph-r should be king, while actually untrue,
is = leaven for the hope of man. Wmmmm

Rambam in ellwthg dlnptu-t_. pnjr_qhhw ﬂm leans on Plato, Alfarabl,
Arebic master of m-, develope mgommu LA Neaother b pEetRats
Plato 4s Greek form of our Messissie ides, in this regard.

(Difference between Aristotle and Flate — one is careful, esutious,
excursive, inductive; other is bcho].dm- o.f ideas. Aristotle studied eonstitutions
of 127 ecity-states; mubmh-dthp-mum.. closed his eyes, and the Idea
of the city-state overcame all.) ,

At decisive points Rambam forsakes imuti. for Judaism, and at points even
forsakes him for Plato (namely, here in ch. 40)

man is by nature a political animal -~ gag *3%1p

Need is established for a coercive govermment where all will have to live
within & norm.

In man there is enormous variation -- different men appear to belong even
to different speciss. People pull apart and at same time have to be together.
Therefore strong hand of a leader and govermment necessary, make economic laws
and moral laws -- so that the natural differences are hidden behind eonventional

conourrences.
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faculty of government, either of -- manin md
governing or being governed
Most men have to be led —- a few are leaders, to whom has been prophesied
the Man3n . These latter are prophets or receptacles af the law nnu;lun.
Fext comes enforcer of law, king who accepts the law tm\th- prophet. !'lln o 4
prophet, Flagiarist. (Repudisting implicitly the m of Mohammedanism. )

i !qh{."'fi'ﬁ, 1942

Distinguishes Ihtnm t-rmh-nl l'hto. au-in; for ntnrhl well-baing
of its people; uﬂwemucfcuumlm tnd thou:llliehmhoth.

The n313 onn omim-;htdm is toao-;dr-iﬁmn. ete. - but
mmﬂ&n&iﬂitﬂm Mhﬂ.‘.. htnoihutmrnmgh. The
lawgivers are of the ‘hh_.‘ud eategory (an'lb but no %931).

What is DDEA A3NINT?

Godcmhdthowri&hmﬁuhmit.

mahcaldmﬁbnofuhlphnmm Gudiathotruohﬂdqf
state, prophet is h-un lngim, Torlh is ideal constitution. At this vuy
important point he is not Mltom but ch.’uk. '= ‘\_

Again, repetition of ascetie¢ .- veiled polemic vs. Mchamm, Renunciation
of bodily plessures is criterion for true prophet. Man who indulges in sex

is a faker.

4
Various nY3979 -- with Moses the highest,

Difference between gi%n (lower) and ng~p  (higher).
Rambam wards off anthropomorphisms -~ God talking to man makes Rambam
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tion of H

Who is prophet? 1) At first, intelleetualist arnd super-metaphysieisn, Then
concession after conecession. 2) Poets, dreamers, seers. 3) Heroieally eourageous
man., &) Moses —- Plato, true ruler of states, whose funetion is to train human
souls for the highest of whiech they are capable,

Dialectic: _ _ _ 4

Neo-Platonie contemplativism —- Mdg- hmhporum (ef. Epilogue
to Walter Pctnr'"t Mwmo) M'n Mm bﬁan was toward this
peint of view. He was shr:\.nking-my frul matter. He put all his religious
passion into a nopi’c.‘-.u wttihada (cf. Guvdiml Hm's "amhlo bliss at
beholding the Eucharist."™ Behold = theorein.).

Traditional Jim.or}[\'!uahn% m&ﬁl\-—.mﬁ particularism,

In "Moreh Nebuchim" Jndﬂ.*l put vigtorious at end, having won only
its last battle at the cnd Purpose u!’ book was to reconcile two impossibles --
but it had to be attonp‘t_.ed. Ph.iloso;iq -I_..p not Jnr‘ish genius -- yet it had to be
tried and it almost succeeded in n&por;t._ié Judaism. True it served as a great
Yeaven while almost killing Judaiems”

Rambam over-rated in 19th C., which was rationalist century and hence prone to
see rationalism of Rambam. %“7v (Samuel David Luzzatto) wasn't fooled. He
was anti-Maimanist.

Thus the Moreh must be placed in proper perspective -- all very well to say
it's neither Jewish nor philosophy and that real Jewish genius is the Siddur, but
without 1t Judaism would have remsined a paroshisl religlon and through it the
Jews are brought to the forefront of the medieval world -- so that Aquinas is'
forced to gquote the Rambam, 'i_
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Eroblem of Evil and Providence

This is a crucial problem of religion. FRambam has here also un-Jewish
views. Leibnitz particularly sffected by the M.N.

Rambam's solution is not the tragically and heroieslly sublime one of
Judaism (world is divided between God not quite omnipotent and Jews to whom
he is allied for the sake of the slow conquest of evil,)

ﬂamhthonoo—ﬂatanhm-—ﬂ.otim: Itmhoﬁl,isthat
whinhdo.flntstm nndkaeplutmubiuﬂudpw. Bntthinismtlo.
-mﬂmhlﬂ:ﬁmn-nﬂumuw

mumwmmﬁrmmotmmmm.ua_lmmm
Mmd«..wummm'mmmm.mmdmm
striving? mmummtommw’tmm universs to man.
m&ddnli#.muesmmllynthmpmrphhnorntlnsthm
lhoutthlflquMMﬂili uhihth.ﬁodormﬁmhaboudlﬂut.

This question of ln:vu s oi‘jh-f.bwﬂndh concerned with the fate of
individuals —- qu-mtmnmsmm&dhocmmﬂth
whcle species not individual. In men, only those whose intelligence brings
thutoﬂddunupoothib_,halp-.tﬁﬁ_h,smrhohgﬁodmdhn
appropriated first principles will .b- ‘uj.ddhr God -~ all others are out
of luck. et e

March 12, 1942

III pwe, 8

Matter is bad -- is the source of all evil, But who made matter if not
God? According to Judeism matter is not bad, is the matrix, the atmosphere
in which the spirit sust flourish. Maimuni, in calummniating matter, follows
neo-latonists and not aven Aristotle -- follows own fastidiousness,

81 -~ coming into being -- gemeratio

O*70D3R -~ going out of being -- corruptio
AR OXY -~ specific form of any particular species
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Begins to castigate matter —- says it alone detericrates while form does
not. BEven Aristotle dves not say that., This process of AYILD3IY aved is
entirely bad. Mathemstical mind has flawless types undestructible -- forms
perduring; while biclogist is in different world and sees "the becoming and
ths losing” at work all the tims. In the one, change cannot approach -- how
mﬁehmgorimthm-mhdiftsmt-ity_. it is a type of Aq1x.
This is rull,v Flatonie. In the other, ohangc is the pemmt fact -- Aristotelian.

1ya ‘prin.ﬂ.qt iH.l !.ndiuhl the struggling Mss to invest with
form, togotmfons-thh '111!1 umdyu-iopuhtomuhltth-ym
deprived of, Matter ds nem ‘without this oonp-u:’nn.

He goes on‘ﬁomhttgrbt!ﬁm'ﬂ.-hﬁn sense that
matter conlhnﬁl‘r m ‘on new fﬂ‘. Ihilo Iﬁdﬁd to ono.

(eh. ¥% ; Book I == pgs 3%) on ATyn as ane of principles, along with
form and matter, s : '

WM IV . defoziiﬁ' of ﬂ:t.u'nll appearance,

Sins are due to matter, uhﬂng:lrh.um én]q attributable to form,
Deap]yuaniahtomthutuﬁnganddrinkmganwﬂ-dmdomtwhh
to be "disembodied souls™. '~ Vior '__—amt.mm fastidious meo-Platonists
talk this way. .

To destroy the exquisitdly precious substance of the %@ through alechol
is a worse disgrace than defscating in public, thus violating the convention of
public morality. [Latter is merely poqt1np , while former is Yavn .
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absolutely existing things -- pwmyp3 Dv3%3y

This 4s the only kind of 97yn which they recognisze also, i.e, an
absolute. God creates the <7Tyn as well as the |*3p.

Man who removes sight, creates blindness, which is not an absclute state,
but simply a non-existence, an absence, As if evil were any the less evil
whatever name you eall it.

The word ®m13 iluodinr-p_riﬁﬁ_onl (darkness, blindness) while nwy
is used in re ﬂl. W&t&ﬂ th:l.nu. I'I'”- M: #73 was used at beginning
to conjure up the whole “looming thing.

stmuymuwmta Tiyn quuntmt,hntinn
mdsmﬂqhmwn"” nyhuidtouu‘ton *9yn . Thus,
even God, by removing the mv3%3p -ywheumtohtbn&wofth 'l'lra,
the indirect agent of ewvil,

91yn  is also dus to the fact that the 7BN  may not be receptive of
the 1v3p . Thnath-omtor&th. gL L wﬁuiﬂtohthamtd
the wYya . Matmumq.mm.mmnmmumm-
this charge of the authorship of evil. Of course, this is only indireet agenay.

An ovil is alvays in regard to & definite thing and is the 198 of that
thing.

It can never be said of God that He creates evil directly, as a primary
intention of His. All His actions are absolute good. God is the author of all
existence and all existence is good., 7TopaA and ¥4 ocome from matter which is
joined to wYym -- but that which is good in matter is created by God. And
he who does not have +pnh , nothing can happen to him,

God created and saw it was all good -- even %pn ; even matter which
brings death, as R. Meir says in ="3.
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&/22/42

Chap. 11

Relation of knowledge to the moral life,

Sin and evil are a matter of ignorance.

No man willfully does anything bad -- out of knowledge. (This fails to
account for man's passions.)

A11 evils, resulting also from lusts, m mm. ars only 41yn --
lacking intelligence. umuww-a(mt.mmm-.)
mnmm'mmwhwumwm) Ramben
ought to ko that knouledge ain't jgoma hangs the world,

12
- prose -~ ayi'm
| very rare — g¥ga 10
- world -~ ot
Puahiu-vuy-mtoﬁndu&m.n;pﬁh-m. while evils are
abiding.

he invented - W73
M. exsreises irom in re Alresi, the SehopenhaUsr of the day. M, decries
pessimiem,
to combat -~ pa¥mYy
manifest - MImYIDD
Profoundest notion of Rabbis (in which M, here participates) is that God
loves us henoe sends us gveypv « It is the erusl paradox which is the only
solution to question that could drive men mad, God loves us best yet treats
us worst ~- how oome? pans %9 1*110° . Is. 53 was form out of which
Jesus was created as a poetic fantasy.
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Three kinds of evil:

1. Evils incidental to matter.
2, Evils men do to each other,
3. Evils men do to themselves.

i+ Evil gomes through ths mers fast of Yopnt a®wn .

The very fact of oW whieh result in a man being born wrong, and
also result nnm acoidents am earthquake).

n-mmuummm.mmmh‘outumwmt
ﬂm.ﬂuuhm.hmumwmtm

: ny-hhotmmm - awyd¥ Yapo

Any exauple of a speciss will be as perfect as the matter of that
species will permit. :

Best form coming out of matter is the BVR - who is living, rational
and mortal, and it is mum.m-m. last evil not to exist for man,

2. Gives least attention to this -~ dismisses robbery and war as of not

very great extent or importances.

3. This section gets most attention -. and accually is merely homiletical,
QOf course men do evil to themselves -- but think of a war.

The soul suffers from a bad regimen of the body 1) because the soul is
& physical faculty dependent on changes in the body, and 2) because the soul
acquires the habit of desiring unnecessaries,
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%o declare God impotent -~ gen YR
Long invective against pampering selves with luxuries -- which are more
difficult to obtain than necessities and even make the business of obtaining
the necessitiss more difficult. The necessities are easily found -- air,
water and food (in that order of importance). Emerslds and rubies are absolutely
worthless (exscept for grinding up into medicines).
Only differsnces between humans is that which results from individual

12 (eont.) _

m:-oto!nouﬂm &mummh- tutthntronu-
necessarily from the ut\u‘d ‘the human species. ﬁ- only differences
betiween men are in the mon-essentials (bank secount). And these superfluities
2dd nothing to the essence. ” | i

.re ummummhmmm(m water urth).
Mcrutululmmlnmmu; Dlﬁdnidthouﬂfutoteﬁ.ltm
1-m“mﬁamumanm,:mwnmhmmhu'-

13
Spinoza must have read it -~ Rambam here denies any purpose for universe

as a whole (may be purposes within universe) -~ purpose of individual to embody
speciessi-- purpouoflpoehlistohonbodiedh,r_mdivmnlu: purpose
of Tonny nAvIn is to produce species of highest type:-- but purpose of man?
There is nonel Rambem departs here from beliefs of prastieal religion. It is
very surprising to hear this from the R,



(3%)

God cannot have & purpose -- because he was not called into existence for
the sake of something else, God is a causa sul., He has always been in existence.
God has no purpose -- God is.

If a thing has come into being by virtue of an intending prineiple of
intelligence, then the final cause of that thing may be sought.

But know that we cannot seek the final purpose of world, whether we assume
Aristotle’s view about etermality of world, or Rambam's view about crsation of
world, | _'. i gl

m:hﬂ.mwmtwuakﬂuwﬂpﬂdthmm—
because .voryt.hiuhtlnchmliw. Simmwmintob-ug.
ithsmmtndihhgmtmtlhnmm

But there are proximite purposes of small units - each serving the other --
this is shown Uy natural soience,

Aristotle says two Gauses; matter and form (which has three variations --
hence four altogether). | \ :
Y% 2. Form in men working upon matter will be efficient cause of a son — Yy
the giving of form -- #N13 N3I'N3
n*Yan 3. w"uhe—m'ﬁnmmmhbeh‘hlohm
embody the #v1E
n ‘il 1. Resting essence -- conceptual essence
Conceptual essence becomss an effective ageney in order to
achisve a purpose.
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5/7/42

The AMTIDA 3I%IND .. the necessarily existent -. God as a dausa sui.
God is in this ome radical way different from all other things. He is only
Being that carries its cause within itself.

Cf. Book II, Intro., #20, #19, f21
20, Anything which is 3%WRD has no cause. (only God):
WMM@W (1.& everything except God), has
mmmﬁm Itmm-um.n-mu.

cr. Book My g 9 7 Ve

The mmd God, ‘ '

Binzigheit - nniqn-mu (not nu-rml‘)

Aristotls believes in causs &nd d‘roct. maiv = 3VN, Rawbam
belisves in design, W3YD - says that God would have designed & different
world. But there's :li.dt winto God's duip -~ scme things are
impossible -- or, the nature of impossibility is ;lhhlinb.od.

13 (cont.) _

Rembam is so impressed with design that he has & God, but bis universe
does not have MAYY3N , Aristotle does not sdmit MYYIN  gither. Difference
between gods of the two men is that Aristotle’s is in the universe as the
ummoved mover, &s an object of aspiration.

Although the universe is WIWD , 4t still has no N30,

Aristotle admits, however, together with Rambham, so much purpose within
the universe that Aristotle is led to the conclusion that there is 177 .
nea%e = nS%3¢ AYANR __ and Rambam donoludes that there is weyTm.
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There 45 MA*WA and 7OBR , and the unceasingness of this process is
indispensable because the purpose of it is that a perfect specimen of the
species shall come into being.

And the purpose of the unending number of species is that the highest
possible specles shall come into being -- i,e. man,

But while there is purposiveness up to this point -- there is none beyond
1h » = » . A 'y

3 the yarisbls - R3RWDR
(& elomante of sarth)

mm.wmu.h&wtmp.mw:ﬁmmmm,
unnotnuﬂbc’f.m. =

Rambam says God does mot meed men to worship-him. Rambam says God would
nothhmly&ndpow‘ghﬂidmthu--nto.prﬁlom Rambam says God
huriohtithwtthchﬂhryofmiu;dlfmlrutuﬁth 4t, This is
contrery to Midrash, to half of world's philesophy, to Jewish view, to Slonimsiy.
Schiller says God would be lonely without man, whom He created to enrich Himself,
through man's independent experiences, This is mot our view. G%IY VIR,
however, also says God doesn't need man or man's pPrayers.

It is difference in attitude between intellectualistiec neo-FPlatonie
religiosity -- and attitude of struggling men who must conceive God in humen
terms,

Scme say that the purpose of man is to serve God, and all the world is
at hand to serve man., The sun and stars come tc fruition in man's beholding
them. B-huhplﬂmtow-thtncnoﬂnlfunrmof_ﬂmmu
which support this view.
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5/14/b2

But what is the purpose in God's being worshipped? God wonld not suffer
any de®sot even if there existed nothing beside Himself. This is terrifying --
negates sll men's schisvements.

What is purpose of our existence even with perfection? Boihat? Are we
so important?

Moﬂymwhﬁmhumnhmmu.mt&dm
ﬂll-ditu;nw, N

HIourdeMuwﬂr 'ﬂ:ishlprti.uofﬂmm In
ommdmm,muamum\nmnty Rambam
mhtWMdeWfWFﬂn Mﬂlhﬂ:ofm..
merely opaque will,

Nwﬁhnmabumm-uﬂd,mrmitmmnm
purpose, limmomlimnvlthmta‘nrld. |

x

Conclusion: We muat 'nt say t.lutd.l’ -:dm for man -« they exist for
themselves. Fo purpose -- sach for itself. ALl by Ged's will, In few things,
one has to pregeds other -- so it does.

Spinosa drew hesvily from these pages, and Nistsehe admired him for his
Courage. |

Rambam says that the 30 "3 of Creation merely sxpress that God felt
it was R3IVIY NWI ., o purpose.

Sun snd moon do serve purpose.-- but they weren't created for that purpose.
They happen to shine, -- That is all. This is hsartless and cruel.
Spinoza -- Nistsche -- Rambem.

Opposed to this view are Midrash and Bible and almost all philosophy. Man
measures the universe in human terms,

Sharp ironyat end -~ man should not seek purpose where there isn't any, except
hthlfactofuhtomitnlt.andthhdopnﬂ.mthﬁlldﬁnd-—crﬂm

( want to say, on the wisdom of God.
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:': *" "> 1".2

big bodies uﬂ small minds == N¥IN3 DABYY 7M1 'PT2
disheveled -~ RADYYD
torn, restless -- AP
can I hold baok? - pornen
No -- not unless I pour out my soul through deeds
renowned and I wish to add to this renown.

- —

A 2 -\

. ‘ pioture of perfection -- . a33%

Iummmznummmm Es
mm.ruorﬂ-m hmﬁnmd ;

\.

- 13y ,p%0 abwe 'hn};
Picturs of man's ambition -- :tomahhd.htnnnddopth- tn

d =
desert and seas -- mm m for eternal fame, 1 .

}TM3 0% *33 ne yImy
All my enemies, even if they are free men, I will plerce
their ears (make them slaves) -- but my ear is obedient to my

friends (I am the slave of my friends). :

—

T

My A vy |
Then, to his friend -- for you there is a flower garden

in my heart full of friendship,

This is sample of high style of letter-writing in Middle Ages. 1ith cent.
Spain was one of highest epochs of civilisation,

Ibn Hagan -- love poet. Greatest.

Also entered into polemics with 7%330 YRYW¥ on comparative merits of
Islam and Judaism., His best known book is on comparative religion. Also wrote

-:;lllauShpmm He was half Spanish -- and ashamed of it. Preferred Arabic
ture. )



(&)

Ibp Hason

b. 994 Cordova - family of Spanish converts, who fabricated a Persian
origin.

Was vigier for short time under Caliphs Abdalrahmen IV, V. Was captive
among Berbers -- imprisoned by Muhammed II, next occupant of throns. Regained
liberty, withdrew from politics, led literary life. d. 1063

400 compositions -- famous wﬂ: on love, few on h:l.m:-y. genealogy
of Barber tribes,

Mkofw&onfh.ﬂm mmuﬁmm Greatest
work is liul-llalﬂd nl-?nihnlt cr.tttchn of OF and NT, -tsuuut. of their
ineonsistencies, uquimnmdﬁ-nmmum; bitter
attack on Talmd; mmmuq-umummumn.

Eis tone immoderate, ri'utiul. dhrupntﬁl of authorities or great
personalities of past. lhmityhllnam Result -- he lest
favor of theclogisns -- mwhmmmnm"
mzmmm.

llrryl speaks mu. Jurhilpsnd I'hrhthnitw

Imitatio Muhammedis set forth as ideal of ethical life.
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3/8/42

Read Introduction to Gabirol, J.P.S.

Stars of the sky (orderly cosmos) ard same order of the moral law
within -~ these two inspired Kant above all else.

B - nYR3
Dialogue between God and co-imity
Read ’ls’n ;; 81T " K Tl 1LL
et o Y ¥ '
AD3NE *haom i : R
12 apan% vny ' RS ‘ -
nivaen iy . . ;
3 y s
3/10/43
o . r - 4 ¥ I ‘LP
Paradox of Cabirol's life shown in contrast between gInn oy and
o ywmn vvvw, | ¥
;f niven = #9, p. By - humility, lowliness, “ote.

AYP30A=1D ABINY [InAs . 8% 1012 ‘= Af the earth does not
honor my ambition (for glory ur.lm)md place me at the top -~ the worid
is wrong and deesn't understand me. :

Contrast these two. Yet this was no boast -- it was the convention of
Arabic sooclety.

Last line:-- My contsmporaries are sven worse than the men of Sodom, for
the latter, if they knew that such & man as I was in their midst, they would
have come knocking at the door -- but hers in my own generation I am sitting
unnoticed.

ﬁ.‘ M—ﬁfp,»....\,ay- A-{,r! ﬁ-*;#{x'f_jéff.u?#m ,é:u_ ?,/;/:4/

Y it~ WP

h - 2ol e il



1.

1.

1.
1.
1.
1,
1.
1.
1.,
1.
2
1.
1.
1,
)
1.
1.
1.
1,
1,
e
1.

(13)

119 AYII0 = ANITIC  refers to passage in BH 25a:
ATEP3 ¥3AV BYDYDY ADIIND B3IV DDYE
Maimonides: avPIvns ¥ NP1 navpYPY wataw
121 Ibn Ezra ascribes to moon influence over rivers, plants end brain:
(Eccles. 1:3) o*®3 pYUyYD WIDAY DYnb%a QYARZI3Y NIAN33 WYY 9w
122 Ps 145:12 &
142 '

\J

147 _ ieal |
148 1 k!h:13 :_...11‘ ;si\ Apvm AW €
150 Ps :Wui& nnv f#ij rg pi -.*m h'q;‘md no going forth

151 23919 = laroury c:ﬁun LT ] (lfé'l 5125)' not construet
i but proper name

153 Tpa = hﬁu = eom-.. ,

15% av33y fm- |l-| =y 1. zggﬂ ‘_;,..' np% YT0%* 0*3317Y . they that
159 Prov. 134 pna = 'll!

161 ‘a3 ll‘c:: Is. 61:10 ==as & bride sdorneth herself with her Jjowels

167 RIWPD  op: Ge. 30:42 . apyey oy TWwpaY 13%% mesoyn

168 Dt. 334 BLor the pﬂdoua t.hiruu-." ete. (Joseph's land will be blessed)

175 nyshs T = Dnn Jl;:_!!;_ = iljuty of the kingdom

180 comp, poem 16, yAnd Wne, p, 19 —— 1, 3, 4

180 ®333 N33 N3 = NYAYAd N%) = Prov, 8:2 = where the paths meet,
she standeth

182 Est. 2:14 -~ Mmtohthtrw“minmlmmtomh‘:

185 339 npvs nesYy = Job 38:31 = ahaing of P., bands of O.

“339 31t Y31 == Gen. 24:10 -- Eliesar takes of Abraham to
0 foahfdr wife

for Isase.
202 “M3Y .a'hAnn pwY -- Lev. 133123 -- Af spot dou not spread it is boil,
not leprosy.
931 ,%%nY - Ex 25:37 -- to give light against it
206 5137 gt gh ?ver Jabrum)

1, 214.5 Ps 1916 -- refers here also to sun

b &

221 33y .30 -- BNah, 234 - The shield of his mighty men is made red.



1.
1.
1.
1.
A,

1.

1.
1e

1.
1.

223
226

e oA 38R Belak Ny

91

&

101
115

(1s)

‘31 7003

Is. 59:7 adds word ep3 after OY
Is. 1121 <~ refers to city that was full of justice, nmow playing harlot
Ps 98:9 -- the p9y; hﬂsm

Is. 28:21 -~ that he may bring to pass His act, strange is His lct_

lum. %349 -- appointment of the Levites to their jobs

Ezek. 1 10+ b descri.bdm( the- phorubin

Im(aia - mm%i self by touching dead;

e AMERICANSE ‘ogllﬂlpmmzinsism
Gen. zsxtﬁ--.lzmotm U 1
compy again jnms vew, P 19 L4 f
Is. bo:t'r;. 111 otherﬂﬁmf‘m uwﬁiﬂgh!m God

'u‘r‘n'aﬁlh-—lk bef (the
Rl v (e

i34 '1’!”,- Lev, 27:3,". - lm ot_ tithu and hekdesh
Gen, 4:7 -ﬁnd l&w mhatdm.thnth-wﬂlmm

L

e .,thathonyrnltwit

Gen. 3:24 nmea .

? ,

‘9 'w: 'n - Ez. 142 - - chnrqbu ny wherever spirit goes -~
: no control

. d‘| 4

Jor. 10:i4 -~ when God opohm, then alongside cf Him "every man
is brutish “‘1’3‘“" imowledge™

‘93 ,ADONAY —— Prov, 8:30 = 1Iow Y¥rE NYARY - wisdom personified
Ton = Dis Welt, JIZRYA 9DIN; I0ID = fit, ready

9¥D - in Job 28:18 = price; here = Arabaic msddah, "matter”

Is. 3W:15 S

Gen. 2:10 -~ river Pishon, ete.




1. 319
1. 321
1, 322
1. 329
1. 331
1. 335
1. 337
1. 343
1, 345
1, 36
1. A9
1. 350
1. 351

1. 357
1. 369
1. 378
1. 398

1, 398

1. 420
1. 426
1. 835
1. 447

1, 450
1. 484
1. 492
B

1. 59

i — —

331 ,mav o __

(15)

Job 23:3

To*AY I . mystery and foundation of crestion -- "Strength"
‘937 ST - Ex 313 -- God tells Moses not to teks

» i o P in
‘92 A% - Geny 9, 19 -~ soms of Noah

NIRZIEA AMIIDY . Ex 38, €

1h® ®WRY .- Gen, 49, 20 -~ As for Asher, his bread shall be fat,

and he shall yield royal dainties.

lum 13, 27 -- sples ratirning with report of milk and honey

JB% 017t _ Provi 22 14 .- mouth of strangs wowsn in deep pit, ste.
‘“‘P — ‘M- : Ui, anln -h“?,' 'J'M.“m thiek"

Job: 24, 19 - Asun

usﬂr: "W ﬁh' nn B3 AvE

‘the snow-waters, g, th w

Hab. 1, 12 - m'u':_'nﬂ " wn nn‘: naay

s M"fuﬁo-—-\

13}!3 tva — Is. 65. e lhn!ﬂbt of her glory (ng-k)
Is. 51, 1 - :I;g;wa 913 napop kY GR3ER 133 Y ean

k into the rock

whence ya
th.pitvhﬂcpnﬂdinﬁ (Israsl)
Lev. 12,1& — nfnm;uwmdurdiﬂdbirth

Ex 25, 11 -- "within’and without shalt thou overlay it" —-

,,J, o dan e

B3 *Ywm . Job 11;, & Zophar speaks: 931y M%e 17 A -:a ¥

>t

t God exacteth of thee less than thine
! dumth. : I

e T |
'y F ey /‘i..i."-t

nE9nY ND32Y -—iiﬁ. ’*unq Eﬁhﬂ soxa3 -~ David rej.ctmiiq

vmbnn.nndt.othlbohot

in e the Ark

- Philistines for fear he would on them
and make peace with his god by them
A073 __ Hos 10, 7 a3%D 17D® ALTI . Semsria's king is eut. off

1k8, 3% -~ Solomon pleading with God to hearken to people’s prayers
Neh 9, 33 — in Bible, pronouns ars in plural Y377 IMIRY

of. Hosea 11, 3

Ps 1%. 2 foned m"

1*agInY Yy anp ,ovyex? 'a%3an YOIk

1 taught Ephraim to walk, taking them by their arms
Comp. Meg. 132 —- 7% Axwy oa% & 27w u%e v m a50 aPa
1k2.SnDavidulkingtoSolminroJaaob.rhahldmlodthrlﬂ

Num 22, 6§ -- hhkothbmto&lmt&mu Jews, 80

NY*33 11Ty -~ J. halevi says nyvsa My

refers to Gabirol's wand
point to old age, 2s slso 1,

thcnight.pnuﬂ

pveyon *o* nvasv?
bagn is 2nd mase., here 3rd fem., subject is -

/f"fj






(17)

Great Poems of Prayer
Gabirel last great poet of Caliphate.

v hd -

I This form we know from Halevi -- tender lyric -. four line scrostiec.
‘npYe -- M-
2) "3mTRY --*'% bavigl Messiah 1) Tcgou at Jorusalem -~ viipama
3 yeen oy = iy do you still m (1o sumn s 4t ot time to ccme?
5) newap - Araba s(’ﬁhl!l - m ul) o

i

jo=n¥y* ..1,,.!3, ‘ X HRE B a’

1-

..‘
‘b’

7s 8) (Messiah) You wild ﬁm one, the J-wﬁsh nl.,, rnda'% B tante it iee

This u.sp.em:oi--'. ww'or&tﬁmm-gomm
to allegorisation of Song o ‘Songs. I‘;&u tm it sprud through Arabie pochw
Also Caristlan -~ Borpard of Clai:nm mto poetl'.f.

' 11 Ml. Hz-ﬂ
1) igarih “P’ 2 m?‘ {J.Zu:,v;v = L*wfw
2) Y .. fall, auson of year ol A ‘é fa f~ =
pa” - 4\{"" R ?
3) 13Y -- slave, AhoER 12 (m;].-‘) nlingmnf'lt!—mnl o ’
§)ReME e - gy o ReMRT , o0 bt AR AL
'u.s-f gt o
5) Thousand years enslaved - thn-dnthofmbiralphudaftartwﬁ
7) %13 w37 - is there no Dsniel to give us a sign?
8) Ho can't do thet because God has ordered the future closed,
III
1) MY YTWNE - in benishment of Arabia ¥1D = Arabs

3

6

e Anr
) despoiled garden = Palestine. V. 5 GOod is speaking., Invites Jews to
leave the Arabs and go to the original garden.

) 1991 J¥p? - tribes of Edom - Gen. 36:21 J9p* - Moslems
' {9*1 -- Christians









(20)

4/14/43

Nothing definite, but lots written on subject. Sholem talks about 10
Sefirot in NY3YD N3 being known to the Cabalists. Klausner has thesis
that there is relationship betwsen the poem and the Sefirot -- Sholem says
this is not certain, mmrmmmmmmmmmt
hisﬂuory-—l.i#l "“".J..l;ﬁ- HSH.Shnlugqﬂthntthiail
mdmmmmm _'.ﬁ-;- B S L

muummmmwmwtfmﬁm--mm
in 1. 46 nuz_quq. -“mnlafth.toﬂl." mwu}mn.m
dc;hlutlowdc-. 13ven 'l“,it‘hthdianmdmothsrmthu
Thiatmfonndiuuqintnthnhluriuolf

Sholnnmmw‘ofm,‘

1) that there is ap.nn.nua.m the four Cabalistie worlds --

and passage in Gabircl on Is. 4&3_:7;', |
2) that the first soures of the Gencept (BYEBEN P115) is found in
the D™ IpD . ! i

3) Basic mistakes of Munk and others, says Sholom, is that they pay no

attention to anything prim-‘-to_,tho end of 13th ¢. (i.e. Zohar).

Cabalists couldn't read Arebic of O%W 9IP0 | nor could they read the
Latin of the Fons Vitae.

The similarity in passages on vision (1. 46) do not nacessarily show there
was a connection, because this theory of vision was quite common at the time,

Sholem -- "When the Cabalists began to deseribe the world, they borrowed
from all sources.”

Sholem dates Zohar around 1220, since Moses de Leon is now considered the
author. This is some 200 years after the nY3%0 and .









(23)
5/3/43

WMMMMI&%M‘M? (according to poem
WA "9 nwhy = Top)

He cutlived all his brothers -- even the younger ones, while he, abroad,
having least reason to live, has arrived at nice old age.

-1, 1k - mARR 0V .- of, Is, 2215 - refers to day.off v,

: mmohn in 1W5 -nu ludsrdidmsih .tn ﬁo@k,.mduply impressed

Fan T T

hyit-“:mmaﬁwﬁtlmdm%fortbﬁnhhﬁ'
Last German version h;‘lgwu\nip = bsﬁ bunﬂm.'_p
rhymes -- 33 3'-11 6& '-. Mawtorthomodof ne .
1%% is difficult line. Gla!-p.titim 1»-;" inlin.iznndSZ.
Mmumkmutymanmaungdmm_.mmt
toz&cn--nothingpdcortuk. Allthingaarah:lnpdtomonbyasurﬁx..
even God becomes 7T1% ‘N, ‘There h snbm'dinlti%n of poet, paople, history,
striving -~ to the land. mm_itJIWMIM
le-jzmtmunﬁa;lﬂthwtusnﬁm This is terrifically

intense, .
contemplated
Then (33) the joy of /1iving there is mingled with the sadness of its

destruction.

Then dirsct address begins again (43) and continues to ths end. 2%3V3%A B
being in the feminine kesps the intensity and scon'is ploked up again by jyex
in 47, |

Nothing in Hebrew poetry more eloquent -- it is peak of medieval piety and
nostalgia for Zionm,









5 (2 )
5/12/43
A%aap 223%R

Brody's supersceription is probably incorrect. Cf. 1. 25-29 -~ where he is still
under the bondage of kings (Spain). But how about 1. 19, whers he mentions Egypt
(yp2)?

% 19 suggests that halevi never got to Zion, but died in Egyptian desert,
having tarried 1ong hzmt, nn.}o;d.n; dﬂn 1ife in his old age, hesitating to
leap into the - .dmmm &mmwcmr
mm--houmdhbh-um"mh.mmummpm--mw
and zesl. - -t_j:"'_"a‘f" ' TR T

&umtn.imm«mmtm;m mmu of Almoravide
m.b.momrmmu. 1130. mm&mu@cr mmms;nmmseouldn-t
live under it -- so what tb'do.;f'Hi:m%ﬁlﬂ.ﬁo#‘trmgtoﬁghtthombhs,
clwluiguﬂdatobuil&'ﬁpmain-‘th:m &h&msmtomw‘
long, dangerous Joumyand'ma-.d mthabdm soh;cl it not besn impossible for
him to remain in Spainm, Baprobablytpqhgouaortofaathtagoto!im,sndhtd

to fullfiil it (i, 18-). JHe wes after 60: (mt 50), old m -~ yery prominent
uani Bl Lkuna.”ﬂ’x
physician, blessed and happy (2?) - mt more can. & Jew in Geuls attain? It must

have been very difficult to leave nll this,\ 1t was unu.sul decision to make this
pilgrimage.

So when he got to Egypt -~ he lingered cver the comforts and tastes of life
which were once more obtainable. And in spite of vow never to write praises of
mortals anymore but only of God (21-32), he writes 120 lines about beautiful young
girls,

54 65 7 -- on leaving Damietta and going to Cairo
nyran o%iIvp QeI
nT*aRL
$°Y9 is annoyed by this -- and says he died in Egypt becsuse of this sin

of tarrying.



Elbogen -- Bthical literstire in Iiturgy G 6/15/52

m-wm,mmﬁmm
Ethics -~ active, concerned with self

Jowish philosophers (except Rambam M P70 R3TD¥ ) 4id not consider ethics
separately, but as part of their systems. Bthical works elways considered details
Mmum-.:mm-mm.nmmnammor.&m Morris
Lazarus and w!pﬂolm&hnhwaﬂ'nhdthhfdhq (the latter with the
intention of Ma%hhwhmmu:ﬂ.ﬁm
ummnmm-ummhmmmmmm
sams. (ﬁnﬂ‘ln‘.m. II; mmm) |

nhopnam mmaw-mmmm

oﬁiui:nddmﬂmlm ‘

ﬁrltmmpm.yﬂ.é-- POY and the PA3TI 'umm
the individual's rmttanr'hnth-m m.-:mhum n'“n oy
These are called "’_?f;" —&ndﬁ-t;utmldttath.individul.

In Berechot (above )m.mhdosuq-ph.o:m--nun of
various Rabbls, -mdﬂuhmw&ﬁomnhr As late as

1ith century, pudhl.tohn-pﬂnum

But even thess 0° 31300 becams fixed as time went on, and the fact that

book orystallized. History of liturgy is & struggle bstween the legalistic
and crestive -- the whole Piyuttim was an sffort to preserve the devotional side
AP iy, T it I AR TiTaitins 15 Geagh: ovess texts of y°y
for Aifferent weeks — 150 weeks in the triennial eyole.
On one side 4s %7 g BYIAID | o the other side are poets and
mystics tttnptin(topmm devotion, '
Further lectures will desl with the latter efforts.



Elbogsn 6/16/42

Even the legalists couldn't deny that 7313 is part of a%%en
and at the same tims the inspirationalists didn't altogether deny the institutional
sarvice. _ :

" R. Saadia really composed the first prayer book, Befors this had developed
the tnditdui of  n1993 ARD -- the aim was to include a fixed logalisedioutline
of prayers. MIMM_WMMQIW. He says
prayer iz W1 ,ame .au‘na' 4--; + - He complained M Jows omitted parts
of liturgy -- umu:ﬁm«mu%m«m Be
leaves out mmwmth;-m mm.a 'holhlna.-ml for laymen,
He added his own awp: g ‘!hu mImn pu k. RIPP3 wers completely
-rrnudmm mﬁmﬂwtm&:wmm in the

ahun 270 did not tm:ly to ﬂnnm wmwm outside

the 270 . The case viﬁ the gopu is n:l.tepthor different -- they
became part of the liwru' and 't.h.nft is why wu Protested the ©*pi%s .

Gabirol (P. 109, par, 34 - JPS Ih}h.)hu also besutiful  aAwply. .

Master of inspirational, dmﬂql,m is Bachys ibn Pekuda  an%n
nY33%n N3 -- storshouse of -thiu—. His phuqao;}hgr is o Lt
wrldporfwt—lnumnhﬁulﬂhagﬁm--gdﬁ_-ih pyn nane . He meditates
on existence and mercy of Ood, expeeislly i£ night. A/In  is tramlatad
in Halper,; p. 91.

mmmmummmnﬂ. so that all ean understand.
Gabirol may be more sophisticated, with allusions, jokes, references, ete. |

71330 a%¢ , usually recited only on n3v. , but mt.’mu every day.
Sheer inspirsational beauty, .






) T 6/17/42 (cont.)

mmmmu.m‘a& ananﬁﬁa.mmnpmmmof
attempting to'pierce the meaning of prayer. Seeh 1o ditiger aciits LHAY. the
invard plety depends upon the purely casual sxternal fict of the number of
Tetters, words, etv. The dmwirdness 1s:basel, cu an ditesrd sontiticn - am
when this outward condition varies from community to community, the danger 1is
obvious., If 3"-oar is.written sbm or ~on th&oilabig difference. The
dfutofthowudcpuﬂadonth.ﬁﬁtwyofm,andf.hhmtt.hat
thsmmtnaﬂlwm“otﬂnumyrmuwnnm In the
- older bocks thmlnhltmﬂmhwtonh‘ﬂpforthtmmofw
certain prayer —- bdnin;ﬂmsmdcuﬁ. otn. Goduaﬁaohontarinonth.
mhokmw u'mm s301 mﬁﬂn‘mm
2)misnsnpmrhqdoduﬂq-fwmnhﬁ Alﬂth-u-mtm-of
the Spanish cabbala. mmam&msmmsmm
the same methods were loupud mﬁhut. d:tv:ino“l, permutations, ete.
mwrmmmrumum{um thcmtaphmiulpartuﬂ
the practical part. ‘hirmahuhh;lhh. mll'glin-d-phuilmdpnsup
mm.wr.monwmmo& But the Zobar was esoterie,
; omfi.mdtooiroloofclih. nnddidminﬂwmnn—miltftlr
'smmmmmmmtumw.mmm

There, grow a community devoted to ‘problem of absolving sins and praying
for Messish —- & new Gpder after the persecutions. Cabbalistic term —- JYPAR G919 —=
vorld vas rotten, corrupted - had to be reformed so that they should reslly be
worthy of Messiah. The cabbalists had society of nwyp vwix" ovyvon , whose
intention (through confessions, flagellations, etc.) was to rid selves of
impurities and wait for Messish.

Highlight wes v4"sn 1534572, short but full 1ife, He himself wrote nothing,
.bnthhpupﬂl_mh,mmsemmtllwinmﬂl. Central point
of his teaching was also yyphn BYAY. Ealvitiog: isane nathing bt restitution,



(3) 6/i7/u2 (eont,)

Wmamumm, 1%n (Shol-, Mysticism, p. 265).
w«mumwrnuw '

| From the %48 went forth missionaries to convert Jews to his ideas.

" They influenced prayer —- to storm the heavens — thay creatsd whole losd of
dmmm,mmtuu. '

o o PR S TR
The |1pn mﬁamwwu'am qrthi‘dutrimar niy
Lwhmmum;pnnruﬂnmotpmumﬂd But this is high
m.mwduamm '
| mmmuarmummmummm.
mmmmmordmmnmm. ,
rmwangmw-u-mmnmmmhmmtommmsu-rn..
who were contemporariss -- mmmmmmt. One of the main
objectives of Chasidism is preyer,  Gepuina, mgmthm
world and transcend it. Human being must push soul toward God. New aspect
of Chasidim was their connection with nature. R. Nachman Bratslav was great
composer of prayers, as well as being story-teller.



© God ~- boinganhﬁadmtﬁmtoﬂlomuhmy
% J. Middlston Murry Jonathan Cspe, London, 1929.

"o have contsnded and dome our best to show that ths 1ife and death of
'Jqus was a rot]. hippuning_.:l.n the mw order. This life, regarded as
m@mmﬁ;-ﬁmmmm,mﬂummmm
utinfyhgoohomotcnnduhiohudghtdmrihnomh But since
we must Iuppou ﬂnt, for the ud.m orﬁclog, sll hu:pnlins possess
wmw,fithm,_'_,_;”_'_ bMﬂhmhonmin
th-lifoofhml;unlyorm: ‘Ibhorpnl&auahiﬁnlwolthm
thcpurnhioloﬁﬂ Iﬁﬁuu]lihihlndthomuﬂoim and say that
mmed&mﬂmmw“mmﬂm
whichismud!nxlymomdstﬂkﬁg. o

‘ﬁlilnhbinlawllmin:thtlihorhmisfarmmt
mmWiummuWuﬁMMntmem

But there is one condition aholuﬂy naowuivy to ‘our regarding Jam as
amhmttﬂhnﬂfﬂmtnrdm Itisthatnmtmpaith

I\’

mystical txpoz-imo, not nm:urﬂ,y as ulid. but u real and decisive -- as
a motive of human lifs, ht us O‘x, l:fnitm'll as plssiomte lmra, and far
more potent. I‘hlnswondﬂ.t thomﬂul-‘wimu & valid end mighty
lndmhlehmmtiu, thlnhmdohlmommrammthom.ofhlu
as a natural phm & becomes, !.mitnlﬂ;, deluded fanatis. That
conclusion, to me, is no less impossible and infinitely more repulai_vo than
‘the mluién.mt'h; is *aivine.’  The m»m.k of what we have callad the
nuhiolngimlaohemmof-!m, Npmdummlphmm, lies in
his mnring obodhmo to tho mtiul mhinta' of an ﬂLparudjng unity.”

' _' PP 3115



alm_on:-.mm_ MY el . s/8fuz

%m‘tboliﬂn in God lnd we've gatt.b'hlﬁn 11 God.” - Howman.
'munﬁﬁmmnm._hmmmmaumtmmw
'--ummnmawnmmswdmmm;nmw
'-otbouef

"Ten thonnndd:.fﬁmltiesdomtnh cmdoubt.

The whole min;usumthmmhliﬂo,ﬂthwtvhiﬁmmf

.i_'
3

 will satisfy, mazzmh _which, the doubts m be_overcome. . -

1f you bnllgm“&nt qmmmm nqcin -gm'uqi. ‘even though you

1
Ll
=

J
: = < \
%" \
l

may not be able ﬁom ihﬁths'tm t.wrii‘l Slli‘t» M
! m.mm@mqumm 'wMtoboliou. 3
'nudonbta and cﬁiﬂ:ﬁﬁﬁu are mmin'twww. X 1
mracumth.wrm;mmtro}@t' tha;rnhwahlhﬁnlter, with
a "faint and broken® marntim of tadf_'sort*cr m These facts brought
MMWhEMthm(MwthﬁiﬁltﬂM)
to belief in finite God; wh&sa-inflmforth.wodisnimtamthamm-
mmmtmuwum(humm)m.um
th-roismﬂudornnhufallanuwmuﬁnd This latter is the theologiecal
,__pomtatvs.u--mumtmtﬁ.uéﬁnhnéammu. World because of sboriginal
calamity becomes out of joint with ,purpom of Creator. .

'lhismmrmpartoflmnisaeaidmtal—dnotothonoidmtofhh

]
\

!

1 =

training. Enu;mlihwm-lih-!ma. Bis mind is sharp and he
realizes a1l doubts and diffieulties. Al o
Religious problem is problem of evil - how cen a men bslisve == yet how
can he not belisve?:
Next doctrine is that of mihlochnrchlnd authority.

Everyman ed, -- ?15-213-r-_- lhneul answer toﬁ'. Kingsley.
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Yary often. best reasoning 4s hpum o Nhafe the Shatng in:Ale arguwnt
are bovered over. .In all reasoning, the ultin’t;'m“,tifm sen uncover
thﬁ,,mutu:mrarth-mw._ Problem is where do we get our
assumptions, what is their validity? In axioms, we start with one set, but
"com:n-tum-mtuthmw In axioms we have all the limits and
nbitrmldmm--butdnﬂlmmum.

Inrdm.u, ithsuhdthltﬁamdm'taund,hutthuh
| mm-alvummtuym«ww-m.-i.._;f’
the intellect. %hmhnﬁng.unuuuhl:\m Primary
nmpummhummu‘;m“ LY e s,

Mtsnstaly, a1l faith, in sstoncs as well as mﬁm on an act
_otvﬂl.lnnotofduﬁ'. m%mwaﬁ@m"mm
“have pmhtbﬁ.‘l.tv and that's all. muu-h ji'u:l.n that good is better
than evil -- hmhhl’mwtof:ﬁl--mm’tmit—wnm
'rmtmr.nwmdo-m'tmm‘ﬂ.. |

Mnﬂtuoahtn-msuningmdarm &ummin at conclusions
by 1lpllni.t. mlon:lh(. yeot not be lblo'ﬁhll-guo 11'.. And 2 thurohgh course in
loghn-q;lnotmpnrmmaw;' t.tarr-umr. Arguing is to reasoning
IIIW;I{“ hta;l;p;fb: s e , _ U

19th ¢, -- agnosties held that nothing must be believed, as a matter of |
intellectual conscience, without having adequate evidence, But this is so
artificial - becauss in practical matters, even, in um,tho conclusions
go way beyond the premises. James argues this question vs. Huxley. The
devotdon to truth of the religious skeptic is in itself an act of faith. What
is truth, that a man should worship it? _

All great reasoning is implicit -- not all implicit reasoning is great.
Two strains in implicit reasoning -- intellectual, snd moral or value or
D15 aplungiiimay - TREIAEAt rosmiitic is Craitine: '



] "

Puy_-_-; Course -- Slonimsky L)2h/42

Irowh-ns_hdfmdpolitompmriw.

Kinkegsapd represents element of fear. He was probably manic.depressive
with strain of melancholia, over-erotic and under-sexed,

Possible to approach any problem in two ways -- psychology thereof (dealing
with mood, time, place, etec, of origins) and validity thereof (which has nothing
to do with origins), James is a combination of both -- psychologist and
religionist. mi-mnmm;mm What if Wegner and
Jnr-hhnﬂopﬂspﬁbﬂ mummwm(an.r. Says ==
(hduhoutoalu‘bmkthrdmm)tohmm ;

Sorhati!ﬂnhgtndnl!wphn]ynnh-dnpuﬁur His life is
Mmthmhthnlmdhhwm Bwh‘.hriraw
pqnhhtrydetu-imthtwaualllhtﬂom-

mmuumm.m.gtm. Bach is the secret of the
_othlr--umtdrmhlinrnltm"nmamidwuon'ndm-
sense of guilt, ‘ i

!hnmtbridg-thhtvbdiafinﬂod mnttoboq:loyodmmoimo
and ideal == thqumovmmngﬁnﬂmm

Life is divided into three stages -- ssthetie, ethic, religious. Between
esthetio and ethical there is iromy. Ethical -- Religious metaphysics describes
sudden and complete introduction of the good into 1ife - not slowly evolving
-ﬁnofsoodnocn

Kinkegasrd wes Danish, the model of Ibsen's Brand. All abstract philosophy
4s bad -- important things are concrete, existential.



mummpmm.m-m ﬂnhmthh-ml‘l

mmammm mmhm _

mw_mmtbﬁjumﬂl’m There is a
psycho-physical unit, Tais is true unity — cause of astion. The soul-body,
body-soul. Awﬁthmm.Mlmluupﬁnt '!h-tau'luil-
lollamihodrtozothr mumqﬁ«-mmm

S

And the nﬁgwm'w to m- ity m.w&mmu Look:

= !

te both Md; ‘unity. k.; TS .&{_rwk 2
¢ oty X L. _'. _' 4 e '—I 2 :’.' L] X : .I -I p. - - -

u.-twogmﬁa-mmmmumm—mmmt
mmumﬁmw:ﬁg‘dqummﬁrmus“mm
mmumlomuﬂnm. mmw%-umann-tm.
mqmrmm-lq:munm :Pthk.m-ﬂWMIllOﬂ. He
mimmu-inrod, mmmmm

Dntt.hnabctuutimisnlu-pmihﬂiﬁnﬂlymhmﬂutom

y

unit, - ; - SRR a__r_' - L LA i
. - - « g- )}JL-’ | .
..-- —-—-- r{b-,!{' \ X-“ ;L"l{‘j -
One sheep is scattered . . hwn AN A - u'ptu ‘sn

Israsl is compared to single shesp, : Striks at cne place and all the rest
of the sheep cuf!m (Sympathy — sntr.r with) Strike Isresl at any place
mmm'mtmru.—h@umu.ampm. Al hamanity
also is a single person. Iftbiqhﬂ_niomrynu. Fony ¥p ntﬁ_.ofl&!nnh.
Collective responsibility is a pre-ethical point of view. Then Joremish
discovered the individusl — and made hin responsible for his own actions, -Bat
deeper and beyond ethies is again this old viewpoint ressserting itself. It is
- mystic -- it says that all humanity is a single body and justice calls for
universal recognition rather than individual, This postemoral collsetivity is
differsnt from the pre-moral -- in that it is now religious, Resl religlon involves

a mmuupom we are responsible not only for ourselves but for
everyone elge,  (Wum, 16:1226) . Job 19t4, 317







=T -3
Relationship of God to Isrsel -- There is love, but also tension
bensath the surface. Jews are chosen, but at the same time are hated.
Then love comes again.

Pg. 51319 == %aw3 3%

y b - ‘
Pe 23a, 23 - importance of prayer to tharks — v .3
w3  pesce - v .3
great story of R. m- 2ba
There are pntutunp mm m— .0, -— R L0
1ife itself. ‘ b €A
The v, 45,8 - is hkm‘bmn.m.m.m.-
¥ou hate to convigt,
This is Jewish interpretation of law, even when letter of
law requires convictionm, y
(3) 3 .2

Change 93707 117 to ¥MI9* - thenm add sentence about av17,

o e eeA
r & " V" . e
{ Zamd e EE G

‘nu’qu-nting

of which 43%pn 1Y is hut..
This took place or"ﬁj‘fiévm the (T
the pecple. .
Then passage about gvy3 4n'y <~ which is delicate. In ancient
there are examples of partiality against the Goyim. Rabbls rationalized

this by certain verses, of which this one in Hab, is common. They are

ruled out on the ground that they are pre-moral and cannot be held responsible
for the nuzd.
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I.

13RYY has God say -- maybe I'm wrong? This is a finite God. God
grieves over a disaster which has happened to him, )7
_»}.; }‘?f.-q 4 -‘_,AJ'; J';Lt"..

»~

perbaps my upbringing was bad — gmge3 wmvaanT mon wae
woe 1o e, over my disaster -- 4.4y Ly ey vog

Gndismfforh‘mdn.pdn‘toq, Hchubunstrukmumhu
the people Israel. ] | ’
0 e iis gyy E AL = T ads maes 33
3. g
Mdthmtwthﬁohmmutmmbumm
phm-but.lmutummlutﬁﬁm Inll?tulminq
loneliness when all the nations struck me. BPut when you struck me, then I

was really alone,

b,
Whole history of man summed up'nd prefigured in‘Adam. This is the 1ife
of the Jews and all men, beginning with light -- ending with shadows,

Ss ' "y
Zcm.&.mr“uMuuﬁIdMut—mdoﬁlmo.
Esek. 24,6 is terrifying imsge of Jerusalem. Instead of being the

innocent sufferer -- the Jew is the most satanic evil-doer. The sinfulness

of Jerusalem is the reason for its destruction. They poured blood to evoke

God's wrath. This is symbolic of the character of sinfulness. As an example

of such sin the death of Zecharizh is recorded by the Midrash. -- They slay

him and throw his blood away.
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35 = (p. 10) e 1717 ‘%
Seven sins in one act of killing Zecharish. Therefore Nebuszzaradar

punishes Jews for their sins -- but Zechariah's blood still not satisfied.
Finally N, became a Jew and this stilled the blood.,

8.
mvamotnﬂingamfm-fiamohdhmul-. Who is left
there to cry? Clnunodlndnt.mlpry? Ithﬂodu-p:h‘mthomchp.
Imsense. mumumm _ b
Ihhnumwm:tnm ﬂl.lnbj.ltdta-p:l.ﬁcmtm.

9. --;-' s

milm-ﬁnbjdtd’n-nt nIvyp alr‘&lhl l’h. When Templs foll
andunlinmh-dn.mtmtforthlpld But Ammon and Moab had deeper
hatred of neyp -,“mdthqmumtht. They found cherubim and
mmwm.M—mulmthmuumm-
in their secret worship. -mmmdm-

MuuM’nf.tmmgi{.mumimwmum

Excessive arrogation of sin %'Mtnhmtubumliurﬂh“
but represents the moral genius of a people ayn® wa3y. A1l these pypwpe

go on the assumption that Israel is a sinner but it isn't so.

10,

At end -- God complains -- lock what your sins have done -- caused me
to destroy my temple, my city, even exile my people -- and leave me sitting
alone,

But it is not their sins which have done this -- he even calls them 444,
innocent vietim,

According to real religiosity the world is in two parts —— the greater
part is evil — and God must fight desperately against it.
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¥Waylira Rabbah
7th e, -= Palestine
Pesikts & Wayikre contend for primacy -- who borrowed froum whom?

I. One Moses with 60,000 Jews

Democracy is anticipation of time when each will be a God, Here
Moses i3 an aristocrat.
Will is desper than intellset. You don't have to understand in order
to do. nmm&qm ﬂ.l‘ l'” -q-Mm they are called
1127 -ﬂ’n "nh: - (P!;lﬁap N) i
Mmm-mwmmmmumuuyuntnn.
llotonly wn Jﬂ;mmqmmmmanﬂis-m
Hiow Gould Moses bear the burden of 600,0007 He istened vhen the
ot.bulm]dn't.-hoﬁ.ltlmdnﬂlind H’ohpuholutan-dbaum
the verse says mhn-@*‘r. :

'.J

II. Universalisa -- mm&:ﬂlhmﬂyhﬁofhh

13 -- Difference between J-vhhmdhyhhmphntl W

‘iﬁ---

1.5 —ru‘hﬁmun-dﬂtﬁm;mmm
1. 10 -- Precious is the deathi of the saintly

#) - playon <wp*

2) ~=playon °*%

1.2 - 3 -- everything comtaining word *? perdures
3) - playon Qv *%

7) 1.44.50 ~~ As people prefer garments for certain special personal
1.50.64 reasons, so God prefers Israesl.
: Midrash is niona for Israel.

_i) -borroudfmhmd__ggm Ihinhmuttum
sl e AL, v it i i
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2/16/43

Prophet was speaker without authority, whose only right of intervention
in any religious or political affair was by virtus of his call. This is the
enigma and,.in a sense, anarchy of the Hebrew state of old.

23.
‘ It is tpnlh - ntm .u' mtu --it ﬁ'ﬁl:;;:terjaction by a
heckler vs. t.hl prophet (hr. 23, 33) because otﬂli hummch he is putting
on the people. n-yuk J.r tmuu!; mz'an- mi-v.nr -- what's the
burden of God? . muw runmubm (un ans  -- Rashi)
and I i1l cast you off. | -

-

Tyre never conguered 'hyaqouml Alemander 332. Nebueh. seems to have
had a political mission-in ‘I‘yrcand!h comw-im-d bills -- but this was
political compromise aﬂ'pr feilure to eapture. Enk 29, 8 made mistake -- he
predicted Nebush. would capture ‘!'yro. ‘although nt. axpuuo of great casualty.

Eewer evidence to render Skonner obsclete.
Vel  n3p - from within (aho is destroyed)
2130 ~-- from the west
vogn nivae 3 - of. 2, 16
Ususl interpretation of Tarshish is wester part of Phoenicia
in Spain.
Albright, uses Cansanites as synonymous with Phoenicia, suggests
the meaning "smelting-plant” or "refinery flést — & flest bringing
ores back to the homeland of Tyre. Thus no longer & geographis

designation but an ocoupationsl one. And the city of Tartesans in
Spain would exactly be a great smelting and refining eity.
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R (Rabbotenu or Redactor)

A 6; « 962 - raum‘of a Mission
(A was inserted in a sercll of C) (memoirs deposited with
group of diseiples
autobiogrephy)
B e. 1 (701) edition by some diseiple of Isaiah

- . of typical speeches of the man;
R Oy - contains all prophetic ideas in
et B T Tanad® uwht- '“F‘l short uponha

¢ 2 o .";._'_ T
! ' 4 A
1-?. 'M.Hzgo. 10 1.#- 10, 11 5.9, _ mjf‘b#( Zﬁﬁﬁ’f“‘“‘a
.,— i‘/wb
marf. :,zriﬂ.a.aa. zs.zs.:ibs 31. 32, 33 4/: @,ﬁf»«é,é
(.30 R ™

8) 5 - N

God commards Isaizh to ui'it- if'&"ﬁ-%w’:‘abmao his spesch was ineffective.
hnathareunmutiaﬁbchizdanmmphn

m:mfmww:ntphucb:fmﬁg Anmruhnumciamtwittmw
Tsaiah sither. 20 stiows, hummtﬁ%iumﬁum, that C vas also written
by diseiples. Y

K1so C was written later than B, What is probable date of this collection C?
This ecllection is obviously an anthology, ot all the works of Isaish during
40 years. thtisthsmtintimh-himthismtholoy -- what is the basic theme?

It is the great oration in ch, 10 about isshur and Isrsel, with v. 27 as clue.
It is message of hops, that Asshur will be broken. This fact of redemption did.
not come in his lifetims -~ Therefore this message of freedom and liberation was
made the main theme of the anthology.
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symbel of resurrection, Isis-Osiris story is belief in resurrection, annually
repeated in spring and fall, This is attempt by men to insure existence of
divinity so that men will mot die. This is humen eeconomic interest -- where
resurrection was the only guarantee of a livelihood.

Interesting that Hebrew mind dismissed these resurrsction beliefs, at
least while commonwealth existed. 'nncn.bm recognised the funerary rites --
Jder. 22, 18, yet dismissed thanhuthp. 3

Only when ollsstive mlvniMqum w quest for
ulntionbag:lﬁumtitulf. Py,

4 -
et & . . -

Bofors Dan 12 tharoliu m'm.p“;. oI.‘thuo murmtion beliefs. But
in this Mace, period, 1ﬁdividmhnntodudungﬂliagtohlhninanm-
1ife for the squaring of accounts, ¥

What is the W'9P? Bo.- say Cu-th.p -‘ld-n -~ most common Babylom.

Dubm and Marti put it after 128.;Choynoputa it in ers of Alexander the Great.
Spiegel can't accept all these. i ' : b

24, 10 Wa°R A*3P must be a tmutﬂmﬂy important city. Babylon is
Siffigiently Large and evil snd Gigotnt to 111 the b1, and oeuse elation
of post at fall of oity. But actually the capital was never destroyed -- by

either of its two captors -- Cyrus or Alexander.

f
A.J-cﬂﬂ-‘a‘w
P mav
* ¢ Lindblum, Danish has following: ZXertes I destroyed Babylon

in 485. This is occasion for ch. 24-27. In 485 Xertes is in Palestine on way
to Egypt. Ezra 4, 6 Jews complained to Xertes that their walls of Jerusalem
not permitted to be rebuilt. Is, 26, 1, Xertes pu-ﬁt.a rebullding of walls,
against desire of Samaritans. Destruction of Babylon plus this favorable
disposttion against S4MTL4; which was supertor | "% SB0Ugh oosepig
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to sing this song looking forward to compleie messianic age.
(Mal, 1, 11 shows that this Persian government is monotheistie in worship,
bmucﬂod'snmhldpuudov tooth;lndscndb’nomvidolyknm.)
A 4.-44_,‘,1&‘/"

(Also 25, 3 -- Behylon is n-n} 4
The permission to rebuild the walls -- meant the return of some measure

of autonomy to Jerusalem and mtmﬁna of oity as seat of government and
resssertion of at least equal m.m-rqma Samaria, :.h‘hhﬂ rival. This,
together with um cf Whn'l Mﬂt. ,gis dliua fcr &ﬂ.olu!tion and some

meuhom M'gmmwg-.as. 1-3. In 26
there is some putmof 7'._;___' 7ing d’ ]ﬂlgﬂt iwpl- to Jerusalem,
w. 1-3; 46 pcrh-trm 7S ma prayer otmiv. 14 -~ hope that
Babylon, just killed, qru.mt mumn nlspin V. 19 -~ God or
priest speaking -- in contradistinetion to v, 14, this verse is a promise of
national restoration -- Jerusalem's w&thcr.d bonu w.tl:l rise again -- your
(Israel's 1ife will be restored, ete. There is no Protise Bare of iniividual
resurrection -- hence noth.’m.g hau;lﬁouin.g us down as late as Macc. era. The
poet is ultn; the image of mtm!fnmnr to. him from being in contact
with legends of Persia, Egypt, etoi, but not applying it to individusls as yet.
Here he talks about national restoration,

=
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40, 51

Shortly after 701 Hesekish retrieved Philistine territory.

Manasseh gave military aid to Assyria in fight against Egypt.

Dcpuﬂm.an&smhematocqlinrmhthnor% who restored
entire extent of Davidie lourclv lnd also spiritml rcfo:.tian with concentra-
mnorwonmpinm mmmmnmdmiugaorm
mmdwmm 622-609 mmhq&high stature
aceidentally m.u-a. at battle of x.;ma with w

Jnhohkhmlppﬁn-d - h-nuym son. mm elevated,
called self Shallum (‘i%vmg.‘) nupm J.r-a.ﬁ'c advice, 8¢ goes to King
of Egypt to negotiate, htn:mumd d. n;tondtothm 2k 23, 3 -
shows the xugornmtmurgsputﬁn religion of Palestine by
putting J. on throne.

Carchemish 505 —— MovuchidRertiNt p%h.d Egypt tor good, Politieal
udmtiminhrhstmtto%ﬂd.dmmcyru

Zedekish considered imposter -- righttulkﬁngm exiled monarch Jehoiachin
living in Babylonia. Book of nnu.i dated according to exile of Jeholachin,
which was sign of protest azainst Zothkhh. according to whom documents shonld
more properly have been dated. Alse eof. 2 K 25, 27, where J. considered
rightful king.

When Zedekish revolted, Babylon dealt with it very gently., Jeremish tried
to prevent revolt, reminded Zedekiah of an oath he had made to Nebuchadnezszar.
Revolt was defeated and after long siege of Jerusalem it was sacked.

What eould Babylon do with this rebellious nation? Nebuchadneszar himself

hed to deal with revelts of Jeholachin twice, then the third one of Zedekish,
Nebuchadneszar was a pesceful architect, interested in building up large cities,
roads, etc. -- and is annoyed with these revolts.
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After the first revolt he boxes in Judah by plaeing high commissioners
in Samaris, ca. 603 -- and restoring the northern territory to Babylomian
province, removing it from Judesn control. This cuts down Josianie boundary.

Second punishment 598 -- King and 10,000 leaders exported -- only masses
remain. Alt says that Judean territory was truneated (Jer, 13, 19) --
Albright says no. This 4s unimportant, Point is that all the intelligemtsia
was removed, :\nd.\xunz urtnin proﬁssim mh as mmt. nlm-s. This was

7; -

uop-eurth-m £ U S NI WS

mmuwuvon\MtMtpmmammmowl
them off. CGradually 1t became apparent to Hebuchsdnsssar that he must destroy
Jovdsalon. th;hﬁdﬁlﬂﬂj;um“t&dﬁ'ﬁgwnlammof
strength - i.e. theory of inuohsuit.yof Jmuln. center of God, ete.
Therefore, -1wmmhdmmmm-mum which was
Snml'aloulohotonthlomw mmudtab-nmmmmv
naunteruhiehﬁmﬂuhdwﬁiﬂfhr. 4, 5 5) == all the peopls had been
mnngtomtohn}uln—uﬂurmunm-ﬁqmmph, then the
pwnmortataﬂnnortﬁ.toth.mﬂmoof&lrhwbnﬁ:lﬂap&hii
1mm..nd.rm:nﬂuﬁ:oubmbm '

It is drestic yet inoredibly lenient action.

In 722 Assyris broke the mrthr by iuporting foreign population and
exporting the native. Very diffisult to say why the Babylomians didn't do
the same thing in 586. Perhaps they didn't have power and sufficient population

and perhaps Nebuchadnezzar was eick of the whole thing. At any rate, this
failure to press the point saved the Jewish people. Some remained in the
land -- Mizpah was still some sort of religious center.

Quite large population in exile, over 100.000 -~ some very wﬁ*tg.mh.
families. Jer. speaks to these in ch. 29, 4 ' and
rebellious movements. Jer. counsels thn to serve logzan; tha king of Babylonia.
o yTus begins to stir.)

(Babylonia is at peak of glory, when
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Only time in history, restoration of land comes from exiled lsadsrship
on foreign 801l -~ even when its God was vanquished, (for defeat of the
country meant defeat of its God). Most interssting to read the theclogy cf
thuymt'hdhadmtmwam,hmhusmnythoumotm
msaumm,mmumdmmmaru-mo. The glory
ofﬂdloavuthohmingtuﬂomt”ummtmmtdhmd. The

't.hoelog‘.lm o:{-ﬁa q::lle. whe: quf..‘ tho pooplu }th,n &h was God's
-(l(_, '—-‘,;'- s"‘;‘ ¥ :‘

to be OQMMQ eplaced by
il 2 e & g |
this to the situation gﬁ th- uﬂ- g ou,y &m was substituted for

"U

Assyria, since 612. . , -4;.‘

MC}NIWH!%M. thﬂuﬁmmhﬂmﬁntth
man-mummhmmﬁ.

‘n'

o ") a®s _

v, 1 epy — Jewish peom‘ias;ﬂid:mm e, B8 hew a0t Taak
Anvalidated by defest of 586 -- nor has the peopls been deprived of its
slestion by Gafest, - This bold aseettion in face of politieal reality.

V.2 Very i’u’&?ﬁf{;ff’ such statement. Esekisl says punishment
due to sin. Here &L says that sin is over with and redemption is assured,
This is ml;-l?'-m lozﬂvhna of Bzekiel guilt-sense.

1L style is ecolloquy betwsen God and Israel -- if people is God-
gm,b..;;iﬁ.uyd: in II there is no pleading, or alternative --
it 4is promised that people will be saved.

v. 3 Custom of paving avemues for king. Here it is for God --

metaphor taken from amenities of royalty.
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b1
1 Self-correction of deity -- at first he says be silent, then relents
snd lets them speak, He extends inmvitation to debats, contained in v. 2
2 pax called Abrabem by Targum, Reshi, Christians -- Ssadia was first
%o call it Cyrus, then Ibn Ezra. S5.5. agrees on Cyrus:
1) H4328; A45:1 asiﬂ;h_ritw to these pum,
| hsly; bieas ‘iduuplhdonr and over

Pz = pE on -a mm@-ﬁﬁw’wm o Zﬁ” zfmé
"ﬂ!" Wpy o mmuwm» ‘i-mt j‘i“”
zahanﬁmtrnnummm This 4s full squivalent
artmamatadu.-nwmmtm.mom
avoids the term m~u.¢. .

3 mvav wb 4e9393 N - *turiﬁrruhrohchummbunh.ton.
&dmlmmmthofumt.clurly'c’m who
hsnnjqﬁamhsofﬂmn,lndﬂllmtnlihmhth
peoples of Babylon. gl__gm:lgn king is being summoned to God's
service. ‘
And&dmhﬁﬁaticm-mt.ondahlh-isth.ﬂ
anyons but me who could do this? I am the first and last,
5-7 The nations tremble at the advance of God -- and they hastily encourage
each other to repair and strengthen their old idols in order to meetl
challenge of this god.

-"-:‘1;.5.’;- With approaghing downfall of Babylon, its stale religion is going --

and all downtrodden sects have hope of reawakening their own national
cult, so they polish up their idols. But II: reports this activity
with great irony. How can these old idols be galvanised? Are these
phztoﬁoaanmofhdp?
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(16 )

continuation of same argument -- now direeted at the idols.
a'*y = threat

n9 nEy = deeds of valor - , :
n':n:u-:- A= - SRR G e S S
good or -~ bad Zeph, 1:12

Fost important ¢ ¢ *
nm:o == . Satraps
%"" 1:#& tiila a«zmstw wnbom to Israel.

ll*&u -~ Mm r_'.

=

.;v_

-\..

Mmqﬁobmsﬁhtﬁmwbm!*- bave raised him
upunuv:ler-—haumn.vhiddm ullingwul.-
&uunmopmmtmmhmmomuummomm

oracles, etc., capable qt prcdht-in‘ﬁi o

.'“"'

A

'

®-2'0 Pohthcmhthatoﬂ:uﬂunﬂndoﬁhnthuwhmit&d.nhﬂ-—
under tribal gods, hiatonr mhv.ibiunin: Only wﬂ-r single deity can
thonb.aduti:vformkind 'mmtaryefnﬂ*hn.lnmm-—
lmhomgulofmw._mhwuthOptvlmliﬁu
and viewing the cosmos as a unit,: W.me.hprtntﬂud'
p]nandmponforthovholoot'llnﬂnd.

This icea leads back to ch. 10 in I Isaiah, where there is first talk of

purpose and plan of life, where kings are raised as instruments.

The varses which talk of past and future events are constantly repeatad
§3:9; 44:7; 45:21; 4B:14.
This is the sense and continuity of history, utterly lacking im the other

nations, whose oracles answer questions of the moment, but have no idea of

the future,
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But the faots ave thet he accepted native gods of Babylom, quite
naturally, BHe was & real politilcian -- and quickly brushed off this
quhdalopummmukingmrmmustththm‘
their God and be Lis servant, ' | k

So, with this disappointment, the people Tsrael turms to itself and
mmwtsmmtmﬁllwmmtmnﬂd. '

& e - A A . e
- J ’A\ : 4 f v v
J ol - - - - M - . s
i ) S - > i . e -
g - 4 »_4,\'_I_ ! . ) I -
b " : . o

guumanm m?dmmmmmm |
people -~ W%m%h&h‘@“gﬁwmm \

loast fitted to schieve this great deed. But this people shall be the \

mtodon.v.s.;mt-duthtqﬁn(m}muwtwﬂd
be the p7x . | -i'»_ R

-
.::;.

Tuls pecple By nw:- hh: uﬂuuqu You, ©OED , AN -
m:mm-tnshhformm

¥
ol

n i
Al
- L

V. 1=§ -- placed bere by editor wug.nmbumt hopes of prophet, when
Cyrus failed to be the p73 -- benmée not part of chapter. Will be
musod latar,’mﬂ M"‘-‘""f
10-1“ met ergument -- great promise of redemption and restorationm,
with God as King.
Why is there a new song? (v. 10) Why should God's praise be proclaimed
to the end of the sarth? We are bsck in the exultant mood of 41, not the
careful csution of 42, 59. Therefore this section is a oIE %o .

The cause for celebration, to be shoutad to ends of the world, is that
God is coming — which means salvation for all peoples. What is brewsd now
in kitchen ofﬂodumtathinntﬂotﬂhlbrﬁhtormpla of Judea ~-
hntfw all,



v. 13

(13)

29333 n1n*  refers to Cod's triumphant use of Persian armdss against
Babylon, the fortress of evil,

Ve 14 -~ greal anthropomorphism -~ God is in-direoet speech. IHe has watched

Ve 15

everything that happensd to Jews and was silent, imposed self-control --
but now .h& “morc longer is sble to refrain, He shouts ocut as a2 woman,
hmurl heroie, when the pa%gvnﬂhelnhr. Divine sndurance itself
b 1‘; : : 8
ntmtoaooﬂ o:!’ w13, ﬂ@ﬁmhﬁam here God
uonquaum m:\nv.ﬁum i‘&m
&!A«mﬂtdmt’m&m!‘hﬂ efﬁli-\-w ean all ainga
mwaoﬂg(f,iﬂ)ﬂﬁdlmkiﬁhhﬁpo. F2 W \:_

-

Ve 18--mmt1m—ﬂudu,hquwinsmtmdpmiuin¢am-u.m

v. 19

awakening in v, 14, o . £ 8 2
Ha who has eyes mmd_thnﬁmofhiamr; but the Isreslites

otﬁm.ﬁl.uu&uﬂagq u,guiunta ‘the signs of the new eva. The

prophat R 1s mm..g dniimu, d'ispirim. as expressed in 40127,
So here the prop.hcb sumnons '&qvpoople to hear and to see. The wery
peopla chosen to bl!r the nlseion ars ﬂ:nlnlvas blind o 4t. The
tragedy of the Jews is thﬁtfthq are unaware of their historie
signification -~ They are unconscious of thelr revclutionsry power
in their elinging to the faith of God.

Vollendung = gebgp -- J:crfuuon at death
N Boos <A
“Pa2°pyes3 pepvbup vaw wb
oYeD - The one through whom God completes his work in history — ef. 4426
Itiatnrduoiﬂhylgrutpmphottnduimhhincomcpt&and’_Imil.
which is God's tool. '
'l:homhmbthnmhdprophtthtamphwohutothém
of history does not understand its position -- thntitunbnduncd
spiritless and oynical. The audience is apathetis,



Ve 23-25

wv, 18-25,

43

'14

(2)

N3 N -- seen (infinitive)

2709n >1109* refers to the servant, the pgYwp. BHe sees much,
great things, but observes nothing -- his ears are open but he hears
nothing,

However blind the people be, nevertheless it is selected by God
mummnmnm-&«ummmuwm
Touhmomﬂwmomw Godd-nght.sinhism

Buthnmmwthtﬂdhﬂahumthhm Is he not
de-pntld,plm-nd nekdwmmm |
huﬁgﬁhomm*ummmw. you wouldn't
b.distruudlvnmm Bontnugdidmtﬂodhimlfnko

th.pwpl.dupisdt Eoknou tholrouﬂitionh-umh-dmnhimlt

esp, 22 cannot be nmnrstodd onopt hmnn situation (Torrey to

contrary).

moﬂﬂqdomrmmm'ﬁ'mmmumnlmdhmt
true interpretation, because unpleasant jingoism,
Meaning is that Israsl, the least important and populous and
thy, is dearer to me than the great empires of Egypt and Ethiopia.
continues v, 3 -- You Israel are precious in my eyes -- I love you.
There is nothing said against the other nations -- nor is Israel the
richest and best -- she is simply the object of arbitrary love,



43

12

e

(21)

Two important problems -- first important mention of Babylon,
directly, in v. 14 -- second vv. 22 ff, in re sacrificial system.

ga*Yy = their proofs

Only the people with & unified God can have a unified conception
of history -- all others have narrow tribal perspective.
Milthoonlyumtotclmhthlolog in re a proof
of God,. n.mmwmmummw..
.urtlmnﬁom ;5. o UL X
Ihmtmtomaandl,hhnm
c-uh-mrof:ma'-u. | |
mmﬂu—mdmmmtmmmmm
on.ort.h.mu.munt. sﬂwmmmmmm
Babylonian setting -- an ﬁom b3y and gevgy
mummw;m Mnmmm-mn
huchlpt.ronﬂls_a_m-lmmht. He retains %33 --
but says Isaish vas in Palestine, sddressing some exiles in remote
Babylonis, ;
Torrey's evidence is brilliantly presented. He abandons terms
exilie, post- and pre- . There was no exile -- hence no restoration --
Falestine population continued uninterrupted except for a few thousand

evaguees,

When the chronicler wrote his history, he wented to impessh the
worship on Mt, Gerisim by Samaritans -- so he invented the exile,
in order to have the only trus religion restored by Ezra.

This theory clashes with two books which bring evidence of
Bebylon: Ezekiel and II Isaish.
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(23)

The interpolations are not deceifful .. simply a misunderstanding.
The reader of II Isaiah, having the idea of exile and restoration in
his mind, read this idea into 45:13, but it was wrong. He was
wrongly influenced by the invention of the chronisler. And in this
vein he interpolated into the five passages above-mentioned.

s.a.-
2 mummwmmmyrmmx
dlnhh. mmmm-mupmnmomm
@umhinﬁ-hhhrmm-m&uou-m-ormtr
wmmm-mmmam«m
1ife in middle of éth o. Albright cﬂ'.u 100 sites.
hfnuxukhlupuumuhlpton(l?)mapokmon
Pllutd.nhntoﬂ.andnlmwnwthtbmtintnoxﬂ-aﬂy
later, ca. 592.
If the historical situstion necessitates an exile, then what
is the need for the ohlwiﬂllr to invent one?
Then, what does v, Ihiunifthonahylmm setting is accurate?

Targum -~ 'beumdy&&rumlhrnhniahsdyauto&hvlm'
Midrash on it -= san%ey taken as passive -- God was exiled
wherever Jews were exiled "for thy sake I was sent (also) to Babylon."
Rashi -- "for thy sake have I sent Cyrus vs. Babylon to free you."”

Badak -~ same

ibn Bara -- God speaks -~ sppyy - I was sent.

Abarbanel -- former miracles uhi;hﬂod did were to save Jews from
Egypt and from exile -- and now I am to make a greater wonder in the

future, (namely, some solution to the Spanish situstion in which he

mwiting-thhhmohologdhh&.mhr;)
Abarbanel is speaking after the event.
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45
v. 9 »gIh —> 'UYR  artists in earth (clay -= potters) =

8%7% = handle, if vessel has no handle it 1s useless.

Are you disputing with me that Cyrus is useless, is not:the
messish you want?

Ichomqm(vmt-)—-mahumnmnpmcw.
mnnuumutum“-mmmumormmm"
th-unitmlwt. mmwmmdnmmmtw
uammmﬂammmwwmamsmt.u
hopupfhtmho

ww thhum.manmmlb.
Jows, rituslistically -- mtnnlmetimthy_m_gm
whichmuln‘mm.m.au. Mtoranmuulm
curyon.villb-hvilh X

k/13/43

8
Ak ff -- diffioult
This is addressed to Cyrus, not Israel, Af for no other reason
than the mention of chains for Israel would not have conquered
Egypt and Cush -- but these would have been in chains to Cyrus.
Another interpretation -- BYID §%3% —- The people whom
Egypt oppressed, the people whom Cush exploited, now will make a
pilgrimage (113¥*) and worship the god of Jerusalem, freely.
Ye¥ony qvhe -- in thy direotion, toward Jerusalem, they shall
pray. Then we must interpret the chains symboliscally.



(29)

15 m“mmtmnammmw.
The tarm =anop i Deus absconditus.’"The pecples are astonished
how well you have concealad yourself behind the tragedy of thy people
Israel; how well you have hidden your resl strength and power. The
defeat of a people usually means the defeat of its god -- but how
di.tforuntithhtﬂ-thcﬂdofhnnllppuuuthnnﬂor

Mmdmdnvwm:mznqam He must be
.pprumn-mxm-uummmmm.
hh&cmuﬁumw?,uanm.wthmmuw
is unjusts mmmummb@.dmmmgm.

E mhmm&uwhmmmwum
{ first to nemm;ﬂud th:l my-.

46 d
follows 45:20 _

Hhonmlrvisdofum arsuunfnudutoluutheir
idols on field of battle 23 S.M;;LLJQ:'. h&!?,lﬂithqlnmhd
awvay by the vietors.

46 describes the imaginary flight from Babylon of the people and
army in confusion end terror, and the Gods themselves are abandoned.

This is a sign of utter disintegration.

E In Israel it is God who carries man -- in heathen thought, it is
( man who earries gods.
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The lécus of thls ch. is some day ofmurning - when chastening
was in the order of the day -- and this sermon was in place. (Zech. 713-6)
Tho language ov v. 1 tells this —  O99338 - A9"3T° are terms
of eultic comvocation. Such days of mourning were ohserved by resding
the old promises of grestness for Israel (v. 18-19) (cr Ps. 81:14.15)
(szsﬂ 27:11) M%uwﬁ’ﬂﬁv. i?uandahw‘tho

Very diffieult snged o f@“’" thus removing
ﬁiﬂiﬂ#-l @’qﬂﬁ-@&? hmipﬁtm What I have
tou.r:ling_ oty at to profit

persusds you u:ﬁmu%—_ﬁx uchroutomhek |

_ o peac those who stand in the
vay (the wmu-m r&ﬂ%m)m. will have no pesce, they

are wicked (v, 22). - gy wa‘omz -~ where thfrich disliked the ides

of ploking up lnf ﬂm,\»@luﬁm ﬁwy didn’t believe tht.
Cyrus would let wmromm;&q -
nmm-mynmm.ta.mumhumumt
teaching the one m‘mz:m political eatastrophe of Babylom
at hands of Persia hinged on fate of Jews. Jews had to go back —-
and they did -- the only ancient example of nation which started
1ife again, I
Ho kept preaching vs. the 3% "yrag lhﬂ'l'l'l'l the defeatists,
uhouidthqrmlz_ldiiutﬂﬂrit,-u. |




(3)

From this ch. onward no reference to Babylon or Cyrus, which mesans
the latter has conquered -- no reference to worship of idols, hence God
has prevailed -- no reference to exiles but to Zion. Some even suggested
that 49 was spoken on Palestinian soil. At any rate the political
situation has quieted down —- ll?l.ﬂu great events are over,

nsommuﬁmmwm_urydfotto
mwmmm '

wh.t:smlmammr

hhzamﬁnmﬁmdhmlu&lmmtd
ummmm:dlg.nmm;mm.m.

h%wwﬂﬂ'mmum&ms'm“lﬁo'muuondm
servant passage -- but here 1‘b j.‘ﬁt ruuy bo impossible to have a
collective interpret"i‘uon of In-ul.

Inv. 6 — if the 739 isthapaaplontlsml,hwmhnhuﬂ
to work for the ‘PRaw® 'U!l'-uvhiehilhimolf The prophet must
have had in mind, innlingﬂum 73y, some external individual.
Therefore we cannot apply the eol_loctiu interpretation.

Bat is this objestion valid?' SS says this is very flimsy.

The problem is -- is it possible to say that the w3y and gpys are
the same? We feel yes. The 43y does not have to be an individual -- .
The Jewish commentators, unfortunately, agree that it is individual (they
say -- the prophet himself) and the Christians say it is individual (Jesus).

But we say it cam mean the corporate Israel -- he spesks to the exiles
and tells them that they alone are capable of restoring the nation. The
salvation will come from the Galut, he tells them. He addresses himself to
the Babylonian community -- you are the instrument for the regeneration of
the whole -- you are the servant,



( 34)

5/11/43

oan? Ty

This is recurrent phrase in book of Isaish. Duhm 1892 was first to state
that 42:1-4; 49:1-6; 50:4-9; 52-13; 53-12 are eyole of posms detachabls from
surroundings, hﬁnpiemundmwu'mucm.otm This same
book suggested that ch, 55-66 sre not wrtofnlnhh, butau written by
IIX Tsaish (who livid,ﬂhwdhtumdlulaltﬁtilo of e 'f’f

¥3:10  42:19 hgno ﬂnq 'l:w dgaﬂ.vuthaonuuupooplo
m“uh-nmﬂmﬂmmmmﬁlwmp—
Mitw&m%mh&pm,hhmmalm
t.hatinmth.hﬂ ‘:P’?" mimin'ﬂ:f-—uﬁiﬂcoﬂdhm
pnuiblolitnndmtanﬂin( _ {5

Christisns say that Ji-i- tosl et hinsel? the role that the people of
Imddﬁmtnnupto,mmthoﬁt This thought (of a
servant suffering for his poop&n)&l.ﬂihillinm1' it 4s'a magnificent Midrash,

written at time when Jerusalem was umqmrodu 70.
- AT
E Romans & -- Jows will be comverted at end. This is trus -- Christians

ist-nd-ﬁlmt Jows at the father's feet — but for the meantime the

Christians get to the father through the son, while the Jews are there
( alreedy. Esch can go his own way.-= why not?

The Midrash of the church tsles the magnificent faith of the Jews and
uhmmt-mhmmtoluqha_npwph--uim
the church.

i s M‘—‘ L’éﬂ"az 1% "‘*g - /L
Wy 1, 21 l#z:t.h
43110 u9:1_-6

42:19 5034 '
L5:4 : 2 52313253: 12
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Ch. 53 deseribes the humiliation of people Israel, stricken and despised --
full of pain -- eut off from land of living (destruction of Temple) — and men
ready to bury him with common criminals.

Iotﬂ‘lnhhmhncmmtholpbutmhhmmmdptum. His
suffering is altogether out of proportion to any orime he could have committed --
like Job. Job chose to remain faithful and bear the load, so that all peopls
will recognise what he is doing for u;... "On him fell the chastisement that
nd.uihnl-. . ] - o 2

mummdmwm - to suffer inordinate
mWotWhMﬁMmdﬂkmmun

of signification, mm“mmmmm-. humility

with which it acespts its destiny.

mhhmmtmﬂ-nitlor;ﬂbwdputfuth. They bowed
umh(hjzszmtdmnlkimm m;nnwmm
mt.hingtobohhrthunp. 2

The mmoptotﬂmth; e Rissiles of wn. on a single breast
(Vinkelried) results in salvation for the rest. This was the idea which
Isaish conceived for the people 1m.1 -- whose suffering otherwise was
meaningless. 8

Around 70, there was such a similar situation of intense suffering
under the Romens -- and the revivication of this concept of suffering servant.,
With the Christians it is s case of autohypnosis to call themselves the only
sons of God. This phrase is a platitude in Hebrew -- nwa%m %33 .

When the followers of Jesus were shocked and dased and frustrated at the
crucifixion of God (just as when the Jews were shocked by Sabbatai Zvi -

savior turned apostate) -- they looked and found exactly in Is, 53 the description
of how this servant would be treated. The Midrash could not be developed, were
the text not present. They found the tsxt and applied it to the false messiah,
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First, you bave to have & great theology of suffering (338)-- then this
can be taken and used in some partioulsr situation. (70) This is the
Midrash of the church,

- -

Modern commentators are coming back to the Jewish interpretation --
collective people Israsl. Concession is made that Isaiah must be understood
mmmmiod,mtrmmuagnmmhm.
| BinnoDah,wo},h-ru :4 ) T,

z-mu«(me“)nm“umwu Jeholschin,
tblnto!uil. ~ A _:.'”

W«mumwml-mmumzw
nfmodhmw W'-mmmu—ymm
in itself. hwmtdthismthn.

Zelling (1930) changed ual for fourth th- suggested Trito-Isaiah,
unomtuumnmmuanma.mdmmu“mmm '
umt,uu-ﬂvrin&;vloi.

q

Rliger (1933) L

Is servant a bistoric or eschatelogical figire?
" " individual or collective?

Aindividual
Moses ~- Zelling
I Isaiah -- Grotius
Jeremian - Dubm
II Isaiah -- Mowinckel
Torah~-Teacher in —- Dulm
days of Malachi
Eschatological
P™1 , Avarbanel, Targus von.
Gressman, Delitsch
Catholios especially love this interpratation,
Collective
oldest, simplest

Paulus, Welhausen, Skinner, Smith - damotothor-
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1. Honﬁa't bother refuting the individual interpretation. What is
truth? “Most economic order of existence™ -- if one assumption will explain
facts, that is trus; and if you need more than ome assumptien, it is mot
true. Thus cannot have the servant being individual in one place, messiah
in another place, collective in another place, ete. Without seissors you
cannot deferd individual theory. S |

2. But.w unnotnloupt gmltnlo:ﬂ.ul thooq! as our rabbis
did? mmuhcﬁa 'm Waﬁ-nmntorm

ﬂ."-

messisnie. lﬂ:y 1 Lbiﬂunol aeupt -u‘a.m :ln&rpd-ohtionr Because
1452 was 1492 — and u there m,no’énw in messianism they would have

crumbled. They read t.thiblufor ﬁort == and didn't cere what Isaiah
meant in 538. Ihqnud‘dtho&uﬂk.

"J J-“.."'

Messianism is an asupa. God’@}inginl will not am through a
mirecle -~ but through t.lia mt .%gau of m This iz the collective
( interpretation of the role of Imoa.ﬁinthn world,
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22 redeem means pardon and release

23 diffieulty felt in phr;so YO MA'ARR . Would Sheol rejoice?
Or does it mean merely -- valleys and plains, in mtt.ta lmhinsr
Or Sheol means here part of the material world.

24 Who was with me? -- as my counsellor (ef. 40:13)

25 B%T3 = praters, agenciss of hoathen soothsayers (47:13)

2 737 - dn singular might mean eou.cmdy. to agres with Yaubp -
mmummth,mmmmm 3«- mam-.m;.

;"J"
“ W y -

Commiom;qﬁ;us M oﬁaf . b | :
%) Mo veam q_t, 13:2 .
MIPS. 0PI o qmyhdn n!*hm to attach thex to Israel.
Whene 1"71 = t.o Iu'aol as divin_udrby wystis union with Jehovah

N e

is the prayer ottarod. e

15) nm.:-hmh,hutmﬁtw.mm-umnmthywh. We
thought thou wast mlr.. eto, -« hu&“mw you m ullad Savior.

16) #E%33 WA - goms 1ntc upti,vity (136:2)

18) He establishad it -- ljh_-n lpdging for & friend; sense of preparation, Dt. 5216

19) God will not allow the scattering of psople for Him to be in chaos —
arymore than he will permit chaos to be the future destiny of the world,

20, 21) parenthetical -- repeat invitation in 41 to a debate with idols.

21) P¥1% ¥x - God is rightecus, i.,e, striotly faithful to Bis covenant,
ard therefore & Savior both of Israel and ultimately the Gentiles,

23) "By myself I have sworn" -- the oath is in 49118, As I live, saith the Lord,
This v. introduces abolition of last vestige of nationalism in trus religion.
“Every knee shall bow" -- of, Dan, 73114

2) o vy WS e ] U sk patierions, benvenly
voice (40:3) is mmmama

—






p-rer .

( 41)

L7
spoken by chorus of celestial besings -- ef. 40:3
1) *apy %1% -~ Jer. 48, 18a -- tuo imperstives axpross unrelenting
Zas determination,

8it in dust is sign of humiliaticn, not mourning, as in 3:26.

2)  Wade through rivers -- struggle as best she can to scene of her servitude.
3) I will take vengeance, neither shall I meet any -- (who ean ”'“ﬂ?mm
This .'ulu#h but more accoptalﬂoheonurt. than the rendition of Ges. --

'Ivﬂlnotipnq' £ o ) e

&) ufw%&d Mhhﬁm. ‘Ihhnruht.ht.qu
omh-ua;*ﬂﬁ 'm the unhapm of nmmn Israslites greet the
appcmaoe;f-ﬁ}wnh. Balvlaniunn&d ‘Isreel's God is nyas . (This
is forced “mwhﬂﬂﬁ) '

I"' pp—— |

5)  Enter dlrknou == the darimess. froa which Jaws were just relsased.
6) First of two !43}::3 for hhytbnf; ﬂvmea. She had excesded her
commission (ef. in r.,.usym 10:& ?)
Upon him that was -;.d, ote. :-*, Is this to be taken literaliy? Neither
Jor. nor Bsek. suggest that exiles suffersd, May refer to oruelties of first
days of Babylonian triumph (Lam, #hﬁ) -- or may be symbolical of the distress
of the Jews as 42:22. ‘old nn’ Eau not ssan Israel as nation.
7)  1y=-pn33 - oomumcﬂhnum text is as awkward as in parallel
case of Gen 49:26 01 ern? 1*an a¥Ir a3z nwsn Ty
unto the utmost bound of the hill; they shall be forever on the head of Joserh,
8) vy vpouy wvyg - of. 45:5, 6 -~ There God says 'l am the only true .M'.

9) obnp = pgnp = suddenly —- Here Bab, says 'l am an irresponsilile despot'.
Passages from Zeph. 2:15 do not allow us to infer any date for II Isaiah.
10)  Cortain hymns prove the existence among the Assyrians and Babylonians of a
genuine moral sentiment toward tha gods. Why should Bsbylon be reprssentad as
saying "None seeth us".

11) any = to be dark ("¥ = the morning grey). To 'charm' is to bring about
by dark, mysterious means,

~12) lwn -= parallelism demands word analagous to "'el:u- away", "appsase™ -},m

15) ﬂu fo! merchants, set Babylon, eash S———
in consterna’ to his n:nuw midst of Babylon, fles, . 900y
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7

10
11

12
L

15

17
21

23

shy Yevanm = %z 1gpwy Yevann : : - \
79" = Kiphil -~ “cause to rule" | ¢

MWW WS AT __ ho'mmmm(ﬂ..-.thamrddm
other king) into dust.

33Y N9 . as if he had not at all gone that path with his feet
(i.e. had not had the exsrtion).

VI%AR*Y - usual form AMKYY; third redical I being replaced by I -
Aut_gu more anxious tg .am Mul-. bal:hﬂ.ng m can thus be delivered

Pt B
.01 1 3 LTIN]

»

nye m uy‘b. ce mm sinca -pﬁa mm ef. Dan, 12:13

-

'll!lth?t.-" : _-._- g %

lhnl.pm t-w -MI” l‘m mhicbj_actiw magam

by pedmD —- or wews is subject, ayo ¥n cbject.

(m-h@tmmwuumwnmm.om

i,e. would haveroted vvn = v-m o —-— W-dhnder)

avhvInp = trom Hn Mnn w {thcu who are set aside).

ef, *Yo2p (Ex. 21‘-411) = mhy%, !!‘r':lu from between hsr arms -
*Pv38 -~ armholes (Ex. 13:1,&}

of

PAVN e l!i.thpul (second n) ef. %30 YP¥ .- "turn avay from me" 2214

pYANIN -~ Niphal of pq'i. - "to bu-n"
The Eabylonians are numt, fm -ihu- th. Jows were relsased by Cyrus.

1B nID -~ 'ﬂv qopt.amion'. The jis replaced by dagesh ingy |
lsrael has been considered by the Bebylonians as worms.

3N . of, 2 5 24:22

BY¥d = BEabylonizns

#NT3 . *faileth™ of. 19:5

2% - “produce® - imp, Fhl
@3*RIDIXY .. “your disputes” -- of. ppyIy -- guarrelling, Prov. 18:18

APA¥IY = “that we may relate” —-cf. sypgxy , Chaldean translation
0% , "and bs related", (Ex. 18:18)
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I. How Jews came to settle in Europe,
Greesel, Solomon -- Jews and the Church 1150-1250
1. Read the book
2, Make 40 min. report

3. Make original oon'l:x-ibuﬂn - 1.-. arrange materdal in individual
-mp y

S-tﬂmthmmlﬂ.uw mmwmyu
far as Bgypt. Mmpudwtah mhrhehh'trmlnuon-mt
others westard. Znd C. largs tmigration.

ktmlonmlmtotmdemmthmpanﬁnﬂw
military upheavals. Mwuummzntm- In the first
mmmiuc.l.hﬁ.ml'ulmmﬂtothommmm

Jmum-dfiratinﬂ:n-pni-uln . Balkan, Apennine and Iberian --
m-miquxw._uwm-mpquannm-.
Network spread over southern Italy, _

_ Jewish colonisation was interrupted by spresd of Christisnity, barberian
\vasions, and rise of new Bupirés of Pranks and Geuls. Harsh ruls of Ciristian
- $ule foreed Jows ont into provinoes; but Christisnity chased them as the Goths
accepted it. Franks were won over also. mmmmm
. the Jews.

Jews were declared enemy of the Church and Christ. There was even
competition — to the sxtent that some barbarians, in Lyons especially, preferred
' Julaism. This infuriated the Chureh. Agobard of Iyons in 9th C. was the first
"anti-Semite.” One of the ettractions of Judsism was the medical ability of
its doctors:



(2)

New empires irherited Roman legislation, which was evolved, as for
mmmmmmmwm hence therse
was included in the legislation many snti-Jewish measures. These laws
m_hkumrbytbunreh. When the Church accepted Roman law, it
still survived after the destruction of the Roman Empire in the form now
of canon law,

J«mmianmmym&m:fwtum-mmm—
ﬁqmumwnﬂmnmummmvmtrnhorm

suummum mmmmum. Thus
thutmcofﬂddhnmhlt Jm,ﬁommﬂumw
menace. Then came in the 8th C. an outer menace, the Moslems, who spread
across Africa and into Spain, and even threatensd osmtral Burcpe.

In 711 mmmwmmunmm Autonomous
Jewish canter springs Up.-- S%first mourished'ty distant Babylonia, but
soon spread on its owr. wumwmmw_hanmmm
thultbutlomhdiumbg-ﬂv Birth of Rashl is same year as
that of last Gaon -- 1040,
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|
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In the catacoths, several rows of niches, Jewish differed from Christian
only in inscriptions and carved objects. Text of inseriptions usually brief,
but date of death usually missing -- had to be determined by externals.
Two-thirds of inscriptions ars Greek -- from 3rd C., then Latin ones from
4th C. m;.gins soms clue to date, Few inscriptions in Hebrew -- cnly
word recurring is avv. b
. m&mhmmw:mhmﬁnlhnportl.
north Africe mt (Alemﬂrm, !bnrdmdqf 4th C. Jews filled high
public offices in lhpha, v.n-m, c.m nnumr :mo:tp&m ocour more
rroqnmﬂ;mmm umﬂium-ﬁﬂnpnﬂnto closer contact
‘with east. : ‘

Even under Oatroe_:i__t.h Jows did all right. Thus at beginning of Bth C,
 there were dmportant Jewish Genters 1l through Apenninés — rorth as well
as south. ) |

2) Next center is Iberdan poninnl&.,. " Colonization ﬂ?er_., according to
legend, was in mi._nt' days of kingdom -- but this unrelisble. However,
In TR5.C, atam Silgraiti Gadt LTS P tie DYoR HaetE ATyAdan coumnities
(Carthage, etc.) moved over Gibreltar into Spain. Tertullian and later
Augustine fought against Judaism which threatened the advance of Christianity.

They settled in Cardiz and interior, where Catholiecism had not inflamed
masses yet (4th C.) Beginning of 4th C, shows contact betwesn Jews and
Christians. Council of Cordova in 306 mentions Jews -- this before Christianity
became state religion -- still there were several decrees against Jews. Spanish
Church took active struggle against Jews because latter threatened to shake
faith of newly-converted pagans.

3) About influx of Jews in Balkan peninsula we know little.
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L) BM 200, term Allemagne used in Hebrew literature to refer to Germany.
German writers speak of Ashkenag., This indicates there were Jews living in
mrthuntrﬁlnzﬂmh-hunhﬁmmd?htﬂn. How did Jews get there? We
have & gap between ﬂm of 4th C,, expulsion decrees of Gothie kings in
7th C., few remarks of Charlemsgne Bth C.,, some documents of 9th C. -- and
big settlements of 12th C. Prectically no documents for Germeny -- no oatacombs.
Sources for G-rlhtw bogin to ﬂey frou 9& C omrda._ In of Charlemagne
about Jews taking caths. But hi; lom m .ﬁ-ol tﬂth €. omwards -- Hebrew
mmtsormm mumaiuuotthrnmuwim-lm
supplementing ouh ot&r | : '

Jmuntnnthm mlygfwhthw.hhunocomnims.

There are allagod letters frm Er.ra callins Jews back to Palestine -- and
alleged letters announeing death of Jasus, 'Bau false -~ but simply
indicate ‘that Jows lii;;d:'thﬁﬂf-ﬁou nry old times., Dates on tombstones
allegedly dsting back to 18t .C. are also false. :

First historically sound widbnuis edict of Constantine in 321 addressed
to Decorimus of Cologne andhud.ddmin '!b.odoniln Code. He entrusted all
Jews with municipsl offices mapt hn or three —- which meant, not emancipation,
but the obligation to assume the burdens of these undesirable public offices.

A few Jewish families were exsmpted from this. Ws can conclude that Jews of
Cologne belonged to that class from which the office-holders were chosen

(a financially responsible class) -- and only a few of them wepe exempted,
This shows that such an organized Jewish commnity was of old standing by 321.
Also evident that Jews were Roman citizens ~= and shortly thereafter a man of
Jewish descent is mentioned in a document as archbishop of Mainz. This shows
commnity begimning to spresd. Argument to contrary is that specific decree
of Emperor to Jews of Cologne precludes any communities elsewhere.
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Whether Ehenish community could meintain themselves during barbarian
invasions is not known. Except that Jews were permitted to live within the
eity walls of Cologne.

(Regensburg excavations show community there dating back to 330 -- when
this community was expelled in 1519.)

During barbarian invasions, community was destroyed and resettled c.pi.n
onlyduring?thC.-firut.inMM 'ﬁ:mmedlmu&rolﬂ.nghnhin -t
umathaﬂhin.uttlodonmﬂdudm Grutt.ﬂdnrout.u:lll.d
frnnattomt-mmtam*lﬁMmmtttollmadthasa
routes. Alaopolli.hh dthcughnhulnstlmit,ﬂ-tJmmwdup
wmmmﬂmm st H

Abrahar ibn Junb, great tnvdhr, menticnsed, 965, mta from
Prague to Hungary. He speaks only cf- trtv.].lin; -Jm. not resident ones.

In935,dmoo10ttoﬂn&utinnﬂuhltlndthnmudn‘
in eastern marches. ‘I'Msdatchnlm dmlon@rmumnsm

Motz first mentioned 888, 8

Erfurt 1100 -- Wnc{hh--

Despite pcrlmtinnl of 1096 J-hh _population contimed to flourish.
hnmamtim&ﬁmtmth.‘lnlmjthnﬂmm!wunthpof‘
Henry IV in favor of Jews. In 12th C, settlements on Rhine and Main grew
quite large.
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Kramer -- Inper Jewish Life
Israel Abrahams -- Jewish Life in Middle Ages

I. Relationship of Jewish to non-Jewish communities
II, Relationship of Jewish commmnities to each other
III, Organization of m}thlf legislative, judioial, executive

k.

i ‘_ - é I

b & wwthilﬁlm&w-
Jmmﬁthhﬂ*ﬁﬂmmnuhnfum Renewal
o:motwmxaum m-nmmv..
deludmhdtoeonntit. 2 0o
l.dtauruhlm mum&h
mammwum.mmwwww-mml
government. Jews fought ap.-in_ut thhwu mum. Jews put in pan
those leaders who accepted state appﬁmt.

¥
- .

IL.  After fall of academies no central suthority in Jewish life.
Communities aided each otherin bribing and ransoming., Rabbis met in
synods to discuss religious matters, -

III. a) Rabbi, two dayanim, assessor, shamas, suditor. First two had judiciary --
1*7 A%3 in every commnity. Legislative by NnY3ph , which are different

from NYYh . Latter was question involving particular case -- =ither decided
by %7 n%3 or individual rabbi. naven might also deal with a theorstical
case -- but always one particular case, such as that brought up by sagacious
student in school.
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Saporstein -- Economie Life

Abrahams -~ Jewlsh Life in Middle Ages
)
Parks -- Jew in Medieval Community

1. Jew as Internatiomal Trader
Z.Juanm ;
B.Masﬁl_l{w

1. h%C.Mmmmm inhhmﬁmltudu In slave
tﬂdofrul.ﬁglntaﬂnvm Mmﬁullﬂ:&m

|

(Comm. cities of northern EBurope were growing.)

Jows had advantage over Christians because of sasier thoroughfare through
Moslem-controlled ﬂim d&lr hctn Judﬂl communities scattered

e A «i«—.ﬁ.ﬂ 'é l _QA A ‘)mﬂ'l-; r_.i(;\. g AR AP ---u\.h v»i Ab/
; Jows had inte W'hmyhﬁdmﬁ'olpnﬂﬂ]:wmmmm

to East, mmmucmm&umum-m.
€% * 411 this before the Crusades. f '
But Jews lost their position as intermational traders.
After 1000-1200 other centers of internationsl trade -- such as northern
cities and places like Sieily, Venice, ste., grew up. _
What changed the picture was the Crusades. Non-Jews lsarned how to travel --
went to the Bast, learned how to trade, in order to supply their armiss, ste.

-
-

ol " Also industry began to develop and craftsmen of Flanders, Holland, ete,
were beginning to supply things which Jews heretofore had imported.
Also use of Christian burgher towns with selective charters.
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Emsncipation

Stems from Roman law, where it meant act of voluntary freeing of child
from paternal control., Father gave up this power -- thus emancipating dﬂ.ld.

In more general sense, the term came to mean any {reeing from external
power, For Jews it meant renoﬂl nl gertain disabilities. Jewish Middle
Ages extenmds. iuht.qp to 18th e. hndpum.

Along wi.th poliml sman t. ,uﬂ'm lnothﬂ' twp. ~= @conomiec and
i.ntallaotull.. \sm M Jon m bmu- mhny mtad before
becoming full oiﬁnam

Term fia-at uur! ig rehtiaa to Jm cmﬂmoly late -- 1871,

Erol | 10/6/42

Baron says mm.ipttton ﬁnﬁm general removal otdinhilit:lu,
and then more apeeiﬁmllythlm&puumhrlmmdmmﬁng
of equal rights and duties. _

Jowish Buancipatioh follendé‘th- more general emancipstion of the
Buropean, who cast off the ron;h'll system long before he got actual politiml
rights, mummwwm- took time.

Individual Jew had double responsibility -- read justment toward the
world outside as he gained rights in business, professions, ete. And
readjustuent internally tovard Jufatss, and thels oun Jewish group. A1l
this occurred in 1% century. 1789-1914.

One group -- the largest -- what we would now eall orthodox -- refused
emancipation because of the danger it represented to Judaism —- another group
on the other extreme would acespt baptism, sven more faithlessly than the
Marranos -- who at least tried hard to preserve Judaism sub.rosa. In between .
are varying shades of opinion and kinds of approach, .






(&)
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Jewish Emencipation began to be centrifugal -- away from the center of
Judaism -- began to call themselves Frenchmen of Jewish extraction.

Assimilation is the answer to the refusal of Christians to give equality
to a people which has a2 nationalism different from the state in which it
resides. They thus refuted their nationalism and turned assimilationist
Mtfo;:i“:mmnﬁ_
Mﬁhgmthwwﬁ-#mnlamﬁon,mmmud

Ry

tothnuindim e o : T ’

.‘:.nord.rtoaohiﬂi'"f

‘-_.—.

& 11/30/42

_——

Friedlander's mein dalnd was inh-odnlﬁnm of Gnmn into prayer. This
was the first reform in Ibrnhip. thll' came Imcl Jacobson.

As early as 1786 Friodlu:d-r had publiahﬂ t.nnnlat&.m of %170 and
AYM P ith explanatory notes. Literal translation, into Hebrew letters,
however. _ I

When the political situation of Jews inm Prussia lmproved in 1812 —- then
the reformers felt that it was time to Germanise the service, especially since
after Mendelssohn Hebrew was lost to many Jews. "Worship should be held in
language understandable to worshippers." -- F.

Emancipation meant advent of Messiah to German Jews -- thsrefore they cut
out all Messianic prayers. Also this reduced and falsified Messianie idea into
mere political achievement, even thoﬁsh possibly temporary.

Love for the Fatherland became & religious command of Judaism.

Reform of the Jewish school. Mendelssohn had Saturday morning gzatherings
to discuss questions of Jewish education. Young men like Friedlander, ete. went

forth as diseiples to spread his dootrines,
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12/8/42
_ German sermon

Reform Movement -- ist half of 19th C.
Practical Reform of Religious Service.

?onumt--mouon, after hpokan,,.- Congress of Viemna and Metternich.
Neverthsless, Jm Amproved % Mw level -- xoh. to universities.

mmammuammumznhum Idea
developed thst Jm were different w:;mam' s aﬂnm. thoy wre
part of statt. -

Mendelssohn disd@les Qdi"'-.d prmr-book, en’otm out Kabbalistie
prayers. Wolf Beidenheim 17 -lﬁﬁm lhnddplohhhf prayerbook. His
att-lpttotrmhummsmm Sminﬂuunhndtoho
validated by Zuns. _ -

Israel Jacobson chairman of Je'lith consistory of Westphalis -- important
financier. Instituted wtm i3 but.notrul]; & reformer because he had no
great knowledge. Hs was prwtiul business lsader, interested in impressing
the Gentiles, hence changed services o;poohlly decorum. Introduced sermons,
singing, excluded piyuttim and prayers of mourning. All these were accepted,
albeit with opposition. Theyobjected to use of organ. He had first ceremony
of confirmation. School sessions on Sabbath afternoon -- junior services

in morning.
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(Starr )
Lawrence Hogin -- educationsl director TWU -- Textile Workers Union)
(¥Milgim -- Workers Defemst Council ;
(I forgot his name -~ NLRB @

How do the Jews fit into this new eoncept of Nation?

1. Jevs had no share in French rational sentiment. Jews had only esprit
de corps -- not; esprit nationale,

2e !ht.ionﬂ, incorporﬂior q.l.:l emnlﬁpntion m naeosmily connascted,

3. The Mmﬁ.ﬁmmumﬂﬁ.muontom,

except Abbe Mawry. 1 . § ':

»

i, meadbwu‘éﬁan@g;a

\ 'mi'mhdmt. The

Wd‘mﬂnmuty did not

ordinary prooadnm"ﬁf ﬂmﬁ : .
apply to Jews. Whlt was ampted as p'rocﬂ' of good mtms was large number
of petitions for citiuﬁshlpu tm mt t11 thg way and promised to give
up Jewish nationality. n;.n im-o @’-pb‘uuio)-rm of Faris and South -- but
(Ashkenazic) Jews in sast mhad to' r?rh: Jauh_h.. law, ecomminity organization,
education, ete. Tais gave Lbbe Ihttiy’jbb grounds fopi_:'is case against

A
-

incorporation of aliens, . |
No doubt that in Alsace therd was strong dnti-Jewisa sentiment. And this
fact affected the course of the u-gmnt in the National Assembly as to what

should be done with the Jews,.

1. Jews have to take civic cath of 2llegiance.
Other aliens did not teke oata. '

2. To show their morality, Jews had to relinquish all debts -- or at least
reduce them. This was proof of good conduct and relinquishing of usury.
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3/8/43

1806 -- year of Jena and Auerstadt, destruction of Prussian military power.
Peace of Tilsit was degrading for Germeny.

Jui.hmipumistob.uaqsmd.pmtwpmurpom,un
change in Europe.

1806-10 -~ 400 families -- 2500 people in Berlin, Framkfurt, 4000 people.
Hamburg, 100 Wﬁo families, 7000 llhhmsic people. :

Jewish uﬁ-ﬁu ‘bogan s-mm; mm of Napoleon - vhen o1d
restrictive hggﬂlﬁm mlm

Law of mtimi farfmuh .,-4;312 _

Jewish proﬁhm mw:mw.. Wm to prevail that Jew
was not by nature eomxpt md_'vn,e - bat t.hqt t;:e nt;ta. hy ropresaiva measures,
bad shoved the Jew intg :.:Lw_"_ _ gﬂlﬂm

This ds view of Dot-,. ,wh-‘ndl was now belng coegitad

Therefore becams noconuw to nnun lcgiﬂ.tion to give Jews opportunity
to mix in society -- toopmmoccupctiom foerandtbnsremo them from
temptations of usury. : $ook

Boendy 1005 Sousisteit Atk general soeial and economis improvement -- they
had to extend reforms to the Jmadinut MRitead tommicipal righte Bifeie
receiving eitizenship in state.

Then Schretter decided to grant full emancipation, including the duty of

military service, which was very important in 1808.
1) Jews would have to have family names.
25" " "™ " dress like others -- i.s, cut off beards.
3) " " " use German language in business records.

4) » " " % renounce ritual laws.
Wilhelm von Humboldt was for radical emancipation of Jews. Only this was

sEancirsilion
"Ju‘l'., political and consistent.” He saw saw_three points of Jewish individuality:
Ot 7.‘:,,, S
JH/..-ZCL‘L W‘ZL-' ’»#4«4.7 ' _

"\
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Baron -- Nationallsm end Intolerance

Definitions
Nationhood =~ nationality -- group united by common destiny and culture.
Destiny is history, past and present.

Culture implies first language, then other (folkways, literature, rolmggz )

Nationalism -~ Common feeling ard eommon sentiment of a group considering
itself a mtionﬂ,!.w .

State -- mpnmmﬁtf&m moon-um.pom- of law within
certain tamwm m-m. fsmmnso aood-d - when lovmiptr is lost,
4t becomes a poli&inl‘lntﬁv. mmsm..) ‘

i.

' where state and pationality are identical -- minorities not comid-nd;‘
NATION W T |
England, Itsly, France. 5

2. Bationalitaten Stast - e
state of nationalities, none of which has full majority. Austrio-

Sgn Hungarian Monarehy -- 13 dittmnt nationelities -- various ones prevailing
NATIONALITIES 4¢ verious times. ~Culturally they sre distinct -- being unified only

politically.

3. National-teil Stast
where large sections of nationality live outside territorial and

political limits of the state.’

® % % Status of Jews best in st_.atd of nationalities -- worst in national state.
This applies only up to great colonizations of 17th €. -- after that fraught
with exceptions.
Jews got citizenship from Roman Empire -- Caraculla - 212,

- ——— e -

Grayzel -- P -~ Universal )
E ay: tlie opn‘ Inive Enqolop-dh)
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Emancipation of Central Jewry
Prussian decres of 1812 -- Wilhelm von Humboldt, brother of scisntist.
In leading position in Prussian administration. He comprehended problem
most thoroughly -- complete and immediate equality of Jews in all their rights.

Badica) emsncipation -- only Justs degsl and sepsistent attituds.
*"deﬂfommthrnmm: >

1)MM»&1& 'chnmhua:mmmm
2) Inthdr lﬁlumm pﬂlltidl.mtitnﬁnn. .
B)Iumruoxmmamhmmmnm

..*

His solutions were:
1) Rooted uttl.n-ni'- _ | 4
2) Bestruction of thoirrtligipm om:puanor 1ife
%) Pustoi ¥ th' thelisurrodiiEHE woride !

This could not be reslized through legislation of & single state. Solution
might come about if Jews were placed on equal footing with Christisns at onoe --
rather than a gradually evolving, m«umugmun program.

§)State is notian sausstiomils institution for ite oitinens:

Hardenbupg said: no law for Jews which does not contain words "equal duties,
equal rights.” He was author of 1812 decree.

Emancipation of Jews fit in with entire chain of legislative acts of that
period.

Hardenburg plan coincided with progressive upper-elass Jews -- emancipated
salon-Jews., Friedlander and Jacobson influenced Hardemburg.
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ifter Congress of Vienna 1815 there was resction and return to "legitimacy,"
which meant goverrments and monarchies status ante bellum. Establishment of
“tlivors and sltar," restoration of Ghurdh te old Powsr With helpiof state. —
these were the motives of the statesmen sssembled at Vienna,

The attack was cpilut all the pr:lndplou of the Rsvolut.ion. Enlighterment
was over. The Iu]; Alliance was fm Mtrh. Rnuu, ngnh -- called
the W*mﬁaﬂgﬁm ctu& f'
absolute autocmq mqq- tﬁm m&h t;ﬂ.ng %o mm legitimate

’to. This was

9/10 of .ﬁu were .uﬁ-s in aui uﬁm mup ql;,tﬁo Boly A113ence.

mtuppmdta Jm invm? mym hﬂuatba in'beingeomiduud
atfhol’h«(bnrm jmtutodly. trytoﬂgmouthmtohsnl
win at the peace tlbl.. N - _' P "

Delegates were sent fm uity otmortu Ccmg:r.u with petition on
behalf of 3000 born GeFmans who have wﬂi.a all dutdss of eitizenship.
Commnity from Hamburg u.eo sent dolq;uon and city council would have liked
tnmh&a rights -- htthqcuﬁn't,lnllnh&*lﬁ Bremen wanted to drive
out Jm. This caused Hanseatic eitd.u~ to send common representative -- a
Christian -- to Congress. Jews R to official meetings, but lobbied
in the ¢loakrooms, _

Jewish problem reached mum-nmm‘dtais; After long
debates, following compromise was nuggoaﬁad: ~ ¢ivil rights would be granted in
proportion to assumption of civil duties and wherever constitutions of the land
stood in the way of this reform, these would be modified if possible. This is-
only & vagus promise.
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He called on Jews themsslves for action -~ not to relinquish claims, but
press them., This is rather different from apclogies of Jacobson and Friedlander.
Bis power and fluency in German -- his logie and skill and gharacter won him
respect, emainngth-oppmu. _

And as for the Jews, his writings strengthened them -- uplifted them —
checked the tendency to baptism and led Jews to fight for their rights whiech
they wers becoming convinesd were tha&ra
* %% This vas & significant change 3n the -m figpt:.ng attitude.

EMM%M?WW shuts ud

&usaww-ﬂMGMkMM. ﬁuplymted equality
as mtiva-bom;} Hl are. tithqr Gn'hlp ﬁ‘ honlm.« There 'll.l only one baptism --
not of mm.umiivg ut of an-a mﬁunditr ml it m a hptin of blood in
common defense af flth!;'i;!;i iﬁ plau no value. fen our mtiomlity following
the destruction of Palestine.

g

Riosser created this ideclégy —- Gersans of Jerish religion.

5/11/43

First hncip-tinn hid the pnth for an oomnd.e read justment of Jews.
Dubnow gives three reasons:
+ growth of cities (and intermingling of Jews and Christians)
2. mnnipation forced th- into handicrafts, wholesaling
3. rapid accumlation of napiul in hands of Jewish bankers following
Napoleonic wars.
Universal soeial ascent of the Jews through all these elements was very
noticeable,
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Y ﬁt:ionllhn na m (N.G, as suhollr) ’
~- Hans Kohn *

L] &R

The new states were Christisn-nationalism -- d:fferent from ideal of
Revolution -~ exclusive of Jews. The new historical school taught that the
ideal state was of middle sges, This was escapist, romantic conception.
Return to medisval Imight.huacl. 2>

~ 4--\

E Jowish prolﬂn hm & miuﬂqn er dhmﬁm mn; t.he ﬂtiona, which
( had: never hnppﬂﬁbitm. e

- ]
i

“What rollowad t&a f-'m_lmsi af HMm W Iad. The reaction struck
theGomemsh:ﬂ,r mmmforpcﬁtiul strength
of middle ages. ¥,

4/13/43

The sacrifices of the Jews in batt;u e forgotten, while their war-

Striving for reconciliation was ;nlou -- the new state was a Christian,
resctionsry nationalism, Language 4s mdmtrnmt of nationalism — and the
emphasis was on German language and literature. There was hostility against

. everything foreign.

The term Judenschule was sign of scorn and derision, referring to disorderly
ecnduct. >4

The professors were, as 2 class, resctionary and anti-Semitic -- and influenced
whols generation of students, as tedey. Prof. Russ was motoricus. Also prefessors
had very important status in general community -- not only students. Bep! E-;:'l
originated in 1815.
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mwﬂmu'm@p.whpolm. The yoar 1806 marks the
'Wpﬁh&ohﬁmlpli}imllﬂ-mm The seeping in '
otmmhlidmnnddoctﬁm o '

' d

b. m-mmwﬁmmmwmws
thmtqmtudﬂtlsthmm hwﬁuiﬂlmd‘nnhh'u
ideas. mmlwﬂwrmm legislation: Joserh's II
‘lohnthnm m*mmm&mm Lessing's
-nmmm' ﬁcmm&pﬁm The Berlin salons.

= a. King Prederick mﬂfﬂﬁ-lm) tppqihhd a commission for
examination of the Jm—.lln w‘rrmﬁ-r was leading in the
movoment farr Jewish miplﬁcn. " The ltgilllt&n mject of fered lfhr‘ _
two years of reform mk was, hphvor. nmt.inrnctory sa that the Jm
pr-f-rﬂdtnr-nn'ﬁrthoomuuﬁuon. -muhh-d\vth..lnry
Regulation of 1750. That was in 1789. The ysar 1790 brought with it
even new restrioctions. | |

b. Through the second and the third partition of Poland (in 1793 ard
1795) Prussia had an increass of about 53,000 and 71,000 Jews respectively.

"—.-.{"['C_A&:ﬁ"b
¢. Genersl - Juden - Reglement fuer g - und Neuwostpreussen.

d. Two more reformatory sfforts under Frederick William ITI (1797-1840)
remained without any result. | |

e. Jewish efforts to obtain emsncipation through religious assimilation,
The "Open letler to the Honorable Herr Oberkonsistorialrat and Probst Teller

in Berlin, fmmhthnrsofth.hﬂlh.orthootnmmuim. Its



:
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j r"‘f.pé;" /"/', %: W (_(a_‘,u-i—t' |.-'-l «g,..._jfc..ué
suthor: David Friedl r. The pastor’s refusal, followed by many

pamphlets concerning the Jewish question. Schleiermacher's attitude. '
f. The “pamphlet-battle" (Schriftenkampf) of 1803-1805. Grattenauer
against the Jows.

ﬁashmrmdh’ohmhmrmlﬁﬁtowlzmt
with it for the Jews of those axfian states, which were directly sdvised in
thorreuchsphﬂ'.dinﬂm a mmﬁm.thioh. in turn,
ceased with mudmmwwhw

b, Etrld' Whmmﬁyﬁdh%%dhw under
Jerome Bonlplr‘ba It. had, in M, ﬂmt 15';000 _Jm. ‘Wit.h the French
system used a3 I. uodhl, a MW mmshﬂm& in Kassel, at
th.aheid ofwhinhltoodlnml-hqbamg mthntofthebukoofm
He strived for the Mnsfmﬁm lnd Indnmlution of the Jewish om-miw
in accordance with the Frenoh tpain. His various religious reforms.

¢. In Frankfort on the Main, t.&i Jm bought. nmeipntionby the pq-ut
of the twenty-fold you-lv protwtiyn t.;:, mnnt.tng to 440,000 florins, in
1811. In November 181,3, hmnr, M t.hs ooﬂb‘.hnd Russo-Prussian-Austrian
army entered Frankfort, thdoqqnlityl'ofth--lm cams to a premature end,

d. Similarly, the Jewish emancipation in Hamburg was of a temporary
character only.

e. At the same time, the struggle of the Jews for civil equality remained
unsuccessful or almost unsuccessiul in Saxony, Mecklenburg, Bavaria, Baden,
Wurtemberg. Pn alleviations whichwere granted the Jews were confined within
narrow limits. (1ifting of body tax)

Raferences
Graetz V, pp. 500-509

Baron II, pro. 239"2"‘0 i
Ismar Freund; Die Emancipation der Juden in Preussen I, Berlin 1912, pp. 31-100
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1. In history of human mind, two differing attempts to grasp mesning of
world and life. One -- through our intellect, which characterises the Jew and
the Greek. The other -~ is a lesp, a storming of heaven by our hearts -- mysticism.

These two attempts have disliked and competed with each other — claimed
sovereignty and denied validity of the other. Quite obwiously, they supplement.
each other. Thqmptonchothorh%nd I:utuunotd-v u-mmn-a-
mhanwmﬁﬁmu‘mﬁﬂﬂmmmm

Lroobtﬁpmuﬁnd&ao%m’mtmmn, and not be an
outsider. mmmmxwa W undsrstamd only what we love.
Rationalist armun@m wlgng it. mmﬁm m'c approach rational
muth.w-ttmm - siv s

1. Inner side -- q-w ]‘-iw- u‘h’hﬂyﬁnknwn(’ -- close lo negative theology
ofmo-ﬂntonistaandm quom!mthiaking ulaobqondonrinttﬂm
or sympathetic gunss.'mgq : "f

2, Outer side -- -t_hu um God, ﬁo beao-p-;_uo through the acts of Creation,
Revelation, ste. Thers is no ~ 970 1% in the Bible of any living religion —
15 48 Talp@ital"ta) i iise wei? i Thadt BB batoel G vhe' A1 Visel Aot
Creation -- as is deseribed in Gen. 1, And the external creation in the
phenomenal world is only a veil over the Teal creation which took place in God.

This creation in God takes place in 10 successive nyvvee . (Sisflar
sound to "sphere” is pure sccident,) Vhat the Sefirot are is the very heart
of the Cabala.
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The first thing in Cabala is an emphasis on words in their own right as if
they had a meaning of their own, separate from the ideas., Magic fsels that
powers and potencies exist in the proper words. Logos -- verbum Dei. Words are
beings end entities -~ symbels of a greatsr reality, hidden.

 Reality orhumindurthuony; second reality = important only to

h geologists and chﬂim Doaper r«ptlitr i.a rulity of tmrdl iborohy world came

.. a4
SR - e ol -.r.

13'!’.0 hiﬂ‘. i - -'-L' \ '_-_fv_"
There are two pnudbiﬁtd.u, mww.:fmm- either Flatonic

}1'

(wbich says world of mumnmafmu pm 4n the ideal - one s
ing the othut-uq- avakens and brings

e
- g ) Y . »
B : -ty . L

[n ]

copy of archetype) or one ds at work &

to ercation.

Creatien points t.oieorlt lwrld tht. c@ be' Mt‘:‘ gnl;{r_:ﬂ’ ﬁhf

The secret world dm not em‘ii’dﬂf tha c-'n::: n".':' of Rembem, for
thaschalongtotholwlarmld- mtmtmliis secret life of God
in aetion. _ -

What we call mnt.ton (mmgow),t pointa to thn swmt world (thnosoph),
knowledge of which is rorm-nwm&ommm. But they are two sidas
of the same coin -- cosmogony is utefmhoh telling what is happening in
secret world, 5k | :

Theosophy is doetrins undertaking to tell of seeret 1ife of God in action ==
assumes that God moves from pﬂ.ﬁl.eondit&on of {*x, of being n’tt.-rl} closed --
to the condition of 1ife, a secret 1ife which the theosophists can see, which
life has effects on the state of the creatsd world., These hsartbeats of God's
1ife sre called Sefirot.



(%)

God, as he is bsfore Creation, when he is still %10 1°8 , is not
Mdhn.mhkhr._kt,hmanmm.

The 0" emerges from its hiddenness and becomes the living God, whose
secrets and activities are revealed to us through the Sefirot, which are so
many potencies and areas of God's creative power.

navxe ﬂnbwn'lothnindtirst 10 integers tell how creation took
place through them, lndstﬂmtw“,f.mmingnubm,nuhohm-
of meanings. &mumtmmmnm-m.mw.n@u.
 erowns, -ﬁu.m‘ mmummummmm.nm
wauu-mto:mw.. Mmmmuzmm
umnmdﬁ-rmmnﬁmh-mwam

M @a,,.wwz;~w o e

L

."",‘I- 1
wmmmummnntnmﬁ-mmua-mm

mmmdmtmmcmumm«uumm o“% begins
umxmummmmm '

When the !lm.#ﬂiumns,wcmﬁm,nw:
first of all nothingness, 1'!-Iulhﬂthis 1*® things flow -~ the
N3 into the nva , ete,
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There are great enemies and doubters of the Zohar -- Graetz and 7 19 =~

butthuau_ great because they understood, even though disagreeing.
Cabala contains mysticism g hence opposed by Maskilim,

mythicisa
nm )

)

nmw

. 11%%y 03 - Mdm‘um- nenm

nothing —- |1 |

aura "-111!

will = - yezy
mtuﬁﬂuhmwmmdmmmw
closedness 1BYNLY OYND tmﬁcruuonulm pfheoa That point of decision
is called %% -- nothingness. mmworuu avam , the future —
The image of it is 'l"ll'-thnmtm nﬂ.apeinturtnrnin;tmrd
creation is called erestic ex nihilo, Another name for it is Primsl W1l — yips .

II. mpan

Imags = point in center of sura. Either by itself, or in combinatisn
with next sefira Bims, it is W'ﬁ.fmtwrd nYweNl .

Another image is well, fountain, which gushes forth out of the }'=.

The emergence of the point or the gushing forth of the well is the
beginning of ths creative power. It is the appearance of the idea of crestion
within the divine will, and therefore called MD3h , which is the thought
within the 1929 .

It is ATW3 , the tip of the Yid., Also called the father, the
mystical Eden. Divine name is Yod.
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3 o T | neme aRoY3 - w73

x ’;‘I\:A”;’l A he engraved -- %%%3

2 -v‘.""“‘ﬂ : J | (royal patent) through the will — =nY3PaAR

wgf"‘ through fiat of the ©°“s the world is created — ( mote 13

| and the p-g becomes creative himself

SR A Gonbo AP SR eatice. . M2z ‘wifsim

light, flame -- g3vyz13

dm.ﬂn- - RRYIVATPY

R S

within -- 33

" sacret -- instead of mwtip  read #3710

smoke -~ gapIP

(Golem) shapeless — ypvyya

' inserted -- Ty

.‘dnthoriucfthcdium aura -- yprys

color - 183 red s p_g*u dark -- D27 white — sgn

assumed a definite shape (yardstick) -- wnvgn ¥97p
‘ 4t made ""B! - to shine, radiate -- ganar’y inf,

_ this is
from which -- A%3%DY dipped, poured forth -- yyspyy hithpael
downward -- gnnb%

its - avhey broke through -- ¥P3 2Ura  —- gt n
through the impact —- ynepq (moun)
for that reason -- pu %331 shone through . =%a3 beyond ~-- 4ny
Zobhar stamds for second Sefiras struck — wo©3
. -
aura wh{gf touches and which doesn't touch the ik 007
R 1*197
spreads out -- pyDnK second point -- RYERY
made for itself -- avy Tray there in the palace -- jon = ow
berefit— an%yinY for its glory —- A*Ip*Y RS 5 ofreets =5 u-th-':

— *
TR
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Love and Suffering

Mankind is & single organism, and the sufferings of some purge the others.

Idvormfrmdinmumtv.

Zohar has served as ©YPD 7*Y for many things condemmed in Judaism —-
s0 L~s 2 great dootrine of lova. Tlolhlllbonﬁu-misnotjustm
undifferentiated unity, lmtisnni,grt’?pntion-mdao God is an integration
of-.‘l.elndtﬂlh e

Love is Mﬁﬁt&thmdn- ulum mdt . @YYYRa ave .,
Eros is motif, MW%M

L

love =9 -l' ;-; e J '
1 an nvm v ﬂuwuﬂwuh u-ﬂ.m mly.
God (the one) h-_f.omll' only in ﬂum (Iuiol)..-

hnjomdthmuithmm m,"isthmmndmh—-m.

Suffering (3) "1 .2

One mast suffer for ‘the other = this is trans-gthicel, unjust.

Just as the arm is tﬁeorm__ﬁhmhatomfutocmthanatof
the body (through hloui-l-tting),".olu.;olrtain ones have to assume suffering
for all mankind -- and this is true religious genius -- Isaish 53.

(Cf. blood-letting in Poland)

E When God wishes to bring cure to the world, he makes to suffer one pevx,
( Yivywon PYwmp Ay
E We can never reconcile ourselves to this.






(2)

1. Those outside the city sre the pagans with no religious belief.

2, Those in the city with their backs to the palace are the ones with
religious belief but with wrong ideas, either as result of own thinking or
of being misled. They get away from truth by walking in wrong direction,
They are worse than first class, and may have to be killed. This is Goyish
viewpoint -~ 1ike the Inquisition ﬁﬂw men for hlﬂu wrong ideas.
| 3. m»&oddmbammmﬁm'tmuntm_
Mnnmtuuotpioum.uhoputmﬁmmmp

4, mnﬂoﬂkm&phomwmhmmmm
idu-butﬂ:h‘tmﬁ-ﬂh ﬁﬁtmmmmmm They
hﬂmthMﬂuwt&MdMnﬂsm
hmwfﬂmw mmlﬁ:bmligimﬂm.

5. Those who have tbnn@tamingthiprhnplu of religion have
mtaul];nhrdthtnutihnh '

nen e n-:-u...uwm questions

6. Bonhoknauo!‘nt&plvsml.‘r_nltunmhl found the proof of
everything which has a ptoo:t, aulawﬂu truth of that which can
oﬂ;hapmnehﬁ“mm'mwmhomofmﬁng.
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Love arises out of knowledge of God. The kiss by which Moses died
is the fusion of our mind with God's. This is the high-toned religiom,
in comparison to which the ordinary pyy3y is 2 kind of blundering,
stuttering approximation.

lmhu*oligionaceotdinc“hhlspomptionofﬂed This is
uwoﬁmm&,&ymmm warwsm,mmdnsh.
hmlymimmw;auﬁ- '

The piay —mmumndmﬂn:m Yaw .

ove: s S S utin 48 - el MR, ALMIDRLe of e
psychologys This is pagen mysticism as opposed  to Judaism.

10/8

s 2

The God of Spincsa is uroly t.hu“m of necessitiss and removed by worlds
fmtheordﬁaryﬂndofrol!gim. muntthoondnrhumnahamto
arulintion:ndlghdaoupumootthaiohauofmnaiﬁisthlthom
by the intellectusl love of God. )

Each man is fres to fuse with the Yyypn Yap o the extent that he
desires. He may perticipate in the pyay or disrupt it. This is a certain
free will,

Two types of religiosity -~ Jewish (ineluding Jesus) and pagan. In the
tmmmmaedmmru-mmﬁuotmmuwo.
There is a certain distance maintained as a sort ofyay w447, In the pagan



(%)

type, as in Rambam here, thers is a mystic fusion with God -- and the main

duapumtnvmhntmm.mmummdumwﬂmor

a PY27. Death by a kiss is the symbolic deseription of a perfect P1aY.
These two types have been called tiie most important difference in

religion. One is for :uri -~ the other is a Gmostie, contemplative ideal,

for which living is only sesoniary.

_ &lhlomthmm“otml&hmmuw t.h;.-u :

Goyish, mmwmuuﬂ.mvﬂhﬁgﬁf“ﬁg*?)

-uysminwm P“" Mmmlm mlihil disrupts

th-mimwiﬁ&d Milmtin. hmﬁuummam

momu-tunwh-mxmiumi-nu.

- P .

10/14

n:nwofwidmo tﬂtmmmiuﬂﬂmlmh
proportion to his n'l';'i _mmermuwth-mmm This
s pagan gnostic mysticism -- almost magic.

Ordinary man's raligion'.ﬁ not an A*70¥ ATIAY - it rests on fantasy
and imagination. 4

&mwﬂhppmuhuaﬁhmtthhhuofﬂd; When he is
thinking he is protected. Thus no providence for the unlettered. It is
outragecus and scandalous.

Ho trivializes man's hervism and tragic nature for the sake of his
intellectualisn, Complete misconception of problem of evil.
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10/28

52

The NWPIT is almost completely & cognitive relationship -- still it
has a moral aspect (which is his Jewish background). In God's light we ses
ugh{--m-mmm«.naud'.mpmum u-mtra-ib.rthtnod
hﬂthns.umohunanvit.hdﬁ-—hmﬂnnhthcatrouuul
mpporttobomka-thhhaddp‘thltn&“nminthduk
and alcne, Gud:laﬂﬂl.nt. :

mmgmmumﬂ” PYaY ;um 90 %ov. The
nghtmohnm:num‘
mmmmmwummu

( Imaginative ways are external, threats, ete.

E&muyhbnﬁgr:ﬁndmﬂ’,mtwm

Om-uthmt&tub-hhumthtm.wm.mw

w.mommu;wmummdcdommnmminmum.

Fear of Dord is one srnt ohjnﬁn. All ritual acts aimed at
achieving ME7Y . g \ '

Other objective, love, is achisved through ideas and doctrine,

53 == not important .- gontains his P90 on certain terms o
introduction to 5% which is important. powR 10N
apis -
70N -~ means excessive, especially of charity.

2) to those with no claim on you.
b) more than is necessary or is asked,

Creation of world is 00 from God.
APIE. -~ equity, to give each man his due, according to his lution,

distributive justics. :
'hah is moral term -- not paying debts, bntdoingmn thmtht.
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There are two needs of human spirit -~ to which there correspond two

~ coneeptions of Godhead,

The God in the highest image of men -- the highest aspirations -- this —
God of the heart is ineyitably anthropomorphis,-- the God of practieal religion.
There is another much rarer eomption, which 15 necessary for all its

rarity -- so thh # thoonophh. wstio, bost:m cnmcpt; thonah of no use
nﬁmningformmhﬂlm !ﬁ]l’tsinﬂhponuhloin

small candimt-lih qmdzﬁa. _ | 3

S, Philoo-' .90 _Verge _ g who ars hal
P 2 KoV "_’ at of Gn ... ist !hit othu' Gﬂd, %o be the ground
of all things, mnmtboofth.mtnmofthu mngu Alvays "the other®,
“the not-tlits, the not-thst - 'm_u antqrqunhth.m ¥? - can arise.

Tuis is 2 real division <= what is the comson demominator of the two

goals? Isther-aplm'lﬁm Juufwaasno. :

In the theosophic God we get ‘boib'u-uin paradoxss.

.LJH .

s mopmorofaadiamnmmmurm-mmupmumr

( T glorify man is not uthoisn. but prsiso of God by impliscation,

Gpdhasnasunl-f-nocmtm. Honuhaistu—lih'mmﬁ ideas.
But even more God supersists, Hni;nnidu, sqy-ou.anlymidﬁ,m
other ideas., This do-nol_iua, de-superstitionizes him, '

hnumﬁnhmuhouidtha’ungmlththhphhrinMcm&o
most Gnostic philousopher -- couwpleted his eirele.
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Rambam says you cannot have attributes of merey, pity and love without
a body. Therefors God does not possess thess Attributed
There are immanent attributes, not transitive -- 1ife, kmowledge. will,
power. Rambam pitilessly attacks this also -- and ends that 1ife is the
ontrance into knowledge. T i’_} P
| . ' | & ;; 4 and ,gggsqaan-m.d positive .
attributes “W te ]lis nlq'thuﬁ tﬁi’t thc anbr ltﬂ'ﬂlﬂm sre negative,
e 9 r o0 ol 3 B

- -+ -

hsWWoijpMmrhmmd&d‘som-
mmmmmmmmmfmm ﬂtt.huoaromt
neoessitios, ommmmm e
s End of chapter is th.ltmmd uédl t.hw .‘u rudluny and muy
( unknowa. - B

Enowladge and ﬁé;"m'sod are nggnum '
SRS i | S N |
Y/ | 12/23

1, God's attributas are his actions.

2. God's essencs osn be known as such as possible, from a speculative
point of view,

Yoses has asked Géd'mfnm'—toknwhhatmwtokm'hh
essence. Both of these were answered -- as above.

Whole controversy over phrase |
} : P2 13% Yonvy nisve Yo wb

Opponents loft out  wa%, thus damning him,
Adherents left it in, as an amelioration,
(“i Pe 79 b)
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These subtle idess cannot bs understood by ordinary womis.
_Il_tnrdu'bong.ﬁodhmt“._umfiq-&_hm,butthisu
not exact,
We mean he has no  11'pY hwm“dba,.*nnullhhh. .
!halr!.tl-uulom Wumd@u-m o.l’.i‘.h.tnking. Every
thought is & unity -- onci:anpﬂnmmdonohsunjm two 15 a
- unity. Pi:{\ﬂ:’m utmmiulmim that wuuldnko
;'m.m.ouﬁ' wmughtdq"hm 'hutirilm:idemthouht-
ﬁ.uninmhﬂhthhuf Mnm--nauﬂtpantheists.
Wbat icind of One:ds God? o
motﬂhincﬁ;ﬂ-&ﬁﬁ;taﬁhwmmnm
-mm—m&aﬁmtgﬂm r:
Mmmddmmtm%nmm,zgﬁmwummw-
or any other sense, h%otaﬁuulripuw : P
mummmm?—ﬂéutmmmwusﬁaﬁm
agnosticism, mwthenam
Thhmnvwhw(whiﬂhdwmmmrorhm

God has neither E:I:iltenul.l Unity, or “Blernity,

.r

57

Existence, in a t-pml-apntm sense, is an accident, imidmtul to
'th-rulmt.mota n!aa.Mwbouﬁto-uhsm.

But hrﬂaﬁmhﬂdithmmcﬁdmt because njaguﬂ nuvg.
are identieal. Thus God is n\g’;‘b :a'ltlb-\lhilowo::rthingaluh
only pwmvzpb oom . Whtﬁnﬂlﬂ grows, comes into being,
has 8 nap . God is different -- and that is all we can say of him ,



(
{

g is the "ichts" than the "nichis" --

(
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Leibnits — many idess subsist in God's mind but mot brought to
existence. Only those things brought to exist which are compossible —-
which can exist together. Therefore this is the best possible werld.
Voltaire kidded this optimism in "Candide.”

God of practicsl veligion must be @ glorified human being, the great
heart, the growing suffering God — not soms abstract utterly other,
unfathomahle, 7t Lt ‘l} ' R

23

Negative' mmwpmw.m uvvuiﬁniudl

mumtmwwmmmsm‘m-uu
dup.rthlnmoﬁimrylifn, R _

Individusl — not mersly "not ﬁiﬂ:tbh' Al dontaintng soeh: & wity
and entity 2s to deseribe the I‘blh‘m of every person.

So the nsgative words about Gud;re the same -- no existence means an
existence deeper than any mere plvlin;:l. being which we recognize.

m/thini R o nﬁnhts

Mmuylmtmhtias‘ﬁhwmm‘aoW—mtm
The latter is more basie, |

God, sgys M., is the great NOT .
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ch, 58 |
‘By imowing we don't know.— becsuse it is blasphemous and alse - sero
to talk, '
Bntbymtkm"l.n;-yoahtgintahwr This is thqmmptionu.
!h&l!J'gnqy.mmianhhhulgu!da:.‘ i ﬂ ;
Hrkmmmrmﬁmtwynqwhmmtnu.

It'lmtcplint.t iner:
thnth.paalt‘hlvhibh

85 b @ - 42, '

We mmu-awmmmtmmu - ﬂnrcfm how ean
ons attribute po:it.i.u thinpua mmmm is unknown?

In order to have fdnfmtim you:,ﬁst have oal'pleﬂv - BADNM 0T
which God does not poan!l's _ _‘,;_\' .
God has no BYIPD e
God cannot be defined becsuse no M337M | he is an ultimate.

| - Ya13R Apen )
it is impossible that he shouldn't exist '
negation of & privation -- V1yn n¥yvhe
"9 ,%n23 &% oo wy :
Only certain kinds of negatives .pplmu. Absclute negations -
such as: “he wall does mot see. It never could or never will -- it isn't
in the nature of the wall to see. This is the type of negation which ap;ﬂ.ie’i
to God. | :’
_ £
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Mirrors in Conmey Islard which caricature our faces -- other mirrors
which glorify our faces —- God. | |

2/24/43

We cannot know the reality of his essence - all positive attempts at

description are impossible -- mm. what advantage to t.ryingr
successive stlgaa ofmgtioi;n d.. e whttover tﬂth is possible.
The via mpuo‘hu muf.m careful stndy in mcr fgm each neglt.im

nl,ybondo. Mtwmﬁﬁmnl‘hﬁyhﬂ:hfshforhhimrm-

#

-~ '_1_.-_

There is & less ﬂearnod group qhon ‘umnnoo 13 more blank -- these are
indoubtvhotharanattrihntﬁm toﬂodmmt-— and a thir«ivhou
eyes are completely dark‘ these nfﬁu posltim attrihut.u.

1. Godis not body s M"

2e Godmyormynotboﬁody
3i G_o_d---‘ls body -~ mt.hut w from .-’nnd
4. God is without emotion, in adaition to haing without, body -
he is closer to God than #1. :
5. Anyons capeble of making more nogntions, on basis of proofs, i
becomes more perfect and closer to God ‘

These negations must be mede on hasil of at.udy Let us not attr:\but-
positive things toc God which we consider porfutiom tor us -- which are
the deepest aspirations of the human heart -- we unmt attribute -thoso to
God because thatmuldbonkinghhm (This is not the God of practical
religion, )

!hou’host!umknowisthntnknoumthm Mm_g{
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3/4/43

(m argues agsinst the humanized God.)
1imen aew '

TIM* is despest ides of God —- nuuu-u-a@umm—
describes orientation and !.ntc;u‘lﬂ.on of parlouu.w. It is dup word.

mwmm mﬁ- "_ |
t.homﬁhuntm ' |

™38 -m mtmumwuuu—pmhuy

In these n--mr .ncuuuoo-bimtim- of moods: Infinitism
and ineffstlism of ;Mluqtou. together td.ih speculism without
regard for established theologies, wuﬁmmum
God. Deus absconditus hlllbih(l to&.l men h thess pY4%9 .

In Hua» Godhducribodnmm La ,{/;« Hv{ E"d.:‘;
‘n o' -- pollti'l '5- | "-"‘7‘-{ )

MWD YRAY 1R RIDI )
1INy TR ]’l'l m ;
MmYIne? 230 1%y o3 abyl )-
npT 1 1w ;
mrera? nvesn s 7
Towards end God becomes humanized:
3TN0 PIITY Apax
Ton oY o113, ste,
In p%yp 1y1x also theosophic God out of time and spece
Y57 nI¥3D vaNEY =~ 933 Y3 93 owed |
8113 1'v0r Tab
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* 39 @IYZ TInYn 9¢

-~ halfway through 11_-‘3331 132 %hx Y
These are pan‘tblim nnd theosophiss
TR 25 Yy 171::

JnveRy Y& n¥%nn (o

Just Like Rambem | buinninsmmdo; beginning in time

AT

‘ot A - "I'B""Ill"l ahm 'rP t'm
g, o  mo *-pmr-w
22 1% 1~n71. pi’b qﬁt ;su

tplthl tam used MM W a-r" - 3310
camot b.npplhd L A
Unknowable God i.a thuis him

L 1Al 2
Yan pvavns 1§§i$5 17°% - Yo% Yvaz q3vm 15 Yy

Hsnhthopottg.frmabontﬁnd-douh-md

men or not?

E These poems are high, phﬂosaphin speculative abstractions combined )
( with deep religious emotions. ;

Older absolutistie, mystie theosophic doctrine -- that time and space
are unreal, an interlude between the before and after. mumiﬂ*uf
for instance, by Hegel who sess man's struggles sscending and -

View that God needs world as wuch as it needs him is ths more human
aspeut, for most of us.

Both these views have validity. Most of Jewish literature and theology
based on view that 1ife is real, important, great -- and God needs life,

(Royce vs. James)






PHILOSOP

Either man is an animal and ethics are laws of expedisncy -- or man is
angelie, and there are unseen laws, Jewish Ethies is on side of the angels.
%istsche says ethics 1s Jewish snvention -- poor man's invention,

" Plato's "Gorgiss" --

_;‘

Good + evil -- partofmmnkdnguum but also making
us paralysed animls. "Conso: ;;‘_'”:m-hmetmm.

&-unm@&mumumawmwu—lm
'w.p-umu;-uur hmmmumm Are. they intuitions
of the heart? (mwmmhunut.) '

Two types — lpims Bobbumdlluhhhhm Kant.
m-rw mmmzm..mmumt
Wuamwm-@-wm hutthnthmt.nll.
mmm-wa:‘j“tq-.-mmx.mtrmor

wmmwmuudi‘wmmmm

Abbott — “Kant's Theary of Bthies”
Mckensie -- Outlins of Ethics
Seth -- Ethieal Principles
Sedgwick -- Methods of Ethiss >
r.mm_mm
Jo S, Mill .- Utilitarisniss

W, B, Yeats -- Ideas of Good and Evil

Herman Melville btoke his heart on the problem of good and evil,
Emerson had no idea of good and evil - he was 1ike a flower.
Greatest master of all was W. Shakespeare. Iago.
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Horals are an lmposition on mature -- which bas an "is", not an
"onght to be". Morals reforms and deforms nature, Other scisnces deal

with what is, concerning whose reality there is no doubt. Ethics deals
ﬁfhmtlm:tbutuhtoughttohi. Das sein -- das loll.n.
nmuauuwmmw-mm..w tying man

't Ged? mﬁltmtfhwffﬁmmm strong?

'Ihnr%o,%ia mm-mwwﬁuumm

so ) ’ T Y e
-l - ‘ » 5

e

m&mmd-mmam.adpwwu-wm
of envy,

Tvo attitudes —- mwmmmam Thers 1s a passage
in Talmud which links them -- atubmmmmk. The underfed
h-ﬂuvul.!.hmtumwud ‘nﬂ.&mhmhﬂnﬁn and
is true ethics, hmmnmmmucfmummma.

Nature has an appesl to the heart of everyone. Gorgias “He who would
truly ' 1ive; should htmd;bw‘éu.pus.'nm.z. Ethics is & denial

and deformation of nature.

Plausible as the voice of the tempter may be, the Jewish answer is that -
there is another realm bayond what is -- the realm of what cught to be, which
is higher and better than nature,

Rebellions against ethics taks place even in the best-diseiplined of men.
James says we need "a moral holiday.” And from this individual revolt, it
spreads sometimes and is raised to a principle as in Machiavelli, or between
states in their relations which are completely non-moral and unethieal.
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Utter relativity of ethical standards is the great denial of an ethical
science. '
Ethics denied:

1) Bach individual a law unto himself
¥an a5

*

2)lhnmnlqunﬂ dﬂﬂﬂldﬂhlﬂtnﬂlﬁﬂxlunn ﬂnilhnuﬂ;'luiihn
mw-hoMtuma, ma_ﬁ"i'_.

Jimommmwmmm

h)h&-munrmmﬂnwmwmm
been considered good. hmm-ﬁmf

5)n-mmummummummdam
laws. Smdpv-angt.hmumhuhrln.

Old Thesis:

mtphuuopnm.m huaonmtmmtmtmd (peychologically
and biologically), as a system, 1sllﬁt.clomihrlppruxhuﬂwd.histaﬁunaly“hr
Jewish Ethies. Thhsia!uaulona&rn}undoncﬂ other systems (Rigorism,
Hedonism, .u.)whmﬂ-mmmummwm_m.mm
in 1ife-idealism (that 1ife is géod'f':-'- and thirdly on the belief that
Jewish ethics conformed to the most objectively desirable system that we
would think up. ' ' _

But no longsr so senguine. Reason cannot be convinced by ahy proof
of the existence of an objective ethiesl law,

The heart's sincere craving for it is the only thing which suthenticates
truth to the intellect .- says Henry James, Elder. We camnnot know, in the
sense of proving intelleetually -- therefore, the old course is too cocksure
in ite proof of the first principles, of what is the best objective ethical
system,
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mmw&mmmm&mmhmlrm xmmm_
Jmmmmml &nuump-duumpmm
dicelplimhythopmrofms. htnhmthismisuhim,n
_"ummmtnmmmmnmm--ﬁm The cake
iéo:mmmthhmn, in order for new genius to mprear with new

-ﬂnltlinuqum Mu. mmnfnxonmm.rm.. '

thohttormmum%%hﬂnﬂyoﬂhmm

& fashion can mma&mr“ pg;-l.-ﬁfd-ﬁnium of mores) -

pg. 19 (whence mores arige) -- p. 2 __.Qmmn nn ruht) “= P 29 (folhlyl

u. 19

are true) -« p. 59 (formal. d-ﬁ.uitioal - P 76 Ims hl“ auttm-ity ﬂf o

--b'-\

facts) -- p. 79 (inertis and rigidity nt mores). i .

|
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Mores cepn make suything right -- take sex, for example, where relativity
of mores 1s conspicuous. 2%

Chastity in woman is upheld by most civilizations and many primitive
peoples -- but there are stiriking cmptionl - 421, 422, %23 gives examples
uhmmuagawnmtmlyapprwahmnqum '

Incest is regirded as horridle oy Pdon e anrgq;. Rt et Py

especially l&m. Mhm&ﬁ&npr tallraqn:l.rod. 480,

= 3 “J

] + Jb- TS o

483, 485. 2 1. :. f_ ..H e 1 o e
Pederasty - wu&-. mﬁaumm mm.nm
muﬁkmﬂwc&mﬁuimm. :
Prostitution - pu‘pmy wuqu. or somstimes tolerated —- but in
mmawphwfmgg}nnm 529 Lupanars were

_provided in middle ages mfn,a_?;mmammwhm.

Diﬂnothdhhtm:
Custom-godes i..aidyt-porhnt to dinlplin. early mht.hs,
munwmmuitmw;mpomm
suppressss individualism. memdus arrive,
mnma@mtngulmmtmaduwm.



(7))

10/16/42

All of us, even the proudest, live mostly by conformity to custom.codes,
mwmmwunobycuvdy.mwmmm Mores are
relative -- that is the great tragedy, because this most important of all
‘questions cannot be solved.

g - -
-
="
1 oW
. e

aristocracy of the past. All hn;ni Groak aads-mim Jewish
marrisges were wm :

Equality of woman with man is d-nill by luhrn mores and rational
ethics -- but such oqunta' is oﬁm njoctad Iv the women themselves,
especially India,

Coyness ofmhmmzﬂlym-d\vom- mores -- reluctance.
But the South Slavs reverse this. p.366 ﬂnmmthopm-mod

Modesty -- hdeupun-nmdmbath-dhpthrmhdnnd
nobody was disturbed. In Turkey a woman cannot show the tip of her nose.
This is patent illustration that mores make anythihg right. What is the
rightness and wrongness of behavior?

Bundling, ss distinotly Ameriesn, p. 525



f
i

(

(8)

"Enowing myself as I do, I mistrusted him,"

Evaluation of Lifs
That is an index of moral progress. Today slaughter is condemned, even Af

accidental, But even in advanced civilization certain kinds of slaughter are

.littodontofthomrutndp-ﬂithd. Burning widows in India, heretics in

apuin,witohuhhMMmlﬂpuﬂ&hdh:mnl,. 5
mmzm nu.umqmsuum. m-ud:mmaor
lumlsonmuunuotﬂpm meenim
mmmwm“ummmmwmummm
&ﬂmkﬂlwhabuﬂ (there be is @ hero,

War killlngl:l.ght.h. oonsidaud d;l.fforout hluuo otn hﬂrmﬁ.ﬁ -
war ideals, Mmaommummwuhmmw-i.e.
hooﬂngoﬂhdof!aﬁorwuhtmsmmﬂdmthmmud
or extenuated, \

Bo. this differenas in' fealiry DUENSEH men-slaying/Ss and out of war is
purely and simply a diifroim of moress One {s #lloved - ‘one: isn't,

Mnoumw;.m{%mmhrmmy
uwummmn&tumm. In Japan, contrariwise,
m»mnw:lmw.mthfhm.

How do the mores achieve power? and obedience?

1. Rupootabilitw-dolhpm 1890
Man, like dogy, is a herd animal and suffers from being different

from his neighbors. p. 95-96
2. Shame ‘523, h'ss

3. Active persecution 95, especially 232
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mumhwﬂ&mpmmmmmnm
without gods. "If there are any gods they have no concern for mankind."

We should want to be happy -- is theme of Eplourus. Get rid of
vain fears of the beyond. Ithnmtthomtpmtdliﬁng-
also apmtm.;mnmotdum. Midoh makee it mﬂ.md and

3 s
e A

m-mt-um:m»' LTI S .-=_-.j?
ﬂhvnnﬂmtohq,m
z)muuﬂnermdn;uw-f‘m Pater
B)Ww m;ﬁmun{m.suf&iﬁsﬂﬂx
Gontruuniwith C‘aﬂﬂ@ = -vbpenlhddonrotorphm
*hogwash," Mdthuthlhhmvmuqls—
ammnwmedarormhmmum

and goodt

Ithmngtommwumnluqamlmm
It results not from frustretion and defeat. Ithml;hnlthypﬂl-.
It is for the sensuous and also for those who are not. Omar K.
and Eccles. are not hedonists, because they come to it as disappointed
transcendentalists. Trus mood of hedonism uttsred in three words by

Aristippus, when he was reproached for too much fun -- "I have, I sm not had,"
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Pleasurs, positive or pals, should bo the end of 1ifs. No wastage in
SOStAtia ‘devotions. and: 12sa1 stio saéritioes, This 15 the anti-barole
'm-mmmmrotmrm“rmmmumum
toth.-mnmmmu-.

hn.qumt.mtmmdﬁhphcm mmw
mmmﬁmm r r-~_

“1. B --.l'

for ideals. ii;ﬁuitwin_%mq'
Esthetic hedonisa.

B.mmautm‘ﬁfuddh
Mﬂmmmnb&gmﬁb
mtommmmm:wummdmpm

&utm&mlmningorliﬁ.htouodlthntmhsm
by the senses. mmwmmﬁu;um;«c&mum..mm.
is in flux -- no sbiding thing. Pater says that only real thing is the
sharp experiance of & sensation, 'dt’af;;lifouashortdaya:—andmtlto
have experience is to sleep befors eveming. Make desperate affort to
see and touch before death. '

"'s
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10/29/62

Zpicurus
-mmnmmmm.wmhnr thhshockswrsmor

transcendentalism -~ when ro'n not hungry, ‘but when we're hungry we agree

with it, hnthugotooouuh:ulmhlrdmthmu@hrﬁmtﬁthm
a‘s

mwu;wﬁ»m, qm--.t”m it its

s 4

worst name right W, hﬂﬁ‘t"ft'hﬁmt. * NATIC R '

»

&lhu-um.upmwnﬁnﬂivmﬂdaoziturmdmﬁm
"Hhatever 13.-:&1:«17. mmm.;gm' -&bbu This rules

-\‘1.. r
. A

out soul, mi'm et&. lbmm lﬂ 3”%1 mlita' Therefore

_'lpimominhuadmam wﬁw '-nismt derivable from

'.|.

any unseen, spiritual, m. "The 4 Xiks Shh toaecistent. Only true

 reality is what we can u?h nm,,+mun&genu. soul ars not gonerically
- different from body -- mmnuﬂefm mmm'tmmum

in natural sclience -« on]; ins doc‘aghn of living..m desire for happiness,

M!;imnd.anihptpoephw;hm Mmhod.uiredtowathh
fear of preligion, upochlly the rou- of death, lnd concentrate people on
living this life. ﬁthrawdtom-- 1) God is serens, shapnlyhnt
uncormected with man, 2) ng“:: without foeling and conscicusnass, hono'l

without interest for us,
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Seth on "Hedonism"

1) The hollowness and wordiness of transcendentalism and religlosity --

the weaknesses into which these degenerate sometimes -- are nowhers better
_ ummmmmwmhﬁummm«w-.

| z)spmpchmxgaium.wmﬁnutmm
muonmdmm. &nﬁoﬂ?ﬂmtuﬁa“&htplum
u!lblppw %0 2 o ".'g--‘ f'--...

m;whm____ mmutt.-mmmr.u:
friendship. nmumun-hh-.mwwauuu.

P2 15 absolute for the Jews and Flato —- written in the stars
for all men to pursus. M—ﬁy‘mtwwuwucou
mumry:uh.ppmn.nuoa. mm&mghtumror
itself -- noy sin! Intheiduetjutjﬂandethgmlm-ll-
Epicurus is really an ©UY1VP¥9R  because he deniss they are sternal

verities. _' S

The limitations are obvious =- it's i Feligion that preaches
resignation, withdrawal -—- d-ubmt-:;avou- heroism -- preaches
“undisturbability."

Psychological fallacy of hedonism is that when you set ocut seeking
plsasure you'll never get it -~ if you don't seek it, it will come as
an escort to other activity.
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Random House ed. "Epicurean Fhilosophy"”
Pe 19 =~ aim of philosophy -- Flate, mtdm.:mazz?

interest; for Empedocles it was attempt to'find peace of mind stapaois —

self-possession, TR
Pe 49 -~ Epicurus makes of philosophy a religious ethiec -- able to

hul-urrm,munmt,munmnn.

' . 30-n-m should boghin ltﬂr philosophy (i.o.r practice a

mm)mmm%mmm. This simply means

not. to postpons Living. As e grows eld o will be young by virtue of

mm—mnmﬁmbmmmamt

is coming. S --{'

ull'r-

hﬁﬂhnfonnd-dn-ugimo{j : andl!mbmm
hmmtm'smmmunwm&om&ﬁnﬂnﬂ;
achieved. Butthhhmoﬁ;mtm-!ﬁhdtomﬁ he did
mtmt-mmlingﬁunphumtomdum--honnudqnht
pmmtdhppimlumtwwtm;hmlhdmw
Pe 30-33 - Death is nothin‘r"b un bouuu it i.l the deprivation
of sensation, lht.nho 'ﬂotllknu'n'n;ottodh-o.lo—

lst's be cheerful about it.”
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Sitting in judgment on others is s great cause of evil, Tho"!h:d'"
would tend to discourage this kind of moral-gritique.

moatutﬁothltmnmh-duﬂlwmd'hndonblaamofwﬂ-
mitmmhopolosmforyoumdhatﬂdwqmt. This sitting
in Jndgl-nt u -Jma:_i bmogmm w2 4t 15 egaistin, aeif-essartive.
_ugtummn&mwmmomzm
Itu&-v@dwllmmm-
mum&mq‘rmmaw“nmmﬂmm—
Mumﬂhbdﬂtd@ﬂmﬁk(ﬁgﬂd M“ﬁﬁ‘m.‘wmum
Mam&hﬁp | > :

Jupmlnsﬁmtﬁdotpw Bﬂwuthomotmtw-
ﬁmmrnmtnm,m&umwm.mtmml
th-nl\ruinthodeumm. %yﬂ;, leave the congregation out

=% e J-]_,~

Ly

and denounce oy yourself. ~= 1ike the religious genius of Is. 53, Consentewte
ouyourulrudt.hatwiupormdd‘aktodomm. The three supreme
mp.otmtmauu.:s,p-nmmmcnn.-mth.mmntzaml
thronshth-nm-thqﬂlhtgdﬁ-dm,
This type of self-hstred is sublime. At the other end is the rensgade.
All our virtues are dictated by self-interest.

Kant -~ act in such a way that whatever you do could be done by everybody
else without hurt to anyone.
Self-judgment is the first step towsrd this high Kentlan morality.
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Coursge -_

Vanity, pride snd temperament, account for gourage in men and virtus
in woman, whcnlhbuyhthmpﬁm Las Rochefoucauld says,
it's true of me, when I went into battls. This is self-examination,
And are probably more widely applicable -- hence are revelations of human
nature. ; i

Nemanialty 4246, p. 43

vammmau,ﬁuwumm.

#52, Pdﬂ? ‘, . :

wvhmﬂbﬂde‘rﬁttﬁﬁmm
mmlorwhmummumqm

Pride #36, p.. 15

It would seem t&t mmo.....,hdumwm. in order to cover
our deficiencies,

#303, pe 99 _ 228

mrn@podww'dtfbﬁudnln;ngmlmnMnn.

#37, p. 15 o

Mnmmw:mﬁr&mm“ucbwm
the faults of others. g

Our reproofs are not intended for their benmefit but to show curselves
off.

#462, p. 143 :

The selfsame pride.
Generosity
#2546, p. 81
What looks like generosity is often no more than a disguise for
ambition disdaining the small aims in pursuit of great ones,
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Jemperance
Pe 177, $25 -
Abatendind 18 mum either by regard for health or inability
to eat a big meal,

Pe 169, 4
Homﬂdfdnutm. h&lm:dtonhourulmill
P 97 mj :
!odmﬂu‘.uoﬁpondhﬂlﬁu, updﬂvm sloth of
the spirit. ~ . - SEgiY
Pe 9 !1?-13 £ 5

Mhﬁmﬁu)wivm‘hraquudmto
m.puuummw:mmu
muvud;-uarmotwmwmwm
wmtrmmmn.ﬁnmmhmrm
Pe 19, #54 o -
cwofmm: was, aneng warly pailosophers, & form of
revengs against fate fer depriving them.  AESSENTIMENT. .
'(mﬂmummmm
for Christianity -- violent jealousy,
people like Paul envied the Romans

and blackened them,)
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P 21, #55
Hatred of favorites is a desire of people to acquire favor for
themselves. We have contempt for successful rivals.
This type of contempt for wealth and position is really due to
an inability to attain them,

[N B )

p. 115, ﬁjﬂ y REA -V, R
Whm mat mmm :
P 83, f250 82 VAR

: &uﬁmummdemum»to
dominate othars Prid- 13 nawr hettor disguiud tlnnntun it wears
elosk of humility. Au u-m:.u wamn pride dahuis itself in order
to be exalted. mum&mt.om-rumur&)
pe 49, $149
%mmh ﬁidu.‘u-- it in double measure,
p- ‘*5, f1
m-ouMumnm&mdmnmummmm
themselves at all. |
#63, p. 23
Hatred of lies often dus to unconscious desire to add weight to
our own evidence and gain for our words a sort of religious reverence.
p. 185, #9
Faith in ourselves chiefly responsible for faith we repose
in others.
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1/8/4%3
_m == Power of fortume is in all our achisvements,

#4670, po 145
All our qualities are unstable and are almost always at the
merey of a sudden orisis. :

Pl

#323, pe- m ' u (o
Ourm&‘th- spvrtpfﬁhmlmﬁtummldlypodn
#, p. 172 e

hmfapmm”wmwmmtm.
(m-ﬂhuttotﬁlmrf&dhl-) ‘ '
#58, p. 21
apmmwmunmmwwm.mum
orthamorbh-ism.‘lrdnl-
Even if we rule umeirmﬂnnu themgotofourbolumr
(residuinthnuquii:lbriunormpnim,hhiehhmta-oralt.hinc.

If we subdus our passions the Sratid A8 diis: dol tisks wailoaas
more than our strength. ‘

#291, p. 95
Men's virtues like fruit have their seasons,
#43, p. 17
¥en often thinks he leads, when in fact he is led. While his
mind (moral) takes him in one direetion, his heart (passion) takes him in
another,

~ The heart always outwits the head,
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#1177, pe 57 #5, pe 3
We can no more guarantee the contimuance of our passioms than
that of our lives,

Shall we really say we are helpless in face of our passions?
Whiere is education — moral pressire -- reshaping of character? Can we
fres ourselves from our passionsl ' |

bm.ﬂt“th%hhhuhwmm
mofthomd.m MMMhBQMMMlﬂw:m

passion :I.t.ult.. ~gE = .
" ol : ! R

!!uun hnrt zivu birth to umniing ums of Flssim.
#192, p. 63 ' g

Wi our Vil abililon uelbe Clagitr qg:-'sglv.. that it is we
who sbandon them. o B il S5
#1991, po 61 - 3
The vices ihiﬂh_hauntu&!g.if-’s Journey mey be compared to
dvng st which we mst lodge - de&ouht, if we were to meks the trip
again, whether we could avoid ﬂ’q.

Is there one common denominator to which we can reduce the
passions?

#2, p. 169
The passions are in every case nothing more than sensations
(warmth or coldness).
b, p. 17
Force of character and weakness ofchmu'urm illenamed. They
are in truth nothing but good or bad physique,



{ 299

443, p. 149
The most viclent passions allow us moments of respite, but vanity
never leaves us at rest.
#35, p. 14
A1l men are equally proud -- they differ only in their opportunities

-ndmofdhmnﬁuwidl WQM&”MJ

.A—L‘?

(Here is where edi. can step in -- a man may be made to be proud
ks "
of soeial bm. z.b.)

Ultimate Mm for.t - am prom. tho mtor lhuut which rﬂoln
movements of thnnoful. Itia aonl guarmnto._ Ifuhlva N amour propre
we are dead, lntﬂu mﬂn—hﬁliﬂ'fimnﬂ*m and he is alive.

It is m&nmi - not something for the moralists to rave about, Amour
propre in itself is not evil -d.pmu to what usé it is put.

p. 163 2. .Y L&

Amour propre islovodfmqlt- “ men idolize themselves --
tyrannize their mighbars. " - ' |

It even Joinl forces with ﬁou who attack 1t -- conspires for its
own defeat. It is content to hu;,:_},_gg_,lgu_a enemy provided it can exist.

Amour propre -- compared to sea -- never at rest. This is man. Sad.

E The only chink of hope is that some passions can be developed, which are
( less evil, at the expemse of others which are more delsterious. This can be
Edon-hyappulingto the amour propre, which is the only appeal you can make
Et.oahull_n being.

Amour propre is indifferent to morals -- existed befors morals did.
Simply a question of turning amour propre toward virtue and away from vice as
much as pogsible. This is accomplished by social pressures, which operate with
reward and praise and blame as their weapons.

Amour propre = self pride = Life
M&rslhmam“nmﬁmmmuﬁiﬁmdhium".
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hnhuemtmot-smbutswnhtdm—thommh
aﬁluwmm.rfntumnhmmmqumtnm—-
mw.

-t--

[?,ﬂ.

In omg, thor- is the 'd;rthita spiritual mlddpu exist,

erive. mzmmun M;Iiahep that the
connection m ‘thl nttaml l::s! q:hitul worldl lq,l}h brought about,

La Rochafoucauld onrsimliﬁu ~- there are other zotivations of human
mtthmmm'owo Ilitatioﬁ.mmtimmtm Moreover there is
ahimnhvwi&hth-mmmhmmmmmdumrwm
mthrmmtorpmrandgloryndfm. liomurthoﬂmm
moptimtothpmﬂrﬂaofmmm Somthunﬂp_xiuﬁriw
when nobody is looking. |

. The value of his maxims is that we should loarn to be self-examining —=
tr:tofu-mintano_otfmmhnrt.‘
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Religion
The way to have a God, is not intellectually, but to love men, Most

bumans, 1little more than animals, do not understand God. hoproof'otﬂnd
lies in our capsoity for love -- acts of service and solicitude and tendermess.
nupronrofﬁudninducun-uonntoymmduuyfmyonrm
1ife, dopmd:!.n;onth. amount of Io‘n nulho'for mankind.
It'sumuu-t.m-m Iaummyonnnm
God. Onaintdlld.onmupmtqlt(—nmhlllﬂuonupwto
nnhoodtdalnﬂmmm:.

Fnilosophy

thnmmtfmmthmmtmmsownn
hﬂividulll--thutcclhtotm Mmhnthofulim
thntthcmnlmnimti‘l’!. mmvmttonqmmmpm-mor
thhmnlluhth.faotthﬂthmﬁiatﬂdﬂundmtm:- that
Mhlapmmlvnﬂduth-h{chmhumtut Shrtuiththopr-iu
thtmuumyonth.mmm-uuuusﬂr--mmv This leads
to the step inevitably "dnhnmt",in :pit.. of everything you say about

determinism,

Recapitulation
The world of amour propre vs. thomideflm; world without God vs.

world with God,

Jalaluddin, Persian Sufi mystie, says -~ "Where love swakens, that dark
despot -- ego -~ dies.”

Holderlin -- "Allein su zein, und ohne Gotter ist der Tod."™ But most of
us are alone in our self-love. Self love means hatred of others -- and no

love of man.

Dostoevski — rﬂpomibﬂiwtom‘mfwmm That is love -- that
sense of God cannot be proved or disppoved., It is, 5
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Man -~ without the instincts of the animal to guide him, and without
mﬂmumtombcumutormm-hthehliﬂﬂhyat
all animals., Hence the nightmare of history.

That is the world -- for most of us; without God and with self-interest
as prime motivation,

mmmuwmwm owmwmw
against him, ﬁ,Jmimnted Pane Yo v-mn to rescus their God
m-um;.mn : ) ~

- - = Py

Y A AN AR PR
insights. On-nrth-md'htu- another said that men must die within
hmmmhm.phmtmth-sdm then yielding fruit).
mldyinstom'suuuthowmtﬂrmtodo-mwmhﬁm
to hate that which makes him die to be borm again on & higher level,

htummﬁlmm'mmw-ﬁﬁmt-mththa
clearest proof oF Goder, i |

mmmﬁn&uﬂi@rﬂﬂlmnasmdﬂmmw
for all -. manifestation of this love is the eclus to persuasion, Love alons
will break down selfishness. Force leads only to mors foree -- that has
been the experdience of history. If one be capable of love -- one has passed
over and become the new man.

This is the common treasury of mankind -- the living heart of Christianity
and Judaism. These are the most important contributions to the understanding
of God in modern times -- St. Francis discovers love. Christ resurrected has
such a hold on imagination of man because it is a symbol and supreme embodiment

of human and natural ritual.
We as a people are 2 kind of Christ-people in our sacred pvemv.
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Kant  -- voice of eonseience -- inner heart of some men inflamed by
augustness of moral law -- by sense of free will -- by God,

2 Possible to derive a perfectly tolerable ethics from the other peint of
Evhw. Bentham believed in determinism, no God, no such thing as love -~ yet
( was benefastor of mankind,

2/ /b3

mumm“m luhonthtndno!ﬁuma.

Bm‘:m:;nmhx Mauwwnmm-bym
mmmu[j’fnﬁ—mm Pain, This is the other

school., '!hosomghthmmlcondm.

Douthamldbdhnhnﬂ Mmhswmmtmm
is more desirable than ll'lllth. llllim. power? (Mendelssohn and lieutenant)
Are not these things good?

2) If nothing is good but the good will, what is the good will, which

and does not yield to temptation (such Iils desire for monay, revenge, ambition,
women, etc.) Are there any mem who possess such a will? This is a deseription
of a type yet to come. The worm had the monkey in mind; the moniey had Bach
in mind,

3) What is the moral law? The moral law is the law of lawfulness -- nothing
specifie, but nnl];é _ hat w I you d - :
else and could be made into a law. Every action must be such thet you can imagine
sverybody alse doliig'it, snd its beooing part of the genersl wmoral law.

In this ethic everyone is a legislator for all,

( nave T22IS Wm by ;_hS-; authentic visions billions of hu-u
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The first ides which develops out of the law "act only in such way
that cen be universalized” is the higher idea of humanity, which is a
gonospt far beyond the maturalistie. It is an approsch to a different

A

]".] .]".d’ . j""
th-rom:mmw hichibwlﬂorna-mymin
husanity acts lﬂh wf mm. ] ’._,- )

Second, hmdnmﬂww. Ioulm-mistho
mumhmﬁ_umhmm_ ﬂ!r-.hunphh
own laws, thmuobdlntsmt,hotohnhthm This is the only
way to be free -- ulf-d-mthn.mmotqmmlmm

hmmmm ;Tﬁllll'-l-‘sm makes pattern for others,
and also follows pnttarm‘-'-o;_lt_:thnrt.-.: In thh_.ﬁ are men bearers of
humsnity, vhich is implicit m'adts

i -<3 b

than mere world-order - thqmciﬁma!tho“ﬂn;dﬂofﬂull*
Mum Goodnonhnaprquium.

T Thiwnd, lmnaboinsu. umnli.ﬂ:uﬂ. are citisens of oﬁ;é[ B

Everything else has a price, but morality and humenity are ends in
themselves. Everything slse can be used as a means, but humanity must
not be used as a mean, at least not all the time. Humsnity in yourself
is also holy, as well as humenity in others.
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Kantian ethics deeply rooted im & religious world-view. Therefors,
no objections to any details of the ethic can shake the thing ss a whole.
Kantian othie based on notion of freedom, in gemeral senss of
spontaneous oreative activity. hm must shape ﬂmn, rather than
be shaped. hmub laws fun;np m.:u %o La Rochefoucauld,
mmn-&pmmm.nmm Q¥
m.mmar&nh'*mmmtum.
a priori lawvs - jutu ':'-ﬂnw,dm:utoflm

a priori, nmm W&;ﬂlﬁm
These & priori mnllaum tﬂ. hfﬁmm even look at a man --
nature. These a priori morsl laws are evolved out of our understanding,
our sense of morality -- ‘botm we o.h‘lqihn near experisnce. Take it
or leave 1tum!1manm.ﬂ?nwommhﬂnhin¢mnvanp
to them, A AR '
Thixdly, there is a "Phyuu chnla“ ~-= how man actually lives.
We go to the scientists of h-huinr- anthropologists, psychologists --
to see how people act in world. This has nothing to do with sthies.
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Kant has to show that
I. Ouwr moral reason is & law-giver, a source of laws for moral behavior,

t. ‘Men consista’ol sehse and resson (matter snd fosm)

&. We have drives, urges, sppetites,
Mtnmhtoduﬂmrhlnmobjutmmu itselr,
Qgt;#antim ot ﬁlpo dbmu is hlppinoss.p, ‘

son 15 enbodisd Mmmm 5 valid and
ﬁn'tllm.l o S50 ..3;,;.' i

._"_a- -
o .

c ¥
. ¥
| & = ! ‘
"ih. . J ‘-__,',

b dm a mmﬁm-m
a o b' o minl L 7ak
mhmuaporhoﬁ.

Hoith-rﬁndmmiﬂhnmmih only man. God is not moral -
“ he is holy. m.nhlaamathrmtaactcrmnmrmdu.-hh
'mtoduponbyhislm. L

In man morality oousiutn of doulmf.pg h:l.s sense drives by the morsl

law, y
Man's moral consciousness lhOIl the clash betwsen duty end desire --
would
hhmuhatnou;httodouﬂuhltwnh t.odo. as rasult of being

* ¢ % The only moral value is when we do something out of respect for the
moral law, nntontotmafplm-ind_oiutl_n.tm ‘Moreover, the
only good is that which comes as a result of duty, as result of fulfilling
the morel law - good which comes a8 result of some emotionsl response

_ (pity; love, ete.) is 0.K. but is not snough because it hasn't coms as
result of moral duty. ; |
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Mmmmmuaawhmun—umtmm
comsands unequivoeally and unconditionally. mm;,- imperatives are
Wthgﬁnhl—ht.mntm't&hvnammt“mmm
imperative is unconditional, ocategorical.

m&dhmhmﬂﬁum‘dmlm--ﬁommlu)

of matter h-:!l erm“ hﬂlﬁlwb‘@
Any b.nguw:mu Mnbj“ttouﬁl evaluation,

Moniathupuiﬁtommmmun not under pressure

of causes,

-

e Y el - =
- .
- o

“‘wathdn‘hmrmafuﬁi‘ituwnydom. not free --
thmthonmtbumthpr world wm.fraodou does obtain. The world of
nature is pheriomensl wWorld - mﬂﬂ?m-nm,mmnmbh
one is called noumenal. In that world freedcm bolds, and when we act with
morel resson we are in touch with thet world.

This is the point whieh, Hhrohn._ﬁninmmh-thmwbrmﬁ
and Moses and go to a night club to have some fun.
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Freedom is ths absclutely indispemsable eondition for morslity -- puts
us on the hnl of God, becauss ﬁ-udo- means creativity, -pantnnniv.

nn-n.mnmpmutmmum&qmmm_
mﬂ:thfm,lﬂhobﬁm.} fhﬁifthhhm*m.nmm

Fap “2alyy'!

E

be incapable of morality. - - 4
Inryhﬁn’hntﬁu-uﬂvdy‘w N "'j%,.mo:mm

mm_rmaum.mh-nﬁuhﬁwmm
Pwnltmthmn-hhaﬁhhlhdﬁum“ﬂd

mhhdﬂ“i&ﬁ._%wqmmh

mhmndrmundw.mm

The mcbnﬂotcrnfm Sostalites mmm. of freedom,
mmummmmmmm, since we are all pushed. But
‘whnuobqthmllnoatofnspwtforit (not out of pleasure or
 vanity), nunwmettimofnmtm‘lmld—thmnm
free; true originators and creators.

Man, being a eitisen of both worlds, n-_thutho_huhrunqmth
lower -~ this natural world can be turmed into a messianie kingdom,

'Du»lht'—mndim moral law -- therefore "du kemnnst” —-
you have the freedom to do it,
Marx cannot be explained by Marxian materialism -- because Marx was not a

proletarian, driven by externals. &mnwuﬁnmm“
m_am-mmummr
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1. FPrimscy of Practical Heason

Ethics more important than knowledge and seience, art and beauty.
Though these are almost basio in human civilization, there is one thing
desper s« the ethie, '

w;.mdnm._tpriw mcruntthoughitb-.nmt
snongh. S Ms et TN,

Mm -m-&n'ow-hou.mm.
moid-nu‘l. atﬂow ﬂﬂ.l Ww ﬂltpoi.nt that
mmmnmamuvum L

Aesthitiotim 450 1o.a Wigh. o= ﬁ.tmmmumma
morality, mmtmvm have a primigy. This view held by Keats,
Motssche, Wagner, Wilde: . |

But neither -cim-wr;m;_gp'lﬁd us to the heart of thhé-

wWill, character, iﬁomvih_;h}m,_-ﬁaupnbghnaow- these alone
unludmtnl-"‘p!hi_lowplv. : 5

Science uses ut..nut. B

Art uses senses, T Ay

wm«mmmm&i&.mmmm“—mm
spirit,

(Thers sre a fow men -- Binstein, for whom science is religion —
but not for great mass of scientists or laymen,)
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2, Sood W1
Strips each man of his trappings -- equates the scholar and the
~ ignorant; ﬁmm;mth-p-w. The good will alone is that which
counts -- all else is superficial and external. Negro porter is as good
as English earl. That is the teaching of religion --  o"a¥m ao¥ra .
Wharﬂmmcmoptuunhniothoﬁdﬂ. Thus no man can
houudhro].yunmu--h-mt.hobonguddumoniin
himself mqummdmm '_
Thiththpmmem'ofimmauu. 1m.rrmhnm1mon..'
nntmitm@q-m.mﬁumarm.

.'»"“.I‘. A

3. m;.‘,T-I)A:-._..‘

- -

TH AN

Thomehlﬂﬂtmhﬁnnthampohaorothicnumthnt
mmhaﬁ&mdlhﬂumﬁ.m&bﬁl,hw.
say no.

hn'-h-kistohnmo],mdmmwmum This i=
his 1ife-struggle. &nmmmmmmmm-rm
on this earth. .

hmm-&-aiu_m'@tmtﬁqmms-mmu
nature in favor of the laws of freedom. Moral juigment impossible sxcept
where there is freedom -- but freedom doesn't exist in mature. Therefore
men mist reach for the higher, free world where law of causality does
not prevail,

If a man performs a moral act, over against his natural desires,
then he is operating in world of freedom. He has membership in non-natural,
super-natursl world -- he has a soul. 'n:i:app‘.lintolllm.ltluﬁ
potentially, It corresponds to the messianic type of person,
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Sod and Tmmortelity

In a way, the weakest part of his argument. Sense of God alresdy
given in a betler semse in ides of men being citiszens of another world.

But he has specific argument for God: 1) sinee good man is one
worthy of happiness, because he acts out of respect for moral law and
notrorpcrmlglin, 2)a1nuhcuu113mpinmm.ry.
not hlpﬁ.‘lﬁu (which is the. lo-ellh(l problem of evil), Therefore
hntomm-_‘_\_:, lated a*mwmm-mm
mnm_'aﬁmmmmmrummm

ngs,m'utmuamtmaa. thuhmmn
1“2“33“—-:;&#%“%&@&.:@&
whohinthntspirimlmﬂlr!ﬁinhmglhpl But & god who is
.mu.mmor&.mﬂ;mumupmmdmu
thtkildofhlpplmshhmuli“%oruhm,uhjahuq
didn't get on earth?” ht kindpf hnppinou can disembodied souls
enjoy? There is no ple inthoqkr. Thoon]y :kind of happiness in

hesaven is ocntuplltdnn of God.,c’ ';

Immortality .‘us a muit;r h-cuun it 1s the funetion of the
mwmuumumm--mmmnﬁm
But the fallacy of this argument is that the progression, the growth
can only have meaning in the struggle over nature -- which takes
place in the embodied spirit, nowhere else.
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E hbbmnmﬂllemitquhﬁomit&um'ttoun;
( Jewish othics. This is eivilisation of death. )

M&thhmdig—mstmmhhtutmt.

=y

John 10312, *-h -w%‘m guuh -W"_ ATEN T

- b
kL ’ : |\y‘- 5 . -~

‘ mmmm%mmﬁuwbmm for it at
times. uﬂ.nmmmng.ngmwu-éumrmmm-..
uumwmhumm"m-m interdsts. This tension is
mmuunath-opa?uz,ﬁw‘yom hﬁ;.nidumnmdsm
1ife welfare, 2,
‘humtmlnl;uonﬁlwldh nrmndatzm—mmm
Otherwise this !doaliﬂda a ciuﬁ:-d’dnlia. ‘Sacrifictal pntriotd.n,
nationalism, mmﬁelmanmnbutmtammuhbocmutm

-d—nd death,

m
.‘.. s

noum.thingu omadiﬁyﬁtﬂdqumtmka it good or noble,
Mnidulmtwoitsnsdplnﬁuform"nluitisnhamr.
'Mrwnﬁtrnndmthw'hmﬁulbomnsoitmrorlih- '
usefulness, namely -- “that thy days may be long on the sarth.® This is
mtlnormuhutm.

'ﬂ)ﬂohﬂm:adiﬂuw-uhum:h_olmiduhmdnt&ml
life-ideals. Former are idesls without reason -- they only make the
doer Tosk ool Tatter ave. SudgedDy bow they Gontedbats 1 1ife.
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Kirvana, apparently a death-idealism, really desires not no-life but
a better life. Thus Nirvana is not a refutation of our axiom that life
is good -- but a kind of confirmation, |

Kleist -- "most wonderful thing sbout 1ife is that it can be tossed
away.”

mmmmryzoum. aﬁitwtto-nun 1ife whatever the
price -- utm,,-;j___'.i_f‘ _;_'_j m- 138 ﬁnt are you going
i w&&.m o :_-T;-- '. o

Mhﬁoohlﬂrm&inﬁonﬁﬁhum The goodness
of 1ife .tw'_';__f"'j‘,z.m&-otn.l.m

mﬁmmmmorhimvwmummm
mlﬂnhﬁnhﬁﬂm@-—ﬂlﬁdfwmﬂau thousands of years
nmummmuaaoa-pihu.amwuamormrmnm

eothathinaryoouldhwiﬂn.

.

Jndninisthi-l'uo-idnhﬁﬁﬁﬂ'nm When the Torah is held up
and called an  0°W Y9 “mu!ﬁpromupiummnnulongwc
and wealth and honor. ‘Ihinhlifh'idnn-..

Western Christian mentality and spirituslity bas rejectsd and
despised this -- is ashamed of it and afyaid of it.

Sehiller -~ Der Leben der hat recht,

)
| )
The guy who remains alive -- he has right, )
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Mar

Judaism as & mature religion may be said to be shaped by a repudiation
of war,

God, who is fumational -~ to be achisved MYAR 813 , is a reflex of
the notion of one mankind, which exists only when war is cutlawed. War is the
mother of evils -~ material and psyehical. When war is no more, and mankind
.hou. then God is one. This is the essential message of Isaish.
"Monotheisa xeans & warlessworld, . o713 vy

u'w-mnsu
hmmmumm;;mummmmmmm
its owm God. ummm,mmmmu Thus the
mzmmu_ﬂmmta:wqymm‘q,g (and poverty and
_mwmo#nssioﬁ.)_ | | |

EEENGY

Merk of life-religion to be Goncerned over practical details of health
and hygiene ard economics. 'Mmmtuﬁéujuqupmmw-
but are the very fabrie of nlmon..l The body is the base and soil of soul
and spirit. Body is not left outside, in Judaism, as gross -- is not dended
as being lustful, This is the genius of Judsism -- to include the body.

Money

Money means life. Money has become sordid because religion has "rightecusly”
cast it into outer darkness.

doy

Joy 4s a sign of the good functioning of the soul, A sad man is a bad
man -- this is good Chasidie doctrine. Sadness is sign of a death-religionm,
*Too mich blood -- too many tears™ -- that's the trouble with Jesus. We Jews
are made sad by history at times, but we have no ecult of sedness. We have a

oult of happinsss, rather. Our .., are to be performed ..o .q4ngy .
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Sex, love, Family, ets,
This one problem, on which all nations have choked, the Jews have
solved, tonmmmt,wmmm.

3/10/43

Life vh‘hws = nbsolute vim
Life .'mn’l' = ~, .\m WS 0

" "1 AR

lnmﬂ iﬂ‘ﬂn = duﬁa SN

Idnn-, ﬁich is innlhdd:u md atr!ora resson. It
um mauramwummmmm -~ it feels
oo 'gout T8 mt‘tb %o, * T

<

Sex is physiologioak drives |
Iov-isuhatm-\hasudonrt:htd{:inm love is saturation of sex
with beart and opirlt, song end jJoyy. pluy end ‘rolicinh itself,
Love is by-pu-edunt dt sex, uﬁo? u_atn function is procreation. But
the by-product hae outshadowed the ﬁnﬂnm:t, ‘the main m in men's m.
Eros has dominated men a podaulutt:n
But is distinetion betwsen love and sex correet in case of man? Ko,
Inmnlmhrwmrmwuunwim seasons. In man, love
permeates all life. Henoe thim importance of sex -- its';ﬁi:w“ %'
quality, “love is ophada between ecstasy and torture." -- Galsworthy.
mmmmm_mmdmmmmf_m
art and music., DBesire -- libido is the elan vital, the index of all ambitiem,
interest and curiosity - which things are largely if not mostly detsrmined

by the love fesling,
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hmmmummmu.wmmmtlhwlmﬂm
sophisticated and corrupt and deserving of downfall.

The Jews, on the whols, have solved the problea, at least while thelr
mvm.i::uct. They compelled early marriages, cut out romsatic love,

Why bave the nations faﬂedinthomttﬂofm!

1) In pah&storio historymmﬂmmuﬁght for 1ife
vs. nature. Aot 41 -*_' Y

z)mwumwmumﬁmm (as in Egypt,
¥ssopotamia, w)ummmmm.ﬁmm_m_nmm
instesd of belng partner. muw woman 1s vessel of
gratification, mmmm '

3) Reaction, spirit.ml and roligimu, to ‘thin causes woman, 38 symbol
of his lnst, to be conaidered bad: Ashehntuhinsali’forbqingm
(now that he has become spiritusl), so he hnm his lust - and hates woman,
Tove;  #a and St iips o DedNNINIEES sysbidsiat ils Athfulsews,
&mmﬂimwmﬂ‘ﬂluimhuau—luﬂngmh
castration in Origen. Paul mnmp '

4) Resetion vs. reaction, i.s. aﬁ&t_thdopud:ﬁmdauw
mﬂvnmmmmmumm
than #2 sensuality. Iust at least is honest. There is difference between
frankly erotic economy (even related to oult of 1ife, phallic worship, ete.)
and licentiousness, which murders life and happiness. Womsn is passive,
plaything.

( 5) Women partners again in future? g

ez | | i
: / = . .j;‘—;y«.a'-/{ ' )
( af i r\—{ C..-‘ 2k w s £ ;_,f 5L ﬁ"‘l"u_’__,é jtf"'
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#4 is era of romantic love-making instead of love for sake of life.
Falling in love is & modern notiom, Noble and aristoerat ladies and peoples
had B'217W - caloulated marriages. Some of the caloulstions were bed --
for money, convenisnce, ste. But some were good.

Instinotivism in mating lesds to instability in love. Hollywood varisty

and rich long Island set are msult of instinctive selection of mate. Nothing
more sardonig than grounds given for divoroe =- cruelty, incompatibility, etae.

3/11/43
Wd‘mms
1)M-mdgm
Z)Mﬁmhmm—m“mmﬁnmum

will be civilised or not
JJMonlhm._

Jewish sex mores with regard to these:

1) 14fe-idealism of primery commandment - 3311 330 . This is
obviously most metaphysical urge -- will to dsathlessness. Birth control
hmhmtwhigb.ﬂmtoﬁmnm One who has no children
is nwWIA pyDD -~ decreaser of the godhead., Shulehan Aruch.

. Here, ss hardly anywhere, is a will to life right to the end of
tin-uthtu'llboﬂuuatthuﬂ,ntthowtmmmm.
That is being the protagonist of history.

The women want children -- it is their fore-ordained self-fulfillment,
as every woman knows herself,
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Contrast this with Buropean history -- which is record of self-
immolation. Most spiritual taken sway by church -- unceasing wars took
whﬂymm—oﬂyﬂukaﬂWchpupmh&om-.
In Juddism there are no bachelors -- no old maids -- everybody marries young.
;'Mahinhmlm Herolsm exhibited in trying to maks early marriage
economically feasible, Inmnumimmwtbmuntmw
mMﬁﬁuMMMQMMdM’mm

z)w Mhﬂtﬁuhﬂlﬁmu.mmth
mttnrlcflm :

1'mn 1* is in Talmad, eunmormmmbotmm.
uym.runy.mmmm The enormous insidenss of gifts and
hlmhmuiﬁﬁmmhduurutmtmm-mmm
best match to be with the brightest boy.

‘mmuﬁpﬁnﬁ:-—n.o&ummhﬁ‘ given up,

3) Jewish ideal of love is confugs), marital -- pot romntis. If any
romance creeps in, that is pure luek, '

European romsntic love comes from troubadours of 13th century. In
troubsdour mores, the only proper woman to mske love to was a married woman,
to make it more piguant.

And all love poetry was before marriage -- no poems except Coventry
Patmore "Angel in the Home™ devoted %o woman as wife. This implies that beauty
and romance depart: at marriage.

Jewish mores devoted emactly to the conjugal happiness .- devoted and
tender husbands.
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The substitution of the eonjugal idesl of love for the romantisc ideal

has led to stabilization, more permanent happiness. It is a profound

difference - involving question of what is beauty -- dissy blond or

¥*n now (matwon) ? 18 or 35.
Jﬂhhmwmh:nhmnmlmﬂthmmmu

your wife. Msmaam*thow Don Juan notion. Furthermore,

mmtanmumummm—mwmwmmm

her aside, Mhltﬁilwm&nﬂn lI\.’r

of whols instinctive love neture with & religious consolousmess.
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Conjugal ideal of love va. romantis ideal.
One is maturity and strength -- the other is romance.
Romantic love makes love an end in itself —- thus an absolute ideal
and not an ideal for life. o
This type of love requires constant stimilation, ete. — therefore
is set against the stability of the famtly, Profound fatlure of tils type,
Jesus is a bit romantic and goes with rest of Buropean romanties.
CanJugal“Sdeal ‘to-a high valtation of sex ‘piks o sovaliiation of

plus
love. Eros dd ethos,

Jewish home plus family is a supreme creation of the Jewish genius,
A aan:umumh-mmm-t'mmmtofmum.
Soeiologically this is of immense significance. What would Don Giovanni
say to interrupting himself at tiis point for a m373 ?

The idea of YHon m ht@'ﬁﬁu people. Whitman constantly
points out that the grown, full matronly woman is more appealing to him,
hrl&uudnlmhhhﬂ!cdﬁ-hhdﬂnohﬂdmudm

middle-aged.

Jewish ethical formulas -- AnE 9°0% 1%
And also legally, the frequency of intercourse for men is regulated so that
man will learn control., All these regulations attempt to overcome the
frightful blunder of naturs, which operates so unfairly against the woman.
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Attitude of patriarchs in esrly books, at just the time when the world
was man-dominsted and woman waspmrt of erotic economy -- attitude of Isase
to Bebekah, full of love and tendermess, is all the more remerkabls.

Also, desire for children on part of womsn was mark of 1ife-idealism,
as today refusal of sophisticsted women to have children is death.idealism,

There was slways & single stendard in Jewish 1ife -- lev. 20,10. Same
punishrent fﬂ-'ﬁnaﬁm.' Deut. 223!2.

m-mhhtmmmnmbmmfhd;—
bhmnwm

Yonogamy _ .

de jure it doesn't come till late in Jewish history — but de facto
it was very sarly, before the erdle, Results from Jewish elsvation of
position of woman,

The W3IWND m--mmmmu which shows
.mmmmmmmorm

Divorce
Woman has many opportunities for divorce -- which also is a victory

for her. If ber bhusband gives her no shildrem after 10 years, she getis
divorece.

Actuslly, although divorce is relatively easy, it is relatively scarce -—-
which speaks for stability of family.

Children
First compulsory edusation.
Careful considerstion for dowry of girl.
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3/19/43

Second great faotor, aslong with life-idsalism in Judaism, is the
veneration of the life of reason. Men of the mind have slways been
accorded the highest bonors.

Intellectuslism iz & moderation snd an integration of the instinative
1ife of the individusl. The LAY of resson and mind with our appetites,
w.muxmu-mmmmmm msppimu.

h:lchut.nlmm-mw‘lw mmﬁhm

n ﬁﬁ'. n-al
A nuomuo reason (1.¢. one ulu.ch does nc.t dup.’u. the flesh)

hthooﬂyntenlﬂaphntimtw

1. Thers is mmvmmm insans,

3.

Dissociation is present in all minds, yet the normal will have a
control over it, while the hysteric ias no control. Automatic
writing, complets dissodiation to the point of forgetting own
personality.

Delusion cannot be changed by any logic or argument, becauss the
mind is not united, but consists of isolated mental processes which

do not come into contact. He fully believes he is a king -- yet he
has to beg the guard for a cigarette. These two things are in
upauumu—-uhmlmmw. This is
dissociation,

This type of compartment.like brein is also prevalent in every
mind even the normal. Our political ideas are in the realm of

delusions -- they are impervious to argusent. So also our religicus
ideas.
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In the case of serious sonflists in the personality, the way out, both
ethically and medieally, 4is integration -. choosing a compromise and carrying
it through rationally, with the assistance of reason.

Tho alternative to this herole battle is to avoid the econfliet by
esozpism -~ by not allowing the conflicting sets of ideas to coms into contact,
but rathor by 2llowing esch logle-type compartment to develop itself. Thus
thers can bo 2 wide divergence 'bgilﬁamm pmqft. and practice in ethies, for
example -- thil‘_‘ can bs two lepnh uis_ of nnla -#"m'for ehurch, one
for business. Aud in most cases these are never allowsd to eonflict. There
5 mever ‘mi-appliestiith it rolbol 15 14 sonr) it in order to integrate it,
mtm&‘@dwbuﬂhﬁﬂ-. Tst. G8Tus st oant to Tadb. -
ourselves and our confliots.

Dissociation is one way ths mind has of avoiding confliot -- thus
dissociation is always an mmt.m-,}z an mlolud. escaped conflict,

hu-mﬂlm@uendm%prumdmpuudoo-plm Peopls
possessing fault or deficiency are h‘l’ao’.lmntof people possessing seme fault,
In general, an intenss prejudice will indiecats that the person himself possesses
the offending complex which he tries to project onto some other person. The
mors comfortable expedient of rebuking a neighbor substitutes for self-reproach.
This latter is the only herois way of achisving peace of mind,

Delusions of persecution are part of this repression, 0ld maids always
complain that they are being annoyed -- actually, they are projecting a
suppressed complex onto someone elsas.

f Complexes are produced by the failure to apply reason to conflicts -- and
( thenceforth complexes are impervious to logie and cannot be cured thereby,
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1. A mores that will insist on 8 in sex is a very imtelligent,
Life-conserving mores. § -. details may be laughable,
mtiduofhaﬁngaruhofnﬂhritfisw

S | muw{
2 du Bler. Jubs - (,m,w i | o)

3. cdnhfltat.ian mvor uit.hcﬁl: mtatm uul»?vu- in

nmtwﬁ' pm -m

b, mmummmmmgﬁu m

[l ¥ )

> 1‘1'
5. Fommmuhmm-wm or bates her,
or ndnnk > ¥ "

6. Contact during ;uatmﬂ; purtud is nﬂ-oundsd by tremendous

ubmmmmm m can't her or go near

1/-7:- 2)
her, let alons slesp In m bed. M

270, 1% g*n I‘I'II-. - 7199 INYIP . excesses forbidden
23, 1 aryR 138 - masturbation forbidden

240, 16 o= BMR -~ wmatural positions forbidden

240, 10 oW B - no nuum_m angry

25, 9 9t ¥R |38 — no relations when drunk

2, 1 MTYA 138 . marriage for money is forbidden

early marriage: men 18.20; women 17-1§
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¥R - unpw

ZIv) 2p9 Amy
Importance of being happy!
Bevar 1n eny Christian litm* will you find such a statement.
The mﬂﬂwm of hpﬂunl |
Chasidim. H‘l happiness ‘5&’

by itself — tbhtlcalhdlkﬁn next to 4t is a 11¢tle shrivelled
biped, naked and shivering — &uumm The two together

So 0o -- the Jew devoid of his moves, which is the Magmus, is mothing —
sither a Brosdway tout or & beast of prey in finanse. But with his
nmhhaoimmm- '

In Americs today we must get together and arrange some  MYSYS  for
ourselves -- not the BO¥A of idioey, but of eivilization. Without
BI%A  no Judeism -- extreme Y7  pidiowious: we must have a

Sanhedrin to set up for us an intelligent American R37R.

Judaism stands for the notion of discipline, law — and herein split
from Christianity,
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b/2/63
o4

%o/ be called vorld-bistorical is spplicable only to s limited mumber
of peoples -- certainly swcng them are the Jows and Greeks. Dostoevsky
- clatus 4t for Rusela - and it may'well bo so. A sation which fesls
itself called - a nhonmum ’ |

' -" e

.o m-mmwwmn %I-MP-?”-“
: ¢ ,;‘f‘rmﬂiﬁh |

m:-whmwlﬂﬁdm—wtitm
then the m-m aai mwmwm-xu'mnummm.

mmﬂdlﬂﬂ'MMhnthla
1ththenrkcrml. u-ﬂnmarwmu-ntnmm.

Zengwill -~ ‘Chonn zaaph"'.; ibbnu ﬁul vs, Teutonie, 1919.

Mmmmsmm Godp“m
t-ho‘l'onh-onl;tho#mchoouit,

Anyone who doesn't feel chosen, naturally isn't.

Zionism, the desire to become normal (a small Levantine state) is
somshow a descent from the world-historioc chosenness -- a2 sort of
anti-climax to a2 magnificent history,

If we've lost the sense of chosenness, then we bscome medioere.
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4/7/43
Buber

Buber's conception of Judaism is a dialogue between man and God,

hﬁd-hthoht“utrmntm His first book is a
dmwwummmm;ormum.chmm.
Hindu, Gnostic, Jewish, sto. o=

hbnq‘l‘hﬁutohp mlmnhtomm religion
as such —- mm S .

&hmuwtumw’dmafu.

mfmthmmwhmufhhatwt
religious movement which Burops has seen. He opened Chasidism to the
rmzmmuumﬁqp-m-'nuﬁmmfmmuem
Jows, so that all muﬁlm. I’.mmm service which he
rendered the Jews. ' - |

thmmim'dew.mmmmrnfm&m
Mmu-tmmwmmiumﬁmznmm

Buber, Cohem, and wmpd.u-ﬂ.
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4/8/43

"Der Glaube des Judemtums® -- Buber
Be has several new approaches to:
1. what the fundamentsl experience in religion is
2, what monotheism is -- what TVn* is
3. what evil is

mn.mwum&. |

Faith means md-qnummnrm

mamnhunmuyaﬁmnmmmwu.
vhich includes ritual, ete. Elrnnﬁ-_tnhrhu-oﬂu AIOR .

2. nmammuumr.&m-th-myquntmnmt
dogmas and how wmany. htthm-qﬁminthoronﬂ.mm.oer
hmtdom.wmmuww Thus,
dogmes are perhaps m.;mm.pu. ideas, philosophies ere
merely projections on an abstrect plane of this concrete experisnce.

Monotheism is to be undsrstood from this point of view. In view
of the intensity of this experisnce of meeting with God, the thought arises
that it is always the same God. It is merely the inability to see that it
is one and the same God which makes some people heathens.

The word T Yn* means the unceasing renewed confirmation,

3. This +wyn* is taught in spite of the prineiple of evil -- in the
face of the confliots and temsions. All situations are part of God — all
anmtiouorﬁ.
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k. chd:doﬂosihuﬂmhmhlhm.thmﬂumhm-
important. mummmwmmmudmmm
world., mphmmm-_mmmmmurorm
hﬂ-ﬁu-htlawhmm God's oreated act is
language -- nmlindmthhmlp this is reality on God's and
man's part. @n‘slﬂo a dialogue with the whols world -- 2ll history,
maﬂhp;ﬁﬁwlwmmmm»ta

i i _
puppet. Man un&u" what he will,
/Y '

5. Conuot &
_mmmmhm~mﬂnuuhhmam
between God ard man, who is frail but can answer god back mevertheless.
canu-_-qg) ' 'Mliamtlnmﬁ;-pd,;p_dnriiiuumﬂ@t-butwﬂh

dualism, to ) 2 :

modern ' subordinate to god. Evil is undireqted power of man, There is no
};ruﬁﬂml such objective thing as evil, It is man's undirected power.

7 unity in the

-

/:uum (Slony) Human freedom and choice is part of ultimate reality, not merely
‘ psychologiecal. Man is really free to choose God or reject him, and
" thah 1s peamePiigca’ ettt SRl iving iy acte. - Adaw’s fall is's
constant occurrence, and man is free to choose, in spite of a large
amount of determination. This appears to be illogieal, but the -

[’J...» TN .

reality of 1ife allows freedom and determination at the same tims, * [+ )
Evil is only an slement -- passion without direction is evil -- -

puaiourithdmction(tmrd God) is good. The 977 2 is that

montatﬂehﬂputm?hm.mwmhtmo

holy.  98° is powsr, beSoming ¥4 only when it turns sway from God.

All evil is fellure to direct 12%, Declsion and freedom is the act

of integrating the =3°* .
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g'DY NEYYD TN QYDW YYC3 Yom

There is no such thing as ethical divorced from religion. The reality
of man as a full partner, ete. bas also another side to the coin, namely
the grace of God -- and the two go together.

,;A;:,,:Ajﬁ:MWMuumﬂdmt ¥ay not man turn all his pover
toward evil? mummm—.mu-. ete,
Mw&mhsﬂﬁﬂh&nmw,htwmmmt
poddlllh. m;“t}'w ﬁ{?n_m-u:m
amuwm.amumuﬁmmorm But
um»z.mlmamvﬁutuu-mmr

Ih.mmhhmtthnohm'(um&npmm
be undirected, i.e. --'pnnlrlvﬂ) utdnpﬁuuuunshmz that

good will win). ﬁoﬂthﬁmM‘hm but not in life.
Min is fres, and is the author of evil — but is also in hand of destiny

.’J.

\

and God. _

b -,‘::" "i/; =7?1:

"z ¥3Y RIWN3 nveun ,/;’.,JJL__‘_,«:}Z_&,

-I- - - = := "L't-\...l,_‘;zﬂ 3
T i ,_“ o -

Z.ex?)

Only way to God is through atheism
nyave - % D N power d‘-w
W3 = Jhe oD Wl &
nunﬁmt:lu.

What Buber mesns by yype , is coming to the light after going through
the deepest doubts and pangs and denials -- so Akiba, so Jesus,



,,;,'-f
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4/15/43

Buber's view, contained in phrase -- "dialogue situation"™ -- man is born
and gonfronts God upon oceasion, then loses him -- which loss can be described
&tm.ahtmumm”w.,indmmtmht,i.nth-utull-d
TIN°  in asserting and proving him by struggle and faith. Thus the werld
umtmituw(pumdnu).muhmnmndaod and if
h.gouwrruaodhmmmthuh-hpi’qwam
(numcmm)._

wutdmmunwmamamt n-.uu.roml
retention of the '!.‘_ll_' =

-Jvz:"“?) SV 38
At e G W 4/29/53
=7 God®s omnipotence is self-limited by man's potenoy. '
| He may have voluntarily given up somsthing in order to make man a
Wwﬁnhgﬁrrm
Man can either Bell sr Mitt Ahe @ivine intention;
The source of evil is the god, man — going off on & riot of lust
and undirected power.
Put all the blame and responsibility on man because he can bear it.

But God?
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Aden
Why is one repentant sinmer better than all the rightecus? Both

Jesus and the Rabbis agree he is. Why is the paven Y»y3 better than
the qyp3 pvis! If both Jesus and rebbis run down the virtue boys
ard concentrate on the sinner, there must be something interesting
behind it.

In ﬁ@m-mwum&—urmmurmamm-
wummaﬁ-mm nln hmnturniuuw
tm-uudw.muamummu. Hs is a better man
than the one who has never strayed, since the latter bas not grown.

&/30/%3
A3WWA  is the turning of : 3% in the direction of God.

( Mnmmummmuumrm-mudwm
gmmmmmm he grovs in the struggle to re-achisve
( the heights from which he fell. Adulthood comes through suffering.
3100  is one of the most.important phases of the sssential humin
drama -~ to sin, to suffer, to grow wise -- this is beauty -- different
from the insipid beauty of an unlined face.

( ~ love is forgivensss with or without 534y -- and considersd somsthing
better than ga3ygn because it will 1ift men higher than ... . could.
( This is Christian view. T ey 1
RN ‘*L;_u,r‘.‘v‘*"z’%%{,_:.i

'Mé;ik-b«}}j,\,f'-m' E o Lt
Jowish view, contained at end of pf. M. Yona, uttered by Akibs, is

(
(
g that man has to be aA3Ywn3 nrn  first, then God will help and give

forgiveness,
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Adulteress - John, 8

In story of adulteress womsn, Christian refuses to judge or condemm at
all -- doesnt want to ask questions either -- doesn't want m3ywn from
hor--wﬂl-"nl;forgin. mmmumumwhymum -
ﬁomfmlﬂ hc-mm p-todntuhonhndnfm
mtust.m

5/14/43

Mlhnndmmttm“ibphm:m a people.
Mvmm“mmwmmmmmwmmm—
umwuu.‘nmmmmmmmu
h.ingomﬁuaum'm. n-tr;.'amm.mrmumuppim
therein, h.-mttothé}pm.umiﬁh._-mn. faith. This is
antinomianism (vs. law). _

Judaism must be halacha -- or else it becomes prophetism, universalism,
unitarian. The first article of the Jewish religion is the Jewish people,
which is defined by its halachs. But how much halacha? And how to eombat
the externalism of halacha? Jewish history is dotted with revolutions against
halacha:

Prophets
Paul
Mysticisa and Cabala

Chasidisa
Eeform Judaism



Slonimsky -- WAR AND RELIGION
\ 6/15/42

L |

I do not believe that war is evil. - 2 S

Idomtbdhnthstmdﬁdnhnyotcdﬁ:vh(m. Intransigent
religiosity of ¢.0. is of no value, 52

Goodnon-utmtouhinopndn-n

Goodness must clothe itself Iﬁh rulitv.

wmunmmt.mmmmhmwmn
to enter nature. brudusmvﬂlmmﬂhmmluum
muuwmmumuumuumﬂ zturmuqu-.

nuwmmmuum—mmh

3

defeated.

Questions: 258 ' P
1. What attitude should religion taks toward the war R
2, What effectiveness m’i.ndn have in waging war _ " . :‘.‘i-.\
3. What prospects will numa,m at end of war ¢ ' & } "

Religion as menifest 1s unresl and ineffective. Unreal because it touches
individual and not states, which are moved by power politics. mmi
it rejects empirical forces that shape the world, withdraws into vacuum. \

g

Unreal because it serves for pay -- is an industry, f

.
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i. Religion cannot reject the war out of fatuous religious pacifisa.
To submit because of abstract moral principle -- is also to remove
itself from shaping the peace, and to retire to ivory tower.

2. Religion must come to grips with reality .- spirit must enter nature.
And spirit must remain lesyen within nature. This is herols task of
religious man. 'robocftntiuhurmdpuutdisinnmtmo
md-abiuututmmm‘mt-mmm
nnmmmmmmmmm(ﬂ-nm).
mnﬂadm (not enly !ﬂiﬁ.ﬂl) htt.huautbentin religiosity
wmmmmm !onkltﬁndiﬂm
between Russia (ggn-rg;.s.gum) and Ig..;, (religicust). Religion
may well dinppnr as a tcmhitam right if it does not change.

3. External fate of religion — it muist wait on the forces of the world
until 4t begomes ‘one'Gf. the foress? The Orient will emancipats itself
fmth%tamrmﬂéj.ﬂwmmltmhthhuwﬂl
dcpendmmmn!ﬁ-..'#thonn If it continmues to look
down on yellow man (Amoricen missionary implicetions) it will disappesr
there. h%nutrm:wdm.ihmfahhythmm
of sides it makes -- liberal or reactionary. The faith that religion
will muke the right choles will help it make that choice.

What can religion be in a world of Machtpolitik, for such the world is?
In such a world religion can only be pious sentiments. Two worlds whieh do
not touch, How to effect interpenetration? This question sums up goal of

mw.
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Religion must not be content to teach what justice and righteousness
are, but must seek to endow them with arms, Right without might is an umreal
abstraction. FRight sust capture the might. Slow moraligation of force
is the secret of God at work in history through heroic and Godlike men,

God is not éhyhuuﬁ -= he must be made that, and he may never
bnmit._ -

mmmummybmmmwr BT
mnmnmm.mrnmunmmm'pﬁr of
wwﬁnﬁm;mpnm. 3

almuhﬁ-md-ormmqummmmy
& Jeremiah comes

b)!’ruduforhuthﬁduhmlk

n)hodﬂfrolmotpnliu

d) Freedom from want.

sm.mm&m@mm. They deny the dualism
of nature and spirit, Orly the strong 4s right. Ve infer from these
"gorgecus cigans”, the ememies of R¥D. NTIN , that goodness must become
strong. ﬁsso%m&%@u%ﬂtumt“-m
world must be msde God's — it does not belong to him now. This is where
we split from them.

Beligion is the name of power in the service of goodness, That power
comes from God -- no one but genius derives it.
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&/18/52
Gideonss

Preaching wandered off into foreign fields with sad results. Clergy
should not be solely students of social problems.

beemrhtuﬁmtmﬁummMWorcthmdmtm
muum{uqm),m:.am;amnnmnth.
strongmralmumﬁom hhwasﬂuu‘mﬁuﬁinim—-sﬂy
20th century. Mmmﬂmmug:mtomm.mrrm

LY

institutions dinw _.j' ' -._-a.. :

Keynes removes mnmmmmzmﬂrmwns maldistribution
orm--mmmdmm#utbdufmmumwmm
This varying mavln the nga ld ta business eyeles.

ProhluofpoMrnlamiuhmwbut moral. There comes a
saturation of n-cesstt&.” and large prt of 1” gou to Tuxardies. Then
comas nesd for moral judgmnt in nsuﬂ to spending.

There must develop a.tto;- the m either a eontinmuation of forece, in an
effort to chenneliza funds into kesping other pooplo- busy (Fasoists aﬂi.mtl)l
or in a free soclety there must dﬁulép a regognition of tho moral equivalent of
war sponding for such things as adueation and housing, '

With so much of incoms in sphere of free choice (i.e. above amount for
nocessities), then spending must be eontrolled. In war the control is sutomatic --
I all funds go into war. In peace what shall happen -- funds must be policed by
common agresment to devote them to morel values.

Thus in discussion of post-war problems, moral stske is greatest becsuse
problsa is not really economic but moral,

(ld moral foundation for free enterprise is disappearing. New moral
foundation for planned eoconomy is necessary.
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6/17/42
Feldman -- Preaching

Military strategy and tendentious jourmalistio sermons have mo place
in the pulpit.

What Jowish significance - ml.nliﬂmuthonu'hltmmt
to say? o = o s i AN

m;#thAhmimMumumpmm
mmm. mm mugnn m-nmhuh Current
mmmumm-ﬂ.mm

mmmmmm '

6/18/82
Peldman — Preaching |

Sabbath morning -

Sedra is lhlotm

Rather then stieking to Fivo *kak-. wovs into “interior® of Bible.
Series on Psalms, rormqﬂ... Sqlntto:tandt.hnnmthatuhm
of persongl talk, Ps. 32 -~ is penitential, after stubbormness on part
of sinner, who then gives advice -- "be not like the horse.®

Next came 2 series on Mishle; then Joshua.

1,13 1,3; 8,73 6,105 11,15; 14,125 15,12; 15,19; 17,14; 20,23
21,451 22,55 22,315 22,19; 23,67 28,13; 2k,15; oMby 24,27; 24,22

Judges, Semuel 2 (2 yesrs), short stories of the Bible, Micah 2,
robbing children of God's glory; %, the end of days; 6, wherewith
shall we come before the Lord. '
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6/18/42
Binder

Music as & major subject in the religious school. Must be good musie,
because even kids are musically conseious these days.

1. The Assembly 4
B, Psalms set to music
 #26 (Ps. 1), $66 (Ps. 23)
#256, 131 (Passover), 187 (Suscoth) — use of sclos.

2, Musi as Club Activity or Speaial Class -- for older chiliren
A. Hymal — piyattin — 176, 159
B, Lives of w ' _
Lewandowski
Achron

Weinberg
Bloch

C. Hebrew Modes -- sea index p. 580
D. Musical Papers to be writtenm
a, Music in Bible
b. Synagogue Composers of 19th - 20th centuries
¢. Jewish Artists on Concert Stage
d. Palestinian Songs
o. Music in Chasidism
f. Yiddish Folk Songs

Bibliography of Jewish Records -- Hillel Foundation; Metro Co, 2nd Ave.
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6/17/62

Bradley

Protestantism contains large increment which desires to by-pass the
econflict, a sort of ressivism vhich will allow this increment to participate
only when the "sinful® part of tua-ii&uggiu is over and the "psaceful” part
begins. This 4s a low ebb of Christianity, - 2

M»Muﬁmmmuhwunmbm&nmu.
nmmqnhmmaaiuaotmwﬁthumntmump

Smmpmw&.mmmmummm.
Jesus siould be a Jeremise figure and nnt a !1ntnulo !-uiii.lhudhmd.

Dorothy Thompson, omm_lom'mm&hpointdﬁu—
constantly mmming.ﬂma Hebrew roots of etm@uon. Stake of Juddso-
Christian tradition is hu:u: in the war -- primary reason for fighting the war.

Ttz is not =nitarise utcrealien, E4st act ofipolities) importance
is force. Soms say there is paradoth. How lv:aﬁmim can you establish
this free covemant? War is aiuplymuu but necessary final measure
to ensurs the covanant of our point of view.

!ndutakuholdorﬂyhaﬂtntimofhﬁ;hindutrhlh&ﬂmuﬂhm
literacy. These two brand-new factors in civilisation (less than 100 years old)
are warped in Germsny -- do they have tc be? Qusstion now in the world is what
to do with thesa two factors. Are they to be under sontrol of covenant ides or
erder control of demonio idea, Individualism of 19th century is impossible to
organize these two things. Party system, for example, is outworn -- question
is whether new type of setup shall be government of peopls, or of technocrat
self-constituted elite. Now class system mot party system -- shall government
be constituted of people sccially conscious or selfishly conseious? I begin to
have more feeling of confidence.
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Stake of religion:

1. Global political order —- details vary, but absclute global
government is essential -- we must not get side-tracked into
regional outlook, which is greatest danger and represents devil's
temptation.

2, ?hmod economy -;up_w basis, Trade must cease being

Less talk of minorities and more of cultural variegations.
Van Wyck Brookss dum Allston

( m«mmmm.mmmmmum
of political globe and economic Tegions. Then personal 1ife in family
( and 1ittle group can flourish privately and spiritually.



T.K, deals with the individual -- the sinner.

R.H. deals with the whole peopls, other nations, God, history, the
universe., Israel is ome of history's persons.

The making of God King through the mediation of his instrument the
Jows is the philosophy of Jewish history, mm“rﬂu with
it suffering, '

The Jews were chosen arbitrarily -- love 1s blind - it is destiny.
And suffering is a mark of love.

FRFRLiA

In this secotion it says -- you, God, know everything which everyone
does -~ and you reward and punish aceordingly. -

This is very diffioult to comceive, but if we don't agree to some form
St Siis, | Ciieh e ave: SENEAstes 5 4G

The question is: how to make a resolution between the religious maivete
of MVIVIDT  4nd the utter extreme of atheisa? No God -- then anything goss.

A1l we can say is this: There is no personal God who will pay off. But
in some half.blind, stumbling way we think it adds up to something. It has
to -~ or we all go crazy.

Values dare not and will not be lost. Effort cannot be lost — it must
add up to something.
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There may not be personal retribution -- but there can be nc forgetting
in a cosmic sense. Good and evil cammot be just evaporations. There wust be
conservation of heroic efforts,

This is belief in God.

| emap ©I3E AYIIR AAe

*Thou hast from the begimning set msn spart and meds him worthy to stand
before thes.® "

Thou hast recognised man -- be alone can stand before thee. Man is &
small god confronting the great ome - a partner or an ensmy, ables to help
or hinder god. 0 ’

- - -

Believing in God and being Jmhm to dmpossible unless there is
a genuine appeal to honesty and courage and chivalry,

To speak of cmnipotent and ommiscient God just doesn't meke sense.
World is not run by a Master Spi#it -~ but broken into two parts. God is
represented in much the lesser part -~ there is as much ovil as good. Religion
is the dramatic attempt to help God grow.






Musice]l Interpretation of V'shomru
wwmtmm.
Synagogue music is not an acoident,

Charecter of V'shomru is severs —- serious — pact -« py3y Av13 Detwsen
God and Israel. nmnrmumd;htb.mm. But the contrary is
mmhmm—; AV un --n-t.mm peaceful ;
and %D = --dno-hnupuaﬂ.ﬁﬁd. Fot sad but peceful. At gbyy nens

it goes into major -- ﬂnn“-u’-._" ne - poc bukto-uut minor,

Sulzer -- tried tc make it all into msjor mode -- which is a mistake,
Bobbed it ‘of 4ts mood. [Trielto kedl 3o apitit oF text — rether then spirdt
of prayer. :

This was uh.m-:?-mm reform spirit of the day.
Remove orientalism, -

Lewandowski -~ Realized what was missing, but still didn't return
sltogether, He retained major mood -~ but at least used 4%p = . That
was his half.return.

This version was scored for choir and congregation. First
part of this is in Union Hymmal.

Sol. Naumburg -- in France, middle of 15th Century, mekes effort to return
to original sources. Small choir -~ pretty good.
There was revolt against extrems reform, even though there
was somewhat a desire to mateh the German reform in Odessa, for example,
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k/30/43

What is modern Symagogue music? What does it aim to do? Who are
the peopls inm it, ete?

Sechool of modern Jewish music is not aceidental -- but outgrowth
o:mmm

Innnu‘d.ﬂﬂt,uhlthlndmmr Diuord.ﬂinhul
introduction of black keys. Mh_ﬁlzo'lnmm-nwm

hhﬂaﬂmum culturally in 19th century, music
grov around ‘the tremendous Mturgy of the Orthodox Church. Many young
Jews got into the camservatories -~ bays like Heifets and Elman got
special permission to live in large ¢itiss like Moscow and St. Petersburg.

Rimsky-Korsakoff once said to group of Jewish boys —"Why don't you
write Jewish music, for which you have long treditioms) background? You
write bad Russian wisis — why not write good Jewish masie?™

In 1908 this group organised themselves into Jewish Folk Song Society --
and collected folk songs and texts, This soclety functioned until 191k,
Used to publish Jewish music and have concerts. These men were conservatory-
trained, not amateurs.

These men were also contemporaries of Stravinsky, in the sweep of the
development of modern music -- and they applied these principles to the
harmonisation of Jewish musaiec,
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Three elements of music -~ melody, harmomy, rhythm. Jews don't
have rhythm in their music, becsuse dancing was never prevalent, only
at religious occasions -- Simchas Torah, & wedding, etec. and dancing
was by men alonme, not together with women.

We do excel in melody. _

Question of harmony is quite new,

Modern harmonies, with their bite and tang, seemed to express

mmmmummmmmmh
of the ecantillation mode or Nusohos.

They don't try o imprison tha melody in phyths, but kept the
oriental mood. '

They found that modern harmony Tits the mood of the Jew —- but
mmummmmmmnt&tmwn. This is
the crux of the matter, TN,

Good Jewish misie, with melody, can be killed, either by imposing
rhythm, or by wrong harmony, i.e. American or western.



Eant (17204-1804)

holds that man as & rational being is unconditionally bound to conform
to a certain rule of right, or “categorical imperstive™ of reason. He holds
that an action is not good unless done from a good motive, and that this
motive must be essentially different from natural inclinmation of any kind;
duty, tobuduty.mtbodontfqr_dntv'lnh. All rules of duty must be
lppliuﬁ.omofthhpmlpﬂﬂiplo nuddwenath.mt
mm&m&m

mwmvcrmmdnmumdw
orta.mmmmm hho]d-ﬁntithw
ourmlmﬁ-tnhuumm; in the cognition that
IonghttodouhathrightboumlthriﬁtmdmtbmmIlihit,
1tisinpl1dthntthhmﬂynﬁmlw11ﬁm,hpoldhla; that my
action can be determined not through the necessary operation of the
natursl stimuli of plessursble and painful feelings, but in accordance
with the laws of my true, reasonable self. The reslization of reasom,
or of human wills so far as rational,thus presents itself as the absclute
AL iaNE, - and ok as a new form of the fundamental, practical
rule, "act so as to treat humanity, in thyself or any other, as sn end
slways, and never as a means oaly."

H.-yohmummtthmtimdfndnmhcmdﬁ
Jurisprudence in a simple and striking manner., The fundamsntal aim of
jurisprudence is to realise extermal freedom by removing the hindrances
imposed on sach one's free action through the interferences of other wills.
Ethics shows how to realise internsl freedom by resolutely pursuing
rational ends in opposition to those of matural inclination. If we ask
what precisely are the ends of reason, Kant'’s proposition that "all retional
beings as such are ends in themselves for every retional beirg® hardly gives
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& clear answer, Itd.ﬁthhtmhdto:-lnthtthmdthb
practically sought is simply the development of the ratiomality of all
rational beings -~ such as men -- whom we find to be as yet imperfectly
r;ﬂ.oul.. But this is mot Kant's view. He holds, indeed, that sach man
antmwﬁomtpcﬂutmimmtthat
reason; htbmwmwmpduﬁmdm-uunh
-MhrlyMMundhu‘. It is, he says, "s contrsdiction
umﬂmuunwm_gmmmuxmm
a contradiction to make it a .\mm me u} do mm snother
-hhhnoothrhtluﬂldfﬂ'ﬁ." Il*tm“o,tm.nl
to make other rationsl beings my ends? Kant's answer is that what esch
hhahnth&uun#o&oﬂ'.hmhﬂm but Happiness, i.e. to
help them to attain those purely subjective ends that are detarmined for each
mtbrmun,httvnwllimﬁon bmhmmothttonct
m'nmhppduuumthmﬁduaduv.humuhmd
ummmumum_mdwmwmmmm but that
just beesuse each inevitably desires bis own happiness, ard therefore
desires that others should assist him in time of need, he is bound to make
the happiness of others his ethical end, since he cannot morslly demand aid
from others without accepting the obligatiom of aiding them in like case.
The exclusiou of private happiness from the ends at which it is a duty
to aim contrasts strikingly with the view (of Butler & Reid) that man, as a
rational being, is under a "manifest obligation™ to seek his own interest.
The difference, however, is not really so great as it seems; sinece in
another part of his system Kant recognizes the reascnableness of the
individusl's regard for his own happiness. Though duty, in his view,
excludes regard for private happiness, the suwmm Dosum is not duty alone,
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but happiness combined with moral worth; th.dﬂﬁforhnpplnelluﬁl
reward of duty is so essentially reasonable that we must postulate a universal
connection between the two as the order of the universe; indeed, the practical
necessity of this is the only adequate rational ground for believing in the
existence of God.

Yocabulary of Piilosophy -- Wa. Fleming, N.Y., Seribner & Welford, 1890
c:tosor:lnl. 'Ilpont.tu- ﬂu d:h'ntm "Thou shalt” of the

Moral Law. 'Mmhornﬁuuwhmutmtobe in itself

necessary, and um regard to n.qlht out ct and"bom A"

(B'-plo s trans. w aucn:mon. p. 27) "in. np-uun,

irmpnu.u of mnmdum or aim, commands eategorically.”

(4b., p. 27) "The muuum of an objective principls, so far as it

m-inmmun,nundawummnrom

representing such is called an hpmt.iu." (1_):., Pe 25) This formula

Kant presents in thres forms: — 1) "Act Sill & maxim st 417 tiimes S14 Lon

lsw universal®; 2) "sct from $hat Hcin only Wit Shok-oenat Wikl T Satreaual™s

3) "act as if the maxim of thy will wers to become, by thy adopting it, a

universal law of mature.” All uu-u forms point to universality as eharscteristis

of ‘the Bthicsl Imperative, the first sxpresses the sithoritative in the law

the second indicates that the will must be its own legislator; and the third,

that the imperative bslongs to the fixed law of nature.

Dictionary of Philosophy -- ed. D. D, Runes -- N.Y., Phil. Library, 1942
Categorical Imperative -~ the supreme, absolute moral law of rational,

self-determining beings. Distinguished from hypothstical or conditional
imperatives which admit of exceptions. Kant formulated the categorical
imperative as follows: "Aot on mexims which can at the same time have for
their object themselves as universal laws of mature.

Otto F. Kraushasar
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Maxims -- re-edited frequently during suthor’s life.
about 700, rarely exsceeding 1/2 page in length, usually 2-3 lines

mmuwmwmumuummnnm
words wmmuhrduihhhﬂhnunotmr-mtmt' But the
phnuislim M“mhnmﬁmdﬁuﬁomm
orapplicatimufawmmfhm Mmontbooontury
m-mmmtmﬁuﬁmtuhuwornu,dm-mmm
otth-hmdﬂ,aﬁufw&.mmmtoaﬁr.thopmul
viuuyboiiﬂudornthu'm Hiﬁr-mﬂmhwm'l
Mnm%'ﬂwﬁ"m{dtb‘rﬁwﬂdnorammm
mmmsllmm&thmm,ﬁpMdew
ﬁn-nndutt.oint-lloet. mmdwhwmmm
Mmm“hwmmmmmmﬁfﬁohom
import. | '

In uniting the four qualitiss of brevity, clearness, fullness of meaming
andpoint.hlbdntomﬂdhum-nm.- His Maxims are never mere epigrams;
they are never platitudes; they are never dark sayings.



m. ﬂlﬂlﬂﬂh’
Summer Institute
June 1943

Theology for Our Day

Theclogy is not a Jewish category. It is borrowed from a Christian
situation -- comes from a religion in which the centrality is belief. In
m-ermmmmmd-mtm.

hmhmzwmw&-w Paul founded
a new religion by divorcing it from the Jewish people and law, thersby
indicating the two main tensts of the religion he wes lesving.
m«mﬁm.ﬁ.omr;;mdmw. Christianity has
mmupmlwn...W.'m'Mmhphnmﬂo.hut.for
that very reascn its message'is broken by passing through the prism of
the personality of the beaver. £

Geiger in his youth was greatly drawn to universalism. The tribalism
of Judaism seemed to him to be a cause for despair. However, at end of
lotig 1ife, the power of Judaisw becims &pparent to him in that very
character. He saw that folk-individuslities always bred great contributions
(Greek soulpture), and that these things did not come from universal clouds.
He said that in the very lick of people and language lay the greatest
weakness of Christianity -- "a mere spirit.” "Christianity bears the
seed of sicimess because it arose in the shadow of the disintegration of
great commonwealths -- (reek and Jewish.® -~ Nietsche.

What does it mean to say that the Jewish people has theologic quality?
Chosenness always has something ominous and dire about it. It is never mere
boast -~ never a matter of complacency. It is slways of nature of burden,
a call to suffering with no escape. Chosemness is indeed another name for
fate.
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The Jew is a marked man because his very existence is his religiom.
Judaism, even though bare, is present in the existence of the people if
nowhere slse. By the theclogic quality of being born a Jew we are made to
suffer vicarious atonement for the sins of the world. It is a thing of both
terror and bliss to be borm a Jew, because by the mere act of birth one is
thrust into a theologlo position. God appropriated this people.

rumtmmmmr Israel will be the bearer of God's
revelation - mmmmw&m.mumw
bloody incisivensss is definitive.

Thers is no way out — the first slement of Jewish theology is the Jowish
mmmmummmorm.umnium.

nmmmmnwmhtm-m The law is
nphtoryu:lmipﬁ_m ynmmmmasam
mwmm.mwthmmumamm

Itwhobwmthﬂm:pnmnfﬂnmwphm
uowlnporiortoothorindivm mmtmw-wm
superiority is bad manners. This is pointless, however, bescsuse theological
status applies to the corporate peopls, not individuals, and defines the
Shicksal of the whole peopls.

2 The legacy of Torah and suffering, heritage and destiny has framed a
( psycho-physical being of unique proportions.

Jebudah halevi claims for Judaism the gift of *AYEA |3¥ .. and 4n

that sense Israel is an A%Y%I0 QY.

election of Isreel and validity of Torah
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Kook said that the Jew is the idesl of the human type.

The sense of chossermess is a true measure of a nation's ecreative urge.
To give up the claim of chosenness is to give a ‘taclit adwission of the passing
of power.

Thus the Jewish religion is an acosptance of the destiny of the Jewish
poopﬂ.-—;ndusigdmhtin. ua&-iihmgtth.mnldh'ctmt
people. / f \

uumm»{-ur Il-mha]lruhz. ﬂw-mm.um
mnntn.zh#lrﬂnd. Mﬂhpuphm-nuﬂm!’ltlofallzoudm—
t.ontrortbqulﬁ. ﬁmdﬂmuhnﬂﬁumﬂlmhm
mwauum Bemoe the first outbreak of the religious heart in
1tad.urﬁmatthohour_otatmmogi_thwﬂis—ﬂhwhutﬂwnform
me — and it Degins to doubt the Very God. There gomes stheism out of religious
grounds.

htatlninmthth.lutudinitn;yullhtboﬁrst. Even if
defeated in the front we are replenished from behind, And the religious urge
is so strong that it will not be defeated, We are led to reassert on a higher
plans of healed wounds what we were led to doubt on & lowsr plane of frustrated
religiousness.

The Jews are the exemplar of this type of experience. We have doubted

and cursed, as Job's wife -- we have reasserted ani believed as Job himself
did. We coined the phrase most metaphysical in all imagery -- “"sufferings
of love™ mang 99 1°10% . lasb -- "The ecionomy of heaven is dark.”
Yes, but man emerges godlike out of the darkmess. \
FINITE GCD, achieving his infinity with the help of man -~ THE V)Y u: l”&-“}"
EXAN/dA¥5/ The unity of God is to be fought for and made true and r.d]\..
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