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TAKING STOCK OF OUR SEMINARIES
HERBERT A. FRIEDMAN

On the larger issues, the training offered me at the JIR was
adequate to meet the realities of the rabbinate. There was developed
in me a sense of service to our people, an abiding convietion con-
cerning the value of our heritage, a lave of our ideals, and a knowl-
edge of their importance in the strugjle toward a fuller eivilization.
Thus, the spiritual arms and armament were provided for a career
dedicated to the preservation of Judaism.

On the smaller issues, of course, there were inadequacies of prepa-
ration, particularly with regard to sacerdotal funetions. No one
ever taught me how to conduct a funeral or a wedding, and I had to
learn these performances painfully. Learning how to comfort the
mourner or counsel the perplexed carne only after harrowing errors
had been committed. I would have appreciated being guided through
the Rabbi’s Manual, so that I might have been less gauche. But
these, after all, are only mechanical matters, and the apprentice
soon learns the skill of his craft. In the main, the spirit was enthused
and the mind opened at the Instifute, which was the primary
function.

Today, instead of dealing with a multitude of small matters which
might justifiably occupy attention as we seek to take stock of our
seminaries, I would rather project one large problem for our con-
sideration. The single most important task of our liberal seminaries
today is to fashion a type of Judaism which will serve as a basis for
the preservation of our cultural and religious heritage here in
America. And if the schools can prociuce rabbis who are capable of
shaping and molding such a future, then they may be forgiven for
sending us forth as novices in the arft of Chupah Kiddushin.

On all sides we hear much talk about this matter of building an
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American Judaism — a Judaism which shall be strong and vigorous,
pulsating with activity and creativity, attracting to it the masses of
young and old, and providing them with a social philosophy, a
cultural heritage, and a religious faith.

The more talk we hear about the necessity of strengthening the
foundations of Judaism in this country for the future, the more are
we vaguely worried about the quality of our own inner resources,
and somewhat awed by the enormity of the challenge. Can we
create here in America, where the outside pressures are minimal,
that kind of Judaism whose ichievements and satisfactions will be
strong enough to keep future generations cemented by the centrifugal
force of inner compulsion to remain Jewish? Babylonia did it — so
did Spain. What about us?

I believe firmly that we too ean do it. With full appreciation for
that Jewish integrity of spirit which our fathers brought to these
shores from Europe, I am not willing to concede that without the
constant hypodermie of migration from abroad, we here are doomed
to death. Nor am I prepared to say that our cultural and religious
forms of Judaism will have to rely upon the injections we will receive
from a brilliantly flourishing Israel. Andtiurdhr in spite of the
gmwmgsecnlanzatmnofgenmal.&medeanhie, and in the face of a
neo-orthodox tendeney in Protestantism seeking to combat this
secularization — in spite of both of these trends, which might be
construed as antagonistic to the growth of a free and liberal religion,
I believe Judaism can successfully take root in this soil and produce
another Golden Age similar to anything we have enjoyed in our
magnificent past.

I think, however, that this can be done only by building a united
Judaism, one not plagued by division into sects. We must con-
centrate on the fabrication of a kind of Judaism which most Amer-
ican Jews seem to want. Our people are looking for a combination
of liberalism and warmth; a joining of emanecipation with the color,
vividness, and pageantry of older forms; an amalgamation of modern
methods, which appeal to the mind, with ancient ceremonialisms
which satisfy the emotions.

You are all aware of what I am describing. It is that most
excellent combination of a liberal approach to Jewish law, coupled
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with the retention of those forms and ceremonies dear to the hearts
of our people. At first it was thought that relaxing the rigidity of
inflexible law would be sufficient to entice the masses to the Reform
movement. But unfortunately, this relaxation was accompanied by
a wholesale negation of all the colorful and positive rituals. Itisa
truism to say that early Reform was too cold and negative, too
intellectual and non-emotional.

So the Sabbath Kiddush has returned and Bar Mitzvah is here
to stay. Songs are sung and Atorahs are worn. Chanukah has
become important and the tapers are kindled. Everyone of us here
is familiar with that trend. We addl, experiment, bring back, or
refashion as many of the ceremonies and rituals as we can which
involve participation on the part of the individual worshipper and
which can be made meaningful for today. We find that our people
come back for more.

In an organizational sense, the creation of this kind of Liberal
Judaism, warm with observance, has been urged as a merger
between the Reform and Conservative wings. Nothing in the
suggestions to date, incidentally, would exclude a willing orthodoxy.
Two years ago (November, 1948), at the last biennial of the UAHC
in Boston, Rabbi James G. Heller sent up a trial balloon regarding
such a consolidation. And a few months ago (October, 1949) at the
exercises marking the opening of the 75th year of the HUC, Rabbi
Morris Lieberman brought up the rnatter again. He said, “The
differences between Conservatism and Reform are only chrono-
logical, quantitative and personal, not ideological ... These dif-
ferences become less and less importent as time goes on... It is
fervently to be hoped that these two movements will appreciate
their identity of philosophy and objective and will establish between
themselves the most intimate liaison, looking even to ultimate
merger. In the cooperation and union of these two great forces lies
the future of American Judaism. Andl here too is the organizational
basis for the realization of Isaac Mayer Wise's complete vision of a
united American Jewish community, with a uniform minhag Amer-
ica which is liberal Judaism.”

It is interesting that Isaac M. Wise’s name should be brought
into the discussion. Through careful research, we are becoming

3



inereasingly aware of his real intentions. Rabbi Heller, writing the
centenary volume of the Isaac M. Wise Temple, said this: "“As
early as 1848, Dr. Wise had sent out an appeal from Albany calling
upon all congregations, orthodox or reform, to come together for the
formation of a union, so that Judaism might be strengthened in the
United States. The union was to be an association of all Jewish
congregations, of all shades of opinion in the United States. It is
well to note that in the name of the HUC and the UAHC, Wise
and his co-workers carefully refrained from introducing any term
that might denominate these institutions as exclusively reform.”

We are all familiar with the effort Wise made in 1885 to call a
conference which would uniter American Judaism. Rabbi David
Philipson in his biographieal pamphlet of Wise coneluded the story
in these words: “The Cleveland Conference, which aimed to unite
all wings, was wrecked on the rock of eompromise. (Wise's con-
cessions on the Talmud) called forth strong protests from the radical
reform congregations, notably Emanuel of New York and Har Sinai
of Baltimore. David Einhorn, rabbi of the latter congregation, was
particularly bitter against the (Cleveland compromises. Isaac Lesser
(the leader of the orthodox contingent) was not satisfied either with
the cutcome of the deliberations, which were of too progressive a
tendency for him, despite the eoncessions on the Talmud. Wise and
his confreres were thus belabored by the extremists both among the
reformers and the orthodox.

Wise was greatly discouraged. The hope for union in American
Jewry was the star that had led him on. Far the sake of that union,
he was willing to meet all others half way. ‘American Judaism, free,
progressive, and enlightened, united, respected — this was my ideal’
Wise said. For him union in Israel was the paramount consideration.
He indulged the dream that if only the various elements could be
brought together in one organization, the reform principle must
ultimately triumph. And to secure that organization he felt that all
must sacrifice something, reformers as well as orthodox.

Later he recognized the futility of his hopes for union of all Israel
and bent his energies towards a consolidation of the progressive
forces. The Cleveland Conference proved abortive as far as the
larger hope was concerned.”
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But because the Cleveland Conferenece was abortive does not mean
that the idea is dead, nor that it is invalid. I am convinced more
than ever that we will rapidly be developing a climate in America
wherein the idea can blossom, and it should be the responsibility of
our liberal rabbinical seminary to train men for this type of future
leadership.

A great reality of the American rabbinate today is the increasing
degree of cooperation between colleagues in the same city of dif-
ferent views. In our community of Denver, there exists a perfectly
handsome relationship between three men, which, I must say, has
been fostered deliberately. It is no mere accident. I believed
firmly in Stephen Wise’s concept of Allal Yisrael, and set about to
create an atmosphere of comradeship, which has ripened into genuine
friendship with the other rabbis, arid which has matured, inci-
dentally, for the greater gain of the entire community. The three
of us serve harmoniously as the co-chairmen of our local Federation
Campaign. This is by no means unique. I notice that Rabbi Jacob
Tothsehild serves as chairman of the Atlanta campaign together with
his orthodox colleague. Failure to mention other examples indicates
simply lack of information on my part. I am certain the situation
is duplicated in many places.

It is inherent in the scope and purpose of our rabbinical seminary
that this should be the case. The JIR, for example, was organized
specifically to meet the need of training an American rabbi, un-
labelled and non-dogmatic. The solemn intent of Stephen Wise
reads in part as follows: “The JIR, liberal in spirit, does not commit
its teachers and students to any special interpretation of Judaism.
The different constructions of Judaism and Jewish life, orthodox,
conservative, liberal, are expounded to the students in courses given
by men representing different points of view. Each member of the
teaching staff is free to seek and state the truth as he sees it, and in
the same way every student is free.”

Just as this was in the scope and purpose of the JIR, so was it
within the concept of the HUC. And now that the two schools are
conjoined into one, this same motif is mnaintained. The statement of
purpose of the merger, dated August 18, 1948, declares: “The
HUC and the JIR resolve to unite for the strengthening and advance-
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ment of Judaism in America and throughout the world. The right
to serve the Jewish people in its entirefy (Klal Yisrael) with freedom
for faculty and students alike, is axiomatic.”

In taking stock of our seminaries, we can perform the greatest
service by reminding the administrations, the boards, and the
faculties, that a great dream lies dormant, a vision which can be
brought to reality if supplied with the proper nourishment. Realiz-
ing that it was within the intent of the two Wises to create a common
American Judaism, and understanding the full historic import of
building such a form, let the liberal seminaries dedicate themselves
most seriously to the training of rabbis who will be capable of
planting the seed in every community of this land, of protecting
the new plant from the hot bireath of the prejudiced on both sides
who would destroy it, and of serving by precept and example so that
all Jews will recognize that here at last is being created something
for which the people have be¢n yearning.

Faculties must be convinced that union, or at least union within
diversity, is the form of Judaism of the future, and they must
communicate that conviction in all their teachings. Old shibboleths
will disappear— and the new generation of rabbis will transcend
petty and party labels. The synagogs will slowly fill again. We will
not have to wail about the laymen dominating Jewish life, and
the future of the faith will be¢ made more secure. Common educa-
tional standards will be crealled and we will not all ery about the
Jewishly illiterate. Judaism in every aspect— religious, com-
munal, educational and pertional — will be strengthened in this
union.

At the close of this anniversiary period of 75 years, let the College-
Institute set forth firmly on the path of the future. For the prize
is great — nothing less than the salvation of American Judaism.
Maurice Samuel wrote recently: “An American Judaism, organic-
ally interwoven with this country, as European Judaism was with
Europe, is yet to be born — and every great regional Jewry (Baby-
lonian, Spanish, European) has needed centuries for its growth.”
That may be — and yet it is certainly time to begin!

Noblesse oblige! As the oldest religious seminary in America,
and as the one first espousing the liberal form which holds the
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greatest promise for the future, let us not bankrupt that future by
a stubborn insistence upon labels, but let us instead show the way
for any such combinations or mergers as may provide the native-
born American Jew the kind of Judaism he wants and will at the
same time inspire him to participate iin the creation of a great and
noble Jewish epoch in America worthy of our numbers, our resources,
and our position in the history of the Jewish people.



“TAKING STOCK OF OUR SEMINARIES”
ALBERT M. LEWIS

The invitation asking me to take part in this symposium, stated,
and I quote, “..., “Taking Stock of Our Seminaries” will try to
answer, among others, the following questions:

1. What are the present realities in the Reform rabbinate?

2. What should be the objectives?

8. Is the present rabbinical training adequate for these realities
and objectives?” (End of quote:) (Letter from Rabbi Philip S.
Bernstein, dated Jan. 80, 1950.)

Our answers to these questions are bound to be subjective. In our
thinking we will draw upon our personal experience. Whatever
narrowness may result from this will be somewhat overcome
through the diversity of backgroundl of the speakers.

The questions above, as framed by Rabbi Bernstein, are pro-
vocative. Firstly, as to the present reialities of the Reform rabbinate,
the majority of us will agree that the picture is not good. The
outstanding fault seems to lie in ithe necessary ubiquity of the
Reform Rabbi’s activities.. I know of no other profession or skill
in the whole range of human society where one man is called upon
to be so many things to so many different people. Success in the
rabbinate will often depend upon the number of meetings a Rabbi
can attend in one evening, the number of people he can see in one
day, the number of phone calls he can make in one hour and the
number of congregational activities he can juggle in one week.
Such frenzied activity can only tend in the direction of shallowness.
Perhaps as we decry the “surface Judaism" of the American Jew,
we ought to take a strong look in the mirror of our own faith.
Are we diluted by our congregations, or possibly, do we dilute our
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congregations by the tapwater Judaism we are content to dispense
without a thought to the conservation of our own resources, let
alone the replenishment of those resources? Time will not permit
me to belabor further this aspeet of the reality of the Reform
rabbinate. I am content to let the matter rest here, because each
of us is as conscious of this professional tragedy as the next one.
We know the end result well enough. We become dilettantes in
Judaism as well as nearly every other branch of human knowledge.
We have no time for ourselves and for our families. We, who preach
the idyll of the Jewish home, turn our own dwellings into hatracks
with a mezuzah on the hanger. Now, as to what should be the
objectives of the Reform rabbinate, I should like to list just four
goals with a word of explanation regarding each of them.

Number one, let us help maake the Rabbi a student of Judaism
through his full lifetime. Of course, there are some of our colleagues
who have established notable reputations for themselves as Jewish
scholars. Unfortunately, they are only a “saving remnant” of the
rabbinate let alone of the whole of Jewry. We, as a group, are
expected to be the “sh’or yashuv.” There is no stronger indictment
of our lack of learning than the pitifully few volumes that have been
authored by our members. Regard for 2 moment how long we have
dillied and dallied with the publication of a Journal of the CCAR.
It isindicative to me of our inability to produce the fruits of learning.
I say “We” in all of this.

Number two, let us help make the rabbi a good pedagog and school
administrator. It is considered axiomatic in Jewish life that the
rabbi is a teacher with an adequate knowledge of how to teach.
Few of us, indeed, are possessed of that knowledge. Again, the
products of our religious schools can be called before us for evidence
of the paucity of our backgrounds and the insufficiency of our
trainings. Their ignorance is the result of our inability to properly
project Judaism through the medium of the classroom.

Some few of us were fortunate enough to have had the advantage
of studying under Professor Abraham N. Franzblau at the College,
He left in 1939 and until the other day when the vacancy was filled,
the chair of education was obviously considered too unimportant
to fill.
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Number three, let us help make the rabbi as able an administrator
as he can be in relation to his congregation. Let him be schooled
in the art of developing the human resources with which he is sur-
rounded. It is in this sense that I use the term “administrator.”
Too many Temples have already been turned into what may
properly be called “one-man medicine shows.” A youngster recently
described a movie palace as a “pop corn stand with a show inside.”
A slight twist to say that a Reform Temple is 2 Rabbi’s office with
a congregation outfside is to apply the illustration to our situation.
Our houses of worship are being denuded of worshippers, because
we deprive our congregatnts of their right not only to participate
in the life of the Temple but actually to become the life of the
Temple.

Number four, let us help give the rabbi a basic knowledge of
Christianity with particular reference to the religious dynamics that
motivate our Christian neighbors. We are called upon again and
again to speak to Christian groups and we do it without realizing
that if we are to be effective at all our words and ideas must fit
into the context of their religious teaching and experience. A thought,
a phrase attached to an allusion or illustration from the New Testa-
ment automatically establishes a bonid for the Christian superior to
. any substitution from the Old Testanient. How many of us have the
background or knowledge from whiclh to draw such material? If we
wonder why so much of our labor in the field of inter-faith relations
goes to nought, let us remember that we rarely touch the Christian
at the point of his greatest emotioniil response — his own religious
experience. '

From this brief listing and comment on the four objectives of
the Reform rabbinate that seem desirable, I should like to proceed
directly to the problems of implementation. I do not see the present
rabbinical training as fully adequate for either the realities or the
objectives of the rabbinate. .

Too much is left to chance and circumstance. Studies at the
College are conducted on a basis that seems almost unreal. A student
may graduate from the College with the feeling that the rabbinate
will be what he — and he alone —- makes of it. Schooling and
career are dominated by a “sink or swim" philosophy. The swim-
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mers, the successful rabbis are so because by predilection, personality
and other indefinable characteristics they are born “rabbis.” Know-
ing the right people is also helpful. The sinkers, the unsuccessful
rabbis are so only because they lack these personal and innate
characteristics.

I do not agree that a career in the rabbinate need be as haphazard
as this. It seems to me that a good Jew, any good Jew, can become
a good rabbi. Only let the realities and the objectives be taken into
consideration, and let the Seminaries make provision to train men
within the framework of this kmowledge, and the improvement in
the general level of the rabbinate will be immediately manifest.

Let us consider objective and implementation together to see
how training will dovetail with reality.

Firstly, in order to help male the rabbi a student of Judaism I
would suggest that the Board of Governors of our combined seminary
grant the graduating students a provisional certificate as a rabbi.
I am not interested in what other degrees they may receive. The
right to be ordained as a rabbi should be reserved until the graduate
has completed a minimum of two years of satisfactory scholarship
in absentia — while he is serving as rabbi of a congregation. The
discipline of those two years of additional study while in the active
rabbinate will salvage the majority of our men for Jewish scholarship.
At the very beginning of their ministry, they will learn to organize
and conserve their time for studly. Itis a lesson which will become a
lifelong habit. One very desiralble by-product of this procedure will
be to give our men 8 chance to think the rabbinate over. The very
act of ordination has a much miore powerful effect upon our careers
than the conferring of a degree. The graduate who clutches a
“Yo'reh, Yo'reh; Ya'din, Ya'din" in his hand often feels irrevocably
committed to the rabbinate though he distills nothing but bitterness
from his ministry. Now the coor is left open and the men who
have gained no satisfaction in those two years will turn their
talents and their training to more satisfying careers in Jewish life.

Secondly, in order to help make the rabbi a good pedagog and
school administrator, I would give the seminary student the greatest
possible opportunity to actually practise these functions. I would
suggest that the seminary consider the establishment of two model
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religious schools, one in New York and one in Cincinnati. These
schools should provide for week-day as well as sabbath instruction.
The students should actually teach and administer these schools
under the supervision of a professor of education. These schools
should boldly experiment in pedagogical technique and method.
A suitable periodical should publish their findings with reference to
Jewish education, and do it now.

Dr. Julian Morgenstern was in I.os Angeles this spring and I had
an opportunity to discuss with him several of the points that I have
raised in this paper. He commended this idea in particular and
informed me that 25 years ago the Hebrew Union College had
begun and almost completed negotiations with the Council of
Jewish Women in Cincinnati to take over the religious school the
Dr. Slonimsky, the then professor of education left the College and
no one was appointed to fill the vacancy.

It is common knowledge that any teachers’ college worthy of
the name has established a teacher’s training school on the grounds
of the college to give its students an opportunity to gain the type
of training I am suggesting.

Thirdly, in order to help make tlie rabbi as able an administrator
as possible with reference to his congregation I would suggest that it
become a policy with the seminary to provide an opportunity for all
students to meet with Jewish lay groups. Every student who holdsa
bi-weekly position should meet witth the Board of Directors of that
Congregation. If the bi-weekly is to serve the purpose of preparing
the student for a eareer in the rabbinate, it should encompass, if
only in miniature, the whole range of rabbinical-lay relationships.
This would include the planning of a calendar of Temple activities
the finaneing of that program, the integration of the Temple program
into that of the Jewish and general community.

In this respect we have much fo learn from the Jewish Center
movement. Today, nearly every Center worker has a good com-
mand of the fundamentals of group dynamics, and that knowledge
is used to generate the enthusiastic participation of the non-
professionals.

Fourthly, in order to give the rabbi a basic knowledge of Chris-
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tianity, I would suggest that the seminary appoint a professor of
Christianity. This may be a bold step for a Jewish seminary, but
we cannot afford to ignore the realities of our present situation.
Here in the United States the Jew is no longer isolated in a ghetto.
He lives in friendly communication with his Christian neighbors.
The rabbi of today is face to face with the problem of not only
interpreting Judaism to the Christian, but Christianity to the Jew.
The rabbi must lead the way in creating the most favorable rap-
prochement between these two groups in American life. In this
connection let me further suggest the advisability of securing one
of the Christian ministers who has been studying at the Hebrew
Union College to fill this post it the seminary. Certainly, his com-
bined background in Christianity and Judaism will admirably fit
him for this responsibility.

Here are the objectives and, the techniques of achievement as I
see them. No attempt has been made to cover the whole range of
rabbinical life. Four areas have been plotted that are regarded as
major fields of work. The rabbi who finds his training has helped
make him adequate to handler these fields, will feel confident and
satisfied as he approaches the other facets of his career.
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TAKING STOCK OF OUR SEMINARIES

NORMAN GERSTENFELD

My vigion of the future of our Seminary is based on my philosophy
as an American of the Jewish faith. I ask your kind indulgence as
I state a few affirmations and observations as preface to my sug-
gestions. As Americans by birth or adoption, we are part of the
freest country on the face of the earth. If religion is the witness of
the righteous relation of man to man then there is nothing more
profoundly religious than our bonds as citizens of this great land.
Here is a young country that has blazed a trail across the face of
the earth. From groups of disinherite.d immigrants of the old world,
there has grown a country like nothing that has been witnessed in
the ages of man. The entire ancient Roman Empire could fill into
the banks of the Mississippi valley; and the distance from London
to Moscow is less than from New York to Kansas.

But, our Ameriea is big not only in the vast physical area of its
continental sweep but in its tremendous influence for blessing on
the entire world. When America wias born the aristocrats of the
old world with few exceptions scoffed and scorned. They called
its democracy the lawlessness of mob rule; its culture the boasting
vulgarity of trivial inferiors; and its religious freedom the un-
prineipled anarchy of the spiritually untutored akin to atheism.
They saw in the frontiersman the rude terrorist; its statesmen the
demagogues of the market place; and its people the dregs of the
earth.

In the slings and arrows of these sneering aristocrats, scorning
young America, we recognize the fear they had of its inescapable
influence on the old world. It was a French statesman who said
three months after the Declaration of Independence that “the
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freedom of the American colonies will mean the total revolution of
Europe to America.” It was tto lead at once to the move for Par-
liamentary reform in Englanc. 1776 in America was soon to be
followed by the 1789 revolution in France. In the 19th century
every step taken for freedom in the old world was inspired by the
example of the American community.

In its brief history — for our American Constitution is only 162
years old —a mere moment in the annals of historic time — but
in these few years America has transformed the whole trend of the
world by its very existence. From America has come a new vision
of democratic government as a workable society of free men. From
America has come an economie revolution. We are responsible for
the mass-production methods of modern industrialism that makes
possible a new frontier of prosperity for man. From America has
come the ferment of an age of invention unparalleled in human
history — devices to reduce labor, devices to create new human
power beyond the comprehension of ancient man. From America
has come what may still be the world’s intelleetual revolution as we
produced thinkers who said that instead of using ancient words and
all kinds of abstract ideas unirelated to human experience, let us
test our thinking in its relation to the truth of our lives; for a true
thought must be a plan of aclion and the meaning of an idea is in
its consequence. From America has come a spiritual revolution.
It strengthened the ancient Elebraic belief in the perfectability of
man; in the promise of the future of man; in the ability of the
creative good in man to make this world into a new Heaven.

Thus, in the 19th eentury, when Malthus across the sea, and his
many disciples, were preaching that the poverty of the old world
was due to its overpopulation, at that very time America was telling
the old world that when men are free they can solve every problem —
for men are precious, and in their souls there is the divine spark
that can transform every difficulty into new creative opportunity,
if they face the future with free minds and in the spirit of righteous
brotherhood.

Thus, America has grown to become the freest country on the
face of the earth today. It has become the homeland of the world’s
oppressed in the 19th century and the arsenal and shrine of freedom
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in the first half of the 20th century. In the years that lie ahead,
the entire world depends upon the leadership of this great America.
To be part of the American tradition is to be a partner on the
greatest experiment in human righteousness the world has ever
seen. Whatever may be its defects —and we have many — for
everything human is imperfect — here is the tremendous truth of
our age: that in this land, that is full of sunlight and whose free flag
is full of stars, we are accomplishing one of the profoundest miracles
of human history. There is no greater religious challenge to any
man than to treasure these spiritual sources of our strength and
then to dedicate our lives so that the righteous influence of our
blessed land shall fulfill its divine miission in the mystery of God's
time.

There is the calm of a tense waiting across the face of the earth,
as if the whole world was awaiting the judgment of its fate. Will
the old world have the true humility to see the error of its ways?
‘Will America not become arrogant in its pride but mindful of its
own temptations now gird its loins for the spiritual tasks that a
rendezvous with destiny has brought? We cannot escape the
challenge. The world will be dragged down into the vortex of
ancient tragic evils unless it is lifted up by the virtues that gave
our land its blessing. Much will depend on other nations but
everything depends upon the people of America — whether with
brave minds and stout hearts we will now be true to the rock from
which we were hewn and the fountain from which we sprang.

As Americans of the Jewish faith 'we have an especially profound
challenge. The very prineciples of tyranny and superstition, of
amoral cynicism and immoral defeatism, that Israel has denied
through the ages have been denied iin the foundations of our land.
The very ethical principles that in the face of historic adversity
we have ever affirmed, have become the corner stone of America.
Let not repetition and misquotation dull the truth that “it was
Hebraic mortar that was the cement of American Democracy.”
There is, therefore, no land today on the face of the earth where a
faithful Jew can feel as spiritually at home. If there is any place
where we are not in exile it is in America. This land is in so many
ways the fulfillment of the dream off the ancient Hebrew Prophets
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and the promise of the noblest souls of our faith. There is a special
challenge that rests upon us when we recognize that, by a mysterious
destiny within our own life time, world Jewry has become com-
pletely transformed. One gemeration ago the majority of Jewish
children of the world were born into Yiddish speaking homes. Today
the majority of the Jewish chilldren of the world speak English from
their mother’s knee. It means that we Americans of the Jewish faith
are the heirs of the Jewish tradition of the ages, and upon our
shoulders rests the leadership of the Jewish faith. We are the
greatest Jewish community in the world and the freest in all the
pages of historic time and what we make of the mission of the faith
of Sinai in this good land will determine, to paraphrase Lincoln,
whether we nobly save or meanly lose the last best hope on earth.

A map of the world reveals that the Western bulge of Africa looks
like the Gulf of Mexico. Geologists tell us that the rock formation
of the Western Coast of the old world is like the Eastern Coast of
the new; and they conclude that at one time they were joined
together but ages ago great terrestrial forces separated them so that
vast oceans were to surround the new world. It is my faith that in
the dim past, before the menory of man, God set aside this new
world for a special purpose in human history. It was left empty
and distant from the old world so that at a certain time, men would
come here and grow into the noblest vision of righteous freedom;
and when the world, by advance of its power, will have contracted
into a small community — when the oceans will no more shield
and the distance will have gone forever, by that time the new world
will have grown strong enougth to serve a sacred mission of divine
freedom for all the children of men.

Even as America has no alternative but to move forward from its
early isolation to world participation; so we, the oldest Jewish
Seminary in America, have no alternative but to take the same
highroad of destiny.

All modern Jewish Seminaries were started in the 19th century,
after the spirit of 1776 and 1789 and the arms of Napoleon had made
possible a new step in human freedom. Metz 1824, Padua 1827 and
Breslau 1854; but the old world Seminaries were soon flooded by
tides of reaction with which they had to compromise. It was the
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little HUC, started 75 years ago in the queen city on the banks of
the Ohio, in what was then the frontier of the West, and serving
only a few newly formed Southern and Western communities: it is
here that the boldest vision of a forward-looking liberal Judaism
was affirmed. Isaac Mayer Wise, Kaufmann Kohler and Julian
Morgenstern were the three giants who built 2 growing Seminary
leading a growing Reform Judaism. Even though I would avoid
reference to living personalities, may I say here that history will
some day give a true evaluation of the non-melodramatic but
profoundly constructive leadership of our beloved Dr. Morgenstern,
who is responsible for so much that is intellectually liberal, institu-
tionally strong and spiritually healthy in our College. Then came
the mighty Stephen Wise, an eloquent latter-day Bathkol, aware of
the unorganized newly arrived Jewiish masses of our Eastern cities
and their oppressed brothers in an old world in travail, demanding
and creating a liberal Seminary in New York that would serve the
unaffiliated without inflicting divisive absolutes he felt may now be
obsolete. Then came the fusion. [f there is not to be confusion
there must be a division of function to face the challenge and to
fit the facts of our future.

Let us remember that when twa years ago the HUC and JIR
agreed to become one, its stated purpose was “to strengthen and
advance Judaism in America and throughout the world. The right
to serve the Jewish people in its entirety (Klal Yisroel).” In terms
of the realities and practical objectives of American Reform Judaism
there is, therefore, the immediate necessity for a bold refocusing of
our united Seminary toward new arieas of spiritual service that now
beckon ahead.

It is fortunate that our Seminary is now located in both New
York and Cincinnati. In Cincinnati we come closer to the American
frontier that molded American Reform Judaism. We must do a
great deal more to develop our American Jewish Archives and our
comparative American studies so that we will see more clearly our
place in the developing American civilization. In New York, on
the other hand, we have the largest religiously unaffiliated Jewish
settlement in the world. Only in New York can we train the
teachers for its new religious schoolss and the musicians for the new
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services the Union is set to create. New York would also be an ideal
place to develop the new skills of pastoral psychiatry and group
therapy, for not only are here found some of the most advanced
institutions and gifted men in the field but here, in the steel-ribbed
canyons of the mammoth city, we approach “the megalopolis that
is necropolis” and can find in more extreme form the rootless man
of the modern wasteland from whom we can diagnoze more clearly
some of the spiritual plagues of tomerrow’s industrial society. If
we are to influence the American community we must better under-
stand America’s past and America’s problems today. The location
of the Seminary in both Cincjinnati and New York will help our
able faculty to further blaze the trail in the knowledge and service
to the American community.

In order to match the needls of our age I plead for a further
decentralization of our Seminary. I recommend that a major seg-
ment of its elementary department be moved to Jerusalem. Our
School there should perhaps be in the form of a great Bible Academy
to teach the scientifiec scholarship of the Bible, as well as courses in
Hebrew, Biblical and Middle-East history, archaeology and Biblical
commentaries. The School shipuld have a Synagog, with a ritual
conforming to the customs of American Reform Judaism, a Temple
of American Liberal Judeism in the Holy City. The School would
also be a hostel for its students and scholarly visitors. Such a
Sechool will vastly improve the linguistic skills, the historic per-
spective and the scholarly insigtht of our students. It will also in a
friendly way greatly influence the Israeli community, raising the
prestige of Liberal Judaism and strengthening the trend toward a
democratic philosophy of religious differences and the separation of
church and state. In a thousand ways it will help to quicken the
scholarship and to challenge tthe profoundest thinking of a new
generation of the faith of Israel in one of the most crucial areas of
the old world.

I envisage one more step for our Seminary if we are to help bring
God’s healing to this hate torn world. It is the formation of an
Academy of Religious Understanding in Jerusalem. The world
needs the love that is mutual understanding and human sympathy.
Without that reciprocal insight: religion divides mankind instead of
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leading us forward toward a just and peaceful world. The Bible
is the bridge between the Jewish, Christian and Moslem traditions
and is the source of the religious axioms believed self evident by the
founding fathers of American freedom. This Academy would gather
the great minds and hearts of the traditions of human faith, whatever
may be their creed or rites, in the spirit of the friendly understanding
that is the essence of human love and in a series of Conferences and
Institutes, through the spoken and written word, will reach out
across the face of the earth. It will bring new light into historie
darkness, new love where there was once illwill, and new hope for
the future of man.

I believe this is the mission of the Hebrew Union College for such
a time as this. It is the Faith of Israel’s answer to the cold war of
the corroding conscience of a world being dragged by old fears into
a new Caesarism. We are at one of the great turning points in the
road of history. As our Sedrah reminds us: let us not view the road
ahead like grasshoppers. If we are to reach a new world of promise
now is the time for greatness.
























“Friday, March 31, 1950 THE NATIONAL JEWISH Pt

Reform Institute Springs Surprise;
Asks CCAR Promle Bllunl Guide

CINMA'H—MNM&U.SMUMWM!&MWMMMMR&

7
g;
;
:
-
E
'E
3
@

g

fully chosen to ay Sitberman, Jr., of Temple Israel,
that the 74 Omaha, at one of the plenary
of Shulchan Aruch for He asserted that one of the
The Shulchan A “tragedies” of Reform Judaism
code of behavior ' “has been its eagerness to deal
ered particularly significant “Our desire is not, nor can it
view of the refusal of another ever be the creation of a new Or-
Reform committee to deal with out of Reform,” he said.
Chicago, announced ea ‘ and whim to assume the
month that it was p ane _praceice sim-
“for the time being” is no way to
for formulation of a
set up by the Union of sue came up almost im-
Hebrew Congregations, ¢ at the opening of the
! movement. (NJP, existence of
10). opinion” on

(CCAR), the U. S.Retnrm yab. | ice it
binical i took part B %
hthrud-yauzﬂmnwm \ ;
and round tables, under the gen- ' :
aﬂmm’ummmn
dinand Isserman of St. Louls. . ja for the
mummw.mmm
of Israel, the soul, revelation and should :
Wm:ewishmacﬁoe. sources of proposals.

ercion.” Rabﬁlssemmmidthatntthe
The resolution then cited amnotﬂulnsutute,itmem-

Mﬁnmtmﬁonuﬂ&vebp“hmwntmmm
mtofmchm&mmhﬂambemunmm_mm

The resolution adopted last the practices of Reform Judaism









Pm 16

IN'I'ERMDUNTA[N IEWISH NEWS

A Program to Enhance Jewish Li

By ROBERT S. GAMZEY

(CONTINUED FROM FRONT PAGE)
transformation of Jewish life in the pasl century since
Emancipation broke down the walls of the gheito where

" orthodox Judaism reigned supreme and enlisted the un-
qualified devotion of the entire Kehilla,

“But wherever Jews have aitained civic rights and
share the political, economic and cultural interests of
their neighbors, they have found it harder'to live as
Jews,”" states the Program, “They still suffer from
various forms of discrimination and prejudiee,
tempt them to deny their Jewish ‘identity. The con-
fidence of many Jews in the validity of their religious
tradition has been shaken by the impact of modera
thought; they lack the compensatory satisfaclions
which their forebears derived from Jewish life, . . . The
modern Jew thus needs z rationale for his Judaism, He
neads an idea of Judaism that would enable him to
recognize ils abiding religious and cultural values,
Only thus will he be able to satisfy his psychological
need for self-seceptance as a Jew. By accepting him-
self as # Jew he is entitled to live as m‘.lntmn
without lear or frustration.

“JUDAISM SHOULD BE VIEWED AS THE CIVIL- .~

1ZATION OF THE JEWISH PEOPLE ., . which o

inally lived in Eretz lIsrael and which hus maintaified
an uninterrupted existence to our day. Jﬁ\ﬂsh people-
hood is based on historizl continuity, language, liter-
ature and ar(, laws, mores and folkways, and attains

its consummation In religion. A religion is M'ﬂl’!ﬂ:.

Sp ‘
of the ideals of a civilization and hallows the ﬁm.

of a civilization which is concerned with
value of human life for the individuzl, the g
mankind. A religion fosters faith in God as

persons and institutions that embody these

Unites Jewish Survivalists

This conception of Judaism opens the door to unii-
ing all Jews who want to see Judaism auﬂij&ﬂd ‘who

aré broadminded enough not to exclude these who do.
not see eye-to-eye with them. Even those who deny the
validity or importance of faith in God dqslﬁl ﬁc’ll-

selves of many benefits to be derived from
ing in the religious civilization of the Jewish pen!i!e.
but as long us they respond with reverence to some of
the hallowed elements of Jewish dﬂhumon, or desire
the embodiment of ethical ideals in Jewish life, their
secularism cannot be regarded as a total repudiation
of Jewish religion. They can still contribute fo the
advancement of Judnism a2 a religious civilization.
Clarifying the generally-accepted polifical separa-
tion of Israel and Diaspora as necessary and desirable,
the Program émphasizes that all world Jewries consti-
tute one individual people, bound together hy commen
participation in Judaism, their religious civilization
which treasures spiritual and ethical values above merely

political gorls. Because the unity of the Jewish people

thruout the world should be maintained, American Jews

should continue to help in the uphuilding of Israel, and

seek the freedom, security and social and spiritual wel-
fare of Jewry everywhere.

Denver—A Gaod Community

Turning to the Jewish eommunity, the Program for
Jewish Life envisions that kind of communal organiza-
tion which we are developing in Denver to satisfy the
needs of every element for the fullest expression of
 their religious, educational, Zionist, cultural, leisure-
time, recreational, health, welfare, eivic defense, relief
and philanthropic needs.

Recognizing that each community must build jts
own institutions to meet its peculiar needs, the Pro-
gram, in our opinion, is being fulfilled in Denver.

The newly-c:ptndul Allied Jewish Community Coun-
cil is giving expression to the desires of all the Jewish
people to help determine the policies and programs of
the overall communal organization. The newly-enlarged
Jewish Community Centers moyement, with the B'nai
B'rith building as the locale for an east side branch,
will soon be able to foster and co-ordinate all-city Jew-
ish cultural and recreational activities for all age
groups, The Jewish Family and Children’s Service,
another recent development, is not only handling the
relief and rehabilitation of new Americans entering
our community, but also providing professional, sym-
pathetic and helpful guidance and assisiance to those
in need of help on their personal, family and marital
problems. The major congregations, Temph Emanuel,
BAM.H. and Hebrew Alliance, are going beyond the
holding of religious services to make the synagogue a
year-around, day-by-day center of Jewish life. Thru
manifold activities of men’s clubs, sisterhoods, youth
muw. young people’s organizations and even nurs-
eries, the congregations in Denver are making Judaism
the religious civilization which the Reconstructionists
define. This trend was climaxed in (he stupendous
Purim carnivals Sunday. The rabbis, as we mentioned
last week, ':‘_ra_ cementing communal unity by taking the
leadership in hal;unx to solve the critical Rose Hospital
problem which requires united ecommunal action thru
‘the Allied Campaign.

Every Jewish Need Filled in Denver

Denver Jewry can truly be preud of its national in-
stitutions zs well. The JCRS, NJH, NHJC, Ex-Patients’
Home are known thruout the land and are supported by
American Jewry to whom Denver is synonymous with
Health and Life-Saving. Locally, we haye built the
gorgeous Rose Hospital and the Beth Israel Home for
the Aged, the prides of sny community. The Bath Israel

which«

hospital has for more fhan a mrter-emm “nrrﬂ

theueknudmdsof:llmﬂu,wh{h it

food and a Jewish &
The Anti-Defamation League of B'nai B'rith sorves,

fortunately without competition, in Mmding the Jew-

ish name, building goodwill, activating high ethical
standards and ﬁglmn; dim'imhuucn ‘against any and
all racial and religious groups,

B'nai B'rith and the National Council of Jewish
Women stand over and ahove all religious and ideolog-
ical schisms in the Jewixh communily to mnify Jews
and provide them with common meeting grounds for
service to mankind.

The cause of Israel Re-Born has been advocated sue-
cessfully by all shades of the Zionist movement whose
obsolete party sysfem is firmly established in Denver,
The main job of assisting in the monumental Lask of
resettling a quarter- ~million homeless Jews in Israel a
year is being borne by the lrllh]y-ormiud. highly-re-
speeted and widely-supported Allied Jewish Camipaign
which raises funds for Palestine thru the UJA, and also
for more than a hundred other local, national and world-
wide Jewish charitable, welfare, educational and re-
ligious-training causes.

We say to the conferees who sent ns the Program
for Jewish Life Today that while Denver's communal
organization is by no means ideal, it now compares
l‘um}l’] with the best in the country and, stirred into
nction”every week by informative [ntermountain Jewish
News, Denver Jewry takes second place Lo no other

_€ommunity in the intensity of its Jewish Jife and the
constructive aid it gives fo all worthwhile eauses.

Local Autonomy vs. National Rule

We beljeve Dmﬂ«—w commumty hais  ad-
vanced far tow N goal of “availing
thzmselves q(rihl mmlﬂ eritage fur the per-
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the loeal lntl to veto or mndi!'z New ‘\‘or.!i commands

when necessary.
Common Ground on Religion

In striving for a common ground on the (icklish
subject of the Jewish religmn. the 'Progrtul slates, in
‘substance:

Jewihﬁ religion should gwe Jews the pﬂrer to re-
tain, in rl.. the fm"hm an unimipaired
‘faith in the sacredness of fife. It should encourage

them to make Jewish communal life contribute to the
enhancement of fife's worth for Ives and others.

To that end it should mmhmm as the
Power that makes for the iul'f’r!lment of man’s destiny
to become. fully human, ngah sages ‘thought of God
as the Source and Guarantor of ethical values—merey,
justice, honesty and ‘self-control. We must inlerpret
' those beliefs in accordance with the knowledge of pur
times. The differences in ways of thinking about. God
will not impair the essential unity of Jewish rcligion,

as long as Jews serve God Iu- enduvarins to hallow
Jewish life.

Traditional rova'iumﬂ-a ritual oBuﬂr!,aneg ‘should _

b retnined, even if their original meaning is no longer
valid, provided tley have uquij:ed new and valid mean-
ings for us thru reiiterpretation. Those traiditional
forms, however, which. Mq no valid. meéaning for us
and do not lend themselves to reinterpretation need to

be modified or replaced by others. Such changes should

not be imposed by communal or organizational pressure
on those who are not convinced of their need.

New forms of observance giving expression {0 newly
felt needs should be introduced into the ritual of the
synagogue and the home.

The synagogue and the home shonld activete the
rdurim character of the Jewish community.

In addition fo religion, 1he synagogue should con-
cern itsell with developing Jewish fellowship and Jew-
ish culture,

Jewish Education for Young, Old

The study of Torah, the smed literature of the Jew-
ixh people, has always been regarded ss # primary re-
ligious obligation of the Jew, and the teaching of Terah
as the most important function of the synagogue, tran-
scending even that of worship.

For the modern Jew, no less than for_ his forebears,
they are invaluable for giving meaning, purpose and
direction ta the life of the Jewislh people snd for help-
ing the individual Jew to live his life at its best,

Every Jewish institution, especially the synagogue,
should endeavor to stimnlale Jews fo pursue the study
of problems affecting human relations with a view to
their own spiritual growth and the improvement of the
world in which they live.

To transmit the rich cultural heritage of Judlaism fo
fulure generations, provision must be made for a Jew-
ish educational program beginning with early child-
hood. Such a progrem should provide for uientifi-e
research intp the Jewish past. It should help Jews to
interpret their tradition in terms relevani to confem-
porary life.

Responsibility of the Community
Jewish education should prepare American Jews for
intelligent participation in the upbuilding of Jewish fife
both in Israel and in the Diaspora, It should emcourage
the study and use of the Hebrew language as & means
of maintaining the continuity of Jewish life, the eul-
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tnnlhﬂuw Qf* the Jewish community. in lluel, and
ﬁu \uuiy -of tﬁe Je\rhh mh thraout the wu-.li-

memh an adequate Jewish education -nﬂ:hh ta
every Jewish ‘child is the responsibility of the - -enlire
Jewish emmmity and not exclusively that of the -
wﬂ:ts or of the conmgauon. i

_The Jewish. qomamut«s ‘should endeavor to establish
a complete aystem of Jewish education to supplement
and parallel the general edueation which the child re-
ceives in the public school system. Beginning with the
norsery schoal for children too young to be admitted
to the public school, Jewish education should take them
thru elementary and high school and, wherever possible,
thru a higher institution of collegiate standing.

In ‘addition to maintaining schools and a teaching
profession, the community should undertake informal
educational grojects for Jews of all ages thru camps,
elubs. classes and institutes.

Moreover, efforts should be made tn make a specific .
Jewish contribution to the culture of America by hav-
ing courses in the Hebrew language and literature
and in the history of the Jewish people inclnded as
aceredited subivets in the curricnla of public high

schools, eolleges and universities.

Jewish Culture and Art :

Jewish life should be made more beautiful and in-
teresting thru art. Music, drama, the dance, liteérature,
architecture, painting and sculpture—all can and should
be ufilized to express and enhance the values experi-
enced in living as Jews,

The Jewish spirit should be discernible in the in-
terior decoration of the Jewish home. Objects used in
Jewish ritual, such as the mezuzzah, the Sabbath candle-
sticks, the seder plate, and the menorah, should be
rendered as beautiful as artistic love can make them.
Hooks Mrdmgx. pictures dealing with Jewish themes,
character and disfinction ta the home.

i : s ritual should be enriched by expresgive
‘music -ﬂ.dumnie pageanliry.

_Em:r plTort should be made to interest Jewish ari-
Asts in Jewich life and to make it possible for them to
e y some of their talent for the artistic expression

of Jiwiah inteepsts, Art Hbrariex and mussums
M h:hl:l:lmhtd in Jewish institutions, festivals of
J’c‘ﬂ!ﬁ ‘miusic and dance should he arranged. and Jewish
‘arlistic tylent should be encouraged thru fellowships
- and scliolarships.

Jllﬂﬂgm‘n and Social Justice

as a religious civilization calls for the ap-
*n‘llﬁﬂhﬁ of ethical principles and spiritual values fo
all human relations.
" Ta help in the achievement of a just social order,
Jews should:
1. Sirive for a more equitsble distribution of eco-
nomic goods nnd services,
2. Combat discrimination.
3 Ur-gc adequate education and health and welfara
progtam, for the henefit of all.
4. Preserve individual rights to freednm of speech,
worship, press and assembly,
5. Espouse the cause of world peace and human
rights thru support of the United Nations,

For a Golden Age of Judaism

__In summarizing the foregoing Program Tor Jewish
" Life Today for our readers, we do not imply our em-_
bracing of the Reconstructionist program, or its advo-
cacy for Denver. Many of the Reconslructionisi writ-
ings of Prof. Kaplan, the founder of the movemeni, -
and, his brilliant rabbinical disciples are intriguing and
deeply interesting. But there is no point in pushng the
Reconstructionist philosophy. in Denver where the Alli-
ance, B.}!ﬂ. and Temple are making such marked .

,.:Irides “toward creating a Jewish civilization sround

their houses of worship.

Reconstructionism, we helieve, is ideal for a new
community synagogue-center which seeks to enroll the
unaffiliated, the unattached and the unreligious Jews. °

As to the théological argnments of the Kaplanists,
we are nol equipped to judge, As to the secular aspects
of Reconstructionism’s crusadé for “giving unity of
purpose and siructure {o Jewish life,” we f'nd ourselves
generally in agréement.

In conclusion, lef us re-emphasize that the Program
for Jewish Life is not exclusively a product of Recon-
structionism, but stems from a broader basis of Jewish
ihmkih;. It is a program for Jewish life, not for Re-
constructionism. Ii presents umnrkhuhshhr

1. Reorganizing the American Jewish community.

2. Foslering those elements that make Jewish life
worthwhile.

3. Indicating the direction which must be taken lo

make Jewish life creative.

We endorse the suggestion of The Rmmdwnm =
magazine that the Jewish community give this Program
more than a cursory reading and like the Minhag
Ameriea proposal of which this Program is part and
parcel, it should be discussed and debated before Denver
organizational meetings.

Let us pul pur best minds to work on how to achieve
the fullest measure of co-operation by Jews of different
schools of thought in insuring the perpetuation and en-
hancement of Judaism—a Minhag America to create a
Golden Age of Judaism in the United States.
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MINHAG AMERICA
What I Mean by A Universal Synagogue
Rabbi Herbert A. Friedman

l. We are coming out of the crisis period of the last twenty years. During
this time we have been preoccupied with international problems of a social or
political nature, We have been worrying about saving Jewish bodies, etc,

2, We can now begin to think more about spiritual matters and the saving
of Jewish souls in America which is the largest Jewish center in the world, I am
interested in increasing the extent of religious observances,

3« What form is our Judaism going to take in the future?

L. There Xx are a series of premises that we can begin with:

A, That Jews are more interested intheir religicn today
than they were 50 years ago,

B, That as a result of no substantial migration from Burope,
we are having two or three generations of American born
Jews who want a more modern form of their religiom,

Ce While they want it modern, they still want it to be within
the framework of traditiom,

5« Therefore, whatever the rabbis say or don't say, Jewish lay-people
are going to create their own form, This has always been the case in Jewish life,

6. I would like to suggest that the rabbis take a hand in the shaping
of the religion of the future and not just follow along the sentiments of the people,

7« I think we should begin tothink about creating a synagogue and 2 fom
of rengii,_oua observance which will strike a common denomimator for most of the
Jews of the country,

8, It must be liberal, because I think that is the tendency of the future,

but will have to keep within tradition, as far as possible,



9. Rabbi Heller at the last biepnial of the Union in Boston suggested a
possible merger betwsen Reform and Conservetive, and Rabbi Lieberman in a receamt
speech at the College in Cincinnati said the same thing., That may be the way to
begin, I don't know,

10, I would like to suggest some sort of a meeting or conference on
a national level among the rabbinical leaders of America to see if they can
agree on some sort of a common set of practices,

11. The synagogue has a wonderful opportunity to capture the loyalty
of the people, We have always been's kingdom of lms and a holy people,"

We are not invaded yet by any atheistic materialistic ideclogy. In order to
prevent exactly that from occurring which has occured within the ranks of the
Protestant church, we have to take advantage of the interest our people feel in
the synagogue and reshape it for them so that d4n the future in America we can
develop one strong all-embracing House of rayer that will attract more and more

and more people to it,



CONGREGATION HABONIM JEWISH CENTER
1122 EAST 5S3RD STREET

CHICAGO 15, ILLINOIS

STUDY OF THE RABSI March 8th, 1950. PHONE MUSEUM 4-3344

Rabbi Herbert Friedman
Temple Emauel
Bast 16th Ave. at Pearl
Denver, Colo.

Dear Colleague:

Through the I.J.N. I followed with interest
some of the discussions on the Minhag America as proposed
by you. While reading and discussing the enclosed article
certain similarities to.your proposals became evident.

Although it is most likely that you have
already read this artiecle I thought of sending it to you
just the same - just in case. It might contain some thought
provoking ideas to help in your surveys and discussions.

With kindeaf_peraonal regards and best
wishes, I am, '

Sincerely yours,

-—

ercoiaiBiindta s

wg./0 Rabbli Bernard WEEhaberg/




Rough Notes

MINHAG AMERICA
What I Mean by A Universal Synagogue
Rabbi Herbert A. Friedman

1, We are coming out of the crisis period of the last twenty years,
During this time we have been preoccupied with international problems of a
social or political nature., We have been worrying about saving Jewish bodies, etc,
2, Ve can now begin to think more about spiritual matters and the
saving of Jewish souls in America which is the largest Jewish center in the
world, I am interested in dncreasing the extent of religious observances,
3. What form is our Judaism g_o.tng to take in the future?
Lo There are a series of premises that we can begin with:
A, That Jews are more interested in their religion today than
they were 50 years ago,
B. That as a result of no substantial migration from Europe, we
are having two or three generations of American born Jews who
want a more modern form of their religion,
Ce While they want it modern, they still want it to be within
the framework of tradition,
5« Therefore, whatever the rabbis say or don't say, Jewish lay-people
are going to create their own form, This has always been the case in Jewish life,
6, I would like to suggest that the rabbis take a hand in the shaping
of the religion of the future and not just follow along the sentiments of the people,
7. I think we should begin to think about creating a synagogue and a form
of religious observance which will strike a common denominator for most of the
Jews of the country,
8. It must be liberal, because I think that is the tendency of the future,

but will have to keep within tradition, as far as possible,
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9. Rabbi Heller at the last biennial of the Union in Boston suggested a
possible merger between Reform and Conservative, and Rabbi Lieberman in a
recent speech at the College in Cincinnati said the same thing. That may be the
way to begin, I don't know,

*10, I would like to suggest some sort of a meeting or conference on
a national level among the rabbinical leaders of America to see if they can
agree on some sort of a common set of practices,

11, The synagogue has a wonderful opportunity to capture the loyalty
of the people., We have always been "a kingdom of priests and a holy people,”
We are not invaded yet by any atheistic materialistic ideology. In order
to prevent exactly that from occurring which has occured within the ranks
of the Protéstant church, we have to take advantage of the interest mf our
people feel in the synagogue and reshape it for them so that in the future in
America we can develop one strong all-embracing House of Prayer that will

attract more and more and more people to it,

1-12-50 copy to:

Rabbi Kauvar
Rabbi Laderman
Rabbi Zion












The Next Quotation is f.m&bﬁhm!nmish, mzfmm Sholem (Miami
Beach) Weekly Bulletin:

"For three-guarters of a century and perhaps more, an American—
Jewish ritual has been in the process of evolving, Unfortunately, too art.m the
word American has been either a mere camouflage for a transplanted E
Judaism or else an excuse for an c zable Jewish ritual, Yet, the need
for an indigenous, genuine A-Srlﬂan-!md.ah ﬂ.tual has been ahwpmod by the

A R C H I V E S

¢ 606 & 6060







RABBINICAL COUNCIL EEAD CATIS FCR U.S. SYNAGCGUE PATTERNED ON ISRAEL SYSTEM

NEW YORK, Oct. 19. (JTA) -- A recommendetion that a now type of American syna-
gogue, one that "will be neither Orthédox, Conservative yor Reform, but a nen-dencming-
tionel, non-sectarian synegogue thet will be patterned after the synegogue in Israel,"
shculd'be established in this country; was made here ftoday by Rebbl Israel Tabek,
president of the Synagogue Councili of fmerice, ’

Asserting at a public reception %endered him and 11 other Council members who
recently returned fram Israel that "American Jews are confused and bewildered by the
multiplicity of religious causes ard instituticns and by the divisivensss in Jewish
ranks," Dr. Tebak stated: "Now that thewe is one people of Israel, let there be ome
fa.i'th of Isreel," imoricen Jowry, he Continued, "should do awey w:lth the dencmina-
tionaliem which is dividing us more and mers peinfully,"

Rabbi Tabak alsc declared that the "competitive efforts in fund-raising for
religious institutions, end the overlapping in the various campaigns for educational
instituticns, are not only a grea* waste of effort and ezpenae‘,' but are calculated
seriously to Jeopardize the future of Judeism in this country.” Reporting that "Juda-
ism in Israel is developing along new lines altogether," he said that studies are now |
being undertekon "to bring ths ancient lews end traditions of Judaimm into harmony
with the new dynamic form of life which is now growing up in Isreel,”
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Boruch Atoh Adonoy, Elohenu Melech ho'olom, shehecheyomu, v'iiy'momu,
v'higiyonu Lazmen hazeh. Blessed art Thou, O Lord our God, Kimg of the Universe, who
has keptus in 1ife, sustained us and brought us to this day.

munmm‘?m’mwmymdium,
the Hebrew Union Collegs looks back with thanksgiving sad pride upon three-qusrters of
a cantwry of growth and achievement. Foiinded in 1875 by Isasc Nayer Wise, with a
teaching staff of two -~ himself and an assistant — and with a student body of seventeen,
it has expanded steadily in sise and influeace through diffiocult years, contributing
npmmww_tumwumuummmam»mw
the stremgthening of the religious and spiritual processes in the life of socisty,
mrumdr.ummnmmdm!mﬂnmwp
that goes beck to Nebardes, Sura and Pusbeditha, and Javneh.

Appropriate indesd for this diamond amniversary comvocation would be the
mumumq«mmumu,momnmﬁﬁmmnmmu
States. It is a story of faith and vision, of yesolution and consecrated lsbor. To
its detailed Marration might well be applied the observation of the Passover Haggadmh,
He who dwells at length upon it 1s accounted praiseworthy. We choose for our theme,
however, not the past of the College but its future, discussisg mot what hgg been done,
but what 43 to be dome. This choice is motivated by the comviction that all that the
College has wrought thus far is but preparation for sccomplishment yet to come, for ser-
vioce so great in potentiality as to make the record of these ssventy-five years --
noteworthy as it is — but the preface to the greater history of our alma mater now to
be written,

As symbol of this conviction we take the figure of Abraham, who only st
this same age of seventy-five was summoned to undertaks his real life's work., His
earlier years, portrayed in the Midrash as s fruitful period of dawning understanding
and widening experience, are passed over in the Bible without comment. The important
part of his career began only when he was ready, after training and testing, to assume
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his larger role and responsibilities., In this same perspective, without forgetting for
an instant the devoted toil of all those who have given of themsslves throughout the
yoars, we would view the development of the College to this point. ind for the fubure
we covet the same imperative and incentive that motivated the patriarch - v'heyal
b'rochoh — "ind be thou a blessing” — for Israel and for mamkind,

L I I

The Hebrew Uniom College exists for a specific purpose - the promul-~
gation of the evolutiomary, progressive interpretation of Judaism and the training of
reforn rabbis. Any comsideration of it, therefors, must involve am analysis of the
refore movement, of which the College is the seminal ingtitution, and of the American
Jewish community, which is the frame of reference within which the College operates.
In thess terms, whils the validity of a philosophy is not be be deteruined by the musber
of its adherents, s proper eriterion of the effectivencss of the College is the degree
of acceptance of its point of view snd leadership by American Jewry. Thus far, it must
be admitted, the reform movement has not been distinguished by its rate of growth in
proportion to the imcresse in sise of the community. We are — and slways have been -
& small mimority, mumbering now omly sbout five percent of the Jewish populatiom, It
is the thesis of this paper, bowever, that the evolution of American Jewry and Judaisa
is demonstrably in the direction which the College has piomssred for these sevanty-five
years, and that the Amsrican Jewish Community needs snd is ready to accept — as it
never was able or willing to before -— the basic primciples of reform and the guidance
of reform's teachers,

This assertion rests upon three related propositions wvhose cumulative
logie « to the writer at least — is wost convincing.

The first propositioa is that Emerican Jewry is just coming of age in
its own right and begimming to exhidit a characteristically American and imnerly
homogensous aspect, Heretofore, despite our long history, geing back as some would
have it to the landing of Columbus, we heve been a derivative, composite community,
bHEilt up by successive waves of immigration, and with the immigrants at any one time
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always in the majority. Increase from within, however, never matched the addition

from abroad, and the outlook snd attitude of the community was necessarily stroagly
and perhaps even domimantly influsnced by old world values and concdptions, Only

now — Aif even now - is the majority of Jews in imerica:rnmative born, Only now is

the first generstion of American Jews — products of the American scene and trained
entirely in American institutioms, religious and secular, coming to sdulthood. In-
creasingly this generation is taking over comtrol of the commumity, and increasingly
will shape its fora and direction in indigenocus, independant terms.

As this American born gemeration develops, it is growing more and more
homogensous in cosposition., The old seperations and antagonisms based upon the diverse
geographicsl origins end varylag errival tises of their parensts are rapidly and
happily becoming as seaningless as the more sncient divigiom betwsen priest, levite
snd Israelite, The social, economiec and ocultural differeatials which formerly compart-
mentalized the commmity are dissolving in the equalisation of opportunity which America
affords. In the further mturation of this generation and its children is the physical
basis for the fulfillment of Isase Nayer Wise's vision of a united imerican Jewry. In
his day and up to our own, this wvision could only be a prophetic hope. How it is an
actuality to be vigorously exploited,

Our second proposition is that as this community becomes imcreasingly
native, independent and homogeneous, it will more and more seek s religious rather than
e nationalistic rationale. These concepts, whose general mesning is clear, are used
with full swareress of the difficulty of their application to Jewish life and without
meking any judgment of value., Historically, as we all know, Judaism is an indissoluble
fusion of religious snd natiomalistic elements. To be & Jew was at once to belleve and
to belong, and both sspects of relationship were egqually and with complete unconscious-
nese taken for granted,

In recent and contemporary Jewish 1ife, howsver, for a variety of
reasons, religion and mationality present themselves as opposed poles of Jewish being.
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As the religious extreme is approached, emphssis is lald upon belief with corellary
m&-cmumm-mmemmm
As the naticnalistic extreme is approached, emphasis is laid upon belonging, with
sthnic and automatic affilistion as the basis of group sssbership. Now no community
anywhere can ever locste itself entirely at either extreme without sbandoming its
clais to be Jewish and severing its ties to Jewish 1ife, Bven the purest definition
of Jewish status in religious terms must recognise the supra-religious socope of our
history and must scknowledge the extra-religiouvs fellowship end destiny of Jews in
the face of common problems. Conversely, even the most intemse, secular Jewish
nationslise must be modified by ite possession of tie Bible and our religious
litersture ss the major content of ite cultursl beritags and ly the celebration of
Jewish holidays and dustoms, all essentially religious, as part of its follways.
Yet, sowewhere along the line which stretches between these two poles, Jewish
communitiss sust placs themgelves in terms of their respective enviromment and
experisnce, The Sevelopment of the Amsrican Jewish commumity sust inevitsdly be
towards the religious pole, !

Twe reasons lead to this comclusion, The first is that this commmity,
as a whols, is soving into a field of scolsl fores strikingly perellel t6 that which
originally caused the dissocistion of religlon and matlionality in Jewish 1ife, This
was the emancipstion under the influmnde of the democratic, equslitarian ideas of the
French revolution which held forth to the Jew — theoretically at least — full rights
of citisenship in the country of his residence without requiring the remmeistion of
his religious allegisnce. hm-mm-umum—n-g-ﬂuﬁ-
countries where emancipation was proclaimed, there began redefinition of the nature
of Jewish identification, with a growing incompatibility felt between coucepts of
religion snd nationality, and with a definite trend toward the former as the basis
of Jewish 1life,



(5)

In those countries where emancipation 4id not obtain, Jewish life
4 comtimued to be rected squally in religious and matiomslistic feeling, of in the

breakdown of religicus sentiment under the corrosion of modern thought, sssumed a
predominantly satiomslistio character, es Chain Weizmann's recent autoblography
revealingly demonstrates, However, in all places where alternate netionality was
offered, it was accepted - with s consequent intermal revision of Jewish thought,

Recapitulating In remarkable degres the expsrisnce of a hundred and
fifty years ago and gubsequently of Burcpesn Jewry, the American Jewish cosmunity in
its numsrically major aspect is just beginning to face the probles posed by emanci-
pation and is just starting to consider systematically und conseiously the role and
place of Judaiss and Jews ina demcerstic society where Judaism enjoye complete
rights. For the majority of American Jews the full inmpact of emsncipstion is relatively
ne,

As we have noted before, ours is & comwunity built wp by immigration.
The latest and iscomparably the largest wave of this imsigretion came to America between
1890 end 1927, end constitutes by 1ts very sise the dominent element of the population,
Thess new arrivals came from countries into which the dootrimes — and therefore the
probless — of emancipation had not penetrated. Reaching these shores, they settled inm
compact groups in the great urban centers, protectsd by sheer density against the resd-
justaent required in the new enviromment, carrying on by habit and momentum, the patters
of Jewish 1ife which had bean brought from overseas. But now, as the clder gemerationm,
with its generally rre-emancipstion background and outlook is passing from the scene,
and as the nstive-born generstion, conditioned by American resring, is begimming to
meture, the issues and alternatives of emancipation are being thrust forward in a kind
of delayed pressntation., There can be no doubt about the direction to be followed as
the confliet between religion and nationality as the basis of Jewish 1ife in Americs
begins to be understood. Not cnly is thers the precedent of the earlier waves of
imnigration to indicate the choloe that will be mede, but this generation itself is too
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firaly attached to imerican ideals end institutions not to clais wholaheartedly the
#privileges of citizenship,

The second resson leading to the conclusicn that Awerican Jemry will
develop in religious rather than in matiomalistic terms is the establishaent of the
state of Israsl. It need not be sald that the Asericen Jewish community is deeply and
permenently interested in Israel and will maintein the closest asscciation with it, ot
only do we bear s contimuing responsibility for the bhundreds of thousands of refugees who
have found haven there, not only do we rejoios in shd hope to benefit from the cultural
flowering that it will promote, but we lsok for & further rich demonstration of the
ereativity of the Jewish spirit through the very neticmalistic form which i assumes
in Isreel, a further gift of the Jewish genius %o the enlightesment snd progress of
sankind, This we hope for, after present tensions and animosities are adated and
current insecurity resoclved, in ihe evelution of a new kind of mationaliss, which shall
not be chauvinism or imperialissm, selfishness sagnified by the power of government,
entirely beyond the dlseciplime of morslity, but patriotism consonant with the highest
teachings of Judaisw, befitting a kinglom of prissts asd & holy naticn, motivated not
only by coansiderations of internal welfare but setting a nes gtandard of internatiomal
ethics ever nindful of the admonishment of the prophet,
-nuu-um-mummuwm

That iy salvation may be wnto the ends of the earth®,

e shall watch with confidence events in Israel, but we must recognise that
ons of the imevitable consequences of its founding will be the de-maticmalization of the
communities outside its borders. The state is being, offering residence and citisenship
6o all Jews who desire to go there, must irresistibly drew to itself like a magnet those
who feal that nationalism is the optimum expression of Jewish life. Holding this view,
there is now neither point nor need to their demying themselves the fullest reslisationm
of their comvictions, By elimination, thersfore, the iserican community will be left
only with religionists as its interested constituents, this negative factor supplementing
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mw‘mmmtnnmmmwuu

of emancipation. In both these developments is the psychological
bastslCos the fulfillment of Isssc Mayer Wise's dreas of & wnited Americen Jevish
comsunity and & umifors Minhsg Aserics.

e come now to our third proposition which is that as the Aserican '
Jewish community evolves in religious terms, it will sore and wore seek a liberal inter-
pretation of Julsiss ss the form of its faith. Orthodomy, unless it were to change so
radically ss to be unrecognisable as such, canmot possibly attract or hold the rising
penaration and must decline in influence and following. Not theslogically, sociolog-
m«muamunmm Its theology, based on
mmdm-nmwwmum
umrm-u-s hmwmﬂwm.-m

_ thenselves and will sesk, in the pursuit of their civic,

econonte, cultural and social aims, the closest collshoration with their mon-Jewish
MMMMMQ_mﬂm-m
from without or within — es an abridgement of thedr rights =s citizens. Finmally,
orthodosy's philogophy of the Jewish people in exile will be repudiated by Aserican
Jews who do not consider themselves in Galuth, whose homalend is Aseries, sad who
fesl that this cowntry offers unlinited oppartunity for the satisfection of their
religious and Jewish needs, '

mmm«MumummuM
widely cbservable in the breskdown of traditionsl behavior in the persomal lives of its
nomingl adherents. Sven now the far grester mumber of these is orthodox not by con-
viction or conduct but by inheritsnce and inertia. Incressingly they sust become sware
of the incongruity betwesn precept and practice and seek a definition of Judaism that
will unify their lives and express their sspirations as Aserican Jews,

This can only be in a formulation along the lines which refora hes
pioneered since its inception., Whether it be reform by nane or conservative im any of

1ts shadings is relstively unimportant, Once the wall of tradition has been bLreached,
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thers remsins only nos-orthodox or liberal Judsism, mmmm
and reform are omly chromological, quantitative and persomal, mot idecloglcal. Conmser-
vativs Judaism is two or three generatioms younger than reform, in some respects has
besn lsss drastic in ite revision of orthedox custom and ritual, and is in general rooted
in Bestern Buropeam rsther than in Western Buropean origins. These differences will
becoms less and less important as time goes on and Amgricen Jewish life produces its
second end third American born generatiom,

It is fervently to be hoped that these two movements will appreciste their
identity of philosophy and objective and will establish between themselves the most :
intimte liaison, lociking even to ultimste merger., The commmity ocmmmot sfford the drain
of energy and expeniiture for overlapping and duplicating imstitutioms which do nmot
enbody reel difference of principle, We cammot tolerate the meaningless demominetionalism
that plagues and peralyses Protestantism, In the coopsration and umion of these two
grest forces lies the future of Avericen Judaism. And here 200 1s the organisational
bagis for the realizstion of Isasc Wayer Wise's complete vision of a wmited iserican
Jewish community, with a unifors Minhag imerics whieh is libersl Judsism.

Sumarising our discussfon thus far, we have offered in support of the
theals that our Callege is stending at the gate of a vastly expanded field of ssrvice
the follow,argusent: that the American Jewish comwunity, rapidly becoming indigenous,
independent and hosogensous, will inersssingly becowe religious in character, finding in
liberal Judaiss its spiritual philosophy.

This is e stirring prospect. Our community can be a truly great commmity.
But let us note carefully the conditional form., It can be. We do not say that it
necessarily will be,

It has enormous assets, It is the largest commmity in the world, mmber-
ing now alwost 5,000,000 persons. It is the wealthiest in the world, reflecting the high
economic standard of the ivericen pecple as a whols., It is the most sscure in all the
world, firsly protected by American primciples of democracy and religious freedom. With
these extraordinary advanteges in manpower, resources and seourity, there ere hardly any
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bounds to its growth,

Tet, for all this, the quality of its future ih Jewish tarms cansot be
sssused and teken for granted, Nany difficult questions must be answered, Osn this
community develop Jewishly without the replenishment of leadership and scholarship which
imnigration from abroad has praviously brought? is we becowme native and independent, are
our educstional institutions,the roots of Jewish survival, desp encugh to nourish and
strong enough to suwstain flourishing growth — or are they so shallow and wesk as to
pernit only scrub and stunted vegetation? GCan this comsunity sove sway from nation-
alistic emotions and motivations and yet produse the virile attitudes and allegiances
necessary to reaist the blandishments and pressures of sssimiletion? Does liberal
Judaism have sufficient sstisfaction, warmth, direction and definitensss for the bullding
of a Jewish way of 1ife that will be a broad highway of holinsss and happiness or are we
walking down & narrowing rosd whose end is extinction? Orthodoxy hes menifested its
survival value over the centuries, The staying power of iiberal Judaism is as yet
lergely untested in the arema of history.

All these questioms must cause us the gravest concern as we think about
the future of the community. As we survey Awerdicen life, we cannot be ummindful of the
many who belong to that sect, desoribed by Earl Shapire in the October Comsentary, who
“gre Jews by popular consent of the Judeo~Christian commmity and not by cholce or
ssbition®. These extermally-compelled Jews are marginal to the commwmiity, and yet they
exhibit in their individual lives the very specifications which we describe for the
Jewish commumity of tomorrow -— they are native bora, sati- or non-mationalist, and in
distressing musber, sre affilisted with or have lef't refors congregatioms, If they,
as individuals, foreshadow the character of the emerging community, them the prospect
is indeed bleak and wnpromising. Then the comsumity will wither and perish, a sterile
evolutionary form which simply did not succeed, lsaving the on-going of Jewish 1ife for
other forms and other enviromments. To prove, however, that these do not portend the
future, to show that Awerican Jewish 1ife — independent, religious and lidersl -- is
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self-gustaining, self-recreating and fertils, is the challenge which we face,

In this demonstration the Hebrew Union College must play a decisive role,
It must furnish in largest ssagsure the intellectual and inepirational leadership required
for the commmity's fulfillsent. Its gradustes must be the expositors of = program of
Jewish living that will command the allegisnce and devotion of the growing generatiom,
On the individual lsvel, these must be made to fesl Judaism s prime ssset in their
equipnent for life, precious, rewarding and meaningful. On the group level, they msust
be brought to understand it as joyful, prideful snd purposeful assccistion, msking for
enlarged accomplishment, ;

This 1s wot ean impossible objective, Judsism was this for our sncestors.
They cherished it above all things, valusd it more then 1ife and fortuns, suffered per-
secution, banishment and death for it — and scoounted thamsslves blessed. It must
meMmmﬂpmw—uzt-—ud.um.
possess the imowledge, the akill and the will to presest its message effectively snd
convineingly,

let 1% bs understood that ours is mot the tesk of creating ex mikile,
We are not the founders of a new religion, but the interpreters of sn encient and mag-
niffcently vitsl tredition. We drew on the inexhaustible treasures of Jewish thought
and experience and proclaiu thel® exalted and unique imsights., Ouwr function is to
tesch Judaism's timeless truths, adapted to wodern conditions and made relevant to
modern 1ife, but essentially the same doctrine of God snd man and soclety which has
come down through the ages, the Torsh of Isreel in its broadest sense, which canmot
fail to compel loyalty and love,

To say that we are teachers of Torsh is et once to affirs our fumction
and %o limit it. While, in the old lLatin expression, nothing human is elien to us,
while we insist upon the co-extensivensss of Judaism with all lMfe, no other interest
sust be permitted to overshadow our primary mandste. We are not psychiatrists,
economists, marriage counsellors, public relations experts, commentators on currest
affairs, snbessadors of good will, diplomats, statesmen, civic reforsers, literary
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critics, fund-raisers or auy other of the verious specialips in public 1ifs, 411 such
activities may be important and worthwhile, and we may comstructively and for the ben-
ofit of the community emgage in some of them, But they are mot our raison d'etre,
sust not distract us from our main purpose, snd they are not in any eosbination a
basis for Jewish survival,

In Torah alone is the 1ife of our people and their leagth of days. This
is the millenisl lessom of our history. Who are they who have sbandoned their pecple,
the paripheral Jews — inverted Nerrancs in Salo Baron's pungent phrase? In all cases,
those to whom Jewish knowledge, the scuree snd cause of Jewish attachment, is foreign.
And who are thay who are firm in faith and purpose? Those who have been taught and who
therefors possess the Jewish heritage. These are the sternal altermatives of Jewish
destiny — to be en ‘ap g'gulgh, through Toreh gaining self-respest and 1ife — or an
sn he-grety, condemned to self-rejection and death,

Inescapably, major responsibility for the choice that the community will
make rests upon the College, Hers are rebisiiwepived for service. Nere are the founda-
tions 1aid for their learning., Ware &fe theil spirits alevted for duty. Desanding,
therefors, the Collage must be end emacting IN its reguirements, starn and severe in
its standerds. "This is the way”, says Rabbd Joshus ben levi ia Aboth, "thst is becoming
for the studly of the Toreh: & morgel of bread with salt thou must eat, and water by
measure thou must drimk; thou sust slesp upon the ground and live a 1ife of hardship
while thou toilest in the Torsh®. This is the taskmaster the College must be — not in
a physical sense — but in the rigor and discipline of its study. "If thou doest thus®,
Rebbi Joshua contimues, “Happy shalt thou be, and it shall be well with thee®,

*Happy shalt thou be® — this is the rabbi, who will know satisfaction in his work,
“ind 1t shall be well with thee” - £his is the imerican Jewish commmity,
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