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in the future which may be speculated upon -
instead of this linear concept, opengler sees
e circular or cyclical design, a "number of
mighty Uultures, each springing with primitive
strength from the soil of a mother-region
to which it remains fimly bound throughout
its whole life-cycle; each stamping its material,
its menkind, in i?s own image; each having its
ovn idea, its own:passiqns, its own life, will
end feeling; its own de&th...,;.ﬂach Culture
has its own new posdbilities of self-expansion
which arise, ripen, decay, and never return,....
These Lultures grovw with the same guperb aim-
lessness as the flowers of the fiela,"

Without going into any further minute
aqalysis of Spenglerian doctrine, we ®an see
all its implications in the above sentences,

He displaces the conceptions of unity end con-
tinuity, substituting the facts of separsteness
end diversity, He is saying quite clearly that
mankind as such has no meaning except in re-
lation to a particular time and erea; there is

no universal suwkés truth, There is, for
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Schopenhauer accusied the Jews of a "damneble
optimism™ end his irritstion 1is uncerstendable -

for to the prophet of coom there is nothing so

obstreporous as the continuel refusal of a group
harried end hounced down the -cem;uries to submit
to whet woulc eeem to he one of the natural laws,
‘the survivel of the fittest-. There is no logi-

in contradistincﬁgp=ﬁé ‘hhgwmarchical outpour-
ings of the untramﬁe".ﬁéﬂ mpenglerian soul, veath
is, as the Germans say# "voll-endung", completion,
)JC;J frﬂa , end hence is positive and sig-

nificant; while life is imbuea with the elevﬁi.!yg-,l
esger aspsct of vivinity itself - the />
which enables man to fight firmly eno surely

for his eventuel betterment,
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thing to the will of Grod, exsgerrated the
conception of divine providence, and deniead
to man eny intiistive, ‘'he Pharisees adopted
a middle view, declaring that men is subject
to predestination in his meterisl life dbut
is complatelsf pfae.e }ﬁfi sp}a:litggag. ife,

‘hus predestination is gdmitted - the
fact that the fatenenﬂ ﬂnstlny of man ere
beyond his f&nite forllﬁn cpﬁpral that forces
huge and baﬂfﬁ gra:awaeptng hin aipng to some
prearrangad gpai and with some émiinlte pur-
pose - yet thohe foanem ars nﬁt death end that
goal is not decay amﬁ'mosg:important of all,
there is = certain frmp w1l operative in the
world which makes it 1ﬁperat1ve that man Vo
Something and not _g_gh;glgg

No, my friends, in answer to Spengler's
essentially sterile conception of human pro-
gress and development there stands forth the
fertile avowal of Jewish optimism - the
~ ringing, far-sighted belief in the effective
ﬂ)l) « 210 supplant :ﬁprofound distrust

of sny universel truth, we ofter a profound
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n éﬁ first chapter pf Ecclesiastes we
find a verse which, if used properly can serve
as an illuminatingkey to human history. The
wrhter Koheleth _.1_;_,1_1,_ UE M ShA TR ;’ )hﬁ" 3

"there is no new thing under the sun".

= )
o]

deeper meaning wHich:iks t0 be found therein.
lost of us know 6 1t is taught to the

s { o _ | £

childrer in Vﬁg religious schﬁlz;la-: The Jews

- : : - &‘ P : - - Y

dwelling between the great
jq o | \ - . ..-‘ '

powers of Syria and fagypt which dwarfed them on

either side. In the 2nd century BCE, there c

*

to the throne of Syria that demented tyrant

were a small pé)ﬁ'ﬁ}.:,’

centuries previous.
Conquering Jmsalm in. g
’.,I.I - e b = —
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set up the usual machinery of a despot, whereby
the people became mere political slaves and the
burden of crushing taxes kept them in economic
serfdom. But in order to break the morale of
these stubborn Jews, 1o humiliate and degrade
them to the depths of their souls, he decreed
that the Jewish reliiién,was to be outlawed and
replaced by the worship of the Greek god Zeus.
Dis;laying the most diabolical fiendishness,

he built a Sj,;dtut a:l.’ﬂm in the pelip oy,
the Holy of Holies, afid allowed pigs to run free
taroughout the \entizre| Temple:

The episode of noh$c=ﬁannah is here told -
of Hannah who allowed her seven sturdy soms to
be maimed and killed bhefore her eyes, rather
than urge them to accept the pagan god. And
finally we are told of the magnificent deed of
the 0ld man Mattathias in the village of Modin,
where he murdered a fellow-Jew who had gone
forward to kneel at the alt«r of Zeus which had
been set up in the market-place. The sons of
Mattathias, later knowvn as the laccabees, then

fled to the hills with their father, and organ-
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—

ized a band of guerilla fighters whose ranks
gradually swelled until they were finally able
to beat the Greeks and recapture Jerusalenm.

Then what a wealth of celebration and joy-
ousness abounded in the land! Judas had the
Temple cleaned of the fiith of the swine, tore
down the 1dol and held a service of rededication.
But to their dismay there.could only be found
a very small vial of consecrated 0il for the

A¥N 31 5 the Eternal Iight, an amount insufficie
for more than & day. <A miracle then occured, we
are told, and this oiﬁllasjed for eight days
until the Levitga-ceumi:prqpare @ fresh supply.

This is the story as it is feold in its
simplest form, ‘but thils only begins to scratch
the surface. If Judas liaccabee were able to
look back at the events in which he participated
so vigorously, he would hold his breath in awe
at the magnitude of the struggle, for mew we
know now that he was in the middle of a life-
and-death fight between two great Weltanschauungs
between two philosophies of life, two world-
cultures, each of which was desperately eager |

to crush the other and spread its own influence.
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The real significance of the Chanukah story
is this bstile beiween Hellenism and Judaism.
What do these terms mean, exactly?Hellenism
is a Greek word and means - a Greek way of life.
When people ask us what we mean by Americanism,
we immediately have in ocur mind's—-eye a set
of concepts - democracy, football, individual
freedom, cecarcalaa;_gnﬁ so forth. Thus it
is with Hellenism that several aspects suggest
themselves. To begin with, Hellenism was poly-
theistic - there was & whole mountainful of
gods who acted like men, had human failings and
passions, and were not all-powerful but even
quarrelled among themselves. - Conseguently, the
Hellenes of Greeks were very cynical about their
gods, and this is a marked feature of their
culture. They prayed to these gods, but in a
rather patronising manner, as if not entirely
sure that their Deities could ever do them any
good. There was no deecp-seated faith in the
relationship, but rather a feeling of sensual
enjoyment and duty.

Naturally, where tlhhere is little awe or fear
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of the gods, there develops a sort of abandon-—
ment, a moral laxity, and one of the manifesta-
tions of this in the Rllenistic eatdure civili-
zation was the philosophy of liedonism, which
taught that it was wérthwhile to seek pleasure
purely for its own saice. There was in Hellenism
a franker and fuller eéxploitation of all physical
instincts and the absence at‘qany taboos and
forms of asceticiam_that-axistqd among non-feek
peoples. The actual worship of one of the Beek
gods, Dionysius; was accempanied by all sorts of
orgiastic excesses, fully &as unrestrained as
some of the fertility praetices of the primitive
Canaanites. ‘There was also room in Hellenism
for an elaborate development of the arts -
preet: particularly music, poetry, dancing,
painting and sculpture. These in their early
form were simple expressions of Beauty - bdbut

as time went on and Hllenism dege%elated in the
3rd and 2nd centuries BEE, abstract Beauty
became personified and was itself worBhipped as

the true and only God.

Finally, Hellenism was aristocratic. Plato,



;.

in his "Republic", describes a state wherein
the citiuens must have certain qualifications
and only those men with the highest talents can
meet the tests. In ac¢tual practice, this was
the case in Athens and Sparta, where there were
but a few thousand “citizens" who did no work,
simply occupying themiielves with philosophy,
the arts, and statesminship; while there were

scores of thousands nﬁi’ helots or slaves at the
bottom of the py:uil ‘with no rights at all and
but the barest ngagsuﬁf subsistence. To be a
citizen was t&?Bi\;IE@figgﬁepsch, a member of
the ruling caste.

How then may we sumi up the culture knewn as
Hel. enism? It.ﬁ&s cynical, debased, and
faithless — it offerecd nothing in the way of
& spiritual appeal, but was coldly intellectual
in its philesophy and over-heatedly emotional
in its arts - its religious teaching did not form
a vital element in the life of man, but was
soulless — offering either an intellectual

2

diversion or a way out for people weary of the

world. As Norman Bentwich put it in his essay



on the subject: "Hellenism degenerated into
an altogether mongrel growth of sensuality
and rationalism."
And now, turning to Judasin, or Hebraism,
we find an altogether different picture. The
Hebrews felt toward their one god what the SBeeks
were unable 1o summggﬁyp for theixr many gods -
Yahweh was a god g£ﬁgg¥§z'ggi-gf hate, but he
was also a.gﬁé ef;gﬁﬂﬁ}cﬁusg-and love. And
when the old Jew d;rnu out the word ECHOD in
a triumphantshout, ke feels at that instant
a spark of kinship with his god which the Greek
never felt. Thus, ine pleasures of which ¢ men
partook were mot enjﬁ}ed for themselves alone,
but were relished and savered in conjunction
with the SSechinah, the Divine Presence. The Jews
were not to be ascetic - on the contrary, they
were to enjoy the pleasures of 1ife, but this
enjoyment must be directed to @dd, who was the
creator of the giwve vine, for example, and was
to be moderate and restrained, not like the Beek.
A cardinal feature of Judaism appears in the

concept of the fa» ﬁ[h , the world to come,
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wherein there is a r%-and a ,laeh, 2 judgment
and accounting, a balancing of the ledger. There
has been much contemplation of this expression,
the world to come — and the several theories
wexre discussed oy Mainmonides in a commentary
on the Mishnah Sanhe@;in, it being variously
suggested that the term xefers to Messianic days,
or the time aftgx_;ﬁd;ﬁgggi@nic era, or perhaps
the spiritual.igpgaiiﬁ?f Whatever its technical
interpretation, ﬂheuﬁnpaxtaht thing for us is
that there was such ipcuncn§t”operating in
cudaism as a refuge,of Wope ard a stimulus te
gooa conduct. |

And this brings us to the final and in some
ways most important plank in the Judaic platform,
the pure democratic spirit as expressed by the
great prophets. Every man, no matter how grand
or how humble, could achieve the kA> ;-/‘ l
through the practice of A2/ p%7nv , good deeds.
The thundrous voices of Ezekiel and Jeremiah
roared out in the courts of_tke Temple, crying
for social justice and egquality. Every man
could be a god, both in his own sight and in the
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sight of the Lord if he but treated his fellow—
man with real democratic love.

These two philosophies, Hellenism and Judaism,
stood face to face for many centuries, until
finally one withered while the other became a
wide-spread world-religion. True, the forms of
these two were more d¢#graded when the issue was
finally J{aiggi_hty!ﬁ;fii@, for it was the
voluptuous, hmﬁ;qnt. ' ilgpgn ci;yil.'_mnt ion which
fell before tﬁ_.gatram;th tgﬂ. vigor of early
Christianity —,hup_thﬁ,a;gumgnt is still valid,

since Roman cﬂ@tﬁ;g tﬁui'its;Example from the
Hellenistic, an&aﬁ;isgiaygji sprang from Judaism.
Let us seek . to det¢#rmine what strange life-
force burned in &he Judaic tradition to cause
men to turn from the ¢asier, more luxurious
pagan life to this austere simple faith. The
answer Ithink is that man is basically a good
animal who is striving toward a better goal,
and he found a promise of this goal in Judasim
and its daughter religion, whereas Hellenism
had failed to provide for his spiritual salvation
He found a promise of this goal in the phkilo-—
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sophy of Judaism which offered each man the !
opportunity of spiritual self-expression and
self-development. In paganism, the emphasis
 had been on the state, on the theatre, on the
army, or whatever else¢, but never on the man —

in Judaism the emphasis had been all on t.he
individual, his rela’gﬁh_gn to @dd and- to his

fellow-man, almost nmqhing else. There were no

large group mwem’ﬁg:; :Ln Jowish x 5?__'
person was ennobled and i.ig:niﬁ.ad - each indiv-—
idual could feel that for him had tThe world been
created. This was tm%-_ﬂ-doqtri_ne of the prophets
which held fortMythe ‘Pprinciple of brotherly |
love and equality.

The world today is seeing the same struggle
again between paganism and the Judaic traditien,
only this time the other side seems to be w].u.u.i.nﬁ
the black side, the side that men rejected 2000
years ago now seems to be sweeping all religiens |

before it in an orgy of destruction. Are, then,

the ideals which men have cherished for thousands
of years to be proven false? NU! because those

innate gualities inmen which caused them to
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choose the right way once before still dwell |
in their hearts. Men would still choose
democracy and God and social justice if they
remembered the real me¢aning of their Judaism.
Hdarts have grown black with greed, life has be-
come cluttered up with superficiliates, and each
man has lost sight completely of his fellow man -
this will lead us %\r;tahly to the victory of
the nB¥ i A . ilization. It is
necessary for us to go b-p.ek t0 the days of the |

prophets, to relearn 1,he meaning of words like J
justice, mercy, eguality, and love - it is

vitally necessary if this second pagan philosopl.lﬁ
@ff godlessness and mijLitaristic- nationalism, |
which threatens to destroy the democratic prin-
ciples of Judaism, is itself to be overcome.

The men who are fighting the war in England |
today seem to be learning this fact, and there
is slowly dawning ovex there on that aristocratic
Pitish Island, a social consciousness, a break-
down of social barriers, which is remarkably en-
couraging for the future of the struggle. When

men have always before them a clear visien of
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the higher goal they wish to achieve, and
!
use truly ethical and social means to accomplish |

it, then barbarism muist be dfeated. ll
ey San Capn s fh "there is nof new
thing under the sun", the ancient writer tells
us, and if this is so, we may draw hope from |
these words, but by .faax a better way to insure
our victery today j._s:': Tto refurn to those principle
and that way of 1ife, to recapture the spark of
vitality epitomized im the prophets, which was
once strong anou_;h-_tdl_ outweigh the pagan. llay
the courage and wisdom to so do, be granted

mankind once'again. Anen, |

(hankels 1Hyo
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,In the Pgrsha for this week, Lech Lecha,
we find the dﬁcatiptiom of the Covenant which
God made with Abraham., In chapter 16 of Genesis
is described’the anciem; nethod of making a
covenant, which was to cut an animel in half
and have the parties contracting the covenant
pass betwzen the portibqs of the slain animzal,
Thereby the parties were thought to be united
by the bond of & commom'blood.

After cutting the ha:.fer. she-goat and ram,
Abram presumably passed between the pieces and
then fell into a deep ®leep, following which,
when it grew dark, & simoking furnace and a
flaming torch also pasised between the pieces,
which was the symbol of the godhead ratifying
his agreement to the Covenant. klan pley
Mra pk-AR S[>' AYD wIn that day the Lord
made a covenant wirh Abrah."

Two chapters later, in ch. 17, which the
criticel commentators say is part of the Priestly

document, the rite of c¢ircumcision is noted =

and £s Dr. Hertz points out "the meaning is not



2.
that the Covenant is to comnsist in the rite of
circumcision, but that circumcision is to be the
éxternzl sign of the covenant." Unbounded has been
the loyalty and devotion with which this basic

institution has been observed. Even an excomnuni=

cated semi-apostate like Spinoza says, "Such great
importance do I attach to (the sign of the covenant,
thet Ism persueded that it is sufficient by itself
to maintein the separate existence of the nation
forever,"

To whatever origin and purpose this ritual of
circumcision may be traced - whether &s & messure
safeguarding cleanliness &nd hezlth, according to
Philo, or to courtercct excessive lust, as liaimonides
believes, or as a sacrificial synbol - for Abraham
and his descendants all these conceptions are
supplanted, and the rite is the abiding sign of the
covenant between God and the E'nai Yisroel. The
custom, widespread among primitive peoples all over
the world, had been practiced from time immemorial
in Egypt and Canaan-Phoenicia., Israel's lecwgivers,

however, divested it of its criginal meaning, and
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gave it & new ana unheara-of historical sig-
nificance. They advinced the time of perfor-.
13 or so

mance of the operation from the age of pubkeriy
to the early days of infancy, thus severing
its intrinsic connection with male puberty
and spiritualizing it into an eternal symbol
of God's covenant.

But laside fram!%ﬁé—rite of eircumeision,
which is basic bbth.?ﬁi%hﬁi@gibﬁily and phy-
ninder, a sign of the

¥ '-\_ =

gicelly as a csnaﬁant emi
covenant - aside frnh thiﬁ %hbre is the whole
interssting proﬁlem of fha aetual cutting of
the covenant it391?1|£&§3g&¢tlng of the animals
which teckes place at the consutmation of a
contrect. The iidrash, as & matter of fact,
emphasises this asﬁect of the gquestion in
BR, where it describsstzecovenant as /b:
pOAAN, "between the pieces."

What elements of primitive fear an@
superstition, or early concept of God, or
sense of sociesl necessity caused the develop-

ment of this particular method of cutting a

[
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covenant? Professor Frazer offers two theories
as to the reason for the ratification of a
covenant by killing an animal or & human, then
pessing between the severed pieces and smearing
the blood on the persons of the covenanters.,

He calles one the retributive theory - according
to which the cutting up of the victim is sym=
bolic of the ratributf&nﬂw@;cy_ﬁi;i inevitably
overtake the afn_'é;_ who *ﬁra&ke ‘%he pact.

And the nther.auggmtedhymbertaon
Smith, is the sacremental or purificatory theory,
wherein the p&fﬁies¢;topd.p§tiean the pieces as
a symbol that they were taken within the mys-
tical life of the fic@im. The“fiesh and blood
of the viectim were thought somehow or other to
present an obstacle to the powers of evil and
so to prevent them from pursuing and injuring
the pers n who has passed between the pieces.
These ceremonies may be.called purificatory
since they purify or deliver one from malig-
nant influences. Professor Ginsburg, too, fezls

that the designation of & Jew as a "son of the




Se
covenant", as it says in the ancient ilishna
Babba Kamma, A 20, makes it very probable
that this religious ceremony was regarded by
the people as having & secramental character.

This discussion of Abraham's covenant
succeeded in throwing some light on the ex-
cavationg at Gazargﬁﬁhgpe thaliater discoversd,
de:p in a huniai;ﬁiﬂ&@?ﬁ?i%?gfﬁ!ii skekton of

/ i LS N O JEVY LD
a girl, about 14 years of age, who had been

W o

hewn or sewn through the mﬁta:f,e at the 8th

rib. Later at the same site the half-skeleton
of a boy, cut-béfwéen-ﬁhg ribs and the pelvis,
was also founﬁ; Bjuanﬁanalogyfbf many similar
rites among other peoples it”has been suggested
that the boy and girl were cut in two and the
people passed between the pieces either by

way of averting some present or threatened

evil, which would correspond to the purificatory
or sacramentzl theory; or else by way of
cementing 2 solemn treaty, wherupon the cere-

mony would imply retribution for the breaker

of the agreement. As to the question of the
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missing halves of the skeletons, Frazer
says that we ne:d not suppose that they were
either burnt or devoured - they may have been
buried elsewhere, perhaps on the opposite
side of the town, for thef purpose of ex-
tending the magical influence of the covenant
over all the inte:c!hgdiat-e space.

Roharstaan snnth.eannmn&os. “Thus if
my analyaiS'of tha~9tronant~8t Abraham is

......

but correl&tdﬁ ’prﬁo elemegta, namely, f1rat?
the cutting of ‘the|vietim in two, and second,
the passing of the covenanters betwcen the
pieces. Of these two elemghts the first is

to be explained by the retributive and the
second by the sacramental theory. The two
theories are complementary to each other,

and together furnish a complete e:planation

of the rite.m
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Leaving this detailed scientific dis-
cussion of the nature of the covenant, the

form, let us return to the content, the mood
of the Hebrew n/3' A3, and resd in the
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j ;n & letter to his pupil Ibn Aknin, in the

yeér 1190,Maimonides called himself "a conscien-

tious and exact man." How very_characteristic

this was of the scholar and the scientist, the

frail ascetic religious counsellor to his people

and the erudite much-in-demand medical author and
practicioner, In &ll his activities this greatest
of medieval Jews maintained such qualities of
conscienti ouqneas and me’tmsf

The facts of his life, micl‘i ‘ended on the
13th of December; 1204, &re ieil-lnown to us.

Forced to leave Spein unde:'the fierce pressure

of the fanatical Aimﬁhaﬁqgg migrating to Nathew

Africa, Palestine, and fimally settling near Csiroj;

suffering excruciating loss at the death of his

brothery beginning to practice medicine &s &
financial necessity; being appointeé Bpirituazl
head of the Jews in Egypt; and then entering into
that round of official duties as court physician,
which left bhim such & busy man that he was forced

to dissuade Stémuel 1bn Tibbon, the translator of

his "Guide", from paying him a visit, on the



2.
ground that he would scarcely have time to
spare to see him, much less to enter into
scientific discussions with him.
Explaining this ;n a letter, Maimuni gives
the following account of his regular duties:
"I dwell in Fostet and the Sultan resides at
Cairo and the distance between the two places
is & double Sabbath-day!s journey (ca. 1} miles).
My duties tgvﬁabjsﬁiﬁﬁﬁlézaihﬁaayfaiumust visit

him early every morning; if he feels wesk or any

of his children or the 1nmatea-of his harem are
ill 1 do not laave Qaqu but apend the greatar
part of the day in the palaee. Also if one or
two of the offlcla;!.s £all i11 I have to attend to
them and thus spend the whole day there.

"In brief, I repair to Ceiro every day in the
eerly morning, and even if nothing unusual happens
I do not return to Fostat till after the noon
hour. Then I am fatigued and hungry and I find
the courts of my house full of people, prominent
and common, gentiles, theologians, and judges,

waiting for the time of my return.
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%] dismount from ny animal, wash my hands,
and go forth to them and entwmat them to wait for
me while I take a slight refreshment, my only
meel in 24 hours, After that I atitend to the
patients and prescribe for them, Patients go
ewd &n and go out until nightfell, or sometimes,
I sssure you, until two houra in the night.

talk to them lying nn'ﬁy bnak:hae&nﬁn of weakness.'

'y
.;-

When the night}'fﬁls L‘reéi so»waﬁk, I cannot
speak any maru;' A
"Thus no Israq}zte saa hame & prlvate discussion
with me except on.fhg_giblgthf Ehen they a1l coue
to me after the servinggignﬂ T adwiae then what
to do during the wgak;_ﬁf;erw;rda they study &
little till noon ﬁh&'dgﬁ@;ti*édme of them come
back and study again unt,i.ll the evening prayers.
“This is ny regular daily routine. I have here
related to you only part of wkat you will see,
p¥eiee plecse God."
when-=sassmuri: This precious lettier, which

also contains some illuminating remsarks on correct

methods of translating together with daimonides'
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careful judgment on the works of the Greek and
Arabic philosophers, was partly written in
Arebic. There is & copy of this letter in the
JIS Library.

When the gigantic vworks of Meimuni the
Jewish philospher could have been written, or

¥hen the mediacl works),

of which ten &are kno?g.

it e, TN

all vritten inegine whken
we conte as he said |
of himse :

Of the of his life

started in hi

¢ .dnd finished & d&&d@ﬁ
Comzentary on th -

danes a.;pbitioun htem‘{
liichna Torah oa:a Yed nﬁ;p zaka."fntanded to
codify Jewish la.l, a.x}:d t:lnﬁ.}.ly the titanie
uioreh", with its aapi;éition of remonciling
the Bible and the Talmd with Aristotle, of -
harmonizing Judaism wifth philosophy, stand
out in the history of Jewish literesture.

But we shall dwell for a moment on
one m of one book, the so-called "Perek

Helek", which deals with chapter ten of the

- _—_ Mg
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Mishna Sanhedrin, that chapter on the Olam Ha-bo,
the world to come and who is énititlea to a share
therin. In this section he Btateﬁ what he
believes tc be the dogma or the eresd of Judaism
in the form of Thirteen Articles of Faith. He
was the first in Rabbinic period thus to for-

mlate dogma, and conggﬂfusly attaches great

NISH
: :H~them many

times, and tﬁiﬁk’*&ﬁ:ﬁ@ﬁtggﬁf %ﬁ'oper WEY o

God knows thatfthzu‘wouldq$ ya(deceiving thyself

if thou thinkest thnu.hﬁst=nngerataod them

by having read them:ang%.a@’eveu ten times. Be
not, therefore, h&sty,ih perusing them. I have
not composed them w1thnux deep study and earnest
feXllection." and_again:

"If any man rejects one of these fundamental
beliefs, he severs himself from the comuunity
and denies a principle of Judaism: he is called
& heretic and an unbeliever, and it is right ®o

hate him and to destroy him."



e
Of the thirteen articles, the first eleven
deal with the belief in God, his Unity, his
Incorporeality, his Eternity; the belief in
prophecy and revelation; the belief in reward [
and punishment, but the last two have excited
mich comment, Number 12 states tre belief in ths

coming of t iah, &@nd 13 the belief in the
resurrection of t: ' | ‘

{
. indicate M

reason, In atgicth?3ﬂ~'~vmﬂa‘w} his system |
. among the dogmas
Meimonid s ought ‘t.,o have i }nded only those
Daot Amitiot, "true abmgrona* without which |
religion could not have been maintained or have |
fulfilled its function. And Achad Ha-am believes
that 211 the dogmas are of this chzracter, gxcqpt
the last two, which must have been ineluded,
therefore, ageinst reason, as a result of a

strong emotional kinship with traditional Jewish

hope for redemption.

il AR
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Dr. Baron, also under the necessity of
explaining lzimonides affinity with the dpctrine
of the Messiah, points out first of all, that
Messianic ideology played a vital role in all
Jewish philosophy. But that various men inter-
preted this belief differently - some quite

literally hoping for aﬁapraonal radeemer, some

ﬁgmt,ﬁmiy the realiza=-

. ‘ol.\

seeing in ﬂh&-:f
rafty M- __.‘- —‘l"‘-", ’\.41 .

v '_=\1I|"‘ &

tion of pof*“

R . g
.

Maimeﬁdu, W’!uﬁ},& %ﬁ, ﬂd Saadia
&lso before him, as rai;&owuliaﬁc thinkers,
aeriouslg qualitiea=Aggﬁﬁ%3 fgﬁkloras and

he

minimized *eschatd@qgiﬂag_Qﬁaracter of the
advent of the redeemer.....qu Haimnnides, the
messianic age is nothlmg me¥e but a more pro-
pitious preparation for the world to come.
There, and there alone, the sculd of the right-
eous, divested of all earthly needs and desires,
will live the eternal life of pure contemplation
and knowledge."

S0 Achad Ha-am and Dr. Baron do not agree
as to what Meimonides meant exactly by his 12th
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TOs HERBERT FRIEDMAN
FROM: DR. WISE May 3, 1943

I sam delighted with this, I read it over very carefully end
it is very well done, thinking I might use it for OPINION but I don't
think it quite esdequate for that, I return it with appreciation.

0
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There is in our liturgy a prayer which
is recited only twice during the entire year,
yet which contains enough inner dynamic to merit
serious consideretion. It is the dirge known
as Av Harshamim, & prayer for martyrs, said on
the Shabas before Shvuos and Before Tisha EB'av,
in the Shaharis service right before the Torah
is returned to the Ark.

According to Icelpohn, the events of
madyrdom in this prayer are connected with the
excesses of the Crusades, and it was proba Gt
composed during the Tiﬁrat Crusade in 1096.

In Abrahams' notes the informstion is given

that this elegy in unknown to the older liturgies,
and has never found ite way into the Spanish |
ritual. This is natural, for the dirge, which

is certainly not later than the 13th century,

is essentially German. It arose in the Rhine-
land on occasion of some one or other of the
terrible persecition'a which fell .on the Jewish

commnity during the crusading epoch.
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The first part of the prayer calls upon
God to remember the mertyrdom of those who were
faithful to His name:

"May the Father of mercies, who dwelleth on
high in his mighty compassion, remenber
those loving, upright and blameless ones,
the holy congregations, who laid down their
lives for the sanctificetion of the divine
name, Kiddush haSheNgeecces"

How striking is the ccontemporaneousness
of this passage, even to the very language.
The theme of the recent great meeting calling
for Jews to "Remember Us", us, the present-day
martyrs, might have beéen so easily taken from

this oléd elegy.

This sense of continuous guffering in
Jewish history, this f'eeling for the element of
tragedy, great historic tragecy, prompted Zunz
to write an essay on the medieval persecutions,

the opening sentence of whick has been translated
by George Eliot in the novel Daniel Deronda.

Zunz said:

"If there are ranks in suffering,
Israel takes precedence of 211 the nations -
if the duration of sorrows and the p:itience
with which they are borne ennoble, the Jews
are among the aristocracy of every land -
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if a literature is called rich in the

possession of & few classic tragedies,

whaet shall we say to a National Tragedy

lasting for 1500 years, in whick the poets

and the zctors were also the heroes?"

Yes, these are kecn remarks, involving a
whole metaphysic of Jewish history, the cone
cept of Tragedy - and the first part of this
prayer does well to reezll it to us. But is
is the second part which contains the great
dialectic.

The prayer goes on to ask for vengeance,
vengeance in blood for blood which has been shed,
and it brings to bear on the point several quo-
tations from Seriptures in support of this
demand. We read;

"Mey our God avenge the blood of his

servants which hath been shed; as it
is written (Pt.32:43) 'for he will
avenge the blood of his cervants, &nd
will render vengeance to his azdversaries,
and will make ztonement for his land
and for his people.!
and again, in Psalms (79:10), where God is
anxious to avoid the charge of impotence so
far as helping his people is concerned, we read:

"'¥herefore should the nations say,
Where is their God? Let there be made
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known among the nations in our sight
the revenging of the blood of thy ser=-
vants which hath been shed.'"

and the prayer concludes with sewveral similar
pascages.

Abrahams' feeling about this part of the
Av_Earshamim, is that it is 211 for the best that
this prayer is relegated to bi-annual recital.
He says, of course, that such elegies have their
complete historical justification,"but the in-
stinct of modern Jewry is sound when it reduces
as far s possible the occasions on which these
passages are recited, thoguh such painful scenes
as the dirges recall are not yet entirely matters
of ancient history. Xishineff reminds us that
the present is not without awesome parallels to
the past. But the Synagogue rightly insertes no
new elegies of this type into its liturgy. It
is rather inclined to remove the old ones."

Well, here is the old question - how far
should we let ourselves go in hatred of the

7
eneny. This ery for vengeance, uttered out of

debThs
them of Worms and Mayence and



which were sacked %

Ratiabon.by the Chrismtian nobles on their
wey to fight the battle of their Lord against
the heathen; uttered out of the cellar dungeons
of the Inquisition and the fires of the auto-de-
fess this cry for vengeance gives vent to.ﬁgf
speakable anguish buried in the breast of the
tor?ented Jew, Is it inhuman for him to ahogt
thu:}ﬂﬂ§: it a sign of Jewish vbndictiveness,?
as was very recently charged by & lMetdodist
scholar, who in his hook on the OT, published
in 1937, saié that the demand of Esther for
the life of the ten sons of Haman was an example
of Jewish vindictiveness at its worst. Is there
something low, evil and base in the character
of the Jew when he asgks that his martyrs be
remembered and that the reckoning be someday
straightened out?

It will be interesting, 4mciosing, to
note the answer which Mr. Herbert Loewe, the

very excellent scholar, responsible, together

with Montefiore, for the compilation of the

Rabbinic Anthology, gives, in his notes to this
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Methodist commentator, a certain Dr.W.L.North-
ridge. Iloewe says:

"One woulc like to ask Dr. Northridge

thie question. ILet us assume that the

Book of Esther'typifies Jewish vindice
tiveness at its worst.' That is his thesis,
Let us grant it., Shall we go on to say

that Eitler's barbarity typifies 'Christian
vindictiveness at its worst?' 1 am proud
to think that, in spite of the intense
provocation which Jews had, in spite of
their shameful betreyal by their colleagues
in business, at the Universities, and in
the professions, in spite of their re-
pudiation by great ecclesiastics, by
Catholies like Archbishop Faulhaber and

by Protestants like Gerhard Kittel, in’
spite of 211 these strong tempatations,

no Jew, to my knowledge, has yet said that
Hitlerism is typical of Christianity."”

ir. Loewe is saying that the aonti-
ments expressed in the prayer AV Harahamim,
are not indicative of any failing in the Jewish
character. They are honest sentiments, moti-
vated by fearful atrocities, and in a spirit
humbled and sacdened by the present greatest
tragedy of a2ll Jewish history, let us return
to the dirge, and ask God, not only to remember
thoe;“:ﬁ; died for his ideals, but also to
avenge them, by bringing into actuality those

things for which they died. Jewish vengeance

LGlaintT = bac baciain ’{"C\Kef Tha 'Fa"'h" \.'J'?~
Fs.u\"c.in-i Aot ks b s bl be.'hj.
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