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THE SEARCE FOR FREEDOM

o
(L

This Rosh Hashonah day, because it is the Sabbath, we.go
as?  hemi, THz o :

through the aniina#prayar—aawvieaawithauﬁ—hea;ing the Shofar

Lorfass e
blown-even-ence, 2hts=ts—uet—annanal+_alnce the Sebbath and the
“Tha AR g ey L

New Year de-coincide a#a:y_ti#e»years—or—un But this year in

particular the very absence of the greai blasts on the horn 4.y s

4 - . - F, g L
mekes their meaning more pointed for-us, 7 r Ml o Lo acd foguisfo

In ancient times the Shofar was sounded only once in every
fifty years - on the S'hnas ha-Yobel, the Jubilee Year, and its
notes carried forth the message of fresdom: freedom of the land,
which was released from its owners, fresdom of &ll debts, wnich
were declared mull &nd void, and especially freedom of &ll slaves,
who were emencipated even egainst their will., Then this Shofar-
blowing was taken over and used not once in fifty years, but every
year at Hosh Fashoneh, and still carried in its echoes the same
yearning cry for freedom. So that today, in this year when almost
ell of menkind, when yellow, brown, black and white men are
struggling nost desperetely in a titanic war against slavery -
?;hte of man hangs in anguished in-
decigion - in this year particularly the mighty notes of the Shofar

yarust ranst
preoclaiming their message of freedcm will be welcome, will be

in this year when the-litersl

especielly conforting as they assure and encourage us. And we
need not worry abvout their absence today, for tomorrow we shall .
hear these notes, and their sound will be doubly sweet in our ears.
Today, let us talk for =« moment about thie freedom, one of
the greatest moral concepts thet man's mind has ever evoked, one
of the thinge on which Judaism is based. "Avodim Hoyinu" - "glaves

were we", but refused to hq, and went out from Egypt to & blisteripe
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desert, very near the one vwhere some of our brave men are still
fighting freedom's fight today, - went out to this wilderness
to carve their own lives, with only the yoke and authppity of
God eround their necks, nothing else, Later there were the iacc-
ebee brothers, who fought and died, but won from Antiochus the
freedom they loved. And still leter there was Bar Kochbz who
fought after the Tenple was destroyed and the Koman legions had
ovazgun the land., His rebellion nay have been doomed from the
beggzﬁgng, bu£ he felt that he must fight liberty's cause against
the tyrant, &nd even the wige, old K. Akiba encouraged him and
believed in him - in the name of freedom.

Yes, in the fight for indevendence, in the struggle of man
to rise above those forces which seem constantly to push him
backward, ihe Jews have played their part. They know the value
of the prize for whieckh they have struggled - they also know the
bitter darkness of defeat; and they have lived on the stage of
history long enough to know that there is no compromise now,.

We either win or lose, and the decision may alfect mankind for
a thousand years to come. AT

Freedom is & difficult thing to define, a very siippery
idea that cannot be pinned down and analyzed absolutely., It is
£&n _gbstract concept, a state of mind, rather tran some definite
mathematical or scientific fact which can be described and measured.
It is not something which you either have or haven't - there are
all degrees of freccom, and &1l kinds,

The questions which rise to perplex us when we talk about
freedom are rcally very frightening. Who is free? The man in

prison thinks it is the man outside. The man outside feels tied

by unbreskable chains of business routine and worries, and some-
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times might longingly dream of the freedom which goes with &
little jeil cell, where he could resd at his leisure, and have
gome Quiet time for himself to think and relax. Freedom is
relative:; there is no exact definition of who is free. Not only
who is free? but, how does one tecome free? what does it mean
to be free? should one want to be free? There are these and
meny similar questions which the philosophers &nd poets, let
alone the stc tesmen and politicians, heave tried to answer, not
always with great success.

One thing we <o know about being free - it is more an
internal than an external metter. Thet is, the philosophers and
poets might have & better chance of unlocking the mystery, be-
cause the clue teo it is in men's hearts, where not everyone can
penetrate. Freedom is in the heart and the mind and the soul
above &ll else, When we welk in the trust of our felloweman,
when we possess his faith and confidence, then no matter what
our position in life, we have established & bondé of freedom with
him. TFor friendship is nothing more than the free interchange
of love and belief between people which influences their actions
toward each other in & certain mesnner. And beyond freedom of
intercourse between men, there is the freedom which & nan hes
with his God, which comes from the bottom of the soul. If & uan
feels free to cry out to God, then he has a sense of freedom
which no chains can destroy. We can immediately think, of course,
of the peoples of certzin foreign lands who are free only in
their hearts and souls, for externally they are brutally bound

and restricted.
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I think one of the most beautiful expressions of this
internal freedom which 1 have wver found is in a little poem
by one of the greatest Hebrew poets, Jehuda halevi.
l)ngeagggari:: giezxs Lord, l)qan l-;;,r ko Al BT
?)’/f The man who feels that he is the servant of the Lord, the
man who knows thit it is false to be & slave to money or a slave
to socizl snobbishness and ambition, but thst it is true to be _
a servant fulfilling the wishes of God, that msn graduslly becomese
free. Fe is not subjected to the driving force of greed or lust
for power or selfishness because he knows that those things will
not bring him happiness. What will bring him happiness is devo-
tion to those other values in life which cannot be measured by
money or rank, but are counted in the number of one's true friends,
the love and respect of one's neighbors, the admiration of one's
chiléren. These values to which the Lord's servant dedicates him-
self are the religious wvalues, so often stressed by our prophets -
consideration, tolerance, charitableness. To be & servent fulfilling
the wishes of the Lord requires & knowledge of what God wants from
man. The prophet has told us what God demands - only to do justice,
love mercy, and wakk humbly with thy God. Walk bumbly with thy God.
It is this last which is of primary importance.
The true servantg of the Lord is first of all the men «ho has

St A Feart dadatf FiAn

- %
e sense that there is & Gad, snd furthermore that there is & God
- LA at csaes L, X w Al L Wfa.z_am ‘
in"this world, not out in the hsavens somewhere, but operating
within our human sphere, ,E_:hare is immediately much disagreement
and misunderstanding over this. The Epikoros, the unbeliever,
will stand and shout insolently 'If there is & God and He is in
this world, then why do we have war?' He will question the

actuality of God. UNext the critical scientist or metaphysician
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will rise and ask, 'If therc is a God in this world, where is He,
what does He look like, describe His qualities and attributes,
His functions t¢nd powers.' He will question the form of God.
But these guestions are unimportant, Men have always argued over
their conceptes of God, and even in Judaism there have been
disagreements. Here, for e.ample, are three varying ideas: our
poet, with religious ecstasy and mysticism, says that his God
is & highly personal being whom he feels ever-present in his 1life;
Spinoza's God is & god of pure reason; and laatlyj'one of America's
greatest scientists statec his belief that God is the Intelligence
working in the world, directing nature and man and the whole uni-
verse according to & plan. This is the god of a a.tai.-em‘..i.sfjJ

How God is conceived of by imdividuzl men is unimportant,
g0 lons as each man and all men come to & sense of swareness that

Tt A W) 1 o G e A Weiplisass.

God is in the world, As & matter of fact, sc long &s men can use
their @od, they zctuslly care very little who he is,-or—evenm™
whether-he-is ot all. GOeé-is not knowny he-is not-understocdy he—
AEUsed: If man is sble to feel God in his life, either as some-
thing on which he can lean when in trouble, or to which he can
look for advice, or by wﬂidh he can live & better life, then he
is using God, and all definitions or concepts of God do not make
one bit of difference.

And herein lies the application of our poem - "the servant
of the lLord, he alone is Ifree." Religion must be not only &
matter of form, of ceremonies and ritual, but it must be agein a
whole way of life, the way the Rabbis of o0ld considered it, a -
mental outlook on life which is all-inclusive. If life, & better
life, is the purpose of religion, then religion must pervade all

of life, and a true religious spirit, or as we said tefore, & true
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gense of God, must always be present in men's thoughts and deeds.
" But the secret is to mske it so complete and so perfect as not
to notice it. A man is unconscious of his brecthing - every time
he draws & breath, he does not say to himself - 'ah, I have just
breathed and thus maintained life in my body.' Sc it should be
with this religious sense - a man should not stop to praise him-
gelf or even think asbout it every time he performs & religious
deed, for 11 his deeds should be religious.

Tolstoy, we are told, once asked Mexiwm Gorki, the great
Russian pla.might, point fbl'ani:*l "Do 3’@}1 believe in God?" Gorki
replied, "No." Tolstoy's answer was important for us to under-
stand. "You sa&y you don't, and you may even believe you don't;

in reality you do. Every word you write tells me so. It is
not what & man sa&ys, or thinks he sayes, but what a man is that
speaks the truth; your 'l;'hola being tells me you believe in God."
Qur life sometimes prays for us more sincerely than our lips.

Religion as a whole way of life ig particularly Jewish.
Looking back at history we can see that tiere have becn three
great peoples, the Greeks, the Romans, and the Hetrews. The
Greeks contributed art te the world, through their gorgeous arch=-
itecture and sculpture and drams end poetry. The Romans brought
science and order to the world, through their law and efficiency
in government snd great roads., While the Hebrews gave religion
to the world, not through any one perticular thing, but through
their every-day lives, their whole way of life. This is more im-
portant than either of the other two - this total religiousness
of the Hebrews has been called the "roots of civilization.”
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Of course the Greeks and Romans had a religion, but this
religion was only one phase of their culture. They &lsoc had a
science, & politics, an economics, and an art. Just &s here in
Americe today & man becomes & member of a political party, and
Joins a country club, and contributes to an organization, and
site on & Chamber of Commerce, so is he &« mamber of this or that
temple. Hc spends a certain amount of time in each of the other
activities of his life, and & certain amount of time in religion.

This is what is so bad. When religion is compartmented and
seguentsd like thet, it is a safe assurance that it is a dead
issue in the individual's life. He is not emtitled to be called
a religious man merely because he luts 3 reii-gion. _-lie certainly
has no awareness of God or sense of serving the Lord when his
religious feeling is confined tn_participat&ng in such & mechan-
ical kind of religion.

Treditional Judaism developed to & high degree of civilization
without the breaking up of the varicus &spects of life into fields
of activity which competed with each other feor 2 man's interest.
Religion never became just one more sphere but remained the syn-
thesis of a1l spheres. Thus Jewish ctilture was integral, tied
together, homogenéous in & seénse that no other culture has ever
been., In Jewigh life, law was religious and political organization
wes religious - eating and drinking and living, everything wzs

religious, but the word had no quotation marks around it - it
was merely the normal, natural way of life.

¥e have said that the purpose of religion is to help men
lead better lives - that & truly religious man, & servant of the

Lord, is the only man who can ultimately be free. These state-

ments must be brought into actuality by tying up our daily lives
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with our religious beliefs and attitudes. We must have in life
a religio-politic instead of simply politics and religion sep=- :
arately; a religio-economic instead of two independent activities;
an entire religio-cultursal life, instead of religion remsining
one phase of the total culture.

If you ask how, concretely, this may be brought about =
the answer has been given by Vice-President Wallace in his now-
famous "People's Revolution" speech. He shows how religion msy
influence politics, &and the result h given the name of democracy.
“The idea of freasdom - th_avfr:eedbii_t?mi we in the United States
know and love so well - is derived from ﬂ_mmowith its extra-
ordinary emphasis on the dignity of the individusl. Democraey is
the only true political expreseion of religion.® Deumocrzcy is
the only true polifical e.pression of religion. He might just
as well have said, of Judmism. His point was thzt religion, our
religion can be int-ergrgtéd_ politically to mean gemocracy.

What does it mean, ﬁ;‘.eoisel;y._ to dnterpret religion into
political termss, ~Pelitics is tHE sciemce and srt of government,
of setting up mechanisms so that people can live together. Re- _
ligion is the belief in Go‘d ﬁhich causes men to act with kindness,
and love, justice and mercy. One- of the few possible kinds of
religious politics we can have is democracy, which applies the
principles of religion to the necessities of government, and gives
ug & system whereby the individual man counts for something. It
is this type of religious democracy thet we fight for and look
forward to@t only ¥sllece but Roosevelt and other men of vision:)

liaking a government religious means endowing it with a sense
of morelity and decency, erming it with & sense of righteousness
for all, girding it with the belief that it is fulfilling God's
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wishes for man on earth. As yet we have seen no government in
the world match this description - not even our democracies of
Americz end England, but we trust that they will, and more than
trust we shall work with all our skill to make them over to the
ideal state.

We can go on from the question of religious polities

Weriaea-wens-an-in-kig-gpaeek o say that religion could be
interpreted economiczlly to mean & planned system guaranteeing
every human being enough food g.nd ghelter and work to doj further,
that ra-ligionl m be interpr.-&l"ﬁ‘ed aqaslf&lly to meanuiﬁ)olition of
prejudice and real eguality of all w, dtite md black, Jew and
Gentile. Wellace ‘knows thﬁ sec!‘et[;f hnl’ tb mke religion effectie
ia everyday 1ﬂ'«g, TRoosevelt discovered it too, mﬁ thank God more
men all over the world ere 1eamiing the sacret md‘*liaaching it to
others.

That is the message which this Rosh Haghonah brings us above
all else. The sense of froedom and habpiness which men feel in
their contact with God a.t.' mi’xtk of high religious emotion -
moments which it is not granted all ‘of us to genjoy- this sense
must be translated into everyday life and made aveilable to every-
one in the course of ordinary living. Frecdom comes into the
world when men's life is integrated with God's purposes - when
religion enters life and no longer remains outside of it. As
man becomss the servant of the Lord, then the worl: grows and
grows - and then the Shofar blows out its notes in surging
triumph that the better life, man's Messianic dresm, is on its

way at last. Amen,

Rosh Hashonsh,
Sabbath, September 12, 1942.
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SINNING AGAINST ONFSFLF

Tonight each person here has stood before his God and asked
forgi‘unass for his sins. Deeply and passionately does the Yol Nidre
express the mood and feeling of the Jew as he stands with nzked soul.
Long and conscientiously does he 1list in the Al Chet Shechotonu the
sins for which he begs remission.

In Judaism there are two kinds of sins -- one against God and
one against man, and it is possible for 2 man to sin against himself,
and in so doing be more guillty than.the one who sins against God. For
in sinning against himself he is destroying his rersonality and pervert-
ing his potentialities as _a‘ human b‘ein_‘g. But before we can see this,
we must first examine exactly what ve mean by sin and simning.

Chet i1s the word we use for sin, but Chet 2lso has two other
meanings. It means nistﬁkn,hand failure; and putting it in anothér
way, it means to miss the mark,_to aim badiy, to fell short of doing
the right thing to sin by virtue of failing to do properly.

What a perfect definition of £in -- to miss the mark — =nd how
well it applies to 99 out of 100 cf us. As T look out at your faces,

I could wish to get behind the iask'of'each for fust one second - to
look and see just how many. here feel that they have really turned out
the way they wished, the way they dreamed. I wager there are not many.
To the extent that each one of us has not succeeded in doing what he
wishes in 1life, to the extent that the things we are doing do not
represent our first or second choice, to tﬁe extent we have sinned 2

for we have mullified our possibilities, we have twistog our lives.

Or perhaps we might say, they have been twisted for us. The truth,

of course, is that it is a combination of what we have done to ourselves,
or failed to do, and what was done to us by outside forces.

It is either something outside of himself or something inside
himself that makes a man miss the mark, znd of the two it is probably
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the internal forces more often than those outside. As for these
outside influences, they can be seen and perhaps conquered. The desire

* for money causes a person oftentimes to lose a sense of provortion, and

makes out of him a ruthless, cruel competitor, -heartless and selfish.
Or if not lust for money, then lust for peué} has been known to render
a decent man mad and savage, particing tricks of fraud and dishonesty
to achieve the position he desires. And so it goes - men worshipping
a false standard, directing their acticons and thoughts along paths
whose outline is carved by crude inhuman desires, are led to miss the
mark and sin against humanity and themselves.

The ¥idrash brings this out clearly, when fGod, discussing the
forthcoming creation of Adam, wonders exactly what materials to use.
"If I create him of the heavenly elements, he will live forever and
not die, and if T ereate him of the earthly clements he will die and
not live in the world to come.. Therefore I will creaté him of the upper
and of the lower elements, his body of the earth and his soul of heaven;
but if he sins, he will die, while if he'does not sin, he will live.®
If he sinc, that is, if he takes the heavenly material which is in him,
his mind and soul, and perverts these, twists these, so that they take
off the right path, make bim inhumam, then he will die. If he allows
the earthly part of himself, the lower nart, to be influenced by
factors of greed and lust for power, them he has degraded himself; and
has allowed the beast to prevail over the man in him.

But there are other things beside these external factors that
make & man aim the direction of his life badly. There are the gqueer,
inexplicable twists that cause all of us suddenly to say cruel things
when we mean sweet ones; to refuse doing mercy with calloused indiff-
erence, when we mean to open our hearts in charity. There are the
intangible traits of character that make us :tubborn, when we know 1t
is Fo our best interests to submit; that make us withdraw in coldness,

when we want nothing more than to expand in the warmth of a fellow-

—_— -
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ereature. There are these and more.;- things we do which we hate = :
things we want to do but don't., Why, why do we act in this way - why
are we sSo perverse - we ask?

There is an old belief in Judaism that an importént cause of sin-
fulness was the seizure of the victim by & spirit which took hold of
the unfortunate person and deprived hin of his sense of right as well as
his self-mastery. "Yhen the evil spirit of madness or of folly entered
into him, 2ll sense of right and wrong was destroyed, all feeling for
proportion and perspective was lost. Ané more than that, the individual
lost cdntrol of himself, lost hold of his owm personality to the extent
that neither his brain mor his feelings could influence him in any way.
He was subject.to the spirit of folly, ﬁhi@h's:Ept'hin deeper and deeper
into its power, So that sin bred sin and reason raled no more..

"No person commits 2 sin unless thore enters into him a spirit of
madness." How psychologically true this isl The spirlf of madness can
disrupt the normal processes of the brain and cause wnexpected actions
as a result. 'Vhen this happeqs the man 4% not 2 man, but scmething
less, a hmman animal. '

Here, then, 1s the nature of the inner straggle of man, the
guality of man who seems to be partly-human,_ﬁartly animal. The
battle is constantly in progtess within the psycholegy of each person
to determine which shall be the vlictor - man or beast - sometimes one
side in the split-perscnality seems to be stronger, sometimes the
other. In the ancient Persian religion there was a story about two
gods, one the god of light and goodness, the other the god of dark-
ness and evil, who fought in a mighty duel before the ereation of the
world. They fouzht a thundering, raging struggle to k11l each other
and see who would have power over the world tec be. And the story ends
by saying that the fight was never settled. It contimied even after

the creation of the world, and has continued ever since.
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We Jews believe that in this fight the pood will eventuslly triwmsh
-- that in the world and in life, man, as he grapples with higselt, will
overcome the bestial aspect of his being which malres a mockery of the
human aspect, especially in times like these. We believe, furthermore,
that this process repré?’nts the gradual wnfolding of civilizatiom's
progress to the point where man will finally rear himself up'praudly to
claim that he i¢ now a man and no longer zn animai; that there i=s no
quality; that the things he hates he will not do, and the things he wants
to do, he .will succeed in accomplishing. To miss the mark, to =in, will
be a thing unknown.

Shakespeare plerces straight atfiha'hqart-or the problem of man's
potentialities im a glorious and stirring pissagé. "What a plece of
work is manl How noble in reason - how infimite in faculty!" This is
so true. Ve cherish our reason and feel that its possibilitics are
verily infinite. We rely om it and pride ourselves that we have 1t-‘
Our students are tanght to apply the tests of rational thinking before
arriving at conclusions. Reason 13 our badge. The use of it is at
least the minimum advance we have made in;eiblving from the animal state
-- 1t is man's distinguishing charaeteristic. Yet how often he neglects
his reason and acts with animal emotion or childish hysteria, with
ridiculous haste and thoughtiéss habit. “Are we not all ruilty a2t one
time or another of abusing and misusing and not using this noble gift?
And when we are guilty of this, are we not less than men?

The passage continues: "In form and movement how express and
admirablel™ With his eyes man has seen beauty whose form his hands
have learned to capture in color: with his ears he has heard sounds
whose movement he has translated into masic to fill the soul of every
creature. Form and movement are God's but man has learned to copy
them.

And Hamlet sweeps on to a erashing climax: "In action how like
an angell 1In apprehension how like a godl Man, the beauty of the

worldl the paragon of animalsi"™ Yes, this is man, as Shakespe i |

e —————— e —
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thought of him, and this is men as he copld be so easily —— this is his
potential state of being, his possibility.

But what is the actual state of being, not the possibility., but
the actuality? The human being is weak and torm, we are all of us mot
godlike but beastlike. Yes, ever one of us, with few excepticms, 1is
pallty of this sin, of having missed our mark im 1life to the extent that
‘we are nmot yet men. Some may have developed potentialities more than
others, but of all does the preacher Koheleth speak whem he says, "For
there is no righteous man on the earth whose deeds are good and who does
not sin." A

Anyone who is guilty of a sin, whether it be against God or against
himself, as we have just bBeen deseribing, is intinately concernedwith the
question of repentance. If we have sinned against ourselves by missing
the mark, by not deﬁlop:l.ng our lives %o the full extemt of our powers,
by leaving the job half done, and still remaining partially animals instead
of being fully men, them we mmst do;répmtance, we ruct do Tishuva,

In Judaism, repentance is offered to every man. This doctrine 1is
cardinal, basic, that God :E'reely and 'fulfy forgives the sins of the
truly penitent. MYailmonides formulates our Jewish teaching when he says
"What 1s repentance? Repentance is that the qinner forsakes his sin
and puts it away out of his th_oughts' and “fally resolves in his mind that
he will not do.it again." '

But what, after all, is repentance? A man may say he is sorry
for what he has done, and may promize homestly to put it out of lis
thoughts, never to repeat his misdeed, never to go off the mark again.
Yet suppose he cannot overcome those terrible impulses, suppose he
eannot fight the lust for money or the stubborn selfishmes=, suppose
in spite of the best intentions he soon finds himself engulfed in the
same traps, his life sweeping him along the wrong direetion? Is this
person, who could be any one of us, to be condemmed as a perverse and
- hardened sinner, and brushed aside, doomed to a life of fllure and

b
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unhappiness. Of course notl He must be heipe‘d to direct his course
again, so that he may run true and straight.

The Hebrew Word for repentance is Ttlshuva, which really means
"return®, and this meaning provides the clue for how repentance can .
save use Fvery time we sin, that is, every time we miss the mark and
find ourselves doing something wrong, we should stop to figure ocur way
o:t of the trap. Think of where in our lives it was, and what in our
environment it was that camsed us to sin, then think of doing repent-
ance -- not merely by bringing a saerifice, as in olden times, or not
merely by coming to synagogue pfaying for forgiveness as we do tonight
-= but doing repentance by trying taa 1ive once more ﬁ:ﬂif‘ni.fied human
beings, using our reason, cur abllities, ‘our ﬁt&@ﬂiﬁes to live as
our aspirations direct. _ ; |

True repentance means returning to that condition of manhood which
is the human side, not the z2nimal; the condition 'ﬁhich fhakespeare
believed 1n when he called ®Wan = noble piec_a of work. T'shuva must mean
returning to a state of marhood,closely dfnked with Cod, the state mown
as B8zeler Flohim, men as the i'r:age: of Codd N _

On this, the eve of Yom Kippur, after we hnv; sald our Al Chet's,
let each of us stop &nd ask himself the question - how badly have I
missed the mark, how badly hawe I sinned? ' Cen it be said of me that I,
as a man, am & noble piece of work? If not, I have the possibﬂiﬁ of
being able this day to do T'shuva, to return to my ideals, to returmn to
those things which I really want to be and do, to returm teo the start-
ing line and begin again along the road toward the slow, painful but
desirable realization of my potentizl powers, to return from a wremg
start and begin with rénewed vigor and a strong resolve to become what I
should be -— a strong, decent, honorable, God-fearing man. This I cam do
with T*shuva in my heart. :

Amen

o — S —-.——m]
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SINNING AGAINST ONESELF

Tonight each person here has stood before his God and asked
forgiveness for his sins. Deeply and passionately does the Kol
Nidre express the moocd and feeling of the Jew as he stands with
naked soul. Long and conscientiously does he list in the Al Chet

i According to traditional Jewith belief sin was & purely

\ religious matter - it was any failure to observe the comuandments J
' of God, whose will wes revesled in the Torah. A1l sins were .

 ageinst God, and had to be atoned for by the bringing of sacrifices l‘
| to the Temple and pufoming of certain ceremonies in order to |
' appesse God whose law had been broken.

| But alongside this very formal conception of sin, there grew
‘- up another idea, and thet was, that certain kinds of wrongs were
really sins against man instead of against CGod. For example, we
pray to be forgiven for the s8in we have comnitted by idle gossip.

| This is quite clearly & sin of one person agéinst his fellow-man,

for humans cannot gossip against God. Actually, this human kind l
‘ of gin is even worse than esinming against God, because He is not
affected by it, whereas we mortals are destroyed by it. The man .
‘ geinned against by slander, to continue the e:ample, is injured, \
and the man sinning is also damaged, because he then becomes cheap

and tawdry and low. Hu knowa he ha.a not azcted decently and huumanly.
_—'__—"_______,—-—‘"-"—'_—\- -

e ———————

"‘Af& it is possible for & men to sin ageinst himselt@nd his fellow=
ma) and in so doing be more guilty than the one who sins agasinst

v )»—-.l-((
Geds. For in soii’nj.}:g is destroying hie personality and pervertig
hia potentialities as a humen being, But t 'nefore we can see _thia,
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we must first examine exesctly what we mean by sin and sinning.
Chet is the word we use for sin, but Chet also has two otker
meanings, It means mistake, and failure; and vutting it in
another way, it means to miss the mark, to aim badly, to fall
short of doing the right thing, to sin by virtue of failing to
do properl}Gs" type of ain,Ev:hich comes as & result of wrong
living, wrong directions in life, and leads to frustrations and
unhappiness - this type of siny which is not the formal kind of
violating God'e will, but is the perapnal kind of missing the
marg:} this type is best daacribed in these words: What I would,
that do I not; but what I hate, that do I. A sinner is he who
doesn't do what he wants to, but who does do what he doesn't want
ﬁé;:] B A TS aksec —
What a perfect definition of'ehﬁttﬁand how well it applics
to 99 out of 100 of us. 4As I look out at your faces, I could
wish to get behind the mask of each for just one second - to look
and see just how many here feel that they have really turned out
the way they wished, the way they dfeamsd. i wager there are not
many. To the extent that each one of us has not succeeded in doing
wheét he wishes in life, to the extent that the things we are doing
do not represent our first or second choice, to that extent we
have sinned - for we have nullified our possibilities, we have
twisted our lives. Or perheps we might say, they have been twisted
for us. The truth, of course, is that it is z combination of what
we have done to ourselves, or failed to do, and what was done to
us by outside forces.
l What I would do, that I do not do. Muan knows whet is right,
what he should do, and basically, fundamentally, that is what he
would do, what he desires to doj for it is religion's belief that
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men is inherently good, that his instincts zre for good and
not for evél, thet he would prefer not to sin.

" And the second part of the desecription: but what I hete to
do, that do I. Not what he wants to do, mot those things which
his education and e.perience have pointe out to him to be the
right sctions, not these does man find himself spending his life
at - but with other things, hateful things, things which revolt
him while he does them, things which destroy the semsitivity of
of & man's soul - these things he fi.ndl himself doing, even
against his will.

A

Y¢T In the whole world today man is spending his life at war -
spending his life as recklessly =s he is spenging his time and
hie energy and his resources. There is no other way - it must
be done. This war must be fought with all the cool skill and
courage which the United Nations can summon to the task - it
mist also be fought with heat and Emotian-'- because these too &are
necessary. Please @o not misunderstand - I urge the fighting of
this war, because the alternatives are top impossible to imagine -
& world controlled by power-drunk Mtw_lﬁé. 5

It is merely sad to contemplate that bhumanity has blundered,
has sinned itself into such a mess that it must fight its wey
clear with fire and blood. The progressive sccumulation of cir-
cums tances which finally pushed man into the ordeal of & histepical
erisis through which he must pass safely in order not to die =
this path down which modern man has marched to the present moment =
these things represent his having missed his mark, his having
taken & wrong turn somewhere zlong the way.

What diabolic design is it which perverts him, throws him

off the irack and makes him miss the mark so completely that what
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he wants to do he doean't, but what he hates teo do, he finds
himself doing? What makes him fall prey to this distortion,
so that he finds himself zcting in ¢ manner that not only estranges
him from God &nd his fellow-man, but even causes self-hatred and
and self-disgust?
It is either somethin: outside of himself or something
Al ernkies & wam “wans Tre aesid,
inside himself, and of the two it is probably the internal forces
more often than those outsides As for thesc outside influences,

e

they cen be seen and perheps conquered. The desire for money

causes a peraqn-oftenfimps tc lose a scnse of proportion, and
mekes out of him, ~+”pf*3.af~}}ﬁ;:7-7f bhe-normed-pursuits of

busineesy ¢ ruﬁh;qaﬁ.'@*ﬂﬁl;ﬂ?ﬂbﬁﬁﬁﬁdfk heartless and selfish.
Or if not lust for money, then Inst'for:pewer’hﬁe been known to

render & decent man med and savage,'praciichg iwveiek tricks of
fraud and dishonesty to ﬁ&hiéve the position he desires. And so

it goes - men worshippdrg & ?alno~ﬁ£$ndand. c¢irecting their
actions and thoughts along paths whose outline is carved by
crude, ithuman degires, are led to miss the m;rk and sin against
humenity and themselves. . ok

The Midrash brings tﬁis-out-claaily. when God, discussing

the forthcoming creation of Adanulwondera exactly what materials
to use, "If I create him of the heavenly elements, he will live
forever and not die, and if I create him of the carthly elsments
ne will die and not live in the world to come. Therefore I will
create him of the upper and of the lower elements, his body of
the earth and his soul of heaven; but if he sins, he will die,
while if he does not sin, he will live." If he sins, that is,
if he takes the hesvenly material which is in him, his mind and
soul, and perverts these, twists these, so that they take him
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off the right path, make him inhuman, then he will die. If he
allows the earthly part of himself, the lower part, to be in-
fluenced by factors of greed and lust for powsr, then hs has
degraded himself, and has £llowed the beast to prevail over the
man in him,

But there are other things bzside these external factors
that meke z man zim the direction of his life badly. There are
the gqueer, inexplicable twisis that cause all of usi suddenly to
say cruel thfﬁéirwhan we mesn sweet ones; to refuse doing mercy
with cﬁlouaéﬁ;iﬁ&iﬁf’arhma, when ire mezn to open our hearts in
charity. There are the ?ﬁtapgtblgﬁtgaﬁxs-or gﬁhrquer that mske
ua'stubborn¢liﬁbn we know it is to our best interests to submit;
that meke us withdraw in coldness, when we want nothing more than
to expand in the warmth of & fellow-creature, There are these
and more - things we do Which we hate = thihga we want to do but
don't. Why, why do we #@ct in this wa;t k:eh;;l:?w-

There is an old belief in Judaism that an important cause

Tre. S€2ure
. 3 ;

of sinfulness was >4 ﬁhe victim By a spirit which

':Eiﬁggxtie unfortunate person and deprived him of his sense of
right as well as his self-mastery. Wﬁdn the evil spirit of
madness or of folly engtered into him, all sense of right and
wrong was destroyed, all feeling for proportion and perspective was
lost. And more than that, the individual lost control of himself,
lost hold of his own pers nality to the s.tent that neither his
braein nor his feelings could influence him in any way. He was
subject to the spirit of folly, which swept him deeper and deeper
into its power, so that sin bred sin &nd reason ruled no more.

"No person commits & sin unless there enters into him a

spirit of madness." FEow psychologically true this is! The spirit
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of madness can disrupt the normal processes of the brain and cause
unexpected actions as & result. When this happens the man is not
& men, but something less, a human animal,

Eere, tien, is the nature of the inner struggle of nan,
the fuality of man who seems to be partly human, partly animal,
The battle is constantly in progress within the pgrhology of
each person to determine which shall be the vict.:a?a-n ;gﬁtmg
one side in the split-personp.fity" geems to be atro_q,__ger, some-~
times the other. In the anraimt!'mian religion there was a
story about two gods, one the -gﬁﬂ. 'éf 'l-ight- and goodness, ths
other the god of darkness and evil, who fought 1;5; mighty duel
bvefore the creation of the world. '.B:u:y tot:dht a ﬁmndarmg,
raging struggle to kill each other and see who would have power
over the world to be, And the story ends by saying that the
fight wes never settled. It continued even after the creation
of the world, and has continued ever since.

We Jews believe that in this fight the good will eventually
triumph - that in the world and in life, men, as he grapples
with himself, will overcome the 'besti_gl aspect of his being which
makes & mockery of the humen aspect, especially in times like
these, Ve believe, furtihermore, that this process reprcsents
the gradual unfolding of civilization's progress to the point

where man will finally rear himself up proudly to claim that
he is now & man; 1 SHIE Anepa dino dhmitiys St AESERIRESIES
hates he will not do, and the things he wants to do, he will

succeed in sccomplishing. To miss the mark, to sin, will bs a

thing unknown.
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To reach this point in human history involves the necessity
of still some growth. "Werde was du bist", w: are advised, "be-
come whet you are." Yes, the paradox is true., We must first be-
come whet we are, what we claim to be. Our name is man, yet we
are not men. Our species ig of the highest, yet there are many
who have not reached it, or even moved more than a few paces
away from the ape. Ve must become men in orcer to give ourselves
that title. ti;is active proeecs of becoming a man, this hard,
perpetual struggle to aim well, to overcome azterﬁéi and internal
temptations, will result ‘in' the obliteration of sin, which is
man's frustration, and will find him in the true stete of human
nobility which his poets and dreamers have imagined so oftﬂ

Shakespeare pierces straight at the heart of the problem
of ef man's potentialities in a glorious and stirring passage.
"What & piece of work &s man! How noble in reason - how infinite
in facultyl" This is so true. We cherish our reason and feel
that its possibilities are vﬁri}y infinite. We rely on it and
pride ourselves that we have it. Our studants are taught to
apply the tests of rational thinking béfore -rriving at concelusions.
Reason is our badge. The use of it is at least the minumum ad-
vance we have made in evolving from the animal state - it is man's
distinguishing characteristic., Yet how often he neglects his
reason and acts with animal emotion or childish hysteria, with
ridiculous haste and thoughtless habit. Ars we not all guilty
at one time or another of abusing and misusing and not using this

noble gift? And when we &re guilty of this, are we not less than

men?
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The passage continues:; "In form and movement how express
and admirablel" With his eyes man has seen beauty whose form
his hands have learned to capture in color: with his ears he has
heard sounds whose movement he has translated into music to fill
the soul of every creature. Form and movement are God's but man
has learn ed to copy them,

And Hamlet sweeps on to a crashins climax: 2In action how
like and angell in apprehension how like a god! Man, the beauty
of the world: tha paragon éf anipalsi® Yes, this is man, zs
Shakespeare thought of him, and this is man as he could be so

easily - this is his potential state of'bging,=his possibility.
But what is the actual state of being, not the possibility,
but the zctuality? The human being is weak and torn, we are sll
of us not godlike but he#atlike. Yes, every one of us, with few
exceptions, is guilty of this sin, of having missed our merk in
life to the extent that we are not yet men. Some may have devel-
oped potentialities more than othsrs,.but of 2811 does the preacher
Koheleth speak when he says, "¥For there is no righteous uman on
the earth whose deeds are good and who does not sin,"
Anyonétéﬁilty of & sin, whether it be against God or against
himself, ws we have just been describing, is intimately concerned
with the question of repentance. If we have sinned against our-
selves by missing the mark, by not devsloping our lives to the
full extent of our powers, by leaving the job half done, and still
remeining partially animels instead of being fully men, then we

must do repentance, we must do T'shuva.



S

In Judaism, rspentance is offered to every uman, exoecpt—

Me=SEEMT” This dectrine is cardinal, basic, that God freely and
fully forgives the sins of the truly penitent.fRepentance, as
a turning away from sin, involves not only desisting from the
sinful act, but the firm resolve not to commitf it again, the
abandonment of an evil way of life,with the steadfast purpose
no longer to walk in it, Hﬁiﬁﬁniﬂaa formulates our Jewish
teaching when he says, 'Uh;£ is swe rcpanfanun?'.ﬁapentance is
that the sinner forsckes his sinaiﬂpu‘t.a it awey out of his
thoughts and fully resolves in hi.'_ll':.n'gind that he will not do it
again."” ' \
f But what, after 211, is repentance? A man may say he is
Isorry for what he has done, and may promise honsstly to put it
out of his thoughts, never to rgpeat his misdeed, never to go
off the mark again. Yet suppose he cannot overcome those terrible
impulses, suppose he cannot fight the lust for money or the
stubborn selfishness, suppose in spite of_himaaaf the best inten-
tions he soon finds himself engulfed in the same traps, his life
sweeping him along in the wronz direction? 1Is this person,
whiekh who could be any one of us, to be condemned &s & perverse
and hardened sinner, and brushed aside, doomed to a 1life of
failure and unhappiness? Of course not! He must be helped to
direct his course again, so that he may run true and straight.
The Hebrew word for repentance is T'shuva, which really
means "return®, and this meaning provides the clue for how re-
pentance can save us., Every time we sin, that is, every time

we miss the mark and find ourselves doing something wrong,[ééma-

thing we don't really want to be doing but can't help Onrselvaézr
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we should stop to figure our way out of the trazp. Think of where
in our lives it wes, and what in our cnvironmemt it wus that
caused us to sin, then think of doing repentaznce - not merely by
bringing & sccrifice, as in olden times, or not merely by coming
to synagogue praying for forgiveness as we do to&&fh:' but doing
repentance by irying to live once more as dignified human beings,
using our reason, our abilities, our potentialities to live as
our aspirations dirsct.

True repentance means returhing to that conmdition of manhood
which is the humen side, not the tmimil; "th_e‘-'cl;iﬁdition which
shakespeare believed in when he cailed m a.ﬁobl_i .-piece of works
T'shuva must mean returning to & state of manhood closely linked .
with God, the state known zs b'zelem Klahlm, man as the image of Gad.

On this, the eve of Yom Kippur, after we have said our Al
Chet's, let each of us stop and ask himself the question - how
badly have I missed the mark, how badly have I sinned? Cen it be
said of me that I, &as = nman, am & noble pieceof work? If not, I

have the possibility of being able this day to do 1'shuva, to
return to my ideals, to xzeturn to those.things which I really
want to be and do, to return to the a‘ﬁtim line and begin again
along the road toward the slow, painful but desirable realization
of my potential powers, to return from a wrong start and begin
with renewed vigor and a strong resolve to become what I should
be - & strong, decent, honorable, God-fearing man. This I can

do with T'shuva in my heart. Amen,

Yom Kippur Eve,
September 20, 1942,






1 LIFE - MORALE

There are two kinds of people in the world - those who say
yes to life, =nd those who s&y no to it. Some people accept the
world for what it is, and courzgeously try to make the best ’Qu{ =
of whatever bargain fate has handed them. The others accept life,
too, but with a different attitude. They resent it because it
does not always turn out the way they would have it. They are
angry with it whenever it treats them ha.rahly

We may dase:i‘be these two posﬂiﬁe approac
manner. The ene which says yea, m&h 13 pn-:lti?e and healthy-
minded may be called optizdatic; sﬁnmé its popueasor holds the
opinion that the world and natniu 1g$rﬁr the best. The negative
attitude is pﬁasiﬂxth; ‘since it holds t&l’at 1ife ie not worth
living, that the world ie a chaatic p:[a.cp wh;lch maltreats its

L :"_‘ in another

inhavitants and offerc no‘bhing in compmsation.

Of course, there a:;g_very- few 'pnnpl,g;a_tho are altogether
one-sided. Even the cheerfhi*.ﬂ.a;ﬂifé':: f'tire sometimes suffers
moments of depression and melancholy which pass over him at times
of great trouble; whil &35, mlb OIS negative and unhappy our
pessimist may be, sometimes he too is thrilled and imspired by
one of life's greast events, Each one of us is swayed by facts,
by things as they happen - our moods change. There was once a
preacher who intconded to deliver his lecture for the next week on
the subject "Is Life Worth Living?", and advertised this sabject
in the bulletin. The following morning he received a letter which
began, 'Dear Reverend, so far as the eubject of your lecture is

3o v ST U a1
concernec, I think it &1l depends on w liver....' No one is 211
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black or all white - yet each of us is predominantly one or the
other, each of us has & predominant mood, and it is this pre-
dominance in the main which colors our sttitudes.

As we glance around us at the world-today the pessimists
seem to be the people with the true evaluation of life - they
seem to be right. The whole world is at war, is blazing fiercely
and there are not enough fire engines to put the fire under con-
trol. The walls of civilization are toppling oyer, burying whole
peoples beneath them - #aﬂ%rqxiﬁg_mgﬁiﬁﬂﬂ-ﬁtnﬁéﬁgg'gnd ideas and
cultures. Not only thet but the fire is still spreading, jumping
from one rooﬁitgp to theana;t,'Wi@ﬁiﬁhéftihézearrying large sparks
even to disté@tfpigcas 8#&)ﬁt&rtiﬁg%éﬁﬁaﬁd&gﬁ?}ﬁi&aes here, there,
eveywhere. The fire haai}hﬁ?ed'pceaﬁa gnd-%ﬁe—packa - mountains
and deserts are no obstacles. Speeding, crackling, furiously
racing and comsuming &t & monster's pace, fhé fire seems sweeping
on to one great hideous climex when it will die only becasuse there
is nothing else to feed on - the world will be dead and blackened
and desolate. _

80 say those people who look out 2t ihe world and see fanaticd
men killing other men, who seexiar destroying not only life but
knowledge and culture, destroying the milestones one by one, push-
ing us back on the road up which we have so laboriously struggled.
Sometimes conditions become so heart-breaking, so unbearable that
even men whose mood is predominantly optimistic shake their heads
and feel an unfamiliar feeling of defeat. Sometimes I myself won-
der how soon it will be beic.e wue iimits of human endurance are
reached and men will give in to a deep feeling of pessimism, But

then I rezlize that the people who do give in, who, in grest fits
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of depression, renounce their faith in uan and the world, and
become cynical, hard, embittered pessimists - these men are
wrong in their attitude. They are wrong on iwo counts - first
of all, it is necessary that we retain our belief in life if we
ever hope to fight our way successfully out of this crisis, and
;econdly, there is actually some reason Tfor being optimistic,

It is very important - it iuqﬁrucial - that we as Jews and
Americans and hmn beings mintaiﬂ Wa&'mﬂ *% are to win
the war and win the pesce. 'K»aping up mm;].u' h simply another
way of aaying 'hﬂ?ing a,positivaaattituda toun!ﬁ‘lire' or 'being
optimistic'. &r .Tud me ﬂm fi:l.‘c:t ﬁ;%'imn 111 %It.ler's con-
vulsions and.ewur ainca hate Btood.uﬁ nabls'undsr“ﬁhe pressure,

We have rezson to ba'prugd of th?m, ﬁhat they have not lost faith
that the good will triungh and all their suffering will be jus-
tified. Their part inmiinnfng iha"ﬁr ha tbeen to maintain this
strong belief; we will be doing 'Bhen 111 1f we display any less
optimism then they. _

As Americens we &re part of & mnetion which was the last to
come into the struggle, because we.did not clarify our ideas until
very late - but which, now th#t it is in, is counted upon &s a |
very great power. Our entrance into the war came as a shock to
the Germans, whos: lecders had promised them we would never joinj;
and it was also & shock, of relief, to the Russians and the Chinese,
to all the conquered peoples who look to us for salvation. If
we as Americans lose our faith, begin to feel that life is too

difficult, then we destroy not only ourselves but Norweigans and
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Czechs, ¥rench and Dutch, Belgians and Danes. We are a great
arsensl of wespons and menpower, of wealth and resources. Let us
also be a great arsenal of courage and optimism,

And finally, as hunan beings, as people who must exert
ourseclves more and more, who must deny ourselves, contribute to
the absolute limit - as people, ordinary human beings who must
do the fighting and make the mhinary and pay the taxes and take
the risks - as people we could not do any of thﬁ%ézthinga if we
did not believe in vhat we wers doing. As soon as we let ourselves
go, begin to feel that life is ﬁdj ﬁb&tﬁwﬁilé;teeauae all it means
is hardship aﬂﬁigﬁﬂ&h.-as soon &8 we begin to say no to life in-
stead of yes;-thé;'w% cannot win the war or even fight it any
longer, then our gf-i,p ralaxgé and w e zre 288Y PTrey.

More importaut.ihan'vinning the war wiii be winning the peace.
It is not out of time @r plaéﬂ'to talk ibéut this problem, even
now while the war is still raging, despite all those who say that
speculation about post-war settigmant removes energy from the
actual fighting of the wazx, aud'oﬁght_to be postponed until after
the military phase is over.. It is most seriously in time and in
place, because the prospects for perhzps obtaining = bettier world
are zmong those things which will help maintain our optimism, will
give us something to which we can look forward with hope.

To win the peace will take more cleverness and genius than
winning the war - for to win the peace means tc devise that sort
of 2 settlement which will really be just and fair and beneficial
to everyone. To do this will require the people of the world to

make their voices heard to their various governments. This has



Se

been called a 'peoples war' and hence requires a 'peoples pesce.!
We must bring to the peace tables faith and trust and belief in
each other - a1l those things which add up to & pos:tive feeling,
an optimistic feeling about man's future. After the war we will
be more tired, more calloused, more pessimistic even than some are
now - and yet it will be zbsolutely necessary to overcome all this
when we sit down to our post-war problems. For this kind of a 'nol
philosophy toward the world is certainly not the psychologically
proper frame of mind with which to come to a peace conference.

In addition to the necessity for retaining our optimism,
there is actuslly certain reason for a feeling that all will be
well with the world. These reasons eopear only at second glance,
because, as we‘aaid. at first glance, things lock biank.

At second glance, we can see, all oiér the world, men thinking =
slowly turning ideas over in their miﬁﬁs, slowly examining these
ideas from 211 sides, slowly but steadily extracting the kernels
of vaerious ideas and comparing them - all for the purpose of trying
to figure out man's problemé, all for the purpose of helping to
give birth to a better world. This, T think, is the greatest en-
couragement we have - that men, big important ones and little un-
known ones, are &ll gradually becoming concerned ina determined way
that there shall never be war again, and if the only way to pre-
vent it is to organize some sort of international government, then
that will be sccomplished. The lessons of the last war and of this
one are beginning to accumlate, and, viewed in their perspective,

ere heginning to make some historical sense.
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Humanitarian ideals are crystallizing, are working them-
selves into the thinking of t'e common people - so that it is not
unusual to hear & rough workman speak in glowing and moral terms
about Fussia's position - & rough, unlearned, workman who, a
short while ago, would never have been considered capable of any
such feeling. Ideas usually originate at the top of the ladder,
take quite some time to work themselves down to the boitom, but
when they get there and become the common property of everyone,
then these ideas are put to work and translated into zction.

That is what is happening todsy - the ideas and ideals of toler-
ance and ecuality and liberty have ﬁrkad their way down to the
bottom, so that almost everyone has an inkling of what they mean -
and these 1d§als will be written into: the peace to ensure us a
better world.

Tvio years ago Mr. H.G.Wells, the famous English author, wrote
a letter to the"London Times", in which he asked for 2 statement
of war aims, so the people would know what t.h"ay were fighting for
and to what kind of = future they could look forward. That letter
evoked such a trenendous response from men all over Britain, men
in all fields of life, that Wells called together & group of
brilliant enthusiasts, and they drafted a document which reads like
our Declaration of Independence, only more so. They called it a
Declaration oj}‘ the Rights of lien, and this little pamphlet was
published in Britain at a time when Goering's bombers were blzsting
London int: pieces, when Germany had England beaten if she only
knew it. Imagine the courzge and optimism of men, sitting czalmly
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in the midst of the grectiest air rzids the world had ever known,
and worrying about what rights and privileges the common man wsas
entitled to after the war! 1Is this not =z positive approach to
life, a belief that evil cennot win, a firm conviction that the
world is &1l right and can be made & decent place? Is this not
saying yes to 1life?

The men who cooperated with Wc¢lls on his Declaration were all
men on the top, so to speak -=intaliaqtuals, professionals, upper-
cless. But there is another incident, immortsl by now, performed
by men on the bottom - gardenerd and fishermen and carpenters. This
time the scene is in Holland, & small town which the Nazis had
occupied some time before. One marﬁiqg the usual notice was pub-
lished that beginning the following day &ll Jews were to wear
yellow arm-bands with the word Jude, andvthat anyone vwho failed
to do so would be shots The next day as the Gestapo men went
looking through the strests, looking thirstily for the branded
creatures whom they would beat amnd torture, to their amazement
they saw that every man, woman and child in the town was wearing
a yellow a:m-band, and each one had a smile on his face. The
N¥azis were being ridiculed by the brave Dutch. During the night
word had been whispered from house to house and &£11 the women had
worked feverishly sewing enough arm-bands for everyone - and then
had gone forth in the morning to prove to their conquerors that
they were not going to allow a small group of Jews in their midst
to be humiliated and persecuted. They were all going to stand up

together and act with strong faith and courage. The next day the
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order was revoked and the Jews were left in peace. Even the
Nazis felt the sting of mockery, which is sometimesstronger
then the sting of bullets.

This story illustrates not only the optimistic, unshakable
attitude of the conquerorec peoples but also makes another sig-
nificant point. It shows thzt the Jewes have allies, Yes, for
the first tiﬁs in our long histq:y of suffering, wh;ch we have
always had to face alone and fricndless, for the first time today
we see govarnﬁants e :

_ t:' our oahsa,«va hnar other uen standing
up for us, we :réu at mt that &gmmm world is beginning
to recognize na and its connactzcn wiﬁh us. Great Christian lead-
ers have 1inkad our neme with thairs in deseribing the real mesn-
ing of the war as ahxepgllign egainst God and morality. True,
there is still anti-Semitism, even iﬁ tk#a country; nevertheless
the positicn of the ihn_ia?hriéhiér-now than it has been in
hundreds of years, for today tha Je. hgi allies.

And is this not sufficient reason for us to hold our heads
high and look upward wiﬁp hopefﬁi.gyea to the brave new world
which will come, must coﬁﬁ if we but-haré faith in our ability
to bring it about?

The human rsce is at one of the crosspoads in its destiny.

It can either look forwrd clear-eyed and intelligently to &
bright future, or it can fall slothfully back into & dark ages -
both of which things have happened to it before. The ultimate
decision is made by one thing zlone - our attitude and approach to

life., If we ere tired and cynicel and pessimistic, then the






Vi THE SWORD OF PEACE

God is ruler of the entire universe. God was imagined as
an invisible ruler who controlled the world, and the function of
human kings was to see to it that God's laws were obeyed by their
peoples., God's laws were to be found in the Torah, and as long
as the kings and emperors failed to make the Torah the constitut-
ions of their nations, they were not accepting God as king, Our
ancestors believed that this was the reason why the perfect life
had not yet come. B

Thus, the idea that God weas kiﬁ‘ had to doui*l'.h the ades
hope that soomer or later the world would be changed into a per-
fect one., When would this happen? Vhen mioty, men and women
and children, nations and communities, would be made over, with
the help of God. This is the idea which we talked about yester-
day - when men would become servanis of the Lord they would find
happiness and fresedom,

How is it then, we may ask, that after so many hundreds of
years the world is still filled with wars and hatred, slaughter
and famine? The answer to this question may be found by exam-
ining closely just what our ;nceafor)’a'idea of a king was. They
believed that the king was responsible for the behavior of every-
body. People were expected only to obey the king; the king him-
gself was supposed to dictate what was right and what was wrong.
lan's job was merely to follow instructioms, and to wait and hope
that someday the perfect 1ife would come. The blame or the credit
went to the king, If there was war it was his fault - the people
had nothing to do with it.
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In our day, we have a very different idea of the duties
of citizens in a state. We no longer believe that the job of
men and women is merely to obey the royal rules, or that the
responsibility for the good life rests only with the king. We
believe in dew ocracy, which is a form of government where the
power rests with the people themselves. Hence the obligation
to assist in the search for the better life also resis with the
people themselves.

This is in our political life. In the same way, in our
religious life, we must become co-ﬂorkara with Gods Ve must
enlarge our idea to think of himnot only as a Leing, & king
outside of the world ruling over it, but as a force inside the
world, inside every man. The kingship of God must mean for us
that the power which is in us, which helps us work for our ideals,
this godlike power must be king over use When we speak of the
kingship of God, and of our being servants of the Lord, we mean
simply this: that we believe that if we permit God to act within
us and conquer our evil impulsea-_‘-.' we will be able to make over
the world in accordance with 'our 'i‘dea_la-.' “And if we beljeve this,
if we believe in our own zbility to make over the world, acting
with God-ideals as our 1n3pir£tiqn, then 2ll our actions will be
carried out on the basis of our religious beliefs, and we will be
religious people.

What sort of behavior is necessary to make over the world?
First, we nust make over ourselves &s individuals. ZEach man, each
person must examine himself carefully to see whether he is per-
mitting the influence of God to work in him, or whether he is
hindering this work by setting up obstacles of selfishness and
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stubbornmness. It is interesting to see how a drowning person
fights savagely with the lifesaver, who, while trying to save
him, must suffer being kicked and resisted by the unfortunate
victim, and might even be dragged under with him; until finally
the saver has no recourse except to strike the drowning man

into unconsciousness, then save him without further interruption.

God must sometimes feel like the lifesaver. God, whose
purpose in the world it is to show mrh how to lead good lives,
how to be saved, is resisted, doubted, fought sgainst, so that
his job becomes almost 1mssibla of m And sometimes God
has to knowk us out, too, in order to carry on his work of saving
us. Perhaps that is 'I'.hex ,rea.l meaning of the war - it may be our
heavenly lifesaver battering some sense.into us.

(In regard to this question of indiwvidual behavior ,)we may
perhaps think that evem if some of us do meke ourselves over into
better-peopla, thet isn'tigoing to help very much toward a better
world. The leaders are the ones ~who shape policy and determine
events: the individual human be:lng does not count for much. Wat
if one person does get killed, or even if one Lundred people perish
in a flood, will that chxnge tﬁe history of the world? And what
if we are careless with our voting power, reasoning that it makes
no difference "whether I vote or not, or whom I vote for - there
are so many millions of other votes, mine doesn't count.”

That may be one way of looking at the question, but Judaism
has always looked at it in exactly the opposite way. Judaism
teaches that each and every human being is sacred, is created in
the image of God, and this fact makes every human being important.
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Take, for example, a book, A book consists of meny pages,
the pages of lines, and the lines of words. Now, yYou may ask,
how important is any one single word? The answer is that the
word is vital, because without it the book is incomplete; and
on the other hand, the book is necessary because without it,
the word does not make sense, What a great legsson this teaches
us about the behavior of indiviéuala. A human being by himself
may not be able to do very muoch, with others he can accomplish
great things. _

Just as & word torn out of H. hhrﬂi mekes very little senss,
80 a person who saparztes himself frm his fellow-man, and
worries only about himself, «lso makes very little sense. He
is doing & very foolish thing. Soonéw or later something will
cause him to see how insignificant are his selfish interests,
and when that happens, he is forced to stop and realize that
actually he counts for nothing, that no one is interested in him.
Why should anyone be? And further, that if he should disappear
no one would miss him, As soon &8s he begins to feel that wg ,
he loses 21l the joy of living.

How many people we know who £it this descriptiont We all,
down deep in our hearts, want to feel that we would be missed,
but society doesnot miss a selfish person, the world has nof
feeling of a sense of lcss. To avoid this trap we nmust examine

ourselves, not only once every year on Rosh Hashongh, but con-
tinuously, asking the questions, "Have I lived selfishly? Have
I been interested only in my own welfare? Have I shirked my

responsibilities to society?"
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Here, then, is the ans.er to the question of our individusl

behavior. Our credo should be: 1 believe that human beings
have the power to maske over the world in accordance with the
principles of peace and justice. I want to count myself among
those who are trying to make over the world. I can do very little
by myself, but I can do much together with others. I am an im-
portant member of society. Soctbty'rould miss me were I to
disappear. foan &n important human b#ing. Life Would then seem
very worthlhi%e'inﬂaad.

But it is true that in looking m cinerete results in
this struggle for & better world, 1a-qut51qqk pgtqu toward our
behavior ss members of = group, for this Eﬁﬁpﬁﬁ’ﬁiﬂiory. How we
act as units in a nation, or as members of a certain economic
class, or as people of a particular religious affiliation is the
important thing. Just as‘lb learned ﬂhat each of us is & better
individual when cooperating with other fndividuals - so too do we
know that our group will be healthier if 1t.dcis in union with
other groups. . . ;

Isolationiem in international politice was destroyed at
Pearl Harbor. All the nationg ﬁﬁd believe the same wey in this
struggle joined and became the United Nations. Rigid separatism
between capital and labor went by the boards when it was necessary
that everyone pull together, and now we see employer an: employee
gitting together on production committees. Even different relig-
ious groups, when they were all zttacked by the forces of anti-

God, joined together to resist the common evil, There is & new

spirit abroad in the world today - it is the spirit of growp
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cooperation and united willingness to assume the responsibilities
fof world improvement.

This is the snswer to the qQuestion - how must we behave as
& group, & nation or & humenity, in order that we nmay solve our
problems? It is the most important question we have to amswer in
our day, for én it hinges the selvation or destruction of xankind
after the war.

We know that certain faults ‘ancé evils exist im the world
which cannot be atta:i‘h‘nite&t@ m-mé:" mﬁaaﬁ »Qause. We say
they sre the xasult of"ecndit;anﬁ' r‘tha E&?at&m‘, or we desa
scribe them &s being merely sins af aoc'.lety -j‘.ﬁ gmra.l without
eny further attempt to allccate mmm;uﬁ-_ ﬂu.tsa eins of
society are known to 211 of us -'hﬁagar and disease, slum sec-
tions and uneuployment, to mmﬁtion‘bn$ & few‘- sins which are
nobody's in part.cular b!ft e'vmfbub"a in general.

When there is sin or e’til- living intone person in the form
of cancer, for amample, ve do gpt ighere it Ly aaying: *"Too bad,
thet particular person does not'haxe & hezlthy body, merely the
fault of the system." | We do,si$bﬁbt to track down the source of
the evil, to allocate the rggpaasihility to one spot if possilble,
then cut it out by the roots. et tis an organic disezse, but
in the same manner, the social sins we have just mentioned also
breed social diseases. These sins of society for which nc one
wanted to assume the obligation spawn up out of themselves dis-
eases sc bad that they have the potentiality of engulfing and
destroying &1l of the society which is so incifferent to them.
There must be &« collective responsibility for these collective

evils, else they will conguer us.
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Slume produce gangster-children, boys and girls who grow
up to hate the society which was so cruel to them, whe care
nothinz for it, and who not only are not interested in struggling
for its betterment, but who do their best to take what they can
from it by whatever mcans possible. Unemployment yields & de=-
moralized population, men and families who have known the slow
corrosion of empty hands and empty days, who lose their sense of
worth, who uay g_erhaps becone: ;s-iaw_:_l;g_ angry &as th-eig- bitterness
grows, who a:ae*iunm Mmiﬁt;téﬁ mya the atrangth and gives
us a weak peaﬂn ‘ehildren who vill nmfe: grml st:might again
after = childhood oal’ no faed. mothers ihoae fn:tnro ohllo.ren will
be puny beccuse ﬂwx wmeivu ere a!.miys hnw, tathera who
will lash out &t the society which thus destroys their families.
Exploitation, finaiij, Yieslds clhés__;hatlﬁ_ﬁds';i'é situation where
men unfairly take advantage of o}herqmn c-gn';tains within itself
the korrible seeds of & 5b]_.o‘od:’f mib‘é'iong_or &t least a permae-
nent condition of srmed watch m-m;p'icious ,._lr.;tt'eringa between
two classes. .

These are & few of the social 1‘:11}gu§f;bi'ea, the sins of
society and the diseases they breed. ‘Shen any of these diseases
reaches & stage of crisis there :I;s an eruption and someone
breaeks a law, either by stealing or murdering or otherwise re-
belling. If the criminal is caught, then the lew says he must be
punished, and this is right, for if he were not, then there would
be cheos., The law is an institution that helps keep order in
society. The criminal cannot be excused for reasons of sentimen-
tality - it would be ridiculous to say that we must humour an
insane rurderer by giving him everything he asks for. Everyone

agrees that punishment is justifiable.
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Trhere are some experts in crime, however, who feel that
mere punishment of the criminal will not stop or prevent further
crimes when he is released, There is & step beyond punishment,
called rehebilitation - which means that he is given a new slant
on life, he is taught an honest trade with whkich he can esrn &
living, he is told that he can be received back in society pro-
vided he reforms.

Wer is simply another of the social diseases projected
onto the intsﬁ?&ti@n&l scale. War Mﬁm nﬂtians ip like the
gtealing of tﬁ& 'dx-"iminll Wwho aom Mrthe back fences at night
bresking into enother man's vineyard. It is trus that the inter-
national crim-:_lna.l, the one who provokes m through aggression,
mist be punished. He must be taught that anti-éﬁéiﬂl action is
unforgiveble - that just as the crgm@h§1 bannot gain his ends
by law-breaking, so no country can solve its problems by robbing
and plundering its neighbors. Bmt'fullxviu important as the
necessity to exzct punishméht-f:mn‘ﬁﬁsllaw-breaker ig the neces-
gity to remove the conditions whigh caused him to breek the law,
There are many csuses of orime, both personal and universal. It
is our duty as members of z society which ie rzeponsible for its
own welfare, & democratic society, to track down these sources
of evil and eliminate them,

The Rabbis long sgo revealed perhaps the most important
cause of evil, what they called the 3 /M fe ara , the
gword of peacej and they said that the IN h[v ﬁ Adn o the
gsword of war, comes from this sword of peace. The paradox is
not so difficult. They were simply saying that evils exist when

and where we don't expect them, even when we think life is pro-
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ceeding normally and peascefully. The sword of war we &l11 under-
stand. When the volcano finally bursts and btubbles over into
active destruction then we are faced with tragedy, for mankind
becomes bestial, especially today, when war is total war, and
man msut turn his entire life to the fighting of it.

But the sword of peace we don't understand so well. Vhat
do we mean by a sword in peacetime? Every social injusiice is
& gword in pescetime., Every time & black man is lynched just
becsuse his skin is a different color, the smord drives home
into the heart of democracy cauuinsfaﬁathor'wuundﬁ-sre:y time &
sharecropper is driven off the land just because he has no woney,
the sword sinks into the soil poisoning it for &ll men to come;
every time a labor crowd is fired upon just because it starts &
demonstration, the sword descends to cut the support out from
beneath the feet of the fearful owner; and every time a Jew is
turned away or beaten just because his God is Adonai, the eword
comes whistling through the air SPQLIBET@B humenity & heap of
ghreds. Every black and foul misdeed that ignorant, misersble
men inflict on fellow-man is 1n§i}ipothar:alash of 'peaceful'
sword. T -

The seeds of the Qbhﬁr .(e-. A , the suord of war, &are
to be found in the svord of peace, for the volcano is always
runbling beneath us, but we pay no attention to it, we ignore
the symptoms even when their is still time to cure them. Ve are
horrified at the concentration camps with their hideous tortures,
which exist in the lands of our enemies; yet we have them our-
selves, in peace-time as well as war-time, in the form of slum

and tenement districts, where human beings live in conditions of
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indescribable filth and wretchedness, where life itself is
torture. This is one of our swords of pesce.

S8ins of society, sins which produce social disezses -
and wer is simply another social disease on a larger scale =-
these gins are everyone's responsibility. Common, concerted,
cooperative sction is required to scrub our house clean of
these pests. In order to remove from the world the ever-
present threat of the ,th; fc -Dfl we mst set eu:t with all
our energy and vigor to remove the- 3 . ,bffi. f ,.n:n « IC '8
not enough to win. th-n preaent ‘hat‘tle - we abaol','__
move the aocia.l #.ntqulties i‘h’:’.eh ‘b:ronﬁ eﬂ.l if ye are to march

wr

8ly must re-

on to a better Iorld. '. e
Israel has been through mm troublas and many Js/pnﬁ >

yet there is 2 belief, strongly ‘1ng_1:__aine_n for we find it in many

places, that by the ram's horn will she be saved. "Throughout

the year Isrsel is led aa‘tr_af_j‘ by her troubles, but on New Year

she takes the Shofar and blows om it, and eveniually she will be

redeemed by the ram's horn, as/ it says, 'And the Lord God will

blow the horn....And the Iord their God shell save them in that day.8®
Let us hope a&nd pray that by our actions and our deeds we

will hasten the day when finally the trumpet shall be blown and

its sound shall be heard round the entire world, betokening a

new order of peace and justice. Amen,

Rosh Hashonah,
September 13, 1942.
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The recurrence of Rosh Hashansh awakens a deluge of memories in the
breast of the Jew, At this twilight period of the year the past and the future
meet; the former whispers farewell as it passes through the portals of the ages;
the latter intones a soft greeting as it enters the citadel of our being.

Standing under the spell of the New Year, all of us will pour our sup=

plications to the Almighty. We shall recall our moments of rapture and remorse,

of soothing and sadness, Vie shall implore God with our hearts as well as with

our lips., But the higher purpose of this solemn day camnot be served by merely
indulging in hopes or by reciting the liturgy. Individually and collectively we
must feel that God Himself is descending into our midst and that His Presence
rests upon the altar of our souls. God!s Voice speaks to us, bidding us enthrone
justice, liberty, love, truth, brotherhood and holiness in the spiritual temple
He hes reared in us, If we harken unto His Voice and feel it vibrating upon
every chord of our being, we shall truly appreciate the significance of Rosh
Hashanah,.

"Create in me a new heart and & new spirit." These words uttered by
Israel's encient psalmist form the motif for this day. We are called upon, all
of us, to embark upon a process of self-regeneration. We must become worthy
enough to sense the redeeming power of the Eternal, We must resolve to aim high,
never forgotting that life's loftiest peaks are to be reached through the pathway

of the soul. Here we discover the over~worth that will enable us to laugh at
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mortality. Here we shall sip from the living waters that flow out of the
inexhaustitle stream of God's goodness.

"Create in me & new heart and a new spirit," Let these words be our
salutation to the New Year. J/hatever burdens we shall have to bear, whatever
trials we shall be constrained to face, we shall know that God is with us,
leading us, guiding us, Ptreng_thming our hearts and reinforcing our will,.
Let us keep our ears attuned to His divine Voice, and we shall become aware
of an unutterable spiritusl joy., Let us immerse ourselves in His companion-
ship, and our life during 570l will become & sacrament, a joyous note in the
symphony that sings of His universal Fatherhood,

But we must realize that mere words alone will not become the instru-
ment for the re-creation of our hearts.” Te must give ourselves over to a
process of spiritual bookkeepings Ve must {rankly face our deeper selves, °
and take immediate steps to remove those qualities that lead to the bankruptey
of the soul, In other words, we nust discard everything that drew us eway
from religion and from God., 1ie must reconstruct our pattern of living, so
that our acts will truly mirror the will.of God.

If we ask what God weuts of us, the Talmud answers: Ra-cha-mo-no Li-ba
Boy-ee =God wants the heart. 1lie wants all His children to dedicate them-
selves to the idesals of mercy and justice which reflect His being. This is
what each or ns cen do¢ This is the message that Rosh Hashanah ux"gan upon
every ons of use

Let us give heed to this message, and we ghall surely be able to face

the new year with optimism and with hope, liay God be with us always. Amen.
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Throughout the world, wherever Jews are assembled, men and women and
children of our Faith will repeat the prayersy AW-VEE-NU MAL-KAY--NU, CHAH-
DAISH AW=LAY-NU SHA-NAH m-voﬁ. "Our Father, our King, grant us a happy year:"
They will also axchenge the greetingss L'SHA-YAH TO-VAH TI-KO-SAY-VU, "A
Happy New Year be inscribed for you,"

What I wish to point out here is the fact that both of the above
greetings, while gmarﬂly translated "A happy new year", really refer to
"A good year", In other words, the basis of our Rosh Hashanah prayers is
the hope for goodness rather than for personal happiness, lhen we spesk of
happiness, we usually refer to an enotion thet spnlies primarily to our in=
dividual Self, Happiness is something that you or I feel persorally within
ourselves, But goodnees is a deeper concept of human experience, It extends
beyond the horizons of our personal life and reaches out into the lives of
others,

The earliest eoncept of goodness known to man is found in the first
chapter of the Bibles And it originates with God Himself. God looked out
and saw a world that was'void and without form, and darkness upon the face
of the deep". God did not want the earth to be bathed in thick darkness,
Therefore, He called out, "Let there be light, and there was light", Sud-
denly & world that was dark and formless, ugly and chaotic, began to assume

& pattern of warmth and order and symmetry,
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What did God say when He saw all this? Did He spesk in terms of happi-
ness? Not at all. The Bible says, "And God saw that it was Good - Tov." God
had oreated something worthwhile, end He steamped it &s being "Tov - Good." The
joy of working, the joy of creating was the real good thet brought happiness,

Herein lies the first interpretation of a Shanah Tovah, A Good Year. A
new year can be a Shanah Tovah only if it results in the creation of something
good, something worthwhile, something that benefits not enly ourselves but others
es well, From this point of view our prayer for & Shanah Toveh is instilled
witi deeper significance. And when we turn to our neighbor and wish him a
Shanah Tovah, it does not mean that we wish him only food end meet and drink and
laughter, TWe mean more then that, We wish our neighbor the priceless joy of
doing something worthwhile in the New Year; something that will enable him to
look out after the year is gone and say, "It has been a Shenah Tovah - a Good
Year." And rest sssured, if a man can say the year has been e good one, it will
have brought him happiness.

Let me add one final word regarding the meaning of good. Then we are
young, we are taught the importance of being good. But Rosh Hashanah tells us
that it is not enough merely to be good, It is just as important to do good.
Being good and doing good - these are the ideas behind the selutation and
prayer, "Our Father, our King, grant us a good year." May we resolve to do
good in the world, not only for ourselves but also for others, In keeping
such a resolution we shall be living up to the highest ideals of Judaism. May

God bless us all with a happy and a good new year, Amen.
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The Day of'A‘bonmnt, which occurs anmnually on the tenth day of the
seventh month, Tishri, is é-resori'bed in Leviticus XVI and Levitious XXIII,26~32,
es a Sabbath of solemm rest. Originelly, the Yom Kippur ritusl centered around
the personality of the high priests On this day only was he permitted to enter
the "Holy of Holies" = the innermost sacred shrine where none other was ever ale
lowed to penetrate. Here he communed alone with God Ia.nd sought expiation,

_ through eppropriate sacrifices, for his sins, for those of his household, and for
those of the whole peoples '

This annuel ritusl must hn;a been indescribably touchinge Laying aside
the gorgeous sacerdotal vesiments of his office, the high priest robed himself in
simple white garments, Thus garbed he made his way into the "Holy of Holies" for
the performance of the most important duty associated with his priesthood,
Tensely expectant, the people waited outside, When they heard his lips pronounce
the ineffable name of God, they fell prostrate and exclaimed “Blsaaodﬂ_bo His glo-
rious name forever and ever," And from "behind the veil" ceme his answering ase
surance, "Ye are pure",

Under the aegis of Rabbinical Judeism, the Day of Atonement underwent
a change, Its ethical character was enhanced by an emphasis on genuine resolu=
tions for self=betterment above the act of fastings The primary objective was to

shake off the servitude of iniquity and to fortify the spirit against future inw
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roads of evil. The Rabbis stressed the fact that the .penitent needs no inter-
cessor or mediator to bring him back to God, No matter how far he has strayed
from the will of Providence, the path of self=regeneration is always open through
repentance, This doctrine was definitely formulated im the Talmudic dictum (Ber.
34 b): "Higher is the station of the sinner who repents than that of him who has
never simned".

Another Talmudic dictum esserts; "The portals of repentance are al-
ways open to the simmer". Though man hes fallen a hundred times, though he has
defiled himself with profane acts that have deepened the chasm between him and
his Maker, the opportunity for rchabilitation is never deniasd him. Iet him but
come to God with a contrite heart, let him but purge himself of his unworthiness,
and his kinship with the forgiving Father is forthwith reestablished, Fasting
is a means, not the end that Deity desires of the penitent. He requires that
there be awakened in the worshipper a consciousness of the necessity to orientate
himself spiritually. The soleé condition for pardon is that the penitent shall
undergo an inner changes that he shall become aware of a spiritual renewal that
will meke him cleave closer to God.

Herein lies the hopeful message of Yom Kippur. It is a clarion call
for the regeneration of the individual and for the glorification of the brother=-
hood of man. Before we can hope for a brotherhood of man, however, we must first
improve the individual. Humanity is made up of a multiplication of individual
persons. Therefore, it devolves upon every one of us to strive for the better-
ment of humanity by s triving for the betterment of ourselves,

Let each of us keep this in mind es we go forward in this new year. Let
each of us remember that, while we owe duties to ourselves, we also owe obligation
to God and to our fellow man. If we succeed in bringing :lnf:rovemant and enhance-
ment to our personsl character, we will thereby be bringing improvement and en-
hencement to society as a whole. This is the deeper call of Yom Kippur, and I

urge you to remember it even when this day shall have fled., !ay the blessings
of Almighty God be with you and your dear ones. Amen.,
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Frequent use has been made in recent years of the phrase, "Der Tag",
meaning the day. It vas employed particularly in totalitarian countries to de-
note a day of wvengeance.. It was tinged with the emotion of hatred. Germany, for
example, had long been threatening that Der Teg will come when she will tear down,
et whatever cost to civilization, the social and politicel remparts that were
erected by the Treaty of Versailles. Der Tag was to be a day of pillage end de-
struction, a period of retribution and reteliation., In short, it was to usher
in & vendetta of blood and plunder,

Curiously enough, Yom Kippur, the Day of Atonement, is also lnown as
"The Great Day", or more simply "The Day". But what a sharp contrast between the
ideology that characterizes the modern political connotation of the phrese, and '
the spiritual interpretstion Judaism aseribes to itl

For us Jews, Yom Kippur is a day of fasting end earnest prayer, of self-
scrutiny end inward examinetion. It stirs within us the loftiest emotions of
love snd tenderness, or mercy and forgiveness. It demands the sbdication of
every thought in any wey associated with envy or melice. As the Talmud points
out, atonement is impossible unless the individual first removes every misunder-
standing, every barrier that alienated him from his fellowman, He must stand
before God with spirit purified. Exaltation of soul must be achieved if he is
to be true to the profound religious implications of "The Great Day".

This ideological conflict between "Der Tag" and "The Great Day" has
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been a peremnial phenomenon in history, The moral epproach of Judaism, in con-
tradistinction to the so-called realistic politicel approach of modern state-
craft, has ever imposed an onerous responsibility upon Israel. Expediency and
human smbitions have too of'ten been accepted as the measuring rod of progress.
But Judaism, accepting only God as the ultimate reality, established a messianic
outlook as the scle ecriterion.

Extension of power, expansion of territoriel frontiers, enhancement of
trade activity, - these were associated by other peoples with Der Tag. Judaism,
however, poses en entirely different ideal. "The Day" for which humanity must
strive is to be a day of peace end not of war, an era of love and not of emmity,
of harmony and brotherhood instead of hostility end rancor. It is to mark the
establishment of the Kingdom of God here on earth, the coronation of justice and
righteousness as the sovereign of world conscience.

Thus interpreted, Yom Kippur carries a significant endowment. To us
as individuals it sendsout a call for self-improvement, for spiritusl regenera-
tion and moral rehabilitation. To mankind &s & group it sends a call for common
and united effort, that we may hasten the coming of "The Day" when the individual
soul will drink in the spiritual beauties that flow from the mightier Soul of
Providence., That day seems far off at the moment. But it will come. And until
it comes, we must utilize each raourriné; Yom Kippur to reaffirm our faith end to
strengthen our spirituel insight.

Let this Yom Kippur, too, become & link in that hopeful chain which men
and women of good will, as well as nations of good will, are eager to forge for
the whole of mankind, Some of you here may feel that one individual does not
count much in such a mighty project. But it always mpst always be remembered
that no one is too unimportant in the broader scheme of a better world, May that

better world soon bring us the dawn of the New Day which will surely come. Amen.
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: And now we turn to the part of the broadcast to which I have been looking
forward especially, and I know you have, too. Some months ago, Bonaro W.
Overstreet wrote a series of brief stories in verse about American artitudes
toward the war and their expression—stories with such titles as "A Young
Soldier's Wife Said,” “A Woman at Work in Her Kitchen Said.” These poems
were presented over the radio on the pprogram called Voices of Freedom. Now
they_have_ been. broughe together into a book called American Reasons which

has been published by Macmillan. Mrs. Overstreet is going to read one of
these poems for us today, and I hope thar she will care to € some comment
on it and on the theme of this broadcast. We welcome you to OF MEN AND
BOOKS, Mrs. Overstreet.

MRS. OVERSTREET: (Speaking from New York): Thank you, Dr.
Frederick. Often it seems to me, even the most vital issues of this war—those
that we talk most about in our public speeches—become real to us only when
some incident in our own lives shows their meaning in simple terms. Whart
I've tried to do in this book, American Reasons, is to let six different Americans
tell for themselves, as it were, the storjes of how they came to realize what
our American stakes are in this war. I'll read today the first of the six stories.
It’s called “A Soldier I Met on a Train Said.”

A SOLDIER I MET ON A TRAIN SAID ...

No . .. I didn't wait for the draft. I just decided
I'd better joinup .. .

They didn’t know how to figure it—
Some of my friends. I've always talked a lot
About not believing in war. War was hell, T said,
Not just for the pain, and the men left blind,
Or with arms gone, or legs. It was hell because
Men went to it with their dreams—and didn’t have them
When the war was over. Somewhefre in No Man's Land
They had left their shriveled amputated faiths,
And the sort: of world men make with their faiths lost
Didn’t seem like a world we'd want to counr on.
You know how we all ralked. And we were right.
Only . . . we hadn't realized faiths could die
In ways worse than deach in the wrecked trenches.

Most of my friends couldn’t figure the change in me.

Even my parents were puzzled . . . and my kid brother
Just thought: I was big and brave. [ couldn't tell them.
Words wouldn’t come to make sense. Bur it wasn't courage.
I didn’t join up in courage. I joined in fear.

Here’s the story I wouldn't care abour telling

Except to a stranger like you who doesn’t even

Know me by name . . .

But I think I want to tell
The reason 1. talked of peace .. . and signed for war.

Back in the town where I live, four of us fellows—
Friends from high school on—had & string quarret.
We got together and practiced . . . and now and then



To come and play at the college: where he taughe,
A hundred miles or so from my home town.
We jumped at the chance.

We all drove down together
In a car where the cello took up most of the room.
And we started back home late, in a cold rain
That fell in sheets so solid our wipers couldn’t
Take care of the job. So when we came on a house
With a sign that invited tourists, we simply stopped;
Might as well get a decent night of sleep
And go on home in the morning.

We parked the car
A woman came to the door. Yes, she had rooms.
We went on into the hall. Did we want ro look?
No, we'd take what she had. (The hall was clean,
And it wasn't a night for choosing.) Would we sign
The register, then? We did . . . and she took a glance
Down at our names . . .

1 didn't tell you before,
What she learned then, when she looked: our first violin
Was a Jew, Sam Goldenstein . . .,

She stiffened up,
Eyes hard in a hard face: “You'll have to go.
I don't take any Jews.”

We got outr somehow
And drove on home through the cold blowing of the rain . . .
We didn’t talk much. We were embarrassed, and mad.
But when they stopped ar my house to let me our,
Sam said he guessed he'd be getting out there, too—
It was only a few doors down to where he lived.
We stood for a minute or two with the rain falling . . .
And the street lights blurred, I remember, by the rain . . .
I wanted to tell Sam how I felt about it.
Burt he spoke first, and his care was all for me:
“Don't take it too hard, Joe. We grow accustomed . . ."

I couldn’t sleep when I got to bed. I kept thinking,
“Suppose it wasn’t just that woman, there—

A woman with rooms to rent, and a pea-sized mind . . .
Suppose it was something else . . .
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Suppose a night
Shouldcomewheﬂwefomwerethmkingun!yofmmic:
When we practiced, and ughednlfether,sndtriedsgnin
Thepmswccouldntgc:nght, the notes came smooth
And easy along the strings .

Then a knock at the door .
And the hobnailed boots . . .

Suppose it should be like that
Some night in my own home—nort somewhere else
Wheee we fofwha bepess otpdl ape
we wha:hsppemonlyuuwsm:bepaper
they should come, and there, before my eyes,
Take Sam away with them.

Soppre: be 1EREE gl e
uppose he atme. .. ‘

1 tried to think, as I twisted there in the dark,
Thar they'd never take him away with me alive.
1 tried to feel sure of that.

Bur I wasn't sure.
I might just stand there . . . knowinig the ready guns
Would put an end to anything I might say . . .
And kidding myself I'd make a better protest
If I stayed alive. . .

Swearing there in the dark,
1 thought how Sam might go . . . and I do nothing . .
And his eyes not angry atall.. . notevcnsuxpnsed

Suppose it should come to that—in America.
Suppose the official stamp should ever bless,
Here, as in Hitler's land, all the ugliness

That now sneaks only furtively from its corners.

Suppose that Hider should win—while our string quartet
Thought only of music . . .
and laughed . . .
and tried again
The parts we couldn’t ger right, till they all came smooth . .

Suppose it should happen like that: sl.knockmthemght
And some of us standing scared . . . and doing nothing . .
Andsomespeakmgup—and:hurstrong

That should pass down, for our need, to their strong sons,
Dying there on the spot . . . and no one left

Except the corroded and scared . . .
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I hear men ar,
Saying the Jews are this, or the JJews are that.
I what is. I couldn’t for them all—

Any more than I'd speak for all the Gentiles, I guess . ..
But I learned that night the question I have to answer
Is not wha the Jews are.

I myself am the question:
What would I do myself if the terror came?
What of the mind's corruption . . . if I did nothing?

That was the night before the dlay 1 enlisted.

FREDERICK: Thank you, Mrs. Overstreet. That experience which you have
mtupremdfmmwbmfuﬂymﬂhewm&mwmﬁdtbemyymrud
them, is an experience which many of us have shared, in its general meaning
and effect, in these recent months, We may not have been able to translate
mmnhngmmmqm:bemy&ummwﬂuon:hem
has done. But we have been chinking, very earnesdy, t the new aspects
ofou:rdmﬁlaletMnlemodlﬂAmwhxhdnswhas
This war in which we are all enjgaged has become more and more clearly a
war against oppression and persecution of peoples and races, more and more
dadyawnyfnrthemmﬂaﬂﬂuwoﬂdofchcprmplnwhxhwe
know as democratic and as Christian. Our country is leading the world today
in this war. And what does that mean for us, the Americans at home?
Because I believe that this is the! part 6f our thinking in these days which
ummpormofaﬂ,lhnved:umforﬁmlcmphmsmthjsbmdcsstg
book which I believe offers us some real help. It 'is Brothers Under the Skin,
by Carey McWilliams, published by Little, Brown and Company. This book
starts by mnngmuwhatmnstnfushavenlrezdyrealuedmoreotlc&s
clearly: duxmthcre:lwuﬂdmdzymsdychmydbyrhchmmnmofthehs:
few years, old indifferences and evasions in our relations with our fellow-
Americans are no longer possible and may be fatal. The focus of the world’s
attention—quite literally and with the most grace completeness and reality of
meaning—is now upon America’s weatment of all Americans at home. The
eyes of the awakened hundreds of millions of Asia and the Pacific, of Africa
and the Middle East—yes, and the millions of Latin America and of Russia
and of tortured Europe as well—are fixed on what is happening and going to

InBroxmendartboSbn,Cueythﬂlumgmusamof
cha tracing clearly and interestingly, one by one, the history of some of our
ems and relationships of fellow-Americans, and the present status of these

: The Non-Vanishing Indian, The Long-Suffering Chinese, The
Forgotten Mexican, Our Japanese Hostages. He deals with the smallest of these
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PHOTO FROM HARRIS & EWING

| _ Y . '@y ® On his 39th wedding anniversary—St. Patrick’s Day—FDR posed with
New pho,o' shamrock plants. (More new pictures of ;eoplesin th):-. news on pp. 6, 7.)




By Robert S. Lynd

essor Lynd is Chairman WDW
mo!ogy in the Graduate Sc of Columbia
i

. He is known to American readers for
his two Middletown books, written with
wife, and his Knowledge for What? The Place of
Social Science in American Culture. Last Summer
henﬁautbmmm}menghndMOWImd
the British Ministry of Information® -

A tween what the decent ?&ndm

racies are hoping for out of m i h

essure of circumstances and
heewmlznglanddem le hope that some

re in ese people hope that some-
thing reall betherwﬂicomeoutoftl;?ﬁmw
vnteﬂ\lnk:[%gtmdstobebmw-benmnﬁyt&j-" d to
get on with the war. )

We Americans lag somewhat behind Britain

in our
lwmoftheextgntofim

Are ordinary folk helpless?
Pt T fobt t Wi na 1 Fodh Beeth: o Desic yngwes
aisd Rallokisiogs of the oriitary: folk W frod

likelihood that

:
£
:
£
g
f

i
gzs
% EE
I
£t

; |

L ks
|
Z
:
E

o That's what time it is, says Prof.
= Robert S. Lynd in a brilliantly con-
~ ceived, excitingly written analy-

' N sis of our prospects for the future

may force upon them, B(Iﬂl

change. Our

states. This has diverted attention from the

and to turn their backs on

[ =t = gran
- ture of g g rich. We have not
d growin 2

re-examining that :
tradictions but through the of re-
tion. We have regarded a formal ont, |
of the living tissue of democracy, as our guarantee,
The fact of power
Such has been the theory of held hope-
in ial society today?

First, power is indivisible and economic power &
economic er as separate things been,
::l:diealwgysd' beaﬁcﬁn.tghnmnciuhsf:bqgnv
to avoid recognizin, unified nature of power
because havefoatezg'edthaﬂhdmthntﬂ}esmf
graph 28 of the Senate’: '(I,‘h:hle : Nm.
1:l‘;om:- 3 s m

Economic Committee d with

THE SHAPE of things to come will be determined by the people
who hold POWER. We need to stop kidding ourselves about who
holds effective power in the U.S.A., to deal with the complicated
SITUATION instead of over-simply blaming ‘evil men’ for what
happens to us. What we need is a people’s movement: ACTION.
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SUBJECT: ..t SHOFAR—ROSH HASHANAH: SUGGESTED DATE FOR USE: Sept...30..
or Oct. 1, 1943,
. No instrument employed in the observance of the Jewish faith has
had more interpretations and explanations given to it than has the

shofar. This bare, undecorated horn of the ram, with its weird blasts,
is the outstanding ceremony of the Jewish New Years day. Men hasten to
the synagogue so as to hear the entire order of the "Shofar blowing.''

It is well known to all Jews that Rosh Hashanah is the beginning
of a searching of souls, of a recollection of the deeds and misdeeds
of the year, culminating on Yom Kippur im lengthy prayers for forgiveness.
It is a day of beginnings, of memorial, of judging. Yet the abiding
popular association of that holiday is concerned not with the prayers
and philosophy of the New Year, but with the trumpet that pierces the air
of countless snyagogues.

Perhaps it would be well to start observance of the Ten Days of
Penitence by recalling one of the significant interpretations of the rite
given in talmudic writings. This is one of hundreds of such homilies,
. found in the works of almost every scholar and preacher in Israel.

The Talmud has ordered: "God prescribed that we hear the blast
of a single shofar, and not of several together.' Some have thought this
regulation strange, insomuch as humanity is like an orchestra wherein
pany different instruments must play in harmony. But we consider the
shofar the voice of the leader, and not the expression of the group.
It is a call to unity emitted in accord with his wishes and transmitted
to all Israel.

If the right sort of leader sends forth the call, the result
is a single note, called tekiah. This is the way the blasts begin. But
perhaps the leader is not as unselfish as he should be and he wishes to
express his own private purposes instead of seeking national unity; then
the notes come forth brokemly. For this we have the technical term
shebarim, meaning broken. The ensuing disunity brings on the teruah,
the rapid, shattered blast which signifies distress and agony.



‘The Shofar

Most Jews of the world make every effort to witness the service
of the New Year. No matter how far away one has been from observance
during the year, at least at this period there is a cessation from work
and a return to the synagogue. The shofar resounds like a voice from on
high, summoning all Israel to be reunited with their brethren. And there
are the other trumpetings of what will happen if that unity is not
obtained, because of selfishness or self-seeking leadership.

The term United Nations is an apt exemplification of this
thought. For years the freedom-loving nations have gone their separate
ways; now they are in the same synagogue, or shall we say church to
commence a New Year for humanity. While one single blast comes from our
trumpet we shall fight and live on; but broken blasts will lead to defeat
and agony. May all that we do and plan on this day for Israel and all
the world continue with singleness of purpose and devotion through all
the year. The trumpet blast of freedom will yet sound in a great tekiah—
tekiah gedolah--for all the children of men.
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On Yom Kippur thousands of Jews attend the synagogue during the
memorial services, but fail to appear for the other prayers. All through
the year men and women join the congregation in huge numbers whenever
there is a stated period or act of memorial. Though rabbis have
frequently deplored this fact, it is well to understand how strongly the
souls of the beloved departed still hold us to the observance of the
faith. Even if Jews return only for the sake of the dead, our kin who
have passed on do, in fact, represent the spiritual treasures of many
vears; it is they who keep their descendants in the fold.

The Midrash (Bereshit Rabba 44) tells that when the Israelites
sinned with the golden calf, while Moses was tarrying on the mount, God
cried to Moses, "Let me aloné€....that I may consume them!'' (Exodus

xxxii, 10).

But Moses pleaded with God: "Didst Thou not promise Abraham that
if there were ten righteous men in Sodom, Thou wouldst not destroy the
city? Surely among all the people of Israel there must not be ten
righteous men, for whose sake all may be saved!''

To this God replied, "If thou camst enumerate these ten, I will
deliver the people.''

Moses started naming the righteous. Aaron, Eleazar, Ittamar,
Phineas, Joshua, Caleb, and he added himself. There were only seven,
and he could think of no more. But a thought struck him, He recalled
that the saints in Israel were considered immortal, and asked, "May we
reckon the great and honored dead also?''

God assented. Whereupon Moses exclaimed, "Add the names of the
patriarchs Abraham, Isaac, and Jacob, and there will be ten!'



In Memoriam

The lengend is related not alone to express the sanctity of God's
mercy and the possibility of atonement, but alsoc to indicate that even
in the days of Moses in a community of 600,000 men it was difficult to
assemble a quorum of truly pious and righteous men. The minyan had to be
filled out with pious leaders of previous generations.

Often we receive the mercy of God only because of the merit of
the patriarchs and matriarchs for whom we weep today. What is lacking in

our personal religious life is made up for by the virtues of the parents
no longer with us.

. The truth in this parable must not, however, be forced too hard.
Must our departed parents always fulfill our own duties, intercede for us

on high, and let their own saintliness compensate for the emptinesses
of our lives?

Yom Kippur is the finmal day of reckoning. Let us replenish our
Jewish quorum with living good deed s, with all-the-year-round loyalties,
and not eke out today's Judaism with virtues plucked from the grave. Let
those we mourn achieve the hopes of their lifetime in the return of their

children with fullness of heart to the love and observance of their
ancestral religion.
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The year 1492 is extraordinary in the history of the world and
. in the history of Jewry. In that year hundreds of thousands of Spanish
Jews were driven into exile, a large number of them to their death; and
on October 12, 1942, Christopher Columbus made his first landing in the
Western World. In the centuries following, several millions of persecuted
Jews were to find refuge in the land which Columbus discovered.

There have been occasional efforts to justify the Spanish
expulsion, but only at the expense of the known facts and ordinary
judgment. There can be no justification, then or at any time thereafter,
for persecuting and destroying any minor group in the name of religion.
Enlightened leaders of all religions today deplore the conduct of Spain,
just as they do similar barbarous acts at the present time.

What Jewry rejoices in on this day is the part that Jews took
in establishing the Western Hemisphere as a future refuge not alone for
themselves and their descendants, but for every democratic and civilized
ideal of human-kind. Even Columbus has by many beéen declared to have

. been of Jewish descent, and we have irrefutable information about the
Jewish origin of many of those who aided him in his voyages.

We know that the costs of the first journey to the new land were
defrayed by a group of Marranos, secret Jews who had outwardly accepted
conversion under compulsion. These donors were headed by Luis de
Santangel, son of a rabbi. The maps and charts were drawn by a Jew named
Zacuto. There were five Marranos in the first crew. One of them, ILuis
de Torres, was the first white man to set foot on American soil. What
may also be of interest to Jews today is the faet that the landing was
made on Hoshanna Rabba, seventh day of the Succoth,festival.

Nor must it be forgotten that the Colon family (later termed
Columbus) originally came from Spain to find peace and refuge in Italy,
a country which until recent years boasted of its complete aversion to
anti-Semitism. When Italy turned against civilization,its earliest act
of aggression was to turn against the Jew,.



Columbus Day

The story of Columbus Day is forever bound-up-with the story of
the people of Israel. The Spain that mistreated its Jews degenerated
into a second-rate power. The modern European lands that have yielded
to the forces of anti-Semitism have been subjugated or vassalized by the
most barbaric of present day governments. We learn that anti-Semitism is
not an isolated phenomenon, but one which carries with it barbarism,
oppression, and murder, directed not alone against Jews, but ultimately
against all men who revere the teachings of the Semitie-Bible.

The land which has done most for the Jew—our own United States
of America-has grown into greatness over the better part of two
centuries, and is today the primary hope of all civilized humanity.
Columbus not only discovered a land; he helped found a new idealism,
which is again at this day proving the safety and bulwark of an embattled

world.
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SUBJECT:

Because of the journeyings of Israel in the desert, during which
they lived in tents and flimsily constructed booths, The Bible (Lev.
xxiii, 42) has ordered, "Seven days shall ye abide in booths.'' The
Talmud explains: "Depart out of they permanent dwelling, and abide in a
temporary home.'"'

That home, as all Jews know, is covered with vegetation, through
which the dweller looks up to heaven, while heaven looks down on him.
It is a simple structure, easily erected and readily removed. The pure
and prayerful soul can feel more at home there, in truth, than when
surrounded by splendor and luxury. There the rich and the poor are
brought to a comparatively equal level; pride departs, and charity is
encouraged. Seven days spent in an impermanent abode bring to mind the
fleeting quality of all human existence. The succah has meaning not
alone for the Jews but for all men everywhere.

The sages have seen fit to e¢all the Jewish nation by the name
succah. This people has wandered through all the world, never assured
of rest and permanence; and ever since the dispersion Israel has been
known as Sukkato shel Olam-"the succah of the world.'' 1In the prayers
God is asked again to raise up the "fallen succah of David,'' king of
Israel.

In their own land, and wherever Jews have lived, they have seen
their homes destroyed, have been forced to migrate to other territories,
and have had to exist in homes without security. Jewry can still be
symbolized by the feeble huts in which observant Jews chant the prayer
of sanctification and eat their meals for seven days of the year. When
war or calamity strikes, the Jew is first to be uprooted, first to feel
the disability of the refuge from man's cruelty.

Today millions of Jews are without homes. Some have been herded
into hovels and ghettoes; others are literally living under the open sky.
Never before has the wandering Jew wandered and suffered so much.

Not in all history have the prayers for the raising of the fallen
succah which is Israel been so necessary and heartfelt,as they are now.
But we are certain that the prayers will be answered, and that ultimately
the structure of civilization will be righted, and all decent men will
live in assurance of safety and permanence.
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SUBJECT: UNITING THE FOUR SPECIES-SUCCOTH: SUGGESTED DATE FOR USE: Oct. 14-22, 1943.

During Succoth, every morning, except the Sabbath, there is a
ceremony that combines four agricultural products in one prayer service.
These species ineclude the etrog, or citron; the lulav, or palm branch:
and the myrtle and the willow branches bound to the lulav. They
represent growths widely found in Palestine, and whenever possible Jews
have tried to obtain these products from Palestine for their ritual.

Each of the three great festivals of Judaism has its agricultural
significance, so that it is clear why at the time of the final harvest
some of the produce of the land should form part of Jewish religious
rites. But the four products used on Succoth have the additional
purpose of stressing the need for c¢cmplete unity in Israel. They are
held and shaken together while the appropriate prayers are recited.

An interesting homily in the Midrash (Vayikra Rabba 30) thus
describes the four: "The etrog has taste and aroma; the lulav has taste
but no aroma; the myrtle has aroma, but no taste; the willow has neither
taste nor aroma—they must all be bound together, with each serving as
complement for the others.''

The homily goes on to show how the products thus described
represent various types of Jews-learned, wealthy, middle class, and
poor, with frequent overlappings. All groups, children of God, must work
together and supplementing one another, to glorify God and exalt Israel.

There is another apt comparison in the Midrash, which proclaims
the four species as symbolizing the individual; "The etrog is likened to
the heart; the lulav to the backbone; the myrtle to the eye, and the

willow to the mouth.''



Uniting the Four Species

The thought here is the familiar one that the entire body is a
single,organism, all parts of which must act in consonance with all the
rest. Therefore, if the mouth speaks one thing while the heart contains
Opposing sentiments, the individual is not honest. If the eye sees what
is true, while the backbone weakly bows down to the false, their
possessor becomes a hypocrite. Unless there is no contradiction between
thought and deed, observation and conclusion, hidden aim and open
expression, the organism loses its worth; it is not fit for religious
faith.

The products of earth used on Succoth carry on the Jewish
tradition of applying every synagogue observance not to some vague
theological notion, but to the actual life of man on earth. When this
festival comes, all Jews hope that their own selves become a unity of
upright dealing, that Israel be again united in belief and purpose, and
that the same coherence of honor and righteousness be adopted by all the

nations of the earth.
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SUGGESTED DATE FOR USE: Nov. 11, 1943,

It may seem strange that even while a great conflict is raging,

nations should celebrate the Armistice Day of a previous war.
is quite fitting; for it is an indication that most of the world's

Yet this

nations see no glory in war for its own sake, but grow festive only at

thought of the end of war.

Such an attitude is something to be proud of;

it is so different from the utterances of those who proclaim that war is
the highest function and good of human life.

But we, however much we ordinarily seek peace, know that men
cannot live in peace while lovers of war are permitted to spread their

iniquities.

to slay you,get ahead of him and slay him."''

The Midrash (Numbers Rabba 21) says, "If one is approaching
This teaching and others of

like character are found in the writings of a religion which consistently
There is no value in passive resistance to an oncoming
hurricane or a brandished sword.

glorifies peace.

No love of peace or of armistice can leave the mad dogs of the

world free to continue their depredations.
"seek peace and pursue it'' does not apply when others are seeking to
destroy us by war.

The Psalmists exhortation to

By celebrating the 1918 end of hostilities we by no means weaken
our present resolve to wipe out the evil that now threatens all decent

men; but we are bringing again to mind,
martial hours, the fundamental,ideals of all civilization.
expressed in many quotations from Jewish lore;
(Derech Eretz Zutta 9); "Peace is equivalent to all other

conflict''

even in our most difficult
These can be
"Love peace and hate

virtues'' (Sifra, Behukotai); "After the attainment of peace, one need
seek no other good'' (Weisel, comm. to Aboth).



Armistice Day

"If thou hadst lived in the dread days of martyrdom, and the
peoples had fallen on thee to force thee to apostatize from they faith,
thou wouldst surely, as did so many, have given thy life in its defense.
Well then, fight now the fight laid on thee in the better days, the fight
with evil desire; fight and conguer, and seek for allies in this warfare
of your soul, seek them in the fear of God and the study of His Law.'®

We are living in a day when peoples have fallen on us to force
us to apostatize from our national ideals. There can be no armistice in
our battle for self-defense, until we have assured the freedom of our
soul. But neither can there be an armistice in the war with evil desire.
This is the greater,struggle that comes with times of peacefulness.

What we should remember on this day is that there must be
cessation of hostilities not alone on the battlefield but in every human
soul. We hope and pray that when our emnemies give up the battle, they
begin to bring peace to their consciences, and never again trouble the
tranguility of the world.



Fraxz L. Wen

e WEEKLY RELIGIOUS MESSAGE /o umon

Cha s
Army and Navy Committee FOR JEWISH MEN IN THE ARMED FORCES Chaiemes

Ras L] CeArLAIN BERNARD SEGAL
Chair = NATIONAL WELF. Razsr Evcar Foczt MAGNIN
Commitiee on Army and Navy JEWISH 'ARE BOARD

Religions Actioities ARMY & NAVY SERVICE DIVISION

220 FIFTH AVENUE +« NEW YORK

—

SUBJECT: ... HANKSGIVING DAY: SUGGESTED DATE FOR USE:

It is common knowledge that the American Thanksgiving Day was
modeled after the biblical Succoth festival, when Jews thanked the Lord
for the harvests they had completed reaping. Not alone on the festivals,
but throughout the year, Israel is called on to express its gratitude to
the Lord for all the bounties of life.

The Psalm for the Sabbath Day (xcii), regularly used in the
synagogue ritual, begins, "It is a good thing to give thanks unto the
Lord, and to give praises unto Thy name, O Most High.'' Elsewhere we
read such verses as (Ps. cviii, 4): "I will give Thee thanks among the
people, 0 Lord: and I will sing praises unto thee among the nations.'’
The Bible is dotted with similar phrases. Unfailing gratitude is called
for from the people of the Lord.

No matter what the circumstances in our United States, in peace
or war, prosperity or panic, the annual Day of Thanksgiving has been
proclaimed by presidents and governors. There are no interludes in the
expression of thanks for our present destiny.

Yet at no time in the history of the Republic have its citizens
found themselves in conditioms of distress such as have marked
practically the entire story of Israel. Jews have praised the Lord,
knowing that the persecutor would soon brandish the sword over their
heads. "Though He slay me, I shall bless His name!'' has been their
slogan.

Judaism has always declared that the greatest of battles is
within one's own heart and soul; and that when the inner struggle against
evil is won,there is no danger of conflict between man and man. Those
responsible for so many of the world's ills could profit by these words
of the famed Eleazar ben Judah of Worms, who died in 1238:



Thanksgiving Days

To many, such martyr devotion seems unreasonable. Their idea would be if
you receive a favor from God, thank Him; if a disfavor, you have the
right to be inwardly resentful, even if you do not break into open
rebellion. This is somewhat like the display card that used to be

found in some retail establishments: "If we please you, tell others; if
not, tell us.'' Loud praise when there is something to praise; silence
when there is not.

But the ability to be thankful under all conditions is more than
a brave gesture on the part of the defeated. It is not an emotional lack
of logic. It is a type of stoicism, which like its Greek counterpart,
will not die out, because it is marked by the ideal of Divinity.

William Ernest Henley, in his much quoted "Invictus,'' has sung:

"In the fell clutch of circumstance
I have not winced nor cried aloud.
Under the bludgeonings of chance
My head is bloody, but unbowed.'"

The Jew has never bent his head in weary resignation to the
bludgeonings of chance., He has looked upward and thanked God for
everything he possessed, though that everything might be but little. And
the Jew's head, even in the pogrom lands, is still bloody but unbowed.

We are happy that this Jewish spirit of Thanksgiving had its
share in creating the neverfailing Thanksgiving Day of the American
people.
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SUGGESTED DATE FOR USE:D€C.. 22=29, 1943.

At this time Jews have special reason for celebrating the

festival of Hanukah.

Jewish and world history.

For the events of this and the first World War
have proven that the story of the Maccabeans is being repeated in both

Consider the parallel which today offers to the story of 2100
years ago when a powerful ruler sought to blot out all eivilization and

attain control of the world about him.

His efforts were directed not

alone against men but also against ideas and their expression, and with
particular ruthlessness against the people of Israel.

Antiochus, who instigated the persecutions which led to the
Maccabean resistance, was touched with megalomaniac insanity. He was

cruelly autocratic, and determined on expanding his rule with
unrestrained military savagery.

He invaded Egypt and Judea without

warning and without excuse, manufacturing far-fetched pretexts on the

way. He slew non-combatants without mercy.
own brand of paganism, and when he had finished his massacre of young and
old, he entered the Temple in Jerusalem and vilely profaned it.

Everything of value was stolen.

Later he approached the eity with words of peace.

He fought religion,except his

When his

"peace offensive'' seemed won, he fell again upon the inhabitants, set
their homes on fire, carried off his spoils, and took women and children

captive.

Then he set out to destroy every vestige of Jewish culture.

Hebrew books

were burnt.

Those found reading any religious document were

executed. Reluctant converts to his new order were hideously tortured.
The madman's triumph seemed assured.

Thus the ancient story continues, closely paralleling the story
of the past ten years in Europe and Asia,



Hanukah

But there came a turn in his conquering progress. The Jews who
had at first permitted themselves to be killed rather than violate the
Sabbath, took a more vigorous stand. They organized themselves, forged
weapons of war, and set out to overcome,the unprincipled invader. The
story ends in the overthrow of Antiochus and his armies,the cleansing of
the Temple of the Lord, and the full victory of the forces of light and
civilization.

Modern Maccabees in the many millions,are,arising to destroy the
new Antiochus. By fiendish unscrupulousness, forced labor,propaganda,
and various ruses, the enemy has been able to make repeatd conquests.
There have been times when he seemed invincible. But his end is as
certain as was that of the Syrian king. Unrighteousness and cruel
compulsion win no permanent victories. With indomitable faith we can
look forward to purification of mankind's houses of worship from the
conqueror's defilement, and the kindling of new lights of hope, and the
creation of a modern Hanukah not alone for Israel, but for all civilized
mankind.
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SUBJECT: THE SYNAGOGUE: SUGGESTED DATE FOR USE: ..........Optional...

Both the Church and the Mosque have their origin in the
synagogue. This religious institution which saved Judaism after Jerusalem
and the Temple no longer existed as the meéans of maintaining Israel's
faith and identity gave birth to the similar institutions developed by
Christianity and Mohammedanism. The daughter faiths derived from Judaism,
not alone their major ethical doctripes,but also their basic organization.

In Biblical days the temple of Jerusalem was the center of Jewish
life. Thither the inhabitants streamed on the three pilgrimage festivals.
There they offered sacrifices to the Lord. In its precincts ministered
the priestly descendants of Aaron; and there were convened the major
courts and schools of the land. When its final destruction came, nearly
nineteen centuries ago, ways had to be contrived to preserve both the
educational and religious structure of Israel.

Then Rabbi Johanan ben Zaceci, in the familiar story, requested of
the Roman conqueror permission to establish a little school at Jahneb.
From that school came the power that has kept Jewish learning alive to
the present day. The less spectacular rise of the Synagogue served to
rally the common man, keep alive the common faith, and from the nucleus
of all later Jewish communities.

In bondage and exile Judaism could not persist under the
ministrations of a special priestly class, as it had done in the ancient
temple. It became necessary for all Jews to partake in formal and
organized religious life. The democratization of the meeting-house, seen
in traditional synagogue today emerged as one of its most attractive
attributes. All Jews were called on to attend synagogue, and all had the
right to conduct its services of worship. Piety and learning were
required of every worshiper.



The Synagogue

In addition to public prayer, public instruction was added to
the service of the synagogue. Though the great rabbinical academies
expounded the teachings of Moses with ultimate authority, the preliminary
instruction and all their following came from the house of worship. Holy
writ was regularly interpreted and taught before the religious assembly
of the synagogue. Here was a house of prayer for all people, with God's
word supplementing man's prayer.

The synagogue has been through the ages, as it has largely
remained to the present day, the home of the community. Travelers first
turned to it when they reached a strange town. In it were held meetings
to discuss communal problems, to appoint officials, dispense charity, and
too often seek a precarious refuge.

The synagogue has preserved ‘the Jew and Judaism; and, like all
Jewish fundamentals, it has contributed much to the well being of the
world outside it. It is one of the highest duties of the Jew both for his
own sake and for aiding the well being of human sociely, to strengthen and
preserve the synagogue in its historic character of the educational,
democratic centralized, communal home of the religion of the Bible,
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SUBJECT: PRAYER: SUGGESTED DATE FOR USE: Optional.

The Jewish religion demands regular prayer on the part of every
upholder of the faith. Tradition requires three services of prayer for
. every week day, four for the Sabbath, New Year and festivals, and five
for the Day of Atonement.

It is assumed that so much communion with God will remind every
man that his religious duties never cease. Yet we often find Jews who
feel that it is not necessary to offer praise to the great Creator, or
repeat certain regular forms of worship which have been set down in a
book. They say, why not let every man invent the prayers that rise
spontaneously from his heart, at any time and in any place that seems
suitable?

Unfortunately this method seldom succeeds. Men with that idea
often wait only unitl they lose their money or fall into great difficulty
before they call upon the Lord-and then only for immediate rescue.
Prayers regularly offered, such as those of Judaism, have other
functions than repeated praise or reguests for personal safety.

The Jewish prayerbook is so arranged as to show remarkable values
in our individual and collective devotioms. Thus, consider the opening
pages of the traditional morning prayers. The fiirst benedictions in the
book offer gratitude to the All-highest for the marvelous body that has
been given us. At once we are impressed with the vast worth of physical
health—we are reminded that the body must be carefully nurtured, in order
that we may live long and happily on earth.

There follow selections from Jewish lore-—paragraphs from Bible
and Talmud, with teachings from the Law and the lives of the patriarchs.
The worshiper instinctively senses the necessity of improving his mind,
of studying the knowledge of the past and present for his own further
improvement—in truth grasps the entire significance of the educational
process.



Prayer

Then comes the offering of thanks for our souls, for our
spiritual life. The soul has been given to each man in trust by God,
who will some day take it back. It was given to man in trust by God,
it becomes the duty of every one to keep it as pure as he can. Thus the
mere repetition of these devotional formulas helps to maintain virtue and
righteousness in a world that so easily becomes sinful.

After this manner the entire prayerbook of Judaism can be
expounded. These set prayers are not mere words-strung along to occupy
the tongue and the time of Jews for certain periods of the day. They have
a definite effect on the actual 1life of the religious man; they have
meanings and tendencies that go beyond conversing with God to shape our
attitudes toward our fellowmen.

When, therefore, people say that prayers are deeds, one can
readily understand how true is that description. Prayer is not designed
to create joy in Heaven so much as to make a heaven out of the world we
live im. :
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SUBJECT: . LHE BIBLE: SUGGESTED DATE FOR USE: .....Optional.

To the Jew, the Bible is what is commonly called the 0ld
Testament. About it such scholars as Prof. Robert H. Pfeiffer of Harvard
wrote that "No book, or collection of books, in the history of mankind
has had a more attentive reading, a wider circulation, or more diligent
investigation than the 0ld Testament.'' Prof. Pfeiffer, himself a
Protestant Christian, adds (Introduction to the 0. T.), "Its influence
on the thought, religion, political institutions, literature, and art of
the medieval and modern worlds is immeasurable.''

Not to know the Bible, therefore, is a reflection upon any man,
not alone as a Jew or Christian, but as a thinking and cultured human
being. Readers without number have been attracted to the Hebrew
Scriptures because of their religious, literary, and historical interest.
These present important facets of the world's greatest literary :
achievement.

Religiously, not only the Jews, but also members of the two great
daughter religions, Christianity and Islam, have held that the Bible is
divinely inspired. The later Testament is filled with quotations from
the 01d. All the Church Fathers quoted copiously from Israel's Holy
Writ. "Thou shalt love the Lord thy God with all thy heart and with all
thy soul and with all thy might"'' and "Thou shalt love thy neighbor as
thyself'' though usually thought of, as teachings of the Gospels, are in
truth teachings of the Gospels quoted literally from Leviticus xix,18 and
Denteronony vi 5 in the 0ld Testament.

Even the irreligious will turn to the Bible for its purely
literary interest. The compilers of the sacred writings were not merely
religionists, they also had a fine ljterary appreciation. All
translations retain the style of the original, to such an extent that few
languages on earth but have had their style influenced by that of the
Hebrew Bible. It has enriched every tongue with vivid phrases and
figures of speech. Stylists of all times have learned how better to
write poetry, narrative, wisdom, prophecy, legal codes, prayer, and
history through reading the various books of the 0ld Testament.



The Bible

Archaeology and other forms of research have illuminated the
truth of the historical portions of the Testament. Without it our
knowledge of ancient times would be far more faulty. By understanding
the acts and motivations of earlier ages we become better able to
evaluate and guide our present destiny.

We need not ask that Jews study the Bible only that they may
thereby become better and more religous Jews. What they learn from it
will help them in every thing they study or think. But while it will
help round out their interests and their lives, its primary and unique
function will be to give moral strength and religious inspiration.
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When a letter is written, there are certain forms for the address
and the close. We say "Dear Mr. X'' and end with "Yours sincerely'' or
a similar phrase. Occasionally we are reminded that these are only
forms, but we go on using them nevertheless., For the world's path is
made smoother by forms, by symbols, by ceremonies.

We could carry that thought on into business,education, worship,
military life, and other spheres of our daily activities. We salute the
flag and our superiors, and in many other ways, particularly marked in the
1ife of the armed forces, we live on a basis of ritual and symbolism.

Yet in Jewish 1ife there is frequently heard criticism against
the ceremonies that mark our progress through the year. Men who would not
think of entering a lodge room without the proper exchange of watchwords
and who expect practical formalism in the gourtroom, the classroom, the
military post, express opposition to the time-honored symbols of Jewish
tradition.

There is no reason why that which holds good for the rest of
man's activity should not hold good for Judaism. Our religion has
persisted in large measure because it has displayed itself in concrete
forms to supplement vague abstract ideas held only in the mind.

The ceremonies following the birth of a child in Israel are rarely
abrogated, even by extreme rebels. Most of our young people find joy in
bar mitzvah and confirmation ceremonies. Most homes welcome the candles
on the eve of the Sabbath and holidays. The Sabbath meal is different
from an ordinary repast. The atmosphere of the high holy days expresses
itself in greater family and racial loyalty, and stronger devotion to the
jdeals of religion and civilization.



Jewish Symbols and Ceremonies

The ceremonial objects associated with each festival also have
their special meanings and appeal. The Jjoy of Purim and Hanukah lights
and games and entertainments are not forgotten in later years. The
Passover, and Succoth leave a permanent impress through the candles, the
seder plate, the succah, the ethrog, and many another concrete symbol of
observance. Not alone such objects as the mezzuah, but the Bible and
prayerbooks themselves are in their way symbols of the religion under
which we have spiritually thriven.

Many a wanderer has been warmed by sight of a mezuzah on a door
or finding a synagogue in a foreign land. All who wander today on
missions of aid to their embattled country will feel similar warmth when
they can observe the religious symbols and ceremonies of their homes and
synagogue. Let us, to the best of our ability, maintain these evidences
of sanctity in every environment wheresoever we may be.
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SUBJECT: THE HEBREW LANGUAGE: SUGGESTED DATE FOR USE: Optional,

Why should synagogue prayers continue to be recited in the Hebrew
language? Jews have often asked that gqquestion-even some who themselves
. understand the language. Since God knows all tongues, they argue, let
every Jew express his devotions in the vernacular used by his neighbors.
Let the American or Briton pray in Engliish, the Frenchman in French, the
South American in Spanish or Portuguese.

The impression exists among many people that only Jews thus
linguistically divide their religious services from their daily lives.
Yet Amercan churches around the corner from synagogues use Latin or
Greek in their devotions. And what is more impressive—even people who
employ only one lauguage for all purposes make a distinction between
secular and religious usages.

We quickly discover that the standard versions of the English
Bible are written in a tongue different from that used in ordinary
pursuits. Not only because the words "thee'' and "thou'' appear,but
because the old-fashioned words, the twists of expression the forms of the
. sentences, and the general elevation of the style, differ hugely from
ordinary modern discourse or ordinary moderm literature.

This is the case not in English-speaking countries alone.
Practically all peoples do the same; their sacred writings and prayers
are expressed in an unmistakably unigue linguistic character.

The ancient Hebrew tongue has far more to commend it than the
fact that it is the original speech of the Jewish people. Other nations
are aware of their earliest forms of expression-yet Englishmen rarely
take up the study of Anglo-Saxon. You will not readily meet a Frenchman
who is acguainted with the medieval Provencal dialect. But to the Jew,
Hebrew has borne a sacred character forever, no matter in what land or
century he lived, It is far from being a mere recollection of ancient
days; it represents and expresses all the Jewish sanctities of all the

ages.



The Hebrew Language

The Bible of Israel is written in Hebrew. From the very
beginning of the Jewish people, theis Psalms and prayers have been
recited, their profoundest thoughts and hopes set down, in that language.
It has never been and can never be superseded. Without Hebrew so large
a measure of the Jewish heritage would be lost as to destroy much of the
hope or even reason for Jewish survival.

This fact is recognized by the founders of modern movements for
the preservation of Judaism. They stress the primacy of the Hebrew
tongue. Even non-religious Jews have tried to create a new literature in
the language. But it is the religious Jew who has most at stake in its
survival., One cannot supplant a mode of expression and supplication
sanctified by the ages, with a speech or dialect limited to omne small
part of the world. Every Jew on earth feels a kinship to every other
through the medium of the tongue they use in common, in study and in
worship. :
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An apparently incidental remark in Numbers (xii, 3) is considered

the greatest praise given Moses by the Scriptures: "Now the man Moses was
. very meek, above all the men that were upon the face of the earth.''

This man, who faced and defied FPharaoh, who guided and judged a
nation of two million souls, who shatered the tablets when his people
bowed down to am idol, who ruled strongly and wisely through more than
forty years—this magnificent leader of the reborn people of Israel is
lauded for his humility!

Yet that attribute is what Moses actually possessed above all
others even while he controlled the destinies of a nation. Rarely do we
find men of power who recognize the higher Source of their might, or who
remain democratically attached to the least of their underlings.
Certainly none of the tryants and absolute rulers known to us today
displays any abatement of his lust for more power, against the dictates
of God and the benefit of men. Strength and meekness combined is a rare
combination; and in all history Moses is a preeminent exemplar of that

union.

. A humble man loves God and loves his fellows. He will not
wilfully violate the moral law; his purpose is to enhance the gquality of
the world's happiness and freedom, and never to do it violence. Only a
man such as this could have given the world so remarkable a code of
justice as the Torah—-the highly sanctified Five Books of Moses.

The later talmudic sages said (Kallah Rabbati ch. 3): "Humility
is a fence about wisdom''—in that it keeps the sage and leader within
bounds, and encourages him to continue his studies. Also: "Even if a man
has all other good qualities in full measure, if he is lacking in
humility he is altogether lacking.''

Overbearing pride is a dangerous thing. The best of men can be
spoiled by adoration of the multitude, though the praise be justified.
Says the Talmud (Niddah 30): "Even if all the world say to you that you
are a righteous man, remain in your own eyes a wicked man.'' Saadia
Gaon, the great medieval scholar the thousandth anniversary of whose
death we mark this year, used to say(Kitab al Rassail, 34): "Humility is
the ornament of wisdom; pride is its disease.''




Humility

It is easy to derive from these words and from the lessons of
history, that with humble leaders the nations of the world would never
have to wage war, nor would there be widespread "Man's inhumanity to
man'' that "makes countless thousands mourn.'' (Buras).

In the world at large, or the home, in civilian life or the armed
forces, the best leader or friend or kinsman is he who knows his place in
God's world and uses his relationship of power or ascendancy with wisdom,
restraint, and humility.
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SUBJECT: FALTH IN GOD: SUGGESTED DATE FOR USE: Optional.

For almost a century the c¢ry against belief in the divine has
been assailing the Western world. Because of certain discoveries in race
. history and science, some become atheists, and attempt to convert the
rest of the world to their non-belief.

To such men we may still reply with the thoughts of a Spanish-
Jewish philospher of the eleventh century, Bahya ben Joseph ibn Pakuda,
whose primary work, translated from the Abrabic, is known as "Duties of
Heart.''

One of Bahya's illustrations is that of ink spilled over paper.
It is not conceivable that the black flood will on its own account
arrange itself into coherent and legible writing. By the same reasoning,
we cannot assume that the universe, combination of so many forces and
gualities, ruled by rigorous law,could be the result of aimless chance.
Where purpose is manifested, there must have been wisdom at work.

Thus, the atheist finds it more difficult to explaini the
. existence about him than does the theist. Losing one's belief in God the
Creator by no means simplifies one's thinking. The course of the world
is not aimless; all manifestations lead directly back to one principal
cause. The so-called scientific argument against religion, therefore,
falls of its own weight.

But there is another argument frequently advanced. Since God is
assumed to be all-knowing and all-powerful, the fact that He does not
cure the evils of the world in advance is claimed to be proof that He
does not exist. That is no proof at all, says Maimonides, Jewish
philospher of the twelfth century. God indeed knows what is to be, but
He has given the earth its head, we may say, and left it to work out its
destiny. Man has the duty of making his home a miniature heaven; he is
given free will to live according to God's law as he knows it through his
conscience and through revelation, or to bring disaster upon his
environment.



A cut-and-dried world would be unpleasant to live in. Men cannot
be automata, pulled about by strings from on high, and still be men.

"Per aspera ad astra,'' says the Latin proverb-"Through hardship we
reach the stars.''

No one need be reluctant today to proclaim his faith in God.
After the nineteenth century's scientific assaults on old beliefs, the
swing back has been powerfully augmented in the present century. Profs,
Eddington and Jeans and many other distinguished scientists have
expressed their confidence in the existence of a supreme Intelligence, or
at the worst have not refused to admit the possibility of Divinity.

Those who want to be religious, but are hesitant because they
fear the scorn of professional atheists, need no longer hold back. Non-
belief is going out of fashion. It is modern and educated to be a good
Jew or good Christian and to turn to the Father of all in prayer,.
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Some years ago it was decided to round up all the loiterers in
New York's Central Park. The police swooped down and herded into vans
over four hundred men of all kinds-—young, old native-born,foreign,
black, white, criminals with records and mere tools of circumstances and
brought them to prison. Most of them were examined and released the next
day. All were cleaned and fed and where necessary given medical
attention.

The Jewish chaplain saw the men and the records, in an effort to
discover whether there were any Jews in the assemblage. Not one was
found. Officials commented on the fact that not alone was the number of
Jewish jailbirds far below the proportion one might expect from
population figures, but that all of them had homes of some sort to return
to, and they never became helpless and homeless vagabonds.

It is in truth the Jewish home that has,among other things,kept
down the ratio of criminality among the people of Israel. It has had
many positive effects also, for instruction in sacred lore and righteous
living begins in the Jewish household as soon as the child is able to
speak and understand. Every domestic religious observance in which
Judaism is so rich is calculated to make the young person a betier, more
learned,and more tolerant man or woman.

The sages have declared that every Jewish home must be considered
a miniature sanctuary, for holiness according to Jewish philosophy is not
limited to any special place such as a synagogue or temple. Most of a
person's time is spent in or near home; hence his communion with God must
largely take place in that environme nt.

The Bible laid down the command that all Jews were to comprise
the "kingdom of priests and holy people'' of God. Every father is a
religious leader; every mother a ministrant in the Temple; every child a
loyal devotee of his faith. Even the table is considered an altar of
God.



Jewish Family Life

It is with real loss to themselves that so many American Jews
have neglected the custom of the mezzuah placed on the doorpost. It is
commanded that the precepts of Judaism be written "upon the doorposts of
thy house and upon thy gates.'' This is interpreted literally, in that
the parchment within the mezuzah does contain two paragraphs of the
sacred Shema. Those who enter look upon the holy object, think of God,
and know that God should be present im that home.

Many soldiers and sailors are today far from their families, but
they are still spiritually sustained by the memories of their homes.
Every man, of every faith, who has lived in a home that has been made a
miniature sanctuary of the Lord is the better fortified to fight with
serene devotion the battle of godliness and righteousness.
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It is a common belief that the Ten Commandments contain all that
is needed for ordaining the good life. Since most men are believers,
thy are happy to accept the first command of believing in the one God.
Then it is the easier to accept the following nine because all of the
others stem from that primary declaration.

Thus belief in God makes it imperative to avoid graven images and
other physical idols to which men have degradingly bowed down. It also
demands that God be worshipped in all reverence, in that His name be
never taken in vain. The story of Creation tells that God rested on the
seventh day; man was also commanded to rest that one day in seven, thus
instituting the greatest boon to the toiling masses in all human history.
Parents are representatives of God to the growing child; they guide him
on the divine path, and must therefore be honored.

In this manner the first five commandments establish the rule of
religion in the life of man. A person truly religious will not kill,
violate the laws of morality, steal, swear falsely, or covet that which
does not belong to him. Without religious faith the ethical laws whereby
peace and justice flourish on earth would be but weakly founded.

Not only Judaism, but its daughter faiths have adopted the Ten
Commandments as part of their creeds. There may be minor differences of
interpretation,but the essential understanding of them remain the same.
There have even been slight variations in translation, as in the case of
the Greek and Samaritan versions, without doing harm to the major ideas
of the original.

We may compare the Biblical Decalogue with similar lists of the
Egyptians and Babylonians. When we note how much more godly and complete
are the Jewish provisions we understand that this Jewish contribution to
civilization is unique, and not at all based on earlier documents. The
late Professor Breasted of Chicago and other writers have attempted to
prove that Judaism's major precepts are really copied from the Egyptians
or other peoples, but that argument fails completely when applied to the
Commandments.



The Ten Commandments

Pictures of Moses descending from Mount Sinai show him bearing
tablets on which are inscribed the first words of the Ten Commandments.
This does not indicate that all the many biblical laws are included in
these few paragraphs, but it does suggest that the main ideals of the
Jewish religion are represented by that short code of law. Any man who
keeps the Decalogue is a good man. Whenever any corrupt ruler sets out
to conguer the world and heap misery upon his neighbors he first discards
the Decalogue. He gives up all belief in God and practices murder,theft,
falsehood, and violation of women, to say nothing of proceeding
covetously to grasp territories and riches that are not his.

If the peace that is coming to the world will endure, it must be
based on the same rules that Moses gave the world these thousands of

years ago.
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SUBJECT: THE PROPHETS OF ISRAEL: SUGGESTED DATE FOR USE: Optional .

While faith, honor and civilization are fighting their greatest
battle for survival, the words of the Hebrew prophets still thunder
across the earth to rouse and uphold the courage of their defenders. The
prophets have not ceased to proclaim the glory of God, the need for
justice and mercy in the affairs of men, the supremacy of conscience in
the conduct of nmations. Nor can one silence them as they cry out against
the apostles of brute force, the despisers of religion, the oppressors of
their brethren.

For the prophets have spoken and speak for all time. They did
not compromise with evil. They mneither sought, nor were in any degree
responsive to, the approval or disapproval of the world about them. They
knew only that they must speak the word of God, whatever betide. They
suffered indignity, imprisonment and death itself if need be to speak
God's word to a hostile world.

The Lord had placed a compulsion within their soul that could not
be avaded. Says Amos (iii, 8), "The Lord God hath spoken, who shall not
prophesy?'' Says Jeremiah (XX9), "If I say: 'I will not...speak any more
in His name, then there is in my heart as it were a burning fire shut up
in my bones, and I weary myself to hold it in but I cannot.'’

Every prophet, though dealing with heavenly impulses, was a
practical man of earth. His utterances were not concerned with theories
or vague principles. There are specific evils in the family. The
community, the nation—-these must be denounced. The crimes of kings, the
rapine of the mighty, the idolatries of the mob—all equally meet the
lashing of his tongue. The prophet, Nathan accuses King David in the
matter of Uriah and Bathsheba. The prophet Elijah arraigns King Ahab for
stealing the vineyard of Naboth. The prophet Amos excoriates those who
suppress or subvert justice in human relations. The prophet Isaiah
denounces King, noble or commoner who lacks faith in the divinely guided
national destiny. The prophet Jeremiah upbraids King—court and priest
for their unworthiness in a time of national crisis. The hostility of
sinful King, priest or laymen cannot avert prophetic voice of conscience.



The Prophets of Israel

Unlike popular conception, the function of the prophets was not to
foretell specific events. But they were well able to interpret present
iniquities in terms of their imevitable results in the future.

We need men today who will c¢ry aloud, unafraid, unsilenceable
when the world is threatened by inigquity as perhaps never before. For
prophets are the brakes on the progress of evil, If such men do not seem
to rise, we are not altogether deprived of them, for we can find them by
opening the pages of the Bible. There they live with their undying
message for us today. Religious preachment and moral passion still flow
from the Sacred Book; and the prophets still fight the righteous battles
of the world as once they battled for righteousness in Israel.
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The Jew, who gave the world its most sacred literature, who knows
that the Ten Commandments and related laws, as well as his Golden Rule,
have been accepted by all civilized men as the basis of moral conduct,
still has to listen to Axis propagandists proclaiming the lack of ethics
in Judaism. The lie is so blatant it would be laughable were it not
tragic. But anti-Semites do not permit such a fundamental matter as
truth to cramp their style. Nor do they take account of the evidence that
can be found in any library or church. They go on misrepresenting the
Bible and Talmud, and spreading the idea that to be a Jew means to be
devoid of the virtues existing in other racial or religious groups on
earth.

A reader who has only slight acquaintance with the old Testament
should know that "Thou shalt love the Lord thy God with all thy heart,
with all thy soul and with all thy might'' is first found in the 014
Testament book of Deuteronomy, and " Thou shalt love thy neighbor as
thyself'' is first found in the 01d Testament book of Levitious. He
should know that the anti-semitic charge that such teachings are
applicable only between Jew and Jew is & shameless falsehood. For Jewish
law and teaching regards the slightest violation of ethics in dealing
with a non-Jew as a profanation of the name of God.

The Mishnah (Sanhedrin 4,5) has this to say: "Only one man was
created by God as the common ancestor of all, for the sake of peace in
the human race so that no man might say to another, my ancestor was
better than thine.'' But long before talmudic times, Deuteronomy had
said (XXiii, 8): "Thou shalt not abhor an Edomite,for he is thy brother,
thou shalt not abhor an Egyptian, because thou wast a stranger in his
land."' And this despite the fact that Israel had suffered bitterly
from both Edom and Egypt.



The Ethics of Judaism

There is a noted book on this subject by Dr. Moritz Lazarus, who
writes: "The Bible in all its parts bears an ethical impress; the legal
books contain explicit and definite laws for the regulation of man's
conduct; the historical books present examples, attractive or repellent,
as the case may be, of deeds good and just, generous and stimulating, or
unjust and iniquitous; the Prophets are full of precepts and exhortations
looking to the elevation and strengthening of character; and the poetic,
philosophic, and proverbial writings inculcate and extol virtue,adduce
noble views and noble conduct as exemplars, and make their opposites
appear despicable."''

Dr. Lazarus goes on to show the same attributes in rabbinic
literature. Extraordinary as it appears to have to defend Judaism
against the charge of lack of ethics, this is necessary in an
extraordinary era. Every Jew should read and know his Bible, his prayer
book, a translation of "The Ethics of the Fathers'', and other basic
Jewish works, not merely to refute the slanderer, but to understand the
true greatness of his faith. There must be light in order to dispel
darkness. The light of judaism should gleam in the soul of every loyal

Jevw.
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There were not many Jews in America in the years before the

Revolution, though those that were here made a remarkable record both as

. citizens and as soldiers. It was not so much the influence of individual
Jews that helped shape American life as the influenceé of Judaism, through
the 01ld Testament. For it must not be forgotten that the Puritan
tradition, responsible for such American attitudes as love of learning
and a high ideal of human virtue, was derived directly from Jewish
teachings. This does not mean, of course, that these ideals were foreign
to other faiths; it means that our Jewish Bible was the basis for
individual and social conduct.

Early Americans in many respects lived like the Jews of talmudic
days, who became what they were through biblical teachings. Just as
talmudic Jews had no magistrates except their rabbis, whose learning and
probity were recognized by all the people, colonial America's first
magistrates also were clergymen,respected for their knowledge and their
fairness of judgment. Not political influence, but moral value, was the
measure of a judge.

. Though Governor Berkeley of Virginia declared himself happy that
there was no free education for the rabble in his colony, the large
majority of early Americans favored and practiced general youth
education. They felt that every child must be able to read the
Seriptures in order to lead a good life. From that attitude sprang the
colonial system of free instruction of all the community's sons and
daughters. Compare this with the custom of Jews from time immemorial
to establish schools, wherein the young might first of all learn how to
read their sacred writings. Everyone of us knows of pious fathers and
mothers who gladly underwent,every hardship to provide their offspring
with training in the Hebrew language and religion.



Hebraic Influence In Early America

Even the language used by the colonials was strongly influenced
by Jewish models. The King James version of the Bible, which entered
into the very life blood of the people, retained the figures and much of
the balanced sentences and exalted style of the original Hebrew. This is
the very style of the Declaration of Independence, of the letters of
George Washington, of much of the important literature of the period.

We see, from such instances which could readily be multiplied,
that the Hebraic tradition was powerful in formulating American communal
government, in exalting learning, and in shaping the utterances of our
founding fathers. America is the kind of country Jews and Judaism would
seek to create. It has lived for 166 years on its original Bible
foundation. In preserving America we are also preserving everything our
Jewish ancestors held dear from their first appearance as a people.
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Professor Carlton J. H. Hayes of Columbia University, now
American ambassador to Spain, was frequently asked why, of all peoples,
. the Jews were able to persist in the face of continuous persecution.
He would reply that to effect the obliteration of an entire nation
persecution must be complete and more continuous than had been the
mistreatment of the Jew.

This would be an acceptable answer, were it not that historical
examples prove it faulty. Many a race and nationality gave up the ghost
in the face of far less suffering than the Jews have had to undergo in
every age. The "What's the use?'' atitude has brought countless hard-
pressed groups to full oblivion.

The strength of Judaism (which, incidentally, was carried on also
by the early Judaeo-Christians) lay in the ability of Jews to see
daylight ahead, to remain comnfident of a happy outcome of any evil
situation. Whereas others looked for bliss only im a future world, the
Jew expressed the assurance that the world we live in would eventually

. be converted to a heavenly kingdom. No nation has ever been so supremely
optimistic, even under the lash and the sword, as the people of Israel.

It is only in recent decades that healers have recognized the
corroding power of worry. Not alomé the mind, but also the physical body
suffers under the impact of unrelieved care. The worst of degenerative
diseases can be partly traced to the unfavorable aspect of the patient's
mind. Ben Sira, Jewish sage who lived two hundred years before the
present era, included in his famed book of wisdom the saying, "Permit
not thy heart to worry, for worry has caused the death of many.'' (30,28)

What is more, Jews in bereavement are always commanded, "It is a
man's duty to give blessing over the evil that befalls him even as he
finds blessing in the good.'' (Talmud, Megillah 25) No matter what
calamity overtook the nation or the individual, solace was sought and
found. "The evil is fleeting; the morrow will bring joy and
contentment.''



Jewish Optimism

What we call optimism is today known as morale. The same power
of resistance that preserved Israel through the ages can well be applied
to the spirits of all fighting men now engaged against the forces of
evil,

Israel's morale has been the envy and despair of all the Hitlers
of history. The frantic outbursts of the Jew haters are evidence of
their inner fear that it will not be easy to annihilate this weak,
helpless minority. For they are fighting indomintable spirits, men who
invoke the name of the one God even as they burn on the stake, human
beings who have mnever believed themselves beaten.

With that spirit in the United Nations, the early triumph of the
forces of righteousness is inevitable,
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Those who have never lived a Jewish life sometimes describe the
laws and practices of Judaism in such a way as to give the impression that
there can be no joy in its observance. They refer to the code of Jewish
law, pointing out how every act of the day is regulated, with frequent
prayers and many Kinds of prohibitions, until it might seem that life can
thus become quite flavorless.

And,yet, let every young Jew who has been brought up in a
traditional Jewish environment take account of his happiest youthful
memories. He will glow with the recollection of his mother kindling the
Sabbath lights. He will remember the peace and restfulness of the
Sabbath itself. The Passover seder will appear like a fabulous banguet,
with his parents as reigning king and gueen. The holidays and ceremonies
rise up in his memory with a sancity, a beauty and joy that utterly belie
the picture of restriction and hardship sometimes presented as the face
of Judaism.

Moses and the later sages did not intend to render life drear and
uncomfortable for anyone. They wanted Jews to observe the commands of
Virtuous living, but not after the manner of the early New England
Puritans. Judah Halevi pointed out that one can serve God as powerfully
and significantly with joyful feasts as with mournful fasts. In the
world to come, says the Midrash, eva»ry man will have to render account
for those legitimate pleasures of which he deprived himself in life. And
pleasures, it is well to remember, can be legitimate.

We mention the American Puritans here because they thought they
were following the teachings of the 0ld Testament when they belittled
the ordinary pleasures of the world. Their blue laws were far more
stringent than anything devised by Moses—it was even punishable for a man
to kiss his wife on the Sabbath! But the Jewish Sabbath, a day made
possible by apparently innumerable prohibitions and restrictions, is a
day of pure happiness, of demestic peace and love and of wonderful
fulfillment of the joie de vivre.

No Jew who now rebels against the teachings of his younger days
should make the mistake of ascribing puritanical rigor to the religiom in
which he was brought up. He need only study the conduct of Jews on the
Sabbath, or on Purim or Simchat Torah, even in lands of pogroms and
persecution, to see that Judaism is actually a religion of joy. The
Jewish laws that from without may seem so difficult of observance were
actually designed to clarify old pleasures and to create new ones in the
life of Israel's people.
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It is a fundamental practice of Jewish life to provide the
fullest possible education for the Jewish child. From the earliest times
this has been the most important communal activity. It is one which
knows no limits. The Talmud declares that he who has studied a lesson one
hundred times should go owver it for the hundred-and-first time as well .
There is to be no stoppage of learnings so long as the mind of man is
able to function.

This is no figure of speech. We can still see in the study rooms
in synagogues earnest men repeating the words of a talmudic treatise that
they have conned scores of times in their long lives. We see men and
women sacrificing necessities so that their children may receive a Hebrew
education. And we mark their sorrow when a boy, having become bar
mitzvah, suddenly decides to cease learning his sacred lore.

There never was a period in Jewish history when schools for the
general education of the young did not exist. No other nation of
antiquity can match the record of Israel in providing educational
facilities., Yet the best known histories of education either ignore the
Jewish achievement altogether, or give it the scantiest mention. One of
these volumes looks upon Jewish pedagogics as merely one aspect of Greek
education; others grant its importance as explaining some fact in later
Christian training.

The reasons for this attitude are several, but the most
convincing one seems to be that suggested by a modern scholar: The Jews
were so preoccupied with the actual business of education that they found
no time to write about it. Even in the Talmud, which discusses almost
every subject known to man, there is no ordered record of the history,
organization, or methods of Jewish education. It is only in recent years
that scholars have attempted to cull out and present any cohesive account
of the Jew's accomplishments in this important field.



Jewish Education

For more than twenty-five hundred years there has been no break
in the history of the Jewish school. Like Judaism itself it has seen the
rise and decline of numerous other systems, and has not succumbed. It
has been affected by every new movement and educational development.
Jewry in exile has survived without political independence or its own
land largely as the result of the careful and systematic training of the
young in the traditions and religious lore of the past.

Yet Jewish scholars have said little of this fact, and non-
Jewish historians have followed them in neglecting it. No greater
compliment can be paid to the people of Israel than this extraordinary
phenomenon. For Judaism saw in child education as essential a need of
human existence as food and drink and shelter. It was the only national
or racial movement that took education altogether for granted, and
requiring neither self-praise nor writtem comment. The result has been
even in the ages of darkest ignorance a literate people, avid for
knowledge, and trained on the world's greatest classic, the Bible.

Whenever you look into a Hebrew school, however humble, recognize
in it one of the great hidden glories of Jewish history, and remember
that the work of Jewish education, of self-knowledge, is never complete
and that its duty rests upon the adult no less than on the child,
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The history of Jewish philanthropy is one of the bright chapters
in the entire story of the human race. At a time when peoples ignored
the sufferings of the poor and ill and aged, when indeed weakly babes and
old people were exposed to die on the hillsides, Israel was devoted to
care of the needy, and instituted its organized acts of kindness not as a
favor to the reecipient, but as Tsedakah, deeds of simple righteousness.

Those who consider the welfare systems of today, whether
conducted by the state or by private agencies, as creations of the past
century, should learn that even after the fall of the Jewish state
nineteen centuries ago the charity overseer was & necessary member of
Jewish community organization. Thus there was carried on the spirit
frequently exemplified in the Torah, ordering tithes for the poor and the
compulsory leaving for them of certain portions of the earth's produce.

All through the time of the Talmud an excellent system was
maintained both for the collection and the proper distribution of charity
funds. Never was poverty looked upon as something shameful; nor was any
donor respected if he considered his giving a virtue instead of a divine
duty.

Frequently we see quoted, not alone in Jewish works but also in
many a social welfare publication, the eight types of donors first
described by Maimonides almost eight centuries ago. This famed
philosopher declared the highest type of giving to be that whereby a man
is not merely handed a dole but is helped to establish himself in an
occupation that will make unnecessary any later assistance . The stage
below that is the one wherein neither donor nor recipient knows the
other, and all personal humiliation and sense of personal obligation are
avoided by the transactions being carried on through an impersonal and
secret agency. Too many of us imagine that this type of institutional
charity was not known in ancient and medieval times. And so the listing
of Maimonides goes on with constant stimulation of our interest.



Charity

The number of specialized philanthropic agencies existing in
Jewish communities is astonishingly in advance even today of what one may
find in many other groups. Each Jewish community from of old has
supported an inn for poor Jewish travelers., There was always a Chevra
Kadisha, or society for buying the dead. When the circumstances
demanded, funds were established to ransom Jewish captives or to
facilitate their ingress to the Holy Land. Specific societies fed and
clothed the indigent, cared for the sick, made necessary loans, provided
food for the festivals (particularly the Maos Chittim for Passover), and
even supplied dowries for poor brides who might otherwise not be wed.

In various forms, all these institutions of Jewish giving that
flourished in past eras are reproduced in modern Jewish life. How much
have Jews done in our days to help war sufferers and refugees, and to
establish new havens in Palestine and other lands. The Jew is still
among the most charitable of peoples. :

But one warning must be uttered. Givers to altruistic causes
must not forget that their donations are arts only of social justice, not
deeds of great merit requiring humble thanks. Tsedakah,the Hebrew word
for charity, literally means justice. This is the Jewish attitude
towards charity.
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A NFW YEAR - A NEW WORLD

Tonight a new year is being born. We Jews are sitting here and
celebrating this birth. Other Jews all over the face of the earth are
also worshipping and prayiné over the new-born year. Some of them are
in Jepanese camps in Hong-king; some of them are on farms in Arﬁentine;
hundreds of thousands are hiding in cellars ih Furope; millions have
gathered in synagogues in this grezt free land of America. Jews all over
the world, regardless of the risks or the difficulties, are meeting to-
gether to pay homage to their God and to the new year whieh Ee has
brought to mankind. g

Rosh Hashonah fﬂr‘us is a time ﬁor the telling ef'nany legends.

One of the most be&utiful stordes ip all our liteﬁ’“““; deals with the

new year. This Bagadic :folk story tells that an-ﬁhé'iirst day of the
new year Cod created the world. Ha—yom haras olam =~ on this day the

world was born, and-so we 'mow that we have éﬁme~tage¥ﬁer tonight, not
nerely to celebrate the incoming of = new year, but to commemorate the
creation of the whole world, :

This is the year 5704% Five thousand, seven hundred and four years
ago, according to rabbinfc faneyy ﬂqﬁfaﬁ@éteﬁ the world.. We read the
story of Creation in the first chapter of the'?ir;t book of the Bible, but
we are reminded by 1egend»%hat the eéeagion'ias not as simple as appears
to be.from reading Cenesis Chapter 1. Creétion was difficult, very difricg;t
The Midrash tells us that God called the angels together, flor eonsultation
and they started the work of creation. But each world which they crezted
broke and smashed. Something was wrong - the work was not going smoothly
God kept creating worlds, and then for scme reason, was not satisfied,
and destroyed them. Apain and again, he built worlds, but these soon
perished or were destroyed before they had a chance to get started. At

last, the story goes on, he finally created this world, the world we
live in today, and when he had finished shaping this .world, he declared,

"This one pleases me; those others did not please me.n
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But the tale does not stop here. The Rabbis naturally asked
questions. They wanted to know why it was that all the other worlds
had smashed and broken, while this worlé succeeded and remained. And
the answer is given with startling clarity and insight. This world
succeeded because it was built according to a plan, a blueprint -
whereas the other worlds all failed because they were created by mere
commend, by fiat, haphazardly and without desisn. Now what is the plan
according to which God createé this world? It is the Torah - the divine
Law which was in existence before the creation, and which God consulted,
as an architect consults his drawings before he starts to build.

The Widrash says, "In humsn practice, whem a mortal king builds a
palace, he builds it not with his'gqhhgkiil but with the skill of an
architect. The architect, moreover, does not tuilé out of his own head,
but employs plans and diagrams td.kﬂbﬁ'hot“té‘aryaagyﬁﬁhe rooms and the
doors. Thus God consulted. the. Torah, which,is His blueprint for z well-
arranged world, and created the universe according to the Torah.

And here the legenﬁ ends with the fmll secret revezled to us. This
world was pleasing to GCod beesuse this morlc was designed according to
a plan. The plan was the Torah, which represenﬁgjlaw and order in a
system which is fair and jnst, arranged so that all men's rights would be
protected.

But is the earth as it stand€ today orgznized on the basis of
righteousness and proceeding zlong the path of justice and fair play?

Is the world based on Torah? Does this world have any better reason for
fontinuing its existence, than those earlier worlds which were destroyed
because they were unsatisfactory? The answer is clearly — no! Nol It
locks indeed gs if our world is hurtling down tﬁe path of war to destruc-
tion, down the path and over the edge, where it will topple off into a
state of chaos 2nd nothingness -- just as it was before creztion.

When we look at the worlc on all sides of us, we can plzinly see

disintegragion taking place. 0ld forms are dying —- old ways of thinking

i |
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rare proving inadequate. In economics there is a battle raging between
the old form of individual enterprise and the new form Qi_collecﬁive_ L
enterprise. In politics there is another batfle raging hetween the old
conceprt of the state as azn instrument of power for the few who-are weatlhy
enocugh to control it, and the new concept of the state as an instrument
designed to secure the welfare of the pgreatest nudber of its qitfzensl Yes,
even in religion, new ideas are brewing, énd religion will become less and
less a device for the promgation of supr-natural doctrines, and more and
more Q method whereby the spiritual depths of the human scul will be
brought into the active affairs of every day lire,‘ggggman will conduct
himself truly religiomsly inm all his actions, not merely in the church or
synagogue on certain days of the year. 1 o B

We could/ggl through thgjlisi.QfﬁHnﬁén'éndga?dgﬁihand in every field
we would find that the old £§rm§'gre.ﬂying anﬁ”aﬁg-hmﬁng replaced by new
ideas. Thé whole world is in turmoil and in a state of change. This war
is simply a reflectioh.on the nilitg:ywstage offfevolutions which are tak
ing place on other stages ——'ppliticél_ne#olutions, economic revolutions,
cultural revolutions. Thisiwar is simply speeding up the process of
change which was starbed éuring the last ome. /)

86 we stand here on 'this ;;;uof-the new.yeér and we see the old world
dying and a new worlé being born. What kindjof a wowrld shall it be? Shall
it be agdn a mockery -- chall it be”égain a worléd which is supposed to be
built on the firm and lasting foundation of the Woral ILaw, and in reality
is built on the Law of the Jungle® The answer to this guestionx rests with
us. The new world will be any kind of a place which we make it. We can
employ & system of law and decency or we can reject it as we see fit.

As we stand now on the brink, tottering and wavering =m® between life
and death, it seems to me that we must and can fashion our future world
only according to one scheme. A system must be so organized which will

gnarantee basic human rights; a system wherein the spirit will be free
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to flourish, wherein the soul will be free tc grow, wherein a man's heart

and his mind can come together and express themselves in brave wards.
What kind of existence is this —— in which men are free to think and

free to act, where all men are tazken care of and there is freedom fronm
fear and freedom from want? 1Is this something new? No - it is not! We
already have a name to describe this type of 1life -- we call it Democracy.

Democracy is based on the Torah -- because the things which are
preached in the Bible are also the things which are preached by men like
Roosevelt. Some people say that religiocn and politics should never be
mixed -- that they should be kept separate. T do ngt{igree with this.

I think they mix very well —- if the politics are mé religious. Religion
should not become political, bnt-pciities:can be,gh&éyteligious. {;

Actually, do you ¥now whaf E&nﬂiné'ﬁemacraey ;E£ﬂiY is? Genuine |
democracy is the sum of politics plus religion. "iﬁeﬁ;any government
conducts its affairs for the benefits of all the citiéens and puarantees
these citizens their bagic rights, them it ic a ¥@ry religious
government. The prophets ask for ne more.

What does it mean, preedisely, to interpret religzion into political
terms? Politics is the science andqafﬁ of govennﬁént, of setting up
mechanism so that people ean live together. .Religinn is the belief in
God which causes men to act with kindness and love, justice and mercy.
When you mix add together this définition of religion with this definition
of politics the totzl is expressed in t@e word democracy -- which applies
the principles of religion to the necessities of government, and gives us
a system whereby the individual man counts for snmethihg.

| As one philospher has expressed it, "The idea of freedom -- the
freedom that we in the United States know and love so well -- is derived
from the Bible. Democracy is the only true political expression of
religion.” Making 2 government religious means endowing it with z sense
of mordity and decency, arming it with a sense of rightousness for aki

girding it with the belief that it is fulfilling God's wishes for man on
: L
Ealk ke o '3
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earth . As yet we have seen no government in the world match this des-

ecripticn —- not even our democracies of America and Fneglsnd. But we
trust that they will, and more than trust, we shall work with all our

skill to make them over into the ideal type of state and vision by the
prophets.

And this brings us back to our problem of the new world which is
being born. We must work to make this earth a truly democratic place --
which will mean a truly religious place. How can we do this? How can
we gunarantee ocurselves a fresh clean world?

We can only o it by throwing as much of our thought and energy
and vitality into the construction of the post-war world as we have
thrown into the destruction of the pﬁéawar-setuﬁ-_fgnﬁ*most important
now and will continue for the next setaral'yaars‘yhﬁie ‘we thrash the
problems of the peace. o

Religious groups amd organizations have already taken a 'hand in th
discussion. They are parpt of thé 109 private 6fganizations and the tweny
eight governmental agencies which are in existence to make sugpestionsfor
post-war planning. The Federal Council of Chureﬁéé, The Central Conferpence
of American Rabbis and ﬁany others all have pléns and programs and ideas.
Out of these groups will comé clear thinking énd inspired leadership.
This is really pkxix putting religion irto actioh, putting religion to
work in an effort to build a great new system.

_ War is a hard-boiled matter, and its strategy is planned with great
care by professional experts. Peace must also become 2 hard-headed matter,
and must also be planned with cunning strategy. For this we will reguire
politicians who are democratiﬁ dn heart and spirit, and who will want to
see a peaceful world based on religidus principles mm of justice and fair

play.
Politician in itself is not a bad word, although to many itz smacks
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rbf‘grafting ward-heelers and unsavory practices. It can be a good or
bad term, depending entirely on the pereon who becomes the politician.
Adolph Hitler is ae;ii politician because he works to destroy. Chiang
Kai Shek is a fine politician because he works to build. There is a
story told that Adolph Fitler was wounded and in & hosptial in 1918 when
the Germans surrendered. In his book "Mein KampE" he describes the agony
and the shame which he felt when his armies gave in. He said "I groped
my way back to the war, threw myself on my cot, and buried my burning
head in the covers and pillows. ToO .avenge my nation, ; resolved at that
moment, I resolved«”" said Hitler "ta5ﬁ¢come politiecian." He waxx
planned to become a politican in order to avangq,tﬁéﬂééfeat of the
Germans. That was & fatefnl day in human histqr?JihEﬁ*one man who hated
peace znd wanted war resolved to become & poliﬁie&n, so that he could
engineer and put into effect his twisted dec<ires. "

We must meet his kind of . resolye fith an egqnally firm faith of our
own. We must show him that we oo can be politicans, xmmivpoliticians
for good and not for evil, so that~§é ean bring to realization our
blueprints for a new order. Pe;haps'quxjeentury is incapable of produc-
ing an Isaiah, a prophet statesmen of genius, but we have his example as
our tradition. We must have not one but millions of people, loving peace
and hating war, who will all resolve to-become politicans and shpae the
world of the future.

Here ixx then is the picture as we see it on ths Rosh Hoshenah
Eve. The world is agin in the throes of a new creation. The form and
shape of this new creation will depend entirely on us. We can allow it
kixxdextiny to remain a world of the Jungle, where each man fights out
his destiny by himself, and against everyone else. That is the manner
of the world teoday, and if we like it that way, we can callow it to
remain.

Or we can take it in control and say, this shall not be a world

-
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"of the jungle, but shall be a world fit for human beings, a world

."  where men will act in community instead of in selfishness, a world i
where God's own moral law, the law which we call the Torah, shall 31
[ truly prevail in the affairs of men. The choice is ours - anﬁ the '1
|: decision must be made now, for the redemption or destruction of 'fh'e Eli, [
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. A NEW YFAR - A NFW WORLD

Tonight a new year is being born. "Ye Jews are sitting here and
celebrating this birth. Other Jews all over the face of the earth are
also worshipping and praying over the new-born year. Some of them are
in Japanese camps in Hong-king; some of them are on farms in Argentine;
hundreds of thousands are hiq;ng in cellars in Furope; millions have
gathered in synagoguosjixfjagi;ﬂgreat free land of America. Jews all over
the world, regardless of the risks or the difficulties, are meeting to-
gether to pay homage to thelr God and to the new year which He has
brought to mankind.

Rosh ﬁashahnh for us is a time for the telling of many legends.

One of the nost'beautifﬁ} stories in all our literature deals with the
new year. This Hagadic folk story tells that on the first day of the
new year Cod created the world. Ha-yom haras olam - on this dav the
world was born, and so we imow that we have come together tonight, not
merely to celebrate the incoming of a2 new yeary; but to commemorate the
creation of the whole world. :

This is the year 5704. Five thousand, seven hundred and four years
ago, according to rabbinie faney, flod created the world. We read the
story of Creation in the first chapter of the first hook of the Bible, but
we are reminded by legend that the creation was not as simple as appears
to be from reading Genesis Chapter l. Creation was difficult, very difficul
The Midrash tells us that God called the angels together, for eonsultation
and they started the work of creation. But each world which they created
broke and smashed, Something was wrong - the wofk was not roing smoothly
God kept creating worldg, and then for some reason, was not satisfied,
and destroyed them. Again and again, he built worlds, but these soon
perished or were destroyed before thev had a chance to get started. At
last, the story goes on, he finally created this world, the world we
live in today, and when he had finished shaping this world, he declared,

"This one pleases me; those others did not pleace me,"
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o But the tale does not stop here. The Rabbls naturally asked
questions., They wanted to know why it was that 2ll the other worlds
had smashed and broken, while this world succeeded and rem=ined. And
the answer is given with startling clarity and insight. This world
succeeded because it was built according to a plan, a blueprint -
whereas the other worlds all failed because they were created by mere
command, by fiat, haphazardly and without desirm. Now what is the plan
according to which God created this world? It is the Torah - the divine
Law which was in existence beforelthp ereation, and which Bod consulted, jusi
as an architect consults his drawings before he starts to build.

The Midrash says, "In human practice, whem a mortal king builds a
palace, he builds it not with his own skill but with the skill of an
architect. The architect; moreover, does mot bulld out of his own head,
but employs plans and diagrams to know how to arrange the rooms and the
doors. Thus God consulted the Torah, which.is His blueprint for a2 well-
arranged world, and created the universe aeccording to the Torah.

And here the legend ends with the full gsecret revealed to us, This
world was pleasing to God because this wmorld wae designed according to '

a plan. The plan was the Torah, which represents law and order in a
system which is fair and just, arranged so that all men's rights would be
proi’.ectegd.ﬂM Sqaﬁ’kff o'

But is the earth as it stands today organized on the basis of
righteousness and proceeding along the path of justice and fair play?

Is the world based on Torah? Does this world have any better reason for
€ontinuing its existence, than those earlier worlds which were destroyed
because they were unsatisfactory? The answer is clearly — nol Nol It

ijtflooks indeed as if our world is hurtling down the path of war to destruc-

Vi

tion, down the path end over the edge, where it will topple off into a
state of cheos and nothingness -- just as it was' before creation,

When we look at the world on .all sides of us, we can plainly see e
disintegradion taking place. 018 forms are dying -- old ways of thinking
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*are proving inadequate. In economics there is a battle raging between

the old form of individual enterprise and the new form of.§§§Q3§3§::¢
enterprise. In politics there is another battle raging between the old
concept of the state as an instrument of power for the few who are weatlhy
enough to control it, and the new concept of the state as an instrument
desirned to secure the welfare of the greatest nugber of its citizens. Yes,
even in religion, new ideas are brewing, and religion will become less and
less a device for the promgation of supr-natural doctrines, and more and
more a method whereby the spiritual depths of the human soul will be
brought into the active affairs of every dav life, and man will condumct
himself truly religiously in all his actions, not merely in the church or
synagogue on certaln days of the year. .

We could/ggl through the 1list of human endeavors, and in every field
we would find that the old forms are dying and are belng replaced by new
ideas. The whole world 1s in turmoil and in a state of change. This war
is simply a refleckion on the military stage of revelutions which are tak —
ing place on other stages -- political revolutions, economic revoluticns,
cultural revolutions, This war is simply speeding up the process of
change which was started duriné'the'last.one.

So we stand here on, this ::; of the new year and we see the old world
dying and a new world belng born. What kind of a world shall it be? Shall
it be agn a mockery -- shall 4t be again a world which is supposed to be
built on the firm and lasting foundation of the Woral Law, and in reality
is built on the Law of the Jungle? The answer to this questionx rests with
us. The new world will be any kind of a place which we make it. We can
employ'a system of law and decency or we can reject it as we see fit.

As we stand now on the brink, tottering and wavering mmk between life
and death, it seems to me that we must and can fashion our future world

only according to one scheme., A system must be so organized which will

guarantee basic human rights; 2 system wherein the spirit will be free
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tol flourish, wherein the soul will be free to grow, wherein a man's heart

and his mind ¢an come together and express themselves in brave wards.

What kind of existence is this -- in which men are free to think and
g e ‘,( (18
free to act, where 2ll men “ave taken care of and there &= freedom.from
fear and freedom fro~ want? Is this something new? No - it 1s not! We

already have a name to describe this type of 1ife —— we call it Democracy.

T Pusitoms aswl v g
Damocracy is based on the Torah —
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mixed -~ that they should be kept separate. MW. S

hres $m
—E=tbink #hey mix very well -- if the politics are made relipious. Relirion

should not become pelitical, but polities can be made relirious.

Actually, 8o you know what genuine Demoeraey r eally 1s? Gemuine
demoeracy is the sum of polities plus religion. When any goverrment
conducts its affairs for the benefitf of all the citizens and guarantees
these citizens their bakic richts, then it is a ¥@ry religious

government. The prophets askfor ne more.

¥hat does it mean, preecisely, to interpret rgligion into rolitical
terms? Politics is the science and aré of govarnﬁﬁnt, of setting up
mechanisms so that people ecan live together. Relggion is the belief in
God which causes men to act with kindness and love, justice and mercy.
Fhen you mix add together this definition of relirion with this definition
of politics the total is expressed in the word democracy -- which anplies
the principles of religion to the necessities of povernment, and gives us
a system whereby the individual man counts for something.

As one philospher has expressed it, "The idea'of freedom -- the
freedom that we in the United Sftates know and love so well -- i= derived
from the Bible. Democracy ics the only true political expression of
religion.” Making a government religicus means endowing it with a sense

of mordity and decency, arming it with a sense of rightousness for all,
girding 1t with the belief that it is fulfilling God's wishes for man on
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earth . As yet we have seen no government in the world mateh this des-

eription -- not even our democracies of America and Fngl-md. But we
trust that they will, and more than trust,; we shall work with all our

skill to make them over into the ideal type of state aﬁﬁrvieiaﬁdgy the .
prophets.

And this brings us back to our problem of the new world which is
being born. We must work to make this earth a truly democratic place —-
which will mean a truly religious place. How can we do this? How can
we guarantee ourselvg; a fresh clean world?

We can ofily do 1tVby throwing as much of our thought and energy
and vitality into the construction of the post-war world as we have
thrown into the destruction of the pre-war setup. The mo=t important
public discussion in the entire history of this planet ics under way ripght
now and will continue for the next several years while we thrash the
problems of the peace.

Relirious grops and organizations have already taken a hand in ths
discussion. They are part of the 109 private organizations and the tweny
eight govérnmental apencies which are fﬁ existence to make sugrestionsfor
post-war planning. The Federal Council of Churches, The Central Confersmence
of American Rabbis and many others all have plans and programs and ideas.
Out of these proups will comé clear thinking and inepired leadership.
This is really Ekxix putting religion inte actioch, putting relirion to
work in an effort Eo build a great new system.

Viar 1§f3. {g:ffi;, and its strategy is planned with great
care by professional experts. Peace-;uﬁ:fﬁ1;;:3o:2;;—::£:;§?£;;;:;3;;tt¢r,
and muct also be planned with cunning strategy. For this we will require
politicians who are democratic 4n heart and spirit, and who will want to
see a peaceful world based on religious principles sm of justice and fair

play.
Politician in itself 4= not a bad word, althourh to many itx smac¥s
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-bf grafting ward-heelers znd unsavory practices. It can be a rood or

bad term, depending entirely on the person who becomes the politician.
Adolph Hitler is ae;i# politician because he works to destroy. Chang
Kal fhek is a fine politiecian because he‘workﬂ to build. Thers 1= a
story—teld—that Adolph fitler égéﬂwihnded and in a hosptial in 1918 when
the Cermans surrendered. In his book "Mein KampB" he describes the arony
and the shame which he felt when his armies gave ff He said "I groped
my way back to the war} threw myself on my cot, and buried my burning
head in the covers and pillows. To avenge my nation, I resolved at that
moment, I resolved.® said Hitler “tqyﬁepamehpolitieian." He wxxx
planned to become a politican in order to avenge the defeat of the
Germans. That was a fateful day in human history when one man who hated
peace and wanted war resolved to become & politican, so that he could
engineer and puf into effect his twisted decires.

Ve must meet his kind of resolwe with an egually firm faith of our
own. We must show him that we %00 can be politicans, xmmsvpoliticizns
for good and not for evil, so that we ean brins to realization our

T :
blueprints for a new order. Perhaps our century is incapable of produc-

ing an Isaiah, a prophet statesmen of genius, but we have his example as

s = _flm,.,.r} Tf"'..d‘.v ,J’ M-—- - _’._-v-q..- M—-t'-‘-l'- Tha ,....."J.z.‘f' ha.b—*.!m—-’ e

our tradition,h‘wP mast have not one but milli ns' of people, ld%fﬁﬁ ‘peace

and hating war, who will all resolve to become peliticams and shpae the

= sy e A sl Shoima. same phsae é'hu. M,a,.m_, {-"
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p«r-ﬂ~r;‘ Here ixx then is the picture as we see it on ths Rosh Hoshemah
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‘*“Eve. The world is agin in the throes of 2 new creation., The form and

"/ shape of this new ereation will depend entirely on us., We ean allow it

1]
'y'f.

kixxgexkinx to remain a world of the Jungle, where each man fights out
his destiny by himself, and against everyone else. That is the manner
of the world today, and if we like it that way, we can ecallow it to
remain.

Or we can take it in control and say, this shall not be a world
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+~"of the jungle, but shall be & world fit for human beings, a~worid |

where men will act in community instead of in selfishness, s world
where God's own moral law, the law which we eall the Torah, shall |

truly prevail in the af‘ra‘lrs' of men. The choice is ours - and the

e —————

decision must be made now, for the redemption or destruction of the
world for the next thousand years will hinge on how mankind acts within
the next ten.

May our efforts meet with success; as we turn our backs on thies
dead and dying world, as we face the future with calm and smiling faces,
as we greet thik_, New Year and this ﬁe_,n world with great strength and
firm determination that it shall be a bright world, a shininp world, a world
based on God's law and man's earmestness, a world in which our children
will be able to live happl.lyani - f““ : o

Amen



A NPW WORLD - AND OLD JUDAISY

Long ago there flashed across the screen of history a small
parade of glanés. They flashed and sparkled like bright stars far
out in the blackness of space. They were mighty men of gigantic ideas
-- a dozen men by whose genius the whole world has lived ever since.
Their names are strange and exotle -- Isalah, which means God-saves
Amos, Micah, Jeremiah, They stand limned against the horizon of all
eternity. They are the Hebrew peophets.
9 These men spoke mf words of fire, some of which have miraculously
been preserved —— and in their words we sense the spark which has
inspired twenty-eight centuries im and countless billions of other men
who followed them. In their words are outlined the plan for a verfect
world —- in the course of their lives the prophets told man kind how it
must live.

The bagic presepts of these mighty men can be reduced to a simple
set of four beliéfs. And if we ever expect to shape any kind of a
decent world, we must heed their four suggestions. Three of them we
have already made mome faint attempts to comprehend -- the fourth is
the last in coming and is perhaps the most difficult, although it
sounds as if it should be the easiest. The "irstthree ingredients in
the recipe for a perfect world are peace, social justice, and the
dignity of man. The fourth is cooperaticn.

This is a new world whose birth;pains weE are observing today
-- but 1f it is to be a good world it must grow up according tc these
four rules laid down by our very ancient tradition. This is what we
mean by a New World and an old Judaism.

Our religion has seen many worlds come and pgo -- and it has always
survived because it has chosen to live by these rules prescribed by
our ancestors. History teaches us one thing -- that nations have

prospered so long as they have conducted themselves according to these
four prophette princples of peace, social justice, human dignity and
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Human cooperation. Just as soon as they have broken these laws, they
have sickened and died.

Judaism has always preached peace: Thrse empires which have
dedicated themselves to war have all met a violent end. Of course, all
men and nations have fought upon occasion in self-defense, as we are
doing today, and even the peace-loving prophets urged this type of fight.
But war for the sake of conquest and power, war for the sa%e of sheer
blood and destruction is a sure path to eventual defeat and oblivion.

Judaism has also preached soeial justice: Those states which were
built on tyranny and despotic rule, which were built on exploitation of
human beings, have been swept away and are being defeated at this very
moment.

The third thing which

In addition to peace and social justice,/the prophets asked for

a recognition of the dignity of man: Those governments which disre-

garded the rights of the individual and mneered at the doctrine of

human dipnity, have all disappeared in the limbo. Fygpt, Rome and
Naxi Germany have disappeared and are disappearing today under the
hammer blows of other states which devoted themselves to destroving
tyranny. Young America, Young Russia, young China, —- all are new
states in the world dedicsted to the belief that the individual human
being 1s sacred and important.

We have quickly mentioned the first three of the cardinal
principles of Jewish belief -- the passionate love of peace, the
fervid desire for social justice, the grand assertion of man's
dignity. These are eternals, they are universals —— our American
democracy is one of the news states in the world which has been
founded on these beliefs., And because America 1s so founded and so
conceived we feel that she will set the pattern for this new era just

emerging from the womb of history.
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5 But the fourth principle, which 1s the last in coming, is nerhaps

the most important, and without it we cannot hope to achieve the first
three. The fourth principle is the doetrine of cooperation. Cooperation,
the prophets said -- a community of free and hanpy and humaﬁ beings, whose
-problems can be solved by men acting together in good faith,

When we think of it, the whole circle becomes very clear. We cannot
do away with war unless men stand shoulder to shoulder and try to settle
the various antagonisms which explode into armed eonflict. The causes of
war are several, economic causes, political ambitions, national egos.

And in working to solve the problem of war we will achieve not only
the prophetic ideal of peace, but the additional goal of social ju-tice
-- for in an improved economic system there will be no exploitation of
the poor, in an improved political system there will be no race riots.

Finally, of course, these improvements will inevitably lead to the
third ideal, the self-assertion of the individual human being, whose
rights will be guaranteed and whose opinions will be treated with respect;
who will become again a ereature of dignity and lofty bearing.

So the circle is complete -- we see that in.order to achief the first
three prophetic ideals which we already understand and desire so very
much, we must put into practice the fourth ideal of cooperation, without
which thé others are 1mpos§ible of attainment. We cannot stop war until
everyone tries to stop it -- we cannot achieve the other goals unless
we cooperate -- actm together -- as one family of human beings.

Cooperation means working together, and trying to do in unison what
we sometimes fail to do when working singly. -@here~tsA$f::$;ydfold Q;E;jh
child who was lost in the wheat fields in Iowa, where the grain grows
to a height taller than the average human being. The child had become
lost somewhere in this vast field and could not be seen. All the
neighbors gathered together to help the parents in their search. They

all went out into the field, thrashing dround in the wheat, hunting for
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_ the little girl. They searched individually for two days and could not find

they _
her. Finally/all gathered together back at the farm-house, full of despair

and without hope. At that point one man suggested that instead of hunting
individually, they should all join hands and make a human chain, thereby
enabling themselves to scour every single foot of that field, making it
impossible to miss the child. And so it was when they formed this human
chain they found the little girl without any trou?le ~-- but she had already
died of exposure and shock. Then someone shouted in ansuish —-- "Why didn't
we think of holding hands eooner? We might have found her when she was
still alive.,"

In this story is ;llnstrated the ;nlﬁe of joint cooperative actibn,
which unfortunately was too late to save the life of this child who
perished neéddlessly in the field. It may soon be too late to save the
life of the whole world unless we learn the lesson of cooperaticn
immediately. Concerted action, means workins torsether in the broadest
sense, working together of all the people within a nation, and all the
nations in the all the world. When this happens, or even if there are
only faint tendencies, it is a step in the right direction. When
man cooperates with other men he has truly become a2 eitizen of the world,
a universal person instead of a selfish person —— a human being whose
interest is not only his own welfare but the welfare of the entire
universe., If a man can truly come to feel that the problems of someone
else thousandslof miles away are his problems, then he is not just a
narrow citizen of one country or one particular state, but he is a world
citizen with a universal outlook.

Can you sense immediately the deep religiousness of such a trend?

It means that, even tho mx differences continue to exist, all men will
become brothers -- and will not allow their differences to sweep them

away into acts of violence. Color differences will nok =z longer cause

to jump at each other's throats, relipious difference wil no longer |

provoke intense hatreds, .economie—elass differences will not lead to
et il
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If this trend toward wwivkwx universalism,townrd Werld cooperation,

could only catech hold of the imagination of mankind, then we would be

-~ warfare and class struggle.

carried along on & triumphant wave of the old prophetic spirit, and
would truly surge forward to create the kind of world that Isaiah dreamed
about when he wrote:

"And they shall beat their swords into ploughshares

And their spears into prunine-hooks;

Nations shall not 1ift up swerd against nation,
Neither shall they learn war anymore,"

But it is quite proper if someone were to cdll a halt at this
point and ask if we were mot proceeding & bit too rapidly and becoming
over excited at something which 1s not actually happening. Is our
enthusiasm for this cooperative world of the future warranted? Are there
any signs or indications that the slogan of the new world will be universal
cooperation? How can we tell that the Jewish ideal of universalism, of
the brotherhood of all meéen, 1s really coming to pass?

Well -- there are several clues which can be found to support this
hope -- found both dn the actiens of individual men and in the actions of
great states and nations. ©So far as individuals are concerned, this war i=
helping to wipe out prejudices which have mkwxyxx heretofore kept a man
confined within the four walls of his own bigotry. This war is helping him
to meet with and work with other men different from himself, so that he
begins to develecp a broader and more universal outlook.

In our armies,white men are fighting and dying alongside of black men.
5 i e 8 aﬂ;% negro soldiep mx dying in the junple of
Guadacanal;J:;ked that the following bex his epitath:

"Here lies a black man, shot by a yellow man, fighting
for the white man." :

From now on we want the negro soldier to say, not fighting for the
white man, but fighting with the white man. Yhen humans suffer togetho?
their common difficulties always draw them closer together. It is hard
for me.to conceive of a white boy who has had megro blood spill over in

on e arly B Al
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Qne fox hole ever again hate the negro people with smy kind of blind,
’ unreasoning hatred.

Jews have fought and died alongside gentiles in numbers large enough
to show that we are bearing our share of the burden. In the military
cemetery on Kiska Island there are rows of crosses marking the graves of
fallen soldiers, and 1nterspersed among them here and there can be seen the
ancient Star of David in’ teatimony to some Jewish death. It is difficult
to imagine that any gentile who stood in that cemetery while t=2ps were being
sounded could ever again slandeg,malign or attack his Jewish fellow-soldler.

I am not saying that the war will erase all prejudice and antaéanims.
This would be too naive a wish. But the &fforts whieh mén make together
when exerting themselves in a common cause go fery far toward creating an
intangiﬁle sense of unity among them, which will never quite evaporate.

And it is mot enly individual men whs have met and discovered that
they u%;;'basically brothers, but nations are learnins the same lesson.
It is not only individual negros and whites, individual Englishmen meeting
indifidual Russians, Americans meeting Chinese and discover'mg that they are
all God's children, but states and governments are beginning to open their
eyes wide as they see the extent to which cooperation 1s possible.

Fngland and America; two proud and sovereignyg entities, have been
working in the very closes manner for the past two years, much more so
than they did in the last war. It 1s inconceivable that they will break
cooperation and will not continue to work together for the sake of the
peace, once ‘the war is over. There will be no drifting apart once the war
emergency is past -- such as there was in 191919 When Churchill recéived an
honorary degree at Harvard University a few weeks ago he madé a speech about
the possiblity of a post-war union between his country and our's.
Today we are becoming an interﬁationally-minded people, and we 'now that our

welfare cannot be 1isolated from the welfare of the rest of the world.
0f cours 8 ati !
e, this question of a union with Britain, in the interests of

world cooperation, may or may not be a good thing in ttself. If we have a
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,-union with England, should we or should we not have one with Rnssta,'nlth.*
uhom we are cooperating in a military sense, but not otherwise? And how J’""
about China and all the other countries now banded together into the United
Nations? It is my feeling that the only hope for the Post-war world is
universal cooperation between all the nations, and not simply separate
arrangements with certain favorite ones.

.But these are political questions and we are not qualified to discuss
them here, except in their moral implications. Morally and religiously,
we are obliged to act in cooperation witﬁ”ﬁther men == and this should be
our guiding prineciple, the fourth prophetic doctrine. I am happy to say
that I think men are now beginning to understand thigwor o, w<C oo oFhe 3

25 lere JQ:E:;B the answers to some of the guestions whieh stopped us
before. Is it wishful thinking to say that the spirit of’/]t):eo igrig is
moving in the direction of a universalistic mood and sentiment? The
answer is nol The attitudes of men and nations show clearly that the

lesson of brotherhood of man as expressed by the prophets is slowly
! b Jﬁ-'u "
beginning to sink in, oARER ,M-— P E": Aedprot P patiiha st _

J

Vice-president Wallace has put it very beatnf!ully.ﬂe said:

"By collabrating with the rest of the world,tmxmm we shall raise
our own standard of living and helpt ot raise the standard of living of
others. It is not that we shall be taking the bread odt of the mouths of
our own children to feed the children of dhers, but that we shall
cooperate with everyone to call forth the energles of everyone, to put
God's earth more completely at the service of all mankind.™
3\—- ._,/’-"nu Mi J

:iih the words of fillel, the

universal thinker and believer in cooperative effort. 'Bq one that
love's peace, that lovefs mankind and brinps them n#gh to Torah."

The new world is to be a place in which man will be broursht nirsh to

2 B

Torah, will operate decently and morally —— a new.ﬁfzge which can be
fashioned out of the teachings of our old Judaism and which will prosper
because of the presence of thexfour principles of the Moral Law -- peace
Justice -- human dignity and world-wide cooperation. When these things

become actual and real then will the immortal words of the prophet
Micah ring out with true strength and real meaning. "For out of Zion shall

go forth the Law and the word of the Lord from Jerusalem."



A NFW WORLD - ANi OLD JUDAISM
Long ago there flashed across the screen of history a small
parade of glants. They flashed and sparkled like bright stars far
out in the blackness of space. They were mighty men of gigantic ideas
—— a dozen men by whose genine the whole world has lived ever since.
Their mames are strange and exotic -- Isaiah, which means God-saves
Amos, Micah, Jeremiah. They stand limned against the horizon of zll
éternity. They are the Hebrew peophets.
e These men spoke mf words of fire, some of which have miraculously
been preserved —— and_in their words we sense the spark which has
inspired twenty-eight centuries im and cowntless billions of other men
who followed them. In their words are ontlined the plan for a perfect
world -- in the course of their lives the proohets told man'kind how it
mast live, _ :

The bagic pregepts. of .these mightymen can.be reduced to a simple
: set of four beliéfs. And if we ever expect to shape any kind of a
decent world, we must heed their f@ur’suggestions. Three of them we
have already mzde mome faint attempts to eomprehend -- the fourth is
the last in coming aqd is perhaps the most diffiéﬁlt, although it
sounds as if it should be' the easiest. The firstthree ingredients in
the recipe for a perfect world are peace, social justice, and the
dignity of man. The fourth is coopemation.

This is a new world whose birth-pains wex are observing today
— but if it is to be a good world it must grow up according to these
four rules laid down by our very ancient tradition. This is what we
mean by a flew World and an old Judaism.

Our religion has seen many worlds come and go -- and it has always
survived because it has chosen to live by these rules prescribed by
our ancegtors. History teaches us one thing -- that nations have
prospered so long as they have conducted themselves accordinz to these

four prophettec princples of peace, social justice, human dignity and .
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human cooperation. Just as soon as they have broken these'laws, they
have sickened and died.

Judaism has always preached peace: Those empires which have
dedicated themselves to war have all met a violent end. Of course, all
men and nations have fought upon occasion in self-defense, as we are
doing today, and even the peace-loving prophets urged this type of fight.
But war for the sﬁke of conguest and power, war for the sake of sheer
blood and destruction is a sure path to eventunal defeat and oblivion.

Judaism has also preached social justice: Those states which were
built on tyranny and despotic rule, which were built on exploitation of
human beings, have.beén_syept away and are béiﬂgzdéfﬁﬁted at this very
moment.

The third thing which

In addition to peace and social justice,/the prophets asked for -

a recognition of the dignity of man: Those povermments which disre-
garded the rights of “the individual and 'mneered at the doctrine of
human dignity, have all disappeared in the limbo. Fygpt, Rome and
Nagi Germany have disappeared and are disappearing today under the
hammer blows of other states which devoted themselves to destroying
tyranny. Young America, Young Russié, young cﬁina, — all are new
states in the world dedic&ted to the belief that the individual human
being 1s sacred and important. \

We have quickly mentioned the Tirst three of the cardinal
principles of Jewish belief -- the passionate love of peace, the
fervid desire for social Justice, the grand assertion of man's
dignity. These are eternals, they are universals —— our American
democracy 1s one of the new$ states in the world which has been
« founded on these beliefs. And because America is so founded and so

conceived we feel that she will set the pattern for this new era just

emerging from the womb of history.
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t But the fourth principle, which is the last in coming, is perhaps

the most important, and without it we cannot hope to achieve.the first
three. The fourth principle is the doctrine of cooperation. Cooperation,
the prophets said -- a community of free and happy and human beings, whose
problems can be solved by men acting together in good faith.

When we think of it, the whole circle becomes very clear. We cannot
do away with war unless men stand shoulder to shoulder and try to settle
the various antagonisms which explode into armed conflict. The causes of
war are several, economic causes, political ambitions, national egos.

And in working to solve the problem of war- we iiil achieve not only
the prophefic ideal of peace, but the additiqnal goal of social juctice
-— for in an 1mproved ecanﬂmic svstem thare will be nglexploitabion of
the poor, in an improved political system there will be no race riots.

Finally, of course, these improvements will inevitably lead to the
third idea}, the self<assertion of the-individual human being, whose
rights will be guaranteed and whose opinions will be treated with respect;
who will become again a ereature of dignity and lofty bearing.

So the circle is _complete -- we sée that in.order to achief the first
three prophetic ideals which we already understand and desire so very
much, we must put into praectice the £ourth ideal of cooperation, witﬁout

which the others are impossible of attainment. We cannot stop war until

everyone tries to stop it —-- we cannot achieve the other goals unless
we cooperate — actm together — as one family of human beings.

Cooperation means working together, and trying to do in unison what
we sometimes fail to do when working singly. There is a story told of a
child who was lost in the wheat fields in Iowa, where the grain grows
to a mheight taller than the average human being. The child had become
lost somewhere in this vast field and could not be seen. All the
neizhbors gathered together to help the parents in their search. They
all went out into the field, thrashing 4round in the wheat, hunting for
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“th; little girl. They searched jndividually for two days and could not find
her. Finally/ggiygathered together back at the farm-house, full of despair
and without hope. At that point one man suggested that instead of hunting
individually, they shonld all join hands and make a human chain, thereby

enabling themselves to scour every single foot of that field, making it
impossible to miss the child. And so it was when they formed this human
chain they found the little girl without any trouble —- but she had already
died of exposure and shock. Then someone shouted in anguish —- "Why didn't
we think of holding hands eooner? We mizht have found her when she was
still alive.m -

In this story is 1llustrated the value of jbiai,gooperative action,

_ which unfortunately was too late to save the life of this child who

perished neédlessly in the field. It'hhyisoan hétfﬁﬁriate to save the
1ife of the whole world unless we learn the leS#ahqutéooperatian
immediately. Coﬂéerted'attion,'meghs'workih? torether in the broadest
sense, working together of all the people within a nation, and all the
nations in the all the world. When fhis-happens, or even if there are
only faint tendencies, it is a step in the right direction. When
man cooperates with other men he has truly becoméﬁa eitizen of the world,
a universal person instead of a selfish perspnlé; a human being whose
‘interest is not only his own welfare but the welfare of the entire
universe. If a man can truly eome to feel that the problems of someone
else thousands of miles away are his probiems, then he is not just a
narrow citizen of one country or one particular state, but he is a world
citizen with a universal ountlook.

Can you sense immediately the deep religiousness of such a trend?
It means that, even tho Ex differences continue to exist, all men will
become brothers -- and will not allow their differences to sweep them
away into acts of violence. Color differences will.nox E longer cause

to jump at each other's throats, religious difference wil! no longer
provoke intense hatreds, economic class differences will not lead to



~‘warfare and class struggle.

If this trend toward mmivier universalism,toward Werld cooperation,

could only catch hold of the imagination of mankind, then we would be
carried along on a triumphant wave of the old prophetic spirit, and
would truly surge forward to create the kind of world that Isaiah dreamed
about when he wrote:
"And they shall beat their swords into ploughshares
And their spears into pruning-hooks;
Nations shall not 1ift up swerd against nation,
Neither shall they learn war anymore."
But it is guite proper if som!one were to call a halt at this

point and ask if we were not proseedihg.a bit too ggpiﬂly and becoming

‘1\_

over excited at saneﬁhing which is nnt~actually ¥ g. Is our

enthusiasm for this ¢ j”ﬂfﬂtive'lurlﬁ af the ‘h;fje:hurranted? Are there

any signs or indications that the slogan of fhﬁ~nmw1lar1d will be universal
cooperation? How can we tell that the Jewish 1&&11 df universalism, of
the brotherhood of allimen;. is.really cgming,tgupass?'

Well -- there are several clues iﬁich;baq;be found to support this
hope -- found both in the ac%iqns;ef inﬁlvidﬁél men and in the actions of
great states and nations. Soifar as ;nq&vidualstare concerned this war is
helping to wipe out prejudices whidh have lilgtgf'heretofore kept a man
confined within the four walls of his own hi%otry. This war is helping him
to meet with and work with other men different from himself, so that he
begins to develop a broader and more universal outlook.

In our armies,white men are fighting and dyine alongside of black men.
There is a story told that 2 negro soldiey mm dying in the jungle of
Guadacanal, asked that the following bex his epitath:

"Here lies a black man, shot by a yellow man, fighting
for the white man."”

From now on we want the negro soldier to say, not fighting for the
white man, but fighting with the white man. When humans suffer together
their common difficulties always draw them closer together. It is hard

for me to conceive of a white boy who has had negro blood spill over in
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_efie fox hole ever again hate the negro people with mny kind of blind,

unreasoning hatred.

Jews have fought and died alongside gentiles in numhers large enourh
to show that we are bearing our share of the burden. In the military
cemetery on Kiska Island there are rows of crosses marking the graves of
fallen soldiers, and interspersed among them here and there can be seen the
ancient Star of David in testimony to some Jewish death. It is difficult
to imagine that any gentile who stood in that cemetery while taps were being
sounded could ever again slander malign er attack his Jewish fellow-soldier.

I am not saying that the war will erase all prejudice and antagonims.
This would be too naive a wish. But the &forts fu’lii@;}'man make together
when exerting themselves .in a icommon cause go ?err'i&z toward creating an
intangible sense of unity'among-bhem, which will ﬁavég.quite evaporate.

And it is mot enly individual men who bave mét and discovered that
they were basically bréthers;'but nations are learning the same lesson.
It is not only imdividual negres and whites, individual Fnglishmen meeting
indifidual Russians, Americans meeting Chinese and discovering that they are
all God's children, but states and povernments are beginning to open their
eyes wide as they see the extent to whieh cooperafion is possible.

England and Kmerita, two proua-and-sovereighs entities, have been
working in the very closes manner for the past two years, much more so
than they did in the last war.-. It is inconceivable that they will break
cooperation and will not continue to work together for the sake of the
peace, once the war is over. There will be no drifting ap?rt once the war
emergency is past -- such as there was in 1919@ When Chuz;';:‘:h_ill recéived an
honorary degree at Harvard University a few weeks ago he made a speech about
the possiblity of a post-war union between his country and our's.
Today we are becoming an internationally-minded people, and we know that our

welfare cannot be isolated from the welfare of the rest of the world.

Of course, this guestion of a union with Britiin, in the interests of

e 2
orld cooperation, may or may not be a good thing in ftself

- ... - ey © ¥ e

If we have a
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~<union with England, should we or should we not have one with BRussia, with F
whom we are cooperating in a military sense, but not otherwise? And how +.°
about China and all the other countries now banded together into the Uniteﬁ
Nations? It is my feeling that the only hope for the Post-war world is
universal cooperation between all the nations, and not simply separate
arrangements with certain favorite ones.

But these are political gquestions and we are not qualified to discuss
them here, except in their moral implications. Morally and reiigiously,
we are obliged to act in cooperation with other men —— and this should be
our guiding prineiple, the fourth proplietic doctrine. I am happy to say
that I think men arefnérfbeginning?ﬁn understand this.

So here we have the answers to some of the qﬁestionq whieh stopped us

people in
before. Is it wishful thinking to say that the spirdt of /the world is
moving in the direection of a2 universalistic mood and sentiment? The
answer is nol The attitudes of men and nations show clearly that the
lesson of brotherhood of man as'exp:esééd by the prophets is slowly
beginning to sink in. '

Vice-president Wallace has put it very beatdffully he asaid:

"By collabrating with the rest of the world tnx;x we shall raise
our own standard of living and helpt ot raise the standard of living of
others. It is not that we shall be taking the bread ofit of the mouths of
our own children to feed the children of d¢hers, but that we shall
cooperate with everycne tc call forth the energies of everyone, to put
God's earth more completely at the service of 21l menkind."
| And so we'approach;the end, with the words of Hillel, the
universal thinker and believer in coopérative effort. "Be one that
love's peace, that love's mankind and brings them n&#gh' to Torazh."

The new world is to be 2 place in which man will be brought niegh to
Torah, will operate decently and morally -- a new place which can be
fashioned out of the teachings of our o0lé Judaism and which will prosper
because of the presence of the four principles of the Moral Law -- peace
Jjustice —-- human dignity and world-wide cooperaticon. When these things

become actusl and real then will the immortal words of the prophet
Micah ring out with true strength and real meaning. "For out of Zion shall

2] fh4
go forth the Law and the word of the Lord from Jerusalem.m™ [
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— STNNING AGAINST ONESFLF

Tonight each person here has stood before his Cod and asked
forgiveness for his sins. Deeply and passionately does the Kol Nidre
express the mood and feeling of the Jew as he-stands with naked séul.
Long and conscientiously does he 1ist in the Al Chet Shechotonu the
sins for which he begs remission.

In Judaism there are two kinds of sins -- one against God and
one against man, and it is possible for a man to sin against himself,
and in so doing be more guilty than,the cne who sins against God. For
in sinning againSt himself he ia.dEStibying his persaﬂlﬁity and pervert-
ing his potentialities as a human ba:l:ng. Mmm.'e ﬁ can see this,
we must first examine exactly what we mén by_mm and sinning.

Chet is the word we use for sin, but ﬁﬁpt i&so has two other
meanings. It means mistake, and tuiiﬁiag inﬂ Eptiiﬁg=i¢ in another
way, it means to miss the mark, to afm badly, to fafT short of doing
the right thing to sin by V1rtua.of‘failing to Qn properly.

What a perfect definition_ of‘ to mﬁhs the mark —- znd how

well it applies to 99 out of 100 of‘ﬁs. As T look out at your faces,

I could wish to get behind the mask of each for rust one second - to
look and see just how many here re514that they have really turned out

the way they wished, the way they dreamed‘ 1 wager there are not many.
To the extent that each one of us,ham-not succeeded in doing what he
wishes in life, to the extent that the things we are doing do not .
represent our first or second choice*{f% the extent we have sinned ©

for we have nullified our possibilities, we have twisted our_livegz]

Or perhaps we might say, they have been twisted for us. The truth,

of course, is that it is a combination of what we have done to ourselves,

or failed to do, and what was done to us by outside forces.

—_——

It is either something outside of himself or something inside

himself that makes a man miss the mark, and of the two it.is probably

e - o . el S
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V/ the internal forces more often than those outside. As for these '

outside influences, they can be seen and perhaps conguered. The desire |
for money causes a person oftentimes to lose a sense of proportion,. and

makes out of him a ruthless, eruel competitor, heartless and selfish. . I
Oor if not lust for money, then lust for power has been known to render

a decent man mad and savage, particing tricks of fraud and dishonesty

to achieve the position he desires. And so it goes - men worsﬁipping

a false standard, directing thelr actions and thoughts along paths

whose outline is carved by crude inh?man desires, are 1ed to miss the

mark and sin ag&ﬁﬂst humaniby and themhgives.

The Widrash brings this dﬁﬂ: c llm ihm Mg@}icussing the

forthcoming creatiﬁa nf A«inn, mdeﬁa mem \i:a*b ﬂfm'ials to use.
"If I create him of ‘the heavenly dlaﬂﬂnﬁ ‘he wiﬁ%iif?m forever and

=
,

not die, and if I crn&te him of tha d@ithl;'ulgﬁ
not live in the world to come. Theggforﬂ“;:niyllpréate him of the upper
and of the lower elemenﬁs, ﬁ;s-hqqgfof?thg_ﬁargﬁ and his soul of heaven;
but if he sins, he wili'ﬂie,“ugilé.!f'he ﬂéés*ﬁot sin, he will live."

If he sins, that is, if he ‘Gakes thn heavanly'material which is in him,
his mind and soul, and’ perverts ﬁhqié, twists tnese, so that they take
off the right path, make hdm 1nhuuna, then hs will die. If he allows
the earthly part of himself the lower part, to be influenced by
factors of greed and lust for power,.then he has degraded himself, and
has allowed the beast to_prevail over the man in him.

But there are other things beside these external factors that |
make a man aim the direction of his life badly. There are the gueer,
inexplicable twists that cause 211 of us suddenly to say cruel things

ﬁ when we mean sweet ones; to refuse doing merey with calloused indiff- |
erence, when we mean to open our hearts in charity. There are the
intangible traits of character that make us stubborn, when we know it ‘

is to our best interests to submit; that make us withdraw in coldness,

when we want nothing more than to expand in the warmth of a f

ellow- I
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creature. There are these and more -- thdngs we do which we hate -
things we want to do but doh't. Why, why do we act in this way - why ['
are we So perverse - we ask? 1

There is an old belief in Judaism that an important cause of sin-
fulness was the seizure of the victim by a spirit whicl} took hold of
the unfortunate person and deprived him of his sense of right as well as

his self-mastery. When the evil spirit of madness or of folly entered
into him, all sense of éight and wrcmg)was destroyed, all feeling for

proportion and perspective was losts And more than that, the individual

!

lost control of l'ﬁmself, lost hold of"_’hﬂ.? ovn perso%&y to the extent

r}ﬁh&t neither his brain m his f{ Tmm :
——ﬁlﬁ_-

4 He was subject to t.he spi;:it of Ia.'t;t;,: Iﬁhig‘u mmrm-peeper and deeper

l| 0

. —

e -
{ madness." How psycholqgically true this isl Thg.- sp rlt of madness can
disrupt the normzl p gcpsses of the brain aaﬂ cmse anexpected actions
—_‘ﬁ_ﬂ—-—“

"r’" as a result. When this ﬁpnm the ;nm ia not a man, but something
V less, a2 human animal. ' 5 2 ¢ V.

Here, then, is. t.he nature o‘f ﬂ:hé inner stngle of man, the
quality of man who seeuis tp be na::t%by human, .partly animal., The
battle is constantly in prog'ress w!'.’b‘hin .t_he 'psychology of each person
to determine which shall be the" victor - man or beast - sometimes one
side in the split-personality seems to be stronger, sometimes the
other. In the ancient Persiaﬁ religion there was a story about two |
gods, one the god of light and goodness, the other the god of dark- |
ness and evil, who foﬁght in a mieghty duel before the creation of the
world. They fought a thundering, raging strugele to kill each other .
and see who would have power over the world to be. And the story ends “I
by saying that the fight was never settled. It continued even after I

the creation of the world, and has continued ever since; 1
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= : We Jews believe that in this fight the good will eventually triumph {
-~ that in the world and in life, man, as he grapples with himself, will
overcome the bestial aspect of his being which makes a mockery of the
human aspect, especially in times like these. We believe, furthermore,
that this process represents the gradual wifolding of civilization's
progress to the point where man will finally rear himself up proundly to
claim that he is now a men and no longer an animal; that there is no
quality; that the things he hates he will not do, and the things he wants
to do, he will succeed in accompligh;ng. To miss the mark, to sin, will
be a thing unknown. < 23
Shakespeare plerces str&iﬂiﬁ &t ﬂi& mﬂi of ﬁ!ﬂ:problem of man's
potentialities im a glorious and att:czims paﬁmee. Mht a piece of
work is man! Hdl’ﬁbﬁ&e tn reason - bdr'inffhite ;g gyﬁhltvl" This is
so true. We cherish“eur reasan.&aﬁ fbdl thﬂt itafghﬂqibilities are
verily infinite. We rély on it anﬂ pride ourselves Ehat we have it.
Our students are tausght to apply tﬁt tagtq of rlttonal thinking before

ol

arriving at conclusions. Reaaan is our bﬂﬂge, The use of ‘it is at

least the minimum advance e havn ﬁnﬂb in ewulving from the animal state

-- it is man's distingnishing char&e%eristic. Iéb ‘how often he neglects

iy his reason and acts with animal emg&ion or childish hysteria, with |
ridiculous haste and thoughtless habit. !re we not all suilty at one
time or another of abusing and-uisus;ng and not using this noble gift?
And when me are pgullty of this, are we not less than men?

The passage continues: "In form and movement how express and
admirablel” With his eyes man has seen beauty whose form his hands
have learned to capture in color: with his ears he has heard sounds
whose movement he has translated into music to fill the soul of every
creature. Form and movement are God's but man has learned to copoy
them.

And Hamlet sweeps on to a crashing climax: "In action how like

an angell In apprehension how like a godl Man, the beauty of the |

world! the paragon of animals!' Yea, this 13 man, as

-
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thought of him, and this is man as he could be so easily — this is his
potential state of being, his possibility.

But what is the actual state of being, not the possibility., but
the actuality? The human being is weak and torn, we areé all of us not
godlike but beastlike. Yes, ever one of us, with few exceptioms, is
guilty of thié sin, of having missed our mark in life to the extent that
we are not yvet men. Some may have developed potentialities more than
others, but of all does the preacher Koheleth speak when he says, "For
there is no righteous man on the earth whose deeds are good and who does

not sin.m

e By

4

uilty of a sin, lhether it be agninst God or against
himself, as we have &ust been deseribhng, 1s 1ntimatqkf‘concernedwith the
question of repentance. If we have sinned &gaiast ouniglves by missing
the mark, by not dﬁ!ﬁlgping our 1xﬁis ﬁb.ﬁhg-tﬂ&l:dﬁt&nt of our powers,

Anyone who 1s

by leaving the job half done, and stiil rem#!ning partially animals instead

of being fully men, them we must do repemtance, we mist do T'shuva.

In Judaism, repeﬁténcé"is éf?grEG-tp.evéry man. This doctrine is
cardinal, basic, that God freely and fully forgives the sins of the
truly penitent. Haimdiides formulates cﬁr-Jewishgteaching when he says
"What is repentance? Repentance is that the sinner forsakes his sin
and puts it away out of his thouzhts and fully resolves in his mind that
he will not do it again.n

But what, after all, is repentance? A man may say he is sorry
for what he has done, and may promise honestly to put it out of his
thoughts, never to repeat his misdeed, never to go off the mark again.
Yet suppose he cannot overcome those terrible impulses, supﬁosé he
cannot fight the lust for money or the stubborn selfishness, suppose
in spite of the bes£ intentions he soon finds himself engulfed in the
same traps, his life sweeping him along the wrong direction? Is this
person, who could be any one of us, to be condemned as a perverse and

hardened sinner, and brushed aside, doomed to a life of filure and

Lo
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unhappiness. Of course not! He must be helped to direct his course

again, so that he may run true and straight.

The Hebrew Word for repentance is T'shuva, which really means
"return", and this meaning provides the clue for how repentance can
save us. Every time we sin, that is, every timé we miss the mark and
find ourselves doing something wrong, we should stop to figure our way
ot of the trap. Think of where in our lives it was, and what in our
environment it was that caused us to sin, then think of doing repent-
ance -- not merely by bringing a sacrifice, as in olden times, or not
merely by coming to synagogue praying for forgiveness ds we do tonight
—- but doing repentance by trying to live once more as difnified human
beings, using onr reasen, our—abilifiea,:aur Qétéﬁﬁ%g;i&ies to live as
our aspirations direct. i "ol

True repentance‘means returning to that eunﬂit&en of manhood which
is the human side, not the animal; thﬂ condition whfrh Shakespeare
believed in when he called men 8 noble piece of work. T'shuva must mean
returning to a state of manhood closgly-lxaked;with God, the state known
as B8zelem Flohim, man as the image of God. |

On this, the eve of Yom Eiﬁﬁﬁrg'if%er we have said our Al Chet's,
let each of us stop and é}k himsel{”hhe question - how badly have I
missed the mark, how badly ﬁave'I'siﬁhed?-'Cﬁn it be said of me that I,
as a man, am a noble piece of work? _If not, I have the possibility of
being able this day to do TP'shuva, to return to my ideals, to return to
those things which I really want to be and do, to return to the start-
ing line and begin again along the road toward the slow, paiqful but
desirable realization of my potential powers, to return from a wrong
start and begin with renewed vigor and a strong resolve to become what I
should be -- a strong, decent, honorable, Gof-fearing man. This I can do
with T'shuva in my heart.

Amen
Kol Nede

°¢fq ‘. ’ﬁ-’ = To&
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THE SFCRET OF RFPENTANCE

There is no such thing as a perfect human being. There are some
religions which claim to have produced perfect mem: -- but later it became

necessary to make gods out of these figures —- they could not remain mere
humans.

Judaism has never produced a blameless man -- not even Moses, who was
hot-tempered and far from perfect. In fact, tize Jewish religion evolved
along such lines of human understanding as to admit that people will
always be. eommiting sins -- and _théi‘.a-fore our reltgionidevelope& a
method whereby neople could be fergiven for ’M@@;'which they would
inevitably commit. ‘ A/ 1§ |

The Day of Atonement, Emis Holy Day which mii:jj? now observing, 1s the
day of forgiveness; and has become tﬁﬂ,ﬁaﬁfu_”}:_,é;_iﬁﬁy in our entire
calendar. An ancient proverd states that the world camnot exist without the
Day of Atonement —- that hen fmst be zi¥en am opportunity to confess their

sins and oy to be forgiven for their t‘?.esﬁssfg?.-Yes -- Judalsm is a very
human religion; it understands that men will make mistakes, and provides
mankind with the instmiment of repentance. We aré told that repentance was
one of the things crea-‘!:f’ed. even befope the world Itself -- because it would
be one of the first things that mim Wonld pe&d:

But repentance -- even tho___iq:re_a.ﬁ_;gd for .use by man -- is not gxsy to
obtain. Some people think that repentance can be effected by the mere
recitation of a certain schedule of prayvers on: one certain day of the year
-- and then they are cleared of their sins. This is a primitive conception,
involving the belief in magic. PRavages believe that If they eat certain
foods, then fast for a specific period, perform a ritual dance, and ﬁbh 1
a few maglic phrases, that the gods will forgive them

Repentance is not as-easy as that -- there 1s a deeper aspect to %

\
involving more than merely external practices. The secret of repentance

has been told us by two prophets, and frd them we must learn. The first
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clue comes from the prophet Joel, who said "Rend your hearts, not your
garments, and repent unto the Lord your God." (Joel 2:13) He meant that
we would not be forgiven if we merely made an external display of tearing
our clothes and our hair, of wailing and shrieking and prayinpg, We must
tear our hearts -- feform inwardly in order to find true repentance.

The second clue comes from Jeremiah. In this passage, he had been
castigating the people of Israel for their sins, and is telling them that
only way they can repent is to put the law of God in their hearts and to
follow it. "BEhold I will make a&nnw covenant with t%e house of Israel,..

I %11l put My law im their dnward parmw in their | B.rt will T write it
and T will be thelr God, 2ud thayﬂaig mepent and be
33). | RS LR

Heformatio:‘g_-_lim'faﬁ také place i;n the ‘g_:,ear:h. -— ‘aﬁtance must be inward
and not outward. We are all familiar with the outward kind of show, with
the loud front which many| people &Saume,~W1£h the hypoeritical kind of

people.” (Jer. 31:31

repentance which depends on | tﬁe—amﬁuntuof axtantion it attracts from others.
But are we familiar with tbe lass gxtzayaganﬁ kind of inward repentance -
of guite,:sincere 1mprovement'ﬁwbere a'laa tries to make himself better, |
and does not seek any public acclaﬁm for his acti6n° Inward repentance,
a rending of the heart, 1nstead_ag ﬁgg ga?mqpts,involves two things —-
and we should learn to recognize these fﬁlngs in ourselves and in others,
so'that we may know when this ;;forﬁation is taking place. 2

First of all, the spirit of humility must prevail, and each and
every one of us must be willing to admit guilt and assume blame for
personal misdeeds., How often have we heard someone say, after taking'
' part in a busigess deal which was not altogether legitimate,-- "Well,
I couldn't help 4it; if T didn't do business that way, my competitor
would have done it and I would have lost out. Its not my fault, it's

the fanlt of'the system' ". WMany times have we heard businessmen,
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to thievery to keep himself alive. |
After listening to such a story, we could very well say, "Well, that
is not my fault. I am willing to bear the blame for gpything which I may

do -- but these general evils of soclety are not of my doing. I have no
guilt in such a case." And yet we all do have puilt in such a case. We
must seek repentance on this Day of Atonement, not alone for the things in

which we sin directly, but 2lso for the things in which we sin indirectly.

Every evil of society 1s our personal evil, because society is merely an
organism made up of millionq of inﬂivféqals QJ

: *\g&;_ ylfé C'-r ‘3'“‘\ -- the sword
of peace. The sword of war we a1l f?‘? 1k

}'__

There is a Talmud

N I =

smgu@, It'pﬂ&ins to the death and
destruction which result from the prqutige ot*blondgﬁi!r But the swerd of
_peace is a phrase mot =0 gasily‘unﬂkr!tgndk Thn ﬁ!qgggrexplain it to us.

The sword of peace refers to every 1nju5t1ce which 13 commited on this earth

of man. Every Social injustice’ ts aLsunrd,tn peacetime. Every time a
black man is lynched just bec&nse hts skin'ic a different color, the sword
drives home into the heaet’ of democrtcy causinz another wound; every time
a sharecropper is driven off tha'l&ﬁ! just because he has no money, the
sword sinks into the soil pois&ning,tt for all men to come; every time a
labor crowd is fired upon just because it starts a demonstration, the
sword descends to cut the support*nut from beneath the feet of the fear-
ful owner; and every time a Jew is turned away or beaten just because

his God is Adonai, the sword comes whistling through the air and leaves
humanity a heap of shreds . Fv;ry black and foulk misdeed that isnorant,
miserable men inflict on fellow-man is just another slash of ¥peaceful!
sword. As individuals we may not be able to do very much to stoﬁ the sword
of war, but each of us must work to the utmost to destroy this sword of

peace, which causes just as much déstruction and bloodshed.
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Yhen men come to the house of fod on Yom Kippur Day to seek atonement
for their sins and to express their repentance, two things are required of '
them:. One, they must be willine to bear the full share of their own guilt;
and two, they are duty-bound to accept a proportional share of the guil tof
society in general. When a man accepts these two obligati-ns in his heart,
then his repentance is sincere and his forgiveness &s assured.

Immanuel Kant, the great German philospher, once gave the world a
pattern for ethical conduct. Everything that yvou do mmst be of such a
nature that everyone else in the I§?¥§ could do the samé thing without
cansing any harm. Bvaty act must be 50 hunhst and SB;hﬁhical that our
neighbors could all db exacflv tha aamﬁ ﬁhﬁpg and no dhs would be hurt in
the world. If we ﬁli rlheﬁberod that, there would baunn need for repentance.
If the nations rm ‘that, there would I’m not need for war.

But until that dﬁy ‘comes men will ain, and sin mast be accompanied by
fepentance. Pray God that ie'egn aﬁl be‘mehqenQuzh and strong enough so
that we ean repent for B&? owm mfﬁd&;&ﬁ and fhg&é of society. Then will
the Kingdom of Cod reign om earth. : r

The poet Tennysons expresses.nar hope for the, ¥ew Year to come -- a

vear of new hearts and’pure deeds -- a vear of repentance and peace:

BRING PRACEFUL DAYS

Bring peaceful days, 0 Infant Year
Bring noble thoushts within our life:
Instead of ancient war and strife.
Bring @olden-Rule, not rule of fear.

Bring love of home and hearthside bright:
Bring lastifig faith and changeless love;
With visions of that Home above:

Bring less of wrong and more of right.

. : Bring healing to the heart and mind:;
The joy of sunshine's golden ray:
Bring hope, inspired, on each new day,
Bring peaceful days and thourhts more kind.




EQUSE OF LIFE

Simply remembering our dedd is not the greatest honor we
can bestow upon them. FHonor them we shall if we make good use
of this hour to reflect upon what their life and death cught to
mean to us. We can best learn to understand Life if we first
understand Death - and this is the reason why we recite on var-
ious holidays the Yizkor Service, the liemorial Prayer for our
desd, go that thinking of our dﬁad we may come to think of death.
and thinking pf dqath, We mmr 1ear§Wtq underat&nd ?ge meaning of
life. .ﬂ %S ey, :«;T;y;;fg; = L-

Tne Bibleylin teazzm»f tﬁa* :3..__'_5‘@! Tavid, seys, "ind David
slept with his fath;rs.'! lhy. thi ﬁ{.‘?@n&n&, does it not say,

A gl

"ind Devid died*? Tm ansver ga wﬁ:ﬁﬁ Ijar‘fwfaon who welked
in the good ways uf hla f&ther, gnd who_gontinh;g.his noble deeds;
therefore Tavid waajnotu:ealggnﬁgai, huﬁtlitbd on through the
good deeds of his soﬁa _-l_

This philosophy, of ghﬁidéﬁﬁ litipélihrough the deeds of
their successors, is the rééédﬁxﬁhy”£ﬁe Eebrewf‘could have given
such an unusual nawe te the ceua&gry. The;e are several Hebrew
words for & cemetery, but one of them is - A'"p» KD - House
of Life, not House of Death," hn%,Houae of Life. Our belief is
that we can not only live on to eternity by the memory of our
own good deeds, but we can live on by causing those good deeds
to be continued after we esre gone.

Living and dying ere relative terms - because & man walks
and talks and eats and sleeps does not mean he is zlive. It is

really startling when you come to think of how many deed men and
deed women are walking around in this great ecity today, going to
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the theatres and thronging the business sections. Nine out of
ten of these people, living ugly, plain, monotonous, unproduc-
tive lives, &re not really alive at all. They have eyes but they
see not beyond their tiny apartment walls; they have ears but they
hear not beyond the stireet noises; they have minds, but do not
understand beyond the tabloid headlines; they have hearts but do
not love; they have souls but sse no visions and drezm no dreslus,
Living corpaés they are - cdled ﬁ!ring, but really deadl

And in oa!i‘l‘;:rhst to t.hm are the" ‘men and ‘women who devote
their lives iith hlgli end asﬁri-tusir-'p;rposa to kelping their
fellow msn, su;porting evm.'{ no’bl,a upﬂartaking, ‘aseisting both
financzally and mrally jin chaa‘itable. eﬁncatiml and religious
instltutlons. ‘I’heir whole ‘beiﬁg is inspireﬁ* Yy noble ideas and
sacred ideals. To wch men a.nd women llfe i»s not merely a road
to the graveyard, but an 0pportm'xity to gein the P'b» P
the House of Life. Theae people, tho t.h—.sir btodies are covered
with dust, are no_t‘/-,dead, but live on in the hearts of their
fellow men. Thelr jgoed deeds _z_jgt_.j._ain unforgoftén, cherished
mexorials 8f their a:-’.-iaiex_meé A 3

In the Bible there is & sentence which reads, “"The day of
death is better than the day of one's birth." The idea behind
this sentence is the belief that if a man has lived a good &nd
ugseful life, if he can look back to long years of service to
mankind, then he has established his reputation and can look fore
ward to & grave in the P''h®» A~A , where his nemory will sl-
weys be alive, This is better than the day of his birth, when he



Se
eniered 24fe the world not knowing what life had in store for him,

The Rabbis, conuenting on this verse, tell a beazutiful story
to illustrate the point. "When a person is borm all rejoice; when
he dies 211 weep, It should not be so; but when a person is born,
there should be no rejoicing cver him, because it is not known in
whet clase he will stand, whether righteous or wicked, good or bad.
VWhen he dies, however, there is ceuse for rejoicing if he departs
with a good name and leaves the world in peace, It is as if there
were two ocean-going ships, one lea.ﬁng""m mﬁwma the other
entering it. As the one sailed out of tllﬂ hm!bor af!l rejoiced,
but none dispme& any joy Wer the one ih—:lc}iwhw egtering. A
shrewd nan wua there and he nqld to l’ﬂw paollle. *I teke the oppo=-
gite view of :you. There is no cause to re;!é!.ce over the ship
which is leaving because nobody hzm what -13.\11 be its plight,
what sees and storme it may encounter; but when it enters the
harbor a1l have reason to réju‘iéi”\b'éiéange- it has returned safely.'
Similarly, when & person die's-‘ail should rejoice and offer thanks
that he departed fi'_om-,the worlg-‘iith & good name and in peace."

Let us teke the lesdon offered in this story. Do we want to
honor our dear ones? Do we want to show them how grezt is the love
we bear for them? Do we want them to live? Then we must live their
livesl Prazctice their goodne:-s, their virtue, enulate and ccpy thelr
Jewish way of life,and they will live. Keep them slive by living as
they did, and then their death will not be an entrance toc some
forgotten graveyard, but their 2:::21100 will be an entrance to a

P'P» A'A - a real, vital, throbbing life,



4,

Let us pray for life, but & life that shall not end with
the grave, & life that shall contimue to eternity through its
nobility of character, through the service it renders its
fellow man. But zbove all, let us strive to turn death into
a p" h? AA by living nobly ourselves and by teaching
our children the kind of life they ought to live. Sé that,
when our ahip finally ssils poacamliy into the ht:r‘bor, having

completed its 1on‘rney well a.ud successfully, -there will be &

I‘ .“.-l _ ..‘-‘

crowéd on hand to r‘acei‘té i‘t w:lth chaacra and px&isa, end 2 God

to receive it into the House of. Life. /" Jn

YiZkor, Yom Kipwr, '“’.4'
September 21, 1942w z‘*‘_
&
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Tonight & new yeer is being born, We Jews are sitting
here and celebrating this birth., Other Jews all over the face
of the earth are also worahi_.pping and praying over the new-born
Babe year, Some of them are in Japanese camps in Hong-kong;
some of' thex are on farms in.tﬁe Argentine; hundreds of thousands
are hiding in cellars in Europe; m:l.lli;:-na have gathered in
synagogues in this great free land of America. Jews all over
the world, regardless of the risks or the difficulties, are

new yeer which He has 'm:onght to mankind.

Rosh Hashonah for us is & time for the telling of many

legendsi. One of the most beautiful storiea in all our literature

deals with the new year.
day ?f the new year God created the world. Ha=yom haras olam =

on this day the world was born, and so we know that we have come
together tonight, not merely to celebrate the incoming of a new

year, but to commemorate the creaztion of the we®i whole world.
This is the year 5’?04._ F:ive thousand, seven hundred and
four years ago, according to rabbinic f&ndy, God ereated the
world. We read the story of Creation in the first chapter of the
- first beok of the Bible, but we are reminded by legend that the
creation was not as simple as appears to be from {qmiing Gefffis g
chapter 1. Creation was dirficult, very difficult. God called
the angels together, for consultation, and they started the work

of creation. But each world which they created broke and smashed.



Something was wrong - the work waes not going smoothly. God

kept creating world; and then, for some reason, was not satisfied,
and destroyed them., Agein and agin, he built worlds, but these
soon perished or were destroyed before they had a chance to get
.ata.rted. At last, the story goes on, he finally created this
world, the world we live in todey, and when he had finished

shaping this world, he declared, "This one pleases me; those

others did not please me.,* B I

But the tale does not stop here. The Rabbis naturslly
asked questions. They wanted to know why it was that all the
other worlds had sma.shed and 'broken, wh:.le this world succeeded

and remained. And the answer is given w.t‘l.h startling clarity

and insight. This world succeeded because it was built &ccording

“to a plan, & blueprint - whereas the other worlds &1l failed

becsuse they were created by mere command, by fiat, hapha.zardly.

_and without design. wmt is the plan according teo which God created

this world? It is the Torah - the divine ILaw which was in existence

before the' creation, and which God conbulted, just a&s an architect

coneulis his drawings before he starts to build.. |
The Midrash says, "In human practice, when a mortal king

builds & palace, he builds it not with his own skill but with the

gkill of an architect. The architect, moreover, does not build

out of his own head, but employs plans and diesgrams to know how

to arrange the rooms and the doors. Thus God consulted the Torsh,

which is His blueprint for a well-arranged world, and created the



= universe according to the Torah.g-i-t says, 'In the beginning —
God created the heavens &nd the eerth', and the word'beginning'

refers to the Torah, for in another verse, in Prov.(Baza) we

read 'The Lord mede me (the Torah) as the beginning of Hia wa,y."

And here the legend ends, with the full secret revaaled to
" us. This world was pleaning to God because this world was
designed a’cm‘ to & pvlan. The plan wés the Torah, which

= -~ represents law and order in 4ke a system which is fair and Junt,
ol os Drbpunsdl oot P et

arranged so_ihéi_&_l.l_!ﬂ!.ﬂd_lmmgﬁ._-ﬁ-s ,._,,,,.: Ceame it bting

ftsT
R IH'.A—._.,_

N el B i i ik bite
mmmmwm world-ie organized
on the basis of righteousness and proceeding along the path
~of Justice and Fair Play? 1Is the world based on Torah? Does this
world have zny better reason for continuing its existence, than
_those earlier worlds which were destroyed because God was die-

satisfied with them? The answer is clearly - Nol God is

indeedl
shouting No - and it looks, &as if our world is hurtling down the

pa.tﬁ to destruction, down the path a.nd over the chasm, where it

“will topple off into a state of chaos and nothingness - Tohu V'vohu -

just &s it was before creation, -— e
gz

" 313 5 nem wirld ba Born® Wil Gid bother e czeatmathm-

- world after this one has died? Is mankimé worth -ﬁh__goggg_:;n and
gﬂ-.ﬁ...ﬂ <

5 torry, when ¢t haa taken this world, this best poaaible of all
worlds, and has been so blind and stupid as to commity 'orld



suicide through repeated world wars? We do not know the answer

.o-the intentions of the

3
iverggi

to that quEstionQe cannot know what

immuiakle inscrutable ruler of th

We do 'l‘mgw one thing, however. We do know what we can do

in regard to the creatiop/of & new world. And it is through this

knowledge of .uurs"o_lr that we may be able to salvage the old

world, or if the 614 is doomed to destruction, we may have learned
how to crea.to nw ; e ourselves.

Lot-u ck-ct- q'iﬁt-hink the o0ld world is doomed to

deatruction, and if we a.rc- apable o:l’ Imild:lng a. new one, I shall

be glaﬁ to see the old one goy for I think the new one will be

inftnitely better, and closer to whh{M originally intended for

wiﬁ!f‘hr:m we lock at the world on all nidea of us, we can plainly

many

e

see disintegration taking place, 0l1d forms are dying - old ways

of thinking are proving inadequate. In economics there is a
battle waging 'betwe;n the ol:;orm of individual enterprise and

the new form of collective enterprise. In politics there is
another battle raging between the old concept of the state as

an instrument of power for the few who are wealthy encugh to
control it, and the new concept of the state as an instrument
designed to secure the welfare of the greatest number of its
citizens. E[n science new horizons are beginning to show themselves,
and we may be on the verge of discovering unbelievable new sources
of energy and power with the smashing of the atom. In history

we are becoming aware of & new technique of interpretation. The

past is not studied #£¥e merely to remember dates and places,
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but to affgﬁu soma clues for the working out of man's social
welldbeinghj YEs, even in religion, new ideas are brewing, and
religion will become less a device for the propagation of super-
natural doctrines, and more & method whereby the spiritual
débﬁha of the human soul will be brought me® into the active
affairs of every-day life, and man will conduct himself truly
religiously in all his actions, not merely in one specific

sphere.

We could go all through the 1ist of‘hnman endeavors and

in every field, we would find that the o0ld forms are dying and
are being replaced by new ideas. The whole world is in turmoil,
tﬂn-négjigis war is merely the external expression ognirzgg:incy
taking place evewywhewe in human existence./ Thé war is simply
& reflection on the military stage of revolutions which are
taking place03123;lh;:gﬁl political revolutions, economic revo-
lutions, cultural revolutions. Théswar ::mgﬁieding up the process
of de:é;aﬁiign which waﬁ started &ﬁriﬁg the last one.
The ol camid

S We stand here on this day of the new year, snd we see, & Yoy od
new world being born. What kind of a world shall it be? Shall
it be again a mockery - shall it be again a world which is
supposed to be built on the firm foundation of the kMoral Iaw,
and in reality is built on the Iaw of the Jungle? The answer to
thie question rests with us. The new world will be any kind of
2 world which we make it. We still have in our possession the

Moral Iaw - we can employ it or reject it as we see fit.



As we stand now on the bpink, tottering and wevering bwieeen
life and death, it seems to me that we can and must fashion our
future world only according to one scheme it must be & world
in 1lrhic:h the lawless man is 1med1ate1y a.nnihilatad, and the lawful
man ia a.llowed to live in peage and propperity. Post-war plsm:ing |
is the biggest single probleéem of our day. The actual fighting of
the war is mhmﬂmmmd-nwua;ﬂvd —
#. We will fight the war and we will win the war, and the war
will sweep awsy many dead structures and forms which have been

hampering the course of h umsen prpgress. But war has no crestive

for_oe w_ithih itself. What we create in the new world mat be
planned for now. That is why J-ssy=that our best brians and our
extremest strength must be concentrated on the problem of how
the world is to shape up when the fighting is over, and the man

come home. 4] _

It 15 not our purpose here to entar into thu deta.ila_or

post-war organization. There are already in existence 109 priva.te

and 28 federal org&.nizatlona 1izrhich have besen called into being

tc handle the details of post-war planning. Among these are
mace its
many church groups and religious bodies. The CCAR has dsewed

contributicn along this line, in issuing two years &go & "Program
of World Reconstiruction". It is the conviction in most religious

circles 211 over this land and in other la.nds that 11'. is the

function of religion to take 2 hand in the new world which will

come out of the war, Perhaps religious leaders and religious
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groups should not concern themselves with the actual details,
since this should be left to the experts in the various fields.
But religion does and will have & voice de-eay with which to
remind mankind and its experts of those things of the spirit,
without which atl their planning and all their details will be
of no eveil, N J
The new world must be & world where the spirit is free to
flourish, and is not ground down by brutal tyrants; where the soul
is free to ggg;g;p_itkglf,‘anﬁ_;g_ggt subject to despotic controlj
where a man's heart and his Ui#§_98!19?¥!_2059ﬁ293 and express
themselves in brave wurds,.;ithout those wWords being pushed back
down his throat by madmen. [1: it not clear that these are the very
things for which we are now fighting and dying? Is it not pain-' -
fully clear that we will be guilty of the grossest kind of negligence
if we do not guarantee the existence of these freedoms in the
future 'orld?j - S
Here then is the picture as we see it on this Rosh Hashonah
eve., The world is again in the throes of & new creation. The
form and shape of this new creation will depend entirely on u;._
We can allow it to remain a world of the jungle, where each man
fights out his destiny by himself, and cgeinst everyone else. That
is the manner of the world today, and if we like it that way, we

can 2llow it to remain,
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-Or we can take it in control and say, this shall not be -
a world of the jungle, but shall be & world fit for human beings,
a world where men will act in community instead of in selfishness,
a world where God's own moral law, the law which we ¢all the Torah,
shall truly prevail in the affairs of men. The chdice is ours =-
and the decision must be made now, for the redemption or destruction
of the world for the next thousand years will hinge on how mankind
—acts within the next. teme - -

énd with this theme of future redemption we shzll close.

The Midrash tclla us that throughsut the year tha people of

Israel are in the clutches of sin and are harassed by many troubles,

but on the New Year thoy take the ahnfar and blow on it, and _

eventually they will be redeemed by the blast of the ram's horn.,

Just so will we do this Rosh Hashonah as our people has done in

ages past, Ve will_aound_tﬁavﬁhafarnloud and strong, we will.

blow on it many times, in our hopeful search to be redeemed from

toil and troubli:ljiﬁy'our efforts meet with success; nz; we

turn our backs on this dead and dying world, as we face the future

caln and smiling

with bwighé-and-shining faces, as we greet this New Year and this

new world with great strength and firm determination that eui-oF
it shall be a bright world, a shining world, a world based on

God's law and man's earnestness, a woria:;;} children will be «ble s
\«m.hapﬁuﬂNPiiﬁe-fn.

Anmen,
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