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FRIDAY NIGHT SFRMONS - 1943-44

"CHOOSE LIFE™

"REPENTANCE" (Shabbos Sheuvah)
"KOL NIDRE" (Yom Kippur Eve)
"PRAYER"™

"IN THE BEGINNING"
(nJESUS™)
"THE FLOOD AND THE TOWER"

nSODOM AND GEMORRAH - BOSTON & DETROIT"
"UNTON THANKSGIVING SFRVICE"

"MFN'S CLUB FORUM - ZIONISM"™
Weizman's Birthday

"THE PROPHET & THE PROSTITUTE"
BOOK RFVIFW - "ST. PAUL"

"CHANUKAH & HITLER"

"NEW YEAR'S EVE"

"REFLECTICNS AND RETROSPECTIONS"
"PATTERNS FOR PEACE"

BOOK REVIFW - "FORGOTTEN ALLIE"
GUEST SPEAKER - Dr. W. Bernhardt

"QUR FALLFN ENEMIEST

BOY SCOUT SERVICE

"THE LAWS OF MANKIND"

"FEBRUARY - MONTH OF PATRIOTS"
"PURIM: - "ESTHFR - QUEEN OR QUITTFR"
MFN'S CLUE FORUM (No Sermon)

LECTURE SFRIES - I ("Prophets")
LECTURE SFRIES - II ("Talmud")

- FRIST ¥FN'S CLUB FORUM















SUMMFR FRIDAY FVENING SPRMONS * XYS3X 1943

July 30 - IDOLATRY AND PROSPFRITY
Aug. 6 - VISION AND COALS

Agg. 13 - COMFORT

Aug. 20 - REWARD AND PUNISEMFNT
Aug. 27 - FDUCATION OF CHILDRFN
Sept. 3 - JUSTICE

Sept. 30 -

Sept. 17 - SFLF-PRIDE

Sept. 2/ the regular Friday evening services in the Temple proper

commenced to be held.

All above sermons were based on the portions of the week.
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In this passage which we have just read, Jeremiah is chastising the
people of Israel for worshiping false gods. He has charged them with c,uumiﬁ':ni
g@=ing two evils -- they have forseken the true God and they have created

for themselves false images. The language of the poet, Jermiah, is very

me

beautiful. He uses a figure of speech, and calls God a rountai-n of
Living water, a fountain of fresh,sweet water, upon which man cen nourish
himself, The Jews have deserted this fountain and instead have tried to
build for themselves other wells from which to get their water. But these
wells are as broken cigerns and they hold no water.

The accusation which the prophet levels against the people is a
very familiar one in the Bible. Many prophets in many centuries have
hurled similar charges against the rebellious folk. What is it which
seems to cause the Jewish people, periodically to become lax in their
religious life and to back-slide into idoltary? Why did the Jewish
people, everyso often seem to go through a phase when they grew tired
of 'orshiping the one True God and instm slipped off to worship the
gods of the Canagnitesor the Babylonians? Did the Jewish people dog
this only through perversity and stubbornness and spite? The answer,
of course, is no., It is true that we are & stiff-necked people, but
not to the extent of deliberately worshiping false gods.

No, the answer is not that our people were perverse. Any student
of the Bibla can see upon reading book after book that there seems to
be a direet correlation between idoltary and prosperity, materisl
prosperity. When the people was prosperous, when the erops were good
and the trading of the markets of the great cities was active, then we
see that the people somehow easily forgot the rigorous diseipline of
worship and slipped into the legsy demanding forms of worshiping sticks
and stones, immoral gods, gods who eared nothing about ethies and
decency.

The proof of the fact that there is a correlation between richness
and idol worship is to be found in prophet after prophet,When we read
the words of Amos or Hosea or Isaih or Jeremiash, We find these figumeshn
declaiming against luxury snd riches in the very same breath with their
arguments against idoltary. They spoke in the great cities at the
height of a market season or at a time of Jewish holiday. Their
messages contained two themes. They charged the people with laxness of
religio spirit and at the same time they charged the people with
unfair practices. They charged the rich who ground down their
heels into the faces of the poor. Thefuttered loud wards against the

of lumury who reclined on couches of ivory, tasting ices from
the mounteains of Lebanon, ' Pat kine one prophet said about these
women, It is needless to draw example after example .The kernel of the
message of all.the prophets was that the people became lax under pros-
perous circumstances., The people wers observarnf when the civilazation
was more simple and least luxurious.

There is an o0ld legend in Jewish tradition which illustrates the
believe that our great sages have elways held in the truth of this
thesis.

Once upon a time the. daughter of the emperor asked Rabbi
Joshua,the son of Hananish, "Is it not very strange that there is so
much Torah in you and yet you are so terribly ugly? How can there
be s0 much wisdom in such a contemptible vessel?”
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* Rabbi Joshua replied, "Pray tell me where do you keep yowr wine? In
what kind of vessels? "

And she replied."We keep our wine in simple earthen ware vessels,
because for many years past wine has always been kept in earthen vessels."

Rabbi Joshua replied. "You ars very rich people, you are the daughter
of the emperor, you ought to keep your wine in vessels of silver.Only the
ordinary people keep it in earthen jars."

So she went and told the emperor, who poured all the wine into
silver jars. Within a short time, of course, the wine turned sour
and the steward reported to the emperor that all his wine had turned
into vinegar, so the emperor sent for Rabbi Joshua and asked him.

"Why did you give such advice to my daughter so that all my wine
has turned to vinegar?"

Rabbi Joshua replied., "As she spoke to me so I spoke to her.
She said to me, what a pity that auch great learning is in such a
contemptible vessel., So I said to her, why do you keep wine in a
cheap vessel{ I also said that just as the Torah does not stay with
a man of handsome appearance so wine does not keep in a hendsome
vessel."

The emperor said, "But tellme, is it not possible that therecan
be good looking men who possess learning?"

- Then Rabbi Joshua replied "If they were not so handsomethey would
be more learned still, ead A men of heandsome appearance is not a man of
modesty, and therefore, forgets the Torah, which he has learned."

A man of handsome appearance is not a man of modesty, so says the
old legend. This applies not* only to appearance, of course, but to
wealth, social position, prestige in the cemmunity. Men who have these
things are more apt not to be men of modesty, or let's put it in
another way, men who acgquire possessions sometimes forget their
modesty.

It was this which Jeremiah was shouting against when he chastised
the people for being immodest. They had grown rich, they had tasted
prosperity, and they were becoming too self-contained,too proud to
worship their God. Jeremish was asking them in his time, just as we
should ask ourselves in our time, to become modest men , 1in order to
be &le to worship the one true God, the God of the lving fountain of
wat of those things whieh tend to meke us immodest,let us forget
our handsome appearances, our wealth and our social prominence and
let us try to reestablish in our lives a true sense of what the values
are which we should worship. Modesty, it once was said, is the great-
est of all virtues. Jeremiah had it, for when he was called to the
taks of propheesy by God, Himself, he refused, saying, "Oh Lord,

God, behold, I caanot speak for I am but a c¢hild." Joshua the son of
Hananiah had it when he answered the presumptuous question of the
daughter of the emperor in his clever manner, We all could do far
worse than to take an example from these two men.
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We have just finished reading the great words of the immortal
prophet, Isaiah. These words were written sometime during the years
when the Hebrew people were in exile in the land of Babylonia, twenty-
six centuries ago.

The people were in exile but the prophet sets forth and predicts
a great rebuilding of the land of P&lestine.—— a rebuilding, not only
of the physical structures, but of the very spirit and courage of the
whole people. He is a prophet of great comfort, promising 2 new land
and a new spirit following all the violence and the destruction which
had been wrought by the conquerors. As a matter of fact, he predicts
that those very naticns which destroyed the land of Israel, shall gather
themselves together and understand the word of God. Thé conquerons would
rebuild the walls of Jerusalem and the beautiful edifices of the Temple.
The enemy would learn that the Hebrew People had a special piace in the
eyes of the Lord and they would kmow that it was folly to continue
opposing God's favorite children. - So that Israel would turn from being
the most despised of the natlons to being the most honored of them.

ophet promises that ays2 of morning Eggilﬁhe?anded“

and moreover he speaks of great encouragement "Aricse,

aken and hated,.so that no man p thee,
make thee now an eternai exellency, 2 joy of many generations."
Yes the prophet promised in those days of utter despair that the
other nations of the world would come to a true understanding of the
Jewish God and the Jewish people —— and that this most despised and
hated little group would some day be an "eternal eicellency", would
some day arise and find for itself a light had come. .
But all this reconstruction aﬁd rebullding was going to be possible

only because the people of Israel retained its pride and self-confidence.
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The prophet knew the calibre of the people of his day and he warted
all their strength and their will to live.

No people can ever exist in the world without a_sense of destiny,
and Isaiah felt that the Jewish people was going forward to a glorious
‘ future because they had this sense of destiny, because they had an
unbroken determination to live in the face of persecution, because they
chose life tather than death.

Isaizh's faith in the uill;power of his people proved to be correct.
They would return from exile, they would live again, because they wanted
to live.

Do we have this same sense of &eatiny.anﬁ-selfeﬁride today? Whate
would hapven to us if American Jewry was suddenly to be smitten by some
horrible catastrophe? How would we ?tgnd up today? These cguestions are
very important. They are not merely academic. Many of us feel that the
miseries which have been heaped upon the heads of Jews living all over
the world may some day fall upon the heads of Jews living here in
America. We hope to God 1t may never happen, but if it should, how woull
we stand up under the hammers blows of our attackers. Would we have
the internal strength to resist.

Lionel Rothscpihﬂonce said "We Jews are emantipated, but if the
emancipation should damage our faith, it would be a curse instead of
a blessing. Jews in America have always been emancipated. We have
beeg.sharers in this tremendous democratic experiment which is called
the United States. Has.this emancipation caused a damage to our faith?
Rothschild said that if we lose our sense of dignity the emancipation
becomes a curse instead of a blessing.

I do not know whether the lose of pride which so sharply
distinquishes Judaism in America due to our having been emancipated

or not. And in a sense it is not important what has béen the cause of

this lack of self-respect. What is important is the fact that our
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pride is shattered, our morale hBs Jews is low, our sense of Jewish
integrity is very weak.

Hitler may have done something to remedy this situation, but even
today there are Jews who would prefer not to be known as Jews — even
today there are many who are ashamed of their religion -- even today there
are many who do not wish to give their children a Jewish education, because
that will separate them too sharply from the other children.

The prophet spoke in words of great encouragement and seid to the
Hebrew people "I will make thee annﬁtérnal excellency.” But before God
‘or Isaiah can do anything to remake the greatness of our peorle, we
ourselves must do the ground work and break the soil. We must want
to be a great people or we shall never b;eone. We must be proud of what
we are and what we étgnﬂ for. The only alternative is to skulk abashed
down the dark back-alleys and try to avoid being seen in the clear light
of day. |

If there is one thing we are going to at;émpt in our Religious
School, it will be to give our children a semse of Jewish dignity, a
feeling of Jewish pride, and an atmosphere of Jewish self-respect. It
is important for children to love thg organizations of which they are
members. A boy's proud of ﬁeing a Boy 8cout, a girl is happy to be a
member of the Junicr Red Cross. Children.can be proud and happy to
be Jewish children, and if their parents will not attempt, either
consciously or uncousciously to destroy the mood which we will try to
create then it will be possible for us to instill in our whildren the
guletness and strength of internal self-respect.

If we Jews had as much pride in ourselves as some other people
have had in us, we would be unable to have any feelings of secret

shame or any desires to escape from our heritage. One of the greatest
men of the modern world, the Russian novelist, Leo Tolstoi, embarrasses



some of our lukewarm co-religionists by the fire and the heat of his
passionate remarks about the greatness afid the nobility of the Jewish
people. After we finish hearing what Tolstol has to say, every one of
us will feel inspired to rise in pride and try to live up to his
description of what is a Jew.

"What is a Jew? This question is not at all so odd as it seems..
Let us see what kind of peculiar creature the Jew is, which all the
rulers and all the nations have together and separately abused and
molested, oppressed and persecuted, trampled and-bnighéred, burned and
hanged — and in spite of all this is yet alive? _‘Qatsis a Jew, who
has never allowed himself to be led astray by all the earthly possessions
which is oppressors and persééutors constantly ﬁff%rﬁﬁ3him in order that
he shéuld change his faith and forsake his own Jewish Religion?®

The Jew is the saered being who 4s the religious source, spring
and fountain otit of which all the rest of the peoples have drawn their
beliefs and their religions.

The Jew is,the pioneer of liberty. Fven in those olden days,
Moses prohibited the practice of keeping a person in bondage for more
than six years, and insisted that a maﬁ-be given a rest after six dayvs
of work.

The Jew is the pioneer of civilization. Ignorance was condemned in
olden Palestine more even than it is today in civilized Furope.

The Jew is the emblem of civil and religious tolleration. "Love
the stranger and the sojourner," Moses commands, "because you have

been strangers in the land of Egypt."
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The Jew 1s the emblem of eternity. He whom neither slaughter nor
'torture of thous§nds of years could destroy, he whom neither fire nor
sﬁord nor inguisition was able to wipe off the face of the earth, he who
was the first to produce the oracles of God, he who has been'for so long
the guardian of prophecy, and who transmitted it to the rest of the world
-- such a nation cannot be destroyed. The Jew is ever-lasting as is eter-
ity ftself.n sppig § o QT | Ty ke TR AT o)

Yest Isaiah speaks to the down-trodden Jewish people and says MArise
and shine; for thy light is coming...all nations shall jeome to thy light _
...Lift up thine eyes round about and see; that nation which shall not
serve thee shall perish.® In order for us to be a light to the nations,
we must firs feel the lipght within ourselves. 1In order for us to be the
light of God, we must feel the pride of Judaism within us.

"Yes my people arise thous hast been forsaken and hated, now I will
thee an m"eternal excellencyf. | The 1ittle ome Will become a thousand,
and the sm2ll one z strong mation: I the Lord will hasten this in its
time. "

‘The Lord will hasten, but the hour of salvation can come only when
all Jews arise in strength of body and stature of soul to acknowledge
the greatnes and the godliness which has characterized our people. When

we all feel it deep down in our hearts and when we have remade ourselves

from lukewarm Jews into Isaiah-like maonla thep will we trnlw he an

)_Wk,maﬁ..ﬂ,qsrmm

"eternal excellency™ and a light to
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Yest Isaiah aﬁeaks to. the‘dann—tr@ﬂaén.ibniﬁﬁhpeople and says “Arise

and shine; for thy 1ight is cff}f . gaii naﬁgggg sﬁgil come to thy light
+++Lift up thine eyes rﬂunﬁ abeutﬂand.see, Ehaﬁ natfbn which shdll not

serve thee shall perish.®" In ﬁgdeﬁ~fo§:&$ﬂtdjhe.a light to the nations,
we must firs feel the light ﬁi$hiﬁﬂgﬁ§5gﬁﬁésk-'1n order for us to be the

1light of God, we must feel the prméof.m&aism within us.

"Yes my people arise thous‘ﬁéﬁfgﬁééﬁ forﬁ%ken_and hated, now I will -
thee an "eternal excelléncyﬂ The'little one will become a thousand,
and the small one a strong nation- Iithe-Lord will hasten this in its
time."

‘The Lord will hasten, but the hour of salvation can come only when
all Jews arise in strength of body and stature of soul to acknowledge
the greatnes and the godlliness which has characterized our people. When
we all feel it deep down in our hearts and when we have remade ourselves
fromllukewarm Jews into Isaiahrlike-pecple,‘then will we truly be an

meternal excellency” and a light to the nations.
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In the passage which we have just read
is one of the most fundamental Iuwkie truths
which the Jewish religion has to offer. People
are always asking me - exactly what is so
wonderful about our religion? We boast about
it, and the Christiamns compliment us for the
marvelous tezchings which it contains, but
we are not sure of precisely what these teach-
ings are. Tell us some of the specific things
which makes our religion go outstanding,

Here tonight we have come across one of
our most remarkable precepts, one of the things
which has kept us going all these thousancs of
years. And here tonight we can learn one
specific Jewish idea to carry awsy with us,

"I have sct before thee life and deeath,
the bleseing and the curse: therefore, choose
life, that thou mayest live." (Dt. 30:19).
Choose life, the Bible commands us, and herein
is the basic philosophy of the whole Jewish
religion - & philosophy of life-idealism, to

support us through all our troubles.
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This teaching is & very simple one -
choose life, that we may live. Life is the
most important thing there is - life on this
earth - and &snything which contributes to the
living of a full ard happy life is to be prac-
"ticed. This is the standard which is set up,
end all of man's activities are measured against
this standard.

Let us take the ideals of the human race,
for instance. Because & thing is called an ‘
ideal does not necessarily make it fine and noble,
according to Jewish standards. The worth of any
given ideal is to be #ésted by its usefulness

for life. Thus, the ideal of honoring one's
parents is & life-ideal, because it adds to the
enjoyment and plezsure of the lives of both
children and parents. But the ideal of super-
nationalism, the ideal of serving the state,

right or wrong, the ideal which inspires the
young Nazi soldiers to give their livee for their
country, is not good, biecause it is & death-idezl.
It 2. ds nothing to the usefullness of life,_and

such an ideal is condenned by Jewish belief,
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Ihia reverence fo: life, and this sense
of lif.e'-id_ealism, has caused the Jewish spirit
to elevate the life of men to& very high level,
4nd to say that there aTe few things more impor-
tant than the sanctity of human 1ife. The Bible
says thal'l;/x&f.n was concetivéd in the image of God,
anﬂg,..ﬂi; Rebbis comment ‘that he must live his life
"i/ike & God.

How strongly developed this semse of the
sanctity of life is in the Jewish people is ad-
mirably illustrated by & little remark which
was once made to Einstein by Walter Rathenau,
the great German-Jewisll statesman who wes
assassinated: "'When a Jew ssys that he goes
hunting to amuse himself, he lies.' The Jewish
sense of the sanctity of life could never be
more simply)f expressed."

This belief in the dignity of the human
life, end the e:treme unwillingness to take
part in any violence which destroys life, has
led many to say that the Jew will do anything

just to stay alive - that he will cringe and



i
erawl, that he will try to stay alive at any
price, that he will vesy insult and submit to ‘
tyranny, just to preserve his miserable e.istence.
Nothing could be more unfounded., Yes, Jews
believe in the sanctity of life, but just because

we

of this deep Belief, $hoy cannot see life abused.
Ve we

Ehey stand and fight, when {key see other man

Ve '
being maltreated and put into slavery. ¥hey die,

rather tha.n live under ‘the heel of the oppre:ssor.
We are a pa.cifiatic people, but we preach war,
which means death, when w:egife being abused as
the Nazis have done. We cannot stand to see the
individual being treated like a2 lump of coal -
shipped from place to place to be consumed in the

fires of battle, and so we stand up and willingly
give our lives that othersmay live properly.

o _mrk by
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Life is to F ﬁ; d?— not sordidly, not
@alfinhly. but with an e'ya to service for others.

ne The enjoyment of life is possible only by obser-
vance of God's law of morality. That is why
the Rabbis called this law, this Torah, an Etz
Hayim, & tree of life., And when we take out the
Torah during Sabbath services and hold it high
and shout that this is the tree of life for them

——

that seize hold of it, we are expressing the
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true Jewish idea of what a good life conaiata of.
We belzeve in the moral imporzance-of

happineas._ True happineas comaa as” a result

of aineare morallty,/and the two togetﬁer

repreaent/;he formula for a good 11fe. We are

tq;d/fﬁ;; no Jew is to perform any of the

Mitzvos, any of the commendments of his religion,

except Mi'toch Simeha, except with enjoyment.

We are forcec to do nothing - every &ed good

deed we perform, every Mitzvoh we do, should

result in happinese for us, in a genuine se&nie

feeling of Simecha, of joy. Andwfffgtat,io-auy

then we are obeying thie preecept "choose life",

Noel Cowmrd, who is not a Jew, but is a wise

man, said & deeply Jewish word in his last

picture " ®*: he said,

talking zbout his beloved boat, "A ship must

be 2 happy one, to be efficient." And life,

the-good-life, must be happy in order to be
--Omaﬁ'ﬂ-a""-.f”

swsoenstut, SPHI I LS Bl e
Hunds,

Choosing lifqgmaana chocging health -
and it is the mark of our life-religion to be

very concerned over the practical details of
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halth and hygiene. Judaism was never so spiritual
that it had no room to include the material, A
healthy body is the very base and soil of a healthy
soul and spirit. The body is not considered gross
and lustful, and left outside the sphere of our
religion, as it is in some others. The genius of
Judaism lies in the fact that physical problems of
food and sex have been brought within the sphere
of religio. s concern, and ere of the very fabric
of our entire system,

Choosing 1if€ means being concerned with
money, and Jewish literature tells us over and over
that money itself is mnot evil, but kee may become
the root of evil if mishandled by people who have
made money their goal in life. At the highest
point in the Jewish service, the great mystical
moment when the Torah is removed from the Ark, the
prayer is recited that observance of this Torah will
result in Osher V'kovod - wealth and honor. And the
Rabbig did not think this was sordid or did not
conceive of it as & bribe to offer men riches in

return for observance of the Law. Rather they were
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expressing the very sensible and fundamental fact
that money can be used to make life better and
fuller and more meaningful, if it is used properly
and with a sense of balance.

We could go down a very long list, besides
health and money, and talk abcut joy, love, the
family, success, and many other things - to show
what this phrase "choose life" really means. But
it is not necessary to do this. Spinoza has told
us whet it really meens. He said: "The proper

study of & wise man is not how to die, but how

N .."_ F
- g
> el

"We build a life f 'tions as yet unborn,

We defend and we bu . way of life, not for

America alone, but for 211 mankind."
lefr us duild HF‘-—J aadh chovse JtFL ~ad
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FR 10 1943 - Friday Night

Preach on "Shabbat Sheuvah - 0 Israel
Hosea 14:2-10 return unto
Repentance, ete. the Lord."
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Ldlnolc, JEw1sn dnd Protestant Declaration on World Peace



Catholic, Jewish and Protestant Declaration on World Peace

1.

2

7.

THE MoraAL Law Must Govern WorLp OrbEr
The organization of a just peace depends upon practical recognition of the fact that not only individuals but nations,
states and international society are subject to the sovereignty of God and to the moral law which comes from God.
THE RicHTS OoF THE INDIVIDUAL MUsT BE Assurep :
The dignity of the human person as the image of God must be set forth in all its essential implications in an inter-
national declaration of rights and be vindicated by the positive action of national governments and international
ization. States as well as individuals must repudiate racial, religious or other discrimination in violation of
those rights.
Tue RicaTs OF OpPRESSED, WEAK OR CoLoniAL PEorLEs MusT BE PROTECTED
The rights of all peoples, large and small, subject to the good of the organized world community, must be safeguarded
within the framework of collective security. The progress of undeveloped, colonial or oppressed peoples toward
political responsibility must be the object of international concern.
THE RicHTs OF MINORITIES MUST BE SECURED
National governments and international organization must respect and tee the rights of ethnic, religious
and cultural minorities to economic livelihood, to equal opportunity for educational and cultural development, and
to political equality.
INTERNATIONAL INSTITUTIONS TO MAINTAIN PEACE wiTH JUSTICE MusT BE ORGANIZED

An enduring peace regilfi:es the organization of international institutions which will develop a body of international
law; tee the faithful fulfilment of international obligations, and revise them when necessary; assure collective
security by drastic limitation and continuing control of armaments, compulsory arbitration and adjudication of con-
troversies, and the use when necessary of adequate sanctions to enforce the law.

INTERNATIONAL Economic CooPeErATION Must BE DEVELOPED
International economic collaboration to assist all states to provide an adequate standard of living for their citizens
must replace the present economic monopoly and exploitation of natural resources by privileged groups and states.
A Just SociAL OrDER WITHIN EAcH STATE MusT BE ACHIEVED

Since the harmony and well-being of the world community are intimately bound up with the internal equilibrium
and social order of the individual states, steps must be taken to provide for the security of the family, the collabora-

tion of all groups and classes in the interest of the common go

a standard of living adequate for self-development

and family life, decent conditions of work, and participation by labor in decisions affecting its welfare.

N a world troubled to despair by re-
ing war the Protestant churches
have been seeking to show how moral
and religious convictions should guide
the relations of nations. Their conclu-
sions are in many im]Eortant _
similar to those of men of other faiths. In
this we rejoice, for world order cannot
be achieved without the cooperation of
all men of good will. We appeal to our
constituency to give heed to the foregoing
rom enunciated by Protestants,
Ea ics and Jews, which must find ex-
pression in national policies. Beyond
these proposals we hold that the ultimate
foundgtions of peace Ill'zguin: spiritual re-
g:;:fonasemphas' in the Christian

R7. REv. HENRY ST. GEORGE Tucker, New York
City, President, Federal Council of the Churches
of Christ in America and Presiding Bishop,
Protestant Episcopal Church

Bisuor WiLLiam Y, BELL, Cordele, Ga., President,
Board of Evangelism, Colored Methodist Epis-
copal Church

Rev. FERDINAND ). BrAancHARD, Cleveland, Ohio,
Modeator, General Council of the Congrega-
tional Christian Churches

Rev. P. O. BerseLL, Minneapolis, Minn., Presi-
dent, Lutheran Augustana Synod and National
Lutheran Council

Bisior A. R. CLIPPINGER, Dayton, Ohio, President,
Board of Administration of the Church of the
United Brethren in Christ

Rev. HEnrY SLoaNE CoFFIN, New York City, Mod-
erator, General Assembly of the Presbyterian
Church in the US.A.

Rev. Roeert Cumwmins, Bosion, Mass. General
Superintendent, Universalist Church

Rev. Freperick May Evior, Boston, Mass., Presi-
dent, American Unitarian Association

Rr1..REV. 8. H. Garp, Bethlehem, Pa., President,
Provineial Elders’ Conference of the Moravian
Church

REv. L. W. GoeseL, Chicago, President, General
Synod of the Evangelical and Reformed Church

Rev, C. E. Lemmon, Columbia, Mo., President,
International Convention of the Disciples of
Christ

Bistior G. BroMiLEY OxnAM, Boston, Mass., Sec-
-rceh'ry, Council of Bishops of the Methodist

CommissioNEr EpwARD J. PAREER, New York City,
National Commander of the Salvation Army
Rev. W. W, Petess, McPherson, Kan., Moderator,
General Conference of the Church of the
Brethren

Rev. Jacos Prins, Grand Rapids, Mich., Presi-
dent, General Synod of the Reformed Church
in America

Rev. Donatp W. RicHARDSON, Richmond, Va.,
Moderator, General Assembly of the Presby-
terian Church in the US.

Rev. Josera C. Roseins, Wollaston, Mass., Presi-
dent, Northern Baptist Convention

Rev, Arsert N. Rocess, Yonkers, N. Y., President,
General Conference of the Seventh Day Baptist
Churches

(ove)

to the attention of its own constit-
uency and to all men of faith the fore-
going principles asa guide to thought and
action in dealing with the grave world
problems of our time. These seven prin-
ciples, while they do not exhaust the
teachings of the Jewish tradition on issues
of social relationships, have their sanction

in Judaism both Biblical and rabbinic.
Judaism’s highest goal has ever been “to
amend the world t h the kingdom
of God.” The Synagogue therefore calls

upon its adherents, both as citizens and

of thesttineibles! T hey ifitreby act

of these €s. : ereby act

in faimﬁngmfm e monl

values of the Jewish religion, and at the

same time serve the best interests of

country and of mankind.

-

DR. IseAEL GOLDSTEIN, New York City, President,
Synagogue Council of America

Dr. Louts FINKELSTEIN, New York City, President,
Jewish Theological Seminary of America

Dr. JuLian MorGENSTERN, Cincinnali, Ohio, Pres-
ident, Hebrew Union College

Rassr SauL Snuser, Chicago, Ill., President, He-
brew Theological College

De. SterneN S. Wise, New York City, President,
Jewish Institute of Religion

Raear WiLLiam Drazin, Savannah, Ga., President,
Rabbinical Council of America

Rasst SoLomox B. FREEHOF, Pittsburgh, Fa., Pres-
ident, Central Conference of American Rabbis

Rasst Louss M. Levitsky, Newark, N. J., Presi-
dent, Rabbinical Assembly of America

Rassr FErpiNanp M. Isserman, St. Louis, Mo.,
Chairman, Commission on Justice and Peace of
Central Conference of American Rabbis

Rasni Josepn ZertLin, New York City, Chairman,
Social Justice Commission of Rabbinical As-
sembly of America

Louss |. Moss, Brooklyn, N. Y., President, United

Synagogue of America
Dg. Samuer Nmenstein, New York City, Presi-

dent, Union of Orihodox Jewish Congregations
ApoLrH ROSENBERG, Cincinnati, Ohio, President,
Union of American Hebrew Congregations
Mpgs. Ismore FReepMAN, New York City, President,
Women'’s Branch of Orthodox Jewish Congre-
gations of America
Mgs. Huco HARTMANN, Cincinnati, Ohio, Presi-
dent, National Federation of Temple Sister-

Mgs. SAMUEL SeieceL, New York City, President,
Women's League of United Synagogue of
America

Rassi PHiup S, BernsteiN, New York City

Rassi BARNETT R. Briciner, Cleveland, Ohio

Ranst HENRY COHEN, Galveston, Texas

Ransi NormAN GersTENFELD, Washington, D. C.

Ransi B. Benepvicr Grazer, Detroit, Michigan

Rase1 SaMUEL H. GoLbenson, New York City

Ransi SoLomon GoLomaN, Chicago, TII.

Raeel Hessert S. GoLnsTEIN, New York City

(ovem)

E present for the consideration of
Y¥ all men of good will the f ing
postulates of a just peace as embodyi
the principles of the moral law and their
prime applications to world problems of
our day. To our mind they express the
minimum requirements of a peace which
Christians can endorse as fair to all men.
They are the foundation on which Cath-
olics in a free world can work from
motives of Christian justice and charity
for the building of a better sodal order.

Most Rev. EpwArn Mooney, Archbishop of
Detroit, Chairman, Administrative Board, Na-
tional Catholic Welfare Conference

Mosr Rev. Samuer AvrpHONSUS STRITCH, Arch-
bishop of Chicago, Vice-Chairman, Administra-
tive Board, N.C.W.C., Chairman, Bishops’ Com-
mittee on the Pope’s Peace Points

Most Rev. KArL J. ALTER, Bishop of Toledo,
Chairman, Social Action Department, N.C.W.C.,
Honorary President, Catholic Association for
International Peace

Most REv. EDwiN VINCENT BYRNE, Archbishop of
Santa Fe

Most Rev. Jonn J. CANTwELL, Archbishop of Los
Angeles

Most Rev. MicHaer J. Curiey, drchbishop of
Baltimore and Weshington

Most Rev. Epwarp D. Howarp, Archbishop of
Portland, Oregon

Most Rev. Rosert E. Lucey, drchbishop of San
Antonio

Most Rev. Joun T. McNicsorss, O.P., Arch-
bishop of Cincinnati

Most Rev. Joun J. My, drchbishop of San
Francisco

Most Rev. Josera F. Rumwmer, Archbishop of
New Orleans

Most REV. CONSTANTINE BosACHEVSKY, Bishop of
Ukrainian Greek Catholic Diocese, Philadel; phld

Most Rev. Joun A. Durry, Bishop of Buffalo,
New York

Most REV. Joun M. GANNON, Bishop of Erie, Pa.

Most Rev. Ricuaro O. Gerow, Bishop of Naichez,
Miss.

Most Rev. CHawiEs HuserT LE BrLonp, Bishop of
St. Joseph, Mo.

M?vsrgsv Avroisius J. MuencH, Bishop of Fargo,

Most Rev. Jonn F. Noww, Bishop of Fort Wayne,
Indiana

Most Rev. Epwin V. O'HAra, Bishop of Kansas
City, Mo.

Most Rev. Joun B. Peterson, Bishop of Man-
chester, N. H.

Most Rev. James H. Ryan, Bishop of Omaha
el ’

Most Rev. Basi. TAxacH, Bishop (Greek Rite),
Diocese of Fittsburgh
Most Rev. EMMET M. WaLsH, Bishop of Charles-

tom, 8. C.
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Buswor JouN S. StTaMM, Harrisburg, Pa., President,
of Bishops of the Evangelical Church
Arren U. Tomuinson, Whittier, Calif., Presiding
Clerk of the Five Years Meeting of the Society
of Friends
Bisnor P. A. WALLACE, B N. Y., Senior
g&hop, African Methodist Zion

Bissop Jasmes C. Baxen, Los Angeles, Calif., Chair-
man, International Missionary Council

Frank 8. Baviey, Seattle, Wash., President, Na-
tional Council of Young Men’s Christian Asso-
ciations

Rev. G. Porr Beers, New York City, Chairman,
Christian Commission for Camp and Defense
Communities

Mas. J. D. Braco, St. Louis, Mo., President, Wom-
en’s Division of Christian Service of the Metho-
dist Board of Missions

Dr. ArLo A. BrowN, Madison, N. J., Chairman,
International Council of Religious Education

Rev. Rex 8. CLEMENTS, Mauwr, Pa., President,
Board of Christian z:ndm, Presbyterian
Church in the USA.

Rev. CHArLES E, Dignr, Memphis, Tenn., Chair-
man, National Commission on Church Related
Colleges

Dr. Joun Foster Durires, New York City, Chair-
man, Federal Council’s Commission to Study
the Bases of a Just and Durable Peace

Rev. Rosert M. Horpkins, Imdianapolis, Ind.,
President, United Christian Missionary Society

Mus, HeEnry A. INGRAHAM, Brooklyn, N. ¥, Presi-
dent, National Board of the Young Women's
Christian Associations

Dw. Rurus M. Jones, Haverford, Pa., Chairman,
American Friends Service Committee

Joux T. Manson, New Haven, Conn., President,
American Bible Society

Bussor Franas ]. McConnerr, New York City,
Chairman, Christian Conference on War and
Peace

REv. WiLLianm P. Mexsuryr, New York City, Presi-
dent, The Church Peace Union

Busaor Artiur J. Moore, Atlanta, Ga., President,
Board of Missions of the Methodist Church

Da. Joun R. Mort, New York City, H
Ch{u’rm, International Missionary . Gainel "

Rr1. Rev. G, Asuton Owpaasm, 4 , N. Y., Pres-
ident, American Council, W Alliance for
International Friendship through the Churches

Mns, NormaN VINcENT PraLe, New York City,
President, Home Missions Council of North
America

Rev. Danmer A. PoLing, Pha‘hdd‘ph.ia, President,
International Society of Christian Endeavor

Rasst Jurios Goroon, University City, Mo.
RAnB1 SimoN Greexserc, Ph iphia, Pa.
Rasst Jamss G. HeLLer, Cincinnati, Ohio
Rasst Leo Junc, New York City

Pror. Moroecat M. KarLaN, New York City
Rasui C. E. HuLer KAuvar, Denver, Colo.
Raset Jacon Konn, Los Angeles, Calif.
Ranni Isaac Lanoman, Brooklyn, N, Y.
Rasst B. L. LeviNtiAL, Philadelphia, Pa.
Raesi Ismar. H. Levintiax, Brooklyn, N. Y.
Rassi FeLix A. Levy, Chicago, Il

Raner Morris GoLDsTEIN, San Francisco, Calif.
Rassi Josnua Lots Liesmaxs, Boston, Mass,
Ransr Josern H. LooxstEIN, New York City
Ransi Encar MacNin, Los Angeles, Calif.
Rasst Louts L. MANN, Chicago, I1.
RAEEI ABRAHAM A.

Raser Hezman H. Runenovirz, Boston, Mass.

Ranar Jonan B, Wise, New York City

Rev. Cuaaztes P. ProuvFrr, Cmﬂm
Council of Church Boards of

Dr. Letanp Rex Rominson, Bronxwville, N. Y.,
;nn'dcﬂ, American Committee for Christian

Rev. Russert. H. Starrorp, Boston, Mass., Presi-
dent, Amevican Board of Commissioners for
F Missions

Cuarces P, Tar, 11, Cincinnati, Ohio, Chairman,
Friends of the World Council of Churches.

Rev. Henry P. Van Dusen, New York City, Presi-
mo&:‘ merican Association of Theological

Rev. A. Livincston WarNsuis, Bronxuville, N. Y.,
Chairman, Foreign Missions Conference of
North America

Rev. Lutaex A, WeicLs, New Haven, Conn.,
Chairman, World's Sunday School Association

Miss Amy Ocnex WrLcner, Hartford, Conn., Pres-
ident, United Council of Church Women

Rev. Hemnert L. Witrerr, Wilmette, Ill., Presi-
dent, Association for the Promotion of Chris-
tian Unity
Representatives of Eastern Orthodox Churches

Most Rev. TurornLus Pasaxovsky, San Fran-
cisco, Calif., M. itan of the Russian Ortho-
dox Greek Catholic Church of America

Most Rev. ANToNY Basmir, Broo, , N. Y., Met-
rofoli!m of the Syrian Antiochian Orthodox
Church

RiGHT REV. Bonpan, New York City, Bishqp of
the Ukrainian Orthodox Church of America

Council of America.

Most Rev. Francs J. Haas, Bishop-elect of Grand
Rapids, Mi:higmi'

Rev. Epwarp A. Conway, 5.].. Denver, Colo.,
Regis College

Rev. Joun F. Crowin, SS., Baltimore, Md., St,
Mary's Seminary

Rev. Huga A, Doxowue, San Francisco, Calif.

Rev. Vincent C. Doxovan, O.P., New York City

Rev. Cyprian Emanver, O.F M., St. Louis, Mo,
Franciscan Monastery

Rr. Rev, Mscr. REynowp Hiriensraxp, Munde-
lein, Ill., Rector, Mundelein Seminary

Rr. Rev. Mscr. Georce Jonunson, Washington,
g.cq'; cnirmor, Deyc'!mem of Education,

Rev. Jonn La Fazce, 5.]., New York City, Execu-

tive Editor, America
Rev. Danter A. Lowro, S.]., St. Louis, Mo., Editor,
The Queen's Work

RT. Rev. Msci. Patrick J. McCormick, Washing-

ton, D. C., Rector, Catholic University
Rev. J. Huee O'Donnerr, CS.C., Notre Dame,
Ind., President, Notre Dame University

RT. REV. Mscr. Joun A. Ryan, Washington, D.C.,
Director, Action Department, N.C.W.C.

Rr. Rev. Mscr. Furton J. Sueen, Washington,
D. C., Catholic University

Rt. Rev. Msce. MaTTaew Smiti, Denver, Colo.,
Editor, Denver Catholic Register

REv. Epwarp V. Stanrokp, OS.A., Fillanova, Pa.,
President, Villanova College

Rev. Paur F. Tanser, Washi , D. C., Di-
rector, Youth Department, N.C.W.C.

Mgrs. Rosert A. AncEro, York, Pa., President,
National Council of Catholic Women

Frepemick P. KenkeL, St. Louis, Mo., Director,
Central Bureau, Catholic Central Ferein

Francis P. Matruews, Omaha, Nebr, Supreme
Knight, Knights of Columbus
Francas E. McManon, Notre Dame, Ind., Presi-
gem, Catholic Association for International
‘eace

Cuarces P. O'DonneLL, Washington, D. C., Chair-
man, Post-War World Committee, Catholic
Association for International Peace

WiLeexr . O'Nene, Cleveland, Ohio, President,
National Council of Catholic Men

HaroLp A. STEvENS, New York City, President,
Catholic Inter-racial Council

Released October 7, 1943, by the Federal Council of the Churches of Christ in America; Social Action Depariment, National Catholic Welfare Conference;
Synagogue
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WHAT SHOULD OUR ATTITUDE BE TOWARDS OUR
mmmr

RABBI HERBERT A. mm m:l speak Friday evening, at 8:00
o'clock on "WHAT SHOULD OUR ATTITUDE BE TOWARDS OUR FALLEN
ENEMIES?* His sermon will be based on the Biblical passage
of the week "Song of Ioui' thmh 13:17 - 17:16).

Sabbath morning services rillxbo held at 11:15 o'clock., We
urge the parents of the high school classes to jola their
children in this weekly hour of worship. Henry Lichenstein
and Ralph Silversmith of the Confirmation Clases will read
portions of the Sabbath morning services.
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race. If not, he has at least thrown back the Germans and
may soon be able to establish the old Russian borders—
yes, even the 1914 borders—with or without a formal
armistice. He had consistently maintained that Russia
wars only against the German “fascist” invaders. Should
the German army offer to quit Russia and to get rid of the
nazi regime in Berlin—as there is some reason to believe
the high command would have liked to do long ago—
turning over eastern Poland, the Baltics, eastern Finland
and Bessarabia as buffer defenses, Stalin would then be
in the comfortable position of a head of state able to ask,
“What more do I desire for my country out of this war?”
And if the goal of the United Nations is an “international
organization,” as Mr. Welles intimates, what place in that
organization would justify—in Stalin’s eyes—continued
fighting after Russia’s national security had been achieved?

Questions as to whether Stalin would demand commu-
nist governments in the Balkans, in Czechoslovakia, in
Germany or in other parts of Europe after the war need-
lessly confuse the picture. Why should he? Why should
not his promise to “respect the rights and independence
of all peoples” be taken at face value? But if the shadow
.of Russian power spreads across the Continent, while other
governments show their weaknesses (and which of the
governments-in-exile, unless it be Holland and Norway,
give indication of inherent strength?) and the demand for
a mew social order ferments among Europe’s people—
what will the sphinx in the Kremlin then have to do but
to sit back and watch the revolutions roll by?

In the Far East, Stalin’s bargaining position is fully as
good as it is in respect to any European settlement. In
certain respects, it is even better. But that aspect of the
postwar problem need not be developed in this connection.

Admittedly, any effort to evaluate the relation of Stalin
to conferences of the United Nations on the postwar order
is still a matter of speculation and inference. One of the
great values, therefore, of such a gathering as Sumner
Welles has announced lies in the means it will furnish of
testing all such speculations. Will Stalin confer at all? If
he does not, then it will be nearly impossible not to con-
clude that, having fought the war and beaten Hitler al-
most alone, he has decided that he will soon be in a posi-
tion to end the war and set the terms of peace alone. If
he does confer, it will then be possible to discover authori-
tatively how close is the agreement on peace terms and
postwar provisions between Russia, Great Britain and the
United States—unless such divergencies emerge in con-
ference that the negotiators decide they must be kept from
public knowledge.

The Conversationalist

Eprror Tae CrrisTiaN CENTURY :
IR: “I wish you had been with us last night,” my
friend said. “Scintillans was brilliant, and all the
others, quickened by his lead, were far above form.”

“It must have been delightful,” I answered. “The Mer-
maid Tavern—without its wine, perhaps—or the Coffec
House with Samuel Johnson and Garrick and the rest!
But what did Scintillans say for example?”

THE CHRISTIAN CENTURY
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“Well, now,” he said, “I find it hard to answer that
question. None of us tock notes—"

“No Boswell there?” I inquired.

“No Boswell,” he replied. “The lightning flashed
sometimes; sometimes there was calm sunlight, It was
rather a breathless experience; I watched two of them as
I watch players at the tennis tournament, making im-
possible returns.”

“It was apparently,” I added with sympathy, “some-
thing like a thunder storm on a summer day, or a tourna-
ment. But sometimes I am sorry for Scintillans. He is
content to talk and never writes, and his name will be
written on water. But what was it that set your tongues
going, and made the hours pass unnoticed ?”

“Here again,” he said, “I find it hard to say. We raced
through the ages, and went almost with the speed of light
across the earth and through the heavens. Politics, eco-
nom:m,htcramrc,munc~—cva'ythmg

“And of course religion,” he added. “In fact, we could
not get away from that. And Scintillans was never more
wonderful than when we plunged into the deeps.”

“chmhelcm, I answered, “I confess to a sense of

tment and to some sympathy for Great Talkem
The only thing that can keep them alive is a Bosw:

Then I began to ponder upon what the gifts are which
make the brilliant conversationalist. Some are plain as a
pikestaff. He must not be a scoffer with no faith of his
own. The great talkers never sit in the seat of the scorn-
ful. They are never given to showing off. They may take
too big a share of the time, but that will not be for long,
because they are good listeners to a man. They make
others talk more finely than they thought they were able
to do.

Some men, like the third Napoleon, have the sinister
gift of reducing the powers of those to whom they speak.
The great talkers may score points, they may use the blud-
geon as well as the rapier, but they are unhappy if their
victims settle down under their blows. They are hap-
piest if you hit back and hit hard.

One more thing must be added. It can be best illus-
trated by this story which I can only speak from memory
since the book is not at hand. In The Voyage, Charles
Morgan describes a company of witty French people who
had been talking in an affected and unreal way about the
things upon which they were ashamed to speak sincerely,
partly because of their fear of each other. They were be-
traying themselves. Into their midst there came the hero
of the book, a vinegrower, who was visiting Paris, a man
of singleness of mind. By his presence and his words he
seemed as it were to be drawing the blinds to let in the
sunlight. One of the company said, “And the cock crew.”

It is a wide range that lies open to the conversation-
alist. No one has any right to put up a notice, “No road
here by order Mrs. Grundy!” But we well know the dif-
ference when a note of pretension and self-consciousness,
and above all of insincerity, comes into a conversation,
and the members of it make a stampede from the very
things which they know to be matters of life and death.

And the cock crows.

S Ever yours mindful,
Qumvtus Quiz.



Can We Love the Germans?

By James McBride Dabbs

the New York Times Magazine of January 17 Rex
INStout, chairman of the Writers' War Board, presents
a moralistic argument in support of the thesis, “We
shall hate, or we shall fail.” Unfortunately, Mr. Stout
bcgma by quoting the Christian injunction, “Love your en-
emies,” and bymahngothcrrcfcmnccstotthhnsnan
religion, for he thereby gives the impression that his argu-
ment is religious. In fact, howgver, it is not. Mr. Stout
pays only passing respect to the “Christian imperatives and
ideals,” finding them, at least at present, “highly imprac-
tical,” and proceeds with his moralistic argument. Reli-
gious-minded persons will not take this argument too
seriously.

Mr. Stout’s attitude shows both the strength and the
weakness of the moralist. It is strong in that it is assured,
forthright, definite. Mr. Stout has no doubt of the right-
ness, apparently absolute, of his position and the wrong-
ness of that of the Germans, (Since Mr. Stout omits the
Japanese, I shall omit them also.) We are agreed, he says,
on the vigorous prosecution of the war, which means the
killing of a lot of Germans; it is unthinkable that we
should kill them in cold blood; therefore we should hate
them. Furthermore, if we don't hate them, we shall let
up on our destructiveness too soon, and so leave the future
still endangered by them.

Men Are Guilty Together

This is clear enough. From the religious point of view
it is too clear. From the religious point of view pseudo-
clarity is a weakness of purely moral codes. They present
superficial relationships; they are blind to hidden resem-
blances and ties; they are highly exclusive and therefore
relatively false. Mr. Stout’s attitude is, in the first place,
proud, that is to say, narrow. There is neyer the least sug-
gestion that Germany’s enemies are, or have been, the least
in the wrong. I am not suggesting how much in the wrong
they may have been. I am merely pointing out that from
the religious point of view men are in the wrong together,
and that Mr. Stout occupies the place of the moralistic
pharisee who thanked God that he was not as other men.

This same pride is, of course, also shallowness; it is rela-
tive blindness as to the underlying forces of the world. Mr.
Stout says opponents of his view will attempt the poor
trick of calling him names, saying that he is trying to fill
people with “blind and vindictive passion.” I can’t pause
here to argue that all hate is relatively blind. But I can
point out that Mr. Stout, though he sees clearly enough
the atrocities of the Germans, does not see any connection
between the Germans and the rest of the world in the past.
He does not see how and why the Germans got that way;
therefore, of course, he has no idea as to how they might
become different.

Which brings us to the third weakness of the moralistic
view. Mr. Stout offers us only a negative goal. “Thou
shalt not,” we say to Germany, and we proceed to crush
her. But when we have crushed her military power—as
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even I am convinced we must—what are we going to do
with her? Hatred has no answer; hatred does not know.

Hatred Has No Answer

Finally, Mr. Stout’s argument, like all moralistic argu-
ments, is oversimple. This is one of the chief reasons why
it will appeal to those to whom it will appeal. We have
made a world complex beyond imagining. We haven’t the
heart to “face realistically”—I use Mr. Stout’s phrase—
what we have done. It is so much simpler to think of the
good and the bad, ourselves and the enemy. In particular,
since we have made up our minds to kill the enemy, it is
so much simpler to go ahead and hate him. Mr. Stout
sees nothing admirable in aiding in the killing and then
shrinking from calling it hate. Now, as we shall sec in a
moment, there’s plenty of hate in the actual killing, but
the feeling that there should be hate in the heart of the
civilian who is “aiding and abetting” the killing is not, in
my opinion, due so much to admirable honesty as it is to
the inability to see beneath the surface of our lives into the
tragic reality of hate and love from which those lives are
woven. But more of this later.

I have suggested so far the moralistic weaknesses of Mr.
Stout’s thesis that we should hate. But we need to exam-
ine this thesis a little further in itself. In the first place, it
is not entirely clear whom Mr. Stout is addressing. I sup-
pose all the citizens of our country, whether in military
service or not. But these two classes need to be considered
separately. First, as to the fighters. In my opinion, it takes
all the energy they have to learn the intricacies of modern
warfare. Therefore, to try to inculcate hatred in them is
gcnaaﬂymmstetﬁnqmdpomiblywlowaﬁnalﬁ-

ciency. In Bombs Away: The Story of a Bomber Tum,
John Steinbeck says: “This . . . is a2 war of finding the
tugctmthemhmnofthebom}mghtandmnngthe
release, and it isn’t a war of speeches and frothy hatred.
It is a technical job, a surgeon’s job. There is only time
for hatred among civilians.”

No Need to Inculcate Haired

Perhaps Mr. Stout has time on his hands. Anyway,
there i3 no need to inculcate hatred among fighters.
Enough of it will come; perhaps too much. No one ex-
pects soldiers to proceed with the bloody task—in Mr.
Stout’s words—in an emotional vacuum, or in a state of
benign (though murderous) detachment. They will be
hot enough in all conscience, killing and getting killed.

As for the civilians, why should they accept it as a duty
to hate the Germans? Why should they blur the good job
of growing wheat, or even of making tanks and bayonets,
with hatred against people they have never seen? They
know of course that the bayonets they make may kill Ger-
mans. Must they then, while making them, try to feel as
though they were engaged in a bayonet fight with a Ger-
man soldier? Such an attitude seems to me trumped
andamcofthnc;itdom't\mkem-l&ht'“g



-y -

March 10, 1943

were a fighter, I'd write home, “Send the guns, we'll use
them ; and if we hate, we hate.”

Mr. Stout has an interesting, but after all perfectly
reasonable, explanation as to why he hates the Germans
and, by implication, an interesting argument as to why we
should all hate them. He hates the nazis for “plunging the
world into this filthy swamp of destruction, misery and
hatred.” Why did the nazis plunge the world into this
swamp? Because, he says, they believed they were the
master race, and scorned—that is to say, hated in a par-
ticular fashion—the rest of mankind. Out of hatred, then,
has come misery and hatred, extending even to Mr. Stout.
To stop this hatred, I should fill myself with hatred.

Hatred Begets Hatred

Well, again, it doesn’t make sense. The way to stop
hating is to stop hating. Little good it will do us to stop
the hateful deeds of the Germans if the price we have to
pay is that we ourselves shall be consumed by hatred.
‘What we need to do is to stop the hateful deeds of the Ger-
mans by whatever violence is necessary, and at the same
time to restrain as much as possible the spread of the
poison, hate, in our own hearts. Mr. Stout, having been
given poison, now urges it upon me. I shall try to resist him.

But Mr. Stout says that without hatred we shall not see
the job through. My contention is that hatred will prevent
us from seeing the job through. I have already pointed
out that the mere crushing of the German military power
is only the beginning. Frankly, for myself, I can’t see any-
thing extraordinarily difficult about that. But afterwards
the real, the constructive, job begins. What can hatred tell
us then?

It scems to me, finally, that Mr. Stout gives away his
argument for hatred when, near the conclusion of his arti-
cle, he says, “It is not unreasonable to suppose that the
disease of which the German nation is sick can in time be
cured.” If Mr. Stout means this as anything more than a
mere figure of speech it is in order to ask, Who in his right
mind hates a disease? We fight disease with as much in-
telligence and devotion as men ever show ; if necessary we
restrain the patient ; but we hate neither patient nor disease.

T he Christian View

We leave then Mr. Stout’s moralistic view to consider
briefly the religious—specifically, the Christian—view. Mr.
Stout asks for this comment when he mentions merely to
dismiss it as idealistic the Christian injunction, “Love your
enemies.” He knows a good deal about hate; far less, 1
fear, about love. It is a fault of the moralist. He considers
the Christian religion a system of noble but impractical
ideals. I consider it a realistic statement of fact.

Jesus said in effect, Life is cooperation. Hating and
fighting bring death not life. Avoid them as much as you
can. As much as you can, mind you. He did not tell the
soldier to stop soldiering. He told him to be a good soldier.
From the Christian point of view, there is nothing surpris-
ing about the mess we're in today. It is as inevitable as
the sunrise. By the indifference and hatred, in varying de-
grees, of all of us we are all involved in destruction. The
relatively guilty and the relatively guiltless are dying to-
gether because we—all of us, the Germans as well, or, if
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you wish, chiefly—failed to see in time that if men do not
live together they will die together.

Love your enemies, make them your friends, or else . . .
Our world took the or else. Christian civilians on both
sides aid and abet the killing, as Mr. Stout says, but often,
thank God, without hate. In love, then? Mr. Stout won’t
understand this, but yes. In grief, in regret, in repentance
that man has let things come to such a pass. This is the
tragic tension set up in the Christian’s soul by the necessity
of having to act as though in hate.

The Christian’s attitude here is one of pity, of compas-
sion. And real pity is love. The Christian pities himself
and all other men, pities mankind, caught in this trap of
its own making. No matter if we aren’t equally guilty;
we are all guilty, Mankind is bound together in goodness
and in evil, and when the evil comes the relatively inno-
cent have to suffer with the relatively guilty. Moralists
don’t like this, but moralists can’t face life realistically.

Morality or Love?

The Christian, in pity which is love, realizes the world
that might have been; the world which, in God’s grace,
may still be. We are now in a time of killing and being
killed, but this is the time which, in our foolishness and
selfishness, we asked for, and we shall have to endure it and
sce it through. This time, however, to the Christian, is not
an ending. It is a beginning. The first thing to be done is
the destruction of the German military machine and the
nazi government ; the next, the laying of the foundations
for a new and better world. On this constructive part of
the job, the part the hater cannot see for his hatred, the
Christian keeps one eye. Even while tearing down the old
he is planning the new. Indeed, he tears down not blindly
but with an eye for the coming structure.

And upon what is this to be based? Upon the charac-
ters of the peoples of the world. This means the character
of the German people also. But how build upon the charac-
ter of the German people unless you understand that char-
acter?! You can destroy a man without understanding
him ; you cannot re-create him without understanding him.
Mr. Stout talks of realism. He means by this a realization
—extremely partial as I have suggested—of what makes
the Germans bad. But what about the realization of what
has made the Germans good (it is sheer blindness to deny
them goodness) and what will make them good in the fu-
ture? Mr. Stout, speaking for hatred, has nothing to say.

An understanding of the goodness, actual and potential,
of the German people is possible only to one who comes to
the problem with a sympathetic imagination, that is, with
love. At the same time that the Christian is aiding and
abetting the killing of Germans, he is trying, in love, to
understand the Germans. If this is nonsense to Mr. Stout,
it is unfortunate . . . both for Mr. Stout and for all who
are influenced by him.

To discuss our tragic world in terms of moral codes alone
is to be hopelessly inadequate. Only the Christian view
of the interdependence of man, a view which Mr. Stout
dismisses without understanding it, reveals some order in
the chacs. We may face the world as moralists, and in
hatred fail; or we may face it as Christians, and in love
succeed.



What Has Tunisia Taught?

By Oswald Garrison Villard

ROM THE MILITARY point of view the North
African campaign has gone badly after its brilliant
inception. An effort was made in the first few days

after the landings to surprise the Germans by a sudden
drive on Tunis, but this failed. As our army admitted,
this was taking a big chance, a sort of 1-to-100 shot.
Had it succeeded it would have been a brilliant achieve-
ment. But the immediate situation in Tunisia already
seems to be very much improved because of the severe
check administered to the Germans on February 24. It
will probably be even more improved by the time these
words appear in print.

It is only fair to point out now that the American troops
have from the beginning been under a greater handicap
than the American public has realized. The ease, the
secrecy, the coordination of our landing operations and the
relatively slight losses induced many people to think that
thcrestoftheadvcnturcwasmmﬂaﬂymbcawalboﬁa
Landing is one thing—a very important thing—yet it is
only the beginning. What few Americans understand is that
the minute an invading army begins to move away from
the shore bases its troubles multiply beyond the under-
standing of those who have not studied the science of
logistics. Troops can advance rapidly through loosely held
territory, but to supply them, to see that they get enough

ammunition, all the gasoline and food and extra clothing,

and the thousand and one other impedimenta of the mod-
ern army, requires extraordinarily able planning and
great business and railroad experience. With every mile
the question of railroads and roads becomes of greater and
greater importance.

Problems of Logistics

This was especially true in Tunisia because there is only
one railroad which runs parallel to the Mediterranean.
Near it is one good highway ; such other highways as exist
are inferior. The farther south one goes the worse the
roads. Then come the mountains and deserts, and, at
places, swamps and salt lakes. The country is reminiscent
of Arizona, with hot days and very cold nights. Morcovet,
we had the bad luck to undertake this operation in the
year when there was the worst downfall of rain in twenty-
five years. This bogged down the roads and enormously
increased transportation difficulties. But these difficulties
would have increased if the weather had been of the best,
because no road, whether cement or macadam, can long
stand up under the pounding of modern motorized traffic
—especially when being used by thirty and forty ton tanks.

In the face of these difficulties it was undoubtedly ven-
turesome to set up a thousand-mile front, even with the
cooperation of the British. Yet it was felt that everything
must be done to threaten the Germans from the west in
order to help the British Eighth Army, which was moving
up the coast in its successful advance from Egypt, by con-
stricting as much as possible the maneuvering territory
available to Rommel and Von Arnim. What has happened
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was what has been feared by military men in Washington
ever since the Americans moved into position: Rommel
struck at the Americans because of his natural assumption
that green troops would be the easiest to drive out, and in
this he was helped by the fact that the new German Mark
VI tanks appear to have been quite superior to our Gen-
cral Grants and General Shermans. That the outcome
was foreseen does not mitigate the chagrin of the war de-
partment.

New Strains on Supply Lines

The one difficult thing to understand to date is why the
British First Army has had to remain idle. It faces the
city of Tunis on the north and it would naturally seem as
if, had it launched an offensive, it could have relieved the
pressure on the Americans. The answer seems to be that
it is still bogged down in mud. Its position will become
precarious should the Germans be able to take the final
range of hills in which the Americans are entrenched, and
to debouch into the Algerian plains. That possibility de-
pends upon whatthcAmmcamcanbnngupmthcway
of reserves, just how extensive Rommel’s forces are and
whether he can recover from the setback of February 24.
Meanwhile, having lost so many tanks and so much mater-
ial, additional strain is put upon our transportation system.
Enormous quantities of additional supplies we had not
expected to have to furnish must now be taken across the

Atlantic merely to replace those lost. Without adequate

gasoline supplies there can be no proper defense and of-
fense in the air; the loss of three important advance air-
fields was serious and contributed much to our initial
defeat.

While I have warned against undue pessimism, it must
be pointed out that the whole African adventure is still to
be justified. True, the political difficulties seem to be de-
creasing; much has been smoothed out. But the danger
of the whole enterprise comes from the fact that we now
have to supply the whole 16,000,000 population of French-
men and natives in Tunisia and Algeria so far as they
are under our control, that we have taken over a serious
native problem with the Arabs, and that the increasing
gravity of the military venture may seriously interfere with
Mr. Roosevelt’s and Mr. Churchill’s plans for a European
front, unless General Montgomery’s troops should be able
to repeat their great victory in Egypt by storming the
Mareth line or outflanking it. That would, of course,
greatly alter the whole situation. The simple fact is, how-
ever, that an additional and enormous burden has been
placed upon our merchant shipping at the very moment
when some newspapers have reported that the responsible
departments of the government are already planning the
huge armada, vastly greater than the one used in the
African landing, for the coming second front in France
or Norway.

That that second front was definitely decided upon at
Casablanca has been stated by both Churchill and Roose-
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Jhe Battle of. the Warsaw Ghetto

An eyewitness account of the heroic resistance of the Jews to the Germans in the fierce
uprising which lasted 42 days until the last man fell with the Jewish flag in his arms.

forty-two days and nights, beginning on the

first Seder Night, April 19, 1943 and ending a
week before Shevuoth. On that first night all of the
forty thousand Jews still left in the Ghetto after the
wholesale dcpomtmns and massacres, went out to
fight with weapons in their hands. On the forty-second
day of the uprising only one four-story building stood
in the Ghetto as a fort from which fluttered the blue-
and-white flag. It held out against the sicge of the
Nazis for eight hours. A fierce battle was fought for
every floor of the building separately until, by mid-
night, it fell into the hands of the enemy.

A harrowing account given by a Halutz who was
in Warsaw during the whole period of the uprising,
serving as a courier between the Polish partisans and
the Jewish fighters in the Ghetto and who subse-
quently escaped from Poland, has now been received
by the World Jewish Congress and the Representation
of Polish Jewry in New York from an agent of the
Congress in a neutral country.

On the first Seder Night, about midnight, German
soldiers entered the Ghetto and began throwing a
cordon around a street from which they were to take
away Jews as in previous mass-deportations. For-
merly the Germans had been accustomed to see Jews
allow themselves to be led to slaughter without re-
sistance, and a few dozen Nazi soldiers would be
enough to carry out the deportation of thousands of
Jews. But in Warsaw, in January 1943, the Jewish
youth, mostly the Zionists, had already offered resist-
ance and many young Jews were killed. In order to
overawe the Jews, the Nazis on the first night of the
Passover arrived in six tanks. On reaching the main
street the Germans were met by an intense fusillade
on all sides when the Ghetto fighters opened fire on
their tanks. The Nazis tried to flee, but they did not
leave the Ghetto alive and died in the flames of their
own exploded tanks.

It was then that the signal was given for the general
uprising in the Ghetto. Jewish houses were covered
with proclamations and announcements of the upris-
ing in which “the Jews will fight to the last drop of
blood.”

The leaders went out into the streets and organized
the fight. Every able bodied man and woman was
given weapons. The youth took up positions as sen-
tinels on the streets. The larger houses were converted
into forts where large groups of fighters were concen-
trated. Every street was assigned a command and
equipped with an arsenal. The fighters took up posi-
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tions at the gates and windows of the buildings, with
weapons in their hands. On the same night trenches
were dug on the streets for a battle with the enemy
and cellars were dug for shelter. The whole Ghetto
was made into one large fortress and every house into
a citadel. The children were charged with the grave
task of acting as messengers among the fighters in
different streets. They were also to bring food to the
fighters, The children performed their part in the
uprising at the peril of their lives, often under a rain
of bullets. The old people, men and women whose
number in the Ghetto was small, took over the work
in the kitchens of preparing food for the fighters.
Everything was fully organized on the first night. Not
a minute was to be lost. The situation was very grave,
It was known that soon a fierce struggle was to break
out for which it was necessary to be well prepared.

‘Emvmmmmcaspeda]dmdmtofthc

fighters surrounded the German workshops where
Jews were employed and the German arsenals. From
these the Jews took the German uniforms which Jew-
ish workers had been finishing or repairing. Thus
special squads were formed of fighters wearing Ger-
man uniforms. Jews also entered German stores and
scxzadla.rgctranspoﬂsoffoodstuﬁswhmh they later
distributed among the fighters in the Ghetto.

In the morning the banners of revolt were hung out
from the windows, the blue-and-white waving side by
side with the Polish colors. The German and Lithu-
anian police which used to escort the Jews to their
daily labor, this time came to the Ghetto, but did not
leave it. The Ghetto appeared deserted and desolate,
and no human being was to be seen on the streets.
Everyone was in some building ready for battle. The
German soldiers who came in as usual to supervise
the Jewish workers in the German workshops, were
not given a chance to leave. Soon all Warsaw knew
that the Ghetto had proclaimed a general uprising.

At noon of the first day of Passover the Ghetto be-
came a battlefield. Motorized military detachments,
fully armed, appeared on the streets of Warsaw
headed for the gate of the Ghetto, ten tanks leading
the procession. A cordon was thrown around the
non-Jewish section by German military forces who
brought up machine-guns. Many Poles were arrested
suspected of complicity in the preparations for the
uprising in the Ghetto and of planning to help the
Jewish fighters. It was strictly forbidden to leave the
non-Jewish section or to enter it.

By noontime the first shots were heard and soon
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There is little more that the enemy, in his fury over
military defeat, can do to our people on the Eastern
front. He can not destroy again what has already
been destroyed in the ghettos of Warsaw, Lublin,
Cracow, and Lodz. He cannot massacre again those
massacred in Oswiencim, Treblinka, Lemberg, Kiev
and Kharkov.

What will happen in the satellite states such as
Hungary, Rumania and the Baltic countries with the
beginning of the invasion is a matter only for blind
speculation. The anti-Hitler elements may gain
strength over the local quislings and the remnants of
the Jews there may be safer than before. But there
is no telling what the Gestapo agents entrenched in
those countries may stir up under the black certainty
of their impending doom. As to the surviving Jews
in Laval’s France their fate depends on the unknown
strength of the underground ‘French army of libera-
tion and its ability to protect those in the concentra-
tion camps and in hiding from a barbarous enemy.

There is little comfort in the thought of what the
great invasion holds in store for our people. And
sad as the immediate future of these by-products of
the invasion may be, a still greater sadness will be
mingled with our great joy when victory is won. For
only then will the full horror of the extermination and
destruction of our people be revealed to us in all its
ghastliness. What we read only recently about the
murder of the 15,000 Jews in Kharkov will be re-
peated a hundred times by eyewitnesses of massacres
in scores of other places. This is what is in store for
us within this new year. Yet it is within that compara-
tively short period, crowded with sadness and pain,
that we are called on to make the final preparations
for the task of meeting the situation and winning our
part of the peace.

L S

Are we prepared? With the hour when we must
meet our great responsibilities almost set, we cannot
but sense with ever growing acuteness the hollowness
of all the conflicts over matters of “high principles”
that prevent our acting as ome people. There is, for
instance, the resolution to be presented to the Polish
National Council in London, asking it to forward to
the United Nations the Polish government’s own ac-
count of the massacres of Jews in Poland. The text
of the resolution was prepared by Dr. Schwarzbart
and agreed to by some non-Jewish members of the
Council. But the other Jewish member, the Bundist
Dr. Szerer, raised objections based on “high prin-
ciples” against Dr. Schwarzbart’s text and presented
a resolution of his own. The American Jewish Com-
mittee prefers to stand in complete isolation rather
than bow to majority rule within the American Jew-
ish Conference. The Jewish Labor Committee holds
meeting after meeting of heated debates until it
evolves a plan of half-hearted cooperation rather than
wholehearted participation in the Conference. And
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the self-styled “Emergency Committee to Save the
Jews of Europe” insists on “saving the Jews” through
paid advertisements in the press and legislative lobby-
ing without regard to what the rest of American
Jewry is doing. All this on the eve of the Allied inva-
sion of Europe.

The only comforting development in this gloomy
state of internal Jewish affairs is the announcement by
the American Jewish Conference that it has fully or-
ganized its working machinery and that its commis-
sions are functioning. Its public statements in refuta-
tion of the testimony of Assistant Secretary of State
Breckenridge Long at the hearings of the House For-
eign Affairs Committee, and in criticism of the so-
called “Emergency Committee,” are a reminder to
the Jewish community and non-Jewish public opinion
of its existence. It was high time for the Conference
to assert its authority, and all those who are part of
it and aware of the historic role it is assigned to play
will eagerly await the multiplication of the signs of
the Conference’s alertness. American Jews will need
such signs in the days to come. They will need the
constant reassurance that in the period of our hardest
trials we are not to be the victims of the internal dis-
integration of former years but are to have instead a
solid front of the majority of American Jewry, acting
in unison and symbolizing unity.

As the cvents on the European front develop, a
situation may arise which will demand the calling of
the second session of the American Jewish Conference
much earlier than was anticipated at the close of the
first session. The frequent conferences of Allied lead-
ers and the piecemeal settlement of European prob-
lems before any actual peace table is set up may also
demand the handling of Jewish problems in a2 manner
different from that envisaged by the initiators of the
Conference. The highest degree of alertness to the
changing situation is the principal duty of the Con-
ference. But the Conference must discharge its duties
not only within the walls of its own offices: American
Jewry be kept informed of its functions and activities.
This is necessary both in order to keep American Jews
prepared for an emergency call and in order to kecp
alive the faith in our ability to perform our tasks in
the days of trial which the near future will bring.

IN THE 4th WAR LOAN

Buy Bonds through the Women’s
Division of the American Jewish

Congress, an authorized bond sell-
ing ageney of the Treasury Depart-

ment, to purchase 70 “Mercy
Units” in tribute to Dr. Wise on his

70th birthday.
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there was an enormous fusillade. Thick flames and
smoke shot up from the Ghetto and fires broke out
on both sides. The battle lasted far into the night.
The Germans were now convinced that they were
faced by an organized rebellion of the whole Ghetto
which was ready to fight to the last drop of blood.
They were fired on from every house in the Ghetto
they tried to approach. Late in the evening the Ger-
mans abandoned tanks and machine-guns which had
been put out of commission. The gates of the Ghetto
were blown up, the houses on the outskirts of the
Ghetto were burned down, after being vacated by
the fighters.

In the evening an order was issued by the leaders
of the uprising to cease fire. The surviving Germans
were surrounded and taken prisoner. In the evening
the battlefield was quiet, but flames and pillars of
smoke were rising on all sides. The Jews were for-
bidden by their leaders to leave the houses and their
defense positions. The guard was reinforced.

That night and the whole of the next day passed
without any clash. It was evident that the Germans
were preparing to quell the uprising in the shortest
possible time before it could cross the borders of the
Ghetto and before the central military authorities had
learned of it. The third night was therefore spent by
the Jews in preparing the defense. Detachments of
Jews went out at night attacking the arsenals of the
Gestapo, killing the guards and seizing the weapons.
All night long German trucks were loaded with am-
munition and arms and taken into the Ghetto. What-
ever was left of the arsenals was blown up and burned
down.

The next day it became known throughout Warsaw
that the German arsenals had been scized and blown
up and that dozens of Gestapo agents had fallen into
the hands of the Jews. Large transports of arms had
secretly been brought into the Ghetto some time
carlier when the task of watching the Ghetto was
assigned to the Polish police who cooperated in pre-
paring for the uprising. Bombs, machine-guns and
anti-tank cannon hidden under potatoes had been
brought in on hundreds of trucks sent in by the secret
Polish military organization.

On the third night the six thousand young Jewish
workers of the so-called “Small Ghetto” who worked
for the German army, joined the revolt. Their posi-
tion in comparison with that of the 40,000 in the
large Ghetto was a privileged one and they were in
no danger of deportation. But when they learned of
the uprising, they set fire to their “Small Ghetto” and
went over to the fighters.

The ensuing few days passed without clashes with
the Germans. There was a conflict between the Ges-
tapo and the German military authorities about the
methods of quelling the uprising. The military au-
thorities interpreted the revolt as directed against the
Gestapo because of its brutal treatment of the Jews
and rejected the Gestapo pleas for assistance, waiting
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for instructions from Berlin. The Gestapo, in the
meantime, did not dare take any steps on its own.

On the seventh night the leaders of the uprising
received a plea from the prisoners in the Pawiak jail
“Save us and we will fight with ydu!” The jail con-
tained several thousand prisoners, mostly Jews and
Poles, but also deserters from the German army. The
Jewish leaders sent in the following reply: “Every
one of you is important to us, we will do i
to free you.” On the next day, the eighth day of the
uprising, 500 Jews dressed in German uniforms left
the Ghetto for the Pawiak jail which was guarded by
German soldiers. At night the Jews opened fire. In
the confusion of the dark one could not tell which of
the men in German uniform was a Jew and which
was a German guard. The Jews entered the jail
bringing with them German uniforms for the prisoners
and taking them out by groups disguised as German
soldiers. By morning they were all out of jail. All of
them, including the German deserters from the front
lines, went over to the fighters in the Ghetto, organ-
ized in separate detachments.

Thclibcmﬂonofﬂm?amakmsomcnmuﬂged
the fighters in the Ghetto and evoked enthusiasm
among the Polish youth in Warsaw as well as among
those young Jews who were living outside the Ghetto
by virtue of their “Aryan” documents. Many young
Poles volunteered to fight in the Ghetto. Some par-
tisans hiding in the woods also joined. Every one was
getting ready for a great battle.

It became known that instructions had come from
Berlin to destroy the Ghetto completely. Large de-
tachments of Storm Troopers arrived from Galicia
and the German forces in Warsaw were increased.
Onthcnightbcforethegmatoﬁ'cmivcfarwhichtlw
Germans were making intensive preparations, they
issued an ultimatum to the Jews that unless the strug-
glewasdmconﬂnucdandthc@ammprmnmgwcn
up, the whole Ghetto would be wiped out. The Jews
replied that they were ready to give up the captured
Germans on conditions that for each German prisoner
ten Jews were delivered by the Germans. There were
alargcnumbcroqumancapﬁvamtthhctto
at the time.

The next morning the Germans opened the great
battle. The Ghetto was surrounded on all sides by
tanks and cannon which subjected it to enormous fire.
The Germans were determined to bombard the
Ghetto until it surrendered. In this, however, they
failed. The German tanks and cannon were showered
by bullets and bombs from the houses and streets of
the Ghetto. The special suicide squads of the Jews
broke through the lines and wrought ruin among the
enemy. Disguised in German uniforms they crawled
under the German tanks and blew them up with hand
grenades, losing their own lives in the fire which
killed the Germans. Such was the havoc wrought by
this method that the Germans were careful not to
place groups of cannon behind tanks. Thus passed
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the day of the desperate battle. The Germans realized

that they would not be able to vanquish the Ghetto

without heavy sacrifice. Hundreds of German soldiers
lost their lives and splinters of German tanks and guns
were mingled with the debris of ruined houses at the
gates of the Ghetto.

The German command then issued an order to
have the whole Ghetto blown up by incendiary bombs.
A night of inferno then descended on the Ghetto. All
night incendiary bombs rained on it and fires broke
out in many places. Houses came crashing down and
among their ruins were heard the cries of wounded
men, women and children. Many brave fighters per-
ished among those ruins.

In the morning the Ghetto stood in a sea of flames.
The survivors, numbering some 30,000 began reorgan-
izing for defense. The houses on the outskirts were
vacated and the arms taken to the centre of the
Ghetto. Also the food which could still be saved was
taken away. Special squads of the fighters fortified
themselves again in the remaining buildings. When
the enemy again attacked in the morning, he was
confronted by stiff and desperate resistance at every
step, near every building. The battle lasted all day
long, and the Germans had to fight for hours before
capturing a single house, even if it was but a ruin.
In the evening the Germans managed to penetrate
deeper into the Ghetto and to capture a few of the
taller buildings.

An‘m THE NigHT oF INFERNO and the ensuing
battles on the following morning the leaders of the
Ghetto saw that the end was near unless new methods
of warfare could be devised. They tried to reach an
understanding with the Polish Underground and sug-
gested that the non-Jewish population of the city rise
against the Germans thus forcing the Germans to fight
on both sides. But the Poles replied that the time had
not yet come for a general uprising on their part.
Under these circumstances the fighters of the Ghetto
abandoned their defense tactics for acts of terror and
revenge. Groups of fighters went out of the Ghetto,
attacking and killing German soldiers. The Jewish
heroes fought the Germans until they themselves were
killed. Others fled to the woods and joined the Polish
guerrillas. Many perished on the road, fighting Ger-
man soldiers. Many others surrendered to the Ger-
mans, having hand grenades hidden in their clothes
with which they later killed their guards, losing their
own lives in the explosions.

After a few more days of fighting the Germans
realized that they would have to contest every house
in the Ghetto. Every building now became an even
more fortified stronghold. Whenever Germans ap-
peared in front of a house they were fired on from
the windows, from the garrets, from the roof, until
they managed to blow up the house, and its heroic
defenders perished in its ruins. In the last house were
gathered all those who had survived and were still

the blue-and-white flag

CONGRESS WEEKLY

carrying on the fight. During the last few days the
situation was horrible. There was hardly any food
left and water could not be brought in because it was
impossible to go out on the street. The Nazis com-
mitted terrible atrocities, bringing captured Jews and
hanging them on the posts of the Ghetto and other-
wise exceeding their own record for brutality in all
the years of their occupation.

On the forty-second day of the uprising there was
only one four-story building left in the center of the
Ghetto over which the bluc-and-white flag waved.
For cight hours a battle raged over that house and by
midnight the Germans captured it. Every floor, every
step was hotly contested. When all defenders at the
gates fell, the Germans entered the building, encoun-
tering the. fierce resistance of those on the ground
floor, thnthcﬁmﬂourwastaken,tbcscmndﬂoor
was_contested just as desperately, and so on from
floor to floor. 'Ihbhe-and-whmbanmhcldbya
young halutz was carried by the survivors from floor
to floor. Late at night it fluttered from the top story
where a desperate struggle was still going on.

When the shooting was over a crash was heard.
The young halutz hurled himself down wrapped in
which he had guarded for
fortystwo days and nights. The flag was red with
the blood of the martyr, the last fighter of the Ghetto,
who ended his life in this heroic manner.

The next morning the Germans “triumphantly”
announced that the Ghetto of Warsaw no longer

existed. Thousands of German soldiers paid for that

“victory” with their lives. The heroes of the Ghetto
fought and died like saintly martyrs.

Hospital Pogrom Note

HARRY SALPETER

OR WEEKS I LIVED THE PRIVILEGED EXISTENCE
of a hospital patient. The cares, anxieties, re-
sponsibilities and stresses of the world outside

were gently, but firmly, shut out. Faithfully was I
served and tended, my wishes fulfilled almost so soon
as expressed, when they were not anticipated. I was
freed of the need of making decisions, even of motions,
the mind was cleansed, even as the body was laved.

And yet even into this eiderdown world there en-
tered the ogre of the Jewish Problem. I was not look-
ing for it, it came not in a dream, but in person, ip
all its dimensions, and I knew that it was the Jewish
Problem and not that pachyderm about whom a more
sclf-conscious Jew than I had written that famous
essay entitled “The Elephant and the Jewish Prob-
l:m-”

For in the room in which I lived my recuperative
life there was another bed and to this bed there was
brought one day one of the most unconsciously poig-
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ARCHBISHOP OF YORK
“The Church’s great function is to arouse the conscience of the State.”
(Religion)




& G LON

Peculiar Reyolutionist
(See Cover) "

The first day of the week cometh Mary
Magdalene early, when it was yet dark,
unto the sepulchre, and seeth the stome
token away from the sepulchre.

Then she runneth, and cometh to Simon
Peter, and to the other disciple, whom
Jesus loved, and saith unto them, They
have taken away the Lord out of the
sepulchre, and we know not where they
have laid Him.

The timing was dramatic. Last week,
for the Christian world, was Holy Week—
the seven most holy of Lent's 40 days in
which are solemnized Christ's temptation
in the wilderness, His agony before and
during the Crudfixion, culminating in the
promise of the Resurrection. Last week
the agony of Holy Weck was shared by
the human race. There was scarcely a man,
woman or child anywhere who, in the de-
gree to which the war directly touched
him, or the degree to which he was capable
of compassion, did not sufier a personal
Golgotha, did not share the hepe, para-
doxical by all rational processes, that out
of the war's crucifying evil some great
good must be resurrected.

Passion and Resurrection. When, under
cover of wartime secrecy, the Most Rev-
erend and Right Honorable Cyril Forster
Garbett, Archbishop of York, Primate of
England and Metropolitan, slipped across
the Atlantic Ocean into the U.S. (it was
his first visit), there was no Protestant
churchman who could have impressed
Americans moge. For the Archbishop was
a symbol of one great Protestant church
which, under the impact of war, had sui-
fered a passion and predicated a resur-
rection.

The Archhishop arrived in response to
a year-and-a-half-old invitation of the
Federal Council of Churches, and an invi-
tation by the Protestant Episcopal Church.
He had come on a flurry of ecclesiastical
errands, to:

g Foster the practice of international visits
between dignitaries of U.S. churches and
the Church of England.

@ Assist in the laying on of hands when
Boston’s Very Rev. Angus Dun is conse-
crated Bishop of Washington at the Ca-
thedral of SS. Peter and Paul (April 19).
@ Discuss closer cooperation between the
Episcopal and Anglican Churches, espe-
cially in missionary work (the Archbishop
is a vice chairman of the International
Missjonary Council) and plans for the
postwar world.

@ Meet with clergy of all denominations
at Manhattan’s Fifth Avenue Presbyterian
Church.

@ Visit the Most Rev. Derwyn T. Owen,
Primate of the Church of England in
Canada, at Toronto, where the Archbishop
will discuss with Canadian church leaders
postwar missionary and rehabilitation
problems.

TIME, APRIL 17, 1944

Woar's Desperate Surgery. These pro-
gram notes might be important to church-
men. But most laymen did not know who
the Archbishop was. They might remember
vaguely that Dr. Garbett was jointly re-
sponsible (with the Archbishop of Canter-
bury) for proclaiming the necessity of a
New World Order embodied in the revolu-
tionary Malvern Resolutions (Tmve, Jan.
20, 1041). They might also remember
that last September Dr. Garbett had taken
a long trip in the opposite direction—to
Moscow, to give the hand of traditional
ecumenical brotherhood to Russia’s newly
reinstated Patriarch. (Last week Patriarch

When the gave his
first press conference last Weak in Man-
battan, Americans saw an extraordinarily
mild-eyed, 6g-year-old prelate whose six-
foot height was dissembled in an habitual
stoop of age, His was not the constrained
mildness of a prince of the church whose
natural fierceness of temper has been
beaten and battered into benignity. It was
a natural gentleness refined by devotion,
austerity and great human svmpathy. And
there was a sense of easy power about him,
fitting as comfortably as his open prelati-
cal coat and apron, his greavelike but-
toned black gaiters. The Archbishop of
York has presence.

Says one character to another in Arthur
Koestler’s Darkness at Noon: “Such pe-
culiar birds as you are found only in

Pictures Inc,

Dr. GarBerT HIKING INTO BECKHOLE BRIDGE, YORKSHIRE
He is something of an episcopal innovation.

Sergei gave the back:of his hand to Pius
XI1, declared, in the Jowrnal of the Mos-
cow Patrigrchate, that the Pope is not
Christ’s Vicar on earth.)

As against Europe's dark backward and
abysm of wars and revolutions, America
was still a New World with its own demo-
cratic New Order still evolving. In an
historic sense nothing very profound had
as vet happened to America as a result of
the war. But something had happened to
Britain—something which jolted England’s
No. 2 churchman (with his colleague and
superior, Dr. Temple) into viewing the
war as not merely a struggle for survival
between two palitical power groups, United
Nations and Axis, but also as a symptom
of a social disease so virulent, long-stand-
ing and neglected that only war’s desperate
surgery could begin to treat it. The Arch-
bishop’s three weeks’ in the U.S. would
give secular eves a chance to observe at
close range the No. 2 representative of
England’s ecclesiastical change of heart.

the trees of revolution.” The Archbishop
of York is possibly the most peculiar
social revolutionist the world has ever
known. It is doubtiul whether he thinks
of himself as a social revolutionist at
all (though, like Cardinal Manning, he
might bhave called himself a ‘“Mosaic
Radical”).

Mene, Mene, Tekel, Upharsin. Men
find it bard to read the true meaning of
most things, but the hardest of all to read
is the handwriting on the wall—which
becomes legible to everybody only when
the walls begin to totter and collapse. In
mid-January, 1941, under the impact of
Nazi bombs, the walls were falling on all
sides of the 221 Anglican prelates, priests
and laymen who under the sponsorship
of Dr. Temple, then Archbishop of York,
huddled in greatcoats in the unheated
rooms of Malvern College, It was not
only British walls that were crashing. Un-
der the onset of the Nazi conquests the
walls of the whole known world were

35



*"Keeping our home comformable and
homey for our children and ourselves is a

problem these unseuled days. But, we've |

learned how to use what curmains, paints,
and ocher furnishings are available, We've
learned how to make what we have do.
We've learned how to do the work our-
selves—thanks to Better Homes & Gardens,”

In home decoration, as in other phases
of home living, Betwer Homes & Gardens
receives the plaudits of millions of Amer-
ica's families who have found guidance,
in its pages, in never-before-experienced
problems. Betrer Homes & Gardeas with
its broadly-planned, far-sighted editing is
welcomed as 2be pracrical authority on war-
time living! Meredith Publishing Company,
Des Moines 3, lowa.

Better Homes & Gardens

America's Family-Service Home Magazine

tottering. They had been thick with scrib-
bled warnings, The Nazis were the terrible
evidence that though men cannot live by
bread alone. permanent hunger (for bread,
for work, for hope) starves the human
spirit into permanent inhumanity,

Able to read Mene, Mene at last, the
Malvern delegates unanimously voted a
program for “ordering the mew society”
which they saw “quite evidently emerg-
ing” from the war. ‘Its most sensational
planks were:

Union Then. “After the war our aifm
must be the unification of Europe as a
cooperative commonwealth"—a project
which seemed more feasible when there
was no possible way to do it than it does
now. (In the U.S. the idea of a Federated
Europe was just beginning to dawn.)

Commerce and Conservation. “In
international trade a genuine interchange
of materially needed commodities must
take the place of a struggle for so-called

AR L
to life and to men's actual® needs is
evident. , .."

Christian Service. “THe whole coh-
gregation, habitually worsliping together,
should regularly meet to plan and carry
out some common enterprge for the gen-
eral good; if there are Social evils in a
Iocality, such as bad housing or malnutri-
tion, let them consider how evil can be
remedied. . ., .”

To the conferees at Malvern, and more
& more to the world, it seemed as if, when
the walls fell, the stone rolled away from
the sepulchre and the Body which was
missing had been found again.

The Man. Dr. Garbett did not take
part in the Malvern Conference. But
through his sponsorship of its program
and his close participation with Dr
Temple in a series of encorsements, Dr.
Garbett became almost as completely
identified with Malvern as was Dr. Tem-
ple. Besides, his whole ecclesiastical life

British Combine

VYorK AND FRIENDS¥
Not only British swalls were thick with scribbled warnings.

favorable balance. . . , We must recover
reverence for the earth and its resources,
treating it no longer as a reservoir of
potential wealth to be exploited, but as a
storehouse of divine bounty on which we
utterly depend.”

Labor. “The true status of man in-
dependent of economic profits must find
expression in the managerial framework
of industry; the rights of labor must be
recognized as in principle equal to those
of capital in the control of industry. . . ."”

Church's Function. “The Church has
the duty and the right to speak, not only
to its members but to the world. concern-
ing the true principles of human life. . . .
The Church, as we know it, does not. . ..”

Church Finances. “Christians, clergy
and laity alike, cannot take part in this
work unless they are prepared to advocate
complete reorganization of the internal
financial life of the Church.”

Form of Worship. “This must be so
directed and conducted that its relevance

56

had heen the practice of what Malvern
preached. When Dr. Temple became Arch-
bishop of Canterbury, England’s No. 1
primate, Dr. Garbett undertook the heavy
burden of the Archbishopric of York,
chiefly to assist Dr. Temple in car-
rying out the Malvern program.

Cyril Forster Garbett (rhymes with
carpet) was bomn (1875) in the little
Hampshire parish of Tongham, which
served the military camp Queen Victoria
had recently established at Aldershot. Gar-
bett's father was vicar, Tongham lies near
the chalk downs of Salisbury Plain and
the heather-and-fir country of the New
Forest. Here, until he was 23, Cyril Gar-
bett lived with his three brothers and one
sister (all raised on his father's midget
salary). Later Cyril Garbett decided to

% Frout row; Metropolitan Alexis of Leningrad,
Dr. Garbett, Patriarch Sergei, Metropolitan
Nikolaf of Kiev; buck row: Archbishop of Gorki,
Rev. F. H. House, Rev. H. M. Waddams, Arch-
bishop of Riazan, Dean Nikolai.
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THIs ADDRESS was delivered in substance in 1943 before the class in
Rabbinic Literature at the University of Denver,

The Chair in Rabbinic Literature, established a quarter of a century
ago, by the late Isaac Rude, of blessed memory, is now maintained by
these friends of the University to whom this lecture is dedicated:

Mr. Isaac W, Bernheim
Mr. A. B. Dupler
Mr. B. B. Fischer
Mr. Samuel Friedman
Mr. Meyer Goodlstein
Mr. A, B, Hirschfeld
Mr. Adolph Kiesler
Mr. J. C. Levin

Mr. Jacob Miller

M. Philip Miller
Mr. Samuel Signan
M. Carl Tucker

This address is published in the hope that men may relearn the
thought of the Psalmist,

"Except the Lord build the house,
They labor in vain that build it;
Except the Lord keep the city,

The watchnian waketh but in vain.”

Our post-war world will be: preserved by divine Truth, Justice, and
Peace. Righteousness exalts every nation, May the love of God and of
man bind all the nations of the world into one fellowship and make
them blessed.



ForREwWORD

For Rappi C. E. HILLEL KAUVAR to ask me to write a brief foreword
to his wise and thoughtful address, “Religion, the Hope of the World,"”
is a great honor both to me personally and as Chancellor of the
University of Denver. The title speaks for itself and its meaning has
been true throughout the millenia.

When first I met Rabbi Kauvar, upon assuming my new duties at
the University of Denver, we found ourselves as one in insisting upon
the continuance of the study of Rabbinic Literature at the University,
particularly since both of us were aware that war was impending. The
study of one of the richest literatures of the world, full of the history
of man's search for an understanding of the Divine, must never be in-
terrupted, especially in an age of such rapid technological and mechani-
cal developments, Man, if he is to win world neighborliness, must domi-
nate and use for good the machines which human ingenuity has created.

In the words of Rabbi Kauvar, “Real, vital, living religion concerns
itself with the mystery of God and with the mastery of life. Democracy
.. . to survive . . . must be pillared ugion moral foundations.”

In an age when “the upsurging of the undistinguished multitude” is
a fact, this message of Rabbi Kauvar i particularly significant. This is
an age when individual common man, tthroughout the world, is coming
into a realization of his inherent dignity as a human being; and religion,
the quest for God and the striving for an understanding of the will of
God, is the essence of this dignity. Just us air has kait the world together
and made neighbors of all races and creeds, o in a higher sense should
religion—aspiration for knowledge of God—knit mankind into a law-
abiding unity.

I trust that this contribution of Rabbi Kauvar, Professor of Rabbinic
Literature at the University of Denver, will be widely read, since his
words are a beacon of hope for the men and women of the world.

CALEB F. GATES, JR.

Chancellor, University of Denver.



RELIGION, THE HOPE OF THE WORLD

8 The Role of Religion in the Modern World

a4| AN is innately religious. In his attitude to
religion, he may be reverent or cynical; he
may be loyally guided by its precepts, or
he may resent its intrusion into his life,
and pay it the unconscious compliment of
bitterly attacking its commands and cate-
goric imperatives; but he cannot wholly
ignore its call and remain deaf to its appeal, because religion is
a universal, living force in the human heart.

THE TWO ATTITUDES

We are witnessing in our day an organized effort to discredit
religion. In Nazi Gerrhany, brutal, ruthless paganism' is compet-
ing for supremacy with traditional Christianity. The ideals of
humanity, the heritage of the Hebrew-Christian tradition—
mercy, justice, freedom, sympathy, piety, peace, and brotherhood
—have been narrowed down by the Procrustean bed of ancient
Sodom, the strait-jacket of so-called racial purity. For millions
of people in Soviet Russia, before the second World-war, reli-
gion was outlawed. On her principal public building, Russia in-
scribed the legend, “Religion is the opiate of the masses.” Many
scientists brand religion as an anachronism, and condemn his-
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toric religions as the supreme danger to the race. With Bertrand
Russell they assert that ethical religion is "poisoning the roots”
of healthy life. Many spiritually-minded people have unfortu- *
nately lost confidence in religion because of the unworthiness
of some religious leaders. Contrast this view with the reverent
attitude to religion. I have been brought up to think of religion
as the source of everything that is good; to look upon it as
man’s supreme guide in life; to see it as the dynamic force that
makes for the holiness of the home, for the stability of society,
and for the development of character. Because of religion, men
and women go on with hope in their hedrts and light in their
eyes, and band themselves together to realize life’s noblest
dream of a world pillared on truth, justice and peace; they
work and make sacrifices in order to fashion a Society spiritual,
blessed and happy, where men shall be guided by law and sway-
ed by the “Good, the True and the Beautiful.” Rooted in God,
religion flowers out into the life of righteousness and of loving-
kindness. It is the mother off all blessings. “Religion is the first
thing and the last thing, and until a man has found God, and
been found by Ged, he begins at no beginning and works to no
end.” (H. G. Wells.) Where man is in tune with the Infinite,
he can best serve mankind.

What Is Religion?

In every age, men have struggled to phrase a definition of re-
ligion. One moralist of our day has brought together a be-
wildering array of definitions of religion, and speaks of reli-
gion as—

“A deep breath of relief;” “a sum of scruples;” “a feeling of
the whole and a sense of dependence on the whole;” “a sense
of the supernatural, mysterious and extraordinary;” “man's
bearing to what seems to him best or greatest;” “what a man
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does with his solitariness, and what he does in the dark;” “a
belief in many potent beings or in one Supreme Being greater
than we are;” “the source of energy;” “the pursuit of the
highest social values;” “that which gives us durable, physical
satisfaction;” “clarifies moral ideals and invests them with the
powers of renewal, imitation and achievements;” “the ability
to see things under the aspect of eternity;” “the co-operative
quest for the good life.”

In the above group of definitions, we find true aspects of
religion as well as flippant and fragmentary, superficial and
contradictory ones. Each man, be he philosopher, scientist, or
man of business, can give only his own individual reaction to
this elemental force in life, for as one modern playwright puts
it, "At the end of every road is You.”

The poet Coleridge, and the educator Dr. Charles W. Eliot,
wrote that the perfect definition of religion is given by the
prophet Micah (6.8), It hath been told thee, O man, what is
good, and what the Lord doth requite of thee: only to do justly,
to love mercy, and to walk bumbly with thy God.”

The Hebrew phrase, Ve-hazneah-lecheth, to walk humbly,
really means more than that, for it is akin to the Hebrew word
zeniuth which denotes decency, humility, modesty, chastity,
purity, and personal holiness. Humility, Rabbi Phineas ben Yair
reminds us, is a golden rungin the ladder of religion that begins
with holiness, and leads on to the fear of sin, to saintliness,
and to the highest rung, the Holy Spirit. In the light of this
interpretation, the prophetic pillars of religion are Justice,
Mercy, Humility, and Holiness. By these eternal standards must
we test our daily acts and religious practices. Emphasis on these
cardinal virtues of religion is constantly repeated in the Scrip-
tures and in Jewish literature. The term justice implies also
reverence for man's personality. Each man possesses, in our
own American philosophy of life, “inalienable human rights”
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to life, liberty, honor, and the fruits of his toil. Mercy expresses
itself in acts of kindness to the lowly, the needy and the under-
privileged. Holiness includes personal purity, and humility is
the crowning test of character.

These religious ideals are not the result of economic erup-
tions, or of the struggle of men, “swept with confused alarms,”
who seek their “place in the sun,” Rather are these creative
ideals revealed in the Torah, the source of all Truth, whose
“ways are ways of pleasantness and whose paths are peace.”
The very essence of human goodness lies in the recognition that
the moral law is not merely ‘the law of man’s nature,” but that
‘it is God's law.”

God said of Abraham, “For I have known him, to the end
that he may command his children and his household after him,
that they may keep the way of the Lord, to do righteousness
and justice; to the end that the Lord may bring upon Abraham
that which He hath spoken of him.” (Genesis 18.19). In our
daily prayers, we affitm: ‘In the light of Thy Countenance,
Thou hast given us, O Lotd, our God, the Law of life, loving-
kindness, righteousness, mercy, blessing, and peace.” (Page 53,
Singer Prayer Book.)

A legend in Rabbinic literature presents the same thought.
When God resolved to create the world, He took counsel with
the Torah—that is, with Divine Wisdom. She was skeptical
about the value of an earthly world, because man with his sin-
fulness would disregard her precepts. But God dispelled her
doubts. He told her that Repentence had been created long
before Sin, and sinners would therefore have the opportunity
to mend their ways. Besides, good works are invested with an
atoning power, and Paradise and Hell had been created so that
God might dispense reward and punishment. Finally, the
Messiah had been appointed to bring salvation, which would
put an end to all sinfulness. In this legend, Professor Louis
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Ginzberg finds the summary of religion:—'God is the creator
of the world, and in His goodness and wisdom He created man.
It is the duty of man to obey Him. God has made known His
will by the revelation of the T'orah; He rewards those who ful-
fill His commands and punishes those who disobey them. But
evén the vilest sinner may repent, and if he repents, he will be
forgiven. Wickedness will, however, disappear from among
men forever, when the Messiah shall arrive, and the Kingdom
of God shall be established on earth.’

Were I to sum up in one sentgnce my own conception of
religion, I would say that religion is the r#/e of life. Add the
words divinely sanctioned and you will have completed the
frame into which the picture of religion may be fitted. With
this T'orah conception of religion, we can undetstand why re-
ligion is so fundamental in human life. It is not, as some people
believe, a staff—something to lean upon when we are in trouble,
or when we face life’s tragedies. Nor is it an opiate for broken-
down lives, frustrated desires, and disillusioned hopes. Rather
is religion a blessed force which i co-extensive with life. In
the darkest hour of tragedy, it is like the sun that shines; in the
hour of joy and happiness, teligion is the music of gratitude.
Religion binds us to God, and makes us respected and beloved
by men. Like the steel beams which hold together the modern
skyscraper, so does religion hold together the very fabric of
civilization. It gives us a program for moral living; it sets up
before us life’s ideal purpose and life’s ultimate, eternal values.

These timeless ideals, which have Divine sanction, were first
phrased in our Holy Scripture, our Torath-hayim, the Law of
life, and present the program for the living present, and the
promise of better days to come. Our unchanging spiritual rules
of daily conduct have become in the course of the centuries, the
world’s unshakable moral foundations, for they are universal,
eternal and divinely ordained.
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What Does Religion Offer Us Today?

PRESENCE OF GOD

The teachers of Religion may be designated as the world's
bringers of immortal gifts. Their greatest gift, religion, is to
make man God-conscious. Clur awareness of God and our faith
in Him, challenges our fears and dispels them. Hannah, in her
sorrow, poured forth her soul to God, and when her prayer was
answered, the mother of Samuel sang in gratitude, "My heart
glories in the Lord.” Like mother Hannah, the religious man
casts his burdens upon the I'ord, and with the Psalmist he says,
I have set the Lord always before me; whether He deals with
me in mercy or in justice, Il will sing unto Him. (Ps. 16.18;
101.1.)

The prophet Isaiah calls the people Israel, the world’s first
great teachers of religion, "“pursuers of righteousness, seekers
of God.” What kind of a (God does religion bring us? Moses
Maimonides says it is best [to describe Him in negative terms,
as he does in the familiar Jewish creed, "God has not any form,
and is free from all accidents of matter.” But humanly speaking,
we describe Him, as in the Sicriptures, as the Creator, Lawgiver,
and loving Father, eternal, just, merciful, gracious; slow to
anger, abundant in loving-kindness and truth; keeping mercy
for thousands of generations; forgiving iniquity, transgression
and sin, and acquitting the penitent.

This holy God, our Rock and Refuge, is the Judge of man-
kind. In the words of Yehudah Halevi, “Our God is the God
of Abraham, not of Aristotle; not an impersonal ruler of the
universe, but the Architect of the universe and a loving Father
of mankind.” Every one of us may say to God, “Thou, the
Friend of my youth, art always my Beloved One.”

William Penn, the founder of Pennsylvania, said that men
must be governed by God, or they will be ruled by tyrants. With-
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out God, man has lost his soul, says Thomas Carlyle, and the
world is writhing in agony and atrophy, because it has lost its
guide. There is a desperate need in the world for God-conscious-
ness. We may say of our sick, war-weary disillusioned generation
as was said of Lady Macbeth:—'More needs she the divine than
the physician.” We also echo the thought of Daniel Whitehead

Hicky:

No prideful thing it is that it has taken

A world gone under and its breath sucked out,
To lift our eyes toward splendor, - - - -

We were too rich in wine and food and fashion,
But since the clock sirikes out the hour still,
There yet is time to sow into its sod

The seeds of brotherbood on field and hbill,
To turn, through man-made darkness, back to God.

Our acceptance of God solves for us “all problems in this
world and out.” The Rabbis teach (God-consciousness when they
say, 'Know before whom thou toilest; faithful is the Employer to
pay thee the reward of thy labor; and know before Whom thou
wilt in future have to give account and reckoning; for our char-
acter is tested by the self-judgment of conscience, by the criticism
of the public, and finally by the Divine Judge who fashioned us.’
(Pirke Aboth 2.19, 21; 3, 1), King David wrote, ‘As the hart
panteth after the water brooks, so panteth my soul after Thee, O
God.” (Psalms 42.2) The philosopher Moses Hayim Luzzatto
writes that we should feel that same bliss-and delight in mention-
ing God’s Name which a lover feels towards his beloved one.
The Bible command, “Thou shalt love the Lord thy God,” is '
unique in the history of Religion. Love of God is the basis of
Jewish life. The noblest spiritual surrender is so to live, and so to
act toward our fellowmen, that all may fall in love with our God.

“To love God,” says one moralist, “is to believe despite every
appearance to the contrary, that slavery, war and crippling pov-
erty can be banished from the earth and that conditions favor-
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able to the highest development of the human spirit can be cre-
ated.” And when in our blindness we ask, “Where is God now?”
we are reminded of a Rabbinic parable, based upon the Biblical
words, “God carried Israel as a father carries a son.” (Deut. I,
31.) A father was once carrying his son on his shoulders as they
walked through a desert; he had fed him and given him water,
and protected him against the burning sun by day and the bitter
cold by night. Yet when they met a stranger on the way, this
thoughtless son asked him, "Have you seen my father?’ Like that
foolish son, so are we; because we do not see the God who directs
the universe and guides our steps, we sometimes doubt and won-
der and ask, “Where is God?" Rather should we say with Yehu-
dah Halevi, who sings with the faith of the Psalmist,

O Lord, where shall I find Thee?

All hidden and exalted is Thy Place;

And where shall 1 not find Thee?

Full of Thy glory ix the infinite space.

Longing I sought Thy presence,

Lord, with my whaole heart did I call and pray,
And going out towrd Thee,

I found Thee coming ta me on the way.

God is in His universe. Ele will guide and protect His loved
ones, always and everywhere. In the midst of a world confused
and bewildered, bathed in blood and tears, when people ques-
tion the goodness of God, and wonder what purpose there is in a
world of travail, the religious man affirms his faith, that God
does nothing without a purpose. Out of the grim tragedy of war,
a new and better world will emerge, when "All men’s good shall
be each man’s rule,” and uniiversal peace shall bless the world.
With the prophet Elisha, we too may say, “Fear not, for they that
are with us are more than they that are with them.” (II Kings,
6.16.)
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MAN IS THE CROWN OF CREATION

This unique God, we read in the Scriptures, shares His glory
with man, the crown of creation. The Bible, which may be de-
scribed as the world’s Book of Democracy, begins the story of
man with the creation of Adam, from whom all men are de-
scended, and therefore all men are equal. Malachi, the last of the
prophets, re-emphasizes the unity of mankind, when he cries out,
“"Have we not all one Father? Hath not one God created us?”
It is man's immemorial distinction, that he is divinely fash-
ioned, and therefore is endowed with inalienable rights to life,
liberty, and the pursuit of happiness, and is endowed with a
free will.

In our day, real Religion reasserts and re-establishes the sanc-
tity of human personality and the essential worth and the digni-
ty of man. Man is not, as the atheist avers, a bundle of chemical
products, nor as the fatalists declire, the creature of circum-
stance; he is not, as the Communist asserts, the product of eco-
nomic forces; he is not the tool of the State, as the Fascist affirms;
but man is, as religion teaches, a child of God, dowered with lib-
erty and charged with responsibility. Man is the crown of crea-
tion. There is a Rabbinic parable that tells of a man who passed
by a field and heard the stalks and chaff challenging the wheat,
and each one was saying, “This figld was sown for my sake.”
But when the field was harvested, the stalks and the chaff realiz-
ed that the field had been sown for the sake of the wheat. And,
so, like the wheat, even the humblest man may say, “For my
sake the field was sown, for me was the world fashioned; I am
the center of existence.”

Another bulwark of democracy is the Biblical ideal of bro-
therhood, for a divine unity runs through the human race. A
man was once climbing a steep mountain path, so runs an ancient
tale, and thought he saw through the mist, a monster approach-
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ing; at closer range, he realized that the fog had distorted the
form of a man who was coming toward him; and when he was
face to face with the man, the climber discovered that it was his
own brother whom he had mistaken for a monster. When men
are divided by the fogs of fanaticism and the mists of hatred and
lying propaganda, then, even tho they are all brothers and all
the children of God, they appear to each other to be monsters.

The Biblical ideal of human dignity has taught us the sancti-
ty of human life. At a time when life is made cheap by war, Re-
ligion asserts that the lowliest man, even the vilest sinner, is pre-
cious in God'’s sight. In the words of the Rabbis, every man holds
in his hands the destiny of the world; he who saves one life is as
precious in God's sight as if he had saved the world.

Religion alone in this changing world gives the godly man
standards that do not change, and proclaims ideals that are
eternal. “From Abraham to our day,” Aldous Huxley writes,
“the world has not discovered a single ideal that is new.” Jus-
tice, mercy, holiness are as unchanging as the stars. Men seek
power; they lust after pleasure, toil for pelf, strive for wisdom;
these are the passing, transitoiry gifts of life, but let us heed the
prophet Jeremiah’s thought, that the wise man shall not glory
in his wisdom, nor the strong man in his strength, nor the rich
man in his riches, but let him that glories, glory in this, that he
knows and understands God who delights in justice, mercy and
righteousness.

Religion is the expression of the divine in man., When we
are conscious of God and are receptive to Him, we are in tune
with the Infinite. The God-conscious man, like the hassid, the
pious man, is ready to do above and beyond the line of duty. He
says: “This is my God Veanvehu, and 1 will glorify Him, I will
make Him beautiful.” (by giving the most beautiful setting to
every commandment and ceremony and symbol.) Another para-
phrase given to this Hebrew word, Veanvehu, is, “And 1 will
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build a home for Him.” Every home should become a shrine
where the Presence of God abides; every home vitalized by re-
ligion does become a school and a sanctuary. “That light shines
farthest which burns brightest near home.” So does a religious
home influence our daily life. Literally Veanvehu may be ren-
dered, "I, and He.” Man must be (God-like. This is the Jewish
conception of IMITATIO DEI. As (God is just, merciful, loving,
so must all his children love justice and mercy. The concept, Imi-
tation of God, is considered one of the most advanced triumphs
of Religion.

Religion makes men free and gives Democracy its soul. There
can be no political freedom, when man’s conscience is chained
and his soul is enslaved. Of all the cultural forces in a dictator
state, only religion resists despotism. (Einstein.) The Torah-laws
make men free. (Pirke Aboth 6.2.) The four freedoms pro-
claimed by President Franklin Delano Roosevelt, religious teach-
ers have found in the fourth chapter of the book of Micah. The
prophet says: “In the end of days, many nations shall say: “Let
us go up to the mountain of the Lord and to the house of the
God of Jacob; and He will teach us His ways, and we will walk
in His paths;’ for out of Zion shall go forth the law, and the
word of the Lord from Jerusalem. And He shall judge between
many peoples, and shall decide concerning mighty nations afar
off; and they shall beat their swords into plowshares, and their
spears into pruninghooks; nation shall not lift up sword against
nation, ncither shall they learn war any more. But they shall sit
every man under his fig-tree; and none shall make them afraid.”
These words, God’s blueprint for a free world, assure us that
God’s world will be a world without war. Human rights will be
safeguarded and nations will be free from the fear of want and
insecurity, free from aggression and exploitation. Justice and
equity, mercy and righteousness shall be the cornerstones of
God's New Society.
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If men discard the precepts of religion, they will lapse into
a Tower of Babel civilization. In ancient days, the Rabbis re-
mark, human life was cheap. During the construction of the gi-
gantic Tower of Babel, if a brick fell to the ground and broke,
the people lamented, but if a man fell down and his skull was
crushed, no one cared. Jewish civilization, however, holds the
life of man precious. The prophets taught us that man is more
precious than gold; when we have no religion we lose the
prophet-values of life.
How significant is the indictment of our civilization by Ma-
dame Chiang Kai-Shek:
The door of diplornacy is slammed shut upon religion.
Yet, religion is the main pillar of civilization, and without
it there can be no international righteousness, no justice, no
common decency, and 1o guarantee of the honoring of the
pledged word. <
But when religion and all that it implies returns to in-
spire and govern men, in all their relations with their fel-
lowmen, it is certain o that jealousies, injustices, suspi-
cions, antagonism and war will quickly vanish, and that
right will prevail for the lasting good of mankind.
With religion “in eclipse” civilization is doomed; but with
religion as the central motivating force in life and conduct, civili-
zation will survive,

SUBSTITUTES FOR RELIGION

True religion can successfully solve the problems of human life.
Our age has denied the efficacy of religion, has disregarded its
divine moral prescriptions, and has sought human substitutes in
the School, the Laboratory, and the State. These substitutes for
religion, named Education, Science, and Social Welfare have
failed because so often the teacher, scientific investigator, and
social engineer have denied God, and repudiated religion. An
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‘ersatz’ religion is like a broken cistern that can hold no water.
Human problems cannot be solved by human efforts alone. Vic-
tories in war, military men admit, are not won by superior wea-
pons alone, but by a spirit of self-sacrificing devotion. In the
words of the prophet Zechariah, ‘Not by might, nor by power,
but by My Spirit, saith the Lord of hosts.’ (4.6.) The progress
of civilization is a slow march from the pagan faith in “force,”
to the prophet thought that ‘force cannot conquer spirit.” When
Cain denied God, an ancient Jewish teacher said, he became a
murderer, and killed his own brother Abel. Our world has be-
come a world of turmoil, tragedy and terror, threatening us all
with frightful death, because we too have denied God.

THE STATE

Let us look critically at these modern substitutes for Religion.
Today, the Totalitarian state wherever it exists has usurped the
function of Religion. But man-made states cannot destroy the
Sovereignty of God. Dictator-statesi forget that man was not
fashioned to be the servant of the State, but that the State was
organized to serve man. Even ina Democracy, the State is limited
in its functions. The State can only legislate that which seems
“good,” while Religion asks more than that. It rings out the
challenge, “What doth the Lord requiite of thee?” The State only
demands that men live together in sbme sost of decency and or-
der, but religion commands, “Love thy neighbor as thyself.” The
State, by itself, cannot humanize social changes; political, eco-
nomic, and social reforms must be tested by the religious stand-
ards of justice and mercy and truth. Social welfare in industry
or politics cannot be ideally humanized, unless religion spiritual-
izes it. Our faith in exclusively material prescriptions “has run
low.” The State can furnish us with security, recreation, pleasure;
religion makes for happiness and demands holiness. The State
decrees that man provide for his family, but religion can hallow

21



the home and command us to love and to cherish father, mother,
wife, and children. It bridges the gulf that separates the child of
the slums from the child born with the proverbial silver spoon
in its mouth. Religion calls to us to end exploitation and to stop
oppression.

Democracy not only frees man politically, but also breaks
his chains of economic and social bondage, but to survive, it
must be pillared upon moral foundations. “No Society can be
upheld in happiness and honour, without the sentiment of re-
ligion,” (Laplace) for it puts ‘the stamp of divinity on the pos-
tulates of humanity.” Religion is equally the basis of private vir-
tue and public faith, of the happiness of the individual and the
prosperity of the nation. France was defeated because its prin-
ciples of liberty, equality, and fraternity were rooted in the soil
of humanism rather than in the soul of religion, and it was like
a young tree uprooted by the first storm.

SCIENCE

Neither is science a substitinte for Religion. We marvel at the
miracles wrought by science, but we cannot worship a dynamo.
Real religion recognizes no' conflict between itself and science.
The religious teacher welcomes the scientist as his ally in the
building of a better society. Though we glory in the miraculous
achievements of science, which have been man's most effective
tools in diffusing knowledge; and in girding us with power—
and knowledge is power, Bacon taught — yet we affirm that
unless science is spiritualized, it can become in the hands of
unscrupulous men, a Frankenstein monster which will wreck
our world, with its works of cruelty and violence. Science alone
is not enough; it reveals to us things as they are; but religion
teaches us to see things as they ought to be, and thus helps to
tame and guide, to control and sublimate the instincts of human
nature, and to help man master his destiny.
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Nor can Philosophy displace Religion; it may inspire us with
new aims and point to new goals, but from religion comes the
inspiration to foster acts of healing, and to do deeds of loving-
kindness. Rousseau believed that philosophy can do nothing
which religion cannot do better than she: and religion can do a
great many other things which philosophy cannot do at all.

“The great questions of life are these,” the philosopher
Henri Bergson wrote, “whence do we come, and whither do we
go?” Long ago the Jewish sage Akabya, the son of Mahalalel
said, “Reflect upon three things and thou wilt not come within
the power of sin: Know whence thou comest, and whither thou
art going, and before whom thou wilt in future have to give .
account and reckoning.” (P. A.IIL 1.) Interpreting these words,
we may say, ‘Science examines the origin of things and asks,
“Whence do we come;” philosophy probes into the purpose of
existence wondering ‘“Whither do we: go;" but it is religion which
asks ‘Before whom wilt thou give account?’ and challenges us
with the thought that life is divinely ordained, and we must live
it nobly. Because religion is coextensive with life, it bids us so to
live here on earth that our mortal years may be crowned with
immortal glory. Religion, therefore, offers the only stabilizing
force in society, and furnishes the means for preserving it.

THE SCHOOL

We cannot substitute the school for the sanctuary. No man-made
constitution can take the place of the Sinai Code. Knowledge
does not make faith obsolete. The staff of Moses, a legend re-
cords, was made of wood taken from the Tree of Knowledge;
and it derived its miraculous power from the ineffable Name
of God engraved upon it.

Our democracy is founded on education. A literate people is
a free people. Our public schools welcome rich and poor alike.
The Talmud says our world rests upon the breath of the school-
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children. But unless the heart of the child is educated in the
ethical and moral values, his alert mind and skilled hand will
become instruments of destruction. In addition to human wis-
dom (hokmohk), we need divine wisdom (Torah). Intellect
must be “the handmaid to conscience.” The sages teach that the
scholar takes precedence over the king, but his learning must be
translated into noble living. “Unless we accept God's moral law,
our world will turn into chaos.” Educators, philosophers, and
scientists have longed for an ideal humanity, but have not found
it; religion alone furnishes the program for its ultimate realiza-
tion. In a world where we experience the agony and anguish of.
shattered ideals, broken altars, and discarded ideologies, religion
offers the ruling principles of life—justice and righteousness,
mercy and love, peace and brotherhood — as the permanent
ideals of society. Religion gives us vision, strength, and faith.
It is man’s ‘lodestar’ to lift him to heights not yet reached, and
to guide him to goals not yet attained.

There is no magic substitute for religion. In every age there
have been tricky emissaries who tried to deceive mankind by of-
fering it new lamps for old. The new lamps of knowledge,
science or speculation, canniot replace the light that shines from
Heaven. Man, divinely led, clings to things eternal; conscious of
God, he can live on life’s higher levels and pattern his ascending
life after the vision on the¢ Mount. (Exodus 25.40.) Religion
thus exalts man, gives him a wider horizon and a truer perspec-
tive of things. God’s promises for the future are based on His
performances in the past.

It is written of the Cherubim in the Tabernacle that Moses
built in the wilderness, that their wings were stretched upward
and their faces were turned toward one another. That is the
symbol of religion; religion lifts our eyes heavenward, it speaks
of the mystery of God, but it also pleads for the mastery of life,
for friendship and fellowship. We best understand the Father-
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hood of God, when we make real the brotherhood of man. It is
religion that humanizes science, weds conscience to culture, and
tempers justice with mercy. Religion and religion only has the
power of regeneration, renewal, and rebirth.

The Task of Religion

Religion, as natural as any human instinct, must become prag--
matic. God, who searches the heart, gives to every man the fruit

of his deeds. The Rabbinic parable of the trees tells that in a

forest, the wind could be heard whistling through the barren

trees, but the fruit-bearing trees did ot even rustle. A passer-by

said to the latter, “Why do you nolt make a noise?”’ And the
fruit-laden trees replied, *“We have no need to do so, our fruits

speak for us.” Like the fruit-laden trees, so is man judged by his

works. The test of a religious life is not the creed one recites but
the deeds one performs, and thus for the religious man every

human problem becomes a spiritual opportunity. In the words of
Henry Demarest Lloyd, in a world where ideal brotherhood is

made real, there is no room for poverty or enforced idleness; in
a land of industry, wealth, luxury, and opportunity, there should

be no despair or dread of insecurity. Religion brands that man a
criminal, who refuses to do justly in his dealings with his fellow-

men.

Torah-true religion must be the moving force in every
phase of life. Our world is in a state of revolt, and it needs re-
ligious force to quell it. What is the cause of revolt? The Talmud
records that the prophet Elijah once asked a Jewish sage, "“"What
causes earthquakes?”” And when the Rabbi explained the scien-
tific cause for earthquakes, the prophet said, I mean spiritual
earthquakes. What causes revolt and terrorism? As long as our
circuses and arenas are crowded with idle, brutal spectators,
and God's house is empty, and schools are closed, there will
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always be unrest, irreligion, war, hate and cruelty — spiritual
earthquakes that rock the very foundations of the earth.”

Even in these dark, dread days, dynamic religion helps to
make life the most beautiful adventure in comradeship. It weaves
the bonds of brotherhood into the strands of society. Applied
religion will make men what they ought to be: reverent and
obedient toward God, reverent, righteous, and responsible in
their relations with one another. The role of religion is to trans-
form our lawless, jungle wilderness into a law-abiding world.
‘Because men do not fortify justice,” Pascal wrote, ‘they fortify
force.' Inspired by religion, men and women must band them-
selves together to achieve life’s noblest dream of a world pillar-
ed on truth, justice, and peace.

Pragmatic religion urges every man to be mindful of his
communal and national responsibilities. Of the Patriarch Jacob
it was said that he lent girace and strength to the city in which
he lived. We, too, must fulfil our social responsibilities so that
we may leave our world better than we found it; leave it a unit-
ed world of brothers.

Physically, nations are: linked together by invention and in-
dustry, by airplane, radio, and television. Spiritually, we are
bound together by common ideals of freedom and equality. But
we must remember that through justice, individuals are con-
solidated into a society under the sway of law. We live in a
world of miracles. An ancient legend tells that when Adam was
created by God, the light of the sun was so wondrous, that he
was able to see from one end of the world to the other. This
legend will soon be translated by television into fact. Religion,
our spiritual television, has ever voiced the hope of the ultimate
union of mankind. We pray to one God, and we must pray that
all peoples be one family. Suffering has cemented world solidar-
ity. Religious groups, political societies, and national common-
wealths have united to conserve their own strength and to serve
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human society, so that no evil forces can disrupt it. Ultimately
mankind will be one, even as God is one. In the words of
Rudyard Kipling, ‘You may build a wall, through the heart of
a forest, if you please, but the roots of the trees will touch each
other beneath it; and the branches of the trees will join over-
head. The forest has only one soul.” Like that forest, humanity
has only one heart.

In our new world-order, motivated by religion, we shall have
free peoples co-operating to save our civilization, and to build
upon it a world of peace, of justice, and of righteousness. This
new order will respect the sovereignty of every nation, victor or
vanquished, and it will grant equal opportunity to all. When
justice rules, it will bridge the gulf between capital and labor,
between the rich and the poor, the educated and the under-
privileged. And when the smoke of battle shall have lifted, we
are confident that history will record the triumph of a New Or-
der as visioned by the prophets and made real by Democracies,
a world built on moral foundations. Then God's promise shall
become a reality, “They shall not hurt nor destroy in all My
holy mountain; for the earth shall be full of the knowledge of
the Lord as the waters cover the sep.” (Isaiah 11.9.)

A Living Religion

To sum up—real, vital, living Religion concerns itself with the
mystery of God, and with the mastery of life. Our Ten Com-
mandments “begin with God, but end with man.” Our love for
God is tested by our love for man. Glimpsing the far horizons
of heaven, religion bids us so to live that this earth may be per-
fected under the Kingdom of the Almighty. Religion is a beacon
light to illumine the highways and byways of life, but it must
also be a lamp and a lantern unto our feet. The bird that soars
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heavenward builds its nest on earth, and when we build castles
in the air, we must put foundations of faith under them.

There can be no social order without a ‘religious conscious-
ness’ that affirms the divine: order of nature, the spiritual digni-
ty of man, the inviolable sanctity of the individual, and the con-
stant and permanent predominance of ‘the soul above the State.’
For the survival of civilization, the enhancement of the life of
the individual, and the salvation of mankind, we must have not
only security but saintliness, not only happiness but holiness. A
people cannot long remain free, happy, prosperous and strong,
if it disregards life’s ultimate values,

Cynics mock at the futility of religion and say that while the
trivial things of life unite people, the eternal quest for God and
goodness separates them. In our ruthless, restless, broken-down
world, organized sinister forces discredit the Hebraic-Christian
tradition of truth, justice, mercy and peace, of faith, freedom,
equality and brotherhood. Therefore the need of the hour is for
a united religious front. Paraphrasing the thought of Woodrow
Wilson, we may say that just as each little mountain rivulet,
weak and insignificant in itself, finds its way to become part of
the overwhelming power off the ocean, so does each moral rivu-
let of the community, as represented by Synagogue, Temple and
Church, united for the glory of God and the service of man,
form a part of the moral conscience of mankind.

We read in the Midrash, that when God created iron, the
trees of the forest trembled and wept; they were afraid that iron
tools would chop them down. But they were comforted by God,
as He pointed out to them, that unless they themselves furnished
a handle for the iron, it could do them no harm. In the spirit
of this ancient Jewish legend, let us not ‘furnish a handle’ to the
brute axes of 'blood and iron.” With real religion aglow in our
hearts, we will burn down the barriers of barbarism and intol-
erance that the Church and the State have set up at times be-
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tween man and brother man. The two basic convictions of all
great religions are: One God—our Father; and every man—our
Brother. In our beloved American democracy, races mingle
“without rancor,” and faiths flourish “without feud.”

Religion not only makes us God-concious and gives to man,
the child of God, a wider horizon, an eternal perspective, and a
divine standard of living, but it also becomes a challenging call
to action. Man, clinging to God, learns the divine secret of mas-
tering his destiny. In the spirit of this prophet-thought, President
Franklin D. Roosevelt wrote: “No greater thing could come to
our land today than a revival of the spirit of religion—a revival
that would sweep through the homes of the nation, and stir the
hearts of men and women of all faiths to a reassertion of their
belief in God and their dedication to His will, for themselves
and for their world. I doubt if there is any problem, social, poli-
tical or economic that would not melt away before the fires of
such a spiritual awakening.” Religion gives us enduring spiritual
values. “There are no eternal va/xes, unless there are eternal
values.” (Prof. W. E. Hocking.)

The prophet Isaiah says, ‘Hark! one calleth: Clear ye in the
wilderness the way of the Lord, make plainin the desert a high-
way for our God.” This prophetic conception of religion gives
us the program for moral living; it sets before us the ideal pur-
pose of life, and life’s ultimate eternal values.

What can religion do for us? It can give us a new heart and
a firm spirit—a nobler attitude to life. Religion may be called
God's ‘magic bullet,” a divine prescription that can cure our sick
world. Religion with its universal appeal, is God’s ‘Sun of right-
eousness with healing in his wings’ to heal the hurt of mankind.
Functioning truly it can emancipate the enslaved, lend dignity
to labor, deal justly with rich and poor alike, and level the in-
equalities that divide the underprivileged from the overprivileg-
ed. God-guided men can end exploitation, eliminate oppression,
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and make men free. In a Democracy, religion is a stabilizing
force and furnishes the means for preserving a peaceful society.
Religion is the very soul of Democracy and as long as Religion
lasts, Democracy will survive. Religion hallows knowledge, hu-
manizes science, and tempers justice with mercy. It alone can give
man, in the hour of defeat and despair and temptation, as well
as in the hour of triumph, a sustaining faith. Keeping religious
imperatives, we can prevent poverty, outlaw war, and write a
just, righteous, lasting peace. For when religion holds sway, then

Shall all men’s good

Be each man's rule, and universal Peace
Lie like a shaft of light across the land
And like a lane of beams athwart the sea.
Thro* all the circle of the golden year.

Light is a symbol of thie Jewish Religion. In the words of the
Rabbis, ‘Greater than all the rich gifts that the princes of Israel
brought to the Tabernacle built in the wilderness, was the gift
of light brought by the High-Priest Aaron. The gifts of gold
lasted only as long as the Sanctuary endured; but the gift of
light, a symbol of God’s “T'ruth, shone and shall ‘shine forever.’
We need the Torah, the light of Heaven, in this dark hour.

The Rabbis tell of a man who walked on a dark night
through a dense forest. Hle made every effort to kindle a torch
to light his way, but was unable to do so. At last, with an awak-
ened faith, he said to himself, 'T shall wait for the morning and
walk by God's light. This ancient Rabbinic thought is also
voiced by an English poel: of our day, Marcus L. Filley,
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I said to a man

Who stood at the gate—-

The gate of the coming year:
‘Give me a light

That 1 safely tread

Into the dark

And unknown land;

Give me a light to banish fear
Take from my beart

This baunting dread.’

He said to me

This man that stood

At the gate of the coming year:
‘Go into the dark

And unknown land

And place in God's

Your trembling hand.

Far better than the light of day
Far safer than any man-known way
May a loving God guide and guard
The steps of His children.

We too realize that man-made torches are ‘growing dim.” At
this time when civilization is in danger of collapse, teachers,
scientists and welfare workers with their human wisdom can
shed no perfect light, but deep down in the human heart there

is a divine spark which illumines the durkness of man’s life with
light.

NEW WORLD ORDER

Above all, religion visions the New Order of humanity. In the
Midrash we read the history of three of the men who saw the
world in which they lived, destroyed and later rebuilt—Noah,
Job, and Daniel.

In Noah's day the world was filled with violence and God
sent the Flood to cleanse it, and later INoah beheld a new world

31



rebuilt by the grace of Godl. Daniel saw the Temple in Jerusalem
destroyed. It was destroyed because Religion was decaying even
though the Temple service was flourishing. Israel was conquered
and dispersed by the Babylonians. But the Exile in Babylon was
the crucible that purified Israel, and Daniel saw the Temple re-
built, and Religion once again became the way of life. Faithful
Job saw his home ruined, and himself robbed of all his worldly
goods, and his body writhed in pain. Satan tried Job's faith in
God with these misfortunes. Nevertheless, Job withstood the
test of fire, suffering, and sorrow, and God healed him and
rewarded him, and once again Job became wealthy and honored
and happy. Job, vindicating God’s rule in the world, had seen
his own world destroyed and then reborn,

May not this ancient preachment serve as a parable for our
own times? We too see our world being destroyed. Because the
world has disregarded Religion, and because our homes are no
longer our spiritual citadels, violence is filling the earth, and
a world-war is raging,—a Flood of Fire which is destroying our
sinful world. But let us rebuild the Temple of God, and by the
grace of God, we too, like Noah, Daniel, and Job shall see a
new and better world, built on the ideals of Democracy, and
rooted in Religion.

The World-order of tle Dictators is not a new one, it is the
relic of a barbarous past. It makes for chaos, tyranny, despotism,
and slavery. The Wotld-order visioned by the Democracies and
patterned after the Bible ideals, is the new way of life, with lib-
erty, equality, security, happiness for all. This is the New Road
we must walk, the Road not of revolt or resignation, but the
Road of Rebirth.

When in the days to come as visioned by the prophets, the
world shall fall under the sway of the Good, the True and the
Beautiful, we shall all live in a freer, friendlier, and better
world. In this new society, each man will be loyal to his own
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religious convictions, and will rejoice in the knowledge that Re-
ligion—which gives meaning and lends glory to the life of the
individual, and which hallows the home, stabilizes society and
reveals the divine purpose in the august drama of history—is the
one hope of the world.

With Edwin Markham we say,

We men of Earth have here the stuff

Of Paradise

To Build a Heaven, to mould and make
New Edens. Ours the stulf sublime

To build Eternity in time.

33



@ A Letter from Dr. C. F. Gates, President Emeritus,
Robert College, IStanbul, Turkey, to Rabbi Kanvar, after
reading Rabbi Kanvar's Address . . .

My DEAR RABBI KAUVAR,

Your address "Religion, the Hope of the World” is beautiful, true,
and just what is needed in tle present state of our troubled world. I
hope that it may be widely read. :

Your definitions of religion from various authors are beautiful and
all true, Personally, I think of; Religion as that which binds man again
in the fellowship with God, in a life based on law and nurtured by the
Holy Spirit in man,

May I add one thought about Religion as finding God. Dr. Frederick
Meyer said to me at Robert College: “If I were to begin my ministry
over again, I would preach more intensively; that is, I would appeal to
the religion that every man has in himself, though he may not state it.”
In other words, I think he would bid men seek God in themselves; that
he would bid them consider ftheir own ideas of those attributes which
are found in God, dwell on them until they become personalized in God
—the author of personality, the one true and perfect personality, unmar-
red by any defect, the one beling altogether lovely—and to know that
He is interested in us and in our becoming like him.

I thank you for letting me read this, and I am sure that by the bless-
ing of God it will do great good.

Very sincerely yours,
C. F. GATEs.
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