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fOUR PORTRAITS OF
JEWISH GENIUS

e JUDAH HALEVI
* MAIMONIDES
o SABBATAI ZEVI
e BAAL SHEM TOV
Four Consecutive Lectures
By
RABBI HERBERT A. FRIEDMAN
Friday Evenings at 8:15 o'Clock

Temple Emanuel
Denver

e

SERIES BEGINS FRIDAY EVENING
JANUARY 28, 1949

e

Members, Their Families and Friends
Are Cordially Invited




Friday, January 28th:
JUDAH HALEVI, Poet
(1080- )

Sweet Singer—immortal bard of his
people. Purest poet in 1,000 years,

Defender of his faith. World traveller.

Lived in Spain, died mysteriously
on trip to Laad,

Friday, February 4th:
MOSES MAIMONIDES,

Philosopher
(1135-1204)
Versatile ius— t docto:,
Expounder of logic—guide to the
perplexed. Cod?.isiier the law.

Philosopher, author, teacher and
commentator.

Definer of God.




Friday, February 11th:
SABBATAI ZEVI, False Messiah
(1626-1676)

Charlatan-adventurer. Inspirer of scores
of thousands. Mystic-faker.

Fantastic career of dream and intrigue,
Sensational conversion. Jailbird.

Friday, February 18th:

ISRAEL, BAAL SHEM TOV,
Ecstatic
(1700-1760)
Founder of Chasidism, a piety for the
untutored.

Miracle worker—exponent of son
and dance—teacher of religion of joy.

Creator of hope for the masses.
Producer of a dynasty.




JEWISH HISTORY IS REPLETE
with figures of genius, God-intoxicated

puetl, l’hwﬂﬂ'm doctors of
y and the soul, all sorts of men who
flmndndmmyapmdinmycﬂm

THESE MEN ARE THE DRAMATIC

beloved bearers of the entire people’s crea-
uulpi:ﬁ In g them, come to

toteﬂﬂnemiuofﬁuﬂmmdako
to motivate a curiosity about the 40 or 400
others who could have been selected. More
inspiration is to be derived from a warm and
friendly familiarity with human personality
than from all the tomes ever written,

IF YOU KNOW GREAT
JEWISH CHARACTERS,

in the flesh and blood, you come to appre-
ciate the history of your people.
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SABBARTAI
Subbash Zevi 2-11-49

This evening we have the third in the series of personalitis
of Jewish life in the Middle Age period. This evening we deal with
perhaps the most interesting of all four. A man who was at the same
time a gifted genius and a terrible charlatan. A man who had personal

magnetism capable of attracting hundreds

of thousands of people who,

at the same time, was absolntely.h&iﬂaﬁ inside. lﬁenﬁﬁe came to the
personal crisis of his own lifé;'ﬁa¢hg§5ho:Btrensthﬂdé spirit with

which to meet it. And so with this qﬁeer paradox of external attractiw-
ness and internal 'ua"méet Skbbati Zevi, the false
Messiah of the 17th century. A’maﬁ'ﬁﬁa.lived only some 300 years ago
and yet who seems incredibly remoﬁﬁ fnom us in our world today.

He was born in 1626 and he died in 1676. He lived only 50
years, and yet in the course of thoSe 50 years he succeeded in putting
all of Europe into a tremendous turmoil, because what happened to the
Jéwsiwhom he most immediately effected was bound tg influence the non-
Jewish environment in which they percolated and ;teamed as the result

of his agitation. To know what brought Shbbathi Zevi to the forefront

of Jewish history, we must realize that something quite horrible ocfurred



i b
in the year 1648 when he was & young man.

In 1648 the Jewish world was afflicted by the worst prdgrmm
which it had had since Rome and which has not been duplicated smnce
until Hitler's very day. In the year 1648, there was a catastrophic
destruction of a half milliion Jews in Central Europe with a& complete

leveling and laying wagte of 700 §€ﬁish communities. This thing occurred

as the result of the BRussi . Cossocks living the Ukraine,

rising up againétffﬁeiirP§¥i$ﬁ§f§§¥§§i£§<i£8¥éfs and catching the Jews
in the middle, as-wﬁ'ﬁave-Elwaynlghéﬁn?&ught,‘wb8h-§§; great forces
clash with one anothér iﬁ:the-worlg. ‘The Ukrainisn Cossocks under the
Toadesship Gf Bogdon SEMnTRREY, ﬂtem@ted uff overthrow the 1;>rdsh1p of
the Polish and at tgeksggg_time to overthrow and break the
power of the Catholic church. In the éourse of that fight, between
the Greek-Orthodox Hussia;s.anéetpe Gﬁth&lic P oles, the Jews were
tortured, massacred, burned, pu£ to the fire, shot ahd hacked to the
number of half a million, to the éxtent that the total community was
destroyed and those who were XEfiim left in September 1648, when the
riots had ceased, found themselves wandering amid burned ruins in a
szximx sort of stupefaction. Some of them scared, frightened had run

westward and had gotten as far as Holland or France. Most of them,
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however, with no way out, remained in the trap of Central Europe and
became confused with the whole ma ss of psychoses and imaginative
phenomena which were the breeding conditions for the projection upon
the scene of history of this man, Shbbabh Zevi.

The Jews met that natural misfortune as they have met many
others. Namely, with a fervor foreiiéipug spirit'igﬁéh caused them
6o attempt to rebound and bring i:é_" theisr aid their a:'té;.ent historical
sense which had always ﬁangﬁt th@@ﬁtbaﬁfﬁheﬁ thﬁ%ﬁrﬁé@hed the very
bottom pit of despair, finally %hepains of @{m{ﬁf’tn to the Messiah
would occur and he would come to:ra;cﬁé'thgh when life no longer seemed

bearable. In September 1648; life on the continent of Europe for the

Jews was as bad as it had ever been in 1600 years. They firmly believed
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-

that the Messiah would come to AQiﬁ iheﬁ'&nddés ghe result of various
calculations on the part of the Cavalists. And I ask you to realize
that the theme of Cavalism and mysticism will run all through the life
of ShbbatRiZevi. As a result of the calculations of the Cavalists, by
magical figuring of certain combinations of letters and words in the
great book, the Zohar, it was figured that the very year, 1648 itself

would be the year which would give birth to the Messiahl It was in that
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eza of neurctic excitement, feverish waiting and hoping and expectation
that this young boy grew up. ﬁe are told that he was tzll, dark, had
a full beautiful darkkexeix dark beard, very lovely voice that was given
more to song than speech making. That he received an early training in
Zohar quite différent from the training of the usual Chader or ¥xxxxx
Yeshiva bocher who studied onlg-ﬁhéﬁlegalism of the T3lmud and did not
wander off into the forbidden field of mystery and magic. Shbbask Zevi
did receive instruction indthnse‘¥ialda@- And theifaci that he had

this esoteric wisdom, plus the hamdsome demeanor of his bearing, plus

the fact that there was something Strﬁﬁﬁe about him, because he seemed
guite different from all the other_boys.of his age, he shied away from
women, and although he was married to one very young in his life, as was
the custom in those day;; he did not go near-her nor did he go near a
second woman to whom he was bétrothed, and this apparent difference
between him and other men caused him to become the center of some sort
of ﬁysterious attention and attraction and a circle of young men began
to accumulate itself around Rim. His father was an agent in the city
of Smerna in Turkey where he was born, for an English mercantile house.
His father traveled between London and Smerna and listened to the cal-

culations of the Christians in regard to the same kind of speculation.
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Namely, the coming of the Messiah. The €@hristians, however, 1nvtheir
calculations had arrived a2t a different date, not 1648, but 1666.
The magic number either 1666 or 1999, and so since the Messizh did not
come them you may be privileged to witness the coming in another few
years.
When his father brought home these stories of the what the

Christian speculation was, and the young boy heard all the stories of
the Jewish speculfion, born out of his desperate desire on the part of
the Jews for a savior, hﬁtﬁ of these gﬁﬁggs worked upon his mind to the
éxtent that he gradually began to cBneceive of himself, not as the Messizh
at fiwxthxx first, but as the forerunner of the Messiah. Finally with
a boldness and a rashness which was quife uncommon which again served

. 2 _ step
to set him apart as an unusual individual, he had the affpontery to =EX
up on the pulpit before the whole congregation of his city of Smerna
and pronounce the name of the Lord God Jehovah as it has been forbidden
the Jews to pronounce it. You know the story or the legend that the
correct and secret pronounciation of the name of God was forbidden to

be used by any other than the High Priestg, the Cohen Godol, and he

only on one day of the year, namely the day of Yom Kippur. And so

Jews have always found zExksim circullocutions and they speak of Adenoi,
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Adepshem and Elochunu and all sorts of circumventions in oréer to avoid
pronouncing the true and real name ixy itself which no one dare utter
exce 't on pain or death. And ¥oung fkkakh OSkhbbathkrZevi when he was
24 years old stood up in front of the congregation and spoke the name
with great brashness and said to the congregation "I have no fear of
uttering this beecause I am zbotut to usSher in the days of the Messiah.

gix excommunicated, and equally

Of course, he was very promptly exzwm
promptly ship out of the ecity.

He left Smerna and started out on a course of wandering and
was not to reappear in his native town for 18 years. ¥“uring the course
of these wandersings, he became convineed not that he was the forerunner
but that he was actually the Messiah. #“nd he became convinced, most of
the historians think, not only perkapx because he himself perhaps
suffered delusions, but because everywhere he went people were willing
to accept him in their desperate urge to find someone who would help
them out of the travail. They gave credence to his eccentricities, to
his unusual actions and when he appeared in the streets of Constantinople
carrying a basket in his arms in which he had a fish 1a1d_aut as a baby

lies in a basket, speaking that the Jews would be saved, that the Messiah



would come under the sign of Pisces and he wandered through the streets
of Salineca, carrying a Torah in his arms urging the Rabbis to marry
him to the Torah, in the same symbolic fashion, for instances, in the
Catholic church where nuns are married to Christ. When word of this
type of action spread to the Eastern Orientzl world, people were quite
willing to give credibility to his story that he was éomeone different,
that he was the Messiah. What clinched hisi own conception of his role
was a series';f followers whom he pictad up, four of them. The first
one he picked up was a mam by the name Abraham Yakenhi and Abraham
Yakenhi, whom he attracted in Con@tantinople,‘produced the document
spurious forgery, but a document which he said he had found as being
very ancient, a document which foretold the coming of Shbbathh I,
that

Abraham,was shut up for 40 years in a cave and I wondered zk the time
of miracles did not make its appearance. And a voice replied to me,
a son shall be born in the yezr of the world 5386, which was 1626, and

quell
he shall be called Shbbathi He shall sweExt the great dragon, he 1is the
true Messiah and he shall wage war without weapons. This document which
it is felt Abraham Yakenhi wrote himself, on very ancient parchment,

in very ancient =mxpx script became the so-called legal basis of

revelation on which Skbbathi said he had been appointed by God to be



the Messiah. He picked up a second follower, this time in Alexandria
only

in Egypt, Raphael Joseph Halevi. His/importance was the fact that he

was @ miltesmillionaire who provided Shbbatisi with unlimited means so

that this faker went through the streets of city after city with a

huge retimue and impressive garb, great numbers of servants and carriages

an@ chariots, throwing out largééﬁ:t;ugll-ef the people who came to

see him. In Pglestine he ®kx picked up Nathan Gazahti. Nathan Gazahti

was an unhappy, He-wee-e brillant, young rabbincal student. He had been

married to the daughter of a very rich pefson, the only trouble being

that the daughter had only one eye and Nathan, therefore, was unhappy

in this mérriage and looking for an exotic out, something on which he

could pin his attention, he picked up this colorful character of

Skhbatt and Nathan Gazahti became his publicity agent as it were,

traveling from city to city and proclaiming the miracles which Shbbathi

was doing. The fourth person was perhaps the cleverest and the most

unscrupulous of all of xkemx the four because Yakenhi was a madman,

Nathan Gazahti was unhappy, Halevi was a dumkx poor dumb millionaire, but

the fourth one was the clever and unscrupulous one, Samuel Primo, a



shrewd person who attached himself to Shbbath Zevi for a motive of his
own. He was a person who would have made an interesting psychological
case. He was interested, for some reason, due to his #mwx delving into
the mysteries of the Zohar, perhaps. He was interested in destroying
legal or Talmudic Judaism. He saw in Skbbathk?Zevi a vehicle by which

he could accomplish that end. It later on turned out to be tmue because
Shbbath/ Zevi at the zenith of his power issued mhx a whole series of
declarations declaring -null-and void & lot of Jewish hplidays, a lot

of Jewish laws. He said that Tishabov sholdn't be celebrated as a fast
but let's make it a happy holiday and all the Jews did. The world turned
up-side-down when he spoke. Samuel Prima was using ShbbatbhZevi for his
own purposes. But I #hink all four of these followers each one of whom
blew up and inflated this charlatan - I think all four of them pale

into Im=gixxxx insignificance in the face of the woman Sarah who perhaps
@id more for him in those years to build him up than anybody ®lse. She
nereself is a fantastic character. ©Sarah was an orphan girl whose whole
family apperently had been destroyed during the riots, and she

wandering around had been picked up by the nuns and put into a christian
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convent.*. lWhen she was about 15 or 16, the Jewish upbringing which
she had had apparently reasserted itself and she rebelled against the
fraining she had been receiving in the convent. OShe actually escaped
from it and was found wandering in a cemetery clad almost in mothing

by a group of Jewish men to whom she told her story. They took her in
She then left tkmmfiex them, fled;t; &msterdam to look for a brother of
nexrxsx hers, who she hoped mighfisﬁiﬁl'ﬁe aiive. Yign't find him there
and then began 2 series of migretions back eastward to Amsterdam in

the most immoral fashion -c’dﬂeéiz#-ﬁiés Whether we would say that there
was some glandular disturbance or'iﬁéther we wonld say that she was
simply a lady advemturess, Ho!#ger_gou would @nalyze her she led a gay
and merry life, going from ;ne'éahﬁinieal college to another and/ggtting
the poor old rabbis, workimg her way eastward and proclaiming all the time
that she had had a dream whereby she was destined to become the wife of
the Messaah.

Sabbath! Zevi sitting in Cairo, hearing the stories about this
woman xizx said fine, bring her to me I'll marry her. His previous
experience having been such that he never had anything to do with women
and so she became part of his tetinue, but not living with him being

free to do what she wished. ©She attracted a whole group of young men
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to his court and Shbbatki Zevi was helped more by Sarah, the country

girlg, also man in her own way, no question about it, was helped more
by her than by anybody else. All of this meanwhile is permeating
through the public relations of Nathan Gezhhati, through the careful
interviews which Samuel Primo made, heads of state and governmental
officials, Jew and non-Jews alike, through the manipulations of his
little staff with Sarah operating &s-theachief;9£f3$i£f, his reputation
grew and grew and grew.

Finally he reappeared in the City of Smerna in 1665. The
opportunity of 1648 had passed by. So he decided to latch on as it
were to the Christian-19531apic.Qatg-and timé was running out, 1666,
he had to do something miraculoﬁs 50 in 1665 he reappears in Smerna
and the whole city went wild. He went intc theé synagogue on Rosh
Hashana day in 1665, blew the Shofar and the people xhmmitx shouted,
"Long live our king, long live the Messiah." Out in the streets they
danced. All over Europe stories began to circulate. The excitement of
the people is impossible of expression. Gifts were showesed upon him.
People tried tc snatch his clothing from him. People began to sell their
businesees and liguidate their property to follow him tc the Holy Land.
There was a fantasia of hysteria and excitement. In England Jews were

wagering 10 to 1 in their counting houses that in 1666 Shbbatii Zevi would
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perform the great mirecle of bringing everyone of the dead back to life
which is supposed to happen when the Messiah comes, the dead will be
Besurrected.

In Amsterdam, the Jews in the symagugues were having trouble
printing enough prayer books which contained a2 special prayer for his
safety and his 1ife. Off the coast of Scotland, a-xﬂimr started that a
ship was seen maned by sailors who spoke Hebrew and on the sails was
written the inseription; "Long hmf?syabhatheﬁ, the Messiah, the

: P > Turkey
rebuilder of the Jewish state.™ Scotland, London, Amsterdam/all thex
over the world the thing rose to fengr piteh. Meanwhile, this man
who really had nothing i but who was really
convinced because everyone had told him he was the Messiah thas$-he must be
was then goaded into making the next step. And the next step was,
as the document says which Yakenhi purportedly in great
antiquity, the next step was to conquer the great dragon. The great
dragon was the sultan of the whole Ottoman empire, the leader of the
Turks and the lohhamedims.‘ So on the 30th of December in 1665,Shabbath

Zevi sets sail from Smerna to go to Constantinaple. There to appear

on the lst of January I&ékkx 1666, blow the Shofar immediately to
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convert the sultan to Judaism, to usher in the reign of the Hessiah.
He stepped off the ship and was promptly clapped into handcuffs and
all of his followers were no wit crestfallen whatsoever because they
sald, "oh well, this is néthing, afte; all look at the humility of the
Messiah. We know that he should be humble." And when one of the
jailers slapped him on the cheek, Sﬁiﬁb&tﬂi?&vi turned the other eheek
and a2 loud "hurrah" goes up from ali'qf the people gathered around for
that's further proof that he 1s-a.qa; of true spiritual guality.
Having arrested him, the sultan #HENEX"a1dn"t know what to do
with him because you don't execute him and therefore make a martyr out
him, nor on the other hand can you et him run around loose upsetting
your empire any longer. ©So he was put in jail. < The jail was on the
Island of right in the Dardenellf¢ Straits, easily accessible
by ferry boat on either side. A very comfortable channel which soon
became the seat of the court. For four months Skmkix Sabbatal Zevi
with all the funds in the world at his disposal because his followers
kept shipping him money, food, immxx jewels, precious things he held .
forth. Sarah was entertaining men, Sabbatai Zevi was talking to his

disciples. The whole thing had the unreal atmosphere of a Hollywood
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movie set, with the Turkish jailers raking in tremendous amounts of
money since they were charging admission for people to come into jail

to see Sabbatal. The ferry boat owners, raising the wages until it

got to kEx cost a pretty penny for one of the faithfuls to come from

the mainland to see the master. The sultan apparently decided to put
an end to this, after fomr or five months. It was m the fall of 1666
that Sabbatai Zevi brought ﬁaek.igta the city and given the very simple
ultimatum, that if he were the Messiah, he wouldn't mind dyfng for his
faith. That if he weren't the Messiah he might like the way =mkmf out
of converting to MOhham@dinisﬁ_iﬁ-élosing shop on the whole issue,

which was a very clever for the'sultan to offer

to offer him. And Sabbatal Zevi knowing full well that he wasn't the
Messiah, knowing that those who were.standing behind him, Samuel Primo
and Nathan Gazahati were urging him to accept the choice of death because
they kept whispering in his ear, "Jou can't die, you're the Messiah".
Sabbatai Zevi, in his heart, must have known better because he decided
to put on in a great symbolic act the turban of the Mohammedan people

Of course Samuel Primo, the diabolical

genius, within six months had turned the defeat into a victory by



1%

issuing the statement which immediately flew like wild fire all over

the European continent that the Messizh had done it deliberatly

because it was his intention, having converted to Hohammedanism to

begin boring from within and get all the Mohammedans also convinced.

IT you think that that sounds impossible I assure you that many scores

of thousands of Sabbatai's folldowers believed that story. Because

many, many thousands alse followed the lead of ;hef39351ah and they

too convered to Mohammedanism and ﬁhé;é.is:to this day a sect of Fmwksh

Turkish Jews called the Donmeh who ﬁée on B _Islam what the

Moorano Jews were in « The Mooranos were Jews

who became Catholics on the surface but practiced their Judaism

The Donmen's became Mohammedans on the surface and also practiced their

Judaism secretly, followihg in the lead of-the fewhrer and they are to

be found to this day in Turkeys |
This is the whole store, there is no more to it. Sabbatai

Zevi was taken away shortly thereafter to a very isolated village in

Albania, the one spot on the European continent where there were no

Jews, put there ®EXiwx deliberately and allowed to die in isolation,

and the news of his death came out in 1676. is not

Sabbatai Zevi. <The moral of the story is simply this. That out of the
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compuisive pressure of Jewish history, he popped as a piece of pop
corn does under the pressure of heat. Had it not been he, it would
have been someone else because the Jews felt this need, this yearning
the incredible desire to have someone whom they could follow. I
think this is a lesson in history which we in this generation should
understand. The urge and the ye&rﬁiﬁé in its most modern
form for life in Israel amd Palesfiﬂé-is that which the Jews of the 20th
century catastrophe have set up before themselves as their Messiah.
Those Jews who went through the hell of lifeiwrEmrmy life in Europe
between two wars and then the indeScribable events since 1933 were
exactly, the survivors were in exactly the same position that the Jews
were in 1648. Beaten, broken, démpfalizéd, hopeless, whereas 300 years
ago the feelings of the people mwere not so refined, were not so
sophisticated, but they knew how to choosé between the right kind of a
leader and the wrong kind of a leader amnd they propelled out in front
of them this great faker and jailbird, whereas that was the way their
déspair expressed itself then. In the 20th century the despair of the
Jews expressed itself not on the reliance of one individual who again

for them might prove to be a false Messiah, who would let them down

back again into the same pit of despair out of which he picked them 30
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tkx years earlier. No, the Jews of the 20th century were mich smarter
and pinned their faith not on an individual but on a timeless ideal

of their people, and Palestine and Israel became for them the savior -
the Messiah, the solution. And so just to close, when Sabbatai Zevi
let

¥=fx them down and they dropped back into the pit of d@espair, something
had to fill that vacuum and and a new movement was created then, the
movement of €hasidism which we shall describe next week. That, too,
went through a eycle and ni!ﬂ;'enﬂad.in degeneration and superstition
and . And I think we are much better situated now because
it does not seem to me the ideal of Palestine or Israel will let the
20th century sufferers down the sapavuay that Sabbatai Zevi left the
17th century sufferers down. And if we learn anything from history,
we learn howd not to repeat errors. Therefore, it seems to me that

the future of Jewish life in the 21st and the 22nd centuries will not
be to go through some kind of weird, peculiar movement such as the
Chasidic movement was. The future of Judaism in the 20th, and the 21st
and the 22nd centuries it seems to me will strong and healthy and norma-

tive and that will be because the Jews have placed their reliance on

something substangtive instead of upon something s, 4t 18









ﬁ"‘"ﬂm 8" Nrodlos a_."b{‘_-_ =
CDie flon Crme

.'MA"MJMA,_ .
mﬂ"( (ohatin. Meble braahich | D far
%m““""ﬁm /‘“-noéemmuuz'
e A it Oy

il

= S M g






ISRAEL, BAAL SHEM TOV 2-18-49

And his teachers would find him sitting out in the woods,
under the trees, looking at a blade of grass, or dreaming about the
sky, communing in some way with nature far removed from the
academic atmosphere of the closed schoolreoo@i. So they had nothing
to do with him, sincehhﬁ wouldn't be a.gbddeﬂnpil, but to make him
an assistant school tea#her. Ana whagzthGQfdid was put him in charge
of all of the other pupils and he was to see to it that they were
to come to schoolvevery day on time. So'he conducted them through
theChader, rounding thep up from a2ll their homes, and on their way,
as they would pass, through the woods, and through the ravine because
Buchovina was a very primitive place with much wild nature, he would
teach them to sing ‘séngs, Shabbos kysmxmxxx hymns or other kinds of
songs, and at the hand of his little company of chiddren, he would
sometimes be moved by the EmxEx)x ecstasy of his own

and he would skip and jump and dance ancd they would follow him like

the Pied Piper of HamaXmmx Hamlin.

When he was 14 years of age, he became the Shammos. He



became the caretaker of the synagogue. There he spent all day
=XEmpin sleeping and all evening studying. Some records tell us
that he didn't want the people to know how much he was learning

of the Zehar and the Caballa, those mystical books which you also
remember motivated, Sabbatai Zevi and gave him his Messianic concepts.
So the records go that in order to avoid revealing how much he was
studying, he put on the appearance of being sluggish, lazy and
ignorant and spvent the days sleeping but the e;enings working
axxidimwxtyx assiduously. At any rate, he got married shortly
thereafter and took his young bride away from the little village
deep into the Carpathean mountzins, guite isolitated from the rest
of thé community.' As a matter of fact they lived in a lonely hut
far away from anybody and certainly with no Jews in the viecinity.
He dug lime out of the mounﬁain ravines and she, his wife, carrid

it on her back in sacks to the nearest town and sold it, and that's
how they supported themselves. They wert through apparently a period
of seven years of poverty and the great scholar, Solomon Schechter,
says - "that the harder Israel's outward lot, the more he increased
inwardly in spirtual greatness. In his solitade, living alone in the

xn
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mountains, he gave himself up entirely to devotion and religious
contemplation. His habit was to climb to the summit of the mountain
and wander about lost enrapt in spirtual ectasies.

After seven years of this, he came back to the village, the
name of which was Brodie, with his wife and became dependent upon
her brother, Rabbi Gershon. Rabbi Gershon first took in Israel as
his valagollah, as his wagon driver. But the man w=s obviously
imept and?inéd&pefé§t=to éerfbﬁafﬁsy-snch task as that so the
brother-inhigp put him in dharib:ﬁf #n inn. And the story goes that
it was during that periocd of h;s Yife that the Baal Shem acquired

wayfarers
his taste for spirits. Because in the inn where mmarefaxerx would
pass and & schnaptz and ﬁ;qn@y:waa,kept for 'those who came off the
road, cold and wet, the innkeeper, of coufsé, had to sample his
own wares and it seems‘tha%,th;s isqﬁhere Baal Shem learned to like
brandy. At any rate, that fenture too séon evaporated in failure
and bankruptcy. And so giving up the effort to keep a wife or a
family or run a permanent stable household, Israel Baal Shem Tov
simply went out and started traveling all through Movahia, Carpathia
Buchavania, and Bessarabia preaching to his followérs. He even

got the idea that he wanted to go to Balestine and he started. BHe
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got as far as Constantinople when something told him that he_
better go back because his message was so important that he must
bring it to everyone and he really shouldhA't waste time make a
pilgrimage to the Holy Land simply to gratify his own sense of
piety and devotion.

He came home. He continued to walk and teach his disc¢iples
in the peripatetic manner of the Greeks. Israel, Ball Shem Tov,
ubex incidentally, wrote nothing. It's énly 200 mmmirx years and
vet we have no written, residué or legacﬁ from this great ruler
and leader. All of his tezching was done in tne method of walking
and talking with his discipses. And evem they were forbidden to
write anything dowm. Because he wafnted it to be an
tradition much in the tradition of the very ancient rabbis in old
Palestine where the oral? law was transmitted from master to student.
Many miracles were told about him. They grew up around him. It is
very interesting to notice that xkExx these are similar around the
figure of anyone who is extraordinary. They attributed to him some

sort of miracudous birth. The old age of his parents being cause
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for speculation. ©Some even went so far as to say his birth was divinely

induced.

certainly were colorful enough to atteact attention and imdagination. But
there must have been other reasons beyond his mere personality or magnetism.
And the other reasons are to be found in the composition of the life of the
people of that time.

The aristoeracy in Judaism hlways has been the aristocracy of

_ " has been |

the learned and that is guite good. It Ix/responsible for our existence
as a people of the spirit, as a people of .the intellect, as a people of
moral standards, as a people who shun the hypacrisy and the false falues
which become the criteria and standards of others. Our intellectual achieve-'
ments and our love of the intellectuals among us is quite commendable. ﬁut
by tﬁis period of the 18th century, intellectualism among the Jewish doctors
of the law, the Talmudists, the Pupilists those who argued over every fine
point of legal casuistry, those who lost themselves in a jungle quite removed
from the reality of human 1ife, amm a jungle of words and terms and logic

and twisted dialect. The intellectualism of such had already become a

generation by the 18th century. Because the learned doctors of the Iw were



completly isolated from what was happening ocut in the mainsstreets of life
and they provided no leadership to which thg people, the masses, cling with
emotional love and aeymximm and affection and attachment. They were too
cold. They were sbone and ice in the sheer achievement of their studies.
The ordinary people had nothing in common with them. So that Professor

Barron, the great scholar who wrnte'fhe féiﬂgiam8~amﬁ;§dclﬁl history of the

4

Jewish people analyzeés €hasidism in any;sgn;gnga. He says: "Chasidism is
most of all the hmx rebellion of the halfmﬂiiiﬁbratq, pural Jew azainst

the supremacy of the learned, urban Jew. " Hig _ is qﬁite true.

The Baal Shem Tov, not learmed in falggﬂﬂé‘mattersb-1nstructed in the Baballa,
the secrets, the mystery, the magic:ﬁaé.ﬁhe appeal, the warmth, the magnetism
which attracted the masses of the people to him. The?‘followed his as if he
were the Smkmmiax Shockenia, the presence of “God upon earth himself. He
supplanted in their affection and in théir estimetion the abstracted, the
removed, the unrealistic Talmudic students and rabbis. And out of their lack
of education, our of their rural,rock simple existence, they came to him in
masses and masses so that by X¥%x 1750, shall we say, half of European

Judaism was at his feet. The thira reason, not only the Talmudic sterility



and the
rural conditions under which the illéterate Jews lived

Remember how last week we described wkmx how Sabbatai Zevi
Iefxx let them down mercilessly. That they were frustaated, bitter, hungry
for this Messianic leader who had not appeared, in the form of Sabbati Zevi,
but who they hoped might still come. 4nd so that was the third cause of
their flocking to the Baal Shem because it looked 2= if he really was going
to represent the fruition of their hopes in that comnection. Well, the teachings
of this Chasidic movement were very simple.  They can be summed up and ticked
off our fingers in a very few minutes. They gfaught, first of all, the
doctrine of the imminence of God. Not the X¥smxzekuemes transcendence Qf
God. The imminence of God meant that God was imminent in every object and
aspect of human life. The chair in which wyou sat was created by God himself
and possessed God in its omm molecules. The air your bre§thed, the food you
took into your system, the tree you looked upon, everything in 1ife was a
function and an attribute of God who pulsated and vibrated through your whole

system, every waking and sleeping mmmwmm moment of your XxfE life. God was

close to you, in you, of you, by you and by everything around you. This was



much better and much more satisfactory to the people as a whole than some
discussion of God conducted in a remote manner through the observance of
¥awaxx laws and rituals and commandments. The , the 613
commandments which people were supposed to observe to bring them close to God
was not satisfactory to the masses, whereas this £x vibrant doctrine of the
Baal Shem brought God to their very fingers.

The second teaching of this movement, Chasidism, was the
teaching that we establish contact and intermourse with God through prayer.
But, not ordinary prayer, not prayer where you pick up a Brayer Book iﬁ
English or H¥ebrew, or German or ﬁ&ssi&h, what ever the language and recite
the prayers, whether with a hat or without whether vou put on Tfillan or you
don't. Such mechanical recitation of prayer, according to the Baal Shem
and his followers, was nothing.  That left you dry and empty and sterile.

P rayer was to be conducted according to the method implied in a certain word
Hi;lockavoos which means enthusiasm and the prayer took the form of enthusiasm,
but I mean dancing and Jumping and singing in the synagogue or whereever you
were. You didn't sit still when you prayed. You didn't even stand still when
you prayed. You prayed with your body moving and your voice shouting and %our

feet dancing and you drank liquor when you prayed mxxx if you wanted to if



God helped you. You prayed. This is the way you came close to the God who
was so accessible, so imminent.

And the third doctrine was the doctrine of sin, also notice
designed to catch the loyalty of the untutored masses. The Baal Shem taught
that there is no person upon earth so bad that he can't be redeemed. Wonderful,
commit sins, the Talmudic doctors of the law would consign you to purgatory
Baal Shem said, ah, it's nothing. Any sin can be forgiven. Life is life,
people are people. Have a good heurt and if you do somethins wrong God will
forgive you if you pray to him with enthusiasm. And this was a wonderful,
popular doctrine which appealed to people and provided them with a necessary
emotional ocutlet.

The fourth point of his teaching was the doctrine call
Schifflues which means humility. «He thought that pride was the worse sin
which human beings could commit. He compared pride to idolatry. Idolatry
was the worse sin on the Jewish calendar. Pride means worshipping your self
is idolatry - tho of the worse variety. And he worked all his life to guard
against it in his own person and warned his people against it. Ohe of the

reasons that Martin Buber, who is the great modern authority of Chasidsm,

a lovely learned old gentleman now in the Hebrew University in Jerusalem, gives
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for the Baal Shems very deep antipathy and hatred of the Talmudic
was that he ghought these Talmudic rabbis were too arrogant in their conquest
of knowledge. And they were.

Af the very end of his life, on his death bed, this is the
one thing that Baal Shem was &raid of, that he would become arrogant or
prideful. &nd he was heard, saying to himself, this is recorded by

;is follower, who picked up the crown after he
died. These words are pecorded that the Baal Shem was talking to himself
saying: "Pride, pride, vanity don't you tempt me even now at the end of
my life, because a thought has gone kxEmugh through my mind of what a grand
funeral I am going to have." He knew his value, he knew his position in the
community. Right before he died he must mfx have thought of what a funeral
he was going to have, and he did have one. But he revolted against it and
he kept saying to himself: "Let not pride overtake me now at the very end
of my lifed on my deathbed, let me now think of that." And was this good
for the common people too, wasn't this attractive to the masses when he

lashed out, when he slashed at the people who were arrogant. Humility

that was to the rustic Jew living in the rusal farm.



And the last point of his doctrine flows guite naturally.
It's called which means translated as you will, cheer-
fullnes or joy. He urged his people that religion was a matter of singing
and dancing and drinking and joyful, Wmax happy experiences. And that is how
they xx must celebrate their religion.  That religion was not a thing of sour,
dry, depressing - not at all.

So these were his five points about the imminence of God,
the intercourse with God through enthasiastic prayer, the lack of worry about
sin, the doctrine about humility, and the doctrine of cheerfulness or shimka.
It wa§ a wonderful, wonderful movement, no qﬁestiqn zbout it. It brought to
millions and millions of de classe Jews who had no prestige, no status,
no wealth, no learning, no nothing, it brought to them the abrogation
of a mass movement so that th9y/§gnger felt inferior, but they were part of
a general trend. However, the unfortuﬂate epilogue must be told. Chasidism
degenerated very quickly within two generations after the Baal Shem died.
By the early 1800's, Chasidism had degenerated to a movement of superstition,

of ignorance. It had degenerated into what is called and that

means simply this. There developed after the death of the Baal Shem the
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institution of the Zaddik, the righteous one. The Zaddik ruled over the
flock of people. He arrogated to himself this authority fmxkixx to rule
because he said that he possessed which meant sparks coming
from God. He, therefore, was God endowed and God inspired to become the
leader of the flock. Not only did he consider himself on tge same par with
Moses but even on the same par with God, and the Baal Shem suc;essor said
these words which have come down to us: "A Zaddik, a Chasidic leader, wi%h
a flock around him. A Zaddik is not alone the most perfect and sinless human
being. He is not alone equal to Moses, but he is actually the representative
of God in his image." Well, somebody said power corrupts and the Zaddik
immediately became a corrupted figure. OSince he was worshipped by his people,
and since they, the Chasidim, were commanded by him to wait apon his every
whim, to bring to him gifts of very great value, to leave their families,
their businesses and thExrxmEaiiiex to trzvel with him and to seat at his feet
magical
and listen to his mxjexkizxl, mystical proclemations. Since this occurred,
the figure of the Zaddik grew more and more corrupt. Men started buying

because it was financially profitable. They paid heavy

sums for it but they took in much income from it. Men started arguding
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among themselves about the zEwErmityx sovgreignty of and the
movement split into more, and more and more and more segments. Each Zaddkk
claiming to be the true successor of Baal Shem.

Chasidism still exists in the world today, at least in the
form of this Zaddik worship, until today it has collapsed into a movement
which not only hasn't fulfilled its original potential, bﬁt a movement which
is sxmxXiymumsehrax actually unatﬁrumigtic,_becaQSQ it keeps within Judaism
some mediaeval forms and ideas and superstitions. 4Another reason for the
degeneration of the movement was not merely the corruption of the individual
Zaddikium, but the fact that the movement also had a terrific mmmmkimx
opposition from,as to be expected, the Talmudic legalists. And the one
who lead the fight against the Baal Shem Tov even during the latter's lifetime
was the great, most learned rabbi of the northern part of Poland in the city

Elijah '
of Vilna, the rabbi/who was called the of Vilna, the Falmudic
leader. Elijah the of Vilna actually excommunicated the Baal
Shem and actually issued written instructions to every congregation in Poland

and Russia that the Chasidism were to be driven out of the synagogue and noone

was to have any contact with them. These two things caused the downfall
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of Chasidism into what we have today.

And one of our current authorities on the subject, Professor
Jacob Minkin, sums it up it seems to me. He says: "Chasidism in its old
form, with its =xxkExx saints and its rituals with its outward show and its
EXxteaxgismmrx gilded glamour - the glamour coming from the way ewery Zaddik
lived in a palace, compared to the way the other people lived - Chasidism of
that sort belongs to a world that has passed away never to return." "It has,
however, suggested possibilities for creative, artistic expression and for
bringihg the idea of joyousness into modern religious life and practice."
And if we leave it now after ‘this very superficial plimpse, we can say one
thing. That Chasidism did fulfill aﬁ“fery definite and genuine need in the
life of the Jew of Poland in the 18th century. It gave him warmth, happiness
glamour, color, richness, all the things which he never had before.
Chasidism did introduce the notion that religion doesn't have to be practiced
only by blue-nosed peoplej only by dower, suppressed people, but that religion
can be practiced in a joyful, light, airy, cheerful, happy way. And this,
I'11 say is such an important contribution that it has permeated the thinking
it seems to me, of all of the modern rabbis of the Reform movement which

grew up shortly after Chasidism degenerated. Because we in our liberal
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approach to Judaism teach almost the same psychological foundation to our

children. That religion is to be enjoyed and tasted and savored and you

are to be happy with it you are not to be sad or opporessed with it. So that

the truth of the matter is that this queer o0ld man with his funny ideas who
and the long coat

left behind an inheritance of the fur hat XFEOXIREXXREX LNk

who left behind

the inheritance of many good storiesg but mnﬁh.migic_and superstition. This
old man who somehow or another pierced the hearts of the people who loved him.
This old man, the Baal Shem Tov, did bring something into Judaism which we
apparently needed very badly. &nd while we today in our modern sophisticated
way scoff ah the jmmprimx jumping and the dancing and the singing still we are
the imhmxitaix inheritors of it, I think in & more subdued fashion. Because
if we love our religion and are joyful and happy-in it, we cannot fail to
agknowledge the influence which Baal Shem Tov h;d in helping to shape, to form
that attitude. I only hope and pray that our children, from generaltion to
generation will always feel that this is something to be enjoyed and loved,
not something to be borne as a burden. and may that truly

come to pass. Amen
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f
" #m As you can see from the pamphiet which was distributed, we
deal tohight with one of the most versatile figures ever to have flashed
acﬂjas the scene of Jewish history. This man is so amazing in the number
and variety of/tgings he was able to accomplish in his lifetime, it is
almost shﬁﬁeful and sacriligious to give a condensed and short survey of
what he did. This doesn't do him justice. He is one of these people
who, if he lived today, would be the center of a tremendous amount of
world attention, because he was a master of many sciences and many skills
He was a man who grew old and ripe in his wisdom. He was 2 man who
exemplified the finest kind of intellectual achievement. We can only
hope to go quickdy over the surface of what he did.

Moses Maimonides was born in Spain in the city of Cordova in 1135.

So gust a few years ago, in 1935, there was a large celebration in New
York upon the occasion of the 300th anniversary of his birth. Many
pamphlets were written about him and mach was accumulated out of the
reserves of the libraries. Much material which had never been translated
before was made available to the publicl] on the 800th anniversary of his
birth. And yet while he lived 800 years ago, he was not a figure who
is completely removed from us because I would say that he has extreme
relevance in terms of our effort today to find some sort of a harmony
and in this one sentence I can epitomidize very miikiyx pithily the meaning
of his whole career. He represents the same effort that we are making
today to harmonize the congquests which we make in our minds bm our reason
and by the advance of science. The other goalswhich we seek to achieve -
the goals of the spirit; the goals of the intangible; the goals of the
ethical and the emotional. He spent his whole life trying to harmonize
science and reason[aggtellect with religion and faith and hope. And he
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succeeded quite well, as far as we are concerned because as hiis life
story unfolds you will see that we could call his the father of Reform
Judaism in a sense because he made religion subject itself to certain
changes. On the other hand, we could call his the father of the new
school of scientifsts epitomized in Genes and Eddington and Arthur
Comptom who, while they are very scientific men, are also men who place
a great deal of the basis of their thinking upon religion and faith.

Born in Cordove in 1135, he was forced to leave Spain very early,
when he was 13, shortly after his Bar Mitzvah. Because even though we
generalized last week in telling the story of Judah Halevi by saying that
the life of the Jews under the Moslems was better than it was under the
Christians, which was true as a general rule, still in his city of Cordova,
a very fanatical Hoélem persecution drove out all the Jews and forced many
of them to convert to Mohhmmedans. He and his family left Spain and went
down to North Africa, to the City of Phez, and there they found the same
kind of fanatical Moslem pressure. Most of the Jews of Phez apparently
converted and there is even some tallk that Maimonides and his father
and his brother also became apostatess We don't know whether that story
is true or not, but at any rate we do have the first recorded pamphlet
of his which is a letter defending the course of those people who did
convert under pressure, although nrging them/??a;ossible when pressure
was applied they should leave tﬁe territory and go somewnere where they
could flourish with their own religion under feeedom. If that were not
possible, they were to save their lives by proselytizing. Apparently from
the tone of his letter, he placed no most particularly if
the prmxkxxexx apostates practiced their Judaism within the sanctity of
their own homes which was possible because the Moslems did not have
what the Christians later on set up. They made inguisitions to probe
into your private life. If, on the surface, you accepted Mohammadanism
that was apparently satisfactory to the Moslem kings.
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And yet, while Maimonides gave the advice, that apostasy under
pressure was permissible, still he found it personally impossible to
live in that circumstance, so we read that he and his father and his
brother, David, left Phez, left North Africa for Pzlestine. Apparently
didn't find it very compatible there and went from Palestine to Egypt
where he sé&ét up his residency for the rest of his life.

His father died. He, because he haa already written some matfers
referring to the missionah and Jewish law, became well known and became
influential in Jewish circles and later became head of the Jewish commun-
ity in Cairo. However, a gneatgpgrsonql:trggedy-ahqjﬁj‘ which altered
the shape and the course of his life. Thet tragedy'wasﬁthe death of his
brother, David, who apparently was the provide#f of the family - 2 dealer
in jewels and preclous stones, who'lost his 1ife in'a ship wreck in the
Inéian Jcean on the way toward some business deslings in theFar Orient.

David was close to Moses, his ©older brother,; and the shock of the young
brother's death apparently set Moses back in health and in morale a long
time, because for several-years-he wrote nothing. Also, apparently the
loss of the brother from a fimancisl péing of view caused lMcses Maimonides
to take up the profession of medicine &s a means of making a livelihood.
Much the case as we sawy with Judah Haievi last week; ahthough the difference
here was that Maimonides zuparently liked medicine very much and took
to it with a great deal of aptitude because it became one of the most
important fields in which he was later to make genuine contributions
and discoveries. Because he was a leader in the Jewish community and
because he grew to be one of the most important physicians in the ladd,
he soon found himself as the physician to the Sultan in Cairec.

We have one way of knowing what that meant in terms of taking up
the time of his life. Because we have a letter left behind which is a
very, very human and revealing document. It is a letter which he wrote

to a man named, Samuel Ibn Tiben, who was going to translate his
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philosophical work, "A Guide to the Perplexed"™ from Arabic into Hebrew.

We will discuss the work in a moment. Suffice it to say now that the

Book was written in Arabic. Ibn Tiben wanted to put it into Hebrew. It
was a very difficult and abstruse book. The translator kept writing letters
to Maimonides asking if he could have a personal interview with him to
clear up many points of difficult translation. Maimonides writes to Ibn
Tiben and sa}s in effect,atbere is notk point in your coming to see me until
you have the complete book translated. Don't waste a visit because I

have no time to give you much as fJTeézet it. And he describes his daily
routine, and it is the kind of a diary which we very rarely find ?

after sof many hundreds of years. If you will ataﬁ to think of this man
who was about 55 or 58 whem he wrote this letter, a man who had been

theough the experiences of traveling through one lan

i to another, a
man who had many personal family shocks and deaths in his immediate circle,
a manf who by now was tired, think of this in the background as you listen
to the words of the letter he wrote describing his daily routine. "I
dwell in and the Sultan resides at Cairo, and the distance between
the two places im a double Sabbgth Day's journey (which.makes it about
a mile and a half). My duties to the Sultan are heavy. I must visit
him early every morning. If he feels weak or any of his children, or the
inmates of his harem are 111, I'do not leave Cairoc but spend the whole
dgy in his palace. Also, if one or two of the officials fall il1, I
have to attend to them and thus waste the whole day. In brief, I repair
to Cairo each day, in the early morning, and even if nothing unusmmal
happens, I do not return to my home in until after the noon hour.
Then I am fatigued, hungry and I find the courtyards of my house full of
people, prominent and common, gentiles and Jews, theologians, judges all

I dismount from my animal
of them waiting for the time of my return/ Jomosix wash my hands and go
forth to them and entreat them to wait for me while I take a slight

refreshment, my only meal in 24 hours. After that I attend to the patients
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and prescribe for them. The patients go in and out until night fall, or
sometimes, I assure you @ntil two hours into the night. I talk to them
lying on my back, because of weakness. When the night falls, I feel so
weak that I cannot spezk anymore. Thus, no Israelite can have a private
discussion with me except on the Sabbath. Then they all come to me
after the serygices and I advise them what to do during the week. After-
wards Itgggdy a little until noon and they depart. Some of them come
back again and study until the evening prayers. This iis my regular
daily routine. I have here related to you only part of what you will
see when you finally come-to visit me please God.™ Now it is almost
like a modern rabbi. The docnmant‘léngBBbiad is a very precious one in
terms of giving us &n insight into the fact that he drove his own homse
' , apparently

had people coming into his house and therefore/he had a clinic at home.
And the whole host of soclological datd which we deduce from this
document. |

According to his last wish that he be buried in the Holy Land,
ne was transported after death from Cairo to the €City of Tiberies and
there buried. And there xmixyy his grave serves today as a shrine to
which people come. Well, there were three aspects of the career of this
man in the 70 years on earth. There.was'his life as a physician. There
was his work ad a pmiifEr codifier of Jewish law and there was thirdly,
and lastly, his genius as a philosopher. Very briefly we will look at
these three things. As a physician, first of all, we have today ten
volumes (only recently have some of them been translated into English).
All the manuscripts are available and for all we know there are still more
to be translated because many of these were discovered in the Genessa in
Cairo by Dr. Solomon Schechter who later broght them over to America
and they are in the Library of the Jewish Theological Seminary - the

Coneervative Semmaayy- where there is work for 100 years yet for scholars
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to do. He was a physician, we are told, not merely a follower of Galen

and #ipprmx Hippocrates, the figures whom the Arabic ph#sicians worshipped,

but he himself was the originator of many new ideas, not mereiy the passer

on of what the previous medical men had discovered. BHe wrote, among other
hemorrhoids

things, on asthma, on hexfmrkwiEx, on poisons and antedotes for them

on dietetics on epilepsy and on drugs. These constitute the major

fields, as far as mexEakxkm¥¥xx we can tell, from the medical books

which are left behind. His work was almost modem if we can use the word

modern in referrimg medicine referring to discoveries which hiave been

made recently. He gave speciel care to that type of medicine which eur

doctors today are concerned with. Namely, public health and prevention

of disease which, for his day and his time, was guite an unknow concept.

Mamyommsiermx He anticipated many modern discoveries on how psychic

factors effect bodily he=lth. We today ecall it psychosomatic medicine.

He wrote a pamphlet on how the state of mind can affect the state of the

body, 800 years ago. I understand from some medical sources that the

mEgIxEax¥xtheory that asthma may be caused by allergy as some factor is

a faikr®y recent theory. I have no way of knowing whether that is true

or not, but so I am told. Maimonides wrote a pamphlet in which he said

that as far as he could see in the study of asthma, it was cauased by the

body being irritated by some factor outside of it. He anticipated by

800 years the modern theory of the cause of asthma. He analyzed the

nervous system and he explained epilepsy for hhe first time. No medical

book had ever done it before as being caused by pressure on the tentricals

of the brain which, it seems, is a wvalid theory today. His whole medical

career Xx in the core was to attempt to get this oriental potentate to

wash his hands before he ate, to watch the kind of food he put into his

stomach and as you look at the advice and the instructions which he

gave his royal charges, what flabhes across the mind of a layman in medical

piioen



matters 1s the picture of Pastuer and the picture of Listeur and the
picture of men who created the concept of modern diet and the balance of
proteins and carbohydrates, because without knowing those terms, he spoke
along those lines.

His fame and reputation as a physician were summed up in the words
of a Arab physician, the leading Arabic physician of the day, who said
about Moses Madmonides. "His knowledge makes him the healer of our
generation", and then a rathexfg¥¢;'§§h§ence. "Verily if the moon woflld
submit to his art, he would heal her of her spots." And this was great
praise coming froma non-Jewish colleague, and I think sums up the
importance which he held as a physician in his day and ever since.

' voluminous

Secondly, as codifier of the law he did probably the most iXmmimmus
part of his work. He spent 10 years writing one book. True, the book
ended up with 14 volumea and the 1§th as the introductory one. But 10
years was poured into this project which had as its goal, the simple
objective of regulating and systematizing the jungle of the Talmud.

And praise was his the jungle of the Talmud, not used despairingly but
used simply to indicate that the Talmud whiclh had consisted of 24 volumes
which had no table of contents, no index, no guide to help you find your
ways through its labyrinth and paths. The Talmud was & Jungle which had
to be symtematized and put in outline form. At first he set out to do
this task for his personal satisfaction, and then when he realized that
gé could become an epochal thing and a great contribution, he expanded it
so that it took him all that time. But once it was done, it was a creation
which has never been paralleled. He took all of the legal decisions of
the Talmud. He cut away all of the verbiage, all of the compliczted
mental juggling which went into the making of these decisions. For as
you know the Talmud is a record almost of the minutes of the court and

everything which anybody said is incibuded whether you went off on a tangent
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shrubbery
or you didn't. What he did was to cut out all of that xzimkbery, the

undergrowth, and go right to what a particulzr legal decision was on

a particular point and stated it that way, clearly and succinctly. He
gave a brief summary of the reasoning which went into it stating what
ordinary which went into Xxmyx it, and helped the ordinary
reader to follow the complicated processes of Jewish law. You would say
and I would say that that was a very desirable objective. However, he
was faced with a tremendous amount of condemnation and eriticism which
raged even more hotly after his death than during his. lifetige because
he had done that task. The criticism came from two guarters. First of
all, from the rabbinical guarter. The rabbis asserting that the
Mission-a-Torah, the codification was so good that people would study

it instead of the original Talmud and that was very bad and so they were
angry with him for having written it. Not only were the Rabbis annoyed
with him for having possiblg interfered with the sacrossanctness of the
Talmud, but from another guarter, the layyers and the judges in Jewish
life were very annoyed with him, because by codifying the law puttingii
the  cases and the decisions down in neat order, making them easily
accessible, he was depriving the lawyers of that esoteric secrecy which
surrounds their proceedings.and ZXyx laying them open to everybody's
piiblic gaze and therefore not enabling them to fool pephle any longer
with thelr legal language and their complicated businesses. Anybody
could now go to the Mission-a-Torah and see what the decision was on
any case. And the lawyers didn't like that. The Babbis didn't like it.
From those two groups/zzgzethe greatest amount of dondemnation. NRIEXEXAX1
Withal the Mission-a-Tbrah became the important Jewish law book for
another 600 years. It was not until the Schonorah was wtitten, in the
17th century, was the influence of Maimonidg'scode tampered with. THis,

if I may make a parenthetical remark, was quite an interesting procedure



The Talmud was 24 volumes. Moses Maimonides tightens it up, cuts out a
lo‘b%nder—growth and brings it down to l4. Joseph Karo brings it down
from 14 to 4 in the which became the normative book for
Jewish laws in the 17th century. It may again be cut down if some other
great scholar emerges from 4 to 1. And we may some day have a codification
of Jewish law which will be comprehensible and able to be observed by

most people. Moses Maimonides had a definite part in that change.

The third and last aspect of his career is the aspect of his

philosophy. The great book that he wrote, he started when he was 15

and finished it when he was 55 is called "The Guide to the Perplexed."

I don't know how much of it I cam get across to you without perplexing
you instead of clarifying you because it's a perplexing book. We studied
it in Hebrew. I have redd it in English. I have read commentaries upon
it and yet it is a very, very difficult philosophical work. Iit's heavy.

I think instead of trying to tell you what the whole theme and thesis of
the book is, let me simply point out two aredas in which Maimonides worked
the philosophical areas and if you understand those two you can see how

he packled many, many others. All philosophy, all thought on abstract
matters, on theological matters, on morzl and ethical matters - all
thoughtwhich was prevelant - and extant in the 12th century when
Maimonides lived was the thought of Aristotle writ&en hundreds and hundreds
of years before dead when Greece and Rome collapsed and revived by the
great Arabic Mutsucolumeinphe great Arabic philosophers. /%ganslated
Aristotle from Greek into Arabic. Made it available to the cultured

, Aristotelian

intelligentsia and all philosolphy was Axizkxxikimm. Moses Maimonides
tried to perform that Herumulean task of reconciling Aristotelian philosophy
and the "The Guide to the Perplexed"is an account of
how he tried to do that. The two areas that I said I would try to illustrate
for you are indicative of his efforts. In the area of the definition of
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God, Aristotle continued tc do what the Bible had done, to find God in
very anthropomorphic terms. Namely, assign to God certain attributes

and qualities. In the Bible we read "God full of
mErEgkxix mercy, long suffering abundant forgiving the sins, being
gracious, being kind."™ Or you read an account "God saw, or God spoke,

or God walked." [These are anthropomorphic gqualities. ZIo Moses Maimonides,
such a description of God lras an Mposgiﬁmty. He 'Gevo"ces many, many
chapters of"fhe Guide to the Perplexa&’ to defining God and he comes to
the conclusion that you cannot define God Gbrtainly that you cannot
assign any positive attributeg to God. That the most you can do is say
"hat God is not" and by saying what He is mot, you mag then help yourself
build up a picture of what he is. 4nd if you take a look at the words
which are commonly used, descriptive.jards_for God, you find that that line
of reasoning is perfectly valid. I made & list of some of them in English.
Maimonides conducts his .analysis in Hebrew and Arabic. Even in English it
holds true. Because of these four or five words which I am about to quote
you will realize that everyome of them has a negative prefix confined to
space. We say that God is infinite - again He is not finite. He is not
subject to the infirmities which finite bbbhbb beings are subject to. God
is immutable. The same negative prefix - not changeable in form or substance
or essence. God is eternal. That is He is not subject to time. And so
you could go down the long list of most of the words that you would take

to amfimimx define God. Incomprehensible, to to be understood. Maimonides
hammers the point and hammers it until we come to the conclusion that the
only thing he can ever say about God is that God exists in a form which

we do not know but in a form which we know the negative aspects. God is
not in time, not in space, not in body, not changeable, not finite. And
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I don't know if it affects you as it affects me as I read and follow this
analysis, I begin to have a conception of what God is although I cannot put
it into words. ©So Maimonides attempted tc do wkth his readings. Well, take
the other area, and this is the concluding one which I shall offer. Aristotle
says. "The world was never created. The world existed from eternity. It
always was. It always will be. It had neither a beginning, nor will it

ever have an end.M Maimonides says, "There must have been createo exnehillo,
ghere must have been creation out of nothing" and he makes it perfectly

clear that he holds that belief, not because the Bible says so, in the

First Verse of Genesis, Gad-gréated'thg.hggvan.gna the earth. Oh, no,
Mzimonides says "if my reason told me that there never was a definite
beginning of creation, I would say the Bible is wrong.® This, incidentally,

is the reason he got into all of the trouble with.£§1lgiing orthodax

generations because his philosophical work was condemned by them as
heresing. He took all of thé things :E gaé Bible which could not

subject themselves to the-andlysis of reason and logic and he discarded
them as being invalid. So that in this manner of creatéon he says: "I
believe that the world was creazted from nothing into something". "Why

do I believe it?" "Not because the First Verse of the Bible says so, but

I believe it because to believe anything &lse is for me an impossible
option. If I take Aristotle's notion that there never was xBx a beginning -
the world always was then I must also accept the corolary that God had
nothing to do with it. And if God had nothing to do with it, and has no
purposive control, if there is no teleology, if there is no progress toward
an end, then the whole thing is foolish and silly, then it is simply a
mechanical business going mechanically from one phenomenan to the other.

No free will invé#lved, no direction involved, God as much/gfbystandeﬂ in

in the whole bgsiness as human beings are. And that Aristotelean definition

says Maimonides is for me an impossibility, I can't live with it. I must

believe that the world was created by somebody who created it for a purpose
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that I have a share in it, that it is not just mechaznistic but my will
can dominate some areas of my life and that I can have a purpose and
sense and logic. And so here was a second type of area in which Maimonides
fought with Aristotle and upset the Aristotelian hegemony over the Medieval
intellect.

Without going into all of the rest of the complicated parts of
the Book about prophecy, about the rule of Moses and many other things,
we can sum up the whole effort by using two quotations, one from & great
commentator on Jewish Bhilisophy, Professor Isaac Hussick, who says:
Maimonides'! importance lies in the fact that he insisted upon giving reason
its due in the formation of his conclusions. Aachar Achaum, greatest
Jewish philosopher of the 20th century who was one of the men who wrote
an essay on Maimonides which was reprinted in the 1935 anniversary cele-
br.tion, says: "That the supremacy of reason", which is what he entitled
his pamphlet - his essay, "was the gist of Maimonides' philosophy." He
guotes Maimonides in effect; he puts words in his mouth. He says:
"Maimonides would have told you, had he been living today, follow reason
and reason only,"and here is the heresy as far as the orthodox rabbinate
of the 12th century is concerned, "and explain religion in conformity with
reasoh, for reason is the goal of mimxkimx mankind and religion is only
a means to that end." Of course this was a shock. We doday can under-
stand how it is extremely valid as a guide post for us, at least in our
conception of Liberal Judaism, to use our reason not to destroy and wipe
out religion, but to use our reason in order to find that in religion which
can conform to our conception of our goals in life and all the goals of
" society.
Maimonides, I feel, and of course it's presumptious for me to

make this judgment because Jewish history has passed judgment on it.

Maimonides is one of the greatest figures we have ever had. His influence
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is immeasurable and I am sure that many of you who perhaps never read a
line of Maimonides in your life would find that much of your thinking

is consonant and harmonious with what he thought and if that is true then
that means that he had influenced future generations of Jewish thinking
so that his thoughts permeated down all of us through the 800 years which
separate us in time and spzce.

I urge you and suggest to you if you are interested in this kind
of intellectual treat to find some English tranalations of Maimonides and
indulge yourself in a paragraph or two and you will find that he is
a source of sheer joy to the mind, that he has dry wit in many places.
That he is a hopeless cyaniec, in many iﬁsﬁaﬁces._ A.f!?ﬁiess tricker of
many balbons. And if your constitution 1s:auchf:g-enj§yﬁthat kind of
person, you will receive from Maimonides the same pleasure and stimulation
which Jewish intellectuals have received all through the years since he
flourished. I commend him to you as one of the greatest personalities we
have ever produced.

Amen



/ J

Judah Halevi, was one of the greatest, sweetest poets the
Jewish people ever produced. His verses written in Hebrew, in
contrast to his philosophical works which were written in Arabic,
were like beautiful pearls in their metrical quality, in the intense
emotional content of the thought which they expressed, and in the
sweet love which was the predominant mood of his work. He wrote
with love for the land of Zion, lowve for the God of the people of
Israel, love for his fellow poets to whom he dedicated many verses
and love for love itself which he portrayed in some poetry of
unparalleled beauty.

In order to understand the life of Judah Halevi, the poet,
we must know the times in which he lived. He was born in the year
1080 in Spain, against a background of conflict between Christianity
and Mohammedanism. The Moslen religioﬁ had been established 400
years earlier. It had run across North Africa with fire and with
sword in & zestful, lustful proselytizing battle. Its devoted
adherents believed that they would reach the seventh of heavens
if they slew a sufficiency of infidels. ©So they carried the religion

with the torch and with the sword, and in the course of one short

century Mohammedanism expanded westward across North Africa and then



having reached the natural barrier of the Atlantic ocean, jumped
northward across the Strait of Gibralter and into Spain. Advancing
north through Spain in a wild fire of enthuiastic looting and burning,
it leaped the Pyrenees into France and threatened to strike deep into
the heartland of Europe. It was stopped there, at the battle of
Tour, under the great French king, Charles Martel. All this

occurred within the first 150 years after the religion was founded.
And for the mext 400 years, the constant effort of the Christian
Kings of Europe, was to push the Mohammedans back out of Europe
across Gibralter, and into North Africa, from whence they had
emerged. At the time of Judah Halevi's birth, the Christian Kings
had succeeded in pushing the Moslems about half way down the

Iberian peninsula.

As a general rule it may fairly be stated that when the Jews
lived under Moslem control their lot was a comparatively good one.
They had many things in common with the Mohammedans. They had a
language which was similar - Arabic and Hebrew stemming from common
roots. They had a past cultural heritage in which there were many
denominators such as dietary laws, and they had a mutual group of

respected ancestors, Abraham, for example, being revered as one of



the saints of the Mohammend religion. Under Christianity, on the
contrary, they always lived in fear, in torment and in turmoil.
In 1080, perhaps the very year in which Judah Halevi was born,
the City of Toledo in which he lived fell to Alphonso the Sixth
of Castile and the persecution of the Jews began just a very few
years after the Christians took control. As this bloody, relentless
process took place, wherein the;ihslems were steadily pushed out of
8pain by the advancing Christian Kings, the Jews found that their
£
lot was more comfortable if they also retreated southward with
their Moslem protectors. The whole Spanish period was to come to
an end several hundred years later; namely, in 1492 when the last
Moslem stronghold of Granada was captured by Ferdinand, the
Christian King, and the Moslems were pushed back into Africa. That
same year the Jews also were definitively expelled from Spain.

We know nothing of the background of young Judah, except that
his father's name was Samuel. We have no notion of his father's
lineage or occupation and so we assume that there was nothing

exceptional or outstanding about it. Thus it has been deduced that

the boy did not come from the luxurious or wealthy classes, but
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that probably his station was middle or average. He must have had
an opportunity for an exceptionally good schooling, however, for

he was skilled in Arabic poetry and studied Greek philosophy. He
knew and learned medicine which was to serve him later as his means
of a livelihood. Of course he also received a2 thorough training
in Hebrew language and literature.

When he was a young boy of l§~dr 18, apparently the progroms
were going on in earnest in Toledo, the city of his birth, and he
left and went south to that sectim of Bpain called Andalusia.

There he was noticed by the primary Hebrew poet of Spain of the
day, Moses Ibn Ezra, who saw some of the verses which the young boy
wrote and was apparently impressed by them. Halevi was introduced
into the intellectual circles under the aegis of the older poet.

As his career of medicine played very little part in his
life, so apparently his personal family played very little part in
his life because all we¢ have in his written works are references to
the tragic plight of his people, caught, as he described it in one
very apt phrase, between the Cross and the Crescent - the sign of

Christianity and the sign of Mohammedanism. People who bore the
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Star of David, were trapped between the Cross and the Créscent
and he had for them such an outpouring of emotional pity that it
can be seen coming through the lines of his poetry.

This sense of tragedy concerning the future of his people
turned him into an intense lover of Zién. In these poignant words
he said:

"Is there for us in thezﬁast or the West

A place of life, a place of hope in which we may trust?"
Life in his native Spain was unsatisfactory and he called his people
to leave the West and go to Zion. In beautiful poetic language
he spoke to the Israelities as if they were his tender pigeons.
He called them doves.

"Doves abandoned in lande of deserts and pits,

Arise!This is not your dwelling place!

Your habitation is abandoned!

Return to your delight."
The delight of his doves was Palestine - the only land in which
he felt they could be secure.

Having come himself to the crucial and primary decision that
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Jews should return to Zion and being motivated by this thinking
in all of his writing, it was only logical that Judah Halevi should
be consistent in his personal life and do what he urged others to
do. And so he decided, at a rather advanced age, to make the long
and perilous journey to the Holy Land. Travel in the year 1138 or
1140, when he went, was very rude and primitive. It took many,
many weeks on the ocean, and many, many weeks traveling over land by
the most uncomfortable methods of conveyance possible. It was also
extremely dangerous, because the ships which traveled over the
Mediterranean Ocean were a congtant;source of prey to brigands and
pirates, and on land the traveler was immediately vulnerable to the
many armed bands of robbers which frequented the highways. All
the great literary lights and philosophers of Spain, when they heard
that he was going to make this trip, attempted to dissuade him. In
addition to citing the physical difficulties, they advanced theo-
logical arguments telling him that God no longer dwelt in the Holy
Land - that when the people of Israel were cast into dispersion,
God was cast into dispersion too. All these arguments were of

no avail and in spite of all objections, he left Spain shortly after



writing a gorgeous little poem to his old friend and mentor,
Moses Ibn Ezra, who died in 1138. And so it was approximately
1140 that Judah Halevi left Spain and went to Egypt.

Be set forth with a retinue of companions, but many of them
dropped on the way. In Alexandria, before even reaching Cairo,
he fell sick with an eye &isaéseigﬁggp:ggpqataﬁﬁafip deprive him
of his sight. Fortunately héz?éhﬁ?é&éﬁ,?&nﬁ continued his voyage
to Cairo, whidﬁ'was intgirupte& agaiﬂ-at.an@thgr'inﬁérmediary stop
called Damietta, where we assume ghat_he went into finanecial
difficulty because hé paused in that place for two years. The
only explanation we - have is that hg mast have been attempting to
earn some money. Finally he made his way to Cairo and there
encountered a great deal of difficulty in obtaining permission
to enter the Holy Land because the tremendous world-wide struggle
between Christianity and Islam had exploded into that ugly,
ignoble, serie; of butcheries and slughters, which we call the
Crusades. The Crusaders had conguered the Holy Land so that entry

intofPalestine through any one of the Moslem countries such as Egypt

was very, very difficult. We don't know whether @mdah Halevi actually



got permission to go into the Holy Land or not. At this point
his story fades out. We don't know whether he died poor and

in
forgotten/Cairo, or if he got started and then fell subject to
one of the common accidents of his day. All that we have to go upon
is a legend. The legend says that he got to the gates of Jerusalem.
Jerusalem was in a shambles,'ﬁotﬁﬁggqm its natural state of decay,

and as a reult of the recent fl.ghﬁmg 'there in the#Crusades. But
as he approa%hﬁd the gﬁ;esqu t?;;}%ty fi1led-w£ﬁh his imperishable
love for the very dust of the-iﬁﬁa,:séLgot off his animal and started
walking barefoot into Jﬁrusglgg; qgﬁﬁgpg'his most famous "Ode to
Zion" - the poen which=haaﬁbegnainﬂd;;orated into the Prayer Book
and is recited in every orthodéi synagogue on Tisha B'av. Legend
has it that Judah Halevl, the sweet singer of his people,

entering the gates barefoot, reciting the "Ode to Zion,™ was run
down by an irate Arab tribesman and died with a spear through the
back. We have no way of knowing whether this was the factual end
or the legendery end of his life.

It is impossible for us to recite and analyze all of the

poetry wnhich he wrote. I have selected two or three verses which,
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to me, are typical of the different kinds of things he composed.
His poetry is all love poetry - love for Zion, Tove for God, love
for his friends and people. There is a very fine volume which
has been published by the Jewish Publication Society, and has a
complete selection of the best things he did. I would like to
read to you one of the poems which indicate his love for the land
of Zion. The renouned“"adé to gi¢um £s the most famous on this
subject, but all areHSE;xldr in theme. The meter and the rhythm
of the Hebrew are stiiriﬁg.

MY HEART IS IN rnzlms'z

My heart is in the east, and I in the utter-
most west — = ~

How can I find savour imn food? How shall it
be sweet to me?

How shall I render my vows and my bonds,
while yet . o

Zion lieth beneath the fetter of Bdom, and I
in Arab chains?

A light thing would 1t seem to me to leave all
the good things of Spain --

Seeing how precious in mine eyes it is to behold
the dust of the desolate sanctuary.

He wrote many devotional poems, since equal with his love for
Zion was his love for God. The very title of one such is descriptive
of his intoxication with the Lord who, to him, was very personal

and very real.
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BEFORE THEE IS MY WHOLE DESIRE

0 Lord, before Thee is my whole desire -
Yea, though I cannot bring it to my lips.

Thy favour I would ask a moment and then
die -
Ah, wonld that mine entreaty might be granted!

That I might render up the remmant of my
spirit to Thine hand,

Then should I sleep, and sweet my sleep
would be.

When far from Thee, I die while yet in life;
But if I ecling to Thee I live, though I should
die.

Then there is a very, very beautiful little one - an

example of his love poetry which was written for a maiden. With five
or six lines, he captured the picture of a beatitiful maiden and compared

it with the dawp. - e e
TﬁE FAIR MAIDEN

The night when the failr maiden revealed the
likeness of her form to me,

The warmth of her cheeks, the vell of her hair,

Golden like a topaz, covering

A brow of smoothest crystal -

She was like the sun making red in her rising

The clouds of dawn with the flame of her light

His poetry was lush - full of love - love for life, love for
God, love for Zion. These were his three great loves. But in
addition to being a poet, Judah Halevi was perhaps one of the
greatest philosophers of his time, surpassed perhaps only by
Maimonides, a century later. His philosophy of Judaism was

expressed in a little volume entitled "The Kuzari." Within the



framework of a dramatic legend, he developed his major ideas. The
legend itself provides an interesting background. It was told that
in the Ninth century Bulan, King of the Kazars, a people living
in the territory north of the Black Sea, was dissatisfied with his
own religion of heathenism and_dgsired to select the best religion
upon earth to which he would the&IQQﬁver&- So Bulan called in
first representatives of Ghrisgﬁaggtyg.nf'nohamgéﬂanism, and a
philosopher - ?epresénting,no speﬁifigﬁreligﬁﬂn but that 6f the mind
and 1ntellec£.. Lgter,_a representative of Jud#ism was invited. The
king hearkened to them all, and still being undecided, he took them
one at a time and askea each Qﬁn this guestion: W"Aside from your
own faith,lwhich do you think is.Fhe best? M .And each one, the
Christian, the Mohammedan aﬁg tge philosopher said: "Aside from

»
my own, I think the best is Judaism from which we &ll come."
Having accumulated that evidence independently and separately,
Bulan then decided that Judaism was the best religion and ordered
his whole.kingdom to be converted to it; He and 4000 men of his

men were ciréumcised as an offieial act of entrance into the Jewish

community. Parenthetically, it may be said that this legend serves
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to explain the growth of the large Jewish community around the Black
Sea region.

Judah Halevi, some 300 years later, had heard of that story,
and lmew that one of his predecessors, Hasdai Tbn Shaprut, had
been in contact with the Kazars by mail and carrier. So Judah
Halevi decided that he would write a philosophical dialogue based
upon tha&t ineident, in order tojqéaugtﬁat thhjpf!egpts of Judaism
were valid enough to have caused a whole kiﬁgdun of people to
convert to them free-willingly. "The Kusarpi" the story of
the Caczars or Cuczars. His'phiiosophy*of Judaizsm is a vefy strongly
nationalistic one. Judah Halevi believed, first of all, in the
ineradicable union between Judaism and the Jéwish people. He
expounded the point of view that without.the Jewish people there
was no Judaism. "If there were no Israelites, there would be no
Torah. They did not deri;e their high position from Moses, but
Moses received his authority from them." He went on to point out
that this was in contra-distinction to Christianity where the focus

of religion is one person; or Mohammedenism where the prophet is



G

the cen?ral figure. In Judaism, Moses is not the creator of
the Jewish people nor the exclusively central figure. If we
assimilate or inter-marry or convert then we destroy the very
bearer of what we believe.

Halevi's second point was that Judaism is a religion of
history, not a religion of nature as many other religions are. He
elaborated this by analyzing our holidays. Rosh Hashanah, for example,
was originally a festival of agricultural significance at the time
of the fall harvest or Buccoth. Gradually the fall holiday period
became invested with a historical significance in contrast to a
merely natural signifieance. Thus, Succoth grew to be the occasion
to celebrate the 40 year wandering in the desert when the Israelites
lived in booths. A similar analysis was made in regard to cir-
cumcision which was practiced by many peoples as an act connected
with puberty and the growth of young men into adolescence. Judaism
removed it from that purely natural frame work and made of it the
sign of a covenant between the people and its God, which was
performed, not at the natural time of the 13th year or the 1l2th

year, but at the age of eight days . Not only were the holidays
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and rituals invested with religious significance, but even God was
so described. When asked by the the King of the Kazars: "What

God do you believe in?" The Mohammaden had answered, "I believe

in the God of Allah, who sent Mohammad as his prophet." And the
Christian had answered, "I believe in Jesus the son of God." And
the Jew said, "I believe in the God of Abraham, and Isaac and Jacob.
The God of Moses who lead the people out of Egypt. The God who
gave them thé Ten Commandments and brought them into the Holy Land.
I believe in a God of history."

The last point which Judah Haglevi made perhaps shocks many of
us today, and is perhaps difficult for us to understand, but the
philosopher stated it in unequivocal terms. He asserted it down as
a dictum, very simply: ‘That of all the peoples on earth, the Jews
are the chosen ones of God; they are the best ones, they are above
any other people, in the same degree that the human being is above any
other animal. To Halevi it was a perfectly natural thing to state
that Israel amidst the nations is like the heart amidst the organs
of the body. It is at one and the same time the sickest of them and

the most healthy of them. And when the King went on to ask him what
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he meant by those words, Judah Halevi said, in effect: "The

heart is the most important organ of the body - without it the body
would cease and die. Without Judaism in the world, the world would
collapse. There would be no morality, no civilization, no decency.
That is why it is the strongest, the most healthy organ, but at the
same time it is the weakes§,the sickest." The heart becomes sick
because the body in which it lives ;s consta;tly.ihipped and tortured.
As this heart-nation goes down the centuries, whipped and beaten
and hurt, it is constantly sick, but at the same time the strongest
and the ﬁost healthy of éll of the nations, because of its peculiar
selection as the agent and teacher of God's morality.

Such strong and powerful faith in the separateness and distinctive-
ness of Judaism is not for those of us who would say that Jews are the
same as everybody else, that there is no difference. This is not for
some of our anti-defamation league phiiosophy or our 20th century
Judaism/:gigg preach an egqualitarianism and remove the distinctiveness
which enabled this Judah Halevi to stand up in the face of the world

and call his people the heart-nation of all the world. This takes

& certain kind of bravado. A certain kind of grandeur is attached
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to it and when we say that we would like to be no better or no
aifferent from any body else. And, incidentally, if the Jews in
modern Israel say the same thing,- i.e. we would like to be a
national like all other nations, they will not only be diminishing
the incalculable bravery of Judah Halevi, who taught that we are not
the same as anybody else, but theﬁwtill.run the risk of degenerating
into a little Balkan principality, with a forever umrealized
potential. While it may difficult for us to comprehend today, Judah
Halevi in his age and in his time felt a sense of election, a sense
of chooseness, a sense of superiority. This folk-notion was in no
way destroyed by the apparent ignominy and torture and difficulty

in which the Jews lived, but served as a buliark of faith which
sustained them.

Our final conclusion of the man is that he was one of the great
inspirers of his people. Through the words of his poetry, he
delighted, charmed, and entertained them, and through the words of
his philosophy, in the Kussari, he gave them stature. He forced

upon them a kind of noblesse oblige, that they live up to the
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pride which he was creating for them. He was 2z deeply religious

and deeply nationalistic lover of his people, which has been
constantly inspired and uplifted by what he created. From the time

of the upparalleled poetry of the Bible no one emerged like Judah
Halevi. And after his star fla;ﬁé&_agross one horizon of Jewish

life, more than 800 years ago, we have had no one eunal to him since.
In the whole gamut of Jewish poetic experience, ﬁe-stands as the
sweetest, strongest, most challenging and most bu£tressing - the

very refuge, a fortress.upon~whi§h-his people have leaned, one of whom

we indeed may always be extremely proud.
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\ You recall the words on the back of the brochure that was
“ien' to you, you see that we operate on the theory thst human beings

are the“dramatic bearers of a people's tradition gfhd that through

understanding the warm and friendly personal of great herces, we

come to have a\much better insight into gur whole long history and

experience. Granted that a look at personalities who are spotted over

centuries is but an Wiber glickt"//but a superficiak look. Granted

that still knowing who the gredt men were, over the cénturies, is

perhaps an easier method oF coming to understand our history than

to wade through all of Afhe many books which have been written. While

we picked four, we £ould have picked any one of a number of 40 or 400

because of the cénturies which will be_covered in this series, namely

the 11th centiry through the 18th century\- in those 800 years of

history,/ﬁﬁere are any number of great, dynamic people who would have

been qoffh our attention to survey their careers These four then

arg;i;tended to be merely stimulants who whet youf\&ppetities so that

zﬁﬁ will want to study and learn more about the 400 or the 4000 others.

~Judeh-fiatevi. UJudah Halevi, whm was one of the greatest, sweetest

poets the Jewish people ever produced. His yerses written in Hebrew,

in contrast to his philosophical works which were written in Arabiec, ~<,
his-weeses were like beautiful pearls in their metrical qualitz

in the intense emotional zuma content of the thought which they express#J,

.J(.mehu- t wons of hin and,
and in the sweet love - . -

whi-eh—-they-bring-to—our.atientidn. ,Love for the land of Zion = love
for
for the God of the people of Israel v love xm his fellow poets to
I nfﬂ’F
whom he dedicated many verses and 1ove for ;:;nn which he portrayes
6:1-.1

in some beautifd—deye poetry unpara.lleled and—amm
—Sfeop_this.rather susiene.parsan.



In order to understand the life of Judah Halevi, the poet,
we must know the times in which he lived. He was born in the year

D-j‘ insT & bL‘.kfnm.-—i— "‘: confipc ™ dalama bl N Wi o

1080 iIl Spain, 330 » BRAIeE S0 6 e - v ()

tmqﬁe Moslem religiofn had been established Q(OO years earlier -
aan i
i hael@@*s. It had run across North Africa with fire, with sword

in a zestful, lustful prmxiEx proselytizing battle. Itsdevoted
wn“‘ .r"ﬁc ,sldfnr‘\

adherents believiﬂﬂ-g that they reached their—eoneept—of—heavens if
they slew a sufficiency of infidels. So they earried the religion
with the toreh and with the _sword;, and in the course of one short

: -across North Africa and then

century,- Hohamedanism

having reached #ssrnrmal-kimit =t the Atlantic ocean, i had—ne—

J‘LM A.cr-ﬂ
p}aee—t;e—go—axgﬁ' nor thward whielr+tt—ddd=—ap the Strait of Gibralter

M-‘;H

and into Spa®n. i north through Spain in a wild fire

./ Pyrences
of enthuiastic 1J.q::::’-'l;:mg and burning, 'flns;ﬁ the Py"mntes ane=went—
ap into Francef and threatened to strike deep into the heartland of

Europe. It was stopped there fd-the battle of Tour ¢ under the great
This stempreed” i fh ot

French King, Charles Martel. y 150 years after the

religion was founded. And for the next 400 years, the constant

effort? of the Christian Kings of Europe, was to push the Mohammedans

back out of Europe acgross Gibralter,

WA-. - f ’w ol
ek into North Ai‘rica, .1,..-*. i/ heance -*M-F M Lw&-;,:dxﬁ. Q\f ?1’ ¥ L,)-

@aﬁ Balevi; o dits: {niSpata o tHo-olis siningae cat
'Christian Kings had succeeded in pushing

the Moslems about half way down off the IwerimxRPEmmismigx L

Ibe an peninsula. |We-must—further understand-that Toughly speaking;—
when th?J:ws%hﬂvedMuizef Mﬁeﬂ%ﬁei?qot wWas a gﬁ;ﬁ w£7
good one. Hepsmse Fhey had many things in common with the Makammestsmsx

Mohammedims- They had a language which was aimes%¢ similar.—Arabic
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and Hebrew stemming from common roots. They had a past cultural

heritage in which there Were many common denominators, and they

G Avalinl 1] atafe:ek. 2-:z--"""*--'—
had

Abraham - cresite,
d ,mwef. L
M one of the saints of the Mohammend religion. Under

6hristianity, on the contrary, they always lived in fear, in torment

Horrel, paleila et
As this process took place w.han- the Moslems

and in 5 0

I...-l-a'\r

W
were pushed out of Spain ﬁ the Christian Kings eame=d@own, the Jews
found that their lot was more comfortable if they also retreated south-

ward with their Moslem protectors. So—jumpway -ahead-of-curselves, fhe
Q‘\'h— S pwith f‘r Sl WGS A Come

ssopgeegme to an end several hundred years later, namely, in 1492
when the last Moslem aggronmld of Granada was captured by Ferdinand,
the Christian King,/the Moslems were pushed back into Africa,that same
year the Jews also were deﬁnitively expelled from Spa
I;t 1080 —"rt;g very year

hew he was born, the City of Toledo in which he lived fell
4o ER=iho-Chrniabbens) to Alphonso the Sixtg of Castile and the

persecution of the Jews began_just a very few years after the Christi
took control

“n-aii-of-the cul tire-of-his-dayWeNave N6 Pictures of him. We BavVe
..a.brief description of him ip a.letber-writternr BY one ol his elder
__contemperaries.who.described»im~a% bDeing rather thin with very intehse,
—burming-eyes;-e-rather-wi¥y figure, dressed in the gazb of the middle

ﬁ' noThes 'Fh"’ b“ﬂj’m{f\yﬁ"j Todad, essif; it At e o
classes.because-aii Ve know ef-his-father was-his nam y-sSamuel. Ve

y linenge o stcn pefie— WS
have no notion of wiwe his fatherséid—swor—what—hisfatheris—Iineage

W&s. and so we assume that there was nothing exceptional or outstanding

Prus & s been deduce s ot
about it.amT therefore the boy did not come from the luxurious or

ot Bhpt pre bedly hig Bt wal
iy classeny Therefors,—his background, his dress were probably

an
middle or average. He must have had an opportunity for/exceptionally
£ ha s sKilleet i chdied (rrack A %
good schooling, however, beceuse-he-imew Arabic{ poetry; He knew

He - knew- Greek -philossphy
Hehrew grammers/ and hp learned medicine which was to serve him later
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g A i3 ek < A Ry
as his means of a livelihood. GF e L 7 R

b, F‘t‘w f“";: * {idaca s

he was a young boy of 15 or 18, apparently the progroms
were going on in earnest in Toledo, the city of his birth, and he left
and went south to that section of Spain called Ammmiuziax Andalusia.

And Ehere he was noticed by the primary Hebrew poet of Spainof the

I E

day, Moses .T.henem-a, who saw some of the verses which the young boy
Was

wrote and/apparently impressed by them, and-made-ii bis-business—to—

Vi te
see that the young paety; Hglevi,was introduced apound—$e-the intellec-

Greles phwer Pa gl oF Tha aflemiaeer.
tual eederie. ﬂ.As his care_‘?i@}iye& wvery little part in his life, so
apparently his\ family played very little part in his life because all
we a!i\e‘:; le®% in his written works are fexE references to the tragic
plight of his people caught, as he described it in one very apt phrase,

Evescent~
between the €ross xhx and the erest — the sign of Christianity and

the sign of llmmm Mohammedanism. People who bore the Star
were Geseent

of David,/caught lLnua'l:'weeum the mxx €ross and the ceest and he had for
b et de gee,

them such an outpouring of emotional pity that M comihsz
through the lines of his poetry.

ﬂ‘-‘vs g Tt

fo fiit Msfc-«.tmi 2

S &
In these poignant words- W he sars l'Is there for us
in the East or the West A‘ place of life, a place of hope in which

we may trust?" Life in his nmative Spain was unsatisfaciory and he

ca;ﬂhis people to leave the West and go to Zion. A=t 3; beautiful
Spo Fa. Luas

poetic language he a-}feaks to the Israelites as if they ame his

LM " O
tender pigeons. He easiis them doves. Doves abandoned in lands

G
of deserts and pitx ) ¢ Arise !'ﬁxis is not your dwelling pla.ce./

&, >
e\Your habitation is abandoned! Return to your delight. The delight
Pakisthive — The
of his doves was Hhe-datd-—=bire only land in which he elt they could

Q——' “‘“"'f' MNre o
be secure.’' Having come,‘to thet crucial and primary decision =

" &1 ‘M '\.nf
and H—Mg motivated:‘all of his} writing and-thismdetms it was only

logical that Judah Halevi should be consistent in his personal life



ERmNX
and do what he urged others to do. And so he decided, at a rather

advanced age, to make the long and perilous journey to the Holy Land.
New—stop—ard—tirime-wmt fravel wse in the year 1138 or 1140 when he

Wt ,-yi,v-l Wbe ~ &-ﬂ-fl‘hfh*’" .
went,, It took many, many weeks on the ocean, and many, many weeks
traveling over land by the zudiesdy most uncomfortable methods of
conveyance possible. It was also extremely dangerous, because the

ships which traveled over the Mediterranean Ccean were 2 ms-taaoe———
source of prey to brig&nas and m pirates, and on land yeu were-

v oo
immediately vulnerable to ag armad bands of robbers which
and-thes—were-many, because /‘.'Ll the great literary HLe-s and
philosophers of Spai.n when they heard that he was going to make this

v n 2P e Fynay ‘-‘lﬂ
trip tairx attempted to dissnade him, wa&m

Qi Jo cohn T plop ik ﬁl: aclimanced
& M ological arguments whieh—they-advancedy telling

him that God no longer dwelt in the Holy Iiand‘—that when the people

of Israel were cast into dispersion, God was fast into dispersion too.

m-l!e&-u.-w “
All these arguments wExExmwf no avail M&D&ﬂﬂm he left

/i’f""‘ hortly after writing thetPurerei—Fulesyll- a2 gorgeous little poem
to his old friend and mentor, Moses Ibgn Ezra, who wewmlmses died in 1138.

WA £
A@p&mmmly_&am%@d SO0 we—date 1t approximately
1140 T udan Halevi left Spain and went to Egypt. % sot coran with

¢ M**‘i

before pe even 'got-to"‘Cairo, he fell sick with an eye disease which
Jes—comBn 1n Uhe-divate—East-e.and still is to thid day — and 1f

'1Ma.time ;( h . i
i i N3 his sight. ZThet-did-net-ocour,

_‘h.men:f’becam he recovered and continued m to Cairo put

Wirids Ao .4 fad Dﬂmltm
w again at another intermediary stop called -Gemetta-

where we assume that he went into financial difficulty because he

ctmpanions, but many of them dropped on the way. In Alexansria,
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paused in that pdace for two years. Jem 71;e only explanation we have
is that he must have been attempting to earn some money. Finally he

Erntorm Tins L
made his way to Cairo and there #e—had a great deal of difficulty

in obtaining permission to enter the Holy Land because
The Ttmmavloor o tf- ke < @ Y .
stpugpte—which—t—spoice—abont—before, betBeen 3 Chris ia.n%and ¥onammends

M"}\’ m‘r* DEAAEA
w.p_caumyms Those ugly, ignoble, meen utehergsand slaughters,
AT ekl T (anselay

hme “fhe Crusaders had conquered the Holy Land,

so that entry into Palestine through any one of the, wcomtries
such as Egypt was very, very difficult, _
don't know m L actuarly got permission
to go into the Eoly 'Ls.nd: e don't know whether he died poor and
forgotten in Caino, He—donlémow if he‘?starﬁed and-—rot—part—way

and then fell subject to one of the common accidents of his day.

a
All that We have to go upon is thExlegend. The legend says that he
got to the gates of J’f‘ie_ruéélem. Jerusalem was in a shambles, buth from
its natural state of decay, and as a result of the recent fighting

F the c filled .
there in the Crusades. But as he approache gatesywith thde b

2 halole |

mﬂle love for the very dust of the land, he got off his

animal and started walking barefoot into Jerusalem, singing et

Pr‘-m e
famous m-tm_m- "Ode to Zion" -..the <ene &£hat has
soZadd
been into the Prayer Book and “recited in every orthodéx synagogue

Tishe B'av—
on EAShiIbRT, Ceciting Ghe Oae to Flod fentetie The gates gatm

#e fegend has it that Judah Halevi, the sweet singer of his people,w
was run down by an irate Arabim tribesga_q‘@th a spear through
peeis- and died§ We have no way of knowing whether this was the 1
end or whetho-r_t.ba.s_ma.s_a-&hﬂoue-er legendery end of his life.

It is impossible for us to g-o#—through- and analyze all of
the poetry which he wrote. I have selected two or three verses which,

to me, are typical of the different kinds of things he m& Tasre
P -&Jﬂm},ml zcvtt-«z..quv-lli.fw-(ﬂns{nﬁ-m
M
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Ms a very fine volume which has been published by the Jewish Publication
Society, and has a complete selection of the best things he did. I

would like to read to you

indicate,‘ his love for the 1and of Zion » ’Et:e mmae to Zion"

ne of the poems which

T]-l.h-lz'\ M-‘L M A -n“h
of the Hebrew x=x are stirring.

T am iy 'e wogemat—ﬂest
(referring to the fact Ahat his heart wa "

_11v1ng then in Spain

/ While ye Zign lyeth bengath the fete
/ of cr}p_i_stiani y
And/I am in Arabic clains?
gould /it
light thing IXxwpuiz seem to me
/ To leave all the/\good things of Spain
Seeing how preé¢ious in mine eyes it is
Behold the _'dt’ist - the desolate sanctuary.

(gnd the English, of course, all you can get is the strongé sense

Jof fepulsion. In Hebrew you get the and _the beauty). >
‘&u_ "_w ) .'\--
He wrote many devotional poems, ’ﬁ.n MM

s Aae Aeen
W Auﬁ—-in—one,ﬂ very titlg is descriptive

who, to him, was very persona]_. &very real.
of his intoxication with the Lord/ Adaao.i.—e-f,o-—llo—lperd——b!furrge e e
&s-eilthe desire I have. I want nething eIse. W




.

to my lips how X desire Thee, The faye /:Euld asiadd them die
that I migh endgf up the“regfiant of my spirit 4o Thipe hahds en
should I _J sTeep, apd swé€et my sleep” would bg' He defires
naug else b 504 «

little

Then there is a very, very beautiful/one - an example of
his love poetry which was written for a maiden.
" Foartr—ieriden™.
"The night when the Fai; ﬂaiden

( /‘2&1 revealed
( The warmth of ‘her gheeks,the veil of her hair

e liken:es of her form to me

Clouds of dawn with the faame of her
Ht‘n five or s
cture of a heantiful maiden and comparei,

1 r -
"iri;es, he cgﬁﬁi“é’f‘fﬁ‘é"ﬁi
\Ltw}:e dawn.

His poetry was lush - full of love.=- Love for life; love

for God, love for Zion. These were-his three great loves. But in

addition to being a poet, Judah Halevi was perhaps one of tne greatest

philosopbers of his time, surpassed, m‘;“z centur 1ater.hr
e 0 Spedaipim. e En*u,--«i. o A v P, 10720
WJ

" e Kuzar . (thin T {-u“...p.lc 0 o dabanabe Megoril he denclipek Aide Avingon liig.. e ,&p,_,;_

T v I Tt T (SO Wiy i} P Lo
peonlse—ealled-the-K-Cazars. And-the-legend-hed—bé—bket Bulopn, h-.,m‘,j A

s kynfﬂ""

Jeinc—of—bheLagans, was dissatisfied with his own religion of ot
‘JI 1 g(. o d— v
heathenism and Mﬂe&mmmmm the best religion
eu..‘f-v-
upon earth to which he would then convert. So Bulap called in M
$ representativesof Christianity, of Mwkmmmagizmooc Mohammedanism, ks
a philosopher — representing no specific religion but the mind



-

Lol
and #%8 intelleck. Fourshiy;,—end—tastly, a representative of
“og vl o
Judaismn H Mf‘-‘-‘"ﬁ" gi_ them all, and still being imespabie—of-

Firy
L
men—,-he took them one at a time and asked each one this question?

'Aside from your own faith, which do you think is the best? And each
one, the Christian, the Hoyhamedan and the philosopher said? "Adide

from my own, I think the best is Judaism from which we all come."”

Eufﬂvﬁ—
Having accumulated that evidence independently and separately, Baiion

then decided that Judaism was the best religion and ordered his whole
kingdom to be converted to it and-hed-himseldd and A000 men of his me~

o e Yool lrvmmenni by,
-k:.ngdm circumeised as an official act of entrance.i' S W aS—a ?

M““lr QR ANED _ .
,Q’:_’:,h“ 1,,‘.g.egemi Lo explain the growth of & large I‘;e'«iah community around
s

the Black Sea region.
s of

Judah Halevi, .ﬁnyeﬁrs later, had heard/that story ant

knew that one of his predecessors caimbed Hasdai Ibn Shaprut, had
Kezars L Lomatntn e
heen in contact with tg;b‘—etmﬂty by Mail, So Judah Halevi decided
that he would write a philosophical dialogue based upon E=kx that
ko~
incidenty In order to p';-eve that the precepts of Judaism were valid
1

and-bedexed enough to have causeﬂ'{'a whole kingdom of people to convert
to them free-willingly.
"The Kusarri" the story of the Caczars or Cuezars. -Ameé—imrthis—book

re—rtade S ilis philosophy of Judaism and-—i¢ is a2 vees, very strongly

ed

nationalistic one. Judah Halevi believed, first of all, in the

|U\¢ﬂi‘|‘- bl

e union between Judaism and the Jewish people. ¥#remire—és

Bi-300-yeers~Delore. fHe expound&fthe point of view that without the
Jewish people there \i‘; ho Judaism. AndJuder-Helewi-aays—tnr—tire-fasarri
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nIf there were no Isréelitts, there would be no Torah. They did
not derive their high position from Moses, but.Moses received his
W™ v s
authority from them." He gees on to point out that this in zmmwiexx contra
distinction to Christianity where the focus of the religion is one
\S
person; or Mohamm@d#nism where the prophet occu‘p-i.os—the central figure.

In Judaism_ ispls-mot=troe. Moses is not the creator of the Jewish people
i Crilagively

nor tiredr central figure. Bed&rives his authority frorthemr—38his-is

a—Sery—importent—potrt-whtch-Fudak-Hatevi-brings—oit. _Bessuse Without

Jews we have no religion. A‘dﬁ we assimilate or g® inter-marry or
iy bravee Soeemidg, Haisa's seenl
comrert then we destroy the,eeme-of what we believe. He—made = SECOm—

pam-f Judaism is a religion of history, nat a religion of nature
yah 2l bl Thie Ay tlers
as many otherf EEXXE¥EXxarexxpeiiufx ar W@@—M]jdaék

ME‘K ln--é‘"
ﬁ%—i He—shows—heow Rosh Hash: . was originally a festival

of agricultural significance amd at the time of the fall harvest or

Kb sk
Succoth. Wm_twecame invested with a historical

significance in-eentre-diséinction to a merely natural significance.
F 4o be YO gosn - u-.h-q_'f'
Thus, Succoth bt;ws the occasion to cele'brate the, wandermg b

W
g %ee booths.
act connected

Pb;.d- wal

circumcision : o
with puberty and the growth of young men into adolescence ’Mu.s

ML—I’T\ P SN -4
tww Judaism M thgt ;‘rnme work‘*“"

o Fha RAg—

and a covenant

NI amia
between the people and its God’and—it-—i-g—performed, not at the natural

time of the 13th year or the 12th year, but pexafermed at the ;2:3 of

eight days

o WEmB e n i sT® " et b1 1 - - - $ m
r\ﬁp‘f' AL T»\.L hec f A binds neardell il FrowE o‘-‘ T e O M,l..ﬂ“ Gl wng
- ;,_w:ﬁ #HM‘EW %en _‘.:fpsh asked by the

To=avz
King of the €aczamst "What God do you believe in?" The Mohammaden

had ahswered, "I Believe in the God of Allah, who sent Mohammad as his
A I
prophet". And the Christian had answered I believe:.]'esus the son of



-1d-
e '-il the

"
God, And the Jewg the—rebbi;—whw-Juder=lizteritmrmmesmechook—oays;

"T believe in the God of Abraham, and Isaac and Jacob. The God of
Moses who lead the people out of Egypt. The God who gave them the
Ten Commandments and brought them into the Holy Land. I believe in

oaTe Ve DJOIL VvOou De eve

a God af history."

in the God who created the WQrld. Isn't that beginning, your
logicaT point of commencement?M gilevi said: TET WMakes no

difference to me who created th I don't define God as the

primal-caiise as t'he philgsBpher does. The™gorld existed IYom
eternity for all LJAthow. My God is a God of hisfory who moves in
definite ways”toward a goal." The king said: "You 3kock me, but this
soundsTogical." So it went from point to point and thathg how the

- T 4 T
...... - & g wen e el JI1" e b U -

The last point which Judah Halevi made whietr perhaps shocks

many of us today, as-tt-musé-hale.shocked thceiking-who-TtSTENET O Tt
Tie "lu'las arLlw_
Spoimt—whielr is perhaps difficult for us to understand, but whieh

R
—Judmirfiztevi state in unequivocal terms. He—dvesmit—bmrgzirwitiTt;

: i ey Singly

Ipurelyxanaxximpiyx He +axs it down as a dictum,

Aurely ane-simply - that of all the peoples on earth,gthe Jews are
the chosen ones of God; they are the best ones, they are above any
other peoplelin t‘}:ﬁ‘ ::amej:egree that the humanbeing is above any
other animal. To kém it #s a perfectly natural thing to state that
Israel amidst the nations is like the heart amidst the organs of the
body. It is at one and the same time the sickest of them and the
most healthy of them. And when the Kllzg.-éo{c%f_: gn to ask him what he

sas&, 2 TeT |

meaﬂt by those words, Judah Halevi, in _the-¥Xuegappiysays: "The heart

is the most important organ of the body - without it the body would
Vithout Judaism in the world,

cease and die, mmt
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the world would collapse. There would be no morality, no civilization,
no decency. ﬂil_ri_zat is why is is the strcmgest’ the most healt;’l;%:.mbut
at the same time it is the weakest, the sickest." And—mhen the King

—askhed—hia-whatliemeant by thaoi Judah—Haltevilathes—batk—aiit-oaYas

#?The heart becomes sick because the body in which it lives 1is constantly
Tr<§ Atirf* action
whipped and tortured ™ Jed As the—dews gosdown the cénturies, whipped
IS Lenstantly -
and beaten and hurt, ehe-he-.n:_hmus sick, but is=de-ab-eome—erd the
same time the strongest and the most healthy of all of the nations,
can Md*v- - T w»ﬂ-a 3%4?

' G POTE T 44..‘1011-‘10!-—41—-
9 e "'"ﬁal-s powerful d““‘ On m%-_g.w
9 is not for/us who would say that Jews are the same as everybody else, ﬂuﬂ‘
%
there is no difference. This is not for some of our :anti-m
SEmT ;
league philasophy or/our 20th century Judaism which would preach an

equalitarianism and remdve the distinctiveness which enabled this

[
Judah Halevi to stand up in the face of the world and call m@&m
wirite o€ ng Aﬂ\&f This
heart St all the natiss. Xt takes a certain kind of bravado, & certain

kind of graudeur is attached to it and when we say that we would like
wh si diluting The Forjrove
to be no better or no xmrsex different from any‘body else, And cidentally
A Lkhu\‘a —— = = 4

\m ‘the Jews in modern  lsrael say the sameéthing, “¥e would like to be

il nef ln\y
a nation like all other nations, they aaae—-a-emanb&t diminishing the

Imzaxdeukiex incalculable bravery of Judah Halevi, who sa% that we Il
[t Try senl( oonamn rh -

JL?M
< aue not the same as anybody else Fsayig-that While i‘% may dif;icult
| . S M&-IMHY“ - e ﬁ-ﬂc‘t—- e i n-*-r.u'u.f

for us to comprehend btle® today, ﬁ in his age and in his time felt
& sense of election a sense of chooseness, a sense of superiority.
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was in no way destroyed by the apparent ignominy and torture and
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Our final conclusion of the man is that he was one of the
great inspirers of his people. Through the words of his poetry,he
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He forced upon them 2 kind of noblesse oblige, that they live up to
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the pride which he was creting for them. Deeply nationalistic,® ﬁ"‘-. :;,
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sxhole Jssiskh-people-has been constantly inspired and uplifted by what

he crezted. ’
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$hrere-wzs-no one wee emerged like Juﬂah Halevi. P>
simec we have had no one egual to hﬁ-.n,.‘- In the whole gammt of Jewish

poetic experience, he stands as the sweetest, stmdngﬁst most challenging
and {#€ nost buttressing - the very refuge, a rortreas upon which
his people have dbeaned, one of whom we indeed may & EF Ly

extremely proud.
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