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ADVANCE AND” BSCAPLE (T4

If people are under pressure - there are two possible
reactions. The one 1s escape, the other heroism.
This tm holds true of all nations, of all races
and of all religious groups. Naturally, it 1s the same
way with us Jews, who, as human beings, are not any
different from other people. In times of stress,
gome pfmme try to run away from our group, while

loyal and
others remain mmimp firm; the ones grow weak in emergency,

the others grow stronger and develop unexpected power

of resistance.

I should like to illustrate both attitudes, escape

and heroism.

Some years ago, I spent my summer in a little village
in Hungary. There I met a Jewish boy in the twenties.
He was a brtght and charming fellow, but, occasionally,
he would make an unfriendly remark about the Jewish
people which was the more astonishing since he himself

G it happened that
was Yewish, One morning, we had breakfast together, whem
an elderly man, wearing a black silk-cap on his head,
approached our table. First, he gave us a searching look,
and then, he sald: Will you please come with me to the

temple. I have a Jahrzeit and we need another man for

a minyan.




A

To my great surprise, the Hungarian boy replied:
“Don't bother me; can't you see I am not Jewish."

I was almost as embarrassed as the old man and left
atmomee with him the table at once. I have never

again met that Hungarlan fellow, but I still remember
vividly what I saw when looked back #imm a moment before
leaving the restaurant. There he sat; his face was red
ags fire; and mhmih he nervously tried to straighten out
the knot of his necktie and his collar. I shall always
remember the nervous hand.‘ghe tight collar and the
uneasiness of the hand are symbolic. The young fellow
had denied his identity and when mm it dawned upon him
that he had been false to himself, he felt as i1f he had
exchanged his neat and customary coat with an alien and
tight one.

This, friends, was escape. There are mmmy quite a few
who in recent years,

nfmomrnpenpheymminm, like that Hungarian boy, severed
their mmimthmm affiliation with the Jewish people.

The hostility, which in many quarters is nursed against
usg, 1s Just too much for them; pressure weakens them

and they abandon us.

To 1illustrate the opposite attitude, that of herolsm,

N
Habakkuk must have lived at a time similar to our days.

I like to read a few selections from the prophet Habakkuk:‘/

Not right but might ruled, and our prophet became
impatient; where was God, he asked in anger. For this

is what he said:
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How long, O Lord, shall I cry,
And you will not hear?

I ery out unto you of violence,

And you will not save.

Why is there iniquity and mischief?

And why are spoiling and violence before me?

There is strfife and contention,

And the law is broken,

And right does never go forth;

-For the witkedbeseti_the righteocus;
_And-right—te—perventeds

In anguish of heart and soul, and beset by doubt, Habakkuk
sought to regain faith in solitary meditation.

He built himself a tower, and secluded from the rest

of the world, he determined to wait until God would comfort

his troubled soul, and he would behold a new vision.s—(_

I will stand upon my watch,
And set me upon the tower,

And will look out to see what God will speak by me,

/%mﬁybi
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Mw»h&t»ib&& 7ﬁZthfj§; the Lord answered me an% said:

% The time has not yet come for the vision,
Though 1t tarry, wait for 1t;
Because it will surely come,

It will not delay."
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Thereupon, Habakkuk, left his tower, “and bxclaimed: RN <5

The righteous shall 1live by his falth.
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And then HabaEkuk made an oath, an oath which bears witness
to the profundity of\h@s faith. In order to fully appreciate
his supremeg proclamation of\;aith and loyalty, we should
remember that Habakkuk was a f;3me:\yho lived on the soil;

~.
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These are hip'worde: T
Though the fig-tree shall not blossom,
Neither shall fruit be in the vines;
The labour of the olive shall fail,
And the fields shall yield no harvest;
The flock shall be cut off from the fold,
And there shall be no herd in the stalls;
YET I WILL REJOICE IN THE LORD,
I will exult in the God of my salvation.
God, the Lord is my strength.

B, 2 ey WUl s
My friends, you~&us%~$;sxeae&—to the greatest YET o%—a}i—ﬂ7&f¢bhux,'
Times. Even 1f nature 1tself would forsake 1ts law,
and the soll would cease to provide a livelyhood,
#¥#t Habakkuk would remain faithful, he would stand

erect, looking heavenward with supreme faith in his heart.

This is the attitude of herolsm. No disaster can be great
enough to make such a man waver in his conviction.
Suffering and persecution cannot move him.

Habakkuk's YET stands out like a beacon to all men,‘
weaker in faith and smaller in stature, who are in danger

to be dromned in the current wave of hostility.
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Habakkuk's YET is an inspiration to us in our infirmity;
His deflance of overwhelming evil, is like a banner
around which we Jews must rally if we wish to remailn

true to three thousand years of our history.

Defiance 1s our very mlssion. Our historical task, is

to show the world that no amount of insult and repression
can make us abandon the idealswe know to be right and
eternally true. Let tyranny, injustice and violence

fill every corner of the world, atill we shall 1ift

up our voices in defiance and pray¥ror iv%erty Justice
A “

and peace.

Our rabbis tell a beautiful story. Once the Greek autthorities
prohibited the study of the Torah. Rabbi Akiba, however,
disregarded the new law and was found by a friend diligently
pursuing his study with a host of disciples.

Don't you know, asked his friend, the great danger you

are facing by defying the authorities? Take my advise

and leave your studies.

Your advise, returned Rabbi Akiba, seems to me like the
advise of the fox who on seing fishes swimming in a river
here and there invited them to come out and have a rest

on the sand. We should be foolish to do so, replied the
fishes. If in our own element we can find no rest and

safety, how much worse will it be with us when we are out of 1t?




With us Jews, explained Rabbi Akiba, the Torah is our
very life. In adhering to Judaism we may incur danger
and suffer hardship; in relinquishing it, we face the
certainty of moral and spiritual death.

crifices

for the mission to called. Ours is the task

task to defy any power that

th Israel's

God and strengthen our affiliation with our people. May

those who fled, return; ﬁay those who wander astray, find
their way back to us; may those who waver in their conviction
draw new courage and firmness. Let no fear disturb us,

and no foe dismay us, but let us say with the prophet:

When I fall, I shall arise;
And when I sit 1in darkness

The Lord will be a light unto me. Amen.

BENEDIOTIONS’})\}J'. Jm Y1) n')p S KL

LOOK WITH FAVOR, O LORD, UPON US,

22p0 AATHY @N29D

AND MA¥Y OUR PRAYER BE ACCEPTABLE UNTO THEE.







\ Faith through doubt,
the Rabbi preached.
\, His sermon
! reached its mark.
. His words were heard
by one who knew
_ | Many nights
exceeding dark,
Many days
| of deep despair.
| They set me trembling
in my chair.

How good to hear
confirmed in prayer

That life belongs

to those who dare.
Alas, blind faith,

put to the test.

Often proves
quite meaningless

And now the words
took new direction,
Reaching inward
to my need.
[ Once doubt itself
is doubted,

t Deeper faith
| must then proceed,
And grow ac) Anb:
_ from trust
In God, supreme,
to love of life,

Belief in others,
self-esteem.

I left that crowded
house of God

With pounding heart
and headed home —

Resolved to make
this New Year new,

To follow the path
I must pursue,

To share these words
with someone who
Needed them
as much as I,
To find
the poetry in life,
And make of life
a poem.

By Harriet M. Epstein
Temple Rodef Shalom
Falls Church, VA
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I have recently been called to this pulpit and now, I find myself
united with this congregation in a common cause; the—ewitivation

May I invite you to consider with me this evening a problem
which is uppermost in the mind of the molern Jew. WHAT ARE THE
MAIN FUNCTIONS OF THE SYNAGOGUE IN THESE DAYS.

Let me call your attention to a remarkable verse in the
Bible which, upon closer analysis, will yield the very thoughts
which this hour has called forth in me.

/er'_r\,-‘) n_Jad Q'::fw § .l’Q’_f_!.

”. BEx, 25:8

IBRT THEM MAKE ME A SANCTUARY THAT I MAY DWELL AMONG THEM

These words were spoken to Moses shortly after the
revelation on §inni. No sooner aia strael receive the moral law
through the Torsh, when the need was felt for an institution
Aedicated to the cultivation of the new spirit which had Aescended
upon our ancestors from Mount 'jinai.

Phis, ‘bx;oaﬂly speaking, is the chief function of the
Synagogue even today: to preserve in its original purity
our Aivine heritage, the religion of Judaism an? to make it a living
powerful faith among our peoplee.

How can we best serve this noble purpose? Our text

contains the answer in three parts.

Please observe s fine point in the wording of our text.

God, spesking to Moses, Aoes not say, "Mogses, g0, build me a

gsanctuary." But, He commands him to make the entire peovle of

Israel buil? the sanctuarye. "Let them -- the people --- make me

a2 sanctuarye.




An ingtitution that is to live through the ages cannot
be based npon_tz_n_e_inﬂ 1viaua]j regardless of his weaith,- ability or
outstan'ing leadership. Not even Moges, the :fonnﬁér of our faith,
could be entrusted with the maintenance of the sanctuary. DNor, is
any rabbi today big enough to become the sole representative and
guardian of a religious life which is to embrace the entire
communitye Consequently, it is one of the basic tasks of the
modern synagogue to bring the message of Judaism to 3_1_]_._0:6 our people,
using every possible an? Adignified avenue of approach.

Preaching on Jewish themes { +that is one way. (bet us not
exaggerate the importamce of preaching , vicEgh. Very :Eei people
are germinely influenced by sermons. :hey stimulate thought, to be
trune. A good lecture may satisfy euriosity, arouse interest an?,
even mfif have some entertainmemt value. But rare linaeeR, is the
sermon whose effect survives the Auration of its Aelivery.

The synagogue, mimimgnah trying to win Aevoted Aisciples, needs to
supplement the pulpit oration with an efficient system of youth

an? adult eAucation. Study groups frequently of fer the rabbi

a mnch better opportunity of reaching ureotly those among his flock

whose genuine jnterest qualifies them for future leadership. 1 have
no illusions on this point. liodem Jewish life is painfully
barren in the study o¥ of Torah by laymen, But laymen can become
exp erts an? laymen must be trained for leadership if the synagogue is
to grow in strengthe

In many ways perhaps the most important task of the rabbi

is to scouaint himself personally with the members of his congregation.

' ' Ashi
I believe that the warm interest, the personsl frien?shiP  which }




the rabbi can offer the children, the parents and families of
his congregation surpasses every other funetion of the ministry
in importance. An?, traditionally, Jewish families have always
opene? their Aocors to the rabbi and Arawn him in their confidence.
Let me make this clear from the out-set. ¥he position
of the rabbi is Aifferent from that of the priest or minister
in any other religion. The rabbi is positively not an intermediary
between Go? and his congregation, ‘hemwmibh Ours is a Aemocratic
faith an® there is not a single funetion in the rabbinate which
coul? not be performed properly by the gualified Jewish layman.
dhe only qualification for lesdership in the serviee of our God
is knowledge an? it is by reason of the specislized training which
the rabbi is supposed to possess that he is commigsioned by the
Jewish community to officiate in his capacity ef teacher an? guife.
Strietly speaking, the rabbi is not even needed to lead the gervice.
Any group of Jewish laymen can seek GoAd in the prescribed manner.
Phe whole concept of the minister mediating between Go? and man
is foreign to FmMmmmma mofern Jufaism, However, Jewish communities
have recently been accostumed to look ' upon their rabbis as the
gole representatives of Jufaism to the non-Jewish world, as
ambassafors to the goyim, as We have Mmphmennsip been nameaQ in
goo? humor. I honestly believe that the rabbi as saek—ens
ambassa?or is totally jneffective; the entire Jewish community
an? not merely the rabbi shoul? always be anxious to earn an? hol?
the respect of our fellow citizense.
Remember the Biblical verse: Let them make me & sanctuary.

A11 of Jewry must unite in the synagogue in the common effort of

lif¥ing ©Xemplary lives.




This leads us to the secona important funetion of the
Synagogus to“ay. The synagogue is a sanctuary in the sense that
it is Aef?icated to the preservation of our religious heritage,
4s such it is by far the most reliable basis of unity among our
people, Jews are gereIy-ivided on mary issues. We are Aivided
politically as the rest of our country, we are Aivided on methods
of community organization, fund-raising anA policies of civiec Aefense.
We are Aivi?ed on the question of a homeland in falestine an?
in respect to our brethren in other parts of the worlAd, we are
divifed by barriers of language, custom, culture an” even racial
Adescent., Yet over an? above all the barriers that Aivide us
we are boun? together with our brethren every where by the bonds of
a common history an? the consciousness of a common religious faith.
In 2:: ultimate hopes and aspirations, the '_:ew of Afghanistan and

Persia is a kinsman of the anglo-Jewish baron in London and the
w chil@ren of lsrael in :merioa. For, a1l of us,
pmmym observe the same holifays an® declare our undying faith

in the Creator an® Father who will unite all mankinA in everlasting
bro therhood. It is for the proclamation of this faith that we
maintain our synagognes, convinced as we are that the spiritual

influence of Jufaism is eseential to the salvation of mankind,.




The gynagogue is often called the house of God,
This shoul? not be misunderstood; for we mmm Ao not believe
that GoA is limited to any locality nor confined to any
specific strueture although we are eager to provide Aignified
places of worship which,in the course of time, are hallowed
by sacre?® memories an' the devotion of grnenerations of worshippners.
finmmeynago gnen funet homsnas nannirsthtuwbion
Pherefore, when we call the synagogue a House of God, we mean by it
that the synagogue imsures the presence of God not within mhm its
four wallds but among the people of our community. This, indeed,
is the meaning of our text. "jet them make me a sanctuary that
I may Awell among them" Note, it Aoces not 8ay"that I may
'Fwell in my sanetuary, but it says "among them" the people of israel.

Thig is, in truth, the highest purpose of the synagogue,
so to influence our people that their personal lives will compell
the amiration of our neighbors an® they will point to us and

say, Behold, GoA Awells among the igsraclites. “men.

& (Mﬂ% H §¢
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U 10 the year 1593 two storm-tossed boats docked at Emden, Germsny

>
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and the passengers, & band of Portuguece accompanied by their
women-folk, children, money, andjewels, repaired toc a near-by inn and
ordered roast goose.

They had come a long adventurous way. Setting out from
Portugel for Holland, they had been seized by an English man-of-war.
The e captain&?ﬁin love with one of the cateh,
the fair Maria Nunez, and brought them all to London. For a week-end
Maria became the toast of the town, the Virgin Queen rode in a coach
by her side, and when the fuge had subsided they took shin once
more for the Netherlands. Again they migssed their destination and,
driven frdm their course, found themselves in the free port of
Emden. Stumbling through the streets, they had remarked a house sign
writ in strange characters. They stopped and stared in hopeful
bewilderment, and as they stared they saw a hl?’deliver an emceedingly
fat goose to the door of the house. And now, teking their ease in
their inn, they bade the host prepare them a similar fowl.

The host, knowing well where to find the fattest geese, sought
out the nouse with the strauge sign, discovered the bird still lying

on the table, and menaged to buy it. His guests were delighted,

never had they tasted its like -~ and indeed they had not since
their great-grandmothers' day -- and they asked whence it came.

He answered, from s Jew. At once the Portuguese pricked up their
eares and ingwired where the Jew lived. The host told them, "in the

house where hangs & sign in Hebrew letters."
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Bright next day two of the strangers hestened to the house
and spoke with its master, Rabbi Moses Yri Levi. They urged
retiring to a backroom. And there thy confesseéd that, though
“hristians for generationsg, they too were of Jewigh blood, that they
had fled from Portugal to enjoy the religious freedom with
which Holland had consecrated her new independence, and they begged
the rabbi to take them, all ten familieg, into the covenant of
Abraham.

Tongues would wag in Emden, the rabbi said; it were better done
in ®*msterdam. 8preading before shem a map of that city, he pointed
out to them a certain gpot and counselled their leader to hire a
house in that neighborhood. "Bind a scarlet thread," he advisged, "to
the window of your hose for a sign, and in three weeke we will come to
you, circumcise your males, teach you the law and way of God, and lead
you in your prayers.

8o it was done, and using & room in the house of Simon Palache,
consul for the Sultan of Morocco, the firet synsgogue was inaugurated
in Ameterdam. In a short H#E@ the originel tem families grew to
four hundred and, in this manner, the most prosperous Jewish

community of the 17th century was firmly establiehed."

(:szQD 7”4114 {Lnncgowenthalz # World Paseed By, P.188 f;>

But now our story really begins. About 50 years later
the peace of New “msterdam, Hollande colonial outvpost on the
wild North— American continent, was rudely disturbed by the arrival
of 33 weatherbeaten, starved and penni-less Jews. They had been
captured and robbed by Pirates whoge ship had, in turn, been shut
to pieces by a French captain. The Frenchman took the Jews on board

eager to dump them off at the nearest port. In New “mgterdam the

French captain was furious to discover that his passengers could




not pay the promised passage money; he sued them and had their
remeining few belongings sold in public auction. Thus, the firet
American Jews had plenty of trouble on their hands. Did I say
first American Jews? Well, imagine their surprise when those

33 newcomers ran into a certain Jacob Barimson just as soon as
they set foot in that God-forsaken port. No matter where you

go, you'll find a Jew who had gone there before.

But Jacob couldn't help them; the Dutch Governor Stuyvesant
wag indignant. WNo:lover of Jews, Stuyvesant didn't loose 2 minute;
he sat down and wrote anA urgent letter to his superiors, the
West India Yompany in “msterdam, telling them about the deceitful
race, the hateful enemies and blasphemers of the name of Yhrist
who had come to d isturb the peace of the new colony and wound up
with a request that they be deported without delay.

But the Jews were a little smarter than Stuyvesant. They,
too, wrote letters and addressed them to their brethren in
Amgterdam, many of whom were vowerful stockholders in the
Weet India Yompany. Keed I-say that the Ansterdam merchants
of the Jewish faith took a warm interest in the fate of their
brethren across the ocean? %mmediately, they intervéned
and on April 26, 1855 (289 years ago) the Directors of the W. I. Oo.
wrote Stuyvesant something like this: "Sorry, we would likewise
prefer to send those Jews away, but in all fairness to mhome the
Yews residing here who invested a large amount of capital in
fhe ghares of our company and who bore aonsiderable losses
with our compnany, we have finally decided that those Potugese

Jews may travel and trade in New Xmsterdam and live and remain therel




This victory over the bigoted governor of the pért which
was soon to be renamed New York, was made possible only by
the strong sense of kinsghip that linke one Jew with the other.
The ®merican Jewigh community, prosperous, influentisl and now
nearly S million strong, owes its origin partly to that obscure
German rabbi whose fat geese brought him in contact with seversl
stranded Portuguese families; this acquaintance reesulted in their
return to Judaism; and no sconer had they éstablished a new Jewish
community in ®meterdam whenyxixmmpyxixxkmxmpxa peculiar destiny
offered them the opportunity of helping those 23 poor souls
lay the foundation of American Jewry.

What ie it that holde us Yews together? Would that it were a
common land. But, more than 2000 years the vast majority of our

Oult Eigc
en living/®@
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people have be omEmmmineunto the four corners
of the world, dispersed but not dismembered. Is it a common language,
common mmm culture and customs? In the long history of our dispersion,
never more than a small fraction of our people spoke and understood
Hebrew, the rest spoke wrote and sang ina thousand different
tongues, dressed and conducted themselves not unlike the French,
Germans, Russians, Arabs, Spaniards, Persians , ¥rsdwmes and

T Lorie eloes T fthe
all the nations among whom they lived. No doubt, Mumty
of our people flows fromf{ a common religious life. But any other
people yould have been hopeleigly divided and disintegratcd
b;ZL ' Asuch as we Jews witnessed in our midst.

rece AR A type
Now we a:e—é&gideé—iﬁ.Reform and Orthodoxy efore it wes

Chaseidim and Misnagdim, Sephardim and Aeshkenasim, Rabbanites

. k varietio,
and ﬁaraites; but, despite religious M«&fmzezcga, among ourselves

such as would have torn asunder any other people, we Jews
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Beside our religious

Ao

S50me measvre

preserved cus—owigy.

ere are other

faith, t

_Bszem—fm Britedn. Call it a coneciousness of common history,

ilomal ¥ callit tae
call it the Sedd@douc bProtherhood of "srael, eediiti what—you—will,
SiL TR . 7
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dmmp—-the nationalistic as well as the assimilated Jew receive the
call of a fellow Jew as though it were the voice of a brother.
SR A hurndred years ago, Jews by the millions broke down
the narrow walls of the ghetto and in the frantic effort to
merge with the life about them, it seemed that our people
nadmetnlmeh was about to cut the ties of Judaism for the sake of
greater uniformity with the non-Jewish world. False proohets
predicted the comnlete disintegration df Jewry. It needed but the
gpark of a minor thtugh tregic incident to ignite the flame of
group solidarity in every Yewish heart. 1t happened in that

dews were arrested and

far eway Asiatic city of Demascus. 4 few
falgely accused of murdering a ®hristian monk for ritual nurpeses.

The news spread like wild-fire from Damscus tq\vienna, to Paris

York. VYrthodox, Reform, Spanish and Germen Jews,

to Londod to New
Jews of all shades and nationalities cast aside théir differences
and in an inspiring demonstration of unity prevalled on every
importeant government to intervene on behalf of those unhappy
gyrian Jews. "ithin a short time, the efforts of world Jewry were

crowned with guccess and our brethren in Damascus ®ould again

breath freely.




; have been fresgh
The Remascus affait muet hawma still hiamgemed in the memory of
a New York Jew by the name of eﬂrj Jones, ag he drank his
coffee &b Sinsheimers coffiee shop on Eggex Street, two years later.
Perhaps, he marvelled at the deep sense cf unity displayed with
greatneneee far reaching results so recently despite the differences
of opinion, religious practice and sccia) cleavage whisch scemed to
divide higs people. Suddenly an idea struck him. He oroposed to
hig friends to found a Jewieh fraternal smmimky and service order
which could unite all Israelites in the work of promoting their
highest interests and those of humanity. And on that October day in
1843, the first internstional Jewish organization,mmmmmdmmmmMMmms
the B'nai B'rith was born. E

Almost immediately B'mnai Brith became active in the Worl Jewish

scene. Jews in Switzerland were denled residence and citizenship.
The call for help mas found regponee 4000 miles tolthe West in the
hearts of the merchants, lawyers, clerks, the orthodox as well as the
liberal Jews who had joined the nmgmmimatiom order of B'nai B'rith.
Why should they have responded®? None of them had any reletive;

or interests in mountenous Switgerland. Cﬁnd yet, what happened

=M@ M

to those strange co-religionists in the Swiss 4lps mmssmbmestsas

y
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somehow left a mark on American Jews.

Kang_mozefUHEEE—UUU&d—he-aAAJijltmt goon Bnai Brith was not alone

in its work. Other internalional Jewish organizations sprang up

to protect the rights and promote the welfare of our people in all
lands. %The Alliance Israelite Universelle in France, the “werican

Jewish Committee in New York, The Board of Deputies in England
and the Ahomhet World Zionist Organization united Jewry in seditisei-a<bien

e Au~«~—--4»£{L~zf,.{’,€~%a~a1at] o1~ranA4u(.J&udﬂhu~,,~.4«A»ua/




In addition, the last 50 yeats saw the growth of Jewish
philontropy far superior to that of any other nation, The Join +t
Distribution Committee alone raised close to 200 milliong dollars so
flar, representing pbwhaps the greatest philontropic venture in the
entire world,

Among the largest contributors to Jewish charity and the most ardent
workers far Jewish rights, you will find men and women who have
dropped their religious affiliation, who do not even mingle in
Jewish society any more, Yet, somehow, no matter how far remote
they might be from the core of Jewish life, their heart is arith us;
no matter how assimilated they might be, their devotionto our people
has ndt\va.nished. The Lady who confessed that her only bond wdth
religion is the faet that she does not use her car on Rosh Hashonoh
spends many hours a week doing volunteer work for the National
Refugee Service, The gentleman who told me thet Judaism means
nothing more to him than the amnual recital of £addish for his father,
nevertheless proves his intense feeling of group loyalty by staggering
donetions to Jewish charity.

If you restrict the term Jew as applying merely to members of
congregations and other Jewish organizations you will leave out
thousands of persons who belong to us although they are nd affiliated
officially. We may critizise the unaffiliated, but we cannot read
him out of Judaimm, He mgy be an irreligious and uneducated afew 5

--- then, we may cell him a bad Jew, but a Jew none the less.

What, then, makes a person "4 Jew"?




He is a person who, Seber=fEEgiepltee, 15 conscious of the peculiar
history of our people, a past which, at least during the last 2000

yearg,has recorded no diplomatid double~deals, no violence, no

invasion into the territory of other peoples no encwoachment upon
the rights of other nations, nothing of all that constitutes the
ch® f content -- the monotonous and fa the most part idea-less

t -- ther chapters in the h .
conten ‘Je?gdmﬁpy other c pg e histowy of the world

2000 yearqﬂfree of the guilt of war and bloodshed. We can mmm face

Bm countless generationsy
of
amid orphans and widows and say to them truthfully and in perfect

innocence: your fathers, husbands

and sons; we have been among the persecuted but not«fheapersecuttrs.

Our history is the long procession of spiritual giants, the unfolding
of saintly lives, the reflections of keen minds, the storing up of
treasures of wisdom, the thrilling drame of the eternal people, its
bottomless suffering and its unfailing hope, Our history does not

describe the exploits of vain princes and cruel generals, not external

pomp and physical prowess, but our history mmmbhemghonimas
temthemherodsmmofm tells of the heroism of the mind, the spirit that
stirred owr martyrs to cry their Shma Yisroel while faames consumed
their suffering bodies,

’ Common sorrow unite@ men more closely than common joy; and though we
have had our triumphs filled with joy, it is the consciai sness of

our people'!s martyrdom assumed far the sake of mae lofty ideals

that binds us fast to one another, In—the courseof-centuries;—mereoXr
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fhere was a time when sermons in the synagogue were as rare as
circuses are today. “abbis were scholars, teachers and judges.
The business of preaching was & burden to mh most of them.

They took to it unwillingly and only in exceptionsl cases.

The time 4 am referring to, lies about 200 yrs. back.
Obviously, the absence of preaching was not a sign of health and,
indeed, the 17th and 18th century witnessed perhaps the lowest point
of Aeteriorationm in the religious life of our peonle. Yet, on
Rogh Hashanah, or shortly before, even the rabbis with feeble voices
and a reputation as Aull speakers would preach to thekt congregations
with how ever deep mutmal regrets.

Rosh Haghansh and? Yom Kippur ana the entervening days of awe
call for an exposition of the main ideas which have grown like the
ma Jestic vegetation of =n ancient forest.

Perhaps you have often wonfered why we begin our lew Year
in the fall. Well, all amcient peoples had their dAifferent New ;ears.
Babylonians an? Persions celebrated in the Spring. The Egyptians
patiently waited for the waters of the Nile to rise in the summer.

And our Christisn friends inherited the lst of fanuary from the
Romans who named the month after the Aouble-faced iAol Janus.

The orig}n of the Jewish New year is shrouded in darkmess.
Yet, we know that it is somehow connected with the fall-harvest,
when the work of the year was completed and the earth wés parched
with heat snA the rains were awaited to bring forth new growth and life.

The puzzling thing about Rosh Hashansh is the fact that
even aceording to the Jewigh calen?ar, Rosh Hashansh falls om the

New lMoon of the 7th an® not the first month of the year. Vst




We have the notion that the New Year must start with the first month
on the ealendar. Perhaps our fathers came closer to the real
meaning of the lew Year when they celebrated the Aay onm which they
expected a renewal of life anA growth.

It was customary in those days to mark the coming of the
New “oon with the sounding of the Shofar, the rem 's horn. On the
new moon of the 7th month, especially long blasts were sounded as a gig:
of that Aay's special significance,

Jufging by Biblical Aeseriptions not much more was Aone
to mark the special significance of Hosh Hashanah. Indeed, it seems
that it was a rather unimportant holiday in the days when our
priests proudly offered sacrifices in the sanetvary on Mount Zion.
Pessach, Shavuos an? Succos, by contrast, were then the important
holifays, splen”id in pageantry and highlighted by the assembly of
thousands of pilgrims streaming into Jerusalem in large caravans
bringing joy to the priests and® a real business boom to the merchants
of Jerusalem.

Rosh Hashanah is hardly mentioned in the Bible and one of
the few references spesks only of refraining from work, holAding a
gacred convocation an? blowing the trumpet.

It is a gign of the continuous growth of our religious
1ife that from such meagre beginnings a holiday of unique solemnity
an® the Adeepest spiritual meaning Aeveloped.

Moreover, the development of Rosh Hashanah to its present
gignificance took place after the ssnctuary in Jerusalem had been

Aestroyed an® our peonle ha? been scattered to the 4 corners of the

earth.



Now, that sacrifices could no longer be offered and the
priesthoo? ceased funectioning, our people founA comfort in the
small local synagogues an? expressed their hopes and needs in
prayers which were consgidered a substitute for sacrifices.
These prayers, collected in our liturgy and preserved even in our
translated prayerbooks, increase@ and changed in the many centuries
of our history, express the true moo?, the ideals an? aspirations of the
common people among our ancestors.

"The simple ceremony of sound ing the ram's horn was soon
investe@ with new meaning., Formerly it was merely a signal
announcing the New fban. But now, the blasts of the Shofar became
a stirring appeal to the conseience of the Jewish people, reminding
them of the ideas expresse? in the prayers which accompany the Shofar
blasts. These prayers, composed of selected mmmmmpemmdim biblical
passages, Aeal with three fundamental beliefs which make Judaism
an exaslted anA sublime faith:

The first group of verses proclaim God as Creator, Father
an? King of the univers to whom all living creatures owe reverence.
The secon” group of verses proclaim God as Judge of all mankind,

Ana the third group of verses speak of the trumpet of
aeliverance, first heard on Mount Sinai when the law of life was
revedded to Isrsel and which will sound in the future when all
menkind will finA Aeliverance by living according to God's Law

in everlasting peace an? unitye.



The outstanting achievement of the Prayerbook in the
New year Service is that it invests the sound of the éhofar with
the lofty ifeald#sm gathered from prophetic writings. ~The noblest
vigsion of the prophets was that all mankin?® are chil@ren of one
Father, that they are Aestined to achieve their brotherhood some day,
that they will eventusally beat their swords into ploughshares, cease
war and unite as one family to worship one God.

This fervent hope, accentuated by the solemn soun? of
the Shofar, sums up the message of Rosh Hashansh.

This message, glorified in hymns an? religious poetry,
entered into the hopes of every humble worshiper and cheered our
people an? gave them new courage from year to year, no matter how
ga? their fate an? Areary their prospects.

The prophetic vision of the Aay of human peace and
unity is supplemented by the expectation of Goﬂ;s great Aay
of juAgment.

But the %osh Hashensh service also changed the notion
of the ultimate judgment Aay ; % our biblieal ancestors.beL;evad‘
Ingtea?® of the concept of some distant day of world judgment, the
Prayerbook makes the Hlew Year Aay an annual day of judgment.

On the New ;ear Day,all human beings pass before God
to be counted like sheep by their shepherd. God's juagment is not
postponed to a far off Aay, but becomes a living redl ity year after

year. GoA is the Juige of mankin? anAd H#is judigment goverms our

lives and is menifest in the course of history. Judaism Aiffers



from “hristianity in this respeet. For, “hristianity emphasizes
a Aay of judgment after Aeath, when repentance is beyona reach an? the
gimmer can only await Aamnation.
We, however, knowing that God,s justice ultimately
rewards goo? an® punishes evil even in our own lives, regard the
New gyear's Day as man's opportunity of self-judgment and repentance.
This, then, is the great achievement of the New ;ear
Serice: out of a few simple ®iblical desceriptions is made a lofty
liturgy. From the prophetiec idea that some Aay God would judge the earth
the Prayerbook Aeveloped the idea of the Shofar summoning mankind
to God's ju?gment throne year after year for the moral regeneration
of the in?iviAual an® the ennoblement of humanity.
How inspiring the message of Rosh Hashanah has always been
to omr people an® how conscecious they werc of the broad universalism
of our faith can be juvged by the following poem written by an
unknown suthor about 1200 years ago, in the midst of the Dark Ages:
Al1 the world shall come to serve Lhee
An? bless Thy Glorious “ame,
Ana thy righteousness triumphant
The islands shall acclaim.
“nd the peoples shall go seeking
Who knew Thee not before,
An? the ends of earth shall praise Thee
An? tell "hy greatness o'er,
They shall build for Thee their altars,
Their idols overthrowm,
&nd their graven gods shall shame them
As they turn to ‘hee alone.



Phey shall worship Thee at sunrise,
Ana feel ;hy Kingiom's might,
&n? impart their understanding
To thoge astray in night.

RSB A
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y, Goo? times often call for the message of religion with greater
urgency than ba? times. For, when everything we touch seems to turn
into gol?, we are tempte® to be less Aiseriminating in the ways
an? means that are to hmmAmmm get us more an? more wealthe Prosperity
makes us careless Just as surely asW is likely
to ge%?into trouble. A prosperous person tends to become less
sengitive to evilgy the more he is removed from the suffering an?
privation of his less fortunate neighbors. He has wealth an? security, he
has honor an? the law favors him., Injustice, poverty an? exploitation
o not touch him.

It was at the height of Jewish prosperity in ancient

Palestine that the prophet Hosea appealed to the people's conscience
to call forth their repentance:

Returm O Israel to the “ord your God

For you have stumbled 1h your guilte.

ThiER PSR o of Sl saan

lake with' you worﬂs.anﬁ returﬁ to the Lord.

TG | A

Take with you worlas, theprophet urges his people. Words, these are
the apologies, the words of regret, the expressions -of remors, the prayers
of our worship service. But that is not all there is to true
repentance. Words, even the most beavtiful an?® tear-provoking worls
are not yet honest repentance. Something infinitely more important

mu st be afde?, Hosea hints to it when he says: 4And return to the Lord.

It is the active part of repentance, "oing something about it, going

out of one's way, yes, the Aeeds that give meaning to the worls ---

that is repentance. dnerefore the call of the prophet is : Take with

you worls --- say prayers ——= an? return to the Lord ——- transform your

rrayers into action.



point upward m-‘-ht your hearts remain below,

-l
Yet though our actions speak louder than our words, the words of

prayer are a vital part of religion an® shoul” not be minimize® in their
importance, So many peonle have the wrong notion about prayer. We
thirk everybody can pray. Can everybody understand music or poetry?
Certainly not! Only those who are appreciative of the rhythm in
a melody an? the thought an? structure of poetie expression can
enjoy musie an? poetry. f“'he same holds true of prayer.
Only the person who has cultivated an appreciation of the language mfim
Bn? moo® of prayer, who has opened his heart an? minA? to the influence of
worship can understan® it. I1f some people say they cannot pray, let us
believe them, for certain persons really have not learned the art of
ppagenm devotion an”® meditation.

It ig likewise a mistake to believe that words alone make
& prayers. The rabbis once Aiscussed the meaning of the Biblieal
verse : Lift up your hearts with your hands. " How can you 70 a
thing like that| acked one of them. " If you tear out your heart
ean?® 1ift it uwp in your han?s, you will not live +to say your prayer."
4nother rabbi answered: "éhis verse must be understoo? symbolically:
Lift wup yo r hearts withayour han?g "™ == this means "Raise your heart

heavenwar?® as ycu 1ift your heands in prayer, aon t let your hands

Prayer as an empty gesture has no value. The heart
will

mist feel it an® on the wings of sincereity frayer mmmk rise heavenward,

The third® an? perhaps most grievous mistake about

prayer is the popular notion that by prayer we do Go? a favor an?d, |
therefore Go? has to "o us a favor. Prsyer cannot heal a Aisease nor |

can it extinguish a fire, It has results though not the results many

expect of it. It is effective though hot the way most people think it

is, Prayer, an” we mean sincers prayer transforms our inner gelf.
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Our rewsr? is an enriched persomlity. 1t awakens the good

in us because it appeals to the good in us.Just as listening
iy B

to good music kp—us(in the course of time,anhappreciation

of good music, so prayer fregquently calls forth the capacitj/ﬂgi;aigg"

Z
for appreciating the good. i%—cnl1ixates_oux_meeai—seasitizeneﬂgyt(

Prayer also makes uf forget our own petty self. Realizing a;;;“ﬁﬁlak

o

that we are but a ting little part of the universe, we address
ourselves to the “aster of the World. Thus,we take our

proper places and rid ourselves of the notion that the world
is circling around our own dear self. It is good to remind
oneself at times that we are not the center of the world, AND
I&ds truer to fact to realize how insignificant our

personal destiny is in this infinite cosmos. God rules

gbowe this vast world and we and our smalllworries dok not

\)»\‘k.r
amount to much, Thés is a realistic eutleck, it is the
AONSY
wfbtoak of the pious person. TAE/Léf

—pray. Not every prayer is gifdé#é/ a genuine prayer. It must
be sincere. .If it comes from the heart it will surely have
results. It will enrich the inner self =nd lead to action.
Yes, a sincere prayer will fortify our resolutions and

encourage us to go out of our way to do good. 'o-hP““”‘JL '
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often confused /\
s can be. FrhEF/ALE/hELE /

e words do no one any good.

Repentance is tO apology. Now, we

all know how meaningless adQlogi

#otdé Apologies are wo

8 a strong sentimen® that leads to resolutiomns.

True repentance

ey must be accompanied

Words a repentance are meaningless.

by a genuine intention to improve one's conducI\Repentance will



If there were & choice
between prayer an? repentance, our sages

woul? have recommen?ed repentance. No matter how sincere prayer

may be, it remains the mere expression of a sentiment; mmsimmmme

ampomgagnibndmmnmmonem it may be sincere
an? then again it may not be sincere. Repentance on the other hand,

is always brought sbout by sincere feeling. As soon as there is
remors/?waf«’ the woynded spirit of man cries out unto His God,

there 19Aassnranoe that the repentent creature will mend his ways

an® chenge his conducte.

Most of our prayers are formal; we read? them in our
prayerbooks and repeat after the minister who leads us in worship,
Emmyemm They are fixed in time amd, usually, are associated with
s fefinite locstion, the house of worshipe ZFor these reasons,
our rabbis compared the mabmgimmsmmpmship £ prayer to a
pool in whose stagnant waters man can findplittle refreshment and
only at the preseribed hours, but repentance they compared to
the open sea which needs no refilling, in which man can bathe
at sny kime hour an? whose waters are ever fresh, flowing continuously
from many sourcese

But even with regard to repentance, the rabbis
Arew fine Aistinctions an® were arnxioue to point out mfi the requirements
which make repentance acceptable. As practical men, they were
less interested in a man's emotion@ cont ritutiony) fihepn an? more

anxious to make sure that a man refrain from sin mhmmmhmamoh?
in the future. Therefore when Rabbi

Jutsh was sske? "who is a penitent man?" he emswered: The man who,

when the same opportunity for sin oceurs onee or twice, refrains from

ginning.
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And, amther of our sages put it even more strongly in these words:
dmh A man who speaks words of repentance but "oes not improve his
con?uet, is like a person who takes a bath holAing Airt in his
hands, All the waters of the ocean can not wash him elean until

he has mmmtmonff thrown away the Airt that soils his hands,
ifea
This, then, is the Jewish mmmmempk of repentance: Fmmmymsbmhemi

thememibih Cast off your evil an® your prayers will be received.

Remove your stains an? you will attain puritye.

Teke with you words, an? return mmto the Lord.
Ao something about your confuct, let actions speak an? God will

answer your repentance with his merciful forgiveness.
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1f the serviece of Yom Kippur could be compressed in 3 words, it

would be the brie f confession that runs through our prayers 1like

the rotive of a symphony: "we have simed." Zverything on this
golemn day emphagizes our féelipg of guilt: +the somber confessional
prayers, the fasting, a form of self-punishment and the soul-stirring
Kol Nidre, The Kol Nidre has its peculiar fascination. Its tune
more so than ite content conveys a mescsage that penetrates the

Jewish heart.

it has o meloly that is sweetly entreating am? yet

solemn and stern. ft brings back the memory of by-gone Aays, when the
fead silence of the synagogue was suddenly interrupted by the
tra?itional proclamation: "With the knowlef#ge of the All-present and
with the knowledge of this congregation, we give permission to

receive in thé fellowehip of worship those that have transgressed.
Then, the Kol NiAre with its warmth an? tenderness would turn into

a processional for the most wreteched among our people. Itg soft
melo?ious flow woul” swell with the sobbing of the rgturned renegafe,
the weeping of the remorseful treator who hs? waited outsife, ashamed
to 1ift his hea”® among his fellow worshipers until the Kol NiAre
opened fhe gates of merey even to him, the secum of fsrael.

Like a mother receiving a son after long separqtiop, g0

the synagogue welcomes back her chilAren this very hour. }nﬂeea,
smong the crow?s that fill our synagogues tonight, we finA many who
have become almost strangers in the family of our faith; an” those
who fail to join us even tonight can almost e given up as 1ost.

Somehow, Xol Nifre night has become a test of loyalty to Juiaism.

——
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Parafoxically, it is tonight when ;srael proves its
logalty by mase atten”ance at serviees that it Aispalys its full

gpiritual plight. For many of us who come here tonight 7o not know

the real meaning of loyaltye
Loyalty is a major force in‘human.life; it ie but another

word for love; the love of a chil” for his parents; the love of a

boy for his olay-mates; thelove of a sol”ier for his comra®es; the

1ove of a man for hie people. Phese bon?s of affection proiuce

the loyelties that maintain families, cities an? nations an? make

possible life as we know it, friendship, fellowehip, cooperation,

the pith an” marrow of eivilize® social life.

1f you were to enumerate oll your loyalties, you woul? have

to mention everything you 1ike, not only the peonle whose affection

you value, but even the street where you find your home, the shady

trees in your backyar? an? the 7og that runs up to you his master,

We are loyal to persons en” places,
ngive an® gtronger your loyalties,

to arimals an?

1ifeless objects. The more exte the
petter & human being are you. For, at the :oot of our loyalties is

rmth of feeling an? love en? the more gemerous you are

appreciation, wa
the richer is your personelitye.

in your affections,
e the other type of 1oya;ty that owes

But who can fail to se

jts strength not to the pogitive instincts o f love an? goo? will, but

the negative fame of hate an”_aggressiveness. _ A
Gangsters are tie? together by a ecofe of blood; common

jes the basis of their loyalty.

the common hatred of & €0

crime supnl
nvenient vietim

Racial conceit,

an” an agressiveness freed of the infiibitions of the

pro”uce? the 10aylty of the “pzi horfes.

moral law,
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> That“selfish fanatic who eried out, ‘my country right or
wrongs" Aisplayed the pe rverse loyalty of the chauvinist violating
all virtues with that immoral slogan.

_Qorrupt political machines are kept alive by the
loaylty of Aishonest men tp 9’”ishonest boss, a loyalty that feeds
DmEm on & common racket an? 7erives ite strength from the Aivision

of the ®mpoil.

Lopalty, as you see, can be goo? an? bad?, wholesome anA
harmfu}. But if you wieh to 1earnrof a loyalty that is Peither go of
nor ba?, a loyalty that is empty an? yeaningless, you need not look
very far., You will fina it in our midst. kgny of our people are
loyal Jews, but what are they loyal to? Isg if the accitent of
Jewish birth? Is it a preference for gefillte fish an” a feiv other
Jewish Adelicatessen?

We pity the Jew who is a Jew 1n_hame only, who is remin”fed of
hig Jutsism only by the experience of prejulice an? the moving though
monotonous charity appeal for his suffering brethren across the sea.

We pity the Jew who has growm up with the notion that Juﬂaism_is a
burfen an; whose experiences as Jew have been only pginful an?
;isannointing. We pity the few who has eomé?know Jurei sm only as some-
thing to be fefen?ed all the time, as a iiability an?® not an asset.

e pity him though we cannot Aeny him our highest a”miration for the

continue? support he is renvering to a people an? a cause of whom he knows

nothing. X

1t ic the trage?y of Jewich life tofay that our people have

become estranged from the positive, inspiring sources of loyalty an?,

at the same time, have grown more familiar with the negative, Aepressing
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factors of Jewish life that make for loyelty mmim in suffering an;
Aefense. In plain worﬂs»: Never before have we ha;’ a generation
so patiently suffering an” so shockingly ignorant of Ju”aism.

For this reason, we hesitate to ask you tonight,
be loyal to ourypeople. A‘fte_l_'. gl1l, why shoul? you, what benefits !
have you 7Aerived from your Ju?aism? But, this we shall ask of
you tonight:

Come to this house of Isrsel as you woul? to a school.
COmé here an? seek foo? for your spirit. Learn the incgmparable
history of our people, }earn the Meep thoughts treasured up’in
our Torsh, the rich wisom of our sages an? the matchless ifealism
preserved in our trad?itions. Join us in our weekly meetings when we
shall attempt to presemt to you the beauty of the J§wish way of life
an? explein to you the meaning of our ceremonies an? holiﬁ'ay_s.
ies, we 1nvi£e you to makg goo? the n9glect of your Jewicsh e?ucation
for we sre anmious to guife you towar® a new an? Aeeper appreciation
of the faith of our fathers., Ve are ancicug for you to become
femilier with our hopes an? gspirations 80 that you can go out an?
1ift your hea? with prite, knowing the ifeals for which our fathers
stoo? an? labore® an® for whieh you too will work an? live.

Come to us an? expose yourselves to the influences of this'
holy place. t:—et the inspire® prayers of our people move your heart an?

the sncient melo”ies of :srael ennoble your feelings. Transfomm what

is now blin? sllegiance to ‘:'sra,el into o fervent loyslty flowing from

knowledge an? reverent apnreciation.

Then, 1srael will rise again as Goﬂf_s witness on earth for

the wor? of the ~or? will not cease from our 1ips en® we shall again

be Hig faithful servent, a light unto the nationse
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It is amusing to watch an infant play. With amazing instinct he

will pick out the finest China and break with his innocent hands.
Vow, picture in your mind the room enlarged uhtil it reaches the
dimensions of the earth, and put all mankind in the place of the
prankish infant. The point is obvious. Just as the little
child is unable to use correctly the objects within his reach,

80 is man unable to put to right use the things which the earth

g0 gnerously supplies. We use metals to make guns, minerals to
produce poison and a thousand other raw mater;als to forge weapons
of destruction.

The result is devastating: starging children, ghastly
swarme of refugees crowding the bombwrecked highways, Cities made to
look like junk-yards; and the end of it is stiil not in sight.

But why should there be an early end to this misery? Why
gshould not function the eternal law of c¢rime and punishment? There is

prophecy in the Biblical verse:

HENMIE HE IS FALLEN INTO THE DITCH WHICH HE MADE
HIS MISCHIEF SHATL RETURN UPON HIS OWN HEAD?
AND HIS VIOLENCE SHALL COME DOWN UPON HIS OWN NECK.

Can man expect to reap love when he sows hatred, peace when he
gows violence, liberty when he sows the seeds of tyranny? We should
have lost some of our faith,.if the world could have remained so
immoral and not find itself in its present predicament. The very
punishment we are teking, is our only source of hope. In our present
distress lies the prospect of salvation. For, some day, man will
know that in order to reap a different harvest he will have to sow

different seeds. A good many people had the pmemiiam notion that
progress consists in better roads, faster transportation, more productive
machines and more effective exploitation of natural resources. Their hope

for the future rested upon greater mechanization and more abundant suppoly.
Well, we are splendidly mechanized and our supplies are abundant.
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@EEEEE!!ngs=tu=-t=$£lhe famous legend of the Golem., .

lé::::iany hundred years ago, the story goes, the Jews of
Prague were in terrible danger. Enemies besileged
the ghetto and all means of defense were exhausted.
In desperation they flocked to the house of the great
Rabbi Loeb and implored him for help. When rabbi Loeb
appeared on the balcony, a hush went through the crowd.
His 0ld age, the Bevere black garment and his rugged
sllver-grey beard gave him the appearance of a prophet.
Silently he stepped out into the street, went up to
the first mud-heap outside the door of a palatial
building and made a clay image. He blew into its nostrils
and 1t began to move; then he whispered a name into 1its
ear, and away went the image out of the Ghetto, and rabbi
Loeb sat down again to his books. The image,known as
the Golem, fell upon the enemies who were besieging
the Ghetto, and threshed them as it were with flails -
they fell before him as thick as flies.
The miracle spread like wild-fire all about the city

of Prague. The Jews were jubilant. Their Joy peeame

grew to exstacy when the Golem, a glant t# stature,
the Ghetto Dud' Lesained .
returned to mhanhonssnadmbhansgneatniabbh asd=Soe

“'JtHJ
goBt$ien in front of the great rabbl's house. ;
h et us see what other miracles the Golem can perform,

they exclaimed. The whole ghetto gathered agaln
before rabbi Loeb's house . Rabbl Loeb, they said,
the long siege by the enemy has exhausted our water

supply; tell the Golem to get us fresh water.
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A second time the rabbl shut his book; silently he stepped

out into the street and whispered a commandinto the ear

of the Golem. At once the monster of clay began moving ;

he carried bucket after bucket down to the river

and returned with fresh water.The Jews could not believe

their eyes. Without interruption the Golem wlked back

and forth, untiringly carrying his burden. Some exclaimed,

if the Golem can get us water, why not have him bring

us gold and treasures from the depths of the earth?

Whllé they argued who of them should first approach

the rabbl with such a request, the Golem had brought

gso much water into the Ghetto that it began to flood

the streets. And still more agé more water poured into
. a1 ]
1

the city.q Stop 1t, g;gg :E, r——— enoughz minmy the
EtJ&L et e Golem would not listen.
Unceasingly he carried mere and more water into the Ghetto.
Realizing the dreadful danger the Jews waded through
the ever riaing'éﬁzgiftlll they reached the house

of rabbi Loeb. Rabhi,rabbi help, the Golem will soon
drown us. MM Command him to stop, they cried with
horror in their voicﬁes-. As soon as the awe inspiring
figure of Rabbl Loeb appeared on the balcony, the Golem
quit fimmm his work and returned to the house of his
master. Silently , rabbi Loeb stepped out into the
street, whispered into the ear of the Golem as before,
its eyes closed, the breath left 1t, anézéurst with
w-crash into  thousand pleces of clay.

While the crowd , astonished and terror-stricken,
watched the death of the Golem, the great rabbi

turned around and sald: It is better not to stely

upon the work of M(La(
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Here ends the story; but,strange as it may sound, the
Golem is not dead. He exists; he has come back to us

in many different shapes: the flolem is here in the

shape of thousands of machines; he 1s here as electricity;
he 1s here as the power gained from gas and oil; the
Golem came back as the tank and the bomber; he returned
as the warship and machine-gun; and the Golem will
surely destroy us if we do not learn how to use his

terrible power with wisdom.

The industrial expansion of the last few hundred years
vyielded an unlimited supply of all commodities; inventions
were made which surpassed the keenest expectations of
former generations. But all these achievements have

not made our lives happler; they have utterly failed

to better human relationship, to secure peace and to Insure

_Susreandee.happiness and contentment.

Whether he and - his children—wiit—not Have to suffer
Lthe bitter afflietion—of war-snd-—want,



Through bitter experience we have learned that our money, our
possessioﬂe, the machines and inventiong of the age are mere'Goleﬁe,
blind instruments which will destroy us if we fail to grow in wisdom.
Would that thie solemn day purify our intentions and ennoble our
desires that we put to the highestuse the gifts of nature and the
talents with which we immbm have been endowed.

May we gmm grow richer in love and fréendship and may we so use our
gtrength that justice will well up as waters and righteousness as

a mighty stream,smirmammwihh Then, memphabh mathom men shall beat
their swords into plo'aharee; and their spears into pruning hooks;
Nagtion shall not 1ift up sword against nation nehh neither shall they
learn war any more, But they shall sit every man under hig vine

and under his fig-tree; and none shall make them afraid.,




Yes, we Jews together with all mankind have committed
the costly error of bélieving that life consists of the things we
have. ﬁe'spent our strength upon making life materially more
abundant and lost much of its former security and harmony. The
emphads was all aldng upon the drudgery of making a living rather
than the art of living well.

Through bitter experience we have learned that our mone vy,
our possessions, the machines and 1nvehtions of the age are mere
Golems, blind instruments which/gét%roy us if we fail to grow in wisdom

Would that this solemn day purify our intentions and
ennoble our desires that we put to the highest use the gifts of nature
and the talente with which we have been endowed.(:yet not our esgerness
to acquire wealth and security destroy the peace within. Let us not
become g0 absorbed in the pursuit of our daily business that we losge
gight of those possessions that can alone insure happiness in this
life: Goodness of the heart and a mind seeking truth and discerning
justice;> Let this hour restore unto us those virtues that will

by our neighbors
make us beloved bypmmam and strengthen our desire to be hospitable
and generous with our affections. May we grow richer in love and

friendship and may God hear the prayers of those who do justly, love

mercy and walk humbly with the Lord and grant us peace.




