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osh Haghonah 1950

Buffalo M—’

THE FAITH WE NEED TODAY

For some years I have been puzzled a2nd fascinated by a certain
text in our Bible. The passage in question occurs in our iHosh
Haghonah service, We read it again in today's Haftarah, the 55th

chapter of the prorhet Isaiah:

COME YE, BUY, AND EAT: YEA,COME BUY AND EAT;
WITHOUT MONEY AND WITHOUT PRICE.

WHEREFORE DO YE SFEND MONEY FOR THAT WHICE IS NOT BREAD?
AXD YOUR GAIN FOR THAT WHICH SATISFIETH FOT?
Just vhat did Isaish mean? What wes he talking abouty
Generally speaking, the prophet was not talking about bread for the be¥ly
but bread for the mind. The meaning of our text becomes clearer in
its second half:

WHEREFORE DO YE SFPEND MONEY FOR THAT WHICH IS NOT BREAD
AND YOUR GAIN FOR THAT WHICH SATISFIETH NOT?%

In plain words: People are not buying what they really need.
They are not getting the right kind of spiritual nourishment
despite expense of money and effort.

Yes, they have religion, but it leaves them hungry and unsatisfied.

Isaizh might well be speaking tec our generation. There are
many so-called “"good Jews" who are doing their share for our people,
support Jewish institutions and belong to the Synagogue, yet they
rerain, by their own admission, spiritually-anpty,confuaed and
bewildered,

Way aren't they getting out of religion a sense of strength,
gserenity and peace of mind? Why is gpiritual satisfaction denied
to them? What is lacking?




Common sense tells us that we cannot shop wisely until
we know vhat we need. If we clearly understood ocur human situation
in today's world and what ails us, We would have a2 much better idea

vitaming
of the spiritual =emedy to look for.

The troubles of our generation, it seems to me, are fundamentally
different from previous times. But it is not the amount of
suffering that makes the difference --- though with 2 world wars and
a third one coming up it is hard to imagine that times have ever
been so bad. THE WORST PART of our present erisis does not
appear in statistics, What I am talking about is a spiritual

catastroph@ greater than all our rhysical and material losses.

Sore thing has happened which fundamentally changed man's feeling
about human existence, Suddenly,'man has gotten a new estimate of
himself,

Just what it is that so upset man's image of himself and of life
ds a whole was recently described by one of the lead ng Ame rican

educators:
| We know -- he paid -- that we can kill a million, possibly
millions of preople.... in a single night. ' Can the one who
might fall in the holocaust of so many still be sure that

he is not just a digit or a cipher, or a quantity of grease?

Van used to look into the mirror and see himself, standing on a
pedestal of sacred dignity with a crown on his head. Sometimes

he was shocked by the sight of sore wounds, but the reflection of
man's image was still that of a king, "little lower than the angels."

~




Today, man's mirror of faith has been cracked by cynicsl materialism
and the broken fragmenis reflect a distorted image of man. He now
sees himself as ﬁn insignificant, puny creature , -- a quantity of
grease,
When God is torn‘:ztl‘gf man's lifg, 1itt..le is ﬁﬁﬂm&m -
o e L
What is the differenc etween real currency aml counterfeit?
It is not the paper =--- but who issued it! With God as the author
of 1ife, man has a high value === leave Gad out and mant's value
is gone.
And when life itself means next to nothing, who is going to
get excited about human rights and freedom?
That's why after the sunset of faith inevitably follows the

darkness of moral ccllepse.

Fortumately, Americans have not yet suffered deportation,
enslavement and genocide, but all of us feel the pinch of a great
' insecurity: Will our families stay together? Where will our
sons and husbands be next year? Can we plan our careers?

What can Wwe be sure of in today's world? SCIENCE? WEALTH? POWER?
Canwe depend on these things for sur e protection?

At last we clearly see that material means are no guarantee for peace
and happiness.

In the final analysis we mustlearn tc rely less on our external
means and more on the inward resources of faith, We must learn to
trust agein our inner assurance that we are creatures of God and that
we are here for a rurpose. In fact, the more we feel lost in the

shuffle of huge events, the more urgently dec we need PERSONAL RELIGION,




Faith that the Lord is my Sherherdtakes fear away,
Faith that I live because God wants me to, makes life significant,

Faith that God leads me, is a tower of strength and confidence,
We need that kind of faith more than aﬁything -= more than any
material thing. As Isaizh said in our text:s

COME YE, BUY AND EAT, WITHOUT MONEY AND WITHOUT PRICE

m%t .
ursouls cannot be bought for money in the market-

place, If we really want it, we can have it for nothing =--
because PERSONAL RELIGION 4is inside of us.

I wish I had powers of #description equal to the tremendous

differenca between formal snd personal religion, & clonids sbifs of Tolet
0MT?I'I: ia conceivablie) . ene-of.cur.teachers.saidy "that a congregation
may have beautiful grounds, impressive buildings and conscientious
leaders, yet the innermost point may be missing."
Well, the innermost point of religion is our personal God-
consciousness. aﬁIIgiandfiE:ZS;E;;;ns,holidays, prayers,
schbiwities are pointless if we do not ad ieve & deepl& private
e b P e AT R AR S R LRI i ness
If God is not my God, then I have no God. The God of the
universe, the God of Isr=el, the God of history, the God or the

- Bible must become my " God.

Of course, that kind of personal religion demands a shift of

emrhagig in our spiritual habits, We must get away from the

casual spectator attitude in the hour of worship. Ve must come to
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Temple with a different attitude =-- not with the challenge as some
have it in their heart, sayingto God, so to speak, "I am coming
to Thy House, O God, on condition that I get an oratorical treat,
a musical performance and am seated comfortably while the service
is being conducted for me. Thosewho m@rely seek & form of
entertainment will never have a religious experience,

-~ =T .

Real prayer is {
When we really mean to speak to God, that sort of prayer is always

answered, So, the great Spanish Jewish poet Judah Halevi testified:

Longing, I sought Thy presence

Lord, with my whole heart did I ezll andg pray

And going out toward Thee

I found Thee coming to me on the waye
If we turn to God, He turns to us., If anyone tells me that he

' wot bocause of (anguage diffically 04 bacawse progers ave repe €TI0 bt becpuse
does not get anythiné out of p ayer,'ahe as not really been praying,
If we emerge from a service without a feeling thet God is near;l)
without a clearer vision of life's challenge and greater confidence
about meeting it, We may have been physically at the service
but our hearts and minds were absent.
Most people haven't given thaierAEEiOE chance to work, .2,

Wﬁg

e :
It is a tragic mistake to reéé%ﬁTthe Tanple as, a retigieus.
safe-deposit, your to be
ricked up any time you need it, The faet is that your locker
will be empty if you do not regularly renew your claim,
Personal religion is a very demanding thing. It is like a field
that must be plowed and cultivated all the time. Sut 4t is well
worth—the efforts
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At the end of the last war a couple of American soldiers

accidentally stumbled upon a atrange discovery in the German

city of Cologne._ T‘uey n—e%—tcad_a.n—ambzﬁme—in—%he—proeess of

m—m—mtbﬂmﬂmumgw from a deep,secret

cellar where he had been hiding m—-a—number-oﬁ—years. A relative
.,,‘,Iev B

had kept him alive b9

- of food g2l
through a small hole. Lﬁr@’ven[by(ouriosi‘ty, 'ettr—lmeitiea-n soldiers e,

o aee W%
v-lowerad themgelves down the narrow passage to sce What the cel

was like. It was no bigger than a oloaet,mmenm%

h&rg stand erect. One of the aoldiers turned on his
flash-light. The beam—ef light the_following words

crudely scratched on the walls

I believe in the sun even when it is not shining
I believe in love even When feeling it not
I believe in God even when He is silent.
.u—‘., | PR S f[
o m ith;;&-i—t:had.kapt that man alive, \L
L 4 e ——————— e - ———
BT n € VWhen personal faith is all we ha've

got and all we are left with, and sometimes that is just about
all we need,
7.4
Today we must believe that thepdark tunnel through which
we are going has an end somevhere and that the exit will lead us

into a brighter future if only we move in the right direction.

We must have faith that God is near, and that vwhat is

happening to us is not without meaning and that it is leading up
to something better,
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One of the chassidic rabbis who lived through the stomy

times of the French Revolution and the wars of Napoleon, once
offered the followl ng prayer:
"Show s one thing, O Lord; show Wf what all this that
is happening right now) means to WS, erpib by,
atome., wvhat you, Lord of the world, are telling us

by way of it,.,"
There must be some sense to what is happening in the world today!

May'bgrthqgterri'ble vars ot RENISNSlSETaaeva-c necessary to

teach us a lesson we would not learn otherwise.

At the turn of this century, mechanization and technology had made
tremendous progress. We were turning out machines and gadgets
for everything, e Almost logically, we were beginning to
think of progress in terms of bigger and better material things,
We were told to expect happiness at the end of a mighty production
schedule.

Maybe the shock-treatment we have been getting in recent

S

years was necessary to remind us that man does not live by bread

Lohe measured by
alone, that progress is Athe ‘uality of our inner life and not

the quantity of our possessions.

/1
Perhaps Wwe had to learn the hard way that the race is mot to
the swift nor the battle to the strong. :

Our prophets taught us long ago that material means and
= dhpt 15, mawind =

thysical force are not decisive Wegl, welare beginning to learn

: ; -!zamm:mw-
Wﬁ-ﬂ warsyhow empty afld futile military
vietories maa. 50‘




The painful method of trial and error obviously is man's way of

o dud fhat's our hope—
learning. “Bwbsgomelrow, jittle by 11ttlo,AMnd will find out
that a2 decent world cannot be put together with the magic of money, —™
not with the hammer blows of force, and that not even the tricks
of science can do the job. Finally, after trying out 2ll the

wrong methods, man will turn to God's way, seeing at last that
it is the only way!

Qur sages tell us the story of a man who was journeying at
the time of the sinking of the sun. As it grew dark, s meone came
and 1it a candle for him, and it went outs; then another came
and 1it a candle for him, eand it went out, Thereupon, the old

man saids From now on, I shall wait for the morning light alone.

So let us say to the Holy One blessed be He; Master of the Universes
the lamps we made have all gone out. From now on we shall wait

for Thy light alone and walk in the light of Thy wisdom, for in

Thy light do we see light. Amen.
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-Yom Fippur 1950
~ Buffalo

THE JEWISH MISSION

Iater this afternoon, vwe shall read a portion of the Book of
Jonah, Jonah 4ig one of the most interesting Biblical prophets,
He was not only a great prophet but also a great sinner,

Hie sin is not uncormon today. le was an escapist vho tried
to run & way from his mission or life's purpose,.

It all began vhen -.‘remh received the call to go to the
eity of Wineveh and to rebuke the Ninevites because of their sins,
But Jormh was frightened by the assigmment <<~ not altogether
without reamson. In those days for & Jew to preach in the Assyrian
capital eity of Wineveh could be compared to an American who hus
been told to go and preach in Moscow today.

At any rate, Jonsh ran away from his mission, and turned inﬁo
the opposite direction as fast as feet could carry him. He
arrived in the sea-port of Jaffa jJust in time to get on a ship
about to leave for Tarshish which wes then the end of tke world,
But soon trouble started, A terrible storm broke out.

The captain ealled on all men aboard ship to help. Where was Jonaht
There was no time to look around, The shiyp was now out of control.
“Throw the cargo inteo the sea" shouted the captain and hurried
down to the bottom of the ship to meke sure thet the order was
carried out, Imagine his surprise at finding Jonsh hidden

among the baggage 2nd sound asleep,. This was the situation

when the captain got hold of Jonsh, shook him and shouted:s

WHAT MEANEST THOU THAT THOU SLEEFPRESTY
Jonah 1.€
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There is something very pathetic about this situation,
lives are at stake, but the prophet is asleep.

S0 it is with every humen being who runs away from his life's mission
~wayery soon he'll close his eyes to life's problems altogether
and become a useless by-stander,

There is much waste in the world but none greater than the
wvagte mmémioma of men's lives who sleep their years away, vwho
never become contributing members of the erew but must be counted,
like Jonah, among the baggage that must be carried along by the
rest of us,

Of course, no cne loses more than the person hiuself who must
walk through life with the curse of useclesmess:

How miserable we feel e ven during that short spell of indecision
before we make up our wind about a career in 1life, I have often
talked to young people in the midst of that brief crisis when
they are in doubt as to what to do with their lives. These young
folks are literally tortured by the question whether the occupation
they are inclining toward is really *“worthwhile" as they put it.
Time and time again, I hear them says: "But I want to do something
vitall I want to do something important}

‘But let us not fo; a moment think that only young people
feel the urge of dedicating their lives to something imjportant
and worthwhile, That urge is present at every age level and
on every step of maturity, A purpose, or personcl life mission
is like health ee-- you don't notice it very much until you lose it,
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There is the man who gets into & rut and loses all ambition
because he fails to see the gignificance of his jobs there is the
unhappy and depressed woman whose grown childrem have left the hame
and somshow the purpose of her life seems to have gone with them,

And who does not know that the curse of old age is not' go much
vhysical weakness but the horrible sense of being useless.

The other day I discovered by chance what it is that keeps old George
Bermard Shaw gso younge It is not his vegetarian diet but some thing
which he put into the following statement;

I CAXE ONLY FOR MY MISSION, AS I CALL IT, AND MY WORK

There is no more vital ingrediest to life than the feeling of a
mission or purpcse,

It would be a great fallaecy to belhvo_that it is only by
doing magnificent things that you can get the satisfmction of &
meaningful life, The important thing is that ym do some thingee
however little -« for a great cause. Observe the rediant joy

in this somewhat unusuikl prayere-poem by an English servant girl:

lord of &ll pots and pans and tins, I have no time to be
A saint by doing lovely things, by watching late with Thee
Or praying in the dawnlicht, or storming Heaven's gates.

liake me 2 saint by getting meals and washing up the plates.

Warm all the kitchen with Thy love, and £111 it with Thy peace,

Forgive me all my worrying snd make all grumbling cease,
Accept this service that I do <= I do it unte Thee,



e

This @irl vho mey still be earrying on her unglamorous work
'\k_-h

found the way to make drudgery easys Dignify it with a purpose.
Offer it as a service to God.

Work, any kind of work, done for its own sake is slavery.
Anyone who is so wrapped up in what he does that he loses the
consciousness of = higher purpose, really de~humanizes himself
and progresses toward the anima] state,
The story is told of a "Baal Hagole" « a coachman - who came to
the rabbil for advice. His horse refused to eat oats or hay and
was satisfied on'y with bread, rolls or cake, Iven a simple-minded
coachman could pee that such & thing would soon put him out of
business, What could he de?
The rabbi eyed the coachmn for & few minmates and then started
to ask him some questions:
"liy goed man, do you say -your morning prayerst"

No «=~replied the coachian -« these mayers are much too long.
"And how sbout the Shables, ~= do you join your brethren in
worship?"

Wheat? -« said the coachmen -- and lese all those fares?

“Then, tell me, do you &t least say grace before each mealg"

Again I must sa§ no, lluh the conchman,

"It sem to me, then] #aid the Rn.bbi. *that it il easy to
Lo by horse_av:l[est only bread volls s ca ko . ('] Lo
underst what's the matter with your horse. Sinece you live

like an animel, YOUR HORSE DECIDED TO ACT LIXE A HUMAN BBEING,

—
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A man Who becomes so harnessed to his daily tasks that he
can think of nothing else, loses the grace of humanity.
The sriritual men may be working just as hard, execept that he will
always see the light of a purpose beyond his labor --- and what a
difference that makes|

Among the less attractive ocoupations are, as everyone knows, thcse
that make it necessary to go from house to house and push door-bells.
Nobody likes to do that, But give pushing door-bells & higher
purpose, like & political or philanthropic solicitation, and the
same activity is done with pride by the best of people.
lMiore important than what we do, is what we are doing it for.

Let a man take food with the thought that only by so doig
can he gain strength to do God's work on sarth and the purely
animal act rises to the level of the holy =-- worthy of being
introduced with a prayer, And so all acts and deeds o¢an become
transfigured in the golden glow of a sacred purpose,

I am always deeply moved vhen I think of the letter which
one of our great Rabbis a century ago wrote to his song the letter
was written a few days before Y;:m Eiipur

TO MY BELOVED SON ISSAC..s then comes an apoclogy that there
is too 1little time for a long letter.... and then the sentences

DO WOT LET A DAY BE LOST WITHOUT SECLUDING YOURSELF AND

THINKING OF THE PURPOSE OF YOUR LIFE

Vhen such words are addressed to 2 Jew, they are not an invitdtion
to rhilosophy but an appeal to his memory, YOM KIPPUR,like all
of our holidays, is chiefly a day of memorial. We are asked to
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remember the funection of the Jewish people and to the highest

purpose of our life Wg our part of the Jewish mission.
In fact, the whole Pible waa written to bring out and & clarify this
one point: the mission of the Jewishpeople, For that purpose,
the Bible takes us back all the way to the Creation of the Universe.
Then it goes on to tell us how God climaxed the work of creation
by fashioning the humen being., But somehow man doee not fit into
theworld too well. MNodern psychology talks a lot about adjustment.
Well, no sooner does man make his grand appearance in the world ---
and he is maladjusted. The flood comes #nd God pretty nearly
pute an end to the great oxperqmnt of humen life. But, mankind
gets anothe r chanee in Noah and his descendants. Once again
men multiply and once again the children of men became corrupt.
Thet is wvhen God deeides to pour a greater portion of his
ovn spirit inte human beings. But God does not choose the mighty
Babylonians or the ancient Hgyptians to be his spckesmen. He chooses
the people least likely to succeed in anything, the Hebrew slaves,
to show that divine truth may grow on any soil, And so, an
upstart nation, the Hebrews, are pulled out of Egypt, cross the Red
S8ea and brought to the revelation at Mt, Sinai, That's the climax
of the Sibles
From that day at Mt. Sinai down through the ages, the Jewigh
mission has remained the sames It is to acecept the Torah and to
believe that 21l mankind will, at some future time, live by its
prineiples, That hope we must never lose. In every age wé must
gsearch for the smallest signs of hope. And so, even today we see
some light break through the dark gloom of current history.

¢ o S -
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The war in Korea is a turning point in the destiny of America
znd perh-ps the world. It is & new kind of war. ‘.'i‘or the first
time we are fighting not to defend or extend our borders, but to
uphold the authority of the United Nations. It is & hobls
oo mitment, American Jews welcome, I believe, the choice
our country hasmade. It is & step closer to the united,peaceful
6nd orderly world -~ a cause ¥hich we have championed for almost
3000 years. mikmis Qur messianic goal, we note, has not grown
a less M in all these years, V& must believe in
it not as a dream or miracle, but as & practical possibility,

We know that Jews cammot be the only instrument for the perfection
of mankind, Ve trust that others will join ha p with us in the
building of God's kingdom, That's our faith, As Jews it is our
business to be hopeful,

Qur teachers tell us that in the end of days, on the great day
of judgment, all mankind will pess before the heavenly throne. And
when any man is lead to be judged before the lioly One blessed be He,
2 questions will be asked of hims

l. Have you done your duty toward your fellowmun%

20 Hﬁ_\iyou ghown reverence to God%

BRI6HT

But a Jew will be asked a 3rd questions HAVE YOU KEPT YOUR HOFE

OF HKEDEMPTIONY



THE JEWISH MISSION

Thomas Carlyle scid:;"feman without a purpose is like o ship
without & rudder,"® e sp ocke 28 & ﬁintorian who had learned that
lesgon from the biographies of great men and great failures,

Conecentration on & goal produces invineible pover. The question

now asked so often "llow gtrong are we?"™ should be re-rhrased by wiser
Amerieans: “"How strongly ere we committed to cur causei" Clear vision of
& purpose will multiply our strength,

Torea is & turningepoint in the destiny of Ameriea. JFor the first
time we are fighting neither to defend nor to extend our borderss;
we have dedicated our pover to the authority of the United Nations,

It is a noble commitment, When this supreme purpose of our national
policy beccmes absolutely elear in our own eyes, other nations will
acecept our leadership with growing confidence.

American Jews welcome the choice our country has made. Among Jews
the hope for a united, peaceful and orderly world is almost 3000 years old.
It is our messianic goal. Ve believe in it neither as & dreem nor as
a miracle but as a practical possibilitys To help make it reeal is
the Jewish mission., Of course, Jews know that they can not be the
only instrument for the perfection of mankind., Ve recognize the
contribution to be made by others and want to join hands with them
in the buildifng of God's kingdom. But it is our distinctive missbon

7 Wow XA =, prra-b
to preserve the faith «-first voiced by Israel's prophets - :

JAL-;JIJ L y
hO- _Sor1d whim *mation shall not 1ift up sword ageinst nation" ,

(}"‘[“'TT“"M(’”",)%« e
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.’ THE JEWISH MISSION

Later this afternoon, we shall read a portion of the Book of
Jonah, Jonah 4s one of the most interesting Biblical prophets,.
‘Me was not only a great prophet but also a great sinner,
His sin is not uncommon today., He was an escapist who tried
to run a way from his mission or life's purpose.
' It all began when .‘I‘omti: received the oall to go to the
:c:lrty of Nineveh and to rebuke the Ninevites because of their sins.
‘Bat Jonah was frightened by the assigmment ==- not altogether
without reason, 1In those days for a Jew to preach in the Assyrian
capital city of Nineveh could be compared to an American who MEE /s
neen tolgifg go and preach in Moscow,Ssdmp
At any rate, Jonah ran away from his mission, and turned into
the opposite direction as fast as feet could carry him, He
arrived in the sea-port of Jaffa just in time to get on a ship
about to leave for Tarshish which was then the end of the world.
But soon trouble started. A terrible storm broke out.
The captain called sm all men aboard ship to help. VWhere was Jonah?
There was no time to look around. The ship was now out of control.
"Throw the cargo into the sea® shouted the captain a.:’i-f['‘i‘:.u::::i»d
down to the bottom of the ship to make sure that the order was
carried out, Imagine his surprise at finding Jonah hidden
among the baggage and ﬁ& asleep. This was the situation in
whieh the captain got hold of Jonash, shook him and shouteds
T/"E’.'fff be k3p #ip 222)  p[ >
WHAT MEANEST THOU THAT THOU SLEEPEST?
BTGP caLe vPon THY 60) Jonsh 1.6
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--M)’soon he'll close his eyes to life's problems altogethor:,
and become a useless by-stander,

There is much waste in the world but none greater than the
wagste mmimiems of men's lives who sleep their years away, who
never become contributing members of the crew ‘butshl“ be counted,
like Jonah, among the baggage that must be carried along by the
rest of us,.

Of course, no one loses more than the person himself who must
walk through lite with the curse of uselesmess;

Now miserable we feel e ven during that short spell of indecision
before we make up our mind about a career in life, I have often
talked to young people in the midst of that brief crisis when
they are in doubt as to what to do with their lives. These young
folks are literally tortured by the question whether the occupation
they are inclining toward is really "worthwhile"® as they put it.
Time and time again, I hear them say: "But I want to do something
vitall I want to do something important!

But let us not for a moment think that only young people
feel the urge of dedicating their lives to samething important
and worthwhile, That urge is present at every age level and
on every step of maturity, A purpose, or persomal life mission
is 1ike health =--- you don't notice it very much until you lose it,




There is the man who gets into a rut and loses all ambition
because he fails to see the significance of his job; there is the
'unhappy 2nd depressed woman whose grown childrem have left the hame
and sormehow the purpose of her life seems to have gone with them,
And who does not know that the curse of o0ld age is not so much
physical weakness but the horrible sense of being useless.
The other day I discovered by chance what it is that keeps old George
Bernard Shaw so younge. It is not his vegetarian diet but som thing
which he put into the following statements

I CARE ONLY FOR MY MISSION, AS I CALL IT, AND MY WORK

W — e

There is no more vital ingredieft to life than the feeling of a
mission or purpose,

It 'ouldrbe a great fallacy to believe that it is only by
doing mgmmt things that you can get the satisfaction of a
meaningful 1life. The important thing is that ym do something--
however little -~ for a great cause, Observe the radiant joy
in this somewhat unusual prayer-poem by an English servant girl:

Lord of all pots and pans and tins, I have no time to be
A saint by doing lovely things, by watching late with Thee
Or praying in the dawnlight, or storming Neaven's gates.

Make me a2 saint by getting meals and washing up the plates.

Warm all the kitchen with Thy love, and fi1l it with Thy peace,

Forgive me all my worrying and make all grumbling cease.
Accept this service that I do -- I do it unto Thee,



This girl who may still be carrying on her unglamorous work
found the way to make drudgery easy: '.Digriify it with a purpose.

Offer it as a service to God,

Work, any kind of work, done for its own sake is slavery.
Anyone who is so wrapped up in what he does that he loses the
consciousness of a higher purpose, really de-humanizes himself
and progresses toward the anima] state.

The story is told of a "Faal Hagole" - a coachman - wWho came to
the rabbi for advice. His horse refused toc eat oats or hay and
was satisfied only with W‘rolla,m Even a simple-minded
coachman could see that such a thing would soom put him out of
business, What could he do?

The rabbi eyed the coachmen for a few minutes and then started
to ask him some questions:

"My good man, do you sa&y your morning prayers?"

No =--replied the coachman -- these mwayers are much too longe.
"And how about the Shabbes, == do you join your brethren in
worship?" -

What? -- said the coachman -- and lose all those fares?

"Then, tell me, do you at least say grace before each meal?"

Again I must say no, enfistnend the coachman, there isn't enough time
to take a bite.

"It seems to me, theny #sid the Rabbi, "that it is easy to
understand what's the matter with your horse. Since you live
like an animal, YOUR HORSE DECIDED TO ACT LIKE A HUMAN BEING.

Ve belicve dhat tawe is 2 reat d"{{"‘“" bélosn Uvan 3nd beasT — but

8o v havéh:d?;rf’li;c'? pf lontlJ.-j {he = J;F’



A man who becomes so harnessed to his daily tasks that he
can think of nothing else, loses the grace of humanity.
The spiritual men may be working just as hard, except that he will
always see the light of 2 purpose beyond his labor --- and what a

dirference that makes}

Among the less attractive occupations are, as everyone knows, those
that make it necessary to go from house to house and push door-bells.
Nobody likes to do that, But give pushing door-bells a higher
purpose, like a political or philanthropic solicitation, and the
same activity is done with pride by the best of peoples.
More important than what we do, is what we are doing it for.

Let a man take food with the thought that only by so doig
can he gain strength to do God's work on earth and the purely
animal act rises to the level of the holy =--- Worthy of being
introduced with a prayer, And so all acts and deeds can become
transfigured in the golden glow of a sacred purpose,

I am always deeply moved when I think of the letter which
one of our great Rabbis a century ago wrote to his song the letter
was written a few days before Yom Kippur

TO MY BELOVED SON ISEBAC... then comes an apology that there
is too little tixﬁe for a long letter.... and then the sentences

DO NOT LET A DAY BE LOST WITHOUT SECLUDING YOURSELF AND

THINKING OF THE PURPOSE OF YOUR LIFE

When such words are addressed to & Jew, they are not an invitation
to philosophy but an appeal to his memory, YOM KIPPUR,1like all
of our holidays, is chiefly a day of memorial., We are asked to
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remember the function of the Jewish people and to _

]
Qi

b
purpose of our life our part of the Jewish mission.
In fact, the whole Bible was written to bring out and @ clarify this
one point: the mission of the Jewishpeople, TFor that purpose,

the Bible takes us back all the way to the Creation of the Universe.

Then it goes on to tell us how God climaxed the work of creation

by fashioning the humen being. But somehow man does not fit into

theworld too well., Modern psychology talks a lot about adjustment.

Well, no sooner does man make his grand appearance in the world =--

and he is maladjusted. The flood comes @and God pretty nearly

puts an end to the great experigment of human life. But, mankind

gets anothe r chance in Noah and his descendants, Once again

men multiply and once again the children of men became corrupt,
That is when God decides to pour a greater portion of his

own spirit into human beings. But God does not choose the mighty

Babylonians or the ancient Egyptians to be his spockesmen. ¥e chooses

the people least likely to succeed in anything, the Hebrew glaves,

to show that divine truth may grow on any soil, And so, an
upstart nation, the Hebrews, are pulled out of Egypt, cross the Red
Sea and brought to the revelation at Mt. Sinai., That's the climax
of the Bible,

From that day at Mt. Sinai down through the ages, the Jewish
mission has rmin_ed the same; It is to accept the Torah and to

all mankind will, at some future time, live by its

MWyl LEN SN »TTT FHNS— AT W{. OvA DEST TU HVhAMITY — Té Do Jwi?'—"-_is"lip
That hope we must never Mvery age we m-—__/_?

gearch for the smallest signs of hope. And so, even today we see

believe

Y some light break through the dark gloom of current history. LAy
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The war in Korea is a turning point in the destiny of America
F¢ has all Ue old korvors ef wav 3wd still
and perhaps the world, A It 1s a new kind of war, TFor the first
time we are fighting not to defend or extend our borders, but to
uphold the authority of the United Nations. It is a hoble
commitment, American Jews welcome, I believe, the choice
our country hasmade, It is a step closer to the united,peaceful

and orderly world -<tha cause ¥hich we have championed for almost

a l.
3000 years. dmim Our messianic goal, bas st ot bt
Le 'ra bl ,
et in all these years, W must believe in

1t)not as a dream or miracle, but as a practical possibility,
We know that Jews camnot be the only instrument for the perfection
of mankind, We trust that others will join hands with us in the
building of God's kingdome That's our faith). ﬂ-ﬂ-sit is our
business to be hopeful, 4 e

Our teachers tell us that in the end of @=ys, on the great day
of judgment, all mankind will pass before the heavenly throne. #And
when any man is lead to be judged before the Holy One blessed be He,
2 questions will be asked of him:

1., Have you done your duty toward your fellowman?

2., Have you shown reverence to God?
But & g_e:swzlll be asked a 3rd questiong HAVE YOU KEPT YOUR HOPE
OF REDEMPTION?




G} f(,),\,_ palieilal Cologc s sl Le cliraed %A]Q/%

(QW 5/ bl (Koot e lX te *P‘*’Qé%hg/

ug s el o gt g
chfimcty [ EEEE

I"’“







The Meaning of the Hebrew Kaddish, by Eli Siegel. Definition Press, New York, 1954.

The Meaning of the Hebrew Kaddish
By Eli Siegel

Then will I not bide myself from Thy face—Job 13. 20

KADDISH (WORDS HAVING HOLINESS)

May His great name
Be mighty and holy

In the world

His will has made.
May this be with speed,
And in a near time.
Amen.

May His kingdom
Come to be

In your life, your days,
And in the life

Of the House of Israel:
May this be with speed,
And in a near time.
Amen.

May His great name be blessed
For ever, tor ever.

Blessed, praised, made glorious;
Extolled, heightened, and honored,
Made mighty and lifted up—
Be the name of the Holy and One,
Whom we bless;

Even though He is high

Above all blessings and hymns,
Extollings and comfortings:

All that are uttered

In the world.

And say ve,

Amen.

May peace come from on high,
Opulently;

And life for us,

And for all Israel.

And say ye,

Amen.

May He who makes peace
In His high places,

Make peace for us,

And for all Israel.

And say ye,

Amen.

The Hebrew Kaddish, seen poetically and philosophi-
cally, is one of the most beautifglly courageous things the
mind of man has come to. At the same time it is a
magnificent warning, of much relevance in our uncertain
day. The purpose of the Kaddish is to stop our changing
grief and fear into selfishness. It tells us not to change
sorrow into a dislike of what is.

The rnigh?r words of the Kaddish are said by thousands
and thousands of persons all over America and the world.
They are chanted, often, with awing sobriety and beauty
at cemeteries: the world for a while has an unaccustomed
meaning. In synagogues, the magnificent Hebrew often
rings forth, with profound dignity; and those who hear
are gravely, sweetly and fearfully in touch with first
things: in touch with this moment’s meaning of the God
of Israel, the God of astronomy, physics, spring, autumn,
psychology—and one's heart, even where one does not
see it.

Yet many, many persons have said the Kaddish—duti-
fully, indeed—but without knowing the import of what
they were saying, the poetic significance of their verbal
duty. The Kaddish has been mumbled; rushed through;
disregarded in the hurry of a demanding day. It seems only

right that each time the Kaddish is said, something of its
beauty should be felt. Repetition should make for in-
creased emotion, not for the contrary. The emotion the
Kaddish can make for is the emotion of sunset and Bach,
sunrise and Beethoven, afternoon and Shakespeare; of
the whole year and Moses and Heine and God. In the
Kaddish, there are the magnificent severity of Michel-
angelo’s Moses and the sweetness of Heine at his most
musical, of Spinoza at his most lucid.

Were the Kaddish to be felt rightly by all who say
it, all who have yet to know it, our world would take
on more logic and sweetness. More meditation on the
Kaddish is in order; less mumbling. An explanation of
the Kaddish seems necessary; for the Jewish way and
Jewish thought and Jewish poetry can be seen, always,
anew—with the beginning great truth of one God and the
mind of man and the world, still present, still seen faith-
fully, still loved, The Kaddish has to do with grief; and
it is well, then, to begin with grief. What form to grief
does the Kaddish give?

When a great grief comes, there is a tendency to re-
treat into ourselves, and there be glumly dismal. Grief
can make for a flat, formless privacy; an indifference un-
willing to see color in anything, goodness in any person,
meaning in the universe, Selfishness is a great muffler, a
great duller, a great hider; and grief often makes us
more selfish, not less so. It is hard for a person to be
unselfish in the deepest sense of the word, in ordinary
times; that is, to be justly aware of the being and value
of all others; but when we are hit by a sharp, mighty
calamity, it can seem greyishly silly to be interestef in
what is outside ourselves.

The Kaddish asks us, when we have been pierced, cast
down; when we are tired, perhaps, in strange sadness—
to come to a hilltop, to be like a trumpet, to praise every-
thing.

Imagine Isaac Leben. He has just lost his one son. He
has had grief before, of various kinds. He has been puz-
zled by the ways of things. He has seen his son, Abner,
dead. He can sink deeply. He can become bitter. He can
retreat blankly.—What c{oes the Kaddish tell him?

The Kaddish tells him he should like God and what He
has made, grandly. Isaac should not think of his son,
just so, at all. The Kaddish says, for him, and to him,
in massive and graceful Hebrew:

May His great name

Be mighty and holy
In the world

His will has made.
May this be with speed,
And in a near time,
Amen.

There is a continual drama, in Hebrew literature, be-
tween the depths and wishes of ourselves, as separate
beings, and the meaning of the world. God is constantly
telling the people of Israel to leave their idols, that is,
gods they can own, gods in the long run subservient to
themselves. Idols are really the embodiment of the self
in false grandeur.

Copyright 1954 by Eli Siegel. No part of this publication may be reproduced without written permission of the publisher.




It is hard for a man to care for what is far away, what
is immeasurable, as he does for his self, so warm to him.
Next to what is ourselves, are those close to us—those
we own in a way. There are two evils notably present in
the old Hebrew literature: the evil of seeing the world
as a thing to be owned, without due respect to the cause
of the world or God; and the evil of hiding from the
world, in order to be comfortable in the monarchy of ego.
In Isaiah, for example, we can see the people of Israel,
haughty in ownership; in Psalm 139, we can see a Jew
tempted to hide from reality, from the sight of everything.

Isaizh and the Psalms, of course, speak of the heart
of man, not just of Jews in history. The Kaddish says that
when great, not-understood grief happens, that is no time
to establish a woeful, segregated self: woeful, but perhaps,
likewise, contemptuous of existence and fate and of every-
thing.

T%e Kaddish is aware that grief can become contempt.
The more sad a person is, the less disposed he may be to
find significance or meaning in anything; which means,
though he may not know it, that he is more disposed to
establish that dismal glory which secretly comes to be
when contempt or bitterness is completely successful. The
Kaddish shows an awareness of our worst and most un-
conscious and yet unceasing plot: a plot working quietly
and darkly in us: the plot to see life as empty, the world
as meaningless, the universe as gigantic rubbish; and
God as uselessly shadowy, or as indifferent, or as unkind.

When Isaac Leben lost his son, he was subject to the
temptation of finding all existence empty and inimical.
The Kaddish tells him: This is the time to extol the
world and the cause of it more than ever, to see God as
kinder to him than ever. And the Kaddish tells one to
think not only of his fate, but of what is going to happen
to everyone. Isaac Leben is asked in his sorrow to think
of beautiful contentment for all:

May His Kingdom

Come to be
In your life, your days,
And in the life

Of the House of Israel;
May this be with speed,
And in a near time,
Amen.

In other words, Isaac Leben instead of being asked to
say, "My son, my son, my only son” is asked to say, “Oh,
that this world become one with God's beautiful purpose.
Oh, that people know the meaning of what they have
experienced, and come to see it with a form in keeping
with God.” We can ask what His Kingdom means: we
can be sure that while not banishing utterly the world we
know, in this Kingdom we shall see God's meaning;
and this meaning as the beauty of eternity and the hour
made one.

Follows in the Kaddish a great crash of praise, There is
insistent, determined, unmeasured, magnificently defiant
and endless praise of God—even while there is the remem-
brance of the body of someone so close to oneself, now no
longer with life:

Blessed, praised, made glorious;
Extolled, heightened, and honored,
Made mighty and lifted up—

Be the name of the Holy and One,
Whom we bless;

Even thou{x He is high

Above all blessings and hymns,
Extollings and comfortings:

All that are uttered

In the world,

And say ve,

men.

So while Isaac Leben may be inclined to retreat into
his own grief, he is told to extol God without measure—
and so are the people with Isaac Leben. The Kaddish
tells us that somewhere grief and rejoicing are one in
God’s reality.

I think then that the Kaddish is the continuation, in a
time of critical sadness, of the import of Psalm 139, which
tells us that there is a temptation a/l the time for the self
to hide in the darkness of vanity. The Bible is aware that
there is that in man which says love of all outside himself
and the cause of it, is a lessening of me, the ego com-
fortable: in itself, and alone.

After the crash of praise, the Kaddish concludes in
tranquil, wide amity. The Kaddish asks for a peace
against the peace of despair, of numbness, of blankly
staring fixity:

May peace come from on high,
Opulently;

And life for us,

And for all Israel

And say ye,

Amen.

May He who makes peace
In His high places,

Make peace for us,

And for all Israel.

And say ye,

Amen,

And so it is incorrect to ussociate the Kaddish with a
fearful monotony. It tells us that death should not freeze
us. The Kaddish is a warm, kind poem, magnificent in
its contradiction of a tendency in grief-surprised, grief-
crushed man. It asks flesh and blood to do useful, authen-
tic wonders.

The Kaddish can bring meaning to all men. Its beauty
is deep and constant. It says that the more we can truly
love reality and the cause of it, the more our moments,
our days, our lives will be beautifully had by ourselves.

Let us then see the Kaddish. Let us understand it,
poetically and logically. Let us see Rabbi Hillel, a moun-
tain, and a lark in it. This means that we must stop
mumbling it; we must ask what it is, and why the words are
what they are. The Kaddish is not an accelerated whisper;
it is not an unheard stagger. When synagogues and homes
and elsewhere are places for the understanding of the
Kaddish, its brave, fine assertion—not for some obscure
rendition—then His Great and His Poetic Name will be
heard; and in being heard will be Mighty and Holy, as,
perhaps, it never was before.

There is no limit to how well we can hear.

NOTE

The Meaning of the Hebrew Kaddish is a revised and enlarged form of a consideration of the subject which
first appeared in The Jewish Forum, July 1953. Eli Siegel's translation of the Kaddish first appeared in Com-

mentary, February 1953,

Eli Siegel is the founder of Aesthetic Realism. He is the author of Hot Afternoons Have Been in Montana,
Nation Prize Poem, 1925; and of The Aesthetic Method in Self-Conflict, 1946.

The Meaning of the Hebrew Kaddish has been published by Definition Press for the Society for Aesthetic
Realism. Copies, twenty cents each, at Amory Books, 280 West 12th Street, New York 14, N. Y.
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] ni)' My friends, I am personally very thankful and happy
to be united with you in prayer on this first Rosh Hashonah
which you and I are observing together. Let me wish you all
from the bottom of my heart /> NN » G j’/@cr
May all of you and all of mankind be inscribed in the Book
of Life for a good year, a year of peace and contentment.
Unfortunately there is a great gap between our wishes and the
state of affairs in the world. It mekes us sad &r
SengEIe» the mood of fear and anxiety in the hearts of mankind
as we are about to enter the year 5712 of our ancient calendar.
It seems that each year the outlook grows darker and more
doubtful.

Some time ago General De Gaulle wrote a bock which
many Frenchmen are now reading. The bock opens with the words
"Uncertainty is the mark of our time." I suppose we all feel
that way. If you are a father, 1f you are a mother, if you are
& young man or a young woman you must be perplexed and wonder
how 1t 1s possible to plan for the future or feel secure about
one's famlly these days. Yet I venture to say that we Jews have
much to be grateful for. Compared with some of the nations in
the world we still stand like the old Wailing Wall in ancient
Jerusalem, indestructible and defying the law of decline and
decay. In a world that is literally falling apart, we Jews 2'=
still atand..r%. We have seen the spirit and power of
France all ﬁLt broken. We have also seen in these past years
how Great Britain became not so great, and even in this wonderful
land of ours, America, we have come to know fear for the first

time in history. But the Jews are still unbroken in spirit.
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Only a few weeks ago Jsmes G. McDonald, #se first United
States Ambassador to Israel, published a fascinating book
entitled "My Mission in Israel." You will find it a most
absorbing experience to read this book and toc see the ex-
citing events,which have tsken place in Israel the past few
years, through the eyes of a seasoned and experienced diplomat
and observer of public affairs.

Now the one thing that impressed Mr. McDonald more
than anything else he saw in Israsel was the incredible
optimism of the Jews. In faet, everybody who has been in
Israof:iagrael,m. A tourist who recently
returned from a trip around the world put it this way - in
Britain people brood over the lost glory of the old empire.
In Vienna they still dream of the gay and good old days, but

in Israel people tell you: Well, things are wonderful now,

but 1f you really want to see something come back next year,

My friends, optimism is an ancient Jewlish characteristic,

We have always been a hopeful people and we have given frequent
exmression to our hopefulness and perhaps never more forcefully
and elogquently than in a lovely prayer which is part of our

daily morning service. This prayer says: j_j’_:“:e,,c

I AT R R
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Happy are '9/ how good 1s our portion and how pleasant is our

doatiny/and how beautiful is our heritage! I hope that many
of you are familisr with this prayer, but what you are not
likely to know is the fact that thils womlerfully hopeful
expression, this optimistic prayer, this joyful affirmation
and acceptance of the Jewlsh destiny, was written in a time
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of great persecution, in a time when it became necessary to
suspend, to abolish the public service. In precisely such

a time of dark terror, this expression of happiness, happiness
in the fact of belng Jewish became part of our private morning
devotions. This mrayer is ome of those typical - Nevertheless -

attitudes that our history is full of. Come what may, never-

thelesa, we are Jews and we rejolce in that fact. But this

prayer is more than a declaration of joy in being Jewish. In
it you will find certain convictions expressed, certaln reasons
why we Jews have always felt confldent and if we today can
accept those convictions, those beliefs which our forefathers

had we, too, shall be happy as Jewa, comn what may:
)10’ PN
/;B/(J SOy ) PN/

How good is our portion and how plaaaant our destiny. You
see, our forefathers had a sense of destiny which gave them
great comfort. Indeed, I might say that a sense of destiny
is the basic fundamental feeling of religion. Of course 1t
is a matter of falth: Falth that there is a will at work,

that there is a will ruling over our lives which 1s greater

than our own will. Faith that our petty 1ives fit into an
eternal plan.
Everyone, I am sure, knows our anclient custom of wishing
one another at this season of the year SN DO PO jyubfh
I
”iay you be inscribed in the Book of Life for the New Year.
This is a picturesque way of saying that the basic 1ssues of
human life are decided by God and not man. That 1s why Rosh
Hashonah 1s known as the /'93) Lot ‘ﬂa.c[aa e‘"['Jqu;mx_.
We do not believe as did the ®*nglish poet "illiam £rnest Henley who

wrote the popular poem INVICTUS (the Undefeated). In his ekeptical
mood he addressed himgelf to "whatever gods may be" and in his closing
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line, which is distinguished by poetic chutzpah, he shouted:

1 _AM THE MASTER OF MY FATE.
1 AM THE CAPTAIR OF MY SOUL 1Reditn Y

We don't believe any human being can say that. g et ‘?"“"; A vag
g r'i‘tt('ll-c»./

Our life ie subject to divine judgement and control, and what we need

is enough humility to face the future with a sense of our own weaknese,

and enough faith that Sod who created the world in Hie wigdom aleo

wigely governs the destiny of man.

f Certainly our people always put their trust in God
as the merciful and loving Father in heaven and drew comfart

every day and every hour from falith that God was with them,
that He worked out their life in His Higher wisdom in ful-
fillment of his plan. That 1s why they could say with deep
conviction "How good is our portion and how pleasant is our
doatiny.tﬂ_}
: .Now the personal sense of destiny of which I have
spoken and which was part of the perspsctlveofiife of every
believing Jew was strengthened and fortified by the feeling
of belonging to the Jewish people. I suppose to this day
every Jew somehow finds that his life is committed to the
Jewish peoples from birth, that being Jewlsh is not merely a
matter of choice. I think that is a characteristic Jewish
feeling.

None of us chose Judalsm but Judaism chose us. The
Jewish role is placed into the cradle of every Jew and this
is as 1t should be. There is an old #¥weeh. legend about the
giving of the Torah at Mt. Sinali. According to thilis legend,
when God decided to reveal the Torah under mankind he demanded
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of Israel some surety, some bond or pledge of great value

as guaranty that the Torah would be properly kept and treasured
and when Moses and the leaders of Israel of fered to God a great
amount of gold and silver the offer was turned down. Finally
Moses and the leaders of Israel sald to God "we offer our
children as bondsmen, as surety for the Torah." It was only
then that God gave the Tarah to Israel, declaring that as

long as the children of Israel were committed to it, the Torah
would be in good hands. In other words, we became a people of
religion, a people of Torah long, long ago at that historic
moment when our forefathers committed all future generations,
their children and their children's children and pledged them
to that Torah. The reason of course was obvious - the ideas

and ideals and the goals and the visions contained in the Torah

cannot be achlieved in a single generation. It is a task for
many, many generations and we, we Jews of today, are the,chlldren thfu.
pledged to fulfill the Torah.
_N:v, my friends, it 1s this chal lenge which is really
the great inaasage of f_losh Hashonah. On this sacred day we hear
the ancient call, the call of centuries. We hear the echoes
of the voices of our forefathers calling upon us to dedicate
ourselves to the fulfillment of their drear'na_ ._ And 1f on thils
sacred day there is somp #wll sense of -guilt, some feeling of

shame and remorse in our hearts {that cries out for repentance,

for return,/ 1t is because we have lived as
though we had no obligation to the past, as though our lives
had not been dedicated long ago.

We know and admit in shame that we have lived and in

our day by day life ignored the task that many generations
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of our ancestors truatinglj-r passed on to us, and so we are
gathered here, as all Jews are gathered in their synagogues
all over the world, driven and brought together by the desire
to affirm and to affirm with jJoy our task and our destiny as
a people of God saying:

How good 1s our portion and how pleasant is our destiny!

Now there is just one obvious point which I would
like to make tonight and it is this. The acceptance of the
Jewish destiny may be the greatest source of our personal
happlness when Judaism 1s not only somsthing into which we
have been born but something that we have learned to appreciate
so much that we would choose it of our own accord. It makes
a great difference if we can say with understanding and con-
viction as previous generations of Jews have sald:

_/jm@f)‘ DO ay

How beautiful is our_h_eritage!"

I think there is no greater challenge in Jewish life
today than to give our people the knowledge so that they, too,
may consider their lives worthwhile and more significant because
of thelr Jewishness. Too many of our people have just a formal
sort of affiliation with Judaism. They may belong to this or
that Jewish arganization and they may perhaps bind themselves
to our people with an annual contribution to this or that fund,
but thelr hearts really are not with us. They remind me of
the man who bullt himself a beautiful new home and he was par-
ticularly anxious to have automatic heat installed and he did

so with great expense. He ordered thermostats for all rooms
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and he asked that each thermostat be regulated at 72°. One
cold winter day he moved into that new beautiful home of his
and discovered then, much to his dismay, that although all

the thermostats registered 72° the house was actually freezing
cold, cold like an 1ce box, and when he checked he found that
the thermostats had been set dA-right, they registered 72°,

only they had not been connected with the heating unit. So
it is with some of our people, they may register as Jews,
their Jewish thermostat so to speak seems to indicate normal
Jewish affiliation, but their Jewish heart and soul 38 frozen.
The reason is that they are gpiritually disconnected. My
friends, the purpose of these High Holidays is to have every

one of us check on his connection with our great and anclent

faith and o make sure ThaT beiwp Jewish s Wt jusT dw ewp ii? !elbel b= somethi thal
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rediscover Judaism so that all of you might come to understand

and love it saying:

How beautiful is our heritage! Let us enter our New Year to-

gether with courage and wi th supreme confidence in our future.
Let us be sure in our hearts that God's plan will be fulfilled
and that in that plan there 1s an impoartant function, a great
and a noble role for us Jews to play. Let us be of one mind
with the author of a book on Jewish history who ended his last
page with these words in big print: "“To be continued." Our
history is to be continued. The march of Juldaism and the march
of the Jews will be continued through the ages

Happy are we!

How good is our portion!

And how pleasant 1s our destiny!
And how beautiful is our heritage! Amen.
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et 9 - PEOPLE oF DESTWY

My friends, I am persconally very thankful and happy
to be united with you in prayer on this first Rosh Hashonah
which you and I are observing together. Let me wish you all
from the bottom of my heart
May all of you and all of mankind be inscribed in the Book
of Life for a good year, a year of peace and contentment.
Unfortunately there is a great gap between our wishes and the
state of affairs in t;ho wrld., It makes us sad indeed as we
consider the mood of fear and anxiety in the hearts of mankind
as we are about to enter the year 5712 of our ancient calendar.
It seoems that each year the outlock grows darker and more
doubtful.

Some time ago General De Gaulle wrote a book which
dﬁh{homhnn are now reading. The book opons with the words
"Uncertainty is the mark of ocur time." I suppese we all feel
that way. ir you are a father, 1f you are a mother, 1f you are
@ young man or a young woman you must be perplexed and wonder
how it 1s possible to plan for the future or feel secure about
one's famlly these days. Yet I venture to say that we Jews have
much to be grateful for. CTompared with some of the natlions in
ﬁu world we still stand like the old Wailing Wall in ancient
Jerusalem, indestructible and defying the law of decline and
decay. In a world that is literally falling apart, we Jews
still stand straight. We have seen the spirit and power of
France all but broken. We have also seen in these past years

how Great Britain became not sc¢ great, and even in this wonderful

land of ours, America, we have come to know fear for the first

time in history. But the Jews are still unbroken in spirit.



Only a few weeks ago James G, McDonald, the frst United
States Ambassador to Israel, published a fascinating book
entitled "My Mission in Isrsel.” You will find it a most
absorbing experience to read this book and to see the ex-
eiting events which have taken place in lsrael the past few
years through the eyes of a seasoned and experlenced diplomat
and observer of public affairs.

Now the one thing that ilmpressed Mr. HcPonald more
than enything else he saw in Israsl was the incredible
optimism of the Jews. In faet, everybody who has been in
Israel agrees with the Ambassador. A tourist who recently
returned from a trip around the world put it this way - in
Britain people brood over the lost glory of the old empire.
In Vienna they still dream of the gay and good old days, but
in Israel people tell you: Well, things are wonderful now,
but if you really want to see something come back next year.
My friends, optimism is an anclent Jewish characteristic.

e have always been a hopeful people and we have given frequent
expression to our hopefulness and perhaps never more forcefully
and eloquently than in a levely prayer which 1s part of our
daily morning service. This prayer says:

Happy are we, how good is our portion and how pleasant is our
deatiny and how beautiful is cur heritage! I hope that many
of you are familiar with this prayer, but what you are not
likely to know is the fact that this wonderfully hopeful
expression, thils optimistic prayer, this jJjoyful affirmation
and acceptance of the Jewish destiny, was written in a time



of great persecution, in a time when it became necessary to
suspend, to abolish the public service. In precisely such

| a time of dark terror, this expression of happiness, happiness
in the fact of belng Jewish became part of our private merning ‘
devotions. This prayer is om of these typical - Nevertheless -
attitudes that our history is full of. Come what may, never-
theless, we are Jews and we rejolce in that fact. But this
prayer is meore than a declaration c¢f jJoy in belng Jewish. 1In
it you will find certain convicticns expressed, certain reasons
why we Jews have always felt confident andi 1f we today can
acoept those convictions, those beliefs which our forefathers
had we, too, shall be happy as Jews, coms what may:

How good is our portion and how pleasant our destiny. You

see, our forefathers hed a sense of destiny which gave them
great comfort. Indeed, I might say that a sense of destiny
is the basic fundawental feeling of religlon. Of course it
is a matter of faith: Falith that there is a will at work,

that there 1s a will ruling over ow lives whioch is greater
than our own will. Falith that our petty lives it into an

eternal plan.

Everyone, I am sure, knows our ancient custom of wishing

one another at this season of the year

May you be inscribed in the Book of Life for the New Year.
This 1s a ploturesque way of saying that the basiec issues of
human life are decided by God and not man. That is why Reosh
Hashonah 1s known as the

the Day of Judgment
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Our life is subject to divine judgment and contrel. Now, to
pe truly religiocus Jews we need enough humility Se face the
future with & unu of our weakness, knowing that 1t 1s not
man alone 'ho-% and decides the issues of life

and on the other hand we need enough faith that Ged who
sreated the world in Els wisdom also % governs the

destiny of man.
Gertainly our people alwajys put their trust in God

as the merciful and loving Father in heaven and drew comfart
every day and every hour from falth that God was with them,
that He worked out their life in His Higher wisdom in ful-
fillment of his plan. That 18 why they ocould say with deep
conviction "How good is our pertion and how plessant is our
destiny.”

Now the personal sense of destiny of which I have
spoken and ﬂlieﬁ was part of the perspective/life of every
belleving Jew was strengthened and fortified by the feelling
of belonging to the Jewlah people. I suppese to this day

very Jeow somehow finds that his life is committed %o the
Jewish people from birth, that being Jewlsh 1s not merely a
matter of cholce. I think that ls & characteristic Jewish
feeling. ! |

None of us choae Judalsm bub Judsism chose us. The
Jewish role 1s placed inte the cradle of every Jew and this
is as it should be. There is an old Jewish legend about the
giving of the Torah at Mt. Sinal. According to this legend,

when CGod decided W reveal the Torah under mankind he demanded



of Israel some surety, some bond or pledge of great value

as guaranty that the Torah would be properly kept and treasured
and when Moses and the leaders cof Israel of fered to God a great
amount of gold and silver the offer was turned down. Finally
Moses and the leaders of Israel said to God "we offer our
children as bondsmen, as surety for the Torah." It was only
then that God gave the Tarsh to Israsel, deoclaring that as

long as the children of Israsl were commltted to 1t, the Torah
would be in good hands. In other words, we becams a pecple of
religion, a people of Torah long, long ago at that historile
moment when our forefathers committed all future generations,
thelr children and their children's children and pledged them
to that Torah. The reason of course was obvious - the ideas
and ideals and the goals and the visions contained in the Torah

cannot be achieved in a single generation. It is a task for
many, many gensraticns and we, we Jews of today, are the children
pledged to fulfill the Torsh.

Now, my friends, 1t i1s this dnal lenge which is really
' the great measage of Rosh Hashonah. On this sacred day we hear

the ancient call, the call of centuries. We hear the echces
of the voices of our forefathers calling upon us to dedicate
ourselves to the fulfillment of their dreams. And 1f on this
sacred day there is soms small sense of gullt, some fesling of
shame and remorse in our hearts that crles out for repentance,
for return, it is because we know how of ten we have lived as
though we had no obligation te the past, as though owr lives
had not been dedicated long ago.

We know and admit in shame that we have lived and in
our day by day life ignored the task that many generations
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of our ancestors trustingly passed on to us, and sc we are
gathered here, as all Jeows are gathered in their synagogues
all over the world, driven and brought together by the desire
to affirm and to affirm with jJoy our task and our destiny as

& people of God saying

How good 1s our portion and how pleasant is our destiny!

Now there is just one cbvious point which I would
like to make tonight and it 1s this. The acceptance of the
Jewish destiny may be the greateast source of our perscnal
happiness when Judaism 1s not only something into which we
have been born but some thing that we have learned to appreclate
80 much that we would choose it of our own accord. It makes
a great difference if we can say with understanding and con-

vietion as previous generations of Jews have said:

How beautiful is our heritage!

I think there 1s oo greater challenge in Jewish life
today than to give cur people the knowledge so that they, too,
may consider thelr lives worthwhile and more significant because
of thelr Jewishness. Too many of cur people have Jjust a formal
sort of affiliation with Judaism. They may belong to this or
that Jowish organization and they may perhaps bind themselves
to our people with an annual contribution to this or that fund,
but their hearts really are not with us. They remind me of
the man whe built himself a beautiful new home and he was par-
ticularly anxicus to have sutomatic heat installed and he dld
so with great expense. He ordered thermostats for all rooms
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and he asked that each thermostat be regulated at 72°. One
cold winter day he moved into that mew beautiful home of his
and disoovered then, much to his dismay, that although all
the thermostats registered 72° the house was actually freezing
cold, cold like an ice box, and wvhen he checked he found that
the thermostats had been set in right, they registered 72°,
only they had not been connected with the heating unit. 8o
it 1s with some of our people, they may register as Jews,
their Jewish thermostat sc to speak seems to indicate normal
Jewish affiliation, but thelr Jewish heart and soul is frczen.
The reason 1s that they are spiritually disconnected. My
friends, the purpose of these High Holldays is to have every
one of us check on his comnection with our great and ancient
falth.

Gcd glve me the strength, may He help me to help you
rediscover Judalsm so that all of you might come to understand
and love 1t saying:

How beautiful is our heritage! Let us enter our New Year to-
gother with courage and wi th supreme confidence in our future.
Let us be sure in our hearts that God's plan will be fulfilled
and that in that plan there is an impartant function, a great
and a noble role for us Jows to play. Let us be of one mind
with the author of a book on Jewish history who ended his last
page with these words in blg print: "To be continued.” Our
history is to be continued. The march of Julaism and the march
of the Jews will be continued through the ages

Happy are we!

How Qod is our portion!

And how pleasant is our destiny!

And how beautiful 1s our heritage! Amen.



Har Sinal Temple Rosh Hashonah Morning (Oct. 1, 1951)
Trenton, N, J.

GLORY IN THIS!

My friends: I wonder 1f by chance yéu remomber seoeling

a remarkable photograph which came out of the war in Korea. It
appeared in Life liagazine some time ago, and showed a young Marine
with a helmet strapped to his chin and his face wrapped in a
muffler. His hands held a can of frozen beans. The director
of the museum of modern art in New York asked the photograrpher,
David Duncan, how he got that pieture, and Ennoan told him: It
was just at the rise of dawn; the sky was turning gray. The .
marines were trying to eat their frczen rations. One of them
seemed to represent them 81l in his chill misery. Duncan, about
to snap his plocture, thought the face needed & flicker of ex-
pression and so he used an old photographer's trick. He asked

the boy: 8;3; if you could have anything you wanted right now,
what would you ask for? His camera was set. He walted for a
smile tc match the scrt of answer he expected, like --- "a steak

and French fries" or "my ma's coffee and ple."™ But the
face changed very little. The marine looked at Duncan, then
sald: WHAT DO _I- WANT? TOMORROW !

I velieve the pathetic wish of this unknown Ol expresses
something of our deepest desire. We, too, are anxiocusly hoping
for tomorrow and we all know Jjust what we want tomorrow to be
like. We want a tomorrow without war, when young folks can go
about their peaceful careers and families need not fear the dis-
ruptions and the sorrow and the sacrifices that go with war. VWe
want a tomorrow when all the genius of sclence will be used to
make the world prosperous and when nationsa will live and let live.
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But how are we going to get such & womlerful tomorrow? How do we
know that 1¢ will De any better than today? What muwst we do to make
it a better day?

I believe we find the answer in the wophet Jeremiash.
Our great prophet of 2700 years ago also lived in a time of great
turmoil and distrubance. Babylonia had come up as a now and aggressive
wilitary power to bresk the eace of the world., Dreams of progress were
shattered Dy a series of wars. ™% ' -

REciemnidceacnadcbocscdiepse . And as everyone was asking, as we
ask today, what 1s going to save us and make life secure and give us

X X I K
*

a better tomorrow, Jeremiah gave the following answer:
LET NOT THE WISE WAY OLORY 1IN HIS KNOWLEDGE
NEITHER LET B NICGETY MAN GIORY IN HIS MIGET
LET NOT THE RICH MAN GLORY IN RIS RICHES
BUT LET HIN THAT GLORIETH OLORY IN THIS:
THAT HE UNDERSTANDETHE AYD ENOWETH ME, THE 00D
OF MERCY, JUSTICE AND RIGHTEQUSNESS IN THE LAND
Jeremiah 9.23

BixiRitiifs These simple, direct words might well be the summary of
a life-time of teaching by the prophet Jeremiah. Did he see something

that st1ll holds true today? Shall we ,XEBXLIPLNEXESXBERSTFEEI LN SEFSES
reject the things Jeremiah rejected,and seek ﬁu key far a Letter to-
merrow wiere Jeremiah bellieved that it could be found? Let us see if
our own experience hmigxlﬂhﬂu eonclusions mﬁ{mm
prophet dmzm -~ LET NOT THE WISE MAN GLORY IN HIS KNOWLEDGE.

§ Sen'S ARINE sug esisuiiion of wa St @oried: se
much in sciemce and edwation as we of this 20th centwy. Whatever
else may have gonewrong, people still say: "Thank God for our sclence.
Look at the progress we have made.” .

In fact, ncbody can deny wbat science has done /for
human welfare. Bernie Baruch was recently asked to name the most
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important development of ocur generation. He answered: It is the extra
25 years each person may now &dd to his normal span of 1life as a
result of scientific progress. A life inawance company in a
nation-wide advertisemsnt )w “ﬁo“ﬂuoy fgg.}i = e
Scuth Faoific fame) was born, you could expect to live around 43
years. Now, your normal life expectancy is 68 years. Unfartunately,
there 1s a catoh to these statietlies. They speak of normal living,
that is the years of 1life you may expect, provided you don't become

a victim of man-made forms of destruction., Suppose you look at

these grim statiatics: Do you know how many perscns were killed in
the last 2 wars? Sixty million men, women and children! The same

tools of science which m« have also LesH-8eEneE cut 1t

Humen nature has been badly misunderstood. Only 50
years sgo Alfred Nobel, inventor of dynamite, thought that his terribdble
new exploaive would make war completely impossible. Little dld he -

know what a monster man gan be.

If the last few years have taught us anything at all,
it 1s this: You Jpgf ocan't depend on sclence to lmprove the human
belng and save mankind from self-desfruction. I once argued with a
scientist about this point, and he sald to me: Why, of course, you
oan't expeot sclence to do everything. After all, selence 1s the
affalr of just a few people. What :ou,/:::'i is to eduecate the masses.

1 suppose some 15 or 20 years ago, everybody would have agreed with
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my friend that spreading knowledge and education is the solution to
the world's problem. Who would have challenged the proposition thet
the more education, the mare goodness. UGlve people knowledge, and
they will be maral. Bulld schools; sald Horace Mamn, and orime will
be practically ebolished. Well, what happened? Crime came along and
hired people with college degrees and lsarned to uwse every eduwated
trick or gedget to make corime pay. And let's not forget that the
country will the most colleges and college graduates in Europe was
HEitler Germany. Sot even edusation will make people safe to live
with.

OH LET NOT TEE WISE EAN GLORY IN HIS ENOWLEDGE, for
with all the oppartunities of sclemnce and of mass-education mankind
has at long last succeeded in ralsing a generation of wechanized
barbariang. Now, if 1t fsn't science, end if it isn't education that
has the key to a better tomorrow, then what has?

I think many people would say, it all boils down to a
question of money. Give people more of the good things of life, ralse
thelir income, give them eccnomic seourity and they'll get along with
one smother. In other words, goodness is Just a matter of having a
full stomach. DBut, there is a simple way of tesating this sclution:
No country in the world has the kind of money we have in the United
States. It has been figured out that the American people now have
856 million rediocs, 50 millicon !;olophml, 40 dmon automobliles and
a standard of living the icrld has never known. Yet, I wonder if all
this prosperity has raised our maral amau{c{.. reduced -:-1#.5 mde
our family life more stable and prodwed a mare ideallstic generation
of youth? And I want to ask this slmple question: If we had a 1000
billion dollars to give away and if we pasted the whols earth with
dollar bills, could we bribe mankind into goodness? It ia doubtful
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indeed that all the comforts and luxuries money can buy will make
pecple better and safer to live wi th. |

Sow, there 1s another solution which is getting more
and more support. Since people can't be bribed, it is argued they
must be forced into good behavior. Acgording te this philosophy:
BAR IS THE ONLY WAY TO PEACE. I wonder how many mare wars it will
take to teach us that/FRRR¥En win wars, but not the peace. If the
pistol does yowr talking, the plstol will be the answer. You Hﬁ
can't sheot your way into the kingdom of peace.

If ever there was an Idea proven right by long and
palnful human experience, it ls Jeremiah's warning: LET NOT m
KIGATY MAN GLORY IN RIS NIGHT AND LET NOT THE RICH MAN GLORY IN
HIS RICEES. After bleeding oﬁrulvn down to the last scldier and
spending ourselves down to the last cent, we shall still find the
door to pesce and security locked.

It 18 Just like the S gentlemen who went to New York
end when they registered in the hotel, all they could get was one
room for the 3 of them on the 60th floor. They decided to take that
room and then they went out for the evening and when they returned,
they found to thelr dismay that the elevator was ocut of order. The
manager profusely apologlizing offered to set up g eoi in the lounge,
but the men refused. They decided to use the stalirway. As they:
started, one of them sald: Tou know, we've got a long climb ahead;
let's do something to take our minds of f the olimb, Suppose, 1'll
sing some songs for the first 20 [lights of stairs, and you, he
turned to the second, you'll tell us Jjokes to keep us going for the
next 80 [lights of stairs, and you, he said to the third, you're kind
of sericus minded, well, so tell us some sad stories. They all liked
the idea.
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The first sang all kinds of songs the first 20 flights
of atalrs; then the second man took over and told them jokes as they
climbed up another 20 flights of stairs. And when they reached the
40th floor, the third said, NOW IT'S MY TURN T0 TELL SAD STORIES.

I SHALL BEGIN BY TELLING YOU THAT I LEPT THE EEY DOWNSTAIRS.

S0 it is with us people cof this 20th century. After
exhausting ourselves in bullding up science and edwation, and fight-
ing wars and spending ionoy all over to save democracy and peace 1n
the world, we now discover that we haven't got the key to pesce. / /iy
friends, there 1s only one key that can open the door to peace and
that 1s:;a change in human character.

it has been wisely saild that TO EXPECT HUMAN CHARACTER
TO CHANGE, MAY BE AN ACT OF PALITH, BUT TO EXPECT PROGRESS WITHOUT IT
IS AN ACT OF LUNACY.

Humanity's most lmportant business today 1s to worry
about what kind of persons we are imside, and there is no change we
are more in need of than a change of heart, and surely our greatest
victory will be won when a new spirit within us takes over. As our
prophet Jeremiah said:

LET HIX THAT BLORIETH GLORY 1IN MIS:

TUAT HE UNDERSTANDETH ARD KNOWETH ME, THE OOD OF MERCY
AND JUSTICE AND RIGHTEOUSNESS IN THE LAND,

There is one miracle about which I have not the slightest
doubt. It is t!_u suiden change that comes over a man when at some
mysterious moment of life he understands and knows, &8s he never knew
before, that he stands in the presence of CGod.

And when a man, at that moment, sees how utterly vain
and meaningless everything else 1s in life, how nothing really matters
except the eternal God -- when that truth electrifies his mind and he
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- has that sense of time standing still, accbooapeolx, and reverence

£ills his heart, at that moment he is a changed man.

' The miracle of the religious visiom and of the changed
heart 1s proven by mlllions of men and women who have come to know
and understand Cod in some such unforgettable personal experlence.

Segience, power, wealth -- there ls no poace, there is
no secwrity in these things,sbevedors The betlerment of mankind
does not depend con material improvements, bu$ on apiritual growih.
Whether tomorrow will be better than today --Q whole fate of
mankind will be decided by events in the hearts and minds of people.

LET NOT THE WISE MAN GLORY 1IN HIS KNOWLEDGE, NEITHER
LET THE MIGHTY MAN GLORY IN HIS MIGHT. LET NOT THE RICH MAN GLORY
IN HIS RICHES BUT LET HIN THAT GLORIETH GLORY IN THIS: THAT HE
UNDERSTARDETE AND KNOWETH ME, THE GOD OF MERCY, JUSTICE AND RIGHT-
EOUSNESS IN THE LAND.




G Y EL{‘Q{M

{ asl
Tl”('?.tij"'" -0\‘ : l‘??

|CHANGE "o WHITE TORAHM COVERS bhed o

THOUSK Yous sINS PE AS SAALET
THEY suaw PE WHITE As 400
TuOVsH THEr % RE) LIKE C(R1ASIM

THEY SHALL [ E Upite AS v 0oL Ts. 118

We DBcll€ue v POSSIcil vy 0c G ELF-NEVEWA L
NESSAGE 0F Tris SANHINTH 15 ©F INORE . REPruTAANMCE /s

G REAT ~ oaLy KOPF Fon f AW )

WM powi g RE“ew cance 1s
fohnittanmy =<
] Ment A
' Ay 7 WICREY hikhh 1 2
No EAsY PAOHIEVEMENT ’ QW!L Zovs SARGNIEY
50RA I C nEPARRTIons - £ LEV L A
ELA GO0RA P ié RN, C,\f-l,.
Thovsy we€ HAvE MEGRECTE) Tues€ SPIRITvVA

EAF STy — ATVENTANCE 1S JoSi As PIFFICVLT Af R,

Uy 4
o L i 2o
"l N W VIL f

o =

ESM-T “ITE SCLF-UvIGEhenvT

V““"uCOUTﬂA.ﬁ-T TO0 INSTeascTive SCLF-Love

COUNT W FinGERS OF ONE HALY
Proice THlBAMEC RITICISE) Winovr
OFTcMpeD

§The hORS DIFFLULT 15 To D SELF-CRITICAL

! oLC L€ A v ;
E\_i,& 3 6H OO ] ll./f'/.
O iMEn Yova fwar [fAULTS

—
|WAT Eve 6775 NMiAR 5L6HTT) AViioy Fas)

E—



2 -

Q hA)Ttl> oF Ouk FATH HAVE ,Dufu’) PRQT’{&
INDSPEnsI e Fon seLFyvpgpme g

CREATES HOO) FoaA. INTROSPECTon/

chU wE
,\CA*’SI'G 7
Loon
¢ LisTen

L”’C hu'), HAVE FAU}

S 5 i ._,',"" Ao ToM T A0 ER. BEAus,s
e oAT ' C QOT AClLibron /v
ny Nm‘t‘f.

Teto5E PEOPLE | Suspper, ME7) PRAYIA. hORE
h‘ffi/ OIH(,R)

WHiY  You pEsiv To THwa OF YOURSELF As
MetaLey SAFe —  You ARE W SPEUAL PAugir

?v/te' WHITE, You Kiows, 1S HARDEST cocon TO Keep ceeanw

Tnvu W.wgu/ KIGRTLY SAt) (N Hhs FAARGAIF tfen
f/f JUATOA PAAYEL Ll NTEPLE v B cohbeecey)

{IH&{(— 15 A0 AN & CALTH
WHC SINMETHE MO T %

FAA - /{/fum;L éow} ﬁ/&& (’;V:
PDWT B oT



A Go9) hawv 15 LIKE A Fuwery
~3 — TuréEDd vieunw ALY

,T :Ut:)‘/': ;'ﬂKF MuvcH TO HRV": ~
Honav Deiv&F 66T OUT 05 TUNE

l &

Wit KNt DevTen  SELF

Jr:‘uf}H Aﬂj‘ﬁ'ph . M/\A/ To0 SHALL T2

_ gt -
PACVENT “Taamsacsswas~ BUT D16 CM0véy
o CORLECT ~hHim

'Pﬂﬁﬂre‘& — AEpeviAanvce AT 1 EA NS

T° ANV EnvJ s 1 ME Eu//} 1§ [ﬂﬁﬂc‘c'rfff

IAL) A WESE HAn A/p uﬁ_.kw.w-, la
M CDJ-\M '__{ ’ > %Mﬂ/&,r

MAY TULS SAODATH OF ({CPENMIANCE

.ﬁ,& P ) Mﬁ\,ﬁ«?mt

MAY 17 HELP Us Fonerve WROMVGS
OTNELS NAvE JawvE US AS WE ReAaurze
OUA ouwa UWEAKNES S x PRAN Twis SASDATH
HAKE LS CESS JECFRIHTEo v, Avy MORE MUAB(C Av)

ALsD
HAY :T‘:ﬂw US WITh NOPE THAT

THOV ol HMMANITYS 5in5 BEAS scAaLEr
THTY SHALL (v THE Fny) TE WHITE AS SKOLS

TROUGH THEY Th &c/ LIKE CR 1 Son

THEY sSuALL DE uNiTe AS Woor_



DS, -
f:’S-prlﬂL SHADIATH — SPTeine M5ALE 4 /V /) é

NANs Hedy)  Tue SHALe T P REVew T YT

j-\t‘t' JHS Ewi-),-& 'L@ (h’v‘ul" T& c-..',___

(he (urveclivan b( mislakes ¢ i‘ifssaj-- { this Leek
Tue Kost POWENFuL MEAMS EmMfLoviQ TV hAKS

g(,:chv‘ru:f‘”_"!.‘i"“’ 7 INTS

VS REALLz:

e —
¢ F pLIVJ’fO‘VLC&F'“ ﬁtH\
Lot fille i s oL Tkl m)ﬁ,,{AWE
ilfo‘ﬁl-i IASHevA - .-’e-oa " by -'( L 4-;_’ <
w;_-r '_r‘ -. WVHCk HiTTo ll _‘S)- E.I ‘; f“ —
L(“"'\ Kfu’l’wHF‘ ’j k“*‘*& L A /)‘e""“c“(
i
LAY?

NEATH  ARF

Life dud douin , H/ ATk bbﬂ?b
K PEREWME WU, TH .>ui£|
Wh e €9\, . prwst€is

v v ib)’ﬁl‘-{ﬁ)
L

KCTvaw

Derove. THEF (4ovsé "”:‘.. .,;
cfta deocdded s¢ oner

' DE
Q‘.{l.- vV L i ’ v L ;"\h

6 L::D - L.I s '\-r.“{-&'—v-\_-

"“""'"( J/ -

W
Ui Te

A Catiest

-

fl 5 el 1 78
.a.LLQqu‘ﬁ;.‘ A
H\/i"\l‘-—lTT b RF{M‘..’S;FP\ if M;s{akt

~——— . foafession v{

———

Sl‘*\_.

L“n\l}-( ‘{‘\J (eF‘-'-\fL?u\( S:MUVF gtau({s
(eo

'@ (dau notl 5(‘3 J {te /) {’(‘(L}(
"r I( (\UW" _ -—"L-vtq? The r’effe‘.{(}
Viphteos (3clks Le mtlf'

\_L l«v[ VE P r*-'--‘t-/

Scw.,.,vkx\-

-



Y e

Pb'bl.!(, CGNF(',-'?Q'“}'\/ @“f‘ tur Sins

——— T —

| —
-

\JVD/\"’H bdftvueb n jm«f """{{“‘“"“‘f' f:/ai'bup

Quprvm  Fea. SEARVICES

RAB ARRah THE Jovoyr /ﬂf“"«f»( bl

aAi leiwﬁﬂu_ : (

y 4 b‘ ,/w'r%zs‘ jjm rdv“)- ..(‘ ,‘;Jﬁ- ;fv; ;’7 _Q:,;”:
eozaal . FtAE AT AHNRAR'S

b.;llé‘qf iigadves cI‘T:“lF ,”g'(_ 5,‘\{5 -

J UWe bBAvVe ?rfﬂé’:ﬂ TH B’v 0 5 ‘}"{/& )
— ANRA=- 3410 f&»‘tﬂ,..w ¢ paban i g

mﬁ‘-‘f&{ rb (__-.;ob-...,_..—

- ‘ = ’ :}W* 2 o
RS F P

Popaten. s NCEVTRATION — RE-EXAMinvATIIN

H A TE SIN — FO&&(V(—I

(éj (= S ( N(VE ’Z Nlbbl hiw PhAYE) Tob VEaTu

vF EViL WE1bu 1DVRD

DEf‘W"” &I}’D Tcs Poien "LET Sins CEAsE BRin The FAATH

wHEN

V.35 AxD LET TwE wWikkeD B W hueaec”
S 15 GuwZ, THERE \WIAT DE Wicken ovr HIRE |



Yom KiPPun. 1451
ThinTen

MEMORIAL SERVICE

This hour, my friends, reunites us with ocur beloved
cnea. We still recall thelr featurea and the true and beautiful
words tho; spoke. We stlll remember thelr deeds of kindness.

We think cf their life and their falth and we wonder: Can 1t

be that our beloved oneg are no more? What ls that great unknown
which separates them from the land of the living? Death is life's
greatest riddle. We know that we are all under tb._acntonco cf
death and yet, &hough death 1s a frequent visitor on earth his
countenance remains wrapped in mystery. For each of us death is
certaln but its meaning la not.

It is not dlifflioult to see the loglcal necesaslty of
death for life as we know 1t ls an eternal cycle of death and
birth and renewal and re-birth.

The leaves are falling, the flower fadeth and the grass
withereth; this 1s the death of @0 autumn and (@ winter and
without it there could be no re-birth in the spring. The tree
which does not shed 1ts leaves cannot grow and live. Humanity
without death would be stagnant. It cculd never be the renewal
and growth and perhaps perfecticn of the human stoeck from finish
to finish. Life is growth and the growth of the new requires
the death of the old and so the terms of life as we know them
include death as a loglecal necesslty and yet, though we can see
1% logically and philosophically, we cannot accept death per-
sonally.

George Bernard Shaw once sald "No man ever reaily
believes that he is going to die." It Just proves that we need
more than logic to face this most profound riddle and mystery of

human exlistence. 30 we turn not only to argument and reascn but
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to faith to give us the answer. And to us of the Jewlsh falith
death 1s not an exit but an entrance, nct a dlsappearance dbut

the return, not the end but the fulfillment of life. Not an exit
but an entrance -~ how do we mean that? You have had many a dream -
when dld you find out that 1t was only a dream? OUnly after awaken-
ing. Could not life alsoc be just a dream and death the awakening

to a greater reality? Then death would not be the door out of
existence but the door leading into a higher and more real 1life.

e Jews also think of death as mans great return. One
of our rabbis sald it may be explalned by way of a parable: A
king has a son whom he sand# to the village to be educated before
he 1s initiated into the way of the palage. VWhen the son has
completed his education the king in his love sends for him to bring
him back to the padace. Simllarly the soul which is the child of
God is sent from its heavenly abode that is the village below to

be prepared for ultimate residence in the king's palace and when
it 1s ready the Heavenly King sends for the scul to abide with
Him forever. The villagers, that is the people on earth, weep
for the departure of every life but a wise man will say "Why do
you weep? Was this not the king's son whose true place is in

bis father's palace and not among us?" Death we believe 1s a
return, a return toc a much richer life. We belleve that that
great beyond, the life for which we are destined, is more perfect
than this life. It is Just llike the little girl who watched her
grandmother work on a plece of cleth. "Oh, granny," she said,
"that cloth is all full of mixed up stitches and knots. It isn't
pretty at all." Then her grandmother turned the clocth over and
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there was stitched a beautiful basket of flowers of all colors.
"Oh, granny, that 1s beautiful" the little girl gasped. "My
dear," sald the woman, "this tapestry 1s just like our life. We
cnly see the wrong slde of 1t, a confused cutline full of knots
and stitches,but some day we shall see the other side and it will
be a beautiful pattern.”

Death, my friends, is the turning point of life, not the

end of being, but rather the completicn of our work, the point of
fulfillment when the true pattern of life will Le revealed to us.
Let us see death as this point of transition, as one of the goals
we must pass on our way of life eternal. It 1s not to be feared,
it is to be expected. It is a mere incident in cur journey of
life and God's plan of life in the words of the prophet will
awallow up death forever.
_ Let us then meet in spirit with ouwr departed. Let our
prayers now rise to them as a message of love and of faith and
may thls mystiec hour renew ocur hope that we shall be re-united
with all of our dear cnes in the Abode of the Heavenly Klngdom.
Amen.
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MEMORIAL SERVICE

This hour, my friends, reunites us with our beloved
ones., We still recall thelr features and the true and beautiful
words they spoke. We still remember thelir deeds of kindness.

We think of their life and their faith and we wonder: Can it

be that our beloved ones are no more? What is that great unknown
which separates them from the land of the living? Death is life's
greatest riddle. We know that we are all under the sentence of
death and yet, though death 1s a frequent visitor on eartg)his
countenance remains wrapped in mystery. For each of us death is
certainjbut its meaning is not.

It is not difficult to see the logical necessity of
deathjfor life as we know 1% ,1s an eternal cycle of death and
birthiand renewal and re-birth.

~d the leaves are falling; fhe flower fadeth and the grass

witherethy\this is the death of the autumn and the winter and
without it there could be no re-birth in the spring. The tree
which does not shed its leaves cannot grow and live. Humanlty
without death would be atagnant.7hﬁn:cou1d never be the renewal
and growth and perhaps perfection of the human stock from(fanlhhiuu-to
<80n¢tiﬁeh. Life is growth and the growth of the new requires
the death of the old;and so the terms of life as we know them
include death as a logical necessity,‘nd yet, though we can see
it logically and phllosophically, we cannot accept death per-
sonally.

George Bernard Shaw once said "No man ever really
believes that he is going to die." It just proves that we need
more than logic to face this most profound riddle and mystery of

human existence. So we turn not only to argument and reason but
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to faith to give us the answer. And to us of the Jewish faith
death 1is not an exit but an entrance, not a disappearance but a4

e return, not the end but the fulfillment of life., Not an exit

but an entrance - how do we mean that? You have had many a dream ---—

when did you find out that it was only a dream? Only after awaken-
ing. Could not 1life also be just a dream and death the awakening
to a greater reality? Then death would not be the door out of
exiatenca]but the door leading into a higher and more real life.

We Jews also think of death as mans great return. One
of our rabbis said it may be explained by way of a parable: A
king hes a son whom he sends to the village to be educated before
he i1s initiated into the way of the palace. When the son has
completed his education the king’in his lovelsanda for him to bring
him back to the palace. Similarly,6 the soul which is the child of
God.iap;git from its 1199.\:@1:.115r abodﬁo tlgavt;!la s’the &fl‘ below to
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be prepared for ultimate residence in the king's palace and when
it is ready the Heavenly King culahek the soul to abide with
Him forever. The villagers, that is the people on earth, weep
for the departure of every life but a wise man will say "Why do
you weep? Was this not the king's son whose true place is in
his father's palace and not among us?" Death we believe is a
return, a return to a much richer life. We belleve that that
great beyond, the life for which we are destined, is more perfect

Our (ife on earth is 20 move Yhin 2 hagy oflive, 3 Shadow of (e veal (ife {o rouvy
than this life.‘ﬂIt is just like the little girl who watched her
grandmother work on a piece of cloth. "Oh, granny," she said,
®that cloth is all full of mixed up stitches and knots. It isn't
pretty at all." Then her grandmother turned the cloth over and
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there was stltched a beautiful basket of flowers of all colors.
"Oh, granny, that is beautiful" the little girl gasped. "My
dear," said the woman, "this tapestry is just like our 1life. We
only see the wrong side of 1t, a confused outline full of knots
and stitches,but some day we shall see the other side and it will
be a beautiful pattern.™

Death, my friends, is the turning point of life, not the
end of being, but rather the completion of our work, the point of
fulfillment when the true pattern of life will be revealed to us.
Let us see death as this point of transition, as one of the goals
we must pass on our way of life eternal. It 1s not to be feared,
it 1s to be expected. It is a mere incident in our journey of
life and God's plan of life in the words of the prophetfgll;h

swallow up death forever."

Let us then meet in spirit with our departed. Let our
prayers now rise to them as a message of love and of faith and
may this mystie hour renew our hope that we shall be re-united
with all of our dear cnes in the ébode of the Heavenly Kingdom.
Amen,
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Ky friends, this is the most sacred night of our year,
Kol Nidre Night. It i1s named after a prayer which has been
sung to the same melody at least a thousand years or more and
in all these years this prayer has opened up “L%ﬂﬂffoa Kippur
services. The greatness of the Kol Hidre lies in the fact that
it expresses wkthin a few minutes the mood which Yom Kippur
develops throughout the whole of that sacred day. Now someone
asked me recently why the words of thls ancient prayer have
been left out of our prayer bocks. In fact, you won't find the
text of the Kol Nidre printed - isn't i1t strange that this
prayer which 1s said with such feeling and reverence has not
been put into print? Why? The reason is that the words of the
Kol Nidre are misleading without further and full explanation.
You see. the text of the Kcl Nidre is thies - all vows, all caths,
all promises which we shall make to God between this Yom Eippur
and the next we mew declare null and veld, we cancel them and
say that our vows are not vows, our caths are not caths and our
promises are not promises. I might say, my friends, that we can
measure our spiritual maturity by the way we understand or mis-
understand the Kol Nidre. What this prayer means to say is that man
habitually and notoriocusly falls short cof his goals and his in-
tentions. Our promises, our vows and our ocaths don't count very
much, neither do our resclutions, be they ever so sincere, because
we human beings have so little with which to back them up. Who
really knows how the next hdllday shall find him? Strictly
speaking, we have no right to make promises when it 1s so doubt-
ful that we can carry them out.

This sentiment 1s a major theme in owr religion and in
one of the greatest Hebrew prayers rechted toward the end of



Yom Kippur we say

Lord of all worlds, what are we, what 1s cur life, what our
goodness, what our power, what can we say in Thy presence,

what can we say, what can we promise before Jod. Non-
fulfillment happens to be the great human tragedy. Inadequaey,
incompleteness and pitiful weakness our written into the flesh
and bones of every human being and it seems tc me that one of
the greatest mistakes of the twentleth century was to ignore

the fact cof human weakness. We all have been brought up to
expect much toc much from the human being and I belleve a great
many neurotics and disturbed people running around inside and
ocutside of mental instituticns are the result of our exaggerated
expectations. I am thinking for example of those thousands of
people who deeply believe they are fallures and orack up under
the compulsion of trying to reach what they call the top. Oh,
they pay a heavy price for the illusion that we rise only by
dint of our own personal ability. They might have been taking
defeat so much better had they accepted the fact that ever so
often we are brought high or low by circumstances beycnd our
control, and I am also thinking of any number of parents who
ory their eyes ocut because their chlldren have turned out not
exactly as they had wanted them to be. Oh, how much happler
persons and better parents they might have been with Just a
little more modesty if only they had realized how little it 1s
given to any human being to plan scmebody else's life and
character. In fact, I am thinking of ocur whole generation reared
in the bellief that you can be sco-called intelligent, planning to
create the kind of scciety world which will bring the most
hfppinou to the most people. We should have learned from the
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whole history of human striving that even our best and most
sincere efforts are not enough. After we have made some progress
for a while there comes a war or some such calamity and knooke
over the whole structure of human dreams. Look at them again -«
The success-chasers, plagued by their sense of fallure..the heart-
broken parents incapable of understanding why wishing a certain
kind of family life does not always make 1t so...the man in the
atreet, barffled and confused, why the world does not improve as
planned....... WHAT IS THE BASIC MISTAKE OF ALL THESE FEOPLE?
I think it is that they all go by the fallacy that life is what
we make it. They see life only in terms of thelr blown-up ideas
of human power and human capabilities.

There once was a poor country woman who had many chilildren
and according to this story they were always begging for focd,
but she had none to give them. OUne day she found an egg. She
called her children and said,"Children, children, we've ncthing
to worry about any more; l've found an egg. And, being & provident
woman, I shall not eat the egg, but ahall ask my neighbor for per-
mission to put 1t under her setting hen, until a chiéick 1s hatched.
For 1 am a provident woman! And we shall not eat the chick, but
will set her on eggs, and the eggs will hateh into chickens. And
the chickens in their turn will hatch many eggs, and we'll have
many chickens and many eggsé. But I'm a provident woman! I1I'll not
eat the chickens and not eat the eggs, but shall sell them and
buy me a heifer. And I shall not eat the heifer, but shall ralse
it to a2 cow, and not eat the cow until it calves. But I won't
eat then either, and we'll have ocows and calves and buy a fleld,
and we'll have flelds and cows and calves, and we won't need

anything any more!
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And the countrywoman was getting terribly excited and gesticulating
wildly when the egg fell out of her hands and broke. That is how
we are, my friends, that's how we get lost in our 1llusions of
grandeur and befcore we know it even the little bit of power we do
have, slips from our hands and ocur human dreams become broken shells,

The moat solidly established fact in human experience 1s
that 1t 1s utterly impossible for a man to plan his life with cer-
tainty and to achleve security and fulfillment merely by his own
effort. Usually we stumble from trial to error to fallure and
sometimes we also stumble into success; =some time ago, I am sure
you'll remember, there was a popular song entitled OPEN THE DOOR
RICHARD -~ and this title, 1t seems to me, suggests a profound
truth about life. No man 1s & self-made men. From childhood to
adult years and down to cld age, there 1s always somebody opening
doors for uS.....first mother and father, then friends, then un-
known people, then lucky circumstances and so we live successfully
as we pass through these doors that are opened by strange hands,..
and just as surely we must live unsuccessfully and are defeated
when these doors are shut inte ocur faces. Nobody, but noboedy, can
open the doors of opportunity and of abundant, happy living all
by himself.

Carl Jung, known as the greatest psychlatrist next to
Sigmund Freud of our century, sald toward the end of his practice
of many years: "Of all my thousands of patients, not one of them
was completely cured until he found a religious outlook on life."

And I suspect that much of that religious cutlock on
life ls the acceptance of human weaknesa and insufficiency and
inadequacy, in the terms of our prayer:
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fhat are we? What ls our life? What our goodness,
and what our power?

Mtemuaaxinm:mﬂw 5

An officer in the navy once teld a group of clergymen:

"I do not think I ever cared a hang about religion or Cod until

I got ocut to sea. And there, walking the bridge, with more stars
above me than I eyer thought a sky could hold, with endlessly
tossing gray waters on all four sides of me, smelling the salt
breeze that came from and was going to who knows where, I sud-
denly understood what a tiny shell my ship was which had looked
80 big in the harbor, and how really insignificant I was, a bit
of a thing walking the bridge --- there I came to understand what
people mean when they talk of the greatness of God."

I hope jyou can grasp the message of this great day:
¢ say the Kol Nldre and declare our vows and promises null and
void, not because cof self-protectiorn, but because we are dreadfully
aware that man 18 in no position to make promises or plan anything
with certalinty.... and we fast this day, not to test our self-
control, but to demenstrate how insignificant all material things
are on earth, and only if we see life that way, only if we see our
own smallness, can we begin to see the greatness of God....

May this Yom Kippur teach us what the little boy learned
when one night after darknsss he went cutsilde the house to retrieve
his tricycle. He had barely shut the door behind him, when agaln
he slowly opened it and looking toward his did who was sitting in
the living room, the boy sald: It's too dark outside without you,
father.

The iorld is too dark without ymmx our heavenly Father.
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We cannot live, we cannct hope, we cannot go on without
the God of all eternity at our side. Let us find our peace and
our strength and confidence in the words of the psalmlst who sald:
Whitker shall 1 go from Thy, spirit?
And whither shall I flee from Thy presence?
If I go up to the heavens, Thou are there,
And 1f I go down to the netherworld, behold, Thou
art there..esee
If I take the wings of the morning and dwell 1n the
uttermost parta of the sea
Even there shall Thy hand lead me and Thy right
hand shall hold me
If I say, Surely the darkness shall cover me; ---
even the night shall be light about
me. Yea, the darkness hideth not from
Thee; but the night shineth as the day.
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My friends, this is the most sacred night of our year,
Kol Nidre Night. It is named after a prayer which has been
sung to the same melody at least a thousand years or more and
in all these years this prayer has opened up tbaﬁﬁﬂi?rom Kippur
services. The greatness of the Kol Nidre lies in the fact that

it expresses within a few minutes the mood which Yom Kippur

develops throughout the whole that sacred day. 'Hou___ someone

of
asked me recently why the wor&gpof this ancient prayer have

been left out of our prayer books. In fac;,fyou won't find the
text of the Kol Nidre printed - Isn't it strangg ‘that this

prayer which is sald with such feeling and reverence has not

been put into print? Why? The reason is that the words of the
Kol Nidre are misleading without fﬁrther and full explanation.

You see, the text of the Kol Nidre is thia:-‘211 vows, all oaths,
all promises which we shall make to God between this Yom Kippur
and the next we now declare null and vold, we cancel them and

say that our vows are not vows, our caths are not oaths and our
promises are not promiaea."l might say, my friends, that we can
measure our spiritual maturity by the way we understand or mis-
habitually and notoriocusly falls shert of his goals and his in-
tentions. Our promises, oum vows and our caths don't count very
much, neither do our resoclutions, ﬁ; they ever so sincere, because
we human beings haézdiﬁgiittxp with which to back them up. Who
really knows how the next illlday.shall find him? Strictly

speaking, we have no right'to'makafpromiaes when it 1s so doubt-
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one of the greatest Hebrew prayers recited toward the end of
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Lord of all worlds, what are te. what is our l1life, what our

Yom Kippur we say !

goodness, what our power.z'what can we say in Thy presance?"

What can we say, what can we promise before God. Non-

fulfillment happens to be the great human tragedy. Inadeqguacy, ius-uﬁf:rf'e-.g_/
incompleteness and pitiful weakness d¥e written into the flesh >.Jlfood
and bones of every human being and 1t seems to me that one of

the greatest mistakes of the twentieth century was to ignore

the fact of human weakness. We all have been brought up to

expect much toc much from the human being and I believe a great

many neurotics and disturbed people running around inside and

outside of mental institutions are the result of our exaggerated
expectations. I am thinking for example of thosé‘:fhyg‘t{fsagda of

pecple who deeply believe they are failures and crack up under

the compulaion of trying to reach what they call /fthe top.“ Oh,

they pay a heavy price for the illusion that we rise only by
vt and A cerlal MKM)
dint of our own personal ability.  Theg ght ) beem takng.

i
Befesd so much better % accepted the fact that ever so

often we are brought high or low by circumstances beyond our

control/ 'IAnd I am alsc thinking of any number of parents who

ery their eyes out because their children have turned out not

exa_cay ; tgé_jr_haﬁ wanted them to be. Oh, how much happler

persons and better parents they might have been with just a

little more modesty, if only they had realized how little it 1s

given to any human being to plan somebody else's life and

character. // In fact, I am thinking of our whole generation reared

in the belicf that you can by so-called “intelligent planning évh&uev'{kst

with velalive @ase
create,the kind of society world which will bring the most

-happiness to the most people. We should have learned from the
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whole history of human atriving&that even our best and most
sincere efforts are not enough. After we have made some progress
for a while there comes a war or some such calamity and knocks
over the whole structure of human dreama.AVLook at them again ---
The success-chasers, plagued by their sense of failure..the heart-
broken parents incapable of understanding why wishing a certaln
kind of family life does not always make it so...the man in the
street, baffled and confused, why the world does not improve as
planned....... WHAT IS THE BASIC MISTAKE OF ALL THESE PEOPLE?
W Mescalealation,
I think it is that they all go bysthe fallacy that 1life 1is what
husan pride dud
we make i1t. They see life e=Zyp in terms ofAtheir blown-up ideas
of human power and human capabilities.
There once was a poor country woman who had many children
and)according to this atory}they were always begging for food,
but she had none to give them. One day she found an egg. She
called her children and said,"Children, children, we've ncthihg
to worry about any more; I've found an egg. And, being a provident
woman, I shall not eat the egg, but shall ask my neighbor for per-
mission to put it under her setting hen, until a chick 1s hatched.
For I am a provident woman! And we shall not eat the chick, but
will set her on eggs, and the eggs will hatch into chickens. And
the chickens in their turn will hatch many eggs, and we'll have
many chickens and many eggs. But Ifm a provident woman! 1I'll not
eat the chickens and not eat the eggs, but shall sell them and
buy me a heifer. And I shall not eat the heifer, but shall raise
1t to & cow, and not eat the cow until it calves. But I won't
eat tha?“;ither, and we'll have cows and calves and buy a fleld,

and we'll have fields and cows and calves, and we won't need

anything any more!
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And the countrywoman was getting terribly excited and gesticulating
wildly when the egg fell out of her handidand broke. That is how
we are, my friends, that's ho:'?f‘lg loat:a?na;:r f;.‘:‘l.;.ua;foa;:of
grandeur and before we know it even tho little bit of power we ggﬁ
have, slips from our hands and our human dreams become broken shells.

The most solidly established fact in human experience 1is
that it 1s utterly impossible for a man to plan his life with cer-
tainty and to achieve securlity and fulfillment merely by his own
effort. Usually we stumble from trial to error to failure and
sometimes we also stumble intec success; some time ago, I am sure
you'll remember, there was a popular song entitled OPEN THE DOOR
RICHARD -=~ and this title, 1t seems to me, suggests a profound
truth about life. No man is a self-made man. From childhood to
adult years and down to old age, there is alwaeys somebody opening
doors for uS«....first mother and fatlt:;?::‘ :I:b:;e}rienda, then un=-
known people, then lucky circumstances and so we live successfully
as we pass through these doors that are opened by strange hands,..
and just as surely we must live unsuccessfully and are defeated
when these doors are shut into our faces. Nobody, but nobody, can
open the doors of opportunity and of abundant, happy living all
by himself.

Carl Jung, known as the greatest psychiatrist next to
Sigmund Freud of our century, sald toward the end of his practice

of many years: "Of all my thousands of patients, not one of them

was completely cured until he found a religious outlook on life."

And I suspect that much of that religious outlook on
1ife is the acceptance of human weakness and insufficlency and

inadequacy, in the terms of our prayer:

_f/L/\)/rfbH 2N U?Or\ )N _{/”n ?)’:A_/ \y;c 3)11?
LIRd wey aw
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What are we? What is our 1life? What our goodness,
and what our power?

What can we say in Thy pr@dehce L

An officer in the navy once told a group of clergymen:

"I do not think I ever cared a hang about religion or God until

I got out to sea. And there, walking the bridge, with more stars
above me than I ever thought a sky could hold, with endlessly
tossing gray waters on all four sides of me, smelling the salt
breeze that came from and was going to who knows where, I sud-
denly understood what a tiny shell my ship was which had looked
80 big in the harbor, and how really insignificant I was, a bit
of a thing walking the bridge --- there I came to understand what
people mean when they talk of the greatness of God."

I hope you can grasp the message of this great day:

We say the Kol Nidre
ALR (ol o §f
void, not because &

and declare our vows and promises null and
.",,.-.,.’_ pla sa
:,but ecauso we are dreadfully

aware that man i3 Iin nec position to make promises or plan anything
with certainty.... and we fast thls day, :;% to\ test. our self-
control, but to demonstrate how insignificant all material things
are on earth, and only if we see life that way, only if we see our

own smallness, can we begin to see the greatness of God....
__.-_____-_._,_.—-"__-‘ —

May this Yom Kippur teach us what the little boy learned
when one night after darkness he went outside the house to retrieve
his tricycle. He had barely shut the door behind him, when again
he slowly opened it and looking toward his ddd who was sitting in
the living room, the boy saild: It's too dark outside without you,

father.
The world is too dark without ymmxy our heavenly Father.
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We cannot live, we cannot hope, we cannot go on without

the God of all eternity at our side. Let us find our peace and

our strength and confidence in the wordém;ﬁfﬁ&”w ﬂ(e“{{:?-
 bitle dueﬁh?ﬁr;r: shall I from Th irit?
go from Thy spir
And whither shall I flee from Thy presence?
If I go up to the heavens, Thou are there,
And if I go down to the netherworld, behold, Thou
art there......
If I take the wings of the morning and dwell in the
uttermost parts of the sea
Even there shall Thy hand lead me and Thy right
hand shall hold me
If I say, Surely the darkness shall cover me; --=-
even the night shall be light about
me. Yea, the darkness hideth not from

Thee; but the night shineth as the day.
W =T
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b W9 REMOVE THE STUMBLING BLOCK
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This 1s the day, my dear friends, of reconciliation and
peace for our people. And so we were glad to find in the Haftorah of
this morning , Isalah's great message of peace:

)79 1J© CLEAR THE WAY, REMOVE THE STUMBLING BLOCK OUT OF THE
’mr [: I_@,:)IU IN'>®  WAY OF MY PEOPLE Ts 59,09
) ol o ’J‘@ pIJ2 PEACE, PEACE T0 HIM THAT IS FAR OFF, AND T0 EIM THAT
[ A1pli IS NEAR. 7, 5,4
We repeat these words now to all the sons and daughters of Israel:
SHALOM, SHALOM - faace, peace be unto you, but especlally to those
who are far off, who have moved -fuNiicesaammParser away from the
synagogue and the practice of our faith, they especlally, I might
say, are the object of our ccncern and solicitation today. And
we want to consider now how we may bring them back to us. How
we can clear the way and remove the stumbling block out of the way
of our people? What has estranged ﬂtcmungr=;§;:;§=peopio from our
faith? What has alienated them from the house of God?

Just a few days ago I read about an incident which sug-

Hashonah services in a small synagogue on the West Coast. The

rabbl of that congregation devoted most of his sermon in pralse

of a young Jewish soldier who had volunteered for military service
in Korea and who had returned, minus an arm, and was sitting in
the synagogue among the worshippers.

After the r;bbi closed his sermon, 6ongregants begged
that the young GI be heard from. After a hasty conference, the
modest youngster was brought to the pulpit and spoke a few words.
He began by saying he wasn't worthy of the honorig;ggfhim,---
that he had merely done his duty as a citizen and obeyed his
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orders. Then he stopped and after a long pause came the following
electrifying confession: "I am ashamed to stand before you. I
fesel ashamed before these synagogue walls, before you people who
have been praying here, before the prayer book in my hand. For
what kind of a Jew am I? I don't know a word of Hebrew; I don't
know anything about being Jewish or about the Jewish religion.
I'm neither gentile nor Jew. Just nothing....."

Many of us, though born in our faith, have become -=--
Just nothing, neither gentile nor Jew. The little knowledge we
picked up in our childhood has Iumg evaporateghm;m-et

=y N1

'""’".'m;.‘;-‘:m;g_-.‘l_'fﬂ'-“’--l,'--.-.h -'a-
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From time to time it happened in my former congregation
in Buffalo that parents would tell me with great pride how much
their children were learning in Sunday School. That is always
nice to hear, but I might teli you 1t is most distressing when the
compliment is part of some such confession as: ™You know, Rabbi,
my little David (a seven year old child) has learned so much about
this holiday ---- he knows a lot more about it than I."

When a second grader in Sunday School can get ahead of
his parents in the knowledge of Judaism, then it doesn't prove the
excellence of our Sunday School but the ignorance of our adults.

A highly legrned educator and Rabbi from the old country

Me didut conne heve 40 raise momey— he was au exceptomal visi¥or /
recently visited lmma:-ica.‘l He went from city to city to observe and
study Jewish community life, especially our system of educatlion and
religious practice. Before his departure he addressed a Jewish PTA
meeting in New York. One of the fathers asked him to say something

about jis impressions ef=fswishmedwontton=in=Amerdea. He replled:
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I find that an American Jew will do anything to help his son become
an educated, loyal Jew. He'll send him to Sunday School and even
Hebrew School to make sure he becomes a loyal and educated Jew.
When the son grows up, he in turn sends his son to Sunday School
and even Hebrew School so that the boy might become a good Jew.
But, will the time ever come when the father himself will want to

be an educated, good Jew instead of leaving it all to the son?

The trouble is, my friends, you can't leave Jewish educa-
tion only to your son or daughter. We can't teach a child very
much once he finds out that he is learning about holidays which are
not observed at home, about the Bible which i1sn't ready by his
parents, and is told to come to Temple from which the family stays
away. Education is preparation for life and we can't successfully
educate children in Judaism when it 1isn't being lived at home.

I was shocked the other day to read about a 15 year old
Jewish girl who was converted to another faith and when she was
esked why she had forsaken her own religion, she answered in all
earnest that she Hevey knew that Jowahgggﬂa religion.

Tw preplsf~ Hosegh was right when he cried out: My people are de-
stroyed for lack of knowledge!l

We must have knowledge to clear the way to our falth,

but remember - you can't get it in a single injection and be done
with. It's just 1like your backyard. If you do not regularly mow
your lawn and pull out weeds and rake the 1eaves)the most beautiful
lawn becomes a wilderness in a matter of weeks. That's just what
happens to our minds - soon, we become cluttered up with all kinds
of mental rubbish, false and foolish ideas grow up like weeds,
dgiiiﬁzhit-. thoughts stray into our minds like fallen leaves, and

inwardly we turn into a wilderness of confusion. The Jewish ideal
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"
of study and contemplation is a proposition of perpetual calz-e.ﬁI

We must regularly clean up our inner life, irrigate our souls with

the ME¥ERE waters of Torah and week after week landscape our minds

O\ﬂk-
with patterns of 2

ideals and ideas, | _haf way we shall ludeed becow.
spiri tually prod tive

eesemalities, "Iike a wateved Jard'e«- 35 ¢ Jsami- wt it in te ="e" "3
Clear the way! f4°'°k (23 53 q)

Theycyore s
%bbaﬂ;
Bach our Temple will offer you the tools of Jewish knowledge

and I cannot tell you how deeply I wish that you might come and
keep clear the way for your spiritual life. :
e fieop w22

And now Isalah's second challenge: oo
REMOVE THE STUMBLING BLOCK QOUT OF THE WAY OF MY PEOPLE.

A colleague of mine once wrote a letter addressed only to those
members of his congregation whom he never saw at services, and
asked them to glve reasons why they had not been to Temple. Most

of the replies revealed that there really was no reason fax—f{heir
aEerre-—fallmstrvices except lack of time. It may be that lack of
time, being too busy professiocnally or soclally, really is one of
the major stumbling blocks in the way of religious habits. But I
think all this rushing about, this absorption in endless activities,
this business of never sitting still, 1s doing the most harm not

to religion but to the person himself., How long can a man keep on

eating, drinking, hurrying, and aging without stopping to think
what this whole 1life 1s all about?

Leo Tolstol makes a telling point in his famous legend
entitled HOW MUCH LAND DOES A MAN NEED?

There was a peasant, not rich but having enough to live
on. One day he visited a rich relative and came home with envy.
Now, his few acres were not enough; he wanted more. So he took all
his savings, put his son out as a laborer, sold a horse and also
borrowed some money and finally succeeded In buying some more acres.

He sowed the land and prospered and became a man of great wealth.
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He thought he knew now how much land a man needs. But soon rumor

reached him of the richest kind of soil in the land of the wander-
ing Bashkirs which could be had for a song --- thousands of acres.
The peasant was fascinated by what he heard. He sold everything

and travelled many miles to the land of the Bashkirs. He was wel-

comed and told he could have all tha land he 2SSiBY- ma price was

1000 rubles a day =--- all the land that a man could go round in a

day was his for one thousand rubles, only =--- he was warned --- if
he did not come back before sunset to the place from which he
started, the money was forfeited.

But the peasant was delighted. He knew that with his

strong legs he could cover a good deal of land in a day =--- in fact,

all the land a man needs,

Early at dawn he arose, and with the Bashkirs watching
him, he set out in a straight line. Soon he quickened his steps.
It began to grow warm, but still he kept on in a straight line.
There was always more of that black soil right in front. No, he
could not forego that. So he continued. Now he began to feel
weary and the sun was high in the heavens. He decided to turn
sharply to the left --- and went a long, long distance, again in a
straight line. He knew that he should be turning once again to the
left --- but the soll was so rich. And so he walked on and on until
he saw how far down the sun was in the west. Then he made another
turn. Now he really had to hurry back to the starting point. He
wanted to rest but dared not. He began to run and kept running,
stumbling and staggering. His breath began tc fail. His mouth was
parched. His heart was pounding, yet he would not stop. He was
getting nearer and nearer. Now, he could see the Bashkirs walting
and he got there jJust before the sun was setting --- then he collapsed

and --- there he was -- dead. A Bashkir took a shovel, dug a grave
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axd buvied hia ,
seven feet long, And this was all the 1andA;ha man really needed.

EFE My friends, if a man 1is satiafieE go on:s-_i;ing his
life by getting more and more of the things which must mean less
and less to him each passing year, if a man cannot see the fukility
and meaninglessness of tﬂ;-%&m.n -~- then he really doesn't
need religion. But if you are interested in the higher purpose of
life, then, I say, religion and nothing but religion can give you
an answer.

The question is, will you pay the price? Will you clear
the way and remove the stumbling blecck? Do you want to come near

and seek the peace ---- the peace that comes with falth and knowledge

and realized purpose in lifg?.'Bw‘f wait foo lonp | You kucw, /n Jouwisa
tradition Kiny Solormo 5 refarded 35 3 Wise 'rnah,,abu‘f'—- we ave told -

kj 1 - -
he could hive ‘been puek u...n‘,;.ev- iFIhe, bad Saken Qe "tf-ic_'gg' o 5 preat
O‘P’orl':hm-q'f‘v. € LTS “I.'IJJ'&J!" becn Crowhed as &f,) J

an angel eme® emerged from a cave and offered him all the world's

wisdom bound in © volumes. But Solcmon refused to buy because the
price was toc high. The angel returned to the cave and burned up
3 volumes. Then he went back to the king with the remaining 6.
THefEEked the price and was M to hear: :The price is exactly

the same as for the nine books." ™"Ridiculous!" -- said the king,
and just then the angel burned up 3 more books. By this time King
Solomon was afraid all the volumes would be destroyed and so he
bought the remaining 3 books for the same amount that had been
asked for all nine of them.

This is how the Synagogue comes to young people and says:
Here is the Bible, the wisdom of the Midrash and Talmud and the
writings of wise men through the ages. Here is all the truth seen
by our teachers in 4000 years of Jewish experience. You may have
all this knowledge if you will pay the price, & the price
¥ is prayer, meditation and study. "The price is too high,"

exclaims the youth.
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So time burns up 20 years. Some of the youth have now
become adults. Again the synagogue offers them her wisdom, but
refuses to lower the price. But still some aren't ready to buy.

Swiftly the fires of time burn up another 20 years and
the synagogue goes back to the same people and says: It is high
time you m-h—é*&w* my wisdom
if you will pay the price. "And what is your price now?" they ask.
EXACTLY THE SAME AS IT HAS ALWAYS BEEN, answers the synagogue.

THE PRICE NEVER CHANGES. IT IS ALWAYS PRAYER, MEDITATION, STUDY.

By this time they are usually humbled by their failures and
frightened by conditions in the world and realize the need of a

— —

higher wisdom and are ready to pay the price.

P

But how different their li;es and éheir world might have
been if they had been willing to buy in their earlier years. And
how urgent it is that we decide that we shall pay the price ----
for there are no rewards in the religious life without the effort
and without the discipline of prayer and study.

May God grant that we might see one another often this
year in this beautiful Temple of ours. Let us together clear the
way and remove the stumbling block that keeps us far from the

consolation of our faith. Shalom, Shalom - Peace, peace to you

all, and may those who are fgar come and be near!
p— )__....--""—-—.—-h-__..
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This 1s the day, my dear friends, of reconciliatlion and
peace for our people. And so we were glad to find in the Haftorah of
this morning Isalah's great message of peace:

CLEAR THE WAY, REMOVE THE STUMBLING BLOCK OUT OF THE

WAY OF MY PEOPLE

PEACE, PEACE TO HIM THAT IS FAR OFF, AND TO HIM THAT

IS NEAR.
We repeat these words now to all the sons and daughters of Israel:
SHALOM, SHALOM - Peace, peace be unto you, but especially to those
wheo are far off, who have moved farther and farther away from the
synagogue and the practice of our faith, they especially, I might
say, are the cbject of our ccncern and solicitation today. And
we want to consider now how we may bring them back to us. How
we can clear the way and remove the stumbling block out of the way
of our people? What has estranged so many of our people from our
falth? What has allenated them from the hcuse of God?

Just a few days ago I read about an incident which suge
gests one of the reasons why so many Jews are displaced and asp-
¥oeted from the synagogue. It happened during this year's Rosh
Hashonsh services in a small synagogue cn the West Coast. The
rabbl of that congregation devoted meost of his sermon in pralse
of a young Jewish scoldier who had volunteered for military service
in Korea and who had returned, minus an arm, and was sitting in
the synagogue among the worshippers.

After the rabbl closed his sermon, congregants begged
that the young GI be heard from. After a hasty conference, the
modest youngster was brought to the pulpit and spoke a few words.
He began by saying he wasn't worthy cf the honor done him «-=
that he had merely done his duty as a citizen and obeyed his
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orders. Then he stopped and after a long pause came the fellowing
electrifying confession: "I am ashamed to stand before you. I
feel ashamed before these synagogue walls, befcre you people who
have been praying here, before the prayer book in my hand. For
what kind of a Jew am I? I don't know a word of Hebrew; I don't
know anything about being Jewish or about the Jewish religion.

I'm neither gentile nor Jew. Just nothing....."

Many of us, though born in our faith, have become eee
Just nothing, neither gentile nor Jew. The little knowledge we
pleked up in our childhood has long evaporated and 1f we are as
honest as that Jewish scldier we'll have to admit that what little
religion we are left with 1s a half-dead thing, a remembrance of
things past, but not a vital, life-directing falith.

From time to time it happened in my former congregation
in Buffalo that parents would tell me with great pride how much
thelr children were learning in Sunday Schocl. That is always
nice to hear, but I might tell you 1t 1s mcst distressing when the
compliment 1s part of some such confession as: "You know, Rabbi,
my little David (a seven year old child) has learned so much about
this holiday =---= he knows a lot more about it than I."

When a second grader in Sunday School can get ahead of
his parents in the knowledge of Judaism, then 1t doesn't prove the
excellence of our Sunday Schcol but the ignorance of our adults.

A highly legrned educator and Rabbi from the old country
recently visited America. He went from city to city to observe and
study Jewish community life, especially our system of education and
religious practice. DBefore his departure he addressed a Jewish PTA
meeting in New York. One of the fathers asked him to say something
about his lmpressicns of Jewish education in America. He replied:
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I find that an American Jew will do anything to help his son become
an educated, loyal Jew. He'll send him to Sunday School and even
Hebrew School to make sure he becomes a loyal and educated Jew.
When the son grows up, he in turn sends his son t; Sunday School
and even Hebrew School so that the boy might become a good Jew.
But, will the time ever come when the father himself will want to
be an educated, good Jew instead of leaving 1t all to the son?

The trouble 1s, my friends, you can't leave Jewish educa-
tion only to your son or deughter. We can't teach a child very
much once he finds out that he is learning about holidays which are
not observed at home, about the Bible which isn't ready by his
parents, and is told to come to Temple from which the family stays
away. BEducation is preparation for 1life and we can't successfully
educate children in Judalsm when it i1sn't being lived at home.

I was shocked the other day to read about a 15 year cold
Jewish girl who was converted to another falth and when she was
asked why she had forsaken her cwn religlon, she answered in all
earnest that she had not known that Jews had a religion.

Hoseah was right when he cried cut: My people are de-
stroyed for lack of knowledge!

We must have knowledge to clear the way to our falth,
but remember - you can't get it in a single injection and be done
with. It's jJjust like your backyard. If you do not regularly mow
your lawn and pull out weeds and rake the leaves the most beautiful
lawn becomes a wilderness in a matter of weeks. That's just what
happens to cur minds - soon, we become cluttered up with all kinds
of mental rubbish, false and foolish 1deas grow up like weeds,
unproductive thoughts stray into our minds like fallen leaves, and
inwardly we turn into a wilderness cf confusion. The Jewish ldeal
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of study and contemplation is a proposition of perpebual care.
e must regularly clean up our inner life, irrigate our souls with
the living waters of Torah and week after week landscape our minds
with patterns of aocéptnblo ideals and ideas.
Clear the way!
Each week our Temple will offer you the tools of Jewish knowledge
and I cannot tell you how deeply I wish that you might come and
keep clear the way for your spiritual life.
And now Isalah's second challenge:
REMOVE THE STUMBLING BLOCE OUT OF THE WAY OF MY PEOPLE,
A colleague of mine once wrote a letter addressed only to those
members of his congregation whom he never saw at services, and
asked them to glvd reasons why they had not been to Temple. Most
of the replies revealed that there really was no reason for their
absence from services except lack of time. I% may be that lack of
time, being too busy prefessicnally or soclally, really 1s one of
the major stumbling blocks in the way of relliglous hablts. But I
think all this rushing sbout, this abaorption in endless activities,
this business of never sitting still, 1s doing the most harm not
to religion but to the person himself. How long can a man keep on
eating, drinking, hurrying, and aging without stopping to think
what this whole 1ife 1s all about?

Leo Tolstol makes a telling point in his famous legend
entitled HOW MUCH LAND DOES A MAN NEED?

There was a peasant, not rich but having enough to live
en. One day he visited a rich relative and came home with envy.
Now, his few acres were not enough; he wanted more. So he took all
his savings, put his son out as a laborer, sold & horse and also
borrowed some money and finally succeedsd in buying some more acres.

He sowed the land and prospered and became a man of great wealth.
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He thought he knew now how much land a man needs. But soon rumor
reached him of the richest kind of scill in the land of the wander-
ing Bashkirs which could be had for a song --- thousands of acres.
The peasant was fascinated by what he heard. He sold everything
and travelled many miles to the land of the Bashkirs. He was wel-
comed and told he could have all the land he wanted. The price was
1000 rubles a day ~-- all the land that a man could go round in a
day was his for one thousand rubles, only --- he was warned =-- if
he did not come back before sunset to the place from which he
started, the money was forfelited.

But the peasant was delighted. He knew that with his
strong legs he could cover a good deal of land in a day ~-« in fact,
all the land a man needs.

Early at dawn he arose, and with the Bashkirs watching
him, he set out in a straight line. Soon he quickened his steps.
It began to grow warm, but still he kept on in a straight line.
There was always more of that black soil right in front. No, he
oould not forego that. 8o he continued. Now he began to feel
weary and the sun was high in the heavens. He decided to turn
sharply to the left -~- and went a long, leng dlstance, again in a
straight line. He knew that he should be turning once again to the
loft ==~ but the soll was so rich. And sc he walked on and on until
he saw how far down the sun was in the west. Then he made ancther
turn, Now he really had to hurry back to the starting point. He
wanted to rest but dared not. He began to run and kept running,
stumbling and staggering. His breath began to fall, His mouth was
parched., His heart was pounding, yet he would net stop. He was
getting nearer and nearer. Now, he could see the Bashkirs walting
and he got there Just before the sun was setting --- then he collapsed
and --- there he was -- dead. A Bashkir took a shovel, dug a grave
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seven feet long. And this was all the land the man really needed.

My friends, 1f a man is sstisfied to go on wasting his
life by getting more and more of the things which must mean less
and less to him each passing year, if a man cannot see the fukility
and meaninglessness of this foolish rece --- then he really doesn't
need religion. But if you are interested in the higher purpose of
life, then, I say, religion and nothing but religion can give you
an answer.

The question 1s, will you pay the price? Will you clear
the way and remove the stumbling bleek? Do you want to come near
and seek the peace =--- the peace that comea with falth and knowledge
and realized purpose in life?

Don't walt too long. 1t is told about King Sclomon that
an angel once emerged from a cave and offered him all the world's
wisdom bound in 9 volumes. But Solomon refused to buy because the
price was too high. The angel returned to the cave and burned up
3 volumes. Then he went back to the king with the remaining 6.

He asked the price and was surprised to hear: i!he price 1s exactly
the same as for the nine books." "Ridiculous!" -- sald the king,
and just then the angel burned up 3 more books. By this time King
Solomon was afrald all the volumes would be destroyed and so he
bought the remaining 3 books for the same amount that had been

asked for all nine of them.

This is how the Synagogue comes to young people snd says:
Here 13 the Bible, the wisdom of the Midrash and Talmud and the
writings of wise men through the ages. Here is all the truth seen
by our teachers in 4000 years of Jewish experience., You mey have
all this knowledge if you will pay the price. What 1s the price?
It is prayer, meditation and study. "The price is too high,"
exclalms the youth.
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So time burns up 20 years. Some of the youth have now
become adults. Agaln the synagogue offers them her wisdom, but
refuses to lower the price. But still scme aren't ready to buy.

Swiftly the fires of time burn up ancther 20 years and
the synagogue goes back to the same people and says: It is high
time you learned the meaning of life and I will sell you my wisdom
if you will pay the price. "And what 1s your price now?" they ask.
EXACTLY THE SAME AS IT HAS ALWAYS BEEN, answers the synagogue.
THE PRICE NEVER CHANGES. 1IT IS ALWAYS PRAYER, MEDITATION, STUDY.
By this time they are usually humbled by their fallures and
frightened by conditions in the world and realize the need of a
higher wisdom and are ready toc pay the price.

But how different their lives and their world might have
been if they had been willing to buy in their earlier years. And
how urgent 1t is that we declde that we shall pay the price ----
for there are no rewards in the religicus life without the effort
and without the discipline of prayer and study.

May God grant that we might see one another often this
year in this beautiful Temple of ours. Let us together clear the
way and remove the stumbling block that keeps us far from the
consclation of our falth. Shalom, Shalom - Peace, peace to you

all, and may those who are fgr come and be near.



