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Reform Jewish Practice 

In this column the Temple Bulletin 
will present abstracted excerpts from 
''Reform Jewish Practice-and Its Rab
binic Background" by Dr. Solomon B. 
Freehof. 

DEATH, BURIAL AND MOURNING 

RECIT TIO OF THE 
K DDI H :.\D K DDI H READ BY 
RABBI ... It is the custom for all the 
mourners to rise together and follow the 
reading of the Kaddish by the rabbi. In 
some congregations, the entire congrega
tion rises with the mourners. 

In Orthodox congregation , e ·peciall 
among the A hkenazirn, it is not gen
erally the ·u torn for the Kaddi h to be 
recited in unison. The mourner recite 
the Kaddi h each at hi own rate of 
peed. Thi rai e the que tion a to 

whose recitation the other worshiper 
should re pond ro with " men:' Thi 
individuali tic and competitive multi
plication of Kaddi h recital i related 
Lo the highly complicated que ·tion in 
the law a to who ha prior right to 
the recital of the Kaddish and in which 
part of the ervice. i.e. a man recentl 
c,rphaned and till in mourning or one 
who i merely ob erving the Yahrzeit. 
or a member of the community, or a 
vi iting tranger, or one who has been 
hired to recite the Kaddi h for ~orneone 
who ha no heir . 

Jacob Emden ( in hi · Siddur, in the 
smaller group of rule on the Kaddish, 
immediately after Olenu, and not the 
larger group after the Psalms) cut 
acros all the e complication of the 
law. He had ob erved that the mourner 
in the ephardic congregation in Ham
burg recited the Kaddi h in unison. He 
admire thi cu tom and he ay :-"I 
~hall not di cu now the detailed law 
c,[ the Ashkenazim a Lo who precede 

(Continued on page 6) 
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Still Have "Scapegoats" 
Not animals, but "escape mechanisms, 11 and we can end them 

by confronting God directly this Yom Kippur and thereafter 

By DR. JAKOB J. PETUCHOWSKI 

If one were to look for a striking ex
ample to illustrate the evolution of 
religion in general, and of Judaism in 

particular, few institutions would be as 
appropriate as the Ten Days of Repent
ance which, beginning with the "judgment 
day" of Rosh H ashonah. have their climax 
in the assurance of forgiveness proclaimed 
in the Yorn Kippur services. 

Consider the beautiful simplicity of it! 
Man, we are taught, need not be tied 
down by the burden of his sin. He can get 
right with God. It requires no priesthood. 
no elaborate ritual. not even the per
formance of a "penance" in the way our 
Catholic friends understand that term. All 
a man has to do is to be conscious of his 
sin, to be sorry for it, to confess it direct
ly to God-not to any intermediary-and 
to shun this sin if an opportunity for com
mitting it presents itself again. If a man 
does all this, he is assured of divine par
don, and is the privileged possessor of a 
new lease on his moral and spiritual life. 

That is what Yorn Kippur stands for 
today, and what it has represented for 
many centuries . But it was not always so. 
The Day of Atonement that we know is 
the outgrowth of an institution which dif
fered considerably from what we have to
day, and which stood for religious ideas 
and notions which have long since been 
left behind in the onward march of the 
spirit of man. 

BASED ON RITUAL PURITY 

The Day of Atonement in biblical times 
did indeed contain the germ of the ideas 

which we still cherish today. But it con
tained very much else, besides. It was, for 
example, bound up with conceptions of 
ritual purities and impurities which were 

Dr. Petuchowski was born in Germany 
in 1925, graduated from the University 
of London, and was ordained a rabbi by 
Hebrew Union College in Cincinnati, 
where he also received his Ph.D., and 
where he is now Assistant Professor of 
Rabbinics. He is the author of "The 
Theology of Haham David Nieto," and 
of many articles on Jewish theology in 
both scientific as well as more popular 
periodicals.-Editor. 
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"Day of Atonement," by Max Band. 

as common in the ancient world as they 
are unintelligible to the man of today. It 
made much of animal sacrifice. and the 
sprinkling of sacrificial blood. It was de
pendent upon a hereditary priesthood and, 
above all , upon a High Priest who had to 
meet many unusual specifications. And its 
proper observance was bound up with the 
precise locality of the Temple in J eru
salem. 

\\'hat modern Jews value and cherish 
about the Day of Atonement is related 
much more to the Day of Atonement of 
the Talmudic Rabbis, and to their doc
trines of sin and forgiveness, than to the 
actual observance of that day as it took 
shape in biblical times. But just because 
the rabbinic Day of Atonement would 
have been unthinkable without its biblical 
predecessor, it is with what might almost 
be described as a certain fondness and 
nostalgia that, in the Orthodox Musaf 
service as well as in the Reform After
noon Service, we linger over some of the 
details of the ancient rites. 

Two goats, we are told, were placed be
fore the High Priest. After casting lots to 
determine their fate, he would sacrifice 
one of them to the Lord. The other was 
the "scapegoat." Laying his hands upon it, 
the High Priest would make a confession 
of sin; and then the animal would be sent 
out into the wilderness to perish there. 

The symbolism is fairly obvious. The 

scapegoat was carrying away the sins of 
the people-far away from civilization as 
well as from memory. We can almost 
join in the sigh of relief which must have 
gone up from our ancestors, as they final
ly saw the scapegoat disappear complete
ly, and felt their guilt depart together 
with the goat. 

Almost-but not completely! For by 
now we have outgrown the notion of :i 

scapegoat. We have learned to commune 
with God without benefit of priesthood 
and sacrifice. We have substituted the 
spoken word of prayer, and the unspoken 
word of meditation , for the more concrete 
symbolism of the scapegoat. 

Or so, at least, we like to think! Truth 
to tell, we sometimes find it rather hard 
to get along without a "scapegoat'' of our 
own. Not too many generations ago . our "\ 
very own grandfathers or great-grandfath-
ers practiced a rite which survives to this 
day-although only in the circles of the 
ultra-Orthodox. This rite, called kapparoth 
or '·atonement ritual ," was fiercely op
posed by many of the legal authorities of 
traditional Judaism. But such was its ap
peal to the broad masses that it not only 
survived the attacks of the legalists, but 
actually became, in time, the standard 
Orthodox practice! 

DESCRIBES KAPPAROTH RITE 

On the afternoon before Kol Nidre, the 
head of the household would put his hand 
on a chicken, and then swing the chicken 
over his head, "·bile he recited the follow
ing \Yords three times: "This is in ex
change for me. This is instead of me. This 
is my atonement. This chicken will go to 
its death. But may I enter into a long and 
good and peaceful life!" This ceremony 
would be repeated for every member of 
the household. Then, mercifully, with a 
touch of moral refinement which must 
have been a later development, the poor 
chicken was not killed on the spot. In
stead, when the normal time came for the 
chicken to serve as food for human con

sumption, its market price would be dis
tributed among the poor. 

The mere description of this ceremony 
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makes it clear to us why many great Tal
mudists opposed it, and also why it could 
not possibly survive in modern Judaism. 
There is, to the modern mind. something 
revolting about the whole thing; and we 
are all too ready to cry out "Supersti
tion!" Of course it is "superstition": but 
it is also something else. The historian 
of religion has no difficulty in seeing this 
chicken as the historical descendant of 
the ancient scapegoat. And the psychia
trist can have a heyday analyzing the 
deeper motives involved. The very word 
·'scapegoat" testifies. according to Web
ster, to its relationship with the word 
''escape"; and it is as an "escape mech
anism," as a "flight from reality" that 
we have to regard the ancient scapegoat 
and its latter-day equivalent, the kap
paroth chicken. 

MODERNS AND 
PROPHETS AGREE 

~fodern Jews are in good company 
when they reject this ritual and the ideas 
on which it is based. Ancient Prophets 
and medieval rabbis would wholeheartedly 
agree with them. And if, as we so proudly 
claim. our modern observance of the Day 
of Atonement is a more spiritual one 
than that of our biblical forebears, if it 
really stands for the most direct con
frontation of man "·ith God \\·hich the 
human mind has ever dared to conceive, 
then not only the institution of the scape
goat, but the very theory which lies be
hind it, are now no more than mere game 
for the historian and the folklorist. 

But here we pause for a second look 
at this whole matter. Is it really true 
that we modern Jews have dispensed 
with the scapegoat, or with similar 
--escape mechanisms?" 

Think, for example, of our o\l·n per
sonal Jewish lives! What kind of mem
bership do we hold in our synagogue or 
temple? Is it only a "dues-paying mem
bership," or is it also a "praying member-
hip )" If it is the former, if, that is to 

say, we have the impression that we 
fulfill our responsibilities merely by 
belonging, without participating, then the 
very membership we hold serves as a 
··scapegoat", as a means of escape by 
which we dodge our personal involvement. 

Many parents use their children as 
"scapegoats." While it is certainly most 
laudable that parents feel an obligation 
to send their children to religious school, 
all too often parents help create the im
pression that Judaism is strictly •'for 
children only." As long as their children 
learn Bible stories in Sunday School, dress 
up for Purim, and exchange gifts on 
Chanukah, those parents feel no need 
themselves to delve into the sources of 
Judaism. As if Judaism did not have a 
heritage of literature and thought geared 
to eve;y age level; and as if Judaism did 
not regard Jewish education as a process 
which continues till one's dying day! 

Others, again, will use the fasting on 
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Yorn Kippur as a "scapegoat." Fasting is 
certainly a \YOrthwhile tradition. We 
should train ourselves in self-discipline. 
It does us good, in a world inhabited by 
millions of people on the brink of star
vation, to get the "feel" of hunger. It 
might make us more charitable. more 
inclined to appreciate the Prophetic Les
son read on Yorn Kippur: "Is not this 
the fast I have chosen? ... To deal thy 
bread to the hungry, and that thou bring 
the poor that are cast out to thy house. 
... " (Isaiah 58: 6-7 .) But for too many 
of us . alas, the fasting itself is under
stood as something that will automatically 
cleanse us of our sins. and win us divine 
pardon. Thus misunderstood, fasting has 
become a "scapegoat." 

~or can it be said that we American 
Jews. as a group, are less inclined to 
make use of a ''scapegoat" than we are as 
individuals. The particular "scapegoat" 
we use to escape our responsibilities to 
American Judaism is the State of Israel. 
There will be few-whatever Zionist 
leanings we may have or otherwise
who ,rnuld not ,rnnt to wi h the new 
State ,Yell. But for all too many Amer
ican Jews. the philanthropic support they 
are giving to their Israeli brethren has 
had the effect of making them feel free 
of responsibility vis a vis the building up 
of a flourishing Judaism right here in the 
t; nited States. 

It almost looks, not infrequently. as 
if we were paying other people in some 
other part of the \Yorld to be J e,Ys for 
us! We care little about deepening our 
own knowledge of Judaism. about in
creasing our own devotions. about devel
oping and implementing the kind of phi
losophy of Jewish education which "·ill in
still into our children the conviction that 
they can be the best possible type of Jew 
right here in their own country without 
having to take their cues from Jewish 
settlements abroad. 

ISRAEL CAN BE "SCAPEGOAT" 
\\"hat Judaism will be like in America 

can. in the final analysis, be determined 
only in America, only by the individual 
American Jew, wherever he may be. 
Looking to the State of Israel for 011; 

salvation means making a "scapegoat" 
out of it, means trying to e cape our 
own more immediate responsibilities. 

Seeing, then, that we ourselves , in our 
more refined ways, find it so hard to dis
pense with the "scapegoat" in one form 
or another, we may now perhaps look 
with some,Yhat greater sympathy on our 
distant ancestors who sent a scapegoat 
into the wilderness on every Day of 
Atonement. We may be somewhat less 
shocked to hear about our less remote 
ancestors who performed their kapparoth 
ritual with a chicken. We might indeed 
almost be inclined to say that we are 
dealing with a universal human phe
nomenon. And, of course, "you just can
not change human nature!" 

Yet it is precisely one of the great Jes· 
sons of Yorn Kippur that man can change, 
that he is able to transcend his own 
primitive and sinful stages. We already 
have the vision of a Day of Atonement 
without scapegoats. Our Prophets and 
Sages have already taught us how to 
confront God directly, without any inter
mediaries. The task which remains to be 
done is to translate this vision and these 
teachings into reality-to live in accord
ance with the lofty spiritual thoughts 
which we are capable of thinking. As we 
make ready to observe once again our 
High Holy Days , let us endeavor to do 
away with all kinds and forms of "vicar
ious Judaism," to become personally 
involved in Jewish life and thought, in 
Jewish worship and ethical conduct. 

Let our o,\·n "escape mechanisms" and 
"flights from reality" take their rightful 
place alongside the scapegoats of the 
Jerusalem Temple and the kappr.rot!t 
chicken. And with honesty and devotion. 
with realism and understanding, we shall 
then be able to heed the prophetic call: 

"Cast ye up, cast ye up, clear the wa,·, 
Take up tile stumbling block out of the 

way of My people!" 

THE ARMY OF ISRAEL 
(Continued from page 19) 

any military organization, the Army of 
Israel does not qualify. 

Perhaps too many of Israel 's people 
have experienced militarism in other 
countries. The Army is not a thing apart 
or separate. Too much of the population 
is constantly going into the Army and 
coming out. Every sign of incipient mil
itarism is quickly assailed in the Knesset. 
The order to retire from Sinai was a 
heartbreaker for the Army, but jaws were 
clamped and the Army withdrew. 

Finally. the traditions of the Haganah 
and the Palmach are strong enough to 
overcome any chauvinistic tendencies and 
to dispel any notion that the Army might 
run a more efficient government. Officers 
are universally addressed by their given 
names or nicknames. An officer is saluted, 
usually, on the first encounter of the 
day and after that he is greeted with 
''Shalom". An officer who must "pull 
rank" to elicit response from his men is 
quickly removed. Officers lead. Fifty per 
cent of the casualties in Sinai were officers 
and NCO's. 

Chief of Staff Gen. Chaim Laskov, said 
to me, "Our boys and girls will never do 
guard duty in front of Buckingham Pal
ace, but on the frontier or in the desert 
they·ll give a good account of themselves." 

I asked him what peace would do to 
his organization. He replied ' 'Peace would 
make many changes, but we want it 
more than anything. You can't get away 
from it, military preparedness is a waste
ful process." 
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Eve of Rosh Hashonah 
Sept 14 , 1958, Tr enton, N. J. 

THE CASE FOR HOPE 

My dear friends: 

I greet you with joy and thanks giving that we are together 

again, that God preserved you in life and that we as a congregation 

have been so richly blessed niul during this past centennial 

year with an outpouring of joy, of generosity and a marvellous 

spirit of rededication. I hope that this new year, we shall be 

reunited on many happy occasidns and that this very moment of fellow

ship and brotherliness, this feeling of congregational unity as 

we worship together, will always abide with us. 

We greet the new year of 5719 not noisily and boisterously 
I 

but as we Jews have always greeted such a moment, prayerfully and 

humbl~ ·wws=tmaials: - - - .. ... -- -.. - ..:.~ .. - - ~-· - --

LI ~ ~confidently and without fear.n 

We are a people of faith. We 

a spirit of sober hopefullnees. 

. af f tr m '/;r>h.~ 

Despite the roar of guns in 

the Formosa stralte, and the rumblingsof war, we refuse to belieie 

that the world is ooming to an end. With all respect for the sincerity 

of Jehovah's witnesses, we do not think that the end of the world 

is near. We are shocked by the recent utterance of one of 

Ohrietendom•s foremost voices, the Archbishop of Oanterbury, 

Geoffrey Fisher, who said that it may be within the 

providence of Cod that the huma.n race should destroy 1 teelf 

in nuclear war. We rather choose to beliete that it is within 

God's providence that mankind should save itself and M Ii ii! H ■ • t-~~ 

given• the intelligence and a moral discernement by which we 

can make this earth a heavenly place. 



What is our optimism based on ? How can we in these tense and critical 

days make the case for hopefullness? 

I SHOULD LIKE TO SUOBST 3 ways of looking upon the current scene: 

First, let us not lose perspective. The surest way to lose 
de~end for yo~r views on 

perspective 1s to ma the daily newspapers, radio and T.v. reports. 

Sime full coverage of news is impossible, what you get is a 

picture of selected news-items, mostly chosen on the basis of 

sensationalism. 
• Recently, a newspaper publ1Shed a set of alarming 

statistics: 

3 major crimes committed every minute 

A murder, every 40 minutes 

Oriminals outnumber college students JOO~ 

For every dollar we give to church-work we spend t 750 on 
amusements 

The next day a calumnist countered with a different set of figures: 

1. There are 163 million Americans who are not members of the 
Communist Party 

a. Some 162,800.000 will not die of cancer this year 

3. About 37 million couples will st~y ma:rrie4. 

Reassuring facts such as these are rarely feature4. The disturbing 

except i one , the negative side gets overemphe1ze4. 

Despite violenoe a.nd crime, the vast majority of people the world over 

pursue peace, work lovingly for their families~ respect truth and 

often act with kindness toward their neighbor and the stranger. 



Another falla.cy in judging the situation of the 

world by today's headlines is that we are judginjYa fixed single 

moment in history. It is like the snapshot of a high-speed 

camera, catching the runners in a hurdle race in frozen motion 

just before the first obstacle. Whether they will clear the 

hurdle or whether they will fail, the picture does not tell us. 

Similarly incdmplete is any ourrent view of the 

political situation. As we look upon the otti1• in the M.iddle J:ast 

or China, we are actually seeing a picture taken in one of 

history• s split seoo nds. It lacks proportion, perspectiv,e and the 

context ~larger developments. It excludes the possibilities of 

the future. The afrioa.ns have a proverb: 

Kan can count the apples on a tree, 

but it takes a wisdom greater than man's, to count the 

trees in an apple. 

We may be terribly misjudging an event if we do not reckon with the 

mborn and invisible consequences that may flow from it. 

~ys]1i ~n~g;:;-m, w 

:the ./.u{url(ros£6iti_, f s 

Could anyone who was with George Washington at ¼11ey Forge 

for a week, on the basis of what he saw there that week, have 

made an accurate estimate of the future success ~the Ameerioan 

R· volution? 
1/5 

Then, how can we correctly interpret today's bits cf crisis reports 

from A1.rica and Asia? We mu.sf ee them_ ln the larger per spec ti ve of 

'"" a R~volution as great ae any in history which 

the nations of the East, including weak and persecuted minorities 
l,.;>11-t. .-~ s-:z-.i;<; ~ck,e-ck .. e -~d 

such as our people in lsrael,A ..-. now share the dignity of freedom 

apd full partnership in the United N ti A /l(.Jtc,.i t.~-oi,-/J iS',P~1-..f_ 
i(JJ~ d , a one..... a CT 

iT'IJi«',11 ~-~ ~..e~tt;;.__ '! -'- a z E.1i«1 1;? t Q li e 



II 

Our second basis for a more optimistic estimate of world-events 

is paradoxically , the mortality of man. 

We are justly worried by the terrible power of dictators. 

It is frightening to think that one man rules over 660 million 

Chinese, and another is master of 200 million Russians. And yet there 

are limitg to the power of these men ---the God given limits of natural 

life. John Masaryk once said: "EVERY DICTATOR LOOKS GOOD, UNTIL 

THE LAST 10 MINUTES" 

Our rabbis told us to learn from the hands of man. 

hand is closed in a fist as though to say, everything belongs to 

me; but the hands of the dead man usually are open as though to 

say, I take nothing with me. 

the great XingOyrus of Persia, had this inscription put 

on hie grave: 

I am Cyrus, Founder of the Persian Empire 

Envy me not the little earth that covers my body. 

•nd so in the sobering recognition of man 1 sstation, we would say to 

Nikita Khrushev: 

watch out. Only 6 years ago you were one of Stalin's 

underlings, and by your own confession, you were in fear of your 

life every day. Today all of Russia fears you. Don't let pride 

go to your head. You are like the rest of us, just mortal man. 

You have given the axe to all of your former associates. Before 

your few remaining years run out. somebody may do it to you •••••• 

To Abdel Gamel Nasser, we would say: Don't push your luck too far. 

A few years ago. nobody knew you. But you rose higher andhigher by 

sonspiracy and murder. You might even rise as high ae the lamppost 

on which the bodies of Ire.qui rulers were hung •• •. 
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Isiah in one of his prophecies had the brilliant idea of 

portraying the Messiah ae a child --- "A little child shall 

lead them" We understand that to mean, that with each new generation 

mankind gets a new chance. This is the 

The evil doer who cannot be i,roveA~e 
at last gets ts 1· 

new generation 

world. 7if 

merciful aspect of death, 

ultimately ~emove1/a:nd the 

hance to make a more perfeot 

The third ground for optimism is the often proven fact that .. 
suffering is not in vain. 

tilmmmairlmma The prayer in Psalm 90 "Kake us glad according to the da~ 

in which Thou bast afflicted us" is often answered. 

Rear Admiral ~ickover has a.ad a hard time in the Navy ever since 

he began to contribute original ideas---there are aspects to his 

casewhich I hope to discuss another time~What interests-"" tonight is 

that the more hie enemies afflicted him, the more they actually 

pushed him into prominenoe. The President would not have made him 

his personal representative, and Congre@s would not have backed him 

so fcrcefully were it not for the humiliati on he suffered at the 
- h~ass , 

hands of navy ~Asl a H+s suffering was not in vain, 

itaz21Dmimsrn111arimxma1nam•ta11m2t!½adnt1a The days of his gladness, indeed, 

will more than compensate him for the days of his affliction. 
'J. The story is told of~man who, although very rich, was a terrible 

miser. Unbeknown to any one he acquired great wealth and 

trying to keep it secret, Je hid his fortune in the walls and under 

the floor of his house •• Upon deat h I lit G7Gi■ ; his home came into 
J<H@-(,tJ • 

possessi '.)n of an heir, who •••• the great_ fortune 
d,:-,.~~ 

hidden in the house. Once , however, Dipiiili,nitaa&41 a t 

. orec,oi...s 
haupned to him!·e~-- diamonds of his ring fell out and desiring 

to retrieve them began to · se:n-ch in eveifa8lei1ce 

He never found the--~ diamorl4s, but great was his surprise 
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when in the process of this sea.rch, he came upon the hidden 

treasure, gold silver and many stones by far more valuable than 

the lose he suffered. 

So it often happens in human life. Again and again 

we - sufferilll losses, but in the attempt to retrieve them, we ~ 'M~ 

emerge with unsupected treasure~. In response to the cruelties of 

nature, man discovered science. In response to the ravages of 

disease, man developed medicine. And in response to the perils of 

the space age and the nuclear age, we shall yet find the way to 

international cooperation and rea,lize the dream of a united 

world government. 

A year ago, I voiced from this pulpit a bitter moral 

protest against the gradual poisoning of the earth's atmosphere 

by means of test explosions of atomic weapons. I am happy that today, 

the force of mankind's public opinion has compelled Russia and America 

to reach agreement stopping these test explosions. God Willing, 

the way will be open to the ~eaceful exploitation of atomic energy for 

the blessings of all. At last the death of so many thousands of the 

atom-bombed cities in Japan and the suffering of those who were dis

figured by accidental exposure to atomic duet, will not have been 

in vain. A p9et once sumnarized this lesson from history: 

No tear hath ever yet been shed in vain 

And in the end each sorrowing heart shall find 

No curse but blessing in the hand of pain. 
**************** 

I have stated my 3 grounds for hoIEfullness: 

1. The larger perspective which shows that today's problems may be 

part of tomorrow's solution. 

a. uan•s mortality which puts natural limits to the waat evil 

men can do 

3. The fact that suffering ie not in vain. 



But everything depnds on one condition: YAN MUST EXERCISE HIS 

MORAL CHOICE. 

It is the choice Moses spelled out for ust 

See, I have set before thee this day, life and good, 

and death and evil, ----therefore choose life t 

neut. 30 

If we make the choice of justice in every situation, we shall be lead 

into the way of life and good. •••••• Unfortunately, many 

people instea.d of lietdng to Moses , listen to the proverbial 

3 monkeys, whose counsel is the exact opposite: SEE NO EVIL, 

HE.AR NO EVIL., SPEAX NO EVIL •-in other words, STAY OUT OF EVERY 

CONTROVERSY,• Never take a stand dn anything l Such appeasement 

of evil, euoh moral neutrality is good advice for the followers of 

monkeys, but not the followers of Moses. 
.SS-bl ., # 

It is painful to hear the Pres1dlent of our country LJ k In 
4f,(. l,e~;-J 1.,.,.,._$1vz~t:c. 

the 

but 

one han~so forcefu11y against appeasement in the Quemoy islands, 

on the other hand, advocate as hie private opinion A WAIT AND 

DO NOTHING POLICY with reference to integration of the Public 

Schools in the South ••••••• or getting closer to home, a year ago 

the Oase City article and Grand Jury Presentment painted an almning 

future for our city of Trenton. It showed the decay of our municipality. 

the spreading slums. the loss of better class population, the growing 

conditions that make for crime and the rising rate of taxation, --

still a great many Trentonians close theireyes and ears and say: 

We want to see and · hea.r no evil. It was most sho,oking to note how 

many people refused to sign petitions for a study and review of our 

city government simply because. they said, 

mixed up in something controversial." 

"I don't like to get 
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This is the sort of moral apathy that we must fight in 

ourselves, and in others. Unless we can rouse people to 

make the ha.rd moral deoisions, the promise for a better tom~rrow 

will not be fulfilled ••••••• 

As Thomas Paine said almost 2 centuries ago: 

11 WE HAVE IT WITHIN OUR POWER TO BEGIN THE WORLD OVER AGAIN -- " 

/#oOff tf3cTtJ6ftV t-0~1) A-f;:Q evr L. 

or as Moses put it: OHOOSE LIFE I __,__ 
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reunited on ny y ocoa i l n that hi ry nt off low-
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r hi to eth r , 111 lw y bide 1th • 
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but a w J y re ted uoh t , r yerfu ly d 
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✓ 

hat · our optimL m b~~ ed on ? Ho c n e i th t P e 1 d critic a 1 
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wh n in th., rooe s of thi roh , h C 1'11 uoon the hidd n 
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In re one to th r v e of 
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world government . 
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A ye r go , ! voio d fro. thi nul it bitter m r 1 
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WHAT IS PRAYER? 

Rosh 
Sept 

From time immemorial. the most prominent feature 

of the high holida.y observance has been prayer .. We come here 

primarily for the purpose of prayer. But do we of our generation e I 
I 

pray? Oan we pray? In Perryville. Xy. a local church hat 

a sign outside that reads: OUR AUDITORIUM IS PRAYER-~ONDITIONED. 

It suggests that the comfort to be found there is that of prayer. 
-

( But there are a great many people--Who are not comfortable with 

prayer. For them prayer is not a solution but ~fc a:ddi.W.onaJ pToblem. 
~ 

In""'t-he past daily prayer was as natural and necessary as daily food. 

Why has this appetite declined? Why is the right mood for prayer 

so rare and hard to come by? 

We live in an age that is not geared to quiet meditation. 

In the ~l8ll3"~d world we race through life like 

a speeding motorist. 
I 

N--Wl~-:e._~ 

t so man1· lives smash up. 

Even in our so-called leisure time, when we seek to escape 

from the nerve-wracking tensions and pressure■ of our daily lif_:;) we 

are too accelerated and stimulated to find peace and serenity. / 

our vacations are no different in tempo from our work day. They-toe 

are action-packed. There mustnot be a quiet moment. We either keep 

busy or "go to piecesrtwith boredom. 

I know that this description does not fit all of us. 

Yet it reflects the prevailing m~~.,tm~Jrmmmmmmmepattern of 

Rosh Hasho-no bring the tempo of our life to a )lai--t. We stop 
jt,,.e., lv.d I,,. JS 

and begin to reflect. What do we seek in life? ;r baih we do 
worthwhile? Can we approve of ourselves? Tia 

th ) t .... th .. e'"'l!I .. bet on •= --ore 11&$15!1$ V:t..db COffi t 9 •• p• •-"'-• I• 

f 
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,._,_-,..,1 { >v-- /,.J,,I.. d> J l,-. ✓ 
., 

Ar; CJ,{ t/-vitvC~ 4/ ~ 
'liae.C :Le ~ae l'elatlouaaii, ai' p11a:yo~ "/ii{, 1'flaee personal needs and 

l'~dh.A.. cflu.__ ·, ~ 
problems, CJ.(_~-~ · 

WILL PRAYER ANSWER -~·iw~~~LllEtl~f£..sfOK3ZR.--0mt::,egra~ 

LET US !BAUINE TOGETHER THE VALUE OF PRAYER FOR THE CONDUCT OF 

LIFE. What really is prayer? How 

[ kid ~ow can we dl-'Mic &Bet uatldtrJ 

The chief problem with praye
1
r

1

J-n __ our l~~
1
mi ,1i~~ , ~.h,tl:~ f ~a ,k cIDicti on 

• v(,-... II ~j .(.v~"' ' ;... de.pf1,... 
on it. Wear too preocoupied JtoAthink through~our own religious 

~~fo(M 
beliefs. Wei\ nave a mligion which is r•eJ J t secon<1:-hand, a hear-say reli-

gion, not gained from personal study aee. reflection>~/ AStt.t•~ ~ ... ec..., 
but more or less indifferently accetted from the past &a41,/ith it 

► ) 

we~~over prayer as a_, religious convention --- but without 

deep conviction. Ir I au t, coo ffi@ty o f ue !"eal l y gooeid.e; it a- f1:1til~ 

~~ 
So here we are, taking, I hope a serious look at prayer and asking: 

~ 
what is it really? 

Claude Montefiore, England's foremost liberal Jewish 

thinker, once said: TO PRAY, IS NOT THE S~~E AS TO PRAY IQ!!. 

There are basically two types of prayer: The petitional and the 

non-petitional. It is a common misunderstadning that I 
t,Jf) .-5/.;.{) j'Vl""~i '.J 

prayer is alws,ye a begging ritual. Those who think of ~-"H,e A as 

a liturgical slot machine in which we insert coined words to 
~ ... J ~ do~ >t-<~-5 

bring forth miracles, will be surprised to ~e&;;.n that the majority of O"< 

prayers do not ask for anything. @ ~ 
we sometime Ami¥~ the ~oat ~eankingful prayers are those "Thank-Goden 

s u r in true than sgiving. or those Confessionals we 
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( ,t "-- /Jyi;;if 

make in the silent pangs of conscien ornJhe 
~~U-4 ~~~J.~~ 5ht,r-/•f- 'i t,){,,{,,--9 

...we behold the starry sky and the glo sunset 
4 ~ -ft'mong the mo et power;fu r er i~s"'" . ..... lt'!e~e~r~e~:yNe~~~e~ft~ 

/l,A. ~ u 1.. ,~ ilfµ-, ~ ,._,,_a,.lc 
mystery of child-birth, IF~IIIHI~ that comes ove 

presence of deat_!:)/ And then, there is Leo !aeck'e marvellous 

definition: "THE Pt:RPOSE OF PRAYER IS TO LEAVE US ALONE WITH GOD" 

The central meaning of prayer is not to get 
1,;.f~~ .. d.P.-- ).~ (fj,e,.~ 

someone ;-~contact with the d~ne Presence, 

as physical hunger., , as a poet said: 

In Thy plan 

. Thou hast put an upward reach 

In the heart of man. 

something, but to be with 

a s}5.ritual craving as real 

disturbing and 

doubt-raising form of prayer. What logical answer can we give to 

this question: HOW &RE OUR PETITIONS ANSWEFlED? 

There are people who have lost faith in prayer because their~ 

sincere and solemn prayers in t ime of need were not answered. Can ~ 
~ k,~ ' -(i.J;;;;;;;> If ~ 

we pray on this ~nahr~nfiden«. that our prayers will be effeoiiv~ 
,.. t.J,..L. . 

•• RJO t Mil 'MO], 4' tlllll •o the Bible ~or J j ght on this 

~q~~~•~•~±-1~o~n .... a~Rad find many examples of answered prayers. 

Gideon's eea~oh for guidance, Solomon's prayer for wisdom, Hannah's 
11 / 

petition for a son •••••• !ut you might object. Oh the Bible. Of course, 
II A ,'.l 

all Jr ayers are fulfilled in the !ible. "fut~ is not true. The 
Bible is no unrealistic Hollywood script with a happy ending to everythi~ 
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~IJ" ~~L 
The BibleA cites many examples of -angrante't1 prayers: 

David, in Pe. 22, cries out: "My God, My God, Why hast ------
Thou forsaken me, and art far from my help at the word df my 

cryn 

Moses deeply moving prayer for permission to enter the Holy 

land was rejected. The prophet Habakkuk implored God: 

"Oh Lord, how long shall I cry and Thou wilt not hear. 

And Jeremiah grew despondent: "Thou h ast covered Thyself withA\ 

a cloud, so that no prayer can pass through." /~ 
e, "~ c. .. t1 ,. Ld l t ,~,w ~a."'~,~- . 

The Bible is not uneeneitive..:o- our proble, will our/lpetitions be '3 

!!§ranted ? 

Evidently some~~ not. But should all prayers be granted? -
Are we able to determine what is best for ourselves, what is best 

for humanity? Dare we substitute our wish for God's will? 

The famous novelist A.J. Cronin said: 

"If the good tord had been weak enough to Si ve me what I wanted, 

He would have lUined me." 

11YES" is not the only answer. Sometimes 

more kindly answer to our prayers. 

The theologian Spurgeon said: 

11 NO" is a better and 

11 I would shrink from ever praying again if I were 

absolutely sure God would answer all my petitions." 

Man's prayers are often self-contradictory and cancel themselves out. 

On Sunday we want hot sunshine for our picnic and on Monday, 

rain to water our lawn. We want our children to eaoell in everything 
but then again we want them to • elH and be unburdened..+-d c ~ . 
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There is wisdom i n one of our prayers: 

"when we pray for new blessings, may we come to Thee in the 

spirit of humility and submission, remembering that we 

cannot know whether what we ask is really for our good." 

Then what is the point of petitional prayer? Does it help us in any 

way at all? 

Yes, in the following 2 ways every petitional prayer brings 

results: · 

First, is the moral impact of.._ prayers which express our 

deepest wishes and aspirations. 

True., God only sometimes answers the petition., but he 

always answers the peti ti.oner. 

rayer is a step on which we rise from the self we are., to ~ 
self we 

i•'i 
~ro~ is answered no\ when we are g~ what we ask, but when we 

are challenged to become what we can be. ~=--------
No matter what our petition., in the famous ~ords of George leredith: 

"WHO RISES · FROM PP..AYER A BETTER MAN., HIS PRAYER IS M,TSWERED • 

The mere exj>ression 
t~C~ 

of our need~ the lifting up of our heart's desire before God., ra:llie.e 
"/.f~ tt,v,...,. 

The second result from petitional prayer is this: 

our will., aee,ene e~r readiness for the good we seek., and prepare..f us 
~i,e.~~ 

to play ~part in its fulfillment. 

For example we Jews had been praying for almost 2000 years for the 

return to the land of Israel. The time was 

not granted., yet without them~1ini-ewould 

not ripe. The prayers were 

have lost the will to returD 
long ago. The answer to our prayers was not delivery 

of the land., but 
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and on the job. And so our petitional prayer s~ould 
/lJo1: 

be considere? device for the information of our God, 

keep man alert, aware ofhis obligations toward himself 

but to 

and others, conscious of his responsibilities an stea dfast in 0 

A favorite parable of the Baal Shem was of a fiddler who 

played so sweetly that all the people in the room who heard him began 

to dance. Then, a man passed by thewtndow and looked, without 

however seeing the musician. To him, all he saw seemed the @;) 
action of madmen, foolish and void of meaning. 

We cannot appreciate the world of prayer from the 

outside. We must step in and expose ourselves to th sound rand 

• music ~:;:;~~ be'i;,f e it can truly affect us. A1·..1.r•,,.,~,(_(_.... Q~~~~w.t. 

~o whatev er argument we advance in favor of prayer, the most persuaeiw 

/ ,._ is not the argument, but the experience, and suff iciently often 

~ must be. 

We must not be as children on Halloween, who ring tbe e 
doorbell and run. But that is exactly what the High Hal.day Jew does. 

He comes Hosh Hashona, and after Yom Kippur he runs. 

How long does it take a human being to learn how to ·walk? 

Would you say, a Y-~i"~ or l½ yea;s? Wrong ttt takes a life-time. 

/J_-ff ,i~'---
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b~J r. ;Jdt-, 
Becuse if ~ou are l)t:(d.)lP for a few months, you won't be able to 

~ 
stand on your feet,d/j•~~-~~•rii=liiii!E:fi!l:=;a.;11111::it!h~i~l-e-e a:sl!!'l. you practice walking 

~1~"'Jc'·~ ' !Le Use~ ~r physical ca~cities dependJ on their 
so 

uninterrupted exercise1 Tae same ls t1ue o~ our spiritual ca~cities. 
'""it..t }es.s ~,,.,>,, ~ l!£,,,,, 4<,_et,,>,,,:7ff_..L ~/au o~s • Ir 

lapse of one day, sets you back 2 days, said the wise Hillel. iJ { 
j .~~ l • ~,C-1~' ,-...-,uf/ hJM-7,,-rc- ' rf1!'!c, · ~ •. f°"'·'!J. 

We a, e a genezat ion wbigh ties s:earened- ~e,sg:.. wi tli ~ 

only minimal attention to ~ spiritual needsJ ~egl'e-ct'ing 
, • ...,, .L. - ' • 

I T-4 J 
.12ra:y&:r-w have-not found gr -ater conte tment. Our anxieties have 

grown, our tensions have ircreaaed, our mental health has deteriorated. 

§~ American Public Health Association recently published a study 
~' . . u..e. 1~ d.--fJ d I;, 

showing that) t least .l_O 'f. of ~e so1ma:l l!p'peM!cng ropl>1. b IL 
7 . />J- i''''"IN.e. d o. ,h '7;'/if;, J 0-,,, ...R.~ N-v--r--:' 

in t e bi ci.:t.iea of our land-ar..e mentally ill~ We have reached 

the paradoxical situation •in WAioh we use our health to gain our wealth, 

and then our wealth to regain our health.... {lJ 

This rather frightening trend is analyzed by some of our wisest men 
' • f) u_.,, 

as the price we µe pay .£or w;:p,o-ng values, :tor spiritual 

< unaernoa:rieh:ment, 

The chasiidic rabbi Elimelech of Lizensk relates the 

following parable on our subject: A father and a son were once 

travelling on the road. At the edge of a forest~ the boy spied 

bunches of del i c ious ber ries an~ begged his father *o stop so that 

he might gather some. The boy ran off and began to gather heap after 

heap, go ing ever more deep~into the forest, ignoring the fathers 

warning not to go too far. Finally, the fat her cried out : 
\\ 

M.y son, my son, come back~ beware that you do not lose your 

way in the foresfin your search for berries. If you call me, 

11MY fa.ther, my father f I shall answer 11:My son, My son 11 

But when you no longer hear my voice, then run back with all the speed 
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IJ 
at your command, because then you a.re really lost. 

'14 ~ ~~r;;-~~l~~-
Uzi JC.S ))£1\l 1 ¢et i z. We have been ent1cted by 

our appetite for material thiLgs to leafij1o!Piither in Heaven as we 

gather basket -fulls of this or that pleasure on life's journey. 

The more material things we accumulate, the more money we ma.ke, the 

more power we obtain, the more we seek. And so, tempted by our ~~/~ 

appetite we wander farther and farther from the great highway on which 

our Heavenly Father would have us travel. " i.,p-v- f);.__O..,t,-- "-' /1.1t,...c__ 
i' hcl ct....·/J1 ?cl etc.: IL, ~....Jl, h;;.ct- ~ k-e. .,:J f 

He pleads with ue to r ~t .. urn,11 ~e_stj fle 1Ua voiG~R eur QOllscience, 
{).-, ~ ~ /).c;\'-~ H II },t,.,.:•- J.;.::;,_._,, p--.. ,{) -!co o.-et <!.(_ _ "-;J;;; = sf/ J 
r~!;i~~~~e~~\l½-~7r.

1 
o/-t in thl-s -ve-r ( uo17re cOJJ,es 

,,. to ue this call: f-1. 7 c {.,; ~ J .,-,~ C L-,.. I a~ " · 
Go ~5 Yottr Cte {ov- u~()LV,.,, f~u ~~ · 

earkffn my chll, s6 bhat you do not lose yourself in the forest. 

Se 101 s'fs you can still call out ,t,: w• in prayer,
4 

· even in the stillness af your 

'® ~vJ1owht13td I~ H-6b.ff- r -113 I 

~ s~ ... .,,,._~( 'g-,res"'-4;-'h~. c;.,,._f,);s,-,H(Mi,,,:{;2} I (' 31,f, 

@}<,~~ (J·' 
~ ~tr,,., }:: t e d 5;} ~h,) ~ - ?uR. d F fuu t-

i j) Y-eS)~? I p , /00 -1:; ?L / li>-_11_1 _ ~ ~------



INSERT FOR YOM KIPPUR SERMON ON PAGE 13: 

I am a Jew because we would not lower our standards to turn 

Judaism into a religion of the masses. Instead, we raised our 

requirements to make it the faith of an enlightened minority. 

(Continue with -- my 40 yrs. in the rabbinate until page 17 where 

indicated the following: 

I am a Jew because the more I learned the more I came to 

admire my people. 

I am a Jew because I discovered Judaism as the most direct 

channel to God. 

I am a Jew because I love Jews. 

Justice Louis Brandeis said that his only regret about having 

been born Jewish was that, as a result, he never had the 

opportunity of choosing to be a Jew. 

For you who are Jews by birth, the choice is not to be 

a Jew, but what kind of Jew to be. 

be? 

What kind of Jew do you choose to 

You stand at the crossroad. One way is marked "ignorance." It 

is the way of alienation, of feelings of inferiority and self-contempt. 



Yorn Kippur Insert: - 2 -

The other way is the way of knowledge, which leads to 

involvement and to pride in your heritage. 

(Continue with last page, page 18 as corrected.) 
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We read in the 19th cha.pter of I Kings that t:te 

prophet Elijah entered into a cave and looked out, 

11 And behold, the Lord passed by, and a great and strong 

wind rent the mountains, and broke in pieces the rocks 

before the Lord, BUT THE LORD WAS NOT IN THE WIND. 

After the wind an earthquake; BUT THE LORD WAS NOT IN THE 

EARTHQUAKE 

After the earthquake a fire; BUT THE LORD WAS NOT IN THE FIRE. 

And after the fire, there came a still small voice; 

And it was so, when Elijah heard it, that he wrapped his face 

in hie mantle and went out and stood in the entrance of the caven 

Elijah was not alone in that cave. All of ua are with him. 

We spend the days of our years in that cave. That cave is our world. 

At first we are most impressed by the big, dramatic events, 

symbolized by the wind, the earthquake, the fire. 

That's just how we want our work and reputation to be ---grandiose, 

imposing. We want to make a sweep, we want to shake the earth, 

we want to go over like wild-fire. We want to impress others, 

we want their admiration and applause. But all these external 

manifestations of success mean nothing. In the end what counts, 

is the voice within, the inner consent we give to our life, our 

contentment and the approva.1 of our conscience. 

As Elijah sat in judgement of his life and re-examined 

hie own values, so must we do on this Yom Kippur. Before our 

mind's eyes there should now pass in reviewkeverything we are 
proud of, every achievement for whioh we ta e credit. 

HOW SHALL WE MEASURE SUOOESS ? 



i IMft_,( 
We shall considerA3 important fields of endeavor, and examine 

each as seen from the outside and then, as seen from the inside. 

We shall compare the public with the private aspects of ea.ch of these 

3 important fiel,and see what_:ating, what evaluation we can give 

to each. 

of religion. 

First, because it is so near at hand, is the field 

Outwardly, organized religion is booming in America. 

All denominations are gaining membership, building new synagogues and 

churches and with the sole exception of spectator sports, 

synagogues and churches are getting the best crowds. 

!hey are beehives of activity. On the outside, a most impressive 

picture ---but what is the inside story? What ie the condition of 

faith in the heart of the individual? To what extent is the 

character and the personal conduct.of the individual influenced and 

elevated as a result of church or synagogue membeYehip? 

How much of the public religion is carried overinto the privacy of our 

home? If the evidence should suggest that there is only a 

negligible carry-over from the public to the private domaine of 

religious. experience, then, we must revise our notions about the 

euccees of this religious movement .• What good is all this 

institutional religion when there is no inner response, no wice 

within our hearts? 

Let me be more specific with an example. 

we Jews pay homage to the Torah at all of our services. We built 

an ark. the most impressive part of1he sanctuary, and in it-we keep 

our parchment scrolls with gorgeous ornaments. 

When we open the ark, we rfise out of respect and we go about the 
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reading of the scroll with such solemn ceremony that no one ca.n 

fail to be moved by it ••••••••••• Yet Torah does not merely mean an 

obj1ect. Torah ~t~~n activity. It means study, intense, dedi

cated study of the Bible. Not merely glancing overit --or hearing it 

read from the distance, but personal study, poring over its pages 

again and again, seeking to apply every word to our life, 

using it aa a candle inda.rknese, as the light of wisdom, as a beacon 

of guidance in life's crucial moments. Torah means: YOU ALONE 

ABSORBED IN THE BOOI, late at night and ea,rly in the morning, studying 

its commentaries, knowing its contents and moving on to the offspring 

of the Bible, the Mishnah and the Talmud, yet ever returning to 

the Bible, making it so much part of youMtll that i1-t71]ff 

becom~identical with your own conscience. 

If the Tora.he in our Ark could now speak with the 

tongue of man, they would say to ue: "O you hypocrites! 

You have embelll1shed us with velvet and with silver, but you 

have not taken us into yourlives. Your forefathers gave their 

11 

blood for us and died as martyrs, but they also lived by our words 

and knew them. Bu.t you only decorate us. Why don't you 

use us again as your rod and staff on life's journeyT" 

You might answer ---but we don't know the language? 

It is no eitcuse. We have excellent translations. In addition, 

there are at least two fine commentaries in English which 

interpret the Torah in the light of modern scholarship together 

with the keen insights of our great sages and teachers --the gist of 

it, enough to help the beginner study the Bible aloneLwith profit. 
J 

1' 
the firstis the Hertz Pentateuch, by the late chief-rabbi of England 

I is the Soncino Bible, both help you become again 
the ma the book and with the book. Ask yourself this: 



Is it possible that you,a Jew, should live out1liis life without j<,.,,,J 
Ji at the Bible? 

Our public homage before the Torah is pointless, unless in private 

life we draw spiritual sustenance from it. 

The next major field to •hich we turn our attention 
de~ 

i s one+tofwhich so many of us are devdfed, thqt of benevolence or 

charity. Again the external aspects of our charitable 

endeavors are enormously impre eeive. Most of the functions of our 

organ2d Jewish community arepirectly related to philanthropic 

causes. The amounts ra.ised by Arrerioan Jews for charity, run into 

the hundreds of millions of dollars each year ----a stupendous. 

unpreoedenned performance. Everybody is soli::ited and almost 

everybody is a soliotor for something. We throw ourselves 

into campaign after ce.mpaign and a considerable part of our 

year•sdiet is made up of oampa~gn brunches. lunches. dinners and 

banquets. Is thene charitable activity? ---and HOW 1 

hut now let us turn from the public to the privat e domain of 

charity and look in.side into our hearts and examine our feelings: 

How directly are we stirred by the feelings of compassion? Why do 

we give? Why do we go to campaign meetings and attend tre 

various public affa.irs? Are we impelled by brotherly love ~ 
l-and benevolence.or is it our reputation, our standing i nthe 

community that we are concerned about? 

print that worries us? 

Ie it our name in 
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£'.'The field of charity tllll!I be turned into an arena of ostentation, 

of gimmicks, of vulgar advertising techniques,of flyers, pamphlets 

and posters which blow into r-~~;s!l-~1~~~i~t.~~~~~~1:~~~~i~~i~l~~1~~~±L-BUT THE LORD IS NOT IN THAT WIND ! 

Despite great public stress on charity, I see 2 signs 

of decline in the spirit of aewish· benevolence. 

First, is the tendencJ i n philanthropic work to heap honors upon those 

whose service isneeded. Plaoques, gifts, scrolls and testimonial 

dinner tickets now pave the way to all charitable causes. 

Incoming chairmen must be installed, and outgoing ones feted. 

Everybody who does a stitch of work must get on the board, and 

woe unto the board that drops him',( Fortunately, some of 

the best leaders and workers mmrxnimumn~ in the community s-/;// 

do their work without seeking honors, inspired by~igl:Pfuotives, 

and not the least concerned whether they render their service first 

or last in rank, as chairman, board member or just plain worker. 

A~J how grateful we are here't Har Sinai for these good peonle who 

cheerfully perform their voluntary chores in the kitchen, at the 

auditorium, on the stage, in the office and at committee meetings, 
.Jee/t,'cf /J,r,l;--i41,<;-ard ~~ /1.2..jok Ju_~_, 

They are the ones for whom we pray each week: #1 1± g It, 

.~. Reward with the joy of goodness- the 

charitable and the merciful •••••..• Yet, with all due respect for 

t hese fine people, there is no doubt that as a whole community we have 

fallen from the standards of modesty and anonymity which 

once glorified congregational and communal service. 
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The other sign of decline in the spirit of 

Jewish benevolence is its almost complete identification with 

monetary donations. 

different terms: 

donations of money. 

Jewish ethics describes charity by two 

The first, TSEDAKA has tod:> with alms or 

The other, Gemillat Chassodim, aet s of 

kindness, consists largely of giving of oneself. TSEDAKA is a 

communal duty which has always been performed more generously by the 

wealthy. But Gemillat Chassodim falls in eq~al measure on rich 

and poor alike. In the old Jewish community many societies 

were formed to render the personal service of Gemillat Chassodim, 

such as Bikkur ~holim, {visiting the sick) or Bachnosae Orchim 

(welcoming strangers) or Nichum Avaylim (Comforting the mourner) 

Would that this Yom Kippur Hour we might hear again a still 

small voice within speak to ue of the plight of the shut-in, or 

the deJtondent hospital patient whom no one visits, or of the 

lonesonestranger that settles in our midst. In veterans hospitals 

theme are still the maimed and martyred youth disabled for life, 

---a few, a very few of us devote some time to these forgotten 

suffe r ers. But how much more could be done to dispel their 

boredom and cheer their hearts with our compassionate interest. 

or think of young people whgf ma;-%;;[~\~ ~~~ ;(e't ~f ~e and 

sympathetic fr ends. Are we le ouis~l e.s a ~ ,1'.. 
"V -:_.::;;~-,,,...:..__: ~--~ n:.,__:_ , ... .sp,.i. 4 .-cl,/p, ~ 

little , ping hand to those who have lost er 

way in t he world? Charity is not only mosey, but also 

the quiet, personal way of kindness inspired by the voice within. 

The third area in wh i ch we are trying to evaluate 

success is that of our personal careers. Bow do we measure the success 

of a person? In a bril l iant TV interview, Robert M. Hutchins, 
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president of the fund of the Republic, discussed the 4 

illusions of the average America~. The first and greatest, he 

was the illusion of size and quantity. The idea that 

the bigger a thing, the better it must be. 

in other words, the president of a big company is 

to be considered more successful than the president of a small 

A mananger more sucoessful than a clerk; the owner 

of a big, expensive house, is to be rated above that of a cheap 

small dwelling. Success is identified with bigness, bigness 

in power, in money and in style of life. 

When we take the measure of a man, the first question 

usually is HOW MUCH IS THAT MAN WORTH? and by worth we mean 

not the quality of his character, his inner worth and value to 

society, but a specific sum/in dollars and cents. What income, 

what financial prospects does he have? We think of success 

as a measurable quantity ------but is it really? 

How about our inner satisfactions? 

A man can be externally a success and internally a failure. 

One of Rembrandt's immortal paintings shows the unaappy King Saul 

standing by the window in all his regal splendor, andwiping 

his tears withthe fold of ·a· richly brocaded curtain. 

The painting seems to cry out: "·Of what avail is all this power 

and wealth when the r e is no happiness in the heart? 

In our own calculation of success how important is 
;\\ , , 

this item of inner satisfaction? Is our conduct of life 

designed to achieve inner contentment and satifaction? 

Among the men most to be admired in our community are those few 

who at one point or the other in their careers decided to switch 
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el (yl,--
over into something~peraape less remunerative but far more 

satisfying---and I salute their wives who patiently and 

self-sacrificially encouraged them in those difficult 

decieions ••••.... Ttuly worthy of praise are those teachers, 

who remained loyal to their profession in all those lean 

post-war years and put the inner satisfactions of kl I Lr -te~cl,,.c:J-
~ above the lure of higher paying jobs ••.••.. 

God~ess those many hundreds of men and women who take time off frmm 

their business and private leisure to gain the inner satisfactions 

of service which even/ money cannot buy •••• 

How much is a me.n worth? As much as the things about which he 

busie~ himself,.$1 said Marcus Aurelius 1800 years ago. 

As we go into the new year, let us aim for the 

things which inwardly satify us most. 

In religion, 

In charity. 

let us cultivate its more personal ,~~~•iiilEe:sa ~ srecfs 

let us give more of ourselves 

In our personal careers. let us look more for inner worth than 

material wealth. 

For the Lord is not in the wind, and not in the earthquake, 

and not in the fire ----not in all the big and showy things that 

impress the world----- but in the still small voice, in the 

satisfactions within~ and in the ~eace of our coneoience. 

There shall we find the blessings of God. 
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)L,vr .2 'f1 I 0., ,f 

It ie a well known saying that Yom Kippur atones for the 

sine against God but not for the sine between man and man. 

We cannot ask God to make peace between us ·:=---..:::;;~ neighbors. 

e must do our selves. 
J,.IV',('.,,'Yl.,.r,)'I,\ ~ 

~ft1~f~ 
mes, a deeply 

ustom
1
, those 

whom one had ojfended to ask for their 

~en tell offender and who the 

offended, the saying was 
toward reconciliation 

move/ gave proof that he 

whoever made the first 

sages qec r go J I bi; 

., 

the warning that 11 the gates of prayer are not opened on high, until we 

f i f 11 " 
·77,,,: ... H ~ flt- ¼s/-f'~ ~ / k~ cl.i,>,,-, /11;(. (/,.R .....Lit_~~..-(:,,~~ org ve our e owman , r· J . ~ _ ro ~ 

~d ;t wd( ~ ~ (4-. fut- f,1..-..e. N· i~ a p.,1:1,k,,t<-~-/k.UJ ~ N"~L--o, k ~ 
:est people differ in their capacity for forgiveness. :t-1t-.M~ 

Some never forget nor forgive. A certain Leon Norden of Savannah 

Georgia carried an old grudge into hie grave. His will, opened 

immidiately after his death in the 17901es declared: 

NONE OF THE SHEFTALLS NEED BE PRESENT AT MY FUNERAL 

Yet others refuse to be · in jured by the slings and arrows of 

outrageous insult. The great negro scientist George Washington 

Oarver was asked in an interview at the height of his fame 

to name the University which had refused him admission in his 

student days. But Dr. carver would not answer that question. Nobody 

ever got that information out of him. Someone said, Dr. Carver had 

the peace that paseeth mieunderetand1ni, -·-
How can we achieve such inner peaoe? ~How oan we grow in the 

power of forgiveness, overcome resentments and . 
make peace with God and the world? 



I should like to suggest 3 steps --the first of whioh 

is !E SURE NOT TO MISJUDGE fouR FELLOW MAN. 

George Bernard Shaw once remarked: "The only man 

who behaves sensibly is my tailor. He takes my mes.sure anew every 

time he sees me, whilst all the rest go on with their old 

measurements, and expect them to fit meo" 

It is tragically true that we form fixed opinions about 

most people we know. Often these opinions are based on contacts and 

impressions of long ago. It ie painful to be judged t~..:;day in the 

e of the person we may have been years _ago. A famous preacher 

startled to receive a letter from an old lady which began: 

"Dear Willie, I ramember you as the little 7 year old boy, sitting 

high up in an apple tree, who spit on me when I passed under 

that tree." 

Aren't we all that way ---remembering forever the unfavorable 
-~ impressions wf others _ -long ago. 

You may have heard Joshua ben Pe achya • s famous i'~f io{,f p71•~ b Jl It /T ,l lfl 

JUDGE ALL MEN IN THE SOALE OF MERIT ---The scale of merit should 

include not only the good points to be found in the man now, but 

also hiJ?entialitiee for good. 4 few years ago, h cago 

Man of the Year was Captain Thomas ~cker of the Salvation Army 

who was honored for his outstanding rehabilitation work with 

thosands of derelicts. 

this same Thomas Orocker was 

Only a few years earlier, 
himself a 

chronic alcoholic and 

a notorious delingue t . ~fe..'cf (/Jow-, 
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A man should be jujged not by his errors but by what he 

does after they have been committed. 

A good line to remember is the beginning of the poem: 

IN MEN WHO¥ MEN CONDEMN AS ILL 

I FIND SO MUCH OF GOODNESS STILL 

Who dares juige with finality a fellowman? 

the inside of another ,pe~e=T his future capcities and performance? 
i3e._4~~~ ~M,(tp,5 '0ffPt5f- NC MttA/ - fOll- TH€1l.E IS No MAIV ~UT HFi.S Hl.5 H0(/ll...," ~bit-) 

Fixed opinions about people are always false and are the first 

obstacle to surmount in the IIIQ1 way of f orgivenese. 

******** 
II 

The second step is to be more honest in our self-judgment. 

It is our own sense of superieeity and perfection which makes 

us most un:forgiving of offence of others. our own vanity magnifies 

every slight. ·The more inflated our ego, the more sensitive we 

are to the words or the lack of the proper word or phrase which 

we expect from parents. friends, the neighbor next door or 

even our own children. Some of the most brilliant people 
have 

who surmounted every obstacle to fame, p$ came to fall before 

the hurdle of their wounded pride and vanity. Michelangelo 

took vengeance on orie of his critics. a cardinal. by painting his 

face among the condemned souls in hell, in one of the panels of his 

masterwork. the Sistine Chapel in Bome. 

Similarly, Italy's greatest poet Dante Eis 1In~eoribed ~ 
the tortures which would be meted out in purgatory to his own 

critics and enemies. 

It is the mark of a pure soul to forgive, as the Philosopher-King 
Marcus Aurelius pointed out so beautifully in his Meditations: 
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"Sui,pose that men curse thee, insult thee, offend thee ---what 

can these things do to prevent thy mind fro1n remaining pure, wise, 

sober and just? If a man stand by a limpid, pure spring and 

curse it, the spring still eenda up clean water; if a man cast dirt 

into it, the spring will speedily wash it out and be unpolluted again" 

An i nsult oannot stiok to a person of pure and noble character. 

If we take offence, as most of us do, it is precisely because we are 

not so pure in heart ---in that case let our own human frailties 

inspire us with tolerance ofothers. Xing Solomon tells us: 

THERE IS NO MAN ON EARTH THAT DOETH ONLY GOOD AND SINNETH NOT 

Ecol. 7 • .aQ 

And :tl Is ht :g goes on to say: 

DO NOT TAKE TOO SERIOUSLY ALL THE WORDS THAT ARE SPOKEN. 

IF7'0U HEAR~) SUBORDINATE CURSE THEE, REMEMBER HOW OFTEN 

itou Jff I ?G1•ee:11r CURSE' OTHERS (Eco r.21-aa) 

!efore God we are all less than perfect. 
-.. 

Let a wife who is impatient with her husband consider her own failings; 

let a friend who is offended by another examine his own actions. 
gentle 

The.._. Hillel said: Judge not your fellowman until you are in 

hie place. When we realize that we are quite capable of the same 

act which embittered us at themoment, we are less likely to 

condemn others and be offended by their actions. 

There is a ~m■rntrt revealing poem showing how a father's anger 

against his son turned to compassion the moment he recalled his own 

short-comings 



-s-
Last night my little boy confessed to me 

Some childish wrong; 

And kneeling at my knee, 
" 
He pr&f'ed with tears --

"Dear God, make me a man 

Like Daddy --wise and strong; 

I know you can." 

Then while he slept 

I knelt beside his bed, 

Confessed my sins, --
And prayed with low-bowed head: 

no God, make me a child 

Like my child here --

Pure, guileless, 

Trusting Thee with faith sincere" 

(Andrew Gillies) 

Most parents are very insistent that their children apologize 

promptly for every wrong, but when do parents ever admit to a 

mistake in front of their children? A child would respect 

his parents more if they did not always parade themselves as 

paragons of virtue who can do no wrong. It would make for 

better parent-child relationship if once in a while a parent 

could bring himself to say in all humility to-hf ■ aitld: 

I AM SORRY 

Why do parents and children feel so close to each other on 

the major holidays? I believe it has to do with the fact that 

both are humbling themselves together in the sight of God. 

Young and old together are admitting wrong and ask God's 

forgiveness, and somehow such a sight draws a circle of unity 

around the family and makes meaningful the saying: THE FAM TLT 

THAT PRAYS TOGETHER STAYS TOGETHER 



When the Emperor of Austria-Hungary was to be crowned, it was the 

custom to bring him to the gates of the St. Stephen's Oathdral in Vienna. 

There he was asked: Who wishes to enter? 

He would answer: The Emperor wishes to enter 

The keeper of the gate would say: We do not know the emperor, who 

wishes to enter? 

He would answer: •Franz Joseph wishes to enter. 

Again the gate keeper would say: We do not know Franz Joseph, who ,5 ;f-
tzi~l wishes to enter? 

Then the emperor would say: A SINNER WISHES TO ENTER 

Thereupon the gat e would be o~ened: vn" INOW'ijnm§) . . ENTER 
And so, my friends, as the portals of God's mercy are open to 

all his sinful creatures, so must we fling open in forgiveness 

the doors of our hearts to all fellow-sinners. 

******** 

III 

The third step to forgiveness is superior to the ••t.., two 

I have mentioned so far ---it is suggested by what the !aal-Shem 

said to the woman who complained to him about her wayward !Jon: 

LOVE HIM EVEN MORE was his reply. 

Psycholgists have made us very conscious of the problem of 

sibling rivalry and the inner torments and twistings of a child's 

soul in the grip of jealousy. Parents are neither helpless nor 

blameless in such situations. Usually they caused the problem to 

begin with/by favoring one child over the other. 

the same family very often are unevenly endowed. 

Children of 

One seems to be 

eo much mo Te able and pleasing than the othero It is always 

the less favored that needs usmoreo We sin terribly if we fail 

to give the full measure of love to the child whom God made 

so much more dependent upon our love. 
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Moreover, ln every family there is usually one ---a brother, 

aunt or nephew who is the black ship or the Shlemazal, the 

unsuccessful and unlucky one on whom fortune never smiled and who 

always seems to get into difficulties. How easy and natural it is to 

reject such a person, to wash our hands clean of such a trouble-maker 

----but such a one is the real test of our decency and character. 

Io love the successful, happy and lovable 1takea no effort at all, 

but to show love to the unsuccessful and at times undeserving, that 

is the real test of love. The time when love will do the most good 

is precisely when people eeem to be unwortiyof it. Apply that to 

marriage also. 

No mar r iage, even when the pattners are deeply in love, is 

ever without friction or disagreement. The relationship 

of two people cannot be marked only by affection, harmony and unending 

bliss. There are always two personalities, two egos, two minds, 

two different backgrounds, interests and sensibilities ---

sooner or later a clash must come. 

The most futile way to end such l(Uarrels is to make a determination 

whose fault it was to begin with. 

What is needed in family quarrels is not the lawyer•e but the 

lover's approach. 

The marital life of our saints has not always been happy. 

One of them, Rabbi Zusya married an ill -tempered woman who, 

following a fearful quarrel, demanded a divorce. He gave no 

repl)tf but one night he called her and said to her "Look" 

and he showed her his pillow wet with tears. "Do you still want 
e,e"' V -..~cl. -:, /l.L e{,•-.; c{P-..... ~-t,-'' ks I" ~, 

the divorce? From this moment on, I\ eh grew F/4.~ 
= • clnd when she wa~ she grew happy. And when she 

was happy. she grew good. (Early Masters p.244/5) 

One of Japan•s great spiritual leaders Kagawa said it so well: 
LOVE, FORG!VING AND SACRIFICIAL, IS THE ONLY POWER 
THAT CA?-T !IND PEOPLE '1<i6--£··rne" 
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And so Our ability to forgi• e others grows as ee 

/, first rid ourselves ~f fixed opinions and judge others by their merit 
!!;ti ··-

).. secondly, see in our own shortcomings the argument for tolerance of 

others 
r~sfly 

'3, _Arul-'J , yield to the impulse of love and compassion which 

~od implanted in our hearts ••••• 

Sometimes the greatest pearls of wisdom fall f+om the ltps of 
.b-:) .JJ , f _. w ,._ jA ,../ I _,_l\.-_ '-\ -

very simple people. In Evansville, Indiana, after a fist-fight, a 

Steeplejack by the name of John ~ice, refused to press charges 

against his partner John Mervin. To the policeman who broke up 

the fight, he explained: 

We work together on tall buildings and have 

to depend on each other 

: Bon•t we all 
~-t~ -'II 'M£<f ~ - .i.--~ 

have to depend on each othe?'\in thi~ great adventure of life? 

Children, parents, husbands, wives, brothers and sisters, 

Jew and brotllr-Jew let us clasp bands on this holiest day, 

and make it the day of for_giveness, -6iae..d~ 1 
reunion with each other 

depident1>n each other. 

for God made us 
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~ week ago, a train plunged into Newark Bay through an 

open draw-bridge., causing the death of many passangere. ,3) rlNf~c.., l., ,h,Yt"<ttt_ 

It was· noted that 3 warning signals aad been ignored prior to 

the disaste:;IJ Life's journey aleo has its warning signals and 

if we ignore them., the consequences can be disastrous. 

It is in hours of prayer and meditation such as this eumm 
irith which that we train our eyes on the warning signals/our teachers and 

sages have marked /1'1t the journey of life ••••••• 

:[ 7 ! I 1 11 g ea::Ao :.Consider with me 3 warning signals 

for life., each suggested by the contemplation of death~ 

1flaes 111rs sa1ll9 1. ssmu:j I Sliaii l"hl!ao~ese 5 wernirg etg ls 
·a-d e~ "c._ 

lie 1 ·? , ilea like the word deathl\.begin with the letter D: r DE::t NOT Rmlll9'P DELAY NOT Ql,IW¥ DIMINISH NOT 
~~sist_ .. J 
Rabbi Tarphon gave us this warning: It is not incumbent upon 

J?..u;:.. ,•J 
thee to complete the work .J/ but neither art thou free to 

desist from it altogether 

Busy people who are burdened with many resDOnsibilities 

usually have a ••••t section in their note-book, or kizci...-p d,, 

special they mark: 
alted be~aus.e..f~~~~~~~~ • cannot 0e 

Actually much of our life might be called unfinished business. 

The older we get., the more of our plans and projects fall into 

the category of Unfinished buisneee ----hopes and dreams which 
~1.,-j//i~ 

we are J•~ to surrender, schemes which are close to our hearts 
yet cannot be quickly realized ---dozens and dozens of ideas and 
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A,/1,,,.-cl., 
ambitionsAmust be set aside and are waiting for fulfillment 

And with reference to these frustrated pibans and desires, 

Rabbi Tarphon warns, us: You may not achieve them, but dfe-t 
desist, don't discard them altogether. 

There is for example the unfinished business of our 

own home-life. People may live under the same roof, yet 

somehow the years build invisible walls of separation. 

8~m how, slowly and alm<Bt imperceptibly parents and children ,even 
husbandf and wi 

• grow away from each otlm' ----and we wonder 

I 
why can we not havtglaL that i full~arldt tmue undestanding :-, 

-ii:t th each otlre1 , why are we no longersaying anything 
1... meaningful to each other~ why are we not communicating our 

deepest feelings and disclosing our hearts to one another as we once 

did --- ---•cmmm'1Jllm.m1DamnPll?lami:mn I remember the lines of a poem that 

TWO MAY JOURNEY HAND IN HAND 

YET UTTERLY ALONE 
\___ begins 

Livipg together, speaking to each other and yet not sharing 
..-Jley-.,S., 1--......_ I 5 

thoughts and feelings ---To find a way to the other,,., heart is one 

of life's most important tasks --a task which perhaps we may never 

complete, but ■mm from which, in the words of Rabbi Tarphon, // 

we must not desist. -. •• ~ -

Or tur-ning to some of the less serious unfinished business 

of life:::We not ranly make f~iends, but lose them too. 

Not because we reject them, but because we let them drift away. 

Life-long friendship cannot be}rt~•;!rf _friendehip is 

forever one of life's unfinished business --something we must ~'""cJ f r-e1,e1v 

:i-J work on all the time, a task from which we must not desist •••• 

/\I~ 'Jbere are the great books we always hoped to read ---

there is the Bible. the book of books, still unfinished 
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There is the drawer of our unfi~11shed correspondence 

each letter representing a hu}#an relationship which we 

can eith er develop or terminate, we may never reap the 

full harvest of such rewarding relationships but neither must 

we desist fromfour efforts to cultivate them •••••• 

And let us also look into our hearts and minds, there may be the 

deep questions of faith, questions about life and death which 

we may never have completely ~nswered but from which we must.desist 
~ 

as Rabbi Tarphon · taught,us ••••••.•.....• 

The next warning ei C?U'4f DELAY 1/<J 

So many of our sages urge us not to procrastinate, not 

to put off for tomorrow what can be done today 

Hillel said: If not now, when? 

Rabbi Judah ben Tema said: !e swift as an eagle to do the will 

of Thy Father in Heaven 

And the same Rabbi Tarphon who urged us never to desist 

from our efforts, also said: THE DAY IS SHORT AND THE MASTER IS 

URGENT. Do not delay thegood you may do today 

One of America's me.st gifted painters, John Singer Sargent 

painted the face of almost every important person of his generation, 

but the only picture of hie C9lll mother, he left un~inishe4 ••••• 

No doubt he was a very busy man and no doubt he had good intentions. 
~,..M.~-11-~ 

Yes, tomorrow, I 1 11 finish mother's portrait, her ea1.d it 

many time/even as we put off some of our good G.eede until tomorrow and 

tomorrow, but THE DAY IS SHORT AND THE MASTER IS URGENT: 

If a kindness I may show1 
' 

If a good deed I may do1 
Let me do it while I can1 

No delay for it is plain 
I shall not pass this way again •••••• 
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The third warning signal tells us DIMINISH NOT THIS SHORT LIFE 

Waste not, spoil not the few days of your life. Do not fritter 

them away with needless anger or bitterness. The Psalmist said: 
0 REMEM!~ HOW SHORT MY TI~..E IS (Ps. 89.48) and the practical statesmar 
D'ISRAELI followed the thought to its logical : l!lera1.-, 1c, .. ;11,-...ck,s,0"'-

1 

• 
He said: tIFE IS TOO SHORT TO BE LITTLE 

Often we allow ourselves to be upset by ~things which we should 

quickly forget~ ••• Perhape some man we helped has proved ungrateful 

er some woman we believed to be a f~iend has spoken ill of us ••.•• 

Perhaps some reward we thought we deserved has been denied us. 

We feel such disappointments so strongly that we can n.o longer work or 

sleep. But isn't it absurd? Here we are on earth, with only so 

few years to liYe, and we waste irreplaceable hours brooding 

--over grievances whi ch i n a. year's t ime will be forgot tenby us a,nd 

by everybod.J.-,-

- In the ~f Abdalrahman III Caliph of o/rdova in tlie loth cent 

there is an entry which reads as follows: 

\\ I have now reighed above 50 years in victory and in peace. 

beloved by my subjects, dreaded by my enemies, and respected by 

my allies. Riches and honors, power and pleasure, have waited 'ori 

my call, nor does any earthly blessin~ aiPaf1.tg ~!Je been wanting 
to my felicity. In this situation I nav 1g n 
numbered the days of pure and genuine hanniness which have fallen to 
my lot: they amount to 14/r ••••• Wh diminish those ver ,ew 
days of otential ha niness in our life wi sh resentment & 

Life is too brief ~ 

Between the budding and the falling leaf 

Between the seed time and the golden sheaf, 

(or hate anq spite. 

We have no t ime for ma.lice and for greed; 

Therefore, with love make beautful the deed; 

Fast speeds the night ••••• 

,,. 



,. 

... 

If our beloved departed could now epeak to us ~ather or ,

mother who guided us through our younger years --- the beloved 

husband or wife we miss so sadly, the child who left us much too 

soon or all those devoted - ones who were our loyal companions, 1(t, 
co11fl-,-.--p--J;-r-:-~;-~~;jj::::i:e:ii:;w;:-;-iwould repeat for us the words :.wl\ich our greatest teacher, . 

Moses_ spoke on the eve of his own death: 

LU CHOCHYU/ YASKILU SOTH/ YAVINU L'AOHRISAM 

O that they were wise, that they would consider their latter end 

Deut 32.29 

As we contemplate the inevitability of death, and the brevity of 

our years, let ue , in the words of the psalmist SO NUM:BER OUR DAYS 
le(-~ $ 

THAT WE MIGHT GET US A HEART OF WISDOM ---.-.,e. heed the signals 

along life's journey, the warning signals that say: 

DESIST MOT FROM THE UNFINISHED TASKS AND Br·sINESS OF LIFE 

DELAY NOT, PUT NOT OFF UNTIL TOMORROW WHAT OAN BE DONE TODAY 

1>f J¥fnSH NOT THE JOY OF LIFE, s:po11 not· your chanc ef fot t b.appinese 

# ... , 

... l i 
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A teacher was inspired to write a poem when a child asked for 

a new clean piece of paper. It is entitled, 

THE NEW LEAF 

He came 'to my desk with a quivering lip; 

-rhe lesson was done; 

11Dear Teacher, I want a new leaf," he sa,id, 

"I •·have spoiled this one. " 

I took the old leaf, torn and blotted, 

An.d gave him a new one, all unspotted, 

And into his sad eyes smiled 

"Do better now, my child" 

I came to the Throne with a trembling heart; 

The year's work was done; 

"Dear Father, I want a new year,"I said 

11 1 have spoiled this one.11 

He took the old year, torn and blotted, 

And gave me a new one, all unspotted, 

4nd into my sad heart smiled: ~ 

Do better now, my child. ~ fte(cl k~c,U----:J 
Out of Wis Book of Life, God has graciously given us another year 

Another year and another chance, ,);s ::sz U J J l l 1 

/lo.!' r.._ d - a i,dl-e.,; ,..,._J,, 1, "'f ,, •'a e .'lo .. 


