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To Number Our Days

On Rosh Ha-Shanah we read a petition from
the Psalms that God will “teach us to number
our days.” The spirit of the High Holy Days
is the most sensitive to the passage of time,
the swift flight of life.

“Remember us for life.”

“Inscribe us for blessing in the Book of
Life.”

The blessing of human existence and the
fearful knowledge that it is so fragile —
how conscious we become of this on Rosh
Ha-Shanah.

Man so desperately wants to live, He
clutches life even when it is intolerable and
anguished. What will he not do to extend
his feeble hold on life for another year,
another day? Yet, struggle as he will, he
knows that the time of surrender must come,
when every device to escape his sentence must
fail.

Out of its great WlSdOm, our tradition came
to realize that man’s truest purpose must be
no

It is “to number our days;” or to
literally, “to count our

earth,”
translate

The dissipation of time — this is one of our
‘greatest olffenses against ourselves. I do not

can be as vicious an abuse of time as to
squander it with vacaney and aimlessness.

The offense is that we do not cherish the
day that is given to us — this day, this hour,
this moment — we punish ourselves so that
tomorrow our lot will be better. But it will
not be better because we have foreclosed the
possibility by our self-punishment. How can
we enjoy tomorrow if today we cripple our
souls?

Each day that I catch a glimpse of my life’s
meaning, this is the day that I count. Each
moment that I grasp a hint of God’s presence
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Shabbat Services

Shabbat Evening Services:

8:30 P.M.

(Evening services to be held at the
new Youth Room)

Sermon for September 13:
“The Holy Days — Drama of
Guilt and Remission”

Shabbat morning services,
11:30 A.M. — September 14

(Services to be held at the
Unitarian Church)

Bar Mitzvah of Wayne Schneidman,
son of Mr. and Mrs. Sidney Schneidman

Sermon for Shabbat Shuvah
(Sabbath of Repentance),
September 20:

“Look to the Rock”

in the world, that moment is my eternity. Each
hour of peace, of purpose, of fulfillment, of
pure joy, is an hour to cling to without
shattering its sanctity by “looking ahead.”
Sometimes our dreams do spring unaware
upon us, but they are gone before we can
recognize them, so immersed in the future
are we.

Let us count our days, and savor them, like
children savor and nourish their bed-time
hour. Then, as the Psalm tells us, we will
“get a heart of wisdom.” This is the highest
wisdom, to know how to count our days, to
make them count, and to make a proper
account of them. To this, the New Year sum-
mons us.

b St D.P.



Biblical Origins of
the High Holy Days

The Lord spoke to Moses, saying: Speak to
the Israelite people thus: In the seventh
month, on the first day of the month, you
shall observe complete rest, a sacred occasion
commemorated with loud blasts. You shall not
work at your occupations; and you shall bring
an offering by fire to the Lord.

The Lord spoke to Moses, saying: Mark, the
tenth day of this seventh month is the Day
of Atonement. It shall be a sacred occasion
for you: you shall practice self-denial, and you
shall bring an offering by fire to the Lord;
you shall do no work throughout that day.
For it is a Day of Atonement, on which expia-
tion is made on your behalf before the Lord
vour God. Indeed, any person who does not
practice self-denial throughout that day shall
be cut off from his kin; and whoever does any
work throughout that day, I will cause that
person to perish from among his people. Do
no work whatever; it is a law for all time,
throughout the generations in all your settle-
ments. It shall be a sabbath of complete rest
for you, and you shall practice self-denial; on
the ninth day of the month at evening, from
evening to evening, you shall observe this

your sabbath.
(Leviticus 23: 23-32)

Beth Emet Men's Club

First Open Meeting of the
1963-64 Season

Guest Speaker:

Leon M. Despres
Alderman of Chicago’s Fifth Ward
) Mr. Despres will speak on a vital
subject which is coming in for an
ever-increasing amount of atten-
tion:
“OPEN OCCUPANCY”

Tuesday, September 24, 8::30 P.M.
in the NEW Beth Emet Youth

Room.
L ]

All Beth Emet families and their
friends are cordially invited.

Refreshments will be served.

Rosh Ha-Shanah Schedule

Adults

Wednesday, September 18, 8 p.m.
— First Methodist Church

Thursday, September 19, 10 am.
— First Methodist Church

Children

Thursday, September 19, 3 p.m.

Grades 3 and up — at the
Unitarian Church

Kindergarten through Grade 2 —
at Beth Emet in the Youth
Room.

All Services begin promptly. For
your own convenience, be early.

Parents are requested not fto
bring children under age thirteen
to adult services.

Potpourri

President Samuel Sherwin has announced
the appointment of Mrs. Jacob (Rita) Gross
as chairman of the Social Action Committee.
Always a vital committee in voicing the senti-
ments of our socially and politically conscious
membership, we look forward to continued
dynamiec action of this group with Rita as
chairman,

Hats off to three of our synagogue members,
Dr, Richard Goldberg, Morris Levin and Irving
Steinberg, who along with Rabbi Polish, pai-
ticipated in the March for Freedom in Wash-
ington on August 28,

e An open house for prospective members of
Beth Emet was held Thursday evening,
August 29, at the home of Sidney and
Sylvia Waller, Held under the auspices of
Sid Black’s Membership Committee, the
event featured informal discussion concern-
ing Synagogue life at Beth Emet.

e Baby sitting services are now available dur-
ing Friday evening services. A qualified
supervisor will be on hand in the Nursery
Room to keep children safely and construc-
tively occupied.
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Beloved friends:

This is the |3th time that I am privileged to conduct High Holiday services in
our beautiful Temple. If I were superstitious, I might see some coincidental
significance in the fact that this 13th anniversary with you is also the first time
that 1 find myself separated from my own family.

When, of necessity, we are deprived of family companionship it is a great com=-
fort and compensation to be at least with friends. I am truly grateful for the
friendship, kindness and the incredible measure of home-hospitality I received since
my refturn from Israel.

Times of separation make us doubly conscious of spiritual bonds which hold
us together across time and space. We think of our people in all parts of the
world with the joyous feeling that they and we are witness to the marvellous re-
birth of Jewish unity thanks fto our heritage which we affirm through the

celébration of these high holidays.



After the newspapers reported a week ago that Billy Graham had just ended the big-
gest revival meeting of his career in Los Angeles, someons asked mes "why don't we
Jews conduct revivai meetings too?”"

Today is the answer. As long as the drewing power of the High Holidays remains
undiminished, there will be no need for Jewish revivals.

How do we explain this unparalleled annual return to the synagogue? Why is this
night different from all other nights?

I believe there are several answers, some moy even be in the realm of mysticism,
but there is one snswer of which I am very sure: The basic point of the High Holidays
must be related to a profound humen need. What is that need?

The story is told of a young man who rather nervously entered a drug store, asked
the proprietor to change & quarter, hurried into & telephone booth and dialed & number.
Because of the heat he opened the door of the booth @ little bit and as a resuit the
druggist couidn't help overhesring the conversations:

"Hello, is this Superior 3-33LL ™

"It is? Then, may I taik to the boss? Oh, you are the boss. Well, then can you fell

me, do you need a good office boy? You say you have & good oneleuseWell,..esowouldn't

you like to make & change? it might be for the bef¥er.... YOU SAY YOU DON'T CARE TO MAKE
A CHANGE? Isee, thet's all right, thank you."

The young man hung up and was about to walk ouf, when the proprietor stopped him:

"You'il have fo forgive me but I couldn't help overhearing that conversation,”
he saide "I'm realiy sorry you didn't get thet jobewsbetter juck next timel®

“Thanks very much for your interest,” said the young men, "buf, I'm O.K. That wes
my boss I was talking fo. 1 WAS ONLY CHECKING UP ON MYSELF.

Every person wants to find out where he stands. We all need a personal inveniory
from fime to time.

The High Holidays meet the needs And to those who come only once & year, I say: this
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This is my topic tonight. How should you take stock of yourseif? How can you get
the greatest possible personal benefit from such a checkeup?

I propose that you ask yourself 3 questions:

s WHAT BROGRESS?

The first is the most obvious question: How am I doing? How successful am 17 As
we sit here and reflect upon the past, don't we all try to size up our schievements?

In the secrecy of ow nmind, we flash various images of ourselves before the inner
eye and review our performsnce in different roles:

A man will see himself a5 breadwinner and head of the househoid:

"How am I providing for the familyt™
"How do I rafe as a husband and father?™
He will consider his reietionship with esscciates and colleagues:
"How am I regerded in my line or profession®”
“what is my reputation in the city?
A woman will ask just as many questions:
“How am I managing my home?"
“How do I score in social life?”
"Do I have the respect of the community?"

Now, my friends, even if we end up with 2 good report card, few of us would consider
ourselves successful unless we saw some advance or progress over past performance. If
today is not in some smail wey better than yesterday it is hard for us to feel a sense of
achievement.

But, how do you weasure progress? How do you know that you are moving in the direction
of progress and nof the reverse?

1 beifeve that it is impossible for anyone toitel! which way he is going unless he is
ciear about his goais and purposes.

To the recluse, whose gosl is solitariness, when nobody calls or contacts him, it {s

progress. The socially ambitious, gregarious person, on the other hqnd, will see progress only

in more friends 8Nd more invoivements. If all depends on your goals and values.
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Woe to the person who does not know what he wants in iife. He is robbed of the joy of
success, There is no favorable wind for the ship that has no port to saii fo.

The most important business you h ve fo do during the hours you spend here is fo re~
view the goals you are pursuing. Keep asking yourself,what do I went in jife? If you
pass Jjudgment on your iife goals in the sceie of Jewish efhics, you come cicsest to the
purpose of thés day, known as Yom Ha=din, "Day of Judgment.”

The ideal prayer is one which gets you into the mood of introspection, and once you
are in that mood, you may quit the formal [{turgy, close your book and meditate. The
ob ject of the col lective formal ritual is to wind you up spiritualily, so that you might
be able to proceed on your own.

o FACING F. ?

The second question we showid ask in our seif-evaluation is: AN I FACING MY SHORTw-
COMINGS ? |

Some people are afraid of destructive criticism. What is the difference between
constructive and destructive criticism?

Destructive crificism wents to destroy the men not the evil. Constructive criticism
aftecks the evil nof the man, indeed wants to save The man by exposing his weekness and de-
stroying it.

An old proverb says: “A house pulled down 18 half rebufit.,” David Sernoff once
paid glowing tribute to his enemies:

"I'm grateful to my enemies,” he said, "In the long<range movement toward progress
a kick in the pants sends you further along than & friendly handshake.”

That is true only if you let the momentun of eriticism carry you info honest self-
criticisms But we often prevent that by a clever defence mechanism. The moment owr fault
is out in the open, we look around for comperisons—-and who do we compare curselves with?
Usually, one who does a jof worse than we.

The stingy giver fo the Federdtion who knows that He gift was stingy, stifies the voice
of self-criticism by looking through the Federatfon (ist of donations to spot al! those in
a comparable income bracket who managed to give even less. Why does he not check those
who did beftter than he?
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minoritys None of us has paid his own share of it until he hes been personally ine
strumental in the integration of local schools, civic and ﬂﬂlml clubs; Jobs and
housingess

A father gave his little sone & toy beli. The child scon lost his foy in the send.
All the searching was in vaing the bell was gone; and the child wes heart-broken over
the less, but the father was not bothered af all in view of the small valuve of the foy.

Some time later, the father tied a precious gem around the neck of his little boy.
The child lost this gift also. Only this time the offect was in reverse. The child
was nof bothered af ail by the loss, but the fatblr, knowing the greef vaiue of the gom,
was greatly troufed by its loss.

After some years, when the boy hed grown up, $he father 'toid his son what had hep=
happened and this time the full measire of the icss sank in and the son feit pangs of
conscience as he reflected upon his cerelessnesss What could h: do, but be especislily
attentive toward his father and let him know that he had finaliy reached the maturity of
being able to distinguish hl-oq/:ncim gem and a worthiess toy.

The story is a paprable of God the Father and we his children. We offen neglect the
true values of life paying attention only to the tinkle of worthiess things. It tekes the
maturity of our later ysars to recognize at last the worthlessness of meny of ouwr smbifions
and to gain appreciation of the higher values which, Ifke precious gems, give lasting
satisfaction: the pursuit of knowledge, the sharing of love, the loyalty of family, the
en joyment of friends, the serenity of and inner pesce of a mind that has triumphed over
greed and envy. May each, ;"m re-evaluation of his life, come near our Heavenly Father,
repenting the neglect of these frue values; resolved to be more mindful of them in the
future; Rosh Heshonsh idsa Dappof Judgment and Seif-Judgments May the hours of intro.
spection and seife judgnent inspire us with worthy goals in |ife.

May the couragecus facing of our faults provide incentives for the reconstruction
of our iives.

May the evaluation of owr achievements sharpen our sense of efhical responsibiliity,
rescived fo go forward into the New Year with cleen hends end & pure heert.
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minority. None of us has paid his own share of it until he has been personally in-
strumental in the infegration of local schools, civic and professional clubs, jJobs
and housinge..
The story is fold, my deer friends, of a patient who was complaining and ill«
tempered, and went fo see the doctor.

hat’s your Srowbiet” ssked the doctors
The patient shot back: "That's whet you are supposed fo find out.”
"I think 1 am the wrong doctor for you," the physiciasn replied, "you should go to &
Yetorinerisn,”

"hy a Veterinarian?

You cennof meke your spiritual diagnosis without asking the right questions.
The questions we propose tonight for your spiritual check-up ares

1s _Whet progress have I madé? and no one can answer without reference to his
purposes--s0, really, this question poses the re-examination of one's aims
and values in life.s

2. Anm 1 facing my shortcomings? The most successful of all falsehoods/is self«
hoods is self«deception at its most difficult uproot. For the worid soon
corrects the lyer, but he who deceives himself, will not be rid of his iliusions
until he faces himself in the mirror of truth, IF there is ugiiness in our
charscter, we must see it before we can remove it.

Je_¥ho pays the price for your progress? Whe pays for your success and who for
your failure? who pays for what you do, and for what you don't do?

This question, my friends, touches the nerve-ends of the sense of
responsibilitys It should awaken our conscience; it should stir us to re-
pentance; it should give us the much needed push for the reconstruction
of our iives, so that we might go forward into the New Year with clean
hands and & pure heart.
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Oh, what new power you would feel, and the worid wald feel, if you could sur-

render yourself and commit your iife as a dally response to the chaillenge of Judaisme

If only you could now resolve to practice your religion as & constent communication,
as the channel through which you perceive God caliing you and you responding fo him
with the hope and love and passion of lsreel.

Then, indeod, we shall say with the psaimist (Ps. 89.15) HAPPY IS THE PEOPLE
WHO KNOW THE JOYFUL SOUND

Happy is the peopie who know and understend the deeper meaning of the Shofar calls
Who, hearing the volca of the prompter are challenged to ne all that prompts

them and motivates them in dally iife

¥ho, hearing the fixed order of the Shofar sounds, renew their respect for the
fixed ethical tradition rooted in Torah (as it is studied end preached) as a guide
to personal conscience

And who, take fran the blessing that commands us fo |isten, the resolve to
match Jewish principles with practices



7 3 L

Rosh Hoshonah f@nin
day, Septrember ?9, 1963

< ? YOUR ANNUAL CHECK-UP

#eerer Fhe newspapers reported a week ago that Billy Graham had just ended the big-
gest revival meeting of his career in Los Angeles.psgmeone "asked me: "Why don't we
Jews conduct revival meetings too?”

Today is the answer. As long as the drawing power of the High Holidays remains
undiminished, there will be no need for Jewish revivalse.

How do we explain this unparalleled annual refurn to the synagogue? Why is this
mght different from all other nights?

I believe there are several answers, some may even be in the realm of mystlcrsm,ﬁut—
outU ™ |>:kAv — 3 profoud hwm»w— uzinwwﬁf be staved by
X : ‘ weey The basic—potnt Of the High Holidays

& protound
The story is told of a iﬁi:éia%ﬁﬂﬁho rather nervously entered a drug store, asked
the proprietor to change a quarter, hurried into & telephone booth and dialed a number,
Because of the heat he opened the door of the booth a little bit and as a result the
druggist couldn't help overhearing the conversation:
"Hello, is this Superior 3-33LL2" ' =
"It is? Then, may I talk to the boss? Oh, you are the boss. Well, then can you tell
me, do you need a good office boy? You say you have a good oneZeesoWell,..esowouldn't

you like to make a change? it might be for the beftter.... YOU SAY YOU DON'T CARE TO MAKE

A CHANGE? Igee, that's all right, thank you."
/
The young man hung up and was about to walk out, when the proprietor stopped him:

Y couldn't help overhearing that conversation,”

he saide "I'm really sorry you didn't get that job--=better luck next timel" 3 hvf'o”’d"‘wa
['wa AT J o6 iy woy YonserDeaid bos
"Thanks waay-mmuch for your interest,” said the young at was 7,

"buf, I'i 0 Ke
ey s R

myaboss I was falk1ng to. I WAS ONLY CHECKING UP ON MWSELF.

Every person wants to find out where he stands. We all need a personal inventory

from time to time,

The High Holidays meet thé need. And to those who come only once a year, I say: this

is your annual check=up.




=

i Render your Q,Es),\ feen Jovr ihmin dccouatug Take a measnxe ‘fj"“"—‘"’f‘.
This is my topic fonight.?&ﬁmmw should you take stock of yourself? How can you get

the greatest possible personal benefit from such a check-up?

= g I propose that you ask yourself 3 questions:

e 21 900 2L
|/ WHAT PROGRESS?

J$he;ffr% “is fhe-most—obvious -question: How am I doiné?- How_;;cceés}ﬁi am 1% As
we sit here and reflect upon the past, don't we éll fry.fo size up ou? achievements?
In the secrecy of our mind, we flash various images of ourselves before the inner
eye and review our performance in different roles:
A man will see himself as breadwinner and head of the household:
p——
"How am 1 providing for the family?"
"How do I rate as a husband and father ?"
He will consider his relationship with associates and colleagues:
“How am I regarded in my line or profession?"

¥What is my reputation in the city?”

A woman will ask just as many questions:
H
"How am I managing my home?"
"How do I score in social life?”
"Do I have the respect of the community?"
Now, my friends, even if we end up with a good report card, few of us would consider
ourselves successful unless we saw some advance or progress over past performance. If
today is not in some small way better than yesferdax}if is hard for us to feel a sense of

achievement.

But, how do you measure progress? How do you know that you are moving in the direction

of progress and not the reverse?
I believe that it is impossible for anyone to tell which way he is going unless he is
clear about his goals and purposes.
To the recluse, whose goal is solitariness, when nobody calls or contacts him, is
!

progress. The socially ambitious, gregarious person, on the other hand, will see progress only

in more friends and more involvements. It all depends on your goals and values.
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Woe to the person who does nof know what he wants in life. He is robbed of the joy of
- RELRES510MS | |
' the ship that has no port to sail toy 1o Wind i fovotable, |

"
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The most important business you have to do during the hours you spend here is to re-
view the goals you are pursuing. Keep asking yourself,what do I want in life? If you
pass judgment on your life goals in the scale of Jewish ethics, you come closest to the
purpose of this day, known as Yom Ha=din, "Day of Judgment."

The ideal prayer is one which gets you into the mood of introspection, and once you
are in that mood, you may quit the formal liturgy, close your book and meditate. The
ob ject of the collective formal ritual is to wind you up spiritually, so that you might
be able to proceed on your own.

2. FACING FAULTS?

The second question we should ask in our self-evaluation is: AM I FACING MY SHORT-
COMINGS ?

Some people are afraid of destructive criticisms What is the difference between
constructive and destructive criticism?

Destructive criticism wants to destroy the man not the evil. Constructive criticism
attacks the evil not the man, indeed wanfs fo save the man by exposing his weakness and de-
stroying il:w

Rea
An old proverb says: "A house pulled down is half rebuilf.” Devid Sarnofﬁqonce
.——&-____-_____—_—-_

paid glowing fribute to his enemies.

"I'm grateful to my enemies,” he seid, "In the long-range movement toward progress,
a kick in the pants sends you further along than a friendly handshake,"

That is tfrue only if you let the momentum of criticism carry you into honest self-
criticism. But we offen prevent that by a clever defence mechanism. The moment our fault
is out in the open,'we look around for comparisons--and who do we compare ourselées with?
Usually, one who does a lot worse than we.

The stingy giver to the Federation who knows that Hs gift was stingy, stifles the voice
of self=criticism by looking through the Federation list of donations to spot all those in
a comparable income bracket who managed fo give even less. Why does he not check these

who did better than he?
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Like the child with the poor report card pointing to those who flunked, we often fail
to confront our own shortcomings by looking down to the inferior performers.
5« WHO PAYS?

And wt 5'1@!4“‘ a
There is a third question and we should ask,it the moment we are proudest of our

success and progress. And that question, my friends, is: AT WHOSE EXPENSE DID I MAKE

PROGRESS? WHO PAID FOR MY SUCCESS?

Whenever a man keeps climbing, somebody stands down there holding the ladder.

Let him who boast: of prosperity not forget the hardship of those wht#:)ui It up the
wealth he inherited...let him not forget the sweat of those humble often ill-rewarded co-
workers and subordinates who made possible the success of the enterprise.

Let the lawyer or teacher or doctor, who rises to great heights in his profession, not
forget the perent who sacrificed for his education, nor the wife who shielded him from
burdens so that he might move forward unencumbered.

And after you realize how much ofhers paid for your success, make sure you know the

—

W E.
price you yourself are paying for ite How much of your family life have you Mﬂ

for it? How many personal interests have you suppressed for the sake of it? How much of
your self-respect have you lost in the pursuit thereof? Has your success really been

worth the price you paid for it?

“x“”" There is one calculation all Americans should make withus tonight: Who in America is
ilpaying the price for our racial problem?
Those citizens who feel that negroes should be more patient and not disturb the peace
} of America with all this agitation about civil rights, better think who will be paying the
price for such peaceand quietness?
Among the great documents of our time, my friends, is a letter the Reverend Martin
Luther King wrote from a Birmingham jail. When 8 Christian clergymen célled the Birming-
ham demonstrations "Unwise end untimely, Mr. King answered as follows:

BEERE TR

“For years now I have heard the word "waiti" It rings in the ear of every Negro with

a piercing familiarity. This "wait” has always meant "never”. It has been a franquilizing
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thalidomide, relieving the emotional stress for a moment only to give birth to an il |formed
infant of frustration. We must come to sees..that " justice too long delayed is justice
denied". Asia and Africa are moving with jet-like speed toward political independence, and
we still creep toward the gaining of a cup of coffee at a lunch counter., "

"I guess it is easy for those who have never felt the stinging darts of segregation
to say "wait”. But when you have seen vicious mobs lynch their mothers and fathers at will
and drown ¥yoursbrothers and sisters at whim; when you have seen hate-filled policemen kick,
curse, and brutalize your brothers and sisters with impunity; when you see the vast
ma jority of your 20 million Negro brothers smothering in an air-tight cage of poverty in
the midst of an affluent society; when you suddenly find your tongue twisted...as you
seek to explain fo your six year old daughter why she can't go to that public amusement

\t
park and see tears welling up when she is told that Fun-town is closed to colored childrenf

L et e

and see her begin to distort her personality by unconsciously developing a biftterness
toward white people; when you have to concoct an answer for & five year old son asking,
"Daddy, why do white people freat colored people so mean?"; when you take a crosscountry
drive and find it necessary to sleep night after night in the corners of your automobile
because no motel will accept you; when you are humiliated day in and day out by nagging
signs reading "white" and "colored”; when your first name becomes "nigger" and your
middle name becomes "boy"(however old you are) and when your wife and mother are never given
the respected title "Mrs.” and when you are harried by day and haunted by night by the fact
that you are a Negro, living constantly at tiptoe stance never quite knowing what to ex=-
pect next, and plagued with inner fears and outer reseniments; when you are forever
fighting a degenerating sense of "nobodiness”...then you will understand why we find it
difficult to wait", i

It is"a source of deep satsfaction to us that fully 75 members of the reform rab-
binate took part in the recent Civil Rights March on Washington. What we need to do now
is to make a mental march within ourselves against the hidden center of personal pre=-
judice, cowardice, and apathy. It would be a shame if we felt about the public demon~

stration in Washington: "Now, the negroes have been paid off. I don't have any further

obligation.” We have paid very little of the huge debt which America owes to this abused
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Y minority. None of us has paid his own share 20+ until he has been personally in-
Auls Soc el
strumental in the integration of local schools, civic”uid professional €¥bs, jobs
and housing... I A AF
The story is told, my dear friends, of a patient who wasacomplaining and ill=
f femper&z,?;:d went to see the doctor,.
/ "What's your trouble?” asked the doctor.
; The patient shot back: "That's what you are supposed to find out.”
"I think I am the wrong doctor for you,” the physician replied, "you should go to a
Veterinarian,”
| “Why a Veterinarian?” ‘
BECAUSE HE IS THE ONLY K e ;HO CAN MAKE A DIAGNOSIS /WITHOUF ASKING
; QUESTIONQ& OF THe PATUENT K4
Pt e

You cannot make your spiritual diagnosis without asking the right questions.
The questions we propose tonight for your spiritual check-up are:

|« What progress have 1 mad@? and no one can answer without reference to his

purposes--so, really, this question poses the re-examination of one's aims

and values in life.

2. Am i1 facing my shortcomings? The most successful of all falsehoods & sl

«ox®H is self-deception 4t ifs most difficult:%proof. For the world soon
corrects the lyer, buft he who deceives himself, will not be rid of his illusions
until he faces himself in the mirror of fruth. If there is ugliness in our

character, we must sgg_it}before we can remove it.

3. Who pays the price for your progress? Who pays for your success and who for

your failure? Who pays for what you do, and for what you don't do?

This question, my friends, touches the nerve-ends of the sense of
responsibility. It should awaken our conscience; it should stir us to re-
pentance; it should give us the much needed push for the reconstruction

of our lives, so that we might go forward into the New Year with cliean

hands and a pure heart.




Rosh Hashonah Mornin
September 19, 19

m% CONSCIENCE

— L
The Bble, my friends, does not know of a holiday named Rosh Hashonah. This ‘

.

holiday is known in our Sacred Scriptures by a different name: "Yom Trua®, a day

of sounding the horn, (Nu 29.1)

N -
Since time immemorial, the characteristic feature of this holiday hes
[s T TP cal 0 aSsSumie
been the sounding of the Shofar. ™ma sthat the essential, central

message of Rosh Hashonah, must be bound up with oftempressedztty the symbolism of

the Shofar?’

Moses Maimonides, the greatest philosophic mind of our people, explaingd# the

meaning of the Shofar &8

The sounding of the Shofar is an alarm that says:

"Awake ye sleepers; be aroused ye slumberers, and ponder your

 g—
deeds...@ell to your souls and consider your am

Forsake each of you his evil ways and thoughts and return

to Godees” (
ai'«} fw/"

lesv
< L)/according to Maimonides the Shofar.is to conscience.

{Wer since man became aware of his conscience, he has tried
- ATE

- - - ow
to 3 or put it to sleep, or fool ite.e A salesman called upen the

Q) 3 Rdpr
purchasing agent of a big e%o;erxﬁ-sg) and, in bvs—én-l to make a sale, ,Effried to

bribe the purchasing agent with a bottle of whiskey.

"oh no," said the purchasing agent, "my conscience won't

—

allow me to accept this as a gift.”

"Suppose I sell it to you for amickel ? suggested the salesman.

IN THAT CASE, I SHALL JBUY TWO--replied the agent.

—
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Wegre all experts, my dear friends, in outmaneuvering our conscience. Lord
1 : 4
Bulwer called itthe most elastic thing there is in the world.

Let us examine the rules which prescribe how the Shofar is to be used, and
you will find in them important suggestions for man's struggle with his

conscience===-
A Sl /an-“rl 13V L ‘v)‘{( 4 /’*‘v

lo_ MOTIVATION Sothe.d- n.j sx T ”LQ{’ v
> m s

The first rule about the Shofar says that he Baal Teklfb(*he person who sounds

it) should stand in front of the Makree (33% ho calTE"BUf fhe notesPthe prompteﬁb’

R s 2= R
and that no matter how great an expert the Baal Tekia, he must sound the Shofar

only when prompted aes—es—prsmpied by fthe Makree.

The prompter is as important as the performer.

This rule suggests that in any deed or action in life, we should give close

to that which prompts us...Our actions

o s o —
e A

w3 ER i

attention

The ethical value, my
IS
of a deed Wl in ifts underlying motive.

A lady once told me that she suspected her husband had again been unfaifhful“*aﬁh‘*

) do you know? I asked. "Because he just sent me a pearl-necklace. He &f;fsz

“her.
“w-'"""" h S .
Ms% BEComes genepascvhen he has a guilty conscience. - is-Md-diversionist

T

We must judge the action by the motive. A wrong motive turns virtue into vice.

said the poet:
YA truth that%s told with bad intent
Beats all the lies you can invent.” (Blake)
What is the big weakness in education? It is not in method and facilities buf
in motivation. The pupil studies, ---for grades, not for knowledge. The result is

millions of college graduates who at the very moment they receive their diploma, gﬂtci{rk

the book mmmy...They are finished with reading, finished with serious study.. e
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The intellectual stagnation that sets in after collegeland reaches full bbom

in middle age)is enormous.

Or, take the parent who is so generous toward his child. "He gives him every-
thingt" What prompts it? Are these material gifts pay-offs for the denial of

companionship, confidence and communication?

Life Magazine, a few weeks ago carried a feature article on a frightening new

development of youthful behavior: wanton destruction and physical violence, just |
for fun, by young people of high social and economic statuse.

This sort of blast is not always the work of party-crashers. Last May, a mob

k/‘ of over 1,000 Princeton students went berserk in a riot that had no other cause

; except the perverted pleasure in vandalism.

The current issue of "Life” follows up with another major article. This time
it is a particularly disgusting case: the wrecking of a large house in Soufthampton,
L.I. by the invited young guests at the ball for one of America's most prominent {

debutantes. They left the place as if a hurricane had struck it. What is behind

it? _
d Dbrohonstn o Life Mapsyice. calls

I’»r])ﬂwih‘\r! eminent psychoanalyst/blames this nation-wide resh of destructiveness on the

lack of authority in the upbringing of our young people, possibly because of too
much parental peMmissiveness. Inwardly, explains the anajyst, these youngsters

really want and need control and they will tear down a house or resort to some

other extreme behavior to order to get ite

"Too many parents these days are so afraid

of their children that they abdicate thei

responsibility for discipline.”
o e e
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You know it takes an analyst to come up with such a oniece of "upside down"
logic that youngsters turn into savages because deep down in their hearts
they long for discipline.....And what do you think of his solution: MORE

DISICIPLINE! Frankly , I'm tired of this cry for discipline unless

d pla 2eplas o, Bos et los 17 F. if‘ddw N o
also show us how we can get it. N What's going to back up discipline?

What's the reason why we don't have enough discipline today ?

A Jewish social worker by the name of Joel Gopen in a recent article
does
in the Boston Jewish Advocate Bmitmimkmlldes a much bett-r job in getting
to the heart of the problem. He too was outraged by shememmibdmpanties

the behavior of affleent teen-agers at ki socalled house-parties.

He personally witnessed one H,‘fiui- e at which some 100 kids showed up,

PEIZ
many of them crashers; at least 2 dozen teenagers were drunk; empty whiskey
bottles were strewn about, carpeting and furniture were damaged, windows broken,
and a number of youth, including one girl, were beaften up.

Our Boston friend can't help but contrast this new affluent generation of
our youth with the youngsters he grew up with on the poverty=-stricken, congested
East Side.

"Then", says the author, "Jewish kids just didn't get into frouble. They

didn't fight; they didn't drink; fthey didn't
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comm it crimes against people -and they didn't commit crimes against property. Juvenile

Delinquency was all arourid the Jewish community, but the Jew was not part of it.

His culture, family solidarity and heritage provided immunity.”

Th: A2
A ‘ﬁ'uw ded This / Mlﬁ
What was the unique quality of the Jewish family iﬁ WhicA ur Boston sociologist 2

s.«.&v't!lau—.
JLI. Parents

The typical EastﬁEFda=é%§#1nad1E}pnal) Jewish famrly was pa riar
< They Iid et abd iR Uhiti FESporsTot:

especial ly fathers, were Tééaers.7iThey‘Hha standards and did not hesitate to

Now, my friends, let us nof(aétﬁysterious.

command nor shrink from the full employment of their powers of coercion to keep the

kids in line..qufif:fifggisgg_were strict in sex mattersh they believed in priority

sacrificed for

of work over fun; they were scrupulously honest; they sweated

education; they put family honor and unity above all other values.¥/They loved fheiq

wa%L- people, shared its dreams and pinched pennies for the litfle blue box for the re=-

lived in qwduwa{

demption of Israel or for some ofther work of charity.In other words, the “nk““

Ii Ry G
' poverty but gave their children all that made life worthwhile. T (ast s

e L B L Lt T e o gt
\ 2 an: LLM so eager fo give ou ren W Moduss,

—— Are we, -a—moFe—attiuent—o sEadias
. ) ' %LA W o

1&> with swimming pools and cars and money (ame lcan teenagers have 10 billion dollars

2_00&. b{ au‘_OM by (3‘) Lo P“*’C-c‘-”’-*rf [ 5“-* )Lﬂq LW L \-Q&,. C ‘\V!C q ;:’blnfc !
<\M1to spend)-=-are we lavishing so much mate ial abundance upon them ecause we havéjgi o Artth
¥1asf/C
little else to give them????7? What is the motive in pampering our youth?? “~__- bt<lZiL

"‘Q"D ‘ﬁ“) =) A ge raﬂ J 3%
2. ETHICAL AUTHORITY v j Dt Il ’S hesta, 4, ;.

wlrn g“'”'” v(a«,.“, ﬁ\ y isd A f“m.my

The second rule about the Shofar says it must be a fixed series of sounds. The ¥ Aj:

315

Baal Tekia cannot use his imagination or personal preference and play the instrument
as he likes to, no matter how creative a musician. He must not innovate, improvise,
but render the required fun€eeessess

What is the point of this rule? It conveys to us the principle of authority Tﬁqu‘dgof

ww,;radlhon.
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gy
Who informs_he conscidnce?
Who shapes it?
Who supplies content and standards foryour )

conscience?

e M F?LJ—[ of ’*’«[l‘" \
1t has become fashionable among-peeudcmuhe:aJs_amLpsaudo-oq:huﬂcaiﬁ:

to speak contemptuously of so-called "conventional ethics.” They like to imagine 1

Ld-‘éut (e _/ZI*—' ) -?Lé /eté{T; /"

themselves as independent thinkers

whass-ef-peoptey These great lovers of independence make a big todo about their _/
own personal consciences.."My conscience is my guide.” 6’/
SYb Rt =
When you say "My conscience is my guide,” ow—doIf I-cnowhyour conscience is™

-worth anything? All you are saying is "I don't want any interference--I don't want
anybody to tell me what to do.” Is your insistence upon your own sovereign con-

science net a thinly disguised.way of esceping ethical obligations?

e e O
/ff happens to society when people are released from superior ethical author<

/“’_z&—h.{"dr ec’{,_,)/‘,”/’w Lf_-
ity, when they are liberated from the of fradition and ueh—+5'free to”

write his own ticket in moral matters?

For many of us the hist e 20th Century hasgmnswered that question.

The moment you free man from
way is open for the most brutal individual to come along and make his own will the

law of the land. This is exactly what Adolf Hitler did in the darkest period of

our fimei.....

The word "conscience” means literall "knowing with fhem" Sharing fhefr ide
¥y Elues 5 e omanun fy tha a.. i‘ﬁ,ﬁ
It presupposes a community of whose standard I am conscous.

D fL.L wa ardiand

Jewish ethics have always been based upon community tradition not personal

Caw
opinion. We ﬂe.nofjfrusi' anyone's prwate personal conscience. No single human

wi M
being lives long enough and has enough adiems range of experience and is wise enough

el O u.-vemaﬁ_t,{ i ;»JL bk a;.,M /i X &
to write his own code of ethics. ) I(; ks e el d be ﬁ; ,u L%Vro{{ﬂ%, .L;?m, éwﬂ

an B 2 3

I said that the Shofar must be sou ed“?n stricf accordarice
Thes is bo ; o fredilcanf i *.-—dc-a-r-}y——--—

of notes 1mpress(m the M of authority. This aufhorﬁr*rsﬂ-deimd“_h

L3

th a fixed series
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w that the Shofar should be sounded from the very same place
'Tlnrs gt &

from which the Torah is r'ead...)(Thg Torah s fhe/{:ode! for our conscience. We do
il$

not make up our own rules. We arfe®e fol low ﬂ&'ﬁ which have been tried and tested

over many centuries dnd are bl igve {6 ingpined B3 ﬁ Divife’ Spivik _‘ “"f’??‘l'{’é
hale™ < sk B4 Gt e,..M

[«; S‘/uj 7 e 10 2l

r
ing the msfr‘ument) vNow fhere is a fascinating controversy ébbuf—ﬂg Should the

————

e et et W~

blessing be for blowin o?a'r&or for listening fo&ﬂ-'? LITKOA OR LISHMOA? The
_‘q‘( b N

Talmud settled the argument in favor of LISHMOA--Listening to the Shofar.

What was the principle behind the argument?

It was the question as to what is more important, to announce a great idea or
listen to it, to preach or to practice. .

How easy it is to put our conscience to sleep by a declaration of lofty principlesf

tihtss
This is surely one of the cleverest techniques of ethical evasion: a-veewum of

hdde, beh héﬁ

practice igh sounding declarations.

This matter goes to the heart of the historic split between early Christianity
and Judaism: Christianity said the main thing is to preach the Gospel. Judaism
answered the main fhisis to live by the commandments and demonsfraf'a‘ the religion

you want to preach. Christianity went ahead and became a preaching religion with

the main role assigned fo the clergy. Judaism continued to stress practice with the
main role assigned to the laity. el m#“.,ﬁmﬁb—'—)l&;#gom({ ft Sa
- W l\/u_f_zbhj":;_J‘eﬂ-:"—_f_L.Cle" ﬂ/) {"* —f;—{ St r‘
to sound the Shofar, but to listen to if. Fe-swkeshgepew—ewo '

e=puisti. 1t stresses the role of the worshipper as against the officiant. What

you do, not what is done for you, counts.
What spectator sport is to physical fitness, spectator religion is fto vital

faith=-=it does very litftle for you.

Who could deny that the ma jority of our people have become spectator Jews?
v fl—l‘\;‘a)"%aJur‘ L) — _::L_M s 7
of you, good people, seated here fhls rnormngﬁl are

\  “to-any private personal rﬁfg&a&—«prachce. (Judaism/%etﬁgm{ something to be per=

!
5

p——

\  formed by Rabbi®s and Cantors while ﬁ?lmk on.‘)
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pose you'd be very inferesfed in a new gadget offered by a Jew1sh book-

tore in New York that advertised a 4Hﬁ“\\\\

!Sel f-davvening prayerbook, transistorized “\\\\\

and ¢ ete with batteries.” o '/

you just turn a swifch:"ycu_don'f have to pray. .

Some ef—yow say, "I am proud to be a Jew" But what sort of pride is it? How

does it express itself? A stamp collector who is proud of his stamps, constantly

looks over his collection; he knows every stamp, where it belongs, its value and

history,==--and he wants more of it. doel J'aAif SO X ,([
Ys Koo ol | "”{”:(‘pn.c&’;_/_

Do you know what you are proud of in Judaism?‘ Do you know our philesophic and
e —
S e T
ethical classtcs, the hisfory of our people, the meaning of our ritual anqmﬁﬁﬁfomi;-
Flaas
_ afaa (sumo s . 575_

DS

ff_Li‘ )‘,_ﬁ__ WKJ , &M -rré'v“ IrL ;f
Reﬁbnf*y sgmeonefqaid_jaiye pefikg;rﬁﬁ}ly 51
y askfdn /And A1 gbt was & disrgépecfﬁut steyémen

e — =5 5

ey 42 hmJ' ,
. m1n mum observance of Rosh Hashonah gi. ﬁéA-L*“*dg .

"A person who is walking near a synagogue or lives close by and hears

the Shofar being blown...if he directs his heart, he has fulfilled

But, if not, he has not fulfilled his obligafion.

his obligatfon.

e e e e A B e =

accidental ly." e r—————
-_M‘._-"""'M . ' A -
@Dﬁb\ { {h:-"[w,w""__,-—---_
The essential ob ject of the High-Helidays. is to re-direct our hearts, to frans=-
L A ety Xt 0w
form the random-Jew who is eno~menof¥75?"fhe accident of birfﬂAinto a purposeful

d;‘veb‘(—) L-\b M pia-d has A H‘ﬁ (wes Lo k’t—&—u i L
whoAlants—#c_sncpaase~every~day~hia~knouladge_nf the faith so that he might

live by ifese.
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“~—How marvellous that so simple an ob ject Tike the ram's horn $hould be so -
“Stggestive of angmmfm{' Toe dera Lo~ 5 "F—;hﬁ -

(e
ITS PIERCING SOUND RIPS THE SMOOTH SURFACE OF SMUGNESS:

1 7,
— _The Call to Conscience

APPY 15 THE PEOPLE
KNOW THE JOYFUL SOQUND", Said fhe psalmist (89.15)
’/‘__________,_._._..__....__,____‘_._____-__

@p'py is the peopl;who know and understand the deeper meani ng of the Shofar cal I‘_/)
— - WaFyo h s

C?ﬁé; hearing the voice of the. prompter, are challengeﬁ to examine aid that prompfﬁ

them and motivates themin daily |ife. . g i Shasd
bexl B o t"ﬂ nagsie b f’f» i J.ﬁ

Who, hearing the fixed order of the Shofar sounds, resolua—?o“fvrm the fixed

ethical tradition rooted in Torah as a Mrsonal conscience.

And who take from the blessing that commands us to listen, the resolve to match Tl deelicst=

h e wd
principles wit ‘prac‘hce.

ey
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“THE CALL To (ONSCIENCE

The ﬁibla, my friende, does not know of a holiday named Roah

Haghonah.

_ 8 brpe B, bl
his holida¥1by a different name}

"Yom Trua", Tle Bible L
"In the 7th month (Tisghri is the 7fh month) on the lst day
of the month, you ehall obsgerve a sacred occasion: you shall not
work at your occupations. You shall observe it ags a2 YOM TRUA
as a day of sounding the horn." (Nu. 232.1)

o
Since time immewrisl , the most characteristic feature

of this holidasy has been the sounding of the Shofar. You may be
sure that whatever is the essential, central mes=age of this
day, m:;:;m;:l bound up with or expressed by the symbolism of the
Shofar,
What is the great theme of which the Shofar 1s the aprropriate

symbol?

Moses Malmonides, the greatest philosophic mind of our
people, and one of our keenest interpreters, explaired the
meaning of the Shofar as followss

The sounding of the shofar

an alarm that says:
"Awake ye sleepers; be aroused ye slumberers, and
ponder your deeds...Look well to your souls and
consider your acts. Forsake each of you hig evil wayg

and thought s and return to God..... n

According to Maimonides the Shofar is & call to consoienqg,// /
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Yow, my friends, ever since man became aware of his conscience, he
has tried to escape .it, or put it to sleep, or fool it.... A salesman
called upon the purchasing azent of a big enterprise and, in his
zeal to make a sale, he tried to bribe the purchasing agent with a
bottle of whiskey.
"Oh no, " sald the purchasing agent, "my conscience

won't allow me to accept this as a gift.”

" Suppose I seXl it to you for a nickel 7 # sugzested the salesman.
IN THAT CASE, I SHALL TAKE TWO --revlied the agent.
We are all experts, my dear friends, in outmanoevering our conscience,

w?h Lord Bulwer oalle%%he most elastic thing there ie in the world. /

\ thi 55 :w_ oh. S s 08%
. : 7 : {8 of evasion. V/f

Let us examine the rules which prescribe how the Shofar is to
be used, and you will find in them important suggestions

for man's struggle with his conscience....



This interpretation becomes convincing as eoon as you examine the rules
which prescribe how the Shofar is to be used. Each of these

rules @€preagnte;’ as I ehall try to show you';e;l'%&;f;ticular aspect

of man's struggle with his consciencé.....for there is one thing

clear: ever eince man hasmfimbe gained awarenese of his conscilence,

he has tried to escape it, or put it to sleep, or fool 1it.... '
mepaghxofrusxnagterpyninanxsuney xtkaxtschniguexofbranguitizhagxoxnemassniamn
tﬁlgmhﬁlmlﬂlll&lnll;mxhli,EE/ The sound of the Shofar not only

signales & call back to consclence, but , imm&m by the rules surr ounding
it, exposes our tmajor techniques of :;::iigmihlmxmtnnmaﬁxnlnsntlnan

and suggests what we must do to respond to our conscience with integrit y.

L b 23 )

o (the person who sounds 1% )

should stand in front of A Makr#e (one who calls out

"the prompter."

and that, no matter how great an expert the baal tekia, he must mes-
-\nl

-e=ky sound the ghofaa«w en prompted by the nakree£7,,,,ﬁ_

The prompter is ae important as the performer exdsyxenaxnfnine
nastnoooukdn mathodsrofinfioabingnmannaon tan

This rule suggests that in any deed or action in life, we
should give close attention not only to the performance but to that

which promnts us...iShr actiong should be properly prompted or

mot 1vated.._//

/”#f’fixmnmtmxhtnxthnxnxnnmtmxtnm:btnnmnﬁxn:nxntnmnnu

The ethical value, my friends, ie not in the performence

*lxnng;zggpon!




A lady once vold me that ghe kngn:tnzt her hustand had hmemmand

azein been unfaithful to her. How do you know ? I asked.

Because he just sent me a pearl-neuﬁaaefﬁmm M “/m;‘” bee -
1‘:5#:!1_ ga ) Guipns b p ]
: G .cre - __ Ll‘b ' h J(C’tuc;e 3’/{‘ Iy LjC‘/ﬂ’r} dii

tach cs e

L L X T )
e
(f' udge the acvion by the motive &dg

A wrong motive turns virtue into vice . Sa:d [t fh197“

\!

A fruth that's told with besd intent

Beats 211 tne lies you can invent. (”Q;Akﬁ;)

Whav 1s the big weakness in education ? It ie not in neghnigquag
method and fecilities but in motivation.

=, TIAC pupuﬂ sLudies,

--- for grades, not for knowlege. The result is hhattthe hugs
intedtectuatnwasternod millions of college graduatee who at the very
moment they receive their dioloma, put the book away ....
They are finished with reading, finkséhed with serious study...
This country has more schools and pupils ver capits gf (BodEFAGH than

any other land in the world, but how many of our students are

S —
-

\\ properly motivated ? The intellectual staghation that sete in

—

after college and & reacnes full bloom in middle aze, is e—xjfw .

Or, take the parent who is so generous with his child.

"He gives him everythingi" . — ﬁ‘;t

prompts it ? IsxdimamxsxpressioxmzfxiroemiowexAxmx@rmy Is it perkaps

Pttt ad \_.{-C"'

3
abribe, with . which({4o mak t“e ¢i1ild forget the parent's fabduma
refusal to giv fé%m “Ahd gttention 7

mafixexhihryatixgxordenstand ingy ngoxnanicatnion nand ngaxnanionaRbpnxax nx

Are thég3A§ifta sﬁb@;@gy;g;;gﬁﬂ>pay-offe for the mﬁ%ﬁgggéngé;gmanﬂ

cnxﬁtdunna;mnnmmnmtnnhimxmnmﬂ compani,nahi— confidence and




E social worker in the Boston ares recently wrote an article on
"Juvenile Delinguency in Middle (Class Jewigh ggmll;gai,_ _ -
(Jewisl’ (In the very nicest suburbs>

The writer cites mewsmmaht examples ofﬁ?gzéég;dkdangerously misusing
sautomobiles, driving them without authaization or etealing them. .
om%-dwelle particularly on their delinquent behavior at housevarties.
The house-party, the author sugzests is not a meens of dsavemimgmfrhen
developing true friendship but a way of gaining recognitiong(gtatus.
...Most teenagere compete mhkhmomemammihem amongs themselves for t itle
to the bigrest and bsgt housgeparty in town.....The second object

of the houseparty, especially the unsupervised one, is to miwem
swesphedp Dave & Blast =< ALY

4Jl ft’
A.E L4 t;
vardalism amdﬁkmhmu&gnméggglgggsi con ductJ

3 calculated destructivenesqj

The author pereonglly witnessed one of these unsupervised parties
where nmggzgnm 100 kids showed up =--msny of them crashere,sfr At leact
2 dozen teen azers were drunk and empty whickey bottles were strewn
gbout, cagfeting end furniture were damaged, a2 window was broken and

=

2 pumber of kids, #ncluding a girl, were beated UP.....The author knows
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Put our friend from Boston cannot gev over the contrast between the
affivenc Jewish suburb and the poverty stricken, congested Eastjsﬁde
which he remembers from hie own chiidhood.
"Then," says the autnor, "Juvenile Delainguency wasn't our problem.
Jewigh kide just didnlt get into trouble. They didn't fight;

they aidn's drxnk‘they didn't commit crimes ag=inst people and the y

dicn't commit crimes against property. Juvenile delinquency
Was all around vne Jewigh community, but the Jew was not part of it.

—

His culture F
» lamily go0lids
Tity ang hexdtage Provideq immunity,n ﬂ
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Tow, my friends, let us not be myaterioua.zy

What wae t he ungque quality of the Jewish family’ to which our our
Boston sociologzist referes ¢t Z/

—_-—-/
The vypical Bast Side(or tvraditional) Jewish family was

patriarchal. Paren.s,mmmmnimadems especially fsthers, were leaders,
They had standarde and did not hesitate to command nor shrink

from the full employment of their powers of coercion to keep the kids
in line....Thelr standards were strict in sex matte{:; they believed
in priority of work over fun; they werc sgrupulously honest; Eemsmegued
they sweated and sacrificed for e education,

they mesvectedrpmapemsp put family honor and “unity apove all other
valueﬁgiﬁ;!EEy loved their peovle,wma shared itedreams and pinched pennies
tonpnononamn mnﬁﬁ the little blue box for the redemption of lesrsel or
for some otvrer work of charit}.(.PEnznTheyxEenEIWDInININIGXSATILT hoe

-ahrmrpxazarpapingrfaxr mxmedumexiene In other words, they lived in

poverty but gave their children all that made life worthwhile

e —

Are we, a more arfluent generation, so eager vO0 give our children

luxury homes with swimming pools and careg and money (#mericsan
teen agers have 1lU billi n dollars to spend ) ——are we lavishing so
much maverial abuhdance upon them because we Bave so0 little elge
to give unemlr?r; ".-;£ mot1ve 1n"pomp ring'lnﬂnliiuuuiing
shssensTReten me our youth ?




3. ETHICAL AUTHCRITY

The gecond rule about the Shofsr gaye it must be a fixed series of sounds.

The Baal Tekia cannot use hig imazination or personal oreference and
play the inetrument as he likes to, no matter how creative 8 mueician.
He must not inrnovate, improvise, but render the required tune.ﬁk..
What iz the point of this T™le? It conveys to us the principle of
authority and tradition.

Who informe the conscience ?

Who shepes 1t?

#ho supplies content and standards for our conscience ?

It hag become faghionable among pseudo-liberals and pseudo-sophisticates
to speak contemptuously of so-called fgonventional evhics."
imagzine
They domb® like to mhdmbsef themselves 28 independent thinkérs
who stand sbove the average , superior toc the mass of peovle.fd

These gret lovers of independence make a big todo about their

own persons QLBCLENC S e v v s« “MY conscience ig my & . 7,
FO—RDoOwW 1 r F ne l}_‘;."! N O -il--lu T mEm
b = A - A : i
eng "_.'__::r.u:..—-*-- 3y disguises’a clever \\

aping ruti/eth cal fj:fﬁ"‘;:°°“33‘1°n°'°" \ “\

get that mosé clearly wh you solicit a miaerly'___““*“=~4avhhhl

prfaseanva gives you only what hie consciece’

-

6f 80 many othe OLRIZatiOnN e« X
you s ay nothing doing, =p@“then
If I solicit y&u for cherity and/I pl€ad with ¥s fou can,

quickly ¢dt me of f with the statement;” "Now, listenbeTre, my wvancclence

T Saa

is my &uide,

-

how do T kn®& your conscience ie worth anything?

When you sey% " My conscience is my guide", 1 you are saying is
W1 don't want any 1nterferenoe -=-1 don't want anybody to tell me what
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Now What happens to a socifty when people are released from superior

ethical authority, when they are liberated from the dicates of tradition
and each is free to write hie own ticket in moral mattw

For many of us the history of the 20th century has answered that Question.
The moment you free men from the restrain of traditional ethical
suthovity, the way ies open for the most brutsl individual to come

along and mske his own will the law of the land, ssd 11-113 is exscotly

what Adolf Hitler did in the darkest period of our time!....

The word "conscience" means literally "knowing with them"
Sharing their ideas. It presuproges a community of whoee standard
I am conscious.

Jewish ethice have always been basedupon gommunity
tradition not personal opinion. We do not trust anyone's privgate
"F-_____—--—-_
persoaal conscience. Mrextxdivtdzainigxtzaxbiniredxirnenseraenge

andxtooxskaxtxbkiwmd Yo single human being live nd has

*od (5l ).
enowgh of a range of experiene/l : TAEEh.

ey
I caid that the S8hofar must be sounded ma® in strict accordance

g long enough a
sﬁu.n...'c:o(]{é_,

Dw'ﬂ«tp a fizxed series of > & press us witn the principle of authority

4 1 \ - ¥ 4 ¢ It - - _ﬂ
mstom that the sShofar sghould be sounded from the very same place
R
/—from which the forah is re=d....The Jorah e!:n&hu the model for our

o
conscience. m% === not §FEE TP make up our own rules, wmse
to follow those which have been tried and teded over meny centuries and
are believed to be inspired by tne Y¥vine spirit.

“rg



3. PRINCIPLE AND PRAQTICE

The thitd rule of the ghofar says that a blessing muet be recited

before sounding the instrument. Now there is a fascinating controversy
about it. 8hould the blessing be for blowing the Shofar or for lietening
to it ? LITKOA OR LISHMOA ? The Talmud settled the argument in

favor of LISHMOA --listening to the éhofar.

What wae the principle behind fhe argunent ?

It was the gauestion aes to what is more imoaotant, to announce a
great idea or listen to it, to preach or to practice.

How easy it is to put our conscience to sleep by a declaration of
laf ty principles. This is surely one of the cleverest technigues of
ethical evasion: a vacuum of practice wrapoved up in high sounding
decleraticns.

This matter goes to the heart of the historic split between
early “hristianity ®nd Juda:=m: Christisnity sais the mein thing
is to preech the goseel, Judmiem answered the maln this is to live

by the commandmente and demonstrated the religion you want to preach.
Chrietianity went ahead and became a preaching religion with the
rain role ascigned to the clergy. Judaism continued to etress

practice with the main role assigned to the hapky laity.

Qur duty is not to sound the Snofar , but to listen to it.
It puts the pew over the pulpit. It stresses the role of the worshipper
es against the officiant. What you do, not what is done for

you , counts.
fpechateomxaedigienniexbonvitadnfadtiy what soectator sport is
to physical fitnees , spectator religion is to vital falth ---

1t does very little forﬂiji;\j?




Who could deny that the majority of our peovcle have become spectator
Jewé?/“urely more than 50% of you, good people, seated here
thie morning are unaccustomed to any private personal religiocus
practice. Judaiem is for you some thing to be performed by
rabbis and cantore while you look on.
I suppe e you'd be very interested in a new gadget offered
by a Jewish bookstore in New York that advertised a
"Self-davvening prayerbook, transistorized and

complete with batteries."
You don't have to pray, all you do 1is to turn a switch.

Some of you say, "I am proud to be a Jew!
But whet sort of pride is it? How does it express itself 12
A stamp collector who is proud of hie stamps, constantly looks over
his collection; he knows every stamp, where it belongs, }ts value

and history, --—and he wants more of it.

Do yau know what, in Judaism, you are proud of ?
Do you the philosophic and ethical claseics of Judaism, the history
of our people, the meaning of our ritual and customs --gnd d you
Wwant to increase knowle dwe and observance ?
Recently someone said to me belligerently
"I am proud to be a Reform Jew" vwhy, I asked. “#nd all I got
wag 8 dieresrectful statement about orthodoxy.
Pride is among the attPudes what the attic is toc the house,

the loftiest, but generally the most empty....



My dear friends, what is the over-all purpose of the high holidays?
It is brought out in a marvellous statement in the Mishnah
in answer to the question as to what is the minimum obszrvence of

Roeh Hashonszh

"A pereon who is welking near a gynagogue or lives close by and
hears the Shofar being blown... if he directs his heart,

he hag fulfilled hie obligation. But, if not, he hae not
fulfilled his obligation. fhough both may have heard, one

heard it with a purpose and the other sccidentally.™"

The essent 18l object of the High Holidays is to re-~direct our hearts,
to transform the random-Jew who is one merely by the accident of
birth into a purposeful Jew who wants to irc rezse every day

his knowledge of the faith so that he might live by it....

Oh, what new power you would feel, and the world would feel, if you
could surrender yourself and commit your 1life as a daily response to
the challenge of Judaism. 1If only you could now resolve

to mwactice your religion as a comtant communication, as the chanpel
through which you perceive God calling you and you responding to ﬁim
with the hope andlove and passeion of Isr=el.

Then, indeed, we shall say with the pealmist(Ps. 82.15)

HAPPY IS THE PEOPLE WHO KNOW THE JOYFUL SOUND
Happy is the people who know and urd erstand the deeper meaning of the
Shofar call
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Who, hearing the voice of the prompter are challenged to examine

all that prompts them and motivates them in daily life

ilo. hearing the fixed order of the Shofar sounds, renew their
respect for the fixed ethical tradition rooted in Torsh
(2s it is studied and pregched)dmmmmihenpudpdh as a guide to

personal consclence

Knd who, take from the blessing thst commands us to listen,
the resolve to match pmimohmde Jewish principles with

practice.




&b Qutline and fragment of sermon
l attempted for Kol Nidre 1563 but not completed.

e ippe

WHAT I8 TESHUVAH ? (deliver either on Kol Nidre

or Friday before Rosh Hashonah 1564)

Teshuvah (Return to a higher form of conduct) comes about through a
development in 2 phases: Disintegration and Re-integration.

Distinguish between 1. regret 1 :
n\.;g__ ‘“ Q!i s ) ,9-1’_\
2. repentance .

3. Arousal of admiration [ /
#The model™ d]‘:’ﬁl‘{“l‘e/v- Vi '%
4. Action --the deed \
1%
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Is vhastity Obsolete ?
What are the positive values presefved by chastity ?
What are the ethical considerations ?

Is Marriage Qbsolete ?

Jan marrisge survive the pursuit of happiness?
Is fidelity old~-fashioned ?

|




Kol Nidre, Sept. 28, 1963

B REPENTANCE STEP BY STEP

[ J . i el = N
- " Judaism expresses itself in so many different forQ? that it is quite possible

to lose sighf_p*”{fs central purpose.
Tﬁ/pé is Jewish art, muszc, l!ferafure, phllosophy, rlfuaijnL4u4acgeﬁxgc___¥,—fJ

ixqiﬁfgflfl-ggijv1f1gs moré’or less serv1ng religious ends,---but [fonight, my friends,

we are assembled, if I may say so, for the real homework of our religion, for the

accomplishment of its central purpose, which is:
to create a change within us

an improvement, a betterment of character
ih elbae fugprds )
i REPENTANCE.

e S dachaae : B ; betld-noBsTiITHE—H
Sifbioubhies Can a person really change overnight? Can an hour such as
14
this offset the character developmeht of a life~-time ? Theanswer ie -Qf&
To accomplish it, we need to have 3 things: Repentance, a drasgtic change

within, is in the power of

le THE DESIRE~--~THE WILL everyone,

Some of the chassidic leaders used to irritate the congregations, widh-ywhem—trey
‘wepsigEg@ed, by postponing the sfart of prayers sometimes as long as an hour; when
pressed for an explanation, they answered that they needed time to prepare.

Prepare what?

They would not pray if they were not spiritually ready, They waited for the
arousal of their will and the desire. Without will, you accomplish nothing.

Have you ever tried to quit smoking? Or, have you attempted a reducing diet?

There are all kinds of pills, medical programs, calorie meters and mefrecal--buf
nothing helps if the will is lackings And having the will, all those helps are really un-
necessary.

( Tﬁeq;rue repentance, which is the greatest inner experience capable of producing

a change in man, does not happen until the will concentrates on it, until all of

ran's desire is focused on this one task: to purge oheself!, fo cleanse oneself, to
p

pull oneself out of the depth to which one has fallen.
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How do you awaken the will to self correction and improvement?

Thomas Edison said: "Discontent is the first necessity of progress.”

The will to self-improvement grows with discontent. The contented man, the
satisfied, smug person_?annof progress an inch beyond his present state.

Our first task, fh;n, tonight is to oppose as fiercely as we can the idea of
being an "alrightnik.” Tonight is not the night to be thinking of what we have
accomplished but wherein we have failed...Tonight is to refresh the memory of
aspirations unfilled

of goals abandoned, of opportunities unused
of capacities undeveloped, of resources untapped.
PAMAAAR b AP

L'g,gg.;“’ T o
But is not enough‘ to arouse fhéiﬁill for self=improvement to its

M“”"— ‘&n ’“'a) 3
wé need & positive “incentive to give the

full strength,
desire for self-improvement the dynamic driving force.
The positive inducement, my friends, is

ADMIRATION =- or if you will LOVE — ﬂi ?ayJAmo{ ;baqﬁ?bafc—x_

Not the kind of love that is a craving and passion for possession, BUT THE
KIND OF LOVE THAT ADMIRES, ADORES AND REVERENCES.
It is the greatest pity in life when a person grows older and allows the fire
of admiration to die down.
When a person finds nothing to admire anymore, he is,(E;ﬂmy bo?E) finished.
semelhing -
The mental ice-age, Morse than senility, has overcome him. He is irredeemwa
able for he lacks the most important incentive for self-improvement.
Alfred North Whitehead saids
"Moral Improvement is impossible without the
habitual vision of greatness.”
If you do not know anyone W you can truly admire; if you cannof acknowledge
the influence of a great person, living or dead, upon your life, -- I say, strain
your memory, think of family, try to remember the full story of the most respected

member of your family in former generations. And if none ¢ mmanded unusual respect,



=

f say, read about the heroes of our people, read the Bible and Jewish History, read
the history.of mankind, and search for the admirable qualities thaft may be found
in the biographies of some of the great personalities of all ages. _BLJ‘L, {“‘f’ B o de T
I don't know how effective preaching is. Often I have grave doubts, but the
one element in preaching which most justifies its continued practice, is the
opportunity it gives us to do the 2 things we have mentioned: to arouse discontent
and also admiration; to voice criticism of shortcomings---and pay tribute to in-
spiring examples from the past and presenf./
2

So let us not forget it: Discontent and admiration must provide the incentives

A8k the will to self-improvement...which

—_—

is the first step to frue repentence.

2, REMORSE AND CONFESSION

What is the second step?

It is Remorse, not silent remorse but actually expressed remorse through
confession. True Repentance, the kind that results in changes of character, comes about
only after we have purged ourselves through exposure of our corruption, and after we
have clearly identified the evils we are trying to get rid of.

There was a time when we Jews were very demonstrative in our confessionals:
Chest-pounding, screaming, weeping. I wonder if we have not gone now to the other ex-
treme of playing it cool. Reciting a catalogue of staggering sins has become for us
a perfunctory matter. I have the feeling that these printed confessions are to many
of us mere routine, a gesture. You say the prayerbook leaves you colds Who is to do
the confessing, the prayerbook or you? Even if the wording of our prayers does not
arouse much of a confessional mood, it is for you fo do so by the workings of your
own conscience.

"For the sin which we sinned against Thee in the evil meditationsof

the heart"

“For the sin which we have sinned against Thee by exploiting and dealing

treacherously with our neighbor”
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1t should not be too difficult for us to fill in the concrete examples ouf of
our own misdeeds, which will make these rather general confessions strictly personal
and very vivid.

“The Evil Meditationsof the heart”

The public is easily aroused by the danger of obscene literature--<but you and
I know that there is no printed obscenity that can match the human mind. None of us
depends upon outside sources for corruption--=there is plenty of corrupting matter
right within us...”Man's imagination tends toward evil from his youth” says the Bible
in one of its prophetic anticipations of psychoanalytic discoveries (Gen. 8+:2)ecesas
there is scheming, hate and violence and a raging madness within the mind of the so
called "normal man" and it takes every bit of civilization to keep these terrible
demons under control...In confessing the fact of evil meditations in our hearts we
remind ourselves that we live constantly in jeopardy of being overcome by them. Man's
true nature eesily bursts forth the moment moral control is relaxed....Consider for
a moment the confession

“For the sindwhich we have sinned against thee®, 5)
exploiting and dealing treacherously with our neighbor.”

Thé;l is a far greater offence than"evil meditations”. Evil meditations are in-
voluntary, we are often helpless and mortified by them,

BUT, the exploitation of our neighbor is possitse—efify=by design and cunning. Y&
we oo,

Who does not take advantage of the other person? I am sorry that this portion
of our confession says only neighbor. The worst kind of exploitation occurs actually
in our own family life. I mean psychological expleitation. The clinging parent who
does not give his mature child the chance fto live his own life is an exploiter of the
most cruel kind. That parent cripples the child by exploiting Amaturally his love
capacity. No less parasitical is the freacherous child who takes full advantage of

the parent and then, when he has squeezed him dry, discards him in his old age fé#

QARG with cruel neglect.

And how much suffering in marital life is caused by exploitation and treachery

between husband and wifel How often one seeks to dominate the other in the meanest
-#-
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sort of tyranny, a tyranny whose weapons are ridicule, contempt and the persistent
undermining of the other's self-respect and confidence.

It is time that we confront emrnestly the deterioration of the Jewish home,
the betrayal of the sanetity of marriage, even its sexual purity.

Jewish standards, once the pride and glory of our people, have been sadly
lowered not yet as low as the non-Jewish American home but moving downward in that
direction.

The, population Reference Bureau estimates that 1,600,000 couples will be married 7_,

A
and 00,000 couples will be divorced this year.
But how can we express in cold statistics the tragedy of these 100,000 anticipated

divorces: | for every h.marriages.

What numerical system can measure the shattered psychic health of a million or
more children whose homes will be broken this year. What figures can convey the
heart-ache of the wider family circle and the hate fanned by litigation, searing scars
into the soul of the divorcees?

Though Judaism permits divorce, it considers it a misfortune: "The altar of
God sheds tears at every divorce” says the Talmud.

There is a reason why Judaism, despite full recognition of the tragedy of
divorce, still permits it. The reason is that our people chose to meet the problem
of marriage-stability not by legal but by moral means. Judaism designed a way of life
which set high standards for femily purity, and classed adultery together with the
gravest crimes.

NMgreover, the Jewish way of life took practical measures to remove man from
temptation or to keep temptation from hime I still remember seeing pious Jewish women,
perhaps with exaggerated modesty, avoiding even the physical hand-to-hand contact with
a begger when giving him a coin. They would rather put the coin on the hall table and
let him pick it up from there.

I am not suggesting that we need to return to those puritanical and surely anti-

quated methods of dealing with temptation,--but neither should we assume that we moderns

have gained an immunity and are better able to resist temptation than our forefathers.



b

The number of Jewish divorce cases is rising alarmingly and the immediate and
ma jor cause for divorce among us, as emong other people, is infidelity.

How do we explain the trend?

I think the answer must be found in & new code which has largely replaced our
traditional Jewish ethics as motivation for conduct. An eminent sociologist names
this new scale of values: "The American Fun Culture.”

The suburban middle class Jew, like his non-Jewish neighbor, is most deeply
motivated today by the desire for status, wealth and pleasure. He wants life to be
easy, comfortable and full of happiness.

Now, such self=serving, basically materialistic aspirations inevitably lead to
a hedonism, a way of life bent upon the instant satisfaction of lust.

When happiness is the supreme goal, and by happiness most people understand
little more than amusement or fun, then the worst calamity is boredom. Never has a
generation been more conscious and more complaining of boredom. Within this frame of
mind, is it so far-fetched to wonder, why one should put up with & wife or husband
who appears boring in comparison with a more exciting partner that has suddenly be-
come available? Why stay with a2 marriage that has become stale?

The suburban Jew in hot pursuit of happiness and perscnal pleasure is less re-
sponsive to the deeper vealues of Jewish ethics: family honor, responsibility toward
children, respect for the integrity of other families.

Despite it ally ITHo not believe.thah=mioral sensitivity hes died. He who breaks up
another family knows that he has exploited and dealf treacherously with his neighbor.
é;;lt, however deeply hidden, craves liberation through remorse and confession.

3« THE CULMINATION OF REPENTANCE: RETURN

soaasedaNed o
Yet, once we have in our own minds fnvua#!d~fh%rg§£¥ession with the consciousness
of our12‘ir;?;3, and felt remorse, it is morally unhealthy to wallow in remorse very
longs Said one of our great Rabbis: "Don't dwell too long on remorse for it is like
raking over the dirt this way and that, the broom does not become any cleaner thereby."

Don't relieve your conscience by over-dramatizing your remorse but rather by changing

your conduct and repairing the damage you have done.
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The Hebrew term for this br@8K with the past is Teshdvah. It means literally
& turning away or turning back and it is the culmination of repentance, the full
realization of moral rebirths Tonight my friends we reenter the arene of the struggle for
moral rehabilitation.
The persistent fact of sin fills us with pessimism yet the possibility of
repentance restores to us hope and confidence.
Oh Heavenly Father, aid us as we seek to purify ourselves
Strengthen our will
Make us discontented with what waére and help# us rise to
the high standars of those living or dead who arouse our
admirationee.
Give us the courage commensurate with our remorse so that we might

fgqoe the sorry record of our transgressions and by confessing them

resolve to turn away from them forever...

3
And help‘rus, 0 God, toward 1h5ﬁhﬁ4\ s help us translate our mood into action. Help

us change our conduct and refurn to the way we recognize as Thy waye..

DI ) W S L ATSD
U R Ay L

Turn us again unto Thee O Lord, and we shall be restored, Renew our days as

of old.



Judaism expresses itseif in so meny different forms that it is quite pessible
fo lose sight of its central purpose.

There is Jewish art, music, literature, philosophy, ritual and a large veriety
of social activities more or less serving religious ends,--<but tonight, my friends,
we are assembled, if I mey say so, for the real homework of our religion, for the
accompiishment of its centrai purpose, which iss

to create a change within us
an improvement, a betterment of character
and this enftire process is celled REPENTANCE.
The Job is to be done by our own efforts, and we should not belittle the

eifficulties,

To accomplish it, we need fo have 5 things:
le D Wi

Some of the chessidic leaders used to irritate the congiregetions, with whom they
worshipped; by postponing the start of preyers somefimes as long as an hour; when
pressed for an explenation, they answered that they needed time to prepare,

Prepare what?

They would not pray if they were not spiritually ready; They waited for the
arousal of their will and the desire. Without will, you eccomp!ish nothings

Have you ever tried to quit smoking? Or, have you attempted a reducing diet?
There ere all kinds of pilis, medical programs, calorie meters and metrecsl-=buf
nothing helps if the will is lackings And having the will, all those helps ere really un=
necessary.

The frue repentance, which is the greatest inner experience capable of producing
a change in man, does not happen untii the will concentretes on it, until all of
man's desire is focused on this one task: to m%o cleanse oneself, to
pull oneself out of the depth to which one has failen.
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How do you awaken the wili to self correction and improvement?

Thomes Edison said: "Discontent is the first necessity of progress.”

The will to seif-improvement grows with discontent. The contented man, the
| satisfied, smug person cannot progress an inch beyond his present state.

Our first tesk, then, tonight is to oppose as fiercely as we can the idea of
being an "alrightnik." Tonight is not the night to be thinking of whai we have
accompi ished but wherein we have failed...Tonight is to refresh the memory of
aspirations unfilled

of goals ebandoned, of opportunities unused
of capaclties undeveloped, of resources unlapped,

Buft discontent is not encught to arcuse the will for sel!f-improvement fo ifs
full strength, ODiscontent is negative; we need a pasitive incentive fo give rhe
desire for seif-improvament the cymamic driving forces

The positive inducement, my friends, is

BDIRIRATION == or if you will LOVE

Not the kind of love that is @ craving and passion for possession, BUT THE
| KIND OF LOVE THAT ADMIRES, ADCRES AND REVEREMCES.

It is the greatest pity in life when a perscn grows older and allows the fire
of admiration to die down.

When & person finds nothing to admire anymere, he is, in my book, finighed.

The mental ice-age, which is worse then senility, has overcome him. He is irredeem-

able for he lacks the most important incentive fur seif-improvemant.

—

e — - .
———— e — ——————

].ufrod North Whitehead seids X
| Wioral Improvement is impossible without the

|

1 habifual vision of greatness.”

1f you de not know anyone W you can truly admire; 1f you cannot acknowiedge
the influence of a great person, living or dead, upon your life, -~ I say, strain
your memory, think of family, try to remember the #ull story of the wost respected
member of your family in former generations. And if none commended unusual regpect,



t sey, reed sbout the heroes of our people, read the Bible and Jewish History, read
the history of mankind, and search for the admirable qualities that mey be found
in the biographies of some of the great personalities of ail ages.

I don't know how effective preaching is. Offen I have grave doubis, but the
one element in preaching which most justifies its continued practice, is the
opportunity it gives us to do the 2 things we have mentioned: to arouse discontent
and also admirationy to voice criticism of shorfcomingse-<and pay fribute fo ine
spiring examples from the pest and present,

So let us not forgef its Discontent and sdmiration must provide the incentives
the will to self-improvement,..which

e

is the first siep to true repentence.

2+ RI _AND S ION

What is the second step?

It is Remorse, not silent remorse but actually expressed remorse through
confession. True Repentance, the kind thet resuits fn chenges of character, comes about
only efter we have purged ourselves through exposure of our corruption, and efter we
have clearly identified the evils we are trying to get rid of.

There wes a time when we Jews were very demonsirative in our confessionals:
Chest=pounding, screaming, weeping. I wonder if we have not gone now to the other ex-
treme of playing it cool. Reciting e cetalogue of staggering sins has become for us
a perfunctory matter. I have the feeling that these printed confessions are to many
of us mere routine, a gesfure. You say the prayerbook lesves you cold. Who is to do
the confessing, the prayerbook or you? Even if the wording of our prayers does not
arouse much of a confessional mood, it is for you fo do so by the workings of your
own conscience.

"For the sin which we sinned against Thee in the evil meditetion of

the heart”

“For the sin which we have sinned against Thee by exploiting and dealing
treacherously with our neighbor®
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It should not be too difficult for us fo fill in the concrefe exampies out of
our own misdeeds, which will make these rather general confessions strictly personal
and very vivide

“The Evii hdihﬂanjcf the heart”

The public is eesiiy aroused by the danger of obscene |iterature--<but you and
I know thet there is op printed cbscenity that can match the human mind, Nome of us
depends upon outside sources for corruption--<there is plenty of corrupting matter
right within us..."Man's imagination tends toward evii from his youth™ says the Bibie
in one of its prophefic anticipations of psychoanalytic discoveries (Gens 8+2)esssos
there is scheming, hate and violence and a raging madness within the mind of the so
called "normal man™ and it takes every bit of civilization to keep these terrible
demons under control...In confessing the fact of evii meditations in our hearts we
remind ourseives that we Iive constantly in Jeopardy of being overcome by them.t man's
true nature easily bursts forth the moment li'rcl control is relaxed....Consider for
a moment the confession

"For the sin which we have sinned ageinst thee®, b Ve
exploiting and dealing freacherously with our neighbor." |

'I‘h"‘ is a far greater offence than"evi! meditetions”. Evil meditations are ine
voluntary, we are offen heipless end mortified by thenm,

BT, the exploitation of owr neighbor is possible only by design and cunning. Yet,
we do it.

Who does not take advantage of the other person? [ am soriry that this portion
of our confession says only neighbor. The worst kind of exploitation occurs sctualiy
in our own family life. 1 mean psychological expleffetion. The clinging parent who
does not give his mature child the chance to live his own life is an exploiter of the
most cruel kind. That parent cripples the child by expioiting immaturally his love
capacity. No less parssitical is the freacherous chiid who takes full advantage of
the parent and then, when he has squeezed him dry, discards him in his old age @hd
@ with cruel neglect.

And how much suffering in marital life is ceused by exploitation and treachery
between husband and wife! How ﬂfmim fo dominate the other in the meanest
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sort of tyranny, 8 tyranny whose weapons are ridicule, contempt and the persistent
undermining of the other's se¢lf-respect and confidence.

It is time that we confront esrnestly the deterioration of the Jewish home,
the betrayal of the semctity of merriage, even its sexual purity.

Jewish standards, once the pride and glory of our people, have been sadly
lowered not yet as low as the non«Jewish American home but moving downwerd in thet
direction,

ml;\‘pﬁt;ul.ﬂan Reference Bureau estimates that 1,600,000 couples will be merried
and 100,000 couples will be divorced this year.

But how can we express in cold stetistice the tragedy of these 400,000 enticipated
divorces: | for ri .

What numerical system can measure the shaftered psychic health of & million or
more children whose homes will be broken this year. What figures can convey the
heart-ache of the wider famlly circle and the hate fanned by litigation, searing scars
info the soul of the divorcees?

Though Judaism permits divorce, it considers i a misfortune: "The alter of
God sheds tears at every divorce” says the ¥elmud.

There is & resson why Judaism, despite full recognition of the tragedy of
divorce, still permits it. The resson is that our people chose to wmeet the problem
of marriage-stability not by legal but by morel means. Judeism designed a way of life
which set high standards for family purity, and classed adultery together with the
gravest crimes.

Noreover, the Jewish way of life fook practical measures to remove man from
temptation or to keep ftemptation from hims I still remember seeing pious Jewish women,
perhaps with exaggerated modesty, avoiding even the physical hand-fo-~hand contact with
a begger when giving him a coin. They would rather put the coin on the hali table and
let him pick it up from there.

I am not suggesting that we need to return to those puritanical and surely anti-
quated methods of dealing with temptation,-<but mefther should we assume that we moderns
have gained an immunity and are better able to resist temptation than our forefathers.



The number of Jewish divorce ceses is rising alarmingly and the immediete and
me jor cause for divorce emong us, as among other people, is infidelity.

How do we explain the trend?

I think the answer must be found in & new code which hes largely replaced our
traditional Jewish ethics as motivetion for conduct. An eminent sociologist names
this new scale of valuwes: "The American Fun Culture.”

The suburban middie class Jew, like his non-Jewish neighbor, is most deeply
mofivated foday by the desire for status, wealth and pleasure. He wants life fo be
easy, comfortable and full of happiness.

Now, such self-serving, basiceliy materialistic .p!n'ﬁm inevitably lead to
2 hedonism, a way of life bent upon the instent satisfection of lust.

When happiness is the supreme goal, end by happiness most people understend
iittie more than amusement? or fun, than the worst calemity is boredom. Nevor has a
generation been more conscious and more complaining of boredom. Within this frame of
mind, is it so far<fetched fo wonder, why wne should put up with a wife or husband
who appears boring in comparison with a more exciting partner that haes suddenly be-
come available? Wihy stay with a marriage that has become stale?

The suburban Jew in hot pursuit of happiness and personal pleasure is less re-
sponsive to the deeper velues of Jewish ethics: family honor, responsibility toward
children, respect for the integrity of other families.

Despite It all, I do mot believe that moral sensitivity hes died. He who bresks up
snother family knows that he has exploited and dealt treachercusly with his neighbor.

Guilt, however deeply hidden, craves l|iberation through remorse and confession.
Jo. THE CULAINATION OF REPENTANGE: RETURN

Yot, once we have in our own minds invested the confession with the consciousness
of our own sins, and felt remorse, it is morally unheaithy to wallow in remorse very
longe Said one of owr great Rabbiss "Don't dweil foo long on remorse for it is like
reking over the dirt this way and that, the broom does not become any clesner thereby.”
Don't relieve your consciance by over-dramatizing your remorse but rather by changing
your conduct and repairing the demage you have done.



break.
mmmmmnmﬂmmmum It means literally

a turning away or turning back and it is the culmination of repentence, the fuil
realization of moral rebirth. Tonight my friends we reenter the areas of the struggle for
moral rehabiiftation,
The persistent fact of sin fills us with pessimism yet the possibiiity of
repentance restores fo us hope and confidence.
Oh Heavenly FSther, aid us as we seek to purify ourselves
Strengthen our will
Make us discontented with what weare and Mlp‘ us rise to
the high standens of those Iiving "or dead who arouse our
adnirafion... :
Give us the courage commensurste with our remorse so that we might
fqce the sorry record of our fransgressions and by confessing them
resoive to turn away from them forever...

And helpfl us, O God, toward TPshhvah help us transiste owr mood nto action. Help
uMwammwmmaninn'ﬁwuyu.

DAL /MZ ol
T TR

Turn us agein unto Thee O Lord, and we shall be restored, Renew our days as
of olde
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This is an howr of profound feeling with an aimost mystical qualitys It is an
hour of reunion with the past. Somehow the past is reborn. Years of long sgo melt
into the present, Peopie who have gone are here again in spirit. We remember their
features, their favorite expressions, their iove for us and our love for themg and
we wonder how there can be so much fender feeling in our heerts for those who are no
longer among the living.

It is humanly impossible to contemplate the death of others without mental
reference to oneself and so, inevitably, we are driven to think about the end of our
own life, Is it sound, is it normal, is it heipful to think about death?

It is the contention of our faith that to face death reaiistically is a mark of
wisdom, The Bible says:

"Oh that they were wise, that they would consider
their latter end.” (O, 32.29)
e are not to turn away from such thoughts, but seek to profit from the contemplation
of death no legs *han we would from the contemplation of life. Rebbi Bunam on his
deathbed turned to his weeping wife and said: "Why weep? All owr iife has been
given o us so that we might learn to die.”

Out of sich thoughts may come some very helpfui ideas for Iiving.

fe LIF OF DAYS
First, the realizetion that life's significence is not in mere lengih of deys.
The word "important” comes from the Latin "importare” meaning “to bring
something along” "to have consequences". What makes & thing important is the
infiuence, the effect, the consequecees it has. Some of the most important writings
in the world are very short:
Gincoln's Gettysburg eddress, only 2663
The 10 Commandments, less than 300 words.
What mekes these documents importent is not their length but their quality and
far reaching influence.
A sun~dial in Florida bears this inscription:
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TIME IS tc~ slow for those who wait,
too swift for those who fear,
too long for those who grieve,
too short for those who re joicey

But for those who iove, TIME IS NOT,

Time is relative.

Time is but a blank space, absoiutely worthiess unless we write upon it
with our deeds. Our book of life is sheer waste-paper unless there are in it
pnﬁos worth remembering.

BAKING TINE COUNT

Frederick Ho Ecker of Metropoliten Life Wes asked af the age of 30 if he feared
death. He answered: "I'm not worried about dying, only about living too long
and becoming useless." And so another lesson we must learn is that there is more
than one deathe--it i3 not only the flesh that dies, our flesh might iive and yet
part of us might die, iove may die, confidence, ambition, Joy mey digwes
The Talmud says: The wicked, even in iifo, are called dead
But the rightecus, even in death are called alive,
Whether Iife is short or long is not the point, it is the quality of owr deeds
which preserves us as a living influence and as o blessing. The real tragedy in
life is nof dying, but wasting so much of the iife which is given to us. The
dissipation of time is not only & matter of doing nothing, but putting time to
wrong use. Wow we waste the days of our yearse-crying over spiiled milk, perpefu=
ating feuds--long after the original offnce has become irrelevant, cutting our-
seives off from people we love and respect on a peftty point of wounded pride.
Another form of dissipation is en empty sort of busyness missing the purpose
of life by an Mfw pursuit of the meanss
The prince of commerce spent his days
in crafty caim and busy strife,
He thus ammessed a million pounds
And bought & penny's worth of life.
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How we spoi! our days end fritter away the opportunities for fulfillment and
happiness by a misspent zeal for trifles, by having the wrong scele of values,
by not knowming which are the first things, the priorities of lifescsss
3o THE VALUE OF WHEIR EXPERIENGE

If only we could start life with the experience we have at the end. Horace

Waipole said:

"The more experience we gain, the more it comes to us af

the wrong end of our 1ife when we can no longer use it."

This memorial hour is invaluable if it imparts to those are still in the prime
of life the lessons of 2 |ife-time of our departed, for ocur own experience may
come to us foo late for us to profit by. In his parting message, Moses saids

Remeuier the deys of olée,

Consider the years of amony generstions;

Ask thy father, and he will declere unfe thes,

Thine elders, and they will ted#l thes. (DF. 32, 7)
The voices of owr deperted have been sflencad, but their lives speak to us in
these moments of wemory; they issue to us warnings not to repeat their mise
takes;y they plead with us: "meke peace, Ehix sirgngthen the ties of family,
remain | orthy of love, earn the respect of childrenl, win an honorable name in
the comaunity."ses

Mankind makes progress like & man rowing 2 boat. He goes forward by locking

beckyerd. As we save the memory of our departed, we seve the lessons of their
experienca. From their graves our elders tell us that man needs so |iftleowe
A liggle jove and 2 little friendship, hesith and a home, and you are rich.

¥ 5k
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i, DISCOVERY OF THE PERM OF SPIRI

This homr, my friends, offers us aiso & unique religious opportunify. It

is impossible to think rationally when we stand at the open grave, overcome by
the sharp enguish of a fresh grief, conscious of a final severance. But with
the passage of time, sorrow mellows into a decpening understending of the reality
and permanence of spiritual values. You cannof see the stars at day-time while
the sun dominates the sky. Night wmust fall and then we see the moon and the stars.
So it is with owr dear ones. While they are alive their physical presence,
their needs and demands, the day by day mmuitisksy agreements and conflicts the
interactions of daily life absorb ali our effenfionk--but when the darkness of
death falls upon them, we suddenly see ciearly fthe shining light of their
spiritual qualitiess Theirwisdom and goodness of heart continue to bless us,
intimating to us the possibilities of spiritual realityscs.
Yes, the flower fodeth--physical life must end, yet it is connected to
roots which are forever the reaim of the spiritual, the permenent goound of
ell existence which is in God,

Considering ftheir latter end, we have considered gurs too and we take from this
consideration

ls Life's value is not in its length

2. That to use our time well is surely as important as
to prolong it

3. Thot thememory of deer ones is nof more indulgence of
sentiment but the deperting of their experience for the guidance
of our life

Le And lastiy we we acknowiedge the influence of our departed upon
our Iilnrh and minds, we discover the reslity and permanence
of THE spiritual, end find in it our deepest consolation.



Our Father, our
proach the throne of Thy mercy, our
country and the world are threatened
by chaos and confusion. The trials of
the hour remind us of our countless

King, as we ap-

weaknesses and sins. We are con-
scious of our failure to fulfill the lofty

ideals we have been professing.

We are grateful to Thee for the
manifold blessings Thou hast bestowed
upon us, beyond our poor power to
deserve or our right to demand. We
thank Thee for the gifts of life,
health and well-being, for the joy and
promise of our children, for the love

of our family circle, for the loyalty of

e e e e, I e B, So—h, So—u, S~ T

Hrayer

friends, and for the sense of human
fellowship.

May our beloved country, the United
States of America, demonstrate to the

world c=5ES30Tme dedication to free-

dom and justice, to equality and
53“ Pls?c‘erev the j;:ate of Israel as
m and a home

for the oppressed, and may it be a

living center for our faith awd—tradr

+torm~ universal and eternal.

Thy children,

whatever their race, color or creed, be

May we, and all

remembered before Thee for good and
be inscribed in the Book of s-Happy

Vedr .

3 “E’?'iﬂ({ hevr

£



P T

A Rl ks
As (= j/agf. invle [N
bae il "Thax oj@,f/ ﬁdf M/« oty
(ka'ﬂil H{A [ove. &
(/wc/czys/)i

{svﬁ@ s . g bessbution. TG [ive MQZ;,
NN G&&,,h/@%;(@% W/MWTW%LL

S e






Keneseth Israel Bulletin, York Road and Township Line, Elkins Park, Philadelphia, Pa. 19117

LD -3 -

TEMPLE HAR

Return Requested

Non-Profit
Organization
U. S. POSTAGE
PAID
Philadelphia, Pa
Permit No. 2109

UA O HABESMAN

SINAI

491 BELLEVVUE ave

TRENTON

8

J

Reform Congregation Keneseth Israel

Velume 67, No. 1

-

|

T O,

August 26, 1964

A ap)-' New Year— 5725

The Officers, the Board of Trustees, the Rabbis and Staff extend to the members of the

Congregation and their families sincere wishes for

a Ilil}lli_\ \i'\\ YL‘HI‘. \vt' gl'!'l" You \\'il]l

the age old prayer of the New Year, “May vou be inscribed for a good year.”

High Holy Days Begin
Sunday, September 6th

Your attention is called to the following
announcements pertaining to attendance al
services on these days. Those members who
will not be present at any of the High Holy
Days Services are requested to notify the
Temple Office so that their seats may be used
by visiting Servicemen and out-of-town guests.
A Services schedule appears in this issue.

Membership Cards Needed

You will receive in the mail, prior to the
High Holy Days, your congregational mem-
bership cards. It is essential that each mem-
ber present his own card. Ushers are instruct-
ed not to seat persons who come without
membership cards.

Congregational Dues

It would greatly be appreciated if those
who owe a balance on their 1963-64 congre-
gational dues send checks for their dues mn
full at this time.

SABBATH SERVICES

Confirmation and Alumni
Services in Chapel

These groups will have their own services
in the Neumann Chapel on the eves of Rosh
Hashonah and Yom Kippur. led by Rabbis
Kaiman and Fink. During the morning
services they will worship with the Congre-
gation in the Temple.

In-Town Bus Service

The Congregation will again provide trams-
portation to and from the Temple for mem-
bers who live in downtown Philadelphia and
areas to the south and southwest. Special
cards are mailed to those who signify their
intent to use the bus and must be shown to
the driver on each occasion. The service is
limited to those who request it

Book of Remembrance
As in past years, the “Book of Remem-
brance™ will be distributed to the Congrega-
tion at Yom Kippur Services on Wednesday,
Septembier 10, 1964
(Continued on Page 2, Column 2)

Friday, August 28, 1964, 8:30 P.M., In The Chapel
Sermon }1_\ RABBI KAIMAN
“ANATOMY OF COURAGE™

Candle Blessing:
Mrs, Richard Snyder

Kiddush:
Mr. Walter Orloff

Saturday, August 29, 1964, 11:00 A.M., In The Temple
Sermon by RABBI KAIMAN
“THE FIRST FRUITS OF TIME”
Bar Mitzvahs
Robert Snyder, son of Dr. and Mrs. Richard Snyder
Randy Orlofl. son of Mrs. and Mrs. Walter Orloff

Daily Religious Services in The Neumann Chapel
Monday through Thursday at 8:00 p.m.—Sunday at 10:30 a.m.

In-Town Service, Priestly Chapel—Chestnut and Van Pelt Sts.. Phila,
Resumes September 19. 1964

" @ablbi’s Wessage

Contrary to the opinton
of many colleagues whose
major concern this sum-
mer seems to have been
the fear that members of
their congregations might
spend Rosh Hashonah al
luxury resorts or on Lhe
beaches and golf courses,
in view of the coincidence
of Labor Day and the
New Year, | am quite certain that our mem-
bers will be in the Synagogue on Rosh
Hashonah Eve and Day in the same tre-
mendous numbers as other years.

What does trouble me even more than in
previous years is the likelihood that many
of our members will be coming to services
altogether unprepared to _participate in_the
spiritual exaltation of the Holy Season. Un-
like recreational or cultural experiences which
can be enjoyed even after the hurry and rush
of traffic. and the exhaustion of getting to
the theater or the concert hall at the last
moment—I have the conviction that it is not
possible for us to come to Holy Day services
in a mood of receptivite without adequate
preparation.

It is difficult enough in any vear to come
to the Synagogue from business pursuits or
family responsibilities, and suddenly to thrust
oneself into the historic liturgy. the devo-
tional atmosphere, the serious concern with
the ultimate meaning of human existence.
virtually at a moment’s notice. It is even
more challenging to do thiz year, when the
weather will be warm, when summer recrea-
tions are still at their height. when family
reunions after camp and vacations have not
even reached their climax. 1 am disturbed,
I admit, by the fear that the services will be
almost finished before we have been able
to attain the level at which we should begin.

There is so much that we need from the
Holy Days—and so little time really, so little
opportunity, for the profound meditation, the

{Continued on Page 2, Column 3)
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High Holy Days Services
ROSH HASHANAH
Sunday, September 6, 1964, 8:00 p.m.
In the Temple
Sermon by DOCTOR KORN
In the Neumann Chapel. 8:00 p.m.
Service for Confirmation and Alumni Groups

Sermon by RABBI FINK

Monday. September 7. 1964, 10:00 a.m.
In the Temple
Sermon by RABBI KAIMAN

Children’s Service at 2:30 p.m.
In the Temple
Sermon by DOCTOR KORN
ROSH HASHANAH RECEPTION
For Students of our Religious School
| following services
Sponsored by PTA

YOM KIPPUR
Tuesday, September 15. 1964, 5:00 p.m.

In the Temple
Sermon by DOCTOR KORN

In the Neumann Chapel, 8:00 p.m.
Service for Confirmation and Alumni Groups

Sermon by RABBI KAIMAN

Wednesday, September 16, 1964, 10:00 a.m.
In the Temple
Sermon by RABBI FINK

Children’s Service at 2:30 p.m.
In the Temple
Sermon by DOCTOR KORN
MEMORIAL and CONCLUDING SERVICES
In the Temple
Beginning 4:00 p.m.

Mr. Feldgoise Honored

The president of our Board of Trustees.
Mr. Samuel
in communal work in positions of leadership
and responsibility, Several months ago. he

S. Feldgoise. has long been active

accepted the chairmanship of the Committee
on Training and Employment of Youth of
the Philadelphia Health and Welfare Council.
Mayor Tate appointed Mr. Feldgoise to the
Manpower Ulilization Commission. More re-
cently, Mr. Feldgoise was appointed Chair-
man of the Greater Philadelphia Regional
Committee for the development of the Penn-
sylvania Comprehensive Mental Health Plan.
The Congregation takes pride in the recogni-
tion given to Mr. Feldgoise for his ability and
willingness to continue to serve in these many
activities of importance to the welfare of the
total community.

HIGH HOLY DAYS (Continued)

Follow the Parking Plan !
You are reminded to place the PARKING
STICKER in the lower right hand front
windshield of your car for easy identifica-
tion. Only those cars bearing our sticker
will be admitted to the parking lot by attend-
ants who will be posted at all entrances. All
available parking areas will be for the use
of our members only,
Members of the Congregation are urged 1o
give their full cooperation to the PARKING
PLAN that has been worked out with much
care and thought by the Cheltenham Town-
ship Police. the Alber Parking Service and
the Svnagogue office.
ENTER ONLY AT TOWNSHIP LINE
OR AT YORK ROAD.

DO NOT ENTER AT MEETINGHOUSE
ROAD,

EXIT ONLY AT MEETINGHOUSE ROAD
OR AT YORK ROAD.

DO NOT EXIT AT TOWNSHIP LINE,

OQOut-of-Town Visitors

Visitors from other eities who hold mem-
bership cards in their Reform Congregations
will be admitted to available seats at our
High Holy Day Services upon presentation of
these cards.

Seats cannot be made available for resi-
dents of the Philadelphia area who are not
affiliated with the congregation.

Membership

Inquiries concerning membership in the
Congregation are invited from unaffiliated
families. The Temple office is open weekdays
9:00 am. to 5 p.m. Appointments are being
made to meel with prospective members either
daytime or evening at their convenience.

Wanted

Driver for afternoon Nursery School in
Laverock area. Must have station wagon.
825.00 a week. Relerences needed. Call
TUrner 7-0740.

ness. not just separated services.

RABBI'S MESSAGE (Continued)

genuine confrontation. the true evaluation
which are the great contribution of the Holy
Season to our lives. There is danger that we
may altogether miss what we can find. and
what we really cannot do without.

If we are to avoid leaving Keneseth lsrael
no better off than when we came; if we really
want to plumb the heart of Judaism in these
lofty and beautiful services, we cannot wait
until we have crowded into the parking lot,
moved with the great numbers of fellow-
worshippers into the lobby. found our seats,
heaved a sigh of relief, and then begin to
pray or dream or reach. I suggest:

1) For several weeks before Rosh Ha-

shonah.” read Trom the prayer-book at home,

study the psalms. open to favorite passages
in_the Bible. attune vour mind and spirit to

JUEIEE IUIG,S
the measured heat of the everlasting language

of prayer and prophesy.

2) 1f you have records of Jewish liturgical

mu_wumr. play them. listen to them, feel
the outreach of our tradition to discover ways
grand enough to speak to God and to seek
blessing from Him.

3)_Think of what vou are and where you
are_now. Begin the process of evaluating
voursell now—don’t wait until you gel lo
the Temple. This is an entire Season of Holi-
Marshal
vour achievements and failures. your worries
and vour fears. yorr triumphs and your
tragedies. Look within, so that you have a
gift of significance to bring to the House
of God.

4) Use whatever tool you can, to reach
up—classical musie, beautiful poetry, walks in
the park. exalting painting. So many avenues
of inspiration exist avound us: what a pity
not to call upon them for help in being pre-
pared to respond to the call of the Shofar.

5) By all means, de not let Rosh Hashonah

Eve be the first time vou attend services in

months—come _once or twice to Sabbath or

daily services, to readjust yoursell to the
experience of worship. “?]leaking to God, and
hearing Him speak to us. require some prac-
tice! Services are held at Keneseth Israel
every day!

6)_Come to services EARLY! How unjust
to be tardy at any worship service: how al-
together unworthy to be Tafe on the Holy
Days! Try to be at the Temple long before
the formal service begins—-silent worship and
meditation can be the beginning of your
service, and a better beginning than breath-
lessness.

Our services are replete with beauty, glad-
ness, high seriousness. devout idealism, and
lofty aspiration. But these blessings can
really only be found by those who are pre-
pared to receive them. Make ready for the
Days of Holiness!

RABBI BERTRAM W. KORN
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SURVIVAL OF THE AMERICAN JEW

by Rabbi Joshua O, Haberman

“It is good to give thanks" - says the Bible. I give thanks tonight,
as do all of you, for the blessings of peace and freedom which we en joy in this
lande I give thanks, as do all of you, for the personal joys and satisfactions
of home and family. But in a very special and deeply felt way, I give thanks for
the privilege of standing again in this sanctuary and celebrating this great
festival season with you, who have been so kind and generous toward me and enabled
me and my family to spend the most unforgettable year of our life in Jerusalem,
God willing, I shall draw on that experience often, and in some measure, share
with you the spiritual gain that was mine.

As I am about to choose the theme for this evening, grave world problems clamor

for attention. Shall I examine with you the deeply disturbing racial tensions
which have erupted all around us in New York, in Jersey City and Philadelphia?

Or shall we look beyond this land into the problems of nations? We hear with
mounting apprehension the rumblings of war from the Far East. We are awed by fthe
possibility of 2 giant communist nations clashing in terrible conflict =~ and are
baffled by the fragic blood=letting of 2 numerically tiny communities on the island
of Cyprus. India is starving and Africa is in turmoil =-- and we wonder which
spark of violence will, God forbid, set off the unthinkable conflagration?

* % X

Each of these problems is urgent, yet, as a Rabbi 1 feel an overriding concern
tonight with our Jewish people, with our own capacity for survival and with the
values of our tradition.

* %k

The Value of Continuityassesse TONORROW WE SHALL READ ABOUT THE AKEDA == the binding
of I[saac, We shall read how Abraham arose, ascended Mt. Moriah and buiit there

an altar on which to bind his son Isaac for the sacrifice, which, as we know, was
not consumpafeda

Now there is a legend about the stones that Abraham used for the altar. Many
years after the Akeda, Jacob, the son of Isaac and grandson of Abraham, passed
that way after he had left his home to escape from the wrath of his brother Esau.

Jacob reached a place near Mt. Moriah just as the sun was sinking. And so Ny
PDIPN D YA fen  Gen. 28311 Jacob took some of the stones from that place; according
Ifo legend, twelve stones from the very alfar Abraham had built for Isaac.
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Then Jacob lay down to sleep upon his bed of rocks, That night he had that mag-
nificent dream of the golden ladder between earth and heaven which suggested to
him a glorious future,

Stones of an altar built by his forefathers - silent witnesses to the past -
supported Jacob's head as he dreamt his dreams Jacob, a penniless fugitive, was
rich =- rich in memorys He had not forgotten his father and grandfather; he
revisited the high places of their devotion. Their suffering, their joy, their
heroism, their hopes were alive in him. Because he honored his past, Jacob had
@ future. The generations behind him, in his mind's eye were walking before him
as models, examples and guides for |ife,

And so it was throughout our history, each new generation remembered the past and
Teévered what was sacred fo fhe fathers,

The Modern Jew's Loss of Memoryeesensealt is appropriate to ask, at the turn of a
new year, how much we have changed.

What is the greatest single difference between the Jew of today and that of only
@ generation ago?

Biologically, we do not really differ from the past generations In refigious
beliefs, there has been no changes In point of ethics, Jews were then, and on
the whole still are, a conspicuously ethical people.

BUT THERE IS ONE BiG DIFFERENCE 3

A generation ago Jews had a memory, -~ and today they seem to have lost it,

A generation ago, the average American Jew was still in contact with the rich
tradition of his forefathers in the old country. Landsmanschaften and sSynagogues,
founded by people of the same extraction, preserved the memories of olden times.

Grandparents, living together with their children, saw to it that the home re-
flected Jewish tradition. Yiddish was spoken, and Yiddish humor and song created
a8 Jewish emotional mileu while the Yiddish newspaper preserved intimate contact
with the Jewish wor|d,

Correspondence with European relatives travel)ed back and forth and kept us alive
to the needs of our people.

The Zionist Blue Box or some other charity "Pushke" created a sense of personal
participation. Each penny dropped into it felt like an act of Jewish solidarity.
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There was also the Jewish street downtown; flavored with the aroma of old country
delicacies, the Hebrew shop-signs and the various Jewish types and characters.
The people hurrying home Erev Shabbes with their freshly ba' d Challah, the
mounting excitement of approaching festivals and the gay turbulence of Simchas
Torah and Purim,

We are now raising a generation with none of these associations and no such

emotional fties. A generation that has forgotten the past; forgotten is the

language, forgotten is the song, forgotten the joy, fcrgoften the warmih and
feeling of being Jewish,

The Problem of IntermarriageesssssssWHAT THIS MEANS IN TERMS OF JEWISH SURVIVAL
TN ANERICA HAS BEEN BROUGHT OUT IN A MAJCR ARTICLE which was featured last May
by one of the nation’s most widely read magazines. The article was published by
“Look" magazine under the title "THE VANISHING AMERICAN JEW",

It was based on recent statistics that showed an astonishing rise in the rate of

intermarriags. Two sample communities == Wachington, D. C. and Manhaitan, Ne Yo

indicated a jump from l%% among first generation Jews fto the present ratc of |8%

intermarriage in this generation, while more isolated areas such as Icwa reported
an intermarriage irate of L2%.

Although a high rate of intermarriage is for a minority group a very real threat

fo its survival, my ob ject tonight is not to focus upen the problem of inter-
marriage ifself. This is not to say that we are unmindful or unconcerned with

the peculiar tensions and personal family problems that characterize the majority

of intermarriages. How could we ignore the fact that, although soms intermarried
couples achieve complete happiness, the incidence of divorce, separation or annul=
ment among intermarriages is four times greater than among those of ccmmon religious
and ethnic background} -

Tonight there is only one aspect of this problem of intermarriage to which I want
to call your close attention -- and that is the question as to which way are they
and their children likely to go in their religious belonging?

Loss of Jewish Identity Due to IndifferenceecessssooA number of studies and surveys
give us the answer. They show that many, perhaps the ma jority of non-lews mariying
Jews, would willingly, even gladly, adopt the Jewish faith or loyally ccoperate in
creating a Jewish home IF, and this is a decisive if, if they felt that their
Jewish partner really cared deeply. This leads us fo the crux of the maiter:

How deeply does the American Jew of this generation care to preserve his Jewish
identity?

At Brandeis University, a Jewish sponsored college whose enrollment is almost
entirely Jewish, (2ss than /3 of the students said that they professed Judaism
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as a religion, agreeing with its beliefs and tradition. 2/3 of the students said
that they did not ob ject to intermarryinge In other words, 66% who said they were
willing fo infermarry, also expressed disagreement or indifference with reference
to Jewish beliefs and tradition.

Do they know these beliefs and fradition?

Indifference Due to Ignorances.esesssesNow comes the real shock of the Look magazine
article. It quotes the opinion of one of the most knowledgeable experts, the
national program director of Hillel, Rabbi Alfred Jospe, who said:

"The religious beliefs of the average Jewish college students are
largely blurred reproductions of vague childhood notionSeeeesss
STypically, the Jewish student brings a shattering amount of Jewish
illiteracy to the campus."

This is a terrible indictment of the total education program of the Jewish community.
Somehow we have managed to raise a generation which in its majoriiy, no longer has
an emotional tie with our past gnd is lacking intellectual acquaintance, nof fo
mention appreciation, of our heritage, a youth basically ignorant and illiterate

as Jews.

Reasons for our Failure in Jewish EducationessseessWhere have we failed?

Is it because Iz hour a week of Sunday school is insufficient? Is it because so
many parents, in a weak moment, allow their boys fo drop out after Bar Mitzvah,
thus removing them from Jewish education in the most impressionable adolescent
years? Is it because the average Jewish home has removed every vestige of Jewish-
ness ~=- the Shabbes Kiddush, the grace before meals, the night-time prayer, the
Sukkah, the Hanukkah celebration and the family Seder? Is it because Jewish

study circles or personal reading of the Bible and Jewish literature have not
taken hold?

We have sown ignorance and are now reaping assimilation; we have sown neglect and
are now harvesting alienation from the Jewish heritage.

The Psychological Effect of Jewish Ignorance is Insecurifyesesses«.But there is
another consequence of our failure in education, ==~ a psychological effect which
may be even more serious than intermarriage, something which the article in "Look"
does not mention but which is apparent to me.

Soon after my refurn from Israel, the question I have been asked most often was::

""What do you miss most about Israel 2"
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Aside from saying "The privilege I enjoyed in Jerusalem of sitting in the con-
gregation as a member and criticizing the Rabbi's sermon”, —- I could answer the
question with a reference to the scenic beauty of the lands I could answer the
question and say I miss the excitement and fervor of a nation in transition, the
fever of pioneering and fulfilment,

I could say that I miss the fascination of a people melting LO different national
backgrounds into one nation.

But there is one thing I miss even more. What I miss most is an attitude! It
is the attitude of total self-acceptance, e lack of all se =CONSCT10USNess,

I attended a party given in Jerusalem by an American professor for the we| |~known
novelist James Michener who is now gathering material in Israel for a new book.
The host was eager for Mr, Michener to meet some of the most representative
Israelis. Among his guests were members of the Knesset, judges, university pro-
fessors, journalists and one of Israel's most famous raconteurs, Dr, Zev Vi Inay,
author of many guidebooks, and a tremendous personality,

"How does the Sabra differ from other Jews?" asked Wr. Michener. Dr. Vi [nay
answered. I'|| explain the difference wiFh an event that happened right here in
Jerusalem during the war of Independence. The Arab Legion in the old city was
giving us a hard time, They were getting ready for a breakthroughe I walked into
a command-post not far from the large Church of Notfre Dame, a compound of bui ldings
on a commanding height. The question arose af our command-post, shall we go in and
occupy the Church? General orders were to sTay away from holy places. A few
hundred yards away was Christendom's most sacred place, the Church of the Sepulchre.
What would it do to public opinion?

A young officer, born in Israel, answered for us. Gentlemen, he said, what is
there to discuss? Do you think that the Pope in Rome would shed a single tear
if 10,000 Jews are killed by our failure to secure the gateway to the New City?
Let's take the place and save our people. It settled the matter. We fook the
Church - it is still ours - and we held Jerusalem,

"The Israeli,” concluded Or. Vilnay, "is not worried what others think about him,
He acts in terms of his own needs and Judgment and doesn't seek approval by others.
He is self-reliante He has the pride and assurance of one who knows who he is.

The Israeli is the Jew who has regained his spine,"”

As I listened to Dr. Vilnay I was comparing in my own mind the American Jew with
his wavering sense of identity and his defence complex. No sooner does he open
his mouth, when he takes a Public opinion poll to find out what his neighbors
think about him. He is nervous, he isn't sure about his own worth. The truth

is we have more defence agencies than fingers on our hand, but the average Jew in
col lege doesn't know what we are defendings He does not know whaf 1T 313 fo be a
Jew and so he is spineless abouf his Jewishness.,
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WITHOQUT KNCOWLEDGE THERE WILL BE NO PRIDE AND WITHCUT PRIDE THERE WILL BE NO SELF=-
PRESERVATION.

* * ¥

A Plan of ActiONesssssssecssssAre we going to do something about it? Or shall we
s1t back and left our people = your children and your grandchildren - fall away
from us? If we fail to plan - we plan to faile Our survival hinges on Jewish
education. It must be our Nos. | priority in the immediate futures. I therefore
urge you to consider seriously this year four proposals:

le Temple Commission: WMy dear friends, I propose the creation of a Temple
Commission for raising religious and educational standards =-- a commission which
will be a true partnership between you and your rabbinates It will study all
possible ways of intensifying Judaism in the home, and in the head and heart of
our members. It should also consider the introduction of a daily religious ser-
vice combined with a Bible study program for adultss. This commission should be
composed of representatives of all Temple auxiliaries and committees dealing with
religious and educational activities.

2. No more Religious School drop-outs: I solemnly urge that from now on drop=-outs
before Confirmation be firmly resisted by all parents to whom it matters that their
children remain Jewish =-- and that those who discontinued be reinstated in our school.

%« Jewish sponsored Private School: There is merit in the suggestion by Rabbi
Balfour Brickner in his articie entitled "A Blue Print For Jewish Survival” in

the current issue YAmerican Judaism" magazine. Rabbi Brickner believes that we
need to create quality instifutions of educarion where the best and brightest of

our youngsters can have their general learning laced through with the insights

and values of Judaism -- in other words Jewish sponsored prep-schools which would
orient our youth toward Judaism rather than toward some form of Protestantism.

Rabbi Brickner's proposal reinforces a recent resolution by the New York Federa=-
tion of Reform Synagogues calling on the UAHC to study and implement the establish=
ment of Jewish day schools on elementary and high school levels in six ma jor cities.

L. Adult Education: Friends, I ask, is it logical to press upon our youth an
education in Jewish ethics, theology, and the classics of the Jewish spirit -- and
at the same time tolerate an indescribable ignorance of these sub jects among our
adults?

Everybody says the home is the most important place for moral and religious
trainings Buf who directs the home if not adults? And how are they going fo
teach what they do not know themselves?

Our adult education program this year will, I believe, be the best we have ever
offered, but what each synagogue does, in my opinion, is not enough. I would like
all congregations to cooperate in a community-wide program under an Adult Board of
Jewish Education, aiming to enlist all Jewish men and women in a curriculum of
adult Jewish studies.
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A Heritagg Must Be EarnedecsseeessssesThe story is told of a man who travelled a
long distance to take possession of a palace which he had inherited. At last he
entered the magnificent grounds and was thrilled fo pass the gates into the palace,
a building of extraordinary beauty. Only one servant was left, the chief=butler,
who greeted his new master with a silent bow.

Seeing the table set for dinner, the man, famished from hunger; sat down and*ordered
the meal. A few moments later, the butler returned with a glass of water and a
hard crust of bread. '"What is this?" asked the new owner of the palace.

The butler explained that the rich surroundings were his inheritance, but the food
represented the new owner's personal contribution.

We Jews are the heirs of a great heritage, but if we do not contribute our personal
share of study, we shall be spiritually famished in the very midst of it.

It was a wise rabbi whose word became a Hebrew proverb EA12 DNl HN
"Only that which you win by effort will be your heritage.” e 31" BNy
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hn,;r)rﬁ/*fc~ "It is good to give thanks" -- says the Bitble.
I give thanks tonight, as do all of you, for the blessings of
peace and freedom which we enjoy in this land
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I give thanks, as do all
of you, for the personal joys and satisfactions of home and family.
But in a very special znd deeply felt way, I give thanks for
the privilege of standing again in this sanctuary and
REEPFIR this great festival seasonAddh you)who have
been so kind and generous toward me and enabled me and my family
to spend the most unforgettable year of our life in Jerusalem.
God willing, I shall BSUHTXCED draw on that experience often,
and in some meaggii,ifshare with you The spiritual gain that was mine.:&
] @y sbout to choose the theme for this

evening, grave world problems clamor for attention.

Shall I examine with you the deeply disturbing racial tensions which
have erupted 21l a ound us in New York, 1in - and
Philadelphia 7 Or shall we lock beyond this land into the
problems of nations 7 We hear with mounting apprehension the
rumblings of war from the Far East. Je it wige—-orwawisefor
eur—Ccounmtry tocomnit ever mere—mititary forece—to—contain-an
—implacable—foe 2 We are awed by the possiblity of 2 giant
communist nations clashing in terrible conflict -- and are

bafiled by the tragic blood-letting of 2 numerically tiny

communities on the isdand of Cyprus. India is starving and Africa
is in turmoil --- and we wonder which spark of violence will,
®od foroid, set off the unthlnkable conflagration ?

Each of these problems is d?éent yet, as a Rabbi TQ&HH{ S
& overriding concern tonight & with our Jewish people,

ith our own capacity for survival and with the values of our
PR X
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IL*”MBhQL%ﬁgzﬂéﬁmﬁﬁkfSHALL READ ABOUT THE AKEDA -- the binding of Isaac.
We shall read how Abraham arose, ascended Mt. Moriah end built there
an altar on which to bind his son Isazc for the sacrifice, which, as

we know, was not consummated.



-2-

Now there is a legend about the stones that Abraham used for the
altar. Many years after the Akeda, Jacob, the son of Isaac and grand=-
son of Abraham, passed that way affer he had leff his home to escape
from the wrath of his brother Esau.

‘Jeuﬁi?eached a place near Mt. Moriah just as the sun was sinking.

And so M ",\N D) ‘J»f‘:” /)/) '/ Gen. 28:11

Jacﬂ‘:fook some of the stones from that place; according to legend,

i

twelve stones from the very altar Abraham had built for Isaac.

Then,{ﬁeolj’ay down to sleep upon his bed of rocks. That night
he had that magnificent dream of the golden ladder befween earth
and heaven which suggested to him a glorious fufure.

Stones of an altar built by his forefathers = silent witnesses
to the past - supported Jacob's head as he dreamt his dream. Jacob,
a penniless fugitive, was rich == rich in memory. He had not for-
gotten his father and grandfather; he revisited the high places of
their devotion. Their suffering, their joy, their heroism, their
hopes were alive in him. Because he honored his past, Jacob had a
future. The generations behind him, in his mind's eye were walking
before him as models, examples and guides for life.

And so it was throughout our history, each new generation

remembered the past and revered what was sacred to the fathers.,

T o Loss &f s L o b - e
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Lﬁijhgrﬂlﬂnd_rir-lf is appropriate to ask, at the turn of a new year, how much
we have changed.

What is the greatest single difference between the Jew of today

and that of only a generation ago?




Biologically, we do not really differ from the past generation.

Ser—genetiT STOCk—s~buosicedly—the-same. In religious beliefs, there

has been no change.
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ethics, Jews were m#nmﬁmmmmm_m#- =

sbill are
=indedy—phitanthropic—amd, on the wholqna conspicuously ethical

peoples

BUT THERE IS ONE BIG DIFFERENCE:

A generation ago Jews had a memory, -= and today they seem to
have lost ite

A generation ago, the average American Jew was still in contact
with the rich tradition of his forefathers in the old countrys.
Landsmanschaften and synagogues, founded by people of the same
extraction, preserved the memories of olden times.

Grandparents, living together with their children, saw to it
that the home reflected Jewish tradition. Yiddish was spoken, and
Yiddish humor and song created a Jewish emofional mileu while the
Yiddish newspaper preserved intimate contact with the Jewish world.

Correspondence with European relatives travelled back and forth
and kept us alive to the needs of our people.

The Zionist Blue box or some other charity "Pushke" created a
sense of personal participation. Each penny dropped into it felt
like an act of Jewish solidarity.

There was also the Jewish street downtown, flavored with the

whop
aroma of old country delicacies, the Hebrew -signs and the various



Jewish types and characters. The people hurrying home Erev Shabbes
with their freshly baked Challah, the mounting excitement of approach-
ing festivals and the gay turbulence of Simchas Torah and Purim.

We are now raising a generation with none of these associations
and no such emotional ties. A generation that has forgotten the
past; forgotten is the language, forgotten is the song, forgotten
the Joys forgotten the warmth and feeling of being Jewish.

Pr ,,L,{“M htermarro

WHAT THISWEANS IN TERNS OF JEWISH SURVIVAL IN AMERICA HAS BEEN
BROUGHT OUT IN A MAJOR ARTICLE which was featured last May by one
of the nation's most widely read magazines., The article was pub-
lished by "Look" magazine under the tifle "THE VANISHING AMERICAN
jEﬂ“'

It was based on recent statistics thai showed an astonishing
rise in the rate of intermarriage. Two sample communities ==
Washington, D. C. and Manhattan, N. Y. indicated a jump from lé%
among first generation Jews to the present rate of 8% intermarriage
in this generaficwuwhile more isolated areas such as Iowa reported
an intermarriage rate of L2%.

Although a high rate of intermarriage is for a minority group
a very real threat to its survival, my ob ject tonight is not to

%’

focus upon the problem of infermarrlageﬁ This is not to say that

we are unmindful or unconcerned with the peculiar tensions and

personal family problems that characterize the maJority of inter=

Some. iw 75 sehreve torptete happ nes

marriages. How could we ignore the fact thatfthe 1nc1dence of

Ao
divorce, separation or annulment d’%

four times greater than among those of common religious and ethnic
#




Tonight there is only one aspect of this problem of Intermarriage

to which I want to call your close attention -~ and that is the ques-

tion as to which way are they and their children likely to go in their

religious belopging?
{chy cle 40 Il e oo~

Less D'Je“‘d“’db?‘ number of studies and surveys }show that many, perhaps the

ma jority of non-Jews marrying Jews, would willingly, even gladly,
adopt the Jewish faith or loyally cooperate in creating a Jewish
home IF, and this is a decisive if, ji they felt that their Jewish

partner really cared deeply. This leads us to the crux of | the

How deeply does the American Jew of this generation care to
preserve his Jewish identity?

At Brandeis University, a Jewish sponsored college whose
enrol lment is almost entirely Jewish, less than 1/3 of the students
said that they professed Judaism as a religion, agreeing with ifs

beliefs and tradition. 2/3 of the students said that they did not

[r olhey twords
ob ject to intermarrying. ;ﬁvqﬁﬁﬁ$=p3:¢0*¢lgﬂ. &6% who said they

were willing to intermarry, also expressed disagreement or indiffer-

ence with reference to Jewish beliefs and fradition.

{;i Do they know these beliefs and fradition?

ovawn(@ «- ~ -
Now comes the real shock of the Look magazine article. It

quotes the opinion of one of the most knowledgeable experts, the

national program director of Hillel, Rabbi Alfred Jospe, who said:
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"The religious beliefs of the average Jewish college students
are largely blurred reproductions of vague childhood notions,

‘ i onifi £ | L1 : —
+ife—of the-studentss ...Typically, the Jewish student brings

a shattering amount of Jewish illiteracy to the campus.”

This is a terrible indictment of the total education program of

the Jewish community gt _home and inthe Synageque. Somehow we have

managed fo raise a generation which in 1fs ma jority, no longer has

s /ac

an emotional tie with our past andﬁintellég}ua! acquaintance, not

to mention appreciation, of our heritage, a youth basically ignorant

and illiterate as Jews.
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= ere have we failed? ——— —

Is it because IZ hour a week of Sunday school is insufficient?

Is it because so many parents, in a weak moment, allow their boys to
drop out after Bar Mitzvah, thus removing them from Jewish education
in the most impressionable adolescent years? Is it because the
average Jewish home has removed every vestige of Jewishness -- the
Shabbes Kiddush, the grace before meals, the night-time prayer, the
Sukkah, the Hanukkah celebration and the family Seder? Is it because
Jewish study circles or personal reading of the Bible and Jewish

literature have not taken hold?

\HL have sown ignorance and are now reaping assimilation; we have
sown neglect and are now harvesting alienation from the Jewish

heritage.
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' But there 1s another consequence of our failure in education,

-=-- & psychological effect which may be even more serious than

intermarriage, something which the article in "Look" does not mention

but which is apparent to me.

Soon after my return from Israel, the question I have been ‘Agﬁgj%ggisaafgr
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asked most often g as e

Conpregatio. ag a e Aud bt
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What_do you miss mosi about Israel?’/ . f;gm f5 Bgppactid (g

V' I could answer the question with a reference to the scenic

beauty of the lande I could answer the question and say I miss the
excitement and fervor of a nation in fransition, the fever of
picneering and fulfillment.

I could say that I miss the fascination of a people melting L0
different national backgrounds into one nafion.

But there is one thing I miss even mere. What I miss most is

an attitude! It is the attitude of total self-acceptance, the lack

of all self-consciousness.

Let me ilTusfrate. A week ago, consternation was felt in many -7

American Jewish quarters at the news that Ne Ecumenical Council had

re jectey for the time being a declaration absilving the Jews as a |
people frol blame for the crucifixion. It came\ss a grave dis- |
appointment td many Jewish leaders, especially those of our defence

and public relatidps agencies.

It is an almost Wpiversal opinion that fhe charge deicide,
this most gruesome and aneient libel, which long ago has bewn exposed
as 2 historic lie, is the deepest root of antisemitisme It was hoped

that, after all the horror of Ado\f Hitler and the martyrdom of
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6 million Jews, the Christian church would at last purge itself of fl-.u—d:q#—r
ef~causg .

of antisemitism. 7= ﬁ
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\
WUere not enough to move the hearts 'of the prelates assembled in épme.

The former Pope and his present\successor and many cardinals;\ {

|
\\ l

\

\
we wey'e assured, were deeply sympatheti¢ and eager to express their \
\

ip for the Jewish people =-= but Ne news is that nothing \

in confrast with olrs. Let me assure you that the Israkli is notf

does not worry about the opihions of others.

I attended a party given in Jerusalem by an American professor
for the well-known novelist James Michener who is now gathering
material in Israel for a new booke. The host was eager for Mr.
Michener to meet some of the most represenfative Israelis. Among
his guests were members of the Knesset, judges, university professors,
journalists and one of Israel's most famous raconteurs, Dr. Zev
Vi Inay, author of many guidebooks, and a tremendous personality.

"How does the Sabra differ from other Jews?" asked Mr. Michener.

ke —
Dr. Vilnay answered. I'l| explain the difference with an event that

happened right here in Jerusalem during the war of Independence.
The Arab Legion in the old city was giving us a hard time. They

were getting ready for a breakthrough. I walked into a command=-post




not far from the large Church of Notre Dame, a compound of

buildings on a commanding height. The question arose at our command-
post, shall we go in and occupy the Church? General orders were

to stay away from holy places. A few hundred yards away was
Christendom's most sacred place, the Church of the Sepulchre.

What would it do to public opinion?

A young officer, born in Israel, answered for us. Gentlemen,
he said, what is there to discuss? Do you think that the Pope in
Rome would shed a single tear if 10,000 Jews are killed by our
failure to secure the gateway to the New City? Let's take the
place and save our people. It settled the matter. We took the
Church = if is still ours - and we held Jerusalem.

“The Israel;;,a-#d Drfivilnay,“i: not worried what others
think about him. He acts in terms of his own needs and judgment
and doesn't seek approval by others. He is self-reliant. He
has the pride and assurance of one who knows who he is. The
Israeli is the Jew who has regained his spine."”

As I listened to Dr. Vilnay I was comparing in my own mind
the American Jew with his wavering sense of identity and his
defence complex. No sooner does he open his mouth, when he takes
a public opinion poll to find out what his neighbors think about
him«. He is nervous, he isn't sure about his own worth. The

truth is we have more defence agencies than fingers on our hand,

but the average Jew in college doesn't know what we are defending

and-whether it is-worth defending. He does not know what it is

to be a Jew and so he is spineless about his Jewishness.
e s
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Iy ;liﬁp opose the creation of a Temple Yommission for raising " Aty ~
@ religious and educational standards --- a commission which %' s‘&f Mﬁ:"

VA . '
I+~ will study all possible ways of intensifying Judaism in the h;;;:TL“~§§@§;é§

and @SDCMEES» in the head and heart of our members: It should also
consider the introduction of a daily religious servicé combined

with a Bible study program for adults, @M “fhis commission should

be composed of representatives of all Temple auxiliaries and
committees dealing with religicus and educational activities.



WITHOUT KNOWLEDGE THERE WILL BE NO PRIDE AND WITHOUT PRIDE

THERE WILL BE NO SELF-PRESERVATION.(Eé;GO.yea:s_nﬁ_ou:_axnacience

as a a1 an _survive
TTonly tfthey—meintain—odigspora or learning, 1T they—tchow—their
>
cf“her+Tagfz;5 - X’ AN

Are we going to do something about it? Or shall we sit

back and let our people = your children and your grandchildren -

fall away from us? If we fail to plan - we plan to fail. Our

survival hinges on Jewish education., If must be our Noe. | priority
in the immediate future. I therefore urge you to consider seriously

this year four proposals:

}"T?D“fk‘ﬂﬂm*”ﬁﬁﬂvgl. I pelieve more time is need or religious schoo
ducafion, at feast apcther day p{/?;;:f:::' n ough;/"///’

S Lu_.,- {Gm{")&w& {'ﬁa"{’ {V“‘U\- WHA.D
¥ [ A Rulp Sckorf -%Fop oufs bafore Confirmalion mest be firmly resisted

s P Uw‘tcj

by all parents to whom it matters that their children

remain Jewishe— ’-k-j fose wlo ‘n‘ d-scovtve i magih he I'-es\dh'ﬁol s

= P Q.r
L]

‘3 ,Jeh;qk_gfﬁaﬁir?i 5« There is merit in the suggestion by Rabbi Balfour

Prastr Sclool= 1 Brickner in his article entitled "A Blue Print For
I Jewish Survival” in the current issue "American Judaism"
magazine. Rabbi Brickner believes that we need to
create quality institutions of education where the best
and brightest of our youngsters can have their general

learning laced through with the insights and values of

Judaism -~ in other words Jewish sponsored prep-schools

which would orient our youth toward Judaism rather than

toward some form of Protestantism. &hy-uhnndzsggggg:fgf:::
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press upon our youth an education in Jewisi

Lt. ﬁiw’ﬂ’ F"{'Wcm'm.‘ : i 5

ethics, theology, and the classics of the Jewish spirit

.~ == and at the same time tolerate an indescribable ig-

i

e

norance of these Mabaes among our adults? Wj@ 9

Everybody says the home is the most important place for
moral and religious training. But who directs the home if not
adults? And how are they going to teach what they do not know [
themselves?
Our adult education program this year will ¢ém, I believe, be
the best we have ever offered, but what each synagogue does, in
my opinion, is not enough. I would like all congregations to
cooperate in a community-wide program under an Adult Board of
Jewish Education, aiming to enlist all Jewish men and women in a
curriculum of adult Jewish studies.
N Ao
\ The story is told of 2 man who fravelled a long distance to
take possession of a palace which he had inherited. At last he
entered the magnificent grounds and was thrilled to pass the gates
into the palace, a building of extraordinary beauty. Only one
servant was left, the chief~butler, who greefed his new master
with a silent bow.
Seeing the table set for dinner, the man, famished by hunger,

sat down and ordered the meal. A few moments later, the butler
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returned with a glass of water and a hard crust of bread. "“What
is this? asked the new owner of the palace.
The butler explained that the rich surroundings were his

_the Sood vepresuted He RORAT L bt e,

I-C‘y-—,

We Jews are the heirs of a great heritage, but if we do not
contribute our personal share of study, we shall be spiritually

famished in the very midst of it,

o{he,
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(ohose twovd

4 W05 ) Ynre S AID Dl DN
bﬂ(}md.? {ER N /

| Lovt
‘{)'rw& {. . "Only that which you Mﬁmﬁf, will be your heritage.”
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AND GOD FUT ABRAHAM TOTHE TEST....

The opening sentence of the Akeda defines it as a test.

PPN w20y ool

How astonishing that such a man as Apbraham should have needed a test?
Was not his greatness and goodness well docuwented in the previous
chapters of the Bible? What was there to test ?

In the 1llth verse of this 22nd chapter of Genesis we have
a clue to the answer: jppic pdide £> D Pyt IHT D

FOR NOW I KNOW THAT THEOU ART A GOD-FEARING MAN.
Legend tells us that this sentence which informed Abraham that
he had passed the test, had a very disturbing effect on the patriarch.
To begin with, Apraham obeyed Yod's wish quietly and with
total resignation. Without a single word of protest he called
his son Isaac, put the kimdling-wood on his shoulders,
climbed up Mt. Moriah and silently bound his son to the altar
and raised t he hand that held the knife --- at which moment

God's voice arrested the action:

FOR NOW I KNOW THAT THOU ART A GOD - FEARING MAN

Hearing these words, Abraham hau an emotional outburst. He was furious

What --- has my faith not been known on high?
Have I ever worshipped another God ?

What need was there for such a test ?

The legend says that “Yod then calmed Abraham's enraged spirit
with a fuller explanation:
Through this test I have made known to all the world
not merely that you believe in Me, but how much ,

how deeply, Jyou believe.

The test was not really a test of faith, but of the strength with which
he clung to it, a test of how far Abraham was prepared to go
in effort and sacrifice to live by his I aith.
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ly friends, we live in an age when, on paper at least,
the most magnifieent ideals havebeen spelled out. It is difficult to
find = nobler promises of human rights and privileges
than in the great resolutions embodded in the charter of the
U.N and in the preambles of eve??iégﬁg%ituﬁon from East to West.

The Py Egalféhable rights to life liverty and
pursuit of h oriness in ow Declaratioh, the pumpom high-aim

ing to thecibnst' ion
and paraphraaé&

hundreds of simil documents in all Tanguages of ind.

If these great'_w& national or international
T

——— y

law were actually followed through, the world would be rid of

most of its ills.

r_lz_we ourselves,as individualg,had the will to carry out
some of those fine personal resolutions, some of those noble
intentions of which we may be conscious at this time,
our lives would be vastly improved.

But you and I know that the problem is not only stating

high aims, but having the endurance, the tenacity, the perseverance
of clinging to the realization of these aims,
of putting forth ¢ — enough of an effort to change a

declered faith into an accomplished fact.

NOTHING, BUT NOTHING, CAN BE DONE FOR THE BETTERMENT OF THE WORLD,

or for our cwn personal character with.ut the strength of faith -=--
the persistence —- which was put to the test in Apraham.
Not only what you and I believe, but how much we are willing
to do mmmmah, to sacrifice and to suffer for it --- is what counts.
ONE UF THE DECISIVE QUALITIES OF CHARACTER TODAY AND ALWAYS
is that of persistence,

and so we ask, what are its ingredients ?



1. PERSISTENCE IS A KIND OF PATIENCE

"hen a housewife has had a hard and trying day, and
her child reiuses to mind her, she is likely to exclaim:

"I hzven't got the patience," meaning, I can't take it
any longer. My suffering is too much.

The literal meaning of the word“patience”is, indeed,

related to suffering. The palient is a man suffering

from illness. The quality of patience is capacity to endure
————

suffering.

If you could take the quality of persistence and put it under
a2 micrsocope you wowld see that it consists of countless
little sacrifices.

Persistence is e, discomfar t.
It is holdjmZ out against a inds of temptations. ///,/’
It is giving up allgf sorkS of alternatives . ag

patience in e ing pain, pre

Persistence is the t riumph which resul$s from a thousand
petty little victories in the hard grind of daily life.

Fervsistence is the only form of greatness
even lit tle people can achieve.
A 66 year old woman in Bowling Green, Ky. received
her B.A. degree from Western Kentucky State “ollege
after taking courses there for 44 years.....
James J. Fahey , who drives a garbage truck in
Waltham Ma337 soﬁehow managed to writ book

"Pscific War Diary 1942-1945" which received high commendation

by historians such as Samuel Eliot Morisoné¢ and a letter

from Presid ent Kennedy....



In Gadsen County, Fla. last July, a car pulled up to

a line of negroes wait;nd to be rcgistered as voters.

Out o1 that car, . assisted by two men, stepped a colored
woman, age 109 years. éhe had been born in slavery --

and all through the years, despite abuse and intimidation,

she patiently clung to t he hope of achieving
this symbol of full citizenship.....

None of the people we are talking avbout have genius.
@heir strength is the strength of persistence w-f

On@ Bernie Baruch‘si%izg_birthday last_&ugust,

a group of reportersoas uaual,crowded around him and fired all
kinds of questions at the sage financeer..
One particularly intriguing question was ¢

"whﬂ§h, do you think, Mr. Bgruch, was the greatest man on earth?"
Reporters strained forward, pencils poised, to catch the name of someone
eminent or mightyy, S EEEY R i TR

Mr. Baruch's reply.was: Kol '
THE FELLOW THAT DOES HIS JOB EVHERY DAY.

e

THE MOTHER WHO HAS CHILDREN AND GETS UP AND GETS THE BREAKFAST,
——————

AND KEEPS THEM CLEAN AND SENDS THEM OFF TO SCHOOL.

THE UNKNOWN SCLDIER. MILLIONS OF MERN.
—

The kind of greatness Bernie Baruch called attention is what we
are talking about ---going on with your job in spite of all
the heacaches and heartaches. Clinging to your task —---

not quitting on your responsiblities.

If I could re-write thne list of sins we confess on Yom Kippur,
I'd put in the confession --~ what miserable quitters we are.
How sooﬁ’{é’et tired fighting. How often we w:ste smm—datie feeling
sorry for ourselves insteau of getting on with the job,



More than once I've had parents comeamy study and tell me:
Rabbi, I agree, it would do my boy good to stay in
ReligiousSchool until €onfirmation —-- but I haven't
got the strength to argue.

Eabh of you could name a dozen different problems:

getting the child to do home-work, or practicing an instrument,
A D MoK SRAAGha fmm‘ Ooh_

or helping with household choreéf:——- which sometimes you feel

you haven't got the strength to argue and to push....

NONSENSE --- you know that you have thestrength. Only

there are times when you don't want to use it . You could win

if you chose to fight, but you want to shirk the unpleasantness,

the nervous tension, the drag of argument and pressure.

It boils down to a refusal to suffer —-
@2 o lack of patience.
Al
"But it is so frustrating" -- one mother said -- "to have
to say it over and over again and stand over the child and
watch him do the job.'
The next day, I sent the frustrated lady a little poem. You
might ¥ant to learn it too:
I never hsve frustrations,
The reason is to wit:
If at first I don't succeed,
I quit.



2.

PERSISTENCE I8 INDEPENDENCE ROOTED IN A CORE OF CONVICTION

o 2ngd | .
There is W ingredient to the quaaity of persistence

S ) . skofhe
winich is + brought out 1nﬂlegend about em
the “keda.

And God tested Abraham. One of our sages

explained that for this test God comuissioned $atan to try
and tempt Abraham not to go through with his intended sacrifice.
Satan, delighted to have G6d's"carte blanche" instantly
assumed the form of an old friend : and contrived to
meetéggﬁzzhihe foot of Mt. Moriah.

ﬂ%alom Avraham --where are you going ?

Abraham answered: To offer up my son as a sacrifice. ’

'

What , said Satan in the guise of his friend, --who ever
heaed of sucha thing?"And he gave him a dg;en arguments,

sowe Very good ones why the sacrifice was unnecessar%

1 :
why it was wrong and should not be done.

But, Abraham could not be swayed against his own inner
conviction. No argument could overrule his conscience.

Persistenﬂzg&g;ﬁot only patience, but independence of mind,

-3
-
-

Persistence is | a matter of
standing for something and being decisive about it.

The scatter-brain, the compromiser, the fence-sitter,
does not have the strength we are t alking about:

—tCcandidéte \for political oi¥Xice was

make up one\s mind; \
o, in spite of all comment reproaches,\predlctlons,
firmly adhere to unsettled nvictions.



Have you ever heara the Hebrew word for INDEPENDENCE ?
It is NIicN 3% its root-meaning is besutifully descriptive of
the essential quality o1 independence. : |

; wd alse
_IMICNT3Y  comes from /0 3 \)  which means bone, o principle.

What the bones are to the body, principles a¥e to the mind.
Indepedence Mithout deep conviction, without princip;ég s, i8 an

imyossiolity.

persua81on or compromise. S AR A~ T |
In the 13th centur§;;one of the greatest Jews

of all times,mms a certzin Rabbi Meir of Rotenburg.

He was a saint in character, a giant in learning , & poet and

a counselor to communities far and wide i A
B The rising tide of persecution in Germany
B < N o~ made it very difficult

for Rabbi Meir to function as the head of a large Yeshiva and so,
in advanced age)he decided to flee with his family to the Holy Land

so that, at least, he mizht die there in peace.
Emperor Rudolf of Hapsburg, however,
had him intercepted in northern Italy
and threw him into prison.
‘fheﬁ?%ffered to German Jewry the release of
€r¥w%b1 for a large ransom, which the Jews were
more than willing tO paye.

There was only one thing that stopped them.
Rabbi Meir oi Rotenbaurg. He could not tolerate
a compromise with evil., Paying the ransom, to his mind,
would only encow age other princes to kidnap leading Jews
in expectation of rznsom -- and so he forbadethe action
that wou.ld have liberated him. 7 years he languished in
prison ---to his death undaunted in fidelity to his principles.

I



Rabbi Meir E;FB?%?nd h{fﬂsgpcessors. Especially in ;acani years

a number of bis haf% gone South to aid in the struggle for Civil
ﬁights. Some have paid dearly for it, even with prison terms.

For this they have gotten very little thanks.

In fact, they have been severely criticized by some of cur own
people.

Far from criticizing, we should admire these men who
chose jail rather than compromise with evil.
;HEZ DON'T HAVE TC EXPLAIN THEIR ACTION
BUT WE MUST EXPLAIN OUR IN-ACTION.

Some of us are now pointing to the race-riots to excuse
$EF® apathy and indifference toward this great civil rights
struggle. They have come up with 2 arguments in favor of
an ostrich policy of neutralism:

e ghy should we Jews get mixed up with a fight which
is not our own %

2. Besides, Negroes don't appreciate us anyhow ---
some oi them are even antiscmitic,

As to thne first argument that we should not get involved

it is of the same stripe as the attitude of pseudo-“hristians

in Nazi Germany who sat on their hands while Jews were being
deported, saying "Why get mixed up inthis, it isn't sztpersecution.
The fury of the socalled white back-lash will not be broken by

Jews ducking out of sight. Extremism of every kind, black or white,
left or righf)is a challenge that can be met only by strengthening

the fences of law znd justice —-- and the biggest brezch ef /e 2lL
ofigmiesshess has been the long denial of constitutional eguality
to our negro citizens. Yes, race-yiots are terrible , yet

we must see the truth: they are the chain-reaction of a long
chain of brutality that goes back tot he chains of slavery.
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As for negro-antisemitism, it is wrong, foolish, evil ---
yetyis it not matched by aretpduted® contempt and prejudice
e

— ey

against negroes which quite a few Jews share with the Yhite majority ?

THE ONLY CURE FOR HATL IS JUSTICE, DEEP AND PERSISTENT
FAITH ThATn;N TﬁﬁITRIUFPHlIS THH PEACE AND WELFARE OF SO“IETY ’¢g
Our peo;le is schooled in this kind of persistence -~ ‘“br
rooted in deep conviction or faith. Lds

for 2000 years we upheld mhmmmigh our historic right to the Zﬂf
Holy L:nd, a land from which our iorefathers were driven by
Homan arms. We continued to remember Zion at every wedding
when the glass was brokenj on every newly built house, an
unfinished patch was left to remind us of the missing land.
In all climates we remembered the sunny seasons of Israel
and sat in bombhs gukkoth-booths to celebrate ean oriental
harvest often in ironic contrast to the heavy snow that fell
u.pon.ow in foreign lands. This fidelity to a dream, to
a deep faith excited Benjamin Dis®waeli's prohetic prediction
120 years zgo:
"The vinyards of Israel have cezsed to exist, but the eternal law
enjoins the children cf Israel still to . elebrate the vintage.

A race that persists in celebrating their vintage,

———————— 1
although they have no fruits to gather, will regain their vinyards.

Benj. Disraeli 1846

As Lbraham was tested on Mt. Moriah, \\
in the death chamYers of Europe, in the

people are good at heart.
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It is not the object of Rosh Hashanah , Yom Kippur and all the
other festivals tosurprise us by the novelty of their message.

Rather tqsae sacged %?ys are maana1z? coniirm FS in ogr s teadfastness
theas @5 & €0 A0 recap fuse intatnl T 0N [ivR  You hawne e polut ¢ an

as Jews./\ Life is a test,peveg§ day is a'test of 6Lr strength of aitHPTJ

and of our guiding principles.

In the training of your children,

in self-improvement by whatever form of education,

in your professional advancement,

in the acquisition of that intellectual competence known as
Jewish Culture,

in everyone of your resolutions which you frame for the new year,

THE KEY TO SUCCESS WILL BE PERSISTENCE.

May you have it in its twofold aspect:

as patience in sacrifice
and steadfastness in principles.

And may you face all obstacles and set-backs , remembering th

MEN DO NOT FAIL: THEY GIVE UP TRYIN
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THEOLOGY OF ATONEMENT

I-V program "Past-Imperfect" Dby Arthur Schlesinger Jr.
The might-have-beens of history
history theoretically reconstructed if certain decisive

events had not happened...
€.8. “hat kind of a world-order would we have today,
if Hitler had been defeated in the elections

and the Nazi movement had died with him ?

Cr, how would things be today if the Hnfanhacnnohnanbennd

and peacefully solved the racial question ?

*rogram is engaging & educational, but futile .

doing nothing about them >
Rememherlng past mistakesy/ not productive

IS REPENTANCE A SIMILAR EXERCISE IN FUTILITY ?

. Some think so: e.g. gOmar Khayamj mocked at whole
idea of r epentance:

Into the fire of spring
Your winter-garment of Repentance fling.

The pest with its errors is dead and gone,
so why livefin past mistakes and regrets ?

ilxmhj isEm Does the Jewish concept of repentance fall under
F&’f Z N - - .

Omar Kheyam's definition ? or is it something different.

3) PIQ/J\ —-= not REPENTANCE with Christian connotations of penance
“TURNING #.e. penalty -- suffering some form of pain

remorse, anguish, as part payment for sin

'I\Q‘QJJ\ a much broader and more dynamic concept
. \\ more dynamic because, in contrast tor emorse -- which
is standing still and regretting -—— ~M0 A turns
from the past to future -- it is a challenge to change

your ways



2. 1t is a broader conc -— it includes repentance but goes

beyond it

Confession
Remorse (or r epengénce)

Correction of wrong, restoration of damage

ACTION

So, action is what counts, but now you might ask
Supvose I improve my conduct, what need is there still

for all the ceremony, liturgy, prasyer, fasting ?

In other words, we raise the strictly spiritual or theolggical
meaning of N 0, N -

What do we need all this heavy religious apparatus when the
problem is strictly one of ethical correction ?

e eme————
If a man works in a store, puts his hand into cashbox and takes $20 —--but
before closing returns it --- has he made NAIGN T

Dr, Nachum Goldman, chman of Material Claimg Conference, negotlated with
Chancellor Konrad Adenauer a flerman restitution

settlement amcunting to over 1 billion.

Was this act of Germany NG ¥

Restitution i.e. Material {laims were more or less satisfild
‘....\_‘_____ -~ |
but the act does not hzxve the force of }

cancelling Yermany's guilt —-

If by some miracle Germany could revive the 6 million

i dead, would that cancel German&s guilt ?
—
The’_e}_c_:}____is the most important part of 3,0 p\ but what is

required is not merely differend conduct but a different
attitude, personality, state of mind

TLbius ﬂl-“m»&uux Ma A A

Mt hae & Lu.cﬁbtALT'h,,hﬁ__:7ptbuﬂﬁaﬁﬂfj



What is the main difference between correction --restitution —-

A
and Ay

CORRECTION IS THE CHANGE OF AW ACTION/ INTO ANOTHER )
-""":_-._—_.

D A LA IS THE CHANGE OF K MAN|FROM ONE STATE OF NIND INTO AI‘EOTP@

The object of correction is the cancellation of a wrong

'The object of j);r‘)fbﬁj} is the fnngnvenessnofmansimn change of

my inner being so tha t a broken relationship with Yod
g b may be repaired.

This brings us to the theory of sin. 4lﬁfp&yﬂL eﬁnaﬂirf"wﬁi‘vuquéh
-

JSin is not a mere mistake or error -- it is a falling away from Yodq

it is the offence I cause God
by acting wrongly.
when I steal I do 2 things -- I commit a wrong against
Q fellowman --- but I also offend God by
acting contrary to His will.

The damage I caused my neighbor I can undo with restaration
but how take away the offence against Yod ?
ATONEMENT IS THE SCORE WE SETITLE WITE GOD

)"a:.)g%mhi i "d: :‘In.ckmu \‘D,M FatScie ==~ F25F i3 5 A/uf afisa
The whole ide sin as ér s oifencé at our wrong-doing is Prxg;~.
VS\...-

meaningful only with a certain God-coneept.

It is absurd,if you think of God as a mathematical formula, ﬁlﬂkﬂ&‘??f&e
or a physical law , or Birst Cause or if you think of
“od pmmtheistically,if Yod is thé totality of the universe.

How could such a being e the slightest bit interested in my personzl sinst



SIN AND ATONEMENT are meaningful
the kind of God idea that Hosea had.

g
Shabat Shuva g::;e;’ pard, Return 0 Israel unto the Lord

MINT 3T ;
I will heal t heir backsliding

})T‘?g /Off)_//‘: /O\Eg)@ﬂi (CAYe 1 will love them freely;
5 . 7 -‘ : ~—
& For Mine anger is turned away

from tl.ema - e w

AL TP
4 o — T

What kind of God is Hosea talking abopt 2
It is a God who knows what goes on here,
who cares
who is displeaced
who is anxious to help
who loves his people

Religion to Hosea is the love between C"(Od and man
g8in is a betrayal, an unfaithfulness
Atonement is the reconciliation

P RIUL i the return to God's love

* R K*

How did Hosea reach these conclusions about God %
Personal experience with his own marriszge.

Ne _ m rried woman who proved unfaithful --after her
unfaithfulness, Hosea felt that he cou.d still love her

and so he forgave her and took her back....
This experience made him wonder if God might not act similarly with

sinful man ——-—

ha Gtan X Balisstn. oA Sudd [ $1~et / b oot
g M-)mao/ pare Mlm‘f—vé MV"'?—

bos 25— Sl §3 of Mo " Thom st s, pascls “md Ny clob 51, %2"?}
(v



Are we entitled to draw conclusions from human feelings
about the nature of God?

If man feels love, disappointment, anger and fargiveness
--may we say those things about God also ?

0f course, no human being reelly knows God, yetl there is
one premise upon which all of Bivlical religion is based.
God is the creator ancwe his creatures

The creator and the creature cannot be unrelated --there is a connechion

and this connection, the Bible says, 1is particularly
deep between God and man, his favorite crezture

The Bilical term for it igs MAN IS MADE IN GOD'S IMAGE.

If we @@® somewhat resembl@pemGod, then tiie reverse may also be said,

s some of God's qualities must resemble ours.

hiimman Let us then understend what the spiritual objectives
of this High Holiday season are and let us clearly distinguish one
from the other: Bl # [+—

Confession --- the mirforing of ourselves in the light o

Repentance —-— remorse, regret conscience
at our past
N ’&\gl)*h ——— The actual turning —--the change withi: me

1. in relationship to my fellowman
--2 change in conduct, a change of action

5. in relationship to God . O
s return to the former 4mmigl with God
which my wrongdoing has broken —
a renewal of the love which I betrayed
through atonement which should be understood
as at-one-ment being reunited with €=e
God in love.
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J HEAR, O ISRAEL

Nations, my friends, express their most profound aspirations in brief,
simple statements.,

The rallying cry of the French, ever since their great Revolution, has
been liberty, equality and fraternity.

Americans voice their noblest dream in the 3 words of the Declarations:
Life, Liberty and Pursuit of Happiness.

And we Jews recite the Shema:

HEAR O ISRAEL, THE LORD OUR GOD, THE LORD IS ONE.

We opened our service fonight right after the Kol Nidre with the Shema.
Tomorrow evening, the last words of the Neila ritual will again include the
Shema.

These are the first words a Jewish child should learn. These are also
the last words a believing Jew speaks in the hour of death.

Every mezzuzeh encloses a tiny parchment scroll inscribzad with the
Shema. And the enclyclopedic Talmud underscores its importance by making
the Shema its first fopic of discussion.

kihy did a simple statement that God is one gain such a hold on our
peop le \@b®®? -~~~ Is there perhaps another message in it that we have
somehow missed?

A careful analysis reveals that the Shema is not so simple a statement
after all. MNot one, but at least three, profound ideas are expressed in
ite
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|« SHEMA -~- Hear. Listen. Be attentive to & voice not your own.

The core of our refigious consciousness is the feeling of somehow
being spoken to, of being addressed by a2 Being not ourselves.

Martin Buber in his philecsophy of the dialogue speaks of religion as
encounter and communication between God and man - the characteristic posture

of the religious man is a listening posture.

From the very beginning and through the centuries, the heart of




Israel's religious experience has been revelation. God reached the mind

of man, this is the tremendous message of Judaism. What is Torah? It is
the penetration of the human mind by the divine Mind.

Shema ==~ Hear =- the pafrierchs listened, and they heard. The children
of Isresel at Mt. Sinai listened, end they heard. The prophets listened, and
they heardssa.. Eﬁz is it that we, children of the modern age, can not
hear the voice of God?i—- Is it because we do not listen? Is it because our
attention is furned toward other interests, other voices?

Shema -~ listen! Judaism is not a religion that fell from heaven
without anyone first searching and listening. The Bible says that at Mt.
Sinais

“the Lord came down upon Mount Sinai”....even as "Moses went up”

Ex.19.20

Qur sages explain: so it is in every case of revelation,

As we go up, God comes down,

As we turn to Him, He turns ftoward us

ﬁfﬁiﬂfﬂigﬂ goes before inspiration.
The poet Jhdah Halevi expressed ita

"Going forth to seek Thee

‘Thou meetest me on the way.”

To the Jew,religion is not a frozen set of'principles placed before
us, a catechism or official creed --=
SHEMA YISROAEL --- Listen Israel. We are not commanded to believe, we are
invited to consider a faith, to consider it well and respond to it. We are
free to respond in our own words. We don't have to repeat words formulated
by some Clerical council or supreme religious authority., Which religion in
all the world approaches its ipeople with such respect for the freedom of
thought: Shema Yisrosel. Now listen Israel -~ think this over -- and then

decide.



I wonder ¥ you appreciafte your wonderful spi:ii&gLffreedom as Jewgvz

Juddism's keg_sentenpé:rfhe Shema, i ol a dogma¥ic decl ion rafher 1}

is an invitation to thinking. Hear I Israel.... So plead the voices of a
hundred generations. Hear Q Israel, say the sages, the teachers, the philo-
sophers. Hear O Israel, thus speaks to us our entire history --- the gigantic
mental labor of Talmudists and mystics =-- our whole heritage, all of

Judaism.

And what is the most elementary duty in our religion? It is to lisfen,
to study, so that the wisdom of the past not be lost like voices in the
Windesss

2. PROTEST. Adonoy eloheynu === the Lord, gg; God.

I wonder if you detect in these words a message of protest: The Lord, Qur God.
The Shema originated in a time of ilolatry. All the world said there were
thousands of gods, as many gods as there were stars in heaven, rivers on

earth, animals, frees, mountains.

But the Jew stood up, and alone among the nations, he said:

Adonoy Eloheynu -~ The Lard is our God, there is none beside Him.

1t was the proclamation of a difference. With one clear sentence we
ee jected all pagen religions and declared them null and void.

Today, the issue of idolafry is no longer the critical issue it once
was, but the posture of fearless affirmation of a major difference in belief
or principle is just as important and needed today.

Are we voicing our differences in this clear-cut fashion with reference
to Christianity? How long must we, in the interest of good will and inter=
faith relations, preserve a polite silence on our deep and abiding differences?
How long shall we suppress our deep disappointment at Christianity's failure

to rectify in our time the terrible wrong we suffered for 18 centuries at

the hands of the Church2
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There is a feeling @f dismay in the Jewish world foday over the fact that

the Ecumenicel Council has turned down a socalled Jewish decree which would
have absolved the Jewish people of responsibility for the crucifixion. In
its place the prelates in Rome have now for consideration a very much watered
down declaration of good will, which is no more than a repetition of similar
statements, and very few indeed they are, issued by those few Popes who
professed friendship for our people.

Last April Cardinal Spellman, addressing the annual dinner meeting of
the American Jewish Commitfee in New York, admitted that surveys on the
reason for anti-semitism showed that, -~ I quote the cardinel's own words:

Ya surprising number of people replied that in their opinion it was

a punishment for the Jewish part in the Crucifixion. Frankly I was
appalleds I don't know where they learned it, but surely it was not
from the teachings of their church.”

Well, where gjg_Chrisfians learn that Jews were responsible for the
crucifixion? Surely, the good cardinal could not be unaware of the litera~
ture and history of his own Church. Century after century the charge @f
deicide, this gruesome historical lie, has been hurled against our people
by leaders of his Church..., Who but Church councils and popes invented the
yel low badge, the ghetto, the systematic segregation and degradation of the
Jew as killer of their god?

Who launched the crusades against us?

Who called us allies of the devil?

Who accused us of poisoning wells?

Who forced our people into Churches for compulsary missionary sermons?

Who kidnapped our children for baptism and burned the parents at the stake?



One of the great saints of the Church was St. John Chrysostom, known
as Christianity's silver tongued saint, who delivered sermon affer sermon
in which he pictured the synagogue, -- I quofte --

YA place of prostitution, a den of thiéves and a hiding place of wild
animals...what hope of salvation have they left? Since they have
disowned the Father, crucified the Son, and re jected the Spirit's
help, who would dare to assert that the synagogue is not a home of
demonst In shamelessness and greed they surpass even pigs and goatSes.
You should turn away from them as from a pest and @ plague of the
human race."”

This is the image of the Jew the Church painted from antiquity fo the

modern age, and our good friend the Cardinal asks, where did they learn it?

* % *
It was hoped that after all the horror of Adolf Hitler and the martyrdom
of 6 million Jews, the Christian Church would at last eradicate the cancer
of antisemitism which grew in its own bosom. Buf, instead, the schema now
before the prelates in Rome proposes that churchmen treat the Jews more kindly
in order to facilitate their conversion to Christianity. It reasserts that
that the reunion of the Jewish people with the church remains part of the
Christian faith. How much sincerity is there in this remarkable expression
of friendship coupled with the devout wish that we Jews should disappear as
a people of religion,
We shall answer this hypocritical schema with our age-old_Shema:
Shema Yisroael,-Hear O Israel, Adonoy Eloheynu - the Lord, EEE Godeill
Egmgig.our Gods -- We were steadfast under pressure and persecution and we

shall not weaken in loyalty to Adonoy Elheynu now that we life in freedom.

5+ SOLIDARITY

There is another meaning to the Shema which I like to convey through a
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story a Christian minister once told me. In his congregation, he said, was
an old man who would tuck his Bible under his arm and regularly walk fo
Sunday School and services at the Baptist Churche In the last 5 years of
his life he was deaf, and never heard a word of the lesson nor of the sermon,
yet he kept goings One day, the minister asked him, "Grandpa, why do you
keep on going to Sunday School and Services when you can't hear a word that

the preacher says? "I keep on;ggingy” he replied, Yeven if I don't hear,

BECAUSE I WANT PEOPLE TO KNOW WHOSE SIDE I'M ON."

The Shema, my friends, has been for us Jews a demonstration of identity,

of solidarity, a declaration of whose side we're on. When we get up and say

ADONQY ECHOR, God is one, it is not so much a statement of information about

God, as it is a declaration of our unity as a people, sharing a common faith.

We say the Shema not only to declare God eme, but also IREEER® Israel as
one.

Even where the knowledge of Hebrew has become extremely meagre, the
Shema ramain®§ the watchword on the 11ps of every Jew =- his confession of
identity.

You may have heard about that exotic group of Indian Jews known as the
Bne Isresel. For centuries they lived as a tiny minority in Southern India
until they were discovered abouf 300 years ago -~ discovered by a treveller
who heard them recite the Shema, the only Hebrew phrase they knew.

This is a night when our hearts are most responsive to the call of
Jewish unity. The Temple gates traditionally were thrown open con Yom Kippur
for all sinners, for all apostates, for all who had removed themselves from
Jewish fellowship.

Surely ftonight we think of our brethren wh?Jagainsf their own will,

are kept from us, separateds Tonight we think with pain and anguish of our

people in the Soviet Union, nearly 7 million Jews virtually cut off from



all contact with world Jewry.

You cannot imagine the agony of the Russian Jew until you speak with one
of those few who somehow escaped. I had that privilege in Jerusalem. Za Iman
Vinersky had been manager of a broom factory in the Ukraine. He said he was
sixty, but he looked to me like a man of seventy-five. How did you get out
of Russia? I asked. I could never have made it, he answered, if my father,
at the age of 80, living alone in Jerusalem and in illness, had not asked
for me. I went from office to office, from city fto city. World Jewish
organizations tried fo help == even the international Red Cross ~-- and then
it took 13 years of waiting and working. But, thank God, we made it.

"How are our people treated?" I asked. I tell you what happened to 2 rela~-
tive and then you can judge Qourself. This relative of mine returned from
the war as a hero of the Red Army. As soon as possible, he hurried back home
to the Ukrainian village where he was born. He had heard that there had been
terrible massacres during the Nazi occupation, but he did not know exactly
who survived and could hardly wait to find out. Upon errival, he discovered
that he was the only Jew alive -- all other had been killed. A few hours
after greeting neighbors and all kinds of people he used to know from before
the War, he ran into his best friend, who warmly embraced him and then
whispered to him: walk with me alone for a moment = I have something to tell
yOou.

After the two had left the crowd behind, his friend said: "You must not
stay overnight. People here heard that you were coming back. There was a
meeting last night, and it was decided to kill you. 1 as your friend
volunteered so that I might be able to warn you before something was done.
You know! said the friend, "the homes and the furniture of the Jews have

been distributed. Nobody wants to give them back.”
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I teld you this story so that you should appreciate the depth of the
antisemitic problem in the Soviet Union. The sin of the Communist party is
not that it invented antisemitism, but that it did not fight seriously this
deeply rooted problem inherited from Czarist days. Yes, the lawbook makes
antisemitism a crime in the Soviet Union, but in recent decades not a2 single
Russian has been punished for it, while 200 Jews have been executed for
socal led economic crimes.

The great English mathematician and philosopher Bertram Russel, himself
an extreme leff-winger, wrote Nikita Khrushev a letfter on behalf of the Jews
which should awaken some of our socalled liberals from their strange
insensitivity toward bigotry and persecution in the Soviet Paradise.

Bertram Russe! asks, "Why have synagogues been closed? In the last
few years L00 synagogues were closed - only 90 remain.

Bertram Russel asks, "Why are facilities, which are granted to other
religious groups in Russia, denied to the Jews?"

Christians have seminaries to train priest, while the Jews were given
permission to establish a dingy, one-room Yeshiva which, shortly afterwards,
was closed without ordaining @ single rabbi.

Bertram Russel asks, "Why is it that Jews who constitute about 1% of
the population are singled out for highly inflammatory court-trials so that
60% of all executed for economic crimes turn out to be Jews?”

How can Khrushev deny that there is antisemitism in Russia when the

Ukrainian Academy of Sciences publishes "Judaism without Embellishment”,

& filthy book of vicious defamations and obscene cartoons that mafch the
»
level of Julius Streicher's infamous Nazi hate-sheet, "Der Sfurmerﬁ?’-
When protests by foreign communist parties persuaded the Russians to withdraw

the 12,000 copies of this horrible book, they promptly issued another book,

"Catechism without Embellishment”, with a run of 105,000 copies and even




worse in content.

The fear that has settled upon our brethren in the Soviet Union is
illustrated by the report of a traveller who told of his Jewish Niece in
Moscow, who was engaged for || months before she dared to ask her fiancd
whether he was 2 JeWesss

Even fonight, our brethren in Russia are crowding the streets in front
of the few synagogues left to them. They have no prayerbooks, they have had
no religious instruction in L5 years, they have forgotten almost everything,
but they are still saying §1<)&' WAL - Hear O Isrsel, We are your
flesh and blood, We are One people.

What is the proper response to the dual challenge of the Shema?

Shema Yisroel, Adonoy, Eloheynu -~ Hear O Israel, the Lord our God. Shall
we be faithful to our God? How shall we stand up to a church which,
failing to conquer our spirit with biftfterness, is now sugar-coating
its theological contempt for us with words of sweetness?
Adonoy Echod =~ As God is one, so our people is one. How shall we rescue
our brethren in Russia from their solitary confinement?
L

We have two proper responsesi:

l« We must answer the Church's death wish for Judaism by a revival of
Jewish knowledge. We must rally to the synagogue.

2. ONiEEpgt We must respond to Russia's harrassment of Jews by increas-
ing our help to our people. Internationally, the focal point of Jewish unity
is Isreel. At any moment)a break in Communist policy might open the flood
gates of Russian Jewish migration to Israel. The land must be prepared.

And if you personally will not or can not help, then send your money to
help. 1 can not imagine a Jew who does not now feel an irresistible obliga-
tion to help Israel. Bu

Israel Bonds,( yet == though I speak as Israel Bonds
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Chairman #ér our city, I must tell you that something else must
come first, and that is the Jewish Federation of Trenton.

ihe Federation is our best available instrument for direct
Jewish action. The per capita gift of Trenton Jewry to the
Federation for overseas and local institutions is a trifle over
$30. We should be ashamed to give our people, in this time of
extreme challenge, less than a year's cigarette money.

God bless those who give more than their share -- and God judge
those who are tight-fisted, who give not or do not give enough,
egotists who splurge on luxuries and economize on charities.

How dare we look at our Torah which tells us to be our
brother's keeper, --— and leave our brethren no more than

crumbs from our heavy laden tables ?
How dare we praise God and with the same mouth

turn away the solicitor ?

Shema Yisroael --Hear O Isrzel, hear your conscience

Adonoy Echod -- One God, Cne people
Let us be one in will and in work

Daring the mighty ones,
Sharing our bread, a holy brotherhood. Amen,.
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HEAR, O ISRAEL /8Ly

Nations, my friends, express their most profound aspirations in brief,
simple statements.

The rallying cry of the French, ever since their great Revolution, has
been liberty, equality and fraternity.

Americans voice their noblest dream in the 5 words of the Declaretion:
Life, Liberty and Pursuit of Happiness.

And we Jews recite the Shema:

HEAR O ISRAEL, THE LORD OUR GOD, THE LORD IS ONE.

We opened our service fonight right affter the Kol Nidre with the Shema.
Tomorrow evening, the last words of the Neila ritual will again include the
Shema.

These are the first words a Jewish child should learn. These are also
the last words a believing Jew speaks in the hour of death.

Every mezzuzeh encloses a tiny parchment scroll inscribed with the
Shema. And the enclyclopedic Talmud underscores its importance by making
the Shema its first topic of discussion.

Why did a simple statement that God is one gain such a hold on our
people's mind? === Is there perhaps another message in it that we have
somehow missed?

A careful analysis reveals that the Shema is not so simple a stetement
after all. Not one, but at least three, profound ideas are expressed in
it.

le SHEWA === Hear, Listen. Be attentive to a voice not your own.

The core of our refigious consciousness is the feeling of somehow
being spoken to, of being addressed by a Being not ourselves.

Martin Buber in his philosophy of the dialogue speaks of religion as
encounter and communication between God and man - the characteristic posture

of the religious man is a listening posture,

From the very beginning and through the centuries, the heart of



Israel's religious experience has been revelation. God reached the mind

of man, this is the fremendous message of Judaism. What is Torsh? It is
the penetration of the human mind by the divine Mind.

Shema == Hear =-- the patriarchs |istened, and they heerd. The children
of Isresel at Mt. Sinei listened, and they heard. The prophets |istened, and
they heards«..« Why is it that we, children of the modern age, can not
hear the voice of God === is it because we do not listen? Is it because our
attention is turned toward other interests, other voices?

Shema == listen! Judaism is not & religion that fell from heaven
without anyone first searching and listening. The Bible says that at Mf.
Sinai:

“the Lord came down upon Mount Sinei"....even as "Moses went up"

Exe19.20

Our sages explain: so it is in every case of revelation,

As we go up, God comes down,

As we furn to Him, He tfurns ftowerd us

Aspiration goes before inspiration,
The poef Indal Halevi expressed it:

"Going forth fo seek Thee

Thou meetest me on the way.”

To the Jew religion is not a frozen set of principles placed before
us, 8 catechism or official creed ===
SHEMA YISROAEL «== Listen Israel. We are not commanded to believe, we are
M fo consider a faith, to consider it well end respond fo it. We are
free to respond in our own words. We don't have to repeat words formulated
by some Clerical council or supreme religious authority, Which religion in
all the world approaches its ‘people with such respect for the freedom of
thought : Shema Yisrosel. Now listen Isreel == think this over -- and then

decide.
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I wonder if you eppreciete your wonderful spirituel freedom as Jews:
Judaism's key sentence, the Shema, is not & dogmetic declaration, rather it
is an invitation to thinking. Hear I Israel,... So plead the voices of 2
hundred generations. Hear 0 Isreel, say the sages, the teachers, the phiio~
sophers. Hear O Israel, thus speaks to us our enfire history --- the gigentic
mental labor of Talmudists and mystics === our whole heritage, ail of
Judaism.

And what is the most elementary duty in our religion? It is to listen,
to study, so that the wisdom of the past not be lost like voices in the
windesss

2. PROTEST. Adonoy eloheynu === the Lord, gw.

I wonder if you defect in these words a message of proftest: The Lord, Our God.
The Shema originated in @ time of flolatry. All the world said there were
thousands of gods, as many gods @s fhere were stars in heaven, rivers on
earth, animals, frees, mountains.

But the Jew stood up, and alone among the nations, he said:

Adonoy Elcheynu -~ The Lord is our God, fhere is none beside Him.

it was the proclamation of o difference. With one clear senfence we
de jected all pagen religions and declared them null and void.

Today, the issue of idolatry is no longer the critical issue it once
was, but the posture of feerless affirwation of a ma jor difference in belief
or principle is just as important and needed today.

Are we voicing our differences in this clear-cut fashion with reference
fo Christianity? How long must we, in the inferest of good will and inter-
faith reletions, preserve a polite silence on our deep and abiding differences?
How long shall we suppress our deep diseppointment at Christienity's failure
te rectify in our time the terrible wrong we suffered for |18 centuries at

the hends of the Chwh,
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There is a feeling i¥ dismay in the Jewish world rodey over the fact that
the Ecumenical Council has furned down a socalled Jewish decree which would
have absolved the Jewish pecple of responsibility for the crucifixion., In
its place the prelates in Rome have now for consideration & very much watered
down declararion of good wiil, which is no more then a repetition of similar
statements, and very few indeed they are, issued by those few Popes who
professed friendship for our people.

Last April Cardinal Speliman, addressing the annual dinner meeting of
the American Jewish Comuittee in New York, admiffed thet surveys on the
resson for antiesemiiism showed that, «- I quote the cardinal's own words:

"a surprising number of people replied that in their opinion it was

a punishiment for the Jewish part in the Crucifixion. Frankiy I was
appalled, I don't know where they leerned it, but sursly it wes not
from the reachings of their chureh.”

Well, where did Christians learn that Jews were responsible for the
crucifixion? Surely, the good cerdinal could net be ugawsre of the literae
ture and history of his own Church. Century affer century the charge if
deicide, this gruesome historical lie, has been hurled ageinst our people
by leaders of his Church.... Who but Church councils and popes invented the
yellow badge, the ghetto, the systemdiic segregation and degredation of the
Jew as killer of their god?

Who launched the crusades against us?

Who calied us allies of the devil?

Who accused us of poisoning wells?

Whe forced our people info Churches for compulsery missionary sermons?

Who kidnapped our children for baptism and burned the parents at the stake?
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One of the great saints of the Church was S$t. John Chrysostom, known

as Christianity's siiver tongued saint, who delivered sermon after sermon

in which he pictured the synagogue, == I quote ==
YA place of prestitution, a den of thédves and & hiding place of wild
animels.,..what hope of salvetion have they left? Since they have
disowned the Father, crucified the Son, and re jected the Spirit's
help, who would dere to assert that the synagogue is not 2 home of
demonst In shamelessness and greed they surpass even pigs and goats...
You should turn away from them as from 2 pest and e plague of the
human race.”

Thés is the image of the Jew the Church painted from sntiquity to the

modern age, and our good friemd the Cardinal asks, where did they learn it?
0w

It waes hoped thet affer all the horror of Adolf Hitler and the martyrdom
of £ million Jews, the Christian Church would at last eradicate the cancer
of antisemitism which grew in its own bosom. But, instead, the schema now
before the prelates in Rowe proposes that churchnen treat the Jews more kindly
in order fo facilitete their conversion to Christienity. It reessserts that
thet the reunion of the Jewish people with the church remzins pert of the
Christian faith. How much sincerity is there in this remsrkable expression
of friendship coupled with the devout wish that we Jews should disappear as
a people of religion.

We shall answer this hypocritical schema with our age-old Sheme:
Shema Yisrocael,<Mear O Israel, Adonoy Eloheynu - the Lord, Our God will
remain our God, == We were steadfest under pressure and pm:uﬁm and we
shall not wesken in loyalty to Adonoy Eftheynu now that we life in freedom,

3+ soLioARITY

There is another meaning to the Shema which I like to convey through a



story @ Christion minister once told we. In his congregation, he said, was
an old men who would tuck his Bible under his erm and requleriy walk to
Sunday School and services of the Beptist Church. In the last 5 yeasrs of
his life he was dea#, and never heoard & worcd of the lesson nor of the sermon,
yet he kept going. One day, the winister ssked him, "Grandps, why do you
keep on geing to Sunday Schoo! and Services when you can't hesr & word that

the prescher says?" "1 keep on going," he replied, "even if 1 don't hear,

BECAUSE [ WANT PEOPLE TO KNOW #HOSE SIDE I'M ON."

ihe Shewa, uy friends, has been for us Jews » demonstration of identity,
of soliderity, a decleration of whose side we're on. When we get up and say
ADONOY £CHOR, God is one, it is not so much o statement of information about

God, as It is o declaration of our unity as a people, sharing & common faith.

lie say the Shema not only to declare Cod one, but also to declere Israel as
one.

Even where the knowledge of Habrew has become extremely meagre, the
Shema ramained the wetchword on the ipps of every Jew «- his confession of
identity.

You mey have haard about that exotic aroup of Indian Jews known as the
Bne lsreel. For centuries they lived es a tiny minority in Southern India
until they were discovered ecbout 300 yeers ago -~ discovered by & traveller
who heard theu recite the Shems, the only Hebrew phrase they knew.

This is a aight when our hearts are most responsive to the call of
Jewish unity. The Temple gates traditionally were thrown open on Yom Kippur
for ali sinners, for all spostates, for all who had removed themselves from
Jewish fellowship,

Surely tonight we think of our brethren who against their own will
are kept frus us, separsted. Tonight we think with pain and enguish of our
people in the Soviet Union, nearty 3 million Jews virtually cut off from
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all contact with world Jearye.

You cannct imegine the ageny of the Russien Jew until you spesk with one
of those few who scmehow escaped. 1 had thet privilege in Jeruselem. Zaliman
Vinersiky had been manager of @ broom factory in the Ukrefne. He said he was
sixty, but he lccked to me like & man of seventy~five. How did you get out
of Russic? I asked. 1 could never heve made if, he answered, if my father,
at the ege of 00, living alene in Jerusalem and in illness, had not asked
for me. 1 weni from office to office, from city to city, World Jewish
orgunizations tried to help == even the infernaiional Hed Cross -~ ond then
it took 12 years of weiting and working. But, thenk God, we mede it.

"How ure our people freated?” I asked. 1 teil you what happened to a rele-
tive and then you can Judge yourseif. This reiztive of aine returned from
the wer as ¢ hero of the Red Army. #s soon os possible, ho hurried back home
to the Ukrainian village where he was born. H;ibad heard that there had been
terrible massacres during the Nazi occcupation, but he did not know exectly
who survivad and could hardly wait to find our. Upon errival, he discovered
that he was the only Jow alive <= all ofther had been killeds A few hours
after greefing naeighbors end all kinds of pecple he used fo know from before
the War, he ran infto his best friend, whe waraly ewbraced him end thea
whispered to him: walk with ne alone for a moment =~ I have scmething fo tell
you.

After the two had left the crowd behind, his friend seid:s ™You must not
stay cvernight. Pecple here heard thet you were coming back. There was a
meeting last night, and it wes deciced to kill yous [ as your friend
volunteered so that I might be able to warn you before something wes done.
You know! said the friend, "the homes and the furnilture of the Jews have

been distributed. Nobody wants to give them back.”
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i tell you this story so that you should sppraciste the depth of the
antisemitic problem in the Soviet Unfon, The sin of the Communist party is
not thet it invenfted antisemiiism, bui thet it did not fight seriously this
desply rooied problem inherifted from Czerist days. Yes, the lowbook makes
antisenitiss @ crime in the Soviet Union, but Tn recent decades not a single
Russian has been punished for 1t, while 200 Jews have Leen executed for
socal led economic criues.

The grest English wathenatician and philosopher Bertram Russel, himself
an extrome lefi-winger, wrote Nikita Khrusiiev a leltar on behalf of the Jews
which should awaken som2 of our socalled iiberals from their strange
insensitivity toward Ligehry anc persecufion in the Soviet Paradise.

Bertroa Russel asks, "Why have symagogues been clossdt™ In the last
fow years 400 synagogues were closed ~ anly 90 remain,

Bertraa Russel asks, "dhy are focililies, which arae granted to cther
reilgicus groups in Russis, denied to the Jews?"

Christians heve semineries to train priest, while the Jews were given
peraission to establish & dingy, one-rocm Yeshive which, shortly afterwards,
was closed without ordeining a single rebbi,

Dertram Russcl esks, "why is it that Jews who constitute about 1 of
the populaticn aere singlec out for highly inflemmatory court-trials so thet
€0f of 81l executed for economic crimes turn out to be Jews?"

How can Khrushev deny that there is entisemitism in Russia when the
Ukrainizn Academy of Sciences publishes "Judsism without Esbellishment”,

& filthy back of vicious defametions and cbscene cartoens that match the
lavel of Julius Streicher's infewous Nezi hate-sheet, "Der S?;rmr".

Whan protests by foreign communist parties persusded the Russisns to withdraw
the 12,000 copies of this horrible book, they promptly issued another book,
t", with @ run of 105,000 copies and even




worse in content.

The fear that has settled upon our brefhren in the Soviet Union is
illustrated by the report of a fraveller who told of his Jewish Niece in
Moscow, who was engaged for || months before she dared to ask her fiance
whether he was a JeWses.

Even tonight, our brethren in Russia are crowding the streets in front
of the few synagogues left to them. They have no prayerbooks, they have had
no religious instruction in LS years, they have forgotten aimost everything,
but they are still saying = Hear O Isreel, We are your
flesh and blood, We are One people.

What is the proper response to the dual challenge of the Shema?

Shema Yisroel, Adonoy, Elcheynu == Hear O Isrsel, the Lord our God. Shall
we be faithful to our God? How shall we stand up to @ church which,
failing to conquer our spirit with bitterness, is now sugar-coating
its theological contempt for us with words of sweetness?
Adonoy Echod == As God is one, so our people is one. How shall we rescue
our brethren in Russia from their solitary confinement?
sE %

We have two proper responses:

l. We must answer the Church's deabh wish for Judaism by a revival of
Jewish knowledge. We must rally to the synagogue.

2. We must We must respond to Russia's harrassment of Jews by increas-
ing our help to our pecple. Internationally, the fodal point of Jewish unity
is Israei. At any moment 2 break in Communist policy might open the flood
gates of Russien Jewish migration to Israel. The land must be prepared.

And if you personally will not or can not help, then send your money to
help. 1 can not imagine 2 Jew who does not now feel an irresistible obliga~

tion to help Israel. Buy Isreel Bonds, yet =-- though I speak es Israel Bonds
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Chairman for our city, 1 must tell you thet your chariteble gift to the
Jowish Federation of Trenton must come first. The Federation is our fore-
most instrument for direct Jowish action sveilsble to us. The per capite
gfft of Trenton Jews to the Federation for overseas ond locel institutions
is o trifie over §30. Ve should be eshamed of ourseives to give our people,
in this time of extreme challenge, less than e yeor's cigarette money.

How dere we look et our Torsh which appoints us es our brother's keeper
~ and leave to our brethren no more thon crumbs from our heavy laden tebles?
How dare we preise God and with the seme mouth utter the most blatent

lies sbout our cepacity for charity?
Shema Yisroe! - hear O Isrse! <= heer your conscience
Adonoy Echod =~ One God, One pecple
Let us be One in will ond in work,
Daring the mighty ones,
Sharing our bread, @ holy brotherhcods Amen.
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the hand 4hat bindeth up WLm‘d h%gkgﬁv,en, t.he Lord has

imhineniawsnndt [ife is governed by a certzin aw
of compensation which hamEsxmxaymirsmxmanxwhainibxgimss

sees to 1t that to every man is given and from evewy man is
taken according to the me-asure of Bhe gift.fu received.

5 The greater the love the gr-ater the sorrow.....F

mBorrow altogether would be GoeSssvir a2 life mhhomh

in which we love‘.] no one}..had no friends, and gave no devotion to

DEISORSNOINCARSESE anything or anybody.. Qv the other hand, the greater t he

love, the greater masl be the los e ppinegs, the greater,.
?The-+ord has given the Lord n-l“ﬂ-- o?@%ﬁ‘é‘ggﬁgﬁ_%{{é e '

364 AEe t08asBY o 24 %& 833888 Mdras: 'Blessed be the name of the
’ .

ing avway....? /'ﬁ/

There is t?ngft‘hlng God does not take from usffhog/h he take everything

else)vtmaLd the one thing that &b

ides is
: P T 2% AT S0 i b
- - Uod be prais df iving us Mto

which we can cling. In a world of constant change, in the midst

of life's sw:.ftly moving stream, there is this island of stabblity :

our memoryf ‘ﬁ— is an...fLM C ' '—ﬁe [N _.- :
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m\‘ I will stand upon my look-out,

and get up on the towgr and (RECHEUSYY sce... -
.. Hab. Q.| \P

en we travelpmmenmmmmmthrough seenically beautiful land, we
sometimes come to a point in the road on 2 high elle¥ation where thegre

is a turn -off,fmmmmh an observation pomt for those who want to
pause for a]Lhile and see the view....

filinm smimn Xin Xs X0 5n xih X nee X nan X sn en X L e xd shxmotnzf xn Snsn sy

we now stand upon such an observation poiht--- and we are looking

back upon our life. /

HEnsmeniifexiRnitsnkaxgrrxiandseage As we see the larger landscape

of life, we are struck by a dignity, by a majesty of smemssh which i

were not aware.... Stretched out before us is an infif@nity of

time that melts into the horizon where the eternal light/&ains to

shine..ﬁ?ﬁl@, N‘ila.t is a § generation, what is a lifetime,

measured against the vastness 0(‘ ;Hﬂfoi‘ which we catch a glimpse.

A thousand years are but as yesterday when it is past....As wesfe.d o Thos
&Lﬁ'waﬂﬁ“m on this spiritual height}‘ we take in the viewé&f’

endless time and we are uplifted bl the intimation of alreality

uit in h ity of Auatebsry Fhe | "e,"""h"h] )‘3{;{”% 2+d
2525 T r il‘M.?"\

Our eyes withdraw from @@ distant horizongand we gaze mbmsmmm —

sE&Earpaasdy 0f a2 supreme being EENUISSId

h‘& the mountain ranges that move cloger to us --the millenia of

history, the centuries that have paa$ti then _we see mmm right
. . f U B = :
before us (BetSawsuadie s __/Ila

@own in this velleyl are the paths our dear ones walked.

8NnasCape. « »

We remembey the stretch of the road we walked with them.

We see before us places which we hogethem paseed together; — _
<5t he %of life when our Beloved still wglked at our side..P
S Rk -

Mf‘@.&,w& ik 4
et s = -%ﬁe go%'c% of a mother's hand, sfafks
' .y - £mbra L'e..)

d compa

*.’ﬁ 1 in the mem-ry of ye:rs that lie not ¥#® far behind...
: Vs an v ver WiEhlestiran:
Mhen?\ were still alive and close to us, it was gi

£ar—s to tell what aims they pursued, whzt goals they were trying to
reach._.j’? st Howjthat we look down upon the larger map of life spread

out before us, their lives are clearly marked llines and we see_them

- l ! & ? Contlnu
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t 1nulv1dua1 --wa that we

loock back upon
them with the eye of memory, we see the;r l.ves

agpart of a whole
generation, we see them as partoil humenity, and the highpoints of
their lives are not essentiaily different from the highpoints

of every llferiﬂiﬂlrth sl growth, 4ud mzturity a8 decline and
death.... When our departea werec alive we knew them as men and women
and now we see them as humsnity, as bearer s of a common destinfy: Zf3
pxmEnuXexSRExoXusaXaXE Must we not see our selves as part of this
destiny? 08 Ehe roads our forefathers travelled mmd lead directly

to the spot on which we stznd todey ? Amem Is not the meaning

our own life in the continuation of the road = . 3

Wi will stand upon my look-out,

and get up on the tower and see€ W 7i::>
If only we saw the imnnnmmmnmﬁmminﬁﬁim line of experience our

depe=ried traced forn‘fﬁ ?ﬂ, ‘}gfzwm?p%?hfnléife. e .
pr precious this huur,‘could be' to us if M—W the
life-time lessomns of our departed, if we could learn from their
Achievements and be worned by their mistakes.
Our own, experience may come to us too late for us to profit by.
If only we could take to heart the lessons of lif e our
dear ones begueathed unto us. In his parting message, Moses
said: Remembey the days of old,
vonsider the ye-rs olmany generations;
Ask thy father and he will declare unto thee, ‘
Thine elde s, and they will tell thee. Dt. 32.7 //
Qur deperted plead with us, do not forget what we have lezrned.
Their voices have been silenceq}but their lives still gpeak to us
in these moments of memory; do not repeat our nistakes, they
heguoinns pleac with us. make peace with one another;

remain worthy of love, keep the respect of children, keep 5%%:%%%;:%%{
i y elce B
Win an honorable name in the conmurity, P
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HEnxaynaniniiye. oRnihe nkowernairxnEnxnypxoahynkingen fonxaxwknie
Vg have lingered a while on the tower of memory, this lockout
point from which we saw life as a whole; and we gazed upon

the recora of ihe lives our departec lived,like roads on a

map -——angz%he time has come for us to turn back to our own
lives , to resume the journey on which wod sent US. semm«

CRL

The time has coume tc turn away from yesterday :nd to think of

tomoOrrowe. . « )P

napxprezixnsnidxnsn How cooforting it is for us to
know th¥we do not walk alone —-- that we move in the way of

humanity, in the wg’e of Higfégﬁgfatlons.

11 tHat eye ednis gpuehow preqen

As our ways are continuations of the highw ys of life, so our
very existence is anf extension of that which wus to that which
shall be. h@ are the bridge over whici the past moves into the
futuvie:

\l

r

The Lord has given, the Lord has taken

If He gave us much, it was much that He took away and yet
He did not take everything. ne left umto us the priceless

gift of memory.=mmm¥mwm How lovely is the plaeeof memory.
% 5 ola holy place and we shall revisit it again and again
as a,ﬁ?otherhood of faith saying ;

donoy N sﬁéﬁj’ﬁdonoy Lokach

shem aijfig/mevordch

Josha O Hrbeiwn, — Trouton A/,



EVOCATION OF MEMORY YIZKOR = YOW KIPPUR
September 16, 1964

"The Lord has given, the Lord has taken.”.....

Life is governed by a certain law of compensation which sees to it that

to every man is given and from every man is taken according/to the measure
of the gift he receiveds The greater the love the gregfer the sorrowees.
The only way to escape sorrow altogether would’be a life in which we

loved no one, had no friends, and gave no devofion to anything er anybodyee.
On the other hand, the greater the love, the€ greater must be the loss; the
greater the happiness, the greater must e the anguish of bereavement.
This is the law of life and so we s The Lord has given the Lord has taken..
yet this is not where the sentengé ends. The Jew adds the words: "Blessed

be the name of the Lord.”
Even though we must péturn everything we have ever received, we feel

gratitude: Blessed by p$he name of the Lord our God.

GD PP ININS icd’
What is there o be grateful for? Why should we praise God wheqﬁ"in

dying he shall tgke nothing away.e.?"
There is/one thing God does not take from us, though he take everything

else, and

e one thing that abides is memory. God be praised for this gift,
for givyng us something to which we can cling. In a world of constant change,
in thé midst of life's swiftly moving stream, there is this island of

stability: our memory. ﬂ,,/”'"_h—_#'ﬂﬂfg—*_ L

Yes, this is an hour of retreat. The living must forgive us, if for a

few moments we furn away from the clamor of today and seek to revive the
past, waiting for that spiritual resurrection which is the magic of memory.
It is a good thing that it is but a short iperiod in which we retreat fo our

memory - for memory is not a place to live buf only to visit.

There is only one thing to do in this hour of memory = the prophet
el DINLIe T pINea Fr
Habakkuk said it for us: 5)??_4} = REH J? ji?: f\
- /
Y ==t h ‘Dé?;3ffi ) A -3

I will stand upon my loock-out,

and get up on the tower and SeCesess Hab. 2.1




When we travel through scenically beautiful land, we sometimes come to
a point in the road on a high elevation where there is a turn~off, an

observation point for those who want to pause for a while and see the view...

We now stend upon such an observation point ==~ and we are looking back

upon our life. Guﬁhdi . ~\

As we see the larger landscape of life, we (are str

infinity of ti

to shine.

of time, ; A thousand years are but as yesterday
+ e
when it is past.... As we stand on this on this spiritual

height, we take in the view of endless time and we are uplifted by the S“fﬁiﬁfﬁyT\/
/ 1/,
5 h Fae . S 2
—Satimerten of a g:ﬁmr reality, of_a supreme being whose infinity of power
matches the infinity of space and time.

U/ Our eyes withdraw from distant horizons and we gaze at the mountain
7 ] ofs

ranges that move closer fo us —- history,@a centuries that
e auost
have passedam %i ght before us’\our own yesterdays -~ & feamiliar

# Lo~ s/ SC€ rle
lendscape... éc;wn in this velley before us ar%fhe a(é// dearé?rf?s

/ h I.
\/walked. We remember the stretch of the road we walked with them. We see

before us places which we passed together -~ the years of life when our
2. w.Th )
beloved still walked -L:oaf our sidece.

)
a.‘.\-f
Some)there must beywho in this houg almost feel again the touch of a
bt =1

A b fhinks 7P3 I WRpl
mother's hand, or father's embrace, or g%:wgﬁﬁm«beloved companion e#eee-— &(f}'

e deov Ohe % - .
aaft their side. We revel in the memory of years that lie not far behind....
, _ e e % o
And yet, when our departed were still alive and close to us, s&was pal

cevie
always a-sy.aﬁfiaua what aims they pursued, what goals they were trying to

reach.
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Now, that we look dmesm upon the larger map of life spread out before us,
their lives are clearly marked %wes and we see them as continuation of
ancestral highways, continuation of fradition. When ow%-werefl'ive,
each seemed to be a distinctly separate individual, so different from all
others. Now, that we look back upon them with the eye of memory, we see
their lives as part of a whole generation, we see them as part of humanity,

and the highpoints of their lives are not essentially different from the

highpoints of every life! (Birth, growth, maturity, destime and deafh...

fhf aLsImﬁu.e WS o |8
When were a IVB’WG knew them as and now we see

Is not the meaning of our own life in the continuation of the road in the

direction our forefathers chose?

T will s*anthﬁggh:;#i:ok-od?:“"wg\\
.and get up_gp et ~and see.

7 [l Ij-“-:..’-‘.:‘.'n.'-a.'-_ e~ v W

If only we™saw

map of life. How precious this hour with its evocation of memory could be

¢
to us, if only we e#m thejlife-time lessons of our departed, if we could

A

learn from their achievements and be warned by fheir_TifIEEEEL_ISZ:—;;;“h‘h_‘-—“ﬂ
' e ——

\ experience may come fmsws too late for us to profit by. If only we could take

to heart the lessons of life our dear ones bequeathed unto us. 1In his parting
message, Moses said: Remember the days of old,

Consider the years of meny generations;

Ask thy father and he will declare unto thee,

Thine elders, and they will tell thee. Dt 32.7

Our departed plead with us, do not forget what we have learned. /Their

voices have been silenced, but their lives still speak fo us in these moments
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Make peace with
. 51444(:“ ; qu.-[/ﬂwd )

2 3 e Nl
love, keep he respect of children, keep the " g

love of elders. Win an honorable name in the community.

Al QA
We have lingered a while en=ihe—tawer—of memory, rhris—lookout—peini—

Wé gazed upon ¥EEmEBvQrEEe the lives

our departed |ived, Mete=roads O @ mMap = And now the time has come for us
. . :
to turn back to our® » to resume the journey on which God sent uUS....

The time has come to turn away from yesterday and to think of fomorrow.e..

How comforting it is for us to know that we do not walk alone --- that
we move in the way of humanity, in the way of many generations. As our ways
are continuations of the highways of life, so our very existence is an
extension of that which waéjfo that which shall be. We are the bridge over
which the past moves into the future.

"The Lord has given, the Lord has taken.”

If He gave us much, it was much that He fookégziﬁrfand yet He did not
take everything. He left unto us the priceless gift of memory. How lovely
is the place of memory. It is & holy place and we shall revisit it again
and agein as a holy brotherhood of faith saying:

The Lord has given, the Lord has taken,

The Name of the Lord be blessed. Amen




EVOCATION OF MEMORY LIZKOR « YOR KIPPUR
September 16, 196,

“The Lord has given, the Lord hes takens"..ees

Life is governsd by a certain law of compenselion which sees to it that
to every man is given and from every man is teken sccording to the meesure
of the gift he received. The greater the love the grealler the sorrowssss

The only way to escape sorrow altogether would be a life in which we
loved no one, had no friends, and gave no devotion to anything or anybodysss
On the other hand, the greater the love, the greater sust be the loes; the
greater the happiness, the greater awust be the enguish of bercevement.

This is the law of life and sc we sey, The Lord hes given the Lord has faken..
yet this is not whera the senfence ends. The Jow adds the words: "Blessed
be the name of the Lord,"

Even though we nust refurn everything we have over received, we feel
gratitudes: Bleased by the neme of the Lord owr God.

that is there to be grateful for? why shou!d we praise God when “in
dying he shall take nothing ewaye..?

There is one thing God does not take from us, though he teke everything
else, and the one thing that sbides is pemory. Cod be praised for this gift,
for giving us something fo which we cen clings In 2 world of constant chenge,
in the midet of life's swiftiy moving strese, there is this island of
stability: our memery,

Yes, this is on hour of refreats The |iving must forgive us, if for o
few moments we furn awey from the clemor of today and seek to revive the
pest, waiting for thet spiritusl resurrection which is the magic of memory.
It is & good thing that it is but a short period in which we retreat fo our
memory -« for memory is not a place to live but only to visift,

There is only one thing fo do in this hour of memory - the prophet
Habakkuk sald i+ for us:

I will stend upon my look-out,
and get up on the tower end 5eseeee  Habe @t _



then we frave! through scenically besutiful lend, we sometimes come to
2 point in the road on 2 high elevation where there is 2 turn-off, an
ghservation point for those who went to peuse for a while and soe the views..

We now stand upen such an cbservetion point «-- and we ere looking back
upon our life.

A3 we see the larger landscape of life, we ere sfruck by 2 dignity, by
e ma jesty of which we were not wwere.... Stretched out before us is an
infinity of time that melts inte the horizon where the eternsl light begins
to shine.

what is a generation, whet is o Iifeting, messured against the vastness
of time of which we cafch & glinpse? A thousand yeurs ere but os yesterday
when it is pestesss As we stend on this observation point, on this spiritual
hefght, we teike in the view of endiess time and wo are uplifted by the
intimetion of e grester reaiity, of o supreme being whose infinity of power
matches the infinity of spese and time.

Our eyes withdraw from distent horizons end we gese at the mountain
ranges that move closer to us «- the millenie of history, the centuries thet
have pessed ond then we see right before us ouwr cun yesterdeys -- a familier
landscape... Down in this valley before us sre the peths our dear ones
walked. Ve remembor the strefch of the roed we wolked with thems We soe
before us places which we passed together « the years of 1ife when our
beloved stil! walked mx st our side...

Soma there sust be whe in this hour eimost feel agein the touch of o
mother's hand, or father's embrace, or as though the beloved companion steod
at their side. Wo roval in the memery of ysars that e not fer behind....
And yet, when our departed were still alive and cloge to us, it wes not
always easy to tell what sims they pursued, what goels they were frying to
resch.
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Kow, thot we jook down upon the larger mep of life spresd out before us,
their lives ere cleerly warked Iines end we seo fthew as continuetion of
ancestral highways, continuetion of tradition., when our deperted were alive,
soch seemed fo be » distinchly seporete individual, so different from all
others. Now, thet we look back upon them with the eye of memory, we see
their lives as pert of o whole generation, we see then es part of humanity,
ond the highpoints of their lives are not essentially different from the
highpoints of every 1ifa, Birth, growth, meturity, deciine end deathes.
When our departed were alive we knew them a8 =on and wonen and now we see
them ss humenity, os bearers of a coamon destiny.

Sust we not sce curselves as pert of this destiny? Do not the roads
our forefathers trovelied lead directly fo the spol on which we stend today?
is not the meening of our own !ifs in the gontinustion of the road in the
direction our forefathars chose?

"I wiil stend upon ny look-out,

and got up on the tower and see,”

1f only we sow the line of experience our doperted fraced for us on the
mep of life. How precious this hour with its evosstion of mewory could be
to us, if only we sow the iife-time lessons of cur deperted, if we could
learn from their achievements and be werned by their mistekes, Our omn
experience may come to us too lete for us fo profit by. If only we could fake
to heert the lessons of |ife cur desr ones bequeathed unte us. In his parting
message, Moses said: Remembor the days of old,

Consider the years of meny genergtidne;
Ask thy fether end he will declare unto thee,
Thine elders, and thay will t=1! thee. Y. 32.7

Our departed pised with us, do not forget what we have leerneds Their

voices have beon silenced, but their lives still spesk to us in these moments
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of memory; do not repeat our mistakes, they plead with us. #Make pesce with
one anothery remain werthy of love, keep the respect of children, keep the
tove of elderss Win an honorsbie nawe in the community.

We hove lingered e while on the fower of samory, this lookout point
from which wo sew life as a wvhole; and we gazed upon the record of the lives
our deported lived, Iike roeds on & nap - and now the tine has come for us
to turn back to cur own lives, fo resume the journey on which God sent Usesss
The time has come to turn away from yesterday end to think of fomorrowses.

How comforting it is for us to know thet we do nof walk alone === that
we move in the woy of humenity, in the way of meny generations. As our ways
are continuetions of the highways of Iife, 8o our very existence is an
extonsion of that which was to thet which shall bes We sre the bridge over
which the pes? woves into the future.

“The Lord has given, the Lordihas taken."

If e gave us much, if was much that He took sway, and yet He did not
teke everything. He left unto us the priceless gift of memory. How lowvely
is the plece of memory, It is @ holy plece and we shall revisit it agoin
and agein 28 a holy brotherhood of faith sayings

The Lord hes given, the Lord has taken,

The Name of the Lord be Dlessed. Amen

Joghue G. Hebermen, Trenton, N Je
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UNIONGRAMS, & project of the National Federation
of Temple Sisterhoods, serve the causs of religious
educa,ion, Their proceeds supplement the Federation's
Youth, Education and Sisterhood (YES) Fund. From
monies received, the Fund aids the youth activities
of the Union of American Hebrew Ceongregations,
eligible students of the Hebrew Union College-
Jewish Institute of Religion, and the development of
the Sisterhood program.

NFTS, an agency of the UAHC and a mamber of the
World Union for Progressive Judaism, devotes its pro-
gram to serving Jewish and humenitarian causes. With
nearly 600 affiliated units throughout the United States
and in cities in Canada, Cuba, Panama, Netherlands
West Indies, the Unlted Kingdom, Union of Seuth
Africa, Australia, India and New Zealand, the Federa-
tion is one of the world's largest Jewish women's
arganizations.




