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For a decade and a half, it has been my privilege
of standing before you at the beginning of each new year. Tonight
as every year at this time I hammmem feel that tingling excitement

which is typical of all decisive hours.

How can I do justice to the gre:t responsiblity
“F~feel of speaking to youw in the name of a traditiom of

35 centup}zﬁf? -
péI/Il/xiri’helped greatly by tfg/kﬁs;I;;ge that you are mo
st & }

also sorrows.
This very moment I feel, as you do, gratitutde for the blessings
of home and friendship, for the welfare of our congregation
which has tripled in size and toni_ht is celebrating the
new year in 3 separate services. I also share with many
2 longing for those who have left vacant places im our hearts,
men and women whose memory is a blessing..... and I think of
your children mihm, scattered amons =y distant colleges and
universities, and joim you in fervent prayers for their
welfare.
“ I have for many months searched my heigﬁfaﬁd mind in
6 say can not be

preparation for this hour. What I want
it in the 4 sermons

said in a/ﬁiﬁéle address. I shall
which /ﬁope to de¥iver during theseHigh Holidays.
My approach will be guided/hf/lsaiah's call

) "Peace, peace to him that is far off amnd to him that
/ 4 is near." l¢.57. 114

“Ton otywe shall §%sF conCern ourselves with the peace and wel
é_ of mankind to the far ends of the world, ...tomorrow;
- our concerm will focus upom our own Jewish pe
On Kol Kidre Night, we shall aim for the peaCe and wellbeing of

tho 1ly members

d at the Yizkor I shall speak
Jiat%h s
\ nearest,Aour own soul.

who are very near us, our owa f
the peace & eme tha%sis

o




it was a certain night, we cannot date it precisely
when the prophet Isziah made the rounds of the city
and overheard a strange and somewhat frightening conversation.
4 watchman stood on his tower and shouted an answer to a
question that came to him from the other siJe of the wall:
Y0l v e Volu ow ow i
Watchman, what of the might? Watchman, what of the night ? (?,QJJ\>

And the watchman peers into the darkness, but camnot make
out what he sees in the distance: are these dusteclouds

rising from the wildermess, or is it a host of galloping
tiders ? He is plainly concerned, and so he answers

ambiguously: .
;){ngppﬂ/ )/?Ea _/QZ{)&?

MORNING COMETH, BUT ALSO THE NIGHT....

Yes, soom it will be daytime, but there may be a darkness,
a darkness at noom, a darkness of fear and terror, a man-made
darkness.

Momming cometh, but also the night...

We too ask tonight whoever is able to tell us:
Watchman, what of the night ? Tell us what lies ahead ?

And , it seems to me that the present world situatiom prompts a
similar answer: MORNING COMETH ....Themk God there is a little
light: § truce in Kashmir. The umnimaginable war between

India and Pakistan , which would have involved 4 of mankind,
600,000.000 people, has been halted. We were saved by the skin
of our teeth. BUT ALSO THE NIGHT... yet the basic cause
of the world's crisis hes not been removed, and so

there might soon be another time of darkmess.



This is the 20th year after World War II and the
20th year after the birth of the U.N. Two decadesygo the
world was filled with glowing hopes.
1t was to be a brave new world with 4 great freedoms...
The global banner of the U.N was to rise above all national
rivalries....an international pecce keeping force would
gradually replsce mam all standing armies ....

yould gemocide- the slaughter of imnocent millions

be_ speed §E3\hatiggg_pf the world

Mhntnhasnhappensdninnbhesen These were our hopes and plans,
what has actually happned ?

The Cold War, the Berlim air-lift, Korea, the Kongoll!)Cuba,
the Criprling of the U.N., Vietnam and now Pakistam and India.
Pakistan, received 14 billion im arms from the il USA and India

accepted our {?r i ﬂFpid to the tune of $6 billiom -—
g f has ane
and now, ww% gave to bothﬁé.é? up in smoke, and both

}vl&-/
nations are bitter against the USA.....and waiting;for the right
moment to strike is the new giant among the nations, China with

her countless millions.

0 Watchman, what of the night ?

Is there no ome to shield and protect us ?

America's security life-line at this moment is comnected to a small
red telephone. It is now the noaﬁﬁlportant single object

in the world



A few miles out of Omaha there is this red telephone.

it stands on the cormer of the general's desk. The desk is

inside the huge underground fortress, known as the Strategic
ARir gommand.

White House.

: 2 @ direct lime to the
At no Bime, day or night,can any of the 4 generals,
d be fgr;hq\\than 2 nlnu&?s awiy from hhe ?}ae
i reat war—roon.
By lifting the Red telephone and pressing the red button,
the commanding general would instantly speak through loudspeakers
always tuned in to our bases all around the world.

If we have 30 minute warning, we can activate all our
missiles with nuclear war-heads and annihilate the enemy.

If we have 20 minute waraning, we are terribly hurt in a
nuclear attack but we still win. ¢

If we have any minute warning, though then mo one wins,
we can still use ters=¥Pie retaliatory force for the destruction
of the enemy.

O Watchman , what of this night of folly ?

Morning cometh and then, ---the darkness of the mushroom cloud.

Is this kind of suicidal safety system the best which brilliant and
civilized statesmem could devise ?

We have not been lacking in great men at the helm of
government. “mong the architexts of this era were Franklim D.
Roosevelt and Winston ;hurchill. Why have we succeeeded so

little im bringing peace and stability to this strife-torm world ?

and therefore doom
ominous fact: afte



Ths defoes the
N ede

There are 2 reasoms --- one is a persistent problem of human
nature, the other is @ peculiar b At

Yesterdgﬂ's Torah portion prompted me to comment on a persistent
humen failing which I want to repeat tonight.

What's wrong with the world ? asked a joummmlist in his natiom-
wide column . 1t's simple, he emewered; o«plaud,

I DONTIT USE THE SEAT BELTS ON MY CARXS,JI
I had them installed om my new car ——and thegAwrote an article
suggesting that seatbelts should be mandatory om all automobiles
as an essential safety measure, ——but persomnally, I don't use
them. On short trips I don't thimk it pays to bother.
On long trips, I don't like this feeling of being confined.
What does it have to do with what's wromg with the world ?

WE DON'T USE THE INTELLIGENCE WE HAVE

THERE IS A GAP BETWEEN KNOWLEDGE AND ACTION --- and the name
of this gap is : lack of will power.

In 3,300 years of history we have had 8000 peace and friemdship
treaties, each meant to prevent wer,

and each lasted an average of 2 years.

All , except maniacs, want peace, but we won't wear the

safety belts that can preveant war.

Said Benjamim Framklimn: I am not troubled by parts of the fible

I don't understand, what troubles me is that those

parts Ii?nderstand very clearly, I am not following im my life.
Man's persistemt moral problem is nol Hmwkimgmaie right
knowledge, buth.%]ﬁi‘%ral will-power to do the right.

CHARACTLR the poet Novalis, IS A PERFECTLY EDUCATED WILL .
h QE;;gg;
Fridas task of religiom : to arouse our will; to awakq3 us
cajole
from apatpy, to goad us into action , to stir us, amnd us

and give our comscience mo rest.....Religiom dees not trade with
new ideas, its is to make us act omn the old truth we

already know.
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Our optimism is similar to that of the great Akiba, who being still

an illiterate at the age of 40 was encouraged to commence the study

of Torah whem he noticed that the drops of water from the fountain 4
had pierced a hole through the flat stonmne oﬁf&hey had been dripping.
"If mmim a steady flow of mmsmm tiny drops of water cam pierce a stone,
words of Torah can penetrate my head..." YES, THE WORDS OF PEACE
WHICH RELIGION PERSISTS IN TEACHING WILL, IN TIME PENETRATE

MAN'S HEART OF STOU

The secondr easom why our generation has failed to give us

peace and security, despite its magnificemt achievements inm
technology, can be illustrated with an incidemnt that is recorded
in the log book of the great arctic explorer Peary, who was trying

to reach the North Pole some 50 years ago:
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vfz:;/;hé”p22;:gj/iiiions ?f/;aff;;... ffg;p/is lgzzgy/Of
mixding our—bu§sness in hopes that they wild mind theirs,

Now if you think that all I am suggesting is that
the USA should carry on foreigm aid, only on a larger scale,
you are greatly mistaken. The ome point I want tokale this evenéng
is that material aid alone will never do the job.
Important as are the economic and political methods —--—— these,;kuaavJ
will, in my judgement nmever produce the one world{éf which we
hoped after World War II angiaa .

Amnd if you want to kmow why ggosevelt, Churchill and all the other
good statesmen failed, and why fnkehisxen all the blessings of
technology, a!Qconputerﬁ)‘In atomic reactors an-;aﬁéénation LA eey
will likewise fail in giving us\progreaslon the road of poaceland
etabilityJ 1 want to illustrate it for you with an incident that
is recorded in the log§§ the great arctic e¥plorer Peary who
was t rying to reach the North Pole pfinymams SOmE 50 years ago.

On this trip, he traveleéd a whole day toward the North, his
sled dogs speeding without let-up. At night, when he checked
his bearings to determine his latitude, he found to his surprise
that he was much further south than he had been in the mormning.
It was then, that he discovered that all day he had been driving
toward the North on an immense iceborg) A G
ocean current.

And so it has beem in the last several decades with the

history of hhBmhRmERINARER mankind .Oyur technological q‘ivilization

hes been racing forward in one dirgétiog, while the moral ground
hE:EEE?E-ES—Wié;'ﬁéé; drifting backward imto the oppéske direction.
“fgsjiiENhAGE’Eaied/forward with tremendous speed to new

technical discoveries ————ifseatiass that make possible a world

of science fictiom.

cnwaie . . .yet, at the same time,
the ground we are standing on seems %o be moving backward in

human relations, 1in ethics. As we check our bearings to determine
the human conditiom at this poimt in history, we are even more



-

appalled than Peary to learn that we are fatdéher down. than
our fathers or grandfathers were on the scale of compassionm,
respect for human life and brotherliness.

Jewish traditiom pictures “osh Hashonah as the day
on which the heavenly celitt is called into session
and mankind is judged by the Almighty. In that heavenly
court of Judgement I see among the witnesses wesdimg—to

&ive=testimeny one little boy.

A book just published in Germany entitled "For Theirs was the Hell"
tells about that boy. He was just one of the 1,200.000
Jewish childrem under 16 years of age im Hitler's death
camps. Let me quote you 3 sentences:
"Then, the guard ordered the childrem to fold their
clothes neatly and march into the gas chamber.
One little boy, less than 2 years old, was too
little to climb the steps. So the guard took the child
in her arms and carried him into the gas chamber."

This is the witness of man's moral fall: one little boy.

The first half of this century with all its progress, has
witnessed in effect a monmumental regressiom from the moral
standards and hopes of the 19th century. The world has not
stood still. Looking ahead, hypmotized by techmnology,

you might call it progress, but looking deep dowm into

our spiritual and moral currents, we find that we have

been moving in the wromg direction,

The great German Jewish philosopher Hermann Cohen said:
"God created man, but our fellow-man is
something we musi create ourselves."
The concept of fellow-man, the idea of the family of manm,

is the most urgent task of the future.

But, how can we do it ?

The task seems beyond our power ? WATCHMAN WHAT OF THE NIGHT ?
I do see signs of an awakening of conscience. The anti-poverty
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program ohampioned by our president,
age o1 moral darkness.

is a beacon of light in this

I also see the light of a new day in the kind of bridge-building which

is being dome through the peace-corps and intermational

youth exchange rograme. It takes people of flesh amnd blood
to kindle sparks of human fellowship ....

MORNING COMETH..--- I see a new dawn of good will as more and more
nations embark on similar programs , sending their finest,

most idealistic teams of young people to the poverty pockets oi the
world.
Israel's technical as:istance program, actually the first
peace corps im the modern wortd and the largest, in proportiom
to population , has over the years wom for Israel the
Soditieed- friendship of almost the entire African continent.
I see Jewish youth from all over the world enlist in such
programs. Reform Judaism's Mitzvah corps last summer
did construction work in a small village of Mexican Indians.
Now the powerful Youncil of Jewish Federatioms and Welfare
Eﬁnds has called for an expanded nationwide Jewish Mitzvah
corps to build om the idealism of Jewish young adults.

There is no greater realist in the world today than
Mr. U Thant, the secretary genepal of the U.N. He said:
"I am looking forward to the day when the average
youngster , and parent or employer, will comsider that
one or two years of work for the cause of develoyment either
in a faraway country, or in a depressed area of his own
community is a mormal part of ome's education.”
When this sober-minded man can have such a dream , mankind's
situation is not hopeless.
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There is a legend that tells us why the Temple was built on Mt.
4ion. 2 brothers, the story goes, had a field on opposite
slopes of the mountain. One harvest season, one brother
thought that he had more grain thaf) he needed and that his
brother had not enough, and so decided to carry a bundle of
sheaves over to the other side of the mountain e just—3esve—it
Anon be ken o
o v he e liig Win bmethef. That aight be beund sx
especially large heap of sheaves into a heavy bundle and carried
it up the mountain. As heﬁ reached the top, he suddenly saw s
somebody coming toward him, ---surprised and frightened'the 56@
sser made a threatening gesture and both were about to attack

each other , when in the very last and closest moment, each

recognized in the strgggg;)hie own brother, carrying a bundle of
sheaves.

The place at which they met, became the place om which the
Temple was built.... for %od'strue Temple stands wherever
strangers recognize that they are brothers, wherever man
helps his fellowman.

Our destiny as Yews is inspparable from mankind, ‘“44“‘“-Cék'kekr°°d

ith Anma Framk ve say, —————-

nr

I still believe that man is good at heart.

W&k\wwlﬂmkr ,()443-.__(;4,\&/,;{
alse = £
/f’ 5 3 auasble Pear QJQM;~L«1“’”V§;?7Q:::,

Mg of ks, u-//
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EDWARD M. MALINE
Associate Rabbi

ALEX ZIMMER

Cantor

TEMPLE OHABEI

WAKING THE SLEEPERS\

The 19th century, overwhelmed by the discover-
ies of biological science which shook their thought-
world, asked the question, “Is God dead?” The
20th century, frightened out of its wits by the
development in nuclear physics, faces the question,
“Is man dead?” Or aboui to become extinct
through self-destruction ?

Yet, the roar of the concussive winds, the convul-
sions of earth quaking and the desolation of the fires
which could be set off by someone pressing a button
—mneed not affright us if we rouse ourselves to per-

SHALOM

Affiliated since)1880 with the Union of American Hebrew Congregations -

RABBI!
ALBERT S. GOLDSTEIN

MASS.

e BROOKLINE,

central organization of Reform Judaism

Sukot Seruice Schedule

Sunday Evening, October 10

Monday Morning, October 11

(All children are invited to attend the Sukot
Service together with their parents in the

\

|

main Sanctuary )

YIZKOR

through a window,

stopped_all this futile, frantic activity with an idea.

He'said, “Let’s wake him up. He’ll find his own wa
e will save himself.”

out.

but failed. Finally one of them

Salvation cannot be bestowed. There is no mag-
ical formula for it. Each man must seek and find it
for himself.

That is the purpose of the shofar-call of the holy

form our function as men. - unday Evenmg, zdber ............... 8:15
The rabbis tell of a man sleeping in a burning __/ ;} ,[C Secal,
house. His anxious neighbors rushed to his bedside CONSEC ATI N J Voar—
and attempted, unsuccessfully, to carry _him out Fries Te svowse o
through the door. They tried to lift him, bed and all, . 8 10:15

Monday Mornmg, y({- ober 1

(All chlldren are welcome ﬁ expected to

attend the service) A Concentd “hop
nuwh4ma~4ﬂ1yﬁ4?m¢W~
After each service during Sukot, Kiddush will be
chanted in the Sukah and refreshments will be

sshhat. o _

served.

/ﬁ—mﬂwdﬂlm&smrlts, to awaken/

us to the meaning of living humanly, to help us tak

this gift of a new year from the hand of God, fre
from the mint of time and use it in such fashion that
the very way we hve this year, the very use to wHich

8 OCTOBER 1965

ISSUE 2




CALENDAR OF COMING EVENTS
October

8 Sabbath Service ... 6:00 P.M.
9 Sabbath Service ..., 10:15 AM.

10 EM&WM&EE&W

Late Evening Sukot Service ...

11 Sukot Service ... 10.15 A.M.

No Religious School
12 No Religious School

13 Sisterhood Board Meeting ... 11:00 A.M.
Sisterhood Petite Luncheon ... . 12:00 Noon
Sisterhood Regular Meeting ... 1:30 P.M.

14 Sisterhood Choral Group .. ... .. 10:00 A.M.

15 Sabbath Service ... 6:00 P.M.

16 Sabbath Service ... ... 10:15 AM.

17 Late Evening Sukot Service ... 8:15 P.M.
Shmini Atzeret (Yizkor)

18 Sukot Service ... 10:15 A.M.
Simchat Torah-Consecration Service

19 Sisterhood Bible Study ... .. . 9:45 A.M.
Sisterhood Hebrew Class ... ... 12:30 P.M.

20 Meeting of Board of Trustees ... . 815 P.M.

21 Sisterhood Choral Group ......... . T 10:00 A.M.

22 First Late Friday Evening

Sabbath Service of the Season ... 8:15 P.M.

BNOT - BNE MITZVAH

October 9, 1965

RICHARD FILENE GREENE
Son of Mr. and Mrs. Hyman Greene

JOSEPH ALLEN SPRINCE
Son of Mr. and Mrs. Donald Sprince
October 16, 1965

DAVID LEE FISHMAN
Son of Mr. and Mrs. Newton Fishman

EDWARD STUART JACOBS
Son of Mr. and Mrs. Cyrus L. Jacobs

STEVEN BRUCE LEVINE
Son of Mr. and Mrs. Nathan Levine
October 23, 1965

LAWRENCE BRUCE BURROWS
Son of Mr. and Mrs. David W. Burrows

JANE ELIZABETH ROSS
Daughter of Mr. and Mrs. Albert H. Ross

JOAN LEE YAGODNICK
Daughter of Mr. and Mrs. Morris Yagodnick
October 30, 1965

ALAN GORDON DANA
Son of Mr. and Mrs. Marshall A. Dana

BRUCE WILLIAM FREEDMAN
Son of Mr. and Mrs. Herbert P. Freedman

RELIGIOUS SCHOOL NOTES
BUS SUPERVISION

To insure the safety of the children during the
busy Tuesday and Thursday school bus rides, the
school is now providing personnel in a supervisory
capacity. This will allow the driver to concentrate
on the road and free him from any distractions by
the children. The supervisors will travel on both
busses from their first to last pick-ups. A note of
gratitude is extended to those members of the com-
mittee who worked so diligently to solve a most
vexing problem.

ART CLASSES

Oil Painting Classes Start November lst
(Please note new date)

Open to everyone ®  Beginners welcome
Every Monday - 1:30 P.M.
For further information call:

MRrs. MADpELYN JacosoNn — LO 6-0310
MRr. PETErR GoLpFARB — HO 9-9320

CHORAL GROUP

under the direction of
CANTOR ALEX ZIMMER
Open to Sisterhood members only—
Every Thursday 10-11:30 A.M.

For information call:
Mrs. Harold Bernstein BE 2-4469
Mrs. George Kline AS 7-1038

YIZKOR ELOHIM

We mourn the passing of our beloved members

MORRIS BLINDER
BERNARD ROSENTHAL

“May the memory of the righteous
be for a blessing . . .

piby 33i8 PP

TEMPLE OHABEI SHALOM
1187 Beacon St. Brookline ASpinwall 7-6610
Founded 1842

Honorary Presidents
HENRY PENN FRANK S. SHAPIRO
HBENRY J. SHARAF

HERMAN VBRSEBOW ovsmimsssmnssiaaisvaasreaii President
NATHAN P. BARRIS...c.poxipisimssntsinsionies Exzecutive Director
WILLIAM LICHTMAN ....ccooeovieemmesuoniunss Director of FEducation
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This morning I shall put myself in the place of
a parent who must answer a few very serious questions
by his son or daughter. / The questions are:

Why is it so important to gouc{ies®nd remain Jewish ?
Why do you become nervous when I date out of my religiom ?

Why should I marry within my faith and raise a Jewish family ?
Does not Christianity -R‘iiﬁ‘hn more or less the same ethics
as Judaism ? What difference does it make to humanity

if Jews remain separate or merge with other, larger groups ?/

enterprise'ls a colossal job, &&& uﬁ must be sure that it is

worth it, otherwise we cannot auccoed nor should we even try.
The question is: IS IT WORTH IT 2 /

There is reason whgysﬁr jyouth wonder about being Jewish.
They oftem fail to see any real difference betweem the
style of life of their paremnts and those of gentile friends.
Many of our youth therefore argue something like this:

"Look, you mever say a prayer at home; I never see you
read the Bible or any other Jewish book; you go to

Temple Rosh Hashonah and Yom Kippur and a few more

times for special occasions or a Yahrzeit. ..0On Friday

you light candles only when grandmother vigits —

80 whom are you fooling ? Can this little bit of

religion be so important that we must move heaven and

earth to keep ourselves apart from the maJorltya

Some parents have a simple answera\Thc €01nt 1s not the worth-
LoV

whileness of Judaism, but -the facx of anti-semitism.

:Don't g0 where you are not wanted. Stay with your own kind.

K |

You'll be a happier person that way.



Is this an adequate answer ?

Well friends, in the first place I am not unsympathetie to

our youmg friend's amazement at his parent's fierce attachment
to a religiom he seems to practice so little.
I can understand it when some of our youth complain:
"It is all so nmarrow-minded and tribalistiec to hold om
to a belonging that has become empty of meaning."
I think #hat much can be said a nd should be said about
parents who empty their lives of all meaningful Jewish culture,
who so de-judaize their homes that they can no longer
be recognized as the homes of Jews, --—- but still,
I would not g give to the childrem of such homes a
discharge from Judaism. I would mot tell them, go ahead and
leave us. I would say to them:
"If your parents have failed to pass on to you your
Jewish heritage, it is now your own resgponsibility to
claim it, togain the knowledge and seek the experience of
Jewish living which you did not find in your own home.
Do not dismiss lightly a culture that has outlasted
every other civilizatiom in history. "

Now with reference to the stock argument that we should
stay together because others dongt want us --- I have

very little use for it. It is the least inspirimng reason
for being Jewish -—-- in fact it is painfully mmid degrading,

and most importamtly, the argument
no longer holds true.

It had a great deal of validity 27 years ago whss=F—arrived—in—
—4ve=ph. Then, in 1938, as many of you will remember,

American Jews were frightemed. Father Coughlim was ranting

and raving against the Jews on a national radio program from
coast to coast; the America' First party , with millions of

members, had definite antisemitic over-tomes; German Nazi
propaganda was doing an effective job in the USA.



Yiscrimination against Jews in housing, jobs and college
admissions was an indisputable fact. In resorts all over

Saw
the country you451gns "Restricted clientel."

Today , it's like a differemnt world. Doors of opportunity are
wide open for our people. We have little cause to complain
about discriminatiom. A recent Gallup poll indicated that
80% of the natiom would vote f r B qualified Jew in the White
Houaeﬁ?wgﬁa g ous non—-dlgcrmlna?;“o‘;:Aﬁang&%gpcfone publle policy.
Socially also, barriers have fallen down. Jews find easy entry
into all kinds of organizations and clubs and the degree of
social mingling much depends on the Jew's owan L k. ...
In the light of these facts it would be unrealistiec, and I think
futile, for any parent to try and scare his son or daughter into

staying within the fold.

We must have better reasoms for our young men and womem who mm
wonder why it is so important for them to cling to Judaism.

Let me suggest ome approach that can be backed up all the
way with facts.

I believe in the o0ld adage that you should judge a tree
by its fruit. If Judaism did mot turn out a superior pEnimmhp
human type, I would not evemn waste time examining its doctrines
and practices. The question is , whmh how doesthe Jew
compare with others in ability and character .

The typical American Jew is a college graduate who has
about 15 times as meny chances as his gentile neighbor of
winning the Nobel prize in the sciences. ceee’ times as
many Jews go to college as do the youth of the same age in
the population at large.



sl

The former President of Notre Dame compared Catholic with
Jewish imtellectual eminence and ‘pointed out that for
every 100.000 Jews there are 20 in the Who'Who,

for every 100.000 Catholics , only 7. Where are the
Catholic Salks and Einsteins asked this good priest ?

"Learning, learning, learning, that is the secret
of Jewish survival" --said the essayist Achad Ha-am.

pinkasnbeoONENRORBE The love of education is a deep-rooted
group characteristic. As it took 2§ centuries to develop,
it would takeﬁnany centuries to eradicate from the Jewish soul.

Another Cqﬁcpicuous Jewish trait is charity.

M vV o
Jast year,,Jewish philanthropies raised omer $608,000.000 — — T
The American Joint Distribution Committee extended help last year

to 430.000 Jews in 30 countries. The Jewish heart is soft and
merciful. Already in Biblical times the kings of Israel were
comp}imented by foreigners a8 pbeing 39N i?)di“:”':érciful kings
Clarence Darrow, that shrewd, brilliantufrial'lawyer advised attorneys
for t he defence to pick Jews for the AmMEE Jury, because, he said:

wTHEY ARE THE EASIEST 70 MOVE TQ EMOTIONAL SYMPATHY."
The Thlrd CharacUterlSLlcAls & source ol endless amazement

\f;jto sociologists all over the world. The Jewish share in crime
is incredibly low. The Roman Catholic chaplain in New
York's 8ing 8ing prison asked a visiting rabbi to explain
why there were only 3 % Jews in the prison instead of the
30% to which they would be entitled on the basis of
their population in the areas froﬁkﬁﬁ% prisoners came.
Juvenile delinguency in New York City, when broken
down according te religions, gives the following figures:
50 % Catholic 45 % Protestant 5% Jewish

1y published a study

Thé—ﬁéw Yoxrk police department rece

that showed thatin 51% of all fatal traf
The Jewish share im\alcoholism,

ic accidents

alcoholism was a factor.

phenomenon is world-wlde.
judge reported that of

is near Zzero, ——and t
In Israel a traffic court

traffic cases, he nad come across only 2 cases of drunken driving.

)




This summer, a whole group of American scientists

associated with Dr. Alfred C. Kinsey (of the famous Kinsey report)
published a monumental study of 923 pages entitled
"Sex Offenders". After dol!ilg deeply into all causes
for crime, the authors are stumped by the fact that Jews
don;t fit into the picture. They conclude, and I quote:

"There are elmments in Jewish culture and family life

that militate against the commission of crime.

There are simply far too few Jews in our prisom-and

sex-offender groupe}to be explained in any other way."

What these sociologists and psycholggists are saying is
that ,
#iwh Jewish character represents a fruit of such extraordinary
quality that you must give the tree credit for it.

The only possible ekXplanation himmygmsap for immamhmmonad the moral
excellence mmmhnu of the Jew, they say, must be in

"elements of Jewish culture and femily life."

Now, I ask you what would happem to those branches that
are cut off from this tree ?

Even for those among our people who have diluted their

Jewishness and have thoughtlessly wiped out almost every
Jira2iSp-

trace of st,from their home and life, I s as long as you , , -
Wi 10 B 35 [oiy a2 o & bk cu %gdmagféy‘
cling to the life-giving tree of ur people, e

gunmndhemmyeitneinsheatnbnee hope that you will blossom with it,
and your branches will bear the precious fruit of that tree.
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f/—ﬁarry Goldem, with all his sophistication and lack of

pomposity , whose sharp shafts of humor in his Carolina
isrcelite have busted many bubbles of conceit
vanity, is\dead serious on the subject of t
unigque peoples

Even our foes have said\so.

When Frederic the Great demanded
proof of a single miracle)\ the antisemitic Voltaire is

supposed to have made the sirt reply:

From mimm our st bigoted persecutors méimmhe in the Medieval
Church to e liberal “hristian theolygiam of today, Paul ¥illich,
ﬁas come agrecment with the hhsamm thes
an eternal, divinely chosen people.

that the Jews are

You are free to argue with this theolo but)you cannot
deny a fact: dmmbhm Jydged by the highest values in the Westernm
World: EDUCATION, HUMANE FEELING AND MORAL INTEGRITY

the Jew is in a class by himself.

If he s teps out of his group, he cam only step down.

There are other religioms that preach ethics very similar to
ours , but the difference is that they preach it, and we
produce it. ere is something in the Jewish community, 1~—<—
ere (s soksthin )
in Jewish culture,,in that uﬂi&ue way of life in which
faith and family interpenetrate one another, which has beeame

the world most effective producer of moral character.



Now there is great danger that everything I have said
might be misunderstood by some of you and turned into a
disgusting sort of Jewish racialism. MMMEVEEVYEMY Impressed
by ths favorable appraisal of the JeY)B;:IEEEII:IIIEEiIEIE;‘
some might pat themselves om the back and say:

I kmew it all the time. The Jew is superior to the

gentile. It's in the blood.

THIS IS CERTAINLY NOT WHAT I AM SAYING. i::tzt:BEIEZEIEi'Y5u
will find many individual pon-Jews who are vastly superior to
a great many of our people. I am not making the preposterous claim
that every Jew is superior to every non-Jew.
I am speaking of the group, and not in the racial semse but as
a cultural community. I maintain that a person of different
racial stock would match il the Jew in every way if he godwed [ived

wiPhi— the Jewish community =-=-—< and , om the other hand, 1 say that
the racially pure Jew, if there is such a thing, would lose
his high moral standard pfinhenpenoMednnD soon after quitting the
Jewish community. It is iw b groep Cu({-m.e,/ ad At in e blood,
This was actually provea by a major study om alcoholism .

The social damage done by alcoholism is beyond calculation.
mummmmnmmnntmuxhnnnhnnxmmmnth
panpibhaneniie It is a me3jex factor in 51% of fatal traffic
accidents, it figures prominently in sex-crimes and nmsmbeen is
fhe responsible for a large percentage of divorces -« &ke lintold
suffering and ﬁfg?inneasurable economic loss GaEed by @l sldmm
nake, it one of the nation's most painful problems.
As you probably know the mear total absence of drunkenmess among
Jews is ome of the mos t striking Jewish characteristics.
Now I want you to interpret accurately one fact that stands out
in all studies on the subject: "r.Thelgsws who were intervieved

vea
regarding their drinking habits gaafd that when they were drinking

with non-Jews they felt under preasgie to drink more;
other
while when they were drinking amongAJews, they felt a pressure




not to drimk too much."

i1t clearly proves the regulative force of your culture 3
community. You absorb the values of the group you g0 with.

The credit goes not to the Jewish blood, but to -%t culture o'f

e e = f" the Jewish community.

Golda Meir, Isrzel's foreign minister recently told
a small party of American Jewish leaders of a peculiar
embarrassment that comes to her again and again. Each year
1,000 - 1,500 young African students explore every facet of
Israeli life, confident that jsrael has the answer to
the problems of their own newly independent nations.
They fealsely pelieve thet ell they have tO do is to copy
Israel's technology in order %o duplicate its progress.
nThey do mot understand," said Mrs. Meir, ngnd perhaps
they cannot understand because of one error in their

reasoning. They pelieve that all we have accomplished

in Israel has been dome in the 17 years since our
independence. They look blank and puzzled when I try

to explaim that it all began closer to 37 centuries ago."

QDV‘”‘(\ peculidvr

The fact is that we are a ga¢pesest people whose/character has
S’M»{}r peen long in the making. /\ Our ideal has mever been to EE=TIAR CQPJ_
W" M v other nations. Qur prophets and rabbis hammered away

W\P“‘ at us to make our marriage life different, %o make our parent-
alé xf"’a child relationship differemnt, %o make us didferent in self-

restraint, 1in compassion, in the love of knowlegge and inm

- 5
y moral discipline.
We are different,®¢glory in this difference and prayj"r

as King David gaid in his first psalm
tgatgj)udaiu nay Cesbsumesko gIOV 1ike a tree, well wateredjaﬂ@@/
4

cultvated Mcaredféé%at ringeth forth its fruit without fail
S ; Sl st ianll BRY R remain living branches thereof. Amen.
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1Bible Reading: Hoseah 14.2-7

! Shabat Shuvah ,
. Friday, Oct. 1, 1965

4 WHAT CAN YOM KIPPUR ACCOMPLISH

Of a great many Jews it might be said that their spiritual life is
fhenapinkhnainkife xafathendawn ienvekexnie xuiy xhxisn ¥ nxesn xhka k

vulcanic. By this I mean that for long periods they are

at rest, and according to all appearances, religiously life-less.
But them come the High Holidays and suddenly there is a mighty
eruption of religious sentiment. The vulcano becomes active ———

hot lava streams of prayer sputter forth, the fire oftgfd hapriknaes faith
can be seemn again.

We are now mid-way betweem the 10 days of repentance )pil; 5 Wi_n) i
which begin with Rosh Hashonah and emd with Yom Kippur.
This Sebbath is known as ' nee, Sabbath of Repentance
or literally Sabbath of Returm, a name derived,as I explained,

from the mmbhm reading of that passage in Hoseah in which the prophet
calls on Israel to return to God.

This Sabbath has customarily beem a time for special
preaching in preparation for Yom Kippur.

I raise the question: what cam Yom Kippur accomplish ?
The answer is,very little --- if you are not clear about its purpose.

If Yom Kippur is to be meaningful for you, you must understand
its key-terms.

(Take the tez:lRLfENTANCE What does it really meam ?

Is it the same as regret ? If you think so, you are committing

a popular error. Regret and Repentance are very different things.

Regret is something we experience at any time and many times in life.

Is there a day when you don't feel sorry about something you said
or should have said ?




Is there a day whenj@ﬂ édo not reproachyoursel ?eizzie of
szﬁ sl ol and s
i

work left unfiniched, duties neglected, fe glf.fended ? fk
- s . . C
But these regrets should not be confused with repentance
ol

: . Y
which is rare oo'urrence and, of course, a much more profound

experience.

Regret, desplite ite sadness, is a lightweight among mant's
inner experiences. It is no more than a ﬁté%g;ig—SCQ%iig,
a senee of acute discomfort =-- but it has no direction and
gete us nowhere.
The American poet Edwin Arlington Robinson points to the

weakneegs of regrets

Familiar as an old mistake

And futile as regret

The trouble with regret is that, aside from making us feel bad
it does not imply repeir, reformation, correction and change

of character. It does not do the hard homework of moral

nheansimgmand rehabilitation.

The person who merely regrets masmmewenmnbettemmideseribed is in
tisnmby George Bernard Shaw's eparkling defimikiommms wordss
#A man who thinks that he is moral when he
is merely uncomfortable®
Even sharper than the sharp-tongued Irigh genius waes a Chassidic

masterts comment on regrets



"Dwelling on feelings of regret is like sweeping
dirt thies way and that ---the broom does not
become any cleaner thereby. The important thimg

is not to wallow in dirt but to get clean.*

eal
Repentance, my friends, is the«gleansing process.

It begins where regret ends, and aims at the ethical transformation
of the man. It is among the great life~time achievements,
certeinly much more than a state of feeling.

The Hebrew term for repentance TESHUVAH brings out
much better than the Engligh how much more it is than regret.
Teshuveh means literally 'coming back," f"returning."

vesewt condifion

It means a break with the_g;sz, a drastic change of character.

I wouldn't be surprised if, at this point, many of you
raised an objectiony (Can a man really change the basic pattern
of his charactez,gzggg;gh&_? Can an hour such as this, or a day

such as Yom Kippur, un—-do what a life-time has done in shaping

one's pergonality ?

Believe it or not, this ie the c¢laim, the urgent contention,

the promise of our religion. ﬁomorrow‘s Torah portion

includes the challenge:

SEE, I HAVE SET BEFORE TOU THIS DAY, LIFE AND GOOD, AND DEATH & EVIL

This very day, you should decide between two waye of living....




_ chan
(kilckfhéﬂh&% he course of onet's whole life,/‘

that a men can acquire eternal life in a single hour,'&n-g— %

“Four—ef Fesiuvah, BUT THERE IS A BIG IF. Teshuvah is not as
simple as regret. Only if you can do 2 things, will you

experience genuine Teshuvahs

First, the disintegration of the 0ld self.

It begins with an intensification of remorse to the voint when
one appears disgusting in one's own eyes and one rejectes a part
of oneself,
This mood is called CONTRITION; it means being crushed
and shattered inside and the classic Biblicel example is
the 5lst psalm in which a guilt-stricken David throws himself at

the mercy of God’ ;’hww% Szlc\‘”&_ed;

The sacrifices of God are a broken spirit
A broken and a contrite heart QO God
Thou wilt not despise.
What is a broken sgpirit ? It is a frzcture, a split within.
by Mexs @
The rabbie describe thisg split or inmner conflict-#glsagh th

image of the Yetzer Ha-tov --the good urge wrestling with the

Yetzer ha-ra, the evil urge. And t he first sign of victory of the

—

Yetzer Ha~tov, the good urge, is the public confession.
The moment a man drags his corruption out into the open and

V2. M‘O el
identifieg the evils he wants to get rid ;? at that moment he
begins to purge himgelf., When I confess my wrongs, I reject them
and expell them from mysystem , so to speak. It marks the

disintegration of the old self.



‘The second requirement for TESHUVAH is the positive job

of re-integration --the recovery of one's integrity.
f‘f’lVl

We sonetidggk oost a manswhe—is despondent llihnihnnn;pnnié;1@42754\
GET BACK TO YOUR BETTER SELF

The Jew must believe that there is a better self to return te,

and that wrong-doings are merely slip-ups, deviations from the
good within.

ohn ehCam‘}e*’ betwee.
The story is told ofpRabbi Shmeur Zalman of Ladi,

the founder of the Lubavitcher Chassidim, tret=he—onee=hed—do- wd
LxprEia=to a wedithy seciwily——promisend friend ugywrove o

e Rablils contacts with CE=sedw., some of the poorest and most despised people
in town. This friend, a diamond dealer by trade)
accustomed to dealing with a high class of people amd=it/bothered

hdmto see the rabbi om such frlendly terms with the socalled
scum of sOC1ety.

-

"Rabbi, why do you show th.@ much honor to
simple undistinguished men 7"

Rabbi Shneur Zzlmzn remained silent as though he had not heard the

question. L;A_éﬂff time 1later,/the diamond &ealer paid the

rabbi ahother!visit. On this occasion he opned & small case and
proudly showed thg_ggppi/égﬁe of the most beautiful gens\\
About omé stone in partléuif(/g/

"This is the most pre01ous gem I have ever

in his possession.

dealer remarked:
seen in my entire experience. TEE?EMare not many like this one. .
It is the most perfect stomne of its kind."

"I do not see anything extraordinary im this stone"<a=£dﬂﬁ7ﬂ201
SUN&MA.  <threMrabbi. "It looks to me just like the others. I dom t see
why you should praise it so highly." "

"] am sorry rabbi, said the diamond dealer, a little peeved.

"One must kmow diamonds in order to appreciate their value.
One must be an expert to understand the fine limes, the brilliance,
the purity and perfection of the cut om this stome.”



"Don't you think that the same applies to human beings ?
replied the rabbi. "DOn't you think that ome must know
& great deal about the inner self of human bein.s before
passing judgement over them? Don't you thimk that one must
be an expert on human qualities before we can evaluate the
hidden light in their character,? and recognize the purity
that remains at the core of human nature ? "

/[Lfa fﬁwﬁw?dwé
Yom Kippur|demznd® of us/a reallignuent of our felationship to

one anothef...l:E::igsifE:fairer evaluation of our fellowman.

Our opiniomns of others are based on emmy superficial knowledgsE)

hho has really emss come to kmnow another persom fully and completely ?
It may take a psychiatrist years of analysis to recognizc\!:E;
particular personality patterm --- no person alive has ever grasped
mompuehended the totality of another personality with all of its
potential.

6-3‘-**(( b a wa i B

We are wrong when we base our opinion of each other omnly omn
the observed conduct ~-- we shouidﬁ::ﬁp allowance for other
traits, for the unexpressed, fosAworld of inarticulttqﬂ feeling
mndnsentomens in which there might be much nobility that is mever
disclosed. ‘)Our respect for our fellowman should be based &kseo~
upon his potettlal for goodness, which, thOugh‘he i%gg;fexperlence"
it, we have no right to deny.

The‘glble says DEEP CALLETH UNTO DEEP° great ethical
ideal corresrond to great ethical potemtialities in man.

The very fact that men crowd together)oonscious of their sins

proves that consciousmess of the good is very much alive in thenm,
what—

for mdn would not know I=t=h® is wromg if he did not have a

vision of the r1ght AA%p}ﬁD<)

On Yom Kipp ‘we W to accomplish two things:

First we want to recognize the truth of our corruption ——
“there is no mamn on earth that simmeth not. Byt the second truth
is even more important: there is something moble and incorruptible

in man to which he can always return.,After man has cleansed himself

P NON - Tte refr /5 pon Bl



the orginal texture of humannature turms out to be pure.

As Isaizh said: Though your sins be red as scarlet,
they shall be whiter thanm snow.
Mt et
fiyznoanisneneen We express this faith symbolically by changing
{orah coversé;ea—&be-ﬂmm to white --- em—expressien > foke.
of our faith that the core of humasn nature is pure and ‘that houwlue
SO (Qd ) its purity can dlways be restored.
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LOVE, HONOR AND CHERISH

If you can name one persom who loves you, one person
you can reglly count?%o sacrifice for ycu, to rejoice im your
success, to console you in defeat...if you have one person
to whom you can tell all and fear mno betrayal, do you rezslize

how fortunate you are *? Do you know what a grezat treasure you
have ?

d
host | YouéE?d‘é?@?y—figh¢—$g)expecteall this when you entered marrizge,
bl ]

““ﬁEI wth the exchange ofa%ow' to“love, honor and‘cherishlgne another
bl dod—- throughout life.

Why is it that a relationship which B#gins with such lofty
aims, so often and so badly misses the mark ?

(Is‘it possible to repair a marriage that has gone wrong ?



g

they shénk that

theirNopes, I ask

their marrre
do u kn

5 your marriage so
eep it that way 2

Tonight, Kol Njdre , the night when we recall the vows

and promises we made 3 S i cooo—and—those—We—fad
T S AT © gl
A L Gt Py LT EETagal @ consider thes

most important of all vows a person can ever make, the vow
° LON honov & sl
Whatever 18 excellent about the Jewish people is rooted in i
the stremngth of the Jewish marriage M T ﬂfﬁ/(w»ét‘t'[ﬂé o st

to be a partmer for life

nthe current ¥ivil rights stpuggle there are romanticists
and realists. The ronanticists tend to over-emphsizie the
importance of dremstEC demonstrations, declarations and
marches.... Ihe rezlists point out, with good reason, Ut

more important than all the help decent white people can give to
negroes 1is ghat the strength the negroe must develop within
nimself =—-— swd ﬂnfortunately the negroe has a problem Wwe

amm Jewsnever had in hmmmm our struggle for equal rights.

Enlightened negroe leaaerséé;nkn&ag—xhe—déeae¢s¥5§a=¥§ots—

e\ heie T T Do admit that mnphnpfntas

R D e e B S

the worst problem that plagues the negroe community is

the demoralization of their family 1ife. At least 1 out of 4
negroes in the Los Angeles black Ghetto was borm out of wed-lock.

Broken homes are nolding the negroe back even more than //

white acgregationisﬁil/) Roy FElkins, Presiden§62£22? NAACP &+ G~
i agdress—3 tom challenged the Fegro community

to match the fight against discrimination with a struggle for
aelf—inprovenent. He pointed to the example of a highschool
inthe BroaXx and said,

"Look at the names of the top graduates of that school.

You will see the Feinbergs and the Goldsteins. Why ?

Because their mothers sat down with those boys end told them

to go to school and to learR..."




.

RoyﬁWilkins }P quite right ---Jthe astonishing success of the
~Aperican Jew cannot be explained apart from the strength of i he

Jewish home. Each of our children, with the rarest of excpéptions,

had the sdvantage of a set of parents who stayed to_ge

fmu whose lgve to each other and for their offspring ,

j ; tw
jigz;;;::;\\\\ogu;d_éra"'zae'Becurity > an&w%elf confidence which CQIRedes ambitieon.
. e&rnﬁbM& A

hﬁb > ClOubunsnt < The Jewish home fostered saeziz—wne self respect %¥hich no

\~ samount of antisemtic abuse could ever dissol¥e...
Heinrich Heine saw in the Jewish family
wg haven of mmsm rest from the storms that raged round the
very gates of the ghettos, nay, @ fairy palace in which the
bespattered objects of the mob's derisiom threw
of f their garb of shame and resumed the royal attire of

freedom. The home was the place where the Jew was at his best."

How sure are we now thet the Jewish family is what it had

been for centuries ? that the children revercnce the parents,
$phat the parents are worthy of reverence : 4 il
that our people, youRng and old, have some of that old purity of/ei e
which was our glory ? ’”_*7—7?52;3@555—___—‘f>
fomnmanyuofinean I contemporary liGeT s an accurate

mirror of life , it gives evidence of a general breakdown in

morality. The family bond has become very elastic, J—mean the—

The spouse to whom marriage 1is little more than a sexoutlet

sees no wrong in changing partiners P - parent)uhnn=looking for

the easiest way out, prefers to be a playmate and resigns from—
his role of guide and authority. oAU L L Cekes uJ 8 ‘
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T0 LOVE, HONOR AND CHERISH..... What dwes cecl. )ounusz ko

1. Love In that extraordinary nusicg";}l‘/‘iddler on the Roof"
there is one scene whose tenderness and warm humor is among the ﬂ‘ﬂ#’f)’f'}
Sheys finest moments. Tevye has just explained to his wife
Golde that ome of thelil@ daughters has mm decided to marry a
young man out of love. FErs—=—sot i FEETE— TN = tragrtiom
BTTIEEs——put—tiere—Tt—ta;—hoves Suddenly, Tevye turms to his
wife of many years and asks:
Do you love me ?
p,hat a foolish question , she is embarrassed. "De [ what T N ppests
“%Jm'nuw M "Do I loveyou ?
For 25 years 1've washed your clothes,
Cocked your meals, cleaned your house,
Given you children... \\BwT, do g~ (9w 7k
%e repeats, FRe=qUESEioR. ‘ o
Again she won't answer directly, but leds i umNTinge Teocn

S

the QEREDL conclusionsAS QOVigus:
"
"For 25 years I've lived with him
Fought with him, starved with him.
25 years my bed is his. ,
o If that's not love, what is 27" o N y
48”72%1/ Cvce | suppee 1o
' it g Conjugal love is a meny splendored thing —and the splendor
e ‘W Shor e
is not only in the foam of pleasure butfin the égs of -sewsew

F=® hardship the couple drains from the cup of life.

“Fhe splemdor is in the fgss=end loving dedication

of endless mmmigmmyg chores for the welfare of the family...
Ipseparable from love is that ethical quality which we
describe With the words duty, responsilility, the willingness

to give the needs of the family priority over personal

convenienceszresswss and desir€eececes
A (3» ol A rr.'iyz,TiLlsM'tc sl Sh“fﬂ" 77 that pubecl it Vrkcoris
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This summer I had a conversation with a friend on the
widely discussed subject of personal fulfillment. Now that her
children were in school, I asked her if she would , --like so many
other women -- seek personal fulfillment in a career. She answered:
"I should say not! I am alrcady fulfilled.
I cannot understand why a woman, who does not need to earn
money, would rather work on a job than be a housewife.
Notiﬂgg could be more fuilfilling for me thah hanging out
a fresh load of laundry, or being there when the children come
home from school, or when my table is set and I call the family
to dinner. I get all my personal fulfillment in knowing how
needed I am in keeping a beautiful and loving home."
True love is an altar of dedicatiom. It sanctifies
necessary chores and natural needs.

What is the difference between free love and true love ?
é&fe love is a cheap thing. It is free°”eit demands no sacrifice.

A
It is the love of 2 who e&ploit each other(s sex) it is the

shared egotism of 2 persoms. e

Unfortunately many people approach marrisge as free lovers,
--they want love for free, without obligations and sacrifices.

A prominent clergyman told of & counseliing session with a woman
who claimed to have a marriage problem.

What i1s the matter with your marrisge, asked the clergyman.
Does your husband drink too much, beat you? Is he unfaithful?
"No", she said, "He just doesn't make me happy."

The answer made the clrgyman mmmasmm indignant.
"Young woman, do you thimk that God Almighty created this man
solely to provide you with happiness. What are you contributing
to his lif;YE?Er‘makes—you,deseFve—%h;e—happiness—yuu—zrt‘sr— -

-eeacerﬁﬁd—abcutfi THE PURPOSE OF MARRYING IS TO BE A PARTNER[&FTH

A REAL HUMAN BEIIG, NOT IUST A CONSUMER ."

The unethical narrlage partner takes the consumer attitude

to life. To him people are like lemons to be squeezed dry. The approach
is "What can I get out of this ?
The ethical partner knows that no one has the r;ght to

consume happiness without producing it.




np Maker of Mem" tells of a poor bank clerk,

Sutro's pley,
The promotion he had hoped

who feels beaten, filled with despair.

for did mnot come through. wI'm a failure —-what have I done with

my life ?
His wife disagrees.
]

nI*11 tell you what you have done with your life ¢

You have made a woman love you. You hzve given her love, loyalty,

understanding, devotion. In every way that counts, you are the
greatest success."

'here may be many here tonight who blame themselves for not

achieving their ambitions, for falling short of potential success,
ich in the immeasurable wealth of the heart, if

you share an uncodditional love with your spouse, 2 love that is
inexhaustible because neither side measures whet it is getting,

but rather each gives his all to the other.
RS o AR AW
gl The true love of marrisge is Bt all embracing concerm

tg&s ef=which the poet wrote ( Elizabeth Barret Browning)

but you are r

e breath, smiles,tears of all my life

1 I love ®hee with th

| 3 . o R A | //“

—/"'// ) 4 / /

y And the Bible put it even more directly: y2 PI7S /m
I belong to my beloved and my beloved belongs to me.

This is the promise you made whén>you vowed to love,....

In the ethical sense it means to give....-&h&o—*e—en—e*héeai—

;5#&&3##--——You cannot separate true love from ethics.



,_’7_,.

2. To Honor: Of ell the promises we make, the most difficult to

keep is the promise to honor one's spouse. Love, in a good marriage,
grows as the partners become indispensable to each other. But,
mutual respect has a tendency of decliningsg E&en in the better
marriages, familiarity breeds contempt.
There is bitter truth to that old vaudeville joke

nwho was the lady I saw you with last night 2" And the line:

That was no lady --that was&qy’wife -
In the day by day contact of home life, it is impossible not
to expose one's weaknesses, faults and failings. The mask of
refinement we wear on the outside, coues off in the intimacy of the
home. The tensions and frustrations accumulatﬁh& elsewhere,
often explode at the dinner table. When a bad day brings out
the worst in us, we abuse our partner with meanness and
spitefulness. Even the little irritationms do major damage.
It was a wise father who warned his daughter on her wedding day;

that the grave of love is excavated with little digs.

Arnold Bennet said :

90% of the fricti.m of daily 1ife is caused by the tone of voice

This leads us to a truth of special relevance fbvthis dey : =&==mm
SEPEEE . You cannot maintain a lasting relationship without the
repair work of forgiveness. The art of forgiveness is not for
saints, but is a necessity for people who want to save their
marriage.

The most popular advice for married folks, repeated in countless
pfoverbs and marriage manuals are the following 2 points:

1.Don't taunt with past mistakes. Don't keep saying: I told you s0 !

2.The second poimt is: Don't let the san go down upon an

unsettled quazmrel.

But the unforgiving persom just cannot stop reminding his spouse of
past mistakes. He cannot forget the hurts and insults of a quarrel.
There is a secret in the art of forgiveness suggested by the word
nKippur."” "Kippur" means covering up, putting a cover ol

something so that I can no longer see it.



Regfegt tween

eatifent of

thiuk DIvinE Love (0mpPASTo/
d

In our relationship to “od we el the covering of His love {
1
over our sins ---the sin will not go away?Jgt ;;ai’be hidden by \

His mercy. F)L;P{IL,ITfE?\\

regard 1o
put over our disturbed relationship the covering

In ] j our neighbor, we

humility;
. . /
we persuace ourselves that none of us is free from fault.
We confess our sins collectively to express the idea that

we are all involved in each others wrong-doing. We don't just forget J
the evil done to us by our neighbor, we merely learn to tolerate it

as we become conscihous of our own guilt.
HE WHO CANNOT FORGIVE, szid George Herbert, BREAKS THE

BRIDGE OVER WHICH HE MUST PASS HIMSELF.
What is the cov Eﬁgsﬁ;gat enables us to suacpomenthenconienpd

cover up the contemp iﬁ familiar?{§758tween husband and wife ?

A ENENENG X ARG XWX D e BE AT

3R B ot ] = - ANk
espect between husband and wife 7 i bem i e R : ,QN(T’ 77
pninainiovesesn something much deeper than their personal
\\-///

treatment of each other or their mutual love. It stems

from a sanctity that trapfcends both .
i y do we feel such awe when bride and groom stand together
;tfihe wedding altar ? It 18 because they are about to
"jngugurate something really novel in theworldj
their particular home, and their union is
likely to result im the birth of new human beings,
who would mever have been borm,in all eternity, apart from

the particular decision " of this couple to love, honor

and cherish omne anothere.

-;= rto ;4.
e W] L —aoC pey Detome the D ders O

snafl 10 their decisidi;aihéy'éffer themselves

as a quarry from which God will hew new 1ife. Their childden

nurturedg with lovs and patiently shapgd 2 juar ‘yi}l_be tpgﬁ
puilding blocks of God's emple on earth.A‘Husbdni

are the ackchitecis with God of that gspiritualhouse which is
built of 1living stones.
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3. To cherish . The third promise made at marriage, "to cherish"
means to "hold dear", to "value highly". It is the least

understood of them all. A number of people turn to marriage
as though it were an answer for all difficulties.

In reality it means more difficul ties and more burdems than a iﬁ:%?%‘

life. Marrisge may be the solution to problems of security,

1ogeliness, phsyical and emotional needs, but it is ngﬂpgzgg;gL_\\

You pay plemty for it. A Mapreed ,azmn%ﬂ“ oﬁ: hewrfebendee s of 2,
A trus/gpoﬁée is expected to go with you wherever you g0,

to share with-you all your troubles, to stay with you inm prosperity.ﬂa

on wggt{/ggpi;;lth and in sickness, --= and you must pay back /A'/

in-the same coim! —

7o cherish — to hold dear —— there is
notﬁiﬁﬁ’ﬁzg;;r, nothing more expensive than to commit yourself to
such a relationship.

(EE} one thing that I have learned from counselling with
hundreds of couples before and after marrizge is thgi)almost every

marital problem beils down %o the necessity of fore—orthe—0FheT

& mak®sa sacrifice for the needs of his spouse.
It is the refusal of the sacrifice, an ethical failure,

which breaks up the home.

nThe door to happiness", said Soren Kierkegaard,
"opens outward". It is mot waiting to receive, but your
eagerness 1o give, your readiness to sacrifice, your going forth

to meet your partner's need that leads to happiness in marriage.
xK¥X¥

On Yom Kippur, every Jew make s his Cheshbon Ha-nefesh, hissccount of
life. Nothing deserves g eater attention than the quality

of your marriage. We love our children, but agree with one

of the nation's expert family counsellors (Popenoe) that the

need of husband and wife to love each other is as great

if not greater than the child's need to be loved.
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"Children will outgrow much of their need for affection ---

th
husband won't, g

and the wife won't either."

To love, homor and cherisheceoece

Have you fulfilled these promises in the sense in which we
understood them tonight ?

Is your love the craving of one who consumes,or the gift of one

J

who is dedicated ?

Has your home the atmosphere of sanctity in which hmmem respect
between husband and wife may penmemewed flourish ?

Do you bring to the ome you eherish the dmhh measure of sacrifice
that would prove your devotion ?

Only you, in the deepest privacy of your heart, know how

great is the gap between whai you ought to be and what you
are. OhlJJy«, Ca«.dec-‘db to clg fears o{’““"“l’/’"% e "ﬁomc,.

 better ;
You can rise to a new and sepesser self ——-only if you castfmt

the old and inferior self you have come to despise.

A peasant came to the city to buy a new suit.
Wwhen he returned home and put on the new suit, it did not fit.
Returning to the store , he made his complaint.
"Thet suit you sold me does not fit."

The salesclerk laughed, n0f course it does not fit!
You put on the new garment over your Sﬁé&%lothes! You have to
take ofl'ﬁgz\olzvﬁefore you can put on the new."

Thus it is with the New Year. We cannot enter upon a
new phace of 1ife, and acquire a new outlook unlese we first
get rid of our old cEEcwhEgyn habits of thking and acting.

Cast out the old ——-— and you shall be renewved.
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Eve of Rosh Hashanah
Sept. 14, 1966

TWO STUMBLING BLOCKS

I. War

Another Zear has passed, It has ceased to exist.

A ‘-’,llcl
Countless - , have vanished during the last 12

months, How many times has the slender thread of your
own life been strained this year ¢ How many accidents, ill-

nesses and other /¥ 7 iﬁcﬁb"angels of death" have you escaped %
EEF have surviveds Why ?

This question alone would justifyyour prayers and soul-

searching this evening .

Why did you stay alive ¢ Why have you been spared %

Next year, some who sit here this evening will be no more,

We face the future like a man with a certain number of coins

in his purse =---and the question is what to spend them on.

The analogy of spending time with spending money is not quite
accurates. ‘In a business transaction, you take possession
at the moment of payment. Not so your investment of time for
some future goal. It may all be wiped out by national and
international events which sweep over our indi idual existence.
We are subject to the foreces of history.

Our personal fortunes are subject to the great currents of world

eventse



And so, we try to read the signs of the times, Wg try
to understand the events that form the stage on which tﬁe drama
of our personal destiny :L:éi-be enacted in the immediate future.
This summer, I plowed through the 900 page survey of
world history, entitled "THE RISE OF THE WEST: A HISTORY OF
THE HUMAN COMMUNITY" by Professor Wm. H. MeNeill of
Chicago University. Thi§ scholarly work}which won the
Netional Book Awaxd of 1964, pursues the adventure of men
during the last 30,000 years. Let me quote te=pgmms its
closing paragrapht
"Men, some centuries from now, will surely
look baeck upon our time as & golden age of
unparalleled technical, intellectual, instiitutional
and perhaps even of artistic creativity..We should
count ourselves fortunate to live in one of the

—————,

grest ages of the world." (p. 879)

S—

Lift your attention above the staccato-voice of the
newscagter who bangs at your nerves like a machine gun
with his dei 1y news-bulletins. 1lake your assessment of the
world situation in terms of the larger picture =--and this is
what you sees

We live in an age in which over 100 new nations have
begun to pemetice the arts of self-government, For the
first time in history we stand a chance of conquering death
by starvation and infectious disease. Revolutionary
methods of populetion cmtrol will remove a major source of

social unrest and peverty. Automation is creating an age of

AAWPAS ‘div‘(cd
4:=£;:;uii2=§ plenty. Even now, 3 % of our nation produce enough



food --with kusge surplasses -- for 200 million Americans,.

By the end of the century, only 10%
Mafxyca’s )

of yPpopulation will have to work. 90 % will not need

to worke The 4 and even 3 day work-week is already being put
into effect in certain trades.

Commercial plenes flying 1,800 miles per hour will
make it possible for téchniciansswend—swigppmindne lc aders
of business, science and government' to shuttle back and forth
between continents. Secretary Dean Rusk announced that
already 20,000 American scientists join with some 80,000
foreign scientists at some 2,000 international ‘scéntific
meetings /every year, A global community is:(';: the making }
the exchange of ideas and goods will be accelerated and so
will be the trend toward inter-continental government in
the not-too-distant future. mew, rc’/

Seientific break-throughs have resulted in d @ of

SRseESer of life expectanecy. Medical miracles ha-re=b'asa£
Tossibieds; Our own govermment is spending more dollars

on scientific development this yearjthan the entire Iederal

e e

'budget beI 01e Pearl Harbor. The conquest of space has begun )
w:.thuw opportunities fa us earth-dwellers'm

R WLl L L SCOVe T Ve e o I‘(‘ 'S

-y —

Q&T N hid (o alive—,
f ai!The light of “ proppects, we should look ¥pon the

problems of today perhaps with impatience &
but not wEEa despair, The future looks bright if only we can
surmount the frustrating road-blocks to progress towitelr=we-
& T propket— sa:d

Cle&‘v‘ e bf'eg/ ~ }€ e e Tt S"f‘h.»»-élﬁ‘/bcg
V‘\x_
alaste 2 S Pt se g
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We o Roun svn sblnto Ty skl Gbel,

Today, 211 Americans are conscious of 2 moéz pressing, imme-
diate problems. We shall deal with the first tonight, and the
other tomorvow,

The question which gives Anerica and the world at large
the greatest anxiety is, of course, Vietnam,. The Vietnam
controversy continues to arouse much heat,;;:i little light.

The nation is deeply divided. The diviwmion is largely

emotional., Both sides shout louder the less the arguments are

supported by facts,
- ( éu ’,m‘ A
T=didnk we a crisis of confid ence in respect to our

nation's policy. A very large number of people are not sure
what we should do, increase our commitment, lessen it, or get
out of Vietnam altogether,
The reason for all this uncertainty about Vietnam is that
the arguments on both sides are not being throught through to thetr
logical cond usion. The muddle comes from final questions being

left unanswered.
P

=
//Tﬁg/;;;ZSEEEBT\igz‘EfEEE;9L keep saying, negotiate, negotiate,

But it takes two to negotiate. The Soviet poet Yevgeny Yevtushenko

recently appealed to John Steinbeck that he speak out against
America's war in Vietnam, Steinbeck who has a son enlisted in

g Vietnam answered: "Beloved friend, you asked me to denounce half

——

a far -- our half. I appeal to you to join me in denouncing the

whole war."

Unfortunately, our peace-loving friends ¢o do not tell us

the magic word that would bring not only America but also the

sw-a—--e—

N. Vietnamese to the conference table and end the war on both

gides,
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The more radical peaceniks say, leave Vietnam to the
Vietnamese --- and let America pull out lock, stock and barrel,
unilaterally and regardless of negotiations.

| W aaled xww;m/.f,r/ ,

mﬁ% a son of draft-agemould ‘not want to
be rid of this miserable , horrible jungle war-fare %

But there is a final question which our peaceniks aré not
ansverings

If Vietnam goes, what goes next ¢ If the technique of
subversion, fTorsedism and armd insurrection succeeds in Vietnam,
would it not be applied in laos, Korea,Cambodia, Thailand
and Burma ?Chinese soldiers crossed the Indien frontier twice
in recent years, If the smaller buffer states of East Asia
aretaken over, Would China resist the temptation of walking ffr‘m\/f A
#Saiet into India % 0w i o fien I.-’L.OI./

The administration policy of military intervention, em=bire
eiber=hené, hes been far from a triumph. Rumor has it that

peacefeelers from N, Vietnam were rebuffed by Wc eh:.ngton a year

e PRI S S s

—

ago.‘Some cntics are persuaded that the admlnlstration will \

¢ akays conilder the peaceful solution of Vietnam, when all other
e

methods have failed,

P

15
&\
?

—

“There Has been a deplorable lack of candor. The people do
not really know siaah our stake in Vietnam &, what we are fighting
for. We say that we want the Vietnamese to choose freely their
own government, gww they picked pro-communist leaders, would we

let them ¢ We were told that mm escalation § the fighting would
stop N. Vietnamese infi:itration and hasten the end of the conflict,

So far, it has done neither,



B

We were told that we could wage War in Vietnam witBoot Stretning.
—snsaoewemp=snd without sacrificing the goals & the great
society. T'his ijs obviously impossiblee.
?th ) fne final question 1left unanswered by the administration policy
of escalation is: hav far do Wwe eacalat;gf- N. Vietnam likewise
——t— P .
escalates ) @ Mould we stop at 500,000 or 1 million men ? ,\

|

W If in the view of the President there \
——— b
i must be no 1imit to our sacrifice, should not the nation know

§

all the whys and wherefores and begin to live as befits a

nation with a major war on its hands 7

l The issue of_ Vietnam is not a. case of 'bla.ck and white.
: 2T er( LU~ LSA— .
The problem is exceedingly compz, ,ell predlc ions made & year
ago have turned out wrongs 37 days without bombing did not produce
a favorable climate for negotiptians. Egealation did not terminate
> {C-
the conflicte A cartoon by Herb Block sums up thep gituations It
shows two men lying on a bed of nails: one is Lyndon Johnson
and the other is Ho Chi-Min. The caption under the picture is:
"ARE YOU ALL SET FOR A NICE LONG STAY Ml
What lies ahead ? What can we do ?
,O,,V“a\\,
A prolonged stalemate in Vietnam 1eA1n the makinge It will, I
believe, provide an opportunity for public opinion to push the

“Thns T £r3 hwrd. 2oy
administration one way OT t he other. 2 RES.PONSI'.BLITY

OF DOING ALL ﬂE CAN TO LIFT THE HEAVY FoG OF TGNORANCE AND
CONFUSION FROM THE ISSUE SO THAT we might eitle r press for peace

at any price 0T, if fight we must, we shall at least kmow why and
ﬁha.
wherefore. W@:,_’ net hes:fate Te Sponsor asuthori Fatot

,oe.}tuu/) wbofk £ *o‘{; Ne o é«effﬁ‘&w — px LelE g X

CGS’D.P»\.SW- A% ¢ flae rerwa; WL T MJLI’A~°~—,O>
wblie fe s s 1o onlptien fLLTm*(aw ce s
? 't‘\a"f' Y XV S %uf&#jv _- - ‘ — o - s
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The worst thing we can do is v

and let irresponsible or malicious agitators do all the talking.

SILCPLEAD 01 1 DRRIA1 15 ] e s RN i 1 00 o orenRCs SE TRz hes ﬁe na-tion

does not need more street-corner demonstrations, but a better
grasp of the facts and cleg’rer light in which to make up

our minds, so that the country, qg;eiunitedamight'choese “H L

one course or t he other, = --—-—-'ﬂm“ a : o
y . 020 t T e e of 7 2t~ )
2 TPk /] viea O S -
But there is anothe jmension of thg Vietnam problem wallq v
,:‘ff’Lx‘,.:'\ fle fowmis [ [afpelf0 g b thah a"fj' e wn g Ths deepe. leael
which we must be profoundly ébncerne .V ,T™his summer the nation

was shocked by two horrible crimes. I refer to the brutal
glaying of 8 nurses in Chicago and shortly afterwards, the killing
of 16 persons by & sniper from the university tower in Austin, Texas.
The general impression was that both crimes were acts of
insanity which underscored the ghastliness of mental disease.
Now, I ask you, is it rational that we should, on the one
hand,‘léiaii a case of national shock at the display of violence
by & couple of mentally disturbed persons, but, on the other hand,
go ahead and methodically train hundreds of thousands of normal
boys from decent, loving homes to man the guns and fly the bombers
which day}:nd day out kill, as kill they must, many innocent
tivilians)besidss the socalled military targets in Vietnam?
My point is not to take issue with American atrocities or
N. Vietnamese atrocities, but with the entire atrocity of war J$e1f3
in which all sides share more OT less equal guilt. Vhy become
so aroused over a few cases of individual insanity and at the same
time cooperate with the organizged insanity of war ? How long

shall we take it for granted that a whole nation must act like

a butcher % Should we not screams: THIS IS MADNESS ===

PUT—A—STOPTOALL—PHTg—
S22 3 S e - S
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In Korea we lost 54.000 American lives, Weat—did—we—gzin

2

o

e, was/\worth such a sacrift e %
I do not know what we shall iose in Vetnam and certainly

J

I do not know what we shall gain by it, but I do know that
besides irreplaceable lives and careers, we are spending now

Lol yrérr
20 billion dollars yo-;ég to finance this war.

What a ble ssing it would be if this sum were used for
economic aid or acience. It could underwrite the entire

7 year training of 700,000 scientists with immeasurable . y
\'\ Tloi & vidorltiis a9 Wa et Willlest c/ 3 vy
benefits far mankinde ../ " ,1@:”;“ 'f“hkf‘f 2 | "
]
The incredible waste of war is univessal) y transcends all

.(.
periods of history a.ndAhas been indulged in without distinction

by the most sophisticated as well as the most savage of

The social system makes no difference:

civilizations,
democracy, dictatorship, socialism or capitalism, man is a (Lh{-n«-‘J

. war-waging mass killer.
/)"3,*(./ \
Do not these facts shake your,faith in the purely political }
s 1

If the root of the problem

approach to the problem of war %
is not in polities but in man, it follows iotr=¥¥y that the cure

alone but a reform of human nature.
{hely U

; is not political reform
; Tw = flae ans
| There i deep-seated co ption in human nature.
[ >= 135 TR R T 5-‘ - ’A“.%t\\«-—(b
Juda ism has always sa.id S0e

Man is in heed “redempt
fock mv“r /FSUNES ‘{h pecple.”
is hour regarding the

'@fm‘ Ve t‘\-L S.tlvwn—.bl
The most impor? ant thing we ca.n say

future of man is that man's redemption is assured only if he
tum in the wiperesmwsed |

follows the presc;ipti _which was
L arau,t wwv‘t WKIWA&HI

C e bunps
outburst of ethical gen:[usﬁmown as Torah, The answer to war is
The answer to war is not economic innovation, not diplomacy,

not war,
" s _y
.o is not NATO, SEATO

not political organization.
or other alliances, --not even the U,N.
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a duasty,
The truth is that there is no answer to war without e

inner transformation of human character, This truth
the prophets taught and this truth 2ll of human history conflrmq,
(‘ ‘LS h*-/ (S }M th,\, v h.« \(9437
No schemes of revolutionary change, no magic formulas,
will ever abolish the cruelties of the world. Only the growth

and perfection of individual character is a sure reliance.

Any social scheme can be corrupted by evil men,

but decent men can make almost any society more just,

-l{>LLcAv~£L ﬁ>wi# ¢x</ﬂb ‘f/,/)

Man will be sawv by spiritual means.

P i
Npa e 98 Ads el 1N fe

Not by might and not by power, but by my spirit, saith the

Lord of hosts. Amen. (Zech. 4 ¢ 6 )



w/ Rosh Hashanah Morning
II. Racial Strife Sept. 15, 1966

The prophet said: "Clear the way -- remove the stumblingblock
out of the way of My people.” (Is. 57.14)

Last night, I referred to two major obstacles on our
road to progress, -~ two problems which menace our future.
The first of these Wfidentified as the problem of Vietnam,
and in dealing with it, WP called attention to a deep-rooted
flaw in human nature whicgjthroughout history)has inclined
nations to engage in organized mass-killing, known as war,.
This deep-rooted flaw, we insist, can be cured. We recognize it
es the supreme task of religion to transform man inwardly by
gpiritual means, : We know of no other way of pw ging man
ofThis corruption,

This morning, I want to deal with the second problem
which inhibits the full unfolding of our greatness as a
nation. Onky one thing is worse than war --- and that is a
ecivil war, The problem I want to talk about this morning
is our domestic problem of race relationse.

This problem is so loaded with explosive tension that almost
anywhere we could have an eruption of rioting and destruction.
Attorney General Nicholas Katzenbach said he could see it happen

in about 30 to 40 major cities of America.

One of these might be Trenton,




oDu

Why has the civil rights struggle suddenly taken this
turn to violence ¢

Negro-White relations have far some time been improving.
Why this sudden set-back ?

I believe the reason is that we have entered a new
phase in Negro-White relations,. Until recently, the main
thrust of the civil rights struggle has been the elmination of
discrimination by means of legislation and litigation before
the courts of our country,. It may be said that this long
dzawn out battle has been largely won and that negroes , in
roint of law, have achieved su?aﬁgntial equality.

The struggle l:; now LB from the legal to the
practical sphere, It is a question of negroes moving in to use
fhe rights they have won, to integrate>the schools as the law
provides, to take the jobs ;:m which they are entitled, to
purchase thé homes they can afford. In other words, the negrqj

with his newly won rights . is becoming more competitive with the

whites, He is moving up ihe economic, sccial and political
ladder ---and this upward movement of the negro is being
resisted by a white majority which is not really ready to
accept the negro on fair and equal terms,

There is a i;rgap between theoretical and practical

equality of the races,
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I” '/’in 4

’m,sc}lool integretion which wes won in the courts,z is !7//
lost in reality. A national survey showed that ashegro children
move in, white children are being pulled out --- and racial
segrezation remains in effect.

Integratded houging is likewise ok‘d by official approval and
legal support, but fiercely resisted mheme in most places where
negros try to move in --- as the recent demonstration led by

Dr. Martin Luther King in Chicago made perfectly clear.

finemm Potentially more dangerous than the areas were
negroes are on the move, are those black ghettos where the
Negros are not moving at all. A case in point was South Los
Angeles which includes the now infamous seciion of Watts, the scene

¢

Eionomic stagnatlon and

hopelessness fueled the flames that burned and burned the shops
of watts.
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A new battle cry in the negro community is the slogan of
Plack Power. what does black power mean ?

ihnxmnn:mxgxmfmkhxnxsimgnnmxuxnmmxhnmngxﬂnhamnixnxmxmxnxmanxmnmnnxrym
The most intelligent Shd EpreSesve interpretation of Black
Power that I have read is a statement unanimously endorsed by a
cross section of Negro clergymen and published in the N. Y. Times,
6 weeks ago.

First, this statement affirmed that jhere is ind
ikballancé of |powefr and con cien¢e betyween Negrgs and W ite
s.| The asdumpiion }s thit white pepple are ju tifi iin

nhrotgh the use of ppwer, but| that| Negrges
i

eed a

et

hat they wen
hein appeal ly ‘through ¢ nscience.”" L Th esul
situation where conscience-less power of

we are faced with a

the white majority meets powerless conscience of the black

minority. Thus the first meaning of black power is the dignity
of effective action .

"PWa_bfﬁe_du_race of beggars"
said the unanimous st¥ tatien legro clergy.




steaming ghetto walls ——without jobs in a booming $CONOMY;

with dilapidated and segregated educational s¥stems in the full
view of unenforced laws against it; in short, mbmms: the failure
of American leaders to use American power to create equal
opportunity in life as well as in law ---this is the real

problem .M'which Ewo—weweéa despairing negroes"k@fy

for black power.

Real powe{,concluded this importent statement)is economic. In the
Civil War days, Thaddeus Stevens defined power 2as "40 acres and 2—

mule." Today power is essentially organizational power to
— 3
be developed by Negroes in relationship with the grezat

. suppose this is a reference %o e
positions C :
industry,
which are the organizations nh-sa—manage the moterlal and
personnel resources of our country. The clergy statement
ends with a parting word for affluent white liberals:

"We must move from the politics of philanthropy to the politics
of metropolitan development for equal opportunlty.

Essentially what is the main-point of this definition of

Black Power ? As I see it, it means that Negroes are no
longer satisfied with tre rhetoric of righteousness; they

want action; furthermore, they no longer want faxfrs, thg

gracious gifts of good will, but mEEE t-heep 37T e tieaselwe anks
James FarmerT, fonaem founder of CORE, came rlggt out with it

e

when he nnminm'turned to white sympathlszersk We still need
i .

your financial help, put not yoaur advice."
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How do we as Jews react to mimm Black Power ?

I believe the Jewish reaction will be mixed.

On the one hand, some of usm will shout bravo.
It's about time that you fight your own battle, that you take your
own destiny in hands. You are finding out what we learned

in the days of Hitler. In the show-down)we were deserted by
mang non-Jewish sympathizers. Relatively few people of good will
lifted a finger. Our plea for help fell on deaf ears.

At the Ipt rnational conference for Refugees held at Evian,

scores of diplomals gave us long speeches but no immigration visa.
The Jewish peoplgjscattered and without government powers

h:d to organize its own I e operation.

Nothing was given us on 4 tter. hntmemmmmBgae Palestine,
promased to the Jews byaso emn League of Nations mandecte,

had to be conquered by puznpeophen Jewish pRI pioneers inch by inch.
The English custodians of the promise were re.qy to sacrifice

the Jewish Homeland %0 the Arabs,&&ﬁhﬂ E}erwhast Jew would have
perished)if our people had not stood up and fo&%?t desperately

=

and bravely. It was this struggle in zpi , Jewe used whatever
s Fhe weriete— )
power was left unto t‘ﬁi that gellieo reépect for the Jey)such as

he has not enjoyed in centuries.

Yes we understand the yearnings of proud negroes to stand on their

own feet.

Op the other hand, we Jews pann waest see grave danger in the Black

Power slogan. The more it is used , the more provocative it sounds.

O 1t €@ plays into the hends of white bigots who want to

see t.his nation racially divided. In Chicago, George Lincoln 4 y
: 2 men T thw- StoasT A

Rockwell's American Nazi Partyawer:aEprry Fl bgck and for Y
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ﬁach time a negro leader speaks Of Black Power, he may count on

an snswering chorus of white extremists anhepihBEWhite Power.
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And some will gey Gentile Power or “hristian Power

to turn the tide of hate agalnbt the Je
1)

The Black Power concept, I fear, WHGEES -- e

e 4 B T O

:i;;;ll a fall-out of bigofry, deepening the division of
every communlty into its ethnic components.

S

To say that our Temple has some responsiblity in

regard to latest phase of the civil rights struggle is to
say the least. The right name for our responsibility is c<Civi
leadership.

2 WP re fo,wva :

In the first place, I believe it is impossible for us, Cj (f,
as the organized conscience of t he Jewish communitz)to
hide our head in the sand of indifference and ignore the whole
problem. Surely , we do not want ikresponsible adventurers to do
the talking in our name. I shudder to think of some rootless
Jewish wanderers)in search of a causerho would brashly walk all
over this hotbed of problems and light matches of provocative
statements wheee the ground is littered with dynamyte.
If any of you wonder why the Temple should get involved in
such highly controversial problems as Vietnam and the Negro
question, I would answer with Edmund Burke

All that is necessary for the triumph of evil is that

good men do nothing.
Someone NmmamAmbhenstaiEnenbnappbheanhhe else said:

"Bad officials are elected by good eitizens who do not vote."

Bad leadership takes over a community when the good people

resign their influence.

iihatnfnproposendonyon I believe that HarSinai Temple should

be 1nstrumental in establlshlng a common front of deep

& <o do Souwalhivy in 0tr 0
" ,qo&gern for ras&e; Justhe in o r communi y. '““A"égju A
i We should) in cooperation’ with representatlve iChrlstl hurches ééh‘\

and humean relztions agenc1esjsponsor community conferences

to @ confront and try to solve our own local mmme problems
before, God forbid, they explode into race riots.

AP
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Finally, y?.must look into charges that some of our own
People are contributing to the misery of negroes by ruthlessly
exploiting their weaknesses.

|5 3 it true that Jewish merchants and salesmen are extending
credtt for over-priced merchandise to impor erished negroes
and then sell the irstallment contracts at a discount to
finance compeanies which hound the negro customer with
collections and usurous irt ercst rates %

Is it true that meny properties in Trenton's negro slums are

;;; 3 owned by Jews, charging outrageous rentals % The N.,Y. Times,
cls e a few years ago, published lists of 1andlords who accumulated
v over 50 health and safety violations on their buildings. The

preponderance of unmistakably Jewish names was embarrassings.

Our Jewish Coumunity Relations committee of Trenton, if it

o —

functions at all, should not only try to protect Jews from

entisemites, but ithsbould also protect us from fellow Jews
who produce antisemitism,

We need a Jewish ethics committee, congregational and
commnal in scope, in order to identify Jewish o fenders

of our ethics and move them to mend their ways,



When Napoleon during his Egyptian campaign addressed his
rops in the hadoyl of the pyramids

- ——— =

Five thousand years of history are now looking down
upon you.

This morning, my friends, many thousands of years of Jewish
history';tg;okeh to ’va‘ through the sound of the Shofar.
' At the time when the pyramids were built, our people, géhen a
i" pumbhe tribe of shepherds , i‘.”i.‘é the rams horn as their
" \ chief instrument of communication. It gounded the alarm in
__ ‘},mv'm-a v,\ time of danger; it called them together for assemblies. LBI‘?r/
_ 14 centuries before Julius Caesar carried on his celebrated
oA e , romance with Cleopatra in Egypt, our people assembled at
. o mountain on the Sinai Peninsudd end there, amidst Shofar
) sounds)M 10 sentences were proclaimed which
‘ have set the course of civilization‘m:mﬂ:mﬂb
o' } At another point in the Bible we are told ihng—sieanigue Thit
e < WM gvery 49th year, a great Jubilee was to
be observed -—-—
~— nThen shalt thou make proclamation with the blast of the

NS “:‘\/ / h‘o;‘ ..... and proclaim 1iberty throughoutt he land unto all the
) |

T* ;; ]» 3 inhabitants thereof." Lev. 25.10
\ ‘- Every slave was to be freed, evVeEY man was to be restored to
W \\\hia possession and o his family.
‘ v Awonderful
{‘C'{ vy nistoric instinct jSEElecdegt nade Our forefat?zx:;w s

associate - moral lifting up of man and hisdliberation
he sound of alarm and vattle represented by the Shofar.

The truth, confirmed by many centuries of h’ist'oricalrexper'ience,

is that every moral edvance, every gain of freedom, necessitates

a struggle.Human rights and 1iberties do not fall from a tree.

Tk go-er o
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Let us not repeat the moral failure of the Pope who kept
silent while Hitler butchered six million Jews.
ILet the Shofar signal to us our duty to speak out.
Oyx ideals cannot be promoted by devotional eilences,

L2 AN
o

but only if we atand up boldly to proclaim them,
Let the symgogue sound resolutely the theme of man's moral
advance and the battle cry of freedom, for black and white,

for gentile and Jew,

fbiea:\yhe way, Remove the stumbling block out of the way

,: et A o
(_of My people"

T—

Bod spoke to our people, so that our people may speak for Him. Amen,
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The Book of Joshua opens with the following words:

"Now it came to pass after the death of lioses...that the Lord

spoke unto Joshua, saying: m NO ST /:»7\ )J)Y‘l AN T »6N
AhD

MOSES MY SERVANT IS DEAD; NOW TEEREFORE ARISE, GO OVER THIS
JORM.... (JOBho 102)

What is so striking about this statement is the matter-of-fact
way in which the death of our greatest prophet is stated, and
the haste with which Joshua is called to go on with his task,

"Wloses is dead, now arise"

The way to surmount grief is to rise to the task left unfinished.

HXHEX

I wonder if you sense the mewsage of ocur text in relationship to
this hour, There is danger, friends, that this service of
memorial might produce no mare than the incense of sentimentalism,
a teary-eyed mood of self-pity as we count our losses.
‘t@iie_&ﬁ.vﬁlere iw emotional relief in having a good cry,
-=-= we feel better afterwards, but st amagl, ofces if“’/ﬁ dhgone 1/&\:_1
Whet good does it @0 to our departed ? What good is it to the living,
people other than ourselves % .'Ddes feeling sad and having
a cry really honor ﬂﬂ departed ?
- —
The Bi‘ble suggests a dlfferent way of meeting bereavement,
Moses, my servant, is dead, now arise -==- 'ﬂa;d_&.the work

he left behind, cross that river Jordan, carry on

in his stead,



B

The Biblical, the authentically Jewish,response to

bercavement is to turn away from one's own wounded feelings

© Ly
as soon as possible and pay attention to ¥e@er tasks,

banished
When Victor Hugo was mnmiimm from his beloved France,

to the is3a@nd of Gurnsey, the heart-broken writer would) during

the first few days of his enforced exile)climb a cliff cmm
& TEIEoYy select a pebble, and stand in deep meditation

before throwing it down into the water. He seemed to derive

great satsifaction from performing this simple ritual each evening,

hine Fowall
Some children watched,tthrow these pebbles into the water, - ne

of them grew bold enough to ask, "Why do you come here to throw

these stones ¢ "

Victa Hugc; answered: "Not stones, my child, I am throwing

self-pity into the sea."

e
-1%—-—__—‘

We must not waste grief melfishly upon ocurselves, NMVEMEEVILE

f It hona 8 not the departéd when we indulge

in self-pitying sorrow.

There is only one way to honor the dead --- and that is to

carry on their tagsk --- to do Jin their name)what they can no

—

longer do themselves,

When death strikes $H€ home, some AFEMs become despondent,
ﬁeiceel fa saken, helplessi others become bitter, resentful.
But those who follow the spirit of Judaism will meet the death

of a dear one creatively --- the event becomes far them a call

to redoubled effort, ™ W \5«» Joblma e"@&‘ ﬂim ﬁﬂ\il WCJ%MQC
‘\“’\o‘;ey /)*'2 Sow and ig 0121'\4/ Mo a..r",%"
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~human enterprise, The life of mankind is a relay-race;

each of us runs a small portion of the way, and the survivor's

first task is to pick up the torch that falls from the hand of
the dying, to carry it forward in his name so that the light

not go out,

Rabbi Tarfon saids

It is not incumbent upon thee to complete the work, but
neitkr art thou free to desist from it altogether.
No man comrletes his work.e No man reaches his true destination
here on earth, Xach of us stops somewhere along thke way
--=-and those who come after us must not desist from the work

which was left undone,

——— -
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The me@ t unbearable thought for

a true Jew is to die without anyone to say Kaddish after him,
What gives such supreme importance to this prayer?

In the recitation of the Kaddib, the mournef steps forward
to say a prayer not to the depsrted, nor in defense of the
departed, but in the name of the departed.

The moumez}éymboliw,lly takes the place le ft vacant by the dead
and recites (raises to God Mmmmbimerumm on behalf of the one whose

votce has been silenced by death. .@;kc%(e'"d(??ti iﬁ/{k
wg o \

We the survivors , are all reserves fafthe-haﬂ&s:ni:&#&

% and R
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We must imnediatelyltfill the

void caused by death, The passing of a person must not diminish

the force of righteousness in this world.
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~ The regular récitation of the Kaddish in the name of a dear \

one is at oken of our resolve mom tol intensify the g iritual

p g

powers, which were lessened by the death of a human being;

The recitatioh‘g\%gdish is a token of our reseolve to replace the force
firimint of faith, %wisdom ,%Lwe and/:ervice which was

lost in the death of ourdeparted, \\J

prEeRsTmiiemamen Every death leaves a legacy

of unfinished taskf;ta. challenge to the survivors.
A h”“"f:”el (Loyal Jew&@ﬂwr—ﬁho—chzmm—mm—w —che1TemRe ; ir
fr,d‘{o‘,\gﬁ\ J' Wwho 2R MoMming) i s Lo
W(( w_in_pnunnghﬁﬁ_take upon themselves
T

special assignments of study }to be pursued in the name \

5 Ahansche)ths |
of the departed, oxthimmw if unsble to s'@udy;ﬂé:%m \\

/ give financial assistance to students of Torah, 3
@ \/\/ This explaimns the ancient custom of favoring inshtutions l
/ of Torah with gifts in memory of u?w: departed so that the

light of Tarah not be diminished kgmmm... Lt %Z‘fj:z; .

o Culdl 'S

ats =22 ETUS —

o ?'lﬁé‘r-ésatlca ‘r \9/ AL . |
donationsltin memory of dear ones so that the basic Mytvah of %\

i

benevolence not be diminished by the death of our dear one
) ¥ mi I f
MOSES MY SERVANT IS DEAD, NOW ARISE =--DO HIS WORK
Qnerelyfhrwfb
True devotion to a departed is shown no n outburst of
2lg0
feeling, but«'by intensifying our own efforts and contributions

to #mmEe good esmses the dead can no longer serve th€msel¥es.
The Talmud says: The righteous, even after death,

are called living --- immmammm this is true if the causes

they loved and served in their lifetime, are being kept alive

by us in their name., It is the only way to honor the memory
0 v ' e a bl
> .’)339!',3'93 yog T Winsry sf fie rphfeins becorts s 1n
i e < O The Aighogt iEibuEa.te: HiRgles
a memory which inspires us to acts % e |
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