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Opening Sermon at W,H,C,
Washington,D,C, Sept 5, 1969
by Rabbi Joshua O, Haberman

THE KEY-WORD OF THE HIGH HOLY DAYS

Seing this large gathering tonight, it would be naive
to interpret it as the normal pulse of the Congregation,
but even if it is true that, to some extent, curiot‘ty
accounts for this outpouring, I cannot suppress my delight
in your presence as a gesture of warm welcome and, at least,
of initial interest, s ;}
I sense the unspoken question of maﬁyi' ‘ PR A )A€ 3
HOW IS THIS RABBI DIFFERENT FROM ALL OTHER RABBIS 7
Your curiosity is matched by mine: as 1 look at you, 1I'm
wondering, HOW IS THIS CONGREGATION DIFFERENT FROM SO MANY
OTHERS IN THE COUNTRY ?
It should be clear to all of us that our questions
are unanswerable tonight, A number of months, perhaps
even years, may have to pass before we shall truly come to
know one another,
Within a month or so following Yom Kippur, at the
time of my formal installation as your Rabbi, I hope to
articulate my deepest personal convictions and make a
programmatic statement regarding the direction in which
I should like our congregation to move,
Tonight, 1 prefer to yield to the tradition which,
on this last Sabbath before Rosh Hashanah, bids us concentrate
all our thoughts and attention on the job of personal
preparation for the High Holy Days, the).i“h W' 127 10 days of

! ‘F Yowa To
"return," (repentance) i~ - Rosh Hashanah = Yom Kippur.



I WOULD LIKE TO INTERPRET FOR YOU TONIGHT
ONE SINGLE WORD, THE KEY-WORD OF OUR HIGH HOLY DAY SEASON
----- THE WORD D ¢¥/2)\ commonly translated as “REPENTANCE,"
Rpentance, what does it really mean 7
Is it the same as regret 17 If you think so, you are
committing a popular error, Regret and Repentance are

not the same,

Regret is something we exper ‘ience at any time
and many times in life, Is there a day when you

don't feel sorry about something you said or should have said ?
Is there a day when you do not reproach yourself because of
work left unfinihed, duties neglected, or persons
slighted and offended by you ?
But, these regrets should not be confused with repentance
whichis a fairly rare oamurrence and, of course, much more
profound,

The poet Edwin Arlington Robinson points to the

weakness of regret:

Familiar as an old mistake

And futile as regret

The trouble with regret is that, aside from making
us feel bad, it does 1little in the nature of repair,
reformation, correction or change of character.

It does not do the hard homework of moral rehabilitation.,

The person who merely regrets is, in George Bernard
Shaws sparkling words:

" a man who thinks that he is moral
when he is merely uncomfortable,"



Even sharper than the sharp=-tongued Irish genius

was a Chassidic master's comment on the value of regret:

"Dwelling on feelings of regret is like sweeping
dirt this way and thate---- the broom does not
become any cleaner thereby. The im.portant
thing is not to wallow in dirt but to get rid

of it, to become clean,"

Repentance, my fiiends, is the real cleansing process,
It begins where regret ends, It aims at the ethical
transformation of the penitent, It is among the great
life-time achievements, certainly much more than a mere
sentiment or mood,

The Hebrew term for repentance d3i8 brings

out much better than the English word how much more it is

than regret., Drilp means literally "coming back," returning,
It implies a break with the present condition, a drastic
change of behavior, even character,
I wouldn't be surprised if, at this point
some of you raised an objection: "Can a man really change
the basic patterns of his character, overnight ?
Can an hour such as this, or a day such as Yom Kippur,
un-do what a life-time has done in shaping one's
personality 7 ”
Believe it or not, this is the claim, the urgent

contention, the promise of our religion,



The rabbinic statement that man can acquire

eternal life in a single hour, refers to the hour of D 218

¥

which may change the course of one's whole life,
But, there is a big 1 F: ﬂ;\le-h is not as simple as regret,
Only if you can do two things will you experience genuine » 21 &._1,
First, the disintegration of the old self.
It begins with an intensification of remorse to the point
when one appears disgusting in one's own eyes,so much so,
that one repudiates and rejects a part of oneself,
This mood is called CONTRITION: IT MEANS LITERALLY
"BEING CRUSHED AND SHATTERED INSIDE and the classic Biblical
example is the guilt-stricken David in Psalm 51 who , inwardly
shattered, throws himself at the mercy of God:
20RINS"f 7
The sacrifices of God are a broken spirit

A broken and contrite heart, O God

Thou wilt not despise,

Pssi.19
}3\ﬁ£l/ N/D> What is a broken spirit ? It is a fracture,
?—'r'.'_‘ - e —————
a split within, The rabbis describe this split or

inner conflict by means of the image of the /ﬁﬂﬂ;‘ 53!

the good urge, wrestling with the )7 ):g’the evil urge.
AND THE FIRST SIGN OF VICTORY OF THE/DI(» 73' THE GOOD URGE,
IS THE PUBLIC CONFESSION, /



«5e

‘fﬁe moﬁgﬁziﬁ man drags his corruption out into

—

—_

/ the open and identifies by name the evils he wants to get
When 1 confess my wrongs, 1 reject them and and at least
Efznto expell them from my system, It marks the beginning
of the disintegration of the old self,
THE SECOND PREREQUISITE FOR ) ¥CA is the positive

job of re-integ ration, the recovery of one's integrity,
S v 4

We sometimes try to boost a man's spirit by telling him

GET BACK TO YOUR BETTER SELF,

The Jew must believe that there is a better self to return t?’
that wrong-doings are merely slip-ups, back=-slidings or

deviations from the rock-bottom goodness within,

The belief that every person could be a better
man calls for a reallignement of our relationship with

one another, This faith is the theological basis for

reconciliation and forgiveness, OQur opinion, our respect
for a fellowman should be based not . upon his performance 3\m¢w

but also upon his potential for goodness,

The story is told of the BESHT, Rabbi Israel
Baal Shem Tov§, founder of Hassidism, that one day, close to
Yom Kippur, a leader of the community came to see him and
earnestly pleaded that a certain evil character be kept
out of the ' synagopee: "That man is a menace, a traitor,

a sinner, a danger to the whole community,"



The rabbi drew back. "No," he said. " Impossible,

every man must have at least a spark of godliness."

"But, Rabbi," the man protested, even your great

heart must recognize that a rotten branch must be cut off."

BUT YOU MUST LEARN, the BEsht replied, THAT AS LONG AS

BRANCH

NCH o ATTAGHED TO THE TRUNK, THERE IS YET HOPE FOR
RENEWED,

IT THAT IT MAY BE CURED,

THAT

The story suggests a profound point with reference
to the role of the synagogue in the whole process of moral
regeneration: Although theoretically every single
person 1is improvable, practically speaking, the individual
rarely undergoes a significant character change in isolation.
—_—

He usually needs the incentive, the examples, the pull and
contagion of the group.

Studies in group dynamics show conclusively
that the influence of the group is overwhelming in producing
attitudinal changes. Every parent knows that moral

persuasion on a person=-to-person basis cannot compare with

the impact of group standards upon the child.

This highlights the need to strengthen the bond
of every Jew with his people and particularly to the synagogue
as the representative ofthe Jewish people, the framework of

our corporate group existence in this land.




As long as the Jew identifies with the congregation,
our tradition, with its ethical standards and ideals, has a
fairly good chance of inflltrating the consciousness and

character of the individual Jew i

As long as the branch is attached to the trunk,

the vital sap of the tree will reach it

May the approaching High Holy Days join us

together and reattach us firmly to that great tradlition

of Which we say )),A )_}'/‘) 5/)” } :fC';) ),u)) f}/
7

IT IS A TREE OF LIFE TO THEM THAT HOLD FAST TO IT,



Eve of Rosh Hashanah
Sept., 12, 1969
Washington, D.C.

Standing here on this first Rosh Hashanah as your
reghes — é«ﬁ:J'u A ne vk
Rabbi, and seeing thia vast ngre ion,
profound respect of the founders and leaders of this
historic Temple, especially my immediate predecessor,
the late Rabbi Gerstenfeld, under whose leadership
Washington Hebrew Co?gregation grew and prospered
| fesf hosoned

a mandate §3&¥e to turn our resources, our material and
moral power for the good of our people and all the children
of man,

I pray that God may give us wisdom to build a future
worthy of our past.,

To all of you I say L'SHANAH TOVAH,....
May you be inscribed in the Book of Life, you and
your beloved ones who are here with you tonight; and
if your heart should be aching in recent bereavement
or in yearning for those who cannot be with you ﬁé&q{e
I pray that you be strengthened and uplifted by that
wondrous sense of unity every Jew feels on this night
with his people and with the One whose Presence is with
us unto all Eternity.

Fedededededededede

Some years ago, General Electric Co, came out with
a new kind of alarm clock, It wakes you, and when you
turn off the alarm, it automatically rings again lOrminutes

later,

EVASIONS OF RESPONSIBILITY — based eon bl Midee (955

Jut A‘""“- ‘--“{({ ’Jbﬂ\ff ff’ J-a-u"frvvy P 2 \f 4'\f 5?\(({ - A=
as never before, The heights we have reached are now Y rodid-



i P

This clock takes into account a basic fact of human nature:
WE ALL LIKE TO GO TO SLEEP ON OUR DUTIES,

Be they ever so forcefully brought to our attention,

we try to ignore the calls of duty.

Phe Jewish Calendar seems to have born in mind our
moral sluggishness/whan it decreed that we should sound the
alarm of the Shofar on Rosh Hashanah to arouse us from the
slumber of apathy and indifference esessand only 10 days
later scheduled Yom Kippur to stir us up once again

ﬂ4E}th—fhe’ﬂvﬂnd*of—tha—ﬂoiauidse to make sure that our
conscience be fully awakened,

A newspaper in San Angelo, Texes, once carried
a signed advertisement in the classified section, marked
"Personal which said:

"I will not be respmnsible for any checks
signed byhrf.i_this year,"
This is ridiculous=---and yet the author of this ad was
doing what , unconsciously, wewtrying to do:
EVADE OUR RESPONSIBILITY.

We don't put ads in the paper saying so, but we
have developed to perfection the art of evading responsibility.
What makes it an art is that, publicly, we jpaintain
the impreesion of being upright, conscientious human beings,
while, in reality, we subtly and skillfully evade
responsbility. WHEREVER RELIGION IS DISCREDITED, 1T
IS NOT BECAUSE ITS STATED AIMS ARE NOT HIGH ENOUGH, BUT
BECAUSE EFFORTS TO ACHIEVE THEM ARE SO LOW,
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1f $he decisions and resolutions we shall frame this
3wt I —do mapriw
New Yearyare to be more meaningful than those of previous
years, we must imediately confront and check the , =«

whole strategy of evasion a%igh has always aborted our

!
best intentions. “3"';_(? kL ﬂf\: QL,A :‘h&j oj\ /ﬁrn:hc(f:
e (a—-ga»/fresew 5 nwm ian reded s

1. PROCRASTINATION i oo P‘ o Eﬁfj—;—ao

Hillel called attention to the most widespread

technique of evasion: N'/C 1'€57 el’ ptc 1£ not now----when?
(Ab,1,14)

Mark these two words: LO ACH=-SHAV, NOT NOW,

It is the eudogy of our finest resolves;

Visit a sick friend?---- Lo ach-shav, not now,
wirth
Spend this dayhhn aged parent or relative %-- Lo ach-shav,

Practice democracy, write a letter to your representative?
-= Lo ach=shav,

You always said that you wanted to read the Bible
and learn Hebrew, @ ---- Lo ach=-shav,

Yes, 1 should become active in this worthwhile organization

":>> but lo ach-shav,

The tender words unspoken,
The letters never sent,
The long forgotten messages,

The wealth of love unspentecsees

For these some hearts are breaking,
For these some loved ones wait;
So show them that you care for them

Before it is too lat@.cese



=

Solicitors for charity are well acquainted with the
tactics of delay. Ask a man for a donation, and all
of a sudden he turns into a deep thinker! He needs
more time to study the cause, Or, he pleads
consideration for his wife, He must talk it over with her}
-===any excuse to gain time in which to subdue his more
generous impulse, LO ACH-SHAV, NOT NOW, is a tried
and tested method of evading responsibility.

After Rebbi Moshe of Kobryn died, someone asked
a disciple what had?gggt important to this saintly teacher,

The disciple thought and thought, then answered:
WHATEVER HE WAS DOING AT THE MOMENT,

Respnsibility means the capacity to respond RBelesEipy to

need and duty)at the moment of awareness, =---and the very

first trick of evasion is to say: LO ACH-SHAV, NOT NOW!
2. REFUSAL OF THE PRICE

Another highly successful strategy of evading
responsiHlity has considerable appeal to common sense,
For efample, we say: "A man has to live," Who could
disagree with that, but what does it really mean?

In every profession and in every trade, there is a
code of ethics and also men who knowingly transgress it,

But, what pangs of conscience we may feel, may be anesthesiged

with the plea of self-preservation.




Properly translated, the words, "A man has to live,"
mean:

I am somewhat ashamed of what I'm doing, but

I don't have the moral courage to a¢t like a man

of integrity, and besides, it's too expensive,
In other words, you admit the rightness of the ideal,

but refuse to pay the price it demands,

Another common expression which helps us escape
responsibility is the phrase: WI'M ONLY ONE PERSON"

Thatts  Implied is o
Wpangiamn imfutable.m common sense appeal:

WSee, here, I know my duty,

——

but look at all those others.

I don't want to take the persogfl risk of stepping o t.e
’ Wl tdl: > pes sfav e Anafiod
Bes.ds, Ql:P-eite SRl O Bt 4 158" T Fuiy ohve

This strategy , by the way, has a noble ancestry,

f line,
Person

It goes back to the prophet Elijah, When Elijah wanted
to quit the prophetic calling, he informed God of his

intention to drop out with the words;

There are no more prophets of the Lord.

All Israel have turned traitor : ?ffr S5 Ml

And I am only one person, (I Ki.19.14)

| God rebuked Elijah and told him to go on with the job
i regardless, But, ever since, "I AM ONLY ONE PERSON,"
| has remained the classic argument of the shirker of responsibility.

———
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A hospital staff doctor, a government employee
in Civil service, a member of the faculty, all kinds
of people in all sorts of positions almost every day notice
abuses or defects in the organization that cry out for
correction, but cowardly evade {i#P responsbility with

the excuse: I'm only one person,

You become aware of massive social exploitation and
decay, the air poisoned, @ rivers polluted, minds
contaminated by hate, crime stalking our streets, cities
dying and young people dropping out and drifting--=-==-

and what are you doing about it ?
have a_ -

of fighting, I'™M ONLY ONE PERSON,

The underlying assumption in this @mibog
backing away from responsbility is that "only one person'
is an insignificant factor, that it doesn't matter what
only one person does.

The truth is that all the good and all the bad in the
world usually begins with only one person,

Rabbi Yehoshua ben Chananya tells us:

I was once walking along, and there was a short-cut,

path crossing a field, &ty As I was entering

upon the path, a little girl called out to me:

"Rabbi, this is a private field "

1 answered: "But, there is a trodden path,"

She then said: Trespassers like you have destroyed this

portion of our field and made it a path,

a




a7

The path of wrong-doing is constantly being widened

by those who conform to the prevailing lower standard.

with the excuse that the individual does not matter in the

sum total of society,

Albert Einstein, shortly before his death, said:
IF ONLY 2 PERCENT OF THE WORLD'S POPULATION
WERE DETERMINED FOR PEACE, WAR WOULD BE IMPOSSIBLE,

3. GENERAL PRINCIPLES=--=- YES, SPCECIFIC

The most sophisticated method of evading responsibility

is to profess a lofty principle and forget about the

practice,

Out in Washington State there was a lumber camp,
Downstream was a little community, The people there would
fish floating logs out of the river, They would saw off the
ends which bore the lumber company stamp, Then, they would
take the logs and build houses for themselves., Their preacher
got wind of this, Next Sunday, he preached a sermon on

"Thou shalt not steal,"
After services, the congregation praised him warmly and
thanked him, The following Sunday, he preached on
the topic: WTHOU SHALT NOT CUT THE ENDS OFF OTHER PEOPLE'S LOGS"
and they ran him out of town.

I am certain that we have people in our congregation,

as elsewhere, wha are in favor of justice, Pretherhood—aTRl

Mmoot wlho. it inferfores wifi thelr
Sampeakdeiciey 1n general, but m—dowl-e-ueﬂew#heme
orn amjusT 9a i or pr:v.‘fe c
. Ml oo A - o~ <




Or, businessmen who expect their wives and children
to speak the truth, but can't see what that has to do with

deceptive advertising cODVe..

Or, those Temple members who say that they are so
proud of Judaism in general, but neglect every specific
Jewish standard of observance, the Sabbath, prayer and study

deta, led
not to mention theAethical prescriptions of our tradition,

MO B 3ot DTN ET 2 L7 LOREAAN . o o o o »

Perhaps the cleverest evasion of responsibility is
to make a show of meeting the very duty from which we
strenuously escape: In this respect PUBLIC PRAYER
is our greatest danger. It lends itself to a magnificent
game of pretending, particlularly during the High Holy
Days with their prolongation of worship, the solemn fést;mud
the impressive confession of sins,

But, Isaiah, already 26 centuries ago, was not taken in

Yow Kppu~r

by all that show ofapiety and voiced his disgust with
lip-service in that classic chapter 58 which we read
as our Haftarah on Yom Kippur Day., If there is no real

Teshuva, no turning about, no actual change in the Jew's

way of life, then prayer and fasting are for nothing.

Fekdekdokk




Many of our brightest and most sensitive people have
developed a deep distrust of all institutions, Their
anti-establishment feelings have turned them against
institutionalized religion, They call the synagogue
innocuous , ineffective and hypocritical.

Read a symposium on the Synagogue in the current issue

of DIMEMSION, Reform Judaism's official publication,

and you will find to your surprise that a number of rabbis,
including some in the Washington area, consider the Symgogue
useless and foresee a Jewish future without it,

I disagree, The fault is not in the institution but

in human nature, in our own moral failure,in our deceptive
games and evasions eE=rysSenditirty, It is human character
more so than the Synagogue that is in need of treatment,

)

TH8 SYNAGOGUE WOULD BE BURSTING WITH VITALITYJIF THE JEWS
ATTENDING NCNJWOULD ONLY MEAN WHAT THEY SAY,.

sy cannot be swept out of an institution =--=-it must

be swept out of the human heart,

Tonight, my friends, we are moving up to one of the
great spiritual peaks: no finer proclamations could be made
than those which fill our prayerbooks; no loftier  wvisions,
no higher standards than those we declare on Rosh Hashanah
and Yom Kippur, If we lived up to such aspirations, we
would scale great heights of ethical perfection. But,
efally big and very near such blessed heights is the

summit of moral sterility which we would reach by all too
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commonly practiced techniques of moral and spirifual evasion,

The essential meaning of responsibility is to ke ><7-
The choiees we shall make will be right if we remember

these 3 requirements:

i T
1.SURRENDER YOUR TACTICS OF DELAY WN7% Iddvr fcfjwc
[F MoT Now | WHEN

2. BE READY TO PAY A PRICE: No integrity without
moral courage and no moral courage without
sacrifice,

SPIRTUAL
3. PRINCIPLES WITHOUT SPECIFIC APPLICATION ARE A yﬁﬂﬁl

STARVATION DIET.

vl fillunecta bebrayag
At every moment of life, we face/Gerizim and Eval the

: blessing and the curse, and the choice is with you, Amen,




An incident has been reported, involving a man who comes

very late to the service of his congregation,

Just as he tries to enter, the doors open and a worshipper

is leaving, He asks the man: IS IT ALL DONE ¢

e g,

NO, 1s the reply, IT IS ALL SAID: NOW WE ARE GOING OUT
TO DO IT, Amen,
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HOW TO LIVE JUDAISM

No religion is worth its salt which does
not make great demands upon its adher-
ents. The greatest enthusiasm was always
engendered by faiths which called for
the greatest sacrifices on the part of
their devotees who received in return
great compensation and satisfaction
which their soul desired. According to
our tradition, increased merit and worth
were bestowed upon Israel through the
very abundance of the commandments
which were given to it.

Too many of our people want an easy-
going religion, one which does not inter-
fere with their leisure, their sleep, or their
television, which calls for no study
and no observance, which does not
challenge or disturb them, a religion with-
out any spiritual travail, without any
stab of thought or conscience, without
any sacrifices, the religion of a self-pam-
pering people. No religion has ever sur-
vived that kind of an emotional and in-
tellectual vacuum. Judaism least of all.

—Rabbi Abba Hillel Silver
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A CAUSE
“Find a cause to which you can dedicate yourself.
You may not be able to do much for the cause but the

cause can do much for you.” -
—Joun BrIGHT
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Thus sayeth the Lord
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Misfire. In *Demret, a resting the

him up, George Sawaya was told by his

=

Wwould-be assailant : “Let’s just forget this

. .l _.".,1"
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True Repentance:} Oreed versus Deed
Holy Writ doew not say:

"And God saw the sackcloth and the abbes of the people
of Nieveh." and therefore He spared them, but rather
that “Yod saw their "worke," that they turned
from the evil and from the violence that was in their
hands.

The soul of man should be as a glittering mirror;

when there is rust on the mirror the face is not

reflected by it. Eo when there ie sin in the man

he cannot see God.
Wisdom of Solomon.
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™ Rabbi Yitzhak of Vorki was once
asked to explain the reason for the
alphabetical order of the Confes-
gion of Sins prayer on the Day of
Atonement. 5

“If it were otherwise,” he re-
plied, “we should not know when
to stop beating our breasts. For
there is no end to sin, and no end
to the awareness of sin, but there
kis an end to the alphabet.”

—



SOMETHING TO It is a most mortifying reflection for a man to consider what he has done,
- THINK ABOUT: compared with what he might have done. \ D[ .
— Samuel Johnson 0 f‘l J-V(
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ANNOUNCEMENTS AND COMMENTS

Friday., October 2, 1959 - Rosh Hashonah Eve - 1959

NOTE ON THE EVENING SERVICE: "OVEENO MALKAYNU", page 29 - The Congregation is urged
to join in singing responsively the Oveeno Malkaynu and in other responses and hymns
which are familiar.

¥ k ok %k

Early Service participants are reminded to move their cars promptly at the end of
the Service in order to avoid & traffic jam with those arriving for the Second Service.

~

TOMORROW'S MORNING AND AFTERNOON SERVICES

Rosh Hashonah Morning Service starts at 10 A.M,
Special Children's Service at 3 P.Mg

* ok ok ok

Samuel Zeopold will read the Torah, Peter Reichlin will play the horn obligato
in the musical settings of the Shofar Service by A. Binder, The Shofar will
be sounded by David Rosmarin in the Morning Service and Peter Reichlin in the
afternoon Chi'dren's Service,

SUNDAY, OCTOBER 4:

Sunday School as usual
Men's Club Brunch at 10 A.M. - Rabbi Haberman - "A Catholic in the White House"

NEXT FRIDAY NIGHT, OCTOBER 9 - "“SABBATH OF REPENTANCE" - Rabbi Habermen will preach.

FUTURE CONGREGATIOUWAL EVENTS:

Friday, October 16 - ammuel Congregational Reception following Succoth Eve Service
Sunday, October 18 - innual Meeting of the Congregation
Saturday, October 24 - Sisterhood Dinner Dance - advance reservations are necessary




Appeal:

Rabbinic Saying: In the place of repentant sinner
met—even the righteous cannot stand

[Soiadlaf 3¢ &

Repentance not o:1ly 1lifts the sinner out of evil but raises him

high above the rest ... for he has struggled with mmomzm temptation

he has owercome evil and thereby gained a moral strength superior to

thoge whose integrity has never been challenged....

The greatest peril of them all is he who drifts with a sense of

smugness
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I WOULD LIKE TO INTERPRET FOR YOU TONIGHT
"ME SINGLE WORD, THE KEY-WORD OF OUR HIGH HOLY DAY SEASON
==w==THE WORD ,;Dc:"i*g-h commonly translated as “REPENTANCE,"
Bpentance, what does it really mean %
Is it the same as regret 7 I1f you think so, you are
committing a popular error, Regret ;nd Repentance are

not the same,

Regret is somathing we exper: ience at any time
and many times in life. i Ib there a/day when you

don't feel sorry‘abgut~aamguﬂjjj ypu—aaiﬁ or should have said ?

Is there a day whangyaa-do not ‘reprc

r;ch'yburself because of
work left unfinihed,'*% dnhies naglgatad, or persons
slighted and offendad'by'you 7

But, these regrets shoﬂld not be-confused with repentance

whichis a fairly rare ocu;:gggai-and,, of course, much more

a

profound,

J . The poet Zdwin Arlington Robinson points to the

weakness of regret:

Familiar as an old mistake

And futile as regret \

The trouble with regret is that, aside from making
us feel bad, it does 1little in the nature of repair, -

reformation, correction or change of character,

‘ It does not do the hard homework of moral rehabilitation.

The person who merely regrets is, in George Bernard

Shaws  sparkling words:

" a2 man who thinks that he is moral
whew he is wevely wacomfort J
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Even sharper than the sharp=tongued Irish genius

was a Chassidic master's comment on the value of regret:
¥ e S e =

"Dwelling on feelings of regret is like sweeping

dirt this way and that=-=- the broom does not

become any cleaner thereby, The im_portant
thing is not to wallow in dirt but to get rid

of it, to become clean.,"

Repentance, my fiiends, is the real cleansing process.

It beglns where ngget ends. 'fult aims at the ethical

transformation of uhe panitent. . ,It is among the great

life-time achiemanta, miﬁy much more than a mere

sentiment or moad¢

The. Pebrww term for repentance ASICN  prings
out much better \than the Englishxword how much more it is
than regret. /)f-.__”«'v'\ means--l‘iteral].y Yeoming back,” returning.
It implies a break“wiﬁhlthejpnesent_épnaition, a drastic
change of*béhavior, eﬁeﬁfcbargcté:;"

I wouldn't be Sﬁfﬁfised if, at this point
some of you raised an objection: "Can a man really change
the basic patterns of his character, overnight 7
Can én hour such as this, or a day such as Yom Kippur,
un-do what a life-~time has dome in shaping one's
personality 7 4 3
Believe it or not, this‘*is the claim, the urgent

contentiony the promise of our religion.
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Shabat Shuvah
Sept. 19, 1969

OUR MORAL INSTABILITY

One of Judaism's claims to distinction is the
fact that it was first among the great world religions
to define holiness in ethical terms,

There are numerous passages in the Bible which
reflect this idea, Among the most beautiful and best
known is the 24th Psalm which we recite before opening the

Ark on Saturdayumornings:

WHO SHALL ASCEND THE MOUNTAIN OF THE LORD
AND WHO SHALL STAND IN HIS HOLY PLACE 17

HE THAT HATH CLEAN HANDS AND A PURE HEART,
heh 18 closaant (o G-add ""L"""' e -"SJ,'J-»J.

Now, it may be said of most human beings that there are

moments when their hands, i,e. their actions, are clean,

in conform ity with decency and justice)and when their

hearts, i.e., their inner motivatiors and intentions , are pure,
| ——— m—

/
The trouble is that such moral purity does not last very long,
Man has an ethical maintenance problem.

We are constantly being corrupted by some persistent force

of moral pollution which requiregjas a correctivg)recurrent
seasons of cleansing, seasons of penitence during which we

are challenged to restore clean hands and a pure heart,

Today, on this Shabbat Shuvah, ancient Jewish tradition
confronts us with the theme of penitence. The word SHUVAH

means RETURN, It is the opening word of an impressive

chapter from the prophet Hosea which is customarily read during this

Shabbat:



SHUVAH YISRAEL =---=RETURN O ISRAEL, UNTO THE LORD THY GOD:

For thou hast stumbled in thine iniquity,

Take with you words, and return unto the Lord;

Say unto Him: 'Forgive all iniquity, and accept that
which is good;"

According to Hosea, God replies:

I will heal their backsliding,

I will love them freely;
I WILL HEAL THEIR BACKSLIDING, Frankly, I read these words with
some surprise because I cannot imagine human beings so rehabilitated
that they would never do wrong again, Hosea either got carried
away by his enthusiasm or meant this statement in the messianic sense,
i.e. that a time would come, “l"l:ﬁq t11'[11;1113::}?rﬂi:att:q:e would be radically
transformed so that moral bgcksllding would be impossible,

But, as man is now constituted, he is, of course a

chronic back-slider, His moods, his emotions, his moral

impulses resemble more a wave length with its zig-2zags than a

straight line.KE WANT LOVE TO LAST , BUT DOES IT -

We vow eternal love to each other, but it is amomg the most inconstant
of all relationships, ever changing, gaining or losing.

Love in marriage, love between mprents and children, love

between sisters and brothers, and most of all the love of lovers,

is always on the slip and slide, subject to ever changing actions

and reactions, to moods we sometimes can and often cannot explain,
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The inconstancy we show in our love-life is even
more pronounced in our moral life, We are not merely

morally unstable by being good now, and evil tomorrow, but we

e

manage to be both good and evil at the same time,

The angelic and the diabolic are constantly struggling
within the human heart,

We dream of a better world but also create the means to
destroy it,

We cresite the welfare state, but also the steaming, stinking .
ghettos of human misery, -

We pour hillions of dollars into charity and at the same
time remain indifferent to the exploitation of the poor and
deprived,"

We seek to rise and transcend the present levels of humanityyd
at the same time are subject to the persistent downward pull
of bestial instincts,

Of all the mysteries in life none is greater than the
dual nature of man. He is a civil war, As seen in Jewish
thought, man is the battle-field of contending forces which
our theology labels as the  @al(GY )3' THE INNAEE URGE OF
GOODNESS and the” ¥)) »3'THE INNATE URGE OF EVIL.

One of our great Hasidic rabbis, Yehiel Michal of
Zlotchov cast the human condition in the form of a parable.
There was a coachman, said the rabbi, who drove his carriage
uphill, When the going got rough and the horses could pull
the carriage no longer, he quickly jumped out of the carriage
and plac;d big rocks behind the wheels to keep the cﬁrriage
from rolling downhill,




Now, fix this picture in your mind: The carriage being
driven up the mountain and forced to stop again and again,

always in danger of sliding downward,

Wha t is the meaning of the earriage and what

is the symbolism of the rocks behind the wheelf ?

The carriage is a symbol of the human enterprise, seeking the
heights of progress; yet the more the carriage ascends,

the greater the danger of it sliding back ......

the more civilization advances, the more terrible and tragic
become the possiblities of relapse, of crashing downhill

to the abysmal depths of barbarism,

The function of religion, particularly of these

High Holidays, is to provide the power of inspiration for the
upward pull, the lift, the boost to our YETZer HATOV, to our
good urge, to pull us upward toward the heightSewecw=--

But the pull of inspiration will weaken, as it must;
wfhe moment wWe cease going forward in our moral power,

we are in mortal danger of sliding backward and crashing
downhill to destruction, It is then that religion
provides for us the breaks, -===IN THE PARABLE, the rocks
behind the wheels =w==- ta=the_form—of ( ceremonies and ritualsy
the whole regimen of commands and prohibitions, €

the private and collective restraints and conventions which

in ever so many ways serve as the subtle inner brakes upon

our backsliding tendencies,



In this sense you must understand the wording of

the 24th Psalm, expkiined Rabbi Yehiel Michal of Zlotchov :

WHO SHALL ASCEND the mountain of the Lord,
AND WHO SHALL STAND in His holy place 7

Who shall ascend,,....and who shall stand.

In your moments of inspiration ascend , fly up to the highest
point you can reach..seese.e Dut be prepared for the time when
your moral and spiritual power slackens, when you no longer feel
the inner pull,.,.....then, at least,stand firmly on the level
you have reached, resist the downward drag, let the braking
system of conventional morality and organized religion save

you from the downward crash.

ASCEND, IF YOU CAN,.esss AND IF NOT, at least stand firm,
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iy " For the youth involved, this break with the family

they are not conscious of it,

T e

o . | '
Loss of contact with >nts and grandparents means i

!: - loss of the pa;t. ‘Precisely at the mint when life's most

. important decisigns must be made, " the lessons of omri.one.
F Y of former generatioz,_ﬂ not being passed on, The young must
i

- find out thgﬁ_aelvea at the expenss ot_-—é&ttly stakni
Cut off from family, the young are doprived of help in

'~ ‘time of need; of oncouragmht in moments of indecision, — ’
b s 3 \

e motivation for highei‘chievement and

Judaism, more than any other religion, is a family tradition
and when the family is ruptured, the continuity of .ﬁah:l.an

b A [ -
is in grave jeopardy. } >

I see at least 3 reasons for tl;e widening, gap between the go:ﬁ.‘atigns.

The first represents an evolution of our own making,

1 mean the trend, growing ever more pronocunced, for parents

to turn g er more and more of their parental role to various

institutions and agencies.

in widening distance between the generations
A second facto::/\is the progeessive isolation of

#1 | family members,
Affluence has accelerated the atomizatiemof the family,

EAch one has a home and a car of his own,

It began not too long ago with the separation of srana'pa.r*“' en
from the family home.



._.’3_..--

B | s The walk-out of the grandparents was soon followed by :
_ , departure of our youth, ----first to out-of-town

even where first-rate schools were right at home, and then,
the most recent development . which is for young adults, if

still single after college, to set up their own aprtments

even if they live and work in their home-towns ,

| The third and probably most sigHificant cause for the
ing rift between the generations is related w-%, SRR

of our times

o
.‘ 1
A 1

If ever there was a generation of youth that needed

L adult guidancaﬁt: is this -pﬁ%ﬁti_.cn? but regrettably
WERGult world is g&iﬁqm them, ¥ AL C '

Make no mistake about it:

I
i

throu najor morale crisis. s
" gﬁ@‘atgajnr morale crisis. e

put his finger on it when he analyzed the human condition

‘ld of plenty, @n&iét;i w'ragical_; unabl

its massive technological power for bemeficial emds.
MANKIND IS SUFFERING FROM A PERFECTION OF METHODS

AND A CON%[J:?ION‘:Q . 1S, Pragm— Q" )
Youth the worldbver  are prone to rioting because -:-";-l__é-;-_z-'

B
are afraid of this civilization, because society seems to be |
a monster, b@_cf use t? %VL “ag‘n&smilw that we |
¢ ' du'stryim" ~ government will be used for worthy purposes, 3_—1‘,_ o
- - because they see no longer elevated aims. %
= =3 Our children are in a quandry, unable to comprehend the waste of

wealth while millions starve...,..unable to understand this

immoral war which we were foolish enough to get into and not

— ——e i
I f e “ -
o L3 ‘L’ld- Gl

Y
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E It seems to me tlﬁ\tm;gwﬁhg for community is all the more
| _urgent because their family ties have become so meaningless,

A belonging of a higher order is desperately needed as
substitute for the family. This need puts a tremendous .
opportunity and responsibility before theSynagogue. , 4’

A synagogue need not be a mlfthi{tntcrpriu, streamlined }

D e ———

and run like an efﬁ.cient fnetory

& 3

l .

v‘!m- cmi-au’uonm, apontancoﬁ association,

W.H.C, witk -t.p 1800 zmun should spawn

viduals wahted :Mm?@m Kibbutz, a modified -

Gﬁllective, sharing some areas of their life as a cooperative

association, we should g¥e it every encouragement under the

uidance of Jewish ethical ideals,




THE GENERATION GAP
By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation
Washington, D. C.

One of the lesser known statistics in our country is the number
of runaway children. Eac?]{ear, an estimated half-million teen-
agers run away from home. In seven years time, the warrants issued
by parents for the return of runaway children has doubled, according
to the police departments of Chicago and New York.(ZJThese tragic
statistics dramatize the growing division between parents and children.

In addition to the half million boys and girls who run

away from home, there are many, many millions who stay, but desert the
values, morals, standards of behavior and beliefs of their parents.

For some time now, ths problem known as the "generation gap: has been

recognized as one of the nation's most serious problems.

7 Parents are not the only ones who can't get along with teen agers
nowadays. One of the nation's foremost experts on the problems of
youth, Evelyn Millis Duval, wrote:

"Wherever I go across the country, I meet teachers who are not sure
what to do with or for their students in junior and senior high schools.
I hear college professors, expert in their subject matter, profess ignorance
about how to handle campus issues. I see church programs dwindle as soon
as children reach their early teens--largely because too few worthy adults
feel comfortably effective with this age group. I watch youth-serving
programs in community after community fail, because staff members and
volunteers are ill-trained and poorly prepared to work competently with

(3)
today's teenagers."
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Many of us worry a whole lot about the growing polarizaton in

this country. There is a sharpening of antagonism between the races

and between political opponents, the hawks and the doves. You can add

to these the widening gap between the generations. / In re-examining

f"_fﬁ?gﬂﬁﬁzﬁ_ﬂiscussed subject, I shall try to answer three basic
questions: |
1. Wﬂ%e generation gap todaydﬁgﬁﬁom @@ previous times?
2. MWhat are the major causes of our generation gap?

3. What can we do about it?

1. THE BASIC DIFFERENCE

Is our generation gap really different? Have not all parents and
children in the past experienced conflict with each other? Is it not
natural for young and old to see things in the 1light of their own
different experiences? Did not every normal youth resist the authority
imposed upon him by the adult wor1d? 1In what way is today's generation
gap different from what it atways was in former times?

The basic cause of the generation gap is, of course, the difference
in age. "The trouble with parents," wrote a small girl, "is that they
are so old by the time we get them, it's hard to change their habits."

In the past, this difference in age used to be taken care of by the
passage of a little time. The world remained pretty much the same. As
children grew up, they would surely pass through the same experiences
as did their parents and, before long, the children came to feel and
think 1ike their parents. Mark Twain recorded this process of gradual

reconciliation between parents and children in his remark:
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"When I was a boy of fourteen, my father was so ignorant I could
hardly stand to have the old man around. But when I got to be twenty-
one, I was astonished at how much he had learned in seven years."

In a world that remained fairly stable a child would naturally
grow up very much 1ike his parents. The anthropologist, Dr. Margaret
Mead, says of those former times:

“The grandparents could conceive of no future for their grandchildren
different from their own past."

Such times are gone. We live in an age of fantastic change.
Someone said:

"Change is changing faster than change has ever changed before."

Within less than a single generation, we have moved from the electronic
to the nuclear into the space age. Our children grow up in a different
kind of world from the one in which we matured. There is far less chance
that 1ike young Mark Twain they would, after a few years of normal conflict,
close the gap between the generations. This, I believe, is the basic

difference between the generation gap today and former ages.

2. THE CAUSES

Let us now ask our second queston: Wherein do youth and their
elders differ most sharply? What are the major causes of the conflict?
To start with there is a growing divergence in thinking. The

widening generation gap is also an"education gap." The fathers of
two-thirds of today's college students did not go beyond high school.

Prolonged education exposes the minds of our youth to many new ideas.
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Learning challenges a person to question conditions as they are
and plants new concepts, including ideas for change, in the mind of the
student.

Our youth are also the first TV generation. The whole world, with
its conflicts and different ideologies, has been brought to their
attention from earliest childhood on. They are more aware of social
and moral problems than were their elders at a similar age. The sharp
difference in thinking between youth and adults is illustrated by the
emergence of a large underground press. There are now over 600 underground
newspapers being read mostly by young people, who have come to think
differently from their elders.

Related to the extended education as a cause of conflict is the
prolonged childhood of our youth. Young Americans remain separated from
responsible participation in the adult community longer than any other
youth in the world. This is one of the reasons why so many of our youth
feel restless and frustrated. They resent being treated 1ike children when,
physically and mentally, they believe to be adults. Although extended
education is meant for their future good, only a minority of young people
from fifteen to eighteen appreciate the academic benefits which they are
getting. For a majority, school is what keeps them out of real life with
all the opportunities for adult achievement, experience, and full respect
as young citizens. In their view, school robs them of independence. They
feel trapped. Frankly, we have a dilemma which no one has solved as yet:
How to give our youth education through the upper teens and beyond, and
at the same time grant them meaningful work experience, civic responsibility

and the independence young adults would want for themselves. A typical
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illustration is the case of a group of teenagers (boys ranging from
fourteen through seventeen) who built for themselves a
clubhouse at the edge of town somewhere in New England. They used
scrap materials; they stole nothing at all. There was not a delinquent
act in the whole enterprise. The three-room building was 20-by-20 feet.
The Town authorities praised them for their industry and tore the house
down. They mentioned a number of minor building code vio]ationsfq)

The generation gap is being widened by the inconsistency of the
adult world. We want our adolescents to outgrow childhood but we do not
give them enough responsibility for self management. When they go
ahead and "do their own thing," we rush in with interference, often
for trivial reasons, and put brakes on their drive toward adulthood.

This drive, however, cannot be stopped, for this is the basic meaning
of the adolescent experience. It is "try-out time" for all sorts of
plans and dreams and "cookie" ideas. It seems to me that we just have
to take the chance of letting youth gradually do more of their own thing
and learn by their own mistakes.

No discussion of the generation gap would be complete without
reference to the home and the family. It is no secret that the American
family is going through revolutionary change, the outcome of which cannot
yet be predicted. I would Tike to call attention to two developments
which have diminished the influence of home and family 1ife upon our
children.

First is the "take-over" of many functions of home and family by other
institutions and agencies which, in effect, are replacing the authority
of the parents. There is qtrend for parents to divest themselves more and

more of their parental role. Intentionally or, perhaps, unintentionally,

many of us have removed the child from home the greater part of the day.
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As soon as the toddler can walk, he gets shipped off to play school or
nursery; then kindergarten and, of course, regular school; then, we keep
sending him for character-building to Scouts, for religion to Sunday
School, for recreation to the club, for vacations to camp and so forth....
We all feel that we are making great sacrifices in providing these
opportunities for our children, but the net effect is a reduction of
shared home 1ife and a transformation of the parents' role from leader

to chauffeur. The other development which is 1ikewise weakening the
influence of the family is the progressive isolation of each family
member. We have become a nation on wheels. We are constantly on the
move. Gone are the days when several generations of the same family would
be 1iving either together in the same home or in the immediate vicinity
of each other. Family members are scattering themselves all over the
country and keep moving every few years to a new residence. Our growing
affluence is accelerating this trend. We are approaching the day when
every adult family member will drive a car of his own. Soon each will
also 1ive in a home of his own. It began not too long ago with the
separation of grandparents from the rest of the family. Undeniably,

this separation contributes to the comfort of all concerned--more inde-
pendence, mor privacy--but it also produces more isolation and more
loneliness.

Distance from other family members means less involvement, fewer
arguments, but also less relationship, less transfer of tradition, less
mutual influence within the family.

The walk-out of the grandparents was soon followed by the departure
of our youth. First came enrollment in out-of-town colleges even where
first-rate schools were right at home, and then, the most recent development

which is for single young adults to set up their own apartments even if



-7-
they live and work in their home towns.
For the first time in history, American parenthood appears to be
a temporary arrangement. Said a parent:
"We're allowed eighteen years or so of diapering and commenting
on report cards, and then we're given our walking papers."
The deterioration of our home life is accelerated by an ever-widening

communication gap. For many families this is the heart of the generation

gap. Statistics bear out the fact that a majority of youth do not
discuss deeply personal problems, such as sex and drug involvement, with
their parents. Youth claim they can't trust anyone past thirty. In

many a home, father and son no longer talk together. They always

shout at each other. This cleavage goes deeper than a straining of
relationship and affection between parents and children. It involves a
culture gap, a mutual rejection of the values each generation stands for.
In many a home it is as though parents and youth were 1iving in different
worlds, with different morals and different hopes for the future.

There is a profound spiritual cause for the growing rift between the
generations. Many of our youth have lost confidence in our civilization.
They're alieaated from our society, its institutions and way of life.

Make no mistake about it: Western civilization is passing through a

major morale crisis. Albert Einstein, I believe, put his finger on it

when he analyzed the human condition in a world of plenty and yet so
tragically unable to organize its massive technological power for beneficial

ends. He said:
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"MANKIND IS SUFFERING FROM A PERFECTION OF METHODS AND A CONFUSION
OF AIMS."

A growing percentage of youth the world over have come to distrust
and even fear our civilization. They no longer believe that wealth,
industry and science are being used for worthy purposes. They see a
society without elevated aims.

In this morale crisis, facing a mixed up world whose values and
ideals no longer command respect, too many of our youth find their elder

of little or no help at all. Too many parents have nothing in the way

of an answer.
a
eyes/on the s

inent concerns seem to be self-serving: their _

market, their hearts~in the country club, and their

e beauty parTqr. They shrug their shou s about the

P

plagdes of crime,a::i;iﬁﬂ/§;£ism. Buts youth's anxiety
Jadults truly had “love for huma?/géings, why do

\

1ittle concern? Their selfishness cries out to heaven.) Youth-see-the

M an v& Madult world as cold, unloving, repusive. There is a credibility gap,

Q““’¢hay_sah 7‘2:"'55&'«.between the—prefessed ideals and “m=performance ﬁl\'f)’ur' society.

The most frequent accusation mafle against the adult world is that of

hypocriéx. pf)
__.—-—-'"—_——\_‘__‘

At the height of the great student revolt in Paris a few years ago, e

Lloyd Garrison cabled to the NEW YORK TIMES:

{:Ibeféf}s a student mistrust tgg?rd”éil_adults, all parties, all
systéms, all established theories."

__--._..--_-__ .
Many Q{ Our youth are famished for ideals. They see nothing to revere, nothing

P s
to rouse their enthusiasm. [ Their own rebellion is aimless. Henry V. Roberts-

in a penetrating yet deeply sympathetic ifilffif~2ffthefﬂéw Left in the '
student move > concluded: _-;*&_ﬁﬂ—ﬂfz////

&
e e——
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"The New Left represents more(o{ a protest against the way things
6
are than a program for the future."

What an opportunity this would be for enlightened parents, if only
they had a faith or ideal to communicate! The luxury of many a home,
however, is in dismal contrast to its moral and spiritual poverty.

Dr. Benjamin B. Wolman, Dean of the Institute of Applied Psychoanalysis,
underscored the spiritual factor in the generation gap:

“"I'm tired of wealthy people who give their children no moral values

coming to me and saying they don't know what's wrong with their youngsters. . .

what's wrong is that the parents are leading hollow, empty, shallow lives
and not giving their children anything to hold on to."

Is it Tove when a parent gives all, but denies to the child what he
most needs? 1Is it love when a parent buys everything, but leaves the
child without examples he can respect? 1Is it love when a parent sends
the child into the most fashionable schools, and :£;;V1nto the world,
without faith in anything, without reverence for anything, without
sustaining ideals or a sense of higher purpose?

The young editor of a campus newspaper was quoted in LOOK Magazine:

"Most of our parents grew up in the depression period. They're
concerned with money and status. . . .To us, abundance and all the
trappings isn't something to work for because you have it. . . .So you
start getting into human values because you've gone beyond the security

(7)
thing. And our parents just can't understand that."

Our youth, in their rejection of our so-called "golden opportunities”
are teaching us what we should have known all along through the Bible:
MAN DOES NOT LIVE BY BREAD ALONE - - - and we might add neither does man

live by sex alone, nor by sports cars, swimming pools, and pleasure cruises
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alone, but over and above all of his material wants and needs, man has
spiritual cravings: the hunger of the human heart must be satisfied

or all his material blessings turn to curses.

3. WHAT TO DO ABOUT THE GENERATION GAP

This bring us to the point of decision. What can we do to bridge

the gap between youth and the adult world? I would like to propose
five guide lines:

1. The first is perhaps most important: Do not over-react!

A child has an instinctive need to rebel. Carl Van Doren said
it well:

"Affection, indulgence, and humor alike are powerless against
the instinct of children to rebel. . .if they have no reasons for it
they will invent them 1ike nations bound on war."

So, relax. When your adolescent is just plain contrary and seems
to oppose you on every issue, no matter what, don't eat your heart
out wondering "what have I done wrong?" Most growing children keep
testing their own strength and will power by contesting their parents'
authority again and again.

You can ease this constant tug of war by giving your child options.
For example, if you must curb his TV time, put it this way: Are you
going to do your homework before or after watching TV? Your message is
clear: homework must be done, but you are allowing him some choice in
scheduling time for it. There are situations, however, in which you
cannot compromise or offer alternatives. For example, in a matter of

basic morality or hazard to health, you must act the part of the responsible
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parent and overrule the child. For example, you cannot allow him
to take a weapon to school or to engage in destructive acts. Even
in such situations, it is best for the parent to act firmly and
quietly and avoid, if at all possible, abusive language and
physical violence.

2. Never forget that the best guidance the parent can give is
to help the child toward self management instead of keeping the
child permanently under his thumb. Don't tire too soon of all the
arguments. Persuasion takes longer, but it is much more effective
than coercion in the long run. Remember that there are limits to
your control. You cannot watch all the time. The unconvinced child
will find secret ways of satisfying his wish as soon as he is outside
effective parental supervision.

3. The third point is the most constructive suggestion I can
make. Start with this question: When the child is rebellious, what
is he trying to prove by it? In all Tikelihood he wants to show you
that he is somebody! It is a bid for recogniton. The rebellion
against adults is really a rebellion against his own childhood which
he is slowly outgrowing. He doesn't want to be a kid any longer.

The best way to curb this rebelliousness is to give the child
legitimately what he needs. Most of all, he needs more self respect.
Be sure to praise him for every achievement, however small. Accentuate
the positive! Don't sneer when he proudly reports some accomplishment
"So what? Big deal!" Don't be negative. Suppose the child comes home
with a fine paper marked "B". "Why couldn't you get an 'A'?" would

be a destructive reaction, on the part of the parent.
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Don't forget, the adolescent is full of self doubts. Despite all
the swagger and big talk, he is very unsure of himself. He needs a
boost and loves the person who gives it to him.

Next to praise, I consider work experience the most effective
way of building up a child's self esteem and reducing his need for
rebelliousness. Give him a chance to earn some money. By working, the
youth becomes part of the adult community and learns responsibility.

There is no more meaningful recognition for the youth than being
rewarded for work well done. One of the best things we could do for
our community would be for educators and business leaders to get
together and create more job opportunities for youth after school and
vacation times. This would integrate them into our society and we
would be raising contributors rather than revolutionaries.

4. The fourth step requires no special organization, just a change
of attitude on our part. We need to take more initiative in establishing
better communication with our youth. Remember, communication begins not
by talking but by 1istening. One of the nation's distinguished
educators, Dr. Charles Keller, made a statement which teachers and parents
should never forget:

"I find that when they are Tistened to, they will Tisten."
When you pay attention to the child and help him express himself, you make
him feel that he is being respected as an individual. This doesn't mean
that his opinion must prevail. There is no need to pretend agreement.

There is need to listen and pay attention. After he has had his say,
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he will more willingly accept your "no."

There is also need for parents, especially fathers, to spend a
little more time with their children. The father-son relationship
could be greatly improved by a couple of hours pleasantly spent by
both, sharing some interest, hobby or sport each week. Mother and
daughter could Tikewise reach a much finer understanding if they had
a little time together, not just doing chores but doing what both
enjoy.

John D. Rockefeller III, Chairman of the Rockefeller Foundation,
made the surprising proposal of holding a nationwide "Dialogue Week."
The object would be to bring together young people and business
executives in every community to plan some community project in which
youth and adults could work together for the rest of the year. Such
contacts would prevent the notion among our young people that the
so-called "establishment" is an insensitive, heartless monster, a
notion which has been spread by young militants of the New Left. Of
course, the initiative for such dialogue sessions, conferences and
workshops between youth and communal Teaders, must come from the adult
world. It is an interesting proposal which any of our service clubs
could turn into reality.

5. My last suggestion is for us to hip cynicism in the bud by
being careful not to expose our children to hypocricy at home. Good
citizenship must be exemplified and the most powerful example is that
of the parents. It is important that children witness at home a real

concern for the welfare of the larger community. Let them see
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constructive political action. If you don't 1ike something, show the
child the way we can act in a democracy. MWrite a letter to the editor
of the newspaper or contact your congressman, or present the matter
before any organization to which you belong, including your PTA or
service club. Don't say about problems, "There is nothing we can do."
The child will come to believe such cynical comments and will end by
believing that democracy is a hoax and a fraud.

You would be surprised how observant children are of your
unguarded expressions at home. Your child will have Tittle respect
for your religious observances and beautiful prayers, when, after
church, he kegaxx hears you use foul language or speak with malice and
hatred about other folks. He will have little respect for law and
order if he overhears your boast as to how you broke a traffic law,
fixed a ticket or chiselled some advantage for yourself. It is
difficult to raise children up on a high moral code when morality is
violated right at home.

* % %

So, this is my five-point program for bridging the geﬁ?ation gap:

1. Don't over-react to your child's rebelliousness. Much of it
is natural and instinctive.

2. Instead of seeking to dominate the child, try to help him
toward good self management.

3. There will be less need for rebellion if the child receives
recognition and feels that he is being respected for his legitimate

efforts.
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4. The very least we can do is to maintain communication. It
begins by Tistening.
5. Help young people preserve their idealism. Don't destroy
their faith by bad examples.
If you think that this approach is much too soft. If you hﬂiﬁj&ﬁvﬁwﬁfrn?éaf
feeting—about the tough methods @ffformer generations in raising their

hould—be—applied—by—Hs=a+se. remember that we live in a

children=s
J
radically different age, an age of revolutionary change. What Abraham
Lincoln said of his day applies even more so to these critical times:
"The dogmas of the quiet past are inadequate to the stormy
present."

As the world has changed, so we, too, must change with it.
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THE_GENERATION GAP

One of the lesser known statistics in our country is the number
of runaway children. Each year, an estimated half-million teen .
agers run away from home.  In seven years time, the warrants issued
by parents for the return of runaway children hi%[ffi?1ed, according
to the police departments of Chicago and New York. These tragic
statistics dramatize the growing division between parents and children
in our land. In addition to the half million boys and girls who run
away from home, there are many, many millions who stay, but desert the
values, morals, standards of behavior and beliefs of their parents.
For some time now, tis problem known as the “generation gap" has been

recognized as one of the nation's most serious problems.

e
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Parents are not the only ones who can't get along with teen agers

nowadays. One ;?\tgsb:ation's foremost experts on the problems of
youth, Evelyn Millis val, wrote:

- “yherever™L go across the country, I meet teachers who are not sure

I watch youth-serving

use staff members and

programs in commun after comunity fail,

volunteers are I—trained‘and poorly prepared to ﬁnnk\competent]y with

(3)
today's teedagers."”
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Many of ’ﬁﬁg;fﬁi’rfgjjyﬂot about the growing pol n in
untry.//zhgpe s a sharpening of antagofhism between the

and betweep-political opponents, hawks and the doyes? You can add
to ;héggfzie widening gap-ftetween the generations.lffn re-exanﬁhing

— ~
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this much discussed subject, f ;hail try to answéf three basic

questions:
whatmakio ol fest™
1. “How=dees- the generation gap today from @ previous times?

2. What are the major causes of our generation gap?

3. What can we do about it?

1. THE BASIC DIFFERENCE

Is our generation gap really different? Have not all parents and
children in the past experienced conflict with each other? Is it not
natural for young and old to see things in the light of their own
different experiences? Did not every normal youth resist the authority
imposed upon him by the adult world? In what way is today's generation
gap different from what it «dweps was in former times?

The basic cause of the generation gap is, of course, the difference
in age. "The trouble with parents," wrote a small girl, "is that they
are so old by the time we get them, it's hard to change their habits."

In the past, this difference in age used to be taken care of by the

passage of a little time.

children grew up, they would-suredy pass through the same experiences
as did their parents and, before long, the children came to feel and
think like their parents. Mark Twain recorded this process of gradual

reconciliation between parents and children in his remark:
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"When I was a boy of fourteen, my father was so ignorant I could
hardly stand to have the old Man around. But when I got to be twenty-
one, I was astonished at how much he had learned in seven years."
In a world that remained fairly stable a child would naturally
grow up very much like his parents. The anthropoldgist, Dr. Margaret
Mead, says of those former times:
“The grandparents could conceive of no future for the#r grandchildren
different from their own past.”
Such times are gone. We live in an age of fantastic change.
Someone said:
“Change is changing faster than change has ever changed before."
Within less than a single generation, we have moved from the electronic

to the nuclear into the space age. Our children grow up in qﬂdifferent

kind of world_ -£rom-the There is ¥ less chance

“Whlich=we=matuyre a5k
that like young Mark Twain they would, after a few years nfMﬁ:

c3»~e£4n S22 gye e L.fier—ébk
1o the-gap-between-the-genepatdons. This, I believe, is the basic
difference between the generation gap today and former ages.

2. THE CAUSES
Let us now ask our second queston: Hnerein do youth and their <
_ome o) ec‘fc_. ]
elders differ most sharply? What are(fﬂe mli;r causes of the conflict?

also an"education gap." The fathers of

two-thirds of today's college students did not go beyond high school.

; RpaioREacc Eﬁucat1on exposes the T%Pds of &&r youth to many new ideas,
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g ) Adarn g challengesya persofi fans
ts new concepts, including a ang ' jf
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//55’33nt. k
Qw /(D Our youth are wimA the first TV generation. The whole world, with
W
gwn | its conflicts and different ideologies, has been brought to their

attention from earliest childhood on. They are more aware of social

and moral problems than were their elders at a similar age.
SRS O

ence in thinking berxeen youth and adults is illustrated by the E

emergence of a large underground ess. There are now over 600 ﬁnde groueh\

ewspapers bei ead, mostlly by young people, Wwho/have come to think
ifferent]y from their elders.—

(ii?:‘\ Related to the extended education as a cause of conflict is the

prolonged childhood of our youth. Young Americans remain separated from

responsible participation in the adult community longer than any other

»« youth in the world. This is one of the reasons why so many of our youth

feel restless and frustrated.|They resent being treated 1ike ch

all the opportunityes for adu1t achievement. experience, and full respect

as young citizens. (An thefﬁAJTew, school robs them of 1ndependence They

feel trapped. Frankly, we have a dilemma which no one has solved as yet:
How to give our youth education through the upper teens and beyond, and
at the same time grant them meaningful work experience, civic responsibility

and the independence young adults would want for themselves. A=SHpEcgl.
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1lustration is the case of a group of teenagers (boys ranging from \\\\
\\.
fourteen through seventeen) who built for themselves a Y
X
clubhouse at the edge of town somewhere in New England. They used \

scrap materials; they stole nothing at all. There was not a delinquent ﬁ

act in the whole enterprise. The three-room building was 20-by-20 feet.

The Town authorities praised them for their industry and tore the house

m(y

down. They mentioned a number of minor building code violations.

TR I N, —— [

The generation gap is being widened by the inconsistency of the
adult world. We want our adolescents to outgrow childhood but we do not
give them enough responsibility for self management. When they go

' ahead and "do their own thing," we rush in with interference, often

for trivial reasons, and put brakes on their drive toward adulthood?ﬁh\\h;;;:::)

L0 b M2y own fu;

h
[ (?mﬂ\'sw drive.mg\cannot ?e stopped, for this is the basic meaning

of the adolescent experience. It is "try-out time" for all sorts of

plans and dreams and "cookie" ideas. It seems to me that we just have
to take the chance of letting youth gradually do more of their own thing
| and learn by their own mistakes,

No discussion of the generation gap would be complete without
reference to the home and the family. It is no secret that the American
family is going through revolutionary change, the outcome of which cannot
yet be predicted. I would like to call attention to two developments
which have diminished the influence of home and family 1ife upon our
children.

First is the "take-over" of many functions of home and family by other

institutions and agencids which, in effect, are replacing the authority

of the parents. FThere—is—atrend for—parents—to—divest—themsetves more—and—
mere—of—thetr—parental—rete. Intentionally or, perhaps, unineentionally,

f:mmny of us have removed the child from home the greater part of the day.
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As soon as the toddler can walk, he gets shipped off to play school or
nursery; then kindergarten and, of course, regular school; then, we keep
sending him for character-building to Scouts, for religion to Sunday
School, for recreation to the club, for vacations to camp and so forth..;;}ézz:)
We all feel that we are making great sacrifices in providing these
opportunities for our children, but the net effect is a reduction of
shared home 11f§ and a transformation of the parents' role from leader
to chauffeur.l/ The other development which is l1ikewise weakening the
influence of the family is the progressive isolation of each family
member. We have become a nation on wheels. We are constantly on the

move. Gone are the days when several generations of the same family would

be Tiving either together in the same home or in the immediate vicinity
scatfered

of each other. Family members are seatiering-themsetves all over the
country and keep moving every few years to a new residence. ‘@ur=growing—
We are approaching the day when

every adult family member will drive a car of his own. Soon each will
also live in a home of his own. It began not too long ago with the
separation of grandparents from the rest of the family. -Undeniably,—
——this—separation—contributés—tothectomfort-of-ati—concerned--more—inde=—
~—pendence,-mor_privacy--but—italsoproduces more isolation and more ——
-——JlonelinessT——

Distance from other family members means less involvement, fewer
arguments, but also less relationship, less transfer of tradition, less
mutual influence within the family.

The walk-out of the grandparents was soon followed by the departure
of our youth. First came enrollment in out-of-town colleges even where
first-rate schools were right at home’ and then, the most recent development

\f which is for single young adults to set up their own apartments even if
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they 1ive and work in their home towns.
For the first time in history, American parenthood appears to be
a temporary arrangement. Said a parent:
"We're allowed eighteen years or so of diapering and commenting
on report cards, and then we're given our walking papers.”
The deterioration of our home life is accelerated by an ever-widening

communication gap. For many families this is the heart of the generation

gap. Statistics bear out the fact that a majority of youth do not
discuss deeply personal problems, such as sex and drug involvement, with

their parents. Youth claim they can't trust anyone past thirty. In——

__ sheut—at-each—other. This cleavage goes deeper than a straining of
relationship and affection between parents and children. It ineolves a
culture gap, a mutual rejection of the values each generation stands for.

In many a home it is as though parents and youth were living in different

Q
\ worlds, with different morals and different hopes for the future.

There_is a profound spiritual cause for the growing rift between the

generations.\ Many of our youth have lost confidence.igdour civilization.

They're alieanted from our society, its institutions and way of life.

Make no mistake abdht\jt: western civilization is passing through a

major morale crisis. ﬂ?be(t Einstein, I believe, put his ;?hger on it

when he analyzed the human Zﬁhdition in a world of plenty and yet'so
tragically unable to organize it;\maﬁsive technological power for benef1t1a1

ends, He said: L

~
B
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"MANKIJ@ IS SUFFERING FROM A PERFECTION OF METHODS AND A CONFUSION
OF AIMS." \\he
A growing percentage of youth the world over have come to distrust
and even fear oux civilization. They no longer believe that wealth,
industry and science are being used for worthy purposes. They see a
society without elevated aims.

In this morale cri Js. facing a mixed up world whose values and
ideals no longer command\respect, too many of our youth find their elders

of little or no help at all. Too many parents have nothing in the way

of an answer. Their preeminent concerns seem to be self-serving: their
are

eyes/pn the stock market, theim hearts in the country club, and their

heads in the beauty parlor. The \shrug their shoulders about the
plagues of crime, war and racism. \But. youth's anxiety persists. If
adults truly had any love for human hbjngs. why do they evidence such
little concern? Their selfishness cr1;§?0ut to heaven. Youth see the

adult world as cold, ulloving, repusive. \Ihere is a credibility gap,

\\Fhey say, between the professed ideals and Tow performance of our society.

Tpe most frequent accusation make against the adult world is that of

hﬁppcricy. \

\
At the height of the great student revolt 1n\>§ris a few years ago,

'\

Lloyd Garrison cabled to the NEW YORK TIMES: \

\

uThe}q is a student mistrust_ (s)rd\gll_adults, all parties, all

systems, gil‘estab1ished theoried+" \

Our youtﬁ\gre famished for ideals. They see nothing E& revere, nothing
to rouse their éhthusiasm. Their own rebellion is aimless. Henry V. Roberts-
in a penetrating yét\Qeeply sympathetic analysis of the New Left in the

student movement, condluded:
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“The

Left represents more.-o protest against the way things
are than a program for the futus .6 |

What an opportunity this would be for enlightened parents, if only
they had a faith 'or ideal to communicate! The Tuxury of many a home,
however, is in dismal contrast to its moral and spiritual poverty.
Dr. Benjamin B. Wolmah, Dean of the Institute of Applied Psychoanalysis,
underscored the spirithﬁj factor in the generation gap:

"I'm tired of wealthy Q;ople who give their children no moral values

coming to me and saying the

what's wrong is that the parekts are leading hollow, empty, shallow lives
and not giving their children anything to hold on to."

Is it Tove when a parent gives all, but denies to the child what he
most needs? I$ it Tove when a parent buys everything, but leaves the
child without examples he can respect? Is it love when a parent ;ends
the child into the most fashionable schools, and also into the world
without faith in anything, without reverence for anything, without
sustaining ideals or a sense of higher purpose?

The young editor of a campus newspaper was quoted in LOOK Magazine:
“Mo§§ of our parents grew up in the depre iion period. They're

\
concerned with money and status. . . .To us, ablindance and all the

trappings isn't something to work for because you\have it. . . .So you

start getting ‘into human values because you've go eyond the security

thing. And our pgrents just can't understand that."
Our youth, 1nxthe1r rejection of our so-called "golden opportunities"

are teaching us whafxwe should have known all along through the Bible:

MAN DOES NOT LIVE BY BﬁEAI ALONE - -~ - and we might add neither does man

live by sex alone, nor by sports cars, swimming pools, and pleasure cruises

don't know what's wrong with their youngsters. . .
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alone, but over and above all of his material wants and needs, man has
spiritual cravings: the hunger of the human heart must be satisfied

or all his material blessings turn to curses. //

3. WHAT TO DO ABOUT THE GENERATION GAP

This bring us to the point of decision. What can we do to bridge
the gap between youth and the adult world? I would Tike to propose
five guide lines:

1. The first is perhaps most important: Do not over-react!

A child has an instinctive need to rebel. Carl Van Doren said
it well:

"Affection, indulgence, and humor alike are powerless against
the instinct of children to rebel. . .if they have no reasons for it
they will invent them 1ike nations bound on war."
/]{ So, relax. When your adolescent is just plain contrary and seems
to oppose you on every issue, no matter what, don't eat your heart
out wondering "what have I done wrong?" Most growing children keep
testing their own strength &sdi 1 —pewe¥ by contesting their parents'
authority again and again.

You can ease this constant tug of war by giving your child options.
For example, if you must curb his TV time, put it this way: Are you
gofing to do your homework before or after watching TV? Your message is
clear: homework must be done, but you are allowing him some choice in
scheduling time for it. There are situations, however, in which you
cannot compromise or offer alternatives. 1&ﬁtiﬁﬁﬁﬁﬂta{15 a matter of

basic morality or hazard to health, you must act the part of the responsibie
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parent and overrule the child. For example, you cannot allow him
to take a weapon to school or to engage in destructive acts. =Gwven—
:I;‘such situations, it is best for the parent to act firmly and
quietly and avoid, if at all possible, abusive language and

i+ n.slam
2. Never forget that the=best—gu%dnnee=ehe=pﬁ?iﬁi—ean;§#73=4a~—

to help the child toward self management m keep g et b
* M"‘EMOL
=B permanently under tis—thumb. Bont=tiretoo—soon-of-ali-the— -

—arguments— Persuasion takes longer, but it is much more effective

physical violence.

than coercioq)in the long runq gdemember that there are limits to

— ~{

‘.xuu:_fontggl, ~You cannot watch all the time. The unconvinced child
will find secret ways of satisfying his wish as soon as he is outside
effective parental supervision.

3. The third point is the most constructive suggestion I can
make. Start with this question: When the child is rebellious, what
is he trying to prove by it? -IwaR=iikel¥hedd Hb wants to show you
that he is somebody! It is a bitl for recogniton. The rebellion
against adults is really a rebellion against his own childhood which
he is slowly outgrowing. He doesn't want to be a kid any longer.

g( The best way to curb this rebelliousness is to give the child
legitimately what he needs. Most of all, he needs more self respect.
Be sure to praise him for every achievement, however small. Accentuate
the positive!l Don't sneer when he proudly reports some accomplishment
“So what? Big deal!" Don't be negative. Suppose the child comes home
with a fine paper marked "B". "Why couldn't you get an 'A'?" would

be a destructive reaction, on the part of the parent.
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Don't forget, the adolescent is full of self doubts. Despite all
the swagger and big talk, he is very unsure of himself. Ne needs a
boost and loves the person who gives it to him.

Next to praise, I consider work experience the most effective
way of building up a child's self esteem and reducing his need for
rebelliousness. Give him a chance to earn some money. By working, the
youth becomes part of the adult community and learns responsibility.

There is no more meaningful recognition for the youth than being
rewarded for work well done. One of the best things we could do for
our community would be for educators and business leaders to get
together and create more job opportunities for youth after school and
vacation times. This would integrate them into our society and we
would be raising contributors rather than revolutionaries.

4. The fourth step requires no special organization, just a change
of attitude on our part. We need to take more initiative in establishing
better communication with our youth. Remember, communication begins not
by talking but by listening. One of the nation's distinguished
educators, Dr, Charles Keller, made a statement which teachers and parents
should never forget:

"I find that when they are listened to, they will listen.”
When you pay attention to the child and help him express himself, you make
him feel that he is being respected as an individual. This doesn't mean
that his opinion must prevail. There is no need to pretend agreement.

There is need to listen and pay attention. After he has had his say,
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he will more willingly accept your "no."

There is also need for parents, especially fathers, to spend a
little more time with their children. The father-son relationship
could be greatly improved by a couple of hours pleasantly spent by
both, sharing some interest, hobby or sport each week. Mother and
daughter could likewise reach a much finer understanding if they had
a little time together, not just doing chores but docing what both
enjoy.

John D. Rockefeller III, Chairman of the Rockefeller Foundation,
made the surprising proposal of holding a nationwide "Dialogue Week."
The object would be to bring together young people and business
executives in every community to plan some community project in which
youth and adults could work together for the rest of the year. Such
contacts would prevent the notion among our young people that the
so-called "establishment" is an insensitive, heartless mofister, a
notion which has been spread by young militants of the New Left. Of
course, the initiative for such dialogue sessions, conferences and
workshops between youth and communal leaders, must come from the adult
world. It is an interesting proposal which any of our service clubs
could turn into reality. At

"‘“*-? 5. My last suggestion is for us to M cynicism in the bud by
being careful not to expose our children to hypocri§y at home. Good
citizenship must be exmmplified and the most powerful example is that
of the parents. It is important that children witness at home a real

concern for the welfare of the larger community. Let them see
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constructive political action. If you don't 1ike something, show the
child the way we can act in a democracy. Write a letter to the editor
of the newspaper or contact your congressman, or present the matter
before any organization to which you belong, including your PTA or
service club. Don't say about problems, "There is nothing we can do."
The child will come to believe such cynical comments and will end by
believing that democracy is a gg?; and a fraud.

You would be surprised how observant children are of your
unguarded expressions at home. Your child will have little respect
for your religious observances and beautiful prayers, when, after
church, he kegarx hears you use foul language or speak with malice and
hatred about other folks. He will have little respect for law and
order if he overhears your boast as to how you broke a traffic law,
fixed a ticket or chiselled some advantage for yourself. It is
difficult to raise children up on a high moral code when morality is
violated right at home.

* % %

So, this is my five-point program for bridging the geg%ation gap:

1. Don't over-react to your child's rebelliousness. Much of it
is natural and instinctive.

iii) 2. Instead of seeking to dominate the child, try to help him
toward good self management.

3. There will be Tess need for rebellion if the child receives
recognition and feels that he is being respected for his legitimate

efforts.
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4, The very least we can do is to maintain communication. It
begins by 1istening.
5. Help young people preserve their idealism. Don't destroy
their faith by bad examples.

C\rr)wld r‘""FL‘—"
If you think that this approach is much too soft. If you hassss

°
4ii§!E§=Itaut the tough methods 1lf;brmer generations in raising their
s

remember that we live in a

chjldren‘
ﬁf&dically different age, an age of revolutionary change. What Abraham
Lincoln said of his day applies even more so to these critical times:
“"The dogmas of the quiet past are inadequate to the stormy
present."

As the world has changed, so we, too, must change with it.

o pricd,

——— ——
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Kol Nidre 1969 Washington Hebrew Congregation
September 21, 1969 Washington, D. C.

THE GENERATION GAP
by Rabbi Joshua 0. Haberman

Once again our people have experienced the mystique of the Kol Nidre. The unknown
genius who created the chant gave the Jewish soul its voice--a melody of pathos and
tenderness, a love song if ever there was one. It begins softly like a whisper, be-
fitting the humility of the tormented conscience; and it ends, rising in crescendo, so
that you can almost visualize the Jew straightening himself out and standing erect before
His Maker, joyful at last in the glow of reconciliation and new love.

In tonight's service we underscored symbolically the transition from dark gloom to
radiant joy by entering the Temple, with its lights dimmed,--emerging into new light
after the Kol Nidre chant. The rabbis, cantor and some of the officers of the Temple
entered through the same door as everyone else, in keeping with thec idea that we are
equals in our moral fallability, equals in the need to rid ourselves of guilt, equals in
our yearning for forgiveness, equals as petitioners who come in from the outside, so to
speak, eager to come back, to be received into the brotherhood of Israel.

One of the most respected smaller denominations in America maintains a world wide
department of political and philanthropic affairs which is known as The Fellowship of
Reconciliation. |Ideally, that is what every Jewish congregation is supposed to be

tonight: a fellowship of reconciliation, in the healing of conflict, in the repair of

broken relationships, in the restoration of unity.

In past years, the attention of congregations throughout the country has shifted
back and forth from political conflicts to those of a racial or economic or even
religious nature. This year, we are concerned not with one particular tension area, but
with a conflict encompassing all of life: THE GENERATION GAP.

The Generation Gap is world-wide in scope and, at the same time, involves almost
everyone in a deeply personal way.

We shall raise 3 questions:

1. How serious a problem is it?
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2, What are the deeper causes for the growing rift between the generations?
3. What should be done to bridge this gap?

1. HOW SERIOUS 1S THE PROBLEM OF THE GENERATION GAP?

| had a Hungarian friend who voiced his philosophy of 1life by characterizing a

number of situations as hopeless, but not serious. Mature wisdom recognized that there

are a number of problems in life, hopeless, as far as a final solution is concerned, but
tolerable in so far as we can manage to live with the problem.

For example, at the present time ""hopeless but not serious' describes the way
many lsraelis view the Arab problem. They see no solution in sight, but are certain
that Israel can live, grow and develop despite persistent crises. The situation is hope-
less but not serious.

Now, in some respects the generation gap is such a persistent problem, inescapable,
inevitable, you might say, hopeless in the sense that the young must resent and resist
adult control and guidance in their natural desire for independence, while the old will
always be less than enthusiastic about retiring from life's centerstage. The young
want to move in too fast, and the old are usually too slow in stepping aside.

IN THE PAST, THE GENERATION GAP WAS ESSENTIALLY A PROBLEM OF SUCCESSION. THE
MODERN GENERATION GAP, HOWEVER, IS AN ALTOGETHER DIFFERENT PROBLEM, AN ALMOST UNIQUE

SITUATION. THE PROBLEM WITH AN INCREASING NUMBER OF YOUTH IS NOT SUCCESSION BUT REJECTION.

They don't want to take over the role and life style of the old. They wantno part of it.
As one 17 year old radical student leader put it:

WE DON'T WANT TO TAKE OVER THE GOVERNMENT.

WE WANT TO DESTROY IT. (1)

This rejection is expressed symbolically by their physical appearance. Their hair
style and clothing is a sort of proclamation: WE DON'T WANT TO BE PART OF YOUR WORLD.

A determined and ever growing minority of young folks have pushed rejection of the
older generation to the ultimate point of total separation from the family, taking up

residence with other rebels of both sexes or joining one of the many Hippie colonies
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that dot the country from East to West. They have dropped out of our society. They
want to live outside the socalled ''establishment', outside the power structure.

For the family of each such case, it is a tragedy. It marks the end of contact.
With good reason the parents fear for the health and safety of their self-exiled son or
daughter. It dashes to pieces all the hopes and dreams that parents cherished all along
while raising their child.

For the youth involved, this break with the family and society likewise entails a
very great loss even though they themselves are not conscious of it.

Loss of contact with parents and grandparents means loss of the past. Precisely
at the point when life's most important decisions must be made, the lessons of experience
of former generations are not being passed on. The young must find out for themselves
at the expense of costly mistakes. Cut off from family, the young are deprived of help
in time of need, of encouragement in moments of indecision,--not to mention the motiva-
tion for higher achievement and ethical conduct which pride of family provides.

| cannot imagine a greater threat to Jewish survival than such separation between
children and parents. Judaism, more than any other religion, is a family tradition and
when the family is ruptured, the continuity of Judaism is in grave jeopardy.

kiiiik
2. THE CAUSES OF THE GENERATION GAP

With so much at stake, we turn now to our 2nd question:

WAHT EXPLAINS THIS DRASTIC BREAK BETWEEN THE GENERATIONS? WHY HAS IT GROWN
TO SUCH UNPRECEDENTED PROPORTIONS?
| see at least 3 reasons for the widening gap between the generations:

The first represents an evolution of our own making. | mean the trend, growing ever
more pronounced, for parents to turn over more and more of their parental role to various
institutions and agencies.

Intentionally or perhaps unintentionally, many of us have removed the child from

home the greater part of the day. As soon as the toddler can walk, he gets shipped off
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to play school or nursery; then kindergarten and, of course, regular school; then, we keep
sending him for character-building to Scouts, for religion to Sunday School, for recrea-
tion to the club, for vacations to camp and so forth....We all feel that we are making
great sacrifices in providing these opportunities for our children, but the net effect

is a reduction of shared homelife and the change of the parent's role from leader to

chauffeur.

A second factor in widening distance between the generations is the progressive

isolation of family members.

Affluence has accelerated the atomization of the family. Each one has a home and
a car of his own. |t began not too long ago with separation of grandparents from the
family home. undeniably, the separation enlarged comforts for all concerned--more
independence, more privacy, but also more isolation and loneliness.

Non-involvment means fewer arguments, but also less relationship, less transfer of
tradition, less mutual influence within the family.

The walk-out of the grandparents was soon followed by the departure of our youth,--
first to out-of-town colleges even where first-rate schools were right at home, and then,
the most recent development which is for young adults, if still single after college,
to set up their own apartments even if they live and work in their home-towns.

For the first time in history, American parenthood appears to be a temporary
arrangement. Said a parent:

''We're allowed 18 years or so of diapering and commenting on report cards, and

then we're given our walking papers."

The third and probably most significant cause for the widening rift between the

generations is related to the temper of our times.

If ever there was a generation of youth that needed adult guidance, it is this

generation, but regrettably the adult world is failing them.
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Make no mistake about it: Western civilization is passing through a major morale crisis.
Albert Einstein, | believe, put his finger on it when he analyzed the human condition in
a world of plenty, and yet so tragically unable to organize its massive technological
power for beneficial ends. He said:
MANKIND IS SUFFERING FROM A PERFECTION OF METHODS AND A CUNFUSION OF AIMS.
Youth the world over are prone to rioting because they are afraid of this civiliza-
tion, because society seems to be a monster, because they have no confidence that wealth,
industry and government will be used for worthy purposes,--because they see no longer

elevated aims.

In this morale crisis, facing a mixed-up world whose values and ideals no longer
command respect, too many of our youth have found their elders of little or no help at
all. Too many parents have nothing in the way of an answer. Their pre-eminent concerns
seem to be self-serving: their eyes on the stock-market, their heart in the country club,
and their head in the beauty parlor.

They shrug their shoulders about the plague of racism. Poverty? 'That's the
inner city's problem. Thank God, welive in the suburbs.' War? ''Leave it to the generals
and the State Department!"

But youth's anxiety persists. |f adults truly had any love for human beings, why
do they evidence such little concern? Their selfishness cries out to heaven. Youth
sees the adult world as cold, unloving, repulsive.

At the height of the great student revolt in Paris last year, Lloyd Garrison cabled
to the N. Y. Times:

""There is a student mistrust towards all adults, all parties, all systems, all
established theories.'(2)

Our youth are famished for ideals. They see nothing to revere, nothing to rouse
their enthusiasm. Their own rebellion is aimless. Henry V. Roberts, in a penetrating
yet deeply sympathetic analysis of the New Left in the Student Movement, concluded:

"The New Left represents more of a protest against the way things are than a




program for the future."(3)

What an opportunity this would be for enlightened Jewish parents if only they had a
faith or ideal to communicate! The luxury of many a home, however, is in dismal contrast
to its moral and spiritual poverty.

Timothy Leary, the psychedelic seer of Millbrook, estimates that the percentage of
young Jews in Haight-Ashbury is around 40%. In a recent interview, Dr. Leary theorized
that

'"The Jewish flower children have joined the hippie movement out of rejection of

the sham and hypocrisy of their parents' life....These young people, born after

1940, are not interested in joining the quest for more cars, more machines, and

more material things. The Jewish Home--Dr. Leary added--has lost much of its

original vitality and its spirituality has been dulled.'

If Dr. Leary is not the kind of authority you would take seriously, | suggest you listen
to Dr. Benjamin B. Wolman, dean of the Institute of Applied Psychoanalysis, who summed
up the real issue in the current generation gap:

"I'm tired of wealthy people who give their children no moral values, coming to me

and saying they don't know what's wrong with their youngsters.....What's wrong is

that the parents are leading hollow, empty, shallow lives and not giving their

children anything to hold on to."

Is it love when a parent gives all, but denies to the child what he most needs? |Is
it love when a parent buys everything, but leaves the child without examples he can
respect? |Is it love when a parent sends the child into the most fashionable schools, but
also into the world without faith in anything, without reverence for anything, without
sustaining ideals or sense of higher purpose?

The young editor of a campus newspaper was quoted in LOOK magazine:

"most of our parents grew up in the depression. They are concerned with money and

status....To us, abundance and all the trappings isn't something to work for because
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you have it....So you start getting into human values because you've gone beyond the

security thing. And our parents just can't understand that." (4)

Our rebellious youth, in their rejection of our socalled ''golden opportunities'' are teach-
ing us what we Jews should have known all along: MAN DOES NOT LIVE BY BREAD ALONE----and
we might add, neither by sex alone, nor by sports-cars, swimming-pools, and pleasure
cruises alone, but over and above all his material wants and needs, man has spiritual

cravingsj the hunger of the human heart, must be satisfied lest all his material

blessings turn to curses.
Kkkkkk

3. WHAT MUST BE DONE?

—

This brings us to the point of decision: What must we do to bridge the gap between
us and our youth?

| believe that the deepest need of our youth is twofold: they yearn for a sense of
intimate community and for a sense of personal significance or larger purpose.

A month ago, 400,000 young folks spontaneously converged on Beth El, N. Y. and
encamped on a rain-soaked upen field for a week-end of rock music. They were not all
hippies. Many came from comfortable, middle class homes. The Woodstock Music and Arts
Fair will be studied and analyzed for years to come as a turning point in our civilization.
According to one analyst (the Psychoanalyst Rollo May):

"It expressed the tremendous hunger, need and yearning for community on the part

of youth.“(5)

It seems to me that this craving for community is all the more urgent because their family
ties have become so meaningless. A belonging of a higher order is desperately needed

as substitute for the family. This need puts a tremendous opportunity and responsibility
before the Synagogue. A synagogue need not be a monolithic enterprise, streamlined and
run like an efficient factory. There should be room for semi-autonomous, spontaneous
association.

You know, by Jewish Law, every 10 Jews who bind themselves together constitute a new

congregation. Washington Hebrew Congregation with its 1800 families should spawn in its

own midst a whole series of special group communities, tightly knit groups, congregations.
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within the congregation. We should encourage groups of people, adults and youth, to
cluster about a meaningful common purpose.

Our people in Israel created the Kibbutz. Why can't we adapt it to the conditions
of this country? |If a group of families or individuals wanted to form an urban Kibbutz,
a modified collective, an expanded sort of condominium, sharing some areas of their life
as a cooperative association, we should give it every encouragement under the guidance
of Jewish ethical ideals.

Finally, as Jews we must speak more directly to the profound spiritual needs of
our youth.

In the past, our people have known times worse than ours. While the nations raged
and the heathens were in an uproar, the Jewish home remained a refuge of love and
spiritual beauty. Father and son would draw fresh inspiration as they studied together
the sacred writings, the legends, the mystics and philosophers who kept alive hope and
idealism. The Ghetto, ruled by Talmudic ethics never feared the ''new morality'"'. It
maintained a solid system of moral values regardless of the immorality and barbarism of
the outside world. |In the past, we never lost the allegiance of our youth. This is no
longer true today. A recent college survey reported that 13% of the Jewish students
disavow a religious preference. Some are turning to exotic groups, Zen Buddhism, Bahai,
or this or that unpronouncable Indian Guru.

A few weeks ago in New York, | spotted a group of drumbeating youth slowly marching
down Fifth Avenue, garbed in white robes, chanting and handing out leaflets, advertising
their favorite Guru. | atked the leader a few questions, including his name, and found
out that he would qualify to join our synagogue any time.

The spiritual alienation of so many of our youth is a tragedy that could be prevented.

Our whole system of Jewish education needs overhauling. Sunday Schools, even the
best of them, are woefully inadequate. We just haven't been sufficiently creative and

inventive. There is considerable merit to the latest proposal that our Reform movement
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sponsor experimentally a few private schools for full-time integrated general and Jewish
education. Doctrinaire objections, valid perhaps 20 years ago, appear irrelevant in
today's radically changed public school situation. It would certainly be worth a trial

and | hope that men of vision and generosity will be found to give it a start.

There is one bridge which, at least for us Jews, could span the generation gap. It
embodies the conservativism of the old by preserving the memory of Israel's great moments
in history and time-tested wisdom while at the same time it tries to project a vision of
radical moral and social change for the future.

The name of that Bridge is the SYNAGOGUE.

Rooted in history, yet locating the ideal of perfection in the future, the Synagogue
appeals to memory as well as aspiration and transcends the bias of young and old in a
higher synthesis of faith and purpose.

| call on you tonight to help me bring our people together under the asgis of the
Congregation, to unite in programs of study, open discussion and deliberate action those
who can and wish to be united; to examine together the vexing moral dilemmas of our age
and to search out the finest minds of our great tradition for guidance today.

Where individual families have failed, the Temple as a family of families might

yet succeed.

As we set out to meet unprecedented needs, let us be prepared for a new look of
the Synagogue. The Synagogue needs a new image.
A peasant once came to the city to buy a new suit. When he returned home and put
on the suit, it did not fit. Returning to the store, he made his complaint:
"The suit you sold me does not fit."
The salesclerk took one look at him and laughed:
"0f course it doesn't fit. You put the new garment over your old clothes. You
must take off the old suit before you can put on the new."
Thus it must be when the Synagogue adopts a new approach to a radically different

generation. As we put on our new suit, as we adopt new programs and new methods, we
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shall of necessity have to take off some of our old clothes, abandon some of the old
ways of operation.
The same principle applies to each of us in the deepest personal sense as we face
the new year with its challenge for renewal. We cannot undergo a meaningful change,
without first breaking with some of our old ways and habits of thought and action.

It is God's will that in turning to Him we be renewed:

TURN US UNTO THEE, O LORD.........AND WE SHALL BE RESTORED.
RENEW OUR DAYS....vvvvunn AND RENEW OUR WAYS.
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T HE GENERATION &AP (5&nt 31, 1444)
o by Rabh. Joshas 0. Habtowaer f:iil:.»j;;z;iau% (oﬁ_

Once again our people have experienced the mystique
of the Kol Nidre. The unknown genius who created the chant
gave the Jewish soul its voice ==-=-a melody of pathos and
tenderness, a love song if ever there was one, It begins
softly like a whisper, befitting the humility of the tormented
conscience; a“Jitg%ﬁgfrising in crescend?)tusvso that you
can almost visualize the Jew straightening himself out
and standing erect before His Maker, joyful at last in the
glow of reconciliation and new love,

In tonight's servic%are underscored symbolically
the transition from dark gloom to radiant joy by entering
the Temple, with its lights dimmed, ---emerging into new light
after the Kol Nidre chant, The rabbis, cantor and some
of the officers of the Temple entered through the same door
as everyone else , in keeping with the idea that we are
equals in our moral fallability,; __“_ ‘ g5 - S
egals in the need to rid ourselves of guilt, equals in our
yearning for forgiveness, equals as petitioners who come
in from the outside, so to speak, eager to come back, to be
received into the brotherhood of Israel,

One of the most respected smaller denominations
in AMerica maintains a world wide department of political
am#philanthropic affairs which is known as The Fellowship of

Reconciliation, Iéean;gw every Jewish

congregation is supposed to be tonightg a fellowship of

reconciliation} in the healing of conflict, in the repair of

broken relationships, in the restoration of unity.
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In past years, the attention of congreg tionsqhas
shifted back and forth from political conflicts to those of
a racial or economic or even religious nature, This year, we
are concerned not with one particular tension area, but
with a conflict encompassing all of life: THE GENERATION GAP,
The Generation Gap is world-wide in scope and, at the
same time, involves almost everyone in a deeply personal way,

We shall raise 3 questions:

1., How serious a problem is it 7
2. What are the deeper causes for the growing rift
between the generations 7

3.What should be done to bridge this gap ?

dekkdedek

[I_ HOW SERIOUS $3 THE PROBLEM OF THE GENERATION GAP? &

I had a Hungarian friend who voiced his philosophy of life

by characterizing a number of situations as hopeless, but not serious,

Mature wisdom rec?izes that there are a number of problems

in life, hopeless, as far as a final solution is concerned,

i~
but tolerable in so far as we can manage t%live%tﬁe problem,
For example, at the present time "hopeless but not
serious" describes the way many Israelis view the Arab

problem, They ga® see no solution in sipht, but are certain

that Israel can live, grow and develop despite persistent
crises, The situation is hopeless but not serious.

Now, in some respects the generation gap is such a
persistent problem, inescapable, inevitable, pAkyou

might say, hopeless in the sense that the young must .

CRCnER2sYEPY resent and resist adult control and gihidance in their




natural desire for independence, while the old will always

be less than enthusiastic about retiring from life's center-

stage. The young want to move in too fast, and the old
are usually too slow in stepping aside, f’
eRELwill nevar he a ne act ans on ion to
e 5 - : ‘
—RARR . / In the past, the generation gap was essentially

~ a problem of succession, -

" The modern generation gap, however, is an altogether

different problem, an almost unique situation, The problem

with an increasing number of youth is not succession but rejection.

They don't want to take over the role and life style of the old.

They want no part of it,
Asone 17 year old radical student leader put it:
WE DON'T WANT TO TAKE OVER THE GOVERNMENT,

_ WE WANT TO DESTROY IT.(') This rejection is expressed
symbolically by their physical appearance., Their hair style and
clothing is a sort of proclamation: WE DON'T WANT TO BE PART OF %8EED

A determined and ever growing minority of young folks "“H\Hé/
have pushed rejection of the older generation to the ultimate
point of total separation from the family, taking up residence
with other rebels of both sexes or joining one of the many
Hippie colonies that dot the country from East to West,
They have dropped out of our society, jxi}want to live outside
the socalled "establishment", outside the power StruCtEEiLj/
For the family of each such case, it is a tragedy.
It marks the end of contact, With good reason the parents
fear for the health and safety of their self-exiled son or daughter,

It dashes to pieces all the hopes and dreams the parents cherished

all along while raising their child.




For the youth involved, this break with the family

y2 gﬂb1€3

and society likewis tails t los :
y e enta a very grea oss even though psfzu.yawr"

they,kare not conscious of it,

: Loss of contact with parents and grandparents means
loss of the past, Precisely at the mint when life's most
important decisions must be made, the lessons of experience
of former generations areé not being passed on, The young must
find out for themselves at the expense of costly mistakes,
Cut off from family, the young are deprived of help in
time of need, of encouragement in moments of indecision, ="
not to mention the motivation for higher achievement and
ethical conduct which pride of family provides,

I cannot imagine a greater threat to Jewish survival

than such separation between children and parents,

Judaism, more than any other religion, is a family tradition

and when the family is ruptured, the continuity of Judaism

is in grave jeopardy.

(2 “THE CAUSES €F THE CENERATION (;Ap_f ;

—_

S
Qﬂ With so much at stake, we turn now to our 2nd question:

WHAT EXPARINS THIS DRASTIC BREAK BETWEEN THE
GENERATIONS ? WHY HAS IT GROWN TO SUCH
UNPRECEDENTED PROPORTIONS ?
1 see at least 3 reasons for the widening gap between the gerfrfationsg
The first represents an evolution of our own making,
I mean the trend, growing ever more pronounced, for parents
to turn over more and more of their parental role to various

institutions and agencies,



Intentionally or perhaps unintentionally, many of us
have removed the child from home the greater part of the day.
as soon as the toddler can walk, he gets shipped off to
play school or nursery; then kindergarten and, of course,
regular school; then, we keep sendingA;:r character-building
touSEouts, for religion to Sunday School, for recreation
to the club, for vacations to camp and so forth,....

We all feel that we are making great sacrifices in providing

these opportunities for our children, but the net effect

is a reduction of shared homelife and the change of the

E——————
O (£ o //
parent's role ur
SPQ%*_L-_'."—_'—'_ in widening distance between the generations
- A second faefg;“?s the progeessive isolation of

—

family members,

Affluence has accelerated the atomizatiphof the family,

EAch one has a home and a car of his own,

It began not too long ago with the separation of grandparents
from the family home, Undeniably, the separation enlarged
comforts for all concerned=====- more independence, more privacy,
but also more isolation and loneliness,

Non=involvment means fewer arguments, but also less
relationship, less transfer of tradition, less mutual
influence within the family.

The walk-ocut of the grandparents was soon followed by
the departure of our youth, =--=-first to out-of-town colleges
even where first-rate schools were right at home, and then,
the most recent development which is for young adults, if
still single after college, to set up their own aprtments

even if they live and work in their home-towns,



For the first time in history, American parenthood

appears to be a tempg¢rary arrangement, SAid a parent:

"We're allowed 18 years or so of diapering and

commenting on report cards, and then we're

given our walking papersﬂ'[;J ior gops off to
. B i

rspacs
The third and probably most significant cause for the
widening rift between the generations is related to the

temper of our times,

If ever there was a generation of youth that needed
adult guidance, it is this generation, but regrettably the
adult world is failing them.

Make no mistake about it: Western civilization is passing
through a major morale crisis, Albert Einstein, 1 believe,
put his finger on it when he analyzed the human condition

in a world of plenty, and yet so tragically unable to organize
its massive technological power for beneficial ends, He said:

MANKIND IS SUFFERING FROM A PERFECTION OF METHODS

AND A CONFUSION OF AIMS, e ——

N e ——y
Youth the worl?ﬁver are prone to rioting because they
are afraid of this civilization, because society seems to be
a monster, because they have no confidence that wealth,

industry and government will be used for worthy purposesS, —m —

because they see no longer elevated aims,
—————




In this morale crisis, facing a mixed-up world whose
values and ideals no longer command respect, too many of
our youth have found their elders of little or no help at all,
Too many parents have nothing in the way of an answer,
Their pre-eminent concerns seem to be self-serving:
their eyes on the stock=-market, their heart in the country club,
and their head in the beauty parlor,
They shrug their shoulders about the plague of
racism, Poverty ? “Ihat's the inn&é¢ city's problem, Thank
God, we live in the suburbs,” War 7 “Leave it to the generals

and the State)eptl ”

But youth's anxiety persists, If adults truly hdd

any love for human beings, why do they evidence such little

ImespEg=eee concern 7 "'_‘]L'Iﬁyta:e they doing ?
own’ immediate ernvironment; pa tsfincl

cries out to heaven, : see thé

ot/
e thes 2 thei®
udéé?fi/%i:%fégf§§g;;ess
t_

orld as cold, unloving,

repuls;YE:lV

At the height of the great student revolt in Paris last
year, L~oyd Garrison cabled to the N.,Y., Times:
“Trhere is a student mistrust towards all adults,
all parties, all systems, all established theories.," (%}
Qur youth are famished for ideals. They see nothing

to revere, nothing to rouse their enthusiasm, Their own

o Eebellion is aimless, Henry V, Robefts, in a penetrating yet

deeply sympathetic analysis of the New Left in the Student

Movement, concluded:

\
Y The New Left represents more of a protest against
——

the way things are than a program for the future.”(3 /
" = i



What an opportunity this would be for enlightened
éJewish?parents if only they had a faith or ideal to communicate!
The luxury of many a home, however, is in dismal contrast
to its moral and spiritual poverty.

Timothy Leary, the psychodelic seer of Millbrook,
estimates that the percentage of young Jews in Haight-Ashbury
is around 40%, In a recent interview , Dr, Leary theorized t

""the Jewish flower children have joined the hippie

movement out of rejection of the sham and hypocrisy
of their parents' life.....These young people,
born after 1940, are not interested in joining the quest
for more cars, more machines, and more material things,

The Jewish home ==-==-Dr, Leary added =---- has lost

muoh of its origamal vitality and its spirituality
has been dulled.,"

If Dr, Leary is not the kind of auth@¥ity you would take
seriously, Eguggest you listen to Dr, Benjamin B, Wolman, dean
of the Institute of Applied Psychoanalysis, who summed up the
real issue in the current generation gap:
"I'm tired of wealthy people who give their children
no moral values, coming to me and saying they don't
know what's wrong with their yohgstersS.seesese
What's wrong is that the parents are leading hollow,
empty, shallow lives and not giving their children

anything to hold on to."



Is it love when & parent gives all, but dedes to the
child what he most needs 7 Is it love when a parent buys
everything, W@ but leaves the child without examples
he can respect 7 Is it love when a parent sends the

child into the most fashinnaBL& SCHOOLS BUT ALSO INTO THE WORLD
2 f\/\lfmw—‘\\

\bgvlﬁﬂ _WITHOUT faith in anything, without reverence for anything,
e T g m— S
*”Cfﬁi} without Ssustaining ideals or sense of higher purpose 7

oy

The young editor of a campus newspaper was quoted
in LOOK magazine:
"Most of our parents grew up in the depression,
‘They are concerned with moneyf:‘e;tatus anc-riytye.
VoS ednSeowsey . s s cs.»« 10 US, abundance and all
the trappings isn't sometg¢hing to work for
because you have it.......50 you start getting into

hunan values because you've gone beyond the security

thing., And our parents just can't understand that," (?)
Our rebellious youth, in their rejection of our socalled
zolden opportunities" are teaching us what we Jewsfshould have
known all along: MAN DOES NOT LIVE BY BREAD ALONE =====-
and we might add, neither by sex alone, nor by sports=-cars,
swimming-pools, and pleasure cruises alone, but over and
above all his material wants and needs;man has spiritual

the -?xlma.. eavt; 1 —_—

craving%a\ ust be sat sfieé lest all his material

blessings turn to curses,
dedkdk
[ 3. WHAT MUST BE DONE 7 |

This brings us to the point of decision: What must we do to
—

bridge the gap between us and our youth ?
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% believe that the deepest need of our youth is twofold:
n
they yearn for a sense og community and for a sense of personal

A

significance or larger purpose,

A month ago, 400,000 young folks spontaneously
converged on Beth E1 , N.,Y, and encamped on a rain-soaked
open field for a week-end of rock music, They were not all
hippies, Many came from comfortable, middle class homes,
TheWoodstock Music and Arts F#ir will be studied and analyzed
for years to come as a turning point in our civiliation,

According to one analystCm ?5;cko o Roflo 'maa):

"It expressed the tremendous hunger, need and yearning

~ for community on the part of youth," @7

It seems to me that this craving for community is all the more
urgent because their family ties have become so meaningless,
A belonging of a higher order is desperately needed as
substitute for the family., This need puts a tremendous
opportunity and responsibility before theSynagogue,
A synagogue need not be a monolythifgnterprise, streamlined

and run like an efficient factory. There should be room

for semi-autonomous, spontaneous association, _/j :}a‘. Lu._, 67 J&msﬁ /bw
@very 10 Jews who bind themselves together constitute a new
congregation, W,H.C, with its 1800 families should spawn

in its own midst a whole series of special group communities,

i
- tightly knit groups, congregatig§'withiﬁifongregationl.

We should encouwrage groups of people, adults and youth, to
cluster about a meaningful common purpose, Cur people in
Israel created the Kibbutz., Why can't we alapt it to the

conditions of this country 7 If a group of families or

individuals wanted to form an urban Kibbutz, a modified
2w 2kpa.ded sorf Concleo mintwn » )
collective,hgharing some areas of their life as a cooperative




alle

association, we should give it every encouragement under the

guidance of Jewish ethical ideals.

Finally, as Jews we must speak more directly to the
profound spiritual needs of our youth,

In the past, our people have known times worse than

P .’- T i — g e e —— S 3‘-—.—" \—/-%

ours,MJ While the WMations raged and the heathens were in an

{ uproar, the Jewish home remained a refuge of love and spiritual (

beauty, F#ther and son would draw fresh inspiration as they ;)

studied together the sacred writings, the legends, the <

mystics and philosophers who kept alive hope and idealism, )
meuy, fFowved o' 2rdlrh,
! The Ghet.)ruled by Talmudic ethics tained a solid system

of moral values regardless of the immorality and barbarism

e = S
In Tt past, )
(Me never lost the alleggence of

of the outside world,

ad

our youth, This is no longer true today., A recent college
srvey reported that 13% of the Jewish students disavow a

religious preference. Some are turning to exotic groups,
PONP Ll

Zen Buddhism, Bahai, orm this or :I:a't ,Lndian

Guru.ZQ/ A few weeks ago in New York, I spotted a group of

drumbeating youth slowly marching down Fifth Ave, garbed in
white robes, chanting and handing out leaflets, advertising their
favorite Guru, I asked the leader a few questions ,

'{:\0 W"A Ot
including his name, and feel—seassured that he would qualify

to join%y

The spiritual alienation of so many of our youth is a
tragedy that could be prevented,

Our whole systeml of Jewish education needs overhauling,
Sunday Schools, even the best of them, are woefully inadequate.
We jastofa:gn't Bfen sufficiently creative and inventive,

ws, -

There is merit to the latest proposal that our R form movement

| e
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Néu' for
sponsor experimentally a fe:y schools wiger full-time
integrated general and JeW1sh education. Doctrinaire

‘r)

objections, -saxhe valldn?O years ago, appear irrelevant in
today's radically changed public school situation,

T
It would certainly be worth a trial and hope that

men of visiona and generosity will be found to give it a

— P

start.
i

There is?bridge which, at least for us Jews,
could span the generation gap. It embodies the

conservativism of the old by preserving the memory of Israel's
2ad bime-tested )
great moments in history, grear wisdom gractmsrine while at

the same time it tries to project a vision of radical

moral and social change for the future,

The name of that Bridge is the SYNAGOGUE,

Rooted in history, yet locating the ideal & of perfection

in the future, the Synagogue appeals to memory as well as
biag

aspiration and transcends the gg@gar of young and old

in a higher synthesis of faith and purpose.

- call on you tonight to help me bring our people
together under the aegis of the Congregation, to unite
in programs of study, open discussion and cdeliberate action
those who can and wish to be united; to examine together
the vexing moral dilemmas of our age and to search out the
finest minds of our great tradition for @ guidance today.

Where individual families have failed, the T le as

: gulsnacent,
~a family of families might¥succeed
% Meeds

As we set out to meet unprecedented -conditions, let us

be prepared for a new look of the Synagogue. [ A(_ S‘WW
pmm— .
/]’U?J—Q['J D Y N /Md_f& 2
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A peasant once came to the city to buy a new suit,
When he returned home and put on the suit, it did not fit,
Returning to the store, he made his complaint:

"The suit you sold me does not fit,"
The salesclerk took one loo£+J;2hlaughed:

"Of course it doesn't fit, You put the newdgarment

over your old clothes, You must take off the old

suit before you can put on the new,"
Thus it must be when the Synagogue adopts a new approach to
a radically different generation. As we put on our new suit,
as we adopt new programs and new methods, we shall of necessity
have to take off some of our old clothes, abandon some of the
old ways of operation,

The § same principle applies to each of us in the deepest
personal sense as we face the new year with its challenge for
renewal, WE cannot undergo a meaningful change, without first

breaking with some of our old ways andhabits of thought and

action,

It is God's will that in turning to Him we be renewed:

PIDD Y LEn MG plie " Yy

TURN US UNTO THEE, O LORD.svescoses AN) WE SHALL [36 RESTORED

RENEW OUR DAYS..ees000.AND RENEW OUR WAYS,
—"'"'-'-._‘_—
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THE GENERATION GAP

One of the lesser known statistics in our country is the number
of runaway children. Each year, an estimated half-million teen—
agers run away from homef]) In seven years time, the warrants issued
by parents for the return of runaway children has doubled, according
to the police departments of Chicago and New Yorﬁ?) These tragic
statistics dramatize the growing division between parents and children
in our land. In addition to the half million boys and girls who run
away from home, there are many, many millions who stay, but desert the
values, morals, standards of behavior and beliefs of their parents.
For some time now, this problem known as the "generation gap" has been
recognized as one of the nation's most serious problems.

In re-examining this much discussed subject, I shall try to answer
three basic questions:

1. What makes the generation gap today different from previous times?

2. What are the major causes of our generation gap?

3. What can we do about it?

1. THE BASIC DIFFERENCE

Is our generation gap really different? Have not all parents and
children in the past experienced conflict with each other? 1Is it not
natural for young and old to see things in the light of their own
different experiences? Did not every normal youth resist the authority
imposed upon him by the adult world? In what way is today's generation
gap different from what it was in former times?

The basic cause of the generation gap is, of course, the difference

in age. "The trouble with parents," wrote a small girl, "is that they



o
are so old by the time we get them, it's hard to change their habits."

In the past, this difference in age used to be taken care of by the
passage of a lTittle time. As children grew up, they would pass through
the same experiences as did their parents and, before long, the children
came to feel and think Tike their parents. Mark Twain recorded this
process of gradual reconciliation between parents and children in his
remark:

"When I was a boy of fourteen, my father was so ignorant I could
hardly stand to have the old man around. But when I got to be twenty-
one, I was astonished at how much he had learned in seven years."

In a world that remained fairly stable a child would naturally
grow up very much like his parents. The anthropologist, Dr. Margaret
Mead, says of those former times:

"The grandparents could conceive of no future for their grandchildren
different from their own past.”

Such times are gone. We live in an age of fantastic change.
Someone said:

"Change is changing faster than change has ever changed before."

Within less than a single generation, we have moved from the electronic
to the nuclear into the space age. Our children grow up in a very different
kind of world. There is less chance that 1ike young Mark Twain they would,
after a few years of growing up, come to see eye to eye with their elders.
This, I believe, is the basic difference between the generation gap today

and former ages.
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2. THE CAUSES

Let us now ask our second question: Wherein do youth and their
elders differ most sharply? What are some of the specific causes of
the conflict?

Our youth are the first TV generation. The whole world, with
its conflicts and different ideologies, has been brought to their
attention from earliest childhood on. They are more aware of social
and moral problems than were their elders at a similar age.

Then, there is also an "education gap." The fathers of two-thirds
of today's college students did not go beyond high school. Education
exposes the minds of youth to many new ideas, including ideas of change.
Our youth are more apt to question and to challenge the accustomed ways.

Related to the extended education as a cause of conflict is the
pro]gghed childhood of our youth. Young Americans remain separated from
respﬁﬁg}b1e participation in the adult community longer than any other
youth in the world. This is one of the reasons why so many of our youth
feel restless and frustrated. They resent being treated Tike children
when, physically and mentally, they believe to be adults. Although
extended education is meant for their future good, in their own view,
school robs them of independence. School is what keeps them out of real
life with all the opportunities for adult achievement, experience, and
full respect as young citizens. They feel trapped. Frankly, we have a
dilemma which no one has solved as yet: how to give our youth education
through the upper teens and beyond, and at the same time grant them
meaningful work experience, civic responsibility and the independence

young adults would want for themselves.
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The generation gap is being widened by the inconsistency of the
adult world. MWe want our adolescents to outgrow childhood but we do
not give them enough responsibility for self management. When they go
ahead and "do their own thing," we rush in with interference, often for
trivial reasons, and put brakes on their drive toward adulthood. A
typical illustration is the case of a group of teenagers (boys ranging
from fourteen through seventeen) who built for themselves a clbuhouse
at the edge of town somewhere in New England. They used scrap materials;
they stole nothing at all. There was not a delinquent act in the whole
enterprise. The three-room building was 20-by-20 feet. The town
authorities praised them for their industry and tore the house down.

They mentioned a number of minor building code vio]ationg?)

Youth's drive to "do their own thing" cannot be stopped, for this
is the basic meaning of the adolescent experience. It is "try-out time"
for all sorts of plans and dreams and "'Bokie" ideas. It seems to me that
we just have to take the chance of letting youth gradually do more of
their own thing and learn by their own mistakes.

No discussion of the generation gap would be complete without
reference to the home and the family. It is no secret that the American
family is going through revolutionary change, the outcome of which
cannot yet be predicted. I would like to call attention to two developments
which have diminished the influence of home and family life upon our
children.

First is the "take-over" of many functions of home and family by
other institutions and agencies which, in effect, are replacing the

authority of the parents. Intentionally or, perhaps, unintentionally,
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many of us have removed the child from home the greater part of the day.

As soon as the toddler can walk, he gets shipped off to play school or
nursery; then kindergarten and, of course, regular school; then we keep
sending him for character-building to Scouts, for religion to Sunday
School, for recreation to the club, for vacations to camp and so forth. . .

We all feel that we are making great sacrifices in providing these
opportunities for our children, but the net effect is a reduction of
shared home Tife and a transformation of the parents' role from leader
to chauffeur.

The other development which is Tikewise weakening the influence of
the family is the progressive isolation of each family member. We have
become a nation on wheels. We are constantly on the move. Gone are
the days when several generations of the same family would be 1iving
to&iher either in the same home or in the immediate vicinity of each
other. Family members are scattered all over the country and keep moving
every few years to a new residence. We are approaching the day when every
adult family member will drive a car of his own. Soon each will also Tlive
in a home of his own. It began not too long ago with the separation of
grandparents from the rest of the family.

Distance from other family members means less involvement, fewer
arguments, but also Tess relationship, less transfer of tradition, less
mutual influence within the family.

The walk-out of grandparents was soon followed by the departure
of our youth. First came enrollment in out-of-town colleges even where

first-rate schools were right at home, and then, the most recent development
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which is for single young adultsto set up their own apartments even if
they Tive and work in their home towns.
For the first time in history, American parenthood appears to be
a temporary arrangement. Said a parent:
"We're allowed eighteen years or so of diapering and commenting
on report cards, and then we're given our walking papers."
The deterioration of our home 1life is accelerated by an ever-widening

communication gap. For many families this is the heart of the generation

gap. Statistics bear out the fact that a majority of youth do not

discuss deeply personal problems, such as sex and drug involvement, with
their parents. Youth claim they can't trust anyone past thirty. This
cleavage goes deeper than a straining of relationship and affection between
parents and children. It involves a culture gap, a mutual rejection of
the values each generation stands for. 1In many a home it is as though
parents and youth were living in different worlds, with different morals

and different hopes for the future.

3. WHAT TO DO ABOUT THE GENERATION GAP

This brings us to the point of decision. What can we do to bridge
the gap between youth and the adult world? I would 1ike to propose
five guide lines:

1. The first is perhaps most important: Do not over-react!

A child has an instinctive need to rebel. Carl Van Doren said it
well:

"Affection, indulgence and humor alike are powerless against
the instinct of children to rebel. . .if they have no reasons for it

they will invent them 1ike nations bound on war."
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So, relax. When your adolescent is just plain contrary and seems
to oppose you on ev ery issue, no matter what, don't eat your heart
out wondering "what have I done wrong?" Most growing children keep
testing their own strength by contesting their parents' authority
again and again.

You can ease this constant tug of war by giving your child options.
For example, if you must curb his TV time, put it this way: Are you
going to do your homework before or after watching TV? Your message is
clear:  homework must be done, but you are allowing him some choice in
scheduling time for it. There are situations, however, in which you
cannot compromise or offer alternatives. In a matter of basic morality
or hazard to health, you must act the part of the responsible parent
and overrule the child. For example, you cannot allow him to take a
weapon to school or to engage in destructive acts. In such situations,
it is best for the parent to act firmly and quietly and avoid, if at all
possible, abusive language and physical violence.

2. Never forget that it is better to help the child toward self
management than keep him permanently under parental control. Persuasion
takes longer, but it is much more effective than coercion, in the long run.
Remember that there are Timits to your control. You cannot watch all the
time. The unconvinced child will find secret ways of satisfying his wish
as soon as he is outside effective parental supervision.

3. The third point is the most constructive suggestion I can make.
Start with this question: When the child is rebellious, what is he
trying to prove by it? He wants to show you that he is somebody! It is
a bid for recognition. The rebellion against adults is really a rebellion

against his own childhood which he is slowly outgrowing. He doesn't want

to be a kid any longer.
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The best way to curb this rebelliousness is to give the child

legitimately what he needs. Most of all, he needs more self respect.

Be sure to praise him for every achievement, however small. Accentuate
the positive! Don't sneer when he proudly reports some accomplishment,
"So what? Big deal!" Don't be negative. Suppose the child comes home
with a fine paper marked "B". "Why couldn't you get an 'A'?" would be
a destructive reaction on the part of the parent.

Don't forget, the adolescent is full of self doubts. Despite all
the swagger and big talk, he is very unsure of himself. He needs a
boost and Toves the person who gives it to him.

Next to praise, I consider work experience the most effective
way of building up a child's self esteem and reducing his need for
rebelliousness. Give him a chance to earn some money. By working, the
youth becomes part of the adult community and learns responsibility.
There is no more meaningful recognition for the youth than being
rewarded for work well done. One of the best things we could do for
our community would be for educators and business leaders to get
together and create more job opportunities for youth after school and
vacation times. This would integrate them into our society and we
would be raising contributors rather than revolutionaries.

4. The fourth step requires no special organization, just a change
of attitude on our part. We need to take more initiative in establishing
better communication with our youth. Remember, communication begins not
by talking but by Tistening. One of the nation's distinguished educators,
Dr. Charles Keller, made a statement which teachers and parents should

never forget:
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"I find that when they are listened to, they will Tisten." When
you pay attention to the child and help him express himself, you make
him feel that he is being respected as an individual. This doesn't
mean that his opinion must prevail. There is no need to pretend
agreement. There is need to listen and pay attention. After he has had
his say, he will more willingly accept your 'no'."

There is also need for parents, especially fathers, to spend a
little more time with their children. The father-son relationship
could be greatly improved by a couple of hours pleasantly spent by
both, sharing some interest, hobby or sport each week. Mother and
daughter could 1ikewise reach a much finer understanding if they had
a little time together, not just doing chores but doing what both
enjoy.

John D. Rockefeller III, Chairman of the Rockefeller Foundation,
made the surprising proposal of holding a nationwide "Dialogue Week." 3%
The object would be to bring together young people and business
executives in every community to plan some community project in which
youth and adults could work together for the rest of the year. Such
contacts would prevent the notion among our young people that the
so-called "establishment" is an insensitive, heartless monster, a notion
which has been spread by young militants of the New Left. Of course,
the initiative for such dialogue sessions, conferences and workshops
between youth and communal leaders must come from the adult world. It
is an interesting proposal which any of our service clubs could turn

into reality.
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5. My Tast suggestion is for us to nip cynicism in the bud by
being careful not to expose our children to hypocrisy at home. Good
citizenship must be exemplified and the most powerful example is that
of the parents. It is important that children witness at home a real
concern for the welfare of the larger community. Let them see
constructive political action. If you don't like something, show the
child the way we can act in a democracy. Write a letter to the editor
of the newspaper or contact your congressman, or present the matter
before any organization to which you belong, including your PTA or
service club. Don't say about problems, "There is nothing we can do."
The child will come to believe such cynical comments and will end by
believing that democracy is a hoax and a fraud.

You would be surprised how observant children are of your
unguarded expressions at home. Your child will have 1ittle respect
for your religious observances and beautiful prayers when, after
church, he hears you use foul language or speak with malice and
hatred about other folks. He will have 1ittle respect for law and order
if he overhears your boast as to how you broke a traffic law, fixed a
ticket or chiselled some advantage for yourself. It is difficult to
raise children up on a high moral code when morality is violated right
at home.

* k *
So, this is my five-point program for bridging the generation gap:
1. Don't over-react to your child's rebelliousness. Much of it

is natural and instinctive.
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2. Instead of seeking to dominate the child, try to help him
toward good self management.

3. There will be less need for rebellion if the child receives
recognition and feels that he is being respected for his legitimate
efforts.

4. The very least we can do is to maintain communication. It
begins by listening.

5. Help young people preserve their idealism. Don't destroy
their faith by bad examples.

If you think that this approach is much too soft, if you would
prefer the tough methods of former generations in raising their children,
remember that we Tive in a radically different age, an age of revolu-
tionary change. What Abraham Lincoln said of his day applies even more so
to these critical times:

"The dogmas of the quiet past are inadequate to the stormy present."

As the world has changed, so we, too, must change with it.

REFERENCES
(1) Time, Dec. 28, 1970, p. 34
(2) Newsweek, Oct. 26, 1970, p. 67

(3) Frank G. Jennings, "Adolescents, Aspirations and the Older
Generation" Your Child, Winter, 1970, Vol. IV Number 1,
p. 29, publ. by United Synagogue Commission on Jewish
Education, New York, N. Y. (reprinted from Teachers College
Record, January, 1964)
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ébudy, Lt ——— Psed -

i et on this first Rosh Hashanah s your
racvbi, and aetjthls vast congregatiom, I think with profound
respect of the’ founders and leaders of this historie Temple

especially my immealale predecessor, the late Rabbi Gerstenreld,

under whose »eedtous leadership Washiungton Hebrew Congreg. grew
s o Tte— we haye reached
and prospereds, heights are now a mendate to us

t0 furm our resources,amduoEmupn our material and moral power
ior tne good of Israeland &ll the children of man.

I pray that God may give us the wisdom to build a future
worthy of our past.

To all of you I say Lesnoma...... May you be inscribe

you and your beloved omes who are sea.ed with you,d e Book of L, ‘

sﬁﬁ!:s'ana if your heart nov—h&gézna-xa.achf in recent berezvement
or im yearning ior those who once sat &zt i;z; side, I pray

that you be strengthened and upliited by that wondrous sense of
unity every Jew feels this night with his people and-::nnnggg%a

_—4o=Hik whose presence is with us unto all Eternity.

ERERAADTEEXK

XKX¥EXXXaxo¥ MNot too long ago, a small article in &g

Yerzells @ Hebrew newspaper from Isrzel EXRXRIXEYXEX
2 5 pot-TEpOrTeE-SEBeWnEr &y) L0ld o a visit which the famous

heart-transplant surgeon;’Dr. Caristian Barﬂnard made to a S.Africa.
Jewish orphanage in Capetown; Bmmtffm The article said that
Dr. Barmard had been asked toiéhi a few words but was overcome

by emotiomn and never finished .

His opening stalement XXEX 10 the 45 orphan children was:

"We nave emerged Irom ine era of concentration camps.
We have taken the heartof a colored man end transplanted
it into the body oI a Jew. Then, we treated him with
medicines which had been produced by Germnans."
A. this point, tue article reported, Dr. Barnard“g hands began
to tremble, hislyes filled with tears and he said:
wpardcn me, my children, but I am overcome by

enotion,"



WHY WAS ThE GUUD DUCIUK 30 UPSET?

My own guess 1s that &s a scientist with a strong ethical concern

for human beings he felt acutely the tantalizing contradiction
between the kind of world that is possible &and the kind of

¥.

world that is, Earth, aided by science, could again become
a Garden of bdem ————- if only humen beings could be decent to one
another. But, 1 and hate have perverted

EFe blessings
s el M A o 5 e g ECS < .

. pf”f = mman e his is Dhedmt
L B L ﬁrmmﬁ¢ Vel

of @X mankind, --—-- ana*% 0 thﬁ”ﬁ feeling heart would not

of technology into\W hets

weep over man's gﬁﬁ&'%pportunlties ?

We are coniused aud perplexed. How can this fatal gap
between technological power and moral impotence be bridged ?
We havea world full of kmowledge, yet lacking in wisdom, [F is
& complicated ,mixed up world in which to raise children.

A Japanese mother entered a toy-shop. The salesman
showed her a certzln do-it—yoursﬂif toy for her 4 year old
son. She tinkered a while with it but couldn't make it work,

"Is not EZExsxXm)x sucha complicated toy unsuited

fur a young child 7 she asked the galesman.

He replied:
"On the conirary, madam, this toy will help
your child become acjustea to modern life.
Whichever way you put it together, it will

come out wromng."

That just aovoul desceibes the world situation.

Every political change OT social reiorm seems to create more
yrooiegsuhan it solves. Colonialism WXXXBYEEXRXIWR |
with its opyression and exploitzilion was overthrown—--- jHJQUT; b A
@ the newly independent nailons have menzged to wage no less than

55 wars ol signliicant size since 1945. Capitalism has grave

defects, but Communism is RO panacea. The lea.ue of Nations was
ineffective, but is the U.N. any better ?

whatever we do seems tO cowe oul wrong.
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of comiort out of our gogethermess, but ———-- vhat can we really do?

. i - DA T

How cal alﬂaﬂgiftransiateﬁibe concern into effective action?

What can this Temple do 7 ' | :
AEXEEAER

Jewish trauition suumons us to action by means of a symbol,
the most characteristic High Holy Day symbol printed cn many
a Rosh Hashanah greeting card: TIha SHOFAK,

M It is sounded during the

Slichot penitential services prior to the Holy Dgys; it will

be hearc tomorrow mOrming and again at the very end of Yom Kippur.
S8 55 . . - ) .

Qur tzﬁ}ﬁsas rightly suspect@d that the core ol the High Holy Day

ihmxE wessage must somehow be conveyed to us through the Shofar

soundas. What is that message 7
There are 3 distimct soundae, each known by a special term.

MIND
l. SHEVARIM: COLNT THE INDIVIDUAL

Easiest to identifiy is the one whole series of blasts, called
"Shevarim. " It 1s @ gulck succession Of broken sounds,

short staccato blasts of the norna.

It is as though tue sholar were callin. each znd every one of us
separately . RLCOGNILE THe INDIVIDUAL, the Shofar seems to say,
EAY ATILNIION TO HIS NESD;SHOW CONCERN FOr HIS DISTINCIIVE ®
MFIUR PERSONAL CONULITION.

puring ihe great derression in tne 19808, IRRXEXRIX

President Koosevelt often talked about the socalled "Forgotten Man."



7 F{i e Lu_h T
In those days, A SCCECTICa+y—Geprived anc . 1
ooy, ——%he Teeliag the unemployed, the man who didmn't

know hwere his next meal would come irom,

the man on the margin,
insecure and tremdling o fina the pimk slip of discharge in his
next pay-envelope.

Today, the feeliug ol being forgottem is wuniversal;
it 1s basic tu lhe comcitiom oI the vast wajoriiy of people,
regardless vl economic status. The mass society , the
computer zge, tends t0 reduce humang to digts and insiuates into
our cougcivusness the feeling of not counting very much, of

not reaily mattering as & single 1lidividual.

When Henry David Thoreau was & young coy ol £ix, he was
introcuced to an sault visitor who, in t & course of a little
small talk, asked: tHEX ¥REXX

AND WHAT DO YUU WaNT TC Bu, DAVID, WHEN YOU GROW UP ?

Young Thoreau drew himsell up anc answered: I WANT TO BE Mk,

It is the heart's desire of every man to be himself and thax
we all want to fesl that there 1s some meanirg in being a unique,

unrepeatlable persom, 1in fulfilling our identit.y.
Ohv_S‘c?c‘e/{i-; QAL 3’@,‘( kr'\-——‘l w‘\'U-'t.\_

Asense uf persc)nal blanulcance,ra—hwem,—b&rrg—-

We speak oI an 1dentlity crisis.

Wnen cam you really be yourseli 7
All day long you play diirerent roles, trying to fit inm,
edjusiing to other, lerger patierns ol belunging.
We have trouble harmoniming our difrerent roles:

You are a women, a wife, a mcther; you also work,
you belong 1o organlzatlons N‘;\,ruu have soclal dﬂd communal

il & %4‘;0‘5 A ,u«n«...ﬁ 45.&](.
obligations. You mne.t_,;os.sa.-b}y_:w_—,}us-tm—-to_gdt&a Jé ,

<(ewencs MEdE UpOR—yows YOU feel you fall short, but you
have hardly time to thimk. Yourtime has been programmed -ekme=s QLA’L.%

| to tue last minute.— Lok k@@«%ﬂjﬁ&&‘ww




Or, you a:e a man, husband and faiher. You must earn a living.

You %&Be- belong 1o ciubs and you are under pressure to take
part in business, proressional wznd civic life. Everywhere you
turn, you are wet by the dewands and expectations of others.

EXNMXUROERIXLXLEMNANGEN SOociety expects you ;0 bIT IN

to dress,

talk and sct in a certain way. —— When

.k . .- o §
yquSQLI ,—M-GO salicly your own cstandard 7 __"Jffﬂu‘fa

Frow the mumenl you step 1mto your car in the morning and
merse witi tne lon, line 01 moving vehicles, you are persuaded

thet you must full in line, stay in lime, run with the crowd.

lHE FORGOTTEN MAN TODAY 1o THAT INNogR MAN, ALOIE BEWILDEKED,
MOT QWITE SURE whHeTHER THIS RESTLESS,; DRIVEN EXISTENCE IS REALLY
WHAT LIFs 18 MeaNT T0 BE.

Tomorrow mornling the Shevarim stzccato vlasts of the Shofar
should De received as a personmal signzl to each of us
to step out ot the anonymous crowd so to speak, tc see himsell as
a uniquely endowed persomn whose lile, according to the sages,
equals the value 01 the umiverse-—----- and if you dont feel that
way, then I say to you that either you failed as a Jew or this
Tempie has fziled you and we need to do better.

u Tt~y b

Ihere is hittle chance of your ev'ﬁ\do anything
for the community or mankind, if you have no regard for your owa
value, Lacking sel:respect,%ﬁflack all motivation to be involved

or councerned with cthers.

Ii ome liie does not matter, then all lives don't matter,

It ;:;-1n3uuulce is unimportant, than all the uorLd's inju-tice 1is
unimportant.....If I care little waelner I iina my Life this

way or that, I shall care even less about the conduct, the morals,
the conditiom the very suwrvival of all mankind.

In the tradit.om o1 autnentic Judaism, every minutia of your
priva.e liie 1is ol sufficient importance, for some rule or

Commend distinguish the right and wrong in the situzstion.




would that there were & voice,

You are not an authentic Jew ii you are nct concerned about
jrst e
living every moment aund facing eve y situation ir’ the rjhﬁ

1

ethnicaily best puscible way.

For this reasom, our Tem_le program must be so structured t.at
Dt 2 ,
every pPerEuB 15 made to leel that his every diliémma, his every
concern, his eveiy declision is worthy oi our attention,
that we ghare 1n his personal Joys and sorrows, that we want to hear

him, learn with him and join hands with him ijﬁommon action.

In one respect the approachn ofthe synagoge difiers
ifrow all othier organized gioups. ALL oin:
want tc mnlist your help, your brain%?dyﬁﬁf’ﬁggé

the improvement of something else

the vyna.ogue
on thne other nanu)scas no chance ou improvfﬁgﬁ1t :ﬂwurld}umless

we Legim witlh you, the imuividual. In the congr.gatiom, no matiter
huw big, the 1ndivicual persom, comes first,for mankind, like the
sound of "Shevarim" is a melody composed of ipdividual notes.

ERXRAXNANTHNTA

2. XAKNXEX T'HUAH: WARMING SIGKAL OF CONCERN

Tne second kind oi sound you hear out of t he Shofar is
known as "T'ruah", a wailing sort of sound, undulating between
nigh and low notes , F =t INEXEIXAXXBEXNAEAIAL L Ve Ty similar
to a rether commom type oi police ana ambulance signal, a sound of
warning.

In Biblical times, opposite each king of Israzl was &
prophet who reviewed national policy 1n the light of justice
rather thaa pulitical expedlency.
Would that we had a pro, het opp@site the wWhite Houwe; wou.d thzt we
had someone to speak for the conscience of the nation;

non-par tisan and ROR-COMPTromlsing,

geeking not 1O trenquilize but to arouce.




Communication has vastly improved but not sensitivity.
We have immured outselves behind thick waells of indifference.

Apathy dulls our perception. We hezr and see no evil.

Dr. Abram Sachar , returmiug Irom a ¥rip around the world,

tells us‘that reacilg the moruing newspeper in New Delhi,

he wgﬁ=é£§g§§3:iﬁ::za¢ & tiny line, buried gomevhere in the

back pages of L he paper tgeporting thet during the night

over 300 corpses of starvation victims haC been picked up on the
streets of that one city alOn€eeeeccce.e

One million children storve to death in Biafra znd the

great nallons, Ours included, shrug their diplometic ghoulders

ard the U.N. passes the buck with verbose impotence.

Cain watches Abel die and is unconcerned: AM I MY BROTHLR'S KEEPER?

g years ago, Uhe Eichmann trial mede hezclines in the
5 B
USA for year, Newspapers, megazines and TV gave it detailed

coverage. The picture of the balding, bespectacled man with hes

e sharply pointed nose gn¢ thim lips who greased the engines of
deathéég;;h.cousumed 6 miliion of our people, appeared countless
times. When the trial of nistory's biggest mass nurderer wags OVeEr,
a public opinion poll wasv Hi:":Ptn:) determine how much interest the
public had tauken in this supeeme case of man's inhumanity to man.
The results ofi this poll were incredible:

41% of the public did not kmow, despite all the publicity,
that “ichmann was a Nazi===-- and listen to this: 9% thought

that Adolf sichmenn was & Jew!

Apathy, disinverest made the average reader skip over the
reports of Lichmann's atrocities —--- the same way most of us

manage not 1o hear the cry of the impoverished.




Foliowing the assassination of Robert F. Kennedy, a T.V.

stationg@fr®Wn in New York responded byprojecting on its channel
for 2% hours the single word: OSHAML,

the . iid A ; |
vl ’ [’ ;

Would that)shofar souﬁd of T'RUAH tomorrow mornlngfifE;;lgiiﬂiL

sbpeit dR Our mlnds : o5 ion' MAN WHEKE ARE YOU ?

 Gan ok i M asel Sl
J’ They are exp 01t1ng, robbi kllllng*ﬂ -—t he air is being
(8 e ———

poisoned, the rivers polluted == minds contaminated with

hate, crime stalks our streets, cities are dying and young
people arecropping out and drifting -------and what are you doing

R —
about it ?

3. T'KIAH; Tho CALL I0 ACIIUN

TR GHX¥AniKER There 1s only ome other sound one can make with
the Shotar: the TekliAH, a clear,strong call, the signal for
action.

To spesk and to pray, yet fuil t0 act, woula rightly expose
us to the contempt of all. It would discredit our Temple in the
same way im which a certain boyscout troop became discredited
in my eyes as a character building agency when I overheard
an 11 year old new candidate X¥xyxxm Ifar the tenderfoot badge
as he was trying to memorize the scout law:

A scout is trustworthy, loyal, helpful, friencly,

courteous, kind, obedient, cheerriul, tnrifty,

Drave, olgai and reverent. Kwow, ﬂ‘“‘q 1 e quilea rascall T ens
lmpressed = "5”3324Ff“§%y. this is going to be a busy

year for you, trying to do all tuese fine things!

"ot really," replied the Doy, we just have to

memorize mimmm, not do them.

Friends, ours is not a creed to memorize, but a life to live.



Ebr too many centuries we prayed and dreszmed and waited.
"ith. the advent a The Statle 01 Israel,

mlnded.

we have become action
We shnall no longer watch witn impotent rage

the assault on ilmmanﬁp our honor, mnor allow a single drop
of Jewish blood to be spilled: Yoyg Gpd

[oFdetyr, with impunity. Every ahrect or attack om our

people anywhere will Iind us reaay Eot only to plead and

Sl
petition, but to work and 5170 and il necessary-ss-nrllght

&vere Lo the snedding of bloo oI our enemies

, one . third of our people
6 million Iunlux ring in our jears, thz:ﬂiQQ&:Q::Qﬁr=g:uzﬁﬁra

a1 —i ) 18

18?3m1ﬁé§ 25 s that inaction 18 a death senlence

fﬁb @%0310 who do mot learm %O zct for their own gselfpreservation,
will EEYBEXABE Etriainhézggikgnand up ana fight for the
rights ol others.

* RN KK

Under the symbol ol ihe shofary the oynaUOEue reveals its E-ﬂdu24 Pw7d;5

Let us nut repudiaie SVES :x;'fh;éﬁgpu pecause Of gwﬂ Fé’f"
shortcomings, but ravier reconstruct it in keeping with 1te

own ideals.Followlle the souﬁ“—ﬁm~&hevarlmﬁgmgﬁjym~ sound of

orief , single piasts, let us reach out %o the single indivioual;

in keeping with the T'ruah signal of werning , let us magnify the voice
of compassion and concern and in response 10 the T'kia call O action,
let us motivatie ARAXHARIXF Our congregation to empky its grest

putential power 101 the good oi our pr

others and for our l:n"othe:l:;;‘if:‘r‘::ﬁ_Q
(Fipish p-. 1% --— Kol Niare, 1967 ) C: ’




