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BY STEWART ALSOP

WASHINGTON—"This seems to be a sort
of greedy election,” remarked a voung
journalist the other day. If you think
about it, you can see what he means,
The election, so far, is mostly about
who gets what share of the money pie.
This is a legitimate subject of political
debate. But it is not the sort of subject
that lights stars in many eyes.

It seems only yesterday that John
Kenmedy was proclaiming: “Ask not
what your country can do for you. Ask
what you can do for your country.” In
terms of today’s national mood, that on-
ly yesterday was light years ago.

True, President Nixon has had a ten-
tative whack at idealism from time to
time. He used to like a hammy phrase:
“The lift of a driving dream.” But he
soon gave it up. Fate, his genes, or
whatever, have made Mr. Nixon about
as inspirational as the neighborhood
plumber.

An efficient plumber, mind you, is a
useful man to have around. A good
plumber, in an old house with leaky
plumbing, often has to make the best of
a bad bargain. That is what Mr. Nixon
has been doing, on the foreign front es-
pecially. The SALT bargain, for exam-
ple, may turn out to be a bad one, but
it was the best he could get. Any settle-
ment of the Vietnam war—which the
President and Henry Kissinger now
confidently expect, perhaps before the
election, more probably soon after—
seems likely to ge the best of a very
bad bargain.

Like plumbing, making the best of a
bad bargain is a useful function. But it
swells no breasts with pride. It is just
something that has to be done.

CUT-RATE PROGRAMS

Mr. Nixon has also tried the inspira-
tional pitch on the domestic front. For
example, he labeled his mid-term pro-
gram “a second American revolution.”
The label didn’t take, partly because
Mr. Nixon’s labels harsly ever take,
partly because it simply wasn’t true. In-
stead of a revolution, it was a mildly
liberal program, whose main features—
the welfare plan, revenue sharing,
health insurance—were cut-rate ver-
sions of burgeoning liberal Democratic
programs. It was thus an exercise in po-
litical pre-emption, a game in which the
President excels.

The President’s foreign and domestic
policies really don’t have much to do
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THE GREEDY ELECTION

with the fact that Jimmy the Greek is
giving 3 to 1 on the President’s re-elec-
tion. The basic reason for those odds
is that this year most ﬁeople are ma-
terially better off than they have been.
This is all to the good, but it hardly
proves that the President has provided
the country with that “lift of a driving
dream.”

As for Senator McGovern, his basic
thesis has been the reslicing of the
money pie. The senator is certainly
right when he maintains that the rich
should pay more taxes and thus keep a
thinner slice of the pie. But he has
already gone pretty far to reassure
the rich that the reslicing won't be
really drastic, and he seems likely to
go further.

DUCKING TAXES

For example, in his famous Wall
Street Journal ad, he seemed to prom-
ise the prosperous (only seemed—his
odd phrase was “I have not suggested”)
that he favored special tax treat-
ment for capital gains, and that he
opposed “the elimination of tax exemp-
tion for bonds issued by state and mu-
nicipal governments.”

Tax-exempt bonds and capital gains
are the handiest and easiest ways (ex-
cept perhaps for oil) for the rich to duck
taxes. Even the bad old Nixon Adminis-
tration seriously considered knocking
out the Federal tax exemption for
bonds. Senator McGovern's domestic
programs, notably his $1,000-for-every-
body plan, are obviously concerned
more with “what your country can do
for you” than with “what you can do
for your country.” And he has been at
some pains to reassure the rich that
what they might be forced to do for
their country will not be all that painful
to their pocketbooks.

As for the senator’s foreign and de-
fense policies, they may be expedient,
and they may even be sensible—there
are sensible men who honestly think so.
But they certainly do not demand
much sacrifice by anybody—except, of
course, the South Vietnamese.

Mr. McGovern likes to talk as though
South Vietnam has only one inhabitant
(“I am not concerned with the political
future of President Thieu”). In fact, 17
million people as well as Mr. Thieu live
in South Vietnam, and if anything is
clear by now, it is that very few of
them want to be ruled by the Commu-

(e or
o

reall

nists. It may be expedient to cut off
all aid to South Vietnam, as the sena-
tor proposes, thus insuring a Commu-
nist victory. It may even be sensible,
since the bad bargain the President is
ready to make may doom the South
Vietnamese anyway. But it is hard to
argue that it is morally uplifting,

As for the senator’s defense program,
the country badly needs a President
who is ready to stamp his feet, get red
in the face and loudly demand that the
bureaucracy-bloated services provide
more real combat power per dollar, and
above all per man in uniform. It needs
even worse a President who would de-
mand genuine equality of sacrifice in
case of war, instead of the present
dreadful class system that shoves all
the combat jobs on the poor or the un-
dereducated—what the British call “the
lower classes.”

Instead, what Senator McGovern is
ing is a re e pres-
ent sys is $30
in savings is achieved largely by elim-
inating present or future weapons sys-
tems, while accepting the Pentagon’s
bloated price tags for those systems.
These cuts scare some people—notabty
the Israelis, and with good reason. But
scary or not, Senator McGovern’s de-
fense program is a dollars-and-cents,
bargain-basement proposition, with
about as much inspirational content as
a Sears Roebuck catalogue.

NO IDEALISM

Senator McGovern was President
Kennedy’s Food for Peace director, and
his chief idea man, Frank Mankiewicz,
was a high official of the Peace Corps.
But in the McCovern program there is
no pale reflection of such Kennedy-
style appeals to youthful idealism. One
reason is that the college young have
been taught to believe that this kind
of thing is really a manifestation of the
ruthless imperialism of “Amerika.”

Instead of asking the young to “ask
what you can do for your country,”
Senator McGovern seems to be telling
them that they can do their own thing,
period. President Nixon is telling them
(and the rest of us) much the same
thing, though he might be a bit tough-
er on pot smokers or draft dodgers. It

is in this sense that this is a “gréedy
election what's-in-it-for-me? _elec-

tion. No doubt, as such, it accurate]}
reflects the national mood ————
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WASHINGTON—"This seems to be a sort
of greedy election,” remarked a youn
journalist the other day. If you thinl
about it, you can see what he means.
The election, so far, is mostly about
who gets what share of the money pie.
This is a legitimate subject of political
debate. But it is not the sort of subject
that lights stars in many eyes.

It seems only yesterday that John
Kennedy was proclaiming: “Ask not
what your country can do for you. Ask
what you can do for your country.” In
terms of today’s national mood, that on-
ly yesterday was light years ago.

True, President Nixon has had a ten-
tative whack at idealism from time to
time. He used to like a hammy phrase:
“The lift of a driving dream.” But he
soon gave it up. Fate, his genes, or
whatever, have made Mr. Nixon about
as inspirational as the neighborhood
plumber.

An efficient plumber, mind you, is a
useful man to have around. A good
plumber, in an old house with leaky
plumbing, often has to make the best of
a bad bargain. That is what Mr. Nixon
has been doing, on the foreign front es-
pecially. The SALT bargain, for exam-
ple, may turn out to be a bad one, but
it was Lﬁe best he could get. Any settle-
ment of the Vietnam war—which the
Pmsig:::t] and Henry Kissinger now
confidently expect, perhaps before the
election, more g: bly soon after—
seems likely to be the best of a very
bad bargain.

Like plumbing, making the best of a
bad bargain is a useful function. But it
swells no breasts with pride, It is just
something that has to be done.

CUT-RATE PROGRAMS

Mr. Nixon has also tried the inspira-
tional pitch on the domestic front. For
example, he labeled his mid-term pro-
gram “a second American reyolution,”
The label didn't take, tly because
Mr. Nixon's labels hardly ever take,
partly because it simply wasn’t true. In-
sleadyuf a revolution, it was a mildly
liberal program, whose main features—
the welfare plan, revenue sharing,
health insurance—were cut-rate ver-
sions of burgeoning liberal Democratic
srograms. It was thus an exercise in po-
itical pre-emption, a game in which the
President excels.

The President’s foreign and domestic
policies really don’t have much to do
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with the fact that Jimmy the Greek is
giving 3 to 1 on the President’s re-elec-
tion. The basic reason for those odds
is that this year most ieop]e are ma-
terial]y better off than they have been,
This is all to the good, but it hardly
proves that the President has provided
|t:lhe country with that “lift of a driving
ream

As for Senator McGovemn, his basic
thesis has been the reslicing of the
money pie. The senator is certainl
right when he maintains that the ric
should pay more taxes and thus keep a
thinner slice of the pie. But he Eas
already gone pretty far to reassure
the rich that the reslicing won't be
really drastic, and he seems likely to
go further.

DUCKING TAXES

For example, in his famous Wall
Street Journal ad, he seemed to prom-
ise the prosperous (only seemed-—his
odd phrase was “I have not suggested”)
that he favored special tax treat-
ment for capital gains, and that he
opposed “the elimination of tax exemp-
tion for bonds issucd by state and mu-
nicipal governments,”

Tax-exempt bonds and capital gains
are the handiest and easiest ways (ex-

cept perhaps for oil) for the rich to duck
taxes. Even the bad old Nixon Adminis-
tration seriously considered knocking
out the Federal tax exemption for
bonds. Senator McGovern's domestic
programs, notably his $1,000-for-every-
body plan, are obviously concerned
more with “what your country can do
for you” than with “what you can do
for your country.” And he has been at
some pains to reassure the rich that
what they might be forced to do for
their country will not be all that painful
to their pocketbooks.

As for the senator’s foreign and de-
fense policies, they may be expedient,
and they may even be sensible—there
are sensible men who honestly think so.
But they certainly do not demand
much sacrifice by anybody—except, of
course, the South Vietnamese.

Mr. McGovern likes to talk as though
South Vietnam has only one inhabitant
(“I am not concerned with the political
future of President Thieu”). In fact, 17
million tEem:ﬂe as well as Mr. Thieu live
in South Vietnam, and if anything is
clear by now, it is that very few of
them want to be ruled by the Commu-

nists. It may be expedient to cut off
all aid to South Vietnam, as the sena-
tor proposes, thus insuring a Commu-
nist victory. It may even be senqable,
since the bad bargain the President is
ready to make may doom the South
Vietnamese anyway. But it is hard to
argue that it is morally uplifting.

As for the senator’s defense program,
the munt? badly needs a President
who is ready to stamp his feet, get red
in the face and loudly demand that the
bureaucracy-bloated services provide
more real combat power | dollar, and
above all per man in uniform. It needs
even worse a President who would de-
mand genuine equality of sacrifice in
case war, instead of the present
dreadful class system that shoves all
the combat jobs on the poor or the un-
dereducated—what the British call “the
lower classes.”

Instead, wbat Senator McGovern is
reall € pres-
en is $30 billion
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inating present or future weapons sys-
tems, while accepting the Pentagon’s
bloated price tags for those systems.
These cuts scare some people—notabiy
the Israelis, and with good reason. But
scary or not, Senator McGovern's de-
fense program is a dol]ars—and—oents

bargain-1 tion, with
about as much mapinahoml content as
a Sears Roebuck catalogue.

NO IDEALISM

Seunator McGovern was President
Kennedy's Food for Peace director, and
his chief idea man, Frank Mankiewicz,
was a high official of the Peace Corps
But in the McGovern program there is
no pale reflection of such Kennedy-
style appeals to youthful idealism, One
reason is that the college young have
been taught to believe that this kind
of thing is really a manifestation of the
ruthless imperialism of “Amerika.”

Instead of asking the voung to “ask
what you can do for your country,”
Senator McGovern seems to be telling
them that they can do their own thing,
period. President Nixon is telling them
(and the rest of us) much the same
thing, though he might be a bit tough-
er on pot smokers or draft dodgers. It
is in this sense that this is a “gréedy
elect W -in-it-for-me? _eleée-
tion. No doubt, as s it accurately ~
reflects the national mood. ——
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Lester Sloan—Nowswoek
‘Picklecar’: Laugh at it.
seream or run for cover

‘Bath Tub Car’: Gen-

tle spirit of irreverence

had a vision in mind at first, not a work-
ing car—a combination image of man,
vehicle and wing-like fragments. As time
went on, as he began to use materials of
all kinds, from wood to stainless steel to
brass, he had to construct his own tools.
The first of what became four parts in
the end, all of them chassis stripped
bare, boasted an engine and took rides
through the California countryside. But
gradually the car turned to pure sculp-
ture. The last three pieces grew increas-
ingly abstract. They hug low to the floor
at the Whitney, each one a clean com-
plex of wheels, tubes and blades, vet
paradoxically light, as though ready to
fly through the air.

Satiric: Paige, Sewell and Potts are
united in their view of the car as a means
of self-expression, whether comic or pure,
So are the thousands of young people
using VW vans for canvases and even
the latest products of the California cus-
tom-car industry, once the haven of pow-
er- and speed-freaks. George Barris, the
dean of hard-edged car design, has made
a 1971 Dodge into a pseudo “Love Ma-
chine,” equipped with revolving bed and
crystal chandelier, and a “Lemon Car,”
built on another VW chassis. Jay Ohr-
berg, another professional designer, is
resolutely satiric. Among his productions
are a “Bath Tub Car,” which offers up-
holstered tubs for seats, an “Outhouse
Car,” a “Barber Car” and a “Sex Ma-
chine,” The “Outhouse Car” has a back-
home outhouse roof, a half-moon back
window and a wooden exterior, adding
a touch of authenticity. The “Barber
Car” carries two barber chairs, a sink
and bright red walls—a shop on wheels.

Another entrepreneur, Paul Rimmeir,
believes that the custom-car era is gone
forever. “Kids aren't interested any-
more,” he says. Rimmeir is already plan-
ning to open the Movieland Museum of
Cars and Stars, hoping to cash in on
their rising status as objets d'art. But
surely Rimmeir is wrong. The personal
automobile, or some variant of it, will be

July 3. 1972

Laster Sloan—Newsweok

here for a long time to come. What
seems to be going is an attitude toward
the automobile that was at once obsti-
nately functional and heroic. At least in
California. the countercar is king.

Censoring the Ladies?

Last week 45 women artists received
registered letters from the America
House in West Berlin (administered by
the U.S. Information Agency), canceling
them out of what would haye been an
unprecedented exhibition there. Thus
ended a brief and stormy saga, spiced
with internal intrigue on all sides. The
show, which began at the Kunsthaus in
Hamburg, included a broad array of tal-
ents, from young vanguard artists such as
Nancy Graves and Joan Snyder to the
veteran and almost legendary sculptor
Lounise Nevelson. It was organized by a
two-woman team, Sybille Niester in
Hamburg and Lil Picard in New York,
and sponsored by Gedok, a German or-
ganization founded in the 1920s by art-
ists and poets such as Kithe Kollwitz
and dedicated to serving the interests of
women artists within the emancipation
movement.

But the American decision in May to
mine North Vietnamese harbors stirred
antiwar feelings in some of the 45 artists.
Though originally delighted by the in-
vitation from America House, the group
found itself at odds over whether to ap-
pear at all, One faction favored imme-
diate withdrawal, coupled with stiff an-
tiwar statements. Another faction, led
by Picard (also a participating artist),
favored going on with the show, provid-
ed America House allowed each artist to
post her position on the Vietnam conflict
beside her work. While the factions
warred, America House quietly made up
its mind, ending the show. May Stevens,
one of the rejected artists, called the
cancellation “censorship.” Picard was dis-
couraged: “The cancellation is a setback
for the recognition of women artists.”

TRANSITION

Divorce Asked: By Susan Fonpa, 30,
from Peter Foxpa, 32, Henry's son,
Jane’s brother and “Easy Rider’s” cynical
co-hero; after an eleven-year marriage
and two children: in Santa Monica,
Calif., June 21. Said Susan’s stepfather,
former Howard Hughes associate Noah
Dietrich: “I'm surprised it lasted this
long, but they're both nice kids.”

Died: Howarp D. Jounson, 75, retired
founder of the Howard Johnson restau-
rant-and-motel chain, which he turned
over to son Howard B. Johnson in 1964;
of a heart attack, in New York City,
June 20. In 1925, Johnson bought a
newspaper store with a soda fountain in
his hometown of Wollaston, Mass., and
made a hit with ice cream that he hand-
cranked in a basement freezer—using a
recipe that doubled the butterfat and
produced a serumptious taste. He
opened a restaurant in nearby Quiney in
1929, branching out during the Depres-
sion with the franchises that have made
Howard Johnson's and its “28 Hlavors™ as
American as—well, peppermint-stick ice
cream, The roadsides of 44 states are
now dotted with 875 “Hojos,” and 470 of
the orange-and-blue landmarks combine
motor lodges with restaurants. Last
vear's business totaled $300 million—
helped no little by the sale of 6 million
gallons of ice cream. Founder Johnson
married four times, frequented night-
clubs and dined in New York's best res-
taurants, but he still ate a cone every
day and kept ten flavors in the freezer
of his Park Avenue penthouse. “T've
spent my life developing scores of fla-
vors,” he once remarked, “and yet most
people still say, ‘Tll take vanilla’” His
own favorite ice-cream flavor: chocolate.

® The Rev. Dr. O. FrReperick NOLDE, 72,
Lutheran clergyman and crusader for
peace and religious freedom; of a heart
attack, in Philadelphia, June 17. For
more than twenty years until his retire-
ment in 1969, he headed the interna-
tional-affairs commission of the World
Council of Churches. One of Nolde’s ac-
complishments was the inclusion of a re-
ligious-freedom clause in the Universal
Declaration on Human Rights adopted
by the U.N. in 1948,

8 FarpncToN Daniers, 83, University
of Wisconsin chemist and expert on atom-
ic and solar energy; of cancer of the
liver, in Madison, Wis., June 23. Though
a member of the Manhattan Project,
Daniels was among the scientists who
opposed using the atom bomb that grew
out of their research. He campaigned
for peaceful use of atomic energy and
then turned to the study of solar energy,
which he touted as more powerful and
potentially more useful to mankind, As
he put it, all the energy in an atom bomb
is equaled by the sunlight that falls on a
mere 1% square miles of land in a day,

75
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I AM SORRY!
By Rabbi Joshua 0. Haberman
SELICHOT, 1972

Saturday Night
Sept. 2

The popular novel by Eric Segal, "Love Story," which some day
will be consigned to the obscurity it so richly deserves, includes
among its many false statements about love the definition that "love
is never having to say 'sorry' again." The underlying assumption
that hurts between lovers don't count is preposterous. The opposite
is true. Lovers feel the smallest slight far more intensely than
strangers. No one apologizes more than the lover who suddenly realizes
that he has offended the beloved.

/////” Selihot is the pla;éf of the Hebrew word Seliha, which means
(:Efglpgy“ or "I am sorry."

What kind of love is it that would absolve you of the necessity
of ever again having to say "sorry"? It would be a love that would gloss
over offense and moral wrong doing. It would be a Tove that would stifle
feelings of guilt and sedate them by sort—of sentimental or sexual
intoxication. Such love which overlooks defects is not equal to the
kind of love which wants the beloved to grow, improve and become purified

of evil. e, R
=

Clearly, the beginning of moral regeneration is our willingness
P T -
to say "sorry." ﬁf we want all that 1s good for our beloved, we S
~want him to be good and better. As ardently as we would want a beloved '

so would we want him to fegg:er

who had.fallen i1l to recover healt

morally when he has fallen. If an apo gy is a step in the direction of

moral regeneration, we would expect it from those we 10ve.? But, let me




=D

add quickly, the expression of regret, "seliha" -- "I am sorry" is by no
means full and valid repentance. Seliha does not specify our wrong
dong. Rather it is a plea for the continued good will of the offended
or injured party. It is just a wish, a sentiment.

Scholars tell us that the word "seliha" is derived from the
ancient Acadian word which means "sprinkle, perfume, de-odorize."
It suggests the easiest way, the most popular method of trying to repair
a disturbed relationship. Seliha, pardon me, excuse me, I'm sorry --
let's be friends again and forget the whole thing. It invites a
reconciliation without profound moral regeneration. It offers a
patching up of things without restitution or real reform.

We know from experience that apologies don't settle very much.
It is not enough for the offender to ask again for the good will of
the other person whom he has deeply hurt by insult, by betrayal, by
breach of trust, by neglect, by deception, by exploitation. It is not
enough that we say, after causing great torment to someone, "pardon

me," seliha! There must also be a change -- a drastic change within

the offender, to raise up the hope of genuine reconciliation. This can
only be accomplished by the second step in the process of moral regeneration
which is described by the Hebrew word of "teshuvah."

Teshuvah means Titerally "return," a—drastie-change, a turning away
from sin, rejecting the corrupt and returning to a state of integrity.
Teshuvah means a disavowal of a certain part of ourselves, an inner
separation. It means the giving up of wrongful desire, the suppression
and eradication of the lust to which we yielded in our weakness, the
giving up of deeply rooted habits and addictions. Teshuvah means a genuine

removal of the wrong to which we have become attached. This may involve



3=
a far-reaching removal of ourselves from a corrupting environment. It
may mean the separation of a relationship. It may mean the termination
of a degrading association. It is not enough that we condemn in our
hearts or by word of mouth the wrongdoing in which we were involved.
We must resolve to separate ourselves completely from the wrong which
we condemn in our business dealings, in our occupational practices and
in our personal relationships.

Our Selihot service is always preceded by"Havdalah" -- the
ceremony of separation. In the profoundly meaningful Havdalah blessing
we are bidden to separate
between the holy and the profane

between 1ight and darkness
— __-_-—--_____-_-_-___--__

between Israel and the nations

between the Sabbath and the wee

etween the holy and the profane
Clearly the prayer reminds us‘of what is dist{:ctly human. To-
gethex with all other animals we affirm he power to distinguish between

darkness. Man is no different ;?om animals, in fact probably

inferior gb\?nimals in his capacity of distinguishing physical and

material dif%brences. Many animals can see and hear better and have a
Rpre sensitive awareness of touch. But, in the realm of moral and
sbiritual distinctiohs, we human beings stand alone. Only we can

\\Mxhieparate between holy and the profane, between good and evil.

You can write the whole progress of civilizaton strictly in terms
of our growing power and inclination of making such distinctions.
Selihot, the expression of our regrets, very properly is only a
A ‘Fﬂr&-f' step _ "
beginningﬁlan introduction to the job of that final sorting out within

between good and evil which is the ultimate achievement of repentance.
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It takes a very sustained effort to actually separate and expel all

that 15 corrupt and wrong within us. But this is what we're challenged
Pppmu:h. Holy I>

to doh e are to im ov God's d by beginning with ourselves. We

are to listen attentively to "the still small voice" which, a wit once

said, makes you feel still smaller. Only big people can do it.

AMEN




I AM SORRY!
By Rabbi Joshua 0. Haberman
SELICHOT, 1972

Saturday Night
Sept. 2

The popular novel by Eric Segal, "Love Story," which some day
will be consigned to the obscurity it so richly deserves, includes
among its many false statements about love the definition that "love
is n@ver having to say 'sorry' again." The underlying assumption
that hurts between lovers don't count is preposterous. The opposite
is true. Lovers feel the smallest slight far more intensely than
strangers. No one apologizes more than the lover who suddenly realizes
that he has offended the beloved.

Selihot is the plural of the Hebrew word Seliha, which means
"apology" or "I am sorry."

What kind of love is it that would absolve you of the necessity
of ever again having to say "sorry"? It would be a love that would gloss
over offense and moral wrong doing. It would be a Tove that would stifle
feelings of guilt and sedate them by sort of sentimental or sexual
intoxication. Such love which overlooks defects is not equal to the
kind of love which wants the beloved to grow, improve and become purified
of evil.

Clearly, the beginning of moral regeneration is our willingness
to say "sorry." If we want all that is good for our beloved, we surely
want him to be good and better. As ardently as we would want a beloved
who has fallen i11 to recover health, so would we want him to recover
morally when he has fallen. If an apology is a step in the direction of

moral regeneration, we would expect it from those we love. But, let me
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add quickly, the expression of regret, "seliha" -- "I am sorry" is by no
means full and valid repentance. Seliha does not specify our wrong
dohg. Rather it is a plea for the continued good will of the offended
or injured party. It is just a wish, a sentiment.

Scholars tell us that the word "seliha" is derived from the
ancient Acadian word which means "sprinkle, perfume, demodorize."
It suggests the easiest way, the most popular method of trying to repair
a disturbed relationship. Seliha, pardon me, excuse me, I'm sorry --
let's be friends again and forget the whole thing. It invites a
reconciliation without profound moral regeneration. It offers a
patching up of things without restitution or real reform.

We know from experience that apologies don't settle very much.
It is not enough for the offender to ask again for the good will of
the other person whom he has deeply hurt by insult, by betrayal, by
breach of trust, by neglect, by deception, by exploitation. It is not
enough that we say, after causing great torment to someone, "pardon

me," seliha! There must also be a change -- a drastic change within

the offender, to raise up the hope of genuine reconciliation. LThis can
only be accomplished by the second step in the process of moral regeneration
which is described by the Hebrew word of “"teshuvah."

Teshuvah means 1iterally "return," a drastic change, a turning away
from sin, rejecting the corrupt and returning to a state of integrity.
Teshuvah means a disavowal of a certain part of ourselves, an dnner
separation. It means the giving up of wrongful desire, the suppression
and eradication of the lust to which we yéelded in our weakness, the
giving up of deeply rooted habits and addictions. Teshuvah means a genuine

removal of the wrong to which we have become attached. This may involve
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a far-reaching removal of ourselves from a corrupting environment. It
may mean the separation of a relationship. It may mean the termination
of a degrading association. It is not enough that we condemn in our
hearts or by word of mouth the wrongdoing in which we were involved.

We must resolve to separate ourselves completely from the wrong which

we condemn in our business dealings, in our occupational practices and

in our personal relationships.

Our Selihot service is always preceded by"Havdalah" -- the
ceremony of separation. In the profoundly meaningful Havdalah blessing
we are bidden to separate
between the holy and the profane
between 1ight and darkness
between Israel and the nations
between the Sabbath and the week
between the holy and the profane

Clearly the prayer reminds us of what is distinctly human. To-
gether with all other animals we affirm the power to distinguish between
light and darkness. Man is no different from animals, in fact probably
inferior to animals in his capacity of distinguishing physical and
material differences. Many animals can see and hear better and have a
more sensitive awareness of touch. But, in the realm of moral and
spiritual distinctions, we human beings stand alone. Only we can
separate between holy and the profane, between good and evil.

You can write the whole progress of civilizatbn strictly in terms
of our growing power and inclination of making such distinctions.

Selihot, the expression of our regrets, very properly is only a
beginning, an introduction to the job of that final sorting out within

between good and evil which is the ultimate achievement of repentance.




wike

It takes a very sustained effort to actually separate and expel all
that is corrupt and wrong within us. But this is what we're challenged
to do. We are to improve God's world by beginning with ourselves. We
are to listen attentively to "the still small voice" which, a wit once
said, makes you feel still smaller. Only big people can do it.

AMEN




WHAT OF THE NIGHT?

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Eve of Rosh Hashonah
September 8
1972

Has it ever happened to you that, travelling on a bus or train, you
temporarily Tost track of time and place until you suddenly bestirred
yourself and asked almost aloud: "Where am I?" What is the time?"

This starting hour of Rosh Hashonah is one of these moments of
awakening. A year has gone by. Our attention has been distracted by
all sorts of trivia. For long stretches of time we kind of drifted with
the flow of events -- and now, suddenly, we all want to know: "Where
are we? What is happening to the world? Have we missed our destination?
Are we still going in the right direction?"

The mood of this moment of awakening is reflected in a mysterious

passage in the Bible. No precise date is available for the incident which

I shall describe. We only vaguely know the area, an exposed border-outpost,

guarded day and night by armed guards. The people living there are
understandably tense and worried. It is a very dark night and uncertainty
hangs in the air. Someone shouts to the watchman:
Tl sw owie v o owie
"Watchman, what of the night? Watchman, what of the night?"
From an unseen spot a voice answers: >0 pes PR e
"The morning cometh and also the night." (Isaiah 21.11)

It is a puzzling, enigmatic answer, as promising as it is threatening.
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We, too, are facing perilous times. We are on the border of the
New Year, at the edge of the unknown. Dark and hidden is the future and
we turn to the eternal Watchman, the guardian of Israel "who neither
slumbers nor sleeps" --

"WHAT OF THE NIGHT? HOW LONG SHALL FEAR AND GLOOM HOLD US IN
THEIR GRIP?"-.

1. Munich

Barely two weeks ago, with the grand opening of the Olympic Games
in Munich, Germany, the dominant voice of history seemed to say "morning
cometh." Something very beautiful and promising was happening. Over
80,000 enthusiasts from all over the world watched the impressive opening
ceremonies of the Olympic Games and many millions saw it on their
television screens. Ancient and modern symbols stirred the imagination.
The torch bearer, whose arrival marked the beginning of the Olympics,
reminded us of the first such contest in ancient Athens in 776 B.C.E.
The Greek Olympic Games at their height drew no more than 285 athletes
from ten nations. This year, 7,000 young people, representing the flower
of the youth of 121 countries from all continents were convening at
Munich. The world has grown and so have the distinctions and differences,
the divisions and the conflicts. A1l the more important was this
demonstration of international fellowship. Of this the Psalmist sang in
the familiar words:

"Behold how good and how pleasant it is

For brethren to meet together in unity." (Psalm 133)
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Black and white, Jew and gentile -- lovely young men and women were
celebrating youth and beauty and determined to create within the framework
of sportsmanship an example of the international human community.

Two weeks ago, if anyone asked, "Watchman, what of the night?" --
the world's answer was:

"Morning cometh!"

The Olympic torch had kindled a new and radiant hope in the possibili-
ties of human co-existence and friendship.

There was another symbol which intensified our optimism, a symbol
which spoke directly to the Jewish people, to the survivors of the
holocaust:- the city of Munich then and now! Munich, where Adolf Hitler
used to assemble his goose-stepping storm troopers with swastikas flying
from every flagpole, Munich, the former spiritual capital of the vilest
racism, had turned into the center of international and inter-racial
amity. Munich, 1972, which applauded the Israeli team carrying their
banners with the Star of David upon the blue and white, was determined
to wipe out the memory of Munich of the 1930's and 40's when the Star of
Dayid upon a patch of yellow was the Nazi target for beating, torture,
shooting and gassing.

A memorial service for all the victims of Nazi persecution in Dachau,
attended by thousands of Olympic athletes, was meant to underscore the
fact that the night of hatred had ended and a new day had dawned.

This hope, such as it was, was short-lived. True, Hitler was dead.
The Nazi party belonged to history. But, hatred still remained. Forty-
eight hours ago newspapers published the photographs of oldis Israeli
athletes who were gunned down in cold blood by their Arab captors. Among

them, Hbﬁieweinberg, married only ten months, father of an infant child
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whom he had barely had time to Tay eyes upon, -- a man whose greatest
ambition was to befriend Arab athletes at the Olympics..... David
Berger, a 26-year old Tawyer from Shaker Heights in Ohio, whose dream
had been to become an Israeli..... Mark Slavin, an 18-year old
immigrant from the Soviet Union who had been in Israel only three
months.

These and their Israeli comrades are now mourned by us in David's
lament for fallen heroes:

"The Tovely and the pleasant

In their lives, even in their death

They were not divided.

They were swifter than eagles

They were stronger than lions." (II Samuel 1.2)

We lament also the fallen hope of weary mankind who had anxiously
cried out, "Watchman, what of the night?" and who, for two beautiful
fleeting weeks, had really believed that morning had come -- but soon
also came the night.

My friends, let no one say that what happened at Munich was just
another act of violence in a violent age, -- and what can you expect when
Arabs and Israelis are constantly fighting.

The terrorist attack represents something totally new and unprecedented
in the chronicle of human conflict. This was a desecration of one of the
few remaining sanctuaries for peace and hope in the world. This was an
assault upon people who had come there as messengers of peace. It was not
only the killing of men, but the killing of a dream. The Arab terrorists,

their allies and protectors, have placed themselves outside the pale of



~4A-

civilization. Since they will not stop at anything, the organized world
community must stop them.
2., Moscow

There was another historical moment this year which kindled high
hopes that have turned sour. The President of the United States, in
a bold reversal of his long-standing role as the world's leading
antagonist of Communism, visited China and the Soviet Union. It was
in the springtime of the year, the season of hope, that President Nixon
reported to the world that a number of significant agreements, agree-

ments to halt the nuclear arms race, to embark upon scientific cooperation,
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to engage in greater cultural exchange, to walk together more freely
as fellow human beings.

When I arrived in Israel in July, I found a state of euphoria.
Hopes ran high for a normalization of relationship with Russia.
For the first time in 50 years, the anxious query of three million
Russian Jews, fwatchman, what of the night?" -- could be answered:

"Morning cometh!"

Did not the Soviet Union open the door of emigration a little
wider? Was not the number of Jews who left Russia for Israel in June
the highest ever in any single month?

Morning came -- but also the night. Suddenly our joy has turned
into sadness. All of a sudden a stupendous price has been levied as
body tax upon every educated Jew who wants to leave the Soviet Union.
The new decree, which is already in force, has not yet been published
because the Russians first want to test the reaction of world opinion.
Before we react ourselves, let us try to understand the new Soviet
policy on Jewish emigration. Is this just another tactic in Russia's
long conflict with Israel? By cutting off emigration, is the Soviet
Union trying to block Israel's hope for growth?

Such an explanation is sheer rubbish in view of the fact that Russia
is not barring emigration to Israel but rather trying to make a huge
profit by it. The Russians have discovered the Jews could be good
merchandise. Their latest human price 1ist quotes the value of an

educated Jew at about $23,300. We are back to the moral level of the
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closing years of World War II when Hitler's legions offered to trade
Jews for trucks.

The Communists have maintained all along, on the basis of their
philosophy of dialectic materialism, that the human being is nothing
but an economic quantity. This represents the ultimate degradation
and de-sanctification of the human being. If this view prevails in
our world, if Russia can do this with impunity and other governments
come to treat their citizens Tikewise, you can kiss good-bye all the
personal freedoms and all the so-called inherent rights of man which
were asserted in our American Declaration and which, at least on paper,
are proclaimed in the United Nations Declaration on Human Rights. The
sum and substance of everything we stand for as Jews and which we
solemnly reaffirm today and whenever we hold a religious service is
in direct confrontation with this Communist philosophy of man. When
we declare God to be our King, we deny in the same breath that the
state owns its citizens body and soul. What is at stake is more than
politics, more than Israel: the dignity and freedom of man! If
Judaism,if the major religions, if the so-called moral forces in the
world today, do not react to the Russian edict which would merchandise
human beings as an item of international trade, then we are all
morally and spiritually bankrupt. If the civilized world truly abhors
air piracy and sky-jacking for purposes of extortion, how can it
tolerate the Russian scheme against Jews which commits the crime of

kidnapping and blackmail as a national policy?
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There are certainly many other troubling issues to which we would
turn our attention on an evening such as this. We are deeply troubled
by our own spiritual delinquency, by a deepening Jewish illiteracy,
by the erosion of marriage and family standards, by the rise of crime,
by the pollution of our country's political morality. We are
bewildered by a national election campaign in which we are given the
disquieting choice between a national policy of benign neglect on the
one hand and the rhetoric of utopianism on the other. As a consequence,
we see a massive deterioration of public confidence in thepolitical
process and a decline of credibility affecting all parties and political
leaders. These are some of the issues which surely deserve our searching
concern this year and I hope to do so in the months to come -- yet,
surpassing all these important issues is the one on which hinges the
life and death of the Jewish people in our time. What happens to three
million Jews is this year's number one issue for us.

Here are we -- and they are across the Russian border. We are
safe, prosperous, happy, free. We cannot share our good fortune with
them. But, we can fight for their human rights!

Remember the lesson of 3,000 years of our history: the destiny
of one community before long becomes the destiny of all Jewish communities.

The Russian novelist, Alksander I. Sdkzhenitsyn, in his Nobel Prize
acceptance speech, signalled to the free world the kind of response
which must be made to Russian oppression. Said Solzhenitsyn:

"The timid civilized world has found nothing with which to oppose
the onslaught of the sudden revival of bare-faced barbarity other than

concessions and smiles."
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The time for restraint is over. The time for timid waiting is
over -- and the time for smiles of friendship has not yet come. If
we allow our brothers in the Soviet Union to be treated Tike slaves,
we would, oursleves, sink into a slave mentality.

deplore
: Meir Kahane's threat, in the name of the
Jewish Defense League, to kidnap Russian diplomats in America as
retaliation for the Soviet mistreatment of Jews. But silence,
indifference, inaction are even less acceptable.

In all public controversies, we at Washington Hebrew Congregation
generally have avoided public display and marching in the street. In
the past, we usually favored the quiet, judicious approach of persuasion
which is the correct approach for a time blessed with the daylight of
reason. For a short moment last spring it seemed that anew morning
had indeed dawned for Russia. But, today we see that night has fallen
again upon that land. Refinement and sophistication are not an adequate
response to the raw brutality of Soviet tactics. Lives are at stake.
Our survival is on the block.

The time has come for Washington Hebrew Congregation to come out
into the open, to be seen and to be heard, together with fellow Jews of
all branches of Judaism.

Last mnight, I attended a dimmer for a very selet group of scholars
and high govermment officials. A promimeat former secretary of
the President's cabimet walked up to me, shook my hand and said: "Rabbi,"
"I want to express my deepest sympathy to you." For a momemt I
womdered, whom did he refer to ? Then, it suddenly became clear; he

could omly have referred tothe 11 slaim Israelis . He fully idemtified
me, am Americam Jew, with my Israeli brothers. Im his eyes, we wcre ome
family. WE ARE SEEN AS ONE PEOPLE BY OUR FRIENDS AND

SURELY BY OUR ENEMIES. What happemns to Jews im Israel amd to Jews

in Russia , for better or Ior worse, is part of our owam destiny.
we must thererore act as one pecople.



=G

3. An Action Program

So, what can we do? In the first place, we must again and again
express our will as citizens. We must not let our government, from
the President on down, do business as usual with the Soviet Union.
As long as Moscow persists in a policy of collective crime against our
people, there must be fewer of our votes in favor of treaties and
transactions with the Soviet Union. Our congressmen, our senators,
the White House and all the media which reach public opinion, including
the open street, must feel our indignation and, we should hope, also
the indignation shared by morally outraged persons of every creed and
color. I believe that Americans are a compassionate people. I
believe that our fellow citizens will support our struggle if only
they were better informed of the plight of Russian Jews, if they knew
as we know that the mere expression of aRussian Jew's wish to join his
family abroad is sufficient cause for instant dismissal from his job,
harrassment, trial for treason and, if not imprisoned, to be literally
thrown into the street to live in the limbo of being able to neither
work nor leave until ransomed by our people outside the Soviet Union.
There is a second line of action for which we must be prepared.
Every public appearance of a Russian official or visitor should be
turned by us into a time for legal yet vigorous protest. At every
international conference, at every exhibit arranged by the Soviet Union,
at every performance of Russian artists, there must be some appropriate
expression by us which would challenge Russia's barbaric treatment of

Jews.
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Two weeks ago, the U. S. Navy Secretary, John W. Warner, proposed
a reciprocal arrangement by which Russian warships would be welcomed
in American ports. If this ill-timed proposal is to be adopted, I
should hope that an outpouring of protestors would give the Russian
Navy a hot reception.

The opposite of love is not hatred but indifference. Indifference
is the deep-freeze of all human relations. The call to battle against
Russian oppression is really a call to overcome our inertia and our

indifference. It is a passionate plea for broctherhood in action.

4. Morning Will Come

"Watchman, what of the night?"

The morning has come and gone -- how long lasts the night?

This year's Rosh Hashonah falls on a Sabbath. It prompts the
question, what good is the synagogue? What good are our prayers,
Sabbath after Sabbathjin response to all these crimes against humanity?
How effective is religion in dealing with the sins and brutality and
oppression in all of their devilish variety?

E1i Wiesel tells the following story:

Once a saintly rabbi came to a town as wicked as Sodom. He knew the
full depth of their depravity, yet undaunted he preached to the people:

"Please do not be murderers. Do not be thieves. Do not be silent
and do not be indifferent."

He went on preaching day after day. Few, if any, listened to him.
However, he persisted in his preaching for many years. Finally, someone

asked him:
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"Rabbi, why do you do all that? Don't you see it is of no use?"

He answered:

"You might be right; it may be of no use; but I will tell you
why I go on preaching and praying. In the beginning I thought I had
to do so in order to change them. Now I know that I must scream and
shout, I must preach and pray so that they should not change me."

When the night of barbarism descends upon large portions of mankind,
it is all the more important we preserve something of the light within
our hearts which, some day, will break forth as a new and beautiful

morning for all humanity.

AMEN



WHAT OF THE NIGHT?

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Eve of Rosh Hashonah

September 8
1972

Has it ever happened to you that, travelling on a bus or train, s

g=thet you temporarily lost
track of time and place until you suddenly bestirred yourself and asked
almost aloud:

“"Where am I? What is the time?"

This starting hour of Rosh Hashonah is one of these moments of
awakening. A year has gone by. Our attention has been distracted by all
sorts of trivia. For long stretches of time we kind of drifted with the
flow of events -- and now, suddenly, we all want to know:

"Where are we? What is happening to the world? Have we missed our
destination? Are we still going in the right direction?"

The mood of this moment of awakening is reflected in a mysterious
passage in the Bible. No precise date is available for the incident which
I shall describe. We only vaguely know the area, an exposed border-outpos?)
guarded day and night by armed guards. The people living there are
understandably tense and worried. It is a very dark night and uncertainty
hangs in the air. Someone shouts to the watchman: {“
"Watchman, what of the night? Watchman, what of the night?" D '_Jf; IN )N/e_j
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It is a puzzling, enigmatic answer, as promising as it is threatening. e
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whom he had barely had time to lay eyes upon, -- a man whose greatest
ambition was to befriend Arab athletes at the Olympics..... David
Berger, a 26-year old lawyer from Shaker Heights in Ohio, whose dream
had been to become an Israeli..... Mark Slavin,, an 18-year old
immigrant from the Soviet Union who had been in Israel only three months.

Mow T
These and their Israeli comrades are,mourned by us in David's

A
lament for fallen heroes:
"The Tovely and the pleasant
In their lives, even in their death
They were not divided.
They were swifter than eagles
They were stronger than lions. (II Samuel 1.2)
We lament also the fallen hope of weary mankind who had anxiously
cried out, "Watchman, what of the night?" and who, for two beautiful

fleeting weeks, had really believed that morning had come -- but soon

also came the night.

2. Moscow

There was another historical moment this year which kindled high
hopes that have turned sour. The President of the United States, in
a bold reversal of his long-standing role as the world's leading
antagonist of Communism, visited China and the Soviet Union. It was
in the springtime of the year, the season of hope, that President Nixon
reported to the world that a number of significant agreements, agree-

ments to halt the nuclear arms race, to embark upon scientific cooperation,




THE SABBATH KEEPS ITS KEEPERS

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Eve of Yom Kippur
Sunday, September 17
1972
A charming legend dwells on a decisive moment in Jewish history.
When our forefathers reached the borders of the promised Land, after
forty years of wandering in the wilderness, there was one more barrier,
one more obstacle to overcome: the River Jordan. The transportation
of the Holy Ark across the waters of the River Jordan created a special
problem because, according to the Law of Moses, the Ark had to be
carried manually. How would the priests manage to do it without
drowning and without sinking the Ark to the bottom of the river? The
problem was solved in a surprising manner. When the priests entered
the swift currents of the River, the Ark turned out to be more buoyant
than the priests. According to Rabbi Berechiah
JINOB Me 80 /;‘»ﬁ
“THE ARK CARRIED ITS CARRIERS" (Shemot Rabbah 36.4)
The incident illustrates the value of religion. If you take hold
of your faith and willingly bear the burden of its responsibilities,
there will come a time when the burden of religion will be a life-safing

raft; it will carry you safely across the turbulent waters of life.

Apply this to
Sabbath Day. With its curb on work and travel, plus other rules and
restrictions, the first impression of the Sabbath has always been that
of a troublesome burden. But, those of us who keep it and make the

necessary sacrifices, discover that the Sabbath does more for us than




There are at least three major problem areas of modern l1ife which

can be negotiated much more successfully by those who are keepers of
the Sabbath.

1. Influence on Home and Family Life
Highest on our list of priorities are the home and the family.

The troubled family is the immediate cause of every social problem,
AT oA —
Sociuatne crine, wem (’;’-f‘!'"?—g? Egﬁﬁfﬁ‘t and moral dmemm\e

last ) decades the - Wumped fiv
: - b//,,
fagefer than t ulation increaSed, largely because of major breakdowns 5

in the area of family life. !_i_\g{ We don't understand precisely ¥ why

our family life is falling apart and why even those that stay together
are less effective in shaping the character of the young. Where lies
the weakness of the American family?

This Dr. Abraham Heschel has tried to explain:

“The heart of the Ten Commandments is to be found in the words,
'revere thy father and thy mother'."
Without profound reverence for father and mother, our ability to

observe the other Commandments is dangerously impaired. The problem we
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face, the problem I, as a father, face is why in the world should my
children revere me?

The big question we must answer is: Do our lives command respect?

The Jewish humorist, Shalom Aleichem, said that he had two mothers:
a weekday mother, who was an unattractive poor old woman, and a Shabbes
mother, a beautiful queen. The Sabbath did not really change the faces
of our people., but changed their attitudes and feelings towards each
other. What a difference it would make to our family life, to the
stability of marriage, if there were one day in seven on which nothing
is allowed to interfere with the endeavor of finding joy in one another.

— Within this past year, newspapers reported the following local

fam\ly tragedy. A 28-year old government official, the executive

secretyry of the President's Cost of Livind Council, with a brNliant
career akead of him, returnéd to his Washingt
long day of work at the office. On

late after again he brought

a thick briefgase of more work for after supper. slumped down on
\

his 1iving room'‘¢ouch to rest. Hhiig he was asleep, MNs wife walked

hand gun. The newsparers quoted neighbors as saying that she had been

complaining for a long t
\ Clearly, the wife conmited an atrocious crime. But, the husband
was not innocent either. It is\maddening to have to live with a spouse

- who has turned into a stranger. T neglected in marriage is to be
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Few are the marriages which are ruptured by a single major offense.
Far more often, marriages die of emotional starvation because nothing,
or not enough, is being done in a positive way to sustain the relationship.
Far worse off than those who fight all the time are those couples who
have less and less to do with each other.

One of theiatories of the Jewish tradition is that it created a
life-style in which family relationships may be purified and renewed.

. Hananiah served his

guest a Sab meal. Evidently it could al
that they did no ve to be Jewish in order to 1

y be said of Romans
Jewish food. The
emperor was profuse his thanks and asked:
"What gives your meal™such a delicious taste?"
Joshua ben Hananiah repli
have a spice called 'Sabba which lends to our food a special

\ aroma."
"Will you 1ve me some of this spice?" asked\ the emperor.

Rabbi Joshua answered:

"He who observes the Sabbath will sense its aroma in all his meals
Qn the Sabbath day."  (Sab. 11%a)

What makes for the charm of the Jewish home on ;I'I_;Sabbath? The

mandatory early arrival of family members in preparation for the
festive meal; children and parents sitting down together, well groomed
and well dressed; flowers on the table, the warm glow of candles, the

cups brimming with wine and the few moments of sanctity shared, as
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benedictions are recited, voices join# in singing and parents bless
all

their children and

exchange @ affection.

The old legend tells that when a Jew returns home from the synagogue,
he is accompanied by an angel. Perhaps we're stretching the imagination
a little if we identify the angel as his wife, -~ but, indisputably, the
Sabbath home observance has magic. It weaves a spell around the
participants and tenderizes and glamorizes the whole family. It creates
a setting s=reme conducive to the renewal amt—irtensification of love
between husband and wife and between parents and children.

The Sabbath never allowed husband and wife to become totally
estranged; if they drifted apart during the week, the Sabbath gave them

a chance for re-discovery; . _
Sespets. No method designed by man has ever matched the Sabbath as
a means of endowing the home with dignity and spiritual warmth.

e Sre——afesy [ NIC DIV 2D
The Sabbath keeps its keepers. Families that take the trouble to hold

on to the Sabbath, are themselves more firmly held together by it.

2. Relief From Tension

R LT CIS IR U

Al M‘(m
—cigariv—+F 3 ‘--Il.t.n--Hf‘t'll.-lﬂ.n‘;"' Regar‘d'less of party

affiliation, w&=S experienced shock waves of emotion, disenchantment
Sen, Tloumas £

fB
and then deep sympathy for,\a man of very considerable ability and

promise who appeared to be politically destroyed by the disclosure of
a history of mental iliness. Whatever Eagleton's future may be, he
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has already(unwittingly done much for our countr,)(/by calling attention

to the magnitude of the nation's mental health problem.

I shall spare you all the detailed statistics except for a brief
summary of the facts. One out of 12 persons now alive in this country
will spend some of his lifetime in a mental institution. In big cities,
at least ten percent of all persons you meet are acutely suffering from
a well defined mental disorder. More than half of all hospital beds in
the United States are presently occupied by mental patients, not counting
the S eege=nantaes people being treated by psychiatrists in private
therapy.

Did you hear about the classified ad which appeared in a Los Angeles
newspaper in the column of "positions wanted:

Man, intelligent, 8 years of college, thirty-five, married and
three children, desires opportunity to prove ability in legitimate
creative position which will pay sufficient salary to enable him to

affowy psychoanalysis. -

n Annually some 8 million

Americans are being treated ,\15 known as nervous breakdown, nervous
exhaustion or mental depression. Thomas Eagleton's biography is
typical for a large number of those who succumb to it. He was always
an intense, hard-driving person who tended to over-drive himself.

After Amherst and Harvard Law School, he plunged into politics. 4%

Newsweek's Washington bureau

roungeEs T IS SOy Er 0

chief drew the following statement from Eagleton: -SeietirSanmter




"I have made politics more than a career. It is my whole life's
blood. I eat politics, I sleep it, I breathe it, I'm all consumed by
it. I don't play golf. I don't play much bridge any more. . . . .
I don't putter around the yard on weekends. And with the exception of
an occasional book on baseball, I read nothing but political biographies--
Huey Long, Churchill, Mussolini." (Newsweek, August 7, 1972, page 19)
I wonder how many in our Congregation could put themselves into
this statement, replacing only the word :golitics“ uitﬁ:?eference to
their own occupation. There must b?;;i:::t ﬁw.@oi‘gﬁ?&drem

———

of nothing but their legal casei)or medical prnctici)or businesfjor

position, whatever it may be.

Such men are well on the way to self destruction. Every man on

a treadmill has his breaking point. { ouis Stevenson sugge :
§ hurry and reaps indigestion." EDIH»'f“
Thﬂ/fﬁ&e that kills is the pace that ff!g;/changes. My good
ne1ghgof; Admiral Arleigh A. Burke, once 1ssued a formal order in his
(j,pﬁé}ty as Chief of Naval Operasjpns. directing high ranking officers
not only to take their full vacations but also to absent themselves

| J from their desks on occasional mornings and afte ons in order “to

ons." Admiral Burke

| break the stresse

\
| argued that tieir physical survival deperided upon “interrupting

the bombavdment of stress impulses at frequent intervals."

I once copied from the desk of a business executive an anonymous

d strains of their pos

prayer which I saw theré}laminated and framed. It was entitled simply
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DESK PRAYER
\
" Slow me down, Lord; ease the pounding of my heart by the quieting

of my mind.
roeRtor—tee. Give me, amidst the confusion of my day, the calmness
of the everlasting hills. Break the tensions of my nerves and
muscles with the soothing music of the singing streams that live in
my memory.

Teach me the art of slowing down, to look at a flower, to chat
with a friend, to pat a dog, to read a few lines from a good book.
Remind me that the race is not always to the swift, that there is
more to life than increasing its spud.”

“B brochure of the Natjonal Association Association for Mental

1tH, entifled "How to\Deal with Tensions," Njsts the fd]lowing
ng fjts eleyen rules: _
Egcape fol a while: en things go\ wrong, it helps to escape Yrom =

{ the ful proklem for a whjle.

\.BHUMI‘E shall we

a welcomev@t’“f” G/Pda")
For us Jews the Sabbath has always beanda psychological retreat and
shelter. The word A literally means “rest" and

there is no rest and relief as healing as 24 hours without pressure,
without needing to prove yourself a success, without deadlines, without
chasing bargains, without having to do anything -- a day of truce and

peace.
But why must it be the Jewish Sabbath? Won't Sunday or any other

day-off do?
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The social scientist, Lewis Mumford, himself a Christian, had this
to say about the American Sunday:
"Sunday as a day of rest has now become another day of busy work,
filled with amusements and restless diversions not essentially different
from the routine of the work week. We continually activate leisure

time instead of letting all work and routine duties come serenely to a

halt."
is not 1y an ocgasional swifch from work-to6 So-
a)/‘ﬁ?z: 8/ withdrawgd fron actiyity alto-
l,e&stsome e of the week, a wifhdfawél into tie worly”
Zof reléprivacy, guietness anflrefleciion.

Chesterton, in his autobiography, expressed amazement at people who

What we

can't sit st‘l'l'l’do'lng nothing:

"1 feel as if I had not yet had enough time to unpack even one tenth
part of &&Tuggage of my life and thoughts. For my own part, I never
can get enough 'mothing to do'. "

I suspect, friends, that what makes us run so much is a b sic lack

WL ob et b ¢ tine i~ prVvac
of self respect. We seem to despise our own inne erif Acgrowth in ‘P P

personal depth and inner tranquﬂ'lty;mtm
suggest to u. if anyone d sturbs - Sabbath, answer with Robeﬁ
/

Paul\Smith:

“Exduge m€, but I have an appointmewt with myself . on the

/
|

front steps and watch the grass growing."

Strict Sabbath rest is not our gift to God, but God's gift to us:
{WM@ D¢ )/Uﬁ/w A0
"The Sabbath keeps its keapers." The Sabbath keeps mentally fit
those who rest body and mind on the Sabbath day.
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3. The Search for Significance

For the last several years, Americans have chosen highly visible
forms of self expression. Nev er before have so many buttons, patches
and bumper stickers been on display. One car has been rethed with
a sign stuck to its bumper:

“Don't follow me. I'm lost."

- T 1Ot SUtr TS O

memberstrip Yt onoTous. There are two kinds of going astray: the
generation that wandered in the wilderness for forty years often lost

their way but never thail:d__g_t_:_a_'l_:_ They kept looking for the Promised
Land—;-r-\:iﬂreached it in the end. The other kind of going astray is to
lose not only the way but also your aim, your goal, your purpose. This
is not confusion, but tragedy: "For him who has no port to sail to,
all winds are unfavorable."

Many becom
Those who fa'llf;lll:to this category live adrift in aimlessness. ﬁ =

—groupsy thousands of gifted, sensitive college studebts and, surprisingly,
quite a few adults and middle aged persons who, after "making it" in
their vocations and enterprises, have run out of steam. They are
spiritually drained, bored to the point of desperation, holding themselves
and their work in contempt.

A sprinkling of these lost souls are drawn to exotic cults which

are preached by various visiting gurus. Others try to relieve their
inner ache on the psgchiatrist's couch -- if they can afford it.

However, there is little psychiatry can do for them. The eminent therapist,
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~cly;

o]l
€ar1 Jung, said:
"The central neurosis of our time is emptiness.® _
It is a sickamss of the soul, spiritual starvation.
It is also reflected in the writings of our popular novelists
and playrights. The'dominant theme o
~EESSEERNeRe- 1s the theme=® absurdity, the meaninglessness of it
all.

Hemingway in "Death in the Afternoon" said:

"I Tive in a vacuum that is as lonely as a radio tube when the
batteries are dead and there is no current to plug in to."

Eugene 0'Neill in "Long Day's Journey into Night" mirrors the
despair at life's emptiness:

"Life's only meaning is death."

western culture. Together collectively they are saying:

"Don't follow me. I'm lost."”

There has been a steady crumbling away of our values. Kingman
Brewster of Yale University stated the problem concisely when, at
commencement exercises, he compared the Clas s of 1941, in which he
graduated, with students of this decade:

“We were gkeptical of ends without means. As we look at_you,
we see the specter of‘fffff_uithout Efff’ power without pgrggéggz:l
(Life, June 21, 1963)

———
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This is our problem: "Means without ends, power without purpose.”
He<3:§/fhe best-fed, #ke best—housed, e best-educated generation
wondering whether anything really matters.

We should be grieved over the spiritual emptiness of so many, but
not surprised. Values and purposes of 1ife do not grow on trees nor
do they come in handy packages.

In the western world only one people ever succeeded in vacating
a major place for the cultivation of moral and spiritual values by
the rank and file. We Jews, for nearly 30 centuries, accustomed
ourselves to devote one seventh of our 11fe, one day out of seven,
to the clarification of purpose rather than the acquisition of means.

What national parks are doing for the preservation of America's
scenic beauty, the 52 Sabbaths of the year are trying to do for the
preservation of all that is good and beautiful in iiﬁéﬁﬁifi values,
beliefs and ideals. During the six days of the week, we cannot help
but pollute some of our idealism @ Of necessity, all sorts of

compromises file away our principles. But, the seventh day is Israel's

Fefuciatfiol
day of spiritual ¢SiRerh, purification and re-adjustqeqt of i!tb
binoculars of faith to catch ;:ain the distant view of 1:i=§:‘;zt to
be fulfilled.

The fourth commandment says: “Remember the Sabbath to keep it "O{J ¥

beA%gdkzpd?
SasegE" Those who keep the Sabbath are themstiveﬁﬂ re sensitive

to the sacred things in life,
frw@_ yie I w{/m@

The Sabbath keeps alive the moral and spiritual integrity of its keepers.
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Somewhere in Emglamd, im & small coumtry cemetery, stamds a
1 N - - u
tombstone imscribed with 2 limes which“ up the life story

--—aRd also the tragedy --- of possibly a najority of people
in the Westerm world:

Here lies Heary Spicer

Bora a man, and died a grocer.

Our gemeral way ol life, im the lower as well as in the upper
classes, teads to reduce people to fumctiom. It is a dehumamizing
process im the course 0. which ome becomes something of a tool,

drained of higher meaming and purpose It is a comdition of spiri-
tual bOldﬂé.,

I see the Sabbath as liberation...as the road to

spiri tmlﬁﬁd meaning.
Frehab litation-

When I told my wife that I would be preaching tomight
about the Sabbath, mot merely as a time to go to Temple,

but as a complete d"“;}, separated frommge rest of th Zuk ‘ld:y
',-"}(-L-—L ~ Do
a special life-style, , -ﬁ&u-:au- 3 f}jﬁ(

"Josh, I am afraid you are barkimg up the wromg tree.
After Yom Kippur, half your comgregatioa wom't evem come
to another service this year ---aud you expect them to WENE
get converted just like that to a full 24 hour day of
RO WOrk, mo shoppimg, mo fiximg, mo distamnt travelling
-—=52 times a year?
I shall tell you what I told her:

th m
: y 'c? want to live as Jews.

My first duty is to
5“61\,—-’2“’5
I believe we havo,‘

AL el

500

A our comgregatiom, maybe 10, lOO eFr more ,

- - - e

‘-‘_. =i o s L8 1'.‘*|..i~“’.——'—= =21
el P TORe e

Even if omly ome persom will listem, I must speak out of my
deepest comvictiomn and say that the prevailing way of life im ou
society =we=mmmsge is omn its deathbed. A Society which robs @&} people

of the meamimg of life cammot emdure.
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I do mot kmow how Aucriea,&' y Will recover the values

; UYiong
which once gave the aation it drlve and sense of purpose.

But I kaow what Jews must do to De saved from a spiritually sick

—

eaviromment.

If you care for your family life,

If you care for ycur memntal health,

If youcare for your digmity as a humamn being, ---
REMEMBER IHE SABBATH DAY AND KEEP IT HOLY

Aecording to a SwweeE legemd told amnd retold for many
centuries, the 10 lost bribes of Israel are dwelling om the
oOther side oi the river Sambatyonm. For almost 2 millenia
Jewish explorers amd adverturers searched for this legemdary
river. It was supposed tc be umbridgeable 6 days -Summmgy ol
the wuk.:ﬂay and might, Sambatyom tossed up & barrage of heavy
rocks out of its turbulemt waters. Only on the Sabbath day
the waters of Sambatyom, as if by magiec, were at peace ,
flowimg quietly amd softly. SRETERE=tae—oniy=dey O thafdgj onily
@Wems the traveler could eross over amd reach the 10 tribes

of Israel.

The legemd says this to wus 'toligﬁ‘f,‘:

Six days a week the Jew is separated from his people andits culture
by formidable obstacles. A highly competitive sociely emgages him
in the 6-day war for ecomomie survival. The turbulemce of life
during the week bars the way tc reumiosa with Israel im persom amd

im spirit.

Omnly om the Sabbath is it feasible for the Jew to eross
Sambatyom, to reawakem his Jewisk COmsciousmess, to revive the spark
of Jewish learming, to restore the feeling of community with fellow-

Jews, to returm to his people and its ideals. Amen.



THE SABBATH KEEPS ITS KEEPERS

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Eve of Yom Kippur
Sunday, September 17
1972

When our forefathers reached the borders of the promised land! after
forty years of wandering in the wilderness, there was one more barrier,
one more obstacle to overcome: the River Jordan. The transportation
of the Holy Ark across the waters of the River Jordan created a special
problem because, according to the Law of Moses, the Ark had to be
carried manually. How would the priests manage to do it without
drowning and without sinking the Ark to the bottom of the river? The
problem was solved in a surprising manner. hen the priests entered
the swift currents of the River, the Ark turned out to be more buoyant
than the priests. According to Rabbi Berechiah

P80 px dAC /w:a

"THE ARK CARRIED ITS CARRIERS" (Shemot Rabbah 36.4)

The incident illustrates the value of religion. If you take hold
of your faith and willingly bear the burden of its responsibilities,
there will come a time when the burden of religion will be a life-saving
raft; it will carry you safely across the turbulent waters of life.

Apply this to the corner stone of our religious system, the Sabbath
Day. With its curb on work and travel, plus other rules and restric-
tions, the first impression of the Sabbath has always been that of a

troublesome burden. But, those of us who keep it and make the necessary
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livelihood. The turbulence of Tife during the week bars the way to
reunion with Israel in person and in spirit. Only on the Sabbath is
it feasible for the Jew to cross Sambatyon, to reawaken his Jewish
consciousness, to revive the spark of Jewish learning, to restore
the feeling of community fellow-Jews, to return to his people and to

its ideals.

AN




Conclusion
What could be more important to you than the quality of your family
life, your mental health and your dignity as a human being fortified by

a sense of purpose and significance?

"Remember the Sabbath Day to keep it Holy."

If you keep the Sabbath, it will keep you in turn
Closer to your family
Mentally stronger through rest and retreat
And spiritually re-attached to high aims and values which give

meaning to human existence.

This is the holiest night of the year. Sanctify it with one personal
pledge between you and God. Choose the Sabbath as a meaningful self
expression of yourdewishness. I pray that God may give to each of you

life--would you devote one seventh of it to the giver? You will receive
more than you give.

May God help you keep the Sabbath for the good of your soul, as the
poet said:

Had I but two pennies

With one

I would buy bread to feed my body

With the other,

A flower to feed my soul.




THE SABBATH KEEPS ITS KEEPERS

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Eve of Yom Kippur
Sunday, September 17
1972
A charming Tegend dwells on a decisive moment in Jewish history.
When our forefathers reached the borders of the promised land, after
forty years of wandering in the wilderness, there was one more barrier,
one more obstacle to overcome: the River Jordan. The transportation
of the Holy Ark across the waters of the River Jordan created a special
problem because, according to the Law of Moses, the Ark had to be
carried manually. How would the priests manage to do it without
drowning and without sinking the Ark to the bottom of the river? The
problem was solved in a surprising manner. Vhen the priests entered
the swift currents of the River, the Ark turned out to be more buoyant

than the priests. According to Rabbi Berechiah

e
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"THE ARK CARRIED ITS CARRIERS" (Shemot Rabbah 36.4)

The incident illustrates the value of religion. If you take hold
of your faith and willingly bear the burden of its responsibilities,
there will come a time when the burden of religion will be a Tife-saving
raft; it will carry you safely across the turbulent waters of life.

Apply this to the corner stone of our religious system, the Sabbath
Day. With its curb on work and travel, plus other rules and restric-
tions, the first impression of the Sabbath has always been that of a

troublesome burden. But, those of us who keep it and make the necessary
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sacrifices, discover that the Sabbath does more for us than we do for
the Sabbath.

Even as the Ark carried its porters across the waters, so the
Sabbath has upheld those who upheld it.

Indeed, an old Hebrew saying makes precisely such a claim:

Y 1% e INIEr AL D)

"THE SABBATH KEEPS ITS KEEPERS."

There are at least three major problem areas of modern 1ife which
can be negotiated much more successfully by those who are keepers of
the Sabbath.

1. Influence on Home and Family Life

Highest on our list of priorities are the home and the family. The
troubled family is the immediate cause of every social problem, includ-
ing crime. We don't understand precisely why our family 1ife is falling
apart and why even those that stay together are less effective in
shaping the character of the young. Where lies the weakness of the
American family?

This Dr. Abraham Heschel has tried to explain:

"The heart of the Ten Commandments is to be found in the words,
'revere thy father and thy mother'."

Without profound reverence for father and mother, our ability to
observe the other Commandments is dangerously impaired. The problem we
face, the problem I, as a father, face is why in the world should my

children revere me?
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The big question we must answer is: Do our lives command respect?

The Jewish humorist, Shalom Aleichem, said that he had two mothers:
a weekday mother, who was an unattractive poor old woman, and a Shabbes
mother, a beautiful queen. The Sabbath did not really change the faces
of our people, but changed their attitudes and feelings towards each
other. What a difference it would make to our family life, to the
stability of marriage, if there were one day in seven on which nothing
is allowed to interfere with the endeavor of finding joy in one another.

Few are the marriages which are ruptured by a single major offense.
Far more often, marriages die of emotional starvation because nothing,
or not enough, is being done in a positive way to sustain the relationship.
Far worse off than those who fight all the time are those couples who
have less and less to do with each other.

One of the glories of the Jewish tradition is that it created a
life style in which family relationships may be purified and renewed.
What makes for the charm of the Jewish home on the Sabbath? The mandatory
early arrival of family members in preparation for the festive meal;
children and parents sitting down together, well groomed and well dressed;
flowers on the table, the warm glow of candles, the cups brimming with
wine and the few moments of sanctity shared, as benedictions are recited,
voices join in singing and parents bless their children and the whole
family exchange affection.

The old legend tells that when a Jew returns home from the synagogue
he is accompanied by an angel. Perhaps we're stretching the imagination
a little if we identify the angel as his wife, -- but, indisputably, the

Sabbath home observance has angelic magic. It weaves a spell around the
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participants and tenderizes and glamorizes the whole family. It creates
a setting conducive to the renewal of love between husband and wife and
between parents and children.

The Sabbath never allowed husband and wife to become totally
estranged; if they drifted apart during the week, the Sabbath gave them
a chance for re-discovery. No method designed by man has ever matched the
Sabbath as a means of endowing the home with dignity, warmth and spiri-
wality.  [ONIG, e YN »2ED
The Sabbath keeps its keepers. Families that take the trouble to hold
on to the Sabbath are themselves more firmly held together by it.

2. Relief from Tension

Only six weeks ago, all Americans, regardless of party affiliation,
experienced shock waves of emotion, disenchantment and then deep
sympathy for Sen. Thomas Eagleton, a man of very considerable ability
and promise who appeared to be politically destroyed by the disclosure
of a history of mental illness. Whatever Eagleton's future may be, he
has already unwittingly done much for our country by calling attention
to the magniturde of the nation's mental health problem.

I shall spare you all the detailed statistics except for a brief
summary of the facts. One out of 12 persons now alive in this country
will spend some of his Tifetime in a mental institution. In big cities,
at Teast ten percent of all persons you meet are acutely suffering from
a well defined mental disorder. More than half of all hospital beds in
the United States are presently occupied by mental patients, not counting

the people being treated by psychiatrists in private therapy.
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Did you hear about the classified ad which appeared in a Los Angeles
newspaper in the column of "positions wanted" :

Man, intelligent, 8 years of college, thirty-five, married and

three children desires opportunity to prove ability in legitimate

creative position which will pay sufficient salary to enable him
to afford psychoanalysis.

Annually some 8 million Americans are being treated for what is
known as nervous breakdown, nervous exhaustion or mental depression.
Thomas Eagleton's biography is typical for a large number of those who
succumb to it. He was always an intense, &hrd-driving person who
tended to over-drive himself. After Amherst and Harvard Law School,
he plunged into politics. Newsweek's Washington bureau chief drew
the following statement from Eagleton:

"I have made politics more than a career. It is my whole

life's blood. I eat politics, I sleep it, I breathe it, I'm

all consumed by it. I don't play golf. I don't play much

bridge any more...I don't putter around the yard on weekends.

And with the exception of an occasional book on baseball,

I read nothing but political biographies---Huey Long, Churchill,

Mussolini." (Newsweek, August 7, 1972, page 19)

I wonder how many in our Congregation could put themselves into
this statement, replacing only the word "politics" with a reference to
their own occupation, men who talk, think and dream of nothing but
their legal cases or medical practice, their business of position,
whatever it may be.

Such men are well on the way to self destruction. Every man on

a treadmill has his breaking point.
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I once copied from the desk of a business executive an anonymous
prayer which I saw there, laminated and framed. It was entitled
simply

DESK PRAYER

“Slow me down, Lord; ease the pounding of my heart by the

quieting of my mind. Give me, amidst the confusion of my

day, the calmness of the everlasting hills, Break the

tensions of my nerves and muscles. Teach me the art of

slowing down, to look at a flower, to chat with a friend,

to pat a dog, to read a few lines from a good book. Remind

me that the race is not always to the swift, that there is

more to life than increasing its speed."

For us Jews, the Sabbath has always been a healing change of pace,
a psychological retreat and shelter. The word ~A 20 literally means
"rest" and there is no rest and relief as healing as 24 hours without
pressure, without needing to prove yourself a success, without dead-
lines, without chasing bargains, without having to do anything -- a
day of truce and peace.

But why must it be the Jewish Sabbath? Won't Sunday or any other
day off do?

The social scientist, Lewis Mumford, himself a Christian, had this
to say about the American Sunday:

"Sunday as a day of rest has now become another day of busy work,

filled with amusements and restless diversions not essentially

different from the routine of the work week. We continually

activate leisure time instead of letting all work and routine

duties come serenely to a halt."
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I suspect, friends, that what makes us run so much is a basic lack
of self respect. We seem to despise our own inner life. We cannot
tolerate time alone. Why do we begrudge ourselves time for privacy,
for growth in personal depth and inner tranquility?

Chesterton, in his autobiography, expressed amazement at people
who can't sit still doing nothing:

"I feel as if I had not yet had enough time to unpack even one

tenth part of the luggage of my life and thoughts. For my own

part, I can never get enough 'nothing to do'."

Strict Sabbath rest is not our gift to God, but God's gift to us:
(ONI pic WL —nPAGH
The Sabbath keeps its keepers. The Sabbath keeps mentally fit

those who rest body and mind on the Sabbath Day.

3. The Search for Significance

For the last several years, Americans have chosen highly visible
forms of self expression. Never before have so many buttons, patches
and bumper stickers been on display. One car has been reported with a
sign stuck to its bumper:

“Don't follow me. I'm lost."

There are two kinds of going astray: the generation that wandered
in the wilderness for forty years often lost their way but never their
goal. They kept looking for the Promised Land and reached it in the
end. The other kind of going astray is to lose not only the way but
also your aim, your goal, your purpose. This is not confusion, but
tragedy: "For him who has no port to sail to, all winds are unfavorable."

Those who fall into this category live adrift in aimlessness. Many
become drop-outs, among them thousands of gifted, sensitive college students

and, surprisingly, quite a few adults and middle aged persons who, after
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"making it" in their vocations and enterprises, have run out of steam.
They are spiritually drained, bored to the point of desperation, holding
themselves and their work in contempt.

A springkling of these lost souls are drawn to exotic cults which
are preached by various visiting gurus. Others try to relieve their
inner ache on the psychiatrist's couch -- if they can afford it.
However, there is Tittle psychiatry can do for them. The eminent
therapist, Ca™Jung, said:

"The central neurosis of our time is emptiness.”

It is a sickness of the soul, spiritual starvation.

It is also reflected in the writings of popular novelists and
playrights. Their dominant theme is the absurdity, the meaninglessness
of it all.

Hemingway in "Death in the Afternoon" said:

"I Tive in a vacuum that is as lonely as a radio tube when

the batteries are dead and there is no current to plug in to."

Eugene 0'Neill in "Long Day's Journey into Night" mirrors the
despair at life's emptiness:

"Life's only meaning is death."

These and other artists illustrate the decadence of western
culture. Together collectively they are saying:

"Don't follow me. I'm Tost."

There has been a steady crumbling away of our values. Kingman
Brewster of Yale University stated the problem concisely when, at
commencement exercises, he compared the Class of 1941, in which he

graduated, with students of this decade:
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"We were skeptical of ends without means. As we look at you,

we see the specter of means without ends, power without

purpose.” (Life, June 21, 1963)

This is our problem: "Means without ends, power without purpose."
We are the best fed, best housed, best educated generation wondering
whether anything really matters.

We should be grieved over the spiritual emptiness of so many,

but not surprised. Values and purposes of life do not grow on trees nor

do they come in handy packages.

In the western world only one people ever succeeded in vacating
a major place for the cultivation of moral and spiritual values by
the rank and file. We Jews, for nearly 30 centuries, accustomed
ourselves to devote one seventh of our Tife, one day out of seven,
to the clarification of purpose rather than the acquisition of means.

What national parks are doing for the preservationof America's
scenic beauty, the 52 Sabbaths of the year are trying to do for the
preservation of all that is good and beautiful in Jewish values,
beliefs and ideals. During the six days of the week, we cannot help
but pollute some of our idealism. Of necessity, all sorts of
compromises file away our principles. But, the seventh day is Israel's
day of spiritual regeneration, purification and re-adjustment of the
binoculars of faith to catch again the distant view of visions yet to
be fulfilled.

The Fourth Commandment says: "“Remember the Sabbath to keep it holy."
Those who keep the Sabbath are themselves being kept more sensitive to

the sacred things in Tife. [NIC ne ONIE pAplp
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The Sabbath keeps alive the moral and spiritual integrity of its
keepers.
Conclusion
Somewhere in England, in a small country cemetery, stands a
tombstone inscribed with two Tines which sum up the life story -- and
also the tragedy -- of possibly the majority of people in the Western
world:

Here Ties Henry Spicer
Born a man, and died a grocer

Our way of life, in the lower as well as in the upper classes, tends
to reduce people to their functions. It is a dehumanizing process, in
the course of which one becomes something of a tool, drained of higher
meaning and purpose. It is a condition of spiritual bondage.

I SEE THE SABBATH AS LIBERATION....AS THE ROAD TO SPIRITUAL
REHABILITATION AND MEANING.

When I told my wife what I would be preaching about tonight:
the Sabbath not just as a time to go to Temple, but as a complete day,
separated from the rest of the week by a special life-style, Maxine
gave me a quizzical Took and said:

"I am afraid, Josh, you're barking up the wrong tree. After

Yom Kippur, half of your congregation won't even bother to

come to another service this year -- and you expect them to get

converted just like that to a full 24-hour day of no work, no

shopping, no fixing, no distant travelling--52 times a year?"

I shall tell you what I answered her:
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My first duty is to those Jews who want to live as Jews.

I believe we have such Jews in our congregation, maybe 10 or 100 or
500 or more.

Even if only one person will listen, I must speak out of my
deepest conviction and say that the prevailing way of life in our
society is on its deathbed. Asociety which robs people of the
meaning of 1ife cannot endure.

I do not know how America at large will recover the values which
once gave this nation its furious drive and sense of purpose. But I
know what Jews must do to be saved from a spiritually sick environment:

If you care for your family life;

If you care for your mental well-being;

If you care for your dignity as a human being ---

REMEMBER THE SABBATH DAY AND KEEP IT HOLY.

According to a legend told and retold for many centuries, the ten
lost tribes of Israel are dwelling on the other side of the River
Sagbatyon. For two millenia Jewish explorers and adventurers have
searched for this legendary river. It is supposed to be unbridgeable
six days of the week. Day and night, Sambatyon tosses up a barrage
of heavy rocks out of its turbulent waters. Only on the Sabbath day,
the waters of Sambatyon, by strange magic, are at peace, flowing
quietly and softly. On that day alone the travelers are able to cross
over and reach the ten tribes of Israel.

The l2gend says this to us tonight: Six days a week the Jew is
separated from his people and its culture by insurmountable obstacles.

A highly competitive society engages him in the 6-day war for a
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livelihood. The turbulence of 1ife during the week bars the way to
reunion with Israel in person and in spirit. Only on the Sabbath is
it feasible for the Jew to cross Sambatyon, to reawaken his Jewish
consciousness, to revive the spark of Jewish learning, to restore
the feeling of community fellow-Jews, to return to his people and to
its ideals. .

AMEN
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Conclusion
What could be more important to you than the quality of your family
life, your mental health and your dignity as a human being fortified by
a sense of purpose and significance?

"Remember the Sabbath Day to keep it Holy."

If you keep the Sabbath, it will keep you in turn
Closer to your family
Mentally stronger through rest and retreat
And spiritually re-attached to high aims and values which give

meaning to human existence.

This is the holiest night of the year. Sanctify it with one personal
pledge between you and God. Choose the Sabbath as a meaningful self
expression of yourdewishness. I pray that God may give to each of you
life--Would you devote one seventh of it to the giver? You will receive
more than you give.

May God help you keep the Sabbath for the good of your soul, as the
poet said:

Had I but two pennies

With one

I would buy bread to feed my body

With the other,

A flower to feed my soul.

AMEN
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"Thou Shalt Be Missed”

Yom Kippur, 1972

The moment of parting is a moment of truth. You can tell the true
feeling between people by the way they say good-bye to each other. One
of those revealing moments is described in the Book of Samuel (I Sam.
20.18). The young prince, Jonathan, son of King Saul, bids farewell
to his beloved friend, David. As they part one from the other,
Jonathan says:

THOU SHALT BE MISSED, BECAUSE THY SEAT WILL BE EMPTY.

Of all the things Jonathan could have said to his parting fitend,
this was the simplest and yet perhaps most meaningful farewell:

We shall notice your absence, the empty seat will not be filled.

We shall miss you:

Thou salt be missed, because thy seat will be empty.

It was the tribute of love.

Oh how we would want our departed to hear these words -- "we miss
you, beloved ones" -- 1Is this not the essential meaning of this hour --
an expression of yearning? A sigh with the hope that somehow the souls
of our beloved might take notice that their place has not been filled --
that there is still a void in our hearts -- their seat has remained
empty. This is more than an hour of memory and yearning; it is also
a reconciliation with the dead.

Proverbs says:

HEAR, MY SON, THE INSTRUCTION OF THY FATHER,

AND FORSAKE NOT THE TEACHIRG OF THY MOTHER...( 1.8)
Pr. 1.8
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When we think of our departed parents, we find that death has not
diminished their influence. In many ways it has only made us more
conscious of their worth and loveliness. . . The father whom we tattled
in our youth, whose instruction we resented, whose old-fashioned ideas
we rejected, gradually changes, in retrospect, with the passage of
years «= and 1ittle by 1ittle we realize that maybe what's missing
in our Tife is precisely that parental standard which we once opposed,
and 9ld standard but not really obsolete. With growing experience and
maturity, we rediscover the wisdom of the father and maybe for the
first time are listening to his admonition, but with the ear of memory.
And how we tried to escape a mother's ever watchful eye; how embarrassed
we used to be by her extreme concern -- those endless questions -- where
we were going and what happened and who said what? Yes, then it
annoyed us == but now,how we wish there might still be someone around
who cared so much about us and asked these questions again.

You never know what people will miss most -- and what they will
best remember you for. An 18-year old boy wrote the following letter
after his father died in an airplane crash:

"The last time I saw my dad, he was typing some business

letter and I was getting ready for bed. He was bare backed,

and as I passed him, I slapped him on the back. In an instant,

he grabbed for my ankle. He missed, but I stumbled and nearly

fell. I'11 never forget the smile that played on his lips as

I tripped past. It was the last time I was to see him. . .

A smile. That's what I'11 remember. To me it is the remembrance

of the past 18 years of love and kindness, understanding and

patience. A smile is a priceless possession...."
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A good question to ask is who would miss us and what for 1f we,
too, suddenly vanished? Our own family for sure -~ at least for a
while. What would they miss? It is strange that what wost men put
first in their own scale of responsibility, namely providing finan-
cially, rarely gets any mention after the man's death, I have yet to
hear anyone in a family say we miss our provider. Socon enough, one
way or the other, the financial support rendered by a father is
replaced. But the place that remains empty is his place in the
heart...guidance, companionship, words of patience, encouragement,

It is for these qualities that we are missed most.

Would friends miss us? Would we bé wissed in the congregation?
Is our name linked with the history and achievement of worthy causes?
Would we be missed in the wider comunity? Have we earned a place
that cannot be quickly filled? Has there been anything in your life
so far that people would remember with a blessing?

How tragic when a 1ife ceases to be of consequence to anyone,
Sigmund Freud had the great misfortune of a father who left nothing
worth remembering., When his father died, Fre#d wrote about him:

"His 11fe was over long before he died."

"So teach us to number our days that we may get us a heart of
wisdom,"

It is never too late to reconsider the 1ife we lead. It is still
in our power to vastly increase its value to others, to elevate ourselves
in the esteem of the community, to occupy a place in the hearts of
peaple,
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The voices of our departed have been silenced, but their lives
speak to us -~ their examples are a permanent faculty of teachers and
as we think of them we know, of course, that what mattered more than
anything material they gave us was everything they were and meant to
us as persons. . .

Parents, for whose devotion there is no replacement. A husband
or wife, whose love and companionship even in memory still strengthen
us. Children, whose voices and laughter surpassed all our pleasures.
A brother or sister in whose death a part of ourselves seemed to die.

Death is the mysterious revealer of life. It takes away those
who are dear to us, but it transforms them in our hearts and in our
memories. We see their merits more clearly. We feel their influence
more strongly.

SHALL WE, SOME DAY, BE MISSED AS MUCH AS WE NOW MISS THESE, OUR
DEPARTED?

A very wise man once said:

"Remember, on the day of your death,

everything you possess in the world will belong to somebody else,
But what you are will be yours forever...."
They are not dead who live
In hearts they leave behind.
In those whom they have blessed
They live a life again,
And shall live through the years. . . .
AMEN
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SELICHOT
Saturday Night, Sept,22,1973
THE BOOK OF LIFE IN A NEW EDITION

AF s toret of

ryg,;jeﬁr'fhe postal services of all countries in the world, including the
Soviet Union, are kept busier than usual CTETII R
wmmmy because of the additional volume of Jewish New Year's greetings,
Across all continents Jews are wishing one another:
a favorable inscription in the Book of Life,
1PAID DNG 2)ed “ha akahmscr?bt{.. L
The customary greeting,K is based on an ancient myth,
to our people 4
already familiar/in the days of Moses, (Ex, 32.,32)
This myth with its graphic symbolism of a book into which
God inscribes every person for life or for death, conveyed
3 ideas: l, That God , the creator of the whole cosmos is
‘also the author of each individual destiny.
2. That the totality of life represents a meaningful
continuity, like the pages of a books,s.
3., Finally, there 1s an element of fatalism in the
original Biblical image of a Book of Life
whose sole author is God, He alone decides

whether a person's life is to be prolonged or

blotted out,

1 shall point out to you, shortly, that in the course of
centuries Jewish imagination drastically changed the original
concept of the Book of Life, But first let me share with you
a little known fact in the history of idea$. One of the most
enlightened modern minds, Benjamin Franklinbsomohow picked

up the idea of the Book of Life and fell in love with it,

If he didn't get it from the Bible, he may have learned about

it from any one of his Jewish acquaintances,...Perhaps because

Franklin was himself a printer by profession, the analogy of life
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with a book held a special charm for this great sage and so, when
the time came for him to think about a suitable inscription
on his tombstone, he used the metapher of the Book of Life
in the composition of his own epitaph:
The Body
of
Benjamin Franklin, Printer
(Like the cover of an old book, Its contents torn out,
And stript of its lettering and gilding,)
Lies food for worms,
Yet the work itself shall not be lost,
For it will (as he believed) appear once more,
In a new
And more beautiful edition,
Corrcted and amended
by
The Autheor,
By esmtwmseedewhdsmsd capitdlizing the worc}\‘Author? the aged
Franklin declared himself as a theist --- a believer inaGod
anpeESEe. of Intelligence,Will and Purpose, ;
We should note, however, thatrmhig?:aph changes the Biblical
concept of the Book of Life in 3 significant ways:

1, He sees not one immense Book butrather a library
with as many volumes as there are creatures, created or authored
by God

2, He believes in progress; --the meaning of life

lies in the constant revision and progressive
improvement of God's creatures,..

3M-__--—-—-—-=
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F: "‘“"j} Franklin
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Skt  rawe a sharp distinction between
body and soul, The body is like the torn cover of a book
in decay, =--=-food for worms,
There is permanence, however, for the contents ««--

> e
the spiritual substance of life, !be aoai.is destined
to reappear, in a more beattiful edition, corrected and

amended, by the Author, namely God,

You have here an echo of the old Christian idea that mkaxmwsx
ImpravamenEx purificatrion and improvement is a process

which takes place after death, in the hereafter, and is entirely

in God's hands, He is the Author and He reissues dimprmwesxznst
souls, improved and corrected nyXNimgsXgy after death and purgatory,

11

Now, let us see what ¥ happened to the Biblical comept of the
Book of Life in Jewish thought through out the centuries,

At a point in time which is difficult to date exactly, the Jewish
spiritual vision provided a majestic setrting for the Book of Life,
God, so to speak, calls into session the Heavenly Court,

Judgement is to be passed upon each life, not in an arbitrary
fashion, but on the basis of each person's moral record,

Since God can outdo any computer, an appropriate judgement for
all creatures is ready, instantly, on Rosh Hashana ~---however

the sentence is suspended until Yom Kippur to give every man azzaince
to change the moral equation of his life, This idea is

expressed in the wording of our New Year's greetings,

Before Rosh Hashanah the greeting is: May you be inscribed

for a good year, After Rosh Hashanah, the greeting is changed to

—

"May ymmmbemsmadbed your verdict be sealed for a good year,"
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hras:
What is the true significance of this change in thap

our New Year's greetings) ohe ‘Gl‘r ‘D be wsed prior L R.HN 6——-(! oy N
sfter RHTY

It allows for human initiative, We no longer see the Book of
Life as a symbol of fatalism, It is in man's power to affect God's
decision, even while we are still alive, here on earth,
One of the most sclemn High Holy IIay prayers, after referring to God
as Judge, ends with the sentence: But, charity, Prayer and Repentance

can change the evil decree,

Man can become coauthor with God uimSEEEEEEEEsihier
:xm,zookoﬂ-.{e_
in 4ke annual revisi We can by improving the quality of
ourconduct create a new record --- a new set of circumstances from

which new coﬂzzgaoneeﬁ‘would flow,.

Both Benjamin Franklin, the progressive child of the Enlightenment,
®hid Post-Biblical Judaisq‘shntt an essentially optimistic view of life.
But, whereas Franklin, still in line with the Christian tradition
sees the decisive improvements in the human soul happening only
after death, in the hereafter, =----we Jews, in our typically
this-worldly emphasis, consider the improvement of human character

possible, realizable --and therefore mandatory =-- here on earth,

What a great boost post-Biblical J daism gives to our dignity as

human beings, Life is not a loose-leaf book, Every word, every thought,
deed has permanent significance, All becomes part of the record and
the record stands., We cannot erase a single line, --but we are free to
add to irt, We can always add to the story of our life a new and nobler
chapter, This we are challenged to do through the soul=searching
’“‘lvtpc“fgf‘%he High Holy Days. .....¥e can still repair relationships,

We can still offer or accept reconciliation, We can still mellow the

bitterness of the heart through apologies, We can still seek to turn an
enemy into a friend,
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We can still correct the moral balance of our lives by honest remorse,
by acts of generdsity and by restitution mfi for injury and loss

we caused to others,

The final sentence which we may add tolast year's chapter of our life may
make all the difference as to the ethical value of the whole,

So let us, in the solemn days ahead, earnestly work on the

revision of ouro:i;::rtion in thg;\ rBe:gk N e

creating out of the self we are, the self we ﬂl_’g_t_to be, Amen,
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THE WATERGATE POLLUTION

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Since time immemorial, Jewish tradition has indicated the
chief purpose of our High Holy Days by way of a simple ritual: the
change of Torah covers to white and the wearing of white robes by
the worshippers. The change to white symbolizes our quest for purity,
for the recovery of innocence. 1Is it possible to trace this custom
back in history to a specific event or to a Biblical injunction or
text? As a matter of fact, we can. Psalm 51, one of the most
explosive documents in the Bible, includes the sentence which associates
a moral purge with whiteness as a symbol of purity:

"Have mercy upon me, 0 God

Wash me thoroughly from my iniquity

And cleanse me from my sins.

For I acknowledge my transgressions

Purge my with hyssop, and I shall be clean;
Wash me, and I shall be whiter than snow."

This Psalm has played an important role in history. A curious
institution in English Taw, in force until 1827, granted automatic
pardon from a death sentence to any criminal who was able to recite
Psalm 51. Historians estimate that nearly one million lives were

saved by this remarkable Psalm.
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Its author was King David. The circumstances of its composition,
hinted at in the opening line, were scandalous:

"A Psalm of David when Nathan, the Prophet,
confronted David after he had slept with
Bathsheba."

David, the King, first committed adultery and, later, murder by
deliberately stationing Bathsheba's husband in an exposed battle
position which made his death a certainty.

Psalm 51, which documents the pangs of conscience suffered
subsequently by David, has become Judaism's classic model of repentance.
It illustrates the whole psycho-spiritual process of » AN
return, or repentance, from confession of guilt to shame and
mortification and, then, the acid test of repentance which is a true
change of heart: Ape e /"DJ A oD lre 2§ 1oa 56 2T

Create me a clean heart, 0 God

And renew a right spirit within me.
(Psalm 51.12)

Feeling sorry is not enough. Apologies are not enough. If David
had said, "I shall never do it again," -- it would have been insufficient.
If, by some miracle, David had been able to undo what he did, -- even
that would not have been enough to qualify as repentance. A vandal who
knocks nails into a wall and then, apologetically pulls them out again,
has not yet undone the damage as lomgeas The ugly marks remain. Purity
must be restored. In David's case, the issue was not merely his misdeeds

but the rottenness of character which made him act that way. Full
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repentance required a spiritual cleansing. His atonement was not
complete until he could show a genuine change of heart:

"Create me a clean heart, 0 God

And renew a right spirit within me. "

The Watergate Pollution

Seldom in American Jewish history have we witnessed, as we do
this year, the coincidence of our penitential season with a national
mood of shame and contrition. There is a urmiversal yearning for
purification. Watergate has exposed high crime in the Executive Branch
of our government. One by one, officials of the highest rank, up to
Cabinet level, confessedto acts which unmask them as liars, slanderers,
forgers, architects of deceit, plotters of burglary and conspirators
in the obstruction of justice.

We watchedthe faces of these men on television, hours on end.
Some were go-getters, who early in their careers had become eager
lieutenants of their older and more cunning superiors. We watchedthem
wilt in the heat of interrogation; smiles turning into grim expressions;
silences that said it all. We observed with disbelief strange lapses
of memory of meetings, decisions, documents which men of such high
responsibility could not possibly have forgotten and which made us
react as much with sadness as with indignation.

How humiliating it was for Americans, who had believed all
along that our form of government was the finest ever conceived by the

minds of men,to see a former attorney general, a big and forceful man,
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visibly shrink under questioning, his words becoming slurred, his eyes
watering, his face flushed, -- as he, the symbol of law and order, was
driven to admit criminal complicity. Nor did corruption stop there.
John Dean put it so graphically, "a cancer had grown on the presidency."
Strong words, but not strong enough. The truth is that the moral decay
which burst into the open through Watergate must have been festering in
the nation at large for some time.

Did you, by chance, see the cartoon in the WASHINGTON POST showing
two middle-agers talking Watergate politics? Said one:

"Look, Nixon's no dope. If the people really wanted moral

leadership, he'd give them moral leadership." (wast..ﬁ,s'{‘, My. 6, 1972-)

What elements in the moral climate of our country might have
encouraged this national tragedy? And if, indeed, it should appear that
the malignancy is nationwide, would it be enough to confine the treatment
to political surgery at the top? Would it be enough to extract pledges:
"never again." Certainly, we cannot heed the president's self serving
appeal to the nation to turn away from all this murky business and go
on with the important affairs of state. The revelations of Watergate
have brought to light grave symptoms. What are the deeper causes of this
corruption?

We must face up to a polluted moral environment enveloping America
from top to bottom. What we need, as a nation, is a change of heart:

Create in me a clean heart, 0 God

And renew a right spirit within me.
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Now, let us try to isolate some of the main pollutants of

our national life which Watergate has so dramatically unveiled.

1. The Success Mania

First of all we must raise the one question everybody has been
asking. At the time of the break-in, Nixon's election was practically
in the bag -- so, what kind of logic inspired this shabby project?

What did they need it for?

The Reverend William Sloan Coffin characterized the scandal
by quoting Theodore White's opinion:

"Watergate is like a millionaire kleptomaniac. He's
got a million but he still has to have more."

"He still has to have more" -- more and more. How many people
do you know who are like that? Does that include you? Do you know
where to stop?

We are worshippers at the shrine of what the psychologist
William James, called "the bitch-goddess, success." The success
mythology, like a religion, has its dogmas:

"Nothing succeeds like success" -- "Nice guys finish last"
-- and so forth.

We have all kinds of formulae for success, but what is its real
meaning? Very few pause long enough in their hot pursuit of success to
even consider the goal they're so desperately trying to reach. And, when
they start thinking)"success“ means no more than getting ahead of someone

else, to outdo, outstrip and out-perform some other person.
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Many keep running)long after the race has been won. They are
on a treadmill. There is no stopping until they've dropped. It has
all the marks of an obsessionfhania.

The soul sickness which I have been describing is aided and
abetted by the thrust of Western civilizaton, especially here in
America: We falsely identify progress with more and more, faster and
faster and witqkut—doing tomorrow what we did today. The philosopher,
Santayana, analyzed this obsessive acceleration as a sure sign of the
loss of life's meaning:

"Modern man redoubles his effort when he has forgotten
his aim,"

If one of the president's roles is to serve as the nation's moral
leader, it must be said that he lEEi led us -- but in the wrong direction!
He has presented himself as one of the shining examples of the success
mania. His football pep talks, including such gems as "a good loser is
one who hates to lose," have fostered a fatal "win-at-any-price"
posture which must be recognized as one of the basic ingredients in the
Watergate mentality.

Perhaps it would never have happened if our President all along
had been speaking to his staff and to the nation in the spirit of
Abraham Lincoln:

"I am not bound to win; I am bound to be true,
I'm not bound to succeed; I'm bound to 1live up to

what light I have."



If fidelity to the right, and not a mania for success, had been
the leading theme of our political leadership, such gifted young men
as John Dean and Jeb Magruder would not have been so easily seduced
to sell their conscience for a place on the winning team. Rather late
in the game, Dean found out what a relief it was to stick to the plain
truth. Appalled by the baTlooning toll of dishonesty, he began to see
the Tight. What good was all this so-called "success" of former times
when tension mounted and the pace became so hectic that one could no
longer stop to smell a flower?

This may well be one of the most important personal lessons of
Watergate for all of us: When you become really ambitious for success,
calculate what it would cost you, not only money-wise, but in terms of
your family life, your friendships, your self respect your ability to
enjoy those things money can't buy. This is a time to take stock of
the philosophy you live by. What are your values? Has the success mania
stolen your heart? Pray as you never prayed before:

Create in me a clean heart, 0 God
And renew a right spirit within me.

Suppose you're ng;considered a "success" by prevailing
standards. Suppose you are low man on the totem pole and have persuaded
yourself that you don't amount to very much. Reconsider your self-
image. You may, in fact, have achieved far more than you give yourself
credit for. Maybe you qualify as a "success" in terms of Bess Anderson

STanley's justly famous prize winning re-definition of the word "success."
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He has achieved success who has 1ived well, laughed often
and loved much;
Who has gained the respect of intelligent men and a love
of Tittle children;
Who has left the world better than he found it,
Whether by an improved poppy, a perfect poem or a rescued
soul;
Who has always looked for the best in others and given the
best he had.
The man in the Bible who had everything, King Solomon, in his
old age, summed it all up for us:

"The race is not to the swift, F/ IN D »'/}F >N

Nor the battle to the strong" ,)ﬂbﬂﬁ P! )m,f,r kﬁ
(Kohel 9.11)

In other words, winning is not everything.

2. The Cover-Up

There are some who believe that the "cover-up" was politically L
and morally more damaging to the nation than the actual crime of illegally
entering and wire-tapping the democratic headquarters. I believe so, too.

But, need I remind you that the desire to cover up misdeeds, although
always futile in the end, remains the most universal human trait?

What do you think Rosh Hashonah and Yom Kippur are all about?

Both of our High Holy Days are mighty efforts to have us uncover our
guilt which, all year long, we have been covering up so diligently. Our
main purpose is to have us face the honest truth about ourselves tonight,
so that we might step up to real repentance by Yom Kippur. However, no

task is more stubbornly resisted by us.
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The moment after Adam and Eve ate of the forbidden fruit, they
looked for a place to hide. We are all"cover-uppers" from way back.

We're constantly looking for excuses and for scapegoats on whom
to shift the blame.

Did you hear the amazing report of an American passenger on one
of the Arab airlines in the Middle East? The plane was ready for the
take-off. However, there was a delay. After a time, the pilot walked
through the cabin and announced that, due to mechanical trouble, he
would not take off without a change of engine. All passengers disembarked.
Less than thirty minutes later, the signal was given to all passengers
to board the plane again. The surprised American asked,

“Say, how in the world could you change the engine in so short
a time?"

The representative of the airline replied, "We did not change
the engine. We changed the pilot."

Typically, we work harder at removing our critics than our faults.
As the Yiddish proverb puts it, "The homely woman hates the mirror."

Why do we so resist facing the truth about ourselves? Because
it hurts. Because few of us can stand it when we treat ourselves to
an uncensored view of our true self.

The root cause of our ceaseless cover-up efforts, the major
reason for our deceptions and self deceptions, is the sin of pride, our
lack of humility. We won't own up to the fact that we are all those

things we accuse our enemies of being: selfish, dishonest, hypocritical,
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vain, greedy.

If the cover-up of Watergate had succeeded, the subversion of
our democracy might have run apace and brought us to the disintegration
of our form of government. You may also say, if you and I succeed in
the cover-up of our personal shortcomings, there is nothing to stop
the total corruption of our own character. A change of heart becomes
a possibility only when we first identify and disavow the evil within
us. Then we may achieve the answer to our pessRC Yy :

Create in me a clean heart, O God

And renew a right spirit within me.

3. The Hope of Watergate

Having said all we did about the ravages of Watergate, there is
need now for a balancing assessment of all the possible good which may
come out of it. There is one lesson which stands out and which people
of any intelligence or ethical sensitivity will not miss: We learned
a lot about opportunism. First, its heartlessness. Will Americans
ever forget, for example, Magruder's shocking explanation of the L
administration's disinterest in the problems of poverty:

"We didn't spend time on the disadvantaged for the

simple reason that there were no votes there."
(Harper's Oct, 1973, p. 72)

Secondly, we learned something else about opportunism: It doesn't
work. Thank God! As James Reston wrote so well in considering the uses

of this adversity:
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“It may make us wonder whether expediency and pragmatism,
divorced from right and wrong, are worthy of the American
republic, and even whether they work. ...Watergate has

given us a chance to recover the value of character and

ideals."
(NEW YORK TIMES, May 6, 1973)
Magruder discovered the operating principle of cause and effect Vv
b
in ethics. One wrong “+r another. Said he:

"It's a questim of slippage. I sort of slipped right
into it. Each act you take leads you to the next act

and eventually you end up with a Watergate."
(HARPER'S, October, 1973, p. 67)

Watergate will more than pay for all the harm it did if it can
restore to the heart of America new faith in the old doctrine that
honesty is the best policy. Insofar as it has touched the hearts of
many millions of Americans with fresh concern for our freedom and i~sofar as &
renewed our respect for honest, fairness and lawfulness, I see in this
tragedy an opportunity for moral recovery. Out of this national
humiliation I hear the cry for a change of heart. The decent instincts
of this great nation exclaim:

Create in US a clean heart, 0 God

And renew a right spirit within US.

Conclusion
Watergate will not have been in vain if it results in a national
repudiation of our success mania which spawns opportunism and the vicious

doctrine that the end justifies the means.
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Watergate will not have beedin vain if it strengthens our
traditional freedom of expression, the freedom of the press and the
other media, still our best weapon against the cover-up of truth in
high places.

Watergate will not have been in vain if it challenges us to
re-examine the values we live by.

Finally, Watergate reassures us that moral principles
represent an unbeatable power in private as well as in public life:

Not by might, nor by power, but by My spirit,

saith the Lord of Hosts.
(Zechariah, 4.6)

Let us never forget that what broke the case was the determina-
tion in the hearts of enough people, judges, senators, even some of
the witnesses and men involved in the plot, to do what is right.

There will never be another Watergate if all of us can take
the policeman off the street corner and put him into our hearts, if
we become more attentive to the still small voice within, if respect
for law becomes part of our character:

Create in us a clean heart, a heart of integrity, 0 God
And renew a right spirit within us.

AMEN



THE POWER OF ENDURANCE

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Kol Nidre Night
Friday evening, October 5, 1973

This summer, in Jerusalem, I had an encounter with a young
American friend which proved to be most enlightening. This young
man, let me call him David, several years ago had dropped out of
one of New England's finest universities in the wake of the student
rebellion and the massive anti-war demonstrations. He took my advice
and went to Israel as a regular immigrant. There he settled in a
kibbutz and made an excellent adjustment. When I saw him again
last summer, I was surprised to find him in a paratrooper's uniform.

"David," I said, "Isn't this a case of jumping out of the
frying pan into the fire?"

David's answer was, "I volunteered for the paratroopers, and I
got much out of it."

"What did you get out of it? Give me some example," I asked.

After nearly two years in Israel's crack military unit, David
knew what he was talking about.

"The essence of military training in Israel," he said -- and
especially among the paratrcopers -- is to develop the 533(79 na,
the power of endurance, the ability to take maximum stress under
all sorts of conditions. For example, one week the fellows in my
outfit added the total amount of sleep each had gotten in seven days

and it came to six and a half hours. After you've done all you can,
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it is fantastic how much more you can do if you have to and if
you're willing, provided that you've got Ja 0% ND |

<2 O ND | the power of endurance, the willingness to suffer,
the capacity to take it, became second nature for the Jew in twdnty-
five centuries of unparalleled stress and struggle. HWe hold the
world's record in Fo 0% N5, Stamina, perserverance --

{; 02  NDea- is the secret of Jewish survival.

Need I remind you that we are challenged to practice, at least
symbolically, our ts—-; O HD on this most holy day of the year?
The most striking ritual of the day, the fast, is a token-demonstration
of our willingness to mount a major effort, to pay a price, to
sacrifice and even suffer for the often stated purpose of this greatest
of all Jewish convocations =- the ethical and spiritual about-face
which we call repentance. S‘ ~0» N>, the power to endure, to
sacrifice and to suffer for the achievement of some good, still is
the ultimate test of our sincerity and moral resolve.

HWords are cheap, even words of prayer and confession. What

counts is sacrifice!

1. Ne Pains, No Gains

As a human being I am appalled this evening at the action of the
Austrian government in denying asylum to Russian-Jewish refugees in
transit. At the first sign of trouble caused by two young Arab
terrorists, the Austrian government decided to fold up the reception
center at Schonau Castle through which nearly 70,000 refugees had
passed so far. I visited Schonau last year. I found some twenty
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families, or approximately 100 persons. All of them were planning
to stay no more than 24 to 48 hours while waiting for the next plane
to Israel. The entire operation didn't cost the Austrians a penny.
The place was rented from a private owner. The Jewish people paid for
it in full. Al1 the Austrians did was to cooperate with security
arrangements for the safe escort of busloads of immigrants to and
from the railroad station and the afrport. For this small effort,
the Austrians were earning a reputation as humanitarians. But, all
it took was a few bullets by a couple of Arab gunmen and the humanitarian
will of Austria was broken. This is what happens to a nation or
government that lacks g. A0 N> | the power of endurance.

In announcing his government's heartless decision, Chancellor
Bruno Kreisky explained that Austria was not willing to take the
risk of getting involved in the problems of the Middle East. Has
Kreisky forgotten that he owes his T1ife to the willingness of neutral
Sweden to give him refuge from Nazi persecution, not Just for 24 or 48
hours but for several years during World War II? Nefther Sweden nor
any other decent, sovereign nation has ever been deterred by risks of
involvement from granting safe passage and even havens of refuge to
victims of tyranny and viclence.

I suppose Kreisky would still welcome with open arms Jewish
tourists from the United States with money to spend, but poor Jewish
refugees from Russia are too much of a risk, too ﬁuéh trouble, too

much bother,
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And now, I must add something which I would give anything in
the world if only I could overlook it. The Austrian Chancellor,
Bruno Kreisky, 1s himself a Jew, which bring us face to face with
the fact that the S <09 /N> , the power to endure stress and to
suffer for a worthy cause, has apparently deserted a number of our
people. It was most in evidence during the long, dark centuries of
persecution, But, in the peace and plenty of a free environment,
some of us have become feeble, flabby and timid.

Roman Vishniac, one of the greatest photographic artists in the
world, whose pictures of Eastern European Jewish 1ife have been exhibited
in many museums, tolgrthe following aston_ishing personal experience.
After amassing a huge collection of pictures, taken before and during
the Nazi holocaust, he managed by heroic effort to escape to the United
States, bringing with him -- and don't ask how -- a box of some three
to four thousand photographs out of a total of 15,000, Vishniac left
everything behind except this absolutely irreplaceable pictorial record
of the greatest tragedy ever to befall our people. Immediately after
his arrival he began to arrange a public exhibit of his photos of
Eastern European 1ife. As soon as word got out that he had in mind
a public exhibit of his pictures of the Jewish ghetto, of its squalor
and grandeur, of bearded scholars with their medieval garb and fur hats,
of young Yeshiva boys with their dark, deep set eyes and swinging side

curls, one of the major Jewish organizations approached Vishniac with an
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They quoted a substantial sum of money with which to buy his entire
collection of photos == only to destroy them. Why destroy? They were
embarrassed by these photographs of poor alien looking Jews and feared
a bad public relations effect. It disturbed their sense of security
as American Jews.

Vishniac was penniless and greatly tempted by the lucrative offer.
But, fortunately, he reacted with his fpo)j AD ., He said "NO"
and chose to endure poverty a little while longer so that the world
might see the truth and we, as a people, might never forget the heroic
suffering of our brothers in Europe.

The hush, hus mentality among us Jews has since been greatly
discredited and diminished, but it surfaces again and again. When Dr.
Henry K1ssiﬁger received his historic appointment as Secretary of
STate, the highest government post ever awarded in the United States to
a Jew, and a refugee Jew to boot, he sald what was on everybody's mind:

"There is no country in the world where it 1s conceivable that a
man of my origin could be standing here."

The Senate Committee reviewing the Kissinger appointment received,
as was expected, a certain amount of hate mail -- and to its credit,
ignore it all. However, quite unexpected was an undercurrent of
misgivings, in certain Jewish quarters, about the Kissinger appointment,
not because they questioned his ability but because it made them uneasy
to see a Jew in such a high place, with all the possible risks of this

or that backlash.




=T

b=

How strange and how bizarre! Consider what this all is adding
up to. Kreisky wants a humanitarian role for his country, but no
risks! During World War II, public relations minded Jews did not
object to Vishniac's art or truth as such, but to the risk of
projecting a somewhat disturbing image of their people. This year,
we are all very proud of the brilliance of a Jewish statesman and see in
his historic appointment the falling away of another barrier to full
Jewish participation in American public life, but some of us hate to
take the risk of provoking prejudice by having a Jew so conspicuously
placed.

Now let us face up to an everlasting truth in 1ife: No pains, no
gains! The safest place on earth, safe from further disturbance, is six
feet below the ground, in the grave. Life is full of risks. A ship,
anchored in the harbor, is safe, but that is not what a ship 1s meant
for.

We owe our survival and our greatness as a people to »
our ability to take it, to withstand hostility, to resist pressure
toward religious and cultural conformity, to stand by our own moral
code against tidal waves of licentiousness and corruption. If ever we lose
the 5:‘0 B ND ; if we lose our perserverance in the pursuit of
excellence; if we lose our tenacity in the struggle for justice; if
we lose our stamina for freedom and the right to be different; if we
lose our will to suffer pain and to sacrifice -- we shall betray those
very things upon which our security rests. Our enemies will not like
us better -- they will only respect us less, and we shall have lost
the saving grace of our minority status, namely the high quality that
goest with our distinctiveness.
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2. The Menace of Hedonism

As a native European Jew, I remember the time when the misery
of Jewish poverty was my greatest concern. Today, I'm even more
concerned over an unexpected fall-out from our prosperity in this
great land of plenty. We are in the midst of one of the most
hedonistic periods in history. MNever before was a generation so
serious about the banning of pain from human existence and as frantic
about turning life into an endless round of pleasure.

We witness a proliferation of playboys, playgirls, play daddies,
play mothers and even play grandpas and play grandmas.

We are people on wheels. You don't have to step out of your car.
We have a drive-in for -- you name it -~ drive~in banks, drive-in
restaurants, drive-in theaters, and the latest -- drive-in mortuaries.
A moritician in Atlanta, Georgia, adapted the drive-in window approach
for busy persons who wanted to drive by and view a deceased fréend.
Five such windows were built as an extension to his funeral home.
Each window is six feet long and contains a body in its coffin. The
propefetor explained, "So many people want to come by and see the
remains of a relative or friend, but they just don't have the time.
This way, they can drive by and just keep on going. The deceased will
be lying in a lighted window, sort of titlted to the front, so they can
conveniently be seen."

We can see the shape of things to come. Less inconvenience, less

trouble, less care, less feeling, less sensitivity -- less humanity.

There is another "less" which you can add to the 1ist. Less achievement|
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Nobody relaxes with as much peace of mind as a nobody. The
unproductive and unambitious has a minimum of frustration:
I never have frustrations,
The reason is, to wit
If at first I don't succeed
I quit.

No 5209 N> , no conspicuous achievement! This {s
what Handel's biographer tells us about the composer while at work
on the creation of his "Messiah."

"His health and his fortune had reached the lowest ebb. His right
side had become paralyzed and his money was all gone, His creditors
seized him and threatened him with imprisonment. For a brief time he
was tempted to give up the fight, but then he rebounded again to
compose the greatest of his inspirations, "The Messiah."

One of the leading therapist-philosophers of our time, Viktor Frankl,
father of logotherapy, healing through the recovery of meaning in life,
points out that what man actually needs is not a tension-less state but
rather the striving and struggling for some goal worthy of him... If
architects want to strengthen a decrepit arch, they increase the load
which is laid upon it, for thereby the parts are joined more firmly
together. So, if the therapist wishes to foster his patient's mental
health, he should not be afraid to increase the load of his responsibility
if this gives new meaning to his life.

The greatest contribution Judaism can make to your life is the
meaningful goals and tasks it projects for your existence. The demands
it makes upon you, the challenges it gives you. But none of these can
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be fulfilled without f20» N D , without stamina and without
sacrifice. You cannot be involved in any work for human betterment
if you refuse to accept the risk of being bothered, troubled, taxed

emotionally and even financially.

Conclusion

We would be demeaning ourselves as individuals and as human
beings if the avoidance of trouble and pain were to be our chief
goal in life.

As a congregation we can do no better than follow the standard
set by the founding president of Washington Hebrew Congregation, Jonas
Phillips Levy, a great Navy officer, a great patriot and a proud Jew.
This man obtained the famous Congressional charter for the incorporation
of our Congregation in 1852 and also had the » the will power
and stamina to Tead our people in a national campaign for the
abrogation of the United States-Swiss commercial treaty because
Switzerland, in those days, discriminated against Jews. Would that
our members today enlisted with equal zeal in the struggle for Soviet
qury.

The impression that social and political activism is not in the
tradition of Washington Hebrew Congregation hasn't got a leg to stand
on. It is only used as an alibi by those among us who haven't got
the 3/4‘09 HD , the stamina and the nerve for prolonged and

wearisome struggle.
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Our Congregation in 1973 should be worthy of its founders of
120 years ago. As we were then, so must we be today, in the forefront
of the struggle for the freedom and basic human rights of our people,
whether in Russia, out of Russia, or while in transit in Austria or
any other land.

If you are a real Jew with (;0?) N , you won't be afraid to
make a few waves to stick your neck out, to be a 1ittle more visible
and raise your voice above a whisper on behalf of your people.

Think not that you can escape the pains and pressures of an
ever more complex world, The more society advances, the more
complicated and mutually invelved our lives will becowe. Rather than
look for a hiding place in which to ride out the storm, toughen up
and steel yourself in r;am) NI, our age old staying power, the
secret of our survival and greatness.

An Maiercan officer, in Horld War II, was leading a batallion on
the Italian front south of the Alps. He gave the order to attack with
these words:

"Come on, men, this is the last hill -- the next ones are
mountains!"

In words Tike those ¥scribed on the State House in Sacramento,
California, we pray to God,

“Give us men to match these mountains!"

AMEN
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& publie exh:.blt. of kis pnotnv o1 Easter
4 uord R BEuropean life.

that he Rae in mina zpubllch ! -

As sooR

. picuires aEdanusEngne
of the Jewish Gretto, |its qusleor amnd Jra eur,o ?ca - daehelara

st t‘?omifcﬁﬁﬂ'ﬁga?io§ rnhimlﬁt‘.z,‘ eepseated eyes and swinging

side-curl r Jewish orgamization approaehu Vishniae ; 7"—'}
, offered a substantial sua of momey .—n:!rr o ‘?Ai.s 6
entire eolletion of photos .ana icntrMho . ie! wcre eabarrassed 9
Easpeuare BiRAnduARRS mu“ﬂ p{o%graphs of missmmikase
—swelr alien looking Jews 1A pworta and Oppressio e .F
~ygighieve & bad publie ralgta.ans otfectm '-f—‘_[,‘s/uvﬁ {{
(\,C v Siaak security W Anericadp{w__’ .
At that time Vishmiae Was pnlllesa and greatly tempted by the
luerative pffer——= g SRCY e iy ,\.m&({{*
mwmm, vismniee nsdn reacted with lu.a
Kew Hasevel. Le said NO and mﬁkﬁiﬁl endureg poverty

s!xwhile ienger so that the world migat see the truth

ase we as & people pignt hesmmaie Rever forget the heroie
sulifering of our brothers ia Lurepe....
The Bmush Rush mentality among us Jjews has simce DeeR
greatly dise: edited ane diminished ——but , mm‘bw
trere—ase. 1ib surfaces agaln and again.
Whea Dr. HenIy Kissinger received R1s mistorie appr ointment
as seeretary of btatonnnmﬂnm the highest geveruent post
ever award%l io .Biﬂnlllll Jew -—-ane & refugee Jev te beot
—=—he S8ld h&nt was On everybody's temgue: Aot there is no eoukry
on earti taptuNoHRIAESSARRRRR im which a man of % background

would De gwen such an opportunity for serviee

pe G
ihl bolate CO“J.'G‘.’»C) the f4 ‘?ﬁ'

‘?wd‘ ,ff?; /f— dpwl ) 7oL,
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However % sporafi® SiiRianigEs’
dald gy qurtc.a'qboutupu“‘ was 2 l&ti undercurrent eiJ FaRe
ne Kicsinger appointment Rymidsws , not Decause reTTaesbronew
Kiesisger's ability but because 11l mace then uea'sy‘ tor ao:a P
Jew im such higa plaee with all the pessible risks of this or thzt

baeklash.

How stramge and pow bizarre | Consider what this is=all adaing
up te: Kreisky wanis & pumgnitarien role for his eountry --but
20 risKS..... During World War II Publie relations minded Jewish

leaders dia mot objeet [385}:&331‘,8 ruth as such Mé&ﬂ}

- A i
S W{N" 'Wd&?"fna year, we ww'

Eoremepe tne bDrilliance of a Jew) statesnan anc el

see in khis hisiorie aggointlm ot M'ﬁer to full Jewiah/)avf‘(qvh
Qqua&-iﬁl’% r.-.p-...- o -—-;)ut some of us hate totake the

risk of provokimg prejuscice by having a Jew s0 eomspieuously

placed....

Now let us face up tc an everlaesting truth ia lile:

§aspmamen No paims ——-RO galns.
ite is full of risks. .TRe saiest place on earth --sale from further

amid eisturbance i feet bDelew the groumd —--—in the grave.
dop o bk 35 Stesms b A e's W o 77 A BT
QU B TV v bt P

We owe our greatness &3 & people to Koaech Hasevel --oOur
ability to take 1t; our lomg ttaining to withstand hostility,
to resist pressures joward religious ana cul tural
econformity, *to stand by oum Owh moral code against anhnse
tidal waves of licenteousness ang corruptiom....
otk (2 g2—" )
1f ever we lgse the Koach Hasevxl, our perseverance 1n the pursuit
of e.xcol_nézfa:ii}!jcity dsmm in the struggle faor justice sl
W E (05X _ .
our stamima for freedon ane —m—r—*ghi_tw
VL\G"‘ V‘“ oSSy LI E right to be different ——--W
we shall betray those things on whieh our s ecurity rests;
will mot like us petter —--they will omly respect us
O A ,
sce of ® mimority status

49‘@"')5 Qur enemies
> less fow we shall have lost the savimg €T

wihich is the high quality that goes with ou¥ distinctiveness.




AS a mative Europeam Jew 1 rememdDer the time when the misery of

Je:ish poverty ¥as my greatest comeern. Today, 1 am bagiumangs even
M?‘eai‘ﬂcxyactcd fall-out fpom our mumpaxaiisiess

prosperity im this great lamd of pleamty.

We are in the midst of ome of n.-nﬂh most hedonistie pam

pericds. in histerxlj"v $ iagk” g CWM
o R O O e I R X unxﬁnna’j,wtE @ the beaning of bain from

humaan existence and as frantic 3 Mﬂwgw—ﬁ» i
e . f life ®«8 (o

A AL A
S8 unensirs Euocession of pleasure.

The genius ol our t"ﬂﬂfﬂgﬂ“ peen enlisted in the
ereztion : of comfort unkmown and uncne d q_f.

e U:—f:“,,,, nereo—tw o prolileration o playboys, playgirle,
piay-daddys an& play mother = ———and even play grandpa's am
2 {\a-\- 1/’5 -G -

- j{,’ﬂ P ko E_h e
. | Al sl g e
PO e 3 L e L

Consider mﬂwngm“ the escalation
of luxury im our ears, in our honos,laur nomes away from homes

————— and the relentless eliminztion of 21l sweat and e tears
from our daily life: Winatut food $
and imstant nool};aun-- through @ varietly of highly advertised
ganrESEAALS stimulanis ane Clepressants ——-and naduasgmtvhatever
ehore or erramd, -—-—you don't have to step outl of your
in bankts,
érive-in restaurants, arive in theatres -—-ane the lateat/
arive—in mertuaries: amadds A morticiam in Atalnta, Ga.

adaptes the drive-ia wineow approach for busy persons who want

ear. We nave ive in for —-you name it --drive

to erive by amd view & deceased friemd. 5 such windows were built
M“L“)“‘“— e to ome of Atlanta’s largest_l\neral home. Eaeh‘winiow
is #ix feet lomg =ané ccntaxi)a body im its coffin.
i ; e side of the home

g W

il

rod [N
WLW%ThQ proprietor explained: So many peovle

]
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want Lo come by and see the resains of g relative or friend
but they just €on't have the time, :

This way, they ea i
and just keep on coing. ? J R drive by

. The decesased will be lying in a
lighted window, sort of tiltee to the fromt 80

. ‘hey ean
€onvenliently be seen.

We can see the shape of things to come: Less incovenrience,
less trouble, less eare, less feeling —--less Rumanity. *
Taere is another "iess" whieh you cam dde to the list:

less achievement.

amabwﬁ?:”

Nobody relaxes with as much peace of minag aa'jio
uaproduetive and umambitioushas a weiwiee l{ f',l, R
I mever Rave Irustrations
The re.son 1is, to wit
If av first I don't succeea
I gquit.

No Koach hasevel --— mo conspicuous achieveament,
The combimztion ¢f talemt wiih KOach hasovéi, thepover of cndur;;:?zz:>
i fermula Ior gemiu We imzgine we eould |

40 =0 much more if we did nol surifer handicaps, financial and
health problems. Quitetae opposie may be true
This is what Haneel's biegrapher tells us about the composer I
while at work on the ereation of his Messiah:
His health ame his lortumes had reached the lowest ebb.
His right side hae become paralyzed, and his momney . &as all
gone. His erecators seized him and threaiered him with
imprisoament., for a brief time he was tempted to give
up Lhe fight ——-but thea ke rebounded agaim to compose
the greatest of mis inspiratioms, the Messiah.

Thus we learm agelr ameé agsinm that

If we could mow stop and take a poell of our owm congregationm
of the circumstamces im which they did their best work or gaimed
their deepest insights, quite likely they would peimt te situations

oI stress amd erisis.



I walked u mile with Pleasureg
She chatteree zll the way,
But left me nome the wiser

kor all she hzd to say.

I walked 3 mile wita Sorrow,
And me'er a word said she;

But, ok, th: things I learned from her

When Sorrow walked with me!

Paim imtroduces us mnot omly to some of life's great learning
experiences but it may even functiom as a life saver.

Omne of the leadin, therapist philosephers of our time,

Viktor Frankl, faiker of logotherapy, mealing through the
recovery of meaning im life, points out that what man

actually meeds is not a temsionless state but rather the striving
ane struggli for some goal worthy of him....mAmEm

It arshltecega;qnt to strugthen a decrepit arch, they iacrease the
losd which 1s laie upem it, fer thereby the parts are joined

more firmly together. Se if the t&herapist wishes to foster

his pdiemt's menial Realth, me should mgi be airaid to inecrease
the load of his respomsibility ‘W‘*
neanin54bb his life. ...Boredome, he adds, is now bringing te

psyehiztiristis more probleams to selve than distiress.

%% % % *

The greatest contribution Jusaiss cam make to your life is the

dsmgan mezningful goals ame tasks it preojects for your ﬁﬁi#jenceuv*::j;
But nome of Lhese are attainable without Koaeh Hascvel, stamina sacrifice
You eamnnot AELXARANENAZEXAERAYMAR De involved in auy work for hum an
petterment mmsam ii you refuse to accept naaladnaahln risks of

being bothered, t roubled and taxed emotionally amnd even finamneially.

troubles . 2
If you try to eseape the pmmms of human xis tence by desasitizing

yourselves, Dy increasing pleasure and deercasing peim --—you

will ead up dehumanized... .
1f you step saort of the morepainful levels of exertiom you

jevenent.
i1l mever sgale the nelLghts of achie
wi



And 1 you wonder why suffering is so negessary, remember please
thal the HamiaxXm¥uracidzsm A aiuraxgXussRaxdzsiRerxnza in a violin
the st’ing that kacws no temsion kmow mo musie —-and life without
suifering produces no ncla(y?

* %A%

We weuld be aemeaning ovurseives as lneividuals and as human
beings if the avoidance oftroble and paim were to be our chief
goal im life. As a congregation we can do no better tham follow
the standara set by the founding presiaent ef WHC, Jomas Phillips
This man not only led ia . he incorperaiion ol our congre_ation
but had the Kozch hasevel, them to lead eur people in a

nationzl campaigm for tLhe abroagaiiom of the US-Swiss

“eamercial treaty because Switzerlamd im these days diseriminated
agalnst Jews.

The impression that social and political zetivism is not in the
tracition of WHC hasn't got & leg to stamd on. It is only bhta$ e
alibi E’ those amcng us who haven't got the Koach hasevel

the stamina for the bomg pull, the merve for a prolonged and weari-

som struggle.

Qur Yemgregation in 1973 shoula be werthy of its foumders of

120 years ago. As we were thea se we must be today in the forefromt
of the piruggle for the freedom and basic human rights of our
pecple im Hussia, out of ‘ussia awé while in tramsit im “ustria

or amy other land, 1f you are a real Jew with Koach hasevel

you won't be afraid $o make & few waves, to be a little more

visiole BiaBEiRS NeuE.ERdS2.8R°UF §oUPIBRSE1SY RaRdM

Think mot that you can ﬁzrape the pains amd pressures of an
ever more compleX Soddsiy. isnasninsiian Rather than look
for a hiding plaee in wihlch to ride out the storm —-—toughen up
and steel youratlf in Koaeh Hasevel ——our age old siayimg pewer.

! An imediecan officer im World War II was leading

a batallion on the Italianm froat south of the “lps. He gave
the order to attack with these woras: hes are OU: zﬁﬁiiﬂ‘

§ wills  the meX® DRC prvacte™

’aﬁ g:: :,E - Conme on men, r;ms ls.b" last ('&{ ;j‘-hhl»ow‘-—'







THE POWER OF ENDURANCE

By Rabbi Joshua 0. Haberman
Washington Hebrew Congregation

Kol Nidre Night
Friday Evening, October 5, 1973

This summer, in Jerusalem, I had an encounter with a young
American friend which proved to be most enlightening. This young
man, let me call him David, several years ago had dropped out of
one of New England's finest universities in the wake of the student
rebellion and the massive anti-war demonstrations. wAfbersseme
waieLihguhoiween desertion=to=Ganada=or=Sweden, He took my advice
and went to Israel as a regular immigrant. There he settled in a
kibbutz and made an excellent adjustment. When I saw him again
last summer, I was surprised to find him in a paratrooper's uniform.

"David," I said,

AdEWASH-h O “Isn't this a case of jumping out of the frying pan into
the fire?"

DaVed's answer was, "I volunteered for the paratroopers, d=mus
Shesiaughbesdhubvinge @S ond I got much out of it."

"What did you get out of it? Give me some example," I asked.

After nearly two years in Israel's crack military unit, David
knew what he was talking about.

"The essence of military training in Israel," he said, . . "
and especially among the paratroopers. . .is to develop the

I"“ O» AD, the power of endurance, the ability to take maximum

stress under all sorts of conditions. For example, one week the
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fellows in my outfit added the total amount of sleep each had gotten
in seven days and it came to six and a half hours. After you've done

all you can, it is fantastic how much more you can do if you have to

and if you're willing, provided that you've got F("‘o‘) NS 1
r'; () » NS » the power of endurance, the willingness

to suffer, the capacity to take it, became second nature for the Jew

in twenty-five centuries of unparalleled stress and struggle. We hold

the world's record in rrﬁ 0N AND . Stamina, perserverance --
F;O Y AMAD -~ is the secret of Jewish survival.

Need I remind you that we are challenged to practice, at least
symbolically, our F"‘OQ AT on this most holy day of the
year? The most striking ritual of the day, the fast, is a token=
demonstration of our willingness to mount a major effort, to pay a
price, to sacrifice and even suffer for the often stated purpose of
this greatest of all Jewish convocations -- the ethical and spiritual
about-face which we call repentance. J\f"‘ob ND , the power
to endure, to sacrifice and to suffer for the achievement of some good/
still is the ultimate test of our sincerity and moral resolve.

Words are cheap, even words of prayer and confession. What counts
is sacrifice!

1. No Pains, No Gains

As a human being I am appalled this evening at the action of the
Austrian government in denying asylum 4ENNEUESHSgNe to Russian-Jewish
refugees in transit. At the first sign of trouble caused by two

young Arab terrorists, the Austrian government decided to fold up the
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reception center at Schdnau Castle through which nearly 70,000
refugees had passed so far. I visited Schonau last year. I found
some twenty fami]ies:)ﬂmuﬂ!;:;ﬁ approximately 100
persons. All of them were planning to stay no more than #Em 24
to 48 hours while waiting for the next plane to Israel. The

entire operation didn't cost the Austrians a penny. The place was
rented from a private owner. The Jewish people paid for it in full.
ATl the Austrians did was to cooperate with security arrangements
for the safe escort of busloads of immigrants to and from the rail-
road station and the airport. For this small effort, the Austrians
were earning a reputation as humanitarians. But, all it took was a
few bullets by a couple of Arab gunmen and the humanitarian will of
Austria was broken. This is what happens to a nation or government
that lacks [\"‘ o» D , the power of endurance.

In announcing his government's heartless decision, Chancellor
Burno Kreisy explained that Austria was not willing to take the risk
of getting involved in the problems of the Middle East. Has Kreisky
forgotten that he owes his Tife to the willingness of neutral Sweden
to give him refuge from Nazi persecution, not just for 24 or 48 hours
but for several years during World War II? Neither Sweden nor any
other decent, sovereign nation has ever been deterred by risks of
involvement from granting safe passage and even havens of refuge to
victims of tyranny and violence.

I suppose Kreisky would still welcome with open arms Jewish

tourists from the United States with money to spend, but poor Jewish
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vou ble, for M. 0?121
refugees from Russia are too much of a ris +M-the-%n, A b '

bl 5
Austri play a humanitarian role, Mr,.Kreisky announced,_only

o~

ip, thatlis, witbﬂﬁi direct responsibility and
of unpleasa&&ggssi sacrifice ‘op-bother.

And now, I must add something which I woﬁld_give anything in
the world if only I could overlook it. The Austrian Chancellor,
Bruno Kreisky, is himself a Jew, which brings us face to face with
the fact that the r —0N N , the power to endure
stress and to suffer for a worthy cause, has apparently deserted a
number of our people. It was most in evidence during the long, dark
centuries of persecution. But, in the peace and plenty of a free

environment, some of us have become feeble, flabby and timid, Yt

Roman Vishniac, one of the greatest photographic artists in the

world, whose pictures of Eastern European Jewish life have been exhibited
in many museums, told me the following astonishing personal experience.
After amassing a huge collection of pictures, taken before and during

the Nazi holocaust, he managed by heroic effort to escape to the United
States, bringing with him -- and don't ask how -- a box of some three

to four thousand photographs out of a total of 15,000. Vishniac left
everything behind except this absolutely irreplaceable pictorial

record of the greatest tragedy ever to befall our people. Immediately
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after his arrival he began to arrange a public exhibit of his photos
of Eastern European 1ife. As soon as word got out that he had in
mind a public exhibit of his pictures of the Jewish ghetto, of its
squalor and grandeur, of bearded scholars with their medieval garb
and fur hats, of young Yeshiva boys with their dark, deep set eyes
and swinging side curls, one of the major Jeqjsh organizations
approached Vishniac with an amazing offer. ?%hey quoted a substantial
sum of money with which to buy his entire collection of photos --

only to destroy them. Why destroy? They were embarrassed by these
Qo0 v

photographs O/Eali en Tooking Jews weewsh-peyertymmuisoppreseses and

feared a bad public relations effect. It disturbed their sense of
security as American Jews.

Vishniac was penniless and greatly tempted by the lucrative offer.
But, fortunately, he reacted with his J\rh oV N> g
He said "NO" and chose to endure poverty a little while longer so that
the world might see the truth and we, as a people, might never forget
the heroic suffering of our brothers in Europe.

The hush, hush mentality among us Jews has since been greatly
discredited and diminished, but it surfaces again and again. When
Dr. Henry Kissinger received his historic appointment as Secretary of
State, the highest government post ever awarded in the United States to
a Jew, and a refugee Jew to boot, he said what was on everybody's
eomgn, mind g

"There is no country in the world where it is conceivable that a

man of my origin could be standing here."
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The Senate Committee reviewing the Kissinger appointment received,
as was expected, a certain amount of hate mail, -- and to its credit,
ignored it all. However, quite une Efcted was a) speweese undercurrent
ofmmsgivings)in certaﬁ%wu;{'ters/about the Kissinger appoint-
ment, not because they questioned his ability but because it made
them uneasy to see a Jew in such a high place with all the possible
risks of this or that backlash. 2

How strange and how bizarre! Consider what this all is adding
up to. Kreisky want s a humanitarian role for his country, but no
risks! During World War II, public relations-minded Jewhshmiesdens J@u ¢
did not object to Vishniac's art or truth as such, but to the risk
of pro:jec?*lfg %%ge of W"’ q'th{s year, we are all
very proud of the brillianc e of a Jewish statesman and see in his
historic appointment the falling away of another barrier to full
Jewish participation in American public 1life, but some of us hate to
take the risk of provoking prejudice by having a Jew so conspicuously
placed.

Now let us face up tqrzverlasting truth in life! No pains, no
gains! The safest place on earth, safe from further disturbance, is
six feet below the ground, in the grave. Life is full of risks. A
ship, anchored in the harbor, is safe, but that is not what a ship is
meant for.

We owe our survival and our greatness as a people to
gﬁ‘) A , our ability to take it.‘m to with-

stand hostility, to resist pressure toward religious and cultural
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conformity, to stand by our own moral code against tidal waves of
Ticentiousness and corruption. If ever we lose the

S-T‘ 09 AD; if we Tose our perserverance in the pursuit of
excellence; if we Tose our tenacity in the struggle for justice;

if we lose our stamina for freedom and the right to be different;

if we Tose our will to suffer pain and to sacrifice NN . --
we shall betray those very things upon which our security rests.

Qur enemies will not Tike us better, -- they will only respect us
less, and we shall have Tost the saving grace of our minority status,

namely the high quality that goes with our distinctiveness.

2. The Menace of Hedonism

As a native European Jew, I remember the time when the misery
of Jewish poverty was my greatest concern. Today, I'm even more
concerned over an unexpected fall-out from our prosperity in this
great land of plenty. We are in the midst of one of the most
hedonistic periods in history. Never before was a generation so
serious about the banning of pain from human existence and as frantic
about turning 1ife into an endless round of pleasure.

——

e —— iy, - i N
The genius of our technology has been enlisted in the creation

of comfort previously unknown and undreamt of. aii ians of

e

ig orries\are M?kmém

daddies, play mothers and even play grandpas and play grandmas.

i o
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{ Consider also the escalation of luXury in our cars, in our homes,

in our.homes away from home, and the relentless elimination of blood,

sWeat and tears‘Tn'bur daily Tife: instant foods and instant moods

EZEBHQh’é Qariety ofstimulants ﬁﬁa depressants, the‘E}IT and drug
e ——

400t i A A e A0S —
culture.

We are people on wheels. You don't have to step out of your car.

We have a drive-in for -- you name it -- drive-in banks, drive-in
restaurants, drive-in theaters, and the latest -- drive-in mortuaries.
A mortician in Atlanta, Georgia, adapted the drive-in window approach
for busy persons who wanted to drive by and view a deceased friend.
Five such windows were built as an extension to his funeral home.
Each window is six feet Tong and contains a body in its coffin. The
proprietor explained, "So many people want to come by and see the
remains of a relative or friend, but they just don't have the time.
This way, they can drive by and just keep on going. The deceased will
be 1ying in a lighted window, sort of tilted to the front, so they
can conveniently be seen."

We can see the shape of things to come. Less inconvenience, less
trouble, less care, less feeIingifE$¥:§§:§:; nity. There 1is another
"Tess" which you can add to the 1ist. Less achievement!

Nobody relaxes with as much peace of mind as a nobody. The

unproductive and unambitious has a minimum of frustration:
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I never have frustrations,
The reason is, to wit

If at first I don't succeed

I quit.,
No 5—:'“0") AD , no conspicuous achievement!
e 0 SO not suffer handicaps,
financial oblems. _Quite the opposite may be true./ This

is what Handel's biographer tells us about the composer while at
work on the creation of his "Messiah."

"His health and his fortune had reached the lowest ebb. His
right side had become paralyzed and his money was all gone. His
creditors seized him and threatened him with imprisonment. For a
brief time he was tempted to give up the fight, but then he rebounded

again to compose the greatest of his inspirations, the "Messiah."

deepest insigh
and crigiS'
N
I walked a m%le w1th Pleasure.
She chattered aIT the way,
Bu% left me none the N\fer

FZEEanhshe had to sa;>

e,
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I walked/}fmﬂe t-.nth;iﬁ’1
An¢fne er a wqrd said she,g’
qu oh the 1h1ngs I leayned from her

f’

f When Spfrow wa]ked,w1th me!
P
nwmrmv#':«u-e e Mu&- T P pr—— -!Jd

ain introduces us no; only to some of Tife's great Tearn1ng ;’

e er1encest//ﬁt it maxﬁﬁven funcjdon as a life sauafi}’rne of the

leading therapist-philosophers of our time, Viktor Frankl, father

-
.

of Togotherapy, healing through the recovery of meaning in life,
points out ##hat what man actually needs is not a tension-less state
but rather the striving and struggling for some goal worthy of him...
If architects w to strengthen a decrepit arch, they increased
the Toad which is laid upon it, for thereby the parts are joined more
firmly together. So, if the therapist wishes to foster his patient's

mental health, he should not be afraid to increase the load of his

e b TS PR T

s 15 vngaQE_p
; han dis re;ijbaﬁJu}

The greatest contribution Jud ism*;ig;nak

e to your 1ife is the~

meaningful goals and tasks it prF existenc
of these %ﬁcu{-}" rﬁa 0D MDD , without
stamina and without sacrifice. You cannot be involved in any work

for human betterment if you refuse to accept the risk of being bothered,

troubled ams taxed emotionally and even financially.
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If you try to escape the troubles of human existence by

de-sensitizing yo self, by increasing pleasure and/decreasing
. pain, you will ehd up de-humanized. / i
| If you stop short of the more painful 1eveIs of exertion, you l
will never_sca]e the heights of achievement.,
And;ﬁf you wonder why suffering is so necessary, remember,

£
'
|
b
H

pleasey that in a violin, the string that knows no tension, knows |

no mgéic. And 1ife without suffering produces no melody. *“ﬂﬂf,,—}

Conclusion

We would be demeaning ourselves as individuals and as human

beings if the avoidance of trouble and pain were to be our chief

goal in Tlife.
As a congregation we can do no better than follow the standard

set by the found1ng pres1dent of Nash1ngton Hebrew Congregat1on,

sBDe $=PNN . O K D g ”)‘{1 od .,(,‘ o I)A_. -t J B

Jonas Phll; s LCVJ/ e fréa\f mwj%zu,,_‘ dfreq,{/ﬂgﬁ;cf'g\mcf s provd Jew--

This mav. obXfaned € @77%42b ¢ Gt
iovial. Chaviec AL jncorvpor s
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States-Swiss commercial treaty because SwitzerTand, in those aays,
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The impression that social and political act1v1sm is not in

the tradition of Washington Hebrew Congregation hasn't got a leg to
stand on. It is only used as an alibi by those among us who haven't

got the (—"'03 ND , the stamina fersthestongmmit, >
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the nerve for a prolonged and wearisome struggle.

Our congregation in 1973 should be worthy of its founders of
120 years ago. As we were then, so must we be today, in the
forefront of the struggle for the freedom and basic human rights
of our people, whether in Russia, out of Russia, or while in

transit in Austria or any other land.

If you are a real Jew with S 0 3 h,:) , you
,-l.r ‘yaw\.mtt
won't be afraid to make a few waves, to be a 11tt1e more visible and

raise your voice above a whisper on :ehalf of your people.

Think not that you can escape the pains and pressures of an
ever-more complex world. The more society advances, the more
complicated and mutually involved our 1ives will become. Rather than
look for a hiding place in which to ride out the storm, toughen up
and steel yourself in J\"" oY N> , our age old
staying power, the secret of our survival and greatness.

An American officer, in World War II, was leading a batallion
on the Italian front south of the Alps. He gave the order to attack
with these words:

"Come on, men, this is the last hill -- the next ones are
mountains!

- - hh 0
In @ words 1nscr1bed on the State House in Sacramento, California,

A

we pray to God,
"Give us men to match'ﬂ‘e\‘ﬁountains!"

AMEN



YOM KIPPUR MORNING
FAMILY SERVICE

STORY SERMONETTE
October 7, 1973

THE HOUSE YOU BUILD

The story is told about a very kind old man who Tived all
by himself in a big house. He was very rich but he was not selfish.
He never turned away a poor man. He was always kind and helpful to
his neighbors. One day he saw a small wooden hut, not far from his
own big house, and there were little children outside. He decided
to step in and see who lived in it and found out that it was the
hovel of a very poor carpenter, his wife and his large family. It
was terrible to see so many people crowded in such a small place,
so dark and dingy.

After thinking about this matter for some time, the rich
man called the poor carpenter to him and asked if he had any work.

"No," said the poor carpenter, "I haven't had a job in a
long time. That's why I haven't any money and my children are
starving."

"I have good news for you!" -- said the rich old man.

"I want you to build me a big house over there, on that lovely, sunny
hillside. I wanfiio be as fine and as sturdy as possible. Use only
the best materials. Employ only the best workmen. Make this the
finest house you can."

Then, he told the carpenter that he was willing to pay as
much money as necessary and that he was going on a long journey and

hoped that the house would be finished when he returned.
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This was the best thing that ever happened to the poor
carpenter. He would be making good money and then suddenly an idea
struck him as to how he might make much more than his wages. The
old man had left with him a 1ot of money with which to buy building
materials and pay workers. Could he not spend less and keep the
money that would be left over for himself? What a chance to make
lots of money on the side. Why shouldn't he? The old man was away
and would never know. Also, many others, with similar opportunities,
have done the same thing.

"I owe it to my family," he said and went ahead, skimped
on materials and hired inexperienced help at low wages. To save
money, he decided not to dig the foundation as deep as it should be.
whan His workmen put the window frameiLihEE tﬂg_éide'o%_tﬁé_hEUEE(§E§§E§§jf“
so that the windows could not even be opened, he did not bother to
correct the mistake. His roofer ordered théfwrong slates and then
did not nail them down firmly enough so that there was danger of
losing the whole roof. But the carpenter did not care. He=refused-

<to-pay—fer-a-veatdy=good—job. When the house was finished, he covered
up all of the mistakes that were made with paint so that it looked good
on the outside but really was badly built and in dnager of falling
down,.

When the rich man returned from his long trip, he was glad
to see the house finished. The carpenter brought the keys to him and
said,

"I followed your instructions and have finished your house

just as you told me to do."
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"T am g1ad,f said the rich man and handing the keys to
the carpente:,he eeugg;nzﬂ, to the carpenter's great surprise,
"Here are the keys. They are yours. I had you build the house
for yourself. You, your wife, and your many children can now
live in the house you built."

The carpenter was so dumbfounded he barely could stammer
out the words, "thank you." Immediately he regretted the way in
which he had cheated the old man =-- and by cheating him had really
cheated himself. But, he kept quiet and the next day moved into
the house with his whole family.

Now things began to happen. The first bad news was that
the cellar was full of water. Not having dug the foundation of the
house deep enough, he did not know that right underneath the—heuse
there was a well and now all the water of the well was pouring into
his cellar.

A few days later came a terribly hot day but no one could
open the windows of his house. After a while the house inside was
like an oven and the carpenter had to- break the windows in order
to let fresh air in,

The next day was a storm and heavy winds blew down upon the
house. Soon the slates of his badly built roof came falling down and
then all of a sudden the wind blew off the whole roof and even the
walls began to tumble down.

The carpenter was lucky that neither he nor his family was
killed. There was no choice but to run wﬁ??newly built house--

or what was left of it--and to return to his old hovel in which he




had Tived before.
But, every day for the rest of his 1ife, the poor carpenter
kept mumbling to himself, "If only I had known that I was building the

house for myself!"

We can all Tearn a lesson from this story. Your own Tlife
is Tike a house which you build to live in. If you take care and
build well, you will stand up strong and safe in all the changin g
circumstances of your life. If you don't skimp on your education.
If you Tearn well and do your work, your education will be the solid
foundation of your life. You will be good in your job and you will
be able to support yourself well.

If you're fair and kind to your friends, you will never
be lonely. People will gladly help you as you have helped them.

If you take good care of your health, giving yourself
enough rest, food and sleep, you will be building up a strong and
healthy body.

If you build a reputation for truth and honesty, you will
never have to hide your head in shame because you'll be respected
and trusted.

Remember, your habits are the boards and building blocks
of your life. Faulty habits are 1ike broken boards or shattered

bricks. You can't build anything solid with such poor material.
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What is true of building a house is also true of bu11d1ng
| . cheat— yow oOn —
a life: it is only as good as the fhz%gs you put Tﬂto ¥ts ~ikme£%er,<§F"” {?f'

s youre building the persona11ty and

character with which you must 1ive the rest of your life. May you

pra

all build well.




e

R R R R ===

MEMORY LANE

A Memorial Sermon
Yom Kippur, October 6, 1973

By Rabbi Joshua 0. Haberman

Yes, this is an hour of retreat. The living must forgive
us if, for a few moments, we turn away from the concerns and
demands of today and seek to revive the past, waiting for that
spiritual resurrection which is the magic of memory. It is a
good thing that 1t s but a short period in which we retreat to
our memory, for memory is not a place to live but only to visit.

When we travel through scenically beautiful land, we
sometimes come to a point in the road on a high elevation where
there is a turmm-off, an observation point for dhose who want to
pause for a while and see the view, We now stand upon such an
observation po#nt -~ and we're looking back upon our life,

As we see the larger landscape of human existence, we
wonder what is a single generation, what is a single lifetime,
measue ed against the vastness of time? "“A thousand years are but
as yesterday when it is past." As we stand on this summit of
reflection, on this spiritual height, we take in the view of
endless time and we are uplifted by the suggestion of a higher
reality, of a Supreme Being whose infinity of power matches the
infinity of space and time of the cosmos of which we are a part.

Our eyes withdraw from distant horizons as we gaze at the
mountain ranges that move closer to us -- our immediate history.
Right before us are our own yesterdays, a most familiar landscape.
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We can still see clearly the paths on which our own dear ones walked.
We remember the stretch of the road on which we journeyed together.
He see before the eye of our mind places which we passed together,
the years of life when our beloved ones still walked with us, at
our side,

There must be some who in this hour can almost feel again
the touch of their mother's hand, or father's embrace, or, in
thinking of a beloved companion, imagine their dear one at their
side, We revel in the memory of years that lie not too far behind
and yet, when our departed were still alive and close to us, we
were not always certain of the aims they pursued and the goals
they were trying to reach.

Now that we Took upon the larger map of life spread out
before us, the lives of our departed are clearly marked and we see
them as continuation of ancestral highways, continuation of
tradition. When they were still alive, each seemed to be a
distinctly separate individual, so different from everyone eile.
Now, in the overview of retrospective vision, we see their lives
as part of a whole generation, we see them as part of humanity --
and the high points of their lives are not essentially different
from the high points of all human beings.

When they were still alive, we knew them as undidque
personalities, -- now we see tham as part of all humanity, as

bearers of a common destiny.
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Must we not see ourselves also as part of this destiny?
Do not the roads our forefathers travelled on lead directly to
the spot on which we stand today? Is not the meaning of our own
life in the continuation of the world in the direction ogr
forefathers chose?

If only we could fully understand and appreciate the line
of experience our departed have traced for us on the map of life.
How precious this hour with its evocation of memory could be to us,
if only we could absorb the lifetime lessons of our departed, if
we could learn from their achievements and be warned by their
mistakes.

Their voices have been silenced, but their lives still
speak to us in these moments of memory. They plead with us: do
not repeat our mistakes; make peace with one another; repair
broken friendships; restore family ties that have snapped asuner,
Oh, you husbands and wives, remain worthy of your love, keep the
respect of your children, keep the love of your elders. Win an
honorable name in the community!

We have lingered a while on memory lane. UWe gazed upon
the lives which our departed lived. And now the time has come for
us to return to ourselves, to resume the journey on which 3God
sent us. The time has come to turn away from yesterday and to
think of tomorrow.

Yet, how comforting it i-s for us to know that we do not
walk alone, that we move in the way of humanity, in the way of
many generations. AS our ways are continuations of the highways

of life, so our very existence is an extension of that which was
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moves into the future:

“The Lord has given, the Lord has taken."

If He gave us much, much will be taken away from us == and
yet He does not take everything. He leaves unto us the priceless
gift of memory. How Jovely is the place of memory. It is a holy
place and we shall visit it again and again, as a Holy brotherhood

of faith, saying:

“The Lord has given, the Lord has taken,
Blessed be the name of the Lord our God."

AMEN
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MEMORY LANE

A Memorial Sermon
Yom Kippur, October 6, 1973

By Rabbi Joshua 0. Haberman
{Yéé:lthis is an hour of retreat. (ihe living must forgive
us if, for a few momentéijwe turn away from the concerns and
demands of today aﬁd seek to revive the pasf} waiting for that
spiritual resurrection which is the magic of memory. It is a
good thing that it is but a short period in which we retreat to
our memory, for memory is not a place to live but only to visit.
= Wha. Povelling ,
(f’when we travel through scenically beautiful lanﬁi)we
sometimes come to a point in the road on a high elevation where
there is a turn-off, an observation point for those who want to
pause for a while and see the view. We now stand upon such an
observation point -- and we're looking back upon our life.
As we see the larger landscape of human existence, we
wonder what is a single generation, what is a single lifetime,
measur ed against the vastness of time? "A thousand years are but
as yesterday when it is past." As we stand on this summit of
reflection, on this spiritual height, we take iﬂ the view of
endless time and we are uplifted by the suggestion of a higher
reality, of a Supreme Being whose infinity of power matches the
infinity of space and time of the cosmos of which we are a part.
T our eyes withdraw from distant horizons as we gaze at tHEF‘7
LTguntain ranges that move closer to us -- our immediate history{ ‘J/

Right before us are our own yesterdays, a most familiar landscape.
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as part of a whole generation, we see them as part of humanity --

When they were still alive, we knew them as unique
personalities, -- now'we see them as part of all humanity, as

bearers of a common destiny.
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Must we not see ourselves also as part of this destiny?
Do not the roads our forefathers travelled on lead directly to
the spot on which we stand today? Is not the meaning of our own
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If only we could fully understand and appreciate the line
of experience our departed have traced for us on the map of life.
How precious this hour with its evocation of memory could be to us,
if only we could absorb the lifetime lessons of our departed, if
we could learn from their achievements and be warned by their
mistakes.

Their voices have been silenced, but their lives still
speak to us in these moments of memory. They plead with us: do
not repeat our mistakes; make peace with one another; repair
broken friendships; restore family ties that have snapped asunder.
Oh, you husbands and wives, remain worthy of your love, keep the
respect of your children, keep the love of your elders. Win an
honorable name in the community!

We have Tingered a while on memory lane. We gazed upon
the Tives which our departed lived. And now the time has come for
us to return to ourselves, to resume the journey on which God
sent us. The time has come to turn away from yesterday and to
think of tomorrow.

Yet, how comforting it i-s for us to know that we do not
walk alone, that we move in the way of humanity, in the way of
many generations. AS our ways are continuations of the highways

of life, so our very existence is an extension of that which was

to that which shall be. We are the bridge over which the past
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“The Lord has given, the Lord has taken."

If He gave us much, much will be taken away from us -- and
yet He does not take everything. He Teaves unto us the priceless
gift of memory. How lovely is the place of memory. It is a holy

place and we shall visit it again and again, as a Holy brotherhood
&y Jdewa s Ll.c'-!-\.ﬁr N Nl sir s
of faith,qsaying:

"The Lord has given, the Lord has taken,

Blessed be the name of the Lord our God."

AMEN
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We can still see clearly the paths on which our own dear ones walked.
We remember the stretch of the road on which we journeyed together.
He see before the eye of our mind places which we passed together,
the years of life when our beloved ones still walked with us, at
our side.

There must be some who in this hour can almost feel again
the touch of their mother's hand, or father's embrace, or, in
thinking of a beloved companion, imagine their dear one at their
side. We revel in the memory of years that lie not too far behind
and yet, when our departed were still alive and close to us, we
were not always certain of the aims they pursued and the goals
they were trying to reach.

Now that we look upon the larger map of life spread out
before us, the 1ives of our departed are clearly marked and we see
them as continuation of ancestral highways, continuation of
tradition. When they were still alive, each seemed to be a
distinctly separate individual, so different from everyone eile.
Now, in the overview of retrospective vision, we see their lives
as part of a whole generation, we see them as part of humanity --
and the high points of their 1ives are not essentially different
from the high points of all human beings.

When they were still alive, we knew them as unddque
personalities, -- now we see tham as part of all humanity, as

bearers of a common destiny.
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B -v-‘I‘he Eagieton case

jzes once more the
‘a coherent policy of
the medical records of
women who ere being
for positions of great
~ Sen. Eagleton is not the
ut only the latest example
and ctim of a much more serious
national problem,

At the critical levels of govern-
‘ment below the presidency, vice-
presidency and the cabinet, for
example, it is recognized that
high officers of the armed ser-
wvices and key officials of the
Central Intelligence, Atomic En-
ergy, spaee and other sensitive
s must be carefully checked
| out physically and mentally before
&hey are given access to “top

cont_inue reguiar]y during
an's service, lest his health
stability deteriorate under
ssvage physical and mental
‘of high office.

u&alemble System

~ there is no such manda-

cess for the people at the

o cle of execufive power.
the published records, Sen.

i Engletuh : bably could not pass

For
the scienmts who work on atomic
weapons, there is such a clear
and hard test, but for the Presi-
dent or Vice-President, who have
the ultimate power of using atomic
weapons, there is none.

It is easy to be sympathetic to
Eagleton, but he got into trouble
because of a recklessly irrespon-
sible system, which no sensible
corporation or even professional

@é\
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Eagleton

By James Reston
football team could arrord to
tolerate.

The interesting thing about this
is: Why do we forget the ele-
mental lessons of the past? Why
rely in such important matters
on the valuable but accidental
and often imprecise disclosures
of newspaper reporters, or the
reassurances of men who are ob-
viously more concerned with the
political than with the medical
facts; or even, why rely on Eagle-

ton's doctors, who have been put- —of Hitler and Stalin.

in the awkward position of being ~
dragged before the press to pass
judgment on Eagleton’s health
without being able to disclose, at
Eagleton's request, their original,
objective reports of the facts?

This is obviously an absurd
situation, but it is not primarily
the fault of Eagleton or Me-
Govern. It is the fault of a process
which is clearly out of date and
was irresponsible long before the
United States was a major world
power with presidential and vice-
presidential control over weapons
that could determine the destiny
of the human race.

The irony of this problem of
health, politics and power is that
it has been so obvious for so long
without any effective remedy or

defense. Woodrow _ was
ralyzed in
0 eceived th tors

__who came to check on his condi-
tig_r.l_x.k_eejin '
body under
Franklin Roosevelt’s health was
2 vague underground issue in the
1944 presidential campaign, but
the issue was left to his personal
doctor, He reassured everybody
that everything was all right with
Mr. Roosevelt, who died a few
months after taking his fourth
term in the White House.
Henry Wallace was dumped by
Roosevelt as his third-term vice-

Tra Bb
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pasfectfjeath

president on vague charges that
he was an ideological and psy-
chological problem—though most
of Wallace's economic and foreign-
policy ideas have now been adopt-
ed by President Nixon—and the
whole tragic history of the last
Werld War, including the geno-
cide of the Jews in Germany and
the extermination of millions of
human beings in the Soviet Union,
{s now being blamed in large part
on the psychological derangements

(e

No anslogy with FEagleton is
intended here; only the clear and
unavoidable fact that men with
the power of peace or war should
be checked objectively before they
are nominated and elected—and
checked regularly thereafier.

There is no such system now.
If there had been, Eagleton would
have known that he would have
had to submit to an objective
report of his medical record, and
might not even be able to pass
the test of a general Army of-
ficer for “top secret” clearance.

Aged Are Favored

But this is the fault of the
system, & system that is very
compassionate to human beings
whose age and health interfere
with the efficient execution of
their work. It tolerates Supreme
Court justices who are in serious
ill health or who are even almost
blind, elders of the House and
Senate who preside over the
powerful committees of the Con-
gress when, by hard work and too
many years, they have staggered
down into senility and lost their

Maybe the Republic can bear
this human compassion in the
Supreme Court and the Congress
—though even there it is highly
questionable—but at the level of
the presidency and the vice-
presidency in this age of !

3] 1§72~

New Institution

The amendments also sef up an
entirely new Yugoslav institution.
& collective presidency, with bal-
anced representation from the
repuhlics and provisions for a
revolving chairmanship after
President Tito steps down. In
this way, Mr. Tito hopes to have
nhj collective leadership to succeed

m,

The most difficult task in the
second phase of constitutional
change will he to achieve tlie
proclaimed aim of “building up
the position of the workingman.”

Yugoslavia's system of workers'
councils and factory self-manage-
ment is the radical innovation in
the Titoist system. But many
Communists feel that control by
workers over the income derived
from their labor is being eroded
by the ever-increasing power of
banks, vigorous factory directors
and techmocrats, and =all those
who have taken advantage of the
incentives offered by Yugoslavia's
semi-free market economy.

Income Distribution

Yugoslav experts say ther will
try to work out a formula in
which “nobody can decide on the
distribution of income except the
working people themselves.”

Specifically this will involve
giving factories easier access to
the cepital that has hbeen ac-
cumulating in banks. The trade
unions also mav be strengthened
against local party bureaucrats or
factory bosses.

The second phase will also
resolve whether the future par-
liamentary system will have one
or two chambers. It could deter-
mine the future relationship of
government and parliament.

One house will be made up of
representatives of the republics.
Some have suggested creation of
a second house, representing
workers and producers and re-
sponsible for economic and social
legislation.

Others say there should be
more, not less, centralism n a
one-house system. g I"“‘Jj '
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PLEASE ADD TO END OF SECTION 1, RABBI JOSHUA 0. HABERMAN"S
EVE OF NEW YEAR (ROSH HASHONAH) SERMON
We must not let anyone say that whatever happened at Munich
was just another act of violence in a violent age -- and what
can you expect when Arabs and Israelis are constantly fighting?
The terrorist attack represents something totally new and
unprecedented in the chronicle of human conflict. This was a
desecreation of one of the few remaining sanctuaries for peace
and hope in the world. This was an assault upon people who
had come there as messengers of peace. It was not only the
killing of men but the killing of a dream. The Arab terrorists,
their allies and protectors, have placed themselves outside the
pale of civilization. Since they will not stop at anything, the

organized world community must stop them.



Rosh Hashasah Eve Sermon: Add to page 4 (at emnd of sectiom 1)
My frands, L.e‘(‘-’n.a fhe )
Veo—ulsi—not say that what happened at Munich was

Just amother act cf violernce ia & violeat age,--- amd what cam you
expect wnemn Arabs amd Israelis are comsgtantly fighting.

The terrorist attack represemats something totally mew anmd
umprececdented in the cnromicle of humamn conflict. This was a
desecratiomn of ume of the few remainimg samnttuaries for peace and ihope
in the world. This was am assault upor people who had come there
as messengers of peace. It was mnot only the killing of men,
but the killimg 01 & dream. The Arab terrorists, their allies
and protectors , have placed themselves outside the pale of civilization.
Simce they will motb stopW at amything, the organized world

community must stop them.



| < : //___a j't_—' 7] |
/

s --—~/‘Z»

(Wt S 10 i felp. " P
\L:/t{'\ A 0 '

&\T SO s i 220
obt REp iy QS
*”(5 um{‘—(’%&f\ﬁ;\d_,

Qg S‘V\CC/——\ '

Floout ife Cusihunllly (st le Thesbpindl,

"_’Wdld —-—1.280 Y 1{)/ DN/
l %‘:4 et leng by }_TCQM %}M
e basis of P i viise bt aon




!‘ kot A S S:zv,_____- A3

@#};{l’ _E h’dﬁ-@éf

% dolliaale o sasesdflps

nytwhu( W A img,ftx

e wuu

Q(+23) m V h’“j’ éc“viiy
- Doren e -
{1”1 Q\AQ.M-*?‘; VIO



(PM' L\/

FWP@#*‘M |
m/w%wﬁ&( 1{5 ‘

ASBIE kss
@ws&,jpd%gw{ rQ—*T«%—ws Wi'R )

/é\o»u‘f’éﬁw G M@mﬁ 4@ TLE
W;W j‘g’\'s‘ﬂa 2 INeN Poa B "




fmJg,*;&S@M//?ZL

(C/Q"—_T"‘—Wsr (S fodiaas >
i ——— —_—

s&.ﬁ&[ f Sl 0buepbe
T Wﬂ"'&w
LY g 7] F\s'?‘—_‘

.- Mddﬁ% P (Gu //)
% M" 4/




 Rosly- HhC. 1973 - ETHNIC s ETHICA L JUDAISH
WYL v % J“)@“"“”“% ~ueg (r@wu,

Waeie h If~=
. SQJL/«\J—\_/ W _707(\ (sv_q( 0—)/
: (ﬁz‘w
31 W (;Eﬁ,f A Ah—bﬂ"-‘v b Looh A Mi&hﬁoubﬂswk@&f
7" Sorum_, E t//ch'fgs L !T.q.

Ew{gL Agfw}f’




sy e e Y8 SR i fui D
al Mﬁ lae® s

_. .r:;,: *,m _ — &L;; [ﬁw,i; =F %@fgffﬁwgzzﬁ

T S T T %j

‘ W}k%r‘“w& G“"T’“’ ma@‘n‘ﬁ

G-t "“Izzw;v— o v ot [n des
sl Ated) l s /ta - B

629,5$¢/¥% ({"’?:3, -/?MM— D

Do

I Q,LLV“E/WVMC;L‘ .. 7 |

%&m—m % 7“*“”’“’”2 5

Jo m./{f/ ®

f

Qw %97 Wu«%»é—/




L.

d’?’l“u%'e’/J""d" ;‘“-—:'N ,.bu—C‘
[t i

All ofle. asf 109—”"‘"( fh——
e/“f“)fwa-fm d‘% )["

=
g,z__j el » scocate /Z-E——t?—*?u-

[ Sreel —-
(1A s s & [ & of fapn .
;L/"L"“"'_ﬁ-—\_

LA MB‘
(5 pred Lo Jik

PJ{Z’&/_ _— ,(g@/u-&u»«o/g.\
%Q’””‘“jﬁ““—'/*-‘{/"/“*(f

[\/JL Mm._ fWW&fsaA,é—/C

° @ @,Wz%@ﬂu(w(w
7

i el (e iy
ot scto ot/ iz MWM




?9 41 C(/us-‘f %W JVL OL

0{/
L\/ﬁfwﬁ/a’? 'quvr/Q{%W/Z& (4/»59,91,7_,_,
Qo sboe 5t pefrend aff fude
1 -

| TS o /@Z—%X. .
v '%%&W%ﬁ%g“ s
h 3% spi ol s abos " Tl int Q/Eé{ Ntfoe, , . . '.

4







15"“’@5 Mﬁl—( Wfﬁ%




pj_/ﬁum 4(0 </ dﬁw“'ﬁ- o o e
}Pﬂrﬁ—w'f’ﬂ’ﬂt wbtfode focd oo cotd
CidshioAguc  Jelacic ol w:de

M“(ﬂ i J B —
N s-Lr(.wju,‘ e ‘é.tw
C A6 M S e —
® TJ% *@mﬁéf&ﬁ%ﬂﬁf@'}“@{&
/’Fr B s 2 \L b
t‘*’*"“"”’:’l of Gotr L SRS

. R ?K‘%\-C\ Condr Q[~Q{M}£wﬂu
bedvbol of Wit pte o & Tt

e Yo : 8 :
BRI o et 20 78 e carted WY




‘ : ,_ ._._.f_ — PP £
s dmmﬂ Wi{ “ﬁ?’i““’ ®

f s b 2 <
mcﬁ % L‘if?# :mm%
Ccrrrrn ¢

Nl
c{ b AL of pn ot o
e {'me, W0t T/j&vﬁﬂ it oo
R e e e

&i”ﬁ#@%ﬁéc,% Zf.ﬁ




/e)/

S| e e A e AP
V. R [mcﬁfm..,.c!, i~ densbud h%a{yﬁ@i

gl
(T—X/ W > AN i
Eﬁ:g e M’S

‘Q/ﬁ/‘* & @/M.WT/) fL LL.V* (SRR C{f{\l«““'{-’ f ?’Om

L St
~ “"9’/{;4/5?&4’ F ¥ ey Mhnbé

I~




’A//”}fl*””ﬂ" R g ©

j SRR T o

&

I‘g Tt THE FAST | Q
FIN Wal g onigs e

Erlovd bo— e
T Tt veogn b belin, Tt Ha condor ¢/ ey
f@um):w; %/@f e mﬁf S

Mol e Mo S
i i o
%Wf’ﬂ(’. &7@ (b p23meoHE s 1. w/fn N

w%cwlf_, > /)/Llr’\’wv-: ‘{ fhf}ife'ci a.mu//éﬂ?g,,.

le -~
Bt L BN

J?CE

L (Prcdec of %W s

"991' lsf | L,efk =274 oléw,w

t——-—-é,,_‘;z ctg‘ QA ﬂh/a.

ns s~ &MQL
O/j""\ S /l/:) '.
Jo ety M%& e e
A G ally o i fac) '
% M«kmf‘ ﬁ;{%b/s—y( ?ﬁﬂffd 7.
ﬁ-wC/’?%_' /e “i aﬂ/m’é‘#
@4% L[( /&ﬁ—v Cu— £ [-—’—ﬁ 1

/ e o 7Z~ML S o,
Efv%;tw CYF-M?:V‘{- Jort Mhﬂ—r& L







R ik Fosl —

“ :H,’D/—\-
F?‘? 4 ?Pé‘-«"—-»—-« e s i&u@/? 5.
()U gfar/a,fb 51,7—_2"’ 9%7

/—}S'f—fj Ah [ﬁW).}remmﬁq;ﬁf'bMi{T

).e . %m&&) f“f'/ﬂ)/ [T

sty o 2L 5"@

[ ol ool s Brsctan . /Sw/f‘/[\ /LL

[ b Doz~ £ ohe mmﬁwﬁ
6 clotte nale (l’ ﬂ*‘ ﬁ';ﬂ}’w«, AL

[[-,b'w Cﬁmﬂﬂcﬁoﬁv@néﬁ @Véﬂ#l_
[g’)fge\- U /..Q.y./zl‘ l;c—/t"r_\ X ﬁvm.?é')‘f;-v;/m
y sl “/f. o el ! M}m_
ﬁ «ﬂ d Qéwav«a.-'/c foibs /"9_ pe}.&v./;_\ &_ﬁi"‘\‘.
% Cule ¢ Gun RPN /0 L M;Fﬁ i a,é{
(?&v» / 1L Nogs et _pt peedees b it~




" | e

»

O e P [ﬁﬁ:ﬂ/f"f o faye “’/‘éi’% A
i C‘/m?c ! ’»wd% s w%‘,pb_‘fﬁz—/gﬁf_ﬁ
§ o Tle %%M ce 4/ CectSm__~
LT g OL-Z::% ,

[

/4\34 7 i ﬁ
?‘4; el o Le @eo/ﬁref Wy Vﬁfa“lrév/

@ A TN deil k
F?\ﬂ[* 137 oy A %S‘o/‘c@b
e jore kg eir oritien, ey 3
A0S

Batis el fo Spmhatt,

2)1/\ o Qisa, M,Qw,[.«j e e
C (}L-Lq%:;& fvw& Jeae /u:o hé-/ § N
et ot






