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Sunday night, Sept. 6

SURVIVAL OF THE AMERICAN JEW

¥ by Rabbi Joshua 0, Haberman

"It is good to give thanks" - says the Bible. I give thanks tonight,
as do all of you, for the blessings of peace and freedom which we enjoy in this
lande 1 give thanks, as do all of you, for the personal joys and satisfactions
of home and family., But in a very special and deeply felt way, I give thanks for
the privilege of standing again in this sanctuary and celebrating this greaf
festival season with you, who have been so kind and generous toward me and enabled
me and my family to spend the most unforgettable year of our life in Jerusalem.
God willing, I shall draw on that experience often, and in some measure, share
with you the spiritual gain that was mine.

As I am about to choose the theme for this evening, grave world problems clamor

for attention. Shall I examine with you the deeply disturbing racial tensions
which have erupted all around us in New York, in Jersey City and Phijadelphia?

Or shall we look beyond this land into the problems of nations? We hear with
mounting apprehension the rumblings of war from the Far East. We are awed by the
possibility of 2 giant communist nations clashing in terrible conflict =~ and are
baffled by the tragic blood-letting of 2 numerically tiny communities on the island
of Cyprus. India is starving and Africa is in turmoil --- and we wonder which
spark of violence will, God forbid, set off the unthinkable conflagration?

* %k ok

Each of these problems is urgent, yet, as a Rabbi I feel an overriding concern
tonight with our Jewish people, with our own capacity for survival and with the
values of our tradition.

* %k ¥

The Vaiue of ContinuUityaeseesse TOWORROW WE SHALL READ ABOUT THE AKEDA == the binding
of Isaac. We shall read how Abraham arose, ascended Mt. Moriah and buiit there

an altar on which to bind his son Isaac for the sacrifice, which, as we know, was
not consumnaied.

Now there is a legend about the stones that Abraham used for the altar. Many
years after the Akeda, Jacob, the son of Isaac and grandson of Abraham, passed
that way after he had left his home to escape from the wrath of his brother Esau.

Jacob reached a place near Mt. Moriah just as the sun was sinking. And so f\):;
PN 'JAJeN  Gen. 28:11 Jacob ftook some of the stones from that place; accord1ng
Ifo legend, twelve stones from the very altar Abraham had builf for Isaac.
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Then Jacob lay down to sleep upon his bed of rocks, That night he had that ma g
nificent dream of the golden ladder between earth and heaven which suggested to
him a glorious future.

Stones of an altar built by his forefathers - sijent witnesses to the past =
supported Jacob's head as he dreamt his dream. Jacob, a penniless fugitive, was
rich -= rich in memory. He had not forgotten his father and grandfather; he
revisited the high places of their devotion. Their suffering, their joy, their
heroism, their hopes were alive in him. Because he honored his past, Jacob had
@ future. The generations behind him, in his mind's eye were walking before him
a8s models, examples and guides for life,

And so it was throughout our history, each new generation remembered the past and
revered what was sacred fo The fathers,

The jiodern Jew's Loss of Memoryessevaselt is appropriate to ask, at the turn of a
new year, how much we have changed.

What is the greatest single difference between the Jew of today and that of only
a generation ago?

Biologically, we do not really differ from the past generation. In religious
beliefs, there has been no change. In point of ethics, Jews were then, and on
the whole still are, a conspicuously ethical people.

BUT THERE IS ONE BIG DIFFERENCE 3

A generation ago Jews had a Memory, == and today they seem to have lost it.

A generation ago, the average American Jew was still in contact with the rich
fradition of his forefathers in the old country. Landsmanschaften and sSynagogues,
founded by people of the same extraction, preserved the memories of olden times.

Grandparents, living together with their children, saw to it that the home re-
flected Jewish tradition. Yiddish was spoken, and Yiddish humor and song created
& Jewish emotional mileu while the Yiddish newspaper preserved intimate contact
with the Jewish world.

Correspondence with European relatives travelled back and forth and kept us alive
to the needs of our people,

The Zionist Blue Box or some other charity "Pushke" created a sense of personal
participation. Each penny dropped into it felt like an act of Jewish solidarity.
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There was also the Jewish street downtown, flavored with the aroma of old country
delicacies, the Hebrew shop=signs and the various Jewish types and characters,

Torah and Purim.

We are now raising a generation with none of these associations and no such
emofional ties. A generation that has forgoften the past; forgotten is the
language; forgotten is the song, forgoften the joy, forgotten the warmth and
feeling of being Jewish,

The Problem of Igigrmarriageo.......WHAT THIS MEANS IN TERMS OF JEWISH SURVIVAL
IN AMERTCA HAS BEEN BROUGHT OUT IN A MAJOR ARTICLE which was featured last hiay
by one of the nation’- most widely read magazines. The article was published by

"Look® magazine under the #it]e MTHE VANISHING AMERICAN JEW",

It was based on recent staltistics that showed an astonishing rise in the rate of

intermarriaga. Two sample communities - Washington, D. C., and Manhattan, N. Y.

indicated a jump from l%% among first generation Jews to the present rate of 8%

intermarriage in this generation, while more isolated areas such as Iowa reported
an intermarriage raie of L2%.

Although a high rate of intermarriage is for a minority group a very real threat

to its survival, my ob ject tonight is not to focus upon the problem of inter-
marriage itself. This is not to say that we are unmindful or unconcerned with

vhe peculiar tensions and personal family problems that characterize the ma jority

of intermarriages. How could we ignore the fact that, although some intermarried
couples achieve complete happiness, the incidence of divorce, separation or annul=-
ment among intermzrriages is four times greater than among those of common religious

e

and ethnic backgreund}

Tonight there is only one aspect of this problem of intermarriage to which I want
to call your close attention «- and that is the question as to which way are they
and their children likely to go in their religious belonging?

Loss of Jewish Identity Due to Indifferenceeceass sesA number of studies and surveys
give us fhe answer. They show that many, perhaps the ma jority of non=Jews marrying
Jews, would willingly, even gladly, adopt the Jewish faith or loyally cooperate in
creating a Jewish home IF, and this is a decisive if, if they felt that their
Jewish partner really cared deeply. This leads us to The crux of the matter:

How deeply does the American Jew of this generation care to preserve his Jewish
identity?

AT Brandeis University, a Jewish sponsored college whose enrol Iment is almost
entirely Jewish, :-ss than 1/3 of the students said that they professed Judaism
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8s @ religion, agreeing with its beliefs and tradition. 2/3 of the students said
that they did not ob ject to intermarrying. In other words, 667% who said they were
willing to intermarry, also expressed disagreement or indifference with reference
to Jewish beliefs and fradition,

Do they know these beliefs and fradition?

Indifference Due to 1gnorances.esasesoNow comes the real shock of the Look magazine
article. It quotes fhe opinion of one of the most knowledgeable experts, the
national program director of Hillel, Rabbi Alfred Jospe, who said:

"The religious beliefs of the average Jewish college students are
largely blurred reproductions of vague childhood notions,ees...
sypically, the Jewish student brings a shattering amount of Jewish
1l1iteracy fo the campus.™

Somehow we have managed to raise a generation which in its ma jority, no longer has
an emotional tie with our past and is lacking intel lectual acquaintance, not to
mention appreciation, of our heritage, a youth basically ignorant and illiterate
as Jews.

Reasons for our Failure in Jewish Educationse.ssssellhere have we failed?

Is it because I3 hour a week of Sunday school is insufficient? Is i+ because so
many parents, in a weak moment, allow their boys fo drop out after Bar Mitzvah,
thus removing them from Jewish education in the most impressionab|e adolescent

ness ~- the Shabbes Kiddush, the grace before meals, the night-time prayer, the
Sukkah, the Hanukkah celebration and the family Seder? Is it because Jewish
study circles or personal reading of the Bible and Jewish literature have not
tfaken hold?

We have sown ignorance and are now reaping assimilation; we have sown neglect and
are now harvesting alienation from the Jewish heritage,

The Psychological Effect of Jewish Ignorance is INSecUrityessass eesBut there is
another consequence of our failure in education, === a psychological effect which
may be even more serious than intermarriage, something which the article in "Look"
does not mention but which is apparent to me.

Soon after my return from Israel, the question I have been asked most often wass::

“What do you miss most about Israe] 3"
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Aside from saying "The privilege I en joyed in Jerusalem of sitting in the con-
gregation as a member and criticizing the Rabbi's sermon”, == I could answer the
question with a reference to the scenic beauty of the landse I could answer the
question and say I miss the excitement and fervor of a nation in transition, the
fever of pioneering and fulfillment.

I could say that I miss the fascination of a people melting LO different national
backgrounds into one nation.

But there is one thing I miss even more. What I miss most is an attitudel It
is the aftitude of total self-acceptance, the lack of all self=-consciousness.

I attended a party given in Jerusalem by an American professor for the wel |=-known
novelist James Michener who is now gathering material in Israel for a2 new booke
The host was eager for /ir. Michener to meet some of the most representative
Israelis. Among his guests were members of the Knesset, judges, university pro-
fessors, journalists and one of Israel's most famous raconteurs, Dr. Zev Vilnay,
author of many guidebooks, and a tremendous personality.

"How does the Sabra differ from other Jews?" asked Mr. Michener. Dr. Vilnay
answereds I']] explain the difference with an event that happened right here in
Jerusalem during the war of Independence. The Arab Legion in the old city was
giving us a hard time. They were getting ready for a breakthrough. I walked into
a command-post not far from the large Church of Nofre Dame, a compound of buildings
on a commanding height. The question arose at our command-post, shall we go in and
occupy the Church? General orders were to s*ay away from holy places. A few
hundred yards away was Christendom's most sacred place, the Church of the Sepulchre.
What would it do to public opinion?

A young officer, born in Israel, answered for us. Gentl|emen, he said, what is
there to discuss? Do you think that the Pope in Rome would shed a single tear
if 10,000 Jews are killed by our failure to secure the gateway to the New City?
Let's take the place and save our people. it settled the matter. We took the
Church - it is still ours - and we held Jerusalem,

"The Israeli,” concluded Dr. Vilnay, "is not worried what others think about him,
He acts in ferms of his own needs and judgment and doesn't seek approval by others.
He is self-relianfe. He has the pride and assurance of one who knows who he is.
The Israeli is the Jew who has regained his spine.”

As I listened to Dre Vilnay I was comparing in my own mind the American Jew with
his wavering sense of identity and his defence complex. No sooner does he open
his mouth, when he takes a public opinion poll to find out what his neighbors
think about himes He is nervous, he isn't sure about his own worth. The truth

is we have more defence agencies than fingers on our hand, buft fthe average Jew in
col lege doesn't know what we are defendings He does not know what it is to be a
Jew and so he 1s spineless about his Jewishness.
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WITHOUT KNOWLEDGE THERE WILL BE NO PRIDE AND WITHOUT PRIDE THERE WILL BE NO SELF~-
PRESERVATION,

* k%

A Plan of ActidhasssesisvescshFe we going to do something about it? Or shal] we
sit back and ler our people = your children and your grandchildren - fa)| away
from us? if we fail to plan - we plan to failse Our survival hinges on Jewish
education. If must be our No. ] Priority in fthe immediate future. I therefore
urge you to consider seriously this year four proposals:

le Temple Commission: My dear friends, I propose the creation of a Temple
Commission for raising religious and educational standards w=ee a commission which
will be a true partnership between you and your rabbinate. It will study all
possible ways of infensifying Judaism in the home, and in the head and heart of
our members. If should also consider the introduction of a daily religious ser=
vice combined with a Bible study program for adults, This commission should be
composed of representatives of al] Temple auxiliaries and committees dealing with
religious and educational activities,

2. No more Religious Schoo] drop-outs: I solemnly urge that from now on drop=outs
before Confirmation be firm y resisted by all parents to whom it matters that their
children remain Jewish =~ and that those who discontinued be reinstated in our school.

3. Jewish sponsored Private School: There is merit in the suggestion by Rabbi
Balfour Brickner in his arTicTe entitled "A Blue Print For Jewish Survival® in
the current issue YAmerican Judaism" magazine. Rabbi Brickner believes that we
need to create quality institutions of educarion where the best and brightest of
our youngsters can have their general learning |aced through with the insights

and values of Judaism == in other words Jewish sponsored prep=schools which would
orient our youth toward Judaism rather than ftoward some form of Protestantism.

L. Adult Education: Friends, I ask, is it logical to press upon our youth an
education in Jewish ethics, theology, and the classics of the Jewish spirit -- and
at the same time tolerate an indescribable ignorance of these sub jects among our
adults?

Everybody says the home is the most important place for moral and religious
training. But who directs the home if not adults? And how are they going to
teach what they do not know themselves ?

Our adult education Program this year will, I believe, be the best we have ever
offered, but what each Synagogue does, in my opinion, is not enoughs I would |ike
all congregations to cooperate in a community-wide Program under an Adult Board of
Jewish Education, aiming to enlist al] Jewish men and women in a curriculum of
adult Jewish studies.

* ok ok
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A Heritage Must Be EarnedesscessecsasssThe story is told of a man who travelled a
long distance to take possession of a palace which he had inherited. At last he
entered the magnificent grounds and was thrilled fo pass the gates into the palace,
a building of exfraordinary beauty. Only one servant was left, the chief=butler,
who greeted his new master with a silent bow.

Seeing the table set for dinner, the man, famished from hhngeri saf.dgwﬁ'androragped
the meal. A few moments later, the butler returned with a glass of water and a
hard crust of bread. 'What is this?" asked the new owner of the palace.

The butler explained that the rich surroundings were his inheritance, but the food
represented the new owner's personal confribufion.

We Jews are the heirs of a great heritage, but if we do not contribute our personal
share of study, we shall be spiritually famished in the very midst of it.

It was a wise rabbi whose word became a Hebrew proverb EAtd DNl AN
“"Only that which you wit by effort will be your heritage.” € 21+ whie
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technological sophistication cannot secure for us a peaceful existence,
the predictable reaction will be an impulsive turning away from the
machine and a turning toward the opposite of material things, a turning
toward the spiritual, a search for the greatly neglected soul of man.

If that is the case, then why don't they flock to the conventional
religions, Judaism and the various Christian sects?

Sara Davidson, in her superb report on religious encounter groups in
Harper's Magazine of July, 1971, entitled, "THE RUSH FOR INSTANT SALVATION"
makes a point why transcendental meditation suits the temper of modern
youth so well. Ours is an age of great permissiveness, suspicious of
and hostile to all authority. Ever so many are not drawn to
those religions which see God as the supreme authority to whom man
must bow. They respond far more readily to the notion of God being
experienced as a force within us all, not outside, sitting in judgment.
It is pleasing and flattering to the temper of libertarian youth
to assume that there is a God within who can be found. Each person
credits himself with the power to understand everything if he can just
intensify his own consciousness by the proper technique. (Harper's,
July, 1971, p. 41)

Miss Davidson, in other words, is suggesting that part of the
appeal of transcendental meditation is the opportunity it offé}s to the
meditator of raising up his own dignity, of restoring the shattered
image of God within man, to assert, "I am not a nobody -- I have

the Absolute Spirit within me."
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Public interest in transcendental meditation, I take it, is a
clear sign that more attention needs to be given to the inner sphere
which traditional religions cultivated through the practice of
prayer. The widespread neglect of personal prayer has resulted in
a spiritual hunger which fads such as transcendental meditation are

now seeking to satisfy.

Fedededededodeode

I saw a cartoon in a Jewish magazine. It showed a teenager
sitting on a mat with his legs crossed and staring into space while
his anxious mother holds the telephone receiver and says:

Rabbi, is it okay if I tell Melvin that he

can think of YOU as his Guru?
Could a Rabbi function like a Guru and could transcendental meditation
be compared to the study of Torah?

The answer to both questions is NO.

The Guru teaches strictly in his own name. He is not committed
to a doctrine or sacred literature in the way a rabbi represents the
spiritual and ethical tradition of the Jewish people. Rabbis are
not just teachers, but teachers of Judaism. The Guru is responsible
to no one but himself. He may draw on any teacher he wants to Eht is
bound to none. In fact, most Gurus encourage a personal cult, expecting
of their disciples total obedience and adulation. The difference

between transcendental meditation and Torah is even more pronounced.
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Transcendental meditation is a highly individualized, personal tech-
nique of mental exercise. It subscribes to no code of ethics; it does
not unite its practitioners in a common faith or view of the world;
it offers no program of social reform. It merely promises to relieve
meditators of tension. Presumably relaxed individuals will live saner
lives and build a more peaceful, prosperous world. This is a very
attractive hope -- but there are other less attractive possibilities --
namely the application of the same technique for less desirable ends.

For example, it is reported that General Franklin M. Davis, who

presides over the U,S. War College, is a devotee of transcendental
meditation ,ho believes that it is of great value in developing the

mental and physical stamina of soldiers., Already transcendental meditation
centers have been set up at Ft. Dix, Ft. Bliss and many other military
installations.

What I am saying is that transcendental meditation has no moral commit-
ments, It could be used to steady the mind of a saint but also of the
hypertense chief of a crime syndicate.

Certainly, we recognize the personal health benefits to be gained
from regular periods of meditation but I would deny the vastly
exaggerated claim made for transcendental meditation in the previously
quoted statement by one of its chief promoters that "if only oﬂé person
in every thousand meditated, there would be peace for a thousand
generations."

Torah, by contrast, offers no magic cure, no simple solution for
the world's problems. It proposes thf long and difficult road of
building a carefully structured sociefy. Its guidelines for living

were tested and debated in the context of real life situations.
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Torah is what our people finally learned by:ﬁaking laws, by breaking
laws, by revising laws and by hammering out a way of life on the
anvil of experience. The difference between Torah and transcendental
meditation is that transcendental meditation often induces a pleasant
sleep, while the Torah awakens our conscience and sets the traffic
signals for us on the highway of life.

I might relax with meditation, but am challenged by Torah to live

a better and more decent life.
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The story is told that one stormy night a stranger appeared outside the
tent of Abraham and begged to be given shelter. Abraham let the man inj he
was very old and poor. He invited him to his table offered him food and when
he had eaten and refreshed himself, Abraham Jdasgr suggested that he join with
him in a prayer of thanksgiving to God. The stranger refused. “I am neither a
believer nor a hypocrite)”he said.

Greatly offended at the stranger's outburst and denial of God, Abraham

grabbed him by the arm, him out of his tent}e ''I
would not have a man such as you stay overnight in my tent.'
No sooner had he done so, when Abraham the voice of God, ''Abraham,

cenitd o d
Abraham, what have you done. This man has‘offended me daily shueugheubmihesis

. yet I tolerated him and provided food for him and kept him
7EYyrs

alive)and you would not even give him shelter for a single night."

Abraham rushed out into the stormy night and brought back the stranger to his
‘f‘&aft“

We who impose upon God's indulgence, generosity and forgiveness, every

moment of our life, day by day, must show to one another at least a small
portion of the love and forgiveness we receive so plentifully from our
Maker. Amen.
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If you should ask, "Rabbi, what do you expect me to do?"

I shall say to you: plan living as a Jew and then live your plan.

/B P - N e E e

Abraham Heschel said: "“Christianity built cathedrals of

ﬂxigeﬁeJ,Judaism created cathedrals in time.” The Jew sanctifies
time. To live as a Jew you must re-live the great moments of our
history which are commemorated and celebrated in our annual
festivals, not only Rosh Hashanah and Yom Kippur, but the whole
cycle of celebrations, Succot, Simchat Torah, Hanukkah, Purim,

Pesach and Shavuot.

It has been well said that it is the genius of Judaism to bring
the sanctity of Judaism into the home and the familiarity of the
home into the synagogue. 1In the mutual reinforcement of synagogue and
home lies the key to Jewish survival and Judaism's profound

impact upon the religious and moral consciousness of the Jew.

To live as a Jew means to give no less than one-seventh of
your life every Sabbath day to the pursuit of spiritual values

through prayer and study.

To live as a Jew means to focus your mind at least twice daily

upon God:

"When thou rises up and when thou lies down."




Rosh Hashanuah Insert - 2 -

To live as a Jew you must have informed Jewish opinions on
the great public and social issues of our day and to be

informed means to read and study Jewish sources.

To live as a Jew is to give, to act and to be part of the
organized enterprises of the Jewish people in Israel, in our

community and throughout the nation.

(Continue with last line on page 1l beginning with the

words -- a few decades ago Rabbi Abba.
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favored cau§é\or institution, will be relieved”to note that this time
\ Was o ou¥ behd
the U.S. Senaté‘!l not trying to 1obbf - -Ariégpthe presiding

attention to 0d but_gg‘who need to be reminded of
_ our duties ing God out of our mind and out
ﬁ;;___:;;ggfigzjjfhﬂandAHKHPﬂSkTAﬂﬂﬂﬂ¥r1§‘GEaT“ ' PR
(:;t‘ﬁ’. I have a cartoon postcard issued by some smart-aleck hippy
‘ o publishing house on the West Coast which shows a telescope with the
words,

"IF YOU SEE GOD--TELL HIM I'M LOOKING FOR HIM."
Lots of people feel that way without trying to be cute like the
makers of this postcard: "If you see God--tell Him I'm looking for Him."
Many of us would Tike to have a kind of private introduction and more
personal acquaintance with our Maker. Gg;_th+3-TEﬂﬂﬁe%T“%hEFE-$5-44%%4ﬂhb
—difference between those who come regularly. to-services-and-these-who.__
- zneven.comewu«¥h$re"are-pEUpTEfTﬁ“bnth'grnﬂﬁ§”WhU‘wa+t~and~ye&rn—¥orwa%)
7r:kb:7 . pv%sgglﬁirect pé;soézl God-experience. Is it attainable?

An incident in the 1ife of one of our Biblical personalities

offers an illuminating answer. /

worldly of the three patriarchs, the one we can-most-easily identify

with. He-had-a spotty career: ambitious, shrewd, a clever bargainer—




-3=
T R — R

-but—aﬁsxr1ﬂﬁﬂﬁiﬂglly sensatsve, introspective, xestless and &ver

..seeking. the-security.which-eluded h1m/:>1n Genesis Chapter 28
we find Jacob alone resting overnight somewhere in the wilderness,
an uninviting, dismal place. That night he compensated for all
his misery by letting his mind find enchantment in a beautiful
dream, the famous vision of the golden ladder on which angels
were ascending and descending. As I re-read this incident, I
find its deepest meaning not in the dream itself and its fanciful
images, but rather in the first thing that happened after Jacob
awakened from his sleep. The Bible says, "And Jacob awaked out
of his sleep, and he said

SURELY THE LORD IS IN THIS PLACE; AND I KNEW IT NOT
— (Gen. 28.16)

God is not in fantasy-land. God is not a figment of imagina-
tion, an object of fanciful dreams. God is in Eﬁig_p1ace. I consider
the breakthrough of this idea in Jacob's mind as significant as
the birth of a new religion. Far from being the most remote, God
is the very nearest of all realities.

Psalm 139 echoes this same sharp awareness of the all-pervasive
presence of God:

Whither shall I go from Thy spirit?

Or whither shall I flee from Thy presence?

If I ascend up into heaven, Thou art there;

If 1 make my bed in the nether world, behold, Thou art there.

If I take the wings of the morning
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And dwell in the ufifermost parts of the sea;
Even there would Thy hand lead me,

And Thy right hand would hold me,

Those who are conscious of God, kave—mo—trouhs
Our problem is not finding God's address, but creating within our-
selves the sensitivity which might enable us to exclaim as did
Jacob that very moment, "Surely, the Lord is in this place."

Abraham Heschel, one of the most original modern Jewish
theologians, once suggested that the question, "where is God?" should
be changed to "when is God?" "Where is God?" is a misleading
question because it tempts us to think of God as a physical entity,
occupying a fixed point in space. There are no places where God
485 is not; there are only moment@%ﬂth @ awareness of
His presence or void of all God-consciousness. Whether God is here
or not) depends upon our state of mind. When we attune our minds,
when we raise our consciousness sufficiently high, each of us will
be able to say as did Jacob, "Surely, God is in this place."

ﬂ\ﬁ is God? The breakthrough of His presence into our
consciousness may occur as part of any-one of countless commonplace

experiences. It may be a moment during our meal when, suddenly we

see Hip everywhere,

become conscious of our tote de{endence upon our so-called "1'ntake';;:‘%.:>

Whe do we fake it fren ™
Hre=reatdaatien=that Qur existence is sustained by nature, by the

whole universe and} consequent]y/%he Creator of the universe}} When

is God? The certainty of His presence may be conveyed to us in the




"
midst of certain saving or redemptive experiences such as the amazing
process of recovery from i]]ﬁess or the sudden release from great
danger jﬂfﬂl_ig_gggg_ﬁlt might just be a quiet late afternoon in
our back yard as the sun is setting and all of a sudden in its
golden Tlight we're filled with wonder and awe at the universe, the
infinite variety and proliferation of life -- and whatever it is that
sustains it. The place does not matter. God will be"there" when
man is filled with a sense of wonder. Suddenly ue sees what was
always there but We saw it not before, "Surely God is in this
place -- and I knew it not." _

’ﬁe,widespread alienation from God,‘&‘nﬁfaﬂure to experience
God personally, is largely due to the a;trition of our sense of
wonder. /| We take everything for granted. We're in such a hurry to
use and manipulate the things of this earth that we rarely pause
to ask ourselves, how did this come about? Why is, what there is?

What enormous power, what unimaginable Being is in back of all this?

' Considering the obtuseness of our minds, we ought to change

our prayer habits. Instead of rying about our prayers reaching
God, we should be“concerned dbout summoning ourse]ggs,be-16bk for
Him, to listen to Him, seek Him, =Y
I read a pogmﬁﬁhiéh o this self imposed spiritual

blindness of ours:

ow you, My God.
see if he covers his eyes?
ar if he blocks his ear?
~0Or speak if his mouth is silent?

Can he know You

If he closes his heart?

They don't
Can a




If there is no\time nor pla
all voi

They don't know Yo od
They won't know You ymtil they Seel yor—
With humbTe heart &hd “qutstretched arms.

The thought j
constant dialogue

remiah, the prophet, who was in
that the conversation had to

i1l answer thee."

be started by mdn: "Call unto Me and I

(Jeremiah
he same idea is expressed in Psalm 145: "The Lord is near

unto 511 who call upon Him, who call upon Him in truth."

L’////,,,_ : b e,y

The problem in our perception of God is not God's invisibility, not
God's intangibi]it{; The problem is our shutting our eyes, not
looking, not seeking. Ordinarily, we respond to many invisible and
intangible realities in our daily life:

A11 the invisible things fill our days

Music and Tove and laughter;

A11 the intangible things affect us,

Words and anger and prejudice.

For those who know .God, God is among these invisible and
intangible realities. You may encounter God not in this or that

location but whenever you have spiritually prepared yourself. &=
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As soon as we take the blinders off our €Yes; as soon as we
remove the barriers to our inner vision; as soon as we truly seek
Him, we have made possible the éncounter with God as a personal
experience, as an inner certainty,

Jewish mysticism sharply differs from other mystical
traditions insofar as nearly all other mystical movements call upon
man to withdraw from normal pursuits as a pre-condition for encountering
the Divine. Enmmnn:methaﬂasfézkﬁreparation for such encounters
includeg long periods of isolation, total inactivity, fasting, even
celibacy. 1In other words, one is Supposed to come nearer to God
the more one removes himself from human contact and normal ways.

The Jewish mystical approach, especially as represented by
Hasidism, is quite the opposite. We Took for God not in the occult
and remote but in the everyday. Not in the exceptional but in the
ordinary. Not through self denial but through the intensified Jjoy
which comes to us as we not merely fulfill our needs but are aware,
fully aware, of being fulfilled. In taking food, in the sparkling
light of laughter, in the heightened consciousness of a power greater
than our own,guarding our bodily functions, keeping us alive and

restoring Us to health -- wheneverr k. ave—
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the recipients of bounties which preserve us in life, our dependence
upon a power other than ourselves becomes real. The gifts we are
receiving say to us, "Look to the source and the ultimate Source

is God." One of our great contemporary scholars, Max Kadushin,
calls this Jewish approach to mysticism, "normal mysticism" --

that is, a consciousness of the deeper dimensions of reality WecE
Fineus i the sacred ground of all beingg wL:cLPP"’“‘f?‘S Yo
{e 9(5} "Surely, God is in this place -- and I knew it not." -

T_______.._.--——---""'"""I'ms approach, I say, is characteristic of Juda1sm though

not necessarily our exclusive possession. The ecstasy of wonder

in response to the everyday and to the commonplace may also be found/ e-dg,

PP 4
n and women ee God,

And in my own face™in the glass;

I find letters from Ged drepped in the street,

And everyone is signed | God's name. . .

Nearly a thousand e Whitman, a Hebrew poet of

Spanish origin, Ibn Ezpa, gave witness the identical mood:
I see You jin the starry fields,

I see You in the harvest's yield,
breath, in every sound,
o of Your name is found.
blade of grass, the simple flower,
ear witness to Your matchless power.

\ In wonder-workings, or some bush aflame,
\ Men look for God and fancy Him concealed;
But inearth's common things
He stands revealed
While grass and flowers and stars spell out His name. J.

—
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Is a personal God-experience attainable? Where can we

encounter God? We answer with the Kotzker Rebbe who, when asked,

s : replied Ny
where is God?" answesad simply, "Wherever man lets him in,

God's whereabouts are not a problem, ef=Teatang s piaee
n wistleprobléu.
bwi=of Qur being ready, It is a question of when -- not where.
_—an whevre-=—even

Whenever we are ready, we shall discover God where we least
suspected His presence and&say with Jacob, "Surely God is in
this place -- and I knew it not."

AMEN




b
by some sort of magic I could have you see and feel what it was like
to be a Jew 130 years ago, let us say the year 1852 when our first
organizing meeting was held. Looking back on those days will,

I believe, suggest to us how a Jew ought to act in 1982.

~fh€ i
1852 -- how pitifully few were our peop'le,\in thes, the

] pe whele Jore:s( o wmuy:t
nation's capital: -e-handful-ef-families- _wé; could easily have been
accommodated in our Temple library!

They were all newcomers, most of them recent immigrants

from Europe,with @ne or two“fami1ies,perhaps,second generation

Among the approximately 21 Jews who met here in Washington
in a private house on Pennsylvania Avenue at 21st Street on April
25, 1852, -there—must—havesbeen quite a few @@ had recentdy come
from various parts of Germany where Jews were still restricted in
their right to marry, forbidden to own more than one house and
excluded from virtually every decent profession.

In Rome, Jews were’still confined, like sub-humans, behind
ghetto walls. As late as six years after the founders of WHC had

met to organize themselves as a congregation, a Catholic priest
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Iran could easily happen amy-day in Saudi Arabja. Its government,
which was almost overthrown two years ago when insurgents seized
: the great Mosque of Mecca, could be overturned tomorrow. If the
AWACS and F-15's fell into the hands of a radical and aggressive
regime, they would be a deadly menace to Israel and, at the same

time, deliver some of our most closely guarded military secrets to

the enemies of America. /With AWACS hav hg the cé555?5?’5?“‘“‘“‘*--——~w

at-might be essential to her survival.

| S
This bring us to one of the most excruciating tests of |

conscience and courage to which American Jews are now being put.

President Reagan and Secretary of State, Haig, have laid their
- prestige on the 1line. They have committed the vast powers of the
administration to pushing this deal through Congress. We Jews are
forced to choose between two considerations. On the one hand is
the administration's view that the advantages outstrip all possible
risks, a view hotly contested by a number of military and political

experts. On the ot her hand is the complete consensus of Israelis

that the sale of the AWACS and F-15 planes holds—deadly—perits- to \Qb\\x
the State of Israel. | Q?ig
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~Every-senator-and congressman is supposed-to consider the
~iewpeints—ofat—intere rs s so that he may -better
?Tepresentfhi;:elee£ﬁ£a£em/ If I don't speak up for my special

p—
=

<:j?nterest, -- who will?

The national interest is not a fixed objective fact, but

is always in the making. It is the composite of all opinions and
of all special concerns which can only be determined after all
sincerely held viewpoints are communicated to our senatorial
and congressional legislators.
Why should ethnic ibbbying be any less legitimate than the
lobbying activities of labor, the Chamber of Commerce,~the-Americam
Medical Associations—the CONSUTErS —organizationss the pro and anti
abortionists and all the other secular and religious bodies that
make up theseadmbew spectrum of different economic and political
interests in a vital, pluralistic democracy?
As to the wisdom of political action ee=insetion, we would
answer—with-a paraphrase P Ed wmund Burke's famous adage: "Bad
officials are elected by citizens who don't vote X . —

at- "bad policies




with baseless/ allegati

In 1852, a handful of Jews in Washington who had hardly

gotten usedto their full citizenship rights, decided to act as
proud Jews and proud Americans. They used what little power they
had to influence American policy to help their oppressed brethren
abroad.

The example of Capt. Jonas P. Levy's solidarity with
his people when in need and trouble was followed web'deeadasf
Jdvex by another great president of WHC, Simon Wolf, who hefd=fer

we are told, "enjoyed the esteem and confidence of every President

~ from Lincoln to Roosevelt." He-was—a—pewer—inthe-Republican
Lawty: Simon Wolf -a mission to Rumaniaywhich—he—had

persuaded President Grant to send

to help the persecuted Jews ,
He was the initiator of the Kishineff

Wl
Conferences throughout @he:m-whacb:wied- to pressure the

Prefident and Congress to abrogate America's treaties with Russia

-
because of its relentless %‘%f Jews.
~H—Simon Wotf—had—everbeen—accused—of putting his—own—
e . 5,
” I E ” _” ._l_ I_Si I S illEh A]Tegations %F“’ﬁ;yﬁf_,\yﬂf (=
?’..J

(st 3ok Tz phonsl Wit
AwouId not hav e stopped him. Nor would his Christian fellow

5 o
citizens have paid much attention to#m. On the contrary, his
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lifelong public advocacy of Jewish causps only earned him greater ’}lCQ ngigaaﬁzz*

Y LN ¢ DC{

ublican Party, as advisor éj7ﬁ“ﬁd; 5 be

respect as a national leader in the Rep

were even the slightest moment of hesitation irF?ﬁsing to the
defense of our people, rememﬁ'ér Mordecai's words to Esther when

he asked that she use her influence to save her people:

‘[ LQ »Cf?jrﬁ“ﬂ'“Th1nk not in your mind that you will escape any more than

l, all the Jews. If you keep silent at this time, relief and
deliverance will arise to the Jews from another place, but you
and your family will perish.

"Who knows whether you have not come to royal estate for
such a time as this?" (Esther 4.14)

If you keep silent at this time, you will "perish". . .

In 1917, the powerful leader of Germany's Socialist Party,
the Jewess, Rosa Luxemburg, was asked by a friend to speak up for
the Jews who were then being massacred in pogroms in Russia and
Poland. Rosa Luxemburg replied: |

"Why do you come to me with your special Jewish sorrows?

[ feel just as sorry for the‘hretched Indian victims in Puta-Mayo

and the Negroes in Africa. . .I cannot find a special corner in
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"Think not in your mind that you will escape any more than
all the Jews. If you keep silent at this time, relief and
deliverance will arise to the Jews from another place, but
you and your family will perish.

"Who knows whether you have not come to royal estate for
such a time as this?" (Esther 4.14)

If you keep silent at this time, you will "perish.” . . . .

In 1917, the powerful leader of Germany's Socialist Party,
the Jewess, Rosa Luxemburg, was asked by a friend to speak up for
the Jews who were then being massacred on pogroms in Russia and
Poland. Rosa Luxemburg replied:

"Why do you come to me with your special Jewish sorrows?

I feel just as sorry for the wretched Indian victims in Puta-Mayo

and the Negroes in Africa. . . I cannot find a special corner in
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The national interest is not a fixed objective fact, but
is always in the making. It is the composite of all opinions and
of all special concerns which can only be determined after all
sincerely held viewpoints are communicated to our senatorial
and congressional legislators. If I don't speak up for my special
interest, -- who will?

Why should ethnic lobbying be any less legitimate than the
lobbying activities of labor, the Chamber of Commerce, the pro
and anti-abortionists and all the other secular and religious
bodies that make up the spectrum of different economic and
political interests in a vital, pluralistic democracy?

As to the wisdom of political action, we would paraphrase
Edmund Burke's famous adage, "Bad officials are elected by

citizens who don't vote." --
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In 1852, a handful of Jews in Washington who had hardly
gotten used to their full citizenship rights, decided to act
as proud Jews and proud Americans. They used what Tittle power
they had to influence American policy to help their oppressed
brethren abroad.

The example of Capt. Jonas P. Levy's solidarity with
his people when in need and trouble was followed by another
great president of WHC, Simon Wolf, who, we are told, "enjoyed
the esteem and confidence of every President from Lincoln to
Roosevelt." Simon Wolf persuaded President Grant to send a
mission to Rumania to help the persecuted Jews. He was the
initiator of the Kishineff Conferences throughout America to
pressure the President and Congress to abrogate America's
treaties with Russia because of its relentless oppression of
Jews.

Allegations of putting the Jewish interest above the
national interest would not have stopped him. Nor would his
Christian fellow citizens have paid much attention to it.

On the contrary, his
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Lifelong public advocacy of Jewish causes only earned him greater
respect as a national Teader in the Republican party, adviser and
confidante of presidents and, -- how strange to relate, -- Simon
Wolf received a presidential appointment as U. S. Ambassador
to Egypt, exactly 100 years ago!

Meanwhile, the number, the status and importance of American
Jewry has vastly grown. Today, American Jews are 20 times as
numerous as in 1852 and we are regarded as one of the most
afflueht, best educated and politically effective group in
the USA. To the extent that antisemitism can be measured
statistically, it has been in steady decline the last 20 years
and is presently at its lowest point in the United States
according to the latest scientific opinion poll. We are
respected as much as any success group in America.

The one lesson our tragic historical experience in other
lands has taught us is that if you have power, use it, -- or
lose it. It is not strength but weakness that is held in
contempt. We have no reason whatever to be inhibited in our
political self expression in America.

If there were even the slightest moment of hesitation in
our rising to the defense of our people, remember Mordecai's
words to Esther, when he asked that she use her influence to

save the Jews:
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we need to be confirmed and committed to the things we g]ready
understand -- the things that are in our moufh'gﬁi%¥%58ur heart.
Those things have to be donelpnd something else than knowledge,
something different from knowledge,must turn these declarations
into a way of life.
The German philosopher, J.C. Lidé%nberg, would end every
prayer with these words: "...Give power to my good resolutions.”
I wish we could do that whenever we say a prayer. Give
me the power to apply these reso]utiontho really put them into
my mouth and.t:ier'\':to my heart so that they might guide my hands.

gl
Now, that was the point ## which Moses N2 S rimee

could give us the ideasfbut it is for us to add the will;. He
realized how difficult it would be to turn the vision of a world
of brotherhood, of mutual love and cooperation, of honesty and
integrity into the reality of our society. Therefore the
paragraph that begins..."...This commandment is not too hard
for you..." ends with the words, "...sO that you may‘EQ_it.P
It's not too hard to understand. The difficulty is to turn
understanding intOCiO}& and that really is the job of religion.
I know that there are jn every congregation)severe
critics of so-called institutional religionesWell, I have a
word for that. Religion, my friends, is only partly a message.
It is onTy}hnza small part)communication of ideas and moral

principles. By far the greater part of religion deals with a

training system for action, with a cultivation of our will power,
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That is why we need the repdition, over and over again,
that is why we need ceremonies, prayers, songs, feasts and fasts,
holy days with all of their ritual. That is whyiﬁéed congrega-
tional committees and meetings. That is why we need organized
religion or so-called institutional religion to turn our
beliefs int pr1nc1p1esf»d: Lying, == od nfe dctnal practice , {‘hro:«ﬁ& e
erextion 02 chavacfer as ad edu ated will, juthe wovd's o,{”ﬁ/om{,s
The farmer who puts a seed in the ground gets nothing
until he cultivates the whole year the crop he has sown. He's
got to do it. A new idea is like a seed; it will produce
nothing unless we add to it the cultivation. And religion is
cultivation of the will. Ideas are not enough. We need
passion boosters so that we may do what our faith teaches us.
A1l I've said was put by a poet into this short rhyme:
The hands are bare without the heart
The heart is void without the hands.

He Tives with faith who understands

That neither can avail apart.

ANEN
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Said one of our sages:

"When I was young, I dreamt of perfecting the world,
and I failed.

Later in 1ife, I hoped to perfect my community, and I
failed.

In full maturity, I tried to perfect the members of my
family, and I failed.

Now that I am old and near death, I realize that if I

had only tried to perfect myself -- I might have succeeded.

by
L peo

2 Learn From Your Elders ,EQ J “9 “
——— s _— _\_‘_-____ rj

This is a year of spec1a1 anxiety for 6ur youth Once aga1n,
young men are being registered for the military draft. Will they have ‘\
to fight in another war?

Most young people think that no one has ever faced problems

such as they must face. It is a pity that there is so little communica-

tion between youth and their elders who Tived through wars and depres-
sions and many a political crisis.
e

egEaqtiuw=ﬁib&icai=%é;;;-¥men today is so full of difficulties, it is

good to Took back and learn from former generations. What examples
might we follow?

I think of my own family and their stamina and strength of
character so often put to the test in time of peril. What gave my
grandfather, Kiva Melech, the power to stand his ground without
flinching, refusing to open his flour mill in violation of the
Sabbath even at the point of a bayonet? How deep must have been the

faith which enabled my grandmother, Deborah, to live through widowhood,
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vjet
the Toss of 15 out of 17 chi]dren,afu11 of vitality and humor to her

dying day?

I wish my mother and father were still alive to tell my
grandchildren how they managed to live through two world wars,
occupation by different armies and bombarding of their native towns.
I wish they could hear my mother tell how she, as a seven year old
orphan, was sent out alone on a purchasing mission to ‘Embarg, a
train trip of a half day's journey, to order various pieces of
cloth for the family textile shop in her village, which was run by
her widowed mother. Or, how my father had been wiped out financially
several times in the chronic depressions of Vienna, how he was
tortured by the Nazis and then fled to America, arriving in New York
at the age of 50, with ten dollars in his pocket and not knowing a
single word of English. I can't remember how many jobs and
businesses my parents got into during those first few years -- for
a while my father even ran an elevator in a fourth class Broadway
hotel. But, only ten years later, they were able to retire in
dignity, independent and owners of valuable property.

Jewish history is a documentary of millions of similar
stories. As the Bible says:

"Consider the years of many generations;

Ask your father and he will declare unto you

Your elders, and they will tell you."

(Deut. 32.7)
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Once again we-listened to theShofar.

T+ ig the indispensable observance on fosh Hashonah
Bible: Yom Trua --Day of sounding the horn....

Basic message of day bound up with, and conveyed by Shofar
3 rules

m
,HfébﬁL oS e

1. Hamakree --—- the prompter..... }EéafP /i s

1t suggests the first question we need to agk in the iéﬁzgzory
our souls demanded on this day —-—the quesgtion: what prompts you
What are you motives?

Theworld studies method == call it technology and science

and society recognizes and.rewards results -- success

but only you, only your conscience deep ingide Enows what prompts

you, only you know your motivation --- and this , my friends, is the

realm of etics....

An act may be executed to perfection --and meet with the

aporoval of society, yet me ethically wrong because of themddivation
frustrated

The parent who drives child.... gocial c¢lirber...

The husband(insists on wife's long vacation —-may be philandering)

who suddenly becomes attentive , t0 wife,
takes her shopoing and sugests vacation —-may
bg mot ivated by desire to a1®y her suspicion and
remove her while pursuing his adult ery...
Motivation is hard to jmdge -- only we know it truly
What motivates tms us in the way we deal with spouse and chil dren

What motivates us in the attention we give to parents...

in our work...

Identifye the voice that prompts you in your day by day conduct...

%9‘:—( st é"“ i'?"“-*--/""“"‘{"‘e’"t“a"')""7'-"a“:"*-'“6' "-W_/“”"ﬁ’{"“%f-jl
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Do I have to tell you, friends, that the whole idea of

authority is not especiaslly popu}gf with us ?
We don't even like the mound of Shenmesdy It smacks of Rimtmbomghipgym
restriction, narrow-mindedness and dictatorship.
The corcept of authority bucks the liberal mainstream of the 19th
and 20th century.
favorite
The respectable/words of our age are all anti-suthality:
Revolution, Emancipation, Liberalism
Self-determination, Self-expression --Freedom

Eachsuggests & rejection of authority
Hanbharenamineberracaimiarprafnankimsnthanttprnearnds

s e Tk

For understanddble rcasore we have had very little difficuty

in conveying this anti-authevitarian mood to our youngsters.

They'vetaken to it like duck to water -- ,ff-~f/

\HEH' 2 _ 1 b - —

Kow history tells us that mewemah centuriee ago during the ,ddle
“uthority was in the saddle. Then,
ages and far into t he Modern Age{ the prevailing mood was
quite the opposite of what it is today. Themgmanthmmitymmas
ammiagmfaxmxofminaditiornNasmsmpmeman The highest virtue was obedience
Thinkers took pride in pointing out the complete harmony of their own
conclus ions with the masters of the past . When hepanmbmembmsak
tinzmshifintowaxd xbhexartimanihank aymmextahitynwhioknkasngRanRnEn
pomzefnim did all this change? Who etarted us off on this modern

anti-authority frame of mind?
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Now, my dear friends, as long as Descrates posture of imtellectusl
indepedndence was applied to re=Pms—uf metaphysics and science

and scientists
it proved to be highly benefiicial --- Philosopharjafere liberated

from: 156 et Rehiske of Hristolis ssd Prako.
They ammbih drew from Descrates the courage to take a fresh look
at the universe, its order and ultimte reality and to this newly
won philosophic freedom we owe the magnificent rise of the scientific
88Cceane
But , dear friends, when you apply this same freedom and
which Descrates never intended,
idependence to the real mof ethice , the results are disastrous.
himself never said
Descartes dbdmmakmaap that the free thinking man should
write his own code of morale and formulate his own right and wrong
-as—he-slone—sees It ---—- but ham it did not take long for Descartes

successors to jump to this conclusion....

GxiymEncaxtmmiasmafite xnkinemie wkin
The thinkers of the enlightenement came to distinguish
ethical

between abeelute and relative ethical values.. The/absolutes
ehndoabmyadume were very few, -- mhddenmbhmxmehssimsmethizainmyainesxm
binding upon all men, but the large mass of socalled moral standards
were really private or social preferences , conventions, customs
which change from place to place and time to time.....
Then came the German philaopheri;hopenhauer and taught that there
really were no ethical abosultues at all --that all ethics

were rektive to the will anddesire of each person....

and finally Nietzeche in his "Beyond Good and EvilH®

ptated flatly "Theee is an old illusion and it is called Good and evil "

His contention was that the strorg should use any means to
develop his strength and that éthical rules were only artidficial
restrictions by which the small are trying to restraln the

truly great.

5 Y



Now what happens to a society when peopnle are released from the
when they are memk liberated

control of gremg ethical authority, whemnmtheymamenfresinfrom the

dictatee of tradition and fimmeamba each is free towrite his own i

ticket in moral matters....t?

For many of us /history of the 30th century has answered
that question. The moment you free man from the restraint
of traditional ethical authority, the way is open for the most

brutal individual to come along and impose his own will g&

g upon t he soclety he nmsmoamentm
dominates--and this is exactly wha{ﬂd;%;r hmdmdome did in t he
dekrest period of our time... ?ﬂ
Sometimes a great work of art can articulate the
experience of a wholk geneeation better than the historian,

“uch a work appeared . It is a novel that should be read by

this age of enlightened sciena
d to .
tnessed mankind'e descent

everyone who wants to know wh
and maximum freedom we also
to the deepest and most révolting levels of savagery....

The book I refer to is William Golding'e hauntingly

beautiful novel "The Lord of tke Flies," surely one of the
most profound parables ever written.

On the surface, the story tells of & group of ®nglish 5 %
[FAc; s
Schoolboys who are plane-wrecked on nmﬂuanmhmhi&anﬂ an uninhabiteé

NGy
island during a neclear war and describes how thefﬁ egress

from innocent fellowship into savagery, sadism and murder. 1In the

end the sur¥iving boys

ey are saved from total mutual annihilation by the arrival of
Brnhtiashnnavaim an

anhandhrgxpxatpxfizonmanBrikishnzaraimunitxmihzih navad officer

ﬁ!nmm!mﬁnﬁnhnh from a ship which had sighted the isalnd's smoke
slgnal and landed to investiggte,
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William Golding,mtmthemagemaf barely past 50 , would still be considered
among the youngergeneration of contempoary writers.
He was brought up 80 be a scientist but changed his course at Oxford
to ‘he humanities. At t he outbreak of World T IT he joined the Britis h
Navy, saw plenty of action and finished higggézger as commanding
officer of a rocket ship..... Senxinthwn As g0 many other
nighhy ¢ontemporary intellkctuals hewrestled with the most urgent
and terrible question of our time: What made us, mhhhdrem
the best educated and scientifically trairmd generation mimaddmbimes
B e e e pzass, 1o pmogiae,
4o formes of beh;vior 80 utterly mamhomtmmeasem bereft of raﬂonality
and humanity? /

Lord of the Flies 1a‘ﬂ6}2;églg answer.,
Man, he seems to say, cannot be trusted with total freedom
mmwnofinancendbtiom Remove & qﬁthority of tradition, sskenamagntins
anthohkymaf ( as symbolized by the youngboys on the isalnd without
adult guidance) --take away authority , and the beast in man is
resurrected. Golding tells us that man cannot be hie own
rule-maker but must be guided, in his youth by the more experienced
adult, and in his adulthood, by the tradition of the past w ich
stands , so to speak as a spiritual elder above mbma us.
Never forget, Godling lnnmnmhnmiﬁn ays to us, that the*e is "Q;;dgffha'

ta (el St Tl P deton of i ] Boansn {

in the core of man a diabolic forcﬁ,t%?h»must at all times be
contaire d mmdngontmabbed --Woe to the generation that relaxes

according
its control and allows man to act mxue to his true unrestrict d nature.



If Godling'e analyeis of human nature is substantially rue,
and I believe it mmrmp is, then there are several practical

implications we sghould draw from his message:

We have over-stressed indig¢idual freedom andelf-
expression. God help us if all theeelf gets expressed.
The crowded juvenile courts, the mounting slaughterg#m on the
highways hmpmkeemagendmhwemsy the bemmibie disasterous
“ multiplication of sexual delinquency now . . ne
illegitimate birth for every%ﬂbsbiea born inﬂ;ia country
are all related to a systematic breakdown of dhsebnhimenmamd e
pithority and discipline in the home and in the school.

We have given our yauth more freedom than they can safely handle

A social worker in the Boston area recently published a stuy
on "Juvenile Delinguency in Yiddle Class Jewish Families®
The surpr{glggﬂpmmumn%?acovery is that i@ﬁﬁé@igzéééizggfgst
ot withina-

in slume andj\socslled deprived smohakmohassesmmeighbhonhacds
social class --but in affluent spavhous suburbs where there hmmmap
are spacious homes, parks and recrational facilities.....
#8atkd The author could no elp but contrast this situation
with what he remembers ;;i%glerty gtricken, congested
East-8ide his own childhood.

"Then", s aid the author, "Juvenile delinquency wasn't our

problem. Jewish kids just didn't get into trouble. They didn't

fight; they didn't drink; they didn't commit crimes againet peole

and they didn't commit crimes against property. Juvenile delinguency

wae all around the Jewish community, but the Jewg% not part of it

esss-HiB bylture;)family golidarity and hertage
provided immunity™,



Now my dear friends, let us not Eﬁ mysterious.
e
"hat was the unigue queality of mimm Jewish family molaumedty
aaanournnesritagent to which our Boston Svciologist referst
The typical East Side Jewish family was patriarchal.

It had respect for elders --respect for parental authority
Parents were leaderg;,lim_d€? not heistate to command
hey Aad 5

t adhrd s TJXE? ~
and did not shrink from the full empryme‘t of their pow=rs

of persuasion .nd coercion to keep the kide in line....

“nd what is the unique Quality of our heritage that
bestows & degree of immunity to moral delinguency &ccording to

-—

our friend from oston?

-

Jucdaism, my friends, mhmmhdmmasmba is often called a faith
in the sense of systemmmdimih creed or set of beliefg -=-- thig is
a terrible misnomer. For Judaism is far more than metaphysical
speculation about the origin of the universe and the nature of God...
0f course we have philosophéasand mystice who mammm have writen
brilliantly on t hese aetherial subjects...but the main emphais
of Judaism, ---do not forget it --- isg the hammering out
of a way of 1life, a disciplire and the cration of a community
organization that will enforce these standards....

Judaism dmssmmak says "Thou shalt and #Thou sghalt not®
It abcunds in commandmets and prohibitions.

The whole point of our religion is to act as the Makree --

the Prompter and guide for e very human élngﬂiowa;d a nﬁﬁiﬁiﬁamx

,
A\

controlld and disciOlined 1life, cormt ained within the narrow

limits of morality.....

S
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E} My frierd s, you have heard it said by well-meaing people

#let your conscience be your guide."

you
This issheer nonsense fimommhhenfemisih ---how do me know that
How do wa know
your conscience is war th anything? /that it ie true to

moral values mfi? ga;:fifdAL /uus//@&&:ﬁﬁg_
e sl /
G5 copan =l ahes € %E,-ggw,

Judaism does not trust anyone 's private personal °°n3°ien°eZ&04
bagmmninsteadniedethemmeyas The individual is teo 1imi%g§§%%ﬁﬁ%fﬁhfb‘
in experience and too shortlived to test ethicel values by himself.
Judaiem 's appeal is not to pomm follow your own individual conscience
but to conform to the col¥ctive conscience of le, a
mﬂ f the mindhed even if your (pune=~
conscience inspired by tggﬂgggi_hrilléan%> a eﬁg‘o any - \happeste

an '
te
ﬁg){ (‘G-f—yl w«-ﬁ(\ﬁ p A ({-\a‘y

XX
centuries, and put to ]
Lo 985 3<F 0f Fremplmpclllicctars (5 fov i X _3{’_5‘"_/"7‘"‘“‘“‘4
///ggggggglgggtﬁ emd—thie collective)53n£§%gﬁb%?~'Jkno#nh56-t9~aa
Sy )
Torah.

“"\..._‘___

fkexantkoxttyxexmboitzednbpnbne

Last yeanmmu:; dientiguised American dmwisk scientiet, Dr. “mram Katz
a specialist in atomic wearons attended & Sabbath service
at a Reform Temple}n Milwaukee. The rabbi was pleased to meet
this fimmmme brilliant vieitér and asked him why he had come to
worship with nhis congregati on.
Flying back to California, Dr. Katz took time to write the Rabbi
hie answer:

"Why did I come to services? I am amazed not by the question, but
by your apparent surprise that I went.
Hdere's why.
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Firet, the one, the only important factor that separates the

civilized from the uncivilized is continuity. We are the integral

of thousandes of years. I like that. We cam, with an act of default,
sever the fragile cornection with history , the reed of the past

thoough which we breathe the inherited wisdom, et ics, experience and
They did not choose to be my ancestors , but I
purpose of those who have been my ancestors.../By attending the

service fmdemomostmahe chose to be their descendent.

riven toward rig h purpose.

<::::”'ﬁ§—p§;;;;;_;;;e the best of Jews; wise, humerous,; ethieal
d

I go to services a a messure of continuity. Do I always
get guidance, and response and spirituslity? NO, not always
but I never fall to get something --whether it be a new
idea from the Torsh, a new thought engendred perhaps by the rabbi's

mes=ace -- & new dadence to an old prayer.
Above 8ll, Judaism &s a group religion. You cean t be a hermit
},t&(u t(—..5i~u ]

in 1ieolation and be a Jew." Let me add t You car. t be =

Jew and be your own law-maker. You can t be a Jew if you recognize

no suthority above your own will. You can t be a Jew without submiesionf
Tt is seid of the gre t founder of Has idims Israel Baal Shem %ov Q}LﬁfJ

Lz

XXX

that he orce introduced the blowing of tle Shofar on Rosh Hashonah

with theese words:

In the palace of a king, there are many rooms and each has

its own lock with a special key but mhemmmastermkepmimthepenalso
tema the master key of all is the ax with which it is possible to open
all the locke on all the gates. "o it is with the ram's horn.
there are many different doctrines which will mémit open for you
speohab varioi: departmente of our holy faith, but the|Raster key
is !r‘ i -'Lai&iﬁe— bmisggion of your
will under God's command fe—ohofar be for you the

- is breakthrough --the breaking of your wall of pride

—beefedad, W AL G

’. ([ o




o -A&‘teenager wivo- rather nervously
entered a drug store, asked the proprietor to change a quarter,
hurried into a telephone booth and dialed a number. He left the
door of the booth opene®# a little and, as a result, the druggist

couldn't help overhearing the conversation:

"Hello, is this 362-33447, . . It is?. . . May I talk
to the boss?. . . Oh, you are the boss! Well, then can
you tell me, do you need a good office boy?. . You say
you have a good one?. . . Well, wouldn't you like to
make a change?. . . You sa; you don't care to make a

change?. . .l see, that's alright, thank youl!"

The young fellow was about to walk out when the druggist stopped

him:

"I'm really sorry you didn't get that job -- better

luck next timel"

"Thank you for your interest,"” said the young man, "but

['ve got the job, anyhow."

-2.86-




"What do you mean?" -- asked the druggist.

"You see," said the boy, "that was my own boss ! was

talking to. | was only checking up on myself."

Every person wants to find out where he stands. We all need
a mental and moral check up no less than a physical checkup. The
High Holy Days meet this need for inventory, for stock-taking,

for an inner check up.

{t is known as Cheshbon Ha-Nefesh, the accounting of the

soul or self-judgment. How can you get the greatest possible

benefit from such a check up?

In the first place, you must be convinced that you really
need this exercise for your own inner wel! being. Look at it
this way: our souls get adulterated, cluttered with the debris
of unrealized plans and intentions, broken resolutions, betravals
and infidelities. Face the fact that each of us has to clean up
his act. But, bear in mind: we are often the poorest judges of

our own life, and we do worse in trying to judge others.

1




Appearance and Reality

In this connection, the Bible brings us valuable insight.
The prophet Samuel was told to chcose* as King over !sraelw the
best qualified of the son's of Jesse. So, Samuel lined up seven
young brothers, all sons of Jesse, to make his choice. His eye
fell on Eliab, and he liked what he saw. Eliab was the oldest,
the tallest and the most impressive one in the family. He was

about to say, this is our man, when God put Samue! straight:

"Look not on his face or height. . . people look on the
outward appearance, but the Lord looks on the heart."

(1 Sam. 16.7)

We must not be deceived by appearances. A person inside may

be very different from what he appears on the outside.

We are trained at an early age to make impressions. My
mother, God bless her soul, when presenting her darling son and
daughter to friends, always whispered to us below her breath:
SMILE -- even when we had nothing to smile about. Later I
learned, as everyone else, to bow to social etiquette, which

makes us look interested in company, when actually bored, and to

~ 288 -




say "I am sorry" - even when we fee! no regret or, "thank you"
even when feeling no gratitude, just for the sake of a courteous

appearance,

We must wipe off the veneer of our
pretenses and face ourselves the way we are. ' - We must
-

become aware of the gap bestween outward appearance and inner

reality.

It is not easy to face oneself in the mirror of absolute
truth. Rare is a person like Cromwe!l who ordered the artist to

paint his portrait "with warts" and all.

The Cheshbon Ha-Nefesh, is a painful process. In the search

light of uncompromising truth, many a giant shrinks into a
dwarf. Many who maintain an outward appearance of poise,
confidence and success, in their own heart know wherein they have
failed and how full of fears they are.

geassess your position, your occupation, your ambition.

look at yourself in relationship to your

family and co-workers. Reaching inward, you will come in touch
with the real being that is you. [If you make that silent

will be
confessional review of your life, you niigirt smesgs

~25%-




liberated from the heavy burden of pretending You will then

have reached the first major goal! of sy orar

ahesaannﬁgjiggn-which is

also known as Yom Ha-din, the day of judgment.

T'Shuvah -- Recovery of Your Better Seif

What is the second major goal? It is making good on the

decisions that are shaping up inyour minds. It is going through

with real changes inyour behavior, inyour treatment of others.
This process is known as T'shuvah, return to something good and

noble within, the recovery ofyour better self.

50me,);e,ar3 '%J”O/ S /‘h?zw\_.

Afoy Whopedy
~&as- flooded the market, m &8 transformer. The thing

may at first look like a miniature car, but if you move this or
that part one way or the other, presto, the car is transformed

intc a robot.

It is all so quick and easy. But, a character
transformation,amyr—fridends, is a very difficult process. Yet it
is possible. We believe in the possibility of self-
transcendance. We believe in the power of any person to be

virtually reborn.

~290-



We Jews are optimists. That is why we change the Torah
covers to white on the High Holy Days in keeping with Isaiah's

sentence:

"Though your sins be red as scarlet, they shall be as

‘white as snow." ({Is. 1.18)
Never say it is too late.
[f you consider any change in your life or character, what
counts is the first step. A traveler once asked a townsman in a

strange and isolated little town:

"What is this place famous for?" The native thought
and then answered: "Well Mr., this is a good starting

point for any other place in the worlid."

is a good starting point for a new

beginnlnqs it—is a time for decision, a time to boost your will

to make changes with confidence that change is always possible.

The German romantic poet, Novalis, once said, "character is

a perfectly educated will."

~249f
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A huge number of our people are
"Facade Jews." The ol!d hissoric culture with its moral grandeur
has been knocked out. There is nothing left inside. They are
Jews on the outside, they've got a Jewish facade. But they are

empty inside.

a more beautiful sanctuary for our assemblies and celebrations.

But only you can returnish the sanctuary within your heart. Only
You can develop the Jew inside, luminous with knowledge and
resonant with the values of our people. Only you can close the
gap between what you are, and what ycu know you should be. Only
you can transform the veneer of Judaism into its substance; only

you can change from the Judaism that is pretended to one that is

practiced.

Four thousand vears of history have called us to be God's

witness, as the people of the Bible, and to be messengers of His
iaw, the foundation of our security, dignity and freedom. Let us
make sure that we Jews know the message and let our lives witness

to our beliefs. Amen.
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We are brought togehter by our various needs.

Few of us are on the same track we started out on. Most of us
have been forced to change the course of our life more than once.
But Tet us not be too hasty in judging evil what may yet turn out
to be good.

As we contemplate our most personal existence, we have a gnawing
sense of incompletion. So Tlittle of what we aimed for, hoped for
and dreamed of is ever accomplished. What, if any, significance
does our life have?

I found the answer when looking at an empty but impressive chair
which you may see on a pedestal in the synagogue of the Bratfslava
Hasidim in Jerusalem's famed Mea Shearim quarter. Reb Nachman
Bratfslav was so revered by his followers that they would not
appoint a successor after his death in 1811. So they left his
chair empty. Many years passed. MOx®Po¥ The Bratfslava Hasidim
moved to many places throughout the world. A Targe number settled
in Jerusalem while Reb Nchman's chair remained in Russia now ruled
by the Soviet Union. Forbidden to remove the chair and bring it
to Israel, the Brat@#slava Hasidim who were still in the Soviet
Union devised a plan. They disassembled the chair and distributed
its many little pieces among those Hasidim who, after years of
waiting, might perhaps be permitted to leave and go to Israel.

So it was done. Piece by piece, Reb Nachman's chair was smuggled
out of the Soviet Union and after many, many years the chair
was reassembled in Jerusalem and -- miracle of miracles -- not

a single piece was missing.
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What is the significance of our own personal existence? Each
Jew should think of himself as a small fragment of the values and
sanctities of our peqp]e. Each of us carries within himself a
spark of God's ho]inégg;bdt, when Ké put ourselves together in
true community, we create, so to speak, God's throne. We,
together, are the receptacle of His holy presence. This is what
our life is all about. Each of us is essential in creating the
righteous community. We need every Jew to help provide here on

earth a place for God to dwell in.

AMEN



JOH SERMON DRAFT AUGUST 16 (DATE OF DRAFT)

The magic is the joy of i he renewal

of ties that bind us together. Religious beliefs, verbalized
__‘_-_-____-_'___.___._l—‘-ﬂ"'.

in prayers, and a theological consensus, expressed in solemn
ritual, are indeed very profound matters for religious thinkers
and philosphers to ponder, but for our people at 1arge,-23i*
central and primary Rosh Hashanah experience is reunion, the

gathering together as family groups, as friends, as brothers

and sisters of our people. That is why. we take so seriously
*‘—— ____S——-_.—-—-—_ e ———
our Rosh Hashanah greeting card mailing list and why it is

so very important to us to be seated together with family

and friends. The fact that"togetherness" is the first and

A

foremost object.of Rosh Hashanah is brought out by the
original name of this holy day. In the Bible, this day is
never called "Rosh Hashanah" (New Years Day), -- that is

a much later designation. The original biblical term for

this holy day is "Mikra Kodesh," a"holy assembly." Sounding

L

the shofar originally may have been just a signal for

D

b .

bringing the people together.

In this 1ight, those who prefer to sit in their own room
and read the prayerbook by themselves in the privacy of
their home are missing the most important part of this

observance which is to make yourself part of your people,
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SERMON DRAFT - JOH
following-=~=~~ we are physically and psychologically interdependent--
So much more damaging and deplorable is a spreading life style
which promotes excessively privatizing tendencies.

I shall not again bewail the already much Tlamented
disintegration of the American family. With one out of
five children in America presently growing up in a single
parent home and the mother most often working, an ever-
growing portion of our people are experiencing accentuated
loneliness and emotional deprivation of incalculable con-
sequences.

I should 1ike to focus tonight on the so-called
normal family, whose way of life, intentionally or
unintentionally, tends to split off and isolate each
person. Privacy, once the blessing -- or if you wish

—

the curse -- of the affluent few, has become the

obsession of the many. We build homes with three

—_—

bedroo ms and four bathrooms. Nothing is to be shared

any more. Whereas the one-car family was still forced _

to plan shopping trips and various chores together, the
more typical suburban two/three/or four car family
encourages each to run off by himself and keep his

own schedule. _The daily family meal, which used to

unite the whole family and provide daily opportunities



JOH DRAFT - 2

for communication has become a rarity. Not infrequently, three or
four family members will each gobble down their hamburger alone at
a different McDonald's.

And when, at last, all happen to be around the same table,
or together in the Tiving room, one or several family members are
likely to put themselves out of circulation with their wispy
Walkman set hooked up to their ears. In our electronic fantasia
land, a generation is emerging whose inter-action with other
human beings is rapidly diminishing while the "input" of
televised or taped programs is growing. It is a generation whose

playmates of flesh and blood are being replaced by the computerized

wizards of Atari.



TR ey

e AR -

"And now, Israel, what doth the Lord %*hy God
require of thee, but to fear the Lord Thy God,
to walk in all His ways and to love Him...*"

Dt. 10.12

Note the special emphais in Micah as in ¥oses on

WHAT DOES THE LORD REQUIRE?

I wonder if you can feel the major difference between the Eiblical

and the modern avnprech to religion?

The typically modern approach is not to speak of the requirements
at all, but to stress only the advantages religicn has to offer.

You hear today a greatdeal about how religion will give
you peace of mind, and cure you of insomnia, and keep your family
together, and to clinch the argument, the University Research Gerperation
recently compiled statistical proof that men and women 50 years old
who were active church-members are likely to live 2} yeare longer
than inactive church-members.

All those writere and speskers who take it upon themselves

to sell religion seem to have taken a lesson from the advertising
profession whoge fimst rule is to praise the product and keep

quiet about the price.

It is all part of the grand illusion of the 20th century that
you can get something for nothing.
In politics, the most successful movement are those that

make the biggest promises without telling the people about the price.



Fagcism getethe people all excited with dreams of conquest and
glory. @ommunism, with promisee of messianic fulfillment, =---
but neither says anything about the regimentation, the concentration

camps, the seceet police and the mass purgees that are required,

And here in our Western democracies =--who do you think
ie more popular: the politician who promiges more bernefits from
the state, or the one who tells the people how much it will

cost them?
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A great éhrietian thinker, the Danish theologian Soren
Kierkegaard, was frank enough to admit that the “hurch
hag accomplished so little because it played up the promige of
salvation inetead of strecsing the discipline of moral & religious
requirements,

A religion that demands nothing is a waste of tinme.
It is a futility. It will do nothing. It might as well not be,

8 good many
menhaver ot ten

I greatly fear that this is just the kind of religion msmghod manv of
gﬂgg-;ﬂunnh -=-=a Judaism without demands, a Judaism that will not
irterfere with your routines, nor interrupt your weekends, that will
not conflict with business, nor take time to observe,
Areligion which should entertain the children, require a minimum
of education and gladly cancel its classes in favor of any confliting
dancing leesone, elocution leseséns, dramatic lessons, or basket
ball or baseball practice; a religion which will rearrange its
holidays to fall on daye when there is neithb® public school nor
bueiness. In short a religion which never does anything
inconvenient, nor demands a personal effort, nor Bquires anything

study, prayer and meditation.
80 time consuming as bhbhemchidssesyxBrayexmeetirgsmandomedbbationg
WHAT DOTH THE LORD REQUIRE OF THEER?
Yow let us face it. 1If we are God's creatures and His servants,
then He wants something from us. End fundamentally that is
Micah's approach to religion.
WHAT DCTE TEE LORD REQUIRE OF THEE?

Y¥ote, the question is addressed to the individual. Something is

required of you. You are accountable to God for what you do

with your life.



When you are interested in an item of some value, you usually

offer a deposit ae proof that you are sgerious.

Why do you belong to the Jewish faith?
"hy did you join a synagogue?
at_all
Are you mnl&%; gerious about living the life which our holy
religion msguinsa® demands?

Then better get used to meeting requirements.

And what are you willing to give up as your way of showing that
you really mean to be a Jew?
What deposit, what investment of yourself are you willing to make

in this Few Year to nigg;y}snrgagdiﬁnithntent?

Are you capable of choosing for yourself a religious discipline,
a few reqlifeémevsed requirements which you will vow in your heart to

keep?
Let me mention 3 to start with:
1. Will you re=ad the Bible =--a page a day -- to find out for yourself

what Yod really requires of the human being.

3. Will you give practical evidence of your wish to promote
justice and brotherhood, by becoming active in st least one

ebwmhe organization this year?

3e Will you inwardly bind yourself to use a part of every 7th day

for your own sanctification this year?



Now there is a legend about Ehe ;;to that Abraham

used for the altar. NMany years acob the son of Isaac

end grandson of Abraham, passed that way aftcor he, feft his home
to escape from the wrath of his brother E.c.;am."?D

He recched a place near Mt. Morish just as the sun was sinking.

“nd so /(}))')A’J) JAIJM }\)'J 5 29 0

e toock som f th t f _
e *_Iissto?a.ei sho_stones r?m that place, acc &v‘t&
and legendmeye—tiammmmuy e YOOt aemi g e
\luanﬂlmhm altar Abraham had built for Isa:a.c..%‘:>
Thenjw he lay down to sleep upon bed of rocks .

mnumhiohmhe That night he had that magnificent dream of the golden

ladder between earth and heaven which suggested to him a gloricus

future 7 Stouts of 3o 3Uav built by L.sﬁvfaw-fefwfmhmb fe past= f@,w;g,
Jscolis hoad 25 bt gmmm drecnt his drean etz - _

Jacob,apenniless fugitive, was rich -—- rich in memory.

H?ﬁ?d ot forgotten his father and grandfather; hi sy~ led mh‘ﬁlf&u'j
*—

——

9‘1’&__—’—'"""
eir suffering, their joy, , thei

heroism, their hopes were alive

in him'. y Because he'honored his jast, Hacob had a future.
ghenpestinxnnished xgxueratioraxfnorished xhxnxtke xnedel srandnexanyhasn
The generations behind him, in his mind's eye were walking before

7 o &2
him as models mmm exam,les and guides for lifes fnd So i S
m~rlﬁ1¢%§j : ; ~,rﬁu&«dhued'ft&,aa;f+Aas4'xﬁuxued' 5

It is ayrr0prlate to ask}at the turn of a new year, how much
we have changed.

What is t he great-st single difference between the Jew of
today and that of only a generation ago ?_F

Biologically, mim we do not really differ frow the past

generation es® Qur genetic stock is basically the same,
tpirntnabiys aigenerenionoagm In religious beliefs, thers has been
no cnangetc-,e.-% have the Szwe variations between Orth. Conserv.
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In point of ethics,
Jews were W industrious, ambitious for education, family-minded

fhilanthﬁbpic and,on the whole a conspicuously ethical pecplej
--—-and these charaterisi.ics still apply,'}?>
BUT THERE IS ONE bpiirRiimiif8BGEBEB £1G DIFFERENCE:

A geneYation ago Jews had a memory, —-and todaey they seem to
have lost it.7F3
A genera ion ago, the average “merican Jew was still in contact
with the rich tradition of his ferefathers in the old country.
Landsmanschalfiten and synagogues}foundeu by reofhe of the same
extraction, preserved the memories of olden times.jf:>
Grandparents, living together with their chi dr n,
wRARned X0 ¥eXn kil En RERA RN YA XD xR xnXnde xih xhones Erznh
saw to it that t he home reflected Jewish trcdition.
Yiddish was spoken, and Yiddish humor and wssdish song
created a Jewish emotioucl mileu while the Yiddish newspaper
gﬁﬁﬂgﬁgegntimate countact with the Jewish world.
Cor puncence with buropean relatives travelled back and forth anc
Keéggzlive to the needs of uur yeoplejﬁDThe Ziotst Blue box
or some other charity "Pushke" created a sense o personal
participations#an Eich penny dropoed intoﬁfelt like an act
of Jewish sc.idarity. 725
There was also the Jewish street downtown, flavored with
the aroma of old country delicacies, @gpwthe Hebrew shop-sigcns
ané the various Jewish types and characters,.;TEe people hurrying
home Erev Shabbes with their freshly baked Challsh, the
mounting excttementof approaching festivals anc the gay turbulence
of Simchas Torah and Purim. ‘P’
We are now raising a generation with none of these associations
and no such emotiunal ties. A generation that has forgotten
the past; iorgotten is the language, forgotten is the song,
forgotten the joy, forgotten the warmthend feeling of being Jewish.j;>
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WHAT THIS MEANS IN T ERMS OF JEWISH SURVIVAL IN AMERICA HAS
BEEN BROUGHT OUT IN A MAJOR ARTICLE Whick Gas featured tastma
by one of the nation's most widely read magaizines. (:JL’H

The article was publsshed by "Look" magazine under the title
"THE VANISHING AMERICAN JEW"“}ZD

Tt was based po ol
recent statistics that showed an astonishing

rise in the rate of intermarriage. Two sample communities —--

Washington,8.C. and Manhattan, N.Y. indicated a jump

froml} % sf-drrterwsepsewe among first generation Jews to

the present rate of 18% intermarrisge in this generation

while more isolated afeas such as Iowa reported an intérmarrizgce
rate of 42%. ?

Althougch a high rate of intermarriage is for a minority
group a very real threat to its survival, my object tonight is
not to focus upon the problem of intermarriage.
fikeEexpxnEnRAIn ENG N fRND XFXDED Rl EN BN AN B A0 £ XN EORS X6 En
T;is is not to say that we are unmindful or unconce ned
with the peculiar tensions and personal pmmbhems fanily
problems that characterize the majority of interma;riages.f$@wxmn4¥2&L
Brexmenen fanh b bR wghn W 0O N X Xl R e nmaAnnhREes 2f-l~ﬂ—f%£-
Pro—wore fact that the incidence of divorce, separation or annulment
among intermarried couﬂes is four times greafter than among those

!n-n-ubrfﬁﬁfﬁﬂfﬁ*a‘ﬂ“

Biees oty

Tonight there is only one aspect of this problem of Interparria e

to which I want to call your close attention --and that is

iy — o L e e = — ) T — . . ———

" o s e B 4 k- & 3 Ea0

the question as to I e
SEETt T e T TP i ge—e—which way WD they and
bheir children 1likely to go in their religious belonging ? E;)
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A number of studies and surveys show that many, &n the majority

of nonsdeuishnpamhinen non-Jews marrying Jews)would ey willingly,even
glaaly adopt the Jewish faith or unitimghymneoopen loyally

COOpej'ate in creating a Jewish home fimmm y i and this is a

decisive if)_i_fthey felt that their Jewish partner really cared deeplya.
This leads us to the crux of the matter which we want to examine

closely tonight. ?

How deeply does the g.-nerican Jew of this generation care
to preserve his Jewish identity ? 7?

Anganenatnonnag

A2qin we note a major difference between the American
Jew of today\and thot of a generation ago. A few decadeg”ago,
fpengpnendem ind¢rmarriage for a Jew was an aggonizing decision.
Today a very largs percentage of our (;ollege youllr feel no

ggony mnmnsneEMBER, no\tug at their heart no twy¥tch of conscience
at the thoughtof gseparating from the Jewish community.

A generaivion ago, the Jew“wWho intermapried was gEeQQR @ :
damm generally no less loyal Mo hig faith hnbhmammobhems except that

he was overcome by love --znd a8 & rule pmihmedm yielded to this lo
reluctantly and mfim often g£% r mudh delay. [$ fhs 54/ fre 'f*’fﬁ) *

Today, uemﬁ&ﬁmﬁ:xﬂ pefumh the hugeincrease in intermarriage

u&!’cf _
1s not, OdIE; cater social minglibhg —esbesrsrom—wt
23 > ;
2 : £t ernities and sororities ad a lessening cf

antisemitism Zenerally, but maybe the mogt sighdificant

cause ofAhich the rise in intermarriage is the effect ,
#

is a géclire of Jewish conscigousness in vur youth.

At Brandeis University, a Jewish sponsored college
whose enrollment is almost entirely Jewisy\ 2/3 of the students
aid that tney did nct cbject to intermarrying.
3 of the students offfrt—roizewe said that they

professed Judaism as a religion , agreeing with its beliefs and
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The same percentage, & 66% who said they were willing to
intermarry , also expressed disagreement or indifference
with reference to Jewish beliefs and traditi.n.:‘4ﬁ=>
Hﬂln-u!!:)o they know these beliefs and tradtion_i;f?

Now comes  f—a=teriove—3s* the real shock of the Look magazine
- quate; (e 9P
n

article. e oil the most knowledgable expertéj

-

the national program director of Hillel, Rabbi Alfred Jospe,&ﬁbﬂqgf,
PES= S s vanaee :

nThe religious beliefs of the aveffage Jewish college
students are largely vblurred reproductions of vague
ch:ldhood notions, of no significance as an active and
compelling force in the life of the students. ...Ezgigiiiy/
the Jewish student brings a shattering amount of Jewish
illiteracy to the campus.tjfzj

This is a terrible indictment of the total amaagh education

program of the Jewish commun.ty at howe and in the symmgogue.

gomehow we have mecnaged to raise a generzation mhRLNNONIDOZEN

whioch in its majo:ity, no longer has ¢ z2n emotional tie with

our pastqglﬂ'nintellectual acquaintence, net to mmgggﬁ%anappreciation,
oif our hevitzge . that @ youth basically ignorant and illiteraﬁ?ﬁs Jeffjib

J

Where have we failed 7
Is it because 1y hour a week of gunday Scheel is insufficient &

~

Is it becaw e s¢ many parents)iﬁaweak momentfy, allow their

ooys todrop out after Bar Mitzvah,thus removing them from

Jewish education in the most impressionable adolescent years ?

Is it because the average Jewish home has awéY¥ynony removed

every vestige of Jewishness -— the Shabbes Kiddush, the pYEger 8130&,
pefore meals, the night-time prayer , e e = e

the Sukkah,dﬁﬁ the Hanukkah celebration g and tre family Seder ?

Is it because Jewish 8tudy circles or personal reacing fo~vmm 23

of the Lible and Jewish literature nave ngt taken hold ? f}E::>



Howxoould wem

Whoever and whatev r is to blmej—m

- the indisputable fact is that
pEhxofokhiSXURDEEEEEBRIER XLEN X NXNER

.e have sown ignorance and are now E“aging as: imilation}

we have-sown neglect and are now narvesting alicnation from
the Hheee=3S joyish heritage . Z;:>

But there is another conseguence of our failure
in education) ——a psyohological effect which may be
even more serious tham inicm srriage, something which the
art.cle in "Look" does not menti.n but which is mnpraent:tn

apparent to Ef:,EE)

Soon after my return from Israel, the guestion I have
been ascked most coften is

wWhel do you miss most about Israel? HHNNHHH}:ITmzf
ummmhammmrmmmmnmﬂmmm

I could answer the question with a refer-nce to t he neanby

scenic beauty of the land f== the tronoparent blue of Lake

eret looking toward snowcapped Mt. Hergyon and \Lhe

o unteinous Galil = < the mzjest¥k and fixree

ropical 2

ion of the NegeW -—— S

of the Jyrdan Valley and “\the incomparable mountains 4]
cd by Golden Jerusalem....
i could answer the question pmhk and say I miss the excifement
and fervor of a nation in transition, the fever of pioneering,n:ezii-
zatden and fulfillment f§§>1 cowld say that I miss the fascination
of a people melting 40 aifferent national haokgnoRNGS
éﬂﬁtjnfttntal backgrounds into nmnnnmﬁnnmnhmmg@mmmmmhnmﬁnhmnm

But there is one thing I miss even more.

What I miss most is an attitude!

e —— e —




1t is the attitude of total self—acceptanc?,bﬁthe lack of all

self-consciousness.
Let me illustrate.

R week ago}consternationﬂpmmnmmmmm was £ elt in nany CEesell —
dmerican Jewish guarters at the news thet the Ecumenical

Council haa rejected for t ne time being a declaration ’al’f"l""‘?

| <=t the Jews a 8 a people {e—ssv—e=uo blaueff for the
apmbingnoindRSuSL crucifixion.

'TIt-ééﬁé és‘;.g;;fg diéap;bi*'ﬁbh o 5'b£n§‘5§;féhJiégd€}§3 SR
especially those of our defence and public relations agencies.
ﬁhmxmhmxmxmghkmxmimlmxmkmm 2 D
It is an almos® universal opinion that th€&L. charge of deicide, ‘r
| this most gruesome and ancient libel,which long ago has been )
| exposed as a historic lie, is the deepest root of antisemitism. ‘
| 1t was hoped §R@RY thet dmminvsstomnnibmped after all

| the horror of Lf‘.l}."%cﬁ.'-'-

{

r2 lf_-]’__i,; o

~ —

| apnd the martyrdom of 6 pil%&on Jews , the “hristian church would

& St o1 Of Tl ace of awhseiibSfe Wﬂ"""g“"a—ntf
at last purge itself © e Y : VY,

73 Th C4 gw s Lot A0 Arine W flaa g Fmassﬂ o ot
—'__‘ﬁgiidu‘-:i e ormel PoPe onu dls P esen U Coou and maily >

cardinals, we Were agsured were deeply gympe thetic and

eager to express their friendship for the Jewish people —-=

: ———-but the news is that nothin. will come of it.

The news , which is no news, 1is himmh how little we can rely

on the sympathy and friendship of others when we really need it.
' eak 5 1s e she wi fird ;f

Tt ig in this connection that the Israeli attitude stahds out

in contrast with ours.

fiEnaneninEniyxdxs xhﬁﬁ Let me assuee you that the Israeli
, gﬁaeas b
is not phase by the refusal of the Ecumenical Council

to rescind the antisemitic elements in the Christian tradition.
He does not worry about the opimnions of othergljf:’

1 attended a party given in Jerusalem by an American professor
immppmom for the well-known novelist James Michener who 1is now

gathering material in Israel for a homk new book.



dhmwmemnam The host was eager for Mr. Michener to meet some of

the most representative Israelis ;&V—Among his guests were members of
the Knesset, judges, university proiessors, journalists and one of
Israel's most famous raconteurs , Dr. Zev Vilnay, author of many
guidebooks,-%—m-a&sémm and?tremnndous personality.

"How does the Sabra differ fr‘omfgﬂl_er Jews?" agked Mr. Michener.

Dr. Vilnay answered. I'll the difierence with an

event that happened right here in Jerusalem during the war

of Indepencence. The Arab Legion in the old city was giving

us a hard time, ; 2¥a
ceming throush—rhe—roedftrad—been cut. Thtym were getting ready

for a breakthrough. I walked into a commanda-post not far from

the Damzs€dds Gate where the old and new city are separa ed by

the large “hurch of Notre Dmi)lﬁ&w compound of

bu.ldings wesbesss¥ on a commanding height,

The question arose at our comugnd-post, ghall we go in and
Ge""“”‘[ﬂﬁ“"m > N [ 1) ¢
occupy the Church -—?LA few hundred yard 4

most sacred place, the Church of the Sepulchre. OuUNIANILEDDIARS
mmmTelnivivykersnvonnibednabontnofifanm j i

e
P TS 39 @I AL TR S S e T T JeTrus: J.Uj.u,

- 0 b

Do ys thiulk that t he Pope in Rome wouJ.dMl gle tear f\{'.{%‘w
= T e SR S ----._-,__-;;--—' et' t the, place and save o
¢ gotiled [ ‘.»W“ .Lsree.u., sala Llr. ay, is’not worried

eIt s=et—ailel™ what others think about him.
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He acts in terms of his own g’mgmanm;mhmimwmimlmmm needs and

judgment and doesn't seek approval by others.
He is gelf-reliant . He haes the pride and assu ance of one who Knows
He is himself, andnioe Brn altle ” Lamme nmo EE

The Israeli is the Jew who has re-gained his spinf:;ﬂ?

fhe Hmer%giﬁdJew, b!ﬂ#ﬁﬁﬁ; = nis wavpring sense of
ijdentity, handiy eMennopens:hnsnnunbh hﬁs-‘ defence complexX.
No socner does he open his m uth, when he hasnnnenof I ons
mampnc  takes & public opinig Ppell te 1ind out what

his neighbors about lim. He is nervous,

he ien'tiiBMERnIRIDOBLONFL SUre about his own worth . Tle Prthis

e have more magg=s defence agencies than pesmses fi

ut the ave¥age Jew in College doesn't Know what we are

defending and whether phnisgmnmbh it is worthd efending. i

He does not know what it is to be & Jew,#sand so he 1is spineless
T 2
about his Jewishnes_s_P e

s =P 1

WITHOUT KNOW:EDGE THERE WILL BE RO PRIDE
AND WITHOUT PRIDE MENMNES THERE WILL BE NO SELF-FRES:RVATION.

2500 years of our experience as & Jispeesed people have taught us
P &

one lesson: Jews can survive aps—SeeSSE LUl only
if they maintsin a diasppra of Learming, if they know their

heritage o
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people g/ sense oF

tie Arfericapn Jewi

B i e ___-
Thets? : : (s meed —
1/ & Sge—rrerserme—oy- Lin or rellglous school education

<bp=steimes at lexzst another day of insiruction O-T&Xzf be added , //L

2/ Drop outs . before Confirmation must be firmly resisted

by all parents to whom hesmsenws

it matters ®#hat their children remain Jewish p

fimisxnohunat X st XeRRARKAXIREgXEenxeRbInan Fnabxh ks goxnby
hinmb

3/ There is WiSeg-wlect=deai—os merit in the sug_estion by
Rabbi Balfour Brickner in his mery—tsmelw article entitled
"pA Blue Print Yor Jewish Survival" in the current issue

"magazine. Rabbi Brickner believes that

=1 5 -
T = s memm s vumrzwww_h.f-&
- - " - ‘] - C - - Yl 0 uu [ i {

American Judaism

e we need to create quality institutions of education where the

best and brightest of our youngsters can have their general learning
laced through with the insights and values ¢f Juwlaism --in other words

Jewish sponsored prep-schools which would orient our youth toward

Judaism rather than toward some form of Protestantism.

W by " . 2
Why should there not be a Jewish Andover or 'Exeter ‘where the classics

N . ~ . Tir— ')
of Judaism would be incorporated wassr a classical education ?f—
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4, / 1Is it logical to press upon cur youth an education
in ethics, theology, and the classics of the Jewisgh
spirit --and at the s ame time tolerate an indescribable
ignorance of these values among our zdults ?

Is not E—=wy—=cTteby =dult illiteracy a more urgent
problem than schools for the young ?

Frolesgor Hegchel has acked why WB

tion.| Is spiritual security leds importgnf than ligary

adult ucatio

program
4. X Every [recent/ failure in
on thé homg. I diffe

Everybody says the home is the most important place for
moral and religious training #4~But who directs the home

if not adults ? #nd how are they going to tea h what they

pr,m/ s Mﬂ-ﬂ»yl—
7 ,'é-b ‘-—9"7«.24.—& i A Qromut
o ( Edlication, 4;
T T wiz::., ’ffm%,zm: L5
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The story is told of a mumsh man who travelled a long
distance to take possession of a palace which he had inherited.

At last he entered the magnificent grounds and was thrilled
to pass the hmemibfmh gates into the palace, a building of

o wly Dne Sivanvas (T,
extraordinary beauty. &W%é{—butler}
who greeted his new master with a silent borf_.f:)
Seeing the table sel for dinner, the man wess%y famished by
'mmger/ sat down and ordered the meal. & few moments later,
the butler returned with z mhmmem glass of water and ai‘grust of
Fmers-bread. nmmammmilj;mk-t‘ is gmﬁ?wasked the new owner
cf t he palace ¢ T The butler explained that the

rich surroundings were his inheritance , bmrii-ihe=wanied. 10

but since he himself had not yet

contributed anything to its maintenance, he could hardly

expect Pﬁr) S ==
We mamel ernhed are the heirs of a great heritage, but if we

”'“ﬁ A i
do not contribute our‘%ﬂ share of s tudy, we shall be spiritually

femished in the very midst of it.

-—

Itwas Germa_ry'a greatest mind, Goethe , who said:
" What you have inherited from your fathers,

2 . ey
you must yourself acuire in order to possess it.

Pnd 3 RBL: (o Lafu. ga.m-— sa.d 27 pose 2D Ince I

4 Okl.s Du‘f"’ ”_f?“ Oﬂ-la.ggmg,{(, W-” bef_v“’ m% n:f



On this night the conscience of every Jew hes a voice «=« the voice
of the Kol Nidre. It articulates our confessional mood and our pleasfor
forgiveness, Tonight we ere all trying to acknowledge our short-comingss
we remember the mistskes and might=have-beens of our Iife. The mood of
this night enables us fo understand more sympathetically the mind of the
sinner --- even such a man as wes Absalom. This gifted son of David had
one thing in common with most of us «-= he was ambitious; he wanted to be
recognized; he was a ftypical go-getter. Although Absalom had been
David's favorite son, he revoited against his father and lest his life.
Why he revolted remains something of @ mystery - but enough is known
to convince us that Absalom committed 3 ma jor blunders:

First bl of
This febulously handsome and extremely popular prince was clearly in
iine for the succession fo the throne of David <=« all he needed to do
was to wait., What madness drove him to act in heste and violence?
Whatever the problem, he would not endure if., He had no patience with
problems,

His was the blunder of ism of self
It had to be his way === he could take no interference and make those
small compromises which are half the art of living. He could not ad just
or accommodate himself to opposition ...

His b was the blunder of 0
There is no reason to doubt Absalom's patriotism. Many things were wrong
and the land was ripe for reforms. But he refused to Iift a finger es
long as he wes only prince. When people came fo him with their diffi-
culties, his stock answer wes: If you make me king I shall give you
Justice. The fact was that Absalom could have done many constructive
things in his capacity as prince, but he deferred action until the
perfect day when he could act as king.
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My friends, the mistakes of Absalom are the fypical mistekes of the
rebeliious spirit - and they are our mistekes in life., If we are dis-
contented, or frustrated or unhappy, we intensify, we magnify our dis-
content, our frustration and our unhappiness as we commit all the blunders
of the rebellious spirit.

First, like Absalom, we lack the patience to live with our problems.
The American is the world's greatest optimist,

This goes back fto the immigrant mentality. These who settied this
land were determined to meke for themselves @ beftter life in & new world.
Said Walter Lippmen "Americens until recently sniffed the air with a
buoyant feeling that it is the early morning and that it is good to be
alive. Evil and perversities of fate were not more then obstacles fo be
gotten at and overcome,”

As Americans we are all raised on a success psychology. Our
attention is focused on how to get ahead and how 1o win ««= and that is
good, but not good enough. The mature person not only needs ambition
for success, but also stamina and endurance for defeat. At the Olympic
games we do well et the 100 yard dash but have never won an endurance run
of @a mile or more. As a nation and as individuals we are not trained
for the long pull. We do not stress the virtue, the necessity of patience
and endurance .. We do not prepare ourselves and our children to sustain
fellure ... Since this is 2 night of confession, please bear with a
personal references As the father of L children, 1 too am conscious
tonight of many errors. I have come:to appreciate the Telmudic saying
that the raising of children is as difficult as the Exodus from Egypt.
One of my persistent errors as a perent, I believe, is the error of
frying to shield my children at all times against suffering. I wish I
had known from the beginning what I have finally come to realize namely
that God made a place for pain and he gave us fears which ne amount of
reading in Ben jamin Spock or the Childhood Encyclopedia cen prevent.



3=
With the first child we were always running to the book believing that
there was an answer for every childhood ache and pain. Now, af last we
have become resigned te the fact that there are some ftroubles, minor and
ma jor ones, for which there are no answers --- all we can do is accept
and take it.

Children must learn to suffer and perents must learn to let them
end surely all adults must learn to accept suffering for themselves as
part of normal living see.

In regerd to the personal problems people have brought to me in
the 9 yesrs I have been here, 1 have noticed one thing: pecple seem to
be at their wifsiends much sooner than they used to, especially the
younger couples. Tension, friction between spouses, between parents and
children, problens of health and the proverbial inelaw froubles are no
surprise --- these have been the troubles of menkind since the dawn of
time, the surprise is how quickly people today reach the end of their
rope === how unwiliing or unsble they are fo endure them. Everybody
seems to expect & smooth reoad, a |ife wifhout suffering === and when the
crisis comes, when things turn disagreeable as they often must, they drop
their responsibilities and run ...... Many marriages, for example, could
be saved, if people only remembered that paradise is e place where our
lease expired for good & long time ago. When God said: "In the sweat
of thy brow shalt thou eat bread" He meent it. There is no condition in
life which remains permanently free of crisis. Thomes Jefferson wisely
phrased the Declaration to include among man's inalienable rights not
"happiness,” but the pursuit of happiness .... It is time we gof rid of
the iliusion that happiness is the norme! condition and birthright of man.
It exists but as a rare by-product of our achievements and more offen as
a gifft, an accident by the grace of God wem=
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In this respect people, & few generations ago, were more realistic.
In the olden days, parents would see their children off by adding to each
goodbye, the words "BE GOOD™. Now we say "Have a good timel" as though
having good times wes the mest netural and easy thing to do. But good
times ere not easily had in life.

When the great German poet Rainer Marias Rilke was asked to define
life he salds "TO ENDURE IT, THAT'S ALLY? We must learn to iive with our
problems. Of course we fight, we resist, buft when the fighting is over
end we are defeated, we must learn to live with our defeats, and endure
that which cannet be overcome «=-= it may be a chronic iliness, the
unwanted burden of dependents, WI.M&!«J:\».
family member, the lasting grief after the desth of @ beloved e=e-

Beware of Absalom's blunder ==~ the impatient spirit that must have
solutions at any price, such as relief from domestic friction by rushing
into separation, or from professional difficuities by a sudden and abrupt
change of career or job. How sad to discover that solutions are sometimes
worse than the problems we seek to escape. There is much to be learned
by cemparing Absalom with his father David when both faced unbearable
problems. Young Absalom revelted -~ and brought on disaster. Devid,
older and wiser, gave no ultimetum to anyone nor did he indulge in wishful
fthinking that this trial could be taken from him, == he just prayed:

"0 God, renew a steadfest spirit within me"

Cive me patience, endurance to live with unsolved problems.

My friends, are you the kind of person who believes in planning
everything? De you have a big calendar on your desk and a little calendar
in your pocket? Do you get upset when your daily time-table is changed?
when pecple barge in on you?
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1f so, then you are among the vest me jority of people who suffer
mental agony like Absalom when things interfere with their plan.

There is a famous interruption in literature, which keeps critics
still speculating. It has to do with a poem by Coleridge which he started
under the tifle "Kuble Khan". He never finished the poem. Coleridge
himself tells about it. The whole pattern of the poem was clear to him,
and he eagerly began to write down the first few fines. At that mement,
unfortunately, he was called out by a man from Porlock, on business, and
detained for an hour. On his refurn to his desk, he found, to his dismay,
that with the exception of a few scettered thoughts, all the rest of the
poem had left him,

My friends, there is = man from Poriock breaking in on everybody's
life ail the times You have your plans ail made for that dream house of
yours, and suddenly a spell of iliness knocks it out for good. You plan
long years for your child's education and an unwelcome marriage upsets
everything «es you are saving your vacations for your Silver Anniversary
trip abroad, but your beloved is taken never to refurn sesee I am among
those who must five by the calender. My hours ere carefully scheduled
but I must adwit I have never had s day exactly @s scheduled. There is
always some man from "Porlock™ interfering with my plan. My advice,
friends, is to try to reckon with the unforeseen. I used to think my
grandmether, God bless her soul, was superstitious when her every statement
of intention was followed by the phrase (this is not a
promise) or more often she would add (God willing). Now
ImmlmM“MMIwNMl more. She prepared
herself mentally for reverses, she wes ready for obstacles and interferences
in her life's plan. If we are not prepared for upsetting experience, we
are nof condifioned for life. The menufecturers of automobile tires tried
et first to meke a tire thet would resist the shecks of the road.
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Ivmati.n’mlnmeuftopim. Thnfm.hrtunkingtirn
m*mummﬁnu little and absorb the shocks. Those tires
are still with us, Thrmmfbmthylim. Now what
i2.0 resilient spirit? It 1s o 1ilfle softness, o I1ttie defletion of
the ego, e tittle humility in bending and yielding. A willing ecceptance
of the unforeseen intrusions would often be wise for another reason:

The men from Poriock is not always @ nuissnce. Offen, he is the blessing
in disguise, the sudden obstacle that keeps us from falling over the cliff.

An ancient Chinese perable tells of an old men and his son. One
night, the oldumen's horse wandered away, and his neighbors all came to
uthfwmmmmfmm. The old man saids "How
do you know this 111 fortune?”

A week later the horse came home, bringing with him a whole herd of
wild horses. The neighbors came again, and congratuleted him on his good
fortune. The old man smiled and asked, M«mmmhum
fortune? As the days went on, the old man's sen took to riding the
w;muyumfmmmwumamm lege Again
the neighbors came to tell him how sorry they were about his bad luck,
but the old man asked, "How do you know it is back Juck?" In less than
@ week, along came a2 Chinese war lerd, conscripting ail able bodied men
for his private littie war, but the old wan's son, being & cripple,
missed the draft, Once more came the neighbors to re joice with him in
hhgudluek.ﬂmmfbooldmuu.

"How do you know this is good luck ™
The story could go en forever, even ss Iife itself brings us forever
alterations of fortune. How wise King Sclomon was in suggesting we wait
@ while before pessing judgement on lifes

‘mnrum-m«-mngmmfhoumwnf.

the patient spirit is better than the proud."  Eccl,7.8



oJe

Wait until you can edd up the total score in life. Meny a blessing in life
starts out like & surprise perty. The guest of honor is first put through
the routine of annoying delays and deceptions only to discover in the end
that these were the necessery preliminaeries fo a mest welcome surprise.

Why repeat Absalom's blunder? Why insist se much on our own time -
table and our own plant If you think tonight of ell your shattered
schemes, your unfulfilled embitions and, if you still hate in your heart
all those you blame for the spoiling of your plan «ewe make peace, yield
to the urgings of this Yom Kippur Day of recencillation, forgive yourself
end forgive others the changes forced upon your life because you may be
50 much better off now than had you had your own way.

REMEMBER, THE SAME HAND THAT CLOSES ONE DOOR, OPENS ANOTHER DOOR FOR

YOU TO PASS ON PERMAPS TO BETTER THINGS seese

3«  Absalom's third blunder, the blunder of perfectionism, is the
fragic error of many a person. Solomen again illustrates it with e common
situation in agriculture. One of the most crucial decisions a farmer
must meke is to pick the right time for sowing and for reaping =-e that
is always risky business and the overly ceutious waits for the perfect
day, but this is @ mistake, says King Solomon:

for "He that observeth the wind shall not sow;

And he thet regardeth the clouds shall not reap”

It is folly to wait for the perfect day or the fool-proof condition,
Trying to play it always perfectly safe is a good way of filliing your Iife
with regrets. There is o type, and it includes soweiilof our smertest and
most embitious, the people on the make ~- who postpone all the fine end
noble things they ever want to do until the time is ripe. They keep
thinking to themselves: "If only I were the boss instead of the underiing,
I could run up my own flag and sail under my frue colors” =« or one
imagines:



-0
"If only I had an independent income, I could be and do what I really am
and went to do.” And another thinks “Some day 1 cen retire and be free
fram the urgencies thet prevent my living as I want to iive ..."
(MacIver p.26/29)
And so they wall end wait for perfection seeeseeses This is all wishful
thinking leading to heaps of regret at the end of the road, for

"He that cbserveth the wind shall not sow:

And he thet regardeth the clouds shall net reap”
sese The woman who waifts for the perfect sefting in which to have children,
and waits until she and her husband have complete finencial security and
that fine new home, and weits foo long «e.ee or that good man who wants
to be a good provider and thinks he'll drive himself herd for a few
years and then relax in the en joyment of @ perfect family iife, end so he
waits and deprives his wife and his growing children of companionship
when he is most necded. Too late he may ewaken to find that his best
opportunities have slipped away from him: sons and daughters heve grown
up == he'll be lucky if heving missed out on being 2 real father, he'll
have a part to play as grand-father. (Mumford p.267).

9 years age, I spent an en joyable evening with 8 group of vibrant
young couples at @ dinner party. All of them were college educated.
They included business and professional people w=-- the future leaders
of Her Sinai. Much of the conversation was in the future tense.
Everybody talked about the fine things he wes going te do. One, with
8 graduate degree in literature, was going to do» a lot of reading and
free-lance writing after the next promotion, that is .... Another, who
had graduated in politicel science, was going teo work for & clean city
government, jus? &s soon as he got tenwre in his job. Still enother,
yearned for a solid Jewish education =« and he loved to be in Temple

every Friday night, but nof until he had relocated his business «eeee



«9e

Today, our future writer of books has, to the best of my knowledge, made

@ serious study efily of his checkbook «ee and our future civic leader

is still trying to improve his job, and our up and ceming business men

has relocated himself everyplace except on his pew in the Temple ==
WHAT WE WANT TO BE IN THE FUTURE, WE MUST BEGIN TO BE TODAY.



The most uncontrollable grief reported in the
Bible was the grief of King David at the death of his

rebellious son Absolom.

O my son Absolom, my son, my son Absolom!
Would I ' had died for thee, 0 Absolom,

my son, my son!
II Sam 19,1

To the sober practical mind of Joab, general of the army,
David's behavior was incomprehensible. After 211, did not

Abselb—
Absalom seek the life of his own father? Would =& n«ot’l have
killed%m if the fortunes of war had gone the other way ¢
Joab was angry and in no uncertein terms rebuked David

for showing such sorrow at the death of a young man who had

dishonored his family.
Joab was a grect general but a poor psychologist.

He did not understand that the father's heart was so heavy with

ost & son, but becorEE iNenENEE-CI—

” 2
opne unitlum lost feTrever
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Bﬂ:ni'waa % by guilt and
Aéf&é.h
reszret.- had made bad mistekes in the up‘brlngmg of Ehe=sen, :

Al —
e the m of father

L
Absazlom needed. Now, there was no more chance of c:f:a:t‘::'ec:’f.:‘m.g/Uc;l

mistekes, The regrets of a lifetime were therefore concentrated

in his grief. — %’7 f:u‘f(“v i T ;/'aa.'k as s as m}d“““"

FTET UL s Tk Fabram o

EAPERIENCE

For of a2ll sad words of tongue or pen

The saddest are these: It might have been

(Whittier)

Ehnmmﬂmasmdmhnarfka- achazodn regrebzismdusriozitkhrzeszhng

The popular proverb warns us
"Don't cry over spilled milk"
It sug gests that regret is a futile emotional expenditure

---Yet I wonder if any normel human being can -meafs ¥/ ot
[:\[w.b“"’b‘lj N s L e [ A Y Y B e~

42 . — "“‘r" mm od
- senrbe ---Lould it be that
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Said an Enlgish poet:

There's nothing mm in the world to mm me

So dear es my regret

(Lord de Tabley)
S. p.1687 #14

and our own Thoreau said:
liake the most of your regrets
To regeret deeply is to live afresh
(£.D. Thoreau, Nov. 13,1839)
HOW CAN WE PROFIT BY OUR REGRETS?

What value is there in the contemrplation of the soczlled
"might-have-beens" ¢

1. To start with regret means continuity.

' b
Lovers ~ee—txyy geparated %ﬂ D injury & arwa w be
may stillhope for reconciliation as longas the

break up leaves a regret in their heart




e

i
Eval, rocky and barren, is called mt, of curses,

From Mt, Gerizim, the people would hear @@ blessings, contingent
upon their domng God's commands, and from Mt, Eval @

curses for breaking them. Then they would be told:

SEE,: 1 HAVE SET BEFORE THEE THIS DAY, LIFE AND GOOD,
AND DEATH AND EVIL,
(Dt. 11.29)

If good and evil are opposites, why was not the contrast
brought out more graphically by designating 2 symbolic
mountains as far apart as possible, let's say one in
the far north and the other in the far south, or east and west,
Why were these 2 symbolic mountains located side by side %

The answer flows out of the context of our discussion,
BLESSING AND CURSE, THOUGH OPPOSITES, ARE VERY QUICKLY
CONVERTIBLE ONE INTO THE OTHER., Near every blessing, that is,
near every good intention and every decent resolve, lurks the
curse, the self-defeating strategy of moral evasion and subversion,

through the tactics of delay, through refusal of the risk

3¢ and especially through a belittling
of one's individual role in society.

Tonight , my friends, we Jews are moving up to one
of the great spiritual peaks: No finer proclamations could
be made than those which fill our prayerbooks; no loftier
visions, no higher standards than those we declare on Rosh
Hashanah and Yom Kippur, If we lived up to such aspirations,
we woulld scale great heightsof ethical perfection,

But, equally big and very near such blessed heights is the

sumit of moral sterility which we would reach by all too




e
positively and enrich and civilize certain areas of our personalities,
automatically there will be less room for evil to grow in our midst.
If we condition favorably people, provide for them homes and
environments and conditions in which the best can flourish, in
which they find worthy examples, in which the good is rewarded and
excited and motivated, then we will have less cause to worry about
evil itself.

Fight evil, in other words, by inspiring the good. And

@ne of our Hasidic r;BE;;zgyt it in a beautiful image. He

25505
observed a colleague lacerating himself £itq19ui t,. crying out

to God for forgiveness and reciting an endless catalogue of
misdeeds and sins that he had committed. Finally, this-wice. th,
rabbi touched his shoulder and said, "...Look here, if the broom

rakes the dirt back and forth, back and forth, even all day

the broom will not become cleaner."

S A0 L U T

with the constant contemplation of the wrong you have done)never

long, Tearing yourself apart

quite shaking off the sense of gui1t)is no way of becoming a
clean, good person. Wash the broom - that's a different story.
Wash yourself in the clean waters of the vision of that which
is good. Inspire positively, and give people the incentives to
achieve the good. Then, indeed, you will strengthen people and
make them resistant to begin with against evil.

Now, no matter which method we pursue, I think peop]e such
as we with a long historical memory know that the complete
triumph of good over evil is not quite given to us such as we
are natured, we human beings. Despite all of the penetrating

insights and ingenuity developed by Judaism and other major




eilatper s

Is not this the tough job for Yom Kippur -=--to be

to take a long deep look at the battlefield of our soul =-to egee what is
left of integrity, what principles ¢fiXSR@y have been &:uiéiizé,oﬂé&h—’
what standarde bmmbemp lowered,

what loyalty abandoned,

what love lessened ? —
— e I \

Rabbi Suseja of Hanipol made it a habit to record on a little slip of \

| paper everything he did each day. In the evening before going to bed

he would take out that plece of partr read it, and often the writing would
|
| be nashed away by his tears...

:zgfhaﬁifbu,

YES, FRIENDS ~ WE TOO NEED TO.8 TIR UP OUR SENSE OF SHAME AND
4 ' REMORSE .

—_—

Take & look at the gquality of our Jewishness:

Perhaps 9 out of 10 Jews think of Yom Kippur as one great
big reunion --a& sort of Home-Coming to dear old Alue Mater.
There are people leretonight we never see or hear from the rest of the
year ~—-who don't mammkp give, don't study, don't work for any Jewish
cause —-but tonight they are here. They wouldn't miss this Yom Kippur
demonstration of &It solidarity. They are here to show that they belong.
occasonally,

They remind me of that fellow on the mstcca=t who participateﬁqin

S ey gtrike, marching up anddown the picket line , no matter what the

H»(’. 5 a [3borer and st acktiet in an M:ﬂhé,l/t/

cause., e carrles a big sign that réads simply "SHAME"

Asked to explain himeelf, he dngwered:

S pa " -
"I figure thise gdﬁﬁgr covers anything, and it gives mec a feeling of
belonging."




ey
religions trying to cope with evil, nonetheless we have no illusions
about our ability of completely eradicating evil from human life.

The founder of the w—movement, Hasidism, to which

I already referre&}’é{;ﬂﬁ Shem Tov, was once asked by a disciple

how he could test a stranger or a young candidate for a rabbinical

a i
post who that he was of saintly character. Ame=

“the Baal Shem Tov gave this kind of advice. He said, "...Ask him
OVEYC 0 WR. once and Bra

how he can forEyer triumph=ever temptation, And if he goes on

to explain to you how)and gives you a recipe, you will know that

heis a fraud. For it is part of human nature to struggle on

with temptatio!tf':ﬁle very hour of his death *—
The beginning of wisdom then is a full realization of

\ e
the great and persistent power of evil. | The Talmud giwes—us—a—

says, ...In

the end of days, God will slay the evil and its source altogether

W in the presence of all the good pee¥le- and

\ . ali=the bad people.
Now} to the good people, ¥e=tho—riream3s.evil will seem
/ like a mighty mountain/.a-i-to the wicked, evil will seem jusé

aSiu
like oaeft%r and both will weep.// The righteous will weep with

- 2 !
joy/ a-%d—@ﬁﬁ%“ow t

such a lofty mountain?

‘m‘fﬂxe wicked will weep with remorse and they
vh

will say;l ------ et wer unable to subdue a single hair
I

Q thi s?'




Rabbi Sussja of Haipol made it a habit to record on a little
slip of paper everything he did each day. In the evening before
going to bed he would take out that piece of paper read it, and

often the writing would be washed away by his tears. . .




The Baal Shem Tov, was once asked by a disciple how he could

test a stranger or a young candidate for a rabbinical post who had

hinted that he was a saintly character. The Baal Shem Tov gave

this kind of advice. He said, ". . .Ask him how he can overcome

temptation once and for all. And if he goes on to explain to you

how, and gives you a recipe, you will know that he's a fraud.

For it is part of human nature to struggle on with temptation until

the very hour of his death."




One of our Hasidic rabbis observed a colleague lacerating
himself with confessions of guilt, crying out to God for
forgiveness and reciting an endless catalogue of misdeeds and sins
that he had committed. Finally, the rabbi touched his shoulder
and said, "...Look here, if the broom rakes the dirt back and
forth, back and forth, even all day long, the broom will not

become cleaner."




At first sin is like a spider's web; in the end it becomes as thick

as a ship's cable. At first it is a visitor; in the end it becomes

the master of the house.
Midrash




Do you think you are obliged to repent only for transgressions

involving acts, such as stealing, robbing, and sexual immorality.

Just as we must repent such acts, so must we examine our evil

feelings and repent our anger, our jealousy, our mocking

thoughts, our excessive ambition and greed. We must repent all these.

Therefore it is written: "Let the wicked forsake their ways, the

unrighteous their thoughts (Isaiah 55.7)."

Maimonides, 12th Century



Turn About

Rabbi Nathan David Sidlovtzer, son of Rabbi Yerachmiel, said:

"We read: 'As far as the East is from the West, so far hath He

removed our transgressions from us' (Psalm 103:12). When a man

stands facing the east, he needs but a turning about to face west.

Likewise a sinner needs but a slight mental turning-about to

be far removed from his transgressions."
2L B., Do 9.



When you talk about and reflect upon an evil deed you have done, you

become the captive of your thoughts -- all your soul is utterly

caught up in the evil, for you are what you think. And then you

are prevented from turning, for your spirit will coarsen, your

heart grow infirm, and, in addition, melancholy may disable you.

After all, if you stir filth this way or that, it is still filth.

What is the use of weighing and measuring our sins? In the time

I am brooding on this, I could be stringing pearls for the joy of

heaven. That is why it is written: "Depart from evil, and do

good (Psalm 34.15)" -- turn wholly from evil, do not brood about

it, and do good. You have done wrong? Then balance it by doing

right.
Chasidic, 19th Century




The Talmud says, . . . In the end of days, God will slay the

evil and its source altogether in the presence of all the good and

bad people.

Now, to the good people, evil will seem like a mighty mountain;

to the wicked, evil will seem only like a single hair and both

will weep.

The righteous will weep with joy, saying: "How could we ever

overcome such a lofty mountain?"

The wicked will weep with remorse and they will say: "Why

were we unable to subdue a single hair like this?"




From an Ethical Will

". . . . Never turn away from anyone who comes to you for help.

We Jews have seen more suffering than any other people:; therefore

we should care more. That which you give away, whether of money or

of yourselves, is your only permanent possession.

To my son: I mention you first, not because I love

you more, but because you will now be the head of the family. The

girls may call this sexism, but I hope they will forgive me. Don't

fail your sisters or your mother. Their tears are my tears.

Money is only a tool and not an end in itself. Your grandfather

taught me that a man should earn his money till the age of forty,

enjoy it till fifty, and then give it away, that a man who dies

rich is a failure as a human being. I say this because i know that

your abilities will make you a wealthy man materially. But my real

desire is that you be rich in heart and soul.

To my daughters: You are warmblooded. Jewish girls keep

themselves clean, not because sex is dirty - it is not - but because




From an Ethical Will (Page 2)

the love you will bring your husbands should not be sullied by
experimentation or dalliance. It has always been the Jewish
mother who has preserved our people. I shall be content if you

follow the path of your mother.

To all of you: Let your word be your bond! those mistakes that
I regret most keenly are the times when I let human weakness
forget this. I know it is hard to learn from the experiences of
others, especially of parents, but if there is one thing I beg of

you to take to heart, it is this.

Say kaddish after me not for me. Kaddish is the unique Jewish

link that binds the generations of Israel. The grave doesn't hear

the kaddish, but the speaker does, and the words will echo in your

heart. The only immortality I seek is that my children and my

children's children be good Jews, and thereby good people.

God bles you and keep you. I love you.

Your father"
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INTRODUCTION

For more than a century, Reform Judaism has played a
challenging role in the American Jewish scene. It has insisted
on the principle of change and evolution as vital to the pre-
servation of Judaism. To express this principle at work in
Judaism, it has created the American Liberal Synagogue.

While the first impact of Reform made itself felt in the
modernizing of the Synagogue Service and the first evi-
dences of the principle of change at work in Jewish thought
were found in the revision of ceremonials and in the crea-
tion of a new prayer book for the Synagogue, Reform
Judaism did not limit itself to the changing of forms and
practices.

Since Reform Judaism was essentially a liberal movement,
ideas and concepts were brought under the influence of the
free mind. This process of demanding the interpretation and
the reinterpretation of ideas has been a characteristic of
Jewish thought through the ages. In this sense, Judaism has
never been orthodox. Freedom of thought was allowed
expression even at times when there was the most rigid
conformity in practice.

Great movements in Judaism arose out of new interpre-
tations. The genius of Judaism was always to be found in
its response to new ideas and in its ability to harmonize
with the progressive thought of every age. Maimonides,
twelfth century Jewish philosopher, was the rationalist who
made his interpretation of Judaism one that sought to glorify



its philosophical reasonableness. The rise of Chassidism in the
eighteenth century restored the elements of emotion to a
central place in Judaism and under its influence, religion
became again for the Jew a matter of the heart and not
alone a concern of the mind.

Movements are the response of great thought to deep-felt
need. Reform Judaism, a Jewish movement of the nineteenth
and twentieth centuries, has sought and continues to seek
to so interpret Judaism that it may meet the need of the
Jew in these times. No basic concept of Judaism is abandoned,
but the reinterpretation of Jewish concepts makes clearer
their application to the living neced. It is in this sense that
Judaism has been reluctant to establish a creed, as it has
refused to impose dogmas. It is for this reason that the
important ideas of God, Israel, the Torah and revelation,
man, humanity, ethical conduct, and hope for the future
have remained in Judaism so real, even for the modern world,
when many creeds and much of dogma seem to lose their
relevancy.

In 1885, a conference of American Rabbis sought to
express their interpretation of nineteenth century Reform
Judaism in a Statement of Principles. Changing conditions
of life and thought in the twentieth century imposed the
necessity of reinterpreting Reform Judaism. In 1937, the
Columbus Convention of the Central Conference of Ameri-
can Rabbis adopted a statement which it called “Guiding
Principles of Reform Judaism”. These are reprinted here,
not as the “last word” in Jewish thought, but as an in-
dication of the liberal, progressive nature of Reform
Judaism welcoming change in both thought and practice as
a means of keeping alive the great imperishable ideals of
Judaism.

GUIDING PRINCIPLES OF REFORM JUDAISM

In view of the changes that have taken place in the modern
world and the consequent need of stating anew the teachings
of Reform Judaism, the Central Conference of American
Rabbis makes the following declaration of principles. It
presents them not as a fixed creed but as a guide for the

progressive elements of Jewry.

1. Judaism and Its Foundations

1. Natureof Judaism. Judaism is the historical religious
experience of the Jewish people. Though growing out of
Jewish life, its message is universal, aiming at the union and
perfection of mankind under the sovereignty of God. Reform
Judaism recognizes the principle of progressive development
in religion and consciously applies this principle to spiritual

as well as to cultural and social life.

Judaism welcomes all truth, whether written in the pages
of scripture or deciphered from the records of nature. The
new discoveries of science, while replacing the older scientific
views underlying our sacred literature, do not conflict with
the essential spirit of religion as manifested in the consecra-
tion of man’s will, heart and mind to the service of God and

of humanity.

2. God. The heart of Judaism and its chief contribution
to religion is the doctrine of the One, living God, who rules
the world through law and love. In Him all existence has its



creative source and mankind its ideal of conduct. Though
transcending time and space, He is the indwelling Presence
of the world. We worship Him as the Lord of the universe

and as our merciful Father.

3. Man. Judaism affirms that man is created in the

Divine image. His spirit is immortal. He is an active co-

worker with God. As a child of God, he is endowed with
moral freedom and is charged with the responsibility of

overcoming evil and striving after ideal ends.

4. Torah. God reveals Himself not only in the majesty,
beauty and orderliness of nature, but also in the vision and
moral striving of the human spirit. Revelation is a continuous
process, confined to no one group and to no one age. Yet the
people of Israel, through its prophets and sages, achieved
unique insight in the realm of religious truth. The Torah,
both written and oral, enshrines Israel’s ever-growing con-
sciousness of God and of the moral law. It preserves the
historical precedents,
sanctions and norms of
Jewish life, and seeks

to mould it in the pat-

Josits

cesses, certain of its laws have lost their binding force with

terns of goodness and
of holiness. Being prod-

ucts of historical pro-

the passing of the conditions that called them forth. But as
a depository of permanent spiritual ideals, the Torah remains

the dynamic source of the life of Isracl. Each age has the obli-
gation to adapt the teachings of the Torah to its basic needs

in consonance with the genius of Judaism.

5. Israel. Judaism is the soul of which Israel is the body.
Living in all parts of the world, Israel has been held together
by the ties of a2 common history, and above all, by the heri-
tage of the faith. Though we recognize in the group-loyalty
of Jews who have become estranged from our religious
tradition, a bond which still unites them with us, we main-
tain that it is by its religion and for its religion that the
Jewish people has lived. The non-Jew who accepts our faith

is welcome as a full member of the Jewish community.

In all lands where our people live, they assume and seek
to share loyally the full duties and responsibilities of citizen-
ship and to create seats of Jewish knowledge and religion. In
the rehabilitation of Palestine, the land hallowed by memories
and hopes, we behold the promise of renewed life for many
of our brethren. We affirm the obligation of all Jewry to aid
in its upbuilding as a Jewish homeland by endeavoring to
make it not only a haven of refuge for the oppressed but also

a center of Jewish culture and spiritual life.

Throughout the ages it has been Israel’s mission to witness
to the Divine in the face of every form of paganism and
materialism. We regard it as our historic task to co-operate
with all men in the establishment of the kingdom of God, of
universal brotherhood, justice, truth and peace on earth. This
is our Messianic goal.



2. Ethics

6. Etbicsand Religion.InJudaism, religion and morality
blend into an indissoluble unity. Seeking God means to strive
after holiness, righteousness and goodness. The love of God is
incomplete without the love of one’s fellowmen. Judaism
emphasizes the kinship of the human race, the sanctity and
worth of human life and personality and the right of the
individual to freedom and to the pursuit of his chosen voca-
tion. Justice to all, irrespective of race, sect or class is the
inalienable right and the inescapable obligation of all. The
state and organized government exist in order to further

these ends.

7. Social Justice. Judaism secks the attainment of a just
society by the application of its teachings to the economic
order, to industry and commerce, and to national and inter-
national affairs. It aims at the elimination of man-made
misery and suffering, of poverty and degradation, of tyranny
and slavery, of social inequality and prejudice, of ill-will and
strife. It advocates the promotion of harmonious relations
between warring classes on the basis of equity and justice,
and the creation of conditions under which human person-
ality may flourish. It pleads for the safeguarding of child-
hood against exploitation. It champions the cause of all who
work and of their right to an adequate standard of living,
as prior to the rights of property. Judaism emphasizes the
duty of charity, and strives for a social order which will pro-

tect men against the material disabilities of old age, sickness

and unemployment.

8. Peace. Judaism, from the days of the prophets, has
proclaimed to mankind the ideal of universal peace. The
spiritual and physical disarmament of all nations has been
one of its essential teachings. It abhors all violence and relies
upon moral education, love and sym-
pathy to secure human progress. It
regards justice as the foundation of
the well-being of nations and the
condition of enduring peace. It urges

organized international action for

disarmament, collective security and

world peace.

3. Religious Practice

9. Tbhe Religious Life. Jewish life is marked by conse-
cration to these ideals of Judaism. It calls for faithful parti-
cipation in the life of the Jewish community as it finds ex-
pression in home, synagog and school and in all other agencies
that enrich Jewish life and promote its welfare.

The Home has been and must continue to be a stronghold
of Jewish life, hallowed by the spirit of love and reverence,
by moral discipline and religious observance and worship.

The Synagog is the oldest and most democratic institu-
tion in Jewish life. It is the prime communal agency by which
Judaism is fostered and preserved. It links the Jews of each
community and unites them with all Israel.



The perpetuation of Judaism as a living force depends
upon religious knowledge and upon the Education of each
new generation in our rich cultural and spiritual heritage.

Prayer is the voice of religion,
the language of faith and aspiration.
It directs man’s heart and mind
Godward, voices the needs and hopes
of the community, and reaches out
after goals which invest life with
supreme value. To deepen the spir-
itual life of our people, we must cul-
tivate the traditional habit of com-
munion with God through prayer

in both home and synagog.

Judaism as a way of life requires in addition to its moral
and spiritual demands, the preservation of the Sabbath, festi-
vals and Holy Days, the retention and development of such
customs, symbols and ceremonies as possess inspirational
value, the cultivation of distinctive forms of religious art
and music and the use of Hebrew, together with the ver-

nacular, in our worship and instruction.

These timeless aims and ideals of our faith we present anew
to a confused and troubled world. We call upon our fellow
Jews to rededicate themselves to them, and, in harmony with
all men, hopefully and courageously to continue Israel’s
eternal quest after God and His kingdom.

Adopted by the Central Conference of American Rabbis
at Columbus, O., May 27, 1937.

ADDITIONAL READING

For further reading and information, the following pam-
phlets may be secured by writing to the New York Federation
of Reform Synagogues, 838 Fifth Avenue, New York City.

Reform — Liberal — Progressive Judaism: What it is and
What it Does by Rabbi Daniel L. Davis

Reform — Liberal — Progressive Judaism: Its Forms and
Practices by Rabbi Daniel L. Davis

Twenty-one Questions and Answers About Reform —
Liberal— Progressive Judaism: by Rabbi Daniel L. Davis

What is Reform Judaism? by Dr. Solomon B. Freehof

The following works are recommended and may be or-
dered from the Union of American Hebrew Congregations,
at 838 Fifth Avenue, New York 21, N. Y. REgent 7-8200.

Judaism — A Way of Life by Dr. Samucl 5. Cohon

Reform Jewish Practice by Dr. Solomon B. Freehof

History of the Jews in The United States
by Dr. Lee Levinger

Additional information about Recform — Liberal — Pro-
gressive Judaism and the Congregations dedicated to its service
may be secured by writing to the New York Federation of
Reform Synagogues, 838 Fifth Avenue, New York 21, N. Y,
an agency of the Union of American Hebrew Congregations.
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THE SUKKAH: JUST AN ORNAMENT? s
The story is told in the Talmud of a voyage made by some rébbié*during the
week of Tabernacles. One built a Sukkah aloft in the mast of the vessel, and
another laughed.

But the scoffer was wrong, for the strength of Judaism lies in its power to
rise above circumstance and to transfer to changed sets of conditions the religious
emotions originally aroused in altogether different euvironments.

(more )



(6% Times T IHANGE

poem
-{the Curtain,” by .Tames Russell

MRS. HENRY V SEIDE,
Point Pleasant, N. writes:
“E. F‘ F.. (June 29) Will ﬂnd

the long

Lowell. As the lines in the query
are not consecutive, it will be
necessary to read some thirty
lines farther in the poem to

| reach the others quoted.”
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