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I wRs prompted to set asi e the remaininp sermons 

of the conrrerational year for a discussion oft e faith o th 

Jew, of the fundamentals of our f 1th -- first ec use o the 

old Jewi h axiom "Review it and review it over and o 1er arain for 

everytlinf is in it". It is rood tor turn to funde.mcnta , to re-

fresh our --·ouls at the sprinps of' t~e a iri 1 valu es of or feith, 

to rain anew, the inspiration which cornea from a true understanfinr 

of great principles, especially at this eea on of the yea r when 

tradition baa decreed the atuay of the ethics of the farmers prepara

tor-.r t o the cele ration of the Booth, of the revelation on t. Sin 1. 

Another thot w ich prompted this aeries of lee urea 

was the appearanc<.:) recently of that splendid ~•.v • .tt.~•·-!'·"·x.t-... .-~ .. •.-tJ•. ➔ •• 1 ._~t~•J•~·· 

my mas er and friend Dr. K1·~•.*,}·. ~ '·-!'"· "· ,·.~•-~u-.~, .. ..,.~·-!'·"·"'· "·8. boolr which s ould 

find its way into ttie home of eveey 3 w, a book w oee profoundness 

of scholarship is equalled on y by the pro~oundneas of the author's 

enthusiasm and love for his faith and for hie people and if imitation 

is sincere flatt ry, I have paid my master the compliment of uainf 

the three nain divisions of hie book "God" "Man" and "Iara.el" a the 

topic, the theme of my throe lectures. Perh ps this thot also rav 

an impulse to my decision to epea of the fait of the Jew -- the war. 

For it is my earnest conviction that the ar, which has moat sadly 

established the irrelevancy of some of the most important doctrines 

of the church to the vital issues of the present day, will establish 

the soun neas, the hole omene s, th truth of some of the basic 

principles of Judaism. 

In speaking- of the faith of the 3e, I shall spea~ of 

the ~* .... .: . ., ... ,. of Juda.ism and by -,.~."~4'·~~~·· I mean two thinp:st F'iret 

of all I shall speaY of Judaism at its hirheet expression and secondly 



2. 
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I shall speak of the Judaism which is common gro nd to both Ortho-

dox and Refo~ned. 

I said I shall speaY of Judaism at its hirhost expression. 

~en one desires to judge the art of an artist fairly and hon sty, he 

must take that artist at the point of the hiehoet consummation of his 

art and not at the point of the ineipient study of hie art. To judre 

of the achievements of a preat man, one must study him, not t the 

point of the development of his career - at a stare of evolution, 

one must take him at the highest point of expression. EquaJly so 

with a religion. If one desires to lain an hon et an true appreci&

tion of a religion, one must taYe it at its hiphest point, not at one 

of the lowest stares of development because the fo ndation of all 

reliriona are alike, they differ only as to the heifhts to which they 

attain, so, when spea inf or Judaism, I shall speak of a kind of 

Judaism that was the expression of th hiphoet achievemPnte of the 

spiritual ~enius of the Jew -- the Juda em which was the faith of 

the noblest souls, the clearest minds of Israel. That is only fair. 

Some people - and especially Christian theoloeiane, were interested 

more in apologetics than truth "An eye or an eye and a tooth for a 

tooth" and holdinp that up for the sum and aubatan e or Judaism. 

Now, that, of course, ia unfair - just ae unfair as takib~ a ehild 

for the representation of the man. •An eye for an eye and a tooth 

for a tooth" is Jewish inasmuch as it was an stage in the development 

or the Jewish ideal, the Jewish standard - just &a the child is a 

step in the d•velopment of the man , . .,.,,,~, .. .,,.1 ... ,.1·,, . .,,_,,_.,, ,,., .. thiA retaliation 

found in one or the oldest codes of law in the bible can no more be 

held up as the reprentation of the faith of Israel than the child 

can be held up as the full expression of the matured man. 

I shall speay of the Judaism that 1 common yround between 



Orthodox and Reformed, the basic, the fundamental thinrs are al ke 

to both. Perhaps I should speak for a while on those thinrs wl ich 

differontiate Orthodox and Reformed. Men say the only difference 

between Orthodox and Refonned is the difference in their attitude 

----Orthodox hoping for a. natione.1 ~-r•-!t..r-....... ,r.,·~·-~·"-~<-,r-.t".and Reformed insist 

upon the univorea.1 mission of the Jew -- that, it ia held ia the 

main difference - ao that many men of a radical turn of mind, have, 

strange to say, ecome zealous critics of Refor•n ed Judaism a 

enthusiastic over the Orthodox, therefore, preaentin , another 

-tHH~**~'•-r.--r--r.-~:-r-of Jewish life. 

mos t 

I remember a few month aro ftbere raced tis pulpit 

at a Forum here hear~ t Pt t ~ m n• convictions ere ~~~r~ 

,.-!~~·>·~• .......... t,, . .. , ... the man did not speak of th "Philosophy of Cons ervativ 

Judaism" as I had beli ~· ved hF.' 1 ould. _ e man merely said t At 

Orthodox Judaism is true bee use it i e na tionalistic -- thst Reformed 

Judaism is false b cause it ie anti-n~tionaliatic. The man proc .ed 

to indulge himself in a most glowing eulogy or Orthodox Juda.ism. 

I merely thot the. t here was a. man rho 1 -· ved Orthodox Judai e~, eli eved 

it nd practis§ it. Immediately follo inf hie address, on Sabbath ve, 

this Orthodox Jew took a street car to hie hotel, and indul ad in the 

~H(.~~-.~<t'-"•i! i. -?•· ......... ,..,..-!.·"'·-!'·~•..-........ ~.of the Frenc Chef and prepa,red to leave at mid-

nigh for hie home town so to be rea y to ro to ork the follow1nr 

day - Sabbath. And the strangest thing is, that that man was con cioue 

of no inconsiot ncy in hi Orthodoxy. He wa con ince that he 1 •~-a•, •• .,. ~. • 

ow of all the things th t differentiat Ort odox J daism 

and Reform d -- nationali i e not ore. It is stupid to UA e natio elie 



g ood numbe r of Or thodox Jews a nd a good number of Reformed Jews 

who di d not b elieve that the Jew mus t commit national suicide 

in order to be of use in the or ld. Ther e a r e bi things on 

which Orthodox a nd Reformed differ - - e diff er on the matter 

of the plenary inspiration of the bible , we differ on the subject 

of the histor ical revelations, we differ on the bindinr fo r ce of 

tradition and of laws . For the Orthodox, the bible is the hi r h s t 

expression of Judaism -- trerefor e bindinr for all tim s . For 

Reformed, the bible represe s the expression of the Jew for a p e riod 

of a t housand year s - rhich sp j rit did not ceas e its activity even 

unto the p r esent day . 

fe do not advocate the rirht to choose to be eclectic 

for we a e e true to the prophetic sp1r 1 f udaism . Perhaps also we 

differ o~ t h mater of a personal essiah -- on tho matter of resurrec-

tion , These a r e vital things. T e s e are ~:~•->·-~-~-.,,•-r.-an di _,.. f r . But 

the basic thin pa -- a t o t Jewish concepti on of God and ma and 

Israel -- I be , ieve you wi 11 arree with me that oth Ort odox and 

Ref ormed Judai m are at one . 

I a all not dwell at enrth, or i nd 1l pe in am tap y s ical 

s e culA. ti on on t su i -ct ,r tt a ccep a nce of Cod. rt from the 

f a Ct t h t t he ~ . 1·<!'· ~ -!"·-!' • .... , •. , • .,,_ ,, • ' '·-!'· >'-~·-

Fait i s t ho sum t o 1 of a variAty of p ycholor·cel ex r esei o s , of 

hich s ecula tivo reason i s u t one exp r ea s i o and t t no t t he r im 

one -- but it c n s y that God is a met ppy ice nee aity, .n p s olat 

hiloaophy. I e Jio 

Universe , one ca s 

the c pt P of 

1 t is. 

t t t 

n c n ay that t e oral or der of the 

upward 

p r im ry or eativ im use . O e can eay ell that 

but art r a 1 , 1 t 1 t he inn er soul of me,n t s. demands God and 1 t is 



of the moral life of Man. It is in our experiences, in our hopes, 

our aspirations, in our readiness to sacrifice for ideals, in our 

str·v1nre that we feel that compellinr power that drive ue on and 

comfort . 

Israel came to God, not thru a process of reaeonin, 

and it is the enthusiastic penius of the Jew, the oral passion of 

the Jew for trut and justice, that lead him inevitably 

The Jew did not reason it out. He relt it as soon as the ethical 

standards grew, as a~ ~~ PE his ethical ideals came to impress the 

whole of humanity -- his Cod became univorsal. As soon as the 3ew 

roalised came to spea of his God as the God of th 

Universe, and so, when I speak of God I shall speak oft e ethical 

attributes which my people a '-d your people ha e associated with im. 

I shall not indulge in speculation d the ., ............... ., ..•. , ..... theret • I shall 

try to present to you the ethical ideals w ich Israel used with 1 e 

deity because "'lhat the God of a peo le is, that the peo le its lf 

are". First of all - two mighty convictions reipn supreme in Israel 

at all tim a. Pirst o~ all "God is". and seco dly "God is one". May 

I quote a sentence from can be no dis uting the 

fact that the central idea of Judaism and its life purpo e is the on9 

only and holy God whose ~invdom of Truth and Justice and Peace ie to 
V 

be Uni ,ersally eeta lished at t e end of time". Thi is the main teach-

~ow belief in one God, my friends, has tremendous implica

tion and it is of these implications that I would speaJr this morninp-. 

First of all - one God meant one mankind, the Fatherhood of God in

evita ly meant the brotherhood of man. Thie ideal of the oneness of 

God, dr 
11 the children or men 

a rinr, of living fire around a 
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destined ultimately to weld t em into one brotherhood of love, and 

that is why, when prophets speak of that Colden Age 1hen men wi11 

beat their swords into plowshares and their.,.,., . ., •. , ..... , • .,,:.,•., • ., .... .,~~· and they 

always precede tha.t phrase by this "All the nations will stream unto 

the Lord ''·<!~~ ... •.~··--!'·~·~·•r•''·"··'··~··~··''-!'•~-r•the b ,lief in one God is ,,_ .. ,.~., .. , •. p,.,, •. ,.,.,,,,_ 

to the realm of Universal peace. The ideal of the on God must first 

become inr,rained in the souls and the hearts of men before the truth 

of human brotherhood can be estba.lis ed, for when once men come t 

say "Ha th not one God created us all" then must follow tre thot 9hy 

then should we deal treacherously with one another." That ie the 

first implication and the second is this "God is one" and God is 

therefore the source of oth ~ood and evil. From earliest tim s 

people were troubled by this pro lem, -- God's omnipotence vs. the 

existe ce of evil. If God is All Powerful, why then does he permit 

evil to exist in the world? This query lead ancie t peo le to create 

a dualism. The power of good vs. the ewer of evil and li~e as the 

eternal cotir11ct between these two powers. Thia dualism repres .nted 

1 ta hi .heat expression in the Re lip-ion of the Persians. Now the Jew 

has m intained that God i one and th re ie no other poNer eeide him. 

The Jew has maintai .ed "~, the Lord, create t e lift . d f rm the 

darknes ~· .. ·-~·-1 ·--!•-!'·~"·"·· ''J'.1•.t• .. ·I he ord do a . 1 tn ae t .infB •" Cod ie the 

souroe of both rood and evil evil is not an in erpolatio -- evil 

is of the very warp and woof o life. Evil ma ea i~e posai le. With

out evil there can be no p-ood, i thout vie thr,re can be no virtue, 

without the oseibility of doinp wron , free will is mjaninrlese and 

progress and evolution have no -r.•-!:<!'· ''''· ... .., ...... ~ ........ ~•.,•.thou h t e Jew has said 

"Do not both good and evil come forth out of e o th of the Lord?' 

The Jew has said consta t y "Behold I have set efore thee this day 

life_ ood and death - evil". "Choose t ou life". Judaism a id tat 
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life is a disci line that evil is in life to disci line us, 

to strAngthen us, to urge us on to develop the finest that is in us. 

who said that evil does not exist really~ that evil is nepativ 

just as darkness is merely the abeenc of lirht and pov rty the 

absence of goods. Just as you h ve today ta peeudo-sci P ce or 

mysticism that r,oes by the name of Ohrietian Science_,.~ ...... t.,,..,.~•.~t~-t at 

evi 1 is "'·~'.·~t.,'..~· .,, ~'• tha t it is only an error of the human mind. 

Now apart from the perplexing problems of where this 

human mind came from -- apart from/these metaphysical concei a 

do not specify human reason and certain y not the human s oul. Poverty 

mip-ht b negative but there is not in . more real in life th~.n pove ty, 

the consciousness of lackinf somethinf that is neceesar for your 

sustenance. Anr. as far ae you and me and your experience and mine 

are concerned, th re is nothing more real t han poverty ad 

disappointment ad disillusionme t. W ynow them to be real b cause 

they are part of our experiencer. Of course, on the cosmic scheme 

of thinrs we cannot say that t re is .vil 1 t 

our minds are too limited, but while the evil might be ultimate(?) 

it ie certainly real, it is certainly here, ad Judaism has reco nized 

the fact and Judaism say unto you ltt~R eon of man "~ife i s not 

perfect but it ia perfectable. 3uda1sm says unto you "I h . e given 

you, not a playground to play in but a world to work in. ~here ie 

ignorance to be trained and taupht. Gird do\,n thy loins, like a man, 

for out of your etwggles and eufferinr, you will grow bi ger and 

finer and nore akin unto God• - co-worker of God :bl because he works 

in a world that ie not perfect but perfactable." 

I have just concluded the readine of that epic of pov rty*.,'""'•tH"~~.r,, .. ~~, .. 

~*-tr-f.-~:--,,~ .. "•,r..,r.-r.••~..-~ami at pri va tiona and misery which continu d in a 
cobbler shop, which passed thru years of most dire want int e city 
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of Copenhagen in which the man as racked, actually racked, with 

the moat excruciatinr experiences that a human being can suffer, 

~•-~i.":-~··-!}"' "' -!""'·"'·i t is the story of a man who rose from the very dre s of 

society unto the mountain heiphts of achievement and thi e 4H·-~~"'*~-!'<!'· 

who 4f- *4H!·"~ himself the Conqueror, at e conclusion of the ork eays 

"I did not know it, but in very truth I am the blessed child of God 

ecause of these thinrs which I have endured. leery and suff rin 

have taught me sympathy. In prison alone, by myeel~ I discovered 

for continuinr my purposes, and rhen I read hat, I reminded myself 

of that psalm "I fhank Thee O Lord that ~hou hast afflicted me for 

now I have found my salvation." God is one ad God is therefor 

also the source of justice and love. If you were at all acquainted 

with theolorical atrugg es ad disputes you would know that one 

of the oldest char ea hurled arainst Judaism was t its God va 

a tyrant, a God of ven .eance - a blood thirsty Monaroh, ho exacted 

submission as the master exacted submission from hie slaves. It is 

***-!'-f.-of.·*iHH'r1·1 t ie untrue. I can pick out thre or four eente ces 

from the new testament and I can construct from them a clay God -

an idea of the old testa,nent. I can point to that sentence wh oh 

says that 1 Those ho do not believe in me will cast into outer 

dark ea where there shall be weepinr and gnaehiny of teeth. •Think 

not that I come to brin peace upon e rth, etc." I can point to 

those thinre which fairly teem with brutality and fearfullnees but 

I would be tellin a lie, just as these theologis • e are tellinp, a 

century old lie. fhy anyone who reads the literature of the Jew 

will know better. One peal , saye "The Lord 1a good unto e,11, hie 



• 
tender mercies are unto all peoples. One psalm speakes 

"The Lord le my shepherd". One ~~}"~"'· .. ··<!1-in deu teronomy ape ks 

of the When the prophet 

Isaiah speaks of God as the stronghold of the poor --- the 

stronghold of the needy in hie afflication - his refuge from 

the storm. ~he prophet Joel speaks of God "The Lord is merciful 

and gracious, full of compassion and tenderest mercy.! When you 

read in the bible "You are children of Cod" one asks himself 

Whence this lieT That the peo le of Israel have endured 

torment and torture for a God of viciousness and brutality. 

The truth of it is that Judaism, because it is a religion of 

social justice, not a religion of individual selection, rave the 

primary place in the order of things to justice. That ie a 

sound, a wholesome guide for society - justice. The Jew did 

noJ say that u i+y 1,a steeped in sin and could ot be redeemed 

except by the sacri ice of one who loved hem early. It did not 

lieve that an was stained by oririnal sin. Judaism did not 

and in all his -!}~-~-*~'-"'· .:•.~•-Y-~tthat man climbs to the mountain heirhte 

beautiful entenc ,,,hich au Yi e up t e entire t t "Jue tic and 

ri~hteo sn sa are the foundation of God's rone. '!'he world is 

baaed upon it. "Love ad rcy are the dwellinr plaoea of God's 

lory.• Love - th~t ia the aomethin added to life which ma¥es 

it sweet and bea tiful, but the social structure m st have as its 

backbone the appearance of justice. May I say that J daiem combined 

justice and love into this new principle which to my mind is the 

hirheat expression of the deity. I shall close with t~ t: 

Judaism found a hirher expression for God tan a God of ·ustice or 
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a God of love, and called it ="Holiness". "Holy, holy, holy 

is the Lord of Hosts". Holine s which means the sum total 

of all virtues and perfections. Juatic and ove every ide l 

every beauty, every sanctity of liv/3 is containe d in t ha t ex

pression of holiness. 

Now these ethical i eal s concernin God's onen0 a 

to them ho worship him because as I said "What a God is, so wil 

hie The Jew, who worshipped one God became 

the reat apos t _e of t he ideal of the brotherhood of m n. The 

Jew became the honest worl man in God ta worl<" sho , the earnest 

toiler and co-wor er of God. The Je, whose 0od wa s a Bod of 

justice and lov, preached justice for men an nations at all 

times and today - but lov, love truly, love deeply, beca se he 

really loved his enemies, He sacrifice himself, his comforts 

for the saYe of the men who persecuted hi • I am bold to say 

that no o e has yet practised th doctrine of the foundation of 

Christianity. No one has as yet practise it but the Jew because 

the Jew worahipp d God who as a Cod of Holiness. "Bey holy 

for I, the Lord, your God, am oly." Holiness, that i the ideal 

of Jewish ethics an~ th tis t e hipheat expression of the~ 

idea in Israel. 




