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"MAN" 

At the conclusion of our lecture last wee, we 

essayed the opinion tha.t the hifheat a.nd moat complete definition 

of od, in J udaism, was holiness, because the concept of holine a 

embraced both the hirhest ethical ideal and the hi~hest monotheistic 

ideal. Holiness means absolute unity and holiness also means 

absolute perfection, so that holiness i s the hir-hest concept of God 

for the religion that is both ethical and monotheistic, Ruch as 

"' udaism ia. 

Now, if our contention is true, that a people is as 

its God, it must f o lov that the highest idAal for man, acoordiny. 

to Judaism, would r the ideal of holin0se and one need not ro far 

in the realm of Jewish thot to find fir t: that holiness constitutes 

the hirheat et~ical ideal and that Imitatio Deo, the imitation of 

God, the attem t of finite man to patent hie life after the attrib t

ad qualities of the infinite - th t thot was ingrained in the very 

consci ence of Judaism. The classic source of that, ia, of course, 
the 

that sentence in the book of L-------- which av o/holiness code 

your God am h ly". The righteous took t '1i i ea l ad defined it more 

minutely and more in detail. "Just as God 1 merci.tu so be you 

mercifu l ." "Just as God ie gracious so be yo graoioua". Now just 

1Kha.t di d Judaism underota.nd by the term "holiness", ·niat were the impi i

catione or this idealT Pirst of all let me define neg tive y. Holiness 

in Judaism neve r meant Asceticism, or passiveness or s e f-neration or 

inactivitiam. '"hat thot is foreirn to the spirit of Juda.1 m • .Vh n I 

say that t e thot is forei n to the spirit of Judaism I do not mAan 
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that in the lost treas re h u se of Judaism we found no reference 

to it. It would be strange indeed, woul it not, if in t h e 

product of many minds, ages and climes , y o ould fin no stray thot, 

no alien ideal -- for remem er, my frien a, that the Jew was cons tant

ly under the influence of foreign cul+ures and it naturally re-acts 

on him, so that we find in th- Talmud and in the encyclopedia of 

J ewiah that for e,bout one thousand years, here and there a stray thot 

that would surgest aacetieiam as part and parcel of Judaism, but 

these thota were always the lowly by aya, the little lanes of JeJish 

t hot, not the broad highways. a had a sect in Judaism t ~e sect of 

Judaism -- that is everythi n an even unofficial Judaism, thru p blic 

opinion, never countenanced asceticism, s elf-naga ti on ~--!._,,.~··~·~--~--~• . .1!.and 

why---- I believe it i s becaus0 of t he i deal of unity in Judaism. 

Just a Judaism did not tole rate a Judaism of good an evi , of 

justic9 and love, so ~udaism refused to olerate a J udaism of body 

and soul. Judaism welded body and s oul into one harmonious unity 

and made that unity comple te. 

Just a J dai s sai , wit ref re ce to good and evil 

"God creates darkness and forms lifht - jus t as Judaism said ,·t 

ref renc9 to jus tic . nd love, that justice is th foundati n of th 

throne of God and lov the glory oft e throne o~ God, so ~ith 

reference to body end soul Judaism said ~Thihe ia th body a ~a thine 

also is the soul". 

of th t, holy. If the idea of the body as t e o a spoo of corr i on 

-!'·i!'·-!~·-t·•-r.•~··~·· ... ·~·"·-r"''the ide that the soul is enmeahe with the imperfeotiona 

of the body'4•.~ .. "'·-r.•-!'<f· .. '•1·--!·•the idea th t the soul can rain perf ction only 
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by f r eei itsel , by self-castirat ion, is a pap.an idea, which 

Christianity ":•*-l~·"·· .. ·· "•·J•.>•· J•. -?··thru Pa 1 , adopted. Judaism said that 

the body of man is t~e srrine of the soul, t~at the body is the 

channel fo r the r evelations of the soul , that the ody ia to its 

the dualism of body and soul , the human -!}"'-.t·i• .1,.-!•-.:·4H•·-r-said J daism a.a 

they are rood , but thru nbrid d excess, th unbr idled indulgence , 

thru lack of co-ordination - these ~, . .,, . ., •. ., •. ~.. take , for exa p e , the 

instinct of self-preservation is a very laudable one and is aometim a 

the so rce of some of the finest life but t1e instinct 

of self-pres e~vation leads to selfishness , to miserliness, to ni ard

linea s , qualities which re malodor ous to society. Eve the basic 

beauties .,, . ., .. ., ...... ~ ..... .,, . .,,., •. J • • ".,•.the beauti 1 endear .H~nts of family life but thru 

The instincts of th9mealvea ar e not evil it is what men ma e of them 

hich determines their socia eal . The senses of man my become the 

hi ,h ays for a apiri t al -,~.,--~,.,~ .,, . .,,-!,·-!'·"'., • .,,.,,.~,.10adinr to t s fine thinrs of 

life. That is the Jewish conce tion of body nd .: oul and t 0refore 

Judaism also did not turn upon the innocent Jovs of life . Judaism 

never cat as apicion of unyod ineas upon the innocent happiness of 

human beinrs . Judai em hB,e nothinp of th t morality of sournoss and 

atrai ht-lac d ri ,idity which characteriz d th sects of old and sti 1 

characterizes some of the Puritan sects of the present day . Jud ism 

elievee that God does n t be ru e hi chi dr e a littl joy , a little 

happiness , a li tle aunshin in life . Cod t a as much in th emili f 

eye of infan a in the teardimm d eyes of moth r s . God is as much 

th t joy an in 
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that happiness as surely as he is in the trials an~ sorrows of men. 

If men were not so foolis 1, if men ~vere not so blind, t ey would 

com ~ to see in God, no source of dreadful mystery, they woul come 

to aee in God, n ot t e source of an unrelentinr and cruel faith, but 

thoy would come to see in God K the most complete happin9se of human 

life and they would think of God in joy and think of ~im in aonr. 

If men -.vere not so blind and foolish they ·1ould come to regard 

religion for what it really is -- they would come to rerard re i ion 

f 0r the all-encircline- -r.--!!.-!!.~~--!'·~~~··~<!'-happinea hat it really is -- for 

what is reli .ion if it is not this: a rreat freedom, a breal<inp- of 

bonds, an emancipation of the ?pirit of man. at is reli ion if it 

does not mean the development of all our powers, the deepenin of 

our spiritual interests and what is religious life, I ask you 

men and women, if it is not the harmoni us exercise of 11 or 

faculties, and i not that th supreme ind of h~ in~aa -- is it not, 

after all, the unifyinr strenrth of all our life' purposes -- that unity, 

that strength vrich needs the best ,•.~!.-!~"·· .. !.~• ..... .,..,r ........ ., •. .:.,•.1s not that thP truoc-t 

type of happiness. Relip-io , my frien s, mnmt come to me n Joy ~-r~_., • .,.J, •. 

for the psalmist knew it nhen he said "Come to God in Joy nd approach 

him in sorrow". Judaism preaches joy and not saddneas. "O eon of 

man life is the vale of tearstt. Dudaism says nto yo "ithin yo r 

own power it lies to achieve the hirhes kin . of happiness". 

*'.*"·~··~·-~·~·-··· ~· ,!. .... .,, . .,,..,., ...... ,., •. ·~·-,·bu happin ,a that happin a 7hich c es from 

the fre exerci of our ch ract r, from unrestrain d, purposeful 

activity, that happin°es wh ch com s -- what shall I say -- fro 

ee f-fulfillment - from an integrated self, that happin ea hich ia 

the crown of achi vement, that happiness ia wh t Judais.1 preach a 

and tea.ch a. 
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,r-4~.r-~~~·--r--'· ··,._-!,._ ., ._ .,,.,,.,.,._one must master himself', one must sometimes practise 

self-denial. It in sometimes hewn out of the rock of pain, but 

pain and suffering are not of themselves, not r,odly. uf'ferinp 

is no passport to heav9n .ny more than pleasure is .,r . ., •. ., •. ,.._p _ .. ,. .. t.a-."° ... ,.~, . .,, 

4H'--!H~·-f.· -t'-~-~·-r•-r.•It is purposeful suffering that is podly. It is sufferin 

for an ideal of demands suffering. It is that 

sufferin, which teaches you sympathy, love and kindness, that makes 

you a bettor social agent. That su:f'ferin is sacred, holy - because 

it is ,r,-r•-r--''--!'·~~ ........ -!"·~··~-servloeful. ':"his than i the Jewish ideal of what 

holiness ia not. It ie not hol i n ~ss of the saint, it is not the 

holiness of the man who leav s lif to escape the burden of respons ibility 

of society a ; d seeks rod1 1nees in seclusion. It is not t e man who 

needlessly, foolishly u~fers. It is not the man who eoura hie life 

and the people a out him thru a morbid solem ity - it is not the man 

who goes with downcast eyes and says t hat "Life is a vale of sorrow 

thru effort, thru strugrle and thru striving -- it is the holiness of 

~·~··~•-r• .. ··~·,..~-••·-f•livinr and I shall say a word about that. The ideal of 

holiness implies one great truth: that man may perfect himself. If 

Judaism says nto hi "It ie within y r owm power in this world, with 

your own body to become lilre unto God.9 ':hen Judaism dramatically 

repudiates that false notion of original sin, that false notion that 

man is born laden with iniquity becauA of the transgraseiona or men. 

Ro where in the liturgy of the day of atonement, where ~eu would be 

most likely to find that notion of ori r inal sin is any ref rence to it 

to be found. Judaism eenda man out into the world, master of his 

destiny, 1th the power to perfect himself. ~hie idea of human perfectabi-

11ty implies also the ideal of freedom, of free will. 
Row free will 
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philosophera 

e . 

'*have rreat difficulty in establishinf or refuting 

the doctrine of free will, but to the religious man it is no 

problem, to th0 religious man freedom is the most real thin~ in 

life because if he is conscious of nythinr he 1~ conscious of the 

freedom to choose between right and wrong for if there is no free 

will, my friends, there is no reality, there is no sense in punish-

free agent. Judaism Jrno-.vs nothinf of fatalism. As a physical 

entity, an is aubJect to the immutable laws nf nature, the law 

of cause and effect. He is as much subject there, as the atone 

because of that, nan is responsible for hia acts, man ie responsibl e 

for sin. Be 1 t said however.,,_,r ......... .,..~.-!'-~•..-. ..-.... ,~. Juda1 em concept of sin 
a 

is as sane✓ as human/concept as religion has to offer. What is ein 

accordin to Judaism! It is hate, a mieeinr of the mar an experinent 

that failed, a stray from the right path. Sin is more folly than it 

is wilfullnesa, it ·is more i norance than it is perverseness. Sin is 

a human weakness, a falling from grace. A man s ine and there ia no 

man who does not." Sin~ says Kinr Solomon, on that most sacred day 

not born perect, because man is not an anyel. And beca se there is 
~ 

a likelihood to sen, while there is no compulsion to s • n . *~~...,~~~~-r•-r· 

there must be a chance for man to retrieve himself, to find himself, 

corrective of sin, th doctrine of -9!--f•..,·~·~•.~-~!.-!'·~•-,r-~~·-*of repentance apd says, 

"God does not desire the death of a sinner but that he should return 

and live". "Return unto me, saith tho tord" So Judaism says "Great 

ie repentance, for where one repentant sinner stands, the man ho has 
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been absolutely righteous in his life, cannot stand." **~*~**~~~~ 

**"'·-r--t·-~·~·-~·-the doctrine of the new testament conoernine- the prodieal 

son• J daism says "Repentance is affected not by work, not by any 

"Man can repent his sine, not by word of mouth, by brinpinr a 

sacrifice -- ut first of all, thru repentance, thru contrition. 

Secondly, thru retribution, by making or by attempting as far as 

possible to make good the wrong he has done and by mavinp a change 

in his life. Sin is valuable as it teaches repentance~~ ....... ,t!. •• .., .. ~ .... , •• ~,..-. 

only then ia rep ~ntance efficacious. ~hat is why Judaism does not 

worship a per~ect man, that is why Judaism attributes sin even to 

Moses and the patriarchs. We are all weak, neverthAlesa we are the 

children of Cod and thru effort and conaoientioue exertion we mipht 

approach divinity. I believe hat the b st summary of the ideal 
paalm 

of Judai am cone erning man, is found ~"'·-!'- -?' . .. ~ ... .... -! .......... .. ,.~ ...... -?• .1•-tha t I read thi e 

morning. It recognizes both the smallness and greatness in an, the 

weakness and atrenP,th in man. It does not lose sipht of the fact that 

that endure .. • . .t•. -r••·· ... ·-!'--r--r-,r•*tha t in c ompe.ri son wi tll the hi 11 a and moun tai na 

man ie an insi nificant creature, a plaything of the vast eo rcea of 

life. It doeen t lose eirht of the fact that man is a sinful creature, 

that man so readily strays from the ri~ht path. It recognizes all 

these things and says "When I lift up my eye .. , ;,,c ." "fhat is man that 

thou are mindful of him or the son of man, etc." Re is so little in 

the scheme of tabl~• the universe- 'fhat no~ion leads to the idea of 

the world a.a a place f o r suffering -t:--r~-!°·' ·..,·''·-f·"'·-!\. ~*-r.-.f4.i t he undere tima. ti!lfr 

of human ~··-!'-~ .. -r--!' .. -r•i'·~•-r-and hu."Ilan efforts. Judai am oorreote that notion, 

say that "Man 1a small and impotent 
and while in humility it does 
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1 it 1 Yet "Thou h 0 st ma eh; n many ways, a ao says ~ . b litt e lowi..·r 

than th angels and hast crowned him with rlory a1d honor,Atc." 

the spirit th~t means knowledge, science, Jove and beauty and glory 

J• ... ,, _ • .,~_.,.,._~~--~•-,t,r.that spirit "1alres man king of the ane-els. 

Now that is the Jewish ideal of man and th tie why 

Judaism says unto men "Be ye holy, for I, the Lord, your God, am 

holy. Man has within him the power 00 to live and 00 to work and 

so to direct hie energy that gradually he may approac1 the perfection 

and glory of his Father in heaven. 




