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~TUE' sm D G, y 

25, 1919 . 

1.:ed.iaeval and. modern Jud. · ism mw t be c- t udied. from 

the point of view of the exile. he one dominant factor 

in he development of Judaism during the riddle a~es 

and in modern times w s the diaspora, the dis ersion, 

the exile .. fter the destruction of the temple in 70, 

and more especially after the f a ilure of the re ellion 

of Bar-Cochba in 1,5, Israel w s scat~ered. over the 

face of the earth, man- of them ·ng to b lo i c ~hich 

beca1 e for ten centuries the ce t er of Jewish life, 

many ore going to .:.:Jgypt' nor .hem ,frica nd I tf: ly, 

later on to s ain, . ranee, Ger any, ~ngland ' d ol nd. 

Israel t hu~ scattered was faced with two roblems: 

~. t ..1. 1. rs , hov to adjust itself to its new environrent, and, 

secondly, ho J to reser·e its in egrity in the 1orld. 

rt solYed both problems succe"s· ull, iP roved 

b ·he fact that it did adjust itself to its en·ironment, 

and that it did succeed in reser·in~ itself. srael 

has at all times, and Jud ism, the religion of Israel, 

h sat all times, readily re-acted to their environments. 

Israel constantly culled and selected and a ropriated 

that which was eneficial in the culture and the 

civilization of the peoples in hose midst it lived . It 
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re - cted also very readily and very sensiti -ely to 

its physical and political environment . twas lite 

q flowe r: when the sun shone the flor.er ooened un its 

petals and bloomed ; when night 0 et in nd darkness 

came , when disc r imination nd persecution and exile 

set in , then the flower shut its petals and drooped . 

~hen Israel enjoyed compar ative freedom and reli ious 

tolerance , then Israel grev. culturally , intellectually; 

when it was pe~ itted to establish relationships 

with the outside 1orld , then Isrcel developed its 

spiritual energy to scientific studies and nhi ophic 

tudies and poetic pursuits . ut ihen Israel vas 

driven into a oli tical and phy ... ical ghetto nd 

deprived of the element 1 ightq of hum n b • g~ , then 

it as thro·n bac upon its l nd i beccme elf 

centered and narrowed and confi11e cl , and instead f 

pro ucing great scienti~ic , ethic 1 , philosophic or oet 

ical ,orks , it devoted its time to le~alism nd ritual an 

cas t ist~; its horizon ecome limited . you must bear that 

in mind constantly whe n you study he history of 

Israel and Jud ism in the Liddle .Ages . 

TBl~e , for example , the history o the Jews in p in . 

nder -.ioh mme an control rsrtel.. ro e to no ition of 

pre - eminence in Spain . Recently , ·n reading the work 

of great p nish uthor , I ccme aero his ve . real 

nd vivid description of conditions in Spain under. 

Lohammedan rule , nd s ul. eq e tly under holic or 

Chri~tian rule , nd I oin to red pr r ph or 
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two from this author (the book, I believe, 1s known 

to quite a number of you) to illustrate just what I 

mean when I say that Israel re-acted to its environment • 

The author is Vicente Blasco Ibanez, and the book is 

"The shadow of the Cathedral ." sneaking of the r.rohammedan 

conquest of Spain the author s ays: "The Spain of those 

days gratefully welcomed the people from J frica and 

submitted without resistance. ***rt was a civilising 

expedition more than a conquest, and a continual current 

of immigration was established over the straits . Over 

them came that young and vigorous culture, of such rapid 

and astonishing growth , which se ~med t~ conquer though 

it was scarcely born: th - t civilisation created b the 

religious enthusiasm of the rophet,Hohammed,who had 

assimilated all that was bet in Judaism and in Byzantine 

~ivilization, carrying along with it also the great 

Indian traditions, fragments from Persia and much from 

mysterious China. It was the Orient enterin 1.nto ..:.i urone, 

not s the ssyrian .. onarchs into Greece , • ich repelled 

them seeing her liberties in danger, but the exact op~osite, 

into Spain, the slave of theological kings and warlike 

bishops, which received the in·aders with onen arms . 

In two years they became rasters of what it took seven 

centuries to dispossess them. It was not an in•aeion 

contested by arms , but a youthful civilization that threw 

out roots in every nart . The principle of reli ioua 

liberty which cements all reat nation lities came in 

with the., and in the conq~ered towns they accepted the 
-3-



• 

• 

• 

church of the Christians and the syna ogues of the Jews . 

The .... osque did not fear the temples it found in the country , 

it respected them , placing itself among them without 

jeal:>usy or desire of domination . rom the eighth to 

the fifteenth century the most elevated and opulent 

civilization of the Uiddle .. ges in Europe was formed and 

flourished . V/hile the eople of the north were decimating 

each other in religious wars , and li ·ing in tribal barbar

ity , the population of Spain rose to t~.irt .. illions , 

gathering to herself 11 races and all beliefs in infinite 

variet , like the odern eric&.n peo le . hri tia.ns 

and l. uc::-sulm ns , ure ra s , L yri ns , ~gyptians , Je ~s of 

Spanish extraction , and Jews from the ast all li-ed 

)eace bly to~ether . * * * rn this ~olific amal~ mation 

of peoples nd races all the is, ideas, and discoveries 

known up to then in the world met; all the arts , sciences , 

industries, inventions d culture of the old civiliz -

tions budded out into fresh discoveries of creative 

energy . " 

_nd the author continues to ela or te that 

thought . Then he says: "But before t eir deaths the 

catholic kins comrenced the decadence by dismembering 

t h t strong and healthy Sain of the r b:s , the Christi ns 

and the Jews . * * * Dona Is bel v1ith er feminine 

fan ticis. est blished the nquisition , so science 

extinguished her lamp in the osques and syn o ues , 

and hi d her books in Christian con ents . ~eein th t 

the hour for · r - in, in tead o re din , ad co e , 
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Sp nish thou~ht took refu e ind rknesG, trebling in 

cold nd solitu e, and ended by dyin. ***Science 

boc~me a path~'Y that le to tie onfire; ~nd t'en c me 

a fresh cu.l mity , t e e:::rpulsion o the 'p ·ni~h eJ~ , so 

s t ur t e wit • the spirit of t i count -
' 

o ·in it so 

dearly , t.h t even tod'"': .. , i'ter our cen r·ri0c- , sc tered 

on the shores of the an~e or the osphorus there are 

p nish .e Js ho, eep , li1 e old 

lost count ry: 

1 1·.e lo,..t our lovely Sien; 

• 'e 1 so 1 o st our p in , 

tillians , f 

hut 11 Su o c nsolation. '" 

t11e ir 

.. der ·.:oha edan rule . n ain the enjo • 

·1 e .) -..J.dm e o ... the "iddle e • he1 devote t 1eir . 

time to cience , to be c::itu .,.e re r r , to the 

tu . of. ph ·lo'"' hy , of eth·cs , to the t 1dy of me icin 

to the n o le ur u · t o poetr·· . .ong gramm ri 

t . 

n p '1iloroph ~ e ' ve the re t ew • h 1 bi oso her 

l~ s ri '' ; Ibn .. i r o 1 , ·;ho •• r o e who • ro ·e the " 

the ".voun•ain of ife"· 
' ' 

• o •. rote e " u ies o 

.he e • rt" ; • nd 'in 11- , he re t st o t em 11 

r imonides, d10 wrote t e • xt oo ' he G ide to 

the c rple ·ed. " rn poetry ~e have erh n . . 
greatest poets in 11 literature,--Jehuda 

one o 

levi. 

the 

have Ab rahar In nzr , and .ose Ibn ~zr ; eh ve ews 

rising to pre -eminence in the courts of Spain,--u~muel 

Hanajid nd many others. 

' 
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t WcS ~n age that was prolific,creati ·e, 

productive. he Jews of Spain translated an i n inite 

number of Ara text-books on science, on medicine, on 

astronomy, on geography into Latin, into the lan u ge 

of intellectual Europe, and ther by paved the way for 

the revival of learning, for the Renaissance in ~urope 

ich was soon to come. Thut, as all made possible bee use 

the Jews enjoyed freedom, 1it as soon as . pain vas re

conquered by Christian emperors, discriminations were 

again put in force; the Jew W ·S again hounded nnd persecut-

ed and decadence set in, and afte • the thirteenth 

century we find no great scholars, no great tinkers, 

no great poets in Spain. hat was the history of the 

Jew througLout the Liddle .ges. That held rue of 

Germany, and that held true of otan. In oland, u 

to the time of the cossack rebe lion in 1648, the Jews 

enjoyed a st remarkable period of prosperity, of 

intellectual greatness; a wonderful system of public 

school education spread over the entire land of _oland. 

The Jews engaged in a thousand and one intellectual 

uursuits; but as soon as the terrible persecutions and 

massacres of the middle seventeenth century set in, 
their 

it uprooted Jewish unity, destroyed." centers of lea. ning, 

and the Jews of Poland degenerated into bid le alists, 

they became self-centered, narrowed, stulted in rowth. 

I want to speak tis orning of three things. 

rt is very difficult in the brief moment of time to 

discuss Judaism of the 1 iddle A es and of odern times, 
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but if I can leave with you these three tiings I think 

I will have succeeded a great deal. There are three 

distinct periods that we wqnt to remember. First of 

all the period covered from the time that Christianity 

became the state religion of Europe until the time of 

the nrench Revolution, a period of perhaps fifteen 

hundred years; secondly, the period from the French----

Revolution until the end of the nineteenth century; 

and the third period, today, the modern period. Each 

epoch had its own problem, and each epoch solved its own 

problem. The conditions of Jewry in Europe became worse, 

infinitely worse when Christianity became, under Con

stantine, the state religion of ~ome. As soon as 

ethical preferment was determined by one's religion 

then the lot of the Jew perforce became a barren one 

in Europe. Then from the fotirth centu.ry until the 

eighteenth century his lot was one varied course , 

broken by certain periods of comparative peace. rt was 

a lot of exile, of persecution, of inqu_isi tion, of 

·hetto life, of massacres, of blac~ accusations, and 

similar persecutions, with the result that during this 

period one can trace two distinct lines of development 

in Judaism. One was the legalistic. The Jew had 

determined to live in spite of all the onslaughts of 

animosities and hates of men. He was not going to 

succumb to suppression, and he developed a strategy 

all, his own, and that was the strategy tb.l.t I spoke of 
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last week,-to build a fence around the Torah. He was 

going to surround his life with so many laws, customs, 

and practices so that nothing will be able to strike 

a death-blow at him. The bible and the Talmud became 

the center of authority of Jewish lif, and all 

intellectual endeavor was devoted to the elaboration 

of l aws of the bible and the Talmud, to the interpreta

tion, to the qualifica tion, to explsnation, to commen

tary, to casuistry; but the law, th twas the cente_ , 

the controlling fact of the life of the Jew in the 

Middle Ages. You take men of the type of ~ashi, the 

great commentator of the bible and of the Talmud, the 

Josephists of France, and the great rabbis of uoland 

and Germany, their concern was solely and entirely 

to make the law vital in the life of the Jew and 

apply it to a new condition. 

Legalism, then, was the one course, and the 

second course was mysticism. Persecution makes people 

mystical. Life was so cruel, conditions ere so 

unbearable t hat the Jew began to seek for some solace 

and some co. fort in f is Torah. He could not find 

it in the letter of the orah so he sought beneath 

the letter into the snirit of it. He became a mystic, 

reading into the Torah some wonderful, mystical truths • 

He wanted God so much in his life that he saturated his 

being, he became possessed and enfolded by bis divinity. 

That was hj s great consolation. He began to hope for 

the coming of the messiah, praying for it, longing for it, 
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because his life was so bitter and so full of misery. 

And so throughout the iddle ages you have over and 

over again messiahs rising in Israel promising them 

a great redemption, and you have the story of that 

false messiah sabbatai zevi that revolutioniaed the 

life of the Jew during the seventeenth century. 

Legalism and mysticism were the two notes 

of Jewish life during the middle ages, and that 

continued up to the time of the French ~evolution. 

The coming of the Protestant Reformation paved the 

way for the improvement in the conditions of Jewry. 

The Protestant __ eformation broke the unity of Christendom 

and ultimately made it possible for many religious 

beliefs to co-exist, and so Jud ism was bound to find 

a better and more fortunate place for itself in 

Europe. The French Revolution, which definitely 

separated church and state, was the first radical 

movement in the improvement of the conditions of the 

Jew. In 1791 the French Jew was made a citizen of 

France. That was the beginning of his emancipation in 

Europe, the end of which came with the Russian Revolution. 

The eighteenth 6entury saw a great intellectual 

revival in Europe, and Jewry saw the coming of [endels

sohn into Jewish life. The physical and political 

ghetto was beginning to crumble, and: so the Jew faced 

a new problem: how to adjust himself to the new 

civilizationabout him, how to adjust himself to the new 

privileges of citizenship, how to modernize his Judaism 
-9-
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so that he will be acceptable to the world without. 

It was an entirely new problem which he faced. No 

longer the problem of self-preservation in a hostile 

environment, but the problem of adaptation to a new 

environment. How to justify Judaism against the 

onslaugh1S of philosophy and science. That was the great 

concern of the Jew lt the close of the eighteenth and 

the beginning of the nineteenth centuries, and the solution 

of it was reform Judaism in ~estern Europe and a high 

scholar movement in Eastern Europe. Reform Judai m 

began as an intellectual criticism of Judaism. Juda ism 

had taken too much in the middle ages; it had swathed 

itself in too many superstitious practioes and customs. 

That was good for the dark ages, but a new day had cone 

with more knowledge, more truth, more science, greater 

freedom; let the Jew throw off the shackles of the past, 

let him become freer, so that he may move among the 

peoples about him, partake of their culture,of their 

languages, of their literature; let the Jew get out 

of this spiritual ghett·o, now that the ph: sical and 

political ghetto had disappeared; so that reform 

Judaism was the result; 

First, it was e criticism of tradition. W~ 

have taken on too much of tradition; we have taken on 

too much that is not essential for the preservation of 

Judaism. Let us throw it off. Let us keep that which 

is eternal and lasting and worthwhile in Judaism, and 

let u.s discard that which is only tempora_ry and of value 
-10-
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for the moment only. Then oame a revision of the life 

of the Jew, of its liturgy, to make it a bit more ascetic 

and refined, so that the Jew who partook of the culture 

of Europe would not be driven out by the crudeness, the 

lack of appeal that was in the ritual, the ceremony, 

the liturgy of the Jew. 

That was a great contribution of reform Judaism. 

It was an honest attempt to granple with new conditions. 

It was not an altogether successful attempt, but it 

was an honest attempt to make Judaism vital in a new 

world. In Eastern Europe this reform mo ·ement came a 

b[: lf a century later b·· cause political impro\""ement came 

half a century later. In Ea.stern ~:,urope the reform move

ment took very much t.he same course, but it was a 

little more--shall I say He braic in spirit? The reform 

Jew in Germany 'I: rote his appeals for reform in German; 

the reform Jew in Russia wrote his appeals in ebrew. 

As a result of the reform movement in Germany ebrew 

li~erature almost completely disappeared in Germany. 

AB a result of the reform movement in Eastern urope 
~ 

a great revival of Hebrew literature, and even of 

spe .king of Hebrew,set in. AB such it was, in a sense, 

more Hebraic, more Jewish, but the problems which both 

of them faced were the ea . • 

Now, the third epcxb , tha t of today, has a 

nroblem all itc own. Jud ·~m today is no longer 

faced with the problem of adjusting itself to a new 

environment. ,e have done that. There is no one today 
-11-
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iho need feel that his Judaism deprives him of his 

opportunity to partake of the culture and the civiliza

tion of the world about him. The Jew can move and does 

move freely everywhere. our nroblem today is the problem 

- of self-preservation just as the roblem of the 

mediaeval Jew was self-preserv tion. H:s nroblem w s 
~ 

to preserve himself under inimical, hostile conditions. 

our problem is to preserve ourselves under the nost 

friendly conditions, and I believe our problem is a 

much nore serious one, the danger much ~reater. The 

Jew has shown the capacity to resist sunpression , but 

he has not sholn capacity to resist freedom. Th Jew 

is like a coiled spring--the more he is pressed don 

the more he is able to resist; but the Jew has sho n 

dan~erous weakness when emanci tion and freedom and 

opportunity are his; nd our problem toda~ is how to 

live in freedom. The German Je, did not solve th t 

problem. Reform Judai rru in Germ ny did not sol?e the 

problem. Of all the Jews th~t lived in Berlin in the 

da;s of endelssohn, there i s not one Jewish de cendant 

live today. They h·ve all disappeared in the reat 

majority of Christian Germany. odern Judaism is the 

great experiment. vill the Jew survi~e the disintegr ting 

nd dissolving ·orces of regress, of freedom? If Jud ism 

cont ined any elements th·t were opposed to freedom, to 

kno··ledge , to truth, to science , then it must disintegrate 

nd dissolve, because nothin can ithst nd the corrosive 

in luence of truth. ut if, as we believe, it doe not 
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cont in any element9 that we need dispense ~ith, i • 

udaism c n meet every progre sive dv nee in cience, 

in education, in discovery, if we cli eve th t the 

essential facts of Judais are a real tod·y and will 

e s re and 1 s ·ital to the ~orld a thous nd re a 

rom tode as it was a thous nd years ago , then the 

""roble1 tod is not to revise n .- io to eet the 

ne conditions, not to reconstruct o .r • r .I. ( i 
' 

ut 0 

... e d resurrect I r=el • 

:'eli ion h1 s urine the w r p sse ~ t ro·-- h 

t as tested and many o tbem have bee 

'"ound nting, but I h ve aint ine do mint in 

hat ud i m b a sed thro h the :; ran has come .... 

forth trium h nt n ·ictoriou . 

peo le nd my people h ve fo 

e ·ruths t t youc 

uries rocl imed 

an rec .e~ to the world a c roceive t e te, t, the .. 

se 1 of blood, t e seal of tr· th int ·s ~ar. ti 

not, therefore, Jud ism, ' ith its doctrine of exalted 

m nhood, of human brot er ood, of od in the ~o rld, 

th t needs to e revised to meet t e new d y; it is 

si· .ply the e vho must be sufficiently in ired with 

his own f ith to realize th the is not a one destroying 

hi o~n usefulnes in the 1orld hen he denies himself 

and his mission, but that he is contributin nothing to 

civilization and is de~riving the orld of its re test 

boon ~hen he lo hs of his providential mission and 

de tiny. I h ve s id 11. ~e t an once that when Israel 

was caught in the toils of a hard fate, hen it suffered 

-13-



• 

• 

• 

disintegration, it sang out of joy, out of the 

consciousness of an everliving and present 0od in 

its life; it ~as happy in spite of its misery . It 

iould seem. ": ow blessed are we, how good is our 

portion!" "Ho·.; sweet is out lot!" " ow beautiful is 

ur herit ge!' But rsr el today, in orosperity, in 

freedom, in the enjoyment of evecy ooportunity, bee use 

it feels the hollowness, the chill, the coldness, the 

emptiness of its life, complains bitterly because, 

forsooth. it is deprived of certain social reform . 

. eform Judaism, I s&id, began its career as an 

intellectual criticism, as a political experi ent. It 

.ust no assume a new function in life, that of 

religious revi v lism. ·te must be in to assert anew, 

uncompromisingly, unhesitatin ly, unqualifiedly in 

this world., "I m the Lord," that "God is a living 

od." The God of Israel is not a mythical ghost who 

hovers in the background of a re]jgion of ethic 1 

culture, of social justice; the God of rsr el is not 

a nonentity, swathed in verbia e. The od of Israel 
in 

always has been and is today a very real, a very near, 
A 

a very intimate world. The God of Israel comes to the 

worshiper with an overpowering sense of nearness; He 

et nds by your ide, He oes singing with you, He whispers 

in your ears, He saturates your ceing with the light and th 

music of joy. The God of Isr el touches with burning 

fingers every spiring thought of you. 

Now, if we can revive t his God-consciousness in 
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our people, and if we can make the rising gene ration 

realize that the world needs just such a God and just 

such a morality based upon just such a God, then our 

problem for the new day will be solved. Then our young 

people will not keep bemoaning their sad fate; then 

our men and women will not keep grumbling all the time 

because they _have imposed upon them a Jewishness wJ ich 

is proving a discomfort and a disqualifica.tion; then all 

this t~llc about pre ·udices and anti-semitism will become 

as na ht, because they will have something to live 

for , something to strive and fight for, and when a 

m~n has something to live and fight for, he cares nothing 

for the opinions of other men. It is because we have 

lost the light which guidea our forefather through the 

darkness and the gloom of the ges that ~e are 

confused, thLt ~e are troubled, that we are worried, that 

we are supersensitive about the opinions of other men. 

\ hat cared our forefathers what other peonle thought of 

them?--Just so they knew that they were doing God 1 s work 

in the world. But when you lose th t consciousness nd 

that conviction you become morbid and oversensitive to 

the tho t-4.ghts and the ser1 t iments of other people • 
• The ~roblem o • Ju ism today is simply ho 1 to 

live when the world wants us to live, and, str nge 

enough, it is a much more difficult problem than the 

problem of our forefathers which was how to live when the 

world did not want them to live. ~eform Jud ism has 

emphasized the ideals of Jewish life. 1e do not want 
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to lose sight of them, but e must also emphasize , 

as I did emphasize in rey last lecture , the strategy 

of Jewish life , the discipline of Jewish life , that 

which our orefathers evolved through the urge nd 

the press and the need of their ex eriences. ·e have 

tried to discover the soul of the Jew nd we ave h c ed 

the body tdpieces . Tow , the soul becomes nonentity 

in this world , at least outside of the body. e mu.t 

egin to emphasize ane~ in o:r ho .e , in our school nd 

in our syna ague , and in our , 1alks of life , the re i ious 

discipline of e~is life . 'e mus rin h ck to ou.rsel es 

n I cannot ·e empb size t 1is t OU ht , ~e u ... ring 

ack into our li es the faith of 0 r fo e .. t he :r s , a 

,. ith tliat redolent , 1 d the perfu 1e of 

emotion d ticism an .. e ti nt· ."-h th ' s ' J. l, -

rich in t~ e e e 0 me orie an s oci~ ion o· 1e 

ges; C e o t . .r • 
~ l., .t. l.ll tl e hunger 

of .human life; f 'th t t ca. • 11 e of t, •. yin t e 

th · r to the souls o men and ome • ou c nno 

ur chi dren ere r 1 pl· titudes , me re ethic 1 

rm lisrns and ex ... ect th o e he ood of eir 

lives . ,_en 11 o an want th t er otional stimul us , th 

t~rill , th t comes from a en e o in im c- , ne rne s 

to the living od • he w nt 

nd not popularized ; they w nt 

religion th c • s rich 

reli ion th t is 

" ormed of sentiments nd asaoci tions u.nd not st rved 

nd robed of its poetry nd its sticism and its 

1i llowe ssoci tions . 
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hen if you brin God b ck into your ho es , 

and bring the f ith of your forefathers b ck into 

your homes nd reintroduce that which gives a holy 

sweetness to the body of Je ish life in your homes , 

then when your children groJ up and go forth to seek 

Goel and they want God in their lives , they ill 0 eek 

~or im not in strange cults and foreign faith~ , ut, 

returnin0 to their own fold , and their own eople , they 

will say , n Terily , od is in this place , and I did not 

know it ." 

-------
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