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LECTURE BY RABBI BEA H. - -

--o--

Someone has truly s•id th t religion without 

mysticism i a rose ithout its fr grance. In sense 

every religion that posits a personal God, ind.welling mong 

men, is a religion o ticism; but the term "mysticism" 

has come to have a specific continuation. ne may rrive 

at a knowledge of God by ~ay of the mind through 

intellectual spedulation; th tis rational religion. ut 

one ay arrive at re liz tion o od throu h intense 

personal experience; that is a y tic religion . 

ome believe th tone c nnot tt in to a 

knowledge of God by man's reason or logic; that one can 

only re lize God in those rather intense moments of 

spiritual ecstacy, en it seems as though the veil th t 

separ tes man from the ultimate realit is rent for the 

moment m he i ble tooatch a glimpse oft e great 

Eternal Light in the dist nae. 

the mystic. 

hat is the religion of 

One of the great Jewish mystios--Israel 

the founder o the sect of in the ighteenth 

Century, described it in this wise: ''~ great king once 

built a palace and in the midst of the palace he established 
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his throne , nd he invited his subjects to come nd see 

him, nd they c me from all parts of the 1 nd to see the 

great king; nd any found at the entrance to this palaoe 

gold and silver, and they were satisfied; and taking the 

gold nd silver they returned home. nd many of them 

ventured into the place, but somehow seemed to become 

lot in the winding corridors and the mazes and the 

labyrinthian ways of this pal ce; they could not reach the 

king. Then a voice announced: 'Loyal subjects of the 

king, these mazes, these corridors, re illusions of your 

own mind; push forward through them and you \ • 11 reach 

the king.' Those who nad faith and belief moved for rd 

through the st, touering pillars and posts, ad the 

corridors and by-ways, and t ey vanished as if by m gic, 

and they reached the throne o· lory where the great 

king sat." 

Israel desired to illustrate by means of 

this parable the f ct t h t the human ind may lead one to 

circuitous routes, to blind alleys, into doubts and 

perplexities, a ay from the ring oft e Universe ; that the 

spirit of an, in intense faith nd in ecstacy may, in one 

glorious moment, reach the ing and know Him. at is 

mysticism. 

Religion may be purely formal, abstract, dogmatic, 

a matter of beliefs and rites d eeremoniea and observ-

ancea, or it may be a religion that is intim te and vivid 

and real and emotional--a religion in which the ceremonies 
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and observances themselves become agencies for a mystic 

union with God--avenues for approaching Divinity. That 

is mysticism . 

It is not a religion o:f creed, nor even a 

religion of deed; it is a religion of quest--tbe eternal 

pilgrimage of the human soul towards God. 

Religion may be based upon an aot of revelation--

like the revelation of iount Sinai. ~e believe because 

it was so revealed at Mount Sinai; it y be b sed upon 

the authority of a book--the Bible. ·e believe bec"'use 

the Bible says so. It may be based upon the words of a 

prophet or of a great teacher. that is historic religion. 

But religion may also be based not on ny dogma 
comm-

but on one's personalAunion \ ·th God--one's personal 

experiences, and the authority, h conviction ari ing 

from these exp erienoes. That is mysticism. 

great Christian mystic of the Fourteenth 

Century-- !homas { Kempis , in his great book, "The Imi t tion 

, o~ Christ," says this concerning the authority o:f the 

mystic: ":J:he children of Israel in times past said unto 

loses, 'Speak thou unto us and we will her. Let not the 

Lord spe k unto us lest we die' ] ot so, Lord, not so, 

I beseech 'hee, but rather with the prophet amuel, I 

hwnbly nd earnestly entreat: Speak, Lord, for thy 

servant he reth. 

Let not -oses speak unto me, nor ny of the prophets, but 

rather do Thou sp.eak, oh Lord God, inspirer and 
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enlightener of 11 the prophets; for hou lone lithout 

them c nst perfectly instruct me; but they c nnot 

prophet me anything. 1hey indeed may sound forth iords 

butt ey cannot give the spirit. o t be utifully do 

they spe k; but if Thou be silent they infl me not t _e 

heart. ihey teach the letter; but ihou openest the sense. 

'hey bring forth mysteries but ~ou unlockest t e me ning 

of conce led things. They declare mhy co dments; but 

Thou helpest us to fulfill them. hey point out t he ay, 

but Thou givest strength to al in it. 1h t they c n do 

is only vithout, but Thou instructest 

the heart.' 

bat i mysticis thro h 

d enlightenest 

nd through; desire 

to receive Divinity not through any mediation of teacher 

or prophet or book or act of revel tion, but intense irect, 

i ediate e}q1erience. In othe 1ords, mysticism is t he 

esthetic contemplation of God nd His world. It is the 

p ssionate outreaching of the human soul or ultimate 

reality; it ia deep calling unto deep; it is the miniature 

world (man) seeking to find itself in the gre t orld, 

which is God. 

I say it is deep c lling unto deep beo use it ia 

this c lling, this ye rning of the soul, t hie longin for 

contact and union, this love for what the Jewish mystic 

called --the calling unto God. tis the 

chief and highest expression of mysticism, ni that ivea 

to mysticism its princip l characteristics of fervor, 
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enthusiasm and passion. 

You will soon realize that the God of the mystic 

is not the God of 1 aimonides t 11; he is not n 

intellectual abstr ction; it is not pure mind thinking 

himself , removed, dist nt, tr nscendent. The God of the 

mystic is imminent, indwelling among men, pervading the 

whole of the universe. Nature half reveals d half 

concelas God, but God is t ere, essentially there, of 

necessity there. 

he a e Jewish mystic th t I quoted a moment 

o-- illustrates this idea in this wise: hes id 

an artist may take silver nd fashion it into a be uti:fu.l 

silver vessel, and after he has fashioned it he m y leave 

it and the vessel will exist all by itself; it needs no 

longer the artist sinoe it i s co plated. t the world 

being, as it were, made out of nothing, or rather out of 

everything--out of God himself, the artist, the Creator, 

(God) oannot leave his world or the world will sink back 

into complete nothingness. He is essential; the Creator 

is essential to His ere tion; he is one with it nd must 

forever remain in it. 

Th tis real mysticism at its highest expression. 

lherefore all n ture, holding God, as it were, speaks of 

God. verything is an intimation of Divinity; the 

visible things speak of the invisible things; the seen 

things point to unseen things., . .. 
ordsworth, the great English poet and myetio, 
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defines J17Stioism in thi a:,: he said, "It is like a 

little ohild, a curious lad, holding to his ear a smooth­

lipped shell t the picked up on the sea shore, nd as 

he listens his f ce brightens up, for he seeJjs to hear 

murmurings within the shell--murmurings of the far distant 

sea whence the shell came." ven so, says ordsworth, 

is man and the universe. The universe, held up to the 

listening er of man, conveys to him murmurings of distant 

things not grasped by his senses or even by his mind. e 

visible things of life point to invisible realities, nd 

the seen things of life point to vast unseen things, because 

God is in the world, saturating the orld, as it ere; 

every bit of reality is a bit of Divinit7 1 and in everything 

one can see Goel. 

illiam Blake, the gre t English mystio, has 

this beautiful refrain: 

"to see a world in a grain of sand, 

And a heaven in a wild i'lo er, 

Hold infini t7 in the palm of your 

nd eternit7 in an hour." 
' 

One of the l test of these mystics in England-­

lfred oyes--asked this question: 

" t does it take to make a rose, mother mine? 

he God th t died to make it k:Do s; 

It takes th world's etern 1 wars, 

It takes the moon and all the stars; 

It t es the might of he van and hell, 
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nd the everl sting love swell, 

Little ohild of mine, 

o make a rose; tom ke a rose." 

hat is mystician; t tis the soul of reality. 

Nov, you ight grasp it and ou ight not, but to the mystic 

it is so real, it i so true, t l. t he c 11s it the living 

fire; it is new revelation to him. If you haven't it, 

you haven't it; it is d rkness or ou; it ism wy. 

But to the mystic it is a vast illumination, light, 

a burning fire. 

No, in a general ray, then, these things re 

true of all ysticism. First, it is a quest for co union 

·Ji th od; secondly, it is a passion te contemplation of 

the 1orld; thirdly, it is an att mpt to solve the great 

mysteri~s of life--as the Rab it: ,hat is above and 

hat is below; w ti before nd tis behind; d, 

fourth, the etern 1 problems or riddles of the universe. 

I a y that mysticism is an attempt to solve these riddles 

by mens other th n the mind, by the ro ptings of the 

he rt--by n's imagin tion, by intuition, by vision, not 

by intellect. 

That is true of Je ish mysticism; th tis true of 

Christian mysticism; th tis true o ahammedan and 

Buddhist mysticism. Of course that is the soul of it, but 

the rai ants, the rments, which envelope mysticism to 

light it up are not al ay as beautiful, as gainly, as 

attr ctive as the soul of it. Don't ou see how an idea 
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such s this aan lend itself to complete dejection? 

mysticism t t discountenances logic d re son and the 

intellect soon becomes obscure and chaotic, almost anarchic, 

in its composition before very long; mysticism becomes 

theosophy in its lo est terms; it becomes crude be ore 

very long; it becomes system of shams, inc nt tions, 

dreams, interpretations, transmigr tions of t h~ soul 

before very long; it be comes a matter oft e myster of 

n bers nd t eir combin tions before very long; it becomes 

a jangle of the perverted imagin tion of m n unencumbered 

by r son or logia, a riot of crude, primitive things. 

But in spite oft· t we must not lose sight of 

the s oul of sticism, of this obesity, this bigne 

thi st th s surrounded it from time to time. 

Je ish mysticism, y :r • en s, dates b ck to the 

Old 1e t ent. ~o be sure, it is not a scienc there, or 

a full system of theosophy, but it is there. I venture to 

s y that the salms re mysticism in its highest d purest 

expression--t e quest for communion ~ith 

t e hart for roo s of 1 ter, so m soul 

o d. ' s p nts 

e rns for God. 11 

tis the quest; t tis t e etern 1 pilgr...u-r::.e of the 

human soul; it is a p ssionate contempl tion o the orld. 

" he He vens declare thy glory, nd t e 

firm ment telleth of thy andiwork. rr he 1ord o the 

Psalm is full of od; but the P lmist never ttempts to 

ne,er questions-- tis bove nd hat is belo , ht is 

before nd wh tis ehind--either in the philo ophic ay or 
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the mystic ~ay. He knows that od lives. "If I ascend 

unto He ven, thou rt there; if I scend unto tle nether­

most p rts of the earth, thou art there; if It ke the 

wings of the morning nd fly to the extre e ends oft e 

e--rth, t.ou rt there." Th tis mysticism at ·ts best. 

But in tJe ible you vill also find angels nd 

spirits, s.na. the holy ch riot nd holy be sts-- ·~hole ~,orld 

lower th n God and higher than tan. liey re not grouped, 

they are not classified, and the f1mc~ion oft ese angels 

is not always est blished, but it is there. h ~irst 

ch pter of the Book of Ezekiel is perhaps th ne rest 

approach to a theosophy th t ve h vein the ible, and 

because o~ th t the first ch ~ter o zekiel, s ~ell as 

the Book of D niel, which h s intim ti ons of the l ' essi h, 

and all the references from n and spirits, these 

things became t e c ief teri l or Jewish ystics in the 

iddle Ages. 

In rabbinic literature and in the poorypha, those 

books tr~t were not taken into the canon of the Bible, this 

sciencs o mysticism has eco e. • . . . . . te h ve 

references to ~en who re taken up to Heaven and re 

1 inducted into the my terious things of t ... e world. ·,e h ve 

references in the 1almud to the mystic value of numbers 

and the composition of letters; eh ve the science of 

a.ngelolo y--of the ang·e1s develop.id to p erfeotion; every 

angel has a special function in the economy of nature. In 

the 1 lmud e also ave the person of the oly Ghost, as 
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well s the oice--"th e du hter ·oice ~ t e ks.for God. r 

·ie h ve the \ ord, the logos of t ... 1e ree , e.rrl of t e I ew 

esta ent, ihich seems to be the messenger o God by e ns 

of t"'bom the l, orld 7 s ere ted. 

In othe_ .. words, the science of mystici m is 

developed still ~rt er by the bbis, so th t tl ey ·vere 

not people inst the tudy o it. he bbis s id one 

should study philosophy only with one other man; t 10 ay 

study philosophy, but one only my s tudy mysticism. They 

were afr id o:f the ef::ects of mysticism u on the 

unin"tiated. 

But it v1 s not until to 1ard tl e end o .... the 

Tent entury that the science be ins to define 

itself cle rly, nd it ,as not intil t he ourteenth 

Century that the re t text book o the Je 1ish m tic-­

the Zohar--ap .,ared, nd it w snot until the ixteenth 

Century that the gre t Je 1ish mystics, like Isac Luria, 

oses Cordov ro, Joseph, ro nd yyim Vi t 1 lived in 

'a.£ed in lestine. 

In a way Jewish myGtici m kept pace ·•vi th 

Christian m sticism. It sin the /elfth Century th t 

Christian ystici found its originator in Bernard ......... . 

and the gre t C"1ristian • t· f i mys icf, aint Boni ac o and .........• 

lived in th hirteenth and ourteenth centuries . 

ow this science of ysticism came to be known 

in the -iddle A es as Cabala; this scianoe which meant a 

gaining of k.nowle e of spiritual tings through met ods 
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other than the mind came to be li::nown a bale.; information 

h nded down tr ditionally to selected group of peo le, to 

the initiated; esoteric inform tion, secret info~mation, 

handed down tr ditionally--th tis hat Cabala means. 

he first book of C bala is ht is novn s the 

Book of Cre tion--"Sefer I"a' yan ha- o h"--written perhaps 

in the linth ,entury. Its uthor i u.nkno , nd leg e d 

has tr ced it b ck to B ........• , even to br . It i 

book based largely on philosophy to a roup of en who 

believed in the mystic value an potency of letters nd 

n bers, and it is princip lly disdussion of the v lue 

nd potency of n bers and their combinations. 

he great text book of Cab l, however, i • the 

Zohar. Zohar mens 'brightness." It is b sed on 

sentence in niel--th t her ous sh 11 shine s the 

brightness of the ea.vans. It as iritten in 1390 or 

th re bouts by oses................... He claimed that 

he found this book in a oave, and that the uthor of it 

as imeon ben .•......... , gre tr bi of the eventh 

Century. It is written in ramac, and it is in the orm of 

a co entry, a c b listic cormnent ry, on the five books of 

oaes. 

en me Zohar (brightness) is significant. I 

spoke e ore on the revelation cornin to the ystic in the 

form of a great illumination. ihe mystics are ver ond 

of the word "light" nd kindred worda--brilliancy, lightness 

illumination. lready in the Bible you have ention of 
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God-- d God is my li ht." Light w s to them the purest 

1mm teri 1 subst nee, nd the one thing th t pervaded all 

reality; so that they expressed theil opinion o_ the 

highest spiritual realit as that of light. 

Now, Cabala flourished as it ne er did before in 

the ixteenth Century, and in no place as much sin S fed. 

Safed is a beautiful city in Galilee. I had the op ortunit 

two ears a o to visit S fed; it is on the top of l ount 

C naan overlooking the sea of G lilee, in the ountainous 

parts of the country. They still point out to isitors in 

fed the synagogue of Isaac Luria nd Joseph Caro. 

he reason why mysticism gained such hold in 

the i teenth Century may be attributed first to the intense 

suffering and the persecution f the people. You ~ill 

remember t t t .e Je~s ere e ile from pin t the end 

o· the Fifteenth uentury, in 14 2; they .ere exiled from 

Fortugal four ~ears 1 ter, d the iXteenth Century is 

one oft e most bitter suffering and t e greatest d rkness 

of the .iddle ·ea; and vhen people suffer ph ically, hen 

people re oppressed, they begin to. e rn for re lity 

other than that ~hioh surrounds them· they begin to seek in 

a faith th.at whic life and fate have deniad unto them. 

d the Je ~s o:f t e ixteenth entury began to live in a 

world of their on imagination, in a world of perfect peace 

and er ect com union \ ith God, 1hen t e world around t 1em 

was one of sate nd hostility and per ecution. 

~nd the Jews in the ixteenth Century eg n to 
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long ever so much for tl e coming of the ... es si h- -the 

Les iah that I s to take them out of the .............. . 

nd bring them b ck to :Palestine; nd t hese spec la.tions 

about the coming of the .~essiah--wh en he is to come, how 

he is to come, how can ~e prep·re Olll'eelves for his coming--

nd tis desire tote lize God in the supreme h ppiness, 

which is God, because life was so ugly and cruel and hard 

upon them, stimulated mysticism among the Jews in the 

Sixteenth Century. 

Isaac Luria , of whom I to spe k thi s morning, 

is the type of a whole school of mystics that lived in 

Safed in th t century . I chose him not bee use Je know 

more of him or because his works are better known, but 

because the legend of the pe ple has exalted him above all 

the other cabalists who lived n hi R day. He as born in 

1534 in Jerusa;lem of a German f i l y . He was a ~onder 

child. ~t the e of eight he had far iliarized him elf 

completely ith rabbinic 1 . His f ther having died, his 

mother took him to iro in Egypt ,here brother lived. 

i'he brother recognized the exceptional t lents o t e boy, 

Isac Luria, and g ve him the best of instruction . 

t fifteen, sos. s history or legend, Isaao 

Luria began to st dy ysticism, nd for eight ye rs e 

devoted himself to the stud and the perusal of the Zoh r- -

this great text book . In six ears he received a 

revelation which told him tat he c n never attain tote 

real depths of Cabal a until he would separate himself from 
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his f .ily n:l his friends . nd send a few rears in 

isol tion and exclusion d solit r study; nd so e built 

for himself a hut on the banks ot the Nile, li :e the he its 

of old, and there for Lears devoted himself to study nd 

to the perfection of himself for t.e gre t revel tion. d 

the great revel tion c e. 

Luria then decided to go to alestine, to afed, 

because in afed lived the great teachers of C bala. In 

Safed Luria at once attr cted the ttention of the people; 

he see ed s o mu h ·re tr d more po ier ul in soul nd in 

his grasp of m sterious tings th n everybody out him. 

hey c lled him rr •••••••••••••••• t, e Lion, n nd his desciples 

soon became known s r ••••••••••••••• the ion helps. ' 

Legends e ks o oldin converse · ith 

himself a potency that ~as ble to cu.re people. Cb la 

makes for hero ~orship, nd Luria was warshipped as a re t 

hero. e d s . 11 group of de ciples nd t u ht them 

the mysteries o fit~ d of God. He nev r rote 

but hls desoiples took notes, rrl his notes re ound 

sfattered in the books of hi de ciples. 

He built no system of Cabala, but see ed to 

have d1elt on ll t 1ese thin s of , ich I spoke this 

morning; God, the eman tions rom od, ho 18 C n come 

cont ct ;ith od, the power of ords, ot letters, of 

numbers; the qu lities and attribute ot God as they 

reflect t emselves in an; s eculations concerning the 
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assiah, 1hen he i to oo,e d ho1 he is to come; t e 

po er of dre s nd the eaning of dre , nd 11 the~e 

things wlich c~me to be known s strology nd necromancy 

nd physiognomy--the study o the ace d its implications­

divin tion, ch rm,-- 11 these things ere t1 e sub·ect 

tter for Is c Luria and his desciples. 

But, ore than th t, he laid great e h sis upon 

ethics, because man is a little orld-- mic~ocosm, of 

which God was the maorocosm--the great world; man must try 

to imit .te God in all hi cts, in ~11 hist oughts. 

Isac Luri- taught purity; I a c u.ria taught humility, 

which is the chief virtue of the mystics. Isac Luria 

taught .en how to pray, so th t t eir soul ~ould receive 

the outflowings o Divinity; Isac Luri t ught en how to 

be holy. He as thirty-eigh e he died, but somehot 

the ch rm of his life has re ained •i i th the people o~ 

Israel s gre t inspiration. 

It is difficult or you nd me, men who live in 

the entieth Century, to have uch symp thy ith such 

specul tions, but I wish t t ou oul in 1·t le 

s pat y for it. e re not alto ether ree of these 

things ourselves· there are still n ber among us ~ho are 

dreadfully fr id. of the n .ber 13; ~ho iill never under­

take to do nything on rid y, the 15th; t ere is still a 

good n ber of us who never, never ~ould walk under a 

ladder; and there is still good number o us who vill 

alw ys knock on ood for one rea on or nether. dhow 
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many among us re afraid of dreams and the meaning o:f 

dreams, and of premonitions. ' at is in the Twentieth 

Century. Now think yourself back :four hundred years, with 

science undeveloped, psychology unknown, the science of the 

sub-conscious a blank, the laws of nature unknown, evolu­

tion a thing not yet known to the people, vhen chemistry 

was still alchemy, when the schol sties of the school 

still debated the import nt question o ho many angels 

could stand on the point of a needle,--a.nd you will gain a 

little sympathy and understanding for tho labors of these 

men. 

fhey were trying to find the same reality for 

which you and I are struggling today, but their eans were 

a little cruder bee use they kne~ less; they utilized the 

things which came to their han s to find that soul-satiSfY'fl' 

ing reality which they sought. • hey left this wonderful 

thing with our people-- nd we are indebted to the mystics 

for it. hey saved Judaism first from a cold intellectual-

ism such as Iaimonides tried to impose upon the people; and 

then they saved it, furthermore, from a dry legalism, such 

as the Rabbis of the hiiddle ges tried to impose upon the 

people. :1he one tried to make of Judaism philosophy, and 

the other tried to make of Judaism la. 

Now, these mystics tried to make of Judaism 

intense li:Ee. 1.iaimonides was anxious to make Judaism 

a~.c ee with ri stotle. 

man at one 11th God. 

r 

ihe mystics ,ere anxious to make 

~aimonides and the legalists robbed 

-16-



• 

• 

• 

Judaism of its iarmth, of its enthusi sm, of the driving 

force; they made of Judaism something t tio. nese 

mystics made of ludaism a dynamic force, a riving poier, 

a ertiing for reality; they intro uced an enthusi sm into 

Jewish life, a faith and hope and a mth ic h Judaism 

lacked; and there can be no religion 1ithout these things. 

And they helped t e people to en ure t e ter·ible 

hardships o the .jddle ges. J:he mind nd the development 

of the ind could not comfort them, nd the infinite 

observances of the 1 w, d the ine specul tions o the 

. bbis co· ld nots tisfy t eir soul; but the mystic mong 

Isr el ere ·ble to give food tote hungry soul of Isr el. 

en the ~orld ~as cold around them the ere ble to 

kindle fire of rmth--fai th-- nd l::eep it aglow to w rm 

the lie o Isr el du ing the cen uries of persecution m 

d14.rkness. 

hey brought God do m to the people nd tau ht 

men th t God is •ith th lkin by their side; th t ~od 

can be re ched; t t God is their kins an; t at od is 

their friend. ' at is t .e re t contrib1 tion o the 

mystics. hey rrade of Judaism not reli ion of he 

schools, but popul r religion; ·1d tl e t u ht en th t 

to pray is much more import nt than to study. 

I is th ta bit of th t would come into our o 

religion tod y. You kno re ormed Judaism has suffered 

from the s e thing that the religion of aimonides 

suffered f om. It is too intelleotual. :t: e founders of 
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refo ed Judaism tried to h ve Judaism ree i th .......... . 

ju.st as imonides tried to have Jud ism gree with 

ristotle; and reformed Jud ism bee ne rational, it bee e 

logical, it bee me intellectual, but it lost the intense 

fervor, t e passion, the enthusiasm, the my ticism, tbat 

makes real religion o v .lue, n o po er nd influence 

in t he lives of en. 

I have s id more than once t at • e re guided 

in our conduct not by ou1 .. mind but by our soul; n.a. tht.. t 

is the function o religion--not to tr in our ~inds but 

to per ect, to purify our nouls , to reach do tot· e 

mainsprings of hum n conduct; to re ine our emotions nd 

our p ssions th t drive us on to heights of subliiity or 

drag us do,n to depths of inf y. 

o· religion . 

tis the unction 

e oursel v s need not so uch a reli ion of 

s ity, religion th tis lo ic 1 and so d, religion 

that m y be roved by syllogi ; lh t e need is a religion 

that ~ill bring inspir tion, that ~ill brin joy nd 

h ppiness into our lives; reli ion tl t iill cont ol our 

thinking, nd our ords, n~ our c~ions; religion t t 

will puri y us nd lit us up, religion th t Jill i e u 

cour ge and. strength g inst 11 the doubts nd perplexities 

and ilures nd disillusionments of this life; a religion 

that will ive us coura e,even ,hen stan 1ng b the brink 

o~ the r e o our de rest and est p 4 eciou hopes, to be 

able to say, ~e Lord is 1ith re, and I sh 11 not e afraid.' 
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T tis t ~ 0 children need; I _at t e 1ill 

need s they :ro ~ up and go o--t into the :orld end ce 

the cruelties and the h rdness o:f life. ey wi 1 1ee 

not oO much reined intellect, strong mind, but t ey 

will need love anl enduring ith in the spiritu l lues 

of life, a belief int e worthwhileness o t e holy lie, 

t e good life, the pure li e; they , .. d.11 need od, t e God 

of whom an c n say, ":..he Lord is my he herd, I s 11 not 

ant. 11 "..;.;.tven t ough I ~._lk in t h e sh do le o:f' 

e th , • ou rt Ji th e . Thy rod nd mhy st ff, t e y 

com ort me. r 

eligion is either that or it is nothing. It is 

eit er a quest for immedi ,te n direct communion 'Jith God; 

it i either a ssion te and. hol7 co templ tion of 

creation nd its re tor; ±ti ith r n a proach tote 

etern 1 ~iddles o t e uni erse--infinit d eternity, 

life~ d de th, sorro 1 1d pappine s, good and evil, he 1th 

1d sickness,-- d - pro ch to these problems by a tran-

scena_ent f i th, by t _.e prom tings of he rt ttuned to 

t e in inite by 

c nnot fi 11 nd 

soul liber ted, or it i 

tisfy. 

usk t t 

I 1ish a bit of tre Je ish mysticism of Luria 

would come b c into Jewish life. .le need ri.rh t they 

c 11 ............ --enthusi sm; e need wh t they call 

................ --joy, h ppiness. eh ve h d too much 

of solemnity nd sobriety nd spirit of depres ion nd 

formality. .e need a joy that ~ill run through all our 
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thoughts and 11 our lives. Thea Juda.ism VJill be wh t 

it is to be : "a fount in of life" £or 11 who ind it • 

• --o--

• 

• 
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