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LECTURE BY RABBI ABBA H. SILVER, --------
OB"SINAI, OLYMPUS AND CALVARY," ---- -----
AT THE TniPlE, SUNDAY MORNIBG, -----
MARCH 13, 1921, CLJ~VELAND, OHIO. -

---o--

Sinai, Olympus and Calvary--the three mountain 

heights of revelation. lone ot these three reiresente an 

unusually high altitude as far as physical heights are 

concerned. Calvary is only a hillock; Sinai is not the 

towering mountain of our early imagination,,taat tbe 

imagine•ion 6! our'"bailQeod pa1nte4 it to be; nor is 

0111JlPUB that mighty heaven-reaching peak that we thought it 

to be when we studied the mythology of the ancient Hellenes. 

But these three mountains--Sinai, Ol1Jnpus and Calvary-

represent the three highest peaks in human thought. They 

represent three distinotive revelations, three distinctive 

attitudes to life and to the problems of life; three 

distinct messages unto the children of man. 

These three peaks b along to the same mountfl,in 

range; they reach up to the one aapiration--God; and they 

rise b-om the one common level--the soul ot man. 

between these peaks there -r• valleys which separate them, 

and each mountain peak is distinctive and separate, unique 

by itself. The revelation which came down from each of 

these may touoh at one point or another the reYelatioD ot 

the other two; and yet each revel&tion'-as a personalit7, a 
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distinctiveness all of its own. And it is well that 

there be more than one truth in the world, and. %t is well 

that there be more than one revelation in the world. The 

same precious stone may have many facets, and the light 

may reach it from many sides. 

Progressive truth is made possible through the 

meeting and the clashing of conflicting ideas, and the 

spark of human inspiration is born out of the friction of 

two opposing truths. 

Religion is very much a matter of temperament. 

A philosopher once said a man is what he eats. That is 

not entirely true, but there ia much of truth in it. he 

physioal oonditions--geography, climate, enviromnent, have 

much to do with the qualities of one's mind, with the 

temperament of the individual, th the aspirations of the 

man that h&s religion. -nd _jo peoples that live in 

different parts o~ the world, under different physioal 

circumstances, will evolve different God concepts and will 

receive different revelations. 

I believe that there is not a religion upon 

God's earth that has not served the needs and has not 

satisfied the longings of God's ohildren. I am not one 

who believes that my religion is the only true religion 

and that all other religiotas have no truth in them 

whatsoever. I do believe that the faith of Sinai has 

perhaps more of livable truth, more of practioal truth, 

more of applicable truth, than the faith of Olympua or of 
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Calvary. And yet I know that the :ta111l of 011Jlll)ua made 

beautiful the lives of hundreds of thousands of God's 

children in the days gone by; am I know that the faith of 

Calvary is making sweet the lives of millions of men today. 

But one is justified in having his attitude and preferring 

his revelations provided he credits the other man who has 

another revelation with sinoe.rity, with honesty of motive, 

and is kindl7 and gentle and tolerant towards him. 

It is difficult to sunmarize in a few words,--&nd 

Ul. ~ -l,.pie:f i,p&o.a of time tfft:ll l,a :ve thie morning' the 

revelation of Sinai, the revelation of 01ympus, and that 

of Calvary. To summarize a thing is to delimit it and 

oircumecribe it, and, in a way, to do great injustice to 

it. Besides, these truths and revelations overlap one 

another, and they are the growth of oentnries of historical 
I 

development. 

~hese mount in revelations re often surrounded with clouds-

the olouda of ages. 

-.ad ';et it may be well to ask ourselves: what is 

the popular notion concerning these three revelations, that 

perhaps the instinctive sense of the people has given to the 

heart of these three revelations? When you speak of the 

revelation of Kt. Sinai what dootrine does that call up 

in your mind? flhy, when one sees Mt. Sinai wrapped in 

olouds, with thunders rumbling round it, with lightening 

brightening the darkness, one hears the shofar blasts 

sounding, and then one hears a mighty voice--the voice of 
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the One Omnipotent, revealing His will and His law unto 

the ohildren of men; a stern God, a stern law. a God who 

one must approach in reverence and in awe, beoame there is 

might,and there is wisdom,and there is eternity • 

The revelation of Mt. Sinai speaks of God and ·of 

law. 

When you speak of the revelation of Olympus, what 

' picture does that call up in your mind? Why, a mountain 

bathed in sunlight, with graceful and beautit'Ul gods moving 

about it; gods Who are glorified and superb; htunan beings 

who while away the idle hours in song and dance, quaffing 

nectar and ambrosia. ~'he revelation of Olympus speaks of 

beauty and the joyousness of life. 

~ .iien one thinks of Calvary and of the 

revelation there, one thinks of a aUffering and a dying 

God; a crown of thorns, a bleeding heart. One thinks of a 

God drinking not nectar or ambrosia, but a cup of bitterness 

and gall; one thinks of a God nailed to a cross, orying in 

the bitterness and anguish of his soul: ''Ky God, my God, 

wb.7 hast thou forsaken me!n One thinks of tragedy,and 

human suffering, and saorifioe, and salvation. 

These are three distinct God concepts, and three 

distinct attitudes, aa we ehs11 Eca, to life. The God of 

Sinai is the stern judge of the world; the God of Sinai 

rules the world in wisdom and in might. One cannot 

~proach Bia in levity of spirit; one cannot brook His 

wrath and His anger. He is the God of Nature in her 
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sterner moods. He is th Ruler--the King. 
~~~ 

The gods of Ol1JJ1pus--ie-b and ~po1lo--are 

kindlier, more human dietiee, subject to all the frailties 

ot human beings, to all the moral lapses and weaknesses 
l,l.. t. 

of human beings; an aristoor¼ey of gods, who have their 

political arrangements and their intricacies, but beautiful 

gods and joyous goda, who are not concerned very much with 

the lives of mortals, who are not concerned very much with 

ethics, and morality, and justice. 

The God of Calvary is a God who inspires love and 

pity, a God who inspires compassion, a God of tragedy, whos e 

life belies the futility and the sinftllness of this world, 

and the promise of the glories of the kingdom come. He 

is the sadness of the world, nd the misery of the world, 

and the compassion of the world. 

A tew days ago I read a poem written by a Jew 

in Hebrew--a very beautiful poem--in which this poet 

oompl ins bitterly about the religions'la't mankind is 

su.ftering under today, and asks for the return of that 

religion of light, and beauty, and ■oag, .ancl freedoa--the 

religion of Olympus. He pictures in his beautiful way 

the twilight of the gods on ount 01,mpua; he pictures ~h• 

time when song sounded in the little hamlet of Bethleh•, 

announcing the birth of the new Jr esaiah, whioh song meant 

a dirge in the palaces and dwelling places of the gods of 

Ol11J1PUS, because in the birth ot this God--that an of 

Sorrow--they saw the death of their OIID selves. 
-5-
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Fan, the god of li~e, and the god o~ love, and 

the god of laughter, must die, because the new God has come 

into the world. "What," says this poet, "has this new God 

brought into the world but self-denial, self-abnegation, 

monasteries, hermitages, nunneries, sorrow, sin, and the 

sense of sin, while_a1i the beauty, and all the love and 

light and laughter which were associated with the gods o~ 

Greece kave passed out of the world." 

And this poet complains bitterly also ab out the 

God of the Hebrews--nthe hidden God." He said, "When I 

grew older I sought my God; I asked tor him; I wanted to 

love him, but I could not love a God whom I could not see." 

Hellos gave unto mankind beautiflll, graceful, 

charming god■, that they could see, and love, and worship. 

Israel gave unto the world an unknown God, a Spirit dwelling 

everywhere but nowhere. The Godo~ Israel, says the poet, 

was born out in the wilderness, amidst the storms and the 

harsh inds o~ the wilderness, and so there ia a God of 

anger, and a ~d of wrath, and a God who ppears in 

thUDd.er and in lightening. But the gods of Ol)'DlPUS were 

gods who came with sunshine, with smilee--the gods who 

moved with men kind~y. 

Apparentl7, then, there is a radical difference 

between these three revel tions. If I were to try to 

express in single phrases the dominant thought, the ohie~ 

oharacterietioe of these three religions, I would sa7 that 

the spirit of the Greek religion is stoioiem, and the spirit 
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of the Christian religion is ascetioiam, the spi1it of 

paoit:t■a, and the spirit of the Hebrew religion is 

prophet ism. 

If I were to express the dominant thought of 

these three religions, these three revelations, I would say 

that the dominant thought of the Greek religion is fate, 

and the dominant thought of Christianity is salvation, 

and the dominant thought of Judaism is moral conduct. 

The Greek religion had no dogma, no creed, no pileetheea.-

no herecli\ary priesthood, no prophets,-• no 

saored writings; it was a free religion and a beautiful 

religion. It had its beautii'ttl tanples and its shrines; 

its solemn ritual, its wonderful processions on the 

occasion of festivals or great national holidays. But the 

gods of the Greeks were not the gods that could satisfy the 

inner longings of the human soul. They were glorified 

human beings, and when a man came face to face with the 

hard facts of life, as the ancient Greeks did, even as we 

do today; \\hen he was bruised and beaten by the untoward 

and cruel vicissitudes of life, he could not go to his god 

for comfort and solace, for cheer, for inspiration, because 

thq thE111se1ves were powerless and impotent, bee use they 

themselves were the playthings of a fate which controlled 

ths, the gods themselves • 

The gods were just as much subject to the fate and 

the necessity of life as the human beings themselves. nd 

so the whole of life was overshadowed by this thought of a 
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blind, unyielding fate, against whioh the hands o~ mortals 

could but knock in vain. Md. Jo life, as one reads over 

the life of ~e anoient Greek, as not all the glitter and 

the joy and ~e laughter that we associ ted with it; it had 

its moments of deep aolemnit7 and seriousness, and it had 

1~ moments of deep pathos. 

Homer likens life to the seared and the ithered 

le ves in autumn; no purpose to lite, t'iere could not be a 

purpose to lite if. all was fate, and there was no dea~iay 

to hmpen life1 then -ihere was no far off definite event to , 

~~~ 
which all men could strive and look forwardt taen there was 

no li~t and inspiration in aohievement, in aspiration, in 

struggle; t1Jen life was inevitably bound to sink to the 

dead level ot a cold stoicism. even of a cynicism. And so 

the dominant thought of the ancient Hellos was stoic and 

oynio. ~ere as nothing in life, and there was nothing in 

afterlife. After death, ccording to the religion of the 

ancient Greeks, men, both good and bad, lived a gloomy, v 

shadowy, cheerless existence in some realm which they 

called hades; an existence without oonsciousness,111111:a.tpCJlld•, 

1nex1stence without peace, ithout bliss. 1bat was the 

attitude to ards lite resulting inevitably from the 

revelation of OlJmpUS. 

low Christianity and the revelation on C 1var7 

resulted in this attitude towards life: life is sinful 

and man is enmeshed in sin; man fell from grace away baok 

in the early dawn of human histor7 with the fall of dam. 

-8-
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Ever since th t first great disobedience men have labored 

under this original sin, and nothing that they themselves 

could do could free them from this mill stone. this yoke, 

this terrible, oppressive yoke of original sin; that life 

is sinful, that flesh is sin:fU.1--all matter is sin£u.l; this 

world is just a ~•l• of tears and suffering, only a 

preparatory stage to the world to come--the world of 

eternal bliss and perfection. It needed the sacrifice of 

a God himself to wash the sinful tribe of man clean of its 

sins • 

Christianity resulted in holding constantly 

before the eyes and the minds of men the thought of sin, 
A I--the consoiousness of sin, of wickedness~ a»i tAat resulted 

in men denying lite and the needs and the dereands of this 

world, separating themselves fro human relationships, from 

the concern of society, isolating themselves and trying to 

gain salvation through the purification of their souls by 

denying the demands of their bodies. 
I 

f·1 . n I e ~ 
Christianity resulted in ~.-..atin. 

Christianity spread all over the world, especially during 

the Middle Ages~ .-t'Mermitagea and nunneries and monaster

ies were established. where men and women tried in purity 

of spirit, in fine idealism, superb idealiam, to gain that 
J., · 111 ~rl"",....,.t '/ J.,;,J 

salvation which their spirit yearned,afbff, but which Yfe 
·~ 1,-, I,; ,. • ..,.., , . 

in thi-e werl"d h•pered th811 in tha atta1mnanb of ih It 

was a religion oonoerned primarily with individual. 

salvation, with the oonoern of the soul of the individual. 
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low the revelation of Sinai resulted in an 

attitude entirely distinot from that of Olumpus. I believe 

that it is a much more practical and sanef and mo1e satis-

fying attitude towards life. The revelation of Sinai 

stressed two ideas: first,-Eiod;-= that God is not a vague 

abstraction, not a principle of the philosopher, not a 

metaphysical notion, but that God is a reality--living, 

omnipresent, personal, an all-powerful Creator, the great 

Architect of the Universe, whose spirit informs and controls 

and whose purpose is the destiny of the universe; a God not 

like unto the gods of 011]DPUS--weak, mortal in a sense, 

subject to all the frailties and weaknesses of human 
but 

beings, a god made in the image of man;Aa good God that the 

mind of man, and the senses of man, and often the imagina

tion of man, cannot reach and comprehend in His :fulness and 

in Hie perfection; a God who can become the object of 
- J. 

reverence, of worship, of awe--yes, of fear, in h11Inan life. 

en and women today spe.ak with great trepidation 

and a certain hesitancy concerning the idea of fear as 

associated with Divinity. It is well to feel th t we can 

love our God, that God is kind and forgiving, but it is also 

well to remember that we must fear our God; that he can 

punish; that he can visit the sins of the fathers upon the 

children; that there is a social responsibility that is 

handed down ~rom one generation to another. It is well 

to ~eel that Nature and God have their sterner moods, even 

as they have their kind .lier moods of mercy, and compassion, 

-10-
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and forgiveness. 

I think we have spoken too little in the last 

generation concerning the fear of God . The God of Sinai 

is a God to be revered. The gods of Olympus could be made 

fun of by Aristophanes J Toe Greek may speak lightly and 

wit; great levity, and fun, and humor concerning the 

shortcomings of his gods; Euripides may doubt the powers 

of the gods of Hellos, but no one can speak lightl7 and 

slightingly of the God of Sinai. 

And the revelation of Sinai speaks of law d 

conduot; it is a religion for men who live, who wish to 

live in life, in social life, in the world of men. 

not the religion ot the man who runs away from the 

It is 

responsibilities of the world. Judaism has never said 
are 

unto men that the7A burdened with f4,D original sin; that 

Whatever they do or may hope to do cannot eave them from the 

consequences of the one act of disobedience performed b7 

one being ages ago. 

Judaism says unto mankind: Life is made up of 

sin and of good, of light and of darkness, of sweetness 

and of bitterness. It is for il&11 to hew for himself a 

pathwa7 through life, and by dint of his own efforts and 

hie own labors and sacrifices, fashion for himself a world 

of beauty in which he lives • 

Judaiflll says llllto the children ot men: God has 

put sin and suffering and disillusionment in the world not 

to break us, not to orush ai- spirits, not to remind us of 

-u-
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our weakness, but to remind ua of our strength, of our 

capacity for greatness, of our ability to take the cold, 

crude ola7 of li~e, and by the fingers of our own 

inspiration mold it into a shape of true di vinit7 • 

Judaism reminds man that in spite of the mortality 

of his body th axe is dwelling within him the spark of 

God's own fire. "The spirit of man is the light of God.'' 
1.J 

The soul of man made in the image of God; 1'1.!at man is of 

God--Godly, taa-:t He himself may become a co-creator and oo

worker in God's great scheme of creation. 

Judaism aims to tell everyone of us that the 

hemmer of our aspirations, striking forcefully upon the 

anvil of life, can fashion a new heaven and a new earth. 

ll4Jl need not go through life oppressed constantly with the 

consciousness of sin; and man need not look upon il1'B "11., 

beautiful body,that God gave him, in a spirit of repu1sion, 

as though-lhis body were the deadliest enemy of his spirit. 

Judaism says unto man: purify your spirit through 

and by your body; live in the world, by the world, and for 

the world, and you will reach the heights of salvation. 

Judaism is concerned not so much with the salvation of your 

own soul, so that you may be prepared for the orld to come; 

Judaism is concerned with the problem of how you oan live 

in a spirit of amit7 and good will and righteousness with 

your neighbor, !iild that both of you and myriads like unto 

you may oonst1tute a kingdom of heaven upon earth. 

Judaism is oonoerned with social problems, with 

-12-
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problems of justice, with problems of politics, and with 

problems of economics. Judaism is concerned with 

problema of international relations, with group morality • 

A few days ego I heard a speaker say here from his pulpit 

that'fhe need of society today is to emphasize not the 

thought of sinning by the individual, but the sinning by 

groups; that the gre test sins perpetrated today upon the 

human race were the sins not perpetrated by the individual 

man or woman, but by groups, by racial passions and racial 

antipathies, by racial ambitions. In each group the 

individual feels himself righteous because his group is 

committing the act in the name of some great ideal or some 

noble civilization. 

ell, Israel caught the significance of that 

centuries ago. The New T6atament has nothing to say 

concerning the relations of one nation to another. The 

thought of international morality does not enter the purview 

of the writers of the New Testament; but the orks of the 

prophets are saturated with the thought th t nations, even 

as individuals, are subject to the same immutable laws o~ 

righteousness. The prophet calls unto Aahtoreth, unto 

Assyria, Bab7lon, Egypt, Greece, Persia, and all the peoples 

to submit to the will of God, to abide by Hie will, for God 

is the judge of nations, even as He ie the judge of men • 

Judaism is prophetic, and prophet1•• 

means but two things--God and morality; God and good. 

Judaism is ~&1th in God, in a living God, in a good God, but 

-13-
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in a righteous judge. And proJhetism believes that God 

is the source of our moral life, tftat Be revealed 

the moral law unto the children of men, and unto Him we 

hold a responsibilit7 for our conduot upon earth. 

Judaism is prophetic inasmuch as it has a mission 

unto the children of men. The Greeks never bad mission-

arias; the Greeks never had apostles; the Greeks were never 

bothered with the problem of sending forth their light 

unto other peoples. Christianity had its missionairies; 

Ohristianitr had its apostled. But the message the7 

brought to the world was: "Repent ye, for the kingdon of 

God is at hand." Prepare you.reel~ ~or the great 

oaiae~m that is bound to come; that ~rightful revolution 
,.) ,J. 

is at hand~ will destroy this world, its wickedness, 

its order, its arrangement, and will bring suddenly the 

new kingdom to come. 

Judaism ]jade of the whole people of Israel an 

apostle people and an apostolic race--a prophetic people. 

"Get thee out from thy land and ~rom thl home of thy 

people unto the lands that I will show thee." And preach 

Of another the gospel 0£ what? Of another world? Nol 

kingdom to come suddenly? 

eousness shalt thou pursue!" 

message of Sinai • 

Bo! "Do justi oe I" "Right

That is the prophetio 

And so when one meditates upon these three great 

revelations that have oome to the world, one ia prone to 

ea7 that while eaoh has been a boon and a blessing to 
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mankind; while Olympus has emphasized •• beauty and 

symmetry,and joy of life, and the joy of living, and while 

Calvary has stressed magnificently the thought of vicarious 

attainment, of dying that one may be reborn anew into a 

higher life, of love, of compassion, of pity in the world, 

one is :prone to say-, however, that as far as the organization 

of human society is concerned, as far as the foundations of 

our social life are concerned, as far as the problems ot 

human relationships are concerned, the revelation of Sinai, 

speaking of God, of justice, of law, of righteousness, is 

perhaps the most essential, the most basic, the most 

applicable, the most needed revelation in the world. 

Olympus belongs to mythology, and the gods of 

Ol~us have long since le:tt the mansions and the pa1anes; 

Might has fallen over the Pantheon . 

The God of Calvary is worshipped by millions the 

world over, but the spirit of these millions is fast turning 

in hope to the spirit of the God of Sinai, to the spirit of 

the Old Testament, to the spirit of prophecy, because the7 

have realized t hat the perplexing needs of life today can 
~ 

be satisfied not by a religion of asceticism, not b,- a 

religion of paoifi••, not by a religion of mysticism, not 

by a religion which denies life and escapes from life, but 

by a religion which faces squarely all the problems of life 

and wrestles w1 th them in the faith that God lives and that 

truth will ultimately triumph. 

The apir1 t of the Hebrew, the spirit of Sinai, 



is toda7 marching triumphantly through the world. 
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j._I lAI, OLY.1Pllc/ A n 5_Al.VARY - Sermon, The Temple, 
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o.rf 
Sinai, Ol:9!!1pus and Calvarytthe three mountain 

heights of revelation. one of these three represents an 

unusually high altitude as far a physical height'~ 

concerned. Calva y is only a hillock; Sinai is not the 

towering mountain of ou.r e~rl ime.gina ti on f t __ a t ti 

nor is 

Olympus that might " e~ven-reachin peak th .. t ,.~1e thou0 ht it 

to be ihen 'Je st-uc.ied the myt olo y of the ancient Hellenes. 
0: 

But these three ountcins--Sin i, Olympus and Calvary--
. 

represent the three hi host poa.-s in human thought. They 

, • represent three distinctive rey lations, three distinctive .,..,, 
attitudes to life end to the proble s of life• three 

distinct messages to t .e cli.ildren of man. 

These th~oo pe s belon to the same mount in 

range; they reach up to tho 0·1 spiration--God; and they 
r, 

rise from the one co-=o levol--the soul of man. ... fat M 

between these pea~ there re V-~lleys ~hich se a.rs.to them, 

and each rnountai pc k is distincti e and separate, unique 

~ itself. The re cl tion which came down from each., 

t} e may touch at o~e point o 

the other two; and t oac r 

another the revelation of 

elntion{s a personality, a 
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distinctiveness all ~its or:n. And it . is well that 

there be more tha 0:1 e t,1•u.,Gh in the i..·Jorld , ._. :it is :ell 

that there be more thaJ. one ~,.,velation in the world. The 

s me precious stone may have many :fecets, and the light 

may reach it from many sides. 

is made possible throu~h the 

meeting and the clashi_g of co~flicting ideas, and the 

spark of human inspiration is born out of the friction of 

opposing truths . 

Religion io ve y much a matter of te perament. 

A philosopher once s .. -..id a · .un ·is what he eats . Tho.tis 

ot entirely tr· c, b :;. v -t_ ere is much of truth in it. 

h sical conditions - geosraph, climate, cnvironme t 
I 1-

1 much to do rdth tho _ualiti s ox ono 1 s mind, ¼~th-. 

temperament o£-•~ffl4i--~~mEiiL-.. 
) 

·it 1iae aspiration&. 
A 

' man- th-a.~ b.~ r l • QI· • oples that lie in 

different parts o~ t: e world, Ut~der different physic 1 

~ 

he 

lj circumstances, will evolve di:fferent Go cone epts nd. vrl.11 

j receive different re elations. 

I believe that there is not a religion upon 

God's earth that h- not ~orvcd t· e needs and has not 

satisfied the loncin0 s of ~ children. I run not one 

"!ho believes that ':.Y religion is the only true religion 

and that all oth ~ religi h ve no truth in them 

whe.tacover . I do believe ti~t tho faith of Sinai hus 

perhaps more o li e. 1 trut"1, mo e o • pr ctica.l truth, 

more of a:pplic a.bl tha the faith o 01 pus or of 
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Calvary. A!ld ~~ I .·nm· t!!i.t the :faith o:f 01 pus mail.a 
--~-----

bea~iful the lives of h-nd cd<l 0£ thousands of God 1 s 

, chi ld:cen in the days gone by; , ni I kno-r1 the. t the f,.. i th of 

Cal vary is making s,;eet the lives o:f millions of" men today. 

'Bllllr&n,e is justified in havinG his attitude and preferrin0 

~ his revelatio~ provia.od he crcdi to the man who has 

II ther revelation \.".ri th sine .~ity v, ith honesty of motive, 

and is kindly and. gentle and tolerant toward him. 

It is d.i.fficult to s"-nmurize in a few words c J -
revelation of Sinci, the re7ela·ion of Olympus, and 

To a thing is to delimit it and of Calvary. 

circu.mscribo it , ad, in a. ·,ay, to do~ g iJ injustice to 

it. Besides, these 

another , and 
ettot1 

, ceniur1e.s 4 
ibct:cl11 a1i .. 

trut_ s and. revelu tions overlap 9ne 
re UJ aotJ(_ ,11ctl,'f1ecl ot1e r -¢he: 

hesc mountain ro .. ·cla tions u. c often surrounded Ji th clouds 

the clouds of ages. 

I 
I 

~ )"et it mey be tell to ask ourselves 
rn e tt. h I fl <t,. 

hc!t :ir I 
I 

I • 
I 

I 

;s the in tinctivo son~c of the people hs.s given to the 

heart throe rcvelutionsf. ,lhen you sp eak of tho 
'-

revela/\jion o:f . Sins. i ,,.fac.t c:.octrine does that cull up 
1 . 

in yell.I' mind? @J. ~en ono sees ~ Sinai vJruppod in 
0 

clouds, with thu.n crs r bling rou1d it, ~ith lightning 
\..:.-"" 

brightening the d~rkness, on hears the shofar bl-sts 
~ 

sounding , and then one h -~rs a might voice--the voice o 
jV\ 



..., 

the children o:f r.:en; • te~n ~od , a stern la~, a God ~no \/ 

1 one must approach in revorcnce and in awe, because thc=o is 

might, o.nd there is ,·~is d. o • e.na. the:re is eternity. 

Sinai speaks of God c.nd of 

---
When you speak £ the revelation of Ol9wpus, vhat 

I, 
1
1 picture does that ca 1 up in o"'.lr mind? . hy, a mou!lta ·n 

bathod in sunli ht, v•i t:. graceful a.nd beautiful gods mo-vin 

about .it; gods ·.ho are glorifi eN nd superb; hi.u.u ......... bei gs 

I; 
ho ~hile a ay t e idle hours in song and dance quaffing 

I nectar ana arnbrosi. The revelation of Olympus spea, s of 

I 

i 
beauty and the jo-rousn os of life. 

:.hink o·· ... e : 0 C lvary and of the 

revels. tion there, n., t l:in£:s of a s ferin0 !ind a. d~ ing 

od; a crown o= thorns~ a bloe~i he .... rt. One thiru:s of a . 

, God drinking not nect . o= c brosia, but n cup o~ bitterness 

and gall; one tbin:::s o .... God· ~a iled to a cross, crying in 

the bitterness and. -· ~ish o :.is soul: ' y God, y God, 

• hy hast f'o.ou fo:rsc. _o mo!" O~e thinks of tra c~y,~nd 

human sufferin0 , ad sac _ifio, and salvation. 

These c>,re t:irce d.i.stinct God concepts, an tL ·ec 

The God 0£ 

Sinai is the stern • of~ c .orld; the God of Sin-i 

rules the world in 1iodo a~d in 1i ht. 

wrath and His a r . Ho is t God of tuturc in her 



!1 sterner moods. le ls 

,'\ 
I 

the Rulc, ~e King . ,,-,, 

I 
I 
I 
II 
I 

I 

I 

The gods of 
r7 -z_ 

O:. pus JV' r,nd Apoll~- -are 

kindlier, more hu.man ·eties, subject to all the frailties 
V 

of human beings, to all the mora ... lapses and. weaknesses 
j_LY 

of human beings; an a:-cistoc • ~ cl .... Q_ 0 0 S, who have their 
IA 

political arrangomonts ~nd their i - e et""eS", but beautiful 

gods and joyous gods, ~ho are not concerned very much Jith 
y~ 

$ with ., the lives of mortals~,•--iaiiiliuiiiiii11~G~J~G~C~L -
- ----------

ii ethics, and morality, end. justice . 

'I 
I 
I Tho God of Ccl7~r is a God who inspires loo and 

~ 

t ··hOBO 

life belies the futili t snd the sinfulness of this ·;orld, 11 

an~: the promise :f tho glories o:f the kingdomc:~me . H 

is the sadness of the ~orl , d tha misery of the ;orld, 

and the compassion of the .'lorl . 

A :fe I . da ago I read= poem written b a Jc· 
) 

in Hebre ~-a very beauti ~~1 poem in which 

complains bitterly bo1. t the rcligio s ank:ind is 

suf£ering under toda, a i asks for the return of that 
0 j religion o:f light, and beaut , u..d · No "" and :fre d m-- t o 

•I :religion of 01 u • He :pictures in his beautiful -:;c.y 
I 

,I ,, 
,I 

the twilight of t ..... f"o~ s on .. ou!:t Olympus; he :pictures ... lih 

I 
time ·hen song sounded in th little he let of Bethloh 

announcing the birth o:f the no Xlessia.h, which ..;e»g meant 

a dirge in the p-lac .. nd .. ,0lli .. ;; pla.cas of tho od of 
I 

01 us be ca. use in th birt of this God--thet / :.an of 

~ _ftorrow--they 



I 

I 
fl 
I 

11 

:Pan, tho -o"' of li c und the god of love .. nd 

the god of laughter, ,.. t d.~ _, 'C co.use the nevi God has co 1e 

into the world. " .. I. n t n . n,. • thi poet, nhas this ncr-; God 

brought into the IJOrld but sel:E-denial , sol:E-abne 0 ation, 

monasteries, hermitages, nunneries, sorro7, sin, und the 

sense of sin, whi_e ali tho bc~uty, and all the love and 

light and laughter which .ere associated with the gods of 

Greece have passed out of the wo ld." 

..ai~is poet co.plains bitterly 
r) 

also ab out the __, 
I 

God of t~o Hebr0ra--"the h"dden God . " He said, " 'rhen I 

grew older I sought my God; I ~sked for him; I wanted to 

love him, but I could not love a God whom I could not see. n 

Hell~s gave unto m~ ~kind beautiful, graceful, 

charr.ning gods t:.at t e- co .ld s e, and love, and ... 1orship. 

Israel gave unto the world an ................... own God, a Spirit dwelli 

everywhere but nowhere. T'.ao Go of> Israel, says the poet, 

was born out in the nilderness, a.midst the sto~ms 

harsh winds o~ tho wilderness, ~nd so there is a God of 

anger , and a God of \v.rt:.t , ~d u God v1ho a:pperu.·s in 
r 

thunder and in light 'nir.G. Bu~ the gods of Olympus ·ere 

, gods who crone ,~·i th suns11ine, '; th smiles--tho gods ,:.ho 
j\l\ 

moved vith men kindly. 

Apparently, then, tho•,--o is a. radical diff"erence 

1
1 

between these three ro elG<- tions. If I ue o to try to 

express i n sing.le pru.1 ases the domin nt thought, the c ief 

characteristics o t·e et~ ·.e ~eligions , I 1ould s- t ~t 

the spirit of the Groek re i~io• is stoioism t 



I 

-

of tho Christia· religion is asceticism.,.-::tit~~~~~,£-- 1-<"'" 

pacifism _J and tl10 spirit of Che Hebrew religion is pvcphecf' 

I If I were to express the dominfnt thought of 

r these three religions. these three revelations, I s;ould oay 

1I 

11 

I 
'I 
!1 

that the dominant thought of the Greek religion is fate, 

-em-! the domin~nt thought of Christianity is salvation9 

and the dominent thought of Ju aism is moral conduct. 

The Greek religion had no dogm - , no creed_, ; 1 _ :-

op e ts- ti _IY) o _f ,rf :~g E: ~ ~~ 
no hereditary priesthood, no p ./ ■ ~m •~. -• 

2 -; 

, sacred writings; it was a free religion and a beautiful 

religion. It had its beautiful temples and its shrines 

its solemn ri tua~/ its ·:ondc_:ful processions on the 

:Sut t _e 

gods of the Greeks were not tho ... o s that could satis.fy the 

inner longings o tne hur_a.n sou. They were glorified 

hunian beings, and ·hen a man cQm0 f~ce to face V'li th the 

hard facts of life 

d:e-tod:an when he r,·c. bruised and beaten by the unto ,ard 

and cruel vicissitudes of life, ho couJ.d not go 

for comfort and so_aco, for cheor, for inspiratio~, bcoeuso 

-U.e,: themselves ,·,ere J.)0\"1erless and impotent, bocQU.Se they 

themeelY-&s were the pla t 4ings 

The gods •1Jere just as 
n,llr1• 

the necessity of li£e as t? I 

uch subject to the f·: tc and 

3 ·•1 t ~ .... I~ &E - • 

so the whole of life was ovorsh dov1od by this 

- -----

i..., 

I 

I 



blind, unyielding ~a .... ~(.,,ins t wnich the hi~n s of :.or 

could but knock l, ~2in. 
,e.,... ,I 

.. all the glitter a.TJ.d j· 

I 
• 11 

II 
I 
I 

the joy and the we associu tel with it ; it _ad 

its moments 0£ deep~ 0 , · ~- 8.!ld seriousness, end it h8d 

its moments of deep pathos. 
Q. \...., 

Hon:er liken life to tne seared and --- ·;i thcr cd 
L-t~·e ha.L 

leaves in autum:rltj'i/(O purposejt 713 4 -tliere could not be a 

purpose to life i:f 11 as fate . 1sll J kths& a ti £ I Sb D!nJ 
:,) 

definite e-v en t tcr· tu dl@::111 l.iJ!o , I l 
.0 ; t ;7he re fore, 

1hich all men could strive ,~'1'½--rrn"n~r"n-~8:',an-, 1 > '/\the L e 10.s 

no lift and inspiratio~ in achievement, in aspiration, in 

struggle; '.1 111 life :-,as i evi +ably bound to sink to tl: 

I
I 

I dead level of a cold stoicis , ev n of .a cyni)ism. And. so 
/l~llenes a : Ji: 2>• 1 

the domi~nt thought of tno • cic t11■¥ I ■ was stoic,{nd • Ii· 

I .. Lt cynic'l' T'nere ·1as notrJ.no- in li , and there 't us nothin in 

afterlife . After del?.th, . f.,ccord.ing to the religion o:f the 

ancient Greeks, men, both good nd bsd , lived a gloomy, v 

I
I shado ry, cheerloss existence in some realm ·hich they 

culled ~des; an existence ithout con~oitusness;· 

•<liiiireiilie!'"tH;oM-~ with out pc c , vii tho t bliC'!s . That as the 

attitude towards li~e res ltin inevitably from tho 

revelation of Olympus . 

._.. Christia.nit~ and tho revelation on Calv r y 
ct11ct/,t r 

resulted in ti I a.tti tucle to\,urds lifo ~ life is sinf 1 

and man is enmeshed in sin; an fell from gruco back 

in the early dawn of human history •~ith tho fall of -d· . 



.. 

' i 

I 

Ever since that first ••-•""' disobedience men have labored 
/ 

under this original sin, and notiling that they themselves 
Cl ./ .,. . 

e.0:a:ibi do eol,l.1d f:rce them :from this mill stone, t~s yoke, 
✓ 

this te~ribl!; oppressive yoke of origina+ s1~-.-~bfe 
·, ne 

is sinfu7 :ttrs .to :flesh is sin:ful)..;i.all matter is sinful; this I, 

world is ju.st a ~a.lo of tears and su£f'ering, only a lJ 

I I 
preparatory stage to the world to come--the world of 

/\I' 
eternal bliss and perfection. It needed ·the sacrifice of ' 

a God ?NP 2 7 to ,;;ash the sinful tribe o:f man clean 0£ its 
l 
I' 
I sins . . / /. / , ,s,- , 

Christianity .t.~-2.J~dllllili•·-■·-1.e■·-c-8~t COllStantly 
----- -

1,e1J. l 
before the eyes and .,Ghe minds of men the thou.~t of s}n, 

I 
the consciousness o·P, sin, of wiclr:edness t 

to 
1. 411a men{\ den~/ g 1i:fe and the needs and. 

:t-t /ett.. 
au? ti susa!Doi 

der.r..ands of this 

I 

I 
world , separating therr.s e~ves f~om human relationships. from 

I the concern of society, isolating themselves and trying to 

gain salvation through the purification of their souls by 

I !, 
m oc¥J-a..rSf.1•e,.' .s rn • • I' 

denying the demands of their bodies. 

Christianity resulted in Jflltifua _,~ Wov-loU t Vl e..¥ 
• eJ r- t t s v u.. I, ti 

nctmpe.fi Christianity spres.d all over the world, especially during 

I 
I 

I 
I . 

the li"iddle Ages, ~ ffer·mi tages and nunneries and monaster-i 
&V e ,~ ~s -f:ci6/1 .s '1 e cl 

ies mrr C J j 3, vihcro men and women tried in :purity 

of spirit, in fine idea.lis , su~ erb idealism, to gain that 

salvatio~hioh their spirit-lyeG.rned . Fi JU , • • • 
Ohris f/ttnify 

was a religion conccxned prim~.rily with individual 

salvation, with ~he 00aoe~~ e~ tho soul o~ the indivi ual. 



attitude ontirely distinc t f~o1 thet of 01 

that it is a much more practical and sanef and •-rsutis-

fying attitude t ·urd li~e. 11he revelation 0£ Sin· 

stressed two ideas: :firs:,- z JI that God io not a vagu.o 

abstraction, not~- princ·p1a 0£ the philosopher, not a 
0 

metaphysical notion, ut th~t God is a reality--l"ving, 
IV' 

omnipresent, perno al, c.n ~11-l)o:er:ful Creator, the ~rout 

Architect o"f. the Uni verse, v1l.osc spirit informs and controls .. 

and whose purpose i~ the destiny of the universe; 

lilce unto the gods of Olympus-- ·Jeak, mortal in a sense, 

subject to all the frailties ~nd 1oakncsses of h an 

beings, a god m de in the imc5e of man) a good God that the 
,ev'<? YL 

mind of man, and t~ enses of ma.n, and eften the i agina-

tion of man can ot reach en co ~rehend in His :fuino sand 

in His perfection; a God ; o c become the 
_./)/11 t/ 

reverence, of .·orship, of uw~i/CY s, of :fear 

ob·ect of 

in h .. an l.:.f e. 

Men ana. ·:omen todc zp uk with greut trepid.ction 

and a certain hesit ncy concerning the idea of fc-r ~ 

associated with . . 
:i:t It is ·,ell to f"eel th .t • V,e can 

, f ' f \ I I ' 

love our God, t t God i ;:in e.na. forgiving, but it is c.L.,o 

i7ell to remember t J.. ·.e ra st feD- our God; th:-t he C""' 1 V 

punish; that he C .n . i • J. 
,o .v the sins of tho fet ers upon the 

children; toot there is s. soc· al resp onsi bili t. thD- t is 

handed down :from o. generution to another. It i \'7Cll 

to feel that nature anA God h vc their sterner .ood.s, e e 
/'\ 

as they have their ki~d.licr oods of mercy, nd co -passio - , 
✓ 

-

i,-



• 

V 

' and forgiveness . 

J \Ve, ·_5.ve oo little in the l ast 

,I generation concernin th0 f.eur of Goel . :1:nc God of ~ inai 

is a God to be revorod. 

f_.._ Aristoph~nes 
~ 

The god.s o Ol;vmpus could bo ,uade 
~ f oK--e. 
C I I sic lightly and 

/"' 

witl,r great levity ~nd fun, and umor GQMiM.._ag the 

shortcomings of his gods; ~ Eur"pides .-., doub~he po·:ers 

'1 o:f the gods o:f 

slightingly of the Go 

~ut no one can speak lightly and 
-. 

f C". • 
0 u!.llC.1 • 

allll~e revelation 0£ Sinai speaks of ar v d 

conduct ; it is religio,. for me v o li vc, wilo 1ish to 

live in life , in ocial life, in the 1orld of en. I-t 

not the religion of the man I o runs away from the 

responsibilities o:P the ·1orld. J daism has never snid 
er 

unto men that t -e ~ burde ed ::,.;t " original sin; that 

whatever they 0 C "I" .. Ii'i.= • hope to d cannot sv.vc tr..em from 

. consequences of the one cct oi disobedicnco performed b· 

, one~ ages a.go. 

Judais . sa.- s unto • ank:ind : Life is r::ad.e up o 

sin and of good, of lig t and of darkness, of sweetness 

and of bitterncs. It i for to hew for hi self a 

ath,e.y through lif au~ by dint of his 01n e forts~ 

ic 

the 

his o"m 1 bors d sccrif. ce'"", f .... shion for himself a ·:,orld 

o:f beauty in which "to 1:.ve/ . 
v 

Judai,_ says 1J~to tno c•hildren of mon: Go 

put sin and sui:f or·· n1 disillusionmont in t e 1or ,1 not 

to break us , not to C!'U. Clh our r-..,:,iri ts, not to ... emi d us o 

- -



• 

f 

our weakness, but .;o r\:i . -· ncl us o:f our s trengt , o:f our 

ou~ ability to take the cold, 

crude clay of' life and the finge~s of our O\lll 

inspiration mold it into n shape of true divinity . 

Judaism r emi1 c..z i::. tn:J. t in spite of tJ..l.e mo: ·ta.lit 

of his body th ere is d:elling uithin him the spark of' 

God's own fire. , nTh s ;'iri t 0-1. mo.n is the light of God . tr 

I~ 
The soul of munj\111sde in th image of God; t;aat rna is of 

ri' --" Go~Godly, '. I bi:J4~olf may become a co-creator and co: 

worker in God' s scheme of creation. 

Juda i s~ aits to tell ever~na of us tat t:e 

I, hammer of our eepir~tion~, stri :ing forcefully -rJon the 
I 

I anvil of life, cun fashion a no~ heav en and a no· eu t ~. 
·1 

El.Il need not go through life op •eosed constantly 
( 

consciousness of sin; an m d not look 'upon 

~ beautif'u.1
1 

bod 

I as though,this bod 

that Cod 

I 

t~e -cu liest enemy of his spirit . 

Jude.i sm s:i.:rs unto man : pu.ri:fy your spirit throu~n. 

o.nd by your body ; 15.vo in the v.o:r-ld., by the ·:;orld, t:..nd :fo 

the ·,or ld., and you vill res.cl tho heights of Gal a tion. 

Judaism is concer c not so ruch \ t the salvation ol yo 

o .. ,n soul/ so that -o, • b c p_ e :-ced for the 1::orld to coJ,\e ; 

Juda.ism is concer '1. - ~ , .. ith tho :problem of' hov, you c .... n lie 

1: in a spirit o:l amit mid 1ill and rig teousne s : ith 

I your neighbor that both of you and myriads liko unto 

11 you may constitute a of heaven upon eat . 

Judaism is o one orncd ":- i th social problem , ·Ji th 

-

-

r 



• 
problems of ju.s -'-ice, :.·· "':;: s of politics, and Y1it1 

problems of economics. ucl~·· sm •rs concerned .-, • t:i1 

problems of inte:c!1..../i:;lo ... __ rel ,_tions , with group morali t . 

A few days ago I ho rd a ,peaker say 

that the need of society toda,r is to emphasize not the 

thought of sinni e by the individu 1, but tho sinnin5 y 

groups; th t the gre test ins p9rp~ trated 1n in:p:: upon the 
i 

human race J- porpctra. ted 1by tho indi v .:dual 

man or woman but by gro~ps, b racial passions and raci2l 

entipathiea, by racial B.!.1bition~ . In eac grou the 

individual fee ..... -1i .self · ri,P;h-'ceous because his group is 

committing the act in the name of some gre~t ideal o~ s me 

noble civilizution . 

Yell, Is:ruel caught the sie;nific .nee of that 

jl centuries o. The ew T st ment as nothin0 to say 

concerning the rel~tions of one nation to another. 

thought of internationt'i.l 1orality does not enter the pv..r~icTT 

of tho 1riters of tho ~01 ~e 0 tament ; but the 1orks of the 

to the same i able le. ·:s O.i. 

• 
righteousness. Hit •shbbi &tlkw:. unto 

Assyria, Babylon,~ ~ t, Greec, Persia, and all the ooplea 

to s11bmi t to the w:L 1 of Go' , to a bid by His ··i 11, fo:" God 

is the judge of nation, e as He is tho ju gc o~ m n . 

Juda. ·sm in p o ~- tic, and prophet m . 

, means but two t ·ng~--~c( ~n moralit ; God ·nd good. 
M 

Judaism is fa:th in God , in a li in0 God, i a goo God , b ~ 

11 

I 



,, 

1 

in a righteous j~age. li!ld prophetism believes that God 

is the source of ou..- ~-~1 life -titat He revealed · 

the moral law unto th ... children o:f men , and unto Him we 

hold a responsibility for our coniuct upon earth. 

Judaism is prophetic inasmuch as it has a mission • 

unto the children o:f r, en. The Greeks never bed mission~ 

aries; the Greeks nerer had apostles; the Greeks were never 

bothered with the -nro _s~ of sending f'orth their li ht 

unto other peoples. Christianity had its missionairies; 

Ch:ristianitt had its apostles. But the message they 

brought to the world ·as: 11Repent ye, for the kin..,don o:f' 

God is at hand." Pre ... a.re your el:f :for the great 

oatae1~• that is bo~nd to co~e; ~ frightful re ol tion 
/j~J 

is at hand 1P I ·1ill destroy this 1orld, i ta wickedness, 
1

1 

its order, its arra .... ge..;_0nt, and ·1.11 bring suddenly the I 
new kingdom to come. 

Judaism of the ihole people of I 0 rael an 
1, 0 

! 
• I 

I 
11 

apostle people a.rid an apostolic ruce- -a prophetic people. 
/V) 

r.Get thee out from t _y 1 nd and from th~ homo 0£ thy 

peo~le unto the lt?.ndr ~hat I w~ll show thee.' 

the gospel of vh~t? _ -nother world? roI Of anothc 

kingdom to come sudder ly? 

oousness shalt thou pursue!" 

massage of Sinai • 

o . "Do justice! ,r nRigh~ 

~1at is the prophetic 

. And so w :n on modi tutos upon the c throe .. roat 

revelations that havo cor:10 to th0 world , one is -prone i;o 

say th.at while each 1 .... s been a boon and a. blessing to 

r, 



I 

h3. c,<pL si zed-,t/;u..- beau·t;y and 
(J.;v--.\..

mankind uhile 

symmetry and joy o:Z : • ~ -4&•&11!E!!llilW#lii~J~0~J,all!UJll!lf~ll!IIJ1-t Iii •&•iii_..._.. ri ti. l 1 

Calvary hs.s stros~ d magnificently the thought of vica ious 
tf:l:c n t ,17 t 17 7: 
aci;-..l•1111~Jof d., •. tb.c.t ono w::...y be reborn anew into a 

,., 

higher life of love, of co passion, of pit • • . / III01'1d, 

I. 

I 

' one is :prone to sa.r' hot"ev er, that as far as the organize.. ti on 

of human society is concerned, as far as the foundatio s of 

our social life are concerned, as far as the problems 0 

human relationships are concerned, the revelation of Sinai, 

speaking 0£ God, oi justice, of la,, of righteousness, is 

perhaps the most 0ss0ntial, the most basic, the most 

applicable, the most needed roveletion in the world. 

01 pus belongs to m~Ghology, and th· gods of 

Olympus have long since left t e mansions and the pu~~Jf-85) 

ight has fallen over tho Panthe n. 

Tho God of Calv,:"J.r:7 is mrshipjed by millions the 

world over, but tnc spirit of these millions is f-st turning 

in hope to the spirit of the God of Sinai, to the ~pirit of 

the Old Testament, to 1iho spirit of prophecy, because they 

have realized tnet the perplexing needs of life toduy ca 

be satisfied not ya r-li 0 ion of asceticism, not u a 

religion of pao:~~ • , not b· a religion of mysticism not 

by a religion vhich denice life 2nd escapes from lire but 

by~ religion uhich 1 ccs 0 quarely all tho problc s of life 

and wrestles ·Iith th.,m in the fui th th t God lives a·1d thc.t 

truth will ultimc.tcly triump . 

The s i-ri 1i of tbo H?brow, the spirit o • • n· •• 

t•-~~•y-marchtn~ trtumph~ntly through th world. 
, 
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