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QHIO. 

--o---

A hundred years ago this a7 5th Bapoleon died 

an exile at St. Helena, and the last chapter in the history 

of the most romantic figure in the last century was written. 

fe are not concerned this morning with the life ambitions 

and achievements ot this man Napoleon, exoept in so tar as 

his career illustrates the almost universal law of 

revolution. 

The French Revolution beg ith the storming of 

the Bastile in 1889 and ended 1th Napoleon. The 

revolution whioh began with the National asanbl7, with the 

cry: "Liberty, equality, fraternit7! "; the revolution whioh 

began with that wonderi'Ul evening of ugust 4th, when, amide 

a veritable delirium of joy, Frenoh noblemen voluntaril7 

eurrendere·d their feudal rights, and bish pa relinquished 

their church privileges, and priests their theism, and 

juc)ges their distinctive honors am titles, wheD, in one 

night, a complete social revolution tranepired,--that 

revolution soon p seed into the stage of the Robespierre& 

and the Jaoobina, ot Danton and Cord lier clD.ba; that 

revolution soon passed into the stage of the Septa:nber 

maaaacrea--the 
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11 the Reign of Terror; and th.at revolution soon tennina ted 

in the Fruotidor of Napoleon in 1'199, whioh made him a 

oonsul, and later on, in 1804, made him emperor. 

The Goddess of Reason enthroned in the ohuroh 

of Notre Dame i~evitably led to the guillotine and the 

Red Cap, and all the show and paraphernalia of revolution 

inevitably led to the Roman pomp, to the veritable pomp 

of Nero, in which Napoleon soon clothed himsel~. 

That is, somehow, the history of most revolutions. 

The question arises in the minds of thinking men and women: 

are revolutions necessary in human progress? What is 

progress? Some forty odd years ago one of the greatest 

minds in the world wrote a book that must rank among the 

greatest books in 11 literature. The man was Henry George 

and his book was "Progress and ov rty." Henry George 

devotes a good deal ot space in hie book--his epooh-making 

text book of a newer eoonomios, to the subject of progress. 

What is the law of human progress? at is human progress? 

And he makes some very pertinent, some very trenchant, some 

very important oormnents oonoerning human progress. 

You and I very often assume that human progress 

is oontinuoua, steady, inevit ble; that civilization is 

like one long road; it is just a question of how long it 

will take humanity to traYel this road until it reaohea 

the goal; that from the day of Creation man moves 

uninterruptacll7, inevitably. to the tar ott divine end 

to wbioh the whole oreation moves, and that everything 
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oontributes to this unbroken progression of the hllDlan race, 

even where disaster and oalamit7 contribute to his forward 

march, to his triumphant procession . 

That is a very hopeful way to look at things. 

U~ortunately, it is not true. If it were true--that 

hmnan progress is steady, unbroken, oontinuous--there 

would be no dead civilizations; we would today not be 

reading the traged.7 of human frailty and impotence in 

ruined temples and in the records of dead oi ties. There 

is no civilization tod y, with the possible exception of 

the Hebraio civilization, that is a thousand years old. 

Progress is not so much like a long, unending 

road, but very much like the life of a human being--it 

begins weakly, it develops into full maturity and into 

all the vigor of manhood, and th n somehow it passes into 

age and senile debility and stagnation and death. hat 

has been the history of every civilization from that of 

China, India, Babylonia, asyria, Es11>t, Greece, Rome, th 

oiviliz tion of Islam, and that will probably be the 

history of our modern oi vili zation. 

In spite of the fact that we dislike to ntertain 

the thought, it goes w1 thout saying th t the men of toda7 

are no better, no stronger phyaioall7, mentall7 or morall7, 

than the men of two thousand years ago, or three thousand 

years ago. or four thousand years ago--oertainl7, not 

phyaioall:,. If you compare the men of to4 y with the 

110ndertu.l Greek statues of twent7-five hundred years ago, 
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with the carved figures on Babylonian and Egyptian 

moawnenta, and I doubt whether, physioally, the man of 

today can vie with the man of yesterday. And mentally 

equally so. Our civiliz tion of the Twentieth Century 

bas not produced thinkers, poets and philosophers 

oomparable to those of Greeoe or of anoient Israel. 

Plato, ristotle, Solon, Sophocles, Isaiah, Moses, Virgil, 

Bomer,--these are names to be conjured with, and were men 

who were mentally a alert and as vigorous as the men of 

toda7. Even scientifically they were as active. I 

think it was Henry George who very cleverly remarked that. 

it takes just as much of mental acumen to invent a wheel­

barrow as it takes to invent a r-1,lroad. 

I have never forgotten the impressions that 

crept in upon me as I stood ome two years ago near the 

py.ramids out side of Cairo. ere were the pyramids; it 

took a hundred thousand men tifty years to build th•--to 

build a tomb for a king. And I thought of ancient Egypt, 

that held the world tributary; ancient Egn,t, toward which 

all the conmeroe of the world moved, from the distant 

Indua, am from the canals of Mesopotamia, and from the 

plains of SB1?-1&, and the isl.ands of the Aegaeum,--all 

aoved to the oi ties of the Bile. I thought of EgJl)t, with 

all its temples and all its palaces and all its greatness, 

ot ita wonderfu.l librariee--four thousand years ago! AD4 

I saw it before me toda7--duat, tomba, ruin■, a oivilisat1on 

that was dead. Am I knew that lnamu progre■a 1a not 
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a constantl7 ascending affair at all. In the walls of 

Jeruaal•, in the various strata and lal'9rs ot rooks in 

those towering walls of Zion, I was able to read the 

reoords of five empires that lived and died. 

It is, of course, true that man can improve, 

which is the one thing that diatinguishea him from the 

animal. The animal oa.nnot improve. The bird builds its 

nest today exactly sit built its nest five thousand or 

ten thousand years ago, and will continue to build its 

nest a hundred thousand years from today exactly in the 

al}lae wa7. But man begins with a cave and a hut and 

improves unto the pa.lac• , and the mansion and the wonderful 

cathedral. K&D. begins his music, even as he begin■ hi• 

arohiteoture, even as he begins his literature, even as 

he begins his soienoe, with rudi ent■, with crude thinga-­

with the beating of a drum or a tom-tom, or the wild 

shriek of a reed, and he perteots it and he develop■ it 

1Dto a perfect sym.phon7. . 

Kan o an iapro ve , but he d oea not of ne ces si t7 

and inevitabl7 improve. there are two great factors in 

human progress that make for this improvement, an4 the 

absence of these factors make for etagnation, for 

retrogression and for death. ~• tirat of these two 

essentials for hvrnan devalopment--and it is well to 

remember it ill a atudJ of humau prog:rea■--ia peace. 

Peacefa.l oooperation; peaoefll.l aeaooiatiOD. Kall b7 

himself J111st utilize all hia mental power■ to provide 

-6-
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himself with the elemental needs of food, clothing am 

shelter; he will remaill forever by himse~ in the lowest 

stage of civilization and will never emerge from it. He 

begins to emerge from that lowest stage when he joins 

forces with other men, when he joins into association, 

into cooperation, so that there is a surplus of mental 

energy left to be divided to the extent of human knowledge, 

to the gaining of a greater control over nature, to 

experimentation, to enterprise, to initiative. 

heD men join into associations there comae 

about a division of labor, and this division of labor and 

h.nction enables human beings to devote some of their 

surplus mental energy to other things. If a man were 

compelled to make hie own shoea an4 his own c lathing and 

hie own bread, he would never h v a moment~ time tor 

mything else--for travel, ·for research, for study, for 

observation. It is only when his function is limited to 

one thing that he 1a able, because ot the leian.re that it 

affords him, to devote himself to the things which make 

for progress and civilization. 

Iha tribes of this camtry before the advent of 

the white man, or the tribes of any land who are constantly 

warring with one another, never developed a civilization. 

And whJ? Because all their energy and all their mental 

powers are consumed in the task of the struggle for 

au.rvival. It is only when the tribea merge, when theJ 

associate into peaoeful cooperation, that theJ are able to 
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devote themselves to the a4ored arts of peaoe and 

civilization. 

i'wo things, therefore, make for progress. First: 

peaceful cooperation, and, secondly, as a result of that 

peaceful cooperation, justice, freedom, morality. 

And there are two thi11gs which destroy 

civilization. One is war, ooldlict, struggle; and the 

other is injustice, inequality, absenee of a moral 

restraint, of a moral discipline. And that is why aJ.l 

progress carries within itself the seeds of its own 

destruction. Every civilization carries within itself 

its own germs of annihilation. As soon as an association 

is formed, as soon as a great state like the Roman empire 

or the Babylonian empire auoeeeds in establishi~ peace 

over a vast stretch ot the wo l:d'a territory, as soon as 

it succeeds in eetabliahing government, the rte begin to 

flourish; conmeroe, industry and travel are free and 

develop freely; institutions are founded; civilization 

begins to thrive and flourish. 

But here is what follows as result of it: 

this intense subdivision of function, of labor makes for 

classes. here so on comes ab out a mili taey class, 

determined to preserve its own powers and its own 

privileges; and a religious group, or olass, or caste, 
self, 

which is determined to preserve it~Aaugment , its powers 

at all costs--a ruling olaaa. Society becomes split up, 

broken into fragments of oaates and classes, each one 

_,,_ 
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struggling to preserve itself, its rights, its privileges; 

the wealthy beoome wealthier, the poorer olaasea become 

poorer and more exploited, and inequality, injustioe, 

begins to corrode, to eat away, to undermine this tine 

civilization which cooperation and association established. 

And th t has been the tragic history of every 

ancient civilization. t the very height of its glory, 
the 

of its power,Aluxnr7, wealth, passions and ambitions of 

the privileged classes corrupted the very core of its 

being, and it died at the center long before it was 

attacked at the periphery. 

The true teat, my friends, of whether a thing 

makes for progress is to ask yourself two questions: Does 

it make for peacefu.l association among men? And does it 

Hae religion make for equality and juetio? Religion! 

a social value? Ia religion of any value at all to 

human society? How are you going to test the merit and 

worthwhileness of religion? Simply by asking yourself 

these questions: Has religion enabled men to get together 

in fraternity of spirit, in mutual trustfulness, in co-

operation? Hae it revealed to the atruggling peoples of 

the earth their fundamental kinship and unity? Has it 

taught them their common needs? If that is so then 

religion has been a tremendously benefioial factor in 

human society. 

Has religion taught men hatred and suspicion of 

one another? Has 1 t turned group against group. and 

-8-
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people against people? Has it taught men hypocrisy? 

Has it established castes and classes that feed and live 

off the lower and the eJq>loited classes? Then religion 

has been a baneful influence in human life. r he sad 

thing about it all is that religion has been both. 

Cormnerce! Is international oomneroe a help to 

human progress, or a hindrance? The test is a very 

simple one. Has international oommeroe made for a 

greater sense of interdependence among nations? Has it 

helped men to realize that the foreigner is just as human 

as he of his own land? Has it made for a diminution of 

the chances and the possibilities for war? Has it drawn 

men closer together? In that case international commerce 

has been helpful. salutary, most highly desirable. 

On the other hand, h international commerce 

and tr de made for bitter rivalry, far oompetition, for 

protective tariffs? Has it made for imperialism? Has 

it made for large navies and armies? Has it made for 

wars? hen international. oo erce is inevitably making 

for the collapse of our civilization. 

And so it is 1th education. e educate men and 

women. t for? Has education always been helpful to 

human progress? The true test is whether or not our type 

of education has taught men sympath7, intelligent 

understanding of other peoples' problems and other 

peoples' livea. Has education m de for greater human 

kinship and brotherhood? Has eduction thrown a ring of 
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the 11 ving fire of love around all the dispersed and 

scattered remnants of the human r ce? Hae education 

taught the American that the Russian,and the Frenchman, 

and the German, and the Englishman belong unto hie r ce, 

are determined by his aots, and deter ne his life? Hae 

eduoation taught men the fundamental and basic unity of 

human love, the sense of responsibility for those in the 

fartnermost ends of the world? 

a help. 

Then eduction has been 

But if it taught men a narrow, oentripetal kind 

of nationalian, and an incrustrated type of patriotism, 

if it has made men ohauveniatio, if it bas ma.de men selfish, 

if it has made men snobbish, then education is deetruotive 

of human progress. Tb.ere re really two kinda of 

eduoation, my friends: there is the education that 

sharpens men's its, the education that enables a man to 

compete more auccessfll.lly in life--to become what is 

commonly known as a suooessful man; the eduction that 

places additional tools into his hands with which to fight 

in the great stru.ggle for existence. 

of education. 

That is one kind 

But there is another kind, a deeper, a truer 

kind, a more social form of education; the kind that 

eduoates the soul. the kind that refines the human 

sentiments and human passions; the kind that teaches men 

to hold fast unto all the animal.lo passions within their 

souls; the kind that teaches reeponeibilit7, and duty, and 

-10-
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sympathy, and love, an4 understanding, and toler nee. 

That is the only kind of education th ~t makes for human 

progress. 

In other words, progress depends upon two things, 

friends--the unity of the human race and the liberty of 

human beings; nd it is from that point that we can ask 

ourselves: Is revolution worth while? Is reaction worth 

while? Is reform worth \\bile? ht are the beet means 

of advancing or preserving civilization? I believe it 

was Leckie who said tbs t under the pr es ent po:gular form 

of governments revolutions are most always a crime, and a 

crime of the first magnitude. 

I am not dogmatic on the subject of revolution. 

One cannot be dogmatic on any such theme. Revolutions 

are sometimes neoess ry in hum rogress. ihen anti-

social barriers have to be deeti oyed, when the stream of 

human life h s been dammed and the waters are kept from 

flowing normally in their normal channels, then it becomes 

an imperative and sacred task of human beings to smash 

these barriers, to break the dam and to permit the waters 

of the human spirit to move freely and nnbsmpered. he 

primary thing is life 1 a pro ese, and anything that stands 

in the •y as an irmnovable obstacle, that cannot be moved, 

mu.et be destroyed . 

But when there are other means of effecting the 

same ends, when in po)ular government and a demooratio 

government there are opportunities for eZpressing the 

-11-
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popular will legitimatel7, peacefully, and, nevertheless, 

effectually, then revolution and revolutionary measures 

become harmfUl~. destructive of their own ends, inimical 

to the highest interests of society. Revolution in and 

by 1 tself is nothing, and a man just because he happens to 

be a revolutionary is not, therefore, a hero, a prophet, a 

leader of men. Most revolutions h ve been brought bout 

by charlatans; moat revolutions have been caused by men of 

inordinate ambitions who wanted to serve selfish ends. 

revolution must be justified by its purposes and by the 

conditions surrounding it, and when the purposes are 

unholy and the conditions surrounding it do not warrant 

it, a revolution is wrong--it is an enemy of civilization. 

I wish th t men would re lize that--that 

revolutions let loose all those p ssions and all those 

animalio, beastly instincts which are still in every human 

being, hich government and civilization somehow hold in 

. restraint . Revolution lets them loose upon the world 

and they play haToo with the world. We have had 

evidences of it in Russia; we had evidences ot it in the 

revolution of 1889. revolution turns into moboorac7, 

into the rule of an impassioned, infuriated mob, and in 

place of deliberation there is haste, and in plaoe of 

aonstruction there is destruction, and in pl oe ot love 

and the holy balm of reconciliation there ia hate, and 

enmit7, and auapiaion, and fur7; and theae things have 

never built a civilization and have never made for proiJ'eaa. 

-12-
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lo revolution can succeed where the people, the 

masses, are not educated up to it. That is why the 

grench Revo1ution tailed. They prattled of liberty, 

equalit7, fraternity, but they had never learned through 

experienoe the vast responsibilities involved in self-

government. They h&d never learned self-restraint; the7 

had never learned to submit the will of the individual to 

the will of the people, of the majorit7. file people had 

not been disoipllned up to the concepts of the revolution, 

and so the revolution failed. And that is why the 

revolution in Russia is doomed to failure--becauee the 

peasant of Busaia is still the same illiterate. super­

stitioua, selfish individual th the was before the 

revolution • It will t&ke Russia generations of self-

government, of tri ls, of tailur s. to learn the very 

rudiments of democraoy, not to speak of the rudiments of 

COllllllUlism. 

In a aociat7 such as ours, so delicately 

organized, so intricate, so involved, a revolutionaq 

~ovement can result in nothing but harm. It ia a delicate 

clookwork that the ruthless hand of revolution crashes 

into, and it will take generations, centuries, to rebUild it. 

ReTolutione today, my friends, are unneoeeaar7 in human 

progress. A revolution is a blind plunge into the future, 

and progress today must be ohieved b7 slow, patient 

planning, deliberate stuq; b7 aduoation, b7 cooperation, 

b7 organization. It ia a slower prooeea; it is the olll.7 
-11-
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proceaa. 

Just as revolution 1s a blind plunge into the 

future, so is reaction a blind plunge into the past; and 

the reactionary is the vary same enemy of human progress 

as the blind, impaesionate revolutiona17. fhe reactionary 

would have the hand of the past encircle like a python the 

tutu.re and stifle it; the reactionary would sacrifice the 

future to the past, the unknown to that which is known and 

discredited; the reactionary would confine and incarcerate 

all the freedom of the human soul; all the opportunities 

for initiative, for experimentation, that is within society; 

the reactionary would put a halt, a check, to human 

improvement and human progress. And the reactionary is 

really the father of the revolutionary. The reactionary 

makes ~or revolution, because he ls the one that builds the 

dam that holds baolt the on-nshing stream of human life. 

He might regard himself as a safe and sane oonaervative; 

he might pride himself upon worshipping things as they are, 

and the god of things as they are, but in reality he digs 

the grave tor the oivilization which he wishes to 

perpetuate. 

Reaction and revalut1on are both undesirable in 

human life. The one helpful means ot human progress is a 

oonatant reformation, a constant growth, a normal 

development--an adjustment to the needs of the new day and 

the new conditions; a constant reinterpretation, a 

revaluation ot human Yaluea. ~at is the mighty need of 

our day. 
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The three R's of progress are superseded by a 

fourth R of human progreas--Religion. There can by no 

human progress Without that principle of justice, of 

equality, of freedom, which we call religion. Everything 

that is unjust in our economio life, in our politioal life, 

in our sooial life, makes for the destruction of our 

civilization, by whatever name you call it. Everything 

th t makes for greater justice, and greater fairness, and 

grea~er freedom in human life makes for the perpetuation 

and for the progress of our civilization. 

Wh t men need today more than anything else, my 

friends, --more than ne scientific disc ovaries, more than 

the conquest of the air or the conquest of space, more than 

the ships to sail through the deep and underneath the 

surface of the waters, more than machines to soar through 

the heighta,--what we need today, what every civilization 

of the past needed, and for the lack of which itperished, 

is that aJ.1-oontrolling principle, that dynamic influence 

in our life--moralit7, uncompromising, unyielding; a sturdy, 

wholesome, compelling moralit7. 

Our entire civilization, my friends, with all its 

wonderful oitiee, and all its beautiful structures; with 

its Paris, and London, and Berlin, an.I. Bew York; with its 

wonderful machiner7, with its constantly increasing 

scientific discoveries, may pass away in a oentur7, and 

leave behind 1 t but ruins to tell a sad and tragic story 

of our own frailt7 and our own impotence. 

-16-
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There is but one thing that cans ve our 

civilization from the fate that overtook the equally 

glorious civilizatio~a of yesterday, am that is morality, 

religion--God! ut not your trust in matter; put not 

your trust in machinery; put not your trust in the things 

which have conquered for you time and space. They are as 

nothing when the organism begins to rot away internally, 

when wars, and co~licts, and revolutions begin to eat 

away at the foundation. 

' 

Put your trust in the abiding things of life; put 

your trust in a religion that ma es for human association, 

that m kes for comradeship, that makes for peace. Put ·your 

faith absolutely in a religion whiah elevates science, and 

ari, and literature, and eduo tion to so many shrines 

dedicated to God . Your art nd literature ot today are 

beginning to show the same signs of corruption tba t the 

art and literature of Rome showed in the period of its 

deoadenoe. Your theater today is just as rotten morally 

as the theaters of ome were fifty years before Rome 

crumbled before the invasions of the barbarian. 

The a e poison that ate at the heart of great 

Hallee, and eeyria, and Egypt, is beginning to eat at the 

heart of our own civilization; and let not the splendor and 

the luxury of our present day civilization blind us to 

these facts. The color of the flower and its gaudiness 

are not a true index of its strength and its ability to 

survive the tempest and the storm. 

-16-
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:tut your faith in a religiin that will purge and 

puri~y the hearts of men, that will teach them that there 

are things in life muoh more worth while then the accumula­

tion of wealth, and luxury and comforts that enervate, that 

weaken, that destroy the stamina, the back-bone, the 

enduranoe of the human race. 

Put your faith in a religion and in a moral. 

code that makes for justice, that makes for freedom, th t 

gives every ohild of God an opportunity to live his life 

freely and happily; that does not fall into a caste and a 

class, and confine him and make him the victim of every 

exploiter and of every enemy of society. 

Put not your faith in the mighty men or in the 

mighty things. Put you~ faith in those eternal verities 

ot peace and justice, of union d liberty, which are alone 

the foundations and the bases of every abiding 

oi vi 11 za t ion. 

Th.at, to my mind, is the most important art of 

human progress. 

--o--

-1'1-




