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timidity. 

One approacpes this problem with a great de 1 of 

You reo 11 when ,oses in the wilderness saw the 

burning bush, and was appro ching it to discover what it 

was, a voice out of the bush cried unto him, saying: "Remove 

the sandals from off your feet, for the ground upon whioh 

you stand is holy ground.n Vhenever I think of this 

question of God, His existenoe, His rel tion to the 
1 

universe, I somehow al ays think of a little drop of ater 

flowing down the Niagara River, before it plunges over the 

falls, being suddenly diverted by channels and hurled down 

in company ~1th billions and billions of other drops of 

water, down the mighty penstoc s to turn some v st machinery 

and somehow to produce power and light; and I think of this 

little drop of ater wondering h t it is that diverted it 

from its course and hurled it down these mighty penstocks; 

what it is that this machinery is, nd ho miraculously 

it becomes power and light. 

Jhenever I think of these eternal problems of God 

and His universe, I sometimes think of a small pebble 

washed up upon the shore of a great sea, wondering to itself 

what hands were those that fashioned and polished it, and 

whenoe it came; what is it all about? 

an becomes, in spite of his knowledge and wisdom, 

mighty small when he faces these eternal problemi. nd yet 

there is a differenoe--isn't there?--between man and this 

drop of water and this pebble. The drop of water and the 
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pebble do not question, but man does question; and therein 

lies man's greatness and man 1 s tragedy. he hum n being 

does seek to know, and in spite of his limited avenues of 

cognition, in spite of his vast ignorance, in spite of his 

finite sel£, he somehow longs to grapple ~ith these 

problems of the infinite; he longs to know. 

I believe that it is man's birthright to question 

and to doubt. In olden days they used to c 11 a doubter 

a heretic; they used to burn him at the stake. But there 

has never been a man or ~oman, e they the most pious and 
. 

religious of .. en nd women, iho have not sometime or other 

in their lives doubted and que~tioned. rhy, eve 0888, 

who the Bibles s saw God f: ce to foe nd spoke to Him, 

in moments of d rkness and de sh.ad of God: "Show me 

hy glory." He as not so certain of God's e istence nd 

of God's providential c re of him. 

~he realization of God, m friends, is not a 

continuous thing; the realization of God in our lives is a 

moment's ecstasy, it is like a flash, a spark, a moment's 

sacrament; it comes like a revelation, nd it is gone. nd 

by the light of th v revelation we live our d ys and our 

ears; that ows dim a ain, nd then we begin to ander 

gain, and stra again, waiting for a new revelation. 

Doubt? ~' doubt is as natural tom n as 

faith is. 1
" 1here is more faith in hon st doubt, believe me, 

than in h lf our creeds," s id a eat poet once. Of 

oou.rse we doubt most intro : do we note;, • 
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en every thing goes well, ~e t~ke things for gr nted ; we 

do not question. 

when we begin toe 

But hen life begins to try us sorely, 

r ienoe the harshness, tl e cruelty of 

f te, then e begin to question, to doubt the providenti 1 

order of the uni verse, to doubt , nether t ere is 

guiding the destinies of the world . 

spirit 

I have it brought tom attention ver~ often: men 

and omen come to me after some eat bare ~e nt in their 

life, fter some great sorro ha been visited upon than, 

when their souls lie crushed and broken nd wingless , like 

bird th t s been brought do~ suddenly in its flight 

by so e rro ; nd it lies there bleeding, and in its eyes 

is th t misery, th t stupe ic tion, th t zement, 

wondering, questioning hat • t s all ab out, and ihy. ~1ne 

come to me nd s y: '/hy, Rabbi, I can't pry ny ore; I 

can't come to t h e temple ny ore; there is o God, or this 

thing could never have come to me." 

The can't t e hold of God , even as a an who 

has been nervously 1reo do 't t e hold of himself, hard 

as he tries. Ith s escaped the for the t· e being. d 

I believe t t this doubt is more accept ble in the sight 

of God th all the thoughtless f irmation of heedless 

people, because the road of that man or that oman is the 

a fu1 road that leads to God. 

,then I ask myse1£: Is God a superstition? what do 

I ean by God? rankly, I mean personal God; I o not 
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mean nature. Our rabbis have said: "God is the dwelling 

place of the world." But the .orld is not necesseril , 

in itself, the d eILing pl ce of God. In other words, the 

universe does not exhaust the content of God. God is not 

nature only. Just as much as a piece of mac nery, even 

though it is oving, is yet not tre power which moves it, 

or t e purpose for which it moves, or the mind which planned 

it and built it; no more than your mind is exh usted by 

your body; your mind orks through your body, like 

electricity that works through a wire; but the power of 

electricity is not yet the wire, nor is it dependent upon 

the wire. 

1he universe is t} e ch nnel through hich God 

moves, but od is the oreati e, the motive, the vit 1, the 

intelligent principle in the universe. od moulds it 

constantly, creates it constantly, shapes its destiny all 

the time--gu.ides it, controls it; nd man is a part of this 

universe. nd in man this life force whioh we call God, 

this intelligent life foroe in man, has found its highest 

expression. an has more of it than any other living 

thing; and therefore God stands in a more especial relation

what we oall a personal relationT-with the human being. 

~e Psalmist says: "i'hou hast ma.de him a little 

lower than God." ie parta..· e of it in our mind and in our 

soul and in our £aou.ltiea,--we p rta~ something, though in 

a very small and meager way, but something, nevertheless; 
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just as the spark is something of the great fire--not as 

eternal, not as enduring, but it is of the essence of the 

fire; so an p rt kes, in some measure, of this great, 

intelligent, creative force which is in the universe. 

Th.at, It ke it, in the simplest terms, is the belief of 

the religious an concerning God. 

No, is this God a superstition? One thing is 

very clear to every religious man: that you oannot kno God. 

nat is, you o nnot know T•m as you would k:no a tree, or as 

you wou.ld know a formu.la--by your senses or by our reason. 

God cannot be grasped by our senses or by our reason. I 

think it was d in .c1rnold who s id: "He is unknown to those 

who think they k.no , and kno to hoso k:no they kno him 

not." One of the gre t singers of the s~agogu.e truly 

said of God: "I imagine 11hee; I picture 1: hee; but I do not 

kno Thee." 

Really, one of the chief tasks of the religious 

thinker h s b een to prove that you c nnot know God, beoause 

were God known s we kno a tree, or as we now a theorem, 

then it is at ing or a description of a thing, and not a 

God. You cannot discover God as you would diecove::." an 

element that goes into the a~ing of a aubst noe in your 

l boratory. You cannot do it. Beo use in t he very process 

of trying to find or detect God, 1n the very process of 

thinking, thought itself co es in for criticism. 

. at is tho ght? Ia it a dependable agenc for 



discovering the truth? '.lilat is reason? Is it faultless 

and infallible? nd can we really, by the power of reason 

and logic, and by the evidences of our five senses, discover 

the real essence of a thing--discover real reality? d 

then we are startled and amazed when we are told by science 

that our senses are faulty and meager and inaccurate and 

deceptive--all 0£ them; and that our reason is, after all, 

not an agency for discovering truth, but merely an agency 

for coordinating informetion th t life gives us. Intellect 

is only a tool which life has evolved in order to correct 

and interpret experience; that intellect never discovers 

the tru·th at all; a11e-;__ th t the thing in itself--anything-

remains forever unkno n to man . 

:.nd so v,hen we try to ~now God e soon realize 

that this veil, which is our mind , is er eked, and sm 11, 

and ctµmot hold t he vast truth th · t we viould try to pour 

into it. nd so I believe the religious tr.tinkers rere 

very co::crect when they said: nr ci.n im ine nhee; I can 

reach out for ~hee; I can pie tur e nhee ; but I c nnot know 

1hee . 11 

I believe i •t was 1ennyson who wrote these lines: 

" 1hou c nst not prove t he n?m0less , ~my son , nor canst 

thou prove the Jorld thou movest in. ~lho~ c·nst not prove 

that thou art body alone , nor c~nst thou prove that thou 

art spirit alone; not c nst thou prove t t thou art both 

in one. 1hou c nst not prove that thou art irmnortal; no, 
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nor yet th t thou rt i ort l. Y , my son , thou c Qst 

not prove th t ye ;vho sp e k of all these may not be 

th self in converse 1i h thyself. - or no ·-hing or thy 

proven c~n be proven or proven . 11 

ec e e do no .. no 1 -l.. ing, ·t d.o s no _ollo Y 

that a thing d.oes not exist, 01-- th t we c nnot e __ ress it. 

he:-c e re other . j,-S of le rning, of e ting ·'t; the h .. rt o.f. 

thing, ---~d th mot authorit tive t' t the h ce 

pos esses at r~iving t truth is the direct •._..y , the 

i edi te y--not th:rou h s~ ecul tion, nor :vet through the 

eridences of our se es, but intui~ively, ·mmedi tely. 

1he life force t 1 tis in u re cles out into the 

d-rk nd grasps truth; d ten e c 11 in our intellect, 

our mind, to interpret it, to l sify it, to cooruin te 

it, o use it. ut 1 re tr ths come tJo us by, s e 

s y, inspir· tion, by revelation, b 

d rkness, by stretching out of the 

re ching out into the 

tenn e of our soul, 

out into the void, sit vere , nd et blishing co nnmic tio 

• ith the re t life force of the universe. 

But th tis true not only of religious truth but 

of 11 truth. 1'h tis ho tne r ce c e to eA'])Beie ce od; 

and that is ho, the mystic, the real religious an, kno~s 

God--by a direct, i ediate, intuitive e erience at God, 

and not through re son or ecul tion. 'Those who have not 

e erienced it m 

does note ist." 

say: "lell, I h ve not experienced it; it 

t is li e m n ,ho ould y: her e 
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is no music, bee use I have not he rd it.' ~-e men ~ho 

have ears nd h ve eard, know th tit exists .. d the 

religious minds, from earliest d ys to this, who h ve 

received the hisperings of this realit , kno that it is. 

o that fter all is id nd done, the revel tion 

is the gre test authority for religion. It is difficult 

to underst nd; but every gre t truth is difficult to 

understand. 

rhere is nother w of inferring that God 

exists. ~o tho e for whom tiis first ~ay is no uthority, 

bee - e they have not experienced it, t·ere i et another 

w y, na ely, th t the r tion lity of the universe, the order 

of the universe, the symmetry of it, implies an intelligent, 

creative principal or spirit. I think it ~as the gre t 

agnost.to, Volt ire, ho s id: nif God did not exist, e 

wuld have to oreate a God." d that is true. the 

rrange ent of the universe, t e la s th t govern it, the 

eternal. conservation of everything--of matter d of energy, 

all of these imply not ch nee or accident, but a planning, 

a thinking intelligence . 

You oan't t ke an ink well and pour it over p per 

nd expect a book to be written as a re ult of it; to write 

a book there uet be a mind back of the pen . d to plan 

a universe such as ours there mu.st be a creative genius, a 

master mind back ot it . 1here is design in the world . 

Of course , sometimes we oannot see the design, but it is 
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there. It is like being given a mathematical problem 

that you c nnot solve; the fact that you c nnot solve it 

does not mean t h t tr ere ia no solution for the problem. 

You cannot see it. It is lie being given a picture 

puzzle of broken-up bits; if you kne ho you would arr nge 

all these bits into their proper design, nd you w~~ld have 

the complete picture. But ·tis oftentimes very difficult 

for a man to know the complete design and to arr ~e all 

these bits of reality into their proper places; for there 

is design, nevertheless. 

d so hoo. the Ps lmist s ys: "The he vens 

declare the glory of God, and the firmament telleth of 

his handiwork," he is pronouncing an immemorial truth. 

Creations e ks of the Ore tor, d life s e ks of the 

life force that is in it. 

No, there is et another way by hich men come to 

God, and that is through their own life and their own life's 

experiences. There i in human life a longing, a need for 

God. It is a pathetic longing, but it is a real longing 

and yeamng for God. " s panteth the hart for the springs 

of ~ter, so panteth my soul for ee." 

an, in his ceaseless climling, in his aspirations 

in his struggles against circ stances and reality, finds 

the pathetic need for some mighty kinsman to stand by hie 

side, to help him, to inspire him, to underwrite the 

ultimate triumph of his efforts and of his enterprise; and 



I 

when he fails and is hurled into the depths of despondency, 

when the waters reach up to drown him, then he cries: "Help 

me, 0 God, for the a.tars have reached unto my soul." 

This inarticulate need for God, in every age and i 

every clime, the savage and the civilized, the cultured ran, 

has experienced. This is implied--the reality of the 

thing for which we lGng. You cannot prove thee istence of 

God,either by your senses or by your re son; but you cannot 

disprove the existence of God, either by your senses or by 

your re son. And if ou cannot disprove His existence, 

and if the experiences of your life, the ystic experiences 

of your life seem to bespeak a God, and if the rationality 

of the world seems to imply a od, and if the faith in such 

a God brings me ning and purpo e and sense and destiny and 

hope into the world, then we ought to cling. in spite of 

our great ignor nee. to this possibil1t7--hold unto it nd 

live by it, even if we can.no prove it. 

I have often s id to men and 1omen who are guided 

in life solely by reason, that if these considerations nd 

motives that I have just presented to you do not lead them 

to God, then perhaps they ought to re son in this way: "I 

will live as if God existed." For, after all, a n needs 

an ide l in life. It is the need; the great things that we 

achieve and accomplish in the world are achieved and 

accomplished simply because we have an abiding faith in 

some great ideal, whioh ideal was never tested nd nroved ... 
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by experience or by life. ,fe live by it because e 

believe it. · nd our life beoame full and rich and abundant 

as a result of this great f 1th ~hich eh vein t ·s ideal. 

Hen have died for the principle of democracy 

because they believed it in. Now, it may very well be that 

democracy will prove a f ilure as a system of government, 

even as monarchism or feudalism proved a f ilure. Yet the 

lives of these men were ennobled nd enriched bee use of the 

great transcendent faith which they had in their ide 1. 

1hey lived sift eir i -eal were re 1 and proved; and all 

progress is dependent upon this. 

Unless e live as if things were real and ~orth-

while--and nobody has yet proved that life is orth hile--

then life beco es impossible, nd e sink into the soul of 

despondency and desp ir. But i f ;we are mist ken! "It is 

better to h ve loved and lot than never to h ve loved at 

all." It i s batter to h ve foW1d a purpose for our 

efforts, even though that purpo e may be, in the 

millennium to come, proved untrue, than to h ve one 

through life without purpose, w • thout me ing, it hout a 

go 1, ~ithout inspir tion, thout enthusi am. 

fuy, I C prove to ou· that ou c not choose, 

that ~ou h ve no free 1111, that you re just a hopeless 

cog in a gre t m chiner7. l en have proved it to their 

satisf ction. But if you accept that as a fact in your 

life, what h ppene? lhy, there is no ay open to you but 
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the i.: y of pessimism, or of cynicism; your life b eco es 

broken and crushed. -You live as if you ere a free ent • ' 
you live as if you c uld choose, nd because of that f ith 

th t you are free and can choose, ou actually do become a 

free nd a choosing agent. 

ften you find one vho c nnot feel, s y, as the 

:Psalmist feels--that "God is ii th thee"; th t he experiences 

th t irnmedi tely nd directly; tat it is not • in the 

intervention of mind or thought or re son. " od, ~ou hast 

been our dwelling place from of old. n He dwells in God; 

his soul is satur ted with God; he feels Him near, 

cons tly present. If you cannot experience that, nd 

if the orld bout you ~oes not ee to tell you of a 

design which implies desig er, ere tor; and if the 

need t at men feel for the e t kinsman to st nd by them 

and help them in all their efforts and struggles, is not 

real to you, then this thought ought to help you: to live 

your lie as if od is; n.d: you will find that ou re 

approaching divinity when you gr sp that thought. 

Is od a superstition? ~tis a superstition? 

superstition is an irration land misleading belief. But 

God, my friends, is not irrational; but godlessness is 

irrational. God is the moat r tional--and I pe of it 

now in the highest sense of the term--the most laud ble 

explanation of all those i'acts in the confused and intricate 

universe that is about ua. He i the r eall ty th.at abides 
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amid all the flux and change and transformation of life; 

• He is the purpose back of it , the unity in all of its 

diversity, the unifying and informing spirit in 11 this 

world of m tter . ithout Him life becomes completely, 

utterly, hopelessly unintelligent--con:fused d chaos. 

dis faith in God misleading? ny f ith 

which does not t e God into consider tion is ·s1e ding. 

Faithlessmess ia misleading, because it leads to the weys 

of death, desp ir, hopelessness. But belief in God leads 

to the ways of life, of hope, of effort, of cheerfulness, 

of peace. 

No, my friends, God is not a superstition; and 

all the discoveries of science, and all the accumulation 

of our wisdom and knowledge, h e not yet proved that thi 

ancient faith of the human r ce is superstition. d it 

seems to me that what this ge of ours needs--this ge that 

is going the way of death and destruction--is another 

burning realization of the existence of God in the universe. 

1he philosophies of the past few generations 

have blasted and blighted the minds and the souls of men. 

The human r ce h s devoted itself wholeheartedly and 

zealously to the task of improving the mind, of sharpening 

the its, of learning, of acquiring, of mastering nature 

and the f eta of nature, but they have not deepened the 

content of human life; they have not refined the 

sensibilities and the ooiotiona of human life; they have not 
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brought God into the hearts and the lives of human beings. 

nd that is why, my friends, this world of ours is today a 

pit where peoples and nations are gr ppling and tearing at 

one another, and clawing at one another in brutality and 

vioiousness. And that is why our private lives, our 

individual lives, are dominated by a similar spirit of 

gain and acquisitiveness, of lust and power. 

Ne have materialized 111e because we have driven 

God out of the world . nd. the regeneration of life, and 

the resurrection of sweetness and peauty and peace into 

the world will come about, my friends, not by the limit tion 

of armaments only, not by the cessation of war only, but by 

the opening of our hearts for the spirit of God to enter; 

a humble f 1th, a recognition o~ our smallness and our 

weakness in the presence of the supreme reality of life, 

and at the same time recognition of our great ess and our 

po er, because we are kin unto that spirit. 

1f /hat is man that 'hou art mindful of him? d 

the son of man that !hou praiseth him?" grain of dust , 

a thing of the minute, th t lives and ceases to be· 
' 

whose 

life is troubled and shot through Ni th pain. et hast 

:'hou made him a little lo\er than God, for in him is the 

spar.: of the etern 1 fire , in his life is the life of God, 

and God orks through him; he is the co- orker of Deity; 

he is the p rtner of the etern 1 od in creation; he is 

God's choicest experiment in the orld. 
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If men ould become conscious t· t God is in them , 

then t_eir lives ould become so wonderfully and so over-

poweringly rich n full, that love would :vell out of th ir 

eyes as the spring t t wells out oft~ e ground-- pont eous 

ly d free, •i thout effort; then happiness would come into 

their li£e; then 11 t ,e doubts 1ould be resolved, an they 

Jould feel themselves th t tr y 1ere 1 ing ,1i th God; tbat 

t ey re living in God d by od; th t someho, they re 

p rt ing of the divine purpose 1 pl n of the uni verse . 

hen 1 the problems of evil tat come to tnem from d to 

d -y would sswne a ner., e ing nd ne ~ interpret tion , 

and the would g in th t biding nd lasting happiness 

r-111ich comes rom od lone. 

God u t be '"'e rched, 0 mu t be sought . You. 

must seek Him; nd • .D 
1.J.. 0 see _im in h ility of i rit , 

if you see Him in sincerity , t e someho , some d y, ou 

might find Him abiding jut around the p th of he turn o~ 

the road , iting or ou. the re liz tion of God ill 

come to OU like n ecst cy, lie fl sh , i '"e moment ' s 

s nctity; d. byte light 0 h t evel tion you ill 

live for d ys fo ya r tr nsfi ured h n being . 

'. he Old is my li ~ t n my~ lv tion ; 1ho 

need I :fe rtn 

--o--
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