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One should take stock of his spiritual 

resources as of his material reaourcea ever so often, or 

else they will dwindle through neglect, disappear through 

poor husbandry. Especially should one try to re-examine 

ever so often the premises upon which the great convictions 

of hie life are baaed; to weigh, and revise, if necessary, 

these very convictions from time to time. 

Good acts, when they run to habit, oreate 

something that ia fine; they create character. But 

intellectual ideas, when they run to habit, create something 

else which is not so desirable. Our mind stagnates, and 

intellectual progress is impossible when our ideas become 

habitual. 

lioet religio~s men inherit their religion, 

and they accept their religious ideas without much ado, and 

pay them the homage of lip and of knee. But even these 

men, from time to time, especially in hour a of crisis. when 

life. assaults the citadel of their tranquility, even these 

men oftentimes turn upon these religious ideas, which have 

lodged with them comfortably for many years, and begin to 

demand their credentials and their passports. 

I have often asked myself why I believe. What 

is it I believe inY One of the primary convictions of my 

life is my belief in belief. I believe that man has a 

right to believe; that man has a need for belief, and that 
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man is justified in his belief. I have no reference now to 

any particultr belief. Of that I shall speak more anon. 

I have reference to the right of man to believe when he has 

gone beyond the boundary lines of the known and the knowable. 

I mean the privilege of . the human soul to exercise faith in 

those domains which Qre beyond and perhaps above the 

asoert~inable, the knowable, the oaloulable. 

Why do men believe? It is, of course, folly 

to assume that tens of thousands of generations of men have 

been hoodwinked and preyed upon by priests and by religious 

mercenaries, who have taught them to believe in things that 

are not so. That is a very naive way of regarding life 

and man. l.Ien believe for the eame reason that they breathe; 

because they must. l'he lite of man demands faith even as it 

demands physical sustenance. Of course not everything we 

believe in is so. There are many f~lee beliefs. But then 

not all the air we breathe is pure; we often breathe 

poisonous air. The fault is not in the belief but in the 

object of such a belief. 

Belief, my friends, is the outreaching of the 

human soul to grasp this confused complex which we call the 

universe. Belief is the attempt of the human soul to bring 

order out of chaos, to piece together, as it were, the bi ts 

of facts and phenomena which are presented to the human mind; 

to organize lite so that man oan live within the universe, I 
oan thrive and grow and develop. 

Here is a universe as it presents itself to 
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man, a universe whose magnitude man's mind cannot grasp, a 

universe which endures through eternities, unknowable to man. 

Here is a speck of this universe, the earth, hurtling 

through space at a maddening gallop, drawing its life from 

a sea of fire--the sun; fashioned out of particles, each 

one of which is a solar system in itselt; inhabited by 

myriads of forms of life, organic and inorganic; life 

species which are born and die, grow and decay, absorb and 

are absorbed. He~e is a world full of beauty and ugliness, 

of warmth and satiety, of cruelty and pity--a vast, vexing 

complexity. And man's mind stands before it all and asks: 

Whence and whither and why? What hand fashioned it, and 

what mind conceived it? And what are we doing here? What 

is our relation to it all? 

Surely the mind of man cannot be satisfied 

with a few facts which science, descriptive knowledge, gives 

him. Mam must co~struct certain hypotheses. Man must 

postulate certain beliefs to make this thing intelligible; 

to organize it, to make it livable for him. 

It is a mistake to believe, triends, that 

there is suoha thing aa one world or realm of things that 

may be known objectively, scientifically accurately, and 

another realm of vague, hazy, subjective notions which we 

call the realm of faith or the realm of religion. Every­

thing in life is predicated upon belief. Scienoe, which we 

regard so objective, so mathematically certain, bases itself 

upon certain postulates and certain conventions which cannot, 
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in the very nature ot things, be established scientifically. 

Science speaks in terms of time and space, and yet time and 

space have never been defined. Soience speaks of a law of 

cause and effect, that an act must have its reaction, and yet 

all that science can establish is the law of unbroken 

continuity. Scienoe can never establish a law of cause 

and effect. 

Science weighs and measures physical things. 

It will take a pieoe of matter and weigh it and measure it, 

and analyze it and desoribe it, and you will think that there 

you have objective reality; there is truth which cannot be 

disputed. And yet science in weighing it and measuring it 

uses the human mind, whioh is itself unweighed and unmeasured 

and unfathomable. And it uses the categories of the human 

mind, which are themselves abstract; and it uses our five 

senses, which are themselves faulty and inadequate and only 

relative. 

Science ia now discovering that what we 

regarded as matter, that what we regarded as the sure 

properties of matter, in reality must be reduced through 

particle and atom and electron to just a stream of electrio 

ohange, just a sea of energy, which is another word for that 

spiritual something whlch we oall life. Lite in motion and 

lite in manifeatation--that is all that matter is . 

Soienoe has now come to realize what religion 

intuitively long ago discovered: that you cannot reduce life, 

organio life--your life and my life--to ohemioal and meohani-
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oal terme. You cannot weigh and measure and hope to arrive 

at the mystery and the explanation of life; and so science, 

too, has a large measure ot convEltion and hypotheses and 

taith - a very respectable ingredient of that which we call 

belief. 

We believe, then, because we have to, because 

without it we could not live and live intelligently. Now 

what do we believe it? Vlhat do I believe in? First ot all, 

I believe in God. No machine creates itself, and no 

universe just happened. A world so involved, so intric2te, 

and yet so delicately adjusted, implies inconteatibly a 

design and a designer, a purpose and the mind that purposed 

it. We oannot know that spirit, that mind, as we know an 

object--by our senses; for there are many things very more 

near at home that we do not know by our senses. There are 

things very real and very sure that the most delicate micro­

scope cannot see. As for example, a human thought. No eye 

has seen it, no sense has ascertained it. You cannot see 

it. It is not of the things that can be seen; and yet there 

is nothing more real in your life than that spiritual 

something which you call a thought. 

God created this universe not necessarily in 

time. 1'here is a creation which is above time. There may 

never have been a time when the world did not exist, and yet 

we may rightfully say that the world is the creation, the 

emanation ot God. Man oreatee a thought, and yet there was 

perhaps never a time when a living man did not create 

• 
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thoughts. The world is the photograph of the spirit; the 

world is the mirror, the reflection of God. It ie therefore. 

in a sense, less real, beoauae it only represents the 

absolute reality, whioh ie God. God dwells in this world, 

which is His reflection. The world represents him, but He 

1-s not exhausted the full content of Hie being, and His 

reality is not exhausted by this reflection of him which we 

call the Universe. 

I c~ cast my voice through a small instru­

ment which you oall the radio, and that voice of mine will 

travel through infinity; it will never be destroyed; it will 

Now that voice is part of me. I live in always endure. 

that voice. It carries my message. I create it, and yet 

I, the content, the full content of my being is not 

exhausted by that voice. 

I can send a thought through apace that will 

reach a man ten thousand miles away from here. I live in 

that thought; that thought carries part of my personality. 

It is I, and yet that thought is less than I am because I am 

the creator of it. 

I say, while God dwells in His universe, 

while the universe is God, the content of God, the fullness 

of God, the completeness of God, is not exhausted by His 

universe . The world, the universe, changes, grows and 

decays and gro•s again. It is subject to the accidents of 

time and place. God, who fashioned it, is changeless, 

perfect, and eternal. 

-6-
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belief~ 

!hat is, perhaps, my firat faith, my first 

~nd my second belief is thia: that the universe 

which God created is one, for everything has had its origin 

in one, animate and inanimate, organic and inorganic. The 

unitary oell and the homosapiens are all of one. They 

differ in degree but not in kind. Everything that is--the 

atone and the plant and the beast and the Spinoza of the 

human race may ~ll be reduced to that one substratum, that 

baeio sea of endless energy which is stirred and moved and 

guided by one omnipotent purpose. 

Everything belongs in the universe; every-

thing is linked to one basic purpose; nothing is etr~nge or 

foreign, and nothing just happens. l'his purpose unfolds 

itself in the life of the plant, and the beast, and the 

individual man, and nations, nd solar systems, and universes. 

It is one, and everything within that universe is rel1ted. 

You cannot stir a flower without the troubling of a star; 

you oannot spin a top here but what its vibrations will widen 

and reach out and touch the uttermost sphere of the universe. 

1'b.at is my second belief. And my third 

belief is this: that this purpose which we call God is 

perfect; that the universe is the dwelling place of a 

perfect plan, which to us, beoause o-f our finitude, bee use 

of our frailties, oftentimes appears imperfect and inadequate 

The private 1D an army, the soldier in an army of millions, 

sent upon an unpleasant mission, will sometimes say, ''l'h7, th t 

mission upon which I am sent is useless and foelish." And he 
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will rebel against 11;; and oftentimes the captain will 

think that a certain maneuver is aenseleae and wasteful and 

meaningless, but only he who is at the head of that army. 

the general in whose mind the whole campaign has been 

planned, can know whether an individual act or movement or 

motion or maneuver has meaning or not. 

There is evil in the world, but there is evil ! 

only in our world, in the world of men, and that evil is 

real. There is sin and suffering and war and cruelty, but 

all these thing~ have a purpose and a meaning, and evil 

itself, in relation to the vaster scheme of God, is good. 

How do we know this God? e do not know 

Him as we know a atone or a plant or a geometric formula. 

We know Him as we know when a thing is beautiful, when a 

thing is good, when a thing is true. we mow him, in other 

words. b~.,. the ,.1hole grasp of our being, by our oomplete 

personality. God reveals himself to man most in moral 

values. God is truth, and God is goodness, and God is 

graoe. rt·may not be our goodness and our beauty and our 

truth, but, after all, our beauty and our goodness and our 

truth is a groping, an outreaching, a quest for the divine 

wisdom and goodness and grace, and that quest of the human 

soul is the most divine thing in us, and the most real thing 

in us. Our sense for beauty, our passion for truth, for 

righteousness, for goodness, is a much more real thing--and 

I should like to have you realize that--our craving for 

truth and goodness and beauty in the world is a much more 

-e-
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real thing in our life. even if they are spiritual. than 

steel or oonorete . . wilich are the moat dominant t eta, the 

moat controlling facts in our lite. 

And if we reach up through these avenues of 

the good and the true and the be utiful, then do we approach 

the throne of God, do we approximate the divine attributes. 

Ho man has ever realized hie lite or ever found the meaning 

of lite in food; no man has ever found any meaning of life 

in dress; and no man has ever found the meaning of life in 

passion. But some men have, when they heard a perfect 

_harmony, or when they saw a aoene of unutterable beauty, or 

when they loved with a sacrificial love,--some men have then 

oaught some meaning of life. 

When one sees beauty, or when one performs an 

aot of supreme goodness, or when one's mind reaches to a 

truth, why there is a release within the human soul; there 

enters a glow and an illumination; there comes about an 

enrichment of personality, an emancipation of the human 

soul, whioh, when the seer and the prophet and the dreamer 

of old expressed in moments of eoetacy, he fell upon hie 

knees and worshipped, for he knew that God was then speaking 

to him. ~at is how men know and experienoe God. 

Bow, to this ~od I should like to pray. He 

needs not my prayers, but I need to pray. That is how I 

approach Him. That is the rhythm of my soul on its eternal 

pilgrilmage. He will not answer all my prayers. Perhaps it 

is better so. But when I pray--and one does not al•ys pra~ 
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when he utters prayere--but when I pray really, there are 

certain doors open and certain veils held apart. I see more 

clearly, 11nd my own will and my own purposes are purged and 

1 purified and strengthened, and I . know that my prayers are ans 

wared. 

I should like to attune my life to God's life1 

I should like to bring myself in harmony with His purpose, 

and the only way I know of doing that is by living on that 

high plane of moral values which are the reflexes of God's 

true essence. I know, am you know, and every living man 

knows that when he is in the midst of a noble enterprise, 

whether it be in the pursuit of righteousness, whether it be 

in the quest of beauty, whether it be in the performance of 

an aot of love or charity, he knows that he is approaching 

the ultimat•s of life, that he i s approaching a re~lity which 

oannot be doubted, and which is the greatest reality of lite. 

He is approaching God. 

And I know, and you know, and all men know 

that ~hen we pursue that which is unrighteous and not good 

and not true and not beautiful, that we are moving in the 

direction of the shadows, that we are falling im>tha depths, 

that we are being estranged and removed from that purpose 

which we call God. And that, my friends is reward, and that, 

my friends, is punishment--here and hereafter . 

!here. is no other reward but nearness to God, 

and there is no other punishment but estrangement from God. 

God does not reward us with wealth; God does not punish us 

-JO-
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with sickness. The good have suffered sickness and the 

evil have enjoyed wealth. Reward is not in things material, 

nor is punishment in things material. The reward of the 

good lite is goodness, and the reward of the evil life is 

evil. Kinship with God, or estrangement from God--that is 

Providence. 

I believe in accepting everything that has been 

allotted to me, humbly and in resignation. Happiness I 

accept ae a gift; ao~row as a test. "Yea, even though he 

slay me, yet do I hope in him. " "Thy will by done," said 

a sage once, "even it it be my undoing." 

He is my God in life; he is my God in death. 

It may be that my life is immortal. It may be that He has 
I 

imparted to my trail being ~d to th$ frail being of all the 
I 

children of man the gift of life eternal; but it may also be l 

that I am only a spark out of the great fire, a spark which 1 

shines for a moment and then dies. But what matters that 

if I die or men die? God lives, and as long as God lives 

my lite and my death are not meaningless. 

"In His hands I 0 trust my spirit , when I 
I 

sleep and when I wake; and with my spirit my body, too. The 

Lord is by me. I shall not tear." 

--o--

-11-
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WIit I BELIEVE ilD WHAT I BILIBVB - -:; ::-- _... - -

Sermon, The Temple, November 25, 1923 

Every so often, one should take stock or his spiritual resources as 

at his material resources, else they will dwindle through neglect and diaappear 

through poor husbandry. EapeciaJly should one try to re-exu1ne the premises upon 

which the active convictions at hi• lite are based; to weigh, and revise, 1:f' neceasa.ry, 

his p~ograa tor 11:f'e. 

Good acts, when they run to ha.bit, create character. But intellectual 
;") 

ideas, when they run to habit, create opinionated men. i!le mind stagnates, and in 
_,I 

tellectual growth ceaaes. 

Most religioua men inherit their religion. i'hey accept their rel.1gioas 

14eas without much ado, and -pay taem the hcaage or lip and knee. But even these men, 

trca time to time, especially , . - - .... when lite assaults th citadel ar their 

tranquility even these men artentimea turn upon these cantortable ideas and begin to 

demand their credentiala and their passports. 

I have often asked ~el.t why I believe and what it is that I believe in. 

One ar the primary convictions ar my lite 1a my belief 1n belief. I believe that 

man baa a right to believe; that man has a need tor belief, and tbat 11a11 is jaatitied 

1n llaving bellets. I do not have reference now to any particular belief. Of that 

I sb•lJ speak anon. I have reference to the privilege or the hu-.n soul to exercise 

taith 1D those danains which are beyond and perhaps above the ascertainable and the 

calculable. 

Why do men believe? It 1a, at course, folly to assume that t~ 

at generations have been hoodvinked and preyed upon by priests and n religious 

•rcenaries / vho have taught them to believe 1n things that are not so. !hat is 

na.ive. Men bellne for tbe sue reason that they breathe: because they muat. !he 

ltte ar 111m ,. .. 1148 pb;yaical euatemmce. or coun~ not everyth1Dg we belien .;-;_ 

so. !here are any false beliefs. But then not all the air w breathe is pure. 1'he 

fault is Dot 1D the belief but 1D the obJect or such belief. 
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Belief' is the outreaching at the human soul to grasp this confusing 

canplex which we c&ll the universe. Belief is the attempt ot the human soul to 

brf.Dg crier ou.:t at chaos, to }nece together the bits at ~act~~phenaaena which 

are presented to the human mind; to organize lif'e .rso that man can live within 

the universe, can thrive and grow. 

1 \ 

Here is a universe as it presents itself' to man, a universe whose magnitude 

man's mind cannot grasp, which endures through eternities, unknowable to man. Here 

is a spark of this universe, the earth, hurtling through space at .... ~,e .. ~e 

~, drawing its lif'e tran a sea ot tire-· the sun; fashioned out ot particles, 

each one f!l6 ntr,a :l:e a solar syst• in itself; inhabited by r,qri~ -':1111 toJ."118 at lite, 
• 

organic and inorganic _!ite species are born and die, grow and decay, absorb and are --
absorbed. Here is a world tull at beauty and ugliness, at warmth and. satiety, at 

cruelty and pity ~ a vast vexing canplexity. Man"w miwl stands before it all and asks: 

whence and whither and vhy? What band fashioned it? What lll1nd conceived it? What 
e 

are ve doing heJf/ What is our relation to it all? 

Surely the mind ot man cannot be satisfied with the few tacts which 

descriptive knowledge gives him. Man 111\18t postulate certain beliefs to make this 

universe intelligible; to organize it, to make it livable trm him. 

It is a mistake to assume that there is one world or realm of things 

that may be known objectively, scientifically, accurately, and another realm ot 

vague, hazy; subjective notions which ve call the realm ot faith. Everything in lite 

is predit,ated upon belief. Science, which we regard as objective and mathematically 

certain, 'bases 4:"8elf' upon certain postulates and conventions which cannot, 1n the 

very nature of things, be established scientifically. Science speaks 1n terms at 

time and space• Yet time and space ban never been defined. Science speaks at 

a law of cause and effect, yet &11 that science can establish is the lav ot unbroken 

continuity. 
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Science will take a piece ot matter, riigh it, measure it, anaJ~e it, 

and describe it. We will think that here is objective reality; here is truth which 

cannot be disputed. Yet science in weighing and measuring objects uses the human 

mind, which ia: itsel.t unweighed and urnneaaured and unfathanable. Science uses the 

categories of the human mind, which are themselves abstract; and it - uses our 

senses, which are themselves faulty and inadequate and only ~tive. 

Science is nov discovering that what we regarded as matter 1A reality 

must be reduced through particle and ataa and electron to a stream ot electric change, 

just a sea at energy, which is anotaer word for that spiritual something which ve call 

life. Lif'e 1n motion and life 1n manifestation - that is all that matter is. 

Science bas ccne to realize what religion intuitively discovered long ago: 

that you cannot reduce life, organic lif'e, your lii'e and my lii'e, to chemical and 

mechanical terms. You cannot weigh and measure am hope to arrive at the mystery and 

the explanation of lif'e; am so scie-a/[:, too, has a large mes.sure of convention am hy­

potheses and faith - all respectable ingredients of that which we call belief. 

We believe, then, because ve have to, because without i1t ve could not live 
/\ 

intelligently. Bow what do we believe in? What do I believe in? First of all, I 

believe in God. Bo ma.chine creates itself', and no universe just happened. A world 

so involved, so intricate, and yet so delicately ad.Justed implies incontestibly a 

design and a designer, a purpose and the mind that purposed it. We cannot know that 

spirit, that mind, as we know an object - by our senses; indeed there are many things 

much nearer to us that ve do not know by sight or touch. There are things real and 

sure that the most delicate microscope cannot see For example, a human thought. Bo 

eye bas seen it, no sense has ascertained it. It is not at the things that can be 

seen; and yet there is nothing more real in your life tbatirthat spiritual saaething 

which you call a thought. 

God created this universe not necessarily in time. There is'!& creation 

which is above time. There my never have been a tille vhen the world did not exist, 

and yet we -.y rightfully say that the world is the creation, the emanation at God. 



., 

' ~ 

Man creates a thought, and yet there was perhaps never a time vhen a living man 

did not create thoughts. mie world is the photograph at the spirit; the world 

is the mirror, the reflection at God. It is, therefore, in a sense, less real, because 

it only represents the absolute reality, which is God. God dwells in this world, 

which is .91• ref'l•ction. 1'he world represents Him, but He has not exbanated the -
full content at His being, and His reality is not exhausted by this reflection 

of Him which ve call the universe. 

I caa cast my voice through a small instrument, the ndio, and that 

voice ot mine w1ll travel through intinity; it will never be destroyed; , it will 

always endure. Rav that voice is pa.rt ot me. I live in that voice. It carries 

my message. I create it, and yet I, the content, the full content at my being, I 

aa not exhausted by that voice. 

I can send a thought through space that will reach a man ten tho11sand 

miles frca here. I live in that thought; that thought carries part of my personality. 

It is al, and yet that thought is less than I because I am the creator of it. 

I say that while God dwells in His universe, while the UDiYerae is the 

content ot God, the tu]Jness at God, God is not exhausted by His universe. 1'he 

uniTerse cheaps, grova, and decays, and grove again. It is subject to the acciclents 

at time and place. God, who fashioned it, is changeless, pertect and eternal. 

1!lat is sy first belief. And r., second belief is this : that the 

universe which God created 1a one, tor enrything bu its or1giD ill one, u1w+,e 

and 1ne■1w+,e, organic. and inorganic. ibe unitary cell an4 an are all at the one. 

1'hey ditter in degree but not in kind. herything that is - the stone and the plant 

and the beast and the Spinoza at the hua.n race) aay all be reduced to that one av.b­

stratum, that buic s• at end.less energy which ia stirred and moved and guided-, 

one amipotent purpose. 

BYerything belongs in the um.verse; everything is l1nked to one 

basic purpose; n.oth1ng is strange or foreign, and n.oth1ng Just bappena. !his purpose 

uneolds itself in the lite at the plut, and the beast; and the incl1vidual m.D, and. 



• nations;and solar ayateu, and universe. It is one, and everything within tbatl 

universe is related. You cannot stir a tlover without the tr01.1bling ot a star; you 

caDDot spin a top here but its vibrations will widen and reach out and tCNeh the 

uttemost aphere at the universe. 

!'hat is my second belief. And my third beliet is this: that this purpose 

which ve c&l.l God ia perfect; that the universe is the dwelling place ~rtect 
:-z • ..... 

plan, which to us, because at our tinitllde, because at our h'ailtiea, attent1Jlea 

appears illpertect and :!Dede'l'J&te. The soldier in an army at millions, sent upon an 

unpleaaant lli1sion, will acaetiaes say "this miajion is \l8eleaa'~, and he Yill rebel 

againat it; and ~entiaes the captain will think that a certain IIIIMU'Yer is aenaeleas 

and vastehl. and ~an1ngl.eas, but only he vho is at ehe head ot that army, the general 

in whoee mind the whole caapaign has been planned, can know whether an 1nclirldual act 

or 1110Ve111ent or IIOtion or IIIUle\lVer has •an:fng or not. 

There is evil in the world, but there is evil only 1D our world, in the 

world of Mn, and that nil is real. There 1• sin and auttering and var and cruelty, 

but all these thipp ban a purpose and a mean1ng, and erll itselt, in relation to 

the vaster achae at God, 11' good. 

Bov do we kDov thia Ood? We do not knov Him as ve knov a atone or a 

plant or a ge0118tric tol"lllUla. vi Im.av B111 as ve know when a thing 1a beauti:tul, 

when a tb1ng ia good, vhen a thing is true. We know Hill., in other word.a, by the 

whole grasp at our being, by our ccaplete personality. God rffe&la Himael.t to aan 

most in moral T&lue1. God is truth, and God is goodness, and God is grace. It may 

not be our goodness aa4 our beauty and our truth, but after all, our beauty aD4 our 
the 41viae viadoll and 

_ truth amt our goodness is a groping, an outreaching, a quest tor If 11 1 1 s• 
good.Deas an4 grace, u4 that queat at tbe m-n aolll 

f\is the moat divine thing in ua, and the 1108t real thing ill ua. !ltuth and. goodness 

and beauty in the world are aore real than steel er concrete, which seem so c\0111un:t 

and controll1ng in our 11.h . . 

"ff ve reach up through these avenues -ot the good and the true an4 the 

beautt:rul, ve reach the throne ot Ood. Ko an baa ever realized his lite or ner 

tound the •an1ng at lite in tood; no man baa ever tound the aean1ng ot lite in dresa; 
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and no man baa ever found the •an1ng of life in passion. But sane aen b 1 •, vhen 

they beard a perfect tarmony, or vhan they saw a scene at unutterable beauty, or 

when they loved with a aacr1:t1c1al J.4ve - acne men have caught •aae •an1ng at 11:te. 
sees 

When oneAbeauty / or pertorma an act of supreme goodness, or when one's 

mind reaches to a truth, there is a release within the human soul. There enters a 
t1 glow and an lllnm:taation. !here caaes about an enrichment at personality, an -,=1pa-

tion at the human soul, which caused the seer and the prophet and the dreamer of old 

1n his mc:nent at ecstasy, to :tall upon his knees and vorshipJIII, for he knew that Ooc! 
'---" 

was then spAak1ng to hill. b.t is hov men knos and experience God. 

Iov, to this God I should like to pray. He does not need my prayers, 

but I need to pray. That is how I appr•ch Him. 1!1at is the rhythm at my soul on 

its eternal pilgrimage. lie will not answer all my i-ayers. Perhaps it is better ao. 
~ , 

But when I pray- and one does not alvaya pray vhen he utters prayers when I pray 
M 

really, there are certain doors oPl!}ud certain veils held apart. I see more clearly, 

and my ovn will and my own purposes .,... are purged and purified and strengthened, and 

I know that my prayers are answered. 

I should like to attune my lite to God's 11:te; I shoul.d like to 

bring 11J9elf tnto hamony with His purpose, and the onl,y way I know of doing tbat is 

by llTing on that high plane at moral ftl.ues which are the reflection at God'• true 

essence. I kDov, and you lmow, and every living man lmon that when he is 1n ~ 

midst at a noble enterprise, whether it be 1n the uit at zighteouanesa, or 1n 

the quest at beauty, or the pertonnance ot an act at 10ft or charity, lle •- tbat 
I 

he 11 approaching the ultimates at 11:te, 41..t he is approach1og a reality whi.Gh cumot 

be 4oubted. lie is approaching God. ADd I know, and you know, and all MD knov that 

when ve pursue that vhich ia unrighteoua and not good and not true and not beautihl, 

:ttrt ve are being eatnnged and removed. traa that papvae which ve call God.. The one 

is reward, and the other is puniahllent .- here and hereafter. 

There is no other reward but nearness to lod, and there is no other 

punishment but eatranpaent :trOlll Ood. Clod does not reward. ua v:l.th veal th; God doea 
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not punish us with sickness. !he good have suttered sickness and the evil have 

enjoyed veal.th. !he reward ot the good lite is goodness, and the reward ot an ffil 

lite is evil. Kinahip with Goll , or estrangement :tra1 God - that ia PrOYidence. 

I believe 111 accepting everything that baa been allotted to me, 

humbly and. in resignation. Happiness I accept aa a gift; sorrow as a teat. "Yea, 
a 

even though lie slay me, yet do I hope in llim". "Thy will be donel', said tile sage 

once, "nen 1:t it be my undoing. " 

. • He 111 rq Ood 1D 11:t'e; He 1■ my God +th. It -.y be that my 111'e 

' is DD110rtal. It may be tbat He has imparted to my trail being and to the taail being 

ot all the children at man the gitt ot lite eternal; but it m.y also be that I aa 

only a spark D out at the great fire, a spark which shines tor a moment then dies. 

But Yh&t matters ilhat • I die or men die? God lives, and as long aa God lives my 

lite and my death are not 11ND1ng]esa. 

"In His hands I entrust my spirit, when I sleep and vhen I wake; 

and with my spirit r,q body, too. '1'he Lord is by me . I sball not fear." 



One should t a\. e stock of his spiritual 

resources as of his material resources evor so often, or 

else they will dv1indlo through neo-lect, disappear t rouch 

poor husbandry. Espcciully should one try to re-ex~ 1~ne 

ever so often the prc,ises upon "hich the great convicti ons 

of his life are bused· to weie1, nd revise, if nccessury, 

these very convic tions from time t o time . 

' Goo(l ~c ts, ·,hen they . run to habit, create 

s omething that is f "ne ; Ji;hey cro'' to character. Bu·t 

intellectual ideas, \·1nen they run to habit, create something 

else ~hich is nut so desirable. Our mind stagnates, and 

intellectual progr ess i i po sl e when our ideas becorre 

habitual . 

:ost religiO½S me inherit their relicion, 

and they accept their :reli ·ious ide-=-s 'I i thout much !!.clo , and 

pay them the homage of lip and of knee . But even those 

men , from time to t • m_ , esp cci ully in hours o:f crisis, \·1hen 

li:fe. assaults the o·tudel of their tranq_uili ty. even those 

men of ton times t rn '¼ on these r O igious i deas, v1hich have 

lodged wi th them co fortub_y foT many year~, and begin to 

do and their credontinls ~nd their passports. 

I .--·c often r..sLod yself why I believo . ··!hat 

is it I believe i nf 0no of t1 prim ry convictions of ny 

ife is my belief :n elio . I believe t hat m n has 

rigl t to believe ; t _ . .:l.t man 10. c need for belief , and that 



man is justified in is be lief . I h ve no r eference no," to 

any particul~r belief. Of tht t l E1 ~ 11 speuK more ·non . 

I have reference to the right of to believe when ho has 

gone beyond the boundury lines of tho known and the knor:uble . 

I ! ean the privile[:'e of. tho b.u.'T.an soul to exerci se f4i th in 

those domains which ure boyo d. un uerha s above the ... 

ascertainable, the ..t::no-.·,a le , tho co.lculable. 

~hy do on be i vc? It is, of course, fo11~ 

to assume that tens of thousands of generations of men have 

been hoodwinked and p:eyed upon by r iests and by relig oun 

mercenaries, who ha-ve taught them to believe in things that 

are not so. '.i1h~t is a very n~i·ve vJay of regarding life 

and man. llen be_ic e for ~he ea~e reason that they breht.e: 

bec~use they must. T. life of m n detands faith even' it 

demands physical sustcn~nce. Of se not everything i. . o 

believe in is so. .f 1ere axe .~.ny .r.~lse beliefs. But then 

not all the air ,e bre-t e 1~ ; we often breathe 

poisonous a.ir. T".r..o :fuult is not in tho belief but in the 

object of such a be_iof. 

Belief, ~y frien,s, is the outreaching of the 

human soul to gr~sp this confused conplex which :c call tne 

universe. Beliof is the c.ttornpt of the human soul to bring 

order out of chaos, to piece tor her , as it uere, the b ts 

of f acts and phenon.en .... which are resented. to the human m_ncl ; 

to organize life so that m. ... n an _i ve within the univ crse, 

on thrive nnd grow and evolop . 

Here is e universe as it presents itself to 
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man, a universe hose magnitude n~n's mind cannot rasp, a 

universe which endures tr1rough etd nities, unknowable to man. 

Here is a speck of this univ~rse, the earth, hurtling 

through space at u muddenin gnllo, drawing its life from 

a sea of fire--the sun; f shioned out of particles, e~ch 

one of vvhich is a. so _er system i its elf; inhabi tee. by 

myriads of forms o:f life, organic ~nd inorganic; ife 

species which are o~n ~nd die, gr~ Mnd decay, absorb and 

flre absorbed. .:cr.e is a vorld full of beautJ and uglinecs, 

of Narmth and satiety, oi cruelty and pity--a vast, vexing 

complexity. nd man's min stands b afore it all a.nd o.sxs: 

·: honce ~nd w it e_ and. ·lhy? ~ h~t hand fashioned it, nd 

whet mind conceived it? .n.Ld v:h, t re we doing here? -·111at 

is our relation to tall? 

Surely Jli ~e mind o·" m cannot be satisfied 

with a few facts 'lhich science, d scripti ve t..no tled o, gives 

him. 1 .. an must cons true \i cert<•in h rpotheses. 1:-an ust. 

postulate certain cl~efs to make t ~is thing intelligible; 

to organize it, to r.:~l:e it li vub le for him. 

It ~s a iet ..... £e to believe, frien s, that 

there is sucha thing as one v10rld or realm of things thut 

my be known object~voly, scientifically accurately, and 

another realm of v guo, hazy, subjective notions v1hich v,e 

cu. 1 the realm of :r~1.i th or tho re ..... lm of religion. 3v ery-

t 1ing in li:fe is prcdicat • d pon belief. Scienco, which ·.,c 

regard so objeoti o, so m thematically certain, b ses itHelf 

upon certain postulctes und certain conventions 
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in the very nature oft ngs, be established scientifically. 

Science speaks in terms of time nd space, and yet time and 

space have never been defined. Science spee\ks of a la•:1 of 

oause and effect, thut an cct must huve its reaction, ~nd ret 

all that science c~n esLablish is the lat of unbroken 

continuity. 

and effect. 

Science can never est blish a law of cause 

Science i..1eighs c.nd. me sures :ph sics.l things. 

It will take e piece o_ ne"'ctor und. r1eigh it and measure • L 

.L I., ' 

and analyze it and o.eocribe it t and ~-ou will thin1: the.t there 

you have ob ·ect ivo . .. ~, .J.~ t'!T. there ·s truth v ich cannot oe - ..,___ " t 

disputed. And ynt science in \'Jeio-hin it and measurin • ~t 

usos tho h an • nci, \"J .. llch is it s0lf un1eighed and unmo sured 

nd unfathom .... ble. } .. nd it u es ~ e cato ories of the huu: n 

mind, which are th :;:selves ~bstr ... t; and it uses our five 

senses, which are th~selves fault and in dequatc and only 

relative. 

Scienc is no .. , e.:.rcove:r ·ng th t ·;hat. :e 

regarded as m~tter, t ~ut .. Jt.' t ve re ·arded as the sure 

properties of mattor, in re litJ mu~t be reducod throuvh 

particle and utom ind electron to just a stream of eloctric 

change, just a sen of en rsy, 1nich is another word fort at 

spiritual so .e thin v: ::ch ·:1e cul_ life. Life in motion ~nd 

life in manifest~tio~--that is· 11 that mQtter is. 

Sci nc has no~ co,0 to realize wh t reli ion 

intuitively long ago d s 0 1 ered: the.t you cunnot reduce lie, 

organic life--your "'"ife nd my li-1.0--to chemical nd cchnni-
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cal terms. You cannot weigh n me suro and hope to ~rivo 

at the mystery and the explanation of life; and so ~cicnce, 

too, has a largo measure of convation and hypotheses and 

faith - a very respect ble ingre ient of that which uo c~ll 

belief. 

We believe, then, because we have to, boc~uoe 

without it we could not live ~Ld live intelligently. .1.~o~ . 

·h-t do we believe it? ·.·n1u"v do I believe in? First 

I believe in God. ITo macline creates itself, and no 

.(J 

.L 

universe just heppeno. A 1or~d so ·nvolrod, so intr·c~tc, 

and yet so delicately uc.justec.., • ,.plies incontestibly o. 

desien and a. desiener, a pur:pooc Hnd J.;he mind th t pu.r osecl 

it. 1• ... , .L.b t . • t 
1, o ca.nno v .t=.YJ.o· • t, .e op 1.r 1 , 

object--by our senses; for thcT 

near at home the. t v.e do not 1mo\1 

that mind, s we knou an 

re many things very more 

o·r senses. ~nere ure 

things very real anl v ry sure t' st the most delicate micro-

scope c nnot see. .b.s for eiarqile, a. h .an thought. 0 ere 

has seen it, no senc/'.) :1 .. s r sc e1··t ined it. You cannot l,je .... 

it. It is not of the things t1~t can be seen; nd ~ct thc~c 

is nothing more real in :rour li:C.., than tha. t spiri tuel 

something which you coll a thoucht. 

God ere ted tis ~niverse not necessurily in 

time. There is a creu t • on • hie .1 is above tir. e. 

never have been a time when tho ,orld did not exist, and .. et 

;re a.y ri htiully sey t lt tLe wo ·ld is the re tion, the 

c enntion of God .1.:1 n cre:..iteu •. thought, and '"et there ·, .... s 

perhaps never a time w}len a livin man did not create 
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thoughts. The world is the photograph of the spirit; the 

world is the mirror, the reflection of God. It is therefore, 

in a sense, less re~l, because it only r~presents the 

absolute reality, wnich is God. God dwells in this world, 

which is His reflection. 11he v10rld represents him, but He 

r~s not exhausted the full con tent of His being, and His 

reality is not exh~usted y this reflection of him which ~e 

call the Universe. 

I can cast my voice through a small instru­

ment which you call the radio, and that voice of mine will 

travel through infinity; it Nill never be destroyed; it will 

always endure. 

that voice. 

low th~t voice is part of me . I live in 

It carries my essuge. I create it, and y t 

I, the content, the full contc·1t of my being is not 

exhausted by that voice. 

I c~n send a tlought through space that will 

reach a man ten thousand miles away from here. I live in 

~ that thought; that thought carries part of my personality. 

It is I, and yet thut thou0 h ·~ is less than I !;m becuuse I am 

the creator of it. 

I say, while God dwells in His universe, 

while the universe is God, the content of God, the fullness 

of God, the completeness of Goel, is not exhausted by His 

universe. The world~ the universe, changes. grows and 

decays and gro s ago.in. 

time and place. God, who 

perfect, ~nd eternal. 

It is subject to the accident~ of 

shioned it, is changeless, 

-----



~h t is, 110 haps, m~, first :faith, • fir ct 

belief·. And my second belief is this: that the uni er ... 

•hich God created is one, for ever-Lhin has ad its ori~in 

in one, animate tnd inanimate, or6~nic and inorg nic. The 

unitary cell und the homosapieno ~re all of one. i ey 

dif_er in degree but ot in .c:ind. ~verything t nt i --1;ho 

stone and the plant and tho bat end the Spinoz of the 

human rcce m~y n 1 be reduced to th tone substrat m, tha~ 

basic sea of endless energy 1hich is stirred and movec and 

gu.idod by one omnipotent purpo~e . 

Ev ryth · ng be ongs in the universe; every-

thing is linked to one b.sic purpose; nothing is str~nge o: 

foreign, and noting u t happens ¥ This purpose un~o ~3 

itself in the life of the plan"' a d the bo st, nd the 

individual man, and nations , ~nd. .. olar systems, and univorsec._ 

It is one, and ever thing v:it .in t ' _at universe is rel ~ted . 

You cannot stir a f o 'I r v:i thou t the troubling of a star; 

you cannot spin a top here but ✓ :hut its vibrations \ .. .&. l ·,· i e 

and reach out and "'-ouch the utter. os t sphere of the univoroe. 

in~t is my second belief. L • ny third 

belief is this: that this purpo .... e 'Jhich we call God i. ... 

perfect; that the un ver e is the dvelling place of 

perfect plan, whic· to us, because of· our finitude, ecau~e 

o our frailties, ofte~t ◄ 1es appc~r~ imperfect end i nadequa e. 

1 ne privLte in an ~r y, the soldier in an army of ~illiono, 

s:.nt upon an unple si1.1t mission, r1ill sometimes sa.r, "7 y, tho. 

ission upon which I :..m sent is seless and foolish." :.nd e 
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~ill rebel against it; end ton"'li··, .es the captain vill 

think that a certai~ r,:nneuvo:r is .. -.cn selo s a.rd wasteful and 

meaningless, but only he who is at the head of th t arrr , 

tho general in whoc-e mind the :.hole c~mpaign has been 

planned, can knovJ vihether an ind· vi ual act or movement or 

motion or maneuver has meuning or not. 

There is evil in the world, but there is evil 

only in our world, in the ;-;orld.. of men, and t t e 11 •• s 

real. mh i • d A~ i d d lt 1: ere s sin ~.n su J.. er ng an VJar an cruo • .. , 

all these thing~ .a;e a purpose -n a rreaning, und evil 

itse~f, in rel"tion to the v~stor scheme of God, is good. 

How a.o v,o kno'.v this Cod? 1:e ci.o not :no v 

Him as we know u stono o a plant or a geometric :formulc.. 

T, e know Him as we .:1 ow v,hen n thin is beautiful, v1h n a 

thing is good, ~ en a thin is t • 1:/e know hi , in tLor 

words, b~ .. the --.,hole :: us1) of ou:r.· be n0 , by our complete 

personality. God re-vea_..., himsel· to nan most in ,ora 

values. God is tr•1 t ... ,. und Goc.1 i.;;) i-"'ooc!.ness, ·•n God is 

grace. It ·mo.y not be ou:: goodness and our bea.ut.t and our 

truth, but, after all, our c~uty un our goodness and 01r 

truth is a groping, en o~treachin0 , a quest for the divire 

wisdom and goodness ~ nd. cr~c , c.n1l th~t quest of t e hur~cn 

soul is the most divine thing i~ us, and the most renl t ~ing 

in us. Our sense or beauty, ou:· passion for truth, for 

righteousness, for roodnoss, i~ a much .ore real thing--and 

I should like to ha-,c you re lize th ... t--our cruving or 

truth and goodness nd beauty in the ~orld is a much r.lOl"e 
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real thing in our life, even if they are spiritual, than 

steel or concrete, .~idch are the most dominant facts, the 

most controlling facts in ou:r life . 

• nd if we reach up through these ..,, venues of 

the good and the true and t;he be<:-tuti:ful , then do we Up})Toach 

the throne of God, do we approx ·m~te the divine att±ibutes. 

Ho man has ever realized his life or ever found the esning 

of life in food; no man has ever found any meaning of life 

in dress; and no mun has ever found the meaning of life in 

passion. But some :rr.en have, whBn they heard a perfect 

_harmony, or when they saw a scene of unutterable beaut;;,, or 

when they loved with a sacrificial love,--sorne men have then 

caught some mean_ng of life. 

When one sees beauty, or when one perform an 

act of supreme goodness, or when one 1 s mind reaches to a 

truth, why there is a. releo.se ,,1 thin the human soul; there 

enters a glow and un illumination; there comes about an 

enrichment of personality, an emancipation of the hum~n 

soul, which, when the seer ~nd the prOI)het and tho dreaner 

of old expressed in mom en ts of oosto.c y, he fell upon his 

knees and worshipped, for he knew that God v1as then spea}:ing 

to him. Tb.at is how men J:r...now and experience God. 

I ow, to this G.od I should like to pray. He 

needs not my prayers, but I need to pray. • That is how I 

approach Him. 

is better so. 

·:rhat is the rhyf/ of my soul on its eterr.i.al 

He wi 1 not answe:r all my prayers. Perhaps it 

But when I pray--and one does not alt.1tays pray 
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when he utters pra.~rcr...i--but \:he I prsy re lly, t ~cro re 

certain doors open -nd certain veils held ap~rt. I see moro 

cler rly, ~nd my ov:n 'Jill an my OV! purposes are purged ~nd 

purified and stren thened, and . kno v that my pra ers are ns-

I shou d like to nttune my life to God's ife; 

I should like to or·nb myself in harmony with His purpoQe, 

and the only is. I k. O'."! of doin .... , t . 
vn& l.S by living on th.t 

high plane of morel alt GB v1hich are tho reflexos of God's 

true essence . I no ·1, and you k.t1ow, and every living m-n 

:knows that when he is in the midCJt of a noble enterpri~e, 

v.nether it be in the pursuit o:C righteousness , whether it bo 

in the quest of beau t:r, V:heth er it b in the per forrr:u"'lce of 

an act of love or ch~ri ty, :he kno\!S th t he is approaching 

tho ultimates of life, the t h ~ :f!proaching a re~li ty ·.1 .. .ich 

cannot be doubted, and ·,hie is the res.test rea.lit-- of li:fo. 

He is approaching G ~. 

nd I L!'.lov, ru d you knov,, and all men 1- o._., 

tha.t w:1en we pursue that \Vhich is unrighteous and not coo 

and not true end not beautiful, th'"·t we are moving in ·h.., 

direction of the shado~s, that ·e ere falling inbthe depths, 

that we are being eztr nged and removed from that pu.rpooe 

\"hie h vie call Go . Lnd that, rny friends is renurd, and t1et, 

my friends, is punishrnent--here ... nd hereafter. 

The ... c_ is no otho re !t,. d but nearness to God, 

~nd there is no other punishli,ent but estrangement :from Go . 

Go~ does not re\'l · rd uo with ·;ealth ; God doos not punish u~ 
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with sickness. .l'ne cood avo ..., Lffcred sickness and the 

evil h ve enjoyed rJOal th. Re~~rd is not in thins materlul. 

nor is punishn,ent in things ma.tori 1. i'he r e·1.o.rd of t e 

good life is goodness, end the reward of the evil life is 

evil. Kinship with "od, or estrangement from God--that is 

Providence. 

I belio·ve in ace er "'jing everything thut has been 

allotted to me, h?ffibly ~nd in resignation. Happines s I 

accept as a. Bif t; sorrovi s e test. 11 Yea, even though he 

slay me, yet do I hopo in him. 11 '~hy ~ill by done, " sai 

a sage once, "even if it be my undoing." 

:o is -:ny God in life; he is my God in death . 

It may be that my life is i n~ortnl . It muy be that Ho nus 

imp1r.rtecl to my frail bein and to the frail being of a... the 

children of man the gift of lif etornal; but it mny a so be 

that I am· only sp k out of the great fire, a spark ·Jhich 

shines for a moment ~nd then dies. But what mattcrv that 

i:f I die or men dio? God lives, and as long · s God lives 

my life and ny death are not mea ingless. 

11 In :- • - __ l h nds ~1n trust my s:p ir it, ·1 en 

sleep and when I u,. ke ; and vii th 1 .. y spirit my body, too. 1.1he 

Lord is by me. Is .. a ll not :feu· ." 

--o---
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