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Christian-Jewish relations have passed 

through three stages: the stage ot oontliot. the stage ot 

toleration, and the stage ot oooperation. In some parts ot 

the world even the second stage has not yet been reached. 

In most parts ot the world there is great hesitancy to advance 

to the third ine~itable stage. It might be well to remember 

that the problem of racial and religious adjustment is not 

peouliar to the Jew in hie relation to the gentile world. 

Every raoe and every religion, especially it it is a small 

raoe and a minority religion, taces the same problem. 

In the case ot the Jew the problem is 

aooentuated because the Jew is not only a small race and a 

minority religion. but also a homeless race. Homelessness 

made him the victim ot many oiroumetancee, which, it he had 

not been a stranger among peoples, he would not have been 

called upon to endure. Homelessness made him weak, and weak­

ness is always an incitement to cruelty. if it is not an 

appeal to pity. lhen again. the Jew was never domiciled in 

any one place since his exile, so that even when fortune 

smiled upon him in one land, the liklihood was that it frowned 

upon him in some one or other land in some one oornar ot the 

earth. so that the records ot our people show conditions ot 

oppression and perae•ution in some part of the world at almost 

any gi~en moment. 

But the problem ot raoial and religious 
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adjustment ia not UJ1iquel7 Jewish- and isnot peculiar 

Jew alone. It is universal; it applies to all. 

!be first stage, then, in human oontaota 

is the stage of oonfliot--the jungle stage. ?he assumption 

underlying this oontliot is that the existence of another raoe 

as strong and powerful as mine is a menace· to me, and that m7 

existence is dependent upon the weakening or the extermination 

of every other raoe. I oan live only at the expense of others. 

Pora nation to be truly great, for a raoe fully to realise 

its destiny, it must, as a matter of course, subject to its 

domination every other race. J.nd this point of view leads 

logically to t~e idea of empire. ~ery people in ancient 

days--and I suppose every people in modern daye--entertained 

and entertain the vision of em.pire, whether it is the empire 

dream of Babylon and Ass~i• or Gre t Britain; whether it ia 

the empire fashioned by Alexander, Hannibal or Bapoleon, or 

the House of Commons, The philosophy underlying imperialism 

is one and the same, namely, that the greatness of a people 

depends upon the smallness of every other people. 1'he world 

was made to be a political unit governed by one masterful race 

or nation. 

That, in brief, is the idea informing all 

forms of imperialism. In olden daya, when most people were 

less sophisticated and more honest than they are today, they 

did not attempt to otter an7 proofs or arguments or justifica­

tions tor this conception of imperialism. The only proof that 

th~7 offered was the proof of arma, ot force, which in thoee 
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days. as in our days, was proof sutticient. flley were able 

to oarry out their program, and therefore the program was a 

true and just program. lowadaya the moral sense of mankind 

is a little more refined, and nations feel themselves under 

the constraint and compulsion ot finding some moral justifioa­

tion tor this same primitive hankering attar dominion and 

mastery. and so they invent a lot of scientific fiction and 

the7 present it to a duped world with a great deal ot eolat, 

as if it were a new revelation: the ideal of racial superior­

it7; the biologio necessity, and therefore the moral necessity, 

of the great and the superior raoe to impose its regime, its 

administration and its control upon e~ery other people and 

raoe. fhe reasons vary, the justitioations change from 

generation to generation, but the underlying motive is one-~ 

domination and control and exploitation; and the underlying 

philosophy is one--contlcit. 

The novel relation bet-een raoes and 

peoples is one ot oontliot; destroy or be destroyed; rule or 

be ruled; master or be enslaved. Bow, in matters of religion 

that same thing obtains. You will reoall, ot course, that 

religion, all religion, was once upon a time state religion. 

Religion was a tool of the state. Whatever the state or the 

raoe or the nation hankered after, that religion aanotioned 

and moralized over it . 

point ot view of empire. 

Religion, too, was regarded from the 

My religion, the religion of m7 

raoe, is the only true religion. We are in possession of the 

only true revelation. Every other revelation, therefore, le 
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apurioua and every other religion is a menace and a challenge 

and a threat and a blasphemy. Religion is something ready­

made, oomplete, perfected, absolute, and entrusted into my 

keeping, into the charge and the keeping. ot my raoe. And 

mankind waded through seas ot blood to establish the futility, 

the unsoundness ot religious imperialism. But up to very 

recently, and in many parts ot the world to this very day, 

loyalty to all religion is assumed to be suspicion ot, and at 

times aotive hate ot every other religion. In the old days 

they went to war about it. The Koran or the sword; the cross 

or the autodate. Bowadays they send missionaries; nowadays 

religions engage in propMganda at the expense ot other 

r~ligions; nowadays religious leaders engage in apologetics, 

extolling the virtues of their faith at the expense of every 

other faith. The methods vary, the reasons are different; the 

objeotive is one--domination and control; and the philosophy 

is one--oontlict, struggle. 

The second stage in human relationships 

stage ot toleration. When raoes realizalthat it is 

physioally impossible tor one people to impose its will and 

its control permanently upon all other people, when it beoame 

evident that world dominion is impossible, then the nations 

began to think ot tolerating one another. foleration waa not 

the result ot oivilization. Toleration did not ome about 

nations beoame more oivilized, beoause ot the growth 

of good will and morality among nations. · lot at all. It was 

the iron law ot neoessit7; it was the oold. oruel taot of the 
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collapse of- imperialism whioh made nations tolerant of one 

another to a degree, because they are not yet fully tolerant 

ot one another. :the League ot Nations, such as it is, was 

brought about not by human good will, not by a growth in finer 

sensibilities among peoples and nations, not by their sudden . 

realization that toleration is more moral, nobler, finer than 

conflict. · Bot at all. It came about as a conaequenoe of the 

most disastrous, bloodiest defeat of the idea of imperialism 

in the history of mankind. It was war th,t fashioned it. 

And equally so among reiigions. That 

religions are a little more tolerant of one another today is 

not due to the fact that they are more civilized, but it is 

simply due to the fact that they have realized the futility 

of religi~us imperialism. It took J:urope a hundred years of 

war. The dance of death had to sweep over the whole of Eul'ope, 

disseminating, devastating two-thirds of it, before the Treaty 

of Westphalia was signed permitting dissenters the right to 

worship God as they pleased. And if the Jew is tolerated 

today it is not due so much to the fact that peoples and 

religions and nations are more civilized; civilization is the 

consequence and not the oause of it; it is due to the faot that 

peoples and religions have realized the hopelessness of resort j 

ing to the arbitrament of steel in matters spiritual; the 

hopelessness of crushing a religious and racial minority which 

wills to live; because the Jew is the supreme testimony of the 

inde1tr•Otibilit7 of minoritiea who will to live. P.rom the 

days of Antiochua the Syr~aa to the daya of Bioholaa the SlaY, 
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twenty centuries conspired to absorb or to destroy this 

nettlesome, thl■ disturbing. this irksome, this little minority 

and faith. And so when the world realized that it could not 

destroy it, it decided to tolerate it. That is the second 

stage in human contacts. 

i'be third stage is one ot •ooperation, the 

stage which is yet to be reached. fhe difference between 

toleration and copperation is thia: you may tolerate yolll" 

neighbor without at all being concerned in his well-being; you 

1 ma7 be indifferent to hie needs; you may even actively dis­

like him. You tolerate him because you cannot help it. Co­

operation implies an active interest in the well-being of your 

neighbor baaed upon a realization ot your common interdepend­

enoe, based upon the realization that your well-being is, in 

a sense, determined by hie well-being. Cooperation among 

1 
races and peoples means the recognition that no people and 

no race is self-sufficient; that the weakness of one rather than 

1

1 

the strength of one is the menace to the other. : 

fbe sources of war in the world today, the I 

plague spots of humanity today whence all oonflice arises, 

are not the strong nations, the politically independent nations, 

but the weak nations. the politioally dependent nationa--the 

Balkans and Asia Minor and the Par East and Africa; the weak 

peoples, the peoples whioh have not yet found themselves 

politioall7. These are the souroea of all ware in the last 

three generations, beoause their very weakness in~ites ex­

ploitation, and the great powers begin.to fight among the■-

• 
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aelvea for the privilege of this exploitation. And so it is 

part ot the scheme of the well-being of the strong to strength­

en the weak. Cooperation among races is possible only when 

these races are equal, and it becomes the concern of every 

nation to see to it that every other nation is politically 

self-reliable and politically strong. 

Bow, cooperation between Jew and gentile 

will come about only when the gentile will recognize that his 

well-being depends upon the wel~-being of the Jew, and the Jew 

will recognize that his well-being depends upon the general 

weal and wholeso~eness of the gentile world. Cooperation 

recognizes equality and individual entities. Cooperation does 

not mean the absorption and assimilation, the merging of the 

one into the other, the lose of identity on the part of the 

other. Cooperation is possible among equals, and only as the 
. 

• Jew remains spiritually,morally, mentally, intellectually 

strong, alert, creative, oan he hope for helpful cooperation 

on the part of the non-Jewish world. 

A great mind in Amerioa, the president 

emeritus of Harvard, President Eliot, with a keen insight 

grasps ~his truth, In an address which he delivered recently 

before a group ot students at Harvard college. He first calla 

upon the Jew, if they wish to share in the commonalty of lite, 

to become physically strong, to cease being a begging and 

pleading people, but to develop themselves so that the7 oan 

put their back against the wall, as he says, and defend them-

selvea. And then he speaks of racial assimilation. "You 

_,_ 
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doubtless have heard a great deal of talk in this country duri~ 

the last five or six years about the assimilation ot race■ in 

the United Stat••• 1'he fact ia--and it is perfectly plain-­

that there has been no assimilation in the United States, and, 

more than that, does not deserve that there should be any 

assimilation or amalgamation of raoes in the United States. 

that is not what we need. !hat ia not for our beet advantage 

in this country. What we want ia numerous races with vam,us 

history, with various gifts, with various abilities, living 

side by aide in concord, not in discord, and each contributing 

its own peculiar quality to the mixed population." 

low, that does not sound very much like 

the exploited theory of the melting pot; but that is sociology, 

and that is logic, and that is faot, and the other is a peeudo­

scientifio myth baaed on nothing. Por races and nations to 

live in concord with one another it is not at all necessary 

that they be forced into one mould, so that they will all 

emerge looking alike, acting alike, thinking alike and speaking 

alike--• oneness, a sameness, a monotony. Life never was that 

and life never oan be that. What is necessary for the well- V 

being of mankind is that each raoe shall be given the oppor-

tunity to live its own life and express its own soul and offer 

its own great oreative valuea upon the altar of our comon 

life of h1111anit7. Bot uniformity but unity is the ideal of 

lite. 

What is true with raoes is true wit~ 

religion. It is not enough for religions to tolerate one 
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another. Religiommust learn to oooperate with one another; 

religions must recognize that no one religion is the repository v 

ot complete and perteot religious truth. Religions must 

recognize that no one religion is sufficient for mankind, and 

religions must recognize that the problem ot evil in the world 

ao so ~ast, so overwhelming and so treacherous that no one 

religion can successfully cope with it, but that it requires 

the whole-hearted coope~ation of all races, each giving of its 

beet, ot its vision, of its peculiar message to wrestle with 

this universal problem ot evil and suffering and wickedness 

and war in the world. 

The basis of such cooperation between 

nations as between religions, especially between religions, is 

this: first ot all, mutual respect. Religions must learn to 

respect one another; religions must learn to acknowledge the 

providential mission which each has to perform in the world. 

Christianity must recognize the providential mission of Judaism 

in the world; Judaism must similarly recognize the providantiaJ 

mission of Christianity in the world. What is true of these 

two religions is true of Mohammedanism and Buddhism and 

Confucianism and every other great religion which touches 

the lives of millions ot God's ohildren and wings them to 

higher aspirations and to finer life. 

and mutual respect! 

Mutual self-respect 

Bo religion must, through propaganda or 

Sunday-achool teaching or pamphlet or book or prayer or h)'IDD, 

utter a word which throwa aspersions upon another faith and 
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another people, which makes that taith and that people an 

object ot abhorrance and contempt. fhe good, pious Christian 

somehow tails to realize how muoh ot irreparable hara and how 

much of unconscious miachiet he perpetrates within hie re-

ligious school. He impregnates the minds of little children 

with that cruel story ot how Jews once upon a time crucified 

that little one's Savior. I venture to say that today in 

enlightened lands there is very little of malice back of this 

teaching. It is almost habitual; it is a matter of course. 

Yet the poison is instilled in the minda and in the souls ot 

little children, and it ne~er, never quite leaves them. It 

Christians mean r•ell by the desoendents ot those whose taith 

made possible Christianity, then that whole episode should be 

expunged from every text book, and every hymn, and every 

Sunday-school lesson. 

Cooperation between religions is possible 

only when each will recogni1e, first, the individuality and the 

personality of the other and respect it; and, secondly, when 

all recognise their common needs and their common aspirations, 

those basic, elemental human things whioh they all intend to 

accomplish. When they will speak leee of their dogmas and 

their creeds and their theologiea, and reach down through the 

hard cruet of the agea, the superficial crust, the meaningless 

crust, right down to the rich subsoil ot human personality, of 

human life, ot human needa, ot human hopes, ot human sutfering, 

there they will f1n4 themaelvea on comaon ground, because there 
. 

is the aouroe--the tone et origo--the aouroe, the ■ainaprin1. 



• 

• 

• 

and the ultimate goal of all religion. hen religion will 

oeaae to speak so muoh of the things which differentiate the■ 

and speak a little more of the things which identify them, 

why. then they will quite eaaily and as a matter of course 

seek to cooperate. !hen Christian will speak not of an ancient 

creed and not of an ancient ceremon7 and not of the walls of 

the ohurchea. but of peace, the blessedness of peace. 

"Blessed are the peace-makers, for they shall be called the 
when 

children of God." Andlthe Jew likewise will begin to speak 

lees of dogma, of creed, of orthodoq. of form, of ohurohee, 

synagogues, temples, walls, walla, and more of ·peace,--"And 

they shall beat their swords into plowshares and their knives 

into pruning hooka." --Why, they will be driven, Christian and 

Jew, into a program of cooperation. Then Christian will begin 

to speak of justice. "Blessed are the righteous. Blessed 
.. 

are those who hunger and thirst after righteousness, for they 

shall be filled." '!hat ia Christianit7. And when the Jew 

will begin to ■peak a little more earnestly of justice--"Jue­

tice shalt thou pvsue,"--why, the two will then have a common 

goal; they are responding to common human needs; they will 

quite inatinctivel7 aeek cooperation to effect and carry out 

a program which will bring a little more justice into the 

world, which will help to restore a man to his patrimony. whioh 

will give the children of God a chance to li~e--• ohanc~ to 

live in the world. 

When Christian will begin to speak more 

and praotioe more--•• apeak a lot,•• preach a lot, all of ua, 
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all faiths. and then we out eaoh other's throats--when Jew and 

Christian begin to practice brotherhood--tor that is what the 

master ot Christianity urged--love not only your friends but 

love your enemies--when the Jew will begin to practice, "LoTe 

thy neighbor as thyself," why, the two will face one another 

and look clear to one another's souls, and reach out and grasp 
-ing 

one another's hand, as it were. tor the bring~about ot the 

kingdom ot God upon earth. 

F.~• can Christian and Jew help one 

another? Why. qil.1.te simpl7. By their return, each ·ot them, 

to their ancient sources and ancient inspirations; b7 return­

ing, eaoh ot them. to the saored tires upon their altar--the 

Jew to the inspiration of his prophet. the Christian to the 

inspiration of hie master, and by attempting to live those 

ideals, forgetting all the paraphernalia and all the accumula­

ted theologio haberdashery ot the twentieth century. By 

returning to the simple wholesome, dynamic, revolutionary 

ideals which their prophets preached, the Jew can help the 

Christian tremendously; not by denying himself, and not by 

hiding himself, and not by assimilating himselt. He is merely 

adding to the millions ot others that exist in the world. 

fhe Jew oan best help the Christian by 

remaining true to his Jewishnes■, to the highest oonoeptiona 

ot his race, by practicing the ideals ot doing -justl7 and 

loving meroy and walking hlllllbly with God. The Jew oan beat 

serve the Christian not by beooming r1oh, or accumulating Tast 

lloerda of capital,,, imitating the Christian, bJ building a■ 
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tine homeaas he has, or finer, by dressing as ravishly as 

he does, or more ravishly, and by indulging in the same 

pleasures in which he indulges, only more so. Bo! The Jew 

can serve the Christian by endeavoring to live up to the 

exalted conviotions ot his race, and the Christian can help the 

Jew by living up to the exalted convictions of his faith; by 

extending opportunities, by inviting cooperation--tor it is not j 

enough tor the Jew to invite cooperation; Cooperation is a 

two-man attair--by living and praotioing brotherhood, justioe, 

1
peaoe. 

• women. 

That is the program ot the future, men and 

Cooperation among all the ohildren ot God. . 
A Rabbi once said: "I oall h.eaven and 

earth to witness, that be a man white or black, be it man or 

jwoman, master or servant, bondsman or handmaid, according to 

their desserts will the spirit of God rest upon them." Accord­

ing to their desserts--their aotions, will the holy spirit rest 
I . 
upon them. That is the basis of cooperation. 

Be he white or black, man or woman, master 

or slave, rioh or poor, according to their earnest, honest 

efforts and strivings. does the spirit of true religion, the 

holy spirit of the Omnipotent rest upon them and bless them. 

--o--




