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!he teetlYal ot Chanakal, lllbloh I■rael 

throughout the world celebrate■ thia week oo-eaoratea the 

Tiotorie■ of Ierael oTer the S7riana and Greek■ in the year 

16& before the 00111110n era. !he force■ of Antloohua the 

Illuetrioaa, who waa determined to make one people out of all 

the peoples of hi■ wide empire, met the force■ of Ju4aa 

llaooabeu■ , and the7 were diaoollflted b7 the BIDaller &rJQ'. 

lnapired b7 the greater lcleal. The Tlotor7 of the llaooabee■ 

gaTe political independence to I ■rael. and, aboYe all, ■ave4 

the faith of Ierael from Syrian doaination. 

It 1a well to bear in mln4, friend■, that this 

etruggle of the Banonean wae ore rel1g1oue than political . 

The Jew was content to remain un er Peralan rule without revolt 

for nigh 11nto two hunclred year■, and the Jew was content to 

remain under Greek rule for nigh unto one hundred and fift7 

7ear■ without reToltiDg. It wae onl7 when Antioohu■ Bpiphanea, 

following a wrong-headed polio7 of nb•rging all raoial and 

rellgiou■ 14entltie■ within hi■ empire■ ao a■ to bave a 

un1fie4 pepple,--it was onl.7 when thia pol107 threatened the 

rellgiou■ 1ntegr1t7 of I■rael that our forefather■ fo~ght 

like lion■ and died lib aartp-a. 

!he Jew loTed free4o■; the Jew loTe4 politloal 

freedom, but that freedom which evoke4 the beat that waa lD hiil 

was hi■ aaoriflclal lo7alt7 to the hlghe■t freelo■, the 

free4o■ of the ■oul--rellgloa■ free4oa. J.n4 pemap■ here al 
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the Yer'7 out■et w haYe a dietiDgQiehlng mark between the 

culture which centered around Sinai and the culture which 

centered around OlJIIPh■. !he Greek would neTer haYe wage4 

warfare in defenae of hia religion. Religion was not 

nff1c1entl7 Tital to hilll. You can explain the Greek falrl7 

well without a117 reference to hia religion, but the Jew with

out hie religion is an ano11&17. You oan no more explain th• 

Jew without reference to hie faith than 7ou can explain the 

flora or the fauna of a oOUDtQ' without reterenoe to lta 

climate. !o the Greek religion waa one 4epart•nt of hi■ 

politioal ■tate. The reapeo'\able Athenian •pa14 hoaage to the 

4elt7 accepted b7 hie atate. It••• one phaN of hie life. 

!o the Jew it we.a the hope of hi■ life; it was the tone, the 

color, the theme of hi■ life; it waa eTeeything • 

A■ earl)' a■ the clays o'f Bomer the god■ of the 

Hellene■ were no longer the object of great admiration and 

117■tlc reverence on the part of the people and no longer 

evoked that intenae religious theme that t~e God of Sinai 414. 

Arlatophane■ could permit hlm■elf to mook the gode of Athena 

with impunit)r. Bot so with the God of Sinai. You ■ee, the 

god■ of the Greeks were beautlfRl, nperb and exalted hnMn 

'beinge eabJeot, perbap■, to all the frailtie■ an4 th• lap■-■ 

of !lvun beluga, aarr71Dg on ln the beautiful maneiou on the 

top of 01.J■pu■ all the ~nan pa■■lou--loYe ancl hate an4 

anger, indulging iJl neotar aD4 aa'bro■1a--go4■ , beautlflll go ... 

who theuelT••• howTer, ••re caught up ln the toll■ of a 

relentl••• fate, . 1dlo theMelT•■ nr• 1U1able to OYeroo• 

-•-



• 

4e■tiiv an4 fate. 

SUch god■, .juet a little re■oYed fro■ lmmen 

kin4, could be eaail7 41aregar4e4, and they were diaregarde4 

eaeil7 b7 the Greek■• •ot ao the God of Sinal--the Go4 of 

thunaer and the God of lightning, the one, the ineffable, the 

creator, the judge, the law-giTer. Bone can approach hill 

in leYitJ'. Be la na co!lllllming fire." The go4a of the Green 

coul.4 be worah1ppe4 ln ■0118 formal -ritual, perhapa with a 

e7■tem of eaorifice■• Bot eo the Qod of Slnal. Be 1■ hol.7 

and oan be worahippe4 onl.7 through a prayerful l■itation of 

hla hollnea■• Such a Qod oannot be lightl.7 diaregardel; an4 

he De-Yer waa b7 Iarael. Iarael al~7• felt the awful 

pre■enoe of Go4 at eYer7 turn of hia life. "If I a■oeD4 

lnto heayen. thou art there; if I aacen4 into the netbenao■t 

part■ of the earth, thou art there; if I take the wing■ of 

the morning and fi7 to the uttermoat part■ of the earth, then 

there th7 right band will take hol4 of me." 

The Greek could not look up to hie god a■ hie 

moral guile, for hie god hlmaelf wa■ not perfect. The Greek 

could not aa7, "Look up to Job; look up to Appllo; let hia be 

70ur gu14e through life." Por Job and Apollo themaelTe■ haYe 

their moral lap■•• and their trailtiea. But to the Jew 

JehoYa could aq, "Be 7e hol.7, for I the Lord 7our Qo4 am 

ho~." !here wa■ a ga14e there and an example there an4 a .. 

molel there and an inapiratlon there whioh the Greek 414 not 

haye. And ■o the Greek hal ethlo■ whioh b7 the Te-q .. anlng 

of the worl •ana aoolal eu■to■, ■oolal llablu. But Ul• Jew 
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he.I Qocl-1.aitation. "Walk thou before •• 8111 b• thou per:feot." 

flier• waa the model there and the pile there. an4 the Rabbi■ 

interpret that phraN. "Walk thou before me and be thou 

perfeot"--"Juet a■ I. Goa. olothe the nake4 an4 comfort the 

■orrowing and mtrae the ■ick. ao thou too clothe the naked. 

comfort the eorrowing and nur■e the aiok." 

. Bven the philosopher■ among the Greek■ who 

ro■e aboTe the popular JQ"thologica1 notion. eYen the7 ooul4 

not canoeive of God exoept a■ a metapqeloal neoee~it7. exoep, 

a■ an abatraotion. The7 were neTer able to oonoelve of Go4 I 

••amoral neoe■a1t7 and a■ a peraonalit7. !he Greek 

phllo■opher ooul4 construct a whole ey■te■ of ethio■ without 

referenoe wbataoever to Qo4. !he Jew ooulcl not cleflne the 

• min.1.DlllDl of hi■ ethioal oocle, ti~• ~•n C ent■• withou.t 

I 

flr■t announcing the aouro• and the aanotion and the authorit7. 

of hie ethio■• "I am the Lora tq Gol who brought thee out 

of the land o'f Bgn,t, out of the houu of bondage." 
,,,. 

Beoauae the lew had Go4 ae hie motel 1D life 

and perfection ae hi■ pal. hie faith beoaae prophetic an4 

hie religion beoame Meaaianio. While the faith of the Greek 

remained atagnant and hie ethic■ remained ■tatlo. the Jew 

alWB7e hacl before him a tanta11sing Ti■ion, a beckoning an4 

a aa.!llllloning and a challenging v~eion--Gol. ne more he 

reached up to hl■ the mor of truth be dl■coTerel. God wa■ 

the great mountain peak 1n hie lif•• and a■ he climbed higher 

an4 higher to reach hie throne. he could ■-• fro■ the 

nooe■■iT• leTel■ llbloh he a■oencle4 on the ■lope of the 
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mountain an inoreasingl.7 widening horison an4 truth; he 

gained new reTelatiollll a■ he touched thi■ OTer-aoul. Th••• 

reTelatione became to him ao OTerwhelming, eo real, ao 

powerful, ao much like a paaeion and a col18Ullling fire, that 

he could not resist, but he had to Or"# aloud and proclaim it 

unto the world--"Lift up th7 Toioe." Be became a prophet and 

an apoatle, a missionary unto the world--a prophet miaunder

atood and smitten, but a prophet who mew the cross and the 

crown and the immortalit7 of prophec7. 

Bot ao the Greek. The Greeks had no apoatlea 

and the Greeks had no prophet■ and the Greeke had no prophe

ciea. The Gree~• were Te"r7 little concerned about the world 

outside. The Greeke neTer dr•amt of being "a light unto the 

nation." The Greek neTer conaeiv.ed of hi■ hnotion in life 

"to open the doors of the ·prison house and let those who are 

incarcerated out into the open." The Greek had no Keeaianio 

Ti■ion and the Greek neyer hoped for an endleas progreas in 

human life. !he bigheat ethic■ whloh the Greek• produced 

was Stoicism. Stoici■m 1■ a beautiful e7atem of ethic■; it 

calla upop man to submit to the lan of nature and to reTere 

them; it calla upon man to faoe all the misfortune■ of life 

braTel7 and courageoual7; it call■ upon man to practioe ■elf

denial and self-restraint; it calla upon man to think more of 

character than of thinga--profound wiedom and high ethical 

teaching; the kind of teaching that he found aoattered throup

out the nage■ of the Bible and the Apocrn,ba, e■peciall.7 in 

■uch boon •• the Book of ProTerb■ an4 Boole■iute■ • AJll 
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7et ■o•thing ia aiaaiDg there; a 4r1Ying illlpulae 1a a1ae1ng 

there. One fail■ to find in the whole a7atem of Greek 

Stolci• an ideal auch a■ "LoYe t~ neighbor aa t)qaelf"; one 

falls to find there an ethical 14eal which protect■ tbe weak, 

the etranger, the orphan. the widow. the fatherleaa and the 

■lSYe. It 1a aetounding how the Greek• could look with 

equan1JDit7 upon the t_orture of elaYe ■• Their ethic■ waa a 

ayatem of guidance for the aristocrat■ and the masters of the 

wor14. The unfortunate■• the alaTea, the denie4, the di■-

inherited had no share or fortune in their ethical system; ant 

7et in the ethical code of Israel the7 are at the Te-q top 

of it. "God ie the father of the orphan and the judge of 

the widow. !hou ahalt not oppreaa the stranger. for he 1■ a 

stranger to the land of Egpt.• 

You do not find in the ethioa of the Greek 

the ■enee of ■elf-lnaolatlon for the aake of human a4Yanoe

ment, the duty of aaorlflolng one■elf and the dearest thlnga 
. 

Which a man haa--of 47lng ao that others might liTe more 

abun4antl7. You do not find there the creatiTe impul■e to 

im rove life. Stoiciem apoke of fate; Judaiem spoke of 

progreaa. Stoicism was static; Judaism waa Meas1an1o. 

!Ilia. to 117 mind. is the great diatlnotion between the 

religion which centered around Sinai and the religion which 

oentered around OlJmpll■ • 

llatthew Arnold ■ai4 that the 41f ference bet•••• 

the eplrlt of the Hebrew aD4 the aplrlt of the Greek wa■ thla; 

!he Hebrew emphll■1H4 right acting. and the Greek apba■lMI 
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right thlnkillg. Bebraiam emphaeised conduct, and Helleniam 

e111phuiu4 thought; Bebralam spoke of dut7; Helleni■m epoke 

of olear intelligence; the Jew epob of aelf-conque■t, an4 

the Greek apoke of life oonqueet. But that, to '1117 m1D4, la 

erroneoua. • That 41■tinotion really did not exl■t; it 1■ 

more · apparent than real. The Jew laid a great deal of 

empbasl■ on wiedom. One need but read the marvelou■ 

eulogle■ of wledom in a book like the Book of Proverb■ to 

realise how much weight the Jew placed upon wiadom and upon 

knowledge; and the Jew, of courae, alwaya had a critical 
,. 

mind, a reasoning mind and a questioning mind. He questioned 

eTen the essential doctrines of his faith, aaya a book like 

Job or a · book like ~ooleeiaatea. fhere is a difference 

between the Greek outlook on life and the Jewish outlook on 

life, and it ls thia: the Jewish outlook on life wa■ a aacret 

outlook, and the \lreek outlook on life , pagan outlook on lifet 

waa a secular outlook. The Jewish outlook waa kodeah--hol.7. 

The pagan outlook waa. 

The blessing which you pronounce in kindling 

of the Ch&m1kah light, and the blessing which you pronounce, 

if you do pronounce the bleasiDg, at meal time. or a thouaan4 

and one incidents in life, reads &Olllething like thia: "Bl••••I 

art thou. O Lord our God, King of the uniTerN, who ha■ 
' 

aanotlf1e4 ua b7 hie handa." BTe!'J' dut7 in life, 9T8rJ' 

obligation in life la an act of aanctificatlon, an4 eTerJ' aot 

of life to the Jew partook of the character of edification 

an4 oonaeoration, from the care of the bod7 to the oare of th 
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■oul; eveey minute aot waa under the seeing •7• and the 

beholding ep1r1 t of Go4. and was performed in a mode ot 

reverence and aanotit7. The table upon wbioh :too4 was . spread 

beoame an altar of the living God. ilarrlap an4 famil.7 . 

life became aacred. 1nat1tutioDII in Israel. and the bome wa■ 

the aanctuar7 of the living God. Wh7 they eTen took nob 

eeoular conceptiona aa nationalilllll and translated it into the 

realm of ■anotit7. Israel was not to be merel.7 a political 

unit• a aeoular people. but "a hol.7 people.'' a kingdom ot 

priests and a holy nation. 

That ia, to IQ" mind. a profound conception of 
. 

life and an utterly new conception of life which the Jew 

introduced into the thought of the world. The Jew tried to 

secularise life by bringing more and more knowledge into it; 

the Jew tried to sanctify life b7 bringing God lncreaaingl7 

more and . mo re into 1 t. The Jew looked with fayor upon 

knowledge, upon wisdom. upon the cultivation of one's mental 

:taoultiea always. but knowledge waa a meana and not an enl. 

in 1taelf; knowledge was to help man to reach up to God; 

knowledge was to help man to reach up to a life of purit7 anl 

nobilit7. to holiness. The meaning of wiadom and the en4 of 

wisdom was reverenoe of God. 

!he lew looked with favor upon freedoa. He 

fought for freedom of all peoplea. He perhapa waa the ao■t 

re■tive under the 7oke of opprea■ion. But freedom, too, wae 

not an eD4 in itself but a meana. It waa freedom to llYe the 

exaltel life of conaeoration. It waa freeclom to be with Qo&. 
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!be Jew fayored the acquiei tion of weal tb; he neTer loolce4 

upon p0Tert7 •• eapeciall7 d1T1ne. ae other taithe 414; but 

wealth. too. waa merel7 a mean■ toward■ a higher end. Once 

our p~aical wants are aatiafied man is then free to 4eTote 

himaelt to the eatiafaotion of hi■ spiritual aelt. 

The Rabbis said the ahachina, the hoq spirit, 

reate only upon the rich, the wiae and the strong. In other 

wor4a. wiadom, atrength, possessions in themeelvea are goo4, 

but only as the7 eene aa the receptacle for the ahaoh1na. 

for the holy aplrit. The pagan outlook on life waa utterly 

different. The■• things were ends in themeelTe■--acienoe, 

freedom, art, wealth. coldort--ende in themaelTea. an4 there
the 

in la the eternal struggle between.Jewish outlook on lite anl 

the pagan outlook on lite, bet een Sinai and Ol71Dpua • 

And that struggle which Chanukah ll)'IB~ol1••• 

still continue ■ to this da7. The battle of the Kaccabee■ 

waa not the first nor the last. Especially in our 4a7 there 

ia the tendenc7 to eecularise life. to loot upon 1nTent1on 

and discoveries and production and the accumulation of wealth 

and the accumulation of knowledge aa enda in them■elTe■, 

ultimate ■, goala in life; but ltnowledge without d1T1nit7, 
the 

wealth without_41sciplin1ng spirit of holinea■ are deTe■tating 

in human life. Freedom which le onl7 freedom to haTe more. 

progreea hioh la only progreee to acquire more. are a our•• 

to 11&nttn4. It la well to haTe more if it help■ 7011 to be 

more; lt la well ·to b free if 1~ help■ you to eerTe more; 1, 

l■ well to mow more if lt help• 7ou to think 1D higher ,enaa 

_,_ 
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and in a higher plane and to feel more keenl.7 the spiritual 

Taluea of life. "Ye haTe sanctified all us at his comman4-

ment." !here is the un1quene8■, therein is the meaning and 

therein is the prophetic destiiw of Israel. 

The opening Terse of the book of Kaccabeea 

from which I read thia morning 8878 that the call of war of 

the llaccabeea was that Ant1oohu8 ■ought to make Iarael like 

every other people. and Israel from the very outaet of its 

heroic career aesume4 that it 18 "a different and a d1atinot1~• 

people"; not different beoauae it enJ078 greater priTilegea, 

not different because it is faTored more b7 God; not 41:tter-

ent because it la wiser or atronger or raciall7 more fit. 

Bot at all. Different beoauae of a differing att1tu4e on 

life which somehow God in Bia prOTiclence gave to thi1 people; 

different beoau8e it oarried a pasaton for so• thing whioh 

other people■ did not have. And this difference, thi■ 

unigueneaa of the Sinaitio people was Just thi■: that 1 t 

approached ever)'thing 1n life aa if it were part of a Ta■t 

moaaio of holine■■--eTerything in eve17 man. There ia nothing 

in life so humble. ao e rude, 80 ugl7 but what somehow it 

partake ■ of the qualit7 of aanctit)r. because it is of God 

and God dwell■ in it. There 18 not a human being ■o 

illiterate. so ignorant, ■o miserable, ao sinful, but that 

■o•how God dwella in him, too; am aomhow there 18 in hl■ a 

uniqueneaa and a holine■■; he has in h1-elf a unique integrit7; 

h• 18 'b7 h1m8elf a ooma .... tion, and therefore hie life 1■ 

hol.7 and eaore4. "!ouoh not ■ine annoiDtel beoau■• he l■ hoit.• 



• 

•• ought to retain that attitu4e on life if 

we are to oontimae to llTe aa a ■eparate people. It 1■ the 

0D17 juetlfioatlon for eeparate exiatenoe whloh the Jew ha■• 

our pr9.7er to4&7. like our pra7er in olden clq■• the prqer 

To1oe4 'bJ' the paalmiet. ehoul4 be: "ftl7 epirit of hollm••• 

God. do not take awa.7 from ... " 
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