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...J~ •.,t,.l; 

La■t week, 7ou will recall, I •~oke ot 

propheo7--the people'• proteat. ) '!hie morning I ■hall 
apeak of the 1••6• the people'• progr-~ In ■peaking of 

prophec7 I tried to eaphaaise the thought that the prophet• 

laid bare the true aim of religion, which ia ethioal 

conduct. !he prophets insisted that the fruition of faith 

la moral idealia, and I ■aid that the7 denounced inatih­

tionaliaa and formal ob■ervancea and the cult of ■aorifice■. 

I would not, however, have 7ou think that the prophet■ 

oppo■e4 the•• thing■ a■ auch. !be7 oppo■e4 them aa nb­

■titute■ for religion and not•• aid■ to religion. 

We find, for example, •ome prophet■ riaillg 

·to the defeue of 8abbat~ ob■ervanoe; we find, for example, 

the prophet~ •laborating a whole aaorifioial cult 

and a ritual for the temple, looking to the re■toration of 

the temple after the Bab7lonian exile. !he ao-oalle4 

prieetl7 code, which la incorporate& in the five book■ of 

Koaee, and which was written in the Bab7lonian exile, con­

taining both prophetic preachment and DUmerou■ ceremonial 

laws,--that priestly code was the work of the prophetio 

echool in Israel. 

So that it la incorreot to place prophec7 

and law, apirlhal religion and oereaonialiaa, in 4'mn•­

po■ition, a■ if the7 were the enre•• oppoaite• of ■oral 

life. !he7 are not. Om npplement■ the other; one 1■ an 

ail to the other. !he rel1g101l■ legali■t tried to give to 
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the ideala of the prophet a local Jlabitation an4~ 
/\9/! 

Be tried to nggeg them conatantl7 to the people b7 ••7 

of ■JDlbOl and oeremo~ and ritual; he tried to make them 

ever present, almost Tiaible to the eyes of the common 
0A. 

people b7 religioue hati•■ ; he tried to 4ramat11e religioue 

idealism through the aid of ceremo117 and ritual. 

In other worde, legaliam, this much maligned, 

J1111ch traduced ~~en. la. after all, the technique, the 
ver, 

pedagogy of propbec7; and it i■ p■7ehologioall7.aound. You 

eannot have a religion witkout oeremoniea and without 

apboliaa of one kind or another. Our whole life is ma4e up 

of T&rious kinda of apbola an4 eeremonie■. We think in 

terms of s711bola. Ofr worda, the worb •• use, are a711bola 
,,r " ~-(' f ~ .: h;L#-~ 

and nothing el■e;1 our code of manner■• our eooial etiquette, 

all the ■■all:\ aaenitiea of social life are nothing more than 

ceremonial■. In an4 b7 t~ea■elTe ■ they are Ju■t meaning-

lesa formalitie■, but they are tremendousl7 significant 

for what the7 auggest and for ----tr in which the7 

facilitate social existence. When you riae aa a aign of 

reverence, when 7ou remove your hat in deference to someone. 

when you salute your flag, and when you sing your national 

anthem. and when a young man ■enda flower■ to hl1 beat girl, 

or when we visit the grave of our dear departed, we are 

performing ritual act■, ceremonial act■, juat aa much as 

when we kindle our labbatb light■ or perform the ■eler 

■erTice on Paa■over. 

Ollr whole lite, when to •tll1Dk of it, 

•I• 

• 
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le en■nthed in a711bolic aot■• In other word■, idea• 

will, after a while, expre■B themselve■ in acta, in habit■ 

of conduct, in formal perfomance■ which we call ritualism, 

and these acta will in turn suggest the idea■ which fir■t 

brought them into existence. Io man can perform a ritual 

4a7 b7 da7 Without that ritual euggeatlng sooner or later 

some idea to him which is morall7 helpful. •or example, 

no one can pray, even though it be mechanical and a■ a 
. 

matter of habit, without some time at some 
f, 

~ _-:;,_.-;- ~~---,_.'9, critical moment in his life. tboae prayers• 

-4, aome idea or some ideal which will help him to under­

■tan4 hie duties as a man more accuratel7 than if•• 

!llat ia the Talue of ritual in auman life • 

"Proa doing a thing even when it l a done not for ite own 

aake, ultimatel7 the man will come to do it for it ■ own 

sake." !hat is the ps7cholo17 back of all ceremonialia. 

Bow the Bible baa Io one, ot ~, 
cour■e, flndf fault with •bu 8US11 f tk1r ••• intrinaio 

moral ---a. Bo one finda fault with the law: "!llou shalt 

not~•; "taou shalt not ■teal"; thou shalt not covet." 

Bo one of course can find fault with the mtmeroua ~ 
~of the Bible looking toward th 

idolat17, ~ the erauc!lt:':'•~' ~o~~~~~the lnculcat ion 

of~a in the aoula of 

we all accept ••~and aa eHential. 

!h••• lan 

!here are other la•• in tae Bible whloa ■oae 1 
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people oall legali1tio, oereaonial, and whioa he7 

!he lawe referring to the ob■ervanoe 

aolida7■; the la•• concerning thinge o~ean ~4 u clean an& 
~__R..,_I' 

numerous other le8i■l•tie■ ¢1ch •F•la4 tu tllcl1,11, were 

~intende4 to aelp the children of Iarael,--to walk in 

the wa7 of holine■■• to auppreaa their appetite•. and to 

midst of the idolatriee and the abomination• of tae people■ 

about the■. 

Bow we can readil7 uncleratand that some of 

" theae lawa are no longer neoeaaar7, JIO knge• fu■1tlen, ••• 

no longer morally stimulating 1• •••••1 todq, but tha~ ~ 

lawa ~ ••~ e al ••••t•r are nece1aa17 eTen toda7 11, 

to 187 mini, be7ond tae aaalo• of a doubt. file apecifio 

law ma7 be queationel, but the need of law to aelp u1 to 

walk in the wa7 of holinea■, to help ua restrain our 

appetite■. and to help to pre■ene ua aa a unique people 

in the midat of the abo~inatione •o,Jl bk fls?ntr1e1 of the 

worl4 around ua,--auca la•• we ■till need to thi■ da7. 

_4. Rabbi•, tlle aoribea, the ..astaa,,~,__,~ _,,,,. 

who, following the caapletion of the Bible-...... 

elaboratel upon th~ lawa of the Bible and deTeloped the ~ 

ssteecu Ra,tla were motivated b7 the 

1aae t;;1, 1 ■a whic~ prompted the ~-■•Wiil•'-llliiilllalAI.. the 

Bible. !he Babbie oTer a period of perhapa a thou■anl 

7ear■ tried to 4o the eelf-•- thing, namel~, to deTelop 

nca la•••• will help the people to r ... 1a a k1Dg4o■ ot 
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prie■t• and.co 7 nation--to belp Ax~ 

of conduct, -..----~~~BIIS!~ fttl..-, to realise in their 

lives the idealism of the prophet■• 

!be Rabbis were called upon to do three 

thing■: first, to interpret to the people the law of the 

Bible; for in ma117 instance■ the law of the Bible ia not 

sufficiently explicit, the Bible needa interpretation, and 

the Rabbi■, the acaolars, lay and prieat, were 

the expoaitora of the Bible to the people. Secondly, new 

laws were required. As time moved on and condition■ changed 

new situations presented themselves to the people, requiriu 
~ 

new lan, and they Clll■a to their ~~7 leaders os their 

prie■t leader■ • .._1@: &sflliii'llr gai4anoe, ~~~, he Rabbi• 

were called upon to evolTe new lan. And thirdl7, the 

Babbie had to meet the altered economic and political 
. fNJ ~ 

conditions of their time lesaf•o ••naaia ~i,reser~ .. ._. # _,,._ 

J:iti!Jpeop±a, preetuine the intev1:t;, of Israel. 

!heae three things motivated the creation 

of that great code of law which we call the Talmud. ..a.. 

~• Rabbi■ no longer poaseaae4 tbe - ~- ropkeo7. 

Propkecy ceased in Israel with the Bab7lonian exile,--! 

auppoae becauae freedom, -Uiell la at the ae••t ~ u &pi-l'it:ual 

111tnrsar, which int n ia at the very root of prophec7, was 

no longer the gift of the people. The people had loat 

their independence political and•••• spiritual; an4 the7 

could no longer speak aa the prophet spoke. Their■ waa now 

the .. e~~•. al not the immediate revelation •hi• waa the 
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priTilege of the prophet. ~~Rabbis neTertheleaa 

exercised proplletlo prerogative :,,r cleTeloplng the law of 

l■rael, ao tlaat it would meet tke new conditione of life, 

tlle7 found their authority not in revelation, which waa 

no longer voucllaafecl unto them, but 1nterpre~at1on--the 

interpretation of the Bible, wbica the7 claimed aa their 

right. ,tad-rbat is the peculiar contribution of tlae 

Rabbis to Iarael. 

people neecfWnew lawa; the7 ~ 
the people muat have old la•• explained. ·"We have not 

the authorlt7 to make new lawa ouraelvee, but we have the 

authorit7 to uae our mind and our intellect to interpret 

the old laws of the Bible so as to derive from them the new 

lan required to meet the specific conditions of our own 
~~ da7." .W o they eTolved a whole ayate■ .-,,. iblioal 

interpretation. Hillel had seven rules of interpretation, 

Ialunael thirteen, and Rabbi Elieser ultimatel7 thlrt7-two ~ 
~ 

of interpreting the 1 of the Bible~ .,119 ti to ••ill• lit 
~ 
~he numero s regulations 

the people required, aa life moved 

generation. 

• 

onduot and practice whicll 

on fro■ generation to 

.,or example, the Bible aa7a: -Y. ahall do no 

manner e Sabbatla." 

■hall a man do no auet take care of one 

who la deeperatel7 111? Be mua~ do work, prepare food, 

summon a ph7eician. Shall that man permit hie dear one to 

perlah in order to ob ■erve thia law of tae BibleT "Ye ahall 
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do no manner of work on tile Sabbath." !hat question was 

presented to the Rabbis. !hey coulcln' t ea7: "lo, I tell ..--r you not to do it." Tae7 had no authorit7; the Bible wa■ 

-ttii::iid!!-.r diTine legislation, and no one could add tQ it 

nor detract from 
J. 

law of the Bible 

But they ■aid: "Let ue atuq the 

aee whether, b7 some meane of 

interpretation, we cannot derive the modification whick we 

need." And ao they said: "The Bible aaye 1 J.nd 7e shall 

keep the Sabbath for it is aol7 unto ~ou.' !he Sabbath 
~ 

was given to you and not you to the Sabbath; the Sabbata 

was given to help you and not to destroy you; eo that you 
\.iv\ ~ 

have the right uter eaergenc7 to u•••••te the Sabbath. 

for 7<nl are the one t~ ~ eerved ~7 . th; S~~:" C,.,.,,..d:::. -~ 
Bow you will aa7 that ia forced.~~ 

Rabbis obtained the law which they required and at the same -
time they pre.served the d.1 vin1t;, ,-ff£ the Bible and at tbe 

Mme time tee, preee£s1I the traditional continuit7 of 

Jewish law. Let me give you another illustration. !lie 

Bible aa7a: "An eye for an eye and a toota for a toot~." 

Ver,- early in our people's experience it became evident 

that that law la a barak, a cruel law. that must be~-' 

rt1:ta••• •~; and t~ 414. But how? !hey bacl to finl 

•CJ!!• •• ,.. some ~•tification foi. .. ~;;ang1ng a law of tae 

Bible; and tbe7 found it in the Bili/'_ !he Bible aa14: "And , 

•• that killet~ a beaat, ae ahall make re■titution. and he 

that killeth a man shall be put to death." '?he Rabbis aa7 

these two are put in analagoua po ,■ ition, one to another--
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the man who killet~ a beaat and the man who killet~ another 

man. !hertl>re there must be some reason wll7 the two were 

put together, and the reason 1■ quite apparent. Ju■t ae 

in the case of one who kills a beast, be may atone for it 

~7 the pa7D1ent of money, so in the case of one who killa 

a man, except ae muraer~ 11a7 make atonement for it b7 the 

pa7Ment of a fine or aone7. !hat, too, ia forced; but bJ 

thia system of analoa or equation the Babbie were enabled 

to eTOlTe the moat advanced lan ~hat the7 require& witkout 

at the same t me antequ•ting the Bible, scrapping it, aa it 

contimait~ fro■ Kos••• the fir■t law giver, unto 

the labor■ of • Rabbi■, waa in turn diacuaeed anl elabor-

atel upon in the T&rious sc~oola of Paleatine and Babylonia, 

ana these aiaou call the Gemara, ~we, the 

Kialana and the Gemara ,, constitute the eneJ,clopedia ot 

Jewis~ la• and lore which we call the fallnll, which waa 

compiled a)out the year 500 of the OO11111On era. 

Bow there came a time, of courae, when tlli■ 

ayate■ created law■ whick were reall7 not Te-q neoe■■a17 • 

You can realil7 ••e ~o• no~ a proce4ure would len4 itaelt 

to oani■trJ' and dialetio■; you can rea4117 ■ee ~o• scae­

time■ rabble ana leaders would ■eek to pJTaa11 law upon law 
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ana a44 burden upon burden to the people; and that di4 

happen. But tt would be a mistake to believe that 1the law 

99 unneoeesa17 and that all the work of the Rabbi■ wa■ 

" ~ 
• Israel would not have survived if the Babbie 

had not built wall5"a;1;1JEt:IIII~ .. 11ic.1aaed it to eafe­

gaara it from di■integration. !he Rabbis mew that Israel 

waa a small minoritJ in tae mid■t of a vaat ma~orit7, ana 

that the tendeno7 of a ainorit7 ia ultimatel7 to lo•• 

organising Israel into an a~, diaai lined and regimente4 

b7 hara an4 fast rules of conduot, ot.n I■rael retain 1t1 

i4entit7 in the worl4t.-,alll Jhe preservation of Iarael 11a7 

be att~•d J.-t a■ much 

to the of the Bible . 

to the 

/ Of course there developed in the course of 

time a great deal of opposition to the law evolved b7 the 

Rabbis. We have in Jewish hiator"7 at leaet four inatancea 

of organised opposition to the work of the Rabble. 'fhe 

flrat came ve-q earl7~~ the first two centurle■ before 

the collllllon era ;1,h• whole ef I■rael was split into two 

warring camp■, the Paarl•••• on the one hand and the 

Sa44uc••• on the other. !he 8a44uce••, wko repreaente4 the 

ari•toowao7 in Iarael, and the prieatl7 ~' aait: "•• are 
~ 

dut7 bound to•~ erTe lmt one law--the· law of the Bible t>st t 
~r-•=~ ,>I 

~- !':tel, .... YI llsra the ■crib ~~pt...,. .. rr ua, ...a 
■ale a ooTenant with the Lori to obae e;no other lan are 
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of the Bible pa~take. If new la•• are necesearJ', then we . 
.i<'~v/ 

the prieeta, are 1netructe4 b7 the Bible to maka new la••· 

__..a. ju, do not haTe to fincl author! t7 for these new law■ in 

laws which we make are onl7 of a -
temporary character." !he Phariaeea, on the other band, 

no represented the Jewiea lait7 and the masaee of the 

people, whose strength was not the temple, aa in the case 

of the Sadducee■, but the synagogue, which was created in 

the Bab7lonian exile,--the Paari1eea said: "Bo group of 

people haa a right to make new lan. ne Bible ia tlle onl7 

aource of authorit7 and the Bible contains all law■ neo--
eaaaey for the regulation of human life. !heae laws ma7 

not appear o the surface, ,ut b7 
, ;:;;.....,,.,:_..r-

into the book, )7 

it, b7 uaing eTer7 device of aarmeneutica, 

•• ma7 derive from the law of . .__ laws which we 
.,, 

require. 

right of being the expositors of the Bible 11 not the 

prerogative of the priests onl7 but 

every man who wishes to etuq the law and devote hie life 

to the Bi~le." 

be Pharisees claimed that a~ Jewisa 

la7111an, provided he be a student, has the right to interpret 

the law to the people of Iarael, 

!he ■eoond great opposition to the work of 

the Rabbia and the PJaariaeea o- with the rise of 

Cuistianit7, in the••• !eatament, eapeciall7 in the 

writing■ of Paul, where 7ou will f1n4 eckoe■ of thil 
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that the reason for thia struggle i.a tkoau aa,e ia because 
I 

the law a burden, a crushing burden upon the people; 

that it eCiipeed the spirit; tat ~ t of these 

ritual observances the people forgot the 

!hat is not at all true. If it were so, the founder of 

Christianity, Jesus himself, would not have said, "I am not 

come to destroy the law but to fulfill it." Jesus woul4 

not have aaid, "Bot one Jot nor one tittle of the law shall 

peris~ . . " It waa Paul no preached a composite religion, 

a religion male up of the Keaaiak ideal of Palestine an4 
ideal 

the GnoatioAof the Hellenic world--a religion •kica •• more 

pagan tkan Jewiak; it was Paul no was the anti-no■~at, the 

opponent of the law; and for two reason■: first, becauae he 

believed/ in common wit~ all ~is contemporar~•• that "all 

connandments are nullified when the Kingdom of Heave~ come■" 

--when the new wprld is established1 ~n the new order o~ 
{J..A<~~r.u.:----:­

tbinga ,;111--~~ eed these regulations concerning a baths 

r and holiday/..am unclean and clean
1
seremQll1ela; all men will 

be perfect , 

( Ind smuch as Paul felt that he was on the threaholl of . 

light of the law; 

it••• about to be 

And the aecond reason for it was quite 

almple: Paul waa intereatel in aprea41ng hia faitk; k• n■ 

-11-



a aieeiona17; ae traTeled all oTer the Mediterranean world 

to epread his faitla. Bow it was ea■ier to make conTerte 

on tae baaie of accepting a certain faitll than on the basia 
of accepting a certain concluct or cliacipline of life; it 

na much easier to make a conTert of a man b7 telling hi■ 

"If you belieTe in the SaTior 7ou are a full-fledged member 

tell him, "In order to accept thi■ faitla 

you must submit to this and this rite,,, and to these ancl 

these obaerTancea, and to these ancl theae practice ■." 

o as a matter of faitll and a matter of expedienc7 Paul and 

hie cliaciplea were anti-nomista.,. itlld was becauee of thie 

anti-... iatic character of Christianit7. waica Paul preached, 

and becauae also of their antl-nationaliaa t--of 
which I sa-11 speak in one of my future lecture, -that 

.JR4a1am broke with Chri■tianit7. 

of ethics and 
r 

wa7 for the 

wa7 for 

lead to 

~on wllo speaks of lidaia■ as a mere code 

eniea the peoplebood of Ierael paYe■ the 
7 

ruction o Ierael and of 4ai■m; paTes t!e 

rinea ineTitabl7 

and Julaima n the firat centu17 of 

era mew it, sense it and broke with the new 

faitll. 

fhe third oppoeition to the Rab~i• oaae in 

the eightll centuq, fellcrf,-g tile great Mohammedan ■oTe■ent. 

It wa■ oallet • Iaralaa or ■cripturall•. 1, contained aucJl 
of the 4ootrinea of tlle earl7 Sadducee■. !Jae knlte1, 

•11-
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for three or four hundred eara were a powerful force in 

I ■rael, 4a7 ~fl tere4, amali colllllQnitiea 

in Aaia Kinor, in Criaea, in Litkuania,--handflll■• But 

between the twelfth an centurie■ the X&raltea 

aect in Israel. !he hrait•• . ■aid: "We don't recognise 

the authorit7 of the Talmud; we are not bound to li■ten to 

the teachings of the Rabbi■; we know onl7 the Bible, which 
\J 

is the Word of God." the face of it aeems ~ 
i 

t.at 011 the fecw :nil t ■eema as if the Earaitt• tried to 

emancipate themeelvea from the 7oke of tae law. On the 

contr'17, it was one of the moat retrogressive and reaotion­

a~ movem,nta in Israel; for when ·a man ties kimaelf down 

t written centurie 

-kim, that man ___, 

Por example, the Xaraite ■, wao tookall ofthe 

law of the Bible literall7, were compelled to ■pend their 

Sabbatk, :C111' ■ 11ple, which to the . rabbinic., Jew wa■ a 4a7 

of 307 and spiritual refrealullent, a da7 .of happineaa,--

themeelvea to go out of their homes or paae from one roo■ 

to another; the7 did not permit them■elvea to kindle a 

light in their home. So■e of them 414 not even permit 

the■■elvea to put on ahoee and r coat■. The7 tried to 

obaerve literall7 the law of the Bible, which ■a14: "Ye 

ahall do no .manner of wort on the Sabbatk; 7e ahall not 

leave 7our · home■ on the Sabbatk." And the labbath to the■ 
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became a 4q of mourning, while to the progressive Rabbis 

who revised the law it became a day of great Joy an4 

llappineaa. 

~ · 1a1t great oppoaition to rabbinic 
~ --z 

Judaia■ caae witll our own reform aoTement unclred year• 

ago. Reform Judaism arose in Germa~ a little over a 

launclre4 years ago. Aa a result of the Prencll reTolution 

and the era of emancipation, the ghetto walla began to 

crumble. •e Mpean Jeff7 ~ rom the 4aya of 

Kosea Kendelsaolm on, to enter into the Western world and 

to taate of the culture and the enlightenment of the 

Weatern world. Such people soon discovered that the lawa 

of the Talmud, which developed right through the Middle 

Agee and came to be codified in the 8 /2 . -. --' 
- ii'iw 1aw■ were ve-ry much of a burden • the people,. ..._ 

-foey acted ver7 much as a wall between them and the outside 

world,-~ a ea which the Rabbis had erected to aafe­

guar4 Israel became wall■ whicll iaolate4 I ■rael. 

1'•7 d~man4ed a lessening of the rigor of Jewiala..-..-. 

demanded the abandonment of those ritualiatio lawa an4 

ouatom■ whick were no longer neoeaaa17; they demanded the 

modernisation, the liberalisation ·of Judaism. 

!alcen b7 and large, they were right. !he 

• ••• 4a7 had dawned not only for the Jew but for the whole 

wor14, and the new da7 demanded change■ and modification■. 

!hey were right, too, in reeaphaaising the prophetic note 

of Ja.4ai■■,--at the heart of our faitll are not th••• 
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ceremonies and cuetoma, but the doing Justice, the loving 

mercy and the walking humbly witb Go4. 

'Ptr•, 900 ;" But 

believed that they were on the threskold of the millennilllll, 

they, too, .99 believed11n the beginning of the last 

centu17 that the7 were on the thresllold of ~ new day of 

universal reconciliation, of the abolition of all restric-

tiona and all prejudices in the world.. he7, too, _;,,A. 

thought that the time had com 
~ ~ 

entire law, aua that the me ·~ 
~ 

p1opJe~e , ~ ll~ of the Jewiea people; the 
- '1$- , ~ ~ 

kingdom heaven was near a . 
/i 

They were misled , for the kingdom of heaven 

ie no nearer at hand yo4a7 thJn it was two thousa d year■ 

ago, and Israel must ati s ffer and agonize in order to 

make its ideals count in the world today as mucll as it did 

in the days of Isaiu and Jeremia~ 41111d n order to do that 

Israel 11111at preserve its identit7, 

throug• the ages. 

The leaders of the reform movement, unfort-

unatel7, stripped Julaia• to a mere code of ethic■, to a 

mere ethical formalism, with the reault that demoralisation 

■et in and dieintegration. Iot one of the Jew■ wbo lived 

in Berlin in the da7a of Moeee MendeleaoJm ha■ a Jewieh 

descendent today in Germa117. They all have gone the •7 of 

apoeta117 and a(simllatlo. 

t~a~t~i~•~~~~~~~~~~-... ~ .--.~~~:e.&.¥,,.. we cannot go 
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• • • • • and accept that as our ~ 
guide in life. However desirable that might 

r;... 
longer possible. But mrel7 ti&+. condition o~nd~f"f'erende, 

~f rel181oa& aplth), ihlca ••• ,~eva1Jc4 in oar mtdab •o 

for group solidari't7 and for the 

intensification of faith in our midet. We have abandoned 

the Sabbata, practically, so that we have neither Sabbata 
~ 

nor Sunday. We have no real spiritual day of rest; ~~o~~-

not observe our festivals as we shoul4~nlve given up th~ 
ti1-

idea of family prayer, private prayer, public prayer. Wita 

what reB11lt? Surely our moral consciouanese has not been 

strengthened aa a r1111lt of this ritualistic laxit7~ wt•h 

the result taa: a sr••* •••l - of.-~-ae,i-ft.ze~a• : baa aa.t in in , 

We need a lnimum of religious legaliam in 

our midst. We are still a small minority fighting for our 

existence and for our ideals in the world, and we still need 

~ discipline which every arJD7 needs in order to retain 

ita morale and its figating power. our spirit still needs 

a bod7; our ideals still need a local habitation and a name; 

and liberal Judaism toda7, empka■ising as it saou14, that 

the eaaenoe of religion ia faith and moral conduct, ought 

to, in deference to itself and to its future preaervation, 

inaiat that every Jewisk la71Dan BUbaoribe, not out of fear, 

not out of compulsion or authorit7, but eu)somrbe volud&riq 

to the keeping of a minillll■ of religioua ceremonialin in 

kia life, witllout which Ju4aie■ cannot longer ■urvive. 



• 

• 

!hie is not an appeal for reaction; this ia 

an appeal baae4 on the philosopa7 of Jewish hiator7 and our 

experience of two thousand years . st 

so that the children reared t 

idealism through the the temptations of 

customs and and SJIDbOla. 

!lle law is a guide 

~ law of Iarael is one from the 4878 of K 898 to thia 

4a7, modifie4, changed, altered, but one 

in Jewiak life. 

" 

--o--




